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TO THE

BIGHT HON. JOHN LOED CAETEKET,

ONE OF THE LOEDS OF HIS MAJESTY'S MOST HONOUEABLE PKIVY COUNCIL.

My Lord,

Notwithstanding the great honour and respect generally and

deservedly paid to the memories of those who have founded states,

or obliged a people by the institution of laws which have made

them prosperous and considerable in the world, yet the legislator of

the Arabs has been treated in so very different a manner by all

who acknowledge not his claim to a divine mission, and by Christians

especially, that were not your lordship s just discernment sufficiently

known, I should think myself under a necessity of making an

apology for presenting the follovring translation.

The remembrance of the calamities brought on so many nations

by the conquests of the Arabians may possibly raise some indig-

nation against him who formed them to empire; but this being

equally applicable to aU conquerors, could not, of itself, occasion

all the detestation with which the name of Mohammed is loaded.

He has given a new system of religion, which has had still greater

success than the arms of his followers, and to estabhsh this religion

made use of an imposture ; and on this account it is supposed that

he must of necessity have been a most abandoned villain, and his

memory is become infamous. But as Mohammed gave his Arabs

the best religion he could, as well as the best laws, preferable.
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at least, to those of the ancient pagan lawgivers, I confess I cannot

pee why he deserves not equal respect—though not with Moses or

Jesus Chi-ist, whose laws came really from Heaven, yet, with Minos

or Numa, notwithstanding the distinction of a learned writer, who
seems to think it a greater crime to make use of an imposture to

set up a new religion, founded on the acknowledgment of one true

God, and to destroy idolatry, than to use the same means to gain

reception to rules and regulations for the more orderly practice of

heathenism already established.

To be acquainted with the various laws and constitutions of

civilized nations, esi)ecially of those who flourish in our o^vn time,

is, perhaps, the most useful part of knowledge : wherein though

your lordship, who shines with so much distinction in the noblest

assembly in the world, pecuharly excels; yet as the law of

Mohammed, by reason of the odium it hes under, and the strange-

ness of the language in which it is written, has been so much

neglected, I flatter myself some things in the following sheets may

be new even to a person of your lordship's extensive learning ; and

if what I have written may be any way entertaining or acceptai^ie

to your lordship, I shall not regret the pains it has cost me.

I join with the general voice in wishing your lordship aU the

honour and happiness yom* known virtues and merit deserve, and

am with perfect respect.

My Lokd,

Your lordship's most humble

And most obedient servant,

GEORGE SALE.
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I IMAGINE it almost needless either to make an apology for publishing

the following translation, or to go about to prove it a work of use as well

as curiosity. They must have a mean opinion of the Christian religion,

or be but ill grounded therein, who can apprehend any danger from so

manifest a forgery ; and if the religious and civil institutions of foreign

nations are worth our knowledge, those of Mohammed, the lawgiver of

the Arabians, and founder of an empire which, in less than a century,

spread itself over a greater part of the world than the Romans were

ever masters of, must needs be so ; whether we consider their extensive

obtaining, or our frequent intercourse with those who are governed

thereby. I shall not here inquire into the reasons why the law of

Mohammed has met with so unexampled a reception in the world (for

they are greatly deceived who imagine it to have been propagated by
the sword alone), or by what means it came to be embraced by nations

which never felt the force of the Mohammedan arms, and even by
those which stripped the Arabians of their conquests, and put an end
to the sovereignty and very being of their Khalifs : yet it seems as

if there was something more than what is vulgarly imagined, in a
religion which has made so surprising a progress. But whatever use an
impartial version of the Koran may be of in other respects, it is abso-

lutely necessary to undeceive those who, from the ignorant or unfair

translations which have appeared, have entertained too favourable an
opinion of the original, and also to enable us effectually to expose the

imposture : none of those who have hitherto undertaken that province,

not excepting Dr. Prideaux himself, having succeeded to the satisfaction

of the judicious, for want of being complete masters of the controversy.

The writers of the Romish communion, in particular, are so far from
having done any service in their refutations of Mohammedism, that by
endeavouring to defend their idolatry and other superstitions, they have
rather contributed to the increase of that aversion which the Moham-
medans in general have to the Christian religion, and given them great

advantages in the dispute. The protestants alone are able to attack the

Koran with success ; and for them, I trust. Providence has reserved the

glory of its overthrow. In the mean time, if I might presume to lay

down rules to be observed by those who attempt the conversion of the

Mohammedans, they should be the same which the learned and worthy
bishop Kidder* has prescribed for the conversion of the Jews, and which
may, mutatis mutandis, be equally applied to the former, notwithstanding
the despicable opinion that writer, for want of being better acquainted
with them, entertained of those people, judging them scarce fit to be
argued with. The first of these rules is. To avoid compulsion j which
though it be not in our power to employ at present, I hope will not
be made use of when it is. The second is. To avoid teaching doctrines

against common sense ; the Mohammedans not being such fools (whatever
we may think of them) as to be gained over in this case. The worshipping
of images and the doctrine of transubstantiation are great stumbling-blocks

* In his Demonstr. of the Mcssias, part 3, chap. 2.
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to the Mohammeclans, and the church which teacheth them is very unfit to

bring those people over. The third is, To avoid weak arguments : for the

Mohammedans are not to be converted with these, or hard words. We
must use them with humanity, and dispute against them with arguments

that are proper and cogent. It is certain that many Christians, who have

written against them, have been very defective tliis way : many have used

arguments that have no force, and advanced propositions that are void

of truth. This method is so for from convincing that it rather serves

to harden them. The Mohammedans ^vill be apt to conclude we have

little to say, when we ui-ge them with arguments that are trifling or

untrue. We do but lose ground when we do this ; and instead of

gaining them, we expose ourselves and oiu* cause also. We must not

give them ill words neither ; but must avoid all reproachful language,

all that is sarcastical and biting : this never did good from pulj^it or Tpveas.

The softest words will make the deejDest impression ; and if we think

it a fault in them to give ill language, we cannot be excused when we
imitate them. The fourth rule is, Not to quit any article of the Christian

faith to gain the Mohammedans. It is a fond conceit of the Socinians,

that we shall upon their principles be most like to prevail upon the

Mohammedans : it is not tiaie in matter of fact. We must not give

up any article to gain them : but then the church of Rome ought to

part with many practices and some doctrines. We are not to design

to gain the Mohammedans over to a system of dogmas, but to the ancient

and primitive faith. I believe nobody will deny but that the rules

here laid down are just : the latter part of the third, which alone my
design has given me occasion to practise, I think so reasonable, that

I have not, in speaking of Mohammed or his Koran, allowed myself

to use those opprobrious appellations, and unmannerly expressions, which

seem to be the strongest arguments of several who have written against

them. On the contrary, I have thought myself obliged to treat both

with common decency, and even to approve such particulai-s as seemed

to me to deserve approbation : for how criminal soever Mohammed may
have been in imposing a false religion on mankind, the praises due to

his reiil vii-tues ought not to be denied him ; nor can I do other^vi3e

than applaud the candoui' of the pious and learned Spanhemius, who,'

though he owned him to have been a wicked impostor, yet acknowledged

him to have been richly furnished with natural endowments, beautiful

in his person, of a subtle wit, agreeable behaviour, showing liberality

to the poor, courtesy to every one, fortitude against his enemies, and
above all a high reverence for the name of God ; severe against the

perjured, adulterei's, murderers, slanderers, prodigals, covetous, false wit-

nesses, &c., a great preacher of patience, charity, mercy, beneficence,

gi-atitude, honouring of parents and superiors, and a frequent celebrator

of the divine praises.*

Of the several translations of the Koran now extant, there is but
one which tolerably represents the sense of the original ; and that

being in Latin, a new version became necessary, at least to an English

reader. What Bibliander published for a Latin translation of that book

* Id certum, naturalibus egregie dotibus instmctum Muhammedem, forma pr»-
stanti, ingenio callido, moribus facetis, ac prse se ferentem liberalitatem in egenos,

comitatem in singulos, fortitudinem in hostes, ac prie ceteris reverentiam divini

nominis,—Severas fuit in perjnros, adulteros, homicidas, obtrectatores, prodigos,

avaros, falsos testes, &c. Magnus idem patientiie, charitatis, misericordiie, bene-
ficentiae, gcatitudinis, honoris in parentes ac superioces praeco, ut et dfvinarum
laudum.

—

Hist. Ecdes. stc. 7, c. 7, lein. 5, et 7.
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deserves not the name of a translation ; the unaccountable liberties therein

taken, and the numberless faults, both of omission and commission,

leaving scarce any resemblance of the original. It was made near six

hundred years ago, being finished in 1143, by Kobertus Ketenensis, an
EngKshman, with the assistance of Hermannus Dalmata, at the request

of Peter, abbot of Clugny, who paid them well for their pains.

From this Latin version was taken the Italian of Andrea Arrivabene,

notwithstanding the pretences in his dedication of its being done imme-
diately from the Arabic ;* wherefore it is no wonder ifthe transcript be yet

more faulty and absurd than the copy.t

About the end of the fifteenth century, Johannes Andreas, a native

of Xativa in the kingdom of Valencia, who fi^om a Mohammedan 'doctor

became a Christian priest, translated not only the Koran, but also its

glosses, and the seven books of the Sonna, out of Arabic into the

Arragonian tongue, at the command of Martin Garcia,;]: bishop of

Barcelona, and inquisitor of Arragon. Whether this translation were
ever published or not I am wholly ignorant ; but it may be presumed
to have been the better done for being the work of one bred up in the

Mohammedan religion and learning; though his refutation of that religion,

which has had several editions, gives no great idea of his abilities.

Some years within the last century, Andrew du Ryer, who had been
consul of the French nation in Egypt, and was tolerably skilled in the

Turkish and,Arabic languages, took the pains to translate the Koran into

his own tongue : but his performance, though it be beyond comparison
preferable to that of Retenensis, is far from being a just translation ; there

being mistakes in every page, besides frequent transpositions, omissions,

and additions, § faults unpardonable in a work of this natiu-e. And what
renders it still more incomplete is, the want of notes to explain a vast

number of passages, some of which are difficult, and others impossible to

be understood, without proper explications, were they translated ever so

exactly; which the author is so sensible of that he often refers his reader

to the Arabic commentators.
||

The English version is no other than a translation ofDu Kyer's, and that

a very bad one ; for Alexander Ross, who did it, being utterly unacquainted
with the Arabic, and no great master of the French, has added a number
of fresh mistakes of his own to those of Du Ryer; not to mention the mean-
ness of his language, which would make a better book ridiculous.

* His words are :
" Questo libro, che gia havevo a commune utilita di moiti fatto

dal proprio testo Arabo tradurre nella nostra volgar lingua Italiana," &c. And
afterwards: "Questo e I'Alcorano di Macometto, il quale, come ho gia detto, ho
fatto dal suo idioma tradurre," &c.

t Vide Joseph. Scalig. Epist. 361 et 362; et Selden. de Success, ad Leges
Ebraeor. p. 9.

t J. Andreas, in Proef. ad Tractat. suum de Confusione Sectse Mahometanse.
§ Vide Windet. de Vita Functorum statu, sect. 9.

II

•' If,'' says Savary, " the Koran, which is extolled throughout the East for tbe
perfection of its style, and the magnificence of its imagery, seems, under the pen of
Du Ryer, to be only a dull and tiresome rhapsody, the blame must be laid on his

manner of translating. This book is divided into verses, like the Psalms of David.
This kind of writing, which was adopted by the prophets, enables prose to make
use of the bold terms and the figurative expressions of poetry. Du Ryer, paying
no respect whatever to the text, has connected the verses together, and made
of them a continuous discourse. To accomplish this misshapen assemblage, he has
had recourse to frigid conjunctions, and to trivial phrases, which, destroying the

dignity of the ideas, and the charm of the diction, render it impossible to recognize
the original. While reading his translation, no one could ever imagine that the

Koran is the masterpiece of the Arabic language, which is fertile in fine writers j

yet this is the judgment which antiquity has passed on it."



viii TO THE READER.

In 1698, a Latiu tranalation of the Koran, made by Father Lewis Mar-
racci, who had been confessor to Pope Innocent XI., was published at

Padua, together with the original text, accompanied by explanatory notes

and a refutation. This translation of Marracci's, genemlly speaking, is

very exact ; but adheres to the Arabic idiom too literally to be easily under-

stood, unless I am much deceived, by those who are not vei-sed in the

Mohamuiedan learning.* The notes he has added are indeed of great use

;

but his refutations, winch swell the work to a large volume, are of little or

none at all, being often unsatisfactory, and sometimes impertinent. The
work, however, with all its faults, is very valuable, and I should be guilty

of ingratitude, did I not acknowledge myself much obliged thereto ; but

still, being in Latin, it can be of no use to those who imderstand not that

tongue.

Having therefore undertaken a new translation, I have endeavoured to

do the original impartial justice, not having, to the best of my knowledge,

represented it, in any one instance, either better or worse than it really is.

I have thought myself obliged, indeed, in a piece which pretends to be the

"Word of God, to keep somewhat scrupulously close to the text ; by which

means the language may, in some places, seem to express the Arabic a

little too literally to be elegant English : but this, I hope, has not happened

oft^n ; and I flatter myself that the style I have made use of will not only

give a more genuiue idea of the original than if I had taken more liberty

(which would have been much more for my ease), but will soon become
familiar ; for we must not expect to read a version of so extraordinary

a book with the same ease and pleasure as a modem composition.

In the notes my view has been briefly to explain the text, and especially

the difficult and obscure passages, from the most approved commentators,

and that generally in their own words, for whose opinions or expressions,

where liable to censure, I am not answerable ; my province being only

fairly to represent their expositions, and the little I have added ofmy own,

or from European ^^Titers, being easily discernible. "Where I met with any
circumstance which I imagined might be curious or entertaining, I have

not failed to produce it.

The Preliminary Discourse will acquaint the reader with the most
material particulars proper to be kno^^^l previously to the entering on the

Koran itself, and which could not so conveniently have been thrown into

the notes. And I have taken care, both in the Preliminary Discourse and
the notes, constantly to quote my authorities and the writers to whom I

have been beholden ; but to none have I been more so than to the learned

Dr. Pocock, whose Specimen Historiae Arabum is the most useful and
accurate work that has been hitherto published concerning the antiquities

of that nation, and ought to be read by ever}^ curious inquirer into thenu

As I have had no opportunity of consulting public libraries, the manu-
scripts of which I have made use throughout the whole work have been
such as I had in my o^\ti study, except only the Commentary of al Bei-

dr^vi, and the Gospel of St. Barnabas. The first belongs to the library of

the Dutch church in Austin Friars, and for the use of it I have been chiefly

• Of ^Marracci's translation Savary says :
" Marracci, that learned monk, who

spent forty years in translating and refuting the Koran, proceeded on the right

system. He divided it into verses, according to the text ; but, neglecting the pre-

cepts of a great master,
' Ncc verbum verbo curabis reddere, fidus

Interpres,' &c.

he translated it literally. He has not expressed the ideas of the Koran, but tra-

vestied the words of it into barbarous Latin. Yet, though all the beauties of the
original are lost in this translation, it id preferable to that by Du liyer."
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indebted to the Rev. Dr. Bolton, one of the ministers of that church : the

other was very obligingly lent me by the Rev. Dr. Holme, rector of Hedley

in Hampshire ; and I take this opportimity of returning both those gentle-

men my thanks for their favours. The merit of al Beidawi's Commentary
will appear from the frequent quotations I have made thence ; but of the

gospel of St. Barnabas (which I had not seen Avhen the little I have said

of it in the Preliminaiy Discourse,* and the extract I had borrowed from

M. de la Monnoye and Mr. Toland,t were printed ofi), I must beg leave

to give some further account.

The book is a moderate quarto, in Spanish, written in a very legible

hand, but a little damaged towards the latter end. It contains two huit*

dred and twenty-two chapters of unequal length, and four hundred and
twenty pages ; and is said, in the front, to be translated from the Italian,

by an Arragonian Moslem, named Mostafa de Aranda. There is a preface

prefixed to it, wherein the discoverer of the original MS., who was a Chris-

tian monk, called Fra Marino, tells us, that having accidentally met with

a writing of Irenaeus (among others), wherein he speaks against St. Paul,

alleging for his authority the gospel of St. Barnabas, he became exceedingly

desirous to find this gospel ; and that God, of his mercy, having made him
very intimate with Pope Sixtus "V., one day, as they were together in that

Pope's library, his holmess fell asleep, and he, to employ himself, reaching

down a book to read, the first he laid his hand on proved to be the very

gospel he wanted : overjoyed at the discovery, he scrupled not to hide his

prize in his sleeve, and on the Pope's awaking, took leave of him, carry-

ing with him that celestial treasure, by reading of which he became a
convert to Mohammedism.

This gospel of Barnabas contains a complete history of Jesus Christ from

his birth to his ascension ; and most of the circumstances of the four real

gospels are to be found therein, but many ofthem turned, and some artfully

enough, to favour the Mohammedan system. From the design of the

whole, and the frequent interpolations of stories and passages wherein

Mohammed is spoken of and foretold by name, as the messenger of God,
and the great prophet who was to perfect the dispensation of Jesus, it

appears to be a most barefaced forgery. One particular I observe therein

induces me to believe it to have been dressed up by a renegade Christian,

slightly instructed in his new religion, and not educated a Mohammedan
(unless the fault be imputed to the Spanish, or perhaps the Italian translator,

and not to the original compiler), I mean the giving to Mohammed the title

ofMessiah, and that not once or twice only, but in several places : whereas

the title of the Messiah, or, as the Arabs write it, al Masih, i. e., Christ, is

appropriated to Jesus in the Koran, and is constantly applied by the

Mohammedans to him, and never to their own prophet. The passages

produced from the Italian MS. by M. de la Monnoye are to be seen in this

Spanish version almost word for word.
But to return to the following work. Though I have freely censured the

former translations of the Koran, I would not therefore be suspected of a
design to make my own pass as free from faults : I am very sensible it is

not ; and I make no doubt but the few who are able to discern them, and
know the difficulty of the undertaking, will give me fair quarter. I like-

wise flatter myself that they, and all considerate persons, will excuse the

delay which has happened in the publication of this work, when they are

informed that it was carried on at leisure times only, and amidst the

necessary avocations of a troublesome profession.

* Sect. iv. p. 53. t In not. ad cap. 3, p. 42.



A SKETCH

LIFE OF GEORGE SALE.

Of tlie life of George Sale, a man of extensive learning, and con-

siderable literary talent, very fe^^ particulars have been transmitted to us

by his contemporaries. He is said to have been bom in the county of

Kent, and the time of his birth must have been not long previous to the

close of the seventeenth century. His education he received at the

King's School, Canterbury. Yoltaire, who bestovrs high praise on the

version of the Koran, asserts him to have spent five-and-twenty years in

Arabia, and to have acquired in that coimtiy his profound knowledge of

the Arabic language and customs. On vrhat authority this is asserted it

would now be fruitless to endeavour to ascertain. But that the assertion

is an erroneous one, there can be no reason to doubt ; it being ojiposed by
the stubborn evidence of dates and facts. It is almost certain that Sale

was brought up to the law, and that he practised it for many years, if not

till the end of his career. He is said, by a co-existing wiiter, to have

quitted his legal pursuits, for the pui'pose of applying himself to the

study of the eastern and other languages, both ancient and modem. His
guide through the labyrinth of the oriental dialects was Mr. Dadichi, the

king's interpreter. If it be true that he ever relinquished the practice of

the law, it would appear that he must have resimied it before his decease

;

for, in his address to the reader, prefixed to the Koran, he pleads, as an
apology for the delay which had occurred in publishing the volume, that

the work " was carried on at leisure times only, and amidst the necessary

avocations of a troublesome profession." This alone would suffice to

show that Yoltaire was in error. But to this must be added, that the

existence of Sale was terminated at an early period, and that, in at least

his latter years, he was engaged in literaiy labours of no trifling mag-

nitude. The story of his having, during a quarter of a century, resided

in Arabia, becomes, therefore, an obvious impossibility, and must be

dismissed to take its place among those fictions by which biography has

often been encumbered and disgraced.

Among the few productions of which Sale is known to be the author is

a part of " The General Dictionary," in ten volumes, folio. To the

translation of Bayle, which is incorporated with this voluminous work, he

is stated to have been a large contributor.

When the plan of the Universal History was arranged, Sale was one of

those who were selected to carry it into execution. His coadjutoi-s were
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Swinton, eminent as an antiquary, and remarkable for absence of mind

;

Sbelvocke, originally a naval officer ; the well informed, intelligent, and
laborious Campbell ; that singular character, George Psalmanazar ; and
Archibald Bower, who afterwards became an object of unenviable noto-

riety. The portion of the history which was supplied by Sale comprises
" The Introduction, containing the Cosmogony, or Creation ofthe World ;

"

and the whole, or nearly the whole, of the succeeding chapter, which
traces the narrative of events from the creation to the flood. In the per-

formance of his task, he displays a thorough acquaintance with his

subject ; and his style, though not polished into elegance, is neat and
perspicuous. In a French biographical dictionary, of anti-liberal prin-

ciples, a writer accuses him of having adopted a system hostile to tradition

and the Scriptures, and composed his account of the Cosmogony with the
view of giving currency to his heretical opinions. Either the accuser

never read the article which he censures, or he has wilfully misrepresented
it j for it affords the fullest contradiction to the charge, as does also the
sequent chapter ; and he must, therefore, be contented to choose between
the demerit of being a slanderer through blundering and reckless igno-

rance, or through sheer malignity of heart.

Though his share in these publications affords proof of the erudition

and ability of Sale, it probably would not alone have been sufficient to

preserve his name from oblivion. His claim to be remembered rests

principally on his version of the Koran, which appeared in November,
1734, in a quarto volume, and was inscribed to Lord Carteret. The
dedicator does not disgrace himself by descending to that fulsome adula-

tory style which was then too frequently employed in addressing the great.

As a translator, he had the field almost entirely to himself ; there being
at that time no English translation of the Mohammedan civil and spiritual

code, except a bad copy of the despicable one by Du Ryer. His per-

formance was universally and justly approved of, still remains in repute,

and is not likely to be superseded by any other of the kind. It may,
perhaps, be regretted, that he did not preserve the division into verses,

as Savary has since done, instead of connecting them into a continuous
narrative. Some of the poetical spirit is unavoidably lost by the change.
But this is all that can be objected to him. It is, I believe, admitted,
that he is in no common degree faithful to his original j and his numerous
notes, and Preliminary Discourse, manifest such a perfect knowledge of
Eastern habits, manners, traditions, and laws, as could have been acquired
only by an acute mind, capable of submitting to years of patient toiL

But, though his work passed safely through the ordeal of criticism, it

has been made the pretext for a calumny against him. It has been
declared, that he puts the Christian religion on the same footing with the
Mohammedan ; and some charitable persons have even supposed him to
have been a disguised professor of the latter. The origin of this slander
we may trace back to the strange obliquity of principles, and the blind
merciless rage which are characteristic of bigotry. Sale was not one of
those who imagine that the end sanctifies the means, and that the best
interests of mankind can be advanced by violence, by railing, or by
de^^.ating from the laws of truth, in order to blacken an advei-sary. He
enters into the consideration of the character of Mohammed with a calm
philosophic spirit ; repeatedly censuring his imposture, touching upon his

subterfuges and inventions, but doing justice to him on those points on
which the pretended prophet is really worthy of praise. The rules which,
in his address to the reader, he lays down for the conversion of Mo-
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hammedans, are dictated by soimd sense and amiable feelings. They
are, however, not calculated to satisfy those who think the sword aud
the fagot to be the only proper instiiiments for the extirpation of heresy.

That he places Islamism on an equality with Christianity is a gi'oss

falsehood. " As Mohammed," says he, " gave his Arabs the best religion

he could, preferable, at least, to those of the ancient pagan lawgivers, I

confess I cannot see why he deserves not equal respect, though not with
]Moses or Jesus Christ, whose laws came really from heaven, yet with
Minos or Numa, notwithstanding the distinction of a learned writer, who
seems to think it a greater crime to make use ofan imposture to set up a
new religion, founded on the acknowledgment of one true God, and to

destroy idolatry, than to use the same means to gain reception to rules

and regulations for the more orderly practice of heathenism already estab-

lished." This, and no more, is " the very head and front of his offending ;

"

and from this it woidd, I think, be difficult to extract any proof of his

belief in the divine mission of Mohammed. If the charge brought against

him be not groundless, he must have added to his other sins that of being

a consummate hypocrite, and that, too, without any obvious necessity

;

he having been, till the period of his decease, a member of the Society for

the Promoting of Christian Elnowledge.

In 173G a society was established for the encouragement of learning.

It comprehended many noblemen, and some of the most eminent literary

men of that day. Sale was one of the founders of it, and was appointed

on the first committee. The meetings were held weekly, and the com-
mittee decided upon what works should be printed at the expense of the

society, or with its assistance, and what should be the price of them.

"When the cost of printing was repaid, the property of the work reverted

to the author. This establishment did not, I imagine, exist for any length

of time. The attention of the public has been recently called to a plan

of a similar kind.

Sale did not long surv^ive the carrying of this scheme into effect. He
died of a fever, on the 13th of November, 1736, at his house in Surrey-

street, Strand, after an illness of only eight days, and was buried at

St. Clement Danes. He was under the age of forty when he was thus

suddenly snatched from his family, which consisted of a wife and five

children. Of his sons, one was educated at New College, Oxford, of

which he became Fellow, and he was subsequently elected to a Fellow-

ship in Winchester College. Sale is described as having had " a healthy
constitution, and a communicative mind in a comely person." His
library was valuable, and contained many rare and beautiful manuscripts
in the Persian, Turkish, Arabic, and otlier languages ; a cii'cumstance

which seems to show that poverty, so often the lot of men whose lives

are devoted to literary pursuits, was not one of the evils with which he
was compelled to encoimter.

R A. DAYENPORT.
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The present Edition of Sale's Translation of the Koran will, it

is hoped, be found to possess some advantages over every other.

Many useful notes, and several hundred various readings, are added

from the French version by Savary. Of the various readings, the

major part give a different meaning from that which is adopted by

the English translator ; while the others, though agreeing with his

idea of the text, are more poetically expressed. Great care has

been taken to prevent the work from being disfigured by typo-

graphical errors, which are peculiarly objectionable in a work of

this kind, because they render it unsafe to be consulted. A Sketch

of the Life of Sale is also prefixed, which, though brief, contains

several particulars not hitherto stated by any of his biographers,

and vindicates, and it is believed satisfactorily, his memory from

some aspersions that have been illiberally cast upon it by the

prejudiced or the ignorant.
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PRELIMINARY DISCOURSE

SECTION I.

OF THE ARABS BEFORE MOHAMMED, OR, AS THEY EXPRESS IT, IN THE TIME
OF IGNORANCE ; THEIR HISTORY, RELIGION, LEARNING, AND CUSTOMS.

The Arabs, and the country they inhabit, which themselves call Jezirat al

Arab, or the Peninsula of the Ajrabians, but we Arabia, were so named from
Araba, a small territoiy in the province ofTehama -^ to which Yarab the son of

Kaht&n, the father of the ancient Arabs, gave his name, and where, some
ages after, dwelt Ismael the sou of Abraham by Hagar. The Christian

writers for several centuries speak of them under the appellation of Saxons;
the most certain derivation of which word is from shark, the east, where
the descendants of Joctan, the Kahtan of the Arabs, are placed by Moses,'

and in which quarter they dwelt in respect to the Jews.^

The name of Arabia (used in a more extensive sense) sometimes com-
prehends all that large tract of land bounded by the river Euphrates, the

Persian Gulf, the Sindian, Indian, and Red Seas, and part of the Mediter-
ranean : above two-thirds of which countiy, that is, Arabia properly so

called, the Arabs have possessed almost from the flood; and have mad©
themselves masters of the rest, either by settlements, or continual in-

cursions ; for which reason the Turks and Persians at this day call the
whole Arabistan, or the country of the Arabs.

But the limits of Arabia, in its more usual and proper sense, are much
narrower, as reaching no farther northward than the Isthmus, which runs
from Aila to the head of the Persian Gulf, and the borders of the temtory
of Cufa ; which tract of land the Greeks nearly comprehended under the
name of Arabia the Happy. The eastern geographers make Arabia Petrsea

to belong partly to Egypt, and partly to Shkm or Syria, and the Desert
Arabia they call the deserts of Syria.^

Proper Arabia is by the oriental writers generally divided into five pro-
vinces,^ viz. Yaman, Hejaz, Tehama, ]^ajd, and Yamama; to which some
add Bahrein, as a sixth, but this province the more exact make part of

' Pocock, Specim. Hist. Arab. 33. ^ Gen. x. 30. 3 See Pocock, Specim.
33, 34. * Golius ad Alfragan. 78, 79. ^ Strabo says Arabia Felix was in iiis

time divided ioto five kingdoms, lib. 16, p. 1129,

.B
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Ir^ :^ others reduce them all to two, Yaman and Hejaz, the last including

the three other provinces of Tehama, Najd, and Yamama.
The province of Yaman, so called either from its situation to the right

hand, or south of the temple of Mecca, or else from the happiness and

verdure of its soil, extends itself along the Indian Ocean from Aden to Cape

ilasalgat; part of the Red Sea bounds it on the west and south sides, and

the prov^ince of Hejaz on the north. ^ It is subdivided into several lesser

provinces, as Hadramaut, Shihr, Oman, Najran, <i:c. of which Shihr alone

produces the frankincense.® The metropolis of Yaman is Sanaa, a very

ancient city, in former times called Ozal, and much celebrated for its

delightful situation; but the prince at present resides about five leagues

northward from thence, at a place no less pleasant, called Hisn ahnawaheb,

or the Castle of delights.®

This country has been f\imous from all antiquity for the happiness of its

climate, its fertility and riches,^ which induced Alexander the Great, after

his return from his Indian expedition, to form a design of conquering it,

and fixing there his royal seat; but his death, which happened soon after,

prevented the execution of this project.^ Yet in reality, great part of the

riches which the ancients imagined were the produce of Arabia, came really

from the Indies, and the coasts of Africa; for the Egyptians, who had en-

grossed that trade, which was then carried on by way of the Red Sea, to

themselves, industriously concealed the tnith of the matter, and kept their

ports shut, to prevent foreigners penetrating into those countries, or receiving

any information thence : and this precaution of theirs on the one side, and
the deserts, unpassable to strangers, on the other, were the reason why
Arabia was so little known to the Greeks and Romans. The delightfulness

and plenty of Yaman are owing to its mountains; for all that part which
lies along the Red Sea is a dry, barren desert, in some places ten or twelve

leagues over, but in return bounded by those mountains which, being well

watered, enjoy an almost continual spring; and, besides coffee, the peculiar

produce of this country, yield great plenty and variety of fruits, and in par-

ticular excellent corn, grapes, and spices. Ther« are no rivers of note in

this country, for the streams which at certain times of the year descend

from the mountains, seldom reach the sea, being for the most part drunk
up and lost in the buraing sands of that ooast.'

The soil of the other provinces is much more barren than that of Yaman ;

the greater part of their territories being covered with dry sands, or rising

into rocks, interspei-sed l>ere and there with some fruitful spots, which
receive their greatest advantages from their water and palm trees.

Tlie province of Hejaz, so named because it divides Najd from Tehama,
is bounded on the south by Yaman and Tehama, on the west by the Red
Sea, on the north by the deserts of Syria, and on the east by the province
of Najd.* This province is famous for its two chief cities, Mecca and
Medina, one of which is celebrated for its temple, and having given birtli

to Mohammed; and the other for being the place of his residence for the
last ten years of his life, and t>f his interment.

Mecca, sometimes also called Becca, which words are synonymous, and
signify a place of great concourse, is certainly orie of the most ancient cities

iu the world : it is by some^ thought to be the Mesa of the scripture,^ a

• Gol. ad Alfrajran. 79. ^ La Roqne, Voyage de I'Arab. henr. 121. « Gol.
ad Alfragan. 79, 87. « Vovage de I'Arab. hcur. 232. i Vide Dionvs. Peri-
<'ges. V. 927, &c. 2 Strabo. I'ib. 16. p. 1132. Arrian. 161. 3 Vovage de I'Arab.
heur. 121, 123, 153. * Vide Gol. ad Alfrag. OS. Abiilfcda Descr. Arab. p. 5.
* R. Saadias in version. Arab. Pcntat. Scfcr Jucliasiu. 135 b. " Gen. x. 30.
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name not unknown to the Arabians, and supposed to be taken from one of

Ismael's sons. "^ It is seated in a stony and barren valley, surrounded on all sidea

with mountains.^ The length of Mecca, from south to north, is about two
miles, and its breadth, from the foot of the mountain Ajyad to the top of

another called Koaikaan, about a mile.^ In the midst of this space stands

the city, built of stone cut from the neighbouring mountains.^ There being
no springs at Mecca,^ at least none but what are bitter and unfit to drink,^

except only the well Zemzem, the water of which, though far the best, y^
cannot be drank for any continuance, being brackish, and causing eruptions

in those who drink plentifully of it,^ the inhabitants are obliged to use rain-

water which they catch in cisterns.^ But this not being sufiicient, several

attempts were made to bring water thither from other places by aqueducts;

and particularly about Mohammed's time, Zobair, one of the principal men
of the tribe of Koreish, endeavoured at a great expense to supply the city

with water from Mount Arafat, but without success ; yet this was effected

not many years ago, being begun at the charge of a wife of Soliman the

Turkish emperor.^ But, long before this, another aqueduct had been made
from a spring at a considerable distance, which was, after several years*

labour, finished by the Khalif al Moktader.^

The soil about Mecca is so very barren as to produce no fruits but what
are common in the deserts, though the prince or Sharif has a garden well

planted at his castle of Marbaa, about three miles westward from the city,

where he usually resides. Having therefore no corn or grain of their own
growth, they are obliged to fetch it from other places ; ^ and Hashem,
Mohammed's great-grandfather, then prince of his tribe, the more effectually

to supply them with provisions, aj^pointed two caravans to set out yearly

for that purpose, the one in summer, and the other in winter:^ these

caravans of purveyors are mentioned in the Koran. The provisions brought
by them were distributed also twice a year, viz. in the month of Rajeb, and
at the arrival of the pilgrims. They are supplied with dates in great plenty

from the adjacent country, and with grapes from Tayef, about sixty miles

distant, very few growing at Mecca. The inhabitants of this city are gene-

rally very rich, being considerable gainers by the prodigious concourse of

people of almost all nations at the yearly pilgrimage, at which time there

is a great fair or mart for all kinds of merchandise. They have also great

numbers of cattle, and particularly of camels : however, the poorer sort

cannot but live very indifferently in a place where almo^ every necessary

of life must be purchased with money. Notwithstanding this great sterility

near Mecca, yet you are no sooner out of its territory than you meet on all

sides with plenty of good springs and streams of running water, with 4
great many gardens and cultivated lands.^

The temple of Mecca, and the reputed holiness of this t^ritmy, will be
treated of in a more proper place.

Medina, which till Mohammed's r^reat thither was called Yathreb, is a
walled city about half as big as Mecca,^ built in a plain, salt in many places,

yet tolerably fruitful, particularly in dates, but more especially near the
mountains, two of which, Ohod on the north, and Air on the south, are

about two leagues distant. Here lies Mohammed interred ^ in a mag-
7 Gol. ad Alfrag. 82. See Gen. xxv. 15. 8 QqI. ib 98. See Pitts' account

of the religion and manners of the Mohammedans, p. 96. ^ Sharif al Edrisi
apud Poc. Specim. 122. i Ibid. 2 Gol. ad Alfragan. 99. ^ Sharif al
Edrisi ubi supra, 124. * Ibid, and Pitts ubi supra, p. 107. ^ Gol. ad Alfrag
99.

_
« Ibid. 7 Sharif al Edrisi ubi supra. s jdem ib. » Poc. Specim. 51.

* Sharif al Edrisi ubi supra, 125. ^ Id. Vulgo Geogr. Nubiensis, 5.
• Though the notion of Mohammed's being buried at Mecca iias been solong explo*.
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nificent buiUling, covered with a cupola, and adjoining to the east side of

the great temple, which is built in the midst of the city.'*

The province of Tehama was so named from the vehement heat of its

sandy soil, and is also called Gaur from its low situation ; it is bounded on
the west by the Red Sea, and on the other sides by Hejaz and Yaman,
extending almost from Mecca to Aden.*
The province of Najd, which word signifies a rising country, lies between

those of Yamama, Yaman, and Hojaz, and is bounded on the east by
Irak.6

The province of YamTima, also called Arud from its oblique situation, in

respect of Yaman, is surrounded by the provinces of Najd, Tehama, Bah-
rein, Oman, Shihr, Hadramaut, and Saba. The chief city is Yamama,
which gives name to the province : it was anciently called Jaw, and is par-

ticularly famous for being the residence of Mohammed's competitor, the

false prophet, Moseilama.''

The Arabians, the inhabitants of this spacious country, which they have
possessed from the most remote antiquity, are distinguished by their own
writers into two classes, viz. the old lost Arabians, and the present.

The former were, very numerous, and divided into several tribes, which
are now all destroyed, or else lost and swallowed up among the other tribes,

nor are any certain memoirs or records extant concerning them ;^ though
the memory of some very remarkable events and the catastrophe of some
tribes have been preserved by tradition, and since confirmed by the

authority of the Koran.
The most famous tribes amongst these ancient Arabians were Ad, Tha-

jnud, Tasm, Jadis, the former Jorham, and Amalek.
The tribe of Ad were descended from Ad, the son of Aws,^ the son of

Aram,' the son of Sem, the son of Koah, who, after the confusion of

tongues, settled in al Ahkaf, or the winding sands, in the province of

Hadramaut, where his posterity greatly multiplied. Their first king was
Shedad the son of Ad, of whom the eastern writers deliver many fabulous

things, particularly that he finished the magnificent city his father had
begun, wherein he built a fine palace, adorned with delicious gardens, to em-
bellish which he spared neither cost nor labour, purposing thereby to create in

his subjects a superstitious veneration of himself as a God.^ This garden or

paradise was called the garden of Irem, and is mentioned in the Konln,*

and often alluded to by the oriental writers. The city, they tell us, is still

fled, yet several modern writers, whether through ignorance or negligence I will not

determine, have fallen into it. I shall here take notice only of two ; one is Dr. Smith,

who, having lived some time in Turkey, seems to be inexcusable: that gentleman in his

Epistles de Moribus ac Institutis Turcarum, no less tlian thrice mentions the Moham-
medans visiting the tomb of their prophet at Mecca, and once his being born at Medi-
na, the reverse of which is true (see Ep. 1. p. 22; Ep, 2. p 63 and 64). The other is

the publisher of the last edition of Sir J«iviandevile's Travels, who, on his author's

Baying very truly (p. 50.) that the said tomb was at Methone (i. e. Medina), undertakes

to correct the name of the town, which is something corrupted, by putting at the

bottom of the page, Mecca. The Abbot de Vcrtot in his History of the order of Malta

(vol . i. p. 410. ed. 8vo.), eecms also to have confounded these two cities together, though

he had before mentioned Mohammed's sepulchre at ^ledina. However, he is certainly

mistaken, when he says that one point of the religion, both of the Christians and Mo-
hammedans, was to visit, at least once in their lives, the tomb of the author of their

respective faith. Whatever may be the opinion of some Christians, I am well assured

the Mohammedans think themselves under no manner of obligation in this respect.

* Gol. ad Alfrag. 97. Abulfeda Descr. Arab. p. 40. * Gol. ubi supra, J)5.

» Gol. ubi sup. D4. 7 lb. 95. » Abulfarag, p. 159. » Or Uz, Gen. x. 22, 23.

1 Vide Kor. c. 89. Some make Ad the son of Amelek, the son of Ham ; but the other

ifi the rficcived opinion. Sec D'Herbel. 51. ' Vide Euud. 498. » Cap. 89.
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standing in the deserts of Aden, being preserved by providence as a monu-
ment of divine justice, though it be invisible, unless very rarely, when God
permits it to be seen ; a favour one Colabah pretended to have received in

the reign of the Khalif Moawiyah, who sending for him to know the truth

ofthe matter, Colabah related his whole adventure ; that as he was seeking

a camel he had lost, he found himself on a sudden at the gates of this city,

and entering it saw not one inhabitant, at which being terrified, he stayed

no longer than to take with him some fine stones which he showed the

Khalif.*

The descendants ofAd in process of time falling from the worship of the

true God into idolatry, God sent the prophet Hud (who is generally agreed

to be Heber)^ to preach to and reclaim them. But they refusing to

acknowledge his mission, or to obey him, God sent a hot and sufibcating

wind, which blew seven nights and eight days together, and entering at

their nostrils passed through their bodies,^ and destroyed them all, a very

few only excepted, who had believed in Hud, and retired with him to

another place.' That prophet afterwards returned into Hadramaut, and
was buried near Hesec, where there is a small town now standing called

Kabr Hud, or the sepulchre of Hud. Before the Adites were thus severely

punished God, to humble them, and incline them to hearken to the

preaching of his prophet, afflicted them with drought for four years, so that

all their cattle perished, and themselves were very near it ; upon which
they sent Lokman (different from one of the same name who lived in

David's time) with sixty others to Mecca to beg rain, which they not

obtaining, Lokman with some of his company .stayed at Mecca, and
thereby escaped destruction, giving rise to a tribe called the latter Ad, who
were afterwards changed into monkeys.*

Some commentators on the Koran^ tell us these old Adites were ofpro-

digious stature, the largest being a hundred cubits high, and the least sixty;

which extraordinary size they pretend to prove by the testimony of the

Koran.^

The tribe of Tliamud were the posterity of Thamud the son of Gather'
the son of Aram, who falling into idolatry, the prophet Saleh was sent to

bring them back to the worship of the true God. This prophet lived

between the time of Hud and of Abraham, and therefore cannot be the

same with the patriarch Selah, as M. d'Herbelot imagines.^ The learned

Bochart with more probability takes him to be Phaleg.* A small number
of the people of Thamud hearkened to the remonstrances of Saleh, but the

rest requiring, as a proof of his mission, that he should cause a she-camel
big with young to come out of a rock in their presence, he accordingly

obtained it of God, and the camel was immediately delivered of a young
one ready weaned; but they, instead of believing, cut the hamstrings of the
camel and killed her ; at which act of impiety God being highly displeased,

three days after struck them d«ad in their houses by an earthquake and a
terrible noise from heaven, which, some^ say, was the voice of Gabriel the
archangel crying aloud, Die all of you. Saleh, with those who were
reformed by him, were saved from this destruction ; the prophet going into

Palestine, and from thence to Mecca,^ where he ended his days.

This tribe first dwelt in Yaman, but being expelled thence by Hamyar

* D'Herbel. 51. ^ The Jews acknowledge Heber to have been a great prophet.
Seder Olam. p. 2. « Al Beidawi. 7 Poc. Spec. 35, &c. ^ ibid, 36. » Jalla-

lo'ddin et Zamakhshari. i Kor. c. 7. ^ Qj. Gether. Vide Gen. x. 23. ' D'Her-
bel. Bibl. Orient. 740. * Bochart, Geogr. Sac. « See D'Herbel. 366.
« Ebn Shohnah.
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the son of Saba/ they settled in the temtoiy of Hejr in the province of

Hejaz, where their habitations cut out of the rocks, mentioned in the

Koran,* are still to be seen, and also the crack of the rock whence the

camel issued, which, as an eye-witness^ hath declared, is sixty cubits wide.

These houses of the Tharaudites being of the ordinary proportion, are used

as an argument to convince those of a mistake, who make this people

to have been of a gigantic stature.^

The tragical destructions of these two potent tribes are often insisted on
in the Koran, as instances of God's judgment on obstinate unbelievers.

The tribe of Tasm were the posterity of Lud the son of Sem, and Jadis

of the descendants of Jether.^ These two tribes dwelt promiscuously

together under the government of Tasm, till a certain tyi*ant made a law,

that no maid of the tribe of Jadis should marry, unless first defloured by
him ;^ which the Jadisians not enduring, formed a conspiracy, and inviting

the king and chiefs of Tasm to an entertainment, privately hid their swords

in the sand, and in the midst of their mirth fell on them and slew them all,

and extirpated the greatest part of that tribe ; however, the few who
escaped obtaining aid of the king ofYaman, then (as is said) Dhu Habshan
Ebn Akran,* assaulted the Jadis and utterly destroyed them, there being

scarce any mention made from that time of either of those tribes.^

The former tribe of Jorham (whose ancestor some pretend was one

of the eighty persons saved in the ark with Noah, according to a Moham-
medan tradition)® was contemporary with Ad, and utterly perished.''

The tribe of Amalek were descended from Amalek the son of Eliphaz the

son of Esau,* though some of the oriental authors say Amalek was the son

of Ham the son of Noah,^ and others the son of Azd the son of Sem.^

The posterity of this person rendered themselves very powerful,^ and before

the time of Joseph, conquered the lower Egypt under their king Walid,

the first who took the name of Pharaoh, as the eastern writers tell us;^

seeming by these Amelekites to mean the same people which the Egyptian
histories call Phoenician shepherds.^ But after they had possessed the

throne of Egypt for some descents, they were expelled by the natives, and
at length totally destroyed by the Israelites.^

The present Arabians, according to their own historians, are sprung from
two stocks, Kahtan, the same with Joctan the son of Eber,® and Adnan
descended in a direct line from Ismael the son of Abraham and Hagar ; the

posterity of the former they call al Arab al Ariba,^ i. e. the genuine or pure
Arabs, and those of the latter al Arab al mostareba, i. e. naturalized or in-

sititious Arabs, though some reckon the ancient lost tribes to have been the

only pure Arabians, and therefore call the posterity of Kahtan also Mota-
reba, which word likewise signifies insititious Arabs, though in a nearer

degree than Mostareba : the descendants of Ismael being the more distant

graff.

The posterity of Ismael have no claim to be admitted as pure Arabs

;

7 Foe. Spec. 57. * Kor. cap. xv. * Abu ]SIusa al Ashari. ^ Vide Poc.

Spec. 37. ^ Abulfeda. * A like custom is said to have been in some manors
in England, and also in Scotland, where it was called Culliage or Cullage, having
been established by K. Ewen, and abolished by Malcolm III. See Bayle's Diet.

Art. Sixte IV. Eem. H. * Poc. Spec. 60. ^ Ibid. 37, &c. « Ibid 38.

7 Ebn Shohnah. » Gen. xxxvi. 12. » Vide D'Herbelot, p. 110. ^ Ebu
Shohnah. ^ Vide Numb. xxiv. 20. ' Mirat Cainat. * Vide Joseph, cont.

Apion. lib. i. « Vide Exod. xvii. 18, &c. 1 Sam. xv. 2, &c. lb. xxvii. 8, 9- 1 Chron.
iv. 43. ^ R. Saad. in vers. Arab. Pentat. Gen. x. 25. Some writers make Kahtaa
a descendant of Ismael, but against the current of oriental historians. See Poc.

Spec. 39. ^ An expression something like that of St. Paul, who calls himself aa
Hebrew of the Hebrews. PhiL iii. 5.
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their ancestor being by origin and language an Hebrew, but having made
an alliance with the Jorhamites, by marrying a daughter of Modad, and
accustomed himself to their manner of living and language, his descendants

became blended with them into one nation. The uncertainty of the
descents between Ismael and Adnan, is the reason why they seldom trace

their genealogies higher than the latter, whom they acknowledge as father

of their tribes ; the descents from him downwards being pretty certain

and uncontroverted.®

The genealogy of these tribes being of great use to illustrate the
Arabian histoiy, I have taken the pains to form a genealogical table from
their most approved authors; to which I refer the curious.

Besides these tribes of Arabs, mentioned by their own authors, who
were all descended from the race of Sera, others of them were the posterity
of Ham by his son Gush, which name is in scripture constantly given to the
Arabs and their country, though our version renders it Ethiopia ; but
strictly speaking, the Cushites did not inhabit Arabia properly so called,

but the banks of the Euphrates and the Persian Gulf,, whither they came
from Chuzestan or Susiana, the original settlement of their father.^ They
might probably mix themselves in process of time with the Arabs of the
other race, but the eastern writers take little or no notice of them.
The Arabians were for some centuries under the government of the

descendants of Kahtan ; Yarab, one of his sons, founding the kingdom of
Yaman, and Jorham, another of them, that of Hejaz.

The province of Yaman, or the better part of it, particularly the
provinces of Saba and Hadramaut, was governed by princes of the tribe

of Hamyar* though at length the kingdom was translated to the descen-

dants of Gahlan his brother, who yet retained the title of king of Hamyar,
and had all of them the general title of Tobba, which signifies successor,

and was affected to this race of princes, as that of Gaesar was to the Roman
emperors, and Khalif to the successors of Mohammed. There were several

lesser princes who reigned in other parts of Yaman, and were mostly, if

not altogether, subject to the king of Hamyar, whom they called the great

king, but of these history has recorded nothing remarkable or that may
be depended upon.^

The first great calamity that befell the tribes settled in Yaman was the

inundation of Aram, which happened soon after the time of Alexander the

Great, and is famous in the Arabian history. No less than eight tribes were
forced to abandon their dwellings-upon this occasion, some of which gave
rise to the two kingdoms of Ghassan and Hira. And this was probably the
time of the migration of those tribes or colonies which were led into Meso-
potamia by three chiefs, Beer, Modar, and Rabia, from whom the three pro-

vinces of that country are still named Diyar Beer, Diyar Modar, and Diyar
Rabia. ^ Abdshems, surnamed Saba, having built the city from him called

Saba, and afterwards Mareb, made a vast mound or dam^ to serve as a basin

or reservoir to receive the water which came down from the mountains, not

only for the use of the inhabitants, and watering their lands, but also

to keep the country they had subjected in greater awe by being masters of

the water. This building stood like a mountain above their city, and was
by them esteemed so strong, that they were in no apprehension of its ever

failing. The water rose to the height of almost twenty fathoms, and was
kept in on every side by a work so solid, that many of the inhabitants had

®Poc. Spec. p. 40. ^ Vide Hyde, Hist. Rel. voter. Persar. p. 37, &c. ^ Poc.

Spec. p. 65, 66. 2 Vide Gol. ad Alfrag. p. 232. ^ p^c. Spec, p.- 57.



S PRELIMINARY DISCOURSE. sect. i.

their houses built upon it. Every family had a certain portion of this

water distributed by aqueducts. But at length God being highly dis-

pleased at their great pride and insolence, and resolving to humble and
disperse them, sent a mighty flood, which broke down the mound by night

while the inhabitants were asleep, and carried away the whole city with

the neighbouring towns and people.*

The tribes which remained in Yaman after this terrible devastation still

continued under the obedience of the former princes, till about 70
years before Mohammed, when the king of Ethiopia sent over forces

to assist the Christians of Yaman against the cruel persecution of their

king Dhu Nowas, a bigoted Jew, whom they drove to that extremity that

he forced his horse into the sea, and so losthis life and crown ;^ after which

the country was governed by four Ethiopian princes successively, till Selif

\he son of Dhu Yazan of the tribe of Hamyar, obtaining succours from

Jihosi'U Anushirwan king of Persia, which had been denied him by the

emperor Heraclius, recovered the throne and drove out the Ethiopians, but

was himself slain by some of them who were left behind. The Persians

appointed the succeeding princes till Yaman fell into the hands of Moham-
med, to whom Bazan, or rather Badhan, the last of them, submitted, and
embraced this new religion.®

This kingdom of the Hamyarites is said to have lasted 2020 years,7 or

as others say above 3000 j^ the length of the reign of each prince being

very uncertain.

It has been already observed that two kingdoms were founded by those

who left their country on occasion of the inundation of Aram : they were

both out of the proper limits of Arabia. One of them was the kingdom of

Ghassan. The founders of this kingdom were of the tribe of Azd, who,

settling in Syria Damascena near a water called Ghassan, thence took their

name, and drove out the Dajaamian Arabs of the tribe of Salih, who before

possessed the country ;9 where they maintained their kingdom 400 years,

as others say 600, or, as Abulfeda more exactly computes, 616. Five of

these princes were named Hareth, which the Greeks write Aretas : and

one of them it was whose governor ordered the gates of Damascus to

be watched to take St. Paul.^ This tribe were Christians, their last king

being Jabalah the son of al Ayham, who, on the Arabs' successes in Syria,

professed Mohammedism under the Khalif Omar ; but receiving a disgust

from him, returned to his former faith, and retired to Constantinople.*

The other kingdom was that of Hira, which was founded by Malec

of the descendants of Cahlan^ in Chaldea or Irak ; but, after three descents,

the throne came by marriage to the Lakhniians, called also the Mondars
(the general name of those princes), who preserved their dominion, not-

withstanding some small interi'uption by the Persians, till the Khalifat of

Abubecr, when al Mondar al Maghriir, the last of them, lost his life and
crown by the arms of Khaled Ebn al Wahd. This kingdom lasted 622
years eight months,* Its princes were under the protection of the kings

of Persia, whose lieutenants they were over the Arabs of Ir^k, as the kings

of Ghassan were for the Poman emperors over those of Syria.*

Jorham the son of Kahtan reigned in Hejaz, where his posterity kept

the throne till the time of Ismael, but on his marrying the daughter of

Modad, by whom he had twelve sons, Kidar, one of them, had the crown

* Geogr. Nubiens. p. 52. ^ See Prideaux's life of Moham. p. 61. ® Poc Spec.

p. 63, 64, 7 Abulfeda, » Al Jannabi and Ahmed Ebn Yusef. » Poc. Spec. p. 7^
» 2 Cor. xi. 32. Acts ix. 24. » Vide Ockley's History of the Saracens, vol. i. p, 174.
' Poc. Spec. p. 66. * lb. p. 74. * lb. and Procop. in Pers. apud Photium, p. 71, <&c.
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resigned to him by his uncles the Jol'hamites,^ though others say the de-

scendants of Ismael expelled that tribe, who, retiring to Johainah, were,

after various fortune, at last all destroyed by an inundation/

Of the kings of Hamyar, Hira, Ghassan, and Jorham, Dr. Pocock has
given us catalogues tolerably exact, to which I refer the curious.^

After the expulsion of the Jorham ites, the government of Hejaz seems
not to have continued for many centuries in tlie hands of one prince, but to

have been divided among the heads of tribes ; almost in the same manner
as the Arabs of the desert are governed at this day. At Mecca an aristo-

cracy prevailed, where the chief management of affairs till the time of

Mohammed was in the tribe of Koreish ; especially after they had gotten

the custody of the Caaba from the tribe of Khozaah.^
Besides the kingdoms which have been taken notice of^ thei'e were some

other tribes, which, in latter times, had princes of their own, and formed
states of lesser note

;
particularly the tribe of Kenda :

^ but as I am not
writing a just history of the Arabs, and an account of them would be of

no great use to my present purpose, I shall waive any further mention of

them.

After the time of Mohammed, Arabia was for about three centuries

under the Khalifs his successors. But in the year 3i5 of the Hejra, great

part of that country was in the hands of the Karmatians,^ a new sect who
bad committed great outrages and disorders even in Mecca, and to whom
the Khalifs were obliged to pay tribute, that the pilgrimage thither might
be performed : of this sect I may have occasion to speak in another place.

Afterwards Yaman was governed by the house of Thabateba, descended

from Ali the son-in-law of Mohammed, whose sovereignty in Arabia some
place so high as the time of Charlemagne. However, it was the posterity

of Ali, or pretenders to be such who reigned in Yaman and Egypt so early

as the tenth century. The present reigning family in Yaman is probably
that of Ayub, a branch of which reigned there in the thirteenth century,

and took the title of Khalif and Imam, which they still retain.^ They are

not possessed of the whole province of Yaman,* there being several other

independent kingdoms there, particularly that of Fartach. The crown
of Yaman descends not regularly from father to sou, but the prince of the
blood royal who is most in favour of the great ones, or has the strongest

interest, generally succeeds.^

The governors of Mecca and Medina, wlio have always been of the race

of Mohammed, also threw off their subjection to the Khalifs, since which
time four principal families, all descended from Hasan the son of Ali, have
reigned there under the title of Scharif, which signifies noble, as they reckon
themselves to be on account of their descent. These are Banu Kader,
Banu Musa Thani, Banu Hashem, and Banu Kitada j^ which last family
now is, or lately was, in the throne of Mecca, uhere they liave reigned
above 500 years. The reigning family at Medina are the Banu Hashem,
who also reigned at Mecca before those of Kitada.'

The kings of Yaman, as well as the princes of Mecca and Medina, are

absolutely independent,^ and not at all subject to the Turk, as some late

authors have imagined.^ These princes often making cruel wars among
themselves, gave an opportunity to Selim I. and his son Soliman, to make
themselves masters of the coasts of Arabia on the Red Sea, and of part of

« Poc. Spec. p. 45. 7 lb. p. 79. 8 j^^ p_ 55^ spq_ 9 yide lb. p. 41, and
Prideaux's Life of Moham. p. 2. 1 Vide Poc. Spec. p. 79, &c. 2 yide Elmacin.
in vita al Radi. 3 Voyage de I'Arab. heur. p. 255. * lb. 153, 27-3. ^ lb. 254.
• lb. 143. 7 lb. 145. 8 lb. 143, 148. » Vide D'Herbel. Bibl. Orient, p. 477.
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Vf neuKi ofa fleet liiiilt mt Saes : hat tlnir saccessors tare not

to M^intaiii tkeir conqncBla; fiir, exeept tlie port of Jodda, \rhere

IkejlnveaBsslawliofleaiitliorifcfttToyaBallytlMjpo con-

in Ardfaia.^

tlie Anbs jMiiumiui their Wbafj^ of wliidi few nations can

lia, wilik TCEj liltie inlernqptioii from tlie very

TCTf great anuBB Imtb been sent agiainsk tbem, all

to sabdne tiiein wen UBSHOoeaBfiiL The Assyiisji or Median
got fcfl*»"g ano^ ihfem.* The Persian monarchs, though

tibefwm their fdeodi^ and so fiur reapected hj them as to have an annual

pRsent offiankinoenK^' jet ooold nevermake them tributary ; ^ and were

a ftr finoea beii^ tibeir maalen;, tiiat Ghmbyaea^ <m his expedition against

Sjgypl^VBB oliiigBd toaak their leave to pass flirong^ tlieir traritories ;
^

whenAhsaamkt' had aabdnedtiiat nudity cmpiie; jet the Aiahians had so

little ap|ni.hi'jnann of him, liiat they aJome^ of all the nejgjhboiiring nation s,

ofpomeangaorich a eoantij, made hiinfixoL a design against it, and had
he eoidd pat it inezeadian,* this people might possibly

~ I do not find tbat any
of hii cither in Asa ar^Egypk, ever made any attempt against

anj part of Arabia properly so

; the moat they did vas to iDake aome tribes in Syria tributary to

as PoB^^ did one commanded by SampisioeramaB or Sham 8 al-

who leaned at QenB or Eknesa;' bat none of the BflvnaBB^ «' any
oihernatiaaathatvreknow^o^ever penetoted so fitr into Arabia as .^Hins

Cbeanr;* yvi he -was so fiu* from subduing it, as

9 Uui; ]|Q ygf^fgi soon oU^ged to retam without effecting

having ket the bert part of his army by sickness

^ Thii in .iucBiiiuDi probaUy disoooiaged the Bomans
n any more; fix* TEijan, notwithstanding the fiatteries

slrack by him, did

Arabs; the province of Aiabiaywhidi itis said he added to

»ereachmg fiuther than Arabia Petnea^ or the very

And we are told bj (me anthoc^' that this prince

_ ich a reception

that he was obliged to retam withoot doii^ any thing.

of the Arabs befiore Mohammed, which tkey call the state

_ I opposition to the knowledgBofGod's trae worship revealed

to theaa bj* tibeir prophet, wmi dnelly gram idolatry; ihe Sabian religion

Imoat overran the whole nation, thoogh tiiere were also great

of Chfi«tisn% Jews, and Magjaiw^ among them«
I AaJL not here tnnsaibe what Dr. Prideaox' has written of the

origiBaloftheSabianicligian; bat instead theveof insert a brief account

of the tenets andwonh^ of that sect. Th^donot only bdieveoneGod,

ndontion to 1k stsn^ or the aogels and inteUigences which diej sappoee

the woridnnder the ai^ieam Deity. ^Diey

to perfiset themselves in the fimr intdketoal rirtaei^ and believe

» Y«y.derAnh.hen.|LllflL ^ Diodoc 8k. lih. t. ^ ISL « Herodot. lib. 3b

.97. *UasIhcn. Diodv.^ SOL « Hcra^L libu 3. c 8 and 98u < Strabo,

hLlCLfL 127ft. U3S. •YideDiodoE.Seabiaspa. ' flkzabo, fib. 16, p. 1092.

Dion Ciiiiiai, Gk 5X n. ai. 5161 • HiMt, HkL da eammant et de U Barisatioa

es awicB^ e. 50. ^ See the wbofe czpediliaa dcKribed at bige by Sbnbo, fib.

16.fLl]36i,^ '£pUiB.<9iL * ConedL ofthe Hist of the Old and Hew
, jt L b. aaa.
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That they acknowledged one supreme God appears, to omit other proof,

fiom their usual form of addressing themselves to him, which was tliis,

" I dedicate myself to thy service, O God ! I dedicate myself to thy

service, O God ! Thou hast no companion, except thy companion of

whom thou art absolute master, and of whatever is- his." ^ So that they

suppose the idols not to be sui juris, though they offered sacrifices and other

offerings to them, as well as to God, who was also often put off with the

least portion, as Mohammed upbraids them. Thus when they planted

fruit trees, or sowed a field, they divided it by a line into two parts,

setting one apart for their idols, and the other for God ; if any of the

fruits happened to fall from the idol's ]xirt into God's they made restitu-

tion ; but if from God's part into the idol's, they made no restitution. So
when they watered the idol's grounds, if the water broke over the channels

made for that purpose, and ran on God's part, they dammed it up again

;

but if the contrary, they let it run on, saying they wanted what was
God's, but he wanted nothing.^ In the same manner, if the offering

designed for God happened to be better than that designed for the idol,

they made an exchange, but not otherwise.^

It was from this gross idolatry, or the worship of inferior deities, or

companions of God, as the Arabs continue to call them, that Mohammed
reclaimed his countrymen, establishing the sole worship of the true God
among them ; so that how much soever the Mohammedans are to blame
in other points, they are far from being idolaters, as some ignorant writers

have pretended.

The worship of the stars the Arabs might easily be led inta, from their

observing the changes of weather to happen at the rising or setting of cer-

tain of them,^ which, after a long course of experience, induced them to

ascribe a divine power to those stars, and to think themselves indebted to

them for their rains, a very great benefit and refreshment to their parched
country : this superstition the Koran particularly takes notice of ^

The ancient Arabians and Indians, between which two nations was a
great conformity of religions, had seven celebrated temples, dedicated to

the seven planets ; one of which in particular, called Beit Ghomdan was
built in Sanaa, the metropolis of Yaman, by Dahac, to the honour of al

Zoharah or the planet Yenus, and was demolished by the Khalif Othman ;
*

by whose murder was fulfilled the prophetical inscription set, as is

reported, over this temple, viz. Ghomdan, he who destroyeth thee shall

be slain.* The temple of Mecca is also said to have been consecrated to

Zohal or Saturn.^

Though these deities were generally reverenced by the whole nation,

yet each tribe chose some one as the more peculiar object of their worship.

Thus, as to the stars and planets, the tribe of Hamyar chiefly worshipped
the sun ; Misam,* al Dabaran or the bull's eye ; Lakhm and Jodam, al

Moshtari or Jupiter ; Tay, Sohail or Canopus ; Kais, Sirius or the dog-

star; and Asad, Otared or Mercury.^ Among the worshippers of Sirius, one
Abu Cabsha was very famous ; some will have him to be the same with
\Yaheb, Mohammed's grandfather by the mother, but others say he was of

the tribe of Khozaah. This man used his utmost endeavours to persuade
the Koreish to leave their images and worship this star ; for which reason

Mohammed, who endeavoured also to make them leave their images, was

5 Al Shahrestani. « Xodhm al dorr. 7 ^1 Beidawi. ^ yidg Pogt. » Vide
Poc. Spec p. 163. 1 Shahrestani. ' Al Jannabi. 3 Shahrestani * This name
s'^cms to be corrupted, there being no such among the Arab tribes. Foe. Spec
p, 130. « Abulfarag, p. 160.
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by them niclmamed the son of Abu Cabsha.^ Tlie v/orship of this star is

particularly hinted at in the Koran.''

Of the angels or intelligences which they worshipped, the Koran ^ makes
mention only of three, which were worshipped under female names ; ^ Ailat,
al Uzza, and Manah. These were by them called goddesses, and the
daughters of God ; an appellation they gave not only to the an^^els but'
also to their images, which they either believed to be inspired with life by
God, or else to become the tabernacles of the angels, and to be animated
by them ; and they gave them divine worship, because they imagined they
interceded for them with God.

Allat was the idol of the tribe of Thaklf who dwelt at Tayef, and had a
temple consecrated to her in a place called Nakblah. This idol al
Mogheirah destroyed by Mohammed's order, who sent him and Abu Sofian
on that commission in the ninth year of Hejra.* The inhabitants of Tayef,
especially the women, bitterly lamented the loss of this their deity, which
they were so fond of, that they begged Mohammed, as a condition of peace,
that it might not be destroyed for three years, and not obtainino- that,
asked only a month's respite ; but he absolutely denied it.^ There are
several derivations of this word, which the curious may learn from Dr.
Pocock.^ It seems most probably to be derived from the same root with
Allah, to which it may be a feminine, and will then signify the goddess.
Al Uzza, as some affirm, was the idol of the tribes of Koreish and

Kenanah,* and part of the tribe of Salim :^ others^ tell us it was a tree
called the Egyptian thorn, or Acacia, worshipped by the tribe of Ghatfan,
first consecrated by one Dhalem, who built a chapel over it, called Boss'
so contrived as to give a soimd when any person entered. Khaled Ebn
Walid being sent by Mohammed in the eighth year of the Hejra, to destroy
this idol, demolished the chapel, and cutting down this tree or ima^^e
burnt it : he also slew the priestess, who ran out with her hair dishevelled,
and her hands on her head as a suppliant. Yet the author who relates
this, in another place says, the chapel was pulled down, and Dhalem him-
self killed by one Zohair, because he consecrated this chapel with design
to draw the pilgrims thither from Mecca, and lessen the reputation of the
Caaba. The name of this deity is derived fi-om the root azza, and signifies

the most mighty.

Manah was the oligect of worship of the tribes of Hodhail and Khozaah,''
who dwelt between Mecca and Medina, and, as some say,^ of the tribes of
Aws, Khazraj, and Thakif also. This idol was a large stone,^ demolished
by one Saad in the eighth year of the Hejra, a year so fatal to the idols of
Arabia. The name seems to be derived from mana, to flow, from the
flowing of the blood of the victims sacrificed to the deity ; whence the
valley of Mina,^ near Mecca, had also its name, where the pilgrims at this
day slay their sacrifices.^

Before we proceed to the other idols, let us take notice of five more,
which, with the former three, are all that the Koran mentions by name, and
they are Wadd, Sawa, Yaghuth, Yauk, and Nasr. These are said to have
been antediluvian idols, which jNToah preached against, and were afterwards

« Poc Spec. p. 132. 7 Cap. 53. « Ibid. » Ibid. i Dr. Prideaux men-
tions this expedition, but names only Abu Sofian, and mistaking the name of the
idol for an appellative, supposes he went only to disarm the Tayefiens of their
veapons and instruments of war. See his Life of Moham. p. 98. 2 Abulfeda,
Vit. Moham. p. 127. 3 Spec. p. 90. ^ Al Jauhari, apud eund. p. 91. ^ Al
Shabrestani. ib. « Al Firauzabadi. ib. ^ Al Jauhari, « Al Shahrestani,
Abulfeda, &c » Al Beidawi, al Zamakhshari. 1 Poc. Spec. 91, &c. 2 ibid.
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taken by tlie Ambs for gods, ha^Tug been men of great merit and piety iu

their time, whose statutes they reverenced at fii-st with a civil honour only,

which, in pi\)cess of time, became heightened to a di\'ine woi^hip.^

"Wadd was supposed to be the heaven, and was woi*shipped under the

form of a man by the tribe of Calb in Daumat al Jandal."*

Sawa was adored under the shape of a woman, by the tribe of Hamadan,
or, as others^ write, of Hodliail in Rohat. This idol, lying under water

for some time after the deluge, was at length, it is said, discovered by
the de\il, and was woi^shipped by those of Hodhail, who instituted pil-

grimages to it.^

Yaghiith was an idol in the shape of a lion, and was the deity of the

tribe of Madhaj and others who dwelt in Yanian. " Its name seems to be

derived fi'om ghatha, which signifies to help.

Yauk wiis woi*shipped by the tribe of Morad, or according to others, by
that of Hamadan,* under the figiu-e of a horse. It is said he was a man of

great piety, and his death much regretted ; whereupon the deAdl appeared

to his friends in a human form, and undertaking to represent him to the

life, persuaded them, by way of comfort, to place his effigies in their

temples, that they might have it in \ievr when at theii* devotions. This

was done, and seven others of extraordinaiy merit had the same honours

shown them, till at length their posterity made idols of them in earnest.®

The name Y'auk probably comes from the verb aka, to prevent or aveii:.^

Kasr was a deity adored by the tribe of Hamyar, or at Dhul Khalaah,

in their tenitories, under the image of an eagle, which the name signifies.

There are, or were, two statues at Bamiyan, a city of Cabul in the Indies,

fifty cubits high, which some wiitei's suppose to be the same with Yaghuth
and Yauk, or else ^"ith Manah and Allat ; and they also speak of a third

standing near the othei*s, but something less, in the shape of an old woman,
called Xesrem or Xesr. These statues were hollow -vs-ithin, for the secret

giving of oracles ;- but they seem to have been difierent from the Ai^abian

idols. There was also an idol at Siimenat in the Indies, called Lat or

al Lat, whose statue was fifty fathoms high, of a single stone, and placed

in the midst of a temple supported by fifty-six pillars of massy gold ; this

idol Mahmud Ebn Sebecteghin, who conquered that part of India, broke

to pieces vrith his own hands.^

Besides the idols we have mentioned, the Arabs woi^hipped also great

numbers of others, which would take up too much time to have distinct

accounts given of them, and not being named in the Koran, are not so

much to our present purpose ; for besides that every housekeeper had his

household god, or gods, which he last took leave of, and fii^st saluted at his

going abroad and returning home,^ there were no less than 360 idols,"*

equalling in number the days of their year, in and about the Caaba of

Mecca; the chief of whom was Hobal,^ brought from Belka in SjTia,

into Arabia, by A.mru Ebn Lohai, pretending it would procure them rain

when they wanted it." It was the statue of a man made of red agate,

which ha^-ing by some accident lost a hand, the Koreish repaired it with
one of gold : he held in his hand seven arrows without heads or feathers,

cuch as the Arabs used in divination.^ This idol is supposed to have been

5 Koran, c. 71. Comment. Persic. Vide Hvde de rel. vet. Fers. p. 133. * Al
Jauhari, al Shahrestani. ^ Idem, al Firauzabadi, and Safio'ddin. ^ Al Firauzab.
7 Shahrestani. « Al Jauhari. ^ Al Firauzabadi. ^ Poc. Spec. 94.
» See Hyde de rel. vet. Pers. p. 132. 3 DHerbelot, Bibl. Orient, p. 512. * Al
IVIostatraf. « Al Jannab. e Abulfed. Shahrest. &;c.

' Poc. Spec. 95.
^ Sano'ddia.



SECT. I. PRELIMINARY DISCOURSE. 15

the same witK tlie image of Abraham,^ found and destroyed l)y Mohammed
in the Caaba, on his entering it, in the eighth year of the Hejra, when he
took Mecca,^ and surrounded with a great number of angels and prophets,

as inferior deities ; among whom, as some say, was Ismael with divining

arrows in his hand also.''

Asaf and Nayelah, the former the image of a man, the latter of a woman,
were also two idols brought with Hobal from Syria, and placed the one

on mount Safa, and the other on mount Merwa. They tell us Asaf was

the son of Amru, and Nayelah the daughter of Sahal, both of the tribe of

Jorham, who committing whoredom together in the Caaba, were by God
converted into stone,^ and afterwards worshij)ped by the Koreish, and so

much reverenced by them, that though this superstition was condemned
by Mohammed, yet he was forced to allow them to visit those mountains
as monuments of divine justice.*

I shall mention but one idol more of this nation, and that was a lump
of dough worshipped by the tribe of Hanifa ; who used it with more
respect than the papists do theirs, presuming not to eat it till they were
compelled to it by famine.^

Several of their idols, as Manah in particular, were no more than large

rude stones, the worship of which the posterity of Ismael first introduced
;

for as they multiplied, and the territory of Mecca grew too strait for them,
great numbers were obliged to seek new abodes ; and on such migrations

it was usual for them to take with them some of the stones of that reputed

holy land, and set them up in the places where they fixed ; and these

stones they at first only compassed out of devotion, as they had accustomed

to do the Caaba. But this at last ended in rank idolatry, the Ismaelites

forgetting the religion left them by their father so far as to pay divine

worship to any fine stone they met with,^

Some of the pagan Arabs believed neither a creation past, nor a resur-

rection to come, attributing the origin of things to nature, and their dis-

solution to age. Others believed both ; among whom were those, who
when they died had their camel tied by their sepulchre, and so left without

meat or drink to perish, and accompany them to the other world, lest they

should be obliged, at the resurrection, to go on foot, which was reckoned

very scandalous.^ Some believed a metempsychosis, and that of the blood

near the dead person's brain, was formed a bird named Hamah, which once

in a hundred years visited the sepulchre ; though others say, this bird is

animated by the soul of him that is unjustly slain, and -continually cries,

" Oscuni, Oscuni," that is, " Give me to drink," meaning of the murderer's

blood, till his death be revenged ; and then it flies away. This was for-

bidden by Mohammed to be believed.^

I might here mention several supers-titioxis rites and customs of the

ancient Arabs, some of which were abolished, and others retained by
Mohammed ; but I apprehend it will be more convenient to take notice of

them hereafter occasionally, as the negative or positive precepts of the

Koran, forbidding or allowing such practices, shall be considered.

Let us now turn our view from the idolatrous Arabs, to those among
them, who had embraced more rational religions.

The Persians had, by their vicinity and frequent intercourse with the

Arabians, introduced the Magian religion among some of their tribes, par-

» Poc. Spec. 97. ^ Abulfeda. 2 Ebn a! Athir. al Jannab. &c. ^ poc. Spec. 98.

* Koran, cap. 2. ^ Al Mostatraf, al Jauhari. « Al Mostatraf. alJannabi.
7 Abulfarag. p. 1^0. 8 yid'^ Poc. Spec. p. 135.
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ticularly that of Tamin,^ a long time before Mohammed, who was so far

from being unacquainted with that religion, that he borrowed many of his

own institutions from it, as will be observed in the progress of this work.
I refer tliose who are desirous to have some notion of Magism to Dr.

Hyde's curious account of it;^ a succinct abridgment of which maybe
read with much pleasure, in another learned performance."

The Jews, who fled in great numbers into Arabia, from the fearful

destruction of their country by the Romans, made proselytes of several

tribes, those of Kenanah, al Hareth Ebn Caaba, and Kendah^ in par-

ticular, and in time became very powerful, and possessed of several towns
and fortresses there. But the Jewish religion was not unknown to the

Arabs, at least above a century before ; Abu Oarb Asad, taken notice of

in the Koran,* who was king of Yaman, about 700 years before Mohammed
is said to have introduced Judaism among the idolatrous Hamyarites.
Some of his successors also embraced the same religion, one of whom,
Yusef, surnamed Dhu Nowas,'^ was remarkable for his zeal, and terrible

persecution of all who would jiot turn Jews, putting them to death by
various tortures, the most common of which was throwing them into a

glowing pit of fire, whence he had the opprobrious appellation of the
*' Lord of the pit." This persecution is also mentioned in the Koran.

^

Christianity had likewise made a very great progress among this nation,

before Mohammed. Whether St. Paul preached in any part of Arabia,

properly so called,^ is uncertain ; but the persecutions and disorders which
happened in the eastern church, soon after the beginning of the third

centuiy, obliged great numbers of Christians to seek for shelter in that

country of liberty ; who being for the most part of the Jacobite communion,
that sect generally prevailed among the Arabs. ^ The principal tribes that

embraced Christianity, were Hamyar, Ghassan, Rabia, Taghlab, Bahr^,

Tonuch,^ part of the tribes of Tay and Kodaa, the inhabitants of Najran,

and the Arabs of Hira.^ As to the two last it may be observed, that

those of Najran became Christians in the time of Dhu Nowas,^ and very
probably, if the story be true, were some of those who were converted on
the following occasion, which happened about that time, or not long before.

The Jews of Hamyar challenged some neighbouring Christians to a public

disputation, which was held sub dio for three days, before the king and his

nobility, and all the people : the disputants being Gregentius, bishop of

Tephra (which I take to be Dhafar) for the Christians, and Herbanus for

the Jews. On the third day, Herbanus, to end the dis^^ute, demanded that

Jesus of Nazareth, if he were really living, and in heaven, and could hear
the prayers of his worshippers, should appear from heaven in their sight,

and they would then believe in him ; the Jews crying out with one voice,

" Shew us your Christ, alas, and we will become Christians." Whereupon,
after a terrible storm ofthunder and lightning, Jesus Christ appeared in the

air, surrounded with rays of glory, walking on a purple cloud, having a

sword in his hand, and an inestimable diadem on his head, and spake these

words over the heads of the assembly—" Behold I appear to you in your
sight, I, who was crucified by your fathers." After which the cloud

received him from their sight. The Christians cried out, " Kyrie eleeson,"

• Al Mostatraf. ^ In his Hist, relig. vet. l*ersar. 2 j)j.^ Prideaux's Connect, of the

Old and New Test. Part I. Book 4. » x\ Mostatraf. * Chap. 50. ^ See before,

p. 8. and Baronii annal ad sect. 6. ^ Chap. 85. 7 See Gal. i. 17. ® Abul-
farag. p. 149. '*• Al Mostatraf. ^ Vide Poc. Spec. p. 1 37. ' Al Jannab. apud
Poo. Spec. p. 63.
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that is, " Lord, have mercy upon us ! " but the Jews vera stricken blind,

and recovered not, till they were all baptized.^

The Christians at Hira received a great accession by several tribes, who
fled thither for refuge from the persecution of Dhu Nowas. Al Nooman.
fcurnamed Abu Kabus, king of Hira, who was slain a few months before

Mohammed's birth, professed himself a Christian on the following occasion.

This prince, in a drunken fit, ordered two of his intimate companions, who,
overcome with liquor, had fallen asleep, to be buried alive. When he came
to himself, he was extremely concerned at what he had done, and to expiate

his crime, not only raised a monument to the memory of his friends, but set

apart two days, one of which he called the unfortunate^ and the other the
fortunate day ; making it a perpetual rule to himself, that whoever met him
on the former day should be slain, and his blood sprinkled on the monu-
ment, but he that met him on the other day should be dismissed in safety

with magnificent gifts. On one of those unfortunate days, there came be-

fore him accidentally an Arab, of the tribe of Tay, who had once entertained

this king, when fatigued with hunting, and separated from his attendants.

The king, who could neither discharge him, contrary to the order of the day,

nor put him to death, against the laws of hospitality, which the Arabians
religiously observe, proposed, as an expedient, to give the unhappy man
a year's respite, and to send him home with rich gifts, for the support of
his family, on condition that he found a surety for his returning at the
year's end, to suffer death. One of the prince's court, out of compassion,
offered himself as his surety, and the Arab was discharged. When the
last day of the term came, and no news of the Arab, the king, not at all

displeased to save his host's life, ordered the surety to prepare himself to

die. Those who were by represented to the king that the day was not yet
expired, and therefore he ought to have patience till the evening; but in

the middle of their discourse, the Arab appeared. The king, admiring the
man's generosity, in offering himself to certain death, which he might have
avoided by letting his surety suffer, asked him, what was his motive for

so doing 1 to which he answered, that he had been taught to act in that

manner, by the religion he professed : and al Nooman demanding what re-

ligion that was, he replied—the Christian. Whereupon the king, desiring

to have the doctrines of Christianity explained to him, was baptized, he and
his subjects ; and not only pardoned the man and his surety, but abolished

his barbarous custom.** This prince, however, was not the first king of

Hira who embraced Christianity ; al Mondar, his grandfather, having also

professed the same faith, and built large churches in his capital.^

Since Christianity had made so great a progress in Arabia, we may con-

sequently suppose they had bishops in several parts, for the more orderly

governing of the churches. A bishop of Dliafar has been already named,
and we are told that Najran was also a bishop's see.^ The Jacobites (of

which sect we have observed the Arabs generally were) had two bishops of

the Arabs subject to their Mafrian, or metropolitan of the east ; one was
called the bishop of the Arabs absolutely, whose seat was for the most part

'

at Akula, v/hich some authors make the same with Cufa,''' others a different

town near Baghdad.^ The other had the title of Bishop of the Scenite

Arabs, of the tribe of Thaalab in Hira, or Hirta,as the Syrians call it, whose
seat was in that city. The Nestorians had but one bishop, who presided

3 Vide Gregentii disput. cum Herbano Judaeo. * Al Meidani and Ahmed Ebn
Yusef, apud Poc. Spec. p. 72. ^Abulfeda ap. evmd.p. 74. ^ Safio'ddin apudPoc
Spec. p. 137. '' Abulfarag in Chron^ Syriac, MS. ^ Abulfeda in descr. Iraca?.

C
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over both these dioceses, of Hira and Akula, and was immediately subject

to their patriarch.^

These wei*e the principal religions which obtained among the ancient

Arabs ; but as freedom of thought was the natural consequence of their

political liberty and independence, some of them fell into other different

opinions. The Koreish, in particular, were infected with Zendicism,^ an

error supposed to have very near affinity with that of the Sadducees among
the Jews, and, perhaps, not greatly different from deism ; for there were

several of that tiibe, even before the time of Mohammed, who worshipped

one God, and were free from idolatry,'^ and yet embraced none of the

other religions of the country.

The Arabians before Mohammed were, as they yet are, divided into two

sorts, those who dwell in cities and towns, and those Avho dwell in tents.

The former lived by tillage, the cultivation of palm-trees, breeding and feed-

ing of cattle, and the exercise of all sorts of trades,^ particularly mer-

chandizing,* wherein they were very eminent, even in the time of Jacob.

The tribe of Koreish were much addicted to commerce, and Mohammed,
in his younger years, was brought up to the same business ; it being cus-

tomary for the Arabians to exercise the same trade that their parents did.*

The Arabs who dwelt in tents employed themselves in pasturage, and

sometimes in pillaging of passengers ; they lived chiefly on the milk and

flesh of camels ; they often changed habitations, as the convenience of

water and of pasture for their cattle invited them, staying in a place no

longer than that lasted, and then removing in search of other.^ They
generally wintered in Irak, and the confines of Syria. This -way of liie

is what the greater part of Ismael's posterity have used, as more agree-

able to the temper and way of life of their father ; and is so well described

by a late author," that I cannot do better than refer the reader to his

account of them.

The Arabic language is undoubtedly one of the most ancient in the

world, and arose soon after, if not at, the confusion of Babel. There were

several dialects of it, very different from each other : the most remarkable

were that spoken by the tribes of Hamyar and the other genuine Arabs,

and that of the Koreish. The Hamyaritic seems to have approached nearer

to the purity of the Syriac than the dialect of any other tribe ; for the Arabs
acknowledge their father Yarab to have been the first whose tongue de-

viated from the Syriac (which was his mother tongue, and is almost

genei-ally acknowledged by the Asiatics to be the most ancient) to the

Arabic. The dialect of the Koreish is usually termed the pure Arabic, or,

as the Koran, which is written in this dialect, calls it, the perspicuous and

clear Arabic
;
perhaps, says Dr. Pocock, because Ismael, their father,

brought the Arabic he had learned of the Jorhamites nearer to the original

Hebrew. But the politeness and elegance of the dialect of the Koreish is

rather to be attributed to their having the custody of the Caaba, and dwell-

ing in Mecca, the centre of Arabia ; as well more remote from intercoui-se

with foreigners who might corrupt their language, as frequented by the

Arabs from the country all around, not only on a religious account, but

also for the composing of their differences, from whose discourse and verses

® Vide Assemani Bibl. Orient. T. 2, in Dissert, de Monophysitis ; and p. 459.
» Al Mostatraf, apud Poc. Spec. p. 136. ' Vide Rcland. de Relig. Moham. p. 270,
and Millium de Mohammedismo ante Moham. p. 311. ^ These seem to be the same
whom M. La Roque calls Moors. Voy, dans la Palestine, p. 110. * Sec Prideanx's
Life of Moham. p. 6. * Strabo, lib. 16, p. 1129. ^ lb. lib. 16, p. 1084. 7 La
Roque, Voyage dans la Palestine, p. 109, &c.
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they took whatever words or phrases they judged more pure and elegant

;

by wliich means the beauties of the whole tongue became transfused into

this dialect. The Arabians are full of the commendations of their language,

and not altogether without reason ; for it claims the preference of most
others in many respects, as being very harmonious and expressive, and
withal so copious, that they say no man, without inspiration, can be perfect

master of it in its utmost extent ; and yet they tell us, at the same time,

that the greatest part of it has been lost ; which will not be thought strange

if we consider how late the art of writing was practised among them. For
though it was known to Job,^ their countryman, and also to the Hamyar-
ites (who used a perplexed character called al Mosnad, wherein the letters

were not distinctly separate, and which was neither publicly taught, nor

suffered to be used without permission first obtained) many centuries before

Mohammed, as appears from some ancient monuments said to be remaining

in their character ;
yet the other Arabs, and those of Mecca in particular,

were, for many ages, perfectly ignorant of it, unless such of them as were
Jews or Christians :^ Moramer Ebn Morra of Anbar, a city of Irak, who
lived not many years before Mohammed, was the inventor of the Arabic
character, which Bashar the Kendian is said to have learned from those of

Anbar, and to have introduced at Mecca but a little while before the insti-

tution of Mohammedism. These letters ofMoramer were different from the

Hamyaritic ; and though they were very rude, being either the same with or

very much like the Cufic,^ which character is still found in inscriptions,

and some ancient books, yet they were those which the Arabs used for many
years, the Koran itself being at first written therein; for the beautiful charac-

t-er they now use was first formed from the Cufic by Ebn Moklah, Wazir (or

Visir) to the Khalifs al Moktader, al Kaher, and al Radi, wlio lived about
300 years after Mohammed, and was brought to great perfection by Ali

Ebn Bowab,^ who flourished in the following century, and whose name is yet

famous among them on that account
;
yet it is said, the person who com-

pleted it, and reduced it to its present form, was Yakut al Mostasemi,
secretary to al Mostasem, the last of the Khalifs of the family of Abbas,
for which reason he was surnamed al Khattat, or the scribe.

The accomplishments the Arabs valued themselves chiefly on were,

1. Eloquence, and a perfect skill in their own tongue ; 2. Expertness in the

use of arms and horsemanship ; and, 3. Hospitality.' The first they exer-

cised themselves in by composing of orations and poems. Their orations

were of two sorts, metrical, or prosaic, the one being compared to pearls

strung, and the other to loose ones. They endeavoured to excel in both,

and whoever was able, in an assembly, to persuade the people to a great en-

terjDrise, or dissuade them from a dangerous one, or gave them other whole-
some advice, was honoured with the title of Khateb, or orator, which is now
given to the Mohammedan preachers. They pursued a method very dif-

ferent from that of the Greek and Roman orators ; 'their sentences being
like loose gems, without connexion, so that this sort of composition struck
the audience chiefly by the fulness of the periods, the elegance of the ex-

pression, and the acuteness of the proverbial sayings ; and so persuaded
were they of their excelling in this way, that they would not allow any
nation to understand the art of speaking in public except themselves and

8 Job xix. 23, 24. » See Prideaux's Life of Moham. p. 29, 30. i A specimen
of the Cufic character may be seen in Sir J. Chardin's Travels, vol. iii. p. 119. ^ Ebn
Khalican. Yet others attribute the honour of the invention of this character to Ebn
Moklah's brother, Abdallah al Hasan ; and the perfecting of it to Ebn Amid al Kateb
after it had been reduced to near the present form by Abd'alhamid, Vide D'Herbcl.
Bibl. Orient, p. 590, 108, and 194. 3 Poc. Orat. ante Carmen Tograi, p. 10.



20 PRELIMINARY DISCOURSE. sect. i.

the Persians, which last were reckoned much inferior in that respect to the

Arabians/ Poetry was in so great esteem among them, that it was a great

accomplishment, and a proof of ingenuous extraction to be able to express

one's self in verse with ease and elegance on any extraordinary occurrence,

and even in their common discourse they made frequent applications of

celebrated passages of their famous poets. In their poems were preserved

the distinction of descents, the rights of tribes, the memory of great actions,

and the propriety of their language ; for which reasons an excellent poet

reflected an honour on his tribe, so that as soon as any one began to be ad-

mired for his performances of this kind in a tribe, the other tribes sent

publicly to congratulate them on the occasion, and themselves made enter-

tainments, at which tlie women assisted, dressed in their nuptial ornaments,

singing to the sound of timbrels the happiness of their tribe, who had now-

one to protect their honour, to preserve their genealogies and the purity of

their language, and to transmit their actions to posterity,^ for this was all

performed by their poems, to which they were solely obliged for their know-
ledge and instructions, moral and economical, and to which they had
recourse, as to an oracle, in all doubts and diflferences.® No wonder then

that a public congratulation was made on this account, which honour they

yet were so far from making cheap, that they never did it but on one

of these three occasions, which were reckoned great points of felicity ; viz.

on the birth of a boy, the rise of a poet, and the fall of a foal of generous

breed. To keep up an emulation among their poets, the tribes had, once a

year, a general assembly at Ocadh,'' a place fonious on this account, and
where they kept a weekly mart or fair, which was held on our Sunday.®

This annual meeting lasted a whole month, during which time they em-
ployed themselves, not only in trading, but repeating their poetical compo-
sitions, contending and vying with each other for the prize ; whence the

place, it is said, took its name.^ The poems that were judged to excel were

laid up in the king's treasuries, as were the seven celebrated poems, thence

called al Moallakat, rather than from their being hung up on the Caaba,

which honour they also had by public order, being written on Egyptian
silk, and in letters of gold ; for which reason they had also the name of

al Modhahabat, or the golden verses.^

The fair and assembly at Ocadh were suppressed by Mohammed, in

whose time, and for some years after, poetry seems to have been in some
degree neglected by the Arabs, who were then employed in their conquests

;

which being completed, and themselves at peace, not only this study
was revived,'* but almost all sorts of learning were encouraged and greatly im-
proved by them. This interruption, however, occasioned the loss of most
of their ancient pieces of poetry, which were then chiefly preserved by
memory, the use of writing being rare among them in their time of igno-

rance.^ Though the Arabs were so early acquainted with poetry, they did

not at first use to write poems of a just length, but only expressed them-
selves in verse occasionally ; nor was their })rosody digested into rules till

some time after Mohammed ;
* for this was done, as it is said, by al Khalil

Ahmed al Farahidi, who lived in the reign of the Khalif Harun al Rashid.*

* Poc. Spec. 161. 5 Ebn Rashik, apud Poc. Spec. 160. « Poc. Orat. praefix.

Carm. Tograi, ubi supra. "* Idem Spec. p. 159. ^ Gcogr. Nub. p. 51. » Poc.
Spec. 159. 1 Ibid, and p. 381. Et in calce Notar. in Carmen Tograi, p. 233.
« Jallalo'ddin al Soyuti, apud Poc. Spec. p. 159, &c. ' lb. 160. * lb. 161. Al Safadi
confirms tbis by a story of a grammarian, named Aba Jaafar, who sitting by the
Mikyas or Xilometer inEgypt, in a year when the Nile did not rise to its usual height^

80 that a famine was apprehended, and dividing a piece of poetry into its parts or feet,

to examine them by the rules of art, some who passed by, not understanding him,
imagined he was uttering a charm to hinder the rise of the" river, and pushed him into

the water, where he lost his life. « Vide Clericum de Prosod. Arab. p. 2.
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The exercise of arms and horsemanship they were in a manner obliged,

to practise and encourage, by reason of the independence of their tribes,

whose frequent jarrings made wars almost continual ; and they chiefly

ended their disputes in field battles ; it being an usual saying among them,
that God had bestowed four peculiar things on the Arabs, that theirturbands

should be to them instead of diadems, their tents instead of walls and
houses, their swords instead of intrenchments, and their poems instead of
written laws.^

Hospitality was so habitual to them, and so much esteemed, that the ex-

amples of this kind among them exceed whatever can be produced from
other nations. Hatem of the tribe of Tay,'' and Hasn of that of Fezarah,^

were particularly famous on this account; and the contrary vice was
so much in contempt, that a certain poet upbraids the inhabitants of Waset,
as with the greatest reproach, that none of their men had the heart to

give, or their women to deny.^

JSTor were the Arabs less propense to liberality after the coming of

Mohammed than their ancestors had been. I could produce many remark-
able instances of this commendable quality among them,^ but shall content

myself with the following. Three men were disputing in the court of the

Caaba which was the most liberal person among the Arabs. One gave the

preference to Abdallah, the son of Jaafar, the uncle of Mohammed

;

another to Kais Ebn Saad Ebn Obadah ; and the third gave it to Arabah
of the tribe of Aws. After much debate, one that was present, to end the

dispute, proposed that each of them should go to his friend and ask his

assistance, that they might see what every one gave, and form a judgment
accordingly. This was agreed to ; and Abdallah's friend going to him,

found him with his foot in the stirrup, just mounting his camel for a

journey, and thus accosted him : Son of the uncle of the apostle of God, I

am travelling and in necessity. Upon which Abdallah alighted, and bid

him take the camel with all that was upon her, but desired him not to part

with a sword that happened to be fixed to the saddle, because it had
belonged to Ali the son of Abutaleb. So he took the camel, and found on

her some vests of silk, and four thousand pieces of gold ; but the thing of

greatest value was the sword. The second went to Kais Ebn Saad, whose

servant told him that his master was asleep, and desired ta know his

business. The friend answered that he came to ask Kais's assistance, being

in want on the road. Whereupon the servant said, that he had rather

supply his necessity than wake his master, and gave him a purse of seven

thousand pieces of gold, assuring him that it was all the money then in the

house. He also directed him to go to those who had the charge of the

camels, with a certain token, and take a camel, and a slave, and return

home with them. When Kais awoke, and his servant informed him
of what he had done, he gave him his freedom, and asked him why he did

not call him, for, says he, I would have given him more. The third man
went to Arabah, and met him coming out of his house, in order to go

to prayers, and leaning on two slaves, because his eye-sight failed him.

The friend no sooner made known his case, but Arabah let go the slaves,

and, clapping his hands together, loudly lamented his misfortune in having

no money, but desired him to take the two slaves ; which the man refused

to do, till Arabah protested that if he would not accept of them, he gave

" Pocock, in calce Notar. ad Careen Tograi. ^ yide Gentii Notas in Gulistan

Sheikh Sadi, p. 486, &c. » Poc. Spec. p. 48. » Ebn al Hobeirah, apud Poc. in Not.

ad Carmen Tograi, p. 107. ^ Several may be found in D'Herbelot's Bibl. Orient,

particularly in the articles of Hasan the son of Ali, Maan, Fadhel, and Ebn Yahya.
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them their liberty ; and, leaving the slaves, groped his way along by the

wall. On the return of the adventurers, judgment was unanimously, and

with great justice, given by all who were present, that Arabah was the

most generous of the three.

Nor were these the only good qualities of the Arabs ; they are com-

mended by the ancients for beiug most exact to their words,^ and respectful

to their londred.^ And they have always been celebrated for their quick-

ness of apprehension and penetration, and the vivacity of their wit

;

especially those of the desert.^

As the Arabs had their excellencies, so have they, like other nations,

their defects and vices. Their own writers acknowledge that they have a

natural disposition to war, bloodshed, cruelty and rapine ; being so much
addicted to bear malice, that they scarce ever forget an old grudge ; which

vindictive temper some physicians say is occasioned by their frequent feed-

ing on camels' flesh (the ordinary diet of the Arabs of the desert, who are

therefore observed to be most inclined to these vices), that creature being

most malicious and tenacious of anger ;^ which account suggests a good

reason for a distinction of meats.

The frequent robberies committed by these people on merchants and

travellers have rendered the name of an Arab almost infamous in Europe
;

this they are sensible of^ and endeavour to excuse themselves by alleging

the hard usage of their father Ismael, who, being turned out of doors

by Abraham, had the open plains and deserts given him by God for his

patrimony, with permission to take w^hatever he could find there. And on

this account they think they may, with a safe conscience, indemnify them-

selves, as well as they can, not only on the posterity of Isaac, but also on

every body else ; always supposing a sort of kindred between themselves

and those they plunder. And in relating their adventures of thLs kind,

they think it sufficient to change the expression, and instead of, I robbed a

man of such or such a thing, to say, I gained it.^ We must not, however,

imagine that they are the less honest for this among themselves, or towards

those whom they receive as friends ; on the contrary, the strictest probity

is observed in their camp, where every thing is open, and notliiug ever

known to be stolen.'

The sciences the Arabians chiefly cultivated before Mohammedism were

three ; that of their genealogies and history, such a knowledge of the stars

as to foretell the changes of weather, and the interpretation of dreams.^

They used to value themselves excessively on account of the nobility of

their families, and so many disputes happened on that occasion, that it is

no wonder if they took gi-eat pains in settling their descents. What know-
ledge they had of the stars was gathered from long experience, and not

from any regular study, or astronomical rules.'' The Arabians, as the

Indians also did, chiefly applied themselves to observe the fixed stars, con-

trary to other nations, whose observations were almost confined to the

planets ; and they foretold their eflects from their influences, not their

nature ; and hence, as has been said, arose the difference of the idolatry of

the Greeks and Chaldeans, who chiefly worshipped the planets, and that of

the Indians, who worshipped the fixed stars. The stars or asterisms

they most usually foretold the weather by were those they call Anwa,, or

the houses of the moon. These are twenty-eight in number, and divide

» Ilerodot. lib. ill c. 8. ' Strabo, lib. xvi. p. 1129. * Vide D'Uerbel. BibL
Orient p. 121. « Vide Poc. Spec. p. 87. Bochart, Hierozoic. lib. ii. c, 1

6 Voyage dans la Palest, p. 220, &c. ^ ibifj^ p 213. &c. » A I Shahrestani, apud
Pocock Orat. ubi sup. p. 9, aad Si>ec. 161. ^ Abulfarag, p. 161.
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the zodiac into as many parts, through one of which the moon passes

every night ; * as some of them set in the morning, others rise opposite to

them, which happens every thirteenth night, and from their rising and
setting the Arabs, by long experience, observed what changes happened

in the air j and at length, as has been said, came to ascribe divine power

to them, saying, that their rain was from such or such a star j which ex-

pression Mohammed condemned and absolutely forbade them to use it in

the old sense, unless they meant no more by it than that God had so

ordered the seasons, that when the moon was in such or such a mansion

or house, or at the rising or setting of such and such a star, it should raia

or be windy, hot or cold.^

The old Arabians, therefore, seem to have made no further progress in

astronomy, which science they afterwards cultivated with so much success

and applause, than to observe the influence of the stars on the weather,

and to give them names ; and this it was obvious for thera to do by reason

of their pastoral way of life, lying night and day in the open plains. The
names they imposed on the stars generally alluded to cattle and flocks, and

they were so nice in distinguishing them, that no language has so many
names of stars and asterisms as the Arabic ; for though they have since

borrowed the names of several constellations from the Greeks, yet the far

greater part are of their own growtl^, and much more ancient, particularly

those of the more conspicuous stars, dispersed in several constellations, and
those of the lesser constellations which are contained within the greater,

and were not observed or named by the Greeks.^

Thus have I given the most succinct account I have been able, of the

state of the ancient Arabians before Mohammed, or, to use their expres-

sion, in the time of ignorance. I shall now proceed briefly to consider

the state of religion in the east, and of the two great empires which

divided that part of the world between them, at the time of Mohammed's
setting up for a prophet, and what were the conducive circumstances and
accidents that favoured his success.

SECTION IL

OF THE STATE OF CHRISTIANITY, PARTICULARLY OF THE EASTERN CHURCHES,
AND OF JUDAISM, AT THE TIME OF MOHAMMED's APPEARANCE j AND
OP THE METHODS TAKEN BY HIM FOR THE ESTABLISHING OF HI3

RELIGION, AND THE CIRCUMSTANCES WHICH CONCURRED THERETO.

If we look into the ecclesiastical historians even from the third century,

we shall find the Christian world to have then had a very different aspect

from what some authors have represented ; and so far from being endued
with active grace, zeal, and devotion, and established within itself with
purity of doctrine, union, and firm profession of the faith,* that, on the

contrary, what by the ambition of the clergy, and what by drawing the

abstrusest niceties into controversy, and dividing and subdividing about

them into endless schisms and contentions, they had so destroyed that

peace, love, and charity from among them, which the gospel was given to

promote ; and instead thereof continually provoked each other to that

1 Vide Hyde, in r -* ad Tabulas stellar, fixar. Ulugh Beigh, p. 5. ^ Vide Poc.
Spec. p. 163, &c. ' ^^ule Hyde ubi sup. p 4. * Ricaut's State of the

Ottoman Empire, p. 187.
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malice, rancour, and eveiy evil work ; that tliey had lost the whole sub-

uiance of their rel'i^on, while they thus eagerly coutended for their own
imagiuations concerning it ; and in a manner quite drove Christianity out
of the world by those very controversies m which they disputed with each
other about it.^ In these dark ages it was that most of those superstitions

and corruptions we now justly abhor in the church of Rome were not only

broached, but established ; which gave great advantages to the propaga-

tion of Mohammedism. The worship of saints and images, in particular,

was then arrived of such a scandalous pitch that it even surpassed what
is now practised among the Romanists.

After the Nicene council, the eastern church was engaged in perpetual
controversies, and torn to pieces by the disputes of the Arians, Sabellians,

Nestoiians, and Eutychians ; the heresies of the two last of which have
been shown to have consisted more in the words and form of expression

than in the doctrines themselves :" and were rather the pretences than
real motives of those frequent councils, to and from which the contentious

prelates were continually riding post, that they might bring every thing
to their own will and pleasure.^ And to support themselves by depend-
ants and bribery, the clergy in any credit at court undertook the protec-

tion of some officer in the army, under the colour of which justice was
publicly sold, and all con*uption encouraged.

In the western church, Damasus and XJrsicinus carried their contests at

Rome for the episcopal seat so high that they came to open violence and
murder, which Viventius, the governor, not being able to suppress, he
retired into the country, and left them to themselves, till Damasus pre-

vailed. It is said that on this occasion, in the church of Siciuinus, there

were no less than 137 found killed in one day. And no wonder they were
so fond of these seats, when they became by that means enriched by the

presents of matrons, and went abroad in their chariots and sedans in great

state, feasting sumptuously even beyond the luxury of princes, quite con-

trary to the way of the living of the country prelates, who alone seemed
to have some temperance and modesty left.®

These dissensions were greatly owing to the emperors, and particularly

to Constantius, who, confounding the pure and simple Christian religion

with anile superstitions, and perplexing it with intricate questions, instead

of reconciling different opinions, excited many disputes, which he fomented
as they proceeded with infinite altercations.' This grew worse in the

time of Justinian, who not to be behind the bishops of the fifth and sixth

centuries in zeal, thought it no crime to condemn to death a man of a
different persuasion from his own.^

This corruption of doctrine and morals in the princes and clergy was
necessarily followed by a general depravity of the people;^ those of all con-

ditions making it their sole business to get monej'' by any means, and then
to squander it away, when they had got it, in luxury and debauchery.*

But, to be more particular as to the nation we are now writing of,

Arabia was of old famous for heresies ;
* which might be in some measure

^ Pridoanx's Pref. to his Life of Mohammed. ® Vide La vie de Mohammed,
par BoulainvilHers, p. 219. &c. ^ Vide Simon, Hist. Crit. de la creance, &c. des
nations du Levant. « Ammian. Marcellin. Hb. 21. Vide etiam Euseb Hist.

Eccles. lib. 8. c. 1. Sozom lib 1. c. 14, &c. Hilar, and Sulpic. Sever, in Hist,
Sacr. p. 112, &c. » Ammian. Marcellin. lib. 27. ^ Idem. lib. 21. ' Procop.
in Anecd. p. 60. 3 See an instance of the wickedness of the Christian army even
when they were under the terror of the Saracens, in Ocklcy's Hist, of the Sarac.
vol. i. p. 239. * Vide Boiilainvilh Vie de Moh. ubi sup. ^ Vide Sozomen. Hist.

Eccles. hh 1. c. 16, 17. Sulpic. Sever, ubi supra.
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attributed to the liberty and independency of the tribes. Some of the

Christians of that nation believed the soul died with the body, and was to

be raised again with it at the last day :^ these Origen is said to have con-

vinced.''' Among the Arabs it was that the heresies of Ebion, Beryllus,

and the Nazarseans,^ and also that of the Collyridians, were broached,

or at least propagated ; the latter introduced the Virgin Mary for God,
or worshipped her as such, offering her a sort of twisted cake called colly-

ris, whence the sect had its name.^

This notion of the divinity of the virgin Mary was also believed by
some at the council of Nice, who said there were two gods besides the

Father, viz. Christ and the virgin IMary, and were thence named Maria-

mites.^ Others imagined her to be exempt from humanity, and deified

;

which goes but little beyond the popish superstition in calling her the com-
plement of the Trinity, as if it were imperfect without her. This foolish

imagination is justly condemned in the Koran^ as idolatrous, and gave a

handle to Mohammed to attack the Trinity itself

Other sects there were of many denominations within the borders of

Arabia, which took refuge there from the proscriptions of the imperial

edicts j several of whose notions Mohammed incorporated with his reli-

gion, as may be observed hereafter.

Though the Jews were an inconsiderable and despised people in other

parts of the world, yet in Arabia, whither many of them fled from the
destruction of Jerusalem, they grew very powerful, several tribes and
princes embracing their religion ; which made Mohammed at first show
great regard to them, adopting many of their opinions, doctrines, and cus-

toms; thereby to draw them, if possible, into his interest. But that people,

agreeably to their wonted obstinacy, were so far from being his proselytes,

that they were some of the bitterest enemies he had, waging continual war
with him, so that tlieir reduction cost him infinite trouble and danger, and
at last his life. This aversion of theirs created at length as great a one

in him to them, so that he used them, for the latter part of his life, much
worse than he did the Christians, and frequently exclaims against them
in his Koran ; his followers to this day observe the same difference between
them and the Christians, treating the foriper as the most abject and con-

temptible people on earth.

It has been observed by a great politician,^ that it is impossible a person

should make himself a prince and found a state without opportunities. If the

distracted state of religion favoured the designs of Mohammed on that side,

the weakness of the Roman and Persian monarchies might flatter him with

no less hopes in any attempt on those once formidable empires, either of

which, had they been in their full vigour, must have crushed Mohammedism
in its birth ; whereas nothing nourished it more than the success the Arabians
met with in their enterprises against those powers, which success they failed

not to attribute to their new religion and the divine assistance thereof.

The Roman empire declined apace after Constantino, whose successors

were for the generality remarkable for their ill qualities, especially cow-

ardice and cruelty. By Mohammed's time the western half of the empire
was overrun by the Goths ; and the eastern so reduced by the Huns on
the one side, and the Persians on the other, that it was not in a capacity

of stemming the violence of a powerful invasion. The emperor Maurice
paid tiibute to the Khagan or king of the Huns ; and after Phocas

« Euseb. Hist. Eccles. lib. 6. c. 33. 7 Idem, ibid. c. 37. ^ Epiphan. de Haresi,
lib. 1. Haer. 40. » Idem, ibid. lib. 3. Ilajres. 75, 79. ^ Elmacin. Eutych. ^ Cap. 5.

» Machiavelli, Princ. c. 6, p. 19.
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had murdered his master, sucli lamentable havoc there wiis among the

soldiers, tliat when Heradius came, not above seven years after, to muster
the armv, tiiere were only two soldiers left alive, of all those who had borne
arms when Phocas first usurped the empire. And though Heraclius was
a prince of admirable courage and conduct, and had done what possibly

could be done to restore the discipline of the army, and had had great

success against the Persians, so as to drive them not only out of his own
dominions, but even out of part of theii' own; yet still the very vitals of

the empire seemed to be mortally wounded : that there could no time have
happened more fatal to the empire, or more favourable to the enterprises

of the Arabs; who seem to have been raised up on purpose by God, to be
a scourge to the Christian church, for not living answerably to that most
holy religion which they had received.*

The general luxury and degeneracy of manners, into which the Grecians

were sunk, also contributed not a little to the enervating their forces,

which were still further drained by those two great destroyers, monachism
and persecution.

The Persians had also been in a declining condition for some time before

Mohammed, occasioned chiefly by their intestine broils and dissensions

;

great part of which arose from the devilish doctrines of Manes and
Mazdak. The opinions of the former are tolerably well known : the latter

lived in the reign of Khosru Kobad, and pretended himself a prophet sent

from God to preach a community of women and possessions, since all men
were brothers and descended from the same common parents. This he
imagined would put an end to all feuds and quarrels among men, which
generally arose on account of one of the two. Kobad himself embraced

the opinions of tliis impostor, to whom he gave leave, according to his new
doctrine, to lie with the queen his wife ; which permission Anushirwan,
his son, with much difficulty prevailed on Mazdak not to make use of

These sects had certainly been the immediate ruin of the Persian empire,

had not Anushirwan, as soon as he succeeded his father, put Mazdak to

death with all his followers, and the Manicheans also, restoring the ancient

Magian religion.^

In the reign of this prince, deservedly surnamed the just, Mohammed was

bom. He was the last king of Persia who deserved the throne, which after

him was almost perpetually contended for, till subverted by the Arabs. His
son Hormuz lost the love of his subjects by his excessive cruelty: having

had his eyes put out by his wife's brothers, he was obliged to resign the

crown to his son Khosru Parviz, who, at the instigation of Baliram Chubin,

had rebelled against him, and was afterwards strangled. Parviz was

soon obliged to quit the throne to Bahram; but obtaining succours of

the Greek emperor Maurice, he recovered the crown : yet towards the

latter end of a long reign he gi-ew so tyrannical and hateful to his subjects,

that they held a private correspondence with the Arabs; and he was at

length deposed, imprisoneil, and slain by his son Shiruyeh.^ After Parvis

no less than six princes possessed the throne in less than six years. These

domestic broils effectually brought ruin upon the Persians ; for though

they did, rather by the weakness of the Greeks than their own force, ra-

vage Syria and sack Jerusalem and Damascus under Khosru Parviz; and,

while the Arabs were divided and independent, had some power in

the province of Yaman, where they set up the four last kings before

* Ockloy's Hist, of tlic Saracen?, vol. i. p. 10, &c. ^ Vide Poc. Spec. p. 70.
® Vide Tcixcira, Kelacioucs dc los Reyes de rersia, p. 195, &c.
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Mohammed ;
yet when attacked by the Greeks under Heraclius, they not

only lost their new conquests, but part of their own dominions, and no
sooner were the Arabs united by Mohammedism, than they beat them in

every battle, and in a few years totally subdued them.

As these empires were weak and declining, so Arabia, at Mohammed's
setting up, was strong and flourishing ; having been peopled at the expense
of the Grecian empire, whence the violent proceedings of the domineering

sects forced many to seek refuge in a free country, as Arabia then was,

where they who could not enjoy tranquillity and their conscience at home,
found a secure retreat. The Arabians were not only a populous nation,

but unacquainted with the luxury and delicacies of the Greeks and
Persians, and inured to hardships of all sorts; living in a most parsimonious

manner, seldom eating any flesh, drinking no wine, and sitting on the

ground. Their political government was also such as favoured the designs

of Mohammed; for the division and independency of their tribes were so

necessary to the first propagation of his religion, and the foundation of his

power, that it would have been scarce possible for him to have effected

either, had the Arabs been united in one society. Bub when they had
embraced his religion, the consequent union of their tribes was no less

necessary and conducive to their future conquests and grandeur.

This posture of public affairs in the eastern world, both as to its religious

and political state, it is more than probable Mohammed was well ac-

quainted with; he having had sufficient opportunities of informing himself

in those particulars, in his travels as a merchant in his younger years : and
though it is not to be supposed his views at first were so extensive as

afterwards, when they were enlarged by his good fortune, yet he might
reasonably promise himself success in his first attempts from thence. As
he was a man of extraordinary parts and address, he knew how to make
the best of every incident, and turn what might seem dangerous to another

to his own advantage.

Mohammed came into the world undersome disadvantages, which he soon

surmounted. His father Abd'allah was a younger son ^ of Abd'almotalleb,

and dying very young and in his father's lifetime, left his widow and infant

son in very mean circumstances; his whole substance consisting but of five

camels and one Ethiopian she- slave. ^ Abd'almotalleb was therefore obliged

to take care of his grand-child Mohammed, which he not only did

during his life, but at his death enjoined his eldest son Aba Taleb, who
was brother to Abd'allah by the same mother, to provide for him for the
future ; which he very affectionately did, and instructed him in the business

of a merchant, which he followed; and to that end he took him with him
into Syria when he was but thirteen, and afterward recommended him to

Khadijah, a noble and rich widow, for her factor, in whose service he
behaved himself so well, that by making him her husband she soon raised

him to an equality with the richest in Mecca.
After he began by this advantageous match to live at his ease it was that

he formed the scheme of establishing a new religion, or, as he expressed it,

of replanting the only true and ancient one, professed by Adam, Noah,
Abraham, Moses, Jesus, and all the prophets,^ by destroying the gross

idolatry into which the generality of his countrymen had fallen, and

7 He was not his eldest son, as Dr. Prideaux tells us ; whose reflections built on
that foundation must necessarily fail (see his Life of Mohammed, p. 9 ;) nor yet his

youngest son, as M. de Boulainvilliers (Vie de Mohammed, p. 182, &c.) supposes; for

Hamza and al Abbas were both younger than Abd'allah.
8 Abulfcda, Vit. Moliam. p. 2. » See Koran, c. 2.
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wc3clin'^ out the corniptioiis auJ supsrstitions which the latter Jews and
Christians had, as he thought, introduced into their religion, and reducing

it to its original purity, which consisted chiefly in the worship of one

only God.
Whether this was the effect of enthusiasm, or only a design to raise

himself to the supreme government of his country, I will not pretend to

determine. The latter is the general opinion of Christian writers, who
agree that ambition and the desire of satisfying his sensuality were the

motives of his undertaking. It may be so
;
yet his first views perhaps were

not so interested. His original design of bringing the pagan Arabs to the

knowledge of the true God was certainly noble, and highly to be com-

mended ; for I cannot possibly subscribe to the assertion of a late, learned

writer,^ that he made that nation exchange their idolatry for another

religion altogether as bad. Mohammed was no doubt fully satisfied in his

conscience of the truth of his grand point, the unity of God, which was
what he chiefly attended to; all his other doctrines and institutions being

rather accidental and unavoidable, than premeditated and designed.

Since then Mohammed was certainly himself persuaded of his grand

article of faith, which, in his opinion, was violated by all the rest of the

world; not only by the idolaters, but by the Christians, as well those who
rightly worshipped Jesus as God, as those who superstition sly adored the

Virgin Mary, saints, and images; and also by the Jews, who are accused in

the Koran of taking Ezra for the Son of God ; - it is easy to conceive that

he might think it a meritorious work to rescue the world from such

ignorance and superstition ; and by degrees, with the help of a warm
imagination, which an Arab seldom wants,^ to suppose himself destined

by Providence for the effecting that great reformation. And this fancy of

his might take still deeper root in his mind during the solitude he there-

upon affected, usually retiring for a month in the year to a cave in Mount
Hara near Mecca. One thing which may be probably urged against the

enthusiasm of this prophet of the Arabs, is the wise conduct and great

prudence he all along showed in pursuing his design, which seem incon-

sistent with the wild notions of a hot-brained religionist. But, though all

enthusiasts or madmen do not behave with the same gravity and circum-

spection that he did, yet he will not be the first instance, by several, of a

person who has been out of the way only quoad hoc, and in all other

respects acted with the greatest decency and precaution.

The terrible destruction of the eastern churches, once so glorious and

flourishing, by the sudden spreading of Mohammed ism, and the great

successes of its professors against the Christians, necessarily inspire a horror

of that religion in those to whom it has been so fatal ; and no wonder if

they endeavour to set the character of its founder, and its doctrines, in the

most infamous light. But the damage done by Mohammed to Christianity

seems to have been rather owing to his ignorance than malice ; for his great

misfortune was, his not having a competent knowledge of the real and pure

doctrines of the Christian religion, which was in his time so abominably

coriiipted that it is not surprising if he went too far, and resolved to abolish

Avhat he might think incapable of reformation.

It is scarce to be doubted but that Mohammed had a violent desire

of being reckoned an extraordinary person, which he could attain to by no

means more effectually than by pretending to be a messenger sent from

God, to inform mankind of his will. This might be at first his utmost

1 Prideaux's Life of Moham. p. 76. 2 Koran, c. 9. 3 See Causaub. of En-
thusiasm, p. 148.
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ambition, and had his fellow citizens treated him less injuriously, and not
obliged him by their persecutions to seek refuge elsewhere, and to take up
arms against them in his own defence, he had perhaps continued a private
person, and contented himself with the veneration and respect due to his

prophetical office ; but being once got at the head of a little army, and en-
couraged by success, it is no wonder if he raised his thoughts to attempt
what had never before entered into his imagination.

That Mohammed was, as the Arabs are by complexion,* a great lover of
women, we are assured by his own confessions ; and he is constantly up-
braided with it by the controversial writers, who fail not to urge the
number of women with whom he had to do as a demonstrative argument of
his sensuality, which they think sufficiently proves him to have been a
wicked man, and consequently an impostor. But, it must be considered
that polygamy, though it be forbidden by the Christian religion, was, in

Mohammed's time, frequently practised in Arabia and other parts of the
east, and was not counted an immorality, nor was a man the worse esteemed
on that account j for which reason Mohammed permitted the plurality of
wives, with certain limitations, among his own followers, who argue for the
lawfulness of it from several reasons, and particularly from the examples of

persons allowed on all hands to have been good men ; some of whom have
been honoured with the divine correspondence. The several laws relating

to marriages and divorces, and the peculiarprivileges granted to Mohammed
in his Koran, were almost all taken by him from the Jewish decisions, as

will appear hereafter ; and therefore he might think those institutions the

more just and reasonable, as he found them practised or approved by the
professors of a religion which was confessedly of divine original.

Bat whatever were his motives, Mohammed had certainly the personal

qualifications which were necessary to accomplish his undertaking. The
Mohammedan authors are excessive in their commendations of him, and
speak much of his religious and moral virtues ; as his piety, veracity,

justice, liberality, clemency, humility, and abstinence. His charity in par-

ticular, they say, was so conspicuous, that he had seldom any money in his

house, keeping no more for his own use than was just sufficient to maintain
his family ; and he frequently spared even some part of his own provisions

to supply the necessities of the poor ; so that before the year's end he had
generally little or nothing left.^ " God," says al Bokhari, " offered him
the keys of the treasures of the earth, but he would not accept them.'*

Though the eulogies of these writers are justly to be suspected of partiality,

yet thus much, I think, may be inferred from thence, that for an Arab who
had been educated in paganism, and had but a very imperfect knowledge
of his duty, he was a man of at least tolerable morals, and not such a mon-
ster of wickedness as he is usually represented. And indeed it is scarce

possible to conceive that a wretch of so profligate a character should ev^er

have succeeded in an enterprise of this nature j a little hypocrisy and
saving of appearances, at least, must have been absolutely necessary ; and
the sincerity of his intentions is what I pretend not to inquire into.

He had indisputably a very piercing an i sagacious wit, and was thoroughly
versed in all the arts of insinuation. ^ The eastern historians describe him
to have been a man of an excellent judgment, and a happy memory ; and
these natural parts were improved by a great experience and knowledge of
men, and the observations he had made in his travels. They say he was a

* Ammian. Marcell. lib. 14. c. 4. 5 yj^jg Abulfeda, Vit. Moham. p. 144, &C,
« Vide Prid. Life of Mohammed, p. 105.
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person of few -worJs, of an equal, cheerful temper, pleasant and familiar in

convei-satiou, of inotfensive behaviour towards his friends, and of great con-

descension towards his inferiors.'' To all which were joined a comely,

agreeable person, and a jwlite address ; accomplishments of no small ser-

vice in preventing those in his favour whom he attempted to persuade.

As to acquired learning, it is confessed he had none at all ; having had

no other education than what was customary in his tribe, who neglected,

and j^erhaps despised, what we call literature ; esteeming no language in

comparison with their own, their skill in which they gained by use and not

by books, and contenting themselves with improving their private expe-

rience, by committing to memory such passages of their poets as they

judged might be of use to them in life. This defect was so far from being

prejudicial or putting a stop to his design, that he made the greatest use

of it ; insisting that the writings which he produced as revelations from
Grod, could not possibly be a forgery of his own ; because it was not con-

ceivable that a person who could neither write nor read should be able to

compose a book of such excellent doctrine, and in so elegant a style ; and
thereby obviating an objection that might have carried a great deal of

weight.^ And for this reason his followers, instead of being ashamed of

their master's ignorance, glory in it as an evident proof of his divine mis-

sion, and scruple not to call him (as he is indeed called in the Koran
itself)^ the illiterate prophet.

The scheme of religion which Mohammed framed, and the design and
artful contrivance of those written revelations (as he pretended them to

be) which compose his Koran, shall be the subject of the following sec-

tions : I shall, therefore, in the remainder of this relate, as briefly as pos-

sible, the steps he took towards the eflfecting of his enterprise, and the

accidents which concurred to his success therein.

Before he made any attempt abroad, he rightly judged that it was ne-

cessary for him to begin by the conversion of his own household. Having
therefore retired with his family, as he had done several times before,

to the above-mentioned cave in Mount Hara, he there opened the secret of

his mission to his wife Khadijah : and acquainted her that the angel

Gabriel had just before appeared to him, and told him that he was ap-

pointed the apostle of God : he also repeated to her a passage ^ which ho

l^retended had been revealed to him by the ministry of the angel, with

those other circumstances of his first appearance which are related by the

Mohammedan writers. Khadijah received the news with great joy;*
swearing by him in whose hands her soul was, that she trusted he would
be the })rophet of his nation : and immediately communicated what she

had heard to her cousin Warakah Ebn Nowfal, who, being a Christian,

could write in the Hebrew character, and was tolerably well versed in the

Scriptures ;
^ and he as readily came into her opinion, assuring her that the

same angel who had formerly appeared unto Moses was now sent to Mo-
hammed.* This first overture the prophet made in the montli of Rama-
dan, in the fortieth year of his age, which is therefore usually called the

year of his mission.

7 Vide Abulfed. ubi stip. ^ gee Koran, chap. xxix. Prid. Life of ^foham. p. 28,

&c. " Chap. vii. '^ This passage is generally agreed to be the first five verses of

the 90th chapter. ' j do not remember to have read in any eastern author, that

Khadijah ever rejected her husband's pretences as delusions, or suspected him of

any imposture. Yet see Prideaux's Life of Mohammed, p. 11 ; &c. ' Vide Poc.

Spec. p. 157. •* Vide Abulfed. Vit. Mohani. p. 16; where the learned translator

hafc mistaken the meaning of this passage.
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Encouraged by so good a beginning, he resolved to proceed, and try for

BOine time what he could do by private persuasion, not daring to hazard the

whole affair by exposing it too suddenly to the public. He soon made
proselytes of those under his own roof, viz. his wife Khadijah, his servant

Zeid Ebn Haretha (to whom he gave his freedom ^ on that occasion, which
afterwards became a rule to his followers), and his cousin and pupil Ali,

the son of Abu Taleb, though then very young : but this last, making no
account of the other two, used to style himself the first of believers. The
next person Mohammed applied to was Abdallah Ebn Abi Kohafa, sur-

named Abu Beer, a man of great authority among the Koreish, and one
whose interest he well knew would be of great service to him, as it soon

appeared j for Abu Beer being gained over, prevailed also on 0thman Ebn
Affan, Abd'alrahman Ebn Awf, Saad Ebn Abi Wakkas, al Zobeir Ebn al

Awam, and Telha Ebn Obeid'allah, all principal men in Mecca, to follow

bis example. These men were the six chief companions, who, with a few
more, were converted in the space of three years ; at the end of which
Mohammed having, as he hoped, a sufficient interest to support him, made
his mission no longer a secret, but gave out that God had commanded him
to admonish his near relations,^ and in order to do it with more convenience

and prospect of success, he directed Ali to prepare an entertainment, and
invite the sons and descendants of Abd'almotalleb, intending then to open
his mind to them ; this was done, and about forty of them came, but Abu
Laheb, one of his uncles, making the company break up before Mohammed
had an opportunity of speaking, obliged bim to give them a second invitation

the next day ; and when they were come, he made them the following

speech :
" I know no man in all Arabia who can offer his kindred a more

excellent thing than I now do you ; T offer you happiness both in this life,

and in that which is to come : God Almighty hath commanded me to call

you uuto him ; who, therefore, among yon will be assisting to me herein,

and become my brother, and my vicegerent ?" All of them hesitating, and
declining the matter, Ali at length rose up, and declared that he would be
his assistant ; and vehemently threatened those who should oppose him.

Mohammed upon this embraced Ali with great demonstrations of affection,

and desired all who were present to hearken to and obey him as his deputy

;

at which the company broke out into great laughter, telling Abu Taleb
that he must now pay obedience to his son.

This repulse, however, was so far from discouraging Mohammed, that he
began to preach in public to the people, who heard him with some patience,

till he came to upbraid them with the idolatry, obstinacy, and perverseness
of themselves and their fathers; which so highly provoked them, that they
declared themselves his enemies, and would soon have procured his ruin,

had he not been protected by Abu Taleb. The chief of the Koreish
warmly solicited this person to desert his nephew, making frequent remon-
strances against the innovations he was attempting ; which proving in-

effectual, they at length threatened him with an open rupture if he did not
prevail on Mohammed to desist. At this Abu Taleb was so far moved
that he earnestly dissuaded his nephew from pursuing the affair any further,

representing the great danger he and his friends must otherwise run. But
Mohammed was not to be intimidated, telling his uncle plainly, that if they
set the sun against him on his right hand, and the moon on his left, he
would not leave hi^ enterprise : and Abu Taleb, seeing him so firmly

* For he was his purchased slave, as Abtilfeda expressly tells us : an \ not his cousin-
german, as M. de Eoulainvilliers asserts (Vic de Moham. p. 273). ^ Koran, c. 74,

See the notes thereon.
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resolved to proceed, used no further arguments, but promised to stand by
liim against all his enemies.^

The Koreish, finding they could prevail neither by fair words nor
menaces, tried what they could do by force and ill treatment ; using
Mohammed's followers so very injuriously that it was not safe for them
to continue at Mecca any longer; whereupon Mohammed gave leave to such

of them as had not friends to protect them to seek for refuge elsewhere.

And accordingly in the fifth year of the prophet's mission, sixteen of them,
four of whom were women, fled into Ethiopia : and among them Othman
Ebn AftVm and his wife Rakiah, Mohammed's daughter. This was the

first flight ; but afterwards several others followed them, retiring one after

another, to the number of eighty-three men and eighteen women, besides

children.^ These refugees were kindly received by the Najashi,^ or king
of Ethiopia, who refused to deliver them up to those whom the Koreish
sent to demand them, and as the Arab writers unanimously attest, even
professed the Mohammedan religion.

In the sixth year of his mission ^ Mohammed had the pleasure of seeing

his party strengthened by the convei*sion of his uucle Hamza, a man of

great valour and merit, and of Omar Ebn al Khattab, a person highly

esteemed, and once a violent oj:)poser of the prophet. As persecution

generally advances rather than obstructs the spreading of a religion,

Islamisui made so great a progi'ess among the Arab tribes, that the

Koreish, to suppress it efiectually, if possible, in the seventh year of

Mohammed's mission,^ made a solemn league or covenant against the

Hashemites and the family of Al Motalleb, engaging themselves to contract

no marriages with any of them, and to have no communication with them
;

and, to give it the greater sanction, reduced it into writing, and laid it up in

the Caaba. Upon this the tribe became divided into two factions ; and the
family of Hashem all repaired to Abu Taleb, as their head, except only
Abd'al Uzza, surnamod Abu Laheb, who, out of his inveterate hatred to

his nephew and his doctrine, went over to the oj^posite party, whose chief"

was Abu Sofian Ebn Harb, of the family of Ommeya.
The families continued thus at variance for three years ; but in the tenth

year of his mission, Mohammed told his uncle Abu T&leb, that God had
manifestly showed his disapprobation of the league which the Koreish had
made against them, by sending a worm to eat out every word of the
instrument except the name of God. Of this accident Mohammed had
probably some private notice, for Abu Taleb went immediately to the
Koreish and acquainted them with it ; ofiering, if it proved false, to

deliver his nephew up to them ; but in case it were true, he insisted that
they ought to lay aside their animosity, and annul the league they had made
against the Hashemites. To this they acquiesced, and, going to inspect

the writing, to their great astonishment found it to be as Abu Taleb had
said ; and the league was thereupon declared void.

In the same year Abu Taleb died, at the age of above fourscore; audit
is the general opinion that he died an infidel, though others say, that when
he was at the point of death he embraced Mohammedism, and produced
some passages out of his poetical compositions to confirm their assertion.

About a month, or, as some write, three days after the death of this great
benefactor and patron, Mohammed had the additional mortification to lose

'' Abulfeda ubi supra, ^ Idem, Ebn Shohnah. ^ Dr. Prideaux seems to take this

word for a proper name, but it is only the title the Arabs give to every king of this

country. See his Life of Mohammed, p. 55. ^ Ebn Shohnah. ' Al JannabL
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his wife Khadijali, wlio had so generously made his fortune. For which
reason this year is called the year of mourning.^

On the death of these two persons, the Koreish began to be more
troublesome than ever to their prophet, and especially some who had
formerly been his intimate friends ; insomuch that he found himself obliged

to seek for shelter elsewhere, and first pitched upon Tayef, about sixty

miles east from Mecca, for the place of his retreat. Thither therefore

he went, accompanied by his servant Zeid, and applied himself to two of

tlie chief of the tribe of Thakif, who were the inhabitants of that place, bub
they received him very coldly. However, he stayed there a month ; and
some of the more considerate and better sort of men treated him with
a little respect : but the slaves and inferior people at length rose against

him, and bringing him to the wall of the city, obliged him to depart, and
return to Mecca, where he put himself under the protection of al Motaam
Ebn Adi.4

This repulse greatly discouraged his followers : however, Mohammed
was not wanting to himself, but boldly continued to preach to the public

assemblies at the pilgrimage, and gained several proselytes, and among
them six of the inhabitants of Yathreb of the Jewish tribe of Khazraj,
who, on their return home, failed not to speak much in commendation
of their new religion, and exhorted their fellow-citizens to embrace the
same.

In the twelfth year of his mission it was that Mohammed gave out that

he had made his night journey from Mecca to Jerusalem, and thence
to heaven,^ so much spoken of by all that write of him. Dr. Prideaux^
thinks he intended it either to answer the expectations of those who
demanded some miracle as a proof of his mission ; or else, by pretending to

have conversed with God, to establish the authority of whatever he should
think fit to leave behind by way of oral tradition, and make his sayings to

serve the same purpose as the oral law of the Jews. But I do not find

that Mohammed himself ever expected so great a regard should be paid to

his sayings as his followers have since done : and seeing he all along

disclaimed any power of performing miracles, it seems rather to have been
a fetch of policy to raise his reputation, by pretending to have actually con-

versed with God in heaven, as Moses had heretofore done on the mount,
and to have received several institutions immediately from him, whereas
before he contented himself with persuading them that he had all by the

ministry of Gabriel.

However, this story seemed so absurd and incredible that several of his

followers left him upon it, and it had probably ruined his whole design, had
not Abu Beer vouched for its veracity, and declared that if Mohammed
af&rmed it to be true, he verily believed the whole. Which happy incident

not only retrieved the prophet's credit, but increased it to such a degi-ee,

that he was secure of being able to make his disciples swallow whatever he
pleased to impose on them for the future. And I am apt to think this

fiction, notwithstanding its extravagance, was one of the most artful

contrivances Mohammed ever put in practice, and what chiefly contributed

to the raising of his reputation to that great height to which it afterwards

arrived.

In this year, called by Mohammedans the accepted year, twelve men of

Yathreb or Medina, of whom ten were of the tribe of Khazraj, and the

other two of that of Aws, came to Mecca, and took an oath of fidelity to

» Abulfed. p. 28. Ebn Siiohnah. * Ebn Shohnah. 2 See the notes on the
17th chap, of the Koran. « Life of Moham. p. 41, 51, &c.

D
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MohamnieJ at al Akaba, a hill on the north of that city. This oath was
called the woman's oath ; not that any women were present at this time,

but because a man was not thereby obliged to take up arms in defence of
Mohammed or his religion ; it being the same oath that was afterwards
exacted of the women, the form of which we have in the Koran/ and is to

this effect, viz.
—"That they should renounce all idolatry j that they should

not steal, nor conimit foi*uication, nor kill their children (as the pagan
Arabs used to do when they apprehended they should not be able to

maintain them^), nor forge calumnies ; and that they should obey the
prophet in all things that were reasonable." When they had solemnly
engaged to do all this, Mohammed sent one of his disciples, named Masab
Ebn Omair, home with them, to instruct them more fully in the grounds
and ceremonies of his new religion.

Masab, being arrived at Medina, by the assistance of those who had been
formerly converted, gained several proselytes, particularly Osaid Ebn Ho-
deira, a chief man of the city, andSaad Ebn Moj\dh, prince of the tribe of

Aws ; Mohammedism spreading so fast that there was scarce a house
"wherein there were not some who had embraced it.

The next year, being the thirteenth of Mohammed's mission, Masab
returned to Mecca, accompanied by seventy-three men and two women of

Meilina who had professed Islamism, besides some others who were as yet

unbelievei^. On their arrival, they immediately sent to Mohammed, and
offered him their assistance, of which he was now in gi-eat need, for his

advei-saries were by this time grown so powerful in Mecca, that he could not

stay there much longer without imminent danger. Wherefore he accepted

their proposal, and met them one night, by appointment, at al Akaba above

mentioned, attended by his uncle al Abbas, who, though he was not then a

believer, wished his nephew well, and made a speech to those of Medina,

wherein he told them, that, as Mohammed was obliged to quit his native

city and seek an asylum elsewhere, and they had offered him their protec-

tion, they would do well not to deceive him ; and that, if they were not

firmly resolved to defend and not betmy him, they had better declare their

minds, and let him provide for his safety in some other manner. Upon
their protesting their sincerity, Mohammed swore to be faithful to them ; on

condition that they should protect him against all insults, as heartily

as they would their own wives and families. They then asked him what
recompense they were to expect if they shoidd happen to be killed in his

quarrel ; he answered paradise. Whereupon they pledged their faith to

him, and so returaed home ;^ after Mohammed had chosen twelve out

of theii- number, who were to have the same authority among them as

the twelve apostles of Christ had among his di.<ciples.^

Hitherto Mohammed had propagated his religion by fair means, so that

the whole success of his enterprise before his flight to Medina must be at-

tributed to persuasion only, and not to compulsion. For before this second

oath of fealty or inauguration at al Akaba, he had no permission to use any
force at all ; and in several places of the Koran, which he pretended

were revealed during his stay at Mecca, he declares his business was only to

preach and admonish, that he had no authority to compel any person

to embrace his religion j and that whether people believed, or not, was none

of his concern, but belonged solely unto God. And he was so far from allow-

ing his fullowei-s to use force, that he exhorted them to bear patiently those

7 Cap. 60. 8 Vide Koran, chap. 6. » Alulkda, Vit. Moham. p. 40, &a
•EbD L<hak.
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injuries which were offered them on account of their faith ; and when per-

secuted himself, chose rather to quit the place of his birth and retire to

Medina, than to make any resistance. But this great passiveness and
moderation seems entirely owing to his want of power, and the great supe-

riority of his opposers for the first twelve years of his mission ; for no
sooner was he enabled, by the assistance of those of Medina, to make head
against his enemies, than he gave out that God had allowed him and his

followers to defend themselves against the infidels; and at length, as his

forces increased, he pretended to have the divine leave even to attack

them and to destroy idolatry, and set up the true faith by the sword

;

finding, by experience, that his designs would otherwise proceed very
slowly, if they were not utterly overthrown ; and knowing on the other

hand that innovators, when they depend solely on their own strength,

and can compel, seldom run any risk ; from whence the politician observes,

it follows, that all the armed prophets have succeeded, and the unarmed
ones have failed. Moses, Cyrus, Theseus, and Komulus would not have
been able to establish the observance of their institutions for any length

of time, had they not been armed.^ The first passage of the Koran which
gave Mohammed the permission of defending himself by arms is said to

have been that in the twenty-second chapter; after which a great num-
ber to the same purpose were revealed.

That Mohammed had a right to take up arms for his own defence against

his unjust persecutors, may perhaps be allowed ; but whether he ought
afterwards to have made use of that means for the establishing of his reli-

gion is a question I will not here determine. How far the secular power
may or ought to interpose in affairs of this nature mankind are not agreed.

The method of converting by the sword gives no very favourable idea of

the faith which is so propagated, and is disallowed by every body in those

of another religion, though the same persons are willing to admit of it for

the advancement of their own ; supposing that though a false religion ought
not to be estabhshed by authority, yet a true one may ; and accordingly

force is almost as constantly employed in these cases by those who have the
power in their hands, as it is constantly complained of by those who suffer

the violence. It is certainly one of the most convincing proofs that Moham-
medism was no other than a human invention, that it owed its progress

and establishment almost entirely to the sword ; and it is one of the

strongest demonstrations of the divine original of Christianity, that it pre-

vailed against all the force and powers of the world by the mere dint of its

own truth, after having stood the assaults of all manner of persecutions,

as well as other oppositions, for three hundred years together, and at length
made the Roman emperors themselves submit thereto f after which time
indeed this proof seems to fail, Christianity being then established and
paganism abolished by public authority, which has had great influence in

the propagation of the one and destruction of the other ever since.* But
to return.

Mohammed having provided for the security of his companions as well as

his own, by the league offensive and defensive which he had now concluded
with those of Medina, directed them to repair thither, which they accord-

ingly did ; but himselfwith Abu Beer and Ali staid behind, having not yet
received the divine permission, as he pretended, to leave Mecca. The
Koreish, fearing the consequence of this new alliance, began to think it ab-
solutely necessary to prevent Mohammed's escape to Medina, and having
held a council thereon, after several milder expedients had been rejected,

^ Machiavelli, Princ. c. yi. ' See Prideaux's Letter to the Deists, p. 220, &c,
* See Bavle's Diet. Hist. Art. Moham. Rem. O.
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tliey came to a resolution that he should be killed ; and agreed that a man
should be chosen out of every tribe for the execution of this design, and that

each man should have a blow at him with his sword, that the guilt of his

blood might fall equally on all the tribes, to whose united power the

Hashemites were much inferior, and therefore durbt not attempt to re-

venge their kinsman's death.

This conspiracy was scarce formed when by some means or other it came
to Mohammed's knowledge, and he gave out that it was revealed to him
by the angel Gabriel, who had now ordered him to retire to Medina.

Whereupon, to amuse his enemies, he directed AH to lie down in his place

and wrap himself up in his green cloak, which he did, and Mohammed
escaped miraculously as they pretend,^ to Abu Beer's house, unperceived by
the conspirators, who had already assembled at the prophet's door. They
in the mean time, looking through a crevice and seeing Ali, whom they

took to be Mohammed himself, asleep, continued watching there till

morning, when Ali arose and they found themselves deceived.

From Abu Beer's house Mohammed and he went to a cave in Mount
Thur, to the south-east of Mecca, accompanied only by Amer Ebn Foheirah,

Abu Beer's servant, and Abd'allah Ebn Oreikat, an idolater, whom they

had hired for a guide. In this cave they lay hid three days to avoid the

search of their enemies, v^hich they very narrowly escaped, and not

without the assistance of more miracles than one ; for some say that the

Koreish were struck with blindness, so that they could not find the cave

;

others, that after Mohammed and his companions were got in, two pigeons

laid their eggs at the entrance, and a spider covered the mouth of the cave

with her web,^ which made them look no farther.'' Abu Beer seeing the

prophet in such imminent danger became very sorrowful, whereupon

Mohammed comforted him with these words, recorded in the Koran,^

—

" Be not grieved, for God is with us." Their enemies being retired, tbey

left the cave aud set out for Medina, by a by-road, and having fortunately,

or as the Mohammedans tell us, miraculously escaped some who were sent

to 2:)ursue them, arrived safely in the city ; whither Ali followed them in

three days, after he had settled some afiairs at Mecca.

^

The first thing Mohammed did after his arrival in Medina was to build

a temple for his religious worship ; and a house for himself, which he did on

a parcel of ground which had before served to put camels.in, or as others tell

us, for a burying ground, and belonged to Sahal and Soheil the sons of

Amru, who were orphans.^ This action Dr. Prideaux exclaims against,

representing it as a flagrant instance of injustice, for that, says he, he vio-

lently dispossessed these poor orphans, the sons of an inferior artificer,

(whom the author he quotes^ calls a carpenter) of this ground, and so

founded the first fabric of his worship with the like wickedness as he did his

religion.' But to say nothing of the improbability that Mohammed should

act in so impolitic a manner at his first coming, the Mohammedan writers

set this aSair in a quite different light ; one tells us that he treated with the

lads about the price of the ground, but they desired he would accept it as

* See the notes to chap. 8. and 36.

^It is observable that the Jews have a like tradition concerning David, when he
fled from Saul into the cave ; and the Targum paraphrases these words of the se-

cond verse of Psalm Ivii., (which was composed on occasion of that deliverance,)
" I will pray before the most high God that performeth all things for me," in this

manner ;
" I will pray before the most high God, who called a spider to weave a web

for mv sake in the mouth of the cave." 7 Al Beidawi in Kor. cap. 9. Vide d'Herbel.

Bibl. Orient, p. 445. 8 Chap. 9. 9 Abulfeda Vit. Moham. p. 50, &c. Ebn Shohnah.
^Abulfeda, ib. p. 52. 53. 'Disputatio Christian! contra Saracen, cap. iv.

3 Prideaux'.s Life of Moham. p. 58.
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a prosent;* however, as historians of good credit assure us, he actually

bought it,^ and the money was paid by Abu Becr.^ Besides, had Moham-
med accepted it as a present, the orphans were in circumstances sufficient

to have aflforded it; for they were of a very good family, of the tribe Naj-
jar, one of the most illustrious among the Arabs, and not the sons of
a carpenter, as Dr. Prideaux's author writes, who took the word Najjar,

which signifies a carpenter, for an appellative, whereas it is a proper
name/
Mohammed being securely settled at Medina, and able not only to

defend himself against the insults of his enemies, but to attack them, began
to send out small parties to make reprisals on the Koreish ; the first party

.

consisting of no more than nine men, who intercepted and plundered a
caravan belonging to that tribe, and in the action took two prisoners.

But what established his affairs very much, and was the foundation on
which he built all his succeeding greatness, was the gaining of the battle of
Bedr, which was fought in the second year of the Hejra, and is so famous
in the Mohammedan history.^ As my design is not to write the life of
Mohammed, but only to describe the manner in which he carried on his

enterprise, I shall not enter into any detail of his subsequent battles and
expeditions, which amounted to a considerable number. Some reckon no
less than twenty-seven expeditions wherein Mohammed was personally

present, in nine of which he gave battle, besides several other expeditions

in which he was not present :
^ some of them however will be necessarily

taken notice of in explaining several passages of the Koran. His forces

he maintained partly by the contributions of his followers for this purpose,
which he called by the name of zacat or alms, and the paying of which he
very artfully made one main article of his religion; and partly by ordering

a fi.fth part of the plunder to be brought into the public treasury for that

purpose, in which matter he likewise pretended to act by the divine

direction.

In a few years, by the success of his arms (notwithstanding he some-
times came ofi" by the worst), he considerably raised his credit and power.
In the sixth year of the Hejra he set out with 1400 men to visit the
temple of Mecca, not with any intent of committing hostilities, but in a
peaceable manner. However when he came to al Hodeibiya, which is

situate partly within and partly without the sacred territory, the Koreish
sent to let him know that they would not permit him to enter Mecca,
unless he forced his way; whereupon he called his troops about him, and
they all took a solemn oath of fealty or homage to him, and he resolved to

attack the city ; but those of Mecca sending Arwa Ebn Masud,* prince of

the tribe of Thakif, as their ambassador to desire peace, a truce was con-
cluded between them for ten years, by which any person was allowed
to enter into league either with Mohammed or with the- Koreish as lie

thought fit.

It may not be Improper, to show the inconceivable veneration and
respect the Mohammedans by this time had for their prophet, to mention
the account which the above-mentioned ambassador gave the Koreish, at

his return, of their behaviour. He said he had been at the courts both of

the Koman emperor and of the king of Persia, and never saw any prince so

highly respected by his subjects as Mohammed was by his companions

;

* Al Bokhari in Sonna. * Al Jannabi. « Ahmed Ebn Yusef. ^ Vide Gagnier,
Not. in Abulfed. de Vit. Mahom. p. 52, 53. ^ See the notes on the Koran, chap. 3.

p. 36. 9 Vide Abulfed. Vit. Moh. p. 158.
• This is erroneous. The ambassador was Sohail Ebn Amru See note, chap. 48^
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for whenever lie made the ablution, in order to say his prayers, they ran

and catched the water that he had used ; and whenever he spit, they

immediately licked it up, and gathered every hair that fell from him with

great superstition.^

In the seventh year of the Hejra, Mohammed began to think of propa-

gating his religion beyond the bounds of Arabia, and sent messengers to

the neighbouring princes with letters to invite them to Mohammedism.
Nor was this project without some success. Khosru Parviz, then king of

Persia, received his letter with great disdain, and tore it in a passion,

sending away the messenger very abruptly ; which, w^hen Mohammed
heard, he said, God shall tear his kingdom. And soon after a messenger

came to Mohammed from Badhan king of Yaman, who was a dependant

on the Pei'siaus,* to acquaint him that he had received orders to send him

to Khosru. Mohammed put off his answer till the next morning, and

then told the messenger it had been revealed to him that night, that Khosru

was slain by his son Shiruyeh ; adding that he was well assured his new
religion and empire should rise to as great a height as that of Khosru

;

and therefore bid him advise his master to embrace Mohammedism. The

messenf^er being returned, Badhan in a few days received a letter from

Shiruyeh informing him of his father's death, and ordering him to give the

prophet no further disturbance. Whereupon Badhan and the Persians

with him turned Mohammedans.^
The emperor Heraclius, as the Arabian historians assure us, received

Mohammed's letter with great respect, laying it on his pillow, and dis-

missed the bearer honourably. And some pretend that he would have

professed this new faith, had he not been afraid of losing his crown.*

Mohammed wrote to the same effect to the king of Ethiopia, though he

had been converted before, according to the Arab writei-s; and to Mokaw-
kas, governor of Egypt, who gave the messenger a very favourable

reception, and sent several valuable presents to Mohammed, and among the

rest two girls, one of which, named Mary,^ became a great favourite with him.

He also sent letters of the like purport to several Arab princes, particu-

larly one to al Hareth Ebn Abi Shamer^ king of Ghassan, who returning for

answer that he would go to Mohammed himself, the prophet said, May his

kingdom i>erish ; another to Hawdha Ebn Ali, king of Yamama, who was

a Christian, and having some time before professed Islanilsm, had lately

returned to his former faith ; this prince sent back a very rough answer,

upon which, Mohammed cursing him, he died soon after; a third to al

Mondar Ebn Sawa, king of Bahrein, who embraced Mohammedism, and

all the Arabs of that country followed his example.^

The eighth year of the Hejra was a very fortunate year to Mohammed. In

the beginning of it Khaled EbnalWalidand AmruEbnal As,both excellent

soldiers, the first of whom afterwards conquered Syria and other countries,

and the latter Egypt, became proselytes of Mohammedism. And soon after

the prophet sent 3000 men against the Grecian forces, to revenge the death

of one of his ambassiidors, who being sent to the governor of Bosra, on the

same errand as those who went to the above-mentioned princes, was slain

bv an Amb of the tribe of Ghassan at Muta, a town in the territory of

Balka in Syria, about three days' journey eastward from Jerusalem, near

' Abulfcda, Vit. Moh. p. 85. ^ gee before, p. 8. » Abulfcda, Vit. Mob. p. 92.

&c * Al Jannabi. ' It is however a difterent name from that of the Virgin

Marv, which the orientals always write Maryam or Miriam, whereas this is written

Mar'iya. « This prince is'omittcd in Dr. Focock's list of the kings of Ghassan,

Spec. p. 77. " Abulfeda, ubi sup. p. 94, &c.
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which town they encountered. The Grecians being vastly superior in

number (for, including the auxiliary Arabs, they had an army of 100,000
men), the Mohammedans were repulsed in the first attack, and lost succes-

sively three of their generals, viz. Zeid Ebn Haretha, Mohammed's freed-

man, Jaafar the son of Abu Taleb, and AbdMlah Ebn Rawaha ; but
Khaled Ebn al Walid, succeeding to the command, overthrew the Greeks
with a great slaughter, and brought away abundance of rich spoil ; ^ on
occasion of which action Mohammed gave him the honourable title of Seif

min soyuf Allah, one of the swords of God.^

In this yearalsoMohammed took the city ofMecca, the inhabitants whereof
had broken the truce concluded on two years before. For the tribe of Beer,

who were confederates of the Koreish, attacking those of Khozaah, who were
allies of Mohammed, killed several of them, being supported in the action by a
j)arty of the Koreish themselves. The consequence of this violation was
soon apprehended ; and Abu Sofi|,n himself made a journey to Medina on
purpose to heal the breach and renew the truce j^ but in vain; for Moham-
med, glad of this opportunity, refused to see him; whereupon he applied

to Abu Beer and Ali, but they giving him no answer, he was obliged to

return to Mecca as he came.

Mohammed immediately gave orders for preparations to be made, that
he might surprise the Meccans while they were unprovided to receive him

:

in a little time he began his march thither, and by the time he came near
the city his forces were increased to 10,000 men. Those of Mecca being
not in a condition to defend themselves against so formidable an army,
surrendered at discretion; and Abu Sofiin saved his life by turning
Mohammedan. About twenty-eight of the idolaters were killed by a party
under the command of Khaled ; but this happened contrary to Mohammed's
orders, who, when he entered the town, pardoned all the Koreish on their

submission, except only six men and four women, who were more obnoxious
than ordinary (some of them having a))ostatized), and were solemnly pro-
scribed by the prophet himself ; but of these no more than three men and
one woman were i^ut to death, the rest obtaining pardon on their embracing
Mohammedism, and one of the women making her escape.^

The remainder of this year Mohammed employed in destroying the idols

in and round about Mecca, sending several of his generals on expeditious
for that purpose, and to invite the Arabs to Islamism ; wherein it is no
wonder if they now met with success.

The next year, being the ninth of the Hejra, the Mohammedans call

the year of embassies : for the Arabs had been hitherto expecting the issue
of the war between Mohammed and the Koreish ; but so soon as that tribe,

the principal of the whole nation, and the genuine descendants of Ishmael,
whose prerogatives none offered to dispute, had submitted, they were satis-

fied that it was not in their power to oppose Mohammed, and therefore
began to come in to him in great numbers, and to send embassies to make
their submissions to him, both to Mecca while he staid there, and also to
Medina whither he returned this year.^ Among the rest, five kings of the
tribe of Hamyar professed Mohammedism, and sent ambassadors to notify
the same.*

In the tenth year Ali was sent into Yaman to propagate the Moham-

^
8 Abulf. Vit. Moh. p. 99, 100, &c. » Al Bokhari in Sonna. i This circumstance

18 a plain proof that the Koreish had actually broken the truce, and that it was not
a mere pretence of Mohammed's, as Dr. Prideaux insinuates. Life of Moh. p. 94.
2 Vide Abulfed. ubi sup. c. Si, 62. s vide Gagnier, Not. ad Abulfed. p. 1:-^1.

* Abulfeda, ubi sup. p. 128.
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medan faitli tbere, and, as it is said, converted the whole tribe of Hamdan
in one day. Their example was quickly followed by all the inhabitants of

that province, except only those of Najran, who, being Christians, chose

rather to pay tribute.^

Thus was Mohammedism established, and idolatry rooted out, even in

Mohammed's life time (for he died the next year) throughout all Arabia,

except only Yamama ; where Moseilama, who set up also for a prophet as

Mohammed's competitor, had a great party, and was not reduced till the

Khalifat of Abu Beer. And the Arabs being then united in one faith and
under one prince, found themselves iu a condition of making those con-

quests which extended the Mohammedan faith over so great a part of the

world.

SECTION III.

OF THE KORAN ITSELF, THE PECULIAEITIES OF THAT BOOK j THE MAN^TIB
OF ITS BEEN'G ^^^lITTEN A^^) PUBLISHED, AXD THE GENERAL DESIGN OF
IT.

The word Koran, derived from the verb karaa, to read, signifies properly

in Arabic, the reading, or rather, that which ought to be read ; by which

name the Mohammedans denote not only the entire book or volume of the

Koran, but also any particular chapter or section of it
;
just as the Jews

call either the whole scripture, or any part of it by the name of Karah, or

Mikra,^ words of the same origin and imj^ort. Which observation seems

to overthrow the opinion of some learned Arabians, who would have the

Koriln so named, because it is a collection of the loose chapters or sheets

which compose it ; the verb karaa signifying also to gather or collect :
^ and

may also, by the way, serve as an answer to those who object^ that the

Koran must be a book forged at once, and could not possibly be revealed

by parcels at different times, during the course of several years, as the

Mohammedans affirm ; because the Koran is often mentioned, and called

by that name, in the very book itself. It may not be amiss to observe,

that the syllable Al in the word Alkoran is only the Arabic article,

signifying ilie ; and therefore ought to be omitted when the English article

is prefixed.

Beside this peculiar name, the Kor^n is also honoured with several

appellations common to other books of scripture : as al Forkan, from the

verb faraka, to divide or distinguish; not as the Mohammedan doctors say,

because those books are divided into chaptei-s or sections, or distinguish

between good and evil, but in the same notion that the Jews use the word

Perek, or Pirka, from the same root, to denote a section or portion of

Scripture.^ It is also called al Moshaf, the volume, and al Kitab, the book,

by way of eminence, which answers to the Biblia of the Greeks ; and

al Dhikr, the admonition, which name is also given to the Pentateuch and

Gospel,

The Koran is divided into one hundred and fourteen larger portions of

8 Abulfcda, ubi sup. p. 129. « This name was at first given to the Pentateuch

only. >^ehem. viii. Vide Simon. Hist. Grit, du Vieux Test. lib. 1. c. 9. ^ vide

Erpen. Not. ad Hist. Joseph, p. 3. 8 Marracc. de Alcor. p. 41. » Vide Gol.

in append, ad Gram. Arab. Erpen. 175. A chapter or sub-division of the Massic-

toth of the Mishna is also called Perek. Maimon. praef. in Seder Zeraim, p. 57.
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very unequal length, which we call chajoters, but the Arabians Sowar, in

the singular Sura, a word rarely used on any other occasion, and properly

signifying a row, order, or regular series; as a course of bricks in building,

or a rank of soldiers in an army; and is the same in use and import with
the Sura, or Tora of the Jews, who also call the fifty-three sections of the

Pentateuch Sedarim, a word of the same signification.^

These chapters are not in the manuscript copies distinguished by their

numerical order, though, for the reader's ease, they are numbered in this

edition, but by particular titles, which (except that of the first, which is the

initial chapter, or introduction to the rest, and by the old Latin translator

not numbered among the chapters) are taken sometimes from a particular

matter treated of, or person mentioned therein ; but usually from the first

word of note, exactly in the same manner as the Jews have named their

Sedarim ; though the word from which some chapters are denominated be
very far distant, towards the middle, or perhaps the end of the chapter,

which seems ridiculous. But the occasion of this seems to have been, that

the verse or passage wherein such word occurs was, in point of time,

revealed and committed to writing before the other verses of the same
chapter which precede it in order; and the title being given to the chapter

before it was completed, or the passages reduced to their present order, the

verse from whence such title was taken did not always haj^pen to begin tlie

chapter. Some chapters have two or piore titles, occasioned by the

difference of the copies.

. Some of the chapters having been revealed at Mecca, and others at

Medina, the noting this difference makes a part of the title : but the reader

will observe that several of the chapters are said to have been revealed

partly at Mecca, and partly at Medina ; and as to others, it is yet a dispute

among the commentators to which place of the two they belong.

Every chapter is subdivided into smaller portions, ofvery unequal length

also, which we customarily call verses; but the Arabic word is Ay at, the

same with the Hebrew Ototh, and signifies signs, or wonders; such as are

the secrets of God, his attributes, works, judgments, and ordinances, de-

livered in those verses; many of which have their particular titles also,

imposed in the same manner as those of the chapters.

Notwithstanding this subdivision is common, and well known, yet I
have never yet seen any manuscript wherein the verses are actually num-
bered ; though in some copies the number of verses in each chapter is set

down after the title, which we have therefore added in the table of the
chapters. And the Mohammedans seem to have some scruple in making
an actual distinction in their copies, because the chief disagreement between
their several editions of the Koran consists in the division and number of

the verses ; and for this reason I have not taken upon me to make any
such division.

Having mentioned the different editions of the Koran, it may not be
amiss here to acquaint the reader, that there are seven principal editions, if

I may so call them, or ancient copies of that book; two of which were
published and used at Medina, a third at Mecca, a fourth at Cufa, a fifth

at Basra, a sixth in Syria, and a seventh called the common or vulgar

edition. Of these editions, the first of Medina makes the whole number of

the verses six thousand; the second and fifth, six thousand two hundred
and fourteen; the third, sixthousand two hundred and nineteen; the fourth,

1 Vide Gol. ubi sup. 377. Each of the six grand divisions of the Mishna is also

called Seder. Maimon. ubi sup. p. 55.
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six thousand two hundred and thirty-six ; the sixth, six thousand two

hundred and twenty-six ; and the last, six thousand two hundred and

twenty-five. But they are all said to contain the same number of words,

namely seventy-seven thousand six hundred and thirty-nine,^ and the same

number of letters, viz., three hundred and twenty-three thousand and

fifteen :^ for the Mohammedans have in this also imitated the Jews, that

they have superstitiously numbered the very words and letters of their

law; nay, they have taken the pains to compute (how exactly I know not)

the number of times each particular letter of the alphabet is contained in

the Koran.*

Besides these unequal divisions of chapter and veree, the Mohammedans
have also divided their Koran into sixty equal portions, which they call

Ahzab, in the singulai- Hizb, each subdivided into four equal parts ; which

is also an imitation of the Jews, who have an ancient division of their

Mishna into sixty portions called Massictoth:^ but the Koran is more

usually divided into thirty sections only, named Ajza, from the singular

Joz, each of twice the length of the former, and in the like manner sub-

divided into four parts. These divisions are for the use of the readers of

the Koran in the royal temples, or in the adjoining chapels where the

emperors and great men are inteiTed. There are thirty of these readei-s

belonging to every chapel, and each reads his section every day, so that the

whole Koi-an is read over once a day.^ I have seen several copies divided

in this manner, and bound up in as many volumes ; and have thought it

proper to mark these divisions in the margin of this translation by nu-

meral letters.

Next after the title, at the head of every chapter except only the ninth,

is prefixed the following solemn form, by the Mohammedans called the

Bismillah, " In the name of the most merciful God ;
" which form they

constantly place at the beginning of all their books and wiitings in general,

as a peculiar mark or distinguishing characteristic of their religion, it being

counted a sort of impiety to omit it. The Jews for the same purpose make
use of the form. In the name of the Lord, or, in the name of the great

God : and the eastern Christians that of, In the name of the Father, and

of the Son, and of the Holy Ghost. But I am apt to believe Mohammed
really took this form, as he did many other things, from the Persian Magi,

who used to begin their books in these words, Benam Yezdan baklishaishgher

dadar, that is. In the name of the most merciful, just God.'

This auspicatory form, and also the titles of the chaptei-s, are, by the

generality of the doctors and commentators, believed to be of divine original,

no less than the text itself; but the more moderate are of opinion they are

only human additions, and not the very word of God.

There are twenty-nine chapters of the Koran, which have this peculiarity,

that they begin with certain lettei-s of the alphabet, some with a single

one, othei-s with more. These letters the Mohammedans believe to be the

|->eculiar marks of the Koran, and to conceal several profound mysteries, the

certain undei^tanding of which, the more intelligent confess has not been

communicated to any mortal, their prophet only excepted. Notwith-

standing which, some will take the liberty of guessing at their meaning by

' Or as others reckon them, ninetv-nine thousand four hundred and sixty-four.

Reland, de Kel. Moh. p. 25. s Or according to another computation, three

hundred and thirtv thousand one hundred and thirteen. Ibid. V. Gol. ubi sup.

p. 178. D-Herbelo't, BibL Orient, p. 87. * Vide Reland. de Relig. Moh. p. 25.

* Vide Gol. ubi sup. p. 178. Maimon. praef. in Seder Zeraim, p. 57. ' Vide

Smith, de Moribus et Instit. Turcar. p. 58. 7 Hyde, Hist. Rel. Vet. Pcrs. p. 14.
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that species of Cabbala called by the Jews Notarikon,® and suppose the

letters to stand for as many words expressing the names and attributes of

God, his works, ordinances, and decrees; and therefore these mysterious

letters, as well as the verses themselves, seem in the Koran to be called

signs. Others explain the intent of these letters from the nature or

organ, or else from their value in numbers, according to another species of

the Jewish Cabbala called Gematria;® the uncertainty of which conjec-

tures sufficiently appears from their disagreement. Thus, for example, five

chapters, one of which is the second, begin with these letters, A. L, M.
which some imagine to stand for Allah latif magid; God is gracious and
to be glorified ; or, Ana li minni, to me and from me, viz. belongs all per-

fection, and proceeds all good : or else for Ana Allah alam, I am the most
wise God, taking the first letter to mark the beginning of the first word,

the second the middle of the second word, and the third the last of the

third word ; or for Allah, Gabriel, Mohammed, the author, revealer, and
preacher of the Koran. Others say, that as the letter A belongs to the

lower part of the throat, the first of the organs of speech ; L to the palate,

the middle organ; and M to the lips, which are the last organ; so these

letters signify that God is the beginning, middle, and end, or ought to be
praised in the beginning, middle, and end, of all our words and actions : or,

as the total value of those three letters in numbers is seventy-one, they
signify that in the space of so many years, the religion preached in the

Koran should be fully established. The conjecture of a learned Christian^

is at least as certain as any of the former, who supposes these letters were
set there by the amanuensis, for Amar li Mohammed, i. e. At the com-
mand of Mohammed, as the five letters prefixed to the nineteenth chapter

seem to be there written by a Jewish scribe. Cob Yaas, i. e. Thus he
commanded.

The Koran is universally allowed to be written with the utmost ele-

gance and jmrity of language, in the dialect of the tribe of Koreish, the

most noble and polite of all the Arabians, but with some mixture, though
very rarely, of other dialects. It is confessedly the standard of the Arabic
tongue, and as the more orthodox believe, and are taught by the book
itself, inimitable by any human pen, (though some sectaries have been of
another opinion,)^ and therefore insisted on as a permanent miracle,

greater than that of raising the dead,^ and alone sufficient to convince the
world of its divine original.

And to this miracle did Mohammed himself chiefly appeal for the con-

firmation of his mission, publicly challenging the most eloquent men in

Arabia, which was at this time stocked with thousands whose sole study
and ambition it was to excel in elegance of style and composition,* to

produce even a single chapter that might be compared with it.^ I will

mention but one instance out of several, to show that this book was really

admired for the beauty of its composure by those who must be allowed to

have been competent judges. A poem of Labid Ebn Rabia, one of the
greatest wits in Arabia in Mohammed's time, being fixed up on the gate of

8 Vide Buxtorf. Lexicon Rabbin. » Vide lb. See also Schiekardi Bechinat hap-
perushim, p. 62, &c. i Golius in append, ad Gram. Erp. p. 182. 2 gee after.
' Ahmed Abd'albalim apud Marracc. de Ale. p. 43. * A noble writer therefore mis-
takes the question when he says, these eastern religionists leave their sacred writ the
sole standard of literate performance, by extinguishing all true learning. For though
they were destitute of what we call learning, yet they were far from being ignorant,
or unable to compose elegantly in their own tongue. See L. Shaftesbury's Charac-
teristics, vol. iii. p. 235. « Al Gazali, apud Poc. Spec. 191. See Koran, c. 17, and
also c. 2, p. 3, and c. 11, &c.
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the temple of Mecca, an honour allowed to none but the most esteemed

performances, none of the other poets durst offer any of their own in com-
petition with it. But the second chapter of the Koran being fixed up by
it soon after, Labid himself (then an idolater) on reading the first verses

only, was struck with admiration, and immediately professed the religion

taught thereby, declaring that such words could proceed from an inspired

person only. This Labid was afterwards of great service to Mohammed,
in writing answers to the satires and invectives that w^ere made on him
and his religion by the infidels, and particularly by Amri al Kais,^ prince

of the tribe of Asad,^ and author of one of those seven famous poems
called al Moallakat.^

The style of the Koran is generally beautiful and fluent, especially

"where it imitates the prophetic manner, and scripture phrases. It is con-

cise, and often obscure, adorned with bold figures after the eastern taste,

enlivened with florid and sententious expressions, and in many places,

especially where the majesty and attributes of God are described, sublime

and magnificent ; of which the reader cannot but observe several in-

stances, though he must not imagine the translation comes up to the

original, notwithstanding my endeavours to do it justice.

Though it be written in prose, yet the sentences generally conclude in

a long continued rhyme, for the sake of which the sense is often interrupted,

and unnecessary repetitions too frequently made, which appear still more
ridiculous in a translation, where the ornament, such as it is, for whose
sake they were made, cannot be perceived. However, the Arabians are

so mightily delighted with this jingling that they employ it in their most
elaborate compositions, which they also embellish with frequent passages

of and allusions to the Koran, so that it is next to impossible to under-

stand them without being well versed in this book.

It is probable the harmony of expression which the Arabians find in the

Koran might contribute not a little to make them relish the doctrine therein

taught, and give an efficacy to arguments, which, had they been nakedly

proposed without this rhetorical dress, might not have so easily prevailed.

Very extraordinary efiects are related of the power of words well chosen

and artfully placed, which are no less powerful either to ravish or amaze
than music itself; wherefore as much has been ascribed by the best ora-

tors to this part of rhetoric as to any other.^ He must have a very bad ear,

who is not uncommonly moved with the very cadence of a well-turned

sentence; and Mohammed seems not to have been ignorant of the enthu-

siastic operation of rhetoric on the minds of men; for which reason he has

not only employed his utmost skill in these his pretended revelations, to

preserve that dignity and sublimity of style, which might seem not un-

worthy of the majesty of that Being, whom he gave out to be the author

of them ; and to imitate the prophetic manner ofthe Old Testament; but he

has not neglected even the other arts of oratory; wherein he succeeded

so well, and so strangely captivated the minds of his audience, that several

of his opponents thought it the effect of witchcraft and enchantment, as

he sometimes complains.^
" The general design of the Koran," (to use the words of a very learned

jx^rson,) " seems to be this. To unite the professors of the three different

religions then followed in the populous country ofArabia, who, for the most
part, lived promiscuously, and wandered without guides, the far greater

number being idolaters, and the rest Jews and Christians mostly of

« D'Herbel. BibL Orient, p. 512, &c. 7 Poc. Spec. p. 80. ^ gee before, p. 20.

* See Casaubon, of Enthusiasm, chap. iv. ^ Koran, chap. 15, 21, &c.
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erroneous and heterodox belief, in the knowledge and worship of one

eternal, invisible God, by whose power all things were made, and those

which are not, may be, the supreme Governor, Judge, and absolute Lord
of the creation ; established under the sanction of certain laws, and the

outward signs of certain ceremonies, partly of ancient and partly of novel

institution, and enforced by setting before them rewards and punish-

ments, both temporal and eternal : and to bring them all to the obedience

of Mohammed, as the prophet and ambassador of God, who after the

repeated admonitions, promises, and threats of former ages, was at last to

establish and propagate God's religion on earth by force of arms, and to be

acknowledged chief pontiff in spiritual matters, as well as supreme prince

in temporal."^

The great doctrine then of the Koran is the unity of God ; to restore

which point Mohammed pretended was the chief end of his mission ; it

being laid down by him as a fundamental truth, that there never was
nor ever can be more than one true orthodox religion. Tor though the

particular laws or ceremonies are only temporary, and subject to altera-

tion according to the divine direction, yet the substance of it being eternal

truth, is not liable to change, but continues immutably the same. And
he taught that whenever this religion became neglected, or corrupted in

essentials, God had the goodness to reinform and readmonish mankind
thereof, by several prophets, of whom Moses and Jesus were the most
distinguished, till the appearance ofMohammed, who is their seal, no other

being to be expected after him. And the more effectually to engage peo-

ple to hearken to him, great part of the Koran is employed in relating

examples of dreadful punishments formerly inflicted by God on those who
rejected and abused his messengers; several of which stories or some
circumstances of them are taken from the Old and New Testament, but
many more from the apocryphal books and traditions of the Jews and
Christians of those ages, set up in the Koran as truths in opposition to

the scriptures, which the Jews and Christians are charged with having
altered ; and I am apt to believe that few or none of the relations or cir-

cumstances in the Koran were invented by Mohammed, as is generally

supposed, it being easy to trace the gi^eatest part of them much higher,

as the rest-might be, were more of those books extant, and it was worth
while to make the inquiry.

The other pai-t of the Koran is taken up in giving necessary laws and
directions, in frequent admonitions to moral and divine virtues, and above
all to the worshipping and reverencing of the only true God, and resig-

nation to his will ; among which are many excellent things intermixed,

not unworthy even a Christian's perusal.

But, besides these, there are a great number of passages which are

occasional, and relate to particular emergencies. For whenever any thing

happened which perplexed and gravelled Mohammed, and which he could
not otherwise get over, he had constant recourse to a new revelation, as

an infallible expedient in all nice cases ; and he found the success of this

method answer his expectation. It was certainly an admirable and politic

contrivance of his to bring down the whole Koran at once to the lowest
heaven only, and not to the earth, as a bungling prophet would have
done; for if the whole had been published at once, innumerable objec-

tions might have been made, which it would have been very hard, if not
impossible, for him to solve : but as he pretended to have received it by
parcels, as God saw proper that they should be published for the con-

2 Golius, in append, ad Gram. Erp. p. 17C.
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version and instruction of the people, he hacl a sure way to answer all

emergencies, and to extricate himself with honour from any difficulty

which might occur. If any objection be hence made to that eternity of

the Koran, which the Mohammedans are taught to believe, they easily

answer it by their doctrine of absolute predestination ; according to which
all the accidents for the sake of which these occasional passages were
revealed were predetermined by God from all eternity.

That Mohammed was really the author and chief contriver of the

Koran, is beyond dispute ; though it is highly probable that he had no
small assistance in his design from others, as his countrymen failed not

to object to him ;^ however they differed so much in their conjectures as

to the particular persons who gave him such assistance,^ that they were
not able, it seems, to prove the charge ; Mohammed, it is to be presumed,

having taken his measm-es too well to be discovered Dr. Prideaux^ has

given the most probable account of this matter, though chiefly from
Chi'istian wiiters, who generally mix such ridiculous fables with what
they deliver, that they deserve not much credit.

However it be, the Mohammedans absolutely deny the Koran was com-
posed by their prophet himself, or any other for him ; it being their general

and orthodox belief that it is of divine original, nay that it is eternal and
uncreated, remaining, as some express it, in the very essence of God ; that

the first transcript has been from everlasting by God's throne, written on a

table of vast bigness, called the preserved table, in which are also recorded

the divine decrees past and future, that a copy from this table, in one
volume on paper, was, by the ministry of the angel Gabriel, sent down to

the lowest heaven, in the month of Ramadan, on the night of power :
^ from

whence Gabriel revealed it to Mohammed by parcels, some at Mecca and
some at Medina, at different times, during the space of twenty-three years,

as the exigency of affairs requii-ed : giving him however the consolation to

show him the whole (which they tell us was bound in silk, and adorned
vrith. gold and pre cious stones of paradise) once a year : but in the last year

of his life he had the favour to see it twice. They say that few chapters

were delivered entire, the most part being revealed piecemeal, and written

down from time to time by the prophet's amanuensis in such or such a part

of such or such a chapter till they were completed, according to the direc-

tions of the angel. ^ The first parcel that was revealed is generally agi*eed

to have been the first five verses of the ninety-sixth chapter.^

After the new revealed passages had been fi-om the prophet's mouth
taken do^wn in writing by his scribe, they were published to his follow-

ei'S, several of whom took copies for their private use, but the far greater

number got them by heart. The originals, when returned, were put })ro-

miscuously into a chest, observing no order of time, for which reason it is

uncertain when many passages were revealed.

^^hen Mohammed died, he left his revelations in the same disorder I have
mentioned, and not digested into the method, such as it is, which we now
find them in. This was the work of his successor Abu Beer, who, consider-

ing that a great number of passages were committed to the memory of Mo-
hammed's followers, many of whom were slain in theii' wai-s, ordered the

3 Vide Koran, chap. 16. and chap. 25. * See the notes on those passages.
5 Life of Mobam. p. 31, &c. « Vide Koran, c. 97, and note ibid. ^ Therefore

it is a mistake of Dr. Prideaux to say it was brought him chapter by chapter. Life

of Moham. p. 6. The Jews also say the law was given to Moses by parcels. Vide
Millium, de Mohammedismo ante Mobam. p. 365. ^ Not the whole chapter, as Gohus
says. Append, ad Gr. Erp. p. 180,
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whole to be collected, not only from the palm-leaves and skins on which
they had been wiitten, and which were kept between two boards or covers,

but also from the mouths of such as had gotten them by heart. And
this transcript, when completed, he committed to the custody of Hafsa
the daughter of Omar, one of the prophet's widows.^

From this relation it is generally imagined, that Abu Beer was really the
compiler of the Kor^n ; though for aught appears to the contrary, Moham-
med left the chapters complete as we now have them, excepting such
passages as his successor might add or coiTect from those who had gotten
them by heart ; what Abu Beer did else being perhaps no more than
to range the chapters in their present order, which he seems to have done
without any regard to time, having generally placed the longest first.

However, in the thirtieth year of the Hejra, Othman being then Khalif,

and observing the great disagreement in the copies of the Koran in the
several provinces of the empire, those of Irak, for example, following the
reading of Abu Musa al Ashari, and the Syiians that of Macdad Ebn
Aswad, he, by advice of the companions, ordered a great number of copies

to be transcribed from that of Abu Beer, in Hafsa's care, under the in-

spection of Zeid Ebn Thabet, Abd'allah Ebn Zobair, Said Ebn al As,
and Abd'alrahman Ebn al Hareth the Makhzumite; whom he directed
that wherever they disagreed about any word, they should ^vrite it in the
dialect of the Koreish, iu which it was at first delivered.^ These copies
when made were dispersed in the several provinces of the empire, and the
old ones burnt and suppressed. Though many things in Hafsa's copy
were corrected by the above-mentioned supervisors, yet some few various
readings still occur; the most material of which will be taken notice of
in their proper places.

The want of vowels^ in the Arabic character made Moki-is, or readers,

whose peculiar study and profession it was to read the Koran with its

proper vowels, absolutely necessary. But these difiering in their manner
of reading, occasioned still further variations in the copies of the Koran,
as they are now written mth the vowels ; and herein consist much the
greater part of the various readings throughout the book. The readers
whose authority the commentator chiefly allege, in admitting these va-
rious readings, are seven in number.

There being some passages in the Koran which are contradictory, the
Mohammedan doctors obviate any objection from thence, by the doctrine
of abrogation; for they say, that God in the Koran commanded several
things which were, for good reasons, afterward revoked and abrogated.

Passages abrogated are distinguished into three kinds : the first, where
the letter and sense are both abrogated ; the second, where the letter only
is abrogated, but the sense remains; and the third where the sense is

abrogated, though the letter remaius.

Ofthe first kind were several verses, which, by the tradition ofMalec Ebn
Ans, were in the prophet's liietime read in the chapter of repentance, but
are not now extant ; one of which, being all he remembered of them, was
the following, " If a son of Adam had two rivers of gold, he would covet
yet a third; and if he had three, he would covet yet a fourth (to be added)
unto them ; neither shall the belly of a son of Adam be filled, but with

° Elmacin. in Vita Abu Beer. Abulfeda« ^ Abulfeda, in Vitis Abubecr and
Othman. 2 ^he characters or marks of the Arabic vowels were not used till several
years after Mohammed, Some ascribe the invention of them to Yahya Ebn Yamer,
some to Nasr Ebn Assam, surnamed al Leithi, and others to Abu'laswad al Dili ; all

tnrec of whom were doctors of Basra, and immediately succeeded the companions.
See D'flerbcl. Bibl. Orient, p. 87.
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dust. God will turn unto liim wlio shall repent." Another instance of

this kind we have from the tradition of Abd'allah Ebn Ma^ud, who re-

ported that the prophet gave him a verse to read which he wrote down;
but the next morning looking in his book, he found it was vanished, and
the leaf blank : this he acquainted Mohammed with, who assured him the

verse was revoked the same night.

Of the second kind is a vei-se called the vei-se of stoning, wliich, according

to the ti^dition of Omai', afterwai'ds Khalif, was extant while Mohammed
was living, though it be not now to be found. The words are these, " Ab-
hor not your pai-ents, for this would be ingratitude in you. If a man and
woman of reputation commit adultery, ye shall stone them both; it is a

punishment ordained by God; for God is mighty and wise."

Of the last kind are obsein-ed several verses in sixty-three different chap-

ters, to the number of two hundred and twenty-five. Such as the precepts

of tiuning in prayer to Jerusalem ; fasting after the old custom ; forbear-

ance towards idolaters ; avoiding the ignorant and the like.^ The passages

of this sort have been carefully selected by sevei-al wiitei-s, and ai'e most
of them remarked in their proper places.

Though it is the belief of the Sonnites or orthodox that the Koran is

luicreated and eternal, subsistiug in the very essence of God, and Mo-
hammed himself is said to have pronounced him an infidel who asserted

the contrary,^ yet several have been of a different opinion; particularly

the sect of the Motazalites,^ and the followei*s of Isa Ebn Sobeih Abu
Musa, sumamed al Mozdar, who stuck not to accuse those who held the

Koran to be uncreated of infidelity, as assertei's of two eternal beings.^

This point was controverted with so much heat that it occasioned many
calamities under some of the Khalifs of the family of Abbas, al Mamun^
making a pubHc edict declaring the Koran to be created, which was con-

fii'med by his successors al Motasem* and al Wathek,^ who whipt, impri-

soned, and put to death those of the contraiy opinion. But at length

al Motawakkel,^ who succeeded al Wathek, put an end to these persecu-

tions, by revoking the former edicts, releasing those that were impri-

soned on that account, and leaving every man at liberty as to his belief

in this point."

Al Ghazali seems to have tolerably reconciled both opinions, saying,

that the Koran is read and pronounced with the tongue, wi'itten in books,

and kept in memory; and is yet eternal, subsisting in God's essence, and
not possible to be separated thence by any transmission into men's me-
mories or the leaves of books ;^ by which he seems to mean no more than

that the original idea of the Koran only is really- in God, and conse-

quently co-essential and co-etemal with him, but that the copies are

created, and the work of man.
The opinion of al Jahedh, chief of a sect bearing his name, touching the

Koran, is too remarkable to be omitted : he used to say it was a body,

which might sometimes be turned into a man,* and sometimes into a

5 Abu Hashem Hebatallah, apud Marracc. de Ale. p. 42. * A pud Toe. Spec.

220. « See after in sect. viii. « Vide Poc. Spec. p. 219, &c. 7 Anno Hcj. 218,

Abulfarag, p. 245. v. etiam Elmacin. in Vita al Mamun. ^ In the time of Al M6-
tasem, a doctor named Abu Harun Ebn al Baca found out a distinction to screen

himself, bv affirming that the Koran was ordained, because it is said in that book,

"And I have ordained thee the Koian." He went still further to allow that what
was ordained was created, and yet he denied it thence followed that the Koran
was created. Abulfarag, p. 253. ^ Ibid. p. 257. ^ Anno Hei. 242. 2 Abiil-

farag, p. 262. » Al Ghazali in prof. fid. * The Khalif al Walid Ebn Yazitl,

who was the eleventh of the race of Ommeya, and is looked on by the Mo-
hammedans as a reprobate, and one of no religion, seems to have treated this

book as a rational creature. For dipping into it one day, the first words he met
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beast ; wliich seems to agree with the notion of those who assert the

Koran to have two faces, one of a man, the other of beast :
^ thereby, as I

conceive, intimating the double interpretation it will admit of, according to

the letter or the spirit.

As some have held the Koran to be created, so there have not been
wanting those who have asserted that there is nothing miraculous in that

book in respect to style or composition, excepting only the prophetical rela-

tions of things past, and predictions of things to come ; and that had God
left men to their natural liberty, and not restrained them in that particular,

the Arabians could have composed something not only equal, but superior

to the Koran in eloquence, method, and purity of language. This was
another opinion of the Motazalites, and in particular of al Mozdar above
mentioned and al Nodham.'
The Koran being the Mohammedans Tule of faith and practice, it is no

wonder its expositors and commentators are so very numerous. And it

may not be amiss to take notice of the rules they observe in expounding it.

One of the most learned commentators^ distinguishes the contents of the

Koran, into allegorical and literal. The former comprehends the more ob-

sciu-e, parabolical, and enigmatical passages, and such as are repealed or

abrogated ; the latter those which are plain, perspicuous, liable to no doubt,

and in full force.

To explain these severally in a right manner, it is necessary from tradi-

tion and study to know the time when each passage was revealed, its cir-

cumstances, state, and history, and the reasons or particular emergencies for

the sake of which it was revealed.^ Or more explicitly, whether the pas-

sage was revealed at Mecca, or at Medina ; whether it be abrogated, or does

itself abrogate any other passage ; whether it be anticipated in order of

time, or postponed ; whether it be distinct from the context, or depends
thereon ; whether it be particular or general ; and lastly whether it be im-

plicit by intention, or explicit in words. ^

By what has been said the reader may easily believe this book is in the

greatest reverence and esteem among the Mohammedans. They dare not
so much as touch it without being first washed or legally purified ; ^ which
lest they should do by inadvertence, they write these words on the cover or

label, " Let none touch it, but they who are clean." They read it with
great care and respect, never holding it below their girdles. They swear
by it, consult it in their weighty occasions,^ carry it with them to war,

write sentences of it on their banners, adorn it with gold and precious

stones, and knowingly sufier it not to be in the possession of any of a
difierent persuasion.

The Mohammedans, far from thinking the Koran to be profaned by

with were these: " Every rebellious perverse person shall not prosper : " Whereupon
he stuck it on a lance and shot it to pieces with arrows, repeating these verses :

" Dost thou rebuke every rebellious perverse person ? behold, I am that rebellious
perverse person.

" When thou appearest before thy Lord on the day of resurrection, say, O Lord,
al Walid has torn me thus,"—Ebn Shohnah. v. Poc. Spec. 223. ^ Poc. Spec,
p. 222. 6 Herbelot, p. 87. ^ Abulfeda, Shahrestani, &c. apud Poc. Spec.

p. 222, et Marracc. de Kor. p. 44. ^ ^i Zamakhshari. Vide Koran, chap. 3. p. 35.
^ Ahmed Ebn Moham. al Thalabi, in princip. Expos. Ale. ^ Yahya Ebn al Salam
al Basri, in Princip. Expos. Ale. ^ -phe Jews have the same veneration for their

law ; not daring to touch it with unwashed hands, nor then either without a cover.-

Vide Millium, de Mohammedismo ante Moham. p. 366. 3 This they do by dip-

ping into it, and taking an omen from the words which they first light on: which
practice they also learned of the Jews, who do the same with the Scriptures. Vido
Millium, ubi sup.

£
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a translation, as some authors liave wiitten,* have taken care to have their

scriptui-es translated not only into the Persian tongue, but into several

others, particularly the Javan and Malayan,^ though out of respect to the

original Arabic, these vemons are generally (if not always) interlineary.

SECTION TV.

OF THE DOCTRINES AND POSITIVE PRECEPTS OF THE KORAN, WHICH RELATE
TO FAITH AND RELIGIOUS DUTIES.

It has been already observed more than once, that the fundamental

position on which Mohammed erected the superstructure of his religion

was, that from the beginning to the end of the world there has been, and
for ever will be, but one true orthodox belief; consisting, as to matter

of faith, in the acknowledging of the only ti-ue God, and the believing in

and obeying such messengers or prophets as he should fi'om time to time

send, with proper credentials, to reveal his will to mankind ; and as to

matter of practice, in the observance of the immutable and eternal laws

of right and wi'ong, together with such other precepts and ceremonies

as God should think fit to order for the time being, aecording to the

different dispensations in different ages of the world : for these last he

allowed were things indiflerent in their own nature, and became obligatoiy

by God's positive precept only; and were therefore tempoi-aiy and subject

to alteration according to his will and pleasure. And to this religion

he gives the name of Isliim, which word signifies resignation, ov submission

to the serWce and commands of God ; ^ and is used as the proper name of

the Mohammedan religion, which they will also have to be the same
at bottom with that of all the prophets from Adam. Under pretext

that this eternal religion was in his time coriiipted, and professed in its

purity by no one sect of men, Mohammed pretended to be a prophet sent

by Gid, to reform those abuses which had crept into it, and to reduce it to

its primitive simplicity ; with the addition however of peculiar laws and
ceremonies, some of which had been used in former times, and others were

now fii-st instituted. And he comprehended the whole substance of his

doctrine under these two propositions, or articles of faith ; inz. that there is

but one God, and thac himself was the apjstle of God; in consequence of

which latter article, all such ordinances and institutions as he thought fit

to establish must be received as obligatory and of divine authority.

The Mohammedans divide their religion, wliich as I just now said they

call Islam, into two distinct parts : Iniun, i. e. faith or theory, and Din,

i e. religion, or practice; and teach that it is built on five fundamental

points, one belonging to faith, and the other four to practice.

The first is that confession of faith which I have already mentioned

;

that " there is no god but the true God ; and tliat Mohammed is his

apostle." Under which they comprehend six distinct branches : viz.

1. Belief in God ; 2. In his angels ; 3. In liis scriptures ; 4. In his pro-

* Sionita, de Urb. Orient, p. 41, et Marracc. de Ale. p. 33. » Reland, de Rcl.

Mob. p. 265. « The root Salama, from tn hence Islam is formed, in the first and
fourth conjugations, signifies also to be saved, or to enter into a state of salvation;

according to which, Islam mav be translated the religion or state of salvation ; but the

other sense is more approved by the Mohammedans, and allud d to in the Koraa
itself. See c. 2, p. 16, and c. 3, p. 37.
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phets; 5. In the resurrection and day of judgment; and, 6. In God's

absolute decree and predetermination both of good and evil.

The four points relating to practice are, 1. Prayer, under which are

comprehended those washings or purifications which are necessary pre-

parations required before prayer; 2. Alms; 3. Fasting; and, 4. The
pilgrimage to Mecca. Of each of these I shall speak in their order.

That both Mohammed and those among his followers who are reckoned

orthodox had, and continue to have, just and true notions of God and his

attributes (always excepting their obstinate and impious rejecting of the

Trinity), appears so plain from the Koran itself, and all the Mohammedan
di\ines, that it would be loss of time to refute those who suppose the God
of Mohammed to be different from the true God, and only a fictitious deity

or idol of his own creation.^ Nor shall I here enter into any of the Mo-
hammedan controversies concerning the divine nature and attributes, be-

cause I shall have a more proper opportunity of doing it elsewhere.^

The existence of angels and their purity are absolutely required to be

believed in the Koran ; and he is reckoned an infidel who denies there

are such beings, or hates any of them,^ or asserts any distinction of sexes

among them. They believe them to have pure and subtle bodies, created

of fire ;
^ that they neither eat nor drink, nor propagate tlieir species ; that

they have various forms and offices ; some adoring God in different pos-

tures, others singing praises to him, or interceding for mankind. They
hold that some of them are employed in writing down the actions of

men ; others in carrying the throne of God and other services.

The four angels whom they look on as more eminently in God's favour,

and often mention on account of the offices assigned them, are Gabriel, to

whom they give several titles, particularly those of the holy spirit^ and the

angel of revelations,^ supposing him to be honoured by God with a greater

confidence than any other, and to be employed in writing down the divine

decrees ; * Michael, the friend and protector of the Jews ; ^ Azrael, the

a7igel of death, who separates men's souls from their bodies ;
^ and Israfil,

whose office it will be to sound the trumpet at the resurrection.^ The
Mohammedans also believe that two giiarclian angels attend on every man,
to observe and wi'ite down his actions,^ being changed every day, and there-

fore called al Moakkibat, or the angels who continually succeed one another.

This whole doctrine concerning angels Mohammed and his disciples have
borrowed from the Jews, who learned the names and offices of those beings

from the Persians, as themselves confess.^ The ancient Persians firmly

believed the ministry of angels, and their superintendence over the affairs of

this world (as the Magians still do), and therefore assigned them distinct

charges and provinces, giving their names to their months and the days of

their months. Gabriel they called Sorush and Revan bakhsh, or the giver

of souls, in opposition to the contrary office of the angel of death, to whom,
among other names, they gave that of Mordad, or, the giver of death

;

Michael they called Beshter, who, according to them, provides sustenance

7 Marracc. in Ale. p. 102. 8 Sect> viii. » Koran, c. 2, p. 13. i Ibid, c 7, and 38,
» Ibid. c. 2, p. 12. s See the notes, Ibid. p. 13. * Vide Hyde, Hist. Rel. Vet. Pers
p. 262. s Vide Ibid. p. 271, and note in Kor. p. 15. « Vide note y, Ibid. p. 4. 7 Kor.
chap, 6, 13, and 86. The offices of these four angels are described almost in the
same manner in the apociyphal gospel of Barnabas ; where it is said that Gabriel re-
veals the secrets of God, Michael combats against his enemies, Eaphael receives the
Bouls of those who die, and Uriel is to call every one to judgment on the last day.
See the Menagiana, tom. iv. p. 333. ^ Kor. c. 10, » Talmud Hieros. in Rosh hashan.
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for mankind.* Tlie Je\rs teach tliat the angels were created of fire :* that

they have several offices ;' that they intercede for men,* and attend them.*

The angel of death they name Duma, and say he calls dying persons by
their respective names at their last hour.^

The devil, whom Mohammed names Eblis, from his despair, was once

one of those angels who are nearest to God's presence, called Azazil," and
fell, according to the doctrine of the Koran, for refusing to pay homage lo

Adam at the command of God*
Besides angels and deWls, the Mohammedans are tanght by the Koran

to believe the existence of an intermediate order of creatures, which they

call Jin or Genii, created also of fire,^ but of a erosser fabric than angels :

since they eat and drink, and propagate theii* species, and are subject to

death.* Some of these are supposed to be good, and others bad, and
capable of future salvation or damnation, as men are ; whence Moham-
med pretended to be sent for the convei-sion of Genii as well as men.^

The Orientals pretend that these Genii inhabited the world for many
ages before Adam was created, under the government of several succes-

sive princes, who all bore the common name of Solomon ; but falling at

length into an almost general conniption, Eblis was sent to drive tliem

into a remote pai-t of the earth, there to be confined ] that some of that

generation still remaining, were by Tahmurath, one of the ancient kings

of Pei-sia, who waged war against them, forced to retreat into the famous
mountains of Kaf Of which successions and wars they have many fabu-

lous and romantic stories. They also make different ranks and degrees

among these beings (if they be not rather supposed to be of a different

species), some being called absolutely Jin, some Peri or fairies, some Div
or giants, others Tacwins or fates.^

The Moliammedan notions concerning these Genii agree almost exactly

with what the Jews write of a sort of demons, called Shedim, whom some
fancy to have been begotten by two angels named Aza and Azael, on
Maamah the daughter of Lamech, before the flood.* However the Shedim,

they tell us, agi-ee in thi'ee things with the ministering angels ; for that,

like them, they have "wings, and fly fi'om one end of the world to the

other, and have some knowledge of futimty ; and in three things they

agree with men, like whom they eat and drink, are propagated, and die.*

They also say that some believe in the law of Moses, and are consequently

good, and that others of them are infidels and reprobates.^

As to the Scriptures, the Mohammedans are taught by the Koran that

God, in divei^s ages of the world, gave revelations of his will in wiiting to

several prophets, the whole and every word of which it is absolutely ne-

cessaiy for a good Maslem to believe. The number of these sacred books

was, according to them, 104. Of which ten were given to Adam, fifty

to Seth, thirty to Edris or Enoch, ten to Abraham ; and the other four,

being the Pentateuch, the Psalms, the Gospel, and the Koran, were
successively delivered to Moses, David, Jesus, and Mohammed ; which last

being the seal of the prophets, those revelations ai-e now closed, and no
more are to be expected. All these divine books, except the four last, they

1 Vide Hyde, ubi sup. c. xix. and xx. ' Gemar. in Hagig. and Bereshit rabbah.
&c. Vide Psalm civ. 4- ' Yalkut hadash. * Gemar. in Shebet, and Bava Bathra,
&c. ^ Midrash, Yalkut Shemuni. ^ Gemar. Beracrioth. ' Vide Reland, de Rel.
Moh. p. 189, &c. 6 Koran, c. 2, p. 5. See also c. 7, 38, kc. ^ Koran, c. 55. See
the notes there. ^ Jallalo'ddin. in Koran, c. 2, and 18. 2 Vide Koran, c. 55, 72,
and 74. ' See D'Herbelot, Bibl. Orient, p. 369, 820, &c. * In hbro Zobar.
* Gemara, in Hagiga. ^ Igrat Baalc hayyim. c. 15.
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aoree to be now entirely lost, and their contents unknown ; thougli the

Sabians have several books which they attribute to some of the antediluvian

prophets. And of those four, the Pentateuch, Psalms, and Gospel, they

say, have undergone so many alterations and corruptions, that though there

may possibly be some part of the true word of God therein, yet no credit is

to be given to the present copies in the hands of the Jews and Christians.

The Jews in particular are frequently reflected on in the Koran for

falsifying and corrupting their copies of their law ; and some instances of

such pretended corruptions, both in that book and the two others, are pro-

duced by ]\Iohammedan wi-iters ; wherein they merely follow their own
prejudices, and the fabulous accounts of spurious legends. Wliether they

have any copy of the Pentateuch among them different from that of the

Jews or not, I am not entirely satisfied, since a person who travelled into

the east was told, that they had the books of Moses, though very much
corrupted ; ^ but I know nobody that has ever seen them. However
they certainly have and privately read a book which they call the Psalms

of David, in Arabic and Persian, to which are added some prayers of

Moses, Jonas, and others. ^ This Mr. Peland supposes to be a translation

from our copies (though no doubt falsified in more places than one) ; but

]M. D'Herbelot says it contains not the same Psalms which are in our

Psalter, being no more than an extract from thence mixed with other very

chfierent pieces. ^ The easiest way to reconcile these two learned gentlemen

is to presume that they speak of different copies. The Mohammedans
have also a Gospel in Arabic, attributed to St. Barnabas, wherein the history

of Jesus Christ is related in a manner very different from what we find in

the true Gospels, and correspondent to those traditions which Mohammed
has followed in his Koran. Of this Gospel the Moriscoes in Africa have

a translation in Spanish ;
^^ and there is in the library of prince Eugene

of Savoy a manuscript of some antiquity, containing an Italian translation

of the same Gospel, ^ made, it is to be supposed, for the use of renegades.

Thisbook appears to beno originalforgery of the Mohammedans, though they

have no doubt interj^olated and altered it since, the better to serve their pur-

pose ; and in particular, instead of the Paraclete or Comforter, ^ they have in

this apocryphal gospel inserted theword Periclyte, that is, the famous or illus-

trious, bywhich they pretend their prophet was foretold by name, that being

the signification of Mohammed in Arabic :^ and this they say to justify that

passage of the Koran, ^ where Jesus Christ is formally asserted to have fore-

told his coming, under his other name ofAhmed ; which is derived from the

same root as Mohammed, and ofthe same import. Prom these or some other

forgeries of the same stamp it is that the Mohammedans quote several pas-

sages of which there are not the least footsteps in the New Testament. But
after all we must not hence infer that the Mohammedans, much less all of

them, hold these copies of theirs to be the ancient and genuine Scriptures

themselves. If any argue, from the corruption which they insist has hap-
pened to the Pentateuch and Gospel, that the Koran may possibly be
corrupted also ; they answer, that God has promised that he will take care

of the latter, and preserve it from any addition or diminution ;
^ but that

lie left the two others to the care of men. However, they confess there
are some various readings in the Koran, ^ as has been observed.

^ Terry's Voyage to the East Indies, p. 277. ^ De Rel. Moham. p. 23- ^ A copy
of this kind he tells us is in the library of the Duke of Tuscany, Bibl. Orient, p. 924.
1^ Reland, ubi sup. ^ Menagian. torn. iv. p. 321, &c. 2 John xiv. 16, 26, xv. 26,

and xvi. 7, compared with Luke, xxiv. 49. ^ See Toland's Nazarenus, the first

eight chapters. * Chap. 61. « Kor. c. 15. « Reland, ubi sup. p. 24, 27.
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Besides the boobs above mentioned, the Mohammedans also take notico

of the wi-itings of Daniel and several other prophets, and even make
quotations thence : but these they do not believe to be divine scripture,

or of any authority in matters of religion.

'

The number of the prophets, which have been from time to time sent

by God into the world, amoimts to no less than 224,000, according to

one ]\Iohammedan tradition, or to 124,000, according to another; among
whom 313 were apostles, sent mth special commissions to reclaim man-

kind from infidelity and superstition ; and six of them brought new laws

or dispensations, which successively abrogated the preceding : these were

Adam, Noah, Abraham, Moses, Jesus, and Mohammed. All the prophets

in general the Mohammedans believe to have been free fi-om great sins,

and erroi-s of consequence, and professors of one' and the same religion,

that is Islam, notwithstanding the different laws and institutions which

they observed. They allow of degrees among them, and hold some of

them to be more excellent and honourable than others. ^ The first place

they give to the revealers and establishers of new dispensations, and the

next to the apostles.

In this great number of prophets, they not only reckon divei-s patriarchs

and persons named in Scriptui-e, but not recorded to have been prophets,

(wherein the Jewish and Christian wi'iters have sometimes led the way^),

as Adam, Seth, Lot, Ismael, Nun, Joshua, &c., and introduce some of

tlicm imder different names, as Enoch, Heber, and Jethi-o, who are called

in the Koran, Edi-is, Hud, and Shoaib ; but several others, whose very-

names do not appear in Scripture (though they endeavour to find some

persons there to fix them on), as Saleh, Kheck, Dhu'lkefl, &c. Several

of their fabidous traditions concerning these prophets we shall occasionally

mention in the notes on the Koran.

. As Mohammed acknowledged the divine authority of the Pentateuch,

Psalms, and Gospel, he often appeals to the consonancy of the Koran ^vith

those writings, and to the prophecies which he pretended were therein con-

cerning himself, as proofs of his mission ; and he frequently charges the

Jews and Christians ^vdth stifling the passages which bear witness to liim. ^

His followers also fail not to produce several texts even from our present

copies of the Old and New Testament, to support their master's cause.

^

The next article of faith required by the Koran is the belief of a general

resiirrection and a future judgment. But before we consider the Moham-
medan tenets in those points, it will be proper to mention what they are

taught to believe concerning the intermediate state, both of the body and
of the soul, after death.

When a corpse is laid in the grave, they say he is received by an angel,

"^v'ho gives him notice of the coming of the two Examiners ; who are two
black livid angels, of a terrible appearance, named Monker and Nakir.

These order the dead person to sit upright, and examine him concerning

his faith, as to the unity of God, and the mission of Mohammed : if he
answer rightly, they suffer the body to rest in peace, and it is refreshed

by the air of paradise ; but if not, they beat him on the temples with iron

maces, till he roars out for anguish so loud, that he is heard by all jfrom

east to west, except men and genii. Then they press the earth on the

7 Reland, ubi sup. p. 41. ^ Kqi-^ q 2, p. 30, &c. * Thus Heber is said to have
been a prophet by the Jews

; (Seder Olam. p. 2.) and Adam by Epiphanius. (Adv.
Hasres. p. 6.; See also Joseph. Ant. Ub. i. c. 2. ^ Kor. c. 2, pp. 6, 12, 18, c. 3, &c
2 Some of these texts are produced by Dr. Prideaux at the end of his Life of Moham-
med, and more by Marracci in Aleor, p. 26, &c.
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corpse, whicli is gna^red and stung till the resurrection by ninety-nine

dragons with seven heads each : or, as others say, their sins will become
venomous beasts, the grievous ones stinging like dragons, the smaller like

scorpions, and the others like serpents : circumstances which some under-

stand in a figurative sense.'

This examination of the sepulchre is not only founded on an express

tradition of Mohammed, but is also plainly hinted at, though not directly

taught, in the.Koran,^ as the commentators agree. It is therefore believed

by the orthodox Mohammedans in general, who take care to have their

gi-aves made hollow, that they may sit up with more ease while they

are examined by the angels;^ but is utterly rejected by the sect of the

Motazalites, and perhaps by some others.

These notions Mohammed certainly borrowed from the Jews, among
whom they were very anciently received. ^ They say that the angel of death

coming and sitting on the grave, the soul immediately enters the body and
raises it on its feet ; that he then examines the departed pei-son, and strikes

him with a chain half of iron and half of fire ; at the first blow all his limbs

are loosened, at the second the bones are scattered, which are gathered to-

gether again by angels, and the thii'd stroke reduces the body to dust and
ashes, and it returns into the grave. This rack or torture they call Hibbut
hakkeber, or the beating of the sepulchre, and pretend that all men in

general must undergo it, except only those who die on the evening of the

sabbath, or have dwelt in the land of Israel.''

If it be objected to the Mohammedans that the cry of the persons under
such examination has been never heard ; or if they be asked how those can

imdergo it whose bodies are burnt or devoured by beasts or bii'ds, or

otherwise consumed without burial ; they answer, that it is very possible

notwithstanding, since men are not able to perceive what is transacted on
the other side the gi^ave ; and that it is sufficient to restore to life any part

of the body which is capable of understanding the questions put by the

angels.^

As to the soul, they hold that when it is separated from the body by the

angel of death, who performs his office with ease and gentleness towards
the good, and with violence towards the wicked,^ it enters into that state

which they call al Berzakh,^ or the interval between death and the

resurrection. If the departed person was a beKever, they say two angels

meet it, who convey it to heaven, that its place there may be assigned,

according to its merit and degree. For they distinguish the souls of the
faithful into three classes : the first of prophets, whose souls are admitted
into paradise immediately; the second of martyrs, whose spirits, according
to a tradition of Mohammed, rest in the crops of green birds which eat of
the fruits and drink of the river of paradise; and the third of other

believers, concerning the state of whose souls before the resurrection there
are various opinions. For, 1. Some say they stay near the sepulchres, with
liberty however of going wherever they please ; which they confirm from.

Mohammed's manner of saluting them at their graves, and his affii^ming

that the dead heard those salutations as well as the living, though they
could not answer. Whence perhaps proceeded the custom of visiting the
tombs of relations, so common among the Mohammedans.^ 2. Others

3 Al Ghazali. Vide Poc. not. in. Port. Mosis, p. 241, &c. ^ Cap. 8, and 47,

&c.

.

^ Smith, De Morib. et Instit. Turcar. Ep. ii. p. 57. ^ Vide Hyde, in

notis ad Bobov. de Visit, ^grot. p. 19. '' R. Elias, in Tishbi. See also Buxtoi-f.

Synag. Judaic, and Lexic. Talmud. ^ Vide Poc. nbi sup. ^ Ivor. c. 79. The
Jews say the same, in Nishmat bayim, f. 77. ^ Vide Kor. c. 23, and note ibid,

a Poc ubi sup. p. 247.
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imagine tliey are with Adam, in the lowest heaven ; and also support their

opinion by the authority of their prophet, who gave out that in his retura

from the upper heavens in his pretended night journey, he saw there the

souls of those who were destined to paradise on the right hand of Adam,
and of those who were condemned to hell on his left.' 3. Others fancy the

souls of believers remain in the well Zemzem, and those of infidels in

a cei-tain well in the province of Hadi-amaut, called Borbut ; but this

opinion is branded as heretical. 4. Othei^ say they stay near the gi-aves

for seven days ; but that whither they go afterwards is uncei-tain. 5. Others,

that they are all in the ti-umpet whose sound is to raise the dead. And,
6. Others, that the souls of the good dwell in the fonns of white bii'ds,

under the throne of God.* As to the condition of the souls of the wicked,

besides the opinions that have been already mentioned, the more orthodox

hold that they are ofiered by the angels to heaven, from whence being

repulsed as stinking and filthy, they are ofiered to the earth, and being also

refused a place there, are cai-ried down to the seventh earth, and thi'o^Ti

into a dungeon, which they call Sajin, under a gi-een rock, or according to

a tradition of Mohammed, under the devil's jaw,^ to be there tormented,

till they are called up to be joined again to their bodies.

Though some among the Mohammedans have thought that the resur-

rection will be merely sj^iritual, and no more than the returning of th« soul

to the place whence it first came (an opinion defended by Ebn Siua,® and
called by some the opinion of the philosophers)

;

" and others, who allow

man to consist of body only, that it will be merely corporeal ; the received

oj^inion is, that both body and soul will be raised, and their doctors argue

strenuously for the possibility of the resurrection of the body, and dispute

with great subtlety concerning the manner of it.^ But Mohammed has

taken care to preserve one pai-t of the body, whatever becomes of the rest,

to serv'e for a basis of the future edifice, or rather a leaven for the mass
which is to be joined to it. For he taught, that a man's body was entirely

consumed by the earth, except only the bone called Ajb, which we name
the OS coccygis, or rump-bone; and that as it was the first formed in

the human body, it will also remain uncorrupted till the last day, as a seed

fi'om whence the whole is to be renewed : and this he said will be efiected

by a forty days' rain which God should send, and which would cover

the earth to the height of twelve cubits, and cause the bodies to sprout

forth like plants.^ Herein also is Mohammed beholden to the Jews ; who
say the same things of the bone Luz,^ excepting that what he attributes to

a great rain will be efiected according to them by a dew, impregDating the
dust of the earth.

The time of the resurrection the Mohammedans allow to be a perfect

secret to all but God alone ; the angel Gabriel himself aclaiowledging his

ignorance in this point when Mohammed asked him about it. However
they say the approach of that day may be known from certain signs which
are to precede it. These signs they distinguish into two sorts, the lesser,

and the greater; which I shall briefly enumerate after Dr. Pocock.^

The lesser signs are, 1. The decay of faith among men.' 2. The
advancing of the meanest persons to eminent dignity. 3. That a maid-
servant shall become the mother of her mistress (or master) ; by wliich is

' Poc, ubi sup. p. 248. Consonant hereto are the Jewish notions of the souls of
the just being on high, under the throne of glor}'. Vide ibid. p. 156. * Ibid. p.
250. * Al Beidawi. Vide Poc. ubi sup. p. 252. ^ Or, as we corruptly name
him, Avicenna. " Kenz al afrar. ^ Vide Poc. ubi sup. p. 254. ^ Idem, ibid,

p. 255, &c. ^ Bereshit. rabbah, &c. Tide Poc. ubi sup. p. 117 ^c 2 Ibii'-^i.

p. 2o8, &c. 3 Sec Luke, xviii. 8.
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mejint either that towards the end of the world men shall be much given

to sensuality, or that the Mohammedans shall then take many captives.

4. Tumults and seditions. 5. A war with the Turks. 6. Great dis-

tress in the world, so that a man when he passes by another's grave shall

say, Would to God I were in his place ! 7. That the provinces of Irak

and Syria shall refuse to pay their tribute. And, 8. That the buildings

of Medina shall reach to Ahab, or Yahab.
The greater signs are,

1. The sun's rising in the west. Which some have imagined it ori-

ginally did.^

2. The appearance of the beast, which shall rise out of the earth, in the

temple of Mecca, or on mount Safa, or in the territory of Tayef, or some
other ])lace. This beast they say is to be sixty cubits high ; though others,

not satisfied with so small a size, will have her reach to the clouds and
to heaven, when her head only is out ; and that she will appear for three

days, but show only a third part of her body. They describe this mon-
ster, as to her form, to be a compound of various species j having the head
of a bull, the eyes of a hog, the ears of an elephant, the horns of a stag,

the neck of an ostrich, the breast of a lion, the colour of a tiger, the back
of a cat, the tail of a ram, the legs of a camel, and the voice of an ass.

Some say this beast is to appear three times in several places, and that

she will bring with her the rod of Moses, and the seal of Solomon ; and
being so swift that none can overtake or escape her, will with the first

strike all the believers on the face, and mark them with the word Mumen,
i. e. believer; and with the latter will mark the unbelievers on the face

likewise, with the word Oafer, i. e. infidel, that every person may be known
for what he really is. They add that the same beast is to demonstrate the

vanity of all religions except Islam, and to speak Arabic. All this stuff

seems to be the result of a confused idea of the beast in the Revelations.^

3. War with the Greeks, and the taking of Constantinople by seventy

thousand of the posterity of Isaac, who shall not win that city by force of

arms, but the walls shall fall down while they cry out. There is no god but

God : God is most great ! As they are dividing the spoil, news will

come to them of the appearance of Antichrist; whereupon they shall leave

all, and return back.

4. The coming of Antichrist, whom the Mohammedans call al Masih al

Dajjal, i. e. th^ false or lying Christ, and simply al Dajjal. He is to be

one-eyed, and marked on the forehead with the letters C. F. R. signifying

Cafer, or infidel. They say that the Jews give him the name of Messiah
Ben David, and pretend he is to come in the last days, and to be lord both

of laud and sea, and that he will restore the kingdom to them. According
to the traditions of Mohammed, he is to appear first between Irak and
Syria, or according to others, in the province of Khorasan; they add that

he is to ride on an ass ; that he will be followed by seventy thousand Jews
of Ispahan, and continue on earth forty days, of which one will be equal in

length to a year, another to a month, another to a week, and the rest will

be common days ; that he is to lay waste all places, but will not enter

Mecca or Medina, which are to be guarded by angels ; and that at length

he will be slain by Jesus, who is to encounter him at the gate of Lud. It

is said that Mohammed foretold several Antichrists, to the number of

about thirty ; but one of greater note than the rest.

5. The descent of Jesus on earth. They pretend that he is to descend

* See Whiston's Theory of the Earth, book ii. p. 98, &c. ^ Chap. xiii.
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near the white tower to the east of Damascus, when the people are returned

from the taking of Constantinople ; that he is to embrace the Mohammedan
religion, marry a wife, get children, kill Antichrist, and at length die after

forty years', or according to othei's twenty-four years'*^ continuance on earth.

Under him they say there will be great security and plenty in the world,

all hatred and malice being laid aside ; when lions and camels, beai-s and
sheep, shall live in peace, and a child shall play with serpents unhurt,^

6. War with the Jews; of whom the Mohammedans are to make a pro-

digious slaughter, the very trees and stones discovering such of them as

hide themselves, except only the tree called Gharkad, which is the tree

of the Jews.

7. The eniption of Gog and ^Magog, or, as they are called in the east,

Yajuj and Majuj; of whom many things are related in the Koran,* and
the traditions of Mohammed. These barbarians, they tell us, having passed

the lake of Tiberias, which the vanguard of their vast army will drink dry,

will come to Jerusalem, and there greatly distress Jesus and hi>? compa-
nions; till at his request God will destroy them, and fill the earth with

their carcasses, which after some time God will send birds to carry away,

at the jn'ayers of Jesus and his followers. Their bows, arrows, and
quivci-s the Moslems will burn for seven years together;^ and at last God
will send a rain to cleanse the earth, and to make it fertile.

8. A smoke, which shall fill the whole earth.

^

9. An eclipse of the moon. Mohammed is reported to have said, that

there would be three eclipses before the last hour ; one to be seen in the

east, another in the west, and the third in Arabia.

10. The returning of the Arabs to the worship of Allat and al Uzza,

and the rest of their ancient idols; after the decease of every one in whose

heart there was faith equal to a grain of mustard seed, none but the very

worst of men being left alive. For God, they say, will send a cold odori-

ferous wind, blowing from Sp'ia Damascena, which shall sweep away the

souls of all the faithful, and the Koran itself, so that men will remain in

the grossest ignorance for a hundred years.

11. The discovery of a vast heap of gold and silver by the retreating of

the Euphrates, wliich will be the destruction of many.

12. The demolition of the Caaba, or temple of Mecca, by the Ethio-

pians.2

13. The speaking of beasts and inanimate things.

14. The breaking out of fire in the province of Hcjaz; or, according

to others, in Yamau.
\b. The appearance of a man of the descendants of Kahtan, who shall

drive men before him with his staff.

16. The coming of the Mohdi, or director; concerning whom Moham-
med prophesied, that the world should not have an end till one of his own
family should govern the Arabians, whose name should be the same with his

own name, and whose father's name should also be the same with liis fa-

ther's name; and who should fill the earth with righteousness. This per-

son the Shiitcs believe to be now alive, and concealed in some secret place,

till the time of his manifestation ; for they suppose him to be no other than

the last of the twelve Imams, named Mohammed Abu'lkasem, as their

prophet was, and the son of Hassan al Askeri, the eleventh of that suc-

cession. He was born at Sermanrai in the two hundred and fifty-fifili

Al Thalabi, in Kor. chap. 4. 7 Sec Isaiah xi. 6, &c. « Chap. 18. and 21

9 See Ezek. x.xxix. 9. Revel, xx. 8. ^ See Koran, chap. 44, and the notes thereon.

ComDare also Joel ii. 30, and Rev. ix. 2. ^ See after, in this section.



SECT. IT. PRELIMINARY DISCOURSE. o9

year of the Hejra.^ From tliis tradition, it is to be presumed, a,n opinion

pretty current among the Christians took its rise, that the Mohammedans
are in expectation of their prophet's return.

17. A wind which shall sweep away the souls of all who have but
a grain of faith in their hearts, as has been mentioned under the tenth
sign.

These are the greater signs which, according to their doctrine, are to pre-

cede the resurrection, but still leave the hour of it uncertain : for the im-
mediate sign of its being come will be the first blast of the trumpet ; which
they believe will be sounded three times. The first they call the blast

of consternation ; at the hearing of which all creatures in heaven and earth

shall be struck with terror, except those whom God shall please to exempt
from it. The effects attributed to this first sound of the trumpet are very
wonderful : for they say, the earth will be shaken, and not only all build-

ings, but the very mountains, levelled; that the heavens shall melt, the sun
be darkened, the stars fall on the death of the angels, who, as some imagine,

hold them suspended between heaven and earth, and the sea shall be trou-

bled and dried up, or, according to others, turned into flames, the sun, moon,
and stars being thrown into it : the Koran, to express the greatness of the

terror of that day, adds that women who give suck shall abandon the care

of their infants, and even the she-camels which have gone ten months with
young (a most valuable part of the substance of that nation) shall be utterly-

neglected. A farther effect of this blast will be that concourse of beasts

mentioned in the Koran,* though some doubt whether it be to precede the

resurrection or not. They who suppose it will precede, think that all kinds
of animals, forgetting their respective natural fierceness and timidity, will

run together into one place, being terrified by the sound of the trumpet and
the sudden shock of nature.

The Mohammedans believe that this first blast will be followed by a
second, which they call the blast of exanimation;^ when all creatures both
in heaven and earth shall die or be annihilated, except those which God
shall please to exempt from the common fate ; ^ and this, they say, shall

happen in the twinkling of an eye, nay in an instant j nothing surviving

except God alone, with paradise and hell, and the inhabitants of those two
places, and the throne of glory.'' The last who shall die will be the angel

of death.

Forty years after this will be heard the blast of resur^^ection, when the

trumpet shall be sounded the third time by Israfi], who, together with Ga-
briel and Michael, will be previously restored to life, and standing on the
rock of the temple of Jerusalem,^ shall at God's command call together all

the dry and rotten bones, and other dispersed parts of the bodies, and
the very hairs, to judgment. This angel having, by the divine order, set the

trumpet to his mouth, and called together all the souls from all parts, will

throw them into his trumpet, from whence, on his giving the last sound, at

the command of God, they shall fly forth like bees, and fill the whole space

between heaven and earth, and then repair to their respective bodies, which
the opening earth will suffer to arise ; and the first who shall so arise,

3 Vide D'Herbel. Bibl. Orient, p. 531. * Chap. 81. ^ Several writers, however,
make no distinction between this blast and the first, supposing the trumpet will sound
but twice. See the notes to Kor. chap. 39. ^ Ivor. chap. 39. ? To these some
add the spirit who bears the waters on which the throne is placed, the preserved Table,
wherein the decrees of God are registei-ed, and the pen wherewith they are written

;

all which things the Mohammedans imagine were created before the world. ^ la
this circumstance the Mohammedans follow the Jews, who also agree that the trum-
pet will sound more than once. Vide R. Bechai in Biur hattorah, and Otioth shel
R. Akiba.
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accorJing o a tradition of Moliammed, will be himself. For this birth the

earth will be prepared by the rain above mentioned, which is to fall conti-

nually for forty years,'' and will resemble the seed of a man, and be supplied

from the water under the throne of God, which is called living icater; by
the efficacy and virtue of which the dead bodies shall spring forth from their

gi-aves, as they did in their mother's womb, or as corn sprouts forth by com-
mon rain, till they become perfect ; after which, breath will be breathed

into them, and they will sleep in their sepulchres till they are raised to

life at the last trump.

As to the length of the day of judgment, the Koran in one place tells us

that it will last one thousand years,^ and in another fifty thousand.^ To
reconcile this apparent contradiction, the commentators use several shifts:

some saying, they know not what measure of time God intends in those

passages; others, that these forms of speaking are figurative, and not to be

strictly taken, and were designed only to express the terribleness of that day,

it being usual for the Arabs to describe what they dislike as of long con-

tinuance, and what they like as the contrary ; and others suppose them
spoken only in reference to the difficulty of the business of the day, which if

God should commit to any of his creatures, they would not be able to

go through it in so many thousand years ; to omit some other opinions

which we may take notice of elsewhere.

Having said so much in relation to the time of the resurrection, let us

now see who are to be raised fi'om the dead, in what manner and form they

shall be raised, in what place they shall be assembled, and to what end

;

according to the doctrine of the Mohammedans.
That the resurrection will be general, and extend to all creatures, both

angels, genii, men, and animals, is the received opinion, which they sujiport

by the authority of the Koran ; though that passage which is produced to

prove the resuiTection of brutes be otherwise interpreted by some.^

The manner of their resurrection will be very difierent. Those who are

destined to be partakei*s of eternal happiness will arise in honour and
security; and those who are doomed to misery, in disgrace and under dis-

mal apprehensions. As to mankind, they say, that they will be raised

peifect in all their parts and members, and in the same state as they came
out of their mother's wombs, that is, barefooted, naked, and uncircumcised

;

which circumstances when Mohammed was telling his wife Ayesha, she,

fearing the rules of modesty might be thereby violated, objected that it

would be very indecent for men and women to look upon one another in

that condition : but he answered her, that the business of the day would be

too weighty and serious to allow them the making use of that liberty.

Others, however, allege the authority of their prophet for a contrary opinion

as to their nakedness, and pretend he asserted that the dead should arise

dressed in the same clothes in which they died; * unless we interpret these

words, as some do, not so much of the outward dress of the body, as the

inward clothing of the mind; and understand thereby that every person will

rise again in the same state as to his faith or infidelity, knowledge or

ignorance, his good or bad works. Mohammed is also said to have farther

taught, by another tradition, that mankind shall be assembled at the last

day, distinguished into three classes. The first, of those who go on foot

;

® Elsewhere (see hcfore, p. 56) this rain is said to continue only forty days; hut it

rather seems that it is to fall during; the whole interval hetwcen the second and third

blasts. 1 Kor. chap. 32. * lb. chap 70. ' See the notes to Ivor. chap. 81,

and the preceding page. * In this also they follow their old guides, the Jews ; who
say that if the wheat which is sown naked rise clothed, it is no wonder the pious who
arc buried in their clothes should rise with them* Gemax. Sanlicdr foL 00,
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the second, of those who ride; and the third, of those who creep grovelling

with their faces on the ground. The first class is to consist of those believers

whose good works have been few; the second of those who are in greater

honour with God, and more acceptable to him ; whence Ali affirmed that

the pious, when they come forth from the sepulchres, shall find ready pre-

pared for them white winged camels, with saddles of gold ; wherein are to

be observed some footstei)s of the doctrine of the ancieat Arabians;^ and
the third class, they say, will be composed of the infidels, whom God shall

cause to make their appearance with their faces on the earth, blind, dumb,
and deaf. But the ungodly will not be thus only distinguished ; for, ac-

cording to a tradition of the prophet, there will be ten sorts of wicked men
on whom God shall on that day fix certain discretory marks. The first

will appear in the form of apes ; these are the professors of Zendicism : the
second in that of swine ; these they who have been greedy of filthy lucre,

and enriched themselves by public oppression : the third will be brought with
their heads reversed, and their feet distorted; these are the usurers: the
fourth will wander about blind; these are unjust judges: the fifth will

be deaf, dumb, and blind, understanding nothing; these are they who glory

in their works : the sixth will gnaw their tongues, which will hang down
upon their breasts, corrupted blood flowing from their mouths like spittle,

so that every body shall detest therr^ these are the learned men and
doctors, whose actions contradict their sayings : the seventh will have their

hands and feet cut off; these are they who have injured their neighbours :

the eighth will be fixed to the trunks of palm-trees or stakes of wood

;

these are the fidse accusers and informers : the ninth will stink worse than
a coiTupted corpse ; these are they who have indulged their passions and
voluptuous appetites, but refused God such part of their wealth as was
due to him: the tenth will be clothed with garments daubed with pitch;

and these are the proud, the vainglorious, and the arrogant.

As to the place where they are to be assembled to judgment, the Korfm
and the traditions of Mohammed agree that it will be on the earth, but in

what part of the earth it is not agreed. Some say their prophet mentioned
Syria for the place; others, a white and even tract of land, without inhabi-

tants or any signs of buildings. Al Ghazali imagines it will be a second
earth, which he supposes to be of silver; and others an earth which has
nothing in common with ours, but the name ; having, it is possible, heard
something of the new heavens and new earth mentioned in Scripture :

whence the Koran has this expression, " on the day wherein the earth
shall be changed into another earth." ^

The end of the resurrection the Mohammedans declare to be, that they
who are so raised may give an account of their actions, and receive the
reward thereof. And they believe that not only mankind, but the genii

and irrational animals also '' shall be judged on this great day; when the

unarmed cattle shall take vengeance on the horned, till entire satisfaction

shall be given to the injured.^

^ See before, sect, i. p. 15. ^ Chap. 14. 7 Kor. chap. vi. Vide Mairaonid. More
Nev. part. 3. chap. 17. ^ This opinion the learned Greaves supposed to have taken
its rise from the following words of Ezekiel, wrongly understood; "And as for ye,

O my flock, thus saith the Lord God, Behold I judge between cattle and cattle, be-
tween the rams and the he-goats.—Behold I, even I, will judge between the fat cattle,

and between the lean cattle; because ye have thrust with side and with shoulder, and
pushed all the diseased with your horns, till you have scattered them abroad ; there-
fore will I save my flock, and they shall no more be a prey, and I will judge between
cattle and cattle," &c. Ezek. xxxiv. 17, 20, 21, 22. Much might be said concerning
brutes deserving future reward and punishment. See Bayle, Diet. Ilist. Art.

Eorarius, Rem. U. &c
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As to mankind, they hold that when they are all assembled together,

they will not be immediately brought to judgment, but the angels will keep
tliem in their ranks and order while they attend for that purpose: and this

attendance some say is to last forty years, others seventy, others three

liuudred ; nay, some say no less than fifty thousand yeai"s, each of them
vouching their prophet's authority. During this space they will stand

looking up to heaven, but without receiving any information or orders

thence, and are to suffer gi'ievous torments, both the just and the unjust,

though with manifest difference. For the limbs of the former, particularly

those parts which they used to wash in making the ceremonial ablution

before prayer, shall shine gloriously, and their sufferings shall be light in

comparison, and shall last no longer than the time necessary to say the ap-

pointed prayers ; but the latter will have their faces obscured with black-

ness, and disfigured with all the marks of sorrow and deformity. What will

then occasion not the lea^t of their pain, is a wonderful and incredible

sweat, which will even stop their mouths, and in which they will be

immersed in various degrees according to their demerits, some to the

ankles only and some to the knees, some to the middle, some so high

as their mouth, and others as their ears. And this sweat, they say,

will be provoked not only by that vast concourse of all sorts of crea-

tures mutually pressing and treading on one another's feet, but by the

near and unusual approach of the sun, which will be then no farther from

them than the distance of a mile, or (as some translate the word, the sig-

nification of which is ambiguou?,) than the length of a bodkin. So that

their skulls will boil like a pot,^ and they will be all bathed in sweat.

From this inconvenience, however, the good will be protected by the shade

of God's throne; but the wicked will be so miserably tormented with it,

and also with hunger and thirst, and a stifling air, that they will cry out

Lord, deliver usfrom this awjuish, though thou send us into hdl-jire} What
they fable of the extraordinary heat of the sun on this occasion, the Moham-
medans certainly boiTOwed from the Jews, who say that, for the punishment
of the wicked on the last day, that planet shall be drawn forth from its

sheath, in which it is now put up, lest it should destroy all things by its

excessive heat.-

When those who have risen shall have waited the limited time, the

Mohammedans believe God will at length appear to judge them, Moham-
med undertaking the office of intercessor, after it shall have been declined

by Adam, Xoah, Abraham, and Jesus, who shall beg deliverance only

for their ovua. souls. They say that on this solemn occasion God will

come in the clouds, surrounded by angels, and will produce the books
wherein the actions of every person are recorded by their guardian angels,^

and will command the pro})hets to bear witness against those to whom they

have been ra>i)ectively sent. Then every one will be examined concerning

all his words and actions, uttered and done by him in this life; not as if

God needed any information in those respects, but to oblige the pereon to

make public confession and acknowledgment of God's justice. The par-

ticulars of which they shall give an account, as Mohammed himself enume-
rated them, are : of their time, how they spent it ; of their wealth, by what
means they acquired it, and how they employed it; of their bodies, wherein
they exercised them; of their knowledge and learning, what use they

made of them. It is said, however, that Mohammed has affirmed

that no less than seventy thousand of his followers should be permitted to

» Al Ghazili. 1 Idem. » Vide Pocock, Not. in Port. Mosis, p. 277 ' Seo
before, p. 51.
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enter paradise without any previous examination ; which seems to be con-

tradictory to what is said above. To the questions it is said each person

shall answer, and make his defence in the best manner he can, endeavour-

ing to excuse himself by casting the blame of his evil deeds on others ; so

that a dispute shall arise even between the soul and the body, to which of

tbem their guilt ought to be imputed : the soul saying, " O Lord, my body

I received from thee ; for thou createdst me without a hand to lay hold

with, a foot to walk with, an eye to see with, or an understanding to ap-

prehend with, till I came and entered into this body ; therefore punish it

eternally, but deliver me." The body on the other side will make this

apology, " O Lord, thou createdst me like a stock of wood, having neither

hand that 1 could lay hold with, nor foot that I could walk with, till this

soul, like a ray of light, entered into me, and my tongue began to speak,

my eye to see, and my foot to walk ; therefore punish it eternally, but de-

liver me." But God will propound to them the following parable of the

blind man, and the lame man, which, as well as the preceding dispute,

was borrowed by the Mohammedans from the Jews.* A certain king

having a pleasant garden, in which were ripe fruits, set two persons to

keep it, one of whom was blind, and the other lame, the former not being

able to see the fruit, nor the latter to gather it ; the lame man, however,

seeing the fruit, persuaded the blind man to take him upon his shoulders

;

and by that means he easily gathered the fruit, which they divided between
them. The lord of the garden coming some time after, and inquiring after

his fruit, each began to excuse himself; the bHnd man said he had no eyes

to see with ; and the lame man that he had no feet to approach the trees.

But the king, ordering the lame man to be set on the blind, passed sentence

on and punished them both. And in the same manner will God deal with

the body and the soul. As these apologies will not avail on that day, so

will it also be in vain for any one to deny his evil actions, since men and
angels and his own members, nay, the very earth itself, will be ready to

bear witness against him.

Though the Mahommedans assign so long a space for the attendance of

the resuscitated before their trial, yet they tell us the trial itself will be over

in much less time, and, according to an expression of Mohammed, familiar

enough to the Arabs, will last no longer than while one may milk an ewe,

or than the space between two milkings of a she-camel.^ Some, explaining

those words so frequently used in the Koran, " God will be swift in taking

an account," say that he will judge all creatures in the space of half a day,

and others that it will be done in less time than the twinkling of an eye.^

At this examination they also believe that each person will have the

book wherein all the actions of his life are \vritten delivered to him ; which
books the righteous will receive in their right hand, and read with great

pleasure and satisfaction ; but the ungodly will be obliged to take them
against their wills in their left,'' which will be bound behind their backs,

their right hand being tied up to their necks.^

To show the exact justice which will be observed on this great day of

trial, the next thing they describe is the halance, wherein all things shall be

weighed. They say it will be held by Gabriel, and that it is of so vast a

size, that its two scales, one of which hangs over paradise, and the other

over hell, are capacious enough to contain both heaven and earth. Though
* Gemai-a, Sanhedr, chap. xi. R. Jos. Albo, Serm. 4, chap, xxxiii. See also

Epiphan. in Ancorat. sect. Ixxxix. ^ The Arabs use, after they have drawn some
milk from the camel, to wait awhile, and let her yoting one suck a little, that she

may give down her milk more plentifully at the second milking. ^ Pocock, Kot. in

Port. Mosis, p. 278—282. See also Ivor. chap. 2. p. 24. 7 Kor. chap. 17, 18, 69,

and 84. § Jallalo'ddin.
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some are willing to understaud what is said in the Korun concerning this

balance allegoricallv, and only as a figurative representation of God's

equity, yet the more ancient and orthodox opinion is that it is to be taken
literally ; and since words and actions, being mere accidents, are not capa-

ble of being themselves weighed, they say that the books wherein they are

written will be thrown into the scales, and according as those wherein the

good or the evil actions are recorded shall preponderate, sentence will bo

given ; those whose balances laden with their good works shall be heavy
will be saved, but those whose balances are light will be condemned,^ Nor
will any one have cause to complain that God suifers any good action to

pass unrewarded, because the wicked for the good they do have their re-

ward in this life, and therefore can expect no favour in the next.

The old Jewish writers make mention as well of the books to be pro-

duced at the last day, wherein men's actions are registered,^ as of the

balance wherein they shall be weighed f and the Scripture itself seems to

have given the first notion of both.^ But what the Persian Magi believe of

the balance comes nearest to the Mohammedan opinion. They hold that

on the day of judgment two angels, named Milir and Sorush, will stand

on the bridge we shall describe by and by, to examine every person as he

passes ; that the former, who represents the divine mercy, will hold a ba-

lance in his hand, to weigh the actions of men ; that according to the

report he shall make thereof to God, sentence will be pronounced, and

those whose good works are found more ponderous, if they turn the scale

but by the weight of a hair, will be permitted to pass forward to paradise
;

but those whose good works shall be found light will be, by the other angel,

who represents God's justice, precipitated from the bridge into hell.*

This examination being past, and every one's w^orks weighed in a just

balance, that mutual retaliation will follow, according to which every

creature will take vengeance one of another, or have satisfaction made
them for the injuries which they have suffered. And since there will

then be no other way of returning like for like, the manner of giving

this satisfaction will be, by taking away a proportionable part of tho

good works of him who oflfered the injury, and adding it to those of him
who sufiered it. Which being done, if the angels (by whose ministry this

is to be performed) say, " Lord, we have given to every one his due ; and

there remaineth of this person's good works so much as equalleth tho

weight of an ant," God will of his mercy cause it to be doubled unto him,

that he may be admitted into paradise ; but if, on the contrary, his good

works be exhausted, and there remain evil works only, and there be any
who have not yet received satisfaction from him, God will order that an

equal w^eight of their sins be added unto his, that he may be punished

for them in their stead, and he will be sent to hell laden with both. This

will be the method of God's dealing with mankind. As to brutes, after

they shall have likewise taken vengeance of one another, as we have men-
tioned above, he will command them to be changed into dust;^ wicked

men being reserved to more grievous punishment : so that they shall cry

out, on hwiriug this sentence pronounced on the brutes, " Would to God
that we were dust also !" A-S to the genii, many Mohammedans are

of opinion that such of them as are true believers will undergo the same

•Kor. chap. 33, 7, &c. ^ Midrash, Yalkut Shcmuni, fol. 153, chap. 3. 2 Gcmar.
Sanhedr. f. L>1. &c. 'Exod. xxxii. 32, 33. Dan. vii. 10. Rev. xx. 12, &c. and
Dan. V. 27. * Hyde, de Rel. Vet. Pers. p. 245, 401, &c. ^ Yet they say the dog
of the seven sleepers and Ezra's ass, which was raised to life, will, by peculiar fa-

vour, be admitted into paradise. See Kor. chap. 18. and chap. '6,
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fate as the irrational animals, and have no other reward than the favour of
being converted into dust; and for this they quote the authority of their

prophet. But this, however, is judged not so very reasonable, since the
genii, being capable of putting themselves in the state of believers as well
as men, must consequently deserve, as it seems, to be rewarded for their

faith, as well as to be punished for their infidelity. Wherefore some enter-

tain a more favourable opinion, and assign the believing genii a place near
the confines of paradise, where they will enjoy sufficient felicity, though
they be not admitted into that delightful mansion. But the unbelieving
genii, it is universally agreed, will be punished eternally, and be thrown
into hell with the infidels of mortal race. It may not be improper to

observe, that under the denomination of unbelieving genii, the Moham-
medans comprehend also the devil and his companions.^

The trials being over and the assembly dissolved, the Mohammedans
hold, that those who are to be admitted into paradise will take the right

hand way, and those who are destined to hell-fire will take the left,

but both of them must first pass the bridge, called in Arabic, al Sirat, which
they say is laid over the midst of hell, and described to be finer than a hair,

and sharper than the edge of a sword ; so that it seems very difficult

to conceive how any one shall be able to stand upon it : for which reason
most of the sect of the Motazalites reject it as a fable, though the orthodox
think it a sufficient proof of the truth of this article, that it was seriously

affirmed by him who never asserted a falsehood, meaning their prophet
j

who, to add to the difficulty of the passage, has likewise declared that this

bridge is beset on each side with briars and hooked thorns ; which will

however be no impediment to the good, for they shall pass with wonderful
ease and swiftness, like lightning, or the wind, Mohammed and his

Moslems leading the way ; whereas the wicked, what with the slipperiness

and extreme narrowness of the path, the entangling of the thorns, and the
extinction of the light wdiich directed the former to paradise, will soon miss
their footing, and fall down headlong into hell, vvhich is gaping beneath
them.'''

This circumstance Mohammed seems also to have borrowed from the
Magians, who teach that on the last day all mankind will be obliged to pass

a bridge which they call Pul Chinavad, or China 7ar, that is, the strait

bridge, leading directly into the other world ; on the midst of which
they suppose the angels, appointed by God to perform that office, will

stand, who will require of every one a strict account of his actions, and
weigh them in the manner we have already mentioned.^ It is true the
Jews speak likewise of the bridge of hell, which they say is no broader than
a thread ; but then they do not tell us that any shall be obliged to pass it,

except the idolaters, who will fall thence into perdition.^

As to the punishment of the wicked, the Mohammedans are taught that

hell is divided into seven stories, or apartments, one below another, designed

for the reception of as many distinct classes of the damned.^ The first,

which they call Jehennam, they say will be the receptacle of those who ac-

knowledged one God, that is, the wicked Mohammedans, who, after having
there been punished according to their demerits, will at length be released.

The second, name;! Ladha, they assign to the Jews ; the third, named al

Hotama, to the Christians; the fourth, named al Sair, to the Sabians; the

fifth, named Sakar, to the Magians ; the sixth, named al Jahim, to the

idolaters ; and the seventh, which is the lowest and worst of all, and

« Vide Kor. c. 18. 7 Pocock, iibi sup. p. 282—289. ^ Hyde, de Eel. Vet.
Ters, pp. 245, 402, &c. ^ Midrash, Yalkut Keubeni, sect, Gehiunom. ^ Kor. c. 15.
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is called al Hdwiyat, to the hypocrites, or those who outwardly professed

Bome religion, but in their hearts were of none.* Over each of these apart-

ments they believe there will be set a guard of angels,^ nineteen in number,*

to whom the damned will confess the just judgment of God, and beg them
to intercede with him for some alleviation of their pain, or that they may
be delivered by being annildlated.^

Mohammed has, in bis Koran and traditions, been very exact in

describing the various torments of hell, which, according to him, the

wicked will suffer both from intense heat and excessive cold. We shall

however enter into no detail ofthem here, but only observe that the degrees

of these pains will also vary, in jjroportion to the crimes of the sufferer, and
the a}>artment he is condemned to ; and that he who is punished most
lightly of all will be shod with shoes of fire, the fervour of which will cause

his scull to boil like a cauldron. The condition of these unhappy wretches,

as the same prophet teaches, cannot be properly called either life or death ;

and their misery will be greatly increased by their despau* of being delivered

from that place, since according to that frequent expression in the Koran,
" they must remain therein for ever." It must be remarked, however, that

the infidels alone ^\*ill be liable to eternity of damnation, for the Moslems,
or those who have embraced the true religion, and have been guilty of hei-

nous sins, will be delivered thence after they shall have expiated their crimes

by their sufferings. The contrary of either of these oj)inions is reckoned
heretical ; for it is the constant orthodox doctrine of the Mohammedans
that no unbeliever or idolater will ever be released, nor any pei-son who iu

his lifetime professe 1 and believed the unity of God be condemned to

eternal punishment. As to the time and manner of the deliverance of

those believers whose evil actions shall outweigh their good, there is a
tradition of Mohammed that they shall be released after they shall have
been scorched and their skins burnt black, and shall afterwards be admitted
into paradise ; and when the inhabitants of that place shall iu contempt
call them infenuds, God will, on their prayers, take from them that oppro-

brious appellation. Others say he taught, that while they continue in hell

they shall be deprived of life, or (as his words are otherwise interpreted) be

cast into a most profound sleep, that they may be the less sensible of their

torments ; and that they shall afterwards be received into paradise, and
there revive on their being washed with the water of life; though some
suppose they will be restored to life before they come forth from their place

of punishment, that at their bidding farewell to their pains, they may have
some little taste of them. The time which these believers shall be detained

there, according to a tradition handed down from theii* prophet, will not be
less than nine hundred years, nor more than seven thousand. And as to

the manner of their delivery, they say that they shall be distinguished

by the marks of jirostratiou on those parts of their bodies with which they
used to touch the ground in prayer, and over which the fire will therefore

have no power; and that being known by this characteristic, they will be

2 Others fill those ap.irtmonts with different companv. Some place in the second,

the idolaters; in the tliird, Gog and Magog, »Scc. ; in the fourth, the devils; in the

fifth, those who neglect alms and prayers; and crowd the Jews, Christians, and
Magians together in the sixth. Some again will have the first to be prepared for

the Dahrians, or those who deny the creation, and believe the eternity of the world;
the second, for the Dualists, or Manichees, and the idolatrous Arabs ; the third, for

the Bramins of the Indies; the fourth, for the Jews; the fifth, for the Christians;
and the sixth, for the Magiaas. But all agree in assigning the seventh to the

hvpocrites. Vide Millium, de Mohammedismo ante Mohara. p. 412. D'HerbcL
Bibl. Orient, p. 308, &c.

3 Kor. c. 40, 43, 74, &c. * Ibid. c. 74. ^ xbid. c. 40, 43.
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released by tlie mercy of God, at the intercession of Mohammed and the

blessed ; whereujoon those who shall have been dead will be restored to life,

as has been said ; and those whose bodies shall have contracted any sootiness

or filth from the flames and smoke of hell will be immersed in one of

the rivers of paradise, called the rivei' of life, which will wash them whiter

than pearls.®

Por most of these circumstances relating to hell and the state of the

danuied, Mohammed was likewise in all probability indebted to the Jews
and in part to the Magians ; both of whom agree in making seven distinct

apartments in hell,^ though they vary in other particulars. The former
place an angel as a guard over each of these infernal apartments, and
suppose he will intercede for the miserable wretches there imprisoned, who
will openly acknowledge the justice of God in their condemnation.^ They
also teach that the wicked will sufl:er a diversity of punishments, and that

by intolerable cold^ as well as heat, and that their faces shall become
black ; ^ and believe those of their own religion shall also be punished in

hell hereafter, according to their crimes, (for they hold that few or none
will be found so exactly righteous as to deserve no punishment at all,) but
will soon be delivered thence, when they shall be sufficiently j^urged from
their sins, by their father Abraham, or at the intercession of him or some
other ofthe prophets.^ The Magians allow but one angel to j^reside over all

the seven hells, who is named by them Vanand Yezad, and, as they teach,

assigns punishments proportionate to each person's crimes, restraining also

the t}Tranny and excessive cimelty of the devil, who would, if left to him-
self, torment the damned beyond their sentence.^ Those of this religion

do also mention and describe various kinds of torments, wherewith the

wicked will be punished in the next life ; among which though they reckon
extreme cold to be one, yet they do not admit fire, out of respect, as it

seems, to that element, which they take to be the representation of

the divine nature ; and therefore they rather choose to describe the
damned souls as suffering by other kinds of punishment : such as an
intolerable stink, the stinging and biting of serpents and wild beasts, the
cutting and tearing of the fiesh by the devils, excessive hunger and thirst,

and the like.''

Before we proceed to a description of the Mohammedan paradise, we
must not forget to say something of the wall or partition which they
imagine to be between that place and hell, and seems to be copied from
the great gulf of separation mentioned in Scripture.^ They call it al Orf,

and more frequentlyinthe plural, al Araf, aword derivedfrom the verb ara/a,

which signifies to distinguish between things, or to part them ; though some
commentators give another reason for the imposition of this name, because,

say they, those who stand on this partition will know and disti7iguish the
blessed from the damned, by their respective marks or characteristics :

^

and others say the word properly intends any thing that is high raised or
elevated, as such a wall of separation must be supposed to be.^ The
Mohammedan writers gi-eatly differ as to the persons who are to be found
on al Araf Some imagine it to be a sort of Umbo, for the patriarchs and
prophets, or for the martyi-s and those who have been most eminent for

« Poc. Not. in Port. Mosis, p. 289—291. 7 Nishmat hayim, f. 32. Gemar. in
Arubin, f. 19. Zohar. ad Exod. xxvi. 2, &c. and Hvde, de Rel. Vet. Pers. p. 245.
8 Midrash, Yalkut Shemuni, part 11, f. 116. » Zohar. ad Exod. xix. ^ Yalkut
Shcmuni, ubi sup. f. 86. 2 Nishmat hayim, f. 82. Gemar. Arubin, f. 19. Vide Ivor.

c. 2. p. 11, and 3, p. 38, and notes there. 3 Hyde, de Rel. Vet. Pers. p. 182. * Vide
Eundem, ibid, p 399, &c. SLukexvi.26. « Jallalo'ddin, Vide Kor. c. 7. "AlBeidawi.
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sanctity, among whom they say there will be also angels in the form of men.

Others- place here such whose good and evil works are so equal that

they exactly counterpoise each other, and therefore deserve neither reward
nor punishment ; and these, they say, will on the last day be admitted into

pai*adise, after they shall have performed an act of adoration, which will bo

imputed to them as a merit, and will make the scale of their good works to

overbalance. Others sup})ose this intermediate space will be a receptacle

for those who have gone to war, without their parents' leave, and therein

suffered martvi'dom ; being excluded paradise for their disobedience, and
escaping hell because they are martyrs. The breadth of this partition wall

cannot be supposed to be exceeding great, since not only those who shall

stand thereon will hold conference \vith the inhabitants both of paradise

and of hell, but the blessed and the damned themselves will also be able

to talk to one another.^

If Mohammed did not take his notions of the partition we have been

describing from Scripture, he must at least have borrowed it at second-hand

from the Jews, who mention a thin wall dividing pai-adise from hell.^

The righteous, as the Mohammedans are taught to believe, having sur-

mounted the difficulties, and passed the sharp bridge above mentioned,

before they enter pai-adise will be refreshed by drinking at the pond of their

prophet, who describes it to be an exact square, of a month's journey

in compass ; its water, which is supplied by two pipes from al Ca\vi:har,

one of the rivers of paradise, being whiter than milk or silver, and more
odoriferous than musk, with as many cups set around it as there are stara

in the firmament ; of which water whoever di'inks will thirst no more for

ever.^ This is the first taste which the blessed will have of their futui'O

and now near approaching felicity.

Though paradise be so very frequently mentioned in the Koran, yet it is

a dispute among the Mohammedans whether it be akeady created, or to be

created hereafter ; the Motazalites and some other sectaries asserting that

there is not at present any such place in nature, and that the paradise which

the righteous will inhabit in the next life ^vill be difi'erent from that from

which Adam was expelled. However the orthodox profess the contraiy,

maintaining that it was created even before the world, and describe it,

from their prophet's traditions, in the following manner :

—

They say it is situate above the seven heavens (or in the seventh heaven),

and next under the throne of God ; and to express the amenity of the place

tell us, that the earth of it is of the finest wheat flour, or of the purest

musk ; or, as othei*s will have it, of safl*ron ; that its stones are pearls and
jacinths, the walls of its buildings enriched with gold and silver, and that

the trunks of all its trees are of gold ; among which the most remarkable is

the tree called Tiiba, or the tree of happiness. Concerning this tree they

fable that it stands in the palace of Mohammed, though a branch of it will

reach to the house of every true believer ;^ that it will be loaden with
pomegranates, grapes, dates, and other fruits of surprising bigness, and
of tiistes unknown to mortals. So that if a man desire to eat of any par-

ticular kind of fruit, it will immediately be presented to him, or if he choose

flesh, birds ready dressed will be set before him, according to his wish.

They add, that the boughs of this tree will spontaneously bend down to the

hand of the person who would gather of its fiiiits, and that it will supply

the blessed not only with food, but also with silken garments, and beasts to

ride on ready saddled and bridled, and adorned with rich trappings, which

•Kor. ubi sup. Vide D'lTcrbel. Bihl. Orient, p. 121, &c. » Midrash, Yulkut

Sioni, fix. 1 Al Ghazuli. * Yahya, in Kor. c. U.
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will burst fortli from its fruits ; and that this tree is so large that a person

mounted on the fleetest horse would not be able to gallop from one end of

its shade to the other in a hundred years.^

As plenty of water is one of the greatest additions to the pleasantness of

any place, the Koran often speaks of the rivers of paradise as a principal

ornament thereof : some of these rivers they say, flow with water, some
with milk, some with wine, and others with honey ; all taking their rise

from the root of the tree Tuba ; two of which rivers, named al Cawthar
and the river of life, we have already mentioned. And, lest these should

not be sufl&cient, we are told this garden is also watered by a great number
of lesser springs and fountains, whose pebbles are rubies and emeralds,

their earth of camphire, their beds of musk, and their sides of saflfron ; the

most remarkable among them being Salsabil and Tasnim.

But all these glories will be eclipsed by the resplendent and ravishing

girls of paradise, called, from their large black eyes, Hur al oyun, the en-

joyment of whose company will be a principal felicity of the faithful.

These, they say, are created, not of clay, as mortal women are, but of

jxire musk; being, as their prophet often affirms in his Koran, free from

all natural impurities^ defects, and inconveniences incident to the sex,

of the strictest modesty, and secluded from public view in pavilions of

hollow pearls, so large that, as some traditions have it, one of them will

be no less than four parasangs (or as others .say, sixty miles) long, and
as many broad.

The name which the Mohammedans usually give to this happy mansion
is al Jannat, or the garden; and sometimes they call it, with an addition,

Jannat al Ferdaws, the garden of paradise, Jannat Aden, the garden of
Eden (though they generally interpret the word Eden, not according to

its acceptation in Hebrew, but according to its meaning in their own
tongue, wherein it signifies a settled or perpetual hahitation), Jannat al

jilawa, the garden ofabode, Jannat al I^aim, the garden of pleasure, and
the like ; by which several appellations some understand so many diflfer-

ent gardens, or at least places of different degrees of felicity (for they

reckon no less than a hundred such in all), the very meanest whereof will

afford its inhabitants so many pleasures and delights, that one would con-

clude they must even sink under them, had not Mohammed declared, that,

in order to qualify the blessed for a full enjoyment of them, God will give

to every one the abilities of a hundred men.
We have already described Mohammed's pond, whereof the righteous

are to drink before their admission into this delicious seat; besides which
some authors* mention two fountains, springing from under a certain tre(;

near the gate of paradise, and say that the blessed will also drink of one of

them, to purge their bodies and carry off" all excrementitious dregs, and will

wash themselves in the other. When they are arrived at the gate itself,

each person will there be met and saluted by the beautiful youths appointed
to serve and wait upon him, one of them running before, to carry the news
of his arrival to the wives destined for him; and also by two angels, bearing
the presents sent him by God, one ofwhom will invest him with a garment
of paradise, and the other will put a ring on each of his fingers, with in-

scriptions on them alluding to the happiness of his condition. By which
of the eight gates (for so many they suppose paradise to have) they are

respectively to enter, is not worth inquiry; but it must be observed that

Mohammed has declared that no person's good works will gain him ad-

mittance, and that even himself shall be saved, not by his merits, but merely

' Jallalo'ddiii, in Kor. c. 13. * Al Ghazali, Kenz al Afrar.
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by the mercy of GoJ. It is, however, the constant doctrine of the Koran,

that the felicity of each person will be proportioned to his deserts, and
that there will be abodes of different degrees of ha])piness ; the most emi-

nent den^ree being reserved for the prophets, the second for the doctors

and teachers of God's woi*ship, the next for the martyrs, and the lower for

the rest of the righteons, according to their several merits. There will also

some distinction be made in respect to the time of their admission ; Mo-
hammed (to whom, if you will believe him, the gates will first be opened)

having affirmed, that the poor will enter paradise five hundred years

before the rich ; nor is this the only privilege which they will enjoy in

the next life ; since the same prophet has also declared, that when he took

a view of paradise, he saw the majority of its inhabitants to be the poor,

and when he looked dowTi into hell, he saw the greater part of the wretches

confined there to be women.
For the first entertainment of the blessed on their admission, they fable

that the whole earth will then be as one loaf of bread, which God will

reach to them with his hand, holding it like a cake ; and that for meat that

will have the ox Balam, and the fish Nijn, the lobes of whose livers will

suffice seventy thousand men, being, as some imagine, to be set before the

principal guests, viz. those who, to that number, will be admitted into

paradise without examination,^ th?>ugh others suppose that a definite

number is here put for an indefinite, and that nothing more is meant
thereby than to express a great multitude of people.

From this feast every one will be dismissed to the mansion designed

for him, where (as has been said) he will enjoy such a share of felicity as

will be proportioned to his merits, but vastly exceed comprehension or

expectation ; since the very meanest in paradise (as he who, it is pre-

tended, must know best, has declared) will have eighty thousand servants,

seventy-two wives of the girls of paradise, besides the wives he had in this

world, and a tent erected for him of pearls, jacinths, and emeralds, of a

very large extent; and, according to another tradition, will be waited on
by three hundred attendants while he eats, will be served in dishes ofgold,

whereof three hundred shall be set before him at once, containing each a

different kind of food, the last morsel of which will be as grateful as the

first ; and will also be supplied with as many sorts of liquors in vessels of

the same metal : and, to complete the entertainment, there will be no want
of wine, which, though forbidden in this life, will yet be freely allowed to

be drank in the next, and without danger, since the wine of paradise will

not inebriate, as that we drink here. The flavour of this wine we may
conceive to be delicious without a description, since the water of Tasnim,

and the other fountains which will be used to dilute it, is said to be won-
derfully sweet and fragrant. If any object to these pleasures, as an im-

pudent Jew did to Mohammed, that so much eating and drinking must
necessarily require proper evacuations, we answer, as the prophet did,

that the inhabitants of paradise will not need to ease themselves, nor even

to blow their nose, for that all superfluities will be discharged and carried

off by perspiration, or a sweat as odoriferous as musk, after which their

appetite shall return afresh.

The magnificence of the garments and furniture promised by the Koran
to the godly in the next life is answerable to the delicacy of their diet : for

they are to be clothed in the nchest silks and brocades, chiefly of gi-een,

which will burst forth from the fruits of paradise, and will be also supplied

by the leaves of the tree Tuba ; they will be adorned with bracelets of gold

'See before, p. 62.
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and silver, and crowns set with pearls of incomparable lustre ; and will

make use of silken carpets, litters of a prodigious size, couclies, pillows,

and other rich furniture embroidered with gold and precious stones.

That we may the more readOy believe what has been mentioned of the
extraordinary abilities of the inhabitants of paradise to taste these plea-

sures in their height, it is said they will enjoy a perpetual youth
j

that in whatever age they happen to die, they will be raised in their

prime and vigour, that is, of about thirty years of age, which age
they will never exceed (and the same they say of the damned), and
that when they enter paradise they will be of the same stature with
Adam, who, as they fable, was no less than sixty cubits high. And to

this age and stature their children, if they shall desire any (for otherwise
their wives will not conceive), shall immediately attain; according to that

saiyng of their prophet, " If any of the faithful in paradise be desirous

of issue, it shall be conceived, born, and grown up, within the space of

an hour. And in the same manner, if any one shall have a fancy to em ploy
himself in agriculture (which rustic pleasure may suit the wanton fancy
of some), what he shall sow will spring upandcometo maturity in amoment.

Lest any of the senses should want their proper delight, we are told the
ear will there be entertained, not only with the ravishing songs of the angel
Israfil, who has the most melodious voice of all God's creatures, and of the
daughters of paradise ; but even the trees themselves will celebrate the
divine praises with a harmony exceeding whatever mortals have heard; to

which will be joined the sound of the bells hanging on the trees, which will

be put in motion by the wind proceeding from the throne of God, so often
as the blessed wish for music: nay, the very clashing of the golden-bodied
trees, whose fruits are pearls and emeralds, will surpass human imagina-
tion; so that the pleasures of this sense will not be the least of the enjoy-
ments of paradise.

The delights we have hitherto taken a view of, it is said, will be common
to all the inhabitants of paradise, eventhose of the lowestorder. What then,
think we, must they enjoy who shall obtain a superior degree of honour
a!id felicity 1 To these they say, there are prepared, besides all this,
'•' such things as eye hath not seen, nor hath ear heard, nor hath it entered
into the heart of man to conceive; " an expression most certainly borrowed
from Scripture.^ That we mayknow wherein the felicity of those who shall

attain the highest degree will consist, Mohammed is reported to have said,

that the meanest of the inhabitants of paradise will see his gardens, wives,
servants, furniture, and other possessions, take up the space of a thousand
years' journey (for so far and farther will the blessed see in the next life)

;

but that he will be in the highest honour with God, who shall behold
his face morning and evening : and this favour al Ghazali supposes to
be that additional or superabundant recompence, promised in the Koran,*
which will give such exquisite delight that, in respect thereof, all the otlier

pleasures of paradise will be forgotten and lightly esteemed ; and not with-
out reason, since, as the author says, every other enjoyment is equally
tasted by the very brute beast who is turned loose into luxuriant pasture.^
The reader will observe, by the way, that tliis is a full confutation of those
who pretend the Mohammedans admit of no spiritual pleasure in the next
life, but make the happiness of the blessed to consist wholly in corporeal
enjoyments.

2

Whence Mohammed took the greatest part of his paradise, it is easy to

^ Isaiah Ixiv. 4. 1 Corinth, ii. 9. ^ Chap. 10, &c. ^ Vide Poc. in not.
ad Port. Mosis, p. 305. 3 vide Roland, dc Rel. Moham. lib. 2. sect. 17.
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show. The Jews constantly describe the future mansion of the just as a

delicious garden, and make it also reach to the seventh heaven ;3 they also

say it has three gates,* or, as others will have it, two,* and four rivers

(which last circumstance they copied, to be sure, from those of the garden

of Eden),^ flowing with milk, wine, balsam, and honey.' Their Behemoth

and Leviathan, which they jn-etend will be slain for the entertainment

of the blessed,^ are so apparently the Balum and Nun of Mohammed that

his followers themselves confess he is obliged to them for both.^ The

llahbins likewise mention seven difterent degrees of felicity,^ and say that

the highest will be of those who perpetually contemplate the face of God.'

The Jr'ersian INIagi had also an idea of the future happy estate of the good,

veiy little different from that of Mohaiumc 1. Paradise they call Behisht,

and ]Minu which signifies crystal, where they believe the righteous shall

enjoy all manner of delights, and particularly the company of the Hurani

behisht, or hlack-eyed nympJis 'f paradise,^ the care of whom they say is

committed to the angel Zamiyad;* and hence Mohammed seems to have

taken the first hint of his paradisiacal ladies.

It is not improbable, however, but that he might have been obliged,

in some respect, to the Christian accounts of the felicity of the good in the

next life. As it is scarce possible to convey, especially to the apprehensions

of the f^enerality of mankind, an idea of spiritual pleasures without intro-

ducing sensible objects, the Scriptures have been obliged to represent

the celestial enjoyments by corporeal images; and to describe the mansion

of the blessed as a glorious and magnificent city, built of gold and precious

stones, with twelve gates; through the streets of which there runs a river

of water of life, and having on either side the tree of life, wl)ich bears

twelve sorts of fruits, and leaves of a healing virtue.^ Our Saviour likewise

speaks of the future state of the blessed as of a kingdom, where they shall

eat and drink at his table. ^ But then these descriptions have none of those

puerile imaginations^ which reign throughout that of Mohammed, much

less any the most distant intimation of sensual delights, which he was

so fond of; on the contrary, we are expressly assured, that "in the resur-

rection they will neither marry nor be given in marriage, but will be as the

aut^els of God in heaven."^ Mohammed, however, to enhance the value of

paradise with his Arabians, chose rather to imitate the indecency of the

Magians than the modesty of the Christians in this particular, and lest his

beatified ISIoslems should complain thatany thing was wanting, bestows on

them wives, as well as the other comforts of life; judging, it is to be pre-

sumed, from his own inclinations, that, like Panurgus's ass,^ they would

» Vide Gcmar. Tanith, f. 25. Bcracoth, f. 34, and JMidrash sabboth, f. 37.

* Mcgillah, Anikoth, p. 78. ^ Midrash, Yalkut Sliomuni. « Genesis ii. 10, 8iC.

" .Midrasb, Yalk. Shcm. ^ Gemar. IJava Bathra. f. 78. Rashi, in Job i. ^ V;do
Pjc. not. in port. Mosis, p. 298. ' Nishmat hayim, f. 32. ^ Midrash, Tehillim,

f. 11. * Sadder, porta 5. « Ilyde, do Rol. Vet. Pers. p. 265. ^ Rev. xxi.

10. &c. and xxii. 1,2. " Luke xxii. 29, 30, kc. ^ I -would not, however,

undertake to defend all the Christian writers in this particular ; witness that one

passage of Ircnicus, wherein he introduces a tradition of St. John, that our Lord
should sav, The daya shall come in which there shall he vines, which shall have each (en

t/iousand branches, and cvrri/ of those branches shall have ten tJiousand lesser branches,

and every of these branches shall have ten thousand twigs, and every one of these twi^/s

shall have (en thousand clusters of grapes, and in every one of these clusters there shall be

ten tliousand (jrajtes, and every one of t^ese grapes being pressed shall yield two hundred

and seventy-five gallons of wine; and when a man shall take hold of one of these sacred

bunches, another bunch shall cry out, I ant a better bunch, take me, and bless the Lord

hy me, &c. Iren. lib. 5. c. 3.S. » Matt. xxii. .30. i Vide Rabelais, Pantajrr.

lib. 5. c. 7. A better authority than this might however be alleged in favour cif

Mohammed's judgment in this respect; I mean that of Plato, who is said to have
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think all otlier enjoyments not worth their acceptance if they were to

be debarred from this.

Had Mohammed, after all, intimated to his followers that what he had
told them of paradise was to be taken, not literally, but in a metaphorical

sense (as it is said the Magians do the description of Zoroaster's),^ this

might, perhaps, make some atonement ; but the contrary is so evident from

the whole tenor of the Koran, that although some Mohammedans, whose
understandings are too refined to admit such gross conceptions, look on

their prophet's descriptions as parabolical, and are willing to receive them in

an allegorical or spiritual acceptation,^ yet the general and orthodox doc-

trine is, that the whole is to be strictly believed in the obvious and literal

acceptation ; to prove which I need only urge the oath they exact from

Christians (who they know abhor such fancies), when they would bind

them in the most strong and sacred manner ; for in such a case they make
them swear that if they falsify their engagement they will aflSrm that there

will be black-eyed girls in the next world, and corporeal pleasures/

Before we quit this subject, it may not be improper to observe the false-

hood of a vulgar imputation on the Mohammedans, who are by several

writers^ reported to hold that women have no souls, or, if they have, that

they will perish, like those of brute beasts, and will not be rewarded in the

next life. But whatever may be the opinion of some ignorant people among
them, it is certain that Mohammed had too great a respect for the fair sex

to teach such a doctrine; and there are several passages in the Koran which

affirm that women, in the next life, will not only be punished for their evil

actions, but will also receive the rewards of their good deeds, as well as the

men, and that in this case God will make no distinction of sexes.® It

is true, the general notion is, that they will not be admitted into the same

abode as the men are, because their places will be supplied by the para-

disiacal females (though some allow that a man will there also have the

company of those who were his wives in this world, or at least such of them
as he shall desire) ; ^ but that good women will go into a separate place of

happiness, where they will enjoy all sorts of delights •/ but whether one of

those delights will be the enjoyment of agreeable paramours created

for them, to complete the economy of the Mohammedan system, is what I

have nowhere found decided. One circumstance relating to these beatified

females, conformable to what he had asserted of the men, he acquainted his

followers with in the answer he returned to an old woman, who desiring

him to intercede with God that she might be admitted into paradise,

he told her that no old woman would enter that place ; which setting the

poor old woman a crying, he explained himself by saving, that God would

then make her young again.''

The sixth great point of faith which the Mohammedans are taught by
the Koran to believe, is God's absolute decree, and predestination both of

good and evil. For the orthodox doctrine is, that whatever hath or shall

come to pass in this world, whether it be good, or whether it be bad, pro-

proposed, in his ideal commonwealtii, as the reward of valiant men and consummate
soldiers, the kisses of boys and beauteous damsels. Vide Gell Noct. Att. lib. 18.

c. 2. 2 Vide Hyde, de Rel. Vet. Pcrs. p. 266. ^Yide Eund. in not. ad Bobov.
Lit. Turcar. p. 21. *Poc. ad Tort. Mos. p. 305. ^ Hornbek, Sum. Contr. p. 16.

Grelot, Voyage de Constant, p. 275. Ricaut's Present State of the Ottoman Empire,
lib. 2. c 21. « See Kor. c. 3, p. 58, c. 4, p. 75, And also c. 13, 16, 40, 48, 57 &c.

Vide etiam Reland, de Rel. Moh. lib. 2. sect. 18. and Hyde, in Not. ad Bobov. de Visit

MgT. p. 21. 7 See before, p. 70. § y^ae Chardin, Voy. torn. ii. p. 328, ami
Bayle, Diet. Hist. Art. Moham. Rem, Q. ^ See Koran, c, 56, and notes there ;

and
Gagnier. not. in Abulfedoi Vit. iMoh. p. 145.
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ceedeth entirely from the divine will, and is in-evocably fixed and recorded

from all eteruity iu the preserccd table ; ^ God having secretly predeter-

mineil not only the adverse ami prosjjerous fortune of every person in this

world, iu the most minute particulars, but also his faith or infidelity, his

obedience or disobedience, and consequently his everlasting happiness or

misery after death ; which fate or predestination it is not possible, by any

foresight or wisdom, to avoid.

Of this doctrine Mohammed makes great use in his Korftn, for the ad-

vancement of his designs ; encouraging his followers to fight without fear,

and even desi)erately, for the propagation of their faith, by representing to

them that all their caution could not avert their inevitable destiny, or pro-

long their lives for a moment ;' and deterring them from disobeying or

i*ejecting him as an impostor, by setting before them the danger they might
thereby incur of being, by the judgment of God, abandoned to seduction,

liardness of heart, and a reprobate mind, as a punishment for their ob-

stinacy.^

As this doctrine of absolute election and reprobation has been thought

by many of the Mohammedan divines to be derogatory to the goodness and
justice of God, and to make God the author of evil ; several subtle distinc-

tions have been invented, and disputes raised, to explicate or soften it ; and
ditlerent sects have been formed, according to their several opinions,

or methotls of explaining this point : some of them going so far as even to

hold the direct contrary position—of absolute free will in man, as we shall

see hereafter.*

Of the four fundamental points of religious practice required by the

Iloi'im, the fii*st is prayer, under which, as has been said, are also compre-

hended those legal washings or purifications which are necessary prepara-

tions thereto.

Of these purifications there are two degrees, one called Glwst, being

a total immersion or bathing of the body in water ; and the other called

WodA (by the Persians, ahdest), which is the washing of their faces, hands,

and feet, after a certain manner. The first is required in some extra-

ordinary cases only, as after having lain with a woman, or been polluted by
emission of seed, or by ai)proaching a dead body ; women also being

obliged to it after their coui*ses or childbirth. The latter is the ordinary

ablution in common cases, and before prayer, and must necessarily bo used

by every i)ei-son before he can enter upon that duty.^ It is performed with

certain formal ceremonies, which have been described by some writers, but

are much easier apprehended by seeing them done than by the best

desciiption.

These purifications were perhaps borrowed by Mohammed of the Jews,

at least they agree in a great measure with those used by that nation,^ who
in process of time burdened the precepts of Moses in this point with so

many traditionary ceremonies, that whole books have been written about

them, and who were so exact and superstitious therein even in our Saviour's

time, that they are often reproved by hini for it.^ But as it is certain that

the pagan Arabs used lustrations of this kind,^ long before the time of

Mohammed, as most nations did, and still do in the east, where the warmth
of the climate requires a greater nicety and degree of cleanliness than these

colder jjarts ;
perhaps Mohammed only recalled his countrymen to a more

1 See before, p. 40. ' Kor. c. 3, p. 51, note /, 53, and c. 4, p. 69, &c. »Kor.
c. 4, p. 67 and 78, 79. And c. 2, p. 2, &c. passim. * Sect. viii. * Kor. c. 4, p.

r,"), and c. .5, p. 82. Vide Keland, de Rel. Moli. lib. i. c. 8. • Poc. not. in Port.

