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LETTER VII.

i

MY DEAR SON,

The difficulty of oppofingthofe rational

Chriftians (for fo they ftyle themfelves)

whom I mentioned to you in my laft

letter, confifts in their appealing to

fcripture whenever it countenances their

opinions, and terming thofe texts inter-

polations which prefs hard upon their

doctrines. We mail foon fee what tef-

timony we poflcfs to difprove their fa-

Vol. II, B vouritc
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vourite afiertion, refpeding the pre-

tended early corruption of the facrcd

volume.

Gur prefent antagonifts admit the af-

fittancesofhuman learning. They have,

called in its aid to difprove fcripture tef-

timony, nor have the champions of our

faith fhrunk from the teft. They have

tried to invalidate the Mofaic account of

the deluge, and of the age of the world,

by proofs drawn from natural hiftory ;—

from the various ftrata of different mi-

nerals and fofuls which have been fuc-

ceffively depofited in the earth;—from

the accumulation of foil upon torrents

of lava which have flowed from the e-

ruptions of burning
mountains ;

and from

a variety of other fuppofed vefliges of

the vaft antiquity of matter. Schemes

of creation, which have agreed only in

two points, namely, in their contradict-

ing the affertions of revelation, and in

& their
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their infuperable abfurdity, have fup-

planted each other. Each of them has

reigned the faftiionable theory of the

day, and then funk into oblivion.

Thejfe puerilities have, however, had

one advantage: they have provoked

inveftigation, and have induced perfons,

who unite found knowledge with hu-

mility, to ftep forth in defence of thofe

truths which the wifeft and beft of man-

kind revered. The merits of Bry-

done's difcoverses have been reduced to

the agreeable language in which he

drelTed the jejune communications of

his deiftical correfpondents j and the

fyftems of Buffon and Darwin have been

exploded by deeper reafoners, and more

indefatigable geologifls. The book of

nature has been fearched with minute

inveftigation ; and it has been found to

fpeak the fame language with the book

of Revelation.

B 2 The
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The records of one of the moft an.

cient nations on the face of the earth

were appealed to; and it was triumph-

antly proclaimed, that the fcriptures of

the Hindoos would overturn the alle-

gorical fabric of Mofaical teftimony.

How wonderfully does the wifdom of

God bring to nought the devices of pre-

fumptuous man ! The very attempt

that was expected to difprove the fa-

cred writings has aftonimingly tended

to confirm them. Traditions of the

fall of man, of the deluge, the charafter

of Noah, and the promifed reftoration

of mankind by a divine Saviour, are

preferved among the old Sanfcrit litera-

ture, blended indeed with fable, but

fufficiently diftinft to fhew their original

fignificancy. They conftantly defcribe

the evil fpirit by the image of a ferpent

;

and the gigantic remains of ancient art

which appear in the ifland of Elephanta

illuftratc
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illuftrate* thefe records j for a conqueror

is there reprefented as treading upon a

ferpent. Let me obferve, that the fame

image frequently occurs in Pagan my-

thology. Of all the forms of idolatry,

it feems moft flrange that this dan-

gerous orTenfive reptile fhould receive

divine honours; yet it is fuppofed to

have had more worfhippers than any

other idol. But in that worlhip much

of its myfterious enmity to man, and

fomewhat of its future humiliation, was

fignified. , It feems as if the Almighty

compelled the prince of darknefs to

affift in keeping up a faint idea of the

truth, even in that fpecies of worlhip

which he malicioufly invented to pro-

claim and to continue the depravity of

mankind.

But to return to the difcoveries made
by refearches into Indian antiquities.

It is no lefs certain than ftrange, that the

B 3 dodlrine
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doarine of the Trinity is alfo preferved

in thefe writings. The Brahmins have

interpolated the life of their fabulous

Chreefhna with the following remark-

able facts taken from the hiftory of the

true Redeemer : His humble birth (an

extraordinary incident to be copied by

a people who are more fcrupulous than

any other refpeding the antiquity and

pure nobility of defcent). The vifit of

the magi; which remarkable fad is

now difcovered to have been caufed by the

predi&ions of Zoroafter, a Perfian fage

who was contemporary with Daniel at

the court of Cyrus, and -is known to

have travelled into Judea* He abfo-

lutely foretold, that a facred perfonage

would be born of a virgin; and that his

coming would be announced by a ftar,

whofe radiance would guide his wor-

fhippers to the place of his nativity.

The maffacre of the infants is alfo pre-

ferved
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ferved in thefe records. Chrift's dr>

fcent into Hades, and afcenfion into

Heaven. The Mofaicai names of coun-

tries are alfo retained among the Hin-

doos; as are the names, and fome traces

of the hiftories, of Abraham, Jofeph,

Mofes, and Solomon.

To thefe atteilations of the widely-

extended knowledge of fcripture fads,

I may add the teftimony of Greek and

Roman writers, who undefignedly efta-

blifh the authenticity of that religion

which their rulers drove to eradicate,

and of whofe founder and early preachers

they wifhed to infufe a contemptible

idea. Tacitus and Suetonius relate,

that the world in general was in anxious

expectation of fome great character

about the time of our Lord's birth.

The principal part of his hiftory, of the

labours and fufferings of his apoftles and

the primitive Chriftians, with the de«

B 4 ftru&ion
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ftru&ion of the Jewifh nation, have re-

ceived this indireft confirmation from
the enemies of our faith, who wrote at

the time when thefe tranfatfions took
place. The impoftor Mahomet has

iince given his impure evidence to the

fame fadls. The departure of a fhcp-

herd people from Egypt, who had been
ill-ufed by the natives ; the prefervation

of Mofesi the journeyings of the fu-

gitives, their fettlement in Canaan, and

fubfequent abhorrence of idolatry, are

preferved by very ancient authors.

Egyptian, Phoenician, Greek, and Ro-
man writers, relate traditions refpe&ing

the orignal formation of the world from
rude fhapelefs matter; the fabbatical

mftitution ; a (late of original innocence,

and of wilfully incurred depravity ; the

inftitution of facriflce, a rite which hu-

man invention never could have com-
bined with the pardon of fin, but which

is
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is general in almoft all nations ; the

exiftence of an evil fpirit; an expected

Saviour ; the great age of the patriarchs ;

ten generations before the deluge; eight

perfons preferved in the ark, and the ge-

neral difperfion of mankind. Whoever

can believe that fuch a correfpondent

detail of facts could be accidentally in-

ferred by authors living in ages and coun-

tries widely diiTevered, without being

derived from one general tradition, need

not urge want of credulity as a reafon

for rejecting Mofaical teftimony.

The fulfilment of prophecies is ano-

ther proof of the divine infpiration of

the Old Teftament ; and I would en-

treat you to give particular attention to

the writings of the learned on this in-

terefting fubjccl:, where you will find

proofs of the literal accomplishment of

prophecies which were certainly deli-

vered many hundred years before.

B 5 Princes



Princes are pointed out by name, as

Jofiah and Cyrus, who, fome genera-

tions before their birth, were appointed

to overthrow idolatry, and to reftore

the Jewifh church. Cities are devoted

to deftrudtion, which at the period of

the prophets' infpiration were flourishing

in the higheft ftyle of Afiatic grandeur.

Could mere human prefcience have

taught Ifaiah, that Babylon fhould fhine

with a fplendor unknown in the annals

of former times, and then become a

noifome pool, a dangerous morafs, the

haunt of wild beads and venomous rep-

tiles ? In his days it was the capital of

a fmall ftate, and firft known to the

Jews by ambafladors which its monarch

fent to congratulate Hezekiah on his

recovery from ficknefs.

Could Ezekiel have forefeen, without

fupernatural aid, that the flouriihing city

of Tyre, which in his time contained

in
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in her harbours the riches of the then

known world, fhould be overwhelmed by

a mighty conqueror, whom, from his ce-

lebrity and extended triumphs, he calls by

the name of the terrible fubduer of his

native land ? Could he, uninfpired, have

related the very circumftances of the fiege

by which Alexander afterwards fubdued

that famous city, or the fucceeding ca-

lamities which mould reduce the proud

miftrefs of the fea,. whofe merchants fat

among princes, to a barren beach, on

which, at this time, a few neceflltous

fifhermen continue to build their mifer-

able huts, and to fpread their nets to the

fun?

Daniel was a captive among the Chal-

deans j and during the early part of

Nebuchadnezzar's victorious reign, no

feeds of diilblution appeared in his ex-

tenfive empire. Yet that was the pe-

riod in which the prophet di'clofed to

the King the luccefTion of three other

B 6 monar*
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monarchies. The Perfians, the imme-

diate followers of the Affyrians, were a

people then fcarcely known ; but the

holy feer extended his views to the ifles

of the Gentiles, as Greece was then

termed} and fore faw not only the con-

flidts between Alexander and Darius,

but the wars of his fuccefibrs, the rife

of Roman greatnefs, and events which

evidently extend to the end of time.

Could this man, though proverbially

endowed with wifdom, difcover thefe

remote contingencies by mere political

fagacity ?

Was it with human ken that Mofes

looked through the long records of

time, and traced the future fortunes of

the people whom he was conducting

along the wildernefs in fearch of a pro-

mifed country ? He faw that they were

ftubborn and difobedient 5 but he faw

alfo, that the Almighty, however fevere

in
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in punifhing the immediate offenders,

fteadily adhered to the race of faithful

Ahraham, and renewed with the rifing

generation the covenant which he had

made with the patriarchs, their pious

anceftors. Had not he, therefore, who

fo well knew the unchangeablenefs of the

Divine nature, reafon to conclude, that

if they continued to offend they would

always be corrected and fpeedily pardon-

ed ? Yet he predicted the Babylonifh cap-

tivity, and their return to their native land;

the appearance ofa prophet like unto him-

felf, that is, the proclaimer of a divine

difpenfation, whom they were com-

manded to hear ; the punifliments in-

cident to their rejection of that mild

and merciful law which was to be de-

livered through a mediator, as they them-

felves requefted at the time when they

were overwhelmed by the terrors of the

divine appearance at Sinai, Their difper-

4 fion
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fion into all nations, and their final refto*

ration in the latter days. Three thoufand

two hundred and fifty years have elapfed

fmce the death of Mofes, and one of his

predi&ions ftill remains unfulfilled.

I cannot, without feeling a fentiment

of horror, follow thofe who dare to

queftion the infpiration of our Lord's

prophecies. If there be any truth in

hiftory, Chrift fuffered about forty years

before the dcftru&ion of Jerufalem, the

particulars of which event he foretold

with minute exactnefs. At the time of

his paffion, Judea had been recently in-

corporated with the Roman empire $

it was governed by ©ne of its officers,

and was protected by its legions. The

Jews had no caufe to dread any foreign

enemy ; and as to the probability of

domeftic infurrection producing fuch

fatal confequences as the total overthrow
5

©f their ftate, by provoking the indig-

nation
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nation of their mailers, the Romans had

given no previous inftance of fuch fe-

vere treatment of their tributaries j and

the Jewifh hiftorian plainly proves, that

Titus was reluttantly urged to cruelty

by unheard-of provocations; and that

it was his particular wifh to preferve the

temple, the awful fite of Mofaical Wor-

fhip, even after it had been made the

afylum of that defperate faclion which

fulfilled the divine prediction, and pro-

claimed by their crimes the authority of

the Mefliah, whom they abjured. This

temple owed its deftruction to one of

thofe accidents by which the Almighty

continually confounds the purpofes of

man, and makes fecond caufes fub»

fervient to the plans of his providence.

Contrary to the avowed determination

of Titus, it was deftroyed ; and with it

fell the difpenfation which had been fu-

perfeded
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perfected by the commiflion of the re-

jected Jefus.

You will remember, that the hiftories

which proclaim the accomplifhment of

thefe, and various other important pro-

phecies, were not written by perfons

who were interefted in the events fo

correfponding. The ancient Greek and

Roman authors were Pagans. If they

really knew of the exiftence of a fmall

fecluded nation, who lived by pafturage

amid the mountains of Paleftine, they

defpifed their infignificance, and hated

them for their unfocial habits. If they

bore tefiimony to the truth of the facred

oracles, it was unintentionally ; for they

had either never heard of them, or they

knew of their exiftence only from vague

indefinite rumour. They laboured to

exalt the triumphs of an Alexander and

a Titus, and thus gave their undejigned

atteftation
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atteftation to the omnifcience of an un-

known God.

It was Jofephus, a Jew, whofe bigoted

attachment to the law of Mofes had

refitted the miracles of the Median, and

the preaching and fufferings of his dif-

ciples, who was chofen by the Almighty

to declare to the world that all which

his beloved Son had foretold was ac-

complifhed by thp ruin of a nation, and

the downfai of a worfhip, which the

hiftorian with patriotic zeal laboured to

magnify and preferve. A paflage has

been inferted* in this writer's works,

which briefly defcribes the main cir-

cumftances of our Lord's life, and ac-

knowledges that his doclrines then ex-

ifted. The learned are generally agreed

in rejecting this, as a clumfy forgery,

from its appearing in the form of an

infulated paragraph, without any ante-

cedent or fubfequent reference; and

becaufe,
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becaufe, if Jofephus really wrote it, he

could not have continued zfincere Jew,

which all his writings prove him to

have been. The caufe of Chriftianity

gains by rejecling the fpurious pafiage ;

for, undefigned coincidence is a better

fupport than an elaborate vindication.

We may now affirm, that a Jew, who

joined with his countrymen in refufmg

to hear the prophet that Mofes had fore-

told, is one of our ftrongeft human evi-

dences to prove that he really came

from God.

We Proteftants receive another con-

firmation of our faith from the prophe-

cies ; and that is from thofe relating to

Antichrift, which have been fignally ful-

filled. A late writer * has explained the

predictions relating to this wonderful

power, which fhould corrupt, harafs,

* Kelt's " Hiftory the Interpreter of Pro-

phecy."

and
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and feduce the Chriftian world, as re-

lating to three oppofers of divine truth,

who have Jucceffively appeared; the Pa-

pal power, Mahometanifm, and Infi-

delity. The two former are univerfally

allowed, by fuch writers of the reformed

churches as have confidcred this fubjec~t,

to have been clearly prefigured in the

prophecies of Daniel, St. Paul, St. Pe-

ter, and, above all, in the Revelations;

The circumftances relating to the firft

are fo ftrongly marked, that it is impof-

fible to miftake the fimilitude j and it

is very worthy of obfervation, that, fo

early as the fourth century, thefe pre-

dictions were applied by the fathers to

fome enemy which mould arife out of

the ruin of the Roman empires and,

conceiving that it would be more ter-

rible to the faith even than Pagan Rome,

they prayed for the continuance of the

latter. We, who have lived to fee the

decline



decline of this formidable power, which,

fpringing out of the church of Chrift,

attempted to deftroy its parent, cannot

but fed awfully imprefled by recollect-

ing, that in the infancy of that church,

while the doctrines of its founder were

proclaimed by men divinely infpired,

while thofe doctrines were confirmed

by miracles, and, notwithftanding the

oppofition of perfecutors, collected dif-

ciples from every quarter of the world

;

—that then, even during that period of

internal purity, painful conflict, and fu-

pernatural aid, the apoftles predicted

the corruptions which profperity and

fecurity would introduce. They fore-

faw ufages directly contrary to the pre-

cepts which they had enjoined ; ani do-

latrous worfliip, notwithftanding their

marked prohibitions $ a cruel perfec-

ting power, in fpite of their injunctions

of brotherly love. They alfo announced

that
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that the days of this tyranny were num-

bered $ that true religion fhouJd furvive

the bloody conflict, and fhine forth with

renovated fplendor.

We will now proceed to view fome

of the internal evidences of the truth of

the two revelations which God has made

to mankind ; beginning with the Mo-
faic. If the hiftorical fcriptures of the

Old Teftament were fabricated by the

Jews, why did they invent fuch a dis-

graceful narrative of their own tranf-

greflions; their continual lapfes into

that fin Of idolatry which their laws fo

ftridly prohibited $ their defeats, cap-

tivities, and other chaftening calamaties ?

How diffimilar are their early records

from that of any other nation in thefe

particulars! They never triumph but

through the affiftance of God ; they are

often defeated, not through the weak-
nefs of the Deity whom they worfhip,

nor
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nor by the power of their enemies, but

becaufe they have grievoufly finned.

The like may be obferved with refpedt

to the prophecies which they have fo

carefully preferved. They are moftly

filled with fevere reproofs and awful

threatenings, occafionally directed to

other nations, but chiefly addrefled to

rebellious Ifrael and backfliding Judah.

The promifes of mercy are principally

diftant, and all prefaced by an intimation

that they muft be deferved by repent-

ance •, and they are interfperfed with

pofitive declarations of what muft have

been peculiarly painful to Jewinh pride

and prejudices, namely, that the Gen-

tiles, whom they defpifed and abhorred,

would become in their Head the chofen

people ofGod.

If Mofes was a mere human legiflator,

how comes it that his inflitutions are

ftill obeyed ? He flourifhed many ages

before



before Lycurgus, Solon, or Numa, who

were efteemed the wifeft of mankind in

the ages in which they refpedtively

lived ; and they travelled to remote

regions, to form a body of laws that

mould combine every poflible advan-

tage which collective wifdom could

bellow. Thefe laws were folemnly im-

pofed, and received with reverence

;

and the nations for whom they were

defigned grew powerful and renowned

under the influence of thofe inftitutions.

Yet of thefe nations, hiftory, my dear

child, is now the only repofitory. No
people, no body of men, not even a few

exiles, are influenced by what a goddefs

whifpered to Numa in " the Egerian

" grot," or by what Lycurgus from his

own perpetual exile bound his country-

men to obey.

The prefent inhabitants of Greece

boaft a defcent from that ingenious race

who
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who. were fo renowned in arts and arms.

After the conqucft of their country by

the Romans, they became a province

fubjecl: to that martial people, and go-

verned by the fame rulers; they were

afterwards feparated from it, and ho-

noured with the feat of independent em-

pire. In the fifteenth century they

were fubdued by the Turks, to whom
they have fince continued fubjecl. We
read of* n*o migrations arbitrarily im-

pofed by their conquerors i they remain

in the land of their fathers ; and neither

the Roman nor the Turk changed the

laws of the nations whom they enflaved,

except by feizing the fovereign autho-

rity. The manners of thefe people are

ftrongly marked by the peculiarities

which diftinguifh their anceftors ; and

even their flexile forms and elegant fea-

tures announce them to be the fame

individual race from which ancient art-

ifts
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ifts ilcetched thefe models of grace

and beauty which you have heard fo

highly extolled. Yet, though living

upon the fame fpot, and preferving

the fame manners, they retain no recol-

lection of the laws and polity of their

anceflors : while the Jews have con-

tinued a diftinff unmixed people-, and,

though they have been driven into every

nation under heaven, and cruelly treated

in all, they continue to be governed by

their own law; they preferve their own
cuftoms ; and they multiply (at leaft

they do not diminifh) under the unpre-

cedented calamities and perfections that

have purfued them, not for a fhort pe-

riod, but for above feventeen hundred

years. The Affyrians and the Romans
have either perifhed from the face of

the earth, or they have been blended

in the general mats of human kind.

The Perfians and the Greeks have

Vol, II. C changed
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changed their religion and their laws 5

but an obfcure people, who inhabited

a fmall tract of country, have preferved

their facred inftitutions, and the writings

in which they are contained, uncorrupt-

ed and unaltered, for above three thou-

fand years. Let fcepticifm account for

this aftonifhing circumftance by any

other means than by the peculiar Pro-

vidence and will of God, or by the

Itrong impreffion which the miracles

attending the firft promulgation of the

law, and the wonderful events of their

fubfequent hi (lory, have made upon the

minds of the people.

And may we not afk, would they in

early times have fubmitted to fuch

burdenfome ceremonies, unlefs they

had been convinced that their lawgiver

was authorized , by a divine command

to impofe them ? The exiftence of

thofe ceremonies authenticates the an-

9 tiquity
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tiquity of the books in which they are

enjoined ; while the nature of them

proves their divine origin. I need not

infift upon the excellency of the moral

law, which is acknowledged as far to

exceed the pureft dictates of heathen

wifdom, as the holinefs of the Gofpel

rranfeends that which is required by the

preparatory difpenfation. In that view

the Mofaical law fhould be principally

confidered. It was given in a dark ig-

norant period ; and its primary intentions

were to preferve a chofen people from

the reductions of idolatry, and to make

them, through their knowledge of the

true God, depofitaries of his promifes

for the future regeneration-of the world.

This idea explains the meaning of thofe

lacrifices for (in which were continually

enjoined, and which were calculated to

imprefs on the minds of thofe who
offered them a confeioufnefs of offence,

C 2 and
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and of the neceftity of fome atonement.

The reafon of many of the prohibitory

ftatutes cannot be clearly afcertained at

this diftance of time ; but, as we gain a

clearer light into the antiquities cf eaft-

crn nations, we may very probably dif-

cern the propriety of what we now

deem ftrange. Mr. Bryant* has ac-

counted for one extraordinary injunc-

tion, " Thou fhalt not feethe a calf in

** its mother's milk." He afcertains

that veal, boiled in milk, was a favou-

rite difh ferved up to the worfhippers

of the Syrian idols ; and that, by re-

finding the Jews from the ufe of it, the

Almighty gave them a protection againfl

the allurements of idolatry, which he

who knew the tendency of human ap-

petites could alone fugged. A change

of garments between the fexes is alio

* In his Treatife on the Authenticity of Scripture.

forbidden,
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forbidden, and for a fimilar reafon : a

promifcuous change of apparel preceded

the fhameful rites which were performed

in the temples of thofe impure deities

whofe " love-tales infe&ed Sion's daugh-

" ters."

I have heard both thefe injunctions

pointed out as arguments that the Deity

could not have propounded a law to

mankind which contained fuch fenfelefs

trivial reftraints ; and fince I have Cctn

the reafon of them explained by the

learned gentleman whom 1 have juft

mentioned, I have bov/ed with lowly

reverence to that Wifdom which could

defcend to regulate thofe minutiae of

manners that have fuch a powerful in-

fluence upon conduct; and, by forbidding

cuftoms which might lead to evil, could

thus ftrike at the germ of wickednefs.

The Old Teftament cannot be a

forgery of the Jews, for it clearly pre-

C 3 dids
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diets the birth and fufTerings of our

Lord. In proof of its exiftence many

centuries prior to thofe events, we can

produce the teftimony of heathen wri-

ters. It was -tranflated into the Greek

language, by the command of a King of

Egypt, three hundred years before our

Saviour's incarnation. This copy is

called the Septuagint, and it contains

all the prophecies which relate to

Chrinr.

Four hundred years before this Greek

tranflation of holy writ was made, the

Pentateuch, or five books of Mofes, had

been copied by the Samaritans. A
ilrong mtiond and religious enmity

fubfifted
' between the Jews and this

people, who were defcended from thofe

heathen colonics that fucceeded the ten

tribes in the land of Ifrael. No altera-

tions, therefore, could be made in the

\swJubfequcntly to that period, as either

party
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party would inftantly have perceived the

change, and have been anxious to de-

tedtand expofe the forgery.

To go back to an earlier part of

Jewifh hiftory. Copies of the law, and

other infpired writings, were fucceffively

de polked in the fancluary, and preferved

with the greater!: care. After the Baby-

lonifh captivity, they were again collected

by Ezra, about four hundred years

before the birth of our Lord. They

could not, therefore, be forged after

that event; for at that time a nation

was in being, whofe cuftoms proved

their exigence j and if they then exifted,,

even the prophecies in them which re-

late to the Meffiah mew them to have

been divinely infpired.

Whoever really believes in the truth

of the Chriftian religion, as delivered in

our Gofpels and other holy writings,

muft believe, not only in the Divine

C 4 con>
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comrniffion of Mofes, and the infpira-

tion of the prophets, but the aftual

reality of the facts which are contained

in the hiftorical Scriptures. Our Lord
and his apoftles frequently allude to

them, not as fables and traditions, but

as truths. The (lories of Balaam and

Jonah are among the mod fingular of

thefe narratives, and our fceptics term

them ridiculous and incredible. Yet
our Saviour confirms the latter, by

comparing his own lying in the grave,

a fact which no Chriftian can deny, with

Jonah's abiding three days in the body

of the filh that fwallowed him. Saint

Peter refers to the account of Balaam,

for an illufrration of the conduct of thofe

evil teachers who mould corrupt the

Chriftian doctrine in the laft days. No
Chriftian, I again repeat, can reject the

Old Teftament, and yet admit the in-

fpiration of Saint Paul, who affirms that

the
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the Jews were the depofitaries of the

lively oracles of God. He does not in

this famous text fpeak only of the law»

or the prophets, or of the hiftorical,

devotional, or moral books, but of the

whole Scriptures j and he informs the

Romans, that, by being made the guar-

dians of thofe facred writings, the Jews

poflefTcd a privilege which gave them

a decided fuperiority over the Gentile

world.

Before I proceed further, let me en-

deavour to give you a clear idea of

what infpiration means ; and I will copy

the instructive page of the Biihop of

Lincoln, as happily illustrative of the

Subject. " In fome cafes infpiration

*' fuggefts clearnefs and precifion in

" relating words and occurrences ; in

u others, it communicates fuperhuman
u ideas i in others, it delivers predic-

£< tions, which even the prophets them-

C 5
« f felves



[ 34- ]

cc felves did not underftand. But in

" every book which contains any in*

cc fpired truth, we may be certain that

M the Providence of God has guarded
* c the whole of that book from the ad-

" miflion offalfehood i for, would he lay

" fnares for his creatures, which the

" human underftandtng could notavoid?
<c Thefe obfervations particularly apply

'« to the hiftorical books, which are not

" mere national annals, but la compen-
'u dious feleclion of fuch events as tend

u to illuftrate God's manner of dealing

<c with the fons of men ; and their re-

" bellious conduct: to him, alfo to ex-

" plain the progrefs of prophecy, and

" from the fad proof of human cor-

" ruption to fhew the neceffity of re-

tc demption.'*

To the above let me add fome mifcel-

laneous obfervations collected from other

authors. " Miracles," fays Dr. Hey,,

" cannot
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" cannot be conceived credible in any

« other light, than as attefiators to the

« truth of a new revelation, or creden-

" cials to its teachers. The nrft mi-

« racks that ever were performed by

« man, graced the miflion of the Jewifh

« Legiflator, and firft High-Prieft, whem

« they were font to comfort their af-

" flicted countrymen, and to awe their

« unjuftoppreffors. Prophecy is a fpecies

<« of miracles. Were prophecies per-

f< fe£tly plain, it might feem poflible for

" human devices to accelerate or to ob-

« ftrucl their completion."' Sir Ifaac

Newton obferves, that, a little previous

to the accomplishment of a prophecy, a

more general expe&ation of fome impor-

tant event is excited j and the attention,

of the learned is more clofely dire&ed'

to thofe writings in which the myfterious>

prediction is contained. He therefore

fuppofed, that thofe relating to the de~

C 6 ftruftioEi
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ftru&ion of Antichrift were faft ap-

proaching; and fubfequent events have

juftified his conclufion, To far as the Papal

and Mahometan powers were prefigured

by this defignation.

The language of prophecy is not, as

infidels affert, vague and indefinite ; but

certain fymbols always refer to ft milar

explanations, A priibn, and prifoners,

are the common terms ufed to denote

a (rate of pagan ignorance. The fun,

moon, and flars, are the emblems of

the ruling powers -, and their fall from

heaven defcribes changes in the govern-

ments. Popular commotions, and wars,

are ever defcribed by the apt fimilitude

of raging waves of the fea. Allufions

to the earth denote times of tranquillity.

Nations are frequently defcribed by the

fymbols affumed by their kings. A
ram's head was one of the regal orna-

ments worn by the kings of Perfia;

and
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and the Macedonians were called the

goat's people two hundred years before

Daniel ufed thofe diftinguifhing figns in

the fublime and almost hiftorically de-

fcriptive prophecy which proclaims the

progrefs of the great '* Emathian con»

H querorV
Prophecy has often a double fenfe.

This confideration will enable you to

comprehend thofe predictions of Chrift

which are contained in the latter part

of the 24th chapter of St. Matthew,

and the correfponding pafTages in St.

Mark and St. Luke. They relate firfl

to the great changes which took place

hi the time of Conftantine, when the

kingdoms of this world became the

kingdoms of Chrift, and they will be

again fulfilled in the confummation of all

things.

* Rett's " Hiftory, the Interpreter of Prophecy."

Mofes
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Mofes wrote one thoufand years prior

to any Greek author. Malachi, the lad

of the prophets, was contemporary with

Herodotus the firft of their hiftorians.

The Jews efteemed Malachi the lad

of their infpired writers ; and after his

death they clofed the facred canon.

For, as prophecy ceafed with him, they

would not even mix thofe hiftorical facts

which they knew .to be true, fuch as

the books of Maccabees, with Divine

infpiration. The early Christians receiv-

ed only thofe books as facred which the

Jews had previoufly adopted. They
could neither add to, deduct from, nor

any wife alter, writings which, were alfo

in the hands of their adverfaries, and to

whofe decifion, as the ftandard of truth*

both parties appealed.

If great attention and much previous

information are necefTary when we per-

ufe the works of any ancient^ author,

muffc
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muft not thefe qualities be peculiarly

requifite when we examine a record

antecedent by many centuries to any

other compofition ? Inftead of cavilling

at the Old Teftament becaufe it is fo

contrary to our prefent habits and ideas,

a reflecting mind will fee in that very

contrariety a proof of its authenticity.

Its narratives, like thofe of the Gofpel*

are plain, chara&eriftic, natural, and

impartial. They are neither fludied

eulogiums on any particular hero, nor

a fyftematic regular account compofed

to further a particular aim. They tef*

tify that they pafs over large portions

of times and fome events which hap-

pened during thofe chafms are after-

wards incidentally defcribed. They

faithfully pourtray the weaknefies, the

fears, the de fires, and the forrows of

human nature, with a fimplicity which

proves them to be genuine defcriptions

of
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of real events. Incidents are preferved,

which a fabulift would either never have

thought of, or clfe have rejected as con-

trary to his defign. Adions are de-

fcribed, which would have been buried

in oblivion by any author who did not

feel his regard to the perfedion of his

compofition overwhelmed by a preter-

natural impulfe. The fublime ufes which

Dr. Prieftley afcribes to hiftorical know-

ledge, may be derived in their higeft per-

fedion from the ftudy of thofe writings

which many of his aflbciates take every

opportunity to decry.

It is worthy of remark, that travels

into the eaftern countries have always

tended to confirm the authenticity of

Scripture narratives and defcriptions, by

elucidating allufions, and proving the

txiftence of local ufages. I will only

inftance the Abyfllnian cuftom of wear-

ing a large horn, bound upon the head,

in
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in days of feftivity and triumph, which

Mr. Bruce mentions. This difccvery

illuftrates many pafTages in the Pfalms, in

which the royal fhepherd pours forth his

gratitude to his God for having <f exalted

€t his horn on high."

The types and figures which abound

in the Old Teftament are, by fome,

made a plea for rejecting it. It mud
be confefTed, that fertile imaginations

have often indulged themfelves in a

great latitude of fhadowy analogy be-

tween the two difpenfations of God's

will 5 but their carrying the fimilitude

to a ridiculous excefs, is no reafon why

we fhould deny a fact which revelation

attefts, I mean that there is a marked

and defigned coincidence. The pre-

paratory law was a fchoolmafter to bring

tht world to Chrift. The prom ifed

Saviour, faintly alluded to in the fen-

tence denounced on the ferpent, was

humbly
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humbly expefted by fucceeding ages *
till, at the grand epocha of fcledfog a
peculiar people to receive and prefe^ve
the divine promifes, the awful event of
his atoning facrifice was impreflfed on
the mind ofAbraham, the father of the

- feithful, by a vifible fign, which no pa-
rent could forget, namely, a command
to facrifice his long promifed, dearly
beloved fon. Bifliop Warburton's idca<

on this fubjeft illuftrates the rea-
fon of that extraordinary circumftance.
He thinks that Abraham was extremely
folicitous to know what the great Jpi,
ritual bleffings promifed to mankind'
through his feed fhould be.. In con-
fluence of his requeuing this com-
munication, he wrs required to facrifice
his fon. He prepared to obey, fully con-
fident that God would either reanimate
the lifelcfs corpfe, or by feme other
means fulfil the promifes which had been,

made
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made to him, and which he knew he

eould not forfeit by obedience to a po-

fitive command. He (tretched out his

arm to Hay his child; an angel (lopped

his hand, pointed to the vifible objtft

of a ram caught in the thicket s and, as

the bifho- fuppofes, communicated to

him a clear view of the great facrifice of

atonement, by one of his pofterity, ac-

cording to the flefh, being really offered

in that very place for the fins ofthe whole

world. Our Lord affures us, that Abra-

ham enjoyed the honour of a full re-

velation in this particular; « Your fa-

« ther Abraham rejoiced to fee my day,

« and he faw it and was glad." From

many paffages we may infer, that Abra-

ham's mind was imprefied with the

convi&ion that one of his race would

be the reftorer of mankind ; that is,

would fatisfy divine juftice for the

offence of Adam. The curfe which

had
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had been denounced upon the earth had
already been greatly, alleviated by the

blcffings which had been given to Noah,
to whom a regular return of feafons, of
feed-time and harveft, was promifed.

The fterility, therefore, which had in-

tervened between the fall and the Mood
had abated -, and we know that Abra-
ham's enlightened mind certainly looked

forward to Jpritual promifes.

You will perceive, from reflecting on
the above hints, that Ifaac really was a

remarkable type, or antecedent repre-

fenration, of the expiatory facrifice of

our Lord. Our prefent cuftoms are

not calculated to give you any juft idea

of the flrong effects which fuch fimili-

tudes were likely to produce 'among a

people who were addicled to expreflive

geftures and emblematical actions. The
eaftern nations have the fame tendency
at this time. The Almighty conftantly

adapts
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adapts the ftyle of his inftru&ionsto the

manners of the people to whom he ad-

drefles them ; and thus he enforces his

precepts, by adverting to the peculiar

habits, and propenfities of thofe wjiom

he requires to obey them.

The Mofaic and Chriftian difpenfa-

tions have this marked distinction, which

would alone prove their divine origin,

They made our habits and propenfities

Jubjervknt to the caufe of religion, which

was fuperadded to the natural character,

only changing it in thofe points which

were morally wrong. Remember this,

my dear child, and apply it to thofe vi-

fionary attempts at reformation which

the dangerous philofophy of the clofet

(fo inapplicable to real life) frequently

fuggefts.

To conclude the fubject of types, on

which I have enlarged further than I

intended. Christianity makes no ufe

of
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of them, hecaufe it leads to no other

difpenfation. The omiffion of them is

as ftrong a proof that no further decla-

ration of God's will is to be expected,

as the ufe of them in the Old Teftament

is, that mankind were by that conftantly

inftruded to look for a clearer revela-

tion. Let us remember, that they were

underfiood by the people for whofc ufe

they were intended ; that they encou-

raged the patriarchs and confefTors of

old times to Hem the torrent of general

corruption, and to feel a firm depend-

ence upon God j and they tend to con-

firm our faith, when, with hurrtble dili-

gence and profound attention, we in-

veftigate the awful plans that Providence

gradually unfolded.

It is become a fafliion among our

fceptics to allegorife fcriptural narra-

tives. This cuftom is alfo very preva-

lent among myftical enthufiaftic people.

The
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The method is extremely injurious to

the caufe of true religion; but God for-

bid that I fhould afcribe the fame mo-

tives to the two parties who adopt it.

The author of " The Rights of Wo-
cc men" called Mofes's account of the

fall an allegorical poetical ftory ; and

declared, that fhe would never view it

in any other light, though an angel came

from heaven on purpofe to convince her.

This lady, you mud know, though an

advocate for reafon, never reafoned

;

but formed her religion from feeling

and fentiment, and her philofophy from

intuitive knowledge. I truft, my dear

boy, that you never will reject the only

account of an event upon which our

religion is built, which was certainly

communicated by infpiration, and which

all our views of human life, and all our

refearches into antiquity, confirm—be-

caufc, in the plain brief narrative of

what
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what happened fix thoufand years ago,

there are forhe circumftances which you

cannot comprehend. The remem-
brance of the fall of our anceftors is not

preferved to fatisfy the curious, but to

inftrucl: the humble 5 not to gratify phi-

lofophical faftidioufnefs, but to open the

grand plan of God's government and

method of dealing with mankind. You
mud not confider it as a parable oc al-

legory, becaufe fcripture does not con-

tain one inftance of any allegory pro-

fc fling to relate an actual fad. Parables

abound in holy writ, but the flighted

attention may diftinguifh between thefe

and real hiftory. Figurative modes of

fpeech are continually ufed in the pro-

phetic and poetical parts of the Bible j

but the narration of any event is always

communicated in the plaineft and cleared

language.

The
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The Mofaical law is objected to, on

account of its enjoining a variety of fa-

crifices, between which and the forgive-

nefs of fins our reafoners can fee no

analogy. And we now come to the

true reafon of that virulent animofity

with which the defenders of the So-

cinian fyftem attack the Old Teftament

;

for they are confcious that they muft

either deny the divine inftitution of fa-

crifke, or abandon their objections to

the doctrine of the atonement. If the

former remains as the type, the latter

muft be received as the fulfilment.

.When a fact or a doctrine is plainly

declared in Scripture, no weight is due

to probable reafoning, metaphyfical

fpeculation, or conjectural criticifm,

We have only to examine whether it be

really there, and to fatisfy our minds

that the writings in which it is contained

Vol, II. D were
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were divinely revealed.* I fhall not

enter upon thofe arguments on which

natural religion is founded 5 for, how-

ever valuable they may be to thofe who

do not poffefs the light of the GofpeJ,

to us, who do, they certainly are but

fccondary considerations. Whatever

excellence may be theoretically afcribed

to the light of reafon, the ftate of thofe

nations who were guided by that alone,

irrcfragably proved the neceflity of a

divine revelation, to fix a proper ftan-

dard in morals, as well as to give juft

ideas of the Creator, and of the future

deftiny of man. The Greeks, though

a highly poliihed people, were very far

indeed, in thefe refpccls, below the

Jews, who were deftitute of many of

thofe natural advantages which the for-

mer poflefled. And as to favage na-

tions, we may fpeak of them from pre-

* Dr. Hey.

8 fent
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ferit experience^ in their rudeft ftate,

they even want words to exprefs the

effential truths on which religion is

founded,* Our deifts of latter times

have, indeed, talked well on the fubject

of morals j but are they aware that they

are indebted to Chriflanity for that clear

knowledge of duty which they pofTefs ?

Have they really more ftrength of mind,

a clearer difcrimination, a more ele*

vated fenfe of right, than nature be-

ftowed on Socrates, Plato, or Tully,

and thofe other great fages whofe names

have been preferved, from the general

wreck of time, as the wifeft and mofl

enlightened of mankind? Iffo, fame is

very unjuft to our prefent moralifts,

who, inftead of eclipfing their predecef-

fors, generally twinkle and difappear,

the meteors of the moment*

* Bryant.

Da Reafon
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Reafon tells us, it is probable that

the Being who created us will fup-

ply us with that light which nature has

denied. Without fupernatural aid, all

that we can difcover is, that a God muft

cxift, and that we depend upon him.

This knowledge, with a few inborn

notices of right and wrong, is all that

nature can bellow. Revelation teaches

us, that what reafon thought probable

really has happened. It produces a plan

correfponding with the perceptions of

nature ; and it calls on reafon to examine

the evidences by which it proves its

divine authority. It is the office of

reafon to examine thefe credentials with

the moft fcrupulous care, and by fuch

means to guard againft impofition. If

the new difcovery attefts its credibility

by miracles, by prophecies, by internal

marks ofomnifcient wildom, fuch as con-

fiftency of plan, moral purity, and fuit-

ability
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ability to the condition of humanity ; if

it is fupported by corroborating truths

which hiftory, chronology, local ha-
bits, and the fufferings of its preachers,

afford; above all, if it is confirmed
by any preceding or fubfequent re-

velation of the divine will, which

bears the above-named figns of being

genuine, reafon mud receive fuch united

teftimony, and bow to it as to the

authority of God.* Her bufinefs.then

is, not to cavil at what fhe difcovers of
myftery in this revelation, but to apply

her powers to investigate and enforce

the precepts that relate to human duty.

If reafon poflefTes that humility which
ought always to attend the qualities of
a finite being, me rnuft confels, that a
divine revelation rnuft neceffarily con-
tain fomething that her unafiifted powers

• The reader will here difcover the author's
obligations to Paley's Evidences. i

D 3 could
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could never have difcovered. If fhe

recolle&s her own gradual increafe, fhe

will know, that what was inexplicable

in childhood Teemed capable of folution

in youth, and became plain in rfcanhood.

If fhe attends to the varieties of the hu-

man mind, (he will own that it has

as many gradations as the human form.

If reafon is to decide on the attributes

of God, and the myfteries of Provi-

dence, fhould it not be the aggregate

wifdom of the Chriflian world, and no*

that of each individual ? But the former

has already decided, and bowed to re-

velation. The deifts, in their attempt

to erecl: the latter into an infallible guide,

do not merely afcribe fuch pre-emi-

nence to this quality when lodged in (he

bofom of a virtuous fage; but they

thus honour the reafon of a fool or a

villain, whom they furnifh *vith a ready

plea to rejeft the Gofpcl, if, through

negligence,
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negligence, incapacity, or wilful de-

pravity, they do not fee a motive for

its injundions, or the tendency of its

difcoveries. If they deny this conclu-

fion, they falfify their own principles

;

If they admit ir, rhey allow that the un-

demanding of a befotted Have of paf-

fion, and the dark bewildered mind of

an ideot, are proper judges of Deity.

Reafon, even in the bed of us, though

a noble, is a limited faculty ; liable to

miftake and confufion, and bounded in

its powers. Nature has not yet deigned

to unveil to it all its myfteries. Has

reafon, even in thofe branches of know-

ledge in which actual experiment may

aflifl. metaphyseal deductions, made

complete fatisfactory difcoveries ? Has

anatomy affifted her even to difcover.

her own jeat in the human body ? Can

(he tell by what variety of configuration

D 4 one
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embJage of atoms aflumcs the
appearance of a leaf, and another that
of a ftone? Are not gravitation, mag-
netifm,and eJeftricity, obliged to clothe
the,r]lm ited knowledge in thofe fcien-
tific terms which quaintly cover a pau-
city of ideas ? Let reafon fully explain
all the myfteries of the natural world;
for there, as well as in the world of
grace, me now "fees through a glafs
" darkly."

Knowledge is progreffive j but Chris-
tianity has ever been moll clearly un-
derftood in proportion to the degree of
light which mankind pofie

(

ffes. By
acknowledging this faft, we difprove
the affertions of thofe who infinuate
that our religion .derives any fupport from
ignorance and mental imbecility. In
the lapfe of ages we may more clearly
comprehend its myfterious parts. Great
progrefs has been made in found theo-

JOJical
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logical learning within thefe lad three

hundred years ; but we have apoftolical

authority for affirming, that* although

whatever relates to faving faith and

found knowledge may be known in this

life, full knowledge is referved for that

which is to come. There we fhail

know the divine nature even as we arc

known. In this infancy of our being

we cannot, neither is it neceflary that

we mould.

Does any reafonable perfon wonder

that favages know lefs than civilized

people ? Is it unjuft that brutes ihould

only comp rehend what fuits their na^

ture ? We grant it would be fo, if the

duties of men were required from brutes.

The limited knowledge of man would

be equally unjuft, if he were commanded

to exercife the faculties of angels. The

path of his duty is plain. If a finite

being may dare to judge of the motives

D 5 of
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of Omnifcience in partially revealing

the myfteries of the divine nature, may

we not fuppofe that it was thereby in-

tended to exercife our humility ? (hu-

mility, a very much reprobated quality,

and yet the ground-work of all Chrif-

tian graces.) Another motive may be,

to give us an experimental proof that

we are now in the early or infantine

(late of our being 5 in which thofe fa-

culties begin to expand that fhall in a

future ftage acquire vigour and perfec-

tion. This, if we will truft the declared

word of God, will really be the cafe j

and, doubtlefs, the third reafon for this

mixture of difcovery and concealment*

which we perceive in fcripture, pro-

ceeds from a wi(h to quicken our defire

for that promifcd felicity in which every

fecret will be revealed;

Dr. Hey, fpeaking of myfteries* or,

as he frankly calls them* unintelligible

'- * doctrines,.
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doctrines, obferves, " That to throw

" afide notices from Heaven, becaufe

" we cannot underfland them, is like

" favages throwing gold and jewels into

" the fea. And we do the fame, if, in

€t order to avoid difficulties, we lower

" them to what we efteem common
" fenfe. Whether we underftand God's

"meffage or not, it is our bufineis

« faithfully to record it, and by prayers

€t fermons, hymns, and the like, to inv

"print it on our minds."

Away then with thofe arguments

which are drawn from analogies be-

tween what cannot refemble each other,

human motives and divine deciuens

!

Tell us not that a great prince* might

act more nobly than Chriftianity repre-

fents the Deity to have done, in not

forgiving rebels without a ftipulated

ranfom! We know, becaufe reafoa

affures us, from her examination of the

D 6 evidences
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evidences above referred to, that he hai

made two revelations of his will ; both

of which are founded on the fame idea

of propitiation for fin. One enjoined

typical facrifkes, the other records one

great expiatory atonement. We alfo

know, that either from the pra&ice of

the patriarchs, or from fome gleam of

knowledge caught from revelation, fa-

crifices univerfally prevailed in the hea-

then world, and were even praftifed in

fome of the American regions, though

that continent had not, from time im-

memorial, any correfpondence or in-

tercourfe with the old world. Various

fuppof&d efficacies were affigned to

thefe rites. With fome nations they

were expiatory ; with* others, offerings

of gratitude ; but one general idea pre-

vailed, namely, that they were accept-

able to the gods.

We
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We have, in my opinion, no more

to do, after we have exanined the cre-

dibility of the evidences by which Scrip-

ture proves its divine origin, than'to de-

termine whether what we now call-by that

term be really the fame as was originally

dictated by divine infpiration. Great

learning is requifite to inveftigate the

firft point with the fcrupulous attention

that it well deferves ; on the latter head,

a few obfervations will enable us to

form a juft opinion.

The Scriptures have ever been pre-

ferved with peculiar care* Without

referring to miraculous interpofition,

we may fay, that the fame divine Power

who caufed his will to be revealed to

mankind would certainly guard the

knowledge of fuch revelation, through

the intervention of thofe fecond caufes

by which he regulates human affairs.

The reverence which the Jewifh and

Chriftian
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Christian church felt for their refpeftive

charters, caufed them to multiply and
circulate copies. Every Jew was con-
strained to have a tranfcript of the law
in his houfe, which he was daily to re-

hearfe to his family; while the original,

by which the fidelity of the reft was
afcertained, was preferved in the ark of
the covenant. Numerous copies of
the Chriftian facred writings were alfo

quickly difperfed ; and, as feds and
herefies fprang up early in the church,,

the greateft care was taken that there

fhould be no corruption of thofe holy

records, to whofe decifion both parties

appealed.

We have many manufcripts of the

various books of Scripture : fome are

above a thoufand years old, and fome

have been procured from remote coun-

trieso We have verfions in various

languages i yet all agree in affirming

the



the fame great fundamental truths. Dr»

Kennicotexaminedfeven hundred ancient

manufcripts of the Old Teftament, with-

out perceiving one material difference,/

The Septuagint differs in no effential

point from the Hebrew y and the Sa»

maritan copy of the law is faid to have

only two interpolations, which were

immediately noiiced by the Jews.

The Trinitarians are charged by the

Socinians with having corrupted the Gof-

pels. Are they aware that they borrow

this charge from thofe whom we term

the orthodox, who, fo early as the fe-

cond century after Chriff, accufed the

heretics of thofe times of this enorrnous

offence? The early diffufion of the

Scriptures, and the great reverence

which the primitive Chriftians had for

them, render either charge highly im-

probable.. The New Teftament did

not
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not then reft quietly upon the (helf, as
an heir- loom, porTcfle.d with indifference,

and feldom reverted to. It was daily

examined by people who had the moft
awful objedls of death and torture al-

ways before their eyes ; who felt them-
felves called upon either to deny its va-
lidity or to die in its defence ; who faw
in it the hope of immortality, and their

title to an inheritance in a happier
world.

As thefe reafons may perfuade us,

that any material alteration could not
take place 5 fo we have hiftorical evi-

dence to prove that there did not. Dr.
Paley fhews, that whoever attempted
to give a narrative of our Saviour's

life agreed in one general ftory, and re-

prefented one uniform character. Even
thofe Tpurious gofpels which the church
early difcovered and rejeded, though

they
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they intermix many fables, yet retain

the evangelical portrait and hiftory of

Chrift. Thefe gofpels were moftjy

forged to fupport early herefies ; fome

of which denied that our Lord really

fufifered ; fome afllgned to him nothing

but a fpiritual ideal body ; and others

conceived that he was merely an infpired

teacher. Another fort fo intimately con-

nected him with the father, as to main-

tain that the latter actually fuffered upon

the crofs.

Jn oppofuion to thsfe tenets, the

earlieft, or, as they are called by dif-

linclion, the apoftolic fathers, who were

nearly contemporary with the apoftles,

afTert the divinity, humanity, miracles,

fufferings, and refurre&ion of our Sa-

viour. The quotations from our pre-

fent Gofpels during the early ages are

fo numerous, that Mr. Bryant doubts

whether the fathers have omitted a

fingle
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tingle verfe that relates to any doffrhie.

The enemies of Chriftianity, Celfus,
Porphyry, and Julian, by their ridicule

of our doctrines, acknowledge that the
early Chriftians held the fame as we
do. Indeed, they impute the miracles
of our Lord and his apoftles to magic,
but they do not attempt to deny their

publicity. Pliny too, a heathen wri-
ter, in his letter to the Emperor Trajan,

gives the fame account of the leading

tenets of the Chriftians, telling him, that

" they fung hymns to Chrift as God."
The myfterious doctrines of our re-

ligion do not reft upon fingle texts.

That of the atonement commences with

Genefis, and pervades the whole feries

of the facred writings. In fuppor t of
that of the divinity of our Lord, it has

been computed that the Father, Son,

and Holy Ghoft, are named -together in

the New Teftament forty-eight times.

Why,
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Whv, if the Son is only a great created

being, and the Holy Ghoft a faculty of

the divine mind, are not fome other

created beings, and fome other faculties,

as, for inftance, the Archangel Michael,

and Juftice, once joined to the iacred

fource of Deity I If Chrift merely an-

nunciates or patronizes Chriftianity, did

not Mofes do the firft with refpeft to

the law, and did not the Jews look upon

the bleffed angel whom I have juft men-

tioncd, as the guardian of their common-

wealth ? Let our adverfaries, then, give

a reafon why thele diainguilhed charac-

ters among created beings are never affo-

ciated with God. „

The famous text in St. John's firft

epiule, " There be three that bear re-

"cord in heaven; the Father, the

« Word, and the Holy Ghoft; and

« thefe three are one ;" has occafioned

much difpute, and the opinions of Tri-

nitarians
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nitarians are divided refpecling its. au-
thenticity. We may, however, aiTert,

that this is not our ftrongeft evidence
in fupport of a dodrine which is either

tacitly implied, or pofitively affirmed, in

every chapter of the New Teftament.
It is a doctrine on which the fublime
cvangelfft St. John delights to dwell

,

and be it remembered, that, as he of
*ll the apoftles was moft honoured by
*n

;

intimacy with the Divine Word, »

uhile he refided among us } fo he of
all the apoftles more particularly boafts
of ihn fpecis of infpiration which the
Bifliop of Lincoln defcribes as com*
municating fuperhuman ideas.

The voice of eccleilaftical hiftory
;

the teftimony of the early fathers
3 the

ufages of churches as remote as eaft

and weft, north and fcuth, in the three
then known quarters of the globe; the
teflimony of heathens, efpecially "Pliny,

and
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and Julian the apoftate ; all accidentally

affirm thefe facts, that the early Chrif-

tians worfhipped Chrift as God j that they

baptifed in the words which our Lord

prefcribed in the laft chapter of St.

Matthew's gofpel ; and that they ufed

the form of benediction which St. Paul

introduced ; in which a feparate blefiing

is implored from each perfon of the

Trinity. The high importance which

was early afcribed to the Scriptures;

the careful previous examination which

every part of them went through before

it was received by the church as worthy

to be united to the facred canon ; the

multiplicity of copies which were every

where diffuied ; the conftant appeals

which controvertifts on each fide made

to them as the ftandard of doctrine ;

and, finally, the general fcheme and

tendency of the whole body of Scrip-

ture, manifeltly prove that there has

been
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been no corruption of the original re-

velation. We can difcover no doctrine

foifted in ; all is compacted and firmly

bound together* and we mud either re-

ceive it as a rule pf faith, or totally re-

ject it.

To thofe who profefs that they not

only efteem and reverence the moral

precepts of the Gofpel, but alfo believe

them to be divinely infpired, and yet

at the. fame time reject the myfterious

doctrines which it contains, we may
addrefs this plain argument: "What you

defpife is not only contained in the fame

volume with what you revere, but they

are united with the moft intimate com-
bination, in the fame chapters, verfes,

and fometimes fentences ; they cannot,

therefore, be interpolations ; for, befide

the external teftimony which has been

produced to fhew that none of any im-

portance could take place, internal evi-

dence
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dence proves the fame facl. For tlic

continual references to the grand fcheme

of redemption are cafual, u.ndtfigned,

often obicure, and rather prefuppofing a

knowledge of this doctrine than defigned-

ly inculcating it. If, therefore, you do

not receive the morality of the gofpei

as you would that of Confucius, or any

other human compofition, merely as

matter of good counfel and expediency,

but as a pofitive obligatory rule, you

muft receive the doctrines which are

interwoven with it. The contexture

will be rent and disfigured if you at-

tempt to divide them. The terms of

falvation, and the rule of life, are blend-

ed together. Either the Almighty ten-

ders the one for our belief, and the other

for our practice, or both are fiditious.

The precepts naturally flow from the

doctrines, and the analogy proves that

they muft be infeparable.

They
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They will afk us, if we require

them to believe what they do not

underftand: kt us candidly anfwer

that we do, and produce our own
example as explanatory of what wc
mean by belief. In natural philofo-

phy we take many things for grant-

ed, as truths, the principles of which

we cannot afcertain. We only afk

them to extend this acquiefcence to

things of a fpiritual nature ; to believe

that God has revealed fome particulars

of his own nature, and principles of

moral government. What he fays

muft be true; what he does muft be

juft. Can aflenting to thefe general

principles be deemed credulity ? If

we believe nothing but what we can

minutely and accurately analyfe or de-

fine, conviction muft in almoft every

inftance give place to fcepticifm.

Let
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Let me produce two inftances, as

explanatory of the difficulty (I mould

rather fay the impoflibility) of altering

whatever has obtained great publicity.

If it were eafy to eradicate what we dif-

like in fcripture, and to fubftitute what

fupports our own opinions, why did hot

the prohibitions of image-worfhip, the

command to adminifter the facrament

in both kinds to all the difciples, and,

above all, the prophecies which relate

to the ufurpations of the Papacy, difap-

pear from the facred canon, while the

church of Rome had it, at lead in the

weftern empire, exclujively in her cuf-

tody ? And why did not the Proteftants,

on their recovering pofTefiion of it, find

fome interpolated texts which enjoined

the fale of indulgences, the doctrine of

pilgrimages, penances, and all her other

fopperies ? The principles of this church

juftified, or rather inculcated, the prac-

Vol. II, E tice
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tice of pious frauds, which tended to

fupport her own authority ; and fhc had

an opportunity, which the primitive

church could not poflfefs, of falfifying

the fcriptures ; for holy writ, inftead of

being read, ftudied, and appealed to,

remained in the envelope of a learned

language, which was underftood but by

few even of the clergy, and was wholly

unintelligible to the common people.

Here was every chance that the cor-

ruption would have remained undis-

covered ; and nothing can be more dif-

fimilar than the (late of Chriitian know-

ledge in this period, and in that pre-

ceding the converfion of Conflantine.

Yet the facred volume efcaped uncon-

taminated by its corrupt guardians ;

and the reformers had only to appeal to

it, and to reftore it to general ufe, to

overthrow all that mafs of abfurdity

which had been founded on oral tra-

dition,
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dition, or on apocryphal writings* Pe-

ter, as Dean Swift terms the church of
Rome, did not alter his father's will j he
only locked it up in a ftrong box, and
forged a codicil.

Let us confider, whether it would be

poffible in thefe days to make feveral

hundred alterations in any popular work,

a play of Shakefpeare for inftance; (I

do not mean mere verbal changes, but

fuch as would affect the plot and cha-
rafler;) and to perfuade the public, not
that thefe changes were made on the

authority of fome unpublifhed manu-
fcript which had received the author's

iaft corredions, but that all copies ac-
tually were, and always had been, fimilar
to the new edition. At whatever pe-
riod thefe fuppofed alterations of the
New Teftament took place, fuch im-
pudent nonlenfical a/Tertions mufT have
impofed on the bodily organs as weil as

E 2 the
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the rational faculties of Chriftians. I

hope this companion is not indecorous ;

I am aware that it is very inadequate.

Our national veneration for our admired

bard, and the care with which critics

guard his page from fpurious infertions,

cannot be compared with the zeal,

attachment, and vigilance, which the

Chriftian world anciently felt for their

facred charter of immortality. Nor can

the number of our copies of our fa-

vourite author bear any refemblance to

the infinite multitude of tranicripts of

holy writ which were diffufed among

all nations. In the fecond century,

" the gofpel was preached from Gades

** to Ganges" j and, from a circum-

itance which attended the perfections

of Chriftians, there is reafon to conclude,

that almoft every family poflefled one

copy of the New Teftament.

Aware
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Aware of the difficulties which muft

follow from perfifting in this charge

of interpolation, Dr. Prieftley feems in-

clined to abandon it, and to contend

that the apoftles were only partially in-

fpired. Admitting this, we lofe no

groundj for, grant infpiration to any

pare of a book, and you muft allow the

veracity of the whole, or affirm an im-

poffible contract between Chrift and

Belial. Let me here again refer you to

the Bifhop of Lincoln's definition of

infpiration : "If one part of a book

" contains any infpired truth, the whole

" of that book muft be guarded by Di-

" vine Providence from the admiffiori

« of falfehoood." Granting, then, that

tne apoftles could difcover the myfteries

for which we contend by the mere light

of reafon, their difcoveries were true,

or God would not have fuffered them

to be blended with thofe awful truths

E 3 which
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which even Dr. Priellley affirms were

Jupernaturdly revealed.

As to the translation of fcripturc

which is in general ufe, it was made
early in the reign of King James the

Firft. It had been preceded by various

other tranflations, and by unwearied

refearches into original manufcripts. It

had thus an opportunity of profiting by

the errors of its predeceffors, and of

availing itfelf of that critical and philo-

logical fagacity which had been recently

excited. Many urgent requifitions have

lately been made for a new tranflation,

fome of which have come from people

who wifh to make the fcripture more

confonant to their own ideas, and others

from thofe who wifh to remedy verbal

errors. The clamours of the firft de-

ferve no attention, unlefs they can dif-

prove what our divines afTert, thai* it is

a faithful tranfeript of the original ma-

nufcripts*
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nufcripts. It is generally deemed in-

expedient to comply with the fuggcf-

tions of the latter, there being greater

danger of multiplying faults, than there

are hopes of producing fomething fault-

lefs. The minds of men are familiar-

ized to the expreilions of the tranflation

now in ufe ; and there feems no cogent

reafon for changing them, unlefs they

falfify the archetype.

The Englifh Bible, however, poffeffes

more than this negative commendation.

Our moft learned divines unite in term-

ing it a wonderful and incomparable

work; equally remarkable for its ge-

neral fidelity of conftru&ion, and mag-

nificent fimplicity of language. It is

alfo affirmed, that the zeal, local know-

ledge, and profound learning of the

men who executed this glorious tafk,

were far greater than the habits of the

prcfent times allow us to hope for in a

E 4 body
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body of men fufficiently numerals to

undertake and to examine the work.

What I have before faid of the number

of manufcripts which Dr. Kennicot

alone collated, may give you fame idea

of the preparatory knowledge which

ihould precede the tranflation of any

part of fcripture; and this reflection

may teach you how to appreciate the

value of a tranflation of the whole by

any one perfon, however learned, ftu-

dious, difpaffionate, and difcerning.

When the productions of man nearly

approach perfection, it is advifeable to

remember the fallibility attached to all

human efforts, and to beware of hazard-

ing the lofs of the comparative excel-

lence which we pofiefs, by fearching

after a fuperlative degree which will

ever be unattainable.*

* Dr. Hey.

Our
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Our church is charged with disturb-

ing Chriftian unity, by requiring fubfcrip-

tions to her incomprehenfible creeds

and unintelligible articles. She ac-

knowledges that her creeds contain

doctrines which are above the power ot

the human mind to comprehend ; but

thefe doctrines are founded upon fcrip-

ture, and warranted by the belief of the

primitive church. Her articles, fhe

affirms, are not unintelligible to thofe

who will ftudy them with a diligent

impartial mind. The doctrinal part of

them is alfo founded upon fcripture

;

and, by impofing them as a pledge of

communion, fhe exercifes that juris-

diction which all independent churches

have ever poflefled. But would the

caufe of unity be afijfted by their abo-

lition ? The rational Chriflians are no

more one entire body among themfelves,

than we and the prefbyterians are one

E 5 church.
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church. They agree, indeed, in one

point; namely, that reafon fhould fu-

perfede faith 5 but they difTent in every

other. They take the facred volume

into their hands with a refolution to new

mould it ; but they cannot fuit it to

each particular fancy, and their leaders

at different times impugn and adopt the

fame tenet. Sometimes our Saviour is

a great pre-exiftent fpiritj at another,

he is actually the fon of Jofeph, With

fome, there is a neceflity for a mediator

between God and man ; with others, a

redeemer and an intercefTor are equally

fuperfluous ; and the benefits of Chrift's

xniflion are confined to his promulgating

a purer code of morals. One fet charge

the apoftles with being inconclufive

reafoners, becaufe they do not diftin-

guifh between argument and illuf-

tration. Another party points its wea-

pons at the prophecies, and reduces

them
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them either to hiftory or nonienfe.

Some allegorife the hiftorical parts of

fcripture, while others literally explain

the parabolical. But, though among

each other they thus <c agree to dirTer,"

and fupport, invent, and attack tenets, as

caprice or the love of novelty directs ; the

church of England is thought bigoted,

illiberal, anduncandid, if me defends

her own doctrines, either by reftrictive

ftatutes, or by the pens of her cham-

pions. Their hatred to a venerable

permanent eftablifhment, which has

refilled adverfe winds of doctrine, is their

bond of union. If we remove that

caufe of contention by annihilating our-

iclves, their fecret animofity would

break out in more hoftile attacks upon

each other.

I have taken the more pains on this

fubjed, becaufe I confider this fpecies

of diffenters as particularly attractive to a

E 6 young
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young mind, confcious of its own

powers, and fomewhat impatient of re-

flridion. I do not mean to term them

delfts ; but I have affirmed that their

principles lead to deifm. Their

fentiments are not in unifon with their

conduct. If faith be of no confequence,

why are they fo indefatigable to propa-

gate their own opinions ?. If the Jew,

the Pagan, and the Chriftian, are alike

acceptable in the eyes of God, furely

our national church is not the only ob-

ject that he does not behold with

complacency. They attack our doc-

trines j does Chriftian charity forbid us

to defend them ? They boaft that they

will undermine our eftablifhments, and

they infidioufly try to alienate thofe who

ftill hold communion with us. They

are perpetually endeavouring to unite

all other fects againft us. Does this

conduct (hew them to be dangerous

enemies, or peaceable, liberal, candid

brethren ?
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brethren ? I might as well fay, that an

extemporary prayer which I heard one of

their minifters ufc indicated true humility,

bccaufc, after naming « proud Epifco-

M pacy," he went on to call themfelves

" God's meek and bumble fervants ; as

that it is confident with Chriftian

charity to commence and maintain a ve-

hement conteft by which . the national

tranquillity is endangered, merely to

overturn our eftablimment, becaufe it

holds tenets which are, by their own

account, immaterial in the fight of God.

A fermon, which is deeply impreffed

on my memory, commenced with nearly

theft- words: " While on one fide we

cc are reproached with worshipping the

« idol Jefus, and on the other hand re

" proved for denying the God who

" bought us, it becomes the members

f« of the Church of England to examine

"and defend her doclrines." With

this
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this view, my dear fon, 1 have addreffed

to you three Jong letters ; and muft Hill

beg your attention to another, in which

I mean to take a brief review of the

thirty-nine articles wherein thofe doc-

trines are contained by way of inducing

you to form a thorough acquaintance

with thofe divines who defend her caufe

with a degree of learning and ability to

which I cannot pretend. In moft parts

I have been but an humbJe copyift;

and you will perceive what were my
own additions by feveral internal marks.

Amid thofe humbling proofs of infe-

riority, I will at lead afpire to the com-
mendations of fidelity and zeal.

Co hfcious of the afliduity, the num-
ber, and the talents of our enemies,

and perfuaded that virtue is moft likely

to be permanent when it is built on
judicious principles, I am anxious to

ground you in the doclrinal part of re-

ligion.
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ligion. We will then confider it as a

law regulating the heart. Eut there is

one injunction, which, though properly

belonging to the practical part, may be

introduced after this long difcuffion.

However you may condemn the opinions

of others, preferve that charity for their

perjons which our matter continually en-

joins as the mark and diftinguifhing

fign of his true difciples. Avoid all

invectives ; and, in general difcourfe,

refrain from entering on thofe ferious

fubjecls on which you know that you

materially differ ; for difputes will ex-

cite acrimonious feelings in the beft

minds ; and religion, befides that it is

much too awful a fubjed for table-talk,

muft be a matter which deeply agitates

every perfon who thinks ferioufly on its

important ifTues. Pert cavilling, frothy

raillery, and invidious infinuation, may

fuit the purpofes of the infidel or the

libertine -

9
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libertine; but every true believer will, by
the reverence of his cxprcffions, difcover
that he owns a heart-felt homage for

whatever is connected with his God. In
fine, endeavour " as much as in you lies
M to Jive peaceably with all men;" and
you may eafily do this, without relin-

quifhing your own fentiments by ha-
bitually exercifing yourfelf in difcretion

and moderation.

I remain, &c.
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LETTER VIII.

MY DEAR SON,

I have already obferved, that almoft:

every denomination of Chriftians, on

forming that diftinft fociety which we

call a church, colleftcd their diftm-

guilhing tenets into a fpecific code,

which they publifhtd as a bond of

communion among themfelves j a pre-

cife declaration to the world of the

belief which they proftflfed i an apology

for their diflint from the mother-churchi

and a declaration of the terms by which

others might gain adtniflion into the

new fociety.

Ifthefe articles contain nothing con.

tradiftory to Scripture ; if they enforce

no doclrines but what the tenor of the

facred writings plainly difcovers ; if they

breathe no denunciations of temporal

punifhment
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punifhment againft non-conformiftsj

there can be nothing blameable in adopt-

ing them. On the contrary, we find, that

the few feels ofProteftants that have not

adopted this regular plan, have fallen

into great abfurdities in doctrine, and

great errors in practice. From the

want of that reftrictive power which

every public body ought to poflefs over

its own members, the mod ignorant

and unprincipled ofthe community have,

as is generally the cafe, preffed forth

into public notice -, and, folicitous to

acquire popularity, while they were in-

different about the means of obtaining it,

they have difgraced themfelves and their

profeffion, fometimes by immorality, and

oftener by blafphemy. Againft fuch

unchriftian exceffes in prayer and

preaching, a prefcribed form of wor-

fhip, and definitive reftrictive articles of

faith, are an admirable fecurity.