Mosis, D. 356. &C. ^ Mark vii, 3, kc, » Vide Herodot. lib. 3, c. 198.
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strict observance of those purifying rites, wliich had been probablj neg-
lected by them, or at least performed in a careless and perfunctory manner.
The Mohammedans, however, will have it that they are as ancient as

Abraham,^ who, they say, was enjoined by God to observe them, and was
showed the manner of making the ablution by the angel Gabriel, in the

form of a beautiful youth. ^ i^ay, some deduce the matter higher, and im-
agine that these ceremonies were taught our first parents by the angels.^

That his followers might be the more punctual in this duty, Moham-
med is said to have declared, that the practice of religion isfounded on
cleanliness, which is the one half of the faith, and the key ofprayer, with-

out which it will not be heard by God.^ That these expressions may be

the better understood, al Ghazali reckons four degrees of purification ; of

which the first is, the cleansing of the body from all pollution, filth, and
excrements ; the second, the cleansing of the members of the body from
all wickedness and unjust actions ; the third, the cleansing of the heart

from all blameable inclinations, and odious vices ; and the fourth, the

purging of a man's secret thoughts from all affections which may divert

their attendance on God : adding that the body is but as the outward shell

in respect to the heart, which is as the kernel. And for this reason he
highly complains of those who are superstitiously solicitous in exterior

purifications, avoiding those persons as unclean who are not so scrupu-

lously nice as themselves, and at the same time have their minds lying

waste, and overrun with pride, ignorance, and hypocrisy.* Whence it

plainly appears with how little foundation the Mohammedans have been
charged, by some writers,^ with teaching or imagining that these formal

washings alone cleanse them from their sins.^

Lest so necessary a preparation to their devotions should be omitted,

either where water cannot be had, or when it may be of prejudice to

a person's health, they are allowed in such cases to make use of fine sand
or dust in lieu of it ; '' and then they perform this duty by clapping

their open hands on the sand, and passing them over the parts, in the same
manner as if they were dipped in water. But for this expedient Moham-
med was not so much indebted to his own cunning,^ as to the example of

the Jews, or perhaps that of the Persian Magi, almost as scrupulous as

the Jews themselves in their lustrations, who both of them prescribe the

same method in cases of necessity;^ and there is a famous instance, in

ecclesiastical history, of sand being used, for the same reason, instead of

water, in the administration of the Christian sacrament of baptism, many
years before Mohammed's time.^

Neither are the Mohammedans contented with bare washing, but think

themselves obliged to several other necessary points of cleanliness, which

" Al Jannabi in Yita Abrah. Vide Poc. Spec, p, 303. ^ Herewith agrees the

spurious Gospel of S. Barnabas, the Spanish translation of which (chap. 29.) has
these words :

—

Dixo Abraham Que hare yo para servir al Dios de los sanctos y pro-
jphetas? Respondib el angel, Ve a aquella fuente y Invade, porque Dios quiere hahlar

cordigo. Dixo Abraham, Como tengo de lavarme ? Luego el angel se le apparecto como
uno hello mancebo, y se lavo en la fuente, y le dixo, Abraham, haz como yo. F Abra-
ham, se lavo, &c. 2 Al Kessai, Vide Reland, de Rel. Moham. p. 81. "^ Al Ghazali,

Ebn al Athir. * Vide Poc. Spec. p. 302, &c. 5 Barthol. Edessen. Confut. Hagaren.
p. 360. G. Sionita and J. Hesronita, in Tract, de Urb. et Morib. Orient, ad Cal-
cem. Geogr. Nubiens. c. 15. Du Ryer, dans le Sommaire de la Rel. des Turcs, mis
a la Tete de sa Version de I'AIcor. St. Olon, Descr. du Royaume de Maroc, c. 2.

Hyde, in Not. ad Bobov. de Prec. Moh. p. 1. Smith, de Morib. et Instit. Turcar.
Ep. 1. p. 32. 6 Vide Reland, de Rel. Moh. lib. 2. c. 11. 7 Koran, c. 3. p. 66 and
6. p. 82. 8 Vide Smith, ubi sup. ^ Gemar. Berachoth. c. 2. Vide Poc. not. ad
Port. Mosis, p. 389. Sadder, porta 84. i Cedren. p. 250.
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tlicv malce also parts of their duty; such as combing the hair, cutting the

beard, paring the nail:^, pulling out tlie hairs of their arm-pits, shaving

their private parts, and circumcision;* of which last I will add a word or

two, lest 1 should not find a more proper place.

Circumcision, though it be not so much as once mentioned in the Koran,

is yet held by the Mohammedans to be an ancient divine institution, con-

firmed by the religion of Ishim, and though not so absolutely necessary

but that it might be disj^ensed with in some cases,^ yet highly proper and

expedient. The Arabs used this rite for many ages before Mohammed,
having probably learned it from Ismael, though not only his descendants,

but the Hamyarites,* and other tribes, practised the same. The Tsmael-

ites, Ave are told,^ used to circumcise their children, not on the eighth day,

as is the custom of the Jews, but when about twelve or thirteen years

old, at which age their father underwent that operation :^ and the Moham-
medans imitate them so far as not to circumcise children 'before they be

able, at least, distinctly to pronounce that profession of their faith. There

is no God but God, Mohammed is tJie apostle o/God ;^ but pitch on what

age they please for the purpose between six and sixteen, or thereabouts.®

Though Moslem doctors are generally of opinion, conformably to the

Scripture, that this precept w^as originally given to Abraham, yet some

have imagined that Adam was tauGjht it by the angel Gabriel, to satisfy an

oath he had made to cut off that flesh which, after his fall, had rebelled

a^-ainst his spirit ; w^hence an odd argument has been drawn for the uni-

versal obligation of circumcision.^ Though I cannot say the Jews led the

Mohammedans the way here, yet they seem so unwdlling to believe any of

the principal patriarchs or prophets before Abraham were really uncir-

cumcised, that they pretend several of them, as well as some holy men
who lived after his time, were born ready circumcised, or without a fore-

skin, and that Adam, in particular, was so created;^ whence the Moham-
medans aflirm the same thing of their prophet,^

Prayer was by Mohammed thought so necessary a duty, that he used

to call it tlie 2)iUar of reJicjion^ and tJie key of paradise ; and when the

Thakifites, who dw^elt at Ttiyef, sending in the ninth year of the Hejra

to make their submission to that prophet, after the keeping of their fa-

vourite idol had been denied them,^ begged, at least, that they might bo

dispensed with as to their saying of the appointed prayers, he answered,

TJiat tliere could he no good in tJiat religion wlierein was no prayer}

That so important a duty, therefore, might not be neglected, Mohammed
obliged his followers to pmy five times every twenty-four hours, at certain

stated times; viz. 1. In the morning, before sunrise: 2. When noon is past,

and the sun begins to decline from the mei'idian : 3. In the afternoon,

before sunset: 4. In the evening, after sunset, and before day be shut in :

» Vide Poc. Spec. p. 303. s vide Bobov. de Circumcis. p. 22. * rhiloptoi-rv.

Hist. Eccl. lib. 3. « Joscpb. Ant. lib. 1, c. 23. » Gen. xvii. 25. 7 Vide Bobov.

ubi sup. and Poc. Spec. p. 19. ^ Vide Roland, de Pel, Mob. lib. 1, p. 75. ^ This

is the substance of the following passaf,'C of the Gospel of Barnabas, (chap. 23.)

viz. £ntot\ces dixo Jcpus; A(\Ti\\\ d primer homhre aviendo comulo por enguno del

demonio la comida prohibida por Dios en el paraijso, se le rebelu su came a sxi es/jiHtii;

por lo qualjura diziendo, Por Dios que yo te quiero cortfir ; y rompiendo una piedra

tomo su carve 2>ara covturla con el corte de la piedra. Por loqual/iie reprehendido del

angd Gabriel, y cl le dixo ; Yo he jurado por Dios que lo he de cortar, y mentiroso no

le sere jamas. Ala hora el angel le enseno la superfluidad de su came, y a quella corto.

De manera que atisi como todo homhre toma came de Adam, ansi esta obliyado a cum-

f)lir oquella que Ad;. in cnnjnratncnto prometio. i Shalsjiel. hakkabala. Vide Poc.

Spec. p. 320. Gagnier, Not. in Al.ulfed. Vit. Moh. p. 2. » Vide Poc. Spec,

p. 304. 8 See before, p. 13. Abulfcd. Vit. ]Moh. p. 127.
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and, 5. After the day is shut in, and before tlie first watch of the night.*

For this institution he pretenr^ed to have received the divine command froni

the throne of God himself, when he took his night journey to heaven : and
the observing of the stated times of prayer is frequently insisted on in the

Koran, though they be not particularly prescribed therein. Accordingly,

at the aforesaid times, of which public notice is given by the Muedhdhins
or Criers, from the steeples of their mosques (for they use no bell), every

conscientious Moslem prepares himself for prayer, which he performs either

in the mosque or any other place, j^rovided it be clean, after a prescribed

form, and with a certain number of plirases or ejaculations (which the more
scrupulous count by a string of beads), and using certain postures of wor-

ship ; all which have been ^particularly set down and described, though
with some few mistakes by other writers,^ and though not to be abridged,

unless in some special cases-; as on a journey, on pre^mring for battle, &c.

For the regular performance of the duty of prayer among the Mo-
hammedans, besides the particulars above mentioned, it is also requisite

that they turn their faces, while they pray, toward the temple of Mecca ;^

the quarter where the same is situate being for that reason pointed out

within their mosques by a niche, which- they call al Mehrab, and without,

by the situation of the doors opening into the galleries of the steeples :

there are also tables calculated for the ready finding out their Keblah,

or part to which they ouglit to pray, in places where they have

no other direction.^

But what is principally to be regarded in the discharge of this duty, say

the Moslem doctors, is the inward disposition of the heart, which is

the life and spirit of prayer;^ the most punctual observance of the external

rites and ceremonies before mentioned being of little or no avail, if per-

formed without due attention, reverence, devotion, and hope :
^ so that we

must not think the Mohammedans, or the considerate part of them at least,

content themselves with the mere opus operatum, or imagine their whole
religion to be placed therein.^

I had like to have omitted two things which, in my mind, deserve

mention on this head, and may, perhaps, be better defended than our con-

trary practice. One is, that the Mohammedans never address themselves

to God in sumptuous apparel, though they are obliged to be decently

clothed j but lay aside their costly habits and pompous ornaments, if they

wear any, when they approach the divine presence, lest they should seem
proud and arrogant.^ The other is, that tliey admit not their women
to pray with them in public ; that sex being obliged to perform their

devotions at home, or if they visit the mosques, it must be at a time when
the men are not there : for the Moslems are of opinion that their presence

inspires a different kind of devotion from that which is requisite in a place

dedicated to the worship of God.*

s Vide Abulfed. Vit. Moh. p. 38, 39. ^ \t{^q Hotting. Hist. Eccles. torn. 8. p. 470
—529. Bobov. in Liturg, Turcic. p-. 1, &c. Grelot. Voyage de Constant, p. 253—264.

Chardin, Voy. de Perse, torn, ii. p» 388, &c. and Smith, de Moribus ac Instit. Turcar:

Ep. 1, p. 33. &c. 7 Koran, chap. 2. p. 17. See the notes there. ^ Vide Hyde, de

Rel. Vet. Pers. p. 8, 9, and 126. » Al Ghazali. ^ Vide Poc. Spec. p. 305. 2 Vide

Smith, i;bi sup. p. 40. 3 Rehmd-, de Rel. Moham. p. 96. See Kor. chap. 7.

* A Moor, named Ahmed Ebn Abdalla, in a Latin epistle by him written to Maurice

prince of Orange, and Emanuel prince of Portugal, containing a censare of the Chris-

tian religion (a copy of which once belonging to Mr. Selden, who has thence tran-

scribed a considerable passage in his Treatise De Synedriis Vet. Ebrseor. lib. 1. c. 12.

is now in the Bodleian library), finds great fault with the unedifying manner in which

mass is said among the Roman Catholics, for this very reason among others. His

words are : Uhicunque congreganttir simul viri et fcemince^ ibi mens non est intenta et
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The civatcr part of tlie partioulai-s comprised in the Mohamraedan

iustilution of prayer their prophet seems to have copieil from others, and

esj^ecially the Jews ; exceeding their institutions only in the number
of daily prayers.* The Jews are directed to pray three times a day,*

in the morning, in the evening, and within night ; in imitation of xVbmham/
Isaac* anl Jacob^ and the practice was as early, at least, as the time of

Dimiel.^ The several postures used by the Mohammedans in their prayei-s

are also the same with those prescribed by the Jewish Rabbins, and

particularly the most solemn act of adoration by prostrating themselves so

as to touch the ground with their forehead;- notwithstanding the latter

pretend the pn\ctice of the former, in this resj>ect, to be a relic of their

ancient manner of paying their devotions to Baal-Poor.' The Jews like-

wise constantly pray with their faces turned towards the temple ofJeinisa-

lem,* which ha^ been their Keblah from the time it was first dedicated by
Solomon;* for which reason Daniel, praying in Chaldea, had the windows

of his chamber open towards that city ;^ and the same was the Keblah of

Mohammed and his foUowei-s for six or seven months,' and till he found

himself obliged to change it for the Caaba. The Jews moreover are

obliged by the precepts of theii- religion to be careful that the place they

pray in, and the garments they have on when they perform their duty

be clean;* the men and women also among them pray apart (in which

particular they are imitated by the eastern Christians) ; and several

other conformities might be remarked between the Jewish public worship

and that of the Mohammedans.^
The next point of the Mohammedan religion is the giving of alms

;

which are of two sorts, legal and voluntary. The Ugal alms are of in-

dispensable obligation, being commanded by the law, which directs and

determines both the portion which is to be given, and of what things

it ought to be given ; but the voluntary ahns are left to every one's

liberty, to give more or less, as he shall see tit. The former kind of alms

some think to be properly called Zacat, and the latter Sadakat ; though this

name be also frequently given to the legal alms. They are called Zacat,

either because they increase a man's store, by drawing down a blessing

thereon, and j/foduce in his soul the virtue of liberality,^ or because they

purify the remaining i)art of one's substance from pollution, and the soul

from the filth of avarice;"^ and Sadakat, because they are a proof of a man's

sincerity in the worship of God. Some writers have called the legal alms

tytlies, but improperly, since in some cases they fall short, and in others

exceed that proix)i'tion.

The giving of alms is frequently commanded in the Koran, and often

recommended therein jointly with prayer ; the former being held of great

devota : nam inter celi brandum missam et sacri/cia, foemintB etviri mutuis afpectlbus,

giffnis. ac nutil/tis accenduntpravorum appetitum, et desideriorum sitorum ignes : et qxiando

hoc nonfieret^ saftem humana fragilitas dehctatur mutxio et reciproco aspectu j et ita non
pote?t esse mens quietn^ attenta, et devota.

* The Sabians, according to some, exceed the Mohammedans in this point, pray-

ing seven times a day. Sec before, p, 11. <» Gcmar. Beiachoth. 'Gen. xix. 27.
8 Gen. xxiv. 63. "Gen. xxviii. 11, &c. ^ Dan. vi. 10. » Vide Millium, de
Mohammedismo ante M<.ham. p. 427, kc. and Hyde, de Rel. Vet. Pers. p. 5, &c.
Maimonid. in Ejiist. ad Prosclyt. Reli{r. Vide Poc. Spec. p. 306. * Gemar. Bava

Bathra, and Berachoth. * 1 Kings viii. 29, &c. « Dan. vi. 10. ' Some say eigh-

teen months. Vide Abulfed. Vit. Moham. p. 54. ^ Maimon. in Halachoth. TephilUi,

chap. 9, sect. 8. 9. Menura hammeor, fol. 28. 2. ^ Vide Millium, ubi siij-ra, p. 424,

ct seq, * Al Bcidawi. See Kor. chap. 2. p, 32—34. ' Idem. Compare this with

what our Saviour says, Luke xi. 41. "Give alms of such things as ye have; and
beliold, all things are clean unto you."
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efficacy in causing the latter to be lieard of God : for wJiicli reason tho

Khalif Omar Ebn Abd'alaziz used to say, '' that prayer carries us half

way to God, fasting brings us to the door of his palace, and alms procure

us admissio ."^ The Mohammedans therefore esteem alms-deeds to be
highly meritorious, and many of them have been illustrious for the exercise

thereof. Hasan the son of Alt, and grandson of Mohammed, in particular,

is related to have thrice in his life divided his substance equally between
himself and the poor, and twice to have given away all he had :

^ and the

generality are so addicted to the doing of good, that they extend their

charity even to brutes.^

Alms, according to the prescriptions of the Mohammedan law, are to be

given of five things; 1. Of cattle, that is to say, of camels, kine, and
sheep. 2. Of money. 3. Of corn. 4. Of fruits, viz., dates and raisins.

And 5. Of wares sold. Of each of these a certain portion is to be given in

alms, being usually one part in forty, or two and a half per cent, of the

value. But no alms are due for them, unless they amount to a certain

quantity or number ; nor until a man has been in possession of them
eleven months, he not being obliged to give alms thereout before the
twelfth month is begun : nor are alms due for cattle employed in tilling

the ground, or in carrying of burdens. In some cases a much larger

portion than the before mentioned is reckoned due for alms : thus of what
is gotten out of mines, or the sea, or by any art or profession over and
above what is sufficient for the reasonable support of a man's family, and
especially where there is a mixture or suspicion of unjust gain, a fifth part

ought to be given in alms. Moreover, at the end of the fast of Ramadan,
every Moslem is obliged to give in alms for himself and fur every one of

his family, if he has any, a measure ^ of wheat, barley, dates, raisins, rice,

or other provisions commonly eaten.^

The legal alms were at first collected by Mohammed himself, who
employed them as he thought fit, in the relief of his poor relations and
followers, but chiefly applied them to the maintenance of those who
served in his wars, and fought, as he termed it, in the way of God. His
successors continued to do the same, till, in process of time, other taxes

and tributes being imposed for the support of the government, they seem
to have been weary of acting as almoners to their subjects, and to have
left the paying them to their consciences.

In the foregoing rules concerning alms, we may observe also footsteps of

what the Jews taught and practised in respect thereto. Alms, which they
also call Sedaka, i, e. justice, or righteousness,^ are greatly recommended by
their Rabbins, and preferred even to sacrifices;^ as a duty the frequent

exercise whereof will efiectually free a man from hell fire,^ and merit ever-

lasting life :
^ wherefore, besides the corners of the field, and the gleanings

of their harvest and vineyard, commanded to be left for the poor and the

stranger by the law of Moses,^ a certain portion of their corn and fruits is

directed to be set apart for their relief, which portion is called the tithes

of the poor.* The Jews likewise were formerly very conspicuous for tlieir

charity. Zaccheus gave the half of his goods to the poor; and we

3 D'Herbel. Bibl. Orient, p. 5. * Idem. p. 422. ^ Vide Busbeq. Epist. iii. p. 178.

Smith, de Morib. Turc. Epist. i. p. QQ, &c. Compare Eccles. xi. 1, and Prov. xii. 10.

* This measure is a Saa, and contains about six or seven pounds weight. '' Vide Re-
land, de Rel. Mohammed, lib. i. p. 99, &c. Chardin, Voy. de Perse, tom. ii. p. 415,
&c. ^ Hence alms are in the New Testament termed Afxaios-i^vn. Matt. vi. 1. (Ed.
^teph.) and 2 Cor. ix. 10. » Gemar. in Bava bathra. ^ Ibid- in Gittin. ^ Ibid, in Rosh
hashana. s Lev. xix. 9, 10. Deut. xxiv. 19, &c. * Vide Gemar. Hierosol. inPeah,
and Maimon. in Halachoth matanoth Anivjim. c. 6. Confer Pirke Avoth, v. &.

* Luke xix. 8.
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are tolJ that some gave their whole substance : so that their doctors,

at length, decreed that no man should give above a fifth part of his goods

in alms.'' There were also persons publicly aj^poiuted in every synagogue

to Collect and distribute the people's contributions.'^

The third point of religious practice is fasting ; a duty ofso great moment,

that Mohammed used to s;iy it was " the gate of religion," and that " the

odour of the mouth of him who fusteth is more grateful to God than that

of musk ;
" and al Ghazali reckons fasting " one fourth part of the faith."

According to the Mohammedan divines, there are three degrees of fasting :

1. The restraining the belly and other parts of the body fi*om satisfying

their lusts; 2. The restraining the ears, eyes, tongue, hands, feet, and

other members, from sin ; and 3. The fiisting of tlie heart from worldly

c-ares, and refraining the thoughts from every thing besides God.®

The Mohammedans are obliged, by the express command of the Koran,

to fast the whole mouth of Ramadan, from the time the new moon first

appears, till the appearance of the next new moon; during which time they

must abstain from eating, drinking, and women, from daybreak till night,^

or sunset. And this injunction they observe so strictly, that while they

fast they sufler nothing to enter their mouths, or other parts of their body,

esteeming the fast broken and null if they smell perfumes, take a clyster or

injection, bathe, or even purposely swallow their spittle; some being so

cautious that they will not open their mouths to speak, lest they should

breathe the air too freely :
^ the fast is also deemed void if a man kiss or

touch a woman, or if he vomit designedly. But after sunset they are

allowed to refresh themselves, and to eat and drink, and enjoy the company
of their wives till daybreak ;

^ though the more rigid begin the fast again

at midnight.^ This fast is extremely rigorous and mortifying when the

month of Ramadan happens to fall in summer, (for the Arabian year being

lunar,* each month iims through all the different seasons in the course of

thirty-three years,) the length and heat of the days making the observauco

of it much more difficult and uneasy then than in winter.

The reason given why the month of Ramadtln was pitched on for this

purpose is, that on that month the Koran w%is sent down from heaven.*

Some pretend that Abraham, ]\Ioses, and Jesus received their respective

revelations in the same month.

^

From the fast of Ramadan none are excused, except only travellers and
sick persons (under which last denomination the doctors comprehend all

whose health would manifestly be injured by tlieii' keeping the fast;

« Vide Rcland. Ant. Saer. Vet. Hcbr. p. 402. 7 Vide ibid. p. 138. 8 Al Ghazali, al

^lostatraf. '' Koran, chap. 2, p. 21, 22. ^ Ilcnce we read that the Virgin Mary, to

avoid answering the reflections cast on her fur bringing home a chiM, was advised by
the angel Gabriel to feign she had vowed a fast, and therefore ought not to speak.

See Koran, chaj). 19. - The words of tlie Koran (chap 2, p. 22.) are, " Until ye can
distinguish a wJiite thread from a black tliroad by the davbreak;" a form of speaking
borrowed by Moliammed from the Jews, who determine the time when they are to

begin their morning lesson to be so soon as a man can discern blue from white, i. e.

the blae threads -from the white threads in the fringes of their garments. But this

explication the commentators do not approve; pretending that by the "white thread
and the black thread '' are to be understood the light and dark streaks of the day-

break: and they say the passage was at first revealed without the words "of tho
daybreak;" but Mohammed's followers taking the expression in the first sense,

regulated their practice accordingly, and continued eating and drinking till they
could distinguish a white thread from a black thread, as they lay "before them ; to

prevent which for the future, the words " of the daybrefik " were added as ex[)lana-

tory of the former. Al Beidawi. Vide Pocock, Not. in Carmen Tograi, p. 89, &c
Ch'ardiu, Voy. de Perse, torn. ii. p. 423. ' Vide Chardin, ibid. p. 421, &c. Rclan-J,

.de Rel. Mohara. p. 109, &c. * See hereafter, sect. vi. * Ivor. chap. 2, p. 22. bee
also chap. 97. ^ Al Beidawi, ex Trad. Moliammedis.



SECT. IV. PEELIMINARY DISCOURSE. 81

as women with eliild, and giving suck, ancient people and young cliildren)

;

but then they are obliged, as soon as the impediment is removed, to fast

an equal number of other days ; and the breaking the fast is ordered to be
expiated by gi"v^ng alms to the poor.^

Mohammed seems to have followed the guidance of the Jews in his

ordinances concerning fasting, no less than in the former particulars. That
nation, when they fast, abstain not only from eating and drinking, but from
women, and from anointing themselves,^ from daybreak until sunset, and
the stars begin to appear ; ^ spending the night in taking what refreshments

they please.^ And they allow women with child and giving suck, old per-

sons, and young children, to be exempted from keeping most of the public

fasts.2

Though my design here be briefiy to treat of those points only which are

of indispensable obligation on a Moslem, and expressly required by the
Koran, without entering into their practice as to voluntary and supereroga-

tory works
;
yet to show how closely Mohammed's institutions follow the

Jemsh, I shall add a word or two of the voluntary fasts of the Moham-
medans. These are such as have been recommended either by the example
or approbation of their prophet ; and especially certain days of those

months which they esteem sacred : there being a tradition that he used to

say. That a fast of one day in a sacred month was better than a fast of

tliirty days in another month : and that the fast of one day in Kamadan
was more meritorious than a fast of thirty days in a sacred month.^
Among the more commendable days is that of Ashura, the tenth of
Moharram ; which, though some wi-iters tell us it was observed by the
Arabs, and particularly the tribe of Koreish, before Mohammed's time,'^ yet,

as others assm-e us, that prophet borrowed both the name and the fast from
the Jews ; it being, with them, the tenth of the seventh month, or Tisri,

and the great day of exioiation commanded to be kept by the law of Moses.^

Al KazAvini relates, that when Mohammed came to Medina and found the

Jews there fasted on the day of Ashura, he asked them the reason of it

;

and they told him it was because on that day Pharaoh and his people were
drowned, Moses, and those who were A\T.th him escaping : whereuj)on he
said, that he bore a nearer relation to Moses than they ; and ordered
his followers to fast on that day. However, it seems, afterwards he was
not so well pleased in having imitated the Jews herein ; and therefore de-

clared, that if he lived another year, he would alter the day, and fast on
the ninth, abhorring so near an agreement with them.*^

The pilgiimage to Mecca is so necessary a point of practice, that accord-

ing to a tradition of Mohammed, he who dies -without performing it may as

well die a Jew or a Christian ; '' and the same is expressly commanded in

the Koran. ^ Before I speak of the time and manner of performing this

pilgrimage, it may be proper to give a short account of the temple of Mecca,
the chief scene of the Mohammedan worship ; in doing which I need
be the less prolix, because that edifice has been already described by several

writers,^ though they, following different relations, have been led into some

7 See Koran, chap. 2, p. 22. ^ Siphra, fol. 252. 2. » Tosephoth ad Gemar.
Yoma. f. 34. ^ Vide Gemar, Yoma, f. 40, and Maimon. in Halachoth Tanioth,
c. 5. sect. V. 2 Yije Gemar. Tanith, f. 12, and Yoma, f. 83, and Es Hayim,
Tanith, c. 1, 3 Al Ghazali. * Al Barczi, in comment, ad Orat. Ebn Nobatae.
* Levit. xvi. 29, and xxiii. 27. ^ Ebn al Athir. Vide Pocock, Spec. p. 309.
7 Al Ghazali. ^ chap. 3, p 47. See also chap. 22. and chap. 2, p. 16, &c.
" Chardin, Voy. de Perse, t. ii. p. 428. &c Bremond, Descrittioni dell' Egitto, &c.
lib. i c. 29. Pitt's account of the Rel. &c. of the Mohammedans, p. 98, &c. and
Boulainvilliers, Vie de Mohaauned, p. 54, &c. which last author is the most particular.
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mistakes, and agi'ce not with one anotlier in seveml iiai'ticulars : nor, iudeai,

cl(i the Arab authoi-s agive in all things, one great reason whereof is their

S]K'aking of diiferent times.

The temple of Mecca stands in the midst of the city, and is honoured

with the title of M:i.-=!Jad al alharam, i. e. tlie sacred or inviolable temple.

AVhat is principally reverenced in this place, and gives s:inctity to the

whole, is a square stone building, called the Caaba, as some fancy from its

height, which surpasses that of the other buildings at Mecca,* but moi*e pro-

bably from its quadrangular form, and Beit AUali, i. e. the house o/God,

being pecidiarly hallowed and set apart for liis woi-ship. The length of this

editice, from north to south, is twenty-four cubits, its breadth from east to

west twenty-three cubits, and its^ height twenty-seven cubits : the door,

which is on the east side, stands about four cubits from the ground ; the

floor being level with the bottom of the door.'* In the comer next this

door is tlie black stone, of which I shall take notice by and by. On the

north side of the Caaba, within a semicircular enclosui-e fifty cubits long,

lies the ichite stone, said to be the sepulclu-e of Ismael, which receives the

rain-water that iiills off the Caaba by a spout, foimerly of wood,^ but now
of gold The Caiiba has a double roof, supported within by three octan-

gular pillars of aloes wood : between which, on a bar of iron, hang some
silver lamps. The outside is covered with rich black damask, adorned

with an embroidered band of gold, which is changed every year, and was

formerly sent by the Khalifs, aftersvai'ds by the Soltans of Egypt, and

is now pro^-ided by the Turkish emperors. At a small distance from the

Caaba, on the east side, is the station or place of Abraham, where is

another stone much resj^ected by the Mohanmiedans, of which something

will be said hereafter.

The Caaba, at some distance, is surrounded, but not entirely, by a

circular enclosure of pillars joined towards the bottom by a low balustrade,

and towards the top by bars of silver. Just without this inner enclosure,

on the south, north, and west sides of the Caaba, are three buildings, which
are the oi-atories or places where three of the orthodox sects assemble

to perfoiTn their devotions (the fourth sect, viz. that of al ShafeT, making
use of the station of Abraham for that purjxDse) ; and towards the south-

east stands the edihce which covers thfe well Zemzem, the treasury, and the

cupola of al Abbas.*

All these buildings are enclosed, at a considerable distance, by a magni-

ficent piazza, or square colonnade, like that of the Royal Exchange in

London, but mudi larger, covered -vs-ith small domes or cuj^olas ; from th«

four comers whereof rise as many minarets or steeples, with double

gallexies, and adorned with gilde I sjiires and crescents, as are the cupolas

wliich cover tiie piazza and the other buildings. Between the pillars of

both enclosures hang a great number of lamps, which are constantly lighted

at night. The fii'st foundations of this outwai-d enclosure were laid by
Umar, the second Khallf, who built no more than a low wall, to prevent

the court of the Csiaba, which before lay open, from being encroached on
by j)rivate buildings; but the structure has been since raised, by the

liberality of many succeeding princes and great men, to its present lustre.*

This is properly idl that is called the temple, but the whole territory of

Mecca being also Haram or sacred, there is a third enclosure, distinguished

at certain distances by small turrets, some five, some seven, and others ten

^ Ahmrd Ebn Yusff. * Sharif al Evlrisi, and Kitab Ma5aleo, apud Toe Spec,

p. 11:5, i^c. ' tjharif al Edrisi, ibid. * Idem, ibid. ^ Toe. Spec. p. 116.
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miles distant from the city.^ Witliin this compass of ground it is not law-

ful to attack an enemy, or even to hunt or fowl, or cut a branch from a tree

;

which is the true reason why the pigeons at Mecca are reckoned sacred,

and not that they are supposed to be of the race of that imaginary pigeon

which some authors, who should have known better, would persuade us

Mohammed made pass for the Holy Ghost/

The temple of Mecca was a place of worship, and in singular veneration

with the Arabsfrom great antiquity, and many centuries before Mohammed.
Though it was most probably dedicated at first to an idolatrous use,^ yet

the Mohammedans are generally persuaded that the Caaba is almost coeval

with the world ; for they say that Adam, after his expulsion from para-

dise, begged of God that he might erect a building like that he had seen

there, called Beit al Mamur, or the frequented house, and al Dorah to-

wards which he might direct his prayers, and which he might compass, as

the angels do the celestial one. "VYhereupon God let down a representation

of that house in curtains of light,^ and set it in Mecca, perpendicularly

under its original,^ ordering tlie patriarch to turn towards it when he

prayed, and to compass it by way of devotion.^ After Adam's death, his

son Seth built a house in the same form, of stones and clay, which being

destroyed by the deluge, was rebuilt by Abraham and Ishmael,^ at God's

command, in the place where the former had stood, and after the same mo-
del, they being directed therein by revelation.*

After this edifice had undergone several reparations, it was a few years

after the birth of Mohammed rebuilt by the Koreish on the old foundation,^

and afterwards repaired by Abd'allah Ebn Zobeir, the Khalif of Mecca, and

at length again rebuilt by Yusef, surnamed al Hejaj Ebn Yusff; in the

seventy-fourth year of the Hejra, with some alterations, in the form

wherein it now remains.^ Some years after, however, the Khalif Harilm

al Kashid (or, as others write, his father al IMohdi, or his grandfather al

Mansur,) intended again to change what had been altered by al Hejaj, and
to reduce the Caaba to the old form in which it was left by Abd'allah ; but

was dissuaded from meddling with it, lest so holy a place should become
the sport of princes, and being new-modelled after every one's fancy, should

lose that reverence which was justly paid it.''^ But notwithstanding the

antiquity and holiness of this building, they have a prophecy, by tradition

from Mohammed, that in the last times the Ethiopians shall come and
utterly demolish it ; after which it will not be rebuilt again for ever.^

Before we leave the temple of Mecca, two or three particulars deserve

further notice. One is the celebrated black stone, which is set in silver,

6 Gol. Not. in Alfrag. p. 99. 7 Qab. Sionita, et Job. Hesronita, de nonnullis
Orient. Urbib. ad Calc. Geogi*. Nub. p. 21. Al Mogholtai, in bis Life of Moham-
med, says the pigeons of the temple of Mecca are of the breed of those which laid

their eggs at the raouth of the cave, where the prophet and Abu Beer hid them-
selves when they fled from that city. See befox-e, p. 36. ^ gee before, p. 12.
" Some say that the Beit al Mamiir itself was the Caaba of Adam, which, having
been let down to him from heaven, was, at the flood taken up again into heaven,
and is there kept. Al Zamakh. in Ivor. c. 2. i Al Juzi ex Trad. Eben Abbas. It

lias been observed, that the primitive Christian church held a parallel opinion as

to the situation of the celestial Jerusalem Avith respect to the terrestrial: for in the

apocryphal book of the revelations of St. Peter, (chap, xxvii.) after Jesus had men-
tioned unto Peter the creation of the seven heavens (whence by the way, it appears
that this number of heavens was not devised by Mohammed), and of the angels,

begins the description of the heavenly Jerusalem in these words : We have created
the upper Jerusalem above the waters which are above the third heaven, hanging directly

over the lower Jerusalem, ^c. Vide Gagnier, Not. ad Abulfed. Vit. Moh. p. 28.

2 Al Shahrestani. 3 vide Kor. chap. 2, p. 16, 17. * Al Jannabi, in Vita Abrah.
^ Vide Abulfed. Vit. Moh. p. 13. « Idem, in Hist. Gen. Al Jannabi. ^ Al Jannabi,
&c. ^xdem, Ahmed Ebn Yusef, Vide Poc. Spec. p. 115, &c.
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p.nd lixed in the south-east corner of the CiiAba, being that which looks

towards Basi^, about two cubits and one-third, or, whicli is the same thing,

seven spans from tlie ground. This stone is exceedingly respected ])y the

Moliammedans, and is kissed by the pilgrims with great devotion, being

called by some the right hand of God on earth. They f:ible that it is one

of the precious stones of paradise, and fell down to the earth with Adam,
and being taken up again, or otherwise preserved at the deluge, the angel

Gabriel afterwards brought it back to Abraham when he was building the

Caaba. It was at fii*st whiter than milk, but grew black long since by the

touch of a menstruous woman, or, as others tell us, by the sins of raaukind,'

or rather by the touches and kisses of so many people ; the superficies only

being black, and the inside still remaining white.^ When the Karma-
tians,^ among other profanations by them otfered to the temple of Mecca,

took away this stone, they could not be prevailed on for love or money to

restore it, though those of Mecca offered no less than five thousand pieces

of gold for it.' However, after they had kept it twenty-two years, seeing

they could not thereby draw the pilgrims from Mecca, they sent it back of

their own accord ; at the same time bantering its devotees by telling them
it was not the true stone : but, as it is said, it was proved to be no coun-

terfeit by its peculiar quality of swimming on water.*

Another thing obsei-vable in this temple is the stone in Abraham's place,

wherein fhey pretend to show his footsteps, telling us he stood on it when
he built the Caaba,'' and that it served him for a scaffold, rising and fall-

ing of itself as he had occasion f though another tradition says he stood

upon it while the wife of his son Ismael, whom he paid a visit to, washed

his head.' It is now enclosed in an iron chest, out of which the pilgrims

drink the water of Zemzem,® and are ordered to pray at it by the Kortin.'

The officers of the temple took care to liide this stone when the Karma-
tians took the other.^

The last thing I shall take notice of in the temple is the well Zemzem
on the east side of the Caaba, and which is covered with a small building

and cupola. The Mohammedans are persuaded it is the very spring which
gushed out for the relief of Ismael, when Hagar his mother wandered with

iiim in the desert ;
* and some pretend it was so named from her calling to

him, when she spied it, in the Egyptian tongue, Zem, zem, that is, Stay,

stay,' though it seems rather to have had the name from the murmuring
of its waters. The water of this well is reckoned holy and is liighly re-

verenced ; being not only drank with particular devotion by the pilgrims,

but also sent in bottles, as a great rarity, to most parts of the Mohamme-
dan dominions. Abd'allah, surnamed al Ilafedh, from his great memory
particularly as to tlie traditions of Mohammed, gave out that he acquired

that faculty by drinking large draughts of Zemzem water,* to which I

really believe it as efficacious as that of Helicon to the inspiring of a

l>oet.

To this temple every Mohammedan, who has health and means sufficient,'

ought once at least in his life to go on pilgrimage ; nor are women excused
from the performance of this duty. The pilgrims meet at different places

» Al Zamakh, &c. in Ivor. Ahmed. Kbn Yuscf. ^ Poc. Spec p. 117, &c. ' These
Karmatians were a sect which arose in the year of the Hejra 278, and whose
opinions ovcrtunicd the funflamontal jioints of Mohainincdism. See D'Herbelot's
Bibl. Orient. Art. Carmalh, and hereafter, .«cct. viii. 3])-jJerbcl. p. 40. 4 Ahmed
Ebn Yusef. Abulfcda. Vide Poc. Spec. p. 119. « Abulfed. « Vide Hyde, de
Rel. Vet. Pers. p. 35. " Ahmed Ebn Yusef, Safio'ddin. " Ahmed Ebn Yusef.
" Chap. 2, p. 16. Vide Poc. Spec. p. 120. » Gen. xxi. 19. ' G. Sionit. et J.

Hesr. de nunnnll. Urb. Orient, p. 19. *D'IIerbcl. p. 5, ^ .'^cc Kor. chap. 3, p. 47,

and the notes thereon.
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near Mecca, according to the different parts from whence they come,'

during the months of Shawal and Dhu'lkaada ; being obliged to be there

by the beginning of Dhu'lhajja ; which month, as its name imports, is pecu-
liarly set apart for the celebration of this solemnity.

At the places above mentioned the jDilgrims properly commence such ;

when the men put on the Ihram or sacred habit, which consists only of two
woollen wrappers, one wrapped about their middle to cover their privates,

and the other thrown over their shoulders, having their heads bare, and
a kind of slippers which cover neither heel nor the instep, and so enter

the sacred territory in their way to Mecca. While they have this habit on
they must neither hunt nor fowl,' (though they are allowed to fish,)^ which
precept is so i:)unctually observed, that they will not kill even a louse or

a flea, if they hnd them on their bodies; there are some noxious animals,

however, which they have permission to kill during the pilgrimage, as kites,

ravens, scorpions, mice, and dogs given to bite. ^ During the pilgrimage it

behoves a man to have a constant guard over his words and actions, and to

avoid all quarrelling, or ill language, and all converse with women, and
obscene discourse, and to apply his whole intention to the good work he
is engaged in.

The pilgrims, being arrived at Mecca, immediately visit the temple, and
then enter on the performance of the prescribed ceremonies, which consist

chiefly in going in procession round the Caaba, in running between the
mounts Safa and Merwa, in making the station on Mount Arafat, and slay-

ing the victims, and shaving their heads in the valley of Mina. These
ceremonies have been so particularly described by others,^ that I may
be excused if I but just mention the most material circumstances thereof.

In compassing the Caaba, which they do seven times, beginning at the

corner where the black stone is fixed, they use a short quick pace the three

first times they go round it, and a grave ordinary pace the four last; which
it is said was ordered by Mohammed, that his followers might show tJiem-

selves strong and active, to cut off the hopes of the infidels, who gave
out that the immoderate heats of Medina had rendered them weak.^ But
the aforesaid quick pace they are not obliged to use every time they
perform this piece of devotion, but only at some particular times. ^ So
often as they pass by the black stone they either kiss it, or touch it with
their hand, and kiss that.

The running between Safa and Merwa'* is also performed seven times,

partly with a slow pace, and partlyrunning :
^ for theywalk gravely till they

come to a place between two pillars ; and there they run, and afterwards

walk again; sometimes looking back, and sometimes stopping, like one who
has lost something, to represent Hagar seeking water for her son :® for the

ceremony is said to be as ancient as her time.'

On the ninth of Dhul'hajja, after morning prayer, the pilgrims leave the

valley of Mina, whither they come the day before, and proceed in a tumul-
tuous and rushing manner to mount Arafat,^ where they stay to perform

their devotions till sunset : then they go to Mozdalifa, an oratory between
Arafat and IMina, and there spend the night in prayer, and reading the

Koran. The next morning by daybreak they visit al Masher al haram, or

^ Vide Bobov. de Peregr. Mecc. p. 12, &c. "^ Koran, chap. 5. ^ Ibid. ^ Al
Beid. 1 Bobov. dc Peregr. Mecc. p. 11, &c. Chardin, Voy. de Perse, torn, 2, p.

440, &c. See also Pitt's account of the rel. &e. of Mohammedans, p. 92, &c. Gugnier,

Vie de Moh. torn. 2, p. 258, &c. Abulfed. Vit. Moh. p. 130, &c. and Reland, de

Rel. Moh. p. 113, &c. 2Ebnal Athir. ^Yide Pocock. Spec. p. 314. * See before,

p. 15. «A1 Ghazali. « Reland, de Rel. Moh. p. 121. 7 Ebn al Athir. » See

Kor. chap. 2, p. 23.
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the sacred monument,® and departing thence before sunrise, naste by Batn
!Mob:isser to the valley of Miua, where they throw seven stones* at threo

marks or pillars, in imitation of Abraham, who meeting the devil in

that place, and being by him di^^turbed in his devotions, or tempted to dis-

obedience, when he was going to sacrifice his son, was commanded by
God to drive him away by throwing stones at him;' though others

pretend this rite to be as old as Adam, who also put the devil to flight ia

the same place, and by the same means,^

This ceremony being over, on the same day, the tenth of Dhui'hajja,

the pilgrims slay their victims in the said valley of Mina; of which they

and their friends eat part, and the rest is given to the poor. These victims

must be either sheep, goats, kine, or camels ; males, of either of the two
former kinds, and females if of either of the latter, and of a fit age.^ The
sacrifices being over, they shave their heads and cut their nails, bur}'ing

them in the same place; after which the pilgrimage is looked on as com-
pleted :

^ though they again visit the Caaba, to take their leave of that

sacred building.

The above-mentioned ceremonies, by the confession of the Moham-
medans themselves, were almost all of them observed by the Pagan Arabs
many ages before their prophets appearance ; and particularly the compass-

ing of the Caaba, the running be'tween Safaand Merwa, and the throwing

of the stones in Mina; and were confirmed by Mohammed, with some
alterations in such points as seemed most exceptionable : thus, for example,

he ordered that when they compassed the Caaba, they should be clothed ;
^

whereas before his time they performed that piece of devotion naked, throw-

ing oti' their clothes as a mark that they had cast oflf their sins,' or as

signs of their disobedience towards God.*

It is also acknowledged that the greater pai*t of these rites are of

no intrinsic worth, neither affecting the soul, nor agreeing with natui*al

reason, but altogether arbitrary, and commanded merely to tiy the obe-

dience of mankind, without any further view; and are therefore to be

complied with, not that they are good in themselves, but because God has

so appointed.® Some, however, have endeavoured to find out some reasons

for the arbitrary injunctions of this kind; and one writer,* supposing men
ought to imitate the heavenly bodie:J, not only in their purity but in their

circular motion, seems to argue the procession round the Caaba to be

therefore a rational practice. Reland^ has observed that the Romans
had something like this in their worship, being ordered by Numa to use a

circular motionin theadoration of the gods, either to represent the orbicular

motion of the world, or the perfecting the whole office of prayer to that God
who is maker of the universe, or else in allusion to th^ Egyptian wheels,

which were hieroglyphics of the instability of human fortune.^

The pilgrimage to Mecca, and the ceremonies prescribed to those who
perform it, are, i>erhaps, liable to greater exception than any other of

• See Koran, chap. 2, p. 23. M. Gagnicr has been twice guilty of a mistake in

confounding this monument with the sacred enclosure of the Caaba. A idc Gagn.
Not. ad Abulfcd. Vit. Moh. p. 131, et Vic dc Moh. torn. 2, p. 262. » Dr. Tocock,
from al Ghazali, says seventy, at different times and places. Spec. p. 315. ' Al
Ghazali, Ahmed Y^hn Yusef. ' Ebn al Athir. * Vide Reland, ubi sup. p. 117.
• See Kor chap. 2, p. 23. « Idem. chap. 7. ^ Al Faik, de Tempore Ignor.

Arabum, apud >MiUium de Mohammedismo ante Moh. p. 322. Compare Isaiah Ixiv. 6.

* Jallal. al Beid. This notion comes very near, if it be not the same, with that of

the Adamites. » Al Ghazali. vide Abulfar. Hist. Dyn. p. 171. ^ Abu Jaafar Ebu
Tofail, in Vita Hai Ebn Yokdhan, p. 151, See Mr' Ocklev's English translatiou

thereof, p. 117 ' Dc Kcl. Moh. p. 123. ' Plutarch, in Numa.
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3Ioliainmed's institutions; not only as silly and ridiculous in tliemselves,

but as relics of idolatrous superstition.* Yet whoever seriously considers

how difficult it is to make people submit to the abolishing of ancient

customs, how unreasonable soever, which they are fond of, especially where

the interest of a considerable party is also concerned, and that a man may
with less danger change many things than one great one,^ must excuse

Mohammed's yielding some points of less moment, to gain the principal.

The temple of Mecca was held in excessive veneration by all the Arabs

in general (if we except only the tribes of Tay, and Khathaam, and some

of the posterity of al Hareth Ebn Catib,^ who used not to go in pilgrimage

thereto), and especially by those of Mecca, who had a particular interest

to support that veneration ; and as the most silly and insignificant things

are generally the objects of the greatest superstition, Mohammed found

it much easier to abolish idolatry itself than to eradicate the superstitious

bigotry with which they were addicted to that temple, and the rites

performed there : wherefore, after several fruitless trials to wean them
therefrom,^ he thought it best to compromise the matter, and, rather than

to frustrate his whole design, to allow them to go on pilgrimage thither,

and to direct their prayers tliereto : contenting himself with transferring

the devotions there paid from their idols to the true God, and changing

such circumstances therein as he judged might give scandal. And herein

he followed the example of the most famous legislators, who instituted

not such laws as were absolutely the best in themselves, but the best their

people were capable of receiving : and we find God himself had the same
condescendence for the Jews, whose hardness of heart he humoured in

many things, giving them therefore statutes that were not good, and
judgment^ wJiQreby they should not live.^

SECTION Y.

OF CERTAIN NEGATIVE PRECEPTS IN THE KORAN.

Having in the preceding section spoken of the fundamental points of

the Mohammedan religion, relating both to faith and to practice, I shall in

this and the two following discourses, speak in the same brief method
of some other precepts and institutions of the Koran, which deserve

peculiar notice, and first of certain things which are thereby prohibited.

The drinkingof wine, under which name all sorts ofstrong and inebriating

liquors are comprehended, is forbidden in the Koran in more places than

one.^ Some, indeed, have imagined that only excess therein is forbidden,

and that the moderate use of wine is allowed by two passages in the same
book :

^ but the more received opinion is, that to drink any strong liquors,

either in a lesser quantity or in a greater, is absolutely unlawful ; and
though libertines indulge themselves in the contrary practice,'^ yet the more
conscientious are so strict, especially if they have performed the pilgrimage

to Mecca,^ that they hold it unlawful not only to taste wine, but to press

* Maimonidcs (in Epist. ad Prosel. Eel.) pretends that the worship of Mercury
was performed by throwing of stones, and that of Chemosh by making bare the head,
and putting on unsewn garments. ^ According to the maxim, Tutius est multa mutare
gudm unum magnum. ^ Al Shahrestani. 7 gee Kor. chap. 2, p. 17. ^ Ezek. xx. 25.

Vide Spencer, de Urim et Thummim, cap. 4, sect. 7. ^ See chap. 2, p. 25, and chap.

5. 1 Chap. 2, p. 25, and chap, la Vide D'Hcrbel. Bibl. Orient, p. 696. ^ Vide
Smith, de Morib. et Instit. Turcar. Ep. 2, p. 28, &c. ^ Vide Chardin, ubi supra, p. 212.
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gnipes for the making of it, to buy or to sell it, or even to maintain them-
selves with the money arising by the sale of the liquor. The Pei-sians,

liowever, as well as the Turks, are very fond of wine ; and if one asks

them how it comes to pass that they venture to drink it, when it is so

directly forbidden by their religion, they answer, that it is with them aa

with the Christians, whose religion prohibits drunkenness and whoredom
as great sins, and who glory, notwithstanding, some iu debauching girls

and married women, and othei^s in drinking to excess.^

It has been a question whether coffee comes not under the above

mentioned prohibition,^ because the fumes of it have some effect on the

imagination. This drink, which was fii-st publicly used at Aden, in

Arabia Felix, about the middle of the ninth century of the Hejra, and
thence gradually introduced into Mecca, ^Medina, Eg\'pt, Syria, and other

parts of the Levant, has been the occasion of great disputes and disorders,

having been sometimes publicly condemned and forbidden, and again

declared lawful and allowed,*^ At present the use of cotfee is generally

tolerated, if not granted, as is that of tobacco, though the more religious

make a scruple of taking the latter, not only because it inebriates, but

also out of respect to a traditional saying of their prophet (which, if it

could be made out to be his, would prove him a prophet indeed), TJuU ii^

the latter days tJiere shovld he men who should bear the name of Moslems,

hut should iwt he reaJ.bj such ; and that tliey sliould smoke a certain weeil,

which sJiould be ccdled tobacco : however, the eastern nations are

generally so addicted to both, that they say, a dish of coffee and a pipe

of tobacco are a cmipUte entertainment ; and the Persians have a proverb,

that coffee without tobacco is meat icithout saltJ
Opium and beng (which latter is the leaves of hemp in pills or consei*\'e)

are also by the rigid ^Mohammedans esteemed uidawful, though not men-
tioned in the Koran, because they intoxicate and disturb the undei*standing

as wine does, and iu a more extraordinary manner : yet these drugs are

now commonly taken in the east; but they who are addicted to them are

generally looked upon as debauchees.*

Several stories have been told as the occasion of ^lohammed's prohibit-

ing the drinking of wine :^ but the true reasons are given in the Koran,

viz., because the ill qualities of that liquor surpass its good ones, the

common effects thereof being quarrels and disturbances in company, and
neglect, or at least indecencies, in the performance of reliijious duties.*

For these reasons it was, that the priests were, by the Levitical law, fur-

bidden to drink wine or strong drink when they entered the tabernacle,'

and that the Nazarites ' and Rechabites,^ and many pious persons among
the Jews and primitive Christians, wholly abstained therefrom; nay,

some of the latter went so fi\r as to condemn the use of wine as sinful.*

But Mohammed is said to have had a nearer example than any of these,

in the more devout persons of his own tribe.^

* Chardin, nbi sup. p. 344. * Abd'alkader Mohammed al Ansari has written a
treatise concerning coffee, wherein he argues for its lawfuhicss. Vide D'Herl>el, Art.

Cahvah. • Vide Le Traiie Historiquc de I'Origine et du Progres du Cafe a la

Fin da Vov. de I'Arabic Ileur. de la Koque. " Rcland. Dissert. Miscell. torn. 2, p.

280. Vide' Chardin, Voy. do Perse, torn. 2, p. 14, and (JG. « Vide Chardin, ibid,

p. 68, &c. and ir}Ier])el. p. 2f)(K » Vide Prid. Life of Moh. p. S2. &c. Busbeq.
Epist. 3, p. 255, and Maundcville's Travels, p. 170. ^ Kor. chap. 2, p. 25, chap. 5,

and chap. 4, p. 06. See Prov. xxiii. 29, &c. ' Levit. x. 9. ' Num. vi. 2. * Jerem.
XXXV. 5, ikc. * This was the heresy of those called Kncratitae, and Aquarij. Khwat,
a Magian heretic, also declared wine unlawful ; but this was after Mohammed's
time. Hyde, de Kel. Vet. Pers. p. 300. « Vide Kcl*nd, de ReL Moh. p. 271.
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Gaining is prohibited by the Koran' in the same passages, and for the

same reasons, as wine. The word al Meisar, which is there used, signifies

a particular manner of casting lots by arrows, much practised by the pagan
Arabs, and performed in the following manner. A young camel being

bought and killed, and diAdded into ten, or twenty-eight parts, the persons

who cast lots for them, to the number of seven, met for that pui'pose ; and
eleven arrows were provided, without heads of feathers, seven of which
were marked, the first with one notch, the second with two, and so

on, and the other four had no mark at all ; ^ these arrows were put promis-

cuously into a bag, and then drawn by an indifierent person, who had
another near him to receive them, and to see he acted fairly ; those to whom
the marked arrows fell won shares in proportion to their lot, and those

to whom the blanks fell Avere entitled to no part of the camel at all,

but were obliged to pay the full jDrice of it. The winners, however, tasted

not of the flesh, any more than the losers, but the whole was distributed

among the poor ; and this they did out of pride and ostentation, it be-

ing reckoned a shame for a man to stand out, and not venture his money
on such an occasion.^ This custom, therefore, though it was of some use

to the poor, and diversion to the rich, was forbidden by Mohammed,^ as

the source of greater inconveniences, by occasioning quarrels and heart-

burninofs, which arose from the Avinners' insulting of those who lost.

Under the name of lots the commentators agree that all other games
whatsoever, which are subject to hazard or chance, are compreheuded and
forbidden ; as dice, cards, tables, &c. And they are reckoned so ill in

themselves, that the testimony of him who plays at them is, by the more
rigid, judged to be of no validity in a court of justice. Chess is almost the

only game which the Mohammedan doctors allow to be lawful (though

it has been a doubt with some),^ because it depends wholly on skill and
management, and not at all on chance : but then it is allowed under
ceHain restrictions, viz. that it be no hinderance to the regular performance
of their devotions, and that no money or other thing be played for or

betted ; which last the Turks and Sonnites religiously observe, but the Per-

sians and Moguls do not.^ But what Mohammed is supposed chiefly to

have disliked in the game of chess, was the carved pieces, or men, with
which the Pagan Arabs played, being little figures ofmen, elephants, horses,

and dromedaries ; * and these are thought, by some commentators, to be
truly meant by the images prohibited in one of the passages of the Koran ^

quoted above. That the Arabs in Mohammed's time actually used such
images for chessmen appears from what is related, in the Sonna, of Ali,

who passing accidentally by some who were playing at chess, asked, What
images they were which they v:ere so intent upon ? ^ for they were j^erfectly

new to him, that game having been but very lately introduced into Arabia,

and not long before into Persia, whither it was first brought from India, in

the reign of Khosru Nushirv/an.' Hence the Mohammedan doctors infer

that the game was disapproved only for the sake of the images : wherefore
the Sonnites always play with plain pieces of wood or ivory ; but the Per-

sians and Indians, who are not so scimpulous, continue to make use of

the carved ones.^

7 Chap. 2, p. 25. chap. 5. ^ Some writers, as al Zamakh. and al Shirazi, mention but

three blank arrows. ^ Auctores Nodham ul dorr, and Nothr al dorr, al Zamakh., al

Firauzabadi, al Shirazi in Orat. al Hariri, al Beidawi, &c. Vide Poc. Spec. p.

324, &c. 1 Koran, chap. 5, p. 81. 2 vide Hyde, de Ludis Oriental, in Proleg. ad

Shahiludium. 3 Vide Eund. ibid. * Vide Eundem, ibid, and in Hist. Shahiludij, p.

135, &c. « Chap. 5. « Sokeiker al Dimishki, and Auctor libri al Mostatraf, apud

Hyde, ubi sup. p. 8. 7 Khondemir, apud eund. ibid. p. 41. ^ Vide Hyde, ubi sup. p. 9.
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The Moliajnmedans comply witli the prohibition of gaining much better

than they do \vith that of wine ; for though the common people, among
the Turks more frequently, and the Persians more rarely, are addicted to

play, yet the better sort are seldom guilty of it.'

Gaming, at least to excess, has been forbidden in all well-ordered states.

Gaming-houses were reckoned scandalous places among the Greeks, and a

gamester is declai-ed by Aristotle ^ to be no better than a thief : the Roman
senate made very severe laws against playing at games of hazard,* except

only during the Saturnalia ; though the peo})le played often at other times,

notwithstanding the prohibition : the civil law forbade all pernicious

games :' and though the laity were, in some cases, permitted to play

for money, pro^'ided they kept within reasonable bounds, yet the clergy

were forbidden to play at tables (which is a game of hazard), or even

to look on while others played.* Accursius, indeed, is of opinion they may
play at chess, notwithstanding that law, because it is a game not subject

to chance,^ and being but newly invented in the time of Justinian, was

not then known in the western parts. However the monks for some time

were not allowed even chess,
^

As to the Jews, Mohammed's chief guides, they also highly disapprove

gaming : gamestei-s being severely censui'ed in the Salmud, and their testi-

mony declared invalid."

Another practice of the idolatrous Arabs, forbidden also in one of the

alx)ve-mentioned passages,® was that of divining by arraws. The aiTOws

used by them for this pui-pose were like those with which they cast lots, be-

incr without heads or feathers, and were kept in the temple of some idol, in

whose presence they were consulted. Seven such an'ows were kept at the

temple of !Mecca ; ' but generally in divination they made use of three only,

on one of which was written, J/y Lord hath commnided nie: on another

My Lord hath forbidden me ; and the thii'd was blank. If the first was

drawn, they looked on it as an approbation of the enterprise in question ; if

the second, they made a contraiy conclusion ; but if the third happened

to be dra^vn, they mixed them and di'ew over again, till a decisive answer

•was given by one of the othei-s. These di^^ining arrows were generally con-

sulted before any thing of moment was undertaken ; as when a man was

about to many, or about to go a journey, or the like.* This superstitious

practice of di\'ining by arrows was used by the ancient Greeks,* and other

nations ; and is particularly mentioned in Scriptui'e,^ wheare it is said, that
•* the king of Babylon stood at the parting of the way, at the head of

the two ways, to use di^ination ; he made his aiTOws bright " (or, according

to the version of the vulgate, which seems preferable in tliis place, he mixed

tof/et/ier, or shook the arrows), he consulted imth images, kc. : the com-

mentary of St. Jerome on which passage wonderfully agrees with what we
are told of the aforesaid custom of the old Arabs :

" He shall stand," says

he, " in the highway, and consult the oracle after the manner of his nation,

that he may cast arrows into a quiver, and mix them together, being written

» Vide Eundem, in Prolog:, and Chardin, Voy. dc Perse, torn. 2, p. 46. * Lib. 4.

ad Nicom. » vide Horat. lib. 3. Carm. Od. 24. ' De Aleatoribus. Novell. Just.

123, &c. Vide Hyde, ubi sup. in Hist. Alea;, p. 119. * Authent. interdicimus, c. dc

episcopis. * In' Com. ad Legem Pra'd. ^ Du Fresne, in Gloss. ' Bava Messia,

84. 1. Rosh hashana, and Sanhedr. 24. 2. Vide ctiam Maimon. in Tract. Gezila.

Among the modem civilians, Mascardus thought common gamesters were not to be

admitted as witnesses, being infamous persons. Vide Hyde, ubi sup. in Proleg. ct in

Hist. Alea?, sect. iii. ^ Kor. chap. 5. » See before, p. 14. Ebn al Athir, al Zamakh.

and al Beid. in Kor. c. 5. Al Mostatraf, &c. Vide Poc. Spec. p. 327, &c. and D'Her-

bel. Bibl. Orient. Art Acdah. ' Viae Potter, Antiq. of Greece, voL 1. p. 334. 'Ezek.

xxi. 21.
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upon or marked with tlio names of each people, that he may see whoso
arrow will come forth, and which city he ought first to attack." *

A distinction of meats was so generally used by the eastern nations, that
it is no wonder that Mohammed made some regulations in that matter.

The Koran, therefore, prohibits the eating of blood, and swine's flesh, and
w^hatever dies of itself, or is slain in the name or in honoiu- of any idol, or

is strangled, or killed by a blow, or a fall, or by any other beast. ^ In which
particulars Mohammed seems chiefly to have imitated the Jews, by whose
law, as is well known, all those things are forbidden ; but he allowed some
things to be eaten which Moses did not,^ as camels' flesh ^ in particular. In
cases of necessity, however, where a man may be in danger of starving,

he is allowed by the Mohammedan law to eat any of the said prohibited

kinds of food ; ^ and the Jewish doctors grant the same liberty in the like

case.^ Though the aversion to blood and what dies of itself may seem na-

tural, yet some of the pagan Arabs used to eat both ; of their eating of

the latter some instances will be given hereafter : and as to the former, it

is said they used to pour blood, which they sometimes drew from a live

ca.mel, into a gut, and then broiled it on the fire, or boiled it, and ate it :
^

this food they called moswadd, from asioad, which signifies black; the
same nearly resembling our hlack-puddings in name as well as composition.''

The eating of meat ofiered to idols I take to be commonly practised by
all idolaters, being looked on as a sort of communion in their worship,

and for that reason esteemed by Chi'istians, if not absolutely unlawful,

yet as what may be the occasion of great scandal :^ but the Arabs were
particularly superstitious in this matter, killing what they ate on stones

erected on purpose round the Caaba, or near their own houses, and calling,

at the same time, on the name of some idol.* Swine's flesh, indeed, the
old Arabs seem not to have eaten ; and their prophet, in prohibiting the
same, appears to have only confirmed the common aversion of the nation.

Foreign writers tell us that the Arabs wholly abstained from swine's

flesh,^ thinking it unlawful to feed thereon,^ and that very few, if any, of

those animals are found in their country, because it produces not proper
food for them

;

'' which has made one writer imagine that if a hog were
carried thither, it would immediately die.^

In the prohibition of usury ^ I presume Mohammed also followed the
Jews, who are strictly forbidden by their law to exercise it among one
another, though they are so infamously guilty of it in their dealing with
those of a difierent religion : but I do not find the prophet of the Arabs
has made any distinction in this matter.

Several superstitious customs relating to cattle, which seem to have been
peculiar to the pagan Arabs, were also abolished by Mohammed. The
Koran ^° mentions four names by them given to certain camels or sheep,

which for some particular reasons were left at Jfree liberty, and were not
made use of as other cattle of the same kind. These names are Bahira,

Saiba, Wasila, and Hami : of each whereof in their order.

As to the first it is said that when a she-camel, or a sheep, had borne
young ten times, they used to slit her ear, and tui-n her loose to feed at full

* Vide Poc. Spec, p^ 329, &c. « Chap. 2, p. 20, chap. 5. p. 81, chap. 6, and chap.
16. ^ Lev. xi. 4. ^ See Ivor. chap. 3, pp. 42, 47, and chap. 6. ® Kor. chap. 5. p.

81, and in the other passages last quoted. ^ Vide Maimon. in Halachoth Melachim
chap. 8, sect. 1, &c. ^ Nothr al dorr, al Firauz., al Zaraakh. and al Beid. ^ poo.
Spec. p. 320. 3 Compare Acts xv. 29 with 1 Cor. viii. 40, &c. * See the fifth chap,
of the Kor. p. 81, and the notes there. ^ Solin. de Arab. cap. 33. ^ Hieronym. in

.Tovin. lib. 2, c. 6. ^ Idem, ibid. ^ Solinus, ubi supra. » Kor. chap. 2, p. 33, 34.
^^ Chap. 5. ...
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liberty ; and when she died, her flesh was eaten by the men only, tho

women being forbidden to eat thereof : and such a camel or sheej), from
the fluting of her ear, they ctilled Bahira. Or the Bahira was a she-

camel, which was turned loose to feed, and whose fifth young one, if it

proved a male, was killed and eaten by men and women promiscuously

:

but if it proved a female, had its ear slit, and was dismissed to free pas-

ture, none being permitted to make use of its flesh or milk, or to ride on it

;

though the women were allowed to eat the flesh of it, when it died : or it

was the female young of the Saiba, which was used in the same manner as

its dam; or else an ewe, which had yeaned five times. ^ These, however,

are not all the opinions concerning the Baliira : for some suppose that name
was given to a she-camel, which, after haWng brought forth young fi^'e

times (if the last was a male), had her ear slit as a mark thereof, and was
let go loose to feed, none dri^'ing her from pasture or water, nor using her

for carriage ;' and others tell us, that when a camel had newly brought

forth, they used to slit the ear of her young one, sajTxig, " God, if it live,

it shall be for our use, but if it die, it shall be deemed rightly slain ;" and
when it died, they ate it.'

Siuba signifies a she-camel turned loose to go where she wilL And this

"was done on various accounts : as when she had brought forth females ten

times together; or in satisfaction of a vow; or when a man had recovered

fix>m sickness, or returned safe from a jouraey, or liis camel had escaped

some signal danger either in battle or otherwise. A camel so turned loor^e

was declared to be Saiba, and, as a mark of it, one of the vertebrce or bones

was taken out of her back, after which none might drive her from pasture

or water, or ride on her.* Some say that the Saiba, when she had ten

times together brought forth females, was suffered to go at liberty, none
being allowed to ride on her, and that her milk was not to be drank by any
but her young one, or a guest, till she died ; and then her flesli was eaten

by men as well as women, and her last female young one had her ear slit,

and was called Bahira, and turned loose as her dam had been."^

This appellation, however, vas not so strictly proper to female camels,

but that it was given to the male when his young one had begotten another

young one '.^ nay a servant set at liberty and dismissed by his master wiis

also called Saiba :
^ and some are of opinion that the word denotes any

animal which the Araos used to turn loose in honour of their idols, allow-

ing none to make use of them thereafter, except women only.®

Wasila is, by one author,^ explained to signify a she-camel which had
brought forth ten times, or an ewe wliich had yeaned seven times, and
every time twins; and if the seventh time she brought forth a male and a

female, they said, Wosilat akhaha, i e. S?ie is joined or was hrougJit foi'th

loith lier brother, after wliich none might drink the dam's milk, except men
only; and she was used as the Saiba. Or Wasila was particularly meant
of sheep ; as wlien an ewe brought forth a female, they took it to them-

selves, but when she brought forth a male, they consecrated it to their gods,

but if both a male and a female, they said. She is joined to Jier brother, and
did not sacrifice that male to their gods : or Wasila was an ewe which
brought forth first a male, and then a female, on which account, or because

shefollowed her brotlver, the male was not killed; but if she brought forth a

male only, they said, Let this be an offering to our gods} Another' writes,

1 Al Firauzabadi. ' Al Zamakh., al Bcidawi, al Mostatraf. ' Ebn al Athir.

* Al Firanzab., al Zamakh. * Al Jawhari. Ebn al Athir. « Al Firauz. ' Idem, al

.Tawhari, &c. ^ Nothr al dorr, and Nodhm al dorr. • Al Firauz. * Idem, ul

Zamakh. ' Al Jawhari.
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tliafc if an ewe brought forth twins seven times together, and the eighth

time a male, they sacrificed that male to their gods ; but if the eighth time

she brought forth a male and a female, they used v^j say. She is joined to her

brother, and for the female's sake they spared the male, and permitted not

the dam's milk to be drank by women. A third writer tells us, that Wasila

was an ewe, which having yeaned seven times, if that which she brought

forth the seventh time was a male, they sacrificed it, but if a female, it was
sufifered to go loose, and was made use of by women only ; and if tho

seventh time she brought forth both a male and a female, they held them
both to be sacred, so that men ouly were allowed to make any use of them,

or to drink the milk of the female : and a fourth^ describes it to be an ewe
which brought forth ten females at five births one after another, i.e., every

time twins, and whatever she brought forth afterwards was allowed to

men, and not to women, &c.

Hami was a male camel used for a stallion, which, if the females had
conceived ten times by him, was afterwardsyreec? from labour, and let go

loose, none driving him from pasture or from water; nor was any allowed

to receive the least benefit from him, not even to shear his hair.^

These things were observed by the old Arabs in honour of their false

gods,^ and as part of the worship which they paid them, and were ascribed

to the divine institution ; but are all condemned in the Koran, and de-

clared to be impious superstitions.^

The law ofMohammed also put a stop to the inhuman custom, which had
been long practised by the pagan Arabs, of burying their daughters alive,

lest they should be reduced to poverty by providing for them, or else to

avoid the disgrace which would follow, if they should happen to be made
captives, or to become scandalous by their behaviour; ^ the birth of a

daughter being, for these reasons, reckoned a great misfortune,^ and the

death of one as great a happiness.^ The manner of their doing this is dif-

ferently related; some say that when an Arab had a daughter born, if he
intended to bring her up, he sent her, clothed in a garment of wool or hair,

to keep camels or sheep in the desert; but if he designed to put her to

death, he let her live till she became six years old, and then said to her

mother, " Perfume her, and adorn her, that I may carry her to her mothers
;"

which being done, the father led her to a well or pit dug for that purpose,

and having bid her to look down into it, pushed her in headlong, as

he stood behind her, and then filling up the pit, levelled it with the

rest of the ground : but others say, that when a woman was ready to fall in

labour, they dug a pit, on the brink whereof she was to be delivered, and if

the child happened to be a daughter, they threw it into the pit, but if a son,

they saved it alive.^ This custom, though not observed by all the Arabs in

general, was yet very common among several of their tribes, and particularly

those ofKoreish and Kendall ; the formerusing to bury their daughters alive

in mount Abu Dalama, near Mecca.^ In the time of ignorance, while they

used this method to get rid of their daughters, Sasaa, grandfather to the cele-

brated poet al Farazdak, frequently redeemed female children from death,

giving for every one two she-camels big with young, and a he-camel; and
hereto al Farazdak alluded when, vaunting himself before one of the Kha-
lifs of the family of Omeyya, he said, " I am the son of the giver of life to

the dead; for which expression being censured, he excused himself by

3 Al Motarrezi. * ^1 Eirauz. al Jawhari. ^ Jallal. in Kor. ^ Kor. chap.

5, p. 95, and chap. 6. Vide Poc. Spec. p. 330 334. 7 Al Beidawi, al Zamakh.
al Mostatraf. s gee Koian, chap. 16. ^ Al Meidani. i Al Zamakh. » Al
Mostatraf.
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alleging the following words of the Koran,' *' He who saveth a soul alive

shall be as if he had saved the lives of all mankind.""' The Arabs, in thus

murdering of their children, were fiir from being singular; the practice of

cxjxjsiug infiints and putting them to death being so common among the

ancients, that it is remarked as a thing very extraordinary in the Egyptians,

that they brought up all their children ;^ and by tlie laws of Lycurgus^ no

child was allowed to be brought up, without the approbation of public

officers. At this day, it is said, in China, the poorer sort of people

frequently put their children, the females especially, to death, with
impunity."

This wicked practice is condemned by the Koran in several passages;®

one of which, as some commentators^ judge, may also condemn another

custom of the Arabians, altogether as wicked, and as common among other

nations of old, viz., the sacriticing of their children to their idols; as was
fi-equently done, in particular, in satisfaction of a vow they used to make,

that if they had a certain number of sons born, they would offer one of

them in sacrifice.

Several other superstitious customs were likewise aVjrogated by Mo-
hammed; but the same being of less moment, and not particularly

mentioned in the Koran, or having been occasionally taken notice of else-

where, I shall say nothing of them in this place.

SECTION VI.

OF THE INSTITUTION OF THE KORAN IN CIVIL AFFAIRS.

The Mohammedan civil law is founded on the precepts and determi-

nations of the Koran, as the civil laws of the Jews were on those of the

Pentateuch
;
yet being variously interpreted, according to the different de-

cisions of their civilians, and especially of their four great doctoi-s, Abu
Hanifa, Malec, al Shafei, and Ebn Hanbal,' to treat thereof fully and
distinctly, in the manner the curiosity and usefulness of the subject

deserves, would require a large volume: wherefore the most that can

be expected here is a summary view of the principal institutions, without

minutely entering into a detail of particulars. We shall begin with those

relating to marriage and divorce.

That poli/(jajni/, for the moral lawfulness of which the Mohammedan
doctors advance several arguments,' is allowed by the Koran, every one

knows; though few are acquainted with the limitations with which it is

allowed. Several learned men have fallen into the vulgar mistake, that

' Koran, chap. 5, p. 8C. * Al ^fostatraf. Vide Ebn Khalekan, in Vita al Farazdak,
and Poc. Spec. p. 334. ^ Strabo, lib. 17. Vidi- Diodor. Sic. lib. I. c. SO. " Vi<lc

Plutarch, in Lycurgo. ^ ViUe Pufendurf, dc Jure K:it. et Gent. lib. 6, c. 7, sect. G.

'J'he Grecians also treated daugJtters especially in this manner; whence that saying
of Posidippus,

*' A man Uiough poor will not expose liis son,

But if he's rich will scarce preserve his daughter.''

See Potter's Antiq. of Greece, vol. 2, p. 333. ^ ci^p c, chap. 16, and chap. 17.

Sec ul.xo chap. Si. » Al Zamakh. al Held.
^ See. sect. 8. * JSec bcture, sect. 2, p. 2y.
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Mohammed gi-antecltoliis followers an unbouiided plui'ality ; some pretend-

ing tliat a man may have as many wives/ and others as many concijbin.es,*

as he can maintain : whereas, according to the express Avords of the KorSiV"

no man can have more than fonr, whether wives or concubines;^ and
ifa man apprehend any inconvenience from even that number of ingenuous

wives, it is added, as an advice (which is generally followed by the mid-

dling and inferior people),'' that he marry one only, or if he cannot be con-

tented with one, that he may take up with his she-slaves, not exceeding,

however, the limited number j^ and this is certainly the utmost Mohammed
allowed liis followers : nor can we urge, as an argument against so plain a
precept, the corrupt manners of his followers, many of whom, especially

men of quality and foi-tune, indulge themselves in criminal excesses;^ nor

yet the example of the prophet himself, who had peculiar privileges in

this and other points, as vrill be observed hereafter. In making the above-

mentioned limitation, Mohammed was directed by the decision of the

tTewish doctors, who, by way of counsel, limit the number of wives to four,^

though their law confines them not to any certain number.^

Divorce is also well kno^vn to be allowed by the Mohammedan law, as it

was by the Mosaic, witli this difference only that according to the latter a

man could not take again a woman whom he had divorced, and who had
been married or betrothed to another;^ whereas Mohammed, to prevent

Lis followers from divorcing their wives on eveiy light occasion, or out ofan
inconstant humour, ordained that if a man divorced his wife the third time
(for he might divorce her twice without being obliged to part with her, if

he repented of what he had done), it should not be lawful for him to take

her again, until she had been fii^st maiTied and bedded by another, and
divorced by such second husband.*" And this precaution has had so good
an effect, that the Mohammedans are seldom known to proceed to the

extremity of divorce, notwithstanding the liberty given them ; it being

reckoned a great disgrace so to do : and there are but few, besides those

who have little or no sense of honour, that will take a wife again,

on the condition enjoined^ It must be observed that though a man is

allowed by the Mohammedan, as by the Jewish law,^ to repudiate his wife

even on the slightest disgust, yet the women are not allowed to separate

themselves fi^om their husbands, unless it be for ill usage, want of proper

maintenance, neglect of conjugal duty, impotency, or some cause of equal

import ; but then she generally loses her dowry,^ which she does not,

^ Nic. Cusanus, in Cribrat. Alcor. lib. 2, cap. 19. Olearius, in Itinerar. P. Greg.
Tholosanus, in Synt. Juris, lib, 9, c. 2, sect. 22. Septeracastrensis (de Morib. Turc.

p. 24) says the Mohammedans may have twelve lawful wives and no more. Ricaut
falsely asserts the restraint of the number of their wives to be no precept of their

religion, but a rule superinduced on a politic consideration. Pres. State of the Otto-
man empire, book 3, chap. 21. * Marracc. in Prodr. ad Refut. Alcor. part 4, p
52, & 71. Prideaux, Life of Mob. p. 114. Chardin, Voy. de Perse, torn. 1, p. 166
Du Ryer, Sommaire de la Rel. des Turcs, mis a la tete de sa version de 1' Alcor,

Ricaut, ubi supra. Pufendorf, de Jure Nat. et Gent. lib. 6, c. 1, sect. 18. * Chap,
4, p. 59. cyijje Gagnier, in notis ad Abulfeda Vit. Moh. p. 150. Reland, de Rel
Moh. p. 243, &c. and Selden. Ux. Hcbr. lib. 1, cap. 9. 7 yide Reland, ubi sup. p
244. 8 Kor. chap. 4, p. 59. ^ Sir J. Maundeville (who, excepting a few silly stories

he tells from hearsay, deserves more credit than some travellers of better reputation),
speaking of the Koran, observes, among several other tniths, that Mohammed
therein commanded a man should have two wives, or three, or four; though the

Mohammedans then took nine wives, and lemans as many as they might sustain.

Maundev. Travels, p. 164. ^ Maimon. in Halachoth Ishoth, c. 14. ^ Idem, ibid.

Vide Selden. Uxor. Hebr. lib. 1, c. 9. s Deut. xxiv. 3, 4. Jer. iii. 1. Vide Selden.
ubi sup. lib. 1, c. 11. * Koran, chap, 2, p. 27- ^ Vide Selden. ubi sup. lib. 3, cap.

21, and llicaut's State of the Ottoman Empire, book 2, chap. 21. 6 Deut. xxiv. 1.

Leo Modcna, Hist, dcgli Riti Hebr, part 1, c. 6. Vide Selden. ubi sup. '' Vide
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if divorced by her hiisliand, u'.iless slie lia^ been guilty of impudicity, or
noton'i^us disobedience.*

,-<Vrhen a woman is divorced, she is obliged, by the direction of the KorSn,

to wait till she hath had her coui-ses thrice, or, if there be a doubt whether

she be subjected to them or not, by rea.son of her age, three months, before

she many another; after which time expired, in case she be found not with

child, she is at full lil>erty to disjx)se of herself as she pleases ; but if she

prove with child, she must wait till she be delivered : and during her whole

tenn of waiting, she may continue in the husband's house, and is to be

maintained at his expense ; it being forbidden to turn a woman out before

the expiration of the term, unless she be guilty of dishonesty.^ Where a

man divorces a woman before consummation, she is not obliged to wait

any particular time;' nor is he obliged to give her more than one-half of

her dower.^ If the divorced woman have a young cliild, she is to suckle it

till it be two years old ; the father, in the mean time, maintaining her in all

respects : a widow is also obliged to do the same, and to wait four months

and ten days before she many again.*

These mles are also copied from those of the Jews, according to whom a

divorced woman, or a widow, cannot many another man till ninety days be

past, after the divorce or death of the husband :^ and she who gives suck is

to be maintained for two years, to be computed from the birth of the child ;

within which time she must not many, unless the child die, or her milk

be dried up.*'

Whoredom, in single women as well as married, was, in the beginning of

Moharamedism, veiy severely punished ; such being ordered to be shut up

in prison till they died : but aftel•^vards it was ordained by the Sonna, that

an adulteress should be stoned,' and an immamed woman guilty of forni-

cation scourged with an hundred stripes, and banished for a year.® A she-

slave, if convicted of adultery, is to suffer but half the punishment of a free

woman,^ viz. fifty stripes, and banishment for six months ; b\4 is not to be

put to death. To convict a woman of adultery, so as to make it capital, four

witnesses are expressly requii-ed,' and those, as the commentators say,

ouf'ht to be men : and if a man falsely accuse a woman of reputation of

whoredom of any kind, and is not able to support the charge by that num-

ber of witnesses, he is to receive fourscore stripes, and his testimony is to be

held invalid for the future.* Fornication, in either sex, is by the sentence

of the Konm to be pimished with an hundred stripes.'

If a man accuse his w-ife of infidelity, and is not able to prove it by suf-

ficient evidence, and will swear four times that it is true, and the fifth time

imprecate God's vengeance on him if it be false, she is to be looked on as

conWcted, unless she will take the like oaths, and make the like impreca-

tion, in testimony of her inuocency ; which if she do, she is free from

punishment, though the marriage ought to be dissolved.*

Biisbcq. Ep. 3, p. 134. Smith, de Morib. ac Instit. Turcar. Ep. 2, p. 52, and Chardin,

Voy. dc rcrse, torn 1, \>. lOf). ^ Koran, chap. 4, p. 62, «33. » Mem, chap. 2, p.

26, and 27, and chap. 05. 2 ii/,,!. chap. 33. ' Ibid. chap. 2, p. 27. * Ibid. chap.

2, p. 27, and chap. Qo. * Mishna, tit. Yabimoth, c. 4. Gcniar. Babyl. ad cund.

tit. Maimon. in Halach. Girushin, ShvUian Aruch, part 3. • JMislina, and Gcmara,

and Mairaon. ubi supra. Gem. Babyl. ad tit. Cetuboth, c. 5. and Jos. Karo, in

Shylhan Aruch, c. 50, sect. 2. Vide' Scldcni Ux. Ilebr. lib. 2, c. 11, and lib. 3, c.

10 in fin. ^ .\nd the adulterer also, according to a passage once extant in the

Koran, and still in force as some suppose. See the notes to Kor. chap. 3, p. 37,

and the Prel. Disc. p. 48. «Kor. chap. 4, p. Gl, 62. See the notes there.

» Ibid. p. 03. ^ K<9r. chap. 4, p. 61, 62. See notes there. 'Kor. chap, 24. » Ibid.

This law relates not to married people, as Scldcn supposes} Ux. Ilcb. lib. 3, c. 12.

* Ibid. See the notes there.
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In most ofthe last-mentioned particulars, the decisions of the Koran also

agree with those of the Jews. By the law of Moses, adultery, whether in

a married woman or a vii'gin betrothed, was punished with death ; and the

man who debauched them was to suffer the same punishment.^ The penalty

of simple fornication was scourging, the general punishment in cases where
none is particularly appointed : and a betrothed bond-maid, if convicted

of adultery, underwent the same punishment, being exempted from death,

hecause she ivas notfree.^ By the same law, no person was to be put to

death on the oath of one witness :
^ and a man who slandered his wife was

also to be chastised, that is, scourged, and fined one hundred shekels of

silver.® The method of trying a woman suspected of adulteiy, where

evidence was wanting, by forcing her to drink the bitter water of jea-

lousy,^ though disused by the Jews long before the time of Mohammed,^
yet, by reason of the oath of cursing with which the woman was charged,

and to which she was obliged to say Ameji, bears great resemblance to the

expedient devised by that prophet on the like occasion.

The institutions ofMohammed relating to the pollution ofwomen during

their courses,^ the taking of slaves to wife,^ and the prohibiting of mar-

riage witliin certain degrees,* have likewise no small affinity with the in-

stitutions of Moses ;
^ and the parallel might be carried farther in several

other particulars.

As to the prohibited degrees, it may be observed, that the Pagan Arabs
abstained from marrying their mothers, daughters, and aunts, both on the fa-

ther's side and on the mother's, and held it a most scandalous thing tomarry
two sisters, or for a man to take his father's wife ;^ which last was notwith-

standing too frequently practised,^ and is expressly forbidden in the Koran.®

Before I leave the subject of marriages, it may be proper to take notice

of peculiar privileges in relation thereto, which were granted by God to

Mohammed, as he gave out, exclusive of all other Moslems. One of them
was, that he might lawftilly many as many wives, and have as many con-

cubines as he pleased, without being confined to any particular number;^
and this he pretended to have been the privilege of the prophets before

him. Another was, that he might alter the turns of his wives, and
take such of them to his bed as he thought fit, without being tied to

that order and equality which others are obliged to observe.^ A third

privilege was, that no man might marry any of his wives,^ either such

as he should divorce during his lifetime, or such as he should leave

widows at his death : which last particular exactly agrees with what the

Jewish doctors have determined concerning the wives of their princes ; it

being judged by them to be a thing very indecent, and for that reason un-
s Lev. XX. 10. Deut. xxii. 22. The kind of death to be inflicted on adulterers

in common cases being not expressed, the Talmudists generally suppose it to be
strangling ; which they think is designed wherever the phrase shall he put to death,

or shall die the death, is used, as they imagine stoning is by the expression his blood
shall be upon him : and hence it has been concluded by some, that the woman taken in
adultery, mentioned in the gospel (John viii.) was a betrothed inaiden, because such
a one and her accomplice were plainly ordered to be stoned. (Deut. xxii. 23, 24.)
But the ancients seem to be of a different opinion, and to have understood stoning
to be the punishment of adulterers in general. Vide Selden. Ux. Hebr. lib. 3, c.

11, and 12. ^ Levit. xix. 20. 7 Deut. xix. 15, xvii. 6, and Num. xxxv. 30.
s Deut. xxii. 13—19. » Num v. 11, &c. i Vide Selden. ubi supr. lib. 3, c. 15,
and Leon. Modena, de' Riti Hebvaici, parte 4, c. 6. ^ Kqj.^ ^hap. 2, p. 26. s Ibid,
chap. 4, p. 60, and 63, &c. * Chap. 4, p. 62. « See Lev. xv. 24, xviii. 19, and
XX. 18. Exod. xxi, 8—11. Deut. xxi. 10—14. Lev. xviii. and xx. « Abulfed.
Hist. Gen. al Shahrestani, apud Poc. Spec. p. 321. and 338. ^ Vide Poc. Ibid. p.

337, &c. 8 Chap. 4, p. 62. » Kor. chap. 33. See also chap. QQ, and the notes there.
^ Kor. chap. 33. See the notes there. 2 Kor. chap. 33.

U
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lawful, for another to many either the divorced wife or the widow of a
king ;

^ and Mohammed, it seems, thought an equal respect, at least, due
to the prophetic Jis to the regal dignity, and therefore ordered that his re-

licts should pass the remainder of their lives in perpetual widowhood.
The laws of the Koran conceniing inheritances are also in several

respects conformable to those of the Jews, though principally designed to

abolish certain pi^actices of the pagan Arabs, who used to treat widows and
orphan children with great injustice, frequently denying them any share

in the inheritance of their fathei's or their husbands, on pretence that the

same ought to be distributed among those only who were able to bear

aruLS, and disposing of the widows, even against their consent, as j)art of

their husband's possessions.* To prevent such injuries for the future,

Mohammed ordered that women should be respected, and orphans have

no "WTong done them ; and in particidar that women should not be taken

against their wills, as by right of inheritance, but should themselves be

entitled to a distributive part of what their parents, husbands, and near

relations, should leave behind them, in a certain proportion.^

The general rule to be observed in the distribution of the deceased's

estate is, that a male shall have twice as much as a female :
® but to this

rule there are some few exceptions : a man's parents, for example, and also

his brothers and sisters, where they are entitled not to the whole, but a

small part of the inheritance, being to have equal shares with one another

in the distribution thereof, without making any difference on account of

sex.' The particular proportions, in several cases, distinctly and suffi-

ciently declare the intention of Mohammed ; whose decisions expressed

in the Koran ® seem to be pretty equitable, preferring a man's childi'en first,

and then his nearest relations.

If a man dispose of any part of his estate by will, two witnesses, at the

least, are required to render the same valid ; and such witnesses ought to

be of liis own tribe, and of the Mohammedan religion, if such can be had."

Though there be no express law to the contrary, yet the Mohammedan
doctors reckon it very wrong for a man to give away any part of his sub-

stance from his family, unless it be in legacies for pious uses ; and even in

that case a man ought not to give all that he has in charity, but only a rea-

sonable part in proportion to his substance. On the other hand, though
a man make no will, and bequeath nothing for charitable uses, yet the

heirs are directed, on the distribution of the estate, if the value will per-

mit, to bestow something on the poor, especially such as are of kin to the

deceased, and to the orphans. '°

The first law, however, laid down by IVIohammed touching inheri-

timces wa.s not very equitable ; for he declared that those who had fled

with him from Mecca, and those who had received and assisted him at

Medina, shoidd be deemed the nearest of kin, and consequently heirs to one

another, preferably to and in exclusion of their relations by blood ; nay,

though a man were a true believer, yet if he had not fled his country for

the sake of religion and joined the prophet, he wjis to be looked on as a

Btranger :

' but this law continued not long in force,being quickly abrogated.'

It must be observed that among the Mohammedans the children of their

' Mishna, tit. Sanhcdr. c. 2. and Gemar. in ennd. tit. Maimon. Halachoth ^fe-

lacliim, c. 2. Vide Scldcn. Ux. Hebr. lib. i. c. 10. Prid. Life of Moham. p. 118.

* Sec c. 4. p. 59—62, and the notes there. Vide etiam Poc. Spec. p. 337. * Ivor,

c. 4. ubi sup. « Ibid. p. 60, and 80. Vide Chardin, Voy. de Perse, t. ii. p. 293.

^ Kor. Ibid. p. 60, 61. Ibid, and p. 80. » Kor. c. 5, p. 9G. ^o Ibid. c. 4,

p. GO. 1 Ibid, c 8. 2 n,id. and c. 33.
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concubines or slaves are esteemed as equally legitimate with those of their
legal and ingenuous wives ; none being accounted bastards, except such
only as are born of common women, and whose fathers are unknown.
As to private contracts between man and man, the conscientious perform-

ance of them is frequently recommended in the Koran.^ For the preventing
of disputes, all contracts are directed to be made before witnesses ;* and in
case such contracts are not immediately executed, the same ou^ht to
be reduced into writing in the presence of two witnesses'^ at least, who
ought to be Moslems and of the male sex ; but if two men cannot be con-
veniently had, then one man and two women may suffice : the same method
is also directed to be taken for the security of debts to be paid at a future
day ; and where a writer is not to be found, pledges are to be taken.^
Hence, if people trust one another without writing, witnesses, or pledge, the
party on whom the demand is made is always acquitted if he denies
the charge on oath, and swears that he owes the plaintiff nothinf^, unless
the contrary be proved by very convincing circumstances/

Wilful murder, though forbidden by the Koran under the severest
penalties to be inflicted in the next life,^ is yet by the same book allowed
to be compounded for, on payment of a fine to the family of the deceased,
and freeing a Moslem from captivity : but it is in the election of the next
of kin, or the revenger of hlood, as he is called in the Pentateuch, either to
accept of such satisfaction, or to refuse it ; for he may, if he pleases, insist

on having the murderer delivered into his hands, to put to death in such a
manner as he shall think fit.^ In this particular Mohammed has gone
against the express letter of the Mosaic law, which declares that no satis-

faction shall be taken for the life of a murderer;^ and he seems, in so
doing, to have had respect to the customs of the Arabs in his time
who, being of a vindictive temper, used to revenge murder in too unmer-
ciful a manner,^ whole tribes frequently engaging in bloody wars on such
occasions, the natural consequence of their independency, and havin^y
no common judge or superior.

If the Mohammedan laws seem light in case of murder, thev may
perhaps be deemed too rigorous in case of manslaughter, or the killi'no- ofk
man undesignedly; which must be redeemed by fine (unless the°next
of kin shall think fit to remit it out of charity), and the freeing of a captive :

but if a man be not able to do this, he is to fast two months together, by
way of penance.^ The fine for a man's blood is set in the Sonna at a
hundred camels ;* and is to be distributed among the relations of the
deceased, according to the laws of inheritances ; but it must be observed,
that though the person slain be a Moslem, yet if he be of a nation or party
at enmity, or not in confe.ieracy with those to whom the slayer belongs, he
is not then bound to pay any fine at all ; the redeeming a captive being, in
such case, declared a sufficient penalty,^ I imagine that Mohammed^ by
these regulations, laid so heavy a punishment on involuntary manslaughter,
not only to make people beware incurring the same, but also to humour, in
some degree, the revengeful temper of his countrymen, which might be with
difficulty, if at all, prevailed on to accept a lighter satisfaction. Among the

3 Kor. c. 5, p. 81. c. 17. c. 2, p. 34, &c. * Chap. 2, p. 34. « The same seems
to have been required by the Jewish law, even in cases where life was not concerned
See Dcut. xix. 15. Matt, xviii, 16. John viii. 17. 2 Cor. xiii. 1. e Kor. c 2 p 34*

7 Vide Chardin, Voy. de Perse, t. ii. p. 294, &c. and the notes to Kor' c'
5' p' 96*

Kor. c. 4, p. 72. ^Ibid. c. 2, p. 20, 21. c. 17. Vide Chardin, ubi sup. p. 229,'
&c. 1 Numb. XXXV. 31. 2 xhis is particularly forbidden in the Koran c 17.
8 Kor. c. 4, p. 72. * See the notes to c. 37. ^ Kor. c. 4, p. 72.
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Jews, who seem to have been no less addicted to revenge than their neigh-

boui-s, the manslayer who had escaped to a city of refuge was obliged

to keep himself within that citv, and to abide there till the death of the

person who was high priest at the time the fact was committed, that his

absence and time might cool the passion and mitigate the resentment of the

friends of the deceased ; bat if he quitted his asylum before that time, the

revenger of blood, if lie found him, might kill him without guilt;* nor

could any satisfaction be made for the slayer to return home before the pre-

scribed time.'^

Theft is ordered to be punished by cutting oflf the offending part, the

hand ;* which, at firet sight, seems just enough : but the law of Justinian,

forbidding a thief to be maimed,® is more reasonable; because stealing

being generally the effect of indigence, to cut off that limb would be to de-

prive him of the means of getting his livelihood in an honest manner.' The
Sonna forbids the inflicting of this punishment, unless the thing stolen be

of a certain value. I have mentioned in another place the further penalties

which those incur who continue to steal, and of those who rob or assault

people on the road.'

As to injuries done to men in their persons, the law of retaliation which

was ordained by the law of Moses, ^ is also proved by the Koran:* but

this law, which seems to have been allowed by Mohammed to his Arabians

for the same reason as it was to the Jews, viz. to prevent particular

revenges, to which both nations were extremely addicted,^ being neither

strictly just, nor practicable in many cases, is seldom put in execution, the

punishment being generally turned into a mulct or fine, which is paid

to the party injured.^ Or rather Mohammed designed the works of the

Koran relating thereto should be understood in the same manner as those

of the Pentateuch most probably ought to be ; that is, not of an actual re-

taliation, according to the strict literal meaning, but of a retribution propor-

tionable to the injury : for a criminal had not his eyes put out, nor was a

man mutilated, according to the law of Moses, which, besides, condemned
those who had wounded any person, where death did not ensue, to pay a

fine only ;^ the expression eye for eye, and toothfor tooth, being only a j)ro-

verbial manner of speaking, the sense whereof amounts to this, Tlmt every

one shall he punished hy the judges, according to tJce lieinoiisness oj the fact?

In injaries and crimes of an inferior nature, where no particular punish-

ment is provided by the Koran, and where a pecuniary compensation will

not do, the Mohammedans, according to the practice of the Jews in the like

case, have recourse to stripes or drubbing,^ the most common chastisement

used in the east at this day, as well aa formerly ; the cudgel, which, for its

virtue and efficacy in keeping the people in good order, and within the

bounds of duty, they say came down from heaven, being the instrument

wherewith the judge's sentence is generally executed.'

Notwithstanding the Koran is by the Mohammedans in general regarded

aA the fundamental part of their civil law, and the decisions of the Sonna,

« See Numb. xxxv. 20, 27, 2R. 7 ibid. vcr. 32. » Kor. c. 5, p. SG. » Novell.

134. c. 13. ^ Vide Puffendorf, dc Jure Nat. et. Gent, lib, viii. c. 3. sect. 26.

2 See the notes to c. 5. p. 86. ' Exod. xxi. 24, kc. Lev. xxiv. 20. Deut. xix.

21. * Chap. 5, p. 88. » Vide Grotium, de Jure Belli et Pacis, lib. i. c. 2.

sect. 3. ^ Vide Chardin, t. ii. p. 2\)\). 1 he talio, likewise estabhshcd among the

old Romans by the laws of the twelve tables, was not to be inflicted, unless the d<'-

linquent could not agree with the person injured. Vide A. Gell. Noct. Attic, lib.

XX. c. 1. and Festum, in voce talio. ^ See Exod. xxi. 18, 19, and 22. ^ Rar-

bevrac, in Grot, ubi sup. Vide Cleric, in Exod. xxi. 24, and Deut. xix. 21.. " See

Dent. XXV, 2, 3. ^ Vide Grelot, Voy. de Constant, p. 220, and Chardin, nbi sup. p. 3 )2.
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among tlie Turks, and of the Imams, among those of the Persian sect, with
the explications of their several doctors, are usually followed in judicial

determinations, yet the secular tribunals do not think themselves bound to
observe the same in all cases, but frequently give judgment against those
decisions, which are not always consonant to equity and reason; and there-

fore distinction is to be made between the written civil law, as administered
iu the ecclesiastical courts, and the law of nature or common law, (if I
may so call it,) which takes place in the secular courts, and has the exe-

cutive power on its side.^

Under the head of civil laws may be comprehended the injunction of

warring against the infidels, which is repeated in several passages of the
Koran,^ and declared to be of high merit in the sight of God, those who
are slain fighting in defence of the faith being reckoned martyrs, and
promised immediate admission into paradise.* Hence this duty is greatly

magnified by the Mohammedan divines, who call thesword the key ofheaven
and hell, and persuade their people that the least drop of blood spilt in the

way of God, as it is called, is most acceptable unto him, and that the de-

fending the territories ofthe Moslems forone night is more meritorious than
a fast of two months :

^ on the other hand, desertion, or refusing to serve in

these holy wars, or to contribute towards the carrying them on, if a man
has ability, is accounted a most heinous crime, being frequently declaimed

against in the Koran.^ Such a doctrine, which Mohammed ventured not
to teach till his circumstances enabled him to put it in practice,'' it must be
allowed, was well calculated for his purpose, and stood him and his suc-

cessors in great stead : for what dangers and difficulties may not be despised

and overcome by the courage and constancy which these sentiments neces-

sarily inspire ? Nor have the Jews and Christians, how much soever they

detest such principles in others, been ignorant of the force of enthusiastic

heroism, or omitted to spirit up their respective partizans, by the like argu-

ments and promises. " Let him who has listed himself hi defence of the

law," says Maimonides,® " rely on^him who is the hope of Israel, and the

saviour thereof in the time of trouble ;^ and let him know that he fights for

the ])rofession of the divine unity : wherefore let him put his life in his

hand,^ and think neither of wife nor children, but banish the memory of

them from his heart, having his mind wholly fixed on the war. For if he
should begin to waver in his thoughts, he would not only confound himself,

but sin against the law; nay, the blood of the whole peo2)le hangeth on his

neck ; for if they are discomfited, and he has not fought stoutly with all

his might, it is equally the same as if he had shed the blood of them all

;

according to that saying, let him return, lest his brethren's heart fail as his

own."* To the same purpose doth the Kabala accommodate that other pass-

age, " Cursed be he who doth the work of the Lord negligently, and cursed

be he who keepeth back his sword from blood. ^ On the contrary, he who
behaveth bravely in battle, to the utmost of his endeavour, without trem-
bling, with intent to glorify God's name, he ought to expect the victory
with confidence, and to apprehend no danger or misfortune, but may be
assured that he will have a house built him in Israel, appropriated to him
and his children for ever; as it is said, God shall certainly make my lord

a sure house, because he hath fought the battles of the Lord, and his life

2 Vide Chardin, ubi sup. p. 290, &c. 3 chap. 22, c. 2, p. 22, c. 4, p. 69, &c. c. 8,
c. 9, c. 47, and c. 61, &c. * Chap. 2. p. 18, c. 8, p. 51, 55, c. 47, and c. 61. « Eeland,
de Jure Milit. Moham. p. 5, &c. « y^^^ ^ 9^ ^nd c. 3, p. 52, &c- ^ See before,

p. 34. 8 Halach. Melachim, c. 7. ^ Jer. xiv. 8. 1 Job xiii. 14. * Dent. xx. 8.
3 Jer. xlviii. 10.
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shall be bound up in the bundle of life with the Lord his God."* More
passaijes of this kind might bo produced from the Jewish writers ; and
the Christians come not far behind them. " We are desirous of knowing,"
says one,* writing to the Franks engaged in the holy war, "the charity

of you all ; for that every one (which we speak not because we wish it)

who shall faithfully lose his life in this warfare shall be by no means
denied the kingdom of heaven." And another*^ gives the following ex-

hortation; ** Laying aside all fear and dread, endeavour to act eflectualiy

against the eneniits of the holy faith, and the adversaries of all religions •

for the Almightly knoweth, if any of you die, that lie dieth for the trutL

of the faith, and the salvation of his country, and the defence of Christians;

and therefore he shall obtain of him a celestial reward." The Jews, in-

deed, had a divine commission, extensive and explicit enough, to attack,

subdue, and destroy the enemies of their religion : and Mohammed pre-

tended to have received one in favour of himself and his Moslems, in

terms equally plain and full ; and therefore it is no wonder that they

should act consistently with their avowed principles : but that Christians

should teach and practise a doctrine so opposite to the temper and whole
tenor of the gospel, seems very strange ; and yet the latter have can*ied

matters farther, and shown a more violent spirit of intolerance than
either of the former.

The laws of war according to the Mohammedans have been already so

exactly set down by the learned Reland/ that I need Siiy very little of them.

I shall therefore only observe some conformity between their military laws

and those of the Jews.

TVhile Mohammedism was in its infancy, the opposers thereof taken in

battle were doomed to death without mercy ; but this was judged too

severe to be put into practice when that religi(m came to be sufficiently

established, and past the danger of being subverted by its enemies.^ The
same sentence was pronounced not only against the seven Canaanitish

nations,^ whose possessions were given to the Israelites, and without whose
destruction, in a manner, they could not have settled themselves in the

country designed them, but against the Amalekites^ and Midianites,* who
had done their utmost to cut them off in their passage thither. AVhen the

Mohammedans declare war against people of a different faith, they give

them their choice of three offers, viz. eitlier to embrace Mohammedism, in

which case they become not only secure in their persons, families, and
fortunes, but entitled to all the privileges of other ^Moslems; or to submit

and pay tribute,' by doing which they are allowed to profess their own
religion, provided it be not gross idolatry, or against the moral law ; or else

to decide the quarrel by the sword ; in which last Ciise, if the Moslems
prevail, the women and children which arc made captives become absolute

slaves, and the men taken in the battle may either be slain, unless they

turn ^lohammedans, or otherwise disposed of at the pleasure of the prince.*

Herewith agree the laws of war given to the Jews, which relate to the

nations not devoted to destruction ;^ and Joshua is said to have sent even
to the inhabitants of Canaan, before he entered the land, three schedules,

in one of which was written, Lei himjly, who xcill; in the second, Let him
surrender^ who will; and in the third, Let him JigJU, who vsill ;^ though

* 1 Sam. XXV. 28, 29. * Nicolaus, in Jure Canon, c. Omnium, 23. qurcst, 5. " Leo
IV. ib. qufest. 8. ' In his treatise De Jure Militari Mohammedanor. in the third vol.

of his Dissertatlones Miscellanea. ^ See Kor. c. 47, and the notes there; and c. 4, p.

71, c. 5. p. 86. » Deut. xx. 16—18. i Ib. c. xxv. 17—19. « Numb. xxxi. 17. ' See c.

9, and the notes there. * See the notes to c. 47. * Deut. xx. 10—15. * Talmud,
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none of those nations made peace with the Israelites (except only the

Gibeonites, who obtained terms of security by stratagem, after they had
refused those offered by Joshua), it being ofthe Lord to harden their hearts^

that he might destroy them utterly. "^

On the first considerable success ofMohammed in war, the dispute which
happened among his followers, in relation to the dividing of the spoil, ren-

dered it necessary for him to make some regulation therein : he therefore

pretended to have received the divine commission to distribute the spoil

among the soldiers at his own discretion,^ reserving thereout, in the first

place, one-fifth part ^ for the uses after mentioned ; and in consequence

hereof, he took himself to be authorized on extraordinary occasions to

distribute it as he thought fit, without obser^T.ng an equality. Thus he did,

for example, with the spoil of the tribe of Hawazen taken at the battle of

Honein, which he bestowed by way of presents on the Meccans only,

passing by those of Medina, and highly distinguishing the principal Kora-
shites, that he might ingratiate himself with them, after he had become
master of their city. ^^ He was also allowed in the expedition against those

of al Nadir to take the whole booty to himself, and to dispose thereof as he
pleased, because no horses or camels were made use of in that expedition,^

but the whole army went on foot; and this became thenceforward a law :^

the reason of which seems to be, that the spoil taken by a pai-ty consisting

of infantry only should be considered as the more immediate gift of God,^
and therefore property left to the disposition of his Apostle. According to

the Jews, the spoil ought be be divided into two equal parts, one to be
shared among the captors, and the other to be taken by the prince,^ and by
him employed for his own support and the use of the public. Moses, it is

true, divided one-half of the plunder of the Midianites among those who
went to battle, and the other half among all the congi*egation :

^ but this,

they say, being a peculiar case, and done by the exjDress order of God
himself, must not be looked on as a precedent.^ It should seem, however,
from the words of Joshua to the two tribes and a half, when he sent them
home into Gilead after the conquest and division of the land of Canaan,
that they were to divide the spoil of their enemies with their brethren,

after their return :'' and the half which was in succeeding times taken by
the king was in all probability taken by him as head ofthe community, and
representing the whole body. It is remarkable, that the dispute among
Mohammed's men about sharing the booty at Bedr,^ arose on the same
occasion as did that among David's soldiers in relation to the spoils recovered
from the Amalekites f those who had been in the action insisting that they
who tarried by the stuff should have no part of the spoil ; and that tlie

Hierosol, apud Maimonid. Halach. Mclachim, c 6, sect. v. R. Bechai, ex lib. Siphre,

Vide Selden. de Jure Nat. et Gent. sec. Hebr. lib. 6, c. 13, 14, and Schickardi Jus Re-
gium Hebr. c. 5, Theor. 16. ^ Josh. xi. 20. The Jews, however, say that the Girga-

shitcs, believing they could not escape the destruction with which they were threatened

by God, if they persisted to defend themselves, fled into Africa in great numbers
(vide Talm. Hieras. ubi sup.) And this is assigned as the reason why the Girgashites

are not mentioned among the other Canaanitish nations who assembled to fight

against Joshua (Josh. ix. 1), and who were doomed to utter extirpation (Ueut. xx.

17). But it is observable, that the Girgashites are not omitted by the Septuagint in

either of those texts, and that their name appears in the latter of them in the Sama-
I'itan Pentateuch: they are also joined with the other Canaanites as having fought

against Israel, in Josh. xxiv. 11. ^ i^^r. c. 8. » Ibid. ^^ Abulfed. in Vit. IVIoh.

p. 118, &c. Vide Kor, c. 9, and the notes there. i Kor. c. 59, and the notes there.

2 Vide Abulfed. ubi sup. p. 91. ' Vide Kor. c, 59, ubi sup. * Geraar. Babyl. ad tit.

Sanhedr. c. 2. Vide Selden. de Jure Nat. et Gent. sec. Hebr. lib. 6. c. 16. ^ Num.
xxxi. 27. ^ Vide Maim. Halach. Melach. c. 4. ? Josh. xxii. 8, ^ See Kor. c. 8, and

the notes there. » 1 Sam. xxx. 21—25.
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same decision was given in both cases, which became a law for the future,

to vdt, that they shoukl part alike.

, The fifth i):irt, directed by the Korrin to be taken out of the s2>oil before

it be divided among the captore, is dcchired to belong to God, and to the

apostle and his kindred, and the orphans, and the poor, and the traveller:*

which words are variously understood- Al Shafei was of opinion that the

whole ought to be diWded into five parts ; the first, which he called God's

part, to go to the treasury, and be employed in building and repairing

fortresses, bridges, and other public works, and in paying salaries to magi-

strates, civil officers, professors of learning, ministers of public worship, <tc.

:

the second part to be distributed among the kindred of Mohammed, that is,

the descendants of his grandiiither Hashem, and of his gi'eat uncle al

Motalleb,- as well the rich as the poor, the children as the adult, the women
as the men ; observing only to give a female but half the share of a male

:

the third part to go to the orphans : the fourth part to the poor, who have
not wherewithal to maintain themselves the year round, and are not able to

get their liveliliood : and the fifth part to travellers who are in want on
the road, not^N-ithstanding they may be rich men in theii* own country.'

According to Malac Ebn Ans, the whole is at the disposition of the Imam
or prince, who may distribute the same at his own discretion, where he sees

most need.* Abu'l Aliya went according to the letter of the Korjin, and
declared his opinion to be that the whole should be divided into six parts,

and that God's part shoidd be applied to the service of the Caaba while

others suppose God's part and the apostle's to be one and the same.^ Abu
Hanifa thbught that the share of Mohammed and his kindred sank at that

prophet's death, since wliich the whole ought to be divided among the

orphans, the poor, and the traveller.® Some insist that the kindred of

Mohammed entitled to a share of the spoils are the posterity of Hfishem
only; but those who think the descendants of his brother al Motalleb have
also a right to a distributive part allege a tradition in their favour, purport-

ing that Mohammed himself diWded the share belonging to his relations

among both families, and when Othman Ebn Assan and Jobeir Ebn Matam
(who were descended from Abdshams and No^^^al, the other brothers of

Hashem,) told him, that, though they disputed not the preference of the

Hashemites, they could not help taking it ill to see such diflerence made
between the family of al Motalleb and themselves, who were related to him
in an equal degree, and yet had no part in the distribution—the prophet

replied, that the descendants of al Motalleb had forsaken him neither in

the time of ignorance, nor since the revelation of Islam ; and joined his

fingers together in token of the strict union between them and the Hashem-
ites.' Some exclude none of the tribe of Koreish from receiving a part in

the division of the spoil, and make no distinction between the poor and the

rich ; though, according to the more reasonable opinion, such of them as

are poor only are intended by the text of the Koran, as is agreed in the

case of the stranger : and others go so far as to assert that the whole fifth

commanded to be reserved belongs to them only, and that the orphans, and
the poor, and the traveller, are to be understood of such as are of that tribe.*

It must be observed, that immoveable possessions, as lands, tire, taken in

war, are subject to the same laws as the moveable; excepting only, that

the fifth part of the former is not actually di^'ided, but the income and
profits thereof, or of the price thereof, if sold, are applied to public and

* Koran, c. 8. ' Note, al Shafei himself was descended from this latter. ' Al
Beid. Vide Keland. de Jure Milit. Moham. p. 42. kc * Idem. * Iilcm. * Idem.
' Idem. 8 Idem.



SKCT. VII. PilELIMINAllY DISCOURSE. 105

pious uses, and distributed once a year, and that the prince may either take

the fifth part of the land itself, or of the fifth part of the income and pro-

duce of the whole, as he shall make his election.

SECTION YIL

OF THE MONTHS COMMANDED BY THE KORAN TO BE KEPT SACRED ; AND OP
THE SETTING APART OF FRIDAY FOR THE ESPECIAL SERVICE OF GOD.

It was a custom among the ancient Arabs to observe four months in the
year as sacred, duiing which they held it unlawful to wage war, and took off

the heads from their spears, ceasing from incursions and other hostilities.

During those months, whoever was in fear of his enemy lived in full

security ; so that if a man met the murderer of his father or his brother, he
durst not offer him any violence :

^ a great argument, says a learned writer,

of a humane disposition in that nation ; who being, by reason of the inde-

pendent governments of their several tribes, and for the preservation of
their just rights, exposed to frequent quarrels with one another, had yet
learned to cool their inflamed breasts with moderation, and restrain the rage
of war by stated times of truce.^

This institution obtained among all the Arabian tribes, except only those
of Tay and Khathaam, and some of the descendants of al Hareth Ebn Caab
(who distinguished no time or place as sacred,^) and was so religiously

observed, that there are but few instances in history (four, say some, six,

say others,*) of its being transgressed ; the wars which were carried on
without regard thereto being therefore termed impious. One of those
instances was in the war between the tribes of Koreish and Kais Allan,
wherein Mohammed himself served under his uncles, bein<y then fourteen ^

or, as others say, twenty^ years old.

The months which the Arabs held sacred were al MohaiTam, Eajeb,
Dhu'lkaada, and Dhu'lhajja ; the first, the seventh, the eleventh, and the
twelfth in the year/ Dhu'lhajja being the month wherein they performed
the pilgrimage to Mecca, not only that month, but also the preceding and
tlie following were for that reason kept inviolable, that every one might
safely and without interruption pass and repass to and from the festival.^

Rajeb is said to have been more strictly observed than any of the other
tliree,^ probably because in that month the pagan Arabs used to fast ; ^

Ramadan, which was afterwards set apart by Mohammed for that purpose,

1 Al Kaswini, apud Golium in notis ad Alfrag. p. 4, &c. Al Shahrestani, apud
Poc. Spec. p. 311. AlJawhari, al Firauzab. 2 Qolius, ubi sup. p. 5. ^ A\ Shahres-
tani, ubi sup. See before, p. 87. * Al Mogholta'i. * Abulfeda, Vit. Moh p. 11.
«A1 Kodai, alFirauz. apud Foe. Spec. p. 174. Al Mogholtai mentions both opinions.
7 Mr. Bayle (Diet. Hist, et Crit. Art. la Mecque, Rem. F.) accuses Dr. Frideaux of
an inconsistency, for saying in one place (Life of Moh. p. 64) that these sacred
months were the first, the seventh, the eleventh, and the twelfth, and intimating in
another place (ib. p. 89) that three of them were contiguous. But this must be mere
absence of mind in Mr. Bayle : for are not the eleventh, the twelfth, and the first

months contiguous ? The two learned professors, Golius and Reland, have also made
a small slip in speaking of these sacred months, which, they tell us, are the two first

and the two last in the year. Vide Golii and Lex. Arab. col. 601, et Reland. de Jure
Milit. Mohammedan or p. 5. » Vide Gol. in Alfrag. p. 9. » Vide ibid. p. 6. ^ Al
Makrizi, apud Foe. ubi sup.
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being in the time of ignorance dedicated to drinking in excess.' Bj reason

of the profound peace and security enjoyed in this month, one part of the

pro\4sions brought by the cara%ans of purveyors annually set out by the

Koreish for the supply of Mecca' was distributed among the people ; the

other part being, for the like reason, distributed at the pilgrimage.*

The observance of the afoi-esaid montlis seemed so reasonable to

Mohammed, that it met with his api)robation ; and the same is accordingly

confirmed and enforced by several passages of the Koran,^ which forbid

war to be wagetl during those months against such as acknowledge them
to be sacred, but grant, at the same time, full permission to attack those

who make no such distinction, in the sacred months as well as in the

profane.*

One practice, however, of the ^\jabs, in relation to these sacred montlis,

Mohammed thought proper to reform : for some of them, weary of sitting

quiet for three montlis together, and eager to make their accustomed incur-

sions for plunder, used, by way of expedient, whenever it suited their

inclinations or conveniency, to put off the obsei'\'ing of al Mohan-an to the

following month, Safiir,^ thereby avoiding to keep the former, which they

supposed it la^^-ful for them to profane, provided they sanctified another

month in lieu of it, and gave public notice thereof at the preceding

pilgrimage. This transferring the obsers'ation of a sacred month to a ]wo-

fane month is what is truly meant by the Arabic word al Nasi, and is

absolutely condemned, and declared to be an impious innovation, in a

passage of the Koran* which Dr. Prideaux,^ misled by Golius,* imagines to

relate to the prolonging of the year, by adding an intercalaiy month thereto.

It is true, the Arabs, who imitated the Jews in their manner of computing

by lunar years, had also learned their method of reducing them to solar

years, by intercalating a month sometimes in the third, and sometimes in

the second year ;^ by which means they fixed the pilgrimage of Mecca
(conti-ary to the original institution) to a certain season of the year, viz. to

autumn, as most convenient for the pilgi'ims, by rea.son of the temperateness

of the weather, and the plenty of pro\-isions
;
" and it is also time that

Mohammed forbade such intercalation by a passage in the same chapter of

the Koran : but then it Ls not the passageabove mentioned, which prohibits a

different thing, but one a little before it, wherein the number of months in

the year, according to the ordinance of God, is declared to be twelve;*

whereas if the intercalation of a month were allowed, eveiy third or second

year would consist of thirteen, contrary to God's appointment.

The setting apart of one day in the week' for the more peculiar attendance

on God's woi^hip, so strictly required by the Jewish and Christian religions,

appeared to Mohammed to be so proper an institution, that he could not

but imitate the professors thereof in that particular ; though for the sake of

di.stinction, he might think himself obliged to order his followers to observe

a different day from either. Several reasons are given why the sixth day

of the week was pitched on for this purpose

:

'" but Mohammed seems

to have preferred that day, chiefly because it was the day on which the

l>eople used to be a.ssemblcd long before his time,*^ though such assemblies

were had, perhaps, rather on a civil than a religious account. However it

* Al Makrizi, npud Poc. ubi sup. ct Auctor Ncshk nl Azhiir, il»id. 'Sec Koran,

c. 106. * Al Edrisi apud Poc. Specim. p. 127. ^' Chap. 9, c. 2, p. 23. c. 4, p. 81,

c. 5, p. 9.5, kc. « Chap. 9, c. 2, p. 23. ' See the notes to c. 9, ubi sup.

8 Chap. 9, ibid. » Life of Moham. p. 66. ^ In Alfrag. p. 12. - See Prid.

Jfreface to the first vol. of his Connect, p. vi. &c. ' Vide Gol. ubi sup. * Kor. c. {).

* See c. 63, and the notes there. ^ Al BeiJawi.
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be, the Mohammedan writers bestow very extraordinary encomiums on
this day, calling it the prince of days, and the most excellent day on which
the sun rises j'^ pretending also that it will be the day whereon the last

judgment will be solemnized:® and they esteem it a peculiar honour to

Islam, that God has been pleased to appoint this day to be the feast-day of

the Moslems, and granted them the advantage of having first observed it.^

Though the Mohammedans do not think themselves bound to keep their

day of public worship so holy as the Jews and Christians are certainly

obliged to keep tlieirs, there being a permission, as is generally supposed,

in the Koran,^° allowing them to return to theii' employments or diversion

after divine service is over
;
yet the most devout disapprove the applying

of any part of that day to worldly affairs, and require it to be wholly de-

dicated to the business of the life to come.^

Since I have mentioned the Mohammedan weekly feast, I beg leave

just to take notice of their two Beirams,^ or principal annual feasts. The
first of them is called, in Arabic, Id al fetr, i. e. The feast of breaking the

fast, and begins the first of Shawal immediately succeeding the fast of

Ramadan ; and the other is called Id al korban, or Id al adha, i. e. The
feast of the sacrifice, and begins on the tenth of Dhu'lhajja, when the vic-

tims are slain at the pilgrimage of Mecca.^ The former of these feasts is

properly the lesser l^eiram, and the latter the greater Beiram:* but the

vulgar, and most authors who have written of the Mohammedan affairs,^

exchange the epithets, and call that which follows Ramadan the greater

Beiram, because it is observed in an extraordinary manner, and kept for

three days together at Constantinople and in other parts of Turkey, and in

Persia for five or six days, by the common people at least, with great de-

monstrations of public joy, to make themselves amends, as it were, for the

mortification of the preceding month ;
^ whereas the feast of sacrifices,

though it be also kept for three days, and the first of them be the most so-

lemn day of the pilgrimage, the principal act of devotion among the Mo-
hammedans, is taken much less notice of by the generality of people, who
are not struck therewith, because the ceremonies with which the same is

observed are performed at Mecca, the only scene of that solemnity.

SECTION YIII.

OF THE PRINCIPAL SECTS AMONG THE MOHAMMEDANS; AND OF THOSB
WHO HAVE PRETENDED TO PROPHECY AMONG THE ARABS, IN OR
SINCE THE TIME OF MOHAMMED.

Before we take a view of the sects of the Mohammedans, it will

be necessary to say something of the two sciences by which all disputed
questions among them are determined, viz. their Scholastic and Practical
Divinity.

Their scholastic divinity is a mongrel science, consisting of logical, me-
taphysical, theological and philosophical disquisitions, and built on princi-

ples and methods of reasoning very different from what are used by those

7 Ebn al Athir, et al Ghazali, apud Poc. Spec. p. 317. ^ lidem. » Al Ghazali,
Ibid._ I*' Chap. 63, ubi snp. lAl Ghazali, ubi sup. p. 318. 2 The word Beiram is

Turkish, and properly signifies a feast-day or holiday. 3 gee chap. 9, and before,
sect. iv. p. 86. * Vide Eeland, de Ilel. Moham. p. 109, et D'Herbel, Bibl. Orient.
Art. Beiram. ^ Hyde, in notis ad Bobov. p. 16. Chardin, Voy. de Perse, torn. ii.

p. 450. Ricaut's State of the Ottoman Empire, lib. ii. c. 24. &c. ^ Vide Chardin,
et Ricant, ubi sup.
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who pass among the Mohammedans themselves for the sounder divines or

more able philosopher/ and therefore in the partition of the sciences this

is generally left out, as unworthy a place among them.* The learned

Waimonides' has laboured to expose the priucij)le3 and systems of the

schuhistic divines, as frequently repugnant to the nature of the world and
the order of the creation, and intolerably absurd.

This art of handling religious disputes was not known in the infancy of

^lohamniedism, but was brought in when sects s})rang up, and articles of

religion began to be called in question, and was at lirst made use of to

defend the truth of those articles against innovator ;^ and while it keeps
within those bounds is allowed to be a commendable study, being neces-

sary for the defence of the faith: but when it proceeds farther, out of an
itch of disputation, it is judged worthy of censure.

This is the opinion of al Ghazali,^ who observes a medium between tliose

who have too high a value for this science, and those who absolutely reject

it. Among the latter was al Shafei, who declared that, in his judgment,
if any man employed his time that way, he deserved to be fixed to a stake,

and carried about through all the Arab tribes, with the following pro-

clamation to be made before him : This is the reward of him who, leaving

tlie Koran and the Sonna, applied himself to the study of scholastic divi-

nity.^ Al Ghazi'di, on the other hand, thinks that it was introduced by
the invasion of heresies, it is necessary to be retained in order to quell them :

but then in the person who studies this science he requires three things,

diligence, acuteness of judgment, and probity of manners; and is by no
means for suffering the san^.e to be publicly explained.* This science, there-

fore, among the Mohammedans, is the art of controversy, by which they

discuss points of faith, concerning the essence and attributes of God, and
the conditions of all possible things, either in respect to their creation, or

final restoration, according to the rules of the religion of lelam.^

The other science is practical divinity or jurisprudence, and is the know-
ledge of the decisions of the law which regard practice, gathered from dis-

tinct proofs.

Al Ghazfdi declares that he had much the same opinion of this science

as of the former, its original being owing to the corruption of religion and
moi-ality; and therefore judged both sciences to be necessary not in them-

selves, but by accident only, to curb the irregular imaginations and pas.'^ions

of mankind (as guards become necessary in the highways by reason of

robbei-s) ; the end of the first being the suppressing of heresies, and of the

other the decision of legal controversies, for the quiet and peaceable living

of mankind in this world, and for the })resorving the rule by which the

magistrate may prevent one man from injuring another, by declaring what

is lawful and what is unlawful, by determining the satisfaction to be given,

or punishment to be inflicted, and by regulating other outward actions; and
not only so, but to decide of religion itself and its conditions, so far as re-

lates to the profession made by the mouth, it not being the business of the

civilian to inquire into the heart:® the depravity of men's mannei-s, how-

ever, has made this knowledge of the laws so very requisite, that it is

usually called the science by way of excellence, nor is any man reckoned

learned who has not applied himself thereto/

^Poc, Spec. p. 196. • Apud Ebn Sina. in Librllo dc Divisionc Scientiar. et

Nasiro'ddin al 'I Asi, in pracfat. ad Ethic, ^ More Nevoch. lib. i. c. 71, et 73. ^ Al
Gliazali, aj)ud Toe. ubi sup. 'Ibid. 'Vide Poc. Ibid. p. 197. * Al Ghazali, Ibid.

*Ebn al Kossa, apud eund. Ibid. p. 198. "Al Ghazali. Vide Ibid. p. 198—204.
7 Vide Ibid. p. 204.
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The points of faith, subject to the examination and discussion of the
scholastic divines, are reduced to four general heads, which they call the
four bases, or great fundamental articles.^

The first basis relates to the attributes of God, and his unity consistent

therewith. Under this head are comprehended the questions concerning
the eternal attributes, which are asserted by some, and denied by others

;

and also the explication of the essential attributes, and attributes of action

;

what is proper for God to do, and what may be affinned of him, and what
it is impossible for him to do. These things are controverted between
the Asharians, the Keramians, the Mojassemians or Corporealists, and
the Motazalites.^

The second basis regards predestination, and the justice thereof : which
comprises the questions concerning God's pui-pose and decree, man's com-
pulsion or necessity to act, and his co-operation in producing actions, by
which he may gain to himself good or evil ; and also those which concern

God's willing good and e\dl, and what things are subject to his power, and
what to his knowledge ; some maintaining the affirmative, and others the

negative. These points are disputed among the Kadarians, the Najarians,

the Jabarians, the Asharians, and the Keramians.^

The third basis concerns the promises and threats, the precise acceptation

of names used in divinity, and the divine decisions ; and comprehends
questions relating to faith, repentance, promises, threats, forbearance, infi-

delity, and error. The controversies under this head are on foot between
the Morgians, the Waidians, the Motazalites, the Asharians, and the
Keramians.
The fourth basis regards history and reason, that is, the just weight they

ought to have in matters belonging to faith and religion ; and also the
mission of prophets, and the office of Imam, or chief pontiffi Under this

head are comprised all casuistical questions relating to the moral beauty or
turpitude of actions ; inquiring whether things are allowed or forbidden by
reason of their own nature, or by the positive law ; and also questions con-
cerning the preference of actions, the favour or gi^ace of God, the innocence
which ought to attend the prophetical office, and the conditions requisite

in the office of Imam ; some asserting it depends on right of succession,

others on the consent of the faithful, and also the method of transferring

it, with the former, and of confirming it, with the latter. These matters
are the subjects of dispute between the Shiites, the Motazalites, the
Keramians, and the Asharians.^

The different sects of Mohammedans may be distinguished into two
sorts j those generally esteemed orthodox, and those which are esteemed
heretical.

The former, by a general name, are called Sonnites or Traditionists

;

because they acknowledge the authority of the Sonna, or collection of
moral traditions of the sayings and actions of their prophet, which is a
sort of supplement to the Koran, directing the observance of several things
omitted in that book, and in name, as well as design, answering to the
Mishna of the Jews.*

The Sonnites are subdivided into four chief sects, which, notwithstanding
some differences as to legal conclusions in their interpretation of the Koran,
and matters of practice, are generally acknowledged to be orthodox in

8 Vide Abu'lfarag. Hist. Dynast, p. 166. » Al Shahrestani, apud Poc. -nbi sup.
p. 204, &c. 1 Idem, ibid. p. 205. 2 j^q^^ i^jd^ p 2O6. 3 Idem, ibid. * Vide Poc
Spec. p. 208. Prid. Life of Moham. p. 51, &c. Reland, de Pel. Mobam. p. 68, Sec.
Milluim, de Mohammedismo ante Moham. p. 368, 369.
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radicals, or matters of faith, and capable of salvation, and have each of

them their several stations or oratories in the temple of Mecca.

^

The founders of these sects are looked uj)on as the great masters di

jurispi-udence, and are said to have been men of gi-eat devotion and self-

denial, well versed in the knowledge of those things which belong to the

next life and to man's right conduct here, and directing all their know-
ledge to the g\ory of God. This is all Ghazidi's encomium of them, who
thinks it derogatory to their honour that their names should be used by
those who, neglecting to imitate the other ^-irtues wliich make up their

character, apply themselves only to attain their skill, and follow their

opinions in matters of legal practice.^

The first of the four orthodox sects is that of the Hanefites, so named
from their founder, Abu Hanifa al Nomfin Ebn Thabet, who was bom
at Cufa, in the eightieth year of the Hejra, and died in the one hundred
and fiftieth, according to the more ] (referable opinion as to the time.'

He ended his life in prison at Baghdad, where he had been confined

because he refused to be made Kadi or judge ;® on which account he was
very hardly dealt yrith by his superiors, yet could not be prevailed on,

either by threats or ill treatment, to undertake the charge, choosing

rather to be punished by them than by God, says al Ghazali ; who adds,

that when he excused himself from accepting the office by alleging that

he was unfit for it, being asked the reason, he replied, *' If I speak the

truth, I am unfit ; but if I tell a lie, a liar is not fit to be a judge." It

is said that he read over the Koran in the prison where he died, no less

than seven thousand times.

^

The Hanefites are called by an Arabian wi-iter ' the followers of reason,

and those of the three other sects, followers of ti-ndition ; the former being

principally guided by their own judgment in their decisions, and the

latter adhering more tenaciously to the traditions of Mohammed.
The sect of Abu Hanifa heretofore obtained chiefly in Inik,- but now

generally prevails among the Turks and Tartars : his doctrine was brought
into great credit by Abu Yuso^ chief justice under the Khaliis al Hiidi

and Harun al Rashid.^

The second orthodox sect is that of Malec Ebn Ans, who was bom
at Medina, in the year of the Hejra, 90, 93, 94,* or 95,^ and died there in

1 ??,''• ITS,' or 179' (for so much do authors differ). This doctor is said to

have paid great regard to the traditions of Mohammed.^ In his last illnes.s,

a friend going to visit him found him in tears, and a.sking him the reason

of it, he answered, " How should I not weep ? and who has more reason

to weep than 1 1 Would to God that for every question decided by me
according to my own opinion I had received so many stripes ! then would
my accounts be easier. Would to God I had never given any decision of

my o^s-n !"* Al Ghazali thinks it a sufficient proof of Malec's directing

his knowledge to the glory of God, that being once asked his opinion as to

forty-eight questions, his answer to thirty-two of them was, that he did not

» See before, p. S2. « Vide Poc. Spec. p. 293. '' Ebn Khalcciin. » This was the

true cause of his imprisonment and death, and not his refusinf? to subscribe to the

opinion of absolute predestination, as D'Herbelot writes (Bibl. Orient, p. 21), misled

hj the dubious acceptation of the word Kada, which signifies not only God's decree

in particular, but also the giving sentence as a judge in general : nor could Abu
Hanifa have been reckoned orthodox had he denied one of the principal articles of

faith. » Poc. Spec. p. 297, 298. i Al Shahrestani, ibid. » Idem. =» Vjde D'llerbel.

BiBi. Orient, p. 21, 22. * Abulfeda. ^ Ebn Khalecan. « Idem. ? Abulfeda.
« Elmacinus, p. 114. » Ebn Khalec. Vide Poc. Spec. p. 294. » Idem.
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know ; it being no easy matter for one who has any other view than

God's glory to make so frank a confession of his ignorance.^

The doctrine of Malec is chiefly followed in Barbary and other parts of

Africa.

The author of the third orthodox sect was Mohammed Ebn Edi'is al

Shafei, born either at Gaza or Ascalon in Palestine, in the year of the

Hejra one hundred and fifty, the same day (as some will have it), that

Abu Hanifa died, and was carried to Mecca at two years of age, and there

educated. 3 He died in two hundred and four,* in Egypt, whither he went

about five years before.^ This doctor is celebrated for his excellency in all

parts of learning, and was much esteemed by Ebn Hanbal his contemporary,

who used to say that " he was as the sun to the world, and as health to the

body." Ebn Hanbal, however, had so ill an opinion of al Shafei, at first,

that he forbade his scholars to go near him ; but some time after one of

them, meeting his master trudging on foot after al Shafei, who rode on a

mule, asked him how it came about that he forbade them to follow him,

and did it himself? to which Ebn Hanbal replied, " Hold thy peace ; if

thou but attend his mule thou wilt profit thereby." ^

Al Shafei is said to have been the first who discoursed of jurisprudence,

and reduced that science into a method;^ one wittily saying, that the

relators of the traditions of Mohammed were asleep till al Shafei came and
waked them.^ He was a great enemy to the scholastic divines, as has been

already observed.^ Al Ghazali tells us that al Shafei used to divide the

night into three parts, one for study, another for prayer, and the third for

sleep. It is also related of him that he never so much as once swore by God,

either to confirm a truth, or to afiirm a falsehood ; and that being once asked

his opinion, he remained silent for some time, and when the reason of his

silence was demanded he answered, " I am considering first whether it be

better to speak or to hold my tongue." The following saying is also

recorded of him, viz., " Whoever pretends to love the world and its Creator

at the same time is a liar." ^ The followers of this doctor are from him
called Shafeites, and were formerly spread into Mawara'lnahr and other

parts eastward, but are now chiefly of Arabia and Persia.

Ahmed Ebn Hanbal, the founder of the fourth sect, was born in the year

of the Hejra one hundred and sixty-four j but as to the place of his birth

there are two traditions : some say he was born at Meru in Elhorasan, of

which city his parents were, and that his mother brought him fi'om thence

to Baghdad at her breast ; while others assure us that she was with child

of him when she came to Baghdad, and that he was bom there. ^ Ebn
Hanbal in process of time attained a great reputation on account of his

virtue and knowledge ; being so well versed in the traditions ofMohammed,
in particular, that it is said he could repeat no less than a million of them.^

He was very intimate with al Shafei, from whom he received most of his

traditionary knowledge, being his constant attendant till his departure for

Egypt.* Refusing to acknowledge the Koran to be created,^ he v/as, by
order of the Kalif al Motasem, severely scourged and imprisoned.^ Ebn
Hanbal died at Baghdad, in the year two hundred and forty-one, and was
followed to liis grave by eight hundred thousand men, and sixty thousand
women. It is related, as something very extraordinary, if not miraculous,

2 Al Ghazali. Vide Poc. Spec. p. 294. 3 Ebn Khalecan. * Yet Abulfeda
says he lived fifty-eight years. 5 Ebn Khalecan. e Idem. 7 Idem. ^ a1 Zafarani,
apud Poc. Spec. p. 296. ^ See before, p. 109. i Vide Poc. Spec. p. 295—297.
* Ebn Khalecan. s idem. * Idem. ^ g^e before, sect. iii. p. 48, &c. ^ Ebn
Khalecan, Abu'lfarag. Hist. Dyn. p. 252, &c.
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that on the day of his death no less than twenty thousand Christians, Jews,
and Magians, embraced the Mohammedan laitL' This sect increased so

fast, and became so powerful ami lx)ld, that in the year three himdred and
twenty-three, in the Kalifat of al Radi, they raised a great commotion in

Baghdad, entering people's houses, and spilling their wine, if they found
any, and heating the singing women they met with, and breaking their

instruments ; and a severe edict was published against them, before they

could be reduced to their duty :* but the Hanbalites at present are not
ver}- numerous, few of them being to be met with out of the limits of

Arabia.

The heretical sects among the Mohammedans are those which hold
heterodox opinions in fundamentals or matters of faith.

The first controversies relating to fundamentals began when most of the

companions of Mohammed were dead :
^ for in their days was no dispute,

unless about things of small moment, if we except only the dissensions con-

cerning the Imams, or rightful successors of their prophet, which were
stirred up and fomented by interest and ambition ; the Arabs' continual

employment in the wars, duiiug that time, allowing them little or no leisure

to enter into nice inquiries and subtle distinctions : but no sooner was the

ardour of conquest a little abated than they began to examine the Koran
more nearly ; whereupon differences in opinion became unavoidable, and
at length so greatly multiplied, that the number of their sects, according

to the common opinion, are seventy-three. For the Mohammedans seem
ambitious that their religion should exceed others even in this respect

;

saying, that the Magians are di\'ided into seventy sects, the Jews into

seventy-one, the Christians into seventy-two, and the Moslems into seventy-

three, as Mohammed had foretold :
^ of which sects they reckon one to be

always orthodox, and entitled to salvation.^

The first heresy was that of the Kharejitea, who revolted from Ali in the
thirty-seventh year of the Hejra ; and not long after, Mabad al Johni,

. Ghailan of Damascus, and Jonas al Aswari broached heterodox opinions

concerning predestination, and the ascribing of good and evil unto God
;

whose opinions were followed by Wiisel Ebn Ata.^ This latter was the
scholar of Hasan of Basi*a, in wliose school a question being proposed,

whether he who had committed a gi-ievous sin was to be deemed an infidel

or not, the Kharejites (who used to come and dispute there) maintaining
the affirmative, and the orthodox the negative, Wasel, without waiting his

master's decision, "withdrew abruptly, and began to publish among his

fellow-scholars a new opinion of his ovm, to wit, that such a sinner was
in a middle state ; and he was thereujwn expelled the school ; he and his

followers being thenceforth called Motazidites, or Separatists.*

The several sects which have arisen since this time are variously com-
pounded and decompounded of the opinions of four chief sects, the Mota-
zalites, the Sefatians, the Kharejites, and the Shiites.*

I. The Motazalitee were the followers of the before-mentioned Wasel

7 Ebn Khalccan. » Abulfar. ul.i sup. 301. &c. "> Al Sliahrcstani, apud Poc.
Spec. p. 194, Auctor Sharh al Mawakef, apud eund. p. 210. ' Vide Poc. Spec,
p. 194. 2 Al Shahrestani. apud eund. p. 211. * Idem, and Auctor Sharh al

MawakcC ubi sup. lidem, ib. p. 211, 212. Et Ebn Khalecan, in Vita Wascli.
* Al Shahrestani, who also reduces them to four chief sects, puts the Kadarians in
the place of the M6tazalitcs. Abulfaragius (Hist. Dyn. p. 1G6) reckons six principal
sects, adding the Jabarians and the Morpians ; and the author of Sharh al Mawakef;
eight, viz., the Motazalites, the Shiitcs, the Kharejites, the Morgians, the Najarians,
the Jabarians, the Moshabbehites, an<l the sect which he calls al Najia, because that
alone will be saved, beinir, accordin;; to him, the sect of the Asharians. Vide Poc
Spec.p. 2C>9.
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Ebn Ata. As to their chief and general tenets, 1. They entirely rejected

all eternal attributes of God, to avoid the distinction of persons made by
the Christians ; saying that eternity is the proper or formal attribute of his

essence ; that God knows by his essence, and not by his knowledge ;^ and
the same they affirmed of liis other attributes "^ (though all the Motazalites -

do not understand these words in one sense) ; and hence this sect were also

named Moattalites, from their divesting God of his attributes :
^ and they

went so far as to say, that to affirm these attributes is the same thing as

to make more eternals than one, and that the unity of God is inconsis-

tent with such an opinion ;
^ and this was the true doctrine of Wasel

their master, who declared that whoever asserted an eternal attribute as-

serted there were two gods.^ This point of speculation concerning the

divine attributes was not ripe at first, but was at length brought to ma-
turity by Yv^asel's followers, after they had read the books of the philoso-

phers.^ 2. They believed the word of God to have been created in sub-

jecto (as the schoolmen term it), and to consist of letters and sound ; copies

thereof being written in books, to express or imitate the original. They
also went farther, and affirmed that whatever was created i?j suhjecfo is

also an accident, and liable to perish.^ They denied absolute predes-

tination, holding that God was not the author of evil, but of good only
;

and tha.t man was a free agent :
* which being properly the opinion of the

Kadarians, we defer what may be farther said thereof till we come to speak
of that sect. On account of this tenet and the first, the Motazalites look

on themselves as the defenders of the imity and justice of God.^ 4. They
held that if a professor of the true religion be guilty of a grievous sin, and
die without repentance, he will be eternally damned, though his punish-

ment will be lighter than that of the infidels.^ 5. They denied all vision

of God in paradise by the corporeal eye, and rejected all comparisons or

similitudes ajoplied to God.'^

This sect are said to have been the first inventors of scholastic divinity,^

and are subdivided into several inferior sects, amounting, as some reckon,

to twenty, which mutually brand one another with infidelity ; ^ the most
remarkable of them are :

—

1. The Hodeilians, or followers of Hamdan Abu Hodeil, a Motazalite

doctor, who difi'ered something from the common form of expression used
by this sect, saying that God knew by his knowledge, but that his know-
ledge was his essence ; and so of the other attributes : which opinion he
took from the philosophers, who affirm the essence of God to be simple,

and without multiplicity, and that his attributes are not posterior or ac-

cessory to his essence, or subsisting therein, but are his essence itself

:

and this the more orthodox take to be next kin to making distinctions

in the deity, which is the thing they so much abhor in the Christians.^ As
to the Koran's being uncreated, he made some distinction ; holding the
word of God to be partly not in subjecto (and therefore uncreated), as

when he spake the word Kun. i. e. Fiat, at the creation, and partly in

^ Maimonides teaches the same, not as the doctrine of the J^Iotazalites, but his
own. Yide More Nev. lib. 1, c 57. ^ Al Shahrestani, apud Poc. Spec p. 214.
Abu'lfarag. p. 167. ^ Vide Poc. Spec. p. 224. » Sharh al jNIaAvakef, and al Shah-
rest, apud Poc, p. 216. Maimonides (in Proleg. ad Pirke Aboth, sect, viii.) asserts
the same thing. i Vide Poc. ibid. 2 a1 Shahrest. ib. p. 215. 2 Abu Ifarag. and
al Shahrest. ubi sup. p. 217. See before, sect. iii. p. 48. * Vide Poc, Spec. p. 240.
* Al Shahrest. and Sharh al Mawakef, apud Poc. ubi sup. p. 214. ^ Maracc. Prodr.
ad Ref. Alcor. part. iii. p. 74. 7 idem, ib. s vide Poc. Spec. p. 213, and D'Herbe].
Art. Motazelah. » Auctor al Mawakef. apud Poc. ib. 1 Al Shahrestani, apud
i'oc. p. 215—217.

I
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tttbjecto, as the precepts, prohibitions, &c' Marracci' mentions an opinion

of Abu Hodeil's concerning predestination, from an Arab %\Titer/ which
being by him expressed in a manner not very intelligible, I choose to omit.

2. The Jobbaians, or followers of Abu Ali Mohammed Ebn Abd al

"Wahhab, sumamed al JobbaT, whose meaning when he made use of the

common expression of the Motazalites, that God knows by liis essence, <kc

was, that God's being kno^^'iug is not an attribute, the same with know-
ledge, nor such a state as rendered his being knowing necessaiy.* He
held God's word to be created in subjecto, as in the preserved table, for

example, the memory of Gabriel, Mohammed, (kc.^ This sect, if Marracci

has given the true sense of his author, denied that Gk>d could be seen in

paratlise without the assistaDce of corporeal eyes ; and held that man pro-

duced his acts by a power superadded to health of body and soundness of

limbs ; that he who was guilty of a mortal sin was neither a believer nor

an infidel, but a transgressor (which was the original opinion of Wasel),

and, if he died in his sins, would be doomed to hell for eternity ; and that

God conceals nothing of whatever he knows from his servants.'

3. The Hashemians ; who were so named from their masterAbuHashem
al Salam, the son of Abu Ali al JobbaT, and whose tenets nearly agreed

v^-ith those of the preceding sect.® Abu Hashem took the Motazalite

form of expression, that God knows by his essence, in a diiferent sense

from others, supposing it to mean, that God hath or is endued with a dis-

position, which is a kno^sTi property, or quality, posterior or accessory to

his existence.' His followers were so much afraid of making God the

author of e\'il, that they would not allow him to be said to create an in-

fidel ; because, according to their way of arguing, an infidel is a compound
of infidelity and man, and God is not the creator of infidelity.^ Abu
Hashem, and his father Abu Ali al Jobbai, were both celebrated for their

skill in scholastic divinity.*

4. The Nodhamians, or followers of Ibrahim al Nodham ; who, ha\'ing

read books of pliilosophy, set up a new sect, and, imagining he could not

sufficiently remove God from being the author of evil, without divesting

liim of liis power in respect thereto, taught that no power ought to be

ascribed to God concerning evil and rebellious actions : but this he

affinned against the opinion of his own disciples, who allowed that God
could do evil, but did not, because of its turpitude.' Of his opinion as to

the Koran being created we have spoken elsewhere.*

5. The Hayetians, so named from Ahmed Ebn Hayet, who had been

of the sect of the Nodliamians, but broached some new notions on reading

the philosophers. His peculiar opinions were, 1. That Christ was the eter-

nal Word incarnate, and took a true and real body, and will judge all crea-

tures in the life to come :
^ he also farther asserted, that there are two gods, or

creators ; the one eternal, viz. the most high God, and the other not eternal,

viz. Clirist ; ® which opinion, though Dr. Pocock urges the same as an ar-

gument that he did not rightly understand the Cliristian mysteries,' is not

much different from that of the Arians and Socinians. 2. That there is a

successive tiTmsmigration of the soul from one body into another ; and that

» Al Sliahrcptani, npud Toe. p. 217, Ac. » In Trodr. part 3, p. 74. * Al
Shahrest. ^ Idem, apud Poc. Spec. p. 215. « Idem, and Anctor al Mawakef, ib.

p. 218. 7 Marracci, ubi sup. p. 75, ex al Shahrest. ^ Vide Eund. ib. » Al f^hahrest.

arud Poc. p. 215. ^ Idem. p. 242. ' Ebn Khalccan, in vitis eornm. » Al Shahrest.

ubi snp. p. 241. 242. Vide Marrncc. Prod. part. 3, p. 74. * See before, sect. iii.

p. 49. Al Shahrest. ubi snp. p. 218. Abn'lfarag. p. 167. ^ Al Shahrest., al

Iklawakef, ct Etn Kossa, aputl Poc. ubi sup r- 211>. ^ Vide Poc. ib.
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tlie last body will enjoy the reward or suffer tlie punisliment due to each

soul;^ and 3. That God will be seen at the resurrection, not with the

bodily eyes, but those of the understanding.^

6. The Jahedhians, or followers ofAmi'u Ebn Bahr, surnamed al Jahedh,

a great doctor of the Motazalites, and very much admired for the elegance

of his composures;^ who differed from his brethren in that he imagined the

damned would not be eternally tormented in hell, but should be changed

into the nature of fire, and that the fire would of itself attract them, with-

out any necessity of their going into it.^ He also taught that if a man
believed God to be his Lord, and Mohammed the apostle of God, he

became one of the faithful, and was obliged to nothing farther.^ His
peculiar opinion as to the Koran has been taken notice of before.^

7. The Mozdarians, who embraced the opinions of Isa Ebn Sobeih al

Mozdar, and those very absurd ones : for, besides his notions relating to

the Koran,^ he went so directly counter to the opinion of those who
abridged God of the power to do evil, that he affirmed it possible for God
to be a liar, and unjust^ He also pronounced him to be an infidel who
thrust himself into the supreme government :

^ nay he went so far as to as-

sert men to be infidels while they said, There is no God but God, and even
condemned all the rest of mankind as guilty of infidelity ; upon which
Ibrahim Ebn al Sendi asked him whether paradise, whose breadth equals

that of heaven and earth, was created only for him and two or three more
who thought as he did? to which it is said he could return no answer.^

8. The Basharians, who maintained the tenets of Bashar Ebn Motamer,
the master of al Mozdar,^ and a principal man among the Motazalites. He
differed in some things from the general opinion of that sect, carrying man's
free agency to a gi-eat excess, making it even independent : and yet he
thought God might doom an infant to eternal punishment, but granted

he would be unjust in so doing. He taught that God is not always obliged

to do that which is best, for if he pleased he could make all men true

believers. These sectaries eJso held, that if a man repent of a mortal sin,

and afterwards return to it, he will be liable to suffer the punishment
due to the former transgression.^

9. The Thamamians, who followed Thamama Ebn Bashar, a chiefMota-
zalite. Their peculiar opinions were, 1. That sinners should remain in heU
for ever. 2. That free actions have no producing author. 3. That at

the resurrection all infidels, idolaters, atheists, Jews, Christians, Magians,
and heretics, shall be reduced to dust.^

10. The Kadarians; which is really a more ancient name than that of

Motazalites ; Mabad al Johni and his adherents being so called, who dis-

puted the doctrine of predestination before Wasel quitted his master;^ for

which reason some use the denomination of Kadarians as more extensive
than the other, and comprehend all the Motazalites under it."* This sect

deny absolute predestination, saying that evil and injustice ought not to be
attributed to God, but to man, who is a free agent, and may therefore be
rewarded or punished for his actions, which God has granted him power
either to do or to let alone. ^ And hence it is said they are called Kada-
rians, because they deny al Kadr, or God's absolute decree ; though others,

• Marracc. et al Shahrest. ubi sup. ^ Marracc. ibid. p. 75. i Yide D'Herbel.
Bibl. Orient, art. Giahedh. 2 ^l Sbahrest. ubi sup. p. 260. s Marracc. ubi sup.
* Sect. iii. p. 49. ^ Vide ibid, et p. 48. ^ Al Shahrest apud Poc. p. 241. < Mar-
racc. ubi sup. p. 75. ^ Al Shahrestani, ubi sup. p. 220. ^ Foe. Spec, p 22.
' Marracc. ubi sup. ^ idem, ibid. s ^1 Shahrest. Al Firauzab. Vide Poc.
Spec. p. 231, 532, et 214. Al Shahrctt. Vide Poc. Spec. p. 235, et 240, &c.
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thinking it not so proper to affix a name to a sect from a doctrine which
they combat, will have it come from Kadr, or Kodnit, i. e. power, l>ecaiise

they assert man's power to act freely.^ Those, however, who give the name
of Kadarians to the M6tazalites are their enemies, for they disclaim it, and
give it to their antagonists the Jabarians, who likewise refuse it as an
infamous appellation,' because Mohammed is said to have declared the Ka-
darians to be the Magians of his followers.* But what the opinion of

these Kadarians in ^lohammed's time was, is very uncei-tain : tlie Motaza-

lites say the name belongs to those who assert predestination, and make God
the author of good and cvil,^ xiz. the JaV\irians; but all the other Moham-
medan sects agree to fix it on the Motazalites who, they say, are like the

Magians in establishing two pi-inciples, light, or God, the author of good,

and darkness, or the devil, the author of evil : but this cannot absolutely bo
said of the Motazalites. for they (at least the generality of them) ascribe

men's good deeds to God, but their e^-il deeds to themselves; meaning
thereby that man has a free liberty and power to do either good or evil, and
is master of his actions ; and for this reason it is said that the other Moham-
medans call them Magians, because they assei-t another author of actions

besides God.^ And, indeed, it is a difficult matter to say what Moham-
med's own opinion was in this matter; for, on the one side, the Koran
itself is pretty plain for absolute predestination, and many sayings of

Mohammed are recorded to that purpose,^ and one in particular, wherein
he introduces Adam and Moses disputing before God in this manner:
Thou, says IMoses, art Adam ; whom God created, and animated with the

breath of life, and caused to be worshipped by the angels, and placed

in paradise, from whence mankind have been expelled for thy fault:

whereto Adam answered, Thou art Moses; whom God chose for his

apostle, and intrusted'him with his word, by gi^'ing thee the tables of the

law, and whom he vouchsafed to admit to discourse with himself: how
many years dost thou find the law was wi'itten before I was created ? Says

Moses, Forty : And dost thou not find, replied Adam, these words therein

;

And Adam rebelled against his Lord and transgressed ? which Moses con-

fessing, Dost thou therefore blame me, contin^ied he, for doing that which

God wrote of me that I should do, forty years before I was created ; nay,

forwhat was decreed concerning me fifty thousand years before the creation

of heaven and earth?' In the conclusion of which dispute Mohammed
declared that Adam had the better of Moses. On the other side, it is urged

in the behalf of the Motazalites, that Mohammed declaring that the Kada-
rians and Magians had been cursed by the tongues of seventy prophets, and
being asked who the Kadarians were, answered, Those who assert that

God predestinated them to be guilty of rebellion, and yet punishes them
for it : al Hasan is also said to have declared, that God sent Mohammed
to the Arabs while they were Kadarians, or Jabarians, and laid their

sins upon God : and to confirm the matter this sentence of the Koran is

quoted;* "When they commit a filthy action, they say. We found our

fathers practising the same, and God hath commanded us so to do : Say,

Verily Clod commandeth not filthy actions.*

II. The Sefatians held the opix)site opinion to the Motazalites in respect

to the eternal attributes of God, wliich they affiraied; making no distinc-

tion between the essential attributes and those of operation : and hence

« Vide Poo. Spec p. 238. 7 a1 Motarrezi, al Shnhrcst. Vide ibid. p. 232. ^ lidem,

&c. ibid. 9 lidem, ibid. ^ Vide Poc. Spec. p. 233, &c. » Vide ibid. p. 237. » Ebn
al Aihir, al Bokhari, apud Poc. p. 236. * Chap. 7. * Al Motarrczi, apud cund,

p. 237, 238.
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they Avere named Sefatians, or Attributists. Their doctrine was that of tlie

first Mohammedans^ who were not yet acquainted with these nice dis-

tinctions; but this sect afterwards introduced another species of declarative

attributes, or such as were necessarily used in historical narration, as hands,
face, eyes, &c. which they did not offer to explain, but contented them-
selves with saying they were in the law, and that they called them
declarative attributes.^ However, at length, by giving various explications

and interpretations of these attributes, they divided into many different

opinions : some, by taking the words in the literal sense, fell into the

notion of a likeness or similitude between God and created beings; to

which it is said the Karaites an^.ong the Jews, who are for the literal

interpretation of Moses's law, had shown them the way : ' others explained

them in another manner, saying that no creature was like God, but that

they neither understood, nor thought it necessary to explain the precise

signification of the words which seem to affirm the same of both; it

being sufficient to believe that God hath no companion or similitude.

Of this opinion was Malec Ebn Ans, who declared as to the expression

of God's sitting on his throne, in particular, that though the meaning is

known, yet the manner is unknown; and that it is necessary to believe

it, but heresy to make any question about it.**

The sects of the Sefatians are,

1. The Asharians, the followers of Abu'l Hasan al Ashari, who was fir^t

a Motazalite, and the scholar of Abu Ali al Jobbai, but disagreeing from
his master in opinion as to God's being bound (as the Motazalites assert)

to do always that which is be.st or most expedient, left him, and set up
a new sect of himself The occasion of this difference was the putting

a case concerning three brothers, the first of v/honi lived in obedience

to God, the second in rebellion against him, and the third died an infant.

Al Jobbai being asked what he thought would become of them, answered,
that the first would be rewarded in paradise, the second punished in hell,

and the third neither rewarded nor punished : but what, objected al Ashari,
if the third say, O Lord, if thou hadst given me longer life, that I might
have entered paradise with my believing brother, it would have been better

for me ; to which al Jobbai replied, that God would answer, I knew that if

thou hadst lived longer, thou wouldst have been a wicked person, and
therefore cast into hell ! Then, retorted al Ashari, the second will say, O
Lord, why didst thou not take me away while I was an infant, as thou
didst my brother, that I might not have deserved to be punished for my sins,

nor be cast into hell? To which al Jobbai could return no other answer,
than that God prolonged his life to give him an opportunity of obtaining the
highest degree of perfection, which was best for him : but al Ashari demand-
ing farther, why he did not for the same reason grant the other a longer life,

to whom it would have been equally advantageous; al Jobbai was so put
to it, that he asked whether the devil possessed him? No, says al Ashari,
but the master's ass will not pass the bridge;^ i. e. he is posed.

The opinions of the Asharians were, 1. That they allowed the attributes
of God to be distinct from his essence, yet so as to forbid any comparison to
be made between God and his creatures.^ This was also the opinion of

Ahraen Ebn Llanbal, and David al Ispahani, and others, who herein
followed Malec Ebn Ans, and were so cautious of any assimilation of God
to created beings, that they declared whoever moved his hand while he read

« Al Shahrest. apud Poc. Spec. p. 228. 7 vide Poc. ibid. p. 224. « Vide eund.
ibid. 1 Auctor al Mawakef, et al Safadi, apud Poc. ubi sup. p. 230, &c. El-Q
Khalec. in Vita al Jobbai. ^ j^\ Shahrest. apud Poc. Spec. p. 230.
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these words : I have created with mj hand ; or stretclied forth his fiuger

in repeating this saving of Mohammed: The heart of the believer is

between two fingers of the Merciful ; ought to have his finger cut off:' and
the reasons they gJive for not explaining any such words were, that it is

forbidden in the Koran, and that such ex}»licationswere necessarily founded

on conjecture and opinion, from which no man ought to speak of the attri-

butes of God, because the words of the Koran might by that means come
to be understood differently from the author s meaning : nay some have
been so sui>erstitiously scnipulous in tliis matter as not to allow the words
hand, face, and the like, when they occur in the Koran, to be rendered into

Persian or any other language, but require them to be read in the very

original words, and this they call the &il"e way.* "2. As to predestination,

they held that God hath one eternal will, which is applied to whatsoever he
willeth, b<jth of his own actions and those of men, so fiir a.s they are created

by him, but not as they are required or gained by them : that he willeth

both their good and their evil, their profit and their hurt, and as he -sWlleth

and knoweth, he willeth concerning men that which he knoweth, and hath
commanded the pen to write the same in the preserved table : and this

is his decree, and eternal immutable counsel and pur|)ose.^ They also went
so far as to say, that it may be agi*eeable to the way of God that man should

be commanded what he is not able to perform.® But while they allow man
some power, they seem to restrain it to such a power as cannot produce any
thing new; only God, say they, so orders his providence, that he creates,

after, or under, and together vdih eveiy created or new power, an action

which is ready whenever a man wills it, and sets about it : and this action

is called Cash, i e. Acquisition, being in respect to its creation, from God,
but in respect to its being produced, employed, and required, from man.'

And this being generally esteemed the orthodox opinion, it may not be im-

proper farther to explain the same in the words ofsome other writers. The
elective actions of men, says one, fall under the power of God alone ; nor is

their own power effectual thereto : but God causeth to exist in man power
and choice ; and if there be no impediment, he causeth his action to exist

also, subject to his power, and joined with that and his choice ; which
action, as created, is to be ascribed to God, but as produced, employed, or

acquired, to man. So that by the acquisition of an action is properly meant
a man's joining or connecting the same with his power and will, yet allow-

ingherein no impression or inlluence on the existence thereof, save only that

it is suViject to his power.' Others, however, who are also on the side of al

Ashari,and reputed orthodox, explain the matter in a different manner, and
grant the impression or influence of the create<;l power of man on his action,

and that this power is what is called Acquisition.''* But the point will be still

clearer, if we hear a third author, who rehearses the various opinions, or ex-

plications ofthe opinion of this sect, in the following words, viz. Abu 1 Hasan
al Ashari asserts all the actions of men to be subject to the power of God,
V>eing created by him, and that the power ofman hath no influence at all on
that which he is empowered to do ; but that both the power, and what is

subject thereto, fall under the power of God : al Kjidi Abu Beer says that

the essence or suV^ance of the action is the effect of the power of God, but
its being either an action of obedience, as prayer, or an action of disobedi-

ence, as fornication, are qualities of the action, which proceed from the

jwwer of man ; A>>d'almalec, known by the title of Imam al Harameiu,

' Al Sliahrcst. apu<l Poc. Spec. p. 228. &o. < Vide Poc. ibid. « Al Shahrcst.
ftp nd eund. p. 245, &c. ^ Idem, ibid. p. 246. ' Al Shahrest. apud Poc. p. 245,
&c 8 Auctor Sharh al Mawakef, apud eund. p. 247. ^ Al Shahrest. ibid. p. 248.
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Abu'l Hosein of Basra, and other learned men, held that the actions of

men are effected by the power which God hath created in man, and that

God caiiseth to exist in man both power and will, and that this power and
will do necessarily produce that which man is empowered to do : and Abu
Ishak al Isfarayeni taught, that that which maketh impression, or hath in-

fluence on an action, is a compound of the power of God and the power of
man.^ The same author observes, that their ancestors, perceiving a mani-
fest difference between those things which are tlie effects of the election of

man, and those things which are the necessary effects of inanimate agents,

destitute both of knowledge and choice, and being at the same time pressed

by the arguments which prove that God is the Creator of all things, and con-

sequently of those things which are done by men, to conciliate the matter,

chose the middle way, asserting actions to proceed from the power of God,
and the acquisition of man ; God's way of dealing with his servants being,

that when man intended obedience, God createth in him an action of

obedience, and when he intendeth disobedience, he createth in him an
action of disobedience ; so that man seemeth to be the effective producer of

his action, though he really be not.^ But this, proceeds the same writer, is

again pressed with its difficulties, because the very intention of the mind is

the work of God, so that no man hath any share in the production of his

own actions ; for which reason the ancients disapproved of too nice an in-

quiry into this point, the end of the dispute concerning the same being, for

the most part, either the taking away of all precepts positive as well as

negative, or else the associating of a companion with God, by introducing

some other independent agent besides him. Those, therefore, who would
speak more accurately, use this form : There is neither compulsion nor free

liberty, but the way lies between the two j the power and will in man be-

ing both created by God, though the merit or guilt be imputed unto man.
Yet, after all, it is judged the safest way to follow the steps of the primitive

Moslems, and, avoiding subtle disputations and too curious inquiries, to

leave the knowledge of this matter wholly unto Ood.^ 3. As to mortal sin

1 Auctor Sharh al Tawalea, apud eund. ibid. p. 248, &c. 2 Idem, ibid. p. 249, 250.
3 Idem, ibid, p, 250, 251, 1 trust the reader will not be offended if, as a i'arther

illustration of what has been said on this subject, (in producing of which I have pur-
posely kept to the original Mohammedan expressions,) I transcribe a passage or two
from a postscript subjoined to the epistle I have quoted above, (sect. iv. p. 77.) in
which the point of free-will is treated ex professo. Therein the Moorish author, having
mentioned the two opposite opinions of the Kadarians, who allow free-will, and the
Jabarians, who make man a necessary agent, (the former of which opinions, he
says, seems to appi'oach nearest to that of the greater part of Christians, and of the
Jews,) declares the true opinion to be that of the Sonnites, who assert that man hath
power and will to choose good and evil, and can moreover know he shall be rewarded
if he do well, and shall be punished if he do ill ; but that he depends notwithstanding
on God's power, and willeth, if God willeth, but not otherwise. Then he proceeds
briefly to refute the two extreme opinions, and first to prove that of the Kadarians,
though it be agreeable to God's justice, inconsistent with his attributes of wisdom and
power :

" Sapientia enim Dei," says he, " comprehendit quicquid fuit et futurum est ab
ssternitate in finem usque mundi et postea, Et ita novit al) eeterno omnia opera crcatu-

rarum, sive bona, sive mala, quse fuerint creata cum potentia Dei, et ejus libera et de-

terminata voluntate, sicut ipsi visum fuit. Denique novit eum qui futurus erat roalus,

et tamen ereavit eum, et similiter bonum, quem etiam creavit: neque negari potest

quin, si ipsi libuisset, potuisset omnes creare bonos : placuit tamen Deo ereare bonos
et malos, cilm Deo soli sit absoluta et libera voluntas, et perfecta electio, et non
homini. Ita enim Salomon in suis proverbiis dixit, Vitam et mortem, bonum et malum,
divitias et paupertatem, esse et venire a Deo. Christiani etiam dicunt S. Paulum
dixisse in suis epistolis : Dicet etiam lutum figulo, Quare facis unum vas ad honorcm,
et aliud vas ad contumeliam ? Cum igitur miser homo fuerit creatus a voluntate Dei
et potentia, nihil aliud potest tribui ipsi quam ipse sensus cognostcndi ct senticndi

an bene vel male faciat. Qua? unica causa (id est, sensus cognoscendi) erit ejus

gloria; vel pcenro causa : per talem enim sensum novit quid boni vel mali adversus
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the Ash^iians taught, that if a believer guilty of such sin die without
repentance, his sentence is to be left to God, whether he pardon him
out of mercy, or whether the prophet intercede for him, (according to

that Siiying recorded of him, ** My intercession shall be emj)loyed for

those among my people who shall be guilty of grievous crimes,") or whether
he punish him in proportion to his demerit, and afterwards, through his

mercy, admit him into paradise : but that it is not to be supposed he will

remain for ever in hell with the infidels, seeing it is declared that whoever
shall have faith in his heart but of the weight of an ant shall be delivered

from hell-fire.* And this is generally received for the orthodox doctrine

in this point, and is diametrically opposite to that of the Motazalites.

These were the more i-ational Sefatians, but the ignorant part of them,
not knowing how otherwise to explain the expressions of the Koran
relating to the declarative attributes, fell into must gross and absurd
opinions, making God corporeal, and like created beings.^ Such were,

2. The Moshabbehites, or assimilators ; who allowed a resemblance
between God and his creatures,^ supposing him to be a figure composed of

members or parts, either s])iritual or corporeal, capable of local motion,

of ascent and descent, &cJ Some of this sect inclined to the opinion of the

Dei prnecepta fecerit." The opinion of the Jabarians, on the other hand, he rejects

as contrary to mans consciousness of his own power and choice, and inconsistent

with Gods justice, and his having given mankind laws, to the observing or trans-

gressing of which he has annexed rewards and punishments. After this he pro-
ceeds to explain the third opinion in the following words: " Tertia opinio Zunis (i. e.

Sonnitarum). qux vera est, afiirmat homini potestatem esse, sed limitatam a sua
causa, id est, dependentem a Dei potentia et voluntate, et propter iilam cognitionem
qua deliberat bene vel male facere, esse dignum poena vel priemio. Manifestum est in

acternitate non fuisse aliam potentiam prreter Dei nostri omnipotentis, e cujus potentia

pendebant omnia possibilia, id est, qua? poterant esse, cum ab ipso fuerint creata.

SapientiaveroDeinovit etiam quje non sunt futura ; et potentia ejus, etsi non creaverit

ea.potuit tamen, si ita Deoplacuisset. Ita novitsapientiaDeiquaerant impossibilia,

id est, Quae non poterant esse; quai tamen nullopacto pendent ab ejus potentia: abejus
enim potentia nulla pendent nisi possibilia.—Dicimus enim a Dei potentia non pendere
creare Deum alium ipsi similcm, nee creare aliquid quod moveatur et quiescat simul

eodem tempore, ciim hacc sint ex impossibilibus : comprehendit tamen sua sapientia

tale aliquid non pendere ab ejus potentia.—A potentia igitur Deipendet solCim quod
potest esse, et possibile est esse : qua; semper parata est dare esse possibilibus. Et si

hoc penitus cognoscamus, cognoscemus pariter omne quod est, seu futurum est, sive

sint opera nostra, sive quidvis aliud, pendere a sola potentia Dei, Et hoc non privatim

intelligitur, scd in genere dc omni eo quod est et movetur, sive in coclis, sive in terra;

ct nee aliqua potentia potest impediri Dei potentia, ciim nulla alia potentia absoluta

sit, praiter Dei ;
potentia vero nostra non est a se, nisi a Dei potentia : ct cum potentia

nostra dicitur esse a causa sua, ideo dicimus potentiam nostram esse straminis com-
paratam cum potentia Dei: eo enim modo quo stramen movetur a motu maris, ita

nostra potentia et voluntas a Dei potentia. Itaque Dei potentia semper est parata

etiam ad occidcndum aliquem ; ut si quis hominem occidat, non dicimus potentia

hominis id factum, sed attrna potentia Dei : error enim est id tribuere potentiaj

hominis. Potentia enim Dei, cum semper sit parata, ct ante ijisum hominem, ad oc-

cidcndum ; si sola hominis potentia id factum esse diceremus, ct moriretur, potentia

sane Dei (qujc ante erat) jam ibi essct frustra
;
quia post mortem non potest potentia

Dei cum iterum occidere ; ex quo sequeretur potentiam Dei impediri a potentia hominis,

^t potentiam hominis anteire et antecellere potentiam Dei ; quod est absurdum et

impossibile. Igitur Deus est qui operatur aterna sua potentia ; si vero homini injiciatur

culpa, sive in tali homicidio, .^^i ve in aliis, hoc est quantum ad pra*cept a et legem. Homini
tribuitur solum opus externe, et ejuselectio, qua? est a voluntate ejus et potentia; non
Tero interne.—Hoc est punctum illudindivisibilcet secretum, quod apaucissimiscapi-

tur, ut sapientissimus Sidi Abo Hamet Elgaceli (i.e. Dominus Abu Hamcd al Ghazali)

afiirmat (cujus spiritui Deus concedat gloriam. Amen I ) sequentibus verbis : Ita abdi-

tum et profundum et abstrusum est intelligere punctum illud Liberi Arbitrii, ut neque

eharactercs ad scribendum, neque ulla; rationes ad exprimendum sufficiant, et omnes,

quotquot de hac re locuti sunt, haserunt confusi in ripa tanti et tam spaciosi maris."
* Al Shahrest. apud Poc. Spec. p. 258. ^ Vide Poc. ibid. p. 255, &c. Abulfar.

p. 167, &c. * Al Mawakef, apud Foe. ibid. " Al Shahrest. apiid eund. i hid, p. 226.
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Holulians, who believed tliat the divine nature miglit be united with the

human in the same person ; for thej granted it possible that God might
appear in a human form, as Gabriel did : and to confirm their opinion

they allege Mohammed's words, that he saw his lord in a most beautiful

form, and Moses talking with God face to face.^ And,
3. The Keramians, or followers of Mohammed Ebn Keram, called also

Mojassemians, or Corporealists ; who not only admitted a resemblance

between God and created beings, but declared God to be corporeal.^ The
more sober among them, indeed, when they applied the word body to God,
would be understood to mean that he is a self-subsistinoj beinij, which with

them is the definition of body : but yet some of them afiirmed him to be

finite, and circumscribed either on all sides, or on some only (as beneath,

for example), according to diflerent opinions ;
^° and others allowed that he

might be felt by the hand, and seen by the eye. Nay, one David al Jawari
went so far as to say, that his deity was a body composed of flesh and
blood, and that he had members, as hands, feet, a head, a tongue, eyes, and
ears ; but that he was a body, however, not like other bodies, neither was
he like to any created being : he is also said farther to have aflSrmed that

from the crown of the head to the breast he was hollov/, and from the

breast downward solid, and that he had black curled hair.^ These most
blasphemous and monstrous notions were the consequence of the literal

acceptation of those passages in the Koran, which figuratively attribute cor-

poreal actions to God, and of the words of Mohammed, when he said, that

God created man in his own image, and that he himself had felt the fingers

of God, which he laid on his back, to be cold : besides which, this sect are

charged with fathering on their prophet a great number of spurious and
forged traditions to support their opinion, the greater part whereof they

borrowed from the Jews, who are accused as naturally prone to assimilate

God to men, so that they describe him as weeping for Noah's flood till hia

eyes were sore.^ And uideed, though we grant the Jews may have im-

posed on Mohammed and his followers in many instances, and told them
as solemn truths things which themselves believed not or had invented, yet

many expressions of this kind are to be found in their writings : as whea
they introduce God roaring like a lion at every watch of the night, and
crying, " Alas ! that I have laid waste my house, and suffered my temple to

be burnt, and sent my children into banishment among the heathen," &c.'

4. The Jabarians ; who are the direct opponents of the Kadarians,

denying free agency in man, and ascribing his actions wholly unto God.*

They take their denomination from al Jabr, which signifies necessity or

compulsion ; because they hold man to be necessarily and inevitably con-

strained to act as he does, by force of God's eternal and immutable decree.^

This sect is distinguished into several species ; some being more rigid and
extreme in their opinion, who are thence called pure Jabarians, and others

more moderate, who are therefore called middle Jabarians. The former
will not allow men to be said either to act, or to have any power at all,

either operative or acquiring ; asserting that man can do nothing, but
produces all his actions by necessity, having neither power, nor will, nor
choice, anymore than an inanimate agent : they also declare that rewarding
and punishing are also the efiects of necessity ; and the same they say of

the imposing of commands. This was the doctrine of the Jahmians, the

followers of Jahm Ebn Safwan, who likewise held* that paradise and hell

^ Vide IMarracc. Prodr. part ui. p. 76. » Al Shahrest. ubi sup. ^^ Idem, ibid.

p. 225. 1 Idem, ibid. p. 226, 227. 2 Uem, ibid. p. 227, 228. ^ Talm, Berachoth.
c 1. Vide Poc. ubi sup. p. 228. * Vide Abulfarag. p. 168. ^ a1 Shahrest.,
al Mawakef, et Ebn al Kossa, apud Poc. ibid. p. 238, &c.



122 PRELIMINARY DISCOURSE. sect. ahit.

will vanish, or be annihilated, after those who are destined thereto respec-

tively shall have entered them, so that at last there will remain no existing

being besides God ; ^ supposing those words of the Koran, which declare

that the inhabit-ants of paradise and of hell shall remain therein for ever, to

be hyperbolical only, and intended for eonoboration, and not to denote an
eternal duration in reality/ The moderate Jubarians are they who ascribe

some power to man, but such a power as hath no influence on the action :

for as to those who grant the jx)\ver of man to liave a certain influence on
the action, which influence is Cidled Acquisition, some ® will not admit them
to be called Jabarians; though others reckon those also to be ctilled middle
Jabarians, and to contend for the middle opinion between absolute necessity

and absolute liberty, who attribute to man acquisition, or concurrence, in

producing the action, whereby he gaineth commendation or blame, (yet

without admitting it to have any influence on the action,) and therefore

make the Ash^rians a branch of this sect.^ Having again mentioned the

term Acquisition, we may perhaps have a clearer idea of what the Moham-
m-edans mean thereby, when told, that it is defined to be an action directed

to the obtaining of profit, or the removing of hurt, and for that reason never
applied to any action of God, who acquireth to himself neither profit nor
hurL^ Of the middle or moderate Jabarians, were the Najarians, and the

Derarians. The Najarians were the adherents of Al Hasan Ebn Moham-
med al Najar, who taught that God was he who created the actions of

men, both good and bad, and that man acquired them, and also that man's
power had an influence on the action, or a certain co-operation, which he
called acquisition ; and herein he agreed with al Ashari.^ The Derarians
were the disciples of Derar Ebn Amru, who held also that men's actions

are really created by God, and that man really acquired them.' The
Jabarians also say, that God is absolute Lord of his creatures, and may
deal with them according to his own pleasure, without rendering ac-

count to any, and that if he should admit all men without distinc-

tion into paradise, it would be no impartiality, or if he should cast them
all into hell it would be no injustice.* And in this particular likewise

they agree with the Asharians, who assert the Siime,^ and say that

reward is a favour from God, and punishment a piece of justice; obe-

dience being by them considered as a sign only of future reward, and
transgression as a sign of future punishment.^

5. The Morgians ; who are said to be derived from the Jabarians.'

These teach that the judgment of every true believer, who hath been gnilty

* Al Shahrcst., al Motarezzi, et Ebn al Kossa, apud cund. p. 239, 243, &c.

7 Idem, ibid. p. 200. s ^1 Shahrost. » Ebn al Kossa, ct al Mawakef. ^ Ebn
nl Kossi, apud Poc. ubi sup p. 240. ' Al Shahrcst. apud eund. p. 245. ^ Idem,

ibid. Abulfaraj;. p. 108, &c. * Al Sliahrestani, ubi sup. p. 252, &c. Sharh
al Tawalca, ibid. To the same eftcct writes the Moorisli author quoted above,

from Avhom I will venture to transcribe the following passage, with wliich he con-

cludes his discourse on Free-will. "Intellectus fere luniine natural! novit Deum
esse rectum judicem ct justum. qui non aliter afficit crcaturam quam juste: etiara

Deum esse absolutum Dominuni, et banc orbis machinam esse ejus, ct ab eo

creatam ; Deum nullis dcbere rationem redderc, cum quicquid agat, agat jure pro-

prio sibi : et ita absolute poterit afficcre ])ra;mio vel i)oena. quern vulr, cijm omnia
creatura sit ejus ncc facit cuiquam injuriam, ctsi earn tormentis et pcenis teternis

afficiat : plus tnir.i boni et coramodi acccpit creatura quando accepit esse a sue

creatore, quam incommodi et damni quando ab eo damnata est et atVecta tormentis

et poenis. Hoc autcm intelligitur si Dcus absolute id faceret. Quando enim Deus,

pietatc et miscricordia motus, digit aliquos ut ipsi serviant, Dominus Deus gratia

sua id facit ox infinita bonitatc ; et quando aliquos derclinquit, et poenis et tor-

mentis afficit, ex justitia ct rectitudine. Et tandem dicimus omnes poenas esse justas

quae a Deo vcniunt et nostra tantum culpa, et omnia bona esse a pietate et miseri*

cordia ejus infinita," "^ Al Shahrest. ubi sup. p. 256.
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of a grievous sin, will be deferred till the resurrection ; for wliich reason

they pass no sentence on him in this world, either of absolution or con-

demnation, The}^ also hold that disobedience with faith hui'teth not; and
that on the other hand, obedience with infidelity profiteth not.® As to the
reason of their name the learned differ, because of the different significations

of its root, each of which they accommodate to some opinion of the sect.

Some think them so called because they postpone works to intention, that

is, esteem works to be inferior in degree to intention and profession of the

faith ;^ others, because they allow hope, by asserting that disobedience with
faith hurteth not, &c. ; others take the reason of the name to be, their

deferring the sentence of the heinous sinner till the resurrection;^ and
Others, their degrading of Ali, or removing him from the first degree

to the fourth -J for the Morgians, in some points relating to the office of

Imam, agree with the Kharejites. This sect is divided into four species:

three of which, according as they happen to agree in particular dogmas
with the Kharejites, the Kadariaus, or the Jabarians, are distinguished

as Morgians of those sects, and the fourth is that of the pure Morgians

;

which last species is again subdivided into five others.^ The opinons of

Mokatel and Bashar, both of a sect of the Morgians called Thaubanians,
should not be omitted. The former asserted that disobedience hurts not
him who professes the unity of God, and is endued with faith ; and that no
true believer shall be cast into hell : he also taught that God will surely

forgive all crimes besides infidelity; and that a disobedient believer will be
punished, at the day of resurrection, on the bridge* laid over the midst of

hell, where the flames of hell-fire shall catch hold on him, and torment him
in proportion to his disobedience, and that he shall then be admitted
into paradise.^ The latter held, that if God do cast the believers guilty of

grievous sins into hell, yet they will be delivered thence after they shall

have been sufficiently punished ; but that it is neither possible nor con-

sistent vfith justice, that they should remain therein for ever : which, as has
been observed, was the opinion of al Ashari.

III. The Kharejites are they who depart or revolt from the lawful prince

established by public consent; and thence comes their name, which signi-

fies revolters or rebels.^ The first who v/ere so called were twelve thousand
men who revolted from Ali, after they had fought under him at the battle

of Seffein, taking offence at his submitting the decision of his right to the

Khalifat, which Moawiyah disputed with him, to arbitration, though they
themselves had first obliged him to it.^ These were also called Mohak-
kemites, or Judiciarians; because the reason which they gave for their

revolt was, that Ali had referred a matter concerning the religion of God to

the judgment of men, whereas the judgment, in such case, belonged only
unto God.^ The heresy of the Kharejites consisted chiefly in two things.

1. In that they affirmed a man might be promoted to the dignity of Imam,
or prince, though he was not of the tribe of Koreish, nor even a freeman,
provided he was a just and pious person, and endued with the other
requisite qualifications; and also held, that if the Imam turned aside from
the truth, he might be put to death or deposed ; and that there was
no absolute necessity for any Imam at all in the world. 2. In that they
charged Ali with sin, for having left an affair to the judgment of men,
which ought to have been determined by God alone ; and went so far as to

declare him guilty of infidelity, and to curse him on that account.^ In the

8 Abulfar. p 169. » Al Firauz. i Ebn al Athir, Al Motarrezi. 3 ai Shahrost.
nbi sup. p. 254, &c s idem, ibid. ^ See before, sect. iv. p. 65. « Al Shahrest.
ubi sup, p. 257. « Idem, ibid. p. 269. 7 Sce Ocklev's Hist of the Sarac. vol. i.

p. 60, &c. 8 _^ giiahrest. ubi sup. p. 270. ^ Idem, 'ibid.
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38th year of the Hejra, which was the year following the revolt, all these

Kharejites, who pei-sLsted in their rebellion, to the number of four thousand,

were cut to pieces by Ali, and a^ sevend historians' write, even to a man :

but others say nine of them escaped, and that two fled into Oman, two into

Kerman, two into Sejestun, two into Mesopotamia, and one to Tel Mawrun

;

and that these propagated their heresy in those places, the same remaining

there to this day.^ The principal sects of the Klu'irojites, besides the

Mohakkemites above mentioned are six; which, though they greatly differ

among themselves in other matters, yet agree in these, viz. that they abso-

lutely reject Othmrm and Ali, preferring the doing of this to the greatest

obedience, and allowing marriages to be contracted on no other terms; that

they account those who are guilty of grievous sins to be infidels; and that

they hold it necessary to resist the Imfim when he transgresses the law.

One sect of them deserves more particular notice, viz.

The Waidians ; so called from al Waid, which signifies the threats de-

nounced by God against the wicked. These are the antagonists of the

ISIorgians, and assert that he who is guilty of a grievous sin ought to be

declared an infidel or apostate, and will be eternally punished in hell,

though he were a true believer:* which opinion of theirs, as has been

observed, occasioned the fii*st rise of the Motazalites. One Jaafar Ebn
Mobashshar, of the sect of the Xodliaraians, was yet more severe than the

Waidians, pronouncing him to be a reprobate and an apostate who steals

but a grain of corn.^

IV. The Siiiites are the opponents of the Kharejites : their name
properly signifies sectaries or adherents in general, but is peculiarly used to

denote those of Ali Ebn Abi Taleb ; who maintain him to be lawful Khalif

and Imam, and that the supreme authority, both in spirituals and temporals,

of right belongs to his descendants, notwithstanding they may be deprived

of it by the injustice of others, or their own fear. They also teach, that the

office of Imam is not a common thing, depending on the will of the vulgar,

so that they may set up whom they please; but a fundamental affair of

religion, and an article which the prophet could not have neglected, or left

to the fancy of the common people :^ nay, some, thence called Imamians,

go so far a.s to assert, that religion consists solely in the knowledge of the

true Imam.' The principal sects of the Shiites are five, which are subdivided

into an almost innumerable number; so that some understand Mohammed's
prophecy of the seventy odd sects, of the Siiiites only. Their general

opinions are, 1. That the peculiar designation of the Imam, and the testi-

monies of the Koran and Mohammed concerning him, are necessary jwints.

2. That the Imams ought necessarily to keep themselves free from light sins

as well as more grievous. 3. That every one ought publicly to declare

who it is that he adheres to, and from whom he separates himself, by word,

deed, or engagement; and that herein there should be no dissimulation.

But in this last point some of the Zeidians, a sect so named from Zeid, the

sou of Ali, surnamed Zein al abedin, and great grandson of Ali, dissented

from tbe rest of the Shiites.^ Astotheother articles, wherein they agreed not,

some of them came pretty near to the notions of the Motazalites, others to

those of the Moshabbeliites, and others to those of the Sonnites.^ Among
the latter of these, Mohammed al Baker, another son of Zein al abedin 's,

seeras to claim a place : for his opinion as to the will of God was, that God

= Abii'lfeda, al Jar.nabi, Elmacinus, p. 40, ' Al Shahrcstani. See Ocklcy's

Hist, of the Saracens. ul»i sup. p. 63. * Abnlfar. p. 169. Al Shahrest. apud Toe.

Spec. p. 256. * Vi.lc Poc. ibid p. 257. * Al Shahrest. ibid. p. 261. Abulfar. p.

1G9. 7 Al Shahrest. ibid. p. 262. « Idem, ibid. Vide D'lIerbeL BibL Orient. Art.

bcljiah. Vide Poc. ibid.
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willetli something in us, and something from us, and that what he willeth

from us he hath revealed to us ; for which reason he thought it preposterous

that we should employ our thoughts about those things which God willeth

in us, and neglect those which he willeth from us : and as to God's decree,

he held that the way lay in the middle, and that there was neither compul-
sion nor free liberty. "^ A tenet of the Khattabians, or disciples of one
Abu'l Khattab, is too peculiar to be omitted. These maintained paradise

to be no other than the pleasures of this world, and hell-fire to be the pains

thereof, and that the w^orld will never decay : which proposition being first

laid down, it is no wonder they went farther, and declared it lawful to in-

dulge themselves in drinking wine and whoring, and to do other things

forbidden by the law, and also to omit doing tlie things commanded by
the law.2

Many of the Shiites carried their veneration for Ali and his descendants

so far, that they transgressed all bounds of reason and decency ; though
some of them were less extravagant than others. The Gholaites, who had
their name from their excessive zeal for their Imams, were so highly

transported therewith, that they raised them above the degrees of created

beings, and attributed divine properties to them; transgressing on either

hand by deifying of mortal men, and by making God corporeal : for one
while they liken one of their Imams to God, and another while they liken

God to a creature.^ The sects of these are various, and have various

appellations in different countries. Abd'allah Ebn Saba (who had been a
Jew, and had asserted the same thing of Joshua the son of Nun) was the
ringleader of one of them. This man gave the following salutation to Ali,

viz. Thou art thou, i. e. Thou art God : and hereupon the Gholaites

became divided into several species; some maintaining the same thing, or
something like it, of Ali, and others of some one of his descendants

;

affirming that he was not dead, but would return again in the clouds, and
fill the earth with justice.* But how much soever they disagreed in other
things, they unanimously held a metempsychosis, and what they call al

Holul, or the descent of God on his creatures ; meaning thereby, that God
is present in every place, and speaks with every tongue, and appears in

some individual persons:^ and hence some of them asserted their Imams
to be prophets and at length gods.^ The Nosairians and the Ishakians
taught that spiritual substances appear in grosser bodies ; and that the
angels and the devil have appeared in this manner. They also assert that
God hath appeared in the form of certain men; and since, after Mohammed,
there hath been no man more excellent than Ali, and after him, his sons
have excelled all other men, that God hath appeared in their form,
spoken with their tongue, and made use of their hands, for which reason,

say they, we attribute divinity to thera.^ And, to support these blas-

phemies, they tell several miraculous things of Ali, as his moving the gates

of Khaibar,® which they urge as a plain proof that he was endued with
a particle of divinity and with sovereign power, and that he was the person
in whose form God appeared, with whose hands he created all things, and
with whose tongue he published his commands; and therefore they say he
was in being before the creation of heaven and earth.^ In so impious a
manner do they seem to wrest those things which are said in Scripture of
Christ, by applying them to Ali. These extravagant fancies of the Shiites,

^ Al Shahrcst. ibid. p. 263. ^ Idem, et Ebn al Kossa, ibid. p. 260, &c. ^ Idem,
ibid. * Idem, ibid. p. 264. Vide Marracc. Prodr. part iii. p. 80, &;e. ^ Al Shahrest.
ibid. p. 265. 6 yjde D'Herbel. Bibl. Or. Art. Hakem beamrillah. 7 Idem, ibid.

Abiilfar. p. 169. ^ gee Prid. Life of Moham. p. 93. ^ Al Shah, ubi sup. p. 266.
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liowcver in making their Imams partakers of tlie divine nature, and tlie

impiety of some of those Imams in laying claim thereto, are so far from
being peculiar to this sect, that most of the other Mohammedan sects are

tainted with the same madness; there being many found among them, and
among the Sutis especially, who pretend to be nearly related to heaven, and
who boast of strange revelations before the credulous people.^ It may not

be amiss to hear what al Ghazali has written on this occiision. " Matters

ai"e come to that pass," says he, " that some boast of a union with God, and
of discoursing familiarly with him, without the interposition of a veil,

saying, It hath been thus siiid to us, and We have thus spoken; affecting to

imitate Hosein al Hallaj, who was put to death for some words of this kind

uttered by him, he having said (as was proved by credible witnesses), I am
the Trutli,^ or Abu Yazid al Bastami, of whom it is related that he often

used the expression, Sobhani, i. e. Fraise be unto me!^ But this way of

talking is the cause of great mischief among the common people; insomuch

that husbandmen, neglecting the tillage of their land, have pretended to the

like privileges; nature being tickled with discourses of this kind, which
furnish men with an excuse for leaving their occupations, under pretence of

purifying tlieir souls, and attaining I know not what degrees and conditions.

Nor is there any thing to hinder the most stujiid fellows from forming the

like pretensions, and catching at such vain expressions : for whenever what
they say is denied to be true, they fail not to reply that our unbelief pro-

ceeds from learning and logic; affirming learning to be a veil, and logic

the work of the mind; whereas what they tell us appears only within,

being discovered by the light of truth. But this is that truth the sparks

whereof have flown into several countries, and occ<\sioned great mischiefs;

80 that it is more for the advantage of God's true religion to put to death

one of those who utter such things than to bestow life on ten others."*

Thus far have we treated of the chief sects among the Mohammedans of

the first ages : omitting to say any thing of the more modern sects, because

the same are taken little or no notice of by their own writers, and would

be of no use to our present design.^ It may be proper, however, to men-

tion a word or two of the gieat schism at this day subsisting between the

Sonnites and the Shiites, or partisans of Ali, and maintained on either side

with implacable hatred and furious zeal. Though the ditVerence arose at

first on a political occasion, it has notwithstanding been so well improved

by additional circumstances, and the spirit of contradiction, that each party

detest and anathematize the other as abominable heretics, and farther

from the truth than either the Christians or the elews.^ The chief points

wherein they differ are, 1. That the Shiites reject Abu Beer, Omar, and

Othman, the first three Khalifs, as usuq^ei-s and intruders ; whereas the

Sonnites acknowledge and respect them as rightful Imams. 2. The Shiites

prefer Ali to Mohammed, or, at least, esteem them both equal; but the

Sonnites admit neither Ali nor any of the prophets to be equal to Moham-
med. 3. The Sonnites charge the Shiites witli corrupting the Kortm, and

neglecting its prec»'pts; and the Shiites retort the same charge on tlie

Sonnites. 4. The Sonnites receive the Sonna, or book of traditions of their

prophet, as of canonical authority ; whereas the Shiites reject it as apocryphal

and unworthy of credit. And to these disputes, and some others of less

moment, is principally owing the antipathy which has long reigned between

1 Pocock, Spec. p. 267. ' Vide D'Herbel. Bibl. Orient. Art. Hallagc. » Vide

Ibid. Art. Bastham. * Al Ghaxali, apud Poc. ubi sup. * 'J* lie reader may meet
with sonic account of thcni in Kicaut's Stale of the Ottom. Empire, fib. 2, c 12,

* Vide ibid. c. 10, ct Chardin, Voy. dc Perse, torn. ii. p. IHO, 170, &c.
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the Turks, who are Sonnites, and the Persians who are of the sect of Ali.
It seems strange that Spinosa, had he known of no other schism among the
Mohammedans, should yet never have heard of one so publicly notorious
as this between the Turks and Persians ; but it is plain he did not, or he
would never have assigned it as the reason of his preferring the order of
the Mohammedan church to that of the Roman, that there have arisen no
schisms in the former since its birth/

As success in any project seldom ftuls to draw in imitators, Mohammed's
having raised himself to such a degree of power and reputation by acting

the prophet induced others to imagine they might arrive at the same
height by the same means. His most considerable competitors in the
prophetic office were Moseilama and al Aswad, whom the Mohammedans
usually call the two liars.

The former was of the tribe of Honeifa, who inhabited the province of

Yamama, and a principal man among them. He headed an embassy sent

by his tribe to Moliammed in the ninth year of the Hejra, and professed

himself a Moslem :^ but on his return home, considering that he might
possibly share with Mohammed in his power, the next year he set up for

a prophet also, pretending to be joined with him in the commission to recall

mankind from idolatry to the worship of the true God :^ and he published
written revelations, in imitation of the Koran, of which Abu'lfaragius^"

has preserved the following passage, viz. Now hath God been gracious

unto her that was with cliild, and hath brought forth from her the soul

which runneth between the peritonaeum and the bowels. Moseilama,
having formed a considerable party among those of Honeifa, began to think
himself upon equal terms with Mohammed, and sent him a letter, offering

to go halves with him,^ in these words : From Moseilama the apostle of
God, to Mohammed the apostle of God,—Now let the earth be half mine
and half thine. But Mohammed, thinking himself too well established to

need a partner, wrote him this answer : From Mohammed the apostle of

God, to Moseilama the liar,—The earth is God's; he giveth the same for

inheritance unto such of his servants as he pleaseth; and the happy issue

shall attend those who fear him.^ During the few months which Mohammed
lived after this revolt, Moseilama rather gained than lost ground, and grew
very formidable; but Abu Beer, his successor, in the eleventh year of the
Hejra, sent a great army against him, under the command of that consum-
mate general Khaled Ebn al Walid, who engaged Moseilama in a bloody
battle, wherein the false prophet happening to be slain by Wahsha, the
negro slave who had killed Hamza at Ohod, and by the same lance,^ the
Moslems gained an entire victory, ten thousand of the apostates being left

dead on the spot, and the rest returning to Mohammedism."*
Al Aswad, whose name was Aihala, wasof the tribe of Ans,and governed

that and the other tribes of Arabs descended from Madhhaj.^ This man
was likewise an apostate from Mohammedism, and set up for himself the
very year that Mohammed died.^ He was sumamed Dhu'lhemar, or the
master of the ass, because he used frequently to say. The master of the as3

7 The words of Spinosa are: " Ordinem Romans ecclesiae—politicum et pluriraia
lucrosum esse fatcor; nee ad decipiendam plebem, et hominum animos coercendum
comniodiorem isto crederem, ni ordo Mahumedance ecclesias esset, qui longe eundem
antecellit. Nam a quo tempore htec superstitio incepit, nulla in eorum ecclesia
schismata orta sunt." Opera Postli. p. 618. ^ Abulfed. p. 160. » Idem, Elmao.
p. 9. 10 Hist. Dynast, p. 164. ^ Abulfed. ubi sup. 2 ^i Beidawi, in Kor. c. 6.
3 Abulfed. iibi sup. * Idem, ibid. Abulfarag. p. 173. Elmac. p. 16, &c. See
Ockley's Hist, of the Sarac. vol. i. p. 15, &c. ^aI Soheiii, apud GaLniicr, in not.
ad Abulf. Vit. Moh. p. 158. « Elmac. p. 9.
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is coming unto me;' and pretended to receive his revelations from two
angels named Soluiik and Shoraik.® Having a good hand at legerdemain,

and a smootli tongue, he gained mightily on the multitude by the strange

feats which he showed them, and the eloquence of hid discoui-se :^ by these

means he greatly increased his ])0wer, and having made himself master of

Najran and the territory of al Tayef,' on the death of Badhan, the governor

of Yaman for Mohammed, he seized that province also, killing Shahr, the

son of Badhan, and taking to wife his widow, whose father, the uncle of

Firuz the Dcihimite, he had also slain.^ These news being brouglit to

[Mohammed, he sent to his friends, and to those of IIanuh*in; a party of

whom, conspiring with Kais Ebn Abd' al Yaghuth, who bore al Aswad a

grudge, and with Firuz and al Aswad's wife, broke by night into his house,

where Firuz surprised him and cut- oft" his head. While he was despatching

he roared like a bull; at which his guards came to the chamber door, but

were sent away by his wife, who told them the prophet was only agitated

by the divine inspiration. This was done the very night before Mohammed
died. The next morning the conspirators caused the following proclama-

tion to be made, viz. I bear witness that Mohammed is the apostle of God,

and that Aihalaisaliar ; and letters were immediately sent away to Moham-
med, with an account of what had been done : but a messenger from heaven

outstripped them, and acquainted the prophet with the news, which he im-

parted to his companions a little before his death; the letters themselves

not arriving till Abu Beer was chosen Khalif It is said that Mohammed
on this occasion told those who attended him, that before the day of judg-

ment thirty more impostors, besides Moseilama and al Aswad, should ap-

pear, and every one of them set up for a prophet. The whole time from

the beginning of Aswad's rebellion to his death was about four months."*

In the same eleventh year of the Hejra, but after the death of Moham-
med, as seems most probable, Toleiha Ebn Khowailed set up for a prophet,

and Sejaj Bint al Mondar* for a prophetess.

Toleiha was of the tribe of Asad, which adhered to him, together witli

great numbers of the tribes of Ghatfan and Tay. Against them likewise

was Khaled sent, who engaged and put them to flight, obliging Toleiha

with his shattered troops to retire into Syria, where he staid till the death

of Abu Beer: then he went to Omar and embraced Mohammedism in his

presence, and having taken the oath of fidelity to him, returned to his own
country and people.^

Sejaj, surnamed 0mm Sfider, was of the tribe of Tamim, and the wife

of Abu Cahdala, a soothsayer of Yamama. She was followed not only by

those of her own tribe, but by several others. Thinking a prophet the

must proper husband for her, she went to Moseilama, and married him

;

but after she had staid with him three days, she left him, and returned

houie.*^ What became of her afterwards I do not find. Ebn Shohnah
ha.s given us a part of the conversation which passed at the interview be-

tween those two pretenders to inspiration; but the same is a little too im-

modest to be translated.

In succeeding ages several impostors from time to time started up, most
of whom quickly came to nothing : but some made a considerable figure,

and jnopagated sects which continued long after their decease. I shall

give a brief account of the most remarkable of them, in order of time.

7 Abulfed. ubi sup. ^ ^i Sohcili, iibi sup. " Abulfid. ubi sup. ^ Idem, ct

Elraac. ubi sup, 2 ifiem, al Jannabi, ubi sup, ^ Idem, ibid. * Ebn Shohnah and

Elmacinus call her the daughter of al Ilareth. * Elmac. p. 16. al Beiduwi, in Ivor.

c. r». "Ebn Sholinah. Vide Elmac. p. IG.
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In the reign of al Molidi, the third Khalif of the race of al Abbas, one
Hakem Ebn Hashem/ originally of Meru in Khorasan, who had been an
under-secretary to Abu Moslem, the governor of that province, and after-

wards turned soldier, passed thence into Marwara'lnahr, where he gave
himself out for a prophet. He is generally named by the Arab writers al

Mokanna, and sometimes al Borkai, that is, the veiled, because he used to

cover his face with a veil, or a gilded mask, to conceal his deformity, having
lost an eye in the wars, and being otherwise of a despicable appearance

;

though his followers pretended he did it for the same reason as Moses did,

viz. lest the splendour of his countenance should dazzle the eyes of the
beholders. He made a great many proselytes at Nakhshab and Kash,
deluding the people with several juggling performances, which they
swallowed for miracles, and particularly by causing the appearance of a
moon to rise out of a well for many nights together ; whence he was also

called, in the Persian tongue, Sazendeh mah, or the moon-maker. This
impious impostor, not content with being reputed a prophet, arrogated
divine honours to himself, pretending that the deity resided in his person :

and the doctrine whereon he built this was the same with that of the
Gholaites above-mentioned, who affirmed a transmigration or successive

manifestation of the divinity, thi-ough and in certain prophets and holymen,
from Adam to these latter days (of which opinion was also Abu Moslem
himself^) ; but the particular doctrine of al Mokanna was, that the person
in whom the deity had last resided was the aforesaid Abu Moslem, and
that the same had, since his death, passed into himself. The faction of al

Mokanna, who had made himself master of several fortified places in the
neighbourhood ofthe cities above-mentioned, gi'owing daily more and more
powerful, the Khalifwas at length obliged to send an army to reduce him

;

at the approach whereof al Mokanna retired into one of his strongest

fortresses, which he had well provided for a siege, and sent his emissaries

abroad to persuade people that he raised the dead to life, and knew future

events. But being straitly besieged by the Khalifs forces, when he found
there was no possibility for him to escape, he gave poison in wine to his

whole family and all that were with him in the castle, and whentheywere
dead he burnt their bodies, together with their clothes, and all the pro-

visions, and cattle ; and then, to prevent his own body being found, he
threw himself into the flames, or, as others say, into a tub ofaqua fortis, or

some other preparation, which consumed every part ofhim, except only hia

hair ; so that when the besiegers entered the place they found no creature

in it, save one of al Mokanna's concubines, who, suspecting his design, had
hid herself, and discovered the whole matter. This contrivance, however,
failed not to produce the effect which the impostor designed among the
remaining part of his followers ; for he had promised them that his soul

should transmigrate into the form ofa grey-headed man, riding on a greyish

beast, and that after so many years, he would return to them, and give

them the earth for their possession ; the expectation of which promise kept
the sect in being for several ages affcer,^ under the name of Mobejryidites,

or, as the Persians call them, Sefid jamehghian, i. e. the clothed in white,

because they wore their garments of that colour, in opposition, as is sup-

posed, to the Khalifs of the family of Abbas, whose banners and habits

7 Or Ebn Ata, according to Ebn Shohnah. ^ This explains a doubt of Mr. Eayle
concerning a passage of Elmacinus, as translated by Erpenius, and corrected "by
Bespier. Vide Bayle, Diet. Hist. Art. Abumuslimus, vers la fin, et Rem. B. » They
were a sect in the days of Abu'lfaragius, who lived about five hundred years after

this extraordinary event, and may, for aught I know, be so still.
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were black. The liistorians place the death of al Mokanna in the 162nd
or lG3rd year of the Heji-a.'

In tlie year of the Hejra 201, Bubec, siirnamed al Khorremi and Khor-
rcmdlii, either because he was of a certain district near Adherbijan, called

Khorrem, or because he instituted a merry religion, which is the signihca-

tion of the word in Persian, began to take on him the title of a prophet. I

do not find what doctrine he taught ; but it is said he professed none of

the religions then known in Asia. He gained a great number of devotees

in Adherbijan and the Pei-sian Irak, and grew powerful enough to wage
war with the KhaUf al Mamun, whose troops he often beat, killing several

of his generals, and one of them with his o^^^l hand ; and by these victories

he became so formidable that al Motasem, the successor of al M^un, was
obliged to employ the forces of the whole empire against him. The gene-

ral sent to reduce Babec was Afshid, who, having overthrown him in

battle, took his castles one aft<?r another -vN-ith invincible patience, notwith-

stiinding the rebels gave him great annoyance, and at last shut up the

impostor in his principal fortress ; which being taken, Babec found meana
to escape thence in disguise, with some of his family and piincipal fol-

lowers ; but taking refuge in the territories of the Greeks, was beti-ayed in

the following manner. Sahel, an AjTuenian officer, happening to know
Babec, enticed liim, by offers of service and respect, into his power, and
treated him as a mighty prince, till, when he sat down to eat, Sahel clapt

himself down by him ; at which Babec being surprised, asked him how he
dared to take that liberty unasked ? " It is time, great king," replied

Sahel, " I have committed a fiiult ; for who am I, that I should sit at your
majesty s table." And immediately sending for a smith, he made use of

this bitter sarcasm, " Stretch forth your legs, great king, that this man
may put fetters on them." After this Sahel sent him to Afshid, though he
had offered a large sum for his liberty, having first served him iu his own
kind, by causing his mother, sister, and wife, to be ravished before his face

;

for so Biibec used to treat his prisoners. Afshid, having the arch-rebel in

his power, conducted him to al Motasem, by whose order he was put to

an ignominious and cruel death. This man had maintained his ground
against the power of the Khalifs for twenty years, and had cruelly put

to death above two hundred and fifty thousand people ; it being his custom

never to spare man, woman, or child, either of the Mohammedans or their

allies.' The sectaries of Babec which remained after his death seem to

have been entirely dispersed, there being little or no mention made of them
by historians.

About the year 2.35, one ^lahmud Ebn Faraj pretended to be Moses re-

suscitated, and played his part so well that several people believed in him,

and attended him when he was brought Ix^fore the Khalif al Motawakkel.

That prince, having been an ear-witness of his extravagant discourses, con-

demned him to receive ten buffets from everyone of his followers, and then

to be drubbed to death ; which was accordingly executed ; and his disciples

were imprisoned till they came to their right minds.'

The Karmatians, a sect which bore an inveterate malice against the

Mohammedans, began first to raise disturbances in the year of the Hejra
278, and the latter end of the reign of al ^Motamed. Their origin is not well

known ; but the common ti-adition is, that a poor fellow, whom some call

> Ex Abu'lfarafr. Hist. Dyn. p. 220. Lobb al Tawarikh, Ebn Shohnah al Tabari,

et Khondamir. Vide Dllcrbel. Bibl. Orient. Art. Hakem Ben Hascliem. » ^^
Abu'ltarag. p. 252, kc. Elinacin. p. 141, &c and Khondamir. Vide D'llerbel. Art.

Babec. »Ebn Shohnah. Vide D'Herbel. p. 537.
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Karmata, came from Khuzistan to the villages near C-lfa, and there feigned

gi-eat sanctity and strictness of life, and that God had enjoined him to pray

fifty times a day, pretending also to invite people to the obedience of a cer-

tain Imam of the family of Mohammed : and this way of life he continued

till he had made a very great party, out of whom he chose tvv^elve, as

his apostles, to govern the rest, and to propagate his doctrines. But the

governor of the province, finding men neglected their work, and their

husbandry in particular, to say those fifty prayers a day, seized the fellow,

and having put him in prison, swore that he should die ; which being over-

heard by a gii'l belonging to the governor, she, pitying the man, at night

took the key of the dungeon fi'om under her master's head as he slept, and
having let the prisoner out, returned the key to the place whence she had
it. The next morning the governor found the bird flown ; and the acci-

dent being publicly known raised great admiration, his adherents giving

it out that God had taken him into heaven. Afterwards he appeared

in another province, and declared to a gi'eat number of people he had got

about him, that it was not in the power of any to do him hurt ; notwith-

standing which, his courage failing him, he retired into Syida, and was not

heard of any more. His sect, however, continued and increased, pre-

tending that their master had manifested himself to be a true prophet, and
had left them a new law, wherein he had changed the ceremonies and
form of prayer used by the Moslems, and introduced a new kind of fast

;

and that he had also allowed them to drink wine, and dispensed with several

things commanded in the Koran. They also turned the precepts of that

Dook into allegory ; teaching that prayer was the symbol of obedience

to theii' Imam, and fasting that of silence, or concealing their dogmas
from strangers ; they also believed fornication to be the sin of infidelity

;

and the guilt thereof to be incurred by those who revealed the mysteries

of their religion, or paid not a blind obedience to their chief. They are

said to have produced a book, wherein was written (among other things),

" In the name of the most merciful God. Al Faraj Ebn Othman, of the

town of Nasrana, saith, that Christ appeared unto him in a human form,

and said. Thou art the invitation : thou art the demonstration : thou art

the camel : thou art the beast : thou art John the son of Zacharias :

thou art the Holy Ghost."* Prom the year above mentioned the Karma-
tians, under several leaders, gave almost continual disturbance to the

Khalifs and their Mohammedan subjects for several years ; committing
great disorders and outrages in Chaldea, Arabia, ,Syi'ia, and Mesopotamia,
and at length establishing a considerable principality, the power whereof
was in its meridian in the reign of Abu Dhaher, famous for his taking of

Mecca, and the indignities by him offered to the temple there, but winch
declined soon after his time, and came to nothing.^

To the Karmatians the Ismaelians of Asia were very near of kin, if they
were not a branch of them : for these, who were also called at Molahedah,
or the impious, and by the wiiters of the history of the holy wars. Assas-
sins, agreed with the former in many respects ; such as their inveterate
malice against those of other religions, and especially the Mohammedan ;

their unlimited obedience to their prince, at whose command they were
ready for assassinations, or any other bloody and dangerous enterprise

;

their pretended attachment to a certain Imam of the house of Ali, &c.

These Ismaelians, in the year 488, possessed themselves of al Jebal,-in the
Persian Irak, under the conduct of Hasan Sabah ; and that prince and his

* Apud Abulfar. p. 275. « Ex Abulfar. ibid. Elmacino, p. 174, &c. Ebn Sbohnah,
Khondamir. Vide D'llerbel. Art. Carmath.
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(lesccndants enjoyed the same for a hundred and seventy-one years, till

the whole i"ace of them "v\ii.s destroyed by Ilohigu the Tartar.^

The Batenites, "^hich name is also given to the Ismaelians by some
authors, and likewise to the Karmatians," were a sect which professed the
same abominable principles, and were dispersed over several parts of the
East.^ The word signilies Esoterics, or people of inward or hidden light

or knowledge,

Abu'l Teyyob Ahmed, surnamed al Mutanabbi, of the tribe of Jofa,

is too famous on another account not to claim a place here. He was one
of the most excellent poets among the Arabians, there being none besides

Abu Temam who can dispute the prize with him. His ix)etical inspi-

ration was so warm and exalted, that he either mistook it, or thought
he could pei-suade others to believe it to be prophetical, and therefore

g:\ve himself out to be a prophet indeed ; and thence acquired his sur-

name, by which he is genei'ally known. His accomplishments were too

great not to have some success ; for several tribes of the Arabs of the

desei-ts, particularly that of Kelab, acknowledged liim to be what he
pretended. But Lulu, governor of those parts for Akhshid king of

Egypt and Syria, soon put a stop to the farther progi'ess of this new
sect, by imprisoning their prophet, and obliging him to renounce his

chimerical dignity ; which having done, he regained his liberty, and ap-

plied himself solely to his poetry, by means whereof he got very consi-

derable riches, being in high esteem at the courts of several princes.

Al Motanabbi lost his life, together with his son, on the bank of the

Tigi'is, in defending the money which had been given him by Adado-
'ddawla, soltan of Persia, against some Ai-abian robbers who demanded
it of him ; with which money he was returning to Ciifa, his native city.

This accident happened in the year 354.*

The last pretender to prophecy I shall now take notice of is one who
appeared in the city of Amasia, in Natolia, in the year G38, and by his

wonderful feats seduced a gi-eat multitude of the people there. He was
by nation a Turkmim, and called himself Baba, and had a disciple named
Isaac, whom he sent about to incite those of his own nation to join him,

Isaac accordingly, coming to the territory of Somesat, published his com-
mission, and prevailed on many to embrace his master's sect, especially

among the Turkmans ; so that at last he had six thousand horse at his

heels, besides foot. \Vith these Baba and his disciples made open war on
all who would ncjt cry out with them. There is no God \mt God ; Baba
is the apostle of God ; and they put great numbers of ^Mohammedans, as

well as Christians, to the sword in those parts ; till at length both Moham-
medans and Christians, joined together, gave them battle, and ha^^ng

entirely routed them, put them all to the sword, except their two chiefs,

who, l>eing taken alive, had their lieads struck off by the executioner.'**

I could mention several other impostors of the same kind, which have

arisen among the Mohammedans since their prophet's time, and very

near enough to complete tlie number foretold by him : but I apprehend

the reader is by this time tired as well as myself, and shall therefore here

conclude this discourse, which may be thought already too long for an
introduction.

« Vide Al)iilfar. p. 505, &c. B'lTcrhcl. p. 104. 4.'^7, .'05, 620, and 784. 7 Vide

Flmacin. p. 174, and 286. D'Hcrbel. p. U>4. « yiac Abulfar. p. 361, 374. 380, 4aS,

I' Prscf. in Opera Motanabbis MS. Vide D'llerbcl. p. 638, &c. ^^ Abulfar. p. 479.

Lbn Shohnab, DHcrbcl. Art. Baba.



AL KORAN.

CHAPTER I.

INTITLED, THE PREFACE, OR INTRODUCTION ;* REVEALED
AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.*

Praise be to God, the Lord of all creatures;'' the most merciful, the

king of the day ofjudgment. Thee do we worship, and of thee do we beg

assistance. Direct us in the right way, in the way of those to whom thou

hast been gracious ; not of those against whom thou art incensed, nor of

those who go astray."

« In Arabic al Fdtihat. This chapter is a prayer, and held in great veneration

by the Mohammedans, who give it several other honourable titles ; as the chapter

of prayer, oi praise, of thanksgiving, of treasure, &c. They esteem it as the quint-

essence of the whole Koran,and often repeat it in their devotions both pubUc and
private, as the Christians do the Lord's Prayer.^

* " This formula is prefixed to all the chapters (with the exception of one). It

is expressly recommended in the Koran. The Mohammedans pronounce it Avhen-

ever they slaughter an animal, and at the commencement of their reading, and of

all important actions. It is with them that which the sign of the cross is with
Christians. Giaab, one of their celebrated authors, says that when these words
were sent down from heaven, the clouds fled on the side of the east, the winds were
lulled, the sea was moved, the animals erected their ears to listen, the devils were
precipitated from the celestial spheres," &;c.

—

Savary,
^ The original words are Rabbi'Idlamina, which literally signify. Lord of the

worlds ; but cilamina, in this and other places of the Koran, properly means the three

species of rational creatures, men, genii, and angels. Father Marracci has endea-
voured to prove from this passage that Mohammed believed a plurality of worlds,
which he calls the error of the Manichees, &c. r^ but this imputation the learned
Reland has shown to be entirely groundless.^ Savary translates it " Sovereign of
the worlds."

c This last sentence contains a petition, that God would lead the supplicants into
the true religion, by which is meant the Mohammedan, in the Koran often called
the right way ; in this place more particularly defined to be, the way of those to ivhom
God hath been gracious, that is, of the prophets and faithful who preceded Moham-
med; under which appellations are also comprehended the Jews and Christians,
such as they were in the times of their primitive purity, before they had deviated
from their respective institutions ; not the way of the modern Jews, whose signal
calamities are marks of the just anger of God against them for their obstinacy and

1 Vide Bobovium de Precib. Mohammed, p. 3, et seq. ^ In Prodrome ad Refut.

Alcorani, part iv. p. 76, et in notis ad Ale. cap. 1. 3 Do Religione Mohammed, p. 262.
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CHAPTER II.

INTTTLED THE COW;"* REVEALED P^VRTLY AT MECCA, AND
r^VRTLY AT MEDINA

IN THE XJLME OF TIIE MOST MERCIFUL GOD.

A. L. M.* There is no doubt iu this book ; it is a direction to the

pious, who believe in the mysteries' ©/"yai^A, who observe the appointed

times of prayer, and distribute alms out of what we liave bestowed on

them ; and who believe in that revelation, which hath been sent down unto

thee, and that which hath been sent down unto the prophets before thee,^

and have firm assurance of the life to come :** these are directed by their

Lord, and they shall prosper. As for the unbelievers, it will be equal

to them whether thou admonish them, or do not admonish them ; they will

not believe. God hath sealed up their hearts and their hearing ; a dim-

ness covereth their sight, and they shall suffer a grievous punishment.

There are some who say. We believe in God, and the last da}' ; but are

not realli/ believers ; they seek to deceive God, and those who do believe,

but they deceive themselves only, and are not sensible thereof. There

is an infirmity in their hearts, and GoD hath increased that infirmity ;
*

and they shall suffer a most painful punishment, because they have dis-

believed. When one saith unto them, Act not cori-uptly'' in the earth

;

disobedience ; nor of the Christians of this age, who have departed from the true

doctrine of Jesus, and are bewildered in a labyrinth of error,*

This is the common exposition of the passage ; though al Zamakhshari, and some
others, by a ditferent application of the negatives, refer the whole to the tnie

believers; and then the sense will run thus: The way of those to whom thoxi hast been

pracious, against whom thou art not incensed, and who have not erred. Which trans-

lation the original will very well bear.
^ This title was occasioned by the story of the red heifer, mentioned pp. 9, 10.

• As to the meaning of these letters, see the preliminary discourse, sect. 3.

f The Arabic word is gheib, which properly signifies a thing that is absent, at a
great distance, or invisible, such as the resurrection, paradise, and hell. And this

is agreeable to the language of scripture, which defines faith to be the evidence of
things not seen.^

« The Mohammedans believe that God gave written revelations not only to

Moses, Jesus, and Mohammed, but to several other prophets;^ though they ac-

knowledge none of those which preceded the Koran to be now extant, except the

Pentateuch of Moses, the Psahns of David, and the Gospel of Jesus; which yet
they say were even before Mohammed's time altered and corrupted by tlie Jews
and Christians ; and therefore will not allow our present copies to be genuine.

^ The original word ul-dkherat properly signifies the latter part of any thing, and
by way of excellence the next life, the latter or future state after death ; and is op-
posed to al-donya, this world; and al-oida, the former or jyresent life. The Hebrew
word ahharith, from the same root, is used by Moses in this sense, and is translated

latter end.'
' Mohammed, here and elsewhere, frequently imitates the truly inspired writers,

in making God, by operation on the minds of reprobates, to prevent their conver-
sion. This fatality or predestination, as believed by the Mohammedans, hath been
sufficiently treated of in the preliminary discourse.

^ Literally corrupt not in the earth, by which some expositors understand the
sowing of false doctrine, and corrupting people's princii)lcs.

* Jallalo'ddin. Al Beidawi, &c. * Hcb. xi. 1. See also Rom. xxiv. 25. 2 Cor.
iv. 18, and v. 7. ^ vidc Rcland, De Kolig. Moham. p. 34, ct Dissert, de Samari-
tauifi, p. 34, &.C. ' Kunib. xxiv. 20. Deut. viii. 16.
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tliey reply, Yerily we are men of integrity.^ Are not they themselves

corrupt doers ? but they are not sensible thereof. And when one saith

unto them, Believe ye as others™ believe ; they answer. Shall we believe

as fools believe ? Ai.'e not they themselves fools ? but they know it not.

When they meet those who believe, they say, We do believe : but when
they retire privately to their devils," they say, We really hold v/ith you,

and only mock at those people : God shall mock at them, and continue

them in their impiety ; they shall wander in confusion. These are the

men who have purchased error at the price of true direction : but their

traffic hath not been gainful, neither have they been rightly directed.

They are like unto one who kindleth a fire," and when it hath enlight-

ened all around him,^ God taketh away their light ^ and leaveth them
in darkness, they shall not see ; they are deaf, dumb, and blind, therefore

will they not repent. Or like a stormy cloud from heaven, fraught with
darkness, thunder, and lightning,'^ they put their fingers in their ears,

because of the noise of the thunder, for fear of death ; God encompasseth

the infidels : the lightning wanteth but little of taking away their sight

;

so often as it enlighteneth them, they walk therein, but when darkness

Cometh on them, they stand still ; and if God so pleased, he would certainly

deprive them of their hearing and their sight, for God is almighty. O men
of Mecca, serve your Lord who hath created you, and those who have been
before you : peradventure ye will fear him ; who hath spread the earth as

a bed for you, and the heaven as a covering, and hath caused water to

descend from heaven, and thereby produced fruits for your sustenance.

Set not up therefore any equals unto God, against your own knowledge.
If ye be in doubt concerning that revelation which we have sent down unto
our servant, produce a chapter like unto it, and call upon your witnesses,

^ According to the explication in the preceding note, this word must be trans-
lated reformers, who promote true piety by their doctrine and example.
™ The first companions and followers of Mohammed.^
^ The prophet, making use of the liberty zealots of all religions have, by pre-

scription, of giving ill language, bestows this name on the Jewish rabbins and
Christian priests ; though he seems chiefly to mean the former, against whom he
had by much the greater spleen.

° In this passage, Mohammed compares those who believed not in him to a man
who wants to kindle a fire, but as soon as it burns up, and the flames give a light,

shuts his eyes, lest he should see. As if he had said, You, O Arabians, have long
desired a prophet of your own nation, and now I am sent unto you, and have plainly-

proved my mission by the excellence of my doctrine and revelation, you resist con-

viction, and. refuse to believe in me ; therefore shall God leave you in your ignorance.
p The sense seems to be here imperfect, and may be completed, by adding the

words, he turnsfrom it, shuts his eyes, or the like.

1 That is of the believers, to whom the word theif> being in the plural, seems to

refer ; though it is not unusual for Mohammed, in affectation of the prophetic style,

suddenly to change the number against all rules of grammar.
" Here he compares the unbelieving Arabs to people caught in a violent storm.

To perceive the beauty of this comparison, it must be observed, that the Moham-
medan doctors say, this tempest is a type or image of the Koran itself: the thun-

der signifying the threats therein contained ; the lightning, the promises ; an'd the

darkness, the mysteries. The terror of the threats makes them stop their ears,

unwilling to hear truths so disagreeable ; when the promises are read to them they

attend with pleasure ; but when any thing mysterious or difficult of belief occurs,

they stand stock still, and will not submit to be directed.

^ Jallalo'ddin.

)
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besides God,^ if ye say tnith. But if ye do it not, nor shall ever be ahle

to do it ; justly fear the fire whose fuel is men and stones, prej>ai"cd for the

imbclievers. But bear good tidings unto those who believe, and do good

works, that they shall have gai-dens watered by rivers ; so often as they eat

of the fruit thereof for sustenance, they shall say, this is what we have for-

merly eaten of ; and they shall be supjilied with several sorts of fruit

having a mutual resemblance to one another.^ There shall they enjoy

wives subject to no impurity, and there shall they continue for ever.

Moreover, God will not be ashamed to propound in a parable a gnat,* or

even a more despicable thing : " for they who believe will know it to be

the truth from their Lord ; but the unbelievei-s %\'ill say. What meaneth

God l>y this pamble ] he will thereby mislead many, and will direct

many thereby : but he will not mislead any thereby,- except the trans-

gressors, who make void the covenant of God after the establishing thereof,

and cut in sunder that which God hath commanded to be joined, and act

coiTuptly in the earth ; they shall perish. How is it that ye believe not in

God ? Since ye were dead, and he gave you life ;^ he will hereafter cause

you to die, and will again restore you to life ; then shall ye return unto

him. It is he who hath created for you whatsoever is on earth, and then

set his mind to the creation of heaven, and formed it into seven heavens

;

he knoweth all things. "When thy Lord said nnto the angels, T am going

to place a substitute on earth ;
^ they said, Wilt thou place there one who

* i. e. Your false gods and idols.

Some commentators ° approve of this sense, supposing the fruits of paradise,"

though of various tastes, are alike in colour and outward appearance: but others*

think the meaning to be, that the inhabitants of that place will find their fruits of

the same or the like kinds, as they used to eat while on earth.
* " God is no more ashamed to propound a gnat as a parable, than to use a more

dignified illustration."

—

Savary.
" This was revealed to take off an objection made to the Koran by the infidels,

for condescending to speak of such insignificant insects, as the spider, the pismire,

the bee, &c.3
* i. e. Ye were dead while in the loins of your fathers, and he gave you life in

your mothers' wombs ; and after death ye shall be again raised at the resurrection.*

y Concerning the creation of Adam, here intimated, the Mohammedans have se-

veral peculiar traditions. They say the angels Gabriel, Michael, and Israfil were
sent by God, one after another, to fetch for that purpose seven handfuls of earth

from different depths, and of difterent colours; (whence some account for the various

complexions of mankind ;*j but the earth being apprehensive of the consequence,
and desiring them to represent her fear to (Jod, that the creature he designed to form
would rebel against him, and draw down his curse upon her, they returned without
performing God's command ; whereupon he sent Azrail on the same errand, who
executed his commission without remorse; for which reason, God appointed that

angel to separate the souls from the bodies, being therefore called the angel of
deaiii. The earth he had taken was carried into Arabia, to a place between Mecca
and Tayef, where being first kneaded by the angels, it was afterwards fashioned by
GoD himself into a human form, and left to dry * for the space of forty days, or,

as others say, as many years ; the angels in the moan time often visiting it, and
Eblis (then one of the angels who arc nearest to God's presence, afterwards the
devil) among the rest: but he, not contented with looking on it, kicked it with his

loot till it rung, and knowing God designed that creature to be hia superior, took
a secret resolution never to acknowledge him as .such. After this, God animated
the figure of clay, and endued it with an intelligent soul, and when he had placed
him in paradise, formed Eve out of his left side.<»

» Jallalo'ddin. ^ Al Zamakhshari. » Yahya. » Jallalo'ddin. * AI Termed
i,

from a tradition of Abu Musa al Ashari. * Koran, c. 55. ^ Khond amir. Jal-
lalo'ddin. Comment, in Koran, &c Vide D'Herbelot, Biblioth. Orient, p. 55. I
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will do evil therein, and slied blood 1 but we celebrate thy praise, and

sanctify thee. God answered, Yerily I know that which ye know not

;

and he tanght Adam, the names of all things, and then proposed them to

the angels, and said. Declare unto me the names of these things if ye say

truth. They answered. Praise be unto thee ; we have no knowledge but

what thou teachest us, for thou art knowing and wise. God said, O Adam,
tell them their names. And when he had told them their names, God said,

Did I not tell you that I know the secrets of heaven and earth, and know
that which ye discover, and that which ye conceal 1 ^ And when we said unto

the angels, AYorship^ Adam; they all worshipped him, except Eblis, wlio

refused, and was puffed up with pride, and became of the number of unbe-

lievers.'' And we said, O Adam, dwell thou and thy wife in the garden,*' and

eat of thefruit thereof plentifully wherever ye will ; but approach not this

tree,*^ lest ye become of the number of the transgressors. But Satan caused

them to forfeit paradise,^ and turned them out of the state of happiness

wherein they had been ; whereupon we said. Get ye down,' the one of you

an enemy unto the other ; and there shall be a dwelling-place for you on

^ This story Mohammed borrowed from the Jewish traditions ; which say, that

the angels having spolcen ofman with some contempt, when God consulted them about
his creation, God made answer, that the man was wiser than they ; and to convince
them of it, he brought all kinds of animals to them, and asked them their names

;

which they not being able to tell, he put the same question to the man, who named
them one after another; and being asked his own name, and God's name, he an-
swered very justly, and gave God the name of Jehovah.^—The angels adoring of
Adam is also mentioned in the Talmud.^

* The original word signifies properly to prostrate one^s self, till the forehead
touches the ground, which is the humblest posture of adoration, and strictly due to

God only; but it is sometimes, as in this place, used to express that civil worship or
homage, which may be paid to creatures.^

^ This occasion of the devil's fall has some affinity with an opinion which has been
pretty much entertained among Christians,'^ viz. that the angels being informed of
God's intention to create man after his own image, and to dignify human nature by
Christ's assuming it, some of them, thinking their glory to be eclipsed thereby,
envied man's happiness, and so revolted.

•= Mohammed, as appears by what presently follows, does not place this garden or
paradise on earth, but in the seventh heaven.^

^ Concerning this tree, or the forbidden fruit, the Mohammedans, as well as the

Christians, have various opinions. Some say it was an ear of wheat ; some will

have it to have been a fig-tree, and others a vine.^ The story of the fall is told,

with some further circumstances, in the beginning of the seventh chapter.
* They have a tradition that the devil, offering to get into paradise to tempt Adam,

was not admitted by the guard ; whereupon he begged of the animals, one after

another, to carry him in, that he might speak to Adam and his wife ; but they all

refused him, except the serpent, who took him between two of his teeth, and so
introduced him. They add, that the serpent was then of a beautiful form, and not in

the shape he now bears.*
f The Mohammedans say, that when they were cast do-^Ti from paradise, Adam

fell on the isle of Ceylon or Serendib, and Eve near Joddah (the port of Mecca), in

Arabia; and that, after a separation of 200 years, Adam was, on his repentance,
conducted by the angel Gabriel to a mountain near Mecca, where he found and
knew his wife, the mountain being thence named Arafat ; and that he afterwards
retired with her to Ceylon, where they continued to propagate their species.^

It may not be improper here to mention another tradition concerning the gigantic
stature of our first parents. Their prophet, they say, affirmed Adam to have been as
tall as a high palm-tree ;^ but this would be too much in proportion, if that were really

the pdnt of his foot, which is pretended to be such, on the top of a mountain in the

^ Vide Rivin. Serpent. Seduct. p. 56. ^ R. Moses Haddarshan, in Beresbit rabbah.

» Jallalo'ddin. ^ Irenseus, Lact. Greg. Nyssen, &c. ^ yid. Marracc. in Ale. p. 24.

* Vide ibid. p. 22. * Vide ib. ^ D'Herbelot, Bibl. Orient, p. 55. « Yahya.
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earth,* and a provision for a season. And Adam learned words ofprayer

from his Lord, and God turned unto him, for ho is easy to be reconciled

and merciful. We said, Get ye all down from hence ; hereafter shall there

come unto you a direction from me,^ and whoever shall follow my direction,

on them shall no fear come, neither shall they be grieved ; but they who
shall be unbelievers, and accuse our signs ^ of falsehood, they shall be the

companions of liell fire, therein shall they remain for ever. O children of

Israel,' remember my favour wlierc^vith I have favoured you ; and perform

your covenant with me, and I will perform my covenant with you ; and

revere me : and believe in the revelation which I have sent down, con-

firming that which is with you, and be not the first who believe not therein,

neither exchange my signs for a small price ; t and fear me. Clothe not the

truth with vanity, neither conceal the tiiith against your own knowledge
;

observe the stated times of prayer, and pay your legal alms, and bow down
youi'selves with those who bow dowm Will ye command men to do

justice, and forget your own souls ? yet ye read the book nf the laio : do ye

not therefore understand 1 Ask help with perseverance and prayer ; this

indeed is gi-ievous imless to the humble, who seriously think they shall

meet their Lord, and that to him they shall return. O children of Israel,

remember my favour wherewith I have favoured you, and that I have pre-

ferred you above all nations ; dread the day wherein one soul shall not

make satisfaction for another soul, neither shall any intercession be accepted

fix)m them, nor shall any compensation be received, neither shall they be

helped. Remember when we delivered you from the people of Pharaoh,

who grievously oppressed you, they slew your male children, and let your

females live : therein was a great trial from your Lord. A-nd when we
divided the sea for you and delivered you, and drowned Pharaoh's people

while ye looked on.^ And. when we treated A\dth Moses forty nights;

isle of Ceylon, thence named Pico de Adam, and by the Arab writers Rahun, being
somewhat above two spans long" (though others say it is seventy cubits long, and
that when Adam set one foot here, he had the other in the sca);^ and too little, if

Eve were of so enormous a size, as it is said, that when her head lay on one hill near
Mecca, her knees rested on two others in the plain, about two musket shots asundtjr.'-*

"We said to them, Get ye down. You have been mutual enemies. The earth

shall be your habitation, and your inheritance, till the time."

—

Savary.
^ God here promises Adam that his will should be revealed to him and his posterity ;

which promise the Mohammedans believe was fulfilled at several times by the minis-

try of several prophets from Adam himself, who was the first, to Mohammed, who
was the last. The number of books revealed unto Adam they say was ten.^

*• This word has various si;^nifications in the Koran ; sometimes, as in this passage,

it signifies divine revelation or scripture in general ; sometimes the verses of the Koran
in particular ; and at other times visible miracles. But the sense is easily distinguished

by the context.
1 The Jews are here called upon to receive the Koran, as verifying and confirming

the Pentateuch, particularly with respect to the uiiity of God and the mission of
Mohammed,' And they are exhorted not to conceal the passages of their law, which
bear witness to those truths, nor to corrupt them by publishing false copies of the

Pentateuch, for which the writers were but poorly paid.'

t
•' Corrupt not my doctrine for vile gain. Fear nje."

—

Savanj.
^ See the story of Moses and Pharaoh more particularly related chap. vii.

and XX. &c.

7 Monconys, Voyage, part I. p. 372, &:c. See Knox's Account of Ceylon. • Anci-
ennes Relations dcs Indes, &c. p. 3. ^ Monconys, uhi sup. ^ Vide Ilottinger, Iliit.

• Orient, p. 11, Reland, de Relig. Mohammed, j). 21. ^ Yahya. ' Jallalo'ddiu.
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then ye took the calf^ for your God^ aud did evil; yet afterwards we
forgave you, that peradventure ye might give thanks. And when we gave

Moses the book of the law, and the distinction between good and evil, that

peradventure ye might be directed. And when Moses said unto his

people, O my people, verily ye have injured your own souls,* by your

taking the calf/or your God; therefore be turned unto your creator, and

slay those among you luho have been guilty of that crime ;™ this will be

better for you in the sight of your Creator : and thereupon he turned unto

you, for he is easy to be reconciled, and merciful. And when ye said, O
Moses we will not believe thee, until we see God manifestly ; therefore a

punishment came upon you, while ye looked on ; then we raised you

to life after ye had been dead, that peradventure ye might give thanks °

And we caused clouds to overshadow you, and manna and quails** to descend

upon you, saying, Eat of the good things which we have given you for

food: and they injured not us,t but injured their own souls. And when
we said, Enter into this city,^ and eat of the provisions thereof plentifully

as ye will j and enter the gate worshipping, and say, Forgiveness I*" we will

' The person who cast this calf, the Mohammedans say, was (not Aaron, but) al

Sameri, one of the principal men among the children of Israel, some of whose
descendants, it is pretended, still inhabit an island of that name in the Arabian Gulf.*

It was made of the rings ^ and bracelets of gold, silver, and other materials, which
the Israelites had borrowed of the Egyptians : for Aaron, who commanded in his

brother's absence, having ordered Sameri to collect those ornaments from the people,

who carried on a wicked commerce with them, and to keep them together till the

return of Moses ; al Sameri, understanding the founder's art, put them all together
into a furnace, to melt them down into one mass, which came out in the form of a
calf,^ The Israelites, accustomed to the Egyptian idolatry, paying a religious wor-
ship to this image, al Sameri went further, and took some dust from the footsteps of

the horse of the angel Gabriel, who marched at the head of the people, and threw it

into the mouth of the calf, which immediately began to low, and became animated ;'^

for such was the virtue of that dust.^ One writer says that all the Israelites adored
this calf, except only 12,000.''

* " O my people, why did ye give yourselves up to wickedness, by worshipping a
calf V "

—

Savary.
^ In this particular, the narration agrees with that of Moses, who ordered the

Levites to slay every man his brother :
i but the scripture says, there fell of the people

that day about 3000 (the Vulgate says 23,000) men;^ whereas the commentators of

the Koran make the number of the slain to amount to 70,000 ; and add, that God
sent a dark cloud which hindered them from seeing one another, lest the sight should
move those who executed the sentence to compassion.^

° The persons here meant are said to have been seventy men, who were made
choice of by Moses, and heard the voice of God talking with him. But not being
satisfied with that, they demanded to see God ; whereupon they were all struck dead
by lightning, and on Moses's intercession restored to life.*

The eastern Avriters say, these quails were of a peculiar kind, to be found nowhere
but in Yam an, from whence they were brought by a south wind in great numbers
to the Israelites' camp in the desert.^ The Arabs call these birds Salwa, which is

plainly the same with the Hebrew Salwim, and say they have no bones, but are

eaten whole.

«

f " Your murmurs have been injurious only to yourselves."

—

Savary.
P Some commentators suppose it to be Jericho ; others, Jerusalem.
1 The Arabic word is Hittaton, which some take to signify that profession of the

unity of God, so frequently used by the Mohammedans, La ildha ilia Ulaho, There
is no god but God.

* Geogr. Nubiens. p. 45. ^ Koran, c. 7. ^ See Exod. xxxii. 24. 7 Koran, c. 7.

8 Jallalo'ddin, Vide D'Herbelot Bibl. Orient, p. 650. » Abu'lfeda. ^ Exod.
xxxii. 26, 27. 2 Ibid. 28. 3 Jallalo'ddin, &c. * Ismael Ebuali. • See
Psalm Ixxviii. 26. « Vide D'Herbelot Bibl. Orient, p. 477.
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pardon you your sins, and gave increase unto the well-doers. But the im-

godlv changed the expression into another/ different from what had been

spoken unto them ; and we sent down upon the ungodly indignation from

heaven," because they had transgi-essed. And when INIoses asked drink

for his people, we said, Strike the rock* with thy rod ; and there gushed

thereout twelve fountains" according to live number of the tribes^ and all

men knew their respective drinking-place. Ei\t and drink of the bounty of

God, and commit not evil on the earth, acting unjustly. And when
ye said, O Moses, we will by no means be satisfied with one kind of food ;

pray unto thy Lord therefore for us, that he would produce for us of that

which the earth bringeth forth, herbs and cucumbers, and garlic, and

lentils, and onions ; * Moses answered,* "Will ye exchange that which

is better, for that which is worse ? Get ye down into Egypt, for there

shall ye find what ye desire : and they were smitten with vileness and

misery, and drew on themselves indignation from God. This they suffered^

because they believed not in the signs of God, and killed the prophets

unjustly; this, because they rebelled and transgressed. Surely those who

* According to Jallalo'ddin, instead o? Eittaton, they cried Habhatfi shairat, i.e. a
grain in an ear of barley ; and ia ridicule of the divine command to enter the city in

an humble posture, they indecently crept in upon their breech.
• A pestilence which carried off near 70,000 of them.^
* The commentators say this was a stone -which Moses brought from Mount Sinai,

and the same that fled away with his garments which he laid upon it one day, while

lie washed ; they add that Moses ran after the stone naked, till he found himself, ero

he was aware, in the midst of the people, who on this accident were convinced of the

falsehood of a report, which had been raised of their prophet, that he was bursten,

or, as others write, an hermaphrodite.^

They describe it to be a square piece of white marble, shaped like a man's head;

wherein they diflfer not much from the accounts of European travellers, who say this

rock stands" among several lesser ones, about 100 paces from Mount Horeb, and
appears to have been loosened from the neighbouring mountains, having no coher-

ence with the others ; that it is a huge mass of red granite, almost round on one side,

and flat on the other ; twelve feet high, and as many thick, but broader than it is

high, and about sixty feet in circumference.*
" Marracci thinks'this circumstance looks like a Rabbinical fiction, or else that

Mohammed confounds the water of the rock at Horeb, with the twelve wells at

Elim ;i for he says, several who have been on the spot, affirm there are but three

orifices whence the water issued. ' But it is to be presumed that Mohammed had
better means of information in this respect, than to fall into such a mistake; for the

rock stands within the borders of Arabia, and some of his countrymen must ueeds

have seen it, if he himself had not, as it is most probable he had. And in effect he

seems to be in the right. For one who went into those parts in the end of the

fifteenth century tells us expressly, that the water issued from twelve places of the

rock, according to the number of the tribes of Israel ; egresses sunt aqnce largissimce

in duodecim locis petrce,juxta numerum dxiodecim tribuum Israel.^ A late curious

traveller* observes, that there are twenty-four holes in the stone, which may be

easily counted ; that is to say, twelve on the flat side, and as many on the opposite

round side, every one being a foot deep, and an inch wide ; and he adds, that the

holes on one side do not communicate with those on the other; which a less accurate

spectator not perceiving (for they are placed horizontally, within two feet of the top

of the rock) might conclude they pierced quite through the stone, and so reckon them
to be but twelve.

« See Numb. xi. 5, &c.
'* Moses replied, Do ye wish to enjoy a more advantageous lot? Return to

Egypt; you will find there that which you desire."

—

Savary.

"^ Jallalo'ddin. ^ Jallalo'ddin, Yahya. ^ Breydenbach, Itinerar, charta m. p. 1.

Sicard, dans les Memoires des Missions, vol. vii. p. 14. » Exod. xv. 27. Numb,
xxxiii. 9. ' Marracc. Prodr. part iv. p. 80. ' Breydenbach, ubi sup. * Sicard, ubi sup.
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believe, and those who Judaize, and Christians, and Sabians/ whoever
believeth in God, and the hist day, and doth that which is right, thej shall

have their reward with their Lord ; there shall cojne no fear on them,

neither shall they be grieved. Call to mind also when we accepted your

covenant, and lifted np the mountain of Sinai over you,^ saying, Receive

the law which we have given you, with a resolution to keep it, and remem-

ber that which is contained therein, that ye may beware. After this

ye again turned back, so that if it had not been for God's indulgence

and mercy towards you, ye had certainly been destroyed. Moreover

ye know what befell those of your nation who transgressed on the sabbath

day;* We said unto them, Be ye changed into apes, driven away yrowj

the society of'men. And we made them an example unto those who were

contemporary with them, and unto those who came after them, and a

warning to the pious. And when Moses said unto his people, verily God
commandeth you to sacrifice a cow;^ they answered. Dost thou make a

y From these words, which are repeated in the fifth chapter, several Avriters^ have
wrongly concluded that the Mohammedans hold it to be the doctrine of their prophet,
that every man may be saved in his own religion, provided he be sincere and lead a
good life. It is true, some of their doctors do agree this to be the purport of the
words ;^ but then they say the latitude hereby granted was soon revoked, for that
this passage is abrogated by several others in the Koran, which expressly declare,

that none can be saved who is not of the Mohammedan faith ; and particularly by
those words of the third chapter, WhoeverfoUoweth any other religion than Islam (i. e.

the Mohammedan), it shall not be accepted of him, and at the last day he shall be of those

who perishj However, others are of opinion that this passage is not abrogated,
but interpret it differently ; taking the meaning of it to be, that no man, whether he
be a Jew, a Christian, or a Sabian, shall be excluded from salvation, provided he
quit his erroneous religion and become a Moslem, which they say is intended by the
following words. Whoever believeth in God and the last day, and doth that ivhich is right.

And this interpretation is approved by Mr. Reland, who thinks the words here
import no more than those of the apostle, In every nation he that feareth God,
and worketh righteousness is accepted of him ;^ from which it must not be inferred,

that the religion of nature, or any other, is sufficient to save, without faith in Christ.*
'^ The Mohammedan tradition is, that the Israelites refusing to receive the law of

Moses, God tore up the mountain by the roots, and shook it over their heads, to
terrify them into a compliance.^

^ The story to which this passage refers is as follows :—In the days of David some
Israelites dwelt at Ailah, or Elath, on the Red Sea, where on the night of the sabbath
the fish used to come in great numbers to the shore, and stay there all the sabbath,
to tempt them ; but the night following they returned into the sea again. At length,
some of the inhabitants, neglecting God's command, catched the fish on the sabbath,
and dressed and ate them ; and afterwards cut canals from the sea, for the fish to
enter, with sluices, which they shut on the sabbath, to prevent their return to the
sea. The other part of the inhabitants, who strictly observed the abb ath, used
both persuasion and force to stop this impiety, but to no purpose, the offenders
growing only more and more obstinate; Avhereupon David cursed the sabbath-
breakers, and God transformed them into apes. It is said, that one going to see a
friend of his that was among them, found him in the shape of an ape, moving his
eyes about wildly; and asking him whether he was not such a one, the ape made
a sign with his head that it was he; whereupon the friend said to him, Did not
I advise you to desist? at which the ape wept. They add, that these unhappy
people remained three days in this condition) and were afterwards destroyed by a
wind which swept them all into the sea.^

^'The occasion of this sacrifice is thus related. A certain man at his death left
his son, then a child, a cow- calf, which wandered in the desert till he came to age

;

" Selden. de Jure Nat. et Gentium sec. Hebr. 1. 6, c. 12. Angel, a S. Joseph.
Gazophylac. Persic, p. 365. ^'ic. Cusanus in Cribratione Alcorani, 1. 3, c. 2, &c.
« See Chardin's Voyages, vol. ii. p. 326, 331. 7 Abu'lkasem Ilebatalhih de Abrogante
et Abrogato. 8 Acts x. 35. » Vide Reland. de Rel. Moham. p. 128, &c. i Jalla-
Jo'ddin. 2 Abu'lfeda.
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jest of us? Moses said, GrOD forbid tbat I should be om of the foolish.

They said, Pray for us unto thy Lord, that he would show us what cow it

is. Moses answered, He saith, She is neither an ohl cow, nor a young
heifer, but of a middle age between both: do ye therefore that which ye
are commanded. They said, Pray for us unto thy Lord, tbat he would
show us what colour she is of. Moses answered, He saith, She is a red

cow,' intensely red, her colour rejoiceth the beholders. They said, Pray for

us unto thy Lord, that he would /i^rf/ter show us what cow it is, for several

cows with us are like one another, and we, if God please, will be directed.

!Moses answered, He saith. She is a cow not broken to plough the earth, or

water the field, a sound one,* there is no blemish in her. They said, Now
hast thou brought the truth. Then they sacrificed her; yet they wanted
but little of leaving it undone.** And when ye slew a man, and contended

among youi-selves concerning him, God brought forth to Vigld that which ye

concealed. For we said, Strike tJte dead hody with part of ilie sacriiiced

cow:* so God raiseth the dead to life, and showeth you his signs, that

peradventure ye may understand. Then were your hearts hardened after

this, even as stones, or exceeding theni in hardness : for from some stones

have rivers bui*sted forth, othei's have been rent in sunder, and water hath

issued from them, and others have fallen down for fear of God. But God
is not regardless of that which ye do. Do ye therefore desire that the Jews
should believe you ? yet a part of them heard the word of God, and then

perverted it, after they had understood it, against their own conscience.

And when they meet the true believers, they say, We believe : but when
they are privately assembled together, they say, ^Vill ye acquaint them

at which time his mother told him that the heifer was his, and bid him fetch her, and
sell her fur three pieces of {rold. When the yonng man came to the market with

his heifer, an angel in the shape of a man accosted him, and bid him six pieces of

gold for her ; but he would not take the money till he had asked his mother's con-

sent; which when he had obtained he returned to the market-place, and met the

angel, who now oflfered him twice as much for the heifer, provided he would say
nothing of it to his mother; but the young man refusing, went and acquainted her

with the additional offer. The woman perceiving it was an angel, bid her son go
back and ask him what must be dune with the heifer; whereupon the angel told the

young man, that, in a little time, the children of Israel would buy that heifer of him at

any price. And soon after it happened that an Israelite, named Ilammiel, was
killed by a relation of his, who, to prevent discovery, conveyed the body to a place

considerably distant from that where the fact was committed. The friends of the

slain man accused some other persons of the murder before Moses; but they deny-

ing the fact, and there being no evidence to convict them, God commanded a cow,

of such and such particular marks, to be killed; but there being no other which
answered the description, except the orphan's heifer, they were obliged to buy her

for as much gold as her hide would hold ; according to some, for her full weight in

gold, and as others say, for ten times as much. This heifer they sacrificed, and
the dead body being, by divine direction, struck with a part of it, revived, and
standing up, named the person who had killed him ; after which it immediately fell

down dead again.' 'Die whole story seems to be borrowed from the red heifer,

which was ordered by the Jewish law to be burnt, and the ashes kept for purifying

those who happened to touch a dead corpse;* and from the heifer directed to be
slain for the expiation of an uncertain murder. See Deut. xxi. 1—9.

' The epithet in the original is yellow ; but this word we do not use in speaking
of the colour of cattle.

* •' That hath not suffered the approach of the male."

—

Savary.
•* Because of the exorbitant price which they were obliged to pay for the heifer.

• t. e. ller tongue, or the end of her tail.*

« AbuTifeda. * Numb. xix. ^ Jallalo'ddin.
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with what GoD has revealed imto yon, that they may dispute with you
coneerDing it in the presence of your Lord? Do ye not therefore* under-

stand? Do not they know that God knoweth that which they conceal as

well as that which they publish 1 But there are illiterate men among them,

who know not the book of the law,'\ but only lying stories, although they

think otherwise. And woe unto them, who transcribe corruptly the book

of the ^aw;^ with their hands, and then say, This is from God : that they may
sell it for a small price. Therefore woe unto them because of that which

their hands have written; and woe unto them for that which they have

gained. They say, The fire of hell shall not touch us but for a certain

number of days.^ Answer, Have ye received any promise from God to that

pwrpose? for God will not act contrary to his promise: or do ye speak

concerning God that which ye know not? Yerily whoso doetli evil,'' and is

encompassed by his iniquity, they shall he the companions of hell fire, they

shall remain therein for ever : but they who believe and do good works, they

shall be the companions of paradise, they shall continue therein for ever.

Rerriewher also, when we accepted the covenant of the children of Israel,

saying, Ye shall not worship any other except God, and ye shall show kind-

ness to your parents and kindred, and to orphans, and to the poor, and speak

that which is good unto men, and be constant at prayer, and give alms.

Afterwards ye turned back, except a few of you, and retired afar off. And
when we accepted your covenant, saying, Ye shall not shed your hrothers

blood, nor dispossess one another of your habitations ; then ye confirmed ii,

and were witnesses tliereto. Afterwards ye were they who slew one another,*

and turned several of your brethren out of their houses, mutually assisting

each other against them with injustice and enmity; but if they come cap-

tives unto you, ye redeem them : yet it is equally unlawful for you to dis-

possess them. Do ye therefore believe in part of the book of the law, and
reject other part thereof? But whoso among you doth this, shall have no

other reward than shame in this life, and on the day of resurrection they

* " See -we not the consequences thereof?"

—

Savary.

+ " Among them the vulgar know the Pentateuch only \>j tradition. They have
but a blind belief."

—

Savary.
^Mohammed again accuses the Jews of corrupting their scripture.

g That is, says Jallalo'ddin, forty ; being the number of days that their fore-

fathers worshipped the golden calf; after which they gave out that their punish-
ment should cease. It is a received opinion among the Jews at present, that no
person, be he ever so wicked, or of whatever sect, shall remain in hell above eleven
months, or at most a year; except Dathan and Abiram, and atheists, who will be
tormented there to all eternity.^

^ By evil in this case the commentators generally understand polytheism or idola-

try ; which sin, the Mohammedans believe, unless repented of in this life, is unpar-
donable, and will be punished by eternal damnation ; but all other sins they hold
will at length be forgiven. This therefore is that irremissible impiety, in their opi-

nion, which in the New Testament is called the sin against the Holy Ghost.
'This passage was revealed on occasion of some quarrels which arose between

the Jews of the tribes of Koreidha, and those of al Aws, al Nadhir, and al Khazraj,
and came to that height that they took arms and destroyed one another's habita-
tions, and turned one another out of their houses; but when any were taken cap-
tive, they redeemed them. When they were asked the reason of their acting in tliis

manner, they answered, That they were commanded by their law to redeem the

captives, but that they fought out of shame, lest their chiefs should be despised.^

^ Vide Bartoloccii Biblioth. Rabbinic, torn. 2, p. 128, et t. 3, p. 421. ' Jallalo'ddia.
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shall be sent to a most grievous punishment ; for God is not regardless of

that which ye do. These are they who have purchased tins present life, at

the price of that which is to come; wherefore their punishment shall not

he mitigated, neither shall they be helped. We formerly delivered the book

ofthe law unto Moses, and caused apostles to succeed him, and gave evident

miracles to Jesus the son of Mary, and strengthened him with the holy

spirit.^ Do ye therefore, whenever an apostle coineth unto you with that

which your souls desire not, proudly reject him, and accuse some of im-

posture, and slay others? The Jews say, Our hearts are uncircumcised

:

but God hath cursed them with their infidelity ;* therefore few shall be-

lieve. And when a book came unto them from God, confirming tlie scrips

tures which were with them, although they had before prayed for assistance

against those who believed not,' yet when that came unto them which they

knew to hefrom God, they would not believe therein: therefore the curso

of God shall be on the infidels. For a vile price have they sold their souls,

that they should not believe in that which God hath sent down;™ out of

envy, because God sendeth down his favoui*s to such of his sei-vants as he

pleaseth : therefore they brought on themselves indignation on indignation

;

and the unbelievers shall suffer an ignominious punishment. When one

saith unto them. Believe in that which God hath sent down ; they answer,

We believe in that which hath been sent down unto us:° and they reject

what hath been revealed since, although it be the truth, confirming that

which is with them. Say, Why therefore have ye slain the prophets of God
in times past, if ye be true believers? Moses formerly came unto you with

evident signs, but ye afterwards took the calf/or your God and did wickedly.

And when we accepted your covenant, and lifted the mountain of Sinai

over you.° sayin/j, Receive the law which we have given you, with a reso-

lution to perform it, and hear; they said, We have heard, and have rebelled

:

and they were made to drink down the calf into their hearts p for their un-

belief. Say, A gi'ievous thing hath your faith commanded you, if ye be

true believers?'' Suv, if the future mansion with God ho prepared lyecii-

^We must not imagine Mohammed here means the Holv Ghost, in the Chris-

tian acceptation. The commentators say, this spirit was the angcl Gabriel, who
sanctified Jesus, and constantly attended on him.''

'• God hath cursed them because of their perfidy. O how small is the number
of the true believers."

—

Savary.
' The Jews, in expectation of the coming of Mohammed (according to the tra-

dition of his followers) used this prayer, O God, Iielp us agaiiut the unbelievers, by
Uie propliet who is to be sent in tlie last times.^

'° The Koran.
» The Pentateuch.

Sec before, p. 9.

P Moses look the calf which they had made, and burnt it in the fire^ and fjround it to

powder, and streiced it u)>on t/ui water (of the brook that Jesceiuied Jrcm t/ie mount)
and made the children of Israel drink of it.^

1 Mohammed here inters from their lorofuthers' disobedience in worshipping the

calf, at the same time that they pretended to believe in the law of Moses, that the

faith of the Jews in his time was as vain and hypocritical, since they rejected him
who was foretold therein as an impostor.'

« Jallalo-ddin. » Idem. ^ Exod. xxxii. 20; Dcut. ix. 21. « Jallalo'ddin,

Toliya, al Bcidawi.
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liarly for you, exclusive of tb3 rest of mankind, wish for death, if ye say

truth : but they will never wish for it, because of that which their hands

have sent before them;' God knoweth the wicked-doers; and thou shalt

surely find them of all men the most covetous of life, eveu more than the

idolaters : one of them would desire his life to be prolonged a thousand

years, but none shall reprieve himself from punishment, that his life may be

prolonged : God seeth that which they do. Say, Whoever is an enemy to

Gabriel ^ (for he hath caused the. Koran to descend on thy heart, by the per-

mission of God, confirming that which was before revealed^ a direction, and

good tidings to the faithful) ; whosoever is an enemy to God, or his angels,

or his apostles, or to Gabriel, or Michael, verily God is an enemy to the

unbelievers. And now we have sent down unto thee evident signs,* and

none will disbelieve them but the evil-doers. Whenever they make a

covenant, will some of them, reject it ? yea the greater part of them do not

believe. And when there came unto them an apostle from God, confirming

that scripture which was with them, some of those to whom the scriptures

were given cast the book of God behind their backs, as if they knew it not

:

and they followed ^Aec^emce. which the devils devised against the kingdom
of Solomon; " and Solomon was not an unbeliever; but the devils believed

not, they taught men sorcery, and that which was sent down to the two
angels at Babel,* Ilarut and Marut :'' yet those two taught no man until

* That is, by reason of the wicked forgeries which they have been guilty of in re-

spect to the scriptures. An expression, much like that of St. Paul, where he says,

that some men's sins are open beforehand, going before to judgment.^
s The commentators say, that the Jews asked, what angel it was that brought the

divine revelations to Mohammed; and being told that it was Gabriel, they replied, that
he was their enemy, and the messenger of wrath and punishment; but if it had been
Michael, they would have believed in him, because that angel was their friend, and the
messenger of peace and plenty. And on this occasion, they say, this passage was
revealed.*

That Michael was really the protector or guardian angel of the Jews, we know from
scripture ;5 and it seems that Gabriel was, as the Persians call him, the angel of reve-
lations, being frequently sent on messages of that kind;6 for which reason, it is pro-
bable, Mohammed pretended he was the angel from whom he received the Koran.

* i. e. The revelations of this book.
« The devils having, by God's permission, tempted Solomon without success, they

made use of a trick to blast his character. For they wrote several books ofmagic, and
hid them under that prince's throne, and after his death told the chief men that if they
wanted to knovv by what means Solomon had obtained his absolute power over men,
genii, and the winds, they should dig under his throne; which having done, they found
the aforesaid books, which contained impious superstitions. The better sort refused
to learn the evil arts therein delivered, but the common people did; and the priests pub-
lished this scandalous story of Solomon, which obtained credit among the Jews till

God, say the Mohammedans, cleared that king by the mouth of their prophet,' de-
claring that Solomon was no idolater.7

* " He^(the devil) taught unto men magic and the science of the two angels, Harui
and Marut, who are condemned to remain at Babylon."

—

Savary.
^ Some say only that these were two magicians or angels sent by God to teach men

magic, and to tempt them.^ But others tell a longer fable ; that the angels expressing
their surprise at the wickedness of the sons of Adam, after prophets had been sent to
them with divine commissions, God bid them choose two out of their own number to be
sent down to be judges on earth. Whereupon they pitched upon Harut and Marut, who
executed their office with integrity for some time, till Zohara, or the planet Venus, de-
scended and appeared before them in the shape of a beautiful woman, bringing a c'om-

3 1 Tim. V. 24. * Jallalo'ddin. al Zamakh. Yahya. ^ Dan. xii. 1. « Ibid.
ch. viii. 16. and ix. 21.; Luke i. 19, 26. See Hyde de EeL Vet. Persar. p. 263.
^ Yahya. Jallalo'ddin. ^ Jallalo'ddin.

Xi
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they had said, Verilj we are a temptation, therefore be not an unbeliever.

So men learned from those two a charm by which they might cause division

between a man and his wife;* but they hurt none thereby, unless by God's

permission; and they learned that which would hurt them, and not profit

them; and yet they knew that he who bought that art should have no part

in the life to come, and woful is the jrrice for which they have sold their

souls, if thoy knew it. But if they had believed, and feared God, verily the

reward they would have had from God would have been better, if they had

known it. O true believers, say not to our apostle, E,a*ina; but say

Ondhorna; ^ and hearken : the infidels shall suffer a grievous punishment.

It is not the desire of the unbelievei-s, either among those unto whom the

scriptures have been given, or among the idolaters, that any good should be

sent down unto you from your Lord : But God will appropriate his mercy

unto whom he pleaseth ; for God is exceeding beneficent. Whatever verse

we shall abrogate, or cause thee to forget, we will bring a better than it, or

one like unto it. Dost thou not know that God is almighty 1 Dost thou

not know that unto God belongeth the kingdom of heaven and Ciirth ?

neither have ye any protector or helper except God. Will ye require of

your apostle according to that which was formerly required of Moses ?^ but

he that hath exchanged faith for infidelity, hath already erred from the

straight way. Many of those unto whom the scriptures have been given,

desire to render you again unbelievers, after ye have believed; out of envy

from their souls, even after the truth is become manifest unto them; but

forgive them, and avoid them, till God shall send his command ; for God is

omnipotent. Be constant in prayer, and give alms ; and what good ye have

sent before for your souls, ye shall find it with God; surely GoD seeth that

which ye do. They say. Verily none shall enter paradise, except they who
ai'e Jews or Christians :

^ this is their wish. Say, Produce your proof of

plaint against her husband, (though others say she was a real woman.) As soon as they

saw her they fell in love with her, and endeavoured to prevail on her to satisfy their de-
sires; but she flew up again to heaven, whither the two angels also returned, but were
not admitted. However, on the intercession of a certain pious man, they were allowed to

choose whether they would be punished in this life, or in the other; whereupon they
chose the former, and now suffer punishment accordingly in Babel, whore they are to

remain till the day of judgment. They add that if a man has a fancy to learn magic,
he may go to them, and hear their voice, but cannot see tliem.^

This story Mohammed took directly from the Persian Magi, who mention two rebel-

lious angels of the same names, now hung up by the feet, with their heads downwards,
in the territory of Babel. ^ And the Jews have something like this, of the angel Sham-
hozai, who, having debauched himself with women, repented, and by way of penance,
hung himself up between heaven and earth.'

* " They taught the difference between man and woman."

—

Savar}/.
* Those two Arabic words have both the same signification, viz. Look on us; and

are a kind of salutation. Mohammed had a great aversion to the first, because the
.Jews frequently used it in derision, it being a word of reproach in their tongue.'
They alluded, it s>eems, to the Hebrew verb yi"! rud, which signifies to be bad or mis-
c/iitious.

y Namely, to see God manifestly.*
' This passage was revealed on occasion of a dispute which ^fohammed had with

the Jews of Medina, and the Christians of Najran, each of them asserting th^.t those
of tlicir religion only should be saved.^

» Yahya, &c. ^ Vide Ilydc, ubi sup. cap. 12. ' Bereshit rab oh. in Genes, vi. 2.

» Jalialo'ddiu. * See before p. 9. ^ Jallalo'ddin.
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this, if ye speak tnitli. Nay, but he who resigneth himself* to God, and
doth that which is right,^ he shall have his reward with his Lord : there
shall co77ie no fear on them, neither shall they be grieved. The Jews say,

The Christians are grounded on nothing f and the Christians say. The Jews
are grounded on nothing

; yet they both read the scriptures. So likewise say

they who know not the scripture, according to their saying. But God shall

judge between them on the day of the resurrection, concerning that about

which they noio disagi'ee. "Who is more unjust than he who prohibiteth

the temples of GoD,^ that his name should be remembered therein, and
who hasteth to destroy them ? Those men cannot enter therein, but with
fear : they shall have shame in this world, and in the next a grievous

punishment. To God helongeth the east and the west j therefore, whither-

soever ye turn yourselves to pray, there is the face of God ; for God is

omnipresent and omniscient. They say, God hath begotten children :
® God

forbid ! To him helongeth whatever is in heaven, and on earth ; all is pos-

sessed by him, the Creator of heaven and earth ; and when he decreeth a

thing, he only saith unto it, Be, and it is. And they who know not the

scriptures say. Unless God speak unto us, or thou show us a sign, we lOiU

not believe. So said those before them, according to their saying : their

hearts resemble each other. We have already shown manifest signs unto

people who firmly believe ; we have sent thee in truth, a bearer of good

tidings, and a preacher j and thou shalt not be questioned concerning the

companions of hell. But the Jews will not be pleased with thee, neither

the Christians, until thou follow their religion ; say. The dii-ection of God
is the true direction. And verily if thou follow their desires, after the

knowledge which hath been given thee, thou shalt find no patron or pro-

tector against GoD. They to whom we have given the book oftlie Koran,

and who read it with its true reading, they believe therein ; and whoever
believeth not therein, they shall perish. O childi-en of Israel, remember
my favour wherewith I have favoured you, and that I have preferred you
before all nations ; and dread the day wherein one soul shall not make satis-

faction for another soul, neither shall any compensation be accepted from

them, nor shall any intercession avail, neither shall they be helped.

£e7nejnher when the Lord tried Abraham by ceHain words,^ which he

Literally, resigneth hisface, &c.
•» That is, asserteth the unity of God.*^
* The Jews and Christians are here accused of denying the truth of each other's

religion, notwithstanding they read the scriptures. Whereas the Pentateuch bears
testimony to Jesus, and the gospel bears testimony to Moses. '^

^ Or hindereth men from paying their adorations to God in those sacred places.
This passage, says Jallalo'ddin, was revealed on news being brought that the
Romans had spoiled the temple of Jerusalem ; or else when the idolatrous Arabs
obstructed Mohammed's visiting the temple of Mecca, in the expedition of al

Hodeibiya, which happened in the sixth, year of the Hejra.^
« This is spoken not only of the Christians, and of the Jews (for they are accused

of holding Ozair, or Ezra, to be the son of God), but also the pagan Arabs, who
imagined the angels to be daughters of God.

' God tried Abraham chiefly by commanding him to leave his native country, and
to offer his son. But the commentators suppose the trial here meant related only to

« Jallalo'ddin. 7 i^jem, ^ yi^jc Abu'lfedae Vit. Moham. p. 84, &c
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fulfilled : God said, Yerilj I will constitute thee a model of religion^ * unto
mankind ; he answered, And also ofmy posterity ; God said, My covenant

doth not comprehend the ungodly. And when we appointed the holy

house ^ of Mecca to be a place of resort for mankind, and a place of security
;

and said. Take the station of Abraham* for a place of prayer; and we
covenanted with Abraham and Ismael, that they should cleanse my house

for those who should compass it, t and those who should be devoutly

assiduous there, and those who should bow do\N-n and worship. And
when Abraham said. Lord make this a territory of security, and boun-

teously bestow fruits on its inhabitants, such of them as believe in God
and the last day ; God answered. And whoever believeth not, I will

bestow on him little, % afterwards I will diive him to the punishment of

hM fire; an ill journey shall it be ! And when Abraham and Ismael

raised the foundations of the house, saying, Lord, accept it from us, for

thou art he who heareth and knoweth : Lord, make us also resigned ^

Tinto thee, and of our posterity a people resigned unto thee, and show

us our holy ceremonies, and be turned unto us, for thou art easy to

be reconciled, and merciful : Lord, send them likewise an apostle from

among them, who may declare thy signs unto them, and teach them the

book of the Koran and wisdom, and may puiify them ; for thou art

mighty and wise. Who will be averse to the religion of Abraham, but he

whose mind is infatuated ? Surely we have chosen bim in this world, and

in that which is to come he shall be one of the righteous. When his Lord
said unto him^ Resign thyself unio me ; he answered, I have resigned

myself unto the Lord of all creatures. And Abraham bequeathed this

rdiffion to his children, and Jacob did the same, saying, My children, verily

God hath tjhosen this religion for you, therefore die not, unless ye also bo

resigned- Were ye present when Jacob was at the point of death 1 when

some particular ceremonies, such as circumcision, pilgrimage to the Caaba, several

rites of purification, and the like.^

f I have rather expressed the meaning, than trulj translated the Arabic word
Imam, which answers to the Latin Antistes. This title the Mohammedans give to

their priests, who begin the prayers in their Mosques, and whom all the congregation

follow.
* •• I will establish thee the leader of the people."—^'arary.
* That is, the Caaba, which is usually called, by way of eminence, the House.

Of the sanctity of this building and other paniculars relating to it, see the Pre-
liminary Discourse, sect. ir.

' A place so called within the inner enclosure of the Caaba, where they pretend to

show the print of his foot in a stone,^

t " Purify my temple' from the idols which are around it, and from those which
are within it, and from their worshippers.''

—

Savary.

J
" I will extend, replied the Lord, my gifts even to the unbelievers, but they

Ehall enjoy little. They shall be condemned to the flames, and deplorable shall be

their end.*'

—

Savartj.

•'The Arabic v.orl is Moslemflna, in the singular Moslem, which the Moham-
medans take as a title peculiar to themselves. The Europeans generally write and
pronounce it Musulman.

* Jallalo'ddin. ' See the Prelim. Disc. sect. iv.

* The descendants of Abraham and of Ishmael lost the belief of an only God.

They still reverenced the temple of Mecca as the work of those two patriarchs, but

around it and within it they had placed idols, to which they paid divine worship.

3Iahomet overthrew them, and restored the worship of the only true God.—Savary.
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he said to liis sons, Whom will ye worship after me? Thev answered,

We will worship thy God, and the God of thy fathers Abraham, and
Ismael, and Isaac, one God, and to him will we be resigned. That people

are now passed away, they have what they have gained,^ and ye shall have
what ye gain ; and ye shall not be questioned concerning that which they

have done. They say. Become Jews or Christians that ye may be dkected.

Say, l^ajfWefollow the religion of Abraham the orthodox,who was no idola-

ter. Say, We believe in God, and that which hath been sent down unto us,

and that which hath been sent down unto Abraham, and Ismael, and Isaac,

and Jacob, and the tribes, and that which was delivered unto Moses, and
Jesus, and that which was delivered unto the prophets from their Lord :

We make no distinction between any ofthem, and to God are we resigned.

Now if they believe according to what ye believe, they are surely directed,

but if they turn back, they are in schism. God shall support thee against

them, for he is in the hearer, the wise. The baptism of God"* have we

received, and who is better than God to baptize ? him do we worship. Say,

Will ye dispute with us concerning God,° who is our Lord, and your

Lord? we have our works, and ye have your works, and unto him are we
sincerely devoted. Will ye say, truly Abraham, and Ismael, and Isaac,

and Jacob, and the tribes were Jews or Christians 1 Say, Are ye wiser, or

God? And v/ho is more unjust than he who hideth the testimony which

he hath received from God?" But God is not regardless of that which ye

do. Tliat people are passed away, they have what they have gained, and

ye shall have what ye gain, nor shall ye be questioned concerning that

which they have done. [* II.] The foolish men will say. What hath

turned them from their Keblah, towards which they formerly yrayed ? ^

Say unto God belongeth the east and the west : he directed whom he

pleaseth into the right way. Thus ha^'e we placed you, Arabians,"^ an

J Or deserved. The Mohammedan notion, as to the imputation of moral actions

to man, which they call gain, or acquisition, is suflSciently explained in the Preliminary
Discoui'se.
» By baptism is to be understood the religion which Gor> instituted at the beginning

;

because the signs of it appear in the person who professes it, as the signs of water
appear in the clothes of him that is baptized.^

° These words were revealed, because the Jews insisted, that they first received
the scriptures, that their Keblah was more ancient, and that no prophets could arise
among the Arabs ; and therefore if Mohammed was a prophet, he must have been
of their nation.*

** The Jews are again accused of corrupting and suppressing the prophecies in the
Pentateuch relating to Mohammed.

P At first, Mohammed and his followers observed no particular rite in turning their
faces towards any certain place, or quarter of the world, when they prayed ; it being
declared to be perfectly indifferent.^ Afterwards, when the prophet fled to Medina,
he directed them to turn towards the temple of Jerusalem (probably to ingratiate
himself with the Jews), which continued to be their Keblah for six or seven months;
but either finding the Jews too intractable, or despairing otherwise to gain the pagan
Arabs, who could not forget their respect to the temple of Mecca, he ordered that
prayers for the future should be towards the last. This change was made in the
second year of the Hejra,« and occasioned many to fall from him, taking ofience at
his inconstancy.''

•J This seems to be the sense of the words ; though the commentators ^ will have the
meaning to be, that the Arabians are here declared to be a most just and good nation.

3 Jallalo'ddin. * Idem. ^ See before, p. 15. e vide Abulf. Vit. Moham. p. 54.
7 Jallalo'ddin. ^ JaUalo'ddin, Yahya, &c.
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intermediate nation,* tliat yo may be witness against the rest of mankind,

and that tlie apostle may be a witness agiiinst yoiL We appointed the

Kebhih towards which thou didst formerly jn-aij, only that we might know

him who foUoweth the apostle, from liim who tumeth back on the heels;'

though this change seem a great matter, unless unto those whom God hath

directed. But God will not render your f:iith of none effect;* for God ia

gracious and merciful unto man. We have seen thee turn about thy face

towards heaven with uncertainty/, but we will cause thee to turn thyself

towards a Keblah that will please thee. Turn, therefore, thy face towards

the holy temple of Mecca; and wherever ye be, turn your faces towards

tliat place. They to whom the scripture hath been given, know this to be

truth from their Lord, God is not regardless of that which ye do. Verily

althouf'h thou shouldest show imto those to whom the scripture hath been

given all kinds of signs, yet they will not follow thy Keblah, neither shalt

thou follow their Keblah ; nor aWII one pai-t of them follow the Keblah of

the other. And if thou follow their dosires, after the knowledge which

hath been given thee, verily thou wilt become OTie of the ungodly. They

to whom we have given the scripture, know our ajmstle, even as they know

their ovm children; but some of them hide the truth, against their own

knowledge. Truth is from thy Lord, therefore thou slmlt not doubt,

Evervsect hath a certain tract oflieaven to which they turn themselves in

lyrayer; but do ye strive to run after good things: wherever ye be, God

Avill bring you all back at t/ie resurrection, for God is almighty. And from

what place soever thou comest fortli, tui-n thy face towards the holy temple

;

for this is truth from thy Lord ; neither is God regardless of that which ye

do. From what place soever thou comest forth, turn thy face towards the

holy temple ; and wherever ye be, thitherward turn your faces, lest men
have matter of dispute against you ; but as for those among them who are

unjust doers, fear them not, but fear me, that I may accomplish my grace

upon you, and that ye may be directed. As we have sent unto you an

apostle from among you,' to rehearse our signs unto you, and to purify

you, and to teach you the book o/the Kordn and wisdom, and to teach you

that which ye knew not : therefore remember me, and I will remember

you, and give thanks unto me, and be not unbelievers. O true ]>elievers,

beg assistance with patience and prayer, for God is with tlie patient. And
say not of those who are slain in fight for the religion of God," that they are

dead
;
yea, tJiey are liWng :

' but ye do not understand. We will surely

prove you hy ajjiicting you in some measure with fear, and hunger, and

* " We have estabhshcd you, O chosen people, to bear witness against the rest of
the nation, as your apostle will bear it against you."

—

Havary.
* i. e. Ii<?turncth to Judaism.
* Or will not suffer it to ^'o without its reward, while ye prayed towards Jerusalem.
i That is, of your own nation.

" The original words arc literally, who are slain in the way of God; by which ex-
pression, frequently occurring in the Koran, is always meant war undertaken against
unbelievers for the propagation of the Mohammedan faith.

» The souls of martyrs, (for such they esteem those who die in battle against
infidels,) says Jallalo'ddin, are in the crops of j;rccn birds, which hare hberty to Uy
wherever they please in paradise, and feed on the fruits thcreofl
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decrease of wealth, and loss of lives, and scarcity of fruits : but bear good

xidings unto the patient, who when a misfortune befalleth them, say. We
are God's, and unto him shall we surely return/ Upon them shall be bless-

ings from their Lord and mercy, and they are the rightly directed. More'

over Safa and Merwah are two of the monuments of God : whoever

therefore goeth on pilgrimage to the temple ofMecca or visiteth i^,* it shall

be no crime in him if he compass them both.^ And as for him who volun-

tarily performeth a good work; verily God is grateful and knowing. They

who conceal any of the evident signs, or the direction which we have sent

down, after what we have manifested unto men in the scripture, God shall

curse them ; and they who curse shall curse them.'^ But as for those who re-

pent and amend, and make known what they concealed, I will be turned unto

them, for I am easy to be reconciled and merciful. Surely they who believo

not, and die in their unbelief, upon them shall be the curse of God, and ofthe

angels, and of all men; they shall remain under it for ever, their punish-

ment shall not be alleviated, neither shall they be regarded.^ Your GoD
is one God; there is no God but He, the most merciful. Now in the

creation of heaven and earth, and the vicissitude of night and day, and

in the ship which saileth in the sea, loaden with what is profitable for man-

kind, and in the rain water which G CD sendeth from heaven, quickening

thereby the dead earth, and replenishing the same with all sorts of cattle,

and in the change of winds, and the clouds that are compelled to do

service ° between heaven and earth, are signs to people of understanding :

yet some men take idols beside God, and love them as with the love due to

God; but the true believers are more fervent in love towards God. Oh

y An expression frequently in the mouths of the Mohammedans, when under any
great affliction, or in any imminent danger.

* " He who shall have performed the pilgrimage of Mecca, and shall have visited

the holy house, shall be exempted from offering an expiatory victim, provided that

he maketh the circuit of those two mountains. He Avho goeth beyond what the pre-

cept requireth shall experience the gratitude of the Lord."

—

Savary.
^ Safa and Merwa are two mountains near Mecca, whereon were anciently two

idols, to which the pagan Arabs used to pay a superstitious veneration.^ Jallalo'ddin

says this passage was revealed because the followers of Mohammed made a scruple

of going round these mountains, as the idolaters did. But the true reason of his al-

lowing this relic of ancient superstition seems to be the difficulty he found in prevent-

ing it. Abu'l Kasem Hebato'llah thinks these last words are abrogated by those other,

Who will reject the religion o/" Abraham, except he who hath infatuated his soul'? '^ So
that he will have the meaning to be quite contrary to the letter, as if it had been,

it shall he no crime in him if he do not compass them. However, the expositors are all

against him,2 and the ceremony of running between these two hills is still observed

at the pilgrimage.^
* That is, the angels, the believers, and all things in general.* But Yahya in-

terprets it of the curses which will be given to the wicked, when they cry out because
of the punishment of the sepulchre,^ \>j all who hear them, that is, by all creatures

except men and genii.

^ Or, as Jallalo'ddin expounds it, God will not wait for their repentance.
^ The original word signifies properly that are pressed or compelled to do personal

service without hire ; which kind of service is often exacted by the eastern princes

of their subjects, and is called by the Greek and Latin writers, Angaria. The
scripture often mentions this sort of compulsion or force.**

" See the Prelim. Disc. sect. i. ^ See before, p. 16. 2 yiJe Marracc. in Alo.

p. 69, &c. 3 See the Prelim. Disc. sect. iv. * Jallalo'ddin. ^ See Prelim. Disc
sect, iv, ® Matt. v. 41. ; xxvii. 32, &c.
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that they who act unjustly did perceive,** when they behold their punish-

ment, that all power belongeth unto God, and that he is severe in punish-

ing! A\'hen those who have been followed shall separate themselves from

their followers,*" and shall see the punishment, and the cords ofrelation be-

tween them shall be cut in sunder ; the followers shall say, If we could

return to life, we would separate ourselves from them, as they have noia

separated themselves from us. So GoD will show them their works; they

shall sigh grievously, and shall not come forth from the fire o/ftell. O men,

eat of that which is lawful and good on the earth ; and tread not in

the steps of the devil, for he is your open enemy. Verily he commandeth

you evil and wickedness, and that ye should say that of God which ye

know not. And when it is said unto them ic/io believe not, Follow that which

God hath sent down; they answer, Nay, but we will follow that which we

found our fathers practise. What ? though their fathers knew nothing, and

were not rightly directed ] The unbelievers are like unto one who crieth

aloud to that wbich heareth not so much as his calling,* or the sound of his

voice. They are deaf, dumb, and blind, therefore do they not understand.

O true believers, eat of the good things which we have bestowed on you for

food, and return thanks unto God, if ye serve him. Verily he hath for-

bidden you to eat that which dieth of itself, and blood and swine's flesh, and

that on which any othername but God's hath been invocated.^ But he who is

forced by necessity, not lusting, nor retiu-ning to tratisgress, it shall be no

crime in him if he eat of those things, for God is gracious and merciful.

Moreover they who conceal any part of the scripture which God hath sent

down unto them, and sell it for a small price, they shall swallow into their

bellies nothing but fire; God shall not speak unto them on the day of

resurrection, neither shall he purify them, and they shall suffer a grievous

punishment. These are they who have sold du'cction for error, and pardon

for punishment: but how great will their suflering be in the fire ! This

they shall endure, because God sent down the book of the Koran with

truth, and they who disagree concerning that book are certainly in a wide

mistake. It is not rigliteousness that ye turn your faces in prayer towards

the eaat and the west, but righteousness is of him who believeth in God
and the last day, and the angels, and the scriptures, and the prophets;

who giveth money for God's sake unto his kindred, and unto orphans, and

the needy, and the stranger, and those who ask, and for redemption of

captives ; who is constant at prayer, and giveth alms ; and of those who
perform their covenant, when they have covenanted, and who behave

themselves patiently in adversity, and hardships, and in time of violence:

<* Or it may be translated, AUhoxigh the ungodhi will perceive, &c. But some copies

instead of ynra, in the third person, read Una, in the second ; and then it must bo

rendered, Oh if thou didst see. when the tmgod/y behold their punishment, &c.
• That in, when the broachers or heads of new sects shall at the last day forsake or

wash their hands of their disciples, as if they were not accomplices in their superstitions.
• "The unbelievers are like unto him who heareth the sound of the voice with-

out comprehending any thing. J)caf, dumb, and blind, they have no understand-

ing."

—

Savary.
' For this reason, whenever the Mohammedans kill any animal for food, they always

say BwHi'llah, or In the name q/'God ; which if it be neglected, they think it not law-

ful to eat of it.
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these are tliey who are true, and these are they who fear God. O true

believers, the law of retaliation is ordained you for the slain : the free shall

die for the free, and the servant for the servant, and a woman for a
woman :^ but he whom his brother shall forgive maybe prosecuted,* and
obliged to make satisfaction according to what is just, and a fine shall be set

on him^ with humanity. This is indulgence from your Lord, and mercy.
And he who shall transgress after this, by hilling the murderer, shall suffer

a grievous punishment. And in this law of retaliation ye have life, O ye
of understanding, that peradventure ye may fear. It is ordained you,

when any of you is at the point of death, if he leave any goods, that he
bequeath a legacy to his parents, and kindred, according to what shall be
reasonable. ^ This is a duty incumbent on those who fear God. But he
who shall change the legacy, after he hath heard it bequeathed by the dying
person, surely the sin thereof shall be on those who change it, for God is

he who heareth and knoweth. Howbeit he who apprehendeth from the
testator any mistake or injustice, and shall compose tJie matter between
them, that shall be no crime in him, for God is gracious and merciful.

O true believers, a fast is ordained you, as it was ordained unto those
before you, that ye may fear God. A certain number of days shall yefast :

but he among you who shall be sick, or on a journey, shall fast an equal
number of other days. And those who can^ keep it, and do not, must
redeem their neglect by maintaining of a poor man. ^ And he who volun-
tarily dealeth better with tJie poor man than he is obliged, this shall be

tf This is hot to be strictly taken ; for, according to the Sonna, a man is also to

be put to death for the murder of a woman. Regard is also to be had to difference

in religion, so that a Mohammedan, though a slave, is not to be put to death for an
infidel, though a freeman. But the civil magistrates do not think themselves always
obliged to conform to this last determination of the Sonna.

* " He who forgiveth the murderer of his brother, shall have the right of requiring
a reasonable reparation, which shall be thankfully paid."

—

Savary.
^ This is the common practice in Mohammedan countries, particularly in Persia;

8

where the relations of the deceased may take their choice, either to have the murderer
put into their hands to be put to death ; or else to accept of a pecuniary satisfaction-

^ That is, the legacy was not to exceed a third part of the testator's substance,

nor to be given where there was no necessity. But this injunction is abrogated by
the law concerning inheritances.

^ The expositors differ much about the meaning of this passage, thinking it very
improbable that people should be left entirely at liberty either to fast or not, on com-
pounding for it in this manner. Jallalo'ddin therefore supposes the negative particle

not to be understood, and that this is allowed only to those who are not able to fast, by
reason of age or dangerous sickness : but afterwards he says, that in the beginning
of MoKammedisro it was free for them to choose whether they would fast or maintain
a poor man ; which liberty was soon after taken away, and this passage abrogated
by the following Therefore let him who shall be present in this month, fast the same
month. Yet this abrogation, he says, does not extend to women with child, or that
give suck, lest the infant suffer.

Al Zamakhshari, having first given an explanation of Ebn Abbas, who by a differert

interpretation of the Arabic word Yotikunaho, which signifies can or are able to fast,

renders it, Those who find great difficulty therein, &c , adds an exposition of his own,
by supposing something to be understood ; according to which the sense will be,

Those who can fast, and yet have a legal excuse to break it, must redeem it, &c.
' According to the usual quantity which a man eats in a day, and the custom Oi

the country.^

' Jallalo'ddin. ^ Vide Chardin, Voyage de Perse, t, ii. p. 299, &.c. » Jallalo'ddin.
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better for him. But if ye fast it will be better for you, if ye knew it

The month of Ramadan shall ye fast, in which the Koran was sent down

from heaven^ a direction unto men, and declai-ations of direction, and the

distinction between good and evil Therefore, let him among you who shall

be present ° in this mouth, fast the same month ; but he who shall be sick,

or on a journey, 5/ui// /a^i the like number of other days. God would

make this &n ease unto you, and W'ould not mak^ it a cUiliculty unto you
;

that ye may fulhl the number of days, and glorify God, for that he hatU

directed you, and that ye may give thanks. When my servants ask thee

concerning me, Verily I am near ; I will hear the prayer of him that

prayeth, when he prayeth unto me : but let them hearken unto me, and

believe in me, that they may be rightly directetL It is lawful for you, on

the night of the fast, to go in unto your wives ;" they are a garment^' unt6

you, and ye are a garment unto them. God knoweth that ye defraud

yourselves tlierein, wherefore he tumeth unto you, and forgiveth you.

Now, therefore, go in unto them ; and earnestly desire that which God
ordaineth you, and eat and diink, until ye can plainly distinguish a

white thread from a black thread by the daybreak: : then keep the fast

until night, and go not in unto them, but be constantly present in the

places of worship. These are the prescribed bounds of God, therefore

draw not near them to transgress them. Thus God declareth his signs

unto men, that ye may feai* him. Consume not your wealth among

yourselves in vain ; nor present it imto judges, that ye may devour

part of men's substance unjustly, against your own consciences. They

will ask thee concerning the phases of the moon. Answer, They are

times appointed unto men, and to show the season of the pilgi-image to

Mecca. It is not righteousness that ye enter yow houses by the back

parts thereof, ^ but righteousness is of him -who feareth God. Therefore

enter your houses by their doors ; and fear God, that ye may be happy.

And fight for the religion of God against those who fight against you ; but

transgress not hy aitacking tJi>em first, for God lovetli not the transgressors.

And kill them wherever ye find them, and turn them out of that whereof

they have dispossessed you ; for temptation to idolatry is more grievous

than slaughter
;
yet fight not against them in the holy temple, until they

attack you therein ; but if they attack you, slay them tliere. This shall

be the reward of infidels. But if they desist, God is gracious and mer-

ciful. Fight therefore against them, until there be no temptation to idola-

try, and the religion be God's ; but if they desist, then let there be no

« Sec the Prelim. Disc. sect. iv.

» f. e. At home, and not in a strange country, where the fast cannot be performed,
or on a journey.

" In the beginning of Mnhammcdism, during the fast, they neither lay with their

wives nor ato nor drank aftf r supper. But both are permitted by this passage.^
p A meta])horical expression, to signify the mutual comfort a nian and his wife find

in each other.

1 Some of the Arabs had a superstitious custom after they had been at Mecca,
(in pilgrimage, as it seems) on their return home, not to enter their house by the old
door, but to make a hole through the back part for a passage, which practice is herer

reprehended.

* Jallalo'ddin,
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hostility, except against the nngodly. A sacred montli for a sacred montli,'

and the holy limits of Mecca, if they attax^k you therein^ do ye also attack

them therein in retaliation ; and whoever transgresseth against you hy so

doing, do ye transgress against him in like manner as he hath transgressed

against you, and fear God, and know that God is with those who fear him.

Contribute out of your substance towards the defence of the religion of God,
and throw not yourselves with your own hands into perdition;^ and do
good, for God loveth those who do good. Perform the pilgrimage of
Mecca, and the visitation of God ; and, if ye be besieged, send that offering

which shall be the easiest; and shave not your heads,*^ until your offering

reacheth the place of sacrifice. But, whoever among you is sick, or is

troubled with any distemper of the head, must redeem the shaving his

head, by fasting, or alms, or some offering.^ When ye are secure from
enemies, he who tarrieth'' in the visitation of the temple of Mecca until the

l)ilgrimage, shall bring that offering which shall be the easiest. But he

who findeth not any thing to offer, shall fast three days in the pilgrimage,

and seven when ye are returned : they shall be ten days complete. This

is incumbent on him whose family shall not be present at the holy temple.

And fear God, and know that God is severe in punishing. The pilgrimage

rnvst be performed in the known months :^ whosoever, therefore, purposeth

to go on pilgrimage therein, let him not know a woman, nor transgress,

nor quarrel in the pilgrimage. The good which ye do, God knoweth it.

Make provision for your journey; but the best provision is piety : and

fear me, O ye of understanding. It shall be no crime in you, if ye seek an

increase from your Lord, by trading during the pilgrimage. And when
ye go in procession^ from Arafat^ remember God near the holymonument ;*

and remember him for that he hath directed you, although ye were before

* As to these sacred months, wherein it was unlawful for the ancient Arabs to

attack one another, see the Prelim. Disc. sect. vii.

* i. e. Be not accessary to your own destruction, by neglecting your contributions
towards the wars against infidels, and thereby suffer them to gather strength.

t For this was a sign they had completed their vow, and performed all the cere-
monies of the pilgrimage.2

^ That is, either by fasting three days, or feeding six poor people, or sacrificing

a sheep.
^ This passage is somewhat obscure. Yahya interprets it of him who marries a

wife during the visitation, and performs the pilgrimage the year following. But
Jallalo'ddiu expounds it of him who stays within the sacred enclosm-es, in order to
complete the ceremonies, which (as it should seem) he had not been able to do within
the prescribed time.

^ i. e. Shawal, Dhu'lkaada, and Dhu'lhajja. See the Prelim, Disc. sect. iv.

y The original word signifies to rush forward impetuously ; as the pilgrims do when
they proceed from Arafat to Mozdalifa.

^ A mountain near Mecca, so called, because Adam there met and knew his wife,

after a long separation.^ Yet others say that Gabriel, after he had instructed Abra-
ham in all the sacred ceremonies, coming to Arafat, there asked him if he knew the
ceremonies which had been shown him ; to which Abraham answering in the aflSr-

mative, the mountain had thence its name.*
" In Arabic, al Masher al haram. It is a mountain in the farther part of Moz-

dalifa, where it is said Mohammed stood praying and praising God, till his face
became extremely shining,^ Bobovius calls it Porkh,^ but the true name seems to
be Kazah ; the variation being occasioned only by the different pointing of the
Arabic letters.

^ Jallalo'ddin. s gge before, p. 5, note f. * Al Hasan. ^ Jallalo'ddin,
® Bobov. de Peregr. Meccana, p. 15.



24 AL KORAN. CHAP, ii.'

tliis of the number of tliose who go astray. Therefore go in procession

from whence the j>eople go in procession, and ask pardon of God, for God
is gracious and merciful. And when ye have finished your holy cere-

monies, remember God, according as ye remember your fathers, or with a

more reverent commemoration. There are some men who say, O Lord,

give us our portion in this world ; but such shall have no portion in the

next life : and there are others who say, O Lord, give us good in this

world, and also good in the next world, and deliver us from the torment of

hdl fire. They shall have a portion of that which they have gained : GoD
is swift in taking an account.** Romcmber God the appointed number of

days;*^ but if any liaste to depart from the value of Mina in two days, it

shall he no crime in him. And if any tarry longer, it shall be no crime in

liim, in him who feareth God. Therefore fear God, and know that imto

him ye shall be gathered. There is a man who causeth thee to marvel^

by his speech concerning tliis present life, and calleth God to witness that

which is in his heart, yet he is most intent in opposing thee; and when
he tumeth away from thee, he hasteth to act corruptly in the earth, and

to destroy that which is sown, and springeth up:® but God loveth not

corrupt doing. And if one say unto him, Fear God
;
pride seizeth him,

together with wickedness ; but hell shall be his reward, and an unhappy

couch shall it be. There is also a man who selleth his soul for the sake

of those things which are pleasing unto God;^ and God is gracious unto

Ji is servants. true believers, enter into the true religion wholly, and

follow not the stej)s of Satan, for he is your open enemy. If ye have

slipped after the declarations of our will have come unto you, know that

God is mighty and wise. Do tJie infidels expect less than that God
should come down to them overshadowed with clouds, and the angels

also? but the thing is decreed, and to God shall all tilings return. Ask
the children of Israel how many evident signs we have showed them;

and whoever shall change the gi-tice of God after it shall have come unto

him, verily God will be severe in punishing him. The present life waa
ordained for those who believe not,* and they laugh the faithful to scorn;

but they who fear God shall be above them, on the day of the resur-

rection : for God is bountiful unto whom he pleaseth without measure.

Mankind was of one faith, and God sent prophets bearing good tidings,

and denouncing threats, and sent down -with them the scripture in

*• For ho will judge all creatures, says Jallalo'ddin, in the space of half a day.
• 1. e. Three days after slaying the sacrifices.

"1 This person was al Akhnas Ebn Slioraik, a fair-spoken dissembler, who sworo
that he believed in Mohammed, and pretended to be one of his friends, and to con-
temn this world. But God here reveals to the prophet his hypocrisy and wicked-
ness.'

• Setting fire to his neighbour's corn, and killing his asses by night.®
' The person here meant was one Soheib, who being persecuted by the idolaters

of Mecca, forsook all he had. and fled to Medina.'
• "The life of this world is strewed with flowers for the unbelievers. They

make a scoff of the faithful. Those who have the fear of the Lord shall be raised
above them at the day of resurrection. God dispenseth as he pleaseth his innumer-
able gifts."—5af(n-y."

7 Jallalo'ddin. ' Idem. » Idem.
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truth, that it miglit judge between men of that concerning which they

disagreed : and none disagreed concerDing it, except those to whom the

same scriptures were delivered, after the declarations of God's wUl had

come unto them, out of envy among themselves. And God directed those

who believed, to that truth concerning which they disagreed, by his will

:

for God directeth whom he pleaseth into the right way. Did ye think ye

should enter paradise, when as yet no such thing had happened unto you,

as hath happened unto those who have been before you ? They suffered

calamity, and tribulation, and were afflicted ; so that the apostle, and they

who believed with him, said, When will the help of God come ? Is not

the help of God nigh ? They will ask thee what they shall bestow in

alms : Answer, The good which ye bestow, let it be given to parents, and

kindred, and orphans, and the poor, and the stranger. Whatsoever good

ye do, God knoweth it. War is enjoined you against the Infidels; but

this is hateful unto you : yet perchance ye hate a thing which is better

for you, and perchance ye love a thing which is worse for you : but God
knoweth and ye know not. They will ask thee concerning the sacred

month, whether they may war therein : Answer, To war therein is grievous
;

but to obstruct the way of God, and infidelity towards him, and to keep men
from the holy temple, and to drive out his people from thence, is more

grievous in the sight of God, and the temptation to idolatry is more
grievous than to kill in the sacred months. They will not cease to war

against you, until they turn you from your religion, if they be able : but

whoever among you shall turn back from his religion, and die an infidel,

their works shall be vain in this world, and the next ; they shall be the

companions of hell fire, they shall remain therein for ever. But they

who believe, and who fly for the sake of religion, and fight in God's

cause, they shall hope for the mercy of God ; for God is gracious and mer-

ciful. They will ask thee concerning wine^ and lots :^ Answer, In both

there is great sin, and also some things of use unto men ;^ but their sinful-

ness is greater than their use. They will ask thee also what they shall

bestow in alms : Answer, What ye have to spare. Thus God showeth his

signs unto you, that peradventure ye might seriously think of this present

world, and of the next. They will also ask thee concerning orphans :

Answer, To deal righteously with them is best ; and if ye intermeddle

with the management of what belongs to them, do them no wrong ; they

are your brethren : God knoweth the corrupt dealer from the righteous ;

e Under the name of wine all sorts of strong and inebriating liquors are com-
prehended.i

^ The original word, al Meiser, properly signifies a particular game performed
with arrows, and much in use with the pagan Arabs. But by lots we are here to

understand all games whatsoever, which are subject to chance or hazard, as dice,

cards, Sec?
i From these words some suppose that only drinking to excess, and to frequent

gaming are prohibited.^ And the moderate use of wine they also think is allowed
by these words of the 16th chapter, And of the fruits of palm-trees and grapes ye
obtain inebriating drink, and also good nourishment. But the more received opinion is,

that both drinking wine or other strong liquors in any quantity, and playing at any
game of chance, are absolutely forbidden.*

^ See the Prelim, Disc. sect. v. 2 g^e ibid. ^ Y'ldiQ Jallalo'ddiu et al Zamakhshari.
* See the Prelim. Disc, ubi sup
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and if GoD please, he will surely ili-^tress you,^ for GoD is mighty

and wise. Marry not u\>ui^n ivho are idohiters, until they believe

:

Terily a maid-servant who believeth, is better than an idolatress, although

she please you ffiare. And give not women who believe in mairiage to the

idolaters, until they believe : for verily a servant, who is a true believer, is

better than an idolater, though he please you more. They invite unto fiell

fire, but God inviteth unto paradise and pardon through his will, and

declareth his signs unto men, that they may remember. They will

ask thee also concerning the courses of women : Answer, They are a

pollution : therefore separate yourselves from women in their courses, and

go not near them, until they be cleansed. But when they are cleansed,

go in unto them as God hath commanded you,' for God loveth those who

rei>ent, and loveth those who ai-e clean. Your wives are your tillage; go

in therefore unto your tillage in what manner soever ye will :™ and do first

some act that may he projitahh unto your souls;" and fear God, and know
that ye must meet him ; and bear good tidings unto the faithful. Make
not God the object of your oaths," that ye will deal justly, and be devout,

and make peace among men ;P for God is he who heareth and knoweth.

God will not punish you for an inconsiderate word** in your oaths ; but he

will punish you for that which your hearts have assented uuto : GoD is

merciful and gracious. They who vow to abstain from their wives, are

aUoiced to wait four months :^ but if they go back /ram tJieir voio, verily

God is gracious and merciful ;" and if they resolve on a divorce, God is he

who heareth and knoweth. The women tcho are divorced shall wait con-

cerning themselves until thoy have their coui'ses thrice,* and it shall not be

k viz. By his curse, which will certainly bring to nothing what ye shall wrong the
orphans of.

' But not while they have their courses, nor by using preposterous venery.'
That is, in any posture ; either standing, sitting, lying, forwards, or back-

wards. And this i)assa<;e, it is said, was revealed to answer the Jews, who pre-

tended that if a man lay with liis wife backwards, he would get a more witty child."

It has been imaj:ine<l tfiat these words allow that preposterous lust, which the com-
mentators say is forbidden by the preceding; but I question whether this can be
proved.

" I. e. Perform some act of devotion or charity.
" So as to swear frequently by him. The word translated object, properly signifies

a butt to shoot at with arrows.

^

p Some commentators ^ expound this negatively, T/tat ye will not dealjustly, nor be
(Uvout, &c. For such wicked oaths, they say, were customary among the idolatrous
inhabitants of Mecca ; which gave occasion to the following saying of Mohammed;
Wlien v"" fti'ear to do a thing, and afterwards ^nd it better to do otherwise; do that
xchich is better, and make void your oat/u

1 When a man swears inadvcrttutly, and without design.
' That is, they may take so much time to consider; and shall not, by a rash oath,

be obliged actually to divorce them
* I. e. If they be reconciled to their wives within four months, or after, they may

retain them ; and God will dispense with their oath.
* This is to be understood of those only with whom the marriage has been con-

summated ; for as to the others there is no time limited. 'Jhosc who arc not quite
past chiUlbearing (which a woman is reckojied to be after her courses cease, and she
18 fifty-five luuar years, or about fit^y-thrce solar years old) r.nd those who are too
young to have children, are allowed three months only ,' but they who arc with child
must wait till they be delivered.*

* Ebn Abbas, Jallalo'ddin. « Jallalo'ddin, Yahva, Al Zamakhshari. VidcLucret.
dc Rcr. Nat. 1. iv. v. 1208, &c. ' Jallalo'ddin. ''"idem. Yabya. » Jallalo'ddin.



CHAP. n. AL KORAN. 2T:

lawful for them to conceal that which God hat'h created in their wombs,^

if they believe in God and the last day; and their husbands will act more

justly to bring them back at this tiTue, if they desire a reconciliation. The
women ought also to behave towards their husbands in like manner as tlieir

husbands should behave towards them, according to what is just : but the

men ought to have a superiority over them. God is mighty and wise.

Ye may divorce your wives twice; and then either retain them with

humanity, or dismiss them with kindness. But it is not lawful for you to

take away any thing of what ye have given them, unless both fear that they

cannot observe the ordinances of God.^ And if ye fear that they cannot

observe the ordinances of God, it shall be no crime in either of them
on account of that for which the wife shall redeem herself.-^ These are the

ordinances of God; therefore transgress them not; for whoever trans-

gresseth the ordinances of God, they ai-e unjust doers. But if the husband

divorce her a third time, she shall not be lawful for him again, until she

marry another husband.* But if he also divorce her, it shall be no crime

in them, if they return to each other, if they think they can observe

the ordinances of God ; and these are the ordinances of God, he declareth

them to people of understanding. But when ye divorce women, and they

liave fulfilled their prescribed time, either retain them with humanity,

or dismiss them with kindness; and retain them not by violence, so that

ye transgress;^ for he who doth this, surely injureth his own soul. And
make not the signs of God a jest : but remember God's favour towards

you, and that he hath sent down unto you the book of the Koran,

and wisdom, admonishing you thereby; and fear God, and know that

God is omniscient. But when ye have divorced your wives, and they

have fulfilled their prescribed time, hinder them not from marrying their

husbands, when they have agreed among themselves according to what is

honourable. This is given in admonition unto him among you who
believeth in God, and the last day. This is most righteous for you,

and most pure. God knoweth, but ye know not. Mothers after they are

« That is, they shall tell the real truth, whether they have their courses, or be
with child, or not ; and shall not, by deceiving their husband, obtain a separation
from him before the term be accomplished : lest the first husband's child should, by
that means, go to the second ; or the wife, in case of the first husband's death, should
set up her child as his heir, or demand her maintenance during the time she went
with such child, and the expenses of her lying-in, under pretence that she waited
not her full prescribed time.^

* For if there be a settled aversion on either side, their continuing together may
have very ill, and perhaps fatal consequences,

y i. e. If she prevail on her husband to dismiss her, by releasing part of her dowry.
* " The Mahometan who has thrice sworn to divorce his wife, religion punishes

by not allowing him to take her again till she has shared the bed of another man.
The faulty person, who is thus unpleasantly circumstanced, endeavours to elude the
law. He chooses a friend, on whose discretion he can reckon; shuts him up with
his wife in the presence of witnesses, and tremblingly a^vaits the result. The trial

is a dangerous one. If, when he quits the room, the obliging friend declares that
he divorces her, the first husband has a right to resume her; but if, having for-

gotten friendship in the arms of love, he should say that he acknowledges her as
his wife, he takes her away with him, and the marriage is valid."'

—

Savary.
* viz. By obliging them to purchase their liberty with part of their dowry.

lYahya.
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ditWTtt/ shall give sack nnto their children two full years, to him who

desireth the time of giving suck to be completed ; and the father shall be

obliged to maiotaiu them and clothe thera t;i Oie ryieayi time, according

to that which shall be reasonable. No ]>ei*son shall be obliged beyond his

ability. A mother shall not be comi)elled to what is unreasonable on

account of her child, nor a father on account of his child. And the heir of

the father shall be obliged to do in like manner. But if they chose to wean

the child before the end of two years, by common consent, and on mutual

consideration, it shall be no crime in them. And if ye hav« a mind

to provide a nurse for your children, it shall be no crime in you, in case ye

fully ix\v what ye offer her, according to that which is just. And fear

God, and know that God seeth whatsoever ye do. Such of you as die,

and leave wives, their wives must wait concerning themselves four months

and ten days,'^ and when they shall have fulfilled their term, it shall be no

crime in you, for that which they shall do with themselves,^ according to

what is reasonable. God well knoweth that which ye do. And it

shall be no crime in you, whether ye make public overtures of marriage

unto such women, within tJie saidfour months and ten days, or whether ye

conceal such your designs in your minds : God knoweth that ye will

remember them.* But make no promise unto them privately, unless

ye sj^eak honourable words; and resolve not on the knot of marriage until

the j)rescribed time be accomplished; and know that God knoweth that

which is in your minds, therefore beware of him, and know that GoD
is gi^acious and merciful. It shall be no crime in you, if ye divorce

your wives, so long as ye have not touched them, nor settled any dowry

on them. Ajid provide for them (he who is at his ease must provide

according to his circumstances, and he who is straitened according to

his circumstances) necessaries, according to what shall be reasonable.

This is a duty incumbent on the righteous. But if ye divorce them

before ye have touched them, and have already settled a dowry on

them, ye shall give them half of what ye have settled, unless they release

any part, or he release part in whose hand the knot of marriage is;*' and if

ye release tlie wlwle, it will approach nearer unto piety. And not forget libe-

rality among you, for God seeth that which ye do. Carefully observe the

a>ppointed prayers, and the middle prayer,^ and be assiduous tlierein, with

devotion towards God. But if ye fear any danger, pray on foot or on

* That is to sar, before they marry again ; and this not only for decency sake, but
that it may be known whether tlicy be with child by the deceased or not.

*» That is, if they leave off' their mourning weeds, and look out for new husbands.
* " The desire of marrying a wife, whether you show it openly, or conceal it in

your own breasts, shall not render you guilty in the sight of God. He knoweth
that ye cannot prevent yourselves from thinking of women; but make to them no
promise in secret, unless ye veil your love in decorous language."

—

Savary.
<> 1. e. Unless the wife agree to take less than half her dowry, or unless the husband

be so generous as to give her more than half, or the whole ; which is here approved
of as most commendable.

«! Yahya interprets this from a tradition of ]kIoharamed, who being asked which
was the middle pray«r, answered, The evening prayer, which was instituted by the
prophet Solomon. But Jallalo'ddin allows a greater latitude, and supposes it may
De the afternoon prayer, the morning prayer, the noon prayer, or any other.
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horseback; and when ye are safe remember God, how he hath taught you

what as yet ye knew not. And such of you as shall die and leave wives,

ought to bequeath their wives a year's maintenance, without patting them
out of their houses : but if they go out voluntarily, it shall be no crime

in you, for that which they shall do with themselves, according to what

shall be reasonable; God is mighty and wise. And unto those who are

divorced, a reasonable provision is also due; this is a duty incumbent on

those who fear God. Thus God declareth his signs unto you, that ye may
understand. Hast thou not considered those, who left their habitations,

(and they were thousands) for fear of death ?® And God said unto them,

Die; then he restored them to life, for God is gracious towards mankind;

but the greater part of men do not give thanks. Fight for the religion

of God, and know that God is he who heareth and knoweth. Who is he

that will lend unto God on good usury 1^ verily he will double it unto him
manifold ; for God contracteth and extendeth his hand as he pleaseth, and

to him shall ye return. Hast thou not considered the assembly of the

children of Israel, after the time of Moses ; when they said unto their

prophet Samuel, Set a king over us, that we may fight for the religion

of God. The prophet answered,* If ye are enjoined to go to war, will ye

be near refusing to fight ? They answered. And what should ail us that

we should not fight for the religion of God, seeing we are dispossessed of

our habitations, and deprived of our children 1 But when they were

enjoined to go to war, they turned back, except a few of them ': and God
knew the ungodly. And their prophet said unto them. Verily God hath

set Talut,^ king over you : they answered, How shall he reign over us,

seeing we are more worthy of the kingdom than he, neither is he pos-

sessed of great riches? Samuel said Verily God hath chosen him before

you, and hath caused him to increase in knowledge and stature, t for

* These were some of the children of Israel, who abandoned their dwellings be-
cause of a pestilence; or, as others say, to avoid serving in a religious war: but as
they fled, God struck them all dead in a certain valley. About eight days or more
after, when their bodies were corrupted, the prophet Ezekiel, the son of Buzi,
happening to pass that way, at the sight of their bones, wept; whereupon God
said to him, Call to them, O Ezekiel, and I will restore them to life. And accordingly
on the prophet's call they all arose, and lived several years after ; but they re-
tained the colour and stench of dead corpses, as long as they lived, and the clothes
they wore changed as black as pitch ; which qualities they transmitted to their
posterity .2 As to the number of these Israelites, the commentators are not agreed,
they who reckon least say they' were 3000, and they who reckon most, 70,000.
This story seems to have been taken from Ezekiel's vision of the resurrection of
dry bones,'

Some of the Mohammedan writers will have Ezekiel to have been one of the
judges of Israel, and to have succeeded Othoniel, the son of Caleb. They also
call this prophet Ebn al ajuz, or the son of the old woman; because they say his

mother obtained him by her prayers in her old age.*
^ viz. By contributing towards the establishment of his true religion.

^

" Will you be ready to go forth to fight (said the prophet to them) when the
time shall be come? And who, replied they, could prevent us from marching
under the banner of the faith ? "

—

Savary.
s So the Mohammedans name Saul.

t "The Lord, replied Samuel, hath chosen him to be your leader. He hath
enlightened his mind, and strengthened his arm."

—

Savary.

2 Jallalo'ddin, Yahya, Abu'lfeda, &c. » Ezek. xxxvii. 1—10. * Al Thalabi,
Abu Ishak, &c.
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God givcth his kiugdom uuto whom he pleaseth; Gk)D Is bounteous aud

viiie. And their prophet said unto them, Verily the sign of his kingdom

shall be, that the ark shall come uuto you :^ therein shall be ti-anquillity

from your Lord,* and the relics^ which have been left by the family of

Moses and the family of Aaron; the angels shall bring it. Verily this

shall be a sign unto you, if ye believe. And when Talut departed with

his soldiers he said, Verily God will prove you by the river : for he who
drinketh thereof shall not be on my side (but he who shall not taste

thereof he shall be on my side), except he who drinketh a diuught out

of his hand. And they drank thereof, except a few of them.^ And
when they had passed the ricer, he and those who believed with him,

they said, We have no strength to-day, against Jalut°^ and his forces.

But they who considered that they should meet God at the resurrection^

said, How often hath a small army discomfited a great one, by the will of

God ! and GtOD is with those who patiently persevere. And when they

went forth to battle against Jalut and his forces, they said, O Lord, pour

on us patience, and confirm our feet, and help us against the unbelieving

people. Therefore they discomSted them, by the will of God, and David

slew Jalut. And God gave him the kingdom and wisdom, and taught

him his will;" and if God had not prevented men, the one by the other,

verily the earth had been corrupted : but God is beneficent towards his

creatures. These are the signs of God : we rehearse them unto thee with

truth, and thou art surely one of those who have been sent by God.

[• III,] These are the apostles; we have preferred some of them before

others; some of them hath God spoken unto, and hath exalted the degree

of others of them. And we gave unto Jesus the son of Mary mani-

fest signs, and strengthened him with the Iioly spirit.® And if God
had pleased, they who came after those apjdles would not have con-

^ This ark, says Jallalo'ddin, contained the images of the prophets, and was
sent down from heaven to Adam, and at length came to the Israelites, who put
preat confidence therein, and continually carried it in the front of their army, till

it was taken by the Amalekites. But on this occasion the angels brought it back,

in the sight of all the people, and placed it at the feet of Taliit, who was there-

upon unanimously acknowledged for their king.

This relation seems to have arisen from some imperfect tradition of the taking

and sending back the ark by the Philistiues.*
' That is, because of the great confidence the Israelites placed in it, having won

several battles by its miraculous assistance. I imagine, however, that the Arabic
word S'lkinat which signifies tranquillity or securitu of mind, and is so understood by
the commentators, may not improbably mean the divine presence or glory, which used

to appear on the ark, and which the Jews expressed by the same word Shechinah.
^ These were the shoes and rod of Moses, the mitre of Aaron, a pot of manna, and

the broken pieces of the two tables of the law.*
' The number of those who drank out of their hands was about 313.'' It seems

thht Mohammed has here confounded Saul with Gideon, who, by the divine direc-

tion, took with him against the Midianites such of his army only as lapped water
out of their hands, which were 300 men.^

' " Or Goliah.
Or ichat he pleased to teach him. Yahya most rationally understands hereby

the divine revelations which David received from God; but Jallalo'ddin the art of
making coats of mail (which the Mohammedans believe was that prophet's pectdiar
trade) and the knowledge of the language of birds.

• See before, p. 12, Note k.

• 1 Sam. iv. r. and vi. « Jallalo'ddin. ' Idem. Tahya. Judges vii.
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tended among themselves, after manifest signs had been shown unto them.

But they fell to variance ; therefore some of them believed, and some of

them believed not; and if God had so pleased, they would not have

contended among themselves, but God doth what he will. O true be-

lievers, give alms of that which we have bestowed unto you, before the day

Cometh wherein there shall be no merchandising, nor friendship, nor inter-

cession. The infidels are unjust doers. God! there is no God but he;^^

the living, the self-subsisting : neither slumber nor sleep seizeth him ; to

him helongeth whatsoever is in heaven, and on earth. Who is he that can

intercede with him, but through his good pleasure*? He knoweth that which

is past, and that which is to come unto them, and they shall not compre-

hend any thing of his knowledge, but so far as he pleaseth. His throne is

extended over heaven and earth,^ and the preservation of both is no burden

unto him. He is the high, the mighty. Let there be no violence in

religion.^ Now is right direction manifestly distinguished from deceit

:

whoever therefore shall deny Tagut,® and believe in God, he shall surely

take hold on a strong handle, which shall not be broken ; God is he who
heareth and seeth. God is the patron of those who believe; he shall lead

them out of darkness into light: but as to those who believe not, their

patrons are Tagut; they shall lead tliem from the light into darkness; they

shall be the companions of hell fire, they shall remain therein for ever.

Hast thou not considered him who disputed with Abraham concerning his

LoRD,^ because God had given him the kingdom? When Abraham said,

My Lord is he who giveth life, and killeth : he answered, I give life, and

I kill. Abraham said, "Verily God bringeth the sun from the east, now do

thou bring it from the west. Whereupon the infidel was confounded; for

God directeth not the ungodly people. Or hast thou not considered how he

behaved who passed by a city which had been destroyed, even to her founda-

tions?" He said. How shall God quicken this city, after she hath been

p The following seven lines contain a magnificent description of the divine majesty
and providence; but it must not be supposed the translation comes up to the dignity

of the original. This passage is justly admired by the Mohammedans, who recite

it in their prayers ; and some of them wear it about them, engraved on an agate
or other precious stone.

^

q This throne, in Arabic called Corsi, is by the Mohammedans supposed to be
God's tribunal, or seat of justice ; being placed under that other called al Arsh,
which they say is his imperial throne. The Corsi allegorically signifies the divine
providence, which sustains and governs the heaven and the earth, and is infinitely

above human comprehension.^
" This passage was particularly directed to some of Mohammed's first proselytes,

who having sons that had been brought up in idolatiy or Judaism, would oblige
them to embrace Mohammedism by force.^

• This word properly signifies an idol, or whatever is worshipped besides God;
particularly the two idols of the Meccans, Allat and al Uzza ; and also the devil, or
any seducer.

This was Nimrod ; M^ho, as the commentators say, to prove his power of life

and death by ocular demonstration, caused two men to be brought before him at
the same time, one of whom he slew, and saved the other alive. As to this tyrant's
persecution of Abraham, see chap. 21, and the notes thereon.

" The person here meant was Ozair or Ezra, who riding on an ass by the ruins of
Jerusalem, after it had been destroyed by the Chaldeans, doubted in his mind by
what means God could raise the city and its inhabitants again; whereupon Go<\

' Vide Bobov. de Free. Moham. p. 5, et Reland. Dissert, de Gemmis Arab. pp.
235, 239. 1 Vide D'Herbelot, Bibl. Orient. Art. Corsi. 2 Jallalo'ddin.
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dead ? And GoD caused him to die for an hundred years, and aflerw aids

raised him to life. And God said, How long hast thou tamed here? He
answered, A day, or ]>art of a day. God said, Xay, thou hast tarried here

a hundred years. Now look on thy food and thy di-ink, they are not yet

corrupted ; and look on thine ass : and this have ice done that we might make
thee a sign unto mem And look on the bones of thine ass, how we raise

them, and aflen^'ards clothe them with flesh. And when this was shown
unto him, he said, I know that God is able to do all things. And when
Abraham s;ud, O Lord, show me how thou wilt raise the dead ;^ God said,

Dost thuu not yet believe ? He answered, Yea, but / ask this that my
heart may rest at ease. God said, take therefore four bii-ds, and diWde
them;^ then lay a part of them on every mountain; then call them, and

they shall come s^viftly unto thee : and know that God is mighty and -sWse.

Tlie similitude of those who lay out their substance for advancing the

religion of God, is as a grain of corn wliich produceth seven ears, and in

every ear an hundred grains; for God giveth twofold unto whom he

pleaseth : God is bounteous and wise. They who lay out their substance

for the religion of God, and afterwards follow not what they have so laid out

by reproaches or mischief,^ they shall have their reward with their Lord
;

upon them shall no fear come, neither shall they be grieved- A fair speech,

and to forgive,* is better than alms followed by mischief God is rich and
merciful. O true believers, make not your alms of none effect by reproach-

ing, or mischief, as he v.ho layeth out what he hath to appear imto men to

men to giv': alms, and bulieveth not in God and the last day. The like-

ness of such a one is as a flint covered with earth, on wliich a ^'iolent rain

falleth, and leaveth it hard. They cannot prosper in any thing wliicli

they have gained, for God directeth not the unbelieving people. And the

caused him to die, and he remained in that condition 100 years ; at the end of which
God restored him to life, and he found a basket of figs and a cruise of wine he had
vrith him, not in the least spoiled or corrupted, but his ass was dead, the bones only

remaining; and these, while the prophet looked on, were raised and clothed with flt-sh,

becoming an ass again, which being inspired with life, began immediately to bray.'

This apocryphal story may perhaps have taken its rise from Nchemiah's viewing

of the ruins of Jerusalem.*
» The occasion of this request of Abraham is said to have been on a doubt pro-

posed to him by the devil, in human form, how it was possible for the several parts

of the corps' of a man which lay on the sea-shore, and had been partly devoured
by the wild beasts, the birds, and the fish, to be brought together at the resurrection.*

y These birds, according to the commentators, were an eagle (a dove, say others),

a peacock, a raven, and a cock ; which Abraham cut to pieces, and mingled their

riesh and feathers together, or, as some tell us, pounded all in a mortar, and diviiling

the mass into four parts, laid them on so many mountains, but kept the heads, which
he had preserved whole, in his hand. Then he called them each by their name, and
immediately one part flew to the other, till they all recovered their first shape, and
then came to be joined to their respective heads.*

This seems to be taken from Abraham's sacrifice of birds mentioned by Moses,'

with some additional circumstances.
t. e. Either by reproaching the person whom they have relieved, with what they

have done for him ; or by exposing his poverty to his prejudice.^
" Humanity in word's and actions is better than alms after injustice."

—

Savary.

* Jallalo'ddin, Yahva, &c. See LOIerbel. Bibl. Orient. Art. Ozair. * Nehem.
ii. 12, Ac. i See li'llerbclot, p. 13. «» Jallaloddin. txc D' Uerbelot, ubi supra.
^ Cjen. XV. 8 Jallalo'ddin.
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likeness of those wlio lay out tlieir substance from a desii-e to please God,

and for an establishment for their souls, is as a garden on a hill, on which

a violent rainfalleth, and it bringeth forth its fruits twofold ; and ifa violent

rain falleth not on it, yet the dew falleth thereon : and God seeth that

wliich ye do. Doth any of you desire to have a garden of palm trees and

vines,* through which rivers flow, wherein he may have all kinds q/fraits,

and that he may attain to old age, and have a weak offspring? then a

violent fiery wind shall strike it, so that it shall be burned.* Thus God
declareth his signs unto you, that ye may consider. tine believers,

bestow alms of the good things which ye have gained, and of that which

we have produced for you out of the earth, and choose not the bad thereof,

to give it in alms, such as ye would not accept yourselves, otherwise than

by connivance :
^ and know that God is rich and worthy to be praised.

The devil threateneth you with poverty, and commandeth you filthy covet-

ousnessj but God promiseth you pardon from himself and abundance:

God is bounteous and wise. He giveth wisdom unto whom he pleaseth

;

and he unto whom wisdom is given hath received much good : but none

will consider, except the wise of heart. And whatever alms ye shall give,

or whatever vow ye shall vow, verily God knoweth it j but the ungodly

shall have none to help them. If ye make your alms to appear, it is well

;

but if ye conceal them, and give them unto the poor, this will be better for

you, and will atone for your sins : and God is well informed of that wliich

ye do. The direction of them belongeth not unto thee ; but God directeth

whom he pleaseth. The good that ye shall give in alms shall redound unto

yourselves ; and ye shall not give unless out of desire of seeing the face of

God." And what good thing ye shall give in alms, it shall be repaid you,

and ye shall not be treated unjustly; unto the poor who are wholly em-
ployed in fighting for the religion of God, and cannot go to and fro on the

earth ; whom the ignorant man thinketh rich, because of their modesty

:

thou shalt know them by this mark, they ask not men with importunity ;

and what good ye shall give in alms, verily God knoweth it. They who
distribute alms of their substance night and day, in private and in public,

shall have their reward with the Lord; on them shall no fear come,

neither shall they be grieved. They who devour usury shall not ariseyrom

the dead, but as he ariseth whom Satan hath infected by a touch i*^ this

shall happen to tl^em because they say. Truly selling is but as usury : and

* This garden is an emblem of alms given out of hypocrisy, or attended with re-
proaches, which perish, and will be of no service hereafter to the giver.^

* "Who among you would desire to possess a garden planted with palm trees,

adorned with vines, intersected by rivulets, and enriched with all the fruits of the
earth ; and to be then seized by old age, to leave infants in the cradle, and to see
this garden devastated by a whirlwind of flame ? Thus doth God reveal his mysteries
unto you, that you may turn your thoughts unto him."

—

Savary.
^ That is, on having some amends made by the seller of such goods, either by

abatement of the price, or giving something else to the buyer to make up the value.
•^ i. e. For the sake of a reward hereafter, and not for any worldly consideration.

^

^ viz. Like demoniacs or possessed persons, that is, in great horror and distraction
of mind, and convulsive agitation of body.

9 Jallalo'ddin. i Idem.



34 AL KOILVN. CHAP. n.

yet God liath permitted selling and forbidden usury. He therefore who,

when there cometh unto him an admonition from his Lord, abstaineth

from u^uryfor the JKiture, shall have what is past fonjiven him, and his

affair belongeth unto God. But whoever retumeth to usury, they shall be

the companions ofliell fire, they shall continue therein for ever. God shall

take his blessing from usury, and shall increase alms : for God loveth no

infidel, or ungodly persou. But theywho believe, and do that w^hich is right,

and observe tlie stated times of prayer, and pay their legal alms, they shall

have their reward ^Wth their Lord : there shall come no fear on them,

neither shall they be grieved- true believers, feai' God, and remit that

which remaineth of usury,' if ye really believe; but if ye do it not,

hearken unto war, ichich is declared against you from GoD and his apostle :

yet if ye rei)ent, ye shall have the capital of your money. Deal not un-

justly with others, and ye shall not be dealt with unjustly. K there be any

debtor under a difficulty of paying his debt, let his creditor wait till it bo

easyfor him to do it; but if ye remit it as alms, it will be better for you,

if ye knew it. And fear the day wherein ye shall return unto God ; then

shall eveiy soul be paid what it hath gained, and they shall not be treated

unjustly. O true believers, when ye bind yourselves one to the other in a

debt for a certain time, vrvitc it down ; and let a writer wi'ite between you

according to justice, and let not the writer refuse writing according to what

God hath taught him ; but let him write, and let him who oweth the debt

dictate, and let him fear God his Lord, and not diminish aught thereof.

But if he who oweth the debt be foolish, or weak, or be not able to dictate

himself let his agent ^ dictate according to equity; and call to witness two
witnesses of your neiglthouring men ; but if there be not two men, let there

be a man and two women of those whom ye shall choose for witnesses : if

one of those women should mistake, the other of them will cause her to

recollect. And the witnesses shall not refuse, whensoever they shall be

called. And disdain not to write it down, be it a large debt, or be it a

small one, untd its time ofpayment: this will be more just in the sight of

God, and more right for bearing witness, and more easy, that ye may not

doubt. But if it be a present bargain which ye transact between your-

selves, it shall be no crime lq you, if ye write it not down. And take

witnesses when ye sell one to the other, and let no harm be done to the

writer, nor to the witness; xchich if ye do, it will surely be injustice in

you : and fear God, and God will instruct you, for God knoweth all things.

And if ye be on a journey, and find no writer, let pledges be taken : but if

one of you trust the other, let him who is trusted return what he is trusted

with, and fear God his Lord. And conceal not the testimony, for he who
concealeth it hath surely a wicked heart : God knoweth that which ye do.

Whatever is in heaven and on earth is God's ; and whether ye manifest

• Or the interest due before usury was prohibited. For this some of Mohammed'i
followers exacted of their debtors, supposinp they lawfully might.'

' Whoever manages bis affairs, whether his father, heir, guardian, or interpreter.'

Jallalo'ddin. * Idem.
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that wliich is in your minds, or conceal it, God will call you to account for

it, and will forgive whom he pleaseth, and will punish whom he pleaseth
;

for God is almighty. The apostle believeth in that which hath been sent

down unto him from his Lord, and the faithful also. Every one of them

believeth in God, and his angels, and his scriptures, and his apostles : we
make no distinction at all between his apostles.^ And they say, We have

heard, and do obey : we implore thy mercy, O Lord, for unto thee must

we return. God will not force any soul beyond its capacity : it shall have

the good which it gaineth, and it shall suffer the evil which it gaineth. O
Lord, punish us not, if we forget, or act sinfully : Lord, lay not on us

a burden like that which thou hast laid on those who have been before

us ;^ neither make us, Lord, to bear what we have not strength to bear^

but be favourable unto us, and spare us, and be merciful unto us. Thou
art our patron, help us therefore against the unbelieving nations.

CHAPTER III.

INTITLED, THE FAMILY OF IMRAM;» REVEALIJD AT MEDINA

IN THE NAME OF THE MOST MERCIFUL GOD.

Al. M.^ There is no God but God, the living, the self-subsisting : he
hath sent down unto thee the book of the Kordn with truth, confinning

that which was revealed before it j for he had formerly sent down the law,

and the gospel, a direction unto men ; and he had also sent down the dis-

tinction between good and evil. Yerily those who believe not the signs of

God shall suffer a grievous punishment ; for God is mighty, able to

revenge. Surely nothing is hidden from God, of that which is on earth,

or in heaven : it is he who formeth you in the wombs, as he pleaseth

;

there is no God but he, the mighty, the wise. It is he who hath sent

down unto thee the book, wherein are some verses clear to be under-
stood, they are the foundation of the book ; and others are parabolical.^

But they whose hearts are perverse will follow that which is parabolical

therein, out of love of schism, and a desire of the interpretation thereof;

e But this, say the Mohammedans, the Jews do, who receive Moses, but reject
Jesus ; and the Christians, who receive both those prophets, but reject Mohammed.*

^ That is, on the Jews, who, as the commentators tell us, were ordered to kill a
man by way of atonement, to give one-fourth of their substance in alms, and to cut
oiF an unclean ulcerous part,^ and were forbidden to eat fat, or animals that divide
the hoof, and were obliged to observe the sabbath, and other particulars wherein
the Mohammedans are at liberty.^

' This name is given in the Koran to the father of the Virgin Mary. See below, p. 39.
^ For the meaning of these letters, the reader is referred to the Preliminary Dis-

conrse, sect. iii.

1 This passage is translated according to the exposition of al Zamakhshari and
Beidawi, which seems to be the truest.

The contents of the Koran are here distinguished into such passages as aie to

* Jallalo'ddin. * Idem. « Yahya.
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yet none knoweth the interpretation thereof, except Gou. But they who

arc well grounded in the knowledge say, We believe therein, the whole is

from our Lord ; and none will consider exce])t the prudent.* O Lord,

cause not our hearts to swerve y/*o//i truth, after thou hast directed us : and

give us from thee mercy, for thou art he who giveth. O Lord, thou shalt

surely gather mankind together, unto a day of resurrection : there is no

doubt of it, for God will not be contrary to the promise. As for the infi-

dels, their wealth shall not profit them any thing, nor their children,

against God : they shall be the fuel of hell fire. According to the wont of

the people of Pharaoh, and of those who went before them,, they charged

our signs with a lie ; but God caught them in their wickedness, and God
is severe in punishing. Say unto those who believe not, Ye shall be over-

come, and thrown together into hell ; and an unhappy couch sliall it he.

Ye have already had a miracle sJiown you in two armies, which at-

tacked each other :™ one army fought for God's true religion, but the

other were infidels ; they saw the faithful twice as many as themselves

in tJieir eye-sight ; for God strengtheneth with his help whom he pleaseth.

Surely herein was an example unto men of understanding. The love and

eager desire of wives, and children, and sums heaped up of gold and silver,

and excellent hoi-ses, and cattle, and land, is prepared for men : this is the

provision of the present life;t but unto God shall be the most excellent

return. Say, Shall I declare unto you better things than this ? For those

be taken in the literal sense, and such .is require a figurative acceptation. The
former being plain and obvious to be understood, compose the fundamental part,

or, as the original expresses it, the mother of the book, and contain the principal

doctrines and precepts ; agreeably to, and consistently with which, those passaf;e3

which are wrapt up in metaphors, and delivered in enigmatical, allegorical style, are
always to be interpreted."

* " This languaf^e is that of tlic wi:"e."

—

Savanj.
" The sign or miracle here meant was the victory gained by Mohammed in the

second year of the Ilcjra, over the idolatrous Meccans, headed by Abu Sofian, ia

the valley of Bedr, which is situate near the sea between Mecca and Mcdin.a. Mo-
hammed's forces consisted of no more than three hundred and nineteen men, but
the enemies' army of near a thousand ; notwithstanding which odds, he put them to

flight, having killed seventy of the principal Koreish, and taken as many pri-

soners, with the loss of only fourteen of his own men.^ This was the first victory

obtained by the prophet, and though it may seem no very considerable action, yet
it was of great advanta;:e to him, and the foundation of all his future power and
success. For which reason it is famous in the Arabian history, and more than
once vaunted in the Koran, ^ as an effect of the divine assistance. The rairaclo,

it is said, consisted in three thinj^s : 1. Mohammed, by the direction of the angel
Gabriel, took a handful of gravel and threw it towards the enemy in the attack,

Haying, Maji their faces be confounded; whereupon they immediately turned their

backs and fled. lint, thoui,'h the prophet seemingly threw the gravel himself, yet
it is told in the Koran,* that it was not he, but (Jod, who throw it; that is to say,

by the ministry of his angel. 2. The Mohammedan troops seemed to the Infidels

to be twice as many in number as themselves, which greatly discouraged them.
And, 3. God sent down to their assistance first a thousand, and afterwards three

thousand angels, led by Gabriel, mounted on his horse Ilai/.ilm ; and according to

the Koran,' these celestial auxiliaries really did all the execution, though Moham-
med's men imagined themselves did it, and fought stoutly at the same time.

f
•' Such are the enjoyments of this earthly life ; but the asylum which is prepared

by God ia far more delectable."

—

Savary.

^ See the Prelim. Disc. sect. iii. ^ See Elmacin. j). 6. Hot linger. Hist. Orient,

1. 2, c. 4. Abulfed. Vit. Moham p. 66, &c. Prideaux's Life of Moham, p. 71, &c.
" See this chap, below, and chaps. 8 and 32. i Chap. 8, not far from the beginning,
*lbid.
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who are devout are prepared with their Lord gardens through which

rivers flow; therein shall they continue for ever : and they shall enjoy wives

free from impurity, and the favour of God ; for God regardeth his servants

;

who say, O Lord, we do sincerely believe ; forgive us therefore our sins,

and deliver us from the ])ain of hell fire : the patient, and the lovers of

truth, and the devout, and the almsgivers, and those who ask pardon

early in the morning. God hath borne witness that there is no God but

he ; and the angels, and those who are endowed with wisdom, profess the

same; who executeth righteousness; there is no God but he; the mighty,

the wise. Verily the trtie religion in the sight of God is Islam j^ and

they who had received the scriptures dissented not therefrom, until after

the knowledge of God's unity had come unto them, out of envy among

themselves; but whosoever believeth not in the signs of God, verily God
will be swift in bringing him to account. If they dispute with thee, say,

I have resigned myself unto God, and he who folioweth me doth the same

:

and say unto them who have received the scriptures, and to the ignorant,"

Do ye profess the religion of Islam ? now if they embrace Islam, they are

surely directed ; but if they turn their backs, verily unto thee hdongeth

preaching only; for God regardeth his servants. And unto those who
believe not in the signs of God, and slay the pi'ophets without a cause, and

put those men to death who teach justice; denounce unto them a painful

punishment. These are they whose works perish in this world, and in

that which is to come ; and they shall have none to help them. Hast thou

not observed those unto whom part of the scripture was given 1 ^ They
were called unto the book of God, that it might judge between them ;

^

then some of them turned their backs, and retired afar off. This they did

n The proper name of the Mohammedan religion, which signifies the resigning or
devoting one's self entirely to God, and his service. This they say is the religion

which all the prophets were sent to teach, being founded on the unity of God.'
i. e. The pagan Arabs, who had no knowledge of the scriptures.*

P That is, the Jews.
1 This passage was revealed on occasion of a dispute Mohammed had with some

Jews, which is differently related by the commentators.
Al Beidawi says, that Mohammed going one day into a Jewish synagogue, Nairn

Ebn Amru and al Hareth Ebn Zeid asked him what religion he was of? To which
he answering, Of the religion of Abraham ; they replied, Abraham was a Jew;
but on Mohammed's proposing that the Pentateuch might decide the question, they
would by no means agree to it.

But Jallalo'ddin tells us, That two persons of the Jewish religion having com-
mitted adultery, their punishment was referred to IMohammed, who gave sentence
that they should be stoned, according to the law of Moses. This the Jews refused

to submit to, alleging there was no such command in the Pentateuch : but on Mo-
hammed's appealing to the book, the said law was found therein. Whereupon
the criminals were stoned, to the great mortification of the Jews.

It is very remarkable that this law of Moses concerning the stoning of adulterers
is mentioned in the New Testament ^ (though I know some dispute the authenticity
of that whole passage), but it is not now to be found, either in the Hebrew or
Samaritan Pentateuch, or in the Septuagint ; it being only said that such shall

be put to death.^ This omission is insisted on by the Mohammedans as one instance
of the corruption of the law of Moses by the Jews.

It is also observable that there was a verse once extant in the Koran, commanding

* Jallalo'ddin ; AT Beidawi. * lidera. * John viii. 5. ^ Lev. xx, 10. Sea
"Whiston's Essay towards restoring the true Text of the Old Test. p. 99» 100.
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because they said, the fire of hell shall by no means touch us, but for

a certain number of days: *" and that which they had falsely devised hath

deceived them in their religion. How then will it be icilh tJiem, when wo

shall gather them together at the day ofjudgment,* of which there is no

doubt ; and every soul shall be paid that which it hath gained, neither

shall they be treated unjustly? Say, O God, who possessest the kingdom;

thou givest the kingdom unto whom thou wilt, and thou takest away tho

kingdom from whom thou wilt: thou cxaltest whom thou wilt, and thou

humblest whom thou wilt : in thy hand is good, for thou art almighty.

Thou makest the night to succeed the day : thou bringest forth the living

out of the dead, and thou bringest forth the dead out of the living;' and

providest food for whom thou wilt without meiisure. Let not the

faithful take the infidels for their protectors, rather than the faithful: he

who doth this shall not be protected of God at all; unless ye fear any

danger from them: But God wameth you to beware of himself; for unto

God must ye return. Say, Whether ye conceal that which is in your

breasts, or whether ye declare it, God knoweth it ; for he knoweth what-

ever is in heaven, and whatever is on earth : God is almighty. On the

last day every soul shall find the good which it hath wrought, present; and

the evil which it hath wrought, it shall wish that between itself and that

were a wide distance: but God wameth you to beware of himself;* for

God is gracious unto his servants. Say, If ye love God, follow

me : then God shall love you, and forgive you your sins ; for God is

gracious and merciful. Say, Obey God, and /iw apostle; but if ye go

back, verily God loveth not the unbelievers. God hath surely chosen

Adam, and Noali, and the family of Abraham, and the family of Imran"

adulterers to be stoned ; and the commentators say the words only are abrogated,

the sense or law still remaining in forcc.^

'I.e. Forty; the time their forefathers worshipped the calf.^ Al Beidawi adds,

that some of them pretended their punishment was to last but seven days, that is a
day for every thousand years which they supposed the world was to endure ; and
that they imagined they were to be so mildly dealt with, either by reason of the
intercession of their fathers the prophets, or because God had promised Jacob,
that his offspring should be punished but slightly.

• The Mohammedans have a tradition, that the first banner of the infidels that

shall be set up, on the day of judgment, will be that of the Jews ; and that God
will first reproach them with their wickedness, over the heads of those who are

present, and then order them to hell.®

' As a man from seed, and a bird from an Qg^:, and vice versa.
* " The Lord exhorteth you to dread his anger. He looketh on his servants

with a propitious eye."

—

Savary.
" Or Amran, is the name of two several persons, according to the Mohammedan

tradition. One was the father of Moses and Aaron ; and the other was the father

of the Virgin Mary;' but he is called by some Christian writers Joachim. Tho
commentators suppose the first, or rather both of them, to be meant in this place;
however, the i>erson intended in the next passage, it is agreed, was the latter; who
besides Mary the mother of Jesus, had also a son named Aaron,' and a sister named
Isha (or Elizabeth), who married Zacharias, and was the mother of John the
Baptist ; whence that prophet and Jesus are usually called by the Mohammedans
The two sons of tlie aunt, or the cousins gerraan.

From the identity ofnames it has been generally imagined by Christian writers* that

7 See the Prelim Disc sect. 3. « See before, p. 11. » Al IJcidawi, i Jal-

lalo'ddin. ^ Al Zaniakhshari, al Beidawi. ' Koran, c. 19. * Vide Keland, de
Kcl. Moh. p. 211. Marracc. in Ale. p. 115, &c. Pridcaux, Letter to tho

Deists, p. l«o.
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above the rest of the world ; a race descending the one from the other; God
is he who heareth and knoweth. Rememher when the wife of ImraD*
said, Lord, verily I have vowed unto thee that which is in my womb, to be

dedicated to thy service:^ accept it therefore of me ; for then art he who
heareth and knoweth. And when she was delivered of it, she said. Lord,
verily I have brought forth a female (and God well knew what she

had brought forth), and a male is not as a female,^* I have called her

Mary ; and I commend her to thy protection, and also her issue, against

Satan driven away with stones.* Therefore the Lord accepted her with a

gracious acceptance,^ and caused her to bear an excellent offspring. And

the Koran here confounds Mary the mother of Jesus with Mary or Miriam, the sister

of Moses and Aaron ; which intolerable anachronism, if it were certain, is suflScient

of itself to destroy the pretended authority of this book. But though Mohammed may
be supposed to have been ignorant enough in ancient history and chronology, to have
committed so gross a blunder

;
yet I do not see how it can be made out from the words

of the Koran. For it does not follow, because two persons have the same name, and
have each a father and brother who bare the same names, that they must therefore
necessarily be the same person : besides, such a mistake is inconsistent with a number
of other places in the Koran, whereby it manifestly appears that Mohammed well
knew and asserted that Moses preceded Jesus several ages. And the commentators
accordingly fail not to tell us, that there had passed about one thousand eight hundred
years between Amran the father of Moses, and Amran the father of the Virgin Mary

:

they also make them the sons of different persons ; the first, they say, was the son of
Yeshar, or Izhar (though he was really his brother)^ the son of Kahaih, the sou of
Levi ; and the other was the son of Matthan,^ whose genealogy they trace, but in
a very corrupt and imperfect manner, up to David, and thence to Adam.^

It must be observed, that though the Virgin Mary is called in the Koran^ the
sister of Aaron, yet she is no where called the sister of Moses ; however some Moham-
medan writers have imagined that the same individual Mary, the sister of Moses,
was miraculously preserved alive from his time till that of Jesus Christ, purposely
to become the mother of the latter.^

* The Imran here mentioned was the father of the Virgin Mary, and his wife's

name was Hannah or Ann, the daughter of Fakudh, This woman, say the com-
mentators, being aged, and barren, on seeing a bird feed her young ones, became
very desirous of issue, and begged a child of God, promising to consecrate it to his

service in the temple : whereupon she had a child, but it proved a daughter.i
^The Arabic word is free ; but here signifies particularly one that is free or de-

tached from all worldly desires and occupations, and wholly devoted to God's service.^
^ Because a female could not minister in the temple as a male could.s
* " God knew to what she had given birth. Obvious characters distinguish the

two sexes."

—

Savary.

^

* This expression alludes to a tradition, that Abraham, when the devil tempted
him to disobey Godinnot sacrificing his son, drove the fiend away by throwing stones
at him; in memory of which the Mohammedans, at the pilgrimage of Mecca, throw a
certain number of stones at the devil, with certain ceremonies, in the valley of Mina.*

It is not improbable that the pretended immaculate conception of the Virgin Mary
is intimated in this passage. For according to a tradition of Mohammed, every per-
son that comes into the world is touched at his birth by the devil, and therefore cries
out, Mary and her son only excepted ; between whom and the evil spirit God placed
a veil, so that his touch did not reach them.^ And for this reason, they say, neither
of them were guilty of any sin, like the rest of the children ofAdam ; ^ which peculiar
grace they obtained by virtue of this recommendation of them by Hannah to God's
protection.

!> Though the child happened not to be a male, yet her mother presented her to the
priests who had care of the temple, as one dedicated to God; and they having

^ Exod. vi. 18. « Al Zamakh. al Beidawi. 7 y'iHq Reland, ubi sup. D'Herbelot,
Bibl. Orient, p. 583. ^ chap. 19. » Vide Guadagnol, Apolog. pro Eel. Christ.
contra Ahmed Ebn Zein al Abedin, p. 279. i Al Beidawi, al Thalabi. 2 Jallalo'ddin,
al Zamakhshari. 3 Jallalo'ddin. * See the Prelim. Disc. sect. iv. * Jallalo'ddin.
Al Beidawi, ^ Kitada.
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Zacharias tcoTc care of tlie child; wlienever Zacharias went into the

chamber to her, he found provisions with her:*' and he said, O Maiy,

whence hadst thou this 1 she answered, This is from God : for God
provideth for whom lie pleaseth without measure.^ There Zacharias chilled

on his Lord, and said, Lord, give me from thee a good offspring, for thou

tilt the hearer of prayer. And tlie angels® called to him, while he stood

praying in the chamber, saying, Verily God promiseth thee a son named

John, wlio shall bear witness to the Word^ which cometh from God;
an honourable person, chaste,^ and one of the righteous prophets. He
answered. Lord, how shall I have a son, when old age hath overtaken me, ^

and my wife is barren ? The angd said, So God doth that which he

pleaseth. Zacharias answered, Lord, give me a sign. The angd said,

Thy sign shall be, that thou shalt speak unto no man* for three days,

otherwise than by gesture ; remember thy Lord often, and praise him

evening and moniiug. And when the angels said, O Mary, verily God
hath chosen thee, and hath purified thee and hath chosen thee above all

the women of the world : O Mary, be devout towards thy Lord, and wor-

ship, and bow down with those who bow down. This is a secret history ;

we reveal it unto thee, although thou wast not present with them when
they threw in their rods to cast lots which ofthem should have the education

of Mary ;^ neither wast thou with them, when they strove among them-

selves. When the angels said ; O Mary, verily God sendeth thee good

received her, she was committed to the care of Zacharias, as will be observed by and
bye, and he built her an apartment in the temple, and supplied her with necessaries.'

'<= The commentators say that none went into Mary's apartment but Zacharias

himself, and that he locked seven doors upon her; yet he found she had always
winter fruits in summer, and summer fruits in winter.^

•* There is a story of Fatcraa, Mohammed's daughter, that she once brought two
loaves and a piece of flesh to her father, who returned them to her, and having called

for her again, when she uncovered the dish, it Avas full of bread and meat; and on
Mohammed's asking her whence she had it; she answered in the words of this pas-

sage, This is from God; for Ood provideth for xchom he pleaseth without measure*

NVhereupon he blessed God, who thus favoured her, as he had the most excellent of

the daughters of Israel."
• Though the word be in the plural, yet the commentators say it was the angel

Gabriel only. The same is to be understood where it occurs in the following passages.
' That is Jesus ; who, al Beidawi says, is so called, because he was conceived by

the word or command of God, without a father.

K The original word signifies one who refrains not only from women, but from all

other worldly delights and desires. Al Beidawi mentions a tradition, that during
his childhood some boys invited him to play, but he refu.sed, saying that he was not

created to play.
•• Zacharias was then ninety-nine years ol»l, and his wife eighty-nine.^
' Though he cuuld not speak to any body else, yet his tongue was at liberty to

praise God ; as he is directed to do by the following words.
^ Wht-n Mary was first brought to the temple, the priests, because she was the

daughter of one of their chiefs, disputed among themselves who should have the

education of her. Zacharias insisted that he ought to be preferred, because he had
married her aunt; but the others not consenting that it should be so, they agreed
to decide the matter by casting of lots; whereupon twenty-seven of them went to

the river Jordan, and threw in their rods (or arrows without heads or feathers, such

as the Arabs used f<ir the same j)nrpnse\ on which they had written some passages

of the law, but thf-y all sunk: except that of Zacharias, which floated on the water;

and he had thereupon the care of the child committed to him.'

7 .Tallalo'ddin. Al Beidawi. Vide Lud. de Dieu, in not. ad Hist. Christi Xaverii,

p. 542. • Al Beidawi. Vide dc Dieu, ubi supr. p. 5-18. • Al Beidawi. ' Idem.

» Idem. Jillalo'ddin, &c.
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tidings, that thou shalt hear the Word i)roceed[ng from himself ; his name
shall be Christ Jesus the son of Mary, honourable in this world and
in the world to come, and one of those who approach near to the

•presence of God ; and he shall speak unto men in the cradle,^ and when
he is grown up ;

™ and he shall be ow of the righteous : she answered.

Lord, how shall T have a son, since a man hath not touched me ? tJie angel

said. So God createth that wliich he pleaseth ; when he decreeth a thing,

he only saith unto it, Be, and it is : God shall teach him the scripture, and
wisdom, and the law, and the gospel ; and shall appoint him his apostle to

the children of Israel ; and he shall say, Yerily I come unto you with a sigm

from your Lord ; for I Avill make before you, of clay, as it were the figure

of a bird ;° then I will breathe thereon, and it shall become a bird, by the

permission of God f and I will heal him that hath been blind from his

birth; and the leper : and I will raise the dead^ by the permission of God :

and I will prophesy unto you what ye eat, and what ye lay up for store

in your houses. "Verily herein will be a sign unto you, if ye believe. And
/ come to confirm the law which was revealed before me, and to allow unto

1 Besides an instance of this given in the Koran itself,^ v.-hich I shall not here
anticipate, a Mohammedan writer (of no very great credit indeed) tells two stories,

one of Jesus's speaking while in his mother's womb, to reprove her cousin Joseph
for his unjust suspicions of her;* and another of his giving an answer to the same
person soon after he was born. For Joseph being sent by Zacharias to seek Mary
(who hnd gone out of the city by night to conceal her delivery), and having found
her, began to expostulate with her, but she made no reply; whereupon the child
spoke these words : Rejoice, Joseph, and he of good cheer ; for God hath brought me
forth from the darkness of the womb, to the light of the world ; and I shall go to the
children of Israel, and invite them to tlie obedience of God.^
These seem all to have been taken from some fabulous traditions of the eastern

Christians, one of which is preserved to us in the spurious gospel of the Infancy of
Christ; where we read that Jesus spoke while yet in the cradle, and said to his
mother. Verily I am Jesus the Son of God, the word ivhich thou hast brought forth, as
the angel Gabriel did declare unto thee ; and my Father hath sent me to save the world.'^
™ The Arabic Avord properly signifies a man of full age, that is, between thirty

or thirty-four and fifty-one ; and the passage may relate to Christ's preaching here
on earth. But as he had scarce attained this age when he was taken up into heaven,
the commentators choose to understand it of his second coming.^

" Some say it was a bat,^ though others suppose Jesus made several birds oi
different sorts.

^

This circumstance is also taken from the following fabulous tradition, which
may be found in the spurious gospel above mentioned. Jesus being seven years
old, and at play with several children of his age, they made several figures of
birds and beasts, for their diversion, of clay ; and each preferring his own work-
manship, Jesus told them that he would make his walk and leap ; which accordingly,
at his command, they did. He made also several figures of sparrows and other
birds, which flew about or stood on his hands as he ordered them, and also ate and
drank when he off'ered them meat and drink. The children telling this to their
parents, were forbidden to play any more with Jesus, whom they held to be a
sorcerei'.^

° The commentators observe that these words are added here, and in the next sen-
tence, lest it should be thought Jesus did these miracles by his own power, or was God.'

P Jallalo'ddin mentions three persons whom Christ restored to life, and who lived
several years after and had children ; viz. Lazarus, the widow's son, and the pub-
lican's (I suppose he means the ruler of the synagogue's) daughter. He adds, that
he also raised Shem the son of Noah, who, as another writes,^ thinking he had been
called to judgment, came out of his grave with his head half grey, whereas men did
not grow grey in his days; after which he immediately died again.

3 Chap. 19. * Vide Sikii notas in Evang. Infant, p. 5. ^ Al Kessai, apud
eundem. c Evang. Infant, p. 5. 7 Jallalo'ddin. Al Beidawi, ^ jallalo'ddin.
» Al Thalabi. ^ Evang. Infant, p. Ill, &c. » Al Beidawi, && s Al ThalabL
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you as lawful part of tliat which hath been forhidden you :** aud I come

unto you with a sign from your Lord ;* therefore fear GoD/and obey me.

Verily God is my Lord, and your Lord : therefore serve him. This is the

right way. But when Jesus jK?rceived their unbelief, he said, Who will

be my heljiers towards God? The a]>ostles'" answered, We u^l be the

helpers of God ; we l>elieve in God, and do thou bear witness that we are

ta-ue believers. O Lord, we believe in that which thou hast sent down,

and we have followed thy apostle ; write us down therefore with those who
bear witness o/hinu Aud the Jews devised a stratagem against him;^ but

God devised a stratagem agaiji^t t/iem;i^ and God is the best deviser of

<> Such as the eating of fish that have neither fins nor scales, the cawl and fat of

animals, and camels' flesh, and to work on the sabbath. These things, say the com-
mentators, being arbitrary institutions in the law of Moses, were abrogated by Jesus

;

as several of the same kind instituted by the latter have been since abrogated by

Mohammed.*
* " God has given unto me the power of miracles."- -/S^avary.

' In Arabic al Hnwdriyum ; which word they derive from Hara, to he white, and
suppose the apostles were so called either from the candour and sincerity of their

minds, or because they were princes and wore white garments, or else because they

were by trade fullers.^' According to which last opinion, their vocation is thus re-

lated : That as Je?us passed by the sea side, he saw some fullers at work, and ac-

costing them, said, Te cleanse these cloths, but cleanse not your hearts ; upon which
they believed on him. But the true etymology seems to be frcrm the Ethiopic verb

Ila'wyra, to go ; whence Hatvdrya signifies one that is sent, a messenger or apostle.*

* I. e. They laid a design to take away his life.

f " Th'? Jews were treacherous unto Jesus. God frustrated their treachery. Ho
is more powerful tlian the deceivers."

—

Savary.

t This stratagem of God's was the taking of Jesus up into heaven, and stamping
his likeness on another person, who was apprehended and crucified in his stead. For
it is the constant doctrine of the Mohammedans, that it was not Jesus himself who
underwent that ignominious death, but somebody else in his shape an<l resemblance.

^

The person crucified some will have to be a spy that was sent to entrap him ; others

that it was one Titian, who, by the direction of Judas, entered in at a window of the

house where Jesus was, to kill him ; and others that it was Judas himself, who agreed
with the rulers of the Jews to betray him for thirty pieces of silver, and led those wlio

were sent to take him.
They add * that Jesus, after his crucifixion in ejffigie, was sent down again to tlio

earth, to comfort his mother and discijtles, and actjuaiut them how the Jews were
deceived ; and was then taken up a second time into heaven.

It is sujtposed by several tliat this story was an original invention of Moham-
med's; but they are certainly mistaken ; for several sectaries held the same opinion,

long before his time. The Basilidians," in the very beginning of Christianity, denied
that Christ himself suflfered, but that Simon the Cyrcnean was crucified in his place.

U'he Cerinthians before them, and the Carpocratians next (to name no more of those,

who affirmed Jesus to have been a mere man) did believe the same thing; that it

was not himseh'but one of his fuliowers, very like him, tliat was crucified. • Photius
tells us,' that he read a book entitled The Journeys of the apostles, relating the acts of
Peter, John, Andrew, Thomas, and Paul, and among other things contained therein,

this was one, that Christ xvas not crucijied, but another in his stead, and that therefore

he laughed at his crucijiers, or those who thought they had crucified him.'

I have in another place' mentioned an apocryphal gospel of Barnabas, a forgery
originally of son»e nominal Christians, but interjiolated since by Mohammedans;
which gives this part of the history of Jesus with circumstances too curious to be
omitted. It is therein related, that the moment the Jews were going to apprehend
Jesus in the garden, he was snatched up into the third heaven, by the ministry of

four angels, Gabriel, Michael, liaphael, and Uriel ; that he will not die till the end

* Al Beidawi ; Jallalo'ddin. • lidem. * Vide Ludolfi Lexic. -^thiop. col. 40, et

Golii notas ad cap. 61. Korani, p. *2()5. " See Koran, c. iv. ^ Vide Marracc. in

Ale. p. 113, &c. et in Prodr. part iii. p. CS, &c. » Irenaeus, 1. 1, c. 23, &c.

Epiphan. Haeres. 24, num. 3. ^ Photius, Bib). Cod. 114, col. 2^1. » Toland'a

Naiarenus, p. 17, &c. * Prelim. Disc. sect. iv.
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stratagems. WTien God said, O Jesus, verily I will cause thee to die,^ and

I will take tliee up unto me,^ and I will deliver thee from tlie unbelievers;

and I will place those who follow thee above the unbelievers, until the day

of resurrection 'J then unto me shall ye return, and I will judge between

you of that concerning which ye disagree. Moreover, as for the infidels, I

will pimish them with a grievous punishment in this world, and in that

which is to come; and there shall be none to help them. But they

who believe, and do that which is right, he shall give them their reward :

for God loveth not the wicked doers. These signs and this prudent ad-

monition do we rehearse unto thee. Yerily the likeness of Jesus in the

sight of God is as the likeness of Adam; he created him out of the

dust, and then said unto him. Be; and he was.^* This is the truth

from thy Lord ; be not therefore one of those who doubt ; and whoever

of the world, and that it was Judas who was crucified in his stead ; God having
permitted that traitor to appear so like his master, in the eyes of the Jews, that

they took and delivered him to Pilate. That this resemblance was so great, that

it deceived the Virgin Mary and the apostles themselves; but that Jesus Christ

afterwards obtained leave of God to go and comfort them. That Barnabas having
then asked him, why the divine goodness had suffered the mother and disciples of

so holy a prophet to believe even for one moment that he had died in so ignomini-

ous a manner, Jesus returned the following answer :
" Barnabas, believe me

that every sin, how small soever, is punished by God with great torment, because

God is offended with sin. My mother therefore and faithful disciples, having loved

me with a mixture of earthly love, the just God has been pleased to punish this love

with their present grief, that they might not be punished for it hereafter in the

flames of hell. And as for me, though I have myself been blameless in the world,

yet other men having called me God, and the son of God ; therefore God, that I

might not be mocked by the devils at the day of judgment, has been pleased that

in this world I should be mocked by men with the death of Judas, making every

body believe that I died upon the cross. And hence it is that this mocking is still

to continue till the coming of Mohammed, the messenger of God ; who coming into

the world, will undeceive every one who shall believe in the law of God, from this

mistake." *

" It is the opinion of a great many Mohammedans that Jesus was taken up into

heaven without dying : which opinion is consonant to what is delivered in the spuri-

ous gospel above mentioned. Wherefore several of the commentators say that

there is a hysteron prot&ron in these words, Iivill cause thee to die, and I will take thee

up unto me : and that the copulative does not import order, or that he died before his

assumption ; the meaning being this, viz. that God would first take Jesus up to

heaven, and deliver him from the infidels, and afterwards cause him to die : which
they suppose is to happen when he shall return into the world again, before the last

day .5 Some, thinking the order of the words is not to be changed, interpret them
figuratively, and suppose their signification to be that Jesus was lifted up while he
was asleep, or that God caused him to die a spiritual death to all worldly desires.

But others acknowledge that he actually died a natural death, and continued in that
state three hours, or, according to another tradition, seven hours ; after which he
was restored to life, and then taken up to heaven.^

* Some Mohammedans say this was done by the ministry of Gabriel ; but others
that a strong whirlwind took him up frojn mount Olivet.'

y That is, they who believe in Jesus (among whom the Mohammedans reckon
themselves) shall be for ever superior to the Jews, both in arguments and in arms.
And accordingly, says al Beidawi, to this very day the Jews have never prevailed
either against the Christians or Moslems, nor have they any kingdom or established

government of their own.
« He was like to Adam in respect of his miraculous production by the immediate

power of God.8
* " In the sight of the Highest, Jesus is a man like unto Adam. Adam was

created out of the dust. God said unto him, Be ! and he was."

—

Savary.

* See the Menagiana, tom. iv. p. 326, &c. ^ See the Prelim. Disc. sect. iv.

Al Beidawi, 7 a1 Thalabi. See 2 Kings ii. 1, 11. ^ Jallalo'ddin, &c.
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shall dispute with tliec, concerning him,* after the knowledge which hath

been given thee, say unto them, Come, let us call together our sons and

your sons, and our wives and your wives, and ourselves and yourselves

;

then lot us make imprecations, and lay tlie curse of God on those

who lie.** Verily this is a true liistoiy : and there is no God, but God;

and God is most mighty and wise. If they turn back, God well knoweth

the evil doers. Say, O ye who have received the scripture, come to a just

determination between us and you;*' that we worship not ani/ except GrOD,

and associate no creature with him; and that the one of us take not the

other for lurds,*^ beside God. But if they turn back, say. Bear witness

that we are true believers. ye to whom the scriptures have been given,

wliy do ye dispute concerning Abraham,*' since the Law and the Gospel

were not sent down until after him 1 Do ye not therefore understand 1

Behold ye arc they who dispute concerning that which ye have some know-

led«^e in ; why therefore do you dispute concerning that which ye have no

knowledge of 1 ^ God knoweth, but ye know not. Abraham was neither a

Jew nor a Christian; but he was of the true religion, one resigned unto

God, and was not of the number of tlie idolaters. Verily the men who are

the nearest ofhin unto Abraham are they who follow him ; and this prophet,

and they who believed on him: God is the patron of the faithful. Some

of those who have received the scriptures desire to seduce you;^ but they

seduce themselves only, and they perceive it not. O ye who have received

the scriptures, why do ye not believe in the signs of God, since ye are wit-

nesses of tlum ? O je who have received the scriptures, why do you

clothe truth with vanity, and knowingly hide the truth 1^ And some of

those to whom the scriptures were given say, Believe in that which

hath been sent down unto those who believe, in the beginning of the

• Namely, Jesus.
^ To explain this passage the commentators tell tlie foilowino^ story. That some

Christians, with their bishop named Abu Hareth, cominj^ to Mohammed as ambassa-

dors from the inhabitants of Najran, and entering into some disputes with him
touching rclit,'ion and the history of Jesus Christ, they agreed the next morning to

abide the trial here mentioned, as a quick way of deciding which of them were in

the wrong. Mohammed met them accordingly, accomi)anied by his daughter Fatima,

his son-in-law Ali, and his two grandsons, Hasan and Ilosein, and desired them to

wait till he had said his pravcrs. But when they saw him kneel down, their resolu-

tion failed them, and they Jurst not venture to curse him, but submitted to pay him
tribute.'

« That is, to such terms of agreement as are indisputably consonant to the

doctrine of all the prophets and scriptures, and therefore cannot be reasonably

rejected.^
«* Besides other charges of idolatry on the Jews and Christians, Mohammed

accused them of paying too implicit an obedience to their priest and monks, who
took ui)on them to pronounce what things were lawful, and what unlawful, and to

dispense with the laws of CJod.'

• Viz. By pretending him to have been of your religion.

' t. e. Ye perversely dispute even concerning those things which ye find in the

Law and the Gospel^ whereby it appears that they were both sent down long after

Abraham's time : why then will ye o(Ter to dispute concerning such points of

Abraham's religion, of which your scriptures say nothing, and of which ye conse-

quently can have no knowledge?'
« This passage was revealed when the Jews endeavoured to pervert Hodheifa,

Anmar, and Moadh to their religion*
^ The Jews and Christians arc again accused of corrupting the scriptures, and

Stifling the prophecies concerning Mohammed.

• Jallalo'ddin. Al BcidawL ^ lidem. ^ Jidcm. ' Al Beidawi. Idem.
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day ; and deny it in the end thereof; that they may go back/rom theirfaith;^

and believe him only who folioweth your religion. Say, Verily the trii6

direction is the direction of God, that there may be given unto some other

a revelation like unto what hath been given unto you. "Will they dispute

with you before your Lord ? Say, Surely excellence is in the hand of God,

he giveth it unto whom he pleaseth; God is bounteous and wise: he will

confer peculiar mercy on whom he pleaseth; for God is endued with great

beneficence. There is of those who have received the scriptures, unto whom
if thou trust a talent, he will restore it unto thee; ^ and there is also of them,

unto whom if thou trust a dinar, he will not restore it unto thee, unless

thou stand over him continually with great urgency} This tliey do, because

they say, We are not obliged to observe justice with the heathen : but they

utter a lie against God, knowingly. Yea, whoso keepeth his covenant, and

feareth God, God surely loveth those who fear him. But they who make
merchandise of God's covenant, and of their oaths, for a small price shall

have no portion in the next life, neither shall God speak to them or

regard them on the day of resurrection, nor shall he cleanse them; but

> The commentators to explain this passage say, that Caab Ebn al Ashraf and
Malec Ebn al Seif (tAvo Jews of Medina) advised their companions, when the
Kebla was changed,^ to make as if they believed it was done by the divine direc-

tion, and to pray towards the Caaba in the morning, but that in the evening they
should pray as formerly towards the temple of Jerusalem ; that Mohammed's fol-

lowers, imagining that the Jews were better judges of this matter than themselves,

might imitate their example. But others say these were certain Jewish priests ot

Khaibar, who directed some of their people to pretend in the morning that they had
embraced Mohammedism, but in the close of the day to say that they had looked
into their books of scripture, and consulted their Raljbins, and could not find that
Mohammed was the person described and intended in the law ; by which trick they
hoped to raise doubts in the minds of the Mohammedans.^

^ As an instance of this, the commentators bring Abd'allah Ebn Salam, a Jew,
very intimate with Mohammed,^ to whom one of the Koreish lent 1200 ounces of
gold, which he very punctually paid at the time appointed.^

1 Al Beidawi produces an example of such a piece of injustice in one Phineas Ebn
Azura, a Jew, who borrowed a dinar, which is a gold coin worth about ten shil-

lings, of a Koreishite, and afterwards had the conscience to deny it.

But the person more directly struck at in this passage Avas the above-mentioned
Caab Ebn al Ashraf, a most inveterate enemy of Mohammed and his religion, of
whom Jallalo'ddin relates the same story as al Beidawi does of Phineas. This
Caab after the battle of Bedr went to Mecca, and there, to excite the Koreish to

revenge themselves, made and recited verses lamenting the death of those who
w^cre slain in that battle, and reflecting very severely on IMohammed; and he
afterwards returned to Medina, and had the boldness to repeat them publicly there
also ; at which Mohammed was so exceedingly provoked, that he proscribed him,
and sent a party of men to kill him, and he was circumvented and slain by Mo-
hammed Ebn Moslema in the third year of the Hejra.^ Dr. Prideaux ^ has con-
founded the Caab Ave are noAV speaking of, Avith another very different person of the
same name, and a famous poet, but Avho Avas the son of Zohair, and no Jcav ; as

a learned gentleman has already observed.^ In consequence of Avhich mistake, the
doctor attributes what the Arabian historians wTite of the latter, to the former,
and wrongly affirms that he Avas not put to death by Mohammed.
Some of the commentators however suppose that in the former part of this pas-

sage the Christians are intended, who, they say, are generally people of some
honour and justice ; and in the latter part the Jcavs, Avho they think are more
given to cheating and dishonesty .^

* See before, c. 2. p. 17. « Al Beidawi. '' See Prideaux's Life of Moham.
p. 33.8 Al BeidfiAvi. Jallalo'ddin. ^ Al Jannabi. Elmacin. i Life of Moham.
p. 78, &c. 2 Vide Gagnier, in Not. ad Abulfed. Vit. Mob. p. &l, et 122.
3 Al BcidaAvi.

N
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they shall snflcr a grieyoiis punishment. And there ai-e certainly some

of tluni who read the scrij»tiires perversely, that ye may think wluit t/ur/ rend

to be really in the scriptui-es, yet it is not in the scripture; and they say,

This is from God; but it is not from God: and they speak that which is

false concerning God, against their own knowledge. It is not Jit for a

man, that God should give him a hook of revelations, and wisdom, and pro-

phecy; and then he should say unto men. Be ye worsliip|^i-s of me, besides

QoD ; but he ought to say. Be ye perfect in knowledge and in works, since

S'i know the scrij^tures, and exercise yourselves therein."^ God hath not

commanded you to take the angels and the prophets for your lords: Will

he command you to become infidels, after ye have been true believers 1

And remember when God accepted the covenant of the prophets," sayi/jrjr,

This verily is the scripture and the wisdom which I have given you : here-

after shall an apostle come unto you, confirming the truth of that scripture

which is with you; ye shall surely believe in him, and ye shall assist him.

God said. Are ye firmly resolved, and do ye accept my covenant on this

coiulitionl They answered. We are firmly resolved : God said, Be ye

therefore witnesses; and I also bear witness with you : and whosoever turn-

eth back after this, they are surely the transgressoi-s. Do they, therefore,

seek any other religion but God's 1 since to him is resigned whosoever is

in heaven or on earth, voluntarily or of force: and to him shall they return.

Say, We believe in God, and that which hath been sent down unto us, and

that which was sent down unto Abraham, and Ismael, and Isaac, and

Jacob, and the tribes, and that which was delivered to iVIoses, and Jesus,

and the prophets, from their Lord; we make no distinction between any

of them; and to liim are we resigned. Whoever followeth any other

religion than Islam, it shall not be accepted of him : and in the next life

he shall be of those who perish." How shall GoD direct men who have

become infidels after they had believed, and borne witness that the apostle

was true, and manifest declarations of the divine will had come unto them?

for God directed not the ungodly }>eople. Their reward shall be, that on

them shall fall the curse of GoD, and of angels, and of all mankind : they

shall remain under the same for e^'er; their torment shall not be mitigated,

neither shall they be regarded; except those who repent after this, and

amend ; for God is gnicious and merciful. iMoreover they who become

infidels after they have believed, and yet increase in infidelity, their repen-

tance shall in no wise be accepted, and they are those who go astray.

Verily they who believe not, and die in their unbelief^ the world full of gold

V

"This passacrc was revealed, say the commentators, in answer to the Chris-

tians, who insistc«l that Jesus had commandctl them to worsliip him as God. Al
Beidawi adds, that two Christians, named Ahu Kafe al Koradhi and al Seyid al

Kajrani, offered to ocknowledpe Mohammed for their Lord, and to worship him
;

to wliich he answered, <iod forbid that tee fhonhl uorship any be.<i'Jes God.
" Some commentators interftret this of the children of Israel themselves, of whose

race the prophets were. But others say the souls of all the prophets, even of

those who were not then born, were present on Mount 8inai, when God ^ave the

law to Moses, and that thoy cntere<l into the covenant here mentioned with him.

A story borrowed by Moham'mcd from the Talmudists, and therefore most probably

his true meaning in this place.
o See before, chap. 2, j). 9, note ^
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shall in no wise be accepted from any of them, even though he should give

it for his ransom ; they shall suffer a grievous punishment, and they shall

have none to help them. * [IV.] Ye will never attain unto righteousness,

until ye give in alms of that which ye love : and whatever ye give, God
knoweth it. All food was permitted unto the children of Israel, except

what Israel forbad unto himself,^ before the Pentateuch was sent down.^

Say unto the Jevjs,'Bniig hither the Pentateuch and read it, ifye speak truth.

Whoever therefore contriveth a lie against God after this, they will be evil

doers. Say, God is true : follow ye therefore the religion of Abraham the
orthodox ; for he was no idolater. Verily the first house appointed unto
men to worship in was that which is in Becca f blessed, and a directioa

to all creatures.® Therein are manifest signs :^ the place where Abraham
stood j and whoever entereth therein, shall be safe. And it is a duly
towards God, incumbent on those who are able to go thither,'^ to visit this

house ; but whosoever disbelieveth, verily God needeth not the service of

any creature. Say, O ye who have received the scriptures, why do ye not
believe in the signs of God ? Say, ye who have received the scriptures,

why do ye keep back from the way of God, him who believeth 1 Ye seek

to make it crooked, and yet are witnesses that it is the right : but God
will not be unmindful of what ye do. O true believers, if ye obey some of

P This passage was revealed on the Jews reproaching Mohammed and his followers
with their eating of the flesh and milk of camels,'* which they said was forbidden Abra-
ham, whose religion IMohammed pretended to follow. In answer to which he tells

them, that God ordained no distinction of meats before he gave the law to Moses,
though Jacob voluntarily abstained from the flesh and milk of camels ; which some
commentators say was the consequence of a vow made by that patriarch, when
affl'cted with the sciatica, that if he were cured he would eat no more of that meat
which he liked best ; and that was camel's flesh : but others suppose he abstained
from it by the advice of physicians only.^

This exposition seems to be taken from the children of Israel's not eating of the
sinew on the hollow of the thigh, because the angel, with whom Jacob wrestled at
Peniel, touched the hollow of his thigh in the sinew that shrank.'^

q Wherein the Israelites, because of their wickedness and pcrverscness, were for-
bidden to eat certain animals which had been allowed their predecessors.^

"^ Mohammed received this passage, when the Jews said that their Kebla, or the
temple of Jerusalem, was more ancient than that of the Mohammedans, or the Caaba.^
Becca is another name of Mecca.^ Al Beidawi observes that the Arabs used the M
and B promiscuously in several words.

* i. e. The Kebla, towards which they are to turn their faces in prayer.
* Such as the stone wherein they show the print of Abraham's feet, and the i-nvio-

lable security of the place, immediately mentioned ; that the birds light not on the
roof of the Kaaba, and wild beasts put off their fierceness there ; that none who came
against it in a hostile manner ev£r prospered, ^ as appeared particularly in the un-
fortunate expedition of Abraha al Ashram; 2 and other fables of the same stamu
which the Mohammedans are taught to believe.

° According to an exposition of this passage, attributed to Mohammed, he is sup-
posed to be able to perform the pilgrimage, who can supply himself with provisions
for the journey, and a beast to ride upon. Al Shafei has decided that those who have
money enough, if they cannot go themselves, must hire some other to go in their room.
Malec Ebn Ans thinks he is to be reckoned able, who is strong and healthy, and can
bear the fatigue of the journey on foot, if he has no beast to ride, and can also earn
his living by the way. But Abu Hanifa is of opinion that both money sufficient and
health of body are requisite to make the pilgrimage a duty .3

* See Lev. xi. 4. Deut. xiv. 7. ^ a1 Beidawi, Jallalo'ddin. « Gen. xxxii 52.
7 Koran, c. C See the notes there, s ai Beidawi, Jallalo'ddin. » See the Prelim,
Disc. sect. 1. 1 Jallalo'ddm, al Beidawi. 2 ggg Koran, c. 105. » Al Beidawi.
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those who have recciveJ the scripture, they will render you infidels, after

ye have believed ;* and how Ciin ye be infidels, wlien the signs of GoD ai*e

read unto you, and his apostle is among you ? But he who cleaveth firmly

unto God, is already directed into the right way. O believers, fear God
with his true fear ; and die not unless ye also be true believers.* And
cleave all of you unto the covenant^' of God, and depart wotfrom it, and

remember the favour of GoD towards you : since ye were enemies, and he

reconciled your liearts, and ye became companions and brethren by his

favour : and ye wei-e on the brink of a pit of fire, and he delivered you

thence. Tlius God declareth unto you his signs, that ye may be directed.

Let there be jicople among you, who invite to tlie best rdiyion ; and com-

mand that wliich is just, and forbid tliat wliich is evil ; and tliey shall be

happy. And be not as they who are divided, and disagree in matters of

religion,^ after manifest proofs have been brought unto them : they shall

suffer a great torment. On the day of resurrection some fl\ces shall become

white, and other faces shall become black.* And unto them whose faces

shall become black, God will scnj, Have ye returned unto your unbelief,

after he had believed ? therefore taste the punishment, for that ye have

been unbelievers : but they whose fiices shall become white shall be in the

mercy of God, therein shall they remain for ever. These are the signs of

God : we recite them unto thee with truth. God will not deal unjustly

with his creatures. And to God hdongeth whatever is in heaven and on

earth ; and to God shall all things return. Ye are the best nation that

Lath been raised up unto mankind : ye command that which is just, and

ye forbid that which is unjust, and }^e believe in God. And if they who
liave received the scriptures had believed, it had surely been the better for

» This passage was revealed on occasion of a quarrel excited between the tribes

of al Aws and al Khnzraj by one Shas Ebn Kais, a Jew ; who passing by some of both

tribes as tliey were sitting and discoursing,' familiarly together, and being inwardly

vexed at the' friendship and harmony which reigned among them on tlieir embracing

Mohammedism, whereas they had been, for 120 years before, most inveterate and
mortal enemies, though descendants of two brQtliers; in order to set them at variance,

tieni a young man to sit down by them, directing him to relate the story of the battle

of Boah ^a place near Medina), wherein, after a bloody light, al Aws liad the better

of Al Khazraj, and to repeat some verses on that subject. The younfx man executed

liis orders; whereupon those of each tribe began to magnify themselves, and to re-

flect on and irritate the other, till at length they called to arms, and great numbers
getting together on oach side, a dangerous battle had ensued, if Mohammed had not

8tcj)t in and rcconciletl them ; by representing to them how much they would be to

blame if tljcy returned to paganisni, and revived those animosities which Islam had
composed ; and telling tlieni, that what had happened was a trick of the devil to

disturb their jircscnt tranquillity.*
* ' O beliovcrs ! have a righteous fear of God, and yc will die in the faith."

—

Savary,
y Literally, Holdfast by the cord of God. That is, Secure yourselves by adhering to

Islam, which is here metaphorically expressed by a cord, because it is a sure means of
saving those who profess it from f»erishing hereafter, as hoMing by a rojie is to prevent
one's falling into a well, or other like i)lai'e. It is said that Mohammed used for the

same reason to call the Koran, Ilabl Allah al matin, i. c. the sure cord o/*God.*
* i. e. As the Jews and Christians, who dif^putc concerning the unity of God, the

future state, &c.«
* See the Prelim. Disc, sect. iv.

* Al Beidawi. * Idem. ^ Idem.
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them : tliere are believers among tliem,^ but tlie greater part of tliem are

transgressors. They shall not hurt you, unless with a slight hurt; and if

they fight against you, they shall turn their backs to you; and they shall

not be helped. ° They are smitten with vileness wheresoever they are

found ; unless they obtain security by entering irdo a treaty with God, and
a treaty with men :

^ and they draw on themselves indignation from God,

and they are afflicted with poverty. This they suffer, because they dis-

believed the signs of God, and slew the prophets imjustly ; this, because

they were rebellious, and transgressed. Yet they are not all alike : there

are of those who have received the scriptures, upright people;® they

meditate on the signs of God ^ in the night season, and worship; they

believe in God, and the last day; and command that which is just, and
forbid that which is unjust, and zealously strive to excel in good works

;

these are of the righteous. And ye shall not be denied the reward o/the

good which ye do;^ for God knoweth the pious. As for the unbelievers,

their wealth shall not profit them at all, neither their children, against

God : they shall he the companions of hell fire ; they shall continue therein

for ever. The likeness of that which they lay out in this present life,* is

as a wind whereiu there is a scorching cold : it falleth on the standing corn

of those men who have injured their own souls, and destroyeth it. And
God dealeth not unjustly with them; but they injure their own souls.

true believers, contract not an intimate friendship with any besides

joui-selves :
^ they will not fail to corrupt you. They wish for that

which may cause you to perish; their hatred hath already appeared

from out of their mouths ; but what their breasts conceal is yet more in-

veterate. "We have already shown you signs oftheir ill will towards

you, if ye understand. Behold ye love them, and they do not love you

:

ye believe in all the scriptures, and when they meet you, they say. We
believe; but when they assemble privately together, they bite their fingers'

ends out ofwrath against you. Say unto them. Die in your wi^ath; verily

God knoweth the innermost part of your breasts. If good happen imtoyou,

it grieveth them; and if evil befall you, they rejoice at it. But if ye be

patient, and fear God, their suBllety shall not hurt you at all; for God
comprehendeth whatever they do. Call to mind when thou wentest forth

^ As Abd'allah Ebn Salam and his companions,^ and those of the tribe of al A\ys
and al Khazraj who had embraced Mohammedism.

•= This verse, al Beidawi sajs, is one of those whose meaning is mysterious, and
relates to something future ; intimating the low condition to which the Jewish tribes

of Koreidha, Nadir, Banu Kainoka, and those who dwelt at Khaibar, were after-

wards reduced by Mohammed.
^ i. e. Unless they either profess the Mohammedan religion, or submit to pay

tribute.

° Those namely who have embraced Islam.
' That is, the Koran.
& Some copies have a different reading in this passage, which they express in the

third person : They shall not be denied, &c.
* " Their alms are hke unto an icy wind, which bloweth on the fields of the per-

verse, and destroyeth their productions."— ,Sat'«ry.

^ i. e. Of a diflferent religion.

7 Al Beidawi.
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early from thy fuuiily, that tliou mightest prepare tlio faithful a camp for

tv'ar;^ and God heard and knew it; when two companies of you were
anxiously thoughtful, so that ye became fainthearted;^ but God was the

supporter of theiu lK»th ; and in God let the faithful trust And God had
already given you the vieton' at Bedr,' when ye were inferior in number;

therefore fear God, that ye may be thankfvil. When thou saidst unto the

faithful, Is it not enough for you, that your Lord should assist you with

three thou&\nd angels, sent dowTi from Iieaven ? Verily if ye perseverc,

and fear God, and your enemies come upon you suddenly, your Lord will

assist you with five thousand angels, distinguished by their Jiorses and
attire.^ And this God designed only as good tidings for you'^ that your

hearts might rest secure ; for ^'icto^}' is from God alone, the mighty, the

wise. That he should cut offthe uttermost part of the imbelievei-s, or cast

them down, or that they should be overthrown and unsuccessful,* is

TioUiiiig to thee. It is no business of thine; whether God be turned unto

them, or whether he punish them; they are surely unjust doers. <* To
God belongeth whatsoever is in heaven and on eai-th : he spareth whom

This was the battle of Obod, a mountain about four miles to the north of Metlina.

The Koreish, to revenge their loss at Bedr,^ tlic next year, being the third of the
Hcjra, got together an army of 30()0 men, among whom there were 200 horse, and
700 armed with coats of mail. These forces marched under the conduct of Abu
Sotian and sat down at Dhulholeifa, a village about six miles from Medina. Mo-
hammed being much inferior to his enemies in number, at first determined to keep
himself within the town, and receive them there; but afterwards, the advice of
some of his companions prevailing, he marched out against them at the head of
I'XK) men (some say he had 1050 men, others but IXK)), of whom 100 were armed
with coats of mail, but he had no n>ore than one horse, besides his own, in his whole
army. With these forces he formed a camp in a village near (Jhod, which moun-
tain he contrived to have on his back; and the better to secure his men from being
surrountled, he placed 50 archers in the rear, with strict orders not to quit their

post. When they came to engage, Mohammed had the bitter at first, but after-

wards by the fault of his archers, who left their ranks for the sake of the plunder,
and suflered the enemies' horse to encompass the Mohammedans and attack them
in the rear, he lost the day, and was very near losing his life; being struck down
by a shower of stones, and wounded in the face with two arrows, ou pulling out of
which, his two foreteeth droj)pod out. Of the Moslems 70 men were slain, and
among them Hamza the uncle of Mohammed, and of the infidels 22.'* To excuse
the ill success of this battle, and to raise the drooping courage of his followers, is

Mohammed's drift in the remaining part of this chapter.
^ These were some of the families of Banu Salma of the tribe of al Khazraj, and

Banul Ilareth of the tribe of al Aws, who composed the two wings of Mohammed's
army. Some ill impression had been made on them by Abdallah Ebn Obba Solul,

then an infidel, who having drawn otf 30<J men, told them that they were going to

certain death, and advised them to return back with him ; but he could prevail on
but a few, tlie others being kept finn by the divine iufiucncc, as the following
words intimate.*

• Sec before, p. 36.
" The angels who assisted the Mohammedans at Bedr, rode, say the commenta-

tors, on black and white horses, and had on their heads white and yellow sashes, the

ends of which hung down between their shoulders.
" t. e. As an earnest of future success.
* " He, at his pleasure, can overthrow the infidels, put them to flight, or extermi-

nate thtm."

—

Savary.
° This passage was revealed when Mohammed received the wounds above-men-

tioned at the battle of (Jhod, and cried out. How shall (hat people proq^er who have
stained (heir prophet'sfaa u'i(h blood, while he called them to t/ieir Lord ? The person
who wounded him was Otha the son of Abbu Wakkas.'

^ See before, p. 36. ' Abulfeda, in Vita Moham. p. 04. &c. Elmacin. 1. 1.

rhdeaux's Life of Moh. p. 80. ^ Al BcidawL ^ Idem. Abulfed. ubi supra.
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lie pleaseth, and he pnnishetli whom he pleaseth ; for God is mer-

ciful. O true believers, devour not usury, doubling it twofold ; but fear

God, that ye may prosper ; and fear the fire which is prepared for the

unbelievers ; and obey God, and his apostle, that ye may obtain mercy.

And run with emulation to obtain remission from your Lord, and
paradise, whose breath equalleth the heavens and the earth, which is

prepared for the godly ] who give alms in prosperity and adversity ; who
bridle their anger, and forgive men : for God loveth the beneficent. ^ And
who, after they have committed a crime, or dealt unjustly with their own
souls, remember God, and ask pardon for their sins, (for who forgiveth

sins except God 1) and persevere not in what they have done knowingly

;

their reward shall be pardon from their Lord, and gardens wherein rivers

flow, they shall remain therein for ever ; and how excellent is the reward

of those who labour ! There have already been before you examples of

punishment of infidels,'^ therefore go through the earth, and behold what
hath been the end of those who accuse God's aioostles of imposture. This

hook is a declaration unto men, and a direction and an admonition to the

pious. And be not dismayed, neither be ye grieved ; for ye shall be supe-

rior to the unbelievers if ye believe. If a wound hath happened unto you
in, war,^ a like wound hath already happened unto the unbelieving people :

^

and we cause these days of different success interchangeably to succeed ea'ch

other among men ; that God may know those who believe, and may have

martyrs from among you : (God loveth not the workers of iniquity ;) and
that God might prove those who believe, and destroy the infidels. Did
ye imagine that ye should enter paradise, when as yet God knew not those

among you who fought strenuously in his cause ; nor knew those who
persevered with patience % Moreover ye did sometime wish for death

before that ye met it \
^ but ye have now seen it, and ye looked on, but

retreated from it. Mohammed is no more than an apostle; the other

apostles have already deceased before him ; if he die, therefore, or be slain,

will ye tiu'n back on your heels %^ but he who tui*neth back on his heels

P It is related of Hasan the son of Ali, that a slave having once thrown a dish
on him boiling hot, as he sat at table, and fearing his master's resentment, fell on
bis knees, and repeated these words. Paradise is for those ivho bridle their anger

:

Hasan answered, I am not angry. The slave proceeded

—

and for those who forgive
men. Iforgive you, said Hasan. The slave, however, finished the verse, adding,

for God loveth the beneficent. Since it is so, replied Hasan, / give you your liberty,

and four hundred pieces of silver.^ A noble instance of moderation and gene-
rosity.

* " God had given precepts before thy time. Go through the earth, and behold
what has been the end of those who accused us of falsehood."

—

Savory.
1 That is, by your being worsted at Ohod.
^ When they were defeated at Bedr. It is observable that the number of ]Moham-

medans slain at Ohod was equal to that of the idolaters slain at Bedr, which was
so ordered by God for a reason to be given elsewhere.*

8 Several of Mohammed's followers who were not present at Bedr, wished for
an opportnnity of obtaining, in another action, the like honour as those had gained
who fell martyrs in that battle; yet were discouraged on seeing the siiperior num-
bers of the idolaters in the expedition of Ohod. On which occasion this passage
was revealed.5

' These words were revealed when it was reported in the battle of Ohod, that

3 Vide D'Herbelot, Bibl. Orient. Art. Hassan. * In not. ad cap. 8.

* Al Beidawi.
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will not hurt God at all ; and God will surely reward the tliankfiiL No
so\il can die unless by the permission of God, according to ichat is written

in the book contiiining the determination of things." And whoso chooseth

the reward of this wurhl, we will give him thereof: but w^hoso chooseth

the reward of the world to come, we will give him thereof : and we will

surely reward the thankful. How many prophets have encountered those

who had many myriatls of troops ? and yet they desj^nded not in their

mind for what had befallen them in fighting for the religion of God ; and

were not weakened, neither behaved themselves in an abject manner.

God loveth those who persevere patiently. And their sjKiech was no other

than what they said. Our Lord forgive us our offences, and our ti-ana-

gressions in our business ; and confirm our feet, and help us against the

unbelieving people. And God gave them the reward of this world, and

a glorious reward in the life to come ; for God loveth the well-doers. O
ye who believe, if you obey the infidels, they will cause you to turn back

on your heels, and ye will be turned back and perish :* but God is your

Lord ; and he is the best helper. We wUl surely cast a dread into the

hearts of the unbelievers,^ because they have associated with God that

concerning wliich he sent them down no power : their dwelling shall be

the fire */ hell ; and the receptacle of the wicked shall be miserable. GoD
hc\d already made good imto you his promise, when ye destroyed them by

his permission,^ untd ye became fainthearted, and disputed concerning the

command of the apostle, and were rebellious;** after God had shown you

what ye desired. Some of you chose this present world, and others of you

^lohainTncd was slain : whereupon the idolaters cried out to his followers, SinC0
your prophet is slain, return to pour ancient religion^ and to yourfriends ; i/Moliammed
had teen a prophet he had not been slain. It is related thai a Moslem named Ans
Ebn al Nadar, uncle to Malec Elm Ans, hearing these words, said aloud to his

companions, My friends, though Mohammed be slain, certainly Mohammed's Lord
liveih and dieth not ; therefore value not your lives since the prophet is dead, but fi^ht

for the cause for which he fought ; then he cried out, O God, I am excused before thee^

and acquitted in thy sight of what they say ; and drawing his sword fought valiantly

till he was killed.<»

" Mohammed, the more efFcctually to still the murmurs of his party on their

defeat, represents to them that the time of every man's death is decreed and pre-

determined by God, and that those who fell in the battle could not have avoided
their fate, had they staid at home, whereas they had now obtained the glorious ad-
vantage of d}ing martyrs for the faith. Of tlic Mohammedan doctrine of absolute
predestination I have spoken in another place.'

» This passage was also occasione<l by the endeavours of the Koreish to seduce
the Mohammedans to their old idolatry, as they fled in the battle of Ohod.

y To this Mohammed attributed the sudden retreat of Abu SoHan and his troops,
without making any farther advantage of their success; only giving Mohammed a
challenge to meet them next year at Bedr, which he accepted. Others say, that
as they were on their march home, they repented they had not utterly extirpated
the Mohammedans, and began to think of going back to Medina for that purpose;
but were prevented by a sudden consternation or panic fear, which fell on them
from God.^

« I. e. In the beginning of the battle, when the Moslems had the advantage, putting
the idolaters to flight, and killing several of them.

• That is, till the bow-men, who were placed behind to prevent their being sur-
rounded, seeing the enemy fly, quitted their post contrary to Mohammeds express
orders, and dispersed themsflves to seize the plunder; whereupon Khaled al Walid,
j»crceiving their disorder, fell on their rear with the horse which he commanded,

• Al Beidawi. " rrcliro. Disc, sect iv * Al Beidawi.
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chose the world to come.''^ Then he turned you to flight from before them,

that he might make trial of you : (but he hath now pardoned you : for

God is endued with beneficence towards the faithful ;) when ye went up
as ye fled, and looked not back on any :

* while the apostle called you,° in

the uttermost part of you. Therefore God rewarded you with affliction on

affliction, that ye be not grieved hereafter iov the spoils which ye fail of, nor

for that which befalleth you,<^ for God is well acquainted with whatever ye

do. Then he sent down upon you after affliction security ; a soft sleep

which fell on some part of you ; other part were troubled by their own
souls ;®t falsely thinking of GoD a foolish imagination saying, Will any

thing of the matter happen unto us ? ^ Say, Yerily, the matter bdongeth

wholly unto God. They concealed in their minds what they declared not

unto thee ; saying,^ If any thing of the matter had happened unto us,^ we
had not been slain here. Answer, If ye had been in your houses, verily

they would have gone forth to fight, whose slaughter was decreed, to the

places where they died, and this came to ^assthat God might try what was

in your breasts, and might discern what was in your hearts ; for God
knoweth the innermost parts of the breasts of men. Verily they among
you who turned their backs on the day whereon the two armies met each

other at Ohod, Satan caused them to slip, for some crime which they had

committed :^ but now hath God forgiven them ; for God is gracious and
merciful. O true believers, be not as they who believed not, and said

and turned the fortune of the day. It is related that though Abda'llah Ebn Johair,
their captain, did all he could to make them keep their ranks, he had not ten that
staid with him out of the whole fifty.^

^ The former were they who, tempted by the spoil, quitted their post ; and the
latter they who stood firm by their leader.

* " When you took to disorderly flight, you no longer listened to the voice of the
apostle, who called you back to the combat. Heaven chastised you for your
disobedience. Let not your disgrace, and the loss of booty, render you inconsolable

;

all your actions are known unto God."

—

Savary.
<= Crying aloud, Come hither to me, servants of God; lam the apostle of God : he

who retiirneth back shall enter paradise. But notwithstanding all his endeavours to
rally his men, he could not get above thirty of them about him.

^ i. e. God punished your avarice and disobedience by sufi^ering you to be beaten
by your enemies, and to be discouraged by the report of your prophet's death ; that
ye might be inured to patience under adverse fortune, and not repine at any loss or
disappointment for the future.

« After the action, those who had stood fii-m in the battle were refreshed, as they
lay in the field, by falling into an agreeable sleep, so that the swords fell out of their
hands ; but those who had behaved themselves ill were troubled in their minds,
imagining they were now given over to destruction.^

t "After this disastrous event God caused security and slumber to descend upon
a part of you. The others, disturbed in mind, dared, in their wild imaginations,
to attribute falsehood unto God. Are these, said they, the promises of the prophet?
Answer to them, The Highest is the author of this calamity."

—

Savary.
^ That is. Is there any appearance of success, or of the divine favour and assistance

tvhich we have been promised ? 2

^ i. e. To themselves, or to one another in private.
^ If God had assisted us according to his promise ; or, as others interpret the

words, if we had taken the advice of Abda'llah Ebn Obba Solul, and had kept
within the town of Medina ; our companions had not lost their lives.3

i viz. Eor their covetousness in quitting their post to seize the plunder,

9 Al Beidawi. Vide Abulfed. Vit. Mob. p. 65, 66, et not. ib. 1 Al Beidawi.
Jallalo'ddin. 2 Bdem. * lidem.
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of their brethren, when they had journeyed in the land or had been at

war, If they had been with us, those liad not died, nor had these been

slain : tcJ^reas irfnU be/tll them was so ordained tliat God might make it

matter of siglnng in their hearts. God giveth life, and cau»eth to die :

and God seeth that which ye do. Moreover if ye be slain, or die in

defence of the religion of GoD ; verily pardon from God, and mercy,

is better than what they heap together of icorldly riches. And if ye die,

or be slain, verily unto God shall ye be gathered. And as to the mercy

granted unto th' disobedient from God, thou, Mohammed^ h&niheen mild

towards them ; but if thou hadst been severe, and hard-hearted, they

had surely separated themselves from about thee. Therefore forgive them,

and ask pardon for them : and consult them in the aiTiur of war ; and after

thou hast deliberated, trust in God ; for God loveth those who trust

in him. If God lielp you, none shall conquer you ; but if he desert you,

wlio is it that will help you after him ? Therefore in GoD let the faithful

trust. It is not the part of a prophet to defraud,^ for he who defraudeth

shall bring with liim what he hath defrauded ant/ oiie of, on the day of the

resun-ection.^ Then shall every soul be paid what he hath gained ; and
they shall not be treated unjustly. Sliall he therefore who folioweth that

which is well pleasing unto God be as he who bringtth on himself

wrath from God, and whose receptacle is hell ? an evil journey shall it be

thither. There shall be degrees of rewards and jiunishnents with God, for

God seeth what they do. Now hath God been gracious unto the believers

when he i-aised up among them an apostle of their own nation,'" who should

recite his signs unto tliem, and purify them, and teach them the book

of tlie Koran and wLsdom ;^ whereas they were before in manifest error.

After a misfortune had befallen you at OJtod, (ye had already obtained two
equal advantages",) do ye say, Whence cometh this 1 Answer, This is from
yourselves :^ for God is almighty. And what happened unto you, on the

day whereon the two armies met, was certainly by the jtermission of God ;

and that he might know the ungodly. It was said unto them, Come, fight

^ This passage was revealed, as some say, on the division of the spoil at Bedr

;

when some of the soldiers suspected Mohammed of having privately taken a scarlet
caqjct made all of silk and very rich, which was missing.* Others suppose the archers,
who occasioned the loss of the battle of Ohod, left their station because they ima-
gined Mohammed would not give them their share of the plunder; because, as it is

related, he once sent out a party as an advanced guard, and in the mean time
attacking the enemy, took some spoils which he divided among those who were with
him in the action, and gave nothing to the party that was absent on duty.*

' According to a tradition of Mohammed, whoever cheateth another will, on the
day of judgi7ient, carry his fraudulent purchase publicly on his neck.

•" Some copies instead of min an/osihim^ i. e. of tfietnselvcs, read nun anfasihim, i. e.

of the noblest among them ; for such was the tribe ofKoreish, of which Mohammed waa
descended."

° I. e. The Sonna.'
° rh. In the l)ftttlc of Bedr, where he slew seventy of the enemy, equalling the

number of those who lost their lives at Ohod, and also took as many prisoners.*
p It was the consequence of your disobeying the orders of the prophet, and

abandoning your post lor the sake of plunder.

* Al Beidawi, Jallalo'ddin. « Al Bcidawi. « Idem. 7 Idem.
^ Sec before, p. 36.
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for the religion of God, or drive back the enemy : tliey answered, If we liad

known ye went out to fight, we had certainly followed 7011.*^ They were on
that day nearer unto unbelief than they were to faith ; they spake with
their mouths, what was not in their hearts : but God perfectly knew what
they concealed; who said of their brethren, while themselves stayed at home.

If they had obeyed me, they had not been slain. Say, Then keep back
death from yourselves, if ye say truth. Thou shalt in no wise reckon those

who have been slain at Ohod, in the cause of God, dead; nay, they

are sustained alive with their Lord,^ rejoicing for what God of his favour

hath granted them ; and being glad for those, who coming after them, have

not as yet overtaken them;^ because there shall no fear come on them,

neither shall they be grieved. They are filled with joy for the favour

which they have received from God and his bounty; and for that God
sufiereth not the reward of the faithful to perish. They who hearkened

unto God and his apostle, after a wound had befallen them at Ohod^ such

of them as do good works, and fear God, shall have a great reward ; unto

whom certain men said, Yerily the men of Mecca have ah-eady gathered

forces against you, be ye therefore afraid of them :

" but this increased their

faith, and they said, God is our support, and the most excellent patron.

q That is, if we had conceived the least hopes of success when ye marched ont of
Medina to encounter the infidels, and had not known that ye went rather to certain

destruction than to battle, we had gone with you. But this Mohammed here tells

them was only a feigned excuse ; the true reason of their staying behind being their

want of faith and firmness in their religion.^

^ See before, p. 18.

8 i. e. Eejoicing also for their sakes, who are destined to suffer martyrdom, but
have not as yet attained it.i

' The commentators differ a little as to the occasion of this passage. When news
was brought to Mohammed, after the battle of Ohod, that the enemy, repenting of
their retreat, were returning towards Medina, he called about him those who had
stood by him in the battle, and marched out to meet the enemy as far as Homara
al Asad, about eight miles from that town, notwithstanding that several of his men
were so ill of their wounds that they were forced to be carried ; but a panic fear
having seized the army of the Koreish, they changed their resolution, and continued
their march home ; of which IMohammed having received intelligence, he also \^ent

back to Medina : and according to some commentators the Koran here approves
the faith and courage of those who attended the prophet on this occasion. Others
say the persons intended in this passage were those who went with Mohammed the
next year, to meet Abu Sofian and the Koreish, according to their challenge, at
Bedr,2 where they waited some time for the enemy, and then returned home ; for
the Koreish, though they set out from Mecca, yet never came so far as the place
of appointment, their hearts failing them on their march; which Mohammed attri-

buted to their being struck with a terror from God.s This expedition the Arabian
histories call the second or lesser expedition o/Bedr.

" The persons who thus endeavoured to discourage the Mohammedans were,
according to one tradition, some of the tribe of Abd Kais, Avho going to Medina
were bribed by Abu Sofian with a camel's load of dried raisins; and according to

another tradition, it was Noaim Ebn Masud al Ashjai, who was also bribed with a
she camel ten months gone with young (a valuable present in Arabia). This Noaim,
they say, finding Mohammed and his men preparing for the expedition, told them
that Abu Sofian, to spare them the pains of coming so far as Bedr, would seek them
in their own houses, and that none of them could possibly escape otherwise than by
timely flight. Upon which Mohammed, seeing his followers a little dispirited,

swore that he woidd go himself though not one of them went with him. And accoi--

dingly he set out with seventy horsemen, every one of them crying out Bashiui
Allah, L e. God is our support.^

.
» Al Beidawi. 1 Vide Eevel. vi. 11. 2 See before, p. 52, note y. 3 Ai Bcidawi.

•* Idem. Jallalo'ddin.
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Wlicrc^fore they returned with favour fi-om God, and advantage :* no evil

beffll them : and they followed what was well pleasing unto God : for GoD
is endowed with great liberality. Verily that devil •^' would cause you

to fear his friends : hut l>e ye not afraid of them ; hut fe.ar nie, if ye be true

believei*s. They shall not grieve thee, who emulously hasten unto infidelity

;

for they shall never hurt God at all. God will not give them a part in the

next life, and tluy shall suffer a givat punishment. Surely those who pur-

cha.se infidelity with faith* shall by no means hurt God at all, but they

shall sufier a grievous punishment. And let not the unbelievers think,

because we gi-.int them lives long and prosperous, that it is better for

their souls : we grant them long and prosperous lives only that their iniqmty

may be increased; and they shall sufier an ignominious punishment.

God is not disposed to leave the faithful in the condition which ye are now
in," until he sever the wicked from the good;t nor is God disposed to make

you acquainted with what is a liidden secret, but God chooseth such of his

apostles as he pleiiseth, to reveal his mind unto :"" believe therefore in God
and his apostles ; and if ye believe, and fear God, ye shall receive a great

reward. And let not those who are covetous of what God of his bounty

hath granted them imagine that their avance is better for them : nay,

rather it is worse for them. That which they have covetously reserved

shall be bound as a collar about their neck,^ on the day of the resuiTection

:

unto God hdongeth the inheritance of heaven and earth; and God is well

acquainted with what ye do. God hath already heard the saying of those

who said, Verily God is poor, and we are rich:*^ we will surely write

down what they have said, and the slaughter which they have made of the

prophets without a cause ; and we will say unto them, Taste ye the pain of

burning. This shall tlccy suffer for the evil which their hands have sent

before them, and because God is not unjust towards mankind ; who also

say. Surely God hath commanded us, that we should not give credit to any

apostle, until one should come unto us with a sacrifice, which should

» While they staid at Bcdr expecting the cucmy, they opened a kind of fair there,

and traded to a very considerable profit.*

y Meaning cither Noaim, or Abu Solian liinisclf.

• " Those who apostatize from interest do not hurt the Highest. Hell shall be

their abode."— (Salary.

« That is, he will not suffer the good and sincere among you to continue indis-

criminately mixed with the wicked and hypocritical.

f "God Icavi'th the believers in the state which they now arc, only till he shall

have discriminated the wicked from the righteous."

—

Savary.
» This passage was revealed on the rebellious and disobedient ^lohammedans

telling Mohammed, that if he was a true i)rophet, he could easily distinguish those

who sincerely believed from the dissemblers.
^ Mohammed is said to have declared, that whoever pays not his legal contribu-

tions of alms duly, shall have a sequent twisted about his neck at the re>urrcclion.7

« It is related that Muliammed, writing to the Jews of the tribe of KainokA to

invite them to Islam, and exhorting them, among other things, in the words of the

Koran,® to lend vnto God on good ttsuri/, I'hineas Kbn Aziira, on hearing that ex-
pression, said Surebj God is poor, fince they ask to borrow for him. "\V]iercuj)on Abu
Beer, who was the bearer of that letter, struck him on the face, and told him, that,

if it had not been for the truce between them, he would have struck off" his head :

and on Phineas's complaining to Mohammed of Abu Beers ill usage, this passage

was revealed.'

« Al Beidawi. « Idem. " Idem, Jallalo'ddin. ^ chap. ii. p. 2i). » Al Beiduwi.
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be consumed by fire.^ Say, Ajiostles have already come unto you before

me,® with plain proofs, and with the miracle which ye mention : why
therefore have ye slain them, if ye speak truth % If they accuse thee

of imposture, the apostles before thee have also been accounted impostors,

who brought evident demonstrations, and the scriptures, and the book
which enlighteneth the understanding. Every soul shall taste of death,

and ye shall have your reward on the day of resurrection; and he who
shall be far removed from hell fire, and shall be admitted into paradise,

shall be happy : but the present life is only a deceitful provision.* Ye
shall surely be proved in your possessions, and in your persons; and
ye shall bear from those unto whom the scripture was delivered before you,

and from the idolaters, much hurt : but if ye be patient and fear God, this

is a matter that is absolutely determined. And when God accepted

the covenant of those to whom the book of the law was given, saying, Ye
shall surely publish it unto mankind, ye shall not hide it : yet they threw

it beliind their backs, and sold it for a small price ; but woeful is the

price for which they have sold it.^ Think not that they who rejoice

at what they have done, and expect to be praised for what they have not

done;^ think not, irrofhet, that they shall escape from punishment,

for they shall suffer a painful punishment; and unto God helongeth the

kingdom of heave:i and earth : God is almighty. Now in the creation of

heaven and earth, and the vicissitude of night and day, are signs unto

d The Jews, say the commentators, insisted that it was a peculiar proof of the
mission of all the prophets sent to them, that they could, by their prayers, bring
down fire from heaven to consume the sacrifice, and'therefore they expected Moham-
med should do the like. And some Mohammedan doctors agree that God appointed
this miracle as the test of all their prophets, except only Jesus and Mohammed ;i

though others say any other miracle was a proof full as sufficient as the bringing
down fire from heaven,

2

The Arabian Jews seem to have drawn a general consequence from some particular
instances of this miracle in the Old Testament.^ And the Jews at this day say, that
first the fire which fell from heaven on the altar of the tabernacle,* after the con-
secration of Aaron and his sons, and afterwards that wliich descended on the altar
of Solomon's temple, at the dedication of that structure,^ was fed and constantly
maintained there by the priests, both day and night, without being suffered once to
go out; till it was extinguished, as some think, in the reign of Manasses,'' but accord-
ing to the more received opinion, when the temple was destroyed by the Chaldeans.
Several Christians ^ have given credit to this assertion of the Jews, with what reason
I shall not here inquire; and the Jews, in consequence of this notion might probably
expect, that a prophet who came to restore God's true religion should rekindle for
them this heavenly fire, which they had not been favoured with since the Babylonish
captivity.

e Among these the commentators reckon Zacharias and John the Baptist.
* "Human life is no more than a deceitful enjoyment."

—

Savary.
<

i. e. Dearly shall they pay hereafter for taking bribes to stifle the truth. Who-
ever concealeth the knowledge which God has given him, says Mohammed, God shall
put on him a bridle offire on the day of resurrection.

& i. e. Who think they have done a commendable deed in concealing and dissembling
the testimonies in the Pentateuch concerning Mohammed, and in disobeying God's
commands to the contrary. It is said that Mohammed once asking some Jews con-
cerning a passage in their law, they gave him an answer very different from the
truth, and were mightily pleased that they had, as they thought, deceived him.
Others, however, think this passage relates to some pretended Mohammedans who
rejoiced in their hypocrisy, and expected to be commended for their wickedness.^

1 Jallalo'ddin. 2 Al Bcidawi. s x,ev. ix. 24. 1 Chron. xxi. 26. 2 Chron,
vii. 1. 1 Kings xviii. 38. * Lev. ix. 24. ^ 2 Chron. vii. 1. e Talmud,
Zebachin, c. 6. ^ See Prideaux's Connect, part 1, book 3, p. 158. » Al Beidawi.
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those who are endued with understanding; who remember God standing,

and sitting, and hjing on their sides ;*^ and meditate on the creation of

heaven and earth, t^aijiiuj, O Lord, thou hast not created this in vain; far

be it from thee : therefore deliver us from the torment of Ml fire : O Lord,

surely whom thou shalt throw into the fire, thou wilt also cover with shame

:

nor shall the ungodly have any to heli> them. O Lord, we have heard a

pi-eacher' inviting us to the faith and sayinfj, Believe in your Lord : and

we believed. O Lord, forgive us therefore our sins, and exi>iate our evil

deeds from us, and make us to die with the righteous. O Lord, give us,

also the reward which thou hast promised by thy apostles; and cover us not

with shame on the day of resurrection; for thou art not contrary to the

promise.* Their Lord therefore answered them, saying, I will not suffer

tlie work of him among you who worketh to be lost, whether he be male,

or female :^ the one of you is from the other. They therefore who have

left their coimtiy, and have been turned out of their houses, and have suf-

fered for my sake, and have been slain in battle ; verily I will expiate

their evil deeils from them, and I will surely bring them into gaidens

watered by rivers ; a reward from GoD ; and with God is the most ex-

cellent reward. Let not the prosperous dealing of the unbelievers in the

land deceive thee ;^ it in hut a slender pro\'ision ;
^ and then theii* receptacle

shall be hell ; an unliappy couch shall it be. But they who fear the Lord

shall have gardens through which rivei-s flow, they shall continue therein

for ever : this is the gift of God ; t for what is with God shall be better for

the righteous than shorlliced icorldly prosperilt/. There ai-e some of those

wlio have received the scriptures, who believe in God, and that which hath

been sent do^vn unto you, and that which hath been sent do^^^l to them,

submitting themselves unto God ;^ they sell not the signs of God for a small

>• viz. At all times and in all postures. Al Beidawi mentions a saying of Moham-
med to one Imran Ebn llosein, to this purpose: pray standing, if thou art able ; if

not, sitting ; and if thou canst not sit up, then as thou liesi along. Af Shafci directs

tliat the sick should pray lying on their right side.

' Namely Mohainnied, with the Koran.
* " Since thou failest not in thy promises."

—

Savory.
^ These words were added, as some relate, on Onim Salma, one of the prophet's

wives, telling him that she had observed God often made mention of the jnen who
fled their country for the sake of their faith, but took no notice of the women.^

' Tlic original word j>rujierly signiHcs success in the affairs of life, and particularly

in trade. It is said that some of Mohammed's followers observing the prosperity the

idolaters enjoyed, ex]iress(Hl their regret that those enemies of God should live in

such case and plenty, while themselves were i)crishing lor hunger and fatigue

;

whereupon tliis passage was rcvcaled.*^

" Because of its sliort continuance.

\ " They who fear the Lord shall dwell in the p.irdcns of delights. They shall

dwell in them eternally. Tliey shall be the guests of the Lord. Who is more able

than he to load witli favours the just? "

—

Savmy.
° The persons here meant, some will have to be Abd'allah Ebn Salam' and his

companions; others suppose they were forty Arabs of Najran, or thirty-two Ethio-

pians, or else eight Greeks, who were converted from Chri>tianity to Mohammcdism
and others say this passjigc was revealed in the ninth year of the Hojra, when
Mohammed, on Gabriel's bringing liim the news of the death of Ashama king of

Ethiopia, who had embraced the Mohammedan religion some years before,^ prayed
for the soul of the departed ; at which some of his hypocritical followers were

» Al BeidawL * Idem, ' See before, p. 45. » See the Prelim. Disc sect, ii.



cnAP. IV. AL KORAN. 59

price; these shall have their reward with their Lord; for God is swift

in takino- an account." O true believers, be patient, and strive to excel in

patience, and be constant-minded, and fear God, that ye may be happy.

CHAPTER lY.

INTITLED, WOMEN ;P REVE^VLED AT MEDINA.

IN THE KAME OF THE MOST MERCIFUL GOD.

MEN", fear your Lord, who hath created you out of one man, and out

of him created his wife, and from them two hath multiplied many men and

women:* and fear God by whom ye beseech one another;** and respect

women "^ who have home you, for God is watching over you. And give the

orphans ivhen they come to age their substance ; and render them not in

exchange bad for good :
^ and devoiu* not their substance, by adding it to

your own substance; for this is a great sin. And if ye fear that ye shall

not act with equity towards orphans of the female sex,"^' take in maniage of

such other women as please you, two, or three, or four, and not more.^

displeased, and wondered that he should pray for a Christian proselyte whom he
had never seen.*

° See before, p. 24, and the Preliminary Discourse, sect. iv.

p This title was given to this chapter, because it chiefly treats of matters relating

to women ; as, marriages, divorces, dower, prohibited degrees, &c.
* " Mortals ! fear the Lord, who created you all from one man, of whom he

formed a woman, and who has covered the earth with their posterity. Fear the
Lord, in the name of whom ye beseech each other. Revere the ties of consan-
guinity. God observcth your actions."

—

Savary.
1 Saying, I beseech thee for God's sake.^
' Literally, the wombs.
8 That is, take not what ye find of value among their effects to your own use, and

give them worse in its stead.
* "If ye fear to be unjust unto orphans, fear also to be unjust unto your wives.

Marry only two, three, or four."^
* The commentators understand this passage differently. The true meaning

seems to be, as it is here translated: Mohammed advising his followers that if they
found they should wrong the female orphans imder their care, either by marrying
them against their inclinations, for the sake of their riches or beauty, or by not
using or maintaining them so well as they ought, by reason of their having already
several wives, they should rather choose to marry other women, to avoid all occa-
sion of sin.7 Others say that, when this passage was revealed, many of the Ara-
bians, fearing trouble and temptation, refused to take upon them the charge of
orphans, and yet multiplied wives to a great excess, and used them ill; or, as
othei-s write, gave themselves up to fornication ; which occasioned the passage.
And according to these its meamng must be either, that if they feared they could
not act justly towards orphans, they had as great reason to apprehend they could
not deal equitably with so many wives, and therefore are commanded to marry but
a certain number; or else, that since fornication was a crime as well as a wronging
of orphans, they ought to avoid that also, by marrying according to their abilities.^

* Al Beidawi. ^ l^em.

® " When this verse was sent down from heaven, the greatest part of the Arabs
had each of them eight or ten wiv^s; and they often treated them badly. Poly-
gamy has always been established in the east. Mahomet restrained it within nar-

rower bounds."

—

Savary.

1 Al Beidawi. 8 Idem. Jallalo'ddin.
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But if ye fe«ir that ye cannot act equitably towards so viani/, marry one

ofdy, or the slaves which ye shall liave acquired." This will be easier,

that ye swerve not from rvjhteousness. And give women their dowry

freely ; but if tliey voluntarily remit unto you any |>art of it, enjoy it with

Siitisfaction and advantage. And give not unto those wlio are weak of

understanding the substance wliich Gou liath appointed you to preserve

/or tliem; but maintain them thereout, and clothe them, and six-ak kindly

unto them- And examine the oq)hans^ until they attain the age o/ mar-

riage 'J but if ye perceive they are able to manage their afTuii-s well, deliver

their substance unto them ; and waste it not extravagantly, or hastily,*

because they grow up.* Let him who is rich abstain entirely from the

orphans estates; and let him who is poor take thereof according to what

shall be reasonable.* And when ye deliver their substance unto them,

call witnesses tJiereof in their presence : God taketh sufficient account of

your actions. Men ought to have a part of what tJieir parents and kindred

leave beJiind them when tliey die : and women also ought to have a part of

what tMr parents and kindred leave,^ whether it be little, or whether

it be much ; a determinate part is due to titem. And when they who are

of kin ai*e present at the diWding of icltat is left, and also the orphans,

and the poor; distribute unto them som^ part thereof; and if the estate

be too small, at least speak comfortably unto them. And let those fear

to abuse orphans, who if they leave behind them a weak offspring, are

solicitous fur them : let them therefore fear God, and speak that which

is convenient.*^ Surely they who devour the possessions of orphans un-

justly shall swallow down nothing but fire into their bellies, and shall

broil in raging flames. God hath thus commanded you concerning your

children. A male shall have as much as the share of two females;** but

if they be females only and above two in number, they shall have

two-third parts of what the deceased shall leave ;
® and if there be hut

« For slaves requiring not so large a dower, nor so good and plentiful a main-
tenance as free women, a man might keep several of the former, as easily as one of

the latter.

« i. e. Try whether they be well-grounded in the principles of religion, and have
sufficient prudence for the management of their afhiirs. Under this expression is

also comprehended the duty of a curator's instructing his pupils in those respects.

r Or age of maturity, which is generally reckoned to he fifteen ; a decision sup-

ported by a tradition of their prophet ; though Abu Hanifah thinks eighteen the

proper age.'
• " Beware of dissipating it by prodigality, or by hastening to entrust them

with it, when they are ton young."

—

Snvart/.

« i. e. Because they will shortly be of agf, to receive what belongs to thorn.

•Thatis no more than what shall make sufficient recompense for the troublo

of their education.

^

*> This law was piven to abolish a ctistom of thfi pagan Arabs, who suffered not

women or children to have any part of their husband's or father's inheritance ; on
pretence that they only should inherit who were able to go to war.^

'^viz. Kithcr to comfort the children, or to assure the dying father they shall be
justly dealt by.'

** This is the general rule to be followed in the distribution of the estate of fho

Ueceasod, as may be observed in the following cases.'

• Or if there be two and no more, they will have the sime share.

• Al Beidawi. ^ Idem. ' Idem. = Vide Trelira. Disc. sect. vL
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one, she shall have the half/ And the parents of the deceased shall

have each, of them a sixth part of what he shall leave, if he have a

child ; but if he have no child, and his parents be his heirs, then his

mother shall have the thii'd part.s And if he have brethren, his mother

shall have a sixth part, after the legacies^ which he shall bequeath, and
his debts he paid. Ye know not whether your parents or your children

be of greater use unto you. This is an ordinance from God, and

God is knowing and wise. Moreover ye may claim half of what your

wives shall leave, if they have no issue ; but if they have issue,

then ye shall have the fourth part of what they shall leave, after

the legacies which they shall bequeath, and the debts be paid. They
also shall have the fourth part of what ye shall leave, in case ye have

no issue ; but if ye have issue, then they shall have the eighth part

of what ye shall leave, after the legacies which ye shall bequeath, and your

debts be paid. And ifa man or woman's substance be inherited by a distant

relation,^ and he or she have a brother or sister ; each of them two shall

have a sixth part of the estate.^ But if there be more than this number

,

they shall be equal sharers in a third part, after payment of the legacies

which shall be bequeathed, and the debts, without prejudice to the heirs.

This is an ordinance from God : and God is knowing and gracious. These

are the statutes of God. And whoso obeyeth God and his apostle, God shall

lead him into gardens wherein rivers flow, they shall continue there-

iu for ever; and this shall be great happiness. But whoso disobeyetli

God and his apostle, and transgresseth his statutes, God shall cast

him into hell fire ; he shall remain therein for ever, and he shall

suffer a shameful punishment. If any of your women be guilty of

whoredom,^ produce four witnesses from among you against them, and if

they bear witness against them, imprison them in separate apartments until

death release them, or God affordeth them a way to escape.^ And if two

'And the remaining third part, or the remaining moiety of the estate, which is

not here expressly disposed of, if the deceased leaves behind him no son, nor a father,

goes to the public treasury. It must be observed, that Mr. Selden is certainly mis-
taken, when, in explaining this passage of the Koran, he says, that where there is a
son and an only daughter, each of them will have a moiety:* for the daughter can
have a moiety but in one case only, that is, whei-e there is no son ; for if there be a
son, she can have but a third, according to the above-mentioned rule.

& And his father consequently the other two-thirds.^
^ By legacies in this and the following passages are chiefly meant those bequeathed

to pious uses ; for the Mohammedans approve not of a person's giving away his sub-
stance from his family and near relations on any other account.

» For this may happen by contract, or on some other special occasion.
^ Here, and in the next case, the brother and sister are made equiil sharers,

which is an exception to the general rule, of giving a male twice as much as a fe-

male ; and the reason is said to be, because of the smallness of the portions, which
deserve not such exactness of distribution; for in other cases the rule holds be-
tween brother and sister, as well as other relations.^'

1 Either adultery or fornication.
"" Their punishment in the beginning of Mohammedism was to be immured till

they died, but afterwards this cruel doom was mitigated, and they might avoid it

< Selden, de Success, ad Leges Ebrteor. lib. I. chap. i. ^ x\ Beidawi. « See this

chap, near the end.
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of yon commit the like wickedness,^ punish them both ;® bnt if they repent

and amend, let them both alone; for God is easy to be reconciled and mer-

ciful. Verily repentance will be accepted with God from those who do evil

ignorantly, and then repent speedily; unto them will God be turned : for

God is knowing and wise. But no reix?ntance shall be accepted from those

who do evil until the (inic when death pi-esenteth itself nnto one of them,

and he saith, Verily I i*epent now ; nor unto those who die unbelievers;

for them have we prepared a grievous punishment. O true believers,

it is not lawful for you to be heirs of women against their will,P nor to

hinder them from marrying others,'^ that ye may Udce away part of what ye

have given them in dowry ; unless they have been guilty of a manifest

crime:' but convei*se kindly with them. And if yo hate them it may

happen that ye may hate a thing wherein God hath placed much good.

If ye be desirous to exchange a wife for anotlver wife,' and ye have already

given one of them a talent :* take not away any thing therefrom :" will ye

take it by slanJering her, and doing her manifest injustice ? And how can

ye take it, since the one of you hath gone in unto the other, and they have

received from you a firm covenant 1 Marry not women whom your fathers

have had to wife
;
(except what is already past :) for this is uncleanness,

and an abomination, and an evil way. Ye are forbidden to marry your

mothers, and your daughtei-s, and your sisters, and your aunts both on the

by nndergoing the punishment ordained in its stead by the Sonna; according to
which the maidens are to be scourged with a hundred stripes, and to be banished
for a full year; and the married women to be stoned.^

» The commentators are not agreed vs-hethcr the text speaks of foraication or so-

domv. AI Zamakhshari, and from liim, al Bcidawi supjioses the former is here
meant : but Jallalo'ddin is of opinion that the crime intended in this passage must
be committed between two men, and not between a man and a woman ; not only be-

cause the pronouns arc in the masculine gender, but because both are ordered to

suffer the same slight punishment, and are both allowed the sanixj repentance and
indulgence : and especially for that a different and much severer punishment is ap-
pointed f(ir the women in the preceding words. Abu'l Kiiscm Ilebatallah takes

ample fornication to be the crime intended, and that this passage is abrogated l)y

that of the 24th chapter, where the man and the woman who shall be guilty of for-

nication are ordered to be scourged with a hundred stripes each.
** The original is, Do them some hurt or damage ; by which some understand that they

are only to reproach them in public,^ or strike them on tlie head with their slippers,*

(a great indignity in the east ;) though some imagine they may be scourged.^
P It was customary among the pagan Arabs, when a man died, for one of his re-

lations to claim a right to his widow, whieh he asserted by throwing his garment
over her: and then he cither married lior himself, if he thought fit, on assigning her
the same dower that her former husband had done, or kept her dower and married
her to another, or else refused to let her marry unless she redeemed herself by quit-
ting what she might claim of her husbands goods.' This unjust custom is abolished
by this passage.

^ Souie say these words are directc<l to husbands who used to imprison their wives
without any just cause, and out of covetonsness, merely to make them relinquish
their dower or their inheritance.'

' Such as disobedience, ill-behaviour, immodesty, and the like.*

• That is, by divorcing oup, and marrying another,
* I. e. Ever so largo a dower.
« Sec chap. 2, p. 'j7, 28.

« Jallalo'ddin. ^ Ibid. Yahya, Ahu'l Kasem Ilobatallah, Al Bcidawi. ^ Jallalo'ddin,

Al Beidawi. i Al Beidawi. ^ idem. ' Idem. * Idem.
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father's and on tlie mother's side, and your brother's daughters, and your

sister's daughters, and your mothers who have given you suck, and your

foster-sisters, and your wives' mothers, and your daughters-in-law which

are under your tuition, born of your wives unto whom ye have gone in, (but

if ye have not gone in unto them, it shall be no sin in you to marry them,)

and the wives of your sons who proceed out of your loins ; and ye are also

forUddento take to wife two sisters,^ except what is already passed : for God
is gracious and merciful. *[V.] Yc are also forbidden to take to wife free

women wJio are married, except those women whom your right hands shall

possess as slaves^ This is ordained you from God. Whatever is beside

this, is allowed you; that ye may with your substance provide wives for

yourselves, acting that which is right, and avoiding whoredom. And for

the advantage which ye receive from them, give them their reward,^

according to what is ordained : but it shall be no crime in you to make

any other agreement among yourselves,^ after the ordinance shall be com-

plied with; for GoD is knowing and wise. Whoso among you hath not

means sufficient that he may marry free women, who are believers, let him

marry with such of your maid-servants whom your right hands possess, as

are true believers ; for God well knoweth your faith. Y"e are the one from

the other :^ therefore marry them with the consent of their masters"; and

give them their dower according to justice; such as are modest, not guilty

of whoredom, nor entertaining lovers. And when they are married, if they

be guilty of adultery, they shall suffer half the punishment which is

appointed for the free women.° Tliis is allowed unto him among you, who
feareth to sin by marrying free women; but if ye abstain from marrying

slaves it will be better for you ; God is gracious and merciful. God is

willing to declare these things unto you, and to direct you according to the

ordinances of those who have gone before you,'* and to be merciful unto

you. God is knowing and wise. God desireth to be gracious unto you

;

but they who follow their lusts,® desire that ye should turn aside/rom the

* The same was also prohibited by the Levitical law.^
y According to this passage it is not lawful to marry a free woman that is already

married, be she a Mohammedan or not, miless she be legally parted from her husband
by divorce ; but it is lawful to marry those who are slaves, or taken in war, after

they shall have gone through the proper purifications, though their husbands be
living. Yet, according to the decision of Abu Hanifah, it is not lawful to marry such

whose husbands shall be taken, or in actual slavery with them.*^
^ That is, assign them their dower.
* That is, either to increase the dower, or to abate some part or even the whole

of it.

^ Being alike descended from Adam, and of the same faith.'

*= The reason of this is because they are not presumed to have had so good educa-
tion. A slave, therefore, in such a case, is to have fifty stripes, and to be banished

for half a year; but she shall not be stoned, because it is a punishment which cannot

be inflicted by halves.^
^ viz. Of the prophets, and other holy and prudent men of former ages.^
® Some commentators suppose that these words have a particular regard to the

Magians, who formerly were frequently guilty of incestuous marriages, their pro-

phet Zerdusht having allowed them to take their mothers and sisters to wife; and
also to the Jews, who likewise might marry within some of the degrees here pro-

hibited.1

^ Levit. xviii. 18. * Al Beidawi. 7 Idem. ^ idem. • Jallalo'ddin.

Al Beidawi. ^ Al Beidawi.
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truth witli great deviation. God is miuded to make his rd'ujioii light unto

you : for man was ci*eated vreak.'^ O true believei*s, consume not your

we;ilth among yourselves in vanity;^ unless there be mercliaudizing among
you by mutual consent: neither slay youi-selves;^ for God is merciful

towards you : and whoever doth this maliciously' and wickedly, he will

fiui-ely cast him to be Woiled in hell fire j and this is easy with God. If ye

tuni aside from the grievous sins,^ of those which ye are forbidden to

commit, we will cleanse you from your sm^ler faults; and will introduce

you into jxiradise with an honourable entry. Covet not that which GoD
hath bestowed on some of you preferably to otliers,^ Unto the men shall

be given a portion of what th<?y shall have gained, and unto the women
shall be given a portion of what they shall have gained:"^ therefore ask

God of his bounty : for God is omniscient. We have appointed unto every

one kindred, to inlierit part of what their parents and relations shall leave

at their deaths. And unto those with whom your right hands have made

an alliance, give their part of tJte inJieritance;^ for God is witness of all

things. Men shall have the pre-eminence above women, because of those

advantages wherein God hath caused the one of them to excel the other,**

and for that which they expend of their substance in maintaining tlt^ir

wives. The honest women are obedient, careful in the absence of their

' Being unable to refrain from women, ana too subject to be leil away by carnal

appetites.'

s That is, employ it not in things prohibited by God ; such as usury, extortion,

rapine, gaming, and the Irke.^

*" Literally, slay not your souU ; i. e. says Jallalo'ddin, by committing mortal sins,

or such crimes as will destroy them. Others however are of opinion that self-

murder, which the gentile Indians did, and still do, often practise in honour of

their idols, or else the taking away the life of any true believer, is hereby for-

bidden.*
• See Wisdorm, W\. 14, m the vulgate.
^ These sins, al Bcid&wi, from a tradition of Mohammed, reckons to be seven

(equalling in number the sins called deadly by Christians), that is to say, idolatrj',

Tnurder, falsely accusing modest women of adultery, wasting the substance of

orphans, taking of usury, desertion in a religious expedition, and disobedience to

parents. But Ebn Abbas says they amount to near seven hundred; and others

snppose that idolatry only, of different kinds, in worshij.ping idols or any creature,

either in opposition to, or jointly with the true God, is here intended; that sin

being generally e.».teemcd by Mohammedans, and in a tew lines after declared by the

Koran itself, to be the only one which God will not pardon.^
' Such as honour, power, riches, and other worldly advantages. Some however

understand this of the distribution of inheritances according to t-he preceding
determinations, whereby some have a larger bliare than others.^

•° That is, they shall be blessed according to their deserts; and ought therefore,

instead of displeasing God by envying of others, to endeavour to merit his favour by
good works, and to apf>ly to him by prayer.

" A precept confor^uable to an old custom of the Arabs, that where persons
mutually entered into a strict frieiMlship or confederacy, the surviving friend

should have a sixth j)art cf the deceased's estate. But this was aftcnvnrds abro-
gated, according to Jallalo'ddin and Zamakhshari, at least as t-o infidels. 'J'hc

jiaiisage may likewise be understood of a private contract, whereby tJie survivor is

lo inlierit a certain part of the substance of him that dies tirst.*^

•Such an supciior uivdcrstanding and strength, and tin? otlier privileges of the

male sex, •vrhich enjoys tlie dignities in church and state, goes to war in defence

of God's true religion, and claims a double share of their deceased ancestors'

c^tates.^

• Al Beidawi, Jallalo'ddin. ' liikra. * Al Beidawi. ^ Idem. See before,

chap. 2, p. 11. • Idem. Jallalo'ddin. ' Vide Al Beidawi. 8 idem.
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husbands,^ for tliat GoD preserveth theiii, hy committing them to the care

and protection of the men.* But those, whose perverseness ye shall be

apprehensive of, rebuke ; and remove them into separate apartments,*^ and
chastise them.^ But if they shall be obedient unto you, seek not an

occasion of quarrel against them : for God is high and great. And if ye

fear a breach between the husband and wife, send a judge ^ out of his

family, and a judge out of her family : if they shall desire a reconciliation,

God will cause them to agree ; for God is knowing and wise. Serve God,

and associate no creature with him ; and show kindness unto parents, and
relations, and orphans, and the poor, and Tjour neighbour who is of kin to

you,* and also your neighbour who is a stranger, and to your familiar com-

panion, and the traveller, and tJie captives whom your right hands shall

possess ; for God loveth not the proud or vainglorious, who are covetous,

and recommend covetousness unto men, and conceal that which God of his

bounty hath given them;^ (we have prepared a shameful punishment for

the unbelievers;) and who bestow their wealth in charity to be observed

of men, and believe not in God, nor in the last day ; and whoever hath

Satan for a companion, an evil companion hath he 1 And what harm would

befall them if they should believe in God, and the last day, and give alms

out of that which God hath bestowed on them % since God knoweth them
who do this. Yerily God will not wrong any one even the weight of an
ant :^ and if it be a good action, he will double it, and will recompense it

in his sight with a great reward. How will it be with the unbelievers when
we shall bring a witness out of each nation against itself^ and shall bring

thee, Mohammed, a witness against these people?^ In that day they

who have not believed, and have rebelled against the apostle of God, shall

wish the earth was levelled with them j t and they shall not be able to hide

any matter from God. O true believers, come not to prayers when ye are

p Both to preserve their husbands* substance from loss or waste, and themselves.

from all degrees of immodesty.''
* " Wives ought to be obedient, and keep the secrets of their husbands, because

that .Heaven hath entrusted them ta their care."

—

Savary.
«i That is, banish them from your bed.
' By this passage the Mohammedans are in plain terms allowed to beat their wives,

in case of stubborn disobedience ; but not in a violent or dangerous manner.^
» i. e. Let the magistrates first send two arbitrators or mediators, one on each side,

to compose the difference, and prevent, if possible, the ill consequences of an open
rupture.

' Either of your own nation or religion.

" Whether it be wealth, knowledge, or any other talent whereby they may help
their neighbour.

^ Either by diminishing the recompense due to his good actions, or to severely
punishing his sins. On the contrary, he will reward the former in the next life, far
above their deserts. The Arabic word dharra, which is translated an ant, signifies a,

very small sort of that insect, and is used to denote a thing that is exceeding small, as
a viite.

y When the Prophet, who was sent to each nation in particular, shall on the last
day be produced to give evidence against such of them as refused to believe in him,
or observed not the laws which he brought.

* That is, the Arabians, to whom Mohammed was, as he pretended, more pecu-
liarly sent.2

t •' In that terrible day they shall wish to be reduced into dust."

—

Savary,

• Al Beidawi, Jallalo'ddin. ^ Al Beidawi. » See before, c. 2, p. 17.
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dnmk* until ye understand what ye say; nor when ye are polluted by
emission of seed, unless ye be travelling on the road, until ye wash your-

selves. But if ye be sick, or on a journey, or any of you come from easing

nature, or have touched women, and find no water; t:\ke fine clean sand

and rub your faces and your hands therewit/i,;^ for God is merciful and

inclined to forgive. Hast thou not observed those unto whom part of the

scripture* was delivercd ? they sell error, and desire that ye may wander

from the ri'jfU way ; but God well knoweth your enemies. God is asuf-

ficient patron ; and God is a sufficient helper. Of the Jews there are some

who pervert words from their places;** and say, We have heard, and have

disobeyed ; and do thou hear without understanding our meaning,^ and look

upon us:^ perplexing with their tongues, and reviling the true religion.

But if they had said, We have heard, and do obey; and do thou hear, and

regard us ;* certainly it were better for them, and more right. But GoD
hath cursed them by reason of their infidelity ; therefore a few ofthem only

shall believe. O ye to whom the scriptures have been given, believ^e ia

the rev^latvm which we have sent down, confirming that which is with

yoo; befjre we deface your countenances, and render them as the back

parts thereof;^ or curse them, as we cursed those who transgressed oq

the sabbath dny ;' and the command of God was fulfilled. Surely God
will not pardon the giving him an equal ;^ but will pardon any other «n,

except that to whom he pleaseth •} and whoso giveth a companion unto

God, hath devised a great wickedness. Hast thou not observed those who
justify themselves ?

°^ But God justifieth whomsoever he pleaseth, nor

» It is related, that before the prohibition of wine, Abd'alrahman Ebn Awf made
an entertainment, to which he invited several of the apostle's companions; and after

they had eaten and drank plentifuUv, the hour of evening; prayer being come, one
of the company rose up to pray, but bfting overcome with liquor, made a shameful

blunder in reciting a passage of the Koran ; whereupon to prevent the danger of any
8uch indecency for the future, this passage was revealed.*

^ See the Prelim, l^sc. sect. iv.

« Meaning the Jews, and particularly their Rabbins.
* That is, (according to the commentators,) who change the true sense of tlie Pen-

tateuch by dislocating passages, or by wresting the words according to tlieir own
fancies and lusts.* But Mohammed seems chieHy to intend here the Jews' bantering

of him in their addresses, by making use of equivocal words, seeming to bear a good
sense in Arabic, but spoken by them in derision according to their acceptation ia

Hebrew; an instance of which he gives in the following words.
• Literally tcithout being made to heir, or apprehend what we say.

' The original word is Baina, which being a term of reproach in Hebrew, Mo-
hammed forbad their using to him.*

» In Arabic, Ondhorna ; which having no ill equivocal meaning, the po'ophet or-

dered them to use instead of the former.
'" That is, perfectly plain, without eyes, nose, or month. The original howerer

may also be translated, arvl turn them behind, by wringing their necks backward.
'And were therefore changed into apes.'
^ That is, idolatry of all kinds.

' vtz. To those who repent.'

» t. «. The Christians and Jews, who called themseWes the children of Qod, and
his beloved people.^

' Al Beidawi. * Idem, Jallalo'ddin. • See before, c. 2, p. 14. • See before,

c. 2, p. 9. 7 Al Beidawi. ^ Idem, Jallalo'ddin. See c. 5, not far from the
beginning.
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sliall they be wronged a Hair." Beliold, how t"hey imagine a lie against

God ; and therein is iniquity sufficiently manifest. Hast thou not con-

sidered those to whom part of the scripture hath been given ? They
believe in false gods and idols,° and say of those who believe not. These

are more rightly directed in the way of truth, than they who believe on

Mohammed. Those are the Tnen whom God hath cursed ; and unto him
whom God shall curse, thou shalt surely find no helper. Shall they have

a part of the kingdom/* since even then they would not bestow the

smallest matter^ on men 1 Do they envy otiier men that which God of

his bounty hath given them 1^ We formerly gave unto the family of

Abraham a book of revelations and wisdom ; and we gave them a great

kingdom.^ There is of them who believeth on him ;* and there is of them
who turneth aside from him : but the raging fire of hell is a suffi.cienfe

punishment. Yerily those who disbelieve our signs, we will surely cast

to be broiled in hell fire ; so often as their skins shall be well burned, we
will give them other skins in exchange, that they may taste the sharper tor-

ment ; for God is mighty and wise. But those who believe and do that

which is right, we will bring into gardens watered by rivers, therein shall

they remain for ever, and there shall they enjoy wives free from all im-

purity ; and we will lead them into perpetual shades. Moreover God com-

mandeth you to restore what ye are trusted with, to the owners :° and when

^ The original word signifies a little skin in the cleft of a date-stone, and is used
to express a thing of no value,

° The Arabic is, in Jibt and Taghut. The former is supposed to have been the
proper name of some idol; but it seems rather to signify any fa,l&e deity in general.

The latter we have explained already.*

It is said that this passage was revealed on the following occasion. Hoyai Ebn
Akhtab and Caab Ebn al Ashraf/ two chief men among the Jews, with several

others of that religion, went to Mecca, and offered to enter into a confederacy with
the Koreish, and to join their forces against Mohammed. But the Koreish, en-
tertaining some jealousy of them, told them, that thfi Jews pretended to have a
written revelation from heaven, as well as Mohammed, and their doctrines and
worslnp approached much nearer to what he taught than the religion of their tribe;

wherefore said they, if you would satisfy us that you are sincere in the matter, do
as we do, and worship our gods. Which proposal, if the story be true, these Jews
complied with, out of their inveterate hatred to Mohammed.^

p For the Jews gave out that they should be restored to their ancient power and
gi*andeur;2 depending, it is to be presumed, on the victorious Messiah whom they
expected.

* " Shall they have a portion in the kingdom of heaven, they who would grudge
a farthing bestowed on their fellow creatures ? "

—

Savary.
1 The original word properly signifies a small dent on the back of a date-stone

;

and is commonly used to express a thing of little or no value.
• Viz. the spiritual gifts of prophecy, and divine revelations ; and the temporal

blessings of victory and success, bestowed on Mohammed and his followers.
* Wherefore God will doubtless show equal favour to this prophet, (a descendant

also of Abraham,) and those who believe on him,*
* Namely, on Mohammed-
** This passage, it is said, was revealed on the day of the taking of Mecca, the

primary design of it being to direct Mohammed to return the keys of the Caaba to

Othman Ebn Telha Ebn Abdaldar, who had then the honour to be keeper of
that holy place,^ and not to deliver them to his uncle al Abbas, who having-
already the custody of the well Zemzem, would fain have had also tliat

of Caaba. The prophet obeying the divine order, Othman was so affected
with the justice of the action, notwithstanding he had at first refused him

* Sec p. 31, note s. See before, p. 45, note I. 2 Al Beidawi. » Idem. < Idem.
^See Trideaux's I4fe of Mahom., p. 2. ,
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'y« judge between men, that ye judge according to eqiiitv : and surely an

excellent virtue it is to which God exhoiteth you ; for God both heareth and

seetli. G true believers, obey God, and obey the apostle ; and those who

are in authority among you : and if ye differ in any thing, refer it unto

God* and the apostle, if ye believe in God, and the last day: this is bettei,

and a fairer method (y* determination. Hast thou not observed those who

pretend thev believe in what hath been revealed unto thee, and what hath

been revealed before thee 1 They desire to go to judgment before Tugliut,^

although thev have been commanded not to believe in him ; and SSatafi

desireth to seduce them into a wide error. And when it is said unto them.

Come unto the hook which God hath sent down, and to the apostle

;

thou seest the ungodly turn aside from thee, with great aversion. But

how will they behave when a misfortune shall befall them, for that which

their hands have sent before them? Then will they come unto thee, and

swear by God, saj/ing, If we intended any other than to do good, and

to reconcile the parlies.^ God knoweth what is in the hearts of these men;

therefore let them alone, and admonish them, and speak unto them a word

which may affect their souls. We have not sent any apostle, but that he

miglit be obeyed by the permission of God : but if they, after they have

injured their own souls,* come unto thee, and ask pardon of God, and

the apostle ask pardon for them, they shall surely find God easy to be

reconciled and merciful. And by thy Lord they will not perfectly be-

lieve, until they make thee judge of their controversies ; and shall not

afterwards find in their own minds any hardship in what thou shalt

determine, but shall acquiesce therein with etUire submission. And if we

had commanded them, saying, Slay yourselves, or depart from your houses ;•*

they would not have done it, except a few of them. And if they had done

entrance, that he immediately embraced Muhammedism; whereupon the guardian-

ship of the Caiiba was confinned to this Othman and his heirs for ever.®

» t. e. To the decision of the Koran.
y That is, before the tribunals of intidels. This passaj^c was occasioned bv the

following remarkable accident. A certain Jew having a dispute with a wicked

^luhammedan, the latter appealed to the jud;?ment of Caab Ebn al Ashraf, a
principal Jew, and tlie former to Mohammed. IJut at lon;^^th they agreed to refer

the matter to the prophet singly, who giving it in favour of the Jew, the Moham-
medan refused to acquiesce in his sentence, but would needs have it re-heard by

Omar, afterwards Khalif. When they came to him, the Jew told him that Mo-
hammed had already decided tlic affair in his favour, but tliat the other would
not submit to his determination ; and the Mohammedan confessing this to be true,

Omar bid them stay a little, and fetching his sword, struck off the obstinate

Moslem's head, saying aloud, This is the reward of him who nfitscth to submit to

the jwlfjment of (iod and his apostle. And from this action Omar had tlie surname
of al Farflk, which alludes both to his separating that knave's head from his body,

and to his distinguishing between truth and fiilsehood.' The name of Taghui'*

thtrefore in this place seems to be given to Caab Ebn al Ashraf.

For this was the excuse of the friends of the Mohammedan whom Omar slew,

when they came to demand satisfaction for his blood.'

• Viz. by acting wickedly, and apj)oaling to the judgment of iufidcls.

'^ Some understand these words of their venturing their lives in a religions ex-

pedition; and others, of their undergoing the same punishments which the Israelites

did, for their idolatry in worshipping the golden calf.*

« Al Beidawi. Sec DTIerbel. Bibl. Orient, pp. 220, 221. 7 Jallalo'ddin, Al
Beidawi. See D'llerbel. Bibl. Orient, p. 688, and Ockley's Hist, of the Sarac..

. i. p. 365. ® See before, p. 31. • Al Beidawi. * Idem. Sec before, p. 7.
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what thev were admonislied, it would certainly liave been better for thenir

and more efficacious for confirming their faith; and we should then have

surely given them in our sight an exceeding great reward, and we should

have directed them in the right way. Whoever obeyeth God and the

apostle, they shall be with those unto whom God hath been gracious, of the

prophets, and the sincere, and the martp's, and the righteous ; and these

are the most excellent company. This is bounty from God ; and God is

sufficiently knowing. O true believers, take your necessary precaution °

against your enemies, and either go foi-th to war in separate parties,* or go

forth altogether in a body. There is of you who tarrieth behind ;
^ and if

a misfortune befall you, he saith, Yerily God hath been gracious unto me,

that I was not present with them : but if success attend you from God, he

will say (as if there was no friendship between you and him ®), Would to

God I had been with them, for I should have acquired great merit. Let

them therefore fight for the religion of God, who part with the present life

in exchange for that which is to come ;
^ for whosoever fighteth for the

religion of God, wdiether he be slain, or be victorious,^' we will surely

give him a great reward. And what ails you, that ye fight not for

God's true religion, and in defence of the weak among men, women,

and children,^ who say, O Lord, bring us forth from this city, whose

inhabitants are wicked
;

grant us from before thee a protector, and

grant us fi'om before thee a defender.^ They who believe fight for the

religion of God ; but they who believe not fight for the religion of Taghut.^

Fight therefore against the friends of Satan, for the stratagem of Satan is

weak. Hast thou not observed those unto whom it was said. Withhold

your hands /ro77i war, and be constant at prayers, and pay the legal alms ^^

But when war is commanded them, behold, a part of them fear men as they

should fear God, or with a greater fear, and say, O Lord, wherefore hast

'^ i. e. Be vigilant, and provide yourselves with arms and necessaries.
* " O believers, be prudent in battle, whether you attack separately, or in a

body."

—

Savary.
^ Mohammed here upbraids the hypocritical Moslems, who for want of faith and

constancy in their religion were backward in going to war for its defence.
« i. e. As one who attendeth not to the public but his own private interest. Or

else these may be the words of the hypocritical Mohammedan himself, insinuating
that he staid not behind the rest of the army by his own fault, but was left by
Mohammed, who chose to let the others share in his good fortune, preferably to him.^

f By venturing their lives and fortunes in defence of the faith.
s For no man ought to quit the field, till he either fall a martyr, or gain some

advantage for the cause.^
^ Viz., those believers who staid behind at Mecca, being detained there either

forcibly by the idolaters, or for Avant of means to fly for refuge to Medina. Al
Beidawi observes that children are mentioned here to show the inhumanity of the
Koreish, who persecuted even that tender age.

i This petition, the commentators say, was heard. For God afforded several of
them an opportunity and means of escaping, and delivered the rest at the taking
of Mecca by Mohammed, who left Otab Ebn Osaid governor of the city : and under
his care and protection those who had suffered for their religion became the most
considerable men in the place.

^ See before, p. 31.
^ These were some of Mohammed's followers, who readily performed the duties of

their religion, so long as they were commanded nothing that might endanger their
hves.

3 Al Beidawi. ^ Idem.
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thou commanded us to go to war, and hast not suffered us to wait our

approaching end 1
"^ Say nntc tJiem, The provision of this life is hut small

;

but the future sfuill be better for him who feareth God ;* and ye shall not

be in the least injured at the day ofjudgment. AVheresoever ye be, death

will overtake you, although ye be in lofty towers. If good befall them,

they say, This is from God ; but if evil befall them they say, This is from

thee, Mohammed : " say, All is from God ; and what aileth these people,

that they are so far from undei-standing what is said unto them? What-

ever good befalk'th thee, man, it is from God ; and whatever evil

befalleth thee, it is from thyself." We have sent thee an apostle unto men,

and CtOD is a sulHeient witness tJiereof. Whoever obeyeth the apostle,

obeyeth GrOD ; and whoever tumeth back, we have not sent thee to he

a keeper over them.^ They say, Obedience : yet when they go forth from

thee, part of them meditate by night a matter different from what thou

speakest ; but God shall write do%vn what they meditate by night : there-

fore let them alone, and ti*ust in God, for God is a sufficient protector.

Do they not attentively consider the Koran ? if it had been from any

besides GrOD, they would certainly have found therein many contradictions.

When any news cometh unto them, either of security or fear, they

immediately di\'ulge it ; but if they told it to the apostle and to those

who are in authority among them, such of them would understand

the truth of the matter, as inform themselves thereof from the apostle

and his chiefs. And if the favour of GoD and his mercy had not

heen upon you, ye had followed the devil, except a few of you.^ Fight

therefore for the religion of God, and oblige not any to what is

difficult,' except thyself; however excite the faitlifol to tear, perhaps

God will restrain the courage of the unbelievers ; for God is stronger

than they, and more able to punish. He who intercedeth between Tuen with a

good intercession* shall have a poi-tion thereof; and he who intercedeth with

an evil intercession shall have a portion thereof; iox God overlooketh all

"» That is, a natural doatli.

• " Say unto them, The enjoyments of tliis world arc transient ; the future Ufe \B

the real treasure for those who fear God."

—

Savary.
" As the Jews in particular, who pretended that their land was grown barren, and

provisions scarce, since Mohammed came to Medina.*
** These words are not to be understood as contradictory lo the preceding, That

all proceedsfrom God ; since the evil which befalls mankind, though ordered by God,
is yet the consequence of their own wicked actions.

P Or, to take an account of their actions ; for this is God's part.
•^ That is, if God had not sent his apostle with the Koran to instruct you in your

duty, ye had continued in idolatry and been doomed to destruction ; except only
those who, by God's favour, and their superior understanding, should have true
notions of the divinity ; such, for ej^ample, as Zeid Ebn Amru Ebn Nofail,* and
"Waraka Ebn Na\vfal,« who left idols, and acknowledged but one God, before the
mission of Mohammed.

^

'It is said this passage was revealed when the Mohammedans refused to follow
their prophet to the les*er expedition of Bedr, so that he was obliged to set out
with no more than seventy.^ Some copies varv- in this place, and instead o{ la

tnknllafo, in the second jicrson singular, read la nokalla/o, in the first person plural.
We do not oblige, ire. The meaning being, that the prophet only was under an
indispensable necessity of obeying Gods commands, however ditEcult, but others
might choose, though at their peril.

• I. e. To maintain the right of a believer, or to prevent his being wronged.

• Al Beidawi, « Vide Millium. de Mohammedismo ante Moh. p. 311. « See
the Prelim. Di*c. sect ii. ^ Al Beidawi. • See before, ch. iii. p. 54.

I
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things. When ye are saluted with a salutation, salute the person with a

better salutation,* or at least return the same; for God taketh an account

of all things. God! there is no God but he; he Avill surely gather you

together on the clay of resurrection ; there is no doubt of it : and who is

more true than God in what he saith 1 Why are ye divided concerning the

ungodly into two parties;" since God hath overturned them for what they

have committed? Will ye direct him whom God hath led astray; since

for him whom GoD shall lead astray, thou shalt find no ^rwepath? Tliey

desire that ye should become infidels, as they are infidels, and that ye

should be equally wicked with themselves. Therefore take no friends from

among them, until they fly their country for the religion of God; and

if they turn back/ro?/i tliefaith^ take them, and kill them wherever ye find

them; and take no friend from among them, nor any helper, except those

who go unto a people who are in alliance with you,^ or those who come

tmto you, their hearts forbidding them either to fight against you, or

to fight against their own people.^ And if God pleased he would have

permitted them to have prevailed against.you, and they would have fought

against you. But if they depart from you, and fight not against you, and

oflfer you peace, God doth not allow you to take or kill them. Ye shall

find others who are desirous to enter into confidence with you,* and at the

same time to preserve a confidence with their own people :
^ so often as they

return to sedition, they shall be subverted therein ; and if they depart not

from you, and ofier you peace, and restrain their hands from warring

against you., take them and kill them wheresoever ye find them ; over these

have we granted you a manifest power. It is not lawful for a believer to

kill a believer, unless it happen by mistake;^ and whoso killeth a believer

by mistake, the penalty shall be the freeing of a believer from slavery, and

a fine to be paid to the family of the deceased,'^ unless they remit it as alms

:

* By adding something farther. As when one salutes another by this fonn, Peace
be upon thee, he ought not only to return the salutation, but to add, and the mercy
q/God, and his blessing.

" This passage was revealed, according to some, when certain of Mohammed's
followers, pretending not to like Medina, desired leave to go elsewhere, and having
obtained it, went farther and farther, till they joined the idolaters ; or, as others
say, on occasion of some deserters at the battle of Ohod ; concerning whom the
Moslems were divided in opinion whether they should be slain as infidels, or not.

* The people here meant, say some, were the tribe of Khozaah, or, according to

others, the Aslamians, whose chief, named Helal Ebn Owaimar, agreed with
Mohammed, when he set out against Mecca, to stand neuter ; or, as others rather
think, Banu Beer Ebn Zeid.^

y These, it is said, were the tribe of Modlaj, who came in to Mohammed, but
would not be obliged to assist him in war.

* " There are others who wish to allyyour belief with that of their own nation."

—

Savary.
'^ The persons hinted at here were the tribes of Asad and Chatfan, or, as some

Bay, Banu Abdaldar, who came to Medina and pretended to embrace Mohammedism,
that they might be trusted by the Moslems, but when they returned, fell back to

their old idolatry. ^

* That is, by accident and without design. This passage was revealed to decido
the case of Ayash Ebn Abi Eabia, the brother, by the mother's side, of Abu Jahl,
who, meeting Hareth Ebn Zeid on the road, and not knowing that he had embraced
Mohammedism, slew him.2

^ Which fine is to be distributed according to the law of inheritances given in the

» Al Beidawi, Jallalo'ddin. ^ Al Beidawi. ^ idem.
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and \i the slain persjji be of a people at enmity with yon, and be a true

believer, the penalty shall he the fi-eeing of a believer ;« but if he be of

a i>eople in confederacy with you, a fine to be paid to his family, and the

freeing of a believer. And he who findeth not wlierewith to do this shall

fust two muntlis conj-ecu lively as a jKiiance enjoined from God; and God
is knowing and wise. But whoso killeth a believer designedly, his reward

shall be hell; he shall renoain therein for ever;^ and God shall be angry

with him, and shall cui-se him, and shall prepare for him a great punish-

ment. O true believers, when ye are on a march in defence of the true

religion, justly discern such as ye slwll happen to meet, and say not unto him

who saluteth you, thou art not a true believer;^ seeking the accidental

goods of the present life;^ for with God is much spoil. Such have ye for-

merlv been; but God hath been gracious unto you;^ therefore make a just

discernment, for God is well acquainted with that which ye do. Those

believers who sit still at heme, not having any hurt,^ and those who eni-

plov their fortunes and their persons for the religion of God, shall not be

held equal. GoD hath prefen-ed those who employ their fortunes and their

persons in that case to a degree of honour above those who sit at home;

God hath indeed promised every one paradise, but God hath preferred those

who fight/t/r thefaith before those who sit still, by adding unto them a great

reward hy degrees of honour conferred en them fi-om him, and by granting

them forgiveness, and mercy ; for God is indulgent and merciful. More-

over unto those whom the angels put to death, having injured their own
souls,* tlie angels said, Of what religion were ye? They answered, We were

weak in the earth.^ The angels replied, Was not God's earth wide enough,

that ye might fly therein to a place of refuge ? ^ Therefore their habitation

beginning of this chapter.'—"The sum fixed by the law is the price of a hundred
camels."

—

iSfivary.

« And no fine sRall be paid, because in such case his relations, being infidels and
at open war with the Moslems, have no right to inherit what he leaves.

** That is, unless he repent. Others, however, understand not here an eternity of

damnation (for it is the general doctrine of the Mohammedans that none who profess

that faith shall continue in hell for ever), but only a long space of time*
• On pretence that he only feigns to be a Moslem, that he might escape from you.

The commentators mention more instances than one of persons slain and plundered
by Mohammed's men under this pretext, notwithstanding they declared themselves

3ioslem8 by repeating the usual form of words, and saluting them ; for which reason

this passage was revealed, to prevent such rash judgments for the future.

' Thatis, being willing to judgehim an infidel, only that ye may kill and plunder him.
« Viz., at your first profession of Islamism, before ye had givcu any demonstra-

tfons of your sincerity and zeal therein.

•" I. e. Not being disabled from going to war by sickness, or other just impediment.

It is said that when the passage was first revealed, there was no such exception

therein, whi( h occasioned Ebn Omm MactQm, on his hearing it repeated, to object,

And what though I he blind? Whereupon, Mohammed, falling into a kind of trance,

which was succeeded by strong agitations, pretended he had received the divine

direction to add these w ords to the text.*

' These were certain inhabitants of Mecca, who held with the hare and ran with

the hounds; for though they embraced Mohammedism, yet they would not leave that

city to join the prophet, as the rest of the Moslems did, but on the contrary, went
out with the idolaters, and were therefore slain with them at the i»attle of Bcdr.''

^ Being unable to fly, and compelled to follow the infidels to war.
1 As they did who fled to Ethiopia and to Medina.

'AlBtidawL * Idem. * Idem. * Idcn), Jallalu'ddin.
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shall be hell? and an evil journey shall it he ihitlmr : except the weak
among men, and women, and children, who were not able to find means,

and were not directed in the way; these peradventure God will pardon, for

God is ready to forgive, an^/ gracious. Whosoever ^iethfrom his country

for the sake of God's true religion, shall find in the earth many forced to do

the same and plenty ofprovisions. And whoever departeth from his house,

and ilieth unto God and his apostle, if death overtake him in the way^
God will be obliged to reward him, for God is gracious and merciful.

When ye march to loar in th^ earth, it shall be no crime in you if ye

shorten your prayers, in case ye fear the infidels may attack you; for the

infidels are your open enemy. But when thou, propliet, shalt be among
them, and shalt pray with them, let a party of them arise to prayer with

thee, and let them take their arms ; and when they shall have worshipped,

let them stand behind you,° and let another party come that hath not

prayed, and let them pray with thee, and let them be cautious and take

their arms. The unbelievers would that ye should neglect your arms and

your baggage while ye pray, that they might turn upon you at once. It

shall be no crime in you, if you be incommoded by rain, or be sick, that ye

lay down your arms ; but take your necessary precaution :° God hath pre-

pared for the unbelievers an ignominious punishment. And when ye shall

have ended your prayer, remember God, standing, and sitting, and lying on

your sides.P But when ye are ^qcwvqfrom danger, complete your prayers :

for prayer is commanded the faithful, and appointed to he said at the stated

times. Be not negligent in seeking out the unbelieving people, tliough ye

suffer some inconvenience; for they also shall suffer as ye suffer, and ye hope

for a reward from God which they cannot hope for; and God is knowing

and wise.^ We have sent down unto thee the book ofthe Koran with truth,

that thou mayest judge between men through that wisdom which God
showeth thee therein ; and be not an advocate for the fraudulent ;^ but ask

pardon ofGoDybr thy wrong intention, since God is indulgent a?i<^ merciful.

Dispute not for those who deceive one another, for God loveth not him who

•" This passage was revealed, says Al Beidav\n, on account of Jondob Ebn Damra.
This person being sick, was, in his flight, carried by his sons on a couch, and before
he arrived at Medina, perceiving his end approached, he clapped his right hand on
his left, and solemnly plighting his faith to God and his apostle, died.

» To defend those -who are at prayers and to face the enemy.
o By keeping strict guard.
P That is, in such posture as ye shall he able.''

•1 This verse was revealed on occasion of the unwillingness of Mohammed's men to
accompany him in the lesser expedition of Bedr.^

> Tima Abn Obeirak of the sons of Dhafar, one of Mohammed's companions,
stole a coat of mail from his neighbour Kitada Ebn al Noman, in a bag of meal;
and hid it at a Jew's, named Zeid Ebn al Samin : Tima being suspected, the coat of
mail was demanded of him, but he denying he knew any thing of it, they followed the
track of the meal, which had run through a hole in the bag, to the Jew's house, and
there seized it, accusing him of the theft ; but he producing witnesses of his own
religion that he had it of Tima, the sons of Dhafar came to Mohammed, and desired
him to defend his companion's reputation, and condemn the Jew; which he having
some thoughts of doing, this passage was revealed, reprehending him for his rash
intention, and commanding him to judge, not according to his own prejudice and
opinion, but according to the merit of the case.^

7 Sec before, ch. iii. p. 58. s Al Beidawi. » Idem, Jallalo'ddin, Yahya.
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is a deceiver or unjust." Such conceal themselves from men, but they con-

ceal not themselves from GoD ; for he is witli them when they imagine by

night a saying which pleased h\m not,' and GoD conipreheudoth what they

do. Bohohl, ye are tlioy who liave disputed for tliem in tins present life;

but who shall disput^i with God for them on the day of resurrection, or who

will become their patron \ yet lie who doeth evil, or injureth his own soul,

and afterwanls asketh pardon of God, shall find God gracious anc/ merciful.

Whoso cummitteth wickedness, committeth it against his own soul : GoD

is knowin" and wise. And whoso committeth a sin or iniquity, and after-

wards laveth it on the innocent, he shall surely bear the fjudt o/' calumny

and manifest injustice. If the indulgence and mercy of God had not been

upon thee, surely a part of them had studied to seduce thee;" but they shall

seduce themselves only,* and shall not hurt thee at all. God hath sent

down unto thee the book of tlie Koran and wisdom, and hath taught thee

that which thou knewest not;* foi- the iiivour of God hath been great

towards thee. There is no good in the multitude of their private discourses,

unless in tite discourse of him who recommended alms, or that which isright,

or agreement amongst men : whoever doeth this out of a desire to please

God, we will surely give him a great reward. But whoso separateth him-

self from the apostle, after true direction hath been manifested unto him,

and followeth any other way than that of the true believers, we will cause

him to obtain that to which he is inclined,^ and will cast him to be burned

in hell; and an unhappy journey shall it be thiUier. Verily God will not

pardon the giWng him a companion, but he wall pardon any crime besides

that, unto whom he pleaseth : and he who giveth a companion unto God is

surely led aside into a wide mistake ; the infidels invoke beside him only fe-

male deities;^* and only invoke rebellious Satan. God cui-sed him ; and he

said, Verily I will take of thy servants a part cut off/rom tlie rest,°' and I

will seduce them, and will insinuate vain desires into them, and I will com-

mand them and they shall cut offtheeai-s of cattle;'' and I will command

them and they shall change God's creature.*^ But whoever taketh Satan

* Al Bcidawi, as an instance of tlic divine justice, adds, that Tima, after the

fact above mentioned, lied to Mecca, and returned to idolatry; and there undermining

the wall of a house, in order to commit a robbery, the wall fell in upon him and

crushed him to death.
» That is, when they secretly contrive means, by false evidence or otherwise, to lay

their crimes on innocent persons.
" Meaning the sons of Dliafar.

* ''A part of the unbelievers conspired thy ruin; but they l)rouglit ruin on them-

selves. '1 he divine goodness watched over thy safety. Thi-y had not power to hurt

thee."

—

Sav<trt/.

» Bv instructing thee in tlie knowledge of right and wrong, and the rules ofjustice.

y Viz., error and false notions of religion.

« Namely, Allat. al Uzza, and Mcniit, the idols of the Meccans ; or the angels,

whom they called the dnny/iters o/"God.'
* " They have goddc.-.-.cs lor divinities; but Satan is tlic object of their worship."

—Safari/,
Or, as the original may be translated, a part destined or predetermined to be

seduced by me.
^ Which was done out of superstition by the old pagan Arabs. See more of this

custom in the notes to the fifth chapter.

•Either by maiming it, or putting it to uses not designed by the Creator. AlBeidiwL

* See the Prelim. Disc, sect L
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for Lis patron, besides GoT>,'^ shall surely perish with a manifest destruction.

He maketh them promises, and insinuateth into them vain desires
;
yet

Satan maketh them only deceitful promises. The receptacle of these shall

be hell, they shall find no refuge from it. But they who believe, and do
good works, we will surely lead them into gardens, through which rivers

flow, they shall continue therein for ever, according to the true promise of

God j and who is more true than God in what he saith 1 It shall not be
according to your desires, nor according to the desires of those who have
received the scriptures.® Whoso doeth evil shall be rewarded for it ; and
shall not find any patron or helper, besides God ; but whoso doth good
works, whether he be male or female, and is a tnie believer, they shall be
admitted into paradise, and shall not in the least be unjustly dealt with.

Who is better in point of religion than he who resigneth himself unto
God, and is a worker of righteousness, and followeth the law of Abraham
the orthodox ? since God took Abraham for his friend :

^ and to God
helongeth whatsoever is in heaven and on earth ; God comprehendeth all

things. They will consult thee concerning women ;^ Answer, God
instructeth you concerning them,^ and that which is read unto you in the
book of the Koran concerning female orphans, to v/hom ye give not that

which is ordained them, neither will ye marry ihem,^ and concerning weak

supposes the text to intend not only the superstitious amputations of the ears and
other parts of the cattle, but the castration of slaves, the marking their bodies with
figures, by pricking and dyeing them with woad or indigo (as the Arabs did and still

do), the sharpening their teeth by filing ; and also sodomy, and the unnatural amours
between those of the female sex, the worship of the sun, moon, and other parts of
nature, and the like.

^ i. e. By leaving the service of God, and doing the works of the devil.
« That is, the promises of God are not to^be gained by acting after your o\m fancies,

nor yet after the fancies of the Jews or Christians, but by obeying the commands of
God. This passage, they say, was revealed on a dispute which arose between those
of the three religions, each preferring his own, and condemning the others. Some
hoR'ever suppose the persons here spoken to in the second person were not the Mo-
hammedans, but the idolaters.^

f Therefore the Mohammedans usually call that patriarch, as the scripture also does,
Khalil Allah, t\\Q friend of Gox), and simply al Khalil; and they tell the following
story :—That Abraham in a time of dearth sent to a friend of his in Egypt for a sup-
ply of corn; but the friend denied him, saying in his excuse, that thouah there Avas
a famine in their country, also, yet had it been for Abraham's own family, he would
have sent what he desired, but he knew he wanted it only to entertain his guests,
and give away to the poor, according to his usual hospitality. The servants whom
Abraham had sent on this message, being ashamed to return empty, to conceal the
matter from their neighbours, filled their sacks with fine white sand, which in the
East pretty much resembles meal. Abraham being informed by his servants, on their
return, of their ill success, the concern he was under threw him into a sleep; and
in the mean time Sarah, knowing nothing of what had happened, opening one of the
Backs, found good flour in it, and immediately set out about making of bread. Abraham
awaking and smelling the new bread, asked her whence she had the flour. Why,
says she, /row your friend in Egypt; Nay, replied the patriarch, it must have come
from no other than myfriend God Almighty,^

s i. e. As to the share they are to have in the distribution of the inheritances of
their deceased relations; for it seems the Arabs were not satisfied with Mohammed's
decision on this point, against the old customs.

^ i. e. He hath already made known his will unto you, by revealing the passages
concerning inheritances in the beginning of this chapter.

1 Or the words may be rendered in the affinnative, and whom ye desire tj marry. For

2 Al Beidawi, Jallalo'ddin, Yahya. » Al Beidawi. See D' Ilerbel. Bibl. Orient.

p. M, and Morgan's Mabomctism Explained, vol. i. p. .132,
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infants,^ and that ye observe justice towards orphans : whatever good ye

do, God knoweth it. If a woman fear ill usage,* or aversion from her

husband, it shall be no crime in them if thev agi'ce the matter amicably

between themselves ;^ for a reconciliation is bett^^r than a separation.

J/en'ssouls are naturally inclined to covetousness :
™ butifycbekind^>M;ar(/«

trom^n, and fear to xcroug tliem, God is well acquainted with what ye do.

Ye cart by no means carry yourselves equally between women in aM

re«/x?(7.<f, although ye study to do it ; therefore turn notfrom a wife with all

f;ja;jn^o/'avei'sion," nor leave her like one in suspense :° if yeagi-ee, and

fear to abuse ycnir tcives, God is gracious and merciful; but if ye separate

God m4I1 satisfy them both of his abundance ;P for God is extensive and

wise, and unto God helongeth whatsoever is in heaven and on earth. Wo
liave alreatly commanded those unto whom the scriptures were given before

you, and we command you also, saying, Fear God ; but if ye disbelieve,

unto God helanfjeth whatsoever is in heaven and on earth ; and God is self-

sufficient,*^ a)id to be pmiscd ; for unto God helongeth whatsoever is in

heaven and on earth, and God is a sufficient protector. If he pleaseth he

will take you away, O men, and will produce others '^ in your stead; for God
is able to do this. Whoso desireth the reward of this world, verily with God
is the reward of this world, and also of that which is to come : God both

heareth and seeth. O tiiie Ijelievei^, observe justice when ye bear witness

before God, although it he against youreelves, or your parents, or relations
;

whether the party be rich, or ivhdher lie he poor ; for God is more worthy

than them both : therefore follow not your own lust in hearing testimony,

BO that ye swervefrom justice. And whether ye wrest your evidence, or

decline giving it, God is well acquainted with that which. ye do. O true

believers, believe in God and his apostle, and the book which he hath

caused to descend unto his ajwstle, and the book which he hath formerly

the pagan Arabs used to ^M-onf^ their female orphans in hoth instances ; ohlij^inj; them

to marry against their inclinations, if they wore beautiful or rich; or else not suf-

fering them to marry at all, tliat they might keep what belonged to them.*
^ That is, male children of tender years, to whom the Arabs, in the time of pagan-

ism, used to allow no share in the distribution of their parents' estate.*

• " If the harshness and aversion of her husband cause a woman to fear that he

v,\\\ divorce her, she ought to endeavour to bring him back to mildness. Mutual

reconciliation is the wisest jdan to adopt. Man has n leaning towards avarice.

Be beneficent, and fear to be unjust, (iod is witness of your actions."

—

ISavart/.

' By the wife's remitting part of her dower or other dues.

"> So that the woman, on the one side, is unwilling to part with any of lier right,

and the husband, on the other, cares not to retain one he has no atlcction for; or, if

lie should retain her, she can scarce expect he will use her in all respects as he ought."

° t. e. Though you cr.nnot use her equally well with a beloved wife, yet observe

some measures of justice towards her; lor if a man is not able perfectly to perform

his duty, he ou;:ht not, for tliat rea>on, entirely to neglect it.^

o Or like one that neither li;u a husband, nor is divorced and at liberty to marry
elsewhere.

f That is, either will bless them with a better and more advantageous match, or

with peace and tranquillity of mind.**

n Wanting the service of no creature.

' Either another race of men, or a different species of creatures.

<AlBeidawi. « Sec before, p. 60. note '',* « Al Beidawi. Mdera. ^ IJera,
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sent down.^ And whosoever believeth not in GrOD, and his angels, and hia

scriptures, and his apostles, and the last day, he surely erreth in a wide

mistake. Moreover they who believed, and afterwards became infidels,

and then believed again, and after that disbelieved, and increased in infi-

delity,* God will by no means forgive them, nor direct them into the right

way. Declare unto the ungodly " that they shall suffer a painful punish-

ment. They who take the unbelievers for their protectors, besides the

faithful, do they seek for power with them 1 since all power belongeth unto

God. And he hath already revealed unto you, in the book of tlie Kordn,^

the following passage—When ye shall hear the signs of God, they shall not

be believed, but they shall be laughed to scorn. Therefore sit not with

them wlw believe not, until they engage in different discourse ; for if^/e do

ye will certainly become like unto them. God will surely gather the

vmgodly and the unbelievers together in hell. They who wait to observe

what befalleth you, if victoiy be granted you from God, say, Were we not

with you 1 ^ But if any advantage happen to the infidels, they say unto

them. Were we not superior to you,^ and have we not defended you against

the believers 1 God shall judge between you on the day of resurrection

;

and God will not grant the unbelievers means to prevail over the faithful.

The hypocrites act deceitfully with God, but he wiU deceive them; and

when they stand up to pray, they stand carelessly, affecting to be seen of

men, and remember not God, unless a little,^ wavering between /aiiA and

infidelity, and adhering neither unto these nor unto those :
^ and for him

whom God shall lead astray thou shalt find no true path. O true

believers, take not the unbelievers for your protectors, besides the faithful.

Will ye furnish God with an evident argument of impiety against you %

Moreover the hypocrites shall be in the lowest bottom of hdl fire," and

thou shalt not find any to help them thence. But they who repent and

amend, and adhere firmly unto God, and approve the sincerity of their

religion to God, they shall be 7iumbered with the faithful j and God will

• It is said that Abdallah Ebn Salam and his companions told Mohammed that
they believed in him, and his Koran, and in Moses, and the Pentateuch, and in
Ezra, but no farther; whereupon this passage was revealed, declaring that a
partial faith is little better than none at all, and that a true believer must believe
in all God's prophets and revelations without exception.''

* These were the Jews, who first believed in Moses, and afterwards fell into idol-
atry by worshipping the golden calf: and though they repented of that, yet in after
ages rejected the prophets who were sent to them, and particularly Jesus the son
of Mary, and now filled up the measure of their unbelief by rejecting of Mohammed.^

" Mohammed here means those who hypocritically pretended to believe in him but
really did not, and by their treachery did great mischief to his party.^

^ In the Koran, chap. vi.

y i. e. Did we not assist you? Therefore give us a part of the spoil.^
^ Would not our army have cut you off, if it had not been for our faint assistance,

or ralher desertion, of the Moslems, and our disheartening them?*
^ That is, with the tongue, and not with the heart.
^ Halting between two opinions, and being staunch friends neither to the Moslems

nor the infidels.

° See the Prelim. Disc. sect. iv.

Al Beidawi. i Idem. 2 Idem. 3 Idem. * Idem.
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surely give the faithful a great reward. And how should GrOD go about to

punish you, if ye be thankful and believe ? for God is gi-ateful and wise.

[* VI.] God loveth not the speaking ill of any one in public, unless he who
is injured call/or assistance ; and God heareth and knoweth : whether ye

publish a good action^ or conceal it, or forgive e\Tl, verily God is gracious

ami powerfuL They who believe not in God, and his apostles, and would

make a distinction between Cjod and his apostlas,*^ and say. We believe in

some of tkfi }>rop}iets and reject others of litem, and seek to take a mid<Ue

way in this matter ; these are really unbelievers ; and we have prepared

for the imbelievers tin ignominious punishment. But they who believe

in GrOD and liis apostles, and make no distinction between any of them,

unto those will we surely give their reward ; and God is gnicious aiid

merciful. They who have received the scriptures ° will demand of thee,

and thou cause a book to descend unto them from heaven ; they formerly

asked of Moses a greater thing than this ; for they said, Show us God
visibly.^ Wherefore a storm of fii-e from heaven destroyed them, because

of their iniquity. Then they took the calf/or tlieir God^ after that evident

proofs of OiA divine unity had come unto them : but we forgave tlveni that,

and gave Moses a manifest power to punish theni.^ And we lifted the

mountain of Sinai over them,* wJten ice exactedfrom tlvem their covenant;*

and said unto them, Enter the gate of the city worsliipping.^ We also said

unto them, Trcmsgi*ess not on the sabbath day. And we received fi*om

them a firm covenant, that they would observe these things. Therefore for

that ^ they have made void their covenant, and have not believed in the

signs of God, and have slain the prophets unjustly, and have said, Our
hearts are uncircumcised

;
(but God hath sealed them up, because of

their unbelief; therefore they shall not believe, except a few of tJiem :)

and for that they have not believed in Jesus, and have spoken against

Mary a grievous calumny ;
™ and have said. Verily we have slain

Christ Jesus the Son of Mary, the apostle of God ;
yet they slew

him not, neither crucified him, but he was represented hy one in his

likeness j° and verily they who disagi-eed concerning him° were in a doubt

<* See chap. ii. p. 85, note g.
• That is, the Jews, who demanded of Mohammed, as a proof of his mission, that

they might see a book of revehitions descend to him from hea%'en, or that he would
produce one written in a celestial character, like the two tables of Moses.

' See chap. ii. p. 7.

This story seems to be an addition to what Moses says of the seventy elders, who
went up to the mountain with liim, and with Aaron, Nadab, and Abihu, and saw
the God of Israel.*

« See chap. ii. p. 7. '^ See ibid. p. 7. note m. ' See ibid. p. 9.

" We raised up Mount Sinai as a pledge of our covenant."

—

Savary.
^ See ibid. p. 7.

' There being nothing in the following words of this sentence to answer to the

causal/or that^ Jallalo'ddin supposes something to be understood to complete the

sense, as, therefore we have cursed them, or the like.

™ By accusing her of fornication.* » See chap. iii. p. 42. and the notes there.

For some maintained that he was justly and really crucitie>l ; some insisted that

it was not Jesus who suffered, but another who resembled him in the face, pre-

tending the other parts of his body, by their unlikeness, plainly discovered the

* Exod. xxiv. 9, 10, 11. « See the Koran, ch. xix. and that virulent book en-
titled Toldoth Jesu.
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as to this matter, and had no sure knowledge thereof, but followed only an

uncertain opinion. They did not really kill him; but God took him up

unto himself : and God is mighty a?zc^ wise. And there shall not he one of

those who have received the scriptures, who shall not believe in him,

before his death ; p and on the day of resurrection he shall be a witness

ao^ainst them.^ Because of the iniquity of those who Judaize, we have for-

bidden them good things, which had been formerly allowed them ; ' and

because they shut out many from the way of God, and have taken usury,

which was forbidden them hy the law, and devoured men's substance

vainly : we have prepared for such of them as are unbelievers a painful

punishment. But those among them who are well grounded in know-

ledge," and the faithful, who believe in that which hath been sent down
unto thee, and that which hath been sent down unto theprophets before thee,

and who observe the stated times of prayer, and give alms, and believe in

God and the last day : unto these will we give a great reward. Yerily we
have revealed our will unto thee, as we have revealed it unto Noah and the

prophets who succeeded him ; and as we revealed it unto Abraham, and

Ismael, and Isaac, and Jacob, and the tribes, and unto Jesus, and Job, and

Jonas, and Aaron, and Solomon ; and we have given thee the Koran, as we
gave the psalms unto David : some apostles have we sent, whom we have

formerly mentioned unto thee ; and other apostles have we sent, whom we
have not mentioned unto thee ; and God spake unto Moses, discoursing

with him; apostles declaring good tidings, and denouncing threats, lest

men should have an argument of excuse against God, after the apostles Agw?

been soit unto them ; God is mighty and wise. God is witness of that

revelation which he hath sent down unto thee ; he sent it down with his

special knowledge : the angels also are witnesses thereof; but God is a

sufficient witness. They who believe not, and turn aside others from the

imposition
; some said he was taken up into heaven ; and others, that his manhood

only suffered, and that his godhead ascended into heaveu.7
P This passage is expounded two ways :

—

Some, referring the relative his, to the first antecedent, take the meaning to be, that
no Jew or Christian shall die before he believes in Jesus; for they say that when one
of either of those religions is ready to breathe his last, and sees the angel of death
before him, he shall then believe in that prophet as he ought, though his faith will
not then be of any avail. According to a tradition of Hejaj, when a Jew is expiring,
the angels will strike him on the back and face, and say unto him, thou enemy of
God, Jesus was sent as a prophet unto thee, and thou didst not believe in him; to which
he will answer, I now believe him to be the servant of God; and to a dying Christian
they will say, Jesus was sent as a prophet unto thee, and thou hast imagined him to he
God, or the Son of God; whereupon he will believe him to be the servant of God
only, and his apostle. »

Others, taking the above-mentioned relative to refer to Jesus, suppose the intent of
the passage to be, that all Jews and Christians in general shall have a right faith in
that prophet before his death ; that is, when he descends from heaven and returns into
the world, where he is to kill Antichrist, and to estabhsh the Mohammedan religion,
and a most perfect tranquillity and security on earth.^

.** i- e. Against the Jews for rejecting him; and against theChristians, for calling
him God, and the Son of God.^

• See chap. iii. p 42, and 47, and the notes there.
" As Abdallah Ebn Salam, and his companions.^

7 Al Beidawi. 8 Jallalo'ddin, Yahya, Al Zamakhshari, and Al Beidawi
the Prelim. Disc. sect. iv. » Al Beidawi. i Idem.
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way of God, have erred in a wide mistake. Verily tliose who believe not,

aud act unjustly, God will by no means forgive, neither will he direct them

into any oilier way than tlie way of hell 3 they shall remain therein for

ever: and this is e;isy with God. O men, now is the apostle come unto

you, with truth from your LoiU) ; believe therefore, it will be better for yon.

But if ye disbelieve, verily unto God hdongeth whatsoever is in heaven and

on earth ; and God is knowing ami wise. O ye who liave received the

scriptures, exceed not the just bounds in your religion,* neither say of GoD

any other than the truth. Verily Christ Jesus the son of ^lary is the

apostle of God, and his Word, which he conveyed into Mary, and a spirit

proceeding from him. Believe therefore in God, and his apostles, and sjiy

not. There are three Gods;"" forbear this ; it will be better for you. God
is but one God. Far be it from him that he should have a son ! unto him

hd ngeth whatever is in heaven and on earth ; and God is a sufficient pro-

tector.* Christ doth not proudly disdain to be a servant unto God; neither

the angels who approach near to his presence : and whoso disdaineth his

service, and is puffed up with pride, God will gather them all to himself, on

i/ie last day. Unto those who believe, and do that which is right, he shall

give their rewards, and shall superabundantly add unto them of his libe-

rality : but those who are disdainful and proud, he will punish with a

grievous punishment ; and they shall not find any to protect or to help

them, besides God. O men, now is an evident proof come unto you from

your Lord, and we have sent down unto you manifest light.* They who
believe in God and firmly adhere to him, he will lead them into mercy from

him aud abundance ; and he will direct them in the right way to himself.^

They will consult thee/or thy decision in certain cases ; say unto them, God
giveth you tJiese determinations, concerning the more remote degrees of

kindred.^ If a man die without issue, and have a sister, she shall have the

half of what he shall leave:* and he shall be heir to her,** in case she have

no issue. But if there be two sisters they shall have between them two-third

parts of what he shall leave; and if there be several, both brothers and

sisters, a male shall have as much as the portion of two females. God
declareth unto you tliese precepts, lest ye err : and GoD knoweth all things.

t Either by rejecting and contemning of Jesus, as the Jews do ; or raising him to

an equality with God, as do tlic Christians.'
" Namely, God, Jesus, and Mary.' For the eastern writers mention a sect of

Christians which held the Trinity to be composed of those three ;
* but it is allowed

that this heresy has been long 'since extinct.* The passage, however, is equally

levelled against the Holy Trinity, according to the doctrine of the orthodox Christ-

ians, who, as Al Beidawi acknowledges, believe the divine nature to consist of three

persons, the Father, the Son, and the Holy Gho<t; by the Father, understanding

God's essence; by the Son, his knowledge; and by the Holy Ghost, his life.

* " Far from having a son, he govcrneth alone the heaven and the earth. He is

sufficient unto himself."

—

Savary.
* That is, Mohanim..d and his Koran.
^ Viz. Into the religion of Islam, in this world, and tlic way to paradise in the

next.'
« See the beginning of this chapter, pp. GO, 61.
* And the other half will go to the public treasury.
*» That is, he shall inherit her whole substance.

' Al Bei.lawi. » Idem, Jallalo'ddin, Yahva. < Flraacin, p. 227. Eutych.

p. 120. See the Prelim. Disc. sect, iu * Ahmed Ebn Abd'al Halim. '*> Al
Beiadwi.
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CHAPTER V.

INTITLED, THE TABLE ;c REVEALED AT MEDINA

IN THE NAME OF THE MOST MERCIFUL GOD.

O TRUE believers, perform your contracts. Ye are allowed to eat tlie

brute cattle,"* otlier than what ye are commanded to abstainfrom ; except

the game which ye are allowed at other times, but not while ye are on pil-

grimage io Jl/ecc« ; God ordaineth that which he pleaseth. O true be-

lievers, violate not the holy rites of God,^ nor the sacred month,^ nor the

offering, nor the ornaments hung ihereon^^ nor those who are travelling

to the holy house, seeking favour from their Lord, and to please him. But
when ye shall have finished your 'pilgrimage ; then hunt. And let not the

malice of some, in that they hindered you from entering the sacred tem-

ple,*" provoke you to transgress, by taking revenge on them in the sacred

months. Assist one another according to justice and piety, but assist not

one another in injustice and malice : therefore fear God ; for God is severe

in punishing. Ye are forbidden to eat that which dieth of itself, and blood,

and swine's flesh, and that on which the name ofany besides God hath been

invocated ;^ and that which hath been strangled, or killed by a blow, or by
a fall, or by the horns of another beast, and that which hath been eaten by a

wild beast,'^ except what ye shall kill yourselves ;^ and that which hath

been sacrificed unto idols.™ It is likewise unlawfulfor you to make division

by casting lots with arrows." This is an impiety. On this day," woe be unto

those who have apostatized from their religion ; therefore fear not them,

but fear me. This day have I perfected your religion for you,^ and have

'^ This title is taken from the Table, which, towards the end of the chapter, is

fabled to have been let down from heaven to Jesus. It is sometimes also called the

chapter of Contracts, which word occurs in the first verse.
<J As camels, oxen, and sheep; and also wild cows, antelopes, &c. :" but not swine,

nor what is taken in hunting during the pilgrimage.
« The ceremonies used in the pilgrimage of Mecca.
^ See the Prelim. Disc. sect. vii.

6 The offering here meant is the sheep led to Mecca, to be there sacrificed ; about,
the neck of which they use to hang garlands, green boughs, or some other ornament,
that it may be distinguished as a thing sacred.^

^ In the expedition of Al Hodeibiya.^
* For the idolatrous Arabs used, in killing any animal for food, to consecrate it, as

it were, to their idols, by saying, In the name of Allat, or al Uzza.^
^ Or by a creature trained up to hunting.^
^ That is, unless ye come up time enough to find life in the animal, and to cut its

throat.
*" The word also signifies certain stones, which the pagan Arabs used to set up

near their houses, and on which they superstitiously slew animals, in honour of
their gods.3

° See the Prelim. Disc. sect. v.

• This passage, it is said, was revealed on Friday evening, being the day of the
pilgrims visiting mount Arafat, the last time Mohammed visited the temple of
Mecca, therefore called ihQ pilgrimage of valediction.^

p And therefore the commentators say that after this time no positive or negative
precept was given.^

7 Jallalo'ddin, Al Beidawi. s ggg ^\^q Prelim. Disc. sect. iv. ^ Ibid. sect. ii. ^ See
eh. ii. p, 20. 2 Al Beidawi. s jdem. * Idem. See Prid. Life of Moham. p. 99.
6 Vide Abulfed. Vit. Moham. p. 131.
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completed my mercy upon you ;'^ and I liave cLosen for you Islam, to be

your relijrion. But whosoever shall be driven by necessity through hunger,

to eat of ivJiat ice haveforbidden, not designing to sin, surely God wdl be in-

dulgent and merciful unto him. They will ask thee what is allowed them

ILS lawful to eat 1 Answer, Such things as are good*^ are allowed you : and

what ye shall teach animals of prey to catch,^ training them up for hunting

after the manner of dogs, and teaching them according to the shUl which

God hath taught you. Eat therefore of that whicli they shall catch for you
;

and commemorate the name of God thereon ;* and fear God, for God ia

swift in taking an account. Tliis day are ye allowed to eat such things as

are good, and the food of those to whom the scriptures were given " is also

allowed as lawful unto you ; and your food is allowed as lawful unto them.

And ye are also allowed to marry free women that are believers, and also

free women of those ^^ ho have received the scriptures before you, when ye

shall have assigned them their dower ; living chastely loith them, neither

committing fornication, nor taking them for concubines. Whoever shall

renounce the faith, his work shall be vain, and in the next life he shall be

of those who perish. O true believers, when ye prepare yourselves to pray,

wash your fiices, and your hands unto the elbows ; and rub your heads, and

your feet unto the ankles ; and if ye be polluted by having lain with a

woman, wash youi^elves all over. But if ye be sick, or on a journey, or any

of you Cometh from the privy, or (/'ye have touched women, and ye lind no

water, take fine clean sand, and rub your faces and your hands therewith
;

God would not put a difficulty upon you ; but he desireth to purify you,

ard to complete his favour upon you, that ye may give thanks. Remem-
ber the favour of God towards you, and his covenant which he hath made
with you, when ye said, We have heard, and will obey.* Therefore fear

God, for God knoweth the innermost parts of the breasts of men. O
true believers, obsel•^'e ju.stice when ye appear as witnesses before God,

and let not hatred towards any induce you to do wi-ong : but act justly
;

this will approach nearer unto piety;* and fear God, for God is fully

acquainted with what ye do. God hath promised unto those who be-

lieve, and do that which is right, that they shall receive pardon and a gre^t

reward. But they who believe not, and accuse our signs of falsehood, they

shall be the companions of hell. O true believers, remember God's favour

towards you, when certain men designed to stretch forth their hands against

'> By having piven von a true and perfect religion-, or, by the taking of Mecca,

and the destruction of idohitry,

' Not such as nre filthy, or unwholosomo.
* Whether beasts or birds.

* Either wlion ye let go the hound, hawk, or other animal, after the game, or when
ye kill it

° Vi:., slain or dressed by Jews or Christians.
» These words are the form used at the inauguration of a prince; and Moham-

med here inteuds the oath of fidelity which his followers had taken to him at al

Akaba.«
* •' Justice is the sister of piety."— .S:^farv.

« Vide Abulfed. Vit. Moham. p. 43, and the Prelim. Pisc. sect. ii.
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you, but he restrained their hands from hurting you ;
^ therefore fear God

and in God let the faithful trust. God formerly accepted the covenant of

the children of Israel, and we appointed out of them twelve leaders : and
God said, Verily I am with you :

^ if ye observe prayer, and give alms, and
believe in my apostles, and assist them, and lend unto God on o-ood

usury,** I will surely expiate your evil deeds from you, and I will lead you
into gardens, wherein rivers flow : but he among you who disbelieveth

after this, erreth from the straight path. Wherefore because they have
broken their covenant, we have cursed them, and hardened their hearts

;

they dislocate the words ofthe Pentateuch from their places, and have for-

gotten part of what they were admonished j and thou wilt not cease to

discover deceitful practices among them, except a few of them. But forgive

them, ^ and pardon them, for God loveth the beneficent. And from those

who say. We are Christians, we have received their covenant j but they
have forgotten part of what they were admonished ; wherefore we have
raised up onmity and hatred among them, till the day of resurrection; and
God will then surely declare unto them what they have been doing. O ye
who have received the scripture^, now is our apostle come unto you, to

make manifest unto you many things which ye concealed in the scriptures
;°

y The commentators tell several stories as the occasion of this passage. One says,

that Mohammed and some of his followers being at Osfan, (a place not far from
IVIecca, in the way to Medina,) and performing their noon devotions, a company of
idolaters, who were in view, repented they had not taken that opportunity of attack-

ing them, and therefore waited till the hour of evening prayer, intending to fall upon
them then : but God defeated their design, by revealing the verse offear. Another
relates, that the prophet going to the tribe of Koreidha (who Avere Jews) to levy a
fine for the blood of two Moslems, who had been killed by mistake, by Amru Ebn
Orameya al Dimri, they desired him to sit down and eat with them, and they would
pay the fine : Mohammed complying with their request, while he was sitting, they
laid a design against his life, one Amru Ebn Jahash undertaking to throw a mill-

stone upon him ; but God withheld his hand, and Gabriel immediately descended to

acquaint the prophet with their treachery, upon which he rose up and went his way,
A third story is, that Mohammed having hung up his arms on a tree, under which
he was resting himself, and his companions being dispersed some distance from him,
an Arab of the desert came up to him, and drew his sword, saying, Who hindereth
me from killing thee ? to which Mohammed answered, God : and Gabriel beating the
sword out of the Arab's hand, Mohammed took it up, and asked him the same
question, Who hinders mefrom killing thee? the Arab replied, Nobody ; and imme-
diately professed Mohammedism.7 Abulfeda ^ tells the same story, with some varia-
tion of circumstances.

=« After the Israelites had escaped from Pharaoh, God ordered them to go against
Jericho, which was then inhabited by giants, of the race of the Canaanites, promising
to give it into their hands; and Moses, by the divine direction, appointed a prince
or captain over each tribe, to lead them in that expedition,^ and when they came
to the borders of the land of Canaan, sent the captains as spies to get information
of the state of the country, enjoining them secresy ; but they being terrified at the
prodigious size and strength of the inhabitants, disheartened the people by publicly
telling what they had seen, except only Caleb the son of Yufanna (Jephunneh) and
Joshua the son of Nun.^

* By contributing towards this holy war.
* "Employ your riches iu the defence of the holy religion.''

—

Savary.
>

J>
That is, if they repent and believe, or submit to pay tribute. Some, however,

think these words are abrogated by the verse of the swordJ^
« Such as the verse of stoning adulterers, ^ the description of Mohammed, and

Christ's prophecy of him by the name of Ahmed.*

- 7 Al Beidawi. ^ yit. Moh. p. 73. » See Num. i. 4. 5. i Al Beidawi.
See Numb. xiii. and xiv. ^ Al Beidawi. s See chap. iii. p. 37, * Al Beidawi
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and to pass over** many things. Now is light and a perspicuous book of

revelations come unto you from God. Thereby will God direct him who

shall follow his good ple;isure, into the paths of peace ; and shall lead them

out of darkness into light, by liis will, and shall direct them in the right

way. They are infidels, who 5ay, Yerily God is Christ the son of Mary,

Say unto them, And who could obtain any thing from God to the contrary,

if he pleased to destroy Christ the son of Mary, and his mother, and all

those who are on the earth? For unto God hdongcth the kingdom of

heaven and earth, and whatsoever j;? contained heiwoen them; he createth

what he pleaseth, and God is almighty. The Jews and the Christians say,

We are the children of God, and his beloved. Answer, Why therefore doth

he punish you for your sinsi Nay, but ye are men, of those whom he

hath created- He furgiveth whom he ple;iseth, and punisheth whom he

pleaseth; and unto God bdongeth the kingdom of heaven and earth, and oi

what is contained heivreen them both; and unto him shall all things return.

O ye who have received the scriptures, now is our apostle come unto you,

declaring unto you the true rdigion, during the cessation of apostles,® lest

ye should say, There came unto us no bearer of good tidings, nor any

Warner : but now is a bearer of good tidings, and a warner come unto you

;

fur God is almighty. Call to mind when Moses said unto his people, my
people, remember the favour of God towards you, since he hath apix)inted

prophets among you, and constituted you kings,^ and bestowed on you

what he hath given to no other nation in the world.^ O my people, enter

the holy land, which God hath decreed you, and turn not your backs, lest

ye be subverted and perish. They answered, O Moses, verily there are a

gigantic people in the land;^ and we will by no means enter it, until they

depart thence ; but if they depart thence, then will we enter therein. A nd
two men* of those who feared God, unto whom God had been gracious,

said, Enter ye upon them suddenly by the gate o/tJie city ; and when ye

shall have entered the same, ye shall surely be victorious : therefore trust

in God, if ye are ti-ue believers. They replied, O Moses, we will never

enter <A€ land^ while they remain therein : go therefore thou, and thy Lord,

and fight ; for we will sit here. Moses said, O Lord, surely I am not

Blaster of any except myself, and my brother; therefore make a distinction

<* I. e. Those which it was not necessary to restore.

« The Arabic word al Fatra signifies the intermediate space of time between two
prophets; during which no new revelation or dispensation was given: as the interval

between Moses and Jesus, and between Jesus and Mohammed, at the expiration of

which last, Mohammed pretended to be sent.

'This was fulfilled either by God's giving them a kingdom, and a long series of

princes; or by his having made them kings or masters of themselves, by delivering

them from the Egyptian bondage.
f Having divided the Red Sea for you, and guided you by a cloud, and fed yoti

with quails and manna, &c.*
'' The largest of these giants, the commentators say, was Og the son of Anak;

concerning whose enormous stature, his escaping the flood, and the manner of his

being slain by Moses, the Mohammedans relate several absurd fables."

• Namclv, Caleb and Joshua.

* Al Beidawi. • Vide Marracc. in Alcor. p. 231, &c D" Ilcrbcl. Bibl. Orient-

p. 336.
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between us and the ungodly people. God answered, Yerilj tlie land shall

be forbidden them forty years ; during which time they shall wander like

men astonished on the earth ;^ therefore be not thou solicitous for the un-
godly people. Relate unto them also the history of the two sons ofAdam ^

with truth. "When they offered theii^ offering,"^ and it was accepted from
one of them,'^ and was not accepted from the other, Cain said to his brother

I will certainly Mil thee. Abel answered, God only accepteth the offering

of the pious; if thou stretchest forth thy hand against me, to slay me, I will

not stretch forth my hand against thee, to slay thee ; for I fear God, the

Lord of all creatures." I choose that thou shouldest bear my iniquity and
thine own iniquity; and that thou become a companion oihell fire; for that

is the reward of the unjust.^ But his soul suffered-him to slay his brother,

and he slew him;^ wherefore he became of tlie number of those who
perish. And God sent a raven, which scratched the earth, to show him
how he should hide the shame of his brother,^ and he said. Woe is me ! am

^ The commentators pretend that the Israelites, while they thus wandered in the
desert, were kept within the compass of about eighteen (or as some say twenty-
seven) miles ; and that though they travelled from morning to night, yet they con-
stantly found themselves the next day at the place from whence they set out.''

1 Viz., Cain and Abel, whom the Mohammedans call Kabil and Habil.—" Cain is

denominated Cabel by all the Arabian authors. This word, which means the first
is probably his proper name. The surname of Cain, which signifies traitor, may
have been subsequently given to him. It appears, in like manner, that Habel is

ouly a surname. In fact, it alludes to that melancholy event, which plunged the
family of Adam into grief, and really signifies by his death he has left a mother i}L

tears.''—bavary.
^ The occasion of their making this offering is thus related, according to the

common tradition in the east,^ Each of them being born with a twin-sister, when
they were grown up, Adam, by God's direction, ordered Cain to marry Abel's twin-
sister, and that Abel should marry Cain's

;
(for it being the common opinion that

marriages ought not to be had in the nearest degrees of consanj-uinity, since they
must necessarily marry their sisters, it seemed reasonable to suppose they ought to
take those of the remote degree ;) but this Cain refusing to agree to, because his
own sister was the handsomest, Adam ordered them to make their offerings to God
thereby referring the dispute to his determination.^ The commentators sav Cain's
offering was a sheaf of the very worst of his corn, but Abel's a fat lamb, of" the best
of his flock.

^ Namely, from Abel; whose sacrifice God declared his acceptance of in a visible
manner, by causing fire to descend from heaven and consume it, without touching
that of Cain.i

° To enhance Abel's patience, Al Beidawi tells us, that he was the stronger of
the U\o, and could easily have prevailed against his brother.

p The conversation between the two brothers is related somewhat to the same
purpose in the Jerusalem Targum and that of Jonathan ben Uzziel.

1 Some say he knocked out his brains with a stone ;2 and pretend that as Cain
was considering which way he should effect the murder, the devil appeared to him
in a human shape, and showed him how to do it, by crushing the head of a bird
between two stones.3

r
i. e. His dead corpse. For Cain having committed this fratricide, became ex-

ceedingly troubled in his mind, and carried the dead body about with him on his
shoulders for a considerable time, not knowing where to conceal it, till it stank
horribly

; and then God taught him to bury it by the example of a raven, who hav-
ing killed another raven in his presence, dug a pit with his claws and beak, and
buried him therein.* For this circumstance of the raven Mohammed was beholden
to the Jews, who tell the same story, except only that they make the raven to
appear to Adam, and that he thereupon buried his son.^

7 Al Beidawi, Jallalo'ddin. « Vide Abu'lfarag. p. 6, 7. Eutych. annal. p. 15, 16.
and D'Herbelot, Bibl. Orient, Art. Cabil. 9 Al Beidawi. i Idem, Jallalo'ddin.
2 Vide Eutych. uhi supra. 3 Vide D'Herbelot, uhi supra. * JaUalo'ddin, Al
Beidawi. ^ Vide R. Eliezer, Pirke, c. 20.
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I unable to be like tliis raven, that T may hide my brother s shame 1 and
he became one of those who reix^nt. Wherefore we commanded the children
of Israel, that he who slayeth a soul, -wathout having slain a soul,* or com-
mitted wickedness in the earth," shall 6e as if he had slain all mankind :^

but he who saveth a soul alive, shall 6« as if he had saved the lives of all

mankind- Our apostles formerly came unto them, with evident mira/des;

tlien were many of them, after this, transgressoi-s on the earth. But the

recompense of those who fight against God and his apostles, and study to

act corruptly in the earth, sJudl be, that they shall l>e slain, or crucified, or
liave their hands and their feet cut off on the opposite sides, or be banished
the land." Tlus shall be their disgrace in this world, and in the next world
they shall sufier a grievous punishment; except those who shall repent,

before ye prevail against them ; for know that God is inclined to forgive,

aiid merciful. O true believers, fear God, and earnestly desii-e a near
conjunction with him, and fight for his religion, that ye may be
happy. Moreover they who believe not, although they had whatever
w in the earth, and as much more withal, that they might therewith
redeem themselves from punishment on the day of resurrection ; it shall

not be accepted from them, but they shall siifier a painful punishment
They shall desire to go forth from the fire, but they shall not go forth

fi'om it, and their pimishment shall be permanent. If a man or a woman
steal, cut oflT their hands,^ in retribution for that which they have com-
mitted; this is an exemplary punishment appointed by God; and God is

mighty and wise. But whoever shall repent after his iniquity, and amend,
verily God will be turned unto him,^ for God is inclined to forgive, and
merciful. Dost thou not know that the kingdom of heaven and earth is

" lie who sliall slay a man, without liavin^ suficred violence from him, shall

be puihy of the blood of all the human race ; and he who shall save the life of a man
shall be rewarded as if he had saved it to all the human race."

—

Savury.
• Such as id'datry, or robbing on the high way.^
* Having broken the commandment which forbids the shedding of blood.
" The lawyers are not agreed as to the applying of these punishments. But the

commentators suppose, that they who commit murder only, are to be put to death
in the ordinar}- way; those who murder and rob too, to be crucified; those who rob
w ithout committing murder, to have their right hand and their left foot cut off ; and
they who assault persons and put them in fear, to be banished.^ It is also a doubt
whether ihcy who are to be crucified shall be crucified alive, or be first put to death,

or whether they shall hang on the cross till they die.^
" But this punishment, according to the Sonna, is not to be inflicted, unless the

value of the thing stolen amount to four dinars, or about forty shillings. For the

first ofTi-nce the criminal is to lose his right hand, which is to be cut off at the

wrist ; for the second l>ffencc, his left foot, at the ankle ; for the third, his left hand

;

for the fourth, his right foot; and if he continue to offend, he shall be scourged at

the discretion of the judge."—" This law is no longer in use among the Turks.
The bastonnude is the usual punishment for theft. Robbers are often beheaded.
This crime is verj- rare in the Turkish towns; but the defective state of the police

renders it common on the high roads, and especially in the deserts."

—

Savari/.

y That is, God will not j-unish him for it hereaft'er; but his repentance does not
supersede the execution of the law here, nor excuse him from making restitution.

Yet, according to al Shafei, he shall not be punished if the party wronged forgive

him bcl'ore he be carried before a magistrate.'

« Al Beidawi. ' Idem, Jallalo'ddin. s ^1 BeidawL » Jallalo'ddin, AI
Beidawi. ' lidem.
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God's 1 He punisheth whom he pleases, and he pardoneth wliora he
pleaseth ; for God is almighty. apostle, let not them grieve thee, who
hasten to infidelity,^ either of those who say, We believe, with their

mouths, but whose hearts believe not ;
^ or of the Jews, who hearken to a

lie, and hearken to other people ;^ who come unto thee : they pervert the

words of the law from their true places,*^ cmd say, If this be brought unto

you, receive it ; but if it be not brought unto you, beware of receiving

alight else ; '^ and in behalf of him whom God shall resolve to reduce, thou

shalt not prevail with God at all. They whose hearts God shall not please

to cleanse shall suffer shame in this world, and a giievous punishment in

the next : who hearken to a lie, and eat that which is forbidden.® But if

they come unto thee for judgment, either judge between them, or leave

them ; ^ and if thou leave them they shall not hurt thee at all. But

if thou undertake to judge, judge between them with equity; for God
loveth those who observe justice. And how will they submit to thy

decision, since they have the law, containing the judgment of God ?
^

Then will they turn their backs,* after this ; ^ but those are not true

believers.' We have surely sent down the law, containing direction, and

t. e. Who take the first opportunity to throw off the mask, and to join the un-
believers.

« Viz., the hypocritical ]\Iohammedans.
^ These words are capable of two senses ; and may either mean that they attended

to the lies and forgeries of their Rabbins, neglecting the remonstrances of Moham-
med ; or else, that they came to hear Mohammed as spies only, that they might
report what he said to their companions, and represent him as a liar.2

<= See chap. iv. p. 66, note d.

^ That is, if what Mohammed tells you agrees with scripture, as corrupted
and dislocated by us, then you may accept it as the word of God, but if not, reject

it. These words, it is said, relate to the sentence pronounced by that prophet, on
an adulterer and adulteress,^ both persons of some figure among the Jews. For
they, it seems, though they referred the matter to Mohammed, yet directed the
persons who carried the criminals before him, that if he ordered them to be scourged,
and to have their faces blackened (by way of ignominy) they should acquiesce in his

determination, but in case he condemned them to be stoned, they should not. And
Mohammed pronouncing the latter sentence against them, they refused to execute
it, till Ebn Suriya (a Jew), who was called upon to decide the matter, acknowledged
the law to be so. Whereupon they were stoned at the door of the mosque.*

• Some understand this of unlawful meats ; but others of taking or devouring, as
it is expressed, of usury and bribes.^

^ i. e. Take thy choice, whether thou wilt determine their differences or not.
Hence al Shafei was of opinion that a judge v/as not obliged to decide causes be-
tween Jews or Christians ; though if one or both of them be tributaries, or under
the protection of the Mohammedans, they are obliged : this verse not regarding
them. Abu Hanifa however thought that the magistrates were obliged to judge all

cases which were submitted to them.''

e In the following passage, Mohammed endeavoiirs to answer the objections of
the Jews and Christians, who insisted that they ought to be judged, the former by
the law of Moses, and the latter by the gospel. He allows that the law was the
proper rule of judging till the coming of Jesus Christ, after which the gospel was
the rule ; but pretends that both are set aside by the revelation of the Koran, Avhich
is so far from being contradictory to either of the former, that it is more full and
explicit ; declaring several points which had been stifled, or corrupted therein, and
requiring a vigorous execution of the precepts in both, which had been too remissly
observed, or rather neglected, by the latter professors of those religions.

* " But they fluctuate in doubt, and believe not."

—

Suvary.
^ That is, notwithstanding their outward submission, they will not abide by thy sen-

tence, though conformable to the law, if it contradict their own false and loose decisions.
> As gainsaying the doctrine of the books which they acknowledge for scripture.

2 Al Beidawi. s ggQ chap. iii. p. 37, note q. * Al Beid3,wi. « Idem. « Idem.
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liglit : thcrcTiy did the prophets, wlio professed the tnie rcligi >u, judge

those who Judaized ; and the doctors and priests alao jiuhjed by the book of

God, which had been committed to their custody ; and they were witnesses

thereof.^ Therefore fear not men, but fear me ; neither sell my signs foi

a small price. And whoso judgeth not according to what God hath

revealed, they are infidels. We have therein commanded them, that tJtey

ahouU (jive life for life,' and eye for eye, and nose for nose, and ear for ear,

and tooth for tooth ; and that wounds should also he punished by re-

taliation :
™ but whoever should remit it as alms, it should be accepted as an

atonement for him. And whoso judgeth not according to what God hath

revealed, they are unjust. We also caused Jesus the son of Mary to follo"W

the footsteps of the prophets, confirming the law wliich was sent down

before him ; and we gave him the gospel, containing direction and light

;

confirming also the law which was given before it, and a direction and

admonition unto those who fear God : that they who have received the

gospelmight judge according towhat God hath revealed therein: andwhoso

judgeth not according to what God hath revealed, they are transgressors.

We have also sent down unto thee the hook of the Kordn with truth, con-

firming that scripture which wa< revealed before it ;
* and preserving the

same safe^rom corruption. Judge therefore between them according to

that which God hath revealed ; and follow not their desires, by swerving

from the truth which hath come unto thee. Unto every of you have

we given a law, and an open path ; tind if God had pleased, he had surely

made you one people ;° but he hath thought jil to give you different laws,

that he might try you in that which he hath given you respectively. There-

fore strive \.o excel each otlier in good works : unto God shall ye all return,

and tlven will he declare unto you that concerning which je have disagreed.

Wherefore do thou, O prophet, ^udge between them according to that which

God hath revealed, and follow not their desires ; but beware of them, lest

they cause thee to err ° from part of those jirecepts which God hath sent

dowTi unto thee ; and if they turn back,^' know that God is pleased to

punish them for some of their crimes ; for a* great number of men are

transgressors. Do they therefore desire the judgment of tJic time of

ignorance ? "^ but who is better than God, to judge between people who

^ That is, vij^ilant, to prevent any corruptions therein.
J The original wonl is goul. "' See Exod. xxi. 24, &c.
• " We have sent thee down the book of truth, which confirmeth the scriptures

that came before it, and bcareth witness to them."

—

S wary.
" t. e. He had given you the same laws, whicli should have continued in force through

all ages, without being abolislied or changed by now dispensations; or he could have
forced you all to embrace tlic Mohammoilan religion.^

" It is related, that certain of the Jewish priests came to I^fohammod with a design

to entrap him ; and having first represented to him, that if they acknowledged him
for a prophet, the rest of the Jews would certainly follow their example, made this

proposal; that if he wouM give judgment for them in a controversy of moment which
they pretended to hnvc with their own people, and which was agreed to be referred

to his decision, they would believe in him: but this Mohammed absolutely refused to

comply with.^

p Or refuse to be judged by the Koran.
« That is, to be judged according to the customs of paganism, wjiioh indulge tho

7 Al Bcidawi. ^ Idem.
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reason ariglit? true believers, take not the Jews or Christians iovyour

friends ; they are friends the one to the other ; but whoso among you

taketh them for his friends, he is surely one of tbem : Yerily God directeth

not unjust people. Thou shalt see those in whose hearts there is an

infirmity, to hasten unto them, saying. We fear lest some adversity befall

us / but it is easy for God to give victory, or a command from him,^ that

they may repent of that which they concealed in their minds. And they

who believe Avill say, Are these the men who have sworn by God, with a

most firm oath, that they surely held with you ?^ their works are become

vain, and they are of those who perish. O true believers, whoever of you

apostatizeth from his religion, God will certainly bring other people to

supply hisplace,^ whom he will love, and who will love him ; who shall be

humble towards the believers,* but severe to the unbelievers : they shall

fight for the religion of God, and shall not fear the obloquy of the

detractor. This is the bounty of God, he bestoweth it on whom he

pleaseth : God is extensive a7id wise. Yerily your protector is God, and

his apostle, and those who believe, who observe the stated times of prayer,

passions and vicious appetites of mankind : for this, it seems, was demanded by
the Jewish tribes of Koreidha and al Nadir.^

^ These were the words of Ebn Obba, who, when Obadah Ebn al Samat pnblicly

renounced the friendship of the infidels, and professed that he took God and his

apostle for his patrons, said that he was a man apprehensive of the fickleness of
fortune, and therefore would not throw off his old friends, who might be of service

to him hereafter.^

®To extirpate and banish the Jews ; to detect and punish the hypocrites.

These words may be spoken by the Mohammedans either to one another, or to

the Jews : since these hypocrites had given their oaths to both.^
^ This is one of those accidents which it is pretended, were foretold by the Koran

long before they came to pass. For in the latter days of Mohammed, and after liis

death, considerable numbers of the Arabs quitted his religion, and returned to

Paganism, Judaism, or Christianity. Al Beidawi reckons them up in the follow-

ing order. 1. Three companies of Banu Modlaj, seduced by Dhu'lhamar al Aswad
al Ansi, who set up for a prophet in Yaman, and grew very powerful there.^ 2.

Banu Honeifa, who followed the famous false prophet Moseilama.* 3. Banu Assad,
who acknowledged ToleihaEbn Khowailed, another pretender to divine revelation,^

for their prophet. All these fell off in Mohammed's lifetime. The following, except
only the last, apostatized in the reign of Abu Beer. 4. Certain of the tribe of

Eezarah, headed by Oyeyma Ebn Hosein. 5. Some of the tribe of Ghatfan, whose
leader was Korrah Ebn Salma. 6. Banu Soleim, who followed al Fahjaah Ebn
Abd Yalil. 7. Banu Yarbu, whose captain was Malec Ebn Noweirah Ebn Kais.

8. Part of the tribe of Tamin, the proselytes of Sajaj the daughter of al Mondhar,
who gave herself out for a prophetess.^ 9. The tribe of Kendah, led by al Ashath
Ebn Kais. 10. Banu Beer Ebn al Wayel in the province of Bahrein, headed by al

Hotam Ebn Zeid. And 11. Some of the tribes of Ghassan, who, with their prmce
Jabalah Ebn al Aysham, renounced IMohammedism in the time of Omar, and re-

turned to their former profession of Christianity.^

But as to the persons who fulfilled the other part of this prophecy, by supplying
the loss of so many renegades, the commentators are not agreed. Some Mill have
them to be the inhabitants of Yaman, and others the Persians ; the authority of

Mohammed himself being vouched for both opinions. Others, however, suppose
them to be two thousand of the tribe of al Nakha (who dwelt in Yaman), five thou-
sand of those of Kenda and Bajilah, and three thousand of unknown descent, who
were present at the famous battle of Kadesia,^ fought in the Khalifat of Omar, and
which put an end to the Persian empire.^

* " If they are inferior to the believers, they shall be superior to the infidels."—Savary.

® Al Beidawi. ^ Idem. 2 Idem. s gee the Prelim. Disc. sect. viii. * See
ib. 5 See ib. « See ib. '' See ib. sect. i. « Vide D ' Hcrbcl. Bibl. Orient.

p. 226. 9 Al Beidawi.
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and "^ive alms, and who bow down to worship. And whoso takcth God,

and his apostle, and the believers for his friends, thet/ are the party of GoP,

and they shall be victorious. O true believers, take not such of those to

whom the scriptures were delivered before you, or of the infidels, for your

friends, who make a laughing-stock, and a jest of your religion ;^ but fear

God, if ye be true believei-s ; Tier those wlu) when ye call to prayer, make a

laughing-stock and a jest of it;^ this they do^ because they are people who

do Dot understand. Say, O ye who have received the scriptures, do ye

rtject us /or any other reason than because we believe in God, and that

revelati'jn which hath been sent down unto us, and that which was formerly

sent down, and fur that the greater jxirt of you are transgressors? Say,

Shall I denounce unto you a worse thing than this, as to the reward which

ye are to expect with God ?* He whom God hath cursed, and with whom
he hath been angry, having changed svwie of them into apes and swine," and

who worship Taghut,** they are in the worst condition, and eiT more vndely

from the straightness of the path. When they came unto you, they said,

"We believe : yet they entered into your company with infidelity, and

went forth from you with the same ; but God well knew what they con-

cealed. Thou shalt see many of tliem hastening unto iniquity and malice,

and to eat things forbidden;'' and woe unto them fi/r what they have

done. Unless their doctors and priests forbid them uttering wickedness,

and eating things forbidden ; woe unto t1iemf>r what they shall have com-

mitted. The Jews say. The hand of God is tied up.*^ Their hands shall

be tied up,<* and they shall be cursed for that which they have said. Nay
his hands are both stretched forth ; he bestowcth as he pleaseth : that which

* Tills passage was primarily intended to forbid the Moslems entering into a

friend>hip with two hypocrites named Refaa Ebn Zeid, and Soweid Ebn al Hareth,

who, though they had embraced Mohammedism, yet ridiculed it on all occasions,

and were notwithstanding greatly beloved among the prophet's followers.

^ These words were added on occiision of a certain Christian, who hearing tho

Muadhdhin, or crier, in calling to prayers, repeat this part of the usual form, / pro-

fe&i that Mohammed is tfie apostle o/"6ou, said aloud, Muy God burn tfte liar : but a

few nights after his own house was accidentally set on fire by a servant, and himself

and his family perished in the flames.*^

* " What can I describe unto you more terrible than the vengeance which God
hath exercised against you? He hath cursed you in his anger. Some of you hath

he transformed into apes and into swine, because that ye have burned incense before

idols, and that ye have been plunged into utter darkness.''

—

Savarv.
* The former were the Jews of Ailah, who broke the sabbath;' and the latter

those who believed not in the miracle of the Table which was let down from heaven

to Jesus.' Some however, imagine that the Jews of Ailah only are meant in this

place, pretending that the y'>ung men among them were metamorphosed into ape>,

and the old men into swine.*
* See chap, ii, p. 31.

* See before, p. '^1.

* That is, he '\^ become niggardly and closefisted. These were the word.* «p1

Phincaa Ebn Azura (another indecent expression of whom, almost to the j<ame

purpose, is mentioned elsewhere*), when the Jews were much impoverished by a dearth

which the commentators will have to be a judgment on them for their rejecting ol

Mohammed; and the other Jews who heard him, instead of reproving him, ex-
pressed their approbation of what he had said.'

^i, e. They shall be punished with want and avarice. The words may also

allude to the manner wherein the reprobates shall aj»pear at the last day, having
their right hands tied up to their necks ;" which is the proper signification of the

Arabic word.

^ Al Beidawi. * Sec chap. ii. p. 9. ' See towards the end of this chapter. * A

I

Beidawi. * Chap. iii. p. 5C. 'Al Beidawi. 'See the Prelim. Disc sccL iv.
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liathbeen sent down unto thee fi.-om thy Lord® shall increase the transgres-

sion and infidelity of many of them ; and we have put enmity and hatred

between them, until the day of resurrection. So often as they shall kindle

a fire for war, God shall extinguish it ; ^ and they shall set their minds to act

corruptly in the earth, but God loveth not the coiTupt doers. Moreover,

if they who have received the scriptures believe, and fear God, we will

surely expiate their sins from them, and we Avill lead them into gardens

of pleasuTe ; and if they observe the law, and the gospel, and the other

scriptures which have been sent down unto them from their Lord, they

shall surely eat ofgood things both from above them, and from under their

feet.^ Among them there are people who act uprightly ; but how evil is

that which many of them do work ! O apostle, publish the ivhole of that

which hath been sent down unto thee from thy Lord : for if thou do not,

thou dost not in effect publish any part thereof;^ and God will defend thee

against wicked men ;^ for God directeth not the unbelieving people. Say,

O ye who have received the scriptures, ye are not grounded on any thing,

until ye observe the law and the gospel, and that which hath been sent

down unto you from your Lord. That which hath been sent do^vn unto

thee from thy Lord will surely increase the transgression and infidelity of

many of them : but be not thou solicitous for the unbelieving people.

Verily they who believe, and those who Judaize, and the Sabians, and the

Christians, whoever of them believeth in God and the last day, and doth

that which is right, there shall come no fear on them, neither shall they be

grieved.^ We formerly accepted the covenant of the children of Israel,

and sent apostles unto them. So often as an apostle came unto them
with that which their souls desired not, they accused some of them of im-

posture, and some of them they killed : and they imagined that there

should be no punishment for those crimes, and they became blind, and
deaf^ Then was God turned unto them ;'^ afterwards many of them
again became blind and deaf; but God saw what they did. They are surely

infidels, who say. Verily God is Christ the son of Mary ; since Ckrist said,

« Viz. the Koran.
f Either by raising feuds and quan-els among themselves, or by granting the

victory to the Moslems. Al Beidawi adds, that on the Jews neglecting the true
observance of their law, corrupting their religion, God has successively delivered

them into the hands, first of Bakht Nasr or Nebuchadnezzar, then of Titus the
Roman, and afterwards of the Persians, and has now at last subjected them to the
Mohammedans.

s That is, they shall enjoy the blessings both of heaven and earth.
^ That is, if they do not complete the publication of all thy revelations without

exception, thou dost not answer the end for which they were revealed ; because the
concealing of any part renders the system of religion which God has thought fit to

publish to mankind by thy ministry lame and imperfect.^
' Until this verse was revealed, Mohammed entertained a guard of armed men for

his security ; but on receiving this assurance of God"s protection, he immediutely
dismissed them."

^ See chap. ii. p. 9.

^ Shutting their eyes and ears against conviction and the remonstrances of the
law ; as when they worshipped the calf.

"" i. e. Upon their repentance.

s Al Beidawi, Jallalo'ddin. " lidem.
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O cliilJren of Israel, sc-n'e God, my Lord and your Loud ; whoever .sliall

give a comp:\iiioii unto GoD, God shall exclude him from piiradise, and his

habitation shall be hell fire ; and the ungodly shall have none to help them.

They are certainly infidels, who say, God is the third of three :
° for there

is no God, besides one God ; and if they rofi-ain not from what they say, a

painful torment shall surely be inflicted on such of them as are \mbeliever8.

Will they not therefore l>e turned unto God, and ask pardon of him?

since God is gracious and merciful. Christ the son of Mary is no more

than an apostle ; otlter aix)stles have preceded him ; and his mother was a

woman of veracity :
° they both ate food.^ Behold, how we declare unto

them the signs of God's nnitij ; and then behold, how they turn i\&\iXQfrom

the tnUL Say uiUo them, Will ye woi>hip, besides God, that which can

cause you neither hann nor profit ? God is he who heareth a?ic? seeth.

Siiy, O ye who have received the scri^jtures, exceed not tJie just hounds iu

your religion,^ by speaking beside the truth ; neither follow the desires of

l>eople who have heretofore erred, and who have seduced many, and have

gone astray from the straight path.*" Those among the children of Israel

who believed not were cui-sed bv the tongue of David, and of Jesus the son

of Mary.* This befell tJum because they were rebellious and transgressed :

they forbade not one another the wickedness which they committed ; and

woe U7ito them for what they committed. Thou shalt see many of them

oake for their friends those who believe not. Woe unto tJiem for what their

souls have sent before them,*^ for that God is incensed against them, and

thev shall remain in torment /or ever. But, if they had believed in God,

and the prophet, and that which hath been revealed unto him, they had

not taken them for their friends ; but many of them are evil doers. Thou

shalt surely find the most violent of all men in enmity against the true

believers to be the Jews, and the idolaters : and thou shalt surely find those

among them to be the most inclinable to entertain friendshi]) for the true

believers, who say. We are Christians. This cometh to jmss, because there

are priests and monks among them ; and because they are not elated with

pride :" * [VII.] and when they hear that which hath been sent down to

the apostle read unto them, thou shalt see their eyes overflow with tears,

because of the truth which they perceive tJierein,^ saying, O Lord, we

«" Sec chap. iv. p. 80.

o Never pretending to partake of the divine nature, or to be the mother of God.^

p Being obliged to support tlu'ir lives l»r the same means, and hring subject to the

same necessities antl infirmities as the rest of mankind, and therefore no gods.'

<> See chup. iv, p. 80. But here the words are i)riucipally directed to the Chris-

tians.

' That 18, of their prelates and predecessors, who erred in ascribing divinitv to

Christ, before the mission of Mohammed.*
• See before, p. 90. note z.

» See chap. ii. p. 13, note r.

" Having not that high conceit of themselves, as the Jews have ; but being humble
and well disposed to receive the truth

;
qualities, says Al Beidawi, which arc to bo

commended even in infidels.

» The persons directly intended in this passage were, either Ashama, king of

Ethiopia, and several bishops and priests, who being assembled for that purpose,

* Jallalo'ddin. ' Idem, Al Beidawi. ' lidom.
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belicTe ; write us down therefore with those who bear witness to the truth :

and what should hinder us from believing in God, and the truth which

hath come unto us, and from earnestly desiring that our Lord would in-

troduce us into paradise with the righteous people? Therefore hath God
rewarded them, for what they have said, with gardens through which

rivers flow; they shall continue therein /or ever; and this is the reward

of the righteous. But they who believe not, and accuse our signs of false-

hood, they shall he the companions of hell. O true believers, forbid not

the good things which God hath allowed you;^ but transgress not, for God
lovetli not the transgressors. And eat of what God hath given you for

food that which is lawful atid good: and fear God, in whom ye believe.

God will not punish you for an inconsiderate word in your oaths ;^ but h©

will punish you for what ye solemnly swear with deliberation. And the

expiation of such an oath shall he the feeding of ten poor men with such

moderate /oo(^ as ye feed your own families withal; or to clothe them;'^ or

to free the neck of a true hellever/rom captivity : but he who shall not find

wlierewith to perform one of these three things shall fast three days.** This

is the expiation of your oaths, when ye swear inadvertently. Therefore

keep your oaths. Thus God declareth unto yoiThis signs, that ye may
give thanks. true believers, surely wine, and lots,^ and images,*^ and

divining arrows,^ are an abomination of the work of Satan ; therefore avoid

them, that ye may prosper. Satan seeketh to sow dissension and hatred

among you, bymeans of wine and lots, and to divert you from remembering

heard Jaafar Ebn Taleb, who fled to that country in the first flight, * read the 29th
and 30th, and afterwards the 18th and 19th chapters of the Koran; on hearing of
which the king and the rest of the company burst into tears, and confessed what
was written therein to be conformable to truth ; that prince himself, in particular,

becoming a proselyte to Mohammedism : ^ or else, thirty, or as others say. seventy
persons, sent ambassadors to Mohammed by the same king of Ethiopia, to whom
the prophet himself read the 36th chapter, intitled Y. S. Whereupon they began
to weep, saying, How like is this to that which loas revealed unto Jesus ! and imme-
diately professed themselves Moslems. "^

y These words were revealed, when certain of Mohammed's companions agreed
to oblige themselves to continual fasting and watching, and to abstain from women,
eating flesh, sleeping on beds, and other lawful enjoyments of life, in imitation of
some self-denying Christians; but this the prophet disapproved, declaring, that he
would have no monks in his religion.^

^ See chap. ii. p. 26.

» The commentators give us the different opinions of the doctors, as to the
quantity of food and clothes to be given in this case ; which I think scarcely worth
trani cribing.

^ That is, three days together, says Abu Hanifa. But this is not observed in
practice, being neither explicitly commanded in the Koran, nor ordered in the
Sonna.8

«= That is, all inehriating liquors, and games of chance. See the Prelim. Disc.
sect. V. and chap. ii. p. 25.

•^ Al Beidawi and some other commentators expound this of idols; but others,
with more probability, of the carved pieces, or men, with which the pagan Arabs
played at chess, being little figures of men, elephants, horses, and dromedaries ; and
this is supposed to be the only thing which JNIohammed disliked in that game : for
which reason the Sonnites play with plain pieces of ^H)od, or ivory; but the Persians
and Indians, who are not so scrupulous, still make use of the carved ones.^

" See the Prelim. Disc. sect. v.

* See the Prelim. Disc. sect. ii. ^ Al Beidawi, al Thalabi. Vide AbTilfed. Vit.

Moh. p. 25, (fcc. Marracc. Prodr. ad Pefut. Alcoi'. part 1. p. 45. *' Al Beidawi,
Jallalo'ddin. V-ide Marracc. ubi sup. ^ Jallalo'ddin, Al BeidawL ^ Al Beidawi.
^ Vide Prelim. Disc. sect. v.
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God, and from prayer : will ye not therefore abstain/rom tJtem l Obey God,
and obey the apostle, and take heed to ycnirsdves : but ifye turn back, know-
that the duty of our apostle is only to preach publicly/ In those who believe

and do good works, it is no sin that they have tasted wine or gaming hefoie

they were forbidden; if they fear God, and believe, and do good works,

and shallfor thefuture fear God, and believe, and shall persevere to fear him
and to do good;^ for God loveth those who do good. O true believers,

God will surely prove you in offering ytnt, plenty o/*game, which ye may
take with your hands or your lances,*^ that God may know who feareth him
in secret ; but whoever transgresseth after this shall suffer a grievons

punishment. O true believers, kill no game while ye are on pilgrimage;*

whosoever among you shall kill any designedly shall restore the like of

what he shall have killed,* in domestic animals,^ according to the deter-

mination of two just persons among you, to be brought as an offering to

the Caaba; or in atonement thereof shall feed the jwor; or instead thereof

shall fast, that he may taste the heinousness of his deed. God hath for-

given what is past, but whoever returncth to transgress, God will tfike

vengeance on him ; for God is mighty and able to avenge. It is lawful

for you to. fish in the sea,' and to eat what ye shall catch, as a provision for

you and for those who travel; but it is unlawful for you to hunt by land,

while ye are performing the rites of pilgrimage;™ therefore fear God,

before whom ye shall be assembled at the last day. God hath appointed tho

Caaba, theholy house, an establishment" formankind; and haih ordained the

* Sec the Prelim. Disc. sect. ii.

» The commentators endeavour to excuse the tautolopr of this passage, by sup-

posing the threefold repetition of fearinp and believing refers eitlier to the three parts

of time, past, present, and future, or to the threefold duty of man, towards God, him-

self, and his neighbour, &c^
•» This temptation or trial was at al Hodeibiya, where Mohammed's men, who

had attended him thither witli an intent to perfonn a pilp^rimape to the Caaba, and

had initiated themselves with the usual rites, were surrounded by so great a number
of birds and beasts, that they impeded their march ; from wliich unusual accident,

some of them concluded that God had allowed them to be taken; but this passage

was to convince them of the contrary.'

' Litcrallv wldle ye are Muhrinis, or have actually initiated yourselves as pilgrims,

by y.utting on the garment worn at that solemnity. Hunting and fowling are hereby

absolutely forbidden to persons in this state; though they are allowed to kill certain

kinds of noxious animals.'

« " He who violateth this prohibition shall be punished as though he had killed

a domestic animal."

—

Savary.
, , . ,

k That is. he shall bring an offering to the temple of Mecca, to be slam there

end distributed among the poor, of some domestic or tame animal, equal in value

to what he shall have killed; as a sheep, for example, in lieu of an antelope; a

pigeon for a partridge, &c And of this value two prudent persons were to be

judges. If the ofTondcr was not able to do this, he was to give a certain quantity

of food to one or more poor men ; or if he could not afford that, to fast a propor-

tionable number of days.*
, T ,. , , . ^

> This, says .lallalo'ddin, is to be understood offish that live altogether m the sea,

and not of those that live in the sea and on land botli, as crabs, A:c. The Turks,

who are Hanirites. never eat this sort of fish; but the sect of Malec Ebn Ans, and

perhaps some others, make no scruple of it.

n* See above, note i.
• •,• a

That is, the place where the practice of their religious ceremonies is chiefly

1 Al Beidawi. > Idem, Jallalo'ddin. » See the PrcUm. Disc. sect. v. * Jalla-

lo'ddin, Al Bcida\^i.
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sacred raout}i^°and the offering, and the ornaments hung thereon.v This hath

he done that ye might know that God knoweth whatsoever is in heaven and

on earth, and that God is omniscient. Know that God is severe in

punishing, and that God is also ready to forgive, and merciful. The
duty of our apostle is to preach only ;^ and God knoweth that which ye

discover, and that which ye conceal. Say, Evil and good shall not be

equally esteemed of, though the abundance of evil pleaseth thee j
* therefore

fear God, O ye of understanding, that ye may be happy. O true believers

inquire not concerning things, which, if they be declared unto you, may
give you pain;" but if ye ask concerning them when the Koran is sent

down, they will be declared unto you : God pardoneth you as to these

matters ; for God is ready to forgive, a?«c/ gracious. People who have been

before you formerly inquired concerning them ; and afterwards disbelieved

therein. God hath not ordained a?^y thing concerning Bahira, nor Saiba,

nor Wasila, nor Hami ;* but the unbelievers have invented a lie against

God : and the greater part of them do not understand. And when it was

said unto them, Come unto that which God hath revealed, and to the

apostle ; they answered, That religion which we found our fathers

^oyb/^oz^ is sufficient for us. What, though their fathers knew- nothing

and were not rightly directed? O true believers, take care of your

souls 1 He who erreth shall not hurt you, while ye are rightly

directed :" unto God shall ye all return, and he will tell you that which ye

have done. O true believers, let witnesses be taken between you, when
death approaches anyof you, at the time of making the testament ; let tliere

established ; where diose who are under any apprehension of danger may find a sure
asylum^ and the merchant certain gain, &c.^

o Al Beidawi understands this of the month of Dhu'lhajja, wherein the ceremonies
of the pilgrimage are performed ; but Jallalo'ddin supposes all the four sacred
months are here intended.^

p See before, p. 81. note g.
<i See the Prelim. Disc, sect. ii.

f For judgment is to be made of things, not from their plenty or scarcity but from
their intrinsic good or bad qualities.

^

8 The Arabs continually teazing their prophet -with questions, which probably he
was not always prepared to answer, they are here ordered to wait, till God should
think fit to declare his pleasure by some farther revelation : and, to abate their
curiosity, they are told, at the same time, that very likely the answers would not be
agreeable to their inclinations. Al Beidawi says, that when the pilgrimage Avas first

commanded, Soraka Ebn Malec asked Mohammed whether they were obliged to per-
form it every year? To this question the prophet at first turned a deaf ear ; but being
asked it a second, and a third time, he at last said, No: hut if I had said yes, it would
have become a duty, and if it were a duty, ye would not he able to preform it ; therefore
give me no trouble as to things wherein I give you none: wereupon this passage was
revealed.

'These were the names given by the pagan Arabs to certain camels or sheep
which were turned loose to feed, and exempted from common services, in some par-
ticular cases ; having their ears slit, or some other mark, that they might be known;
and this they did in honour of their gods.^ Which superstitions are here declared to
be no ordinances of God, but the inventions of foolish men.

" This was revealed when the infidels reproached those who embraced Moham-
medism and renounced their old idolatrv, that by so doing they arraigned the wis-
dom of their forefathers.^

*• Jallalo'ddin, Al Beidawi. <5 See the Prelim. Disc. sect. vil. ^ Al Beiila\d.
^ fSee the Prelim. Disc. sect, v, ^ Al Beidawi.
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he two witnesses^ ]\xii men, from among you ;* or two others of o different

tribe orfaith from yourselves/ if ye be journeying in the earth, and the

accident of death befall you. Yo shiill shut theiu both up, after tlie after-

noon pi-ayer," and they sliall swear by God, ifye doubt tlieni^ and they shall

say, We will not sell our evidence for a bribe, although tlie person concerned

be one who is related to us, neither will we conceal the testimony of GoD,

for then should we certainly be of tlie number of the wicked. But if it

appear that both have been guilty of iniquity, two others shall stand up in

their j)lace, of those who have convicted them of faheliood, the two nearest

in bloody and they shall swear by God, saying^ Verily our testimony is more

true than the testimony of these two, neither have we prevaricated ; for

tlien should we become of the number of the unjust. This will be easier,

that men may give testimony according to the plain intention thereof, or

fear lest a different oath be given, after their oath. Therefore fear God, and

he.arken ; for God directeth not the unjust people.* On a ceWaiu day *•

bhall God assemble the apostles, and shall say unto them, What answer

was returned you, when yepreacfied unto the people to wlioni ye were sent?

They shall answer, We have no knowledge, but thou art the knower of

secrets." When God shall say, Jesus, son of ^lary, remember my favour

towards thee, and towards thy mother ; when I strengthened thee with the

• That is, of your kindred, or religion.

y They who interpret these words of persons of another religion say they are abro-
gated, and that the testimony of such ouglit not to be received against a Moslem.^

• In case there was any doubt, the witnesses were to be kept ajiart from company,
lest they should be corrupted, till they gave their evidence, which they generally
did when the afternoon prayer was over; because that was the time of peo])le's as-

sembling in public, or, say some, because the guardian angels then relieve each other,
Fo that there would be four angels to witness against them if tliey gave false evidence.
But others suppose they might be examined after the hour of any other prayer, when
there wa5 a sufficient assembly.'

• The occasion of the preceding passage is said to have been this: Tamin al Dari
and Addi Ebn "Yazid, both Christians, took a journey into Syria to trade, in com-
pany with Bodeil, the frcedman of Amru Ebn al As, who was a Moslem. When
they came to Damascus, Bodeil fell sick, and died; having first wrote down a list

of his effects on a piece of paper, which lie liid in his baggage, without acquainting
his companions with it, and desired them only to deliver what he had to his friends

of the tribe of Sahm. The survivors however searching among his goods, found a
vessel of silver of considerable weight, and inlaid with gold, which they concealed,
and on their return delivered the rest to tlie deceased's relations; who finding the
Kst of IJodeil's writing, demanded the vessel of silver of them, but they denied it;

and the affair being brought before Mohammed, these words, viz^ Irue believers^

take witnesses, Sfr. were revealed, and he ordered tliem to be swoni at the pulpit in

the mosque, just as afternoon prayer was over, and on their making oath that they
knew nothing of the plate demanded, dismissed them. But afterwards the vessel

being fcjund in their hands, the 8ahrnite«, suspecting it was Bodeil's, charged them
with It, and they confessed it Avas his. but insisted that they had bought it of him,
nn<l that thoy had not produced it, because they had no proof of the bargain. Upon this

they went again before Moliammed, to whom these words. And if H apjyear, S^c,

were revealed ; and thereujion Amru Ebn al As and al Motalleb Ebn Abi Refaa,
both of the tribe of Sahm, stood •up, and were sworn against them; and judgment
was given accordingly.'

^ That is, on the day of judgment.
« That is, We are ignorant whetiier our proselytes were oincere, or whether they

apostatized after our deaths ; but thou well knowest not only what answer they gave
us, but the secrets of their hearts, and whether they have since continued firm iu

tluiir religion or not.

"> Al Bcidawi. ' Idem. ' Idem.



CHAP. V. Ali KORAN. 97

holy spirit,^^ that thou shouldest speak unto men in the cradle, and when
thou wast grown up ;^ and when I taught thee the scripture, and wisdom,
and the law, and the gospel ; and when thou didst create of clay as it were
the figure of a bird, by my permission, and didst breathe thereon, and it

became a bird, by my permission : and thou didst heal one blind from his

birth, and the leper, by my permission ; and when thou didst bring forth

the dead from their graves by my permission/ and when I withheld the
children of Israel from killing thee,^ when thou hadst come unto them with
evident miracles^ and such of them as believed not said, This is nothing
but manifest sorcery. And when I commanded the apostles of Jesus
saying, Believe in me, and in my messenger; they answered, We do
believe ; and do thou bear witness that we are resigned unto thee. Re-
member when the apostles said, O Jesus son of Mary, is thy Lord able to

cause a table to descend unto us from heaven ?^ He answered, Fear God,
if ye be true believers. They said. We desire to eat thereof, and that our
hearts may rest at ease, and that we may know that thou hast told us the
truth, and that we may be witnesses thereof. Jesus, the son of Mary said,

O God our Lord^ cause a table ta descend unto us from heaven, that the

day of its descent may become a festival day i untous, unto the first of us,

and unto the last of us, and a sign from thee ; and do thou provide food
for us, for thou art the best provider. God said, Yerily I will cause it to

^ See chap. ii. p. 12. ^ gee chap. iii. p. 41. f See ibid. & See ibid. p. 42.
^ This miracle is thus related by the commentators, Jesus having, at the request

of his followers, asked it of God, a red table immediately descended, in their sight,

between two clouds, and was set before them ; whereupon he rose up, and having
made the ablution, prayed, and then took off the cloth which covered the table,

saying, In the name of God, the befit provider offood. What the provisions were,
with Avhich this table was furnished, is a matter wherein the expositors are not
agreed. One will have them to be nine cakes of bread and nine fishes; another,
bread and flesh ; another, all sorts of food except flesh ; another, all sorts of food,
except bread and flesh ; another, all except bread and fish ; another, one fish, which
had the taste of all manner of food ; and another, fruits of paradise : but the most
received tradition is, that Avhen the table was uncovered, there appeared a fish ready
dressed, without scales or prickly fins, dropping with fat, having salt placed at its

head, and vinegar at its tail, and round it all sorts of herbs, except leeks, and five

loaves of bread, on one of which there were olives, on the second honey, on the third
butter, on the fourth cheese, and on the fifth dried flesh. They add, that Jesus,
at the request of the apostles, showed them another miracle, by restoring the fish
to life, and causing its scales and fins to return to it; at which the standers-by
being affrighted, he caused it to become as it was before : that one thousand three
hundred men and women, all afilicted with bodily infirmities or poverty, ate of these
provisions, and were satisfied j the fish remaining whole as it was at first : that then
the table flew up to heaven in the sight of all ; and every one who had partaken of this
food were delivered from their infirmities and misfortunes : and that it continued
to descend for forty days together, at dinner-time, and stood on the ground till the
sun declined, and was then taken up into the clouds. Some of the Mohammedan
writers are of opinion that this table did not really descend, but that it was only a
parable ; but most think the words of the Koran are plain to the contrary. A fur-
ther tradition is, that several men were changed into swine for disbelieving this
miracle and attributing it to magic art; or, as others pretend, for stealing some of
the victuals from off it.* Several other fabulous circumstances are also told, which
are scarce worth transcribing.^

' Some say the table descended on a Sunday, which was the reason of the
Christians observing that day as sacred. Others pretend that this day is still kept
among them as a very great festival ; and it seems as if the story had its rise from.
an imperfect notion of Christ's last supper, and the institution of the Eucharist.

* Al Beidawi, al ITialabi. « Vide Marracc. in Ale. p. 238, &o.



98 AL KOIUVN. cn-vp vl

descend unto you ; but whoever among you shall disbelieve hereafler, I will

surely puuish him with a punishment, wherewith I will not puuish any

other creature. And when God shall say unto Jews, at the last day, O Jesus,

Bon of ;Mar}% hast thou said unto men, Take me and my mother for two

gods, beside God ? He shall answer. Praise be unto thee ! it is not for me

to say that which I ought not ; if I had said so, thou wouldest surely have

known it : thou knowest what is in me, but I know not what is in thee

;

for thou art the knower of secrets. I have not spoken to them any other

than what thou didst command me ; namdy, Woi-ship GoD, my Lord and

your LoBD : and I was a witness of t/^eir actions while I staid among

them ; but since thou hast taken me to thyself,'^ thou hast been the watcher

over them ; for thou art witness of all things. If thou punish them, they

are surely thy servants ; and if thou forgive them, thou art mighty and

wise. GoD will say, This day shall their veracity be of advantage unto

thofte who speak truth ; they shall have gardens wherein rivei-s flow, they

shall remain therein for ever : GoD hath been well pleased in them, and

they have been well pleased in him. This shall be great felicity. Unto

God bdongeth the kingdom of heaven and of earth, and of whatever therein

is ; and he is almighty.

CHAPTER VI.

INTITLED, CATTLE :«IIEVEAJLED AT MECCA™

IN THE K.VME OF THE MOST MERCIFUL GOD.

Praise be unto God, who hath created the heavens and the earth, and

hath ordained the darkness and the light ; nevertheless they who believe

not in the Lord equalize otJter gods icith him. It is he who hath created

you of clay ; and then decreed the term of your lives; and the pre6xed

term is with him :^ yet do ye doubt i/iereof He is God in heaven and in

earth ; he knoweth what ye keep secret, and what ye publish, and knoweth
what ye deserve. There came not unto them any sign, of the signs of their

Lord, but they retired from the same ; and they have gainsaid the truth,

after that it hath come imto them : but a message shall come unto them,

^ Or, since thou hart caused me to die ; but as it is a dispute among ^rohamtnedans
whether Christ actually died or not, before his assumption,' and the orifjinal may
be translated either way, I have chosen the former expression, which leaves the

matter undecided.
' This chapter is so intitled, because some superstitious customs of the Meccans,

as to certain cattle, are therein incidentally mentioned.
° Except only six verses, or, say othcrs,'three verses, which are taken notice of in

the notes.

° By the last terra some understand the time of the resurrection. Others think
that by the first term is intended the space between creation and death, and by the
latter, that between death and the resurrection.