13 It



[ 9» 3

It is thought by many, that, as Tub-

fcription to our articles is required from

few except the clergy, the laity in general

have no need to extend their religious

knowledge further than to that briefcom-

pendium, the catechifm. That certainly is

admirably adapted to inftrud children in

the great leading truths of religion 5

and thofe who have little Icifure to

fparc from the neceflary bufinefs of

life, or no opportunity of acquiring ha-

bits of improved reflection, may fafely

reft fatisflcd with that inftru&ion which

their catechifm contains. But to thofe

who can ftudy polite literature, and who

feel their abilities equal to the attainment

of any fciencr, or to the comprehenfion

of a difTufe argument, I wo\)ld fay with

the apoftle, that, though " milk is pro-

* c per for babes, ftrong meat is the

" food of man." Lee them not reft

in the rudiments of elementary know-

ledge,
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ledge, but let them " prefs forward
<c to the prize of their high calling.

"

Let them confider, that the world, with

its allurements and cares, will be con-

tinually forcing itfelf upon their atten-

tion ; that any favourite purfuit, either

of bufinefa or fludy, will foon engrofs

their thoughts, and become to them the

one thing needful* and that, to prevent

this worldlinefs of mind, and to fecure

their attention to the duties of religion,

nothing will be more conducive than

fuch an examination of her doctrines,

as may imprefs their minds with a con»

virion of their fuperlative importance,

and give (lability and energy to their

devotion. This attention is chiefly, and

indeed indifpenfibly, requifite to the

written word of God ; but as, from the

acknowledgment of infpiration itfelf, we
know, that " there are many things in it

" which the unliable may wrcfl to their

" own
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V own deftru&ion," let the well difpofed

ftudent, cfpecially the young ftudent di-

reft his refearches into the abftrufer

parts of his bible by the light which

fuperior learning and abilities fupply.

And thus with diffidence, humility, and

ferioufnefs, let him dedicate the morn-

ing of life to his Maker; and, by taking

care to improve in heavenly wifdom, in

proportion as he increafes in human

knowledge, let him fanclify his intruded

talents by laying out part of them in the

purcfoafe of unperifhable merchandize.

Though the facred. Scriptures thus

claim the preference, our mother-

church has juft claims to the refpe&ful

attentions of her members, as being a

faithful expofitor of the word of God,

Let us not conceive, that being bap-

tized into her communion, and par-

ticipating in her offices, makes us in-

deed her children. Much lefs are we

entitled
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entitled to that denomination from railing

at her adverfaries. I know fome who,

I verily believe, think that invincible

hatred to Prefbyterians is the prime in-

gredient in the character of a good

churchman. Their conduct reminds

me of a ludicrous ftory of a tipfy ca-

valier, who, in Oliver's days, fupported

bimfelfagainft the wall of a church while

in a ftate ofinebriety , and, with much affec-

tionate abufe, declared his refolution <r of
" flicking to the old jade forever."

I have often attributed the acknow-
Jedged alarming increafe of fcepticifm

and infidelity to the great neglect of
that fpecies of religious inftrudion on
which I have fo long dwelt. I do not

accufe our clergy of this neglect ; for

the mifchief is chiefly- confined to thofe

orders of fociety which would be offended

at the interference of their fpiricual paf-

tors. The young gentleman learns lan-

J 3 guages,
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guages, rides, fhoots, games, and is

a complete critic in the myfteries of

the turf and the arcana of politics. The

young lady plays, fings, draws, and

dances. Neither of them could explain

the meaning of the words trinity, in-

carnation, or atonement *. The parents,

who yet perhaps are well intentioned,

people, have either forgotten what they

themfelves knew upon thefe fubjectsj or

they have adopted the new fyftem of edu-

cation, from which religion is excluded

by principle, or they have harboured a

ftrange idea, that religious knowledge is

not necelTarily connected with the prac-

tical parts of duty. Our catechifm pro-

pofes belief as the firft ad of reverence

• I muft here intreat the reader to confidcr the

amazing advantages which our remote anceftors pof-

feffed over us in thefe particulars. They had lefs

mechanical and philosophical knowledge, but they

were moll deeply learned in divine wifdom.

whxh
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which wc owe to God; and I cannot

allow that this belief, which is the ground-

work of all other duties, fhould be

founded on a flight indefinite know-

ledge fuperficially acquired. The con-

fequence of this fafhionable neglect of

laying a fure foundation is, chat children

imbibe the idea that faith is unimport-

ant; and, having never feen the tenets

of their religion difplayed with truth and

fobernefs, they either grow up latitudi-

narians in the faith they profefs, which they

call being charitable ; or noify ignorant

partifans, clamouring for what they do

not underftand, which they term being

zealous in the good old caufe* There is

flill another and greater danger in thefe

times, from the activity of thofe declaim-

ing deifts, who, owing to the reftlefs

doubts which agitate their own bofoms,

are anxioufly folicitous ro remove their

own fcruples by making converts, and

thus
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thus giving their caufe the fupport of

numbers. From fuch people young per-

fons are almoft fure to have fpeculative

points continually obtruded upon their

attention : and if they are not thoroughly

acquainted with the general afpe& of

Chriftian faith, a* defcribed by the friends

of religion, that admirable fyftem will

certainly difguft them, if the firft ideas

which they imbibe of it are acquired

through the diftqrting medium of fceptU

cifm or infidelity. Incapable of de-

fending what they never ftudied, at the

firft attack they give up their religion as

indefenfible, and remain cold uncom-

fortable moralifts the reft of their lives ;

or, what is more probable, they add li-

centioufnefs to incredulity.

To obviate thefe dangers, let all pa-

rents ground their children in the rudi-

ments of that faith which they will be

called upon to defend. This was the

Vol. II. F good
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good old cuftomj and, however wc

have improved in other refpects, I dare

appeal to every perfon's experience, whe-

ther they have not obferved even our

immediate progenitors to poffefs more

found religious knowledge than the rifing

generation ; though the latter are, un-

queftionably, better informed in every

other refped. Yet faith cannot be a

*
matter of indifference ; no confiderate

perfon can affirm that it is, and yet be-

lieve the holy fcriptures to proceed

from God. If it be not, let us care-

fully examine what we nominally pro-

fefs; and if we find it to be con-

firmed by facred writ, let us ftrenuoufly

adhere to it; if we difcover it to be

oppofite to the tenor of the gofpel, let

us renounce the church in which we

have been educated, and join ourfelves

to fome other body of Chriftians. If

we
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we a& otherwife, we are guilty of hy-

pocrify.

It is not in my power to enter with

argumentative minutenefs, or theolo-

gical precifion, into the myfterious and

extenfive fubje&s on which our articles

exprefs the opinions of the church - of

England. All that 1 fhall aim at is, to

give you a general idea of them, They
were originally drawn up by our great

reformers in the days of King Edward
the Sixth. I have already repeated the

culogium that has been beftowed on
their framers, many of whom periflied

at the flake in the following reign.

They were revived, or rather new mo-
delled, in the reign of Elizabeth, by
whofe clergy fome additions, and many
alterations, were made 5 but none ma.
ierially affecling the do&rines of the

original. As our language has been
greatly changed finge that time, fome of

F 2 the



the exprefiions are become obfolete.

There is, befides, another fource of

obfcurity ; many of them were levelled

at doctrines and feds which were pre-

valent at that time, and which, in their

violent conteft for pre-eminence, dif-

turbed the peace of the church and

ftate. To this we mud add, that in a

fhort compendium, defigned to embrace

a vaft variety of topics, the opinion of

the church on each fubjed muft be de-

livered with a fort of abftrufe brevity.

It will, therefore, be impofiible for an

unlearned perfon to .form a juft concep-

tion of their value by barely perufing

them ; and it will be nect ffary for him

to confult fome expofitor, who, by being

well acquainted with the hiftory of the

times, and the fentimcnts of the original

compofers, can open and explain their

tendency, fhew the falfe notions at

which they were pointed, and illuftrate

their
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their meaning by references to the other

compofitions of their authors,

I truft that many people who are

prejudiced againft our Articles, from not

knowing the precife meaning of many

expreffions which were well undcrftopdat

the time they were framed, will have their

doubts removed by a candid attention

to fome of our many able authors who

have treated on this fubjecl:. I could pro-

duce my own example, which is in point.

On perufing them, I thought one or two

of them unwarrantably fevere. I now

confefs, that the fault lay in my own ig-

norance and mi/conception. But, though

thefe difficulties attend them in their

prefent form, there are many mod fe-

rious reafons againft their being new-

modelled ; which our divines confider

as an expedient that we fhould not have

recourfe to, except our church determines

to change her conftitution and doctrines -,

F 3 that
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that is, to annihilate herfelf,and to create

fomething new. This, as I have before

obferved, would not promote the caufe of

unity, becaufe, in the infinite number of

her prefent opponents, no two feels are

agreed as to what doclrines mould fuper-

fede thofe of the eflablifhment. Nor does

any one body of diflenters propofe a rule

of faith, or polity, which would not be

difpleaiing to others. As to the expe-

dient of abolifhing all forms, creeds, and

reftraintsj when we can meet with a

(late fubfifting without magiftrates, laws,

or punifoments, we may hope to meet

with a religion without order, definition,

or proteclion.

With refpeel to merely verbal al-

terations j granting that fuch might

prove real improvements, we have as

little reafon to hope for unanimity here.

Language is, in a great meafure, a mat-

ter of tafte j and many would prefer

the
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tht old expre (lions which they had

thoroughly confidered and well under-

ftood, thinking them grave, venerably

and better fuitcd to the folemnity of a

national confeffion of faith, than the eafy

elegance of modern phrafes. And if

we confider how intimately authority

and prefcription are blended ; our re-

verence of what we are long accuftomed

to 3 the hazard of new expedients; the

dreadful confequence of unfettling the

public mind at fuch a period as the

prefent ; and the advantages which in-

fidelity might gain through that free-

dom of difcuffion which a revifion of

our fundamental doclrines would pro-

duce ; furely it would be extreme teme-

rity ro hazard all thefe contingencies,

merely to put a new trimming on a va-

luable old garment.

We will now examine our Articles

in their prefent form. You wirl refer

F 4 »
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to your Prayer-Book for the text, while

-J repeat the comments whence I have
derived the convidion and comfort
which I would impart to you.

The opening of the Firft is truly aw.
ful, and muft imprefs every ferious mind
with moft profound reverence. It

needs no explanation ; meditate on
every fentence. Having defined the

glorious Being in whom we exift, it

proceeds to treat of a dodrine which is

fhadowed in the Old Teftament, and
plainly affirmed, but not explained, in

the New. Following the example of

fcripture, this article aflerts the fact,

without prefumptuoufly pretending to

make that clear which will ever be myf-

terious. The belief of a God has ex-

ifted among all nations, except half-

brutal favagesj and it muft either be

referred to tradition, or to one general

deduction of reafon. But, though na-

ture
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ture could difcover that (he muft have

an author, fhe could proceed no farther.

She muft now liften to revelation, who

coniequently declares what nature could

not know. Is it wonderful that the being

which is created cannot comprehend

the eflfence of its Creator I

Some veftiges of a Trinity, or three

perfons in the Godhead, are faid to be

found among the writings of Plato, and

in the facred books of the Hindoos.

They may be urged as proofs either of

an ancient tradition, or of fome bor-

rowed light derived from the writings

ofMofes. It is implied in the Penta-

teuch by the general* ufe of a plural

noun whenever the Creator is men-
'

tioned. You will recoiled, that Mofes

was beyond all other men favoured by

a peculiar intercourfe with the Deity,

* See the Biftop of Lincoln on this Article.

F 5
and
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and that no writer more ftrongly affirms

the, unity of the Godhead. Yet there

is fcarcely any manner of fpeaking by

which a plurality in the divine nature

can be implied, that does not oeeur in

the original language of the Old Tefta-

ment. The Gods, the Holy Gods, thy

Creators, Jehovah thy Gods, are re-

peated one hundred times in the law j

the Divine Spirit thus prefciently dictat-

ing terms that would not be unfuitable to

the fuller revelation which it propofed

to make -, yet forbearing to communi-

cate a truth which, during the univerfal

propenfity to idolatry that prevailed in

the early- ages of the world, might be

perverted to countenance the general

depravity. The ancient Jewifh para-

phrafts explained thefe parTages in this

manner ^ the modern Jews, from their

oppofition to the Chriftians, labour ta

give
x
them another fignificatibru

In
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In the New Teftament, the Divine

Perfons are, as I before told you, enu-

merated together forty-eight times. The

ancient Unitarians, inftead of denying

the divinity of our Lord, confidered

him and the Father as the fame. The

form which our Saviour prefcribcd in

baptifm (in ufing of which the primitive

church was fo fcrupulous, that they

immerfed the convert at the repetition

of each facred name); St. Paul's bene-

diction ; the falutation at the opening

ofthe Revelations; the prayers, do*olo-

gies, hymns, and creeds, of the firft

Chriftians; all prove that the church

believed in and worfhipped the holy

Trinity from the times of the apoftles.

The name of heretic was never applied

to thofe who received this doctrine

during the firft three ages ; which (hews

that a denial of it was a diflent from the

general practice.

F6 The
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The term Trinity, it is granted, was

not adopted till the fourth century.

The violent contefts which then took

place obliged the orthodox Chriftians

to comprefs and embody thofe notions

which had been ever difTufed through

their faith and worfhip. Our opponents

call this inventing the doctrine; but

there is as pofitive proof, that this idea

of the Godhead ;had long fubfifted, as

facred and profane hiftory can give.

cc When the exprelTions of fcripture re-

" lating to this doctrine are connected

" and bound together by our admitting

u the exiflence of three Perfons in the

u Godhead, they appear natural, eafy,

ff and capable of being explained by

" the foundelt rules of criticifrru If

<c you reject this explanation, the moft
u forced and violent conftruction can-

ff not reconcile thefe pafTages to fenfej

8 N you
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" you mud expunge them, which is

" making, not receiving fcripture."
*

The terms us and ours were ab-

furdly as well as impioufly afiumed by

eaftern tyrants, when they began to

claim divine honours.

The Second Article, continuing the

fublime idea which the firfl: fuggefted,

afiferts the divine nature of Chrift, and

its union with the human. The early

Jews had an expectation, that the Mef-

fiah whom the prophets had taught

them to expect; would fomehow be

united with the Logos, or Divine Word.

Various herefies fprung up in the church

in very early times, concerning the

union of the two natures; but it feems

to have been referved for the prefent

times to degrade our Lord to mere fal-

lible peccable man. Eternal existence,

* Dr. Hey.

creative
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creative power, preferving power, om-
niprefence, omnifcience, and a right of

receiving worfhip, are all, in various

parts of the gofpels and epiftles, afcribed

to Chrift,

The Jews knew what was meant by

our Lord's calling himfelf the Son of

God, or why did they attempt to inflicTr

upon him the punifhment prefcribed for

blafphemy ? And they conftantly con-

demned the firft Chriftians for being

guilty of idolatry in worjhippmg our-

Saviour. The Pagans alfo charged them

with the fame action* The Greek tranfla-

tion of the fcriptures was more ufed in

our Lord's time than the originalChaldee^

From this, himfelfand his apoftles quotes

and they generally ufe the very word

which in that copy implies Jehovah,,

when they fpeak of Chrift.*

* Bifliop of Lincoln^ « Elements of Theo-
" logy."

If
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If Jefus Chrift be not the true God,,

the protomartyr Stephen, who is faid to

have died full of the Holy Ghoft, ex-

pired in a wicked idolatrous act of wor-

fhip. The famous text of the Sender

and the Sent, which the Socinians quote

againft us, is eafily explained by our

recollecting, that our Lord conftantly

fpeaks of his two natures as did inft,

and that he rapidly paiTes from the pro-

perties of the one to the other. In this

very chapter, the feventeenth of John,

he defcribes himfelf as a man Jent from

God to teach the world, and as being

equal with God when his earthly office

was over. We, who never deny his

humanity, can thus make every text

plain and eafy which expreffcs inferiority

to the Father ; while thofe who deny his

divinity mud have recourfe to the expe-

dient of erafing thofe which poiitively

affert that dodtrine.

The
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The church knows that this article

treats of a myftery, which it does not

explain, but affirms. The fafeft way
of defending our doctrines confi(ts,in

fhewing that the tenets of our adver-

faries cannot be reconciled to fcripture.

We know no more than our opponents

how God and man were united ; but

we fay, that, as We cannot be fure that

our prefent reafon is right reafon, we
muft not put it in competition with the

exprefs word of God. We recollect

the time when it was yet more weak
and imbecile ; and if we live to a good

purpofe, we find it is in a (late of con-

tinual improvement. If we believe the

fcripture, we know that its full perfec-

tion is referved to another life. It is

prefumptuous to argue with our Maker;
to be difTatisfied with the degrees of

knowledge which he has vouchfafed us

;

or to pretend, that a faculty which we*

know
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know to be limited, and progreffive,

is a fafer guide in things relating to the

invifible world, than that revelation

which our reafon, on full confideration,

has determined to proceed from him.

Much information is given, much more

is withheld. Let us exercife our un-

derstandings on what is communicated,

and our humility in fubmitting to thofe

privations of knowledge which the Al-

mighty has deemed mod fuitable to our

condition. I need not dwell on the hif-

torical part of this article.

Article the Third.-—By the defcent

of our Lord into Hell, or Hades, the

receptacle of departed fouls (not the

place of final punimment), it is only

meant to affirm, that he was really and

truly dead; not in a trance, which

would entirely have confuted the grand

miracle of his refurrection. Many fan-

cies are built upon a text in the third

chapter



chapter of the firft epiftle of St. Peter*

which intimates that he preached to the

/pints in prifon. Our church preferves

a decent filence refpecYmg a circum-

flance that is imperfectly revealed, and

founded upon one Tingle atteftation.

Article the Fourth treats of the re-

furre<5Hon of Chrift; that tranfcendenc

authenticating miracle, to which the

apoftles conftantly appealed as the

pledge of our Lord's divine miffion,

and of our redemption having been

fully accomplifhed. Bifhop Sherlock,

in his fcrmons on the fifth and five fol-

lowing verfes of the fecond chapter of

Philippians, admirably explains the three

"ftates in which we are to contemplate

our Lord -, and, by carrying in your

mind his definition of their diftincl cha-

ra&eriftics, you will be able to under-

fland thofe pafftges of fcripture which

refer to each.

,You,
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You muft firft confider him as God

the Son, partaking in the glory of the

Father: this is his natural or original

ftate. Then comes his humiliation,

when he emptied himfelf of thofe glo-

ries, and appeared on earth in a human

form. In this ftate, he was to the Jews

their promifed Meffiah, and to the reft

of the world that feed of the woman

who mould fubdue the ferpent. As

Mefliah, his commifiion feems to clofe

in the twenty-third chapter of Matthew ;

in which, after pathetically lamenting

their blindnefs and obftinacy, he leaves

his countrymen to their predicted de-

ftruclion, and declares, that they (half

fee him no more till they mall fay,

" Bkffed be he that cometh in the v

"name of the Lords" referring, it is

fuppofed, to that general converfion of

the Jews which fhall precede the con-

fummation of all things. This accounts

for
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for his not (hewing himfelf ro the great

body of that nation fubfequent to his re-

furredion : after which event his third

ftate, that ofexaltation, commenced. His
cornmifiion was then extended to the

world at large. He became head of
the church, and received a name above
every name. But, though his delegated

and mediatorial power will terminate

at.the day ofjudgment, when the fcheme

of human redemption will be complete,

and God will be all in all; yet, as God
the Son, our Lord will continue to reign

for ever.

I truft it is unnecefTary to fay any

thing to confirm your faith on this ar-

ticle; and I believe the doctrine of the

refurre&ion of Chrift has not of late

been often attacked. You will find the

narrative of this er-ent ably elucidated

in Gilbert Weft's excellent treatife on

that fubjecl.

Article



[ n7 1

Article the Fifth.—The word Spirit,

in fcripture, is ufed for air, breath, life,

mind, the foul; divine, angelical, or

demoniacal beings. Carry thefe ideas

in your memory; apply them to

thofe parts of fcripture in which the

anions of the Holy Spirit are men-

tioned ; and fee if, preferving the fenfe

of the paffages, you can interpret them

any other way than by referring them

to a Divine Being; to whom, conjointly

with the Father and the Son, we are de-

dicated in the initiatory rite of baptifm,

and whofe bleffing is implored, as well as

their's, in the form of apoftolic benedic-

tion. He is not, as the Socinians and

modern Jews affirm, an energy, opera-

tion, quality, or power ; but a per/on

:

by which term, fpeaking of the Deity, we

mean a fpiritual intellectual fubflance.

He defcended like a dove at our Lord's

baptifm

;
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baptifm ; and he was heard as a ruftiing

mighty wind when the apoftles received

their plenary infpiracion. His divinity was

never queftioned till the fourth century.

By the words Son and Spirit, as

applicable to the Trinity, revelation

meant to illuftrate what we cannot com-
prehend by ufing familiar terms. Some
of our expofitors have attempted to

explain it, by the progreffion of the

three human faculties, of underftanding,

memory, and will, and their union in

one mind. Our difficulties on thefe

fubjecls arife from our aiming at clear

ideas on incomprehenfible points. I

have already told you, that the term

Trinity cannot be found in fcripture;

but the doclrine which we mean by it,

of a triad .of perfons in the Godhead, is

deduced from various parts of holy

writ. For you muft remember, that

no
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no digefted methodical formulary of

faith, nor yet any regular fyftem of

morals, can be found in the New Tefta-

ment. Doctrines, precepts, illuftrations,

and narratives, are promifcuoufly blend-

ed together; the Holy Spirit exciting

us to a more diligent attention to the

whole from this beneficial want of arrange-

ment.

I have anticipated mod of what I

might have faid under the Sixth Ar-

ticle, from a defire of not making my

obfervations upon it fwell to a fize fo

diflimilar to the reft. I will only ob-

ferve, that there are two particulars in

which we differ from the Church of

Rome refpecYing the Scriptures. They

admit the validity of oral tradition,

which we pofitively deny. This pof-

fefled much greater advantages in the

early ages of the world, from the ex-

tended lives of the patriarchs, than it

can
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can now pretend to. Yet, even then,

i* proved to be an unfafe depofitory of
truth. Abraham was contemporary with

Shem, Shem with Methufelah, and Me-
thufelah with Adam. Thus the tradi-

tion of the creation might have been
tranfmitted through four perfons; yet

idolatry was become fo general in the

world during the life of Abraham, that

it even infefted the patriarch's family.

In this deference to tradition, many of

the corruptions of the Romifh church

originated.

That church differs from us in ano-

ther particular, by withholding as much
as potfible from the common people the

ufe of the Holy Scriptures -, and thus

making them more eafily fubmit to her

impofitions. It is the wiflj and the prayer

of our church, that all her members
" may read, mark, learn, and inwardly

" digeft them," She appeals to them

on
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on all occafions, both in proof of her

doctrines, and in confirmation of her

authority.

,

The Seventh ' Article was framed

againft the Anabaptilts and all who

fuppofe that the obligations to the moral

law have been abrogated by Chrift. It

afferts what I have before obferved,

that the two difpenfations of the Law
and the Gofpel are blended and abfo-

lutely united together. Chrift declares,

that he came to fulfil the law1 and the

prophets, not to deftroy them. He
fulfilled the ceremonial law, by ex-

plaining and completing its typical fa-

crifices. He fulfilled the moral law, by

expounding \t% precepts in the mod en-

larged and fpiritual fenfe. He fulfilled

the prophets, by accomplishing their pre-

dictions, and by proclaiming, as Micah

had donebefore, that God would prefer

Vol. II. G the
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the practice of mercy to the performance

of facrifice.

It is a great but univerfal error among

low and illiterate fects to explain Scrip-

ture in detached paflfages, without at-

tending to the context, or confidering

the circumftances to which it alludes

or the people to whom it is addrefled.

Such forts of expofitors often make

Scripture contradict itfelf; and, unlefs

we have fome fettled ideas of order and

relation, in our minds, we may fancy

that holy writ juftifies the groffeft ab-

furdities. The fanatical Anabaptifts of

the fixteenth century, who denied that

any war could be lawful, at length en-

gaged in a mod furious and bloody

conteft, efteeming themfelves authorifed

by a mi/quoted paffage of Scripture fo

to- do.

Though a future ftate was not expreiP

ly revealed to mankind by Mofes and

the
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die prophets, yet they certainly had ex-

pedhtions of immortality, and believed in

the promifed Redeemer who was to pro-
claim it. Mofes governed a rebellious

uninformed people, in the moft peculiarly

trying circumftances, by the influ-

ence of promifed temporal bleffings and
punishments. This was a ftrong

proof of his divine legation, which
was farther fupported by miracles;
and nothing but fuch a wonderful
theocracy as that which fubfifted among
the Jews could have preferved them
from the prevailing error of idolatry,

which feems to have been the contami-
nating crime by which the tempter cor-
rupted the poftdiluvian world. The re-
wards and punifhments of another life

would have had btft feeble power to re-
drain that ftiff-necked people ; and there*
fore during the Mofaical difpenfacion, a
particular national providence interfered,

awarding bleflings to the obedient, and
G 2 punifii*



[ "4]
punifhment to rebels ; but when Chrif-

tianity was revealed, It taught us to look

to a future ftate of retribution ; and

fince that event the world has been go-

verned by a more general providence.

The Eighth Article treats of creeds.

Compendiums of faith, as neceffary

forms for preferving peace and unity

of doctrine, were adopted in the pri-

mitive churches as foon as heretical

opinions began to be divulged. By the

repetition of our fundamental doctrines,

we inculcate the practice of thofe religious

dur.es which depend upon them. Here-

fies defile the purity of faith. They induce

mtn to act on wrong principles. They

afford a handie to infidelity ; and they

defeat the end of Chriftian fociety. If

our church did not infift on a prefcribed

con'eflion of faith, infidels might juftly

charge us with the doctrinal errors

of the Papifts, Antinomians, Anabap-

tifts, Moravians, Quakers, Socinians,

and
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and every other fed: into which the

flock of Chrift is divided. If it be in-

different to receive or to reject Ghrlf-

tianity, the prophets prophefied and

Chrift died in vain. If the modifica-

tion of our religion is immaterial, to

what purpofe did the apoflles fo ftre-

nuoufly oppofe herefies ? Or why do

we blefs the memory of thofe pious men

who detected the falfe tenets of the

Church of Rome ? Do not principles

always influence conduct ? Will the man

who thinks he (hall be faved by faith

alone, or the man who thinks that his

own merits give him a right to falvation,

act alike ? Will either of them act as

he does who thinks that falvation is the

free gift of God, but that a fincere dif-

charge of moral duties is neceffary to

enable him to receive it ?

Our three creeds are enumerated.

On the firft I need not expatiate, as

you are well acquainted with the doc-

G 3 trines
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trines which are therein plainly ex-
prefied. I will only obferve, that by
the phrafe * Communion of Saints,"

we acknowledge that there is one com-
mon intereft between all Chriflians mi-
litant on earth, which is an admirable
motive to unity$ and that we have
Sympathy with the church triumphant
in heaven which encourages hope.

Light of Light, in the Nicene creed,
is an amplification of God of God. You
may interpret it, by conceiving rays of
light emanating from the parent lumi-
nary, which is the fource of light ; and
it is a fublime illuftration of the ptm
greffion of the Son of God.

The Athanafian creed contains the

fame do&rines with the preceding; but

it treats of them in a more diffiife'man-
ner. It is the only attempt which our

church makes to explain what it ac-

knowledges to be incomprehenfible j

and I need not tell you that it is the

moil
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mofl: difputed part of our fervice j many

condemning its expreflions, while they

heartily embrace its doctrines. It is

very fparingly ufed, which even its de-

fenders advife ^ and they alfo recom-

mend, that whenever it is read it fhould

be accompanied by an exprefs explana*

tion.

Thofe who, on account of its damna-

tory claufes, are anxious to difcard it

fay, " That as we know not what de-

" grees of incredulity will exclude men
" from heaven, we mould be careful

" not to let Chriftian zeal overpower

" Chriftian charity. The fcarcher of

" hearts only knows the motives which

" may diminifh the guilt of infidelity

;

"and to his uncovenanted mercies let

" us leave the rejecters of his proffered

" grace, and the impenitent tranfgreflbrs

" of his laws *."

* From the Bifhop of Lincoln's " Elements

« of Theology."

G4 Dr.
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Dr. Hey, who is an advocate for re-
taining the Athanafian Creed, has em-
ployed much critical fagacity on the
damnatory claufes. His opinions, in

general, are fo candid and moderate,
and Teem to have been formed wirh
fuch patient deliberation, that they* are
entitled to the utmoft refped. He
tell us, that in this creed is collected
what ancient catholic writers pointed
againft exifting herefies. The damna-
tory claufes are of two kinds; The
firft refpedls the utter rejedion of Chrif-
tianity. Our Lord, in the fixtccnth
chapter of Mark, and the fixteenth
verfe, ufes equally threatening words;
and the church ought to guard her
members by all poffible means from
conceiving fuch rejection a matter of
indifference.

The fecond kind ofdamnatory claufes,

refpeding what is called the true catho-
lic faith, were declared by our divines,

in
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in 1689, to be pointed at thofe who

fliould obftinately deny the fum and

fubftance of the Chriftian faith. To
thefe they are addreflfcd as a folemn

exordium, an eloquent exhortation, ex-

citing them to examine their own be-

lief with the mod apprehenfive care.

And let the unliable, who are tofTed

ab >ut with every wind of doctrine, re-

coiled the laft declaration of our Lord,

which is as forcible as what is ufed in

this creed. Infinite degrees of happinefs

andmifcry may be comprehended in the

terms falvation and damnation : Scripture

warrants our declaring that there may >

and the recollection of this may ferve to

compromife all difputes refpecting the

falvation of heathens, of thofr who lived

before the birth of Chrift,who have ne-

ver heard of his doctrines, and even of

thofe who have not a true Chriftian faith/

whether the want of it be owing to their

fault or their misfortune. But as the Sa-

G 5 viour
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viour of the world could not die to ao
complifh a light trivial matter, it cannot

be a Chriftian doctrine to fay, that the

above-named perfons will obtain equal

bleflednefs with good Chriftians. I

would here repeat an obfervation which

I made on the Commination fervice,

that it would be highly uncharitable and

prefumptuous to make any particular

application of this text in St. Mark, or

the claufes in this creed which are found-

ed on it. ^
The firft eight Articles comprife the

opinions of our church refpecting the

nature of God, and his attributes. We
now proceed, to tht ten following, in

which me treats of man as an indivi-

dual.

We have heard much of a Redeemer j

)et us now fee why we required one.

The fecond part of our Articles opens

with the doctrine of original fin. Thofe

who cavil at this doctrine find it ex-

tremely
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tremely difficult to reconcile the actual

fituation of the world, with their notion

that a perfect God will create nothing

but perfect creatures. If we look at

either animate or inanimate nature, we

muft difcover many things at which the

pride of reafon might dart. For where

can we find either a plant or an animal

which, however admirable in its kind,

can be deemed an abfolute ftandard of

perfection > that is, combining every ad-

vantage which a faftidious imagination

might require ? It fecms to have been

the defign of the great Creator to give

infinite variety and diftinctnefs to his

works ; and, in fo doing, to form many

orders of beings endowed with various

properties, and more or lefs confum-

mater It may be the charafteriftic of

fome of the angelic orders to be in-

vulnerable to temptatiorv: The perfec-

tion of man is, to refift it. The former

are fuppofed to be free from all finful

G 6 defires i
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defires
: the duty required of the latter

is,tofubdue them. Angels are minif-

tering fpirits, employed in furthering the

great dcfigns of creation and Providence :

men are Joldiers, and pilgrims, appoint-
ed to combat with many enemies, and to

journey through a troublefome world to
a better.

\Ve Chriftians fay, that our nature was
originally more exalted, and that it re-

ceived a criminal taint from the re-

bcllion of our common anceftors. Na-
turalifis allow, that plants and animals

tranfmit peculiar properties to innumer-
able generations. Is our tenet more
abfurd than this confeffion, which ex-
perience forces from philofophers i If
no remedy had been difcovered for this

difeafe, we might have deemed it in-

confiftent with the moral attributes of
God j but the doctrine of the atonement
obviates every objection to Divine juf-

ticc
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ticc on account of the peccability of

man.

Our church's explanation of this doc-

trine in the Ninth Article may be un-

derftnod two ways; as born in the ftate

of offenders, or born with eyil propen^.

fities. All mufl. agree in the truth of

the latter conclufion ; the bed of us muft

acknowledge this degree of corruption 5

but the word cf us cannot fay, that they

are irrefiftibly impelled to evil. Sin is

not a part of our nature, like reafon or

memory ; it is always voluntary and al-

ways curable. Some, by original fin,

fignify the mortal and corrupt nature

which we have received from Adam;

and they fay, that, though no man ever

lived to maturity without committing ac-

tual fin, and thus becoming through his

own ci iininality a child ofwrath ; yet this

term, when applied to an infant, or an

idiotj
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iAot, only means that he is fubjecl: to
difeafe and death.

However obfcurely the hifiory of the
fall is related in Scripture, we find that
fad f

,
(trongly inftfted upon in the New

Ttftament, that we cannot, without re-
jewing the whole fyftcm of redemption,
deny the reality of Adam's tranfareffion-,

or the effential injury which m nature'
then received. What we might have
been if he had never finned, it is ufeiefs
for us to inquire. We know that in
Faradife man was innocent, and, it it
fuppofed, not fubjeft to death. To
this, after his offence, fucceeded a Mate
of punifhrrent, and, we may add, of pro-
bation too; for, though our blcffcd
Lord appeared on earth four thoufand
years after Adam's tranfgreffion, Scrip-
ture aflures us, (hat he was, in refpeft to
the fins of mankind, the "Lamb flain

" before the foundations of the world >,"
f

and
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and that the fathers, trufting in the pro-

mises of God, were juOified in their

unborn Saviour. To this ftate of trial

a ftate of retribution will fucceed ; in

which (unlefs our own adtual fins ex-

dude us from ir) we may enjoy a greater

degree of happinefs than would have

fallen to the portion of man had Adam

never offended.

We know that we inherit from our

parents a painful, frail, mortal exigence
|

that our inclinations continually intice

us into error and guilt ; and that in fuch

a ftate we cannot pleafe a pure and holy

God. Rcflc&ion teaches us, that we

muft deferve punifhment; and our^

offences are fo often repeated, that we

dare not hope that the mercy of God

will continually prevail over his juftice.