« See chap, iii. p. 43.
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coaceruing tliat wliicli they have mocked at. ° Do they not consider how
inany generations we have destroyed before them ? We had established

them in the earth in a manner wherein we have not established you;P we
sent the heaven to rain abundantly upon them^ and we gave them rivers

which flowed under tJieir feet : yet we destroyed them in their sins,

and raised up other generations after them. Although we had caused

to descend unto thee a book vjritten on paper, and they had handled it with
their hands, the unbelievers had surely said. This is no other than manifest

sorcery.* They said. Unless an angel be sent down unto him, ive will not

believe. But if we had sent down an angel, veiily the matter had been
decreed, ^ and they should not have been borne with, 6y having time granted

them to repent. And if we had appointed an angel for our messenger, we
should have sent him in theform of o, man,^' and have clothed him before

them, as they are clothed. Other apostles have been laughed to scorn,

before thee, but tlve judgment which they made a jest of encompassed those

who laughed them to scorn. Say, Go through the earth, and behold what
hath been the end of those, who accused our frophets of imposture. Say,

Unto whom belongeth whatsoever is in heaven and earth 1 Say, Unto God.
He hath prescribed unto himselfmercy. He will surely gather you together

on the day of resiu'rection ; there is no doubt of it. They who destroy their

own souls are those who will not believe. Unto him is owing whatsoever
happeneth by night or by day ; t it is he who heareth and knoweth. Say,

Shall I take any other protector than God, the creator of heaven, and earth,

who feedeth all and is not fed hy ayiy ? Say, Yerily I am commanded to

be the first to profess Islam, ^ and it was said unto me, Thou shalt by
no means be one of the idolaters. Say, Verily I fear, if I should rebel

against my Lord, the punishment of the great day : from whomsoever it

shall be averted on that day, God will have been merciful unto him ', this

will he manifest salvation. If God afflict thee with any hurt, there is none
who can take it oEfrom thee, except himself; but if he cause good to befall

thee, he is almighty j he is the supreme Lord over his servants : and he is

o That is, they shall be convinced of the truth which they have made a jest
of, when they see the punishment which they shall suffer for so doing, both
in this world and the next ; or when they shall see the glorious success of
Mohammedism.

p i. e. We had blessed them with greater power and length of prosperity than we
haA^e granted you, O men of MeccaJ Mohammed seems here to mean the ancient
and potent tribes of Ad and Thamud, &c.8

* " It is an imposture."

—

Savary.
^ That is to say, As they would not have believed, even if an angel had descended

to them from heaven, God has shown his mercy in not complying with their de-
mands

;
for if he had, they would have suffered immediate condemnation, and would

have been allowed no time for repentance.
' As Gabriel generally appeared to Mohammed ; who, though a prophet, was no<

able to bear the sight of him when he appeared in his proper form, much less would
others be able to support it.

t '' He possesseth all that night veileth, all that day enlighteneth. He knoweth
and heareth all things."

—

Savary.
• That is, the first of my nation.'

7AlBeidawi. » ggg the Prelim. Disc. sect. i. » Al Beidawi.
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•wise and knowing. Say,What thing is the strongest in hearing testimony 1
'

Sav, God ; he is witness hetwecn me and you. And this Konin was

revealed unto me, that I should admonish you thereby, and also those unto

whom it shall reach. Do you really profess that there are other gods together

viiih God ? Say, I do not profess this. Say, Verily he is one God ; and I

am guiltless of what ye associate with him. They unto whom we have

given the scripture know our apostle, even as they know their own c}61-

dren ;^ hut they >vho destroy their own souls \sill not believe. Who is

more unjust than he who inventcth a lie against God,* or chargeth his

signs -with imiwsture ? Surely the unjust shall not prospey. And on the day

of resurrection we will assemble them all ; then will we say unto those who

associated otft£rs icith God, Where are your companions,^' whom ye imagined

to he those of God ? But they shall have no other excuse, than that they

shall say. By God our Lord, we have not been idolaters. Behold, how they

lie against themselves, and what they have hlasp/iemously imagined to he

the companion of God flieth from them.^ There is of them who hearkeneth

imto thee wfien thou readest the Koran ;^ but we have cast veils over their

hearts, that they should not understand it, and a deafness in their ears :

and though they should see all hinds of signs, they will not believe therein
;

and their infiddity will arrive to that lieight that they will even come unto

thee, to dispute with thee. The unbelievers will say. This is nothing but

Billy fables of ancient tirnes. And they ydW forbid otJiers from helieving

therein, and will retire afar oft' from it ; but they will destroy their own

souls only, and they are not sensible tJiereof. If thou didst see when they

shall be set over the fire of JieU I and they shall say, Would to God
we might be sent back into the world; we would not charge the signs

of our Lord with imposture, and we would become true believers : nay,

but that is become manifest unto them, which they formerly concealed ;
^

and though they should be sent back into the world, they would surely

return to that which was forbidden them ; and they are surely liars. And
they said, There is no other life than our present life ; neither shall we be

raised again. But if thou couldest see, when they shall be set before their

Lord !° He shaU say unto them, Is not this in truth c me to pass 1 They

t This passage was revealed when the Koreish told ^Mohammed that they had
asked the Jews and Christians concerning him, who assured them they found no

mention or description of him in their books of scripture; Therefore^ said they, who
bears witness to thee, thai thou art t/ie apostle of Qod H^

" See chap. ii. p. 18.

• Saying the angels arc the daughters of God, and intercessors for us witli

him, &c.'

7 i. e. Your idols and false gods.
« That is, their imaginary deities prove to be nothing, and disappear like vain

phantoms and chimeras.
• The persons here meant were Abu Sofian al Walid, al Nodar, Otba. Al»u Jahl,

and their comrades, who went to hear Mohammed repeat some of the Koran; and
Kodar being asked what he said, answered with an oath, that he knew not, only

that he moved his tongue, and told a parcel of foolish stories, as he had done to

them.'
^ Viz. their hypocrisy and vile actions : nor docs tlieir promise proceed from

any sincere intention of amendment, but from the anguish and misery of their

condition.*
• Viz. in order for judgment.

^ Al Bcidawi, Jallalo'ddin. ' Al Bcidawi. » Idem. * Idera.
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sliall answer, Yea, by our Lord. God shall say, Taste therefore the punish-

ment due unto you^ for that ye have disbelieved. They are lost who reject

as a falsehood the meeting of God in the next life, until the hour^ eometh

suddenly upon them. Then will they say, Alas ! for that we have behaved

ourselves negligently in our lifetime; and they shall carry their burdens on

their backs;® will it not be evil which they snail be loaden with] This

present life is no other than a play and a vain amusement ; but surely the

future mansion shall he better for those who fear God: will they not there-

fore understand? Now we know that what they speak grieveth thee: yet

they do not accuse thee of falsehood j but the ungodly contradict the signs

of GoD.^ And apostles before thee have been accounted liars : but they

patiently bore their being accounted liars, and their being vexed, until our

help came unto them; for there is none who can change the words of God :

and thou hast received some infonnation concerning those who have been

formerly sent f)'om him.^ If their aversion to thy admonitions be grievous

unto thee, if thou canst seek out a den whereby thou mayest penetrate into

the inward parts of the earth, or a ladder by which thou mayest aseend

into heaven, that thou mayest show them a sign, do so, but thy search

will be fruitless; for if God pleased he would bring them all to the

true direction : be not therefore 07ie of the ignorant.^ He will give

a favourable answer unto those only who shall hearken with attention

:

and God will raise the dead ; then unto him shall they return. The
infdels say, Unless some sign be sent down unto him from his Lord,

we will not believe: answer, Yerily God is able to send down a sign:

but the greater part of them know it not.* There is no kind of beast on

earth, nor fowl which flieth with its wings, but tlie same is a people like

^ The last day is here called the Hour, as it is in scripture ; ^ and the preceding
expression of meeting God on that day is also agreeable to the same,^

« When an infidel comes forth from his grave, says Jallalo'ddin, his works shall

De represented to him under the ugliest form that ever he beheld, having a most
deformed countenance, a filthy smell, and a disagreeable voice ; so that he shall

cry out, God defend me from thee, ivhat art thou? I never saw any thing more de-
testable! To which the figure will answer, Why dost thou wonder at my ufliness ?

1 am thy evd works ;'^ thou didst ride xipon me, while thou wast in the world, but now
wUl I ride upon thee, and thou shalt carry me. And immediately it shall get upon
him ; and whatever he shall meet shall terrify him, and say, Hail, thou enemy of
God, thou art he who was meant by (these words of the Koran) and they shall carry
their burdens, 6fc.^

f That is, it is not thou but God whom they injure by their impious gainsaying
of what has been revealed to thee. It is said that Abu Jahl once told Mohammed,
that they did not accuse him of falsehood, because he was known to be a man of
veracity, but only they did not believe the revelations which he brought them;
which occasioned this passage.^

s i. e. Thou hast been acquainted with the stories of several of the preceding
prophets

; what persecutions they suffered from those to whom they were sent, and
in what manner God supported them and punished their enemies, according to his

unalterable promise.^ s

^ In this passage Mohammed is reproved for his impatience, in not bearing with
the obstinacy of his countrymen, and for his indiscreet desire of effecting what God
hath not decreed, namely, the conversion and salvation of all men.^

' Being both ignorant of God's almighty power, and of the consequence of what
they ask, which might prove their utter destruction.

* 1 John V. 25, &c. ^ i Thess. iv. 17. ^ See Milton's Paradise Lost, book ii. ver.

737, &c. 8 gee ^Iso ch. iii. p. 54. ^ Al Beidawi. ^ Idem. * Idem.
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unto yon ;^ we have not omitted anything in the book^ of (mr decrees:*

then unto their Lord shall they return.™ They who accuse our signs of

falsehood are deaf and dumb, walking in darkness : God will lead into error

whom he pleaseth, and whom he j)leaseth ho will put in the right way.
Say, What think ye? is the punishment of God come upon you, or the

hour ofiJiA resurrection come uj)on you, will ye call upon any other than

God, ifye speak ti-uthi yea, him shall ye call uj)on, and he shall free you
from that which ye shall ask him to deliver yanfrom, if he pleaseth ; and
ye shall forget that which ye associated \oith him.^ We have already sent

fnessengers unto sundry nations before thee, and we afflicted them with

trouble and adversity that they might humble themselves: yet when the

affliction which we sent came upon them, they did not humble themselves;

but their liearts became hardened,t and Satan prepared for them that

which they committed. And when they had forgotten that concerning

which they had been admonished, we of)ened unto them the gates of all

things ;° until, while they were rejoicing for that which had been given

them, we suddenly laid hold on them, and behold, they icere seized with

despair; and the utmost parts of the people which had acted wickedly was

cut off: praise be unto God, the Lord of all creatures! Say, What think

ye? if God should take away your hearing and your sight, and should seal

up your hearts; what god besides God will restore them unto you] See

how variously we show forth the signs of Gods unity;^ yet do they turn

&&iAefrom tfiem. Say unto them, What think ye? if the punishment <»f

God come upon you suddenly, or in open view;*^ will any perish, except

the ungodly people? We send not our messengers otherwise than bearing

good tidings and denouncing threats. Whoso therefore shall believe and

amend, on them shall no fear come, neither shall they be grieved : bub

^ Being created and preserved by the same omnipotence and providence as yc are.

' That is, in the preserved table, wherein God's decrees are written, and all things
which come to pass in the world, as well the most minute as the more momentous,
are exactly registered.'

* " The beasts which cover the earth, the birds which traverse the air, are
creatures like yourselves. All are wiittcn in the book. They will appear again
before him."

—

Savary.
™ For, according to the Mohammedan belief, the irrational animals will also be

restored to life at the resurrection, that they may be brought to judgment, and
have vengeance taken on them for the injuries they did one another while in this

world.*
° That is. Ye shall then forsake your false gods, when ye shall be effectually con-

vinced that God alone is able to deliver you from eternal punishment. But others
rather think that this forgetting will be the eflfect of the distress aud terror which
they will then be in.'

f " Tlicir hearts grew hard, and Satan caused them to find charms in rebellion."—Savary.
*" That is, we gave them all manner of plenty; that since they took no warning by

their aflflictions, their prosperity might become a snare to them, and they might
bring down upon themselves swifter destruction.

P Laying them before you in different views, and making use of arguments and
motives drawn from various considerations.

"» That is, says al Beidawi, either without any previous notice, or after some
warning given.

» iSce the Prelim. Disc. sect. iv. * See ibid, » Al BeidiwL
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whoso shall accuse our signs of falsehood, a punishment shall fall on them,

because they have done wickedly. Say, I say not unto you, The treasures

of God are in my power : neither do I say, I know the secrets of God:

neither do I say unto you, Verily I am an angel : I follow only that which

is revealed unto me. Say, Shall the blind and the seeing be held equal ?

do ye not therefore consider ? Preach it unto those who fear that they

shall be assembled before their Lord : they shall have no patron nor inter-

cessor, except him ; that peradventure they may take heed to themselves.

Drive not away those who call upon their Lord morning and evening,

desiring to see his face;' it belongeth not unto thee to pass any judgment

on them," nor doth it belong unto them to pass any judgment on thee :

therefore if thou drive them away, thou wilt become one of the unjust.

Thus have we proved some part of them by other part, that they may
say, Are these the people among us unto whom God hath been gracious]*

Doth not God most truly know tJwse who are thankful 1 And when they

who believe in our signs shall come unto thee, say. Peace he upon you.

Your Lord hath prescribed unto himself mercy ; so whoever among you

worketh evil through ignorance, and afterwards repenteth and amendeth

;

unto him will he surely be gracious and merciful. Thus have we distinctly

propounded our signs, that the path of the wicked might be made known.

Say, Yerily I am forbidden to worship the false deities which ye invoke,

besides God. Say, I will not follow your desires; for then should I err,

neither should I be one of those who are rightly directed. Say, I behave

according to the plain declaration, which I have received from my I^ord ;.

but ye have forged lies concerning him. That which ye desii'e should be

hastened, is not in mypower ;^ judgment belongeth only unto God; he will

determine the truth ; and he is the best discerner. Say, If what ye desire

should be hastened were in my power, the matter had been determined

between me and you :^ but God well knoweth the unjust. With him are

the keys of the secret things; none knoweth them besides himself: he

knoweth that which is on the dry land and in the sea ; there falleth no

' These words were occasioned when the Koreish desired Mohammed not to ad-

mit the poor or more inferior people, such as Ammar, Soheib, Khobbab, and Salman,
into his company, pretending that then they would come and discourse with him

;

but he refusing to turn away any believers, they insisted at least that he should

order them to rise up and withdraw when they came, which he agreed to do. Others

say, that the chief men of Mecca expelled all the poor out of their city, bidding them
go to Mohammed ; which they did, and offered to embrace his religion ; but he made
some difficulty to receive them, suspecting their motive to be necessity, and not

real conviction ; ^ whereupon this passage was revealed.

^i. e. Rashly to decide whether their intentions be sincere or not; since thou
canst not know their heart, and their faith may possibly be more firm than that of

those who would persuade thee to discard them.
* That is to say, the noble by those of mean extraction, and the rich by the poor;

in that God chose to call the latter to the faith by the former.'
" This passage is an answer to the audacious defiances of the infidels, who bid

Mohammed, if he were a true prophet, to call for a shower of stones from heaven,

or some other sudden and miraculous punishment, to destroy them,^
*For I should ere now have destroyed you, out of zeal for God's honour, had it

been in my power.^

«AlBeidawi. Jallalo'ddin. "^ lidQm. ^AlBeidawi. » Idem.
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leaf, but he knowetb it ; neither is tliere a single grain in the dark parts of

the earth, neither a green thing, nor a dry thing, but it is lorUten in the

perspicuous book/ It is lie who causeth you to sleep by night, and
knoweth what ye merit by day; he also awaketh you therein, that the

prefixed term of your lives may be fulfilled : then unto liim shall ye return,

and he shall declare unto you that which ye have wrought. He is supreme

over his servants, and seudeth the guardian angels to watch over you,* until,

when death overtaketh one of you, our messengeiii* cause him to die :

and they will not neglect our commands. Afterwards shall they return

unto God, their true Lord : doth not judgment belong unto him ? he is the

most quick in taking an account.*' Say, Who delivereth you from the

darkness" of the land, and of the sea, wJien ye call upon him humbly and
in private, scujing^ Verily if thou deliver us*^ from these dangers, we will

surely be thankful ? Say, God delivereth you from them, and from every

grief of mind
;
yet afterwards ye give him companions.' Say, He is able

to send on you a punishment from above you,^ or from under your feet,^ or

to engage you in dissension, and to make some of you taste the violence

of others. Observe how variously we show forth our signs, that peradven-

ture they may understand. This people hath accused the revelation which

thou Jiast brought of falsehood, although it be the truth. Say, I am not a

guardian over you : every prophecy hath its fixed time of aocomplishment

;

and ye will hereafter know it. AVhen thou seest those who are engaged in

cavilling at, or ridiculing our signs, depart from them, until they be
engaged in some other discourse :

* and if Satan cause thee to forget this

precept, do not sit with the ungodly people after recollection. They who
fear God are not at all accountable for them, but t/ieir duty is to remember,
that they may take heed to themselves.^ Abandon those who make their

religion a sport and a jest ; and whom the present life hath deceived: and
admonish tliem by t/ie Kordn, that a soul becometh liable to destruction for

that which it committeth : it shall have no patron nor intercessor besides

God ; and if it could pay the utmost price of redemption, it would not be

accepted from it. They who are delivered over to perdition for that which

y I. e. The preserved table, or register of God's decrees.

See the Prelim. Disc. sect. iv.

• That is, the angel of death and his assistants.^
*> See the Prelim. Disc. sect. iv.

* That is, the dangers and distresses.
<* The Cufic copies read it in the tliird person, i/he deliver lis, 6fC.
• Returning to your old idolatry.
' That is, hy storms from heaven, as he destroyed the unhelieving people of Noah,

and of Lot, and the army of Abraha, the lord of the elephant.'
' Either by drowning you, as he did Pharaoh and his host, or causing the earth

to open and swallow you up, as happened to Korah, or (as the Mohammedans name
him) Karun.'

" Fly from those who revile religion, until thev change their discourse."

—

Savanj.
»» And therefore need not be troul)lcd at the indecent and impious talk of the in-

fidels; provided they take care not to bo infected by them. When the preceding
passage was revealed, the Moslems told their prophet, that if they were obliged to
rue up whenever the idolaters spoke irreverently of the Koran, they could never
fit quietly in the temple, nor perform their devotions there ; whereupon these wordi
were added.*

> See the Prelim. Disc. sect. iv. ' Al Beidawi. » Idem. * Idem, Jallalo'ddin,
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tliey have committed shall have boiling water to drink, and shall suffer a

grievous punishment, because they have disbelieved. Say, Shall we call

upon that, besides God, which can neither profit us nor hurt us 1 and shall

we turn back on our heels, after that God hath directed us ; like him

whom the devils have infatuated, wandering amazedly in the earth, and
yet having companions who call him into the true direction, saying, Come
unto us 1 Say, The direction of God is the true direction : we are com-

manded to resign ourselves unto the Lord of all creatures ; and it is also

commanded us, saying, Observe the stated times of prayer, and fear him ; for

it is he before whom ye shall be assembled. It is he who hath created the

heavens and the earth in truth ; and whenever he saith unto a thing, Be, it

is. His word is the truth ; and his will be the kingdom on the day

whereon the trumpet shall be sounded :
^ he knoweth whatever is secret,

and whatever is public ; he is the wise, the knowing. Call to mind when
Abraham said unto his father Azer,^ Dost thou take images for gods 1

^

Verily I perceive that thou and thy people are in a manifest error. And
thus did we show unto Abraham the kingdom of heaven and earth,

that he might become one of those who firmly believe."" And when
• See the Prelim. Disc. sect. iv.

^ This is the name which the Mohammedans give to Abraham's father, named in

scripture Terah. However some of their writers pretend that Azer was the son of

Terah,^ and D'Herbelot says that the Arabs always distinguish them in their gene-

alogies as different persons ; but that because Abraham was the son of Terah ac-

cording to Moses, it is therefore supposed (by European writers) that Terah is the

same with the Azer of the Arabs.*^ How true this observation may be, in relation

to some authors, I cannot say, but I am sure it cannot be true of all ; for several

Arab and Turkish writers expressly make Azer and Terah the same person.^ Azer,

in ancient times, was the name of the planet Mars, and the month of March was so

called by the most ancient Persians ; for the word originally signifying fire (as it

still does), it was therefore given by them and the Chaldeans to that planet,^ which
partaking, as was supposed, of a fiery nature, was acknowledged by the Chaldeans
and Assyrians as a god or planetary deity, whom in old times they worshipped under
the form of a pillar ; whence Azer became a name among the nobility, who esteemed
it honourable to be denominated from their gods,^ and is found in the composition
of several Babylonish names. For these reasons a learned author supposes Azer to

have been the heathen name of Terah, and that the other was given hira on his con-
version. ^ Al Beidawi confirms this conjecture, saying that Azer was the name of
the idol which he worshipped. It may be observed that Abraham's father is also

called Zarah in the Talmud, and Athar by Eusebius. (The sui-name of Azer was
given to him in consequence ot his idolatry. It is derived from iazar, *' thou who
art in error."

—

Savary.)
^ That Azar or Terah was an idolater, is allowed on all hands ; nor can it be

denied, since he is expressly said in scripture to have served strange gods.^ The eastern
authors unanimously agree that he was a statuary, or carver of idols ; and he is

represented as the first who made images of clay, pictures only having been in use
before,^ and taught that they were to be adored as gods.* However we are told

his employment was a very honourable one,^ and that he was a great lord, and in

high favour with Nimrod, whose son-in-law he Avas,^ because he made his idols for

him, and was excellent in his art. Some of the Rabbins say Terah was a priest, and
chief of the order.'^

™ That is, we gave him a right apprehension of the goverament of the world and
of the heavenly bodies, that he might know them all to be ruled by God, by putting
him on making the following reflections.

« Tarikh Montakhab, apud D'Herbel. Bibl. Orient, p. 12. « D'Herbel. ibid.

7 Al Beidawi, Jallalo'ddin, Yahya, Ebn 8hohnah, Mirat Kainat, &,c. Vide etiam
Pharhang Jehanghiri, apud Hyde de Rel. Vet. Persar. p. 68. ^ Hyde, ibid. p. 63.
® Idem, ib. p. 64. i Idem, ibid. p. 62. ^ Josh. xxiv. 2, 14. 3 Epiphan. adv,
Hfer. lib. 1, p. 7, 8. * Suidas in Lexico, voce lipovx. ^ Vide Hyde, ubi supra,

p. Ga. e u'Hcrbel. ubi sup. 7 Shalshel. Uakkab. p. 94.
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the niglit overshadowed him, he saw a star, a?id he said, This is my Lord ;

°

but when it set, he Siiid, I like not god^ which set. And when he saw tho

moon rising, he said, This is my Lord ; but when he saw it set, he said,

Verily if my Lord direct me not, I shall become ofie of the people who go
astniy. And when he saw the sun rising, he said. This is my Lord, this is

the greatest ; but when it set, he said, O my people, verily I am clear of

that which ye associate with God : I direct my face unto him who hath

crejited the heavens and the earth ; / am orthodox, and am not one of the

idolaters. And his people disputed with him : and he said, Will ye dispute

with me concerning God ? since he hath now directed me, and I fear not

that which ye associate tvith him, unless that my Lord willeth a thing

;

/or my Lord comprehendeth all things by his knf)wledge :
° will ye not

therefore consider ? And how should I fear that which ye associate ivith

God, since ye fear not to have associated with God that concerning which

he hath sent down unto you no authority ? which therefore of the two

parties is the more safe, if ye understand aright 1 They who believe, and

clothe not their faith with injustice,^ they shall enjoy security, and they are

rigidly directed. And this is our argument wherewith we furnished Abra-

ham that lie might iruike ttse of it against his people : we exalt unto

degrees 0/ ivisdom and knowledge whom we please ; for thy Lord is "vsdse

and kno'W'ing. And we gave unto them Isaac and Jacob ; we directed

" Since Abraham's parents were idolaters, it seems to be a necessary consequence
that himself was one also in his younger years; the scripture not obscurely intimates

as much; ^ and the Jews themselves acknowledge it," At what age he came to the

knowledge of the true God and left idolatry, opinions arc various. Some Jewish
writers tell us, he was then but three years old,^ and the Mohammedans likewise

suppose him very young, and that he asked his father and mother several shrewd
questions when a child.' Others however allow him to have been a middle-aged
man at that time.' Maimonides, in particular, and H. Abraham Zacuth think him
to have been forty years old, which age is also mentioned in the Koran. But the

general opinion of the ^fohammedans is, that he was about fifteen or sixteen.* As
the religion wherein Abraham was educated was the Sabian, which consisted chiefly

in the worship of the heavenly bodies,* he is introduced examining their nature aud
properties, to see whether they had a right to the worship which was paid them or

not ; and the first which he observed was the planet Venus, or, as others will have
it, Jupiter.' This method of Abraham's attaining to the knowledge of the

supreme Creator of all things is conformable to what Joscphus writes : viz. That
he drew his notions from the changes which he had observed in the earth and the

sea, and in the sun and the moon, and the rest of the celestial bodies ; concluding

that they were subject to tlie command of a su]>crior power, to whom alone all

honour and thanks are due.'' The story itself is certainly taken from the Talmud.'
Some of the commentators however suppose this reasoning of Abraham with himself
was not the first means of his conversions, but that he used it only by way of argu-
ment to convince the idolaters among whom he then lived.

• That is, I am not afraid of your false gods, which cannot hurt me, except God
permitteth it, or is pleased to afflict mc himself.

p By injustice, in this place, the commentators understand idolatry, or open re-

bellion against God.

* Vide Josh. xxiv. 2, 14, and Hyde, nbi sup. p, 59. 'Joseph. Ant. lib. 1. c. 7.

Maimon. More Nev. part iii. c. 29, et Yad Ilazzak, de Id. c. 1, hic. ^ Tanchuma,
Talmud, Nedarim, 32,1, et apud Maimon. Yad llazz. ubi sup. ' Vide D'Herbel,
Bibl. Orient. Art. Abraham. ' Maimon. nbi snp. K. Abr. Zacuth in Sefer
Juchasin, Shalshcl. hakkab, &c. * Vide Hyde, ubi sup. pp. 00, 61. et Hotting.
Smegma Orient, p. 29U, ic, Gencbr. in Chron. * See the Prelim. Disc. sect. i.

p. 10. ' Al Beidawi. ' Joseph. Ant. lib. i. c. 7. ^ li. Bechai, in Midrash-
Vide Bartolocc. Bibl. Kabb. part i. p. G^iO.
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them both : and Noah had we before directed, and of his posterity^ David
and Solomon ; and Job/ and Joseph, and Moses, and Aaron : thus do we
reward the righteous : and Zacharias, and John, and Jesus, and Elias/ all

of them were upright men : and Ismael, and Elisha,* and Jonas, ^^ and Lot ;^

all these have we favoured above the rest of the world ; and also divers

of their fathers, and their issue, and their brethren ; and we chose them,

and directed them into the right way. This is the direction of God,

he directeth thereby such of his servants as he pleaseth ; but if they had
been guilty ofidolatry, that which they wrought would have become utterly

fruitless unto them. Those were the persons unto whom we gave the

scripture, and wisdom, and prophecy ; but if these ^ believe not therein, we
will commit the care of them to a people who shall not disbelieve the same.

Those were tJie persons whom God hath directed, therefore follow their

direction. Say unto the inhabitants of Mecca, I ask of you no recompense

for preaching the Koran; it is no other than an admonition unto all

creatures. They make not a due estimation of God,^ when they say, God
hath not sent down unto man any thing at all :

^ Say, Who sent down the

book which Moses brought, a light and a direction unto men ; which ye
transcribe on papers, whereof ye publish some part, and great part wliereof

ye conceal 1 and ye have been taught It/ Mohammed what ye knew not,

neither your fathers. Say, God sent it down : then leave them to amuse
themselves with their vain discourse. This book which we have sent down
is blessed ; confirming that which was revealed before it ; and is delivered

unto thee that thou mayest preach it unto the metropolis of Mecca and to

those who are round about it. And they who believe in the next life will

believe therein, and they will dili"gently observe their times of prayer.

Who is more wicked than he who forgeth a lie concerning God?^* or

^ Some refer the relative his to Abraham, the person chiefly spoken of in this
passage ; some to Noah, the next antecedent, because Jonas and Lot were not (say
they) of Abraham's seed: and others suppose the persons named in this and the
next verse are to be understood as the descendants of Abraham, and those in the
following verse as those of Noah,^

' The Mohammedans say he was of the race of Esau. See chap. xxi. and xxxviii.
» See chap, xxxvii.
t This prophet was the successor of Elias, and, as the commentators will have it, the

son of Okhtub ; though the scripture makes him the son of Shaphat.
" See chap, x., xxi., and xxxvii. ^ See chap, vii., &c.
y That is, the Koreish.i
* That is, they know him not truly, nor have just notions of his goodness and

mercy towards man. The persons here meant, according to some commentators, ai-e

the Jews, and according to others, the idolaters.^

This verse and the two next, as Jallalo'ddin thinks, were revealed at Medina.
* By these words the Jews_ (if they were the persons meant) chiefly intended to

deny the Koran to be of divine revelation : though they might in strictness insist
that God never revealed, or sent down, as the Koran expresses it, any real compo-
sition or material writing from heaven, in the manner that Mohammed pretended
his revelations were delivered, 3 if we except only the decalogue ; God having left to
the inspired penmen, not only the labour of writing, but the liberty, in a great mea-
sure at least, of putting the truths into their own words and manner of expression.

^ Palsely pretending to have received revelations from him ; as did Moscilama,
al Aswad al Ansi, and others.

* " What can be more impious than to make God the accomplice of a falsehood ?""

•

—

Savaiy.

« Al Bcidawi. i Idem. 3 ijem. « See th« Prelim. Disc. sect. iii.
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naith, This was revealed unto me ; when nothing hath been revealed unto

him 1^ and who saith, I will produce a revelation like unto that which

God hath sent doNvn ?^ If thou did.st sec wlien the ungodly are in tlie

pangs of death, and the angels'' reach out their liands saylnj, Cast forth

your souls; this day shall ye receive an ignominious punishment for that

which ye have falsely spoken concerning God ; and because ye have

proudly rejected his signs. And now are ye come unto us alone/ as

we created you at first,
""' and ye have left that which we had bestowed on

you, behind your backs ; neither do we see with yi^u your intercessors,^

whom ye thought to have been partners with God among you : now is the

relation between you cut off, and what ye imagined hath deceived you.*

God causcth the grain and the date-stone to put forth : he bringeth forth

the living from the dead, and he bringeth forth the dead from the living. ^

This is God. Why therefore are ye turned away //-owi him 1 He causeth

the morning to appear ; and liath ordained the uiglit for rest, and the sun

and the moon for the computing of tiuie* Tliis is the disposition of the

mighty, the vrv&o, God. It is he who hatli ordained the stars for you, that

ye may be directed thereby in the darkness of the land and of the sea. "NVe

have clearly shown forth our signs, unto people who underetand. It is he

who hath produced you from one soul ; and luith j>rovideAfoT you a sure

receptacle and a repository. ^ We have clearly shown forth our signs, unto

people who are wise. It is he who sendeth down water from heaven, and

we have thereby produced the springing buds of all things, and have there-

out produced the green thing, from which we produce the grain growing in

rows, and palm-trees from whose branches proceed clusters of dates hanging

close together ; and gardens of grapes, and olives, and pomegranates, both

like and unlike to one another. Look on their fruits, when they bear fi-uit,

and their growing to maturity. Verily herein are signs, unto people who

f As did Abda'Uah Ehn Saad Kbn Abi Sarali, who for some time was the propliet's

amanuensis, and when these words were dictated to him as revealed, viz. We created

truiti of a purer kitid of claij, 4rc.* cried out, by way of admiration, Blessed be God,
the best Creator ! and beinj^ ordered by Mohammed to write tlu'sc words down also,

as part of the inspired passage, bepan to think liimself as preat a prophet as liis

master.* Wliereupon he took uj)on himself to corrupt and alter the Koran accordinjj:

to his own fancy, and at len;^th apostatizing. w;is one of the ten who were proscribed

at the taking of Mecca,* and narrowly escaped with Hfc on his recantation, by the

interposition of Othman Ebn Atlan, whose foster-brother he was.'
^ For some Arabs, it seems, had the vanity to imaji^ine, and gave out, that if they

pleased, thej could wiitc a book nothing inferior to the Koran.
•See before, p. 104, note *.

'That is, without your wealth, your children, or your friends, whic-li ye so much
depended on in your lifetime.

» I. e. Naked and helpless.
*" Or false gods.
' Concerning the intercession of your idols, or the disbelief of future rewards and

punishments.
^ See chap. iii. p. 38.

• " He is your Lord. How can lie deceive yoti? He divideth the dawn from the
darkness. He hath appointed the night for rest. The sun and the moon mark the

course of time."

—

Snvarij.

' Namely, in the loins of your fathers, and the wombs of your mothers.'

* Koran, c. 23. * Al Beidawi. « Src the Prelim. Disc, end of sect. ii.

^ Vide Abulfcd. Vide Moh. p. 10i>. ^ a1 BcidawL
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believe. Yet they "have set np the genii™ as partners with God, although

he created them : and they have falsely attributed unto him sons and

daughters/' without knowledge. Praise be unto him j and far be that

from him which they attribute unto him ! He is the maker of heaven

and earth: how should he have issue since he hath no consort? he hath

created all things, and he is omniscient. This is God your Lord ; there is

no God but he, the creator of all things ; therefore serve him : for he

taketh care of all things. The sight comprehendeth him not, but he, com-

prehendeth the sight; he is the gracious," the wise. Now have evident

demonstrations come unto you from your Lord; whoso seeth them, the

advantage thereof will redound to his own soul : and whoso is ivilfully blind,

the consequence iviU be to himself. I am not a keeper over you. Thus do

we variously explain our signs; that they may say, Thou hast studied

diligently ;P and that we may declare them unto people of understanding.

Follow that which hath been revealed unto thee from thy Lord ; there is

no God but he : retire therefore from the idolaters. If God had so pleased,

they had not been guilty of idolatry. We have not appointed thee a

keeper over them; neither art thou a guardian over them. Revile not the

idols which they invoke besides God, lest they maliciously revile God,

without knowledge. Thus have we prepared for every nation their works

:

hereafter unto God shall they return, and he shall declare unto them that

which they have done. They have sworn by God, by the most solemn

oath, that if a sign came unto them, they would certainly believe therein:

Say, Verily signs are in the power of God alone ; and he permitteth you

not to understand, that when they come, they will not believe."^ And we
will turn aside their hearts and their sight y)'07?i the truth, as they believed

not therein ^ the first time ; and we will leave them to wander in their

error. [* YIIL] And though we had sent down angels unto them,

and the dead had spoken unto them, and we had gathered together

before them all things in one view;^ they would not have believed,

™ This signifies properly the ffenus of rational, invisible beings, whether angels,

flevils, or that intermediate species usually called genii. Some of the commentators,
therefore, in this place, iinderstand the angels, whom the pagan Arabs worshipped

;

and others the devils, either because they became their servants by adoring idols at

their instigation, or else because, according to the Magian system, they looked on
the devil as a sort of creator, making him the author and principle of all evil, and
God the author of good only.^

n See the Prelim. Discourse, sect. i. and sect. ii.

o Or, as the word may be translated, the incomprehensible}-
p That is, thou hast been instructed by the Jews and Christians in these matters,

and only retailest to us w^hat thou hast learned of them. For this the infidels objected

to Mohammed, thinking it impossible for him to discourse on subjects of so high a
nature, and in so clear and pertinent a manner, Avithout being well versed in the
doctrines and sacred writings of those people.

1 1n this passage Mohammed endeavours to excuse his inability of working a
miracle, as had been demanded of him; declaring that God did not think fit to

comply with their desires ; and that if he had so thought fit, yet it had been in vain,

because if they were not convinced by the Koran, they would not be convinced by
the greatest miracle.

^

*
i. e. In the Koran.

• For the Meccans required that Mohammed should either show them an angftl

descending from heaven in their sight, or raise their dead fathers, that tliey might
discourse with them, or prevail on God and his angels to appear to them in a body.

» Al Beidawi. i Idem. 2 Confer Luke xvi. 31.
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unless God had so pleased: but the greater jurt of tliom know t£

not. Thus have we aj)pointcil unto every i»roi)het an enemy; the devils

of men, and of geuii: who j)rivately suggest the one to the other

specious discourses to deceive; but if tliy Lord pleased, they would
not have douo it. Therefore leave them, and that wliich they have

falsely imagined ; and let the hearts of those be inclined thereto, who
believe not in the life to come; and let them please themselves therein,

and let them gain that wliich they are gaining. Shall I seek after any
oMer judge besides God to judge between nsi It is he who hath sent down
unto you the book of tJie Koran distinguishing between good and evil; and
they to whom we gave the scripture know that it is sent down from thy

Lord, with truth. Be not therefore one of those who doubt tlurerf. The
words of thy Lord are perfect, in truth and justice; there is none who
can change his words :<^ he both heareth and knoweth. But if thou obey

the gi-eater part of them who are in the earth, they will lead thee aside

from the path of God: they follow an uncertain opinion only," and
speak nothing but lies; verily thy Lord well knoweth those who go astray

from his path, and well knoweth those who are rightly directed. Eat of

that whereon the name of God hath been commemorated,"' if ye believe

in his signs : and why do ye not eat of that whereon the name of God hath

been commemorated? since he hath plainly deckired unto you what he hath
forbidden you; except that which ye be compelled to eat of by necessity;

many lead others into error,* because of their appetites, being void ofknow-
ledge; but thy Lord well knoweth icho are the transgressors. Leave both
the outside of iniquity and the inside thereof:^ for they who commit
ini(iuity shall receive the reward of that which they shall have gained.

Eat not therefore of that whereon the name of God hath not been comme-
morated; for this is certainly wickedness: but the devils will suggest unto
their friends, that they dispute with you concerning this precept; but if ye
obey them, ye are suix)ly idolaters. Shall he who hath been dead, and
whom we have restored nnto life, and unto whom we have ordained a
light, whereby he may walk among men, be as he whose similitude is in

darkness, from whence he shall not come forth ?^' Thus was that which
the infidels are doing prepared for them.t And thus have we placed in

* Some interpret this of the imiTiutability of God's decree, and the certainty of l)is

tlireats and i)rumi.svs; others, of his particuhir promise to preserve the Koran from
any such alterations or cormi)tions as they imagine to liave happened to the Tenta-
tcuch and the Go.sj><.l,3 and (.thers, of the nnahenibU' duration of the Mohannnedan
law, uhich tlit-y hold is to h-ist tili tlie end of the world, there beinj,' no other prophet,
law, or disp(ii>ation, to be cxpectcMl jiftcr it.

" Imaj,Mning that the true religion was that which their idolatrous ancestors
professed.

' Sec chap. ii. p. 20, and chap. v. p. 81.
* "The j,'reatest part of men go astray, seduced by their passions, and blinded by

ignorance."

—

Savar^.
* That is, lioth open and scent sins.

y 'Die i)f rsons primarily iiii<nd( d in tliis passage were ITaniza, Mohammed s uncle,.
and Abu Jahl ; others instead of Hamza name C)mar, or Aniniar.

t " Clime grows beautiful in the sight of the wicked.'"—/Salary.

* ijtc tl;c rrclim. Disc. sect. iv. and Kor. chap. xv.
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eveiy city chief leaders of the -wicked men thereof,^ that they may act

deceitfally therein ; but they shall act deceitfully against their own souls

only ; and they know it not. And when a sign^ cometh unto them, they

say, We will by no means believe until a revelation be brought unto
js, like unto that which hath been delivered unto the messengers of God.**

God best knoweth whom he will appoint for his messenger.^ Yileness in

the sight of God shall fall upon those who deal wickedly, and a grievous

punishment, for that they have dealt deceitfully. And whomsoever God
shall please to direct, he will open his breast to receive thefaith 0/ Islam:

but whomsoever he shall please to lead into error, he will render his breast

straight and narrow, as though he were climbing up to heaven.*^ Thus doth

God inflict a terrible punishment on those who believe not. This is the right

way ofthy Lord. Now havewe plainly declared our signs unto those people

who will consider. They shall have a dwelling of peace with their Loed,
and he shall be their patron, because of that which they have wrought.

Think on the day lohereon God shall gather them all together, and shall say,

O company of genii,® ye have been much concerned with mankind ;^* and
their friends from among mankind shall say, Lord, the one of us hath

received advantage from the other,^ and we are arrived at our limited

term ^ which thou hast appointed us. God will say, Hell fire shall he

your habitation, therein shall ye remain/or ever; unless as God shall please

to mitigate your pains,^ for thy Lord is wise a;? c? knowing. Thus do we
set some of the unjust over others of them, because of that which they have

deserved. O company of genii and men, did not messengers from among
yourselves come unto you,^ rehearsing my sigjis unto you, and forewarning

* In the same manner as we have done in Mecca.
* i. e. Any verse or passage of the Koran.
^ These were the words of the Koreish, who thought there were persons among

themselves more worthy of the honour of being God's messenger than Mohammed.
c Literally, Where he will place his commission. God, says al Beidawi, bestows

not the gift of prophecy on any one on account of his nobility or riches, but for
their spiritual qualifications ; making choice of such of his servants as he pleases,

and who he knows will execute their commissions faithfully.

^ Or had undertaken the most impossible thing in the world. In like manner shall
the heart of such a man be incapable of receiving the truth.

8 Tliat is, of devils.* f In tempting and seducing them to sin.
* " At the day of the universal gathering together, we shall say to the genii,

Too long have you deceived mankind."

—

Savary.
e The advantage which men received from "the evil spirits was their raising and

satisfying their lusts and appetites ; and that which the latter received in return,
was the obedience paid them by the former, &c.5

^ Viz. the day of resurrection, which w^e believed not in the other world,
i The commentators tell us that this alleviation of the pains of the damned will

be when they shall be taken out of the fire to drink the boiling water, ^ or to suffer
the extreme cold, called al Zamharir, which is to be one part of their punishment,
but others think the respite which God will grant to some before they are thro\\'n
into hell is here intended.^ According to the exposition of Ebn Abbas, these Avords
may be rendered, Unless him whom God shall please to deliver thence.^

^ It is the Mohammedan belief that apostles were sent by God for the conversion,
both of genii and of men ; being generally of human race (as Mohammed, in parti-

.
* Al Beidawi. « Idem, Jallalo'ddin. « Jallalo'ddin. 7 Al Beidawi. ^ jc^e

the Prelim. Disc sect, iv.
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you of the meeting of this your day ? They shall ansv^'er, "We bear witness

against ourselves : the present life deceived them : and they shall bear wit-

ness against themselves that they were unbelievers. This Jiath been the

metliodof God's decdimj v:ith his creatures, because thy Loud would not

destroy the cities in their iniquity, while their inhabitants were careless.*

Every one shall luivc degrees of recompense of that which they shall do ; for

thy Lord is not regardless of that which they do, and thy Lord is self-

sufficient and endued with mercy. If he pleaseth he can destroy you,

and cause such as he pleaseth to succeed you, in like manner as he pro-

duced you fix>m the posterity of other people. Verily that which is threat-

ened you, shall surely come to pass; neither shall ye cause it to fail. Say

unto those of Mecca, O my people, act according to your power; verily I

will act according to my duty :^ and hereafter shall ye know whose will

be the reward of paradise. The ungodly shall not prosper. Those of Mecca

set apart unto God a portion of that which he hath produced of the fruits

of the earth, and of cattle ; and say, This belongeth unto God (according to

their imagination), and this unto our companions." And that which is

destined for their companions comcth not unto God
;
yet that which is set

apart unto God cometh unto their companions." How ill do they judge ! In

like manner have their companions induced many of the idolaters to slay

their children,^ that they might bring them to perdition, and that they

might render their religion obscure and confused unto them.** But if GoD
had pleased, they had not done this : therefore leave them, and that which

they falsely imagine. They also say, These cattle and fruits of the earth

are sacred ; none shall eat thereof but who we please " (according to their

imagination) ; and there arc cattle whose backs are forbidden to be rode on,

cular, who pretended to have a commission to preach to hoth kinds); according

to this passage, it seems there must have been prophets of the race of genii also,

though their mission be a secret to us.

' Or considered not their danger; but God first sent some prophet to them to

warn them of it, and to invite them to repentance.
* " Say unto man, Labour according unto thy strength ; I will proportion my

benefits unto my power."

—

Savary.
™ That is, Ye may proceed in your rebellion against God and yonr malice towards

me, and be confirmed 'in your infidelity ; but I will persevere to boar your insults

with patience, and to publish those revelations whicli God has comn)andod me."
**

i. e. Our idols. In which strree this word is to be taken through the whole
passage.

o As to this custom of the pagan Arabs, sec the Prelim. Disc, sect i. To what
is there said we may add, that the share set apart for God was employed chiefly in

relieving the poor, and strangers ; and the share of the idols, for paying their priests,

and providing sacrifices for them.'®
p Either by that inhuman custom, which prevailed among those of Kendah and

some other tribes, of burying their daughters alive, so soon as they were born, if

they apprehended they could not maintain them ;
^ or else by otfering them to their

idols, at the instigation of those who had the custody of their tmiples.'
•» By corrupting with horrid superstitions that religion which l:>mael had left to

his posterity.^
' That is,' Those who serve our idols, and are of the male sex ; for the women

were noC allowed to eat of them.*

' Al Beiflawi. ^° Idem, JaUalo'dJin. ^ See chap. Ixxxi. ' Al BcidiwL
' Idem. * Idem.
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or loaden with burdens ;^ aiid tliere are cattle on whicli they commemorate
not the name of God lohen they slay them ;^ devising a lie againsfc

him : God shall reward them for that which they falsely devise. And they

say, That which is in the bellies of these cattle" is allowed our males to eat

and is forbidden to our wives : but if it prove abortive, then they are both

partakers thereof^ God shall give them the reward of their attributing

these things to him : he is knowing a7id wise. They are utterly lost who
'have slain their children foolishly/ without knowledge '/ and have for-

bidden that which God hath given them for food, devising a lie against God.
They have erred, and were not rightly directed. He it is who produceth

gardens of vines, both those which are supported on trails of wood, and those

which are not supported,^ and palm-trees, and the corn affording various

food, and olives, and pomegranates, alike and unlike unto one another.

Eat of their fruit, when they bear fruit, and pay the due thereof on the day
whereon ye shall gather it ;^ but be not profuse," for God loveth not those

who are too profuse. And God hath given you some cattle fit for bearing

of burdens, and som£ fit for slaughter only. Eat of what God hath given

you for food ; and follow not the steps of Satan, for he is your declared

enemy. Four pair "^ of cattle hath God given you; of sheep one pair, and
of goats one pair. Say unto them, hath God forbidden the two males, of
sheep and ofgoats, or the two females ; or that which the wombs ofthe two
females contain 1 Tell me with certainty, if ye speak truth. And of camels

hath God given you one pair, and of oxen one pair. Say, Hath he forbidden

the two males of these, or the two females ; or that which the wombs of the

two females contain ^^ Were ye present when God commanded you this ?

And who is more unjust than he who deviseth a lie against GoD,^that he
Hjay seduce men without understanding ? Verily God directeth not unjust

8 Which they superstitiously exempted from such services, in some particular
cases ; as they did the Bahira. the Saiba, and the Hami.^

t See chap. 5.

^ That is, the foetus or embryos of the Bahira and the Saiba, which shall he
brought forth alive.

^ For if those cattle cast their young, the women might eat thereof as well as the men.
y See p. 112, note p.

" Not having a due sense of God's providence.
a Or, as some choose to interpret the Avords, trees or plants which are planted ly

the labour of man^ and those which grow naturally in the deserts and on mountains.
*> That is, give alms thereof to the poor. And these alms, as al- Beidawi observes,

were what they used to give before the Zacat, -or legal alms, was instituted ; which
was done after Mohammed had retired from Mecca, where this verse was revealed.
Yet some are of another opinion, and for this very reason will have the verse to have
been revealed at Medina. •

<= i. e. Give not so much thereof in alms, as to leave your own families in want

;

for charity begins at home.
^ Or, literally, eight males and females paired together ; that is, four of each sex,

and two of every distinct kind.

_» In this passage Mohammed endeavours to convince the Arabs of their super-
stitious folly in making it unlawful, one while, to eat the males of these four kinds
of cattle ; another while, the females ; and at another time, their young.^

f The person particularly intended here, some say, was Amru Ebn Lohai, king
of Hajaz, a great introducer of idolatry and superstition among the Arabs.7

* See chap. 5. p. 95, and Prelim. Disc. sect. v. « Al Beidawi. ^ Idem. See
Prelim. Disc. p. 14, and Pocock. spec. p. 80.
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peoi)le. Say, I find not in that wliich hatb been revealed unto me any
thing forbidden unto the eater, that he eat it not, except it be that which

dieth of itself, or blood poure<l forth,^ or swine's flesh : for this is

an abomination : or tJutt which is profane, having been slain in the name
of some other than of God. But whoso shall be compelled by necessity to

ecU o/ these things, not lusting, nor wilfidhj transgressing, veiily thy Lord
xcUl he gracious unto him and merciful Unto the Jews did we forbid

eveiy beast having an undivided hoof; and of bullocks and sheep, we
forbade them the fat of both ; except that which should be on their

backs, or their inwards,^ or which should be intermixed with the

bone.* This have we rewarded them with, because of their iniquity

;

and we are surely sp)eakei*s of truth. If they accuse thee of impos-

ture, say, Your Lord is endued with extensive mercy ; but his severity

shall not be averted from wicked people. The idolaters will say, If God
had pleased, we had not been guilty of idolatry, neither our fathers ; and

pretend tliat we have not forbidden them any thing. Thus did they who
were before them accuse tlie propliets of imposture, until they tasted our

severe pimishment. S;w, Is there with you any certain knowledge ofxchat

ye allege, that ye may produce it unto us 1 Ye follow only ^false imagina-

tion j and ye utter only lies. Say, therefore unto God helongeth the most

eN-ident demonstration ; for if he had pleased, he had directed yon all

Say, Produce your witnesses, who can bear testimony that God hath for-

bidden this. But if they bear testimony of this, do not thou bear testimony

with them, nor do thou follow the desii-es of those who accuse our signs of

falsehood, and who believe not in the life to come, and equalize iilols with

their Lord. Say, Come ;^ I will rehearse that which your Lord hath

forbidden you ; tliat is to say, that ye be not guilty of idolatry, and that ye

show kindness to your jiarents, and that ye murder not your children^ur

fear lest ye be reduced to poverty : we will provide for you and them; and

draw not near unto heinous crimes,^ neither openly nor in secret ; and

slay not the soul which God hath forbidden you to slay, unless for a just

cause.™ This hath ho enjoined you that ye may understand. And
meddle not with the substance of the orphan, otherwise than for the

improving thereof until he attain his age of strength : and use a full

measure, and a just balance. "We will not imjXDse a task on any soul

bevond its ability. And when y© \)rono\.u\ce judgment observe justice,

although it hefor or against one who is near of kin, and fulfil the covenant

of God. This hath God commanded you, that ye may be admonished ; and

» That is, fluid blood ; in opposition to vhat the Arabs suppose to be also blood,

but not fluid; as the liver and the spUcn.*
»> See Lovit. vii. 23, and iii. 16.

' Viz. the fat of the rumps or tails of sheop, which nre very lar^c in the cast; a

small one weighing ten or twelve pounds, and some no less than threescore.

^ This and the two following verses Jallalo'ddin supposes to have been revealed

at Medina.
1 The original word signifies peculiarly fornication aud avarice.

» As for murder, apostasy, or adultery."

• Al Beidawi. Jallalo'ddin. " Al Beidawi.
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t](,at ye may know that this is my right way : therefore follow it, and
follow not the path of others, lest ye be scattered from the path of God.

This hath he commanded you that ye may take heed. "We gave also unto

Moses the book oftlie Law; a perfect rule unto him who should do right,

and a determination concerning all things needful, and a direction, and

mercy; that the children ofIsrael might believe the meeting of their Lord.

And this book which we have now sent down is blessed ; therefore follow

it, and fear God that ye may obtain mercy ; lest ye should say, The scrip-

tures were only sent down unto two people^ before us; and we neglected

to peruse them with attention:*' or lest ye should say, If a book of divine

revelations had been sent down unto us, we would surely have been better

directed than they.'* And now hath a manifest declaration come unto you
from your Lord, and a direction and mercy : and who is more unjust than

he who deviseth lies against the signs of God, and turneth aside from

them ? We will reward those who turn aside from our signs with a

grievous punishment, because they have turned aside. Do they wait for

any other than that the angels should come unto them, to part their souls

from their bodies ; or that thy Lord should come to punish them ; or that

some of the signs of thy Lord should come to pass, showing the day o ĵudg-

ment to he at hand ?^ On the day whereon some of thy Lord's signs shall

come to pass, its faith shall not profit a soul which believed not before, or

wrought not good in its faith.' Say, Wait ye/or this day; we surely do wait

for it. They who make a division in their religion,^ and become sectaries,

have thou nothing to do with them ; their affair hdongeth only unto God.

Hereafter shall he declare unto them that which they have done. He who
shall appear with good works, shall receive a tenfold recompense for the

same; but he who shall appear with evil works, shall receive only an equal

'punishment for the same; and they shall not be treated unjustly. Say,

Verily my Lord hath directed me into a right way, a true religion, the sect

of Abraham the orthodox ; and he was no idolater. Say, Verily my
prayers, and my worship, and my life, and my death are dedicated unto

God, the Lord of all creatures : he hath no companioja. This have I been

° That is, the Jews and the Christians.
" Either because we knew nothing of them, or did not understand the language

wherein they were written.

p Because of the acuteness of our wit, the clearness of our understanding, and
our facility of learning sciences ; as appears from our excelling in history, poetry,
and oratory, notwithstanding we are an illiterate people,^

1 Al BeidaAvi, from a tradition of Mohammed, says that ten signs will precede
the last day ; viz. the smoke, the beast of the earth, an eclipse in the east, another
in the west, and a third in the peninsula of Arabia, the appearance of Antichrist,
the sun's rising in the west, the irruption of Gog and Magog, the descent of JesuS
on the earth, and fire which shall break forth from Aden.2

^ For faith in the next life will be of no advantage to those who have not believed
in this ; nor yet faith in this life, without good works.

8
^
That is, who believe in part of it, and disbelieve other part of it ; or who form

schisms therein. Mohammed is reported to have declared, that the Jews were
divided into seventy-one sects, and the Christians into seventy-two: and that his
own followers would be split into seventy-three sects ; and that all of them would
be damned, except only one of each.^

^ Al Beidawi. ^ gge t^g Prelim. Disc. sect. iy. 3 Al Beidawi.
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commanded : I am the first Moslem.* Say, shall I desire any other Lord

besides God? since he is the Lord of all things; and no soul shall acquire

liny merits cr demerits but for itself; and no burdened soid shall bear the

burden of another." Moreover unto your Lord shall ye return; and he

shall declare unto you that concerning which ye now dispute. It is he

Avho hath appointed you to succeed your predecessors in the earth, and hath

raised some of you above others by various degrees 0/ ux>rldly advantages,

that he might prove you by that which he hath bestowed on you. Thy

Lord is swift in pimisking; and he is also gracious and mercifal.

CHAPTEPv YIL

DfTITLED, AL ARAF;« RE\T:^VLED AT MECCA^

IN XIIE N.VME OF TUE MOST MERCIFUL GOD.

Al. M. S.'' a book hath been sent down unto thee : and therefore let

there be no doubt in thy breast concerning it ; * that thou mayest preach

the same, and that it may he an admonition unto the faithful. Follow that

which hath been sent down unto you from your Lord ; and follow no

guides besides him : how little will ye be warned ! How many cities have

"we destroyed ; which our vengeance overtook by night,** or while they

"were reposing themselves at noon-day !
^ And their supplication, when our

punishment came upon them, was no other than that they said, Verily we
have been unjust. We will surely call those to an account, unto Avhom a

vrophei hath been sent; and we will also call those to account who have

been sent U7ito iltem. And we will declare their actiojis unto them with

knowledge; for we are not absent yVom M^m. The weighing of mens
actions on that day shall 6e just ;° and they whose balances laden trith their

good works shall be heavy, are those who shall be happy; but they whose

balances shall be light, are those who have lost their souls, because they

injured our signs. And now have we placed you on the earth, and have

» See before, p. 99.
° This was revealed in answer to the pressing instances of the idolaters, who

offered to take the crime upon themselves, if Mohammed would confonn to their

worship,*
" Al Araf sifrnifics the partition between paradise and hell, wliich is mentioned

in this chapter.*
y Some however except five or eight verses, beginning at tlicse words, And ask

them concerning the city. ^e.
» The signification of those letters the more sober ^fohammedans confess God

alone knows. Some however imagine they stand for Allah, Gabriel, Mohammed,
on whom be peace.

• " Fear not to use it for the purpose of threatening the wicked, and exhorting

the true believers."

—

Sivary.
• As it did the inhabitants of Sodom and Gomorrah, to whom Lot was sent.
*» As happened to the Midianites, to whom Shoaib preached.
« See the Prelim. Disc. sect. iv.

* Al JBcidawi. * See tLc Ticlim. Disc. sect. iv.
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provided you food thereia : but how little are ye thankful ! We created

you, and afterwards formed you ; and then said unto the angels, Worship
Adam; and they all worshipped him, except Eblis, who was not one of

those who worshipped.'^ God said U7ito hirriy What hindered thee from

worshipping Adam, since I had commanded thee? He answered, I am
more excellent than he : thou hast created me of fire, and hast created him
of clay. God said. Get thee down therefore from paradise ; for it is not

fit that thou behave thyself proudly therein : get thee hence ; thou shalt Ijd

one of the contemptible. He answered. Give me respite until the day of

resurrection. God said, Yerily thou shalt be one of those who are respited.®

The devil said, Because thou hast depraved me, I will lay wait for imn iu

thy strait way j then will I come upon them from before, and from behind,

and from their right hands, and from their left ; ^ and thou shalt not find

the greater part of them thankful. God said unto him. Get thee hence,

desjDised, and driven/ar away : verily whoever of them shall follow thee,

I will surely fill hell with you all : but as for thee, O Adam, dwell thou

and thy wife in paradise ; and eat of thefruit thereof wherever ye will; but

aj^proach not this tree, lest ye become of the number of the unjust. And
Satan suggested to them both, that he would discover unto them their

nakedness, which was hidden from them ; and he said, your Lord hath

not forbidden you thi^ivee, for any other reason but lest ye should become

angels, or lest ye become immortal. And he sware unto them, saying,

Yerily I am one of those who counsel you aright. And he caused them to

fall through deceit.^ And when they had tasted of the tree, their naked-

ness appeared unto them j
^ and they began to join together the leaves of

paradise,^ to cover themselves. And their Lord called to them, saying,

Did I not forbid you this tree : and did I not say unto you, Yerily Satan is

d See chap. 2, p. 5, &c.
e As the time till which the devil is reprieved is not particularly expressed, the

commentators suppose his request was not wholly granted : but agree that he shall

die, as well as other creatures, at the second soimd of the trumpet.^

.
^ i. e.l will attack them on every side that I shall be able. The other two ways,

viz. from above, and from under their feet, are omitted, say the commentators,
to show that the devil's powder is limited.^

& The Mohammedan gospel of Barnabas tells us, that the sentence which God
pronounced on the serpent for introducing the devil into paradise ^ was, that he
should not only be turned out of paradise, but that he should have his legs cut off

by the angel Michael, with the sword of God ; and that the devil himself, since he
had rendered our first parents unclean, was condemned to eat the excrements of

them and all their posterity ; which two last circumstances I do not remember to

have read elsewhere. The words of the manuscript are these :

—

Yllamo {Dios) a
la serpiente, y a Michael, aquel que tienne la espada de Dios, y le dixo ; Aquesta sierpe

es acelerada, echa/a la primera del parayso, y cortale las piernas, y si quisieri caminar,

arrastrara la vidapor tierra. Yllamo a Satanas, el qual vino riendo, y dixole; Porque
tu reprobo has enganado a aquestos, y los has hecho immimdos ? Yo quiero que toda

immundicia suya, y de todos sus hijos, en saliendo de sus cuerpos entre j)or tu boca, porque
en verdad ellos haran penitencia, y tu qtiedaras harto de immundicia.

^ Which they had not perceived before ; being clothed, as some say, with light,

or garments of paradise, which fell from them on their disobedience, Yahya imOr.

gines'their nakedness was hidden by their hair.^

' Which it is said were fig leaves.''^

° Al Beidawi. See the Prelim. Disc. sect. iv. and DTTcrbelot, Bibl. Orient. Art.

Eblis. 7 Al Beidawi. ^ See the notes to chap. 2, p 5. ^ Idem. ^^ Idem.
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your declared enemy? Tlicy answered, O JjOUD, we liave deait unjustly

with our own souls ; and if thou forgive us not, and be not merciful unto

ns, we shall sitrdrj be of those who i>erish. God said, Get ye down, the

one of you an enemy unto the other ) and ye shall have a dwelling-place

\i\>on the earth, and a provision for a season. Ho said, Therein shall ye

live, and therein shall ye die, and from thence shall ye be taken forth at

the resurrection. O children of Adam, we have sent down unto you

apparel,^ to conceal your nakeilness, and ftiir garments ; but the clothing of

piety is better. This is one of the signs of God ; that peradventure ye

may consider. O children of Adam, let not Satan seduce you, as ho

expelled your parents out of paradise, by stripping them of their clothing,

that ho mi^ht show them their nakedness : verily he seeth you, both he

and his companions, whereas ye see not them.'—We have appointed the

devils to he patrons of those who believe not : and when they commit a

filthy action, they say. We found our fathers 'practising the same ; and

God hath commanded us to do it. Say, Verily God commandeth not filthy

actions. Do ye speak concerning God that which ye know not ? Say,

My Lord hath commanded me to observe justice ; therefore set your faces

to pray at eveiy place of worship, and call upon him, approving unto him

the sincerity of your religion. As he produced you at fii-st, so unto him

shall ye return. A part of mankind hath he directed ; and a part hath

been justly led into error, because they have taken the devils for tlieir

patrons besides God, and imagine they are rir/htly directed. O children

of Adam, take your decent apparel at every place of worship,*" and eat

and drink,*^ but be not guilty of excess ; for he loveth not those who arc

guilty of excess. Say, Who hath forbidden the decent apparel of God,

which he hath produced for his servants, and the good things which lie hath

2^rovided for food 1 Say, these things are for those who believe, in this

j)resent life, but peculiarly on the day of resurrection.** Thus do we

distinctly explain our signs unto people who understand. Say, Verily

my Lord hath forbidden filthy actions, both that which is discovered

thereof, and that which is concealed, and also iniquity, and unjust violence
;

^ Xot only proper materials, but also ingenuity of mind and dexterity of hand to

make use of them.^

1 Because of the subtlety of their bodies, and their being void of all colour.'

m This passage was revealed to reprove an immodest custom of the pagan Arab?,

who used to encompass the Caaba naked, because clothes, they said, were the signs

of their disobedience to God.' The Sonna orders that when a man goes to prayers

he should put on his better apparel, out of respect to the divine majesty before wlioni

he is to appear. But as the Mohammedans think it indecent, on the one liand, to

come into (Jod's presence in a slovenly manner; so they imagine, on the otlier, that

they ought not to appear before him in habits too rich or sumptuous, and particu-

larly in clothes adorned with gold or silver, lest they should seem proud.
n The sons of Amer, it is said, when they performed tlic pilgrimage to Mecca,

used to cat no more than was absolutely necossarj', and that not of the more deli-

cious sort of food neither; which abstinence they looked upon as apiece of merit,

but thoy are here told the contrary.*
° Because then the wicked, who also partook of the blessings of this life, will have

no share in the enjoyments of the next.

' Sec the notes to chap. ii. p. 5. ' Jallulo'ddin. * Idem, Al Bcidawi.
* lidcm.
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aud hathfo7'hulden you to associate witli God tliat concerning wliich lie

liath sent you do^vn no authority, or to speak of God that which ye Imow
not. TJnto eveiy nation there is a prefixed term ; * therefore when their

term is expired, they shall not have respite for an hour, neither shall they

be anticipated. O children of Adam, verily apostles from among you shall

come unto you, who shall expound my signs unto you : whosoever there-

fore shall fear God and amend, there shall come no fear on them, neither

shall they be giieved. But they who shall accuse our signs of falsehood,

and shall proudly reject them, they shall be the companions of heU fire :

they shall remain therein for ever. And who is more unjust than he who
deviseth a lie concerning God, or accuseth his signs of imposture 1, Unto
these shall be given their portion ofworldly happiness, according to what is

written in the book of God's decrees, until our messengei-s ^' come unto them,

a?ic?shall cause them to die ; saying, Where are the icZo^swhichye calledupon,

besidesGod ? They shall answer, Theyhave disappearedfrom us. And they

shallbearwitness against themselves that theywere unbelievers. God shall

say unto them at the resurrection, Enter ye with the nations which have pre-

ceded you, of genii and of men, into hell fire : so often as one nation shall

enter, it shall curse its sister,^ until they shall all have successively entered

therein. The latter of them shall say of the former of them : O Lord, these

have seduced us j therefore inflict on them a double punishment of the fire of
hell. God shall answer, It shall he doubled unto all :

^ but ye know it not

:

and the former of them shall say unto the latter of them, Ye have not

therefore any favour above us ; taste the punishment for that which ye
have gained. Yerily they who shall charge our signs with falsehood, and
shall proudly reject them, the gates of heaven shall not be opened unto

them,^ neither shall they enter into paradise, until a eamel pass through
the eye of a needle,* and thus will we reward the wicked doers. Their

couch shall be in hell, and over them shall be coverings offire; and thus

will we reward the unjust But they who believe, and do that which is

right, (we will not load any soul but according to its ability,) they shall be
the companions of paradise ; they shall remain therein for ever. And we
will remove all grudges iroxn. their minds ;

^ rivers shall run at their feet,

* " The term of life is fixed. No one can either anticipate or protract it for a
single instant."

—

Savary.
p Viz., the angel of death and his assistants.

1 That is, the nation whose example betrayed them into their idolatry and other
wickedness.

> Unto those who set the example, because they not only transgressed themselves,
but were also the occasion of the others' trangression ; and unto those Avho followed
them, because of their own infidelity, and their imitating an ill example.^

8 That is, when their souls shall, after death, ascend to heaven, they shall not be
admitted, but shall be thrown down into the dungeon under the seventh earth.*

* This expression was probably taken from our Saviour's words in the gospel ;
''

though it be proverbial in the east.
" So that whatever differences or animosities there had been between them in

their lifetime, they shall now be forgotten, and give place to sincere love and amity,

• * Jallalo'ddin, al Beidawi. « Jallalo'ddin. See the Prelim. Disc ubi sup.
p. 56. 7 Matt. xix. 24.
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and they shall say, Praised be GrOD, who hatli directed us unto thia/elicili/

1

for we should not have been ricjldhj directtd, if God liad not directed us :

now are we convinced bi/ demonstration that the apostles of our Lord came
U)ito us with truth. And it shall be proclaimed unto them, This is

paradise, wliereof ye are made heirs, as a reward for that which ye have

wrought And tlie inhabitants ^ of paradise shall caU out to the inhabitants

of hcU fire, saying, Now have we foimd that which our Lord promised us

to he true : have ye also found that which your Lord promised you to he

true ? They shall answer, Yea. And a crier ^' shall proclaim between them,

The curse of God shall he on the wicked ; who turn men aside from the

way of God, and seek to render it crooked, and who deny the life to come.

And between the Messed and the damned there shall be a veil ; and men
s/uiU stand on Al Arjif ^ who shall know ever}" one ofthem by their marks ;**

and shall call unto the inhabitants of paradise, saying, Peace be upon you

:

yd tlicy shall not enter therein, although they earnestly desire it.^ And
when they shall turn their eyes towards the companions of Iiell fire, they

say, O Lord, place us not with the ungodly people ! And those who stand

on Al Aruf shall call imto certain men,*^ whom they shall know by their

marks, atid shall say, What hath your gathering of riches availed you, and

that ye were puficd up with pride 1 Are these the men on whom ye sware

that God would not bestow mercy 1 '^ Enter ye into paradise ; there shall

come no fear on you, neither shall ye be grieved.** And the inhabitants of

hell fire shall call unto the inhabitants of paradise, saying^ Pour upon us

some water, or of those refreshments which God hath bestowed on you.^

They shall answer, Yerily God hath forbidden them unto the unbelievers
;

This All is said to have hoped would prove true to himself and his inreteratc enemies,

Othman, Telha, and al Zobcir.s

• Literally, the companions.
y This crier, some say, will be the angel Israfil.

Al Araf is the name of a wall or partition which, as Mohammed tanglit, will

separate paradise from hell.' But as to the persons who are to be placed thereon,

the commentators differ, as has been elsewhere observed.^

•
t. e. Who shall distinguish the blessed from the damned by their proper

characteristics; &ueh as the whiteness and splendour of the faces of the former

and the blackness of those of the latter.'

*> From this circumstance it seems that their opinion is the most probable who
make this intermediate partition a sort of purgatory for those, who though they

deserve not to be sent to hell, yet have not morits sufficient to gain them immediate

admittance into paradise, and will be tantalized here for a certain time with a bare

view of the felicity of that place.

« That is, the chiefs and ringleaders of the infidels.'

d These were the inferior and poorer among the believers, whom they despised ia

their lifetimes as unworthy of God's favour.

• These words are directed, by an apostrophe, to the poor and dcspi.«ed believers

above mentioned. Some commentators however imagine these and the next pre-

ceding words are to be understood of those who will be confined in Al Araf; and

that the damned will, in return for their reproachful speech, swear that thev shall

never enter paradise themselves; whereupon God of his mercy shall order them to

be admitted by these words.*
f

I, e. Of the other liquors or fruits of paradise. Compare this passage with the

parable of Dives and Lazarus.

» Al Bcidiwi. » See the Prelim. Disc sect. iv. ^ Sec Ibid. ' Al Beidawi.

'Idem- * Idem.
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who made a laughing-stock and a sport of their religion, and -vrhom the life

of the world hath deceived : therefore this day will we forget them, as they
did forget the meeting of this day, and for that they denied our signs to he

from God. And now have we brought unto those (/Mecca a book of divine
revelations: we have explained it with knowledge; a direction and mercy
unto people who shall believe. Do they wait/or any oth&i' than the inter-

pretation thereof?^ On the day whereon the interpretation thereof shall

come, they who had forgotten the same before shall say, Now are we con-
vinced hy demonstration that the messengers of our Lord c2i.me.unto lis with
truth : shall we therefore have any intercessors who will intercede for us?
or shall we be sent back into the world, that we may do other ivorks than
what we did in our lifetime ? But now have they lost their souls ; and
that which they impiously imagined hath fled from them.^ Yerily your
Lord is God, who created the heavens and the earth in six days; and then
ascended At5 throne : he causeththe night to cover the day; itsucceedeth
the same swiftly : he also created the sun and the moon, and the stars

which are absolutely subject unto his command. Is not the whole creation,

and the em^ixe thereof, his? Blessed be God, the Lord of all creatures !

Call unto your Lord humbly and in secret :* for he loveth not those who
transgress.' And act not corruptly in the earth, after its reformation :^ and
call upon him with fear and desire : for the mercy of God is near unto the
righteous. It is he who sendeth the winds, si)read abroad^ before his

mercy,"* until they bring a cloud heavy with rain, which we drive into a
dead country; ° and we cause water to descend thereon, by which we cause

all sorts 0/ fruits to spring forth. Thus will we bring forth the dead /rowi
their graves ;" that peradventure ye may consider. From a good country
shall its fruit spring forth abundantly, by the permission of its Lord • but
from the land which ia bad, it shall not spring forth otherwise than
scarcely. Thus do we explain the signs of divine providence nnto people
who are thankful. "We formerly sent IsToah^ unto his people : and he said,

s That is, the event of the promises and menaces therein.
^ See eh. 6, p. 100, note ^
* " Call upon the Lord, in public and private, but avoid ostenta-tion. He hateth

the haughty."

—

Savary.
'Behaving themselves arrogantly while they pray; or praying with an obstre-

perous voice, or a multitude of words and vain repetitions.^
^ i. e. After that God hath sent his prophets, and revealed his la^vs for the refor-

mation and amendment of mankind.
'

1 Or ranging over a large extent of land. Some copies instead of noshratn, which
is the reading I have here followed, have boshran, Avhich signifies oood tidings- the
rising of the wind in such a manner being the forerunner of rain.

'

™ That is, rain. For the east wind, says Al Beidawi, raises the clouds, the north
wind drives them together, the south wind agitates them, so as to make the rain fall
and the west wind disperses them again.^

*

° Or a dry and parched land.
*• See the Prelim. Disc. sect. iv.

p Koah, the son of Lamech, according to the Mohammedan writers, was one of
the six principal prophets,7 though he had no Avritten revelations delivered to him ^

and the first who appeared after Ms great grandfather Edns or Enoch. They also

« Al Beidawi. « Idem. " See the Prelim. Disc. sect. i. s Vide Reland
d3 Kelig. Mob. p. 34. \
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my people, worsliip God: ye have do other God than him.** Verily I

fear for you the piiuishuient of the great clay/ The chiefs of his people

answered Ai//i, We surely ixn'ceive thee to be in & manifest error. Ho
replied, O my people, there is no error in me; but I am a messenger from

the Lord of all creatures. I bring unto you the messages of my Lord ; and

1 counsel you aright : for I know from God, that which ye know not. Do
ye wonder that an admonition hath come unto you from your Lord by a

man* from among you, to warn you, that ye may take heed to yourselves,

and tliat peradventure ye may obtain mercy? And they accused him of

impostuix> : but we delivered him and those who icere with him in the ark,'

and we drowned those who charged our sins with falsehood ; for they

were a blind people. And unto the tribe of Ad° we, sent their brother Hud.*

He said, my people, worship God : ye have no other God than him;

will ye not fear him ? The chiefs of those among his people who believed

not,^ answered, Verily we i)erceive that thou art (juided by folly; and we

say he was by trade a carpenter, which they iufer from his building the ark, and
that the year of his niissiou was the fiftieth, or, a3 others say, the fortieth of his

age.'

That Noah was a preacher of righteousness unto the wicked antediluvians is

testified by scripture.^ The eastern Christians say, that when God ordered Noah
to build the ark, lie also directed him to make an instrument of wood, such as they

make use of at this day in the east, instead of bells, to call the people to church,

and named in Arabic Nakds, and in modem Greek, Semandra; on which he was
to strike three times every day, not only to call together the workmen that were
building the ark, but to give him an opportunity of daily admonishing his people

of the impending danger of the deluge, which would certainly destroy them if they

did not npent.'
Some Mohjimmedan authors pretend that Noah was sent to convert Zohak, one

of the Persian kings of the first race, who refused to hearken to him; and that he

afterwards preached God's unity publicly.*

1 From these words, and other ])as;;agcs of the Koran where Noah's preaching is

mentioned, it appears that, according to Mohammed's opinion, a principal crime of

c antediluvians was idolatry-.*

» Viz., either the day of resurrection, or that whereon the flood was to begin.

• For, said they, if (iod hail i)k'ased, he would have sent an angel, and not a man

;

since we never heard of such an instance in the times of our fathers.*

» That is, those belie\-cd in him, and entered into that vessel with him. Though
there be a tradition among the Mohammedans, said to have been received from the

]»rophet himself, and conformable to the scrii)turc, that eight persons and no more
were saved in the ark, yet some of them report the number variously. One says

they were but six, another ten, another twelve, another seventy-eight, and another

ftui'rscore, half men and half women;" and that one of them was the elder Jorham,^
the preserver, as some pretend, of the Arabian language.'

" Ad was an ancient and potent tribe of Arabs,^ and zealous idolaters.' They
chiefly worshipped four deities, Sakia, Hafodha, Kazeka, and Saleina; the first, as

they imagined, supplying them with rain, the second preserving them from all

dangers abroad, the third providing food for their sustenance, and the fourth restor-

ing them to health when afliicted with bickness;' according to the signification of the

fccvcral names.
« Generally supposed to be the same person with Ilcbcr;' but others say he was

the son of Abd'allah, the son of liibah, the son of KholAd, the son of Ad, the son of

Aws or Uz, the son of Aram, the son of Sem.*
> Tliese words were added because some of the principal men among them believed

on Uud, one of whom was Morthed Ebn Saad.*

» Al Zamakhshari. i 2 Pet. ii. 5. » Eutych. Ann. p. 37. ^ Vide D'llerbel.

Bibl. Orient, p. G75. * See ch. 61, and the Prelim. Disc. sect. i. * Al Ikidaui.
• Al Zamakhshari, Jallalo'ddin, Ebn Shohnah. ^ lidem. See the I'rdini. Disc,

sect, i. • Vide Pocock, Orat. pra^fix. Carm. Tograi. • See the Prelim. Disc,

sect. i. 1 Abulfeda. » Vide DTIerbel. Ribl. Orient. Art. Houd. 'isccthc

Prcliin. Disc. sect. i. *A1 Bcidawi. * Idcui.
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certainly esteem tliee to he one of the liars. He replied, my people, / am
not guided hy folly ; but I am a messenger unto you from the Lord of all

creatures : I bring unto you the messages ofmy Lord ; and I am a faithful,

counsellor unto you. Do ye wonder that an admonition hath come imto

you from your Lord, by a man from among you, that he may warn you 1

Call to mind how he hath appointed you successors unto the people

of Noah, ^ and hath added unto you in stature largely.^* Remember
the benefits of God, that ye may prosper. They said. Art thou come

imto us, that we should worship God alone, and leave the deities

which our fathers worshipj^ed 1 Now bring down that judgment upon us,

with which thou threatenest us, if thou speakest truth. Hud answered,

Now shall there suddenly fall uj)on you from your Lord vengeance and

indignation. Will ye dispute with me concerning the names which ye

have named, '' and your fathers ; as to which God hath not revealed unto you

any authority 1 Do ye wait therefore, and I will be one of those who wait

with you.t And we delivered him, and them who believed with him by our

mercy; and we cut ofi* the uttermost part of those who charged our signs

with falsehood, and were not believers." And unto the tribe q/Thamud'^

ive sent their brother Saleh.^ He said, O my people, worship God : ye

have no God besides him. Now hath a manifest proof come unto you

^ Dwelling in the habitations of the antediluvians, who preceded them not many
centuries ; or having the chief sway in the earth after them. For the kingdom of

Shedad, the son of Ad, is said to have extended from the sands of Alaj to the trees

of Oman.«
a See the Prelim. Disc. p. 5.

* " And that multiplied you, and increased your power."

—

Savaty.
^ That is, concerning the idols and imaginary objects of your worship, to which ye

wickedly give the names, attributes, and honour due to the only true God.

f " Wait ! I shall soon be spectator of your ruin."

—

Savary.
<= The dreadful destruction of the Adites we have mentioned in another place,"^

and shall only add here some further circumstances of that calamity, and which
differ a little from what is there said; for the Arab writers acknowledge many
inconsistencies in the histories of these ancient tribes.^

The tribe of Ad, having been for their incredulity previously chastised with a
three years' drought, sent Kail Ebn Ithar and Morthed Ebn Saad, with seventy
other principal men, to the temple of Mecca to obtain rain. Mecca was then in the
hands of the tribe of Amalek, whose prince was Moawiyah Ebn Beer ; and he,

being without the city when the ambassadors arrived, entertained them there for a
month in so hospitable a manner, that they had forgotten the business they came
about, had not the king reminded them of it, not as from himself, lest they should
think he wanted to be rid of them, but by some verses which he put into the mouth
of a singing-woman. At which, being roused from their lethargy, Morthed told

them the only way they had to obtain Avhat they wanted would be to repent and
obey their prophet : but this displeasing the rest, they desired Moawiyah to

imprison him, lest he should go with him ; which being done. Kail with the rest

entering Mecca, begged of God that he would send rain to the people of Ad.
Whereupon three clouds appeared, a white one, a red one, and a black one ; and a
voice from heaven ordered Kail to choose which he would. Kail failed not to make
choice of the last, thinking it to be loaden with the most rain; but when this cloud
passed over them, it proved to be fraught with the divine vengeance, and a tempest
broke forth from it which destroyed them all.^

^ ThamAd was another tribe of the ancient Arabs who fell into idolatry. See the
Prelim. Disc. sect, i,

® Al Beidawi deduces his genealogy thus : Saleh, the son of Obeid, the son of
Asaf, the son of Masekh, the son of Obeid, the son of Hadher, the son of Thamiid.^

* Al Beidawi. "^ Prelim. Disc. sect. i. ^ Al Beidawi. Vide D'Herbclot,
Bibl. Orient. Art. Houd. » See the Prelim. T>\sq. sect, i. ^ Abulfeda, Al
Zamakhshaii. Vide D'Herbel. Bibl. Orient. Art. Saleh.
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from your Lord. This she-camel of God is a sign unto you :
^ therefore

dismiss her freely, that she may feed in God's eai-th ; and do her no hurt,

lost a painful punishment seize you. And call to mind how ho hath

appointed you successors unto the tribe of Ad, and hath given you a habi-

tiition on earth; ye build yourselves castles on the plains thereof, and cut out

the mountiiins into houses.^ Remember therefore the benefits of God, and

commit not A^olence in tlie earth, acting conniptly. The chiefs among his

people, who were puffed up with pride, said unto those who were esteemed

weak, namch/, unto those who believed among them. Do ye know that

Saleh hath been sent from his Lord ? They answered, We do surely

believe in that wherewith he hath been sent. Those who were elated

with pride replied, verily we believe not in that wherein ye believe.

And they cut off the feet of the camel,^ and insolently transgi*essed

the command of their Lord,' and said, O Sfdeh, cause that to come upon

us which tliou hast threatened us-, if thou art one of those who have

been sent by God. Whereupon a terrible noise from heaven^ assailed

' The Thamiulitcp, insisting- on a miracle, proposed to Snleh that he should go
with them to tlieir festival, and that they should call on their gods, and he on his,

promising to follow that deity which should answer. But after they had called on
their idols a long time to no purpose, Jonda Ebn Amru, their prince, pointed to a
rock standing by itself, and bade Saleh cause a she camel big with young to come
forth from it, solemnly engaging that if he did, he would believe ; and his people
promised the same. \Vhereupon Saleh asked it of God, and presently the rock,

after several throes, as if in labour, was delivered of a she camel answering the

description of Jonda, which immediately brought forth a young one ready weaned,
and, a>i some say, as big as herself. Jonda, seeing this miracle, believed on the prophet,
and some few with him ; but the greater ])art of the Thamudites remained, not-
withstanding, incredulous. Of this camel the commeutators tell several very absurd
stories; as that when she went to drink she never raised her head from the well or
river till she had drank up all the water in it, and then she offered herself to be
milked, the people drawing from her as much as they pleased; and some say that
she went about the town crying aloud, If any icunts viilk let him comeforth?

^ The tribe of ThamAd dwelt first in the country of the Aditos, but their numbers
increasing, they removed to the territory of Hejr for the sake of the mountains,
where they cut themselves habitations in the rocks, to be seen at this day.

*• This extraordinary camel frighting the other cattle from their pasture, a cer-

tain rich woman named Oneiza Omm Gancra, having four daughters, dressed them
out, and offered one Kedar his choice of them if he would kill the ounel. Where-
upon he chose one, and with the assistance of eight other men, hamstrung and killed

the dam, and pursuing the young one, which fled to the mountain, killed that also,

and divided his flesh among them.' Others tell the story somewhat differently,

adding Sadaka Bint al Mokhtjir as a joint conspiratrcss with Oneiza, and pretending
that tiie young one was not killed ; for they say that having fled to a certain mountain
named Kara, he there cried three times, and Saleh bade them catch him if they
could, for then there might bo hopes of their avoiding the divine vengeance; but
this they were not able to do, the rock opening after he had cried, and receiving him
within it.*

• Defying the vengeance with which thev were threatened; because they trusted
in their strong dwellings hewn in the rocks, saying that the tribe of Ad perished
only because their houses were not built with suilicient strength.^

^ Like violent and repeated claps of thunder; which some say was no other than
the voice of the angel Gabriel,** and which rent their hearts." It is .«:aid that after
they had killed the camel, Saleh told them that on the morrow their faces should
become yellow, the next d.iy red, and the third day black, and that on the fourth
God's vengeance should light on them; and that the first three signs happening
accordingly, they sought to put him to death, but God delivered him, by sending
him into Palestine.^

2 vSee the Prelim. Disc. sect. i. » Abulfeda. * Al Bcidawi. Vide D'llerbel.
ubi supra. ^ Al Kessai. « Sec the Prelim. Disc. p. o. ^ Abulfeda, Al
Beidawi. 8 Al Beidawi.
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tliemj* and in the morning tliey were fonnd in their dwellings prostrate

on their breasts and dead} And Sideh departed from them, and said,'^

O my people, now have I delivered unto you the message of my Lord
;

and I advised you well, but ye love not those who advise you well.

And remember Lot,'^ when he said unto his people, Do ye commit a

wickedness, wherein no creature hath set you an example? Do ye
approach lustfully unto men, leaving the women ? Certainly ye are people

who transgress all modesty * But the answer of his people was no other

than that they said the one to tJie other, Expel them° your city; for they

are men who preserve themselves pure fi^om the crimes which ye commit.

Therefore we delivered him and his family, except his wife ; she was one

of those who stayed behind: ^ and we rained a shower of stones upon them.**

Behold therefore what was the end of the wicked. And unto Madian'' we
sent their brother Shoaib.^ He said unto them, my people, worship

* " At that instant they felt the earth tremble under their feet."

—

Savary.
^ Mohammed, in the expedition of Tabuc, which he undertook against the Greeks

in the ninth year of the Hejra, passing by Hejr, Avhere this ancient tribe had dwelt,

forbad his army, though much depressed with heat and thirst, to draw any water
there, but ordered them if they had drank of that water to bring it up again, or if

they had kneaded any meal with it, to give it their camels ; ^ and wrapping up his

face in his garment, he set spurs to his mule, crying out, Enter not the houses of those

wicked men, hut rather weep, lest that happen unto you which befell them ; and having
so said, he continued galloping full speed with his face mufSed up, till he had passed
the valley.^
™ Whether this speech was made by Saleh to them at parting, as seems most pro-

bable, or after the judgment had fallen on them, the commentators are not agreed.
° The commentators say, conformably to the scripture, that Lot was the son of

Harun, the son of Azer or Terah, and consequently Abraham's nephew, who brought
him with him from Chaldea into Palestine, where, they say, he was sent by God to

reclaim the inhabitants of Sodom and the other neighbouring cities which were over-

thrown with it, from the unnatural vice to which they were addicted.^ And this

Mohammedan tradition seems to be countenanced by the words of the apostle, that
this righteous man dwelling amoiig them, in seeing and hearing vexed his righteous sotd

from day to day with their unlawful deeds,'^ whence it is probable that he omitted no
opportunity of endeavouring their reformation. The story of Lot is told with
further circumstances in the eleventh chapter.

* " Will you violate the laws of nature?"

—

Savary.
<* Viz. Lot, and those who believe on him. p See chap. 11. i See ibid.

^ Madian, or Midian, was a city of Hejaz, and the habitation of a tribe of the
same name, the descendants of Midian, the son of Abraham by Keturah,* who
afterwards coalesced with the Ismaelites, as it seems ; Moses naming the same mer-
cliants who sold Joseph to Potiphar, in one place Ismaelites,^ and in another
Midianites.®

This city was situated on the Red Sea, south-east of Mount Sinai, and is doubt-
less the same with the Modiana of Ptolemy ; what was remaining of it in Moham-
med's time was soon after demolished in the succeeding wars,'' and it remains
desolate to this day. The people of the country pretend to show the well whence
Moses watered Jethro's flocks.^

8 Some Mohammedan writers make him the son of Mika'il, the son of Yashjar,
the son of Madian ; ^ and they generally suppose him to be the same person with the

father-in-law of Moses, who is named in scripture Reuel or Ragtiel, and Jethro.'-

-But Ahmed Ebn Abd'alhalim charges those who entertain this opinion with igno-
•ranee. Al Kessai says that his name was Sanun, and that he was first called

9Boyun, and afterwards Shoaib ; and adds that he was a comely person, but spare
and lean, very thoughtful, and of few words. Doctor Prideaux writes this name,
after the French translation, Chaib.^

» Abulfed. Vit. Moh. p. 124. i Al Bokhari. 2 Vide D'Herbelot, Bibl. Orient.

Art. Loth. 3 2 Pet. ii. 8. * Gen. xxv. 2. ^ Qen. xxxix. 1. ^ Gen. xxxvii. 36.
"! Vide Golii not. in Alfrag. p. 143. ^ Abulfeda, Desc. Arab. p. 42. Geogr. Nub.

p. 109. 9 Al Bcidawi, Tarikh Montakhab. i Exod. ii. 18, iii. 1. * Life of
Moham. p. 24.

s
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God ;
ye have no God besides him. Now hath an evident demonstration,

come unto you from your Lord. Therefore give full measure and ju^Jt

weight, and dimiuLsh not unto men auglU of their matters;" neither act

corruptly in the earth, after its i*efonnation.* This will be better for you,

if ye believe. And beset not every way, threateuiug Vie passenger;^ and
turning aside from the path of God him who believeth in him, and seeking

to make it crooked. And remember, when ye were few, and God multi-

plied you: and behold, what hath been the end of those who acted

corruptly. And if part of you believe in that wherewith I am sent, and
part believe not, wait patiently until God judge between ns ; for he is the

best judge. [* IX.] The chiefs of his people, who were elated with pride,

answered, We will surely cast thee, O Shoaib, and those who believe with

thee, out of oar city ; or else thou shalt certainly return unto our religion. He
said, "What, though we be averse thereto i We shall surely imagine a lie

against GoD, if we return unto your religion, after that God hath delivered

us from the same : and we have no reason to return unto it, unless God
our Lord shall please to abandon us. Our Lord comprehendeth every

thing by his knowledge. In God do we put our trust. O Lord, do thou

judge between us and our nation with truth; for thou art the best judge.

And the chiefs of his people who believed not said. If ye follow Shoaib,

ye shall surely perish. Therefore a storm from heaven^ assailed them,*

and in the morning they were found in their dwellings dead and prostrate.

They who accused Shoaib of imposture became as though they had never

dwelt therein; they who accused Shoaib of imposture perished themselves.

And he departed from them, and said, O my people, now have I performed

unto you the messages of my Lord ; and I advised you aright : but why
should I be grieved for an unbelieving people. We have never sent any

prophet unto a city, but we afflicted the inhabitants thereof with calamity

and adversity, that they might humble themselves. Then we gave thern in

exchange good in lieu of evil, until they abounded, and said, Advei*sity

and prosperity formerly happened unto our fathers, as unto us. Tlierefore

we took vengeance on them suddenly, and they perceived it not beforehand.

But if the inhabitants of t1u>se cities had believed and feared God, we

* This demonstration the commentators suppose to liave been a power of working
miracles, though the Koran rat*ntions none in j>articuhir. However they say (after

the Jews) that he gave his son-in-law that wonder-working rod^ with which he per-
formed all those miracles in K^iypt and the desert, and also excellent advice and
instructions ;

* whence he had the surname of Klratib al anbiya, or the preacher to tfie

profJif^ts.^

» For one of the great crimes which the Midianites were guilty of was the using of
diverse measures and weights, a great and a small, buying by one and selling by another.^

* See before, p. 121, note •'.

y Robbing on the highway, it seems, was another crying sin, frequent among the<?e

people. But some of the commentators interpret this passage figuratively, of their

besetting the wav of truth, and threatening those who gave car to the remonstrances
of Shoaib.7

* Like that which destroyed the Thamudites. Some suppose it to have been an
earthcpiake, f-r the original word signifies either or both; and lK)th these dreadful
calamities may well be supposed to have jointly executed the divine vengeance.

* " They were overthrown by an earthquake."

—

Savary.

•AlBeidawi. Vide ShalsheL hakk.ib. p. 12. * Exod. xviii. 13, &c. » Vide DHer-
belot, Bibl. Orient. Art. Shoaib. * Vide ib. Al Beidawi. See Deut. xxv. 13, 14. ^ Jdein.
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would surely have opened to them blessings both from heaven and earth.

But they charged our apostles with falsehood, wherefore we took vengeance

on them, for that which they had been guilty of. Were the inhabitants

therefore of tJiose cities secure that our punishment should not fall on them
by night, while they slept ? Or were the inhabitants of those cities secure

that our j)unishment should not fall on them by day, while they sported ?

Were they therefore secure from the stratagem of God ?
^ * But none

will think himself secure from the stratagem of God, except the people

who perish. And hath it not manifestly appeared unto those who have

inherited the earth after t\i.Qformer inhabitants thereof, that if we please,

we can afflict them for their sins 1 But we will seal up their hearts ; and

they shall not hearken. We will relate unto thee some stories of these

cities. Their apostles had come unto them with evident miracles, but they

were not disposed to believe in that which they had before gainsaid. Thus
will God seal up the hearts of the unbelievers. And we found not in the

gi-eater part of them any ohservance of their covenant ; but we found the

greater part of them wicked doers. Then we sent, after the above-named

apostles, Moses with our signs unto Pharaoh ^ and his princes ; who treated

them unjustly :
° but behold what was the end of the corrupt doers. And

Moses said, O Pharaoh, verily I am an apostle seiit from the Lokd of

all creatm-es. It is just that I should not speak of God other than the

truth. Now am I come unto you with an evident sign from your Lord :

send therefore the children of Israel away with me. Pharaoh answered.

If thou comest with a sign, produce it, if thou speakest truth. Wherefore

he cast down his rod ; and behold, it became a visible serpent.^ And he

drew forth his hand out of his bosom ; and behold, it appeared white unto

« Hereby is figuratively expressed flie manner of God's dealing with proud and
ungrateful men, by suffering them to fill up the measure of their iniquity, without

vouchsafing to bring them to a sense of their condition by chastisements and afflictions

till they find themselves utterly lost, when they least expect it.^

" Thought they that they could escape the vigilance of God ? Shall the wicked
alone be able to elude it?"

—

Savary.
^ This was the common title or name of the kings of Egypt (signifying king in the

Coptic tongue), as Ptolemy was in after times ; and as Cresar was that of the Roman
emperors, and Koshru that of the kings of Persia. But which of the kings of Egypt
this Pharaoh of Moses was, is uncertain. Not to mention the opinions of the

European writers, those of the east generally suppose him to have been al Walid,
who, according to some, was an Arab of the tribe of Ad, or, accoi'ding to others,

the son of Masab, the son of Riyan, the son of Walid 9 the Amalekite.^ There are

historians, however, who suppose Kabis, the brother and predecessor of al Walid,
was the prince we are speaking of; and pretend he lived 620 years, and reigned
400 ; which is more reasonable, at least, than the opinion of those who imagine it

was his father Masab, or grandfather Riyan.^ Abulfeda says, that Masab being
one hundred and seventy years old, and having no child, while he kept the herds,

saw a cow calve, and heard her say at the same time, O Masab, he not grieved foi

thou shalt have a wicked son, loho will be at length cant into hell. And he accordingly
had this Walid, who, afterwards coming to be king of Egj-pt, proved an impious tyrant.

° By not believing therein.
^ The Arab writers tell enormous fables of this serpent or dragon. For they say

that he Avas hairy, and of so prodigious a size, that when he opened his mouth, his

jaws were fourscore cubits asunder, and when he laid his lower jaw on the ground,
his upper reached to the top of the palace ; that Pharaoh seeing this monster make
towards him, fled from it, and was so terribly frightened, that he befouled himself;

^A\ Beidawi. 9 See the Prelim. Disc. p. 6. ^ Abulfeda, &c. 2 Kitib afsir

lebab, and al Keshaf.
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the spectators.* The chiefs of the people of Pharaoh said, Tliis man is

certainly an expert magician : he seeketh to dispossess you of your laud

;

what therefore do ye direct ? They answered, Put off liim and his brother

hyfair promisesfor some time, and in t/ie meanwhile send unto the cities

pci-sons who may iissemble and bring imto thee eveiy ex]>ert magician. So
the magicians ^ catae unto Pharaoh ; and they said, Shall we surel/ receive

a reward, if we do overcome ? He answered, Yea ; and ye shall certainly

be ofthose who appro^icli near unto my throjie. They said, O Moses, either

do thou cast do^v^l thj rod first, or we will cast down ours, ^foses

ans\s'ered. Do ye cast down 7/our rods first. And wlien they had ca-st thein

down, they enchanted the eyes of the men who tcere present, and terrified

them : and they performed a great enchantment.* And we spake by reve-

lation iinto Moses, saying, Throw down thy rod. And behold, it swallowed

up tlie reds which they had causedfalsely to appear changed into serpents.^

AVherefore the tnith was confirmed, and that which they had ^\Tought

Vanished. And Pharaoh and his magicians were overcome there, and were

rendered contemptible. And the magicians prostrated themselves, wor-

shipping ; and they said, We believe in the Lord of all creatures, the Lord
of 3Ioses and Aaron.' Pharaoh said, Have ye believed on him, before I

and that the -whole assembly also betaking themselves to their heels, no less than
25,rX)0 of them lost their lives in the press. They add also that Pharaoh upon this

adjured Moses by God who had sent him, to take away the serpent, and promised
he would believe on him, and let the Israelites {lo; but when Moses had done what
he requested, he relapsed, and grew as hardened as before.

^

• There is a tradition that Moses was a very swarthy man ; and that when he put
his hand into his bosom, and drew it out again, it became extremely white and
splendid, surpassing the brightness of the sun.* Marracci^ says we do not read in

scripture that Moses showed this sign before Pharaoh. It is true, the scripture

does not expressly say so, but it seems to be no more than a necessar}- inference

from tliat passage, where God tells Moses that if they will not hearken to the first

Fign, they will believe the latter sign, and if they will not believe these two signs,

then directs him to turn the water into blood.^
' The Arabian writers name several of these magicians, besides their chief priest

Simeon, viz. Sadiir and Gliadur, Jaath and Mosfa, Waran and Zaman, each of whom
came attended with their disciples, amounting in all to several thousands.^

» They provided themselves with a great number of thick ropes and long pieces

of wood, Mhich they contrived, by some means, to move, and make them twist thcm-
Bolves one over the other ; and so imposed on the beholders, who at a distance took
them to be true serpents.^

•> The expositors add, that when this serpent had swallowed up all the rods and
cords, he made directly towards the assembly, and put tliem into so great a terror,

that they fled, and a considerable number were killed in the crowd: then Moses
took it up, and it became a rod in his hand as before. "Whereupon the magicians
declared that it could be no enchantment, because in such case their rods and cords

would not have disappeared.'
• It seems probable that all the magicians were not converted by this miracle,

for some writers introduce Sadurand Ghadiir only, acknowledging Moses's miracle to

be wrought by the power of God. These two, they say, were brothers, and the sons

of a famous magician, then dead ; but on their being sent for to court on this occasion,

their mother persuaded them to go to their father's tomb to ask his advice. Being come
to the tomb, the father answered their call, and when they had acquainted him with

the affair, he told them, that they should inform themselves whether the rod of which
they spoke became a serpent while its masfers slept, or only when they were awake;
for, said he, enchantments have no effect while the enchanter is asleep, and there-

fore, if it be otherwise in this case, you may be assured that they act by a divine power.

' Al Bei(l;"iui. « Idem. » In Alcor. p. 284. f> Exod. iv 8, 9. ^ Vide
i:)*Herl>el. Bihl. Orient, art. Monsa, \\ G43 &c. AI Kessai. ^ Al Beidawi Vi.lo

D'Herbclot, ubi sup. and Koran, c. 20. ° Al BcidawL
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have given you permission ? Yerily tliis is a plot wliicli ye have contrived
in the city, that ye might cast forth from thence the inliabitants thereof.^

But ye shall surely know that I am your master ; for I will cause your
hands and your feet to be cut off on the opposite sides,^ then will I cause
you all to be crucified."^ The magicians answered, We shall certainly

return unto our Lord, in the next life; for thou takest vengeance on us
only because we have believed in the signs of our Lord, when they have
come unto us. O Lord, pour on us patience ; and cause us to die

Moslems.'^ And the chiefs of Pharaoh's people said, Wilt thou let Moses
and his people go, that they may act corruptly in the earth, and leave thee
and thy gods ?

° Pharaoh answered, We will cause their male children to

be slain, and we will suffer their females to live ;
p and hy that ineans we

shall prevail over them. Moses said unto his people, Ask assistance of

God, and suffer patiently : for the earth is God's, he giveth it for an
inheritance unto such of his servants as he pleaseth; and the 'prosperous

end shall he unto those who fear him. They answered, We have been
afflicted hy having our male children slain, before thou camest unto us, and
also since thou hast come unto us. Moses said, Peradventure it may happen
that our Lord will destroy your enemy and will cause you to succeed Mm
in the earth, that he may see how ye will act tlierein. And we formerly
punished the people of Pharaoh with dearth and scarcity of fruits, that they
might be warned. Yet when good happened unto them, they said,* This
is owing unto us : but if evil befell them^ they attributed the same to the ill

luck of Moses, and those who were with him.'^ Was not their ill luck with
God ? ' but most of them knew it not. And they said unto Moses What-
Thcse two magicians, then arriving at the capital of Egypt, on inquiry founcl, to
their great astonishment, that when Moses and Aaron went to rest, their rod became
a serpent, and guarded them while they slept.^ And this was the first step towards
their conversion.

'^
i, e. This is a confederacy between you and Moses, entered into before ye left

the city to go to the place of appointment, to turn out the Copts, or native Egyptians,
and establish the Israelites in their stead.^

1 That is, your right hands, and your left feet.

^ Some say Pharaoh was the first inventor of this ignominious and painful punish-
ment.

^ Some think these converted magicians were executed accordingly: but others
deny it, and say that the king was not able to put them to death ; insisting on these
words of the Koran.s You two, and they who follow you, shall overcome.

° Which were the stars, or other idols. But some of the commentators, from
certain impious expressions of this prince, recorded in the Koran,* whereby he sets
up himself as the only god of his subjects, suppose that he was the object of their
worship, and therefore instead of alihataca, thy gods, read ilahataca, thy worship.^

P That is, We will continue to make use of the same cruel policy to keep the
Israelites in subjection as we have hitherto done. The commentators say that
Pharaoh came to this resolution because he had either been admonished in a dream,
or by the astrologers or divines, that one of that nation should subvert his
kingdom.<5

* "The good which they had enjoyed they considered as a debt to them."
Savary.

*J Looking on him and his followers as the occasion of those calamities. The
original word properly signifies to take an ominous and sinister presage of any future
event, from the flight of birds, or the like.

• By whose will and decree they were so afflicted, as a punishment for their
wickedness.

J
Vide D'Herbel. ubi sup. » Al Beidawi. 3 Koran, chap. 28.
Koran, chap. 26, 28. « Al BeidHwi. e ijem Jallalo'ddin.
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ever sign thou show unto us, to enchant us therewith, we will not believe on
thee. Wherefore we sent upon them a flooil,' and locusts, and lice,* and
frogs, and blood; distinct mimcles : but tliey behaved j)roudly, and became

a wicked people. And when the plague" fell on tiiera, they said, O Moses,

entreat thy Lord for us, according to that which he hath covenanted with

thee: verily, if thou take the plague from off us, we will surely believe

thee, and we will let the children of Ismel go with thee. But when we
had taken the plague from off them, until the term wJdch God had (/ranted

i^icni was expired, behold, they broke their promise. Wherefore we took

vengeance on them, and drowned them in the lied Soa;^ because they

charged our signs with falsehood, and neglected them. And we caused the

people who had been rendered weak to inherit the eastern jxarts of the earth

and the western parts thereof,^ which we blessed loith ferlility ; and the

gracious word of tliy Lord was fulfilled on the children of Israel, for that

they had endured with patience : and we destroyed the structures which

Pharaoh and his people had made, and that whicli they had erected.^ And
we caused the children of Israel to pass through the sea, and they came
unto a people who gave themselves up to tlie worship q/* their idols,^ ami
they said, O Moses, make us a god, in like manner as these people have

gods. Moses answered, Yerily ye are an ignorant peo})le : for the religion

which these follow loill be destroyed, and that which they do is vain. He
said, Shall I seek for you any other god than God; since he hath preferred

you to the rest of tlie world ] And remember when we delivered you from
the ])eople of Pharaoh, who giievously oppressed you ; they slew your male

children, and let your females live : therein was a great trial from your

Lord. * And we appointed unto Moses a/asl ofthirty nights before wegave

* This inundation, they say, was occasioned by unnsnal rains which contiimed
ei^^ht days together, and the overflowing of the Nile; and not only covered their

lands, but came into their houses, and rose as high as their backs and necks ; but
the children of Israel had no rain in their quarters.^ As there is no mention of
any such miraculous inundation in the Mosaic writings, some have imagined this

plague to have been cither a pestilence, or the small-pox, or some other epidemical

distemper.^ For the word tu/an, which is used in this place, and is generally ren-

dered a dehiffe, may also signify any other universal destruction or mortality.

I Some will have these insects to have been a larger sort of tick; others, the

young locusts before they have wings.*
» Viz. any of the calamities already mentioned, or the pestilence which God sent

upon them afterwards.
" Sec this wonderful event more particularly described-in the tenth and twentieth

chapters.
* That is, the land of Syria, of which the eastern geographers reckon Palestine

a part, and wherein the commentators say the children of Israel succeeded the

kings of Eg>'pt and the Amalekites.^
y Tarticularly the lofty tower which Pharaoh caused to be built, that he niiglit

attack the God of Moses'.'

These people some will have to be of the tribe of Amalck, whom Moses was
commanded to destroy, and others of the tribe of Lakhm, Their idols, it is said,

were images of oxen, which gave the first hint to the making of the golden calf.'

* Savary, referring the final clause to the deliverance, translates it, " This was
an eminent favour from the divine goodncfs."

7 Al Beidawi, Jallalo'ddin, Abnlfed. ' Al Beiddwi. » Idem.
* Idem. ' Vide Koran, chap. 28, and 40. ' Al Beidawi
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him the lavo^ and we completed tlaem by adding q/ten more; and the stated

time of Lds Lord was fulfilled in forty niglits. And Moses said unto his

brother Aaron, Be thou my deputy among my people during my ahsince;

and behave uprightly, and follow not the way of the corrupt doers. And
when Moses came at oiu* appointed time, and his Lord spake unto him,^ he

said, O Lord, show me thy glory, that I may behold thee. God answered,

Thou shalt in no wise behold me ; but look towards the mountain,^ and if

it stand firm in its place, then thou shalt see me. But when his Lord ap-

peared with glory in the mount,^ he reduced it to dust. And Moses fell

down in a swoon. And when he came to him-self, he said. Praise be unto

thee ! I turn unto thee with repentance, and I am the first of true

believers.® God said unto him, O Moses, I have chosen thee above all men,

hy Iwnouring thee with my commissions, and by my speaking unto thee :

receive therefore that which I have brought thee, and be 07ie of those who
give thanks.^ And we wrote for him on the tables^ an admonition con-

cerning every matter, and a decision in every case,^ a7id said, Receive this

with reverence ; and command thy people that they live according to the

most excellent precepts thereof. I will show you the dwelling of the

wicked.^ I will turn aside from my signs those who behave themselves

* The commentators say that God, having promised Moses to give him the law,
directed him to prepare himself for the high favour of speaking with God in person,
by a fast of thirty days ; and that Moses accordingly fasted the whole month of
Dhu'lkaada, but not liking the savour of his breath, he rubbed his teeth with a
dentifrice, upon which the angels told him, that his breath before had the odour of
musk ; * but that his rubbing his teeth had taken it away. Wherefore God ordered
him to fast ten days more, which he did ; and these were the first ten days of the

succeeding month Dhu'lhajja. Others, however, supposed that Moses was commanded
to fast and pray thirty days only, and that during the other ten God discoursed
with him.^

" The Arabs reckon by nights as we do by dui/s. This custom doubtless had its

rise from the excessive heat of their climate. They dwell amidst burning sands, and
while the sun is above the horizon they usually keep within their tents. When he
sets they quit them, and enjoy coolness and a most delightful sky. Night is, in a
great measure, to them that which day is to us. Their poets, therefore, never cele-

brate the charms of a beautiful day ; but these words, Leili ! Leili ! night ! O
night! are repeated in all their songs."

—

Savary.
b Without the mediation of any other, and face to face, as he speaks unto tho

angels.s

^ This mountain the Mohammedans name al Zabir.
^ Or, as it is literally, uyito the mount. For some of the expositors pretend that God

endued the mountain with life and the sense of seeing.
e This is not to be taken strictly. See the like expression in chap. vi. p. 99.
f The Mohammedans have a tradition, that Moses asked to see God on the day

of Arafat, and that he received the law on the day they slay the victims at the
pilgrimage of Mecca, which days are the ninth and tenth of Dhu'lhajja.

g These tables, according to some, were seven in number, and according to others
ten. Nor are the commentators agreed whether they were cut out of a kind of lote-
tree in Paradise called al Sedra, or whether they were chrysolites, emeralds, rubies,
or common stone,7 But they say that they were each ten or twelve cubits long ; for
they suppose that not only the ten commandments but the whole law was written
thereon : and some add that the letters were cut quite through the tables, so that
they might be read on both sides,^ which is a fable of the Jews.

^ That is, a perfect law, comprehending all necessary instructions, as well in
regard to religious and moral duties as the administration of justice.

» Viz., the desolate habitations of the Egyptians, or those of the impious tribes of
Ad and Thamud, or perhaps hell, the dwelling of the ungodly in the other world.

* See the Prelim. Disc. sect. iv. s ai Beidawi, Jallalo'ddin. « Al Beidawi.
Vide D'Herbel. Bibl. Orient, p. 650. ? Al Beidawi. s Vide D'Herbel. ubi supra.
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proudly in the earth, withoutjustice : and although they see every sign, yet
they shall not believe therein; and although they see the way of righteous-

ness, yet they shall not take that way ; but if they see the way of error,

they shall take that way. This shall come to pass because they accuse our
signs of imposture, and neglect the Siime, But as for them who deny the

truth of our signs and the meeting of the life to come, their works shall be

vain : shall they be rewartled other^vise than according to what they shall

have wrought? And the people of Closes, after his departure, took a
corporeal ciilf,^' vuiile of their ornaments,* which lowed.*" Did they not

see that it sjiake not unto them, neither directed them in the way ? yet they

took it for their god, and acted wickedly. But when they repented with

sorrow," and saw that they had gone astniy, they said, Yerily, if our Lord
have not mercy upon us, and forgive us not, we shall cei-tainly become of
the number of those who perish. And when Moses returned unto his

people, full of wrath and indignation, he said. An evil thing is it that ye

have committed after my departure; have ye hastened the command of

your Lord ] ° And he tlirew down the table6,P and took his brother by the

hair of the head, and dragged him unto him. AtuI Aaron said imto him.

Son of my mother, Yerily the people prevailed against me,*^ and it wanted
little but they had slain me : make not m^/ enemies therefore to rejoice

over me, neither place me vrith. the wicked people. Moses said, Lord,

forgive me and my brother, and receive us into thy mercy; for thou art the

most merciful of those who exercise mercy. Verily, as for them who took

the calf/or their god, indignation shall overtake them from their Lord,^ and

ignominy in this life : thus will we reward those who imagine falsehood.

But unto them who do evil, and afterwards repent, and believe «7i God,

verily thy Lord will thereafter be clement and merciful. And when the

anger of Moses was appeased, he took the tables;* and in what was written

thereon was a direction and mercy unto those who feared their Lord.

And Moses chose out of his people seventy men, to go up vAtJh him to tlie

mountain at the time appointed by us : and when a storm of thunder and

lightning had taken them away,** he said, O Lord, if thou hadst pleased,

thou hadst destroyed them before, and me also; wilt thou destroy us for

^ That is, as some understand it, consistinp of flesh and blood ; or, as others, beinij

a mere body or mass of metal, without a soul.^
' Such as their rings and bracelets of gold and silver. '^

"» See chap, xx., and the nutcs to chaj). ii. p. 7.

" Father Marracci seems not to have understood the meaning of this phrase, havinix

literally translated the Arabic words, tea lamina sokitafi eidihim, without any manner
of sense, Et cum cadere factusfuisset in manibus eorum.

<* By neglecting his precepts, and bringing down his vengeance on you.
** Which were all bruktn and taken up to he<iven, except one only ; and this, they

sav, contained the threats and judicial ordinances, and was afterwards put into

the ark.»

1 Literally, rendered me weak.
' See chap. 2, p. 8.

• Or the fragments of that which was lett.

* "An earthquake swallowed them up.''

—

Savary.
* See chap. 2, p. 8, and chap. 4, p. 78.

• Al Bcidawi. See chap. 20, and the notes to chap 2, p. 7. * Vide ibid.

' Al Beidawi. Vide D'Uerbclot, ubi sup. p. 649.
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that which the foolish inen among us have committed? This is only thy

trial; thou wilt thereby lead into error whom thou pleasest, and thou wilt

direct whom thou pleasest. Thou art our protector, therefore forgive us,

and be merciful unto us ; for thou art the best of those who forgive. And
write down for us good in this world, and in the life to come ; for unto

thee are we directed. God answered, I will inflict my punishment on

whom I please ; and my mercy extendeth over all things : and I will

write down good unto those who shall fear me, and give alms, and who
shall believe in our signs ; who shall follow the apostle, the illiterate

prophet,^ whom they shall find written down ^ with them in the law and

the gospel : he will command them that which is just, and will forbid them
that which is evil ; and will allow them as lawful the good things which

were hpfore forbidden^ and will prohibit those which are bad j'' and he will

ease them of their heavy burden, and of the yokes which were upon them.*

And those who believe in him, and honour him, and assist him, and follow

the light which hath been sent down with him, shcdl he happy. Say,

O men, Verily, I am the messenger of God unto you all :
^ unto him

helongeth the kingdom of heaven and earth ; there is no God but he : he

giveth life, and he causeth to die. Believe therefore in God and his

apostle, the illiterate prophet, who believeth in God and his word ; and
follow him, that ye may be rightly directed. Of the people of Moses tliere

is a party ^ who direct others with truth, and act justly according to the

same. And we divided them into twelve tribes, as into so many nations.

And we spake by revelation unto Moses, when his people asked drink of

him, and ive said, Strike the rock with thy rod ; and there gushed thereout

twelve fountains,^ and men knew their respective drinking-place. And we
caused clouds to overshadow them, and manna and quails® to descend upon
them, saying. Eat of the good things which we have given you for food :

and they injured not us,* but they injured their own souls. And call to

a That is Mohammed. See the Prelim. Disc. sect. ii.

^ i. e. Both foretold by name and certain description.
y See chap. 3, p. 42.
"= As the eating of blood and swine's flesh, and the taking of usury &c
^ See chap. 2, p. 35.

& j

»

b That is, to all mankind in general, and not to one particular nation, as the former
prophets were sent.

° Viz., those Jews who seemed better disposed than the rest of their brethren to
receive Mohammed's law; or perhaps such of them as had actually received it
Some imagine they were a Jewish nation dwelling somewhere beyond China, which
Mohammed saw the night he made his journey to heaven, and who believed on
him.^

d See chap. 2. p. 8.

^
To what is said in the notes there we may add, that, according to a certain tradi-

tion, the stone, on which this miracle was wrought, was thrown down from paradise
by Adam, and came into the possession of Shoaib, who gave it with the rod to
Moses

;
and that, according to another, the water issued thence by three orifices on

each of the four sides of the stone, making twelve in all, and that it ran in so
many rivulets, to the quarter of each tribe in the camp *

* See chap. 2, p. 7.

* "Their murmurs did injury only to themselves."—Samry.

3 Al Beidawi, * Idem.
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mind when it was said onto them, Dwell in this city/ and eat of the

provisions thereof wherever ye will, and sar, Forgiveness ; and enter the

gate worshipping : we will pardon you your sins, and will give increase

unto the well-doers. But they who were ungodly among them changed
the expression into another,' which had not been spoken unto them.

Wherefore we sent down upon them indignation from heaven, becaiLse they

transgressed. And ask them concerning the city,*» which was situate on

the sea, when they transgressed on the sabbath day : when their fish came
unto them on their sabbath day, appcarinj openly on the icater; but on the

day whereon they celebrated no sabbath, they came not unto them. Thus
did we pmve them, because they were wicked-doers. And when a party

of them* said unto the others, Wliy do ye warn a people whom God will

destroy, or will punish with a grievous punishment ? They answered, This

is an excuseybr us unto your Lord,^ and peradventure they will beware.

But when they had forgotten the admonitions which had been given them,

we delivered those who forbade tJ^em to do evil; and we inflicted on those

who had transgressed a severe punishment, because they had acted wick-

edly. And when they proudly refused to desist from what had been for-

bidden them, we said unto them. Be ye transformed into apes, driven away
from the society of men. And remember when thy Lord declared that he

would surely send against tl^e Jev:s, until the day of resurrection, soma

nation who should afflict them with a grievous oppression :^ for thy Lord
is swift in punishing, and he walso ready to forgive, and merciful : and we
dispersed them among the nations in the earth. Some of them are upright

persons, and some of them are otherwise. And we proved them with pros-

perity and with adversity, that they might returnyVowi their disobedience;

and a succession of tlieir jyosterity hath succeeded after them, who have

inherited the book of the law, who receive the temporal goods of this world,°*

and say, It will surely be forgiven us : and if a temporal advantage like the

former be oflfered them, they accept it also. Is it not the covenant of the

book of the law established with them, that they should not speak of God

' See this passage explained, chap. 2. p. 7.

^ Professor Sike says that, beinjr prone to leave spiritual for worldly matters,

instead of Ilittaton, they said Hintaton, which sifmities tcheat^^ and comes much
nearer the true word than the expressirm I have, in the place last quoted, set down
from .Jallalo'ddin. "Whether he took this from the same commentator or not, does
not certainly appear, though he mentions him just before; but if he did, his copy must
differ from that which I have followed,

I* This city was Ailah, or Elath, on the Red Sea; though some pretend it was
Midian, and others Tiberias. The whole story is already given in the notes to chap.
2. p. 9. Some suppose the following five or eight verses to have been revealed at
Medina

' Viz., the religious persons among them, who strictly observed the sabbath, and
endeavoured to reclaim the others, till they despaired of success. But some think
these words were spoken by the offenders, in answer to the admonitions of the
others.

^ That we hare done our duty in dissuading them from their wickedness.
* See chap. 5. p. Dl, note.'
™ IJy accepting of bribes for wresting judgment, and for corrupting the copies of

the Pentateuch ; and by extorting of usury, &c,'

• Sikc in not. ad Evang. Infant, p. Tl. ' Al Beidawi,
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aught but tlie trutli *? ^ Yet they diligently read that which is therein. But
the enjoyment of the next life will be better for those who fear God than

the wicked gains of these peo^ple ; (Do ye not therefore understand?) and for

those who hold fast' the book of the laio, and are constant at prayer : for we
will by no means suffer the reward of the righteous to perish. And when
we shook the mountain of Sinai over them° as though it had been a

covering, and they imagined that it was falling upon them ; and we said,

Keceive the law which we have brought you with reverence ; and remember

that which is contained therein, that ye may take heed. And when thy

Lord drew forth their posterity from the loins of the sons of Adam,^ and

took them to witness against themselves, saying, Am not I your Lord ?

They answered, Yea : we do bear witness. This was done lest ye should

say, at the day of the resurrection, Yerily we were negligent as to this mat-

ter, because we were not apprised thereof : or lest ye should say, Yerily our

fathers were formerly guilty of idolatry, and we ar€ their posterity who
have succeeded them ; wilt thou therefore destroy us for that which vain

men have committed ? Thus do we explain our signs, that they may return

from their vanities. And relate unto the Jews the history ofhim unto whom
we brought our sign s,*^ and they departed from them; wherefore Satan

followed him, and he became one of those who were seduced. And if we
had pleased, we had surely raised him thereby unto wisdom; but he
inclined unto the earth, and followed his own desire. ^ Wherefore his

likeness as the likeness of a dog, which, if thou drive him away, putteth

forth his tongue, or, if thou let him alone, putteth forth his tongue also.

This is the likeness of the people, who accuse our signs of falsehood.

Rehearse therefore this history unto thera, that they may consider. Evil is

' Particularly by giving out that God will forgive their corruption without sincere
repentance and amendment.

° See chap. 2, p. 9, note ^
P This was done in the plain of Dahia, in India, or, as others imagine, in a valley

near Mecca. The commentators tell us that God stroked Adam's back, and ex-
tracted from his loins his whole posterity, which should come into the world until the
resurrection, one generation after another; that these men were actually assembled
all together in the shape of small ants, which were endued with understanding; and
that after they had, in the presence of angels, confessed their dependence on'God,
they were again caused to return into the loins of their great ancestor.^ From this
fiction it appears that the doctrine of pre-existence is not unknown to the Moham-
medans ; and there is some little conformity between it and the modern theory of
generation ex animalculis in semine ynaritorum.

q Some suppose the person here intended to be a Jewish rahhi, or one Ommeya Ebn
Abi'lsalt, who read the scriptures and found thereby that God would send a prophet
about that time, and was in hopes that he might be the man ; but when Mohammed
declared his mission, believed not on him through envy. But according to the more
general opinion, it was Balaam the son of Beor, of the Canaanitish race, well ac-
quainted with part, at least, of the sci'ipture, having even been favoured with some
revelations from God ; who being requested by his nation to curse Moses and the chil-
dren of Israel, refused it at first, saying, How can Icurse those who are x>rotected by the
angels ? But afterwards he was prevailed on by gifts ; and he had no sooner done it

than he began to put his tongue out like a dog, and it hung down upon his breast.^
"^ Loving the wages of unrighteousness, and running greedily after error for

reward.^

7 Al Beidawi, Jallalo'ddin, Yahya. Vide D'Herbelot, Bibl. Orient, p. 54. ^ A\
Beidawi, Jallalo'ddin, al Zamakhshari. Vide D'Herbelot, Bibl. Orient. Art. Balaam,
»2Pet.ii.5. JudeU.
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the similitude of those people who accuse our signs of falsehood, and injure

their o^^'u souls. Whomsoever God shall direct, he loill be rightly directed

;

and whomsoever he shall lead astray, they shall perish. Moreover we
have created fur hell many of the genii and of men ; they have hearts

by which they undei-stand not, and tliey have eyes by which they see not;

and they have ears by which they hear not. These ai'e like the brute

beasts
;
yea they go more astray : these are the negligent. God hath most

excellent names :* therefore call on him by the same ; and withdraw from

those who use his name perversely :
' they shall be rewarded for that which

they shall have ^vrought. And of those whom we have created there are a

f»eoj)le who direct others with truth, and act justly according thereto." But
those who devise lies against our signs, we will suffer them to fall gi^adually

into ruin, by a method wliich they knew not :^ and I will grant them to

enjoy a long and prosperous life ;* for my stratagem is effectual. Do they

not consider that there is no devil in their companion 1^ He is no other

than a public preacher. Or do they not contem})late the kingdom of

heaven and eartli, and the things which God hath created ; and consider

that pei-atlventure it may be that their end draweth nigh ? And in what
new declaration \nl\ they believe, after this 1

^ He whom God shall cause

to err, shall have no director ; and he shall leave them in their impiety,

wandering in confusion. They Avill ask thee concerning the last hour; at

what time its coming is fixed ? Answer, Verily the knowledge thereof is

with my Lord ; none shall declare the fixed time thereof, except he. I'he

expectation tJiereofis, grievous in heaven and on earth :" it shall come ujton

you no othersvise than suddenly. They will ask thee, as though thou

wast well acquainted there^vith. Answer, Verily the knowledge thereof is

with God alone : but the greater part of men know it not. Say, I am able

neither to procure advantage unto myself, nor to avert mischief/yowi 7;k3,

l»ut as God pleascth. If I knew the secrets of God, I should surely enjoy

abundance of good, neither should evil befall me. Verily I am no other

than a denouncer of threats, and a messenger of good tidings unto people

* Expressing his glorious attributes. Of tlicsc the ^lohanunedan Arabs have no
less than ninety-nine, which are reckoned up by Marracci.^

t As did Walid Ebn al Moghcira; who hearing Mohammed give God the title of
al Rahman, or the merciful, laughed aloud, saying that he knew none of that name,
except a certain man who dwelt in Yamama:^ or as the idolatrous Mcccans did,

who deduced tlic names of tlieir idols from those of the true God; deriving, for ex-
ample, Allat from Allah; al Uzza from al Aziz, the mighty; and Manat from al

3Iannan, tfie bountiful}
"As it is said a little above, that God had created many to eternal miser}', so here

he is said to have created others to eternal happiness.*

^ By flattering them with i-rospcrity in this life, and permitting them to sin in an
uninterrupted security ; till they lind themselves unexpectedly ruined.*

* " Though my vengeance be slow, it is only the more terrible."

—

Savary.
y Viz. in Mohammed ; whom they gave out to be possessed when he went op to

mount Safa, and from thence called to the several families of each res|)0Ctive tribe,
in order to warn them of Gods vengeance if they continued in their idolatry."

* t. e. After they have rejected the Koran. For what more evident revelation can
they hereafter expect ?7

' Not only to men and genii, but to the angels also.

* In Ale. p. 414. 2 Marracc. Vit. Moh. p. 19. s Al Beidawi, Jallalo'ddin. See
the I'rclim. Disc. sect. i. * ^Vl Beidawi. '" Idem. • Idem. ' Idem.
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wlio believe. It is he who hath created you from one person, and out of

him produced his wife, that he might dwell with her : and when he had
known her, she carried a light burden for a time, wherefore she walked
easily therewith. But when it became more heavy,^ she called upon God
their Lord, saying, If thou give us a child rightly shaped, we will surely be

thankful. Yet when he had given them a child rightly shaped, they attri-

buted companions unto him, for that which he had given them.° But far

be that from God, which they associated loith him ! Will they associate

with him false gods which create nothing, but are themselves created ; and
can neither give them assistance, nor help themselves ? And if ye invite

them to the true direction, they will not follow you : it will be equal unto

you, whether ye invite them, or whether ye hold your peace. Yerily, the

^alse deities whom ye invoke besides God are servants like unto you.*

Call therefore upon them, and let them give you an answer, if ye speak

truth. Have they feet, to walk with 1 Or have they hands, to lay hold

with ? Or have they eyes, to see with 1 Or have they ears, to hear with %

Say, Call upon your companions, and then lay a snare for me, and defer it

not ; for God is my protector, who sent down the book of the Koran ; and

he protecteth the righteous. But they whom ye invoke besides him cannot

assist you, neither do they help themselves ; and if ye call on them to

direct you, they will not hear. Thou seest them look towards thee, but

they see not. Use indulgence,® and command that which is just, and

withdraw far from the ignorant. And if an evil suggestion from Satan be

^ That is, when the child grew bigger in her womb.
^ For the explaining of this whole passage the commentators tell the following

story. They say that when Eve was big with her first child, the devil came to her

and asked her whether she knew what she carried within her, and which way she

should be delivered of it ; suggesting that possibly it might be a beast. She, being

unable to give an answer to this question, went in a fright to Adam, and acquainted
him with the matter, who not knowing what to think of it, grew sad and pensive.

Whereupon, the devil appeared to her again (or, as others say, to Adam,) and pre-

tended that he by his prayers would obtain of God that she might be safely delivered

of a son in Adam's likeness, provided they would promise to name him Abd'alhareth,

or the servant ofal Hareth (which was the devil's name among the angels,) instead

of Abd'allah, or the servant of God, as Adam had designed. This proposal was
agreed to, and accordingly, when the child was born, they gave it that name : upon
which it immediately died.^ And with this Adam and Eve are here taxed, as an
act of idolatry. The story looks like a rabbinical fiction, and seems to have no other

foundation than Cain's being called by Moses Obed adamah, that is, a tiller of the

ground, which might be translated into Arabic by Abd'alhareth.
But al Beidawi, thinking it unlikely that a prophet (as Adam is by the Moham-

medans supposed to have been) should be guilty of such an action, imagines the

Koran in this place means Kosai, one of Mohammed's ancestors, and his wife ; who
begged issue of God, and having four sons granted them, called their names Abd
Menaf, Abd Shams, Abd' al Uzza, and Abd' al Dar, after the names of four princi-

pal idols of the Koreish. And the following words also he supposes to relate to

their idolatrous posterity.
<i Being subject to the absolute command of God. For the chief idols of the

Arabs were the sun, moon, and stars.^

^ Or, as the words may also be translated. Take the superabundant overplus: mean-
ing that Mohammed should accept such voluntary alms from the people as they
could spare. But the passage, if taken in this sense, was abrogated by the precept
of legal alms, which was given at Medina.

» Al Beidawi, Yahya. Vide D'Hcrbelot, Bibl. Orient, p. 438, ct Selden. de Jure
Kat. Sec. Hebr. lib. 5, c. 8. ^ ^e the Prelim. Disc. p. 11, &c.
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suggested unto tliee, to divert tlieefrom thy duty, have recourse unto God:

fur he heareth and knowcth. Verily thoy who fear God, when a temptation

from Satan assaileth them, remember the divine commands^ and behokl, they

clearly see the danger oj bin, and the iciles of the devil. But as for the

brethren of the devils, they shall continue them in error ; and afterwards

they shall not preserve themselves tJierefrom, And when thou bringest not

a verse of tJie Koran unto them they say, Hast thou not put it together 1'

Answer, I follow that only which is revealed unto me from my LoBD.

This book containeth evident proofs from your Loud, and is a direction and

mercy unto peoi)le who believe. And when the Koran is read, attend

thereto, and keep silence ; that ye may obtain mercy. And meditate on

thy Lord in thine own mind, with humility and fear, and without loud

s]»eaking, evening and morning; and be not one of the negligent. More-

over tli£ anjds who are with my Lord do not proudly disdain his service,

but they celebrate his praise and worship him.

CHAPTER YIIL

INTTTLED, THE SPOILS :» REVEALED AT MEDINA^

IS THE KAME OF THE MOST MERCIFUL GOD.

TiiEY will ask thee concerning the spoils : Answer, Tlie division of ilie

spoils belongeth unto God and the apostle.* Therefore fear God, and com-

pose the matter amicably among you : and obey God and his apostle, if ye

are true believers. Verily the true believers are those whose hearts fear

when God is mentioned, and whose faith increaseth when his signs are

rehearsed unto them, and v:ho tnist in their Lord ; who observe the stated

' t. e. Hast thou not yet contrived what to say ; or canst tliou obtain no revela-
tion from God?

« This chapter was occasioned by the hiirh disputes which happened about the
division of the spoils taken at the battle of Bedr,- between the young men, who had
fou^rht, and the oUl men who had stayed under the ensigns; the former insisting thej
ought to have the whole, and the latter, that they deserved a share.' To end the
contention, Mohammed pretended to have received orders from heaven to divide the
bootv among them equally, having first taken thereout a fifth part for the purposes
which will be mentioned hereafter.

*> Except seven verses, beginning at these words, And call to mind wlien the un-
believers plotted against thee, iSfc. Which some think were revealed at Mecca,

' It is related that Saarl Ebn Abi Wakkas, one of the companions, whose brother
Omair was slain in this battle, having killed Said Ebn al As, took his sword, and
carrying it to Mohammed, desired that he might be pennittcd to keep it; but the
prophet told him, that it was not his to give away, and ordered him to lay it with
the other spoUs. At this repulse, and the loss of his brother, iSaad was greatly
disturbed; but in a very little while this chapter was revealed, and thereupon Mo-
hammed gave him the swonl, saying, You asked this sword of me when I had no
power to dispose of it, but now I have received authority from God to distribute
the spoils, you may take it.*

« Sec chap. 3. p. 36. » Al Beidilwi, Jallalo'ddin. * Al Beidawi.
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times of prayer, and give alms out of that wliich we have bestowed on

them. These are really believers : they shall have superior degrees of
felicity with their Lord, and forgiveness, and an honourable provision. As
thy Lord brought thee forth from thy house ^ with truth ; and part of the

believers were averse to thy directions :^ they disputed with thee conceruing

the truth, after it had been made known unto them ;°^ no otherwise than

as if they had been led forth to death, and had seen it with their eyesJ^

And call to Qnindwhen God promised you one of the two parties, that it

should be delivered unto you,° and ye desired that the party which was not

furnished with arms^ should be delivered unto you : but God purposed to

make known the truth in his words, and to cut off the uttermost part of the

^ i. e. From Medina. The particle as having nothing in the following words to

answer it, al Beidawi supposes the connection to be, that the division of the spoils

belonged to the prophet, notwithstanding his followers were averse to it, as they
had been averse to the expedition itself,

1 For the better understanding of this passage, it will be necessary to mention
some farther particulars relating to the expedition of Bedr.

Mohammed having received private information (for which he pretended he was
obliged to the angel Gabriel) of the approach of a caravan belonging to the Koreish,
which was on its return from Syria with a large quantity of valuable merchandise,
and was guarded by no more than thirty, or, as others say, forty men, set out with
a party to intercept it. Abu Sofian, who commanded the little convoy, having
notice of Mohammed's motions, sent to Mecca for succours: upon which Abu Jahl,
and all the principal men of the city, except only Abu Laheb, marched to his assis-

tance with a body of nine hundred and fifty men. Mohammed had no sooner received
advice of this, than Gabriel descended with a promise that he should either take
the caravan, or beat the succours ; whereupon he consulted with his companions
which of the two he should attack. Some of them were for setting upon the cara-
van, saying that they were not prepared to fight such a body of troops as were
coming with Abu Jahl : but this proposal Mohammed rejected, telling them that

the caravan was at a considerable distance by the sea-side, whereas Abu Jahl was
just upon them. The others, however, insisted so obstinately on pursuing the first

design of falling on the caravan, that the prophet grew angry, but by the interposi-

tion of Abu Beer, Omar, Saad Ebn Obadah, and Mokdad Ebn Amru, they at

length acquiesced in his opinion. Mokdad, in particular, assured him they were
all ready to obey his orders, and would not say to him, as the children of Israel

did to Moses, Go thou and thy Lord to fight, for we loiU. sit here;^ but Go thou and
thy Lord to fight, and we will fight with yon. At this Mohammed smiled, and again
sat down to consult with them, applying himself chiefly to the Ansars, or helpers

;

because they were the greater part of his foi'ces, and he had some apprehension
lest they should not think themselves obliged by the oath they had taken to him at
al Akaba,*' to assist him against any other than such as should attack him in Medina.
But Saad Ebn Moadh, in the name of the rest, told him that they had received him
as the apostle of God, and had promised him obedience, and were therefore all to a
man ready to follow him where he pleased, though it were into the sea. Upon which
the prophet ordered them in God's name to attack the succours, assuring them ot
the victory.^
™ That is, concerning their success against Abu Jahl and the Koreish ; notwith-

standing they had God's promise to encourage them.
" The reason of this great backwardness was the smallness of their number, in

comparison of the enemy, and their being unprepared ; for they were all foot, having
but two horses among them, whereas the Koreish had no less than a hundred horse.*'

** That is, either the caravan, or the succours fi'om Mecca. Father Marracci, mis-
taking al ir and al naftr, which are appellatives, and signify the caravan and the troop

or body of succours, for proper names, has thence coined two families of the Koreish
never heard of before, which he calls Airenses and Naphirenses,''

* Viz., the caravan, which was guarded by no more than forty horse ; whereas the

other party was strong and Avell appointed.

* Koran, chap. 5, p. 84. ^ See the Prelim. Disc. p. 34. 7 Al Bciduwi.
8 Idem. Vide Abulfed. Vit. Moh, p. 66. » Marracc. in Ale. p. 297.
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unbelievers ;** that lio might verify the truth, and destroy falsehood,

although the wicked were averse thereto. Wlien ye asked assistauce of your

Lord/ and he answered you, Verily, I will assist you with a thousand "

angels, following one another in onlir. And this God designed only as

good tidings* for you, and that your hearts might thereby rest secure : f>r

victoiy is from God alone ; and God is mighty and wise. When a sleep

fell on you as a security from him, and he sent down upon you water from

heaven, that he might thereby purify you, and take from you tlie

abomination of Satan," and that he might confirm your hearts, and establish

your feet thereby. Also when thy LoRD spake uuto the angels, saying.

Verily, I am with you ; wherefore con firm those who believe. I will

cast a dread into the hearts of the unbelievers. Therefore strike off their

heads, and strike off all the ends of tXioivfingers.^ This shall they suffer,

because they have resisted God and his apostle : and whosoever shall

oppose God and his apostle, verily God v:iU he severe in punishing him.

ThUsluillbe your punishment ; taste it therefore : and the infidels shall

also suffer the torment of hell fire. O time believers, when ye meet the

unbelievers marching {?i great numbers against you, turn not your ]>acks

unto them : for whoso shall turn his back unto thera in that day, unless he

turneth aside to fight, or retreateth to another party of tlie faithful^'' shall

draw on himself the indignation of God, and his abode shall be in hell

;

an ill journey shall it he thillterl And ye slew not those wlu) were slain at

Bedr yourselves, but God slew them.^ Neither didst thou, O IMohamnied,

Ciist tlt^ gravel into their eyes, when thou didst seem to cast it ; but God cast

q As if he had said. Your view was only to gain the spoils of the caravan, and to

avoid danjjcr; but God designed to exalt his true religion by extirpating its

adversaries.^
' When Mohammed's men saw they could not avoid fighting, they recommended

themselves to God's protection; and their prophet prayed with great earnestness,

crying out, O God, fulfil that which thou hast promised vie : (> God, if this partif be

cut off, thou u-ilt be no more worshipped on earth. And he continued to repeat these

words till his cloak fell from oft" his back.-

Which were afterwards reinforced with three thousand more.' Wherefore
some copies, instead of a Uiousand, read thousands in the plural.

t See chap. 3, p. 51.
" It is related, that tlic spot where Mohammed's little army lay was a drj- and deep

sand, into uhich their feet sank as they walked, the enemy liaving the command of

tlie water; and that having fallen asleep, the greater part of them were disturbed

with dreams, wherein the devil suggested to them that they could never expect God's
assistance in the battle, since tliey were cut from the water, and, besides suffering the

inconveniency of thirst, must be t>l)liged to pray without washing, though they imagined
themselves to be the favourites of God, and that they had his apostle among them.
But in tljc night rain fell so j)lentifuliy, that it formed a little brook, and not only

supplied them with water for all their uses, but ma<le the sand between them and the

infidel army firm enough to bear them ; whereupon the diabolical suggestions

ceased.*
^ This is tlie punishment expressly a.ssigncd the enemies of the ^fohammedan

religion; though the Moslems did not intlict it on the prisoners they took at Bedr,
for which they are reprehended in tliis chajtter.
* That is, if it be not downright running away, but done either with design to

rally and attack the enemy again, or by way of feint or stratagem, or to succour a
party which is hard pressed, &c. *

* See chap. 3, p. 36, note .

» Al Beid.iwi. ' Idem. Vide Abulfcd. Vit .Moh. p. 58. » Sec cliap. 3. p. 3G, 52.
* Al Bcidawi. * Idem.
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it,^ tliat lie might prove the true believers by a gracious trial from himself;

for God heareth and knoweth. This was done that God might also weaken

the crafty devices of the unbelievers. If ye desire a decision of the matter

between us, now hath a decision come unto you : " and if ye desist /ram

opposing the apostle, it will be better for you. But if ye return to attack him,

we will also return to his assistance; and your forces shall not be of

advantage unto you at all, although they be numerous ; for God is with the

faithful. O true believei-s, obey God and his apostle, and turn not back

from him, since ye hear the admonitions of the Koran. And be not as those

who say, "We hear, when they do not hear. Verily the worst sort 0/ beasts

in the sight of God are the deaf and the dumb,* who understand not. If

God had known any good in them, he would certainly have caused them

to hear:^ and if he had caused them to hear, they would surely have

turned back, and have retired afar off. true believers, answer God and

his apostle, when he inviteth you unto that which giveth you life ; and

know that God goeth between a man and his heart,"" and that before him

ye shall be assembled. Beware of sedition f it will not affect those who
are ungodly among you particularly, but all ofyou in general ; and know
that God is severe in punishing. And remember when ye were few, and
reputed weak in the land ;^ ye feared lest men should snatch you away;

but God provided you a place of refuge, and he strengthened you with his

assistance, and bestowed on you good things, that ye might give thanks.

O true believers, deceive not God and his apostle;* neither violate your

y See chap. 3, p. 36, note *".

^ These Avords are directed to the people of Mecca ; whom Mohammed derides

because the Koreish, when they were ready to set out from Mecca, took hokl of the
curtains of the Caaba, saying, O God, grant the victory to the superior army, the party
that is most rightly directed, and the most honourable.^

* " In the sight of the Eternal, a state more vile that that of the brute is to be
deaf and dumb, and to understand not."

—

Savary.
a That is, to hearken to the remonstrances of the Koran. Some say that the

infidels demanded of Mohammed that he should raise Kosai, one of his ancestors,

to life, to bear witness to the truth of his mission, saying, he was a man of honour
and veracity, and they would believe his testimony : but they are here told that it

would have been in vain,"
^ Not only knowing the innermost secrets of his heart, but overruling a man's

design, and disposing him either to belief or infidelity.

° The original word signifies any epidemical crime, which involves a number or

people in its guilt : and the commentators are divided as to its particular meaning in
this place.

d Viz. at Mecca. The persons here spoken to are the Mohajerin, or refugees who
fled from thence to ]\Iedina.

® Al Beidawi mentions an instance of such treacherous dealing in Abu Lobaba,
who was sent by Mohammed to the tribe of the Koreidha, then besieged by that

prophet, for having broken their league with him, and perfidiously gone over to the

enemies at the Avar of the ditch,^ to persuade them to surrender at the discretion
of Saad Ebn Moadh, prince of the tribe of Aws, their confederates, which proposal
they had refused. But Abu Lobaba's family and effects being in the hands of those
of Koreidha, he acted directly contrary to his commission, and instead of persuad-
ing them to accept Saad as their judge, when they asked his advice about it, drew
his hand across his throat, signifying that he Avould put them all to death. How-
ever he had no sooner done this than he was sensible of his crime, and going into a
mosque tied himself to a pillar, and remained there seven days without meat or drink,

till Mohammed forgave him.

« Al Beidawi. 7 idem. See chap. 6. p. 109. ^ gee Prid. Life of Moh.
p. 85. Abulf. Vit. Moh. p. 76, and the notes to chap. 33.
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faith, against your own knowlotlge. And know that your wealth and your

children are a temptation uiiio you ;^ and that with God is a great re-

ward. O true believers, if ye fear God, he will grant you a distinction,^

and will expiate your sins from you, and will forgive you ; for God is

endued with great liberality. And call to mind when the unbelievei-s

plotted against thee, that they might either detain thee in bonds, or put

to death, or expel thee t/ie city ;^ and they plotted against tliee : but God
laid a plot against them ;^ and God is the best layer of plots.* And
when our signs are repeated unto them, they say, We have heard ; if we

jileased we could certainly pronounce a composition like unto this : this is

nothing but fables of the ancients.^ And when they said, O God, if this

be the truth from thee, i*ain down stones upon us from heaven, or inflict on

us some otlt^r grievous punishment.^ But God was not disposed to punish

them, while thou wast with them : nor was God disposed to punish them

when they asked pardon.™ But they have nothing to offer in excuse why God
should not punish them, since they hindered the believers from visiting the

holy temple," although they are not the guardians thereof The guardians

thereof are those only who fear God ; but the greater part of them know it

not. And their prayer at the house of God is no other than whistling and

clapping of the hands.'* Taste therefore the punishment, for that ye have

been unbelievers. They who believe not expend their wealth to obstruct

'As they were to Abu Lobaba.
^ I. e. A direction that you may distinguish between truth and falsehood ; or success

in battle to distinguish the believers from the infidels ; or the like.

'' When the Meccans heard of the league entered into by Mohammed with those

of Medina, being apprehensive of the consequence, they held a council, whereat

thev say the devil assisted in the likeness of an old man of Najd. The point under

consideration being what they should do with Mohammed, Abu'lbakhtari was of

opinion that he should be imprisoned, and the room walled up, except a little hole,

through winch he should have necessaries given him, till he died. This the devil

opposed, saying that he might probably be released by some of his own party.

Hcsham Ab'n Amru was for banishing him : but his advice also the devil rejected,

insisting that Mohammed might engage some other tribes in his interest, and mako
war on them. At length Abu Jahl gave his opinion for putting him to death, and
proposed the manner, which was unanimously approved.'

' Revealing their conspiracy to Mohammed, and miraculously assisting him to

deceive them, and make his escape ;^ and afterwards drawing them lo the battle of

Bedr.
* " God, whose vigilance surpasses that of the wicked, will frustrate their plots.**

—

Savary.
k See chap. 6, p. 100.
I This was the speech of Al Xodar Ebn al Ilarcth.'

n» Saying, God forgive us! Some of the commentators, however, suppose the

pcrions who asked pardon were certain believers, who stayed among the infidels

;

and others think the meaning to be, that God would not punish Xhc\n^ provided theij

asked jifirdon.

" (Obliging them to flee from "Mecca, and not permitting them so much as to ap-
proach the temple, in the exjfcdition of al Hodeibiya.'

° Because of their idolatry, and indecent deportment there. For otherwise the
Korcish had a right to the guardianship of the Caaba, and it was continued in their
tribe and in the same family even after the taking of Mecca.*

p It is said that they used to go round the Caaba naked,' both men and women
whistling at the same time through their fingers, and clapping their hands. Or,
as others say, they made this noise on purpose to disturb Mohammed when at his

l>rayer8, pretending to be at prayers also themselves,'*

» Al Bcidawi. See the Prelim. i:>isc. p. 35. ' See ibid. ' Al Rcidawi.
' See the rrclim. Disc. p. 37- * See chap. 4. p. G7, note ". * See cliap. 7.

p. 118. « Al Bcid-awi.
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the way of God :^ tliey shall expend it, but afterwards it shall become

matter of sighing a7icl regret unto them, and at length they shall be over-

come ; and the unbelievers shall be gathered together into hell ; that God
may distinguish the wicked from the good, and may throw the wicked one

upon the other, and may gather them all in a heap, and cast them into hell.

These are they who shall perish. Say unto the unbelievers, that if they

desistfrom opposing thee, what is already past shall be forgiven them; but

if they return to attack thee, the exemplary punishment of the former

opposers of the prophets is already past, and the like shall be inflicted on them.

Therefore fight against them until there be no opposition infavour oj-

idolatry, and the religion be wholly God's. If they desist, verily God
seeth that which they do : but if they turn back, know that God is your

patron ; he is the best patron, and the best helper. *[X.] And know
that whenever ye gain any spoils, a fifth part thereof belongeth unto God,

and to the apostle, and his kindred, and the orphans, and the poor, and the

traveller/ if ye believe in God, and that which we have sent down unto

our servant on the day of distinction,^ on the day whereon the two armies

met : and God is almighty. When ye were encamped on the hithermost

side of the valley,* and they were encainped on the further side, and the

caravan was below you;^'^ and if ye had mutually appointed to come to a

battle, ye would certainly have declined the appointment;^ hut ye icere

brought to an engagement without any previous appointment, that God might

accomplish the thing which was decreed to be done;^ that he who perisheth

liereafter may perish after demonstrative evidence, and that he who liveth

may live by the same evidence ; God both heareth a7id knoweth. When
thy Lord caused the enemy to appear unto thee in thy sleep few in num-

q The persons particularly meant in this passage were twelve of the Koreish who
gave each of them ten camels every day to be killed for provisions for their army
in the expedition of Bedr ; or, according to others, the owners of the effects brought
by the caravan, who gave great part of them to the support of the succours from
Mecca. It is also said that Abu Soffan, in the expedition of Ohod, hired two thou-
sand Arabs, who cost him a considerable sum, besides the auxiliaries which he had
obtained gratisJ

' According to this law, a fifth part of the spoils is appropriated to the particular
uses here mentioned, and the other four-fifths are to be equally divided among those
who were present at the action : but in what manner, or to whom the first fifth is

to be distributed, the Mohammedan doctors differ, as we have elsewhere observed.^
Though it be the general opinion that this verse was revealed at Bedr, yet there
are some who suppose it was revealed in the expedition against the Jewish tribe of
Kainoka, which happened a little above a month after.^

» i. e. Of the battle of Bedr; which is so called because it distinguished the true
believers from the infidels.

t Which was much more inconvenient than the other, because of the deep sand
and want of water.

« Viz., by the sea side, making the best of their way to Mecca.
* " You were encamped near the rivulet,^ the enemies were on the opposite bank.

Your cavalry was inferior."

—

Savary.
^ Because of the great superiority of the enemy, and the disadvantages ye lay

under.

y By granting a miraculous victory to the faithful, and overthrowing their enemies
for the conviction of the latter, and the confirmation of the former.2

"^ Al Beidawi. ^ gee the Prelim. Disc. sect. vi. » Al Beidawi. i " Mahomet
was encamped near Bedr. This is the name of a well. This post was a very ad-
vantageous one, because it enabled him to procure water, which is exceedingly
scarce in Ai-abia."

—

Savary. 2 ^1 Beidawi.
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6er;' and if lie had caused them to appear numerous unto thee, ye would

have been disheartened, and woukl have disputed concerning the matter:*

but God preserved youfrom this; for he knoweth the innermost pai-ts of

the bi-easts of nien. And when he caused them to ai)i)ear unto you, when

ye met, to be few in your eyes;^ and diminished your numbers in their

eyes;' that God might accomplish the thing which icas decreed to Redone;

and unto God shall all things return. O true believers, when ye meet a

party of the infidels, stand firm, and remember God frequently, that ye may

prosper: and obey God and his apostle, and be not refmctorj', lest ye bo

discouraged, and your success depart from you ; but persevere with patience,

for God is with those who persevere. And be not as those who went out

of their houses in an insolent manner, and to appear with ostentation unto

men,** and turned aside from the way of God ; for God comprehendeth that

which they do. And remember when Satan prepared their works for them,®

and said, No man shall prevail against you to-day; and I will surely be

near to assist you. But when the two armies appeared in sight of each

other, he turned back on his heels, and said, Verily I am clear of you:

I certainly see that which ye see not ; I fear God, for God is severe in

punishing.' When the hypocrites, and those in whose hearts tliere was an

« With whidi vision ^lohamnied acquainted his companions for their encouragement.

Whether ye should attack the enctoy or flee.

*> It is paid that Ebn Masud asked the man wlio was next him, whether he did not seo

t^icm to be about seventy ; to which he replied that he took ihcin to be a hundred.'
« This seeming contradictory to a passage in the third chapter,* where it is sail

that the Moslems appeared to the intidels to be twice their own number, the com-
mentators reconcile the matter, by telling us that just before the battle bc;j;an, thu

prophet's party seemed fewer than they really were, to draw the enemy to an en-

gagement ; but that so soon as the armies were fully engaged, they appeared

superior, to terrify and dismay their adversaries. It is related that Abu Jahl at

first thought them' so inconsiderable a handful, that he said one camel would be as

much as they could all eat.^

^ These were the Meccans, who, marching to the assistance of the caravan, and
being come as far as Johfa, were there met by a messenger from Abu Sofian, to

acquaint them that he thought hiiuself out of danger, and therefore they might
return home; upon which Abu Jahl, to give the greater opinion of the courage of

himself and his comrades, and of their readiness to assist their friends, swore that

thev would not return till they had been at Bedr, and had there drunk wine, aud
entertained those who should be present, and diverted themselves with singing-

women.** The event of wliicli bravado was very fatal, several of the principal

Koreish, and Abu Jahl in particular, losing their lives in the expedition.
* By inciting them to opjjose tlie projihet.

'"Some understand this passage tiguratively, of the private instigation of the devil,

and of the defeating of his designs and the hopes with which he had inspired the

idolaters. But others take the whole literally, and tell us that when the Koreish,

on their march, bethought themselves of the enmity between them and the tribe of

Kenana, who were masters of the country about Bedr, that consideration would
have prevailed on them to return, had not the devil appeared in the likeness of

Snraka Ebn Make, a prinrij)al person of that tribe, and promised them t!iat they
should not be molested, and that himself would go witli theni. But when they came
to join battle, and the devil saw the angels descending to the assistance of the

Mi)slems, he retired; and al llan-th Ebn Ilesham, who had him then by the hand,
asking him whither he was going, and if he intended to betray tljcm at such a
juncture, he answered in the words of this passage, / am clear ofyon all, for I ."ee that

which t/e see not ; meaning the celestial succours. They say further, that when the

Koreish, on their return, laid the blame of their overthrow on fcsoraka, he swore
that he did not so much as know of their march till he heard they were routed: and
ttftcnvnrds, when they embraced Mohammedism, they were satisfied it was thedevil.'

' Al Bcidawi. * Page 36. * Al Beidawi, JuUalo'ddin, Yahya. • Al Bcidawi.
7 Idem. Jallalo'ddin.



CHAP. VIII. AL KORAN. 145

infinnity, said, Their religion hath deceived these men : ^ but whosoever

confideth in God cannot he deceived ; for God is mighty and wise. And if

thou didst behold when the angels cause the unbelievers to die : they strike

their faces and their backs,^ and say unto them, Taste ye the pain of burn-

ing : this shall ye suffer for that which your hands have sent before you;^

and because God is not unjust towards his servants. These have acted

according to the wont of the people of Pharaoh, and of those before them,

who disbelieved in the signs of God : therefore God took them away in

theii' iniquity ; for God is mighty ancZ severe in punishing. This hath come

to pass because God changeth not his grace, where^\dth he hath favoured

any people, until they change that which is in their souls ; and for that

God both heareth and seeth. According to the wont of the people of

Pharaoh, and of those before them, who charged the signs of their Lord
with imposture, have they acted : wherefore we destroyed them in theii*

sins, and we drowned the people of Pharaoh ; for they were all unjust

persons. Yerily, the worst cattle in the sight of God are those who are

obstinate infidels, and will not believe. As to those who enter in to a league

with thee, and afterwards violate their league at every convenient oppor-

tunity,^ and fear not God; if thou take them in war, disperse, by making

them an example, those ivho shall come after them, that they may be

warned ; or, if thou apprehend treachery from any people, throw back

tlieir league unto them with like treatment j for God loveth not the

treacherous. And think not ^ that the unbelievers have escaped God's

vengeance,^ for they shall not weaken the power of God. Therefore pre-

pare against them what force ye are able, and troops of horse, whereby ye

may strike a terror into the enemy of God, and your enemy, and into other

infidels besides them, whom ye know not, but God knoweth them. And
whatsoever ye shall expend in the defence of religion of God, it shall bo

repaid unto you, and ye shall not be treated unjustly. And if they incline

unto peace, do thou also incline thereto ; and put thy confidence in God,

for it is he who heareth and knoweth. But if they seek to deceive thee,

verily God ivill be thy support. It is he who hath strengthened thee with

liis help, and with that of the faithful ; and hath united their hearts. If

thou hadst expended whatever riches are in the earth, thou couldst not

have united their hearts,'^ but God united them ; for he is mighty and wise.

e In tempting them to so great a piece of folly, as to attack so large a body of
men with such a handful.

^ This passage is generally imderstood of the angels who slew the infidels at Bedr,
and who fought (as the commentators pretend) with iron maces, which shot forth

flames of fire at every stroke.^ Some, however, imagine that the words hint, at least,

at the examination of the sepulchre, which the Mohammedans believe every man
must undergo after death, and will be very terrible to the unbelievers.^

i See chap. 2. p. 13. note «•,

^ As did the tribe of Koreidha.^
J Some copies read it in the third person. Let not the unbelievers think, ^-c.

™ Viz., those who made their escape from Bedr.
» Because of the inveterate enmity w^hich reigned among many of the Arab tribes;

* Al Beidawi, Jallalo'ddin. ^ See the Prelim. Disc. sect. iv. p. 5-i, &c.
1 See before, p. 141, and chap. 33.
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prophet, Cod Is thy siippoi-t, ami siioli of the tiiio bolievoi-s who followeth

thee.° O pi-ophet, stir up the fuitliful to war : if twenty of you persevere

with constanqf, they shall overcome two hundred, and if there be one hun-

dred of you, they shall overcome a thousand of those who believe not

;

because they arc a people which do not understand- Now hath God eased

you, for he knew that yo were weak. If there be an hundred of you who
persevere u^ith constancy, tlioy shall overcome two hundred ; and if thero

be a thousand of you, they shall overcome two thousand,'' by the permission

of God ; for God is with those who persevere. It hath not been granted

unto any prophet, that ho shoiUd po.sscss captives, until ho hath made a

j:p:t?at slaught<'r of tlie injidds in the earth.^ Ye seek the accidental goods

of this world, but GoD regardoth the life to come ; and God is mighty and

wise. Unless a revelation had been previously delivered from God, verily

a severe punishment had been inflicted on you, for tJie ransom which yo

took /ror/i tlie captives at BedrJ Eat therefore of what ye have acquired,"

that which is la\vful and good ; for God is gracious and merciful O pro-

phet, say unto the captives who are in your hands, If God shall know any

good to be in your hearts, he will give you better than what hath been

and therefore this reconciliation is reckoned by the commentators as no inconsider-

able miracle, and a strong proof of their prophet's mission.
° This passage, as some say, was revealed in a plain called al Beida, between

Mecca and Medina, during the expedition of Bedr; and, as others, in the sixth year

of the prophet's mission, ou the occasion of Omar's embracing Mohammedism.
P See Lev. xxvi. 8 ; Josh, xxiii. 10.

q Because severity ouffht to be used where circumstances require it. though cle-

mency be more preferable where it may be exercised with safety. While the Mo-
hammedans therefore were weak, and their religion in its infancy, God's pleasure was
that the opposers of it should be cut ofT, as is particularly directed in this chapter.

For which reason they are here upbraided with their preferring the lucre of the

ransom to their duty.
' That is, had not the ransom been, in strictness, lawful for you to accept, by

Gods having in geucral terms allowed you the spoil and the captives, ye had been
Beverely punished.

Among the seventy prisoners whom the Moslems took in this battle were al Abbas,
one of Mohammed's uncles, and Okail the son of Abu Taleb and brother of Ali : when
they were brought before Mohammed, he asking the advice of his companions what
should bo done with them, Abu Beer was for releasing them on their paying ransom,

saying, that they were near relations to the proj)het, and God might possibly for-

give them on their repentance ; but Omar was for striking otV their heads, as pro-

fessed patrons of infidelity. ]^Iohammed ditl not approve of the latter advice, but

observed that Abu Beer resembled Abraham, who interceded for oftenders, and that

Omar was like Noah, who prayed for the utter extirpation of the wicked antediluvians
;

and thereupon it was agreed to accept a ransom from them and their fellow-captives.

Soon after which, Omar, going into the proj)hct's tent, found him and Abu Beer
weeping, and asking them the reason of their tears, Mohammed acquainted him that

this verse had been revealed condemning their ill-timed lenity towards their prisoners,

and that ihcy had narrowly escaped the divine vengeance for it, adding, that if God
had not passed the matter over, they had certainly been destroyed to a man, ex-
cepting only Omar, and Saad Ebn Aloadii, a person of as great severity, and who
was also for putting the prisoners U) death.' Yet did not this crime go absolutely

unpunished neither; for in the battle of Ohod the Moslems lost seventy men, equal
to the number of prisoners taken at Bedr;' which was so ordered by God, as a re-

taliation or atonement for the same.
• i. e. Of the ransom which ye have received of your prisoners. For it seems, on

this rebuke, they had some scruple of conscience whether they might convert it to

their own use or not.*

« See before, p. 141, and chap. 33. » See chap 3, p. 51. " Al BeiJawi.
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taken from you ;* and he will forgive you, for GoD is gracious and merciful.

But if they seek to deceive thee," verily they have deceived God ; where-

fore he hath given thee power over them : and God is knowing and wise.

Moreover, they who have believed, and have fled their country, and em-

ployed their substance and their persons in fighting for the religion of God,

and they who have given the prophet a refuge among them, and have as-

sisted him, these shall he deemed the one nearest of kin to the other.* ^

But they who have believed, but have not fled their country, shall have

no right of kindred at all with you, until they also fly. Yet if they ask

assistance of you on account of religion, it helongeth unto you to give them

assistance; except against a people between whom and youi'selves there

shall he a league suhsisting : and God seeth that which ye do. And as

to the infidels, let them be deemed of kin the one to the other. Unless

ye do this, there will be a sedition in the earth, and grievous corruption.

But as for them who have believed, and left their country, and have

fought for God's true religion, and who have allowed the prophet a retreat

among them, and have assisted him, these are really believers ; they shall

receive mercy, and an honourable provision. And they who have believed

since, and have fled their country, and have fought with you, these also

are of you. And those who are related by consanguinity shall he deemed

the nearest of kin to each other, irreferahly to strangers according to the

book of God ; God knoweth all things.

* That is, If ye repent and believe, God will make yon abundant retribution for

tbe ransom ye have now paid. It is said that this passage was revealed on the
particular account of al Abbas, who being obliged by Mohammed, though his uncle,

to ransom both himself and his two nephews, Okail, and Nawfal Ebn al Hareth,
complained that he should be reduced to beg alms of the Koreish as long as he
lived. Whereupon Mohammed asked him what was become of the gold which ho
delivered to 0mm al Fadl when he left Mecca, telling her that he kncAV not what
might befall him in the expedition, and therefore, if he lost his life, she might keep
it herself for the use of her and her children? Al Abbas demanded who told him
this ; to which Mohammed replied, that God had revealed it to him. And upon
tliis al Abbas immediately professed Islamism, declaring that none could know of
that affair except God, because he gave her the money at midnight. Some years
after, al Abbas reflecting on this passage, confessed it to be fulfilled ; for he was
then not only possessed of a large substance, but had the custody of the well Zem-
zem, which, he said, he preferred to all the riches of Mecca.s

^ By not paying the ransom agreed on.
* " The believers, who have abandoned their families to defend the cause of God

with their substance and their lives, shall share the spoil with those who have given
assistance and an asylum to the prophet."

—

Savary.
y And shall consequently inherit one another's substance, preferably to their re-

lations by blood. And this, they say, was practised for some time, the Mohajerun
and Ansars being judged heirs to one another, exclusive of the deceased's other
kindred, till this passage was abrogated by the following : Those who are related by
blood shall be deemed the nearest of kin to each other,

« Al Beidawi. Vide D'llerbel. Bill. Orient. Art. Abbas.
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CHAPTER IX.

INTITLED, THE DECLARATION OF IMMUNITY ;» KEVEALED
AT MEDLNA.

A DECLARATION of immunity from God and his apostle, unto the

idolaters, with whom ye have entered into league.'' Go to and fro in the

eai-th securely four months ;* and know that ye shall not weaken God, and

that God vrHl disgrace the unbelievers. And a declaration from God and

his apostle unto the people, on the day of the greater pilgrimage,** that God

• The reason why the chapter had this title appears from the last verse. Some,
lirwcvcr, pve it other titles, and particularly that of Repentance, which is mentioned
immediately after.

It is observable that this chapter alone has not the auspicatory form, In the name

of the most merciful God, prefixed to it; the reason of which omission, as some think,

was, because these words imply a concession of security, which is utterly taken

awav bv this chapter, after a fixed time; wherefore some have called it the chapter

of Punishment : others say that Mohammed (who died soon after he had received

Xliis chapter) having: given no direction where it should be placed, nor for the pre-

Jxing the Bi.smillah to it, as had been done to the other chapters; and the argument
of this chapter bearing a near resemblance to that of the preceding; his comjtanions

differed about it; some saying that both chapters were but one, and together made
the seventh of the seven long ones, and others that they were two distinct chapters;

whereupon, to accommodate the dispute, they left a space between them, but did

not interpose the distinction of the Bismillah.^

It is agreed that this chapter was the last which was revealed ; and the only one,

as Mohammed declared, which was revealed entire and at once, except the hundred
and tenth.

Some will have the last two verses to have been revealed at Mecca.
** Some understand this sentence of the immunity or sfcuriti/ therein granted to the

infidels, for the space of four months; but others think that the words properly

signify, that Mohammed is here declared by God to be absolutely /ree and discharged

from all truce or league with them, after the exjiiration of that time:' and this last

seems to be the truest interpretation.

Mohammed's thus renouncing all league with those who would not receive him as

the apostle of God, or submit to become tributary, was the consequence of the great

j)0wer to which he was now arrived. But the pretext he made use of was the

treachery he had met with among the .Te\vi>h and idolatrous Arabs; scarce any
keeping'faith with him, except Banu Damra, Banu Kenana, and a few others.'

* These nionths were Shawj'd, l>hu'lkaada, Dhu'lhajja, and Moharram ; the chapter

being revealed in Shawal. Yet others compute them.from the tenth of Dhu'lhajja,

when the chapter was published at Mecca, and consequently make them cxjiirc on
the tenth of the former Rabi,*

•1 Viz., the tenth of Dhu'lhajja, when they slay the victims at Mina; which day is

their great feast, and completes the ceremonies of the pilgrimage. Some suppose

the adjective ^r€^i/fr \% added here to distinguish the pilgi image made at the ap-

pointed time, from ksscr pilfjrimagex^ as tliey may be called, or visitations of the

Caaba, >\hich may be performed at any time of the year; or else because the con-

course at the pilgrimage this year was greater than ordinary, both Moslems and
idolaters being present at it.

The promulgation of this chapter was committed by Mohammed to Ali, who redo

for that purpoic on the jtrophet's slit-eared camel from Medina to Mecca ; and on

' Al Beidawi, Jallalo'ddin, Yahya, &c, » Al Beiadwi. » Idem. * Idem,

Al Zamakhsh., Jallalo'ddin.
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is clear of the idolaters, and his apostle also. Wherefore, if ye repent, this

will be better for you; but if ye turn back, know that ye shall not weaken

God : and denounce unto those who believe not, a painful punishment.*

Except such of the idolaters with whom ye shall have entered into a league,

and who afterwards shall not fail you in any instance, nor assist any other

against you.® Wherefore perform the covenant which ye shall have made
with them, until their time shall he elapsed; for God loveth those who fear

him. And when the months wherein ye are not allowed to attack them

shall be past, kill the idolaters wheresoever ye shall find them,^ and take

them prisoners, and besiege them, and lay wait for them in every con-

venient place. But if they shall repent, and observe the appointed times of

prayer, and pay the legal alms, dismiss them freely ; for God is gracious

and merciful. And if any of the idolaters shall demand protection of thee,

grant him protection, that he may hear the word of God : and afterwards

let him reach the place of his security.^ This shalt thou do, because they

are people which know not the excellency of the religion thou freachest.

How shall the idolaters be admitted into a league with God and with his

apostle; except those with whom ye entered into a league at the holy

temple?** So long as they behave with fidelity towards you, do ye also

behave with fidelity towards them; for God loveth those who fear him.

How can they he admitted into a league with you, since, if they prevail

against you, they will not regard in you either consanguinity or faith?

They will please you with their mouths, but their hearts will be averse/row

you; for the greater part of them are wicked doers. They sell the signs of

God for a small price, and obstruct his way; it is certainly evil which they

do. They regard not in a believer either consanguinity or faith ; and these

are the transgressors. Yet if they repent, and observe the appointed times

of prayer, and give alms, they shall be deemed your brethren in religion. We
distinctly propound our signs unto people who understand. But if they

violate their oaths, after their league, and revile your religion, oppose the

leaders of infidelity, (for there is no trust in them,) that they may desist

from their treachery. Will ye not fight against people who have violated

their oaths, and conspired to expel the apostle of God; and who of their

the day above-mentioned, standing up before the whole assembly at al Akaba, told
them, that he Avas the messenger of the apostle of God unto them; whereupon they
asking him what was his errand, he read twenty or thirty verses of the chapter
unto them, and then said, I mn commanded to acquaint you with four things, 1. That
no idolater is to come near the temple of Mecca after this year ; 2. 'That no man presume
to compass the Caaba nakedfor thefuture;^ 3. That none but true believers shall enter
paradise ; and 4, That publicfaith is to be kept.^

* "God and his apostle declare that, after the days of pilgrimage, there shall be
no pardon for the idolaters. It highly concerns ye that ye be converted. Remember
that ye cannot suspend the vengeance of Heaven."

—

Savary.
" So that notwithstanding Mohammed renounces all league with those who had

deceived him, he declares himself ready to perform his engagements to such as had
been true to him,

' Either within or without the sacred territory.
& That is, you shall give him a safe conduct, that he may return home again

securely, in case he shall not think fit to embrace Mohamraedism.
^ These are the persons before excepted.

* See before, chap. 7, p. 118. « AI BeidawL Vide Abulfcd. Yit. Moh. p~ 127, &c.
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own accord assaulted you the first timo?^ Will ye fear them? But it is

more just that ye shouhl fear God, if ye are true believers. Attack them
therefore; God shall punish them by your hands, and will cover them with

shame, and will give you the victory over them ; and he will heal the

breasts of the people who believe,^ and will tiike away the indignation of

their heaii;s: for God will be turned unto whom he pleaseth; and God is

knowing and wise. Did ye imagine that ye should be abandoned, whereas

God did not yet know those among you who fought for his religion^ and

took not any Wsides God, and his apostle, and the faithful^br their friends?

God is well acquainted with that which ye do. It is not fitting that the

idolaters should visit the temples of God, being witnesses against their own
80uls of their infidelity. The works of tliese men are vain : and they shall

remain in hell fire for ever. But he only shall visit the temples of God,

who believeth in God and the last day, and is constant at pi-ayer, and

payeth the legal alms, and feareth God alone. These perhaps may become

of the nnmber of those who are rightly directed.* ^ Do ye reckon the giving

drink to the pilgrims, and the visiting of the holy temple, to be actions as

meritorious as those performed by him who believeth in God and the last

day, and fighteth for the religion of God]™ They shall not be held equal

with God : for God directeth not the imrighteous people. They who have

believed, and fled their country, and employed their substance and their

persons in the defende of God's true religion, shall be in the highest degree

of honour with God; and these are they who shall be happy. Their

Lord sendeth tliem good tidings of mercy from him, and good will, and of

gardens wherein they shall enjoy la^^ting pleasure: they shall continue

therein for ever : for with God is a gi-eat reward. O true believei-s, take

not your fathers or your brethren for friends, if they love infidelity above

faith; and whosoever among you shall take them for his friends, they will

be unjust doei"S. Say, if youi' fathers, and your sons, and your brethren,

and your wives, and your relations, and your substance which ye have

acquired, and your merchandize which ye apprehend may not be sold oflf,

and your dwellings wherein ye delight, be more dear unto you than God,
and his apostle, and the advancement of his religion ; wait, until God shall

' As did the Korcish in assisting tlic tribe of Beer, against those of Khozaah,^
and laying a design to ruin Mohammed, without any just provocation ; and as

several of the Jewish tribes did, by aiding the enemy, and endeavouring to oblige the
prophet to leave Medina, as he had been obliged to leave Mecca.^

^ Viz., those of Khozaah ; or, as others say, certain families of Yaman and Saba,
who went to Mecca, and there professed Mohammedism, but were very injuriously
treated by the inhabitants; whereupon they complained to Mohammed, who bid
them take comfort, for that joy was approaching.*

* "For them the path of salvation is easy."

—

JSavary.
• These words are to warn the believers from having too great a confidence in their

own merits, and likewise to deter the unbelievers ; for if the faithful will but pei'haps
be saved, what can the others hope for? *

" This passage was revealed on occasion of some words of al Abbas, Mohammed's
uncle ; who when he was taken prisoner, being bitterly reproached by the Moslems,
and particularly by his nephew Ali, answered. You rip up our ill actionn, but take no
notice of our good ones ; we visit the temple of Mecca, and adorn the Caaba with hang-
ings, and give drink to the pilgrims (of Zcmzem water, I suppose) and free captives.^

7 See the Prelim, Disc. p. 39. ^Al Beidawi. » Idem. ^ Idem.
'Idem.
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send his command," for God directetli not the ungodly people. Now hath
God assisted yon in many engagements, and i:)aTticularly at the battle

of Honein," when ye pleased yourselves in your multitude, but it was
no manner ofadvantage unto you, and the earth became too strait for you,^

notwithstanding it was spacious;* then did ye retreat, and turn your backs.

Afterwards God sent down his security*^ upon his apostle and upon the

faithful, and sent down troops of angels^ which ye saNV not ; and he

punished those who disbelieved : and this was the reward of the unbelievers.

Nevertheless God will hereafter be turned unto whom he pleaseth;^ for

God is gracious and merciful. true believers, verily the idolaters are

unclean j let them not therefore come near unto the holy temple after this

year.* And if ye fear want, hy the cutting off trade and communication with

them, God will enrich you of bis abundance,'' if he pleaseth : for God
is knowing and wise. Fight against them who believe not in God,

nor the last day,^ and forbid not that which God and his apostle have
^ Or shall punish you. Some suppose the taking of Mecca to be here intended.^
° The battle was fought in the eighth year of the Hejra in the valley of Honein,

which lies about three miles from Mecca towards Tayef, between Mohammed, Avho
had an army of twelve thousand men, and the tribes of Hawazen and Thakif, whose
forces did not exceed four thousand. The Mohammedans, seeing themselves so

greatly superior to their enemies, made sure of the victory ; a certain person, whom
some suppose to have been the prophet himself, crying out, These can never he

overcome by so few. But God was so highly displeased with this confidence, that in

the first encounter the Moslems were put to flight,* some of them running away
quite to Mecca, so that none stood their ground except Mohammed himself and some
few of his family ; and they say the prophet's courage was so great, that his uncle al

Abbas, and his cousin Abu Sofian Ebn al Hareth, had much ado to prevent his

spurring his mule into the midst of the enemy, by laying hold of the bridle and
stirrup. Then he ordered al Abbas, who had the voice of a Stentor, to recall his

flying troops ; upon which they rallied, and the prophet throwing a handful of dust

against the enemy, they attacked them a second time, and by the divine assistance

gained the victory.^
P For the valley being very deep, and encompassed by craggy mountains, the

enemy placed themselves in ambush on every side, attacking them in the straits and
narrow passages, and from behind the rocks, with great advantage.**

* " How often has the Omnipotent caused you to feel the eficcts of his protection

!

Remember ye the battle of Honein, when the number of your troops puffed up your
hearts with pride ? Of what avail to you was that formidable army ? The eardi
seemed to you to be too narrow in your precipitate flight."

—

Savary.
a The original word is Sakinat, which the commentators interpret in this sense

;

but it seems rather to signify the divine presence, or Shechinah, appearing to aid the

Moslems."
r As to the number of these celestial auxiliaries, the commentators differ: some

say they were five thousand ; some eight thousand ; and others, sixteen thousand.^
^ Besides a great number of proselytes, who were gained by this battle, Moham-^

med, on their request, was so generous as to restore the captives (which were no
less than six thousand) to their friends, and offered to make amends himself to any
of his men who should not be willing to part with his prisoners ; but they all con-
ented to it.^

* Which was the ninth year of the Hejra. In consequence of this prohibition,

neither Jews, nor Christians, nor those of any other rehgion, are suffered to come
near Mecca to this day.

" This promise, says al Beidawi, was fulfilled by God's sending plenty of rain,

and disposing the inhabitants of Tebala and Jorash, two towns in Yaman, to em-
brace Islam, who thereupon brought sufficient provisions to Mohammed's men ; and
also by the subsequent coming in of the Arabs, from all quarters, to him.

X That is, who have not a just and true faith in these matters ; but either believa

3 Al Beidawi. * See Prid. Life of Moh. p. 96, &c. Hotting. Hist. Orient, p.

271, &c. D'Herbel. Bibl. Orient, p. 601. « Al Beidawi, Jallalo'ddin, Abulfeda,
Vit. Moh. p. 112, &c. « Ebn Ishak. 7 See chap. 2, p. 30, note K ^ Al
Beidawi. ^ Idem.
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forbidden, and profess not the true i^eligion, of those unto wliom tho

scriptures have been delivered, until they pay tribute by right of

gubjection,^ and they be reduced low. The Jews say, Ezra is the son

of God:' and the Christians say, Christ is the Son of God. This is their

a plurality of gods, or deny the eternity of hell tormcnts.^o or the delights of

paradise as described in the Koran. For, as it appears by the following words, the

Jews and Christians are the persons here chiefly meant.
^ This I think the time meaning of the words an t/adi7\, which literally signify by

or out of hand, and are variously interpreted; some supposing they mean that the

tribute is to be paid readily, or by their own hands and not by another ; or that

tribute is to be exacted of the rich only, or those who are able to pay it, and not of

the poor; or else that it is to be taken SlSsl.favour that the ^lohammedans are

satisfied with so small an imposition, &c.^

That the Jews and Christians are, according to this law, to be admitted to pro-

tection, on payment of tribute, there is no doubt ; though the Mohammedan doctors

difter as to those of other religions. It is said that Omar at first refused to accept

tribute from a Magian, till Abd'alrahmad Ebn Awi assured him that Mohammed
himself had granted protection to a Magian, and ordered that the professors of

that religion should be included among the people of the book, or those who found

their religion on some book which they suppose to be of divine original And it is

the more received opinion that these three religions only ought to be tolerated on
the condition of paying tribute: others, however, admit the Sabians also. Abu
Hanifa supposed people of any religion might be suffered, except the idolatrous

Arabs ; and Malec excepted only apostates from Mohammedism.
The least tribute that can be taken from everv- such person, is generally agreed

to be a dinar, or about ten shillings a year; nor can he be obliged to pay more,
unless he consent to it : and this, they say, ought to be laid as well on the poor as

on the rich.2 But Abu Hanifa decided that the rich should pay forty-eight dirhems
(twenty, and sometimes twenty-five of which made a. dinar.) a year; one in middling
circumstances half that sum; and a poor man, who was able to get his living, a
quarter of it: but that he who was not able to support himself should pay nothing.*

' This grievous charge against the Jews, the commentators endeavour to support

by telling us, that it is meant of some ancient heterodox Jews or else of some Jews
of Medina ; who said so for no other reason, than for that the law being utterly lost

and forgotten during the Babylonish captivity, Ezra, having been raised to life after

he had been dead one hundred years,* dictated the whole anew unto the scribes, out

of his own memory ; at which they greatly marvelled, and declared that he could

not have done it unless he were the son of God.^ Al Beidawi adds, that the impu-
tation must be true, because this verse was read to the Jews, and they did not con-

tradict it ; which they were ready enough to do in other instances.

That Ezra did thus restore not only the Pentateuch, but also the other books ot

the Old Testament, by divine revelation, was the opinion of several of the Christian

fathers, who are quoted by Dr. Prideaux,^ and of some other writers
;

' which they

seem to have first borrowed from a passage in that very ancient apocryphal book,

called in our English Bible the second book o/Esdras.' Dr. Prideaux^ tells us, that

herein the fathers attributed more to Ezra than the Jews themselves, who suppose
that he only collected and set forth a correct edition of the scriptures, which he
laboured much in, and went a great way in the perfecting of it. It is not impro-
bable, however, that the fiction came originally from the Jews, though they be now
of another opinion, and I cannot fix it upon them by any direct proof. For, not to

insist upon the testimony of the Mohammedans (which yet I cannot but think of

some little weight in a point of this nature), it is allowed by the most sagacious
critics, that the second book of Ezra was written by a Christian indeed, ^o but yet

one who had been bred a Jew. and was intimately acquainted with the fables of the

liabbins ;^ and the story itself is perfectly in the taste and way of thinking of those

men.

^^ See chap. 2. p. 11, and chap. 3, p. 37. ^ Vide al Beidawi. » Vide Reland,
de Jure Militari Mohammedanor, p. 17, et 50. ' Al Beidawi. < See chap. 2,

?. 31. * Al Beidawi, al Zamakhshari, kc. ° Connect, part. 1, lib. 5, p. 329.
Athanasius jnnicr. in Svnopsi S. Script, torn. 2, p. 86. Leontius Bvzantin. de

Sectis, p. 428. ^ Cl.ap. xiv. 20, &c. » Loco Citat. i^ Sec 2 Esdfas ii. 43—
47, and vii. 28, kc. ^ Vide Dodwelli Dissert. Cyprian. Dissert. 4, sect. ii. Whis-
ton's Essay on the Apostolical Constit. pp. 34, 76, and 304, &c., and Fabricii Codic.
Apocryph. Novi Test, part 2, p. 936, &c.
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saying in their moutlis ; tliey imitate the saying of those who were un-

believers in former times. May God resist them. How are they infatuated

!

They take their priests and their monks for their lords, besides God,^ and
Christ the son of Mary; although they are commanded to worship one

God only : there is no God but he ; far be that from him which they associate

with him ! * They seek to extinguish the light of God with their mouths

;

but God willeth no other than to perfect his light, although the infidels be

averse thereto. It is he who hath sent his apostle with the direction, and
true religion : that he may cause it to appear superior to every o^/ier reli-

gion j although the idolaters be averse thereto. O true believers, verily

many of the priests and monks devour the substance of men in vanity,''

and obstruct the way of God. But unto those who treasure up gold and
silver, and employ it not for the advancement of God's true religion, de-

nounce a grievous punishment. On the day of judgment their treasures

shall be intensely heated in the fire of hell, and their foreheads, and tlieir

sides, and their backs shall be stigmatized therewith ; and their tormentors

shall say, This is what ye have treasured up for your souls ; taste therefore

that which ye have treasured up. Moreover, the complete number of

months with God, is twelve months^^ which were ordained in the book of

GoD,^ on the day w^iereon he created the heavens and the earth : of these,

four are sacred.® This is the right religion : therefore deal not unjustly

with yourselves therein. But attack the idolaters in all the months, as they

attack you in all ; ^ and know that God is with those who fear him.

Verily the transferring of a sacred month to another month, is an additional

infidelity.^ The unbelievers are led into an error thereby : they allow a

month to be violated one year, and declare it sacred another year,^ that they

may agree in the number of montJis which God hath commanded to be

* See chap 3, p. 44, note ^.

" The curse be on those whom they associate with him in his worship."

—

Savory.
^ By taking of bribes, sa}3 Al Beidawi ; meaning, probably, the money ihey took

for dispensing with the commands of God, and by way of commutation.
•5 According to this passage, the intercalation of a month every third or second

year, which the Arabs had learned of the Jews, in order to reduce their lunar years
to solar years, is absolutely unlawful. For by this means they fixed the time of the
pilgrimage and of tlie feast of Ramadan to certain seasons of the year, which ought
to be ambulatory. 2

^ Viz., the preserved table.
*> See the Prelim. Disc. sect. vii.

f For it is not reasonable that you should observe the sacred months with regard to
those who do not acknowledge them to be sacred, but make war against youtherein.^

e This was an invention or innovation of the idolatrous Arabs, whereby they
avoided keeping a sacred month, when it suited not their conveniency, by keeping
a profane month in its stead; transferring, for example, the observance of 3Iokarram
to the succeeding month Safar. The first man who put this in practice, thcv say,
was Jonada Ebn Awf, of the tribe of Kenana.*
These ordinances relating to the months were promulgated by Mohammed himself

at the pilgrimage of valediction.^
J» As did Jonada, who made public proclamation at the assembly of pilgrims, that

their gods had allowed Moharram to be profane, whereupon they observed it not

;

but the next year he told them that the gods had ordered it to be kept sacred.^

2 See Prid. Life of Moh. p. 65, &c. and the Prelim. Disc. sect. iv. and vii. s geg
chap. 2, p. 23. * Al Beidawi, Jallalo'ddin. Vide Poc. Spec. p. 323, and the
Prelim. Disc, sect yU. « Abulf Vit. Moh. p. 132. e ^\ Beidawi
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kept sacred ; and they allow that wliich God hath forbid<]en. The evil of

their actions hath been pri'pared for them : for UoD directcth not the un-

believing people, O true believers, what ailed you, that, when it was said

unto you, Go forth to fight for the religion of God, ye inclined heavily

towards the earth I ' Do ye prefer tlie present life to tliat which is to

come ? But the j)rovision of tliis life, in res})ccl of that whicli is to come,

is but slender. Unless ye go forth wlien ye are summoned to war, God will

punish you with a grievous punishment ; and he will place another people

in your stead, '^ and ye shall not hurt him at all ; for God is almighty. If

ye assist not the prophet, verily God icill assist him, as he assisted him for-

merly, when the unbelievers drove him out of Mecca, the second of two;^

when they were both in the cave ; when he said unto his companions. Be
not grieved, for God is with us.™ And God sent down his security" upon

him, and strengthened him with armies of angels, whom ye saw not.° And
he made the word of those who believed not to be abased, and the word

of God was exalted ; for God is mighty and wise. Go forth to battle, both

light and lieavy,^* and employ your substance and your persons for the

advancement of God's religion. This will be better for you, if ye know it.

If it had been a near advantage, and a moderate journey, they had surely

followed thee ;
^ but the way seemed tedious unto them : and yet they will

swear by God, saying, If we had been able, we had surely gone forth with

you. They destroy their own souls ; for God knoweth that they are liai*s.

God forgive thee ! why didst thou give them leave to stay at honie^ until

they who speak the truth, wli/en tliey excuse tJieinselves, had become mani-

fested unto thee, and thou hadst known the liars ? They who believe in

God and the last day, will not ask leave of thee to be excused from em-

ploying their substance and their persons for the advancement of God's

true religion ; and God knoweth those who fear him. Yerily they only

' Viz., in the expedition of TiibCic, a town situate about half-way between Medina

and Damascus, which Molianimed undertook apainst the Greeks, with an amiy of

thirtv thousand men, in the ninth year of the Hejra. On this expedition the Moslems

set out with great unwillingness, because it was undertaken in the midst of the sum-

mer heats, and at a time of great drought and scarcity ; whereby the soldiers suf-

lered so much, that this army was called the distressed army ; besides, their fruits

were just ripe, and they had much rather have stayed to have gathered them.'
k See chap. 5, p. 89.

' That is, having only Abu Beer with him.
" See the I'rclini. Disc. sect. ii. p. 36.
° See before, p. G, note '*.

** Who, as some imagine, guarded him in the cave. Or the words may relate to

the succours from lieavcn which Mohammed pretended to have received in several

encounters ; as at liedr, the war of the ditch, and the battle of Iloncin.

p t. e. Whether the expedition be agreeable or not; or whether ye have sufficient

arms and jtruvisions or not ; or whether ye be on horseback or on foot, &c.

"Young and ohl, go forth to combat."

—

ISavan/.

1 That is, had there been no ditlicultics to surmount in the expedition of TabOc,

and the march thither had been .vhort and easy, so that the plunder might have cost

them little or no trouble, they would not have been so backward.
' FoT Mohammed excusetl'several of his men, on their request, from going on this

expedition; as Abda'llah Ebn Obba, and his hypocritical adhcrenl:->, and also three

of the Ansars ; for which he is here rci)rchcnded.

» Al Bcidawi, Jallalo'ddin. Vide Abulfed. Vit. Moh. p. 123.
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will ask leave ofthee to stay heldnd, who believe not in God and the last day,

and whose hearts doubt concerning thefaith: wherefore they are tossed to

and fro in their doubting. Ifthey had been willing to go forth with thee, they

had certainly prepared for that purpose a provision of arms and necessaries

:

but God was averse to their going forth ; wherefore he rendered them sloth-

ful, and it was said unto tliem, Sit ye still with those who sit still.® If they

had gone forth with you, they had only been a burden unto you, and had

run to and fro between you, stiiTing you up to sedition ; and there would

have been some among you, who would have given ear unto them : and God
knoweth the wicked. They formerly sought to raise a sedition,* and they

disturbed thy affairs, until the truth came, and the decree of God was made

manifest; although they were averse thereto. There is of them who saith

unto thee, Give me leave to stay behind, and expose me not to temptation.^

Have they not fallen into temptation at home ?'^* But hell will surely

encompass the unbeliever. Ifgood happen unto thee, it grieveth them : but

if a misfortune befall thee, they say, We ordered o^ir business before/ and

they turn their backs, and rejoice at thy mishap. Say, Nothing shall befall

us, but what God hath decreed for us : he is our patron ; and on God let

the faithful trust. Say, Do ye expect any other should befall us, than one of

the two most excellent things ; either victory or martyrdom ? But we ex-

pect concerning you, that God inflict a punishment on you, either from

himself, or by our hands. ^ Wait, therefore, to see what will be the end of

both ; for we will wait for you. Say, Expend your money in pious uses,

either voluntarily, or by constraint, it shall not be accepted ofyou ; because

ye are wicked people. And nothing hindereth their contributions from

being accepted of them, but that they believe not in God and his apostle,

and perform not the duty q/*prayer, otherwise than sluggishly ; and expend

not their money for God's service, otherwise than unwillingly. Let not

therefore their riches, or their children cause thee to marvel. Yerily God
intendeth only to punish them by these things in this world ; and that their

souls may depart while they are unbelievers. They swear by God that

they are of you ;^ yet they are not of you, but are people who stand in

fear.^ If they find a place of refuge, or caves, or a retreating hole, they

« i. e. With the women and children, and other impotent people.
t As they did at the battle of Ohod.^
^ By obliging me to go, against my will, on an expedition, the hardships of which

may tempt me to rebel or to desert. It is related that one Jadd Ebn Kais said that

the Ansars well knew he was much given to women, and he dared not trust himself

with the Greek girls; Avherefore he desired he might be left behind, and he would
assist them with his purse.^

* Discovering their hypocrisy by their backwardness to go to war for the promotion
of the true religion.

* " Many of them have said, exempt us from war; involve us not in dissension.

Were they not already fallen into it?"

—

Savary.
y That is, we took care to keep out of harm's way by staying at home.
^ i. e. Either by some signal judgment from heaven, or by remitting their punish-

ment to the true believers,
a Viz., staunch Moslems.
^ Hypocritically concealing their infidelity, lest ye should chastise them, as ye

8 Sec chap. 3, p. 53. o ^1 Beidawi.
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surely turn towards the same, and in a headstrong manner, haste thereto.

There is of them also who spreadeth ill rejwrts of thee, in relation to thi;

distribution of the alms : yet if they receive part thereof, they are well

pleased ; but if they receive not a part thereof, behold, they are angry.*

But if they had been pleased with that which God and his apostle had

given them, and had said, GoD is our supjx)rt ; God will give unto us of

his abundance, and his prophet also ; verily imto GoD do we make our

supplications : it would Jiave been more decent. Alms are to he distributed^

only unto the jx>or, and the needy,** and those who are employed in collect-

ing and distributin'j the saihc, and unto those whose heails are reconciled,'^

and for the redemption o/* captives, and unto those who are in debt and in-

solvent, and for the advancement of God's religion, and unto the traveller.

This is an ordinance from GoD ; and God is knowing and wise. There are

some of them who injure the prophet, and say, He is an ear.^ Answer,

He is an ear of good unto you,^ he believcth in God, and giveth credit to

the faitliful, and is a mercy unto such of you who believe. But they who
injm*e the ai)Ostle of God, shall suffer a painful punishment. They swear

unto you by God, that they may please you ; but it is more just that they

should please God and his apostle, if they are true believei*s. Do they not

know that he who opposeth God and his apostle, shall without doubt be

punished icith the fire of hell ; and shall remain therein for ever? This

will be great ignominy. The hypocrites are apprehensive lest a Sura^

should be revealed concerning them, to declare unto them that which is in

their hearts. Say luito t/iem, Scoff ye ; but God will surely bring to light

that which ye fear sJumld be discovered. And if thou ask them tlie reason

of this scoffing, they say, Verily we were only engaged in discoui-se; and

jesting among ourselves.^ Say, Do ye scoff at God and his signs, and at

have done the professed infidels and apostates ; and yet ready to avow their infidelity,

when they think they may do it with safety.

* This person was Abu'l Jowadh the hypocrite, who said Mohammed gave them
away amonf^ the keepers of sheep only; or, as others suppose, Ebn Dhi'lkhowaisara,

who found fault with the prophet's distribution of the spoils taken at llonein, because

he gave them all among the Meccans, to reconcile and gain them over to his religion

and interest.^

^ See what is said as to this point in the Prelim. Disc. sect. iv.

« The commentators make a distinction between these two words in the original,

fakir and meskin: one, they say, signifies him who is utterly destitute both of money
and means of livelihood ; the other, one who is in want Indeed, but is able to get

.something towards his own support. But to which of the two words either of these

ditferent significations properly belongs, the critics difl[cr.

' That is, who were lately enemies to the faithful, but have now embraced Mo-
hammedism, and entered into amity with them. For Mohammed, to gain their

hearts and confirm them in his religion, made large presents to the cliicf of the

Koreish out of the spoils at Honein, as has been just now mentioned.' But this

law, they ^ay, became of no obligation when the Mohammedan faith was established,

and stood not in need of such methods for its support.

« t. e. He hears every thing that we say ; and gives credit to all the stories that are

carried to him.
'' Giving credit to nothing that may do you hurt.

'So the Mohammedans call a chapter of the Koran.'
^ It is related that in the exjHjdition of Tabuc,a company of hypocrites, passing near

> Al Beidawi. Vide Abulfed. Viu Moh. pp. 118, 119. » Abulf. ibid. • See
the Prelim. Disc sect. iii. p. 41.
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Ills apostle 1 offer not an excuse : now are ye become infidels, after your

faith. If we forgive a part of you, we will punish a part, for that they

have been wicked doers. Hypocritical men and women are the one of

them or the other : they command that which is evil, and forbid that which
is just, and shut their handsfrom giving alms. They have forgotten God -

wherefore he hath forgotten them : verily the hypocrites are those who act

wickedly. God denounceth unto the hypocrites, both men and women,
and to the unbelievers, the fire of hell ; they shall remain there/or ever ':

this will be their sufiicient reward; God hath cursed them, and they shall

endure a lasting torment. As they who have been before you, so are ye.

They were superior to you in strength, and had more abundance of wealth
and of children ; and they enjoyed their portion in this world; and ye also

enjoy your portion here, as they who have preceded you enjoyed their por-

tion. And ye engage yourselves in vain discourses, like unto those wherein

they engaged themselves. The woi-ks of these are vain both in this world
and in that which is to come ; and these are they who perish. Have they

not been acquainted with the history of those who have been before them ?

of the people of Noah, and of Ad, and of Thamud, and of the people of

Abraham, and of the inhabitants of Madian, and of the cities which were

overthrown ? ^ Their apostles came unto them with evident demonstra-

tions; and God was not disposed to treat them unjustly; but they dealt

unjustly with their own souls. And the faithful men, and the faithful

women, are friends one to another : they command that which is just, and
they forbid that which is evil ; and they are constant at prayer, and pay
their appointed alms ; and they obey God and his apostle : unto these will

God be merciful ; for he is mighty and wise. God promiseth unto the

true believers, both men and women, gardens through which rivers flow,

wherein they shall remain for ever ; and delicious dwellings iu the gardens
of perpetual abode '.'^ but good-will from God shall he their most excellent

reward. This will he great felicity. O prophet, wage war against the -un-

believers and the hypocrites, and be severe unto them : for their dwelling

shall be hell ; an unhappy journey shall it he thither ! They swear by God
that they said not what they are charged with : yet they spake the word of

infidelity, and became unbelievers after they hsA embraced Islam.^ And

Mohammed, said to one another, Behold that man ; he would take the strong holds of
Syria: away ! away! which being told the prophet, he called them to him, and aske'd
them why they had said so ? whereto they replied with an oath, that they Avere not
talking of what related to him or his companions, but were only diverting themselves
with indifferent discourse, to beguile the tediousness of the way.*

Namely, Sodom and Gomorrah, and the other cities which shared their fate, and
are thence called Al Motakifat, or the subverted,^
™ Literally, gardens of Eden ; but the commentators do not take the word Eden

in the sense which it bears in Hebrew ; as has been elsewhere observed. **

(In Hebrew it signifies a place of delight. In the Arabic it means a place fit for
the pasturing of flocks.

—

Savary.)
° It is related that al Jallas Ebn So>;.°.id, hearing some passages of this chapter,

which sharply reprehended those who refused to go on the above-mentioned expedition
of Tabuc, declared, that if what Mohammed said of his brethren was true, they were

* Al Beidawi. ^ Sec chap. 11. * See the Prelim. Disc. p. 133.
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they designed that which they could not eflect ;* and they did not dis-

ap[)rove the design f/r any oilier rciison than because God and his apostle

had enriched them of liis bouuty.P Jf they repent, it will be better for

them ; but if they relapse, God will punish them with a giievous tonnent

in this world and in the next ; and they shall have no patron on eiU*th, nor

any protector. There are some of them who made a covenant with God,

saying^ Yerily if he give us of his abundance, we will give alms, and become

righteous people.*^ Yt-t when he had given unto tliem of his abundance,

they became covetous thereof, and tunied back, and retired afar ofll

Wherefore he hath caused hypocrisy to succeed in their hearts imtil the

day whereon they shall meet him ; for that they failed to perform unto

God that which they had promised him, and for that they prevaricated.

Do they not know that God knoweth wliatever they conceal, and their

private discoui-ses ; and that God is the knower of secrets 1 They who

traduce such of the believers as are liberal in giving alms beyond what they

are obliged, and those who find nothing to give but uJuit they gain by their

industry' ;*" and therefore scoff at them : GoD shall scoff at them, and they

worse than asses. Which coming to the prophet's ear, lie sent for liim ; and he
denied the words upon oath. But on the immediate revelation of this passage, be
confessed his fault, and his repentance was accepted.'

° The commentators tell us, that fifteen men conspired to kill Mohammed in his

return from Tabuc, by pushing him from his camel into a precipice, as he rode by
night over the highest part of al Akaba. But when they were going to execute their

design, Ilodhcifa, who followed, and droN-c the prophet's camel, which was led by
Amn)ar Ebn Yaser, hearing the tread of camels and the clashing of arms, gave the

alarm, upon which they fled. Some however suppose the design here meant was a
plot to expel Mohammed from Medina.*

P Fur ilohammed's residing at Medina was of great advantage to the place, the

inhabitants being generally j)Oor, and in want of most conveniences of life ; but on
the prophet's comiixg among them, they became possessed of large herds of cattle,

and money also. Al Beidawi says, that the above-named al Jallas, in particular,

having a servant killed, received, by Mohammed's order, no less than ten thousand
iiirliems, or about three hundred pounds, as a fine for the redemption of his blood.

•1 An instance of this is given in Thdlaba Kbn llateb, who came to Mohammed,
and desired him to beg of God that he would bestow riches on him. The prophet
at first advised him rather to be thankful for the little he had than to covet more,

which might become a temptation to him; but on Thalaba's repeated request and
solemn promise that he would make a good use of his riches, he was at length pre-

vailed on, and preferred the petition to God. Thalaba in a short time grew vastly

rich, which Mohammed being acquainted with, sent two collectors to gather the alms
;

otltcr people readily paid them, but when they came to Tlialaba, and n-ad the injunc-

tion to him out of the Koran, he told them that it was not alms, but tribute, or next
kin to tribute, and bid them go back till he had better considered of it. Upon which
this passage was revealed ; and when Thalaba came afterwards and brought his alms,

Mohammed told him that God had commanded him not to accept it, and threw dust

upon his head, saying, This is what thou hast desoied. He then oflered his alms to

Abu Beer, who refused to accept them ; as did Omar some years after, when he was
Khalif.3

• Al Beidawi relates, that Mohammed exhorting his followers to voluntary alms,

among others, Abda'lrahmun Kl)n Awf gave four thousand dirbems, which was one
half of what he had; Asem Ebn Adda gave an hundred beasts' loads of dates; and
Abu Okail a Saa, which is no more than the sixtieth })art of a load, of the same fruit,

but was the half of what he had earned by a night's hard work. This Mohammed
accepted; whereupon the hypwrites said that Abd.Vlrahman and Asem gave what
they did out of ostentation, and that God and his apostle might well have excused
Abu Okail's mite; which occasioned this passage.

1 9up]X)sc this collection was made to defray the charge of the expedition of Tabilc,

towards whicli, as another writer tells us, Abu Beer contributed all that he had, and

7 Al Beidawi. ^ Idem. " Idem.
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shall suffer a grievous punishment. Ask forgiveness for them, or do not ask

forgiveness for them ; it will he equal. If thou ask forgiveness for them
seventy times, God will by no means forgive them,* This is the divine

pleasure, for that they believe not in God, and his apostle; and God
directeth not the ungodly people. They who were left at home in the

ex2yeditio7i of Tahuc, were glad of their staying behind the apostle of God,

and were unv/illing to employ their substance and their persons for the

advancement of God's true religion; and they said, Go not forth in the

heat.* Say, the fire of hell will be hotter; if they understood this.

Wherefore let them laugh little, and weep much, as a reward for that

which they have done.* If God bring thee back unto some of them," and
they ask thee leave to go forth to war with thee, say, Ye shall not go forth

with me for the future, neither shall ye fight an enemy with me
; ye were

pleased with sitting at home the first time ; sit ye at home therefore with

those who stay behind. Neither do thou ever pray over any of them who
shall die,* neither stand at his grave ;^ for that they believed not in God
and his apostle, and die in their wickedness. Let not their riches or their

children cause thee to marvel : for God intendeth only to punish them
therewith in this world ; and that their souls may depart, while they are

infidels. When a Sura'' is sent down, whe7'ein it is said, Believe in

God, and go forth to war with his apostle; those who are in plentiful

circumstances among them ask leave of thee to stay behind, and say,

Suffer us to be of the number of those who sit at home. They are

well pleased to be with those who stay behind, and their hearts are sealed

Othman very largely; viz. as it is said, three hundred camels for slaughter, and a
thousand dinars of gold.^

^ In the last sickness of Abda'llah Ebn Obba the hypocrite, (who died in the ninth

year of the Hejra,) his son, named also Abda'llah, came and asked Mohammed to

beg pardon of God for him ; which he did, and thereupon the former part of tliis

verse was revealed. But the prophet, not taking that for a repulse, said he would
pray seventy times for him ; upon which the latter part of the verse was revealed,

declaring it would be absolutely in vain. It may be observed, that the numbers
seven, and seventy, and seven hundred, are frequently used by the eastern writers to

signify, not so many precisely, but only an indefinite number, greater or lesser;
2'

several examples of which are to be met with in the scripture.^

* This they spoke in a scoffing manner to one another; because, as has been
observed, the expedition to Tabuc was undertaken in a very hot and dry season.

* "Let them laugh for a few moments! Long-continued tears will be the conse-
quence of their conduct,"

—

Savary.
" That is, if thou return in safety to Medina to the hypocrites ; who are here called

some of them who stayed behind, because they were not all hypocrites. The whole
numbeJ is said to have been twelve,*

^ This passage was also revealed on account of Abda'llah Ebn Obba. In his last

illness he desired to see Mohammed, and when he was come, asked him to beg for-

giveness of God for him, and requested that his corpse might be wrapped up in the
garment that was next his body, (which might have the same efficacy with the habit
of a Franciscan,) and that he would pray over him when dead. Accordingly, when
he was dead, the prophet sent his shirt, or inner vestment, to shroud the corpse, and
was going to pray over it, but was forbidden by these words. Some say they were
not revealed till he had actually prayed for him"^

y Either by assisting at his funeral, or visiting his sepulchre.
^ See before, p. 156, note i. and Prelim. Di.sc, p. 4L

1 Ahulfed. Vit. Moh. p. 123. « Al Bcidawi. « Matt, xviii. 22. * Al Beidawi.

? Idem,
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up ; whei-efore they do not understantL But the apastle, and thosewho have

believed with him, expose their fortunesaiid theirlives /l»r Goitsservwe; tlicy

shall enjoy the good things ofeither life, and tliey shall be liappy. God hath

pi\'pared for them gardens through which rivei*s flow ; they shall remain

therein/or ever. This will be great felicity. And certain Ai-abs of the desert

came to excuse themselves,* prai/ing that they might be permitted to stay

behind; and they sat at home who had renounced God and his apostle.

But a painful inmiihmont shall be inflicted on such of them as believe not.

In those who are weak, or are afllicted with sickness, or in those who find

not wherewith to contribute to tJte war,^ it shall be no crime if t/tey stay at

home; provided they behave themselves fiiithfuUy towards God and his

a})Ostle. There is no room to lay blanie on the righteous : for God is

gracious and merciful : nor on those, unto whom, when they came unto

thee, rcquestimj that thou wouldest supply them with necessaries for

travelling, thou didst answer, I find not wherewith to supply you, returned,

their eyes shedding tears for grief, that they found not wherewith to con-

tribate to tJie ex^Kdition.^ But there is reason to blame those who ask leave

of thee to sit at home, when they are rich. They are pleased to be with

those who stay behind, and God hath scaled up their hearts; wherefore

they do not understand. {*XI.] They will excuse themselves unto you,

when ye are returned unto them. Say, Excuse not yourselves ; we will by

no means believe you : God hath acquainted us with your behaviour; and

God will obser\'e his actions, and his apostle also : and hereafter shall ye be

brought before him who knoweth that which is hidden, and that which is

manifest; and he will declare unto you that which ye have done. They

will swear unto you by God, when ye are returned unto them, that ye may
let tliem alone.'* Let them alone, therefore, for they are an abomination,

and their dwelling shall be hell, a reward for that which they have deserved.

They will swear nnto you, that ye may be well pleased with them; but if

ye be well pleased with them, verily God will not be well pleased with

l)eople who prevaricate. The Arabs of the desert are more obstinate in

their unbelief and hypocrisy; and it is easier for them to be ignorant of the

ordinances of that which God hath sent down unto his apostle;® and God
is kTiowiujr and wise. Of the Arabs of the desert there is who reckoneth

These were the tribes of Asad and GliatfTin. who excused themselves on account

Of the necessities of their families, which their industry only maintained. But.somc
write they were the family of Amer Ebn al Tofail, who said that if they went with

the army, the tribe of Tay would take advantage of their absence, and full upon
their wives and children, and their cattle.*'

*> Bv reason of their extreme poverty ; as those of Jobcina, Mozcina, and Banu
Odhrk.7

<= The persons here intcnde<l were seven men of the Ansars, who came to Mohammed
and begped he would jrive them some patched boots and soled shoes, it being ini-

posi»ible for them to march so far barefoot, in such a season, but he told them he
could not supply them: whereupon they went away weeping;. Some however say
these were the IJanu Mokren, aud others, Abu Ma^a, and his companions.^

•i And not chastise them.
• Because of their wild way of life, the hardness of their hearts, their not frequent-

ing people of knowlcd<^e, and the few opportunities they have of bcin^; instructed.^

6 Al Bciduwi. ' Idem. ^ Idem. ^ Idem. See the Prelim. Disc p. 18 and 2a
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that which he expendeth/or the service of God, to he as tribute,^ and waiteth
that some change offortune ^ may befall you. A change for evil shall happen.
unto them ; for God both heareth and knoweth. And of the Arabs of the
desert there is who believeth in God, and in the last day ; and esteemeth
that which he layeth out /or the service of God to be the means ofbringing
him near unto God, and the prayers of the apostle. Is it not unto them
the means of a near approach ? God shall lead them into his mercy; for

God is gracious and merciful.'^ As for the leaders and the first of the

Mohajerin, and the Ansars,^ and those who have followed them in well

doing : God is well pleased with them, and they are well pleased in him

:

and he hath prepared for them gardens watered by rivers; they shall

remain therein for ever. This shall be great felicity. And of the Arabs,
of the desert who dwell round about you, thei^e are hypocritical, persons :^

and of the inhabitants of Medina there are some who are obstinate in
hypocrisy. Thou knowest them not, prophet, hut we know them : we
will surely punish them twice ;^ afterwards shall they be sent to a grievous

torment. And others have acknowledged their crimes." They have mixed
a good action with another which is bad :^ peradventure God will be turned
unto them ; for God is gracious and merciful. Take alms of their sub-
stance, that thou mayest cleanse them, and purify them thereby ;"! and
pray for them : for thy prayers shall be a security ofmind unto them ; and

*» Or a contribution exacted by force, the payment of which he can in nowise avoid,
i Hoping that some reverse may afford a convenient opportunity of throwing off

the burden.
^ The Arabs meant in the former of these two passages, are said to have been

the tribes of Asad, Ghatfan, and BanuTamim; and those intended in the latter,
Abdallah, surnamedDhu'lbajadin, and his people.^

' The Mohajerin, or refugees, were those of Mecca, who fled thence on account of
their religion ; and the Ansars, or helpers^ were those of Medina, who received
Mohammed and his followers into their protection, and assisted them against their
enemies. By the leaders of the Mohajerin, are meant those who believed on Mo-
hammed before the Hejra, or early enough to pray towards Jerusalem, from which
the Kebla was changed to the temple of Mecca, in the second year of the Hejra,
or else such as were present at the battle of Bedr. The leaders of the Ansars were
those who took the oath of fidelity to him at al Akaba, either the first or the
second time.^

^ i. e. In the neighbourhood of Medina. These were the tribes of Joheina,
Mozeina, Aslam, Ashja, and Ghifar.s
n Either by exposing them to public shame, and putting them to death ; or by

either of those punishments and the torment of the sepulchre ; or else by exacting
alms of them by way of fine, and giving them corporeal punishment.*

o Making no hypocritical excuses for them. These were certain men, who having
stayed at home instead of accompanying Mohammed to TaMc, as soon as they
heard the severe reprehensions and threats of this chapter against those who had
stayed behind, bound themselves to the pillars of the mosque, and swore that they
would not loose themselves, till they were loosed by the prophet. But when he
entered the mosque to pray, and was informed of the matter, he also swore that
he would not loose them without a particular command from God ; whereupon this
passage was revealed, and they were accordingly dismissed.

^

P Though they were backward in going to war, and held with the hypocrites,
yet they confessed their crime and repented.

q When these persons were loosed, they prayed Mohammed to take their substance,
for the sake of which they had stayed at home, as alms, to cleanse them from their
transgression ; but he told them he had no orders to accept any thing from them s

upon which this verse was sent down, allowing him to take their alras.o

^ Al Beidiiwi. 2 idem. ^ jjcm. * Idem, « Idem. « Idem,
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God both heareth and knoweth. Do they not know tliat God accepteth

rcix'utance from his servants, and accepteth alms; and that God is easy to

he reconciled, and merciful] Sj\y unto them. Work (is ye icill ; but God
will behold your work, and his apostle also, and the true believci"s: and ye

shall be brought before him who knoweth that whicli is kept secret, and

that which is made public; and he will declare unto you whatever ye have

done. And tJiere are others who wait with suspense the decree of GoD

:

whether he will punish them, or whether he will be turned unto them:'

but GoD is knowing and wise. There are some who have built a temple to

hurt the faithful, and to propagate infidelity, and tofoment division among

the true believers,* and for a lurking-place for him who hath fought against

God and his apostle in time past;* and they swear, saying, Verily we

intended no other than to do for the best: but God is witness that they do

certainly lie. Stand not v.p to pray therein for ever. There is a temple

founded on piety,*^ from the fii*st day of its huildiny* It is more just that

thou stand up to pray therein : therein are men who love to be purified;^

' The persons here intended were the three Ansars whose pardon is granted a

Kttle below.
• When Banu Amru Ebn Awf had built the temple or mosque of Koba, which

•will be mentioned by and by, they asked Mohammed to come and pray in it, and

he complied with their request. This exciting the envy of their brethren, Banu
Gancm Ebn Awf, they also bnilt a mosque, intending that the Imam or priest who
should oflSciate there,' should be Abu Amor a Christian monk ; but he dying in

Svria, they came to Mohammed and desired he would consecrate, as it were, their

mosque by praying in it. The prophet accordingly prepared himself to go with

them, but was forbidden by the immediate revelation of this pas5:age, discovering

their hypocrisy and ill design : whereupon he sent Malec Ebn al Dokhshom, Miian

Ebn Addi, Amer Ebn al Sacan, and al "Wahsha the Ethiopian, to demolish and bum
it; which they performed, and made it a dunghill. According to another account

this mosque was built a little before the expedition of TabAc, with a design to

hinder Mohammed's men from engaging therein ; and when he was asked to pray

there, he answered that he was just setting out on a journey, but that when he

came back, with God's leave, he would do what they dciired ; but when they appliea

to him again, on his return, this passage was revealed.^

* That is Abu Amer the monk, who was a declared enemy to Mohammed, having

threatened him at Ohod, that no party should appear in the field against him, but

he wouM make one of them ; and, to be as good as his word, he continued to oppose

him till the battle of llonein, at which he was present, and being put to flight with

those of Hawazen, he retreated into Syria, designin;^ to obtain a supply of troops

from the Grecian emperor to renew the war; but he died at Kinnisrin. Others

say that this monk was a confederate at the war of the ditch, and that he fled thence

into Syria.^
«» Viz., that of Koba, a place about two miles from Medina, where Mohammed

rested four days before he entered that city, in his Hight from Mecca, and where
he laid the foundation of a mosque,'* which was afterwards built by Banu Aicru
Ebn Awf. But according to a ditlerent tradition, the mosque here meant was that

which Mohammed built at Medina.
" Beware of entering therein. The foundation of the true temple is established

upon piety."

—

Savary.
* A\ Beidawi sayg, that Mohammed walking once with the Mohajcrin in Koba,

found the Ansars sittin^j at the mosque door, and asked them whether they wore

believers ; and, on their being silent, repeated the question : whereupon Omar
answered, that they were believers; and Mohammed demanding whether they

acquiesced in the judj^nent Omar had made of them, they said. Yes. lie

then as;ked them whether they would be patient in a<lversity, and thankful in

prosperity ; to which they answering in the affirmative, he swore by the Lord
of the Caaba, that they were true believers. Afterwards he examined them as

" Al Beidawi, Jallal'oddin. "lidem. ' lidem, Ebn Shohnah. Vide Abulfed.
Vit. Moh. p. 52. "NVhere the translator taking this passage of the Koran, which is

there cited, for the words of his author, has missed the true sense.
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for God lovetli the clean. Whether therefore is he better, -vs^ho hath
founded his building on the fear of God and Ms good will ; or he who
hath founded his building on the brink of a bank of earth which is washed
away by waters, so that it falleth with him into the fire of hell 1 God
directeth not the ungodly people. Their building which they have built

will not cease to he an occasion 0/doubting in their hearts, until their hearts

be cut in pieces ; ^ and God is knowing a^id wise. Yerily God hath pur-

chased of the true believers their souls, and their substance, 2^Tomising them
the enjoyment of paradise ; on condition that they fight for the cause of God

,

whether they slay or be slain, the promise for the same is assuredly due by
the law, and the gospel, and the Koran. And who performeth his con-

tract more faithfully than God ? Kejoice therefore in the contract which
ye have made. This shall be great happi^ess. The penitent, and thoSe

who serve God, and praise him, and who fast, and bow down, and worship
;

and who command that which is just, and forbid that which is evil, and
keep the ordinances of God, shall likewise he rewarded with paradise : where^

fore bear good tidings unto the faithful. It is not allowed unto the proph et,

nor those who are true believers, that they pray for idolaters,^ although they
be of kin, after it is become known unto them, that they are inhabitants

of hell.* Neither did Abraham ask forgiveness for his father, otherwise

than in pirrsuance of a promise which he had promised unto him :
b

1^,^^

when it became known unto him, that he was an enemy unto God he de-

clared himself clear of him.° Yerily, Abraham was pitiful and compas-
sionate. Nor is God disposed to lead people into error,'^ after that he hath
directed them, until that which they ought to avoid is become known unto

to their manner of performing the legal washings, and particularly, what they did
after easing themselves ; they told him that in such a case they used three stones,
and after that washed with water : upon which he repeated these words of the Koran
to them.

y Some interpret these words of their being deprived of their judgment and under-
standing

; and others of the punishment they are to expect, either of death in this
world, or of the rack of the sepulchre, or the pains of hell.

==^ This passage was revealed, as some think, on account of Abu Taleb, Mohammed's
uncle and great benefactor; Avho, on his death-bed, being pressed by his nephew to
speak a word which might enable him to plead his cause before God, that is, to pro-
fess Islam, absolutely refused. Mohammed however told him that he would not
cease to pray for him till he should be forbidden by God; which he Avas by these
words. Others suppose the occasion to have been Mohammed's visiting his mother
Amena's sepulchre at al Abwa, soon after the taking at Mecca ; for they say that while
he stood at the tomb he burst into tears, and said, I asked leave 0/ God to visit mj/
mother's tomb, and he granted it me; but when I asked leave to prayfor her, it was
denied me.^

a By their dying infidels. For otherwise it is not only lawful, but commendable,
to pray for unbelievers, while there are hopes of their conversion.

b Viz., to pray that God would dispose his heart to repentance. Some suppose
this was a promise made to Abraham by his father, that he would beheve in God.
For the words may be taken either way,

*= Desisting to pray for him, when he was assured by inspiration that he was not
to be converted ; or after he actually died an infidel. See chap, 6, p. 106.

^ i. e. To consider or punish them as transgressors. This passage was revealed
to excuse those who had prayed for such of their friends as had died idolaters,
before it was forbidden

;
or else to excuse certain people who had ignorantly prayed

towards the first Kebla, and drank wine, &c.

^ Al Beiddwi.
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them ; for God knowctli all things. Verily unto God hclyngeth the king-

dom of heaven and of earth : he giveth life, and he caiiseth to die ; and

ye have no patron or helper besides God. God is reconciled unto the

prophet, and unto the Mohajcrin and the Ansars,*^ who followed him in the

hour of distress,
'^ after that it had wanted little but that the hearts of a part

of them had swened/ro/zi their duty : afterwards was he turned unto them

:

for he was compassionate and merciful towards them. AndA^ is also re-

eoncUed unto the three who were left behind,*'' so that the earth became too

strait for them, not'vs'ithstanding its spaciousness, and their souls became

Ktraitoned witliin them, and they considered that there was no refuge

from God, otherwise than by having recourse unto him. Then was he

turned unto them, that they might repent ; for God is easy to 1x5 reconciled

and mercifid. O true believers, fear God, and be with the sincere. There

was no reason why the inhabitants of Medina, and the Arabs of the desert

who dwell around them, should stay behind the apostle of God, or should

prefer themselves before him." This is unreasonable: because they are not

distressed either by thirst, or labour, or hunger, for the defence of God's

true religion ; neither do they stir a step, which may irritate the un-

believers ; neither do they receive from the enemy any damage, but a good

work is written down unto them for the same ; for God sufiereth not the

reward of the righteous to perish. And they contribute not any sum either

small or great, nor do they pass a valley ; * but it is written down unto

them, that God may reward them with a recompense exceeding that which

they have wrought. The believers are not obliged to go forth to war all

together : if a part of every band of them go not forth, it is that they may
diligently instruct themselves in their religion ; ' and may admonish their

• Having forgiven the crime thcv committe<l, in giving the hypocrites leave to be
absent from the expedition to TabAc ; or for the other sins which they might, through
inadvertence, have been guilty of. For the best men have need of repentance.'

' Fz>., in the expedition of TabAc ; wherein Mohammed's men were driven to such

extremities, that, besides what they endured by reason of the excessive heat, ten men
were obliged to ride by turns on one camel, and provisions and water were so scarce,

that two men divided a date between them, and they were obliged to drink the water

out of the camels' stomachs.'
» Or, as it may be translated, who icere left in suspense, whether they should be

pardoned or not.* These were three Ansars, named Caab Ebn Malec, Helal Ebn
Omeyya, and Merara Ebn Rabi, who went not with Mohammed to Tabdc, and were
therefore, on his return, secluded from the fellowship of the other Moslems; the

prophet forbidding any to salute them, or to hold discourse with them. Under which
interdiction they continued fifty days, till, on their sincere repentance, they were at

length discharged from it, by the revelation of this passage.'
*> By not caring to share with him the dangers an«I fatigues of war. Al Beidawi

tells us, that after Mohammed had set out for TabAc, one Abu Khaitharaa sitting

in his garden, where his wife, a very beautiful woman, had spread a mat for him in

the shade, and had set new dates and fresh water before him, after a little reflection,

cried out. This is not well, that I should thus take nvj ease ami pleasure, while the apostle

of God is exposed to the scorching of the sunbeams, and the inclemencies ofthe air ; and
immediately mounting his camel, took his sword and lance, and went to join the army.

• " That which they expend, the passing of a torrent, all that they do, written in

the book of God, are so many claims to his glorious recompenses."

—

Savaiy.
• That is, if some of every tribe or town be left behind, the end of their being so left

' Al Beidawi. » Idem. * See before, p. 162, note ^ » Al Beidawi, Jallalo'ddin,

Abalf: Vit. Moh. pp. 133, 120.
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people, when they return unto them, that they may take heed to them-

selves. O true believers, wage war against such of the infidels as are near

you:^ and let them find severity^ in you : and know that God is with

those who fear him. Whenever a Sura is sent down, there are some of

them who say, Which of you hath this caused to increase in faith 1 It

will increase the faith of those who believe, and they shall rejoice : but

unto those in whose hearts there is an infirmity, it will q,Mfarther doubt

unto their iwesent doubt ; and they shall die in their infidelity. Do they

not see that they are tried every year once or twice % ^ yet they repent not,

neither are they warned. And whenever a Sura is sent down, they look at

One another, saying^ Doth any one see you^" then do they turn aside.*

God shall turn aside their hearts/rom the truth; because they are a peojjle

who do not understand. Now hath an apostle come unto you of our own

nation," an excellent person : it is grievous unto him that ye commit wick-

edness ; he is careful over you, and compassionate and merciful towards the

believers. If they turn back, say, God is my support : there is no God
but he. On him do I trust ; and he is the Lord of the magnificent

throne.

is that they may apply themselves to study, and attain a more exact knowledge of

the several points of their religion, so as to be able to instruct siich as, by reason of

their continual employment in the wars, have no other means of information. They
say that after the preceding passages were revealed, reprehending those who had
stayed at home during the expedition of Tabuc, every man went to war; so that

the study of religion, which is rather more necessary for the defence and propaga-

tion of the faith than even arms themselves, became wholly laid aside and neglected

;

to prevent which, for the future, a convenieift number are hereby directed to be left

behind, that they may have leisure to prosecute their studies.

^ Either of your kindred or neighbours ; for these claim your pity and care in

the first place, and their conversion ought first to be endeavoured. The persons

particularly meant in this passage are supposed to have been the Jews of the tribes

of Khoreidha and Nadhir, and those of Khaibar; or else the Greeks of Syria.^

^ Or fierceness in war.
™ i. e. By various kinds of trials ; or by being called forth to war, and by being

made witnesses of God's miraculous protection to the faithful.

» They wink at one another to rise and leave the prophet's presence, if they think

they can do it without being observed ; to avoid hearing the severe and deserved

reproofs which they apprehend in every new revelation. The persons intended are

the hypocritical Moslems.
* ''' See they not that, once or twice a year, the anger of heaven weighs heavy

upon them? ThesQ warnings open not their eyes, nor excite them to repentance.

Should another chapter be sent to them, they would look on each other, and if no
«ne saw them would take to flight. God has led their hearts astray, because they

iiearken not to -wisdom."

—

Savary,
o See chap. 3, p. 54, note *",

• AI Beidawi.
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CnAFTER X

INTITLED, JONAS ;P REVEALED AT MECCA.

!>' TUE NAME OF THE MOST MERCIFUL GOD.

Al. R.^ These are tlie signs of the wise book. Is it a strange thing

unto the men of Mecca, that we have revealed our tciU unto a man from

among them/ sai/itig, Denounce threats unto men if tliey believe not ; and

bear good tidings unto those who believe, that on the merit of tlieir sin-

cerity they have an interest with their Lord 1 The unbelievers say, This

is manifest sorcery.* Verily your Loud ls God, who hath created the

heavens and the earth in six days; and then ascended his throne, to

tiike on himself the government of all things. There is no intercessor,

but by his permission.* This is God, your Lord ; therefore serve him.

Will ye not consider ? Unto him shall ye all return, a/xording to the cer-

tain promise of God; for he produceth a creature, and then causeth it to

return again ; that he may reward those who believe and do that which is

light, with equity. But as for the unbelievers, they shall drink boiling

water, and tJiOj shall suffer a grievous punishment, for that they have dis-

believed. It is he who hath ordained the sun to shine by day, and the

moon for a light by night; and hath appointed her stations, that ye might

know the number of years, and the computation of time. God hath not

created this, but with truth. He explaineth his signs unto people who
understand. Moreover in the vicissitude of night and day, and whatever

God hath created in heaven and earth, are surely signs unto men who fear

him. Vei-ily they who hope not to meet us at t/ie last day, and delight in

this present life, and rest securely in the same, and who are negligent of

our signs; their dwelliug shall be Ii£ll fire, for that which they have de-

served. But as to those who believe, and work righteousness, their Lord
will direct them because of their faith ; they shall have rivers flowing

through gardens of pleasure. Their prayer therein sliall be, Praise be unto

thee, O God! and their salutation'* therein shall be 'Peace \ and the end of

p This prophet is mentioned towards the end of the chapter. (After the name,
Savan.' adds, " Peace be with him.")

•> See the Prelim. Disc. sect. iii. pp. 42, 43.
' And not one of the most powerful among them neither ; so that the Koreish said

it was a wonder God could find out no other messenger than the orphan pupil of

Abu Taleb.^
• Meaning the Kor&n. According to the reading of some copies, the words may

be rendered, T/iis man (i. e„ Mohammed) is no other than a mutu/est sorcerer.

* These words were revealed to refute the foolish opinion of the idolatrous Meccnns,
who imagined their idols were intercessors with God for them.

" Either the mutual salutation of the blessed to one another, or that of the angels

to the blessed.

^ Al BeidawL
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their prayer shall be. Praise be unto God, the Lord of all creatures ! If

God should cause evil to hasten unto men, according to their desii-e of

hastening good, verily their end hath been decreed. Wherefore we suffer

those who hope not to meet us at the resurrection, to wander amazedly in

their error. When evil befalleth a man ; he prayeth unto us lying on his

side, or sitting, or standing :
^ but when we deliver him from his aiSiction,

he continueth hisformer course of life, as though he had not called upon

us to defend hhn against the evil which had befallen him. Thus was that

which the transgi-essors committed prepared for them.* We have formerly

destroyed the generations ivho were before you, men of Mecca, when
they had acted unjustly, and our apostles had come unto them with evident

miracles, and they would not believe. Thus do we reward the wicked

people. Afterwards did we cause you to succeed them in the earth ; that

we might see how ye would act. When our evident signs are recited unto

them, they v/ho hope not to meet us at the resun^ection, say, Bring a dif-

ferent Koran from this ; or make some change therein. Answer, It is not

fit for me, that I should change it at my pleasure : I follow that only which

is revealed unto me. Yerily I fear, if I should be disobedient unto my
Lord, the punishment' of the great day. Say, if God had so pleased, I

had not read it unto you, neither had I taught jow the same. I have

already dwelt among you to the age offorty years^ before / received it.

Do ye not therefore understand ? And who is more unjust than he who
deviseth a lie against God, or accuseth his signs of falsehood % Surely the

wicked shall not prosper. They worship besides God, that which can

neither hurt them nor profit them, and they say. These are our intercessors

with GoD.^ Answer, Will ye tell God that which he knoweth not, neither

in heaven nor in earth %^ Praise be unto him ! and far be that from him,t

which they associate with him I Men were j^rofessors ofone religion only,'^

but they dissented tlierefrom ; and if a decree had not previously issuecl

from thy Lord, deferring their 'punishment, n^yAj the matter had been de-

cided between them, concerning which they disagreed. They say. Unless

a sign be sent down unto him from his Lord, we ivill not believe. Answer,

Verily that which is hidden is known only unto God : wait, therefore, the

^ I. e. In all postures, and at all times.
* " Thus the ungodly man delighteth in his ingratitude."

—

Savary. '

^ For so old was Mohammed before he took upon hiai to be a prophet;^ during
which time his fellow citizens well knew that he had not applied himself to learning
of any sort, nor frequented learned men, nor had ever exercised himself in com-
posing verses or orations, whereby he might acquire the art of rhetoric, or elegance
of speech,^ A flagrant proof, says Al Beidawi, that this book could be taught him
by none but God.

y See the Prelim, Disc. sect. i. p. 11, &c.
^ Viz., that he hath equals or companions either in heaven, or on earth ; since he

acknowledgeth none ?

f " Accursed be their chimerical deities,"

—

Savary.
* That is to say, the true religion, or Islam, which was generally professed, as

some say, till Abel was murdered, or, as others, till the days of Noah. Some suppose
the first ages after the flood are here intended ; others, the state of religion in Arabia,
from the time of Abraham to that of Amru Ebn Lohai, the great introducer of idolatry
into that country.

8 See the Prelim. Disc, p. SO. Abulfed. Vit. Moh. c. 7. » See the Prelim.
Disc. p. 19, &c.
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pleasure ofGod ; and I also will wjiit with you. And wlien we caused

the men of Mecca to tiisto mercy, after an affliction which had bcfiillcn

them, behold, they devised a stratagem against our signs.'' Say unto tlienif

God is more swift in executing a stnitagoin, than ye. Verily our mes-

sengers'' \sTitc down that which ye deceitfully devise. It is he who hath

given you conveniences for travelling by land <uid by sea; so that ye be in

ships, which sail with them, with a fiivourable wind, and they rejoice

therein. A ml when a tempestuous wind overtaketh them, and waves come

upon them from every side, and they think themselves to be encompassed

with inevitable dangers; they call upon God, exhibiting the pure religion

unto him,^ and saying, Verily, if thou deliver us from this peril, we will bo

of those who give thanks. But when he hath delivered them, behold,

they behave themselves insolently in the earth, without justice. O men,

A'erily the violence which ye commit against your own souls, isfor the en-

joyment of this present life only ; afterwards unto us shall ye return, and

we will declare unto you that which ye have done. Verily the likeness of

this present life is no other than as water, which "sve send down from

heaven, and wherewith the productions of the earth are mixed, of which

men eat, and cattle also, until the earth receive its vesture, and be adorned

with various plants: the inhabitants thereof imagine that they have power

over the same ; hut our command cometh unto it by night, or by day, and

we render it as though it had been mowen, as though it had not yesterday

abounded with fruits. Thus do we explain our signs unto people who
consider. God inviteth unto the dwelling of peace,^ and directeth whom
he pleaseth into the right way. They who do right shall receive a most

excellent reijcard, and a superabundant addition/ neither blackness^ nor

shame shall cover their faces. These slcall he the inhabitants of paradise

;

they shall continue therein ybr ever. But they who commit evil shall re-

ceive the reward of e^-il, equal thereunto,^ and they shall be covered with

shame, {for they shall have no protector against God ;) as though their

faces were covered with the profound darkness of the night. These shall

be the inhabitants of hell fire; they shall remain therein /or ever. On the

day of tlie resurrection we 'will gather them altogether; then will we

say unto the idolaters, Get ye to your place, ye and your companions:'

and we will separate them from one another ; and their companions will

^ For it is said that thoy wcro afflicted with a dearth for seven years, so that

they were very near perishing; hut no sooner relieved hy God's sending tlicni plenty,

than they began again to charge ^lohammcd with imposture, and to ridicule liis

revelations. *^

« t. e. The guardian angels.
* That is, applying themselves to God only, and neglecting their idols; their fears

directing them in such an extremity to ask help of him only who could give it.

« Viz., paradise.
' For their reward will vastly exceed the merit of their good works. Al Ghaznli

supposes this additional recomj^.nae will be the beatific vision.'

» See the Prelim. Disc. p. 62, &c.
^ i. e. Though the blessed will be rewarded beyond their deserts, yet God will not

punish any beyond their demerits, but treat them with the exactest justice.

• That is, your idols, or the companions which ye attributed unto God.

1 Al Bcidawi. ^ g^.c the Prelim, Disc. p. 71.
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sajunio them, Ye did not worship vls ;^ and God is a sufficient witness

between us and you ; neither did we mind your worshipping of us.

There shall every soul experience' that which it shall have sent before

it ;"" and they shall be brought before God their true Lord ; and the/alse

deities which they vainly imagined, shall disappear from before them. Say,

Who provideth you food from heaven and earth ? or who hath the absolute

power over the hearing and the sight 1 and who bringeth forth the living

from the dead, and bringeth forth the dead from the living ? and who
governeth all things ? They will sm-ely answer, God. Say, will ye not

therefore fear him ? This is therefore God, your true Lord : and what
remaineth there after truth, except error 1 How therefore are ye turned

asideyVom the truth ? Thus is the word of thy Lord verified upon them
who do wickedly ; that they believe uot. Say, is there any of your com-

panions who produceth a creature, and then causeth it to return unto

himself? Say, God produceth a creature, and then causeth it to return

unto himself How therefore are ye turned asidefrom his worship ? Say,

Is there any of your companions who directeth unto the truth ? Say, God
directeth unto the truth. Whether is he, therefore, who directeth unto the

truth, more worthy to be followed ; or he who directeth not, unless he be

directed 1 What aileth you, therefore, that ye judge as ye do ? And the

greater part of them follow an uncertain opinion only ; but a mere opinion

attaineth not unto any truth.* Yerily God knoweth that which they do.

This Koran could not have been composed by any except God ; but it is a

confirmation of that which was revealed heioYQ it, and an explanation of the

scripture ; there is no xloubt thereof; sent down from the Lord of all

creatures. Will they say, Mohammed hath forged it ? Answer, Bring

therefore a chapter like unto it ; and call whom you may to your assistancej

besides God, if ye speak truth. But they have charged that with falsehood,

the knowledge whereof they do not comprehend, neither hath the interpre-

tation thereof come unto them. In the same manner did those who were
before them accuse their prophets of imposture ; but behold, what was the

end of the unjust 1 There are some of them who believe therein; and
there are some of them who believe not therein : ° and thy Lord well

knoweth the corrupt doers. If they accuse thee of imposture, say, I have

my work, and ye have your work ; ye shall be clear of that which I do.

^ But ye rcaily worshipped your own lusts, and were seduced to iilolatry, not by
us, but by your own superstitious fancies. It is pretended that God will, at the last

day, enable the idols to speak, and that they will thus reproach their worshippers,
instead of interceding for them, as they hoped. Some suppose the angels, who were
alsoobjects of the worship of the pagan Arabs, are particularly intended in this place.

'Some copies, instead of tablu, readtatlu, i. e. shallfollow, or meditate upon.
m See chap. 2, p. 13, note ^
* " Their only i-ule is their opinion, and it has no conformity with truth."

—

Savary.
" i. e. There are some of them who are inwardly well satisfied of the truth of thy

doctrine, though they are so wicked as to oppose it ; and there are others of them
who believe it not, through prejudi<je and want of consideration. Or the passage
may be understood in the future tense, of some who should afterwards believe, and
repent, and of others who should die infidels.'

SAlBeidawi
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«

and I will be clear of that which ye do. There are soi le of them who
hearken unto thee : but wilt thou make the deaf to hear, although they do

not understand ? And there are some of them who look at thee ; but wilt

thou direct tlic blind, although they sec not 1° Verily God will not deal

unjustly with men in any respect : but men deal unjustly with their own

souls. P On a certain day he will gather them together, as though they had

not tarried ^ above an hour of a day : they shall know one another.' Then

shall they perish who have denied the meeting of God ; and were not

rijhtli/ directed. Whether he cause thee to see a part of tlie punishment

wherewith we have threatened them, or whether we cause thee to die

he/ore (hou see it; unto us shall they return : then shall God be witness of

that which they do. Unto every nation hath an apostle been sent ; and

when their apostle came, Dia matter was decided between them with equity ;•

and they were not treated unjustly. The unbelievers say, When wiU this

threatening be made good, if ye speak truth ? Answer, I am able neither to

procure ad% antage unto myself, nor to avert mischief/rowi Tiie, but as GoD
pleaseth. Unto ever}' nation is a fixed term decreed ; when their term

therefore is expired, they sliall not have respite for an hour, neither shall

their punishment be anticipated. Say, Tell me, if the punishment of God
overtake you by night, or by day, vfh^tpart thereof will the ungodly wish

to be hastened 1* When it falleth on you, do you then believe it ? Now
do ye believe, and wish it far from you, when as ye formerly desired it

should be hastened? Then shall it be said unto the "svicked. Taste the

punishment of eternity ; would ye receive olh'^r than the reward of that

which ye have wrought ? They will desire to know of thee, whether this

be ti-ue. Answer, yea, by my Lord, it is certainly true ; neither shall ye

weaken Gods poicer so as to escape it. Verily, if every soul which hath

acted wickedly, had whatever is on the earth, it would ivillinghj redeem

itself therewith at the last day. Yet they will conceal tlteir repentance,*-

after they shall have seen the punishment ; and the matter shall be decided

between them with equity, and they shall not be unjustly treated Doth

not whatsoever is in heaven and on earth belojig unto God? Is not

the promise of God true ? But the greater part of them know it not. He

o Those words were revealed on account of certain Meccans, who seemed to attend

while Mohammed read the Koran to them, or instructed them in any point of religion,

but vet were as far from being convinced oreditied, as it' they had not heard liim at all.*

p f'or God deprives them not of their senses, or understanding; but they corrupt

and make an ill use of them.
<! Either in the world, or in the grave.
^ As if it were but a little while since they parted. But this will happen durinff

the first moments only of the resurrection; for afterwards the terror of the day wiU
disturb and take from them all knowledge of one another.^

• By delivering the prophet and those who believed on him, and destroying tho

obstinate infidels.

* " Should the divine vengeance fall on yon unawares, either by day or by night,

think you that it can have been hastened by the wicked?"

—

Savary.
*To hide their shame and regret;** or because their surprise and astonishment will

deprive them of the use of speech.' Some, however, understand the verb which is

here rendered ttii// concea/, in the contrary signification, which it sometimes beanj;

and then it must be translated, Thej/ will openly declare tJieir repentance, ^'c.

« Al BeidassL See chap. G, p. 100. Mdcm. « Jallalo'ddin. ^ Al Beiduwi.
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giveth life, and lie causeth to die : and unto him sliall ye all return. O
men, now hath an admonition come unto you from your Lord, and a

remedy for the doubts which are in your breasts; and a direction, and

mercy unto the true believers. Say, Through the grace of God, and

his mercy : therein therefore let them rejoice; this will be better than what

they heap together of worldly riches. Say, Tell me ; of that which God
hath sent down unto you for food, have ye declared part to he lawful, and

other part to he unlawfulP Say, Hath God permitted you to maJce this

distinction'^ or do ye devisee lie concerning God? But what will be

the opinion of those who devise a lie concerning God,* on the day of the

resurrection? Verily God is endued with beneficence towards mankind;

but the greater part of them do not give thanks. Thou shalt be engaged

in no business, neither shalt thou be employed in meditating on any passage

of the Koran; nor shall ye do any action, but we will be witnesses over

you, when ye are employed therein. Nor is so much as the weight of an

ant^ hidden from thy Lord, in earth or in heaven: neither is there any

thing lesser than that, or greater, but it is written in the perspicuous book.^

Are not the friends of GoD the persons on whom no fear shall come, and

who shall not be giieved? They who believe and fear God shall receive

good tidings in this life, and in that which is to come. There is no change

in the words of God. This shall he great felicity. Let not their discourse^'

grieve thee; for all might heloiigeth unto God: he hoth heareth and
knoweth. Is not whoever dwelleth in heaven and on earth subject unto

God? What therefore do they follow, who invoke idols, besides God?
They follow nothing but a vain opinion ; and they only utter lies. It is he

who hath ordained the night for you, that ye may take your rest therein,

and the clear day for labour : verily herein are signs unto people who
hearken. They say, God hath begotten children : God forbid ! He is

self-sufficient. Unto him heloiigeth whatsoever is in heaven and on earth

:

ye have no demonstrative proof of this. Do ye speak of God that which ye

know not? Say, Verily they who imagine a lie concerning God shall not

prosper. They may enjoy a provision in this world ; but afterwards unto us

shall they return, and we will then cause them to taste a grievous punish-

ment, for that they were unbelievers. Rehearse unto them the history oi

Noah :^ when he said unto his people, O my people, if my standing forth

among you, and my warning you of the signs of God, be grievous unto you

;

in God do I put my trust. Therefore lay your design against m£, and

assemble your false gods ; but let not your design be carried on by you in

the dark; then come forth against me, and delay not. And if ye turn

aside from my admonitions, I ask not any reward of you for Hie same;^

I expect my reward from God alone, and I am commanded to be one

.

«» Sec chap. 6, p. 113, &c,
* " Of what does the blasphemer think, who denies the resurrection ?

"

—

Savanj.
* See chap. 4, p. 65, note \
y The, preserved table ; wherein God's decrees are recorded.
* Viz., the impious and rebellious talk of the infidels.
« See chap. 7, p. 121, &c.
^ Therefore ye cannot excuse yourselves by saying that I am burdensome to

you.
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of those who are resigned unto him. But they accused him of imposture;

wherefore we delivered him, and those who were with him in the ark, and

we caused them to survive tJie flood, but we drowned tliose wlio charged

our signs with falsehood Behold, therefore, what was tlie end of those

who were wai-ned hy Xoah. Then did we send, after him, apostles unto

their respective people,*^ and they came unto tliem with evident demonstra-

tions : yet they were not (H.^posed to believe in that which they had before

rejected as false. Thus do we seal up the hearts of the transgressors.

Then did we send, after them, Moses and Aaron unto Pharaoh and his

princes with our signs :^ but they behaved proudly, and were a wicked

people. And when the truth from us had come unto them,* they said,

Verily this is manifest sorcery. ]\Ioses said u7ito them, Do ye speak this of

the truth, after it hath come unto you? Is this sorcery? but sorcerers shall

not prosper. They said. Art thou come unto us to turn us aside from that

religion which we found our fathers pmctise; and that ye two may have

the command in the land? But we do not believe yoiL And Tharaoh

said, Bring unto me eveiy expert magician. And when the magicians were

come, Moses said unto them, Cast dovm that which ye are about to cast

down. And when they had cast down tJieir rods and cords, Moses said unto

them, The enchantment which ye have performed shall God surely render

vain ; for God prospereth not the work of the -sWcked doers, and God will

verify the truth of his words, although the wicked be averse thereto. And
there believed not any on Closes, except a genei^ation of liis people,*' for fear

of PI araoh and of his princes, l^^t he should afflict them. And Pharaoh
was lifted up with pride in the earth, and was surely one ofthe transgressors.

And Moses said, O my people, if ye believe in God, put your trust in him,

if ye be resigned to his icilL They answered, AVe put our ti-ust in God : O
Lord, suffer us not to be afflicted by unjust people ; but deliver us, through

thy mercy, from the unbelieving people. And we spake by inspiration

unto Moses and his brother, saying, Provide habitations for your people in

Egypt, and make your houses a place of woi'ship,'^aud be constant at prayer

;

and bear good news unto the true believers. And Moses said, O Lord,
verily thou hast given unto Pharaoh and his peojilc pompous ornaments,^

" As HAd, Saleh, Abraham, Lot, and Shoaib, to those of Ad, Thamiid, Babel,
Sodom, and Midian.

•1 Sec chap. 7, p. 127, ic.
" They saw the truth, and they accused it of falsehood."

—

Savary.
* For when he first bcfran to preach, a few of the younper Israelitos only believed

in liim ; the others not giving ear to him, for fear of the king. IJut sonte suppose
the pronoun his refers to Pharaoh, and that these were certain Egyptians, who,
together with liis wife Asia, believed in Moses.^

' So Jallalo'ddin expouncls the original word Kebla, which properly signifies that
place or quarter towards wliich one prays. "Wherefore al Zaniakhsjiari snj)poses, that
the Israelites are here ordered to disj>osc their orati^ries in .such a manner, that, when
they prayed, their faces might be turned towards Mecca; which he imagines was
the Kebla of Moses, as it is that of the Mohammedans. The former commentator
adds, that T'haraoh had forbidden th ? ^raelites to jiray to Gou ; for which reason
they were obliged to perform that duty privately in thcir'houses.

« As magnificent a]>parel, chariots, and the like.

8 Al Beiduwl

r
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and riches in this present life, O Lord, that they may be seduced from thy

way : O Lord, bring their riches to nought, and harden their hearts ; that

they may not believe, until they see their grievous punishment. God said,

Your petition is heard :^ be ye upright therefore,^ and follow not the way

of those who are ignorant. And we caused the children of Israel to pass

throuo-h the sea ; and Pharaoh and his army followed them in a violent and

hostile manner ; until, when he was drowning, he said, I believe that there

is no God but he on whom the children of Israel believe ; and I am one of

the resigned.*^ Now dost thou believe; when thou hast been hitherto rebel-

lious, and one of the wicked doers 1 This day will we raise thy body *

from the bottom of the sea, that thou mayest be a sign unto those who shall

be after thee ; and verily a great number of men are negligent of

our signs. And we prepared for the children of Israel an established

dwelling in the land of Canaan, and we provided good things for their

sustenance; and they differed not in 'point of religion, until knowledge had

come unto them ^"^ verily thy Lord will judge between them on the day

of resurrection, concerning that wherein they disagreed. If thou art in

a doubt concerning any i:)art of that which we have sent down unto thee,^

ask them who have read the book of the laiu before thee, l^ow hath

the truth come unto thee from thy Lord ; be not therefore one of those

who doubt j neither be thou one of those who charge the signs of God
with falsehood, lest thou become one of those who perish. Verily those

against whom the word of thy Lord is decreed, shall not believ^e, although

there come unto them every Jchid r^ miracle, until they see the grievous

-^\xm&\iUiQi\t preparedfor them. And if {^ were not so, some city, among tJie

many which have been destroyed, would have believed ; and the faith of its

inhabitants would have been of advantage unto them ; but none ofthem be-

lieved, before the execution of tlieir sentence, except the people of Jonas,"

^ The pronoun is in the dual number; the antecedent being Moses and Aaron.
The commentators say that, in consequence of this prayer all the treasures of Egypt
were turned into stones.^

' Or, as al Beidawi interprets it, Be ye constant and steady in preaching to the
people. The Mohammedans pretend that Moses continued in Egypt no less thaa
forty years, after he had first published his mission : which cannot' be reconciled to
scripture,

^ These words, it is said, Pharaoh repeated often in his extremity, that he might
be heard. But his repentance came too late ; for Gabriel soon stopped his mouth
with mud, lest he should obtain mercy ; reproaching him at the same time in the
words which follow.

1 Some of the children of Israel doubting whether Pharaoh was really drowned,
Gabriel, by God's command, caused his naked corpse to swim to shore, that they
might see it.^ The word here translated body, signifying also a coat of mail, some
imagine the meaning to be, that his corpse floated armed with his coat of mail, which
they tell us was of gold, by which they knew that it was he.
™ i. e. After the law had been revealed, and published by Moses.
o That is, concerning the truth of the histories which are here related. The com-

mentators doubt whether the person here spoken to, be Mohammed himself, or his
auditor.

° Viz,, the inhabitants of Nineveh, which stood on or near the place where al Mawsel
now stands. This people having corrupted themselves with idolatry, Jonas the son
of Mattai, (or Amittai, which the Mohammedans suppose to be the name of his
mother,) an Israelite of the tribe of Benjamin, was sent by God to preach to, and
reclaim them. When he first began to exhort them to repentance, instead of hearken-
ing to him, they used him very ill, so that he was obliged to leave the city ; threatening

» Jallalo'ddin. i Sec Exod. xiv. 30.

X
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When they believed, we delivered them fi-om the punishment of shame in

this world, and suffered them to enjoy their liirs and possessions for a time.*"

But if thy Loud had pleased, verily all who are in the earth would have

believed in general. AVilt thou therefore forcibly compel men to be true

believers ? No soul can believe but by the permission of God : and

he shall pour out his indignation on those who will not uudei"stand. Say,

Consider wliatever is in heaven and on earth : but signs are of no avail,

neither preachei-s, unto people who will not believe. Do they therefore

expect any other th;in sotne terriblejiulgment, like unto the judgments which

havefallen on those who have gone before them ? Say, Wait ye the issue ;

and I also will wait with you ; then will we deliver our apostles and those

who believe. Thus is it a justice due from us, that we should deliver the

ti-ue believers. Say, O men of Mecca, if ye be in doubt concerning my
religion, verily I woi-ship not the idols which ye worship, besides God ; but

I woi*ship God, who will cause you to die : and I am commanded to be one

of the true believers. And it was said unto me. Set thy face towards the

tiite religion, and he orthodox ; and by no means be one of those who
attribute companions unto God ; neither invoke, besides God, that which

can neither 2:>rolit thee nor hurt thee : for if thou do, thou wilt then

certainly become oive of the unjust. If God afflict thee with hurt, there is

none who can relieve thee from it, except he ; and if he willeth thee any

good, there is none who can keep back his bounty : he will confer it

on such of his servants as he pleaseth; and he is gracious and merciful.

Say, men, now hath the tinith come unto you from your Lord. He
therefore who shall be directed, will be directed to the advantage of his

own soul : but he who shall eiT, will err only against the same. I am
no guardian over you. Do thou, prophet, follow that which is revealed

unto thee : and persevere with patience, until God shall judge ; for he is

the best judge.

tkem, at his departxire, that they should be destroyed within three days, or, as others

say, within forty.' But when the time drew near, and tlicy saw the heavens over-

cast with a black cloud, which shot forth fire, and filled the air with smoke, and
hung directly over their city, they were in a terrible consternation, and getting into

the fields, with their families and cattle, they juit on sackcloth, and humbled them-
selves before God, calling aloud for pardon, and sincerely repenting of their past

wickedness. Whereupon God was pleased to forgive them, and the storm blew
over.*

P i. «. Until they died according to Uic ordinary coui-se of nature,

8 See Jonah iii. 4. ' Al Bcidawi, Jallalo'ddin, Abulfed. Sec chap. 21, and 37.
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CHAPTER XI.

INTITLED HUD;^ REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

Al. E/ This book, the verses whereof are guarded against corruption,^

and are also distinctly explained,* is a revelation from the wise, the know-
ing God : that ye serve not any other God;* (verily I am a denouncer of
threats, and a bearer of good tidings unto you from him;) and that ye ask

pardon of your Lord, and then be turned unto him. He will cause you to

enjoy a plentiful provision, until a prefixed time : and unto every one that

hath merit by good works will he give his abundant r&uoard. But if ye
turn back, verily I fear for you the punishment of the great day : unto God
shall ye return ; and he is almighty. Do they not double the folds of their

breasts,"t that they may conceal their designs from him 1 When they cover

themselves with their garments, doth not he know that which they conceal,

and that which they discover? For he knoweth the innermost parts of the

breasts of men^ [* XII.] There is no creature which creepeth on the

earth, but God provideth its food ; and he knoweth the place of its retreat,

and where it is laid up.^ The whole is written in the perspicuous book of

q The story of which prophet is repeated in this chapter. (Savary's translation

adds, "Peace be with him.")
> See the Prelim. Disc. p. 42, &c.
* According to the various senses which the verb ohkimat, in the original, may

bear, the commentators suggest as many different interpretations. Some suppose
the meaning to be, according to our version, that the Koran is not liable to be
corrupted,* as the law and the gospel have been, in the opinion of the Mohammedans:
others, that every verse in this particular chapter is in full force, and not one of them
abrogated : others, that the verses of the Koran are disposed in a clear and perspicu-

ous method, or contain evident and demonsti-ative arguments : and others, that they
comprise judicial declarations, to regulate both faith and practice.^

^ The signification of the verb/bsszYa^, which is here used, being also amhiguous,
the meaning of this passage is supposed to be, either that the verses are distinctly

proposed or expressed in a clear manner; or that the subject matter of the whole
may be distinguished or divided into laws, monitions, and examples; or else that the
verses were revealed by parcels.

* " A judicious method is observed in this book. It is the work of one who
possesseth wisdom and knowledge. The unity of God is enjoined to you therein."—Savary.

" Or, as it may be translated, Do they not turn away their breasts'? &c.

f "Do they not Avrap their hearts in a twofold veil, that they may escape the
glance of the Most High ? "

—

Savary.
^ This passage was occasioned by the words of the idolaters, who said to one

another. When we let down our curtains, (such as the women use in the East to
screen themselves from the sight of the men, when they happen to be in the room,)
and wrap ourselves up in our garments, and fold up our breasts, to conceal our malice
against Mohammed, how should he come to the knowledge of it ? Some suppose this

passage relates to certain hypocritical Moslems ; but this opinion is generally rejected,

because this verse was revealed at Mecca, and the birth of hypocrisy among the
Mohammedans happened not till after the Hejra.

y i. e. Both during its life, and after its death ; or the repository of every animal,
before its birth, in the loins and wombs of the parents.

* See the Prelim. Disc. p. 53. ^ Al Beidawi, Jallalo'ddin, Al Zamakhshari. &g.
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his decrees. It is lie who hath created the heavens and the earth in six days,

(but his throne was above the waters before the creation tliereof,Y that he

might j>rove you, and see which of you would excel iu works. If thou say,

ye shall surely be raised again, after death ; the unbelievei-s will siiy, This

is nothing but manifest sorcery. And verily if we defer their punishment

unto a determined season, they will say, What hindereth itfromfalling on

us? Will it not come upon them on a day, wherein there shall be none

to avert it from them ; and that which they scoffed at shall encompass

them ? Yerily, if we cause man to taste mercy from us, and afterwards

take it away from him ; he will surely become desperate,'^ and ungrateful.

And if we cause him to taste favour, after an affliction hath befallen

him, he will surely say, The evils which I suffered ^ve passed from me; and

he will become joyful and insolent; except those who persevere with

patience, and do that which is right ; they shall receive pardon, and a great

reward. Peradvcnture thou wilt omit to publish part of that which hath

been revealed unto thee;* and thy breast will become straitened, lest they

say. Unless a treasure be sent down unto him, or an angel come with him,

to bear witness unto him, we tvill not believe. Verily, thou art a preacher

07ili/; and God is the governor of all things. Will they say. He hath

forged the Koran? Answer, Bring therefore ten cliaptei's*' like unto it,

forged by yourselves: and call on whomsoever ye may to assist you, except

God, if ye speak truth. But if they whomye call toyour assistance hear you

not; know that this book hath been revealed by the knowledge of God only,*

and that there is no God but he. Will ye therefore become Moslems ?

Whoso chooseththe present life, and the pomp thereof, unto them will we

give the recompc7is€ o/' their works therein, and the same shall not be dimi-

nished unto them. These are they for whom no other reivard is prepared

in the next life, except the fire of hell: that which they have done in this

life shall perish ; and that which they have wrought shall be vain. Shal' he

therefore be compared with them, who followeth tlie evident declaration

of his Lord, and whom a witness from him'' attendeth, preceded by the

book of Moses,^ which was revealedfor a guide, and out of mercy to jnafi-

* For the Mohammedans suppose this throne, and the waters wherein it stands,

which waters they imagine arc supported by a sjtirit or wind, were, with some other

things, created before the heavens and earth. This fancy they borrowed from tlie

Jews, who also say that tlie throne of glory then stood in the air, and was borne on
the face of the waters by the breath of God's mouth."

* • Casting aside all hopes of the divine favour, for want of patience, and trust in

Goi>.
* •' Should some of my precepts slide from thy memor}'; or should it be required

from thee that thou j;houldst cause a treasure to appear ; or that an angel should
accompany thoc; be not aHlicted."

—

Savari/.
»» This was the number which he first cliallcngcd them to compose; but they not

being able to do it, he made the matter still easier, challenging them to j)roducc a
single chapter only * coniparablc to the Koran in doctrine and ehxiucnce.

" Or containing several passages wra{)j)ed up in dark and mysterious expressions,
which can proceed from, and are perfectly comprehended by, none but God.*

** Viz., the Koran ; or, as others suj)pose, the angel Gabriel.
« Which bears testimony thereto.

« Rashi, ad Gen. i. 2. Vide Rcland, dc Rclig. Moh. p. 50, &c. ' Sec chat. 2,

p. 3. chap. 10, p. ICD, &c » See chap. 3, p. 35.
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Tcind ? These believe in the Koran : but whosoever of the confederate

infidels believeth not therein, is threatened the fire of hell, tvhich threat shall

certainly he executed : be not therefore in a doubt concerning it ; for it

is the truth from thy Lokd : but the greater part of men will not believe.

Who is more unjust than he who imagineth a lie concerning God ?* They
shall be set before the Lord, at the day ofjudgment, and the witnesses^ shall

say, These are they who devised lies against their Lord. Shall not

the curse of God fall on the unjust ; who turn men aside from the way of

God, and seek to render it crooked, and who believe not in the life to come?

These were not able to prevail against God on earth, so as to escape pmiish-

ment ; neither had they any protectors besides God : their punishment

shall be doubled unto them.^ They could not hear, neither did they see.

These are they who have lost their souls ; and \)clq idols which they falsely

imagined have abandoned them. There is no doubt but they shall be most

miserable in the world to come. But as for those who believe, and do good

works, and humble themselves before their Lord, they shall be the inhabi-

tants of paradise; they shall remain therein/or e?;er. The similitude of the

two parties^ is as the blind and the deaf, and as he who seeth and heareth :

shall they be compared as equal ? AYill ye not therefore consider ? We
formerly sent Noah ^ unto his people ; and he said, "Verily I am a public

preacher unto you ; that ye worship God alone ; verily I fear for you the

punishment of the terrible day. But the chiefs of the people, who believed

not, answered. We see thee to he no other than a man, like unto us ; and

we do not see that any follow thee, except those who are the most abject

among us, icho have hdieved on thee by a rash judgment j^ neither do we
perceive any excellence in you above us : but we esteem you to be liars.

Noah said, O my people, tell me ; if I have received an evident declaration

from my Lord, and he hath bestowed on me mercy from himsell^ which is

hidden from you, do we compel ye to receive the same, in case ye be averse

thereto % O my people, I ask not of you riches, for my preaching unto you ,'

my reward is with God alone. I will not drive away those who have

believed i'^ verily they shall meet their Lord at tJie resurrection; but I

perceive that ye are ignorant men. 0. my people, who shall assist me
against God, if I drive them away ? Will ye not therefore consider ? I say

not unto you, The treasures of God are in my power ; neither do I say, I

know the secrets ofGod : neither do I say, Yerily I am an angel ;"" neither

da I say of those whom your eyes do contemn, God will by no means

bestow good on them : (God best knoweth that which is in their souls
;)

* "What crime can be more horrible than to accuse God of falsehood ?
"

—

Savary.
' That is, The angels, and prophets, and their own members.
s For they shall be punished both in this life, and in the next.
^ i. e. The believers and the infidels.

» See chap. 7, p. 121, &c.
^ For want of mature consideration, and moved by the first impulse of their fancy.
* For this they asked him to do, because they were poor mean people. The same

thing the Koreish demanded of Mohammed, but he was forbidden to comply with
their request.'

°» See chap. 6, p. 103.

» See chap. 6, p. 103.
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for then slioiiUI I certainly be o?w of the unjust. Tliey answered, O Noah,

thou hast ah'eady disputed with us, and lia.st multiplied disputes with us ;

now therefore do thou bring that punishnient upon us wherewith thou hast

threatened us, if thou si>eakest truth. Xoah said, Verily GoD alone shall

bring it upon you, if he pleasetli ; and ye shall not prevail against him so

as to escape the sanie. Neither shall my counsel protit you, although I en-

deavour to counsel you ai'iglit, if God shall please to lead you into error.

He ia your Lord* and unto him shall ye return. Will the MeccansssLj,

2foharnmed hath forged the Koran f Answer, If I have forged it, on me be

my guilt : and let me be clear of that which ye are guilty of. And it was

revei\led unto Noali, sai/inj, Verily none of thy pcojile shall believe, except

he who hath ahe^dy believed : be not therefore grieved for that which they

are doing. But make an ark in our presence, according to tJte form
and dimeiistons which we have revealed unto tJiee : and speak not unto me
in belialf of those who have acted unjustly ; for they are doomed to be

drownetL And he built the ark; and so often as a company of his people

pas^d by him, they derided him :° but he said, Tliough ye scoff at us noio,

we will scoff at you hereafter, as ye scoff a/ us; and ye shall surely know
on whom a punishment shall be inflicted, which shall cover him with

shame, and on whom a lasting punishment shall fall. ThiLS were they em-

ployed until our sentence was put in execution, and the oven poured forth

water, '^ And we said unto Xoah, Carry into the ark of every species of ani-

mals one pair ;p and thy family,** (except him on whom a previous sentence

• " He is Tonr Lord, and wise : unto him shall wc all return."— *8<«jary.

" For building a vessel in an inland country, and so for from the sea ; and for

that he was turned carptnter, after he had set up for a i)rophet.^
* Or, as the original literally sig^nifies, boiled over; which is consonant to what

the liabbins say, that the waters of the deluge were boiling hot.

This oren was, as some say, at Cufa, in a spot whereon a mosqne now stands
;

or as others rather think, in a certain place in India, or else at Ain warda in Meso-
potamia;* and its exundation was the sign by which Noah knew the flood was
coming.' Some pretend that it was the same oven which P^ve made use of to bake
her bread in, being of a form different from those we use, having the mouth in the

upper part, and that it descended from patriarch to jiatriarch, till it came to Noah.*
It is remarkable that Mohammed, in all probability, borrowed this circumstance

from the Persian Magi, who also fancied that the first waters of the deluge gushed
out of the oven of a certain old woman named Zala Cufa.*

But the word tunnrir, wliich is here tran?late<l oven, also signifying the superficies

of the earth, or a place ivhence waters spring forth, or ivhere they are collected; some
suppose it means no more in this passage, than the spot or fissure whence the first

eruption of waters brake forth.

P Or, as the words may also be rendered, and some commentators think they
ought, two pair, that is, two males an<l two females of each species; wherein they

partly agree with divers Jewish and Christian writers,^ who from the Hebrew ex-
pression, teven and seven, and two and two, the male an/l his female,'^ suppose there

went into the ark fourteen pair of every clean, and two j>air of every unclean

species. There is a tradition that God gathered together unto Noah all sorts of

beasts, birds, and other animals, (it being indeed difficult to conceive how he should

come by them all, without some supernatural assistance,) and that, as he laid hold
on them, his right hantl constantly fell on the male, and his left on the female.^

1 Namely, thy wife ; and thy sons, and their wives.'

' Al Beidawi. 'Idem. » Jallalo'ddin, &c. < Vide D'Herbclot, Bibl.

Orient, art. Noah. ' Vide Hyde de Kel. Vet. Persar. ; and Lord's account of

the Relig. of the Persees, p. 9. ' Aben Ezra, Justin Martyr, Origen, &c.
^ Gen. vii. 2. ^ Jallalo'ddin. » Al BeiduwU
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of destruction hatli passed/) and those who believe.^ But there believed not

with him, except a few.* And Noah said, Embark thereon, in the name of

God; while it moveth forward, and while it standeth still; ^ for my Lord
is gracious and merciful. And the arh swam with them between waves

like mountains:^ and Noah called unto his son,^ who was separated /ro7?i

him, saying, Embark with us, my son, and stay not with the unbelievers.

He answered, I will get on a mountain, which will secure me from the

water. Noah replied, there is no security this day from the decree of God,

except for him on whom he shall have mercy. And a wave passed be-

tween them, and he became one of those who were drowned.* And it was

said, O earth, swallow up thy waters, and thou, O heaven, withhold thy

rain. And immediately the water abated, and the decree was fulfilled, and

tlie arh rested on the mountain Al Judi;* and it was said, Away with the

^ This was an unbeheving- son of Noah,i named Canaan,^ or Yam ; ^ though others

say he was not the son of Noah, but his grandson by his son Ham, or his wife's son
by another husband ; nay, some pretend he was related to him no farther than by
having been educated and brought up in his house.* The best commentators add,
that Noah's wife, named Waila, who was an infidel, was also comprehended in this,

exception, and perished with her son.^
8 Noah's family being mentioned before, it is supposed that by these words ar»

intended the other believei'S, who were his proselytes, but not of his family : whence
the common opinion among Mohammedans, of a greater number than eight being
saved in the ark, seems to have taken its rise.'*

* Viz., his other wife, who was a true believer, his three sons, Shem, Ham, and
Japhet, and their wives, and seventy-two persons moi-eJ

^ That is, omit no opportunity of getting on board. According to a different
reading, the latter words may be rendered, who shall cause it to move forward, and
to stop, as there shall be occasion. The commentators tell us that the ark moved
forwards, or stood still, as Noah would have it, on his pronouncing only the words,
Jn the name of God.^

It is to, be observed, that the more judicious commentators make the dimensions
of the ark to be the same Avith those assigned by Moses; '^ notwithstanding others
have enlarged them extravagantly,io as some Christian writers ^^ have also done.
They likewise tell us tliat Noah was two years in building the ark, which was framed
of Indian plane-tree, '^ ti^at it was divided into three stories, of which the lower was
designed for the beasts, the middle one for the men and women, and the upper for
the birds; 13 and that the men were separated from the women by the body of Adam,
which Noah had taken into the Ark.i* This last is a tradition of the eastern
Christians, 15 some of whom pretended that the matrimonial duty was superseded
and suspended during the time Noah and his tamily were in the ark ; ^^ though Ilara
has been accused of not observing continency on that occasion, his wife, it seems,
bringing forth Canaan in the very ark.i''

y The waters prevailing fifteen cubits above the mountains.is z gee note.*"

"The waters arose, and all men were swallowed up."

—

Savary.
a This mountain is one of those which divide Armenia, on the south, from Meso-

potamia, and that part of Assyria, which is inhabited by the Curds, from whom the
mountains took the name of Cardu, or Gardu; by the Greeks turned into Gordvroi,
and other names.^^ ]\Iount al Judi (which name seems to be a corruption, though
it be constantly so written by the Arabs, for Jordi or Giordi) is also called Tha-
manin,2o probably from a town at the foot of it,2i so named from the number of

1 Yahya. 2 Jallalo'ddin, Al Beidawi. ^ j^i^j-^ Shohnah. * Al Zamakhshari.
Vide D'Herbel. Bibl. Orient, p. 676. 5 Jallalo'ddin, Al Zamakhshari, Al Beidawi.
6 See chap. 7, p. 122. 7 gee ibid, note ^ s ^1 Beidawi, &c. ^ Idem, &c.
10 Yahya. Vide Marracc. in Alcor. p. 340. " Origen contr. Cels. lib. 4. Vide
Kircher. de Area Noe, c. 8. 12 ^i Beidawi. Vide D'Herbel. p. 675, and Eutych.
p. 34. 13 Al Beidawi, Vide Eutych. Annal. p. 34. 1* Yahya. i5 Jacob.
Edessenus, apud Barcepham de Parad. part 1, chap. 14. Eutych. ubi sup. Vide
etiam Eliezer. pirke chap. 23. is Ambros. de Noa et Area, chap. 21. i'' Vidd
Heidegger. Hist. Patriarchar. v. 1, p. 409. i^ Al Beidawi. 10 See Bochart. Phaleg.
lib. 1, c. 3. 20 Geogr. Num. p. 202. ai Vide D'Herbelot, Bibl. Orient, p. 404,
and 676, et Agathiam, Ub. 14, p. 135.
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iingodlj people! And JSfoah called upon his Lord, and said, O liORD, verily

my son is of my family, and thy promise is true:'' for thou art the most
just of those who exercise judgment. God ans\vei*ed, O Noah, verily he is

not of thy family;" this intercession of thine for him is not a righteous

work.** Ask not of me therefore that wherein thou hast no knowledge : I

admonish thee that thou become not one of the ignorant. Noah said, O
Lord, I have recourse unto thee /or the assistance of thy grace, that I ask

not of thee that wherein I have no knowledge; and unless thou forgive

me, and he merciful unto me, I shall be one of those who perish. It was
said m\to him, O Noah, come down from the ark,^ with peace from us,

and blessings upon thee, and upon a part of those who are with thee;^ but

as for a part of them,^ we will suffer them to enjoy the provision of this

\corld ; and afterwards shall a grievous punishment from us be inflicted on

them, in the life to come. This is a secret history, which we reveal unto

thee: thou didst not know it, neither did thy people before this. Where-
fore persevere with patience : for i\\Q 'prosperous issue shall attend the pious.

And unto the tribe ofAd we sent their brother Hud.'' He said, O my people,

worship GrOD ; ye have no God besides him
; ye only imagine false-

hood, in setting up idols and intercessors ofyour own making. O my people,

persons saved in the ark, the word thamanin signifying eighty, and overlooks the
country of Diyar Rabiah, near the cities of Mawsel, Forda, and Jazirat Ebn Omar;
which last place one affirms to be but four miles from the place of the ark, and says
that a Mohammedan temple was built there with the remains of that vessel, by the
Khalif Omar Ebn Abd'alaziz, whom he by mistake calls Omar Ebn al Khattab.*
The tradition which affirms the ark to have rested on these mountains must have

been very ancient, since it is the tradition of the Chaldeans themselves:* the Chaldee
paraphrasts consent to their opinion,'' which obtained very much formerly, especially

among the eastern Christians.^ To confirm it, we are told, that the remainders of
the ark were to be seen on the Gordyoean mountains : Berosus and Abydcnus both
declare there was such a report in their time;^ tlie first observing that several of
the inhabitants thereabouts scraped the pitch off the planks as a rarity, and carried
it about them for an amulet : and the latter saying, that they used the wood of the

vessel against many diseases with wonderful success. The relics of the ark were
also to be seen here in the time of Epiphanius, if we ma.y believe him ;

' and we are
told the emperor Heraclius went from the town of Thamanin up to the mountain al

Juili, and saw the place of the axV}^ There was also formerly a famous monastery,
called the monastery of the ark, upon some of these mountains, where the Nestorians
used to celebrate a feast-day on the spot where they supposed the ark rested ; but
in the year of Christ 776, that monastery was destroyed by lightning, with the
church, and a numerous congregation in it.*^ Since which time it seems the credit

of this tradition hath declined, and given place to another, which obtains at present,

and according to which the ark rested on Moutit Masis in Armenia, called by the
Turks, Aghir <lagh, or the heavy or great mountain, and situate about twelve leagues
south-east of Erivan.*^

'' Noah here challenges God's promise, that he would save his family.
« Being cut off from it on account of his infidelity.