This is the ftate of mind in which we

are left by natural religion ; this was the

ftate of the beftand wifcft of the heathen

worlds
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world, who, while they hoped for pardon,
reared pun>fhment.

Revelation teaches us to confider
rn.ink.nd as divided, into two parts
With one the Almighty has entered into
covenant, with the other he has not.
He ts the Creator, and in that fenfe the
Father, of all , and we know that he will
deal equitably with all his children. By
whatever rule they have guided their ac-
tions, by that rule fhall they be judged.
In beftowing more exalted privileges
upon Chriftians, he does not ad unjuflly
toward thofe who are not admitted into
the Gofptl covenant, becaufe he requires
from us a degree of righteoufnefs far ex
ceeding that which natural religion could
teach. The terms of the ChrilHan co-
venahi are explained in the fubfequent
Articles. Before we have entered into
it, Scripture always defcribes the hu-
man race as «< children of wrath," and

liable



[ 137 1

liable to condemnation. Archbimop

Seeker's 35th ledlure on the church-ca-

techifm explains this term to mean mere

human creatures, as " children of grace"

flgnify Chriltians.

With refpe£t to the latter, this Ar-

ticle teaches a truth, which every man's

experience may confirm; namely, that

a tendency to evil does remain tven in

thofe whofe vigilance, ftrengthened by

religious motives, has in fome degree

acquired a habit of controlling finful

patTions. Often by endeavouring to

avoid one error, we rufh into another;

and this humiliating circumftance, to

which the bed of us are liable, proves,

that there isalwaysfomepropenfity(fome

defire of the flem, as the church here

terms it) which is not fubjed to the

law of God. And though the Almighty

will pardon fuch tranfgrt (lions in thofe

who truly repent, and are fincerely de-

firous



[ 13* ]

fjrous of obeying his laws, yet we can-

not doubt that fuch offences have the

nature of fin.

Many feels of Christians, who have de-

viated into enthufirJm, appear to take par-

ticular pleafure in magnifying the guilt of
human nature, till they give it a difguft-

rng, I might fay a diabolical, appearance.

Extremes are always prejudicial to the

caufe of religion becaufe infidelity is

tfever fo fuccefsful as when (he can urge
a charge of extravagance and abfurdity

againft any body of Chriftians, however
ignorant or fanatical * which, with mark-
ed injuftice, flic is fure to produce, in or-

der to cenfure thofe who aftually deny the

queftionable tenet. What is faid of hu-
man frailty in Scripture, is intended to

promote humility, gratitude, and all the

generous affcclions incident to true

piety i defpair, indolence, preemption,

or mifanthropy, increafe the dreadful

depravity
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depravity which it is the purpofe of

revelation to remedy.

Article the Tenth treats of free- will.

This abftrufe point was much argued by

divines at the commencement of the

Reformation. In a work published by

Cranmer, preachers are admoniflhed

" neither fo to preach the grace of God,
u that they take away free-will -

f nor fo

" to extol free-will, as to do injury to

" the grace of God/'

Whenever either divine grace or hu-

man agency is mentioned in Scripture,

the other is implied. We may inftance

the cafe of Pharaoh. When his per-

verfenefs in detaining the children of

Ifrael is fpoken of, Scripture ufes the

expreflion « he hardened his heart C
when the miracles which Mofes per-

formed to pumfti him are defcribed, it

is then faid that " God hardened his

" heart," in order to (hew his mighty

power*
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Power. It is thus in all other cafes.

We, the agents, always feel that we are
free, and that we are not irrififtibly im-
plied to vice. On looking back upon an
ill fpent life, the (inner muft confefs that
he might have avoided every guilty ac-
tion. So long as our own part in work-
ing out our own falvation is clear and
plain, let us leave the awful fubjecl of
the foreknowledge of our Maker in
thofe clouds and that darknefs with
which it is enveloped.

The doftrine of divine grace is con-
tained in the latter part of this Article 5

which thus proceeds in tracing the awful
plan of providence, from man's cor-
ruption, to his reftoration to a happier
ftate than what his anceftors forfeited.

The preceding Article fpoke of human
nature as continually prone to evil; this

treats of it as « able to do good works
"pleafing to God, through his pre-

" venting



[ iu ]

u venting and co-operating grace." We
are greatly depraved, yet good inclina-

tions are not extinguimed in us. We

are naturally chrmed with the beauty

of order and virtue; and, through the

afliftance of divine grace, we may imitate

what we admire. The doclrines which

relate to natural corruption and divine

affiitance, united together, give us a juft

pi-trait of the weaknefs and ftrength of

man. <c The alienors of the irrefiftible

" impulfes of grace, and th/jfe who deny

" that the Divine Spirit influences the

" human mind, mould be admonilhed,

« in this high matter, that fuperiority

" belongs to the grace of God, but that

" the will of man is its free hand-

« maid*."

Many enthufiafts degrade this fublime

doctrine, by referring the ordinary in

* Dr. Hey.

different
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different anions of each individual to
the irrcfiftible impulfe of the Deity.
Are they aware what a copious fource
they open to ridicule by fuch a fuppo-
fuioni how unwarranted it is by Scrip,
ture

; or how much their narratives of
experiences, as 1 think they term them,
cxpr.fc them to the cenfures of abfurdity,

fanaticifm, and hvpocrify ? < When
"we confider enthufiafis as fincere,
u we mud lament that they "do not
" apply to that ftudy of human nature,
« and of general occurrences, which
« would open their views, and prevent
" them from finding religion a fcourge
« inftead of a blefTing *." For can he
be happy who delights to dwell on the
guilt and reprobation of his fellow- crea-
tures? Is not even his benevolence,
to fuch a being as he fuppofes man to

* Dr. Hey.

be,



[ 143]

be, in danger of becoming capricious,

morofe, and unattractive ? Was the

religion of Chrift an enemy to reafon,

fcience, fubordination, or human im-

provement? and where (hill we find in

it any analogy between fpintual love and

carnal paftionsr
4

Wuh refpect to thofe who deny that

the Almighty influences our minds, and

yet acknowledge that his providence

fuperintends events, and directs the

courfe of nature, what do they but lay

that he acts lefs upon mind than he

does upon matter I Wind and ftorm,

{locks and (tones, beafts and birds, are

the agents of his will; yet they fuppofe

man diftinct, independent, and exempt

from the original law of nature. Ob-

fervation will np more confirm this idea,

than it authorizes another conclufion of

the infidel fchool ; namely, that we are

the abfolute flaves of irrefiftible nccef-

fity.
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City. For, though they ridicule the

Calviniltic tenet of the determining

foreknowledge of God, they inconfifl-

entlv invdl Fate with the attribute which
they refuf to the Deitv. This is a moft
impicus dottrine\ and many of the

dreadful books lately imported from
Germany are founded upon the idea of

an overwhelming impulfe urging men
to guilt. The fentence that I have

quoted from Cranmer will fhew you,

how cautious the founders of our church

were not to fwerve into either of thofe

cppofite opinions, which lead either to

blafphemy, or to a vindication of im-
morality.

The Eleventh Article treats of Juf-

tification, or the terrr s of our acceptance

with God j which all Proteftants, except

the Socinians, are unanimous in afcribing

to the merits of our Saviour. There
are two fenfes in which this word is

ufed.
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^jfed. The firft means our being con-

verted to Chriftianity from Paganifm,

Infidelity, &c. The fecond means eter-

nal happinefs. Whenever our church

fpeaks of being juftified by faith alone,

it means that Chriftian faith which,

you well know, combines belief and

practice. In this fenfe it is proper you

fhould confider the word faith -, not as

oppofed to good works, but to irre-

ligion, as a (late of nature is oppofed to>

a ftate of grace.

The Papifts affirm, that man's inhe-

rent righteoufnefs is the caufe of his

falvation. The Socinians fay nearly

the fame thing; and they alfo deny the

affiftances of divine grace, which were

treated of in the laft Article. At the

Reformation, our Proteftant divines fe-

verely inveighed againft the Popifh

do&rine of the meritorioufnefs of good
works; by which that church chiefly

Vol. II. H meant
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meantfbunding mafTes, pilgrimages, &c.^

and they maintained the doctrine, com-

prifed in ^iis Article, which affirms that

juftification> in each fenfe of the word,

is the free undejerved gift of God, be-

ftowed upon us on account of the> death

and merits of Chrift.

You will now refer to what I have

before told you of facriflces. You will

recollect their earlier introduction, their

univerfality among the ancient heathens,

and their divine inftitution lit the Mo-
faical law. You will alfo remember,

that Pagan hiftory, by the ftories of

Iphlgf nia, Decius, Curtius, and others,

proved that the idea of the immolation

of one perfcin to procure advantages

to others, had been fo'mehow dirTufed

in the world. Suppofing fuch an act

fanctioned by the Almighty, and really

meritorious, we cannot doubr that the

Giver of Immortality may infinitely re-

ward
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mature fufpenfion of a tranfitory exift-

ence ; and that the victim who is of-

fered cannot in fuch a cafe be faid to be
punilhed. Human facrifkes, however,

never were commanded by God, or of-

fered to him by his chofen people, not-

withstanding the pert fcurrilous afTer-

tions of Voltaire: they are the devices

of Pagan cruelty and fuperftition.

The moral character of God is not

impeached by the voluntary facrifice of
Chriftj for, by that, he moft incon-

teftably mews his creatures his irrecon-

cilablenefs to fin. Our divines gene-
rally 'Amplify this awful and important
doctrine of the atonement, detailing it

as revealed in fcripture, rather as a mat-
ter to be thankfully accepted, than clearly

underftood. The fum of the doctrines

there delivered is, that God will majce
fincere Chriftians eternally happy, not-

H 2 withftanding
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withftanding fome imperfections of their

own, on account of the fufferings,

merits, and death of Chrift. " This is

the Almighty's part of the covenant of

grace. The conditions on our fide are,

belief and practice. The apoftles in-

lift mod on the former, to heathens or

new converts \ and they mod ftrongly

enforce the performance of Chriftian

virtues, to thofe who have been long

enough received into the Chriftian

church to under/land the fcheme of fal-

vation.

The atonement and its dependent

doctrines are admirably calculated to

reprefs vain glory, fe If- importance,

ftubbornnefs, difcontent, and all the

vices which proceed from an arrogant

idea of deferr. When applied to prac-

tice, it excites humble watchfulnefs, de-

vout gratitude, and pious fubmifllon -

9

which qualities, joined to integrity and

charity,
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enarity, form the nobleft characler, la

the world ; I mean that of -the finccre

Chriftian. J have already remarked*

that this doctrine is interwoven with the

whole tenor of fcripture.

The Twelfth Article was added, in

the reign of Queen Elizabeth, againft

thofe Antinomians, who, prefuming on
the latitude of the word " faith" in the lad

Article, fuppofed that our church held

their do&rine -, which feparates the two
vital parts of religion, belief and prac-

tice. I think they call the latter carnal.

I do not comprehend what they mean
by that term. The true fcripture doc
trine is, that good works are a proof
of faith, and, though not the purchafe
of falvation, are indifpenfably neceffary

on our parts in order to obtain it.

Bifhop Burnet obferves, " that merit is

cc too daring a term for a frail being to

<*ufe to his Infinite Creator." You
H 3 will
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will obfcrve how carefully our church

endeavours to prevent the perverfion

of every doctrine, by guarding it with

its correcting correlative. That of hu-

man depravity is followed by the af-'

furance of divine grace ; and, left our

j unification through ChritVs merits

Ihould induce us to fufpend our own

exertions, we are immediately after told,

that virtue is the fruit which muft prove

the nature of our faith in our Redeemer

;

and that, without it, we fhall be ac-

counted to poffefs a true and lively

belief. This Article alfo refers to the

Ninth ; for, though fuch a frail being

as is there defcribed can never be ab-

folutely perfect, yet we are encouraged

to ufe the mod unwearied exertions,

from the. confederation that there are

many degrees of happinefs and glory

to which we may afpirc \ the fruit on

the



the tree of faith may be fcanty or abun-

dant.

Bifhop Warburton thus explains the

courfe of Divine Providence in its deal-

ings to man: He fuppofes •tharAdam

was, under natural religion, withouthope

of a future ftatc,. till placed in Paradife.

How foon that event followed his cre-

ation we cannot tell ; but we know

that he then received the injunction,

" Eat not of that fruit," The reward

of obedience would have been immor-

tality 5 he fell, and thus returned into

the ftate of natural religion. Then

followed the preparatory difpenfation of

the Jews; and in fulnefs of time the

Chriftian 5 when the free gift of immor-

tality was, through the merits and death

of Chrift, again bellowed on faith and

good works. 1 think this compen-

dious explanation will aflift you to a

right comprehenfion of thofe texts of

H 4 fcripture



fcrip'ure which treat of our being

faved by faith alone, and which cannot

be ib interpreted as to contradict that

defcription of the laft day which proves

that ve fhall be judged by our actions.

Dr. Prieftley has conferred, that he

could not, at the time of his writing, fa-

tisfactorily explain all the texts of fcrip-

ture which obftruct his favourite defign

of reducing Chriftianity to a mere fyfc

tem of morals; and he ftrangelyadds,

" that, be hoped he JhouldJoon" Is not

this owning chat his aim was,, to bend

holy writ to his own opinions, inftead of

deriving his opinions from it \

Anick the Thirteenth. Though the

virtues of unconverted Pagans cannot

place them in a date of falvation; yet,

doubtlefs, they are a recommendation to.

God y as we know they were in the cafe,

of Cornelius; they may alfo defer've the

efteem and applaufe of men ;. nor are we

forbidden
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forbidden to admire them. But in the

Articles of our church we always fpeak.

of God's covenanted mercies, not of the

juftice and goodnefs which natural re-

ligion afcribes to him. Purfuing the

former idea, we fay, that as he has only

•promijed to accept the obedience of be-

lievers in Chrift, and to reward them

for his fake, the actions of unbelievers

remain as they were, partaking of that

frailty which mixes itfelf with the bed

defigns and actions of the human fpe-

cies \ and as they do not proceed from

the fpirit of grace, or from a defire of

pleafing God, they continue to retain

their original taint of depravity. This

Article, is pointed againft thofe who,*

receiving the New Teftament as a di-

vine revelation, only cultivate morals

and the doctrines of natural religion.-

Gonfequently, it denies the feemingly

liberal, but really impious doctrine, that

Hj all



[ 154]

all religions are alike in the fight of

God. If this be true, the fcriptures are

forgeries.

1 will quote the fentiments of two of

our divines who have lately written upon

the Articles, and to whofe writings I

owe fo many obligations, that what I

addrefs to you upon thefe fubjects may

rather be termed an abftracl than an

original* compofition. The Bifhop of

Lincoln tells us, " that this Article

" fpeaks not of actions as confidered

M by men % for we muft commend deeds

f* of virtue, be the doer who he may $

<c but as confidered by God. Yet we
<c are not to fuppofe, that the unen-

** lightened heathen is expofed to final

M reprobation. Millions, who never

" heard of the name of Jcfus, but

<c c who have been a law to themfelves/

" may be forgiven for the fake of their

" unknown Redeemer/'

Dr.



Dr. Hey obferves, " Chriftian good

" works, in the Twelfth Article, are

ct pleafmg to God in Chrift : Heathen

« good works, in the Thirteenth, are

" declared to be not pleafmg to him,

c * as fcen in themfelves. We may ap-

" prove the great actions of Heathens,

<c while that applaufe ftimulares us to

" virtue j but let us expofe their im-

" perfections, whenever their panegyrifls

<c teach us to fubftitute ideas of the in-

" nate love of virtue, and moral fitnefs,

cc inftead of the purer principles which
u Chriftianity fupplies. Virtuous Hea-
€( thens may be happy, and yet fall far

" fhort of that fuperlative blifs, which, as

iC
it is beyond the power of man to de*

€C/ervey Chrift hath purchafed for his

" faithful fervants."

I need not tell you that juftifkation,

in this Article, has not the haft affinity

to the call or converfion, to which many

H 6 pretend.
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pretend. All baptized perfons are in

that jfr/? date of falvation which conftfts

in being caljed to Chriftianity. Who
will be in the fecond ftate, or partakers

of heavenly happinefs, none on earth

can determine. Be not, therefore, per-

plexed at being queftioned refpecting

the time of your being converted, re-

generated, or called. Such terms,

though highly proper for the early times

of our religion, when Jews and Pagans

were flocking into the church, cannot

properly be applied to the children of

Chriftian parents, who early received

regular inftruclion. Nor is there any

reafon for fuppofing, that a life of Cm

muft precede a life of grace. " Re-
<c member your Creator in the days of

" your youth," before vicious habits

are formed -, for, believe me, innocence

is eafier, more comfortable, and more

acceptable to God, than contrition for

enormous
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enormous fins. When you hear peop!e

ipeak of their crimes, as a fort of prepa-

ration for a new life ; or v.'hen they talk

of their experiences, and rank themfelves

among the elect j pity their weaknefs, if

you think them fincere: if you know

them to be hypocrites, defpife them.

The Fourteenth Article is directed

againft that doctrine of the Church of

Rome, which gave birth to the mon-

ftrous fyftem of indulgences, and pur-

chafed pardons for fin. All Proteftants

abjure the idea that man can do more

thar* what is required of him -

y and it is

alike contrary to Scripture and to Tea-

Ton : for virtue is always circumfcribed

by vice; and the moment we aim at

any extraordinary degree of goodnefs in

one point, we either fall into the neigh-

bouring offence, or tranfgrefs fome duty

to which we are equally bound. We
muft not, from love to our children, be-

come
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come unjuft to our neighbours ; our li-

berality muft not run into profufion -, our

charity muft not intrench upon integrity.

We muft not be fuch patriots or phi-

lanthropifts as to negled our families.

Do not aim at over-much righteoufnefs

:

the attempt will betray your pride and

folly. As to thofe fopperies which the

Church of Rome dignified with the

name of merits, I fhall fpeak of them in

the Twenty-fecond Article.

A perfon unacquainted with contro-

verfy would fuppdfe, that the Fifteenth

Article was unneceffary; for it affcrts

no more than what Scripture repeatedly

affirms, the finlefs perfection of Chrift,

and the finful weaknefs of man. But

the Socinians hold, that our Lord was

peccable, and liable to fin, being merely

a man; and the ancient Pelagians thought

baptifm a fort of charm, or talifman

;

after receiving which, men might live

6 exempted
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exempted from offending. The Mo-
ravian Anabaptifts declare, that they

are free from fin ; and therefore they

omit the fifth petition in the Lord's

prayer. I have faid enough to convince

you that this article is not unnecefTary.

The truth of the firft pofition is fo con-

ftantly affirmed in the New Teftament,

that none but thofe who hope to bend

Scripture to their own opinions can

deny it. As to thofe who affirm that

they are free from fin, and appeal to

their own inward feelings in proof of

this affertion, they are rather to be pitied

than confuted.

Article the Sixteenth treats of fin

after baptifm, and is highly interefting

to usfrail creatures. For, ifevery deadly

(that is, enormous) fin which is com-

mitted after baptifm were that unpar-

donable fin againft the Holy Ghoft

which Scripture mentions, where would

many
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many of us appear I This Article alfa

denies the Moravian or Antinomian
doctrine that is mentioned in the pre-

ceding.

The unpardonable fin is generally

thought to be, rejecting the Gofpel

after the blefled Spirit had enabled the

apoftles to promulgate it with incon-

teftable evidencies of its divine origin.

We have no authority for affirming, that

any fpecies or degree of fin will exclude

the truly penitent from the pardon of

his God. But if we previoufly con-

fider a breach of duty to be venial, and

refolve to venture on tranfgreffion, we
make flight offences prefumptuous fins.

After we have fallen into error, we
fhould carefully review our conduct,

and fee if our fault proceeded from ne-

gligence, ignorance, or deliberation ,

proportioning our penitence to the de*

gree of our offence.

No
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No Chriftian is taught in Scripture

that he can be ajfured of his own falva-

tion. The texts, which feem to imply

chat a perfon may perfevere m a (late of

frnlefs holinefs, are of a lofty myfterious

nature ; thofe which deny it are clear

rules of conduct; it is plain, there-

fore, that the latter mud expound the

former. Good Chriftians may die with

more than hope of future bleffcdnefs

:

but this is very different from living with

an afiurance that they (hall never fin*

The doctrine ofpredeftination, though

connected with the Tenth Article, is

feparately treated in the Seventeenth.

This doctrine has caufed infinite dis-

putes ; as mud always be the cafe, when

men feck to fathom what they cannot

know. The founders ofour church were

not inclined to give a decided opinion

on this abftrufe point, but merely ta

guard
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guard againfl: the abufes that might arife

from mifconccption.

This dodtrine was one of the great

caufes of difference between Luther and

Calvin. The latter affirmed, that the

everlaftihg condition of mankind in a

future world was, from all eternity, fore-

fecn and unchangeably decreed by God.

Luther* held, that this decree was found-

ed on a previous knowledge of their

characters. Arminius, whofe fentiments

feem more correfpondent with thofe of

our church than any other of the Ger-

man reformers, coincides on this point

with Luther.

It is extremely falfe to fay, that this

article is Calviniftic ; Cranmer and

Ridley,, who framed it, are known to

have difagreed with Calvin in this par-

ticular. During Mary's perfecution,

many of our exiled clergy fhelteredthem-

felves in Geneva, were they imbibed the

ftrift
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drift (and in my opinion dreadful) idea

of predeftination. The good fen fe and

liberality of the majority of the Convo-

cation, however, prevented this Article

from being materially altered when they

were revifed, and again ratified, in the

reign of Queen Elizabeth. The Pre-

deftinarians were politically difcouraged

by King James the Firft. In the time

of his unfortunate fon, they grew head*

ftrongj while Afchbifhop Laud, who

was an Arminian, difcountenanced their

tenets with more opennefs than pru*

dence. You know that, after the Re-

ftoration, the church returned to the

fame date in which it has exifted before

the troubles, both with refpeft to wor-

ship and doctrines. Since that period*

our churchmen have generally given

thatexpofition of our Articles which bed

agrees with the opinion of Arminius,

and which, indeed, if we refer back to

the
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the opinions of their venerable framers,.

is their true, juft, and original fenfe.

The diffenters were formerly ftricl:

Predeftinarians ; they are now moftly

Socinians. The Methodifts are partly

Calvinifts, and partly Arminians. Thofe

of the latter defcri prion can no otherwife

be termed a diftinct body from us, than

by their profeffing a more rigid piety ;

and it is much to be lamented, that an

afpiration to the praife of fuperior

goodnefs mould he a pretext for fepara*

tion. The Romanifts hold the fame

opinion as we do in this Article, Jan.

fenifm, a fort of fchifm in that churchy

adopts the fentiments of Calvin.

It is now necefTary to prove, that this

Article fupports the tenets of Luther;

By " Predeftination to life is meant the

•* determination and decree of God, to

" deliver from curfe and damnation

* (which here, as in the Ninth Article,

14 mean*
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<c meansjudgment or punifhment) thofe

cc whom he hath chofen in Chrift out of
u mankind ; and to bring them to ever-

" lafting falvation." This includes the

whole Chriftian world\ the j unification

of which the Almighty pre-ordained.

It has nothing to do with individual ap-

plication, which, in the latter part of

this Article, is condemned with the

utmoft fe verity.

In the epiftle to the Romans, and

in that to the Ephefians, the election or

calling of the Gentiles, and the repro-

bation and rejection of the Jews, are

molt diffufely treated. Yet St. Paul, as

if to guard againft any particular appli-

cation of his general doctrine, employs

the latter part of thefe very epiftles in

moral precepts, addreffed to thofe very

Gentiles whom he had ftyled li elect,

" chofen, and predeftinated to the adop-

*c tion of children.'* And with the moil

impreffive
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Impreffive earneftnefs he adjures thefc

fc elect" to flee from thofe vices which

would, if perfifted in, certainly exclude

them from the kingdom of God.

No doctrine is more liable to breed

diforder, and every immorality which

Chriftianity condemns, than this prin-

ciple of predeftination, or election : we

may, therefore fafely affirm that it is not

the genuine meaning of thofe texts on

which it is founded \ and, indeed, our

divines,-* on examining thofe pafifages,

have proved them to relate to the general

fbate of the Church, and that they are

by no means applicable to particular

perfons. " No in fiance," fays the

Bimop of Lincoln, u can be given of

" individual reprobation, or election,

" in Scripture. St. Paul's being a

** chofen veffel, relates to his being

f* pre-ordained to the apoftolate, and not

• -
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w to his own ultimate falvation, which

" depended upon his fighting the good

« fight of faith."

"The texts in Scripcure," fays Dr.

Hey, cc on which the do&rine of repro-

<c bation is founded, are intended to

cc humble the wicked, by (hewing that,

ct though they difclaim and throw off

" the authority of God, yet they arc

<x merely agents in his. hands j and that

" even their mod rebellious actions are

" overruled by him for general good.

<€ What would become of the world, if

** God did not fo regulate and govern

"it?"

In the third part of this Article, the

promifes of God are oppofed to his de-

crees, which are fecret and unfathom-

able j and, while we are admonifhed not

to fearch too deeply into the latter, by

being warned that fuch a purfuit may-

lead us to that ftate of defperation into

which
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which the Devil thrufts over-curious

inquirers, we are urged to receive the

promifes of the Almighty, and to do that

will of his which is fet forth in his holy

word.

In this Article our Church may be

faid to declare no doctrine, except that

Chrift was pre-ordained to redeem thofe

who believed in him. It merely re-

cites texts of Scripture, and warns us

againfi: mifufing them. It advifes us to

turn our attention from a fubject which

we cannot comprehend, and may ter-

ribly mifapply ; to look to our own

duty, and to the promifes which are

made to thofe who difcharge it. So

far from afferting abfolute election to

life, it affirms, that men may fall from

grace to ienfual wickednefs, or hopelefs

defpair.

This is the only one of our Articles

in which there is any allufion to the

agency
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agency of that evil fpirit who is ft.

frequently defcribed in fcripture, as en-
tertaining a reftlefs enmity to God and
man. The exiftence of this being is

denied by many fceptics, as incdnfiftenr
with their ideas of an all-powerful
Deity. They who entirely reject the
authority of holy writ will admit of no
reafoning taken from any pafiage of ir.

But, as theft people, whatever they
may term themfelves, are really infidels
and without the pale of the univerfal
church, we muft leave them to fafhion
their God according to their own de-
vices. To all who allow that a divine-
revelation has been made, we may fay
that, as the. fpirit of God would not
blend truth with falmood, we muft ad-m that there certainly are demoniacal
be.ngs, who delight in oppofing the
defigns of God, and in tempting men-
to lin i for ,n various parts, of fcripture
Vou IL I they
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they are defcribed as appearing, fpeak-

ing, and acting in a manner which is

never afcribed to allegorical or imagi-

nary beings. How they offended God -,

why, though unfit for pardon, they are

fuffered to ^xift ; for what reafons they

arepermitted to tempt us, and in what

particular manner their fuggeftions are

conveyed, is not neceflary for us to

know. We are only warned that we

have fuch enemies, and told that we

may know them by their works.

Dr. Hey obferves, " that to reject

€( the agency of fpirits is narrow-

<c minded, and philofophy falfely (o

"called. Former ages attributed too

" much to Satan •, we now, from fafhion,

« avoid naming him." In this Article,

our church afcribes to him an a&ion

moft fuitable to his nature j namely,

infpiring fuch diftruft of God, as ends

either
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cither in defpair, or in the moft atro-

cious wickednefs.

It is worthy of obfervation, that our

fublime Milton fuppofes part of his

fallen angels employed in fearching into

the doctrines which are contained in

this Article. I conceive that he had

it in vi-w; at lead, his ideas of the un-

profitable^ fs and danger of the dif-

cuflion orrefpond with that of our

church

:

" Others, apart fat on a hill retiVd,

'« In thoughts more elevate ; and reafon'd high

" Of Providence, fore-knowledge, will, and fate,

" Fix'd fate, free-will, fore-knowledge abfolute ;

" And found no end, in wand'ring mazes loft.

" Vain wifdom all, and falfe philofophy."

The Eighteenth Article correfponds

with the Thirteenth, to which I mud
again refer you. Confcious of the blef-

fings which Chrift hath purchafed, and

1 2 indignant
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indignant at thofe who place Chrif-

tianity on a level with falfe religions,

our church proceeds to anathematize

thofe who prefume to fay that there is

any other title to falvation, than that

which our Redeemer hath given us.

Scripture pofitively affirms that there is

not; and our church cafts from her

bofom and condemns thofe who abjure

this fundamental doctrine. That ac*

curfed means, in this and fimilar places,

expulfion from Chriftian communion,

may be obferved by remarking, that

the prefent tenfe, " are to be," is ufed

inftead of the future, " will be;" there-

fore this fenfe of the word accurfed

correfponds with the firft meaning of

the term judication, and, like that,

relates to the prefent life. But, as our

Lord, in the commifllon which he de-

livered to the apoftles and their fuccef-

fors, attaches high authority to the cen-

fures

i
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fures of the church, let no one conceive

them to be of trivial importance.

It is continually affirmed in fcripture

that Chrift died for all men, and made

atonement for the fins, of the whole

world. Our bed divines believe, that

the merits of his death may poffibly

extend, not only to thofe Heathens who

never knew his name, but perhaps to

the inhabitants of other worlds. This

doctrine, of univerfal redemption, our

church admits in the beginning of the

Thirty-firft Articles which, far from

contradicting the pre fent, - confirms it*

But, whoever (hall enjoy future happinefs,

be they Jews, Turks, or Pagans, will

owe that blefifednefs to the Redeemer

whom they never acknowledged. What
degree of glory they may enjoy, is not

for us to inquire. No direct revelation

is made upon the fubjecl: ; and if there

had, whenever it had been tendered to

I 3 them,



t 174 ]

them* they muft cither have believed in

our Lord's divine million, and thus

have become Chriftians, or have Tub-

jecled themfelves to the puni/Jmient of

wilful infidelity by rejecting him.

Our church does not anathematize

thofe who hold her own doctrine of the

fqffibility of univerfal falvation. She

denounces that fentence on fuch as, with

abfurd preemption, contemptuous in*

gratitude, or profligate infenfibility,

neglect the proofs on which revelation

is founded, and undervalue what Chrilt

hath done for mankind $ and this her

ftrong denunciation is fupported by the

whole tenor of fcripture.

It is a falfe aflertion, proceeding from

ignorance, miftake, or malevolence,

that our church exults over thofe who

lit in darknefs, and dooms millions of

fouls to endlefs mifery. She does not

unwifely launch into fpeculative ideas

and
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and curious inquiries refpecting thofe

who can never hear her cenfures, and to

whom the holy law which me reveres

has never been announced. She calls

upon her own members, urging them,

on pain of her malediction, not to re-

turn to that religion of nature, from

which they have advanced to higher

perfection. She addreffes herfelf to

deifts, who in a Chriftian country re-

ject Chrift s to mere moral men, who

think that they bed know what will

pleafe God j to all who deem religion a

matter of indifference, who truft in their

own powers, who, in the language of

infpiration, " build their houfe upon

u fand." Such, repeating the exprefs

words of fcripture, our national efta-

blilliment ejects from her fociety ; and

this fhe muft do, or renounce one of the

chief chara&eriftics of a true church.,

that of faithfully expounding the word

1

4

of
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of God. But this is the only act of

feverity which (he pra&ifes ; not one

of her tenets can be fo conftrued as to

countenance perfecution.

We have now done with thofe Articles

which treat of man as an individual,

and explain to him the peculiar doc-

trines of our holy faith. The remain-

der relate to Chriftians, as a fociety, knit

together in fpiritual union. They who

look on this bond of friendly com-

munion as of little confequence, would

do well to confider that our Saviour's

promifes are chiefly addrefifed to a fo-

ciety or united body of Chriftian9, and

not to individuals; and that his more

peculiar prefehce is vouchfafed to thofe

aflemblies which meet for the purpofe

of adoring his name.

But I mud referve the confideration

of the remainder of our Articles till the

next leifure interval. I truft that I

have
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have Taid enough ta induce you to re-

gard them with refpectful attention;

and, if my arTeftion for you does not

deceive n e, I am perfuaded that you

will not confider this refearch into the

principles of your religion to be dry

or unimportant. Such cenfures may

proceed from frivolous minds, vitiated

by light trifling reading, and abforbed

in the purfuits of the moment. We
mult leave them to their fate, either to

plunge into thoughtlefs diffipation or to

be tolled about by every wind of doc-

trine ; now an infidel, now a fanatic.

That you may ever remain a finccre,

fteady Chriftian, is the moft earned wilh

of your affectionate mother, &c.

is
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LETTER IX.

MY DEAR SON,

The letters that I addreffed to you,

on the characters and manners of our

anceftors, were intended to excite in

your mind an admiration of thofe marks

of wifdom and piety which they have

left in our religious and civil inftitu-

tions , and I am perfuaded that an at-

tentive confideration of the fubjecls

which I now recommend to your private

ftudies will convince you, that I have

fpoken too coldly of their merits, efpe-

cially of thofe who lived at the time of

the Reformation. To the profound

knowledge, piety, moderation, and dis-

cernment of thofe who were high in

ftation, and to the good fenfe and pru-

dent
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dent fubordination of the inferior orders,

we owe the church of England. From

what I have already faid of her doc-

trines you will eafily perceive that they

are peculiarly inimical to that diforgan-

izing fpirit which has lately afiumed

the name of philofophy. The views of

life, and the principles of conduct which

they inculcate, are fo diametrically op-

pofite to natural perfectibility, human

independence, and the propriety of ad-

mitting feeling and fentimenc as a guide

inftead of principle, that we cannot

wonder at the virulence with wh!ch

they are attacked, nor at the grofs mifre-

prefentations of thofe who feel that their

fuccefs depends upon the deftruction of

this formidable barrier. The indif-

ference and negligence of people, who

call themfelves friends to the eftablilh-

ment, are more aftonifhing and more to

be lamented.

16 The
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The Nineteenth Article explains the

meaning of the term Church. I have
been told, that ignorant fanatics fay, that

we understand by this expreflbn a pile

of frocks and ftones, becaufe we give

this name to the building where we af-

femble for religious purpofes. On the

contrary, we pofltively pronounce it to

be "a congregation of faithful men,
" in which the pure word of God is

" preached, and the facraments duly

" miniftered." The nearer any church

approaches to this definition, the more
it re fembles the true infallible church of

Chrift. We do not prefume to fay,

that ours deferves this epithet ; and we
affirm, that the church of Rome does

not, becaufe it has erred in many points

of morals, ceremonies, and doctrines.

But yet we allow it to be a church, as

were thofe of Jerufalem, Antioch, and

Alexandria -, and, by implication, we

grant
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grant the fame title to t-hofe of Geneva,

Denmark, Holland, and every other

defcription of Chriftians" who have

formed themfelves into a community.

Nor do v,e exclude from falvation any

detached unconnected Chriftians, who

choofe to try the dangerous experiment

of folitary worftnp.

The idea which the compilers of our

liturgy entertained of the Catholic or

univerfal Church, may be gathered from

the " Collect for all Conditions of

" Men." In this we pray for its " good

" eftate, and that it may be fo guided

" and governed by the good Spirit of

* God, that all who profefs and call

" themfelves Chriftians may be led into

" the way of truth, and hold the faith in

" the unity of fpirit, and in the bond of

« peace." No comment is neceffary

on thefe admirable petitions for thofe

Chriftian graces which mould ever ac-

company
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company true faith -, but by thefe re-

quests we plainly imply, that no infal-

libility or perfection is afcribed to a

church, which, we confefs, requires the

guiding ct Spirit of God, to be led into

cc the way of truth."

The commencement of this prayer

highly merits your attention, as it ex-

preiTes the temper and difpofition with

which our church fpeaks of that part of

the human race who are unconverted

to Christianity ; and which, as I before

obferved, continuing under the law of

nature, are always fpoken of as diftind

and feparate from thofe who have been

admitted into covenant with God. For

thefe, we addrefs the common " Creator

H and Preferver of all mankind ; be-

H feeching him to extend the knowledge

f* of his faving truth to all nations and
«c conditions of men." Thus, from a

due fenfe of the value of thofe peculiar

benefits
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benefits which we enjoy, we implore

that our fellow- creatures may alfo pof-

fefs the ineftimable blefiing of knowing

the ways of God.

When we fay, that we u believe in

" the holy Catholic (that is, univerfal)

" Church/* we affirm, that Chrift meant

to form all his followers into one fo-

ciety. This directly contradicts the

popular, and feemingly liberal tenet,

that religion is a point in which men
are made to differ. For, if fchifms and

ccntroverfies brought no difcredit on

Chriftianity, why were thofe pathetic

exhortations to unity, and ftrenuous cen-

fures of falfe doctrines, interfperfed in

the new Teftament ? But, left our

Chriftian charity fhould be violated by

confidering thofe who differ from us in

minute points as falfe brethren, we hold

that Juch differences may lawfully fub-

fift. We believe, that the church of

Chrift
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Chrift is dlffufed over the whole world,

wherever there can be found worfliippers

of Chrift and obftrvers of his law; and,

though their worfbip may be deformed

by error, and their lives frequently dif-

graced by fin, they continue branches

of the Chriftian church", notwithftanding

this mixture of frailty. In outward pro-

feffion, the entire church is holy, as

conltcrated to Chrift, and diftinguifhed

from the reft of the world. In inward

verity, they only are members of this

church, who, by the ufe of its ordinances,

do really improve in piety and virtue*.

We next affirm, in the Twentieth

Article, that the church pofTeiTes power

to decree ceremonies, and authority in

controverfies of faith; provided it or-

dains nothing contrary to God's written

word. The fifteenth chapter of Acts;

* Archbifliop Seeker's Lectures on the Cate-

chifrii treat on this fubject. See Lecture xir.

the
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the firft epiftle to Timothy, firft chap-

ter, third verfe ; and the tenth verfe of

the third of that to Titus, will convince

you that it pofTeffes thefe powers : that

is to fay, its decifions make what is ex-

pedient and what is true lawful. Other

united bodies poffefs a legiflative power

over their members. So does the

church, as a united body, claim a re-

ftriclive and controlling authority over

her children.

And, fince this power was granted to

the church at large, fo it muft be enjoyed

by each particular branch of it; for,

our Lord meant to adapt his religion

to general ufc ; and therefore, in things

indifferent, it muft have the power of

accommodating itfelf to the habits and

cuftoms of each particular country and

age. Immerfion in water, "which is

extremely bracing and refrefriing in hot

climates, might here be dangerous to

new-



[ i86 ]

new-born infants ; and baptifm is there-

fore, with us, adrniniftered by fprinkling

the face. The epifcopal dignity, which

fo well accords with the magnificence

of our ariftocracy and monarchy, might

have been found unfuitable to the re-

publican fyftem of Geneva or Holland.

The fcanty incomes and laborious lives

of the early rulers of the church would

not agree with the prejent habits of fo-

ciety; and if fuch reftri&ions from

temporal advantages were now enadted,

we could not fuppofe that a refpeftable

body of men would dedicate themfelves

to the fervice of the miniftry.

With regard to a prefcribed form of

worfhip, and other ecclefiaftical ordi-

nances, our Saviour well knew that no

fociety could fubfift without fpecific

laws. What is really important, he has

inftituted ; and, by leaving no rule in

other particulars, he plainly implies,

that
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that human judgment was equal to the

talk of appointing « all things to be

" done decently and in order."

Article the Twenty-flrft—treats of

General Councils ; which—if men were

impelled to controverfy by a real love

of truth, inftead of the defire of victory,

and if argument could be conduced

with candour, moderation, and conclu-

fivenefs,—might render the church in

faft, what it is in theory, " holy and

"univerfal." The firft four general

councils were refpe&ed both by Pro-

teftants and Papifts ; they were held in

the fourth and fifth centuries j and they

determined feveral points refpeding the

Trinity, in oppofition to the herefies of

thofe times, and in conformity to the

ancient doclrines of the Church. The

laft general council was that of Trent,

held about the middle of the fixtecnth

century. It was fummoned, in confe-

quence
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quence of the urgent appeals of the

Protectants, to purify the errors of the

church of Rome. Inftead of which,

owing to the machinations of the Pope,

fcarceJy any but his own creatures were

permitted to vote,: the refult was, that

all the corruptions of which Chrift-

endom complained were confirmed,

and the proteftants, feeing no hope of

reform, feparated themfelves from the

Romifh communion. The conduct of

this and of feveral preceding councils

has brought them into difrepute j but we

mould remember, that infpired apoftles

reforted to them, as a happy expedient

to promote the interefts of Chriftianity,

to determine do&rines difficult of deci-

fion, and to regulate ceremonial concerns.

You perceive that a limited authority

is given to councils in this Article.

They may not meet without being au-

thorized by the civil power i
and,

when
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when met, they are pronounced to be

fallible, and that their decrees have nei-

ther flrength nor credibility, unlefs con-

firmed by fcripture.

In the Twenty-fecond Article, five

Popilh doctrines are condemned which

arofe from fpecious beginnings in the

dark ages, either from the fupinenefs of

the rulers of that church, or through

their connivance, if the popes during

that ignorant period really were fuch

profound politicians as to 'forefec the

power and emolument which their fuc-

ceflbrs would obtain from the wild ex-

cefles of fuperftitious zeal. I have al-

ready fpoken of indulgences and par-

dons : this traffic was certainly continued

till very lately ; and they fold in'fome

of the fmaller Swifs cantons at fo low a

price as fourpence a-piece. I do not

know whether it has furvived the late

degradation of the Papacy.

Another
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Another advantageous do&rine of the

Papiits is alfo derived from thofe fuperc-

rogatory merits of the faints, that have

conftitutcd the fund of fpiritual wealth

which that church claims the right of
diftributing; for this bank is rich

enough to releafe fouls out of purgatory,

provided their furviving friends will

fay for fuch a ftipulated number of
mafles. This purgatory is a chimeri-

cal terror of their own invention, for

which there is not the fmalleft authority

in fcripture. They jay, that the death
of Chrift hath only obtained a remiflion

of the eternal punifhment which is due

to our fins ; but there is ftill a temporal

chaftifement which they have deferved,

and which we muft expiate in our own
perfons in another world, or elfe by
pains and afflictions in this. It may,
however, be commuted for prayers and
good works, either of our own, or of

3 fomc



[ >9* 3

fome other perfon. Thus, if a truly

virtuous perfon happens to die without

having performed fuch a number of

penances, &c. (which are what they

term good works,) or without having

fuffered fuch a degree of bodily pain as

may cleanfe.him from his offences, he

will not go to Abraham's bofom, the

peaceful receptacle of departed Chrif-

tians, but to purgatory ; where he is to

be purified by fcorching fires, till the

church , by purchafed ma fifes and num-

bered prayers, procures his pardon. I

need not tell you, that this doctrine is

unfcriptural. Our Shakefpeare makes

a beautiful ufe of it, when he defcribes

the vifionary appearance of the royal

Dane; and he harrows up his reader's

foul by the. awful obfcurity with which

he envelopes " the fecrets of the prifon-

" houfe." I mould be forry to fee

purgatory banifhed from poetry, where

I think
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I think, its " temporaty bleaching fires'*

look equally grand, and are lefs pain-

fully horrid, than thofe of the Grecian

Tartarus, But Chriftianity mud fcru-

puloufly reject every mixture of fable in

her holy inftitution.

The adoration of images and relics

is next condemned -, and it is obferv-

able, that, to keep their ignorant mem-
bers from knowing the guilt of this

practice, the church of Rome had in

one inftance recourfe to that practice of

curtailing fcripture which has been fo

daringly purfued by fome proteftants.

They actually obliterated the fecond

commandment from their mifTalsj and,

to preferve the number, divided the

tenth into two. A recourfe to the

Old Teftament, however,, muft have

immediately difcovered this culpable

and daring fraud.

One
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One great objeft of their worfhip

was, what they called a rood \ which was,

a figure of our blefFed Lord on the crofs,

with Mary and John (landing by. When
I tell you, that they certainly make

images and pictures of the Deity, you

will not afk why they erafed the fecond

commandment. It feems certain, that

St. Paul, when rapt into the third hea-

ven, or in fome other moment of full

infpiration, forefaw the future corrup-

tions of Chriftianity in this particular;

for he ftrongly warns the church of

Coloffe againft the adoration of angels,

and direcls their worfhip to the only-

mediator between God and man. Yec

Chriftian Rome has aJmoft as man/

tutelar deities as her Pagan anceftor.

Every city in Catholic countries has its

protecting faint ; every order of men,

every trade, every monaftery, nay almoft

every family, has its houfehold patron

;

Vol. 31. K through
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through whom (horrible to relate !) they

feek accefs to God the Father, and on

whofe interceffion and merits they rely:

that is, on the merits of mortals who
like themfelves, mud have been, in the

Scripture phrafe, unprofitable fervants.

Hiftory gives fuch an account of many
of thefe faints, that we mud actually

confider them as having deferved the

epithet of enormous finners; and even

their own legends prove, that they were

either fanatics or madmen.

At the head of this band of faints, the

Romanifts place the Virgin mother of

our Saviour, whom they ftylc the Queen
of heaven; and they entreat her to com-

mand her fon to fave them. How would

the meek and pious handmaid of the

Lord have abjured thefe impious ho-

nours !

The worfhip of the relics of martyrs

^is combined with the adoration of

4 images.
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images. This fuperftition originated

from the zeal and affection which the

primitive Chriftians bore to the memo-

ries of thofe who perifhed in the bloody

perfecutions of the Pagans. It was the

cuftom always to collect and inter the

remains of thefe champions of the true

faith ; and, in procefs of time, it became

a practice to affemble at the fpot where

they were depofited, and there to ad-

drefs the common head of the militant

and "triumphant church ; .from the per-

fuafion that their prayers would receive

greater energy from having fuch an in-

teresting proof of courage and conftancy

before their eyes, as the grave of a

martyred paftor or friend mud necefia-

rily prefen t.

During the difmal period which fol-

lowed the irruption of the barbarous na-

tions into the Roman empire, this affec-

tionate recollection, which was intended

to encourage piety degenerated into an

K 2 ido-
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idolatrous worfhip. Bones, rags, the

moil mean and worthlefs articles which

credulity could in any way afibciate with

a faint or martyr, were believed to work

miracles, and to grant petitions. This

abfurdity was found to be profitable to

the church ; and, to the fhame of the

Roman hierarchy be it remembered, that

it was retained at a very enlightened

period.

Many Proteftants attack thefe ridi-

culous fubjects with wit and fatire ; bur,

however juft the ridicule, 1 own that I

prefer the grave decorous manner in

which our church has rejected them, as

<c fond things vainly invented." Fond

(like accurfed, damnation, wretchkflhefs,

and fome other words in our Articles)

has a fenfe different from what we now

give it in ordinary converfation : It an-

ciently meant indifcreet or injudicious.

It would be unjuft to the prefent Ro-

mifti clergy, not to acknowledge, what

all
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all candid Proteftants allow, that they are

much fupcrior in learning and morals to

their predeceflbrs before the Reforma-

tion. "Thecondutf: of the French clergy,

during the late awful events has been as

exemplary as their fufferings have been

unprecedented. The Archbiihop r f

Aries meekly falling a venerable vice

tim to the bloody afTafnns; the Bifhop

of St. Pol,- and his clergy, quitting the

refuge of the Bricifh forces, to comfort

and abfolve their dying countrymen at

-Quiberon, and willingly facrifking their

own lives in dilcharging that awful duty ;

will claim admittance into the records

q{ religion's true martyrv, and demand

the admiration of every heart that can

feel the excellence of genuine virtue.

To confound fuch men with the inte-

reftzd inventors of Antichriftian doc-

trines is the groffeft illiberality.

The Twenty third Article treats of

a regular order of minifters j and de-

K 3 clares
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Clares, that no one ought to alTume the

office of public preaching, or adminif-

tering the facraments, without being re-

gularly called and appointed to fuch

office. In no circumftances are the

precepts and practice of Scripture more

evidently in favour of our ecclefiaftical

polity, than in this Article. You will

recollect the divine appointment of a

high-pried, priefts, and Levites in the

Old Teftamentj you will alfo confider

our Lord's fele&ion of the twelve apo-

ftles; of his fending forth feventy dif-

ciples j and of the exprefs and diftindt

commiffion which he gives to each ; the

folemn election of Matthias j and the f>

paration of Paul and Barnabas for the

work of miniftry. Even after the for-

mer had been diftinguifhed by the ho-

nour of a miraculous converfion, he

was not fent to preach the gofpel to the

Gentile world, till his fellow- labourers

had kid their hands upon him by the

exprefs
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cxprefs command of the Holy Ghoft '*.

From the death of Chrift, till the Re-

formation, a regular order of minifters

fubfifted in the church. At that time

three ideas were ftarted, befidethat which

the church of England has adopted.

The Myftics hold, that any man may

minifter, and the Socinians agree with

them in this opinion ; the Prefbyterians

affirm, that ordination is beftowed by a

college of prefbyters ; the Independents

fay, that it fhould be imparted by each

particular congregation. We have had

many difputes with the two latter, re-

fpecting the priority of the Epifcopalian

government. As they cannot prove

that our form is forbidden in Scripture,

we might fately adhere to it, merely on

* The following texts treat on this fubject,

Matthew xxiv. chap. 45 verfe ; xxviii. chap. 18

verfe ; John iii. chap. 27 verfe; xii. chap. 16

verfe; xxi. chap. 15 verfe; A£s xiv. chap.

25 verfe ; and xx. chap. 28 verfe,

K 4 the



the fcore of expediency, even if we
could not prove that apoftolic cuftom,
and the pra&ice of the church for four-
teen hundred years, were in our favour.

We do not affirm, that the church go-
vernment which is adopted by thefe

opponents is any where forbidden in

Scripture
: and fome Preibyterian wri-

ters have had the candour to advife,

that Epifcopacy ftiould be preferved in

thofe nations where it could be aflimi-

lated to the genius of the civil govern-
ment; which all difpafilonate politicians

agree is the cafe in England.

As to Myftics and Socinians, the doc-
trines of holy writ, and the ufages which
it records, are exprefsly againft their

notions. The Methodifts had ufed to

deem Epifcopal ordination necefTary for

fuch of their preachers as exercifed

full powr. But, from the immenfe
numbers who now flock after men that

are merely llcenfed by the civil magif:

tfatc
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trate (which licence only exempts them

from penal cenfures), I mould fear thac

this decent reftriclion is no longer at-

tended to, and that this denomination

of Chriftians have entirely put them-

felves into the hands of illiterate en-

thufiafts.

The twenty-fourth Article needs no

other comment, than that it properly

condemns the unfcripcural practice of

the Church ofRome, who directs her fer-

vices to be everywhere performed in a

dead language, and who impofes fuch re-

ftraints on the ufe of tranjlated Bibles,

that vaft multitudes of her communion

never have read, or heard read, a fingle

chapter of either the Old or New Tefta-

ment in their native tongues.

The Sacraments are explained in the

Twenty fifth Article ; the true idea of

which is, thac they are covenanting acts

of religion : God, on his part, promii-

ing us ble flings, and afMances of grace ;

K 5 and
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and we, on ours, binding ourfelves to

obedience. They are not merely figns

of our profefiion, but pledges of the

divine beneficence, and of our obliga-

tions to obedience. H

As their being inftituted by Chrift

himfelf is, in the judgment of our church,

a diftinguifhing and neceflary mark of

a facrament, we admit only two; name-

ly, Baptifm and the Lord's Supper. The
Church of Rome adds five more : Con-

firmation, which we retain as an apo-

ftohcal ufage j as a pubHc ratification of

the baptifmal vow, proper to be made by

the baptized perfon when arrived at

years of difcretion ; as a pious folemn

fervice, highly proper to imprint on

every mind a fenfe of the important

covenant into which they were early

initiated ; and alfo (by the examination

which is previoufly required) as a fe-

curity to the church, that her members

fhall be more than mere nominal Chrif-

tians.
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tians. We deny, however, that this

office poflefTes the ejfential requifites of

a facramenr.

Penance means fome voluntary fufFer-

ing, or privation, which the Romifh.

prices have the power of impofing on

their flock, in order to procure the par-

don of thofe fins which they have pri-

vately confeflfed to them. The prac-

tice of auricular confeffion, as it is called,

has been the fource of many flagrant

abufes ; and, when united to its cor-

relative penance, it acquires a power

much too extenfive to be fafely en*

trufted to individuals, to be exercifed

ac will over weak minds. This is one

of the cuftoms which our church con-

demns, as having grown out of ,c cor-

" rupt following the apoftles." It may

be obferved that, with this power of im-

pofing penance, the Romifh clergy

claim that of abfolution j not declaratory

and minifterial, like ouis, but full and

K 6 pofitive
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pofitive. We retain penance in our

ecclefiaftical canons as a public punijh-

ment, not as a means of procuring the

forgivenefs of our fins.

Orders and Matrimony are evidently

two eftates of life ; and, as both of them

impofe folemn duties on thofe who en-

gage in them, it has been judged ex-

pedient, in one tnftance, to frame a fo-

lemn dedicatory fervice ; and in the

other, toimprefs the minds of thofe who

plight their mutual faith with a fenfe of

the important engagement into which

they have entered, by a mod awful reli-

gious ceremony. But neither of theie

engagements poffefs any of the efTcntial

chara&eriftics of a facrament.

Extreme unttion %
or anointing the fick

with oil, is a ceremony, which the Pa-

pifts pretend to borrow from St. James ;

though he obvioufly recommends it as

-an impreflive manner of communicating

the
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the miraculous gift of healing, which the

church of Chrift then pofleHed, and

not as a means of conveying to the fick

man a remedy for
\\\%

Jpiritual difeafes.

Miracles are fuppofed to have ceafed

in the third century \ and, with them,

this cuilom of anointing ought to have

terminated; but the Romanics have

retained it, and entirely changed it

from its original ufe ; it being now

folely appropriated to people in the

agonies of death, whom it is fuppofed to

fupport in their final conflict with Satan,

This alfo is very properly termed a cor-

ruption of apoftolic cuftoms.

The latter part of this Article points

at the elevation and adoration of the

hoft, or confecrated bread s which is

praclifed by Papifts, and which is both

abfurd and idolatrous.

Dr. Hey obferves, u that the ideas of
*« our church on the fubjedt of facra-

** ments may be gathered, by obferv-
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cc ing the extremes which (he. is folici-

c< tous 10 avoids flie denies that they

" are merely badges of our profeffion,

" and fhe denies that they have a me-

" chemical effect upon the foul."

In article the Twenty-fixth, our

Church declares, that the unworthinefs

of the minifter does not prevent the

efficacy of the facrament to the receivers

of it. This is not a proof of her re-

laxed difcipline, or any reafon why cor-

rupt wicked minifters may be retained

in the fervice of God. It is pointed at

a Popiili tenet, which maintains that it

is the intention of the minifter that gives

efficacy to the facrament ; that is to fay,

you are neither baptized, married, con-

firmed, abfolved, nor can you receive

the Lord's fupper, unlefs the officiating

pried means that you fhould do fo.

Nothing can prove more ftrongly the

abfurdities which ignorant people will

adopt,
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adopt, than this ftrange afcription of

divine power to a fellow-mortal.

It being certain, however, that an

irregular flovenly method of perform-

ing a£b of public wormip confiderably

weakens the impreffion which chey were

intended to make, our church very

properly urges this as a reafon for dis-

carding negligent unworthy mepherds

from attending on the flock of Chrift.

In the following Articles, our reform-

ers proceeded to (late their opinions of

the nature of thofe two facraments which

they retain as fuch. 1 need not tell

you, that Baptifm is the initiatory rite,

anfwering to that of circumcifion in the

Mofaical law; and, like that, permit-

ted to be administered to the new-born

children of believing parents. By this

. a6l we are admitted into the privileges

of the Chriitian covenant; and, on our

part, bind ourfelves to perform "us obli-

gations of faith and obedience.

The
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The practice of infant baptifm has

given rife to a difpute which has pro-

duced a fchifm in the church. In an-

fwer to the Anabaptifts, who object

to the propriety of admitting infants into

a covenant, it has been obferved, that

if this ceremony be delayed till people

are old enough fully to underftand the

nature of the obligation, numbers inuft

die after they have committed actual fin,

without being entitled to the terms of

pardon which the Almighty has pre-

scribed. We can hardly fay, that a

child can fully underftand the Golpel-

terms of falvation before that age when

our church admits it to confirmation j

and yet who is there that has not before

that period committed fome offence

which Chriftian morality condemns ?

The command of our Lord, to bap-

tife all nations, of which infants certainly

form a part, is in favour of our practice ;

and fo is the frequent admiflionof whole

faimlies
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families and houfeholds to this rtte,

which is repeatedly recorded in Scrip-

ture. Add to this the univerfal ufage

of the Chriftian church, and the divine

command which the Jews received to

circumcife children on the eighth day

after their birth. The firft teacher

againft infant baptifm appeared in the

year 1030. From all thefe circum-

flances, we may with propriety obey the

exhortation of our church ; and " ear-

M neftly believe, thatChrift will favour-

** ably receive the infants whom we

" charitably bring to partake of this

<c holy facrament."

The Lord's (upper is not merely a

fign of union among Chriftians, or a

bare recollection of die death of a be-

nefactor, though thefc are effential parts

of it i but it is alfo a feaft upon a iacri-

fice; that is to fay, a commemoration of

the atoning facrifice of Chrift. cc It,"

fays Dr. Hey, u we confider this facra-

" ment
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" merit merely as the Socinians do, our

" Lord's words, c this is my body, &c.'

? are fenfelefs, and the rite is contradic-

4C tory." It was the idea of the great

expiation which he laboured to imprefs

upon the minds of his difciples -, and

their familiarity with the idea of a facri-

flce, and feafting on the offered vi&im,

would enable them eafily to underftand

the meaning of this inflitution. We
are now unaccuftomed to fueh immo-

lations; but we may eafily adopt the

do&rine which the allufion was intended

to illuftrate, a grateful remembrance of

the atonement for fin. This is that

remembrance of the death of Chrifi:

which our catechifm enjoins on all com-

municants ; and to this mould be added,

previous " examination of our lives,

" true repentance, firm refolutions of

" amendment, faith in God's promifcs,

« and univerfal charity and good-will to

*' our fellow-creatures."

4s
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As I hope foon to hear that you have

fulfilled another of the pofnive com-

mands of our Matter and only dear

Saviour, by partaking of this holy rite,

I would wifh to warn you againft expect-

ing any immediate orextraordinaryeffecl:

upon your mind from the bare act of re-

ceiving the facrament. Miraculous gifts

ofthe fpirit have ceafed •, nor are we cer-

tain that they ever were aftbciated with the

participation of this holy ordinance. Of

this we are aftured, that at its flrft awful

inftitution, it did not prevent Judas from

betraying Chrift, nor Peter from denying

him. Receive it as an appointed means of

grace, and as a proof
4

ofobedience. LeC

your underftanding and your heart ac-

company you through the office ; but

forbeai indulging in myftical reveries, or

in tha: ftyle of enamoured devotion, if I

may fo call it, which many (I believe

well-intentioned) tracts tend to encou-

rage,
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rage, but which furely is a very impro-

per way of addrefTing the Deity.*

But

* It is conceived that the young communi-

cant cannot find a better guide to enable him wor-

thily to difcharge the folemn duty, than in the fol-

lowing judicious and moft eloquent inflruclions of

Bp. Taylor.

" In the ad of receiving, exercife a&s of Faith

" with much confidence andrefignation, believing it

" not to becommon bread and wine, but holy in their

" ufe, holy in their fignification, holy in their charge,

" and holy in their effects ; and believe, if thou art

•* a worthy communicant, thou doft asverily receive

** Chrift's body and blood to all effects and purpofes

u of the Spirit, as thou doft receive the bleffed ele-

** ments into thy mouth. - Difpute not concerning

" the fecret of the myftery and the nicety of the

" manner of Chrift's prefence ; it is fufficient to

«* thee that Chrift mail be prefent to thy foul, as an

**. inflrument of grace, as a pledge of the refurrec*

" tion,asan earneftof glory and immortality, and a

4f means of many intermedial blefiings, even all fuch

** as are neceffary for thee, and are in order to thy

" falvation. And to make all this good to thee,

x< there is nothing neceflary on thy part, but a holy

" life, and a true belief of the fayings of Chrift
;

amongft
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But I am now wandering from the

fubject under confederation ; which is

an explanation of the doctrinal part of

the facrament, on the fubftance of which

there are three ideas. The Papifts

expound our Lord's words literally, and

actually believe that the bread and wine

really become his body and blood. This

notion is nonfenfe ; for the human form

of our Lord cannot be in glory in hea-

ven, as we are alTured it is, and broken

and eaten on earth. Yet, for denying

this abfurd aflertion, many excellent men

have undergone moft cruel deaths. This

doctrine is called Tranfubftantiation.

The Lutherans believe in what they

call Confubftantiation -, which is> that the

" amongft which indefinitely affent to the words of

" inftitution, and believe that Chrifl in the holy Sa-

" crament gives thee his body and blood. He that

" believes not this is not a Chriftian. He that be-

* # lieves fo much needs not to inquire farther ; nor to

•* entangle his faith, by diibelieving his fenfe."

body
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body and blood ofChrift wc reallyprtknt
in the facrament, together with the Tub-
fiance of the elements of bread and wine.
The Calvinifts and our church are

called Sacramentarians. We conceive

the elements to be merely fymbols ; by
receiving of which the worthy commu-
nicant truly receives whatever the fcrip-

tures intend by our eating and drinking
the body and blood of Chrift. With
refpec! to our manner of receiving ic

upon our knees j in this we differ from
the Calvinifts: we profefs that we do
not mean any adoration of the vifible

elements, or of our Lord's fuppofed
prefence in them, by this pofturej but
to teftify our humble reverence to our
great benefador, and for the fake of
general decency and order. No trace

of its having been received fitting can
be found in any ancient rubric ; it was
taken either (landing or kneeling by the

primitive Chriftians.

The
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The adoration of the hod, which is

one of the fuperftitions to which tran-

fubftantiation has given rife, is again

condemned in this Article,

The Twenty-ninth Article is alfo di-

rected againft the bad practices that

have flowed from this fruitful fource.

For the Romanifts, by holding the ac-

tual prefence of Chrift in the facrament,

attribute to it a mechanical efficacy,

which they fuppofe extends even to the

mod finful unbelieving communicants.

This we deny; affirming, that, fo far

from fuch offenders receiving pardon

of their fins by a formal outward obe-

dience, in prefling forward to this facred

ordinance without the requifites of faith

and repentance, they really increafe their

guilt by their unwarrantable prefump-

tuous ufc of the mod awful rite of our

religion. We have apoftolic authority

for declaring, that irreverent receiving

of the facrament is liable to bring upon

us
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us condemnation, that is, temporal

judgments, and death. This denun-

ciation is repeated in the exhortation

preceding the communion ; not to alarm

the feeble-minded fincere Chriftian, who

trulls that he has a good confcience, and

in all things endeavours to live honeftly j

but to deter the audacioufly profane,

and to prevent all light, offenfive, inde-

corous behaviour during the folemniza-

tion of the fervice. And in conformity

to this opinion, that receiving the Lord's

fupper would aggravate the guilt of the

impenitent, the minifter has power to

withhold it from all who live in the

open practice of notorious vices, or who

are at public enmity with their neigh-

bours.

Another of the abufes of the Roman-

ids is, their denying the facramental

cup to the laity. In the Thirtieth Ar-

ticle, our church declares, that this prac-

tice is unfcriptural. At the inftitution

of
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^oF this rite, both kinds were adminis-

tered to alh and " Drink ye all of it,"

is a more general exprefiion than " Take,
c< eat." And, left we (hould fuppofe

that the privilege ofthe cup was limited

to the facred college of the apoftles, and

their immediate fucceffors the clergy,

St. Paul has plainly given us to under-

stand, that the bread and cup were in-

differently admi«iftered to all the Co-
rinthian converts. This is another of

the " fond things" by which Rome built

up her fpiritual tyranny, and which is

not only xmfcfiptural, but directly con-

trary to the written word ofGod.

-The Thirty- firft Article is oppofed

to the doctrine of maffes as it is fup-

. ported by the fame much-erring church.

Tranfubftantiation is the parent alfo of
this corruptions for, inftead of affirm-

ing, as we do, that the facrifice of Chrift

was once made, and all-fufiicient, they

Vol. II, L fay,



t M ]

fay, that every time the prieft confe-

crates the elements, Chrift is facrificed

and offered up anew. The Lord's fup-

per, therefore, is not, with them, a me-

morial of a facrifice, but an actual atone-

ment, porXefling inherent power to re-

deem fouls out of purgatory and pro-

cure pardon of fin, with a thoufand other

wonderful effects. Thefe kinds of

mafies, being valued by their number,

not by the devotion of the communi-

cants, are performed by the prieft alone ;

and in mod Romifh churches there are

feveral akais, at which thefe expiatory

facrificcs, as they call them, are per-

formed at the fame time. A wide door

is herf opened for every fpecies of im-

morality j for fo much virtue is afcribed

to them, as makes people negligent of

moral and fociai duties ; and they are

fo multiplied, to procure pardon for

dead or living tinners, that they ab-

forb
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forb almoft the whole of the public fer-

vice.

Another circumftance in which the

church of Rome differs from all the

reformed churches is, in prohibiting the

marriage of ecclefiaftics. It is acknow-

ledged, that this point was difputed in

early ages, owing to the prevalence of

a fpecies of falfe philofophy, which was

termed oriental 5 the diftinguifhing trait

of which was, that matter was not origi-

nally formed by the Supreme God, but

by an inferior, and, in fome refpedts,

evil fpirit, who they believed, was the

creator of this world, and the author of

the Jewilh difpenfation. They taught,

that the body fhould be humbled by the

mod rigid mortifications, that it might

not interrupt the mind in its myftical

communion with the Deity 5 and feveral

herefies and abufes fprang out of this*

opinion i among which we may rank

L 2 # their
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their denying that our Lord really af-

fumed a human form, or fuffered upon

the crofs. All the aufterities and pri-

vations upon which the church of Rome
beftows fo much commendation, their

monadic inftitutions, and the feclufion

of hermits, may be traced to the preva-

lence of thefe opinions, which are often

alluded to and condemned in fcripture.

As the early preachers of the gofpel

engaged in a mod laborious and dan-

gerous tafk, in preaching Chrift to cruel

and powerful perfecutors, it feemed to be

a matter of temporary expediency that

they mould not engage in family cares,

left their fufferings (hould be aggra-

vated, or their general ufefulnefs im-

peded, by the duties which the charac-

ters of hufband and father impofed.

But, after it had pleafed God to grant

quiet and peaceable days to his church,

there feems no rcafon for a prohibition

that
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that certainly was not of divine original j

which is contrary to the known prac-

tice of the apoftles and Jewifh priefts \

and fo little warranted by the authority

of fcripture, that rules are a&ually laid

down by St, Paul for the behaviour of

the wives of ecclefiaftics. The mar-

riage of priefts was firft forbidden in

the year 1085, r̂om tJlc political mo-

tive of more tKt&uMyfeparating their

interefts from the body of the commu-

nity, and more firmly uniting them to

that of the fee of Rome.

Article the Thirty-third treats of Ex-

communication, of which there were

anciently two kinds. The leffer, en-

joined expulfion from the facrament

;

the greater, was a reparation from all

religious and focial intercourfe. By
the exercife of this power, the Chriftian

church, while not only unprotected by

the magiftrate, but ftruggling under the

L 3 terrors
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terrors Of prescription, preferved a de-

gree of internal purity which extorted

the admiration of her cruel perfecutors.

For, though the above punifhrnents

comprized no bodily inflictions, and

were in reality nothing more than a fuf-

peniion of Chriftian privileges, they

porTeflTed fuch an awful influence over

the minds of the people, that, rather

than incur them, they frequently en-

dured with cheerful reAgnation all the

torments which the Pagans
..
could, in-

flict : for, thefe ecclefiaftical terrors

were more particularly pointed at thofe

who, through fear of bodily fuflfering,

abjured the faith.