^ According to a different reading, this passage may be rendered, For he hath
acted unrighteously.

• The Mohammedans say that Noah went into the ark on the tenth of Rajeb, and
came out of it the tenth of al Moharram ; which therefore became a fast So that
the whole time of Noah's being in the ark, according to them, was six months.^*

' Viz., such of thom as continued in their belief.

K That is, such of his posterity as should depart from the true faith, and fall into

idolatry.
•» See chap. 7, p. 122.

* Benjamin, Itiner. p. 61. * Berosus, apud Joseph. Antiq. lib. 1, c. 4. ' On-
kelos et Jonathan, in Gen. viii. 4.

' Vide Eutych. Annal. p. 41. ^ Berosus,

apud Joseph, ubi sup.; Abvdcnus, apud Euseb. Praep. Ev. lib. 9, c. 4. ' Epiph.

Hjcres. 18. "^ Elraacin. lib.l, c. 1, ^^ Vide Chronic. Dionysii Patriarch.

Jacobitar. apud Assoman. Bibl. Orient, tom. 2, p. 113. .
" Al Beidawi. " Idem.

See D'llerbel. ubi sup.
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I ask not of you for this my preacJiing, any recompense : my recompense
do I expect from him only, who hath created me. Will ye not therefore

understand? O my people, ask pardon of your Lord ; and be turned unto
him : he will send the heaven to pour forth rain plentifully upon you,* and
he will increase your strength by giving unto jow farther strength :^ there-

fore turn not aside to commit evil. They answered, O Hud, thou hast

brought us no -^vooi of what thou sayest; therefore we will not leave our

gods for thy saying, neither do we believe thee. We say no other than that

some of our gods have afflicted thee with evil,^ He replied, Yerily I call

God to witness, and do ye also bear witness, that I am clear of that which

ye associate with God, besides him. Do ye all therefore^om to devise a plot

against me, and tarry not ; for I put my confidence in God, my Lord and
your Lord. There is no beast, but he holdeth it by its forelock : " verily

my Lord proceedeth in the right way. But if ye turn back, I have already

declared unto you that with which I was sent unto you ; and my Lord
shall substitute another nation in your stead ; and ye shall not hurt him at

all : for my Lord is guaixlian over all things. And when our sentence came
to beput in execution, we delivered Hud, and those who had believed with

him,° through our mercy ; and we dehvered them from a grievous punish-

ment. And this tribe ofAd wittingly rejected the signs of their Lord, and

were disobedient unto his messengers, and they followed the command of

every rebellious perverse person. Wherefore they were followed in this

world by a curse, and they shall be followed by the same on the day of resur-

rection. Did not Ad disbelieve in their Lord? Was it not said. Away with

Ad, the people of Hud ? And unto the tribe o/'Thamud we sent their bro-

ther Saleh.° He said unto them, O my people, worship God ; ye have no

God besides him. It is he who hath produced you out of the earth, and

hath given you an habitation therein. Ask pardon of him therefore, and be

turned unto him ; for my Lord is near,* and ready to answer. They an-

swered, O Saleh, thou wast a person on whom we placed our hopes before

this.P Dost thou forbid us to worship that which our fathers worshipped?

But we are certainly in doubt concerning the religion to which thou

dost invite us, as justly to be suspected. Saleh said, O my people, tell me;

if I have received an evident declaration from my Lord, and he hath

^ For the Adites were grievously distressed by a drought for three years.*
•^ By giving you children; the wombs of their wives being also rendered barren,

during the time of the drought, as well as their lands.^
' Or madness : having deprived thee of thy reason for the indignities thou hast

offered them.
™ That is, he exerciseth an absolute power over it. A creature held in this man-

ner being supposed to be reduced to the lowest subjection.
^ Who were in number four thousand,®
° See chap. 7, p. 123.
* " Repent! Turn unto him? He is near unto you, and hears you."

—

Savary.
P Designing to have made thee our prince, because of the singular prudence and

other good qualities which we observed in thee ; but thy dissenting from us in point

of religious worship has frustrated those hopes.^

* See the notes to chap. 7, p. 123. * Al Beidawi. " Idem, J" Idem.
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bestowed on me mercy from liimself; who will protect me from Ute

vengeance cy*God, if I be disobedieut unto hiin ? For ye shall not add uuto

me other than loss. And he said, my people, this sho-camel of God is

a sign unto you ; therefore dismiss her freely, that she may feed in God's
earth, and do her no harm, lest a swift i)unishment seize you. Yet
they killed her ; and <SaleJt said, Enjoy yourselves in your dwellings for

thrce days;^ after whicJi ye shall be destroyed. This is an infallible pre-

diction. And when our decree came to be executedy we delivered Saleh and
those who believed with him, through our mercy, from the disgrace of that

day; for thy Lord is the strong, the mighty God. But a terrible noise

from /lenven assailed those who had acted unjustly ; and in the morning
they were found in their houses, lying dead and prostrate ; a.s though they

had never dwelt therein. Did not Thamud disbelieve in their Lord ? Was
not Thamud ca^t far away ? Our messengei's'' also came formerly unto

Abraham, with good tidings : they said. Peace be upon tJiee. And he

answered, and on you be Peace ! and he tarried not, but brought a roasted

calf. And when he saw that their hands did not touch the meat* he mis-

liked them, and entertained a fear of them.® But they said, Fear not : for

we are sent unto the people of Lot.*^ And his wife Sarah was standing by,^

and she laughed ;^ and we promised her Isaac, and after Isaac, Jacob.

She said, Alas 1 shall I bear a son, who am old ; this my husband also

being advanced in years?* Verily this v:ould be a wonderful thing. TJie

angels answered, Dost thou wonder at the effect of the command of God ?

The mercy of God and his blessings be uix)n you, the family of the house :^

1 Viz., Wednesday, Thursday, and Friday.^ See chap, 7, p. 124, note K
' These were the angels who were sent to acquaint Abraham with the promise of

Isaac, and to destroy Sodom and Gomorrah. Some of the commentators pretend

they were twelve, or nine, or ten in number; but others, agreeable to scripture, say
they were but three, viz. Gabriel. Michael, and Israfil.^

• " When he saw that they did not touch his hand."t

—

Savary.
• Apprehending that they had some ill design against him, because they would not

cat with him.
' Being angels, whose nature needs not the support of food.^

° Either behind the curtain, or door of the tent ; or else waiting upon them.
^ The commentators are so little acquainted with scripture, that, not knowing

the true occasion of Sarah's laughter, they strain their inventions to give some reason

for it. One says, that she laughed at the angels discovering themselves, and ridding

Abraham and herself of their apprehensions ; and another, that it was at the ap-
proaching destruction of the Sodomites (a very ])robable motive in one of her sex).

Some however interpret the original word differently, and will have it that she did

not laugh, but that her courses, which had stopped for several years, caiiie upon her
at this time, as a previous sign of her future conception.'

* Al Beiduwi writes that Sarah was then ninety, or ninety-nino years old, and
Abraham a hundred and twenty.

7 Or the stock whence all the prophets were to proceed for the future. Or the ex-

^ Idem.
• Al Heidawi. .Tallalo'ddin. See Gen. xviii.

f When the Orientals meet, after having made the ordinary salutation, Peace be
tpith 1/ou, they move the hand to the left side, and mutually shake hands. When they
are very intimate, they repeat this ceremony, and wish good wishes to each other.

If they do not know the person whom they meet, they merely give him the salutation,
and if it be an unbeliever, they content them.^elves by saying, Good day. Abraham,
seeing that the two celestial messengers did not touch his hand, concluded them
to be strangers to whom he was not known.

—

Savary.
^ Al BeidawL ' Idem, Jallalo'ddiu, Al ZamakhshikrL

I
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for he is praiseworthy, and to be glorified. And when his apprehension
had departed from Abraham, and the good tidings ofIsaacs birth had come
nnto him, he disputed with ns concerning the people of Lot ; ^ for Abraham
was a pitiful, compassionate, and devout person. The angels said unto him,
O Abraham, abstain from this ; for now is the command of thy Lokd come,
to put their sentence in execution, and an inevitable punishment is ready to

fall upon them. And v/hen our messengers came unto Lot, he was
troubled for them,^ and his arm was straitened concerning them;^ and
he said. This is a grievous day. And his people came imto him, rushing
upon him, and they had formerly been guilty of wickedness. Lot said unto
them, O my people, these my daughters are more lawful for you : therefore

fear God, and put me not to shame, by wronging my guests. Is there not
a man of prudence among you 1 ''' They answered. Thou knowest that we
have no need of thy daughters ; and thou well knowest what we would
have. He said, if I had strength sufficient to opj^ose you, or I could have
recourse unto a powerful support, / would certainly do it. The angels

said, O Lot, verily we are the messengers of thy Lord ; they shall by no
means come in unto thee,*' Go forth, therefore, with thy family, in some
part of the night, and let not any of you turn back : but as for thy wife,<^

that shall happen unto her, which shall happen unto them. Yerily the

prediction of their 'punishment shall h^ fulfilled in the morning : is not the

morning near % And when our command came, we turned those cities

upside down,® and we rained upon them stones of baked clay,^ one follow-

pression may perhaps refer to Abraham and Ismael's building the Caaba, which ia

often called, by way of excellence, the house.
^ That is, he interceded with us for them.3 Jallalo'ddin, instead of the numbers

mentioned by Moses, says, that Abraham first asked whether God would destroy
those cities if three hundred righteous persons were found therein, and so fell suc-
cessively to two hundred, forty, fourteen, and at last came to one : but there was
not one righteous person to be found among them, except only Lot and his family.

^ Because they appeared in the shape of beautiful young men, which must needs
tempt those of Sodom to abuse them.*

^ i. e. He knew himself unable to protect them against the insults of his

townsmen.
* " Is all shame extinct among you ? "

—

Savary.
« Al Beidawi says, that Lot shut his door, and argued the matter with the riotous

assembly from behind it : but at length they endeavoured to get over the wall

:

whereupon Gabriel, seeing his distress, struck them on the face with one of his

wings, and blinded them ; so that they moved off, crying out for help, and saying
that Lot had magicians in his house.

^ This seems to be the true sense of the passage ; but, according to a different

reading of the vowel, some intei-pret \t, Except thy wife ; the meaning being, that

Lot is here commanded to take his family with him except his wife. Wherefore the
commentators cannot agree whether Lot's wife Avent forth with him or not ; some
denying it, and pretending that she was left behind and perished in the common
destruction ; and others affirming it, and saying, that when she heard the noise

of the storm, and overthrow of the cities, she turned back, lamenting their fate,

and was immediately struck down and killed by one of the stones mentioned a little

lower.5 A punishment she justly merited for her infidelity and disobedience to her
husband.®

e For they tell us, that Gabriel thrust his wing imder them, and lifted them up
so high, that the inhabitants of the lower heaven heard the barking of the dogs,

and the crowing of the cocks ; and then inverting them, threw them down to the

earth.7

^ The kiln wherein they were burned some imagine to have been hell.

5 Vide Gen. xviii. 23, &c. * Jallalo'ddin, Al Beidawi. Vide Joseph. Antiq..
lib. 1, c. 11. ^ lidem interpretes, « See c. 66. ' Jallalo'ddin, Al Beidawi,
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ing another, and being marked ^ from tliy Lord ; and they are not far

distant from those who act unjustly.'^ And unto jSIadian tee sent their

brother Shoaib :
' he said, O my j^eople, worship God : ye have no God but

liim : and diminisli not measure and weight. Verily, I see you to be in a

liappy condition :
^ but I fear for you the jumishment of the day which will

encompass th^ ungodly. O my ixx)ple, give full measure, and just weight

;

and diminish not unto men aught of their matters ; neither commit in-

justice in the earth, acting corruptly. The residue which shall remain unto

you a3 the gift of God, after ye shall have done justice to others, will be

better for you, than wealth gotten by fraud, if ye be tnie believers. I am
no guardian over you. They answered, O Slioaib, do thy pmyers enjoin

thee, that we should leave the gods which our fathei-s worshipped; or that

we should not do what we please with our substance.' Thou onli/f

it seems, art the wise person, and fit to direct. He said, my
people, tell me : if I have received an eWdent declaration from my
Lord, and he hath bestowed on me an excellent pro\'ision, and I will not

consent unto you in that which I forbid you ; do I seek any other than

yoitr reformation, to the utmost of my power ? My support is from GoD
alone : on him do I trust, and unto him do I turn me. O my people,

let not your opposing of me draw on you a vengea7ice like unto that which

fell on the people of Noah, or the people of Hud, or the people of Saleh

:

neither was the people of Lot far distant from you.™ * Ask pardon, there-

fore, of your Lord ; and be turned unto him : for my Lord is merciful

and loving. They answered, O Shoaib, we understand not much of what

thou sayest ; and we see thee to be a man of no power ^ among us : if it

had not been /or the sale ofthy family," we had surely stoned thee, neither

couldst thou have prevailed against u.s. Shoaib said, my people, is my
fjxmily more wcHi;hy in your opinion than GoD 1 and do ye cast him behind

* That is, as some suppose, streaked with white and rel^ or havinj^ some other

peculiar mark to distinfruish tlicm from ordinary stones. But the common opinion

is, that each stone had the name of the person who was to he killed by it, written

thereon.8 The army of Araha al Ashram was also destroyed by the same kind of
stones.

^ This is a kind of threat to other wicked persons, and particularly to the infidels

of Mecca, who deserved and might justly apprehend the same punishment.
' See chap. 7, p. 125, kc.
^ That is, enjoyiufi plenty of all things; and therefore having the less occasion

to defraud one another, and being the more strongly bound to be thankful and
obedient unto God.

For this liberty, they imagined, was taken from them, by his prohibition of false

weijihts and measures, or to diminish or adulterate their coin."
"" ^^)^ Sodom and Gomorrah were situate not a great way from you, and their

destruction happened not many ages ago ; neither did they deserve it, on account of
their obstinacy and wickedness, much more than yourselves.

* " O my people, let not your falling off from the faith bring down upon yon the
scourges which have caused' to perish tlie people of Noah, of Hud. and of Saleh,
and the inhabitants of Sodom, whose chastisement was so recently inflicted."

—

Savart/.
° The Arabic word dntf, xctak, signifying also, in the ITamyaritic dialect, hlind^

some suppose that Shoaib was so, and that the Midianites objected that to him, as
a defect which disqualified him for the prophetic office.

** t. e. For the respect we boar to thy family and relations : whom we honour as
being of our religion, and not for any apprehension we have of their power to assist
you against us. The original word here translated /a;«i7y, signifies any number from
tlirec to seven or ten, but not more.^

8 Jallalo'ddiu Al Bciduwi. » Al Leid&wi. » Idem.
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you with neglect ? Yerily my Lord comprehendetli that which ye do. O
my people, do ye work according to your condition ; I will surely work
according to my duty}* And ye shall certainly know on whom will be in-

flicted a punishment which shall cover him with shame, and who is a liar.

Wait, therefore, the event ; for I also will wait it with you. "Wherefore

when our decree came to he executed, we delivered Shoaib and those

who believed with him, through our mercy : and a terrible noise from,
Heaven assailed those who had acted unjustly ; and in the morning
they were found in their houses lying dead and prostrate, as though
they had never dwelt therein. Was not Madian removed from off
the earth, as Thamud had been removed % And we formerly sent Moses
with our signs, and manifest power unto Pharaoh and his princes;^

but they followed the command of Pharaoh ; although the command
of Pharaoh did not direct them aright. Pharaoh shall precede his on
the day of resurrection, and he shall lead them into hdl fire ; an un-

happy way shall it he wliich they shall be led. They were followed in this

life by a curse, and on the day of resurrection miserable ^hall he the gift

which shall be given them. This is a "part of the histories of the cities

which we rehearse unto thee. Of them there are some standing; and
others which are utterly demolished.^ And we treated them not unjustly,

but they dealt unjustly with their own souls : and their gods which they
invoked, besides God, were of no advantage unto them at all, when the
decree of thy Lord came to he executed on them, neither were they any
other than a detriment unto them. And thus was the punishment of thy
Lord inflicted, when he punished the cities which were unjust ; for his

punishment is grievous and severe. Yerily herein is a sign unto him who
feareth the punishment of the last day : that shall he a day, whereon all

men shall be assembled, and that shcdl he a day whereon witness shall be
borne ; we defer it not, but to a determined time. When that day shall

come, no soul shall speak to excuse itself or to intercedefor another, but by
the permission of God. Of them, one shall he miserable, and another shall

he happy. And they who shall be miserable shall be thrown iato hell fire

;

there shall they wail and bemoan themselves :^ they shall remain therein so
long as the heavens and the earth shall endure ;* except what thy Lord
shall please to remit of their sentence ; ^ for thy Lord effecteth that which.

p See chap. 6, p. 112, note «>,

<i See chap. 7, p. 127, &c.
» Literally, moiwii down; the sentence presenting the different images of corn

standing, and cut down, which is also often used by the sacred writers.
8 The two words in the original signify, properly, the vehement drawing in and

expiration of one's breath, which is usual to persons in great pain and anguish ; and
particularly the reciprocation of the voice of an ass, when he brays.

' This is not to be strictly understood, as if either the punishment of the damned
should have an end, or the heavens and the earth should endure for ever; the ex-
pression being only used by way of image or comparison, which needs not agree in
every point with the thing signified. Some, however, think the future heavens and
enrth, into which the present shall be changed, are here meant.^

n See the Prelim. Disc. sect. iv. pp. 66, 67.

^ Al Beidilwi
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he pleaseth. But they wlio shall be happy, shall he admitted into paradise

;

they shall reniiuu therein so long as the heavens and the eai'th endure

;

besides what thy Lord shall please to add unto their bliss ; a bounty wliich

shall not be iiiteiTupted. Bo not therefore in doubt coneeniiug that which

these men worahip : they worship no other than what their fathers wor-

shipped before tJi£m ; and we will sui'ely give them their full portion, not

in the least diminished. We formerly gave unto Moses the book of t/t£ law ;

and disputes arose among his people concerning it : and unless a previous

decree had proceeded fi-om thy Lord, to bear icith t1i>?m during this life, tlie

ma^^frhad l3ccn surely decided betweenthem. And thypeojtle area/50jealous

and in doubt concerning the Kordn. But unto every one of them will thy

Lord render tJue reward of theii* works ; for he well knoweth that which

they do. Be thou steadfast, therefore, as thou hast been commanded ; and

let him also be steadfast who shall be converted Avith thee ; and tmnsgi*es3

not ; for he seeth that which ye do. And incline not imto those who act un-

justly, lest the fire of hell touch you : for ye have no protcctoi-s except God;

neither shall ye be assisted against him. Pray regularly morning and even-

ing;^ and in the former part of the night, '^ for good works drive away

evils. This is an admonition imto those who consider : wherefore per-

severe with patience ; for God suffereth not the reward of the righteous to

perish. Were such of the genemtions before you, endued with understand-

ing and vii-tue, who forbad the acting corruptly in the earth, any more than

a few only of those whom we delivered 1 But they who were unjust fol-

lowed tJte deligJUs which they enjoyed in this Wutld,^ and were wicked

doers -7 and thy Lord was not of such a disposition as to destroy the cities

unjustly,^ while the inhabitants behaved themselves uprightly. And if

thy Lord pleased, he would have made aU men of one religion : but they

shall not cease to differ among themselves, unless those on whom thy Lord

shall have mercy : and unto this hath he created them ; for the word of

thy Lord shall be fulfilled, when lie said, Verily I will fill hell altogether

with genii and men. The whole tda'ch loe huve related of the histories of

our apostles do we relate unto thee, that we may confirm thy heart there-

by; and herein is the tinith come unto thee, and an admonition, and a

warning unto the true believers. Say unto those who believe not, Act ye

according to your condition; we surely will act according to our duty :^ and

^ Literally, in the txco extremities of the day.
'^ lliat is, after sunset, and before supper; when the Mohammedans say their

fourth prayer, c.nllcd l.v them ISaldt al mo(/hreO, or the evening prayer.'

» Making it their sole business to please their luxurious desires and appetites, and

placing their whole felicity therein.

y Al Beidawi says, that this passage gives the reason why the nations were

destroyed of old; viz. for thoir violence and injustice, their following their own lusts,

and for their idolatry and unbelief.

» Or, as the comni'entator just named explains li, for their idolatry only, when tucy

observed justice in other respects.

• See chap. 6, p. 112, note '".

» Al Beid4\vl
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wait the issue; for we certainly wait it also. Unto God is hnowii that

which is secret in heaven and earth ; and unto him shall the whole matter

be referred. Therefore worship him, and put thy trust in him ; for thy

Lord is not regardless of that which ye do.

CHAPTER XII. .

mTITLED, JOSEPH j^* REVEALED AT ]MECCA.*

IN THE NAME OF THE MOST MERCIFUL GOD.

Al. K° These are the signs of the perspicuous book ; which we have
sent down in the Arabic tongue, that, peradventure, ye might understand.

"We relate unto thee a most excellent history, by revealing unto thee this

Koran,^ whereas thou wast before one of the negligent.® When Joseph
said unto his father,^ O my father, verily I saw in my dream eleven stars,^

and the sun and the moon; I saw them make obeisance imto me : Jacob
said, my child, tell not thy vision to thy brethren, lest they devise some
plot against thee;^ for the devil is a professed enemy unto man : and thus

according to thy dream, shall thy Lord choose thee, and teach thee the

interpretation of dark sayings,^ and he shall accomplish his favour upon thee

and upon the family of Jacob, as he hath formerly accomplished it upon thy

^ The Koreish, thinking to puzzle Mohammed, at the instigation, and by the direc-
tion of certain Jewish Rabbins, demanded of him how Jacob's family happened to go
down into Egypt ; and that he would relate to them the history of Joseph, with all

its circumstances : whereupon he pretended to have received tliis chapter from heaven,
containing the story of that patriarch.* It is said, however, to have been rejected
by two Mohammedan sects, branches of the Kharejites, called the Ajaredites and
Maimunians, as apocryphal and spurious.

* '• The Mohammedan, says al Beidawi, who shall read this chapter, or teach it

to his friends or servants, shall have an easy death, and strength of mind sufficient

to envy no one."

—

Savary.
<= See the Prelim. Disc. p. 42, &c.
d Or this particular chapter. For the word Koran, as has been elsewhere ob-

served,s properly signifying no more than a reading, or lecture, is often used to denote,
not only the whole volume, but any distinct chapter or section of it.

« i. e. So far from being acquainted with the story, that it never so much as
entered into thy thoughts : a certain argument, says al Beidawi, that it must have
jaeen revealed to him from heaven.

f Who was Jacob, the son of Isaac, .and the son of Abraham.^ *
e The commentators give us the names of these stars (which I think it needless to

trouble the reader with), as Mohammed repeated them, at the request of a Jew, who
thought to entrap him by the question."

^ For they say, Jacob, judging that Joseph's dream portended his advancement
above the rest of the family, justly apprehended his brethren's envy might tempt
;.hem to do him some mischief.

i That is, of dreams ; or, as others suppose, of the profound passages of scripture,
and all difficulties respecting either religion or justice.

Al Beidawi. ^ Prelim. Disc sect. iii. p. 40. « Al Beidawi, &c ^ Idem,
Al ZamakhshaFL
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fathers Abraham and Isaac ; for tliy Lord is knowing and vnse. Surely in

the history of Joseph and his brethren there are signs of Gods providence

to the inquisitive ; when they s lid to one anotlier, Joseph and his brother^

are dearer to our father thin we, who are the gi-eater number : our father

certainly maketh a NVTongjudgment* Where/ore slay Joseph, or drive him

into some distant or desert pitrt of the eai-th, and the f;ioe ofyour fiither shall

be cleared towards you;* and ye shall aftersvards be people of integrity.

One of them™ spoke and said; Slay not Joseph, but throw him to the

bottom of the well; and some travellers will take him up, if ye do this.

Thev said wUo Jacob, O father, why dost thou not intrust Joseph with

us, since we are sincere wdlwishers unto liim ? Send liim with us to-

morrow, iido tli£jidd, that he may divert himself, and sport," and we will

be his guardians. Jacob answered. It grieveth me that ye take him away

;

and I fear lest the wolf devour him,° while ye are negligent of him. They

said, surely if the wolf devour him, when there are so many of us,* we

sliall be weak indeed.^ And when they had carried him vrith. them, and

agreed to set him at the bottom of the well,'^ i/i/^i/ executed tJteir design : and

We sent a revelation unto him,*^ saying, Thou shalt Icereafter declare this

'' r/r., Benjamin ; his brother by the same mother.
* " Joseph and Benjamin enjoy all the tendtrness of Jacob; yet \re are more de-

serving than they. He commits a tla;;rant injustice against us."

—

Savnrij.

' Or, he will settle his love wholly upon you, and ye will have no rival in his favour.
"" This person, as some say, was Judah, the most prudent and noble-minded of

tliem all; or, according; to others, Reuben, whom the Mohammedan writers call

Kubil.* And both these opinions are supported by the account of Moses, who tells

us that Reuben advised them not to kill Joseph, but to throw him into a pit, pri-

vately intending to release him;^ and that afterwards Judah, in Reuben's absence,

persuaded them not to let him die in a pit, but to sell him to the Ishmaelites.*<>

° Some copies read, in the first person plural, that we may divert ourselves, kc.
° The reason whv Jacob feared this beast in particular, as the commentators say,

was either because the land was full of wolves; or else because Jacob had dreamed
he saw Joseph devoured by one of those creatures.^

* " Should he be attacked by a wild beast, we are numerous, and we will die in

his defence."

—

Savartj.

P i. e. It will be an instance of extreme weakness and folly in us, ami we shall bo

justly blamed for his loss.

1 This well, say some, was a certain well near Jerusalem, or not far from the river

Jordan ; but others call it the well of Egypt, or Midiun. The commentators tell us,

that when the sons of Jacob had gotten Joseph with them in the field, they began

to abuse and to beat him so unmercifully, that they had killed him, had not Judah, on

his crving out for help, insisted on the j»romise they had made not to kill him, but

to cast him into the well. Whereupon they let him down a little way; but as he

held bv the sides of the well, tliey bound him, and took off his inner garment,

designing to stain it with bluod, to deceive their father. Joseph begged hard to have

his garment returned him, but to no j)urpose ; his brothers telling liim with a

sneer, that the eleven stars, and the sun and the moon, might clothe him and keep

him company. When they had let him fall thence to the bottom ; and there being

water in the'wcll (though the scripture says the contrary), he was obliged to get

upon a stone, on which he stood weeping, the angel Gabriel came to him with the

revelation mentioned in)mfcdiat^ly.'

' Josejdi being then but seventeen years old, Al BeidAwi observes that herein he

lesembled John the Baptist and Jesus, who were also favoured with the divine com-
munication very early. The commentators pretend that (iabriel also clothed him
in the well with a garment of silk of jtaradise. For they say that when Abraham
was thrown into the fire by Nimrod,^ lie was stripped; and that Gabriel brought

« Al Beidawi, Al Zamakhshari. » Gen. xxxvii. 21, 22. 1° Ibid. v. 26, 27.

1 Al Beidawi, Jallalo'ddin, Al Zamakhbhari. « lidem. * See chap. 21.
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their action unto tliem ; and they shall not perceive thee to be Joseph. And
they came to their father at even, weeping, and said, Father, we went and
ran races with one another,^ and we left J( seph with our bao-cyao-e and the
wolf hath devoured him ; but thou wilt not believe us, although we speak
the truth. And they produced his inner garment stained with false blood.

Jacob answered, Nay, but ye yourselves have contrived the thing for your
own sakes:* however patience is most becoming, and G-od's assistance is to

be implored to enable me to support the misfortune which ye relate. And
certain travellers" came, and sent one^ to draw water for them • and he let

down his bucket/ and said, Good news!^ this is a youth. And they con-

cealed liirn,* that they might sell him as a piece of merchandize : but God
knew that which ihey did. And they sold him for a mean price, for a iew
pence,^ and valued him lightly. And the Egyptian who bought him° said

to his wife,** use him honourably; peradventure he may be serviceable to us
or we may adopt him for our son.® Thus did we prepare an establishment

this garment and put it on him; and that from Abraham it descended to Jacob,
who folded it up, and put it into an amulet, which he hung about Joseph's neck,
whence Gal)riel drew it out.*

• These races they used by w^ay of exercise ; and the commentators generally
understand here that kind of race wherein they also showed their dexterity in
throwing darts, which is still used in the East.

t This Jacob had reason to suspect, because when the garment was brought to
him, he observed that though it was bloody, yet it was not torn.-^

" Viz., a caravan or company travelling from Midian to Egypt, who rested near
the well three days after Joseph had been thrown into it.

^ The commentators are so exact as to give us the name of this man, who, as they
pretend, was Malec Ebn Dhor, of the tribe of Khozaab,^

y And Joseph, making use of the opportunity, took hold of the cord, and was
drawn up by the man.

^ The original words are Ya boshra: the latter of which some take for the proper
name of the water-drawer's companion, whom he called to his assistance ; and then
they must be translated, O Boshra. (Savary's translation a<?rees with Sale's.)

» The expositors are not agreed whether the pronoun they relates to Malec and
his companions, or to Joseph's brethren. They who espouse the former opinion say,
that those who came to draw water concealed the manner of their coming by him
from the rest of the caravan, that they might keep him to themselves; pretending
that some people of the place had given him to them to sell for them in Egypt
And they who prefer the latter opinion tell us, that Judah carried victuals to Jo-
seph every day while he was in the well, but not finding him there on the fourth
day, he acquainted his brothers with it : whereupon they all went to the caravan
and claimed Joseph as their slave, he not daring to discover that he was their
brother, lest something worse should befall him ; and at length they agreed to sell
him to them.7

^ Namely twenty, or twenty-two dirhems, and those not full weight neither; for
having weighed one ounce of silver only, the remainder was paid by tale, which is

the most unfair way of payment.^
<^ His name was Kitf ir, or Itfir, (a corruption of Potiphar ;) and he was a man of

great consideration, being superintendent of tiie royal treasury.^
The commentators say, that Joseph came into his service at seventeen, and lived

with him thirteen years ; and that he was made prime minister in the thirty-third
year of his age, and died at a hundred and twenty.
They who suppose Joseph was twice sold, differ as to the price the Egyptian paid

for him : some saying it was twenty dinars of gold, a pair of shoes, and two w^hite
garments ; and others, that it was a large quantity of silver, or of gold.

^ Some call her Rail : but the name she is best known by, is that of Zoleikha.
® Kitfir having no children. It is said that Joseph gained his master's good opi-

* Al Beidawi. Al Zamakhshari. ^ Al Beidawi. ^ Ideni. ' Idem,
^ Idem. " Idem.
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for Joseph iu the earth, and we taught him tlie interpretation of dark say-

ings : for God is well able to eflect his purpose ; but the greater part

of men do not understand. And when he h;id attaiueil his age of btreuglh,

we bestowed on him wisdom, and knowledge ; for thus do we recompense

the rif'hteous. And slie. in whose house he was, desired him to lie

with her ; and she shut the doors and said. Come hither. He answered,

God forbid ! verily my lord' hath made my dwelling with him easy ; and

the ungi-atcful shall not prosi)er. But she resolved within hereelf to enjoy

him, and he would have resolved to eiijoy her, had he not seen the evident

demonstration of his Lord>' So we turned away evil and filthiness from

him, because he Wiis one of our sincere servants. And they ran to get one

h'forc tJce other to the door;^ and she rent his inner garment behind. And
they met her lord at the door. She said, What shall he the reward of him

who seeketh to commit evil in thy family, but imprisonment, and a painful

punishment ? And Joseph said, She asked me to lie with her. And a

witness of her fixmily^ bore witness, saying, If his garment be rent before,

she speaketh truth, and he is a liar : but if his garment be rent behind, she

lieth, and he is a speaker o truth. And when Jeer husband saw that

liis garment was torn behind, he said. This is a cunning contrivance of your

sex; for surely your cunning is gi-eat. O Joseph, take no farther notice of

this affair: and thou, O woman, a^ik pardon for thy crime; for thou art a

guilty person. And certain women aaid publicly^ in the city, The noble-

man's wife asked her servant to lie with her j he hath inflamed her breast

with his love ; and we perceive her to he in manifest error. And when she

heard of their subtle behaviour, she sent unto them,' and prepared a banquet

for them, and she gave to each of them a knife ; and she said unto

nion so suddenly by his countenance, which Kitfir, who, tlicy pretend, had great

skill in physiognomy, judged to indicate his prudence and other good qualities.

' Viz , Kitfir. But others understand it to be spoken of God.
s That is, had he not seriously considered the tilthiness of whoredom, and the

great guilt thereof. Some, however, suppose that the words mean some miraculous

voice or apparition, sent by God to divert Joseph from executing the criminal

thoughts which began to ])osscss hifti. For they say, that he was so far tempted

witli his mistress's beauty and enticing behaviour, that he sat in her lap, and even

began to undress himself, when a voice called to him, and bid him beware of her;

but he taking no notice of this admonition, though it was repeated three times, at

length the angel Gabriel, or, as others will have it, the figure of his master, ap-

peared to him : but the more general opinion is that it was the apparition of hia

father Jacob, who bit his fingers' ends, or, as some write, struck him on the breast,

w hereupon his lubricity passed out at the ends of his fingers.^

For this fable, so injurious to the character of Joseph, the Mohammedans are

obliged to their old friends the Jews,^ who imagine that he had a design to lie with

his mistress, from these words of Moses,' And it came to pass—t/uit Joseph uent into

the house to do his bnsitiess, ifc.

»» He flying from her, and she running after to detain him.
« Viz , a cousin of hers, who was then a child in the cradle.*

^ These women, whose tongues were so free with Zokikha's character on this

occasion, were five in number, and the wives of so many of the kiup's chief oflBccrs,

viz. his chamberlain, his butler, his baker, his jailor, and his herdsman.'*

' 'J he number of all the women invited was forty, and among them were the five

ladies above mentioned.*

1 Al Beidawi, Al Zamakhshari, Jallalo'ddin, Yahya. ^ Talm. Bab-. 1. S«<1.

Nashim. p. 36. Vide Bartolocc. Bibl. Kabb. part 3, p. 509. 3 Gen. xxxix. IL
* Supra citati inteq)rctes. *A1 Beidawi. « Idem.
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Joseph, Come forth unto them. * And when they saw him, they praised him
greatly ; " and they cut their own hands," and said, O God ! this is not a

mortal ; he is no other than an angel, deserving the highest respect. And
his inistress said. This is he, for whose sake ye blamed me : I asked him to

lie with me, but he constantly refused. But if he do not perform that

which I command him, he shall surely be cast into prison, and he shall be

made 07ie of the contemptible. Joseph said, O Lord, a prison is more

eligible unto me than the crime to which they invite me ; but unless thou

turn aside their snares from me, I shall youthfully incline unto them, and

I shall become one of the foolish. "Wherefore his Lord heard him, and

turned aside their snare from him ; for he both heareth and knoweth. And
it seemed good unto them ^ even after they had seen the signs of innocency,

to imprison him for a time. And there entered into the prison with him
two of the king's servants.^ One of them ^ said, it seemed to me in my
dream that I pressed wine out of grapes. And the other said. It seemed

unto me in my dream that I carried bread on my head, whereof the birds

did eat. Declare unto us the interpretation of our dreams, for we perceive

that thou art a beneficent person. Joseph answered, No food, wherewith

ye may be nourished, shall come unto you, but I will declare unto you

the interpretation thereof, before it come unto you,'^ This knowledge is a

part of that which my Lord hath taught me ; for I have left the religion

of people who believe not in God, and who deny the life to come ; and I

follow the religion of my fathers, Abraham, and Isaac, and Jacob. It is

* "The Egyptian women frequently visit and give entertainments to each other.

Men are excluded. Only the slaves necessary to wait on the company are admitted
The pleasures of the table are succeeded by music and dancing. They are passion-

ately fond of both. The Alme, that is to say, the learned women, are the delight of

these entertainments. They sing verses in praise of guests, and conclude with love

songs. They afterwards exhibit voluptuous dances, the licentiousness of which is

often carried to excess."

—

Savary.
^ The old Latin translators have strangely mistaken the sense of the original word

achamaho, which they render menstruatce sunt; and then rebuke Mohammed for the

indecency, crying out demurely in the margin, foedum et ohiccenum prophetnml
Erpenius 7 thinks that there is not the least trace of such a meaning in the word ; but
he is mistaken : for the verb cahara in the fourth conjugation, which is here used, has
that import, though the subjoining of the pronoun to it here (which possibly the
Latin translators did not observe) absolutely overthrows that interpretation.

" Through extreme surprise at the wonderful beauty of Joseph ; Avhich surprise

Zoleikha foreseeing, put knives into their hands, on purpose that this accident might
happen. Some writers observed, on occasion of this passage, that it \s customary
in the East for lovers to testify the violence of their passion by cutting themselves,

as a sign that they would spend their blood in the service of the person beloved

;

which is true enough, but I do not find that any of the commentators suppose these

Egyptian ladies had any such design.
° That is to Kitfir and his friends. The occasion of Joseph's imprisonment is said

to be, either that they suspected hira to be guilty notwithstanding the proofs which
had been given of his innocence ; or else that Zoleikha desired it, feigning, to deceive
her husband, that she wanted to have Joseph removed from her sight, till she could
conquer her passion by time ; though her real design was to force him to compliance.

P Viz., his chief butler and baker ; Avho were accused of a design to poison him.
^ I^amely, the butler.
' The meaning of this passage seems to be, either that Joseph, to show he used no

arts of divination or astrology, promises to interpret their dreams to them immedi-
ately, even before they should eat a single meal j or else, he here offers to prophesy
to them beforehand the quantity of the victuals which should be brought them, as

a taste of his skill.

' In Not. ad Hist. JosephL
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not law/id for us to associate amiihiug with God. This knoideilge of the

divine unity hath been given ils of the bounty of God towards us, and

towards mankind ; but the greater part of men are not thankful O
my fellow-prisoners, are sundry lords better, or the only true and mighty

God ? Ye worship not, besides him, other than the names which ye have

named,' ye and your fathers, concerning which God hath sent down no

authoritative proof : yet judgment lelongeth unto God alone ; ic/io hath.

commanded that ye woi-ship none besides him. This is the right religion ;

but the greater part ofmen know it not. O my fellow-prisonei-s, verily the

one of you shall serve wine unto his lord, 03 formerly ; but the other shall

be crucified, and the birds shall eat from oil' his liead The matter is

decreed, concerning which ye seek to be informed. And Joseph said unto

him whom he judged to be the person who should escape of the two,

liemember me in the presence of thy lord But the devil caused him to

forget to make mention of Joseph unto his lord ; ^ wherefore he remained in

\he prison some years." And the king of Egypt ^ said, Verily, I saw ih

/tiy dream seven fat kine, which seven lean kine devoured, and seven green

ears of corn, and other seven withered ears. O nobles, expound my vision

unto me, if ye be able to interpret a \'ision. They answered, Tliey are

confused dreams, neither are we skilled in the interpretation of such kind of

dreams. And Joseph'sfeUow-pHsoner who had been delivered, said, (for

he remembered Joseph after a certain space of time,) I will declare unto you

the intei-pretation thereof ; wherefore let me go unto tJie person who will

interpret it unto me. And lie icent to the prison, and said, O Joseph, thou

man of veracity, teach us tlie interpretation of seven fat kine, wliich seven

lean kine devoured ; and of seven green ears of com, and other seven

withered ears, which tJie king saw in his dream ; that I may return unto

the men icAo have bent me, that peradventure they may understand tlie

same. Joseph answered, Ye shall sow seven years as usual : and tJie corn

which ye shall reap, do ye leave in its ear,^ except a little whereof ye may
«it. Then shall there come, after this, seven grievous years of famine,

wliich shall consume what ye shall have laid up as a provision for the same,

except a little which ye shall have kept. Then shall there come, after this

* Pee chap. 7, p. 123, note *>.

* According to the explication of some, who take the pronoun liim to relate to

Joseph, this passage may be rendered, But the devil caused him (i. e. Joseph) to forget

to make his application unto his Lord; and to beg the good oflBces of his fellow-prisoner

for his deliverance, instead of relying on God alone, as it became a prophet especially

to have done.^

The original word signifying any number from three to nine, or ten, the common
opinion is that Joseph remained in prison seven years ; though st)ine say he was
confined no less than twelve years.'

* This prince, as the oriental writers generally agree, was Riyan, the son of al

"Walid, the Amalekite,^ who was converted by Joseph to the worship of the true God,
and died in the lifetime of that prophet. But some pretend that the Pharaoh of

Joseph and of Moses were one and the same person, and that he lived (or rather

reigned) four hundred years.*
TT To preserve it from the weevil.'

8 Al Beidawi. » Idem, Jallalo'ddin. ^ See the Trehm. Disc. p. 6. ' Al
Beidftwi. See chap. 7, p. 127, noU ^ » Idem, ibid.
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a jear wherein men shall have plenty of rain,^* and wherein they shall

press wine and oil. And when the chief butler had reported this, the king
said, Bring h»n unto me. And when the messenger came unto Joseph, he
said, Return unto thy Lord, and ask of him, what was the intent of the
women who cut their hands ;* for my Lord well knoweth the snare which
they laid for me^ And when the women were assembled before tJie king,

he said unto them, "What was your design,t when ye solicited Joseph to

unlawful love 1 They answered, God be praised ! we know not any ill of

him. The nobleman's wife said, Now is the truth become manifest : I
solicited him to lie with me ; and he is one of those who speak truth. And
when Joseph was acquainted therewith, he said, This discovery hath been

made, that my lord might know that I was not unfaithful unto him in his

absence, and that God directeth not the plot of the deceivers. [*XIII.]

Neither do I absolutely ^nstiiy myself :° since every soul is prone unto evil,

except those on whom my Lord shall show mercy ; for my Lord is gracious

and merciful. And the king said. Bring him iinto me : I will take him
into my own peculiar service. And when Joseph was brought unto the king,

and he had discoursed with him, he said, Thou art this day firmly esta-

blished with us, and shalt be intrusted with our affairs.^ Joseph answered

"Notwithstanding what some ancient authors write to the contrary,* it often rains

in winter in the Lower Egypt, and even snow has been observed to fall at Alexandria,
contrary to the express assertion of Seneca.^ In the Upper Egypt, indeed, towards
the cataracts of Nile, it rains very seldom. " Some, however, suppose that the rains
here mentioned are intended of those which should fall in Ethiopia, and occasion
the swelling of the Nile, the great cause of the fertility of Egypt ; or else of those
which should fall in the neighbouring countries, which were also afflicted with fa-

mine during the same time.
* " Then a time shall come, when men shall grow corrupt, and shall press the

grape."

—

Savary.
* Joseph, it seems, cared not to get out of prison, till his innocence was publicly

known and declared. It is observed by the commentators, that Joseph does not
bid the messenger move the king to inform himself of the truth of the affair, but
bids him directly to ask the king, to incite him to make inquiry with the greater
earnestness. They also observe that Joseph takes care not to mention his mistress,

out of respect and gratitude for the favours he had received while in her house.^
b Endeavouring, both by threats and persuasions, to entice me to commit folly

with my mistress.

f " The king inquired of them, What success had ye in your trials of Joseph ?

Prince, replied they, kis heart was proof against wickedness."

—

Savary.
<= According to a tradition of Ebn Abbas, Joseph had no sooner spoken the fore-

going words, asserting his innocency, than Gabriel said to him, What! not when
thou wast deliberating to lie with her ? Upon which Joseph confessed his frailty.^

^The commentators say, that Joseph being taken out of prison, after he had
washed and changed his clothes, was introduced to the king, whom he saluted in
the Hebrew tongue, and on the king's asking what language that was, he answered,
that it was the language of his fathers. This prince, they say, understood no less

than seventy languages, in every one of which he discoursed with Joseph, who
answered him in the same ; at which the king greatly marvelling, desired him to
relate his di'eam, which he did, describing the most minute circumstances : where-
upon the king placed Joseph by him on his throne, and made him his Wazir or chief
minister. Some say that his master Kitfir dying about this time, he not only suc-
ceeded him in his place, but, by the king's command, married the widow, his late

mistress, whom he found to be a virgin, and who bare him Ephraim and ]\Ianasses.^

So that according to this tradition, she was the same woman who is called Asenath

* Plato, in Timaeo. Pomp. Mela. ^ Nat. Qujcst. lib. 4. ^ See Greaves's
Descr. of the Pyramids, p. 74, &c. Ray's Collection of Travels, torn. 2, p. 92.
7 Al Beidawi, &c ^ Idem, ibid. » Idem, Kitab Tafasir, &c.
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Set me over tlic storehouses of the land ; for I icill he a skilful keeper

tJkereof. Thus did we establish Joseph in the land, that he might provide

himself a dwelling therein, where he pleased. We bestow our mercy on

whom we please, and wo suffer not the reward of the righteous to perish :

and certainly the reward of the next life is better, for those who believe,

and fear God. Moreover, Joseph's brethren came,* and went in unto him;

and he knew them, but they knew not him. And when he had furnished

them with their provisions, he said, Bring unto me your brother, tJie son of

your father ; do ye not see that I give full measure, and that I am the

most hospitable receiver of guests ? But if ye bring him not unto me, there

shall be no corn measured unto you from me, neither shall ye approach my
presence. They answered, we will endeavour to obtain him of his iiither,

and we will cei-tainly perfonn what thou requirest. And Josej)h said to his

servants. Put their money,*^ which they have paid for tJieir corn into their

Backs, that they may perceive it, when they shall be returned to their

family : peradventure they will come back unto us. And when they were

returned unto their father, they said, O father, it is forbidden to measure

out corn unto us any more, unless we carry our brother Benjamin with us

:

by Moses. This supposed inatTi.i;2:o, which authorized their amours, prohaldy en-
couraged the Mohammedan divinos to make use of the loves of Joseph and Zoleikha,

ns an allegorical emblem of the spiritual love between the Creator and the creature,

God and the soul : just as the Christians apply the Song of Solomon to the same
mystical purpose.^*^

• Joseph, being made Wazir, governed with great wisdom ; for he not only caused
justice to be impartially administered, and encouraged the people to industry and
the improvement of agriculture, during the seven years of plenty, but began and
perfected several works of great benefit; the natives at this day ascribing to the
patriarch Joseph almost all the ancient works of public utility throughout the king-
dom ; as particularly the rendering the province of al Feyyiim, from a standing
pool or marsh, the most fertile and best cultivated land in all Egypt. ^ When the
years of famine came, the effects of which were felt not only in Egypt, but in Syria

and the neighbouring countries, the inhabitants were obliged to apply to Joseph for

com, which he sold to them, first for their money, jewels, and ornament-s, then for

their cattle and lands, and at length for their persons ; so that all the Egyptians in

general became slaves to the king, though Joseph, by his consent, soon released

them, and returned them their substance. The dearth being felt in the land of

Canaan, Jacob sent all his sons, except only Benjamin, into Egypt for corn. On
their arrival, Joseph (who well knew them) asked them who they were, saying he
suspected them to be spies; but they told him they came only to buy provisions,

and that they were all tlie sons of an ancient man, named Jacob, who was also a
prophet. Joseph then asked how many brothers there wore of them ; they said,

Twelve; but that one of them had been lost in a desert. Upon which he inquired

for the eleventh brother, there being no more than ten of them present. They said,

he was a lad, and with their father, whose fondness for him would not suffer him
to accompany them in their journey. At length Joseph asked them, whom they had
to vouch for their reracity ; but they told him they knew no man who could vouch
for them in Egypt. Then, replied he, one of you shall stay behind with me as a
pledge, and the others may return home with their provisions; and when ye come
again, yc shall bring your younger brother with you, that I may know ye have told

me the truth. Whereupon, it being in vain to disjmte the matter, they cast lots

who should stay behind, and the lot fell upon Simeon. When they departed, Joseph
gave each of them a camel, and another for their brother.'

^The original word signifying not only money, but also goods bartered or given
in exchange for other merchandise, some commentators tell us, that they paid for
their corn, not in money, but in shoes and dressed skins.'

^^ Vide D'Hcrbclot, Bibl. Orient, art. Joiisouf. ^ Vide Golii not. in Alfi-agan.
p. 175, &c. Kircher. (Edip. ^gypt. vol. 1, p. 8. Lucas, Voy. tom. ii. p. 20.%
and tom. iii. p. 63. ^M BeidawL 'Idem.



CHAP. XII. AL. KORAN. 195

wherefore send our brother with us, and we shall have corn measured unto

us ; and we will certainly guard him from any mischance. Jacob answered,

shall I trust him with you with any better successihun I trusted your brother

Joseph with you heretofore 1 But God is the best guardian ; and he is the

most merciful of those that show mercy. And when they opened their

provision, they found their money had been returned unto them ; and they

said, father, what do we desire farther ? this our money hath been

returned unto us ; we will therefore return, and provide corn for our

family : we will take care of our brother \ and we shall receive a camel's

burden more than we did the last time. This is a small quantity.^ Jacob

said, I will by no means send him with you, until ye give me a solemn

promise, aiid swear by God that ye will certainly bring him back unto me,

unless ye be encompassed by some inevitable impediment. And when they

had given him their solemn promise, he said, God is witness of what we
say. And he said, My sons, enter not into the city by one and the same
gate ; but enter by different gates. But thit 'precaution will be of no
advantage unto you against the decree of God ; for judgment belongeth

unto God alone : in him do I put my trust, and in him let those confide

who seeh in ivhom to put their trust. And when they entered the city, as

their father had commanded them, it was of no advantage unto them against

the decree of God ; and the same served only to satisfy the desire of Jacob's

soul, which he had charged them to perform : for he was endued with

knowledge of that which we had taught him; but the greater part of men
do not understand. And when they entered into the presence of Joseph,

he received his brother Benjamin as his guest, and said, Yerily I am thy
brother:^ be not therefore afflicted for that which they have committed
against us. And when he had furuished them with their provisions, he
put his cup^ in his brother Benjamin!s sack. Then a crier cried after them,

saying, O company of travellers, ye are surely thieves. They said, (and

turned back unto them,) What is it that ye miss ? They answered, we
miss the prince's cup : and unto him who shall produce it, shall be given a

^ The meaning may be, either that the corn they now brought was not snflScient
for the support of then- families, so that it was necessary for them to take another
journey; or else, that a camel's load more or less was but a trifle to the king of
Egypt. Some suppose these to be the words of Jacob, declaring it was too mean a
consideration to induce him to part with his son.

^ It is related that Joseph, having invited his brethren to an entertainment, order-
ed them to be placed two and two together; by which means Benjamin, the eleventh,
was obliged to sit alone, and, bursting into tears, said, If my brother Joseph Avere
alive he would have sat with me. Whereupon Joseph ordered him to be seated at
the same table with himself, and when the entertainment was over, dismissed the
rest, ordering that they should be lodged two and two in a house, but kept Benjamin
in his own apartment, where he passed the night. The next day Joseph asked him,
Whether he would accept of himself for his brother, in the room of him whom he had
lost

;
to which Benjamin replied, Who can find a brother comparable unto thee ? yet

thou art not the son of Jacob and Rachel. And upon this Joseph discovered himself
to him.*

» Some imagine this to be a measure holding a Saa (or about a gallon), wherein
they used to measure corn, or give water to the beasts. But others take it to be a
annking-cup of silver or gold.

4AlBeidawi
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camel's load of coim, ana I will he surety for the same. JoseyJis brethren

replied, By God, ye do well kuow, that we come not to act corruptly in the

land,^ neither are we thieves. The Eyyptians siiid, What shall be the

reward of him, wJio shall appear to have stolen the cup^ it ye hefound Uaro"?

Joseph's brethren answered, As to the reward of him, in whose sack it shall

he found, let him become a bondman in satisfaction of the same : thus do we

reward the unjust, icho are guilty of theft) Then he began by their sacks,

before he searched the sack of his brother ;"" and he drew out the cup

from his brother's sack. Thus did we furnish Joseph with a stratagem.

It was not lavful for him to take his brother for a bondman, by the law

of the king of Egypt^ had not God pleased to allow it, according to the

offer of his brethren. We exalt to degrees of knowledge and honour

whom we plea.se : and there is one icJw is knowing above all those who

are endued with knowledge. His brethren said, if Benjamin be guilty

of theft, his brother Joseph hath been also guilty of theft heretofore.° But

Joseph concealed these things in his mind, and did not discover them unto

them : and he said within himself ye are in a worse condition than us two ;

and God best knoweth what ye discourse about. They said unto Joseph,

Noble lord, verily this lad hath an aged father ; wherefore take one of us

in his stead ; for we perceive that thou art a beneficent i)erson. Joseph

answered, God forbid tliat we should take any other tlian him with whom

we found our goods ; for then should we certainly be unjust And when

they despaired of obtaining Benjamin^ they retired to confer privately

tcether. And the elder of them ^ said, Do ye not know that your father

hath received a solemn promise from you, in the name of God, and how

perfidiously ye behaved heretofore towards Joseph ] Wherefore I will by

no means depart the land of Egypt, until my father give me leave to return

unto him, or God maketh known his will to me ; for he is the best judge.

Return ye to your father, and say, O father, verily thy son hath committed

theft ; we bear witness of no more than what we know, and we could not

^ Both by our behaviour among you, and our bringing again our money which was

returned to us without our knowledge.
> This was the method of punishing theft used by Jacob and his family : for among

the Egyptians it was punished in another manner.
" Some suppose this search was made by the person whom Joseph sent after

them ; others by Joseph himself, when they were brought back to the city.

° For there the thief was not reduced to servitude, but was scourged, and obliged

to restore the double of what he had stolen.*

• The occasion of this suspicion, it is said, was, that .Joseph liavinj^ been brought

up by his father's sister, she became so fond of him, that when he grew up, and

Jacob designed to take him from her, she contrived the following stratagem to keep

him. Having a girdle which had once belonged to Abraham, she girt it about the

child, and then pretending she had lost it, caused strict search to be made for it

;

and it being at length found on Joseph, he was adjudged, according to the above-

mentioned law of the family, to be delivered to her as her property. Some, however,

say, that Joseph actually ftole an idol of gold, which belonged to his mother's father,

and destroyed it ; a story probably taken from Kachel's stealing the images of Laban

:

and others toll us that he once stole a goat, or a hen, to give to a poor man.«

P Viz., Reuben. But some think Simeon or .Tudah to be here meant; and instead

of the elder^ interpret it, the most prxident of them.

* Al Beidftwi, Jallalo'ddin. • Jallalo'ddin,
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guard against what we did not foresee : and do thou inquire in the city,

where we have been, and of the company of merchants, with whom we are

arrived, and thou wiltfind that we speak the truth. And when they were

returned, and had spoken thus to their father, he said, Nay, but rather ye

yourselves have contrived the thing for your own sakes : but patience ia

most properybr me ; peradventure God will restore them all*^ unto me;

for he is knowing and wise. And he turned from them and said, Oh how
I am grieved for Joseph ! And his eyes became white with mourning,^ he

being oppressed with deep sorrow.* ffis sons said,By God, though wilt not

cease to remember Joseph until thou be brought to death's door, or thou

be actually destroyed by excessive affliction. He answered, I only represent

my grief, which I am not able to contain, and my sorrow unto God; but I

know by revelation from God that which ye know not.^ O my sons, go and

make inquiry after Joseph and his brother ; and despair not of the mercy

of God ; for none despaireth of God's mercy, except the unbelieving people.

Wherefore Joseph's brethren returned into Egypt : and when they came into

his presence, they said. Noble lord, the famine is felt by us and our family,

and we are come with a small sum of money :
* yet give unto us full

measure, and bestow corn upon us as alms; for God rewardeth the alms-

givers. Joseph said unto them, Do ye know what ye did unto Joseph and

his brother, when ye were ignorant of the consequences thereof]^ They
answered, Art thou really Joseph 1^ He replied, I am Joseph; and this

is my brother. Now hath God been gracious unto us. For whoso feareth

God, and persevereth with patience, shall at lengthfind relief; siuce God
will not suffer the reward of the righteous to perish. They said, By God,

now hath God chosen thee above us ; and we have surely been sinners.

Joseph answered, Let there be no reproach cast on you this day. God

^ i. e. Joseph, Benjamin, and Simeon.
' That is, the pupils lost their deep blackness, and became of a pearl colour, (as

happens in suflFusions,) by his continual weeping; which very much weakened his

sight, or, as some pretend, made him quite blind.'^

* " Grief covered his countenance with paleness. His heart was full of bitter-

ness."

—

Savary.
* Viz., That Joseph is yet alive; of Avhich some tell us he w^as assured by the angel

of death in a dream ; though others suppose he depended on the completion of
Joseph's dream, which must have been frustrated, had he died before his brethren
had bowed down before him.^

* Their money being clipped and adulterated. Some, however, imagine they did
not bring money, but goods to barter, such as wool and butter, or other commodities
of small value.*

^ The injury they did Benjamin was the separating him from his brother; after

which they kept him in so great subjection, that he durst not speak to them but
with the utmost submission. Some say that these words were occasioned by a letter

which Joseph's brethren delivered to him from their father, requesting the I'elcase-

ment of Benjamin, and by the representing his extreme affliction at the loss of him
and his brother. The commentators observe that Joseph, to excuse his brethren's

behaviour towards him, attributes it to their ignorance, and the heat of youth. ^°

* They say that tliis question was not the effect of a bare suspicion that he was
Joseph, but that they actually knew liim, either by his face and behaviour, or by
his foreteeth, which he showed in smiling, or else by putting off his tiara, and dis-

covering a whitish mole on his forehead.^

7 Al Beidawi. ^ i^q^d.. 9 Idem. lo Idem. ^ Idem.
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for^-iveth you; for he is the most merciful of those who sfhow mercy.

Dei>art ye with this my inner garment/ and throw it on my fiithei'sface;

and he shall recover his sif;ht : and tlt^n come unto me with all your family.

And when the company of travellers was departed //vwi /.'(/y^< o/i tlt^ir

journey towards Canaan^ their father said unto those who were abotU him,

Verily I perceive the smell of Joseph;^ although ye think that I dote.

They answered, By God, thou art in thy old mistake.'* But when the

messenger of good tidings^ was come with Joseph's inner (/arnient, he threw

it over his face ; and he recovered his eye-sight. A7id Jacob said, Did I

not tell you that I knew from God, that which ye knew not 1 They

answered, O father, ask pardon of our sins for us, for we have surely been

sinners. He replied, I will surely ask pardon for you of my Lord;*^ for he

is gracious aiid merciful. And when Jacob and hisJamiltj arrived in

Egypt, and were introduced unto Joseph, he received his parents unto him,**

and said, Enter ye into Egypt, by God's favour, in full security. And he

raised his parents to the seat of state, and they, togetli^r with his brethren,

fell down, and did obeisance unto him.® And he said, O my father, this

is the interpretation of my rision, which I saw heretofore : now hath my
Lord rendered it true. And he hath surely been gracious unto me, since

he took me forth from the prison, and hath brought you hither from the

desert ; after that the devil had sown discord between me and my brethren

:

for my Lord is gracious unto whom he pleaseth ; and he is the knowing,

the wise God. O Lord, thou hast given me a part of the kingdom, and

hast tauglit me the interpretation of dark siiyings. The Creator of heaven

and earth ! thou art my protector in this world, and in that which is to

come : make me to die a Moslem, and join me with the righteous.^ This

y Which the commentators generally suppose to be the same garment with wliich

Gabriel invested him in the well ; which, having originally come from paradise,

had preserved the odour of that place, and was of so great virtue as to cure any

distemper in the person who was touched with it.^

' This was the odour of the garment above mentioned, brought by the wind to

Jacob, who smelt it, as is pretended, at the distance of eighty para.sangs;* or, as

others will have, three, or eight days' journey off.*

* Being led into this imagination by thy excessive love of Joseph.
*• Viz., Judah; who, as he had formerly grieved his father, by bringing him

Joseph's coat stained with blood, now rejoiced him as much, by being the bearer of

this vest, and the news of Joseph's prosperity.*
•= Deferring it, as some fancy, till he should see Joseph, and have hia consent.
^ Viz.^ his father, and Leah, his mother's sister, whom he looked on as his mother,

after Rachel's death.*

Al Beidawi tells us that Joseph sent carriages and provisions for his father and
his family; and that he and the king of Egypt went forth to meet them. He ad(!s,

that the number of the children of Israel who entered Egypt with him, was seventy-

two; and that when they were led out thence by Moses, they were increased to six

hundred thuusand five hundred and seventy men and upwards, besides the old

people and children.
• A transposition is supposed to be in these words, and that he seated his father and

mother after they had bowed down to him, and not l>eforc.7

' The Mohammedan authors write, that Jacob dwelt in Egypt twenty-four years,

and at his death ordered his body to be buried in Talestine by his father, which
Joseph look care to perfonn ; and then returning into Egypt, died twenty-three

years after. They add, that such high disputes arose among the Egyptians,

» Al Beid&wi, Jall.alo'd.lin. ' Idem. < Jallalo'ddin. » Al BeidawL
• Idem. See Gen. xxxvii. 10. " Al Beidawi.
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is a secret lustory wliicli we reveal unto thee, Mohammed, although thou

wast not present with the hrethren of Joseph, when they concerted their

design, and contrived a plot against him. But the greater part of men,

although they earnestly desire it, will not believe. Thou shalt not demand

of them any reward for thy publishing the Kordn; it is no other than an

admonition unto all creatures. And how many signs soever there he of the

being, unity, and providence of God, in the heavens and the earth ; they

will pass by them, and will retire afar off from them. And the greater

part of them believe not in God, without being also guilty of idolatry.^ Do
they not believe that some overwhelming affliction shall fall on them, as a

punishment from God ; or that the hour of judgment shall overtake them
suddenly, when they consider not its approach 1 Say unto those of Mecca,

This is my way : I invite you unto God by an evident demonstration

;

both I and he who followeth me ; and, praise be unto God ! I am not an

idolater. We sent not any apostles before thee, except men, unto whom
"we revealed our will, and wliom we chose out of those who dwelt in cities.^

Will they not go through the earth, and see what hath been the end of

those who have preceded them? But the dwelling of the next life shall

surely be better for those who fear God. Will they not therefore under-

stand? Their predecessors were home with for a time, until, when our

apostles despaired oftheir conversion, and they thought that they were liars,

our help came unto them, and we delivered whom we pleased ; but our

vengeance was not turned away from the wicked people. Verily in the

histories of tJie jjrophefs and tlieir inople, there is an instructive example
unto those who are endued with understanding. The Koran is not a new
invented fiction ; but a confirmation of those scriptures which have been

revealed before it, and a distinct explication of every thing necessary, in

respect either to faith or practice, and a direction and mercy unto people

who believe.

concerning his burial, that they had like to have come to blows ; but at length they
agreed to put his body into a marble coffin, and to sink it in the Nile ; out of a
superstitious imagination that it might help the regular increase of the river, and
deliver them from famine for the future : but when Moses led the Israelites out of
Egypt, he took up the coffin, and carried Joseph's bones with him into Canaan,
where he buried them by his ancestors.^

e For this crime Mohammed charges not only on the idolatrous Meceans, but also
on the Jews and Christians ; as has been already observed more than once.

^ And not of the inhabitants of the deserts ; because the former are more knowing
and compassionate, and the latter more ignorant and hard-hearted.^

® Al Beid^wi. ® Idem. See tho Prelim. Disc. sect. i. p. 22,
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CHAPTER XIII.

INTITLED, THUXDER;« REVEALED AT MECCA*

IN THE NAME OF THE MOST MERCIFUL GOD.

Al. !M. R.' These are the sig:ns of the book of tine Kordn: and that

•v^hich liath been sent down unto thee from thy Lord is the tnith ; but the

gi-eater part of men will not believe. It is God who hath raised the

licavens without visible pillars ; and then ascended his throne, and coni-

]>elled the sun and the moon to perform their services ; every ofthe Jieaverdy

bodies runneth an aj^pointed course. He ordereth all things. He showeth

liis signs distinctly, that ye may be assured ye must meet your Lord at the

last day. It is he who hath stretched forth the earth, and placed therein

steadfast mountains, and rivers; and hath ordained therein of every fruit

two different kinds.™ * He causeth the night to cover the day. Herein

are certain signs unto people who consider. And in the earth are tracts

of land of different natures^ though bordering on each other; and also

Wneyards, and seeds, and palm-trees springing several from the same root,

and singly from distinct roots. They are watered with the same water, yet

we render some of them more excellent than others to eat. Herein are surely

signs unto people who understand. If thou dost wonder at the infdels deny-

ing the resurrection, surely wonderful is their saying,* After we shall have

been reduced to dust, shall we he restored in a new creature ? These are

they who believe not in their Lord ; these shall Jiave collars on their

necks,** and these sJiall he the inhabitants of liell fire : therein shall they

abide for ever. They will ask of thee to hasten evil rather than good:^

• This word occurs in the noxt page.
^ Or, according to some copies, at Medina.
' The meaning of these letters is unknown. Of several conjectural explications

which are given of them, the following is one; I urn the most wise and knowinj God.
™ As sweet und sour, black and white, small and large, &c.*
" It is He who spread out the earth, who raised the mountains, who formed tho

rivers, who gave you fruits of various kinds. He created them male and female."

—Savary.
° Some tracts being fruitful and others barren, some plain and others mountainous,

some proper for corn and others for trees, &c.'
* " If thou dost marvel at their unbelief, what must be thy surprise, when thou

hearest them say, Is it possible that the dust of our body can become a new crea-

ture ?
"

—

Savory.
° The colltir here mentioned is an engine something like a pillory, but light enough

for the criminal to walk about with. Besides the hole to fix it on the neck, there

is another for one of the hands, which is thereby fastened to the neck.' And in

this manner the Mohammedans suppose the rejirobates will appear at the day of

judgment.* Some uinlerstand this j)assagc figuratively, of the infidels being bound

in the chains of error and obstinacy.*

p Provoking and daring thee to call down the divine vengeance on them for their

impenitency.

1 Al Beid&wi, Jallalo'ddin. 2 Idem. s vidc Chardin, Voy. de Perse, t. 2,

p. 229. * See chap. 5, p. 90. * Al Bcidawi.
^
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although there have already been examples of the divine vengeance before

them. Thy Lord is surely endued with indulgence towards men, not-

withstanding their iniquity ; but thy Loed is also severe in punishin<y.

The infidels say, Unless a sign be sent down unto him from his Lord, we
will not believe. Thou art commissioned to be a preacher only, and not a
worker of miracles : and unto every people hath a director been appointed.

God knoweth what every female beareth in her womb; and what the

wombs want or exceed 0/ their due time, or number of young. "With him
is every thing regulated according to a determined measure. He knoweth
that which is hidden, and that which is revealed. He is the great, the

most high. He among you who concealeth his words, and he who pro-

claimeth them in public; he also who seeketh to hide himself in the

night, and he who goeth forth openly in the day, is equal in respect to the

knowledge of God. Each of them hath angels mutually succeeding each

other, before him, and behind him ; they watch him by the command of

GoD.*^ Verily God will not change his grace which is in men, until they

change the disposition in their souls by sin. When God willeth evil

on a people there shall be none to avert it ; neither shall they have
any protector beside him. It is he who causeth the lightning to ap-

pear unto you, to strike fear, and to raise hope,'^ and who formeth the

pregnant clouds. The thunder celebrateth his praise^^ and the angels also,

for fear of him. He sendeth his thunderbolts, and striketh therewith

whom he pleaseth, while they dispute concerning God ;*^ for he is mighty
in power. It is he who ought of right to be invoked ; and the idols, which
they invoke besides him, shall not hear them at all ; otherwise than as he
is heard, who stretcheth forth his hands to the water that it may ascend to

his mouth, when it cannot ascend thither : the supplication of the un-
believers is utterly erroneous. Whatsoever is in heaven and on earth

worshippeth God, voluntarily or offeree;" and their shadows also, morn-

^ See the Prelim. t)isc. sect. iv. p, 51.
^ Thunder and lightning being the sign of approaching rain ; a great blessing, in

the eastern countries more especially.
» Or causeth those who hear it, to praise him. Some commentators tell us, that

by the word thunder, in this place, is meant the angel who presides over the clouds,
and drives them forward with twisted sheets of fire. ^

* This passage was revealed on the following occasion. Amer Ebn al Tofail, and
Arbad Ebn Rablah, the brother of Labid, went to Mohammmed with an intent to kill

him ; and Amer began to dispute with him concerning the chief points of his doctrine,
while Arbad, taking a compass, went behind him to despatch him with his sword

:

but the prophet, perceiving his design, implored God's protection -, whereupon Arbad
was immediately struck dead by thunder, and Amer was struck with a pestilential
boil, of which he died in a short time, in a miserable condition.^

Jallalo'ddin, however, tells another story, saying that Mohammed having sent
one to invite a certain man to embrace his religion, the person put this question to
the missionary, Who is this apostle, and ivhat is God ? is he of gold, or of silver, or of
brass ? Upon which a thunderbolt struck oiF his skull and killed him,

™ The infidels and devils themselves being constrained to humble themselves before
him, though against their will, when they are delivered up to punishment.

« Al Beidawi, Jallalo'ddin. 7 Al Beidawi, Vide Gohi notas in Adagia Arab,
adject, ad Gram. Erpenii, p. 99.
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jiig and evening.* Say, Who is the Lord of heaven and eailli ? Answer,

God, Say, Have ye, therefore, taken utU<) ymirsdres itrot^ctoi-s beside him,

who are unable either to help, or to defend themselve:* fi-om hurt ? Say,

Shall the blind and the seeing be esteemed equal ? or shall darkness and

light be accounted the same ? or have they attributed companions unto

God who have created as he liath created, so that their creation bear any

resemblance unto his ? Say, God is the creator of all things ; he is the

one, the victorious God. He causeth water to descend from heaven,

and the brooks flow according to their respective measure, and the floods

bear the floating froth : and from the metcds which they melt in the fire,

seeking to cast ornaments or vessels/t>r iLse, H^re ariseth a scum like unto

it. Thus God setteth forth truth and vanity. But the scum is thrown ofi",

and that which is useful to mankind remaineth on the earth. Thus doth

God put forth parables. Unto those who obey their Lord shall he given

the most excellenc reward: but those who obey him not, although they

were possessed of whatever is in the whole earth and as much more, they

would give it all for their i^ansom. These will be brought to a terrible

account : their abode shall he hell ; an unhappy couch shall it he 1 Shall

he, therefore, who knoweth that what hath been sent down unto thee from

thy Loud, is truth, be rewarded as he who is blind? The prudent only

will consider ; who fulfil the covenant of God, and break not their con-

tract ; and who join that which God hath commanded to be joined,^ and
wIlo fear theii' Lord, and dread an ill account; and who persevere out of a

sincere desire to please their Lord, and observe the stated times of prayer,

and give alms out of what we have bestowed on them, in secret and openly,

and who turn away evil with good : the reward of these sJiall he paradise,

gardens of eternal abode,^ which they shall enter, and also whoever shall

have acted uprightly, of their fathers, and their wives, and their posterity :

and the angels shall go in unto them by every gate, saying, Peace be upon
you, because ye have endured with patience ; how excellent a reward is

paradise ! But as for those who violate the covenant of God, after the

establishment thereof, and wJco cut in sunder that which God hath com-
manded to be joined, and act corruptly in the earth, on them shall a curse

fall^ and they shall have a miserable dwelling in Jiell. God giveth provision

in abundance unto whom hepleaseth, and is s[)aririg unto ivhoni he pleasetJi.

Those of Mecca rejoice in the present life ; although the present life, in

respect of the future, is but a precarious provision. The infidels say,

Unless a sign be sent down unto him from his Lord, loe will not helieve.

Answer, Verily God will lead into error whom hepleaseth, and will direct

* This is an atlii.sion to the increasinf^ and diminishing of the shadows, according
to the height of the sun ; so that when they arc the lonj^ost, which is in the morning
and the eveninfj. they appear prostrate on the ground, in the posture of adoration.

>' liy heheving in all the prophets witliotit excei>tion, and joinmg thereto the con-
tinual practice of their duty both towards God and man.*

Literally, gardens o/Eden. See chap. 9, p. 157.

8 Al Bcidawi, Jallalo'ddin, Tahya.
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unto himself him who repenteth, and those who believe, and whose heai-ts

rest securely in the meditation of God ; shall not men's hearts rest securely

in the meditation of God ? They who believe and do that which is right.

shall enjoy blessedness, and partake of a happy resurrection. Thus have
we sent thee to a nation which other nations have preceded, unto whom
prophets have likewise been sent, that thou mayest rehearse unto them that

which we have revealed unto thee, even while they believe not in the

merciful God. Say imto them, He is my Lord ; there is no God but he ;

in him do I trust, and unto him must I return. Though a Koran were

revealed by which mountains should be removed, or the earth cleaved in

sunder, or the dead be caused to speak,^ it would be in vain. But the

matter hdongeth wholly unto God. Do not, therefore, the believers know,

that if God pleased, he would certainly direct all men ? Adversity shall

not cease to afflict the unbelievers for that which they have committed, or

to sit down near their habitations,^ until God's promise come ;
° for God is

not contrary to the promise. Apostles before thee have been laughed to

scorn ; and I permitted the infidels to enjoy a long and happy life : but

afterwards I punished them ; and how sevei^e was the punishment which I

inflicted on them ! Who is it, therefore, that standeth over eveiy soul, to

observe that which it committeth 1 They attribute companions unto God.

Say, Name them : will ye declare unto him that which he knoweth not in

the earth?* ov will ye name them in outward speech only?^ But the

deceitful procedure of the infidels was prepared for them ; and they are

turned aside from the right path : for he whom God shall cause to err,

shall have no director. They shall suffer a punishment in this life ; but

the punishment of the next shall be more grievous : and there shall be

none to protect them against God. This is the description of paradise,

which is promised to the pious. It is watered by rivers ; its food is per-

petual, and its shade also : this shall be the reward of those who fear God.

But the reward of the infidels shall be hell fire. Those to whom we have

* These are miracles which the Koreish required of Mohammed ; demanding that
he would by the power of his Koran either remove the mountains from about IMccca,

that they might have delicious gardens in their room ; or that he would oblige the
wind to transport them with their merchandize to Syria (according to which tradition

the words here translated, or the earth cleaved in sunder, should be rendered, ov the

earth be travelled over in an instant) ; or else raise to life Kosai Ebn Kelab,'' and others
of their ancestors, to bear witness to him.

i' It is supposed by some, that these words ai'e spoken to Mohammed, and then
they must be translated in the second person, Nor shalt thou cease to sit down, &c.
For they say tliis verse relates to the idolaters of Mecca; who were afflicted with
a series of misfortunes for their ill-usage of their prophet, and were also continually
annoyed and harassed by his parties, which frequently plundered their caravans and
drove oiF their cattle ; himself sitting down with his whole army near the city in the
expedition of al Hcdeibiya.^

'^ i. e. Till death and the day of judgment overtake them ; or, according to the ex-
position in the preceding note, until the taking of Mecca.^

* " Say to them. Name your divinities. Can you teach God any thing which he
knoweth not? Or are the names which ye have created only an idle sound?"

—

Savary.
^ That is, calling them the companions of God, without being able to assign any

reason, or give any proof why they deserve to be sharers in the honour and worship
due from mankind to him.3

» See chap. 8, p. 141, note *. i Al Beidawi. » Idem. » Idem.
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given the scriptures, rejoice at what huth been revealed unto thee.® Yet

th/re are some of the confederates wlio deny part thereof/ Say unto tJiem,

Yerily I am commanded to worship God alone ; and to give liim no com-

panion : upon him do I call, and unto him shall I retuni. To this purpose

have we sent down the Kordn a rule o/judgment, in the Arabic language.

And verily, if tliou follow their desires, after the knowledge which hath

been given thee, there shall be none to defend or protect thee against GoD.

We have formerly sent apostles before thee, and bestowed on them wives

and children f and no apostle had the jwwer to come with a sign, unless by

the permission of God. Every age hath its book of revelat'imi: God shall

abolish and shall confirm ichat lie pleaseth. With him is the original of the

book.^ Moreover, whether we cause thee to see any part of that punisli/-

vieiit wherewith we have threatened them, or whether we cause thee to

die before it he inflicted on them, verily unto thee helongeth preaching only^

but unto us inquisition. Do they not see that we come into tlieir land,

and straiten the borders thereof, by the conquest of the true believers ?

When God judgeth, there is none to reverse his judgment : and he will be

Bwift in taking an account. Their predecessors fonnerly devised subtle

plots against tlieir prophets; but God is master of every subtle device. He
knoweth that which every soul deserveth : and the infidels shall surely

know, whose will be the reward of paradise. The unbelievers' will say,

Thou art not sent of God. Answer, God is a sufficient witness between

me and you, and he who understandeth the scriptures.

CHAPTER XIV.

INTITLED, ABRAHAM ;!- REVEALED AT MECCA.

IX THE NAME OF THE MOST MERCIFCL GOD.

Al. R.^ This book have we sent do^^Ti unto thee, that thou mayest lead

men forth from darkness into light, by the permission of their Lord, into

• Viz., the first proselytes to Mohammedism from Judaism and Christianity; or

the Jews and Christians in general, who were pleased to find the Koran so consonant

to their own scriptures.*

'That is, such of them as had entered into a confederacy "to oppose Mohammed;
as did Caab Ebn al Ashraf, and the Jews wlio followed him, and al Seyid al Najrani,

al Akih, and several other Christians; who denied such parts of the Koran as con-

tradicted their corrupt doctrines and traditions.*

K As we have on thee. This passap^e was revealed in answer to the reproaches

which were cast on Moliammed on account of tlie ureat number of his wives. For
the Jews said, That if he was a true prophet, his care and attention would be em-
ployed about somethinf; else than women and the f^ettinfj of children.* it may be

observed that it is a maxim of the Jews, that nothing is more repugnant to prophecy

than carnality.'
^ Literally] the mother of the book ; by which is meant, the preae^'ed table, from

which all the written revelations which have been from time to time published to

mankind, according to the several dispensations, arc transcripts.

* The persons intended in this passage, it is said, were the Jewish doctors.^

i' Mention is made of this patriarch towards the end of the chapter. (After the

patriarch's Tiame, Savary's translation adds, "Peace be with him.")
* See the Prelim. Disc] sect. iii. p. 42, &c.

See chap. 3, p. 58. '> Idem. " Jallalo'ddin, Yahya. 7 Tide Maiinon,

More Ncv. part 2, c. 36, &c. ® Al BeidawL
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the glorious and laudable way. God is he unto whom hetongeth whatsoever

is in heaven and on earth : and woe be to the infidels, because a grievous

punishment waifeth them; who love the present life above that which is to

come, and tiirn men aside from the way of God, and seek to render it

ci'ooked : these are in an error far distant/7'om the truth. "We have sent no

apostle but with the language of his people, that he might declare their

duty plainly unto them ;™ for God causeth to err whom he pleaseth, and

directeth whom he pleaseth ; and he is the mighty, the wise. "We formerly

sent Moses with our signs, and commanded him saying^ Lead forth thy

people from darkness into light, and remind them of the favours of God :^

verily therein are signs unto every patient and grateful person. And call

to mind when Moses said unto his people, Kemember the favour of God
towards you, when he delivered you from the people of Pharaoh : they

grievously oppressed you ; and they slew your male children, but let your

females live :
° therein was a great trial from your Lord.* And when

your Lord declared hy the mouth ofMoses, saying, If ye be thankful, I will

surely increase my favours towards you ; but if ye be ungrateful, verily

my punishment shall he severe. And Moses said. If ye be ungrateful, and

all who are in the earth likewise ; verily God needeth not your thanks,

though he deserveth the highest praise. Hath not the history of the nations

your predecessors reached you ; namely, of the people of Noah, and of Ad,

and of Thamud,^ and of those who succeeded them ; whose number none

knoweth except God 1 Their apostles came unto them with evident

miracles ; but they clapped their hands to their mouths oui ofindignation

and said, AVe do not believe the message with which ye pretend to be sent;

and we are in a doubt concerning the religion to which ye invite us,

as justly to he suspected. Their apostles answered. Is there any doubt con-

cerning God, the creator of heaven and earth? He inviteth you to the true,

faith that he may forgive jow part of your sins,*^ and may respite your
punishment, hy granting you space to repent, until an appointed time.

They answered. Ye are but men, like unto us : ye seek to turn us aside

from the gods which our fathers worshipped : wherefore bring us an evident,

demonstration hy some miracle, that ye speak truth. Their apostles replied

unto them. We are no other than men like unto you ; but God is bountiful

unto such of his servants as he pleaseth : and it is not in qvlXpower to give

*° That so they might not only perfectly and readily understand those revelations
themselves, but might also be able to translate and interpret them unto others.^

^ Literally the days of God; which may also be translated, the battles of God (the
Arabs using the word day to signify a i-emarkable engagement, as the Italians do
ffiornata, and the French journee), or his wonderful acts manifested in the various
success of former nations in their wars.^

<> See chap. 7, p. 129, &c.
* " Your deliverance is a magnificent proof of the divine goodness."

—

Savary.
P See chap. 7, p. 122, &c.
^ That is, such of them as were committed directly against God, which are im-

mediately cancelled by faith, or embracing Islam ; but not the crimes of injustice,

and oppression, which were committed against man : 2 for to obtain remission of these
last, besides faith, repentance and restitution, according to a man's ability, are also
necessary^

9 Al Beidawi. 1 Idem. 2 itj^m.
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yoii a miraculous demonstration of our mission, unless by the permission of

God; in God therefore let the fuithful trust. And what excuse have we
1o ttUegey that we should not put our trust in God; since he luith directed

us our paths? Wl\ei*efore we will certainly suffer with patience the per-

secution wherewiili ye sliall afilict us : in God thereforc let those put their

confidence who seek in irhom to put their trust. And those who believed

not said unto their apostles, wc will surely exjx^l you out of our land ; or

ye shall retura unto our religion. And their Lord spake unto them

by revelation, saying^ We will surely destroy the wicked doers ; and

we will cause you to dwell in the earth, after them. This shall he granted

imto him who shall dread the appearance at my tribunal, and shall fear my
tlireatening. And they asked assistance of QodJ and every rebellious per-

verse person failed of success. Hell lieih unseen before him, and he shall

have filthy water^ given him to drink : he shall sup it up by little and little,

and he shall not easily let it pass his throat because of its uauscousness

;

death also shall come upon him from every quarter, yet he shall not die

;

and before him shall there standprepared a grievous torment. This is the

likeness of those who believe not in their Lord. Their works are as

ashes, which the wind violently scattercth in a stormy day: they shall not

be able to obtain any solid advantage from that which they have wrought.

This is an error most distant/ro;/? truth. Dost tiiou not see that God hath

created the heavens and the earth in wisdom ? If he please he can destroy

you, and produce a new creature in your stead: neither will this be difficult

with God. And they shall all come forth into the presence of God at the

last day: and the weak among them shall say unto those who behaved

themselves arrogantly,** Verily we were your followers on earth; will ye

not therefore avert from us some part of the divine vengeance? They shall

answer, If God had directed us aright, we had certainty directed you.^ It

is equal unto us whether we bear our torments impatiently, or whether we

endure them with patience : for we have no way to escape. And Satan

shall say, after judgment shall have been given, Verily God promised you

a promise of truth: and I also made you a promise; but I deceived

you. Yet I had not any power over you to compel you ; but I called

you only, and ye answered me; wherefore accuse not me, but accuse

* Tlie commontators arc nnccrtam whether these were the prophets, who begged
a.«sisuincc against their enemies; or the infidels, ^vho called for God's decision he-
tween themselves and tliem ; or both. And some suppose this verse has no connexion
with the precMling. but is spokon of the people of Mecca, who begged rain in a great

drouuht with whidi tliey were afllicted at the prayer of their prophet, but could not
obtain it.'

' Which will issue from the bodies of the damned, mixed with purulent matter and
blood.

' I. e. The more simple and inferior peoydc shall say to their teachers and princt.'8

who seduced them to idolatry, and confirmed them in their obstinate iulidelity.

- *'*Alimen shall appear before God. The idolaters will say to their leaders.

We followed you, cann(it you mitigate our puni.xhment.*'

—

Savai-y.

That is, We made the same choice for you as we did for ourselves; and had not

God permitted us to fall into error, we had uot seduced you.

3 Al Beiduwi.
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yourselves/ I cannot assist you ; neither can ye assist me. Verily I do

now renounce your having associated me with God heretofore.^ A grievous

punishment is 2^repared for the unjust. But they who shall have believed

and wrought righteousness shall be introduced into gardens, wherein rivers

flow ; they shall remain therein /or eve7', by the permission of their Lord
;

and their salutation therein 57m// be, Peace !^ Dost thou not see how God
putteth forth a parable ; representing a good word, as a good tree, whose

root is firmly fixed in the earth, and whose branches reach unto heaven

;

which bringeth forth its fruit in all seasons, by the will of its Lord ? God
propoundeth parables unto men, that they may be instructed. And the

likeness of an evil word is as an e"\T.l tree ; which is torn up from the face

of the earth,* and hath no stability.^ God shall confirm them who believe,

by the steadfast word offaith, both in this life and in that which is to come :*

but God shall lead the wicked into error j for God doth that which he

pleaseth. Hast thou not considered those who have changed the grace of

God to infidelity,^ and cause their people to descend into the house of per-

dition, namely, into hell % They shall be thrown to bum therein ; and an

unhappy dwelling shall it he. They also set up idols as co-partners with

God, that they might cause men to stray from his path. Say unto them,

Enjoy the pleasures ofthis lifefor a time; but your departure hence shall be

into hell fire. Speak unto my servants who have believed, that they

be assiduous at prayer, and give alms out of that which we have bestowed

on them, both privately and in public ; before the day cometh, wherein

there shall be no buying nor selling, neither any friendship. It is God who
hath created the heavens and the earth ; and causeth water to descend from

heaven, and by means thereofproduceth fruits for your sustenance : and by
"^ Lay not the blame on my temptations, but blame your own folly in obeying and

trusting to me, who had openly professed myself your irreconcileable enemy.
* Or I do now declai-e myself clear of your having obeyed me, preferably to God,

and worshipped idols at my instigation. Or the words may be translated, I believed

not heretofore in that Being with whom ye did associate me^ intimating his first dis-

obedience in refusing to worship Adam at God's command.*
y See chap. 10, p. 166,
* " He compareth the doctrine of the unbelievers to a worthless tree, the roots of

which run on the surface of the ground, and which hath no stability."

—

Savary.
^ What is particularly intended in this passage by the good looid, and the evil word,

the expositors differ. But the first seems to mean the profession of God's unity,

the inviting others to the tme religion, or the Koran itself; and the latter, the
acknowledging a plurality of gods, t^ seducing ofothers to idolatry, or the obstinate
opposition of God's prophets.^

* Jallalo'ddin supposes the sepulchre to be here nnderstood ; in which place, when
the true believers come to be examined by the two angels concerning their faith^

they will answer properly and without hesitation ; which the infidels will not be able
to do.«

^ That is, who requite his favmn-s with disobedience and incredulity. Or, whose
ingratitude obliged God to deprive them of the blessings he bad bestowed on them;
as he did the Meccans, who though God had placed them in the sacred tcmtory,
and given them the custody of the Caaba, and abundant provision of all necessaries
and conveniences of life, and had also honoured them by the mission of Mohammed,
yet in return for all this, became obstinate unbelievers, and persecuted his apostles

;

for which they were not only punished by a famine of seven years, but also hj the
loss and disgrace they sustained at Bedr ; so that they who had before been cele-

brated for their prosperity were now stripped of that, and become conspicuous only
for their infidelity.^ If this be the drift of the passage, it could not have been

* Al Beidawd. 5 Idem, Jallalo'ddin.
^ Al BeidawU
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his command lie obligeth*' the s^hips to s;iil iu tlie sea for yonr service; and

he also forceth the rivers to supply your uses : he likewise connx'Ueth the

sun and the moon, which diligently perform their courses, to serve you
;

and hath subjected the day and the night to your service. He giveth you
of every thing which ye ask him; and ifye attempt to reckon up the favours

of God, ye sliall not l)e able to compute the same. Surely man is unjust

and ungi-atofiil. Jiemember when Abraham said, O Lord, make this laud*^

a place oi security; and gi~ant that I and my children*^ may avoid the

worship of idols ; for they, O Lord, have seduced a gre^tt number of men.

Whoever therefore shall follow me, he shall he of me : and whosoever shall

disobey me, verily thou wilt he gracious and merciful.^ O Lord, I have

caused some ofmy oflspring^ to settle in an unfruitful valley, near thy holy

house, O Lord, that they may be constant at prayer. Grant, therefore,

that the hearts ofsome men^ may be affected with kindness toward them

;

and do thou bestow on them all sorts of fi-uits,' that they may give thanks.

O Lord, thou knowest whatsoever we conceal, and w hatsoever we publish

;

for nothing is hidden fi-om God, either on earth or in heaven. Praise be

unto God, who hath given me, in my old age, Israel and Isaac : for

my Lord is the liearer of supplication. O Lord, grant that I may be

an observer of prayer, and a part of my posterity also^ O Lord, and

receive my supplication. Lord, forgive me, and my parents,' and

the faithful, on the day whereon an account shall be taken. Think not,

prophet, that God is regardless of what the ungodly do. He only

deferreth their punishment unto the day whereon mens eyes shall be fixed

:

revealed at Mecca, as the rest of the chapter is agreed to be ; wherefore some sup-
pose this verse and the next to have been revealed at Medina.

* The word used here, and in the following passages, is sakhkhara, which signifies

forcihhj to jiress into any service.^
^ Viz., the territory of Mecca, See the Prelim. Disc. sect. iv.

* This prayer, it seems, was not heard as to all his posterity, particularly as to the
descendants of Ismael ; thoHL,'h some pretend that these latter did not worship images,
but only paid a superstitious veneration to certain stones, which they set up and com-
passed, as representations of the Caaba.

^

' That is, by disposing him to repentance. But Jallalo'ddin supposes these words
were spoken by Abraham before he knew that God would not pardon idolatry.

* i. e. Ismael and his posterity. The Mohammedans say that Hagar, his mother,
belonged to Sarah, who gave her to Abraham ; and that, on her bearing him this

son, Sarah became so jealous of her, that she prevailed on her husband to turn them
both out of doors ; whereupon he sent them to the territory of Mecca, where God
caused the fountain of Zcmzem to spring forth for their relief, in consideration. of
which the Jorhamitcs, who were the masters of the country, permitted them to settle

amoug them.'
'' Had he said the hearts of men, absolutely, the Persians and the Romans would

also have treated them as friends ; and both the Jews and Christians would have
made their pilgrimages to Mecca.'

' This part of the prayer was granted; ^lecca being so plentifully supplied, that

the fruits of spring, suuiuicr, and autumn, are to be found there at one and the sarao

time.*
^ For he knew by revelation that some of them would be infidels.

* Abraham put up this petition to God. before he knew that his parents were the

enemies of God.* Some suppose his mother was a true believer, and therefore read
it in the singular, and my Jat/ier. Others fancy, that by his parents the patriarch

here means Adam and Eve.*

8 See chap. 2, p. 19, note ". > Al Bcidawi. See the Prelim. Disc. sect. i. p. 14, 1.5.

» Idem. » Idem, Jall;ilo*d(lin. * lidem. * See chap. 9, p. 103.

* Jftllalo'ddin, Al Bcidawi, Ulc
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they shall hasten forward, at tlie voice of the angel calling to judgment^ and
shall lift up their heads ; they shall not be able to turn their sight/ro7/i the

object whereon it shall hefixed, and their nearts shall be void of sense, through

excessive terror. Wherefore do thou threaten men with the day whereon

tlieir punishment shall be inflicted on them, and whereon those who have

acted unjustly shall say, O Lord, give us respite unto a term near at

hand ; and we will obey thy call, and we will follow thy apostles. But it

shall be answered unto them, Did ye not swear heretofore, that no reverse

should befall you ?
^ yet ye dwelt in the dwellings of those who had treated

their own souls unjustly ;
^ and it appeared plainly unto you how we had

dealt ^ith them :
° and we propounded their destruction as examples unto

you. They employ their utmost subtlety ^0 o/>po5e the truth; but their

subtlety is appareni^mto God, who is able tofrustrate their designs; although

their subtlety were so great, that the mountains might be moved thereby.

Think not, therefore, prophet, that God will be contrary to his promise of

assistance, made unto his apostles ; for God -is mighty, able to avenge. The
day will come, when the earth shall be changed into another earth, and the

heavens into otJier heavens ; ^ and men shall come forthy)*c>?7i their graves to

appear before the only, the mighty God. And thou shalt see the wicked

on that day bound together in fetters : their inner garments shall be of

pitch, and fire shall cover their faces ; that God may reward every soul

according to what it shall have deserved ; for God is swift in taking an

account. This is a sufficient admonition unto men, that theymaybe warned
thereby, and that they may know that there is but one God ; and that those

who axe endued with understanding may consider.

CHAPTER XY.

INTITLED, AL HEJR;i REVEALED AT MECCA.

IN THE NAME OF THE MOST MEKCIFUL GOD.

Al B.*" These are the signs of the book, and of the perspicuous Koran.
[*XIY.] The time may come when the unbelievers shall wish that

™ That is, that ye should not taste of death, but continue in this world for ever

;

or that ye should not after death be raised to judgment.^
^ Viz., of the Adites and the Thamudites.
o Not only by the histories of those people revealed in the Koran, but also by the

monuments remaining of them (as those of Thamudites), and the traditions preserved
among you of the terrible judgments which befel them.

P This the Mohammedans suppose will come to pass at the last day ; the earth
becoming white and even, or, as some will have it, of silver ; and the heavens of
gold.3

lAlHejr is a territory in the province of Hejaz, between Medina and Syria,
where the tribe of Thamud dwelt ;

^ and is mentioned towards the end of the chajpter.
' See the Prelim. Disc. sect. iii. p. 42, &c.

"^ Jallalo'ddin, Al Beidawi, Al Zaraakhshari, Yahya. ^ lidem. Vide Prelim.
Disc. sect. iv. p. 61. » See the Prelim. Disc. p. 4.
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they luul beeii Moslems/ Suffor tbeui to eat, and to enjoy themselves in

this worhl ; ami let hope entertain them, but they shall hereafter know
HytWfdbj. W-e have not destroyed any eity, but a fixed torm o/repentanca

tt'OJ appointed them. No nation shall bo punished before their time shall

he coTiie ; neither sliall they be rt\<!pited nfier. The Meccans say, O thou to

whom the admonition' hath l)een sent do^vn, thou art cei-tainly possessed

with a devil : wouldest thou not have come unto us with an altendnnce oj

angels, if thou hadst spoken truth ? A tiswer, wo send not down the angels,

unless on a just occasion ;^ nor should they bo then respited any longer.

We have surely sent down the Koran ; and we will certainly preserve the

same/rom corruption.^ AVe have heretofore sent a;)0.'?^/<?sbefore thee among
the ancient sects : and there came no apostle unto them, but they laughed

him to scorn. In the same manner will we put it into the hearts of the

wicked Meccans to scoff at their prophet : they shall not believe on him
;

Und the sentence of the nations of old hath been executed heretofore. If

we should open a gate in the heaven aliove them, and they should ascend

thereto^ all the day lonij,^ they should rather say, Our eyes are only dazzled

;

or rather we are a peoi)le deluded by enchantments. We have placed the

twelve signs in the heaven, and have set them out in variousfigures, for the

observation o/spectators : and we guard them from every devil '^ driven away
with stones,^ t except him who listeneth by stealth, at whom a visible flame

is darted.^ "We have also spread foi-th the earth, and thrown thereon stable

mountains ; and we have caused every kind of vegetable to spring forth in

the same, according to a determinate weight : X and we have provided

therein necessaries of lifo for you, and for him whom ye do not sustain.'

' Viz., when they shall sec the success and the prosperity of the true believers ; or

when they sliall come to die ; or at the resurrection.

I. e. Tiie revelations which compose the Koran.
* When the divine wisdom shall judge it proper to use their ministry, as in bear-

inf^ his revelations to the prophets, and the executing his sentence on wicked peo-

ple ; but not to humour you with their appearance in visible shapes, which, should
your demand be complied with, would only increase your confusion, and bring

God's vengeance on you the sooner.
" Sec the Prelim. Disc. sect. iv. p. 53.
''

I. e. The incredulous Meccans themselves; or, as others rather think, the angels

in visible forms.
* " Were wc to open the gate of heaven, and they were about to enter therein,

they would exclaim, Our eyes are clouded by intoxication, or we labour under an
illusion."

—

Savary.
^ For the Moliammcdans imagine that the devils endeavour to ascend to the

constellations, to pry into the actions, and overhear the discourse of the inhabitants
of heaven, and to tempt them. They also pretend that these evil si)irits had the

liberty of entering any of the heavens till the birth of Jesus, when they were ex-

cluded three of them; but that on the birth of Mohammed they were forbidden the
other four.

^ See chap. 3, p. 30. note *.

t " We defend them against the attacks of the devils, who arc pierced with
shafts."

—

Sitvary.

^ For when a star seems to fall or shoot, the Mohammedans suppose the angels,

•who keep guard in the constellations, dart them at the devils who approach too near.

t "We have caused all the j)lant3 to sj)ring therefrom in an admirable order."—

.

Savaiy.
' Yix , Your family, servants, and slaves, whom ye wrongly imagine that ye feed

1 Al BeidawL

i
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ITiere is no one thing but tlie storehouses thereof are in our hands ; and
we distribute not the same otherwise than in a determinate measure. We
also send tlie winds driving the pregnant clouds, and we send down from
heaven water, whereof we give you to drink, and which ye keep not in

store. Yerily, we give life, and we put to death : and we are the heirs of
all things.^ We know those among you who go before ; and we know those

who stay behind.^* And thy Lord shall gather them together at the last

day : for he is knowing a7id wise. We created man of dried clay, of black

mud, formed into shape :^ and we had before created the devil of subtle

fire. And remember' when thy Lord said unto the angels, Yerily T am
about to create man of dried clay, of black mud, wrought into shape; when,

therefore, I shall have completely formed him, and shall have breathed of

my spirit into him ; do ye fall down and worship him. And all the angels

worshipped Adam together, except Eblis, who refused to be with those who
worshipped him. And God said unto him, Eblis, what hindered the«

from being with those who worshipped Adam ? He answered. It is not fit

that I should worship man, whom thou hast created of dried clay, of black

mud, wrought into shape. God said. Get thee therefore hence : for thou
shalt be driven away with stones : and a curse shall he on thee, until the

day of judgment. The devil said, O Lord, give me respite until the day of

resurrection. God answered, Yerily, thou shalt be one of those who are

respited until the day of the appointed time."^ TJie devil replied, O
Lord, because thou hast seduced me,f I will surely tempt them to dis-

obedience in the earth ; and I will seduce such of them as shall be thy

chosen servants. Goa said, This is the right way with me.® Yerily, as to

ray servants, thou shalt have no power over them ; but over those only who
shall be seduced, and who shall follow thee. And hell is surely denounced
tinto them all : it hath seven gates; unto every gate a distinct company of

them shall he assigned/ But those who fear God shall dwell in gardens,

amidst fountains. The angels shall say unto them, Enter ye therein in peace

yourselves; though it is God who provides for them as well as you: 2 or, as some
rather think, the animals, of -whom men take no care.'

* i. e. Alone surviving, when all creatures shall be dead and annihilated.
^ What these words particularly drive at is uncertain. Some think them spoken

of the different times of men's several entrance into this world, and their depar-
ture out of it ; others of the respective forwardness and backwardness of Moham-
med's men in battle ; and a third says, the passage was occasioned by the different
behaviour of Mohammed's followers, on seeing a very beautiful woman at prayers
behind the prophet ; some of them going out of the Mosque before her, to avoid
looking on her more nearly, and others staying behind, on purpose to view her.*

* "We know those who have gone before you, as we do those who will come
after you."

—

Savary.
«= See chap. 2. p. 4, &c.
^ See ibid, and chap. 7, p. 117.

t '* Because thou hast cast me down, added the rebel spirit, I will render evil
pleasing unto man, and will seduce them all. Thy sincere servants alone shall be
spared. God said, I am the way of salvation."—Savary.

^
« Viz., the saving of the elect, and the utter reprobation of the wicked, accord-

ing to my eternal decree.
' See the Prelim. Disc. sect. iv. p. Q5.

sAlBeidawi. * Jallalo'ddia. *AlBeidawi
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and security, and we will remove all gi'udges from their breasts ;^ they sliaU

he as brethren, sitting over against one another^ on couches; weariness shall

not affect them therein, neither shall they bo cast out thence /or ever.

Declare unto my servants that I am the gracious, the merciful God; and
that my punishment is a grievous pun i hment. And relate unto them the

history of Abraham's guests.* When they went in unto him, and said,

Peace he nnto thee, he answered, Verily we are afi'aid of you ;^ and they

replied, Fear not ; we bring thee the promise of a wise son. He said, Do
ye bring mo the promise o/*rt son now old age hath ovoitaken me 1 what is

it therefore that ye tell me ? They said, We have told thee the truth ; be

not therefore one of those who despair. He answered, And who despaireth

of the mercy of God, except those Avho err ! And he said, What is your

errand, thercfore, O messengers 0/ God ? They answered, Verily, we are

sent to destroy a wicked people ; but as for the fomily of Lot, we will save

them all, except his wife ; we have decreed that she shall be one of those

"who remain behind to he destroyed with the infidels. And when the me»-

Bengers came to the family of Lot, he said unto them^ Verily, ye are a people

Moho are unknown to me. They answered. But we are come imto thee to

execute that sentence, concerning which yourfellow-citizens doubted : we tell

thee a certain truth ; and we are messengers o/" veracity. Therefore lead

forth thy family, in some time of the night ; and do thou follow behind

them, and let none of you turn back ; but go whither ye are commanded.*

And "we gave him this command ; because the utmost remnant of those

people was to be cut off in the morning. And the inhabitants of the city

came unto Lot, rejoicing at the news of the arrival ofsome strangers. And
he said unto them, Verily, these are njy guests : wherefore do not disgrace

me hy ahusing them ; but fear God, and put me not to shame. They

answered, Have we not forbidden thee from entertaining or protecting

any man ? Lot replied. These are my daughters : therefore rather make

use of them, if ye he resolved to do what ye purpose. As thou livest they

Avander in their folly.™ Wherefore a terrible storm from heaven assailed

them at sunrise,* and we turned the city upside down : and we rained on

P That is, all hatred and ill-will which they bore each other in their lifetime ;

»

or, as some choose to expound it, all onvy or heart-burning on account of the

different degrees of honour and happiness to which the blessed will be promoted,

according to their respective merits.

*• Never turning their backs to one another ;<* which might be construed a sign

of contempt.
« See chap. 11, p. 182, &c.
^ What occasioned Abraham's apprehension was, cither their sudden entering

without leave, or their coming at an unseasonable time, or else their not eating

with him.
* Which was into Syria; or into Egypt.'^
"» Some will have these words spoken by the angels to Lot ; others, by God to

Mohammed.
"At the risinf; of the sun, the cry of the angel precipitated upon them our

scourges. We buried Sodom under its ruins, and caused a shower of stones to

fall upon its inhabitants. These are signs to those wIk) can discern. Sodom was
situated on the high road. This example serves as a warning to the bclievei'S."—

»

Savary,

* See chaD. 7. n. 119, note ". « Jallalo'd'lin. ' Al Bcidawi, Jallalo'ddin.
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them stones of baked clay. Verily herein are signs unto men of sagacity:

and those cities were 'punished^ to 'point out a right wsty/or men to walk in.

Verily herein is a sign unto the true believers. The inhabitants of the

wood * near MidiariP' were also ungodly. Wherefore we took vengeance

on them.° And both of them were destroyed^ to serve as a manifest rule

for men to direct their actions by. And the inhabitants ofAl Hejr^ likewise

heretofore accused the messengers ofGod of imposture; and we produced

our signs unto them, but they retired afar off from the same. And they

hewed houses out of the mountains, to secure themselves. But a terrible

noise from heaven assailed them in the morning ; t neither was what they

had wrought of any advantage unto them. We have not created the

heavens and the earth, and whatever is contained het^Q&a. them, otherwise

than in justice: and t\iQ\io\xv ofjudgment shall surely come. Wherefore,

Mohammed, iovgiYQ thy people with a gracious forgiveness.'' J Verily thy

Lord is the creator ofthee and of them, and knoweth what is most expedient.

We have already brought unto thee seven verses which 2,xqfrequently to he

repeated, and the glorious Koran. Cast not thine eyes on the good things

which we have bestowed on several of tJie unbelievers^ so as to covet the

same :
^ neither be thou grieved on their account. Behave thyself with

meekness towards the true believers ; and say I am a public preacher.* If
they believe not, we will inflict a like punishment on ihem^ as we have

inflicted on the dividers,* who distinguished the Koran into different parts;

for by thy Lord, we will demand an account from them all of that which

* "The inhabitants of Aleica* were corrupted. We inflicted on them our chas-

tisements. These two cities were in the public road."

—

Savary.
^ To whom Shoaib was also sent, as well as to the inhabitants of Midian. Abul-

feda says these people dwelt near Tabvlc, and that they were not of the same tribe

with Shoaib. See also Geo^^r. Nub. 110.
° Destroying them, for their incredulity and disobedience, by a hot suffocating

wind.8

P Who were the tribe of Thamud.^

f
" The cry of the angel annihilated them at the dawn of day."

—

Savary.
^ This verse, it is said, was abrogated by that of the sword.

X "Certainly the hour will come, O Mohammed, make a glorious retreat."—.

Savary.
' That is, the first chapter of the Koran, which consists of so many verses : though

some suppose the seven long chapters '^ are here intended.
^ That is, Do not envy or covet their worldly prosperity, since thou hast received

in the Koran a blessing, in comparison whereof all that we have bestowed on them
ought to be contemned as of no value. Al Beidawi mentions a tradition, that Mo-
hammed meeting at Adhriat (a town of Syria) seven caravans, very richly laden,

belonging to some Jews of the tribes of Koreidha and al Nadir, his men had a great

mind to plunder them, saying. That those riches would be of great service for the

propagation of God's true religion. But the prophet represented to them, by this

passage, that they had no reason to repine, God having given them the seven verses^

which were infinitely more valuable than those seven caravans.^
* " Cast not thy looks on the good which we have bestowed upon the unbelievers.

Grieve not for their fate. Spread thy Avings over the faithful. Say unto them,
I am truly your apostle."

—

Savary.
* Some interpret the original Avord, the ohstructers, who hindei'ed men from en-

tering into Mecca, to visit the temple, lest they should be persuaded to embrace
Islam ; and this, it is said, was done by ten men, who were all slain at Bedr. Others

* The city of Aleica was situated in the desert near Midian, on the border of the

Red Sea.
8 Al Beidawi, Jallalo'ddin. » See "chap. 7, p. 124, &c. and Prelim. Disc. p. 6.

1 See chap. 9, p. 148, note *. » ai Beidawi.
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they have "wrought. AYhereforc publish that which thou liast been com-

inandetl, and withdi*aw from the idohitera. We will sjurely take tliy part

against the scoffers," wlio aswociate with God another gocl ; they shall

surely know their folhj. And now we well know that thou art deeply

concerned on account of that which they say ; but do thou celebrate the

praise ofthy Lord ; and be o«e of those who worship; and serve thy Lobd,

until death' shall overtake thee.

CHAPTER XVL

INTITLED THE BEE;^ REVEALED AT MECCA.

I>- Tire NAME OF TUE MOST MERCIFUL GOD.

The sentence of God will surely come to he executed : wherefore do not

hasten it. Praise be unto liim ! and far be that from him which they

associate tcith him I He shall cause the angels to descend with a revelation

by his command, unto such of his sen^ants as he pleaseth, saying, Preach

that there is no God, except myself; therefore fear rae. Ho hath created

the heavens and the earth, to manifest Ai^ justice: far be that from him

which they associate with him I He hath created man of seed ;* and yd
behold he is a professed dLsputer against the resurrection!^ He hath like-

wise created the cattle for you ; from them ye have wherewith to keep

yourselves warm,'^ and o^/ier advantages; and of them do ye also eat. And

translate the word, v^ho houvd themselves by oath ; and SBppose certain Thamflditcs,

vho swore to kill Saleb bv nipht, arc here meant. But the sentence more probably

relates to the Jews and Christians, who (say the Mohammedans) receive some part

of the scriptures, and reject others; and also approved of some passages of the

Koriin, and disapproved of others, according to their prejudices; or else to the

nnbelieving Meccans, some of whom called the Koran a piece of witchcraft ; others,

lii;,'hts of divination ; others, old stories; and others, a poetical composition.'

* This passape, it is paid, was revealed on account of five noble Koreish, whose
names were Al Walid Ebn al Mogheira, al As Ebn Wayel, Oda Ebn Kais, al Aswad
Ebn Abd Yaghdth, and al Aswad Ebn al Motallcb. These were inveterate enemies

of Mohammed, continually persecuting him, and turning him into ridicule; where-

fore at length Gabriel cnme and told him that he was commanded to take his part

apainst them ; and on the angel's making a sign towards them one after another,

al Walid passing by some arrows, one of them hitched in his garment, and he, out

of pride, not stooping to take it off, but walking forward, the head of it cut a vein

in hi.s heel, and he bled to death; al As was killed with a thorn, which stuck into

the sole of his foot, and caused his leg to swell to a monstrous size; Oda died with

violent and perpetual sneezing; al Aswafl Ebn Abd Yaghtith ran his head against

a thorny tree and killed himself; and al Aswad Ebn al Motallcb was struck blind.*

* Literally, T/mt uhirh is certain.

y This insect is mentioned about the middle of the chapter.

« Except the last three verses.
*

*' Jle hath created man of clay, and he disputes with obstinacy."

—

Savart/.

*The i>erson particularly intended in this place was Ubba Ebn Khalf, who came
to Mohammed with a rotten bone, and asked iiim whether it was possible for God to

restore it to life.*

*» Viz.j their skins, wool, and hair, which serve you for clothing.

» Al Bcidawi. Jallalo'ddin. * Al Bcidawi. * Idem.
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they are likewise a credit unto yon,^ wlien ye drive tlieni home in the

evening, and when ye lead them forth to feed in the morning: and they

carry your burdens to a distant country, at which ye could not otkerivise

arrive, unless with great difficulty to yourselves ; for your Lord is com-
passionate and merciful. And he hath also created horses, and mules, and

asses, that ye may ride thereon, and for an ornament unto you; and

he likewise createth other things which ye know not. It appertaineth unto

God to instruct men in the right way j and there is who turneth aside from

the same : but if he had pleased, he would certainly have dii-ected you all.

It is he who sendeth down from heaven rain water, whereof ye have

to drink, and from which plants, whereon ye feed your cattle, receive their

nourishment. And by means thereof he causeth corn, and olives, and palm-

trees, and grapes, and all hinds of fruits, to spring forth for you. Surely

herein is a sign of the divhie power and wisdom unto people who consider.

And he hath subjected the night and the day to your service ; and the sun,

and the moon, and the stars, which are compelled to serve by his command,
Yerily herein are signs unto people of understanding. And he hath also

given you dominion over whatever he hath created for you in the earth, dis-

tinguished by its different colour.*^ Surely herein is a sign unto jDeople who
reflect. It is he who hath subjected the sea unto you, that ye might eat fisb®

thereout, and take from thence ornaments^ for you to wear ; and thou seest

the ships ploughing the waves thereof, that ye may seek to enrich yoursdves

of his abundance, hy commerce ; and that ye might give thanks. And he
hath thrown upon the eartb mountains firmly rooted, lest it should move
with you,^ and also rivers, and paths, that ye might be directed : and he hath

likewise ordained marks whereby men Tnay know tlieir way ; and they are-

directed by the stars,^ Shall God therefore, who createth, he as he who
createth not ? Do ye not therefore consider ? If ye attempt to reckon up,

the favours of God, ye shall not he able to compute their number ; God is

surely gracious and merciful ; and God knoweth that which ye conceal,,

and that which ye publish. But the idols which ye invoke, besides God,
create nothing, but are themselves created. They are dead, and not living

;

neither do they understand when they shall be raised.^ * Your God is one

'' Being a grace to your court-yards, and a credit to you in the eyes of your
neighbours.^

'^ That is, of every kind; the various colour of things being one of their chief
distinctions.^

® loitera.\\y, fresh Jlesh; by which fish is meant, as being naturally more fresh, and
sooner liable to corruption, than the flesh of birds and beasts. The expression is

thought to have been made use of here the rather, because the production of such
fresh food from salt water is an instance of God's power.^

^ As pearls and coral.

5 The Mohammedans suppose that the earth, when first created, was smooth and
equal, and thereby liable to a circular motion as well as the celestial orbs ; and that
the angels asking who could be able to stand on so tottering a frame, God fixed it

the next morning by throwing the mountains on it.

^ Which are their guides, not only at sea, but also on land, when they travel by
night through the deserts. The stars which they observe for this purpose are either
the pleiades, or some of those near the pole.

* ». e. At what time they or their worshippers shall be raised to receive judgment.
" They know not the time when they were made.''

—

Savary.

^ Al BeidawL 7 idem. ^ idem.
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God. As to those who believe not in tlie lift; to come, their hearts deny
the plainest evidence, and tluy proudly reject the truth. There is no doubt

but God knoweth that which they conceal and that which they discover.

Verily he loveth not the proud. And when it is said unto them, What
liath your LoiU) sent down unto MoJuimnied 1 they answer, Fables of

ancient times. Thus are they iji'ven up to error, that they may bear their

own burdens without diminution on the day of resurrection, and also a part

ofthe burdens of those whom they caused to err, without knowledge. Will

it not he an evil burden which they shall bear? Their predecessors

devised plots heretofore : but God came unto their building, to overthrow it

from the foundations ; and the roof fell on them from above, and a punish-

ment came upon them, from whence they did not expect.^ Also oa

the day of resurrection he aWU cover them with shame ; and will say,

AVhere are my companions, concerning whom ye disputed ? Those unto

whom knowledge shall have been given ^ shall answer, This day s/t«^ shame

and misery /"a// upon the unbelievers. They whom the angels shall cause

to die, having dealt unjustly with their own souls, shall offer to make their

peace™ in tJie article of death, saying, We have done no evil. But the

angels shall reply, Yea ; verily God well knoweth that which ye have

wrought : wherefore enter the gates of hell, therein to remain /or ever; and

miserable shall be the abode of the proud. And it shall be said unto those

who shall fear God, What hath your Lord sent down 1 They shall answer,

Good ; unto those who do right sluill he given an excellent reward in this

world ; but the dwelling of the next life sJtall he better ; and happy shall he

the dwelling of the pious ! namely, gardens of eternal abode,^ into which

they shall enter ; rivers shall flow beneath the same; therein shall they

enjoy whatever they wish. Thus will God recompense the pious. Unto
the righteous, whom the angels shall cause to die, they shall say. Peace be

upon you ; enter ye into paradise, as a reward for that which ye have

wrought. Do the unhellevers exj^ect any other than that the angels come

unto them, to part their soulsfrom their hodies; or that the sentence of thy

Lord come to he executed on them, 1 So did they act who were before

them ; and God was not unjust towards them in iliat he destroyed them;

but they dwelt unjustly with their own souls : the evils of that which

they committed reached them ; and the divine judgment which they

Bcoffed at fell upon them. The idolaters say, If God had pleased, we

* Some understand this passage figuratively, of God's disappointing their wicked
designs ; but others suppose the words literally relate to the tower which Nimrod
(whom the Mohammedans will have to be the son of Canaan, the son of Ham, and
so the nephew of Cush, and not his son,) built in Babel, end carried to an immense
height (five thousand cubits, say some), foolishly purposing thereby to ascend to

heaven, and wage war with the inhabitants of that place; but God frustrated his

attempt, utterly overthrowing the tower by a violent wind and earthquake.*
1 Viz., the prophets, and the teachers and ])rofessors of Gods unity; or, the angels.

™ Making their submission, and liumbly excusing their evil actions, as proceeding

from ignorance, and not from obstinacy or malice.i<*

laterally, gardens o/'Edcn. See chap. 9, p. 157.

P Al Beidawi, Jallalo'ddin. Vide D'Horbcl. Bibl. Orient. Art. Nimrod. l" lidcm
Interpretes.
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liatl not worshipped any thing besides him, neither had our fathers : neither

had we forbidden any thing, without him.^ So did they who were before

them. But is the duty of the apostles any other than public preachiDg 1

"VYe have heretofore raised up in eveiy nation an apostle to admonish
them, saying, Worship God, and avoid Taghut.P And of them there

were some whom God directed, and there were others of them who
were decreed to go astray. "Wherefore go through the earth, tribe

of Koreish, and see what hath been the end of those who accused their

apostles of imposture. If thou, -prophet, dost earnestly wish for their

direction ; verily God will not direct him whom he hath resolved to lead

into error ; neither shall they have any helpers. And they swear most
solemnly by God, saying, God will not raise the dead. Yea ; the promise

thereof is true : but the gi'eater part of men know it not. He icill raise

them that he may clearly show them the truth concerning which they noio

disagree, and that the unbelievers may know that they are liars. Yerily

our speech unto any thing, when "we will the same, is, that we only say

unto it. Be ; and it is. Asfor those who have fled their country for the

sake of God, after they had been unjustly persecuted j^^ we will surely

provide them an excellent habitation in this world, but the reward of the

next life shall be greater ; if they knew it.^ They who persevere patiently,

and put their trust in theii: Lord, shall notfail of happiness in this life and
in that which is to come. We have not sent any before thee, as our apostles,

other than men,^ unto whom we spake by revelation. Inquire therefore of

those who have the custody of the scriptures, if ye know not this to he truth.

We sent them with evident miracles, and written revelations ; and we have
sent down unto thee this Koran,* that thou mayst declare imto mankind
that which hath been sent down unto them,* and that they may consider.

Are they who have plotted evil against their jy't'oj^het secure that God will

not cause the earth to cleave imder them, or that a punishment will not come
upon them, from whence they do net expert ; or that he will not chastise

them while they are busied in travellingfrom one place to another, and in

*> This they spoke in a scoffing manner, justifying their idolatry and superstitious
abstaining from certain cattle, ^- by pretending, that had these things been disagree-
able to God, he would not have suffered them to be practised.

P See chap. 2, p. 31.

1 Some suppose the prophet and the companions of his flight in general are here
jrtended : others suppose that those are particularly meant in this place, who, alter
Mohammed's departure, were imprisoned at Mecca on account of their having em-
braced his religion, and suffered great persecution from the Koreish ; as, Beldl,
Soheib, Khabbab, Ammar, ^bes, Abu'l Jandal, and Sohail.2

^ It is uncertain whether the pronoun they relates to the infidels, or to the true
believers. If to the former, the consequence would be, that they would be desirous
of attaining to the happiness of the Mohajerin, by professing the same faith; if to
the latter, the knowledge of this is urged as a motive to patience and perseverance.*

« See chap. 7, p. 121, note p, chap. 12, p. 199, &c.
* Literally, this admonition.*'
* " We have sent down unto thee the Koran ; to recall to men the doctrine which

they have received, to the end that they may keep it in remembrance."

—

Savary.

1 See chap. 6, p. 113, &c. ^ ^\ Bcidawi, 3 Idem, < See the Prelim. Disc,
sect. iii. p. 40.
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traffic ? (for they shall not be able to elude tlie power of God,) or that he

will n<it chastise them by a gradual destruction ? But your Lord is truly

gracious and merciful in granting you respite. Do they not consider the

tliing3 which God hath created ; whose shadows are cast on the right hand

and on the left, worshipping God," * and become contracted ? Whatever
moveth both in heaven and c>n earth woi*shi})poth God, and the angels also ;

and they are not elated with pride, so as to disdain his service : they fear

their Lord, w/to is exalted above them, and perform that which they are

commanded. God said, Take not unto yourselves two gods ; for there is

but one God ; and revere me. Unto him belongefh whatsoever is in heaven

and on earth ; and unto him is obedience eternally due. '\\'ill ye therefore

fear any besides God ? Whatever favours ye have received are certainly

from God ; and when evil afilicteth you, unto him do you make your snp-

l>lication
;
yet when he taketh the e%-il from off you, behold, a part of you

give a companion unto their Lord, to show their ingi-atitude for tJiefavours

we have bestowed on them. Delight yourselves in the enjoyments of this

life : but hereafter shall ye know that ye cannot escajye the divine vengeance.

And they set apart unto idols which have no knowledge * a part of the food

which we have provided for them. By God, ye shall surely be called to

account for that which ye have fiilsely demised. They attribute daughters

unto God ^ (far be it from him !) but unto themselves children of the sex

which they desire.^ ^Vnd when any of them is told the news of the birth of
a female, his face bccometh black,* and he is deeply afflicted : he hidoth

himself from the people, because of the ill tidings which have been told

him; considering within himself vrliethev he shall keep it with disgrace, or

whether he shall bury it in the dust. Do they not make an ill judgment ?

Unto those who believe not in the next life, the similitude of evil ought to

he applied, and unto GoD the most sublime similitude :
^ for he is mighty

and vrise. If GoD should punish men for their iniquity, he would not leave

on the earth any moving thing : but he giveth them respite unto an

appointed time ; and when their time shall come, they shall not be respited

an hour, neither shall thtir punishrnenthc anticipated. They attribute unto

« See chap. 13, p. 202, note \
• " See they not that all the bodies which God hath created bend their shadow

to the right and to the left, to worship him, and to humble tlicmselves before

him."

—

S'lvanj.
• Or, which theij know not ; foolishly imagining that they have power to help them,

or interest with God to intercede for them.

As to the ancient Arabs setting apart a certain portion of the produce of their

lands for their idols, and their superstitious abstaining from the use of certain cat-

tle, in honour to the same, sec chap. 5, p. 95, and chap. 6, p. 113, and the notes

there.
r See the Prelim. Disc. p. 18. Al Bcidawi says, that the tribes of Khozaah

and Kenana, in particular, used to call the angels the daughters of God.
' Viz., sons; for the birth of a daughter was looked on ns a kind of misfortuno

among the Arabs ; and they often used to put them to death by burying them alive.*

• I. e. Clouded with confusion and sorrow,
*» This passage condemns the Mcccans' injudicious and blasphemous application

of such circumstances to God as were unworthy of him, and not only derogatory

to the perfections of the Deity, but even disgraceful to man; while they arrogantly

applied the more honourable circumstances to themselves.

« See chap. SL
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God that wliicli they dislike themselves,^ and their tongues utter a lie;

namely, that the reward of 'paradise is for them. There is no doubt but
that the fire of hell is prepared for them, and that they shall be sent thither

before the rest of the wicked. By God, we have heretofore sent messengers

unto the nations before thee : but Satan prepared their works for them; he
was their patron in this world,^ and in that which is to come they shall suffer

a grievous torment. We have not sent down the book of the Koran unto

thee, for any other purpose, than that thou shouldest declare unto them
that truth concerning which they disagree ; and for a direction and mercy
unto people who believe. God sendeth down water from heaven, and
causeth the earth to revive after it hath been dead. Yerily herein is a

sign ofthe resurrection unto people who hearken. Ye have also in cattle an
example of instruction : we give you to drink of that which is in their

bellies, a liquor between digested dregs, and blood ;^ namely, pure milk,^

which is swallowed with j^leasure by those who drink it* And of the

fruits of palm-trees, and of grapes, ye obtain an inebriating liquor, and
also good nourishment.^ Yerilyherein is a signunto people who understand.

Thy Lord spake by inspiration unto the bee, saying, Provide thee houses^

in the mountains, and in the trees, and of those materials wherewith men
build hivesfor thee : then eat of every ^mtio/*fruit, and walk in the beaten

paths of thy LoRD.t^ There proceedeth from tlieir bellies a liquor of

various colour,^ wherein is a medicine for nien.^ Yerily herein is a sign

« By giving him daughters, and associates in power and honour; by disregarding
his messengers : and by setting apart the better share of the presents and offerings
for their idols, and the Avorse for him.**

^ Or, He is the patron of them (viz. the Koreish) this day, &c.
«> The milk consisting of certain particles of the blood, supplied from the finer

parts of the aliment. Ebn Abbas says, that the grosser parts of the food subside
into excrement, and that the finer parts are converted into milk, and the finest of
all into blood.

^ Having neither the colour of the blood, nor the smell of the excrements.
* " Their milk, elaborated in the stomach, between chyle and blood, becomes for

you a salutary beverage.''

—

Savary.
« Not only wine, which is forbidden, but also lawful food, as dates, raisins, a kind

of honey flowing from the dates, and vinegar.

Some have supposed that these words allow the moderate use of wine ; but the con-
trary is the received opinion.'^

^

»> So the apartments which the bee builds are here called, because of their beau-
tiful workmanship, and admirable contrivance, which no geometrician can excel.^

t " To be nourished with every kind of fruit, and to wander at will."—5avary.
' i. e. The ways through which, by God's power, the bitter flowers passing the

bee's stomach, become honey
; or, the m-ethods of making honey, which he has taught

her by instinct
;
or else the ready way home from the distant places to which that

insect flies.^

^ Viz., honey
;
the colour of which is very different, occasioned by the different

plants on which the bees feed^ some being white, some yellow, some red, and some
black

>

* The same being not only good food, but a useful remedy in several distempers,
particularly those occasioned by phlegm. There is a story, that a man came once to
^lohammed, and told him that his brother was afflicted with a violent pain in his
belly; upon which the prophet bade him give him some honey. The fellow took
ms advice

;
but soon after coming again, told him that the medicine had done his

brother no manner of service: Mohammed answered, Go and give him more honey,
Tor bod speaks truth, and thy brother's belly lies. And the dose"^ being repeated, the
man, by God's mercy, was immediately cured.2

« Al Beidawi, ? See chap. 2, p. 25. 8 a1 Bcidawi. » Idem. ^ Idem.
2 Idem.
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unto people who consider. God hath created you, aud he will hereafter

cause you to die : and some of you shall have his life prolonged to a

decrepit age, so that he shall forget whatever he knew; for God is wise

ayid powerful God canseth some of you to excel others in worldly pos-

sessions : yet they who are caused to excel do not give their wealth unto

the dates whom their right hands possess, that they ma^/ become equal

t>harer.< therein.'" Do they therefore deny the beneficence of God 1 God
hath ordained you wives fi*om among yourselves," and of your wives hath

granted you children and grandchildren ; and hath bestowed on you good

things fur food. Will they therefore believe in tliat wliich is vain, and
ungi-atefiilly deny the goodness of God ? They woi-ship, Ijesides God, idols

which ix)ssess nothing wherewith to sustain them, either in heaven, or on

earth ; and have no power. Wherefore liken not any thing unto God :*

for God knoweth, but ye know not God propoundeth as a parable a pos-

sessed slave, who hath power over nothing, and him on whom we have

bestowed a good provision from us, and who giveth alms thereout both

secretly and openly :" shall these tico be esteemed equal? God forbid!

But the greater part of men know it not. God also propoundeth as a

] arable two men ; one of them bom dumb, who is unable to do or under-

stand any tiling, but is a burden unto his master; whithersoever he shall

send him, he shall not return with any good success : shall this man, and

he ivho hath hi.ii speech and understanding, and \\\iO commandeth that which

is just, and foUoweth the right way, be esteemed equal 1*^ Unto God alone

is the secret of heaven and earth known. And the business of the last

hour"" shall be only as the twinkling of an eye, or even more quick : for

God is almighty. God hath brought you forth from the wombs of your

mothers
;
ye knew nothing, and he gave you the senses of hearing and

seeing, and understandings, that ye might give thanks. Do they not behold

the fowls which are enabled to fly in the open firmament of heaven % * none

supporteth them except God. Yerily herein are signs unto people who

™ These words reprove the iilolatrous Mcccans, who could admit created beinp:s

to a share of the divine honour, though thoy sufTcrcd not their slaves to share with

themselves in what God had l)estowed on them.'
° That is, of your own nations and tribes. Some think the formation of Eve from

Adam is here intended.
** Or propound no similitudes or comparisons between him and his creatures. One

ar^ment the Meccans employed in defence of their idolatry, it seems, was, that

the worship of inferior deities did honour to God; in the same manner as the re-

spect showed to the servants of a prince does honour to the prince himself.*

P The idols are here likened to a slave, who is so far from having any thing of

his own, that he is himself in the possession of another; whereas God is as a rich

free man, who provideth for his family abundantly, and also assisteth others who
have need, both in public and in private.*

«> The idol is here again represented under the image of one who, by a defect in

liis senses, is a useless burden to the man who maintains him; and (j<)d, under that

of a person completely qualified either to direct or to execute any useful undertaking.

Some suppose the comparison is intended of a trtic believer and an infidel.

' That is, the resurrection of the dead.

"See they not the bird cut the air? God alone can arrest its flight?"—Sciiarj^

» Al BcidawL * Idem. * Idem, Jallalo'dJio.
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beliere. OooLatii also provided you houses for liabitations for yoti ; and

liath also provided you tents of the skins of cattle, which ye find light to he

removed on the day of your departure to new quarters, and easy to he 2ntcJied

on the day of your sitting down therein : and of their wool, a?,id their fur,

and their hair, hath lie supplied you with furniture and household-stufi" for a

season. And God hath provided for you, of that which he hath created, con-

veniences to shade jou/rom the sun,^ and he hath also provided you places

of retreat in the mountains,*^ and he hath given you garments to defend

you from the heat," and coats ofmail to defend you in your wars. Thus

doth he accomplish his favour towards you, that ye may resign yourselves

unto him. But if they turn back, verily t\\Y duty is public preaching only.

Theyacknowledgethe goodnessof GoD,*andafterwardstheydeny thesame ;^

but the greater part of them are unbelievers.^ On a certain day we will"

raise a witness out of every nation :
^ then they who shall have been unbe-

lievers shall not be sufiered to excuse thertiselves, neither shall they be

received into favour. And when they v/ho shall have acted unjustly shall

see the torment prepared for them (it shall not be mitigated unto them,

neither shall they be respited) : and w^hen those who shall have been

guilty of idolatry shall see their false gods,^ they shall say, O Lord, these

are our idols which we invoked, besides thee. But they shall return

an answer unto them, saying, Yerily ye are liars.^ And on that day shall

the miclced offer submission unto God ; and the false deities which they

imagined shall abandon them. As for those who shall have been infidels,

and shall have turned aside others from the way of God, w^e will add unto

them punishment upon punishment because they have corrupted others.

On a certain day we will raise up in every nation a witness against them,

from among themselves j and we will briug thee, Mohammed, as a wit-

ness against these Arabians. We have sent down unto thee the book

of the Koran, for an explication of every thing necessary hath as to faith

and practice, and a direction, and mercy, and good tidings unto the

Moslems. Yerily God commandeth justice, and the doing of good, and the

giving unto kindred what shall he necessary ; and he forbiddeth wickedness,

and iniquity, and oppression : he admonisheth you that ye may remember."

* As trees, houses, tents, mountains, &c.
* Viz., caves and grottos, both natural and artificial.

« Al Beidawi says, that one extreme, and that the most insupportable in Arabia,
is here put for both ; but Jallalo'ddin supposes that by heat we are in this place to
understand cold.

t " They deny the gifts of heaven which they know ; the most of them are un-
believers."

—

Savary.
^ Confessing God to be the author of all the blessings they enjoy ; and yet direct-

ing their worship and thanks to their idols, by whose intercession they imagine bless^
ings are obtained.

y Absolutely denying God's providence, either through ignorance or pen'erscness.
^ See chap. 4, p. 65, note y.

* Literally, Their companions.
^ For that we are not the companions of God, as ye imagined ; neither did ye really

serve us, but your own corrupt affections and lusts'; nor yet were ye led into idolatry
by us, but ye fell into it of your own accord.*^

*^ This verse, which was the occasion of the conversion of Othman Ebn MatOn, the

6 Al Beidawi.

2a
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Perform yoxtr covenant with God,'* when ye enter into covenant u ith him;
and violate not your oatlis, alter the ratification thereof; since ye have

made God a witness over you. Verily God knoweth that which ye do.

And be not like unto her who undoeth that which she hath spun, un-

twisting it alter she hatli twisted it strongly f taking your oaths between

you deceitfully, because one party is more numerous than another jmrty.^

Verily God only tempteth you therein ; and he will make that manifest

unto you, on the day of resurrection, concerning which ye now disagree.

If Gi D had pleased, he would surely have made you one people:*^ but

he will lead into error whom he pleaseth, and he will direct whom he

pleai>eth ; and ye shall surely give an account of that wliich ye have done.

Therefore take not your oaths between you deceitfully lest your foot slip,

after it hath been steadfiistly fixed, and ye taste evil in this life, for that

ye have turned aside fix>m the way of God : and ye suffer a grievous punish-

ment in the life to come. And sell not the covenant of God for a small

price ;^^ for with God is a better recompense prepared for you, if ye be men
of understanding. That which is with you will fail ; but that which is

with God is permanent : and we will surely reward those who shall perse-

vere, according to the utmost merit of their actions. Whoso worketh

righteousness, whether he be male or female, and is a sure believer, we will

surely raise him to a happy life ; and we will give them their reward,

according to the utmost merit of their actions. When thou readest the

Koran, have recourse unto God, that he may preserve thee from Satan driven

away with stones :' * he hath no power over those who believe, and who put

commentators say, containcth the whole which it is a man's duty either to perform or

to avoid ; and is alone a sufficient demonstration of what is said in the foregoing

verse. Under the three tilings here commanded, they understand the belief of
God's unity, without inclining to atlieism, on the one hand, or polytheism, on the

other ; obedience to the commands of God ; and charity towards those in distress.

And under the tlirce things forbidden they comprehend all corrupt and carnal

affections; all false doctrines and heretical opinions; and all injiutice towards
man."

'^ By persevering in his true religion. Rome think that the oath of fidelity taken
to ]VIohammed by his followers is chiefly intended here.

' Some suppose that a particular woman is meant in this passage, who used (like

Penelope) to undo at night the work that she had done in the day. Her name they
say, was Reita Bint Saad Kbn Teym, of the tribe of Koreish.^

' Of this insincerity in their alliances the Koreish arc accused ; it being usual with

them, when they saw the enemies of their confederates to be superior in force, to

renounce their league with their old friends, and strike up one with the others.'
K Or, of c>ne religion.
*" That is, Be not prevailed on to renounce your religion, or your engagements with

your prophet, by any promises or gifts of the infidels. For, it seems, the Koreish,
to tempt the poorer Moslems to apostatize, made them offers, not very considerable
indeed, but such as they imagined might be worth their acceptance.'®

' Mohammed one day reading in the Koran uttered a horrid blasphemy, to the

great scandal of those who were present, as will be obser\ed in another place;* to

excuse Avhich he assured thom that those words were put into his mouth by the devil-,

and to prevent any such accidents for the future, he is here taught to beg God's pro-
tection before he entered on that duty.^ llencc the Mohammedans, before they
begin to read any part of this book, repeat these words, / have recourse unto Uodjor
atfistaytce agaiixtt Satan driven aivoy with stones.

• " When thou readest the Koran, pray unto the Lord to preserve thee from the

snares of Satan, the thunder-smitten."

—

iiavary.

' Al Beidawi. ^ i,]etn. • Idem. ^^ Idem. * In not. ad cap. 22.

Jallalo'ddin, Al Beidawi, Yahya, &e.



CHAP. xn. AL KORAN. 223

confidence in their Lord ; but his power is over those only who take him
for their patron, and who give companions unto God. When we substitute
in the Koran an abrogating verse in lieu of a verse ahrogafed (and GoD
best knoweth tlwfitness o/that which he revealeth,) the infidels say, Thou
art only a forger of these verses: but the greater part of them know not
truthfrom falsehood. Say, The holy spirit^ hath brought the same down
from thy Lord with truth ; that he may confirm those who believe, and
for a direction and good tidings unto the Moslems. We also know that

they say, Yerily, a certain man teacheth him to compose the Koran. The
tongue of the person unto whom they incline is a foreign tongue; but this,

wJierein tJie Koran is written, is the perspicuous Arabic tongue.*^ More-
over as for those who believe not the signs of God, God will not

k Viz., Gabriel. See chap. 2, p. 12.

* " He whom they suspect speaketh a foreign tongue, and the Arabic of the Ko-
ran is pure and elegant."

—

Savary.
1 This was a great objection made by the Meccans to the authority of the Koran

;

for when Mohammed insisted, as a proof of its divine original, that it was impossi-
ble a man so utterly unacquainted with learning as himself could compose such a
book, they replied that he had one or more assistants in the forgery; but as to the
particular person or persons suspected of this confederacy, the traditions differ.

One says it was Jabar, a Greek, servant to Amer Ebn al Hadrami, who could read
ami write well;^ another, that they were Jabar and Yesar, two slaves, Avho fol-

lowed the trade of sword cutlers at Mecca, and used to read the pentateuch and
gospel, and had often Mohammed for their auditor, when he passed that way.*
Another tells us it was one Aish, or Yaish, a domestic of al Haweiteb Ebn Abd al
Uzza, who was a man of some learning, and had embraced Mohammedism.s An-
other supposes it was one Kais, a Christian, whose house Mohammed frequented;*
another, that it was Addas, a servant of Otha Ebn Rabia,'' and another, that it

was Salman, the Persian.

According to some Christian writers,^ Abdallah Ebn Salam, the Jew who was
so intimate with Mohammed i named by one, according to the Hebrew dialect, Ab-
dias Ben Salon, and by another, Abdala Celen), was assisting to him in the com-
piling his pretended revelations. This Jew, ])r. Prideaux confounds with Salman,
the Persian, who was a very different man, as a late author ^ has observed before
me; wherefore, and for that we may have occasion to speak of Salman hereafter,
it may be proper to add a brief extract of his story as told by himself. He was of
a good family of Ispahan, and, in his younger years, left the religion of his country
to embrace Christianity; and travelling into Syria, was advised by a certain monk
of Amuria to go into Arabia, where a prophet was expected to "arise about that
time, Avho should establish the religion of Abraham; and whom he should know,
among other things, by the seal of prophecy between his shoulders. Salman per-
formed the journey, and meeting with Mohammed at Koba, where he rested in his
flight to Medina, soon found him to be the person he sought, and professed Islam.2
The general opinion of the Christians however is, that the chief help Mohammed

had in the contriving his Koran was from a Nestorian monk named Sergius, sup-
posed to be the same person with the monk Boheira, with whom Mohammed, in his
younger years, had some conference at Bosra, a city of Syria Damascena, w^here
that monk resided. ' To confirm which supposition, a passage has been produced
from an Arab writer,* who says that Boheira's name, in the books of the Chris-
tians,Js Sergius ; but this is only a conjecture; and another ^ tells us his true name
was Said, or Felix, and his surname Boheira. But be that as it will, if Boheira
and Sergius were the same man, I find not the least intimation in the Mohammedan
writers that he ever quitted his monastery to go into Arabia (as is supposed by the
Christians;) and his acquaintance with Mohammed at Bosra was too early to fa-
vour the surmise of his assisting him in the Koran, which was composed long after;

3 Al Zamakhshari, Al Beidawi, Yahva. * Al Zi.^^kh. Al Beidawi. See Prid
Life of Mob. p. 32. ^ lidem. e Jallalo'ddin. ^ Ai Zamakh. YJiva. s ^1 Za-
makh. Al Beidawi. » Ricardi Confut. Legis Saracenica;, c. 13. Job. Andreas,
de Confus. Sectas Mahometan^e, c. 2. See Prid. Life of Mob. p 33, 34.

^
Gagnier not. in Abulf. Vit. Moh. p. 74. 2 Ex Ebn Ishak. Vide Gagnier, ibid!
See Prid. ubi sup. p. 35, &c. Gagnier, ubi sup. p. 10, 11. Marrac. de Alcor.

p. 37. * Al MasudL ^ Abu'l Hasan al Beeri in Kor^n.
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direct them, and they shall sufier a painful torment : verily they imagine a

falsehood who believe not in the signs of God, and they are really tlie

liai-s.* Whoever denieth God, after he hath believed, except him who
shall bo compelled against his will, and wliose heart continueth stcndfast in

the faith, shall be sevcrthj chastised :
^ but wlioever shall voluntarily profess

infidelity, on those shall the indignation oi God fall, and they shall suffer

a grievous punishment. This shall be their sentence, because they have

loved the present life above that which is to come, and for that God
directeth not the unbelieving people. These are they whose hearts, and

hearing, and sight, God hath sealed up ; and thes<; are the negligent

:

tliore is no doubt but that in the next life they shall perish. Moreover

thy Lord iclU be favourable unto those who have fled their country, after

having suffered persecution," and had been compelled to deny tJie faith by

though Mohammed might, from his discourse, gain some knowledge of Christianit/

and of the scriptures, which nii'^'ht be of use to him therein.

From the answer given in this passage of the IvDrin to the objection of the infi-

dels, viz. that the person suspected by him to have had a liand in the Koran spoke
a foreign language, and tliereforc could not, with any face of probability, be sup-
posed to assist in a composition written in the Arabic tongue, and with so great
elegance, it is plam this person was no Arabian, The word Ajami, which is here

used, signifies anyforeign or barbarous language in general ; but the Arabs applying
it more particularly to the Persian, it has been thence concluded by some that Sal-

mon was the person : however, if it be true that he came not to Mohammed till

after the Ilejra, either he could not be the man here intended, or else this verso

must have been revealed at Medina, contrary to the common opinion.
• " The men who deny Islamism add blasphemy to falsehood."

—

Saimi/.
"> These words were added for the sake of Ammar Ebn Yaser, and some others,

who being taken and tortured by the Koreish, renounced their faith out of fear,

though their hearts agreed not with their mouths." It seems Ammar wanted tho
constancy of his father and mother, Yaser and Sommeya, who underwent the like

trial at the same time with their son, and resolutely refusing to recant, were both
put to deatli, the infidels tying Sommeya between two camels, and striking a lanco
through her privy parts.' "When news was brought to Mohammed that Ammar
had denied the faith, he said, it could not 1)0, ftr that Ammar was full of faith, from
the crown of his head to the solo of his foot, faith being mixed and incorporated
with his very flesh and blood; and when Ammar himself came weeping to tho
prophet, he wiped his eyes, saying. Whatfault ivas it of thine, if theyforced tliee ?

But though it be here said that those who apostatize in appearance only, to avoid
death or torments, may hope for pardon from God, yet it is unanimously agreed by
the Mohammedan doctors to be much more meritorious and ])leasing in the sight of
God courageously and nobly to persist in the true faith, and rather to sutler death
itself than renounce it, even in words. Nor did the Mohammedan religion want its

martyrs in the strict sense of the word; of which I will here give two instances,

besides the above mentioned. One is that of Kiiobaib Ebn Ada, who being per-
fidiously sold to the Koreish, was by them put to death in a cruel manner, by mu-
tilation, and cutting off his flesh piecemeal ; and being a>-ked, in the midst of his

tortures, whether he did not wish Mohammed was in liis place, answered, / would
not wiih to be with my family, my substance, and nuj children, on condition that Moham-
med WIS only to be pricked icilh a thorn.^ The other is that of a man who was put
to death by Moseilama, on the following occasion. That false jirophct, having
taken two of Moliammed's followers, asked one of them, what he said of Moham-
med ? the man answered. That he was the apostle of God: And tchat sayest thou of
tne ? added Moseilama; to which he replied. Thou also art the apostle of God ;

whereupon he was immediately dismissed in safety. But the other, having returned
the same answer to the former question, refused to give any to the last, though re-

quired to do it three several times, but pretended to be deaf, and was therefore
slain. It is related that Mohammed, when tho story of these two men was told

him, sai<l. The first of them threw hims-lfon ijod's mercy; but the latter professed (he

truth; aiid he shallfind his account in it.^

° As did Ammi\r, who made one in both the flights. Some, reading the verb with

Al Beidawi, Al Zamakh. Vahya. » Al Beldttwi. » Ebn Shohnah. " Al BeidAwL
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violence, and ivho have since fought in defence of the true reliriion, and have
persevered with patience ; verily unto these will thy Lord he gracious and
merciful, after they shall have shown their sincerity. On a certain day shall

every soul come to plead for itself," and every soul shall be repaid that

which it shall have wrought ; and they shall not be treated unjustly.

God propoundeth as a parable a cityP which was secure and quiet, unto

which her provisions came in abundance from every side j but she ungrate-

fully denied the favour of God : wherefore God caused her to taste the

extreme famine and fear, because of that which they had done. And
now is an apostle come unto the inhabitants of Mecca from among them-

selves ; and they accuse him of imposture : wherefore a punishment shall

be inflicted on them, while they are acting unjustly. Eat of what God
hath given you for food, that which is lawful and good ; and be thankful

for the favours of God, if ye serve him. He hath only forbidden you
that w^hich dieth of itself, and blood and swine's flesh, and that which

hath been slain in the name of any, besides God.^ But unto him who
shall be compelled by necessity, to eat of these things, not lusting nor wil-

fully transgressing, God ivill surely he gracious and merciful. And say not

that -wherein your tongues utter a lie ; This is lawful, and this is unlawfulf
that ye may devise a lie concerning God ; for they ^vho devise concerning

God shall not prosper. They shall have small enjoyment in this world, and

in that which is to come they shall suffer a grievous torment. Unto the

Jews did we forbid that which we have told thee formerly :^ and we did

them no injury i?i that respect; but they injured their own souls.^ More-

over thy Lord ivill he favourable unto those who do evil through

ignorance, and afterwards repent and amend : verily unto these will thy

Lord he gracious and merciful, after their repentance. Abraham was a
model of true religion, obedient unto God, orthodox, and was not an
idolater :" he teas also grateful for his benefits : wherefore God c\iO^Q him,

and directed him into the right way. And we bestowed on him good in.

this world ; and in the next he shall surely be one of the righteous. We
have also spoken unto thee, Mohammed, by revelation, saying, Follow

different vowels, render the last words, after having persecuted the true believers;
and instance in al Hadrami, who obliged a servant of his to renounce Moham-
medism, by force, but afterwards, together with that servant, professed the same
faith, and fled for it.^

° That is, every person shall be solicitous for his own salvation, not concerning
himself with the condition of another, but crying out, J/?/ own soul, my own soul.'^

P This example is applied to every city which having received great blessings
from God, becometh insolent and unthankful, and is therefore chastised by some
signal judgment; or rather to Mecca in particular, on which the calamities threat-
ened in this passage, viz., both famine and sword, were inflicted.'

^ See chap. 5, p. 81.
' Allowing what God hath forbidden, and superstitiously abstaining from what

he hath allowed. See chap. 6, p. 113.
* Viz., in the 6th chapter, p. 113.

^
* i. e. They were forbidden things which were in themselves indifferent, as a pun-

ishment for their wickedness and rebellion.
•^ This was to reprehend the idolatrous Koreish, who pretended that they pro-

fessed the religion of Abraham.

1 Al Beidawi. 2 idem. » Idem,
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the religion of ALraliam, iclio was orthodox, and was no idolater. Tho
sabbath was only appointed unto those who differed ivi't/i their prophet

concerning it :* and thy Lord will surely judge between them, on the day

of resurrection, as to that concerning which they differed. Invite men

unto the way of thy Lord, by wisdom, and mild exhortation ; and dis-

pute with them in the most condescending inan/ter: for thy Lord well

kuoweth him who strayeth from his path, and he well kuoweth those who

are rightly directed. If ye take vengeance on any, take a vengeance pro-

portionable to the wrong which h;ith been done you ;^ but if ye suffer

wrong patiently, verily this will be better for the patient.^ Wherefore, do

thou be;ir oppjsition with patience ; but thy p itience shall not be prac-

ticable, unle.ss with God's assistajice. And be thou not grieved on account

of tlie unbelievers ; neither be thou troubled for that which they subtilely

devise ; for God is with those who fear him^ and are upright.

CHAPTER XV IL

ENTITLED, THE NIGHT JOURNEY;* REVEALED AT MECCA.^

IN THE NA3IE OF THE MOST MERCIFCL GOD.

[ XV.] Praise be unto him who transported his servant by night, from

the sacred temple of Mecca to the farther temple of Jerusalem^^ the circuit

* These were the Jews; who, being ordered by Moses to set apart Friday (tlie

day now observed by the Mohammedans) for the exercise of divine worship, refused

it, and chose the sabhath-day, because on that day God rested from his works of

creation; for which reason they were commanded to keep tlic day they liad chosen

in the strictest manner.*
y This passage is supposed to have been revealed at Medina, on occasion of

Hamza, I^Iohammed's uncle, being slain at the battle of Ohod. For the infidels

having abused his dead body, by taking out his bowels, and cutting off his ears and
his nose, when Mohammed saw it, he swore that if God granted him success, he

would retaliate tliose cnielties on seventy of the Korcish ; but he was by these words

forbidden to execute what he had sworn, and he accordingly made void his oath.*

Abul'fcda makes the number on which Mohammed swore to wreak his vengeance to

be but thirty:" but it may be observed by the way that tlic translator renders this

passage in that author, God hath revealed unto me that I shall retaliate, &c., instead of,

i/God yrant me victory over the Koreish, / will retaliate. Sic, reading Lain adhharni,

(or adhfarni ; God, far from putting this design into the prophet's head by a reve-

lation, expressly forbidding him to i)ut it in execution.
' Here, says al Beidawi, the Koran principally points at Mohammed, who was of

all men the most conspicuous for meekness and clemency.
» The reason of this inscription appears in the lirst words. Some intitle the

chapter. The children o/' Israel.

^ Some except eight verses, beginning at these words, It wanted little but that the

in/ideh had ftduced thee, &c.
•= From whence he was carried through the seven heavens to the presence of God,

and brought back again to Mecca the same night.

This journey of Mohammed to heaven is so well known that I may be pardoned
if I omit the description of it. The English reader may find it in Dr. Frideaux's

Life of Mohammed," and the learned in Abu'lfeda,^ whose annotator has corrected

several mi.'«takes in the relation of Dr. Frideaux, and in other writers.

It is a dispute among the Mohammedan divines, whether their prophet's night-

*A1 Beidawi, Jallalo'ddin. « lidem. » Abulf. Vit. Moh. p. OS. '^ Va^a
43, &c. See also Morgan's Mohammcdism explained, vol. 2. ' Vit. Moham.
cap. 19.
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of which we have blessed, that we might show some of our sio-ns ;* for

God is he who hearetli, and seeth. And we gave unto Moses the book oj

the law, and appointed the same to he a direction unto the chikh-en of

Israel, commanding them, saying, Beware that ye take not any other patron
besides me. O posterity of those whom we carried in the ark withNoah -.^

verily he was a grateful servant. And we expressly declared unto the

children of Israel in the book of the law, sayi^ig, Ye will surely commit
evil in the earth twice,® and ye will be elated with great insolence. And
when the punishment threatened for the first of those transgressions came
to be executed, we sent against you our servants,^ endued with exceeding

strength in war, and they searched the inner apartments of your houses

;

and the prediction became accomplished. Afterwards we gave you the

victory over them, in your turn, and we granted you increase of wealth

and children, and we made you a more numerous people, saying, If ye do
well, ye will do well to your own souls ; and if ye do evil, ye ivill do it

unto the same. And when the punishment threatened for your latter

transgression came to he executed, we sent enemies against you to aflElict you,^

journey was really performed by bim corporeally, or wbetber it was only a dream
or a vision. Some think the whole was no more than a vision ; and allege an ex-
press tradition of Moawiyah,^ one of Mohammed's successors, to that purpose.
Others suppose he was carried bodily to Jerusalem, but no farther; and that he
ascended thence to heaven in spirit only. But the received opinion is, that it was
no vision, but that he was actually transported in the body to his journey's end ; and
if any impossibility be objected, they think it a sufficient answer to say, that it might
easily be effected by an omnipotent agent.^

* " That we might leave there the tokens of our power."

—

Savory.
^ The commentators are put to it to find out the connexion of these words with

the foregoing. Some think the accusative case is here put for the vocative as I
have translated it : and others interpret the words thus, Take not for your patrons,
besides me, the posterity of those, &c., meaning, mortal men.

« Their first transgression was their rejecting the decisions of the law, their puttin*'
Isaiah to death, 2 and their imprisoning of Jeremiah : 3 and the second was their slaying
of Zachariah and John the Baptist, and their imagining the death of Jesus.*

f These Avere Jalut, or Goliah, and his forces;* or Sennacherib the Assyrian; or
else Nebuchadnezzar, whom the eastern writers call Bakhtnasr (which Avas, how-
ever, only his surname, his true name being Gudarz, or Raham) the governor of
Babylon under Lohorasp, king of rersia,^ who took Jerusalem, and destroyed the
temple.

e By permitting David to kill Goliah ; or by the miraculous defeat of Sennacherib's
army

;
or for that God put it into the heart of Bahman the son of Isfandiyar, when

he succeeded his grandfather Lohorasp, to order Kiresh, or Cyrus, then governor of
Babylon, to send home the Jews from their captivity, under the conduct of Daniel-
which he accordingly did, and they prevailed against those whom Bakhtnasr had
l«ft in the land.^

i» Some imagine the army meant in this place was that of Bakhtnasr ;8 but others
say the Persians conquered the Jews this second time, by the arms of Gudarz Cbywhom they seem to intend Antiochus Epiphanes), one of the successors of Alexander
at Babylon. It is related that the general in this expedition, entering the temple
saw blood bubbling up on the great altar, and asking the reason of it, the Jews
told him it was the blood of a sacrifice which had not been accepted of God ; to
which he replied, that they had not told him the truth, and ordered a thousand of
them to be slain on the altar; but the blood not ceasing, he told them, that if they
would not confess the truth, he would not spare one of them ; whereupon, they ac-
knowledged it was the blood of John : and the general said. Thus hath your Lord
taken vengeance on you ; and then cried out, O John, my Lord and thy Lord knoweth
what hath befallen thy people for thy sake; wherefore, let thy blood stop, by God's per-

9 Vide Vit. Moham. cap. 18. i Al Beidawi. » Idem. s Jallalo'ddin
* Idem. « Idem, Yahya. « Al Zamakhshari, Al Beidawi. ^ lidcm. s yahya.
Jallalo'ddin. •' ^
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and to enter the temple, as they entered it the first time, and utterly to

destroy that which they had conquered. Peradventure your Lord will

liave mercy on you here<tft€r : but if ye return to trafisjress a third time,

we a/60 unil return to cJuistise you ;'^ and we have appointed hell to he the

prison of the unbelievers. Verily this Koran directeth unto the ivay which

is most right, and declareth unto the faithful, who do good works, that

they shall receive a great reward ; and that for those who believe not in

the life to come, we have prepared a grievous punishment. Man prayeth

for evil, as he prayeth for good ;^' for man is hasty.^ We have ordained

the night and the day for two signs of our power : afterwards we blot out

the sign of the night, and we cause the sign of tlie day to shine forth, that

ye may endeavour to obtain plenty from your Lord by doing your business

tJierein, and that yo may know the number of years, and the computation

of time ; and every thing necessary have we explained by a perspicuous

explication.* The fate^ of every man have we bound about his neck ;'*

and we will produce unto him, on the day of resurrection, a book lohers^in

his action shall be recorded: it shall be offered him ojxju, and the angeU

shall say unto him, R«ad thy book ; thine own soul will be a sufficient ac-

countant against thee, this day.° He who shall be rigJuly directed, shall be

directed to tlie advantage only o/his own soul ; and he who shall err shall

eiT only against the same : neither shall any laden soul be charged with the

mission, lest I leave not one of them alive; upon which the blood immediately

stopped.'

These are the explications of the commentators, wherein their ignorance in ancient

history is sufficii-ntly manifest ; though, perhaps, Mohammed himself, in this latter

passage, intended the destruction of Jerusalem by the Romans.
* And this came accordingly to pass : for the Jews being again so wicked as to

reject Mohammed, and conspire against his life, God delivered them into his hands

;

and he exterminated the tribe of Koreidha, and slew the chiefs of that of al Nadir,

and obliged the rest of the Jewish tribes to pay tribute.^*

^ Out of ignorance, mistaking evil for good ; or making wicked imprecations on
himself and others, out of passion and impatience.

' Or, inconsiderate, not weighing the consequence of what he asks.

It is said that the person here meant is Adam, who, when the breath of life was
breathed into his nostrils, and had reached so far as hrs navel, though the lower part

of his body was, as yet, but a piece of clay, must needs try to rise up, and got an

ugly fall by the bargain. But others pretend the passage was revealed on the fol-

lowing occasion. Mohammed committed a certain captive to the charge of his wife,

Sawda bint Zamaa, who, moved with compassion at the man's groans, unbound him,

and let liim escape : uj.on which the prophet, in the first motions of his anger, wished

her hand might fall otF; but immediately composing himself, said aloud, O God, I
am but a man; tJierefore turn my curse into a blessing.^

* " The night and the day bear witness to our power. We have covered the night

with a veil, and enlightened the face of day, that ye may employ it in seeking

abundance. It enables you to compute the years and the times. The impress of

our wisilom is resplendent in all parts."

—

Savanj.
" Literally, the bird, which is liere used to signify a man's fortune or success ; tho

Arabs, as well as the Greeks and Romans, taking omens from the flight of birds,

which they snpposed to portend good luck, if they flew from the left to the right,

but if from the right to the left, the contrary ; the like judgment they also made
when certain beasts passed bcfure them.

n Like a collar, which he cannot by any means get off. See the Prelim. Disc
sect. iv. p. 73.

o Sec ibid. p. G4.

» Al Beidawi. *" Idem, ^ Jallalo'ddin.
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burden of anotlier. We did not punish any people, until we hsidifirst sent

-an apostle to warn them. And when we resolved to destroy a city, we
commanded the inhabitants thereof, who lived in affluence, to obey our

apostle ; but they acted corruptly therein ; wherefore the sentence was

justly pronounced against that city ; and we destroyed it with an utter

destruction. And how many generations have we consumed since ISToah ?

for thy Lord sufficiently knoweth and seeth the sins of his servants.

Whosoever chooseth this transitory life, we will bestow on him therein

beforehand that which we please ; on him, namiely, whom we please :

afterwards will we appoint him \\e\\for his abode ; he shall be thrown into

the same to be scorched, covered with ignominy, and utterly rejectedyrom
mercy. But whosoever chooseth the life to come, and directeth his endea-

vour towards the same, being also a true believer, the endeavour of these

shall be acceptable unto God. On all will we bestow tlie blessings of this

life, both on these and on those, of the gift of thy Lord ; for the gift of

thy Lord shall not be denied unto any. Behold, how we have caused

some of them to surpass others in loealth and dignity : but the next life

shall be more considerable in degrees of honour, and greater in excellence.

Set up not another god \vith the true God, lest thou sit down in disgrace,

and destitute.* Thy Lord hath commanded that ye worship none besides

him ; and that ye show kindness unto your parents, whether the one of

them, or both of them attain to old age with thee.^ Wherefore, say not

unto them, Fie on you ! neither reproach them, but speak respectfully

unto them ] and submit to behave humbly*^ towards them,out oftender affec-

tion, and say, O Lord, have mercy on them both, as they nursed me when
I was little. Your Lord well knoweth that which is in your souls

;

whether ye be men of integrity : and he will be gracious unto those who
sincerely return imto him. And give unto him who is of kin to you his

due, and also unto the poor and the traveller/ And waste not thy sub-

stance profusely : for the profuse are brethren of the devils :
^ and the devil

was ungrateful unto his Lord. But if thou turn from them, in expecta-

tion of the mercy which thou hopest from thy Lord;*^ at least, speak

kindly unto them. And let not thy hand be tied up to thy neck ; neither

open it with an unbounded expansion," lest thou become worthy of repre-

* "Give not to God an equal; nor remain seated without glory, and without
virtue."

—

Savary.
P That is, receiving their support and maintenance from thee.

^ Literally, Lower the wing of humility, &c,
• That is, friendship and affection, and assistance in time of need.
* Prodigality, and squandering away one's substance in folly or luxurv, being a

very great sin. The Arabs were particularly guilty of extravagance in killing

camels, and distributing them by lot, merely out of vanity and ostentation; which
they are forbidden by this passage, and commanded to bestow what they could spare
on their poor relations, and other indigent people.^

* That is. If thy present circumstances will not permit thee to assist others, defer
thy charity till God grant thee better ability.

" i. e. Be neither niggardly nor pi-ofuse, but observe the mean between the two
extremes, wherein consists true liberality.'

^AlBeidawi. s Idem.
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hension, and be i-educed to poverty. Verily tliy Lord wiil eularge the

store of whom he pleaseth, aud will be sparing ujito ivhom he ple<iscth

;

for ho knoweth aud rcgardeth his servants. Kill not your children for

fear of V>eing brouglit to want ; we will provide for them and for you :

verily the killing them is a great sin.^ Draw not ne^ir unto fornication
;

for it is wickedne&s, and an evil way. Neither slay the soul which
God hath forbidden you to day, unless for a just cause ;

^ and who-
soever shall be slain unjustly, we have given his heir power to de-

mand saiiafaction
;

'' but let him not exceed the bounds ofin>deration

in putting to death the murderer in too crud a manner, or by revenging

his friend's blood on any other than the person who killed him; since he is

.issisted by this law.'^ And meddle not with the substance of the oi-phan, un-

less it be to improve it, until he attain his age of strength :
^ and perform

your covenant ; for the performance ofyour covenant shall be inquired into

li/sreafier. And give full measure, when you measure aught; and weigh

with a just balance. This will be better, and more easy for determining *

every mans due.'^ And follow not that whereof thou hast no knowledge ;^

for the hearing, and the sight, and the heart, every of these shall be

examined at the last day. Walk not proudly in the land, for thou canst

not cleave the earth, neither shalt thou equal the mountains in stature. All

this is evil, and abominable in the sight of thy Lord. These precepts are a

vart of the wisdom which thy Lord hath revealed unto thee. Set not up

any other god as equal unto God, lest thou be cast into hell, reproved and
rejected. Hath your Lord preferably granted unto you sons, and taken

for himself daw^ievs from among the angels ?*''t Verily in asserting this

ye utter a grievous saying. And now have we used various arguments and
repetitions in this Koran, that they may be warned : yet it only rendereth

them more disposed to fijfrom the truth. Say unto the idolaters, If there

were otfier gods with him, as ye say, they would surely seek an occasion of

» See chap. 6, pp. 113, and 114, and chap. 81.

7 The crimes for which a man may justly be put to death are these: . apostacy,

adultery, and murder.*
» It beinj,' at the election of the heir, or next of kin, either to take the life of tho

murderer, or to accept of a fine in lieu of it.*

• Some refer the pronoun he to the person slain, for the avenging whose death this

law was made ; some to the heir, who has u right granted him to demand satisfac-

tion for his friend's blood ;
^ and others to him who shall be slain by the heir, if he

carry his vengeance too far.^

*» See chap. 4, j)p. 59, 60.
• " Fdl the measure. Hold the balance even; and you will obey the laws of

justice and probity."

—

Savari/.

• Or, more (idninUifjeous in the end.^

*t. e. Vain and uncertain opinions, which thou hast not good reason to believe

true, or at least probable. Some interpret the wonls. Accuse not another of a crime

whereof thou host no knowledije ; supposing they forbid tlie bearing false witness, or

the spreading or giving credit to idle reports of others.*

• See chap. Ifi, p. 218.

f " Wdl you say that God has chosen you for his children, and that he has had

daughters by an intercourse with the angels? Can you utter this blasphemy.''

—

Scirary.

* Al Beidawi, « See chap. 2, p. 21. c Yahya. "' Vide Al Beidawl
8 Idem. Al Zamakh. * lidem.
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making soTne attempt against the possessor of the throne :
^ God forbid ! and

far, very far, be that from him which they utter ! The seven heavens praise

him, and the earth, and all who are therein : neither is there any thing

which doth not celebrate his praise ; but ye understand not their celebra-

tion thereof: he is gracious and merciful. When thou readest the Koran,

we place between thee and those who believe not in the life to come a dark

veil ; and we put coverings over their hearts, lest they should understand

it, and in their ears thickness of hearing. And when thou makest mention,

in repeating the Koran, of thy Lord only,^ they turn their backs, flying tJie

doctrine ofhis unity. We well know with what design they hearken, when
they hearken unto thee, and when they privately discourse together : when
the iingodly say, Ye follow no other than a madman. Behold ! what

epithets they bestow on thee. But they are deceived ; neither can they

find any just occasion to reproach thee.* They also say, After we shall

have become bones and dust, shall we surely be raised a new creature 1

Answer, Be ye stones, or iron, or some creature more improbable in

your opinions to he raised to life. But they will say, Who shall restore us

to life ? Answer, He who created you the first time : and they will wag their

heads at thee, saying, When shall this he ? Answer, Peradventure it is

nigh. On that day shall God call you. forth from your sepulchres, and ye

shall obey, with celebration of his praise ^ and ye shall think that ye

tarried* but a little while. Speak unto my servants, f!iat they speak mildly

unto the helievers, lest ye exasperate them; for Satan soweth discord

among them, and Satan is a declared enemy unto man. Your Lord well

knoweth you : if he pleaseth, he will have mercy on you, or, if he pleaseth,

he will punish you :^ and we have not sent thee to be a steward over them.t

Thy Lord well knoweth all persons in heaven and on earth. ^ We have

bestowed peculiar favours on some of the prophets, preferably to others; and

we gave unto David the psalms.^ Say, Call upon those whom ye imagine

^ i. e. They would in all probability contend with God for superiority, and endeavour
to dethrone him, in the same manner as princes act with one another on earth.

s Not allowing their gods to be his associates, nor praying their intercession with
him.

* " They are in error, and they no more shall find the truth,"

—

Savary.
^ The dead, says Al Beidawi, at his call shall immediately rise, and shaking the

dust off their heads, shall say. Praise be unto thee, O God.
* Viz., in your graves ; or, in the world.
^ These words are designed as a pattern for the ^loslcms to follow, in discoursing

with the idolaters; by which they are taught to use soft and dubious expressions,

and not to tell them directly that they are doomed to heli fire ; which, besides the
presumption in offering to determine the sentence of other;^, woull only make them
more irreconcileable enemies.^

f '• We have not sent thee to be their defender. "

—

Savary.
^ And may choose whom he pleases for his ambassador. This is an answer to the

objections of the Koreish, that Mohammed was tiie orphan pupil of Abu Taleb, and
followed by a parcel of naked and hungry fellows.

^

™ Which were a greater honour to him than his kingdom ; and wherein Moham-
med and his people are foretold by these words, among others ; 3 The righteous shall

inherit the earth.*^

' Al Beidawi. 2 idem. s YiAq Marracc. in Ale. p. 28, &c. Prid. Life of
Moh. p. 122. * Psalm xxxvii <48 Al Beidawi.
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to be gods besides him
;
yet they will not be able to free you from harm, or

to turn it on others. Those whom ye invoke" do tJiemsdves desire to he ad-

mitted to a near conjunction with their Lord ; striving which of them shall

approach nearest unto him: they also hope for his mercy, and dread his

punishment ; for the punishment of thy Lord is terrible. There is no
city but we will destroy the same before the day of resurrection, or we will

punish it with a gi'ievous punishment. This is written in the book ofour

eternal decrees. Nothing hindered us from sending thee with miracles, ex-

cept that the former natiojis have charged them with imposture. We gave

unto the tribe of Thamud, at tJieir demand, the she-camel visible to tlieir

sight: yet they dealt unjustly with her :° and we send not a prophet with

miracles, but to strike terror. Remember when we said unto thee, Verily

thy Lord encompasseth men hj his knowledge and power. We have

appointed the vision^ which Nve showed thee, and also the tree*^ cursed in

the Koran, only for an occasion of dispute unto men, and to strike tltem

with terror; but it shall cause them to transgress only the more enormously.

And remember when we said unto the angels, Worship Adam; and they

a// worshipped him except Eblis, who said. Shall I worship him whom thou

hast created of clay? And he said, What thinkest thou as to this man
whom thou hast honoured above me? verily, if thou grant me respite until

the day of resurrection, I will extirpate his offspring, except a few.* God
answered. Begone, T^grant thee respite : but whosoever of them shall

follow thee, hell shall surely be your reward ; an ample reward for your

demerits /*" And entice to vanity such of them as thou canst, by thy voice ;

and assault them on all sides with thy horsemen and thy footmen ;

"

and partake with them in titeir riches, and their children ;*^ and make them

promises
;

(but the devil shall make them no other than deceitful pro-

» Viz., the angels and prophets, who arc the servants of God as well as yourselves.

^ See chap. 7, p. 124.
P Mohammed's journey to heaven is generally agreed to be intended in this place;

which occasioned groat heats and debates among liis followers, till they were quieted

by Abu Beer's bearing testimony to the truth of it.^ The word vision, here used,

is urged by those who take this journey to have been no more than a dream, as a
plain conHrmation of their opinion. Some, however, suppose the vision meant in

this passage was not the night journey, but the dream Moha'.nmed saw at al Ilodeibiya,

wherein he seemed to make his entrance into Mecca;^ or that at Bcdr; '' or else a
vision he had relating to the Aimily of Ommeya, whom he saw mount his pulpit, and
jump about in it like monkeys; upon which ho said, This is their portion in this

world, which they have gained by their profession of Islum.^ But if any of these

latter expositions be true, the verse must have been revealed at Medina.
1 Called al Zakkum, which springs from the bottom of hell."

*' The Zakkum is a thorny tree wliich grows in Arabia, and of which the fruit is

excessively bitter. It was, no doubt, this bad quality which induced Mohammed to

place it in holl."

—

Savary.
'* I will enchain the posterity of him whom thou hast raised above me. Few

shall escape my snares."

—

Savary.
" See chap. 2, p. 5, and chap. 7, p. 118, &c.

i. e. With aU thy forces.

* Instigating them to get wealth by unlawful means, and to spend it in supporting

« Vide Abulf. Vii. Moh. p. 89, and not. ibid. Prideaux, Life of ^roh. p. 50, and
Prelim. Disc sect. 2, p. 33. « See Kor. chap. 48. ' See chap. 8, p. 143.
8 Al Beidawi. » See chap. 37.
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mises :*) as tomy servants, thou shalt have no power over them; for thy

Lord is a sufficient protector of those who trust in him. It is your Lord
who driveth forward the ships for you in the sea, that ye may seek to

enrich yourselves of his abundance by commerce; for he is merciful

towards you. When a misfortune befalleth you at sea, the false deities

whom ye invoke are forgotten hy you, except him alone : yet when he

bringeth you safe to dry land, ye retire afar off from him, and return

to your idols ; for man is ungrateful.^ Are ye therefore secure that he

will not cause the dry land to swallow you up, or that he will not send

against you a whirlwind driving the sands to overwhelm you 7 Then
shall ye find none to protect you.t Or are ye secure that he will not

cause you again to commit yourselves to the sea another time, and

send against you a tempestuous wind, and drown you ; for that ye have

been ungrateful? then shall ye find none to defend you against us, in that

distress. And now have we honoured the children of Adam hy sundry

peculiar privileges and endowments ; and we have given them conveniences

of carriage by land and by sea, and have provided food for them of good

things ; and we have preferred them before many of our creatures which

we have created, by granting them great prerogatives. On a certain day we
will call all men to judgment with their respective leader:^ and whosoever

shall have his book given him into his right hand, they shall read their book
withjoy and satisfaction ;'^ and they shall not be wronged a hair.^ And
whoever hath been blind in this life shall be also blind in the next, and

shall wander more widely from the path of salvation. It wanted little

hut tJie unhelievers had tempted thee to swerve from the instructions which

we had revealed unto thee, that thou shouldest devise concerning us

a different thing ;^ and then would they have taken thee for their friend:

vice and superstition ; and tempting them to incestuous mixtures, and to give their

children names in honour of their idols, as Abd Yaghuth, Abd' al Uzza, kc.^^
* " Eender men docile to thy voice ; attack them with thy legions ; increase their

riches and the number of their children; flatter them with delightful hopes. Thy
promises shall be delusive."

—

Savanj.
« See chap. 10, p. 168.

t " Think ye that ye have a shelter from his wrath? Can he not open an abyss
tinder your feet, or cause a cloud laden Avith stones to burst upon your heads?
Where would ye find refuge ? "

—

Savary.
"^ Some interpret this of the prophet sent to every people ; others of the heads ot

sects ; others, of the various religions professed in the world ; others, of the books
which shall be given to every man at the resurrection, containing a register of their
good and bad actions.^

^ See the Prelim. Disc. sect. 4, p. 64.

y See chap. 4, p. 67, note ".

= These are generally supposed to have been the tribe of Thakif, the inhabitants of
al Tayef, who insisted on Mohammed's granting them several very extraordinary
privileges, as the terms of their submission to him ; for they demanded that they
might be free from the legal contribution of alms, and from observing the appointed
times of prayer ; that they might be allowed to keep their idol Allat for a certain
time,2 and that their territory might be declared a place of security, and not be
violated, like that of Mecca, &c. And they added, that if the other Arabs asked him
the reason of these concessions, he should say, that God had commanded him so to
do.s According to which explication it is plain this verse must have been revealed
long after the Hejra.

Some, however, will have the passage to have been revealed at Mecca, on occa-

10 Al Beidawi. ^ Idem, ^ ggg ^-^^ Prelim. Disc. p. 13. ^ a1 Beidawi.
Jallalo'ddin. Vide Abulf. Vit. Moham. p. 126, &c.
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anJ unless we had confirmed thee, thon hadst certainly been very near

iucliiiinir unto them a Utile. Tlien would we sui-elv have caused thee to

taste the punishment of life, and the punishment of death ;* and thou

shouldest not have found any to protect thee against us. The unbelievers

had likewise almost caused thee to depart the land, that they might have

exj)elled thee thence :^ but then should they not have tarried therein after

thee, except a little while.° This is the method of dealing which tre

Juive prescribed ourselves in resj>ect to our apostles, whom we have

alrei\dy sent before thee : and thou shalt not find any change in our

jrrescribed method. Regularly perform thy prayer at the declension of

the sun,** at the first darkness of the night,® and the piayer of day-

break/ for the prayer of daybreak is borne witness unto by the angels.^

And watch some part of the night in the same exercisCj as a work of

supererogation for thee: peradventure thy Lord will i-aise thee to

an honourable station.^ And say, O Lord, cause me to enter with a

favour:\ble entry, and cause me to come forth with a fiivourable coming

forth;' and grant me from thee an assisting ]>ower. And say, Truth is

sion of the Korcish, who told Mohammed they would not suffer him to kiss the

black stone in the wall of the Caaba, unless he also visited their idols, and touched

ihem with his hand, to show his respect.

* Viz., both of this life and the next. Some interpret the first of the punishment

in the next world, and the latter of the torture of the sepulchre.*
** The commentators difft^r i*s to the place where this passage was delivered, and

the occasion of it. Some think it was revealed at Mecca, and that it refers to the

violent enmity which the Koreish bore Mohammed, and their restless endeavours to

make him leave Mecca ; * as he was at length oblifjed to do. But as the persons

here spoken of seem not to have f rcvailed in their project, others suppose tliat the

verse was revealed at Medina, on the followin<r occasion. The Jews, envious of

Mohammed's good reception and stay there, told him, by way of counsel, that Syria

was the land of the prophets, and that if he was a prophet, he ought to go thither.

Mohammed seriously reflecting on what they had said, began to think they had

advised him well; and actually set out, and proceeded a day's journey in his way to

Syria; whereupon God acquainted him with their design by the revelation of this

verse ; and he returned to iledina.*^

* This was fiiltilled, according to the former of the above-mentioned explications,

by the loss of the Korcish at Bedr; and according to the latter, by the great

slaughter of the Jews of Koreiiiha and al Nadir,^
**

I, e. At the time of noon prayer, when the sun declines from the meridian ; or,

as some choose to translate the words, at the setting of the sun, which is the time of

the first evening prayer.
*" The time of the last evening prayer.

'^Literallv. the reading of tlie daybi-eak ; whence some suppose the reading of the

Koran at tfiat time is here meant,
«f Viz., the guardian angels, who, according to some, are relieved at that time: or

else the angels appointed to make the change of night into day, &c.®
^ According to a tradition of Abu lloreira, the honourable station here intended

is that of inter( essor for others,^

' 1 hat is. Grant that I may enter my grave with pence, and come forth from it,

at the resurrection, with honour and satisfaction. In which sense tliis petition is the
same with that of Balaam, L^t me die tlie deaOi of the righteous, and let imj last end
be like his.-

But as the person here spoken to is generally supposed to be Mohammed, the
commentators .say he was commanded to pray in these wordd for a safe departure
from Mecca, ami a good reception at Medina; oj for a sure refuge in the cave, where
he hid himself when he fled from Mecca:' or (which is the more common opinion)
for a victorious entrance into Mecca, and a safe return thence.*

* Al Btidawi. • Idem. ^ Idem, Jallalo'ddin. ' lidem. ^ x\ BeidawL
* Idem. ' Numb, xxiii. 10. ' Sec the Prelim. Disc. sect. ii. p. 36. < Al

Beidawi, Jallalo'ddin.
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come, and falsehood is vanished :* for falsehood is of short continuance.'^

We send down of the Koran that which is a medicine and mercy unto the

true believers ; but it shall only increase the perdition of the unjust.

When we bestow favours on man, he retireth and withdi-aweth himself

ungratefullyfiom us : but when evil toucheth him, he despaireth of our

mercy. Say, Every one acteth after his own manner :
^ but your Lord best

knoweth who is most truly directed in Ids way. They will ask thee con-

cerning the spirit :
^ answer. The spirit was created at the conmiand ofmy

Lord r'^ but ye have no knowledge given unto you, except a little.° If we
pleased, we should certainly take away that which we have revealed

unto thee ;P in such case thou couldst not find any to assist thee therein

against us, unless through mercy from thy Lord ; for his favour towards

thee hath been great. Say, Yerily if men and genii were purposely assem-

bled, that they might produce a hook like this Koran, they could not pro-

duce one like unto it, although the one of them assisted the other. And
we have variously propounded unto men in this Koran, every kind of
figurative argument

; f but the greater part of men refuse to receive it

merely out of infidelity. And they say. We will by no means believe on
thee, until thou cause a spring of water to gush forth for us out of the

earth ;^ or thou have a garden of palm-trees and vines, and thou cause

_

* " Say, Lord, cause the truth* to preside over my entering in; cause it to pre-
side over my going out ; cover me with the shield of thy power."

—

Savary.
^ These words Mohammed repeated, when he entered the temple of Mecca, after

the taking of that city, and cleansed it of the idols ; a great number of which are
said to have fallen down on his touching them with the end of the stick he held in
his hand.5

^ i. e. According to his judgment or opinion, be it true or false : or according to
the bent of his mind, and the natural constitution of his body.^
™ Or, the soul of man. Some interpret it of the angel Gabriel, or of the divine

revelation^
^ Viz., by the word Kun, i. e. Be ; consisting of an immaterial substance, and

not generated, like the body. But, according to a different opinion, this passage
should be translated, The spirit is of those things, the knowledqe of which thy Lord
hath reserved to himself. For it is said that the Jews bid the Koreish ask Moham-
med to relate the history of those who slept in the cave,^ and of Dhu'lkarnein,^ and
to give them an account of the soul of man ; adding, that if he pretended to answer
all the three questions, or could answer none of them, they might be sure he was
no prophet

;
but if he gave an answer to one or two of the questions, and was silent

as to the other, he was really a prophet. Accordingly, when they propounded the
questions to him, he told them the two histories, but acknowledged his ignorance as
to the origin of the human souh^

All your knowledge being acquired from the information of your senses, Avhich
must necessarily fail you in spiritual speculations, without the assistance of divine
revelation,

2

P Viz., the Koran : by razing it both fi-om the written copies, and the mcmorica
of men.

t " In it we have given instructions to man concerning all his duties; but ob-
stinate in his unbelief, he rejects the Wght."—Savary.

'

1 This and the following miracles were demanded of Mohammed by the Koreish,
as proofs of his mission.

* " When Mohammed entered Mecca in triumph, the temple was surrounded by
three hundred and sixty idols. He struck them 'with a wand which he had in his
hand, exclaiming, till they were overthrown, Truth has appeared; falsehood is
about to vanish."

—

Savary.
« lidem. Vide Gagnier, Vie de Mohammed, torn. 2, p. 127. « Al Beidawi.
^ Idem. 8 See the next chapter. » See ibid. i Al Beidawi. 2 idem.
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rivers to spring forth from the miJst thereof in abundance ; or thou cause

the heavens to Ikll down upon us, as thou hast given out, in pieces ; or thou

hring down God and the angels to vouch/ar tliee; or thou have a house of

gold ; or thou ascend by a ladder to heaven : neither will we believe thy

ascending thither cdone,^ until thou cause a book to descend unto us, hearing

witness of thee, which we may read. Answer, My Lord he praised ! Am
I otfier than a man, sent as an apostle ? Ai\<\. notliing hindereth men from

believing, when a direction is come unto them, except that they say. Hath

God sent a man for his apostle 1 Answer, if the angels had walked on

earth as familiar inhabitants thereof we had surely sent down unto them

from heaven an angel for our apostle. Say, God is a sufficient witness

between me and you : for he knoweth and regardeth his servants. AVhom

God shall direct, he shall be the rightly directed ; and whom he shall cause

to err, thou shalt find none to assist, besides him. And we will gather

them together on the day of resurrection, creeping on their faces, blind, and

dumb, and deaf :° their abode shall he hell ; so often as thefire thei'eofs\\2^

be extinguished, we will rekindle a burning flame to torment them.^ This

shall be their reward, because they disbelieve in oui' signs, and say, Vrhen

we shall have been reduced to bones and dust, shall we surely be raised new

creatures ? Do they not perceive that God, who created the heavens and

the earth, is able to create other hodies, like their present ? And he hath

appointed them a limited term ;" there is no doubt thereof : but the ungodly

reject the truth, merely out of unbelief. Say, If ye possessed the treasures

of the mercy of my Lord, ye would surely vefrain from using tliem, for fear

of spending tliem ;^ for man is covetous. We heretofore g-ave unto Moses

the power of working nine evident signs.*^ And do thou ask the children

of Israel, as to the story of Moses ;* when he came unto them, and Pharaoh

said unto him, Yerily I esteemed thee, Moses, to he deluded by sorcery.

'As thou prctcndest to have done in thy ni<3^]it-jourricy ; but of which no man
was witness.

* Sec the Prelim. Disc. sect. It. pp. GO, 61.

» t. e. When the fire shall go out or abate for want of fuel, after the consumption

of the skins and flesh of the damned, we will add fresh vigour to the flames by giving

them new bodies.'

Of life, or resurrection.
* That is, lest they should be exhausted.
* " We gave to Moses the power of working seven miracles."

—

Savart/.

y These were, the changing his rod into a serpent, the making his hand white

and shining, the producing locusts, lice, frogs, and blood, the dividing of the Red
Sea, the bringing water out of the rock, and the shaking of Mount Sinai over the

children of Israel. In lieu of the three last, some reckon the inundation of the Kile,

the blasting of the com, and scarcity of the fruits of the earth.* These words,

however, arc interpreted by others, not of yiine miracles, but of nuie commandments.

which AIoscs gave his people, and were thus numbered up by Mohammed himself

to a Jew, who asked him the question, viz. That they should not be guilty of idolatry,

nor steal, nor commit adultery or murder, nor practise sorcery or usury, nor ac:use

an innocent man to take away his life, or a modest woman of whoredom, nor desert

the array ; to which he added the observing of the sabliath. as a tenth commandment,
but which peculiarly regarded the Jews; upon which answer, it is said, the Jew
kissed the prophet's hands and feet.*

» Some think these words are directed to Moses, who ir, hereby commanded to

demand the children q/' Israel o/ Pharaoh, that he might let them go with him.

' Al Beidawi. See chap. 4, p. G7. * IJcm, Jallalo'ddin. ^ Al Bcidlwi.
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J/bsesanswered, Thou well knowest that noue hath sent down these evident

signs except the Lord of heaven and earth ; and I surely esteem thee, O
Pharaoh, a lost man. "Wherefore Pharaoh sought to drive them out of the

land; but we drowned him and all those who were with him. And we
said unto the children of Israel, after his destruction, Dwell ye in the land :

and when the promise of the next life shall come to he fulfilled, we will

bring you both '^rovavACUOM^y to judgment. We have sent down the Kordn
with truth, and it hath descended with truth : and we have not sent thee

otherwise than to he a bearer of good tidings, and a denouncer of threats.

And we have divided the Koran, revealing it hy imrcels, that thou mightest

read it unto men with deliberation ; and we have sent it down, causing it

to descend as occasion required.^ Say, whether ye believe therein, or do

not believe, verily those who have been favoured with the knowledge of the

scriptures ivhich were revealed before it, when the same is reliearsed unto

them, fall down on their faces,^ worshipping, and say, Our Lord be praised,

for that the promise of our Lord is surely fulfilled ! and they fall down on

their faces, weeping ; and the hearing thereof increaseth their humility.

Say, Call upon God, or call on the Merciful : by whichsoever of the two

names ye invoke him, it is equal ; for he hath Most excellent names."

Pronounce not thy prayer aloud, neither pronounce it with too low a voice.'^

but follow a middle way between these : and say, Praise he unto God, who
hath not begotten any child ; who hath no partner in the kingdom, nor

hath any to protect him from contempt : and magnify him by proclaiming

his greatness.

CHAPTER XYIII,

INTITLED, THE CAYEj^ REVEALED AT MECCA.'

IN THE NAME OF THE MOST MERCIFUL GOD.

Praise be unto God, who hath sent down unto his servant the book of

the Kordn, and hath not inserted therein any crookedness,* hut hath made

it a straight rule : that he should threaten a grievous punishment unto the

unbelievers, from his presence ; and should bear good tidings unto the

faithful, who work righteousness, that they should receive au excellent

reward, namely, paradise, wherein they shall remain for ever : and that he

* See the Prelim. Disc. sect. iii. p. 46.
^ Literally, on their chins.

^ The infidels hearing Mohammed say, O God, and O Merciful, imagined the

Merciful was the name of a deity different from God, and that he preached the

worship of two, which occasioned this passage. See chap. 7, p. 136.
^ Neither so loud, that the infidels may overhear thee, and thence take occa-

sion to blaspheme and scoff; nor so softly as not to be heard by the assistants. Some
suppose, that by the word -prayer, in this place, is meant the reading of the Koran.

® The chapter is thus inscribed because it makes mention of the cave wherein the

seven sleepers concealed themselves.
^ Some except one verse, which begins thus, Behave thyself with constancy, &c
* "The book which deceives not."

—

Savary.

2b
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should warji those who say, God hath begotten issue ; of which matter they

have no knowledge, neither had their iathcrs. A grievous saying it is,

which proceedeth from their mouths : they sj^eak no other than a lie.

Penulventure thou wilt kill thyself with grief after them, out of thy earnest

zealfor tJieir conversion* if they believe not in this new revelation of tJie

Koran. Verily we have ordained whatsoever is on earth for the orna-

ment thereof, that we might make trial of iiien, and see which of them

excelleth in works : and we will surely reduce whatever is thereon to dry

dust Dostthou consider that the companions of the cave,^and Al Rakim,''

were one of our signs, and a great mii-acle ] When the young men took

refuge in the cave, they said, O Lord, grant us mercy from before thee, and

dispose our business for us to a right issue.-Y Wherefore we struck tlieir

ears with deafness, so that they slept without disturbance in the cave for a

great number of ycai-^ ; then we awaked them, that we might know wliicli

of the two parties ^ was more exact in computing tlie space which they had

remained there. We will relate unto thee tlieir history with truth. Verily

they were young men who had believed in their Lord : and we had abund-

antly directed them : and we fortified their hearts with constancy when they

stood before tJie tyrant ; and they said, Our Lord is the Lord of heaven and

earth : we will by no means call on any god besides him
;
/or then should

we surely utter an extravagance.^ These our fellow people have taken

o//i€r gods, besides him; although they bring no demonstrative argument for

them : and who is more unjust than he who deviseth a lie concerning God!§

"If they believe not thy doctrine, thy efforts to lead them to it will be in vain,

and thy grief will be fruitless."— 6'ararv.

«f These were certain Christian youths, of a good family in Ephosus, who, to avoid

the persecution of the emperor Decius, by the Arab writers called Dccianus, hid

themselves in a cave, where they slept for a great number of years.*

This apocryphal story (for Baronius^ treats it as no better, and Father ^Nfar-

racci ^ acknowledges it to be partly false, or at least doubtful, thougli he calls Ilot-

tinger a monster of impiety, and the off-scum of heretics, for terming it a fable') was
borrowed by Mohammed from the Christian traditions,^ but has been cmbellisliLtl

by him and'his followers with several additional circumstances.'
'•» What is meant by this word the commentators cannot agree. Some will have

it to be the name of the mountain or the valley wherein the cave was; some say it

was the name of their dog ; and others (who seem to come nearo^st the true signi-

fication) that it was a brass plate, or stone table, placed near the niuuth of the cave,

on which the names of the young men were written.

There are some, however, who take the companions of Al Rakim to be different

from the seven sleepers : for they say the former were three men who were driven

by ill weather into a cave for shelter, and were shut in there by the falling down
of a vast stone, which stopped the cave's mouth; but on their begging God's mercy,
and their relating each of them a meritorious action which they hoped might entitle

them to it, were miraculously delivered by the rock's rending in sunder to give
them passage.'

t "Lord, cover us with the shade of thy mercy, and cause justice to preside

over our enterprise."— Savory.
' Viz., of the sleepers themselves, or others, who arc diviilcd ia opinion as to

the length of their stay in the cave.

t "For we should lie impious."

—

Savary.

§ " People, worship your idols. We will refuse unto them our incense, as long

« Al Beidawi, Jallalo'ddin, &c. 7 in >rartyrol. ad 27 Julii. 8 Alcor.

p. 425, et in Frodr. part 4, p. 103. » Hotting. Hist. Orient, p. 40. ^ Vide
Greg. Turon. et Simeon. :Metaphrai;t. ' Vide Dllcrbelot, Bibl. Orient, p. 189.
3 ^U Beidawi, ex trad. Noomtln Ebn iJashir.



CHAP. ^vin. AL KORAN. 239

And the^ said the one to the other, Wlien ye sliall separate yourselves from

t\iQva,?ind from the deities \rh\ch they worship, except God,^ fly into the

cave : your Lokd v/ill pour his mercy on you abundantly, and will dispose

your business for you to advantage. And thou mightest have seen the

sun, when it had risen, to decline from their cave towards the right hand

;

and when it went down, to leave them on the left hand j' and they were in

the spacious part of the cave.^ This was one of the signs of God. Whom-
soever God shall direct, he shall be i^ightly directed : and whomsoever he

shall cause to err, thou shalt not find any to defend or to direct. And
thou wouldest have judged them to have been awake," while they were

sleeping ; and we caused them to turn themselves to the right hand, and to

the left.° And their dog^ stretched forth his fore-legs in the mouth of the

cave : if thou hadst come suddenly upon them, verily thou wouldest have

turned thy back and fled from them, and thou wouldest have been filled

with fear at the sight of them.^ And so we waked them from their sleep,

that they might ask questions of one another. One of them spake and

said, How long have ye tarried here ? They answered. We have tarried a

day, or part of a day. The others said, Your Lord best knoweth the fi?ne

ye have tarried :^ and now send one of you with this your money into the

as tliey give unto us no eminent proofs of their power. What can bo more impious
than to attribute falsehood to God?"

—

Savary.
^ For they, like other idolaters, worshipped the true God and idols also.*

^ Lest it should be offensive to them, the cave opening towards the south.^

™ i. e. In the midst of it, where they were incommoded neither by the heat of the

sun nor the closeness of the cave.^
° Because of their having their eyes open, or their frequent turning themselves

from one side to the other.^
° Lest their lying so long on the ground should consume their fiesh.^

P This dog had followed them as they passed by him when they fled to the cave,

and they drove him away ; whereupon God caused him to speak, and he said, / lovb

those icho are dear unto Gcd ; go to sleep, therefore, and I will guard you. But some
say it was a dog belonging to a shepherd who followed them, and that the dog
followed the shepherd ; which opinion is supported by reading, as some do, cale-

bohom, their dog's master, instead of calbohom, their dog.^ Jallalo'ddin adds, that

the dog behaved himself as his masters did, in turning himself, in sleeping, and in

waking.
The Mohammedans have a great respect for this dog, and allow him a place in

paradise with some other favourite brutes ; and they have a sort of proverb which
they use in speaking of a covetous person, that he icould not throw a bone to the dog

of the seven sleepers : nay it is said that they have the superstition to write his name,
Avhich they suppose to be Katmir, (though some, as is observed above, think he was
called al Rakim,)on their letters which go far, or which pass the sea, as a protection,

or kind of talisman, to preserve them from miscarriage.^
1 For that God had given them terrible countenances ; or else because of the

largeness of their bodies, or the horror of the place.

It is related that the Khalif Moawiyah, in an exi^edition he made against Natolia,

passed by the cave of the seven sleepers, and would needs send somebody into it,

notwithstanding Ebn Abbas remonstrated to him the danger of it, saying, That a
better man than him (meaning the prophet) had been forbidden to enter it, and re-

peated this verse; but the men the Khalif sent in had no sooner entered the cave,

than they were struck dead by a, burning wind.

2

^ As they entered the cave in the morning, and waked about noon, they at first

imagined they had slept half a day, or a day and a half at most ; but when they
found their nails and hair grown very long, they used these words.3

^AlBeidawi. ^ i(^em. « Idem. ^jjicm. ^ i^iem, Jallalo'ddin. » lidem.

1 LaEoque, Voy. del' Arabia Heur. p. 74. Vide D'Herbel. ubi sup. 2 a1 Bei-

dilY,'i. 3 Idem.
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city;' aiid lot him sec which of its inhahifojils hath the best and thea^^est

food, and let liini bring you provision from him ; and let him behave cir-

cumspectly, and not discover you to any one. Verily if they come up

against you, they will stone you, or force you to return to their religion
;

and then shall ye not prosper for ever. And so we made their peop/^

acquainted with tc/uit had happened to them ; that they might know that

the promise of God is true, and tliat there is no doubt of the last hour ;^

when they disputed among themselves concerning their matter." And they

said, Erect a building over them : their Lord best knoweth t/ieir condition.

Those who prevailed in their affair answered, We will surely build a chapel

over them.^ Some say, TJ^e sleepers were three; anJ their dog trcw the

fourth:^ and others say, They were five; and their dog teas the sixth ;^

giicssing at a secret matter : and others say, They iccre seven ; and their

dog was the eighth.^ Say, My Lord best knoweth their number : none

shall know them, except a few. Wherefore dispute not concerning them,

except with a clear disputation,* according to wlxatliath been revealed unto

thee: and ask not any of M^ Christians conccrn'mg them. Say not of any

matter, I will surely do this to-morrow; unless thou add, If God please."'

And remember thy Lord, when thou forgettest,^ and say My Lord is able

to direct me with ease, that I may draw near unto the truth of this matter

rightly. And they remained in their cave three hundred years, and nine

»
"Which some commentators suppose was Tarsus.

* The long sleep of these young men, and their waking after so many years,

being a representation of the state of those who die, and arc afterwards raised to

life.

" I. e. Concerning the resurrection ; some saying that the souls only should be
raised, others, that they should be raised with the body ; or, concerning the sleep-

ers, after they were really dead; one saying, that they were dead, and another,
that they were only asleep : or else concerning the erecting a building over theni,

as it follows in the next words; some advising a dwelling-house to be built there,

and others a tcmpK'.*
^ When the young man who was sent into the city went to pay for the provision

he had bought, his money was so old, being the coin of Decianus, that they imagined
he had found a treasure, and carried him before the prince, who was a Christian,

and having heard his story, sent some with him to the care, who saw and spoke
to the others: after which tliey fell asleep n<iain and died : and the prince ordered
them to be buried in the same place, and built a chapel over them.

* This was the opinion of al Seyid, a Jacobite Christian of Najran,
y Which was the opinion of certain Christians, and particularly of a Xcstorian

prelate.

And this is the true opinion.'
* " Speak not of them but with knowledge, and relate not their history to the

unbelievers."

—

Savary.
It is said, that when the Korcish, by the direction of the Jews, put the three

questions above mentioned to Moliamnied, he bid them come to him the next day,
and he would give them an answer, but added not, i/it please God ; fur which reason
he had the moriitication to wait above ten days, before any revelation was vouch-
safed him concerning those matters, so that the Koreish triumphed, and bitterly
reproached him as a liar: but at length (iabriel brought him directions what he
should say ; with this admonition, however, that he should not be so confident for
the future."
" The Turics act strictly up to this maxim of their prophet They never give a

positive answer. If they are asked. Will you come? Will you go? Shall you com-
plete this business? they always end their reply with e/j cAa .4//aA, If God please."—Savary.

*• i, e. Give the glorj- to him, and ask pardon for thy omission, in case thou forget
to say, 1/ it please God.

* A\ Beidawi. * Idem, Jallalo'ddin. ^ lidera.
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years over.*" Say, God best knoweth how long they continued there :

unto him are the secrets of heaven and earth known; do thou make him
to see and to hear.^ The inhabitants thereof have no protector besides him •

neither doth he suffer any one to have a share in the estahlishment or know-
ledge of his decree. Read that which hath been revealed unto thee, of the

book of thy Lord, without presuming to make any change therein : ® there

is none who hath power to change his words ; and thou shalt not find any
to fly to, besides him, if thou attempt it. Behave thyself with constancy

towards those who call upon their Lord morning and evening, and who
seek his favo^^r ; and let not thine eyes be turned away from them, seeking

the pomp of this life ; ^ neither obey him whose heart we have caused to

neglect the remembrance of us,^ and who followeth his lusts,f and leaveth

tlie truth behind him. And say. The truth is from your Lord ; wherefore

let him who will, believe, and let him who will, be incredulous. We have
surely prepared for the unjust hdl fire, the flame and smoke whereof shall

surround him like a pavilion : and if they beg reKef, they shall be relieved

with water like molten brass, which shall scald their faces; how miserable

a portion, and how unhappy a couch ! As to those who believe, and do
good works, we will not suffer the reward of him who shall work righteous-

ness to perish : for them are prepared gardens of eternal abode,^ which
shall be watered by rivers; they shall be adorned therein with bracelets of

gold, and they shall be clothed in green garments of fine silk and brocades;

reposing themselves therein on thrones.
;}: O how happy a reward, and how

easy a couch ! And propound unto them as a parable two men :
^ on the

one of whom we had bestowed two vineyards, and had surrounded them
Y/ith palm-trees, and had caused com to grow between them. Each of the

* " These youths remained three hundred and seven years in the care." —/Savory,
" Jallalo'ddin supposes the whole space was three hundred solar years, and that

the odd nine are added to reduce them to lunar years.
Some think these words are introduced as spoken by the Christians, who differed

among themselves about the time; one saying it was three hundred years, and an-
other, three hundred and nine years.^ The interval between the reign of Decius,
and that of Theodosius the younger, in whose time the sleepers are said to have
awaked, will not allow them to have slept quite two hundred years; though Moham-
med is somewhat excusable, since the number assigned by Simeon Metaphrastes » is
three hundred and seventy-two years.

^ This is an ironical expression, intimating the folly and madness of man's pre-
suming to instruct God,^

^ As the unbelievers would persuade thee to do.^°
^ That is, despise not the poor believers because of their meanness, nor honour

the rich because of their wealth and grandeur.
^ The person more particularly intended here, it is said, was Ommeya Ebn Khalf,

who desired Mohammed to discard his indigent companions, out of respect to the
Koreish. See chap. 6, p. 103.

t " Follow not him whose heart hath forgotten us, and who hath no other guide
than his desires and his unbridled passions."

—

Savary.
^ Literally of Eden. See chap. 9, p. 157.
X " Possessor of the garden of Eden, through which rivers flow, adorned with

golden bracelets, clothed in green garments woven in silk and in gold, resplendent
with glory, he shall repose on the nuptial couch, the happy reward of the abode of
delights."—Sayary.

* Though these seem to be general characters only, designed to represent the dif«
ferent end of the wicked, and of the good

;
yet it is supposed by some, that two

7 Al Beidawi. 8 ubi sup. 9 Al Beidawi, Jallalo'ddin. 1° lidem.
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gardens brought forth. iU fruit everi/ scasoii^ and failed not at all; and -wre

caused a river to flow in tlie midst thereof : and he had great abuud;ince.

And he said unto his companion by way of debate, I am superior to thee

in wealth, and have a more powerful family. And he went into his

garden,^ being guilty of injustice against his own soul, and said, I do not

think that this garden will decay for ever; neither do I think that the last

hour will come : and although I should return unto my Lord, verily I shall

find a bettor garden than this in excliange.^ A nd his companion said unto

him, by way of delxite, Dost thou not believe in him who created thee of

the dust, and afterwards of seed ; and then fashioned thee into a perfect

man ? But asfor me, God is my Lord ; and I will not associate any otiier

deity with my Lord. And when thou entercst thy garden, wilt thou not

say. What God pleascth sludl come to pass; there is no power but in GoD
alone i Although thou seest me to be inferior to thee in wealth and

number o/* children, my Lord is well able to bestow on me a better gift

than thy garden, and to shoot his arrows against the same from heaven, so

that it shall become barren dust;.or its water may sink deep into the earthy

that thou canst not draw thereof. And his possessions were encompassed

with destruction, as his companion hadforewarned him; wherefore he began

to turn down the palms of his hands out of sorrow and regret for that wliich

he had expended thereon ; for the vines thereof were fallen down on their

trails : and he said, Would to God that I had not associated any other deity

with my Lord ! And he had no party to assist him besides God,* neither

was he able to defend himself against his vengeance. In such case protection

helongeth of right unto God alone; he is the best rewarder, and the best

giver of success. And propound to them a similitude of the present life.

It is like water which we send down from heaven ; and the herb of the

earth is mixed therewith, and aft'r it hath been green andflourishing, in the

morning it becometh dry stubble, which the winds scatter abroad; and

God is able to do all things. Wealth and children are the ornament of this

present life : but good works, wliich are permanent, are better in the sight

of thy Lord, with respect to the reward, and better with respect to hope.

On a ceitain day we will cause the mountains to pass away,™ and thou

shalt see the earth appearing plain and even; and we will gather mankind

particular persons arc here meant. One says they were two Israelites and brothers,

who had a considerable sum left them by their father, which they divided between
them; and that one of them, ])eing an unbeliever, bought large fields and possessions

with his portion, while the other, who was a true believer, disposed of his to pious
uses; but that in the cud, the former was ruined, and the latter prospered. An-
other thinks they were two men of the tribe of Makhzftm : the one named al Aswad
Ebn Abd'al Ai^hadd, an infidel; and the other Abu Salma Eba Abd'nllah, the

husband of 0mm Jjalma, (whom the prophet married after his death,) and a true

believer.*

^ Carrying his companion with him, out of ostentation, and to mortify him with
the view of his large possession.'

' Vainly imagining that his prosperity was not so much the free gift of God, as

due to his ment.'
* "His nunierous slaves stopped not the hand of the Almighty. He was unable

to defend himself."

—

Savary.
" For being torn up by the roots, they shall fly in the air, and be reduced to atoms.*

^ Al Beidawi. • Idem. » Idem. * Idem. Sec the Prelim. Disc. sect. iv. p. 59.
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together, and we will not leave auy one of them behind. And they shall

be set before thy Lord in distinct order, and he shall say unto them, ^o\v
are ye come nnto us naked, as we created you the first time : but ye
thought that we should not perform our j^romise unto you. And the book
wherein every ones actions are recorded shall be put into his hand; and
thou shalt see the wicked in great terror, because of that which is written

therein, and they shall say, Alas for us ! what meaneth this book? it

omitteth neither a small action nor a great 07ie, but it compriseth the

same; and they shall find that which they have wrought present before

their eyes: and thy Lord will not deal unjustly with any one. Remem-
her when we said unto the angels, Worship ye Adam : and they all

worshipped, hi/m, except Eblis,'' who was one of the genii,'' and de-

parted from the command of his Lord. Will ye therefore take him,

and his ofispring for your patrons besides me, notwithstanding they

are your enemies ? IMiserable shall such a change he to the uugodly !

I called not them to be present at the creation of the heavens and of the

earth, nor at the creation of themselves, neither did I take those seducers

for my assistants. On a certain day, God shall say unto the idolaters, Call

those whom ye imagined to he my companions^ to protect you : and they

shall call them, but they shall not answer them ; and we will place a valley

of destruction between tliem:^* and the wicked shall see hell fire : and
they shall know that they shall be thrown into the same, and* they

shall find no way to avoid it. And now have we variously propounded

unto men, in this Koran, a parable of every kind ; but man cavilleth at

most things therein. Yet nothing hindereth men from believing, now a

direction is come unto them, and from asking pardon of their Lord,
excepting that they wait until the punishment of their predecessors come
to he inflicted on them, or that the chastisement of the next life come upon
them publicly.f We send not our messengers, but to bear good tidings

and to denounce threats. Those who believe not, dispute with vain argu-

ments, that they may thereby render the truth of no effect ; and they hold

my signs, and the admonitions which have been made them, in derision.

And who is more unjust than he who hath been acquainted with the signs

of his Lord, and retireth afar off from the same, and forgetteth that which
his hands have formerly committed ? Yerily we have cast veils over their

hearts, lest they should understand the Koran, and into their ears thickness

of hearing : if thou invite them to the true direction, yet will they not

^ See chap. 2, p. 5, and chap. 7, p. 118, &c.
» Hence some imagine the genii are a species of angels : others suppose the devil

to have been originally a genius, which was the occasion of his rebchion, and call
him the father of the genii, whom he begat after his fall;^ it being a constant opinion,
among the Mohammedans, that the angels are impeccable, and do not propagate
their species.*^

P i. e. Between the idolaters and their false gods. Some suppose the meaning is
no more than that God will set them at variance and division.

* " We will place the river of woe between t\\Qm:'—Savary.
t "When tlie truth appeared, the wicked denied it. They did not have recourse

to the divine mercy; but the sentence which was denounced against their predeces-
sors, or a signal punishment, shall be the reward of their unbelief."—^ai-ary.

« Jallalo'ddin, &c. e gee the Prelim. Disc. sect. iv. p. 51, &c
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therefore be directed for ever. Thy Lord is gracious, endued with mercy
;

if he woukl have punished tliem for tluit wliich they have committed, he
would dotibtless have hastened their punishment : but a threat hatA been

denounced against them,** and they shall find no refuge, besides him. And
those former cities' did we destroy, when they acted unjustly; and wo
g-.ive them previous warning of their destruction. And remember when
Moses said unto his servant Joshua the son of Xun, I will not cease to go

forward until I come to the place where the two seas meet ; or I will

travel for a long space of time.* But when they w^ere anived at the

meeting of the two seas,^ they forgot their fish, which tliey had taken with

them;'* and thefish took its way freely' in the sea. And when they had
passed beyond that jAace, Moses said unto his sers-ant, Bring us our dinner;

for now are "we fatigued with this our journey. Ilis servant answered,

Dost thou know what has befallen me ? When we took up our lodging at

the rock, verily I forgot the fish : and none made me to forget it, except

Satan, that I should not remind thee of it. And thefish took its way into

the sea, in a wonderful manner. Moses said. This is what we sought after.

And they both went back, returning by the way they came. And coming

to the rock, they found one of our servants,* unto whom we had granted

mercy from us, and whom we had taught wisdom from before us. And
Moses said unto him, Shall I follow thee, that thou mayest teach me part

*> Fiz., of their calamity at Bedr (for the Koreish are the infidels here inten(led)»

or thoir punishment at the resurrection.'
' That is, the towns of the Adites, Thamuditcs, Sodomites, &c.
• The original word properly signifies the space of eighty years and upwards.

To explain this long passage the commentators tell the following story. They say
that Moses once preaching to the people, they admired his knowledge and eloquence

so much that they asked him whether he knew any man in the world who was wiser

than himself; to which he answered in the negative : whereupon God, in a revela-

tion, having reprehended him for his vanity (thougli some pretend that Moses asked

God the question of his own accord), acquainted him that his servant al Khedr was
more knowing than he ; and, at Moses's request, told him tliat he might find that

person at a certain rock, where the two seas met ; directing him to take a fish with

him in a basket, and that where he missed the fish, that was the place. Accordingly,

Moses set out, with his servant Joshua, in search of al Khcdr ; which expedition is

here described.*
* Viz., those of Persia and Greece. Some fancy that the meeting of Moses and

al Khedr is here intended, as of two seas of knowledge.'
" Moses forgot to inquire conceniing it, and Joshua forgot to tell him when he

missed it. It is said that when they came to the rock, Moses falling asleep, the

fish, which was roasted, leaped out of the basket into the sea; some add, that Joshua
making the ablution at the fountain of life (of which immediately), some of the water
happened to be sprinkled on the fish, which immediately restored it to life.'

^ The word here translated freely, signifying also a pipe or arched canal for con-

vevance of water, some have imagined that the water of the sea was miraculously

kept from touching the body of the fish, which passed through it as under an arch.'

» This person, according to the general opinion, was the prophet al Khedr; whom
the Mohammedans usually confound with Phineas, Elias, and St. George, saying

that his soul passed by a metempsychosis successively through all three. Some
however say his true name was Balya Ebn Malcan, and that he livetl in the time of

Afridlin, one of the ancient kings of Persia, and that he preceded Dhu'lkamein,

and lived to the time of Moses. They suppose al Khedr, having found out the

f Al Beidawi, * Idem, Al Zamakhshari, al Bokhari, in Sonna, &c. ^ lidem.

* lidem. ' lidem.
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of that which thou hast been taught, for a direction unto me ? He
answered, Yerily, thou canst not bear with me : for how canst thou patiently

suffer those things, the knowledge whereof thou dost not comprehend ?

Moses replied, Thou shalt find me patient, if God please ; neither will I

be disobedient unto thee in any thing. He said, if thou follow me, there-

fore, ask me not concerning any thing, until I shall declare the meaning

thereof unto thee. So they both went on It/ the sea-shore, until they went

up into a ship ; and he made a hole therein/ AqicI Hoses said unto him,

Hast thou made a hole therein, that thou mightest drown those who are on

board ? now hast thou done a strange thing. He answered. Did I not tell

thee that thou couldst not bear with me ? Moses said, Rebuke me not,

because I did forget ; and impose not on me a difficulty in what I am
commanded. Wherefore they left the ship and proceeded, until they met

with a youth ; and he slew him.^ Moses said, hast thou slain an innocent

person, without/i?5Aam?i^^i^^ec? another? nowhast thou committed an unjust

action. [* XYI.] He answered, Did I not tell thee that thou couldest not

bear with me ? Moses said, If I ask thee concerning any thing hereafter,

suffer me not to accompany thee : now hast thou received an excuse from

me. They went forwards, therefore, until they came to the inhabitants

of a certain city ;^ awe? they asked food of the inhabitants thereof: but they

refused to receive them. And they found therein a wall, which was ready

to fall down ; and he set it upright.^ Whereupon Moses said unto him. If

thou wouldest, thou mightest doubtless have received a reward for it. He
answered, This shall be a separation between me and thee; hut I will^rs^

declare unto thee the signification of that which thou couldest not bear with

patience.* The vessel belonged to certain poor men,° who did their

business in the sea : and I was minded to render it unserviceable, because

there was a king^ behind them, who took every sound ship by force. As to

the youth, his parents were true believers; and we feared, lest he, being an
unbeliever, should oblige them to suffer his perverseness and ingratitude :

wherefore we desired that their Lord might give them a more righteous

fountain of life, and drank thereof, became immortal ; and that he had therefore
this name from his flourishing and continual youth. ^

Part of these fictions they took from the Jews, some of whom also fancy Phineas
was Elias.*

y Por al Khedr took an axe, and knocked out two of her planks.^
* By twisting his neck round, or dashing his head against a wall, or else by throw-

ing him down and cutting his throat.°
a This city was Antioch; or, as some rather think, Obollah, near Basra, or else

Bajirwan in Armenia.'
^ By only stroking it with his hand ; though others say he throw it down and re-

built it.*

* "Here we separate, replied the servant of the Lord ; but before I depart I will

show to thee the meaning of these actions concerning which thou couldest not keep
silence."

—

Savary.
•"' They were ten brothers, five of whom were past their labour by reason of their

age.^
'^ Named Jaland Ebn Karkar, or ISFinwar Ebn Jaland al Azdi,^ who reigned in

Oman. See Poc. Spec. p. 42.

3 lidem. Vide D'Herbclot, Bibl. Orient. Art. Khedher, Septemcastrens. de
Turcar. Moribus. Busbeq. Epist. 1, p. 93, &c. Hotting. Hist. Orient, p. 58, &c.

99, &c. 292, &c. * R. Levi Ben Gerson in Append, lib. 1, Reg. 1, 27. ^ Al BeidawL
® Idem, '' Idem. ^ Idem. ^ Idem. ^ Idem.
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child in ex change for liiin, and oiie more affectionate towards thcm° And
the wall belonged to two orphan youths^ in the city, and under it was a

treasure hidden which belonged to them ; and their father was a righteous

man : and thy Lord was pleaded that they should attain their full age, and

take forth their treasure, through tlie mercy of thy Lord, an<l I did not

what t/tou Juisi seen, of mine own will, but by God's direction. This is the

interpretation of that which thou couldest not bear with patience. The Jews
will ask thee concerning Dhu'lkarnein.^ Answer, I will rehearse unto you an

account of him. We made him j^owerful in the earth, and we gave him
means to accomplish every thing he pleased. And he followed his way, until

he came to the place where the sun setteth ; and he found it to set in a

spring of black mud;'' and he found near the same a certain people.*^

And we said, Dliu'lkarnein, either punish this people, or use gentleness

towards them.^ He answered, Whosoever q/* ^Acttz shall commit injustice,

we will surely punish him in this u'orld; afterwards shall he return unto

his Lord, and he sliall punish him with a severe punishment. But who-

soever believeth, and doth that which is right, shall receive the most

excellent reward, and we will give him in command that which is easy.

Then he continued his way, until he came to the place where the sun

riseth ;* and he found it to rise on certain people, unto whom we had not

" It is said that they had afterwards a daughter, who was the wife and the mother
of a prophet; and that her son converted a whole nation.^

' The names wore Asram and Sarim.'
^ Or, tlie two-horned. The generality of the commentators* suppose the person

here meant to he Alexander the Great, or, as they call him, Iscander al Runii, king
of Persia ami Greece ; but there are very different opinions as to the reason of this

surname. Some think it was given him because he was king of the East and of the
"West, or because he had made expeditions to both those extreme parts of the earth;
or else because he had two horns on his diadem, or two curls of hair, like horns, on
his forehead; or, wliich is most probable, by reason of his great valour. Several
modern writers* rather suppose the surname was ftocasioncd by his being represented
in his coins and statues with horns, as the son of Jupiter Ammon ; or else by his

being compared by the prophet Daniel to a he-goat;** though he is there represented
with but one horn.^

There are some good writers, however, who believe the prince intended in this

passage of the Koran was not Alexander the (irecian, but another great conqueror
who bore the same name and surname, and was much more ancient than he, being
contemporary with Abraham, and one of the kings of Persia of the first race;^ or,

as others suppose, a king of Yaman, named Asaab Khn al Kayesh."
They all agree he was a true believer, but whether he was a prophet or no is a

disputed point.
^ That is, it seemed so to him, when he came to the ocean, and saw nothing but

water. ^

' An unbelieving nation, who were clothed in the skins of wild beasts, and lived
upon what the sea cast on shore.'

* "He saw the sun disappear in a fiery sea. These countries were inhabited by
infidels."— »SVa'ary.

'' For God gave Dhu'lkarnein his choice, either to destroy them for their infidelity,
or to instruct them in the true faith; or, according to others, either to put them to
the sword, or to take them captives : but the words which follow confirm the former
interpretation, by which it appears he chose to invite them to the true religion, and
to punish only the disobedient and incredulous.

• I. e. That part of the habitable world on which the sun first rises.

' Al Beidawi. ' Mom, * Idem, Zamakhshari. Jallalo'ddin, Yahya. ' Scaliger,
de Emend, temp. L'Empcrcur, not. in Jachiad. Dan. viii. 5, Gol. in Alfrag. p. 58,'

&c. « Schirkard Tarikh Reg. Pcrs. ]>. 73. 7 See Dan. viii. • Abulfeda',
K4iondemir, Tarikli Montakhah, &c. Vide DTIerbcl. Bibl. Orient. Art. Escander!
* Ex trad. Ebn Abbas. Vide Poc. Spec, p 58. ^ Al Beidawi, Jallalo'ddin. 2 lideui.
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given any tiling wherewith to shelter themselves therefrom.™ Thus it was;
and we comprehended with ourknowledge the/orces which were with him.*
And he prosecuted hisioMmejfrom south to north, until he came between
the two mountains;^ beneath Avhich he found certain people, who could
scara understand what was said.° Aoid they said, O Dhu'lkamein, verily

Gog an;i Magog waste the land ;P shall we therefore pay thee tribute, on
condition that thou build a rampart between us and them ? He answered
The power wherewith my Lord has strengthened me is better than your
tribute : but assist me strenuously, and I will set a strong wall between
you and them. Bring me iron in large pieces, until it fill up the space

between the two sides of these mouritains. A7id he said to the workmen,
Blow with your belloivs, until it make the iron red hot as fire. Aoid he
said/^?-^7ier. Bring me molten brass, that I may pour upon it. Wherefore,
when this wall luas finished, Gog and Magog could not scale it, neither

could they dig through it.^ And Dhu'lkarnein said, This is a mercy from
my Lord : but when the prediction of my Lord shall come to be fulfilled^

he shall reduce the wall to dust ; and the prediction of my Lord is true.

On that day we will suffer some of them to press tumultuously like

waves on others ;^ and the trumpet shall be sounded, and we will gather

them in a body together. And we will set hell on that day before the

unbelievers; whose eyes have been veiled from my remembrance, and

™ Who had neither clothes nor houses, their country not bearing any buildings,
but dwelt in holes under ground, into which they retreated from the heat of the
sun.3 Jallalo'ddin says they were the Zenj, a black nation lying south-west of
Ethiopia. They seem to be the Troglodytes of the ancients.

* " This narrative is true. We know all those who were with Alexander."
Savary.

"^ Between which Dhu'lkarnein built the famous rampart, mentioned immediately,
against the irruptions of Gog and Magog. These mountains are situate in Armenia
and Adherbijan, or, according to others, much more northwards, on the confines of
Turkestan.* The relation of a journey taken to this rampart, by one who was sent
on purpose to view it by the Khalif al Wathec, may be seen in D'Herbelot.'^

° By reason of the strangeness of their speech and their slowness of apprehension
;

wherefore they were obliged to make use of an interpreter.^
P The Arabs call them Yajui and Majuj, and say they are two nations or tribes

descended from Japhet the son of Noah, or, as others write, Gog are a tribe of
the Turks, and Magog of those of Giliin,7 the Geli and Geke of Ptolemy and
Strabo.8

^

It is said these barbarous people made their irruptions into the neighbouring
countries in the spring, and destroyed and carried off the fruits of the earth; and
some pretend they wxre man-eaters.^

1 The commentators say the wall was built in this manner. Thev dug till they
found water, and having laid the foundation of stone and melted brass, they built
the superstructure of large pieces of iron, between which they laid Avood and coals,
till they equalled the height of the mountains ; and then setting fire to the com-
bustibles, by the help of large bellows, they made the iron red hot, and over it

poured melted brass, which filling up the vacancies between the pieces of iron, ren-
dered the whole work as firm as a rock. Some tell us that the whole was built of
stones joined by cramps of iron, on which they poured melted brass to flistcn them.^

'• That is, when the time shall come for Gog and ^lagog to break forth from their
confinement ; w^hich shall happen some time before the resurrection.

-

s These words represent either the violent irruption of Gog and Magog, or the
tumultuous assembly of all creatures, men, genii, and brutes, at the resurrecTion^^

3 Al Beidawi, Jallalo'ddin. * Al Beidawi. 5 Bibl. Orient. Art.
Jagiouge. « Al Beidawi. ^ idem. Vide D'Herbel. ubi sup. ^ yi(je
Gol. in Alfrag. p. 207. 9 Al Beidawi. i Idem. &c. » gee the
Prelim. Disc. sect. iv. p. 58. ^ See ib. p. 62,
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"who cc'uld not hear my words. Do the uiibel level's think Ihat I inll ),ot

punish them, for that they take my servants for their protectors besides

me ? Verily we have prepared hell for the abode of the infidels. Say,

Shall we declare unto you those "whose works are vain, whose endeavour in

the present life hath been wrongly directed, and wlio think they do the work
which is right ] These are they who believe not in the signs of their Lord,

or that they ^hall be assembled before him : wherefore tlieir works are vain,

and we will not allow thorn any weight on the day of resiiiTection. This

tiliall be their reward, namelf/, hell ; for that they have disbelieved, and have

held my signs and apostles in derision. But asjbr those who believe and

do good works, they shall have the gardens of pamdise for their abode
;

they shall remain therein fur ever ; they shall wish for no change therein.

Say, If the sea were ink to tvrite the words of my Lord, verily the sea

would fail, before the words of my Lord would fail ;'*' although we added

another sea like unto it as a fixrther supply. Say, Yerily I am only a man
as ye are. It is revealed unto me that your God is one only God : let him
therefore who hopeth to meet his Lord work a righteous work ; and let

him not make any other to jiartake in the worship of his Lord.

CHAPTER XIX.

INTITLED, MARY ;
» REVEALED AT MECCA."

IS TTIE KAME OF THE MOST MERCIFUL GOD.

C. H. Y. A. S. ^ A commemoration of the mercy of thy Lord towards

his servant Zacharias.'^ Wlien he called upon his Lord, invoking him in

secret, and said, O Lord, verily my bones are weakened, and my head is

become white with hoariness, and I have never been unsuccessful in my
prayers to thee, Lord. But now I fear my nephews, who are to suc-

ceed after mc,^ for my wife is barren : wherefore, give me a successor of

nny own body from before thee ; who may be my heir, and may be an heir

of the family of Jacob/' and grant, O Lord, that he may be acceptable

unto thee. And the amjel answered him, O Zacharias, verily we bring thee

* " Before all his marvels had been celebrated."— 5fai;</ry.

* Several circumstances rcliitinj; to the Virgin Mary boinfj mentioned in this chap-
ter, her name was pitched upon for the title. (" Peace be with her."— <S'ayary.)

" Except the verse oi Adoration.
See the Prelim. Disc. sect. iii. p. 42. (" K. II. I. A. S."— Sru-art/.)

« See chap. 3, p. 40, &c.
y These were his brother's sons, who were very wicked men, and Zacharias was

apprehensive, lest, after his death, instead of confirmin;; the people in the true
religion, they should seduce them to idolatry.* And some commentators imagine
that he made this prayer in private, lost his nephews should overhear him.

* Viz.. in holiness ami knowledfr^; or in the government and superintendence of
the Israelites. Tlicr<^ are some who suppose it is not tlic patriarch who is here
meant, but another Jacob, the brother of Zacharias, or of Imran Ebn Mathan, of the
race of Solomon.*

* Al Beidawi, Jallalo'ddin. « lidam.
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tidings of a son, whose name shall he John j we have not caused any to

hear the same name before him.* ^acharias said, Lord, how shall I have
a son, seeing my wife is baiTen, and I am now arrived at a gi^eat age,* ^

and am decrepit 1 The angel said, So shall it he : thy Lord saith, this is

easy with me ; since I created thee heretofore, when thou wast nothing.

Zacharias answered, Lord, give me a sign. The angel replied. Thy sign

shall he that thou shalt not speak to men for three nights,t although thou he

in perfect health. And he went forth unto his people, from the chamber,

and he made signs unto them,^ as if he should say, Praise ye Gcd in the

morning and in the evening. A^id we said unto his son, John, receive the

book of the law, with a resolution to study and ohserve it.1(. And we be-

stowed on him wisdom, whcji he was yet a child, and mercy from us, and
purity of life ; ^ and he was a devout person, and dutiful towards his

parents, and was not proud or rebellious. Peace be on him the day
whereon he was bom, and the day whereon he shall die, and the day
whereon he shall be raised to life.§ And remember in the book of tJie

Koran the story of Mary ; when she retired from her family to a place

towards the east,® and took a veil to conceal herself irom. them
; ||

and we
sent our spirit Gabriel unto her, and he appeared unto her in the shai^e of

* For he was the first who bore the name of John, or Yahya (as the Arabs pro-
nounce it) ; which fancy seems to have been occasioned by the words of St. Luke
misunderstood, ihat none of Za.cha.n&s's kindred ivas called by that name:^ for other-
wise John, or, as it is written in Hebrew, Johanan, was a common name amon;^
the Jews,
Some expositors avoid this objection, by observing that the original word samiy-

yan signifies, not only one who is actually called by the same name, but also one who,
by reason of his possessing the like qualities and privileges, deserves, or may pre-
tend to the same name.

* " My wife is barren, and I am verging on decrepitude."

—

Savary.
^ The Mohammedan traditions greatly differ as to the age of Zacharias at this

time ; we have mentioned one already : ^ Jallalo'ddin says, he was an hundred and
twenty, and his wife ninety-eight; and the Sonna takes notice of several other
opinions.

t " Thou shalt be dumb during thfee days, replied the angel."

—

Savary,
'^ Some say he M'rote the following words on the ground.

X
" John, read the scriptures with fervour."

—

Savary.
* Or, as the word also signifies. The love ofalms-deeds.

§ " Peace was with him at his birth, and at his death, and it shall accompany
him on the day of resurrection."

—

Savary.
® To the eastern part of the temple ; or to a private chainber in the house, which

opened to the east : whence, says al Beidawi, the Christians pray towards that
quarter.

There is a tradition, that when the virgin was grown to years of pubertv, she
used to leave her apartment in the temple, and retire to Zacharias's house, to her
aunt, when her courses came upon her; and so soon as she was clean, she returned
again to the temple; and that at the time of the angel's visiting her, she was at
her aunt's on the like occasion, and was sitting to wash herself, in an open place,
behind a veil, to prevent her being seen.^ But others more prudently suppose tho
design of her retirement was to pray.^

11 From the remotest antiquity the women or eastern countries -have, been accus-
tomed to cover the face. At present they never appear in public without being
veiled. These veils are of muslin, and reach to the waist : two small apertures are
made in them, that the wearer may see her way. Two causes may have conti-i-

buted to introduce among the females of the East the custom of covering the face;
the excessive heat, which would soon destroy the freshness of their complexions;
and the excessive jealousy of the men, which cannot bear that they should be
Been.

—

Savary.

c Luke L 61. ^ page 40, note \ s Yahya, al Beidawi. » Al Zamakh.
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a perfect man/ She said, I fly for refuge unto the merciful God, tfiat he

may J^feiid me from thee : if thou fearest hun, thou tcilt not approach nie.

He answered, Verily I am the messenger of thy Lord, and am sent to give

thee a holy son. She said, How shall I have a son, seeing a man hath not

touched me, and I am no harlot ? Gabriel replied, So shall it he : thy

Lord saith, This is easy with me ; and tee will perform it, that we may

ordain him for a sign unto men, and a mercy from us : for it is a thing

which is decreed. Wherefore she conceived him ;
^ and she retired aside

with him in her icomh to a distant i)lace;'^ and the pains of childbirth

came upon her near the trunk of a palm-tree.* She said, ^^'ould to God

I had died before this, and had become a thing forgotten, and lost in ob-

livion.* And he who was beneath her called to her,^ saying, Be not grieved

:

now hath God provided a rivulet under thee ; and do thou shake the body

of the palm-tree, and it shall let fall ripe dates upon thee, ready gathered.^

And eat, and drink, and calm thy mind.™ Moreover, if thou see any man,

and /<€ question thee, say. Verily I have vowed a fast unto the Merciful

:

wherefore I will l>y no means speak to a man this day.^ So she brought

the child to her people, c in'}dng him in her arms. A nd they said unto her,

O Mary, now hast thou done a strange thing : sister of Aaron,® thy

father was not a bad man, neither was thy mother a harlot. But she made

'Like a fuil-grown, but beardless youth. Al Bciduwi, not contented uith havin{»

given one good reason why he appeared in that form, viz., to moderate lier surprise,

that she might hear his message with less shyness, adds, that perhaps it might bo

to raise an emotion in her, and assist her conception.

» For Gabriel blew into the bosom of her shift, which he opened with his fingers,^

and his breath reaching her womb, caused the conception.!* The age of the Virgin

Mary at the time of her conception was thirteen ; or, as others say, ten ; and she

went six, seven, eight, or nine months with him, according to ditterent traditions

;

though some say the child was conceived at its full gi-owth of nine months, and that

she was delivered of him within an hour after.^

•» To conceal her delivery she went out of the city by night to a certain mountain.
• The palm to wliich she fled, that she might lean on it in her travail, was a

withered trunk, without any head or verdure, and this hajipencd in the winter sea-

son ; notwithstanding which, it miraculously supplied her with fruits for her refresh-

ment;* as is mentioned immediately.

It has been observed, that the Mohammedan account of the delivery of the Virgin

Mar>' verv much resembles that of Latona, as described by the poets,^ not only in

this circumstance of their lav-ing hold on a palm-tree "^ (though some say Latona

embraced an olive-tree, or an olive and a palm, or else two laurels), but also in that

of their infants speaking; which Apollo is fabled to have done in the womb.'
* " And she cried, Would to God that I had been dead, forgotten, and abandoned

by mortals, before that I conceived."

—

Savory.
'^ This some imagine to have been the child himself; but others suppose it was

Gabriel, who stood somewhat lower than she did.^ According to a different reading,

this passage may l»e rendered. And he called to herfrom beneath her, &c. And some re-

fer the pronoun translated htr, to the palm-tree : and then it should be beneath it, &c.

* And, accordingly, she had no sooner spoken it, than the dry trunk revived, and

shot forth green leaves, and a head laden with ripe fruit.

«" Literally, thi/.r o/r.

» During which she was not to speak to any body, unless to acquaint them with

the reason of her silence : and some suppose she did that by signs.

• Several Christian writers think the Koran stands convicted of a manifest falsehood

in this particular, but I am afraid the Mohammedans may avoid the charge,'' as they do

by several answers. Some say, the Virgin Mary had really a brother named Aaron,

1 Yahva. ' Jallalo'ddin, Al Beidawi. ' Al Beidrxwi, Yahya. * Udem, Al

Zamakh. * Vide Sikii not. in Evang. Infant, pp. 9, 21, &c. « Homer. Hymn,

in Apoll. Callimach. Hymn, in Dclum. " Callimach. ibid. See Kor. chap. 3,

p. 4L * Al Beidawi, Jallalo'ddin. ^ See chap. 3, p. 38.
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signs unto tlie child to answer them ; and they said, How shall we speak to

him, who is an infant in the cradle % Whereujyon the chUd said, Yerily I

am the servant of God j^' he hath given me the book ofthe gospel, and hath
appointed me a prophet. And he hath made me blessed, wheresoever I

shall be ; and hath commanded me to observe prayer, and to give alms, so

long as I shall live ; and he hath made me dutiful towards my mother, and
hath not made me proud or unhappy.* And peace he on me the day
whereon I was born, and the day whereon I shall die, and the day
whereon I shall be raised to life. This was Jesus the son of Mary ; the

Word of truth,^ concerning whom they doubt. It is not meet for God,
that he should have any son : God forbid ! When he decreeth a thing,

he only saith unto it, Be ; and it is.t And verily God is my Lord, and
your Lord ; wherefore, serve him : this is the right way. Yet the sectaries

differ among themselves concerning Jesus ; but woe be unto those who are

unbelievers, because of their appearance at the great day. Do thou cause

them to hear, and do thou cause them to see,'* on the day whereon they
shall come unto us to hefudged : but the ungodly are this day in a manifest

error.:}: And do thou forewarn them of the day of sighing, when the

matter shall be determined, while they are now sunh in negligence, and do
not believe. Verily we will inherit the earth, and whatever creatures

are therein ;
^ and unto us shall they all return. And remember

Abraham in the book of the Koran ; for he was one of great veracity,

and a prophet. When he said unto his father,* O my father, why dost

thou worship that which heareth not, neither seeth, nor profiteth thee

at all % my father, verily a decree of knowledge hath been bestowed
on me, which hath not been bestowed on thee : wherefore follow me

;

Vvho had the same father, but a different mother: others suppose Aaron, the brother
of Moses is here meant, but say Mary is called his sister, either because she was of
the Levitical race (as by her being related to Elizabeth it should seem she was), or
bv way of comparison : others say that it was a different person of that name who
was contemporary with her, and conspicuous for his good or bad qualities, and that
they likened her to him, either by way of commendation, or of reproach, &c.^

P These were the first words which were put into the mouth of Jesus, to obviate
the imagination of his partaking of the divine nature, or having a right to the wor-
ship of mankind, on account of his miraculous speaking so soon after his birth.^

* " He hath implanted filial piety in my heart, and has delivered me from pride,
which is the companion of misery."

—

Savary.
1 This expression may be either referred to Jesus, as the Word of God ; or to the

account just given of him.

t " God cannot have a son.
_
Praise be unto his name ! He commands, and that

which existed not starts into life at his voice."

—

Savary.
" These words are variously expounded : some taking them to express adminuion^

at the quickness of those senses in the wicked at the day of judgment, when they
shall plainly perceive the torments prepared for them, though they have been deaf
and blind in this life ; and others supposing the words contain a"threat to the un-
believers, of what they shall then hear and see ; or else a command to Mohammed
to lay before them the terrors of that day.*

X " What will they not hear, what will they not see, when they appear before our
tribunal ? Now they are in utter blindness."

—

Savary.
« i. e. Alone surviving, when all creatures shall be dead and annihilated.—See

chap. 15, p. 211.
* See chap. 6, p. 105, &c.

1 Al Zamakh. Al Beidawi, Jalialo'ddin, Yahya, &c. - Al Beidawi, &c. ' See
chap. 18, p. 241. * Al Beidawd.
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I will lead thee into an treu way. O my father, serve not Satan; for

Satan was rebellious unto the Merciful O my father, verily I fear lest a

jiuuishment be inflicted on thee from the Merciful, and thou become a

companion of Satan. Jlis /atlier answered, Dost thou reject my gods, O
Abraham ? If thou forbear not, I will surely stone thee : wherefore leave

me for a long time. AhraJiam replied, Peace he on thee : I will ask pardon

for thee of my Lord; for he is gracious unto me. And I will separate

myself from you, and from the idols which ye invoke besides God ; and I

will call upon my Loud : it may be that I shall not be unsuccessful in

calling on my Lord, as ye are in calling upon tJiem, And when he

had sepai-ated himself from them, and from the idols which they wor-

shipped besides God," we gave him Isaac and Jacob ; and we made each of

them a prophet ; and we bestowed on them, through our mercy, tJie gift of
j^ropliecy, and children^ and luealth; and we caused them to deserve the

liighest commendations.^ And remember Moses in the book of t/te Kordn :

for he was sincerely ui)right, and was an apostle andB. prophet. And we
called unto him from the right side of mount Sinai, and caused him to

drnw near, and to discoui^se privately with us.^ And we gave him, through

our mercy, his brother Aaron a propliet, for his assistant. Remember
also Ishmael.in the same book ; for he was true to his promise,^ and was
an apostle, and a prophet. And he commanded his family to observe prayer,

and to give alms : and he was acceptable unto his Lord. And remember
Edris^ in the same book; for he was a just person, and a prophet : and we
exalted him to a high place.^ These are they unto whom God hath been

bounteous, of the prophets of the posterity of Adam, and of those whom we
carried in the ark with Noah ; and of the posterity of Abraham, and
of Israel, and of those whom we have directed and chosen. When the

signs of the Merciful were read unto them, they fell down, worshipping, and

wept: but a succeeding generation have come after them, who neglect

" By flying to Ilarran, and thence to I'alcstine.

^ Literally, We granted t/ieina lofty tongue of truth.

» Or, as some expound it, And we raised him on high ; for, say they, he was raised

to so great an elevation, that he heard the creaking of the pen writing on the table

of God's decrees."
y Being celebrated on that account ; and pjarticularly for his behaving with that

resignation and constancy which he had promised his father, on his receiving God's
command to sacrifice him :" for the ^lohammedans say it was Ishmael, and not Isaac,

whom he was commanded to offer.

* Or Enoch, the great grandfather of Noah, who had that surname from his great

knowledge; for he was favoured with no less than thirty books of divine revelations,

and was the first who wrote with a pen, and studied the sciences of astronomy and
arithmetic, &c.^

The learned Bartolocci endeavours to show, from the testimonies of the ancient

Jews, that Enoch, surnamed Edris, was a very different person from the Enoch of

Moses, and many ages younger.^
' Some understand by this the honour of the prophetic office, and his familiarity

with God ; hut others suj>pose his translation is here meant : for they say that he
was taken up hy God into heaven at the age of three hundred* and fifty, liaving first

suffered death, and hcen restored to life ; and that he is now alive iu one of the seven

heavens, or in paradise.*

*

» Al Beidawi. <= Idem. ^ Idem, Jallalo'ddin, &c. ^ Bartol. Bibl. Kab.

paif ii. D. 845. * Al Bciduwi, Jallalo'ddin, Abu'lfeda.
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prayer, and follow their lusts ; and they shall surely fall into evil :
* except

him who repenteth, and believeth, and doth that which is right ; these shall

enter paradise, and they shall not in the least be wronged : gardens of

perpetual abode shall he their reward, which the Merciful hath promised

unto his servants, as an object of faith ', for his promise will surely come to

he fulfilled. Therein shall they hear no vain discourse, but peace ;^ and

their provision shall be prepared for them therein morning and eveuing.

This is paradise, which we will give for an inheritance unto such of our

servants as shall be pious. We descend iioifrom heaven, unless by the

command of thy Lord : unto him helongeth whatsoever is before us, and

whatsoever is behind us, and whatsoever is in the intermediate space

;

neither is thy Lord forgetful oftliee.'^ He is the Lord of heaven and earth,

and of whatsoever is between them : wherefore worship him, and be

constant in his worship. Dost thou know any named like him?** Man
saith,^ After I shall have been dead, shall I really be brought forth alive

from the grave ? JDoth not man remember that we created him heretofore,

when he was nothing ? But by thy Lord we will surely assemble them
and the devils to judgment ;^ then will we set them round about hell

on their knees : afterwards we will draw forth from every sect such ofthem
as shall have heen a more obstinate rebel against the Merciful ; ^ and we
best know which of them are more worthy to be burned therein.'* There

shall be none of you but shall approach near the same :

' this is an estab-

lished decree with thy Lord. Afterwards we will deliver those who shall

have been pious, but we will leave the ungodly therein on their knees.

When our manifest signs are read unto them, the infidels say unto the true

believers, Which of the two parties is in the more eligible condition, and

* " A corrupt generation has succeeded to them. It hath forsaken prayer, and
followed the torrent of its passions. It shall be plunged into the stream of hell."
•

—

Savary.
^ i. e. Words of peace and comfort; or the salutations of the angels,'^ &c.
« These are generally supposed to have been the v/ords of the angel Gabriel, in

answer to Mohammed's complaint for his long delay of fifteen, or according to

another tradition, of forty days, before he brought him instructions what solution
he should give to the questions which had been asked him concerning the sleepers,

Dhu'lkarnein and the spirit.^

Others, however, are of opinion that they are the words which the godly will

use at their entrance into paradise ; and that their meaning is, We take iq) our abode
Jiere at the command and through the mercy of God alone, who rideth all things^ past
future and present ; and who is notforgetful of the work?: of his servants.^

^ That is, Deserving, or having a right to the name and attributes of God.
® Some suppose a particular person is here meant, namely, Obba Ebn Khalf.-*
f It is said that every infidel will appear, at the day of judgment, chained to the

devil who seduced him.*
^ Hence, says al Beidawi, it appears that God will pardon some of the rebellious

people. But perhaps the distinguishing the unbelievers into different classes, in

order to consign them to different places and degrees of torment, is here meant.
^ Viz., the more obstinate and perverse, and especially the heads of sects, who will

suffer a double punishment for their own errors and their seducing of others.

» For the true believers must also pass by or through hell, but the fire will be
damped, and the flames abated, so as not to hurt them, though it will lay hold on the
others. Some, however, suppose that the words intend no more than the passage
over the narrow bridge, which is laid over hell.^

1 See chap. 10, p. 27. 2 gee before, p. 131. ^ Al Beidawi. * See chap. 18,

p. 214. * Al Beidawi. ^ Idem. See the Prelim. Disc. sect. iv. p. Q5.

2c
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formeth the more excellent assembly ?^ But how many generations have

we destroyed before them, which excelled tliem in wealth, and in outward

apj^earance ? Say, Whosoever is in error, tlie Merciful will grant him
a lung and prosperous life, until they see that with which they are threat-

ened, whether it be the punLsliment of this life, or that o/the hi^t hour ; and
hereafter they shall know who is in the worse condition, and the weaker

in forces.* God shall more fully direct tliose who receive direction ; and

the good works which remain/cw eversLVQ better in the sight of thy Lord
Ouui worldli/ possessions, in respect to the reward, and more eligible in

respect to the future recompense. Hast thou seen him who believeth not

in oui' signs, and saith, I shall surely have riches and children Wstowed on

me i^ Is lie acquainted with the secrets of fidurity ; or hath he receive*]

a covenant from the Merciful tliat it shall be so ? By no means. We will

surely write do^v^l that which he saith ; and increasing we will increase his

punishment ;t and we will be his heir as to that which he speaketh of;*"

and on the last chuj he shall appear before ns alone and iiaked. They have

taken otlier gods, besides God, that they may be a glory unto them. By no

means. Hereafter shall they deny their worsliip ;" and they shall become

adversaries*^ unto them. Dost thou not see that we send the devils against

the infidels, to incite them to sin by tlieir instigations ] Wherefore be not

in haste to call down desti-uction upon them : for we number unto them a

determined numhcv ofdays of respite. On a certain day w^e will assemble

the pious before the Merciful in an honouraUe mam.ner, as ambassadors

come into the presence ofa 2^rince: but we will drive the wicked into hell,

as cattle are driven to water : they shall obtain no intercession, except he

only who hath received a covenant from the Merciful.'^ They say, The

'' Viz., of us or of you. When the Koreish were unable to jtroducc a composition
to equal tlic Korun, they began to glory in their wealth and nobility, valuing them-
selves higlily on that account, and despising the followers of Mohammed.

* "May the Merciful lengthen the days of those who are plunged into error! to

the end that they may see the fulfilment of our threats, whether in this world or in

the other. Then will they know who are the most unhappy, and the most devoid
of succour."

—

Savary.
^ This passage was revealed on account of al As Ebn "NVaycl, who being indebted

to Khabbah, when he demanded the money, refused to pay it, unless he would deny
Mohammed; to which proposal Khabbab answered, that he Avould never deny that

prophet, neither alive, nor dead, nor when he should be raised to life at the last day ;

therefore replied al As, When thou art raised again, come to mc, for I shall then havo
abundance of riches, and children, and I will pay you.'^

f " He flattereth himself vainly. We will write down his ostentation, and will

increase bis punishment."

—

Savary.
™ I. e. lie shall be obliged to leave all his wealth and his children behind him at

his death.
° Viz. at the resurrection, when the idolaters shall disclaim their idols, and the

idols their wor>bij)pers, and shall mutually accuse one another.^
" (Jr, the contrary ; that is to say, a disyrace instead of an honour.
p That is, excejit h»' who shall be a subject properly disposed to receive that

favour, by having profes8ed Ish'im. Or, the words may also be translated, accord-
ing to another exposition. They shall not obtain the intercession of any, except the inter-

cession of him, &ic. Or else. None shall be able to make intercession for others, except
they icho shall have received n covemint (or permission) from (Jod; i. e. who shall be
(luiilified for that office by faith, anil good works, according to God's promise, or shall

have special leave given him by God for that purpose."

' Al Beid4wi, Jallalo'ddin. ' Sec chap. 6, p. 100, chap. 10, p. 1G9. » A I Rci-
diiwi. iSee chap. '2, pi». 30, 31, &c.
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Merciful liath begotten issue. Now have ye uttered an impious thing : it

wanteth little but that on occasion thereof the heavens be rent, and the

earth cleave in sunder, and the mountains be overthrown and fall, for that

they attribute children unto the Merciful ; whereas it becometh not God to

beo-et children. Verily there is none in heaven or on earth but shall

approach the Merciful as his servant. He compasseth them hy his

knowledge andijowtr, and numbereth them with an exact computation : and

they shall all come unto him on the day of resurrection, destitute hoth

ofhelpers andfollowers. But as for those who believe and do good works,

the Merciful will bestow on them love.'i Yerily we have rendered the

Koran easy for thy tongue, that thou mayest thereby declare our promises

uiito the pious, and mayest thereby denounce threats unto contentious

people. And how many generations have we destroyed before them % Dost

thou find one ofthem remaining ? Or dost thou hear so much as a whisper

concerning them ?
*

CHAPTER XX.

INTITLED, T. H.;' REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

T. H. We have not sent down the Koran unto thee, that thou

shouldest be unhappy;^ but for an admonition unto him who feareth

God : being sent down from him who created the earth, and the lofty

heavens. The Merciful sitteth on his throne : unto him helongeth what-,

soever is in heaven and on earth, and whatsoever is between them,

'and whatsoever is under the earth. If thou pronounce thy prayers

with a loud voice, know that it is not necessary in respect to God ; for

lie knoweth that which is secret, and what is yet more hidden.t God !

1 yiz., the love of God and all the inhabitants of heaven. Some suppose this

verse was revealed to comfort the Moslems wlio were despised and hated at Mecca,
on account of their faith, by the promise of their gaining the love and esteem of

mankind in a short time.
* " Of so many generations which we have annihilated, canst thou call back even

one man ? Do they make the slightest murmur heard ?"

—

Savary,
" The signification of these letters, which being prefixed to the chapter are there-

fore taken for the title, is uncertain^. Some, however, imagine they stand for Ya
urajol, i. e. O man! which interpretation, seeming not easily to be accounted for from
the Arabic, is by a certain tradition deduced from the Ethiopic :

^ or for Ta, i. e. tread ;

telling us that Mohammed, being employed in watching and prayer the night this

passage was revealed, stood on one foot only, but was hereby commanded to ease
himself by setting both feet to the ground. Others fancy the first letter stands for

Tuba, beatitude ; and the latter for Hawiyat, the name of the lower apartment of helL
Tah is also an interjection commanding silence, and may properly enough be used
in this place.

8 Either by reason of thy zealous solicitude for the conversion of the infidels, or
thy fatiguing thyself by watching and other religious exercises; for it seems the
Koreish urged the extraordinary fatigues he underwent in those respects, as the
consequence of his having left their religion.s

t " The deed which thou dost in open day, and that which thou veilest in the
•shades of mystery, are equally known to him."

—

Savary.

1 See the Prelim, Disc. sect. iii. p. 42, &c. 2 Moham. Ebn Abd al Baki, ex trad.

Acreniffi Ebn Abi Sofian. s Al Beidawi.
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there is no God Lnt he, he liath most excellent names.* Hast thou

been informed of the history of Moses?" When he saw fire, and
siud unto his family, Tarry ye liere ; for I perceive fire : peradventure

I may bring you a brand thereout, or may find a direction in our
way by the fire.* And when he was come near unto it, a voice called

unto him, sat/iiig, O Moses, verily I am thy Lord : wherefore put off

thy shoes / for *hou art in the sacred valley Towa. And I have chosen

thee ; thei-efore hearken with attention unto that which is revealed ujito

Uiee, Yerily I am God ; there is no god besides me ; wherefore worship

me, and perform tJiy prayer in remembrance of me. Yerily the hour

Cometh ; I will surely manifest the same, that every soul may receive

its reward for that which it hath deliberately done. Let not him who
believeth not therein, and who followeth his lust, prevent thee from

hdieving in the same, lest thou perish. Now what is that in thy right

hand, Moses ] He answered. It is my rod whereon I lean, and with

which I beat down leaves for my flock ; and I have other uses for it.^

God said unto him, Cast it down, O Moses. And he cast it down, and

behold, it became a serpent,'^ which ran about. God said, Take hold on it,

and fear not :^ we will reduce it to its former condition. And put thy

right hand under tliy left ai-m : it shall come forth white,'' w^ithout any hurt.

This sludl he another sign : that we may show thee some of our gi-eatest

signs. Go unto Pharaoh : for he is exceedingly impious. Moses an-

swered, Lord enlarge my breast,* and make what thou hast commanded
me easy unto me : and loose the knot of my tongue, that they may under-

stand my speech.'^ And give me a coiUDsellor of my family , ?iawi€/y Aaron

* See chap. 7, p. 13G, .ind cliap. 18, p. 238.
^ The relation of the story of Moses, which takes up the greatest part of this chap-

ter, was designed to encourage Mohammed, by liis example, to discharge the pro-

l»hetic office with firmness of mind, as being assured of receiving the like assistance

from God : for it is said this chapter was one of the first that were revealed.*
« Tlie commentators say, that Moses, having obtained leave of Shoaib, or Jethro,

his father-in-law, to visit his mother, departed with his family from Midian towards
Egypt ; but coming to the valley of Towa, wherein Mount Sinai stands, his wife fell

in labour, and was delivered of a son, in a very dark and snowy night ; he had also

lost his way. and his cattle were scattered from him, w hen on a sudden he saw a fire

by the side of a mountain, which, on his nearer approach, he found burning in a green
bush.5

^ This was a mark of humility and respect : though some fancy tliere was some
uncleanness in the shoes themselves, because they were made of the skiu of an ass

iiot dressed.*
" As to drive away wild beasts from my flock, to carr}- my bottle of water on, to

stick up and hang my uj»per garment on, to sliade me from the sun; and several

other uses enumerated by the commentators,
* Which was at first no bigger than the rod. but afterwards swelled to a prodi-

gious size.'

*> When Moses saw the serpent move about with great nimblencss, and swallow
stones and trees, he wai' greatly terrified, and fled from it; but recovering his

courage ut these words of God, he had the boldness to take the serpent by the jaws.

^

*= See chap. 7, p. 127. (His hand was covered with a white leprosy, says Gela-
leddin, from which be felt no pain

—

Savary.)
* '' Lord, rt'jihc'd Moses, expand my heart."'

—

Savary.
^ For Moses had an impediment in his speech, w Inch was occasioned by the following

accident. Pharaoh one day carrying him in his arms, when a child, he suddenly laid

* Al Bciduwi. * Idem. « Idem. ' Idem. ^ Idem.
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my brother.® Gird up my loins by him, and make Iiim my colleague in tho

business : that we may praise thee greatly, and may remember thee often

;

for thou regardest us. God replied, now hast thou obtained thy request, O
Moses : and we have heretofore been gracious unto thee, another time

;

when we revealed unto thy mother that which was revealed unto lier^ say^

ing, Put him into the ark, and cast him into the river, and the river shall

throw him on the shore ; a?id my enemy and his enemy shall take him and
bring him up ; ^ and I bestowed on thee love from me,^ that thou mightest

be bred up under my eye. When thy sister went and said. Shall I bring

you unto one who will nurse the child ? ^ So we returned thee unto thy

mother, that her mind might be set at ease, and that she might not

be afflicted. And thou slewest a soul, andwe delivered thee from trouble ;^

and we proved thee by sevei^al trials •} and afterwards thou didst dwell

some years "" among the inhabitants of Madian. Then thou earnest hitlier

according to our decree, O Moses ; and I have chosen thee for myself

;

wherefore go thou and thy brother " with my signs ; and be not negligent

in remembering me. Go ye unto Pharaoh, for he is excessively impious.:

hold of his beard, and pUxcked it in a very rough manner, which put Pharaoh into
sixch a passion, that he ordered him to be put to death : but Asia, his wife, repre-
senting to him that he was but a child, w^ho could not distinguish between a burning
eoal and a ruby, he ordered the experiment to be made ; and a live coal and a ruby
being set before Moses, he took the coal and put it into his mouth, and burnt big
tongue : and thereupon he was pardoned. This is a Jewish story a little altered.^

^ The Arabic word is Wazir, which signifies one who has the chief administration
of affairs under a prince.

^ The commentators are not agreed by what means this revelation was made

;

whether by private inspiration, by a dream, by a prophet, or by an angel.
e The commentators say, that his mother accordingly made an ark of the papyrus,

and pitched it, and put in some cotton ; and having laid the child therein, committed
it to the rivei*, a branch of which went into Pharaoh's garden: that the stream
carried the ark thither into a fishpond, at the head of which Pharaoh was then
sitting with his wife Asia, the daughter of Mozahem ; and that the king, having
commanded it to be taken up and opened, and finding in it a beautiful child, took a
fancy to it, and ordered it to be brought up.^ -j:

Some writers mention a miraculous preservation of Moses before he was put
into the ark ; and tell us, that his mother having hid him from Pharaoh's oflScei-s

m an oven, his sister, in her mother's absence, kindled a large fire in the oven to
heat it, not knowing the child was there, but that he was afterwards taken out
unhurt. 2

^ That is, I inspired the love of thee into the hearts of those who saw thee, and
particularly into the heart of Pharaoh.

' The Mohammedans pretend that several nurses were brought, but the child
refused to take the breast of any, till his sister Miriam, who went to learn news of
him, told them she would find a nurse, and brought his mother.^

^ Moses killed an Egyptian, in defence of an Israelite, and escaped the danger of
being punished for it, by flying to Midian, which was eight days' journey distant from
Mesr.*
The Jews pretend he was actually imprisoned for the fact, and condemned to be

beheaded, but that, when he should have suffered, his neck became as hard as ivory,
and the sword rebounded on the executioner.^

^ For he was obliged to abandon his country and his friends, and to travel several
days, in great terror and want of necessary provisions, to seek a refuge among
strangers

;
and was afterwards forced to serve for hire, to gain a livelihood.

^ i. e. Ten.6

^
° Aaron being by this time come out to meet his brother, either by divine inspira-

tion, or having notice of his design to return to Egypt.7

9 Vide Shalsh. Hakkab. p. 11. i Al Beidawi. 2 Abulfeda, &c. » Al
Beidawi. * Idem. ^ Shalsh. Ilakkab. d. 11. 6 Al Beidawi, 7 idem.



253 AI. KOKAN. CHAP XV.

and speak mildly unto him
;
peradventure he will consider, or will fear our

threats* They answered, O Lord, verily we fear lest he be precipitately

violent against us, or lest he transgress vwre exorhUanthj. God replied.

Fear not ; for I ani with you : I will hear and will see. Go ye therefore

unto him, and si\y, Verily we are the messengers of thy Lord : wherefore

Bend the children of Israel with us, and do not afflict them. Now are we

come unto thee with a sign from thy Lord : and peace be upon him who

sliall follow the true direction. Verily it hath been revealed unto us, that

a puuislimcnt sliall he injlicteil on him who sliall charge us with imposture,

and shall turn back. And when they had delivered their message, Pharaoh

said. Who is your Lord, O Moses ? He answered, Our Lord is he who
giveth all things : he hath created them, and directeth them hy his pro^

vidence. Pharaoh said, What therefore is the condition of the former gene-

rations 1 ° t Ma^es answered, The knowledge thereof is with my Lord,

in the book of his decrees: my Lord erreth not, neither doth he forget. It

is he who hath spread the earth as a bed for yon, and hath made you paths

therein ; and who sendeth down rain fi'om heaven, whereby we cause vari-

ous kinds of vegetables to spring forth ; saying, Eat ofpart, and feed your

cattle iL'ith other part tliereof. Verily, herein ai'C signs unto those who are

endued with understanding. Out of the ground have we created you ; and

to the same will we cause you to retiuTi, and we will bring you forth from

thence another time. And we showed Pharaoh all our signs which we had

empowered Moses to perform : but he accused him of in^posture, and refused

to bdieve ; and he said. Art thou come unto us that thou mayest dispossess

us of our land by thy enchantments, O Moses ? Verily we will meet thee

with the like enchantments ; wherefore fix an appointment between us

and thee ; we will not fail it, neither shalt thou, in an equal place. Moses

answered, Let your appointment be on the day of your solemn feast ;^ and

let the people be assembled in open day. % And Pharaoh turned away^roT/i

Moses, and gathered together the inost expert magicians to eocecute his

stratagem ; and then came to the appointment, Moses said unto them. Woe
be unto you ! do not devise a lie against God,^ lest he utterly destroy you

by some judgment : for he shall not prosper who deviseth lies. And the

r/ia^rician^disputedconceming their affair among themselves, and discoursed

in private : and they said. These two are certainly magicians : they seek to

tlispossess you of your land by their sorcery ; and to lead away with them

your chiefest and most considerable men. Wherefore collect all your cun-

ning, and then come in order : for he shall prosper this day, who shall be

" Go unto Pharaoh. His heart is hardened in crime. Speak mildly unto him,
tliat he may open his eyes, and may fear."

—

ISavary.
° Viz., as to happiness or misery after death.

t
" What, then, was the design of the ancient people ? * continued the prince."

—

Sovary.

p Which was probahly the first day of their new year.
" Let the assemljlage take place on a feast day, replied Moses. It will be

rendered more solemn by the concourse of the people."

—

Savary.
^ By saying the miracles performed in his name arc the cflects of magic.

In worshipping idol:-.— Sarajy.
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siii)erior.* Tiiey said, O Moses, whether wilt thou cast down thy rodfirs%
or shall we be the first who cast dowB our rods ? He answered, Do ye

cast down your o^odsfirst. And behold, their cords and their rods appeared

unto him, by their enchantment, to run about like serpents;^ wherefore

Moses conceived fear in his heart. But we said unto him, Fear not ; for

thou shalt be superior : therefore cast down the rod which is in thy right

hand ; and it shall swallow up the seeming serpents which they have made

:

for what they have made is only the deceit of an enchanter ; and an

enchanter shall not prosper, whithersoever he cometh. And the magicians,

when they saw the jniracle ivhich Moses performed, fell down and wor-

shipped, saying, We believe in the Lord ofAaron and ofMoses. Fharaoh

said unto them, Do ye believe in him before I give you permission? Verily

this is your master, who hath taught you magic. But I will surely cut off

your hands and your feet on the opposite sides ; and I will crucify

you on trunks of palm-trees :
* and ye shall know which of us is morQ

severe in punishing, and can longer protract your paijis.f They answered.

We will by no means have greater regard unto thee than unto those evident

miracles which have been shown us, or than unto him who hath created

us. Pronounce therefore that sentence against us which thou art about to

pronounce : for thou canst only give sentence as to this present life. Verily

we believe in our Lord, that he may forgive us our sins, and the sorcery

which thou hast foi'ced us to exercise : for God is better to reward, and

more able to prolong punishment than thou. Verily whosoever shall appear

before his Lord on tJie day ofjudgment, polluted with crimes, shall have

hell /or his reward; lie shall not die therein, neither shall he live. But
whoever shall appear before him, having been a true believer, awe? shall have

worked righteousness, for these are prepared the highest degrees of happi-

ness; namely, gardens of perpetual abode,* which shall be watered by
rivers; they shall remain therein for ever : and this shall be the reward

of him who shall be pure. And we spake by revelation unto Moses, say-

ing, Go forth with my servants out of Egypt by night j and smite the waters

with thy rod, and make them a dry path through the sea :" be not apprehen-

sive of Pharaoh's overtaking thee; neither be thou afraid. And when
Moses had done so, Pharaoh followed them with his forces ; and the uxcters

of the sea overwhelmed them. And Pharaoh caused his people to eiT,

neither did he direct them aright. Thus, children of Israel, we delivered

you from your enemy ; and we appointed you the right side of mount
Sinai to discourse with Moses and to give him the law ; and we caused

* "Unite, added Moses, the secrets of your art. Come in order, and let this day
crown the victors with glory."

—

Savary.
' They rubbed them over with quicksilver, which being wrought upon by the heat

of the sun, caused them to move.^ See chap, 7, p. 128.
« See ibid.

t " You shall know whether your God or I can be most persevering and rigorous
in punishing."

—

Savary.
* Literally, gardens o/Eden; see chap. 9, p. 157.
" The expositors add, that the sea was divided into twelve separate paths, one for

each tribe : ^ a fable borrowed from the Jews.^

^ Al Beidawi. ^ Al Beidawi, Abulfed, in Hist. i Vide R. Eliezer, Pirke,
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luanna and quails to descend upon you,' saying, Eat of the good things

which we have given you for food ; and transgress not therein/ lest

my indignation fall on you ; and on whomsoever my indignation shall

fall, he shall go down headlong into perdition. But I wiU he gi*a-

cious unto him who shall repent and believe, and shall do that which

is right ; and wJio shall be rightly directed. AVhat hath caused thee to

hasten from thy people, O Moses, to receive the laic?* He answered,

Hhe&Q foUoic close on my footsteps; but I have hastened unto thee, O
Lord, that thou mightest be well j)leased with me. God said, "We have

already made a trial of thy people, since thy departure ;* and al Saraeri"

hath seduced them to idjlatnj. Wherefore Moses returned unto his peo-

ple'' in great wrath, and exceedingly afflicted. And he said, O my people,

had not your Lord promised you a most excellent promise 1^ Did the

time ofmy absence seem long unto you?* Or did ye desire that indigna-

tion from your Lord should fall on you, and therefore failed to keep the

promise which ye made me ? They answered. We have not failed in what
we promised thee of our own authority j but we were made to carry in

several loads of gold and silver, of the ornaments of the people," and wo

* See chap. 2, p. 7.

y By ingratitude, excess, or insolent behavionr.
* For Moses, it seems, outwent the seventy elders, who had been chosen, In obedi-

ence to the divine command, to accompany him to the mount,' and appeared before
God while they were at some, though no great, distance behind him.

* They continued in the worship of the true God for the first twenty days of
Moses's absence, which, by taking the nights also into their reckoning, they computed
to be forty, and at their expiration concluded they had stayed the full time which
Closes had commanded them, and so fell into the worship of the golden calf.^

*> This was not his proper name, but he had this appellation because he was of a
certain tribe among the Jews, called Samaritans (wherein the Mohammedans
jtrangely betray their ignorance in history) ; though some say he was a proselyte, but
a hypocritical one, and originally of Kirm'un, or some other country. His true name
was Moses, or ^lu.sa, Ebn Dhafiir.*

Selden is of opinion that this person was no other than Aaron himself (who was
really the maker of the calf), and he is here called al Sameri, from the Hebrew
verb shamdr to keep ;^ because he was the keeper or guardian of the children of Israel
during his brother's absence in the mount; which is a very ingenious conjecture,
not absolutely inconsistent with the text of the Koran (though Mohammed seems
to have mistaken al Sameri for the name of a ditfcront person), and offers a much
more probable origin of that appellation, than to derive it, as the Mohammedans do,
from the Samaritans, who were not formed into a people, nor bore that name, till

many ages after.

« Viz., after he had completed his forty days' stay in the mount, and had received
the law.«

•* i. e. The law, containing a light and certain direction to guide you in the right
way.

" O my people, said he, did not God make unto you a glorious promise? Did it

seem to be too long deferred ? ''—Savarrj.
• These ornaments were ringe, bracelets, and the like, which the Israelites had

borrowed of the Egyptians, under pretence of decking themselves out for some
feast, and had not returned to them ; or, as some think, what they had stripped
from the dead bodies of the Egyptians, cast on shore by the sea: and al Sameri,
conceiving them unlawful to be' kept, and the occasion of much wickedness, per-
suadod Aaron to let him collect them from the people; which being done, he threw
them all into the fire, to melt them down into one mass,^

'See chap. 2, p. 9, chap. 7, 132, kc. » Al Beidawi. * Idem. « Scldcn,
de Dus Syris, Synt. 1. c. 4. « Al Beidawi. ^ Idem. Vide D'Hcrbel. BibL
Onent. p. 650, and Kor. chap. 2, p. 7, &c
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cast them ijito the fire; and in like manner al Sameri also cast hiwhat he

had collected, and he produced unto them a corporeal calf/ which lowed.

And al Sameri and his companions said, This is your god, and the god of

Moses ; but he hath forgotten him, and is gone to seek some other. Did

they not therefore see that their idol returned them no answer, and was not

able to cause them either hurt or profit 1 And Aaron had said unto them

before, O my people, verily ye are only proved by this calf; for your Lord
is the merciful : wherefore follow me, and obey my command. They an-

swered, We will by no means cease to be devoted to its worship, until

Moses return unto us. And ivhen Moses was returned, he said, O Aaron,

what hindered thee, when thou sawest that they went astray, that thou

didst not follow me ? ^ Hast thou, therefore, been disobedient to my com-

mand % Aaron answered, O son of my mother, drag me not by the beard,

nor by the hair of my head. Yerily I feared lest thou shouldest say,

Thou hast made a division among the children of Israel, and thou hast not

observed my saying.^ Moses said unto al Sameri, What was thy design,

O Sameri 1 He answered, I saw that which they saw not ; ^ wherefore I

took a handful of dust from the footsteps of the messenger of God, and I

cast it into the molten calf;^ for so did my mind direct me. Moses said

Get thee gone ; for \hj inmishment in this life shall be, that thou shalt say

unto those who shall meet thee, Touch ine not,' and a threat is denounced

against thee of more terrible pains, in the life to come, which thou shalt by
no means escape. And behold now thy god, to whose worship thou hast

continued assiduously devoted ; verily we will burn it ;
^ and we will re-

not made a mould of that figui-e : and that when Aaron excuses himself to his brother,
in the pentateuch, he seems as if he would persuade him it was an accident.^

f See chap. 7, p. 132, note ^.

« By these words Moses reprehends Aaron for not seconding his zeal in taking
arms against the idolaters ; or for not coming after him to the mountain, to acquaint
him with their rebellion.

^ i. e. Lest, if I had taken arms against the worshippers of the calf, thou shouldest
say that I had raised a sedition ; or if I had gone after thee, thou shouldest blame
me for abandoning my charge, and not waiting thy return to rectify what was amiss.

^ Viz., that the messenger sent to thee from God was a pure spirit, and that his
footsteps gave life to whatever they touched ; being no other than the angel Gabriel,
mounted on the horse of life: and therefore I made use of the dust of his feet to
animate the molten calf. It is said, al Sameri knew the angel, because he had saved
and taken care of him when a child, and exposed by his mother for fear of Pharaoh.*

^ See chap. 2, p. 7.

' Lest they infect thee with a burning fever; for that was the consequence of any
man's touching him, and the same happened to the persons he touched; for which
reason he was obliged to avoid all communication with others, and was also shunned
by them, wandering in the desert like a wild beast.^-

Hence it is concluded that a tribe of Samaritan Jews, said to inhabit a certain
isle in the Red Sea, are the descendants of our al Sameri; because it is their peculiar
mark of distinction, at this day, to use the same words, viz. La mesas, i. e. Touch
me not, to those they meet.^ It is not improbable that this story may owe its rise
to the known hatred borne by the Samaritans to the Jews, and their superstitious
avoiding to have any commerce with them or any other strangers.^

°^ Or, as the word may also be translated, We wilt file it clown ; but the other is

the more received interpretation.

8 See Exod. xxxii. 24. o Al Beid^wi, Jallalo'ddin. i lidem. 2 Vide Geogr,
Ifuh, D. 45. 3 Vide Selden ubi sup.
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duce it to powder, and scatter it in tlie sea. Your God is tlte true God,
besides whom there is no other god : he comprehendeth all things by his

knowledge. Thus do we recite unto thee, Mohammed, relations of what
hath passeil heretofore ; and we have given thee an admonition from us.

He who shall turn aside from it shidl surely cany a load of guilt on the

day of resurrection: they shall continue thereunder ybr eve;*; and a

grievous burden shall it be unto them on the day of resurrection.^ On
Uiat day the trumjMjt shall be sounded ; and we will gather the wicked

together on that day,* having grey eyes.° They shall speak with a low

voice to one another, saijing, Ye have not tarried^ above ten days. We
well know what they will say ; when the most conspicuous among them
for Ixliaviour shall say, Ye have not tarried above one day. They will ask

thee concerning the mountains : Answer, My Lord will reduce them to

dust and scatter them abroad ;*^ and he will leave them a plain equally ex-

tended : thou shalt see no part of them higher or lower than another. On
that day mankind shall follow the angel who will call thejn to judgm^nt^

none shall havepower to turn aside from him; and their voices shall be low

before the Merciful, neither shalt thou hear any more than the hollow

sound of tfieir feet. On that day, the intercession of iione shall be of

advantage unto anotlier, except the intercession of him to whom tho

Merciful shall grant permission,^ and who shall be acceptable unto him
in what he saitLt God knoweth that which is before them, and that

which is behind them j but they comprehend not the same by tJieir know-

ledge : X and their faces shall be humbled ^ before the living, the self-sub-

sisting God ; and he shall be wretched who shall bear his iniquity. But
whosoever shall do good works, being a time believer, shall not fear any

injustice, or any diminution of his rewardfrom God. And thus have we
sent down this book, being a Koran in the Arabic tongue ; and we have

inserted various threats and promises therein, that 7nen may fear God, or

that it may awaken some consideration, in them: wherefore, let God be

° Sec chap. 6, p. 101.
" And their eyes shall be covered with darkness."