In procefs of time, the church called

in the aid of temporal power, and per-

verted a ufage which had fo manifeftly

tended to preferve its purity, to the

molt difgraceful purpofes of ambition

and revenge: till, in the eleventh,

twelfth,
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twelfth, and thirteenth centuries, princes

expo/ed themfelves to the greater ex-

communication, and their kingdom to

the interdiction of every kind of religious

iervice, merely for diftgreeing with the

Pope as a temporal fove reign. Nay,

to fuch lengths did the Papacy proceed*

that they even publifhed crufadesagainft

the offending country, as if itJ^.jbee/i

inhabited by Pagans, or apoftates, and

aliens to the Chriftian faith.

Owing to thefe extravagant abufes o(

the Papacy, the minds of people fince the

Reformation have been fo averfe from

ecclefiafticai power, that the Proteftanc

clergy are always extremely cautious of

exerciflng even that fpiritual authority

which, from the teftimony of Scripture,

they unquejlionably pofTeis. As to the

power of the keys, or opening and

fhutting the kingdom of heaven, which

the church of Rome arrogates ; though

L 4 ic
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it is evident that Sr. Peter poffcfifed a

perfonal fuperiority among the apoftles,

yet it is equally evident that no fueh

diftin
c
tion was intended to be tranfmittcd

to his fuccefTors; and even if it were, the

right of the Pope to inherit it is too

doubtful to be admitted. T hefe powers,

therefore, of " opening and (hutting, of

* 4 binding or loofening," were given to

all the apoftles, and to their fucceflbrs

and reprefentatives in the church, to the

end of the world. We Proteftants ex-

plain thefe powers to mean, that God
will ratify the acts of thofe who do every

thing faithfully, modeftly, and eonfeien-

tioufly, as his agents. From the feven-

teenth verfe of the fixteenth chaprer of

the epiftle to the Romans it appears,

that a well-conftituted church may with

propriety, nay is abfolutely commanded

to take cognizance of thofe who caufe

divifions. But, in thefe times, a gene-

ral
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ral indifference has fo far fupplanted the

fenfe of religious obligation, that, it is

to be feared, a renewal of ecdefiaftical

cenfures would have little effect in

checking the courfe of infidelity and

immorality.

The Thirty- fourth Article aflerts,

what I have already obferved, that a

cfiverfity of ceremonies in different ages

and nations is lawful ; and that every

particular church has power to ordain,

change, or abolifh them, and to claim

the obedience of her members to her

decrees, provided they are not contrary

to the word of God. " It feldom hap-

f* pens," fays Dr. Hey, " that cere-

" monies are rejected becaufe contrary
u to Scripture 5 the reproach generally

41
is, that they are not taken from it,

" And yet no meeting of Chriflians,

•* even of fuch as moft profefs toftmplify

" their worfhip, can be carried on with-

L 5
" out
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c< out arranging many things not fpeci-

f* fied in fcripture. Ceremonies," he

continues, u fhould be few, firnple,

f* plf afing j calling into exercife our
4C beft faculties, and applying them to

" religion. They fhould pretend to no
cc merit, require no ftudy

1

; be grave,

"rational, instructive, becoming, and
<c clear from fanaticifm and fuperftition."

Try the ceremonies of our church by

the rule here laid down, and do not reject

them unlefs your conference plainly proves

that they have tranfgrefied it.

At the time when our Articles were

compofed, the minds of men were much

agitated by the great changes that had

taken place in religion. Many new

doctrines were afloat, and many of our

inferior clergy were ignorant and in-

active. People were fo much more

likely to prefer the .violent opinions of

the puritans, to the moderate doctrines

of
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of the Eftablifliment, that it became

adviftable, nor only to have a fet form

of prayer, but a feries of difcourfcs,

fan&ioned by authority ; left the de-

votional and the inftruclive parts of the

fervice mould not be in iinifon. With

this view, and to afTift thofe who were

unable to compofe found judicious dif-

courfes, a volume of homilies was pub-

lifhed in the reign of Edward the

Sixth, and another in that of Elizabeth.

The former has the recommendation

of being principally framed by Cran-

mer ; the latter was the production of

Jewel. I never met with the firft ; but

Dr. Hey characterizes both as " evin-

" cing ftrong feelings, fine intellects,

<c and great knowledge of the fcriptures

" and mankind." ' The ufe of them

has been laid afide for many years j but

it is to be regretted, that they have not

been reforted to as models of that plain,

L6 clear,
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clear, authoritative, inftru£tive manner,
which is far more impreflive than ele-

gant morality, or affected pathos.

With refpeft to the Thirty-fixth Ar-
ticle ; though it only profefTes to treat

of the book of confecration, it alfo af-

ferts the exiftence of the three clerical

orders, of bifliops, priefts, and deacons -,

which were unqueftionably inftituted by

the apoftles. The church, being a fo-

ciety of men, muft include human pafc

fions ; and whatever is neceffary to go-

vern men in a civil capacity, muft alfa

be adopted into a religious fyftem, or

diforder and diflblution muft enfue. As
the church became more extended, the

necefiky of preferving fubordinatton re-

quired the addition of intermediate or-

ders; and to thofe of apoftolical inftt-

tution, archbifhops and archdeacons

were added fourteen hundred years ago.

To the former was affigned a regular

fupremacy



[ **9 I

fapremacy over a certain number of

bifhops j and the latter were made affift-

ants to the brfhops in their epifcopa!

functions.

Thofe who infinuate, that our clergy

fhould be reduced to the poverty ofthe

early minifters of the Gofpel, mud
be extremely deficient either in good

fenfe or in good principle. For good

fenfe would teach them, that in thefe

times, the great, the learned, and the

polite, would defpife the admonitions

of a mean, poor, ignorant, unpolifhed

inftruclor -, and that no comparifon can

be made between ordinary men, and

thofe teachers who, full of the Holy

Ghoft, made Roman governors tremble

in the feat ofjudgment.

The Thirty-feventh Article denies

the power of the Pope in England,

where his influence commenced at the

Norman conqueft, and rofe, as you

welt
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well know, to a moft enormous, height.

The fupremacy of the King in ail caufes,

civil andeccltfiaftical, is averted in this

Article, which at the fame time juftly

denies his right to exercife clerical

funclions ; J^y which claufe the regal

and pricftly offices are kept properly

diftincl, according to the example of

Scripture, and the rules^f political ex-

pediency. . ,

-vh-A* the former, part of this Article

Oppofes the prete,nfions of Rome, the

latter part, . and die two following, are

pojnted at thofe Puritans who, aiming

at a perfection which cannot poffibly

be attained in this world, were not fa-

tjsfiVd with applying religion to the end

which its author afligned it, the pu-

rifying of the heart, and the regulating

of general conduct, but made k an en-

gine to overturn authority, and to breed

commotion and difcord.

The
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The five particulars to which thef

cfpeeially obje&ed, in refped to civil

government, are, the power of the ma-

giftrate, the neceflity of capital punifh-

ments, the lawfulnefs of war, the right

of pofiefilng private property, and the

legality of oaths. All thefe circunr

fiances certainly imply a (late of imper-

fection ; but, as this world is actually

fuch a date, it remains to (hew that

Scripture admits that they are nereftary,

by giving us rules for our conduct in

thefe very particulars.

The proofs that we mould obey the

civil magiflrate are fo numerous, that

by Felecling them we mould almoft

tranfcribe the whole of Scripture. The
primitve Chriftians were fo influenced

by thefe injunctions, that no exctfs of

oppreflion or cruelty, in their perfecu-

tors, could induce them to rebel againfl

what we fhould now juftly deem illegal

tyranny.
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tyranny. Providence wifely ordained,

that the pqffive virtues fhould in that

age predominate, to a degree which

would leave the perfecutors of the in-

fant church without excufe ; while its

fubmiflive conduct fhould gradually re-

commend it, even through political mo-

tives, to the attention of thofe who had

no better inducement for examining its

holy laws.

Archdeacon Paley obferves, that

<c While politicians difpute about the

« { bed form of civil government, Chrif-

" tianity, as it tends to make men vir-

" tuous, obedient, quiet, and refpectful,

« is alike friendly and applicable to all."

The lawfulnefs of capital punishments

is implied in the eleventh vtck of the

twenty-fifth chapter of Acls, and the

fourth verfe of the thirteenth chapter of

the epiftle to the Romans. They were

commanded by the Levitical law.

If
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If war was meant to be prohibited by

the Gofpel, would the apoftles have

made fuch frequent allufions to a ftate

of warfare ? and would not the great

fore-runner of Chrift have commanded

the foldiers, who reforted to him for

inftru&ion, to abandon the military life ?

Inftead of which, he gives them direo*

tions to aflift them in confcientioufly

discharging its duties. Cornelius was

not directed to refign his commifBon

;

and it is certain, that Chriftians in early

times, actually ferved under the ftandard

of Heathen emperors, even when they

were engaged in offenfive war.

With refpect to dcfenfive war, fincc

it is impoffible for any nation to main-

tain its independence if reftrained from

repelling aggrefflon, and fince the re-

ligion of Chrift was not intended to

caufe or to countenance any change in

civil governments! it becomes cer-

tain*
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tain, that the ftrong language which

is ufed in the fcrmon on the mount,

againft revenge and rcfiftance, cannot

be literally obeyed in this world. \z

was intended to reprove Jewifh male-

volence, and to form an oppofite cha-

racter, Thefe injunctions are meant to

regulate private conduct ; and when-

ever they are univerfally adopted, all

contention, whether public or private,

will certainly ceafe. But that happy

period will not be expedited by virulent

attacks on lawful authority, or fuch an

explanation of Scripture as may deprive

the Scate of the afliftance of weak but

well difpofed minds at a period of im-

minent peril. Nor can thefe attempts

be referred to the agency of the Spirit

of peace. Whenever they do not pro-

ceed from a pitiable defect of under-

Handing, they ftrongly favour of that

fpirit of Antichrift, which it is predic-

ted,
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ted, (hall tempt men in the latter days,

to become " prefumptuous, felf- willed,

" defpifers of government, not afraid to

" fpeak evil of dignities, nor even to

" deny the Lord who bought them."

« To give up felf- defence," Dr. Hey

obferves, fi is impracticable. The

« Pennfylvanians, after refolving to do

" fo, retook by force a (loop from a

" pirate." Our blefled Lord was no

weak enthufiaft. He who' formed the

human heart knew its propenfities. He

who governed all the kingdoms of the

earth understood their contingent rela-

tions. The wifdom of the Father

could not, like the fophifts of the pre-

fent day, feek to perplex us by enjoin-

ing contrary duties, nor by introducing

principles that are contrary to plain

commands. u Obey them which have

" rule over you j" and, M if he fmite

" thee on thy left cheek, turn to him
«* the
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" the right alfo," are precepts intended

to form the fame kind of peaceable

unoffending character. But this cha-

racter rs not applicable to thofe who
invert the injun&ion, by refitting thofe

who are invefted with lawful power,

and turning the paffive cheek to the

enemies of their country*

The lawfulnefs of pofieflwig property

is aflerted in the Thirty-eighth Article,

The fame raft inconsiderate explanation

of particular texts, fcparated from the

context, and from all confiderations of

time, place, and occafion, which have

done fo much injury to the caufe of

truth, gave rife to an idea, that abfolute

poverty was required from all true pro-

fefibrs of the Gofpel. Every text that

enjoins the right ufe of riches is a refu-

tation of this abfurd notion. The ftate

of life in which our Lord appeared ,^nd

the humble employments from, which*

he
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he fcle&ed his apoftles, are no proof

of the fuperior advantage of poverty *

for it was evidently intended, that the

Gofpel mould receive a miraculous at-

teftation, arifing from the humble cir-

cumftances of its founder and firft

teachers. And, if the example of

our divine Matter may be pleaded to

recommended patience and refignation,

by his voluntary fubmiflion to want and

poverty 5 his occafionally mixing among

the great ; his acceptance of invitations

to fplendid entertainments -, his not for-

bidding Mary to regale him with the

luxury of perfumes; and the valuable

curious robe which he wore at his cru-

cifixion j all prove, that he did not re-

ject the ufe of the gratifications which

riches offer, when fuch enjoyments did

not interfere with the important duties

of his facred miffton.

Two
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Two inftances are urged, to prove

that the facrifice of temporal wealth is

necefiary, in order to procure that which

is eternal. The firft cafe is, that ofthe rich

young man (in St Matthew's gofpel, nine-

teenth chapter, and fixteenth verfe), who

hoped that he had already reached per-

fection. Our Lord, though he loved

the amiable traits which he faw in his

character, reproved the prefumptuous

conclufions of felf-confequence, by re-

quiring him to make that facrifice

which the circumftances of the early

preachers of Christianity required. The
anfwer might be thus paraphrafed -, " If

«« you have indeed attained that high

" degree of angelic holinefs to which

t€ you pretend, fomething is ftill want-

" ing to complete your character. I

" am founding a new religion ; poverty

«* and fufferings mud diftinguifh its

" teachers i
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" teachers; the emergency of the cafe

cc requires an extraordinary facrifice.

<c Sell thy pofiefllons, and become my
c< immediate follower." Here was a

plain command, which covetoufnefs

(the latent vice that the great Searcher

of hearts faw in this promifing youth)

refufed to obey; and there is nothing

fevere in our Lord's affirming, that it

would be extremely difficult " for thofe

'" who truft in uncertain riches, to enter

"into the kingdom of God." The
fimile of the camel pafiing through the

needle's eye, is an illuftration. Yet thofe

who find in their bofoms a ftrong pro-

penfity to that fordid, degrading, dis-

abling vice, the inordinate love of

riches, may be comforted with hearing

that their condition is not defperate.

" With God, all things are potHole,"

His grace may render them victo-

rious.

The
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The parable ofthe rich man is plainly

Intended to inculcate the right life of

riches, not to terrify us from poflefiing

them. Indeed, as they are the means

of extending our power of doing good*

induftry, application, and every honeft

method of acquiring wealth, are not

only permitted as employments, but en-

joined as virtues. The goods of this

world are never fcorned, except by

mifanthropes and fanatics; and the

means of obtaining them are only ne-

glected by the diflblute and the idle,

who yet wifh to riot on the labour of

others. Wealth is an entrufted talent,

which (houid btfanftified to the giver.

The Thirty-ninth Article affirms the

lawfulnefs of oaths, when legally taken

;

and that neither our Lord nor St. James

intended to condemn a practice which

is fo neceflary to the adminiftration of

civil juftice, is inconteftally proved by our

5
* Saviour's
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Saviour's own conduct, who, in the fixty-

third verfe of the twenty- fixth chapter

of St. Matthew, anfwers on adjuration.

This fpecies of oaths is fo eflentially

diftinft from the habit of blafphemous

fwearing, or rafh vows, that nothing

but a diftempered judgment can con-

found them.

Thefe five particulars, of which I

have been lately treating, are not all re-

jected by the fame feds of perfectionifts.

The Pelagians, w|io are mentioned in

the Ninth Article, abjured oaths and
riches. The Quakers, war, oaths, and

the interference of the civil magiftrate

in religious matters. The Anabaptifts,

property and war. The Moravians
hold the expediency of a community
of goods. Objections to the lawfulnefs

of war have lately proceeded from ai*

mod every defcription of diffenters;

and, from the peculiar aipect of the

Vol. II. M times,
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times, there is caufe to fufpeft, that

they have oftcner fprung from political

than religious motives.

We have now examined the doclrines

of our national church. My veneration

for her opinions may, perhaps, be in-

creafed by the ferious attention that I

have beftowed upon thefe fubjedls; but

I do not fear incurring the cenfure of

blind partiality when I affirm, that they

are always, moderate, rational, and fcrip-

tural ; without uncharitablenefs and with-

out inconfiftency. Perceiving in her the

eflentials of a true church, I might ad-

drefs her, as the difciples did our Lord,

" Where elfe fhall I go ? thou haft the

ce words ofeternal life."

Her articles of communion are not

dry abftrufe difcuflions, only attractive

to theological difputants. Whoever is

in danger of being aflaulted by "the

"evil principle of unbelief," will find

in



[ *43 ]

in them a well-arranged and perfpicuous

fummary of Chriftian doctrines. The
ftudy of them might improve the fuavity

of a gentleman, and give a nobler im-

pulfe to the polite erudition of a fcholar.

A little candour, a little patience, and a

little humility, are the only qualifica-

tions that are neceffary to render every

perfon, who is not extremely ignorant

indeed, acquainted with the diftingui th-

ing tenets of our church. Such know-
ledge was formerly efteemed an effen-

rial part of education j and it is to the

prevalence of that peftilential tenet

which, while it affedts great regard to

religion, prefumes to oppofe the word
of God by maintaining that forms of
faith are unimportant ;—it is to this moft
alarming do&rine, I fay, and to the cri-

minal, though fafhionable, negligence

of parents and inftrudors, that infidelity

and indifference are indebted for their

M 2 rapid
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rapid progrefs. Scarcely has one poi-

fon iflued from the fchool of falfe phi-

lofophy, for which the Articles and

doctrines of our church have not pro-

vided an antidote.

As the moft important moral con-

clufion may be derived from thofe

tenets which flrft apply to the under-

flanding, fhall we pretend to value vir-

tuous conduct, and yet defpife thofe

falutary principles which would found

that virtue on a firm fteady bafis ? The

cnthufiaft may talk of faving faith, and

the deift of faving morality. We know,

that the former without the latter is

dead ; and that the moft fplendid moral

goodnefs, without religion, is but like

the apples of Sodom, fair to the eye,

and rotten at the core.

Having laboured to inftil good prin-

ciples in your mind, let us intreat the

Almighty that they may bring forth the

expected
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expected produce ! Can I utter a wifh

more confident with the feelings of an

affectionate mother ?

I remain, &c.

M.3
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LETTER X.

MY DEAR THOMAS,

Though the knowledge of our duty

is the firft ftep necefiary to form a good

character; yet it is only entitled to com-

mendation, when it proceeds from a

defign of proving the excellency of our

faith by the propriety of our practice.

In vain do you profefs that you believe

in the Scripture, unlefs you regulate

your conduct by the rules which it con-

tains. Your fludying the myfterious

plan of falvation will not entitle you to

claim its benefits; and your gratitude

to the Redeemer of mankind will be

beft fhewn by an irreconcileable enmity

to
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to fin, which impofed a neceflity for

his expiatory facrifice.

The duties of your religious pro-

feflion may be derived from two fources

:

you are a Chriftian, and a member of

the church of England. We will dif-

cufs the latter diftin&ion firft, as it may

be very fummarily difpatched.

The ceremonies of our cftabliihment

are prefcribed as means of improve-

ment, net as claims to reward. Learn,

from this confideration, to affix a pro-

per importance to the external acts of

religion, which derive their value

either from their being the fruit of in-

ward holinefs, or from your perform-

ing them with a view of cultivating the

religion of the heart. No fincere

humble Chriftian will think the out-

ward profeffion ufelefs, fince public

worfhip has been divinely inftituted,

and fandioned by all human laws.

M4 Whoever
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Whoever glories in being a fervant of

the mod high God will rejoice in every

opportunity of treading his courts, and

proclaiming to the world the fentiments

. that he really feels. The doctrine ofthe

weaknefs of human nature, and the ne-

cefiity of afMing grace, teaches us to

apply to all thofe means by which that

grace is ordinarily conveyed. We
fhould be too doubtful of our own

ftrength to trufl: to its unafiifted firm-

nefs, and too diffident of our own judg-

ment to rely upon it in matters of in*

finite moment; efpecially if any of our

opinions tend to extravagance or Angula-

rity. Bur, when we have performed any acl:

of public devotion, we mould remember

the errors of the Pharifee and the Ro-

man Catholic, and beware of attributing

merit to preparatory ordinances, or con-

founding the means of acquiring Chriftian

graces with the actual pjjefiion of them.

A perfon
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A perfon may repeat the prayer for

charity with a rancorous heart,, and be

vifible at divine fervice while his thoughts

are purfuing his employments and his

pleafures. Our Church attributes no

merit to lip fervice, and attaches no

reward no formal profeflions. She does

not rank among her genuine members

thofe who put on piety for a Sunday

garb, and drop it at the porch of the

facred edifice, where they attended to

lhew it to the world; or thofe who
make religion to confift in heaping

fermon on fermon, and prayer on

prayer, regardlefs of the weightier mat-

ters of the law, and all the focial duties

which their families and their neigh-

bours require. All thofe who fail to

transfufe the fpirit of her offices into

their ordinary affairs, fhe confiders as

Papifts in principle, and as fuperftitious

as thofe who count their Ave-Mary's.

M5 On
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On the other hand, (he does not ad-

mit that human nature can in this world

acquire fuch a degree of perfection as

to adopt the abftracled mental worfhip

of angels. Feeling and fentiment are

unfafe guides ; and when aflimilated to

devotion, without a counterpoife of

judgment, they are fure to produce en-

thufiafm. When once you admit paffton

into religion, you deftroy its efficacy as a

rule for the direction of the paffions. In

vain do you appeal to rapturous expref-

fions, as a proof of your piety, if your

actions teftify that you do not know the

true meaningof that term. Ifreligion has

neither made you more candid nor

more fober-minded -, if it has not en-

larged your ideas, and made you, as

our great Mafter intended, more ufe-

ful in your calling, more focial, more de-

firous to promote the welfare and hap-

pinefs of fociety j you have perverted

the
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the precepts, which ought to have foft>

ened the ills and corrected the errors

of civilized life, into the rules of a mo-
naftic order; you feparate yourfelf

from thofe whom you ought to affift;

you injure the noble caufe which you

pretend to fupport, by a needlefs au-

fterity and an abfurd fanaticifm. Such

are your errors and dangers, fuppofing

your pretenfions to piety are fincere;

but if you have aflumed it as a vizard,

tremble, thou hypocrite, at the fearch-

ing eye of thy God I

The myftics and pietifts * of the pre-

fent day decry the duty of attending at

our parifh church;—I hope without

duly confidering its high importance.

• By thefe terms the author would be under-

ftood to mean, thofe who appeal to inward feel-

ings, who pretend to know their own lot in ano-

ther world, and who affed an abjiratted mentd

worlhip.

M 6 That
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That religion is bed learned from a re-

gular preacher; that regular prayers

are the beft aiTiftances and guides to

devotion 5 that our liturgy contains moft

fuitable addreffes to the Deity, in which

the firmer may fupplicate his judge, the

Chriftian blefs his Redeemer, and the

creature implore the aid of his Creator,

is generally admitted. Yet many, who

acknowledge thefe truths, from capricious

diflike forbear from fan&ioning public

worfhip by always appearing where only

they can pofTefs the triple advantage, of

performing their own duty ; of attending

to the conduct of that family which Pro-

vidence has committed to their care ; and

of influencing their more thoughtlefs

neighbours by the interefting and ami*

able fight of a whole houfhold regularly

paying the tribute of prayer and praife

to the great Governor of heaven and

earth.

2 Whoever
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Whoever neglecls a duty fo important

to his fellow-creatures, and fo evidently

fanctioned by "all thofe texts of fcripture

which enjoin family worfhip, or which

commend the example of thofe pa-

triarchs who commanded their houfe-

holds to keep the ordinances of God,

becaufe the ftyle, or manner, or doctrine,

of the fermon does not fuit his taftc or

his opinions, facrifices the eflential

part of public worfhip to private caprice,

and prefers his amufement to performing

his duty to his God.

Prayer, praife, receiving the facra-

ment, and reading the fcripture, are all

inftrumental duties, " the religion of the

" means" as Dr. Scott ftyles them s

highly neceflary and ufeful to us men j

but ufeful only, in this fenfe, as they

conduce to " the religion of the end;
1*

which is, the practice of Chriftian vir-

tue. Now, hearing of fermons is a

duty
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duty evidently far inferior to tbofe

which I have juft enumerated j and

when we confider the ufe that is often

made of them, by thofc who pod from

preacher to preacher, with a view of

comparing therefpective merits of each*

and of furnifliing convcrfation from the

various incidents that occurred during

the performance, am I uncandid in fuf-

pefting that fuch hearers miftake amufe-

ment for duty ? They certainly facrifice

doing what they ought, to hearing what

they ought to do; and, as their fa-

vourite orators arc by no means unani-

mous in doclrine, may I not add, that

a laudable ufeful practice is abandoned,

to run a chance of being told fome grofs

untruths, which muft dreadfully miflead

them in the way of falvation ?

I would illuftrate what I have faid by

an incident which happened within my

own knowledge, in a church that was

occupied



occupied by a clergyman who ft vied

himfelf a gofpel preacher. The con-

gregation, by the time that the fermon

began, might amount to twelve hundred

perfons. The idea that the auditors

entertained of the fervice could be ga-

thered from various circumftances. As

the fermon occupied more than double

the ufual time, the prayers began half

an hour fooner than at any other church

;

and I conceive that not one hundred

people heard the whole of the liturgy.

During the communion fervice, multi-

tudes flocked in; which was a plain

proof that the fermon was their attrac-

tion* The earlinefs of the hour de-

monftrated that they could not have at-

tended prayers anywhere elfe ; and

they did not come in families, but dif-

tin&ly. How was the beauty of holi-

nefs here defaced! where were their

fervants, where^ their children ? What
fcenes
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fcenes of riot and mifrule, what ftrange

profanations among inferiors, muft, in

all probability, difgracc that fabbath

which the caprice, or the mif-direcled

pietv, of the heads of thefe refpe&ive

families deemed well employed, in

liftening to a urefome repetition of

myftical doctrines (I do not. fay myfte-

rious, for I affix a facred meaning to

that epithet), delivered in a defultory

verbofe ftyle, and rendered ridiculous

by fanatic irreverent geftures ! The
fcene was repeated in the evening. Can

this be the religion that Jefus preached ?

Did this intemperate harangue refemble

the difcourfes of our Lord and his

apoftles* ? I dwell the longer upon this

fubjecT:, becaufe I have (etn printed dif-

courfes publifhed by preachers of this

denomination, in which the pams that

are taken to keep gofpel preachers out

* Dr. Paley makes a fimilar obfervation.

of
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of churches are enumerated among the

" crying fins" of the nation. They

fay, the people are thus kept ignorant

of vital Chriftianity, and that the doc-

trines which they teach are the fame that

our Articles enforce. But our primi-

tive reformers did not hold the tenets

of Calvin on grace, free-will, election,

&c. they efteemed them dangerous

;

and if it be fair to expound a compen-

dium of faith by the opinion of thofe who
framed it, our Articles do not counte-

nanceanyofCalvin's ideas on thefe points.

But, granting thefe men to preach fpecu-

lative truth, is the practice that I have

juft defcribed, and which they evidently

fanclion, no evil ? Can that be vital

Chriftianity which diverts the attention

from good works, that fruit by which

the tree of faith muft be proved to be

alive ? Do the guardians of the rifing

generation* do thofe who direct and in-

fluence
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fluence the lower orders of fodety, ful-

fil the important duties of a Chriftian

fabbath, when, neglecting the office of

private inftru<5Hon, or attention to the

behaviour of their charge during public

worfhip, they leave them uninftru&ed

and unreftrained, while they follow the

impulfes of curiofity or contradiction?

Can Chriftianity derive any benefit from

having her facred orders traduced^ her

miniflers held up as objeds of contempt,

and publicly fatiriled, by men who Jur»

reptitioujly intrude on their office ?

Would a good man pique himfelf on a

popularity that tarnifhes the reputation

and invades the rights of another good

man, and fo renders the clerical office a

contention for prize-fighters ? Can either

humility or modcfty exift in that man's

bofom, who triumphs at perceiving aa

importance annexed to his own crude

extemporary effufions, which is denied to

the
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to the mod ftudied elaborate compo-

fitions of men as highly celebrated for

wifdom and learning as any of whom

the annals of our country juftly boa ft ?

And if, from the inftance which I have

juft given, it be fair to infer, that there

is ufually fuch a difference in the num-

ber of hearers at the leffbns, and at the

fermon, does that man worthily fill the

prieftly office who does not take fome

occafion to enforce on his auditory a

refpedlful attendance while the word of

God is recited ? I (hould not fcruple to

aik even thefe gofpel preachers, whether

they dare prejume to fay, that there is more

edification in their defultory declama-

tions, than in any chapter of that book

which is dictated by divine infpi-

ration ?

Sincerely lamenting, that a defcrip-

tion of people who profefs to have the

happinefs and reformation of mankind

at
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at heart, fliould eirher openly attack or

fecretly endeavour to undermine an ef-

tablifhment, which, if purfty of doctrine

and wifdom of contrivance could enfurc

fuccefs, would produce the ends avowedly

defired, by thofe who, while they rank

among our brethren, often 'act as our

enemies ; do you, my dear Boy, (hew

the folidity of your religious principles by

a fteady, uniform, decent attendance on

your parochial mmifter. And doubt not,

that, if you bring with you a well-difpofed

mind, fuch attendance will procure you

that comfort and' information which iti-

nerant wanderers often fail to enjoy.

Though this practice is not fo ftrictly

obligatory as not to yield occafionally

to expediency, it never mud be inter*

rupted by pique, caprice, or humour j

cfpecially when you come to fill fuch a

flation in life as to have others influen-

ced by your conduct, I know of no

circumftance
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circumftance more injurious to the

piety of a family, than the mailer's

cftranging himfelf from public wor-

fhip, through refentment to his paf-

tor. Could inconfiderate petulance

argue, it would be proper to alk whe-

ther attendance at church is an adl: of

politenefs to the officiating minifter, a

vifit of ceremony regulated by the rules

of etiquette, which may be fufpended

without infringing a higher law than that

of civility j or, whether the clergyman

is to reap the advantage of his congre-

gation's punctual obfervance of thofe

divine and human laws which recom-

mend the ufe of thefe inftrumental du-

ties, as the moft probable means of ac-

quiring the Chriftian graces that are to

make us happy in futurity? Surely,

when we read the pofitive commands
which enjoin forgive'nefs of injury, that

perfon muft be perverfely rafh, who

dares
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dares fo cWe his eyes in fleep while his

heart is at enmity with his fellow-crea-

ture. What then mud be the temerity

of the worm who, with rebellious folly,

vows revenge againft " the courts of

•'the houfeofhisGod?"

If abhorrence of the officiating mi-

nuter be a wicked excufe, diflike of his

manner is a weak one. Our church

abjures the Romifh tenet $ the rites do

not derive their efficacy from the merit

or intention of the prieft. If his manner

be faulty, the prayers, the leflfons and

the facraments are not fo. If the fer-

mon does not fuit your tafte, gratify

your particular humour at home after

you have performed your public duty.

Our language affords many admirable

compofitions ; ftudy them in your clofet

:

your judgement will be lefs liable to

be mifled when it is not warped by the

graces of elocution, or prejudiced by an

em barrailed
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heft felecYions that we can boaft were

bequeathed to us by divines who gained

little commendation in the pulpit.

Several clergymen who do not illi-

berally condemn their clerical brethren,

or degenerate into any extravagance in

docTrine or manner, are very folicitous

to acquire the reputation of popular

preachers. It is not for me to deter-

mine their motives. With fome, it

may be mere worldly intcreftj with

others, I truft, it is a laudable zeal for

the glory of God. They generally

found their reputation on a graceful

manner, and an impreffive elegant ftyle.

I trufty my dear boy, that your good

fenfe will prevent you from preferring

thefe adventitious appendages to " the

" words of found doftrine." When the

latter is preferved in its pure (late, the

former are valuable additions. But the

embroidery
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embroidery which embelliflies a rich

fluff, is injudicioufly employed when it

is beftowed on a flimfy material. We
compare the worthleflhefs of the fub-

flance with the richnefs of the orna-

ment, and regret the wade of labour.

Some of thefe admired preachers, con-

scious that the fundamental doctrines of

Chriftianity are very much out of fafhion,

are as tender of their auditory *s feelings

as Pope's <c foft Dean, who never

" mentioned Hell to ears polite ;" and,

through their anxiety to avoid Jack's

balm of Gilead and fulphur, which Swift

tells us of *, they trim up a neat moral

effay, which might have done honour to

a Pagan philofopher. As the practice

of omitting to enforce Chriftian motives

of action in the fermon is a ferious evil,

which caa only be counterbalanced by

the excellency of the preceding prayers,

• Swift's Tale of a Tub.

Itruft



I trufl that you will never hazard the

lofs of this valuable pare of the fervice,

to gratify your curiofity, by running in

fearch of preaching embellifhed by ora-

torical devices.

My wifli to prevent you from fetting

up for a fermon critic, is another motive

to diffuade you from acquiring a love

of religious novelties. The great de-

fign of going to church is, to pay public

homage to our Creator, and to folicit

frefh afliftances of grace, to enable us

to aft as we ought in the ftation in

which God has placed us. We fliali

be called to account, whether we rightly

difcharge this duty -, the wilful or natu-

ral defects of the preacher are circum-

{lances for which we (hall not be an-

fwerable. I have been extremely hurt

at feeing children allowed to ridi-

cule the fermon j and this licence is

fometimes permitted even in well dif«

Vol.IL N pofcd
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poled families. It rouft be your own

fault if you do not reap fome advan-

tage from the moil defe&ive compofi-

tion.

Before I quit the duties that are re-

quired from you as a -member of the

cftablifhment, let me, with the mod fe-

xious anxiety, entreat you to avoid a

fault which, I am grieved to fay, is

fpreading very faft among the middle

orders of fociety -

9 I mean, a general

contempt of the clergy. I know, that

in fome initiatory clubs, which afpire to

the praiie of qualifying young men for

the higher ciafTes of infidelity, the trem-

bling novice who fears to attack the

Bible is permitted to rally his feeble

powers, and to exercife his untried wit,

by fkirmifhing againft the pride, hy-

pocriiy, fenfuality, gluttony, and felfifh-

nefs of the parfon ; with the hope that,

when flattery has fubdutd his fmall re-

mains
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mains of fhame, he may rife to a more

heroic warfare, and turn his weapons

againfi: prieftcraft and bigotry. I never

hear a young man adorn his difcourfes

with the above ft>le of invective, with-

out fetting hirn down for one who is as

wicked as he dares to be> and in a hope-

ful way of receiving the full inveftiture

of philofophifm.