—

Savanj,
° For this, with the Arabs, is one mark of an enemy, or a j)LTSon they abominate

;

to say a man has a black liver, (though I think we express our aversion by the term
white-livered,) reddish whiskers, and grey eyes, beinj^ a perij.hrasis for a foe, and
particularly a Greek, which nation were the most inveterate enemies of the AraW.s,

and have usually hair and eyes of those colours.* The orij;inal word, however,
signifies also those who are sipiint-eyed, or even blind of a sutl'usion.

^ Viz., in the world; or in the grave.
•* See the Prelim. Disc. sect. iv. p. 59.
' See ibid.

• Or, Except unto him, &c. See chap. 19, p. 104.

f "Intercession shall benefit none but those to whom God shall grant this favour
and who shall have pronounced the profession of faith which he loveth.'' *

—

Savarii.

X
" He knoweth the past and the future. Human knowledge extenda not thus

far."

—

Savory.
* The original word properly expresses the humility and dejected looks of captives

iji the presence of their conqueror.

* Al Beidawi, Jawhari, in Lex. " " This profession of faith consists in the

words, There is no God but God, and Mohammed is his prophtt. Tlicse words ougiiC

itever to be repeated before Turks, unless the speaker have au inclination to Ird

circumcised."

—

Savary.
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highly exalted, the King, the Truth ! Be not overhasty in receiving or
repeating the Koran before the revelation thereof be completed unto thee ;**

and say, Lord, increase my knowledge. We heretofore gave a command
unto Adam; but he forgot the same^ and ate of theforbiddenfruit ; and
we found not in him a firm resolution. And remember when we said unto
the angels, Worship ye Adam; and they worshipped him: but Eblis

refused.^ And we said, O Adam, verily this is an enemy unto thee, and
thy wife : wherefore, beware lest he turn you out of paradise ; for then

shalt thou be miserable. Verily we have inade a 'provision for thee, that

thou shalt not hunger therein, neither shalt thou be naked : and there is

also a provision made for thee, that thou shalt not thirst therein, neither

shalt thou be incommoded by heat. But Satan whispered evil sitggestions

unto him, saying, Adam, shall I guide thee to the tree of eternity, and
a kingdom which faileth not 1 * And they both ate thereof : and their

nakedness appeared unto them : and they began to sew together the leaves

of paradise, to cover themselves.^ And thus Adam became disobedient

unto his Lord, and was seduced. Afterwards his Lord accepted him, on
his repentance, and was turned unto him, and directed him. And God
said, Get ye down hence, all of you : the one of you shall be an enemy
unto the other. But hereafter shall a direction come unto you from me :

^

and whosoever shall follow my direction shall not err, neither shall he be
unhappy ; but whosoever shall turn aside from my admonition, verily he
shall lead a miserable life, and we will cause him to appear before us on
the day of resurrection, blind.^ And he shall say, O Lord, why hast thou
brought me before thee blind, whereas before I saw clearly ? God shall

answer. Thus have we done, because our signs came unto thee, and thou
didst forget them ; and in the same manner shalt thou be forgotten tlii^

day. And thus will we reward him who shall be negligent, and shall not
believe in the signs of his Lord : and the punishment of the life to come
shall be more severe, and more lasting, than the punishment of this life.

Are not the Meccans, therefore, acquainted how many generations we have
destroyed before them ; in whose dwellings they walk ? ^ Verily herein
are signs unto those who are endued with understanding. And unless a
decree had previously gone forth from thy Lord for their respite, verily

their destruction had necessarily followed : but there is a certain time de-

^ Mohammed is here commanded not to be impatient at any delay in Gabriel's
bringing the divine revelations, or not to repeat it too fast after the angel, so as to
overtake him before he had finished the passage. But some suppose the prohibition
relates to the publishing any verse before the same was perfectly explained to him.**

^ Adam's so soon forgetting the divine command has occasioned some Arab ety-
mologists to derive the word Insan, i. e. man, from nasiya, to forget, and has also
given rise to the folloAving proverbial saying, Awwalo ndsin awwalo'nndsi, That is,

The firstforgetful person was the first of men; alluding to the like sound of the words,
^ See chap.'2, p. 5, &c. ; chap. 7, p. 117, &c.
* " The tree which giveth endless sovereignty.''

—

Savary.
» See chap. 7, pp. 117, 118.
y See chap. 2.

' See the Prelim. Disc. sect. iv. p. 61.
^ Seeing the footsteps of their destruction ; as of the tribes of Ad and Thamiid.

« Al Beidawi, Jallulo'ddin.
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tcrmined hj Godfor their punishnieiU. Wherefore, do thou, Muhamnied,
patiently bear that which they say; and celebrate the praise of thy Lord
before the rising of the sun, and before the setting thereof, and pi-aise him in

the houi-s of the night, and in the extremities of the day,^ that thou mayeat

be well-i>leased tcith the prospect of receivingfavour from God. And cast

not thine eyes on that which we have gininted divers of the unbelievers to

enjoy, namely, the splendour of this present life,*^ that we may prove them
thereby; for the provision of thy Lord^ w better, and more permanent.
Command thy family to observe prayer; and do thou persevere therein. We
require not of thee that thou labour to gain 7iecessari/ provhions for thyscjf

andfamily : we will provide for thee; for the prosperous issue shall attend

on piety.® T^ie luibelievers say, Unless he come unto us with a sign from
his Lord, ice will not believe on him. Hath not a plain declaration come
unto them, of that which is contained in the former volumes of scripture,

by the revelation cf the Kordn 1 If we had destroyed them by a judgment
before the same Jiad been revealed, they would have said, at the resurrection, O
Lord, how could we believe since thou didst not send unto us an apostle,

that we might follow thy signs, before we were humbled and covered with
shame ? Say, Each of us wait t/ie issue : wait, therefore ; for ye shall

surely know hereafter who Iiave been the followers of the even way, and
who hath been rigidly directed.

CHAPTER XXI.

INTITLED, THE PROPHETS;' REVEALED AT MECCA.

IX THE NAME OF THE MOST MERCIFUL GOD.

[*XYII.] Tlie time of giving up their account dmweth nigh unto the

people o/J/ecca; while they are sunk in negligence, turning aside/ro77i tJiA

consideration thereof. No admonition cometh unto them from their Lord,

^ i. e. Evening and morning ; which rimes are repeatefl as the principal hours of

l»ravcr. But some suppose these words intend the prayer of noon ; the first half of

the'day ending, and the second half beginning, at that time.^

«= That is, Do not envy or covet their pomp and prosperity in this world.*
^ Viz., the reward laid up fur thee in the next life : or the gift of prophecy, and

the revelations with which God has favoured thee.

" It is said, that when Mohammed's family were in any strait or affliction, he used

to order them to go to prayers, and to repeat this verse."

" The unbelievers have said, We will not believe on him, unless he work mi-

racles. Have they not heard the history of the nations which came before them?"
—Savary.

^ The chapter bears this title, because some particulars relating to several of tho

ancient prophets are here recited.

Savary adds, after the word prophets, "Peace be with them."

(He who shall read this chapter, says Zamakhshari, shall he favourably judged

on the day of resurrection. The prophets who are mentioned in the Koran shall

stretch out their hands to him, and salute him."

—

Savary.

7 Al Beidawi, Jallalo'ddin. » See chap. 15, p. 213. » Al Bcidawi.
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being lately revealed in the Koran, but when they hear it, they turn it to
sport : their hearts are taken up with delights. And they who act unjustly
discourse privately together, saying, Is this Ifohammed any more than a
man like yourselves ? Will ye therefore come to hear a piece of sorcery,

when ye plainly perceive it to he so ? * Say, my Lord knoweth whatever
is spoken in heaven and on earth : it is he who heareth and knoweth. But
they say, The Koran is a confused heap of dreams : nay, he hath forged it

;

nay, he is a poet : let him come unto us therefore with some miracle, in

like manner as the former prophets were sent. None of the cities which we
have destroyed believed the miracles which they saw performed before them

:

will these therefore believe, if they see a miracle ? We sent none as our
apostles before them, other than men, unto whom we revealed our will.

Ask those who are acquainted with the scripture, ifye know not this. We
gave them not a body which could be ^supported without their eating food ;

neither were they immortal. But we made good our promise unto them

:

wherefore we delivered them, and those whom we pleased ; but we
destroyed the exorbitant transgressors. Now have we sent down unto you,

Koreish, the book of the Koran ; wherein there is honourable mention o.

you : will ye not therefore understand ? And how many <;itieg have we
overthrown, which were ungodly ; and caused other nations to rise up after

them 1 And when they felt our severe vengeance, behold, they fled swiftly

from those cities. And the angels saidscoffingly unto them, Do not fly; but
return to that wherein ye delighted, and to your habitations; peradventure

ye will be asked.t ^ They answered, Alas for us ! verily, we have been
unjust.** And this their lamentation ceased not, until we had rendered

them like corn which is mowen down and utterly extinct. We created not

the heavens and the earth, and that which is between them, by way of

sport.* t If we had pleased to take diversion, verily, we had tak^n it with
that which beseemeth us ;'' if we had resolved to have done this. But we
will oppose truth to vanity, and it shall confound the same ; and behold, it

* " Will you listen unto an impostor ? You will know him soon."_5amry.
^ i. e. Concerning the present posture of affairs, by way of consultation : or, thatye may be examined as to your deeds, that ye may receive the reward thereof i

t "Whither fly you? the angels will exclaim. Return to enjoy your pleasures
Return to the abode in which you dwelt. You are about to be questioned.^—^^ayary'

It is related that a prophet was sent to the inhabitants of certain towns in Yaman, but mstead of hearkening to his remonstrances, they killed him: upon whichGod delivered them into the hands of Nebuchadnezzar, who put them to the sword •

a voice at the same time crying from heaven, Vengeance for the blood of the pro'phets ! Upon which they repented, and used the words of this passage.
' But for the manifestation of our power and wisdom to people of^understandine-

that they may seriously consider the wonders of the creation, and direct their ac
tions to the attainment of future happiness, neglecting the vain pomp and fleetinf^
pleasures of this world. ^ fa

. \
" ^/ ""^^ ^^^ formed the universe for a sport, we should have been the first ob-

J ects of mockery."

—

Savary.

J^
Viz. we had sought our pleasure in our own perfections; or, in the spiritualbeings which are in our immediate presence; and not in raising of material build,

Jngs, with painted roofs, and fine floors, which is the diversion of man8ome think the original word, translated diversion, signifies in this place a wife
or a chila

;
and that the passage is particularly levelled against the Christiuns.2 '

1 Al Beidawi, Jallalo'ddin, al Zamakli, 2 lidem.
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shall vanisli away. Woe be unto jou, for that which ye impiously utter

Concerning God I since whoever is in heaven and on earth is subject unto

him; and the angels who are in his ])resenee do not insolently disdain his

service, neither are they tired Oicrewitk They praise him night and day
;

they faint not. Have tliey t;iken gods from the earth? Shall they raise

the dead to life ? If there were either in h^'aven or on earth gods besides

God, verily, both would bo corrupted.* But far be that which they utter

from God, tlie Lord of the throne ! Ko account shall be demanded of him
for what he shall do ; but an account shall be demanded of them. Have
they taken other gods besides him?* Say, produce your proof tJicreof.

This is the admonition of those who are contemporary with me, and the

admonition of those who have been before me,'" but the gi'cater part of

them know not the truth, and turn aside /ro7/i the same. We have sent no

apostle before thee, but we I'evealed unto him that there is no god beside

myself, wherefore serve me. They say, the Merciful hath begotten issue

;

and the angels arc his daughters °f God forbid ! They are his honoured

servants, they prcvent him not in any thing which they say ;" and they

execute his command. He knowcth that which is before them, and that

which is behind them, they shall not intercede for any, except for whom
it shall please him ; and they tremble for fear of liira. Whoever of them
shall say, I am a god besides him ; that angel will we reward with hell

:

for so will we reward the unjust. Do not the unbelievei*s therefore know,

that the heavens and the earth were solid, and we clave the same in

sunder ;•* and made every living thing of water ? :j: Will they not therefore

believe ? And we placed stable mountains on the earth, lest it should

move with them ;'' and we made broad passages between them for paths,

that they might be directed in their journeys : and we made the heaven a

roof well supported. Yet they turn aside from the signs thereof, not con--

sidering that they are the workmanship of God. It is he who hath created

the night, and the day, and the sun, and the moon ; all the celestial bodies

' Tliat is, the whole creation would necessarily fall into confusion and be over-
turned, by the competition of such mighty antagonists.

* " Do the angels worship any other divinities than God ? Produce your proof."—Savary.
"*

I. e. This is the constant doctrine of all the sacred books; not only of the Ko-
riin, but of those which were revealed in former ages ; all of them bearing witness
to the great and fundamental truth of the unity of God.

° This passage was revealed on account of the Khozaites, who held the angels to

be the daughters of God.

t "The unbelievers have said, God has had a son by intercourse with the angels.

Far from him be this blasi)hemy! The angels are his honoured servants."— iSru-ary.
*> t. e. They presume not to say any thing, until he hath spoken it ; behaving as

servants who know their duty.
P That is, they were one continued mass of matter, till we separated them, and

divided the heaven into seven heavens, and the earth into as many stories; and dis-

tinguished the various orbs of the one, and the ditfercnt climates of the other, &c.
Or, as some choose to translate the words, The heavens and the earth were shut up,
and we opened the same : their meaning being, that the heavens did not rain, nor
the earth produce vegetables, till God interposed his power.'

t
•' That we caused the rain to descend, which giveth life to all the plants."

—

Savary.
« See chap. 16, p. 215.

' Al BeiJuwi, Jallalo'ddin,
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move swiftly, each in its respective orb. We have not gi^anted unto any man
before thee eternal permanency in this world ; if thou clie, therefore, will

they l)e immortal 1
^' Every soul shall taste of death : and we will prove

you with evil, and with good, for a trial of you; and imto us shall yo

return. When the unbelievers see thee, they receive thee only with

scoffing, saying, Is this he who mentioneth your gods with contempt ? Yet
themselves believe not what is mentioned to them of the Merciful.^ * Man
is created of precipitation.* Hereafter will I show you my signs, so that

ye shall not wish them to be hastened. They say, When will this threat

be accomplished, if ye speak truth % If they who believe not knew that the

time will surely corae, when they shall not he able to drive back the fire of
hell from their faces, nor from their backs, neither shall they be helped, they

would not hasten it. But the day of vengeance shall come upon them sud-

denly, and shall strike them with astonishment : they shall not be able to

avert it, neither shall they be respited. Other apostles have been mocked
before thee ; but the punishment which they scoffed at fell upon such of

them as mocked. Say U7ito the scoffers, Who shall save you by night and
by day from the Merciful ? Yet they utterly neglect the remembrance of

their Lokd. Have they gods who will defend them, besides us ? They are

not able to help themselves ; neither shall they be assisted against us by
their companions. But we have permitted these men and'their fathers to

enjoy worldlypros'perity, so long as life was continued unto them. Do they

not perceive that we come unto the land of the unbelievers, and straiten the

borders thereof % Shall they therefore be the conquerors ? Say, I only

preach unto you the revelation of God : but the deaf will not hea.r thy call,

whenever they are preached unto. Yet if the least breath of the punish-

ment of thy Lord totich them, they wall surely say, Alas for us ! verily we
have been unjust. We will appoint just balances for the day of resur-

rection ; neither shall any soul be injured at all : although the merit or guilt

of an action be of the weight of a grain of mustard-seed only, we will pro-

duce it publicly ; and there will be sufficient accountants with us. We
formerly gave unto Moses and Aaron the law, being a distinction " between

good and evil, and a light and admonition unto the pious ; who fear their

Lord in secret, and who dread the hour ofjudgment. And this booh also is

a blessed admonition, which we have sent down from heaven : will ye
therefore deny it ? and we gave unto Abraham liis direction ^ heretofore,

and we knew him to be worthy of the revelations wherewith lie loas favoured.

* This passage was revealed when the infidels said, "We expect to see Mohammed
die, hke the rest of mankind.

8 Denying his unity; or rejecting his apostles and the scriptures which were given
for their instruction, and particularly the Koran.

* " And they dare to insult the Merciful !
"

—

Savory.
* Being hasty and inconsiderate.* It is said this passage was revealed on account

of al Nodar Ebn al Hareth, when he desired Mohammed to hasten the divine ven-
geance with which he threatened the unbelievers.^

° Arab, al Forkan. See the Prelim. Disc. sect. iii. p. 40.
= Viz., the ten books of divine revelations which were given him.'^

4 See chap. 17, p. 228, &c. Al BeiJava.
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Remember when lie said unto his father, and his people, TVhat are these

images, to which ye are so entirely devoted ]^ They answered, We found

our fathers worshipping them. He sjiid, Yerily both ye and your fathera

have been in a manifest error. They said, Dost thou serio'isbj tell us the

ti-uth, or art thou one who jestest with its ? He replied, Verily your Loun

is the Lord of the heavens and the earth ; it is he who hath created them :

and I am otie of those who bear witness thereof. By God, I will surely

devise a plot against your idols, after ye shall have retired//'om tfieni, and

shall have turned your backs. And in tJve peoples absence he went into the

temple icJcere tlie idols stood, and he brake them all in pieces, except the

biggest of them ; that they might lay the blame upon that.* A nd

when they were retur)ied, and saw tlie havoc which had hetn made,

they said, Who hath done this to our gods 1 He is certainly an

impious pei-son. AjuI certain of them answered, "We heard a young

man speak reproachfully of them : he is named Abraham. They said.

Bring him therefore before the people, that they may bear witness against

him. And lohen Ice teas brought before the assembly, they said 2into

him, Hast thou done this unto our gods, O Abraliam? He answered, Nay,

that biggest of them hath done it : but ask them, if they caji speak. And
they returned unto themselves,*^ and said t/ie one to tlie oilier, Verily ye are

the impious persons.'^ Afterwardstheyrelapsed into theirfonner obstinacy,^

and said, Verily thou knowest that these speak not. A braham answered.

Do ye therefore worship, besides God, that which cannot profit you at all,

neither can it hurt you ? Fie on you : and upon that which ye worship

besides God I Do ye not understand ? They said, Burn him, and avenge

your gods : if ye do this it will be loell.^ And wlien Abraham was cast into

f See chap. 6, p. 105, &c., chap. 19, p. 251, and chap. 2, p. 31.

" Abraham took his opportunity to do this while the Chaldeans were abroad in the
fields, celebrating a preat festival ; and some say lie hid himself in the temple : and
when he had accomplished his design, that he might the more evidently convince them
of their folly in worshipping them, he hung the axe, with which he had hewn and
broken down the images, on the neck of the chief idol, named by some writers Baal,
as if he had been the author of all the mischief." For this story, which, though it

be false, is not ill invented, Mohammed stands indebted to the Jews, who tell it with
a little variation : for they say Abraham performed this exj)loit in his father's shop,

during his absence; that Terah, on his return, demanding the occasion of the dis-

order, his son told him that the idols had quarrelled and lallcn together by the ears

about an offering of fine flour, winch had been brought them by an old woman ; and
that the father, finding he could not insist on the impossil)ility of what Abraham pre-

tended, without confessing the impotence of his gods, fell into a violent passion, and
carried him to Nimrod, that he might be exemplarily punished for his insolence.®

» That is, they became sensible of their folly.

* " Having awoke to a sense of their error, they exclaimed, "We were unjust."

—

Savary.
^ Literally, They xvere turned down upon their heads.
•= Perceiving they could not prevail against Abraham by dint of argument, says

al Beidawi, they had recourse to persecution and torments. The same commentator
tells us the person who gave this counsel was a Persian Curd,i named Heyytin,
and that the earth opened and swallowed him up alive : some, however, say it was
Andeshan, a Magian priest;' and others, that it was Nimrod himself.

• See the Prelim. Disc. sect. iv. p. 52. 7 Al Beidawi, Jallalo'ddin, &c. Vide
Hyde de Kel. vet. Pers. c. 2. ^ i^ Gedal. in Shalshel. hakkab. p. 8. Vide Mai-
mon. Yad hazzaka, c. 1, de idol. ^ Vide D'llerbel. Bibl. Orient. Art. Dhokak.
ct Schultens, Indie. Geogr. in Vit. Saladiui, voce Curdi. * VideD'Hcrbd. p. 115.
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the burning pile, we said, O fire, be thou cold, and a preservation unto
Abraham,'^ And tbey sought to lay a plot against him : but we caused

them to be the sufferers.® And we delivered him, and Lot, by bringing

them into the land wherein we have blessed all creatures.^ And we
bestowed on him Isaac and Jacob, as an additional gift : and we made
all ofthem righteous persons. We also made them models ofreligion,^* that

they might dii-ect others by our command : and we inspired into them the

* The commentators relate that, by Nimrod's order, a large space was inclosed at

Cxitha, and filled with a vast quantity of wood, which being set on fire, burned so

fiercely that none dared to venture near it : then they bound Abraham, and, putting

him into an engine (which some suppose to have been of the devil's invention), shot

him into the midst of the fire, from which he was preserved by the angel Gabriel,

who was sent to his assistance ; the fire burning only the cords with which he was
bound.' They add that the fire having miraculously lost its heat, in respect to

Abraham, became an odoriferous air, and that the pile changed to a pleasant meadow;
though it raged so furiously otherwise, that according to some writers, about two
thousand of the idolaters were consumed by it.*

This story seems to have had no other foundation than that passage of Moses,
where God is said to have brought Abraham out of Ur of the Chaldees,® misunder-
stood : which words the Jews, the most trifling interpi-eters of scripture, and some
moderns who have followed them, have translated, out of the fire of the Chaldees

;

taking the word Ur, not for the proper name of a city, as it really is, but for an ap-
pellative, signifying firej^ However, it is a fable of some antiquity, and credited,

not only by the Jews, but by several of the eastern Christians ; the twenty-fifth of
the second Canun, or January, being set apart in the Syrian calendar, for the com-
memoration of Abraham's being cast into the fire.^

The Jews also mention some other persecutions which Abraham underwent ok
account of his religion, particularly a ten years' imprisonment : ® some saying he wa3
imprisoned by Nimrod ;

^ and others, by his father Terah.^^
* Some tell us that Nimrod, on seeing this miraculous deliverance from his palace,

cried out, that he would make an offering to the God of Abraham ; and that he ac-
cordingly sacrificed four thousand kine.^ But, if he ever relented, he soon relapsed
into his former infidelity : for he built a tower that he might ascend to heaven to see
Abraham's God ; which being overthrown,^ still persisting in his design, he would
be carried to heaven in a chest borne by four monstrous birds ; but after wandering
for some time through the air, he fell down on a mountain with such a force that
he made it shake, whereto (as some fancy) a passage in the Koran ^ alludes, which
may be translated, although their contrivances be such as to make the mountains tremble.

Nimrod, disappointed in his design of making war with God, turned his arms
against Abraham, who, being a great pi-ince, raised forces to defend himself; but
God, dividing Nimrod's subjects, and confounding their language, deprived him of
the greater part of his people, and plagued those who adhered to him by swarms of
gnats, which desti'oyed almost all of them : and one of those gnats having entered
into the nostril, or ear, of Nimrod, penetrated to one of the membranes of his brain,
where, growing bigger every day, it gave him such intolerable pain that he was
obliged to caiise his head to be beaten with a mallet, in order to procure some ease^

which torture he suffered four himdred years ; God being willing to punish, by one
of the smallest of his creatures, him who insolently boasted himself to be lord of all.*

A Syrian calendar places the death of Nimrod, as if the time were well known, ou
the 8th of Thamuz, or July.^

^ i. e. Palestine ; in which country the greater part of the prophets appeared.
^ See chap. 2, p. 16.

* " We established them as our vicars, to lead the people according to the divine
law."

—

Savary .

5 Al Beid^^vi, Jallalo'ddin, &c. Vide Morgan's Mohamedism Expl. v. i. chap. 4.
* The MS. Gospel of Barnabas, chap. 28. ^ Gen. xv. 7. ^ yide Targ. Jonath.
et Hierosol. in Genes, c. 1 1 et 1 5, et Hyde, de Rel. vet. Pers. p. 74, «S;c. ^ Vide
Hyde, ibid. p. 73. ^ Pt. Eliez. Pirke,' c. 26, &c. Vide Maim. More Nev. lib. iii.

c. 29. » Glossa Talmud, in Gemar. Bava bathra, 91, 1. i^ In Aggada. ^ Al
Beidawi. 2 gee chap. 16, p. 216. 3 See chap. 14, p. 209. * Vide D'Herbel.
Eibl. Orient. Art. Nemrod. Hyde, ubi supra. * Vide MyS.Qj ibid. t). 74.

2d
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doing of good works, and the obser\*ance of prayer, and the giving of alms ;

and thej served iis. And unto Lot we gave wisdom and knowledge, and
we delivered him out of the city which committed filthy crimes ; for they

were a wicked and insolent people ;
^ and we led him into our mercy ; for

he was an upright person. And remember Noah, when he CiiUed for

destruction on his people,^ before the pr<^phets above mentioned: and we heard

him, and delivered him and his family from a great strait : and we protected

him from the people who accused our signs of falsehood ; for they were a

wicked people, wherefore we drowned them all. And rem^ember David

and Solomon, when they pronounced judgment concerning a field, when
the sheep of certain people had fed therein bj-- night, having no shepherd

;

and we were witnesses of their judgment : and we gave the undei'standing

thereof unto Solomon.^ And on all of them we bestowed wisdom, and

knowledge. And we compelled the mountains to praise us, with David;

and the birds also : ' and we did this. And we taught liim the art of

making coats of mail for you,™ that they may defend you in your wars :

will ye therefore be thankful ? And unto Solomon toe subjected a strong

wind :
* ^ it ran at his command to the land wliereon we had bestowed our

blessing :
^ and we knew all things. And lae also subjected unto his

commajid divers of the devils, who might dive to get pea/rls for him, and per-

form other work besides this ; ^ and we watched over them.*^ And remember

' See chap. 7, p. 125, &c. and chap. 11, p. 183.
» See chap. 8, p. 146. note '.

^ Some sheep, in their shepherd's ahsence, having broken into another man's field

(or vineyard, say others) by nifrht, and eaten up the com, a dispute arose there-

upon : and the cause being brought before David and Solomon, the former said that

the owTier of the land should take the sheep, in compensation of the damage which
he had sustained : but Solomon, who was then but eleven years old, was of opinion

that it would be more just for the owner of the field to take only the profit of the

sheep, viz. their milk, lambs, and wool, till the shepherd should, by his own labour

and at his own expense, put the field into as good condition as when the sheep entered

it ; after which the sheep might be returned to their master. And this judgment
of Solomon was approved by David himself, as better than his own.*

' Mohammed, it seems, taking the visions of the Talmudists for truth, believed that

when David was fatigued with singing psalms, the mountains, birds, and other parts

of the creation, both animate and inanimate, relieved him in chanting the divine

praises. This consequence the Jews draw from the words of the psalmist, when he
calls on the several parts of nature to join with him in celebrating the'praise of God ;^

it being their perverse custom lo expound passages in the most literal manner, which
cannot bear a Kteral sense without a manifest absurdity; and, on the contrary, to

turn the plainest passages into allegorical fancies.

™ Men, before his inventing them, using to arm themselves with broad plates of
metAl. Lest this fable should want something of the marvellous, one writer tells us,

that the iron which David use4 became soft in his hands like wax.^
• '• Solomon received from he-aven the power ofcommanding the winds. He caused

them to blow at his will on the blessed land. Our knowledge has no bounds."

—

Savary.
° Which transported his throne with prodigious swiftness. Some say, this wind

was violent or gentle, just as Solomon pleased.'
° Viz., Palestine, whither the wind brought back Solomon's throne in the evening,

after having carried it to a distant country in the morning.
P Such as the building of cities and palaces, the fetching of rare pieces of art from

foreign countries, and the like.

*» Lest they should swerve from his orders, or do mischief according to theirnatural

• Al Beidawi, Jall.ilo'ddin, &c. ^ See Psalm cxlviii, 8 Tarikh Montakkab.
Vide D'llerhel. p. 2S4. » See chap. 27.



CHAP. XXI. AL KORAN. 271

Job;^ when he cried unto his Lord, saying, Yerily evil hath afflicted me :

but thou art the most merciful of those who show mercy. Wherefore wo
heard him, and relieved himfrom the evil which was upon him : and we
restored unto him his family, and as many more with them, through our

mercy, and for an admonition imto those who serve God. And remember

Ismael, and Edris,^ and Dhu'lkefl.^ All these were patient persons; where-

fore we led them into our mercy ; for they were righteous doers. And
rememher Dhu'lnun," when he departed * in wrath,^ and thought that we
could not exercise our power over him. Aud he cried out in the darkness,^

saying, There is no God, besides thee : praise be unto thee ! Yerily I have

been one of the tinjust. Wherefore we heard him, and delivered him from

mcHnations. Jallalo'ddin says, that when they had finished any piece of building,

they pulled it down before night, if they were not employed in something new.
^ The Mohammedan writers tell us that Job was of the race of Esau, and was

blessed with a numerous family, and abundant riches : but that God proved him, by
taking away all that he had, even his children, who were killed by the fall of a house

;

notwithstanding which he continued to serve God, and to return him thanks as usual

:

that he was then struck with a filthy disease, his body being full of worms, and so

ofi'ensive that as he lay on the dunghill none could bear to come near him : that his

wife, however, (whom some call Eahmat the daughter of Ephraim the son of Joseph,
and others Makhir the daughter of Manasses,) attended him with great patience,

supporting him with what she earned by her labour ; but that the devil appearing
to her one day, after having reminded her of her past prosperity, promised her that
if she would worship him, he would restore all they had lost ; whereupon she asked
her husband's consent, who was so angry at the proposal, that he swore, if he re-

covered, to give his wife a hundred stripes : that Job having pronounced the prayer
recorded in this passage, God sent Gabriel, who, taking him by the hand, raised him
np ; and at the same time a fountain sprang up at his feet, of Avhich having drank,
the worms fell off his body, and washing therein he recovered his former health and
"beauty : that God then restored all to him double ; his wife also becoming young and
handsome again, and bearing him twenty-six sons ; and that Job, to satisfy his oath,

was directed by God to sti-ike her one blow with a palm-branch having a hundred
leaves.^ Some, to express the great riches that were bestowed on Job after his suf-

ferings, say he had two threshing-floors, one for wheat, and the other for barley,

and that God sent two clouds which rained gold on the one, and silver on the other,

till they ran over.^ The traditions differ as to the continuance of Job's calamities

;

one will have it to be eighteen years, another thirteen, another three, and another
exactly seven years, seven months, and seven hours.

^ See chap. 19, p. 252.
* Who this prophet was is very uncertain. One commentator will have him to be

Elias, or Joshua, or Zacharias :3 another supposes him to have been the son of .Job,

and to have dwelt in Syria ; to which some add, that he was first a very wicked man,
but afterwards repenting, died ; upon which these words appeared miraculously
written over his door, Now hath God been merciful unto Dhu'lkefl ;

* and a third tells us
he was a person of great strictness of life, and one who used to decide causes to the
satisfaction of all parties, because he was never in a passion ; and that he was called
Dhu'lkefl from his continual fasting, and other religious exercises.^

^ This is the surname of Jonas ; which was given him because he was swallowed
by the fish. See chap. 10, p. 173.

* " Remember Jonas, when he departed with regret, and believed himself to be
sheltered ft-om our power."

—

Savary.
^ Some suppose Jonas's anger was against the Ninevites, being tired with preach-

ing to them for so long a time, and greatly disgusted at their obstinacy and ill usage
of him; but others, more agreeably to scripture, say the reason of his ill humour was
God's pardoning of that people on their repentance, and averting the judgment
which Jonas had threatened them with, so that he thought he had been made a liar.«

y i. e. Out of the belly of the fish.

1 Al Beida^i, Jallalo'ddin, Abu'lfeda, &c. See D'Herbel. Bibl. Orient. Art. Aioub.
''Jallalo'ddm. sAlBeidawi. ^Abu'lfeda. ^ jaDaJo'ddin. cAlBeidawl
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affliction;* for so do we deliver tJie time believei's. And remember
Ziicharias, when he called upon his Lord, sai/ing, O Lord, leave me not

childless : yet thou art the best heir. Wherefore we heard hiui, aud we
gave him John ; and we rendered his wife ^t/or hearing a child unto him.

These strove to excel in good works, antl called upon us with love, and
with fear ; and humbled themselves before us. And remember her who
preservetl her virginity,* and into wliom we breathed of our spirit ; ordain-

ing her and her son for a sign unto all creatures. Verily tliis your religion

is one religion,^ and I am your Lord ; wherefore serve me. But tJie Jeivs

ajid Christians; have made schisms in the affair of tlieir religujn among
themselves ; but all of them shall appear before us. Whosoever shall do

good works, being a true believer, there sliall be no denial of tJie reward

due to his endeavours ; and we will surely write it do\sTi unto him. An
inviolable prohibition is laid on every city which we shall have destroyed

;

for that they shall not return any more into the world, until Gog and
Magog shall liave a passage opened for them,*^ and they shall hasten from

every high liill,^ and the cei^tain promise shall di*aw near to befaljiUed : and
behold, the eyes of the infidels shall be fixed with astonishment, and they

s/iall say, Alas for us ! we were formerly regardless of this day ; yea, we
were wicked doers. Verily both ye, men of Mecca, and tlie idols which ye

worship besides God, sliall be cast as fuel into \ieW.fre : ye shall go down
into the same. If these were really gods, they would not go down into the

same : and all of tlieni shall rem^iin therein for ever. In that place shall

they groan for ayiguish ; and they shall not hear aur/ht therein." As
f&r those unto whom the most excellent reward of paradise hath been pre-

destinated by us, they shall be transported far off from the same ;
*" they

shall not hear the least sound thereof : and they shall continue for ever in

thefelicity which their souls desire. The greatest terror shall not trouble

them ; and the angels shall meet them to congratulate tliem, saying, This is

your day which ye were promised. On that day we will roll up the

heavens, as the angel ^i Sijil^' rolleth up the book ivlierein everyman s actions

See diap. 37. * Namely, tlie Virjrin Mary.
^ Being the same which was professed by all the prophets, and holy men and

women, without any fundamental difference or variation.
<=

J. e. Until the resurrection ; one sign of the approach whereof will be the irrup-

tion of those barbarians.7
^ In this passage some copies, instead oUiadahin, i. e. an elevated part of the earth,

have jadalhin, which signifies, a grave ; and if we follow the latter reading, the pro-

noun they must not refer to Gog and Magog, but to mankind in general.
• Because of their astonishment and the insupportable torments they shall endure

;

or, as others expound the words, They shall not hear tfierein any thing which m.iy
give them the least comfort.

^ One Kbn al Zabari objected to the preceding words, Both ye and that which ye
tvorship besides God shall be cast intu hell, because, being general, they asserted an
absolute falsehood ; some of the objects of idolatrous worship being so far from any
danger of damnation, that they were in the highest favour with God, as Jesus, Ezra,

and the angt-Ls : wherefore this passage was revealed, excepting those who were pre-
destined to salvation.*

K Whose office is to write down the actions of cvcrA- man's life, which, at his death,

be rolls up as completed. Some pretend one of Mohammed's scribes is here meant

:

^ Sec the Prelim. Disc. sect. iv. p. 58, « Al Beidawi, Jallalo'ddin.
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are recorded. As we made the first creature out ofnotliing, so we will also

reproduce it at the resurrection. This is a promise which it lieth on ua to

fulfl : we will surely perform it. And now have we written in the

psalms, after the promulgation of the law, that my servants the righteous

shall inherit the earth> Yerily in this book are contained sufficient means

of salvatio7i, unto people who serve God. We have not sent thee, O
Mohammed, but as a mercy unto all creatures.* Say, No other hath

been revealed unto me, than that your God is one God : will ye therefore

he resigned unto him 1 But if they turn their backs to the confession

of God's unity, say, I proclaim ivar against you all equally :^ but I know

not whether that which ye are threatened with ^ he nigh, or whether it he

far distant.t Yerily God knoweth the discourse which is spoken in public

;

and he also knoweth that w^hich ye hold in private. I know not hut per-

adventure the respite granted you is for a trial of you ; and that ye may

enjoy the prosperity of this luorld for a time. Say, Lokd, judge between me

and my adversaries with truth. Our Lord is the merciful; whose assist-

ance is to be implored against the blasphemies and calumnies which yQ

utter.

CHAPTER XXII.

INTITLED, THE PILGRIMAGE j» REVEALED AT MECCA.'"

IN THE NAME OF THE MOST MERCIFUL GOD.

O Men of Mecca, fear your Lord. Yerily the shock of the last hour^

will he a terrible thing. On the day whereon ye shall see it, every

woman who giveth suck shall forget the infant which she suckleth,^ and
GYevjfemale that is with young shall cast her burden ; and thou shalt

see men seemingly drunk, yet they shall not be really di'unk : but the

punishment of God will he severe. There is a man who disputeth concern-

ing God without knowledge,^ and followeth every rebellious devil : against

and others take the word Sijil, or, as it is also written, Sijjill, for an appellative,

signifying a hook or written scroll; and accordingly, render the passage, as a written

scroll is rolled up.^
^ These words are taken from Psalm xxxvii. 29.
* " We have sent thee only to announce unto all men the divine mercy."

—

Savary.
» Or, / have publicly declared unto you what I was commanded.
Viz., the losses and disgraces which ye shall suffer by the future successes of the

Moslems ; or the day of judgment.

f " If ye persist in your unbelief, I announce calamities unto you. I know not
whether they are at hand, or as yet at a distance."

—

Savary.
^ Some ceremonies used at the pilgrimage of Mecca being mentioned in this chap-

ter, gave occasion to the inscription.

™ Some ^ except two verses, beginning at these words, There are some men who
serve God in a wavering manner, &c. And others ^ six verses, beginning at. These
are two opposite parties, &c.

i Or, the earthquake which some say, is to happen a little before the sun rises

from the west; one sign of the near approach of the day of judgment.^
* See the Prelim. Disc, sect, 4, p. 59.
P This passage was revealed on account of al Nodar Ebn al Hareth, who main-

» Al Beidawi, Jallalo'ddin, &c. ^ Jallalo'ddin. 3 Al Beidawi. ^ See the

PrcUm. Disc. sect. iv. p. 56, &c.
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whom it is written, that whoever shall take him for his patron, he shall

surely seduce him, and shall lead him into the torment of hell.* O men,

if ye be in doubt concerning the resurrection, consider tJiat v^'efirst created

yon ofthe dust of the ground ; afterwards, of seed ; afterwards, of a little

coagulated blood ;"* afterwards, of apiece of liesh, perfectly formed wi part,

and in part imperfectly formed ; that we might make our power manifest

nnto you : and we caused that which we please to rest in the wombs, until

the appointed time of deliverT/. Then we bring you forth infants; and

aftersN'ards we permit you to attain your age of full strength : and one of

you dieth t;i his youth, and another of you is postponed to a decrepid age,

so that he forgetteth whatever he knew. Thou sees-t the earth sometimes

dried up and barren : but when we send down rain thereon, it is put in

motion and swelleth, and produceth every kind of luxuriant vegetables. This

shofceth that God is the truth, and that he raiseth the dead to life, and that

he is almighty ; and that the hour of judgnient vriH surely come (there

is no doubt thereof), and that God will raise again those who are in

the graves. There Ls a man who disputeth concerning God ^^-ithout either

knowledge, or a direction, or an enlightening book ;
^ proudly turning his

side, that he may seduce m^n from the way of God. Ignominy shall attend

him in this world ; and on the day of resiurection we will make him taste

the torment of burning, when it shall he said unto him, This tlwu sufferest

because of that which thy hands have formerly committed ; for God is not

nnjiist towards mankind.t There are some men who serve God in a

wavering manjier, standing, as it were, on the verge* oftlie true religion.

If good befall one oftJiem, he resteth satisfied therein ; but if any tribulation

tained that the angels were the daughters of God, and that the Koran was a fardel

of old fables, and denied the resurrection.*

"The greatest part of men dispute concerning God, without being guided by
the light. Thev follow rebellions Satan. It is written that he shall lead astray,

and shall draw down into hell, whoever shall have taken him as his patron."

—

Savury.
1 See chap. 96.
' The person here meant, it is said, was Abu Juhl,* a principal man among the

Koreish, and a most inveterate enemy of Mohammed and his religion. His true

name was Amru Ebn Hcsham, of the family of Makbzum ; and he was surnamed
Abu'lhocm, i. e. the father of wisdom, which was afterwards changed into Abu Jahl,

or the father offolly. He was slain in the battle of Bedr.^

f "The greatest part dispute concerning God, without being enlightened by the

torch of knowledge, and without the authority- of any famous book. They haughtily

turn aside the head, that they may mislead their fellow-creatures from the right

path. In this world they shall be covered -with ignominy, and at the day of resur-

rection we will make them to undergo the torment of tire. Such shall be the reward
of their crimes. God never deceiveth his servants."

—

iSavary.
• This expression alludes to one who being posted in the skirts of an army, if he

sees the victon.- inclining to his own side, stands his ground, but if the enemy ia

likely to prevail, takes to his heels.

The passage, they say, was revealed on account of certain Arabs of the desert,

who came to Medina, and having professed Mohammed ism, were well enough
pleased with it so long as their atlairs prospered, but if they met v^Hth any ad-
versity, were sure to lay the blame on their new religion. A tradition of Abu Said
mentions another accident as the occasion of this passage, viz. that a certain Jew
embraced Islam, but afterwards taking a dislike to it, on account of some mis-
fortunes which had befallen him, went to Mohammed, and desired he might renounce
it, and be freed from the obligations of it; but the prophet told him that no such
thing was allowed in his religion.^

AlBeidawi. « Jallalo'ddin « See chap. 8, p. 145. 7 a1 Beidawi.
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•befall Mm, he turneth himself round, with the loss hoth of this world, and of

the life to come. This is manifest perdition. He will call upon that,

besides God, which can neither hurt him, nor profit him. This is an error

remote/rom truth. He will invoke him who will sooner be of hurt to his

worshipper than of advantage. Such is surely a miserable patron, and

a miserable companion.* But God will introduce those who shall believe,

and do righteous works, into gardens through which rivers flow ; for God

doth that which he pleaseth. Whoso thinketh that God will not assist his

apostle in this world, and in the world to come, let him strain a rope

towards heaven, then let him put an end to his life, and see whether

his devices can render that ineffectual for which he was angry.* Thus do

we send down the Koran heing evident signs : for Gop. directeth whom he

pleaseth. As to the true believers, and those who Judaize, and the Sabians,

and the Christians, and the Magians, and the idolaters ; verily God shall

judge between them on the day of resurrection j for God is witness of all

thino-s. Dost thou not perceive that all creatures both in heaven and

on earth adore God ;
"^ and the sun, and the moon, aiid the stars, and

the mountains, and the trees, and the beasts, and many men ? but many

are worthy of chastisement : and whosoever God shall render despicable,

there shall be none to honour ; for GoD doth that w%ich he pleaseth.

These are two opposite parties, who dispute concerning their Lord/ And
they who believe not shall have garmejits of fire fitted unto them : boiling

water shall be poured on their heads; their bowels shall be dissolved there-

by, and also their skins ; and they shall he beaten with maces of iron. So

often as they shall endeavour to get out of hell, because of the anguish.

of their torments, they shall be dragged back into the same ; and their tor-

mentors shall say unto them, Taste ye the pain of burning. God will

introduce those who shall believe, and act righteously, into gardens through

which rivers flow : they shall be adorned therein with bracelets of gold, and

pearls ; and their vestures therein shall be silk. They are directed unto a

good saying;" and are directed into the honourable way.t But they who
shall disbelieve, and obstruct the way of God, and hinder menfrom visiting

the holy temple of Mecca, which we have appointed /or a place of worship

* " TVoe unto the patron ! woe unto the worshipper! "

—

Savary.
* Or, Let him tie a rope to the roofof his house, and hang himself: that is, let him

carry his anger and resentment to ever so great a height, even to be driven to the

most desperate extremities, and see whether with all his endeavours he will be able

to intercept the divine assistance.^
^ Confessing his power, and obeying his supreme command.
y Viz., the true believers, and the-infidels. The passage is said to have been re-

vealed on occasion of a dispute between the Jews and the Mohammedans ; the former

insisting that they were in greater favour with God, their prophet and revelations

being prior to those of the latter; and these replying, that they were more in God's

favour, for that they believed not only in Moses, but also in Mohammed, and in all

the scriptures without exception; whereas the Jews rejected Mohammed, though

they knew him to be a prophet, out of envy.^
2 Viz., the profession of God's unity ; or these words, which they shall use at their

entrance into paradise. Praise be unto God, who hath fulfilled his promise unto us.'^^

t " Because that they have made their profession of faith, and have walked in

the way of salvation."

—

Savary.

8 Al Beidawi. » Idem. ^ Idem.
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unto aU men : the inhabitant thereof, and tlie stranger have an equal riijht

to visit it : and whosoever shall seek impiously to profane it, we will cause

liim to taste a grievous torment. Call to mind when we gave the site of the

house of tlie Caaba for an abode unto Abraham,* saying, Do not associate

any thing with me; and cleanse my house for those wlio compass it, and
who stand up, and who bow down to worship. And proclaim unto the

people a solemn pilgrimage;'' let them come unto thee on foot, and on

every lean cornel, arriving from every distant road ; that they may be wit-

nesses of the advantages which accrue to them from the visiting this holy

place,^ ixu{{ may commemorate the name of God on the appointed days,** in

gratitude for the brute cattle which he liath bestowed ou them. Where-
fore eat thereof, and feed the needy, and the poor. Afterwards let them
jnit an end to the neglect of their pei-sons ;

® and let them pay their vows/

and compass the ancient house.°* This let them do. Andwhoevershallregard

the sacred ordinances of God,*^ this will be better for him in the sight

of his Lord. All sorts q/* cattle are allowed you to eat, except what hath

* t. e. For a place of religious worship; showing him the spot where he stood, and
also the model of the old building, which had been taken up to l)eaven at the flood.^

*» It is related that Abraham, in obedience to this command, went up to mount
Abu kobeis, near Mecca, and cried from thence, men, perform tlie pilgrimage to

the house of your Lord; and that God caused those who were then in the loins of

their fathers, and the wombs of their mothers, from east to west, and who, he knew
beforehand, would perform the pilgrimage, to hear his voice. Some say, however,
that these words were directed to Mohammed, commanding him to proclaim the

pilgrimage of valediction: 2 according to which exposition the passage must have
been revealed at Medina,

(Before the time of Mohammed, the Arabians went in pilgrimage to Mecca.
They went there to celebrate the memory of Abraham and of Ishmael. This was
only a custom. Mohammed consecrated it by religious ceremonies, and enjoined it

by a precept. Under religious motives he hid political views. He wished that

Mecca should become a point of union for all the Mohammedans; that they should
resort there to exchange the gold and the productions of their own countries for the

aromatics of Arabia Felix. The great caravans which travel every year from
Persia, Damascus, Morocco, and Cairo, unite at Mecca. During the time of the

pilgrimage, an immense commerce is carried on in that city, and at Jidda, which is

the port of it.

—

Savarg.)
= Viz., the temporal advantage made by the great trade driven at Mecca during

the pilgrimage, and the spiritual advantage of having performed so meritorious a
work.

•^ Namely, the ten first days of Dhu'lhajja ; or the tenth day of the same month,
on which they slay the sacritices, and the three following days.'

* By shaving their heads, and other parts of their bodies, and cutting their beards

and nails in the valley of Mina; which the pilgrims are not allowed to do from the

time they become Mohrims, and have solemnly dedicated tliemselves to the perform-

ance of the pilgrimage, till they have finished the ceremonies, and slain their victims.*

^ By doing the good works which they have vowed to do in their pilgrimage.

Some understand the words only of the performance of the requisite ceremonies.
* "Let them put away all leaven of unbelief; let them accomplish their vows;

and let them make the circuit of the holy house."

—

Savarg.
« t. e. The Caaba ; which the Mohammedans pretend was the first edifice built

and appointed for the worship of God.^ The going round this chapel is a principal

ceremony of the pilgrimage, and is often repeated; but the last time of their doing
it, when'they take their farewell of the temple, seems to be more particularly meant
in this place.

^ By observing what he has commanded, and avoiding what is forbidden, or, as

the words also signify, Whoever shall honour what God hath sanctified, or commanded
not to be profaned ; as the temple and territory of Mecca, and the sacred months, &c.

^ See the Prelim. Disc. sect. iv. p. 82. ' Al Beidawi. » Idem. Jallalo'ddin.

* Idem. See chap. 2, p. 16, chap. 5, p. 94, and Bobov. de Peregr. Meccana, p. 16^

&c. * See chap. 3, p. 47, and the Prelim. Disc. sect. iv.
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been read unto you, in former passages of the Xordn, to he forbidden.

But depart from the abomination of idols, and avoid speaking that which

is false :^ being orthodox in respect to GrOD, associating no other god with

him ; for whoever associateth any other with God is like that which

falleth from heaven, and which the birds snatch away, or the wind bloweth

to a far distant place.^ This is so. And whoso maketh valuable offerings

unto GoD,^ verily they proceed from, the piety of inens hearts. Ye receive

various advantages from the cattle designedfor sacrifices, until a determined

timeybr slaying them : then the place of sacrificing them is at the ancient

house. Unto the professors of every religion"^ have we appointed certain

rites, that they may commemorate the name of God on slaying the brute

cattle which he hath provided for them. Your God is one God : wherefore

resign yourselves wholly unto him. And do thou bear good tidings unto

those who humble themselves; whose hearts, when mention is made of

God, are struck with fear ; and luito those who patiently endure that which

befalleth them ; and who duly perform their prayers, and give alms out of

what we have bestowed on them. The camels slainfor sacrifice have we
appointed for you as symbols of your obedience unto God : ye also receive

otiier advantages from them. Wherefore commemorate the name of God
over ihem^when ye slay them, standing on their feet disposed in right order :^

and when they are fallen down dead, eat of them ; and give to eat thereof

both unto him who is content with what is given him, witJiout asking, and
unto him who asketh.° Thus have we given you dominion over them, that

ye might return us thanks. Their flesh is not accepted of God, neither

their blood; but your piety is accepted of him. Thus have we given you
dominion over them, that ye might magnify God, for the revelations wherehj

he hath directed you. And bear good tidings unto the righteous, that God
will repel ^Ae ill designs of the infidels from the true believers; forGoDloveth

not every perfidious unbeliever.* Permission is granted unto those who

* Either by asserting wrong and impious things of the Deity; or bearing false

witness against your neighbours.
^ Because he who falls into idolatry, sinketh from the height of faith into the

depth of infidelity, has his thoughts distracted by wicked lusts, and is hurried by
the devil into the most absurd errors.^

^ By choosing a well-favoured and costly victim in honour of him to whom it is

destined. They say Mohammed once offered a hundred fat camels, and among
them one which had belonged to Abu Jahl, having in his nose a ring of gold : and
that Omar offered a noble camel, for which he had been bid three hundred dindrsJ
The oi-iginal may also be translated generally, Whoso regnrdeth the rites of the

'pilgrimage, &c. But the victims seem to be more pairticularly intended in this

place.

™ Jallalo'ddin understands this passage in a restrained sense, of the former na-
tions who were true believers ; to whom God appointed a sacrifice, and a fixed
place and proper ceremonies for the offering of it.

° That is, as some expound the word, standing on three feet, having one of their
fore feet tied up, which is the manner of tying camels to prevent their moving from
the place. Some copies instead of sawdffa read sawdffena, from the verb safana,
which properly signifies the posture of a horse when he stands on three feet, the
edge of the fourth only touching the ground.

<» Or, as the words may also be rendered. Unto him who asketh in a modest and
humble manner, and unto him ivho wanteth but dareth not ask.

* "Announce happiness to those who exercise beneficence. God will destroy

6 Al Beidawi. 7 idem.
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take anns against tJie unbelievers, for that they have been unjustly pei-se-

«uted hi/ them (and God Lj certainly able to asiiist them) : who have been

turned out of their habitations injuriouiily, and /or no other reason than

because they say, Our Lord is GoD.^ And if God did not repel the

violence of some men by others, verily monasteries, and churches, and

synagogues, and the temples of tJie Moslems, wherein the name of God is

frequently commemomtcd, would be utterly demolished.^ And God will

certainly assist him who shall be on his side : for God is strong and mighty.

And lie will assist those who, if we establish them in the eailh, will observe

prayer, and give alms, and command that which is just, and forbid that

which is unjust. And unto God shall be the end of all things. If they

accuse thee, Mohammed, of imposture; consider that, before them, the

l>eople of Noah, and the tribes of Ad and Thamud, and the people of

Abraham, and the people of Lot, and the inhabitants of Madian, accused

their prophets of imposture : and Moses was ako charged wuth falsehood.

And I granted a long respite unto the unbelievers: but afterwards I

chastised them; and how different was the change I made in their con-

dition I How many cities have we destroyed, which were ungodly, and

which are 7ww fallen to ruin on their roofs?* And how many wells have

been abandoned,'" and lofty castles ? Do they not therefore journey through

the land ? And have they not hearts to understand with, or ears to hear

-with ? Surely as to these things their eyes are not bUnd, but the hearts

are blind which are in their breasts. They will urge thee to hasten the

threatened punishment; but God will not fail to perform what he hath

threatened : and verily one day with thy Lord tis as a thousand years, of

those which ye compute.' Unto how many cities have I granted respite,

though they were wicked? Yet afterwards I chastised them : and unto

me shall they come to bejudged at the last day. Say, O men, verUy I am
only a public preacher unto you. And they who believe, and do good

works, shall obtain forgiveness and an honourable provision. But those

the snares which are spread for the behevers. He hateth the deceiver and the in-

fidel."

—

Savary.
P This was the first passage of the Koran which allowed Mohammed and his

followers to defend themselves against their enemies by force, and was revealed a

little before the flight to Medina; till wliich time the prophet had exhorted his

Moslems to suffer the injuries offered them with patience, which is also commanded
in above seventy different places of the Koran.^

1 That is, The public exercise of any religion, whether true or false, is supported
only by force ; and therefore, as Mohammed would argue, the true religion must be
established by the same means.

" How many guilty cities have we overthrown ! They are now buried under
their own ruins."

—

Savary.
' That is, How many spots in the deserts, which were formerly inhabited, are now

abandoned ? a neglected well being the proper sign of such a deserted dwelling in

those parts, as ruins are of a demolished town.

Some imagine that this passage intends more particularly a well at the foot of a
certain hill in the province of Hadramaut, and a castle built on the top of the same
hill, both belonging to the people of Handha Ebn Safwan, a remnant of the
Thamudites, who, having killed their prophet, were utterly destroyed by God, and
their dwelling abandoned.'

• See 2 Pet. iii. 8.

f
Al Beidiiwi, &c. Vide the Prelim. Disc. sect. ii. p. 34, &ic. * lidem.



CHAP. xxii. AL KORAN. 279

who endeavour to make onr signs of none effect sJiall be the inhabitants ol

hell. We have sent no apostle, or prophet, before thee, but, when he read,

Satan suggested some error in his reading.*^ But God shall make void that

which Satan hath suggested : then shall God confirm his signs; for God is

knowing and wise. But this lie permitteth, that he may make that which

Satan hath suggested, a temptation unto those in whose hearts there is an

infirmity, and whose liearts are hardened (for the ungodly are certainly in a

wide disagreement from the truth) : and that they on whom knowledge

hath been bestowed may know that this hook is the truth from thy Lord,

and may believe therein; and that their hearts may acquiesce in the same :

for God is surely the director of those who believe, into the right way. But
the infidels will not cease to doubt concerning it, until the hour ofjudg-

ment Cometh suddenly upon them ; or until the punishment of a grievous

day^ overtake them. On that day the kingdom shall be God's : he shall

iudge between them.* And they who shall have believed, and shall have

wrought righteousness, shall be in gardens of pleasure ; but they who shall

have disbelieved, and shall have charged oiu' signs with falsehood, those

shall suffer a shameful punishment. And as to those who shall have fled

their country for the sake of God's true religion, and afterwards shall have

been slain, or shall have died; on them will God bestow an excellent

provision; and God is the best provider. He will surely introduce them
with an introduction with which they shall be well pleased : t for God is

knowing and gracious. This is so. Whoever shall take a vengeance equal

to the injury which hath been done himj'^and shall afterwards be unjustly

treated;^ verily God will assist him : for God is merciful, and ready to

forgive. This shall be done, for that God causeth the night to succeed the

* The occasion of the passage is thus related. Mohammed one day reading th©
53rd chapter of the Koran, when he came to this verse, What think ye of Allat, and
al Uzza, anc? o/Manah the otlier third goddess ? the devil put the following words into
his mouth, which he pronounced through inadvertence, or, as some tell us, because
he was then half asleep,^ viz. These are the most high and beauteous damsels whose
intercession is to be hoped for. The Koreish, who were sitting near Mohammed,
greatly rejoiced at what they had heard, and when he had finished the chapter,
joined with him and his followers in making their adoration : but the prophet being
acquainted by the angel Gabriel with the reason of their compliance, and with what
he had uttered, was deeply concerned at his mistake, till this verse was revealed for
his consolation.2

We are told however by al Beidawi, that the more intelligent and accurate persons
reject the aforesaid story; and the verb, here translated read, signifying also to
wish for any thing, they interpret the passage of the suggestions of the devil to de-
bauch the affections of these holy persons, or to employ their minds in vain wishes
and desires.

"^ Or, a day which maketh childless; by which some great misfortune in war is
expressed

: as the overthrow the infidels received at Bedr. Some suppose the re^
eurrection is here intended.

* " Then will the balance be in the hand of God. He will judge between
mortals."

—

Savary,

t " He will introduce them into an abode that shall enchant them. He is wise
and gracious."

—

Savary.
^ And shall not take a more severe revenge than the fact deserves.

J=
By the aggressor's seeking to revenge Mmself again of the person injured, by

offermg him some further violence.
The passage seems to relate to the vengeance which the Moslems should take of

the infidels, for their unjust persecution of them.

1 Yahya. 2 a1 Beidawi, Jallalo'ddin, Yahya, &c. See chap. 16, p. 223.



230 AL KOR^VN. CBLAP. xxir.

day, aud be causeth the day to succeed the night; and for that God loth

heaieth and seeth. This, because God is truth, and because what they

invoke besides him is vanity; and for that God is tlie high, the mighty.

Dost thou not see that God sendeth down water from heaven, and the earth

becometh green ? for God is gracious and wise. Unto him belongeth what-

soever is in heaven and on earth : and God is self-sufficient, worthy to be

praised. Dost thou not see that God hath subjected whatever is in the

earth to your service, and also the ships which sail in the sea, by his

command ? And he withholdeth the heaven that it fall not on the earth,

unless by his permission :^ for God is gracious unto mankind, and mercifuh

It is lie who hath given you life, and will hereafter cause you to die; after-

wards he will again raise you to life, at the resurrection : bxrt man is surely

ungrateful. Unto the professors of every religion have we appointed certain

rites, which they observe. Let them not therefore dispute with thee con-

cerning this matter : but invite them unto thy Lord : for thou followest

the right direction. But if they enter into debate with thee, answer, GoD
well knoweth that which ye do : God will judge between you on the day

of resurrection, concei-ning that wherein ye noio disagi-ee. Dost thou not

know that God knoweth whatever is in heaven and on earth ? Yerily this

is icritten in the book of his decrees : this is easy with God. They worship,

besides God, that concerning which he hath sent down no convincing proof,

and concerning which they have no knowledge : but the unjust doers shall

have none to assist them. And when our evident signs are rehearsed unto

them, thou mayest perceive, in the countenances of the unbelievers, a

disdain (hereof: it wanteth little but that they rush with violence on those

who rehearse our signs unto them. Say, shall I declare unto you a worse

thing than this 1 The fire ofhelly which God hath threatened unto those

who believe not, is ivorse; and an unhappy journey shall it be thither. O
men, a parable is propounded unto you; wlierefore hearken unto it. Verily

the idols which ye invoke, besides God, can never create a single fly, although

they were all assembled for that purpose: and if the fly snatch any thing

from them, they cannot recover the same from it." Weak is the petitioner,

and the petitioned. They judge not of God according to his due estimation :

for God is powerful and mighty. God chooseth messengers from among
the angels,^ and from among men : for God is he who heareth ajid seeth.

He knoweth that which is before them, and that which is behind them :

and unto God shall all things return. O true believers, bow down, and

y "Which it will do at the last day.
* The commentators say, that the Arabs used to anoint the images of their gods

with some odoriferous composition, and with honey, which the flies ate, though the

doors of the temple were carefully shut, getting in at the windows or crevices.

Perhaps Mohammed took this argument from the Jews, who pretend that the

temple of Jerusalem, and the sacrifices there offered to the true God, were never

annoyed by flies;' whereas swarms of those insects infested the heathen temples,

being drawn thither by the steam of the sacrifices.*

* Who are the bearers of the divine revelations to the prophets ; but ought not

to be the objects of worship.

' Pirke Abcth, c. 6, sect. vi. vii. * Vide Selden. de Diis Syris, Synt. 2, c. 6
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prostrate yourselves, and worship your Lord ; and work rigliteousness,

that ye may be happy : and fight in defence of God's true religion, as it

behoveth you to fight for the same. He hath chosen you, and hath not

imposed on you any difficulty in the religion wJdch he hath given you, the

religion of your father Abraham : he hath named you Moslems heretofore,

and in this hooh ; that our apostle may be a witness against you at the day

of judgment, and that ye may be witnesses against the rest of mankind.

"Wherefore be ye constant at prayer ; and give alms : and adhere firmly

unto God. He is your master ; and he is the best master, and the best

protector.*

CHAPTER XXIil.

INTITLED, THE TKUE BELIEVEKS ; REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

[*XT'ILr.] Now are the true believers happy : who humble themselves

in their prayer, and who eschew all vain discourse, and who are doers of

alms-deeds ; and who keep themselves from carnal knowledge ofany women
except their wives, or the captives which their right hands possess (for as to

them they shall be blameless : but whosoever coveteth any woman beyond

these, they are transgressors) : and who acquit themselves faithfully of their

trust, and justly perform their covenant ; and who observe their appointed

times of prayer : these shall be the heirs, who shall inherit paradise ; they

shall continue therein for ever. We formerly created man in a finer sort

of clay ; afterwards we placed him in theform (?/'seed in a sure receptacle :^

afterwards we made the seed coagulated blood ; and we formed the coagu-

lated blood into a piece of flesh : then we formed the piece of flesh into

bones ; and we clothed those bones with flesh : then we produced the

same by another creation. ^ t Wherefore blessed be God, th e most excellent

Creator !^ After this shall ye die : and afterwards shall ye be restored

to life, on the day of resurrection. And we have created over you seven

heavens :® and we are not negligent of what we have created. And we
send down rain from heaven, by measure ; and we cause it to remain on
the earth : we are also certainly able to deprive you of the same. And we
cause gardens of palm-trees, and vineyards, to spring forth for you by

* " Be immovable in the faith. God is your master. Courage unto the servant,
and praise unto the patron ! "

—

Savary.
^ Viz., the womb.
«5 i. e. Producing a perfect man, composed of soul and body.
t " We accomplished our creation by animating it with life:'—Savaru.
d See chap. 6, p. 108, note <=.

'

e Literally, seven paths; by which the heavens are meant, because, according to
some expositors, they are the paths of the angels and of the celestial bodies : though
the original word also signifies things which are/olded or placed like stories one above
another, as the Mohammedans suppose the heavens to be.
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means thereof; wherein ye have many fruits, and whereof ye eat. -And
tee aUo raise far you a tree springing from Mount Sinai / which produceth
oil, and a sauce for those who eat Ye have likewise an instruction in tJie

Ciittle ; we give you to drink of the 7uil/c which is in their bellies, and ye

receive many advantages from them ; and of them do ye eat : and on them,

and on sliips, are ye carried^* We sent Noah heretofore unto his people,

and he said, O my people, serve God : ye have no God besides him ; will

ye therefore not fear tJie conseqitence of your uorshipping other cjods ? And
the chiefs of his people, who believed not, said, This is no other than a

man, ai? ye are : he seekcth to raise himself to a superiority over you. If

God had pleased to have sent a messenger unto you, he would surely have

sent angels : we have not heard this of our forefathei-s. Verily he is no

other than a man disturbed with frenzy : wherefore wait concerning him
for a time.t Xoah said, O Lord, do thou protect me ; for that they

accuse me of falsehood. And we revealed our orders unto him, saying^

Make the ark in our sight ; and according to our revelation. And when
our decree cometh to he executed, and the oven shall boil and pour forth

water, carry into it of eveiy species ofanimals one pair ; and also tby family,

except such of tliem on whom a previous sentence of destruction hath

passed :^ and speak not unto me in behalf of those who have been unjust

;

for they shall he drowned. And when thou and they who shall he wath

thee shall go up into the ark, say, Praise be unto God, who hath delivered

us from the ungodly people ! And say, O Lord, cause me to come do^^Tl

from this ark with a blessed descent ;t for thou art the best able to bring

me diovmfrom the same ivith safety. Yerily herein tvere signs of our ovua-

potence ; and we proved mankind tJierehy. Afterwards we i-aised up

another generation' after them ; and we sent unto them an apostle from

among them,^ v:Jio said, Woi-ship God : ye have no God besides him ; will

ye therefore not fear his vengeance ? And the chiefs of his people, who
believed not, and who denied the meeting of the life to come, and on whom
we had bestowed affluence in this present life, said. This is no other than a

man, as ye are ; he eateth of that whereof ye eat, and lie drinketh of that

whereof ye drink : and if ye obey a man like unto youi-selves, ye will surely

be sufferers. Doth he threaten you that after ye shall be dead, and shall

become dust and bones, ye shall be brought forth alivefrom your graves ?

Away, away with that ye are threatened with ! There is no other life

besides our present life : we die, and we live ; and we shall not be raised

' Viz., the olive. The gardens ncitr this mountain are yet famous for the excellent

fmit-trees, of almost all sorts, which grow thcre,^

s The beast more particularly meant in this place is the camel, which is chiefly

used for carriage in tlie East ; being called by the Arabs, the land ship, on which they

pass those seas of sand, the deserts.

* " They carry you on the earth, as the ships bear you on the sea."

—

Savary.

t
" Let us shut him up for a time."

—

Savartj.

^ See chap. 11, p. 177, &c.

X
' When thou shalt descend from it, put up to him this prayer; Lord! O thou

who art the best of guides, deign to bless our outgoing!"

—

Savary.
' Namely, the tribe of Ad, or of Thamud.
^- Viz., the prophet of Hud, or Saleh.

* Vide Voyages de Thcvcnot, liv. 2, ch. 9.
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again. This is no other than a man, who deviseth a lie concerning God :

but we will not believe him. Their apostle said, O Lord, defend me ; for

that they have accused me of imposture. God answered, After a little while

they shall surely repent their obstinacy. "Wherefore a severe punishment

was justly inflicted on them, and we rendered them like the refuse which is

carried down by a stream.'^ Away therefore with the ungodly people !

Afterwards we raised up other generations ' after them, No nation shall

be punished before their determined time ; neither shall they be respited

after. Afterwards we sent our apostles, one after another. So often as

their apostle came into any nation, they charged him with imposture ; and

we caused them successively to follow one another to destruction; and we
made them only subjects q/" traditional stories.t Away therefore with the

unbelieving nations ! Afterwards we sent Moses, and Aaron his brother,

with our signs and manifest power, unto Pharaoh and his princes : but they

proudly refused to believe on him; for they were a haughty people. And
they said. Shall we believe on two men like unto ourselves ; whose people

are our servants ? And they accused them of imposture : wherefore they

became of the number of those who were destroyed. And we heretofore

gave the book of the law unto Moses, that the children of Israel might be

directed thereby. And we appointed the son of Mary, and his mother, for

a sign : and we prepared an abode for them in an elevated part of the

earth,'" being a place of quiet and security, and watered with running

springs. O apostles, eat of those things which are good;^ and work
righteousness : for I well know that which ye do. This your religion is

one religion ;° and I am your Lord : wherefore fear me. But men have

rent the affair of their religion into various sects : every party rejoiceth in

that which they follow. Wherefore leave them in their confusion, until

a certain time ^ Do they think that we hasten unto them the wealth

and children which we have abundantly bestowed on them, for their

good ? But ye do not understand. Verily they who stand in awe, for

fear of their Lord, and who believe in the signs of their Lord, and who

* " The cry of the exterminating angel was heard, and, like withered buds, the

unbelievers were destroyed."

—

Savary.
^ As the Sodomites, Midianites, &e.

f " We have brought a new Scripture. Far from us be those who will not believe

in it."

—

Savary.
^ The commentators tell us the place here intended is Jerusalem, or Damascus,

or Ramlah, or Palestine, or Egypt.**

But perhaps the passage means the hill to which the virgin Mary retired to be
delivered, according to the Mohammedan tradition. 7

" These words are addressed to the apostles in general, to whom it was permitted
to eat of all clean and wholesome food ; and were spoken to them severally at the
time of their respective mission. Some, however, think them directed particularly
to the virgin Mary and Jesus, or singly to the latter (in which case the plural num-
ber must be used out of respect only), proposing the practice of the prophets for
their imitation. Mohammed probably designed in this passage to condemn the
abstinence observed by the Christian monks.^

° See chap 21, p. 272.
P i. c, Till they shall be slain, or shall die a natural death.

« Al Beidavvi, Jallalo'ddin. ? See cJiap, 19, p. 249, ^ Al Beidawi.
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attribute not companions unto their Lord ; and who give that which they

give in alms, their liearts being struck with dread, for that they mu.st

letura unto their Lord : these hasten unto good, and are foremost to ohta'ui

the same. We will not impose any difficulty on a soul, except according

to its ability : with us hi a book, which sjwaketh the truth; and they shall

not be injured. But their hearts are drowned in negligence, as to this

vioUer ; and they have works different from those wc have ineiuioned; which

thev will continue to do, until, when we chastise such of them as enjoy an

affluence of fortune, by a severe punishment,^ behold, they ciy aloud for

help :* but it sJudl be answered t/iem, Cry not for help to-day : for ye shall

not be assisted by us. My signs were read unto you, but ye turned back

on your heels : proudly elating yourselves because of i/our possessing t/ie

holy temple; discoursing together by night, and talking foolishly. Do they

not therefore attentively consider that which is spoken unto tJtem; whether

a revelation is come unto them which came not unto their forefathers ? Or
do they not know their apostle ; and therefore reject him ? Or do they

Bay, He is a madman ? Nay, he hath come unto them with the truth ; but

the greater part of them detest the truth. If the truth had followed their

desires, verily the heavens and the earth, and whoever therein is, had beea

corrupted.' But we have brought them their admonition; and they turn

aside from their admonition. Dost thou ask of them any mainteuanceyor

thy preaching ? since the maintenance of thy Lord is better; for he is the

most bounteous jirovider. Thou certainly iuvitest them to the right way
;

and they who believe not in the life to come, do surely deviate from that

way. If we had had compassion on them, and taken ofif from them the

calamity which had befallen them,^ they would surely have more obstinately

persisted in their error, wandering in confusion.^ We formerly chastised

them with a punishment :* yet they did not humble themselves before their

Lord, neither did they make supplications imto him; until, when we have

opened upon them a door, from which a severe punishment" luith issued,

•» Bv which is intended either the overthrow at Bcdr, where several of the chief

Korashites lost their lives; or the famine with which the Mcccans were afflicted,

at the prayer of the prophet, conceived in these words, O God, get thy foot strouply

on Modar'(an ancestor of the Koreish). and give them years like the years o/ Joseph :

whereupon so great a dearth ensued that they were obliged to feed on dogs, car-

rion, and burnt bones.'
* ''Those who are in ignorance of this doctrine, those who in their works have not

virtue for their object, shall remain in their blindness, till the hour when the most

powerful of them, feehng our vengeance, sliall cry out tumultuously."

—

Savary.
' That is, If there had been a plurality of gods as the idolaters contend :

^ or, if

the doctrine taught by Mohammed had been agreeable to their inclinations, &c.
* viz., The Famine.' It is said that the Meccans being reduced to eat ilhiz, which

is a sort of miserable food, made of blood and camels' hair, used by the Arabs in

time of scarcity, Abu Sotian came to Mohammed, and said. Tell me, J afljure thee

by God, and the relation that is between ^^s, dost thou think thou art sent as a mercy unto

all creatures; sine* thou hast slain tU fatUrs with the sword, and the children with

hunger ?*

t
" If pity had caused ns to predict unto them the calamities which they were about

Co suffer, they would have been only the more obstinate in their error."

—

Savary.
* Namely, the slaughter at Bcdr.
» viz.. Famine; which is more terrible than the calamities of war.'

According to these explications, the passage must have been revealed at Medina
;

trnless it be taken in a prophetical sense.

» Al Bcidawi, ^ Sec chap. 21, p. 2GG. ^ x\ BeiJuwi. ' Idem.
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behold, they are driven to despair thereat. It is God who hath created ia

you the senses of hearing and cf sight, that ye may 'perceive ourjudgments ;

and hearts, that ye may seriously consider them : yet how few of you give

thanks ! It is he who hath produced you in the earth ; and before him
shall ye be assembled. It is he who giveth life, and putteth to death ; and
to him is to he attributed the vicissitude of night and day : do ye not

therefore understand % But the unhelieving Meccans say as their pre-

decessors said : they say, When we shall be dead, and shall have become
dust and bones, shall we really be raised to life 1 We have already been

threatened with this, and our fathers also heretofore : this is nothing but
fables of the ancients. Say, Whose is the eai-th, and whoever therein is ;

if ye know ? They will answer, God's. Say, Will ye not therefore con-

sider ? Say, who is the Lord of the seven heavens, and the Lord of the

magnificent throne 1 They will answer. They are God's. Say, Will ye not

therefore fear him ? Say, in whose hand is the kingdom of aU things
;

who protecteth ivhom he pleaseth, but is himself protected of none ; if ye

know? They will answer, In God's. Say, How therefore are ye be-

witched 1 * Yea, we have brought them the truth ; and they are certainly

liars in denying the same. God hath not begotten issue ; neither is there

any other god with him : otherwise every god had surely taken away that

which he had created ;^ and some of them had exalted themselves above

the others.^ Far be that from God, which they affii-m of him ! He
knoweth that which is concealed, and that which is made public : wherefore

far be it from him to have those sharers in his honour which they attribute

to him ! Say, Lord, If thou wilt surely cause me to see the vengeance

with which they have been threatened ; O Lord, set me not among the

ungodly people : for we are surely able to make thee see that "svith which
we have threatened them. Turn aside evil with that which is better :

^ we
well know the calumnies which they utter against thee. And say, Lord,

I fly unto thee for refuge, against the suggestions of the devils : and I have

recourse unto thee, Lord, to drive them away, that they be not present

"svith me.* The gainsayi^ig of the unbelievers ceaseth not until, when death

overtaketh any of them, he saith, Lord, suffer me to return to life, that

I may do that which is right ; in professing the true faith which I have

neglected.^ By no means. Yerily these are the words which ye shall

speak : but behind them there shall be a bar,^ until the day of resurrection.

* " Will, then, your eyes be always closed against the light ? "—/S'avari/.
^ And set tap a distinct creation and kingdom of his own.
y See chap. 17, p. 231.
== That is, By forgiving injuries, and returning of good for them : which rule is

to be qualified, however, with this proviso, that the true religion receive no prejudice
by such mildness and clemency.*

* To besiege me : or, as it may also be translated, That they hurt me not.
^ Or, as the words may also import, In the ivorld which I have left ; that is, during

the further term of life which shall be granted me, and from "which I have been
cut off ^

*^ The original word barzakh, here translated bar, primarily signifies any partition,
or intcrstico, which divides one thing from another; but is used by the Arabs not
ahvays in the same, and sometimes in an obscure sense. They seem generally to

* Al Beidawi. « Idem.
2 E
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When therefore the trumpet shall l>e sountled, there shall be no relation

between them which shull be rerjarded on that day ; neither shall they ask

assistance of each other. They whose balances shall be hea\'y with good

works shall be happy, but they whose balances shall be light are those

who shall lose their souls, and shall remain in hell for ever.*^ The fii-e

shall scorch their fixces, and they shall writhe their mouths therein fur

anguish : and it shall be said uido t/ieni, Were not my signs reheareed unto

you ; and did ye not charge them with falsehood 1 They shall answer,

Loud, our unhappiness prevailed over us, and we were people who went

astray. O Lord, take us forth from this^'re ; if we return to ourformer
loickedness, we shall surely be unjust. God will say unto them, Be ye

driven away ^\dth ignominy thereinto : and speak not unto me to deliver

you. Yerily there were a party of my servants, who said, O Lord, we
believe : wherefore forgive us, and be merciful unto us ; for thou art the

best of those who shew mercy. But ye received them with scoffs, so that

they suffered you to forget my admonition,® and ye laughed them to scora.

1 have this day rewarded them, for that they suffered tJie injuries ye offered

them with patience : verily they enjoy great felicity. God will say, What
number of years have ye continued on earth ? They will answer. We have

continued there a day, or part of a day :^ but ask those who keep account.^

God will say, Ye have tarried but a vrliile, if ye knew it. Did ye tliink

that we had created you in sport, and that ye should not be brought again

before us ? Wherefore let God be exalted, the King, the Truth ! There

is no God besides him, the Lord of the honourable throne. Whoever
together with tJie true God shall invoke another god, concerning whom he

hath no demonstrative proof, shall sui'ely be brought to an account for the

same before his Lord. Yerily the infidels shall not prosper. Say, O Lord,

pardon, and show mercy ; for thou art the best of thoso who show mercy.*

express by it what the Greeks did by the word Hades; one while using it for the

place of the dead, another while for the time of their continuance in tliat state, and
another while for the state itself. It is defined by their critics to be the interval or

space between this world and the next, or between death and the resurrection ; every
person who dies beinj; said to enter into al barzakh ; or, as the Greek expresses it,

na-raB^yat tlf aiov. One lexicogra7)her' tells us that in the Koran it denotes the

grave : but the commentators on this passage expound it a bar, or invincible obstacle,

cutting off all possibility of return into the world, after death. Sec chap. 25, where
the word again occurs.

Some interpreters understand the words we have rendered behind them, to menn
before them, (it being one of those words, of which there are several in the AraKic
tongue, that have direct contrary significations,) considering Al Barzakh as a future

space, and lying before, and not behind them.
^ See the Prelim. Disc. sect. iv. p. 63.
* Being unahle to prevail on you by their remonstrances, because of the contem])t

wherein ye held them.
' The time will sccni thus short to them in comparison to the eternal duration of

their torments, or because the time of their living in tlie world wa.s the time of their

joy and pleasure: it being usual for the Arabs to describe what they like as of short,

and what they dislike, as of long continuance.
^ That is, the angels, who keep account of the length of men's lives and of their

works, or any other who may have leisure to compute; and not u% whose torments
distract our thourrhts and attention.

* '* Thy mercy is unbounded "

—

Savary.

« Vide Pocork, not. in Port. Mosis, p. 248, &c. and the Prelim. Disc. sect. iv.

1- 55. ^ Ebu Maruf, apud Gol. Lex. Arab. col. 254,
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CHAPTER XXIY.

INTITLED, LIGHT ;
^ REVEALED AT MED^A.

IN THE NAME OF THE MOST 3IERCIFUL GOD.

This Sura have we sent down from heaven ; and have ratified the same

;

and we have revealed evident signs, that ye may be warned. The whore,

and the whoremonger, shall ye scourge with a hundred stripes.^ And let

not compassion towards them prevent you from executing the judgment of

God ',^ if ye believe in God and the last day : and let some of the true

believers be witnesses of their punishment.^ * The whoremonger shall not

marry any other than a harlot, or an idolatress. And a harlot shall no man
take in marriage, except a whoremonger, or an idolater. And this kind of
marriage is forbidden the true believers.^ But as to those who accuse

women of reputation of whoredom^ and produce not four witnesses oftlie

fact,° scourge them with fourscore stripes, and receive not their testimony

for ever ; for such are infamous prevaricators : excepting those who shall

afterwards repent, and amend ; for unto such ivill God be gTacious

and merciful. They who shall accuse their wives of adultery, and

^ Tlii? title is taken from an nllegorical comparison made between light and God,
or faith in him, about the middle of the chapter.

* This law is not to be understood to relate to married people, who are of free con-

dition: because adultery in such, according to the Sonna, is to be punished by stoning.^
^ i. e. Be not moved by pity, either to forgive the offenders, or to mitigate their

punishment. Mohammed was for so strict and impartial an execution of the laws,

that he is reported to have said, //"Fatema the daughter of Mohammed steal, let her

hand he struck off.^
^ That is, let the punishment be inflicted in public, and not in private; because

the ignominy of it is more intolerable than the smart, and more likely to work a re-

formation on the offender. Some say there ought to be three persons present at the
least ; but others think two, or even one, to be sufficient. ^'^

* " The immodest of both sexes shall be punished by a hundred stripes. This is

the judgment of God. You shall have no pity on them, if you believe in God, and in

the last day. Let some of the believers be witness of their chastisement."

—

Savary.
"" The preceding passage was revealed on account of the meaner and more indigent

Mohajerins, or refugees, who sought to marry the whores of the infidels, taken
captives in war, for the sake of the gain which they made by prostituting themselves.
Some think the prohibition was special, and regarded only the Mohajerins before

mentioned ; and others were of opinion it was general ; but it is agreed to have been
abrogated by the words which follow in this chapter. Marry the single women among
you; harlots being comprised under the appellation o^ single women.^

It is supposed by some that not marriage, but unlawful commerce with such women
is here forbidden.

° The Arabic word mohsindt properly signifies women of unhlameahle conduct; but,
to bring the chastisement after mentioned on the calumniator, it is also requisite
that they be free women of ripe age, having their understandings perfect, and
of the Mohammedan religion. Though the word be of the feminine gender, yet men
are also supposed to be comprised in this law.
Abu Hanifa was of opinion that the slanderer ought to be scourged in public, as

well as the fornicator ; but the generality are against him.^
" See chap. 4, p. 61.

8 See chap. 4, pp. 61, 63. » Al Beidawi. lo Idem. i Al Beidawi,
Jallalo'ddin. 2 Udem.



288 AL KOIIAN. CHAP. xxTT.

shall liave no witnesses tl^eref, besides themselves; the testimony tchich

shdil be required of one of them shall h\ that he swear four times by
God that he speaketh the truth : and the fifth time tJuit he tmjyrecate

the cui-se of God on him if he be a liar. And it shall avert the punish-

ment from tJie wife, if she swear four times by God that he is a liar ; and
if the filth time she imprcate the wrath of God on her, if he speaketh the

truth.P If it iccre not/or the indulgence of God towards you, and his

mercy, and that God is easy to be reconciled, a7id wise, lie would imme-
diately discover your crimes* As to the party among you who have
published the falsehood concerning Ayesha,^ think it not to be an evil unto

you : on the contrary, it is better for you/ Every man of them shall he

punished accovilhv^ to the injustice of which he hath been guilty;" and he

P In case both swear, the man's oath discliarges him from the imputation and
penalty of slander, and the woman's oath frees her from the imputation and penalty
of aduUcn-; but though the woman do swear to lier innocence, yet the marriage is

actually void, or ought to be declared void by the judge; because it is not fit they
should continue together after they have come to these extremities.'

• " If the wise and merciful God did not extend his clemency unto you, he would
inflict instant punishment upon perjury."

—

Savary.
1 For the understanding of this passage, it is necessary to relate the following story :

—Mohammed having undertaken an expedition against the tribe of Mostalek, in the
sixth year of the Hejra, took his wife Ayesha with him, to accompany him. In their

return, when they were not far from Medina, the army removing by night, Ayesh.i,

on the road, alighted from her camel, and stepped aside on a private occasion : but
on her return, perceiving she had dropped her necklace, which was of onyxes of
Phafiir. she went back to look for it ; and in the mean time her attendants, taking
it for granted that she was got into her pavilion, (or little tent surrounded with
curtains, wherein women are carried in the East,) set it again on the camel, and
led it away. When she came back to the road, and saw her camd was gone, she
sat down there, expecting that when she was missed some one would be sent

back to fetch her ; and in a little time she fell asleep. Early in the morning, Saf-
w^n Ebn al Moattel, who had stayed behind to rest himself, coming by, and per-

cei>'ing somebody asleep, went to see who it was, and knew her to be Ayesha ; upon
which he waked her, by twice pronouncing with a low voice these words, We ore

God's^ and vnto him must tee return. Then Ayesha immediately covered herself with
a veil ; and Safwan set her on his own camel, and led her after the army, which they
overtook by noon, as they were resting.

This accident had like to have ruined Ayesha, whose reputation was publicly

called in question, as if she had been guilty of adultery with Safwan : and Mohammed
knew not what to think, when he reflected on the circumstances of the affair, which
were improved by some malicious people very much to Ayeslia's dishonour; and,
notwithstanding his wife's protestations of her innocence, he could not get rid of his

perplexity, nor stop the mouths of the censorious, till about a month after, when
this passage was revealed, declaring the accusation to be unjust.*

" The words arc directed to the prophet, and to Abu Beer, Ayesha, and Safwan,
the persons concerned in this false report; since, besides the amends they might ex-
pect in the next world, God had done them the honoiir to clear their reputations

by revealing eigiiteen verses expressly for that purpose.*
• The persons concerned in .spreading the scandal, were Abd'allah Ebn Obba,

(who first raised it, and inflamed the matter to the utmost, out of hatred to Moham-
med,) Zeid Ebn llefaa, Hassan Ebn Thabet, Mestab Ebn Othatha, a great grandson
of Abd'almotalleb's, and Ilamna Bint Jahash: and everyone of them received four-

score stripes, pursuant to the law ordained in this chapter, except only Abd'allah,
who was exempted, being a man of great consideration."

I: is said that, as a farther punishment, Hassan and Mestab became blind, and
that the former of them also lost the use of both his hands.^

3 Al Beidawi, Jallalo'ddin. * Al Bokhari in Sonna, Al Beidawi, Jallalo'ddin,

&c. Vide Abu'lf. Vit. Moham. p. 82, &c., et Gagnier, Vie de Moham. lib. 4 c. 7.

» Al Beidawi. « Abulfcda, Vit. Moh. p. 83. ' Al Beidawi.
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among tliem who liatli uudertaken to aggravate the sarao*^ shall suffer

a grievous punishment. Did not the faithful men, and the faithful women,
when ye heard this, judge in their own minds for the best ; and say, This

is a manifest falsehood? Have they produced four witnesses thereof?

wherefore, since they have not produced the witnesses, they are surely liars

in the sight of God. Had it not been for tlie indulgence of God towards

you, and his mercy, in this world and in that which is to come, verily

a grievous punishment had been inflicted on you, for the calumny which ye

have spread : when ye published that with your tongues, and spoke

that with your mouths, of which ye had no knowledge ; and esteemed

it to be light, whereas it was a matter of importance in the sight of God.*

When ye heard it, did ye say, It belongeth not unto us, that we should talk

of this matter: God forbid ! this is a grievous calumny. God warneth you,

that ye return not to the like crime for ever; if ye be true believers. And
God declareth unto you liis signs ; for God is knowing and wise. Yerily

they who love that scandal be published of those who believe, shall receive

a severe punishment both in this world and in the next. God knoweth,

but ye know not. Had it not beenfor the indulgence of God towards you

and his mercy, and that God is gracious and merciful, ye had felt his

vengeance. O true believers, follow not the steps of the devil : for whoso-

ever shall follow the steps of the devil, he will command them filthy crimes,

and that which is unlawfuL If it were not/o?- the indulgence of God, and

his mercy towards you, there had not been so much as one of you cleansed

from his guilt for ever : but God cleanseth whom he pleaseth ; for God
both heareth and knoweth. Let not those amoiig you, who possess abun-

dance of wealth and have ability, swear that they will not give unto their

kindred, and the poor, and those who have fled their country for the sake

of God's true religion : but let them forgive, and act with benevolence

towards them. Do ye not desire that God should pardon you?^ And God
is gracious and merciful. Moreover they who falsely accuse modest women,

•who behave in a negligent manner,^ and are true believers, shall be cursed

in this world, and in the world to come ; and they shall suffer a sevei-o

punishment.^ One day their own tongues shall bear witness against them,

and their hands, and their feet, concerning that which they have done. On
that day shall God render unto them their just due; and they shall know

» Viz. Abd'allah Ebn Obba, who had not the grace to become a true believer, but
died an infidel.^

* " Had the divine goodness and clemency not watched over you, this falsehood

would have di-awn down upon your heads a terrible chastisement. It has passed
from mouth to mouth. You have repeated that of which you had no knowled^^e,

and have regarded a slander as a trivial fault : and it is a crime in the eyes of the
Eternal."—/$«Dary.

•^ This passage was revealed on account of Abu Beer, who swore that he v/ould

not for the future bestow any thing on Mestab, though he was his mother's sister's

son, and a poor Mohajer, or refugee, because he had joined in scandalizing his

daughter Ayesha. But on Mohammed's reading this verse to him, he continued
Mestab's pension.^

^
i. e. Who may be less careful in their conduct, and more free in their behaviour,

as being conscious of no ill.

^^ Though the words be general, yet they principally regard those who should
calumniate the prophet's wives. According to a saying of Ebn Abbas, if the threats

contained in the whole Koran be examined, there are none so severe as those,

s Sec chap. 9, p. 15D. ^ Al Beid^.v-i, Jallalo'ddiu.
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that God is the evident truth. The wicked women should he joined to the

wicked men, and the wicked men to the wicked women ; but tlie good

women should be married to tlie good men. and the irood men to the good

women. These shall be cleared from t/ie calumnies which slanderers speak

oftliem:^ they shall obtain pardon, and an honourable provision. O
true believers, enter not any houses besides your own houses, until ye

have asked leave, and have saluted the fimiily thereof:^ this w better

for you
;
j>eradventure ye will be admonished. And if ye shall find no

person in the houses^ yet do not enter them until leave be granted

you : and if it be said unto you, Return back, do ye return back. This

will be more decent for you ;
^ and God knoweth that which ye do. It

shall be no crime in you that ye enter uninhabited houses,* wherein je

may meet with a convenience. God knoweth that which ye discover, and

tliat which ye conceal. Speak unto the true believers, that they restrain

their eyes, and keep themselves from immodest actions: this will be more

pure for them ; for God is well acquainted with that which they do. And
speak unto the believing women, that they restrain their eyes, and pre-

serve their modesty, and discover not their ornaments,*' except what

necessarily appeareth thereof ;° and let them throw their veils over their

bosoms,^ and not show their ornaments unless to their husbands,® or their

occasioned by the false accusation of Ayesha; wherefore he thought even repent-

ance would stand her slanderers in no stead. '

* Al Beitlawi observes, on this passai^e, that God cleared four persons, by four

extraordinary testimonies : for he cleared Joseph by the ti stiinony of a child in his

mistress's family;' Moses, by means of the stone which fled away with his gar-

ments ;3 Mary,' by the testimony of her infant,* and Ayesha, by these verses of

the Koran.
* To enter suddenly or abruptly into any man's house or apartment, is reckoned

a jp-eat incivility in the East ; because a person may possibly be surprised in an

indecent action or posture, or may have sometliing discovered which he would con-

ceal. It is said, that a man came to Mohammed, and wanted to know whether he

must ask leave to fro in to his sister ; which being answered in the affirmative, he

told the prophet that his sister had nobody else to attend upon her, and it would
be troublesome to ask leave every time he went in to her: ^Vhat^ replied Mohammed,
U'ouldest thou see her na'te'l ? ^

' Than to be importunate for admission, or to wait at the door.
* t. «. Which are not the private habitation of a family; such as public inns,

shops, sheds, &c.
*• As their clothes, jewels, and the furniture of their toilet ; much less such parts

of their bodies as ought not to be seen.
«= Some think their outer garments are here meant; and others their hands and

faces : it is generally held, however, that a free woman ought not to discover even
those parts unless to the persons after excepted, or on some unavoidable occasion,

as their giving evidence in public, taking advice or medicines in case of sick-

ness, &c.
•* Taking care to cover thoir heads, necks, and breasts.

(The Turkish women, as we have already stated, never go out without bcint

veiled. In E,7ypt the women wrap themselves up in a long mantle of black silk

which covers the whole body. On their feet they wear slippers of a very thin

yellow leather. Long trousers, and robes which trail on the ground, prevent tiieir

legs from being seen ; but, as thoy wear no stockings, Mohammed forbids them to

move their feet about in such a n.anner as to expose the charms which ought to

be concealed. In public they are always dressed with the utmost decency: but in

their own houses they lay aside all this accumulation of covering, and are dressed

as slightly as jjossihle.)

—

Savari/.

* For whose sake it is that they adorn themselves, and who alone have the

privilege to see their whole body,

1 Al Bcidawi. ' See chap. 12, p. 191. ' See chap. 2, p. 8, and chap. 33.
* See chap. lU, p. 251. « Al BeidawL
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fathers, or their husbands' fathers, or their sons, or their husbands' sons, or

their brothers, or their brothers' sons, or their sisters' sons,^ or their women,^

or the captives which their right hands shall possess,^ or unto such men as

attend them, and have no need of women,^ or unto children, who distinguish

not the nakedness of women. And let them not make a noise with their

feet,'"' that their ornaments which they hide may thereby be discovered.^

And be ye all turned unto God, O true believers, that ye may be happy.

Marry those who are single ^ among you, and such as are honest of your

men-servants and your maid-servants : if they be poor, God will enrich

them of his abimdance ; for God is bounteous and ^vise. And let those

who find not a match, keep themselves from fornication, until God shall

enrich them of his abundance. And unto such of youi' slaves °^ as desii-e a

Avi'itten instrument allowing them to redeem, themselves on paying a certain

sum^ write one, if ye know good in them ;° and give them of the riches of

God, which he hath given you.^ And compel not your maid-servants

to prostitute themselves, if they be willing to live chastely ; that ye may

^ These near relations are also excepted, because they cannot avoid seeing them
frequently ; and there is no great danger to be apprehended from them. They are

allowed, therefore, to see what cannot well be concealed in so familiar an inter-

course,'' but no other part of their body, particularly whatever is between the navel
and the knees.

<

Uncles not being here particularly mentioned, it is a doubt whether they may be
admitted to see their nieces. Some think they are included under the appellation

of brothers : but others are of opinion that they are not comprised in this exception :

and gives this reason for it, viz. lest they should describe the persons of their nieces

to their sons.^
s That is, such as are of the Mohammedan religion ; it being reckoned by some

unlawful, or, at least, indecent for a woman, who is a true believer, to uncover
herself before one who is an infidel, because she will hardly refrain describing
her to the men ; but others suppose all women in general are here excepted ; for,

in this particular, doctors differ.*

^ Slaves of either sex are included in this exemption, and, as some think, domestic
servants who are not slaves; as those of a diilerent nation. It is related, thatJNIo-

hammed once made a present of a man-slave to his daughter Fatema; and when
he brought him to her she had on a garment which was so scanty that she was
obliged to leave either her head or her feet uncovered: and that the prophet, seeing
her in great confusion on that account, told her, she need be under no concern, for

that there was none present besides her father and her slave.^
' Or have no desire to enjoy them; such as decrepid old men, and deformed or

silly persons, who follow people as hangers on, for their spare victuals, being too
despicable to raise either a woman's passion or a man's jealousy. Whether eunuchs
are comprehended under this general designation, is a question among the learned.^

* "Let tlieai not move about their feet so as to allow those charms to be seen
which ought to be veiled."

—

Savary,
^ By shaking the rings, which the women in the East wear about their ankles,

and are usually of gold or silver.^ The pride which the Jewish ladies of old took
in making a tinkling with these ornaments of their feet, is (among other things of
that nature) severely reproved by the prophet Isaiah.*

1 i. e. Those who are unmarried of either sex ; whether they have been married
before or not.
™ Of either sex.
° Whereby the master obliges himself to set his slave at liberty, on receiving a

certain sum of money, which the slave undertakes to pay,
*> That is, if ye have found them faithful, and have reason to believe they will

perform their engagement.
P Either by bestowing something on them of your own substance, or by abating

« Al Beidasvi. 7 Jallalo'ddin. » ^j Beidawi. » Idem, Jallalo'ddin.
1 lidem. 2 lidem, Yahya, &c. « lidem. * Isaiah iii. 16, 18.
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seok tlie casual advantage of this pi'esent life : but whoever shall compel them
tliereto, verily 0<.d loill he gi*acious and merciful iinto such icomen after

their compulsion.** Aud now have we revealed unto you evident signs, and
history like unto some of the histories of those who have gone before you,""

and an admonition unto the pious. God is the light of heaven and earth

:

the similitude of his light is as a niche in a wall, wherein a lamp is placed^

and the lamp inclosed in a case (f gljiss ; the glass appears as it were a

shining star. It is lighted witli the oil of a blessed tree, an olive neither

of the east nor of the west :* it want^th little but that the oil thereof

would give light, although no fire touched it.* This is light added unto

light*^ God will direct unto his light whom he pleaseth. God pro-

poundeth parables unto men ; for God knoweth all things. In the houses

which God hath permitted to be rnised," and that his name be comme-
morated therein ! men celebrate his praLse in the same, morning and

evening, wliom neither merchandizing nor selling diverteth from the

remembering of God, and the observance of prayer, and the giving of

alms ; fearing the day whereon mens hearts and eyes shall be troubled
;

that God may recompense them according to the iitmost merit of what
they shall have wrought, and may add unto them of his abundance a more
excellent reward; for GoD bestoweth on whom he pleasetli without measure.

But as to the unbelievei-s, their works are like the vapour in a plain,^ which

the thirsty traveller thinketh to be water, until, when he cometh thereto,

them a part of their ransom. Some suppose these words are directed, not to the
masters only, but to all Moslems in general; recommending it to them to assist

those who have obtained their freedom, and paid their ransom, either out of their

own stock, or by admitting them to have a share in the public alm>.'
1 It seems Abd'allah Ebn Obba had six women slaves, on whom he had laid a

certain tax, which he obliged them to earn by the prostitution of their bodies : and
one of them made her complaint to Mohammed, which occasioned the revelation of
this passage.^

*
t. e. The story of the false accusation of Ayesha, which resembles those of Joseph

and the Virgin Mary.'
• But of a more excellent kind. Some think the meaning to be that the tree growd

neither in the eastern parts nor the western parts, but in the midst of the world,
namely, in Syria, where the best olives grow.^

• '• The oil of which is lighted up at the slightest approach of fire, and produces
rays which are incessantly renewed."

—

Savart/.
' Or a light whose brightness is doubly increased by the circumstances above-

mentioned.
The commentators explain this allegory, and every particular of it, with great

subtlety; interpreting the lipht here described, to be the li>jht revealed in the Koran,
or God's enUghlening grace in the heart of man, and in divers other manners.

° The connexion of these words is not very obvious. Some suppose they ought
to be joined with the preceding words, Like a niche, or, It is lighted in the houses,

&c , and tliat the comparison is more strong and just, by being made to the lamps
in mosque!«, which are larger than those in private houses. Some think they are

rather to be connected with the followintr words. Mtn pr(ii.<e, &c. And others are

of opinion they are an imperfect b<'j.nnning of a sentence, and that the words, Praise

ye God, or the like, are to be understood. However, the houses here intended are

those set apart f^r divine worship; or particularly the three principal temples of
Mecca, Medina, and Jerusalem.'

• The Arabic word Seiab signifies that false appearance which, in the eastern
countries, is often seen in sandy plains about noon, resembling a large lake f>f water
in motion, and is occasioned by the reverberation of the sunbeams. It sometimes

^ Al iJeiddwL ° Idem, Jallalo'ddin. 7 lijcm. ^ jijeni. ** Al Beidawi.
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he fiiideth it to he nothing ; but he findeth God with him,^ and he will

fully pay him his account ; and God is swift in taking an account : or, as

the darkness in a deep sea, covered by waves 7'lding on waves, above which

are clouds, being additions of darkness one over the other ; when one

stretched forth his hand, he is far from seeing it. And unto whomsoever

God shall not grant his light, he shall enjoy no light at all. Dost thou not

perceive that all creatures both in heaven and earth praise God : and the

birds also, extending their wings ? Every one knoweth his prayer, and his

praise : and God knoweth that which they do. Unto God helongeth the

kingdom of heaven and earth ; and unto God shall he the return at the last

day. Dost thou not see that God gently driveth forward the clouds, and

gathereth them together, and then layeth them on heaps ? Thou also seest

the rain, which falleth from the midst thereof; and God sendeth down
from heaven as it were mountains, wherein there is hail ; he striketh there-

with whom he pleaseth, and turneth the same away from whom he pleaseth :

the brightness of his lightning wanteth but little of taking away the sight.*

God shifteth the night, and the day : verily herein is an instruction unto

those who have sight. And God hath created every animal of water f one

of them goeth on his belly, and another of them walketh upon two feet, and
another of them walketh upon four feet : God createth that which he

I-)leaseth ; for God is almighty. Now have we sent down evident signs

:

and God directeth whom he pleaseth into the right way. The hypocrites

say. We believe in God, and on his apostle ; and we obey them: yet a part

of them turneth back, after this ; but these are not really believers. And
when they are summoned before God and his apostle, that he may judge

between them ; behold, a part of them retire : but if the right had been on
their side, they would have come and submitted themselves unto him. Is

there an infirmity in their hearts ? Do they doubt ? Or do they fear lest

God and his apostle act unjustly towards them ? But themselves are the

unjust doers.* The saying of the true believers, when they are summoned
before God and his apostle, that he may judge between them, is no other

than that they say. We have heard and do obey : and these are they who
shall prosper. Whoever shall obey God and his apostle, and shall fear God,
and shall be devout towards him ; these shall enjoy great felicity. They
swear by God, with a most solemn oath, that if thou commandest them,

tempts thirsty travellers out of their way, but deceives them when they come near,
either going forward, (for it always appears at the same distance,) or quite
vanishing.i

y That is, he will not escape the notice or vengeance of God.
* " The refulgence of his lightning dazzleth the feeble eyes of mortals,"

—

Savary.
^ This assertion, which has already occurred in another place,^ being not tme

in strictness, the commentators suppose that by water is meant seed ; or else that
water is mentioned only as the chief cause of the growth of animals, and a consider-
able and necessary constituent part of their bodies.

* This passage was occasioned by Bashir the bypocrite, who, naving a contro-
versy with a Jew, appealed to Caab Ebn al Ashr:>i", whereas the Jew appealed to
Mohammed; 3 or, as others tell us, by Mogheira El.u Wayel, who refused to sub-
mit a dispute he had with Ali to the prophet's decision.*

1 Vide Q. Curt, de rebus Alex. lib. vii. et Gol. in Alfrag. p. 111. I. ct in Adag.
Arab, ad calcem Gram. Erp. p. <>3. 2 Chap. 21, p. 266. ^ gee chap. 4, p. 86.
* Al Beidawi.
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they will go forth from tJteir houses and possessions. Say, Swear not to a

j\iJ.se}iood : obeJieuce is more requisite : and God is well acqiiainteJ with

that which ye do.* Say, Obey God, and obey the apostle : but if ye turn

back, verily it is expected of him iliaX he perform his duty, and of you that

ye perform your duty ; and if ye obey him, ye shall be directed ; but the

duty of our apostle is only public preaching. God promiseth unto such of

you as believe, and do good works, that he will cause them to succeed tlie

unbelievers in the earth, as he caused those who were l>efore you to succeed

Uui infidels of their time ;^ and that he will establish for thorn their religion

which pleaseth them, and will change their fear into security. They shall

worship me ; and shall not associate any otlier with me. But whoever shall

disbelieve after this, they will be the wicked doers. Observe prayer, and

give alms, and obey the apostle ; that ye may obtain mercy. 'I hink not

that the unbelievers shall frustrate tlie designs of God on earth: and their

abode fcereafter shall be hell fire ; a miserable journey shall it be thither I

O true believers, let your slaves and those among you who shall not have

attained the age of puberty, a.««k leave of you, before they come into your

presence., three times in the day ;^ namely, before the morning prayer,** and

when ye lay aside your garments at noon, ® and after the evening prayer.^

These are the three times for you to be private: it shall be no crime in you,

or in them, if they go in to you without asking permission after these times,

while ye are in frequent attendance, the one of you on the other. Thus

God declareth his signs unto you ; for God is knowing and wise. And
when your children attain the age o/"puberty, let them ask leave to come into

your presnice at all tijnes, in the same manner as those who have attained

that age before them, ask leave. Thus God declareth his signs unto you
;

" Tour obedience is just. The Omnipotent weigheth all your actions."

—

Savavy,
^ i. e. As he caused the Israelites to dispossess the Canaanites, &c.
" Because there are certain times when it is not convenient, even for a domestic,

or a child, to come into one witliout notice. It is said this passafxe was revealed

on account of Asma Bint Morthed, whose servant tntcrod suddenly upon her, at aa
improper time; but others say, it was occasioned by Modraj Ebn Amru, then a boy,

wlio, being sent by Mohammed to call Omar to him, went directly into the room
wht-re he was, without giving notice, and found him taking his noon's nap, and in

no very decent posture ; at which Omar was so ruffled, that he wished God would
forbid'even their fathers, and children, to come in to them abiuptly, at such

times.*

(The ancient authority of the father of a family, the first which was known to

man, is still preserved entire in the East. The Koran did not establish it. It only

rendered it more sacred. There, a father of a family still enjoys all the rights

conferred on him by nature. He is the Judge and high priest. His servants, his

children, do not come into his presence without his permission. They are bound to

go at morning, noon, and at evening, to offer their services to him, and receive his

l>lessing. He deci«ic3 on the disputes which arise between them, and sacrifices the

victims of the Ikiram (the festival of the Turks). It is there that objects capable

of exciting affecting emotions may be seen. Under the same roof often reside four

generations. Extreme old age, robust manhood, and tender infancy, may there

be seen united together by sacred and cherished ties.)— /Sauory.
'^ Which is the time of people rising from their beds, and dresoing themselves

for the day.
" That is, when ye take off your upper garments to sleep at noon ; which is a

common custom in the East, and all w.irm countries.
' When ye undress yourselves to prepare for bed. Al Bcidawi adds a fourth sea-

son, when permission to enter must be asked, viz. at night : but this follows of

CA.)urse,

* Al Bcidawi.
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and God is knowing and wise. As to such women as are past cliild-bearing,

who hope not to many again, because of their advanced age^ it shall be

no crime in them, if they lay aside their outer garments, not showing their

ornaments ;^* but if they abstain from this, it will be better for them.

God both heareth and knoweth. It shall be no crime in the blind, nor shall

it be any crime in the lame, neither shall it be any crime in the sick, or in

yourselves, that ye eat in your houses,^ or in the houses of your fathers, or

the houses of your mothers, or in the houses of your brothers, or the houses

of your sisters, or the houses of your uncles on the father's side, or tlie

houses of your aunts on the father's side, or the houses of your uncles on

the mother's side, the houses of your aunts on the mother's side, or in those

houses the keys whereof ye have in your possession, or in the house of your

friend. It shall not be any crime in you whether ye eat together, or

separately.^ And when ye enter any houses, salute one another^ on the

part of God, with a blessed and a welcome salutation. Thus God declareth

his signs unto you, that ye may understand, Yerily they only are true

believers who believe in God and his apostle, and when they are assembled

with him on any affair,^ depart not until they have obtained leave of him.

Yerily they who ask leave of thee are those v/ho believe in God and his

apostle. When, therefore, they ask leave of thee to depart, on account ofany

business of their own, grant leave unto such of them as thou shalt think fit,

and ask pardon for them of God j"^ for God is gracious and merciful. Let

not the calling of the apostle be esteemed among you, as your calling the one

to the other.*" God knoweth such of you as privately withdraw themselves

g See before, p. 291.
* " Aged women who are passed the time of man-iage, may lay aside their veils,

provided that they do not affect to show themselves."

—

Savary.
^ i. e. Where your Avives or families are ; or in the houses of your sons, which

may be looked on as your own.
This passage was designed to remove some scruples or superstitions of the Arabs,

in Mohammed's time ; some of whom thought their eating with maimed or sick

l)eople defiled them; others imagined they ought not to eat in the house of another,

though ever so nearly related to them, or though they were intrusted with the key
and care of the house in the master's absence, and might therefore conclude it would
be no offence; and others declined eating with their friends though invited, lest

they should be burdensome.^ The whole passage seems to be no more than a de-
claration that the things scrupled were perfectly innocent ; however, the commen-
tators say it is now abrogated, and that it related only to the old Arabs, in the
infancy of Mohammedism.

^ As the tribe of Leith thought it unlawful for a man to eat alone ; and some of

the Ansars, if they had a guest with them, never ate but in his company ; so there
AVere others who refused to eat with any, out of a superstitious caution lest they
should be defiled, or out of a hoggish greediness.''

^Literally yourselves; that is, according to al Beidawi, the people of the house,
to whom ye are united by the ties of blood, and. by the common bond of religion.

And if there be nobody in the house, says Jallalo'ddin, salute yourselves, and say,

Feace he on us, and on the righteous servants of God : for the angels will return youi*

salutation.

^ As, at public prayers, or a solemn feast, or at council, or on a military expedition.
™ Because such departure, though with leave, and on a reasonable excuse, is a

kind of failure in the exact performance of their duty; seeing they prefer their
temporal affairs to the advancement of the true religion.

^

* '• Speak not to the prophet with that familiarity which ye use unto each other,"—Savon/.
»» These words are variously interpreted ; for their meaning may be, cither, Make

^ Al Beidawi, Jallalo'ddin. 7 Udem. « Al Beidawi.
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from the assenibhj, taking shelter behiud one another. But let those who

withstand his command Uike heed, lest some calamity befall them in this

world, or a grievous punishment be inflicted on them in tlie life to come.

Both not whatever is in heaven and on earth belong unto God ] He well

kuoweth what ye are about : and on a certain day they shall be assembled

before him ; and he shall declare unto them that which they have done

;

for God knoweth all things.

CHAPTER XXV.

INTITLED, AL FOKKAN ; REVEALED AT MECCA.

IN THE XAME OF THE ilOST MERCIFUL GOD.

Blessed be he who hath revealed the Forkan° unto his servant, that he

may be a preacher to all creatures ; unto whom helongeth the kingdom of

heaven and of earth : who hath begotten no issue ; and hath uo partner in

his kingdom : who hath created all things, and disposed the same according

to his determinate will.* Yet have they taken oilier gods besides him

.

which have created nothing, but are themselves created ;P and are able

neither to avert evil from, nor to procure good unto themselves ; and have

not the power of death, or of life, or of raising the dead. And the

unbelievers say, This Koran is no other than a forgery which he hath con-

trived ; and other people have assisted him therein -.^ but they utter an

unjust thing, and a falsehood. They also say, Tliese are fables of the

ancients, which he hath caused to be written down ; and they are dictated

unto him morning and evening. Say, He hath revealed it, who knoweLh

the secrets in heaven and earth : verily he is gracious ««<:/ merciful. And
they say, What kind of apostle is this ? He eateth food, and walketh

in the streets,*" as we do : unless an angel be sent down unto him,

not Hght of the apostle's summons, as ye would of another person's of equal condi-

tion with yourselves, by not obeying it, or by departing out of, or coming into liis

presence, without leave first obtained; or, Think not that when the apostle calls

upon God in prayer, it is with him, as with you, when ye prefer a ]jetition to a su-

perior, who sometimes grants, but as often denies your suit ; or, Call not to the

apostle, as ye do to one anotlier, that is, by name, or familiarly and with a loud

voice; but make use of some honourable compellation, as, O apostle of God, or, ()

prophet of God, and speak in an humble modest manner.^
" Which is one of the names of the Koran. See the Prelim, Disc. sect. iii. p. 40.

"By Him all that existcth was drawn from nothing, and he preserveth it in

harmonious order."

—

Savari/.
V Being either the heavenly bodies, or idols, the works of men's hands,
** See chap. IG, p. 223. It is supposed the Jews are particularly intended in this

jilace; because ilioy used lo repeat passages of ancient history to ilohammed, on
which he used to discourse and make observations.'-

Being subject to the same Avants and infirmities of nature, and obliged to sub-

mit to the same low means of supporting himself and his family, witli ourselves.

The Meccans were acquainted with Mohammed, and with his circumstances and
way of life, too well to change their old familiarity into the reverence due to the

messenger of God: for a prophet hath no honour in his own country.

Al Beidawi, Jallalo'ddin, &c. ^ Al Beidawi.
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and become a fellow prericher with liim ; or unless a treasure be cast

down unto him ; or he have a garden, of the fruit whereof he may eat

;

we will not believe. The ungodly also say, Ye follow no other than a man

who is distracted. Behold what they liken thee unto. But they are

deceived ; neither can theyfind Sijust occasion to reproach thee.'^ Blessed

be he, who, if he pleaseth, will make for thee a better provision than this

wliich they speak of: namely, gardens through which rivers flow : and he

will provide thee palaces. But they reject the belief of the hour ofjudg-

Tnent, as a falsehood : and we have prepared for him, who shall reject the

belief of that hour, burning fire ; when it shall see them from a distant

place, they shall hear it furiously raging and roaring. And when they

shall be cast, bound together, into a strait place thereof, they shall there

call for death ; but it shall be answered them, Call not this day for one

death, but call for many deaths. Say, Is this better, or a garden of eternal

duration which is promised unto the pious ? It shall be given unto them

for a reward, and a retreat : therein shall they have whatever they please,

continuing in the same for ever. This is a promise to be demanded at the

hands of thy Lord. Ou a certain day he shall assemble them, and what-

ever they worship, besides God ; and shall say unto the worshipped, Did ye

seduce these my servants ; or did they wander of themselves from the right

way 1 They shall answer, God forbid ! It was not fitting for us, that we

should take any protectors besides thee : but thou didst permit them and

their fathers to enjoy abundance ; so that they forgot thy admonition, and

became lost people. A7id God shall say unto their worshippers, Now have

these convinced you of falsehood, in that which ye say : they can neither

avert your punishment, nor give you any assistance. And whoever of you

shall be guilty of injustice, him will we cause to taste a grievous torment,

t

We have sent no messengers before thee, but they ate food, and walked

tlirougli the streets : and we make some of you an occasion of trial unto

others.^ Will ye persevere with jDatience? since your Lord regardeth your

perseverance. * [XIX.] They who hope not to meet us at the resurrection

say, Unless the angels be sent down unto us, or we see our Loed himself

we will not believe. Verily they behave themselves arrogantly ; and have

transgressed with an enormous transgression. The day whereon they shall

see the angels,^ there shall be no glad tidings on that day for the wicked ;

and they shall say, Be this removed far from us ! and we will come unto

the work which they shall have wrought, and we will make it as dust

scattered abroad. On that day shall they who are destined to paradise be

more happy in an abode, and have a preferable place of repose at

* li They are in blindness. Tliey no more shall find the light."

—

Savary.

f " Whosoever of you hath lived in impiety shall undergo a grievous punish-

ment."

—

Savary.
^ Giving occasion of en^y, repining, and malice ; to the poor, mean, and sick, for

example, when they compare their own condition with that of the rich, the noble,

and those -who are in health : and trying the people to whom prophets are sent, by
those prophets.2

* Viz., At their death, or at the resurrection.
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iiuoii.*" Ou that day the heaven shall be cloven in siuuler by the

clouds, and the angels shall be sent dowu, descending visibly therein;^

On that day the kingdom shall of right belong wholly unto the Mei-ciful;

and that day shall be grievous for the unbelievers. On that day the

unjust person^ shall bite his hands/or anguish and despair, «/<</ shall say,

Oh that I had taken the way oftruth with the apostle ! Alas fur me ! Oh
that I had not taken such a one* tor my friend ! He seduced me from the

admonition of God, after it had come unto me : for the devil is the betrayer

of man. And the apostle shall say, O Lord, verily my people esteemed

this Koran to be a, vain composition. In like manner did we ordain unto

every prophet an enemy from among the wicked : but thy Loud is a suffi-

cient director and defender. The unbelievers say, Unless the Koran l)e

Sent down unto him entire at once,^ we loiU not believe. But in this

manner liave we revealed it, that we might confirm thy heart thereby,^ and

we have dictated it gradually, by distinct parcels. They shall not come

unto thee with any strange question ; but we will bring thee the truth in

answer, and a most excellent interpretation. Tliey who shall be dragged

* "The guests of paradise shall enjoy the sweets of repose, and shall have a de-

licions place in which to slumber at noon."'

—

Sacart/.
« For the business of the day of judgment will be over by that time ; and the

blessed will pass their noon in paradise, and the damned in hell.*

^ t. e. They shall part and make way for the clomls which shall descend with the

angels, bearing the books wherein every man's actions are recorded.
^' It is supposed by some tliat these words particularly relate to Okba Ebn Abi

Moait, who used to be much in Mohammed's company, and having once invited him
to an entertainment, the prophet refused to taste of his meat unless he would pro-

fess Islam ; which, accordingly, he did. Soon after, Okba, meeting Obba Ebn
Khalf, his intimate friend, and being reproached by him for changing his religion, as-

sured him that he had not, but had only pronounced the profession of faith to engage
Mohammed to eat with him. because he could not for shame let hiu go out of his

house without eating. However, Obba protested that he would not be satisfied,

unless he went to Muhnmmed and set his foot en his neck, and spit in his face:

which Okba. rather than break with his friend, performed in the public hall, where
he found Mohammed sitting ; whereupon the prophet told him that if ever he met
him out of Mecca, he would cut off his head. And he was as good as his word ; for

Okba, being afterwards taken prisoner at the battle of Bedr, had his head struck

off by Ali, at Mohammed's command. As for Obb.a, he received a A>ound from the

prophet's own hand, at the battle of Ohod, of which he died at his return to Mecca.*
» According to the preceding note, this was Obba Ebn Khalf.
y As were- the Pentateuch, Psalms, and Gospel, according to the Mohammedan

notion ; whereas it was twenty-three years before the Koran was corai)letely re-

vealed.''

Both to infuse courage and constancy into thy mind, and to strengthen thy
memory and understanding. Eor, say the commentators, the prophet's receiving

the divine directions from time to time, how to behave, and to speak on any emer-
gency, and the frequent visits of the angel Gabriel, greatly encouraged and sup-
ported him under all his difficulties; and the revealing of the Korun by degrees was
a great, and, to him, a necessary help for his retaining and understanding it; which
it would have been impossible for him to have done with any exactness, liad it been
revealed at once ; Mohammed's case being entirely different from that of Moses,
David, and Jesus, who couUl ail read and write, whereas he was perfectly illiterate.^

' " The orientals are accustomed to sleep at noon. Tiiey get through their
business in the morning, make a slight meal about eleven o'clock, and pass in the
arms of sleep those hours in which the heat is the most intense. This relaxation fronx

labour is rendered necessary by a burning climate. Europeans at length become
habituated to it. A Turk, who can thus recline by a rivulet, under the shade of
orange-trees, believes himself to be already in possession of the garden of delights
which is promised by Mohammed."

—

Savary.
* Al Beidawi, Jallalo'ddin. * Al Beidawi. Vide Gagnier, Vie de Moham. vol. 1,

p. 362. « See the Prelim. Disc. sect. iii. p. 40, &c. '* Al Beidawi, &c.
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on their faces into hell shall be in the worst condition, and shall stray most

widely from the way ofsalvation. We heretofore delivered uuto Moses the

book of the law ; and wfe appointed hioi Aaron his brother for a counsellor.

And we said unto them, Go ye to the people who charge our signs with

falsehood. And we destroyed them with a signal destruction. And
rememher the people of Noah, when they accused our apostles of im-

posture : we drowned them, and made them a sign unto mankind. And
we have prepared for the unjust a painful torment. Rememher also Ad,

and Thamud, and those who dwelt at al Rass;^ and many o^Aer generations

within this period. Unto each of them did we propound examples ybr their

admonition ; and each of them did we destroy with an lUter destruction.

Tlie Koreish have ^s^'&^qA frequently near the city which w^as rained on by

a fatal rain ;'° have they not seen whei^e it once stood? Yet have they not

dreaded the resurrection. When they see thee, they will receive thee only

with scoffing, saying, Is this he whom God hath sent as his apostle ?

Verily he had almost drawn us aside from the worship of our gods, if we

had not firmly persevered in our devotion towards them. But they shall

know hereafter, when they shall see the punishment prepared for them,

who hath strayed more widely from the right path. What thinkest thou?

He w^ho taketh his lust for his god ; canst thou be his guardian ? ^ Dost

thou imagine that the greater part of them hear, or understand 1 They are

no other than like the brute cattle
;
yea, they stray more widely from the

true path. Dost thou not consider the works ofthj Lord, how he stretcheth

forth the shadow before sunrise ? If he had pleased, he would have made

it immovable /or ever. Then we causs the sun to rise, and to show the

same : and afterwards we contract it by an easy and gradual contraction.

It is he who hath ordained the night to cover you as a garment ; and

sleep to give you rest ; and hath ordained the day for waking. It is he who
sendeth the winds^ driving abroad the pregnant clouds, as the forerunners

of his mercy :
^ and we send down pure water ^ fr<^m heaven, that we may

* The commentators are at a loss where to place al Rass, According to one
opinion, it was the name of a well (as the word signifies) near Midian, about which
some idolaters having fixed their habitations, the prophet Shoaib was sent to preach
to them ; but they not believing on him, tlie well fell in, and they and their houses
were all swalloAved up. Another supposes it to have been a town in Yamama, where
a remnant of the Thamudites settled, to whom a prophet was also sent ; but they,

slaying him, were utterly destroyed. Another thinks it was a well near Antioch,
where Habib al Najjar (whose tomb is still to be seen there, being frequently visited

by the Mohammedans ») was martyred.^ And a fourth takes al Rass to be a well

in Hadramaut, by which dwelt some idolatrous Thamudites, whose prophet was
Handha, or Khantala (for I find the name Avritten both ways) Ebn Safwan.^ These
people were first annoyed by certain monstrous birds, called Anka, which lodged in

the mountain above them, and used to snatch away their children, when they wanted
other prey : but this calamity was so far from humbling them, that on their prophet's
calling down a judgment upon them, they killed him, and were all destroyed.^

^ Viz., Sodom : for the Koreish often passed by the place where it once stood, in

the journeys they took to Syria for the sake of trade.
•= i. e. Dost thou expect to reclaim such a one from idolatry and infidelity ?
^ See chap. 7, p. 121. There is the same various reading here as is mentioned in

the notes to that passage.
« Properly, purifying water; which epithet may probably refer to the cleansing

quality of that element, of so great use both on religious and on common occasions.

See chap. 36. ^ Abu'lf. Geog. Vide Vit. Saladini, p. 86. ^ See chap. 22,

p. 8, note "". 2 Al Beidawi, Jallalo'ddin.
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thereby revive a dead country, and give to drink thereof unto what we have

created, both of cattle and men, in great numbers/ and we distribute the

same among them at various times, that they may consider : but the

greater part of men refuse to consider, only out of ingratitude.^ If we had

pleased, we had sent a preacher unto every city :
*^ wherefore, do not thou

obey the uubelievera ; but oppose them herewith, with a strong opposition.

It is lie who hath let loose the two seas ; this fresh and sweet, and that salt

and bitter; and hath placed between them a bar,* and a bound which cannot

be passed. It is he who hath created man of water,^ and hath made him

to bear the double relation o/* consanguinity and affinity ; for thy Lord is

jwwerful. They worship, besides God, that which can neither profit them

nor hurt them : and the unbeliever is an assistant of the devil against his

LoRD.^ We have sent thee to be no other than a bearer of good tidings,

and a denouncer of threats. Say, I ask not of you any reward for this mi/

jrreaching ; besides the conversion of him who shall desire to take the way

unto his Lord.™ And do thou trust in him who liveth, and dieth not; and

celebrate his praise : (he is sufficiently acquainted with the faults of his

servants :) who hath created the heavens and the earth, and whatever is

between them, in six days ; and then ascended his throne : the Merciful.

Ask now the knowing concerning him. When it is said unto tlte un-

believers, Adore the INIerciful ; they reply, And who is the Merciful 1
°

Shall we adore that which thou commandest us 1 And this precept causeth

them to fly the faster/rom the faith. Blessed be he who hath placed the

twelve signs in the heavens ; and hath placed therein a lamp° by day, and

the moon which shineth by niyht ! It is he who hath ordained the night

and the day to succeed each other, for tJte obsei-vation of hiva who will con-

sider, or desireth to sliow his gratitude. Tlie servants of the Merciful are

those who walk meekly on the earth, and when the ignoi-ant speak unto them,

answer. Peace i^ and whopass the night adoring their Lord, and standingup

to pray nnto him; and who say, O Lord, avert from us the torment of hell,

f That is, to such as live in the dry deserts, ard are obliged to drink rain-water
;

which the inhabitants of towns, and places well-watered, have no occasion to do.

* Or, out of infidelity : for the old Arabs used to think themselves indebted for

their rains, not to God, but to the influence of some particular stars.'

^ And had not given thoo, O Mohammed, the honour and trouble of being a
preacher to the whole world in general.

' To keep them asunder, and jirevent their mixing with each other. The original
word is barzakh; which has been already explained.*

^ With which Adam's primitive clay was mixed ; or, of seed. Sec chap. 24, p. 293.
* Joining with him in his rebellion and infidelity. Some think Abu Jahl is parti-

cularly struck at in this passage. The words may also be translated, The unbeliever
is contemptible in the night of Ids Lord.

"" Seeking to draw near nnto him, by embracing the religion taught by mc his
apostle; which is the best return I expect from you f(jr my labours.* The' passage,
liowever, is capable of another meaning, viz., Tliat ^lohammed desires none to give,
but him who shall contribute freely and voluntarily towards the advancement of
God's true religion.

" See chap. 17, p. 237.
** i. e. The sun.
P This is intended here, not as a salutation, but as a waiving all farther discourse

and communication with the idolaters.

» See the Prehm. Disc. sect. i. p. 23. • In note ad cap. 23, p. 285. * Al Beidawi.
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for the torment thereof is perpetual ; verily the same is a miserable abode
and a wretched station : and who, when they bestow, are neither profuse nor
niggardly ; but observe a juat medium between these ; ^ and who invoke not
another god together with the true God j neither slay the soul which God
hath forbidden to he slain unless for a just cause : and who are not guilty

of fornication. But he who shall do this shall meet the reward of his

wickedness : his punishment shall be doubled unto him on the day of

resurrection; and he shall remain therein, covered with ignominy,ybr ever

:

except him who shall repent and believe, and shall work a righteous work

;

unto them will God change their former evils into good j
^ for God is

ready to forgive and merciful. And whoever repenteth, and doth that

which is right ; verily he tumeth unto God with an acceptable conversion.

And they who do not bear false witness ; and when they pass by vain dis-

coui'se, pass by the same with decency ; * and who, when they are admon-
ished by the signs of their Lord, fall not down as if they were deaf and
blind, hut stand up and are attentive thereto : and who say, O Lord grant

tis of our wives and our offspring such as may be the satisfaction of our

eyes ; and make us patterns unto those who fear thee. These «hall be re-

warded with the highest apartments in paradise, because they have

persevered with constancy ; and they shall meet therein with greeting and
salutation ; they shall remain in the same for ever : it shall be an excellent

abode, and a delightfid iiivdion.^ Say, My Lord is not solicitous on your
account, if ye do not invoke him : ye have already charged his apostle with

imposture ; but hereafter shall there be a lasting punishment inflicted on
you.

CHAPTEE, XXVL

INTITLED, TIIE POETS j« REVEALED AT MECCA.*

IN THE NAME OP THE MOST MEKCIFUL GOD.

T.S.M.^ These are the signs of the perspicuous book. Peradventure

thou afflictest thyself unto death, lest the Meccans become not believers. If

we pleased, we could send down unto them a convincing sign from heaven

1 See chap. 17, p. 229.
> Blotting out their former rebellion, on their repentance, and confirming and in

creasing their faith and obedience.*'
* " Those who preserve their purity amidst obscene discourse."

—

Savary.

f " They shall dwell eternally in the abode of delight, which is equally pleasant
for rest or for motion."

—

Savary.
« The chapter bears this inscription, because, at the conclusion of it, the Arabian

poets are severely censured.
* The last five verses, beginning at these words, And those who errfollow the poets^

&c., some take to have been revealed at Medina.
^ See the Prelim. Disc. sect. 3, p. 42, &c.

«AlBeidawl
2 F
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unto which their necks would humbly submit. But there cometh unto

them no admonition from the Merciful, being newly revealed as occasions

require, but they turn aside fmm the same ; and they have charged it with

falsehood : but a message sliall come unto them, which they shall not

laugh to scorn. Do they not behold the earth, how many vegetables we
cause to spring up therein, of every noble species? Verily herein is a sign :

but the greater part of them do not believe. Verily thy Lord is the mighty,

the merciful God. Henveniher when thy Lord called Moses, saying, Go to tho

unjust people, the people of Pharaoh ; will they not dread -nie ? Moses an-

swered, O Lord, verily I fear lest they accuse me of falsehood, and lest my
breast become straitened, and my tongue be not ready in speaking : ^ send

therefore unto Aaron, to be my as^istrnd. Also they have a crime to object

against me;^ and I fear they will put me to death. Godsoidi, They shall

by no means put tliee to death : wherefore go ye with our signs ; for we will

he with you, and will hear what passes between you and them. Go ye there-

fore unto Pharaoh, and say. Verily we are the apostle * of the Lord of all

creatures : send away with us the children of Israel. And when they Jiad

ddivered their inessage, PJuiraoh answered, Have we not brought thee up
among us, wJicn a child ; and hast thou not dwelt among us for several

years of thy life ? ^ Yet hast thou done thy deed which thou hast done,*

and thou art an ungrateful person. Moses replied, I did it indeed, and

I was one of those who erred ;
^ wherefore I fled from you, because I feared

you : but my Lord hath bestowed on me wisdom, and hath appointed

me fjiie of his apostles. And this is the favour which thou hast bestowed

on me, that thou hast enslaved the children of Israel. Pharaoh said, And
who is the Lord of* all creatures ? Moses answered, The Lord of heaven

and earth, and whatever is between them : if ye are men of sagacity, t

Pharaoh said unto those who were about him. Do ye not hear ? Moses

said, Your Lord, and the Lord of your forefathers. F/iaraoh said unto

those who were preseiit, Your apostle, who is sent unto you, is certainly

distracted.^ Moses said, the Lord of the east, and of the west, and of

whatever is between them : if ye are men of undci^tanding. PJiaraoh

7 See chap. 20. p. 256.

.

« Viz. the having killed an Egyptian.'^
* The word is in the singular number in the original ; for which the commentators

give several reasons.
^ It is said that Moses dwelt among the Egyptians thirty years, and then went to

Midian, where he stayed ten years ; after which he returned to Eg\'pt, and spent thirty

years in endeavouring to convert them ; and that he lived after the drowning of

Pharaoh fifty years.^
" Hast thou not committed a murder: Verily thou art an ingrate."

—

Savary.
« Having killed the Egyptian undesignedly.

t " It is," replied Moses, " he who govemeth the heavens and the earth. He
ruleth in the immensity of space. Will ye believe these truths? "

—

Savary.
•* Pharaoh, it seems, thought Moses had given but wild answers to his question

;

for he wanted to know the |^)crson and true nature of the God whose messenger Moses
pretended to be: whereas he spoke of his works only. And because this answer
gave so little satisfaction to the king, he is therefore supposed by some to have
been a Dahrite, or one who believed the eternity of the world.'

7 See chap. 28. ^ a1 Bei-lawi. o Idem.
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Baid unto him, Veril/ if thou take any god besides me,^ I will make thee

one of those who are imprisoned/ Moses answered, What, although

I come unto you with a convincing miracle ? Pharaoh replied, Produce

it, therefore, if thou speakest truth. And he cast down his rod, and be-

hold it became a visible serpent : and he drew forth his hand out of his

bosom ; and behold it appeared white unto the spectators. Pharaoh said

unto the princes who were about him, Yerily, this man is a skilful magician

:

he seeketh to dispossess you of your land by his sorcery; what therefore do

ye direct 1 They answered. Delay him and his brother by good wordsfor a

time ; and send through the cities men to assemble and bring unto thee

every skilful magician. So the magicians were assembled at an appointed

time on a solemn day. And it was said unto the people, Are ye assembled

together? Perhaps we may follow the magicians, if they do get the

victory.* And when the magicians were come, they said unto Pharaoh,

Shall we certainly receive a reward if we do get the victory % He answered

Yea; and ye shall surely be of those who approach my person. Moses

said unto them, Cast down what ye are about to cast down. Wherefore

they cast down their ropes and their rods, and said, By the might of

Pharaoh, verily we shall be the conquerors. And Moses cast down his rod,

and behold it swallowed up that which they had caused falsely to appear

chsiuged into serpents. Whereupon the magicians prostrated themselves^

worshipping, and said, we believe in the Lord of all creatures, the Lord of

Moses and of Aaron. Pharaoh said unto them, Have ye believed on him,

before I have given you permission ? Verily he is your chief who hath

taught you magic :^ but hereafter ye shall surely know mypower, I will

cut off your hands and your feet, on the opposite sides, and I will crucify

you all. Thev answered, It will be no harm unto us ; for we shall return

unto our Lokd. We hope that our Lord will forgive us our sins, since we
«,re the first who have believed.^ And we spake by revelation unto Moses,

saying, March forth with my servants by night ; for ye will be pursued.

And Pharaoh sent officersthrough the cities to assemble forces, saying, Yerily

these are a small company; and they are enraged against us : but we are a

multitude well provided. So we caused them to quit their gardens, and
fountains, and treasures, and fair dwellings : thus did ive do; and we made
the children of Israel to inherit the same.^ And they pursued them at sun-

rise. And when the two armies were come in sight of each other, the

« From this and a parallel expression in the 28th chapter, it is inferred that
Pharaoh claimed the worship of his subjects as due to his supreme power.

^ These words, says al Beidawi, were a more terrible menace than if he had said
I will imprison thee ; and gave Moses to understand that he must expect to keep
company with those wretches whom the tyrant had thrown, as was his custom,
into a deep dungeon, wdiere they remained till they died.

* " A herald having proclaimed, Is the assembly gathered together with due
solemnity ? The people replied, We will espouse the victorious party."

—

Savary.
s But has reserved the most efficacious secrets to himself.^
^ See chap. 7, p. 128, &c.
'* Hence some suppose the Israelites, after the destruction of Pharaoh and his

lAlBeidiwi
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companions of Moses said, We shall sui-ely be overtaken.* Moses answered,

By no means ; for my Lord is with me, who will surely direct me. And
we commanded IMoses by revelation, saying, Siiiite the sea with thy rod.

And ichen he Jiad smitten it, it became divided into twelce parts, between

which were as many j^cUhs, and every part was like a vast mountain. And
we drew thither the others ; and we delivered Moses and all those who
were with him: then we drowned the othei-s. Verily herein was a sign;

but the greater part of them did not believe. Verily thy Lord is the

mighty and the merciful. And rehearse unto them the story of Abraham

:

•when he said unto his father, and his people, What do ye worship ? They

answered, We woi*ship idols; and we constantly serve them all the day

long. AbraJiain said, Do they hear you when ye invoke them ? Or do

they either profit you, or hurt you? They answered, But we found our

fathers do the same. He said, What tliink ye 1 TJie gods which ye worship

and your forefathei*s worshipped, are my enemy: except only the Lord of

all creatures, who hath created me, and directeth me ; and whogiveth me
to eat, and to drink, and when I am sick healeth me; and who vnW cause

me to die, and will afterwards restore me to life; and who, I hope,

will forgive my sins on the day of judgment. O Lord, grant me wisdom;

and join me with the righteous: and grant that I may be spoken of with

honour^ among the latest ^JOs^ertVy; t and make me an heir of the garden

of delight : and forgive my father, for that he hath been one of those who go

astray.^ And cover me not with shame on the day of resurrection ; on the

day in which neither riches nor children shall avail, unless unto him

who shall come unto God with a sincere heart : lolien paradise shall

be brought near to the view of the pious, and hell shall appear plainly

to those who shall have erred : and it shall be said unto them, Where are

your deities which ye sei-ved besides God ? will they deliver you from

rmnishment, or will they deliver themselves? And they shall be cast into

the same, both they,"^ and those who have been seduced to their worship ;

and all the host of "Eblis. The seduced^^ dispute therein with their false

gods, saying, By God, we were in a manifest error, when we equalled you

with the Lord of all creatures : and none seduced us but the wicked. We
have 710W no intercessors, nor any fi-iend who careth for us. If we weie

host, returned to Egypt, and possessed themselves of the riches of that country.*

But others are of opinion that the meaning is no more than that God gave them
the like possessions and dwellings in another country.'

" The Hebrews said unto Moses, We are surely undone,"

—

Savary.
* Literally, Grant me a tongue 0/ truth; that is, a high encomium. The same ex-

pression is used in chapter 19, p. 252.

f "Lord, give unto me wisdom and justice. Cause my voice to make known
tho truth to posterity."

—

Savari/.

• Bv disposing him to repentance, and the receiving of the true faith. Some
suppose Abraham pronounced this prayer after his father's death, thinking that

possibly he might have been inwardly a true believer, but have concealed his con-

version for fear of Nimrod, and before he waa forbidden to pray for him.*
°» Sec chap. 21, p. 272.

2 Jallalo'ddin, Yahva. ' Al Zamakh. See chap. 7, p. 130.
* See chap. 9, p. 163, and chap. 14, p. 20a
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allowed to return once more info the world, we would certainly become

true believers. Verily herein was a sign; but the greater part of them
believed not. Thy Lord is the mighty, the merciful. The people

of Noah accused God's messengers of imposture : when their brother

Noah said unto them, Will ye not fear God? Verily I am a faith-

ful messenger unto you; wherefore fear God, and obey me. I ask

no reward of you for my 'preaching unto you ; I expect my reward from

no other than the Lord of all creatures : wherefore fear God, and obey me.

They answered, Shall we believe on thee, when only the most abject ^?erso72^

have followed thee % Noah said, I have no knowledge of that which they

did;^'"' it ajjpertaineth unto my Lord alone to bring them to account, if ye

understand ; wherefore I will not drive away the believers :
° I am no more

than a public preacher. They replied. Assuredly, unless thou desist, O
Noah, thou shalt be stoned. He saidj O Lord, verily my people take me
for a liar ; wherefore judge publicly between me and them ; and deliver

me and the true believers who are with me. Wherefore we delivered him,

and those who were with liim, in the ark filled with men and animals

;

and afterwards we drowned the rest. Verily herein was a sign ; but the

greater part of them believed not. Thy Lord is the mighty, the merciful;

The tribe of Ad charged Gods messengers with falsehood : when their

brother Hud said unto them, Will ye not fear God ? Verily I am a

faithful messenger unto you ; wherefore fear God, and obey me. [I

demand not of you any reward for Tny preaching unto you : I expect my
reward from no other than the Lord of all creatures. Do ye build a land-

mark on every high place to divert yourselves ^^ And do ye erect magni-

Jicent works, hoping that ye may continue in their possession for ever ? And
when ye exercise your power, do ye exercise it with cruelty and rigour 1

"^

Fear God, by leaving these things ; and obey me.t] And fear him who
hath bestowed on you that which ye know : he hath bestowed on you cattle,

and children, and gardens, and springs of water. Verily I fear for you the

punishment of a grievous day. They answered. It is equal unto us whether

thou admonish us, or dost not admonish us : this which thou preachest is

only a device of the ancients ; neither shall we be punished for lohat ive

have done. And they accused him of imposture : wherefore we destroyed

them. Verily herein was a sign : but the greater part of them believed

not. Thy Lord is the mighty, the merciful. The tribe of Thamud also

charged the messengers ofGod with falsehood. When their brother Saleh

*» i. e. Whether they have embraced the faith which I have preached, out of tho

sincerity of their hearts, or in prospect of some worldly advantage.
* " I know not, replied Noah, what they are. It belongeth to God alone to fathom

the heart."

—

Savary.
o See chap. 11, p. 177.
P Or to Ttiock the passengers; who direct themselves in their journeys by the stars,

and have no need of such buildings ? ^

•1 Putting to death, and inflicting other corporal punishments without mercy, and
rather for the satisfaction of your passion than the amendment of the sufferer.*^

t The sentences which are between brackets [ ] are omitted in Savary's translation.

5 ^v^ Beidawi. " Idem.



306 AL KORAN. CHAT, xxvu

said unto tbem, Will ye not fear God ? Yerily I am a faithful messenger

unto you : wherefore fear God, and obey me. I demand no reward of you
for mi/ preaching unto you : I expect my reward from no other than the

Lord of all creatures. Shall ye be leftybr ever secure in the possession of

the things which are here ; among gardens, and fountains, and com, and

palm-trees, whose branches sheathe their flowers.* And will ye continue

to cut hahiiat'ions,for yourS' Ives out of the mountains, behaWng with inso-

lence ?
^ Fear God, and obey me ; and obey not the command of the

transgressors, who act corruptly in the earth, and reform not the same.

They answered, Yerily thou art distracted : thou art no other than a man
like unto us : produce now some sign, if thou speakest truth. Saleh said,

This she-camel shall be a si{jn unto you : she shall have her portion of

water, and ye shall have your portion of water alternately, on a several day

appointed /t>r you;^ and do her no hurt, lest the punishment of a terrible

day be inflicted on you.t But they slew her j and were made to repent of
(heir impiety : for the punishment which had been threateyied overtook them.

Verily herein was a sign ; but the gi-eater part of them did not believe.

Thy Lord is the mighty, the mercifuL The people of Lot likewise

accused GocFs messengers of imposture. When their brother Lot said

unto them, Will ye not fear God ? Yerily I am a faithful messenger unto

you : wherefore fear God, and obey me. I demand no reward of you for

my preaching : I expect my reward from no other than the Loud of all

creatures. Do ye approach unto the males among mankind, and leave

your wives which your Lord hath created for yoiL Surely ye are people

who transgress. They answered, Unless thou desist, O Lot, thou shalt

certainly be expelled our city. He said, Yerily I am one of those who
abhor your doings : O Lord, deliver me, and my family, from that which

they act. Wherefore we delivered him, and all his family, except an old

woman, his loi/e, who perished among those who remained behind ; then we
destroyed the rest ; and we rained on them a shower ofstones; and terrible

was the shower which/ell on those who had been warned iji vain. Yerily

herein was a sign ; but the greater part of them did not believe. Thy Lord
is the mighty, the merciful. The inhabitants of the wood' J also accused

God's messengers of imposture. When Shoaib said unto him. Will ye not

fear God ? Yerily I am a faithful messenger unto you : wherefore fear

GoDj and obey me. I ask no reward of you for my preaching : I expect

* " Your palm-trees, of which the fruit is delicious."— 5ayary.
' Or, as the original word may also be rendered, showing, art and ingenuity in your

work.
' That is, they w^ere to have the use of the water by turns, the camel drinking

one day, and the Tharaudites drawing the other day; fur when this camel drank, she
emptied the wells or brooks for that day. See chap. 7, p. 124.

t " And do unto her no hurt, ifye dread the punishment of the great day."

—

Savory.
* See chap. 15, p. 212. Shoaib being not called the brother of these people, which

would have preserved the confonnity between this passage and the preceding, it has
been thought they were not Midianites, but of another race : however, we find the
prophet taxes them with the same crimes as he did those of Midian.^

X " The inhabitants of Aleica."

—

Savary,

"f See chap. 7, p. 125.
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my reward from no other than the Lord of all creatures. Give just

measure, and be not defrauders ; and weigh with an equal balance ; and
diminish not unto men aught of their matters; neither commit violence in

the earth, acting corruptly- And fear him who hath created you, and
also the former generations.''' They answered, Certainly thou art distracted

:

thou art no more than a man, like unto us : and we do surely esteem the©

to be a liar. Cause now a part of the heaven to fall upon us, if thou
speakest truth. Shoaib said. My Lord best knoweth that which ye do.

And they charged him with falsehood : wherefore the punishment of the

day of the shadowing cloud ^ overtook them ; and this was the punishment
of a grievous day. Yerily herein was a sign ; but the greater part of them
did not believe. Thy Lord is the mighty, the merciful. This hook is

certainly a revelation from the Lord of all creatures, which the faithful

spirit^ hath caused to descend upon thy heart, that thou mightest be a

preacher to thy people, in the perspicuous Anibic tongue :t and it is horiiQ

witness to in the scriptui-es of former ages. Was it not a sign unto them
that the wise men among the children of Israel knew it ? Had we revealed

it unto any of the foreigners, and he had read the same unto them, yet they

would not have believed therein. Thus have we caused obstinate infidelity

^o enter the hearts of the wicked : they shall not believe therein, until they

see a painful punishment. It shall come suddenly upon them, and they

shall not foresee it : and they shall say, Shall we be respited ? Do they

therefore desire our punishment to be hastened?^ What thinkest thou?
If we suffer them to enjoy the advantage of this life for several years, and
afterwards that with which they are threatened come upon them ; what
will that which they have enjoyed profit them % We have destroyed no city,

but preachers ivere first sent unto it, to admonish tlie inJiabitants tliereof;

neither did we treat them unjustly. The devils did not descend with the

Koran, as the infidels give out : it is not for their purpose, neither are they

able to produce such a book; for they are far removed from hearing tlie

discourse of the angels in heaven.^ Invoke no other god with the true God,
lest thou become one of those who are doomed to punishment. And
admonish thy more near relations.* And behave thyself with meekness**

* "Fear him who created you, and who created the first man."

—

Savary^
^ God first plagued them with such intolerable heat for seven days, that all their

waters were dried up ; and then brought a cloud over them, under whose shade they
ran, and were all destroyed by a hot wind and fire which proceeded from it.^

^ i. e. Gabriel ; who is entrusted with the divine secrets and revelations.

t " It is written in Arabic, and the style of it is pure."

—

Savary.
y The infidels were continually defying Mohammed to bring some signal and mi-

raculous destruction on them, as a shower of stones, &c.
2 See chap. 15, p. 210.
* The commentators suppose the same command to have been virtually contained

in the seventy-fourth chapter, which is prior to this in point of time.^ It is said
that Mohammed, on receiving the passage before us, went up inmiediately to Mount
Safa, and having called the several families to him, one by one, when they were all

assembled, asked them, whether if he should tell them that mountain would bring
forth a smaller mountain, they would believe him ; to which they answering in the
afiirmative. Verily^ says he, / am a warner sent unto you be/ore a severe chastisement.^

^ Literally, Lower thy wing.

8 Al Beidawi. i See the notes thereon, and the Prelim, Dis. sect. ii. p. SL
3 Al Beidawi.
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towards the true believers who follow thee : and if they be disobedient unto

thee, say, Verily, I am clear of that which ye do. And trust in the most

mighty, the merciful God; who seeth thee when thou risest up, and thy

behaviour among those who worship f for he both heareth and kuoweth.

Shall I declare unto you upon whom the devils descend ? They descend

ujKjn every lying and wicked person :^ they learn what is heard f but the

greater part of them cvre liars. And those who eiT follow the steps of the

poets : dost thou not see that they rove as bereft oftheir semes through every

valley ; and that they say that which they do not ?
^
* except those who

believe, and do good works, and remember God frequently; and who

defend themselves, after they have been unjustly treated.^' And they who

act unjustly shall know hereafter with what treatment they shall be

treated.

« I. e. "Who sccth thee when thou risest up to watch and spend the night in reli-

gious exercises, and observeth thy anxious care for the Moslems' exact performance

of their duty. It is said that the night on which the precept of watching was ab-

rogated, Mohammed went privately from one house to another, to see how his

companions spent the time ; and that he found them so intent on reading the Koran,

and repeating their prayers, that their houses, by reason of the humming noise

they made, seemed to be'so many nests of hornets.' Some commentators, however,

suppose that by the prophet's behaviour, in this place, is meant the various postures

he used in praj-ing at the head of his companions; as standing, bowing, prostration,

and sitting.*

^ The prophet, having vindicated himself from the charge of having communica-
tion with the devils, by the opposition between his doctrine and their designs, and

their inability to compose so consistent a book as the Koran, proceeds to show that

the persons most likely to a corrrespondence with those evil spirits were liars and
slanderers, that is, his'encmies and opposers.

• «. e. They are taught by the secret inspiration of the devils, and receive their

idle and inconsistent suggestions for truth. It being uncertain whether the slan-

derers or the devils be the nominative case to the verb, the words may also be ren-

dered, Thei/ impart what they hear; that is, The devils acquaint their coiTespondents

on earth with such incoherent scraps of the angels' discourse as they can hear by
Btealth.5

' Their compositions being as wild as the actions of a distracted man : for most
of the ancient poetry was full of vain imaginations ; as fabulous stories and descrip-

tions, love-verses, flattery, excessive commendations of their patrons, and as ex-

cessive reproaches of their enemies, incitements to vicious actions, vain-glorious

vauntings, and the like.*
" Shall I tell unto you who is the mortal whom Satan inspireth ? It is the liar

and the impious man. Deceived by his allusions, the poets follow him. Hast thou
not seen them wander in the valleys ? They say, but tlicy do not."

—

Savary.
«f That is, Such poets as had embraced Mohammedism ; whose works, free from

the profaneness of the former, run chiefly on the praises of God. and the establish-

ing his unity, and contain exhortations to obedience and other religious and moral
virtues; without any satirical invectives, unless against such as have given just

provocations, by having first attacked them, or some others of the true believers,

with the same weapons. In this last case, Mohammed saw it was necessarj' for him
to borrow assistance from the poets of his party, to defend himself and religion from
the insults and ridicule of the others; for which purpose he employed the pens of

Labid Ebn Rabia,'' Abda'llah Ebu Rawaha, llassun EbnThabet, and the two Caabs.

It is related that Mohammed once said to Caab Ebn Malec, Fly them u-ith satires;

/or, by him in whose hands my soul is, they wound more deeply than arroits.^

» Al Beidawi. * Idem, Jallalo'ddiH. * lidem* * lidem. ' See th9

Prelim. Disc. p. 44. ^ Al Beidawi,
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CHAPTER XXYII.

INTITLED, THE ANT ;^ REVEALED AT MECCA.

IN THE NAME OF THE MOST MEECIFUL GOD.

T. S. These are the signs of the Koran, and of the perspicuous book

:

a direction, and good tidings unto the true believers; who regularly per-

form their prayer, and give alms, and firmly believe in the life to come.

As to those who believe not in the life to come, we have prepared their

works for them;^ and they shall be struck with astonishment at their

disappointment, when they shall be raised again : these are they whom
an evil punishment awaiteth in this life ; and in that which is to come
they shall be the greatest losers. Thou hast certainly received the

Koran from the presence of a wise, a knowing God. Rememher when
Moses said unto his family, Yerily I perceive fire : I will bring you tidings

thereof, or I will bring you a lighted brand, that ye may be warmed.^ And
when he was come near unto it, a voice cried unto him, saying, Blessed be

he who is in the fire^ and whoever is about it ;^ and praise be unto God,
the Lord of all creatures ! O Moses, verily I am God, the mighty, the

wise : cast down now thy rod. And when he saw it, that it moved, as

though it had been a serpent, he retreated, and fled, and returned not. And
God said, O Moses, fear not ; for my messengers are not disturbed with fear

in my sight : except he who shall have done amiss, and shall have afterwards

substituted good in lieu of evil ; for I am gracious and merciful °^ More-
over put thy hand into thy bosom ; it shall come forth white, without hurt

:

this shall he one among the nine signs ^* unto Pharaoh and his people : for

they are a wicked people. And when our visible signs had come unto
them, they said. This is manifest sorcery. And they denied them, although

their souls certainly knew them to hefrom God, out of iniquity and pride :

but behold what was the end of the corrupt doers. We heretofore bestowed

knowledge on David and Solomon ; and they said, Praise be unto God, who
hath made us more excellent than many of his faithful servants 1 And

^ In this chapter is related, among other strange things, an odd story of the ant,
which has therefore been pitched on for the title.

i By rendering them pleasing and agreeable to their corrupt natures and inclina-
tions.

^ See chap. 20, p. 256.
^ Some suppose God to be intended by the former words, and by the latter, the

angels who were present;^ others think Moses and the angels are here meant, or
all persons in general in this holy plaiu, and the country round it.^

™ Tliis exception was designed to qualify the preceding assertion,, which seemed
too general : for several of the prophets have been subject to sins, though not great
ones, before their mission ; for which they had reason to apprehend God's ano-er
though they are here assured that their subsequent merits entitle them to his par-
don. It is supposed that Moses's kiUing the Egyptian undesignedly is hinted at.^

'^ See chap. 17, p. 236.
^

* "The nine miracles."

—

Savary.

1 Yahya. 2 Jallalo'ddin, Al Beiddwi, » lidem.
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Solomon was David's heir ;** and he said, O men, -vre have been taught the

speech of birds,^ and have had all things bestowed on us ; this is manifest

excellence.* And his armies were gathered together unto Solomon, con-

sisting of genii,*^ and men, and birds ; and they were led in distinct bands,

until they came unto the valley of ants.^ And an ant, seeing the liosts

approaching, said, O ants, enter ye into your habitations, lest Solomon and

liis army tread you under foot, and perceive it not. And Solomon smiled,

laughing at her words, and said, O Lord, excite me that I may be thankful

for thy favour, wherewith thou ha.st favoured me, and my parents ; and

that I may do that which is right, and well-pleasing unto thee : and

introduce me, through thy mercy, into paradise^ among thy servants the

righteous. Ajid he viewed the birds, and said, what is the reason that I

see not the lapwing 1® Is she absent 1 Verily I will chastise her with a

severe chastisement,*^ or I will put her to death ; unless she bring me a just

excuse. And she tarried not long before she presented hersdfunto Solomon,

and said, I have viewed a country which thou hast not viewed; and I come

*> Inheriting not only Lis kingdom, but also the prophetical oflSce, preferably to

bis other sons, Mho \Tere no less than nineteen,*
P That is, the meaning of their several voices, though not articulate ; of Solo-

mon's interpretation whereof the commentators give several instances,'
* '* Solomon was the heir of David, Mortals, said he, I understand the song of

the birds ; I possess every kind of knowledge ; I have been raised to the sublime
height."

—

Savary.
1 For this fancy, as well as the former, Mohammed was obliged to the Talmudists,*

who, according to their manner, have interpreted the Hebrew wwds of Solomon,^
which the English version renders, / get men-singers mid women-singers, as if that

prince had forced demons or spirits to serve him at his table, and in other capacities;

and particularly in his vast and magnificent buildings, which they couli* ^ot con-
ceive he could otherwise have perfonned,

' The valley seems to be so called from the great number of ants which are found
there. Some place it in Syria, and others in Tayef.'

* The Arab historians tell us, that Solomon, having finished the temple of Jeru-
salem, went in pilgrimage to Mecca, where, having stayed as long as he pleased, lie

proceeded towards Yaman; and leaving Mecca in the morning, he arrived by noon
at Sanaa, and being extremely delighted with the country, rested there ; but want-
ing water to make the ablution, he looked among the birds for the lapwing, called

by the Arabs al Hudbud, whose business it was to find it; for it is pretended she

was sagacious or sharp-sighted enough to discover water under ground, which the

devils used to draw, after she had marked the place by digging with her bill : they

add, that this bird was then taking a tour in the air, whence seeing one of her

companions alighting, she descended also, and having had a description given her

by the other of the city of Saba, whence she was just arrived, they both went to-

gether to take a view of the place, and returned soon after Solomon had made the

inquiry which occasioned what follows.^

It may be proper to mention here what the eastern writers fable of the manner
of Solomon's travelling. They say that he had a carpet of green silk, on which his

throne was placed, being of a prodigious length and breadth, and sufiicient for all

his forces to stand on, the men placing themselves on his right hand, and the spirits

on his left ; and that when all were in order, the wind, at his command, took up the

carpet, and transported it, with all that were upon it, wherever he pleased ;
*° the

army of birds at the same time flying over their heads, and forming a kind of canopy,

to shade them from the sun.
* By plucking off her feathers, and setting her in the sun, to be tormented by the

insects; or by shutting her up in a cage.^

* Jallalo'ddin, Al Bcidawi. « See Marracc. not. in loc. p. 511. ' Vide Midrash,

Yalkut Shemuni, p. 11, f- 29; and Millium de Mohammedismo ante Mohamme 1.

p. 232. 7 Eccles. ii. 8. • Al Bcidawi, Jallalo'ddin. »Iidem. ^ See
chap. 21, p. 270. * Al Beidftwi, Jallalo'ddin.

i



CHAP. XXVII. AL KORAN. 311

unto tliee from Saba, Avith a certain piece of news. I found a woman ^ to

reign over them, who is provided with every thing requisitefor a prince^

and hath a magnificent throne.'^ I found her and her people to worship

the sun, besides God ; and Satan hath prepared their works for them, and
hath turned them aside from the way of truth (wherefore they are not

rightly directed), lest they should worship God, who bringeth to light that

which is hidden in heaven and earth, and knoweth whatever they conceal,

and whatever they discover. God ! there is no God but he ; the Lord of

the magnificent throne. Solomon said, "We shall see whether thou hast

spoken the truth, or whether thou art a liar. Go with this, my letter, and

cast it down unto them j then turn aside from them, and wait to know what
ansiver they ^\dll return. A7icl ivhen the queen of Saba had received the

letter,^ she said, nobles, verily an honourable letter hath been delivered

unto me; it is from Solomon, and this is tlie tenor thereof: In the name of

the most merciful God, Rise not up against me : but come, and surrender

yourselves unto me.^ "' She said, O nobles, advise me in my business

:

I will not resolve on any thing, until ye be witnesses and approve thereof.

The nobles answered. We are endued with strength, and are endued with
great prowess in war ; but the command appertaineth unto thee : see there-

fore what thou wilt command.^ t She said. Verily kings, when they enter a

city byforce, waste the same, and abase the most powerful of the inhabitants

hereof : and so will these do with ics. But I will send gifts'unto them ; and
will wait for what j^r^Aer infwmation those who shall be sent shall brino-

back. And when the queen's ambassador came unto Solomon,'^ that p)rince

^ This queen the Arabs call Balkis: some make her the daughter of al Hodhad
Ebn Sharhabil,^ and others of Sharahil Ebn Malec ;

^ but they all agree she was a
descendant of Yarab Ebn Kahtan. She is placed the twenty-second in Dr. Pocock's
list of the kings of Yaman.*

y AVhich the commentators say was made of gold and silver, and crowned with
precious stones. But they differ as to the size of it ; one making it fourscore cubits
long, forty broad, and thirty high ; while some say it was fourscore, and others,
thirty cubits every way.

^ Jallalo'ddin says that the queen was surrounded by her army, when the lapwing
threw the letter into her bosom ; but al Beidawi supposes she was in an apartment
of her palace, the doors of which were shut, and that the bird flew in at the window.
The former commentator gives a copy of the epistle somewhat more full than that
in the text ; viz. From the servant of God, Solomon, the son of David, unto Balkis,
queen of Saba. In the name of the most merciful God. Peace be on him who followeth
the true direction. Rise not up against me, but come and surrender yourselves unto me.
He adds that Solomon perfumed this letter with musk, and sealed it with his
signet.

* Or, Come unto me, and resign yourselves unto the divine direction, and profess the
true religion which I preach.

* " Rise not up against me, but come unto me, and believe."

—

Savary.
^ i. e. Whether thou wilt obey the summons of Solomon, or give us orders to

make head against him.

t "We have courage and troops, replied the nobles; but thou art our queen

;

princess, what dost thou command?"

—

Savary.
« Bearing the presents, which they say were five hundred young slaves of each

sex, all habited in the same manner, fire hundred bricks of gold, a crown enriched
with precious stones, besides a large quantity of musk, amber, and other things
of value.5 Some add, that Balkis, to try whether Solomon was a prophet or no,
dressed the boys like girls, and the girls like boys, and sent him, in a casket, a
pearl not drilled, and an onyx drilled with a crooked hole ; and that Solomon dis-

2 Vide Pocock. Spec. p. 59. ' Al Beidawi, &c. Vide D'Herbel. Bibl. OritnL
p. 182. Ubisup. ^Jallalo'ddin.
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said, "Will ye present me with riches 1 Yerily that which God hath given

me is better than what he hath given you : but ye do glory in your gifts.*

Ketum unto die people of Saba. VTo will surely come unto them with

forces, which they shall not be able to withstiind ; and we will drive

them out from their cUy, humbled ; and thejsJuUl become contemptible. And
Solomon said, O nobles, which of you will bring unto me her throne, before

they come and surrender themselves unto mc? A terrible genius*^

answered, I will bring it unto thee, before thou arise from thy place :
° for I

am able to perform it, and may be trusted. A iid one with whom was the

knowledge of the scriptures^ said, I will bring it imto thee in the twinkling

of an eye.^ And when Solomon saw the throne placed before him, he said,

This is a favour of my Lord, that he may make trial of me, whether I will

be gniteful, or whether I will be ungrateful, and he who is grateful is

j]:niteful to his own advantage, but if any shall be ungrateful, verily my
Lord is self-sufficient and munificent. Ajid Solomon said unto hisservantSy

Alter her throne, that she may not know it, to the end we may see whether

she be rightly directed, or whether she be one of those who are not rightly

directed. And when she was come unto Solomon^ it was said unto her, Is

thy throne like this ? She answered. As though it were the same. And
we have had knowledge bestowed on us before this, and have been resigned

tinto GodJ But that which she worshipped, besides God, had turned her

asidefrom the truth; for she was of an unbelieving people. It was said

unto her, Enter the palace.^ And when she saw it, she imagined it to be a

great water ; and she discovered her legs, by lifting up Iier robe to pass

tinn^ished the boys from the girls by the different manner of their taking water,
and ordered one worm to bore the pearl, and another to pass a thread through the
onyx.« They also tell us, that Solomon, having notice of this embassy by means
of the lapwing, even before they set out, ordered a large square to be enclosed with
a wall built of gold and silver bricks, wherein he ranged his forces and attendants
to receive them.'

* " Keep your gifts."—Sarary.
^ This was an Ifrit, or one of the wicked and rebellious genii ; and his name, says

al Beida\\-i, was Dhacwan or Sakhr.
* I. e. From thy seat of justice. For Solomon used to sit in judgment every day

till noon.8
* This person, as is generally supposed, was Asaf, the son of Barachia, Solomon's

wazir (or vizar), who knew the great or ineffable name of God, by pronouncing of
which he performed this wonderful exploit.' Others however suppose it was al

Khedr, or else Gabriel, or some other angel ; and some imagine it to have been
Solomon himself.^

«f The original is, Before thou canst look at any object and take thy eye off it. It is

said that Solomon, at Asaf*s desire, looked up to heaven, and before he cast his eye
downwards, the throne made its way under ground, and appeared before him.

^ For, on the return of her ambassador, she determined to go and submit herself
to that prince; but before her departure she secured her throne as she thought,
by locking it up in a strong castle, and setting a guard to defend it, after which she
set out, attended by a vast army.'

' It is uncertain whether these be the words of Balkis, acknowledging her convic-
tion by the wonders she had already seen ; or of Solomon and his people, acknow-
ledging the favour of God, in calling them to the true faith before her.

^ Or, as some understand the word, tfie court before the palace, which Solomon
had commanded to be built against the arrival of Balkis; the floor or pavement be-
ing of transparent glass, laid over running water, in which fish were swimming.
Fronting this pavement was placed the royal throne, on which Solomon sat to re-

ceive the queen.'

* Al Beidawi ' Jallalo'ddin. ^ Al Beidawi, Jallaloddin, inlerp.
^ Jallalo'ddin. i Al Beidawi. » Jallalo'ddin. * Idem, Al liciduwi.
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through it} Whereupon SoloTnon said unto her, Verily tins is a palace

evenly floored with glass.* Then said the queen, O Lord, verily I have
dealt unjustly with my own soul ; and I resign myself, together with
Solomon, unto God, the Lord of all creatures.™ Also we heretofore sent

unto the tribe ofThamud their brother Saleh ; wlio said unto them, Serve ye
God. And behold, thQjwere divided into two parties, who disputed amonf^

themselves.^ Saleh said, O my people, why do ye hasten evil rather

than good 1° Unless ye ask pardon of God, that ye may obtain mercy,

ye are lost. They answered, "We presage evil from thee, and from
those who are with thee, Saleh replied, the evil which ye presage is

with God :
^ but ye are a people who are proved hy a vicissitude of pros-

perity and adversity. And there were nine men in the city, who acted

corruptly in the earth, and behaved not with integrity. And they said

unto one another, Swear ye reciprocally by God, that we will fall upon

SaleJi and his family by night : and afterwards we will say unto him
who hath right to avenge his blood, We were not so much as present at

the destruction of his family; and we certainly speak the truth. And
they devised a plot against him : but we devised a plot against tliem ; t
and they perceived it not. And see what was the issue of their plot,'^ we
utterly destroyed them and their whole people ; and these their habitations

remain empty, because of the injustice which they committed. Verily

herein is a sign unto people who understand. And we delivered those who
believed and feared God. And remember Lot ; when he said unto his

people, Do ye commit a wickedness, though ye see the heinousness thereof ?

Do ye approach lustfully unto men, leaving the women ? Ye are surely an

ignorant people. [*XX.] But the answer of his people was no other than

that they said, Cast the family of Lot out of your city : for they are men
who preserve themselves pure from the crimes of ivhich ye are guilty.

J Some Arab writers tell us, Solomon had been informed that Balkis's legs and
feet were covered with hair, like those of an ass, of the truth of which he had hereby
an opportunity of being satisfied by ocular demonstration.

* " It is a solid edifice built of glass, said Solomon unto her."

—

Savary,
™ The queen of Saba having by these words professed Islam, and renounced

idolatry, Solomon had thoughts of making her his wife ; but could not resolve to do
it, till the devils had, by a depilatory, taken off the hair from her legs.* Some,^ how-
ever, will have it that she did not marry Solomon, but a prince of the tribe of Hamdan.

o Concerning the doctrine preached by Saleh ; one party believing on him, and
the other treating him as an impostor.

° i. e. Why do ye urge and defy the divine vengeance with which ye are threatened,

instead of averting it by repentance ?

p See chap. 7, p. 129, where the Egyptians in the same manner accuse Moses as

the cause of their calamities.

t
" While they were devising their plot, we decreed the moment of their ruin, and

they knew it not."

—

Savary.
1 1t is related that Saleh, and those who believed on him, usually meeting to pray

in a certain narrow place between the mountains, the infidels said, He thinks to make
an end of us after three days,^ but we will he beforehand with him : and that a party of

them went directly to tlie straits above mentioned, thinking to execute their design,

but were terribly disappointed ; for, instead of catching the prophet, they were
caught themselves, their retreat being cut off by a large piece of rock, which fell

down at the mouth of the straits, so that they perished there in a miserable manner.

* Jallalo'ddin. * At)ud Al Beidawi. * See chap. 7, p. 124, note''.
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Wherefore we delivered liim and his family, except his wife, whom we
decreed to he one of those who remained behind to be destroyed. And we
rained on tliem a shower of stoms: and dreadful was the shower which

fell on those who had been warned in rain Z"" Say, Praise be unto God
;

and j)eace be upon his servants whom he hath chosen! Is God more

worthy, or the false gods which they associate tcilJi him ? Is not he to be

•preferred, who hath created the heavens and the earth, and sendeth dowa

rain for you from heaven, whereby we cause delicious groves to spring up?

It is not in your power to Ciiuse the trees thereof to shoot forth. Is there

any otJier god partner witli tlie true God ? Verily these are a people who

deviate from the tnUh* Is not he more toorthy to be adored, who hath

established the earth, and hath caused rivers to flow through the midst

thereof, and placed thereon immoveable mountains, and set a bar between

the two seas ?* Is there any otiier god equal with the true God ? Yet the

greater part of them know it not. 75 7iothe more wortliy who heareth the

afflicted,' when he calleth upon him, and taketh oflf the evil which distressed

him : and who hath made you the successoi-s of your forefathers in the

earth ? Is there any other god who can be equalled with the true God 1

How few consider tliese things I Is not he more worthy who directeth you

in the dark paths of the land and of the sea ; and who sendeth the winds

driving abroad the clouds, as the forerunnei*3 of his mercy !
" Is there any

oilier god who can be equalled with tJie true God i Far be God from leaving

those partners in his power, which ye associate loith him. Is not he more

worthy, who produceth a creature, and after it liath been dead restoreth it to

life; and who giveth you food from heaven and earth ? Is there any other

god with the true God, xolio doth this? Say, Produce your proof thereof

if ye speak truth. Say, None either in heaven or earth knoweth that

which is hidden, besides God : neither do they understand when they shall

be raised. However, their knowledge attaineth soj7ie notion of the life to

come:^ yet they ai*e in an uncertainty concerning the same
;
yea, they are

blind as to the real circumstances thereof. And the unbelievei's say. When
we and our fathers shall have been reduced to dust, shall we be taken forth

from tJie grave ? Verily we have been threatened with this, both we and

our fathers, heretofore. This is no other than fables of the ancients.t

Say unto them, Pass through the earth, and see what hath been the end of

the wicked. And be not thou grieved for them ; neither be thou in any

concern on account of tlte plots which they are contriWng against tliee.

And they say, When will this threat be accomplislt/ed, if ye speak

' See chap. 7, p. 12.5, and chap. 11, p. 18.^.

" Hath God an equal ! Nevertheless, they associate divinities in his worship."

—

Savary.
• Sec chap. 25, p. 300. The word harzakh is not used here, but another ot

equivalent import.
' Literally, Him who is driven by distress to implore God's assistance.
° Sec chap. 7, p. I'il, and chap.' 25, p. 300.
' Or the words may be translated thus ; Yeoj their knowledge faileth as to the life

to come: yea, &c.

t " This promise with which we are flattered, and with which our fathers were
deluded, is but one of the fables of antiquity."

—

iSavary.
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true ?* Answer, Peradventiu'e some part o{ih.Sitpumshme}if,y7liich je desire

to be hastened, may follow close behind jou : verily thyLord is endued with

indulgence towards mankind ; but the greater part of them are not thank-

ful. Yerily thy Lord knoweth what their breasts conceal, and what they

discover : and there is nothing hidden in heaven or on earth, but it it

tvriften in a clear book. Yerily this Koran declareth unto the children of

Israel most of those points concerning which they disagree :^ and it is cer-

tainly a direction, and a mercy unto the true believers. Thy Lord will

decide the controversy between them, by his definitive sentence : and he is

the mighty, the wise. Therefore, put thy trust in God ; for thou art in the

manifest truth. Yerily thou shalt not make the dead to hear, neither shalt

thou make the deaf to hear thi/ call to the true faith, when they retire and

turn their backs : neither shalt thou direct the blind to extricate themselves

out of their error. Thou shalt make none to hear thee, except him who
shall believe in our signs : and they are wholly resigned unto us. When
the sentence shall he ready to fall upon them, we will cause a beast ^ to

come forth unto them from out of the earth, which shall speak unto them :^

verily men do not firmly believe in our signs,t On the day of resurrection

we will assemble, out of every nation, a company of those who shall have

charged our signs with falsehood ; and they shall be prevented from mixing

together, until they shall arrive at the place ofjudgment. And God shall

say unto them, Have ye charged my signs with falsehood, although ye com-

prehended them not with your knowledge ? Or what is it that ye were

doing % And the sentence of damnation shall fall on them, for that they

have acted unjustly : and they shall not speak in their own excuse. Do
they not see that we have ordained the night, that they may rest therein,

and the day giving open light ? % Yerily herein are signs unto people who
believe. On that day the trumpet shall be sounded j and whoever are in

heaven and on earth shall be struck with terror, except those whom God
shall please to exempt tJierefrom :

^ and all shall come before him in humble

* " When will thy promises be accomplished ? Tell us, if the truth enlighteneth
thee."

—

Savary.
'* Such as the comparing of God to sensible things, or to created beings ; the re-

moving all imperfections from the description of the divine Being ; the state of para-
dise and hell; the stories of Ezra and Jesus Christ, &c.7

y The Mohammedans call this beast, whose appearance will be one sign of the
approach of the day ofjudgment, al Jassasa, or the Spy. I have given the description
of her elsewhere ;S to which should be added, that she is to have two wings.

^ Or, according to a different reading, (viz^ taclimohom instead of tocallimohom)
who fhall wound them.^

t " When the sentence of their perdition shall be pronounced, we will cause to
arise from the earth a monster, who shall exclaim, Men have not believed in Islam-
iS7n."—Savary.

t " See they not, that we have established the night for rest, and the day for
action ? "

—

Savary.

^ See the Prelim. Disc. sect. iv. p. 69, &c. Some say the persons exempted from
this general consteraation will be the angels Gabriel, Michael, Israfil, and Israel ;

^

others suppose them to be the virgins of paradise, and the angels who guard that place,
and carry God's throne ;

^ and others will have them to be the martyrs,^

7 Al Ecidawi. 8 Prelim. Disc, sect, iv. p. 67, &c. » Vide ibid. p. 57.
* Jallalo'ddin, Al Eeidawi. 2 lidem. ' Ebn Abbas.
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giiise.* And thou slialt see the mountains, and shalt think them firmly

fixed ; but they shall pass away, even as tlie clouds pass away.t This will

he the work of God, who hath rightly disposed all things : and he is well

acquainted with that which ye do. ^Mioever shall have wi'ought righte-

ousness, shall receive a reward beyond the desert thereof ; and they shall

be secure from the terror of that day :
^ but whoever shall have wrought

evil, shall be thro-wn on their faces into hell fire. Shall ye receive the

reward of any other than of that which ye shall have -wrought 1 Yerily I

am commanded to woi-ship the Lord of this territoiy of Mecca, who hath

sanctified the same : unto him belong all things. And I am commanded

to be a Moslem, and to rehearse the Korfm : he who shall be directed

thereby will be directed to his own advantage; and to him who shall go

astray, say, Yerily I am a warner ordy. And say. Praise, he unto God ! he

will show you his signs, "^ and ye shall know them : and thy Lord is not

regardless of that which they do.

CHAPTER XXVIIL

INTITLED, THE STORY ;* REVEALED AT MECCA.*

LS THE KAMB OP THE MOST MEKCEFUL GOD.

T.S.M.^ These are the signs of the pei-spicuous book. "We will dictate

nnto thee, Mohammed, some parts of the history of Moses and Pharaoh,

with truth ; for the sake q/* people who believe. Now Pharaoh lifted him-

self up in the land of Egypt ; and he caused his subjects to be divided into

parties :
^ he weakened one party of them,'' by slaying their male children,

and preserving their females alive; for he was an oppressor. And we were

minded to be gracious unto those who were weakened in the land, and to

* " WTien the blast of the trumpet shall resound, all that is in heaven and on tlie

earth shall be smitten with terror, except the chosen of the Lord. All men shall

appear before him, humbly prostrate."—Sayaj-y,

f
" Thou shalt see the mountains, like unto conj^paled water, disappear as a cloud,

at the voice of God, who hath wisely disposed all things, and who knowetJi the actions

of mortals."—Salary. .

^ That is, from the fear of damnation, and the other terrors whw^h will disturb the

wicked ; not from the general terror of constematiou before mentioned.

« Tiz., the successes of the true believers against the infidels ; and particularly

the victorv of Bedr.
d The title is taken from the twenty-sixth verse, where Moses is said to have re-

lated the story of his adventures to Shoaib.
• Some except a verse towards the latter end, beginning with these words, He

urho liuth given the Koranfor a rule offaith and practice, &c.

^ See the Prelim. Disc' sect. iii. p. 42.

K t. e. Either into companies, that they might th« better attend his order and

perform the services he exacted of them ;' or into opposite factions, to prevent their

attempting any thing against him, to deliver themselves from his tyranny.*

^ Viz., ^e Israelites.

* Al Beidiiwi.
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make them models of religion ; and to make tliem the heii'S of the wealth

of Pharaoh and his people^^ and to establish a place for them in the earth;

and to show Pharaoh, and Haman,^ and their forces, that destruction of

their kingdom and nation hy them, which they sought to avoid.' * And we
directed the mother of Moses by revelation, saying, Give him suck : and
if thou fearest for him, cast him into the river ; and fear not, neither be

afflicted ; for we will restore him unto thee, and will appoint him one of

our apostles." And when she had put the child in the ark, and had cast

it into tJie river, the family of Pharaoh took him up
;
providence designing

that he should become an enemy, and a sorrow unto them. Yerily Pharaoh

and Haman, and their forces were sinners,t And the wife of'Pharaoh said.

This child is a delight of the eye to me, and to thee :° kill him not; perad-

venture it may happen that he may be serviceable unto us ; or we may
adopt him for our son. And they perceived not the consequence of lohat

they were doing. And the heart of the mother of Moses became oppressed

with fear ; and she had almost discovered him, had we not armed her heart

with constancy, that she might be one of those who believe the promises of
God. And she said unto his sister. Follow him. And she w^atched him
at a distance; and they perceived it not. And we suffered him not to take

the breasts of the nurses who were p)rovided before his sister came up :
"

and she said, Shall I direct you unto some of his nation, who may nurse

him for you, and will be careful of him ? And, at their desire, she brought

his mother to them. So we restored him to liis mother, that her mind
might be set at ease, and that she might not be afflicted; and that

' See chap. 26, p. 303.
^ This name is given to Pharaoh's chief minister; from whence it is generally in-

ferred that Mohammed has here made Haman, the favourite of Ahasuerus king of
Persia, and who indisputably lived many ages after Moses, to be that prophet's
contemporary. But how probable soever this mistake may seem to us, it will be
very hard, if not impossible, to convince a Mohammedan of it, for, as has been ob-
served in a parallel case,^ two very different persons may bear the same name.**

1 For Pharaoh had either dreamed, or been told by some diviners, that one of the
Hebrew nation should be the ruin of his kingdom ; which prophecy is supposed to

have been the occasion of his cruelty to them.^ This circumstance is owing to the
invention of the Jews.^

* " We were minded to secure unto them a habitation upon the earth, and to dis-

play before the eyes of Pharaoh, of Haman, and of their armies, the miracles which
they dreaded.''

—

Savary.
™ It is related that the midwife appointed to attend the Hebrew woman, terrified

by a light which appeared between the eyes of Moses at his birth, and touched with
an extraordinary affection for the child, did not discover him to the officers, so that
his mother kept him in her house, and nursed him three months ; after which it was
impossible for her to conceal him any longer, the king then giving orders to make
the searches more strictly.^

f " The family of Pharaoh received him who was one day to become their enemy,
and a bitter cause of sorrow unto them, because that Pharaoh, Haman, and their

soldiers, were transgressors."

—

Savary.
° This sudden affection or admiration was raised in them either by his uncommon

beauty, or by the light which shone on his forehead, or because, when they opened
the ark, they found him sucking his thumb, which supplied him with milk.!*^

» See chap. 20, p. 257.

« See p. 38. note ^ « Vide Reland, de Eel. Moham. p. 217. ^ See chap.

7, p. 129. 8 Vide Shalshel. hakkab. p. 11, and R. Eliez. Pirke, c. 48. » Al
Beidawi. See the notes to chap. 20, p. 257. ^^ Idem Jallalo'ddin.

2g
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she miglit know that the promise of God was true : but the gi-eater pai-t of

mankind know not tlt^ tnUh. And when Moses had attained his age of full

strength, and was become a perfect man, we bestowed on him wisdom and

knowledge : and thus do we reward tlie upright. And he went into the city,

at a time when the inhabitanta thereof observed not what parsed in t/ie

street : ^ and he found therein two men figliting; the one Leinff of liis own

party, and the other of his enemies. "^ And he who was of his party begged

his assistance against him who was of the contraiy party ; and Moses struck

him with his fist, and slew him : but being sorryfor what had happened, he

said, This is of the work of the devil;' for he is a seducing and an 0{)en

enemy. And he said, O Lord, verily T have injured my own soul : where-

fore forgive me. So God forgave him ; for he w ready to forgive, and

merciful. He said, O Lord, by thefavours with which thou hast favoured

me, I will not be an assistant to tlie wicked/or the future. And the next

moiTiing he was afraid in the city, and looked about him, as one apprehen-

sive of danger : and behold, he whom he had assisted the day before cried

out unto him for help a second time. But Moses said unto him, Thou art

plainly a quarrelsome fellow. And when he sought to lay hold on him who
was an enemy unto them both, he said, O Moses, Dost thou intend to kill

me, as thou killedst a man yesterday 1 ^ Thou seekest only to be an

oppressor in the earth, and seekest not to be a reconciler of quarreU.*

And a certain man,* came from the farther part of the city, ninning hastily,

and said, O Moses, verily the magistrates are deliberating concerning thee,

to put thee to death : depart, therefore ; I certainly advise thee well.

Wherefore he departed out of the dty in great fear, looking this way and

that, lest lie shoidd be pursued. And he said, O Lord, deliver me from the

unjust people. And when he w^as journeying towards Madian, he said,

Peradventure my Lord will direct me in the right way.^ And when he

ai-rived at the water of Madian, he found about the wdl a company of men,

who were watering tltArflocks. And he found, besides them, two women,t

P Viz., at noon ; at which time it is usual, in those countries, for people to retire to

sleep; or, as others rather suppose, a little within night.

1 /. e. The one being an Israelite, of his own religion and nation, and the other an

idolatrous Egyptian.
• Mohammed allows that Moses killed the Egyptian wrongfully ; hut, to excuse it,

supposes that he struck him without designing to kill him.
• Some suppose these words to have been spoken by the Israelite, who, because

Moses had reprimanded him, imagined he was going to strike him ; and others, by
the Egyptian, who either knew or suspected that Moses had killed his countryman
the (hiy before.

" Wilt tliou hearken only to thy violence? Hast thou, then, renounced virtue?'*—Savary.
* This person, says the tradition, was an Egyptian, and Pharaoh's uncle's son,

hut a true believer ; who finding that the king liad been informed of what Moses had
done, and designed to put him to death, gave him immediate notice to provide for

his safety by fli;;ht.

" For Moses knew not the way, and coming to a place where three roads met,

committed himself to the guidance of God, ancl took the middle road, which was tho

right; providence likewise so ordering it, that his pursuers took the other two roads

and missed him.^ Some say that he was led by an angel in the appearance of a
traveller.'

t " Two sisters."

—

Savary.

1 Al Bcidilwi. » Jallalo'ddin.

i
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who kept off their sJieep at a distance. And he said unto tliem, What is the

matter with you? They answered, We shall not water ourfloclc, until the

shepherds shall have driven away theirs ; for our father is an old man,
stricken in years. So Moses watered their sheep for them/ and afterwards

retired to the shade, saying, O Lord, verily I stand in need of the

good which thou shalt send down unto me. And one of the damsels'^ came
unto him,* walking bashfully, and said, My father calleth thee, that he may
recompense thee for the trouble which thou hast taken in watering our sheep

for us. And when he was come unto Shoaib, and had told him the story of
his adventures,f he said wnto him, Fear not : thou hast escaped from unjust

people. And one of the damsels said, My father, hire him for certain

wages : the best servant thou canst hire is an able and trusty person.* And
Shoaib said unto Moses, Verily I will give thee one of tliese my two
daughters in marriage, on condition that thou serve me for hire eight yeai-s

:

and if thou fulfil ten years, it is in thine own breast ; for I seek not to im-

pose a hardship on thee : and thou shalt find me, if God please, a man of

probity.:]: Moses answered. Let this be the covenaiit between me and thee :

whichsoever of the two terms I shall fulfil let it be no crime in me ifI then

quit thy service ; and God is Avitness of that which we say. And when
Moses had fulfilled the term,^ and was journeying with his family to-

wards Egypt, he saw fire on the side of mount Sinai. And he said unto his

family, Tarry ye here; for I see fire : peradventure I may bring you thence

some tidings of the way^ or at least a brand out of the fire, that ye may
y By rolling away a stone of a prodigious weight, which had heen laid over the

mouth of the well by the shepherds, and required no less than seven men (though
some name a much larger number) to remove it.^

== This was Sefura (or Zipporah) the elder, or, as others suppose, the younger
daughter of ShoaJb, whom Moses afterwards married.

* " One of the sisters came unto him."

—

Savary.

f (When Moses arrived at the residence of Shoaib, says Jallalo'ddin, he found
dinner ready. "Be seated and eat with us," said the old man. "I will not accept
thy ofifer," replied Moses, "as a reward for the service which I have rendered to
thy daujihters. To do good without receiving a recompence for it is an inviolable
law in my family." " And it is my custom," answered Shoaib, " and was that of
my ancestors, to give a kind reception to shy guests, and to supply them with
food."—Hospitality is still held in respect by the Turks. If a stranger introduces
himself at meal times, he is made to sit down, and is treated like the rest. No one
asks whence he comes, whither he is going, or what he is; questions which are so
painful to the unfortunate. He is a man who is come at the hour of repast ; he is

received as if he were one of the family, and is treated with the same kindness.
The consequence of this is, that no Mohammedan is ever seen degrading humanity
by exposing his misery to his fellow-creatures in the streets and highways.)—
Savary.

a The girl, being asked by her father how she knew Moses deserved this character,
told him that he had removed the vast stone above mentioned, without any assist-
ance ; and that he looked not in her face, but held down his head till he had heard
her message, and desired her to walk behind him, because the wind ruffled her gar-
ments a little, and discovered some part of her legs.^

X "If God please, thou shalt experience on my part only humanity and justice."—Savory.
^ Viz., the longest term of ten years. The Mohammedans say, after the Jews,^

that Moses received from Shoaib the rod of the prophets, fwhich was a branch of a
myrtle of paradise, and had descended to hira from Adam,) to keep off the wild
beasts from his sheep ; and that this was the rod with which he performed all those
wonders in Egvpt.

« Sec chap. 20, p. 256.

3 Al Beidawi, Jallalo'ddin, Intcrp. Yahya. * lideni. * Vide Shals. hakkab.
p. 12, R. Eliez. Pirke, c. 40, &c.
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be warmed. And when he was come thereto, a voice cried uuto liim from

the right side of the valley, in the sacred bottom, from the tive, saying, O
Moses, verily I am God, the Lord of all creatures : cast down now thy rod.

And when he saw it that it moved, as though it had been a serpent,

he retreated and fled, and returned not. And Gud said unto him, O Moses,

draw near, and fear not ; for thou art safe. Put thy hand into thy bosom,

and it shall come forth white, without any hurt: draw back thy hand**

nnto thee ickich thou stretched forth for fear. These shall be two evident

signs from thy Lord, unto Pharaoh and his princes; for they are a wicked

people. Moses said, O Lord, verily I have slain one of them ; and I fvar

they will put me to death : but my brother Aaron is of a more eloquent

tongue than I am ; wherefore send him with me for an assistant, that

he may gain me credit ; for I fear lest they accuse me of imposture. G')d

said, We will strengthen thine arm by thy brother, and we will give each

of you extraordinary power, so that they shall not come up to yon, in our

signs. Ye two, and whoever shall follow you, shall be the conquerors.

And when Moses came unto them with our evident signs, they said, This is

no other than a deceitful piece of sorcery: neither have we heard of any

thing like this among our forefathers. 'And Moses said. My Lord best

knoweth who cometh with a direction from him ; and who shall have success

in this life, as v:ell as the next : but the unjust shall not prosper. And
Pharaoh said, O princes, I did not know that ye had any other god besides

me.® Wherefore do thou, Haman, burn me clay into bricks; and build

me a high tower,^ that I may ascend unto the God of Moses: for I verily

believe him to be a liar. And botli he and his forces behaved themselves

insolently and unjustly in the earth ; and imagined that they should not be

brought before us to be judged. Wherefore we took him and his forces,

and cast them into the sea. Behold, therefore, what was the end of

the nnjust. And we made them deceitful guides, inviting thtir followers to

hell fire; and on the day of resuiTection they shall not be screened from
punishment. We pursued them with a cui*se in this life ; and on the day of

resurrection they shall be shamefully rejected. And we gave the book ffthe

law unto Moses, after he had destroyed the former generations, to enlighten

the minds of men, and for a direction, and a mercy; that peradventure they

might consider. Thou, prophet, wast not on the west side of mount
Sinai, when we delivered Moses his commission : neither wast thou one of

^ Literally thy wiufj : the expression alludes to the action of birds, which stretch
forth their winjrs tr> tiy away when they are frighted, and fold them together again
when thev think themselves secure.*

• See ciiap. 2G, p. 303.
^ It is said that Haman, having prepared bricks and other materials, employed

no less than fifty thousand men, besides labourers, in the building; which they
carried to so immense a height that the workmen could no longer stand on it : that
Pharaoh, ascending tliis tower, threw a javelin towards heaven, which fell l)ack
again stained with blood, whereupon he impiously boasted that he had killed the
God of Moses; but at sunset God sent the HngelGabricl, who with one stroke of
his wing demolished the tower, a part whereof, falling on the king's army, destroyed
a million of men.'

6 ^1 Bcidawi. ' Al Zamakhsharl
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those who were present at his receiving it : but we raised up several gene-

rations after Moses ; and life was prolonged unto them. Neither didst thou

dwell among the inhabitants of Madian, rehearsing unto them our signs

;

but we have sent theefully instructed in every particular, l^or wast thou

present on the side of the mount, when we called unto Moses ; but thou art

sent as a mercy from thy Lord; that thou mightest preach unto a people

to whom no preacher hath come before thee,^ that peradventure they may
be warned ; and lest, if a calamity had befallen them, for that which their

hands had previously committed, they should have said, Lord, since thou

hast not sent an apostle unto us, that we might follow thy signs, and become

true believers, are we not excusable ? Yet when the truth is come unto

them from before us, they say, Unless he receive the same power to work

miracles as Moses received, we will not believe. Have they not likewise

rejected the revelation which was heretofore given unto Moses 1 They say,

two cunning impostures^ have mutually assisted one another : and they say.

Verily we reject them both. Say, Produce therefore a book from God,

which is more right than these two, that I may follow it; if ye speak truth.

But if they return thee no answer, know that they only follow their own
desires: and who erreth more widelyfroin the truth than he who followeth

his own desire, without a direction from God 1 Yerily God directeth not

the unjust people. And now have we caused our word to come unto them,

that they may be admonished. They unto whom w^e have given the scrip-

tures which were revealed before it, believe in the same; and when it is read

unto them, say, \Ye believe therein ; it is certainly the truth from our

Lord : verily we were Moslems before this.^ These shall receive their

reward twice,^ because they have persevered, and repel evil by good,

and distribute alms out of that which we have bestowed on them ; and
when they hear vain discourse, avoid the same, saying. We have our
works, and ye have your works; peace be on you ;^ we covet not the
acquaintance of the ignorant. Yerily thou canst not direct whom thou
wilt : but God directeth whom he pleaseth ; and he best knoweth
those who will submit to be directed. The Meccans say, If we follow
the same direction with thee, we shall be forcibly expelled our
land.™ Have we not established for them a secure asylum," to which

s That is, to the Arabians ; to Avhoni no prophet had been sent, at least since Ismael.
h Viz., the Pentateuch and the Koran. Some copies read, Two impostors, mean-

ing Moses and Mohammed.
* Holding the same faith in fundamentals, before the revelation of the Koran,

which we receive because it is consonant to the scriptures, and attested to by them.
The passage intends those Jews and Christians who had embraced Mohammedism.

^ Because they have believed both in their own scriptures, and iu the Koran.
1 See chap. 25, p. 300, note p.

«"' This objection was made by Al Hareth Ebn Othman Ebn Nawfal Ebn Abd
Menaf, who came to Mohammed and told him that the Koreish believed he preached
the truth, but were apprehensive that, if they made the Arabs their enemies by
quitting their religion, they would be obliged likewise to quit Mecca, being but a
handful of men, in comparison to the whole nation.^

" By giving them for their habitation the sacred territory of Mecca, a place pro-
tected by God, and reverenced by man.

Al BeiddwL
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fruits of every sort are brought, as a provision for our bounty? but

the greater part of them do not understand. How many cities have we
destroyed, w/iose iuhabitants lived in ease and pleuty ? and these their

dwelliugs are uot inhabited aftt-r them, unless for a little while ;° and we
were the inheritors of their icedUhS* But thy Lord did not destroy Mo5C

cities, until he had sent unto their capital an apostle, to rehearse our signs

unto them : neither did we destroy those cities, unless their inhabitants

toere injurious to their apost/eA The things which are given you are the

provisions of this present life, and the pomp thereof; but that which is with

Gi>D is better and more durable : will ye not therefore undei-htand? Shall

he then, unto whom we have promised an excellent promise oj" future

happiuessj and ivho shall attain the same, be as he on whom we have

bestowed the provision of this present life, and who, on the day of resur-

rection, shaii he one of those who are delivered up to eternal punishment ?

On that day God shall call unto them, and shall say, Where are my
partners, which ye imagined to be so ? And they upon whom (he sentence

ofdamnation shall be justly pronounced shall answer, These, Lord, are

those whom we seduced; we seduced them as we also had been seduced:

but now we clearly quit them, and turn unto thee. They did not worship

us, but their own lusts.'^ And it shall be said unto the idolaters, Call now
upon those whom ye associated with God : and they shall call upon them,

but they shall not answer them; and they shall see the jtunishment pre-

pared Jbr them, and shall icish that they had submitted to be directed.

On that day, God shall call unto them, and shall say. What answer did ye

return to our messengers ] But they shall not be able to give an account

thereof on that day;*^ neither shall they ask one another /or inforniation,

Howbeit whoso shall repent and believe, and shall do that which is right,

may expect to be happy. Thy Lord createth what he ])leaseth ; and

chooseth freely: but they have no free choice. Praise be unto God; and

far be he removed from <Ae idols which they associate luithhim! Thy

Lord knoweth both tlie secret malice which their breasts conceal, and the

open hatred which they discover. He is God; there is no God but he.

Unto him is the praise due^ both in this life and in that which is to come

:

unto him dAh judgment belong; and before him shall ye be assembled at

tlie last day. Say, what think ye ? If God should cover you with per-

petual night, until the day of resurrection; what god, besides God, would

biing you light? Will ye not therefore hearken] Say, What think ye?

» That is, for a day, or a few hours only, while travellers stay there to rest and

refresh themselves: or, as the original may also signify, unless by afew iuhnbitants

:

some of those ancient cities and dweUings heing utterly desolate, and others thinly

inhahited.
P There being none left to enjoy it after them.
* " How many cities have we destroyed, which were devoted to lust and debauch-

ery ? The greatest numher of tliese cities have not again been inhabited, and we
retain the inheritance of them."— .S'/rar^.

t
" God overthrew no empire before he sent unto the capital of it a prophet to

preach his commandments: and the cities of which the inhabitants were impious are

those alone which were destroyed."

—

Savary.

1 See chap. 10, p. 169.
' Literally, The account thereof shall be dark inito them ; for the consternation they

shall then be under will render them stupid, and unable to return an answer.
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If God should give you continual day, until tlie day of resuiTection ; wliat

god, besides God, would bring you night, that ye might rest therein 1 Will

ye not therefore consider 1 Of his mercy he hath made for you the night

and the day, that ye may rest in the one, and may seek to obtain provision

fo^' yourselves of his abundance, by your industry in the other; and that ye

may give thanks. On a certain day God shall call unto them, and shall

say, Where are my partners, which ye imagined to share the divine power

ivith me ? And we will produce a witness out of every nation,' and will

say, Bring hither your proof of ivhat ye have asserted. And they shall

know that the right is God's alone ; and the deities which they have

devised shall abandon them. Kamn was of the people of Moses;* but he

behaved insolently towards them : for we had given him so much treasure,

that liis keys would have loaded several strong men." When his people

said unto him, Rejoice not immoderately; for God loveth not those who

rejoice in their riches immoderately : but seek to attain, by means of tlie-

wealth which God hath given thee, the future mansion ofparadisi.'^ And

forget not thy portion in this world ; but be thou bounteous unto others, as

God hath been bounteous unto thee ; and seek not to act corruptly in the

earth; for God loveth not the corrupt doers. He answered, I have

received these riches, only because of the knowledge which is ^vith me ^

' Viz., the prophet who shall have been sent to each nation.

* The commentators say, Karun was the son of Yeshar (or Izhar), the uncle of

IMoses, and consequently make him the same with the Kovah of the scriptures.

This person is represented by them as the most beautiful of the Israelites, and so

far surpassing them all in opulcncy, that the riches of Karun have become a pro-

verb. The Mohammedans are indebted to the Jews for this last circumstance, to

which they have added several other fables : for they tell us that he built a large

palace overlaid with gold, the doors whereof were of massy gold :
that he became

so insolent, because of his immense riches, as to raise a sedition against Moses

;

though some pretend the occasion of his rebellion to have been his unwillingness to

give alms, as Moses had commanded ; that one day when that prophet was preach-

ing to the people, and, among other laws which he published, declared that adul-

terers should be stoned, Kariin asked him, what if he should be found guilty of

the same crime? to which Moses answered, that in such case he would suffer the

same punishment ; and thereupon Karun produced a harlot, whom he had hired to

swear that Moses had lain with her, and charged him publicly with it
;

but on

Moses's adjuring the woman to speak the truth, her resolution failed her, and she

confessed that she was suborned by Karun to accuse him wrongfully ;
that then

God directed Moses, who had complained to him of this usage, to command the

earth what he pleased, and it should obey him; whereupon he said, earth, swallow

them up ! and that immediately the earth opened under Kariin and his confederates,

and swallowed them up, with his palace and all his riches.^ There goes a tradition,

that as Karun sunk gradually into the ground, first to his knees, then to his

waist, then to his neck, he cried out four several times, O Moses, have mercy on me !

but that Moses continued to say, earth swallow them up, till at last he wholly dis-

appeared : upon which God said to Moses, Thon had&t no mercy on Karun, though

he asked pardon of theefour times; hut I would have had compassion on him, if he had

asked pardon of me but once.^
^ The original word properly signifies any number of persons from ten to forty.

Some pretend these keys were a sufficient load for seventy men ;
and Abulfeda says

forty mules used to be employed to carry them.
^ This passage is parallel to that in the New Testament, Make to yoursdvesfriends

of the mammon of unriyhteousness ; that when ye fail they may receire you into ever-

lasting habitations.^

y Por some say he was the most learned of all the Israelites, and the best versed

1 Abu'lfeda, Jallalo'ddin, Al Beidawi, &c. 3 j^\ Beidawi. Vide D'Herbel.

Bibl. Orient. Art. Carun. ^ Luke xvi.''9.
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Did he not know that God had already destroyed, before him, several gene-

rations, who were mightier than he in strength, and had amassed more

abundance of riches ? And the wicked shall not be asked to discyvcr their

crimes. And Karun went forth nuto his people, in his pomp.^ And they

who loved this present life s;dd. Oh that we had the like icealth, as hath

been given nnti> Kanm ! verily he is master of a great fortune. But those

on whom knowledge had been bestowed answered, Alas for you ! the

i-eward of God in the next life will be better unto him who shall believe and

do good works : but none shall attain the Siime, except those who persevere

with constancy. And we caused the ground to cleave in sunder, and

to swallow up him and his palace : and he had no forces to defend him,

besides God ; neither was he rescued from punishment * And the next

morning, those who had coveted his condition the day before said. Aha !

verily God bestoweth abundant provision on such of his servants as he

pleaseth ; and he is sparing unto whom he pleaseth. Unless GoD had been

gracious unto us, certainly t1i£ earth had swallowed us up also. Aha ! the

unbelievers shall not prosper. As to this future mansion ofparadise, we

will give it unto them who seek not to exalt themselves in the earth, or to

do wrong ; for the happy issue shall attend the pious. Whoso doth good

shall receive a reward which shall exceed the merit thereof : but as to him

who doth evil, they who work evil shall be rewarded according to the Tnerit

only of that which they shall have wrought. Verily, he who hath given

thee the Koran for a rule of faith and practice, will cert^ainly bring thee

back home unto Mecca.^ Say, My Lord best knoweth who cometh with a

true direction, and who is in a manifest error. Thou didst not expect that

the book ofthe Koran should be delivered unto thee : but thou hast received

it through the mercy of thy Lord. Be not therefore assisting to the

nnbelievers ; neither let them turn thee aside from the signs of God, after

they have been sent down unto thee : and invite men imto thy Lord.

And be not thou an idolater; neither invoke any other god, together with

the true God : there is no god but he. Every thing shall })erish, except

himself : unto him belongeth judgment ; and before him shall ye be as-

sembled at the last day.

in tlie law, after Mo?cs and Aaron ; others protend he was skilled in chemistry, or

in merchandizing, or other arts of pain ; and others suppose (as the Jews also fable*)

that he found out the treasures of Joseph in E}j:ypt.*

* It is said he rode on a white mule adorned with trappings of gold, and that he

was clothed in purple, and attended by four thousand men, all well mounted and
richly dressed.

* " The multitude of his slaves could not defend him against the arm of the Al-

mighty, and he had no avenger."

—

Savary.
* This verse, some say, was revealed to Mohammed when he arrived at Johfa, in

his flight from Mecca to Medina, to comfort him, and still his complaints.

* Vide R Gliedal. Shalsh. hakkab. p. 13. » Jallalo'ddin, Al BcidtLwi
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CHAPTER XXIX.

INTITLED, THE SPIDEK;^ KEVEALED AT MECCA.«

IN THE NA3IE OF THE MOST MERCIFUL GOD.

A. L. M.^ Do men imagine that it shall be sufficient for them® to say,

We believe ; while they be not proved '(
*' "We heretofore proved those wlio

were before them ; for God will surely know them who are sincere, and lie

will surely know the liars. Do they who work evil think that they shall

prevent us from taking vengeance on them? An ill judgment do they

make. Whoso hopeth to meet God, verily God's appointed time will

certainly come j and he both heareth and knoweth. Whoever striveth to

promote the true religion striveth for the advantage of his own soul ; for

God needeth not any of his creatures : and as to those who believe and

work righteousness, we will expiate their evil deeds from them; and we
will give them a reward according to the utmost merit of their actions. We
have commanded man to show kindness towards his parents : but if they

endeavour to prevail with thee to associate with me that concerning which

thou hast no knowledge, obey them not.^ Unto me shall ye return ; and

I will declare unto you what ye have done. Those who shall ])elieve, and

shall work righteousness, we will surely introduce into paradise, among
the upright. There are some men who say, We believe in God : but when

such a one is afflicted for God's sake, he esteemeth the persecution of men
to he as grievous as the punishment of God. Yet if success cometh from

thy Lord, they say, Verily we are with you. Doth not God well know
that -yyhich is in the breast of his creatures ? Yerily God well knoweth

the true believers, and he well knoweth the hypocrites. The unbelievers

say unto those who believe. Follow our way, and we will bear your sins.

Howbeit, they shall not bear any part of their sins; for they are liars: but

they shall surely bear their own burdens, and other burdens besides their

own burdens;^ and they shall be examined, on the day of resurrection, con-

*• Transient mention is made of this insect towards the middle of the chapter.
* Some think the first ten verses, ending with these words, And he xvell knoiveth

the hypocrites, were revealed at Medina, and the rest at Mecca ; and others believo

the reverse.

^ See the Prelim. Disc. sect. iii. p. 42, &c.
e Literally, That they shall be let alone, &c.
^ This passage reprehends the impatience of some of the prophet's companions,

under the hardships M'hich they sustained in defence of their religion, and the losses

which they suffered from the infidels; representing to them that such trials and
afflictions were necessary to distinguish the sincere person from the hypocrite, and
the steady from the wavering. Some suppose it to have been occasioned by the
death of Mahja, Omar's slave, killed by an arrow at the battle of Bedr, which was
deeply lamented and laid to heart by his wife and parents.^

s That is, if they endeavour to pervert thee to idolatry. The passnge is said to
have been revealed on account of Saad Ebn Abi Wakkas, and his mother Hamna,
who, when she heard that her son had embraced Mohammedism, swore that she
would neither eat nor drink till he returned to his old religion, and kept her oath for

three days.^
^ Viz., the guilt of seducing others, Avhich shall be added to the guilt of their own

obstinacy, without diminishing the guilt of such as shall be seduced by them.

« Al Beidawi. ? Idem.
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cerning that which they have falsely devised.* We heretofore sent Noah
tmto his people ; and he tan-icd among them one thousand years, save fifty

years :* and the deluge took them away, wliile they icere acting unjustly; but
we delivered him and those who were in the ark, and we made tlie same ^

a sign unto all creatures. We also sent Abraham ; when he said unto his peo-

ple, Serve God, and fear him ; this vnll he better for you; if ye understand.

Ye only worship idols besides God, and forge a lie. Verily those which ye
worship, besides God, are not able to make any provision for yon : seek

therefore your provision from God ; and serve him, and give thanks unto

him ; unto Iiim shall ye return. If ye charge me with imposture,' verily

lundnj nations before you likewise charged tlieir propliefs with imposture:

but public preaching only is hicunihent on an apostle. Do they not see how
God produceth creatures, and afterwards restoreth them 9 ™ Verily this is

easy with GoD.t Say, go through the earth, and see how he originally

produceth creatures : afterwards will God reproduce another production

;

for God is almighty. He will punish whom he pleaseth, and he will have

mercy on whom he pleaseth. Before him shall ye be brought at the clay of

jfid^ment : and ye shall not escape his reach, either in earth, or in heaven :^

neither shall ye have any patron or defender besides God. Asfor those

who believe not in the signs of God, or that they shall meet him at tlie

resurrection, they shall despair of my mercy, and for them ia a painful

punishment prepared. And the answer of his people was no other than that

they said. Slay him, or burn him. But God saved him from the fire.**

Verily herein were signs unto people who believed. And Abraham said,

* " They shall bear only the burden of their own iniquities, and at the day of re-

surrection' they sliall be called on to answer for their falsehood."

—

Snvary.
' This is true if the whole life of Noah be reckoned ; and accordingly Ahu'lfeda

Eays he was sent to preach in his two hundred and fiftieth yr ar, and that he lived

in all nine hundred and fifty : but the text seeming to speak of those years only wliich

he spent in preaching to the wicked antediluvians, the commentators suppose him
to have lived much longer. Some say the whole length of his life was a thousand

and fifty years ; that his mission happened in the fortieth year of his age, and that

he lived after the flood sixty years :
^ and others give different numl^ers ; one, ia

particular, pretending that Noah lived near sixteen hundred years.^

This circumstance, says al Beidawi, was mentioned to encourage Mohammed,
and to assure him that God, who supported Noah so many years against the oppo-

sition and ]>lots of the antediluvian infidels, who would not fail to defend him against

all attempts of the idolatrous Meccans and their partisans.

*' i. e. The ark.
' This seems to be part of Abraham's speech to his peojle : but some suppose that

God here speaks, by way of apostrophe, first to the Koreish, and afterwards to

Mohammed ; and that the parenthesis is continued to these words, And the answer

of his people was no other, &c. In which case we should have said, Ifye charge Mo-
liammed your apostle n-ith imposture, kc.

"' The infidels are bid to consider how God causeth the fruits of the earth to spring

forth, and rcneweih thim every year, as in the preceding; which is an argument of

his power to raise man, whom he created at first, to life again after death, at his

own appointed time.

f " Have they not seen liow God produceth a creature ? It is thus that he will

call it to life again. This miracle is easy unto his power."

—

Savary.
"" Ste Psalm cxxxix. 7, &c.

See chap. 21, p. 209.

• Al Beidawi, Al Zaniakh. ^ Caab, apud Yahyam.

i
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Ye have taken idols, besides God, to cement, affection between you in this

life: but on tlie day of resurrection, the one of you shall deny the other,

and the one of you shall curse the other j and your abode shall be hell fire,

and there shall be none to deliver you.* And Lot believed on him. And
Abraham said, Yerily I ^yfrom my people, unto the place which my Lord
hath commanded me; for he is the mighty, the wise. And we gave him
Isaac and Jacob ; and we placed among his descendants tlie gift of pro-

phecy and the scriptures : and we gave him his reward in this world ; and

in the next he shall be one of the righteous. We also sent Lot ; when he

said unto his people, Do ye commit filthiness which no creature hath com-

mitted before you? Do ye approach lustfully unto men, and lay wait in

the highways,^ and commit wickedness in your assembly?*^ And the

answer of his people was no other than that they said. Bring down the

vengeance of God upon us, if thou speakest truth. Lot said, O Lord,

defend me against the corrupt people. And when our messengers came
unto Abraham with good tidings,^ they said, we will surely destroy the

inhabitants of this city; for the inhabitants thereof are unjust doers.

A hraham answered, Yerily Lot dwelleth there. They replied, We well know
who dwelleth therein ; we will surely deliver him and his family, except his

wife ; she shall be one of those who remain behind. And when our

messengers came unto Lot, he was troubled for them, and his arm was

straightened concerning them.^ But they said. Fear not, neither be grieved

;

for we will deliver thee and thy family, except thy wife
; for she shall he

one of those who remain behind. We will surely bring down upon tlie

inhabitants of this city vengeance from heaven, for that they have been

v/icked doers ; and we have left thereof a manifest sign^ unto people who
understand. And unto the inhabitants of Madian loe sent their brother

Shoaib ; and he said unto them, O my people, serve God, and expect the

last day ; and transgress not, acting corruptly in tlie earth. But they

accused him of imposture ; wherefore a storm from heaven" assailed them,t
and in the morning they were found in their dwellings dead «?iJ prostrate.

And loe also destroyed the tribes o/Ad, and Thamud ; and this is well known
unto you from what yet remains o^ their dwellings. And Satan jTi-epared

their works for them, J and turned them aside from the way of truth,

although they were sagacious people. And we likewise destroyed Karun,

* " You have lavished, said he, your incense and your love on impotent deities

:

at the day of resurrection one part of you shall disown the other, and shall load it
with curses. Your abode shall be hell, and ye shall not find a defender."—Sayary.

P Some suppose the Sodomites robbed and murdered the passengers; others that
they unnaturally abused their bodies.

1 Their meetings being scenes of obscenity and riot.
' See chap. 11, p. 182.
« See ibid. p. 183.
* Viz., The story of its destruction, handed down bv common tradition

; or else its
ruins, or some other footsteps of this signal judgment: it being pretended that
several of the stones, which fell from heaven on those cities, are still to be seen, and
that the ground where they stood appears burnt and bhickish.

" See chap. 7, p. 126.

t "An earthquake caused them to perish."

—

Savary.
X " The tempter hid vice for them under flowers."—(Samr^.
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and Pharaoh, and Haman. ]\Ioses came unto them with evident miracleSy

and they behaved themselves insolently in the earth : but they could not

escape our vengeance. Every of them did we destroy in his sin. Against

some of them we sent a violent wind :^ some of them did a terrible noise

from heaven destroy :* some of them ditl we cause the earth to swallow

up :^ and some of them we drowned/ Neither was God disposed to treat

them unjustly; but they dealt unjustly with their own souls. The likeness

of those who take other patrons besides God is as the likeness of the spider,

which maketh herself a house : but the weakest of all houses surely is the

house of the spider; if they knew this. Moreover God knoweth what things

they invoke, besides him ; and he is the mighty, the wise. These simili-

tudes do we propound unto men : but none understand them, except the

wise. God hath created the heavens and the earth in truth ; verily herein

is a sign unto the true believers. [*XXI.] Rehearse that which hath

been revealed unto thee of the book of the Koran: and be constant at

prayer ; for prayer preserveth a man from filthy crimes, Siud/rom that

which is blameable ; and the remembering of God is surely a most impor-

tant dull/. God knoweth that which ye do. Dispute not against those

who have received the scriptures, unless in the mildest manner :
^ except

against such of them as behave injuriously towards you; and say, We
believe in the revelation which hath been sent down unto us, and also in

that which hath been sent down unto you ; our God and your God is one,

and unto liim are we resigned. Thus have we sent down the book of the

Kordn unto thee : and they unto whom we have given the former scrip-

tures believe therein : and of these Arabians also there is who believeth

therein : and none reject our signs except the obstinate infidels. Thou
couldest not read any book before this : neither couldest thou write it with

thy right hand : then had the gainsayersj?tsi/y doubted ofthe divine original

ticereof But the same is evident signs in the breasts of those who have

received understanding : for none reject our signs except the unjust. They

say, Unless a sign be sent down unto him from his Lord, ice will not

believe. Answer, Signs are in the power of God alone ; and I am no more

than a public preacher. Is it not suflBcient for them that we have sent

down unto tliee the book of tJi^ Kordn, to be read unto them? Yerily

herein is a mercy, and an admonition unto people who believe. Say, God
is a sufl5cient witness between me and you : he knoweth whatever is in

heaven and earth ; and those who believe in vain idols, and deny God, they

shall perish. They will urge thee to hasten the punishment which tliey defy

thee to bring down upon tltem:^ if there had not bem a determined time/cr

" The original word properly signifies a wind that drivest (he gravel and small

stones before it ; by which the storm, or shower of stones, which destroyed Sodom
and Gomorrah, seems to be intended.

» Wliich was the end of Ad and Thamud.
y As it did KarQn.
As the unbelievers in Noah's time, and Pharaoh and his army.

* I. e. Without ill language, or passion. This verse is generally supposed to have
been abrogated by tliat of the sword; though some think it relates only to those who
are in alliance witli the Moslems.

b Sec chap. 6, p. 103.
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tJieir respite, the punisliiiient had come upon them he/ore this ; but it shall

sm-elj overtake them suddenly, and they shall not foresee it. They m^go

thee to bring down vengeance swiftly upon them : but hell shall surely

encompass the unbelievers. On a certain day their punishment shall

suddenly assail them, both from above them, and from under their feet

;

and God shall say, Taste ye the reward of that which ye have wrought. O
my servants who have believed, verily my earth is spacious ; wherefore serve

me.*' Every soul shall taste death : afterwards shall ye return unto us ; and

asforthosewho shall have believed, andwrought righteousness, we will surely

lodge them in the higher apartments of paradise ;
* rivers shall flow beneath

them, and they shall continue therein for ever. How excellent ^wiZ^ he the

reward of the workers of righteousness ; who persevere with patience, and

put their trust in the Lord ! How many beasts are there, which provide

not their food 1 It is God who provideth for them, and for you ;
and he

both heareth a7id knoweth. Yenly, if thou ask the Meccans, who hath

created the heavens and the earth, and hath obliged the sun and the moon

to serve in their courses ? they will answer, God. How therefore do they

lie, in acknowledging of other gods 1 God maketh abundant provision for

such of his servants as he pleaseth ; and is sparing unto him, ifhepleaseth :

for God knoweth all things.^ Yerily if thou ask them, who sendeth rain

from heaven, and thereby quickeneth the earth, after it hath been dead ?

they will answer, God. Say, God be praised ! But the greater part of

them do not understand. This present life is no other than a toy, and a

plaything ; but the future mansion ofparadise is life indeed : if they knew

this they would not prefer the former to the latter. Wlien they sail in a

ship, they call upon God, sincerely exhibiting unto him the true religion :

but when he bringeth them safe to land, behold, they return to their

idolatry ; to show themselves ungrateful for that which we have bestowed

on them, and that they may enjoy the delights of this life ; but they shall

hereafter know the issue. Do they not see that we have made the terri-

tory of Mecca an inviolable and secure asylum, when men are spoiled in

the countries round about them % t Do they therefore believe in that which

is vain, and acknowledge not the goodness of God ? But who is more

unjust than he who deviseth a he against God, or denieth the truth, when

it hath come unto him % Is there not in hell an abode for the unbelievers ?

Whoever do their utmost endeavour to promote our true religion, we will

direct them into our ways ; for God is with the righteous.

«= That If ye cannot serve me in one city or country, fly into another, where ye
may profess the true religion in safety; for the earth is wide enough, and yc uiay

easily find places of refuge. Mohammed is said to have declared. That whoever fiies

for the sake of his religion, though he stir but the distance of a span, merits paradise,

and shall be the companion of Abraham and of himself.^"
* " Those who shall have professed Islamism, and practised charity, shall dwell

eternally in the garden of delights, through which rivers flow."

—

Suvary.
^ And particularly who will make a good, and who will make a bad, use of their

riches.

t " See they not that we have given unto them a secure asylum, while the mca
who dwell around them are led away captive ? "

—

Savary.

10 Al Eeidawi.
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CHAPTER XXX
IXTITLED, THE GREEKS;' RE\T^ALED AT MECCA.'

15 THE KAME OF THE MOST MERCIFUL GOD.

A. L. M.^ Tlie Greeks have been overcome hi/ the Persians^ in the

• The ori-inal word is al Rum ; l>y which the hUer Greeks, or subjects of the Con-
stantinopolitan empire, are here meant ; though the Arabs give the same name also

to the Romans, and other Enropeans.
' Some except the verse beginning at these words, Praise be unto God.
» See the Prelim. Disc. sect. iii. p. 42, <S:c.

•» Tlie accomplishment of the prophecy contained in this passage, which is very

famous among the Mohammedans, being insisted on by their doctors aa a convincing

proof that the Koran really came down from heaven, it may be excusable to be a
little particular

The passatre is said to have been revealed on occasion of a grent victory obtained
by the Persians over the Greeks, the news whereof coming to Mecca, the intidels

became strangely elated, and began to abuse Mohammed and his followers, imagining
that this success of the Persians, who, like themselves, were idolaters, and supposed
to have no scriptures, against the Christians, who pretended, as well as Mohammed,
to worship one God, and to have divine scriptures, was an earnest of their own future

successes against the prophet and those of his religion : to check which vain hopes,

it was fo'-etold, in the words of the text, that how improbable soever it might seem,

yet the scale should be turned in a few years, and the vanquished Greeks prevail ivs

remarkably against the Persians.

That this prophecy was exactly fulfilled, the commentators fail not to observe,

though they do not exactly agree in the accounts they give of its accomplishment

;

the number of years between the two actions being not precisely determined. Some
place the victory gained by the Persians in the fifth year before the Hejra, and tlieir

defeat by the Greeks in the second year after it, when the battle of Bedr was fought :'

others place the former in the third or fourth year before the Hejra, and the latter

in the end of the sixth,' or beginning of the seventh year after it, when the expedition
of al Hodeibivah was undertaken.'

Tlie date of the victory gained by the Greeks, in the first of these accounts, interferes

with a story whidx the commentators tell, of a wager laid by Abu Beer with Obba
Ebn Khalf, who turned this prophecy into ridicule. Abu Beer at first laid ten young
camels that the Persians should receive an overthrow within three ye.ars; bnt on his

acquainting ^lohammed with what he had done, that prophet told him that the word
bed, made use of in this jjassage, signified no determinate number of years, but any
numlier from three to nine (though some suppose the tenth year is included), and
therefore advised him to prolong the time, and to raise the wager; which he accord-
ingly proposed to Obba, and they agreed that the time assigned should be nine years,

and the wager a hundred camels. Before the time was elapsed, Obba died of a wound
received at Ohod, in the third year of the Hejra;' but the event afterwards showing
that Abu Beer had won, he received the cainels of Obba's heirs, and brought them
in triumph to Mohammed.*

History informs us that the successes of Khosru Parviz, king of Persia, who car-

ried on a terrible war against the Greek empire, to revenge the death of Maurice
his father-in-law, slain by Phocas, were very great, and continued in an uninterrupted
course for two-and-twenty years. Particularly in the year of Christ 610, about the
beginning of the sixth year before the Hejra, the Persians, having the preceding year
conquered Syria, made themselves masters of Palestine, and took Jerusalem;
which seems to be that signal advantage gained over the Greeks mentioned in

this passage, as agreeing best with the terms here u.^ed, and most likely to alarm
the Arabs by reason of their vicinity to the scene of action; and there was so little

probability, at that time, of the Greeks being able to retrieve their losses, much less

to distress the Persians, that in the following years the arms of the latter made still

farther and more considerable progresses, and at length they laid siege to Constan-
tinople itself. But in the year 625, in which the fourth year of the Hejra began,
about ten years after the taking of Jerusalem, tlie Greeks, when it was least ex-
pected, gained a remarkable victory over the Persians, and not only obliged them

^ Jallalo'ddin, ^c. = Al Zamakh, al Beiduwi. s See page 298, note ^" * Al
Beidawi, Jallalo'ddin, &c
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nearest part of the laud ;
*

' bat after their defeat, they shall overcome the

others in their turn, within a few years. Unto G-od heloageth the disposal

o^ this matter, both for what is past, and for what is to come : and on that

day shall the believers rejoice in the success granted by God ; for he

granteth success unto whom he pleaseth, and he is the mighty, the mer-

ciful. This is the promise of God : God will not act contrary to his pro-

mise ; but the greater part of men know not the veracity of God. I'hey

know the outward appearance of this present life ; but they are careless as

to the life to come.t Do they not consider within themselves that

God hath not created the heavens and the earth, and whatever is between

them, otherwise than in truth, and hath set them a determined period 1

Verily a great number of men reject the belief of theirfuture meeting their

Lord at the resurrection. Do they not pass through the earth, and see

what hath been the end of those who were before them % They excelled the

Meccas in strength, and broke up the earth,:}:*' and inhabited it in greater

affluence and prosperity than they inhabit the same : and their apostles

came unto them with evident miracles ; and God was not disposed to

treat them unjustly, but they injured their own souls hy their ohstijiate

ivfidelity; and the end of tliose who had done evil, was evil, because they

charged the signs of God with falsehood, and laughed the same to scorn.

God produceth creatures, and will hereafter restore them to life : then shall

ye return unto him. And on the day whereon the hour shall come,

the wicked shall be struck, dumb for despair : and they shall have no

intercessors from among the idols which they associated with God. And
they shall deny the false gods which they associated with him. On the day

whereon the hour shall come, on that day shall the true helievers and the

infidels be separated : and they who shall have believed, and wrought

righteousness, shall take their pleasure in a delightful meadow ; but asfor

those who shall have disbelieved, and rejected our signs, and the meeting

of the next life, they shall be delivered up to punishment. Wherefore

glorify God, when the evening overtaketh you, and when ye rise in

to quit the territories of the empire, by carrying the war into their own country,

but drove them to the last extremity, and spoiled the capital city al Madayen ; He-
raclius enjoying, thenceforward, a continued series of good fortune, to the deposi-

tion and death of Khosru. For more exact information on these matters, and moi'e

nicely fixing the dates, either so as to correspond with, or to overturn this pretended
prophecy (neither of which is my business here), the reader may have recourse to

the historians and chronologers.^
* " They have been defeated on the frontier."

—

Savary.
* Some interpreters, supposing that the land here meant is the land of Arabia, or

else that of the Greeks, place the scene of action in the confines of Arabia and Syria,

near Bostra and Adhraat;^ others imagine the land of Persia is intended, and lay

the scene in Mesopotamia, on the frontiers of that kingdom i^ but Ebn Abbas, with
more probability, thinks it was in Palestine.

f " Intoxicated with earthly pleasures, men forget the life which is to come."

—

Savary.

X
" Have they not traversed the earth ? Have they not seen what hath been the

fate of the ancient nations ? More powerful than they are, those nations have left

there monuments of their greatness. They have dwelt there for a longer period."

—

Savary.
^ To dig for water and minerals, and to till the ground for seed, &c.8

5 Vide etiam Asseman. Bibl. Orient, t. 3, part 1, p. 411. &c. et Boulainv. Vie do
Moham. p. 333, &c. " Yahya, al Beidawi. 7 Mojahed, apud Zamakh. ^ Al Beidawi.
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the morning : and unto him be praise in heaven and earth ; and at sunset,

and when je rest at noon.' He briugeth forth the living out of tlie dead,

and he briugeth forth the dead out of tlie living ;° and he quickeneth the

earth after it li.ith been dead : and in like manner shall ye be brought forth

from your graves. Of his signs one is, that he hath created you of dust

;

and behold, ye are become men, spread over the face of the earth. And
of his signs, another I's^ that he hath created you, out of yourselves, wives,

that ye may coliabit with them ; and hath put love and compassion between

you : verily herein are signs unto people who consider. And of his signs

are also the creation of the heavens and the earth, and the variety of your

languages, and of your complexions :° verily herein are signs unto men of

undei-standing. And of his signs are your sleeping by night and by day,

and your seeking to provide for yourselves of his abundance : verily herein

are signs unto people who hearken. Of his signs others are, that he showeth

vou the lightning, to strike terror, and to (/ive hope of rain, and that he

sendeth down water from heaven, and quickeneth thereby the earth, after it

hath been dead : verily herein are signs unto people who understand. And
of his signs this also is one, namely, that the heaven and the earth

stand firm at command : hereafter, when he shall call you out of the earth

at one summons, behold ye shall come forth. Unto him are subject who-

soever are in the heavens and on eartli : all are obedient unto him. It is

he who originally produceth a creature, and afterwards restoreth the same

to life : and this is most easy with him. He justly challengeth the most

exalted comparison, in heaven and earth ;** and he is the mighty, the wise.

He propoundeth unto a comparison taken from yourselves. Have ye, among
the slaves whom your right hands possess, any partner in the substance which

we have bestowed on you, so that ye become equal sharers therein with than,

or that ye fear them as ye fear one another ?p Thus we distinctly explain

our signs unto people who understand. But those who act unjustly,

by attributing companions unto God, follow their own lusts, without know-

ledge : and who shall direct him whom God shall cause to err? They shall

have none to help them. Wherefore be thou orthodox, and set thy face

towards the true religion, the institution of God, to which he hath created

mankind disposed :* there is no change in what God hath created.** This

Some are of opinion that the five times of prayer are intended in this passage;
the evening including the time both of the prayer of sunset, and of tlie evening
I)raycr jiroperly so called, and the word I have rendered at sunset, marking the hour
of afternoon prayer, since it may be applied also to the time a little before ^unsct.
" See chap. 3'

p. 38.
•> Which are certainly most wonderful, and, as I conceive, very hard to be ac-

counted for, if we allow the several nations in the world to be all the offspring of
one man, as we are assured by scripture they are, without having recourse to the
immediate omnipotonry of God.

° That is, in speaking of him wc ought to make use of the most noble and magnifi-
cent expressions we can possibly devise.

P See chap. 16, p. 220.
* " (Jpcn thy heart to Islamism; it is the work of God, who hath created men to

embrace it : it is the holy and eternal faith ; but the greatest part of mankind are
]ilunged into ignorance."

—

Savanj.
1 t. e. The immutable law, or rule, to which man is naturally disposed to conform,

and which every one would embrace, as most fit for a rational creature, if it were
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is the right religion ; but the greater part of men know it not. And be ye

turned unto him, and fear him, and be constant at prayer, and be not

idolaters. Of those who have made a schism in their religion, and

are divided into various sects, every sect rejoice in their own opinion.

When adversity befalleth men, they call upon their Lord, turning unto

him : afterwards, when he hath, caused them to taste of his mercy, behold,

a part of them associate other deities with their Lord : to show themselves

ungi-ateful for tliefavours which we have bestowed on them. Enjoy there-

fore tlie vain pleasures of this life; but hereafter shall ye know the

consequence. Have we sent down unto them any authority, which speaketh

of th.Qfalse gods which they associate with him ? ^ When we cause men to

taste mercy, they rejoice therein ; but if evil befalleth them, for that which

their hands have before committed, behold, they despair.^ Do they not see

that God bestoweth provision abundantly on whom he pleaseth, and is

sparing unto whom he pleaseth ? Yerily herein are signs unto people who
believe. Give unto him who is of kin to thee his reasonable due ; and also

to the poor, and the stranger : this is better for those who seek the face of

God ; and they shall prosper. Whatever ye shall give in usury,*^ to be an

increase of men's substance, shall not be increased by the blessing of God ;

but whatever ye shall give in alms, for God's sake, they shall receive a two-

fold reward^' It is God who hath created you, and hath provided food for

you : hereafter will he cause you to die j and after that will he raise you

again to life. Is there any of your false gods, who is able to do the least of

these things ? Praise be unto him j and far be he removed from what they

associate with him ! Corruption^ hath appeared by land and by sea, for the

crimes which men's hands have committed ; that it might make them
to taste ^ a part of \hQ fruits of that which they have wrought, that perad-

venture they might tumfroTn their evil ways. Say, Go through the eartli,

and see what hath been the end of those who have been before you : the

greater part of them were idolaters. Set thy face therefore towards the

right religion, before the day cometh, which none can put back from God.

On that day shall they be separated into two companies : whoever shall

have been an unbeliever, on him shall his unbelief be charged ; and who-

ever shall have done that which is right, shall spread themselves couches of

repose in paradise ; that he may reward those who shall believe, and work
righteousness, of his abundant liberality ; for he loveth not the unbelievers.

Of his signs one is, that he sendeth the winds, bearing welcome tidings of

not for the prejudices of education. The Mohammedans have a tradition that their

prophet used to say, That every person is born naturally disposed to become a Moslem ;
but that a man's parents make him a Jew^ a Christian, or a Magian.

^ That is, have we either by the mouth of any prophet, or by any written revelation
commanded or encouraged the worship of more gods than one ?

» And seek not to regain the favour of God by timely repentance.
* Or by way of bribe. The word may include any sort of extortion or illicit gain.
* " The alms which ye shall give, in the hope of deserving to view his presence,

shall be multiplied a hundred fold."

—

Savary.
•* Viz., mischief and public calamities ; such as famine, pestilence, droughts, ship-

wrecks, &c., or erroneous doctrines, or a general depravity of manners,
* Some copies read, in the first person plural, That we might cause them to taste, &c.

2h
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rain, that lie may cause you to taste of his mercy ; and that sliips may sail

at his command, that ye may seek (o enrich i/ourselves of his abundance bt/

commerce; and that ye may give thanks. We sent ajx)stles, before thee,

unto their respective people, and they came unto them with evident proofs :

and we took vengeance on those who did wickedly ; and it was incumbent
on us to assist the true believei-s. It is God who sendeth tlie winds, and
raiseth the clouds, and spreadeth the same in the he;iven, as he pleaseth

;

and afterwards disjx^rseth the same : and thou mayest see the rain issuing

from the midst thereof; and when he pouretli the same down on such of

his ser\-ants as he pleaseth, behold, they are filled with joy ; although before

it was sent down unto them, befoi-e such relief, they were despairing. Con-
sider therefore the traces of God's mercy ; how he quickeneth the earth,

after its state of death : verily the same will raise the dead ; for he is

almighty. Yet if we should send a blasting wind, and they should see tJieir

corn yellow and burnt up, they would surely become ungrateful, after our

formerfavours. Thou canst not make the dead to hear, neither canst thou

make the deaf to hear thy call, when they retire and tm-n their backs

;

neither canst thou dii'ect the blind out of their error : thou shalt make none

to hear, except him who shall believe in our signs ; for they are resigned

iit</o us. It is God who created you in weakness, and after weakness hath

given i/ou strength ; and after strength, he will again reduce you to weak-

ness and grey hairs : he createth that which he pleaseth ; and he is the

wise, the powerful. On the day whereon the last hour shall come, the

wicked will swear that they have not tarried-^ above an hour : in like

manner did they utter lies in their lifetime. But those on whom knowledge

hath been bestowed, and faith, will say. Ye have tarried, accordbig to the

book of God,"^ until the day of resuiTCction ; for this is the day of resurrec-

tion ; but ye knew it not. On that day their excuse shall not avail those

who have acted unjustly ; neither shall they be invited any more to make
themselves acceptable unto God. And now have we propounded unto mer..

in this Koran, j^arables of every kind : yet if thou bring them a vei*se t/iere-

of* the unbelievers ^vill surely Siiy, Ye are no other than publishei-s of vain

falsehoods. Thus hath God sealed up the hearts of those who believe

not:t But do thou, O Mohammed, persevere w4th constancy, for God
is time ; and let not those induce thee to waver, who have no cei-tain

knowledga

' Viz., In the world or in their graves. See chap. 23, p. 286.
That is, according to his foreknowledge and decree in the preserved Table; or

according to what is said in the Koran, where the state of the dead is expressed by
these words," Behind them there shall be a bar until t}ie day of resurrection.^^

• "The Koran offers multiplied examples unto men; but when a miracle is dis-
played, the unbeliever will exclaim, it is an imposture! "

—

Savavy.
t ' It is thus that God sealcth the hearts of those who are blinded by ignorance.'*—

-Salary.

» Chap. 23, p. 285. »« Al Beidawl
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CHAPTER XXXI.

DfTITLED, LOKMAN;* REVEALED AT MECCA.^

IN THE NAME OF THE MOST MERCIFUl, GOD.

A. L. M.° These are tlie signs of the wise book, a direction, and a

mercy unto the righteous; who observe the appointed times ofprayer, and

give alms, and have firm assurance in the life to come : these are directed

by their Lord, and they shall prosper. There is a man who purchaseth a

ludicrous story,^ that he may seduce men from the way of God, without

knowledge, and may laugh the same to scorn : these shall suffer a shameful

punishment,* And when our signs are rehearsed unto him he disdain-

fully tumeth his back as though he heard them not, as though there were

a deafness in his ears : wherefore denounce unto him a grievous punish-

ment. But they who shall believe and work righteousness, shall enjoy

gardens of pleasure : they shall continue therein for ever : this is the

certain promise of God ; and he is the mighty, the wise. He hath created

the heavens without visible pillars to sustain them, and thrown on the earth

'mountai7is &rin]y rooted, lest it should move with you;® and he hath re-

plenished the same with all kinds of beasts : and we send down rain from

heaven, and cause every kind of noble vegetable to spring forth therein.

This is the creation of God : show me now what they have created, who
are worshipped besides him 1 verily the ungodly are in a manifest error.f

We heretofore bestowed wisdom on Ziokmsin/ and commanded htm, saying,

The chapter is so entitled from a person of this name mentioned therein, ofwhom
more immediately.

^ Some except the fourth verse, beginning at these words, Who observe the ap-
pointed times of prayer, and give alms, &c. And others three verses, beginning at

these words, If all the trees in the earth ivere pens, &c.
« See the Prelim. Disc. sect. iii. p. 42, &c.
^ i. e. Vain and silly fables. The passage Avas revealed, it is said, on occasion of

al Nodar Ebn al Hareth, who, having brought from Persia the romance of Rostam
and Isfandiyar, the two heroes of that country, recited it in the assemblies of the
Koreish, highly extolling the power and splendour of the ancient Persian kings, and
preferring their stories to those of Ad and Thamud, David and Solomon, and the
rest which are told in the Koran. Some say that al Nodar bought singing girls, and
carried them to those who were inclined to become Moslems, to divert them from
their purpose by songs and tales.^

* '* There are men, who, making a mock of religion, purchase frivolous stoi'ies,

calculated to seduce their fellow-creatures, and to turn them aside from the right
path. A shameful punishment shall be their reward."

—

Savary.
® See chap. 16. p. 215. A learned writer,^ in his notes on this passage, says the

original word rawdsiya, which the commentators in general will have to signify, stable

mountains, seems properly to express the Hebrew word mechonim, i. e. bases or
foundations ; and therefore he thinks the Koran has here translated that passage of
the Psalms, Ha laid the foundations of the earth, that it shoidd not be moved for ever,^

This is not the only instance Avhich might be given, that the Mohammedan doctors
are not always the best interpreters of their own scriptures.

t " Behold his creation. Show me that which your idols have called forth from
nothing. The wicked are involved in darkness,"

—

Savary.
''The Arab writers say, that Lokman was the son of Batira, who was the son or

1 Al Beidawi. 2 QqI. in Append, ad Erpenii Gram. p. 187. * Psal. civ. 5.
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Be thou thankful unto God: for whoever is thankful, shall Le thankful to

the advantage of his own soul ; and if any shall be unthankful, verily

God is self-sufficient, and worthy to bo praised. And remember when
Lokman said unto his son,^ as he admonished him, Oh my son, give not a

partner unto Goi>; for polytheism is a great im})iety. We have com-

manded man couccrnii)g his parents^ (his mother carrieth him in lierwonib

"with weakness and faintness,* and he is weaned in two years), saying, Be

grateful unto me, and to thy parents. Unto me shall all come to he judged.

But if tliyparents endeavour to prevail on thee to associate with me that con-

cerning which thou hast no knowledge, obey them not : bear them company
ill this world in what sh:ill be reasonable;^ but follow the way of him who
sincerely turueth unto me.^ Hereafter unto me shall ye return, and then

will I declare unto you that which ye have done. O my son, verily every

matter^ wJietJier good or had, though it be of the weight of a grain of

mustard- seed, and be hidden in a rock, or in the heavens, or in the eai-th,

grandson of a sister or aunt of Job; and that he lived several centuries, and to the

time of David, with whom he was conversant in Palestine. According to the descrip-

tion they give of his person, he must have been deformed enough ; for they say he
was of a black complexion (whence some call him an Ethiopian), with thick lips, and
splay feet : but, in return, he received from God wisdom and eloquence in a great

degree ; which some pretend were given him in a vision, on his making choice of

wisdom preferably to the gift of prophecy, either of which were offered him. The
generality of the Mohammedans, therefore, hold him to have been no prophet, but
only a wise man. As to his condition, they say he was a slave, but obtained his

liberty on the following occasion. His master having one day given him a bitter

melon to eat, he paid liim such exact obedience as to eat it all ; at which his master
being surprised, asked how he could eat so nauseous a fruit? To which he replied,

it was no wonder that he should for once accept a bitter fruit from the same hand
from which he had received so many favours,* The commentators mention several

quick repartees of Lokman, which, together with the circumstances above mentioned,
agree so well with what iMaximus Planudes has written of Esop, that from thence,

and from the fables attributed to Lokman by the orientals, the latter has been
generally thought to be no other than the Esop of the Greeks. However that be
(for I think the matter will bear a dispute), I am of opinion that Planudes borrowed
great part of his life of Esop from the traditions he met with in the East concern-
ing Lokman, concluding them to have been the same person, because they were both
slaves, and supposed to be the writers of those fables which go under their respective

names, and bear a great resemblance to one another; for it has long since been
observed by learned men, that the greater part of that monk's performance is an
absurd romance, and supported by no evidence of the ancient writers.*

K Whom some name Anam (which comes pretty near the Ennus of Planudes),
Bome Ashcan, and others ^lathan.

^ The two verses which begin at these words, and end with the following, viz.

And then iinf! I dtclne unto you thut which ye have done, are no part of Lokman's
advice to his son, but are inserted by way of parenthesis, as very pertinent and
proper to be repeatctl iiere, to show the hoinousness of idolatry : they are to be read
(excepting some additions) in the twenty-ninth chapter, and were originally revealejl

on account of Saad Ebn Abi Wakkas, as has been already observed.*
• " We have prescribed sacred duties unto man, for him to jterform towards tlie

authors of his existence. He has been borne, with numerous j)ains. in the womb of
his mother. He has been suckled for two years. Mortals, be grateful for our
benefits; be beneficent unto your parents. I am tlie end of all things."

—

Savary.
' That is, show them all deference and obedience, so far as may be consistent with

thy duty towards God.
'' The person particularly meant here was Abu Beer, at whose persuasion SaaJ

had become a Moslem.

< Al Zamakh. al Bcidawi, &c. Vide D'Herbel. Bihl. Orient, p. 516, et Marrncc.
in Ale. p. 547. * Vide la Vic d'Esope, par M. de Meziriac, et Bayle, Diet Hist.

Art. Esope. Pvcm. B. ° See chap. 29, p. 325, and the notes thereon.
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God will bring the same to light ; for God is clear-siglited and knowing.

Oh my son, be constant at prayer, and command that which is just, and
forbid that which is evil : and be patient under the afflictions which shall

befall thee ; for this is a duty absolutely incumbent on all Tiien* Distort

not thy face out of contempt to men, neither walk in the earth with

insolence ; for God loveth no arrogant, vain-glorious person. And be

moderate in thy pace ; and lower thy voice ; for the most ungrateful of all

voices surely is the voice of asses.^ Do ye not see that God hath subjected

whatever is in heaven and on earth to youi- service, and hath abundantly

poured on you his favours, both outwardly and inwardly?™ There are

some who dispute concerning God without knowledge, and without a

direction, and without an enlightening book. And when it is said unto

them, Follow that which God hath revealed, they answer. Nay, we will

follow that which we found our fathers to practise. What, though the

devil invite them to the torment of hell ? Whosoever resigneth himself

unto God, being a worker of righteousness, taketh hold on a strong

handle ; t and unto God helongeth the issue of all things. But whoever
shall be an unbeliever, let not his unbelief grieve thee : unto us shall they

return ; then will we declare unto them that which they have done, for

God knoweth the innermost parts of the breasts of men. We will suffer

them to enjoy this icorld for a little while : afterwards we will drive them
to a severe punishment. If thou ask them who hath created the heavens

and the earth, they will surely answer, God. Say, God be praised ! but
the greater part ofthem do not understand. Unto God helongeth whatever
is in heaven and earth : for God is the self-sufficient, the praiseworthy.

If whatever trees are in the earth were pens, and he should after that swell

the sea into seven seas of ink, the words of God would not be exhausted;'^

for God is mighty and wise. Your creation and your resuscitation are but
as the creation and resuscitation of one soul :° verily God both heareth and
seeth. Dost thou not see that God causeth the night to succeed the day,

and causeth the day to succeed the night, and compelleth the sun and the
moon to serve you ? Each of those luminaries hasteneth in its course to a
determined period : and God is well acquainted mth that which ye do.

This is declared concerning the divine knowledge and power, for that God is

the true Being, and for that whatever ye invoke, besides him, is vanity

;

and for that God is the high, the great God. Dost thou not see that the
ships run in the sea, through the favour of God, that he may show you of

* " Bear patiently the calamities which befall thee. They are a consequence of
the eternal decrees."

—

Savary.
'To the braying of which animal the Arabs lilcen a loud and disagreeable voice.
™ i. e. All kinds of blessings, regarding as well the mind as the body.
t "He who hath devoted his heart unto Islamism and unto virtue hath seized

hold of an immoveable pillar. He is supported upon God, the end of all things."—Savary.
^ This passage is said to have been revealed in answer to the Jews, who insisted

that all knowledge was contained in the law.7
® God being able to produce a million of worlds by the single word Kun, i. e. Be^

and to raise the dead in general by the single word Kum, i. e. Arise.

^ Al Beid^wi^
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Lis signs ? Verily herein are signs unto every patient, grateful person.

When waves cover them, like overshadowing clouds, they call upon God,
exhibiting the pure religion unto him ;* but when he bringeth tliem safe to

land, tJiere is of them who halteth betioeeti Oie true faith and idolatry.

Howbeit, none rejecteth our signs, except every perfidious, uugi-ateful

person- O men, fear your Lord, and dread the day whereon a father

shall not make satisfaction for his son, neither shall a sou make satisfaction

for his father at all : the promise of God is assuredly true. Let not this

present life, therefore, deceive you; neither let the deceiver^ deceive you
concerning God. Verily the knowledge of the hour ofjudgment is with
God ; and he causeth the rain to descend at his own appointed time ; and
he knoweth what is in the wombs offemales. No soul knoweth what it

shiill gain on the morrow ; neither doth any soul know in what land it

shall die ;
'^ but God is knowing and fully acquainted with all things.

CHAPTEK XXXIL

ENTITLED, ADORATION;' REVEALED AT MECCA.

IS THE NAME OF THE MOST MERCIFUL GOD.

A. L. M.* The revelation of this book, there is no doubt thereof, is

from the Lord of all creatures, j "Will they say, Mohammed hath forged

it ? Nay it is the truth from thy Lord, that thou mayest preach to a

people, unto whom no preacher hath come before thee;* peradventure they

'svill be directed. It is God who hath created the heavens and the earth,

and whatever is between them, in six days; and tlion ascended his throne.

Ye have no patron, or intercessor besides him. Will ye not therefore con-

* " When the billows cover the ship, like gloomy mountains, the mariners call

upon the name of God; they manifest unto him a sincere faith."

—

Sacary.

p Viz. the devil.

iln this passage five things are enumerated which are known to God alone:

viz., the time of the day of judgment; the time of rain; what is forming in the

womb, as whether it be male or female, &c.; what shall happen on the morrow;
and whore any person shall die. These the Arabs, according to a tradition of their

prophet, call the five keys of secret knowledge. The passage, it is said, was occasioned

by al Ilareth Ebn Amru, who propounded questions of this nature to Mohammed.
As to the last particular, al Beidawi relates the following story:—The angel of

death passing once by Solomon in a visible shape, and looking at one who was sit-

ting with him, the nian asked who he was, and upon Solomon's acquainting him
that it was the angel of death, said, lie seems to want me ; wherefore order the

wind to carry me from hence into India: which being accordingly done, the angel
said to Solomon, I looked so earnestly at the man out of wonder ; because I was
commanded to take his soul in India, and found him with thee in Palestine.

' This title is taken from the middle of the chapter, where the believers are said

to fall down adoring.
* See the Prelim. Disc. sect. iii. p. 42, kc.

t 'The Sovereign of the universe hath caused the Koran to descend from
heaven. This book ought to leave no doubt."

—

Savary.
» See chap. 28, p. 321.
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sider 1 He govemetli all things from heaven even to the earth ; hereafter

shall they return unto him, on the day whose length shall be a thousand

years," of those which ye compute. This is he who knoweth the future, and

the present; the mighty, the merciful. It is he who hath made every thing

which he hath created exceeding good ; and first created man of clay, and

afterwards made his posterity of an extract of despicable water ;^ and then

formed him into proper shape, and breathed of his spirit into him ; and hath

given you the senses of hearing and seeing, and hearts to uncierstand. How
small thanks do ye return ! And they say, when we shall lie hidden in

the earth, shall we be raised thence a new creature ? Yea, they deny the

meeting of their Lord at the resurrection. Say, The angel of death,^ who
is set over you, shall cause you to die : then shall ye be brought back unto

your Lord. If thou couldest see, when the wicked shall bow down their

heads before their Lord, saying, O Lord, we have seen and have heard

:

suffer us therefore to return into the world, and we will work that which is

right ; since we are now certain of the truth of what hath been preached to

us : thou vjouldest see an amazing sight. If we had pleased we had certainly

given unto every soul its direction : but the word ivhich hath proceeded

from me must necessarily be fulfilled, when I said, Yerily I will fill hell with

genii and men, altogether.^ Taste therefore the torment preparedfor you,

because ye have forgotten the coming of this your day : we also have for-

gotten you ; taste therefore the punishment of eternal duration, for that

which ye have wrought. Verily they only believe in our signs, who, when
they are warned thereby, fall down adoring, and celebrate the praise of their

Lord, and are not elated with pride : their sides are raised from their beds

calling on their Lord with fear and with hope ; and they distribute alms

out of what we have bestowed on them. No soul^ knoweth the complete

satisfaction^ which is secretly prepared for them, as a reward for that which
they have wi'ought. Shall he, therefore, who is a true believer, he as he

'^ As to the reconciliation of this passage with another,^ which seems contradic-
tory, see the Prelim. Disc. sect. iv. p. 60.

Some, however, do not interpret the passage before us of the resurrection, but
suppose that the words here describe the making and executing of the decrees of
God, which are sent down from heaven to earth, and are returned (or ascend, as
the verb properly signifies,) back to him, after they have been put in execution ; and
present themselves, as it were, so executed, to his knowledge, in the space of a
day with God, but with man, of a thousand years. Others imagine this space to
be the time which the angels, who carry the divine decrees, and bring them back
executed, take in descending and re-ascending, because the distance from heaven
to earth is a journey of five hundred years : and others fancy that the angels bring
down at once decrees for a thousand years to come, which being expired, they
return back for fresh orders, kc.^

" i. e. Seed.
"^ See the Prelim. Disc. sect. iv. p. 51.
* See chap. 7, p. 119, and chap. 11, p. 186.
y Not even an angel of those who approach nearest God's throne, nor any prophet

who hath been sent by him.^
= Literally, The joy of the eyes. The commentators fail not, on occasion of this

passage, to produce that saying of their prophet, which was originally none of his
own : God saith, I have prepared for my righteous servants what eye hath not seen,
nor hath ear heard, nor hath entered into the heart ofman to conceive.

8 Chap, 70. » Al Beidawi. i Idem,
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who is an impious transgressor ? They shall not be held equal. As to

those who believe and do that which is right, they shall have gardens of

perpetual abode, an ample reeompence for that which they shall have

wrought : but as for those who impiously transgress, their abode shall he

hdl fire ; so often as they shall endeavour to get thereout, they shall be

dragged back into the same, and it shall be said unto them. Taste ye the

toi-ment of Jidl fire, which ye rejected as a falsehood. And we will cause

them to taste tlie nearer punishment of this world, beside the more grievous

punishment of the next ; peradventure they will repent. Who is more

unjust than he who is warned by the signs of his Lord, and then turneth

aside from the same ? We will surely take vengeance on the wicked. We
heretofore delivered the book of the. law unto Moses ; wherefore be not thou

in doubt as to the revelation thereof :* and we ordained the same tohe b.

direction unto the children of Israel ; and we appointed teachers from

among them, who should dii-ect the people at our command, when they had

persevered with patience, and had firmly believed in our signs. Verily thy

Lord will judge between them, on the day of resurrection, concerning that

wherein they have disagreed- Is it not known unto them how many
generations we have destroyed before them, through whose dwellings they

walk V^ Yerily herein are signs : will they not therefore hearken ? Do
they not see that we drive rain unto a land bare of grass and parched up,

and thereby produce corn, of which theii' cattle eat, and themselves also ?

Will they not therefore regard 1 The infidels say to the true believers, When
will this decision be made between us, if ye speak tinith? Answer, On the

day of that decision,^ the faith of those who shall have disbelieved shall not

avail them ; neither shall they be respited any longer. Wherefore avoid

them, and expect; the issue : verily they expect to obtain some advantage

over Oiea,

* Or, as some interpret it, of the revelation of the Koran to thyself; since the de-

livery of the law to Moses proves that the revelation of the Koran to thee is not the

first instance of the kind. Others think the words should be translated thus, Be
not thou in doubt as to thy meeting of that prophet, supposing: that the interview be-

tween Moses and Mohammed in the sixth heaven, when the latter took his night

journey thither, is here intended.'
^ The Meccans frequently passing by the places where the Adites, Thamuditcs,

^lidianites. Sodomites, &c., once dwelt.
^ That is, on the day of judgment : though some suppose the day here intended

to be that of the victory at Bedr, or else that of the taking of Mecca, when several

of those who had been proscribed, were put to death without remission.'

' Al Beiduwi. ^ See the Prelim. Disc. sect, il p. 39.
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CHAPTER XXXIII.

INTITLED, THE CONFEDERATES ;d REVEALED AT MEDINA.

IN THE NAME OF THE MOST MERCIFUL GOD.

O Prophet, fear God, and obey not tlie unbelievers and the hypocrites :'

verily God is knowing and wise. But follow that which is revealed unto

thee from thy Lord ; for God is well acquainted with that which ye do

:

and put thy ti'ust in God ; for God is a sufficient protector.* God hath

not given a man two hearts within him ; neither hath he made your wives

(some of whom ye divorce, regarding them thereafter as your mothers)

your true mothers ; nor hath he made your adopted sons your true sons.^

This is your saying in your mouths : but God speaketh the truth ; and he
directed the right way. Call such as are adopted, the sons of their natural

fathers : this will he more just in the sight of God. And if ye know not

their fathers, let them he as your brethren in religion, and your companions :

and it shall be no crime in you, that ye err^ in this matter;\ but that shall

he criminal which your hearts purposely design ; for God is gracious and
merciful. The prophet is nigher unto the true believers than their own

^ Part of this chapter was revealed on occasion of the war of the Ditch, which
happened in the fifth year of the Hejra, when Medina was besieged, for above twenty
days, by the joint and confederate forces of several Jewish tribes, and of the in-

habitants of Mecca, Najd, and Tehama, at the instigation of the Jews of the tribe

of Nadhir, who had been driven out of their settlement near Medina, by Mohammed,
the year before.*

* It is related that Abu Sofian, Acrema Ebn Abi Jahl, and Abu'l A'waral Salami,
having an amicable interview with Mohammed, at which were present also Abdallah
Ebn Obba, Moatteb Ebn Kosheir, and Jadd Ebn Kais, they proposed to the pro-
phet, that if he would leave off preaching against the worship of their gods, and
acknowledge them to be mediators, they would give him and his Lord no farther
disturbance ; upon which these words Avere revealed.^

* " Put thy confidence in him. His protection is a powerful shield."—/Say«ry.
' This passage was revealed to abolish two customs among the old Arabs. This

first was their manner of divorcing their wives, when they had no mind to let them
go out of their house, or to marry again : and this the husband did by saying to the
woman, Thou art henceforward to me as the back of my mother ; after which words
pronounced he abstained from her bed, and regarded her in all respects as his mother,
and she became related to all his kindred in the same degree as if she had been
really so. The other custom was the holding their adopted sons to be as nearly
related to them as their natural sons, so that the same impediments of marriage
arose from that supposed relation, in the prohibited degrees, as it would have done
in the case of a genuine son. The latter Mohammed had a peculiar reason to abolish,
viz., his marrying the divorced wife of his freedman Zeid, who was also his adopted
son ; of which more will be said by and by. By the declaration which introduces
this passage, that God has not given a man two hearts, is meant, that a man cannot
have the same affection for supposed parents, and adopted children, as for those who
are really so. They tell us the Arabs used to say, of a prudent and acute person,
that he had two hearts

; whence one Abu Mamer, or, as others write, Jemil Ebu
Asad al Fihri, was surnamed Dhu'lkalbein, or the man with two hearts.^

e Through ignorance or mistake ; or, that ye have erred for the time past.

t " Restore your adopted sons unto their fathers. This action is equitable in the
sight of God. If ye know not the authors of their existence, let religion impel you
to cherish them as your brothers, as your kindred. If by an involuntary error ye
deviate from the precept, it shall not render you culpable."

—

Savary.

* Vide Abu'lfedaB Vit. Moh. p. 73, et Gagnier, Tie dc Mohammed, lib. 4, c. 1.

* A) Beidawi. ^ Idem, Jallalo'ddin, tS;c,
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souls ;
^ * and his wives are their mothers.* Those who are related by con-

Banguinity are nigher of kin the one of them unto the others, according to

the book of God, than the otJier true believei-s, and the Mohajeruu :^ unless

that ye do what is fitting and reasonable to your relations in general. This

is written in the book of God} lieniemher when we accepted their covenant

from the prophets,™ and from thee, Mohammedy and from Noah, and

Abraham, and Moses, and Jesus the son of Mary, and received from

them a firm covenant ;
° that God may examine the speakers of truth

concerning their veracity :
° and he hath prepared a painful torment for

the unbelievers, O true believers, remember the favour of God towards

you when armies of inJideU came against you,^ and we sent against

them a wind, and hosts of atigeh which ye saw not :*^ and God beheld that

•» Commanding them nothing but what is for their interest and advantage, and
bcinp more solicitous for their present and future happiness even than themselves;
for which reason he ought to be dear to them, and deserves their utmost love and
re5j>ect- In some copies these words are added, And he is a father unto them; every
prophet being the spiritual father of his people, who are therefore brethren. It is

said that this passage was revealed on some of Mohammed's followers telling him,
when he summoned them to attend him in the expedition of TabAc," that they would
ask leave of their fathers and mothers.^

" The prophet loveth the true believers more than they love themselves.'*

—

Savary.
' Though the spiritual relation between Mohammed and his people, declared in the

preceding words, created no impediment to prevent his taking to wife such women
among them as he thought fit; yet the commentators are of opinion that they are

here forbidden to marry any of his wives.'
•'^ These words, which also occur, excepting the latter part of the sentence, in the

eighth chapter, abrogate that law concerning inheritances published in the same
chapter, whereby the Mohajerian and Ansars were to be the heirs of one another,
exclusive of their nearer reiations who were infidels.^

^ t. e. In the preserved Table, or the Koran ; or, as others suppose, in the Penta-
teuch.
" Jallalo'ddin snpposes this covenant was made when Adam's posterity were

drawn forth from his loins, and appeared before God like small ants ;^ but Marracci
conjectures that the covenant here meant was the same which the Talmudists pre-
tend all the prophets entered into with God on Blount Sinai, where they were all

assembled in person with Moses.'
° Whereby they undertook to execute their several commissions, and promised to

preach the religion commanded them by God.
* t. «. That he may at the day of judgment demand of the prophets in what man-

ner they executed their several commissions, and how they were received by their

people : or, as the words may also import, that he may examine tho^e who believed
on them, concerning their belief, and reward them accordingly.

P These were the forces of the Koreish and the tribe of Ghatfan, confederated
with the Jews of al Nadhir and Koreidha, who besieged Medina to the number of

twelve thousand men, in the expedition called the tuar of the ditch.
•> On the enemies' approach, Mohammed, by the advice of Salman the Persian,

ordered a deep ditch or entrenchment to be dug round Medina, for the security of
the city, and went out to defend it with three thousand men. Both sides remained
in their camps near a month, without any other acts of hostility than shooting of ar-
rows and slinging of stones; till, in a winter's night, God sent a piercing cold east
wind, which benumbed the limbs of the confederates, blew the dust in their faces,

extinguished their fires, overturned their tents, and put tl)eir horses in disorder,

the angels at the .same time crying Allah acbar round about their camp ; whereupon
Toleiha Ebn Khowailed, the Asadite, said aloud. Mohammed is going to attack you
with enchantments, vherefore provide for your safety by fight : and accordingly the

Koreish first, and afterwards the Ghatfanites, broke up the siege, and returned

home; which retreat was also not a little owing to the dissensions among the con-

federate forces, the raising and fomenting whereof the Mohammedans also ascribe

7 See chap. 9, p. 154. ^ Al Beidawi. » See the Prelim. Disc. sect. vi. p. 98.

1 See chap. 8, p. 147. > See chap. 7, p. 135. » See chap, 3, p. 46.
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which ye did, TThen they came against yon fixnn aboTe yon, and
from below you,^ and when your sight became troubled, and yovr hearts

came eren to your tbroats for fear, and ye imagined of God various

imaginations.^ There were the faithful tried, and made to tremble
with a violent trembling. And when the hypoCTites, and those in

whose heart was an infirmity, said, God and his apostles hare made you no
other than a Mlacious promise.* And when a party of them^ said,

O inhabitants of Yathreb,^ there is no place of security for you here

;

wherefore return h:>ni?. And a part of them asked leave of the prophet to

depart, saying. Teiily our houses are defenceless and exposed to the enemy :

but they were not defenceless : arcd their intention was no otber than to

fly. If the city had been entered upon them by the enemy from the parts

adjacent, and they had been asked to desert the true hdiecers and to fight

against them ; they bad surely consented thereto : but they had not, in such

ca^. remained in the same,^ but a little while. They had before made a
covenant with God that they would not turn tlieir backs :^ and the per-

formance cftheir covenant with God shall be examined into hereafter. Say,

Flight shall not profit you, if ye fly from death or frt>m slaughter : and if it

would, yet shall ye not enjoy this world but a little.* Say, who is he who
shall defend you against God, if he is pleased to bring evil on you, or is

pleased to show mercy towards you '? They shall find none to patroniae

or protect them, besides God. God already knoweth those among you who
binder othersfrcmi following his apostle, and who say tmto their brethren,

Come hither unto us ; and who come not to battle, except a little:' being

to Grod. It is related that when Mohammed heard tiiat his enemies were retired,
he said, / have obtaimed smeeess by aMons of ike east tcind; and Ad perished by the

* The GhatfSuites pitched on the east side of the t^wn, on the higher part of
the valley; and the Koreish on the west side, on the lower part of the raBer.*

» The sincere and those who were more firm of heart fearin» thwr ^KMiId not b6
ahle to stand the trial: and the weaker-hearted and hTpocriies thTnlnng them-
Klves delivered up to slaughter and destmctioii.

* The person who uttered these words, it is said, was Moatteb ^Eim Kosheu^ who
told his fellows that Mohammed had promised them the ^oik of the FosaiH ^-^
the Greeks, whereas now not one of ihem dared to stir oat <^1hear iutz^iduaent.*

^VisL. Aws Ebn Keidhi, and his adherents.
"^ This was the ancient and proper name of Medina, or of the teiritorr whereta

it stands. Some suppose the town was so named from its founder, Yathreb. the
son of Kahiya, the son of Mahlavel. the son of Aram, the son of Sem, the son oi
>>oah ; though others tell us it was built hy the Amalekites.^

* i". e. In the citr ; or. in their apostasy and rebellion, becaase the Hosl^ns
would surely succeed at last.

-^ The persons meant here were Bann. Hareth. A:^« who haring behaved Terr ill

and run awav on a cenain c-ccasion, promised They would do so no more.^
* " Say unto them. Flight will be useless unto you. You have bdie^ed that vou

could avoid death, by shunning the battle; but little shall ye benefit hj your cow-
ardice."

—

Sat^ry-.

Eitb» coming to the army in small numbere ; or staving wiri them Iwit a lit-
tle while, and then returning on some feigned excuse: or behaving ill in time of
action. Some expositors t^ike these words to be pan of the speech of the hypo-
crites, reflecting on Mohammed's companions for lying idle in the trenches, and
not attacking the enemv.

* Al Bddiwi, Ahulf. Vit. Moh. p. 77. ic, « Idem. « Al Beidawi. Tide
Abulf ubi sup. p. 76. ' Ahmed Ebn Yusof. See the Prelim. Disc, p. 3. * Al
BeidawL
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covetous towards you :
* but wlien fear cometh.OM tliem^ ttou seest them

look unto thee for assistance, their eyes rolling about like the ei/es of him

who fainteth by reason of the agonies n/" death : yet when their fear is past,

they inveigh against you with sharp tongues ; being covetous of the best

atid most valuable part of the spoils. These believe not sincerehj; wherefore

God hath rendered their works of no avail ; and this is easy with God.

They imagined that the confederates would not depart and raise tlie siege:

and if the confederates should come another time, they would wish to live

in the deserts among the Arabs who dwell in tents,*^ and there to inquire

after news concerning you ; and although they were with you this time, yet

they fought not, except a little.* Ye have in the apostle of God an

excellent exami)le,'^ unto him who hopeth in God, and the last day, and

reraembereth God frequently. When the true believers saw the con-

federates,t they said, This is what God and his apostle have foretold us ;

^

and God and his apostle have spoken the truth ; and it only increased their

faith and resignation. Of the true believers some men justly performed

what they had promised unto God ;
® and some of them have finished their

coui-se,*" and some of them wait the same advantage ; ^ and they changed not

their promise by deviating therefrom in the least : that God may reward the

just performers of their covenant for their fidelity; and may punish the

hypocritical, if he pleaseth, or may be turned unto them ; for God is ready

to forgive, and merciful. God hath driven back the infidels in their wrath

:

they obtained no advantage ; and God was a suflScient jyrotector unto the

faithful in battle ; for God is strong and mighty. And he hath caused such

of those who have received the scriptures, as assisted tlie confederates, to

* 2. «. Sparing of their assistance either in person or with their purse; or, being
greedy after the booty.

^ That they might be absent, and not obliged to go to war.
* " God knoweth those who stop the believers, and who engage them to follow

their party. Few are there who march under the banner of the faith. They are

jealous of your happiness. In the midst of alarms thou seest them turn their looks

toward the prophet, and roll their eyes like unto him who is environed by the

shadow of death. Scarcely arc their fears dispelled, before, inspired by envy,

they rend thee with their keen-edged tongues. They have no faitli. God will

annihilate their works. Tliis is easy unto God. The conspirators imagined them-
selves to be invincible. If they return, they will join with the Arabs of the de-

sert. They watch your doings. "Were they to be of your party, few among them
would march under your banner.''

—

Savary.
^ Viz., of firmness in time of danger, of confidence in the divine assistance, and

of piety by fervent prayer for the same.

f " At the sight of the conspirators, the believers exclaimed."

—

Savari/.
•* Namely, that we must not expect to enter paradise, without undergoing son^e

trials and tribulations." There is a tradition that Mohammed actually foretold

this expedition of the confederates some time before, and the success of it.^

* By standing firm with the prophet, and strenuously opposing the enemies of

the true religion, according to their engagement.
' Or, as the words may be translated, have fnIJiUerl their vow, or paid their debt

to nature, by falling martyrs in battle; as did Hamza, Mohammed's uncle, ]SIasab

Ebn Omair, and Ans Ebn al Nadr,* who were slain at the battle of Ohod. The
martyrs at the war of the ditch were six, including Saad Ebn Moadh, who died of

his wound about a month after.'

« As Othman and Telha.*

» See chap 2. p. 24 ; chap. 3. p. 52; chap. 29, p. 326, &c. 1 Al Beidawi.

3 Idem. » Abulf. Vit. Moh. p. 79. * Al Beidawi.
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come down out of their fortresses,'' and he cast into their hearts terror and
dismay:^ a part of them je slew, and a part ye made captives; and God
hath caused you to inherit their land, and their houses, and their wealth,^

and a land on which ye have not trodden ;' for God is almighty. O prophet,

say unto thy wives. If ye seek this present life, and the pomp thereof, come,

I will make a handsome provision for you, and I will dismiss you with an
honourable dismission ;

™ but if ye seek God and his apostle, and the life

to come, verily God hath prepared for such ofyou as work righteousness a

great reward. O wives of the prophet, whosoever of you shall commit a

manifest wickedness, the punishment thereof fihall be doubled unto her
^ These were the Jews of the tribe of Koreidha, who, though they were in league

with Mohammed, had, at the incessant persuasion of Caab Ebn Asad, a principal
man among them, perfidiously gone over to his enemies in this war of the ditch

;

and were severely punished for it. For the next morning after the confederate
forces had decamped, Mohammed and his men returned to Medina, and laying down
their arms, began to refresh themselves after their fatigue ; upon which Gabriel came
to the prophet,, and asked him whether he had suffered his people to lay down their
arms, when the angels had not laid down theirs ; and ordered him to go immedi-
ately against the Koradhites, assuring him that himself would lead the way. Mo-
hammed, in obedience to the divine command, having caused public proclamation
to be made that every one should pray that afternoon for success against the sons
of Koreidha, set forward on the expedition without loss of time; and being arrived
at the fortress of the Koradhites, besieged them for twenty-five days ; at the end
of which those people, being in great terror and distress, capitulated, and at length,
not daring to trust to Mohammed's mercy, surrendered at the discretion of Saad
Ebn Moadh,** hoping that he, being the prince of the tribe of Aws, their old friends
and confederates, would have some regard for them : but they were deceived ; for
Saad, being greatly incensed at their breach of faith, had begged of God that he
might not die of the wound he had received at the ditch, till he saw vengeance taken
on the Koradhites, and therefore adjudged that the men should be put to the sword,
the women and children made slaves, and their goods be divided among the Mos-
lems ; which sentence Mohammed had no sooner heard than he cried out. That
Saad had jyronounced the sentence of God: and the same was accordingly executed,
the number of the men who were slain amounting to six hundred, or, as others say,
to seven hundred, or very near; among whom where Hoyai Ebn Akhtab, a great
enemy of Mohammed's, and Caab Ebn Asad, who had been the chief occasion of
the revolt of their tribe ; and soon after Saad who had given judgment against
them died, his wound, which had been skinned over, opening again.

^

» This was the work of Gabriel, who, according to his promise, went before the
army of Moslems. It is said that Mohammed, a little before he came to the settle-
ment of the Koradhites, asking some of his men whether any body had passed them,
they answered, that Dohya Ebn Kholeifa the Calbite had just passed by them,
mounted on a white mule, with housings of satin : to which he replied, That person
was the angel Gahriel, who is sent to the sons of Koreidlia, to shake their castles, and
to strike their hearts withfear and consternation^

^ Their immoveable possessions Mohammed gave to the Mohajerin, saying, that
the Ansars were in their own houses, but that the others were destitute of habitations.
The moveables were divided among his followers, but he remitted the fifth part,
which was usual to be taken in other cases.

^

^ By which some suppose Persia and Greece are meant ; others, Khaibar ; and
others, whatever lands the Moslems may conquer till the day of judgment,'
m This passage was revealed on Mohammed's wives asking for more sumptuous

clothes, and an additional allowance for their expenses : and he had no sooner re-
ceived it, than he gave them their option, either to continue with him, or to be
divorced, beginning with Ayesha, who chose God and his apostle, and the rest fol-
lowed her example ; upon which the prophet thanked them, and the following words
were revealed : viz., It shall not be lawful for thee to take other ivomen to wife here-
after, &c. From hence some have concluded, that a wife who has her option given
her, and chooses to stay with her husband, shall not be divorced ; though others are
of a contrary opinion

5 See chap. 8, p. 142. « Al Beidawi, Abulf. Vit. Moh. p. 77, &c. Vide Gagricr,
Vie de Moh. lib. 4, c, 2. 7 Ebn Ishak. « Al Beidawi ^ Idem. * >i«c ukcr,
ii- this chap. p. 340. 3 ^i Bcidav.i.
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twofold ;
° and this is easy with God : [* XXII.] but whosoever of you

shall be obedient unto God and his apostle, and shall do that which is

right, we will give her her reward twice,** and we have prepared for her

an honourable provision in paradise. O wi> es of the prophet, ye are not

as other women : if ye fear God, be not too complaisant in speech, lest he

should covet, in whose heart is a disease of ijicontineyice ; but speak the

speech which is convenient.* And sit still in your houses ; and set not oat

yourselves with the ostentation of the former time of ignorance :
^ and

observe the appointed times of prayer, and give alms ; and obey God, and

his apostle ; for God desireth only to remove from you the abomination of
vanitij since ye are the household of tJie prophet, and to purify you by a

perfect purification.*^ And remember that which is read in your houses, of

the signs of God, and of the wisdom revealed in tJie Koran ; for God is

clear-sighted, and well acquainted icith your actions. Verily the Moslems

of either sex, and the true believei*s of either sex, and the devout men, and
the devout women, and the men of veracity, and the women of veracity,

and the patient niea, and the patient iconien, and the humble 7ne7i, and the

humble women, and the alms-givei-s of either sex, and the men who fast,

and the women who fast, and the chaste vien, ami the chaste women, and

those of either sex who remember God frequently; for them hath God
prepared forgiveness, and a great reward. It is notft for a true believer

of either sex, when God and his apostle have decreed a thing, that they

should have the liberty of choosing a different matter of their own :
^ and

whoever is disobedient unto God and his apostle surely eneth with a

manifest error. And remember when thou saidst to him unto whom God
had been gracious," and on whom thou also hadst conferred favours,* Keep

" For the crime would be more enormous and unpardonable in them, because of

their superior condition, and the grace which thcv have received from God ; whence
it is that the punishment of a free person is ordained to be double to that of a
slave;' and prophets are more severely reprimanded for their faults than other
men.*

° Once for her obedience, and a second time for her conjugal affection to the

prophet, and handsome behaviour to him.
* " Wives of the prophet, ve are distinguished above other Avomen. If ve have

the fear of the Lord, banish from your speech the softness of love. Let the man
whose heart is smitten dare not to hope, lieply with a noble firmness."