I do not mean to interdict you from

condemning the bad condufl of any in-

dividual who may difgrace his holy

function by a behaviour that is irregular,

wicked, or profane. A well-wifaer to

the clerical function muft maik with

indignation the tainted fheep who brings

difgrace upon the flock. I fpeak of

that general indifcriminate cenfure,

which, pre-fuppofmg the ufeleffnefs, in¥

fers the depravity, of an order of men
who, though not free from human in-

firmity, yet if their general character

N 2 were



[ 268 ]

were c?rdidly examined, would be found

to claim the efteem of their fellow-

citizens for fuperior purity a .d holinefs,

as their perfons are certainly entitled to

refpeel: on account of their facred office.

The abufe that is daily heaped upon

them only difgraces the vacant heads

and corrupt hears of the libertines who

Utter it. It is too common-place to be

termed wit, and too vulgar to be efteem-

ed gentility.

Trie reft of our duty, as members of

a church which profefies to preach the

true word of God, may be comprifed

in our obligations as Chriftians; and,

indeed, what I have already enume-

rated are referable to the fame high

authority. Refpeel: to the ordinances

of our fuperiors; a juft fenfe of.the im-

portance of inftrumental duties -

} and a

due regard to the minilter who u watches*

* over us in the Lord," are exprefsly

lo enjoined
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enjoined in Scripture. Whatever cod*

tributes to general improvement, to

found knowledge, to order, decency,

and proper fubordination, becomes tfff

obligation, not merely owing to man or

to our country, but alfo to God.

In attempting to enumerate what out

Chriftian profcflion requires of us, I

launch into an extenfive field. For,

confidering religion in the light in which

it ought to be viewed, a* affording, mo-

tives for conduct, the moft indifferenc

action becomes a mean of performing

or tranfgrrfilng our duty. We mud
not be Chriftians merely at our devo-

tions { but we mud prefcrve in our

minds fuch a fenfe of our Maker's pre-

cepts and omniprefencc, as will not by

ftarts, but regularly, not on dated oc-

cafijns, but daily and hourly, determine

our behaviours mating us not only

pious but placable $ not merely rcftrain-

N 3 ing
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frig us from vice, but prompting us to vir-

tue ; not only juft, charitable1

, and tem-

perate, when tre e\r of public obferva-

tion is fixed upon us; but equitable in our

rnoft fecfet tranfaclions, kind and uni-

form in our conduct amidfi. our family,

and as cautious of indulging an evil

propenfity when we are alone, as among

a thoufand witnefTes. And while, by

fuch a courfe of behaviour, we fludy

to do all the good that is properly in our

power, and to avoid all the errors that

we can efcape, we are not to propofe

worldly advancement or reputation as

our ultimate reward. If thefe fhould

fairly offer, we may embrace them as

unexpected advantages which have hap-

pily fallen in our way; but the chief

motive that mould influence our minds

mould be, the fincere defire of obeying

our heavenly mailer. This will keep

us Heady in our courfe 5 and by con-

tinually
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finually having our eyes fixed on that

holy perfect law to which we have vow-

ed obedience, the farther we advance in

piety and virtue, the greater will be our

humility and fear of offending, becaufe

our views will continue to expand, and

we Hiall difcern degrees of perfection,

and minute obfervances, which did not

ftrike us when our confeiences were lefs

alive to the feelings of compunction.

And while we thus proceed from grace

to grace, the mod encouraging profpcclS

will open on our foul j for, be it re-

membered, that as there are infinite de-

grees of guilt and virtue, fo there are

infinite gradations of punifhment and

reward in that future, dimly difcovered*

but certainly exifting region, to- which

we are travelling. You may recollect:

the words of the refpectable inflructor

of your youth: " We contend not only

N 4 " for
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" for axrown of glory, but for the mofk
u glorious of immortal crowns."

There are many people who affect to

fet up morality againft religion i and

who., after having enlarged their own
ideas of virtue by the fublime precepts

that arc contained in the New Tene-
ment, affert, that the pale planet which

they have decked in borrowed fplendor*

would emit fufficient light to anfwer all

our wants 5 even if the radiant fun of

revelation were extinguilhed. The fi-

tuation of the pagan world at the com-

ing of Chrift proves, how few difco-

veries human nature could make in

what was moft likely to promote the

general welfare of fociety. You will

recollect that our Lord appeared in the

Auguftan age, which concentrated all

the learning of preceding times, and

when philofophy had tried its utmoft

JCO
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to reform erroneous principles, and to

introduce juft ideas of moral obligation.

Many of the horrid enormities which

were then fanctioned, not only by ge«-

neral practice, but by public inftitutionSy,

are better buried in> oblivion. I will

only mention two crimes which mod of

the Romans efteemed meritorious, and

marks of a noble character; felf-mur-

der, and the third of vengeance *. Do
not afk me, whether the pure and holy

religion which exprefsly forbids thefe

fatal caufes of diftrefs and difcord has

fucceeded in eradicating them out of

Chriftian countries. It is to be ever

lamented, rhat our theory and our con-

duel fo little correfpond j but, if the

• Though the Romans heU the lawfulnefs of
revenge, it is not meant to afcribe the practice of
duelling to th'.-m. This latter praftice is of

Gothic original." Revenge among the Ramans
appeared differently.

N 5 moft
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mod awful motives that can be offered

to our confideration will not prevent

proud rebellious man from lifting up

his hand againft his own life or that of

his fellow-creature in a private quarrel,

will a fenfe of propriety, will regard to

public good, check the felf-murderer

or the duellift, when his bofotrs boils with

the frenzy of rage, madnefs, or defpair ?

Public opinion unhappily urges him to

the dreadful act ; for it induces the

thoughtlefs mafiy to point with derifion

at the ruined gamefter, at the broken

{peculator, and at the coward. If the

thought of rufhing uncalled into the

prefence of an awful Judge, recent

from an aft- of atrocious rebellion, will

not appal the criminal who meditates on

fuch dreadful expedients, what has Mo-
rality to hope from her cold fyftem of

beauty and propriety ? Can (he con-

vince the man whom want makes def-

perate*.



I *1S I

perate, that poverty is noble ? Can fhe

teach indignant pride, or fullen hatred,

that the approbation of our own hearts1

is a fure defence againft undeferved

contumely ? She has no motives to*

urge attention, no rewards to ftimulate

an exertion fo laborious as that of fub--

duing ourfelves. Her language is,

** Exift in want, rather than brave an-

" nihilation j be difgraced and mifer-

"able, rather than be nothing. It is

" mod probable, that the prefent fcene

u
is your all. The world will fhun you

5

u there is no recompence for patience

;

u meeknefs is thought to be deipicable;

" but I can prove that patience and

f meeknefs are virtues; therefore prac-
46

tile them. In the folitary corner in

** which you hide vour forrows, you

" will have the fatisfaclion of thinking
u that you do right during the few re-

" maining years of your exiftence. Per-

N 6 * haps
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haps your reputation may be traduced
u after you are dead ; perhaps the true

" reafons for your condu6t may then be

t afcertained, and poflerity may juftify

€( and admire you ; but if you are funk
4C into nothing, this praife or cenfure

<c will be alike indifferent."

Such are the only diffuafives that mo-
rality can urge, to turn the fuicide from

his dreadful purpofe. For, if fhe affirms

the certainty of another life, or urges

the rewards which fuffering innocence

may there hope to enjoy, fhe fteals the

arguments of that celeftial advocate

whofe office fhe arrogantly claims. It

is the peculiar occupation of religion to

fuccour and confole the unfortunate.

In the mod calamitous afflicting fitua-

tion, the Chriltian will not dare to

offend an omnifcient all-powerful God,

who can either punifh or reward him

throughout all eternity j who can in-

finitely
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finitely overbalance the temporary cbaf-

tifements which it is good for him to

endure, or purfue his rebellious contu-

macy through every period of an eter-

nal exiftence. How mull the mind of

the true believer be foothed, while

fuffering under the pangs of oppreffioa

and calumny, by confidering that God
will avenge his caufe, and that his in-

nocence (hall one day be proclaimed

before men and angels

!

Suicide is an offence to which, from

conftitutional melancholy, the Engliflx

are remarkably addi&ed. If the general

returns of inquefts may be depended

upon,, the defperate deed is mod com-

monly preceded by fome evident marlc

of dilbrdered intellect -, and, with refpecl

to the dead* it would be charitable to

ftippofe that it is always the cafe. But

regard to the living compels us to afllga

another caufe for lhc prefent alarming

and
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and unprecedented frequency of this

tremendous offence. We need not

fearch far -, thofe abominable doctrines

of human independence, of being ac-

countable to none but ourfelves for our

conduct ; that falfe pride, which fpurns

at every reflection ; that ridiculous af-

fectation of importance and felf-dcfert;

that wild expectation of vifionary hap-

pinefs, and all the mad fchemes of our

impious perfectionifts, drive their de-

luded followers at the firft disappointment

to the defperate refource of death. In

proof of my affertion, look at France,

which is not the region of gloom and

defpondency, but the once celebrated

abode of luxury and thoughtlefs mirth.

What is become of thofe philofophers

who changed her national character,

who confirmed her love of difUpation,

and ftole from her the virtues which

Ihe once pofTeffed, loyalty, generofity,

and
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and cheerfulnefs ? Many fell by the

guillotine 5 many more by their own 1

hands; and fuicide, oncefcarcely known

in that gay land of funfhine and revelry,

is now the general termination of the

guilty career of extravagance, vice, and

impiety.

I have wandered from my defign of

fliewing you how little of true morality

was known in the world, to prove thar,

{uppofing it poffefled difcernment to

fee what was right, it wanted energy to

enforce obedience, whenever the feelings

of human infirmity ftrongly oppofed its

precepts. The latter view of the fub-

jecl is bell adapted to the prefent (late

of things -, for, enlightened by the dif-

penfation which they abjure, the few-

moral men who have read their bibles

can pretty well difcover what mode of

conduct is mod likely to promote the

general interefts of fociety. But, when

this
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this difcovery is made, nothing is gained,

nnlefs they can induce others not only

to. think with them, but to ad as they

advife. Penalries and punifhments,,

fanclioned by legal authority, will only

deter people from guilt when there is

danger of detection ; and coercive re-

ftridions will only ftimulate them to aft

well when their adions are expofed to

obfervation. Bur, unlefs you can intro-

duce principle into the foul, where is

the legifl ;tor who can devife reftraints

that fhall influence the folitary in his

cell, or the tyrant in hisfortrefs ? When
want prefles hard upon the poor cot-

tager, and he fees an opportunity of

purloining what would relieve him, how
will you prevent him ? You may mul-

tiply laws againft theft, and erect: gib-

bets j but every day's experience will tell

you, that private depredation oftener

efcapes with impunity, than becomes a

victim
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viclim to offended juftice. What pre-

vents a man who burns with revenge

from Tallying forth, when every eye is

clofed, and fetting fire to the dwelling

of his fleeping adverfary ? No fyftem

of police, however vigilant, could pre«^

vent a thoufand a&s of fecret enmity.

Add prudence and forefight to the cha-

racter of a determined villain, which is

no uncommon compofition, and he may

be guilty of almoft every crime, and

yet efcape the vigilance of the beft

framed laws, and the moft upright ad-

miniftrators of % juftice. Thefe evils,

which cannot be prevented by human

means, would be annihilated by an uni-

verfai obfervance of thole h ly precepts

which nuke every man a witnefs ani

an accufer againtt himfelf. VVnen the

foul is imprcired with a juft fenle of its

Maker's conltant prcfence, and its own
awfui reiponfibiluy, the temptations of

want*
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want, the incitements of revenge, and

every other evil paffion, folicit in vain,

Man cannot fly from himfelf, and there-

fore dares not commit an action which

his memory muft painfully record.

Every idea of offending with impunity

is removed. The belt concerted plan

is rs fure of future expofure, as the moft

clumfy procefs. Punifhmenr, however

delayed, is known to be inevitable : and

how tranfeendently awful is that punifh*

ment! Daring defperadoes have often

braved the utmoft horrors of temporal

tortures j but who can/ericujly believe the

threatenings of God, and yet defy his

omnipotence ?

The neceflity, indeed, of retraining

the lower orders of fociety by the curb

of religion is fo generally acknowledged,

that even dcilliral and atheiHical re-

formers have had fumxient wifdom

to allow, that it is a good flats- engine,

a eon-
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a convenient bugbear, very proper to

terrify thofe who are incapable of acting

on more fublime and difinterelted mo-

tives. Would to God the conduct of

the higher clafles of fociety were fuch

as to juflify the expediency of trufting

them to uriajfijled morality ! But while

the honeft gamefter, the honourable

feducer, and the generous duellift, are

frequently found among thofe who pique

themfclves on their admiration of moral

fitnefs, may we not boldly affert, that

profyerity and learning have as much

necefiky for the curb of religious prin-

ciple, as poverty and ignorance ; and

that without it no conduct can be fteady,

no virtue fafe ? For myfelf, I mould

place as much confidence in the honour

of a highwayman, as in that of an atheift,

whatever his rank and (ration. I know

that they both pretend to a fpecies of

this quality. The former, if he has the

good
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good breeding of his profeflion, will not

injure your perfon if you quietly fur-

render your property. Selfifhnefs is

the flimulant of the latter, whether it-

appears in the (hape of the love of plea-

fare, ofpraife, of wealth, or of power.

If you do not (land in the way of his

ruling paffion, he may not be fo diabo-

lical as to ruin you without any incen-

tive i if you can promote his defigns,

he will ferve youj but if you arc an

impediment to his views, and he car*

privately remove you, without cndan«

gering his reputation or his fafety, you
have no fecurity. He acknowledges

no bond, no reciprocal obligation, to

drter him from taking undue advantages,,

for he derides the expectation of a future

audic, at which the accufer and this ac«

cufed muft finally appear, Truft not to

his fenfe of natural juftice * depend not

on hiseommiferation* fuch motives will

yield*
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yield to expediency. A moral humane

man mufi reluctantly and with difficulty

tear from his bofom the confolatory

belief of a future recompence fur virtue;

but, when once he has done it, the mo-

tives which urged him to take refuge in

infidelity are fufficient to fteel his heart

againit every fentiment that would pre-

vent him from making the bed advan-

tage of his little all of exiftence.

But may not deifts be moral men ?

I would aniwer by afking, What is deifm ?

A belief in the great truths which

Nature difcovers, or rather pretends to

difcover, now that fbe has been aflilted

by revelation. I mean the belief of a

God, and of a future (late. The God
of the deift is decked with fuch attri-

butes as either beft fuit the fancy

of the fpeculatift, or are mod convenient

to his own faulty character. And his

world to come is made of the fame ac-

com-
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commodating materials, and peopled with

mod engaging company ; for it is the

refort of the liberal, that is to fay the

unprincipled; the generous, videlicet

the extravagant; the good-hearted, alias

the difiblute. None are excluded, but

bigots, tyrants, and oppreflbrs ; that is,

all who dare not indulge in fuch a lati-

tude of invention, all who aim at pre-

ferring wholefome reftrictions, and all

who prevent infolence and turbulence

from efcaping with impunity.

The morals of the deift generally cor-

refpond with his God and his paradife;

"We have examined one of his prin-

ciples, that modes of faith are things

indifferent ; that is to fay, that private

opinion is the ftandard of right: and if

in faith, why not in morals ? If reftric-

tions upon one fpecies of actions £re

wrong, why not on others ? If we

claim a full licence for our ideas of

truth,
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truth, why'not for our notions of juftice ?

If we choofe to appeal to the general

voice of mankind, it is not more deter-

minate in virtue than religion ; and fo-

phifts will invent pretexts to elude the

force of moral obligation, as often as

fceptics will frame objections to a re-

ceived revelation. The deift doubts

the credibility of Chriftianity, yet he

acknowledges it to be on the whole a

beneficial inftitution. I will have my

doubts too. I will fitfpeel the utility of

thofe legal inftitu'tions on which he

founds his right to the eftates that, he

inherits from his ancestors. He deems

our holy records forgeries $ may I not

queftion the validity of his deeds and

tenements ? He talks of the law of

honour; where is this law enrolled, than

I may alfo appeal to it, and judge how
far his actions correfpond with the pre-

tended rule of his conduct ? Alas ! this

law
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law is only \hz fluctuating opinion of the

depraved part of the world. Fafhion

prefides in this unliable tribunal ; and

virtues and vices change fides, as (he

enjoins. To-day, inebriety is a low vul-

gar vice j to-morrow, (he fanctions ic

by example, and makes it a mark of

fpirit. This year, a decency of exterior

is high ton; next year, it may be

voted quizzical, and you-muftdafh in a

bold ftyle, or be nobody. So capri-

cious, is fafhion, when, leaving her pro-

per occupation, of being the arbitrefs of

drefs and equipage, fhe prefumes to

interfere with thofe points which are

only determinable by the invariable

rules of religion,

A deift, who compofes his own reli-

gion, is a dunce, or a novice, if he does

not adapt it to the whim of the day, and

make it correfpond with the mod

newly invented code of morality. Why
fhould
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Should he fcruple to improve the fabric

Avhich he has himfelf formed ? He has

nothing to do with confiftency ; he

need not examine teftimony -, learning

is of no" ufe -, and rfe mud be very puerile

if he attempts to ftrengthen his fyfterrt

by fuch adventitious aids. Indeed he

cannot -, for they have all declared in

favour of that Chriftianity which he is

determined to reject. He has moulded

his belief by his imagination ; his morals

are adjufted by his> feelings; and, if

fancy and Jentiment can produce any

thing firm, ftedfaft, and inflexible, we
may then depend upon adeift's virtue

But if" airy nothings" are the produc-

tion of the one, and the other (i trem-

" bles at every breeze," beware, my
dear fon, of trufling to pompous decla-

mations. ]f morals are to be learned

from thofe French and German fophifts,

• who have lately talked fo much of vir-

Vol. II. O tue,



[ *9° ]

tuc, we fhall foon fee that there is not

a vice which may not afk for encourage-

ment and reward, Befide, the God of

the deift is too good to punifh ; why

then need he fubd«:e any wicked pro-

penfuy, from the fear of offending a

righteous Judge?

It has often been obferved, that the

conduct of the middle ranks of fociety

?s, in general, the moft orderly, corred,

and praiftworthy. They are it is true

more remote from thole temptations

which generally befet the extremes of

poverty and affluence ; but another rea-

fon may be affigned for their propriety

of conduft ; they are moil regular in

the obfervance of religious duties. Till

of late years, a free-thinking tradesman

was a prodigy ; and, though a lament-

able imitation of the worft part of the

great world has introduced an affect-

ation of impiety, equally wicked and

contemptible,
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contemptible, among many weak peo-

ple ; yet the mania has not Co far fpread,

as to juftify a fatirift in reprefenting

them as foli/Iied into infidels. The
vaft change of manners, however,

that has recently taken place ; in par-

ticular, the pains taken to weaken the

religious principles of the rifing gene-

ration j and the many mournful proofs

which the manners and converfation of

our young men afford, that thefe en-

deavours have not been unfuccefsful

;

tend to juftify a 'fear, that the diftfacViori

which was fo honourable to the middle

ranks of life will foon dilappear, and

that they will either afiimilate with the

deiftical indifference of high life, or fink

into the grofs immorality of die lower

orders. Need I defcribe the confe-

quences of fuch a calamity ? All who

, know the advantages that England has

derived from her gradation of ranks,

O2 and
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Bod from the firmnefs and propriety of

thofc who have filled the enviable ftation

Of'mediocrity, will join me in fuppofing

that fuch an invcrfion of character muft:

accelerate national deft ruction.

Yet could this happen if Religion ap-

peared in her genuine beauty,' ftripped

of the milrcprelentations of her ene-

mies, and of the difguifes of her pre-

tended friends ? How falfc and infidious

are thofe who contrail: her with morality !

She is morality hcrfclf, acting upon

firmer motives, and from furer hopes;

not, indeed, that meretricious morality

which alters with the humour of the

diy, which delates and contracts in or-

e'er to flicker this vice, and to exclude

that virtue ; but genuine morality, which

uniformly tries to promote the true blip*

pinefs of mankind ; which endeavours

to m.ikc us wife and good; to repreJl

infubordination and llrife, to redrii
'^

injuries, •
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ries, to relieve misfortunevto pro-

mote order, and peace, and jufticc, and

*al benevolence, Lee this amiable

principle be a&cd upon from a defire of

pleafing God, and with a hope of being

approved by him, and it become:

ligion.

Whatever attracts our admiration in

the true hero, whatever deferves our

praife in the enlightened ftatefman or

the judicious philofopher; the grace*

that embellifh, and the virtues which

ennoble the gentleman ; all that foothes

and endears in private life -, all that ele-

vates the human character in the ar-

duous excrcifc of a public ftation*

whatever is great, good, or amiable, \i

confident with Chriftianity.—Confident,

did I fay ? Unlef* the confecrating

I

principle hallows the oblation, it mult

not be prefented at the altar. The

d works of the deift cannot be ac-
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ceptable to cur God -, for, cither he ts

a rebel, or the Deity whom we worfhip

has no exiftence.

The Jbittereft enemies of our holy faith

have acknowledged its claim to virtue.

Even Heathens admitted the purity of its

precepts, while they cenfuredit as a mean,

degrading, a^/tf/fuperftition. It feems

extraordinary, that at this time feveral

real friends to its fuccefs mould, by

their manner of fpeaking and acling,

revive the accufations with which pa-

gan perfecutors fought to overwhelm

the infant church.

Indeed, if the epithet great is juftly

beftowed on thofe actions which have

for their bafis felf-aggrandifement, or

the applaufe of men, ChriiVianty is fo

far from inducing us to perform them,

that it allures us they will only obtain

the temporal reward to which they afpire.

Our religion is the irreconcileable enemy

of
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of felfifhnefs : but is felfiflinefs reallv

great? Is felf-denial mean? Are noc

the love of God and the love of our

neighbour tranfcendantly nobler mo-

tives than the defire of our own exalt-

ation ? When you contemplate the ac-

tions of the great men of antiquity, on

whom do you bellow your warm affec-

tionate praife ? Not on Coriolanu?,

vowing deftru&ion to his country be-

caufe a frantic mob had undervalued

hisdefertsj not on Sylla, exterminating

the adherents of his exiled {ival j not

on Csefar, vanquifhing the little army

of Cato ; not on Antony, indulging in

luxurious excefs with the difTolute and

treacherous Queen of Egypt. No:

leaving fuch characters to enjoy the re-

wards of revenge, ambition, and difli-

pation, your approbation and efteem

follow Regulus to exile and death.

You approve the firm caution of Fa-

O 4 bius,
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oris, who laved Rome by defpiiing

calumny. You follow Scipio to his re-

tirement, and admire in the conqueror

of Carthage that forbearance which

even ingratitude could not fubdue:

Your efteem reds upon the watchful

father of the Roman' people, while hc
;

detects the dark devices of Catiline, and

difclofes to his deluded countrymen the

machinations of a wretch whom they

chenlhecl in their bofoms. In all thefe>

inftances, you fee human nature acting

with, true dignity and felf-command.

The fortitude, the perfeverance, and

the difintereftednefs that iuch actions re-

quire are the very principles which our

holy faith endeavours to cultivate in

our fouls, when it teaches us to fubdue

revenge, to do to all as we would they

ihould do to us, to labour for the gene-

ral good, and to fufFer reproach with

patience,

It
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It has been averted by Tome, that

Chriftianity is hoftile to active courage,

, to patriotifm, and to peculiar friehdfhip.

If by the faril is meant a brutal indif-

criminating ferocity, which delights in

tcts of unprovoked aggrefTion, it is per.

tain that this quality is as repugnant to.

the fpirit of the gofpel, as it is deftruc-

tive to the happinefs of the world, It

muft alfo be granted, that our Lord and

his difciples principally aimed at form-

ing a patient, meek, paflive character

;

and whoever looks at the nature of hu-

man fociety mud confefs, that, if we

would wifn to preferve order and tran-

(quillity, fuch a difpofuion mult generally

predominate.* The more a peaceable

quiet temper prevails, the more will

earth refemble heaven: yet, as high

heroic virtues are neceflfary in a (tare of

imperfection, they cannot be forbidden

* See Paley's Evidences, &c.

O $ in
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in a difpenfation that is admirably fuited

to our prefent exiftence. While there

are oppreflbrs on cartn, it muft be laud-

able to defend the oppreffcd. While

there is wrong, juftice mult purfue co-

ercive meafures. While there is cruelty

and fraud, it muft be the duty of all who
feel themfelves properly authorized, to

detect and punim. Whenever we are

failed upon to exercifc the character of

a protector and defender, we muft either

©bey the call, or " leave undone that

*f which we ought to have done." The
doctrine of non-re fi(lance was never

intended to go farther than to prevent

us from having recourfe to private re-

venge, and to forbid our indulging im-

placable enmity. St. Paul thought fo>

©r why did he plead his eaufe with fuch

manly energy before the Jewifh popu-

lace,^ and at the tribunal of Feftus ? Why
did he refill the illegal punifhment of

fcourging,,
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fcourging, and appeal from inferior ju-

dicatures to the fupreme award of his

Sovereign? On various occafions this

apoftle manifefts much of that indigna-

tion at vice and folly, which the world has

agreed to term generous, and to affb-

ciate with the brightelt ideas of truth

and virtue. It did not coincide with

the defign of the infpired hiftorian, who

has preferved fome particulars of the

interefting life of the great Teacher of

the Gentiles, to give frequent inftances

of his exerting aclive courage on civil

occafions 5 but in his Epiftles we fee

him fupporting the dignity of the apo£

tolic character, reproving and chaftifing

offenders, condemning pernicious doc-

trines with vehemence, and defending

the faith with all the awful folemnity of

confcious authority.

The conduct of St. Peter is frmilar

both in his life and writings: and even

O 6 the
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the beloved difciple, he who warms our

hearts by his pathetic and fublime ex-

hortations to univerfal good will, fpeaks

with fimilar feverity againft the oppofers

of the truth. The inference is plain

;

the fame meafures that error has made

necefTary in the church, muft be purfued

in the flate -, and as redrefUng injuries,

and refilling injuftice, is a duty which,

we owe to our fellow creatures ; fo active,

courage, when under the 'guidance of

religious principle, muft be a valuable

quality. It, indeed, implies the imper-

fection of the world in which we live y

but in this reflect it is like many other

virtues which are fuited to a prepara-

tory ftate. It will ceafe at that happy

period " when nation lhall not lift up,

" its fpear againft nation ,ft\ (wfofchuttiftgrj

c< fhall learn war no more," and when

'[rivate as well as public contention - ill a 1

1

ttafe.. Whether this rapturous descrip-

tion.
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tion relates to earth or heaven, I will

not pretend to decide ; but we know,

that in a date of full beatitude many of

the faireft graces which now form the

Chriftian character, will have no. oppor-

tunity of being exercifed. Faith and

hope will be abforbed in certainty
5 pa-

tience cannot fuffer, nor benevolence

relieve, where there is neither calamity

nor want.

With refpect to the love of our coun-

try, or particular friendfliip, it might

fuffice to fay, that our great Exemplar

has fan&ioned them both by his own
pradiqe. No one can read the gofpels

without obferving, that a regard for the

Jewim nation, which their injuftice and

contempt could not annihilate, glowed

in the bofom of our divine Matter.

His repeated pathetic addrefies to that

rebellious people; his declaration that

he was fent to the loft (heep of the

houfe
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houfe of Ifrael ; the ftrong relu&ance

with which he pronounces the terrible

fentence of their rejection ; his prayer

to his heavenly Father to forgive them,

uttered while he was fufpended upon

the crofs ; all breathe fo much affection to

his native country, that itTeems extraordi-

nary that any one fhould doubt of the

propriety of fuch fentiments glowing in a

Chriftian's bofom.

And in this refpeft the heroic mind

of St. Paul refembled that of the great

Captain of our falvation. Can any

thing be more ftrikingly expreflive of

the mod lively national attachment, than

the beginning of the ninth chapter of his

Epiftle to the Romans ? With what a fo~

lemn adjuration does it open L " I fay the

<c truth in Chriftj I lie not; my con-

" fcience alfo bearing me witnefs in the

• c Holy Ghoft, that I have great he avine fs

"and continual forrow at my heart." This

foKOW*
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forrow, as he goes on to tell us, pro-

ceeds from the reje&ion of the Jewifh

nation ; and it fo far affects the patriotic

apoftle, that he forms the wifh which

Mofes had before done, that himfelf

" were accurfed," (that is, deprived of

the advantages of the Chriftian cove-

nant,) u that his brethren, his kinfmen,

" the feed of the faithful Abraham, the

" once chofen, privileged people,"

might be accepted in his ftead. He
does not here fpeak under the influence

of individual attachment ; it is the fate

of the whole nation that he bewails.

Not to that nation does he addrefs his

lamentation ; he fhews noJufpicious de-

fign of foftening their refentment againft

him. He fpeaks to the Gentiles, to

whom his million was peculiarly ad-

drefied. To them he avows bis ftrong

predilection for a people whom they

hated and defpifed. To them he bit-

5 terly
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teriy bewails, that his countrymen have

forfeited thofe privileges which he now,

by divine command, offers to Heathens,

who once were aliens to the true God,

Can you find more indisputable marks

of the amor patriae among the impaf-

fioned eloquence of Greek and Roman

orators ?

It is true, if love for our country be

fuppofed to include any injuftice to

another, Chriftiany does not warrant

us to act upon fuch a principle. St.

Paul would not have been a faithful

minuter if, from attachment to the

people of Ifrael, he had forborne to fpread

the glad tidings of the gofpel in other

lands. But is fuch an idea of patriotifm

a correct one ? Was the elder Cato a

real weil-wilher to the Roman (late,

when his ferocious refentment againft

Carthage urged him to infill upon the"

annihilation of a nation which had been

previoufly
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previoufly too much fcumbled to en-

danger the fafety of his own conntry ?

You know that, when this dreaded ene-

my was deftroyed, civil wars and factions

enfued in Rome -, which, being no longer

reprelTed by a dread of that foreign foe

who had often impofed the necefiity

of domeftic union, at length overturned

that mercilefs republic which wanted

forbearance to fpare a proftrate rival

;

a juft punifhment for that fyftem of ra-

pacity and aggrandifement which fhe had

for fome time purfued. To vindicate

bafe immoral actions* under the pre-

tence that they were performed for

public good, would be as abfurd as to

call Guy Favvkes a patriot, Oliver Crom*

well a difinterefted lover of his country,

and the young Frenchmen who be-

trayed their parents and friends, and,

reeking from their daughter, approached

the tribunal of democracy, and de-

manded



inanded honourable mention, heroes. In

fine, let us not call felfifhnefs or injuftice

patriotifm ; and, inftead of that virtue's

being forbidden in Scripture, we fhall

fee inftances of its appearing there in

the mod genuine fplendour.

A fimilar cbfervation extends to

friendfhip, which can only be con-

demned when individual affection is fuf-

fered to fuperfede the general goodwill

that we owe to the whole human race.

We certainly cannot be juftified, either

to God or man, if We furTer private in-

dividual attachment to fuperfede your

obfervance of thofe great laws by which

focieties are bound together. If it be

unlawful for us to promote our own in-

terefts at the expence of juftice, it is no

lefs fo to take indirect means for ferving

a friend. If we may not vindicate our

own caufc by acts of revenge or en-

mity, neither may we adopt fuch an

unwar-
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unwarrantable courfe of proceeding in

the caufe of thofe whom we love. Beit

can the great law of charity, which en-

joins univerfal benevolence be fuppofed

to imply that this benevolence is to be

meted out by one common meafure to

all mankind 5 to the good and the

bad $ to thofe who are near to us, and

thofe who are afar off* thofe who have

done us afts of kindnefs, and thofe from

whom we have received cruel treat-

ment ; thofe who depend upon us for

fupporr, and thofe to whom we are no

otherways bound than by the tic of a

common nature $ thofe whofe temper

and fentiments mod accord with our

own, and thofe who are wide as the An-
tipodes from our ideas ?

No fuch ignorance is difcernible in

the gofpels. This tentt correfponds

with that notion of univerfal citizen/hi^

which amplifies benevolence till it de-

ftroys
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ffroys the effect ; which fends you on a?

Quixote fcheme to Prefter John's coun-

try, to relieve fome unknown fufferer,,

while your neighbour famifhes under

your eye unregarded ; which attaches

you to feme fantaftical ideas of virtue

and excellence that have no exiftence,

and renders you faftidious to the merits*

and cold to the claims of thofe who, by

affinity and local fituation, have an in-

dubitable right to your chief regard.
<c If thou loveft not thy brother, whom
" thou haft feen," fays St. John, " how
" canft thou fay thou loved God, whorm
" thou haft not feen rT And may we
not afk by a plain analogy, fince per-

fonal knowledge is allowed to be a foun-

dation for regard, can any confidence

be placed in universal philanthropy,

which owns neither country, kindred,

nor friend; which is bufy where it can

do no good, and fluggifhly inactive where

its
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its exertions would be ufeful ? Is not

this apathy difguifed in the garb of ten-

dernefs; and felf-love, folacing itfelf

with every gratification ; yet claiming

cheap praife for lip-humanity and decla-

matory benevolence ?

Let us, my dear boy, leave thofe who
have too much general feeling to have

one friend, to amufe themfelves with

fuch -an intercourfe with the reprefent-

atives of the human race as is moll

agreeable to their wild imaginations;

but let not us be talked out of the prac-

tice of a folid virtue. We know that

the fame principies which give rife to

general benevolence, mud alfo form the

ftronger ties of diftinct peculiar affection.