—

Savary.
P That is, in the old time of idolatry. Some suppose the times before the flood,

or the time of Abraham, to be here intended, when women adorned themselves with
all their finery, and went abroad into the streets to show themselves to the men.*

•> The pronouns of the second person in this part of the passage being of the

masculine gender, the Shiites pretend the sentence has no connexion with the fore-

going or the following words; and will have it that by the household of the prophet
are particularly meant Fatema and Ali, and their two sons Hasan and Hosein, to

vrhom these words are directed.*
' This verse was revealed on account of Zeinab (or Zenobia), the daughter of

Jahash, and wife of Zeid, iMohammed's frcedman whom the jirophet souglit in

marriage, but received a repulse from the lady and her brother Abdallah, they
being at first averse to the match; for which they are here reprehended. The mother
of Zeinab, it was said, was Amima, the daughter of Abd'almotalleb, and aunt to
Mohammed.

7

• Viz., Zeid Ebn Ilaretha, on whom God had bestowed the grace early to become
a Moslem.

' By giving him his liberty, and adopting him for thy son, &c.
Zeib was of the tribe of Calb, a branch of tlie Khodaites. descended from llam-

yar the son of Saba; and being taken in his childhood by a party of freebooters,

« See chap. 4, p. 03. * Al Beid4wi. » Idem. « idem. 7 Idem, Jallalo'ddin.
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thy wife to thyself, and fear God : and thou didst conceal that in thy mind
which God had determined to discover/^ and didst fear men ; whereas it

was more just that thou shouldst fear God. But when Zeid^ had deter-

mined the matter concerning her, and had resolved to divorce her, we joined

her in marriage unto thee;^ lest a crime should be charged on the true

believers, in marrying the wives of their adopted sons, when they have

determined the matter concerning them f and the command of God is to

be performed. No crime is to he charged on the prophet, as to what God
hath allowed him, conformable to the ordinance of God with regard to those

who preceded himi^OY the command of God is a detenninate decree), who
brought the messages of God, and feared him, and feared none besides

God : and God is a sufficient accountant. Mohammed is not the father

of any man among you ; but the apostle of God, and the seal of the pro-

phets :* and God knoweth all things. O true believers, remember God
with a frequent remembrance, and celebrate his praise morning and evening.

It is he who is gracious unto you, and his angels intercede for you, that he

may lead you forth from darkness into light ; and he is merciful towards

the true believers. Their salutation, on the day whereon they shall meet

was bought by Mohammed, or, as others say, by his wife Khadijah before she mar-
ried him. Some years after, Haretha, hearing where his son was, took a journey
to Mecca, and offered a considerable sum for his ransom ; whereupon Mohammed
said. Let Zeid come hither; and if he chooses to go with you, take him without ransom;
hut if it be his choice to stay with me, why should I not keep him ? And Zeid being come,
declared that he would stay with his master, who treated him as if he were his only
son. Mohammed no sooner heard this but he took Zeid by the hand, and led him
to the black stone of the Caaba, where he publicly adopted him for his son, and con-
stituted him his heir; with which the father acquiesced, and returned home well
satisfied. From this time Zeid was called the son of Mohammed, till the publication
of Islam ; after which the prophet gave him to wife Zeinab.^

^ Namely, thy affection to Zeinab. The whole intrigue is artfully enough unfolded
in this passage -, the story is as follows :

—

Some years after his marriage, Mohammed going to Zeid's house on some affair,

and not finding him at home, accidentally cast his eyes on Zeinab, who was then in

a dress which discovered her beauty to advantage, and was so smitten at the sight
that he could not forbear crying out, God be praised, ivho tnrneth the hearts of men as
he pleaseth! This Zeinab failed not to acquaint her husband with, on his return
home: whereupon Zeid, after mature reflection, thought he could do no less than
part with his wife in favour of his benefactor; and therefore resolved to divorce her,
and acquainted Mohammed with his resolution : but he, apprehending the scandal
it might raise, offered to dissuade him from it, and endeavoured to stifle the flames
which inwardly consumed him ; but at length, his love for her being authorized by
this revelation, he acquiesced, and after the term of her divorce was expired, married
her, in the latter end of the fifth year of the Hejra.^

* It is observed that this is the'only person, of all Mohammed's companions, whose
name is mentioned in the Koran.

y Whence Zeinab used to vaunt herself above the prophet's other wives, saying,
that God had made the match between Mohammed and herself, whereas their matches
were made by their relations.'-

^
^ For this feigned relation, as has been obsen-ed, created an impediment of miir-

riage among the old Arabs, within the prohibited degrees, in the same manner as if

it had been real ; and therefore Mohammed's marrying Zeinab, who had been his
adopted son's wife, occasioned great scandal among his followers, which was much
heightened by the Jews and hypocrites : but the custom is here declared unreason-
able, and abolished for the future.

* (The Mohammedans consider Mohammed as the seal of the prophets, Khatem
Elnabiin. They say that he came to confirm the mission of those who preceded him,
and that he has had no successor.)— Savary.

8 Al Jannabi. Vide Gagnier, Vie de Moh. lib. 4, c. 3. » Al Beid^wi, al Jan-
nabi, &c. ^ Iidem.
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liiui, shall he, Peace ! and he hath prepared for them an honourable recom-

pence. O prophet, verily we have sent thee to he a witness, and a bearer

of good tidings, and a denouncer of threats, and an in^'iter unto GoD,

through his good pleasure, and a shining light. Bear good tidings therefore

unto the true believers, that they shall receive great abundance from God.

And obey not the unl)elievers, and the hyix>crites, and mind not their

evil treatment : but trust in God ; and God is a sufficient protector.* O
true believei-s, wlien ye marry women who are believers, and afterwards

put them away, before ye have touched them, iJiere is no term prescribed

you to fulfil towards them,'^ after their divorce : but make them a present, **

and dismiss them freely with an honourable dismission. O prophet, we have

allowed thee thy wives unto whom thou hast given their dower, and

also the slaves which thy right hand possesseth, of the hooti/ which

God hath granted thee ;
'^ and the daughters of thy uncle, and the daughters

of thy aunts, both on thy father's side, and on thy mother's side, who

have fled with thee from Mecca,^ and any oth'^r believing woman, if

she give herself unto the prophet ;° in case the prophet desireth to

take her to wife. This is a peculiar privilege granted unto thee above

the rest of the true believers. ^ We know what we have ordained them

concerning their mves, and the slaves which their right hands possess :

lest it should be deemed a crime in thee to iumke use of the 'privilege

granted thee ;t for GoD is gracious and merciful. Thou mayest postpone

the turn of such of thy wives as thou shalt please, in heing called to thy

bed ; and thou mayest take unto thee her whom thou shalt please, and

* " Obcv neither the unbelievers nor the impious. Injure them not. Put thy trust

in Gnd : his protection is a sure refuge."—Sarary.
* That is, Ye are not obliged to keep them any certain time before ye dismiss them,

as ye are those with whom the marriaj,'e has been consummated. See chap. 2.

^
i. e. If no dower has been assigned them : for if a dower has been assigned, the

husband is obli^'ed, according to the Sonna, to give the woman half the dower agreed

on, besides a present.' This is still to be understood of such women with whom the

marriage has not been consummated.

« It is said, therefore, that the women slaves which lie should buy are not included

in this grant.
* But not the others. It is related of 0mm Hani, the daughter of Abu Taleb,

that she should say. The apo?tle of Gvl courted me for his wife; hut I excused myself

to him, and he accepted of my excuse : afterwards thif verse was revealed; but he was

not thereby allowed to marry me, because 1fed not icith him.'

It may be observed that J)r. Pridcau-x is much mistaken, when he asserts that

Mohammed in this chapter brings in God exempting him from the law in the fourth

chapter,* whereby the Moslems are forbidden to marry within certain degrees, and

giving him an especial privilege to take to wife the daughter of his brother, or the

daughter of his sister.*

' Without demanding any dower. According to a tradition of Ebn Abbas, the

prophet, however, married no woman without assigning her a dower. The com-

mentators are not agreed who was the woman particularly meant in this passage

;

but they name four who are supposed to have thus giveyi themselves to the prophet,

viz. Maimuna Bint al Hareth, Zcinab Bint Khozaima, Ghozia Bint Jiihor, surnamed

Oinm Shoraic (which thnc he actually married), and Khawla Bint Hakim, whom,
as it seems, he rejected.

' For no Moslem can legally marry above four wives, -whether free women or

slaves ; whereas Mohammed is, by the preceding passage, left at liberty to take as

many as he pleased, though with some restrictions.

t
'* Fear not to be culpable in using thy rights."— Sairary.

« Al Beidawi, al Jannabi, &c. ' lidem. * Sec p. 63. « See Prid. Life of

Mob. p. 116.
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her whom thou shalt desire of those whom thou shalt have "before rejected :

and it shall he no crime in thee.^ This will he more easy, that they

•may be entirely content, and may not be grieved, but may be well pleased

with what thou shalt give every of them : God knoweth whatever is in

your hearts ; and God is kno^ving and gracious. It shall not be lawful for

thee to take otker women to loife hereafter,^ nor to exchange any of thy

wives for them,* although their beauty please thee ; except the slaves whom
thy right hand shall possess : and God observeth all things. true

believers, enter not the houses of the prophet, unless it be permitted you to

eat meat icith him, without waiting his convenient time ; but when ye are

invited, then enter. And when ye shall have eaten, disperse yourselves;

and stay not to enter into familiar discourse : for this incommodeth the

prophet. He is ashamed to hid you depart ; but God is not ashamed
of the truth. And when ye ask of the prophet's wives what ye may have

occa.sion for, ask it of them from behind a curtain.^ This will be more
pure for your hearts and their hearts. Neither is it j^^ for you to give any
uneasiness to the apostle of God, or to many his wives after him for ever :

'

for this woidd be a grievous thing in the sight of God. Whether ye divulge

a thing or conceal it, verily God knoweth all things. It shall he no crime

^ By this passage some farther privileges were granted unto Mohammed ; for,

whereas other men are obliged to carry themselves equally towards their svxves,'^

in case they had more than one, particularly as to the duties of the marriage bed,
to which each has a right to be called in her turn, (which right was acknowledged
in the most early ages,^) and cannot take again a wife whom they have divorced
the third time, till she has been married to another and divorced by* him, ^ the pro-
phet was left absolutely at liberty to deal with them in these and other respects as
he thought fit.

^ The commentators differ as to the express meaning of these words. Some think
Mohammed was thereby forbidden to take any more wives than nine, which number
he then had, and is supposed to have been his stint, as four was that of other men

;

some imagine that after this prohibition, though any of the wives he then had
should die, or be divorced, yet he could not marry another in her room ; some
think he was only forbidden from this time forward to marry any other woman
than one of the four sorts mentioned in the preceding passage; and others ^ are of
opinion that this verse is abrogated by the two ju-eceding verses, or one of them, and
was i-evealed before them, though it be read after them.2

^ By divorcing her and marrying another. Al Zamakhshari tells us, that some
are of opinion this prohibition is to be understood of a particular kind of exchange
used among the idolatrous Arabs, whereby two men made a mutual exchange of
their wives without any other formality.

^ That is, let there be a curtain drawn between you, or let them be veiled,
while ye talk with them. As the design of the former precept was to prevent the
impertinence of troublesome visitors, the design of this was to guard against too
near an intercourse or familiarity between his wives and his followers; and was
occasioned, it is said, by the hand of one of his companions accidentally touching that
of Ayesha, Avhich gave the prophet some uneasiness.^

^ i. e. Either such as he shall divorce in his lifetime, or his widows after his death.
This was another privilege peculiar to the prophet.

It is related, that in the Khalifat of Omar, Ashath Ebn Kais married the woman
whom Mohammed had dismissed without consummating his marriage with her ; *

upon which the Khalif at first was thinking to stone her, but afterwards changed
his mind, on its being represented to him that this prohibition related only to sueh
women to whom the prophet had gone in.^

« See Kor. chap. 4, p. 59, &c. 7 See Gen. xxx. 14, &c, » See chap, 2, p. 26.
^ As Abu'l Kasera Hebatallah. 2 ai Zamakh., al Beidawi, Jallalo'ddin, &c. » AI
Beidawi. * See before, p. 348. note ®. * A.1 Beidawi.
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in them, as to their fathers, or their sons, or their brotliers, or their brothers?

sons, or their sisters' sous, or their women, or tlie slaves which their right

hands possess, if the)/ speak t*) tliem unveiled: ™ and fear ye God ;" for God.

is witness of all things. Verily God and his angels bless the prophet. O
true believers, do ye also bless him, and salute him with a respectful

s;ilutaiion.° As to those who offend God and his apostle, God shall cui-se

them in this world and in the next ; and he hath prepared for them a

shameful punishment. And they who shall injure the tiiie believers of

either sex, without their deserving it, shall surely bear tlie gudt ^)/*calumny

and a manifest injustice.P O prophet speak unto thy mves, and thy

daughtei-s, and the wives of the true believers, that they cast their outer

garments'^ over them when they walk abroad; this will be more proper that

they may be kno^v^l to he matroris of reputation, and may not be affronted

by unseemly words or actions. God is gracious and merciful. Verily if the

hypocrites, and those in whose hearts is an inffrmity, and tliey who raise

disturbances in iSIedina, do not desist, we will surely stir thee up against

them, to chastise them : henceforth they shall iiot be suffered to dwell near

thee therein, except for a little time, and being accursed ; wherever they

are found they shall be taken, and killed with a general slaughter, according

to the sentence of God concerning those who have been before ; and thou

shalt not find any change in the sentence of God. Men mil ask thee con-

cerning the approach of tlie last hour ; answer. Verily the knowledge

thereof 15 with God alone; and he will not inform thee; pemdventure the

hour is nigh at hand. Verily God hath cursed the infidels, and hath pre-

pared for them a fierce fire, wherein they shall remain for ever : they shall

find no patron or defender. On the day ichereon their faces shall be rolled

in liell fire, they shall say, O that we had obeyed God, and had obeyed his

apostle ! And they shall say, Lord, verily we have obeyed our lords,

and our great men ; and they have seduced us from the riglU way.

O Lord, give them the double of our punishment ; and curse them with a

heavy curse ! O true believers, be not as those who iujui'ed Moses; but

God cleared him from tlie scandal which they had spoken concerning him;^

"^ See chap. 24, p. 290.
° The words are directed to the prophet's wives.
** Hence the ^lohammedans seldom mention his name without adding, Oii xohom

he the blessing of Ood, and pence ! or the like words.
P This verse was revealed, according to some, on occasion of certain hypocrites

•who had slandered AH ; or, according to others, on occasion of those who falsely

accused Ayesha,® &c.
1 The original word properly signifies the large wrappers, usually of white linen,

with which the women in the Eii^it cover themselves from head to foot when they g(j

abroad.
' The commentators arc not agreed what this injury was. Some say that Moses

using to wat'h himself apart, certain malicious people gave out that he had a rupture,

(or, say others, that he was a leper, or an hermai>lirodito,) and for that reason was
ashamed to wash with them: but God cleared him from this aspersion, by causing
the stone on which he liad laid his clothes while he washed to run away with them
into the camp, whither Moses followed it naked: and by that means the Israelites,

in the midst of whom he was gotten ere he was aware, plainly perceived the false-

hood of the report. Others supj^se Karun's accus:ition of Moses is here intended,^

or else the suspicion of Aaron's murder, which was cast on Moses because he was

e See chap. 21 7 See chap. 28, p. 323.
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and lie was of great consideration in the siglit of God.* true believers,

fear God, and s}3eak words well directed;* that God may correct your

works for you, and may forgive you your sins : and whoever shall obey

God and his apostle shall enjoy great felicity. We proposed the faith

unto the heavens, and the earth, and the mountains : and they refused to

undertake the same, and were afraid thereof ; but man undertook it :

^

verily he was unjust to himself, and foolish ;t'' that God may punish the

hypocritical men, and the hypocritical women, and the idolaters, and the

idolatresses ; and that God may be turned unto the trae believers, both

men and women j for God is gracious and merciful

CHAPTER XXXIV.
INTITLED, SABA;^ REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

Pbaise be unto God, unto whom helongeth whatever is in the heavens

and on earth : and unto him he praise in the world to come ; for he is wise

and intelligent. He knoweth whatsoever entereth into the earth,^ and

with hiin when he died on mount Hor; of which latter he was justified by the

angels bringing his body and exposing it to the public view, or, say some, by the

testimony of Aai'on himself, who was raised to life for that purpose.^

The passage is said to have been occasioned by some reflections which were cast

on Mohammed, on his dividing certain spoils ; and that when they came to his ear, he

said, God he merciful unto my brother Moses : he was wronged more than this, and
bore it with patience,

^ Some copies for inda read abda, according to which the words should be trans-

lated, and he was an illustrious servant of God.
* " believers, fear the Lord. Let truth govern your speech."

—

Savary.
* By faith is here understood entire obedience to the law of God, which is repre-

sented to be of so high concern (no less than eternal happiness or misery depend-
ing on the observance or neglect thereof), and so difficult in the performance,

that if God should propose the same, on the conditions annexed, to the vaster parts

of the creation, and they had understanding to comprehend the offer, they would
decline it, and not dare to take on them a duty, the failing wherein must be attended

with so terrible a consequence ; and yet man is said to have undertaken it, notwith-

standing his weakness and the infirmities of his nature. Some imagine this proposal

is not hypothetical, but was actually made to the heavens, earth, and mountains,
which at their first creation were endued with reason, and that God told them he
had made a law, and had created paradise for the recompence of such as were obe-

dient to it, and hell for the punishment of the disobedient ; to which they answered,
they were content to be obliged to perform the services for which they were created,

but would not undertake to fulfil the" divine law on those conditions, and therefore

desired neither reward nor punishment ; they add, that when Adam was created,

the same offer was made him, and he accepted it.'- The commentators have other

explications of this passage, which it would be too prolix to transcribe.

f " They dared not to receive it. They trembled to bear this holy burden. Mau
received it, and he hath become unjust and foolish."

—

Savary.
" Unjust to himself, in not fulfilling his engagements and obeying the law he had

accepted ; and foolish, in not considering the consequence of his disobedience and
neglect.

'^ Mention is made of the people of Saba in the fifteenth verse.
w As the rain, hidden treasures, the dead, &c.

8 Jallalo'ddin, al Beidawi. » Al Bokhari. i Jallalo'ddin, al BcidavvL



352 AL KORAN. ciiAi-. xxxiv.

whatsoever cometh out of tbe snme,^ and whatsoever descendeth from
heaven/ and wliatsoever ascendetli tliereto :

^ aud he is mercifid and ready
to forgive. The unbelievei*s say, The hour ofjudginent will uot come unto
us. Answer, Yea, by my Lord, it will surely come unto you ; ills lie who
knoweth tlie hidden secret : the weight of an ant, either in heaven or iu

earth, is not absent from him, nor any thing lesser than this or greater, but

the same is urilten in the pei*spicuous book of his decrees ; that he may re-

compense tliose who shall have believed, and wrought righteousness : they

shall i^eceive pardon, and an honourable provision. But they who en-

deavour to rentier our signs of none efifect shall receive a punishment of

painful torment. Those unto whom knowledge hath been given, see that

the book wliich hath been revealed unto thee from thy Loud is the truth,

and directeth into the glorious and laudable way. The unbelievers say to one

another, Shall we show you a man who shall prophesy unto you, that wheu
ye shall have been dispei-sed with a total dispersion, ye shall 63 raised a new
creature ? He hath forged a lie concerning God, or rather he is distracted.

But they who believe not in the life to come ahixWfidl into punishment and
a wide error. Have they not therefore considered w hat is before them, and
what is behind them, of the heaven and the earth? If we please, we will

cause the earth to open and swallow them up, or will cause a piece of the

heaven to fall upon them :* verily herein is a sign unto every servant who
turneth unto God. We heretofore bestowed on David excellence from us :

anfZ zre 5a 2 J, O mountains, singulternate praises with him ; ^WiXweoUiged i\\Q

birds also to join therein.^ And we softened the iron for him, saying, ]\Iake

thereof co\i\\A(iiQ coats of mail,^t and rightly dispose the small plates which

compose the same : and work ye righteousness, family ofDavid ; for I see

that which you do. And we made the wind subject unto Solomon -.^ it blew

in the morning for a month, and in the evening for a month. And we
made a fountain of molten brass to flow for him.^ And some of the genii

were obliged to work in his presence, by the will of his Lord ; and whoever

of them turned aside from our command, we will cause him to taste the

pain of hell fire.® They made for him whatever he pleased of palaces, and

Btatues,^ and large dishes like fish-ponds,^ and caldrons standing firm on

* As animals, plants, metals, spring water, &c.
y As the angels, scriptures, decrees of God, rain, thunder, and lightning, &c.
« As the angels, men's works, vapours, smoke, &c.'
* " Have they raised their looks towards the firmament? Have they cast them

down upon tlie earth? "Who can prevent us from opening an abyss under their feet,

or from causing a part of heaven to fall upon their heads? "

—

Savary.
" See chap. '21, p. 270.
^ Sec Ibid. p. 270.

X
" We taught unto him the art of softening iron, and of making coats of mail

thereof."

—

Haviry.
*= See chap. 21, and chap. 27, p. 310.
** This fountain they say was in Yaman, and flowed tliree days in a month.'
* Or, as some expound the words, We cansp.<l him to taxte the pain of burninfj ; hy

whicn they understand the correction the disobedient g«^nii received at the liands

of tlie ang(d set over them, who whipped them with a wliip of fire.

' Some suppose these wore images of the angels and prophets, and that the making

'-AlBeiJaTvL Idem, Jallalo'dJin.
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their trevets ; ^ and tve said, Work righteoiisness, O family of David, with

thanksgiving ; fou few of my servants are thankful. And when we had

decreed that Solomon should die, nothing discovered his death unto them,

except the creeping thing of the earth, which gnawed his staff.^ And when

his body fell down, the genii plainly perceived that if they had known that

which is secret, they had not continued in a vile punishment.^ Tlie

descendants of Saba ^ had heretofore a sign in their dwelling ; na'niely, tvjo

gardens on the right hand and on the left,"^ * and it was said unto them,

Eat ye of the provision of your Lord, and give thanks unto him
;
ye have

a good country, and a gracious Lord. But they turned aside from what

we had commanded them ; wherefore we sent against them the inundation

of al Arem,^ and we changed their two gardens for them into two gardens

of them was not then forbidden ; or else that they were not such images as were for-

bidden by the law. Some say these spirits made him two lions, which were placed at

the foot of his throne, and two eagles, which were set above it; and that when he
mounted it the lions stretched out their paws, and when he sat down the eagles

shaded him with their wings.*

^ Being so monstrously large that a thousand men might eat out of each of them
at once.

^ These caldrons, they say, were cut out of the mountains of Yaman, and were so
vastly big that they could not be moved; and the people went up to them by steps.^

The commentators, to explain this passage, tell us, that David having laid the
foundations of the temple of Jerusalem, which was to be in lieu of the tabernacle ot
Moses, when he died, left it to be finished by his son Solomon ; who employed the
genii in the work : that Solomon, before the edifice was quite completed, perceiving
his end drew nigh, begged of God that his death might be concealed from the genii
till they had entirely finished it : that God therefore so ordered it, that Solomon died
as he stood at his prayers, leaning on his staff, which supported the body in that pos-
ture a full year; and the genii, supposing him to be alive, continued their work dur-
ing that tei-m, at the expiration whereof the temple being perfectly completed, a
worm, Avhich had gotten into the staff, eat it through, and the corpse fell to the
ground and discovered the king's death.^

Possibly this fable of the temple's being built by genii, and not by men, might
take its rise from what is mentioned in scripture, that the house ivas built of ktone
made ready before it was brought thither ; so that there ivas neither hammer, nor axe,
nor any tool of iron heard in the house while it ivas building : ^ the Rabbins indeed tell

us of a worm, which might assist the workmen, its virtue being such as to cause the
rocks and stones to fly in sunder.* Whether the worm which gnawed Solomon's
stafi" were of the same breed with this other, I know not; but the story has perfectly
the air of a Jewish invention.

^ i. e. They had not continued in servile subjection to the command of Solomon,
nor had gone on with the work of the temple.

^ Saba was the son of Yashhab, the son of Yarab, the son of Khatan, whose
posterity dwelt in Yaman, in the city of Mureb, called also Saba, about three days'
jonrney from Sanaa.

"^ Tliat is, two tracts of land, one on this side their city, and the other on that,
planted with trees, and made into gardens, which lay so thick and close together,
that each tract seemed to be one continued garden : or, it may be, every house had
a garden on each hand of it.^

* " The inhabitants of Saba possessed two gardens, which were traversed by a
brook."

—

Savaiy.
"^ The commentators set down several significations of the word Al Arem, which

are scarce worth mentioning: it most properly signifies mounds or dams for the stop-
ping or containing of water, and is here used for that stupendous mound or building
which formed the vast reservoir above the city of Saba, described in another place,°
and which, for the great impiety, pride, and insolence of the inhabitants, was
broken down in the night by a mighty flood, and occasioned a terrible destruction.

»

Al Beidawi supposes this mound was the work of queen Balkis, and that the above-

* Al Beidawi, Jallalo'ddin. ^ Jallalo'ddin, « Al Beidawi, Jallalo'ddin, '' 1

Kings vi. 7. ^ Vide Kinchi, in loc. Buxt. Lex. Talm. p. 2456, et Schickardi Tarich
lieg. Pers. p. 62. ^ Al Beidawi. ^ Se^ the frehm. Disc. sect. i. p. 7. * See ibid.



354 AL KORAN. cnAP. xxxiv.

protluciug bitter fniit, and tamaiisks,° and some Vitile/ruit of the lote-tree.

This we gave them in reward, because tliey were ungrateful ; is any thtis

rewardeil except the ungrateful ? And we placed between them and the

cities which we have blessed,^ cities situated near each other ; and wo

made the journey easy between theui,*^ sayiruj, Travel tlirough the Siime by

night and by day, in security. But they said, O Loud, put a greater dis-

tance between our journey i*^ and they were unjust unto themselves ; and

we made them the subject of discourse, and dispersed them with a totil

dispei-sion.* * Verily, herein are signs unto every patient, grateful pei-son.

And Eblis found his opinion of them to be true:*^ and they followed him,

except a party of the true believers:" and he had no power over them,

unless to tempt tliem, that we might know him who believed in the life to

come, from him who doubted thereof. Thy Lord observeth all things.

Say untAj the idolaters, Call upon those whom ye imagine to he gods, besides

God: they are not masters of the weight of an ant in heaven or on earth,

neither have they any share in tlie creation or govei'junent of the same ; nor

is any of them assistant to him therein. No intercession will be of service

in his presence, except the intercess^ian of him to whom he shall grant per-

mission to intercede for others ;^ and they shall ivait in suspense until, when
the ten'or shall be taken off from their hearts,^ they shall eay to one another,

"What doth your Lord say ? They shall answer, That which is just : and

he is the high, the great God. Say, Who provideth food for you from

mentioned catastrophe happened after the time of Jesus Christ ; wherein he seems
to be mistaken.

A low shnib bearing no fruit, and delighting in saltish and barren ground.
P Viz., the cities of Syria.

1 By reason of their near distance, so that during the whole journey a traveller

might rest in one town during the heat of day, and in another at night ; nor was ho
obliged to carry provisions with him.*

' This petition they made out of covetousness, that the poor being obliged to be
longer on the road, they might make greater advantage in letting out their cattle,

and furnishing the travellers with provision : and God was pleased to punish them
by granting them their wish, and permitting most of the cities which were between
Saba and Syria to be ruined and abandoned.*

* For the neighbouring nations justly wondered at so sudden and unforeseen re-

volution in the affairs of this once flourishing people : whence it became a proverbial
saying, to express a total dispersion, that tJieij ivere gone aiui scattered like iSaba.'

Of the descendants of Saba who quitted their country, and sought new settle-

ments on this inundation, the tribe of Ghassan went into Syria, the tribe of Anmar
to Yathreb, the tribe of Jodhim to Tehamah, the tribe of alAzd to Oman, ^ the tribe

of Tay to Najd, the tribe of Khozaah to Batn Marr, near Mecca, Banu Amela to
a mountain, thence called the mountain of Amela, near Damascus, and others went
to llira in Irab,^ &c.

* " They gave themselves up unto ungodliness, and we made them the laughing-
stock of the nations. They were scattered lilie tlie dust."'

—

Savary.
* Either his oi>inion of the Sabjcans when he saw them addicted to pride and in-

gratitude, and the satisfying their lusts; or else the opinion he entertained of all

mankind at the fall of Adam, or at his creation, when he heard the angels say,
Witt thou place in the earth one who will do evil (herein and sfied blood f •

" Who were saved from the common destruction.
^ See chap. lU, p. 2o5.
* I. e. From the hearts of the intercessors, and of those for whom God shall allow

them to intercede, by the permission which he shall then grant them; for no angel
or prophet shall dare to speak at the lost day without the divine leave.

< Jallalo'ddin, al Beidawi. 5 lidem. « Al Beidiwi. Vide Gol. note in Alfrag.

p. 87. "* Al Beidawi. * Vide Poc. Spec. p. 42, 45, and Q/Q. * See chap. 2,

i>. 4, chap. 7, V. 117, and chap. l'», p. 211, &c.
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heaven aud earth 1 * Answer, God : and either we, or ye, follow the true

direction, or are in a manifest error. Say, Ye shall not be examined con-

cerning what we shall have committed : neither shall we be examined
concerning what ye shall have done. Say, Our Lord will assemble us

together at the last day : then will he judge between us with truth ; and he
is the judge, the knowing. Say, Show me those whom ye have joined as

partners with him 1 Nay ; rather he is the mighty, the wise God. We
have not sent thee otherwise than unto mankind in general, a bearer of

good tidings, and a denouncer of threats : but the greater part of men do

not understand. And they say. When ivill this threat be fulfilled, if ye

speak truth] Answer, A threat is denounced unto you of a day which ye

shall not retard one hour, neither shall ye hasten. The unbelievers say,

We will by no means believe in this Koran, nor in that which hath been

revealed before it/ But if thou couldest see when the unjust doers shall

be set before their Lord ! They will iterate discourse with one another :

those who were esteemed weak shall say unto those who behaved them-
selves arrogantly,'' Had it not been for you, verily we had been true be-

lievers,f They who behaved themselves arrogantly shall say unto those

who were esteemed weak. Did we turn you aside from the true direction,

after it had come unto you 1 On the contrary, ye acted wickedly of your
own free choice. And they who were esteemed weak shall say unto those

who behaved with arrogance, Nay, but the crafty plot which ye devised by
night and by day occasioned our ruin ; when ye commanded us that we
should not believe in God, and that we should set up other gods as equals

unto him. And they shall conceal their repentance,* after they shall have
seen the punishment prepared for them. And we will put yokes on the

necks of those who shall have disbelieved : shall they be rewarded any
otherwise than according to what they shall have wi'ought ? We have sent

no Warner unto any city, but the inhabitants thereof who lived in affluence

said. Verily we believe not that with which ye are sent. Aud those of
Mecca also say. We abound in riches and children more tJum ye ; and we
shall not be punished hereafter. % Answer, Verily my Lord will bestow
provision in abundance unto whom he pleaseth, and will be sparing unto
whom he plectseth : but the greater part of men know not this. Neither
your riches nor your children are the things which shall cause you to di*aw

nigh unto us with a near approach : only whoever believeth, and worketh

* " Who dispenseth unto you the treasures of heaven and of earth."—Savary.
y It is said that the infidels of Mecca, having inquired of the Jews and Christians

concerning the mission of Mohammed, were assured by them, that they found hiiu
described as the prophet who should come, both in the Pentateuch and in the Go-
spel; at which they were very angry, and brake out into the words here recorded.^

== See chap. 14, p. 206, note *.

t " Those who had weakness as their portion shall say unto those who were ren-
dered haughty by power, Had it not been for you, we should have embraced the
faith."

—

Savary.
* See chap. 10, p. 170, note *.

X "Proud of their riches, flattered by the number of their children, they imagine
themselves to be secure from our vengeance."—/Sayar?/.

1 Al Beidawi.
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righteousness, they shall reeeive a douhle re^rard for that which they shaJI

have wrought ; and they shall dwell in security, in the upper apiirtments of

paradise* But they who shall endeavour to render our signs of none

effect shall be delivered up to punishment. Say, Yerily my Lord will

bestow pro\-ision in abundance unto whom he pleaseth of liis servants,

and will be sparing unto tchom lie pleaseth : and whatever thing ye shall

give in alms, he will return it ; and he is the best provider of food. On a

certain day he shall gather them all together : then shall he say unto the

angels, Did these worship you ? And tlie angels shall answer, God forbid

!

thou art our friend, and not these : but they worshipped devils; the greater

part of them believed in them. On this day the one of you shall not bo

able either to profit or to hurt the other. And we will say unto those who

have acted unjustly. Taste ye the pain of hdl fire, which ye rejected as a

falsehood- When our evident signs are read unto them, they say o/tliee,

Mohammed, This is no otlier than a man who seeketh to turn you aside

from the g<yds which your fathers worshipped. And they say of the Koran,

This is no other than a lie blasj^hemously forged. Ajid the unbelievers say

of the truth, when it is come unto them. This is no other than manifest

sorcery: yet we have given them no books of scripture wherein to exercise

themselves, nor have we sent unto them any wamer before thee. They

who were befoi'e them in like manner accused their "prophets of imposture :

but these have not an-ived unto the tenth part of the riches and strength

which we had bestowed on theformer : and they accused my apostles of

imposture ; and how severe was my vengeance ! t Say, Verily J advise you

imto one thing, namely, that ye stand before God by two ajd two, and

singly ;**:{: and then consider seriously and yon icillfind that there is no

madness in your companion Mohammed : he is no other than a wamer
unto you, setit before a severe punishment. Say, I ask not of you any re-

ward for my preaching ;^ it is your own,§ either to give or not :
^ my reward

is to be expected from God alone ; and he is witness over all things. Say,

Verily my Lord sendeth down the truth to his prophets : he is the knower

of secrets. Say, Truth is come, and falsehood is vanished, and shall not

* " The virtuous believer shall repose in the bosom of peace in the abode of de-

lights.''

—

Savary.

t "Those who went before them accused the messengers of faith of being im-
postors, and prevented them from fultilling their mission."

—

Savary.
^ i. e. That ye set yourselves to deliberate and judge of me and my pretensiona

coolly and sincerely, as in the sight of God, without passion or prejudice. The
reason why they are ordered to consider either alone, or by two and two, at most,

together is, because in larger assemblies, where noise, passion, and prejudice,

generally prevail, men have not that freedom of judgment which they have in

private.*

J
" I exhort vou to pray unto the Lord, together, or separately."

—

Savary.
" Mohammed, having in the preceding words answered the imputation of madness

or vain enthusiasm, by appealing to their cooler thoughts of him and his actions,

endeavours by these to clear himself of the suspicion of any worldly view or in-

terest, declaring that he desired no salary or support from them for executing Lis

commission, but he expected his wages from God alone.

f"
Keep your gifts."—/Safary.

See chap. 25, p. 301.

a Al Beidawl
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return any more. Say, If I eiT, verily I shall err only against my own soul

:

but if I be rightly directed, it will he by that which my Lord revealeth
unto me ; for he is ready to hear, and nigh unto those ivho call upon him.
If thou couldest see, when the unbelievers shall tremble,® and shallJind no
refuge, and shall be taken from a near place/ and shall say, We believe in
him! But how shall they receive thefaith from a distant place :^ since

they had before denied him, and reviled the mysteries of faith, from a dis-

tant place 1 * And a bar shall be placed between them and that which they
shall desire ; as it hath been done with those who behaved like them here-

tofore : because they have been in a doubt which has caused scandal

CHAPTER XXXY.

INTITLED, THE CREATOR;'^ REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

Praise be unto G-od, the creator of heaven and eai*th ; who maketh
the angels his messengers, furnished vv^ith two, and three, and four pair
of wings •} God maketh what addition he pleaseth unto his creatures

;

for God is almighty. The mercy which G-od shall freely bestow on man-
kind, there is none who can withhold; and what he shall withhold, there is

none wko can bestow, besides him : and he is the mighty, the wise. O
men, remember the favour of God towards you : is there any creator, be-

sides GrOD, who provideth food for you from heaven and earth ?t TJiere

is no God but he : how therefore are ye turned aside/row acknowledging
his unity ? If they accuse thee of imposture, apostles before thee have
also been accused of imposture ; and unto God shall all things return. O
men, verily the promise of God is true : let not therefore the present life

*> F?V., at their death, or the day of judgment, or the battle of Bedr.3
^ That is, from the outside of the earth to the inside thereof; or, from before

God's tribunal to hell fire; or, from the plain of Bedr to the well into Avhich the
dead bodies of the slain were thrown.*

e i. e. When they are in the other world ; whereas faith is to be received in this.
* " What a spectacle, when the wicked shall quit their tombs trembling, and be

unable to find refuge! They will say, we believe; but what merit will there be in
their faith ? They had it not on earth. There they lived in ungodliness, and scotled
at our divine doctrine."

—

Savary.
^ Some intitle this chapter The angels: both words occur in the first verse.
(This is the title which Savary gives to it. He, says Zamakhshari, who shall

read the chapter of Angels, shall one day see the eight gates of paradise opened
before him, and shall enter by whichever he pleases.

—

SavaryJ)
' That is, some angels have a greater, and some a lesser number of wings, ac-

cording to their different orders ; the words not being designed to express tlie

particular number. Gabriel is said to have appeared to Mohammed, on the night he
made his journey to heaven, with no less than six hundred wings.^

t " Doth any other dispense unto you the treasures of heaven and earth ? "

—

Savary.

3 Al Bcidawi. * Idem. * Idem.
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deceire you, neither let the deceiver deceive you concerning God : for

Satiui w an enemy unto you ; wherefore hold him for an enemy : he only

inviteth his confederates to be the inhabitants of helL For those who
believe not t/iere ut prepared a severe torment : but for those who shall be-

lieve and do that which is right, w prepared mercy and a great reward.

Shall he therefore for whom his evil work hath been prepared, and who
im;tgineth it to be good, be as lie tcho is rhjldhj disposed, and discerneth tlia

truth} Yfrily God will cause to err whom he pleasetli, and will direct

whom he pleascth.* Let not thy soul therefore be spent in sighs for their

Bakes, on account of their obstinacy ; for God well knoweth that which they

da It is God who sendeth the winds, and raiseth a cloud : and we drive

the same unto a dead country, and thereby quicken the earth after it hath

been dead ; so shall the resurrection be.^ Whoever desireth excellence
;

unto God duth all excellence belong : unto him ascendeth the good speech
;

ani the righteous work will he exalt. But as for them who de^-ise wicked

plots} they shall suffer a severe punishment ; and the device of those inen

shall be rendered vain. God created yon first of the dust, and afterwards

of seed :™ and he hath made you man and wife.t No female conceiveth,

or bringeth forth, but with his knowledge. Nor is any thing added unto

the age of him whose life is prolonged, neither is any thing diminished

from his age, but the same is written in the book of God's decrees. Yerily

this is easy with God. The two seas are not to be held in comparison :

this is fresh and sweet, pleasant to drink ; but that is salt and bitter : " yet

out of eacli of them ye eat fish,° and take ornaments '' for you to wear. Thou
scest the ships also ploughing the luaves thereof, that ye may seek to enrich

yourselves by commerce^ of the abundance of God : peradventure ye will be

thankfuL He causeth the night to succeed the day, and he causeth the day

to succeed the night ; and he obligeth the sun and the moon to perform their

services : each of tluern runneth an appointed coui-se. This is God, your

Lord : his \s the kingdouL But the idols which ye invoke besides him have

not the power even over the skin of a date-stone : if ye invoke them, they

will not hear your calling ; and although they should hear, yet they would

not answer you. On the day of resurrection they shall disclaim your ha\'ing

associated tliem with God : and none shall declare unto thee tlie truth, like

one who is well acquainted tlcerewith. men, ye have need of God ; but

God is self-sufficient, and to be praised. If he pleaseth, he can take you
away, and produce a new creature in your stead: neither will this be diffi-

cult with God A burdened soul shall not bear the burden of another : and
if a hea\'y-burdened soul call on another to bear part of its burden, no part

* "Tie who findcth charms in unp^odlinoss, believcth he that he is in the right
way ? God diffuseth error or knowledge as he pleaseth."

—

Savary.
'^ See chap, 29, p. 3liG. note »",

' As the Koreish did against Mohammed. See chap. 8, p. 293. note '.

» See chap. 22, p. 274.

t " God formed you of earth and of water. He gave unto you the sexes."

—

Savary.
" That is, the two collective bodies of salt water and fresh. See chap. 25.

p. 299.
*" See chap. 16, p. 21.'i, note ".

P As pearls and coral.
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thereof shall be borne hy the person loho shall he called on^ altboiigli lie be

ever so nearly related. Thou shalt admonish those who fear their Lord in

secret, and are constant at prayer : and whoever cleanseth himself/rom tlie

guilt ofdisobedience, cleanseth himself to the advantage of his own sonl ; for

all shall be assembled before God at the last day. The blind and the seeing

shall not be held equal ; neither darkness and light ; nor the cool shade and

the scorching wind : neither shall the living and the dead be held equal. '^

God shall cause him to hear whom he pleaseth : but thou shalt not make

those to hear who are in their graves.'^ Thou art no other than a preacher ;

verily we have sent thee with truth, a bearer of good tidings, and a

denouncer of threats. There hath been no nation, but a preacher hath in

past times been conversant among them : if they charge thee with impos-

ture, they who were before them likewise charged tlieir apostles with

imposture. Their apostles came unto them with evident miracles, and

with divine writings,*^ and with the enlightening book :
^ afterwards I

chastised those who were unbelievers ; and how severe was my vengeance !

Dost thou not see that God sendeth down rain from heaven, and that

we thereby produce fruits of various colours 1^ In the mountains also

there are some tracts white and red, of various colours f and others are of a

deep black '.'^ and of men, and beasts, and cattle there are whose colours

are in like manner various. Such only of his servants fear God as are

endued with understanding : verily God is mighty and ready to forgive.

Yerily they who read the book of God, and are constant at prayer, and give

alms out of what we have bestowed on them, both in secret and openly,

hope for a merchandise which shall not perish : that God may fully

pay them their wages, and make them a superabundant addition of his

liberality ; for he is ready to forgive thefaults of his servants, and to requite

their endeavours. That which we have revealed unto thee of the book

of the Koran is the truth, confirming the scriptures which luere reveaJ^d

before it : for God knoweth and regardeth his servants. And we have

given the book of the Koran in heritage unto such of our servants as

we have chosen : of them there is one who injureth his own soul ;^ and

there is another of them who keepeth the middle way ; ^ and there is another

of them who outstrippeth others in good works, by the permission of God,

This is the great excellence. They shall be introduced into gardens of per-

petual abode; they shall be adorned therein with bracelets of gold and

^ This passage expresses the great diiference between a true believer and an infidel,

truth and vanity, and their future reward and punishment.
^ i. €., Those who obstinately persist in their unbelief, who are compared to the

dead.
« As the volumes delivered to Abraham, and to other prophets before Moses.
* F^>., the Law, or the Gospel.
" That is. Of difi'erent kinds. See chap. 16, p. 215.
^ Being more or less intense.^
* " The paths of the mountains are red, white, or of various colours. The raven

is black."

—

Savary.
^ By not practising what he is taught and commanded in the Koran,
y That is. Who meaneth well, and performeth his duty for the most part, but

net perfectly.

« Al Beidawi.
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pearls, and their clotliing therein slwll he of silk : and they shall say, Praise

be unto God, who hath taken away son-ow from us ! verily our Lord
is ready to forgive the sinners, and to reward tlie obedient : who hath caused

lis to take up our rest in a dwelling oi eternal stability, through his bounty,

wherein no lalx>ur shall touch us, neither shall any weariness affect us.

But for the unbelievers is prepared the fire of hell : it shall not be decreed

them to die a second time ; neither shall anf/ part of the punishment thereof

be made lighter unto them. Thus shall every infidel be rewarded. And
they shall crj' out aloud in hellj sayijij. Lord, take us hence, and we will

work righteousness, and not what we have/armerlr/ wrought. But it sJuiU

heanswercd them, Did we not grant youlives of length sufficient, thatwhoever

woiddbe warned might be warned therein; and did not the preacher^ come
unto you ? Taste therefore the pains ofJiell. And the unjust shall have no

protector. Verily God knoweth the secrets both of heaven and eai-th, for

he knoweth the innermost parts of the breasts of men. It is he who hath

made you to succeed in the earth.* Whoever shall disbelieve, on him he

his unbelief ; and their unbelief shall only gain the unbelievers greater in-

dignation in the sight of their Lord ; and their unbelief shall only increase

the perdition of the unbelievers. Say, What think ye ofyour deities which

ye invoke besides God 1 Show me what part of the earth they have

created. Or had they any share in the creation (f the heavens ? Have we
given unto the, idolaters any book of revelations, so that they mai/ rely on any

pix)of therefi'om to autlwrize their practice ? Nay; but the ungodly make
unto one another only deceitful promises. Verily God sustaineth the

heavens and the earth, lest they fiiii : and if they should fail, none

could support the same besides him ; he is gracious and merciful Tlie

Koreish swore by God, with a most solemn oath, that if a preacher had

come unto them, they would surely have been more willinghj directed than

any nation : but now a preacher is come unto them, it hatb only increased

in them their aversion/rowi the truth, their arrogance in tlie eartli, and their

contriving of evil ; but the contrivance of evil sliall only encompass i\\Q

authors thereof Do they expect any other than the punishment awarded

against the unbelievers offonner times ? For thou shalt not find any change

in the ordinance of God ; neither shalt thou find any variation in the

ordinance of God. Have they not gone through the earth, and seen what
hath been the end of those who were before them ; although they were

more mighty in strength than they ? God is not to be fi-ustrated by
any thing either in heaven or on earth; for he is wise and powerful. If

God should punish men according to what they deserve, he would not leave

on the back of tlie earth so much as a beast ; but he respiteth them
to a determined time ; and when their time shall come, verily God will

regard his servants.

Viz., Mohammed.
• " He hath estabiislicd you on the ruins of the past generations."

—

Savary,
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CHAPTER XXX\^I.

INTITLED, Y. S.; REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

Y. S.* / swear by the instrnctive Koran, that thou art one of the

messengers of God, sent to slioio the right waj. This is a revelation of the

most mighty, the merciful God : that thou mayest warn a people whose

fathers were not warned, and who live in negligence. Our sentence ^ hath

justly been pronounced against the greater part of them ; wherefore they

shall not believe. We have put yokes ® on their necks, which come up to

their chins : and they are forced to hold up their heads :
* and we have set

a bar before them, and a bar behind them ;
^ and we have covered them

with darkness ; wherefore they shall not see.® l£ shall be equal unto them

whether thou preach unto them, or do not preach unto them; they

shall not believe. But thou shalt preach with effect unto him only who
foUoweth the admonition of the Kordn, and feareth the Merciful in secret.

Wherefore bear good tidings unto him, of mercy, and an honourable

reward. Verily we will restore the dead to life, and will write down tlieir

works which they shall have sent before them, and their footsteps which they

shall have left behind them ; ^ and every thing do we set down in a plain

register. Propound unto them as an example the inhabitants of the city

of Antioch when the apostles ofJesus came thereto : ^ when we sent unto

* The meaning of these letters is unknown : ^ some, however, from a tradition of

Ebn Abbas, pretend they stand for Ta insdn^ i. e., man. This chapter it is said,

had several other titles given it by Mohammed himself, and particularly that of

The heart of the Koran. The Mohammedans read it to dying persons in their last

agony. 8

^ Viz., the sentence of damnation, which God pronounced against the greater part

of genii and men, at the fall of Adam.''
'^ Or collars, such as are described p. 200, note °.

* " The most part of them will verify our predictions, because that they are un-
believers. "We have loaded their necks with long and heavy chains. In vain would
they raise up their heads."

—

Savary.
^ That is, we have placed obstacles to prevent their looking either fonvards or

backwards. The whole passage represents the blindness and invincible obstinacy

with which God justly curses perverse and repi-obate men.
® It is said that when the Koreish, in pursuance of a resolution they had taken,

had sent a select number to beset Mohammed's house, and to kill him,^ the prophet,

having caused Ali to lie down on his bed to deceive the assassins, went out and
threw a handful of dust at them, repeating the nine first verses of this chapter, which
end here ; and that they were thereupon stricken with blindness, so that they could

not see him.^

< ^ As their good or evil example, doctrine, &c.
6 To explain this passage, the commentators tell the following story :

—

The people of Antioch being idolaters, Jesus sent two of his disciples thither to

preach to them : and when they drew near the city, they found Habib sumamed al

Najjar, or the carpenter, feeding sheep, and acquainted him with their errand

:

whereupon he asked them what proof they had of their veracity, and they told him
they could cure the sick, and the blind, and the lepers ; and, to demonstrate the

ti-uth of what they said, they laid their hands on a child of his who was sick, and
immediately restored him to health. Habib was convinced by this miracle, and be-

lieved ; after which they went into the city and preached the worship of one true

7 See the Prelim. Disc. sect. 3, p. 42, &c. ^ Y'li^e, Bobov. De visit, aegrot. p. 17.

See chap. 7, p. 117, chap. 11, p. 186, &c. ^ See the Prelim. Disc. p. 35. 2 yije
Abulf. Vit. Moh. p. 50.
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iiicm two of the said apostles -j^ but they charged them with impostnre.

Wherefore we strengthened t/uni with a third.^ And they said, Verily we
are sent unto you hi/ God. Tlie inhabitants answered, Ye are no other than

men, as we are ; neither hath the Merciful revcided any thing unto you

:

ye only publish a lie. The ajKiaths replied, Our Lord knoweth that we are

really sent unto you : and our duty is only public preaching, Those

of Antioch said. Verily wc presage evil from you : if ye desist not froTn,

preach inff, we wiU surely stone you, and a painful punishment shall be in-

flicted on you by us. The apostles answered, Your evil presage is with

yourselves :
^ although ye be warned, " wifi ye persist in your errors ?

Verily ye are a people who transgress exceedingly. And a certain man ^

came hivstily fix)m the farther parts of the city, and said, O my people,

follow the messengers of God; follow him who demandeth not any reward

of you: for these are rightly directed. [* XXIII.] What reason have 1

that I should not worship him who hath created me ? for unto him shall yo

return. Shall I ti\ke other gods beside him ? If the Merciful be pleased

to afliict me, their intercession will not avail me at all, neither can they de-

liver me : then should I be in a manifest error. Verily I believe in your

Lord ; wherefore hearken unto me. But they stoned him : and as he died,

it was said unto him, Enter thou into paradise. And he said, that my
people knew how merciful God hath been unto me ! for he hath highly

honoured me. And we sent not down against his people, after they had

slain him, an army from heaven, nor the other instruments of destruction

which we sent down o?i unbelievers informer days : ™ there was only one

God, curinp: a great nnmber of people of several infirmities: but at length, the

affair coming to the prince's ear, he ordered them to be imprisoned, for endeavour-

in"- to seduce the people. When Jesus heard of this, lie sent another of his disciples,

generallv supposed to have been Simon Peter; who coming to Antioch, and ap-

pearing a zealous idolater, soon insinuated himself into the favour of the inhabitants

and of their prince, and at length took an opportunity to desire the prince would
order the two ])crsons, who, as he was informed, had been put in prison for broach-

ing new opinions, to be brought before him to be examined; and accordingly they

were brought : when Peter, having previously warned them to take no notice that

thcv knew him, asked them who sent them; to which they answered, God who
had created all things, and had no companion : he then required some convincing

proof of their mission, upon which they restored a blind person to his sight, and
performed some other miracles, with which Peter seemed not to be satisfied, for

that, according to some, he did the very same miracles himself, but declared that,

if their God could enable them to raise the dead, he would believe them ; which

condition the apostles accepting, a lad was brought who had been dead seven days,

and at their pravers he was raised to life, and thereupon Peter acknowledged liim-

self- convinced, and ran and demolished the idols, a great many of the people fol-

lowing him, and embracing the true faith; but those who believed not wcro
destroyed by the cry of the angel Gabriel.'

•• Some say these two were John aud Paul ; but others name diflferent persons.
• Tu., Simon Peter.
^ i. c. If any evil befall you, it will be the consequence of your own obstinacy and

unbelief. See chap. 27, p.' 313, note p.

• " Suspend your presage ; when ye shall have listened to our doctrine, perchance

ye will renounce your evil doings."

—

Savari/.

' This was Habbil) al Najjir, whose martyrdom is here described : his tomb is

still shown near Antioch, and is much visited by the Mohammedans.*
"• As a deluge, or a shower of stones, or a suflbcating wind, iic. The words may

also be translated, Nor did we determine to send down such executioners of our justice.

• Al Zaraakh., al Beidawi, &c. Vide ctiam Marracc. in Ale. p. 580. * Vide
Schuhcns, Indie Geogr. ad calcem Vital Saladiui, voce Aatiocliia.
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cry ofGabrielfrom heaven, and behold, they became utterly extinct. O the
misery of men ! No apostle coaieth unto them, but they lau^^h him
to scorn. Do they not consider how many generations we have destroyed
before them 1 Yerily they shall not return unto them : but all of them in

general shall be assembled before us. One sign of the resurrection unto
them is the dead earth :

^ we quicken the same by the rain, and produce
thereout various sorts o/* grain, of which they eat. And we make therein

gardens of palm-trees, and vines : and we cause springs to gush forth in the

same : that they may eat of the fruits thereof, and of the labour of their

hands. Will they not therefore give thanks ? Praise be unto him who hath
created all the different kinds, both of vegetables, which the earth bringeth

forth, and of their own species, byforming the tw) sexes, and also the various

sorts of things which they know not. The night also is a sign unto them

:

we withdraw the day from the same, and beliold, they are covered with
darkness : and the sun hasteneth to his place of rest.° This is the dis-

position of the mighty, the wise God. And for the moon have we
appointed certain mansions,^ until she change and return to be like the old

branch of a palm-tree.**^ It is not expedient that the sun should overtake

the moon in her course : neither doth the night outstrip the day: but each

ofthese luminaries moveth in ^.peculiar orbit. It is a sign also unto them,

that they cany their offspring in the ship filled with merchandise ; ^ and
that we have made for them other co7iveniences like unto it,^ whereon they

ride. If we please, we drown them, and there is none to help them
;

neither are they delivered, unless through our mercy, and that they may
enjoy life for a season. When it is said unto them. Fear that which is

before you, and that which is behind you,^ that ye may obtain mercy ; they

withdrawfrom, thee: and thou dost not bring them one sigh, of the signs of

their Lord, but they turn aside from the same. And when it is said unto

them. Give alms of that which God hath bestowed on you ; the unbelievers

say unto those who believe, by way of mockery, Shall we feed him whom
God can feed, if he pleaseth?^ Yerily ye are in no other than a manifest

° See chap. 29, p. 326, note «.
"<» That is, he hasteneth to run his daily course: the setting of the sun resembling

a traveller's going to rest. Some copies vary in this place, and instead of limosta-
karrin laha, read la mostakarra laha ; according to which the sentence should be
rendered, The sun runneth his course without ceasing, and hath not a place ofrest.

P Viz., these are twenty-eight constellations, through one of which the moon passes
every night, thence called the mansions or houses of the moon.^

* " We have appointed the phases of the moon, and the moment at which she
appeareth suspended like the clusters of the date- tree." <'—*S'aya?T/.

1 For when a palm-branch grows old, it shrinks, and becomes crooked and yellow,
not ill representing the appearance of the new moon.

^ Some suppose that the deliverance of Noah and his companions, in the ark, is

here intended : and then the words should be translated, That we canned their pro-
geny in the ark filed with living creatures. (Savary adopts this reading.)

* As camels, which are the land-ships; of lesser vessels and boats.
* i. e. The punishment of this world and of the next.
« When the poor Moslems asked alms of the richer Koreish, they told them that

s See the Prelim. Disc. sect. i. p. 22.
« " The date-tree produces tw o or three large clusters, which spring from its summit,

and arc suspended."

—

Savary.
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error. And they say, Wlien will this promise ofthe resurrection hefulfilledy

if ye sj^eiik truth ? They only wait fur one sounding of the trianpet,^ which

shall overtHke them while they are disputing together; and they shall not

fiave time to make any disposition oftheir rjj'ects, neitlier shall they return to

their family. And the trumpet shall be sounded a^a<*/2/^ and behold they

shall come forth from their graves, and hasten unto their Lord. They shall

say, Alas for us! who hath awakened us from our bed?^ This is what the

Merciful promised us ; and Ids ajwstlcs spoke the truth. It shall be but

one sound ofthe trumpet, and behold, they shall be all assembled before us.

On this day no soul shall be unjustly treated in the least ; neither shall ye

be rewarded, but according to what ye shall have wrought. On this day

the inhabitants of paradise shall be wholly taken up with joy: they and

their wives shall rest in shady groves, leaning on magnificent couches.

There shall they have fruit, and they sliall obtain whatever they shall

desire. Peace shall he the word spoken unto the righteous, by a merciful

Lord : but he shall say unto the wicked, Be ye separated this day, O ye

wicked, from the righteous. Did I not command you, O sous of Adam,

that ye should not woi-ship Satan; because he was an open enemy unto

you ? And did I not sag, Worship me ; this is the right way? But now
hath he seduced a great multitude of you : did ye not therefore undei^stand ?

This is hell, with which ye were threatened : be ye cast into the same this

day to be burned ; for that ye have been unbelievers. On this day we will

seal up their mouths, that they shall not open them in their own defence ;

and their hands shall speak unto us, and their feet shall bear witness

of that which they have committed.'^ If we pleased we could put out their

eyes, and they might run with emulation in the way they use to take ;* and

how should they see their error? And if we pleased we could transform

them into other shapes, in their places when (hey should befowid; and they

should not be able to depart : neither should they repent.^ Unto whomsoever

we grant a long life, him do we cause to bow down his body through age.f

Will they not therefore understand ] We have not taught Mohammed the

art of poetry ;
^ nor is it expedient for him to be a poet, Tiiis book is no

other than an admonition/ro;;* God, and a perspicuous Koran; that he may

if God conld provide for them, as they imagined, and did not, it was an argument
that they deserved not his favour so well as themselves : whereas God permits some
to be in want, to try the rich and exercise their charity.

» See the rrclini. Disc. sect. iv. p. 59, and the notes to chap, 39.

y See ibid.

* For they shall sleep during the interval between these two blasts of the trumpet,

and shall feel no pain7
* See the rrclini. Disc. sect. iv. p. 63.

* " We could deprive them of sight, and they would wander hither and thither in

tlie midst of darkness."

—

Sarari/.

^ That is. They deserve to be tims treated for their infidelity and disobedience

;

but we bear with them out of mercy, and grant them respite.

f " He whose old age we lengthen approaches unto childhood."

—

Savary.
« This is, in answer to the intidels, who pretended the Koran was only a poetical

composiiioo.

7 Jallalo'ddin,
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warn him who is living :^ and the sentence of condemnation -will "be justly

executed on the unbelievers. Do they not consider that we have created

for them, among the things which our hand have wrought, cattle of several

kinds, of which they are possessors ; and that we have put the same in sub-

jection under them 1 Some of them are for their riding ; and on some of

them do they feed : and they receive other advantages therefrom ; and of
their milk do they drink. Will they not, therefore, be thankful ? They
have taken other gods, besides God, in hopes that they may be assisted hy

tliem ; but they are not able to give them any assistance : yet are they a

party of troops ready to defend them.* Let not their speech, therefore,

gi'ieve thee : we know that which they privately conceal, and that which

they publicly discover. Doth not man know that we have created him of

seed ? yet, behold, he is an open disputer against the resurrection ; and he

propoundeth unto us a comparison, and forgetteth his creation. He saith,

Who shall restore bones to life, when they are rotten?^ Answer, He shall

restore them to life, who produced them the first time : for he is skilled in

every kind of creation : who giveth you fire out of the green tree,^ and

behold, ye kindle your fuel from thence. Is not he who hath created the

heavens and the earth able to create new creatures like unto them % Yea
certainly : for he is the wise Creator. His command, when he willeth a

thing, is only that he saith unto it. Be ; and it is. Wherefore praise be

unto him, in whose hand is the kingdom of all things, and unto whom
ye shall return at the last day.

CHAPTER XXXYIT.

INTITLED, THOSE WPIO KANK THEMSELVES m ORDER;
REVEALED AT MECCA.

IN THE NAME OP THE MOST MEECIFUL GOD.

By the angels who rank themselves in order f and by those who drive

forward and dispel the clouds;^ and by those who read the Koran for

^ L e. Indued with understanding ; the stupid and careless being like dead
persons.^

* " They are incapable of giving succour. The worshipper and the idol shall be
the prey of the flames."

—

Savury.
® See chap, 16, p. 214, note ^
^ The usual way of striking fire in the east is by rubbing together two pieces of

wood, one of which is commonly of the tree called Markh, and the other of that
called Afar : and it will succeed even though the wood be green and wet.^

^ Some understand by these words the souls of men who range themselves in obe-
dience to God's laws, and put away from them all infidelity and corrupt doings ; or
the souls of those who rank themselves in battle array, to fight for the true religion,
and push on their horses to charge the infidels, &c.^

^ Or, who put in motion all bodies, in the upper and lower world, according to
the divine command ; or, who keep off men from disobedience to God, by inspiring
them with good thoughts and inclinations ; or, who drive away the devils from
them, &C.2

8 Al Beidawi. » Vide Hyde, de Rel. vet. Pers. c. 25, p. 333, &c. ^ Al Beidawi.
2 itiein.

2k
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an admonition ; verily yonr God is one :* the Lord of heaven and earth,

and of whatever t* between them, and the Lord of the east.* We have

adonied the lower heaven with the ornament of the stars : and tee Jiave

placed tlierein a guard against eveiy rebellious devil ; that they may
not listen to tJie discourse of the exalted princes (for they are darted at from

every side, to rej)el theni^ and a lasting torment is prepared for them); ex-

cept him who catcheth a word by stealth, and is pursued by a shining

flame,t^ Ask the Meccans, therefore, whether they be stronger by nature,

or the angels, whom we have created ? We have surely created them of

stitf clay. Thou wonderest at Gods power ^ and their obstinacy; but they

mock at the arguments urged to convince iliein : when they are warned, they

do not take warning ; and when they see any sign, they scoff thereat, and

say. This is no other than manifest sorcery : after we shall be dead,

and become dust and bones, shall we be really raised to life, and our fore-

fathers also 1 Answer, Yea : and ye shall tlien be despicable. There

shall be but one blast of the trumpet, and they shall see tliemselves raised

:

and they shall say, Alas for us ! this is the day of judgment ; this is

the day of distinction between the righteous and the unched, which ye rejected

as a falsehood- Gather together those who have acted unjustly, and their

comrades, and the idols which they worshipped besides God, and direct

them in the way to hell ; and set them be/ore God's tribunal; for they shall

be called to account. What aileth you that ye defend not one another ?

But on this day they shall submit themselves to the judgment of God : and

they shall draw nigh unto one another, and shall dispute among them-

selves. And the seduced shall say unto those who seduced them, Verily ye

came unto us Avith presages of prosperity ; and the seducers shall answer,

Nay, rather ye were not true believers : for we had no power over you

to compel you ; but ye were people who voluntarily transgressed : where-

fore the sentence of our Lord hath been justly pronounced against us, ajid

we shall surely taste his vengeance. We seduced you ; but we also erred

ourselves. They shall both therefore be made partakers of the same punish-

ment on that day. Thus will we deal with the wicked : because, when
it is said unto them. There is no god besides the true God, they swell with

arrogance, and say, Shall we abandon our gods for a distracted poet? Nay

:

he Cometh with the truth, and beareth witness to theformer apostles. Ye

" I swear by the bands of angels, by those who threaten, by those who read,'
your God is the only God,"

—

Savary.
' The original word, being in the plural number, is supposed to signify the dif-

ferent points of the horizon from whence the sun rises in the course of the year,
which are in number three hundred and sixty (equal to the number of days in the
old civil year), and have as many corresponding points where it successively sets,

during that space.* Marracci groundlessly imagines this interpretation to be
built on the error of the plurality of worlds.*

t " One of them approached by stealth the celestial spheres, but a penetrating
flame precipitated him down."

—

Savary.
^ See chap. 15, p. 210.
' Literally, from the right hand. The words may also be rendered, with force, to

compel us ; or, with an oath, swearing that ye were in the right.

' '' The angels who read the Koran are here meant"

—

Savary.
* Al Beidawi, Yahya. * Marracc. in Ale. p. 681>.
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sliall siirelj taste the painful torment of hell; and ye sliall not be reTT-arded,

but according to your works. But as for the sincere servants of God, they

shall have a certain provision in pm'adise, namely, delicious fruits : and they

shall be honoured : they shall be placed in gardens of pleasure, leaning

on couches, opposite to one another :"^ a cup shall bo carried round unto

them, filkd from a limpid fountain, for the delight of those who diink : it

shall not oppress the understanding, neither shall they be inebriated there-

with. And near them shall lie tlie virgins of paradise, refraining their looks

from beholding any besides their spouses, having large black eyes, and re-

sembling the eggs of an ostrich covered withfeathersf'om the dust.^ And
they shall turn the one unto the other, and shall ask one another questions.

And one of them shall say. Verily I had an intimate friend ivhile I lived in

the ivor'ld, who said unto me, Art thou one of those who assertest the truth

of the resurrection ? After we shall be dead, and reduced to dust and bones,

shall we surely be judged? Then he shall say to his companions, Will ye

look down ? And he shall look down, and shall see him in the midst of

hell : and he shall say unto him, By God, it wanted little but thou hadst

drawn me into min : and had it not been for the grace of my Lokd, I had

surely been one of those who have been delivered up to eternal torment.

Shall we die any other than our first death ; or do we suffer any punish-

ment ? Verily this is great felicity : for the obtaining b, felicity like this let

the labourers labour. Is this a better entertainment, or the tree of al

Zakkum?° Verily we have designed the same for an occasion of dispute

unto the unjust.^* It is a tree which issueth from the bottom of hell : the

fruit thereof resembleth the heads of devils ;
^ and the damned shall eat of

the same, and shall fill their bellies therewith ; and there shall be given

them thereon a mixture of filthy and boiling water to drink : afterwards

shall they return into hell.^ They found their fathers going astray, and they

trod hastily in their footsteps : for the greater part of the ancients erred be-

fore them. And we sent warners unto them heretofore : and see how
miserable was the end of those who were warned ; except the sincere

servants of God. Noah called on us in former days : and we heard him
gi-aciously : and we delivered him and his family out of the great distress

;

and we caused his ofispring to be those who survived to people the earth

:

™ See chap. 15, p. 212, note \
° This may seem an odd comparison to an European ; but the orientals think

nothing comes so near the colour of a fine woman's skin as that of an ostrich's egg,
when kept perfectly clean.

° There is a thorny tree so called, which grows in Tehama, and bears fruit like
an almond, but extremely bitter; and therefore the same name is givea to this in-
fernal tree.

P The infidels not conceiving how a tree could grow in hell, where the stones
themselves serve for fuel.

* "How different is the tree al Zakkum from the abode of Eden! We have
planted it for the torment of the wicked."

—

Savary.
1 Or of serpents ugly to behold : the original word signifies both.
r Some suppose that the entertainment above mentioned will be the welcome

given the damned before they enter that place ; and others, that they will be suf-

fered to come out of hell from time to time, to drink their scalding liquor.
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and we left thefoUmoing salutation to he bestowed on him by the latest

posterity, naviely, Peace he on Noah among all creatures ! Thus do we
reward the righteous ; for he was one of our serv'ants the true believers.

Afterguards we drowned the others. Abraham also was of his religion :"

when he came unto his Lord with a perfect heart. When he said unto his

father and his people, What do ye worship 1 Do ye choose false gods pre-

ferably to the true God? What therefore is your opinion of the Lord
of all creatures ? And lie looked and obser^-ed the stars, and said. Verily

I shall he sick,* aiul sluill not assist at your sacrifices: and they turned their

backs and departed from him." And Abraham went privately to their

gods, and said scojffingly unto tliem, Do ye not eat of tlie meat which is

set before you 1 What aileth you that ye speak not ? And he turned upon

them, and struck ihem with his riglit hand, and demolished them. And the

people came hastily unto him : and he said, Do ye worship the images which

ye carve ? whereas God hath created you, and also that which ye make.

They said, Build a pile for him, and cast him into the glowing fire. And
they devised a plot against him ; but we made them the inferior, and

delivered him7 And Abraliam said, Yerily I am going unto my LoRD,^

who will direct me. O Lord, grant me a righteous issue. Wlierefore we
acquainted liim that lie should have a son, who should be a meek youth.*

And when he had attained to years of discretion,* and couldjoin in acts of

religion with him, Abraham said unto him, O my son, verily I saw in

a dream that I should offer thee in siicrifice :
^ consider therefore what thou

art of opinion / should do. He answered, my father, do what thou art

For Xoah nnd he agreed in the fundamental points both of faith and practice

;

though the space between them was no less than 2640 years.''

' He made as if he gathered so much from the aspect of the heavens, (the people

being greatly addicted to the superstitions of astrology,) and made it his excuse for

being absent from their festival, to which they had invited him.
" Fearing he had some contagious distemper.'
'' See chap. 21, p. 268, &c.
^ i. e. Whither he hath commanded me.
* " We foretold unto him a son, who should be endowed with wisdom."

—

Savary.
* He was then thirteen years old.^

y The commentators say, that Abraham was ordered in a vision, which he saw
on the eighth night of the month Dhu'lhajja, to sacrifice his son ; and to assure him
that this was not from the devil, as he wjis inclined to suspect, the same vision was
repeated a second time the next night, when he knew it to be from God; and also

a third time the night following, when he resolved to obey it, and to sacrifice his

son : and hence some think the 8th, 9th, and 10th days of Dhu'lhajja arc called

Ynxcm alterwit/a, yawm arafat, and yawm altiehr, that is, the day of the vision, the day

of knovAedye, and the day of the sacrifice.

It is the most received opinion among the Mohammedans, that the son whom
Abraham otlered was Ismael, and not Isaac; Ismael being his only son at that time;

for the promise of Isaac's birth is mentioned lower, as subsequent in time to this

transaction. They also allege the testimony of their prophet, who is reported to

have said, lam t fie son of the iivo who were offered in sacrifice; meaning his great

ancestor, Ismael, and his own father Abd'allah : for Abd'almotalleb had made a
vow, that if God would permit him to find out and open the well Zemzem, and
should give him ten sons, he would sacrifice one of them : accordingly, when he had
obtained his desire in both respects, he cast lots on his sons, and the lot falling on
Abd'allah, he redeemed him by offering an hundred camels, which was there

ordered to be the price of a man's blood in the Sonna."

* Al Beidawi. ' Idem. * Idem. ^ Idem, Jallalo'ddin, al Zamakh,
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commanded : tliou shalt find me, if God please, a patient person. And
when they had submitted themselves to the divine will, and AhraJiam had
laid his son prostrate on his face,^ we cried unto him, O Abraham, now
hast thou verified the vision. Thus do we reward the righteous. Yerily
this was a manifest trial. And we ransomed him with a noble victim.^

And we left the following salutation to he bestowed on him by the latest

posterity, naviely, Peace he on Abraham ! Thus do we reward the righteous

:

for he was one of our faithful servants. And we rejoiced him with the

promise of Isaac, a righteous prophet ; and we blessed him and Isaac

:

and of their ofispring luere some righteous doers, and others who manifestly

injured their own souls. We were also gracious unto Moses and Aaron,
heretofore : and we delivered them and their people from a great distress,

And we assisted them against the Egyptians; and they became the con-

querors. And we gave them the perspicuous book of tlw law, and we
directed them into the right way, and we left the following salutation

to he hestowed on them by the latest posterity, namely, Peace he on
Moses and Aaron ! Thus do we reward the righteous ; for they were
two of our faithful servants. And Elias^ was also one of those who
were sent hy us. When he said unto his people. Do ye not fear God ?

Do ye invoke Baal, and forsake the most excellent Creator ? God is

your Lord, and the Lord of your forefathers. But they accused him of

imposture : wherefore they shall be delivered up to eternal ^mnishmenf ;

except the sincere servants of God. And we left the following salutation to

be bestoived on him by the latest posterity, namely, Peace be on Ilyasin !

°

Thus do we reward the righteous : for he vms one of our faithful servants.
== The commentators add, that Abraham went so far as to draw the knife with all

his strength across the lad's throat; but was miraculously hindered from hurtin""
him. 10

^ The epithet o^ great, or noble, is here added, either because it was large and fat,
or because it was accepted as the ransom of a prophet. Some suppose this victim
was a ram, and, if we may believe a common tradition, the very same which Abel
sacrificed, having been brought to Abraham out of paradise : others fancy it was a
wild-goat, which came down from monnt Thabir, near Mecca: for the Moham-
medans lay the scene of this transaction in the valley of Mina; as a proof of which
they tell us that the horns of the victim were hung up on the spout of the Caaba,
wiiere they remained till they were burned, together with that building, in the days
of Abd'allah Ebn Zobeir ;

^ though others assure us that they had been before taken
down by Mohammed himself, to remove all occasion of idolatry.2

" This prophet the Mohammedans generally suppose to have been the same with
al Khedr, and confound him with Phineas,^ and sometimes with Edris, or Enoch.
Some say he was the son of Yasin, and nearly related to Aaron ; and others suppose
him to have been a different person. He was sent to the inhabitants of Baalbec in
Syria, the Heliopohs of the Greeks, to reclaim them from the worship of their idol
Baal, or the sun, whose name makes part of that of the city, which was anciently
called Becc*

«= The commentators do not well knov/ Avhat to make of this word. Some think
it is the plural of Elias, or, as the Arabs write it, Ilyas, and that both that prophet
and his followers, or those who resembled him, are meant thereby : others divide the
word, and read dl Tasin, i. e., the family of Yasin, who was the"^father of Elias, ac-
cording to an opinion mentioned above: and others imagine it signifies Mohammed,
or the Koran, or some other book of scripture. But the most probable conjecture
is, that Ilyas or Ilyasin are the same name, or design one and the same person, as
Sinai or Sinin denote one and the same mountain ; the last syllable being added
here, to keep up the rhyme, or cadence, at the close of the verse.

AI Beidawi, Jallalo'ddin. 1 Tidcm. s vide D'Herb. Bibl. Orient, art.
Ismail. 3 See chap. 18, p. 244, note \ * Jallalo'ddin, al Beidawi.
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And Lot toas also one of tliose who were sent hi/ us. When we delivered

him and his whole family, except an old woman, his wife, who perished

among those that remained behind : afterwards we destroyed the others.'*

And ye, people of Mecca, pass by the places where theij orcce diudt, as ye

lourney in the morning, and by night; will ye not therefore imderstandl

Jonas Mxi« oho one of those who were sent hij us.^ When he fled'" into the

loadetl ship ; and those who were on hoard cast lots among themselves,^ and

he was condemned:*' and the fish swallowed him;* fur he was worthy of

reprehension. And if ho had not been one of those who ju-aised God,*^

verily he had remained in tlie belly thereof until the day of resurrection.

And we cast him on the naked sliore, and lie loas sick •}* and we caused

a plant of a gourd™ to grow up over him; and we sent him to an hundred

thousand persons, or they were a greater number, and they believed :

wherefore we granted them to enjoy tJiis life for a season. Inquire of the

^feccans whether thy Lord hath daughters, and they sonsl^ Have we
created the angels of the female sex? and were they witnesses thereof!

Do they not say of their own false invention, God hath begotten issue ?

and are they not really liars? Hath he chosen daughters preferably to

sons? Ye have no reason to judge thus. Will ye therefore not be admo-

nished? Or have ye a manifest iproof of what 7/e say 1 Produce now your

book of revelations, if ye speak truth. And they make him to be of kin

unto the genii ;° whei-eas the genii know that they who affirm such things

^ See chap. 7, p. 1-2.'. &c. and cbnp. 11, p. 183, &c,

* See chap. 10, p. 173.

'See chap. 21, p. 271.
K Al Beid^wi says the ship stood stock still, wherefore they concluded that they

had a fuoritive servant on board, and cast lots to find him out.

^ J. e. He was taken by the lot.

* When'the lot fell on Jonas he cried out, lam the fugitive; and immediately threw

himself into the sea,*

^ The words seem to relate particularly to Jonas's supphcation while in the whale's

bclly.«
* Bv reason of what he had suffered; his body becoming like that of a new born

child7 It is said that the fish, after it had swallowed Jonas, swam after the ship

vith its head above water, that the prophet might breathe ; who continued to praise

God till the fish came to land, and vomited him out.

The opinions of the ^lohammcdan writers, as to the time Jonas continued in the

fish's belly, differ very much: some suppose it was a part of a day; others three

days, others seven, others twenty, and others forty .^

* '• The fish which had swallowed him threw him upon the sand, overwhelmed with
sufferings."

—

Savary.
™ The original word properly signifies a plant which spreads itself upon the ground,

having no erect stalk or stem to support it, and particularly a gourd ; though some
imagine Jonas's plant to have been a fig, and others the small tree or shrub called

Maiiz,^ which bears very large leaves, and excellent fruit.^ The commentators add,

that tins plant withered the next morning, and that Jonas being much concerned
at it, God made a remonstrance to him in behalf of the Nincviies, agreeable to what
is recorded in scripture.

n See chap. 16, p. 218.
** That is, the angels, who are also comprehended under the name of genii, being

a species of them. Some say that the infidels went so far as to assert that God and
the devil were brothers ; ' which blasphemous expression may have been occasioned
by the magian notions.

* Jallalo'ddin, al Beidawi. « See chap. 21, p. 271. " Al Beidawi. ^ idem.
• Idem. * Vide J. Leon. Descr. Afric. lib. 9. Gab. Sionit. de Urb. Orient, ad
calcem. Geogr. Nub. p. 32, et Hottinger, Hist. Orient, p. 78, &c. ' Al Beidawi.
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shall be delivered up to eternal punishment ; (far be that from God, "which

they affirm of him !) except the sincere servants of God.* Moreover ye
and that which ye worship shall not seduce any concerning God, excejDt

him who is destined to be burned in hell. There is none of us but hath an
appointed place : we range ourselves in order, attending the commands of
God ; and we celebrate the divine praise.^ The infidels said, If we had
been favoured with a book of divine revelations, oi those which were delivered

to the ancients, we had surely been sincere servants of God : yet now the

Koran is revealed, they believe not therein ; but hereafter shall they know
the consequence of their unbelief. Our word hath formerly been given unto

our servants the apostles ; that they should certainly be assisted against the

infidels, and that our armies should surely be the conquerors. Turn aside

therefore from them for a season : and see the calamities which shall afflict

them j for they shall see thyfuture success andprosperity. Do they there-

fore seek to hasten our vengeance 1 Yerily when it shall descend into their

courts, an evil morning shall it he unto those who were warned in vain.-f

Turn aside from them therefore for a season, and see : hereafter shall they

see thy success and their punishment. Praise be unto thy Lord, the Lord
who is far exalted above what they affirm of him ! And peace he on his

apostles ! And praise he unto God, the Lord of all creatures !

CHAPTER XXXVIIL

INTITLED, S.; REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

S.*^ By the Koran full of admonition.^ Yerily the unbelievers are

addicted to pride and contention. How many generations have we destroyed

before them ; and they cried for mercy, but it was not a time to escape.

* " The impious pretend that God hath had intercourse with the angels ; and the

angels know that the impious shall be the prey of flames. Praise be to the Eternal

!

Far be their blasphemies from him. His faithful servants alone are "entitled to

speak of him."

—

Savary.
P These words are supposed to be spoken by the angels, disclaiming the worship

paid to them by the idolaters, and declaring that they have each their station and

office appointed them by God, whose commands they are at all times ready to exe-

cute, and whose praises they continually sing. There are some expositors,^ however,

who think they are the words of Mohammed and his followers ; the meaning being,

that each of them has a place destined for him in paradise, and that they are the

men who range themselves in order before God, to worship and pray to him, and

who celebrate his praise, by rejecting every false notion derogatory to the divine

wisdom and power.

f
" Shun the intidels until the time. Look on them: one day their eyes shall be

opened. Do they desire to hasten our vengeance ? When the hour shall knock at

their gate, terrible shall be their awakening. Fly them until the appointed hour."

—Savary.
q The meaning of this letter is unknown -.3 some guess it stands for Sidk, i. e.

Truth; or for Sadaka, i. e. he {viz. Mohammed) speaketh tJie truth; and others pro-

pose different conjectures, all equally uncertain.
' Something must be understood to answer this oath, which the commentators

variously supply.

3 See the Prelim. Disc. sect. iii. p. 42, &c
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They wonder that a -v^amer from among tliemsclv^s hath come unto them.

And the unbelievers said, This iiuiii is a sorcerer, and a liar : doth he affirm

the gods to be but one God. Surely this is a wonderful thing. And the

chief men among them departed," saying to one anotJier, Go, and persever«

in Me worship 0/ your gods : verily this is the thing which is designed.'*

"NVe have not heard ant/ thing like this in the last religion :" this is no othei

than Skfalse contrivance. Hath an admonition been sent unto him prefer-

ahly to any otJier among us. Yerily they are in a doubt concerning my
admonition : but they have not yet tasted my vengeance. Ai*e the trea-

suries of the mercy of thy Lord, the mighty, the munificent God, in their

hands ? Is the kingdom of the heavens, and the earth, and of whatever is

between them, in their possession ] If it be so, let them ascend by steps

unto heaven. Bui any army of the confederates shall even here be put to

flightt The people of Noah, and the tribe of Ad, and Pharaoh the con-

triver of the stakes,
J
^ and the tribe q/'Thamud, and the people of Lot, and

the inhabitants of the wood near MadianJ accused the propJiets, of impos-

ture before them ; these were the confederates against the Jiiessengers of

God. All of tJiem did no other than accuse t/veir apostles of falsehood :

wherefore my vengeance hath been justly executed tipo7i tJiem, And these

wait only for one sounding of the trumpet ; which there shall be no defer-

ring. And they scoffinghj say, O Lord, hasten our sentence unto us, before

the day of account. Do thou patiently bear that which they utter : and

remind them of our servant David, endued %Wth strength ;^ for he was one

who seriously turned himself unto God. AVe compelled tlie mountains to

» On the conversion of Omar, the Korcish beini? greatly irritated, the most con-

siderable of them went in a body to Abu Taleb to complain to him of his nephew
Mohammed's proceedings; but being confounded and put to silence by the prophet's

arguments, they left the assembly, and encouraged one another in their obstinacy.*

» Namely, To draw us from their worship.

"Their chiefs arose and said, Keep your religion: be faithful to your God.
We know his designs."

—

Savari/.

« i. e. In the religion which \ve received from our fathers ; or, in the religion of

Jesus, which was the last before the mission of Mohammed.*

t
" Let them essay to ascend into the heavens. Their armies, how numerous so-

ever they be, shall be put to flight."

—

Savary.

X
" Pharaoh environed by his courtiers."

—

Savary.
» For they say Pharaoh used to tie those he had a mind to punish by the hands

and feet to four stakes fixed in the ground, and so tormented them.' Some inter-

pret the words, which may also be translated the lord or master of the stakes, figura-

tively, of the firm establishment of Pharaoh's kingdom ; because' the Arabs fix their

tents' with stakes :8 but they may possibly intend that prince's obstviacj/ and hardness

0/ heart.
r See chap. 15, p. 213.
* The commentators suppose that ability to undergo the frequent practice of reli-

gious exercises is here meant. They say David used to fast every other day, and
to spend one half of the night in prayer.^

Al Beidawi. ^ Idem.
« (Pharaoh is mentioned, in several parts of the Koran, with the epithet zou

elaontad, contriver of the stakes. So the phrase has hitherto been translated. Zou
signifies possessor. Aoutad docs not merely moan stakes. It means also, the chief

men of a citi/. It has, therefore, appeared to me to bo more natural to translate the

Arabic worils by " Pharaoh, environed by his courtiers," than by " Pharaoh, contriver

of the stakes." Besides, Mohammed uniformly represents that prince surrounded

by his courtiers.)

—

Savary.
7 Jallalo'ddin. * Al BeidawL ^ lidem. luterp.
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celebrate our praise witli him, in tlie evening and at sunrise, and also tlie

birds, which gather themselves together unto him :
'"^

all of therm returned

frequently unto him for this purpose. And we established his kingdom,

and gave him wisdom and eloquence of speech. Hath the story of the two

adversaries^ come to thy knowledge;^' when they ascended over the wall

into the upper apartment, when they went in unto David, and he was

afraid of them.° They said. Fear not : we are two adversaries loho have a

controversy to he decided. The one of us hath wronged the other :
where-

fore judge between us with truth, and be not unjust; and direct us into the

even way. This my brother had ninety and nine sheep ; and I had only

one ewe : and he said, Give her to me to keep ; and he prevailed against me

in the discourse lohich we had together.^ David answered, Yerily he hath

wronged thee in demanding thine ewe as an addition to his own sheep

:

and many of them who are concerned together in, business wrong one

another, except those who believe and do that which is right ; but how few

are they ! And David perceived that we had tried him by this jmrahle, and

he asked pardon of his Lord : and he fell down and bowed himself, and

repented.*^ Wherefore we forgave him this fatdt; and he shall be admitted

to approach near unto us, and shall have an excellent place of abode in

paradise. O David, verily we have appointed thee a sovereign prince in

the earth : judge therefore between men with truth ; and follow not thy

own lust, lest it cause thee to err from the way of God : for those who
err from the way of God shall suffer a severe punishment, because they

have forgotten the day of succour. We have not created the heavens and

the earth, and whatever is between them, in vain.® This is the opinion

of the unbelievers : but woe unto those who believe not, because of the fire

ofhell.t Shall we deal with those who believe and d8 good works, as

with those who act corruptly in the earth ? Shall we deal with the pious

as with the wicked ? A blessed book have we sent down unto thee,

Mohammed, that they may attentively meditate on the signs thereof, and

that men of understanding may be warned. And we gave unto David

a See chap. 21, p. 270.
^ These were two angels, who came unto David in the shape of men, to demand

judgment in the feigned controversy after mentioned. It is no other than Nathan's
parable to David,^ a little disguised.

" Knowest thou the dispute of the two brothers ? "

—

Savory.
° Because they came suddenly upon him, on a day of privacy ; when the doors

were guarded, and no pei's'on admitted to disturb his devotions. For David, they

say, divided his time regularly, setting apart one day for the service of God, an-

other day for rendering justice to his people, another day for preaching to them,

and another day for his own aifairs.3

t " I yielded unto his solicitations, and he hath wrested her from me."

—

Savary.
d The crime of which David had been guilty was the taking the wife of Uriah,

and ordering her husband to be set in the front of the battle to be slain.*

Some suppose this story was told to serve as an admonition to Mohammed,
who, it seems, was apt to covet what was another's.

« So as to permit injustice to go unpunished, and righteousness unrewarded.

J
" The creation of the heavens, the earth, and the whole universe, is our work.

It is not the sport of chance, as the unbelievers imagine. Woe be to the unbe-
lievers! They shall be the prey of the flames."

—

Savary.

2 2 Sam. xii. » Al Beidawi, Jallalo'ddin. * lidem.
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Solomon ; how excellent a servant ! for he frequently turaed himself unto

God. When the horses standing on three feet, and touching the ground

with the edge of the fourth foot,* and swift in the course, were set in

parade before him in the evening,^ he said. Verily I have loved the love

of eartldy good above the remembrance of my Lokd : and have spent tlie

time in viewing t/iese Juyrses, until the si(7i is hidden by the veil of iiiglU

:

bring the horses back unto me. Aiid wJuen they were brought back, he began

to cut off their legs and their necks. "We also tried Solomon, and placed

on liis throne a counterfeit body :
^ t afterwards he turned unto God, and

said, O Lord, forgive me, and give me a kingdom which may not be

obtained by any after me;^ for thou art the giver of kingdoms. And
we made the wind subject to him ; it ran gently at his command, whither-

soever we directed. And we aho jy^it the de\dls in siibjectioyi under him;

and among them such as were every way skilled in building, and in diving

for pearls:^ and others we delivered to him bound in chains, saying, This is

our gift : therefore be bounteous, or be sparing unto whom thou shalt think

* " They ran with such swiftness, that hardly did their feet touch the ground."
—Savary.

' Some say that Solomon brought these horses, being a thousand in number, from
Damascus and Nisibis, which cities he had taken ; others say that they were left

him by his father, who took them from the Amalekitcs ; while others, who prefer

the marvellous, pretend that they came up out of the sea, and had wings. However,
Solomon, having one day a mind to view these horses, ordered them to be brought
before him, and was so taken up with them that he spent the remainder of the day,

till after sunset, in looking on them ; by which means he neglected the prayer,

which ought to have been said at that time, till it was too late ; but when he per-

ceived his omission, he was so greatly concerned at it, that, ordering the horses to

be brought back, he killed them all as an offering to God, except only a hundred
of the best of them. But God made him ample amends for the loss of these horses,

by giving him doijiinion over the winds.

^

e The most received exposition of this passage is taken from the following Tal-
mudic fable.^

Solomon having taken Sidon, and slain the king of that city, brought away his

daughter Jerada, who became his favourite ; and because she ceased not to lament
her father's loss, he ordered the devils to make an image of him for her consola-
tion ; which being done, and placed in her chamber, she and her maids worshipped
it morning and evening, according to their custom. At length, Solomon being in-

formed of this idolatry, which was practised under his roof, by his vizir Asaf, he
broke the image, and having chastised the woman, went out into the desert, where
he wept and made supplications to God; who did not think fit, however, to let his

negligence pass without some correction. It was Solomon's custom, while he eased,
or washed himself, to intrust his signet, on which his kingdom depended, with a
concubine of his named Amina ; one day, therefore, when she had the ring in her
custody, a devil, named Sukhar, came to her in the shajie of Solomon, and received
the ring from her ; by virtue of w hich he became possessed of the kingdom, and
sat on the throne in the shape which he had borrowed, making what alterations in

the law he jdeased. Solomon, in the mean time, being changed in his outward ap-
pearance, and known to none of his subjects, was obliged to wander about and beg
alms for his subsistence ; till at length, after the space of forty days, which was
the time the image had been worshipped in his house, the devil flew av,ay, and
threw the signet into the sea : the signet was immediately swallowed by a fish,

which being taken and given to Solomon, he found the ring in its belly, and having
by this means recovered the kingdom, took Sakhar, and tying a great stone to hv
neck, threw him into the lake of Tiberias."

t"We tempted iiini, and we seated on his throne a devil in a human form."—Savary.
^ i. e. That I may surpass all future princes in magnificence and power.
» See chap. 21, p. 270 ; and chap. 27,"p. 230, &c.

« Al Beid^wi, Al Zamakh., Yahya. « Vide Talm. En Jacob, part 2, et Yalkut
in lib. Reg. p. 182. > Al Beid., Jallal, Abu'lfeda.
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jit}^ without rendering an account. And he shall approach near unto us,

and shall have an excellent abode inparadise. And remember our servant

Job,^ when he cried unto his Lord, saying, Verily Satan hath afflicted me
with calamity and pain. And it was said unto him, Strike the earth with

thy foot ; which ivhen he had done, a fountain^ sprang up, and it was said

to him. This isfor thee to wash in, to refresh thee, and to drink. And we
restored unto him his family, and as many more with them, through our

mercy ; and for an admonition unto those who are endued with under-

standing. And ive said unto him, take a handful of rods^ in thy hand,

and strike thy wife therewith ;° and break not thine oath.'^ Verily we
found him a patient person : how excellent a servant ivas he ! for he was
one who frequently turned himself unto us. Eemember also our servants

Abraham, and Isaac, and Jacob, ivho were men strenuous and prudent.

Verily we purified them with a perfect purification, through the remem-
brance of the life to come ;*^ and they were, in our sight, elect and good

men. And remember Ismael, and Elisha,'^ and Dhu'lkefl :
^ for all these

ivere good men. This is an admonition. Verily the pious shall have an
excellent place to return unto, namely, gardens of perpetual abode, the

gates whereofshall stand open unto them.* As they lie down therein, they

shall there ask for many sorts o/" fruits, and for drink; and near them shall

sit the virgins ofparadise, refraining their looksfrom heJiolding any besides

their spouses, and of equal age with them.^ This is what ye are promised

at the day of account. This is our provision, which shall not fail. This

shall he the reward ofthe righteous. But for the transgressors is prepared an
evil receptacle, namely, hell : they shall be cast into the same to be burned,

and awretched couch shallit he. This let them taste, to wit, scalding water, and
cov\:\\^{\onflovnngfrom the bodies ofthe damned, and divers other things of

^ Some suppose these words relate to the genii, and that Solomon is thereby em-
powered to release or to keep in chains such of them as he pleased.

1 See chap. 21, p. 271.
°i Some say there were two springs, one of hot water, wherein he bathed, and the

other of cold, of which he drank.^
^ The original not expressing what this handful was to consist of, one supposes

it was to be only a handful of dry grass, or of rushes; and another that it was a
branch of a palm-tree.^

° The commentators are not agreed what fault job's wife had committed, to
deserve this chastisement : we have mentioned one opinion already.^^ Some think
it was only because she stayed too long on an errand.

P For he had sworn to give her a hundred stripes if he recovered.
q Or, as the words may be interpreted, according to al Zamakhshari, We have

purified them, or peculiarly destined and fitted themfor paradise.
'^ See chap. G, p. 107.
^ See chap. 21, p. 271. Al Beidawi here takes notice of another tradition con-

cerning this prophet ; viz. that he entertained and took care of a hundred Israelites
who fled to him from a certain slaughter: from Avhich action he probably had the
surname of Dhu'lkefl given him ; the primary signification of the verb cafala beino-
to maintain or tdke care of another. If a conjecture might be founded on this tradi-
tion, I should fancy the person intended was Obadiah, the governor of Ahab's
house.^

* " The earth cherisheth the memory of them. Those who fear the Lord shall
enjoy felicity. The gates of the garden of Eden shall open before them."—
iSavary.

* i. e. About thirty or thirty-three.^

8 Al Beidawi. » See the notes to chap. 21, p. 271. ^o See ibid. ^ See
1 Kings xviii. 4. 2 ,See the Prelim. Disc. sect. iv. p. 71.
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the sarae kind. And it shall be said to the seducers, This troop which was
guideil by you shall be thrown, together with you, headlong hito Jidl : they

shall not be bidden welcome ; for they shall enter the fire to be burned.

A7id the seduced shall say to their seducers. Verily ye shall not be bidden

welcome : ye have brought it upon us ; and a wretched abode is hdl* They
shall say, O liORD, doubly increase the torment of him who hath brought

ihh jmnishment \\\>on us, in the five of hell. And the injidels s\\q\\ ^^.y.

Why do we not see the men whom we numbered among the wicked, and
whom we received with scorn ? Or do our eyes miss them ? Yerily this

is a truth ; to wit, the disputing of the inhabitants of hdl fire. Say,

Mohammed, unto the idolaters, Verily I am no other than a warner : and

tiiere is no ^od, except the one only God, the Almighty, the Lord of

heaven and e<irth, and of whatsoever is between them ; the mighty, the

forgiver of sins. Say, it is a weighty message, from which ye turn aside.

1 had no kuowledge of the exalted princes,^ when they disputed concerning

the creation of man: (it hath been revealed unto me only as a proof i\i2X I

am a public preacher :) when tliy Lord said unto the angels, Verily I am
about to create man of clay : when I shall have formed him, therefore, and

shall have breathed my spirit into him, do ye fall down and worship him.^

And all the angels worshipped him, in general, except Eblis, who was puffed

up with pride, and became an unbeliever, God said unto him, O Eblis,

what hindereth thee from worshipping that which I have created with my
hands ? Art thou elated with vain pride 1 Or art thou really one of

exalted merit ? t He answered, I am more excellent than he : thou hast

created rae of fire, and thou hast created him of clay. God said unto him,

Get thee hence therefore; for thou shalt be driven away/rom mercy; and

my cui-se shall be upon thee, until the day of judgment. He replied,

O Lord, Eespite me, therefore, until the day of resurrection. God said.

Verily thou shalt be one of those who are respited until the day of the

determined time. Eblis said. By thy might do I swear, I will surely

seduce them all, except thy servants who shall be peculiarly chosen from

among them. God said. It is a just sentence ; and I speak the truth : I

will surely fill hell with thee, and with such of them as shall follow thee,

altogether,^ Say unto the Meccans, I ask not of you any reward for this

my preaching : neither am I 07ie of those who assume a pai-t which belongs

not to them. The Koran is no other than an admonition unto all crea-

tures : and ye shall suiely know what is delivci-ed therein to be true, after

a season.

* "The unbelievers shall say unto their seducers, You arc not (leservinjr of any
pardon : you have outgone us in error. Horrible will be our mutual habitations.'*

—Savary.
* That is, the angels.

y Sec chap. 2, p. 5.

t "Art thou instigated by pride ? Docs thy greatness consider itself humiliated?"
'^Savary.

* Sec chap. 7, p. 117 ; and chap. 15, p. 211, &c.
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CHAPTER XXXIX.

INTITLED, THE TROOPS j» REVEALED AT MECCA."

IN THE NAME OF THE MOST MERCIFUL GOD.

The revelation of this book is from tlie mighty, the wise God. Yerily

we have revealed tliis book unto thee with truth : wherefore serve God,

exliibiting the pui-e religion unto him. Ought not the pure religion to he

exhibited unto God 1 But as to those who take other patrons besides him,

saying, We worship them only that they may bring us nearer unto God
;

verily God will judge between them concerning that wherein they disagree.

Surely God will not direct him who is a liar or ungrateful. If God had
been minded to have had a son, he had sui^ely chosen what he pleased out

of that which he hath created.'' But far be such a thing from him ! He is

the sole, the almighty God. He hath created the heavens and the earth

with truth : he causeth the night to succeed the day, and he causeth the

day to succeed the night, and he obligeth the sun and the moon to perform

their services ; each of them hasteneth to an appointed period. Is not he

the mighty, the forgiver of sins ? He created you of one man, and after-

wards out of him formed his wife : and he hath bestowed ^ on you four

pair of cattle.® He formeth you in the wombs ofyour mothers, by several

gradual formations,^ within three veils of darkness.^ This is God, your

Lord : his is the kingdom : there is no God but he. "Why therefore are

ye turned aside />-077i the worship of him to idolatry ? If ye be ungrateful,

verily God hath no need of you
;

yet he liketh not ingi-atitude in his

servants : but if ye be thankful, he will be well pleased with you. A.

burdened soid shall not bear the burden of another : hereafter shall ye
return unto your Lord, and he shall declare unto you that which ye have
wrought, and will reward you accordingly; for he knoweth the innermost

parts of your breasts. When harm befalleth a man, he caUeth upon his

Lord, and tumeth unto him : yet afterwards, when God hath bestowed

on him favour from himself, he forgetteth that Being which he invoked
before,^ and setteth up equals unto God, that he may seduce men from his

* This title is taken from the latter end of the chapter, where it is said the wicked
shall be sent to hell, and the righteous admitted into paradise hy troops.

^ Except the verse beginning, Say^ my servants, who have transgressed against

your own souls, &c. ^

<= Because, says al Beidawi, there is no being besides himself, but what hath been
created by him ; since there cannot be two necessarily-existent beings: and hence
appears the absurdity of the imagination here condemned, because no creature can
resemble the Creator, or be worthy to bear the relation of a son to him.

^ Literally, Ae Aaf^ sen* down; from which expression some have imagined that
these four kinds of beasts were created in paradise, and thence sent down to earth.*

« See chap. 6, p. 113, 114.
f Sec chap. 22, p. 274.
& i. e. The belly, the womb, and the membranes which enclose the embryo.
^ Or, Heforgetteth the evil which he before prayed against,

3 Jallalo'ddin, al Beidawi. * Al Zamakh,
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way. Say unto such a vian, Enjoy this life in thy infidelity for a little

while : but Itereafter shalt thou surely be one of the inhabitants of A^/Zfire.

Shall he who giveth himself up to prayer in the hours of the night,

prostrate, and standing, and who taketh heed as to the life to come, and

hopeth for the mercy of his Lord, he dealt with as t/ie wicked ujibeliever ?

Say, Shall they who know t^ieir duty, and they who know it not,

be held equal ? Verily the men of understanding only vriU. be warned.

Say, O my servants who believe, fear your Lord. They who do good

in this world shall obtain good in tlie next;^ and God's earth w spa-

cious :
^ verily those who persevere with patience shall receive their

recompence without measure. Say, I am commanded to worship God,

and to exhibit the pure religion unto him : and I am commanded

to be the first Moslem.^ Say, Verily I fear, if I be disobedient unto my
Lord, the punishment of the great day. Say, I worship God, exliibiting

my religion pure unto him : but do ye woi-ship that which ye mil, besides

him. Say, verily they voill be the losers, who shall lose their own souls,

and their families, on the day of resurrection : is not this manifest loss ?

Over them shall be roofs of fire, and under them shall be floors of fire
*

"With this doth God terrify his servants : wherefore, O my servants, fear

me. But those who eschew the worship of idols, and are turned unto God,

shall receive good tidings. Bear good tidings therefore unto my servants,

who hearken unto my word, and follow that which is most excellent there-

in : these are tJiey whom GoD directeth, and these are men of understand-

ing. Him, therefore, on whom the sentence of eternal punishment shall

be justly pronounced, canst thou, Mohammed, deliver him who is destined

to dwell in the fire of hdl 1 1 But for those who fear their Lord will be

prepared high apartments in paradise, over which shall be other apartments

built ; anJ rivers shaU run beneath them : this is the promise of God ; and
God will not be contrary to the promise. Dost thou not see that God
sendeth do-wTi water from heaven, and causeth the same to enter andform
sources in the earth ; and produceth thereby corn of various sorts ? After-

wards he causeth t1i£ same to wither ; and thou seest it become yellow :

afterwards he maketh it crumble into dust.;): Verily, herein is an instnic-

tion to men of imderstanding. Shall he, therefore, whose breast God hath

enlarged to receive the religion o/* Islam, and who folioweth the light from

his Lord, be as lie whose heart is hardened 1 But woe unto those whose

' Or, The]i who do good shall obtain good even in this world.
^ Wherefore let him who cannot safely exercise his religion where he was born or

resides, fly to a place of liberty and security.^
' I. e. The first of the Koreish who professeth the true religion ; or the leader in

chief of the Moslems.
* " Say, A whirlwind of fire shall cover their head.s, and shall enwrap their

feet."

—

Snvary.

t "Wilt thou save him against whom the fatal sentence is pronounced? He is

already the victim of flames."

—

Savary.

X " The heat embrowneth the harvest. They fall under the edge of the sickle."—
Savary.

« Al Beidawl

I
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hearts are hardened against the remembrance of God ! they are in a

manifest error. God hath revealed a most excellent discourse ; a book
conformable to itself, and containing repeated admonitions. The skins of

those who fear their Lord shrink for fear thereat \ afterwards their skins

grow soft, and their hearts also, at the remembrance of their Lord.* This

is the direction of God : he will direct thereby whom he pleaseth ; and

whomsoever God shall cause to err, he shall have no director. Shall he,

therefore, who shall he ohliged to screen himself with his face™ from the

severity of the punishment on the day of resurrection, he as he wlio is

secure therefrom ? f And it shall be said unto the ungodly, Taste that

which ye have deserved. Those who were before them accused their

apostles of imposture ; wherefore a punishment came upon them from

whence they expected it not : and God caused them to take shame in this

present life ; but the punishment of the life to come will certainly he

greater. If they were men of understanding, thei/ would know this. Now
have we proposed unto mankind, in this Koran, every kind of parable

;

that they may be warned : an Arabic Koran, wherein there is no crooked-

ness ;^ that they may fear God. God propoundeth as a parable a man who
hath several companions which are at mutual variance, and a man who
committeth himself wholly to one person :

° shall these be held in equal

comparison 1 God forbid ! But the greater part of them do not under-

stand. Yerily thou, Mohammed, shalt die, and they also shall die : and

ye shall debate the matter ^ with one another before your Lord, at the day

of resurrection. [* XXIV.] Who is more unjust than he who uttereth a

lie concerning God, and denieth the truth when it cometh unto him 1 Is

there not a dwelling provided in hell for the unbelievers ? But he who
bringeth the truth, and giveth credit thereto,^ these are they who fear God;

they shall ohtain whatever they shall desire, in the sight of their Lord :

this shall he the recompence of the righteous ; that God may expiate

from them the very worst of that which they have wrought, and may ren-

der them their reward according to the utmost merit of the good which

they have wrought. Is not God a sufficient protector of his servant 1 yet

they will attempt to make thee afraid of i\iQfalse deities which they worship

* " Those who fear the Lord shudder at the reading thereof; their terror dies
away by degrees, and they eagerly receive the divine word."

—

Savary.
™ For his hands shall he chained to his neck, and he shall not be able to oppose

any thing, but his face to the fire.*

t " Feareth not the unbeliever that the seal of reprobation shall be imprinted on
his forehead at the day of resurrection ? "

—

Savary.
» i. e. No contradiction, defect, or doubt.
<* This passage represents the uncertainty of the idolater, who is distracted in the

service of different masters ; and the satisfaction of mind which attends the wor-
shipper of the only true God.^

p For the prophet will represent his endeavours to reclaim them from idolatry,

and their obstinacy : and they will make frivolous excuses ; as that they obeyed
their chiefs, and kept to the religion of their fathers, &c.s

1 i. e. Mohammed and his followers : some suppose that by the latter words Abu
Beer is particularly intended, because he asserted the prophet's veracity in respect to

his journey to heaven.

c Al Beidawi. 7 idem. s Tdem.
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besides God/ But be whom God shall cause to err, shall have none to

ilii-ect him : and he whom God shall direct, shall have none to mislead him.

Is not God most mighty, able to avenge? If thou ask them who hath

created the heavens and the earth, they will surely answer, God. Say, Do

ye think, therefore, that the deities which ye invoke besides God, if God be

pleased to afflict me, are able to relieve 7?ie from his affliction ? or if he be

j)leased to show mercy unto me, that they are able to withhold his mercy 1

Say, Gud is my sufficient support : in him let those put their tinist, who

seek in whom to confide.* Say, O my people, do ye act according to your

state; verily I will act according to mine:f hereafter shall ye knowon which

of us will be inflicted a punishment that shall cover him with shame, and

on whom a lasting punishment shall fall. Verily we have revealed unto

thee the book of the Konhi, for the histiiiction of mankind, with truth.

Whoso shall be directed tlierehy, shall he directed to the advantage ofhis own
soul ; and whoso shall eiT, shall only err against the same : and thou art

not a guardian over them, God taketh unto himself the souls ofmen at

the time of their death ; and those which die not he also taketh in their

sleep:' and he withholdeth those on which he hath passed the decree of

death,^ but sendeth back the others till a determined period." "Verily herein

are signs unto people who consider. Have tJie Koreish taken idols for their

intercessors t^iV/i God? Say, "SVhat, although they have not dominion over

any thing, neither do they understand ? Say, Intercession is altogether in

the disposal of GoD :^ his is the kingdom of heaven and earth ; and here-

after shall ye return nntohim. When the one sole God is mentioned, the

hearts of those who believe not in the life to come, shrink with horror :

but when t\\Q false gods, which are worshipped he?,\(\.Qii him, are mentioned,

behold, they are filled with joy. Say, O God, the creator of heaven and
earth, who knowest that which is secret, and that which is manifest; thou

shalt judge between thy servants concerning that wherein they disagree. If

those who act unjustly were matters of whatever is in the earth, and as

much more therewith, verily they would give it to ransom themselves from

' The Koreish used to tell ^roliammed that they feared their gods would do him
some mischief, and deprive him of the use of his limbs, or of his reason, because he
spoke disgracefully of tKem. It is thought by some that this passage was verified

in Khiiled Ebn al Walid ; who, being sent by Mohammed to demolish the idol of Uzza,
was advised by the keeper of her tem])le to take heed what ho did, because the

goddess was able to avenge herself severely : but he was so little moved at the

man's warning, that he immediately stepped up to the idol, and broke her nose. To
Support the latter explication, they say, that what happened to Khaled is attributed

to Mohammed, because the former was then executing the prophet's orders.* A
circumstance not much different from the above-mentioned is told of the demolition
ofAllat.io

* "The arm of the Almighty is my support. It is in him that the wise put their

trust."

—

Savai-y.

t "Say unto them, Unite all your efforts; I will act on my side, and soon shall

ye know."

—

Savary.
• That is, seemingly, and to outward appearance ; sleep being the image of death.

*Not permitting them to return again into their bodies.

Viz., into their bodies, when they awake.^
For none can or dare presume to intercede with him unless by his pcrmissioiu

» Al BeidawL ^^ Vide Gagnicr, Not. in Abulf. Vit. Moh. p. 127. ^ Al Beidawi,
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the evil of tlie punishmen t, on the day of resurrection : and there shall

appear unto them, from God, terrors which they never imagined ; and there

shall appear unto them the evils of that which they shall have gained; and

that which they mocked at shall encompass them. "When harm hefalleth

man, he calleth upon us
;
yet afterwards, when we have bestowed on him

favour from us, he saith, I have received it merely because of God's know-

ledge ofmy deserts?^ On the contrary, it is a trial ; but the greater part of

them know it not. Those who were before them said the same :^ but that

which they had gained, profited them not ; and the evils which they had

deserved, fell upon them. And whoever of these Meccans shall have acted

unjustly, on them likewise shall fall the evils which they shall have

deserved ;
^ neither shall they frustrate the divine vengeance. Do they not

know that God bestoweth provision abundantly on whom, he pleaseth, and

is sparing unto ivhom he 'pleaseth ? Verily herein are signs unto people who
believe. Say, O my servants who have transgressed against your own.

souls, despair not of the mercy of God : seeing that God forgiveth all

sins,^ for he is gracious and merciful. And be turned unto your

LoKD, and resign yourselves unto him, before the threatened punishment

overtake you
; for then ye shall not be helped. And follow the most

excellent instructions which have been sent down unto you from your

Lord, before the punishment come suddenly upon you, and ye perceive

not the approach thereof ; and a soul say, Alas ! for that I have been
negligent in my duty to God ; verily I have been one of the scorners

:

or say, If God had directed me, verily I had been one of the pious : or

say when it seeth the jyrepared punishment. If I could return once more
into the world, I would become 07ie of the righteous. But God shall

answer, My signs came unto thee heretofore, and thou didst charge them
with falsehood, and wast puffed up with pride ; and thou becamest one of

the unbelievers. On the day of resurrection, thou shalt see the faces of

those who have uttered lies concerning God, become black : is there not an
sibodiQ prepared in hell for the arrogant? But God shall deliver those who
shall fear him, and shall set them in their place of safety : evil shall not

touch them, neither shall they be grieved. God is the creator of all things,

and he is the governor of all things. His are the keys of heaven and
earth : and they who believe not in the signs of God, they shall perish.

Say, Do ye therefore bid me to worship other than God, oh ye fools? since

it hath been spoken by revelation unto thee, and also unto the prophets who
have been before thee, saying, Yerily, if thou join any partners with God thy
work will be altogether unprofitable, and thou shalt certainly be one of

^ Or by means of my own Avisdom.
* " Scarcely have we stretched forth unto him a succouring hand, before he saith,

I have deserved this favour."

—

Savary.
^ As did Karua in particular.^

y As it happened accordingly; for they were punished with a sore famine for seven
years, and had the bravest of their warriors cut off at the battle of Bedr.3

« To those who sincerely repent, and profess his unity : for the sins of idolaters
"will not be forgiven.*

2 See chap. 28, p. 323. s a1 Beiddwi. * Sec p. 11, note \

2 L
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those who perish : wherefore rather fear God, and be one of those who
give thanks. But they make not a clue estimation of God : " since the

whole earth shall he hut liis liandful, on the day of resurrection ; and

tlie heavens shall be rolled together in his right hand. Praise be unto him 1

and far be he exalted above the idols which they associate with him I

The trumpet shall be sounded,^ and whoever are in heaven, and whoever

are on earth, shall expire ; except those whom God shall please to ex-

emptfrom the cyinmon fate. Afterwards it shall be sounded again ; and

behold, they shall arise and look up. And the earth shall shine by the

light of its Lord ; and the book shall be laid vj^en,^ and the prophets and

the martyrs shall be brought as witnesses ; and judgment shall be given

between them with truth, and they shall not be treated unjustly. And
every soul shall be fully rewarded, according to that which it shall have

wrought ; for he perfectly knoweth whatever they do. And the unbelievers

shall be driven unto hell by troops, until, when they shall arrive at

the same, the gates thereof shall be opened : and the keepers thereof® shall

Ray unto them. Did not apostles from among you come unto you, who re-

hearsed unto you the signs of your Lord, and warned you of the meeting

of this your day ? They shall answer, Yea : but the sentence of eternal

punishment hath been justly pronounced on the unbelievers.^ It shall be

said unto them, Enter ye the gates of hell, to dwell therein for ever ; and

miserable shall he the abode of the proud ! But those who shall have

feared their Lord shall be conducted by troops towards paradise, until they

shall arrive at the same : and the gates thereof shall be ready set open ; and

the guards thereof shall say unto them, Peace he on you ! ye have been

good : wherefore enter ye into paradise, to remain therein for ever. And
they shall answer. Praise be unto God, who hath performed his promise

unto us, and hath made us to inherit the earth,^ that we may dwell

in paradise wherever we please ! How excellent is the reward of those

• See chap. 6, p. 107, note «.

*» The first time, says al Bcid^wi, who consequently supposes there will be no
more than two blasts (and two only are distinctly mentioned in the Koran), though
others suppose there will be three.*

<= These, some say, will be the angels Gahricl, Michael, and Israfil, and the

angel of death, who'yet will afterwards all die, at the command of God ;^ it being
the constant opinion of the Mohammedan doctors, that every soul, both of men, and
of animals, which live either on land, or in the sea, and of the antjels also, must
nocessarily taste of death : ^ others suppose those who will be exempted are the

anprels who bear the throne of God;^ or the black-eyed damsels, and other in-

habitants of paradise.*

The space between these two blasts of the trumpet will be forty days, according
to Yahya and others; there are some, however, who suppose it will be as many years.*-

^ See the rrelim. Disc. sect. iv. p. 62.
® See chap. 74, and the Prelim. Disc. sect. iv. p. QG.

''See chap. 7, p. 118; chap. 11, p. 18G. It seems as if the damned, by these
words, attributed their ruin to God's decree of predestination.

K This is a metaphorical expression, representing the perfect security, and abund-
ance, which the blessed will enjoy in paradise.

* See the Prelim. Disc. sect. iv. p. 69. « Al Beidawi, Yahja. 7 yj^e Pocock,
not. in Port. Mosis, p. 266. ^ ^1 Beidawi. » Jallalo'ddin. i See the Prelim.
Disc, ubi sup.
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who work righteousness ! And tliou slialt see the angels going in procession

round the throne, celebrating the praises of their Lord :* and judgment
shall be given between them with truth; and thej shall say, Praise be unto

God, the Lord of all creatures !

CHAPTER XL.

INTITLED, THE TRUE BELIEVER;^ REVEALED AT MECCA.

IN THE NAME OP THE MOST MERCIFUL GOD.

H. M.^ The revelation of this book is from the mighty, the wise God j

the forgiver of sin and the accepter of repentance ; severe in punishing

;

long suffering. There is no GoD but he : before him shall he the general

assembly at the last day. None disputeth against the signs of God, except

the unbelievers : but let not their prosperous dealing in the land^ deceive

thee with vain allurement. The people of ISToah, and the confederated

infidels which were after them, accused their respective prophets of imposture

before these ; and each nation hatched ill designs against their apostle, that

they might get him into their power; and they disputed with vain reasoning,

that they might thereby invalidate the truth: wherefore I chastised them;
and how severe was my punishment ! Thus hath the sentence of thy Lord
justly passed on the unbelievers ; and they shall he the inhabitants ot hell

fire. The angels who bear the throne of God, and those who stand about it,

celebrate the praise of their Lord, and believe in him; and they ask pardon
for the true believers, saying, O Lord, thou encompassest all things

by thy mercy and knowledge ; wherefore forgive those who repent, and
follow thy path, and deliver them from the pains of hell : O Lord, lead

them also into gardens of eternal abode, which thou hast promised unto
them, and unto every one who shall do right, of their fathers, and their

wives, and their children ; for thou art the mighty, the wise God. And
deliver them from evil ; for whomsoever thou shalt deliver from evil on
that day, on him wilt thou show mercy ; and this will be great salvation.

But the infidels at the day ofjudgment, shall hear a voice crying unto them,

Verily the hatred of God towards you is more grievous than your hatred
towards yourselves : since ye were called unto the faith, and would not be-

lieve. They shall say, O Lord, thou hast given us death twice, and thou

* " The angels, bare-footed, around the sublime throne, shall publish the praises
of the Highest."

—

Savory.
^ This title is taken from the passage wherein mention is made of one of Pharaoh's

family, who believed in Moses.
' See the Pre!. Disc. sect. iii. p. 42, &c.
fc By trading into Syria and Yaman. See chap. 3, p. 58, note 1.

1 These are the Cherubim, the highest order of angels, who approach nearest to
God's presence.2

'^ ^ Beidawi.
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hast twice given us life ;™ and we confess our sins : w there therefore no

way to get forthyVo?;i thisjire? Aiul it shall be aiiswered th^ni, This hath

h?/alleii you^ for that when one God was preached unto you, ye believed not;

but ii a plurality of gods had been associated with liiiu, ye had believed :

and j adgment heloiigeth unto the high, the great God.* It is he who showeth

you his signs, and sendetli down food unto you from heaven : but none will

bo admonished, except he who turneth himself imto God. Call therefore

upon God, exhibiting your religion pure unto him, although the infidels be

averse tfiereto. He i^ t/ie Being of exalted degree, the possessor of the

throne ; who sendeth down the spirit, at his command, on such of his ser-

vants as he pleaseth : that he may warn mankind of the day of meeting,'^

the day ichereon they shall come forth out of ilieir graves, and nothing of

irhat concemeth them shall be hidden from God. Unto whom will the

kingdom hdong, on that day ? Unto the only, the almighty God, On that

day shall every soul be rewarded according to its merits: there shall be no

injustice done on that day. Verily God will be swift in taking an account.

Wherefore warn them, O prophet, of the day which shall suddenly approach
;

when mens hearts shall come up to their throats, and strangle them. Tlie

ungodly shall have no friend or intercessor who shall be heard. God will

know the deceitful eye, and that which their breasts conceal; and God will

judge with truth ; but thefalse gods which they invoke besides him, shall

not judge at all ; for God is he who heareth and seeth. Have they not

gone through the earth, and seen what hath been the end of those who were

before them ] They were more mighty than these in strength, and lefl

m^re considerable footsteps of their power in the earth : yet God chastised

them for their sins, and there was none to protect them from GoD.t This

they suffered, because their apostles had come unto them with evident sig7is,

and they disbelieved : wherefore God chastised them ; for he is strong, and
severe in punishing. "We heretofore sent Moses with our signs and mani-

fest power, unto Pharaoh, and ITaman, and Kariiu ; and thoy said. He is a.

sorcerer and a liar. And when he came unto them with the truth from us,

they said, Slay the sons of those who have believed with him, and save

their daughters alive :° but the stratagem of the infidels was no other

" Having first created iis in a state of death, or void of \\(c and sensation, and
then given life to the inanimate body ;3 and afterwaids caused us to die a natural
death, and raised us again at the resurrection. Some understand the first death to
be a natural death, and the second that in the sepulchre, after the body shall have
hfcn there raised to life in order to be examined ;* and consequently suppose the two
revivals to be those of the sepulchre and the resurrection.*

* "Ye have denied the unity of God; ye have offered incense unto idols; the
Highest, the supreme God, hath ])ronouiiced the sentence of your condemnation."—Sai-ary.

" When the Creator and his creatures,* the inhabitants of heaven and of earth,

the false deities and their worshippers, the oppressor and the oppressed, the la-

bourer and his works, shall meet each other."

t "The sword of divine justice exterminated them in the midst of their crimes,
and nothing could snatch them from his vengeance.''

—

Savar;/.
° i. €., Pursue the resolution which has been formerly taken, and execute it more

strictly for the future. See chap, 7, p. 129, note p.

' See chap. 2, p. 4. * See the Prelim. Disc. soct. iv. p. 55, &c. « Al Beidawi,

Jallalo'ddin. «' Sec chap. 6, p. 100. ' Al Beidawi, Jallalo'ddin.
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than vain. And Pharaoh said, Let me alone, that I may kill Moses ;^^

and let him call upon his Lord : verily I fear lest he change your re-

ligion, or cause violence to appear in the earth.^ And Moses said unto
his people, Yerily I have recourse unto my Lord, and your Lord,
to defend me against every proud person, who believeth not in the day
of account. And a man who was a true believer, of the family of Pharaoh.'^

and concealed in his faith, said, Will ye put a nian to death, because he

saith, God is my Lord; seeing he is come unto you with evident signs

from your Lord 'i If he be a liar, on him will the punishment o/his false-

hood light; but if he speaketh the truth, some of those judgments with
which he threateneth you will fall upon you : verily God directeth not him
who is a transgressor, or a liar : my people, the kingdom is yours

this day ; and ye are conspicuous in the earth ; but who shall defend us

from the scourge of God, if it come unto us?^ Pharaoh said, I only

propose to you what I think to he most expedient ; and I guide you
only into the right path. And he who had believed said, O my people,

Yerily I fear for you a day like that of the confederates against the prophets

informer times ; a condition like that of the people of Noah, and the tribes

of Ad and Thamud, and of those who have lived after them ;* for God
willeth not that any injustice he done unto his servants. O my people, verily

I fear for you the day whereon men shall call unto one another;* the day
whereon ye shall be turned hixckfrom the tribunal, and driven to hell: then

shall ye have none to protect you against God. And he whom God shall

cause to err shall have no director. Joseph came unto you, before Moses,

with evident signs; but ye ceased not to doubt of the religion which he
preached unto you, until, when he died, ye said, God will by no means
send another apostle, after him. Thus doth God cause him to err, who is a

transgressor, and a sceptic. They who dispute against the signs of God,
v/ithout any authority which hath come unto them, are in great abomi-

nation with God, and with those who believe. Thus doth God seal

up everyproud and stubborn heart. And Pharaoh said, O Haman, build me
a tower, that I may reach the tracts, the tracts of heaven, and may view the

God of Moses;" for verily I think hira to be a liar. And thus the evil of

P For they advised him not to put Moses to death, lest it should he thought he
was not able to oppnse him by dint of argument.^

^ By raising of commotions and seditions, in order to introduce his new religion.
' This seems to have been the same person who is mentioned, cliap. 28, p. 318.
" See the speech of Gamaliel to the Jewish Sanhedrim, when the apostles were

brought before them.^
* " O Egyptians ! you now rule upon the earth

;
your empire flotirisheth ; but who

shall shield you from the vengeance of heaven, if it resolveth to punish yoit? 'I
order unto you nothing but that which is just,' replied Pharaoh. ' All that which I pro-
pose to you is according to sound reason.* ' O Egyptians,' added the believer, 'I
tremble lest the fate of the rebel nations should be your portion : I fear for you the
chastisement of the people of Noah, of Ad, and of Tliamud.'"

—

Savarj/,

*i. e. The day of judgment, when the inhabitants of paradise, and of hell, shall

enter into mutual discourse : when the latter shall call for help, and the seducers
and the seduced shall cast the blame upon each other.^®

» See chap. 28, p. 320.

8 Al Beidawi. » Acts v. 38, 39. ^^ Al Beidawi, Jallalo'ddin.
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his work was prepared for Pharaoh, and he turned aside from the righ

path : and the stratagems of Pharaoh ended only in loss. And he who hac

believed said, O my people, follow me : I will guide you into the right way.

O my people, verily this present life is but a temporaiy enjoyment; but th*

life to come is the mansion of firm contiimance. Whoever worketh evi

shall only be rewarded in equal proportion to the same : but whoevei

worketh good, whether male or female, and is a true believer, they shal

enter paradise : they shall be provided for therein superabundantly. And
O my people, as for me, I invite you to siilvation ; but ye invite me to heU

fire: ye invite me to deny God, and to associate with him that whereof I

have no knowledge ; but I invite you to the most mighty, the forgiver

of sins. TJiere is no doubt but that the false gods to which ye invite

me deserve not to be invoked, either in this world or in the next;*

and that we must return unto God ; and that the ti-ansgressors shall

be the inhabitants of liell fire : and ye shall then remember what I now say

unto you. And I commit my afi'air unto God ; fur God regardeth his

servants. Wherefore God delivered him from the evils which they had

devised ; and a grievous punishment encompassed the peoj)]e of Pharaoh.'

They shall be exposed to the fire of hell morning and evening:^ and the

day whereon the hour ofjudgment shall come, it shall he said unto them,

Enter, O people of Pharaoh, into a most severe torment. And think on the

tirne when the infidels shall dispute together in hell fire ; and the weak shall

say unto those who behaved with arrogance,^ Yerily we were your fol-

lowers : will ye therefore relieve us from any part ofthui fire? Those who

behaved with arrogance shall answer, Yerily we are all doomed to suffer

therein : for God hath now judged between his servants. And they who
shall be in the fire shall say unto the keepers of hell,^ Call ye on your

Lord, that he would ease us, for one day, from this punishment. They

shall answer. Did not your apostles come unto you with evident /)roo/5 ?

They shall say, Yea, The keepers shall reply, Do ye therefore call on God:

but the calling of the unbelievers on him shall be only in vain. We will

surely assist our apostles, and those who believe, in this present life, and ou

the day whereon the witnesses shall stand forth : a day, whereon the

excuse of the unbelievers shall not avail them ; but a cui'se sliall attend

them, and a wretched abode. We heretofore gave unto Moses a direction

;

" Tonr gods cannot grant the prayers of mortals, either in this world, or in that

which is to come."

—

Savary.
^ Some are of opinion that those who were sent by Pharaoh to seize the true be-

liever, his kinsman, are the persons more particularly meant in this place ; for they

tell us that the said believer fled to a mountain, where they found him at prayers

guarded by the wild beasts, which ranged themselves in order about l»im ; and that

his pursuers thereupon returned in a great fright to their master, who put them to

death for not performing his command.^
'^ Some expound these words of the previous punishment they are doomed to suf-

fer, according to a tradition of Ebn Masud, which informs us, that their souls wero
in the crops of blackbirds, which are exposed to hell Hre every morning and evening
until the day of judgment.'

» See chap. 14, p. 20C, note*.

r See chap. 74.

^ Al BeidAwi. 2 Idtm.
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and we left as an inlieritance unto the children of Israel the book of the

law ; a direction, and an admonition to men of understanding. Wherefore

do thou, prophet, bear the insults of the infidels with patience ; for the

promise of God is true : and ask pardon for thy fault ;
^ and celebrate

the praise of thy Lokd, in the evening and in the morning. As to those

who impugn the signs of God, without any convincing proof which hath

been revealed unto them, there is nothing but pride in their breasts;^ hut

they shall not attain their desire : wherefore fly for refuge unto God ; for

it is he who heareth and seeth. Yerily the creation of heaven and earth is

more considerable * than the creation of man : but the greater part of

men do not understand. The blind and the seeing shall not be held equal

;

nor they who believe and work righteousness, and the evil doer : how few

revolve t/iese things in their mind ! The last hour will surely come ; there is

no doubt thereof : but the greater part of men believe it not. Your Lord
said, Call upon me, and I will hear you : but they who proudly disdain my
service shall enter with ignominy into hell. It is God who hath appointed

the night for you to take your rest therein, and the day to give you light : t

verily God is endued with beneficence towards mankind j but the greater

part of men do not give thanks. This is God, your Lord, the Creator of all

things; there is no God besides him : how therefore are ye turned aside

from his worshi^y .? Thus are they turned aside, who oppose the signs of

God. It is God who hath given you the earth for a stable floor, and
the heaven for a ceiling ; and who hath formed you, and made your forms

beautiful, and feedeth you with good things. This is God, your Lord.
"Wherefore blessed be God, the Lord of all creatures. He is the living

God : there is no God but he. Wherefore call upon him, exhibiting unto

him the pure religion. Praise be unto God, the Lord of all creatures

!

Say, Verily I am forbidden to worship the deities which ye invoke, besides

God, after that evident proofs have come unto me from my Lord ; and
I am commanded to resign myself unto the Lord of all creatures. It is he

•who first created you of dust, and afterwards of seed, and afterwards

of coagulated blood ; and afterwards brought you forth infants out ofyour
mother's wombs : then he permitteth you to attain your age of full strength,

and afterwards to grow old men (but some of you die before that age), and
to arrive at the determined period of your life; ^ that peradventure ye may
understand. J It is he who giveth life, and causeth to die : and when

* In being too backward and negligent in advancing the true religion, for fear

of the infidels.^

* This sentence may be understood generally; though it was revealed on account
of the idolatrous Meccans or of the Jews, who said of Mohammed, This man is

not our lord, but the Messias the son of David, whose kingdom will he extended over
sea and land.^

* *' Is more wonderful."

—

Savory.

f " The day for labour."

—

Savary.
b See chap. 22, p. 274.

t " As children you enter on the career of life : you reach at length the vigour
of your years, and soon old age overtaketh you. Many finish their course before

' Al Beid^wi. * Idem.
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be decreeth a thing, be only saitb unto it, Be, and it is. Dost thou

not observe tbose who dispute against the signs of God, how they are

turaed aside from tlie true faith ? They who charge with fiilsehood the

book of the Koran, and the other scriptures and revealed doctrines which we
have sent our former apostles to preach, shall hereafter know their foUy,

when the collars shall be on their necks, and the chains bi/ ichich they shall

be dragged into hell: then shall they be burned in the fire. And it shall

be said unto them, "Where are the gods which ye associated, besides God 1

They shall answer. They have withdrawn themselves from us : yea, we
called on nothing ° heretofore. Thus doth God lead the unbelievers into

error. This hath befallen you, for that ye rejoiced insolently on earth,

in that which was false ; and for that ye were elated with immoderate joy.

Enter the gates of hell, to remain therein for ever : and wretched shaU be

the abode of the haughty ! "Wherefore, persevere with patience, Mo-

hammad; for the promise of God is true. "Whether we cause thee to see

any part of the punishment with which we have threatened them, or

whether we cause thee to die before tlwu see it ; before us shall they

be assembled at the last day. ^q have sent a great number of apostles

before thee ;
^ the histories of some of wliom we have related unto thee, and

the histories of others of them we have not related unto thee : but no

apostle had the power to produce a sign, unless by the permission of

God. "When the command of God, therefore, shall come, judgment shall be

given with truth ; and then shall they perish who endeavour to render the

signs of Godoi no effect. It is God who hath given you the cattle, that ye

may ride on some o/them, and may eat of others of them ; {ye. also receive

other advantages therefrom ; ^) and that on them ye may arrive at the

business proposed in your mind : and on them are ye carried by land,

and on ships by sea.t And he showeth you his signs ; which, therefore, of

the signs of God, will ye deny ? Do they not pass through the earth, and

see what hath been the end of those who were before them ? They were

more numerous than these, and more mighty in strength, and left m'^re

considerable monuments of tlieir power in the earth : yet that which

they had acquired profited them not. And when their apostles came unto

them with evident 7?roo/5 of their mission, they rejoiced in the knowledge

which was with them :
^ but that which they mocked at encompassed them.J

And when they beheld our vengeance, they said, "We believe in God
alone, and we renounce the idols which we associated with him : but their

they reach the hitter, but all fulfil the period which hath been appointed by the

Eternal. These divers stages through which man passeth ought to serve for hid

instruction."

—

Savary.
* Seeing an idol is nothing in the world.*
^ See the Prelim. Disc. sect. iv. p. 54.

• See chap. 16, p. 214.

t " They are to you on the land that which a ship is on the sea."

—

Savary.
'Being prejudiced in favour of their own erroneous doctrines, and despising the

instructions of the prophets.

J
" They scoffed at their doctrines. Their mockeries have fallen back on them-

eelves."—/Savary.

« Al Beid^wi.
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faith availed them not, after they had beholden our vengeance.* T/iia
was the ordinance of God, which was formerly observed in respect
to his servants : and then did the unbelievers perish.

CHAPTER XLI.

mXITLED, ARE DISTINCTLY EXPLAINED ;
s REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

IT. M.'* This is a revelation from the most Merciful ; a book, the verses

whereof are distinctly explained,* an Arabic Koran, for tlie instruction of
l^eople who understand ; bearing good tidings, and denouncing threats :

but the greater part of them turn aside, and hearken not thereto. And
they say, Our hearts are veiled from the doctrine to which thou invitest us:

and there is a deafness in our ears, and a curtain between us and thee •

wherefore act thou as thou shalt think Jit : for we shall act according to our
own sentiments. Say, Yerily I am only a man like you. It is revealed

unto me that your God is one God : wherefore direct your way straio^ht

unto him; and ask pardon of him for what is past. And woe he to the
idolaters : who give not the appointed alms, and believe not in the life to

come ! But as to those who believe and work righteousness, they shall re-

ceive an everlasting reward. Say, Do ye indeed disbelieve in him who
created the earth in two days :^ and do ye set up equals unto him? He is

the Lord of all creatures. And he placed in the earth mountains firmly
rooted,^ rising above the same : and he blessed it ; and provided therein
the food ofthe creatures designed to he the inhahitants thereof, in four days • ""

equally, for those who ask.° Then he set his mind to the creation of hea-
ven, and it was smoke ;° and he said unto it, and to the earth, Come, either

* " But their faith hath been in vain. They believed not until they felt the
avenging scoui'ge."

—

Savary.
^ Some intitle this chapter Worship, or Adoration, because the infidels are herein

commanded to forsake the worship of idols, and to worship God: but the thirty-
second chapter bearing the same title, that Avhich we have here prefixed, is for
distinction, generally used. ' '

^ See the Prelim. Disc. sect. iii. p. 42, &c.
• See chap. 11, p. 175, note *.

^ Viz., The two first days of the week.''
1 See chap. 16, p. 215.
*" That is, including the two former days wherein the earth was created.
"^ For all, in proportion to the necessity of each, and as their several appetites

require. Some refer the word sawdan here translated equalhf, and which also s\s-
m^ies completely, to the four days; and suppose the meaning to be, that God crea-
ted these things in just so many entii-e and complete daysJ

° Or darkness. Al Zamakhshari says this smoke proceeded from the waters
under the throne of God (which throne was one of the things created before the
heavens and the earth), and rose above the water ; that the water being dried up
the earth was formed out of it, and the heavens out of the smoke which had
mounted aloft.

« Jallalo'ddin. 7 Jallalo'ddin, al Beidawi.
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obeJicntlj, or against your will. They answered, We come, obedient to

Uiy comiiiand.* And he formed tlieui into seven heavens, in two days :•*

and revealed unto every heaven its office. And we adorned the lower

heaven with lights, and placed Uierein a guard of angelsJ^ This is the dis-

jxjsition of the mighty, the wise God. If the Meccans withdraw/rom tJiese

instructions, say, I denounce unto you a sudden desti-uction, like the

destruction of Ad and Thamud. When the apostles came unto them

before them and behind them,' sai/lng, Worship God alone; they answered,

If our Lord had been pleased to send messengers, he had surely sent angels

:

and we believe not the niessage with which ye are sent. As to the tribe of

Ad, they behaved insolently in the earth, without reason, and said. Who t»

more mighty than we in strength ? Did they not see tliat God, who had

created thein, was more mighty than they in strength ] And they know-

ingly rejected our signs. Wherefore we sent against them a piercing wind,

on days of ill lack,' that we might make them taste the punishment of

shame in this world ; but the punishment of the life to come will be more

shameful ; and they shall not be protected therefrom. And as to Thamud,

we directed them ; but they loved blindness better than the tme direction

:

wherefore ihe terrible noise of an ignominious punishment assailed them,

for that which they had desei-ved ; but we delivered those who believed,

and feared God.* And warn tliem of the day on which the enemies of

God shall be gathered together unto hdl fire, and shall march in distinct

bands ; until, when they shall arrive thereat, their ears, and their eyes, and

their skins, shall bear witness against them of that which they shall have

wrought. And they shall say unto their skius,| Wherefore do ye bear

witness against us ? They shall answer, God hath caiLsed us to speak, who
giveth speech unto all things : he created you the fii-st time ; and unto him

are ye retuiTied. Ye did not hi<le yourselves, while ye sinned, so that your

ears, and your eyes, and your skins could not bear witness against you :"*

but ye thought that God was ignorant of many things which ye did. This

was your opinion, which ye imagined of your Lord : it hath ruined you
;

and ye are become lost people. Whether they bear their torment, hell fire

shall be their abode ; or whether they beg for favour, they shall not obtain

* " He cast his glance on the heaven, which was only a pile of smoke. He said

nnto heaven and earth, Come, obey my voice. Heaven and earth repHed, We
obey."

—

Savary.
P Viz., On the fifth and sixth days of the week. It is said the heavens were crea-

ted on Thursday, and the sun, moon, and stars, on Friday ; in the evening of which
last dav Adam was made.^

1 See chap. 15, p. 210.
' That is, on every side

; persuading and urging them continually, and by argu-
ments drawn from past examples, and the expectation of future rewards or punish-
ments.

* It is said that this wind continued from Wednesday to Wednesday inclusive,

being the latter end of the month Shawal ; and that a Wednesday is the day where-
on God sends down his judgments on a wicked people.'

* See chap. 7, p. V-'i. &c.

f " Why," shall t!.c guilty say unto them, "do ye bear witness against us?"

—

Savary.
" t. e. Ye hid your crimes from men, Tit tie thinking that your very members,

from which ye could not hide them, would rise up as witnesses against you.

® Jallalo'ddin, al Bciddwi. • Al BeidAwL
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favour. And we will give them the devils to he their companions j for they

dressed up for them the false notions ivhich they entertained of i\\i^ present

world, and q/that which is to come ; and the sentence justly fitteth them,

which was formerly pronounced on the nations of genii and men who were

before them ; for they perished.* The unbelievers say, Hearken not unto

this Koran : but use vain discourse^ during the reading thereof; that ye

may overcome the voice of the reader hy your scoffs and laughter. ^Yhere-

fore we will surely cause the unbelievers to taste a grievous punishment,

and we will certainly reward them for the evils which they shall have

wrought. This shall he the reward of the enemies of God, namely, hdl

fire ; therein is prepared for them an everlasting abode, as a reward for that

they have wittingly rejected our signs. And the infidels shall say in hellf

O Lord, show us the two who seduced us, of the genii and men,'' and we
will cast them under our feet, that they may become most base and despi-

cahle. Asfor those who say, Our Lord is God, and who behave uprightly;

the angels shall descend unto them,^ and shall say, Fear not, neither be ye

grieved ; but rejoice in the hopes of paradise, which ye have been pro-

mised. We are your friends in this life, and in that which is to come :

therein shall ye have that which your souls shall desire, and therein shall

ye obtain whatever ye shall ask for; as a gift from a gracious and merciful

God. Who speaketh better tlian he who inviteth unto God, and worketh

righteousness, and saith, I am a Moslem ? Good and evil shall not be held

equal. Turn away evil with that which is better ; and behold, the man
between whom and thyself there was enmity shall hecome, as it were, thy

warmest friend : but none shall attain to ih.h perfection, except they who
are patient ; nor shall any attain thereto, except he who is endued with a

great happiness of temper. And if a malicious suggestion be offered unto

thee from Satan, have recourse unto God ; for it is he who heareth and
knoweth. Among the signs of his power are the night, and the day, and

the sun and the moon. Worship not the sun, neither the moon : but

worship God, who hath created them ; if ye serve him. But if they

proudly disdain his service ; verily the angels, who are with thy Lord,

praise him night and day, and are not wearied. And among his signs

another is, that thou seest the land waste ; but when we send down rain

thereon, it is stirred and fermenteth. And he who quickeneth the earth

will surely quicken the dead ; for he is almighty. Verily those who im-

piously wrong our signs are not concealed from us. Is he, therefore,

* " Worshippers of the devils who drew unto them delusive pictures of the present

and the future, they have been included in the sentence which hath been denounced
against the past generations and the rebel spirits : reprobation is their portion."

—

Savary.
^ Or, Talk aloud.
^ i. e. Those of either species, who drew us into sin and ruin. Some suppose that

the two more particularly intended here are Eblis and Cain ; the two authors of

.nfidelity and murder.^
^ Either while they are living on earth, to dispose their minds to good, to presei've

them from temptations, and to comfort them ; or at the hour of death, to support them
in their la&t agony; or at their coming forth from their graves, at the resurrection.'

' Al Beidawi, Jallalo'ddin. 2 ;ji(lej>i.
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better, vrho shall be cast into Ml fire, or he who shall appear secure on the

day of resurrection ? Work that which ye will : he certainly beholdetli

whatever ye do. Verily they who believe not in the admonition o/^/tc Kordn,

after it hath come unto them, shall one day he discovered. It is certainly a

book of infinite value : vanity shall not approach it, either from before it,

or from behind it :"* it is ot, revelation from a wise G' d, whose praise is

justly to be celebrated. No other is said unto thee hy tJie injidds ofMecca

than what hath been formerly said unto the apostles before thee : verily thy

Lord is inclined to forgiveness, and is also able to chastise severely. If we
had revealed the Kordn in a foreign language,^ they had surely said, Unless

the signs thereof be distinctly explained, tee imll not receive tlie same : it

the book tontteii in a foreign tongue, and the person unto ich'Vi it is directed

an Arabian ] Answer, It is, unto those who believe, a sure guide, and a

remedy^r doubt and uncertainty : but unto those who believe not, it is a

thickness of hearing in their ears, and it is a darkness which covereth

them ; these are as they icho are called unto from a distant place. *^ t We
heretofore gave the book of the law unto Moses ; and a dispute arose con-

cerning the same : % and if a previous decree had not proceeded from thy

Lord, to respite the opposers of that revelation, verily the matter had been

decided between them, by the destruction of the infidels ; for they were in a

very great doubt as to the same. He who doth right, doth it to the advan-

tage ofhis own soul ; and he who doth evil, doth it against the same : for thy

Lord is not unjust towards his servants. [*XXY.] Unto him is reserved

the knowledge of the hour of judgment : and no fruit cometh forth from

the knops which involve it ; neither doth any female conceive in her womb^

nor is she delivered of her burden^ but with his knowledge. On the day

whereon he shall call them to him, saying, Where are my companions

which ye ascribed unto me ? they shall answer, We assure thee there is no

witness of this matter among us '.^ and tlie idols which they called on before

shall withdraw themselves from them ; and they shall perceive that there

win be no way to escape. Man is not wearied with asking good ; but if

evil befall him, he despondeth, and despaireth. And if we cause him to

taste mercy from us, after affliction hath touched him, he surely saith. This

is due to me on account of my deserts : I do not think the hour ofjudgmeyit

will ever come : and if I be brought before my Lord, I shall surely attain,

with him, the most excellent condition. But we will then declare unto

•

' That is, It shall not be prevailed against, or frustrated by any means, or in any
respect whatever.

* " They have refused to believe in the Korin, and it is the supremely excellen

book. None of the sacred books accuse it of falsehood."

—

Savary.
b See chap. 16, p. 223, &c.
« Being so far otf that they hear not, or understand not the voice of him who calls

to ihem.

t " Had we writti M the Koran in a foreign idiom, they would have exclaimed.
Why is it not writtt n in our own language ? Kcply to them, Is its stylo barbarous ?

Is its author an Arabian? This book is the light and remedy of believers. The
ears of the unbelievrrs are closed up. A cloud obscures their eyes. They will not
understand."

—

Savrr./.

X
" The subject of a thousand di^iputcs."

—

Suvary.
^ For they shall disclaim their idols at the resurrection.
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those who shall not have believed, that which they have wrought ; and we
will surely cause them to taste a most severe punishment. When we con-

fer favours on man, he turneth aside, and departeth without returning

thanks : but when evil toucheth him, he is frequent at prayer. Say,

What think ye ? if the Koran be from God, and ye believe not therein ;

who will lie under a greater error than he who dissenteth widely there-

Jrom ? Hereafter we will show them our signs in the regions of the earth,

and in themselves;® until it become manifest unto them that this hook is

the truth. Is it not sufficient /or thee that thy Lord is witness of all

things 1 Are they not in a doubt as to the meeting of their Lord at tlie

resurrection 7 Doth not he encompass all things %

CHAPTER XLII.

INTITLED, CONSULTATION;' REOiALED AT MECCA.*

IN THE NAME OF THE MOST MERCIFUL GOD.

H.M. A.S.K.^ Thus doth the mighty, the wise God reveal his will

unto thee ; and in like manner did he reveal it unto the 'prophets who were

before thee. Unto him helongeth whatever is in heaven, and in earth ; and
he is the high, the great God. It wanteth little but that the heavens be

rent in sunder from above, at the awfulness of his majesty : the angels cele-

brate the praise of their Lord, and ask pardon for those who dwell in the

earth. Is not God the forgiver o/ sins, the merciful ? But as to those who
take other gods for their patrons, besides him, God observeth their actions:

for thou ai-t not a steward over them. Thus have we revealed unto thee

an Arabic Koran, that thou mayest warn the metropolis of Mecca, and the

Arabs who dwell round about it ; and mayest threaten them with the day

of the general assembly, of which there is no doubt : one part shall then he

placed in paradise, and another part in hell. If God had pleased, he had
made them all of one religion ; but he leadeth whom he pleaseth into his

merJJFJ and the unjust shall have no patron or helper. Do they take other

patrons, besides him ? whereas God is the 07ily true patron : he quickeneth

the dead ; and he is almighty. Whatever matter ye disagree about, the

° By the surprising victories and conquests of Mohammed, and his successors.'
^ The title is taken from the verse wherein the believers are commended, among

other things, for using deliberation in their aifairs, and consulting together in order
to act for the best. Some, instead of this word, prefix the five single letters with
which the chapter begins.

e Jallalo'ddin excepts three verses beginning with these words, Say, I ask not of
you, for this my preaching, any reward, &c.

^ See the Prelim. Disc. sect. iii. p. 42, &c.

3 Al BeidawL
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decision thereofappertaineth unto God. This is God, my Lord : in him
do I trust, and unto him do I turn me :

* the Creator of heaven and earth :

he hath given you wives of your own species, and cattle both male and

female ; by which means he multiplieth you : there is nothing like him;

and it w he who heareth and seeth. His are the keys of heaven and earth
;

he bestoweth provision abundantly on whom he pleaseth, and he is sparing

unto whom hephasetk; for he knoweth all things. He hath ordained you

the religion which he commanded Noah, and which we have revealed unto

thee, Mohamnied, and which we commanded Abn\ham, and ^Moses, and

Jesws:^ saying, Obser%'e this religion, and be not divided therein. The
worship of one God, to which thou invitest them, is grievous unto the

unbelievers : God will elect thereto whom he pleaseth, and will direct unto

the same him who shall repent. Those loho lived in time's past were not

divided among themselves, until after that the knowledge of God's unity

had come unto them ; through their own perverseness : and unless a

previous decree had passed from the Lord, to bear icifh them till a deter-

mined time, verily the Tiiatter had been decided between them, by tlie

destruction of the gainsayers. They who have inherited the scriptures after

them'' are certainly in a perplexing doubt concerning the savie.^ Where-

fore invite them to receive the sure faith, and be urgent ivith them, as thou

hast been commanded ; and follow not their vain desires : and say, I believe

in all the scriptures which God hath sent down; and I am commanded to

establish justice among you : God is oiu* Lord and your Lord : unto us

idUI our works be imputed, and unto you icill your works be imputed : let

tJiere be no wrangling between us and you; for God will assemble us all at

the last day, and imto him shall we retm-n. As to those who dispute con-

cerning God, after obedience hath been paid him by receiving his religio7i,

their disputing sJiall be vain in the sight of their Lord ; and wrath shall

fall on them, and they shall suffer a grievous punishment. It is God who
hath sent down the scripture with truth; and the balance oftruejudgment:

and what shall inform thee whether the hour be nigh at hand ? They who
believe not therein wish it to be hastened by way ofmockery : but they who
believe dread the same, and know it to be the truth. Are not those who
dispute concerning the last hour in a wide error 1 God is bounteous unto

his servants : he provideth for whom he pleaseth ; and he is the strong, the

mighty. Whoso chooseth the tillage of the life to come," unto him will

we give increase in his tillage : and whoso chooseth the tillage of this

world, we will give him t/te fruit thereof ; but he shall have no part in the

life to come. Have t/te iddateis deities which ordain them a religion which

GrOD hath not allowed 1 But had it not been for the decree of respiting

their punishment to tlie day o/ separating tlie infidelsfrom tlie true believers,

judgment had beeen already given between them ; for the unjust shall

* "I have pnt my trust in Ilim. Unto Ilim I shall return,"—/Sorary.
* See the Prelim. Disc. sect. iv. pp. 50 and 54.

^ Vi:., the modem Jews and Christians.

* Not understanding the true meaninfr, nor hclieving the real doctrines thereof.

™ Labourinp here, to obtain a reward hereafter : for what is sown in this world
will be reaped in the next.
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surely suffer a painful torment. On that day thou slialt see the unjust in

great terror, because of their demerits ; and tkepenalty ^Aereo/*shall fall upon
them : but they who believe and do good works shall dwell in the delight-

ful meadoAvs of paradise ; they shall obtain whatever they shall desire, with

their Lord. This is the gTeatest acquisition. This is what God promiseth

unto his servants who believe and do good works. Say, I ask not of you,

for this my preaching, any reward, except the love of my relations :
* and

whoever shall have deserved well by one good action, unto him will we add

the merit of another action thereto ; for God is inclined to forgive, and
ready to reward. Do they say, Mohammed hath blasphemously forged a

lie concerning God % If God pleaseth, he will seal up thy heart :
° and

God will absolutely abolish vanity, and will establish the truth in his

words ;
° for he knoweth the innermost part of mei-Cs breasts,f It is he

who accepteth repentance fromhis servants, and forgiveth sins, and knoweth
that which ye do. He will incline his ear unto those who believe and work
righteousness, and will add unto them above ivhat they shall ask or deserve,

of his bounty : but the unbelievers shall suffer a severe punishment. If

God should bestow abundance upon his servants, they would certainly

behave insolently in the earth : % but he sendeth down by measure unto

every one that which he pleaseth ; for he well knoweth and seeth the condi'

tion of his servants. It is he who sendeth down the rain, after me/i have

despaired thereof, and spreadeth abroad his mercy ; and he is the patron,

justly to be praised. Among his sign^is the creation of heaven and earth,

and of the living creatures with which he hath replenished them both ; and
he is able to gather them together before his tribunal, whenever he pleaseth.

Whatever misfortune befalleth you is sent unto you by God, for that which
your hands have deserved ; and yet he forgiveth many things : ye shall not

frustrate the divine vengeance in the earth ; neither shall ye have any pro-

tector or helper, against God. Among his signs also are the ships running

in the sea, like high mountains : if he pleaseth, he causeth the wind to

cease, and they lie still on the back of the water : (verily herein are signs

unto every patient and grateful person :) or he destroyeth them by ship)-

wreck, because of that which their crews have merited; though he pardoneth
many things. § And they who dispute against our signs shall know that

* " The love of your kindred."

—

Savary.
° The meaning of these words is somewhat obscure. Some imagine they express

a detestation of the forgery charged on the prophet by the infidels; because none
could be capable of so wicked an action, but one whose heart was close shut, and
knew not his Lord : as if he had said, Godforbid that thou shoiddest he so void of
grace, or have so little sense of thy duty ! Others think the signification to be, that
God might strike all the revelations which had been vouchsafed to ISroharamed out
of his heart at once

; and others, that God would strengthen his heart with patience
against the insults of the unbelievers.^

° Wherefore if the doctrine taught in this book be of man, it will certainly fail
and come to nothing; but if it be of God, it can never be overthrown.^
t " He Avill impress upon thy heart the seal of patience. He will destroy false-

hood, and confirm the truth of his words. He fathometh the depth of every heart."—Savary.

X " Excess of prosperity would have ade them forget moderation."—Savary.
§ " If the crimes of mariners have merited his anger, he drowneth them, but his

mercy often prevaileth over his justice ''—Savary.

* Al Beidjiwi. 5 J^lcm.
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there will be no way for them to escape our vengeance. Whatever tilings

are given you, thei/ are the provision of this present life : but the reward
which is with GrOD is better, and more durable, for those who believe, and

put their trust in their Lord ; and who avoid heinous and filthy crimes, and
when they are angry, forgive ; and who heai'ken unto their Lord, and are

constant at prayer ; and whose afiairs are directed by consultation among
themselves, and who give alms out of what we have bestowed on them

;

and who, when an injuiy is done them, avenge themselves p (and the

retaliation of evil ought to be an evil proportionate thereto) : but he who
forgiveth, and is reconciled urdo his enemy, shall receive his reward from

God ;
** for he loveth not the unjust doers. And whoso shall avenge him-

self, after lie hath been injured ; as to these, it is not lawful to punish them

for it : but it is only lawful to punish those who wrong men, and act inso-

lently in the earth, against justice ; these shall suffer a grievous punishment.

And whoso beareth injuries patiently, and forgivetli ; verily this is a neces-

sary work. Whom God shall cause to err, he shall afterwards have no

protector. And thou shalt see the ungodly, who shall say, when they

behold the punishment prepared/or them, Is tliere no way to return back

irdo tlie world ? And thou shalt see them exposed unto hell fire ; dejected,

because of the ignominy tliey shall undergo : they shall look at t/ie fire

sideways, and by stealth;* and the true believei-s shall say. Verily the

losers are they who have lost their own souls, and their families, on the day

of resurrection : sIiaM not the ungodly continue in eternal torment ? They

shall have no protectors to defend them against God : and whom GrOD shall

cause to err, he shall find no way to the truth. Hearken unto your Lord,

before the day come, wliich God will not keep back : ye shall have no phice

of refuge on that day; neither shall ye be able to deny your sins. But if

those to whom thou preacliest turn aside/ro??i thy admonitions, verily we have

not sent thee to be a guardian over them : f thy duty is preaching only.

When we cause man to t tste m- rcyfromus, he rejoiceth thereat; but if evil

Ijefall them, for that which their hands have formerlycommitted, verily man
becometh ungrateful. Unto God appertaineth the kingdom of heaven and

earth : he createth that which he pleaseth ; he giveth females unto wliom

he pleaseth, and he giveth males unto whom he pleaseth; or he giveth

them males and females jointly : and he maketh whom he pleaseth to be

childless : for he is ^\dse and powerful It is not^7 for man that God
should speak unto him other^vise than by private revelation, or firom beliind

a veil, or by his sending of a messenger to reveal, by his permission, that

which he pleaseth ; for he is high and wise. Thus have we revealed unto

p Using the means which God has put into their hands for their own defence.

This is added to complete the character here given; for valour and courage are not

inconsiste nt with clemency ;
* the rule being

—

Fiircere subjectis, et debellare superbos.

<i See chap. 5. p. 88, kc.
* " Covered with shame, they shall start back in terror, and shall look upon the

flames with an eve of dismay.''— -S'/i-ary.

f *'lf thej persist in their unbelief, thou ceasest to be their guide."—5aya;y,

« Al Bcidawi
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thee a revelation/ bj our command. Thou didst not understand, before

this, what the book of the Koran was, nor what the faith was : but we have
ordained the same/br a light ; we will thereby direct such of our servants
as we please : and thou shalt surely direct them into the right way, the
way of God, unto whom helongeth whatever is in heaven and in earth.

Shall not all things return unto God ?

CHAPTER XLIII.

INTITLED, THE ORNAMENTS OF GOLD;' REVEALED AT MECCA.*

IN THE NAIVIE OF THE MOST JMERCIFUL GOD.

H. M." By the perspicuous book; verily we have ordained the same an
Arabic Koran that ye may understand : and it is certainly written in the
original book,"^ kept with us, being sublime and full of wisdom. Shall we
therefore turn away from you the admonition, and deprive you thereof
because ye are a people who transgress 1 And how many prophets have
we sent among those of old 1 and no prophet came unto them, but they
laughed him to scorn : wherefore we destroyed nations who were more
mighty than these in strength ; and the example of those who were of old

hath been already set before them. If thou ask them who created the
heavens and the earth, they will certainly answer, The mighty, the wise

God created them : who hath spread the earth as a bed for you, and hath
made you paths therein, that ye may be directed : and who sendeth down
rain from heaven by measure, whereby we quicken a dead countiy

; (so

shall ye be brought forth/rom your graves :) and who hath created all the
various species of things, and hath given you ships and cattle, whereon ye
are carried ; that ye may sit firmly on the backs thereof, and may remember
the favour of your Lord, when ye sit thereon, and may say, Praise be unto
Mm, who hath subjected these unto our service ! for we could not have
mastered them by our own power : * and unto our Lord shall we surely

return. Yet have they attributed unto him some of his servants as his

offspring : verily man is openly ungi-ateful. Hath God taken daughters out

of those beings which he hath created ; and hath he chosen sons for you 1

But when one of them hath the news brought of the birth of a child of that

' Or, as the words may be also translated, Thus have we sent the spirit Gabriel unto
thee, with a revelation.

8 The word chosen for the title of this chapter occurs p. 398.
* Some except the verse beginning with these words, And ask our apostles whom

we have sent before thee, &c.
° See the Prel. Disc. sect. iii. p. 42, &c.
^ i. e., The preserved Table ; which is the original of all the scriptures in general.
* " Borne on the land and on the sea, ought ye not to call to mind his benefits, and

to say, Praise be to him who hath made his creatures administer unto our wants!
We could not have procured unto ourselves these advantages."

—

Savary.

2u
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8ex which thoy attribute unto the Merciful, as hi^ similitude, his face

becometh black, and ho is oppressed with sorrow.* Do they therefore

attribute unto Godfemale tssite, which are brought up among ornaments,

and are contentious without cause ?* And do they make the angels, who

are the servants of the Merciful, females 1 Were they prescLt at their

creation ? Their testimony shall be wi-itten down, and they shall be

examined concerning tJce same, on tlui day ofjudgment. And they say. If

the Merciful had pleased, we had not worshipped them. They have no

knowledge herein : they only utter a vain lie.f Have we given them a

book of revelations before this ; and do they keep the same in their

custody ? But they say. Verily we found our fathers practising a religion

;

and we are guided in their footsteps. Thus we sent no preacher before

thee, unto any city, but the inhabitants thereof who lived in affluence, said.

Verily we found our fathers practising a religion : and we tread in their

footsteps. A nd the preacher answered, What, although I bring you a more

right religion than that which ye found your fathers to practise 1 A nd
they replied, Verily we believe not that which ye are sent to 'preach.

Wherefore we took vengeance on them : and behold what hath been the

end of those who accused our apostles of imposture. Eeniemher when
Abraham said unto his father, and his people. Verily I am clear of the gods

which ye worship, except him who hath created me ; for he will direct me
arigJU. And he ordained this to be a constant doctrine among his posterity

;

that they should be turned y/'o?/i idolatry to the worship oftlie only true God.

Verily I have pennitted these Meccans and their fathers to live in pros-

perity, until the truth should come unto them, and a manifest apostle : but

now the ti-uth is come unto them, they say. This is a piece of sorcery ; and

we believe not therein. And they say. Had this Koran been sent down
unto some great man of either of the two cities,^ we woidd have received it.

Do they distribute the mercy of thy Lord 1 ^ We distribute the necessary

provision among them, in this present life, and we raise some of them
several degrees above the others, that the one of them may take the other

to serve him : and the mercy of thy Lord is more valuable than the riches

which they gather together. If it were not that mankind would have

become one sect of infidels, verily we had given unto those who believe not

in the Merciful, roofs of silver to their houses, and staire of silver, by which

they might ascend thereto, and doors of silver to their houses, and couches

of silver, for them to lean on ; and ornaments of gold : for all this is the

provision of the present life ; but the next life with thy Lord shall be for

those who fear hirn. Whoever shall withdraw from the admonition of the

Merciful, we will chain a devil unto liim ; and he shall be his inseparable

» See chap. 10, p. 218, !cc.

* " Can the Eternal be the father of a capriciotis bcin^, of a daughter, whose yotith

is passed in the midst of ornament and of dress?"

—

Savart/.

f "Did heaven command this worship unto them? They blaspheme."

—

Savart/.

y i. e. To one of the principal inhabitants of Mecca, or of Taycf ; such as al Walid
Ebn al Mogheira, or ()rwa Ebn Masud the Thakifite.'

« By this expression the prophetic oflace is here particularly intended.

7 Al Bciddwi
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companion : (and tlie devils shall turn them aside from the way of truth;

yet they shall imagine themselves to he rightly dii-ected :) until, when he
shall appear before us at the last day, he shall say unto the devil,^ Would to

God that between me and thee there was the distance of the east from the

west ! Oh how wretched a companion art thou ! But wishes shall not

avail you on this day, since ye have been unjust; for ye shall be partakers

of the same punishment. Canst thou, 'proi^et, make the deaf to hear,

or canst thou direct the blind, and him who is in a manifest error?

Whether we take thee away, we will surely take vengeance on them ; or

whether we cause thee to see thepunishment with which we havethreatened

them executed^ we will certainly prevail over them. Wherefore hold fast

i/ie doctrine which hath been revealed unto thee ; for thou art in a right

way : and it is a memorial unto thee and thy people, and hereafter shall ye

be examined concerning your observance thereof. And ask our apostles

whom we have sent before thee,^ whether we have appointed gods for them
to worship, besides the Mercifid. We formerly sent Moses with our signs

unto Pharaoh and his princes, and he said, Yerily I am the apostle of the

Lord of all creatures. And when he came unto them with our signs,

behold, they laughed him to scorn ; although we showed them no sign, but

it was greater than the other :
^ and we inflicted a punishment on them,^

that peradventure they might be converted. And they said unto Moses^

O magician, pray unto thy Lord for us, according to the covenant which

he hath made with thee ; for we ivill certainly he directed. But when we
took the plague from off them, behold, they brake their promise. And
Pharaoh made proclamation among his people, saying, O my people, is not

the kingdom of Egypt mine, and these rivers,® which flow beneath me %

Do ye not see ?* Am not I better than this Moses, who is a contemptible

person, and can scarce express himself intelligibly?^ Have bracelets of

gold, therefore, been put upon him ;^ or do the angels attend him in orderly

procession ? And Pharaoh persuaded his people to light behaviour; and

they obeyed him : for they were a wicked people. And when they had
provoked us to wrath, we took vengeance on them : and we drowned them

a See chap. 19, p. 253.
^ That is, Ask those who profess the rehgions which they taught, and their

learned men.^
« Literally, Than its sister. The meaning is, that the miracles were all very great

and considerable, or as the French may express it, by a phrase nearly the same, les

uns plus grands que les autres.

^ Viz. the successive plagues which they suffered, previous to their final destruc-
tion in the Red Sea.

« To wit, the Nile and its branches.^
* "Pharaoh, having assembled his people, said unto them. Doth not the empire

of Egypt belong unto me ? This river, these canals, do they not flow under my
laws ? Think ye not thus ? "Savary.

f See chap. 20, p. 256, note ^.

f
Such bracelets were some of the insignia of royalty : for when the Egyptians

raised a person to the dignity of a prince, they put a collar or chain of gold about
his neck,i and bracelets of gold on his wrists.^

8 Al Beidawi, Jallalo'ddin, &c » Al Beidawi. i See Gen. xli. 42.
2 Al Beidawi. Jallalo'ddin.
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all : and we made tliem a precedent, and an example unto otlicrs. And
when the son of Mary was proposed for an example, behold, thy people

cried out through excess o/j> y thereat ;^' "^ and they said, Are our gods better,

or he 1 They l)ave proposed this instance unto thee no otherwise than for

an occasion of dispute : yea, they are contentious men. Jesus is no other

than a sen*ant, whom we fivvoured with the gift of prophecy ; and we

appointed him for an example > unto the children of Israel : (if we pleased,

verily we could from yourselves produce angels, to succeed you in the

earth :^^ and he shall be a sign of the approach rf the last hour;^ wherefore

doubt not thereof And follow me : this is the right way. And let not

Satan cause you to turn aside; for he is your open enemy. And when

Jesus came with evident miracles, he said, Now am I come unto you with

wisdom,'" and to explain unto you part of those things concerning which ye

disagree ; wherefore fear God, and obey me. Yerily God is my Lord, and

your Lord; wherefore worship him; this is the right way. And the

confederated sects among them fell to variance :° but woe unto those who

have acted unjustly, because of the punishment of a grievous day. Do the

unbelievers wait for any other than the hour ofjudgment; that it may come

upon them suddenly, while they foresee it not 1 TJie intimate friends, on

that day, shall be enemies unto one another; except the pious. O my
servants, tliere slmU no fear come on you this day, neither shall ye be

grieved ; who had believed in our signs, and have been Moslems : enter

ye into pai-adise, ye and your wives, with gi'eat joy. Dishes of gold shall

^ This passage is generally supposed to have been revealed on occasion of an

objection mad^by one Ebn al Zabiiri, to those words in the twenty-first chapter,'

bv which all in general, who were worshipped as deities, besides God, are doomed

to hell: whereupon the intidels cried out, We are contented that our gods should be

with Jesus; for he also is worshipped as God.^ Some, however, are of opinion it might

have been revealed in answer to certain idolaters, who said that the Christians,

Avho received the scriptures, worshipped Jesus, supposing him to be the son of God;

whereas the angels were more worthy of that honour than he."

"The example of Jc.?us, the son of Mary, was proposed to the idolaters, and

thev started back thereat."—S<ivary.
5 Or an instance of our power, by his miraculous birth.

^ As easilv as we produced Jesus without a father.^ The intent of the words is

to show how just and reasonable it is to tliink, that the angels should bear the re-

lation of children to men, rather than to God; they being his creatures, as well as

men, and equally in his power.
' For some time before the resurrection Jesus is to descend on earth, according

to the Mohammedans, near Damascus,^ or, as some say, near a rock in the holy

land named Afik, with a lance in his hand, wherewith he is to kill Antichrist, whom
he will encounter at Ludd, or Lydda, a small town not far from Joppa.* They
add, that he will arrive at Jerusalem at the time of morning prayer, that he shall

jtcrform his devotions after the Mohammedan institution, and ofliciate instead of

the Imam, who shall give place to him; that he A\ill break down the cross, and
destroy the churches of the Christians, of whom he will also make a general slaughter,

excepting only such as shall profess Islam, &c.'
«" That is, with a book of revelations, and an excellent system of religion.

" This may be understood either of the Jews in the time of Jesus, who opposed

his doctrine, or of the Christians since, who have fallen into various opinions con-

ccming him ; some making him to be God, others the son of God, and others one

of the persons of the Trinity, &c.i<* (Savary applies it to the Christians.;

' See p. 272. * Jallalo'ddin, al Beidawi. « lidcm. ' lideno. 7 See the

Prelim. Disc. sect. iv. p. 57, 68. ^ See ibid. p. 57. » Al Beidilwi. ao Idem,

Juiiulo'ddia.
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be carried round unto them, and cups without handles; and therein shall

they enjoy whatever tlidv souls shall desire, and lohatever their eyes shall

delight in : and ye shall remain therein for ever. This is paradise, which
ye have inherited as a reward for that which ye have wrought. Therein
shall ye have fruits in abundance, of which ye shall eat. But the wicked
shall remain for ever in the torment of hell : it shall not be 'made lighter

unto them ; and they sha^^l despair therein.* "We deal not unjustly with

tliem, but they deal unjustly ivith tlieir oivn souls. And they p-hall call

aloud, saying, Malec,^ intercedefor us that thy Lord would end us hy

annihilation. He shall answer,^ Verily ye shall remain here for ever.

We brought you the truth heretofore, but the greater part of you abhorred

the truth. Have the infidels fixed on a method to circumvent our apostle ?

Verily we will fix on a method to circumvent them. Do they imagine that we
hear not their secrets, and tlieir private discourse 1 Yea; and our messen-

gers who attend them*^ write down the same. Say, If the Merciful had
a son, verily I would he the first of those who should worship him. Far be
the Lord of heaven and earth, the Lord of the throne, from that which
they affirm of him! Wherefore let them wade in their vanity, and divert

themselves until they, arrive at their day with which they have been threat-

ened,t He who is God in heaven, is God on earth also : and he is the

wise, the knowing. And blessed be he unto whom appertaineth the
kingdom of heaven and earth, and of whatever is between them ; with
whom is the knowledge of the last hour ; and before whom ye shall be as-

sembled. They whom they invoke besides him have not the privileo-e to

intercede yb?* others; except those who bear witness to the truth, and know
tlce same^ If thou ask them who hath created them, they will surely

answer, God. How therefore are they turned away to the worship of
others ? God also heareth the saying of the prophet, O Lord, verily these

are people who believe not : and he answereth, Therefore turn aside from
them ; and say. Peace :® hereafter shall they know their folly.

* "Their rigour shall never be mitigated. The guilty shall preserve a melan-
choly silence."

—

Savary.
° This the Mohammedans suppose to be the name of the principal angel who has

the charge of hell.

P Some say that thi? answer will not be given till a thousand years after.
^ i. e. The guardian angels.

t " Let them waste their time in vain disputes. The day which is promised unto
them shall come upon them by surprise."

—

Savary.
"• That is, to the doctrine of God's unity. The exception comprehends Jesus,

Ezra, and the angels
; who will be admitted as intercessors, though they have been

worshipped as gods.^
• See chap, 25, p. 300, note p.

1 AlBeidawi, JaUalo'ddin.
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CHAPTER XLIV.

INTITLED, SMOKE;* REVEALED AT MECCA,"

IN TUE NAME OF THE MOST M&RCIFUL GOD.

IT. M.^ By the perspicuous book of the Koran ; verily we have sent

down the same on a blessed night^ (for we had engaged so to do), on the

niglU wherein is distinctly sent dowii the decree of every determined thing,

as a command from us.'^* Yerily, we Jjave ever used to send apostles with

reveluii'iis, at proper intervals, as a mercy from thy Lord ; for it is he who

heareth arul knoweth : the Lord of heaven and earth, and of whatever is

between them ; if ye are men of sure knowledge. There is no God but he

:

he giveth life, and he causcth to die ; he is your Lord, and the Lord

of your forefathers. Yet do they amuse themselves with doubt. But

observe them, on the day loJiereon the heaven shall produce a risible smoke,

which shall cover mankind :"* this rvill be a tormenting plague. Theij sluiU

say, O Lord, take this plague from off us : verily we will become true be-

lievers, How should an admonitioti be of avail to them in this condition;

when a manifest apostle came unto them, but they retired from him, saying,

This man is instructed bi/ others,'^ or is & distracted person ? We will take

the plague from off you, a little : but ye will certainly return to your infi-

delity!^ On the day whereon we shall fiercely assault tJiem with great

* This word occurs within a few lines from the beginning of the chapter.

" Some cxccj)t the verse beginning. We u-ill take the plague of you a little, &c.

* See the Prelim. Disc. sect. iii. p. 42, &c.

y Generally supposed to be that between the 23rcl and 24th of Ramadan. See

ibid. p. 46, and chap. 97, and the notes there.

* For annually on the night, as the Mohammedans are taught, all the events of

the ensuing year, with respect to life and death, and the other atfairs of this world,

are disposed and settled.^ Some, however, sujipose that these words refer only to

that particular night on which the Koran, wherein are completely contained the

divine determinations in respect to religion and morality, was sent down;' and ac-

cording to this exposition the passage may be rendered. The night whereon every

determined or U'ljuJoed matter was sent down.
* '•! swear it by the book of evidence: we sent it down unto thee on the blessed

night, for the instruction of mortals. On the same night eternal wisdom put the

Bcal unto its laws."

—

Savory.
* The commentators difter in their expositions of this passage. Some think it

gpoken of a smoke which seemed to fill the air, during the famine which was in-

flicted on the Meccans in Mohammed's time,* and was so thick, that though they

could hear, yet they could not see one another.* But according to a tradition of

Ali, the smoke here meant is that which is to be one of the previous signs of the

day of judgment.^ and will fill the whole space from east to west, and last for forty

days. This smoke, they say, will intoxicate the infidels, and issue at their nose,

ears, and posteriors ; but will very little incommode the true believers.^
»> See chap. 16, p. 223.
« If we follow the former exposition, the words are to be understood of the ceas-

ing of the famine, upon the intercession of Mohammed, at the desire of the Koreish,

and on their promise of believing on him ; notwithstanding which they fell back to

their old incredulity: but if we follow the latter exposition, they are to be under-
stood of God's taking away the i)lague of the smoke, after the expiration of forty

days, at the prayer of the infidels, and on their promise of receiving the true faith
;

which being done, they will immediately return to their wonted obstinacy.

> Jallalo'ddin, al Bcidawi. » lidem. « See chap. 23, p. 284, note «».

* Al Zamakh., al Beidawi, Yahya, Jallalo'ddin. « Sec the Prelim. Disc. sect.

iv. p. 68. 7 Al Zamakh., al Bcidawi.
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power,*! verily we will take vengeance on thein. We made trial of tlie

people of Pharaoh before them, and an honourable messenger came
unto them, saying, Send unto me the servants of God f verily I am a.

faithful messenger unto you : and lift not yourselves up against God ; for

I come unto you with manifest power. And I fly for protection unto my
Lord, and your Lord, that ye stone me not.^ If ye do not believe me, at

least depart from me.^ And wheii they accused him o/im,postu7'e, he called

upon his Lord, saying, These are a wicked people. And God said unto him,

March forth with my servants by night ; for ye will he pursued : and leave

the sea divided, that the Egyptians may enter the same; for they are a host

doomed to be di'owned. How many gardens, and fountains, and fields

of corn, and fair dwellings, and advantages which they enjoyed, did they

leave behind them ! Thus we dispossessed them tJiereof; and we gave the

same for an inheritance unto another people.^ Neither heaven nor earth

wept for them ; ' neither were they respited any longer. And we delivered

the children of Israel from a shameful affliction ; from Pharaoh ; for he

was haughty, and a transgressor : and we chose them, knowingly,^ above

all people j and we showed them several signs,^ wherein was an evident

trial. Verily these Meccans say, Assuredly ourfinal end wiU be no other

than our first natural death ; neither shall we be raised again : bring now
our forefathers hack to life, if ye speak truth. Are they better, or the

people of Tobba,°^ and those who were before them % we destroyed them,

because they wrought wickedness. We have not created the heavens and

the earth, and whatever is between them, by way of sport : we have created

them no otherwise than in truth ;^* but the greater part of them do not

understand. Yerily the day of separation ° shall he the appointed term of

them all : a day, whereon the master and the servant shall be of no advan-

tage to one another, neither shall they be helped ; excepting those on whom

^ Some expound this of the slaughter at Bedr, and others of the day of judgment.
® i. e. Let the Israelites go with me to worship their God.
f Or, that ye injure me not, either by word or deed.*
s Without opposing me, or offering me any injury, which I have not deserved from

you.
^ See chap. 26, p. 204.
* That is, None pitied their destruction.
^ i. e. KnoAving that they were worthy of our choice; or notwithstanding we knew

they would, in time to come, fall into idolatry, «&c.

1 As the dividing of the Red Sea ; the cloud which shaded them ; the raining on
them manna and quails, &c.i

™ Viz., the Hamyarites whose kings had the title of Tobba.2 The commentators
tell us that the Tobba here meant was very potent, and built Samarcand, or, as

others say, demolished it ; and that he was a true believer, but his subjects were
infidels.3

This prince seems to have been Abu Garb Asaad, who flourished about seven

hundred years before Mohammed, and embraced Judaism, which religion he first

introduced into Yaman (being the true religion at that time, inasmuch as Ghris-

tianity was not then promulgated), and was, for that cause probably, slain by his

own people.*
° See chap. 21, p. 265, and chap. 38, p. .373.

* " The heavens, the earth, and the whole universe, are not the effect of chance.

Out of nothing have we created them."

—

Savary.
° u e. The day of judgment, when the wicked shall be separated from the right-

eous, &c.

* Al Beidawi. ^ Idem. 2 ggg the Prelim. Disc. sect. i. p. 7. ' Al Beidawi,

Jallalo'ddin. * Al Jauuabi. Vide Poc. Spec. p. 60.
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GrOD sliall have mercy; for lie is the mighty, the merciful. Yerily, thefruit

o/'the tree of al Zakkiim shall be the food of the impious;'' as tlie dregs of

oil shall it boil in the bellies o/the damned* like the boiling of the hottest

\<'ater. A nd it sJiall be said to the tormentors, Take him, and di-ag him into

the midst of hell : and jx)ur on his head the torture of boiling water, saying^

Taste this; for thou art that mighty and honourable person. Verily this is

the punishment of which ye doubted But the pious shall be lodged in

a place of security, among gardens and fountains : they shall be clotlied in

fine silk, and in satin ; and they shall sit facing one another.! Thus shall

it be : and we will espouse them to fair damsels, having large black eyes.

In that place shall they call for all kinds of fruits, in full security: they

shall not taste death therein, after the first death ; and God shall deliver

from the pains of hell : through the gracious bounty of thy Lord. This

^•ill be great felicity. Moreover we have rendered the Koran easy/or thee,

by revealing it in thine own tongue ; to the end that they may be ad-

monished : wherefore do thou wait t/te event; for they wait to see some

misfortune befall thee.

CHAPTEPv XLY.

ENTITLED, THE KNEELING ;i REVEALED AT MECCA,

IN THE KAME OF THE MOST MERCIFUL GOD.

H. IsV The revelation of this book is from the mighty, the wise God.

Verily both in heaven and earth are signs of the divine j^ower wuio the true

believers : and in the creation of yourselves, and of the beasts which are

scattered over theface ofthe earth, are signs unto people of soundjudgment
; %

and also in the vicissitude of night and day, and the rain wliich God

sendeth down from heaven, whereby he quickeneth the earth after it hath

been dead : in the change of the winds also are signs unto people of im-

derstanding. These are the signs of God ; we rehearse them unto thee with

truth. In what revelation therefore will they believe, after they have

rejected God and his signs ? Woe unto every lying and impious pei-son
;

who heareth the signs of God, which are read imto him, and afterwards

proudly persisteth in infidelity, as though he heard them not : (denounce

unto him a painful i>unisliment :) and who, when he cometh to the know-

ledge of any of our signs, receiveth the same with scorn. § For these

is prepared a shameful punishment : before them lieth liell ; and whatever

they shall have gained shall not avail them at all, neither shall the idols

P Jallalo'ddin supposes this passage to have been particularly levelled against Abu
Jahl.

* " Like molten metals, it shall devour their entrails."

—

Savary.

t
" They shall look on each other benevolently."— .Saivjry.

*> The word from which this chapter is dcnomiuated occurs page 406.
' See the Prelim. Disc. sect. iii. p. 42, &c.

I
" Manifest his wisdom unto those who sincerely believe."

—

Savary.

§ " If they know the divine doctrine, it is only to make of it an object of mockery,"
Savary.
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which tliey have taken for tJieir patrons, besides God : and they shall suffer

a grievous punishment. This is a true direction : and for those who
disbelieve the signs of their Lord, is prepared the punishment of a painful

torment. It is God who hath subjected the sea unto you, that the ships

may sail therein, at his command j and that ye may seek advantage urdo

yourselves hy commerce, of his bounty ; and tliat ye may give thanks : and
he obligeth whatever is in heaven and on earth to serve you ; the whole

beiiig from him. Yerily herein are signs unto people who consider. Speak
unto the true believers, that they forgive those who hope not for the days

of GoD,^* that he may reward people according to what they shall have

wrought. Whoso doeth that which is right doth it to the advantage ©/"his

own soul; and whoso doeth evil doth it against the same: hereafter shall

ye return unto your Lord. We gave unto the children of Israel the book

of the law, and wisdom, and prophecy; and we fed them with good things,

and preferred them above all nations : and we gave them plain ordinances

concerning the business ofreligion;'^ neitherdo they fall to variance, except

after that knowledge had come unto them, through envy amongst them-
selves : but thy Lord will decide the controversy between them, on the day
of resurrection, concerning that wherein they disagree. Afterwards we
appointed thee, Mohammed, to promulgate a law concerning the business

of religion : wherefore follow the same, and follow not the desires of those

who are ignorant.* Yerily they shall not avail thee against God at all; the

unjust are the patrons of one another; but God is the patron of the pious.

This Kordn delivereth evident precepts unto mankind ; and is a direction

and a mercy, unto people who judge aright. Do the workers of iniquity

imagine that we will deal with them as with those who believe and do good
works; so that their life and their death shall be equal 1 An ill judgment
do they make. God hath created the heavens and the earth in truth; that

hemay recompense every soul according to that which it shall have wrought

:

and they shall not be treated unjustly. What thinkest thou ? He who
taketh his own lust for his God, and whom God causeth knowingly to err,

and whose ears and whose heart he hath sealed up, and over whose eyes he
hath cast a veil ; who shall direct him, after God shall have forsaken him ?

Will ye therefore not be admonished ? They say. There is no other life,

except our present life : we die, and we live ; and nothing but time de-

Btroyeth us. But they have no knowledge in this matter; they only follow

a 17am opinion.^ And when our evident signs are rehearsed unto them,

^ By the days of God, in this place, are meant the prosperous successes of his

people in battle against the infidels.-^ The passage is said to have been revealed
on account of Omar, who being reviled by one of the tribe of Ghifar, was thinking
to revenge himself by force. Some are of opinion that this verse is abrogated by
that of war.^

* " Exhort the believers to extend forgiveness unto the unbelievers."

—

Suvary.

t "We prescribed unto them the worship of the true God.''

—

Savary.
* That is, of the principal Koreish, who were urgent with Mohammed to return

to the religion of his forefathers.^

X
" Ignorance hath given birth to this opinion, and hath converted it into a

dogma."

—

Savary.

6 See p. 205, note % » Al BeidawL ? Idem.
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their argument widch they offer ayainat tlie same, is no other than that they

say, Bring to life our fathers who have been dead; if ye speak truth. Say,

God giveth you life ; and afterwards causeth you to die : hereafter will

he assemble you together on the day of resurrection ; there is no doubt

thereof ; but the greater part of men do not understand. Unto God apper-

taineth the kingdom of heaven and earth ; and the day whereon the hour

shall be fixed, on that day shall those wlio charge the Koran with vanity

perish. And thou shalt see every nation" kneeling : eveiy nation shall be

called unto its book of account; and it sJiall he said unto them, This day

shall ye be rewarded according to that which ye have wrought. This our

book will speak concerning you with tinith ; therein have we written down

whatever ye have done.^ As to those who shall have believed and done

good works, their Lord shall lead them into his mercy : this shall be mani-

fest felicity. But as to the infidels, it sJudl he said unto them. Were not

my signs rehearsed unto youl but ye proudly rejected tJiem, and became a

wicked people! And when it was said unto you, Verily the promise of

God is true : and as to the hour ofjudgment, tJiere is no doubt thereof : ye

answered, We know not what the hour ofjudgment is : we hold an uncertain

opinion only; * and we are not well assured of this matter. But on that

day the evils of that which they have wrought shall aj^pear unto them; and

that which they mocked at shall encompass them : and it shall be said unto

them. This day will we forget you, as ye did forget the meeting of this your

day : and your abode shall he /lell fire ; and ye shall have none to deliver

you. This shall ye sitter, because ye turned the signs of God to ridicule

;

and the life of the world deceived you. On this day, therefore, they shall

not be taken forth from thence, neither shall they be asked any more to

render themselves well-pleasing unto God. Wherefore praise be unto God,

the Lord of the heavens, and the Lord of the earth ; the Lord of all crea-

tures: and unto him be glory in heaven and earth; for he is the mighty,

the wise God,

CHAPTER XLVL

INTITLED, AL AHKAF,y REVEALED AT MECCA.

IN THE KAME OF THE MOST MERCIFUL GOD.

[*XXVI.] H.M.'^ The revelation of this book is from the mighty, the

Wise God. We have not created the heavens, and the earth, and whatever

** The original word Ommat properly signifies a people who profess one and the
same law or religion.

* See the Prelim. Disc. sec. iv. p. 63.

• "It is a chimerical opinion, which is established among us."

—

Savary.
y Al Ahkaf is the plural of Hekf, and signifies sands which lie in a crooked or

winding manner; whence it became the name of a territory in the province cf

Hadramaut, where the Adites dwelt. It is mentioned about the middle of the

chapter.
" See the Prelim. Disc. sect. iii. p. 42, &c.
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is between tlieai, otherwise than in truth/'' and for a determined period :^*

but the unbelievers turn away from the warning which is given them. Say,
What think ye ? Show me what ^:»ar^ of the earth the idols which ye
invoke, besides God, have created? Or, had they any share in the

creation of the heavens ?t Bring me a book of scripture revealed before

this, or some footsteps of ancient knowledge, to countenance your idolatrous

practices ; if ye are men of veracity. Who is in a wider error than he who
invoketh, besides God, that which cannot return him an answer, to the day
of resurrection ; and idols which regard not their calling on them : and
which, when men shall be gathered together tojudgment, will become their

enemies, and will ungratefully deny their worship ] When our evident

signs are rehearsed unto them, the unbelievers say of the truth," when it

Cometh unto them, This is a manifest piece of sorcery. Will they say,

Mohammed hath forged it ? Answer, If I have forged it, verily ye shall

not obtain for me diiij favour from God : he well knoweth the injurious

language which ye utter concerning it : he is a sufficient witness between
me and you ; and he is gracious and merciful. Say, I am not singular

among the apostles ;^ neither do I know what will be done with me or with

you hereafter : I follow no other than what is revealed unto me ; neither

am I any more than a public warner. Say, What is your opinion ? If

this hook be from God, and ye believe not therein ; and a witness of the

children of Israel bear witness to its consonancy wiWi the law^ and believeth

therein ; and ye proudly reject the same : are ye not unjust doers ? Yerily

God directeth not imjust people. But those who believe not say of the

true believers. If the doctrine of tlie Kordn had been good, they had not

embraced the same before us.^ And when they are not guided thereby,

they say. This is an antiquated lie. Whereas the book of Moses was
revealed before the Kordn, to he a guide and a mercy : and this is a book
confirming the same, delivered in the Arabic tongue j to denounce threats

unto those who act unjustly, and to bear good tidings unto the righteous

doers. As to those who say. Our Lord is God ; and who behave uprightly

:

on them shall no fear come, neither shall they be grieved. These shall he

the inhabitants of paradise, they shall remain therein for ever : in recom-

* See chap. 21, p. 265, and chap. 38, p. 373, &c.
*> Being to last but a certain space of time, and not for ever.
* " We have called from nothing the heaven, the earth, and the immensity of

space. Truth presided over our work. All beings have their appointed time." >

Savary.

t " Partake they of the empire of the heavens ?"

—

Savary.
•= i. e. Any part of the revelations of the Koran.
^ That is, I do not teach a doctrine different from what the former apostles and

prophets have taught : nor am I able to do what they could not
;
particularly to

show the signs which every one shall think fit to demand.^
" This witness is generally supposed to have been the Jew Abd'allah Ebn Salam,

who declared that Mohammed was the prophet foretold by Moses. Some, however,
suppose the witness here meant to have been Moses himself.^

f These words were spoken, as some think, by the JiJws, when Abd'allah professed
Islam ; or, according to others, by the Koreish, because the first followers of Mo-
hammed were for the most part poor and mean people; or else by the tribes of
Amer, Ghatfan, and Asad, on the conversion of those of Joheinah, Mozeinah, Aslam,
and Ghifar.i

^Al-Beidawi. ^ Idem, Jallalo'ddin. ^ lidem.
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pence for that which they have wrought. "We have commanded man to

show kindness to his parents : his mother "beareth him in her womb vrith.

pain, and bringeth him forth with pain : and t/ie space ofhis being carried in

htr womb, and of\n& weaning, is thirty months ;^ until, when he attaineth

his age of strength, and attaineth the age of forty years, he saith,^* O Lord,

excite me, by thy inspiration, that I maj be grateful for their favom-s,

wherewith tliou hast favoured me and my parents ; and that I may work

righteousness, which may please thee : and be gracious unto me in my
issue ; for I am turned unto thee, and am a IMos>Iem. These are they from

whom we accept the good work wliich they have wTOught, and whose evil

works we pass by ; and they shall be among the inhabitants of paradise :

this is a true promise, which they are promised iii this icorld. He who saith

unto his parents. Fie on you ! Do ye promise me that I shall be taken

forth from the grave, and restored to life ; when many generations have

passed away before me, and none of tJiem have returned back 1 * And his

parents implore God's assistance, and say to tJieir son, Alas for thee

!

Believe : for the promise of God is true. But he answereth. This is no

other than silly fables of the ancients. These are they whom the sentence

passed on the nations which have been before them, of genii and of men,

justly fitteth : they shall surely perish. '^ For every one is prepared a

certain degree of happiness or misery, according to that which they shall

have wrought ; that God may recompense them for their works : and

they shall not be treated unjustly. On a certain day, the unbelievers

shall be exposed before the fire of Jiell ; and it shall be said unto tliem, Ye
received your good things in your lifetime, ivldle ye ivere in the world

;

and ye enjoyed yourselves therein : wherefore this day ye shall be re-

warded with the pimishment of ignominy ; for that ye behaved insolently

in the earth, without justice, and for that ye transgressed. Remember the

brother of Ad,^ when he preached unto his people in Al Ahkaf (and

there were preachers before him, and after him), saying, "Worship none

but God : verily I fear for you the punisliment of a great day. They
answered. Art thou come unto us that thou mayest turn us aside from

the worship of our gods 1 Biing on us now the punishment -with wliich

thou threatenest us, if thou art a man of veracity. He said, Yerily the

«^ At the least. For if the full time of sucklinq^ an infant be two ycnrs,^ or twenty-
four months, there remain but six months for the space of his being carried in the

Avomb; which is the least that can be allowed.'
^ These words, it is said, were revealed on account of Abu Beer, who professed

Islam in the fortieth year of his ac^e, two years after I\rohammed's mission; and was
the only person, cither of the Mohajerin or the Ansars, whose father and mother
wore also converted : his son Abd'alrahman, and his grandson Abu Atik, likewise

enil)racing the same faith.*
• '' He is brought up under the paternal roof till he is of mature age. Having

attained hi<; fortieth year," &,c,— Savarr/.
' The words seem to be general : but it is said they were revealed particularly on

occasion of Abd'alrahman, the son of Abu Beer; who used these expressions to his

father and mother, before he professed Islam.*
^ Unless they redeem their fault by repentance, and the embracing the true faith

;

as did Abd'alrahman.
' i. e. The prophet Hud.

« See chap. 2, p. 27, 28. »A1 Beidawi. * Idem, Jallalo'ddin, &c. * Al Beidawt
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knowledge of the time when your punishment will he inflicted is with God
;

and I only declare unto you that which I am. sent to preach ; but I see ye

are an ignorant people. And when they saw the preparation madefor iJieir

jjuiiishment, namely, a cloud traversing the sky, and tending towards their

valleys, they said, This is a traversing cloud, which bringeth us rain. Hud
answered, Kay ; it is what ye demanded to be hastened : a wind, wherein

is a severe vengeance : it will destroy every thing,°^ at the command of its

Lord. And in the morning nothing was to be seen, besides their empty

dwellings. Thus do we reward wicked people. We had established them

in the likeflourishing condition wherein we have established you, men

of Mecca ; and we had given them ears, and eyes, and hearts : yet neither

their ears, nor their eyes, nor their hearts profited them at all, when they

rejected the signs of God; but the vengeance which they mocked at

fell upon them. We heretofore destroyed the cities which were round

about you ;^ and w^e variously proposed our signs unto them, that they

might repent. Did those protect them, whom they took for gods, besides

God, and imagined to he honoured with his familiarity ? Nay ; they with-

drew from them : yet this was their false opinion which seduced them,

and the blasphemy which they had devised. Rememher when we caused

certain of the genii° to turn aside unto thee, that they might hear the

Koran : and v/hen they were present at the reading 0/ the same, they said

to one another, Give ear : and when it was ended, they returned back unto

their people, preaching what they had heard. They said. Our people, verily

we have heard a book read unto us, which hath been revealed since Moses,^

confirming the scripture which was delivered before it ; and dii'ecting unto

tlie truth, and the right way. Our people, obey God's preacher : and

believe in him ; that he may forgive you your sins, and may deliver you

from a painful punishment. And whoever obeyeth not God's preacher

shall by no means frustrate God's vengeance on earth : neither shall he have

any protectors besides him. These ivill he in a manifest error. Do they

not know that God, who hath created the heavens and the earth, and

was not fatigued with the creation thereof, is able to raise the dead to life 1

Yea verily ; for he is almighty. On a certain day the unbelievers shall be

exposed unto hell fire ; and it shall he said unto them, Is not this really

cojne to pass ? They shall answer, Yea, by our Lord. God shall reply,

™ Which came to pass accordingly : for this pestilential and violent wind killed
aU who believed not in the doctrine of Hud, without distinction of sex, age, or
degree ; and entirely destroyed their possessions. See the Prelim. Disc. sect. i.

p. 5, and the notes to chap. 7. p. 123.
^ As the settlements of the Thamudites, Midianites, and the cities of Sodom and

Gomorrah, &c.
° These genii, according to different opinions, were of Nisibin, or of Yaman, or

of Niniveh ; and in number nine, or seven. They heard Mohammed reading the
Koran by night, or after the morning prayer, in the valley of al Nakhlah, during
the time of his retreat to al Tayef, and believed on him.«

P Hence the commentators suppose those genii, before their conversion to Moham-
medism, to have been of the Jewish religion.

6 Al Beidawi, Jallalo'ddin.
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Taste, therefore, the punishment o/* /i€//, for that ye have been unbelievers.*

Do thou, pn^pltet, bear the insults of thy people with patience, as our

apostles, who were endued with constancy, bare tlte injuries of iheii' people :

and require not t/teir punishment to be hastened unto them. On the day

whereon they shall see the punishment wherewith they have been threat-

ened, it sliall se«Mn as thougli they had tarried in tlie world but an hour of

a day. This is afair warning. Shall they perish except the people who
transgress ?

CHAPTER XLVII.

INTITLED, MOHAMMED ;i REVEALED AT MEDINA.'

IN THE NAME OF THE MOST MERCIFUL GOD.

(roJ will render ofnone effect the works ofthose who believe not, and wJio

turn away men from the way of God : but as to those who believe, and
work righteousness, and believe tJie revelation which hath been sent do-svn

unto Mohammed (for it is the truth from their Lord), he will expiate their

evil deeds from them, and wiU dispose tlieir heart aright. This loill lie do,

because those who believe not follow vanity, and because those who believe

follow the truth from their Lord. Thus God propoundeth unto men their

examples,t When ye encounter the unbelievers, strike off tlieir heads,

until ye have made a great slaughter among them ; and bind them in bonds

;

and either give them a free dismission afterwards, or exact a ransom ; until

the war shall have laid down its arms." This shall ye do. Verily if God
pleased he could take vengeance on them, without ytmr assistance ; but he

commandeth you tofijht his battles, that he may prove the one of you by the

other. And as to those who fight *^ in defence of God's true religion, God

" Is not this really fire ? It is fire, they will reply, we call God to witness that
it is. Taste, then, the torments the reality of which ye have denied."

—

Savary.
•1 Some intitle this chapter War ; which is therein commanded to be vigorously

carried on against the enemies of the Moliammcdan faith.
' Some suppose the whole to have been revealed at Mecca.
t " The unbelievers have taken falsehood for their guide; the believers walk

enlightened by the torch of the true faith. God offcreth this striking contrast unto
the consideration of man."

—

Savary.
•This law the Ilanifites judge to be abrogated, or to relate particularly to the war

ofBedr; for the severity here commanded, which was necessary in the lieginning
of Mohammedism,^ they think too rigorous to be put in practice in its flourishing
state. But the Persians, and some others, hold the command to be still in full force :

for, according to them, all the men of full age, who are taken in battle, are to be
slain, unless they embrace the Mohammedan faith ; and those who fall into the hands
of the Moslems after the battle are not to be slain, but mav cither be set at liberty

gratis, or on payment of a certain ransom, or may be exchanged for Mohammedan
prisoners, or condemned to slavery, at the pleasure of the Imam or prince.^

« See chap. 8, p. 140, and 146. 7 a1 Beidiwi. Vide Rcland. Dissert, de
Jure Militari Mohammedanor. p. 32.
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will not suffer their works to perish : he will guide them, and will dispose

their heart aright ; and he will lead them into paradise, of which he hath

told them. O true believers, if ye assist God, hyfighting for his religion,

he will assist you against your enemies ; and will set your feet fast : but aa

for the infidels, let them perish ; and their works shall God render vain.

This shall hefaU ^/iem, because theyhave rejectedwith abhorrence that which

God hath revealed : wherefore their works shall become of no avail. Do
they not travel through the earth, and see what hath been the end of those

who were before them ? God utterly destroyed them : and the like

catastrophe awaiteth the unbelievei'S. This shall come to pass, for that God
is the patron of the true believers, and for that the infidels have no protec-

tor. Verily God will introduce those who believe, and do good works, into

gardens beneath which rivers flow :* but the unbelievers indulge themselves

in pleasures, and eat as beasts eat ; * and their abode shaU be hell fire. How
many cities were more mighty in strength than thycitywhich hath expelled

thee ;
yet have we destroyed them, and there was none to help them 1 Shall

he therefore, who foUoweth the plain declaration of his Lord, be as

he whose evil works have been dressed up for him by the devil ; and
who follow their own lusts 1 The description of paradise, which is

promised unto the pious : therein are rivers of incorruptible water ; and

rivers of milk, the taste whereof changeth not ; and rivers of wine, pleasant

unto those who drink ; and rivers of clarified honey ; and therein shall

they have plenty of all kinds of fruits; and pardon from their LoRD.t
Shall the man for whom these things are prepared be as he who must dwell

for ever in hell fire ; and will have the boiling water given him to drink,

which shall burst their bowels? Of the unbelievers there are some
who give ear unto thee, until, when they go out from thee, they say,

hy way of derision unto those to whom knowledge hath been given,**

What hath he said now ? These are they whose hearts God hath sealed up,

and who follow their own lusts : but as to those who are directed, God
will grant them a more ample direction, and he will instruct them
what to avoid.'' Do the infidels wait for any other than the last hour,

that it may come upon them suddenly 1 Some signs thereof are already

come :
^ and when it shall actually overtake them, how can they then

receive admonition ? Know therefore, that there is no god but God :

and ask pardon for thy sin,"^ and for the true believers, both men and

* Some copies, instead of kdtilu, read Mtilu, according to which latter reading
should be rendered, who are slain, or su^er martyrdom, &c.

* "The unbelievers, intoxicated with earthly pleasures, live in a brutish state."—Savary.

t "The grace of the Lord watcheth there over those whom he hath chosen."—Savary.
"^ i. e. The more learned of Mohammed's companions

; such as Ebn Masud, and
Ebn Abbas.s

^ Or, as the words may also be translated, And he will reward them for their
piety.

^ As the mission of Mohammed, the splitting of the moon, and the smoke ^ men-
tioned in the 44th chap.

* Though Mohammed here and elsewhere ^ acknowledges himself to be a sinner,

* Jallalo'ddin. » Idem, al Beidawi. ^ See chap. 48, in the beginning.
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women. GoDknoweth your busy employment in the world, and the place

of your abode hereafter* The ti"ue believers say, Hath not a Sura been

i-evealed commanding war agaiiut the injidtls ? But when a Suru without

any ambiguity is revealed, and war is mentioned therein, thou mayest see

those in whose hearts is an infirmity ^ look towards thee with the look of

one whom death overshadoweth. But obedience would be more eligible for

them, and to speak that which is convenient. And when the command is

firmly established, if they give credit unto God, it will be better for them.

Were ye ready, therefore, if ye had been put in authority,^ to commit out-

rages in the earth, and to violate the ties of blood ? These are they whom
God hath cursed, and hath rendered deaf, and whose eyes he hath blinded.

"Do they not therefore attentively meditate on the Koran ? Are there

locks upon their hearts ] Yerily they who tiu-n their backs, after the true

direction is made manifest unto them, Satan shall prepare their wickedness

for them, and God shall bear with them for a time.t This shcdl befall t/iem^

because they say privately luito those who detest what God hath revealed,

We will obey you in part of the matter.* But God knoweth their secrets.

How therefore w'dl it be with them, when the angels shall cause them
to die, and shall stiike their faces, and their backs 1 ^ This shall they

suffer, because they follow that which provoketh God to wi-ath, and

are adverse to what is well pleasing unto him : and he will render their

works vain.^ Do they in whose hearts is an infirmity imagine that God
will not bring their malice to light ? If we pleased, we could surely show
them unto thee, and thou shouldest know them by theii* marks ; but thou

shalt certainly know them by their perverse pronimciation of tlieir words.

God knoweth your actions : and we will tiy you, until we know those

among you who fight valiantly, and who persevere with constancy : and

we will try the reports of your behaviour. Yerily those who believe not,

and turn away men from the way of God, and make ojjposition against the

apostle, after the divine direction hath been manifested unto them, shall

not hurt God at all ; but he shall make their works to perish. O true

believei-s, obey God ; and obey the apostle : and render not your works of

no effect Yerily those who believe not, and who tiu-n away men from the

(

yet several Mohammedan doctors pretend he was wholly free from sin, and suppose

he is here commanded to ask forgiveness, not that he wanted it, but that he mi-^ht

set an example to his followers: wherefore he used to say of himself, if the tradi-

tion be true, / ask parflon of God an hundred times a day?
* " He seeth you while that ye wake, and while tliat ye slumber."

—

Savary,

7 As hypocrisy, cowardice, or instability in their religion.

* Or, fts the words may also be translated, If ye had turned back, and apostatized

from your faith.

f "Satan shall deek vice with flowers to the eyes of the recreant who shall go
back unto impiety. He shall procure for him delusive riches."

—

Sovary.
* /. «?. In part' of what ye desire of us ; by staying at home and not going forth

with Mohammed to war, and by private combination fljrainst hini.^

*» These words are supposed to allude to the examination of the sepulchre.
"= These were the tribes of Koreidha and al Nadir ; or those who distributed pro-

vision to the army of the Koreish at Bedr.*

2 Jallalo'ddin. ' Al Beidawi. < Idem. See chap. 8, p. 143, note«i.
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way of God, and then die, being unbelievers, God will by no means forgive.

Faint not therefore, neither invite your enemies to peace, vrhile ye are the

superior : for God is with you, and will not defraud you of the mei'it of
your works. Yerily, this present life is only a play and a vain amusement

:

but if ye believe, and fear God, he will give you your rewards. He doth
not require of you your whole substance : if he should require the whole of

you, and earnestly press you, ye would become niggardly, and it would
raise your hatred against his apostle. Behold, ye are those who are

invited to expend part of your substance for the support of God's true

religion; and there are some of you who are niggardly. But whoever
shall be niggardly shall be niggardly towards his own soul : for God
wanteth nothing, but ye are needy : and if ye turn back, he will substitute

another people in your stead, who shall not be like unto you.^

CHAPTER XLVIIL

INTITLED, THE VICTORY; REVEALED AT MEDINA.

IN THE KAME OF THE MOST MEHCIFUL GOD.

Verily we have granted thee a manifest victory :
® that God may forgive

thee * thy preceding and thy subsequent sin,^ and may complete his favour

on thee, and direct thee in the right way;* and that God may assist thee

with a glorious assistance. It is he who sendeth down secure tranquillity

^ i. e. In backwardness and aversion to the propagation of the faith. The peo-
ple here designed to be put in the place of these lukewarm Moslems are generally

supposed to be the Persians ; there being a tradition that Mohammed, being asked
what people they were, at a time when Salman was sitting by him, clapped his

hand on his thigh, and said, This man and his nation. Others, however, are of
opinion that the Ansars, or the angels, are intended in this place.*

*• This victory, from which the chapter takes its title, according to most received

interpretation, was the taking of the city of Mecca. The passage is said to have been
revealed on Mohammed's return from the expedition of al Hodeibiya, and contains a
promise or prediction of this signal success, which happened not till two years af-

ter; the preterite tense being therein used, according to the prophetic style, for

the future.^

There are some, notwithstanding, who suppose the advantage here intended was
the pacification of al Hodeibiya, which is here called a victory, because the Meccans
sued for peace, and made a truce there with Mohammed, their breaking of which
occasioned the taking of Mecca. Others think the conquest of Khaibar, or the
victory over the Greeks at MMa, &c., to be meant in this place.

^ That is to say. That God may give thee an opportunity of deserving forgive-

ness by eradicating of idolatry, and exalting his true religion, and the delivering

of the weak from the hands of the ungodly, &c.
^ i. e. Whatever thou hast done worthy of reprehension ; or, thy sins committed

as well in the time of ignorance, as since. Some expound the words more parti-

cularly, and say the preceding or former fault was his lying with his handmaid
Mary,7 contrary to his oath; and the latter his marrying of Zeinab,^ the wife of
Zeid his adopted son.»

* " God hath pardoned unto thee thy faults : he hath fulfilled his favours ; and
he will lead thee in the way of justice."

—

Savary.

* Al Beidawi. * Al Zamakh , al Beidawi, &c. 7 See chap. QQ, and the

notes thereon. ^ See chap. 33, and the notes thereon. * Al Zamakh.

2n



414 AL KORAN. CHAP, xtvni.

into the hearts of the true believers, that they may increase in fiiith, beyond

their Jarnier faith; (the hosts of heaven and earth are God's; and God is

knowing and wise :) that he may lead the true believei-s of both sexes into

gardens beneath which rivere flow, to dwell tlierein for ever; andmayexpiate

their evil deeds from them (this will bo great felicity with God) : and that

he may punish the hj'pocritical men, and the hypocritical women, and the

idolaters, and the idolatresses, who conceive an ill opinion of God. They

shall experience a turn of evil fortune; and God shall be angry with them,

and sliall cur&e them, and hath prepared hell for them; an ill journey shall

it be thither I Unto God bd:>ng tlie hosts of heaven and earth; and God

is mighty and wise. Verily we have sent thee to he a witness, and a

bearer of good tidings, and a denouncer of threats ; that ye may believe in

God, and his apostle; and may assist him, and revere him, and praise him

morning and evening. Verily they who swear fealty ^ unto thee, swear

fealty unto God : the hand of God is over their hands.^ Whoever shall

violate his oath, will violate tlie same to the hui-t only of his own soul : but

whoever shall perform that which he hath covenanted with God, he will

Burely give him a great reward- The Arabs of the desert who were left

behind ^ will say unto thee, Our substance and our families employed us, so

that ice icent not forth with tliee to war; wherefore, ask pardon for us.

They speak that with their tongues, which is not in their hearts. Answer,

"Who shall be able to obtain for you any thing from God to tJie contrary, if

he is pleased to afflict you, or is pleased to be gracious imto you 1 Yea,

verily, God is well acquainted with that which ye do. Truly ye imagined

that the apostle and the true believers would never return to their fa-

milies : and this was prepared in your hearts : but ye imagined an evil

imagination; and ye are a corrupt people.* "Whoso believeth not in

God and his apostle, verily we have prepared burning fire for the un-

believers. Unto God helongeth the kingdom of heaven and earth : he

forgiveth whom he pleaseth : and he punisheth whom he pleaseth : and

God is inclined to forgive, and merciful. Those who were left behind will

say, when ye go forth to take the spoil,* Suffer us to follow you. They

'^ The original word signifies publicly to acknowledge or inaugorate a prince,

by swearing fidelity and obedience to him.
' That is, He beholdeth from above, and is witness to the solemnity of your giv-

ing your faith to his apostle; and will reward you for it.'<> The expression alludes

to the manner of their plighting their faith on these occasions.
^ These were the tribes of Aslam, Joheinah, Mozeinah, and Ghifar, who being

summoned to attend Mohammed in the expedition of al Hodeibiya, stayed behind,

and excused themselves by saying their families must suffer in their absence, and
would be robbed of the little they had (for thrse tribes were of the poorer Arabs);
whereas in reality they wanted firmness in the faith, and courage to face the

Koreish.^
* "Ye imagined that the prophet and the faithful were for ever divided from

their families : your hearts eagerly adopted this opinion. It has deceived you; it

will cause your ruin."

—

Savary.
' Viz., in the expedition of Khaibar. The prophet returned from al Hodeibiya

in Dhulhajja, in the sixth year of the Hcjra, and stayed at Medina the remainder of

that month and the beginning of Moharrum, and then set forward against the

Jews of Khaibar, with those only who had attended him to al Uodeibiva ; and

w Jallalo'ddin. ^ Jallalo'ddin, al.Beidawi.



CHAP. XLvra. AL KORAN. 415

seek to change tlie word of God."^ Say, ye shall by no means follow us :

thus hath God said heretofore. They will reply, Nay : ye envy us a share

of the hooty. But they are men of small understanding. Say unto the

Arabs of the desert who were left behind, Ye shall be called forth against

a mighty and a warlike nation :^ ye shall fight against them, or they shall

profess Islam." If ye obey, God will give you a glorious reward : but if

ye turn back, as ye turned back heretofore, he will chastise you with a

grievous chastisement. It shall be no crime in the blind, neither shall it

be a crime in the lame, neither shall it be a crime in the sick, if they go not

forth to war : and whoso shall obey God and his apostle, he shall lead them

into gardens beneath which rivers flow ; but whoso shall turn back, he will

chastise him with a grievous chastisement. Now God was well pleased

with the ti-ue believers, when they sware fidelity to thee under the tree ;°

and he knew that which was in their hearts j wherefore he sent down on

them tranquillity of mind,^ and rewarded them with a speedy victory,*^ and

many spoils which they took ; for God is mighty and wise. God promised

you many spoils which ye should take ; but he gave you these by way of

earnest ; and he restrained the hands of men from you :
^ that the same

may be a sign unto the true believers ; and that he may guide you into the

right way. And he also promiseth you other spoils, which ye have not yet

been able to take : but now hath God encompassed them/or yoic ; and God
is almighty. If the unbelieving Meccans had fought against you, verily

they had turned their backs ; and they would not have found a patron or

protector ; according to the ordinance of God, which hath been put in

having made himself master of the place, and all the castles and strongholds in that

territory, 2 took spoils to a great value, which he divided among them who were pre-

sent at that expedition, and none else.3

™ Which was his promise to those who attended the prophet to al Hodeibiya, that

he would make them amends for their missing of the plunder of Mecca at that time,

by giving them that of Khaibar in lieu thereof. Some think the word here intended,

to be that passage in the ninth chapter,* Ye shall not go forth with me for the future^

&c., which yet was plainly revealed long after the taking of Khaibar, on occasion of
the expedition of Tabuc.^

»> These were Banu Honeifa, who inhabited al Yamama, and were the followers of
Moseilama, Mohammed's competitor ; or any other of those tribes which apostatized

from Mohammedism ; ^ or, as others rather suppose, the Persians, or the Greeks.'"
* " Ye shall make war against them until they shall have embraced Islamism."

—

Mohammed, when at al Hodeibiya, sent Jawwas Ebn Omeyya, the Khozaite, to

acquaint the Meccans that he was come with a peaceable intention, to visit the
temple ; but they, on some jealousy conceived, refusing to admit him, the prophet
sent Othman Ebn AflFan, whom they imprisoned, and a report ran that he was slain

:

whereupon Mohammed called his men about him, and they took an oath to be faith-

ful to him, even to death ; during which ceremony he sat under a tree, supposed by
some to have been the Egyptian thoni, and by others a kind of lote-tree.'*

P The original word is Sakinat, of which notice'has been taken elsewhere.^
1 Namely, the success at Khaibar, or, as some rather imagine, the taking of

Mecca, &c.
' i. e. The hands of those of Khaibar, or of their successors of the tribes of Asad

and Ghatfan; or of the inhabitants of Mecca, by the pacification of al Hodeibiya.^^'
(Mohammed was encamped near Mecca. Eighty of the idolaters roamed round

the camp for the purpose of killing some of his soldiers : they were made prisoners.
He pardoned them, and restored them to liberty. His clemency conduced to establish
peace and concord.)

—

Savary.

2 Vide Abulf. Vit. Moh. p. 87, &c, 3 a1 Beidawi. * Page 159. « Al Beidawi.
6 Idem. 7 Jallalo'ddin. « Idem, al Beidawi. Vide Abulf. Vit. Moh. p. 86.
In note '. ad cap. 2, p. 30. lo Al Beidawi.
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execution heretofore against opposers of the propJieta ; fbr thou shalt not

find any change in the ordinance of God. It was he who restrained their

hands from you, and your hands from them, in the valley of Mecca ; after

that he had given you the victory over them :° and God saw that which ye

did. These are tliey who believed not, and liindered you from visiting the

holy temple, and also hindered the offering being detained, that it should

not arrive at the place where it ought to be sacrificed- '^ Had it not been

that ye might have trampled on divers true believers, both men and women,

whom ve knew not, being promiscuoushj assembled with the infidels, and that

a crime might therefore have lighted on you on their account, without your

knowled<^e, lie hi,d not restrained your handsfrom tliem : but this was done,

that God might lead whom he pleased into his mercy. If they had been

distin^iislied from one another, we had surely chastised such of them as

believed not, with a severe chastisement. When the unbelievers had put

in their hearts an affected preciseuess, the preciseness of ignoi-ance, and

God sent down his tranquillity on liis apostle and on the true believers ;"*

and firmly fixed in them the word of piety,^ and they were the most wor-

thy of the same, and the most deserving thereof : for God knoweth all

» Jallalo'ddin says, that fourscore of the infidels came privately to Mohammed'a
camp at al Hodeibiya, with an intent to surprise some of his men, but were taken

and brought before the prophet, who pardoned them and ordered them to be set at

liberty : and this generous action was the occasion of the truce struck up by the

Koreish with Mohammed; fjr thereupon they sent Sohail Ebn Amru and some

others (and not Arwa Ebn Masud, as is said, by mistake, m another place ;*^ for his

errand was an actual defiance), to treat of peace.

Al Beidawi explains the passage by another story: telling us that Acrema Ebn
Abi Jahl marching from Mecca at the head of five hundred men to al Hodeibiya,

Iklohammed sent against him Khaled Ebn al Walid, with a detachment, who drove

the infidels back to the innermost part of Mecca, (as the word here translated valley

properly signifies,) and then left them, out of respect to the place.

» Mohammed's intent, in the expedition of al Hodeibiya, being only to visit the

temple of Mecca in a peaceable manner, and to offer a sacrifice in the valley of

Mina, according to the established rites, he carried beasts with hira for that

purpose, but was not permitted by the Koreish either to enter the temple or to go

to ilina.

This passage was occasioned by the stiffness of Sohail and his companions, in

wording the treaty concluded with Mohammed: for when the prophet ordered Ali

to begin with the form, In the name of the most merciful God, they objected to it, and

insisted that he should begin with this. In thy name, God; which Mohammed
submitted to, and proceeded to dictate, These are the conditions on which Mohammed,
the apostle of God, has made peace with those of Mecca ; to this Sohail again objected,

8a^^ng, If we had acknowledged thee to be the apostle of God. we had not given thee

any opposition : whereupon Mohammed ordered Ali to write, as Sohail desired.

These are the conditions which Mohammed, the son of Abdullah, &c. But the Moslems

were so disgusted thereat, that they were on the point of breaking off the treaty, and
had fallen on the Mcccans, had not God appeased and calmed their minds ; as it

follows in the text.'

The terms of this pacification were, that there should be a truce for ten years ; that

any person might enter into league, eitlicr with Mohammed, or with the Koreish, as

he'should think fit; and that Mohammed should have the liberty to visit the temple

of Mecca the next year, for three days.^
• " While the idolaters cherished in their hearts the fury of a blind fanaticism, God

sent peace unto the prophet and unto the believers."

—

fiavarff.

»•
i. e., The .Mohammedan profession of faith, or the Bismillah, and the words,

Mohammed, the apostle of God ; which were rejected by the infidels.

1 See the Prelim. Disc. sect. 2, p. 37. » Al Bcidawi. Vido Abulf. Vit. Molu

p. 87. » lidcm.
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tilings. Now hath God in truth verified unto his apostle the vision,^

wlierein he said, Ye shall surely enter the holy temple of Mecca, if God
please, in full security ; having your heads shaved, and your hair cut r'' yo

shall not fear : for God knoweth that which ye know not; and he hath ap-

pointed you, besides this, a speedy victory.^ It is he who hath sent his

apostle with the direction, and the religion of truth ; that he may exalt the

same above every religion : and God is a sufficient witness liereof. Moham-
med is the apostle of God : and those who are with him are fierce against

the unbelievers, hut compassionate towards one another. Thou mayest see

them bowing down, prostrate, seeking a recompence from God, and hiU

good will. Their signs are in their faces, being marks of frequent pro-

stration.* This is their description in the pentateuch, and their descrip-

tion in the gospel : tliey are as seed which putteth forth its stalk, and
strengtheneth it, and swelleth in the ear, and riseth upon its stem

;
giving

delight unto the sower. Such are the Moslems described to he : that the

infidels may swell with indignation at them. God hath promised unto

Buch of them as believe, and do good works, pardon and a great reward.

CHAPTER XLIX.

DTTITLED, THE INNER APARTMENTS ; REVEALED AT MEDINA.

IN THE NAME OF THE MOST MERCIFUL GOD.

O TKUE believers, anticipate not any matter in the sight of God and his

apostle :
* and fear God ; for God both heareth and knoweth. O true

believers, raise not your voices above the voice of the prophet ;"* neither

^ Or dream which Mohammed had at Medina, before he set out for al Hodeibiya

:

wherein he dreamed that he and his companions entered Mecca in security, with their

heads shaven, and their hair cut. This dream, being imparted by the prophet to

his followers, occasioned a great deal of joy among them; and they supposed it

would be fulfilled that same year : but when they saw the truce concluded, which
frustrated their expectation for that time, they were deeply concerned ; whereupon
this passage was revealed for their consolation, confirming the vision, which was not
to be fulfilled till the year after, when Mohammed performed the visitation distin-

guished by the addition of al Kadd, or completion, because he then completed the
visitation of the former year, when the Koreish not permitting him to enter Mecca,
he was obliged to kill his victims, and to shave himself at al Hodeibiya.*

y i. e. Some being shaved, and others having only their hair cut.
* Viz,, the taking of Khaibar.
* " The marks of their piety appear on their faces."

—

Savary.
* That is, do not presume to give your own decision in any case, before ye have

received the judgment of God and his apostle.
^ This verse is said to have been occasioned by a dispute between Abu Beer and

Omar, concerning the appointing of a governor of a certain place ; in which they
raised their voices so high, in the presence of the apostle, that it was thought pro-
per to forbid such indecencies for the future.^

* Al Beidawi, Jallalo'ddin. Vide Ibulf. Vit. Moh. p. 84 87. ^ Jallalo'ddin.
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speak loud uuto him in discourse,* as je si)eak loud unto one another, lest

your works become vain, and ye perceive it not. Verily, they who lower

their voices in the pi*esence of tlie apostle of God are those whose hearts

God hath disposed unto piety : they shall obtain pardon, and a great

reward. As to those who call unto thee from without the inner apart-

ments;*' the greater part of them do not understand t?ie respect due to thee.f

If they wait with patience, until thou come forth unto them, it will cer-

tainly be better for them : but God is inclined to forgive, and merciful.

O true believers, if a wicked man come unto you with a tale, inquire strictly

inlo tJie truth thereof; lest ye hurt people through ignorance, and after-

wards repent of what ye have done;*^ and know that the apostle of God
is among you : if h« should obey you in many things, ye would certainly

be guilty of a crime, in leading h im into a mistake. But God hath made the

faith amiable unto you, and hath prepared the same in your hearts ; and

hath rendered infidelity, and iniquity, and disobedience hateful unto you-

These are they who walk in the right way; through mercy from God,

and grace : and God is knowing and wise. If two parties of the believers

contend with one another, do ye endeavour to compose the matter between

them : and if the one of them offer an insult unto the other, fight against

that party which offered the insult, until they return unto the judgment of

God; and if they do return, make peace between them with equity : and

act with justice; for God loveth those who act justly.® Yerily the true

believers are brethren; wherefore reconcile your brethren; and fear God,

that ye may obtain mercy. O true believers, let not men laugh other men
to scorn ; who peradventure may be better than themselves; neither ^e<

women laugh other women to scorn ; who may possibly be better than

themselves. Neither defame one another; nor call one another by oppro-

** Speak not unto him with that familiarity which ye use unto each other."

—

Savary.
*^ These, they say, were Oyeyna Ebn Hosein, and al Akra Ebn Hiibes; who want-

ing to speak with Mohammed, when he was sleeping at noon in his women's apart-

ment, had the rudeness to call out several times, Mohammed, come forth to us.*

t " The interior of thy dwelling is a sanctuary :
"^ they who violate it by calling

unto thee are deficient in the respect which they owe to the interpreter of heaven."

—

Savary.
^ This passage was occasioned, it is said, by the following accident. Al Walid

Ebn Okba being sent by Mohammed to collect the alms from the tribe of al Mostalek,

when he saw them come out to meet him in great numbers, grew apprehensive they

designed him some mischief, because of past enmity between him and them, in the

time of ignorance, and immediately turned back, and told the prophet they refused

to pay their alms, and attempted to kill him: upon which Mohammed was thinkinpf

to reduce them by force ; but on sending Khaled Ebn al Walid to them, he found

his former messenger had wronged them, and that they continued in their obedience.*
* This verse is supposed to have been occasioned by a fray, which happened

between the tribes of al Aws and al Khazraj. Some relate, that the prophet one day
riding on an ass, as he passed near Abdallah Ebn Obba, the ass chanced to stale,

at which Ebn Obba stopped his nose ; and Ebn Rawaha said to him, By Ood, ttiepiss

of his ass smells sweeter than thy musk ; whereupon a quarrel ensued between their

followers, and they came to blows, tliough they struck one another only with their

hands and slippers, or with jialm-branclies.'

• Al Beid&wi.
'' (By the interior is to be understood the women's apartment, to which the Arabs

give the name of Harem (the forbidden place.) Only the husband is allowed to

enter it : he usually passes the afternoon there, in the midst of hia wives and children,

and dislikes to be called out of it.)

—

Savary.
^ Al Beidawi, Jallalo'ddin. • lidem.
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hriov^ appellations. An 111 name it is to he charged with wickedness, after

having embraced the faith : and whoso repenteth not, they will be the

unjust doers.^ O true believers, carefully avoid entertaining a suspicion of
another : for some suspicions are a crime. Inquire not too curiously into

other men's failings : neither let the one of you speak ill of another in his

absence. Would any of you desire to eat the flesh of his dead brother ?

Surely ye would abhor it. And fear God ; for God is easy to be recon-

(Jiled, and merciful. O men, verily we have created you of a male and a

female ; and we have distributed you into nations and tribes, that ye might

know one another. Verily the most honourable of you, in the sight ot

God, is the most pious of you : and God is wise and knowing. The Arabs

of the desert^ say, "We believe. Answer, ye do by no means believe ; but

say. We have embraced Islam :^ for the faith hath not yet entered into

your hearts.* If ye obey God and his apostle, he will not defraud you of

any part of the merit of your works : for God is inclined to forgive, a7id

merciful. Verily, the true believers are those only who believe in God and

his apostle, and afterwards doubt not ; and who employ their substance and

their persons in the defence of God's true religion : these are they who
speak sincerely. Say, Will ye inform God concerning your religion 1^ But

God knoweth whatever is in heaven and in earth : for God is omniscient.

They upbraid thee that they have embraced Islam. Answer, Upbraid me
not with your having embraced Islam : rather God upbraideth you, that he

hath directed you to the faith -^^ if ye speak sincerely.f Verily God
knoweth the secrets of heaven and earth j and God b'eholdeth that

which ye do.

^ It is said that this verse was revealed on account of Safiya Bint Hoyai, one of
the prophet's wives; who came to her husband and complained that the women said

to her, thou Jewess, the daughter of a Jew and of a Jewess; to which he answered,
Canst thou not say, Aaron is myfather, and Moses is my uncle, and Mohammed is my
husband ?

s These were certain of the tribe of Asad, who came to Medina in a year of

scarcity, and having professed Mohammedism, told the prophet that they had brought
all their goods and their families, and would not oppose him, as some other tribes

had done : and this they said, to obtain a part of the alms, and to upbraid him with
their having embraced his religion and party.^

^ That is, ye are not sincere believers, but outward professors only of the true

religion.

* (The distinction which the Mohammedans make between faith and Islamism
is, that the one is the internal belief, and the other the external sign of that belief

by religious acts.)

—

Savary.
^ i. e. Will ye pretend to deceive him, by saying ye are true believers ?

^ The obligation being not on God's side, but on yours, for that he has favoured
you so far as to guide you into the true faith, if ye are sincere believers.

f " They return thanks unto thee for having embraced Islamism. Say to them,
His religion cometh not from me ; it is the gift of heaven : he will lead you if your
hearts be sincere."

—

Sauary.

^ Al Beidawi. See Prid. Life of Moham. p. Ill, &c. * Idem.
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CHAPTER L.

INTITLED K ; REVE^VLED AT MECCA.

IN THE NA31E OF THE MOST MERCITUL GOD.

K.* By the glorious Koran : verily they wonder that a preacher from

amonfT themselves is come unto them ; and the unbeliever say, This is a

wonderful thing : after we shall be dead, and become dust, shall we return

to life ? This is a return remote/rowi thou{/ht. Now we know what the

earth consumeth of them ; and with us is a book which keepeth an account

tJiereof. But they charge falsehood on the truth, after it hath come unto

them : wherefore they are plunged msi confused business.™* Do they not

look up to the heaven above them, and consider how we have raised it and

adorned it : and that there are no flaws therein ] We have also spread forth

the earth, and thrown thereon 7;iou;i/a«/i5iiimly rooted :" and we caused every

beautiful kind ofvegetables to spring up therein ; for a subject of meditation,

and an admonition unto every man who turneth unto us. And we send

down rain as a blessing from heaven, whereby we cause gardens to spring

fui-th, and the grain of harvest, and tall palm-trees having branches laden

with dates hanging one above another,t as a provision for mankind ; and we

thereby quicken a dead country : so shall he the coming forth of the dead

from their graves. The people of Noah, and those who dwelt at Al Ilass,°

and Thamud, and Ad, and Pharaoh, accused the jyrojyJiets of imposture

before the Meccans ; and also the brethren of Lot, and the inhabitants of

the wood 7iear Midian,X and the people of Tubba i^ all these accused the

apostles of imposture; wherefore the jii/Jginents which I threatened were

justly inflicted on tliem. Is our powder exhausted by the first creation 1

Yea. ;
thev are in a perplexity, because of a new creation which is foretold

' Some imagine that this letter is designed to express the mountain KiLf, which

several eastern wTiters fancy encompasses the whole world.' Others say it stands

for Kada al amr, i. e. The matter is decreed, vLz. the chastisement of the infidels.*

See the Prelim. Disc. sect. iii. p. 42, &:c.

™ Not knowing what certainly to affirm of the Koran ; calling it sometimes a piece

of poetr}', at other times a piece of sorcery, and at other times a piece of divination, Sac
* "The spirit of confusion hath seized upon thera."^

—

Savari/.

» See chap. 16, p. 215 ; and chap. 31, p. 335.

t (The date-tree produces three or four large clusters, which rise from the sum-

mit of the tree, ami hang round. They are formed of small branches, long and

flexible, from which hang the dates. These clusters will sometimes weigh as much
as a hundred and twenty pounds. The date is at first of a deep green : as it ripens,

it turns red, and it becomes blackish when it is ripe. This fruit, which is of a

sugary and agreeable taste, loses much by drying.)—^ayary.
*> See chap. 25, p. 299.

X
" The inhabitants of Aleica."

—

Savary.

p See chap. 44, p. 403.

» Vide DTIcrbel. Bibl. Orient. Art. Caf. * Al Beidawi, Jallalo'ddin.

* (The unbelievers pretended that Mohammed was a magician, and the Koran

a book of magic ; others that he was a poet, and the KorAn a book of poetry. The

last reproach is not wholly unfounded : the whole of the Koran is written in verses.

The first chapters are in' rhvmed prose ; a i)art of the last in verse. Mohammed

Jias displayed in his work all the treasures of eloquence and poetry.)—Sovury.

(
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therrij namely the raising ofthe dead. We created man, aucl we know what

his soul whispered within himj and we are nearer unto him. than his

jugular vein. "When the two angels deputed to take account of a mans
behaviour, take an account thereof; one sitting on the right hand, and the

other on the left : he uttereth not a word, but tJiere is with him a watcher,

ready to note it.^ And the agonj of death shall come in truth : this,

man, is what thou soughtest to avoid. And the trumpet shall sound

:

this will he the day which hath been threatened. And every soul shall

come; and therewith shall he a driver and a witness.^* And the

former shall say unto the unbeliever, Thou wast negligent heretofore

of this day : but we have removed thy veil from off thee ; and thy

sight is become piercing this day. And his companions shall say, This is

what is ready with me to he attested. And God shall say. Cast into hell

every unbeliever, and perverse person, and every one who forbade good,

and every transgressor, and doubter 0/ ^Ae/ai^7i, who set up another god.

with the true God; and cast him into a grievous torment. His compa-

nion* shall say, O Lord, I did not seduce him ; but he was in a wide

error.' God shall say, Wrangle not in my presence ; since I threatened

you beforehand with the torments vjhich ye now see prepared for you.

The sentence is not changed with me : neither do I treat my servants un-

justly. On that day we will say unto hell, Art thou fuU ? and it shall

answer. Is there yet any addition T^ And paradise shall be brought near

unto the pious ; ayid it shall be said unto them, This is what ye have been

promised j unto every one who turned himself unto God, and kept his

commandments ; who feared the merciful in secret, and came unto him

with a converted heart : enter the same in peace : this is the day of eter-

nity. Therein shall they have whatever they shaU desire; and there

q The intent of the passage is to exalt the omniscience of God ; who wants not

the information of the guardian angels, though he has thought fit, in his wisdom,

to give them that employment : for if they are so exact as to write down every

word which falls from a man's mouth, how can we hope to escape the ohservatioa

of him who sees our inmost thoughts?
The Mohammedans have a tradition that the angel who notes a man's good ac-

tions has the command over him who notes his evil actions; and that when a man
does a good action, the angel of the right hand writes it down ten times, and when
he commits an ill action, the same angel says to the angel of the left hand, Forbear

setting it downfor seven hours ; peradventure he may pray, or may ask pardon.^
"^ i. e. Two angels, one acting as a serjeant, to bring every person before the tri-

bunal ; and the other prepared as a witness, to testify either for or against him.

Some say the former will be the guardian angel who took down his evil actions,

and the other angel who took down his good actions,-^

* "Every man shall present himself there with a guide and with a witness."—

Savary.
' Viz. the devil which shall be chained to him.
t This will be the answer of the devil, whom the wicked person will accuse as

his seducer: for the devil hath no power over a man, to cause him to do evil, any

otherwise than by suggesting what is agreeable to his corrupt inclinations.^

« i. e. Are there yet any more condemned to this place; or is my space to be en-

larged and rendered more capacious to receive them ?

The commentators suppose hell will be quite filled at the day of judgment, ac-

cording to that repeated expression in the Koran, Verily I willJill hell with you, &C.

Al Beidawi. ? Idem. s g^e chap. 14, p: 207, &c
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toill he a superabundant addition of bliss with us7 How many genera-

tions have we destroyed before the Meccaiis, which were more mighty

than they in strength ? Pass, therefore, through the regions of the earthy

and see whether there he any refuge frojn our vengeance. Verily herein

is an admonition unto him who hath a heart to understand^ orgiveth ear,

and is present with an attentive mind. We created the heavens and the

earth, and whatever is between them, in six days : and no weariness af-

fected us.^ Wherefore patiently suffer what they say ;^ and celebrate the

praise of thy Lord before sunrise, and before sunset, and praise him in

some part of the night: and ^er/(>r>/i the additional parts of worship.^*

And hearken unto the day whereon the crier shall call men to judgment

from a near place :* the day whereon they shall hear the voice of the trum-

pet in truth : this will he the day of meas coming forth from their graves:

we give life, and we cause to die ; and unto us shall he the return ofall

creatures: the day whereon the earth shall suddenly cleave in sunder

over them. This will he an asseml^ly easy for us to assembh. We
well know what tlie unbelievers say ; and thou art not sent to compel them

forcibly to iliefaith. Wherefore warn, by the Koran, him who feareth

my threatening.

CHAPTER LI.

INTITLED, THE DISPERSING; REV^EALED AT MECCA.

IN THE NAME OF THE MOST MERCITUL GOD.

By the vnnds dispersing and scattering the dust;^* and by the clouds

bearuig a load ofrain ;^ by the ships running swiftly in the sea;^ and by
^ See the Prelim. Disc. sect. 4, p. 71.
* This was revealed in answer to the Jews who said that God rested from his

work of creation on the seventh day, and reposed himself on his throne, as one
fatigued."

y Viz., Either what the idolaters say, in denying the resurrection ; or the Jews in

speaking indecently of God.
» These are the two inclinations used after the evening prayer, which are not

necessary, or of precept, but voluntary, and of supererogation, and may therefore
be added or omitted indifferently.

• " Make known his praise at the beginning of the night, and accomplish tho
adoration." i—*Sayary.

» That is, from a place from whence every creature may equally hear the call.

This place, it is supposed, will be the mountain of the temple of Jerusalem, which
some fancy to be nighcr heaven than any other part of the earth ; whence Israfil

will sound the trumpet, and Gabriel will make the following proclamation, O ys
rotten bones, and torn fleshy and dispersed hairs, God commandeth you to be gathered
together to judgment."^

^ Or, By the women who bringforth or scatter children, &c. jt

f " I swear by the breath of the impetuous winds."

—

Savary.
« Or By the women hearing a burden in their womb, or the winds hearing the

clouds, &c.
^ Or, By the winds passing swiftly in the air, or the stars moving swiftly in their

courses, &c.

9 Al Beidawi, Jallalo'ddin.
1 (By these words is to be understood the prayer called el ache, that is, of the

supper, which is repeated about two hours after sunset. Marracci is mistaken in

supposing that the words signify genuflexions which are not prescribed by the law.

Marracci, p. 673.)—Savary.
• Al Beidawi, Jallalo'ddin.
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the angels who distribute things necessaryfor the support ofaU creatures:^*

verily that wherewith ye are threatened is certainly true ; and the lust

judgment will surely come. By the heaven furnished with paths ;^ ye

widely differ in what ye say.^ He will be turned aside from the faith, who
shall be turned aside hy the divine decree. Cursed be the liars ; who wade

in deep waters of ignorance, neglecting their salvation.'^' They ask, When
wUl the day of judgment come ? On that day shall they be burned in hell

fire; audit shall he said unto them, Taste your punishment; that is what ye

demanded to be hastened. But the pious shall dwell among gardens and

fountains, receiving that which their Lord shall give them ; because they

were righteous doers before this day. They slept but a small part of

the night ; ^ and early in the morning they asked pardon of God : and

a due portion of their wealth was given unto him who asked, and unto him
who was forbidden hy shame to ask. There are signs of tlie divine power

and goodness in the earth, unto men of sound understanding ; and also in

your own selves : will ye not therefore consider? Your sustenance is in the

heaven ; and also that which ye are promised.^ Wherefore by the Lord
of heaven and earth / swear that this is certainly the truth ; according to

what ye yourselves speak.^ Hath not the story of Abraham's honoured

guests^ come to thy knowledge? When they went in unto him, and

said, Peace : he answered Peace ; saying within himsdf These are un*.

known people. And he went privately unto his family, and brought

a fatted calf. And he set it before them, and when he saw they touched

it not, he said. Do ye not eat ? And he began to entertain a fear of

them. They said, Fear not i"^ and they declared unto him the promise

of a wise youth. And his wife drew near with exclamation and she

smote her face,^ and said, / am an old woman, and barren. The angels

answered, Thus saith thy Lord : verily he is the wise, the knowing.

[* XXYIL] And Ahraham said unto them, What is your errand, therefore,

O messengers of God? They answered, verily we are sent unto a wicked

people : that we may send down upon them stones of baked clay, marked

* Or, By the winds which distribute the rain, &c.
* " By the angels who execute the decrees of Heaven."

—

Savai-y.
f

i. e. The paths or orbs of the stars ; or the streaks which appear in the sky like

paths, being thin and extended clouds.
e Concerning Mohammed or the Koran, or the resurrection and day of judgment;

speaking variously and inconsistently of them.

f " The liars shall perish : they are buried in the abyss of ignorance."

—

Savary.
^ Spending the greater part in prayer, and religious meditation.
* t. e. Your food cometh from above, whence proceedeth the change of seasons

and rain : and your future reward is also there, that is to say, in paradise, which
is situate above the seven heavens.

^ That is, without any doubt or reserved meaning, as ye aflSrm a truth unto one
another.

^ See chap. 11, p. 182, and chap. 15, p. 212.
™ Some add, that to remove Abraham's fear, Gabriel, who was one of thes^

strangers, touched the calf with his wing, and it immediately rose up and walked
to its dam ; upon which Abraham knew them to be the messengers of God.^
' ^ This, some pretend, she did for shame ; because she felt her courses coming
upon her.

.s.AlBeidawi
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from thy Lord, for tlie destruction of transgi-essors.* And we brought

forth the true believers who were in the city : but we found not therein

more than one family of Moslems. And we overthrew the same, and left a

sign therein unto those who dread the severe chastisement of God. In

Moses also was a sign : when he sent him unto Phamoh with manifest

power. But he turned back, with his princes, saying, This man is

a sorcerer, or a madman. Wherefore we took him and his forces, and cast

them into the sea : and he was one worthy of reprehension. And in t/ie

tribe of Ad aluo was a sigii : when we sent against them a destroying

wind ;° it touched not aught whereon it came, but it rendered the same as a

thing ix)tten, and reduced to dust. In Thamud likewise was a sign : when
it was said unto them, Enjoy yourselves for a time.^ But they insolently

transjrressed the command of their Lord : wherefore a terrible noise

from heaven assailed them, while they looked on ; and they were not

able to stand on tJieirfeet, neither did they save themselvesyro/Ti destruction.^

And the people of Noah did we destroy before these : for they were a

jKiople who enormously transgressed.t We have built the heaven with

might ; and we have given it a large extent : and we have stretched forth

the earth beneath ; and how evenly have we spread tJie same ! And
of every thing we have created two kinds, "" that peradventure ye may con-

sider. Fly, therefore, iinto God ; verily I am a public wamer unto you,

from him. And set not up another god with the true God : verily I am a

public wamer unto you, from him.:{: In like manner there came no apostle

unto their predecessors, but they said, This man is a magician, or a mad-

man. Have they bequeathed this behaviour successively the one to the

other! Yea; they are a people who enormously transgress. § Wherefore

withdraw from them ; and thou shalt not be blameworthy in so doing. Yet

continue to admonish ; for admonition profiteth the true belierers. I have

not created genii and menybr a7iy other end than that they should serve me.

I require not any sustenance from them ; neither will I that they feed me.

Verily God is he who provideth /or all creatures; possessed of mighty

power. Unto those who shall injure our apostle shall be given a portion

like unto the portion of those who behaved like them in times past ; and

they shall not wish tlie same to be hastened. Woe, therefore, to the

unbelievers, because of their day with which they are threatened !

•"We are about," replied they, "to chastise an infamous people. We shall

cause to fall on the ^ilty a shower of stones, on which their names are engraven
by the hand of the Lord."

—

Savary.
° See chap. 7, p. 124, kc.
P i.e. For three days. See chap. 11, p. 181.
iFor this calamity happened in the day-time,

f " We exterminated the people of Noah, in the midst of their crimes."

—

Savary.
' As for example : male and female; the heaven and the earth; the sun and the

moon; light and darkness
;
plains and mountains; winter and summer; sweet and

bitter, &c.*

I
" Give not unto him an equal, or fear my threats."

—

Savary.

§ "Have the people bequeathed themselves unto error? The people of Mecca
persist in their unbelief."

—

Savary.

* Jallalo'ddia.
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CHAPTER LII.

INTITLED, THE MOUNTAIN; REVEALED AT MECCA.

IN THE NAME OP THE MOST MERCIFUL GOD.

By the motuitain of Sinai; and by the book written in an expanded

scroll ;^ and by the visited house ;* and by the elevated roof ofheaven; and
by the swelling ocean : verily the punishment of thy Lord will surely

descend; there shall he none to withhold it. Oq that day the heaven shall

be shaken, and shall reel; and the mountains shall walk and pass away.

And on that day woe be unto those who accused God's apostles of impos-

ture ; who amused themselves in wading in vain disputes ! On that day
shall they be driven and thrust into the fire of hell ; and it shall he said

unto them, This is the fire which ye denied as a fiction. Is this a magic
illusion ? Or do ye not see 1 Enter the same to be scorched : whether ye
bear your torments patiently or impatiently, it will he equal unto you : ye
shall surely receive the reward of that which ye have wrought. But the
pious shall dwell amidst gardens and pleasures ; delighting themselves

in what their Lord shall have given them : and their Lord shall

deliver them from the pains of heU. And it shall he said unto them^

Eat and drink with easy digestion;* because of that which ye have
wrought ; leaning on couches disposed in order : and we will espouse them
unto virgins having large black eyes. And unto those who believe, and
whose ofispring follow them in the faith, we will join their ofisprinc^ ht.

paradise : and we will not diminish unto them aught of the merit o/^ their

works. (Every man is given in pledge for that which he shall have
wrought.") And we will give them fruits in abundance, and flesh of the

kinds which they shall desire. They shall present unto one another therein

a cup ofwine, wherein there shall be no vain discoui*se, nor any incitement

unto wickedness. And youths appointed to attend them shall go round
them : beautiful as pearls hidden in their shell. And they shall approach
unto one another, and shall ask mutual questions. And they shall say,

Verily we were heretofore amidst our family, in great dread with regard to

our state after death : but God hath been gracious unto us, and hath
delivered us from the pain of burning fire : for we called on him heretofore;

8 The book here intended, according to different opinions, is either the book or
register wherein every man's actions are recorded ; or the preserved tables, contain-
ing God's decrees; or the book of the law, which was written by God, Moses
hearing the creaking of the pen ; or else the Koran.^

*i. e. The Caaba, so much visited by pilgrims; or, as some rather think, the
original model of that house in heaven, called al Dorah, Avhich is visited and com-
passed by the angels, as the other is by men.^

* " Satiate yourselves, it shall be said unto them, with the blessings which are
offered unto you; they are the reward of your virtues."

—

Savary.
" i. e. Every man is pledged unto God for his behaviour: and if he does well, he

redeems his pledge; but if evil he forfeits it.

» Al Zamakh. al Beidawi. « See Prelim. Disc, sect. 4.
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and he is the beneficent, the merciful Wherefore do thou, Oprophet^ ad-

mouish thy people. Thou art not, by the grace of thy Lord, a soothsayer,

or a madman. Do they say, He is a poet : we wait, concerning him, some

adverse turn of fortune ? Say, Wait ye my ruin: verily I wait, with you,

tlve time ofyour destruction* Do their mature undei-standings bid them

say this ; or are they people who perversely transgress ? Do they say, He
hath forged tli^ Kordn ? Vei*ily they believe not. Let them produce

a discourse like unto it, if they speak tmth. Were they createdby nothing

;

or were they the creators of tJiemselves ? Did they create the heavens and

the earth ? Yerily they are not fii'mly persuaded that God luith created

them.^ Are the stores of thy Lord in their hands? Are they the supreme

dispensers of all things ? Have they a ladder, whereby they may ascend to

heaven, and hear the discourses ofUie angels? Let one, therefore, who hath

heard them, produce an evident proof thereof Hath God daughters, and

have ye sons ?^ Dost thou ask them a reward^br thy preaching ? but they

are hulen with debts. Are the secrets of futuiity with them ; and do they

transcribe the samefrom the table of God's decrees ? Do they seek to lay a

plot against thee? But the unbelievers are theywho shall he circumvented.^

Have they any god, besides God 1 Far be God exalted above the idols

which they associate with him ! If they should see a fragment of the

heaven falling down upon them, they would say. It is only a thick cloud.*

Wherefore leave them, until they arrive at their day wherein they shall

swoon for fear :^ a day, in which their subtle contrivances shall not avail

them at all, neither shall they be protected. And those who act unjustly

shall surely suffer another punishment besides this ;^ but the greater pai-t of

them do not undei-stand. And wait thou patiently the judgment of thy

Lord concerning them ; for thou art in our eye : and celebrate the praise

of thy Lord, w-hen thou risest up ; and praise him in the night-season, and

when the stars begin to disappear.

" Reply unto them, Wait! I will wait with you."

—

Snvary.
* For though they confess this with their tongues, yet they deny it by their avcrse-

ness to render him his due worship.

y See chap. IG, p. 218, &c.
« See chap. 8, p. 142, &c.
• Thi.s was one of the judgments which the idolatrous Mcccans defied Mohammed

to bring down upon them; and yet, says the text, if they should sec a part of the

heaven falling on them, they would not believe it till they were crushed to death by

it.7

*> I. e. At the first sound of the trumpet.^
* That is. Besides the punishment to which they shall be doomed at the day of

judgment, they shall be previously chastised by calamities in tliis life, as the slaughter

at Bedr, and the seven years' famine, and also after their death, by the examination

of the sepulchre."

7 Al Beidawi. « gg^ the Prelim. Disc. sect. iv. p. 69. " Al Beidawi,
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CHAPTER LIII.

INTTTLED, THE STAR, REVEALED AT MECCA.

IN THE NAME OP THE MOST MERCIFUL GOD.

By the star,*^ when it setteth ;® your companion Moharrvmed erreth not

;

nor is he led astray: neither doth he speak of his own will. It is no other

than a revelation, which hath been revealed unto him. One mighty in

power, endued with understanding, taugbt it him:^ and he appeared^ in

the highest part of the horizon. Afterwards he approached the prophety

and near unto him; until he was at the distance of two bows' length^ /roTTi

him, or yet nearer; and he revealed unto his servant that which he revealed.

The heart of Mohammad did not falsely represent that which he saw.^

"Will ye therefore dispute with him concerning that which he saw? He
also saw him another time, by the lote-tree beyond which there is no
passing :^ near it is the garden of eternal abode. When the lote-tree

covered that which it covered,™ his eyesight turned not aside, neither did it

wander :* and he really beheld some of the greatest signs of his Lord.^
What think ye of Allat, and Al Uzza, and Manah, that other third god-

dess ?° Have ye male children, and God female 1^ This, therefore, is an

"* Some suppose the stars in general, and others the Pleiades in particular, to be
meant in this place.

« Or, according to a contrary signification of the rerb here used, when it riseth.

^Namely, the angel Gabriel.
s In his natural form, in which God created him, and in the eastern part of the

sky. It is said that this angel appeared in his proper shape to none of the prophets,
except Mohammed : and to him only twice: once when he received the first revelation
of the Koran, and a second time when he took his night journey to heaven; as it

follows in the text.

^ In a human shape.
' Or, as the word also signifies, two cubits* length.
^ But he saw it in reality.

^ This tree, say the commentators, stands in the seventh heaven, on the right
hand of the throne of God; and is the utmost bounds beyond which the angels
themselves must not pass ; or, as some rather imagine, beyond which no creature's
knowledge can extend.

^
^ The words seem to signify, that what was under this tree exceeded all descrip-

tion and number. Some suppose the whole host of angels worshipping beneath it ^

are intended ; and others, the birds which sit on its branches.2
* " He had before seen the same angel near the lotos ^ which bounds the abode of

delights. Near this tree is the garden of refuge.* The lotos was shadowed by the
veil which covers it. The eye of the prophet bore the splendour of the divme
magnificence."

—

Savary.
° Seeing the wonders both of the sensible and the iHtellectual world.^
o Those were three idols of the ancient Arabs, of which we have spoken in the

Preliminary Discourse.^
As to the blasphemy which some pretend Mohammed once uttered, through in-

advertence, as he was reading this passage, See chap. 22, p. 279, note *.

P See chap. 16, p. 218, &c.
r

>
r

,

,,,,^^. ,
^AlBeidawi. 2 Jallalo'ddin.

: ^^ ^otos, says Jallalo'ddin, is the tree called Nabe."—-5at;ary.
This garden is thus denominated because that it will be the asylum of the aneels,

the martyrs, and the virtuous."

—

Savary.
^AlBeida-wi. « Sect, i, p. 13.
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unjust partition. They are no other than empty names, which ye and your

father's have uamed goddesses. God hath not revealed couccrniug tliem any
thing to authorize their icorship. They follow no other than a v^aiu opinion,

and what their souls desire : yet hath the true direction come unto them
from their Lord. Shall man have whatever he wisheth for 1*^ The life to

come and the present life are God's: and how many angels soever tliere he

in the heavens, their intc'rces^^ion shall be of no avail, until after God shall

have granted permission unto whom he shall please and shall accept.

Verily they who believe not in the life to come give unto the angels a

female appellation.* But they have no knowledge herein : they follow no

other than a bare opinion; and a bare opinion attaiueth not any thing of

ti-uth. Wherefore withdraw from him who turneth away from our admo-

nition, and seeketh only the present life. This is their highest pitch

of knowledge. Verily thy Loud well knoweth him who erreih from his

way ; and he well knoweth him who is rigMy directed. Unto God he-

lungeih whatever is in heaven and earth : that he may reward those who
do evil, according to that which they shall have wrought ; and may reward

those who do well, with the most excellent reward. As to those who a^id
great crimes, and heinous sins, aiul are guilty only q/* lighter faults; t verily

thy Lord wiU he extensive in mercy towards them. He well knew you
when he produced you out of the earth, and when ye were embryos in your

mothers' wombs : wherefore justify not youi-selves : he best knoweth tlie

man who feareth him. "Wliat thinkest thou of him who tumeth aside

from foU 'icing the truth, and giveth little, and covetously stopi:>eth his

hand V Is the knowlclge of futurity with him, so that he seeth tJie

same 1^ Hath he not been informed of that which is contained in the

books of Moses, and of Abraham who faithfully performed his ert^agemetits 1

To toil: that a burdened soul shall not bear the burden of another ; and that

nothing sAa// he imputed to ^ man/or rigliteousness, except his own labour;

and that his labour shall surely be made manifest hereafter, and tJtat he shall

be rewarded for the same with a most abundant reward ; and that unto tliy

Lord will he the end of all things; and that he causeth to laugh, and causeth

to weep; and that he putteth to death, and giveth life : and that he createth

1 I. e. Shall he dictate to God, and name whom he pleases for his intercessors,
or for his prophet ; or shall he choose a reljf^ion accordin;^ to his own iancy, and
prescribe the terms on which he may claim the reward of this life and the next ? 7

* " The unbelievers pretend that the angels are the daughters of God."
Savary.

t " Who are guilty only of those faults which arc inevitable to human weak-
ness."

—

Savary.
' This passage, it is said, was revealed on account of al Walid Ebn al Moghcira,

who following the prophet one day, was reviled by an idolater for leaving the re-
ligion of the Korcish, and giving occasion of scandal ; to w hich he answered, that
what he djd was out of apprehension of the divine vengeance : whereupon the' man
offered, for a certain sum, to take the guilt of his apostasy on himself; and the
bargain being made, al Walid returned to his idolatr}', and' paid the man part of
what had been agreed on, but afterwards, on farther' consideration, he thought it
too much, and kept back the remainder.*

• That is, Is he assured that the person with whom he made the above-mentioned
agreement will be allowed to sutler in his stead hereafter ? »

' Al Bcidawi, Jallalo'ddin. ^ ^ BeiddwL ^Idem.
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the two sexes, the male and the female, of seed when it is emitted ;
* and

tliat unto him appertaineth another production, namely, the o^dsing of the

dead again to life hereafter ; and that he enricheth, and causeth to acquire

possessions ; and that he is the Lokd of the dog-star ; ^ and that he

destroyed the ancient trihe of X'^, and Thamud, and left not any of them

alive ; and also the people of Noah, before them ; for they were most un-

just and wicked : and he overthrew the cities which v:ere turned upside

down j^ and that which covered them, covered them. Which, therefore, of

thy Lord's benefits, man, wilt thou call in question 1 This our apostle

is a preacher like the preachers who preceded him. The approaching day

ofjudgment draweth near : there is none who can reveal the exact time of

the same, besides God. Do ye, therefore, wonder at this new revela-

tion j and do ye laugh, and not weep,t spending your time in idle diver-

sions ? But rather worship God, and serve him.

CHAPTER LIY.

INTITLED, THE MOON ; REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

The hour of judgment approacheth ; and the moon hath been split in

sunder :
^ but if the unhelievers see a sign, they turn aside, saying, This is a

powerful charm.^ And they accuse tliee, Mohammed, of imposture, and

follow their own lusts : but every thing ivill he immutably fixed.* And now
hath a message^ come unto them, wherein is a determentyfo??i obstinate infi-

delity / the same being consummate wisdom : but warners profit them not

;

* " Of earth and water mingled together."

—

Savary,
* Sirius, or the greater dog-star, was worshipped by some of the old Arabs.^
^ Viz., Sodom, and the other cities involved in her ruin. See chap. 11, p. 183.

t " Ye laugh when ye ought to weep."

—

Savary.
y This passage is expounded two different ways. Some imagine the words refer

to a famous miracle supposed to have been performed by Mohammed : for it is said

that, on the infidels demanding a sign of him, the moon appeared cloven in two,^

one part vanishing, and the other remaining ; and Ebn Masud affirmed that he saw
mount Hara interpose between the two sections. Others think the preter tense is

here used, in the prophetic style, for the future, and that the passage should be
rendered, The moon shall he split in sunder : for this they say, is to happen at the

resurrection. The former opinion is supported by reading, according to some
copies ivakacl {nshakka'lkamaro, i. e. since the moon hath already been split in sunder;

the splitting of the moon being reckoned by some to be one of the previous signs of

the last day.
^ Or, as the participle here used may also signify, a continued series of maffic, or

a transient magic illusion.

* Or will reach a final period of ruin or success in this world, and of misery or
happiness in the next, which will be conclusive and unchangeable thenceforward
for ever.*

^ i, e. The Koran, containing stories of former nations which have been chastised

for their incredulity, and threats of a more dreadful punishment hereafter.

1 See the Prelim. Disc. sect. i. p. 12, and Ilyd. not. in tJlug. Beig. Tab. Stell.

fix, p. 53. ' See a long and fabulous account of this pretended miracle in Ga-
gnier, Yic de Moham. chap. 19. ^ a1 Zamakh,, Al Beidawi. * lidem.

2o
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\»herefore do thou withdraw from them. Tlie day whereon the summoner
shall summon wia^iKn^/ to an ungrateful business,*^ they shall come forth from

their graves with downcast looks : numerous as locusts scattered far abroad

;

hastening with terror unto the summoner. The unbelievei's shall say, This

is a day of distress.* The people of Noah accused that prophet of impos-

ture, before thy people rejected thee: they accused our servant of imposture,

saying, Ue is a madman ; and he wa^i rejected with reproach. He called,

therefore, upon his Lord, saying. Verily I am overi:>owered ; wherefore

avenge nie.^ So we opened the gates of heaven, with water pouring down,

and we caused the earth to break forth into springs ; so that the water of

heaven and earth met, according to tlic decree which hath been established.

And we bear him on a vessel composed of planks and nails ; which moved
forward under our eyes;® as a recomjicnce unto him who had been ungrate-

fully rejected. And we left the said vessel for a sign : but is any one

warned tliereby ? And how severe was my vengeance, and my threatening ! t

Now have we made the Koran easy for admonition : but is any one admo-

nished thereby ? Ad charged t/ieir prophet with imposture : but how severe

was my vengeance, and my threatening ! Yerily, we sent against them a roar-

ing^ wind, on a day of continued ill luck;^ it carried men away, as though

they had been roots of palm-trees forcibly torn up.^ And how severe was

my vengeance and my threatening! Now have we made the Koran easy for

admonition : but is any one admonished thereby? Thamud charged the ad-

monitions of their projyhet with falsehood, and said, Shall we follow a single

man among us? verily we should then be guilty of error, and preposterous

madness: is theo^ce q/* admonition committed unto him 'preferably to the

rest of us? Nay; he is a liar, a^nd an insolent fellow. J But God said to

Saleh, To-morrow shall they know who is the liar, and the insolent person

:

for we will surely send the she-camel for a trial of them:* and do thou

obsers^e them, and bear their insults with patience : and prophesy unto them
that the ^sXev simll be divided between them,^ and each portion shaU be sat

down to alternately. And they called their companion:' and he took a

" That is, When ilie anj^x-l Israfil shall call men to judgment.
* " They shall hasten to whither the voice shall call them. The unbelievers shall

say, Behold the terrible day."

—

Savary.
'^ This petition -was not preferred by Noah till after he had suffered repeated

violence from his people : for it is related, that one of them having fallen upon him
and almost strangled him, when he came to himself he said, Lord fvrgive them^
for they know not what they do.^

* I. e. Under our special regard and keeping.

t " What punishments have followed my threats ! —Suvaiy.
' Or, a cold wind.
e viz. On a Wednesday. See chap. 41, p. 390, note •,

^ It is related that they sought shelter in the clefts of rocks, and in pit5, holding
fast by one another ; but the wind impetuously tore them away, and threw them
down dead.*

*
•' No, doubtless ; he is an ambitious impostor."

—

Savarit.
' See chap. 7, p. 124. &c.
k That is, between the Thamuditcs and the camel. See chap. 20, p. 306, note 8.
' Namely Kodar Ebn Salef ; who was not an Arab, but a stranger dwelling

among the Thamuditcs. Sec chap. 7, p. 123, note **.

* Al BeidAwL • Idem.
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sword,''^ and slew her. But liow severe was my vengeance, and my threat-

ening ! For we sent against them one qvj of the angel Gabriel ; and they

became like the dry sticks used by himwho buildeth a fokiyb?' cattleJ^ * And
now have we made the Koran easy for admonition : but is any one admo-
nished thereby ? The people of Lot charged his preaching with falsehood:

but we sent against them a wind driving a shower of stones, which destroyed

them all except the family of Lot ; whom we delivered early in the morning,

through favour from us. Thus do we reward those who are thankful. And
Lot had warned them of our severity i?i chastising; but they doubted

of that warning. And they demanded his guests of him, that they might

abuse them : but we put out their eyes,° saying, Taste my vengeance, and
my threatening. And early in the morning a lasting punishment ^ surprised

them. Taste, therefore, my vengeance, and my threatening.t Now have

we made the Koran easy for admonition : but is any one admonished

thereby ? The warning of Hoses also came unto the people of Pharaoh
;

but they charged every one of our signs with imposture : wherefore we
chastised them with a mighty and irresistible chastisement. Are your

unbelievers, Meccans, better than these 1 Is immunity from punishment

promised unto you in the scriptures ? Do they say, We are a body ofmen
able to prevail against our enemies ? The multitude shall surely be put to

flight and shall turn their back.*i But the hour ofjudgment is their threa-

tened time of2')unishment :^ and that hour shall be more grievous and more
bitter than their afflictions in this life. Verily the wicked wander in error,

and shall be tormented hereafter in burning flames. On that day they shall

be dragged into the fire on their faces ; and it shall be said unto them, Taste

ye the touch of hell. All things have we created bound by a fixed decree :

and our command is no more than a single word^ like the twinkling of an

eye.
if
We have formerly destroyed nations like unto you; but is any of

™ Or, as the word also imports, "Se became resolute and daring.
'^ The words may signify either the dry boughs with which, in the east, they make

folds or enclosures, to fence their cattle from wind and cold; or the stubble and
other stuff with which they litter them in those folds during the winter season.

* "A single cry was heard, and they were reduced like unto dry and chopped
straw."

—

Savary.
° So that their sockets became filled up even with the other parts of their faces.

This, it is said, was done by one stroke of the wing of the angel Gabriel. See chap.
11. p. 183.

p Under which they shall continue till they receive their full punishment in hell.

f " They wished to wrest from him his guests. We deprived them of sight, and
we said unto them, Taste the punishments which have been foretold unto you. A
terrible scourge rushed upon the inhabitants of Sodom at the rising of the sun.
Undergo the punishment with which ye have been threatened."

—

Savary.
*i This prophecy was fulfilled by the overthrow of the Koreish at Bedr. It is

related, from a tradition of Omar, that when this passage was revealed, Mohammed
professed himself to be ignorant of its true meaning; but on the day of the battle of
Bedr, he repeated these words as he was putting on his coat of mail.7

^i.e. The time when they shall receive their full punishment; what they suffer

in this world being only the forerunner or earnest of what they shall feel in the next.
* Viz., Kun, i, e. Be. The passage may also be rendered, The execution of our pur-

pose is but a single act, exerted in a moment. Some suppose it refers to the business
of the day of judgment.^

X "And in the twinkling of an eye we are obeyed."

—

Savary.

7 Al Beidawi 8 idem.
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you warnetl ly llcelr example ? Eveiy thing which they do w recorded in

the books kejjt hy tJie guardian angels : and every action both small and
great, is written down in t/ie preserved table. Moreover the pious shall

dwell among gardens and rivers, in the assembly of truth, in the presence

of a most potent \iu\^.

CHAPTER LY.

INTITLED, THE MKHCIFUL; REVEALED AT ]\rECCA.»

IN xni: XA3IE or the most merciful god.

TiiE Merciful hath taught his servant the Koran. He created man : he

hath taught him di^stinct speech.* The sun and the moon run ilieir courses

according to a certain rule : and the vegetables which creep on the ground,

and the trees submit to his disposition. He also raised the heaven ; and he

appointed the balance," that ye should not transgress in respect to the

balance : wherefore observe a just weight ; and diminish not the balance.

And the earth hath he prepared for living creatures : therein are various

fruits, and palm-trees bearing sheaths of flowers ; and grain having chatf,

and leaves. "Which, therefore, of your Lord's benefits will ye ungratefully

deny ]
'^ He created man of dried clay like an earthen vessel : but he created

the genii of fire clear from smoke. Which, therefore, of your Lord's bene-

fits will ye ungratefully deny ? He is the Lord of the east, and the Lord
of the west.* Which, therefore, of your Lord's benefits will ye ungrate-

fully deny ? He hath let loose the two R^as,^t that they meet each an-

other : between them is jjlciced a bar which they cannot i^ass. Which,
therefore, of your Lord".s benefits will ye ungratefully deny ? From them
are taken forth unions and lesser pearls. J Wliicli, therefore, of your

* ^fost of the commentators doubt whether this chapter was revealed at ^lecca or

at Medina; or partly at the one place, and partly at the other.
* '"Ho endowed them with understanding."

—

ISavary.

" Or justice and equity in mutual dealings.
^ The words are directed to the two species of nitional creatures, men and genii;

the verb and the pronoun being in tlie dual number.
This verse is intercalated, or repeated by way of burden, throughout the whole

chapter, no less than thirty-one times, which was done, as Marracci guesses, in

imitution of David." (With respect to tliis verse, Jaber tells the following story.

The envoy of the Lord read to us the chapter intituled The Merciful. When he had
ended, perceiving that none of us spoke, he addressed this reproach unto us. Why
do ye remain silent ? 'I'he genii know bttter huw to answer than you do. Wiien-
ever I have read tiiis verse to them, they liave exclaimed. Lord, we deny not any of
tliy benefits. Uless^d be the nunc; of the Lord.— /S'atary.)

* The original words are both in the dual number, and signify the different points

of the horizon at which the sun rises and sets at the summer and winter solstice.

•See chap. 37, p. 3G>3, note '.

y Of salt water and fresh ; ^ or the Persian and Mediterranean seas.'

t " He hath balanced the waters of the two neighbouring seas.'

—

Savary.

X
" B'Jth of them furnish pearls and coral."

—

Suvaiy.

See Vs.\\M cxxxvi. i Sec ch.ap. 25, p. 2JD. * Al Beidawi.
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Lord's benefits will ye ungi-atefullj deny? His also are the ships, carrying

their sails aloft in the sea like mountains. Which, therefore, of your
Lord's benefits will ye ungratefully deny ? Every creature which liveth on
the earth is subject to decay: but the glorious and honourable countenance
of thy Lord shall remain yb?' ever. Which, therefore, of your Lord's bene-

fits will ye ungratefully deny? Unto him do all creatures whicli are in

heaven and earth make petition; every day is he employed in some neio

work.'' Which, therefore, of your Lord's benefits will ye ungratefully

deny? We will surely attend to judge you, men and genii, at the last

day. Which, therefore, of your Lord's benefits will ye ungratefully deny?
O ye collective body of genii and men, if ye be able to pass out of the con-

fines of heaven and earth,^ pass forth:'"" ye shall not pass forth buh by
absolute power. Which, therefore, of your Lord's benefits will ye ungrate-

fully deny? A flame of fire without smoke, and a smoke without flame^

shall be sent down upon you ; and ye shall not be able to defend yourselv

therefrom. Which, therefore, of your Lord's benefits will ye ungratefully

deny? And when the heaven shall be rent in sunder, and shall become
red as a rose, and shall vielt like ointment :°t (Which, therefore, of your

Lord's benefits will ye ungratefully deny?) On that day neither man
nor genius shall be asked concerning his sin.^ Which, therefore, of your

Lord's benefits will ye ungratefully deny? The wicked shall be known
by their marks f and they shall be taken by the forelocks, and the feet,

and shall be cast into liell. Which, therefore, of your Lord's benefits

will ye ungi'atefuUy deny? This is hell, which the wicked deny as

a falsehood: they shall pass to and fro between the same and hot

boiling water. ^ Which, therefore, of your Lord's benefits will ye
ungratefully deny? But for him who dreadeth the tribunal of his

Lord are prepared two gardens :
^ (Which, therefore, of your Lord's

benefits will ye ungratefully deny?) planted with shady trees. Which,
therefore, of your Lord's benefits will ye ungratefully deny? la
each of them shall he two fountains flowing. Which, therefore of

^ In executing those things which he hath decreed from eternity, by giving life

and death, raising one, and abasing another, hearing prayers and granting peti-

tions, &C.3
^ To fly from the power, and to avoid the decree of God.
* " O ye ! men and genii, our vigilant eyes watch all your actions."

—

Savary.
^ Or, as the word also signifies, molten brass, which shall be poured on the heads

of the damned.
*= Or, shall appear like red leather ; according to a different signification of the

original word.

t " When the heaven shall open, it shall shine like unto a rose, or a skin dyed
red.''

—

Savary.
^ For their crimes will be known by their different marks ; as it follows in the

text. This, says al Beidjiwi, is to be understood of the time when they shall be
raised to life, and shall be led towards the tribunal : for when they come to trial,

they will then undergo an examination, as is declared in several places of the Koran.
« See the Prelim. Disc. sect. iv. p. 60, &c.
*" For the only respite they shall have from the flames of hell will be when they are

suffered to go to drink this scalding liquor. Sec chap. 37, p. 367.
K i. e. One distinct paradise for men, and another for genii : or, as some imagine,

two gardens for each person ; one as a reAvard due to his works, and the other as a
free and superabundant gift, &c.

^ Al Boidawi, Jallalo'ddin,
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your Lord's benefits will ye uugi-atefuUy deny ? lu each of them shall

there be of every fruit two kinds.*^* A\^iich, therefore, of your Lord's

benefits will ye ungratefully deny? 'i'hey shall repose on couches, the

linings whereof s/w^ be of thick silk interwoven with gold: and the fruit

of the two gardens s/uiU be near at hand togatJier.^f Which, therefore, of

your Lord's benefits will ye ungratefully deny? Therein sluill receive them

beaiUeous iLinisels, refruiniug their eyes from beholding any besides tlieir

spouses : nn hom no man shall have deflowered before tliem, neither any

genius : (Which, therefore, of your Lord's benefits will ye ungratefully

deny?) Having complexions like rubies and pearls. Which, therefore, of

your Ix)Rd's benefits will ye ungratefully deny? Shall the reward of good

works be any other good? Which, therefore, of your Lord's benefits will

ye ungratefully deny ? And besides these there shall be two other gardens :J

(Which, therefore, of your Lord's benefits will ye ungratefully deny?)

Of a dark green.^ J Which, therefore, of your Lord's benefits will ye un-

gratefully deny ? In each of them shall be two fountains pouring forth

plenty of water. Which, therefore, of your Lord's benefits will ye un-

gi-att'fully deny ? In each of them shall be fruits, and palm-trees, and

pomegranates. Which, therefore, of your Lord's benefits will ye ungrate-

fully deny ? Therein shall be agreeable and beauteous damsels : Which,

therefore, of your Lord's benefits will ye ungratefully deny ? Having fine

black eyes, and kept in pavilions from public view : Which, therefore, of

your Lord's benefits will ye ungratefully deny ? Whom no man shall have

deflowered before their destined spouses, nor any genius. Which, therefore,

of your Lord's benefits will ye ungratefully deny ? Therein sitall they

delight tJiemsdves, lying on green cushions and beautiful carpets. Which,

therefore, of your Lord's benefits will ye ungi-atefully deny? Blessed be

the name of thy Lord, possessed of glory and honour !

*» Some being known, ami like the fruits of the earth, and others of new and un-
known species: or, fruits buth green and ripe.

" In each of tlicin shall grow divers fruits in abundance."

—

Savary.
* So that a man may reach them as he sits or lies down.

t '' The guests of this abode, reposing on silken beds, enriched with gold, shall
enjoy all these blessings at their pleasure."

—

Savart/.
J For the inferior classes of the inhabitants of paradise.
^ From hence, says al Boidiiwi, it may be inferred that these gardens will chiefly

produce herbs, or the inferior sorts of vegetables; whereas the former will be planted
chiefly with fruit-trees. The following part of this description also falls short of that
of the other gardens, prepared for the superior classes.

I
" That shall be dressed in eternal verdure."

—

Savary.
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CHAPTER LVI.

INTITLED, THE INEVITABLE ; REVEALED AT MECCA.

IN THE NAME OF THE MOST MEKCIEUL GOD.

"When the inevitable ^ c?ay ofjudgment shall suddenly come, no sovl shall

charge the prediction o/its coming with falsehood : it will abase some, and
exalt others. "When the earth shall be shaken with a violent shock ; and
the mountains shall be dashed in pieces, and shall become as dust scattered

abroad ; and ye shall be separated into three distinct classes : the com-
panions of the right hand

;
{hovf happy shall the companions of the right

hand he !) and the companions of the left hand :
™ (how miserable shall the

companions of the left hand he !) and those who have preceded others

in the faith shall precede them to paradise.^ These are they who shall

approach near uiito God : they shall dwell in gardens of delight : [There

shall he many of the former religions ; and few of the last.") Reposing on
couches adorned with gold and precious stones ; sitting opposite to one

another thereon.^* Youths which shall continue in their hloom for ever,

shall go round about to attend ih^m., with goblets, and beakers, and a cup of

flowing wine: their heads shall not ache by drinking the same, neither

shall their reason be disturbed : and with fruits of the sorts which they

shall choose, and the flesh of birds of the hind which they shall desire.

And there shall accompany them fair damsels having large black eyes

;

resembling pearls hidden in their shells : as a reward for that which

they shall have wrought. They shall not hear therein any vain discourse,

or any charge of sin ; but only the salutation, Peace ! Peace ! And the

companions of the right hand (how happy shall the companions of the

right hand he !) shall have their abode among lote trees free from thorns,

and trees of mauz^ loaded regularly luith their produce from top to bot-

^ The original word, the force whereof cannot well be expressed by a single one
in English, signifies a calamitous accident which fulls surely, and with sudden
violence; and is therefore made use of here to design the day of judgment.
™ That is the blessed, and the damned : who may be thus distinguished here,

because the books wherein their actions are registered will be delivered into the
right hands of the former, and into the left hands of the latter : ^ though the words
translated right hand^ and left hand, do also signify happiness, and misery.

^ Either the first converts to Mohammedism, or the prophets, who were the
respective leaders of their people, or any persons who have been eminent examples
of piety and virtue, may be here intended. The original words literally rendered
are, The leaders, the leaders; which repetition, as some suppose, was designed to
express the dignity of these persons, and the certainty of their future glory and
happiness.*

° i. e. There should be more leaders, who have preceded others in faith and good
works, among the followers of the several prophets from Adam down to Mohammed,
than of the followers of Mohammed himself.^

P See chap. 15, p. 212, note \
* '• They shall look upon each other benevolently."

—

Savary.
^ The original word Talh is the name, not only of the mauz,^ but also of a very

tall and thorny tree, which bears abundance of flowers of an agreeable smell,'' and
seems to be the Acacia.

3 Jallalo'ddin, al Beidawi. * lidem. * lidem. ^ See p. 370. ^ Vide
J. Leon. Descript. Africse, lib. 9.
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torn ;* under an exteiuTed shade, nrar a flowing wator/ and amidst fruits in

abundance, which shall not fail, nor shall be forbidden to be gathered : and

they shall repose themselves on lofty beds." A'erily vre have created th-i

damsels of paradise hy a. peculiar creation:*^ and we have made them

virgins," beloved by their husbands, of equal age icith them ; for the deliglU

o/the companions of the right hand. There slmllhe many of the former

religions, and many of the latter.' And the companions of the left hand

(how miserable shall the companions of the left hand be I) shall dwell unmht

burning winds,^ and scalding water, under the shade of a black smoke,

neither cool nor agi-eeable. For they enjoyed the pleasures of life before

iK\s, while on earth; and obstinp.tely persisted in a heinous wickedness:

and they said, After we shall have died, and become dust and bones, shaU

we surelv be raised to life 1 Shall our forefathei-s also be raised icith us ?

Say, \^erily both the first and the last shall surely be gathered together

to judgment, at the prefixed time of a known day. Then ye, men, who

have erred, atid denied the resurrection as a falsehood, shall surely eat

of thefruit o/*the tree of al Zakkum, and shall fill your bellies therewith :

and yo shall drink thereon boiling water ; and ye shall drink as a thii-sty

camel drinkcth. This shall be their entertainment on the day ofjudgment.

"We have created you : will ye not therefore believe that v:e can raise you

from tJie dead ? What think ye 1 The seed which ye emit, do ye create

the same, or are we the creators thereof ? We have decreed death unto you

all : and we shall not be prevented. Weareable to substitute others like unto

you ill your stead, and to produce you again in the condition orform which

ye know not. Ye know the original production by creation; wnll ye not

therefore consider that tee are able to jyroduce you by resuscitation ? What
think ye 1 The grain which ye sow, do yc cause the same to spring forth

" Thcv shall -walk nmong trees of Nabe, which are devoid cf tlionis, .nntl in

thp niiilst "of Banana trees arranged in a pleasing order."

—

Savanj.
^ Which shall be conveyed in channels to such ph^ccs, and in such manner, as

every one sliall desire.^ Al Beidawi obsenes that the condition of the few who
have preceded others in faith and good works is represented by whatever may ren-

der a city life agreeable ; and that the condition of the companions of the right

hand, or the generality of the blessed, is represented by those things which make
the principal pleasure of a country life ; and that this is done to show the difference

of the two conditions.
• The word translated beds signifies also, by way of metaphor, wives or concubines;

a*nd if the latter sense be preferred, the passage may be rendered thus. And they

sliall enjoy damsels raised on lofty couclies, ivhom ive have created, &c.

* Having created them purposely of finer materials than tlie females of this world,

and subject to none of those inconveniences which are natural to the sex." Some
understand this passage of the beatified women ; who, though they die old and ugly,

shall yet be restored to their youth and beauty in paradise.^

" For how often soever their husbands shall go in unto them, thoy shall always

find them virgins.
' Father ISIarracci thinks this to be a manifest contradiction to what is said above

There shall be many of the former andfew of the latter ; but al Beidawi obviates such

an objection, by ob:-'erving that the preceding passage sjieaks of the leaders only,

and those who'have preceded others in faith and good works, and the passage

before us speaks of the righteous of inferior merit and degree ; so that though

there be many of both sorts, yet there may be few of one sort, comparatively speak-

ing, in respect to the other.

« Which shall penetrate into the passages of their bodies.

« Al Beidawi. » Sec the Prelim. Disc. sect. 4, p. 69, &c. ^ See ibid. p. 73.
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or do we cause it to spring forth ? If we pleased, verily we could render the

same drj and fruitless, so that ye would not cease to wonder/ saying,

Verily, we have contracted debts '^ for seed and labour, but we are not per-

mitted '"^

to reap the fruit thereof What think ye ? The water which

ye drink, do ye send down the same from the clouds, or are we the senders

thereof^ If we pleased, we could render the same brackish : will ye not

therefore give thanks ? What think ye ? The fire which ye strike, do ye

produce the tree lohence ye obtain the same,^ or are we the producers ^7i.e?'e-

of? We have ordained the same for an admonition,'^ and an advantage

unto those who travel through the deserts. Wherefore praise the name of

thy Lord, the great God. Moreover I swear ^ by the setting of the stars

;

(and it is surely a great oath, if ye knew it;) that this is the excellent

Koran, the original whereof is written in the preserved book : none shall

touch the same, except those who are clean.® It is a revelation from the

Lord of all creatures. Will ye, therefore, despise this new revelation ?

And do ye make this return for your food which ye receivefrom God, that

ye deny yourselves to be obliged to him for the same ? ^ When the soul of a

dying person cometh up to his throat, and ye at the same time are looking

on; (and we are nigher unto hira than ye, hwi je ^qq not his true con-

dition ; '") would ye not, if ye are not to be rewarded yb;- your actions here-

after, cause the same to return into the body, if ye speak the truth ?^' And
whether he be of those who shall aiDproach near unto God,^ his reward shall

be rest, and mercy, and a garden of delights : or whether he be of the com-

panions of the right hand, he shall be saluted with the salutation. Peace be

unto thee ! by the companions of the right hand, his brethren : or whether

he be of those who have rejected the true faith, and goiiQ astray, his euter-

y Or to repent of your time and labour bestowed to little purpose, &c.

^ Or, We are undone.
«^ Or, We are inifortunate wretches, "svho are denied the necessaries of life.

^ See chap. 36, 'p. 365, note ^'.

<= To put men in mind of the resurrection; ^ which the production of fire in some
sort resembles : or, of the fire of hcU.^

^ The particle la is generally supposed to be intensive in this place ; but if it be

taken for a negative, the words must be translated, / ivill not or do not sivear, be-

cause what is here asserted is too manifest to need the confirmation of an oath.*

(Savary adopts the latter reading.)
« Or," Let none touch the same, &c. Purity both of body and mind being requisite

in him who would use this book Avith the respect he ought, and hopes to edify by it

:

for which reason these words are usually written on the cover .^

f By ascribing the rains which fertilize your lands, to the influence of the stars,^

Some copies, instead of rizkacom, i. e, your food, read shocracom, i. e. your grati-

tude ; and then the passage may be rendered thus, And do ye make this return of
gratitude for God's revealing the Koran, that ye reject the same as a fiction ?

* " When some one among you is about to expire, and that you see him strug-

gling against death, we are nigher unto them than ye are, but ye perceive us not."

—

Savary.
s The meaning of this obscure passage is, If ye shall not be obliged to give an

account of your actions at the last day, as by your denying the resurrection ye

seem to believe, cause the soul of the dying person to return into his body
;
for ye

may as easily do that as avoid the general judgment.^
^ That is, of the leaders, or the first professors of the faith.

2 See chap. 36, p. 365. s Al Beidawi. * Idem. * See the Prelim.

Disc, sect 3, p. 49. « See ibid. sect. 1, p. 22, 23. Jallalo'ddin, Al BoidawL



438 AL KUR^V:^. ciLLP. Lvii.

taiament sluill consii>t of boiling water, and the burning of hell fre. Verily

this w a certain truth. Wherefore praise the name of thy Loed, the great

God.

CHAPTER LYII.

DOTTLED, IRON;* REVEALED AT MECC.V, OR AT MEDINA.

J

IX THE SAME OF THE MOST MEIICirCL GOD.

Whate"STe:r m in heaven and eai-th, singeth praise unto God ; and he

is mi^'htj a7id "wise. His is the kingdom of heaven and earth ; he

giveth life, and he putteth to death; and he is almighty. He w the

first, and the last ; the manifest, and the hidden : and he knoweth all

thin^-s. It is he who created the heavens and the earth in six days,

and then ascended his throne. He knoweth that which entereth into

the earth, and that which issueth out of the same, and that which de-

scendeth from heaven, and that which ascendeth thereto : and he is with

yon, whei-esoever ye be : for God seeth that which ye do. His is the king-

dom of heaven and earth ; and unto God shall all things return. He
causeth the night to succeed the day, and he causeth the day to succeed

the night ; and he knoweth the innermost pai-t of meics breasts. Believe in

God and his apostle, and lay out in aims a f;art of the wealth wljereofGod
hath made you inheritore : for unto such of you as believe, and bestow

alms, shall he given a great reward. And what aileth you, that ye believe

not in God, when the ajX'Stle inviteth you to believe in your Lord ; and he

hath received your covenant ^ concerning this matter^ if ye believe any

2>roposiiion ?* It is he who hath sent down unto his servant evident signs,

that he may lead you out of darkness into light; for God is compassionate

and merciful unto you. And what aileth you, that ye contribute not o/"

2/our substance for the defence of God's true religion? Since unto God
appertaineth the inheritance of heaven and earth. Those among you who
shall have contributed and fought in defence oftJvefailh, before the taking

of Mecca, shall not be held equal with those who sfiall contribute andfightfor
the sanve afterwards} These shall be superior in degree unto those who
shall contribute and fight /ar the propagation rf thefaith, after tlie ahove-

vientioned success; but unto all hath God promised a most excellent

reward ; and God well knoweth that which ye do. ^'ho is he that will

lend unto GoD an acceptable loan ? for he will double the same unto him,

and he shall receive moreover an honourable reward.t On a certain day,

thou shalt see the true believers of both sexes : their light shall run before

* The word occurs towards the end of the chapter.
J It is uncertain which of the two places was the scene of revelation of this

chapter.
^ That is, ye are obliged to believe in him by the strongest arguments and

motives.
* *' If yonr heart- are sincere.*'

—

Saran/.
' Because afierwar-ls there was not to jrreat necessity for either ; the Moham-

medan religion being firmly estabUshed bv that great success.

t "Who is he who will enter into the glorious covenant of God ? He shall pros-

per. An inestimable reward shall crown his dcvotedness."

—

Savory.
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them and on their right hands;™* and it shall he said unto them,

Good tidings unto you this day : gardens through which rivers flow

:

ye shall remain therein for ever. This will be great felicity. On
that day, the hypocritical men and the hypocritical women shall say

unto those who believe, Stay for us,"^ that we may borrow some

of your light. It shall be answered, Return back into the world, and

seek lif^ht.t And a high wall shall be set betwixt them, wherein shall

he a gate, within which shall he mercy ; and without it, over against

the same, the torment of hell. The hypocrites shall call out unto the

true helievers, saying, Were we not with you 1 They shall answer, Yea

;

but ye seduced your own souls hy your hypocrisy; and ye waited our ruin;

and ye doubted concerning thefaith; and your wishes deceived you, until

the decree of God came, and ye died: and the deceiver deceived you con-

cerning God. This day, therefore, a ransom shall not be accepted of you,

nor of those who have been unbelievers. Your abode shall be hell fire : this

is what ye have deserved; and an unhappy journey shall it he thither I Is

not the time yet come unto those who believe, that their hearts should

humbly submit to the admonition of God, and to that truth which hath

been revealed ; and that they be not as those unto whom the scripture was

given heretofore, and to whom the time offorbearance was prolonged, but

their hearts were hardened, and many of them were wicked doers 1 Know
that God quickeneth the earth, after it hath been dead. Now have

we distinctly declared our signs unto you, that ye may understand. Yerily

as to the almsgivei^, both men and women, and those who lend unto God an

acceptable loan, he will double the same unto them; and they shall more-

over receive an honourable reward. J And they who believe in God and

his apostles, these are the men of veracity,§ and the witnesses in the pre-

sence of their Lord : they shall have their reward, and their light. But as

to those who believe not, and accuse our signs of falsehood, they shall be

the companions of hell. Know that this present life is only a toy and

a vain amusement : and worldly pomp, and the affectation of glory among
you, and the multiplying of riches and children, are as the plants nourished

by the rain, the springing up whereof delighteth the husbandmen : after-

wards they wither, so that thou seest the same turned yellow, and at length

they become dry stubble. And in the life to come will he a severe punish-

ment for those who covet worldly grandeur ; and pardon from God, and

favour for those who renounce it : for this present life is no other than

a deceitful provision. Hasten with emulation to obtain pardon from jowr

Lord, and paradise, the extent whereof equalleth the extent of heaven and

earth, prepared for those who believe in God and his apostles. This

™ One light leading them the right way to paradise, and the other proceeding

from the book wherein their actions are recorded, ^vhich they will hold in their right

hand.
* " Thou shalt one day see the faithful encompassed by a resplendent lustre."

—

Savary.
*^ For the righteous Avill hasten to paradise swift as lightning.

f "Remain," it shall be replied unto them, "remain in darkness."

—

Savary.

X
" Those who shall have entered into the holy covenant, and who support it by

their riches, shall be repaid twofold that which they shall have given, and shall be
magnificently reAvarded.''

—

Savary.

§ " These are the true believers."

—

Savary.
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M the Lountj of God : ho "will give the same unto whom he pleaseth;

ami God is cndiiod with great bountj. No accident happeneth in the

earth, nor in your persons, but the tame was entered in the book of our

decrees, before we created it : verily this is easy with God : atid this is

written lest ye immoderat^'Ji/ gi-ieve for the good which cscapeth you, or

rejoice for that which happeneth imto you ; for God loveth no proud
07' vain-glorious person, or those who are covetous, and command men
covetousuess. And whoso turneth aak\e/ro?n giving alms; verily God is

self-sufficient, worthy to be praised. "We formerly sent our apostles with

evident miracles and arguments ; and we sent down with them the scrip-

tures, and the balance," that men might observe justice: and we sent tlieiti

down iron,^ wherein is mighty strength for war,^ and various advantages

imto mankind :* that God may know who assisteth him and his apostles

in secret/ for God {5 strong and mighty. We formerly sent Noah and

Abraham, and we established in their posterity the gift of prophecy, and
the scripture : and of them some were directed, but many of them were evil

doers. Afterwards we caused our apostles to succeed in their footsteps;

and we caused Jesus the son of Mary to succeed tliem, and we gave him the

gospel : and we put in the hearts of those who followed him compassion

and mercy : but as to the monastic state, they instituted the same (we did

not prescribe it to them) only out of a desire to plea.se God
;
yet they ob-

served not the same as it ought truly to have been observed. And we gave

unto such of them as believed their reward : but many of them wei-e wicked

doers. O ye who believe in the propliets^ fear God, and believe in his

apostle Mohammed: he will give you two portions of his mercy,*^ and
he will ordain you a light wherein ye may walk, and he will forgive you;

for God is ready to forgive, and merciful : that those who have received

the scriptures may know that they have not power over any of the favours

of God," and that good is in the hand of God ; he bestoweth the same
on whom he pleaseth ; for God is endued with great beneficence.

*• /. e. A rule of justice. Some think that a balance was actually brought down
from lieavcn by the angel Gabriel to Noah, the use of which he was ordered to in-
troduce among his people.

P That i.<, We taught them how to dig the same from mines. Al Zamakhshari
adds, that Adam is said to have brought down with liim from paradise five things
made of iron, viz. an anvil, a j)air of tongs, two hammers, a greater and a lesser,

and a needle.

1 "Warlike instruments and weapons being generally made of iron.
* We taught the art of forging iron, to render it fit for battle, and useful to the

wants of life."

—

Savirri.
' 'J'hat is, sincerely and heartily.
* These words are directed to the Jews and Christians, or rather to the latter only.
* One as a recompcnce for their believing in Mohammed, and the other as a re-

comiience for their believing in the prophets who preceded him: for they will not
lose the reward of their former religion, though it be now abrogated by the promulga-
tion of Islam.8

« I. e. That they cannot expect to receive any of the favours above mentioned,
because they believe nr)t in his apostle, and those favours are annexed to faith in him;
or. That they have not power to dispose of God's favours, particularlv of the
greatest of them, the gift of prophecy, so as to appropriate the same to wliom they
please."

8 Al Beid^wi, Idem.
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CHAPTER LVIII.

ESfTITLED, SHE WHO DISPUTED; REVEiVLED AT MEDINA^

IN THE NAME OF THE MOST MERCIFUL GOD.

[*XXYIII.] Kow hath God heard the speech of her who disputed

with thee concerning her husband, and made her complaint unto God;^*

andGod hath heard your mutual discourse : for God both heareth and seeth.

As to those among you who divorce their wives, by declaring that they will

thereafter regard them as their mothers ; let them know that they are not

their mothers. They only are their mothers who broughtthemforth ; ^ and

they certainly utter an unjustifiable saying, and a falsehood : t but God

is gracious and ready to forgive. Those who divorce their wives by declar-

ing that they will for the future regard them as their mothers, and after-

wards would repair^ what they have said, shall he obliged to free a captive
^

before they touch one another.
:J:

That is what ye are warned to perform :

and God is well apprised of that which ye do. And whoso findeth not

a caiJtive to redeem, shall observe a fast of two consecutive months, before

they touch one another. And whoso shall not be able to fast that time,

shall feed threescore poor men. This is ordained you, that ye may believe

in God and his apostle. These are the statutes of God : and for the

unbelievers is prepared a grievous torment. Yerily they who oppose God
and his apostle shall be brought low, as the unbelievers who preceded them

wSi-e brought low. And now we have sent down manifest signs : and an

^ Some are of opinion that the first ten verses of this chapter, ending with these

words, andfear God^ before whom ye shall be assembled, \\ ere revealed at Mecca, and
the rest at Medina.^

* This was Khawla bint Thalaba, the wife of Aws Ebn al Samat, who being di-

vorced by her husband by a form in use among the Arabs in the time of ignorance,

viz. by saying to her, Thou art to me as the back of my mother,^ came to ask Moham-
med's opinion Avhether they were necessarily obliged to a separation ; and he told

her that it was not lawful for her to cohabit with her husband any more : to v.-hich

she replying, that her husband had not put her away, the prophet repeated his

former decision, adding that such form of speaking was, by general consent, under-
stood to imply a perpetual separation. Upon this the woman being greatly con-
cerned because of the smallness of her children, went home, and uttered her com-
plaint to God in prayer : and thereupon this passage was revealed,^ allowing a man
to take his wife again, notwithstanding his having pronounced the above-men-
tioned form of divorce, on doing certain acts of charity, or mortification, by
way of penance.

* " Heaven hath heard the voice of her who brought unto thee her complaint
against her husband, and who raised to the Lord her eyes bathed in tears."—
Savary.

y " And therefore no woman ought to be placed in the same degree of prohi-
bition, except those whom God has joined with them, as nursing mothers, and the
wives of the prophet.*

t " They cannot become their wives."

—

Savary.
^ This seems to be here the true meaning of the original word, which properly

signifies to return, and is variously expounded by the Mohammedan doctors.

_

* Which captive, according to the most received decision, ought to be a true be-
liever : as is ordered for the expiation of manslaughter.^

I " They who swear to live no longer with their wives, and who repent of their
oath, must not have intercourse with them before they have liberated a captive."

—

Savary.

lAl Beidawi. 2 See chap. 33, p. 341. 3 a1 Bcidawi, Jallalo'ddin, &c.
*A1 Beidawi. See chap. 4, p. 62, and chap. 33, p. 349. ^ See ibid. p. 71, 72.
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iiniominious piinisliment awaitetli the unbelievers. On a certain day God
shall raise them all to life, and shall dechirc unto them that which
they have wrought God hath t:iken an exact account thereof; but

they have forgotten the same : and God is -w-itness over all things. Dost
thou not perceive that God knoweth whatever is in heaven and in earth ?

There is no privato discourse among three pei-sons, but he is the fourth

of them; nor anwng five, but he is the sixth of them ; neither among
a smaller number than this, nor a lai'ger, but he is with them, where-

soever they be : and he "vs-ill declare unto them that which they have

done, on the day of resurrection : for God knoweth all things.

Hast thou not observed those who have been forbidden to use clan-

destine discourse, but afterwards return to what they have been for-

bidden,* and discourse privily among themselves of -wickedness, and

enmity, and disobedience towards the apostle 1 ^ And when they come

unto thee, they salute thee with that form of salutation wherewith God
doth not salute thee ;

^ and they say among themselves, b?/ way of deri-

sion, AVould not God punish us fur what we say, if this man icere a pro-

phet / Hell shaU be their snf^cieiit piuiish men t: they shall go down into

the same to be burned ; and an unhappy journey shall it be I O true be-

lievers, when ye discoui'se privily together, discourse not of wickedness,

and enmity, and disobedience towards the apostle ; but discourse of justice

and piety : and fear God, before whom ye shall be assembled. Yerily the

clandestine discourse of the infdds proceedeth from Satan,t that he may
grieve the true believers : but there shall be none to hui-t them in tj^e

least, unless by the permission of God ; wherefore in God let the faithful

trust. O true believers, when it is said unto you, !Make room in the

assembly ; make room :<^ God will gi*ant you ample room in paradise. And
when it is said unto you, Eise up ; rise up: God will raise those of you

Avho believe, and those to whom knowledge is given, to superior degrees of

honour ; and God is fully apprised of that which ye do. O true believei-s,

when ye go to speak with the apostle, give alms previously to your dis-

coursing with him ;
® this will be better for you, and more piu-e. But if ye

find not xclmt to give, verily God will be gi-acious and merciful unto you. Do
ye fear to give alms previously to your discoui-sing with the prophet, lest ye

should impoverish yourselves 1 Therefore if ye do it not, and God is gra-

* " Hast thou considered those to wliom clandestine assemblies have been for-

bidden, and who resort to them in spite of the prohibition?"

—

Savari/.

^ That is, the Jews and hypocritical Moslems, who caballed privately together
against Mohammed, and made si<j:ns to one anotlier when tliey saw the true believ-

ers : and this they continued to do, notwithstanding they were forbidden.
•^ It seems they used, instead of Al saldm aleica, i. e. Peace be upon tJiee, to say,

AI sdm aleica, i. e. Mischief on thee, <S:c.*

t " The clandestine assemblies are prompted by Satan."

—

Savary.
^ In this passage the Moslems are commanded to give place, in the public assem-

blies, to the prophet and the more honourable of his companions; and not to press

and crowd upon him, as they used to do, out of a desire of being near him, and
hearing his discourse.

* To show your sincerity, and to honour the apostle. It is doubted whether this

be a counsel or a precept ; but however it continued but a very little w hile in force,

being agreed on all bauds to be abrogated by the following passage, Do ye fear to

ffice altns, &c.'

• Al Beidawi, Jallalo'ddiiL ? lidcm.
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cioua unto you, hy dispensing with the saidiweceptfor thefuture^ be constant

at prayer, and paj'- the legal alms ; and obey God and his apostle in all

other matters : for God well knoweth that which ye do. Hast thou not

observed those who have taken for their friends a people against whom
God is incensed?^ They are neither of you, nor of them :^ and they

swear to a lie^ knowingly. God hath prepared for them a grievous

punishment ; for it is evil which they do. Tliey have taken their oaths

for a cloak, and they have turned 7nen aside fi'om the way of God :*

wherefore a shameful punishment awaiteth them ; neither their wealth

nor their children shall avail them at all against God. These shall be the

inhabitants of hell fii-e ; they shall abide therein for ever. On a certain day

God shall raise them all : then will they swear unto him, as they swear

noio unto you, imagining that it will be of service to them. Are they not

liars ? Satan hath prevailed against them, and hath caused them to forget

the remembrance of God. These are the party of the devil ; and shall not

the party of the devil be doomed to perdition ? Verily they who oppose

God and his apostle shall be jylaced among the most vile. God hath

written, Yerily I will prevail, and my apostles : for God is strong and
mighty. Thou shalt not find people who believe in God and the last day to

love him who opposeth God and his apostle ; although they be their

fathers, or their sons, or their brethren, or their nearest relations. In the

hearts of these hath God written faith ;' and he hath strengthened them
with his spirit : and he will lead them into gardens, beneath which rivers

flow, to remain therein for ever. God is well pleased in them ; and they

are well pleased in him. These are the party of God : and shall not the

party of GoD prosper %

CHAPTER LIX.

INTITLED, THE EMIGRATION ;» REVEALED AT IVIEDINA.

IN THE NA3IE OF THE MOST MERCIFUL GOD.

Whatever is in heaven and earth celebrateth the praise of God :

and he is the mighty, the wise. It was he who caused those who believed

not, of the people who receive the scripture, to depart from their habi-

tations at the first emigration.J Ye did not think that they would go

*
i. e. The Jews.

» Beino; hypocrites, and wavering between the two parties.
^ i. e. They have solemnly professed Islam, which they believe not in their liearts.

* " Under the shelter of their perjuries, they turn aside others from the divine
law."

—

Savary.
' Tha original word signifies the quitting or removing from one's native country,

or settlement, to dwell elsewhere, whether it be by choice or compulsion.
J The people here intended were the Jews of the tribe of al Nadir, who dwelt in

Medina, and when Mohammed fled thither from Mecca, promised him to stand
neuter between him and his opponents, and made a treaty with him to that pur-
pose. When he had gained the battle of Bedr, they confessed that he was the
prophet described in the law : but upon his receiving that disgrace at Ohod, they
changed their note : and Caab Ebn al Ashraf with forty force went and made a
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forth :* and tliey thought that their fortresses would protect them agaiust

God. But the cliastisenient of God came upou them, from whence they did

not expect ; and he cast terror into tlieir hearts. Tliey pulled down their

houses with theirownhamls,^ and the hands ofthe time belie vei-s. Wherefore

take example/rDm them, ye who have eyes. And if God had not doomed

them to banishment, he had surely punished them in this world
;^"f

and in

the world to come they shall suffer the torment of liell fire. This, because

they opposed God and his apostle : and whoso opposeth God verily God
wilt he severe in punishing him. What palm-trees ye cut down or left

standing on their roots, icere so cut down or left by the will of God ; and

that he might disgrace the wicked doers. And as to the spoils of these

people which God hath granted wholly to his apostle,'" ye did not push

forward any horses or camels against the same ;" but God giveth unto his

apostles dominion over whom he pleascth : for God is almighty. The spoils

of the inhabitants of the towns which God hath granted to his apobtle are

due unto God and to the apostle, and to him who is of kin to the apostle, and

the orphans, and the poor, and the traveller ; that they may not he for ever

dicidsd in a circle among such of you as are rich. What the apostle shall

give you, that accept : and what he shall forbid you, that abstain from : and

fear God; for God is severe in chastLsing. A part also belongeth to the

leagrne with Abu Sofian, which they confirmed bv oath. Upon this, Mohammed
got Caab despatched, and, in the fourth year of the Ilcjra, set forward against al

Nadir, and besieged them in their fortress* which stood about tliree miles from Me-
dina, for six days, at the end of which they capitulated, and were allowed to depart,

on condition that they should entirely quit that place : and accordingly some of

them went into Syria, and others to Khaibar and Ilira.*

This was the first emigration, mentioned in the passage before us. The other

happened several years after, in the reign of Omar, when that Khalif banished

those who had settled at Khaibar, and obliged them to depart out of Arabia.^

Dr. Prideaux, speaking of Mohammed's obliging those of al Nadir to quit their

settlements, says that a party of his men pursued those who fled into Syria, and
having overtaken them, put them all to the sword, excepting only one man that

escaped. lIVfA such cruelty^ continues he, did those barbarians first set up to fi/jhtfor
that itnposture they had been deluded into}- But a learned gentleman has already

obsened that this is all grounded on a mistake, which the doctor was led into by
an imperfection in the printed edition of Elmacinus; where, after mentioning the

expulsion of the Nadirites, are inserted some incoherent words relating to another

action, which happened the month before, and wherein seventy ^^oslems, instead of

putting others to the sword, were surprised and put to the sword themselves, to-

gether with their leader al Mondar Ebn Omar, Caab Ebn Zcid alone escaping.-
• " It was He who made to descend from their fortress the unbelieving Jews,

assembled ior the first time. You did not think that they could be forced from
thence."

—

Savary.
^ Doing what damage they could, that the Moslems might make the less advan-

tage of what they were obliged to leave behind them.
' By delivering them up to slaughter and captivity, as he did those of Koreidha.

t '' He would have exterminated them."

—

Savary.
«" It is remarkable that in this expedition the spoils were not divided according

to the law given for that purpose in the Koran,' but were granted to the apostle,

and declared to be entirely in his disposition: and the reason was, because tli£ place
was taken without the assistance of horse; which became a rule for the future.*

" For the settlement of those of al Nadir being so near Medina, the Moslems went
all on foot thither, except only the prophet himself.*

* Al Beidawi, Jallalo'ddin, &c. Vide Abulf. vit. Moli. cap. 35. ^ Idem, Interpn.
» Pi id. Life of Moh. p. 82. » Vide Gagnier, not. in Abulf. vit. Moh. p. 72. « Chap!
8, p. 143. * Vide Abulf. vit. Moh. p. 91. « Al Beidawi.
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poor Moliajeriii,° who liave been dispossessed of their honses and their

substance, seeking favour from God, and his good will, and assisting God
and his apostle. These are the men of veracity.* And they who quietly

possessed the town of Medina, and professed the faitli without molestatioi,

before them,^ love him who hath fled unto them, and find in their breasts

no want of that which is given the Mohajerin,^ but prefer them before

themselves, although tbere be indigence among them. And whoso is pre-

served from the covetousness of his own soul, those shall surely prosper.

And they who have come after them ^ say, Lord, forgive us and our

brethren who have preceded us in the faith, and put not into our hearts

ill-will against those who have believed : O Lord, verily thou ai^t com-

passionate and merciful. Hast thou not observed them who play the

hypocrites 1 They say unto their brethren who believe not, of those who
have received the scriptui*es,® Yerily, if ye be expelled your habitations, we
will surely go foi-th with you ; and we will not pay obedience, in your

respect, unto any one for ever : and if ye be attacked, we will certainly

assist you. But God is witness that they are liars. Yerily if they be

expelled, they will not go forth with them : and if they be attacked, they

will not assist them ;^ and if they do assist them, they will surely turn their

backs : and they shall not be protected. Yerily ye «?'e stronger than they,

by reason of the terror cast into their breasts from God. This, because they

are not people of prudence. They will not fight against you in a body,

except in fenced towns, or from behind walls. Their streng^th in war
among themselves is great :

^ thou thinkest them to he united ; but their

hearts are divided. This, because they are people who do not understand.

Like those who lately preceded them,^ they have tasted the evil con-

sequence of their deed : and a painful torment is 'prepared for them
hereafter. Thus have the hypocrites deceived the Jews : like the devil, when
he saith unto a man. Be thou an infidel ; and when he is become an infidel, he

saith, Yerily I ain clear of thee ; for T fear God, the Lord of all creatures.

Wherefore the end of them both shall be that they shall dwell in hell fire,

«> Wherefore Mohammed distributed those spoils among the Mohajerin, or those
who had fled from Mecca, only ; and gave no part thereof to the Ansars, or those
of Medina, except only to three of them, who were in necessitous circumstances.^

* " Those who aid God and the prophet are the true believers."

—

Savary.
P That is, the Ansars; who enjoyed their houses, and the free exercise of their

religion before the Hejra, while the converts of Mecca were persecuted and harassed
by the idolaters.

•J i. e. And bear theni no grudge or envy on that account.
^ The persons here meant seem to be those who fled from Mecca after Mohammed

began to gain strength, and his religion had made a considerable progress.
* That is, the Jews of the tribe of al Nadir,
* And it happened accordingly : for Ebn Obba and his confederates wrote to the

Nadirites to this purpose, but never performed their promise.^
" i. e. It is not their weakness or cowardice which makes them decline a field battle

with you, since they show strength and valour enough in their wars with one an-
other; but both fail them when they enter into the lists with God and his apostle.

^ Viz., the idolaters who were slain at Bedr; or the Jews of Kainoka, who were
plundered and sent into exile before those of al Nadir.

Al Beidawl 7 Idem.

2p
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abiding therein for eyer : and this shall he the recompence of the unjust.

O true believei^ fear GrOD ; and let a soul look what it sendeth before for

the morrow i^ and fear God, for God is well acquainted with that which

ye do. And be not as those who have forgotten God, and whom he hath

caused to forget their own souls : these are the wicked doei*s. The in-

habitants of liell fire and the inhabitants of paradise shall not be held

equal. The iuhabitants of paradise are they who shall enjoy felicity. If

we had sent down this Koran on a mountain, thou wouldest certainly have

seen the i^ame humble itself, and cleave in sunder for fear of God. The»ie

similitudes do we propose unto men, that they may consider. lie is God,

besides whom there is no God; who knoweth that which is future, and

that which is present : he is the most Merciful; he is God, besides whom
there is no God : the King, the Holy, the Giver of peace, the Faithful, the

Guardian, the powerful, the Strong, the most High. Far be God exalted

above the idols which they associate with him! He is God, the Creator,

the Maker, the Former. He liath most excellent names." Whatever is in

heaven and in earth praiseth him : and he is the Mighty, the Wise.

CHAPTER LX.

ENTITLED, SHE WHO IS TRIED;* REVEALED AT MEDmA.

rs THE NAME OF THE MOST MERCIFUL GOD

O TRUE believers, take not my enemy and your enemy for your friends,''

showing kindness towards them ; since they believe not in tlie truth which

hath come unto you, having expelled the apostle and yourselves/rom your

native city, because ye believe in God, your Lord. If ye go forth to fight

in defence of my religion, and out of a desire to please me, and privately

y That is. For the next life, which may be called the morroiv, as this present life

may be called to-day.

''See chap 7, p. 136, note ".

* The chapter bears this title, because it directs the women who desert and come

over from the infidels to the Moslems to be examined, and tried whether they be

sincere in their profession of the faith.

b This passapre was revealed on account of Hatch Ebn Abi Baltaa, who, under-

stamlinfr that Mohammed had a design to surprise Mecca, wrote a letter to the

Koreish, pivin;,' them notice of the intended expedition, and advised them to be on

their guard: which letter he 8»nt by Sarah, a maid-servant belonging to the family

of Ilashcm. The messenger had not been gone long before Gabriel discovered the

affair to the prophet, who immediately sent after her, and having intercepted the

letter, asked Hatch how he came to be guilty of such an action ? to which he replied,

that it was not out of infidelity, or a desire to return to idolatry, but merely to

induce the Korei>h to treat his fainily, which was still at Mecca, with some kindness;

adding, that he was well assured his intelligence would be of no service at all to the

Meccans, because he was satisfied God would take vengeance on them. Whereupon
Mohammed received his excuse, and pardoned him; but it was thought proper to

forbid any such practices for the future.^

8 Al BeidawL Vide Abulf. Vit. Moh. p. 103.
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show friendship unto them ;*** verily I well know that which ye conceal,

and that which ye discover : and whoever of yon doth this, hath already

erred from the straight path. If they get the better of yon, they will be

enemies unto you, and they will stretch forth their hands and their tongues

against you with evil : and they earnestly desire that ye should become un-

believers. Neither your kindred nor your children will avail you at all on

the day of resurrection, which will separate you from one another : and

God seeth that which ye do. Ye have an excellent pattern in Abraham,

and those who were with him, when they said unto their people, Yerily we
are clear of you, and of the iWo^s which ye worship, besides God : we have

renounced you ; and enmity and hatred is begun between us and you for

ever, until ye believe in God alone : except Abraham's saying unto his

father, Yerily I will beg pardon for thee :^ but I cannot obtain aught of

God in thy behalf O Lord, in thee do we trust, and unto thee are

we turned ; and before thee shall we be assembled hereafter. O Lord,

suffer us not to be put to ti'ial by the unbelievers :® and forgive us, O Lord ;

for thou art mighty and wise. Yerily ye have in them an excellent

example, unto him who hopeth in God and the last day : and whoso turn-

eth back; verily God is self-sufficient, and praiseworthy. Peradventure
God will establish friendship between yourselves and such of them as ye
now hold for enemies S for God is powerful ; and God is inclined to

forgive, and merciful. As to those who have not borne arms against you
on account of religion, norturned you out of your dwellings, God forbiddeth

. you not to deal kindly with them, and to behave justly towards them :^ for

God loveth those who act justly. But as to those who have borne arms
against you on account of religion, and have dispossessed you of your
habitations, and have assisted in dispossessing you, God forbiddeth you to

enter into friendship with them : and whosoever ofyoz^entereth into friend-
ship with them, those are unjust doers. O true believers, when belie\ing

women come unto you as refugees, try them :t God well knoweth their

faith. And if ye know them to he true believers, send them not back to

* "If ye fight against them in defence of my law, and to merit my rewards, will
ye retain friendship for them."

—

Savary.
" The verb here used has also a contrary signification, according to which the

word may be rendered, and yet openly showfriendship unto them.
* For in this, Abraham's example is not to be followed. See chap. 9.
« L e. Suffer them not to prevail against us, lest they thence conclude themselves

to be in the right, and endeavour to make us deny our faith by the terror of
persecution.^

f And this happened accordingly on the taking of Mecca ; when Abu Sofian and
others of the Koreish, who had till then been inveterate enemies to the Moslems,
embraced the same faith, and became their friends and brethren. Some suppose
the marriage of Mohammed with 0mm Habiba, the daughter of Abu Sofian, which
was celebrated the year before, to be here intended.^

& This_ passage, it is said, was revealed on account of Koteila bint Abd'al Uzza,
who having, whilst she was an idolatress, brought some presents to her daughter,
Asma bint Abi Beer, the latter not only refused to accept them, but even denied
her admittance.^

t (When such women sought an asylum at Medina, Mohammed obliged them to
swear that they were prompted only by the desire of embracing Islamisra, and that
hatred of their husbands, or love of some Mussulman, had not had any iufluence on
their conduct.)

—

Savary,

» Al Beidawi. ^ Vide Gaguier, not. in Abulf. Vit. Moham. p. 91. ^ Al Beidawi.
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the iufidels : they are not lawful for the unbelievers to have in marriage

;

neither are tJie unbelievers lawful for them. But give tJctir unbelieving hus-

bands what they shall have expended^(/r their dowers.^ Nor shall it be any

crime in you if ye many them, provided ye give them their dowries.' And
retain not the patronage of the unbelieving women: but demand back that

which ye have expendedybr the downj ofsuch ofyour wives as go over to

the unbelievers ; and let them'demand back that which they have expended

for the dowry ofthose ivJio come ovei- to you. This is the judgment of God,

which he establisheth among you : and God is knowing and w^ise. If any of

your wives^ escape from you to the unbelievers, and ye have your turn by

the coming over of any of the unbdievei's wives to you;^ give unto those

5e/jet-e?-6- whose wives shall have gone away, out of the dowries of the latter,

so much as they shall have expendedybr the doivers ofthe former : and fear

God, in whom ye believe. O projihet, when belie\dng women come unto

thee, and plight their faith unto thee,^ that they %vill not associate any tiling

with God, nor steal, nor commit fornication, nor kill their children,™ nor

come with a calumny which they have forged between their hands and

their feet," nor be disobedient to thee in that which shall be reasonable

:

then do thou plight thy faith unto them, and ask pardon for them of God
;

for God is inclined to forgive, and merciful. true believers, enter not

into friendship with a people against whom God is incensed f they despair

of the life to come,^ as the infidels despair of the resurrection o/* those who
dwell in the graves.

^ For according to the terms of the pacification of al Hodeibiya,' each side was
to return whatever came into their power belonging? to the other ; wherefore when
the Moslems were, by this passage, forbidden to restore the married women who
should come over to them, they were at the same time commanded to make some
sort of satisfaction, by returning their dowry.

It is related, that after the aforesaid pacification, while Mohammed was yet at

al Ilodeibiya, Sobeia bint al Hareth, of the tribe of A slam, having embraced Mo-
hammedism, her husband, Mosafer the Makhzumite, came and demanded her back

;

upon which this passage was revealed : and Mohammed, pursuant thereto, ad-

ministered to her the oath thereafter directed, and returned her husband her dower;

and then Omar married her,*

> For what is retunied to their former husbands is not to be considered as their

dower.
J Literally, any thing of your wives ; which some interpret, any part of their dowi-y.

^ Or, as the original verb may be translated, and ye take spoils : in which case

the meaning will be, that those Moslems, whose wives shall have gone over to the

infidels, shall have a satisfaction for their dower out of the next booty. This law,

they sav, was given, because the idolaters, after the preceding verse had been re-

vealed, refused to comply therewith, or to make any return of the dower of those

women who went over to them from the Moslems ;* so that the latter were obliged

to indemnify themselves as they could.
' See the Frelim, Disc. sect. ii. p. 34. Some are of opinion that this passage was

not revealed till the day of the taking of Mecca ; when, after having received the

solcnm submission of the men, he proceeded to receive that of the women.o
"> See chap. 81.
" Jallalo'ddin understands these words of their laying their spurious children to

their husbands.
<> I. e. The infidels in general ; or the Jews in particular.^

p Bv reason of their infidelity; or because they well know they cannot expect to

be made partakers of the happiness of the next life, by reason of their rejecting

of the prophet foretold in the law, and whose mission is confirmed by miracles.^

' See chap. 48. p. 417, &c. * Al Beidawi. « Idem. * Idem, ' See chap. 1,

p. 1. « Al Beidawi.
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CHAPTER LXT.

INTITLED, BATTLE AERAY; REVEALED AT MECCA.

^

IN THE NA3IE OF THE MOST MERCIFUL GOD.

Whatever is in heaven and in earth celebrateth the praise of God ; for

he is mightv and wise. O trne believers, whv do ye say that which ye do

nob V* It is most odions in the sight of God, that ye say that which ye
do not. Yerily God loveth those who fight for his religion in battle array,

as tliough they were a well-compacted building, Rememher when Moses
said unto his people, O my people, why do ye injure me ;

^ since ye know-

that I am the apostle of God sent unto you 1 And when they had deviated

from the truth, God made their hearts to deviate from the right way ; for

God directeth not wicked people. And when Jesus the son of Mary said,

O children of Israel, verily I am the apostle of God sent unto you, confirm-

ing the law which was delivered before me, and bringing good tidings of an
apostle who shall come after me, and whose name shall he Ahmed.* And
when he produced unto them evident miracles, they said, This is manifest

sorcery.t But who is more unjust than he who forgeth a lie against God,
when he is invited unto Islam ? And God directeth not the unjust people.

They seek to extinguish God's light with their mouths : but God will per-

fect his light, though the infidels be averse thereto. It is he who hath sent

his apostle with the direction, and the religion of truth, that he may exalt

the sarae above every religion, although the idolaters be averse thereto. O
true believers, shall I show you a merchandise which will deliver you from
a painful torment herreafter .? % Believe in God and his apostle ; and defeud

God's true religion with your substance, and in your own persons. Thisic'iZ^

he better for you, if ye knew it. He will forgive you your sins, and will

introduce you into gardens through which rivers flow, and agreeable habi-

tations in gardens of perpetual abode. This will he great felicity. And ye
shall ohtain other things which ye desire, namely, assistance from God, and
a speedy victory. And do thou bear good tidings to the true believers. O

^ Or, as some rather judge, at Medina ; which opinion is confirmed by the expU-
cation in the next note.

"^ The commentators generally suppose these Avords to be directed to the Mos-
lems, who, notwithstanding they had solemnly engaged to spend their lives and
fortunes in defence of their faith, yet shamefully turned their backs at the battle of
Ohod.^ They may however be applied to hypocrites of all sorts, whose actions
contradict their words.

* " O believers ! why do you yet not fulfil the promise made unto God? "

—

Savary.
» Viz., by your disobedience ; or by maliciously aspersing me ? ^

* For Mohammed also bore the name of Ahmed ; both names being derived from
the same root, and nearly of the same signification. The Persian paraphrast, to
support what is here alleged, quotes the following words of Christ, I goto my Fatkery
and the Paraclete shall come : ^ the Mohammedan doctors unanimously teaching^
that by the Paraclete (or, as they choose to read it, the Periclyte, or Illustrious),
their prophet is intended, and no other.3

f "He is an impostor.''

—

Savary.

t
" O believers, shall I teach unto you a means of averting the rigour of tor-

ments."

—

Savary.

9 See chap. 3, pp. 36, 50, &c. i See chap. 33, p. 350. 2 See John xvi. 7, &c,
' See the Prelim. Disc. sect. iv. p. 53.
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true believers, be yo the assistants of God ; as Jesus the son of Mary said
to the apostles, Who icill he my assistants with respect to God ? " The
apostles answered, We rrill be the assistants of God. So a part of the
children of Isniel believed, and a part believed not :

^ but we strengthened
those who believed, above their enemy j wherefore they became victorious
over t/iem.

CHAPTER LXII.

INTITLED, THE ASSEMBLY; REVEALED AT MEDINA.

Df THE KAME OF THE MOST MERCITUL OOD.

Whatever is in heaven and earth praiseth God ; the King, the Holy,

the Mighty, the Wise. It is he who hath raised up amidst the illiterate

Arabians an apostle from among themselves,^ to rehearse his signs unto

them, and to purify them, and to teach them the scriptures and wisdom

;

whereas before they were certainly in a manifest eiTor ;
* and others of them

have not yet attained unto them, b7/ embracing the faith ; thourjh they also

shall be converted in God's good time ; for he is mighty and wise. This is

the free grace of God : he bestoweth the same on whom he pleaseth : and

God is endued with great beneficence. The likeness of tliose who were

charged with the observance of the law, and then observed it not, is as the

likeness of an ass laden with books.^ How wretched is the likeness of the

people who charge the signs of God with falsehood ! t and God directeth

not the unjust people. Say, O ye who follow the Jewish religion, if ye say

that ye are the friends of God above other men, wish for death,"* if ye speak

truth. But they will never wish for it, because of that which their hands

have sent before them i*' and God well knoweth the unjust. Say, Yerily

death, from which ye fly, will surely mc^t you : then shall ye be brought

befoi-e him who knoweth as well what is concealed as what is discovered

;

and he will declare unto you that which ye have done. true believers,

when ye are called to prayer on the day of the assembly," hasten to the

° See chap. 3, p. 42.
* Either by rejecting him, or by affirming him to be God, and the Son of God.*
y See the Prclira. Disc. sect. ii. p. 30.
* •'Before his time, the Arabs were involved in the profoundest darkness."

—

Savary.
Because they understand not the prophecies contained in the law, which bear

witness to Mohammed, no more than the ass does the books wliich ho carries.

t "Woe unto those who abjure the holy religion."

—

Savmy.
I. e. Make it your request to God, that he would translate you from this trouble-

•ome world to a state of never-fading bliss.
^ See chap. 2. p. 12.

^ That is, Friday, which hc'mrr more peculiarly sot apart by Mohammed for the
public worship of Gon, is therefore called Yawm al joma, i. e. the day of the assem-
bly or congregation ; whereas it was before called al Ariiba. The first time this day
was particularly observed, as some say, was on the prophet's arrival at Medina,
into which city he made his first entry on a Friday : but others tell us that Caab

« Jallalo'ddiiL
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commemoration of God and leave merchandising. This will he better for

you, if ye knew it. And when prayer is ended, then disperse yourselves

through the laud as ye list, and seek gain of the liberality of God :
^ and

remember God frequently, that ye may prosper. But when they see any
merchandising, or sport, they flock thereto, and leave thee standing up in
thepulpit. Say, The reward which is with God is better than any sport or

merchandise : and God is the best provider.*

CHAPTER LXIII.

INTITLED, THE HYPOCRITES ; REVEALED AT MEDINA.

IN THE NAME OP THE MOST MEKCIFUL GOD.

"When the hypocrites come unto thee, they say, We bear witness that

thou ai't indeed the apostle of God. And God knoweth that thou art

indeed his apostle : but God beareth witness that the hypocrites are

certainly liars. They have taken their oaths for a protection, and they turn

others aside from the way of God : it is surely evil which they do. This is

testified of them, because they believed, and afterwards became unbelievers :

wherefore a seal is set on their hearts, and they shall not understand. When
thou beholdest them, their persons please thee :

^ and if they speak, thou
hearest their discourse with delight. They resemble pieces of timber set uj)

against a wall.^ They imagine every shout to he against them.^ They are

enemies ; wherefore beware of them. God curse them : how are they

turned aside/row the truth / 1 And when it is said unto them, Come, that

Ebn Lowa, one of Mohammed's ancestors, gave the day its present name, because
on that day the people used to be assembled before him,^ One reason given for the
observation of Friday, preferably to any other day of the week, is because on that
day God finished the creation.

d By returning to your commerce and worldly occupations, if ye think fit : for the
Mohammedans do not hold themselves obliged to observe the day of their public
assembly with the same strictness as the Christians and Jews do their respective

Sabbath ; or particularly to abstain from work, after they have performed their

devotions. Some, however, from a tradition of their prophet, are of opinion that
works of charity, and religious exercises, which may draw down the blessing of
God, are recommended in this passage.

^ It is related that one Friday, while Mohammed was preaching, a caravan of
merchants happened to arrive with their drums beating, according to custom ; which
the congregation hearing, they all ran out of the mosque to see them, except twelve
only.7

* "Say, the treasures which God offers unto you are more precious than any
momentary advantages. God is the most magnificent of dispensers."

—

Savary.
^ The commentators tell that Abdallah Ebn Obba, a chief hypocrite, was a tall

man of a very graceful presence, and of a ready and eloquent tongue ; and used to
frequent the prophet's assembly, attended by several like himself : and that these
men were greatly admired by Mohammed, who was taken with their handsome ap-
pearance, and listened to their discourse with pleasure,^

« Being tall and big, but void of knowledge and consideration."
^ Living under continual apprehensions ; because they are conscious of their hy-

pocrisy towards God, and their insincerity towards the Moslems.

t " They have beauty for their portion. They speak with elegance. Their sta-

ture is straight and majestic; but they shudder at the slightest sound. They are

6 Al Beidawi. « Vide Gol. Alfrag. p. 15. 7 Al Beidawi, Jallalo'ddin.
8 Al Beidawi. » Idem.
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the apostle of GrOD may ask pardou for you ; they turn away their heads,

and thou seest them retire big with disdain. It sludl he equal unto them,

whether thou ask pardon for them,, or do not ask pardon for them : God

will by no means forgive them ; for God dirccteth not the prevaricating

people. These are the men who say to the inliabitants of Medina, Do not

bestow any thing on tlie refugees who are with the apostle of God, that they

may he obliged to separate /ro/zi him. Whereas unto God helong the stores

of heaven and earth : but the hypocrites do not understand. They say,

Yerily, if we i-eturn to Medina, the worthier shall expel thence the meaner.*

Whereas superior worth helongeth unto God and his apostle, and the true

believei-s : but the hypocrites know it not.* O true believers, let not your

riches or your children divert you from the remembrance of God : for who-

soever doth this, they will surely be losers. And give alms out of that

which we have bestowed on you ; before death come unto one of you, and

he say, O Lord, wilt thou not grant me respite for a short term : that I

may give alms, and become one of the righteous 1 For God will by no

means grant further respite to a soul, when its determined time is come :

and God is fully apprised of that which ye do.

CHAPTER LXIY.

cnrrLED, mutual deceit ; revealed at mecca*'

IN THE NAME OF THE MOST MEECIFUL GOD.

Whatever is in heaven and earth celebrateth the praises of God : his is

the kingdom, and unto him is the praise due ; for he is almighty. It is ho

who hath created you; t and one of you is predestined to he an unbeliever, and

another of you is predestined tohesi believer : and God beholdeth that which

ye do. He hath created the heavens and the earth with truth ; and he hath

fashioned you, and given you beautiful forms : and unto him must ye all

go. He kuoweth whatever is in heaven and earth : and he knoweth that

which ye conceal, and that which ye discover ; for God knoweth the inner-

most part of men's breasts. Have ye not been acquainted with the story of

those who disbelieved heretofore, and tasted the evil consequence of their

behaviour 1 And for them is prepared in tJie life to come a tormenting

your enemies : beware of their perfidy. The Almi<,'hty shall fight against them,
because that they liave abandoned the faith."

—

Savary.
' These, as well as the preceding, were the words of Ebn Obba to one of Medina,

who in a certain expedition, quarrelling with an Arab of the desert about water,

received a blow on the head with a stick, and made his complaint thereof to him.*®

"Power helongeth unto God. lie imparteth it to his prophet, and to the faith-

ful ; and the impious know it not."

—

Saiaty.
^ The commentators are not agreed whether this chapter was revealed at Mecca,

or at Medina, or partly at the one place, and partly at the other.

t
" He hath created all men from nothing."

—

Savory.

10 Al BeidAwL
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punishment. This shall they suffer, because their apostles came unto them

with evident proofs of their mission, and they said, shall men direct us ?

Wherefore they believed not, and turned their backs. But God standeth

in need of no person : for God is self-sufficient, and worthy to be praised.

The unbelievers imagine that they shall not be raised again. Say, Yea, by

my Lord, ye shall surely be raised again : then shall ye be told that which

ye have wrought ; and this is easy with God. Wherefore believe in God
and his apostle, and the light which we have sent down : for God is well

acquainted with that which ye do. On a cei'tain day he shall assemble

you, at the day of the general assembly : that will he the day of mutual

deceit.^* And whoso shall believe in God, and shall do that which is right,

from him will he expiate his evil deeds, and he will lead him into gardens

beneath which rivers flow, to remain therein for evei\ This vnll be great

felicity. But they who shall not believe, and shall accuse our signs of

falsehood, those shall he the inhabitants of hell fire, wherein they shall

remain /or ever ; and a wretched journey shall it he thither ! No misfor-

tune happeneth but by the permission of God ; and whoso believeth in

God, he will direct his heart : and God knoweth all things. Wherefore

obey God, and obey the apostle ; but if ye turn back, verily the duty in-

cumhent on our apostle is only public preaching. God ! there is no God
but he : wherefore in God let the faithful put their trust. true believers,

verily of your wives and your children ye have an enemy :™ wherefore

beware of them. But if ye pass over their offences, and pardon, and forgive

them;^ God is likewise inclined to forgive, a?ic? merciful.t Your wealth

and your children are only a temptation j but with God is a great reward.

Wherefore fear God, as much as ye are able ; and hear, and obey : t and

give alms, for the good of your souls ; for whoso is preserved from the

covetousness of his own soul, they shall prosper. If ye lend unto God an

acceptable loan, he will double the same unto you, and will forgive you :

for God {5 gi-ateful, and long suffering, knowing both what is hidden, and

what is divulged ; the Mighty, the Wise.§

^ When the blessed will deceive the damned, by taking the places which they

would have had in paradise, had they been true believers ; and contrariwise.^

* " On the day of the universal assembling, ye shall all appear before his tribunal.

Fraud shall be ixnmasked."—^«yar?/.
^ For these are apt to distract a man from his duty, especially in time of distress ;2

a married man caring for the things that are of this world, while the unmarried

careth for the things that belong to the Lord.^
" Considering that the hindrance they may occasion you proceeds from their affec-

tion, and their ill bearing your absence in time of war, &c.

f
" O believers, your wives and your children are oftentimes your enemies ; dis-

trust their caresses ; but if the voice of nature, or if condescension should induce you
to yield to their wishes, God is indulgent and merciful."

—

Savary.

X
" Fear God with all your hearts. Listen ! Obey !

"

—

Savary.

§ "If ye enter into a glorious covenant with God, he will multiply his favours,

he will pardon your offences : he is grateful and beneficent. He knoweth that

which is unveiled, and that which is hidden in the shades of mystery : he is mighty
and wise.''

—

Savary.

1 Al Beidawi, Jallalo'ddin, Yahya. 2 lidem. » See 1 Cor. vii. 25, &c.
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CHAPTER LXV.

rNTTTLED, DIVORCE ; REVEALED AT MEDINA.

IN TUB NAME OF THE MOST MERCIFUL GOD.

PROrnET, wLen ye divorce women, put them away at their appointed

term ;" and compute the term exactly : and fear God, your Lord. Oblige

them not to go out of their apai-tments, neitlier let them go out, until

the term be expired, unless they be guilty of manifest uncleanness. These

are the statutes of God : and whoever transgresseth the statutes of

God assuredly injureth his own soul. Thou knowest not whether God
will bring something new to pass,* irhich may reconcile them after this.

And when they shall have fulfilled their term, either retain them ^vith

kindness, or part from them honourably : and take witnesses from among
you, men of integrity ; and give your testimony as in the presence of

God. This admonition is given unto him who believeth in God and the

last day : and whoso feareth God, unto him will he grant a Jiappy

issiie out of all his afflictions, and he will bestow on him an ample pro-

vision from whence he expecteth it not : and whoso tiTisteth in God, he

v:ill he his sufficient supi^ort ; for God will surely attain his purpose.

Now hath God appointed unto every thing a determined period. | As to

such of your wives as shall despair having their courses, hy reason of their

age ; if ye be in doubt thereof let their term he three months : and let the

same he tlie tei-m 0/ those who have not yet had their courses. But a% to

those who are pregnant, their term shall he, until tliey be delivered of their

burden.^ And whoso feareth God, unto him will he make his command
easy. This is the command of God, which he hath sent down unto you.

And whoso feareth God, he will expiate his e\'il deeds fr'om him, and will

increase his reward. Suffer the womenn whom ye divorce to dwell in some

part of th-; houses wherein ye dwell; according to tlie room and conveniences

of the liahitatiorcs which ye possess : and make them not imeasy, that ye

may reduce them to straits. And if they be with child, expend on them

° That is, when they shall have had their courses thrice, after the time of their

divorce, if they prove not to bo with child; or, if they prove with child, when they

shall have been delivercfl.* Al Bcidawi supjtoses husbands arc hereby commanded
to divorce their wives while they are clean ; and says that the passage was revealed

on account of Kbn Omar, who divorced his wife when she had her courses upon her,

and was tlierefore f»bliged to take her again.—(When a Mohammedan has sworn
that he will divorce his wife, he ceases to have intercourse with her. As soon as she

liears of the oath, she covers herself with a veil, retires to her apartment, and ceases

to let her husband see her. "When the four months allowed for reconciliation arc

cxi)ired, all tics arc dissolved, the wife recovers her liberty, and receives at her de-

parture the dowry which was fixed by the marriage contract. The daughters go
with the mother, the sons remain with the father.

—

Savon/.)
* " Thou knowe.<i not what are the designs of God with respect to the future.''—

Savor If.

t " His will shall infallibly be executed. lie has assigned to each cause a certain

effect."

—

Savari/.

p See chap. 2, p. 27.

* See chap. 2, p. 27.
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what shall he needful^^^xs!u\ they be delivered of tlieir burden. And ifthey

suckle their children for you, give them their hire;*^ and consult among
yourselves, according to what shall be just and reasonable. And if ye be

put to a difficulty herein, and another woman shall suckle the child for him,

let him who hath plenty expend vrojportionahly in the maintenance of the

mother and the nxirse^ out of his plenty : and let him whose income is

scanty expend in i^roiportion out of that which God hath given him. God
obligeth no man to more than he hath given him ability to inrform : GoD
will cause ease to succeed hardship.* How many cities have turned aside

from the command of their Lord and his apostles ! Wherefore we brought

them to a severe account ; and we chastised them with a grievous chastise-

ment : and they tasted the evil consequence of their business j and the end

of their business was perdition. God hath prepared for them a severe

punishment : wherefore fear God, ye who are endued with understanding.

True believers, now hath God sent down unto you an admonition, an

apostle who may rehearse unto you the perspicuous signs of God ; that he

may bring forth those who believe and do good works, from darkness into

light. And whoso believeth in God, and doth that which is right, him will

he lead into gardens beneath which rivers flow, to remain therein for ever

:

now hath God made an excellent provision for him. It is God who hath

created seven heavens, and as many different stories of the earth : t the

divine command descendeth between them f that ye may know that God
is omnipotent, and that God comprehendeth all things by his knowledge.

CHAPTER LXYI.

INTITLED, PROHIBITION; REVEALED AT MEDINA.

IN THE NAiVIB OP THE MOST MERCIFUL GOD.

Prophet,whyboldestthou that to be prohibitedwhichGod hath allowed

thee, seeking to please thy wives ;^ since God is inclined to forgive, a)id

1 Which ought at least to be sufficient to maintain and clothe them during the

time of suckling. See chap. 2, p. 28.
* " He will cause competence to succeed unto poTerty."

—

Savary.
j- It is God who hath created the seven heavens, and the seven earths : he causeth

them to obey his voice, to the end that ye may know that his power is boundless,

and that the universe is filled with his wisdom."

—

Savary.

(According to Zamakhshari, God created seven heavens and seven earths, at the

distance of five hundred days' journey from each other. The whole of them are in-

habited. The Supreme Being governs this imiversc."

—

Savary.)
' Penetrating and pervading them all, with absolute efficacy.

« There are some who suppose this passage to have been occasioned by Moham-
med's protesting never to eat honey any more, because, having once eaten some in

the apartment of Hafsa, or of Zeinab, three other of his wives, namely, Ayesha,
Sawda, and Safia all told him they smelt he had been eating of the juice which
distils from certain shrubs in those parts, and resembles honey in taste and consis-

tence, but is of a very strong savour, and which the prophet had a great aversion to.*

* Al Zamakn,, al Beidawi.
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merciful? God liath allowed you the dissolution of your oaths :* and God
is your master ; and he is knowing and wise. When the prophet entrusted

as a secret unto one of his wives a certain accident ; and when she disclosed

the same, and God made it known unto liiui ; he acquainted her with part

of icJiat slie had done, and forbore to upbraid her with th^ other part thereof.*

And when he had acquainted her therewith, she said, Who hath discovered

this unto thee ? He answered, The knowing, the sagacious God hath dis-

But the more received opinion is, that the chapter was revealed on the follow-

ing occasion. Mohammed having lain with a slave of his, named Marv, of Coptic
extract (who hid been sent him as a present by al Mukuwkas, governor of Egypt),
on the day which was due to Ayosha, or to Ilafsa, and. as some say, on Ilafsa's

own bed, while she was absent; and this coming to Hafsa's knowledge, she took
it extremely ill, and reproached her husband so sharply, that, to pacify her, he
promised, with an oath, never to touch the maid again:* and to free him from the

obligation of this promise was the design of the chapter.

I cannot here avoid observing, as a learned writer' has done before me, that Dr.
Prideaux has strangely misrepresented this passage. For having given the story

of the prophet's amour with his maid Mary, a little embellished, he pn>cceds to tell

us, that in this chapter Mohammed brings in God allowing him, and all his Moslems,
to lie with their maids when they will, notwithstanding their wives

;
(whereas the

words relate to the prophet only, who wanted not any new permission for that pur-
pose, because it was a privilege already granted him,^ though to none else:) and
then, to show what ground he had for his assertion, adds, that the first words of
the chapter are, O prophet, xchij dott thou forbid what God hath allowed thee, that thou
maijest please thy wives ? God hath granted unto you to lie with your maid-servants.^
Which last words are not to be found here, or elsewhere in the Koran, and contain
an allowance of what is exjiressly forbidden therein :^ though the doctor has thence
taken occasion to make some reflections which might as well have been spared. I

shall say nothing to aggravate the matter; but leave the reader to imagine what
this reverend divine would have said of a Mohammedan, if he had caught him trip-

ping in the like manner.
Having digressed so far, I will adventure to add a word or two, in order to account

for one circumstance which Dr. Prideaux relates concerning Mohammed's concubine
Mary ; viz., that after her master's death, no account was had of her or the son
which she had bom him, but both were sent away into Egypt, and no mention
made of either ever after among them; and then he supposes (for he seldom is at a
loss for a supposition,) that Ayesha, out of the hatred which she bore her, procured
of her father, who succeeded the impostor in the government, to have her thus dis-

posed of But it being certain, by the general consent of all the eastern writers,
that Mary continued in Arabia till her death, which happened at Medina, about five

years after that of her master, and was buried in the usual burying-place there,
called al Baki, and that her son died before his father, it has been asked, whence
the doctor had this?^ I answer, Tliat I guess he had it partly from Abu'lfaragius,
according to the printed etiition of whose work, the Mary we are speaking of is said
to have been sent with her sister Shirin (not with her son) to Alexandria by al
Mokawkas:* though I make no doubt but we ought in that passage to read ttiin,

/rom. instead of i7a, to ; (notwithstanding the manuscript copies of this author used
by Dr. Pocock, the editor, and also a very fair one in my own possession, .i.too in
the latter reading;) and that the sentence ought to run' thus, <7Mom (viz. Mariam)
unt} cum sorore Shirina ah Alexandria mi.--erat al Mokawkas.

* By having appointed an expiation for that purpose:* or, as the Avords maybe
translated, God hath allowed you to use an exception in your oaths, that is, to add the
words if it please God; in which case a man is excused from guilt if he perform not
his oath." The passage, though directed to all the Moslems in general, seems to
be particularly designed for quieting the j)rophet's conscience in regard to the oath
above mentioned ; but al Hciduwi approves not this opinion, because such an oath
was to be looked upon as an inconsiderate one, and required no expiation.

* " At first he mildly admonished her, and then he declared unto her the whole
of that which she had divulged."

—

Savayy.

« Al Zamakh., al Beidawi, Jallalo'ddin, Yahva. " Gagnier, not. ad Abulf.
Vit. Moh. p. 150. 8 Sec chap. 33, p. 347, 348. » Prid. Life of Moh. p. 113.
J See chap. 17, p. 230; chap. 4, p. 03; and chap. 24, p. 287, &c. ' Prid. Life of
Moh. p. 114. 8 Gagnier, ubi supra. * Abu'lfarag. Hist. Dyn. p. 165. * Sec
chap, 6, p. 0£L « Al Beiddwi.
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covered it unto me.^ If ye both be turned unto God (for your hearts have

swerved) it is well: but if ye join against him, verily God is his patron;

and Gabriel, and the good man among the faithful, and the angels also are

his assistants.*^ If he divorce you, his Lord can easily give him in

exchange other wives better than you, women resigned unto God, true

believers, devout, penitent, obedient, given to fasting, both such as have been

known by other men, and virgins. O true believers, save your souls, and

those o/your families, from the fire whose fuel is men and stones, over

which are set angels fierce and terrible;^ who disobey not God in what he

hath commanded them, but perform what they are commanded. O un-

believers, excuse not yourselves this day
; ye shall surely be rewarded for

what ye have done.^ O true believers, turn unto God with a sincere

repentance : peradventure your Lord will do away from you your evil

deeds, and will admit you into gardens, through which rivers flow ; on the

day ivhereon God will not put to shame the prophet, or those who believe

with him : their light shall run before them, and on their right hands,'^ and
they shall say, Lord make our light perfect, and forgive us : for thou art

almighty. O prophet, attack the infidels with arms, and the hypocrites

with arguments; and treat them with severity : their abode shall be hell,

and an ill journey shall it be thither. God propoundeth as a siuiilitude

unto the unbelievers, the wife of Noah, and the wife of Lot : they were

under two of our righteous servants, and they deceived them both :
^

wherefore their husbands were of no advantage unto them at all, in the

sight of God :^ and it shall be said unto them, at the last day, Enter ye into

'^ When Mohammed found that Hafsa knew of his having injul'cd her, or Ayesha,
by lying with his concubine Mary on the day due to one of them, he desired her to

keep the affair secret, promising, at the same time, that he would not meddle with
Mary any more ; and foretold her, as a piece of news which might soothe her vanity,

that Abu Beer and Omar should succeed him in the government of his people.

Hafsa, however, could not conceal this from Ayesha, with whom she lived in strict

friendship, but acquainted her with the whole matter : whereupon the prophet, per-

ceiving, probably by Ayesha's behaviour, that his secret had been discovered, up-
braided Hafsa with her betraying him, telling her that God had revealed it to him

;

and not only divorced her, but separated him from all his other wives for a whole
month, which time he spent in the apartment of Mary. In a short time, notwith-
standing, he took Hafsa again, by the direction, as he gave out, of the angel
Gabriel, who commended her for her frequent fasting and other exercises of religion,

assuring him likewise that she should be one of his wives in paradise.^
* "If ye are rebellious Unto the prophet, his protectors are the Lord, Gabriel,

and the true believers, and the angels will avenge him."

—

Savary.
^ This sentence is directed to Hafsa and Ayesha, the pronouns and verbs of tho

second person being in the dual number.
y See chap. 74 ; and the Prelim. Disc. sect. iv. p. 66.
== These words Avill be spoken to the infidels at the last day.
a See chap. 67, p. 439.
^ Who were both unbelieving women, but deceived their respective husbands by

their hypocrisy. Noah's wife, named Wa,ila, endeavoured to persuade the people
her husband was distracted; and Lot's wife, whose name was Wahela, (though
some writers give this name to the other, and that of Waila to the latter,) was in

confederacy with the men of Sodom, and used to give them notice when any strangers
came to lodge with him, by a sign of smoke by day, and of fire by night.^

^ For they both met with a disastrous end in this world,^ and will be doomed to

eternal misery in the next. lu like manner, as Mohammed would insinuate, the

7 Al Beidawi, al Zamakh., &c. 8 Jallalo'ddin, al Zamakh. » See chap. 11.

p. 179 and 183.
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lidi fire, witli those who enter tlierein. God also propoundeth as a simi-

lituJe unto those who believe, the wife of Pharaoh;*^ when she said, Lord,

build me a house with thee in paradise ; and deliver me from Pharaoh and

his doings, and deliver me from the unjust people : and Mary the daughter

of luiran ; who preserved her chastity, and into whose womb we breathed

of our spirit,*'* and who believed in the words of her Lord, and his

Bcriptures, and was a devout and obedient person.'

CHAPTER LXYII.

INTTTLED, THE KINGDOM; s REVEALED AT MECCA
IS THE XAME OF THE MOST MERCIFUL GOD.

[*XXIX.] Blessed be he in whose hand is the kingdom, for he ts

almighty !t "Who hath created death and life, that he might prove you,

which of you is most righteous in his actions : and he is mighty, and ready

to forgive. "Who hath created seven heavens, one above another ; thou canst

not see in a creature of the most Merciful any unfitness or disproportion.

Lift up thine eyes again to heaven, and look whether thou seest any flaw:

then take two other views ; and thy sight shall return unto thee dull and

fatigued. ^Moreover we have adorned the lowest heaven with lamps, and

have appointed them to be darted at the devils, '^ for whom we have prepared

the torment of burning fire; and for those who believe not in their Lord
is also prepared the torment of hell ; an ill journey shall it be thitJier. When
they shall be thrown thereinto, they shall hear it bray like an ass;^ and it

infidels of his time had no reason to expect any mitigation of their punishment, on
account of their relation to himself and the rest of the true believers.

^ Viz. Asia the daughter of Mozahem. The commentators relate, that because she

believed in Moses, her husband cruelly tormented lier, fastening her hands and feet

to four stakes, and laying a large millstone on her breast; her face, at the same time,

being exposed to the scorching beams of the sun: these pains, however, were alle-

viated by the angels shading her with their wings, and the view of the mansion

prepared' for her in paradise, which was exhibited to her on her pronouncing the

})rayer in the text: at length God received her soul; or, as some say, she was taken

up alive into paradise, where she eats and drinks.^^

« See chap. 19, p. 249, &c.
* " Who preserved her virginity. Gabriel transmitted unto her the breath of the

Lord."

—

Savary.
' On occasion of the honourable mention here made of these two extraordinary

women, the commentators introduce a saying of their projihet. That among men there

had beeu many perfect, but no more than four of tlie other sex ha/i attained perfection;

to wit, Asia the icife of Pharaoh, Mary the daughter of Jmrdn, Khadijah tJie daughter

of Kliou-diled (the prophet's first wife), "^and Fdtcma the daughter of Mohammed.
K It is also entitled liy some T/ie Saving, or The Delivering, because, say they, it

will save him who reads it from the torture of the sepulchre.

f " Blessed is he who holdcth the reins of the universe, and whose power hath no
bounds."

—

Savanf.
^ Sec chap. 15,' p. 210.
» See chap. 31, p. 337.

^^ Jallalo'ddin, al Zamakh.
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shall boil, and almost burst for fury.* So often as a company of them

shall be thrown therein, the keepers thereof shall ask them, saying, Did not

a Warner come unto you 1 They shall answer, Yea, a warner came unto

us : but we accused Jiim ofimposture, and said, God hath not revealed any

thing; ye are in no other than a great error : and they shall say, If we had

hearkened, or had rightly considered, we should not have been among the

inhabitants of burning fire : and they shall confess their sins ; but far be

the inhabitants of burning fire from obtaining mercy ! Verily they who
fear their Lord in secret shall receive pardon and a great reward. Either

conceal your discourse, or make it public ; he knoweth the innermost parts

of your breasts: shall not he know all things who hath created <Aem;

since he is the sagacious, the knowing ? It is he who hath levelled the

earth for you : therefore walk through the regions thereof, and eat of his

provision ; unto him shall he the resurrection. Are ye secure that he who
dwelleth in heaven will not cause the earth to swallow you up ? and behold,

it shall shake. Or are you secure that he who dwelleth in heaven will not

send against you an impetuous whirlwind, driving the sands to overwhelm

you ? then shall ye know how important my warning was. Those also who
were before you disbelieved ; and how grievous was my displeasure ! Do
they not behold the birds above them, extending and drawing back their

wings'? None sustaineth them, except the Merciful ; for he regardethall

things. Or who is he that will he as an army unto you, to defend you

against the Merciful ? "Verily the unbelievers are in no other than a mis-

take. Or who is he that will give you food, if he withholdeth his provision %

yet they persist in perverseness, and flying /ro??i the truth. Is he, therefore,

who goeth grovelling upon his face, better directed than he who walketh

upright in a straight way]^ Say, It is he who hath given you being, and
endued you with hearing, and sight, and understanding; yet how little

gratitude have ye ! f Say, It is he who hath sown you in the earth, and
unto him shall ye be gathered together. They say. When shall this menace

he put in execution, if ye speak truth? Answer, The knowledge o/i/as

matter is with God alone : for I am only a public warner. But when they

shall see the same nigh at hand, the countenance of the infidels shall grow
sad : and it shall be said unto them, This is what ye have been demanding.

Say, "What think ye? Whether God destroy me and those ivho are with

me, or have mercy on us ; who will protect the unbelievers from a painful

punishment ? Say, He is the Merciful ; in him do we believe, and in him
do we put our trust. Ye shall hereafter know who is in a manifest error.

Say, what think ye ? If your water be in the morning swallowed up by
the earth, who will give you clear and running water ?

* " They shall hear the cries of despair. The fire shall but burn with greater
fury. Could they be destroyed, its fury would destroy them."

—

Savary.
^ This comparison is applied by the expositors to the infidel and the true believer.

f " How few are there who thank him for these benefits ! ''—Savary,



460 AL KORAN. CHAP, lxviu.

CHAPTER LXVIII.

INTTTLED, THE FEN ; REVEALED AT ilECCA.

IN TUE KAME OF TUE MOST MERCITUL GOD-

N.' By the pen, and what they write,™ thou, MoJiamrtied, through

the grace of thy Lord, art not distracted.* Verily there is prepared for

thee an everlasting reward : for thou art of a noble disposition." t Thou

shalt see, and the infidels shall see, which of you are bereaved of your

senses. Verily thy Lord well knoweth him who wandereth from his path

;

and he well knoweth those who are rirjlUhj directed : wherefore oboy not

those who charge thee with imposture. They desire that thou shouldest

be easy with them, and they will be easy with thee.^ But obey not any who

is a common swearer, a despicable felloio, a defamer, going about with

slander, who forbiddeth that which is good, who is also a transgi-essor, a

wicked pei-son, cruel, a/id besides this, of simrious birth i^ although he be

possessed of wealth and many children : when our signs are rehearsed unto

him, he saith, They are fables of the ancients. We will stigmatize him on

the nose.ij:*^ Verily we have tried the MeccanSy as vfQformerly tried the

* Tills letter is sometimes made the title of the chapter, but its meaning is con-

fessedly uncertain. Thev who suppose it stands for the word Nun are not agreed

as to its signification in this place ; for it is not only the name of the letter N in

Arabic, but signifies also an inkhorn, and &Jish : some are of opinion the former
signification is the most proper here, as consonant to what is immediately mentioned
of ^^e />e»i, and UTi7/»i^. and, considering that the blood of certain y?5A is good ink,

not inconsistent with the latter signification ; which is. however, preferred by others,

saying that either the whole species o( /ish in general is thereby intended, or the

fish which swallowed Jonas (who is mentioned in this chapter), or else that vast

one called Behemoth, fancied to support the earth, in particular. Those who
acquiesce in none of the foregoing explications have invented others of their own,
and imagine this character stands for the table of God's decrees, or one of the rivers

in paradise, &c.^
^ Some understand these words generally, and others of the pen with which

God's decrees are written on the presened table, and of the angels who register

the same.
* " I swear by the pen, and that which the angels >\Tite, it is not Satan, it is

Heaven which inspireth thee."

—

Suvari/.

In that thou hast borne with so much patience and resignation the wrongs and
insults of thy people, which have been greater than those offered to any apostle

before thee.'

f " Thou professest the sublime religion."

—

Savary.
*•

I. e. If thou wilt let them alone in their idolatry and other wicked practices, they
will cease to revile and persecute thee.

1 The person at whom this passage was particularly levelled, is generally sup-
posed to have been Mohammed's inveterate enemy, al Walid Ebn al Mogheira,
whom, to complete his character, he calls bastard, because al Mogheira did not own
him for his son till he was eighteen years of age.' Some, however, think it was al

Akhnas Ebn Shoraik, who was really of the tribe of Thakif, though reputed to be of
that of Zahra.*

J
" We will imprint a fiery mark upon his nose."

—

Savari/.
P Which being the most conspicuous part of the face, a mark set thereon is attended

with the utmost ignominy. It is said that this prophetical menace was actually
made good, al Walid having his nose slit by a sword, at the battle of Bcdr, tho
mark of which wound he carried with him to his grave.*

'By afflicting them with a grievous famine. See chap. 23, p. 284.

* Al Zamakh.. al Bcidawi, Yahya. ' Al Beidawi. ' Idem, Jallalo'ddin.

* lidcm. * lidcra.

I



CHAP. Lxvni. AL KORAN. 461

owners of the garden;"* when they swore that they would gather the fruit

thereof* in the morning, and added not the exception if it 'please God

:

wherefore a surrounding destruction from thy Lord encompassed it, while

they slept ; and in the morning it became like a garden whose fruits had
been gathered.'^ And they called the one to the other as they rose in

the morning, saying^ Go out early to your plantation, if ye intend to gather

the fruit thereof : so they went on, whispering to one another, No poor

man shall enter the garden upon you, this day. And they went forth early,

with a determined purpose.t And when they saw the garden blasted and
destroyed, they said, We have certainly mistaken our way : hut wlien they

found it to he their own garden, they cried. Verily we are not permitted^ to

reap the fruit thereof. The worthier of them said, Did I not say unto you,

Will ye not give praise unto God 1 They answered, Praise be unto our

Lord ! Verily we have been unjust doers. And they began to blame one

another,^ and they said. Woe be unto us ! verily we have been trans-

gressors : peradventure our Lord will give us in exchange a better garden

than this : and we earnestly beseech our Lord to ^^cirdon us. Thus is the

chastisement of this life : but the chastisement of the next shall he more

grievous ; if they had known it, they would have taken heed. Verily for the

pious are prepared, with their Lord, gardens of delight. Sball we deal

with the Moslems, as with the wicked ?^ What aileth you that ye judge

thus? Have ye a hookf'om heaven, wherein ye read that ye are therein

promised that which ye shall choose 1 Or have ye received oaths which

shall be binding upon us to the day of resurrection, that ye shall enjoy

what ye imagine ? Ask them, which of them will he the voucher of this.

Or have they companions'* who will vouch for them ? Let them produce

their companions, therefore, if they speak truth. On a certain day the leg

* This garden was a plantation of palm-trees, about two parasangs from Sanaa,
belonging to a certain charitable man, who, when he gathered his dates, used to
give public notice to the poor, and to leave them such of the fruit as the knife

missed, or was blown down by the wind, or fell beside the cloth spread under the
tree to receive it : after death, his sons, who were then become masters of the gar-
den, apprehending they should come to want if they followed their father's example,
agreed to gather the fruit early in the morning, when the poor could have no notice

of the matter : but when they came to execute their purpose, they found, to their

great grief and surprise, that their plantation had been destroyed in the night.^
* " We have punished the Meccans, like unto the owners of the garden."

—

Savory.
* Literally, that they would cut it ; the manner of gathering dates being to cut the

clusters off with a knife. Marracci supposes they intended to cut down the trees,

and destroy the plantation : which, as he observes, renders the story ridiculous
and absurd.

^ Or, as the original may also be rendered, like a dark night; it being burnt up
and black.

t " Already they reckoned upon an assured harvest."

—

Savary.
* The same expression is used, chap. 56, p. 437.
yFor one advised this expedition, another approved of it, a third gave consent

by his silence, but the fourth was absolutely against it.'^

* This passage was revealed in answer to the infidels, who sa,\d, If we shall be
raised again, as Mohammed and his followers imagine, they will not excel us ; but we
shall certainly he in a better condition than they in the next world, as we are in this.^

* Or, as some interpret the word, idols ; which can make their condition in tho
next life equal to that of the Moslems ?

6 Al Beidawi, Jallalo'ddln. 7AlBeidawi. sidem.
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shall be made bare ;*^ and they shall be called upon to woi*ship, but they

shall not be abl©.*^ Their looks shall be cast down : ignominy shall attend

them : for that they were invited to the woi-ship of God, while they were in

safety, hut would not liear. Let me alone, therefore, with him who accuseth

this new revelation of imposture. We will lead them gradually to destruc-

tion, by ways which they know not :^ and I will bear with them for a long

time ; for my stratagem is effectual.t Dost thou ask them any reward /or

thy preaching 1 But they are laden with debts. A re the secrets of futurity

with them ; and do they transcribe the same from the table of God's

decrees ?'^X Wherefore patiently wait the judgment of thy Lord : and be

not like him who was swallowed by the fish ;^ when he cried unto God,

being inwardly vexed. Hud not gi-ace from his Lord reached him, he had

surely been cast forth on the naked shore, covered with shame : but his

Lord chose him, and made him oTie of the righteous. It wanteth little but

that the unbelievers strike thee down with their malicious looks, when they

hear the admonition oftJie Koran ; and they say, He is cei-tainly distracted

:

but it is no other than an admonition unto all creatures.

CHAPTER LXTX.

UmTLED, THE INFALLIBLE; REVEALED AT MECCA.

IN THE KAME OF TUE MOST MERCIFUL GOD.

The infallible!^ What is the infallible ? And what shall cause thee to

understand what the infallible is ?§ The tribes o/Thamud and Ad denied

as a falsehood the day which shall strike'^ mens hearts with terror. But

Thamud were destroyed by a terrible noise : and Ad were destroyed by a

* "The wicked shall one day be unmasked."— iSai-arv.

*• This expression is used to signify a grievous and terrible calamity: thus they

say, War has made bare the leg, when they would express the fury and rage of battle.'
'*= Because the time of acceptance shall be past. Al Beidawi is uncertain whether

the words respect the day of judgment, or the article of death : but Jallalo'ddin

supposes them to relate to the former, and adds that the infidels shall not be able

to perform the act of adoration, because their backs shall become stiff and inflexible.

" I. e. By granting them long life and prosperity in this world ; which will deceive

them to their ruin.

t If I prolong their days, it is but a snare which I spread for them."

—

Savary.
* See chap. 52, p. 425.
* •' Know they the mysteries of nature? Nevertheless, they write !

"

—

Saffartf.

'That is. Be not impatient and pettish, as Jonas was. See chap. 21, p. 27L
»The original word al Hakkat is one of the names or epithets of the day of

judgment. As the root from which it is derived signifies not only to be or conui to

pass of necessity, but also to verify, some rather think that day to be so called because

it will verify, and show the truth of what men doubt of in this life ; viz. the resurrection

of the dead, their being brought to account, and the consequent rewards and
punishments^

§ " The inevitable day ! How terrible will be that day ! who can depict it unto

thee ? "

—

Savary.
^ Arab, al Kdridi, or the striking ; which is another name or epithet of the last day.

• Ai Beidawi, Jallalo'ddin. ^ lidem.
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roaring atic? furious wind ; wliicli God caused to assail them for seven nights

and eight days successively ; thou mightest have seen people during

the same, lying prostrate, asthough they Aac^ Seen the roots of hollow palm-

trees / and couldest thou have seen any of them remaining V Pharaoh

also, and those who were before him, and the cities which were overthrown,^

were guilty of sin ; and they severallywere disobedientto the apostle of their

IjOED j wherefore he chastisedthem with an abundant chastisement. When
the water of the dduge arose, we carried you in the ark which swam there-

on ; that we might make the same a memorial unto you, and the retaining

earmight retain it.t And when one blast shall sound the trumpet, and the

earth shall be moved/rom its -place, and the mountains also, and shall be

dashed in pieces at one stroke : on that day the inevitable hour ofjudgment

shall suddenly come ; and the heavens shall cleave in sunder, and shall fall

in pieces, on that day : and the angels shall be on the sides thereof;^:}: and

eight shall bear the throne of thy Lord above them, on that day*™ On that

day ye shall be presented before the judgment seat ofGod ; and none ofyour

secret actions shall be hidden. And he who shall have his book delivered

into his right hand shall say, Take ye, read this my book ; verily I thought

that I should be brought to this my account : he shall lead a pleasing

life, in a lofty garden, the fruits whereof shall be near to gather. Eat and

drink with easy digestion ; because of the good worJcs which ye sent before

you, in the days which are past.§ But he wlio shall have his book de-

livered into his left hand shall say, O that I had not received this book ; and

that I had not known what this my account was ! O that death had made
an end of me ! My riches have not profited me ; and my power is passed

from me. And God shall say to the keepers ofhell, Take him, and bind him,

and cast him into hell to be burned : then put him into a chain of the

length of seventy cubits :° because he believed not in the great God ; and

was not solicitous to feed the poor : wherefore this day he shall have

no friend here ; nor any food, but the filthy corruption flowingfrom the

bodies of the damned, which none shall eat but the sinners. I swear®

by that which ye see, and that which ye see not, that this is the discoui'se of

an honourable apostle, and not the discourse of a poet : how little do ye

* See chap. 54, p. 430.
* ''The guilty were overthrown on the earth, like nnto uprooted palm trees.

The scourge spared not one of them."

—

Savary.
^ Viz. Sodom and Gomorrah. See chap. 9, p. 157, note \

•f
" Let it be a memorial unto the earth ; let your hearts preserve the remem-

brance of \i"—Savary.
^ These words seem to intimate the death of the angels, at the demolition of their

habitation: beside the ruins whereof they shall lie like dead bodies.

X " An angel shall guard the entrance thereof."

—

Savary.
™ The number of those who bear it at present being generally supposed to be but

four ; to whom four more will be added at the last day, for the grandeur of the
occasion.2

§ " Satiate thyself with the pleasures which are offered unto thee. They are the
reward of the good which thou hast done upon earth."

—

Savary.
" i. e. Wrap him round with it, so that he may not be able to stir.
o Or, I will not swear. See chap. 56, p. 437, note ^. (This is the reading adopted

by Savary.)

3 Al Beidawi, Jallalo'ddin.
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believe ! Neither is it the discourse of a soothsayer : hew little are ye
admonished ! It is a, revelation from tlie Lord of all creatures. If

Mohammed liad forged any part of these discoui-ses concerning us, verily we
had taken him by tne right hand, and had cut in sunder the vein of

his heart ;* neither would we have withheld any of you from chastising

him. And verily this book is an admonition unto the pious ; and we well

know that there are sonic of you who charge the same with imposture ; but

it shall surely be an occasion of grievous sighing unto the infidels ; for it

is the truth of a certainty. Wherefore praise the name of thy Lord,
the great God,

CHAPTER LXX,

IXTITLED, THE STEPS ; REVEALED AT MECCA.

IX THE NAME OF THE MOST MERCIFUL GOD.

OxE demanded and called for vengeance to fall on the unbelievers •?\

there shall be none to avert the same from being afflicted by God, the

possessor of the steps :^ by which the angels ascend unto him, and the spirit

Gabriel also, in a day whose space is fifty thousand }ears -JX wherefore bear

* "We should have seized him on the spot, and should have cut the vein of the

heart. No one should have had the power to suspend our vengeance."

—

Savary.
P The person here meant is generally supposed to have been al Kodar Ebn al

Hareth, who said, God, if what Mohammed preaches be the truth from thee, rain

dotcn upon us a shower cf stones, or send some dreadful judgment to punigh us.^ Others,

liowevcr, think it was Abu Jahl, who challenged Mohammed to cause a fragment of

heaven to fall on them.*

t "The prophet hath been questioned concerning the punishments which are to

come."

—

Savary.
1 By which prayers and righteous actions ascend to heaven; or by which the

angels ascend to receive the divine commands, or the believers will ascend to

paradise. Some understand tlicrcby the dirt'erent orders of angels ; or the heavens,

which rise gradually one above another.
' This is supposed to be the space which would be required for their ascent from

the lowest part of the creation to the throne of God, if it were to be measured ; or

the time which it would take a man to perform a journey : and this is not con-
tradictorj' to what is said elsewhere;* (if it be to be interpreted of the ascent of the

angels) that the length of the day whereon they ascend is 1000 years ; because that

is meant only of their ascent from earth to the lower heaven, including also the

time of their descent.

But the commentators generally, t.iking the day spoken of in both these passages
to be the day of judgment, have recourse to several exjiedicnts to reconcile them,
some of which we have mentioned in another place:** and as both passages seem to

contradict what Mohammedan doctors teach, that God will judge all creatures in

the space of half a day," they suppose those large nuijibers of vears arc designed to

express the time of the previous attendance of those who are to be judged ;** or el.se

to the space wherein God will judge the unbelieving nations, of which, they say,

there will be fifty, the trial of each nation taking up 1000 years, though that of the
true believers will be over in the short space above mentioned.'

I "God is the author of them. He possesseth the celestial steps. By them the
angels and Gabriel will ascend towards his throne on the day of judgment, the
duration of which shall be fifty thousand years."

—

Savary.

' Al Zamakh., al Beidawi. • Al Beidawi. « Chap. 32, p. 339.
« Prelim. Disc sect. 4, p. 60 7 gee ibid. p. 63. * See ibid. p. 61, 62.
» Al Zamakh.
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the insults of the Meccans with becoming patience ; for they see their

punishment afar off, but we see it nigh at hand. On a certain day

the heaven shall become like molten hi'ass,^ and the mountains like

wool of various colours, scattered abroad by the luind ; and a friend shall

not ask a friend concerning his condition, although they see one another.

The wicked shall wish to redeem himself from the punishment of that

day, by giving up his children, and his wife, and his brother, and his

kindred who shewed kindness unto him, and all who are in the earth

;

and that this might deliver him : by no means : for hell fire, dragging

them by their scalps, shall call him who shall have turned his back, and fled

from thefaith, and shall have amassed riches, and covetously hoarded them.

Yerily man is created extremely impatient :^ when evil toucheth him, he is

full of complaint ; but when good befalleth him, he becometh niggardly :

except those who are devoutly given, and who persevere in their prayers ;

and those of whose substance a due and certain portion is ready to be given

unto him who asketh, and him who is forbidden by shame to ash : and

those who sincerely believe the day ofjudgment, and who dread the punish-

ment of their Lord : (for there is none secure from the punishment of their

Lord :) and who abstain from the carnal knowledge of wome^i other than

their wives, or the slaves which their right hands possess : (for as to tliem

they shall be blameless ; but whoever coveteth any woman besides these,

they are transgressors :) and those who faithfully keep what they are

intrusted with, and their covenant ; and who are ujDright in their testi-

monies, and who carefully observe the requisite rites in their prayers : these

shall dwell amidst gardens, highly honoured. What aileth the unbelievers,

that they run before thee in companies, on the right hand and on the

left ? Doth every man of them wish to enter into a garden of delight 1 By
no means : verily we have created them of that which they know.*^ I swear ^^

by the Lord of the east and of the west,^ that we are able to destroy them^

and to substitute better than them in their room ; neither are we to be pre-

vented, if we shall please so to do. Wherefore suffer them to wade in vain

disputes, and to amuse themselves with sport : until they meet their day
with which they have been threatened ; t the day whereon they shall come
forth hastily from their graves, as though they were troops hastening to

their standard ; their looks shall be downcast ; ignominy shall attend them.

This is the day with which they have been threatened.

* " Like molten silver."

—

Savary.
« See chap. 17, p. 228.
* Viz., of filthy seed, which hears no relation or resemblance to holy beinjijs : where-

fore it is necessary for him who would hope to be an inhabitant of paradise, to per-
fect himself in faith and spiritual virtues, to fit himself for that place.^

" Or, / will not swear, &c. See chap. 56, p. 437, note \ (Savary prefers this
reading.)

"^ The original words are in the plural number, and signify the diff*erent points
of the horizon at which the sun rises and sets in the course of the year. See chap.
37, p. 366, note \

t " Suffer them to waste their lives in frivolous disputes. The day wdth which
they are threatened shall come on them unawares."

—

Savary.

lAlBeidawi.
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CHAPTER LXXI.

IMTTLED, NOAn ; * REVEALED AT MECCA.

rx THE KAME OP THE MOST MERCIFrL GOD.

Tebilt we sent Noah unto his people, saying, Warn thy people, before

a grievous puiiislimeut overtake them. Koah said, O my people, verily I

am a public waruer unto you ; wherefore serve God, and fear him, and

obey me : he will forgive you pa7-t of your sins ;^ and will grant you

respite until a determined time : for God's determined time, when it

Cometh, shall not be deferred ; if ye were men of understanding, ye would

know this. He said, Lord, verily I have called my people night and day;

but my calling only increaseth their avereion : and whensoever 1 call them

to tlie true faith, that thou mayest forgive them, they put their fingei-s

in their eai's, and cover themselves with their garments, and persist in their

iiifiddity, and proudly disdain my counsel.-);- Moreover I invited them

openly, and I spake to them again in public; and I also secretly

admonished them in private j and I said, Beg pardon of your Lord ;

for he is inclined to forgive : and he will cause the heaven to pour down

niin plentifully upon you, and will give you increase of wealth and

of children ;^ and he will provide you gardens, and furnish you with rivers.

"What aileth you, that ye hope not for benevolence in GoD;^ since he

hath ci-eated you vai'iously \^ Do ye not see how God hath created the

seven heavens, one above another ; and hath placed the moon therein

for a light, and hath appointed the sun for a taper?]: God hath also

produced and caused you to spring forth from the earth : hereafter he will

cause you to return into the same ; and he will again take you theiice,

by bringing you iovihfrom your graves. And God hath spread the earth

as a carpet for you, that ye may walk therein through spacious paths.

Noah said, Lord, verily tliey are disobedient unto me ; and they follow

liim whose riches and children do no other than increase his perdition.

And they devised a dangerous plot against Noah; and the chiefmen said

* " Peace be with him."

—

Savari/.

^ I. e. Your past sins ; which are done awav by the profession of the true faith.

t '' They cover their faces with their garments. They persist in error. They
nianifeet only pride and obstinacy."

—

Savory.
' It is said, that after Noah had for a long time preached to them in vain, God

shut up the heaven for forty years, and rendered their wonien barren.'
' i. e. That God will acccjit and amply reward those who serve him? For some

suppose Noah's people made him this answer, If what tee now follow be the trvth, we
ouf/ht not to forsake it; but if it befalse, how will Qod accept, or be favourable unto

us, who have rebelled against himf^
^ That is, as the commentators expound it, by various steps or changes, from the

original matter, till ye became perfect men.*
* " He hath hung the moon in the tinnaraent to reflect the light, and the sun to

impart it."

—

Savary.

' Al Zamakh. ' Idem. * See chap. 22, p. 274, and chap. 23, p. 281, &c.
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to the others, Ye shall by no means leave your gods j neither sliall ye

forsake Wadcl, nor Sowa, nor Yagliuth, and Yauk, and Nesr.° And
they seduced many ; (for thou shalt only increase error in the wicked :)

because of their sins they were di-owned, and cast into the fire of hdl

;

and they found none to protect them against God. And Noah said,

Lord, leave not any families of the unbelievers on the earth :^ for if

thou leave them, they will seduce thy servants, and will beget none but

a wicked and unbelieving offspring. Lord, forgive me and my parents,®

and every one who shall enter my house,* being a true believer, and the

true believers of both sexes ; and add unto the unjust doers nothing but

destruction.

CHAPTER LXXIL

ENTITLED THE GENU ; REVEALED AT MECCA.

IN THK NAME OF THE MOST MERCIFUL GOD.

Say, It hath been revealed unto me that a company of genii attentively

heard trie reading the Kordn^ and said. Verily we have heard an admirable

discourse ; which directeth unto the right institution : wherefore we believe

therein, and we will by no means associate any othtr with our Lord. He
(may the majesty of our Lord be exalted !) hath taken no wife, nor hath

he begotten any issue. Yet the foolish among us^ hath spoken that which
is extremely false of God ; but we verily thought that neither man nor

genius would by any means have uttered a lie concerning God. And there

are certain men who fly for refuge unto certain of the genii ; ^ but they

increase their folly and transgression : and they also thought, as ye thought,^

that God would not raise any one to life. And we formerly attempted to

pry into what was transacting in heaven ; but we found the same filled with
a strong guard of angels, and with flaming darts. And we sat on some oftJie

° These were five idols worshipped by the antediluvians, and afterwards by the
ancient Arabs. See the Prelim. Disc. sect. 1. p. 1.3.

^ They say Noah preferred not this prayer for the destruction of his people, till

after he had tried them for nine hundred and fifty years, and found them incorrigible
reprobates.

« His father Lamech, and his mother, whose name was Shamkha, the daughter of
Enosh, being true believers.

^ The commentators are uncertain whether Noah's dwelling-house be here meant
or the temple he had built for the Avorship of God, or the ark.

e See chap. 46, p. 509, note ".

** Ftz., Eblis, or the rebellious genii.

» For the Arabs, when they found themselves in a desert in the evening (the genii
being supposed to haunt such places about that time), used to say, Iflyfor refuge unto
the Lord of this valley, that he may defend mefrom the foolish among his people.^

^ It is uncertain which of these pronouns is to be referred to mankind, and which
to the genii : some expositors taking that of the third person to relate to the former,
and that of the second person to the latter; and others being of the contrary
opinion.

SAlBeiddwi.
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seats thereof to hear the discourse of its inhabitaiUs; but whoever listeneth

now, fiudeth a flame laid in ambush for him. to guard tlie celestial confines}

And we know not whether evil be hereby intended against those who are

in the earth, or whether their Lord intendeth to direct them aright There

are some among us who are upright; and tJvere are some among us who are

otherwise : we are of dilfereut ways. And we verily thought that we could

by no means frustrate God in the earth, neither could we escape him by

flight : wherefore, when we had heard the direction contained in the Kordn^

we believed therein. And whoever believeth in his Lord, need not fear any

diminution of his reward^ nor any injustice, lliere are some Moslems

among us ; and there are others of us who swerve from righteousness."*

And whoso embraceth Islam, they earnestly seek true direction : but those

who swerve from righteousness shall be fuel for hell. If they tread in the

way of tnith, we will surely water them with abundant rain ;" that we may

prove them thereby : but whoso tumeth aside from the admonition of Lis

Lord, him will he send into a severe torment. Yerily the places of wor-

ship are set apart unto God : wherefore invoke not any other tJierein

together with God. When the sei-^'ant of God° stood up to invoke him, it

wanted little but that the genii had pressed on bim in crowds, to hear him

rehearse the Koran. Say, Yerily I call upon my Lord only, and I associate

no other god with him. Say, Yerily I am not able, of myself to procure

you either hurt, or a right institution. Say, Yerily none can protect me
against God ; neither shall I find any refuge besides him.* / can do no

viore than publish iclmt hath been revealed unto me from God, and his

messages. And whosoever shall be disobedient unto God and his apostle,

for him is the fire of hell prepared ; they shall remain therein for ever.

Until they see the vengeance with which they are threatened, tJiey will not

cease their opposition : but then shall they know who were the weaker in a

protector, and the fewer in number. Say, I know not whether the pun-

ishment with which ye are threatened be nigh, or whether my Lord will

appoint for it a distant term. He knoweth the secrets of futurity ; and he

doth not communicate his secrets unto any, except an apostle in whom he

is well pleased : and he causeth a guard of angels to mai'ch before him, and

behind him ; that he may know that they have executed the commissions

of their Lord ;P he comprehendeth whatever is with them ; and counteth

all things by number.

' See chap. 15, p. 210.
«° See the Prelim. Disc. sect. iv. p. 52, Ac.
« t, «., We will grant them plenty of all good things. Some think hv these words

rain is promised to the Meccaus, after their seven years' drought, on their embracing
I>lam.

*> Tii., Mohammed.
• " I shall find no sliolter from his wrath."

—

Savnry.
P That is to say, Either that the projihet may know that Gabriel and the other

angels, who bring down the revelation, have communicated it to him pure and free

from any diabolical suggestions; or that God may know that the prophet has pub-

lished the same to maiikind.^

^Al Beidawi.
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CHAPTER LXXIII.

INTITLED, THE WRAPPED UP ; REVEALED AT MECCA.i

IN THE NAME OF THE MOST MERCIFUL GOD,

O THOU "wrapped up/ arise to prayer, and conthnie therein during tlie

night, except a small part ;
^ that is to say, during one half thereof : or do

thou lessen the same a little or add thereto.*^ And repeat the Koran with

a distinct and sonorous voice : for we will lay on thee a weighty word."

Verily the rising by night ^ is more efficacious for steadfast continuance in

devotion, andmore conducive to decent pronunciation :
* ^ for in the day-time

thou hast long employment. And commemorate the name of thy Lord
;

' and sej^arate thyself unto him, renouncing worldly vanities. He is the

Lord of the east, and of the west ; tliere is no God but he. Wherefore

take him for thy patron : and patiently suffer the contumelies which the

1 Some will have the last verse, beginning at these words, Verily thy Lord knoweth,
&c., to have been revealed at Medina.

' When this revelation was brought to Mohammed, he was wrapped up in his gar-
ments, being affrighted at the appearance of Gabriel ; or, as some say, he lay
sleeping unconcernedly, or, according to others, praying, wrapped up in one part
of a large mantle, or rug, Avith the other part of which Ayesha had covered herself
to sleep.

^

This epithet of wrapped up, and another of the same import given to Mohammed
in the next chapter, have been imagined, by several learned raen,^ pretty plainly to

intimate his being subject to the falling sickness ; a malady generally attributed to

him by the Christians,^ but mentioned by no Mohammedan writer. Though such
an inference may be made, yet I think it scarcely probable, much less necessary, ^^

* For a half is such, with respect to the Avhole. Or, as the sentence may be ren-
dered. Pray half the nighty ivithin a small matter, &c. Some expound these words as
an exception to nights in general; according to whom the sense will be Spend one
half of every night in prayer, except somefew nights in the year.^

* Set apart either less than half the night, as one-third for example, or more, as
two-thirds. Or the meaning may be. Either take a small matter from a lesser part
of the night than one-half, e. g. from one-third, and so reduce it to a fourth ; or add
to such lesser part, and make it a full half.^

^ Viz., the precepts contained in the Koran ; which are heavy and difficult to those
who are obliged to observe them, and especially to the prophet, whose care it was
to see that his people observed them also.*

^ Or, The person who riseth by night; or the hours or particularly the first hours of
the night, &c.

* " At the beginning of the night, we have more strength of conception, and more
facility of expression."

—

Savary.
^ For the night-time is most proper for meditation and prayer, and also for

reading God's word distinctly and with attention ; by reason of the absence of
every noise and object which may distract the mind.

Marracci, having mentioned this natural explication of the Mohammedan com-
mentatoi's, because he finds one word in the verse which may be taken in a sense
tending that Avay, says the whole may with greater exactness be expounded of the
fitness of the night season for amorous diversions and discourse ; and he paraphrases
it in Latin thus : Certe in principio noctis majus rohur et vim habet homo ad fceminas
premendas et subagitandas, et ad clarioribns verbis amores suos prop>alandos.^ A most
effectual way this, to turn a book into ridicule I

7 Al Zamakh., al Beidawi. ^ Hotting. Hist. Orient, lib. 1, c. 3. Marracc. in
Ale. p. 763. Vide Gagnier, not. ad Abulf, vit. Moham. p. 9. » See Prideaux,
Life of Moh. p. 16, and the authors there cited. i See Ockley's Hist, of the Sa-
racens, vol. 1, p. 300, &c. 2A1 Beidawi. 3 Idem. « Idem, Jallalo'ddin.
* Marracc. in Ale. p. 759.
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infidds utter against thee ; and depart from them with a decent departure.

And let me alone with those who charge the Koran with falsehood, who
enjoy the blessings of this lile ; and bear with them for a while : venly

with us are \\Q2l\y fetters, and a burning fire, and food ready to choke him

xcho swaU&weih it^^ and painful torment. On a certain day the earth shall

be shaken, and the mountains also^ and the mountains shall become a heap

of sand poured forth.* Verily we have sent unto you an apostle, to bear

witness against you ; as we sent an apostle unto Pharaoh ; but Pharaoh

was disobedient unto the apostle ; wherefore we chastised him with a heavy

chastisement. How, therefore, will ye escape, if ye believe not, the day

which shall make children become grey-headed through terror ? The

heaven shall be rent in simder thereby : the promise thereof shall surely bo

performed. Yerily this is an admonition ; and whoever is willing to be

admonished will take the way unto his Lord. Thy Lord knoweth that

thou continuest in prayer and meditation sometimes near two third parts of

the night and sometimes one half thereof, and at other times one third part

thereof; and a part of thy comjmnions, who are with thee, do tJie same.

But God measureth the night and the day; he knoweth that ye cannot

exactly compute the same : wherefore he tumeth favourably unto you/

Bead, therefore, so much of the Koran as may be easy unto y(ju. He
knoweth that there will be some infirm among you ; and others travel

through the earth, that they may obtain a competency of the bounty of God ;

and others fight in the defence of God's faith. Read, therefore, so much of

the same as may be ea.sy. And observe the stated times of prayer, and

pay the legal alms; and lend unto God an acceptable loan;t for whatever

good ye send before your souls, ye shall find the same with God. This

ijoill be better, and will merit a greater reward.^ And ask God forgive-

ness ; for God is ready to forgive and mercifuL

* As thorns and thistles, the fruit of the infernal tree al Zakkftm, and the corrup-

tion flowing from the bodies of the damned.
* " The earth shall one day be shaken, and the mountains, crumbled to dust, shall

be the sport of the winds."

—

Savary.
^ By making the matter easy to you, and dispensing with your scrupulous counting

of the hours of the night which ye are directed to spend in reading and praying : for

some of the Moslems, not knowing how the time passed, used to watch the whole

night, standing and walking about till their legs and feet swelled in a sad manner.
The commentators add, that this precept of dedicating a part of the night to devo-

tion is abrogated by the institution of the five hours of prayer.^

t " Form with the Lord a glorious covenant."

—

Savary.

I. e. The good which ye shall do in your life-time will be much more meritorious

in the eight of God than what ye shall defer till death, and order by will.'

« Al Beidav^-i. 7 Idem.
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CHAPTER LXXiy.

INTITLED, THE COVERED- REVHEALED AT MECCA.

IN THE NAIVIE OF THE MOST MERCIFUL GOD.

O THOU covered,^ arise and preach, "^ and magnify thy Lord. And
cleanse th}^ garments : and fly every abomination :° and be not liberal in

hopes to receive more in return : and patiently wait for thy Lord. When
the trumpet shall sound, verily that day shall he a day of distress and un-

easiness unto the unbelievers. Let me alone with him whom I have

created,^ on whom I have bestowed abundant riches, and children dwell-

ing in his presence,® and for whom I have disposed affairs in a smooth and

easy manner,^and who desireth that T will yet add other blessings unto him.

By no means : because he is an adversary to our signs.^ I will afflict

him with grievous calamities :
^ for he hath devised and prepared contume-

lious expressions to ridicule the Kordn. May he be cursed : how mali'

ciously hath he prepared tlie same I And again, may he be cursed : how
maliciously hath he prepared the same ! Then he looked, and frowned,

and put on an austere countenance : then he turned back, and was elated

with pride ; and he said, this is no other than a piece of magic, borrowed

from others : these are only the words of a man. I will cast him to be

burned in hell. And what shall make thee to understand what hell is ?

It leaveth not any thing unconswrued, neither doth it suffer any thing to

* It is related, from Mohammed's own mouth, that being on mount Ilar^, and
hearing himself called, he looked on each hand, and saw nobody, but looking up-
wards he saw the angel Gabriel on a throne, between heaven and earth : at which
sight being much terrified, he returned to his wife Khadija, and bid her cover him
up ; and that then the angel descended, and addressed him in the words of the

text. From hence some think this chapter to have been the first which was re-

vealed ; but the more received opinion is that it was the 96th. Others say that the

prophet, having been reviled by certain of the Koreish, was sitting in a melancholy
and pensive posture, wrapped up in his mantle, when Gabriel accosted him : and
some say he was sleeping. See the second note to the preceding chapter.

^ It is generally supposed that Mohammed is here commanded more especially

to warn his near relations, the Koreish ; as he is expressly ordered to do in a sub-

sequent revelation.^
^ By the word abomination the commentators generally agree idolatry to be prin-

cipally intended.
^ The person here meant is generally supposed to have been al Walid Ebn al

Mogheira,^ a principal man among the Koreish.
® Being well provided for, and not obliged to go abroad to seek their hvings, as

most others of the Meccans were.^
^ By facilitating his advancement to power and dignity : which were so considerable

that he was surnamed Rihana Koreish, i.e. The sweet odour of the Koreish^ and al

Wahid, i. e. The only one, or The incomparable.'^
^ On the revelation of this passage it is said that "Walid's prosperity began to

decay, and continued daily so to do to the time of his death.^
^ Or, as the words may be strictly rendered, / tvill drive him up the crag of a

mountain; which some understand of a mountain of fire, agreeably to a tradition of

their prophet, importing that al Walid will be condemned to ascend this mountain,
and then to be cast down from thence, alternately for ever ; and that he will be

seventy years in climbing up, and as many in falling down.*

8 See chap. 26, p. 307, ana the Prelim. Disc. sect. ii. p. 31. * Al Zamakh, al

Beidawi, Jallalo'ddin. ^ Al Beidawi. ^ idem. » idem. * Idem.
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escape : it scorcheth men's flesh : over the eame are nineteen angeU

appointed. We have appointed none but angels to preside over hdl fire :^

and we have expressed the number of them only for an occasion of discord

to the unbelievei-s ; ^ tliat they to whom the scriptures have been given

may be certain of the veracity of this hooh} and the true believers may
increase in faith ; and that those to whom the scriptures have been given,

and the true believers, may not doubt hereafter ; and that those in whose

hearts there is an infirmity, and the unbelievei-s, may say, What mystery

doth Gk)D intend by this number ? Thus doth God cause to err whom he

pleaseth ; and he directeth whom he pleaseth. None knoweth the armies

of thy Lord™ besides him ; and this" is no other than a memento unto

mankind. Assuredly. By the moon, and the night when it retreateth, and

the morning when it reddeneth, I swear that this is one of the most terrible

calamities, giving warning unto men, as well as unto him among you who
desireth to go forward, as unto him who chooseth to remain behind.* Every

soul is given in pledge for that which it shall have wrought :° except the

companions of the right hand;P who shall dwell in gardens, and shall ask

one another questions concerning the wicked, and shall also ash the wicked

themselves, saying, What hath brought you into hell ? They shall answer,

We were not of those who were constant at prayer, neither did we feed the

poor ; and we waded in vain disputes with the fallacious reasoners; and we
denied the day ofjudgment, until death <i overtook us : and the intercession

of the iuterceders shall not avail them. What aileth them, therefore, that

they turn aside from the admonition of the Kordn, as though they icere

timorous asses flying from a lion ? But every man among them desireth

that he may have expanded scrolls delivered to him from God.'' By
no means. They fear not the life to come. By no means : verily this is a

sufficient warning. Whoso is willing to he warned, him shall it warn : but

they shall not be warned, unless God shall please. He is worthy to be

feared ; and he is inclined to forgiveness.

* The reason of which is said to be, that they might he of a different nature and
species from those who are to be tormented, lest they should have a fellow feeling

of, and compassionate their sufferings; or else, because of their great strength, and
severitv of temper.*

^ Or, For a trial of them : because they might say this was a particular borrowed
by Mohammed of the Jews.

' And especially the Jews : this being conformable to what is contained in their

books.^
™ I. e. All his creatures ; or particularly the number and strength of the guards

ofhelL
"* The antecedent seems to be hell.

" I swear by the moon, by the night when she foldeth her veils, by the da^vn
when it advanceth, encompassed by light, that hell is a tremendous abyss ; that it

threateneth the human race; that it warneth him who walketh in the right path,

and him who retraceth his footsteps."

—

Savary.
See chap. 52, p. 425.

P t. e. The blessed :
" who shall redeem themselves by their good works. Some say

these are the angels ; and others, such as die infants.®

1 Literally, That which if certain.
' For the infidels told Mohammed that they would never obey him as a prophet,

till he brought each man a writing from heaven to this effect, viz! From God to such
a one : Follow Mohammed.^

«M BeidSwi. « Jallalo'ddin. 7 See cliip. 56, p. 436, note ". « Al
Bcid^wi. » Idem.
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CHAPTER LXXY.

INTITLED THE RESURRECTION ; REVEALED AT MECCA.
IN THE NA5IE OF THE MOST MERCIFUL GOD.

Yerily I swear ^ by tlie day of resurrection ; and I swear by tlie soul

which accuseth itself: ^ doth man tliink that we will not gather his bones
together % Yea : we are able to put together the smallest bones of his fin-

gers. But man chooseth to be wicked, /or the time which is before him.*
He asketh, When will the day of resuiTection he ? But when the sight

shall be dazzled, and the moon shall be eclipsed, and the sun and the moon
shall be in conjunction ;" on that day man shall say, Where is a place of

refuge ? By no means ; there shall he no place to fly unto. With thy Lord
shall he the sure mansion of rest on that day : on that day shall a man be
told that which he hath done first and last.'^ Yea ; a man shall he an
evidence against himself : and though he ofier his excuses, they shall not he

received. Move not thy tongue, Mohammed, in repeating the revelations

hrought thee hy Gahriel, hefore he shall have finished the same, that thou
mayest quickly commit them to memory : for the collecting the Koran in

thy mind, and the teaching thee the true reading thereof, are incumhent on
us. But when we shall have read the same unto thee hy the tongue ofihe
angel, do thou follow the reading thereof : and afterwards it shall he our
part to explain it unto thee. By no means shalt thou he thus hastyfor the

future. But ye love that which hasteneth away,^ and neglect the life

to come. Some countenances on that day shall he bright, looking towards
their Lord ; and some countenances, on that day, shall he dismal : they shall

think that a crushing calamity shall be brought upon them. Assuredly,

"When a mans soul shall come up to his throat, in his last agony, and the

standers hy shall say, Who bringeth a charm to recover him ? and shall

think it to he his departure out of this world; and one leg shall be joined

with the other leg :^ on that day unto thy Lord shall he be driven. Tor

* Or, I will not swear. See chap. 56, p. 437, note ^. (Savary prefers this read-
ing.)

* Being conscious of having oifended, and of failing of perfection, notwithstanding
its endeavours to do its duty : or, the pious soul which shall blame others at the last
day, for having been remiss in their devotions, &c. Some understand the words of
the soul of Adam, in particular, who is continually blaming himself for having lost
paradise by his disobedience.

^

* " But he denieth the evidence which striketh his sight."

—

Savary.
^ Rising both in the west ;2 which conjunction is no contradiction to what is men-

tioned just before, of the moon's being eclipsed ; because those words are not to be
understood of a regular eclipse, but metaphorically, of the moon's losing her light,

at the last day, in a preternatural manner. Some think the meaning rather to be,
that the sun and the moon shall he joined in the loss of their light.3

"^ Or the good which he hath done, and that which he hath left undone, &c.
^ i. e. The fleeting pleasures of this life. The words intimate the natural hastiness

and impatience of man,* who takes up witli a present enjoyment, though short, and
bitter in its consequences, rather than wait for real happiness in futurity.

y i. e. And when he shall stretch forth his legs together; as is usual with dying
persons. The words may also be translated, and when one affiiction shall be joined
with another affliction.

^Al Beidawi. » gee the Prelim. Disc. p. 67. 3 Al Beidawi. * See chapi,

17, p. 22a
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he believed not,* neither did he pray ; but he accused God's ajyostle of im-

posture, and turned back from obeying him: then he departed unto his

family, walking with a haughty mien. Wherefore, woe be unto tliee ; woe !

And again, woe be unto thee ; woe ! Doth man think that he shall be left

at full liberty, without control ? "Was he not a drop of seed, which was
emitted ? Aftei-^s-ards he became a little coagulated blood ; and God formed

him, and fasliioned him with just proportion ; and made of him two sexes,

the male and the female. Is nut he who hcUh done this able to quicken

the dead ?
•

CHAPTER LXXYI.

INTITLED, MAN ; REVEALED AT MECCA*

rjf THE NAME OF THE MOST MERCIFUL GOD.

Did there not pass over man a long space of time ; during which he was
a thing not worthy of remembrance ? ^ Verily we have created man of the

mingled seed of both sexes, that we might prove him : and we have made
him to hear and to see.° We liave snrely directed him in the way

;

whether he be gi-ateful, or ungrateful. Verily we have prepared for the

unbelievers chains, and collars, and burning fire. But the just shall drink

of a cup of wine, mixed with the water of Cafur,*^ a fountain whereof the

servants of God shall drink; they shall convey the same by channels

whithersoever they please. TJiese fulfil their vow, and dread the day, the evil

whereof will disperse itself far abroad ; and give food unto the poor, and

•the orphan, and the bondman, for his sake, saying, We feed you for God's

sake only : we desire no recompence from you, nor any thanks : verily we
dread, from our Lord, a dismal and calamitous day.* Wherefore God shall

Or, He did not give alms; or, He was not a man of veracity. Some suppose Abu
Jahl, and others one Adi Ebn Rabia, to be particularly inveighed against in this

chapter.
" Did not God form you from a little blood ? Hath he not given just proportions

to your bodies? Did he not bring from nothing the first pair ? Can the creator of

the human race be deficient in power to revive the dead?"

—

Savary.
• It is somewhat doubtful, whether this chapter was revealed at Mecca, or at

Medina.
^ Some take these words to be spoken of Adam, whose body, according to the

Mohammedan tradition, was at first a figure of clay, and was left forty years to dry,

before God breathed life into it;^ others understand them of man in general, and of

the time he lies in the womb.
* That he might be capable of receiving the rules and directions given by God for

his guidance ; ^ and of meriting reward or punishment for his observance or neglect of

them.
^ Is the name of a fountain in paradise, so called from its resembling camphor

(which the word signifies) in odour, and whiteness. Some take the word for an
appellative, and think the wine of paradise will be mixed with camphor, because of

its agreeable coolness and smell.^

• It is related that Hasan and IToscin, ^lohammod's grandchildren, on a certain

time being both sick, the prophet, among others, visited them; and they wished Ali
to make some vow to God for the recovery of his sons ; whereupon Ali, and Fatema,
and Fidda, their maid-servant, vowed a fast of three days in case they did well : as

^t happened they did. This vow was performed with so great strictness, that the

* Sec the notes to chap. 2, pp. 4, 5. *» Al Bcidawi. ^ Idem.



CHAP. Lxxvi. AL KORAN. 475

deliverthemfrom the evil ofthat day, and shall cast onthem thebrightnessof

countenance, and joy ; and shall reward them, for their patient persevering,

with a garden and silk garments : therein shall they repose themselves on

couches ; they shall see therein neither sun nor moon /* and the shades

thereof s/m^ be near spreading above them, and the fruits thereof shall hang
low, so as to be easily gathered. And their attendants shall go round about

unto them, with vessels ofsilver, and goblets j the bottles shallbe bottles of

silver shining like glass ; they shall determine the measure thereof by tlieir

wish. And therein shall they be given to drink of a cup of wine, mixed

with the water of Zenjebil,^ a fountain in paradise named Salsabil :
^ and

youths, which shall continue/or ever in their bloom, shall go round to attend

them ; when thou seest them, thoushalt think iheTcatobe scattered pearls

:

and when thou lookest, there shalt thou behold lights, and a great king-

dom. Upon them shall be garments of fine green silk, and ofbrocades, and

they shall be adorned with bracelets of silver : and their Lord shall give

them to drink of a most pure liquor ; and shall say unto them, Yerily

this is your reward : and your endeavour is gratefully accepted. Verily

we have sent down unto thee the Koran, by a gradual revelation.

Wherefore patiently wait the judgment of thy Lord ; and obey not any

wicked person or unbeliever among them. And commemorate the name
of thy Lord, in the morning, and in the evening : and during some part of

the night worship him, and praise him a long part of the night,t Yerily

these men love the transitory life, and leave behind them the heavy day of

judgment. We have created them, and have strengthened their joints
;

and when we please, we will substitute otliers like unto them, in their stead.

Verily this is an admonition : and whoso willeth, taketh the way imto liis

Lord : but ye shall not will, unless God mlleth ; for God is knowing and
wise. He leadeth whom he pleaseth unto his mercy ; but for the unjust

hath he prepared a grievous punishment.

first day, haring no provisions in the house, Ali was obliged to borrow three mea-
sures of barley of one Simeon, a Jew of Khaibar ; one measure of which Fatema
ground the same day, and baked five cakes of the meal ; and they were set before
them, to break their fast with after sunset : but a poor man coming to them, they
gave all their bread to him, and passed the night without tasting any thing, except
water. The next day, Fatema made another measure into bread, for the same
purpose ; but an orphan begging some food, they chose to let him have it, and
passed that night, as the first : and the third day they likewise gave their whole
provision to a famished captive. Upon this occasion Gabriel descended with the
chapter before us, and told Mohammed that God congratulated him on the virtues
of his family .9

^ Because they shall not need the light of either.^ The word Zamharir, here
translated moon, properly signifies extreme cold : for which reason some understand
the meaning of the passage to be, that in paradise there shall be felt no excess
either of heat, or of cold.

* " They repose on the nuptial couch ; they shall not be incommoded by the
splendour of the sun or of the moon."

—

Savary.
^ The word signifies ginger, which the Arabs delight to mix with the water they

drink ; and therefore the water of this fountain is supposed to have the taste of
that spice.^'

^ Signifies water which flows gently and pleasantly down the throat.

t " Adore him during the night. Make known his praise in the midst of the
darkness. "

—

Savary.

^ Al BeidawL ^ See Rev. xxi. 23. ^° Al Beidawi, Jallalo'ddin.
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CHAPTER LXXVII.

INTITLED, THOSE WHICH AKE SENT ; REVEALED AT MECCA.

IX THE NAME or THE MOST MEUCIFLL GOD.

By the angels which are sent hy God, following one another in a con-

tinual series ; and those which move swiftly, with a rapid motion ; and by

those which disperse his commands, by divulging them through the earth ;

and by those which separate truthfrom falsehood, by distinguishing the

same; and by those which communicate /Ae c/irme admonitions, to excuse,

or to threaten :' verily that which ye are promised ^ is inevitable.* When
the stars, therefore, shall be put out, and when the heaven shall be cloven

in sunder, and when the mountains shall be winnowed, and when the

apostles shall have a time assigned to them to appear and bear testimony

against their respective people ; to what a day shall that appointment be

deferred ! to the day of separation : and what shall cause thee to under-

stand what the day of separation is ? On that day, woe be unto them who
accused the prophets of imposture I Have we not destroyed the thstinate

unbelievers of old ? We will also cause those of the latter times to follow

them. Thus do we deal with the wicked. Woe be, on that day, unto them

who accused the prophets of imposture ! Have we not created you of a

contemptible drop of seed, which we placed in a sure repositoiy, until the

fixed term of ddivery ? And we were able to do this : for we are most

powerful. On that day, woe be unto those who accused the prophets of

imposture ! Have we not made the earth to contain the living and the

dead, and placed therein stable a7id lofty mountains, and given you fresh

water to drink ? Woe be, on that day, unto those who accused the pro-

jjhe^s of imposture ! It shall be said unto them, Go ye to the punishment

which ye denied as a falsehood : go ye into the shadow nf the smoke of hell,

which shall ascend in three columns, and shall not shade youfrom the heat,

neither shall it be of service against the flame; but it shall cast forth sparks

as big as towers, resembling yellow camels in co/owr.^t Woe be, on that day,

' Some understand the whole passafre of the rcrse of the Koran : which continved to

he sent down, parcel after parcel, duriiif; the space of several years, and which
rescind (for so the verb dsajfmay also he translated) and abolish all former dis-

pensations, divulying and making known the ways of salvation, distinrjuishiug truth
from falsehood, and communicating admonition, &c. Some interpret the first three
verses of the winds sent in a continual succession, blowing tvifh a violent gust, and dis-

persing rain over the earth : and others give different explications.
^ Viz., the day of judp^ment.

"By the messengers which follow each other, hy the frightful tempests, by the
winds which bring fruitfulness, by the verses of the Korftn, by the angels who bear
warnings, the punishments which are announced to you will come."

—

Savan/.
' Being of a fiery colour. Others, however, suppose these sparks will be of a

dusky hue, like that of black camels, which always inclines a little to the yellow;
the word translated yellow signifying sometimes black. Some copies, by the variation

of a vowel, have cables instead of camels.

f "Go ye under the trees which have only three branches to cover you. That
shade shall bring unto you no coolness, neither shall it aflbrd unto you a refuge
from the flames. They shall dart up on all sides in pyramids lofty as the roofs of
palaces. Their colour shall be like unto that of red camels."

—

Savary.
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unto those who accused the prophet of imposture ! This shall he a day
whereon they shall not speak to any purpose; neither shall they be per-

mitted to excuse themselves. Woe be, on that day, unto those who
accused the prophets of imposture ! This shall he the day of separation ;

we will assemble hoth you and your predecessors. Wherefore, if ye have

any cunning stratagem, employ stratagems against me. Woe be, on that

day, unto those who accused the propliets of imposture ! But the pious

shall dwell amidst shades and fountains, and fruits of tlie Jcinds which they

shall desire ; and it shall he said unto them, Eat and drink with easy diges-

tion, in recompence for that which ye have wrought; for thus do we reward

the righteous doers.* Woe be, on that day, unto those who accuse the

prophets of imposture ! Eat, unhelievers, and enjoy the pleasures of this

life, for a little while : verily ye are wicked men. Woe be, on that day,

unto those who accused the prophets of imposture ! And when it is said

unto them, Bow down ; they do not bow down. Woe be, on that day,

unto those who accused the prophets of imposture ! In what new revelsf-

tion will they believe, after this ?

CHAPTER LXXVIII.

INTITLED, THE NEWS ; REVEALED AT MECCA
IN THE NAME OF THE MOST MERCIFUL GOD.

[* XXX.] Concerning what do the unhelievers ask questions of one

another? Concerning the great news of the resurrection, about which they

disagree. Assuredly they shall hereafter know the truth thereof Again,

Assuredly they shall hereafter know the truth thereof Have we not made

the earth for a bed, and the mountain for stakes to fix the same ?\^ And
have we not created you of two sexes

; X and appointed you sleep for rest

;

and made the night a garment to cover you ; and destined the day to the

gaining your livelihood ; and built over you seven solid heavens ; and

placed therein a burning lamp ? And do we not send down from the clouds

pressing forth rain, water pouring down in abundance, that we may thereby

produce corn, and herbs, and gardens planted thick loith trees 1 Verily the

day of separation is a fixed period : the day whereon the trumpet shall

sound, and ye shall come in troops to judgment ; and the heavens shall be

opened, and shall he full of gatesfor the angels to pass through; and the

mountains shall pass away, and become as a vapour ; verily hell shall be a

place ofambush, a receptacle for the transgressors, who shall remain therein

for ages : they shall not taste any refreshment therein, or any drink, except

boiling water, and filthy corruption : § a fit recompence /o?' their deeds! For

* "Eat and drink at pleasure. Enjoy the reward of your virtue."

—

Savory.

f "Have we not spread out the earth like unto a carpet? Have we not raised the

mountains to serve for a support unto it."

—

Savary.
™ See chap. 16, p. 215, and chap. 31, p. 335.

X
" We have drawn man and woman from nothing."

—

Savory.

§ " Boiling and putrid water shall be their only drink."

—

Savory.

2 R
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they hoped that they should not be brought to an account, and they dis-

believed our signs, accusing them of falsehood. But every thing have we

computed, and written down. Taste, therefore : we will not add unto you

any other than torment." "But for the pious is prepared a place of bliss

:

gardens planted with trees, and vineyards, and damsds^\i\\ swelling breasts,

of equal age icith thenisdves, and a full cup. They shall hear no vain dis-

course there nor any falsehood. This shall be their recomi)ence from thy

Lord; a gift /u//y sufficient: from the Lord of heaven and earth, and of

whatever is between them ; the Merciful. The inliahitants of heaven or of

earth shall not dare to demand audience of him : the day whereon the

spirit Gabriel and the other angels shall stand in order, they shall not speak

ill behalf of themselves or others, except he 07ib/ to whom the Merciful shall

gi-ant permission, and who shall say that wliich is right.* This is the in-

fallible day. Whoso, therefore, w-illeth, let him return unto his Loud.

Verily we threaten you with a punishment nigh at hand : the day whereon

a man shall behold tlie good or evil deeds which his hands have sent before

him; and the unbelievers shall say, Would to God I were dust

!

CHAPTEH LXXIX.

INTITLED, THOSE WHO TEAR FORTH; REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

By the angels who tear forth the sovls ofsoine with violence ; and by those

who draw forth the souls of others with gentleness ;" by those who glide

swimmingly through the air with the commands of God; and those who

precede and usher tlie rigldeous to j^aradise ; and those who snbordinately

govern the affiiii-s of this world: on a certain day, the disturbing blast of

tJie trumpet shall disturb tlie universe ; and the subsequent blast shall follow

it. On that day mens hearts shall tremble : their looks sltall be cast down.

Tlve infidels say, Shall we surely be made to return whence we came?^ After

we shall have become rotten bones, shall we be again raised to life 1 They

n This, say the commentators, is the most severe and terrible sentence in the

whole Koran, pronounced against the inhabitants of hell; they being hereby assured

that every change in their torments will be for the worse.
* "In that day Gabriel shall remain standing, the angels shall keep their ranks.

They shall speak to no one without the permission of the Highest, and they shall

say only that which is fitting."

—

Savaiy.
o These are the angel of death, and his assistants; who will take the souls of the

wicked in a rough and cruel manner, from the inmost part of their bodies, as a man
drags up a thing from the Itottom of the sea ; but will take the souls of the good in

a gentle and easy manner, from their lips, as when a man draws a bucket of water at

one puU,^

There are several other interpretations of this \\hole passage; some expounding

all the five parts of the oath of the stars, others of the souls of men, others of the

souls of warriors in particular, and others of war-horses ; a detail of which, I appre-

hend, would rather tire than please.

* i. e. Shall we be restored to our former condition ?

' Al Ikidav.i.
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say, This then will he a return to loss.* Yerily it will he but one sounding

of the trumpet,^ and, behold, they shall appear alive on the face of the

earth/ Hath not the story of Moses reached thee 1 When his Lord
called unto him in the holy valley Towa,^ saying, Go unto Pharaoh ; for he

is insolently Avicked : and say, Hast thou a desire to become just and holy;

and I will direct thee unto thy Lord, that thou mayest fear to transgress.

And he showed him the very great sign of the rod turned into a serpent

;

but he charged Moses with imposture, and rebelled against God. Then he

turned back hastily ; and he assembled the magicians, and cried aloud, say-

ing, I am your supreme Lord. Wherefore God chastised him with the

punishment of the life to come, and also of this present life. Yerily herein

is an example unto him who feareth to rehel. Are ye more difficult to create,

or the heaven which God hath built ? He hath raised the height thereof,

and hath perfectly formed the same : and he hath made the night thereof

dark, and hath produced the light thereof After this, he stretched out the

earth,* whence he caused to spring forth the water thereof, and the pasture

thereof; and he established the mountains, for the use of yourselves, and

of your cattle. When the prevailing, the great day shall come, on that day

shall a man call to remembrance what he hath purposely done : and hell

shall be exposed to the view of the spectator. And whoso shall have

transgressed, and shall have chosen this present life ; verily hell shall be his

abode; but whoso shall have dreaded the appearing before his Lord, and

shall have refrained his soul from lust, verily paradise shall be his abode.

They will ask thee concerning the last hour, when will he the fixed time

thereof ? By what means canst thou give any information of the same %

Unto thy Lord helongeth the knowledge of the period thereof : and thou art

only a warner, who fearest the same. The day whereon they shall see the

same, it shall seem to them as though they had not tarried in the world longer

than an evening, or a morning thereoft

CHAPTER LXXX.

INTITLED, HE EROWNED ; REVEALED AT MECCA.

IN THE NAME OP THE MOST MERCIFUL GOD.

Theprophet frowned, and turned aside, because the blind man came unto

him :^ and how dost thou know whether he shall peradventure be cleansed

* " Assuredly this resurrection is chimerical."

—

Savary.
9 Viz., the second or third blast, according to different opinions.
' Or, they shall appear at the place ofjudgment. The original word al Sabira is

also one of the names of hell.

8 See chap. 20, p. 256.
* Which had been created before the heavens, but without expansion.'

f " It shall seem unto men, as if that they had abode but an evening, or a morn-
ing, in the tomb."

—

Savary.
^ This passage was revealed on the following occasion. A certain blind man,

2 jaJlalo'ddin.
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from his siyis; or whether he shall be admonished, and the admouition shall

profit him ? The nian who is wealthy, thou receivest respectfully ; whereas

it id not to be charged on thee, that he is not cleansed : but him who coraeth

unto thee earnestly, seeking his salvation, and who fcureth Gud, dost thou

neglect. By no means shouhht thou act thus. Verily the Koran is an

admonition (and he who is willing retaineth the same;) icritten in volumes

honourable, exalted, and pure; by the hands of scribes honoured, aiid

just* May man be cm-sed ? What hath seduced him to infidelity 1* Of

what tiling doth God create him ? Of a drop of seed doth he create him

;

and he formeth him with proportion ; and then facilitateth his p;issage out

of the womb : afterwards he causeth him to die, and layeth him in the

grave; hereafter, when it shall please him, he shall i*aise him to life.

Assuredly, He hath not hitherto fiUly perforaied what God hath com-

manded liim. Let man consider his food; m ichat manner it is jyrovided.

We pour down water by showers ; afterwards we cleave the earth in clefts,

and we cause com to spi-ing forth therein, and grapes, and clover, and the

olive, and the palm, and the gardens planted thick with trees, and fruits, and

grass, for the use of yourselves and of your cattle. When the stunning

sound of the trumpet shall be heard; on that day shall a man fiy from his

brother, and his mother, and his father, and his wife, and his children.

Every man of them, on that day, shall have business of his oicn suflBcient to

employ h is thoughts. On that day the faces ofsome shall he bright, laugliing,

flTw/ joyful : and upon the faces of others, on that day, shall there be dust;

darkness shall co^er them. These are the unbelievers, the wicked.

CHAPTEPt LXXXI.

DsTITLED, THE FOLDING UP ; REVEALED AT MECCA
IX THE NAME OF THE MOST MERCIFUL GOD.

When the sun shall l>e folded up;^t ^^^^ ^yhen the stars shall fall; and

when the mountains shall be made to pass away; and when the camels ten

named Abdallah Ebn Oram Mactum, came and interrupted ^roharamed while he

was engaged in earnest discourse with some of the principal Koreish, wliose con-

version he had hopes of; but the prophet taking no notice of him, the blind man,

not knowing he was otherwise busied, raised his voice, and said, apostle of God,

teach me soine part of what God hath taught thee; but Mohammed, vexed at this in-

terruption, frowned and turned away from him ; for which he is here reprehended.

After this, whenever the prophet saw Ebd 0mm Mactum, he showed him great

respect, saying, Tfie man is welcome, on whose account mij Lord hath reprimanded me ;

and he'ma'de him twice governor of Medina.'
* Being transcribed from the preserved table, highly honoured in the sight of God,

kept pure and uncomipted from the hands of evil spirits, and touched only by the

angels. Some understand hereby the books of the prophets, with which the Korau

agrees in substance.*

(The Mohammedans are faithful to this precept: they transcribe the Koran

with the greatest exactness, and preserve it with the profoundest veneration.)

—

Savarv.
"Perish the wicked ! ^^Tio hath had the power to render him unfaithful?"

—

Savary.
7' As a garment that is to be laid by.

f
'' When the sun shall be covered with darkness."

—

Savarr/.

» Jallalo'ddin, al Beidawi. * Al Zamakb.
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montlis gone with young shall be neglected;^ and when the wild beasts

shall be gathered together ;
* and when the seas shall boil ^ and when the

souls shall be joined again to their bodies ; and when the girl who hath been

buried alive shall be asked for what crime she was put to death ;° and

when the books shall be laid open ; and when the heavens shall be re-

moved ;^ and when hell shall burn fiercelv ; and when paradise shall be

brought near ; ever^ soul shall know what it hath wrought. Yei-ily I

swear ^ by the stars which are retrograde, which move swiftly, awe? which

hide themselves/ and by the night, when it cometh on; and by the

morning, when it appeareth ;* that these are the words of an honourable

messenger,^ endued with strength, of established dignity in the sight of

the possessor of the throne, obeyed 6y the aiigds under his authority, and

faithful : and your companion Mohammed is not distracted. He had

already seen him in the clear horizon :^ and he suspected not^ the secrets

revealed unto him. Neither are these the words of an accursed devil>

Whither, therefore, are you going ? This is no other than an admonition

unto all creatures ; unto him among you who shall be willing to walk

uprightly : but ye shall not will, unless God willeth, the Lord of all

creatures.

» See the Prelim. Disc. sect. iv. p. 59.

* See ibid. pp. 59 and 61.
^ See ibid. p. 59.
« For it was customary among the ancient Arabs to hury their daughters alive,

as soon as they were born, for fear they should be impoverished by providing for

them, or should suffer disgrace on their account. See chap. 16, p. 218.

^ Or plucked away from its place, as the skin is plucked off from a camel which is

flaying; for that is the proper signification of the verb here used. JNIarracci fancies

the passage alludes to that in the Psalms,** where, according to the versions of the

Septuagint and Vulgate, God is said to have stretched out the heaven like a skin.

^ Or, I will not swear, &c. See chap. 56, p. 437, note ^. (Savary prefers this

reading.)
^ Some understand hereby the stars in general ; but the more exact commentators

five of the planets, viz., the two which accompany the sun, and the three superior

planets, which have both a retrograde and a direct motion, and hide themselves in

the rays of the sun, or when they set.

* "By the night, when it spreads its shades; by the dawn, when it expands la

new-born fires."

—

Savary.
e I. e., Gabriel.
^ See chap. 53, p. 427.
i Some copies, by a change of one letter only, instead of dhananln, read daninin

;

and then the words should be rendered. He is not tenacious of, or grudges not to

communicate to you, the secret revelations which he has received.
^ Who has overheard, by stealth, the discourse of the angels. The verse is an

answer to a calumny of the infidels, who said the Koran was only a piece of divina-

tion, or magic; for the Arabs suppose the soothsayer, or magician, receives his

intelligence from those q\\\ spirits who are continually listening to learn what they

can from the inhabitants of heaven.

** Psalm civ. 2.
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CHAPTER LXXXII.

tNTITLED, THE CLEAVING IN SUNDER; REVEALED AT IMECCA.*

IN TUE K.\3IE OF THE MOST MERCIFUL GOD.

When the heaven shall be cloven in sunder ; and when the stars shall

be scattered ; and when the seas shall be suffered to join their waters j

and when the graves shall be turned upside dowTi : every soul shall know
what it hath committed, and tchat it hath omitted. O man, what hath

seduced thee against thy gracious Lord, who hath created thee, and put

thee together, and rightly disj)osed thee ? In what form he pleased hath

he fa^shioned thee. Assuredly. But ye deny the last judgment as a

falsehood Verily there are appointed over you guardian angels} honourable

in the sight of God, writing down your actions ; who know that which ye

do. The just shall surely be in a j^lace of delight : but the wicked shall

Biu-ely he in hell ; they shall be cast therein to be burned, on the day of

judgment, and they shall not he absent therefrom for ever. "What shall

cause thee to undei-stand what the day of judgment is 1 Again, "What

shall cause thee to understand what the day of judgment is ? It is a day

whereon one soul shall not be able to obtain any thing in behalf of anotlier

soul : and the command, on that day, shaU be God's.

CHAPTER LXXXIII.

INTITLED, THOSE WHO GIVE SHORT MEASURE OR WEIGHT

;

REVEALED AT MECCA
IN THE NAME OF THE MOST MERCIFUL GOD.

"Woe be unto those who give short measure or weight : who, when they

receive by measure from other men, take the fidl ; but when they measure

unto them, or weigh unto them, defraud ! Do not these think they shall

be raised again, at the great day, the day whereon mankind shall stand

before the Lord of all cj*eatures 1 By no means.t Yerily the register of

the actions of the wicked is surely in Sejjin."^ And what shall make thee

* (Zamakhshari says, that the believer who shall read this chapter shall receive a
divine favour for every drop of water which falls from the clouds, and another for
each grave upon the face of the earth.)

—

Savanj.
1 See chap, 30, p. 421 ; and the rrelim. Disc. sect, iv, p. 51.

t " Thou canst not doubt of it."

—

Savart/.
" Sejjin is the name of the general register, wherein the actions of all the wicked,

both men and genii, are distinctly entered. Sejn signifies a prison; and this book,
as some think, derives its name from thence, because it will occasion those whose
deeds are there recorded to be imprisoned in hell. Sejjin or Sajin is also the name
of the dungeon beneath the seventh earth, the residence of Eblis and his host;
where it is supposed, by some, that this book is kept, and where the souls of the
wicked will be detained till the resurrection.* If the latter explication be admitted,
the words. And xvliat shall make thee to understand what Sejjin is ? should be enclosed
within a parenthesis.

• Jallalo'ddin, al Beid&wi. See the Prelim. Disc, sect iv. pp. 55, 5G.
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to understand wliat Sejjin is ? It is a book distinctly written. Woe be
on that day, unto those who accused the prophets of imi^osture ; who denied
the day of judgment as a falsehood ! and none denieth the same as a
falsehood, except every unjust anc? flagitious person : who, when our sif^ns

are rehearsed unto him, saith, Thei/ are fables of the ancients. By no
means : but rather their lusts have cast a veil over their hearts. By no
means. Verily they shall be shut out from their Lord on that day ; and
they shall be sent into hell to be burned : then shall it be said unto them hy
the infernal guards, This is what ye denied as a falsehood.* Assuredly.

But the register of the actions o/the righteous is Illiyyun :
° and what shall

cause thee to understand what Illiyyun is? It is a book distinctly written:

those who approach near unto God are witnesses thereto.^ Yerily the

righteous shall dwell among delights : seated on couches they shall behold

objects ofpleasure ; thou shalt see in their faces the brightness of joy.

They shall be given to drink of pure wine, sealed ; the seal whereof shall

be musk :
^ and to this let those aspire, who aspire to happiness : t and the

water mixed therewith shall be of Tasnim,^ a fountain whereof those

shall drink who approach near unto the divine presence^ They who
act wickedly laugh the true believers to scorn : and when they pass by
them, they wink at one another : and when they turn aside to their

people, they turn aside making scurrilous jests ; and when they see them,

they say, "Verily these are mistaken men. But they are not sent to be

keepers over them.^ Wherefore one day the true believers, in their turrty

shall laugh the infidels to scorn :* lying on couches they shall look down
upon them in lielL Shall not the infidels be rewarded for that which they

have done ?

* "At the day of judgment, God shall envelop them in a veil, and shall plunge
them into hell. Behold, will he say unto them, the torments which you treated as a
chimera ! "

—

Savary.
'' The word is a plural, and signifies high places. Some say it is the general

register wherein the actions of the righteous, whether angels, men, or genii, are
distinctly recorded. Others will have it to be a place in the seventh heaven, under
the throne of God; where this book is kept, and where the souls of the just, as many
think, will remain till the last day .7 If we prefer the latter opinion, the words,
And what shall make thee to understand luhat Illiyyun is? should hkewise be enclosed
in a parenthesis.

° Or, Are present with, and keep the same.
P i. e. The vessels containing the same shall be sealed with musk, instead of clay.

Some understand by the seal of this wine, its farewell, or the flavour it will leave
in the mouth after it is drunk.

t '* Let those who aspire to this happiness exert themselves to merit it."

—

Savary.
1 Tasnim is the name of a fountain in paradise, so called from its being conveyed

to the highest apartments.
For they shall drink the water of Tasnim, pure and unmixed, being continually

and wholly employed in the contemplation of God; but the other inhabitants of
paradise shall drink it mixed with their wine.^

* i. e. The infidels are not commissioned by God to call the believers to account,
or to judge of their actions.

* When they shall see them ignominiously driven into hell. It is also said that a
door shall be shown the damned, opening into paradise, and they shall be bidden to
go in

;
but when they come near the door, it shall suddenly shut ; and the believers

within shall laugh at them.^

7 Jallalo'ddin. See the Prelim. Disc, ubi sup. 8 ai Beidawi » Idem.
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CHAPTER LXXXIV.

mXITLED, TUE RENDING IN SUNDER ; REVEALED AT MECCA.-

IX Tllli NAME OF THE MOST BIKRCIFUL GOD.

"When the lieaven shall be rent in sunder, and shall obey its Lord,

and shall be capable tJiereof; and when the earth shall be stretched

out/ and shall cast forth that which is therein,^ and shall remain empty,

and shall obey its Lord, and shall be capable tliereof: O man, verily

labouring thou labourest to med thy Lord, and thou shalt meet him.^

And he who shall have his book given into his right hand shall be

called to an easy account, and shall turn unto his fjimily^ with joy:

but he who shall have his book given him behind his back^ shall invoke

destruction to fall upon him, and he shall be sent into hell to be burned;

because he rejoiced insolently amidst his family on earth. Verily he

thought he should never return unto God: yea verily. But his Lord beheld

him. Wherefore I swear'' by the redness of the sky after sun-set, and by
the night, and the animals which it driveth together,* and by the moon
when she is in the full

;
ye shall surely be transferred successively from

state to state.^ What aileth them, therefore, that they believe not the resur-

rection ; and that, when the Koran is read unto them, they worship not 1

"

Yea : the unbelievers accuse the same of imposture : but God well knoweth
the malice which they keep hidden in tlieir breasts. "SYlierefore denounce

unto them a gnevous punishment, except those who believe and do good
works: for them is prepared a never failing-reward.

° There are some who take this chapter to have been revealed at Medina,
^ Like a skin: every mountain and hill being levelled.
^ As the treasures hidden in its bowels, and the bodies wliich lie in their graves.

* Or, And thou shalt meet thy labour^ whether thy works be good, or whether thev

be evil.

y i. €. His relations or friends, who are true believers; or rather, to his wives and
servants, of the damsels and youths of paradise, who wait to receive him.^*^

' That is, into his left hand ; for the wicked will have that hand bound behind
their back, and their right hand to their neck.

* Or, I will not swear. See chap. 5<3, p. 437, note ''. ("Savary adopts this reading.)
* '• By the night, and that which it enfoldeth in its shades."

—

Savary.
^ i- e. From the state of the living, to that of the dead ; and from the state of the

dead, to a new state of life in another world.
* Or, humble not themselves.

Al BeidawL " Idem.
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CHAPTER LXXXV,

INTITLED, THE CELESTIAL SIGNS ; REVEALED AT MECCA.

IN THE NA3IE OF THE MOST MERCIFUL GOD.

By the heaven adorned with signs ;^ by the promised clay ofjudgment;
by the witness, and the witnessed f cursed were the contrivers of the pit/

of fire supplied with fuel ; when they sat round the same, and were

witnesses of what they did against the tiiie believers ;*^ and they afflicted

them for no other reason, but because they believed in the mighty, the

glorious God, unto whom helongeth the kingdom of heaven and earth : and
God is witness of all things. Verily for those who persecute the true

believers of either sex, and afterwards repent not, ^4 prepared the

torment of hell ; and they shall suffer the pain of burning.^t But for those

who believe, and do that which is right, are destined gardens beneath which
rivers flow: this shall he great felicity. Verily the vengeance of thy Lord
is severe. He createth, and he restoreth to life : he is inclined to forgive,

and gracious ; the possessor of the glorious throne, who effecteth that

which he pleaseth. Hath not the story of the host of Pharaoh* and

^ The original word properly signifies, toivers, which some interpret of real

towers, 1 wherein it is supposed the angels keep guard ;2 and others, of the stars of
the first magnitude : but the generality of expositors understand thereby the
twelve signs of the zodiac, Avherein the planets make their several stations.^

® The meaning of these words is very uncertain, and the explications of the com-
mentators consequently vary. One thinks the witness to be Mohammed, and that

which is borne witness of to be the resurrection, or the professors of the Mohammedan
faith; or else that these latter are the witness, and the professors of every other
religion those who will be witnessed against by them. Another supposes the witness

to be the guardian angel, and his charge the person witnessed against. Another
expounds the words of the day of Arafat, the 9th Dhu'lhajja, and of the day of
slaying the victims, which is the day following ; or else of Friday, the day of the
weekly assembling of the Mohammedans at their mosques, and of the people who
are assembled on those days, &c.*

* Literally, the lords of the pit. These were the ministers of the persecution
raised by Dhu Nowas, king of Yaman, who was of the Jewish religion, against the
inhabitants of Najran : for they having embraced Christianity (at that time the
true religion, by the confession of Mohammed himself), the bigoted tyrant com-
manded all those who would not renounce their faith to be cast into a pit, or trench
filled with fire, and there burnt to ashes.^ Othei's, however, tell the story with
different circumstances.^

* " By the signs which are in the heavens, by the promised day, by the witness
and the day of witnessing,^ the dwellers of the cavern have perished. They kept
up there a guilty fire : while that they were seated around it, they devised plots
against the believers."

—

Savary.
^ Or, as some choose to understand the words. And shall be witnesses against theni'

selves at the day ofjudgment, of their unjust treatment of the true believers.
^ Which pain, it is said, the persecutors of the Christian martyrs above mentioned

felt in this life; the fire bursting forth upon them from the pit, and consuming
them.8

f " Those who have buraed the believers of both sexes, and who have not re-

pented thereof, shall be plunged into the flames of hell."—/S'ayary.
» See chap. 7, p. 127.

1 Yahya. 2 See chap. 15, p. 210, and chap. 72, p. 467. ^ Jallalo'ddin, al
Beidawi, Yahya. * lidem. « lidem. Vide Poc. Spec. p. 62. Ecchellens, Hist.
Arab, part 1. c. 10; and Prid. Life of Mohammed, p. 61. « Vide D'Herbel. Bibl.
Orient. Art. Abou Navas. 7 The day of resurrection. ^ Al Beidawi, Yahya.
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of ThamuJ^ reached theel Yet the unbelievers cea.se not to accuse

the divine revelcitions of falsehood : Lut God encompasseth them, behind,

that they cannot escape. Verily tJiat which tJiey reject is a glorious Koran j

tlw original whereof is tvritten in a table kept in heaven}

CHAPTER LXXXVI.

IXTITLED, THE STAR WHICH APPEARED BY NIGHT; REVEALED
AT MECCA.

IX THE NAME OF THE MOST MERCIFUL GOD.

By the heaven, and that which appeareth by night : but what shall

cause thee to understand what that which appeareth by night is 1 it is the

star of piercing brightness :™* every soul hath a garden set over it. Let

a man consider, therefore, of what he is created. He is created of seed

poured forth, issuing from the loins, and the breast bones." Verily God is

able to restore him to li/e, the day whereon all secret thoughts and actions

shall be examined into; and he shall have no power to defefiid himself, nor

any protector. By the heaven which retumeth the rain

;

" and by the

earth which openeth to let forth vegetables and springs: verily this is a dis-

course distinguishing goodfrom evil ; and it is not composed with lightness.

Verily tlie infidels are laying a plot to frustrate my designs: but I will lay

a plot /or tJieir ruin. Wherefore, propJiety bear with the unbelievers:

let them alone a while.

CHAPTER LXXXVII.

rNTITLED, THE MOST HIGH;p REVEALED AT MECCA, f

IN THE NAME OF THE MOST MEBCIFUL GOD,

Praise the name of thy Lord, the most high ; who hath created, and
completely formed his creatures: and who determineth tliem to various

^ See chap. 7, p. 123.
* And preserved from the least change or cormption. See the PreHm. Disc. sect.

3, p. 46, and sect. 4, p. 71.
™ Some take the words to signify any bright star without restriction ; but others

think some particular star or stars to be thereby intended ; which one supposes to

be the morning star, (peculiarly called al Tdrek, or the appearing hy night ;) another
Saturn, (that planet being by the Arabs surnamcd al Thakeb, or the piercing, as it

was by the Greeks, Phcenon, or the shining ;) and the third, the Pleiades.
* " By the heaven, and the nocturnal star: who shall depict unto thee this star,

the fires of which are penetrating?"

—

Savanj.
«> I. e. From the loins of the man, and the breast bones of the woman.'
° Or, as some expound it, ^yhich performeth its periodic motion, returning to tho

point from whence it began the same. The words seem designed to express the
alternate returns of the different seasons of the year.

P Some take the first word of this chapter, viz. Praise, for its title.

i " The behever who shall read the chapter, intitlcd the most High, shall receive

9 Al Beida\\-i, Yuhya.
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ends,^ and directeth them to attain the same:'^* and who produceth tlie

pasture ybr cattle^ and afterwards renderetli the same dry stubble of a dusky

hue. We will enable thee to rehearse our revelations;^ and thou shalt not

forget any fart thereof except what God shall please;* for he knoweth that

which is manifest, and that which is hidden. And we will facilitate unto

thee the most easy way^ Wherefore admonish thy people, if i/i?/ admoni-

tion shall be profitable unto them. Whoso feareth God, he will be

admonished : but the most wretched unbeliever will turn away therefrom

;

who shall be cast to be broiled in the greater fire of hell, wherein he shall

not die, neither shall he live. Now hath he attained felicity, who is

purified by faith, and who remembereth the name of his Lord, and prayeth.

But ye prefer this present life : yet the life to come is better, and more

durable. Yerily this is written in the ancient books, the books of Abraham
and Moses.

CHAPTER LXXXYIII.

INTITLED, THE OVERWHELMING;^ REVEALED AT MECCA.

IN THE NA3IE OF THE MOST MERCIFUL GOD.

Hath the news of the overwhelming day of judgment reached thee?

The countenances of some, on that day, shall be cast down ; labouring and
toiling :^t tliey shall be cast into scorching fire to be broiled : they shall be

given to drink of a boiling fountain : they shall have no food, but of dry

thorns and thistles ;^ which shall notfatten, neither shall they satisfyhunger.

But the countenances of others, on that day, shall be joyful ; well pleased

with their past endeavour : they shall be placed in a lofty garden, wherein

thou shalt hear no vain discourse : therein shall be a running fountain

:

ten celestial gifts for every letter which is contained in the books sent from heaven,
to Abraham, Moses, and Mohammed. So say the Mohammedan theologians."—
Savary.

^ Determining their various species, properties, ways of life, &c.i
' Guiding the rational by their reason and also by revelation, and the irrational

by instinct, kc?
* " He hath created and perfected his works. Eternal wisdom presideth over his

decrees."

—

Savary.
« See chap. 75, p. 473.
* i. e. Except such revelations as God shall think fit to abrogate, and blot out of

thy memory. See chap. 2, p. 14, and chap. 75, p. 473.
^ To retain the revelations communicated to thee by Gabriel : or, as some under-

stand the words, We will dispose thee to the profession and strict observance of the most
easy religion, that is, of Islam.

^ This is a name, or epithet, of the last day; because it will suddenly overwhelm
all creatures with fear and astonishment. It is also a name, or epithet, of hell fire.

"^ i. e. Dragging their chains, and labouring through hell fire, as camels labour
through mud, &c. Or, Employing and fatiguing themselves in what shall not avail
them. 3

t " Hath any one depicted unto thee the gloomy veil ? Those of whom the coun-
tenance shall be covered by it shall be like unto hirelings exhausted by fatigue."—
Savary.

y Such as the camels eat when green and tender. Some take the original word
al Dart for the name of a thorny tree. (Savary is of this opinion.)

1 Al Beidawi. 2 Idem. 3 Idem.
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therein shall he raised beds, and goblets placed before them, and cushions

laid in order, and carpets ready spread. Do they not consider the camels,*

how they are created ; and the heaven, how it is raised ; and the moun-
tains, how they are fixed ; and the earth how it is extended ? Wherefore

warn thij people; for thou art a warner only : thou art not impowered to act

with authority over them. But whoever shall turn back,'* and disbelieve,

God shall punish him with the greater punishment of the life to come.

Verily unto us shall they return : then shall it be our part to bring them
to account.

CHAPTER LXXXIX.

IXTITLED, THE DAY-BREAK; REVEALED AT MECCA."

IN THE NAME OF THE MOST MERCIFCL GOD.

Br the day-break, and ten nights ;
*^ by that which is double, and that

which is single ;
^ * and by the night when it cometh on : is there not in

this an oath formed with understanding 1 Hast tliou not considered how
thy Lord dealt with Ad, tJie p>eople of Iyqto.,^ adorned with lofty buildings,'

' These animals are of such use, or rather necessity, in the east, that the creation

of a species so wonderfully adapted to those countries is a very proper instance, to

an Arabian, of the povver and wisdom of God.
Some, however, think the clouds, (which the original word ibi also signifies,) are

here intended ; the heaven being mentioned immediately after.

* Or, Except him who shallturn back, and be an hifidel : and God shall also punish hitn,

&c. By which exception some suppose that power is here given to Mohammed to

chastise obstinate infidels and apostates.
^ Some are of opinion this chapter was revealed at Medina.
* That is, The ten nights of Dhu'lhajja, or the tenth of that month, (whence some

understand the day-break mentioned just before, of the morning of that day, or of
the preceding;) or the nights of the 10th of Moharram ; or as others rather think,

the 10th, 11th, and 12th of Dhu'lhajja. All which are days peculiarly sacred among
the Mohammedans.

^ These words arc variously interpreted. Some understand thereby all things in

general ; some, all created beings, (which are said to have been created by pairs,

or of two kinds,*) and the creator, who is single : some of the primum mobile, and
the other orbs; some, of the constellations, and the planets ; some, of the nights be-

fore mentioned, taken either together or singly; and some, of the day of slaying the
victims, (the 10th of Dhu'lhajja,) and of the day of Arafat, which is the day before,

&C.5
* "By the union and the separation."

—

Savary.
* Irem was the name of the territory or city of the Adites, and of the garden men-

tioned in the next note; which were so called from Irem, or Aram, the grandfather
of Ad, their progenitor. Some think Aram himself to be here meant, and his name
to be added to signify the ancient Adites, his immediate descendants, and to dis-
tinguish them from the latter tribe of that name : ® but the adjective and relative

joined to the word are, in the original, of the feminine gender, which seems to con-
tradict this opinion.

'Or pillars. Some imagine these words are used to express the great size and
strength of the old Adites ;

^ and then they should be translated, who were of enor-
mous stature. But the more exact commentators take the passage to relate to the
sumptuous palace and delightful gardens built and made by Sheddad the son of Ad.
For they say Ad left two sons, Sheddad and Sheddid, who reigned jointly after his de-
cease, and extended their power over the greater part of the world: but Sheddid dying,
his brother became sole monarch ; who, having heard of the celestial priradise, made a
garden, in imitation thereof, in the deserts of Aden, and called it Irem, after the name
of his great-grandfather : when it was finished, he set out, with a great attendance, to

* See chap. 51, p. 424. * Al Zamakh. c w Beidawi, Jallalo'ddin. '' lidcm.
See the Prelim. Disc. p. 5.
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the like whereof hath not been erected in the land ;
^ and with Thamud,

who hewed the rocks in the valley^ into houses; and with Pharaoh,
the contriver of the stakes:^ who had behaved insolently in the earth, and
multiplied corruption therein ? * Wherefore thy Lord poured on them
various kinds ^ of chastisement : for thy Lord is surely in a watch-tower,

whence he ohserveth the actions of men. Moreover man, when his Lord
trieth him hy 'pros'perity, and honoureth him, and is bounteous unto him,

saith, My Lord honoureth me ; but when he proveth him hy afflictions, and
withholdeth his provisions from him, he saith, My Lord despiseth me. ]5y

no means :
^ but ye honour not the orphan, neither do ye excite one another

to feed the poor j and ye devour the inheritance of the weak^ with undis-

tinguishing greediness, and ye love riches with much affection. By no means
should ye do thus.f When the earth shall be minutely ground to dust; and
thy Lord shall come, and the angels rank by rank ; and hell, on that day,

shall be brought nigh :^ on that day shall man call to remembrance his evil

deeds; but how shall remembrance avail him? He shall say, Would to

God that I had heretofore done good works in my life-time !
° On that day

none shall punish with his punishment ; nor shall any bind with his bonds.^

take a view of it ; hut when they were come within a day's journey of the place,
they were all destroyed by a terrible noise from heaven. Al Beidawi adds that
one Abdallah Ebn KeUxbah (whom, after D'Herbelot, I have elsewhere named Co-
labah ^) accidentally hit upon this wonderful place, as he was seeking a camel.

^ If we suppose the preceding words to relate to the vast stature of the Adites,
these must be translated, The like ofivhom have not been created, &c.

^ The learned Greaves, in his translation of Abu'lfeda's description of Arabia,'
has falsely rendered these words, which are there quoted, Quibiis petrce vallis re-

sponsum dederunt, i.e. To whom the rocks 0/ the valley returned answer: which slip

being made by so great a man, I do not at all wonder.that la Roque, and Petis de
la Croix, from whose Latin version, and with whose assistance, la Roque made his

French translation of the aforesaid treatise, have been led into the same mistake,
and rendered those words, A qui les pierres de la vullee redirent reponse.^ The val-
ley here meant, say the commentators,^ is Wadi'lkora, lying about one day's jour-
ney 3 (not five and upwards, as Abu'lfeda will have it,) from al Hejr.

> See chap. 38, p. 372.
* " Art thou ignorant how God took vengeance on the Adites ; on the Tremites,

whose stature equalled the height of columns; (the earth never bore men like unto
them ;) on the Thamuds, who hewed the rocks into valleys ; and on Pharaoh, who,
surrounded by a splendid court, ruled Egypt haughtily.''

—

Savary.
^ The original word signifies a mixture, and also a scourge of platted thongs

:

whence some suppose the chastisement of this life is here represented by a scourge,

and intimated to be as much lighter than that of the next life, as scourging is lighter

than death.*
1 For worldly prosperity or adversity is not a certain mark either of the favour

or disfavour of God.
^ Not suffering women or young children to have any share in the inheritance

of their husbands or parents. See chap. 4, p. 60.

f "Are not these your faults?"— *Sayary.
° There is a tradition that at the last day hell will be dragged towards the tri-

bunal by 70,000 halters, each halter being hauled by 70,000 angels; and that it

will come with great roaring and fury.^
° Or, For this my latter life.

P i. e. None shall be able to punish or to bind, as God shall then punish and bind
the wicked.^

8 Prelim. Disc. p. 5. ^ Page 23. It was published by Dr. Hudson, in the

third vol. of the Gcographite veteris Scriptor, Gr. minor. ^ Descr. de I'Arabie,

mise a la suite du Voyage de la Palestine, par La Roque, p. 35. ^ Jallal., al

Beidawi. ^ -^hn Hawkal, apud Abulf. ubi sub. Geogr. Nub. p. 110. * Al
Beidawi. ^ Al Beidawi, al Jallal. " lidem.
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O thou soul which art at rest,** return unto thy Lord, well pleased with thy

reward, ami well pleasing unto God : enter among my servants ; and enter

iny pai*adise.

CHAPTER XC.

IXTITLED, THE TERRITORY ; REVEALED AT ^lECCA.*

IK THE NAME OF THE MOST MERCLFUL GOD.

I SWEAR ^ by this territory," (and thou, propJiet, residest in this ter-

ritory,*t) and by the begetter, and that which he hath begotten ; " verily

we have created man in misery.^ Doth he think that none shall prevail

over him ? ^ He saith, I have wasted plenty of riches.^ Doth he think

that none seeth him ? Have we not made him two eyes, and a tongue, and

two lips ; and shown him the two highways of good and evil? Yet he

attempteth not the cliff. What shall make thee to understand what the

cliff is 1 X It is to free the captive ; or to feed, in the day of famine, the

orphan who is of kin, or the poor man who lieth on the ground. Whoso

doth this, and is one of those who believe, and recommend pei'severance unto

each other, and recommend mercy unto each other ; these shall he the com-

panions of the right hand.* But they who shall disbelieve our signs shall

be the companions of the left hand :
^ above them shall he arched fire.

' Some expound this of the soul which having, by pursuing the concatenation of

natural causes, raised itself to the knowledge of that Being which produced them,

and exists of necessity, rests fully contented, or acquiesces in the knowledge of him,

and the contemplation of his perfections. By this the reader will observe that the

Mohammedans are no strangers to Quietism. Others, however, understand the

words of the soul which, having attained the knowledge of the truth, rests satisfied,

and relies securely thereon, undisturbed by doubts ; or of the soul which is secure of

its salvation, and free from fear or sorrowj
• " The faithful who shall read this chapter devoutly, says Zamakhshari, shall

enjoy the protection of heaven ; at the day of resurrection, God will give them a

safe -guard against his wrath."

—

Savary.
» Or, / will not swear, ^c. See chap. 56, p. 437, note ^. (Savary prefers this

reading.)
» Viz., the sacred territory of Mecca.
• Or, Thou shah be allowed to do what thou pleasest in this territory ; the words, in

this sense, importing a promise of that absolute power which Mohammed attained

on the taking of Mecca.^

t " It is thy asylum."

—

Savary.
^ Some understand these words generally ; others of Adam, or Abraham, and of

their oflfspring, and of Mohammed in particular.^

« Or, to trouble. This passage was revealed to comfort the prophet under the

persecutions of the Korcish.^
>' Some expositors take a particular person to be here intended, who was one of

Mohammed's most inveterate adversaries ; as al Walid Ebn al Mogheira : ' others

suppose Abu'l Ashadd Ebn Calda to be the man : who was so very strong, that a

large skin being spread under his feet, and ten men pulling at it, they could not

make him fall, though they tore the skin to pieces.^

In a vain and ostentatious manner; or, in opposing of Mohammed.*

X
" We have made him experience the one and the other fortune. But we have

not put him to the last proof. What is that proof? "

—

Savary.
• See chap. 56, p. 435. ^ See ibid.

7 Al Beidawi. ^ Idem. » Idem. ^ Idem. ' Al Zamakh. » Al Beidawi.
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CHAPTEE XCI.

INTITLED THE SUN; REVEALED AT MECCA*

IN THE NASIE OF THE MOST MERCIFUL GOD.

By the Sun, and its idsing brightness
; f by the moon, when she foUoweth

him;° by the day, when it showeth his splendour; by the night, when it

covereth him with darkness ;| by the heaven, and him who built it; by

the earth, and him who spread it forth; by the soul, and him who com-

pletely formed it, and inspired into the same its facuUi/ of distinguishing,

and power of choosing, wickedness and piety : now is he who hath purified

the same, happy; but he who hath corrupted the same, is miserable.

Thamud accused their prophet Saleh of imposture, through the excess of

their wickedness : when the wretch ^ among them was sent to slay the camel;

and the apostle of God said unto them, Let alone the camel of God ; and

hinder not her drinking. But they charged him with imposture ; and they

slew her. Wherefore their Lord destroyed them, for their crime, and

made their punishment equal u7ito them all: and he feareth not the issue

thereof.

CHAPTER XCII.

ENTITLED THE NIGHT ; REVEALED AT MECCA.§ .

IN THE NAJVIE OF THE MOST WERCITUL GOD.

By the night, when it covereth all things with darkness ; by the day

when it shineth forth
; ||

by his who hath created the male, and the female

:

verily your endeavour is different.^ Now whoso is obedient, and feareth

God,^'^ and professeth the tinith Q>i\X\2Xfaith which is most excellent; unto

him will we facilitate the way to happiness : but whoso shall be covetous,

and shall be wholly taken up with this world, and shall deny the truth of

that which is most excellent; unto him will we facilitate the way to miseiy

;

* "The Mohammedan, says Zamakhshari, who shall devoutly read this chapter,
shall be rewarded as if he had bestowed in alms all that the sun and the moon en-
lighten in their course."

—

Savary.

t "By the sun, and its brilliant fires."

—

Savary.
" i. e. When she rises just after him, as she does at the beginning of the montli

:

or when she sets after him, as happens when she is a little past the full.''

X "By the night, which covereth his luminous countenance."

—

Savary.
d Viz., Kedar Ebn Salef. See chap. 7, p. 124, and chap. 54, p. 430.
§ " God will fulfil all the desires of the faithful who shall read this chapter; he

will mitigate for them the troubles of life, and Avill crown all their undertakings
with success. Such is the opinion of the Mohammedan theologians "—/Saya?^.

11
" By the day when it shineth with the purest radiance."—^ai-ary.

f " Your zeal shall have a different success."—/Savary.
** " He who giveth alms and who feareth God."—Savary.

* Al Beidawi.
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and his riches shall not profit him, when he shall fall headlong into h/*U.

Verily unto us appertainelh the direction of mankind : and ours w the life

to come, and the present life. \\'herefore I threaten you AWth fire which

bameth fiercely, which none shall enter to be burned except the most

wretched; who shall have disbelieved, and turned back. But he who
strictly bewareth idolatry and rebellion shall be removed far from the same

;

who giveth his substiince in alms, and by whom no benefit is bestowed on

any, that it may be recompensed, but who bestoiceth the same for the sake of

his Lord, the most High,® and hereafter he shall be well satisfied with his

reward*

CHAPTER XCIII.

INTITLED, THE BRIGHTNESS ; REVEALED AT MECCA.

IN THE XA3IE OF TUE MOST 3IERC1FUL GOD.

By the brightness of the morning;^ and by the night, when it groweth

dai'k :t thy liORD hath not forsaken thee, neither doth he hate tliee.^ Verily

the life to come shall be better for thee than this present life : and thy

Lord shall give thee a reward wherewith thou shalt be well pleased. Did

he not find thee an orphan, and hath he not taken care of thee ? And did

he not find thee wandering in ciTor, and hath he not guided tJiee into tJie

truth 1 And did he not find thee needy, and hath he not enriched thee ?

"Wherefore oppress not the orphan ; neither repulse the beggar : but declare

the goodness of thy Lord.

• Jallalo'ddin thinks this whole description belongs peculiarly to Abn Beer: for

when he liad j^urchascd Belal, the Ethiopian (afterwards the prophet's Muedhdhin,

or crier to prayers), who had been put to the rack on account of his faith, the in-

fidels said he did it only out of a view of interest ; upon which this passage was
revealed.

" The pious man shall dwell in a far different abode. He made the sacrifice

of that which he possessed, that he might become more pure. He never allowed a

benefit to remain unrecompensed. To please God was his sole desire. The en-

joyment of paradise shall constitute his felicity."

—

Savary.

'The original word properly signifies the bright part of the day, when the sun

shines full out, three or four hours after it is risen.

t " By the sun in his meridian splendour, by the shades of night."

—

Savary.

K It is related, that no revelation having been vouchsafed to Mohammed for

several days in answer to some questions put to him by the Koreish, because he

had confidently promised to resolve them the next day, without adding the excep-

tion. If it please God, or because he had repulsed an importunate beggar, or else

because a dead puppy lay under his seat, or for some other reason ; his enemies

said that God had left him : whereupon this chapter was sent down for his con-

Bolation.7

« See chap. 18, p. 240 7 a1 Beidawi, Jallalo'ddin.
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CHAPTER XCiy.

INTITLED, HAVE WE NOT OPENED ; REVEALED AT MECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

Ha.ve we not opened thy breast ;
'"'^ and eased tliee of tliy burden,^ wbich

• galled tby back ; and raised thy reputation for thee 1 Verily a difficulty

shall be attended with ease.t Yerily a difficulty shall he attended with ease.

\yhen thou shalt have ended thy preaching ; labour to serve God in return

for hisfavours;^ and make thy supplication unto thy Lord.

CHAPTEE XOY.

INTITLED, fHE FIG ; WHERE IT WAS REVEALED IS DISPUTED.

IN THE NA3IE OF THE MOST MERCIFUL GOD.

By the fig, and the olive ;
^ and by mount Sinai, and this territory of

security ; ± ^ verily we created man of a most excellent fabric ; afterwards we
rendered him the vilest of the vile :

° except those who believe, and work

* " Have we not expanded thy heart ! "

—

Savary.
• By disposing and enlarging it to receive the truth, and wisdom, and prophecy

;

or, by freeing thee from uneasiness and ignorance ? This passage is thought to
intimate the opening of Mohammed's heart, in his infancy, or when he took his journey
to heaven, by the angel Gabriel; who, having wrung out the black drop, or seed of

original sin, washed and cleansed the same, and filled it with wisdom and faith :
^

but some think it relates to the occasion of the preceding chapter.''

^ i. e. Of thy sins committed before thy mission ; or of thy ignorance, or trouble

of mind.

t " By the side of pain is pleasure ; by the side of misfortune is happiness."—

•

Savary,
' Or, WhentTiou sliaJt have finished thy prayer, labour in preaching the faith.^^

™ God, say the commentators, swears by these two fruits, because of their great
uses and virtues ; for the fig is wholesome and easy of digestion, and physically good
to carry off phlegm, and gravel in the kidneys or bladder, and to remove obstruc-
tions of the liver and spleen, and also ctires the piles, and the gout, &c. ; the olive

produces oil, which is not only excellent to eat, but otherwise useful for the com-
pounding of ointments ; ^ the wood of the olive-tree, moreover, is good for cleansing
the teeth, preventing their growing rotten, and giving a good odour to the mouth

;

for which reason the prophets, and Mohammed in particular, made use of no other
for toothpicks.2

Some, however, suppose that these words do not mean the fruits or trees above-
mentioned, but two mountains in the Holy Land, where they grow in plenty ; or else

the temple of Damascus and that at Jerusalem.^

I
" And this faithful land."

—

Savary,
^ Viz., the territory of Mecca.* These words seem to argue the chapter to have

been revealed there.
° i e. As the commentators generally expound this passage, We created man of

comely proportion of body, and great perfection ofmind ; and yet we have doomed him, in

case of dit^obedience, to be an i)\hahitant of hell. Some, however, understand the words
of the vigorous constitution of man in the prime and strength of his age, and of his

miserable decay when he becomes old and decrepit: but they seem rather to intimate

,8 AlBeidawi, Yahva. Vide Abulf. vit. Moh. p. 9, and 33. Prid. Life of Mob.
p. 105, &c. » Al Beidawi. lo Idem. i Idem, al Zamakh. 2 Al Zamakh.
* Idem, Yahya, al Beidawi, Jallalo'ddin. * See the Prelim. Disc. sect. iv.
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righteousness ; for ihej shall receive an endless reward. Wliat, therefore^

shall cause thee to deny the dai/ o/"judgment afler this ?^ Is not God the

most TN^se judge ?*

CHAPTER XCYL

INTITLED, CONGEALED BLOOD ; REVEALED AT MECCA.<1

IN THE KAME OF THE MOST MERCIFUL GOD.

Read, in the name of thy Lord, who hath created all things; who hath

created man of congealed blood. '"t Read, by thy most beneficent Lord ;^

who taught the use of the pen ; vrho teacheth man that which he knoweth

not. Assuredly. Yerily man becometh insolent, because he seeth himself

abound in riches.*^ Yerily unto thy Lord sJmll be the return of all. What
thinkest thou as to him who forbiddeth our serrant, when he prayeth ?"

"What thinkest thou ; ifhe follow the right direction ; or command piety 1^

"What thinkest tliou ; if he accuse the divine revelations of falsehood, and

turn his back? Doth he not know that God seeth ? Assuredly. Yerily,

if he forbear not, we will drag him by the forelock,^ the lying, sinful fore-

lock. And let him call his council' to his assistance : we also will call the

infernal guards to cast him into hell. Assuredly. Obey him not : but co/i-

tinue to adore God; and draw nigh unto him.

the perfect state of happiness wherein man was originally created, and his fall from

thence, in consequence of Adam's disobedience, to a state of misery in this world,

and becoming liable to one infinitely more miserable in the next.*
P Some suppose these words directed to Mohammed, and others to man in general,

by way of apostrophe.
'* "Is not the Eternal the most equitable of judges!"

—

Savari/.

1 The first five verses of this chapter, ending with the words, Wlio taught man
that which he knew not, are generally allowed to be the first passage of the Koran
which was revealed, though some give this honour to the seventy- fourth chapter, and
others to the first, the next, they say, being the sixty-eighth.

" All men being created of thick or concreted blood,*' except only Adam, Eve, and
Jesus.7

t " He formed man by the union of the sexes."

—

Savnnj.

These words, containing a repetition of the command, are supposed to be a reply

to ^lohammed, who, in answer to the former words spoken by the angel, had declared

that he could not read, being perfectly illiterate ; and intimate a promise that God,
who had inspired man with the art of writing, would graciously remedy this defect

in him.8
* The commentators agree the remaining part of the chapter to have been revealed

against Abu Jahl, ^loharcmed's great adversary.
" For Abu Jahl threatened that if he catched Mohammed in the act of adoration,

he would set his foot on his neck ; but when he came and saw him in that posture,

he suddenly turned back as in a fright; and being asked what was the matter, said,

there was a ditch of fire between himself and lilohammed, and a terrible appearance
of troops, to defend him.®

I
" What thinkest thou of him who disturbeth the servant of the Lord when he

prayeth, when he accomplisheth the command of Heaven, when he exhorteth to

piety ? "

—

Savarff.

y Sec chap, ll, p. 181, note ™.

' i. e. The council or assembly of the principal Meccans, the far greater part of

whom adhered to Abu Jahl.

* Vide Marracc. in loc. p. 809. « See chap. 22, p. 27'JL ' Yahya. « a1
Ceiduwi. o Idem.
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CHAPTER XCYII.

INTITLED, AL KADR; WHERE IT WAS REVEALED IS DISPUTED.

IN THE NAME OF THE MOST MERCIFUL GOD.

Yerily we sent down the Koran in the night of al Kadr.* And what
shall make thee understand how excellent the night of al Kadr is ? The
night of al Kadr is better than a thousand months. Therein do the angels
descend, and the spirit Gabriel 2X^0, by the permission of their Lord, vnth
his decrees concerning every matter.''* It is peace until the rising of the
morn.

CHAPTER XCVIII.

INTITLED, THE EVIDENCE ;°WHERE IT WASREVEALED IS DISPUTED.

IN THE NAME OF THE MOST MERCIFUL GOD.

The unbelievers among those to whom the scriptures were given, and
among the idolaters, did not stagger,*^ until the clear evidence* had come
imto them : an apostle from God, rehearsing unto them pure boohs of reve-

lations ; wherein are contained right discourses. Neither were they unto
whom the scriptures were given divided among themselves, until after the

* The word al Kadr signifies power, and honour, or dignity, and also the divine
decree ; and the night is so named, either from its excellence above all other nights
in the year, or because, as the Mohammedans believe, the divine decrees for the
ensuing year are annually on this night fixed and settled, or taken from t\iQ preserved
table by God's throne, and given to the angels to be executed.^ On this night Mo-
hammed received his first revelations ; when the Koran, say the commentators,
was sent down from the aforesaid table, entire and in one volume, to the lowest
heaven, from whence Gabriel revealed it to Mohammed by parcels, as occasion
required.

The Moslem doctors are not agi-eed where to fix the night al Kadr : the greater
part are of opinion that it is one of the ten last nights of Ramadan, and, as is com-
monly believed, the seventh of those nights, reckoning backwards; by which means
it will fall between the twenty-third and twenty-fourth days of that mouth.2

^ See the preceding note, and chap. 44, p. 402.
* " It was consecrated by the coming of angels and of the spirit (Gabriel). They

obeyed the orders of the Eternal, and brought laws concerning every matter."

—

Bavary.

f " The virtuous Mohammedans (say the Mussulman theologians), who shall
read the chapter of the Evidence, shall, at the day of the resurrection, be placed
among the most excellent of the creatures which have been pardoned by the hand
of the Eternal."

—

Savary.
•= Some intitle this chapter from the first words, Bid not.
^ i. e. Did not waver in their religion, or in their promises to follow the truth,

when an apostle should come unto them. Eor the commentators pretend that
before the appearance of Mohammed, the Jews and Christians, as well as the wor-
shippers of idols, unanimously believed and expected the coming of that prophet,
until which time they declared they Mould persevere in their respective religions,

and then would follow him : but when he came, they rejected him through envy.^
® Viz., Mohammed, or the Koran.

1 See chap. 44, p. 402. ' Al Zamakh., al Jallalo'ddiu. ^ lidein.
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dear evidence had come unto tliem/ And tliey -were commanded no other

in the scriptures than to "worship God, exhibiting unto him the piu-e reli-

gion, and being orthodox ; and to be constant at pi-ayer, and to give ahns :
^

and this is the right religion. Verily those vrho believe not, among those

vrho have received the scriptiu-es, and among the idolaters. shaU be cast into

the tire of hell, to remain therein Jbr ever. These are the vorst of crea-

tnres.* But they who believe, and do good "works ; these are the best of

creatures : their re"ward "with their Lord shall be gardens of perpetual

abode, through "which rivers flow ; they shall remain therein for ever.

God "v\-ill be well pleased in them ; and they shall be well pleased in him.

This is prepared for him who shall fear his Lord.

CHAPTER XCIX.

IXTITLED, THE EARTHQUAKE ; -^VHERE IT WAS REVEALED IS
DISPUTED.

IX THE >'AME OF THE MOST itEBCrFTL GOD.

"When the earth shall be shaken by an earthquake ;^ and the earth shall

cast forth her biu-dens ;^ and a man shall say, TThat aileth her?t On
that day the earth shall declare her tidings^ for that thy Lord will inspire

her.*' On that day men shall go forward in distinct classes, that they

may behold their works. And whoever shall have wrought good of the

weight of an ant,' shall behold the same. And whoever shall have wrought

evil of the wei^rht of an ant, shall behold the same.c"

' But -when the promised apostle was sent, and the truth became manifest to them,

ther withstood the clearest conviction, differing from one another in their opinions

;

some believing and acknowledging Mohammed to be the prophet foretold in the

Ecriptures, and others denying it.*

e But these divine precepts in the law and the gospel have they corrupted,

changed, and violated.^
* •• They are the most perverse of mankind."

—

Savary.
^ This eknhquake will happen at the first, or, as others say, at the second blast

of the trumpet.*
' Viz.. the treasures and dead bodies -within il."

f
** Man shall say. What a spectacle !

"

—

Savary. •
'^

J. e. AVill inform all creatures of the occasion of her trembling, and casting forth

her treasures and her dead, by the circumstances which shall immediately attend

them. Some say the eanh will, at the last day, be miraculously enabled to speak,

and will give evidence of the actions of her inhabitants.*
^ See chap. 4, p. 65, note *.

Al Zamakh., al Beidawi, Jallalo'ddin. ' lidem. ^ A\ Zamakh., al

Beidawi. See the Prelim. Disc. sect. iv. p. 59. " See chap. 84, p. 464.
* Al Beidawi. See the Trelim. Disc sect. iv. p. 63»
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CHAPTEK C.

rSTITLED, THE WAR^OBSBSWHICH EUy SWIFTLY ; W HV.T^F. n? WAS
SSVSAISD IS DISPUTED.

IK THE KAIQI «F 1CHE HOST TFTR/ !! ;-'
| i. GOD.

wMdh run Bviftly to the battle, iritii a jmntiDigBOffle;

flfxilDe £re, Lj daskmg Iftear A*^ «fB»i< fibe stones;

I tfae dust, aBodliwrem p^is tliroiigli tlie sdidbii of
Iroope:™ -vaafy/moBLit vogxatefol unto Ms XjCHBd;^ &nd be iff

IJKreaf: jmd lie w mimftfcrafeintbe lore of woriMy good. Both
not know, duailuu^ vkem i&alt wMch w w the graTes shall lae tsJeem.

»** liareastiB Bhall be bronglit to light, tba*. tbaj*

tAalk dsj', fee fiiDy infonned conceming tbem ?

CHAPTEB CI

rSTITLED, THE STBIEUsG; EEYEALZD AT MECCA.

tajol :r Tzi kost meecittl god.

Tbk stjrikiiig !
^ "VThi.! 1^.5 The rr:ikin?? And wbait ^aHanke'dbBeio

v»ieEBtaa»d bov ter^i/jli iLe striircg irt7Z 6c .? On tliaii .&y bsoq ^isaSL be

like modiis scatta*ed abroadjt and tbe inoimtains shall become like carded

wool of ^ariotts ooloafB drwen hy Ike vtxnd. Horeorer be -vrboee baluuse

doll lie \taKsrj wkb ytsd wgrks, dtaH lea^d a pleasing life : bnt mM to Ima
wkow InkBce dtdl be li^b4 b^ dirdDing jJUS Wbat

&UBR to mwlPTF^^fflrni how frigfi^ ihe pt ^ibeff is f It is a.

^ Sosme -wiH bave it iflnft met bnse^ bnt tibe camels -vrHdi -^ent to the battle of

Be^ are mesiDftm lifaiB fiarnnigeu* OiAcss iariiafiBeL all the parts of the oath of the~' ~~
fiarced, and therefore I choose to

^'B^ Aeee wbn «^he mmmag are ciareMBiiaB aMMiiii^ ; ir1»an^ tbe dost*

% aBfler Aor npU fioet; wfa» pan itow^ liie ikoatale luMaSEamB^ reoij man is

*11niB«B&«f tdw vimes «(r cpifttete giireB to the last day, because it "wiH «&jfe

jfte AsurAs <afa^er^taura m^ terror?-

t-^Dtjf^ofcaiaanit^l Terdbiedarl Wbo is aiife to (iefnct it unto thee ? In that

ii»f SMB daU be Kbe ooto scattered locxisls.'"

—

Smyarp.
• The iiii'V^'huiI wiori Hawijat is the name of the lowest dun^eoB of heQ, and pro-

t
*" Who Aaffl gR« natto thee an idea of the abrss? It is the most deroxtrrng of

»/^yA,€xtrad.AliBtaiAMUBfcfc. ^AlSddi^ 1 Al Badawi, JaJkialiffifc
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CHAPTER GIL

INTITLED, TUE EMULOUS DESIRE OF MULTIPLYING; WHERE IT

WAS REVEALED IS DISPUTED.*

Df THE NAME OF THE MOST MERCITCL GOD.

TiTE emulous desire of nuiltiplying rich^^s and children cmployeth you

until ye visit the graves.^ By no means should ye thus employ your time :

hereafter shall ye know your folly. Again, By no means : hereafter shall

ye know your folly. By no means : if ye knew tJie cojisequence hereofwith

certainty of knowledge, ye would not act thu^. Verily ye shall see hell

:

again, ye shall surely see it with the eye of certainty. Then shall ye he

examined, on that day, concerning the pleasures imth which ye Jiave amused

yourselves in this life.f

CHAPTER cm.

INTITLED, THE AFTERNOON ; REVEALED AT MECCA.:

IN THE NAME OF THE MOST MERCIFUL GOD.

By the afternoon ;^ verily man employeth himself in tluit which tcill prove

of loss : except those who believe, and do that which is right ; and tcho

mutually recommend the truth, and mutually recommend perseverance

unto each other.

* (The believer who shall read this chapter (say the Mohammedan expositors)

shall be rewarded as if he had read a thousand verses of the Koran, and God shall

not demand of him an account of the benefits which he has received in this life.)

—

Sctvary.
P t. e. Until ye die. According to the exposition of some commentators, the

words should be rendered thus : The contending or vying in numbers icholly employeth

you, so that ye visit even the graven^ to number the dead : to explain which they re-

late that there was a great dispute and contention between the descendants of Abd
Mcnaf and the descendants of Sahm, which of the two families were the more nu-

merous; and it being found on calculation, that the children of Abd Mcnaf exceeded

those of Sahm, the Sahmites said that their numbers had been much diminished by

wars in the time of ignorance, and insisted that the dead, as well as the living,

should be taken into the account; and by this way of reckoning they were found

to be more than the descendants of Abd Menaf.'
)• " The care of heaping up occupieth you until ye descend into the tomb! Alas!

one day ye will know ! Alas! I repeat i't to you, your eyes will one day be opened.

Ah ! if ye but certainly knew ! Ye will see the gulfs of hell
; ye will sec them opened

!

Then must ye give an account of your pleasures."

—

Savary.

X (lie who shall read this chapter shall experience the indulgence of the Lorp,

r.nd shall be reckoned in the number of the faithful who have made truth and pa-

tience a law to themselves.)

—

Savary.
1 Or the time from the sun's declination to his setting; which is one of the five

appointed times of prayer. The original word also signifies 2'he aye^ or titii^ in

general.

' Al Zamakh., al Bcidawi, Jallalo'ddin.
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CHAPTER CIV.

INTITLED, THE SLANDERER ; REVEALED AT ^CECCA.

IN THE NAME OF THE MOST MERCIFUL GOD.

\YoE unto every slanderer and backbiter '^ who beapetb np ricbes,

and prepareth the same/br the time to come ! He tbinketb that his

riches will render him immortal. By no means. He shall surely be cast

into Al Hotama,® And who shall cause thee to understand what AI
Hotama is ^ It is the kindled fire ofGod '^ which shall mount above the

hearts of those who shall he cast therein. Verily it shall he as an arched

vault above them on columns of vast extent.

CHAPTER CV.

INTITLED, THE ELEPHANT ; REVEALED AT MECCA

IN THE NAME OF THE MOST MERCIFUL GOD.

Hast thou not seen how thy Lord dealt with the masters of the ele-

phant f^ Did he not make their treacherous design an occasion of

• This passage is said to have been revealed against al Akhnas Ebn Shoreik, or

al Walid Ebn al Mogheira, or Omeyya Ebn Khalf, who were all guilty of slandering

others, and especially the prophet.^
* Al Hotama is one of the names of hell, or the name of one of its apartments ;*

which is so called because it will break in pieces whatever shall be thrown into it,

* And therefore shall not be extinguished by any.*
^ This chapter relates to the following piece of history, which is famous among

the Arabs. Abraha Ebn al Sabah, surnamed al Ashram, i.e. the slit-nosed, king
or viceroy of Yaman, who was an Ethiopian,^ and of the Chnstian religion, having
built a magnificent church at Sanaa, with a design to draw the Arabs to go in pil-

grimage thither, instead of visiting the temple of Mecca, the Koreish, observing the
devotion and concourse of the pilgrims at the Caaba began considerably to diminish,

sent one Nofail, as he is named by some, of the tribe of Kenanah, who, getting into

the aforesaid church by night, defiled the altar and walls thereof with his excre-
ments. At this profanation Abraha being highly incensed, vowed the destruction

of the Caaba, and accordingly set out against Mecca at the head of a considerable

army, wherein were several elephants, which he had obtained of the king ofEthiopia,
their number being, as some say, thirteen, though others mention but one. The
Meccans, at the approach of so considerable a host, retired to the neighbouring
mountains, being unable to defend their city or temple ; but God himself undertook
the protection of both. For when Abraha drew near to Mecca, and would have
entered it, the elephant on which he rode, which was a veiy large one, and named
Mahmud, refused to advance any nigher to the town, but knelt down whenever they
endeavoured to force him that way, though he would rise and march briskly enough
if they turned him towards any other quarter : and while matters were in this pos-
ture, on a sudden a large flock of birds, like swallows, came flying fi'om tlie sea
coast, every one of which carried three stones, one in each foot, and one in its bill

;

and these stones they threw down upon the heads of Abraha's men, certainly killing

eveiy one they struck. Then God sent a flood, which swept the dead bodies, and
some of those who had not been struck with the stones, into the sea : the rest fled

towards Yaman, but perished by the way ; none of them reaching Sanaa, except
only Abraha himself, who died soon after his arrival there, being struck with a sort

3 Al Zamakh., al Beidawi, .Jallalo'ddin. * See Prelim. Disc. sect. iv. p. 05.

6 Al Beidawi. e g^e the Prelim. Disc, pp. 7, 8.
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drawing them into error ;* and send against tliem flocks of birds, which

cast down upon them stones of baked clay;'' and render them like the

leaves of com eaten by cattle /t

of plague or putrefaction, so that his body opened, and his limbs rotted off by piece-

meal. It is said that one of Abraha's aruiv, named Abu Yacsiim, escaped over the

Kcd Sea into Ethiopia, and going directly to the king, told him the tragiciil story;

and upon that prince's asking him what sort of birds they were, that had occasioned

such a destruction, the man pointed to one of them, which had followed him all the

way, and was at that time hovering directly over his head, when immediately the

bird let fall the stone, and struck him dead at the king's feet.^

This remarkable defeat of Abraha happenedinthe very year Mohammed was bom,
and as this chapter was revealed before the Hejra, and within fifty-four years, at

least, after it came to pass, when several persons, who could have detected the lie,

had Mohammed forged this story out of his own head, were alive, it seems as if

there was really something extraordinary in the matter, which might, by adding
some circumstances, have been worked up into a miracle to his hands. ISIarracci"*

judges the whole to be cither a fable, or else a feat of some evil spirits, of which he
gives a parallel instance, as he thinks, in the strange defeat of Brennus, when he
was marching to attack the temple of Apollo at Delphi.^ Dr. Frideaux directly

charges Mohammed with coining this miracle, notwithstanding he might have been
so easily disproved, and supposes, without any foundation, that this chapter might
not have been published till Othman's edition of theKoran,^ which was many years

after, when all might be dead who could remember any thing of the above-mentioned
war.' But Mohammed had no occasion to coin such a miracle himself, to gain the
temple of Mecca any greater veneration : the Meccans were but too superstitiously

fond of it, and obliged him, against his inclinations and original design, to make it

the chief place of his new-invented worship. I cannot, however, but observe Dr.
Prideaux's partiality on this occasion, compared with' the favourable reception he
gives to the story of the miraculous overthrow of Brennus and his army, which he
concludes in the following words :

" Thus was God pleased in a very extraordinaiy
manner to execute his vengeance upon those sacrilegious wretches for the sake of
religion in general, how false and idolatrous soever that particular religion was, for

which that temple at Delphos was erected."' If it be answered, that the Gauls be-
lieved the religion, to the devotions of which that temple was consecrated, to be true,

(though that be not certain,) and therefore it was an impiety in them to ofler violence
to it, whereas Abraha acknowledged not the holiness of the Caaba, or the worship
there practised ; I reply. That the doctor, on occasion of Cambyses being killed by
a wound he accidentally received in the same part of the body where he had before
mortally wounded the Apis, or bull worshipped by the Egyptians, whose religion

and worship that prince most certainly believed to be false and superstitious, makes
the same reflection :

" The Egyptians," says he, " reckoned this as an especial judg-
ment from heaven upon him for that fact, and perchance they were not much out
in it : for it seldom happening in an aflront given to any mode of worship, how er-

roneous soever it may be, but tliat religion is in general' wounded hereby, there arc
many instances in history, wherein God hath very signally punished the profana-
tions of religion in the worst of times, and under the worst modes ofheathen idolatry."*

* "Did he not turn their perfidiousness to their own ruin?"

—

Savary.
^ These stones were of the same kind with those by which the Sodomites were

destroyed,^ and were no bigger than vetches, though they fell with such force as to
pierce the helmet and the man through, passing out at his fundament. It is said
also that on each stone was written the name of hira who was to be slain by it.

t " The perfidious were rendered like the leaves of the harvest which hath been
reaped."

—

Savary.

^ Al Znmakh., al Beidawi, Jallalo'ddin, Abulf. Hist. Gen. &c. See Prid. Life of
Moh. p. 61, &c., and D'Herbel, Bibl. Orient. Art. Abrahah. ^ i^fn^ in Alcor.
p. 823- • Sec Prid. Connection, part U, book 1, p. 25, and the authors there
quoted. 1 See the Prelim. Disc. sect. iii. ^Prid. Life of Moh. pp. 63, 64.
> Prid. Connection in the place above cited. * Ibid, part I. book 3, p. 173. *'See
chap. 11, p. 184.
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CHAPTER CVI.

mXITLED, KOREISH ; REVEALED AT MECCA,

IN THE NAME OF THE MOST MERCIFUL GOD,

!FoE the uniting of the ^n6e q/* Koreish ;^ tlieir vmiting in sending forth

the caravan ofmerchants and purveyors^ in winter and summer ;* let them

serve the Lord of this house; who supplieth them with food against

hunger/ and hath rendered them secure from fear.^

CHAPTEE CYir.

INTITLED, NECESSARIES; WHERE IT WAS REVEALED IS DISPUTED.f

IN THE NAME OF THE MOST MERCIFUL GOD.

What thinkest thoii of him who denieth thefuture judgment as a false-

hood ? It is he who pusheth away the orphan ;
'"^ and stirreth not up

"^ Some connect these words with the following, and suppose the natural order
to be, Let them serve the Lord of this house, for the uniting, &c. Others connect
them Avith the preceding chapter, and take the meaning to be, that God had so de-
stroyed the army of Abraha for the uniting of the Koreishi &e. And this last

Opinion is confirmed by one copy, mentioned by al BeidaAvi, wherein this and the
preceding make but one chapter. It may not be amiss to observe, that the tribe

of Koreish, the most noble among all the Arabians, and of which was Mohammed
himself, were the posterity of Fehr, surnamed Koreish, the son of Malec, the son
of al Nadr, who was descended in a right line from Ismael, Some writers say that
al Nadr bore the surname of Koreish, but the more received opinion is, that it was
his grandson Fehr, who was so called because of his intrepid boldness, the word
being a diminutive of Karsh, which is the name of a sea-monster, very strong and
daring; though there be other reasons given for its imposition,^

^ It was Hashem, the great grandfather of Mohammed, Avho first appointed the
two yearly caravans, here mentioned ; ^ one of which set out in the winter for Ya-
man, and the other in summer for Syria.^

* "It importeth the safety of commerce during the winter and the summer."—Savary.
y By means of the aforesaid caravans of purveyors ; or, who supplied them with

food in time of famine^ which those of Mecca had suffered.^

2 By delivering them from Abraha and his troops ; or, by making the territory

of Mecca a place of security.

t " God, saith Zamakhshari, w'ill blot out the sins of the believer who shall read
this chapter, provided that he have been punctual in obeying the precept of alms."— Savarxj.

' The person here intended, according to some, was Abu Jahl, who turned away
an orphan, to whom he was guardian, and who came to him naked, and asked for
some relief out of his OAvn money. Some say it was Abu Sofian, who having killed
a camel, when an orphan begged a piece of the flesh, beat him away with his staff;

and others think it was al Walid Ebn al Mogheira, &c

6 Vide Gagnier, Vic de Mohammed, tom. 1, pp. 44, 46. ^ Sec the Prelinu
Disc. p. 3. ^ Al Zamakli., Jallalo'ddin, al Bcidawi. ^ lidcm.
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oUiers to feed the jwor. AVoc bo unto tliose who pray, and who are negli-

gent at their prayer ; who play the hypocrites, and deny necessaries^ to the

needy*

CHAPTER CYIII.

DhTITLED, AL CAWTHAR; REVEALED AT MECCA.'

IX THE NAME OF THE MOST MERCIFUL GOD.

Verily we have given thee al Cawthar.^ Wherefore pray unto thy

Lord, and slay Ili/i victinis.^ Verily he who hatetli thee shall be childless/

1

•> The original word al Mafin properly signifies utensils, or whatever is of ncces-

pary use, as a hatchet, a pot, a dish, and a needle, to which some add a bucket and a
hand- mill; or, according to a tradition of Aycsha, /ire, water, and salt; and this

signification it bore in the time of ignorance ; but since the establishment of the

Mohammedan religion, the word has been used to denote alms, either legal, or

voluntary ; which seems to be the true meaning in this place.
* "Hast thou remarked the unbeliever who denieth the day of judgment? It is

he who devoureth the substance of the orphan. He thinkcth not of feeding tho

poor. Woe to the hypocrites. They pray negligently, and only from ostentation.

They refuse to stretch out a succouring hand unto their fellow-creatures."

—

Safari/.
•^ There are some, however, who think it to have been revealed at Medina.
^ This word signifies abundance, especially of good, and thence the gift of wisdom

and prophecy, the Koran, the office of intercessor, &c. Or it may imply abundance

of children, followers, and the like. It is generally, however, expounded of a river

in paradise of that name, whence the water is derived into Mohammed's pond, of

which the blessed are to drink before their admission into that place.'^ According
to a tradition of the prophet's, this river, wherein his Lord promised him abundant
good, is sweeter than honey, whiter than milk, cooler than snow, and smoother
than cream ; its banks are of chrysolites, and the vessels to drink thereout of sil-

ver; and tliose who drink of it shall never thirst.'

Euthymius Zigabenus,^ instead of Cauthar, reading Canthur, supposes the word
to have' the same signification in Arabic as in Greek, and translates the two first

verses of the chapter thus: 'HfXiT; iiioina/xiv rti tlv xajfiapcv, xci tv^m '^Tfit Tc» xu^iOK 6-oy,

xat <r4>a^5i', ^Ve have given thee the beetle ; wherefore pray unto thy Lord, and slay it

;

and then he cries out, iconderful and magnificent sacrifice, worthy of the legislator!
• Which are to be sacrificed, at the pilgrimage, in the valley of Mina, Al Bei-

diwi explains the words thus: Pray with fervency and intense devotion, not out of

hypocrisy: and slay the fatted camels and oxen, and distribute the flesh among
the poor: for he says this chapter is the counterpart of the preceding, exhorting
to those virtues which are opposite to the vices there condemned.

' These words were revealed against al As Ebn Waycl, who, on the death of Al
Kasem, Mohammed's son, called that prophet Abtar, which signifies one who has
BO children, or posterity.*

t " He who hateth thee shall perish."

1 See the Prelim. Disc. sect. 4, p. 08. ' Al Bcidawi, Jallalo'ddin, &c
» In Panoplia dogmat. inter Sylburgii Saracenic, p. 29. * Jallalo'ddin.
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CHAPTER CIX.

INTITLED, THE UNBELIEVEES ; KEYEALED AT MECCA.

IN THE NAME OP THE MOST MERCIFUL GOD.

Say : unbelievers/ I will not worship tliat which ye worship ; nor

will ye worship that which I worship. Neither do I worship that which

ye worship ; neither do ye worship that which I worship. Ye have your

religion, and I my religioiL

CHAPTER ex.

INTITLED, ASSISTANCE; KEVEALED AT MECCA,

IN THE NAME OF THE MOST MEKCIFUL GOD.

Wken the assistance of God shall come, and the victory;^ and thou

shalt see the people enter into the religion of God by troops :^ celebrate

the praise of thy Lord, and ask pardon of him ;^ for he is inclined to

forgive.

s It is said that certain of the Koreish once proposed to Mohammed, that if he

would worship their gods for a year, they wouki worship his God for the same space

of time ; upon which this chapter was revealed.^

(This chapter is one of those which the Mohammedans repeat daily as a prayer.)

•—Savary.
^ i. e. When God shall cause thee to prevail over thy enemies, and thou shalt take

the city of Mecca.
i Which happened in the ninth year of the Hejra, when, Mohammed having made

himself master of Mecca, and obliged the Koreish to submit to him, the rest of the

Arabs came into him in great numbers, and professed Islam.'*

^ Most of the commentators agi-ee this chapter to have been revealed before the

taking of Mecca, and suppose it gave Mohammed warning of his death ; for they

say that when he read it al Abbas wept, and being asked by the prophet what was
the reason of his weeping, answered, Because it biddeth thee to prepare for death ; to

which Mohammed replied. It is as thou sayestJ And hence, adds Jallalo'ddin, after

the revelation of this chapter, the prophet was more frequent in praising and asking

pardon of God ; because he thereby knew that his end approached : for Mecca was
taken in the eighth year of the Hejra, and he died in the beginning of the tenth.

** Jallalo'ddin, Al Beidawi. « iJee the Prelim. Disc. sect. ii. p. 59. ' Al Beidawi,
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CHAPTER CXI.

INTITLED, ABU LAHEB; REVEALED AT MECCA

IX THE KAME OF THE MOST MERCIFUL GOD.

The hands of Abu Lalicb shall perish,^ and he shall perish.'"* His

riches shall not profit him, neither that which he hath gained." He shall

go do\NTi to be burned into flaming fire ;° and his wife also^ bearing

wood,'^ having on her neck a cord of twisted fibres of a palm-tree.

CHAPTER CXII.

INTITLED, THE DECLARATION OF GOD'S L^'ITY;' WIIERE IT WAS
REVEALED IS DISPUTED.

IN THE KAME OF THE MOST MERCIFUL GOD.

Sat, God is one God ; the eternal God : he begetteth not, neither is

he begotten : and there is not any one like unto him.

' Abu Laheb was the surname of Abd'al Uzza, one of the sons of Abd'almotalleb,

and uncle to Mohammed. He was a most bitter enemy to his ncjjhew, and opposed

the establishment of his new religion to the utmost of his power. "When that pro-

phet, in obedience to the command he had received to admonish his relations,^ had
called them all together, and told them that he was a warner sent unto them be/ore a
grievous chastisement, Abu Laheb cried out, Mayest thou perish ! hast thou called us

together for this ? and took up a stone to cast at him. Whereupon this passage was
revealed.^

I3v the hands of Abu Laheb some commentators, by a s}Tiecdoche, understand bis

jterson ; others, by a metonymy, his affairs in general, they being transacted with

those members ; or his hopes in this world, and the next.

" He died of grief and vexation at the defeat his friends had received at Bedr,

surviving that misfortune but seven days.^ They add, that his corpse was left above

ground three days, till it stank, and then some negroes were hired to bury him.*
" The power of Abu Laheb hath vanished. He himself hath perished."

—

Savary.
•» And accordingly his great possessions, and the rank and esteem in which he

lived at Mecca, were of no service to him, nor could protect him against the ven-

geance of God. Al Beidawi mentions also the loss of his son Otba, who was torn,

to pieces by a lion, in the way to Syria, though surrounded by the whole caravan.

" Arab, ndr dh&t lalieb ; alluding to the surname of Abu Laheb, which signifies the

ftither offlnmes.
p Her name was Oram Jemil; she was the daughter of Harb, and sister of Abu

Sofian.
1 For fuel in hell ; because she fomented the hatred which her husband bore to

Mohammed ; or, bearing a bundle of thorns and brambles, because she carried such,

and strewed them by night in the prophet's way.'
' This chapter is held in particular veneration by the Mohammedans, and declared,

bv a tradition of their prophet, to be equal in value to a third part of the whole

Koran. It is said to have been revealed in answer to the Koreish, who asked

Mohammed concerning the distinguishing attributes of the God he invited them to

worship.*

8 See the Prelim. Disc. sect. ii. p. .SL ' Al Beidawi. Jallalo'ddin, &c. ^ Abulf.

Vit. Mohammed, p. 57. ' Al Beidawi. ' Idem, Jallalo'ddin. * lidcm.
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CHAPTER CXIII.

INTITLED, THE DAY-BREAK ; WHERE IT WAS REVEALED IS
DISPUTED.

IN THE NAME OF THE MOST MERCIFITL GOD.

Say, I fly for refuge unto the Lord of the day-break,^* that he may
deliver me from the mischief of those things which he hath created ; * and

from the mischief of the night, when it cometh on ; " t and from the

mischief of women hlowmg on knots ;^ and from the mischief of the

envious, when he envieth.

CHAPTER CXIV.

INTITLED, MEN ; WHERE IT WAS REVEALED IS DISPUTED.^

IN THE NAME OF THE MOST MERCIFUL GOD.

Say, I fly for refuge unto the Lord of men, the king of men, the God of

men, that he may deliver me from the mischief of the whisperer who slily

withdraweth,^ | who whispereth evil suggestions into the breasts of men

;

from genii and men.

* The original word properly signifies a cleaving^ and denotes, says al Eeidawi,
the production of all things in general from the darkness of privation to the light
of existence, and especially of those things which proceed from othei'S, as springs,

rain, plants, children, &c., and hence it is used more particularly to signify the
breaking forth of the light from darkness, which is a most wonderful instance of
the divine power.

* " Say, I put my trust in the God of the morning."

—

Savary.
* i. e. From the mischiefs proceeding either from the perverseness and evil choice

of those beings which have a power to choose, or the natural effects of necessary
agents, as fire, poison, &c., the world being good in the whole, though evils may
follow from those two causes.*

" Or, as the words may be rendered, From the mischief of the moon when slie is

eclipsed.

f " That he may deliver me from the evils with which the human race is sur-
rounded; from the influence of the moon, shrouded in darkness."

—

Savary.
^ That is, of witches, who used to tie knots in a cord, and to blow on them, ut-

tering at the same time certain magical words over them, in order to work on or
debilitate the person they had a mind to injure. This was a common practice in
former days :

^ what they call in France, Nouer Veguillette^ and the knots which the
wizards in the northern parts tie, when they sell mariners a wind, (if the stories
told of them be true,) are also relics of the same superstition.

The commentators relate, that Lobeid, a Jew, with the assistance of his dauo-h-
ters, bewitched Mohammed, by tying eleven knots on a cord, which they hid in a
Avell : whereupon Mohammed falling ill, God revealed this chapter and the follow-
ing, and Gabriel acquainted him with the use ho was to make of them, and of the
place where the cord was hidden : according to whose directions the prophet sent
All to fetch the cord, and the same being brought, he repeated the tAvo chapters
over it, and at every verse (for they consist of eleven,) a knot was loosed, till on
finishing the last words, he Avas entirely freed from the cbarm.7

(The Mohammedans have an implicit faith in the efficacy of the words contained
in these two chapters. They consider them as a sovereign specific against ma^ic,
lunar influences, and the temptations of the evil spirit. "They never fail to repeat
them evening and morning.)

—

Savary.
y This chapter Avas revealed on the same o.ccasion, and at the same time with

the former.
2 i. e. The devil ; who withdraweth when a man mentioneth God, or hath re-

course to his protection.

X
" That he may deliver me from the temptations of Satan."

—

Savary.

^ Al Beidawi. « Vide Virgil, in Pharraaccutria. ' Al Beidawi, Jallalo'ddiu.



AN INDEX

PRINCIPAL MATTERS COXTMXED IN THE KORAN, AND

THE NOTES THEREON.

Aarox, vide Moses.
Al Abb4s, one of Mohammed's uncles,

taken at Bedr, and obliged to ransom
himself, 146, n.; professes Islam, 147,

n. ; confesses a passage of the Koran to

be fulfilled in respect to himself, ib. n.;

remarkable for his loud voice, 151, n.

Abda'lhareth, a son of Adam so named
Abda'llah DhuHbajadin, 161, n.

Abda'llah Ebn Obba Solul the h)-pocrite,

admired for his person and eloquence.

451, n. ; threatens to drive Mohammed
from Medina, 453 ; raises and inflames

a scandalous story of Ayesha, 288, n.

;

is present at an interv'iew between Mo-
hammed and his adversaries, 341, n.

;

occasions a quarrel, 418. n. ;
promises

to assist the Nadirites, but fails them,

445, n. ; erfdeavours to debauch Mo-
hammed's men at Ohod. 50, n.; excused

from going on the expedition to Tabnc,

154, n. ; desires Mohammed's prayers

in his last sickness, 159, n. ; and to be

buried in the prophet's shirt, i6,

Abda'llah Ebn 0mm Macttlm, a blind

man, occasions a passage of the Koran,

480. n.

Abda'llah Ebn Rawaha, rebukes Ebn
Obba, 341. n.

Abda'llah Ebn Saad. one of Mohammed's
amanuenses, imagines himself inspired,

and corrupts the Koran, 108, n.; apos-

tatizes and is proscribed, but escapes

with life, i6.

Abda'llah Ebn Salam, a Jew intimate

with Mohammed, his honesty, 45, n.

;

supposed to have assisted in composing
the KorSn. 223. n. : confounded by Dr.

Prideauxwith Salman the Persian, ib.;

commended for his knowledge and
faith. 79.

Abd Menaf, a dispute between his de-

scendants and the Sahmites, 498; n.

Abda'lrahman Ebn Awf, one of Moham-
med's first converts. Prelim. Disc. 31.

n. ; an instance of his charity, 158, n,

Abel, vide Cain ; his ram sacrificed by
Abraham, 369, n.

Abraha al Ashram, king of Yaman, his

expedition against Mecca ; the occasion
and success thereof, 499, n.

Abraham, the patriarch, an idolater in his

youth, 106, n. ; how he came to the
knowledge of the true God, ib. ; de-
molishes the idols of the Chaldeans,

268; preaches to his people, 326; his

religion commended, 15, 16, 47, 115;
disputes with Nimrod, 31 ; escapes the

fire into which he was thrown by Nim-
rod's order, 269 ; his praying for his

father, 163, 447 ; desires to be convinced
of the resurrection, 31, 32 ; his sacrifice

of birds, 32 ; entertains the angels, 182,

423; receives the promise of Isaac, 182;
called the friend of God, 75 ; is miracu-
lously supplied by the changing of sand
into meal, ib. n. ; his sacrifice of bis

son, 369 ;
praises God for Ismael and

Isaac, 208 ; commanded, together with
Ismael, to build and cleanse the Caaba,

16 ;
prays to God to raise up a prophet

of their seed, and for the plenty and
security of Mecca, ib. ; bequeaths the

religion of Islam to his children, ib.

Abu Amer, vide Amcr, &c.
Ad, a potent tribe of Arabs, destroyed for

their infidelity, 123, 282, 305, 390, 408,

490 ; vide Hiid.

Adam, traditions concerning hi? creation,

4, n., 228. n. ; worshipped bv the angels,

5, 117, 211, 232, -243, 376; his fall, 5,

117 : repents and prays, 6; meets Eve
at Mount Arafat, 5, n. ; retires with
her to Ceylon, ib.; their stature, iT*.;

his posterity extracted from his loins

by God to acknowledge him for their

Lord, 135, n. ; names his eldest son as

directed bf the devil, 137, n.

Adoption creates no matrimonial impedi-
ment, 341.

Adulterers, Mohammed's sentence against

them, 37. n, 87, n.

Adultery, its punishment, 37, 63 ; what
evidence required to convict a woman
of it, 61.

Adversaries, the dispute of two terminated
by David, 373.

Ahmed, the name under which !Moham-
rocd was foretold by Christ, 449.

Al Ahkaf, the habitation of the Adites. 406.

Aila, or Elath, tlie Sabbath-breakers
there changed into apes, 9, 134.
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Al Akhnas, a hypocrite, 24, n., 4G0, n.

Alexander, vide Dhu'lkarnein.

Ali is sent to Mecca to publish part of the

Koran, 148, n. ; the abstinence and cha-

rity of him and his family, 474, n.

Allat an idol of the Koreish, 74, n., 427.

Alms recommended, 6, 14, 23, 118, 438;
the punishment of not giving alms, in the

next life, 56, n.

Amena, Mohammed's mother, he is not

permitted to pray for her, 163.

Amer and Arbad attempt to kill Moham-
med, and their punishment, 201, n.

Amer (Abu), a Christian monk, and violent

enemy to Mohammed, 162, n.

Amer (Banu), their abstinence on the pil-

grimage, 118, n.

Ammar Ebn Yaser, tortured on account of
his faith, 224, n.

Amru Ebn Lohai, the great introducer of

idolatry among the Arabs, 113, n., 167, n.

Amru (Banu) build a mosque at Koba,
162, n.

Anam, the name of Lokraan's son, 336, n.

Angel of Death, vide Azrail.

Angels, their original, 117, 376; worship
Adam, vide Adam ; impeccable, 243, n,

;

of different forms and orders, 357 ; not the
objects of worship, 280 ; nor ought to be
hated, 13 ; the number ofthem which sup-
port God's throne, 463 ; are deputed to

take an account of men's actions, 421

;

some of them appointed to take the souls

of men, 478 ; to preside over hell, and to

keep guard against the devils, 472 ; assist

the Moslems at Bedr, 36, 145 ; believed

by the Arabs to be daughters of God, 74,
2*18, &c. ; appear to Abraham and Lot,

182, 183, 423.

Animals, irrational, will bs raised at the

resurrection and judged, 102, n. ; created
of water, 293.

Ans Ebn al Isadar, his behaviour at Ohod,
52, n.

Ansars, or helpers, who, 160, n. ; three of
them excommunicated for refusing to at-

tend Mohammed to Tabuc, 164.

Ants, the valley of, 310 ; their queen's
speech to them on the approach, of Solo-
mon's army, ib.

Apostles were not believed who wrought
miracles, 57 ; those before Mohammed
accused likewise of imposture, 57, 101

;

of Christ, 42 ; two of them sent to preach
at Antioch, 361.

Apparel, what kind ought to be worn by
those who approach the divine presence,

118.

Arabians, their acuteness, 115; their cus-

toms in relation to divorce, 341, n. ; to

adoption, ib. ; in burving their daughters
alive, 112,481; their chief idols, 137, n.

;

their superstitions in relation to eating,

113, 295, &c. ; and in relation to cattle,

&c., 74, 95 ; used to worship naked, and
why, 118, n. ; their injiistice to orphans
and women, 75, n. ; deem the birth of a

daughter a misfortune, 218, n. ; the re-
conciliation of their tribes deemed mira-
culous, 145, n.

;
quit their new religion in

great numbers on Mohammed's death,
89.

Arabs of the desert, more obstinate, 160.
Al Araf, what, 116, n.

Arafat, Mount, why so called, 5, n. ; tha
procession thereto, 23.

Arbad, vide Amer.
Al Arem, the inundation of, 353, n.

Ark ofIsrael taken by the Amalekites, 30, n.

Arrows for divination forbidden, 81.

Al As Ebn Wayel, an enemy of Moham-
med's, 214, 254.

Asaf, Solomon's vizir, 312, n.

Asem, his charity, 158.

Ashadd (Abu'l), "his extraordinary strength,
490, n.

Ashama, king of Ethiopia, embraces Mo-
hammedism, 92, n.

;
prayed for after his

death by Mohammed, 53, n.

Asia, the wife of Pharaoh, martyred by
her husband for believing in Moses, 458,
n. ; is taken alive into paradise, ib. ; one
of the four perfect women, ib.

Aslam, 414, n.

Astrology, hinted at, 57.

Al Aswad al Ansi, the false prophet, 89, n.

Al Aswad Ebn Abd Yaghuth, al Aswad
Ebn al Motalleb, two of Mohammed's
enemies, 214.

Aws and Khazrai, their enmity, 48, n.

Ayesha, Mohammed's wife ; the history of
her accusation, 288, n.

Azer, the name given to Terah, Abraham's
father, 105, n.

Azrail, the angel of death, why appointed
to that office, 4, n. ; a story of him and
Solomon, 338, n.

Baal, the chiefidol of the Chaldeans, 268, n.

Babel, the tower of, destroyed, 216, n.

Backbiting, vide Slander.
Bahira, 95.

Bakhtnasr, vide Nebuchadnezzar.
Balaam, his punishment for cursing the

Israelites, 135, n.

Balkis, queen of Saba, visits Solomon, and
her reception, 312 ; her legs hairy, 313

;

manies Solomon, ib.

Barnabas, his apocryphal gospel, some ex-
tracts thence, 42, n., 117, n.

Al Barzakh, what, 285, n.

Becca, the same with Mecca, 47.

Beer (Abu), attends Mohammed in his flight

from Mecca, 154, n. ; beai-s testimony to

the truth of Mohammed's journey to hea-
ven, 232, n. ; his wages with Obba Ebn
Khalf, 330, n. ; strikes a Jew on the face

for speaking irreverently of God, 56, n.

;

gives all he has towards the expedition of
Tabuc, 158, n.

;
purchases Belal, 492, n.

;

compared to Abraham, 146, n.

Bedr, Mohammed's victory there, 36, 50,

&c.

Bees made use of as a similitude, 219.
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Believers, the sincere ones, described, 281

;

their reward. 67 ; their sentence, 110.

Benjamin, son of Jacob, 195, &c.

Birds, omens taken from them, 228, n.

Blessed, tlieir future happiness described,

364, 404.

Blood forbld.len, 20.

Boath, the battle of, 4S, n.

Bodeil, a dispute concerning; his effects, oc-

casions a passajje of the Koran, 9G, n.

Boheira, the monk, 22.3.

Bribery to pervert justice, forbidden, 22.

Burden, every soul to bear its own, 358.

Cjlab Ebn al Ashraf, a Jew, Mohammed's
inveterate enemv, 45, n., 204, n. ; slain by
his means, 45, n., 443, n. ; mistaken by
Dr. Prideaux for another person, 45, n.'

Caab Ebn Asad, persuades the Jews in

league with Mohammed to desert him,

345, n.

Al Caaba, appointed for a place of worship,

16, 276 ; built and cleansed by Abraham
and Ismael, 16; the keys of it returned

to Othman Ebn Telha, 67, n.

Cafur, a fountain in paradise, 474.

Cain and Abel, their sacrifices, 85 ; kills his

brother, ib. ; instructed by a raven to

bury him, ib.

Caleb^ vide Joshua.
Calf, the golden, of what and by whom
made, 7, n.; animated, i6. ; worshipped
by the Israelites, i6.

Calumny forbidden, 78.

Camels,' an instance of God's wisdom, 488;
appointed for sacrifice, 277 ; Jacob ab-

stains from their flesh and milk, 47, n,

Canaan, an unbelieving son of Noah, 179.

Caravans of purveyors sent out by the Ko-
reish, 501.

Carrion forbidden to be eaten, 20.

Cattle, their use, 113, 388; superstitions of

the old Arabs concerning them, 95, 113,

Al Cawthar, a river in paradise, 502.

Ceylon, the isle of, vide Serendib.

Charity recommended, 65.

Chastity recommended, 82,

Children, to inherit their parents' substance,

28, 60.

Christ, vide Jesus.

Christians declared infidels, 83 ; and ene-

mies of the Moslems, ib. Vide Jews.

Collars to be worn by the unbelievers in the

life to come, 200.

'

Commandments given the Jews, 236, n.

Commerce, from God, 233.

Companions of God, what, 112.

Congealed blood, the matter of which man
is created, 494.

Contracts to be performed, 81.

Cow ordered to be sacrificed by the Israel-

ites, 9.

Creation, some account of it, 389, 390.

Crimes to be punished with death, 230.

David kills Goliah, 30, 227 ; his extraordi-

nary devotion, 372 ; the birds and moun-

tains sing praises with him, 352 ; makes
breast-plates. 30, 270; his repentance for

taking the wife of Uriah, 372 ; hia and
Solomon s judgment, 270.

Days appointed to commemorate God, 276.
Dead body raised to life by a part of the

sacrificed cow, 10.

Debtors to be mercifully dealt with, 34.

Devil, vide Eblis and Satan; the occasion
of his fall, 4. 117.

Devils, included under the name Genii, 111;
the patrons of unbelievers, 56, 118, 30S;
their plot to defame Solomon, 13; were
permitted to enter all the seven heavens
till the birth of Christ, 210, n.

Dhu'lkamein, who he was, 246, n. ; builds

a wall to prevent the incursions of Gog
and Magog, 247, &c.

Dhu'lkefl, the prophet, opinions concerning
him, 271, n. ; saves a htindred Israelites

from slaughter, 375, n.

Dhu'lnun, vide Jonas.
Dhu Nowas, king of Yaman, a Jew, perse-

cutes the Christians, 4.")8.

Disputes to be earned on with mildness, 328.
Ditch, (War of the) 342, &c.
Divorce, laws concerning it, 28, 62, 348.

Dogs, &c., allowed to be trained up for

hunting, 82.

xVl Dorah, the celestial model of the Caaba,
425, n.

Drink of the damned, 104, 105.

Dying persons, what part of the Koran is

usually read to them, 316, n.

Earth, its creation, 389, 390 ; remonstrates
against the creation of man, 4, n. ; is kept
steady by the mountains, 215, 335.

Earthquake, a sign of the approach of the
last day, 496.

Eblis refuses to worship Adam at God's
command, and why. 4, 117, 211, 232, 243,

&c. ; his sentence, j6. ; occasions the fall

of Adam, ib.

Eden, the meaning of the word in Arabic,

157, n.

Edris, supposed to be the same with Enoch,
252, n.

Education makes a man an infidel, 332, n.

p:iephant, (War of the) 499.

Elias, vide al Khedr.
Elisha, the prophet, 107.

Enoch, vide Edris.

Entering into houses and apartments ab-
ruptly, forbidden, 290, 294.

Envy forbidden, 64.

Esop, vide Lokman.
Eucharist, seems to have occasioned a fable

in the Koran, 97, n.

Eve, vide Adam.
Evidence, ^nde Witness.
Evil, vide Good.
Examination of the sepulchre, 145, n.,

112.

Exhortation to the worship of God, 384 ; to
a good life, 186.

Eze^cl raises the dry bones, 29, n.
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Ezra and his ass restored to life after they

had been dead a hundred years, 31, n.

;

called, by the Jews the son of God, and
why, 152.

Faith must accompany good works, 177
;

the reward of those Avho fight for it, 69,

140, 150, 153, 227, 411, &c. ; apostates

from it to be put to death, 230, n.
;
par-

tial faith not sufficient, 77, n.

Famine, afflicts the Meccans, 284, n.

;

ceases at Mohammed's intercession, 402.

Fast of Eamadan instituted, 22.

Fatema, Mohammed's daughtei", one of the

four perfect women, 458 ; favoured of

God like the Virgin Mary, 40, u. ; her
charity, 474, n,

Al Fatiha, the first chapter of the Koran,
often repeated by the Mohammedans in

their prayers, 1, n.

Fidelity recommended, 149.

Figs, their virtues, 493, n.

Fire, the manner of striking it in the East,

365, n.

Fishing allowed during the pilgrimage, 94.

Fleod, vide Noah.
Food, what kinds are forbidden, 20, 81, 1 10,

113, 225, 295.

Forbidden fruit, what, 5, n.

Forgiveness, to whom it belongs, 346.

Al Forkan, one of the names of the Kor§,n,

296, n.

Fornication forbidden, 61, 230 ; its punish-
ment, 61, 63.

Fountain ofmolten brass flows for Solomon,
352.

Fountains of Paradise, 475, 483.

Friday, set apart by Mohammed for public

worship, and why, 450, n.

Friendship with unbelievers, forbidden, 89.

Fruits of the earth, their production an in-

stance of God's power, 108.

Fugitives for the sake of religion shall be
provided for and rewarded, 73, 279.

Gabriel, revealed the Koran to Moham-
med, 13; assists the Moslems at Bedr,
36, n. ; appears to Zacharias, 40, n. ; the
angel of revelations, 13, n. ; the enemy
of the Jews, ib.; appears twice to Mo-
hammed in his proper form, 427 ; appears
to the Virgin Mary, and causes her to

conceive, 250 ; the dust of his horse's

feet animates the golden calf, 261
;
gene-

rally appeared to Mohammed in a human
form, 99, n. ; commanded to assist Mo-
hammed against the Koreish, 214, n.;

orders Mohammed to go against the
Koradhites, 345, n.

Gaming forbidden, 25, 93.

Ganem (Banu) builds a mosque with an ill

design, which is burnt, 162, n.

Garden, story of the, 461.

Genii, what, 109, n. ; some of them con-
verted on hearing the Koran, 467.

God, proofs of his existence, 332, 334 ; his

omnipresence asserted, 442* his omnipo-

tence, 31, 438 ; his power and providence,
conspicuous in his works, 19, 175, 404
his omniscience asserted, 73, 351, 392
kuoweth the secrets of men's hearts, 315
and of futurity, 468 ; five things known
to him alone, 338, n. ; his goodness set
forth, 24, 164, 214, 428, 432 ; in sending
the scriptures and prophets, 24, 111; the
author of all good, 220 ; his word, laws,
and sentence unalterable, 110, 332, 421;
his mercy set forth, 51, 300, 322, 395, 428

;

the only giver of victoiy, 51, 331 ; his

promise to the righteous, 335 ; vrho ac-
ceptable to him, 150 ; ruleth the heart of
man, 141 ; his tribunal, 31 ; his throne,

176; praiseworthy, 220, &c. ; his attri-

butes, 136, n. ; ought not to be frequently-

sworn by, 26 ; hath no issue, 15, 171, 285,

370 ; nor similitude, 335, 377 ; rested not
the seventh day through weariness, 422

;

his worship recommended, ib.; his fear

recommended, 168.

Gog and Magog, 247, 272.

Goliah, vide Jalut.

Good works, who shall be redeemed by
them, 437.

Good and evil, both from God, 70.

Gospel, vide Jesus.

Greaves, (Mr.) a mistake of his, 489, n.

Greeks overcome the Persians, 330.

Gudarz, the name of Ifebuchadnezzar, 227.

Habib, his martyrdom, 362, n.

Hafedha, an idol of Ad, 122, n.

Haman, Pharaoh's chief minister, 316, 320,

Hami, 95.

Hamza, Mohammed's uncle, killed at Ohod,
50, n. ; his body abused, 226, n.

Handha Ebn Safwan, a prophet, 278, n.,

299, n.

Hareth, (Abu) a Christian bishop, disputes

with Mohammed, 44, n.

Haretha, (Banu) reproached by Mohammed
for flying in battle, 343.

Harut and Marut, two angels, their story

and punishment, 13.

Hasan, the son of Ali, an instance of his

moderation and generosity, 51, n.

Hateb Ebn Abi Baltaa sends a letter dis-

covering Mohammed's design against

Mecca, which is intercepted, 448.

Al Hawiyat, the name of an apartment in

Hell, 497, n.

Heathens, justice not to be observed with
regard to them, according to the Jews, 45.

Heavens, the Mohammedan belief concern-

ing them, 281, n.
;
guarded by angels, 467

;

heaven and earth manifest God's wisdom,
265 ; will fall at the last day, 280.

Al Heja, the habitation of the Thamudites,
209.

Hell, torments described, 275, 436, 476 ; the

portion of unbelievers, 49, 176 ;
prepared

for those who choose the pomp of this

life, 176 ; and hoard up money, 153 ; shall

not hurt the believers, 253, n. ; will be

dragged towards God's tribunal at th^

2 T
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last dav, 489, n. ; and will then be filled,

421, n.*

Al Ilodeibiya, the trial there, 94 ; the ex-

pedition thither, 415, &c.

Holy Spirit, who is meant tlierebv, 12, n.

Honein, the battle of, 151.

Honey, an excellent medicine, 219.

Hospitality recommended, 65.

Al Hotam'a, the name of an apartment in

hell, 499.

Hud, the prophet, his stor^-, 122. See Ad.
Hunting and fowling forbidden during the

pilgriniage, 81, 94.

Husband, his superiority over the wife, 27
;

his duty to her, 26, '&c. ; difference be-

tween them to be rcconcileil by Iriends,

6.5, 76. See Divorce, Wives, ^tarriage, &c.

Hypocrites described, 451, &c. ; their sen-

tence, 157.

Jacob bequeaths the religion of Islam to

his children, 16 ;
grows blind by weeping

for the loss of Joseph, 197 ; recovers his

sight by means of Joseph's garment, and
goes into Egypt, 198.

Jadd Ebn Kais, 155, n.

Jahl (Abu) a great enemy of Mohammed,
274 ; his injustice to an orphan, 501 n.

;

his advice concerning Mohammed, 142,

n. ; slain at Bedr, 144, n.

Al Jallas Ebn Soweid, 157, n.

Jalut, or Goliah, sent against the Israelites,

227, n. ; slain by David, 30.

Al Jassasa, the beast which will appear at

the approach of the last day, 315, n.

Jawwas Ebn Omeyya, 415, n.

Idolaters compared to brutes, 299 ; to a

spider, 328 ; not to be prayed for while

such, 163; their sentence, 119.

Idolatry, the heinousness thereof, 25 ; un-

pardonable if not repented of, 67.

Idols, their insignificancy, 20, 287, 333, 364;

will appear as witnesses against their

worshippers, 168, 169 ; worshipped by the

antediluvians, 467.

Jesus, promised to Mary, 40 ; his miracu-

lous birth, 41, *S:c. ; compared to Adam,
43; speaks in his mother's wunib, 41 ; and
in his cradle, ib. ; the apostle of tlie Jews,

ib. ; animates a bird of clay when a child,

i6. ; performs several miracles, but not by
his o\NTi power, ib.; raises three persons

(o life, ib. ; causes a table with provisions

to descend from heaven, 97 ; his miracles

deemed sorcery, t6. ; rejected by the Jews,

42 ; sends two of his disciples to Antioch,

who work miracles, 361 ; a curse de-

nonnced against those who believe not

on him, 43; the Jews lay a plot for his

life, but are disappointed, 42 ; not really

, crucified, 78 ; whether he died or not, 42;

not God, nor equal to God, 84, 152 ; but

an apostle only, 30, 92, 400; Word of

God, 40 ; various opinions concerning

him, 251 ; will descend on earth before

the resurrection, and kill antichrist, &c.

Prelim. Disc. 57, 58, 400.

Jethro, vide Shoaib.
Jews, vide Israelites. Particularly applied

to, 6, 15; accused of having corrupted
the scriptures and of stifiing passages, 6,

n. 44, 66 ; accuse the Virgin Mary of
fornication, 78 ;

plot agtiinst Jesus,'42

;

their unbelief, 12, 70; covetous of life,

13; reproved for warring against one
another, 1 1

;
proof required by them of

a prophet's mission, 57 ; their punish-
ments at difierent times for neglect of
their religion, 84 ; metamorphosed into
apes and swine for their infidelity, 9, 84,

97, n.
;
pretend their punishment in hell

shall be short, 11, 38 ; their law confirmed
by Jesus and the Koran, 88 ; their laws
concerning food, 114; dispute with the
Mohammedans concerning God's favour,

275 ; Mohammed refuses to decide a con-
troversy between them, 88 ; league with
the Korcish against Mohammed, 67

;

demand that Mohammed cause a book to

descend from heaven, 78 ; a controversy
between a Jew and a Mohammedan, 68

;

Jews and Christians accused of condemn-
ing one another, 15; and of corrupting
the scriptures, 44

;
guilty of two extremes

as to their opinion of Christ, 79 •, none of
them shall die before he believes iu

Christ, ib. ; their different behaviour to

the Moslems, 92 ; to be protected on pay-
ment of tribute, 152.

Ilhiz, a sort of food used among the Arabs
in time of scarcity, 284, n.

Illi}-}-un, the meaning of the word, 483.

Ilyasin, who, 369, n.

Imam, the meaning of the word, 16, n.

Immodesty condemned, 290.

Immunity declared to the idolaters for four
months, 148.

Imposture charged on all the prophets, 283.

Imran, father of the Virgin Mary, 35;
whether Mohammed confounded him with
the father of Moses and Miriam, 38, n.

Infidels, how they will appear at the last

day, 101; will drink boiling water, 105;
would have believed had the Koran been
revealed to some great man, 398; if not
convinced by the Koran, will not be con-
vinced by miracles, 109, n.; have some
notion of a future state, 314; their blas-

phemy, 370 ; to be made war upon, 22,

25 ; those who die such not to be prayed
for, 159, 163; forbidden to approach
Mecca, 151.

Inheritances, laws relating thereto, 60,

80.

Injury, to forgive the same is meritorious,

396.

Intercalation of a month forbidden, 153.

Job, his story, 271, 375.

John, the son of Zacharias, his character,

40 ; his murder revenged on the Jews, by
Nebuchadnezzar, 227 ; the miracle of his

blood, ib.

Jonada first practises the intercalation of a
month among the Arabs, 153.
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Jcnas, his story, 173, 370 ; called Dhu'lnun,
271.

Joseph, his story, 187, &c.

Joshua and Caleb sent as spies into the land
of Canaan, 83, n.

Journey, Mohammed's to heaven, 226.

Jowadli (Abu'l) the hypocrite, finds fault

with Mohammed's distribution of the
spoils at Honein, 156.

Irem, the«city of Ad, 488.

Iron, its usefulness, 440 ; some utensils of

that metal brought by Adam down from
paradise, ib.

Isaac promised, 182, his birth, 183.

Isl^m, the proper name ofthe Mohammedan
religion, 37, n. ; the only true religion,

48 ; the only religion till the death of

Abel, 167, n.

Ismael, vide Abraham.
Israelites, their males slain by Pharaoh, 6;

pass the Eed Sea, 130 ; God's goodness
to them, 130, 405 ; miraculously fed in

the wilderness, 133 ; lust for the herbs of

Egypt, 8 ; worship the golden calf, 7, 11,

132; their punishment, 7, 11; change
the word put into their mouth at Jericho,

8, 134; commanded to sacrifice a red
cow, 9, &c. ; demanded to see God, and
their punishment, 78 ; refuse to enter the
Holy Land, and their punishment, 84

;

their transgression, 227 ; desire a king,

29 ; cursed by David and Jesus, 92 ; vide

Jews.
Judgment, day of, Mohammedan tradition

concerning it, 38, n.; described, 297, 425,

429 ; the signs of its approach, 273, n.

;

402, 411 ; called the hour, 101 ; unknown
to any besides God, 136; will come sud-
denly, ib. ; and inevitably, 170, 435.

Al Judi, the mountain whereon Noah's ark
rested, 171.

Just and unjust, the difference between
them, 395.

Al Kadr, the name of the night on which
the Koran came down from heaven, 495.

Kail sent to Mecca to obtain rain for Ad,
123.

Karun, or Corah, his story and fearful end,
323.

Kebla, the part towards which the Moham-
medans turn in prayer, 47, n. ; indiff'erent,

15; changed from Jerusalem to Mecca,
17.

Kendah, a tribe who used to bury their

daughters alive, 112.

Keys of knowledge (the fiA'-e), 338, n.

Khadijah, Mohammed's wife, one of the
four perfect women, 458, n.

Khaibar, the expedition thither, 414, n.

Khaithama (Abn), a story of him, 164, n.

Khaled Ebn al Walid puts Mohammed's
horse to flight at the battle of Ohod, 52, n.

;

demolishes the idol of al Uzza, 380, n.;

drives Acrema and his men into Mecca,
416, n.

Khantala, vide Handha.

Khawla bint Thalaba, her case occasions a
passage of the Koran, 441.

Khazraj, vide Aws.
Al Khedr, the prophet, his adventures with

Moses, 244, &,c.

Khobaib, his martyrdom, 224, n.

Khozaa, the tribe of, held the angels to be
the daughters of God, 266, n.

Kitfir, Joseph's master, 12, n,

Koba, Mohammed founds a mosque there,

162, n.

Kobeis, Abu, a mountain near Mecca,
whence Abraham proclaimed the pil-

gi-image, 276, n.

Koran, the signification of the word, 187^

n. ; by whom composed, 223 ; twenty-

three years in completing, 298, n. ; could

not be composed by any besides God,
169; men and genii desired to produce a
chapter like it, 169, 235 ; no forgery, 464

;

sent down by God himself, 110; its ex-

cellency, 48, n,, 324, 392 ; consonant to

scripture, 176, 321, &c. ; no revelation

more evident, 136; contains all things

necessary, 221, 273 ; all differences to be
decided 'by it, 68 ; its contents partly

literal and partly figurative, 385 ; tradu-

ced by the unbelievers, 256 ; as a piece of

sorcery, 166; as a poetical composition,

364; as a pack of fables, 314; the sen-

tence of those who believe not in it, 406;

when revealed, 402 ; not liable to cor-

ruption, 175 ; ought not to be touched by
the unclean, 437.

Koreidha, tribe of, their destruction, 345, n.

Koreish, the tribe of, their nobility, 54, 501

;

their enmity to Mohammed, 111, n. ; de-

mand miracles of him, 203; threaten him
for abusing their gods, 380, n.

;
propound

three questions to him, 235 ; some of

them attempt to kill him, but are struck

blind, 361 ; lose seventy of their principal

men at Bedr, 36, 144
;
persecute JNIoham-

med's followers, 217
;
plagued with fam-

ine, 284, n. ; and several diseases, 214;

their manner of praying, 142 ;
make a

truce with Mohammed, 416, n.; violate

the truce and lose Mecca, 413, n.

Kosai, names his sons from four idols, 137;

the Koreish demand him to be raised to

life by Mohammed, 141, n.

Laheh, Abu, Mohammed's uncle, and bitter

enemy, 504, n. ; his and his wife's pun-

ishment, ih.

Lapwing, gives Solomon an account of the

city of Saba, 310 ; carries a letter from

him to the queen, 311; her sagacity in

finding water, 310.

Last day, vide Judgment.
Law, given to Moses, 7 ; confirmed by

Jesus, 42 ; and the Koran, 6.

Laws, relating to inheritances, 60, SO;

legacies, 21, 95; to divorce, vide Di-

vorce ; to murder, vide Murder, &c.

Laws of Moses and Jesus set aside by the

Koran, 87, n.
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Laws of God, the pnnishment of those who
conceal them, 57, n.

Lazarus raised, 41, n.

Leg made bare, the meaning of that ex-
pression, 4G2, n.

Leith, Banu, thought it unlawful to eat

alone, 295, n.

Letters, initial, explained, 116, n.

Life to coinc, how expressed in Arabic,

2, n.

Lobaba, Abu, his treachery, 141, n.

Lokman, his history, 335, &e. ; whether the

same with Esop, 336.

Lot. his story, 125, 182, 212, 313; his wife's

infidelity, 457.

Lote-tree in heaven, 427.

Lots forbidden, 25, 93.

Madian, a city of Ilejaz, 125; its inhabi-

tants destroyed, 307, n.

Magog, vide Gog.
Malec, the principal angel who has the

charge of liell, 401.

Malec Ebn al Seif, a Jew, 48, n.

Man, his wonderful formation, 377 ; created
various ways, 274 ; shall be rewarded
according to his deserts, 64 ; ought to be
thankful for the good things of this life,

365 ; his ingratitude to God, 332 ; his

presumption in undertaking to fulfil

the laws of God, 351 ; why destroyed,
186.

l>Ianna given to the Israelites, 7.

Marriage, laws relating thereto, 62, 291
;

Mohammed's privileges as to marriage,

347, &c. ; apt to distract a man from his

duty, 453.

Martyrs, not dead, but living, 18; the
sufferings of two Mohammedans, 224.

Marut, vide Harut.
Mary, the Virgin, her story, 249, &c. ; free

from original sin, 39, n. ; miraculously
fed, 40, n. ; one of the four perfect

women, 458, n. ; calumniated by the
Jews, 78 ; a woman of veracity, 92.

Al MasAr al ILiram, 23.

Masud, Ebn, a tradition of his in relation

to Pharaoh, 386, n.

Maturity of age, 60, n.

Measure, ought to be just, 126, 483.

Mecca, the security and plenty of that city,

47. See Caaba.
Meccans, their idolatry and superstitions
condemned, 112, 398; imagined their

idols interceded for them with God, 166;
reproached for their ingratitude, 207

;

threatened with destruction, 390; require
Mohammed toshowthem the angels, 109,
n, ; send their poor out of the city to
Mohammed, 103, n.; hold a council and
conspire Mohammed's destruction, 142,
n.; applied indecent circumstances to

God, 213, n.; chastised with famine and
sword, 284, 381, n.

;
promised rain on

tlioir embracing Islam, 468, n.

Medina, its inhabitants reproved for de-
cliuing the expedition to Tabac, 164.

Men at, an idol of the Meccans, 74, 427.
Mcrwa, vide Safa.

Mestab, one of the accusers of Ayesha,
288, n.

Midian, vide Madian.
Michael, the friend of the Jews, 13, n.

Milk, its production wonderful, 219.

Mina, the valley of, 24.

Miracles required of Mohammed, 203, n.,

235.

Months, sacred, to be obsers'cd, 23, 81, 95,
153.

Moon, split in sunder, 429.

Mohajeria, or refugees, who, 161, n.

Mohammed promised to Adam, 6 ; foretold

by Christ, 449 ; expected by Jews and
Christians, 495 ; sent at forty years of
age, 167, n. ; complained of by the
Koreish to his uncle Abu Taleb, 372, n.

;

his revelations ridiculed by the Meccans,
168, n. ; his journey to heaven, 226

;

enters into a league with those of Medina,
142, n.; discovers the conspiracy of the
Meccans against his life, i6. n.

;
gains

some proselytes of the genii by reading
the Koran, 409, n. ; sent as a mercy to

all creatures, 273 ; the illiterate prophet,

133 ; excuses his inability to work mira-
cles, 109, 201 ; his promise to those who
fly for religion, 329, n. ; accused of injus-

tice in dividing the spoils, 54, n., 156;
flies to Medina, 154 ; foretells the victory

at Bedr, 431, n. ; an account of that
victory, 36, 138, &c. ; loses the battle of
Ohod, where he is in danger of his life,

50 ; reported to be slain, 52, n.; lays the
fault on his men for disobeying his

orders, ib. ; endeavours to quiet their

murmurs for that misfortune, ib. &c.

;

goes to meet the Koreish at Bedr, ac-
cording to their chalTenge, 55, n. ; fore-

tells the battle of the ditch, 344 ; the
fear of his men at that battle, ib. ; his

men swear fidelity to him at al Hodeibiya,
415, n. ; his generosity, 416; makes a
truce with the Koreish for ten years, ib.

;

his courage at the battle of llonein, 151,
n. ; expostulates with his followers on
their unwillingness to go on the expedi-
tion to Tabfic, 154, &c. ; some account of
that expedition, 125, n. ; and conspiracy
to kill him, 158, n. 361, n. ; another
attempt on his life, from which he is

miraculously preserved, 83, n. ; is almost
prevailed on by the Jews to go into Syria,

234 ; reproves the hypocritical Moslems,
69 ; his mercy to the disobedient, 54

;

his wives demand a better allowance, on
which he oilers them a divorce, 345 ; they
choose %o stay with him, and he lays

down some rules for their behaviour,
346; the Jews reproach him on account
of the number of his wives, 240, n. ; his

}>rivilegesin that and some other respects,

348, &.C. ; his divorced wives or widows
not to marry again, 349 ; his amour with
Mary, an Egyptian slave, 456 j disputes
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in a Jewish synagogue, 37, n, ; decides a

controversy in favour of a Jew against a
Mohammedan, 68, n. ; reprehended for a

rasn judgment, 73; not allowed to pray
for reprobate idolaters, 163 ; utters blas-

phemy through inadvertence, 279, n.

;

no revelation vouchsafed him for several

days, 240, n. 492, n, ; enjoined to

admonish his people, 426 ; his near
relation to the believers, 342 ; demands
respect and obedience from them, 295,

442 ; challenges his opponents to produce
a chapter like the Koran, 3

;
put out of

conceit with honey, 455 ; desires nothing
for his pains in preaching, 300 ; acknow-
ledges himself a sinner, 411 ; commanded
to pray by night, 469 ; refuses the

adoration of two Christians, 46, n.

;

refuses to eat with an infidel, 298, n.

;

prophesies the defeat of the Persians by
the Greeks, 330 ; reprehends his com-
panions' impatience, 325 ; and their

imitating the Christians, 93; speaks by
revelation, 427 ; his dream at Bedr, 143,

144 ; his dream at Medina, 417 ; his

doctrine compared with that of the other

prophets, 407 ; is terrified at the approach
of Gabriel, 471; is reprehended for his

neglect of a poor blind man, 480

;

demolishes the idols of Mecca, 235

;

warned to prepare for death, 503.

Mohammedans believe in all the scriptures

and prophets without distinction, 17

;

forbidden to hold friendship with infidels,

49, 89 ; the hypocritical threatened, 1 69
;

the lukewarm deceive their own souls,

413 ; the sincere, their reward, 321 ; their

description, 417.

Moseilama, the false prophet, 89, n.

Moses, his story, 127, &c. 255, &c. 301, &c.

316, &c. ; his miraculous preservation in

his infancy, 256, &c. ; the impediment in

his speech, how occasioned, ib. n. ; kills

an Egyptian, and flies into Midian, 318
;

is entertained by Shoaib, 319 ; receives

his rod from him, ib. n. ; sees the fire in

the bush, 309 ; is sent to Pharaoh, and
receives the power of working miracles,

236 ; his ti-ansactions in Egypt, 127, &c.

172, &c. ; brings water from the rock,

8, 133, n. ; cleared from an unjust asper-

sion by a stone's running away with his

clothes, 350, n. ; treats with God, and
receives the tables of the law from him,

7, 131 ; breaks the tables, and is wroth
with Aaron, on account of the golden
calf, 132 ; threatens the people, ib.

;
part

of his law rehearsed, 114; reproved for

his vanity, 244, n. ; his expedition in

search of al Khedr, ib. ; his and Aaron's
relics in the ark, 30 ; his law now
corrupted, 37, n.

Moslems, vide Mohammedans.
Murder, laws concerning it, 21, 72, 86, 230,

279.

Mussulman, whence the word comes, 16, n.

^.yBt&xics^ how expressed in Arabic, 2, n.

Al Nadir (the tribe of) expelled Arabia,
443, n.

Nebuchadnezzar takes Jerusalem, 227, n.
Night, part of it to be spent in prayer, 469.
Nimrod disputes with Abraham, 31 ; his

tower, 216, n. ; attempts to ascend to
heaven, 269, n. ; his persecution of
Abraham, and his punishment, ib.

Noah, his story, 121, 171, 305, 326, 466, &c.;
his prayer, 430 ; his wife's infidelity, 457.

Al Nodar, one of Mohammed's adversaries,

his opinion of the Koran, 100, n, ; intro-

duces a Persian romance as preferable
to it, 335, n.

Oath, an inconsiderate one, how to be
expiated, 93 ; an extraordinary one, 488.

Oaths, cautions concerning them, 26 ; not to
be violated, 222.

Obba Ebn Khalf disputes against the resur-

rection, 214, n. ; his wager with Abu
Beer, 330, n.; is wounded byMohammed,
298, n.

Oda Ebn Kais, an enemy of Mohammed,
214.

Offerings to God recommended, 277 ; a
large one made by Mohammed, ib. n.

Og, fables concerning him, 84.

Ohod, the battle fought there, 50, n. 52.

Okail (Abu) his charity, 158, n.

Okba Ebn Abi Moait, professes Islam and
apostatizes, 298, n.

;
publicly abuses Mo-

hammed, lb. ; taken and beheaded at

Bedr, ib.

Olive-trees grow at Mount Sinai, 282.

Olivet (mount), Christ taken thence by a
whirlwind, 43, n.

Omar, his deciding a dispute between a
Jew and a Mohammedan, 68 ; compared
to Noah, 146, n.

Omra Salma, one of Mohammed's wives,

242, n.

Omeyya Ebn Abi'lsalt, 135, n.

Opprobi-ious language forbidden, 418, 419.

Orphans not to be injured, 59, 492 ; a curse

on those Avho defraud them, 60 ; to be in-

structed in religion, ib.

Ostrich's egg, a fine woman's skin compared
to it, 367.

Othman Ebn Affan, sent by Mohammed to

the Koreish, is imprisoned, 415, n. ; con-
tributes largely to the expedition of
Tabuc, 158, n.

Othman Ebn Matun, his conversion oc-

casioned by a passage of the Koran,
221, n.

Othman Ebn Telha, has the keys of the

Caaba returned to him by Mohammed,
67, n. ; embraces Mohammedism, ib.

Oven, whence the first waters of the

deluge poured forth, 178, n., 282.

Ozair, vide Ezra.

Parables, 32, 207, 220, 241, 292, 373.

Paraclete, the Mohammedan opinion con-
cerning the person thereby meant, 449, n.

Paradise described, 203, 411, 433, &c.;
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where situate, 5, n. ; its fruits, 4 ; the

portion of the distressed, 25.

Pardon, -will be granted to the penitent,

149.

Parents, to be honoured, 229, 408 ; make
their children infidels, 232, n.

Patience recommended, 59, 387 ; the sign

of a true believer, 162, n., 391, 410.

Patriarchs before Moses, neither Jews nor
Christians, 17.

Pen, with which God's decrees arc written,

460.

Penitents, their reward, 162.

Pentateuch, vide Law.
Persians overcome by the Greeks, 330, n.

Peter (St.) his stratagem to convert those
of Antioch, 361, n.

Pharaoh, his story, 127, 172, &c. 316, &c.

384 ; the common title of the kings of

Eg}-pt, 127 ; a punishment used by him,
372; his presumption, 399.

Phineas Ebn Azura, a Jew, his dishonesty,

45, n. ; his indecent expressions con-
cerning God, 56, 90, n.

Pico de Adam, vide Serendib.
Pilgrimage to Mecca, commanded, 23 ; di-

rections concerning it, 23, 47, 276, &c.
Pledges to be given, where no contract in

writing, 34.

Plurality of worlds, the belief thereof
imputed to Mohammed, 1, n.

Poets censured, 308.
Pomp of this life, of no value, 322.

Polygamy, vide Marriage.
Prayer, commanded and enforced, 6, 14,

264, 328, 331, &c. ; directions concerning,

58, 73, 82, 234, 237 ; not to be
entered on by him who is drunk, 65

;

before reading the Koran, 222, &c. ; for

the penitent, 383.

Predestination, 52, 228.
Pre-existence of souls, a doctrine not un-
known to the Mohammedans, 135, n.

Pride, abominable in the sight of God, 230.

Prideaux (Dr.) charges the Mohammedans
with cruelty, without foundation, 444, n.;

confounds Salman with Abd'allah Ebn
Salam, 223, n. ; his partiality as to the
story of Abraha's overthrow, 500, n.

;

confounds Caab Ebn al Ashraf, the Jew,
with Caab Ebn Zohair, the poet, 45, n.

;

misled by Elmacinus, 444, n. ; misquotes
a passage of the Koran, 456, n. ; mis-
taken in asserting Mohammed might
marry his nieces, 348, n.

Prodigality, a crime, 229.

Prophets, their enemy will have God for

his, 13 ; rejected and persecuted before
Mohammed, 101, 169; not chosen for

their nobility or riches. 111; vide Sinai.

Prosperity or adversity, no mark of God's
favour or disfavour, 489.

Punishments and blessings of the next life,

119, &c.

Quails given by the Israelites, 7 ; what
kind of birds they were, i6. n.

Quarrels between the true believers to \)e

composed, 418 ; to be avoided on tho
pilgrimage, 23.

Quietism, Mohammedans no strangers to it,

590, n.

Kafe (Abu), a Christian, offers to worship
Mohammed, 46.

Rahun, vide Serendib.
Raina, a word used by the Jews to Moham-

med, by way of derision, 14.

Al Rakim, what, 238.

Ramadan (the month) appointed for a fast,

22.

Ransom of captives disapproved, 146.

Al Rass, various opinions concerning it,

299, n.

Razeka, an idol of Ad, 122, n.

Religion, no violence to be used in it, 31
;

fighting for it commanded and encou-
raged, 22, 52, 70, 140, 149, 151, 278, 449;
divided into various sects, 283; harmony
therein recommended, 48 ; whether those
of any religion may be saved, 9, n.

Repentance, necessary to salvation, 62 ; a
death-bed one ineffectual, ib.

ResuiTcction asserted, 231, 421, 473, 485

;

described, 285, 421 ; the signs of its

approach, 473 ; its time known to God
alone, 339, &c.

Retaliation (the law of), 21.

Revelations in Avi'lting given to several pro-

phets, 2, n. ; what are now extant
according to the Mohammedans, ib.

Revenge allowed, 279.

Riches will not gain a man admission into

Paradise, 355 ; employ a man's life, 498.

Right way, what the Mohammedans so call,

l,n.

Righteous, their reward, 168, 325, 339.

Righteousness, wherein it consists, 20.

Rites, appointed in every religion, 280.

Rock, whence Moses produced water, 8.

Saad Ebn Abi Wakkas, 138, 329, n.

Saad Ebn Moadh, his severity, 146, n,

;

dooms the Koradhites to destruction,

345, n.

Saba, queen of, vide Balkis.

Saba, the wickedness of his posterity, 'and

their punishment, 353.

Sabbath, the transgression thereofpunished,

134.

Safa and Merwa (mountains of), two mo-
numents of God, 19.

Safiya bint Hoyai, one of Mohammed's
wives, 419, n.

Al Suhira, one of the names of hell, 479, n.

Saiba, 95.

Sajaj, the prophetess, 89, n.

Sakia, an idol of Ad, 122, n.

Sakhar, a devil, gets Solomon's signet and
reigns in his stead, 374, n. ; his punish-
ment, ib.

Saleh, the prophet, his story, 123, &c. 305,
&c. 313; videThamud.

Salema, an idol of Ad, 122, n.
,
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Salsabil, a fountain in paradise, 475.

Salutation, mutual, recommended, 71.

Al Sameri, the maker of the golden calf,

who, 7, n. ; 260, n.

Sarah, wife of Abraham, her laughing, 182.

Satan, his punishment for seducing our

first parents, 117; believed to assist the

Koreish, 144.

Saul, his stoiy, 29.

Sects and their leaders, shall quarrel at the
resurrection, 20.

Sejjin, what, 482, n.

Sennacherib, 227, n.

Separation (the day of), a name of the day
of judgment, 403.

Serab, what, 292.

Serendib (the isle of), Adam cast down
thereon from paradise, 5, n, ; the print of

Adam's foot shown on a mountain there,

ib.

Sergius, the monk, 223, n.

Serpent, his sentence for assisting in the

seduction of man, 127, n.

Seventy Israelites demand to see God ; are

killed by lightning, and restored to life at

the prayer of Moses, 7.

Al Seyid al Najrani, a Christian, offers to

worship Mohammed, 46.

Shamhozai, a debauched angel, his pe-
nance, 14, n.

Shas Ebn Kais, a Jew, promotes a quarrel

between Aws and Khazraj, 48, n.

Shechinab, misinterpreted by the commen-
tators, 30, n.

Sheddad, son of Ad, makes a garden in

imitation ofparadise, 488, n. ; is destroyed
in going to view it, ib.

Sheep, the prodigious weight of their tails

in the east, 114, n.

Shem, raised to life by Jesus, 41, n.

Shoaib, the prophet, his story, 125, &c. 184.

Signs, the meaning of the word in the

Koran, 6, n.

Al Sijil, the angel who takes an account of

men's actions, 272.

Sin, the irremissible one, in the opinion of

the Mohammedans, 11, n. ; the seven
deadly sins, 64, n.

Sinai (mount) lifted over the Israelites, 9,

12 ; the souls of all the prophets present

at the delivery of the law to Moses
thereon, 46, n.

Simon the Cyrenaan, supposed to be
crucified instead of Jesus, 42, n.

Sirius, or the greater dog-star, worshipped
by the old Arabs, 429.

Slaves, how to be treated, 291 ; women not
to be compelled to prostitute themselves,
ib.

Slander forbidden, 419 ; the punishment of

those who slander the prophets, 157, &c.

499.

Sleepers (the seven), their story, 238, &c.

Smoke, which Avill precede the day of
judgment, 402.

Sodom and Gomorrah destroyed, 183.

Sodomy, 62.

Sofi^n (Abu) commands the army of the
Koreish at Ohod, 50, n. ; and the convoy
of the caravan at Bedr, 139, n. ; chal-
lenges Mohammed to meet him at Bedr
a second time, 52, n. ; but fails, 55, n.

;

embraces Mohammedism on the taking
of Mecca, 447, n. ; expostulates with
Mohammed, 284, n.

Sohail Ebn Amru, treats with Mohammed
on behalfof the Koreish, 416, n.

Soheib, flies to Medina, 24, n.

Solomon, succeeds David, 310 ; has powor
over the winds, 270, 374 ; his andDavid's
judgment, 270; his manner of travelling,

310 ; what passed between him and the
queen of Saba, 311, &c. ; a trick of the

devil's to blast his character, 13 ; cleared

by the mouth of Mohammed, ib. ; orders

several of his horses to be killed, because
they had diverted him from his prayers,

374 ; is deprived of his signet and his

kingdom for some days, ib. ; his death

concealed for a year, and in what
manner, 353, n.

Soraka Ebn Malec, the devil appears in his

form, 144.

Soul, the origin of it, 235.

Spoils, laws concerning their division, 138,

143, 444.

Stars darted at the devils, 210, n.

Stoning of adulterers, 37, n.

Striking, an epithet of the last day, 497.

Supererogation, 234.

Sura, or chapter of the Koran, 156, n.

Sun and Moon, not to be Avorshipped, 391
;

are subject to God and the use of man,
121, 137, &c.

Swearer (a common) not to be obeyed, 460.

Swine's flesh, vide Food.

Table, caused to descend from heaven by
Jesus, 97; of God's decrees, 102.

Tables of the law, 131,

Tabuc, the expedition of, 154, 164.

Tagat, the meaning of the word, 31, n.

Taleb (Abu) Mohammed's uncle, 163, n.

;

Mohammed refuses to pray for him, on
his dying an infidel, ib.

Talat, vide Saul.

Tasnim, a fountain in paradise, 483.

Tebala and Jorash, their inhabitants

embrace Mohammedism, 151.

Temple of Mecca, vide Caaba : of Jerusa-
lem, built by genii, 352.

Thalaba grows suddenly rich on Moham-
med's prayer for him, 158, n. ; refusing

to pay alms is again reduced to poverty,

ib.

Thakif (the tribe of) demand terms of

Mohammed, which are denied them,

233, n.

Thamud (the tribe of) their story and
destruction, 123, 278, 282, 390; vide

Saleh.

Theft, its punishment, 86.

Throne of God, 31 ; will be bonie by eight

angels on the day of judgment, 163.
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Thnnder, celebrates the praise of God,
201.

Tima Ebn Obeirak, his theft, 78, n.

Time computed by the Sun and Moon,
108.

Titian, the name of the person supposed to

be crucified in Christ's stead, 42, n.

Tobba (the people of) destroyed, 403.

Toleihah, the false prophet, 89, n., 342, n.

Towa, the valley where Moses saw the

burning bush, 479.

Tribute, its imposition, 152.

Trinity, the belief thereof forbidden, 80, 92,

True believers, who are such, 281.

Trumpet, will sound at the last dav, 315,

382.

Variety of languages and complexions hard
to be accounted for, 232, n.

Victor}- of the Greeks over the Persians
foretold by Mohammed, 330.

Visitation of the Caaba, 23.

Unbelievers described, 356 ; their sentence,

19, 67, 309, 404.

Unity of God asserted. 504.

Unrighteousness punished, 170.

Usury forbidden, 34, 333.

Al Uzza, an idol of the Meccans, 74, n.,

380, 427.

Al Walid Ebn al Mogheira, a great enemy
of Mohammed, was a bastard, 460, n.

;

derides Mohammed for calling God al

Rahman, 136 ; has his nose slit, 460, n.

;

bis prosperity and decay, 471 ; hires

another to bear the guilt of his apostasy,

428; his death, 214.

Al Walid Ebn Okba, 418, n.

War against infidels, commanded and
recommended, 70, 146, 410, &c.

Waraka Ebn Nawfal, acknowledged one
God before the mission of Mohammed,
70, n.

Wasila, 95.

Water produced from the rock by ^Moses, 8.

Weight to be just, 126, 482.

Whoredom, laws concerning it, 61, 287.

See Unbelievers.
Wicked, their sentence, 171, 209, 476.

Widows, to be provided for, 29 ; lavrfl

relating to them, 28.

Wife ought to be used justly, 76; may be
chastised, 65 ; the niunber ofwives allowed
by the Koran, 59 ; their duty to their

husbands, 27 ; see Adultery, Divorce,
and Marriage.

Wills, laws relating to them, 95.

Winds, their use, 333 ; subject to Solomon,
270, 374.

Wine forbidden, 25, 93.

Witnesses, laws relating to them, 76, 82

;

necessary in bargains, and to secure
debts, 34.

Witchcraft used against Mohammed, 505.

Women, ought to be respected, 59 ; and to

have a part of their relations' inheritance,

60; not to be inherited against their will,

62 ; to be subject to the men, 64 ; un-
clean while they have their courses, 26

;

some directions for their conduct, 290,

387 ; the punishment of those who
falsely accuse them of incontinence, 287,

289 ; those who come over from the
enemy, how to be dealt with, 448.

Works of an infidel, will appear to him at

the last day, 101.

Al Yamama, its inhabitants awarlike people,

415.

Al Yaman, the inhabitants thereof slay

their prophet, 265, n. ; they are destroyed
by Nebuchadnezzar, ib.

Yat'hreb, the ancient name of Medina, 343.

Al Zabir, mount, 131, n.

Al Zacat, vide Alms.
Zacharias, praying for a son, is promised

John, 40, 248 ; educates the virgin Mary,
40.

Al Zakkdm, the tree of hell, 232, 367.

Al Zamharir, what. 111, n.

Zeid Ebn Amru, acknowledged one God
before the mission of Mohammed, 70, n.

Zeid, the husband of Zeinab, his story, 346;
the only person, of Mohammed's com-
panions, named in the Koran, 347, n.

Zeinab, her marriage v.ith Mohammed, 347.

Zenjebil, a stream in paradise, 475.

Zoleikha, Joseph's mistress, 189.
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