It is abfurd to talk of loving every one
alike : if fo, one inducement to a wife

and virtuous conduct would be wanting,

—I mean the efteem of the, virtuous

and the wife. It is highly blameable

to
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to profe/s the fame fort of intereft for

flrangers as form thofe with whom we are

nearly affected : no one ever did fo, but

thofe whofe frigid breads never felt the

melting thrill of focial regard. Where

there is a mutual interchange of thofe

good offices, and mutual affiftances,

which we frail dependent creatures fo

much require, there mull fome fen-

timenrs arife which are ftronger than

general good-will, or we fhall be cold

ingrates, not philofophers. Where there

is a reciprocity of tafte, occupation, or

habits, a wifh for frequent intercourfe

muft follow j or we fhall be more dull

and earthly than thofe domeflic beafts

who, from inhabiting the fame field,

contract a vifible degree of attach-

ment. *

Religion has not oppofed any of the

innocent propenfities of our nature;

and who can deny that virtuous friend-

fhip



[3« 3

(hip is of this defcription ? Can we
forget that our Lord felected St. John

from among his immediate followers,

and diftinguilhed him by thofe ftrong

marks of preference, peculiar intimacy,

tender endearment, confidence, and

truft ? So determinate, indeed, was this

preference, that he was ftyled «* the

u difciple whom Jefus loved." It was

To well known, that the other apoilles

applied through his intereft to their

matter, when they fought for the favour

of a fuller explanation of his fublime

inftrucYions. Nor was this the only in-

ftance that our Saviour gave of indi-

vidual peculiar affection. He, who fo

loved the world as to lay down his life

for its ranfom, treated Lazarus, Martha,

and Mary, with diftinguifhed tendernefs s

and admitted Peter, James, and John,

to thofe privacies from which the reft

of the difciples were excluded. Can

Chriftianity
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Chriftianity be ftid to ftifle the feelings

of friendfhip, or obliterate the ties of

nature ? Look at the blefied Jefus in

his dying moments, and fee how the

Captain of our falvation eminently ful-

filled the duties of a fan, while he

breathed the lively language of heart-

felt confidence and eft'eem, in recom-

mending his aged mother to the care

of his heft helgved friend.

In this inftance alio does the conduct

of the great apoftle of the Gentiles cor-

refpond with that of his Matter. The

affectionate ftyle of his epiftle to his

<c fon Timothy/
7
and the ' manner in

which he fpeaks of" Luke the beloved

phyfician," plainly exprefTes the de-

gree of eftimation in which he held thofe

favoured converts.

To conclude thefe fubjects : We have

received Chriftianity from a wife bene-

ficent, unchangeable Being, whofe ways

are
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arc always equal. He enjoins grateful

attachment to himfelf, as a tie to con-

Beet his creatures to him ; and u nverfal

good-will, as a general bond of focial

union. Whatever inclination interferes

with this great outline of duty mud b^

reprefied, whatever correfponds with it

muft be encouraged.

Examine your friendfhips by the

above criterion. If they be the rafh

aflbciations of vice, if they proceed

from the weak dotage of partial folly,

if they be carried to fuch excefs as to

intrench upon the pofitive duties which

you owe to others, or, above all, on your

Maker's rights, you muft renounce them;

they are unhallowed, nay dangerous. But

if the afteclion which reciprocity of

tafte, or other local circumftances, have

excited is fanclioned by virtue, and re-

drained by difcretion, enjoy fearlefsly

one of the moil innocent and mod
Vol. II. P fooihiflg
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foothing delights which this world can

afford. But enjoy it, as you fhould all

other Wettings, with pious acknowledge-

ment to heaven. Let me fay with the

temper of Addifon* who thus addrcfles

the Deity

:

Thy bounteous hand with worldly gifts

Has made ray cup run o'er,

And in a kind and faithful friend

Has doubled all my (lore.

Ten thoufand thoufand precious gifts

My daily thanks employ ;

Nor is the leaft a cheerful heart,

Which taftes thofe gifts with joy.

I wi(h you, my dear Ton, to cultivate

in your heart fuch a fpirit of piety as that

which pervades the writings of this ad-

mirable author. You know the cele-

brated account of his death-bed beha-

viour. Few feem to have felt Chriftian

fentiments with more force, or to have

cxpreffed them with greater propriety.

We



We need not wonder, therefore, at the

compofed refignation which marked his

lafl: moments. But to return.

So far is our religion from being in-

confident with the feelings of true hero*

ifm, genuine patriot! fm, and fincere

friendfhip, that, if we wiih to defcribe

thofe qualities in full perfection, wemuft
found them on thofe fuperhuman mo-
tives which Chriftianity fuppjies, to

make what is both amiable and pleafino1

eftimable and folid. The mere moral

man, who is called to a painful exercife

of any of the above properties, foon

becomes difgufted with the caprice and

ingratitude of the world, and he pleads

them as excufes for retreating from his

arduous polK The Chriftian well knows
the weaknefs and folly of the common
nature in which he (hares. He is neither

furprized nor difcouraged that his de-

figns are miftaken, and his good evil

P a fpoken
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Spoken of. He knows that revenge is

itriaiy forbidden, and that mifanthropy

is hoftile to the genius of his religion.

He has received a command not <c to

*< be weary in well-doing," and he looks

to a recompence which man cannot be-

How,

Let us fuppofe that fuccefs crowns

*« the hero's or the patriot's toils." The

moral man receives it as the natural con-

Sequence of his own addrefs, talents, and

exertion \ the Chriftian welcomes it as

the gift of Gcd. May not the effect of

thefe different difpbfitions be thus briefly

characterized ? " Knowledge puffeth up,

"but charity edifieth." No wonder

that all enlightened ftatefmen (hould

agree in allowing the utility of religion

confidered merely in a political light,

iince it operates as a curb in profperity,

a fupport in adverfity, and a fure fteady

6 rule
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rule to preferve confiftency and general

regularity of conduct.

In extolling the virtues of patience,,

meeknefs, placability, and humility,

which our Lord fo powerfully incul-

cated both by precept and example,

fome have gone fo far as to infinuate,

that he meant to enforce them at the

expence of vigour, firmnefs* refolution,

and activity. But he was no ordinary

inftructor, who doubted where to draw

the line between vice and virtue. He
was no- rafh enthufiaft, who fought to

build up his own fyftem of morals at

the expence of thofe preceding deduc-

tions which were really eftimable. He
knew that man, though born to fuffer,,

was alfo born to act ; and he never de-

figned ihat thofe paffive qualities which

promote peace and good -will, fhould

fuperfede the active energies, when the

interefts of mankind required that the

P 3 latter
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latter mould take the lead, to fupport

the feeble, or to defend the oppreffed,

Are not power, juftice, activity, and

unvariablenefs, faculties which the Scrip-

tures attribute not only to the moil: eftr-

mable of men, but to the all-perfect

Source of our exigence ? Were they

not all exemplified in the lift of Jefus ?

And did not his apoftles, martyrs, and

confeffors, give the moft aftonifhing and

unparalleled proofs of them, when they

engaged in the nobleft defign that ever

exercifed the powers of man, that of

reforming an idolatrous corrupted world,

and bringing it back to the knowledge

of the true God ? And whenever we

embark on any virtuous and laudable

defign, with a fincere intention of doing

our duty, are not perleveranco, forti-

titude, and activity, necefTary to our

fuccefs ? or rather, let me afk, could

any public or private enterprize be

brought
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brought to a happy termination without

them i

The tendency ofChriftianky evidently

is> to make all the evil propenfuics paf-

five, and to invogorate all the beneficial

qualities. The very refpectable cha-

racters who have feemed to countenance

the conclufions which we have juft con-

troverted, appear chiefly to have fixed

their attention on implacability as op-

pofed to gentlenefsj and they confi-

dcred firmnefs,' vigour, and refolution,

rather as annexed to inexorable refent-

ment, than as directed to the attainment

of fomething great and good. Yet is

not the character of the true hero a com-

pound of courage $*sd gentle nefs, of

enterprize and patience, of philanthropy

and felf-denial ? And when did we ever

affbeiate the ideas of magnanimity and

revenge? In condemning. the abufe of

the flronger qualities of the mind, let

P 4 us
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us beware of ufing fuch indefinite terms

as might feem to cenfure their proper

exertion.

In all inftances of human action-,

Chriflianity looks to the motive, and

by that determines her cenfure or her

praife. If we profecute a man who has

injured us, with a view to fatisfy public

juftice, and deter others from the like

offence $ if we arrelt the oppreflbr in

his courfe, to prevent him from re-

iterated acts of violence and wrong ; or

if we detect falfehood, from our reve-

rence to truth, we are, doubtlefs, act-

ing commendably and laudably. But

the fame actions, ifthey proceed from

revenge or vain glory, are molt afluredly

highly criminal. See in what an awful

ftate of refponfibility we are placed by

the obligations which our religion im-

pofess* and of what infinite importance

it is, that we fhould daily fcrutinize and

examine
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examine our hearts, left the aclions

which prefent the imposing* face of

virtue to admiring fpe&ators, and for

which we are actually receiving the ap~

plaufe of fhort-fighted mortals^ fhould

caufe our condemnation at the final

audit ! How juft is the thought con-

tained in the following ftanzaf It i&

ever upon my lips s treafure it in your

memory :

«—0ft, afes T amidft our fairefiraimy

The bufy paffions mix their fatal art,

Perplex defe&ive virtue's genuine fcheme^

And filly warp the unfufpe&ing heart.

To conclude this fubjefh If to define

the glory of God and the good of our

fellow-creatures be greats if it be noble

to feck to promote thofe ends by all our

thoughts, words, and deeds; Chriftianicy

infpires fuch fentiments. If felfiflinefs^

in ail its various forms of revenge, crafty

P 1
diflimu-



\ 32a ]

difilmulation, fordid covetoufnefs, cruel-

ty, and opprefiion, be mean, Chriftianity

forbids that meannefs. To true glory

fhe promifes a crown : not a dim, tran-

fitory, trifling crown, fuch as can neither

alleviate diftrefs, nor fatisfy the wilhes

of the foul i but ah incorruptible, glo-

rious, eternal crown, a crown of rightfc-

oufnefs and beatitude. To felfifhnefs,

and all its degrading correlatives, fhe

denounces a punifhment, the more ter-

rible from the awful obfcurity in which

ihe has enveloped it. The terms by

which Ihe defcribes it are the moft tre-

mendous that the imagination can con-

ceive, for Ihe calls it "the wrath of

"God."

I have enlarged on this fubjeft, from

my anxiety to prevent any mifconftruc-

tion of the pious labours of thofe who

wifh to recommend ihe neglected, de-

fpifed, but truly valuable paffive virtues,

to



to that high ftation which they ought to

hold in the eftimation of all fakhfu! fob-

lowers of the meek and lowly Jefusl

As thefe virtues are. certainly the mod;

difficult to pra&ife, fo are they moil for-

cibly recommended in Scripture -, and to

them is promifed the 'brighteft reward.

But, (ince this probationary (late ma-

nifeftly enjoins the practice of other

duties, let us beware of giving a handle

to infidelity, by permitting it to repre-

fent Chriftianity as an imp-acl
H
'cable

fyftem. To prove the contrary, as I

have before obferved, let us only cor-

rect our ideas of the atlive qualities by

the criterion of her righteous laws, and

we (hall find true greatnefs and real

goodnefs to be in fact the fame.

There is another defcription of ca-

fuifts, who, while profefling themfelves

to be the friends of piety, feek to de-

prive her of all her amiable attractive

P 6 features %
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features; but I muft referve for another

opportunity my obfervations on thofe

injudicious defenders of a facred caufe

:

and, with the fincere hope that you may
Eve to be truly great* I conclude,. &c.

;



C zn I

LETTER XL

MY DEAR SONy

Though our Chriftian courfe, as ap»

pofed to a life of irreligion, may pro-

perly be called the way of pkafantnefS

and the path of peaces yet the infpired

writers, by terming it a " a warfare, a

" conteft, and a race," evidently meant

to imply, that much difficulty is an-

nexed to it, arifing from the aflaults of

that fpiritual enemy whofe agency and

exiftence is fo plainly affirmed in Scrip-

ture 5 from the allurements of the world,

that is, from the depraved part of our

fellow-creatures ; and from the natural

pronenefs of our own hearts to evil,

which is the fcripture doctrine, of ori-

ginal
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girial fin, as far as our belief in that

point is intended to influence our con-

dud. From thefe three caufes, innu-

merable temptations ,hourly,arife $ not,

perhaps, fedueing us to commit great

crimes, but urging us to thofe leiTer

provocations of anger, envy, hatred,

evil-fpeaking, covetounVFs,' vanity, and

various other vices, which fdrm the

habit, and fteel the heart to the fenfe of

virtue \ and yet feldom attract our at-

tention, unlefs they rife to fome enor-

mous breach of the fofitive laws of God.
Yet it is evident, that we can never be-

come fo guilty as t
;

o commit an action

on which human cenfure can fallen the

reproach of guilt, without having many
times tranfgrerTed that pure and holy

rule, which enjoins us to guard our

thoughts and to watch the ilTues of the

hearty
'

Unremitting
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Unremitting attention and watchful-

nefs are necefTary, in order to eradicate

(or, fuch is the weaknefs of our nature^

that I fhould rather fay reprefs) the

germ of wickednefs : for, the doctrine

of unavoidable frailty, which our reli-

gion confirms, fhould never be pleaded

as a forethought excufe for any tranf-

greffion. It is defigned to encourage

imperfect but fincere obedience to per-

fevere in the path of duty, and to re-

concile penitence to itfelf ; not to en-

courage prefumptuous guilt to indulge

its depraved appetites with impunity.

If we have MRire to confider that we

(hall offend by any particular action,

the fault, which might have been cafual

and venial, will become premeditated

and intentional. Do not fay, that the

law which is given us conferTes an im-

poffibility of our full compliance with

its precepts \ ignorance, furprize,- and

negligence,
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negligence, will occafion frequene

breaches* and fomctimes the force of a

firong temptation will overpower firm
virtue. With a wifh and endeavour to

ftand, we ftall frequently fall. This is

all that is meant to be allowed, by ac-

knowledging that we muft come fhort

of that pattern of perfection which we
are enjoined to imitate, or by affirming

that the bed of lis are weak finful crea-

tures. If we never exert our ftrength,

we cannot prove the nature of the war-

fare ; if we never labour, we know not

whether our ftrength might not have

been equal to the tafk that is required

from us. Every happy inhabitant of

the kingdom of glory (and we are af-

fured that it will confift of an innumer-

able multitude,) will be an irrefragable

witnefs that the Almighty proportioned

the powers of his creatures;to the nature

of the fervice which he required; for

the
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the potter has not, as infidels pretend,

affigned his vefTels to ufes of which they

are naturally incapable. We are ac

once guilty of falfchood and impiety,

when we affirm that we are irrefiftibly

impelled to offence* The confeience

of every (inner at the lad day will bear

him witnefs, that obedience was as pot-

fible as rebellion.

A conftant fenfe of the immediate

prefence of God, will be the happiefl

means of imprefiing on your mind that

watchful regard to your mod fecret

words and actions, nay to your verjr

thoughts, which religion fo pofitively

requires; and it will alfo tend to imprint

his precepts an your memory, and

lead you to compare your conduct with

that rule by which you will hereafter be

judged. With this view, while you
were a child, I taught you the hundred

and thirty-ninth pfalm, in which the

awful
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awful doctrine of divine omnifcience

and omniprefence is inculcated, and

adorned with the fublimeft graces of

Christian poetry. I would afk the ad-

mirers of the flippant profane Voltaire,

(who attempted to fink the Mofaical

inftitution beneath the wild reveries of

Pagan mythology,) whether they can

find an equal to this fingle compofition

among thofe moft celebrated productions

of Greek and Roman fcng, whiGh ap-

peared at a later period, and in a more

polifhed age and nation ? Let them

match the loftinefs of its ideas, the

beauty and ftrength of its expreffionsy

and the accuracy of its defcriptions ; and

when they can do all this, let them/<r0jf

at u the mufe of Sion."

If in your early youth you aGCuftom

yourfclf to thefe habits of confideration,

you will find them eafy to be retained

;

and, by thus checking all finful difpo*

fmons
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rations while they are immature, yon

will not only find your labour confider-

ably accelerated, but you will proceed

to that enviable (late of which the Pfalm-

ift fpeaks when he fays, <c Great peace

«« have they which love thy law." The

evil fpirit is not only kept out, but the

houfe is peopled with pure and happy

beings. The moment you have fub-

dued envy, you become benevolent;

vanquifh anger, and you are peaceable *

eradicate covetoufnefs, and you are con-

tented. Thus the duty carries with it

an indefefible reward. An excellent

divine* of the laft age has proved, that

the bleficdnefs of heaven mud chiefly

confift in the holy fpirit which will

aduate its inhabitants -, who, praclif-

ing every virtue, will, by attaining to

the perfection of their nature, enjoy

fupreme felicity i while the ftate of

* Dr. Scott, in his Chriftian Life.

punilhmenta



punifhment, to which the wicked arc

doomed, will owe its mod extreme

horrors to the raging paffions and cri*

minal deeds of thofe who exift in thofe

dolorous regions, tormenting and tor-

mented. His notion is juft; morally

imprefilvej admirably fuited to with-

draw our minds from fixing on the ideas

of a material paradife, or bodily torturer
and to Simulate us to make fuch ufe of

the awfully obfcure difcoveries of the

other world,, as will induce us to perform

our parts moft correfffy in this. For it

is certain, that the dreadful vices which

St. Paul enumerates*will not only dif-

qualify us from entering into the king-

dom of God, either with refpedl to his>

kingdom in this world, by not permit-

ting us to be true Chriftians; or as it

refers to the future kingdom of glory,

by making us objects of divine abhor-

* i Gor. vi» 9, io»

rence &
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nence ; but they alfo fo debafe and cor-

rupt the mind, as to render it phyfically

unfit for holy employments, or for that

kind of happy fellowfhip which will

fubfift in the regions of the blefied.

I need not tell you that place cannot

conftitute happinefs. You have often

read and admired Satan's foliloquy, who,

even in Paradife, bore about with him

a hell in his own bofom.* I know
you do not degrade the Chriftian heaven,

in your imagination, by fuppofing that its

robes, its crowns, and its palms, were

intended to convey a real defcription of

its ecftatic rewards. You know that

they were meant as allufions ; and, like

the eye or right hand of the Deity, they

illuftrate things that are inconceivable,

by comparing them lofenfible images.

Many illiterate people, who are in*

dined to myfticifm, have run into ab-

* Paradife Loft, -book iv
f
line 75.

furd,
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furd, I might fay impious exceffcs, by-

interpreting thefe fimilitudes literally.

Confuting in their extravagant imagin-

ations, the unnatural afTociation of

adoring gratitude, or, as they term it,

divine love, and fenfual attachment 5 they

give fuch a description of heaven, that

if, inftead of the names of Jefus and

the Holy Spirit, we were to fubftitute

Fatima and Zara, it would do for Ma-

homet's voluptuous paradife. What an

infinity of inconfiftency do thefe people

admit into their religion! None are fo

violent in their invectives againft pomp,

fplcndor, pleafure, nay againft indulgen-

ces which others deem innocent and

allowable 5 and yet they make the fe-

licity of the bleffed to confift in an un-

bounded enjoyment of whatever they

were deprived of upon earth ! Forget-

ting that this worldf really is prelufive

and preparatory, intending to enable us
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.

to acquire thole habits which will fit us

for a more exalted exigence, and to

fubdue thofe evil propensities which will

exclude us from heaven ; muft they not

fuppofe that the Deity prohibits us va-

rious things, not becaufe they are in

themfelves prejudicial, but becaufe he

will Jatiate us with them hereafter ?

Thus, inftead of our living in order that

we fhould cultivate habits fuitable to a

ftate of glory, we are to prepare for that

(late by weaning our minds from thofe

inclinations which will then be gratified,

and by acquiring propenfities that

death will for ever annihilate. Can

fuch interpreters of fcripture be faid to

know Chrift ? Are they aware that they,

afcribe caprice and tyranny to the moft

unchangeable, wife, .and beneficent of

beings ?

This leads me, my dear Thomas, to

the fubjeft that I intended principally

to



to enlarge upon in this letter : I meaft

the erroneous zeal of th'ofe who feek to

fTraiten the ftrait gate, and who, in

an age fo remarkably inclined to love

and purfue what is termed pleafant, en-

deavour to ftrip religion of all its amia-

ble graces ; to make it auftere, mifan-

thropic, and querulous; the enemy of

innocent mirth and elegant amufemenr.

Is this being indeed her friend? Can

we hope thus to^ facilitate her triumphs

over her iniidious enemy vice, who

courts pre-eminence by the gentleft

blandifhmehts, the mod infinuating al-

lurements, and attractive manners? This

were entirely to reverfe the practice of

the great apoftle, tc who was all things

€< to all men, that he might by any

J* means gain fome«"

If Chriftianity were to be tendered to

a nation juft emerging from barbarifm,

tow would a judicious roiflionary a£t ?

He
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He would, by pathetic appeals, en-

deavour to intereft the affections; he

would captivate the imagination by

ftriking images ; and, avoiding argu-

mentative difcuffion, he would aim at

penetrating the heart. We need not afk

how the fame important merTage mould

be announced to an aflembly of fages

;

an inftance has been given us, which may

ferve for a model. St. Paul, preaching

at Athens, exhibited a flyle of manly

freedom and clofe reafoning which muft

affecT; every reader i and it is fuppofed,

that this admired piece of eloquence

extorted the unwilling commendation

of Longinus, a Syrian philofopher, who

lived about two hundred years after-

wards. He places our apoftle among

the moft ctiec/ated orators in thefe

words : " Add to thefe Paul of Tarfus,

u the patron of an opinion not yet fully

u proved." This is a clear atteftation,

Vol. II. Q^. that
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that the graces of compofition were not

deemed inapplicable to the caufe of

truth ; and that thofe graces had been

fufficiently exerted in its fupport, to at-

tract even the applaufe of heathens.

We live in a period in which refine-

ment has been carried to an extreme of

faftidious delicacy ; in which amufement

is the reigning purfuit, not only of the

great world, but even of its numerous

imitators. Every quality, as an excel-

lent moralift * obferves, has been

facrirlced to the effential requifite of

pleafing. Talents, worth, genius, fenfe,

every degree of moral and mental fu-

periority, muft be humbled at this idol's

fhrine. It is very defirable that the

world fhould be taught to appreciate

merit by a different ftandard -, but, in

order to make it do fo, you muft argue

with it in a language that it can under-

* Mrs. More.

(land.
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ftand. It will be in vain that you fhall

addrefs yourfelf to the focial affections;

they are blunted by diffipation and

indulgence ; nor can you attract an ima-

gination that has been exhaufted with

creating felfifh temporal enjoyments, by

expatiating on the revtards and puni'fh-

menrs which religion announces. They

are future ; how faintly, therefore, will

they intereft people whofe whole fouls

are engrofTed by the events of the

frefent moment ! Though certain^ they;

are awfully obfeure; can they be ex-

pected to influence thofe who allow

themfelves no leifure for confideration

;

who fyftematically fly from thofe awful

objects of forrow, difeafe, and death,

which are intended to remind thought-

lefs mortals of the concerns of eternity ?

The votaries of fafhion profefs only to

live for amufement; they pafs on from

delight to delight; eternally bufy, and

0^2 for-
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Forever idle ; conftantly feeking plea-

fure, and never pleafed ; deciding on

every thing, and examining nothing

;

pretending to knowledge, yet hating

inveftigation. By what method can the

grave theologian, or found divine, hope

to fecure the attention of hearers who

are " every thing by ftarts, and nothing

« long"

?

I do not pretend to decide for the

official labourers in God's vineyard:

their fuperior learning and judgment

qualify them for their arduous important

tafk ; and it feems as if their efforts,

aided by the melancholy and portentous

appearance of the times, had awakened,

if not the contrition, at lead the appre*

hen/ton of thofe " who flutter life away."

But let me recommend, to all fincere

Chriftians, a mode of conduct which

would materially aflift the labours of
|

our fpiritual pallors, and confirm every

falutary
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falutary imprcfllon. Let thofe who

have the interefts of religion really at

heart, inftead of fccluding themfelves

from the world, or affecting to defpife

its opinion, appear before it as <c a burn-

" ing and fhining light." Let them

carefully guard againft acquiring any

unneceffary peculiarities. The art of

pleafing is the prevailing fcience; let

them ftudy to acquire all thofe amiable

graces which the forms and habits of

polite life require. They will adopt

them from a nobler motive than the

mere wifh of pleafing, becaufe they will

make exterior accomplilhments Juhfer*

vient to the noble aim of correcting the

conduct and improving the principles

of thofe whom their engaging manners

have attracted. So perverfe is human

nature, fo iuperficial are the reflections

which a life of diffipation will allow,

that every poflible excufe is feized as

0^3 an
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an apology for inattention to the welfare

of our immortal part. If it can be pre-

tended, that, in order to fecure the

concerns of another world, we muft en-

tirely give up this 3 if it can be proved,

that we muft encounter all the ridicule

which general opinion attaches to Angu-

larity, precifenefs, and needlefs- fcru-

pulofity; if it can be pleaded, that, in

order to be ferious Chriftians, we muft

be unamiable men; if piety can be

fhewn to confift in a continual routine

of acts of devotion, in inceffantly hear-

ing fermons, in thrufting religious topics

into ordinary difcourfe, in forbidding

innocent mirth and allowable gratifica-

tions -, if Chriftianity does indeed wear

fuch a forbidding afpeel, can we won-

der that the young, the gay, the witty,

and the beautiful, defer religion to a

more convenient feafon j that they pre-

fer the fyren's drains to the awful voice

of
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of divine truth ; and, refolving to devote

the morning of life to the enjoyment of

plcafures for which they have fuch an

exquifite relifti, poftpone all confidera-

tions of futurity till they are old and ugly

and dull, becaufe they can then, afford

to be difagreeable ?

But why mould that which is mod

lovely in itfelf be cramped and disfigured

till it is rendered odious ? What is reli-

gion, but the care of our own fouls ?

Wherein confifts that care, but in doing

our duty ? What is that duty ? Love to

God and our neighbour; " efchew-

*c ing evil and doing good ; feeking

« peace and enjoying it." Cannot this

be done without diftorting the counte-

nance ? Js religion a monaftic order ?

Mud we adopt the fackcloth and afhes,

the cowl and the beads ? Are not the

worfhippers of God and of Belial fuffi-

ciently diftinft, unlefs the former con-

Q^4 ftantly
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ftantly hold in their hands a vifible cm-
cifix ? Was Jofhua left terrible to the

enemies of Ifrael becaufe he and his

houfehold had determined to ferve the

Lprd ?
r

Did Abraham, the father of the

faithful, neglect to find proper pafturage

for his herds and flocks; or did he

refrain from arming his houfehold to

refcue his nephew Lot from captivity,

becaufe he frequently communed with

God ? The wealth ofJob was celebrated

through the eaft : did he reftrain his

children from enjoying- it? No: he

hallowed the feftivals of fraternal af-

fection -, and, whenever his fons and

daughters aflembled to indulge in the

delights congenial to their age, the

pious parent offered the deprecatory

facrifk*, left the lively fallies of youth

ihould inadvertently degenerate into

criminal excefs. Nor was the holy

patriarch deprived of his large poffef-

fions,
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fions, and plunged into unexampled

mifery, to punifh him for the mijuje of

riches \ but in confequence of the power

which the fupreme Governor of the

univerfc mod juftly claims to try his

fervants ; to prove if that piety which

affluence could not corrupt could with-

(land the chilling blafts of adverfity ;

and thus to render the virtue which

fepelfed temptation, worthy of more

exceeding happinefs.

I have before told you, that it is the

opinion of our church, that it is not the

lawful enjoyment, but the mifufe of

riches, that will exclude us from the

kingdom of God. In like manner may

we interpret all thofe precepts which

relate to the renunciation of the world;

we " are not to follow or be led by it

" to do evil." When compliance in-

cludes no facrifice of principle, Angu-

larity is unadvifable, even upon motives
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of worldly policy, for it draws every

one's attention, and makes them in fome

degree our enemies. 1 queftion whe-

ther it is defenfible in a religious fenfe

;

for it certainly implies a degree of va-

nity and felfrfufficiency which plainly

fpeaks a contempt of that world whofe

general cuftoms you refufe to adopt.

Befides, are the duties which you have

/worn to perform nothing ? Will noc

attention be fufficiently exercifed in

preferring the confijiency of the religious

character ? Then why impofe voluntary

reftrictions which have no intrinfic merit,

neither tending to make us wifer nor bet-

ter ; but rather, by diverting our regard

from our main concern, manifeftly im-

peding our Chriftian courfe ?

But, fay fome, amufement and re-

laxation lead us into temptation; we
are no longer fafe than while we abide

in the courts of the fan&uary. It were

well



[ 347 ]

well if we were fafe there. The Pha-

rifee was in the houfe of God when he

fell into the offence of boafting of his

own righteoufnefs, and of defpifing the

humble publican. Let me, my dear

child, flop one moment, to fuggeft to

you how much this excellent parable

proves that its relator knew what was

in the heart of man, and had witnefTed

its mod fecret afpirations. Where
fhall we go to be fafe from temptations,

when we carry them with us in our own

bofoms ? If the temple proves to be no

fortrefs, can the clofet defend us from

our enemy? Do not treachery, malice,

envy, and revenge, love to brood in

fecret over their dark defigns ? Are we
ever lefs fenfible of our own defects

than when we are alone ? Is not retire-

ment the place in which felf-delufion

and difcontent employ their bufy fug-

geftions y the one telling us what won-

Q^6 ders
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ders we could atchieve, and the other

exclaiming againft the bafe negledt that

we experience ? It was a defert, a fcene

of complete feclufion, that the prince

of darknefs chofe for his infidious attack

on the Captain of our falvation ; and

the circumftances of the temptation

Ihew, that he had been too fuccefsful in

his affaults on the frail fons ofAdam, not

to know how to fuit his fugge(lions to

the circumftances of folitudej for he

evidently confiders it as a likely fituation

to excite inordinate ambition and con-

fident prefumption. ¥

Though a complete immerfion in the

pleafures and purfuits of this world,

mud caufe a dangerous forgetfulnefs of

that which is to come, yet it by no

means follows, that an eftrangement

from focicty will make us wife unto

falvation. To affirm it, would be to

renew the exploded follies of the church

of
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of Rome, which were derived, as I

before told you, from the unmeaning

aufterity of the oriental philofophy, the

fource of mod of the early herefies that

infected the church. I have already

treated of its theological abfurdities;

reflecting its morality, I will only here

tell you, that they placed virtue in reft*

the early Chrirlians, in action. They
taught an abstracted myftical devotion -,

the ChriftLns, a focial reafonable wor-

ihip. They peopled the deferts of the

eaft with anchorites, who led a life

ufelefs to man, and, may we not

thence infer, unacceptable to God ?

while the true church of Chrift fur-

nifhed mifiionaries, confeflbrs, and mar«

tyrs, who travelled to every region of

the known world, and in the courts of

princes, among the crowded haunts of

men, preached a pure and holy religion*

no lefs by their example than their pre-

cepts s
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cepts; compelling the idol, by their

miracles, to fall from its bafe $ and gain-

ing the hearts of its fenfual worfhippers,

by their bright difplay of every amiable

quality. Thus did they mix with the

world, without being conformed to it ;

thus did they extend their pious folici-

tude beyond an anxiety for their own

individual falvation ; and thus did they

realize the mod elevated ideas of that

charity " which feeketh not her own."

In thofe periods when the church of

Chrift is expofed to peril and perfec-

tion, her members mud fuffer with her;

3nd then they are commanded to exer-

cife magnanimity, fortitude, patience,

and felf-denial 5 but when it pleafes the

Almighty to give repofe to his people,

the fame virtues aflume a different calt,

as they are called upon to exercife them-

felves in different circumftances. While

our Lord was on earth, his difciples did

not



[ 35* 1

not fad. Their focial character and

eafy manners, marked by no auftere

peculiarities, offended the Jews, who

applied to their Mafter to know why he

thus fuffered them to be like other men.

" Can the children of the bride-cham-

" ber fad," replied he, " when the

<f Bridegroom is with them ? The
" time mall come when the Bridegroom

" fhall be taken from them, and then
<c fhall they fall in thofe days." Severe,

indeed, was the fail which our Lord

predicted, and his difciples nobly fufc

tained the trying period of calamity.

It has now pleafed God to terminate

thofe conflicts. His church, in this

land, has been peculiarly favoured with

a long courfe of profperity. We are

not called to lamentation and woe, but

to religious joy and grateful exultation.

The enmity which the world now bears

to the gofpel is the antipathy of vice to

virtue,
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virtue, the abhorrence which paffion

harbours againft principle. The arm

of temporal power is no longer em-

ployed in crufhing the religion of Jefus.

The perfecutions which we have to

dread are, the clamours of unruly paflions

and turbulent defires. BJefled be God

!

the kingdoms of this world have long

fince become the kingdoms of (Thrift,

iu the fenfe predicted by the angel in

the Revelations for they have long

given Chriftianity the fupport of tem-

poral power, and every advantage which

can be derived from coercive inftitu-

tions. Aliens from the faith of God

have not (at leaft in this nation) an op-

portunity of perfecuting[believers; and,

fince the mild fpirit of toleration has

been difTufed in the prefent century,

Chriftians of one feci: or denomination

cannot be injured by thofe of an oppofite

perfuafion, fo long as they avow dieir

obedience
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obedience to the civil judicature of their

country by reverencing its exifting laws.

Why then mould Jack* (by whom I

underftand no particular defcription of

diffenters, but every perfon who de-

viates into fanatic habits, by whatever

perfuafion he calls himfelf) ftill continue

to court perfection, and, when he can

no longer provoke the cuts and per-

fonal indignities of his contemporaries,

contrive to make himfelf ridiculous by

affectation, or difgufting by four au-

flerity ? Is this fulfilling the law of

Chrifl, or the apoftolical precept of

" giving offence to no one ? Sup-

pofing fuch demeanor in itfelf perfectly

innocent, is he not tempting others to

fin ? And can he be blamelefs who, in-

ftead of endeavouring to " prevent his

" good from being evil fpoken of,"

* Vide Tale of a Tub.

glories
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glories in provoking cenfure ? This is

one of the erroneous practices that

have arifen from feparating texts of

Scripture from their context, and apply-

ing what prjonally and individually re-

lates to the apoftles, or the firft founders,

of the Chriftian church, to all following

generations of believers, who are very

differently circumftanced. St. Paul

might talk of the perils which awaited

him in every city, and fpeak of his wil-

lingnefs to be fC offered up for the truth

•€ of the gofpel ? but the perils which

await our itinerant apoftles (as they ftyle

themfelves) arife either from their own

turbulence or folly. He was continually

accufed and perfecuted by his revenge-

ful reftlefs countrymen, for proclaiming

the million which he miraculoufly re-

ceived; yet he perfevered in his calling

with confeientious zeal and unwearied

energy.

They
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They who do not blufh to .apply his

well-deferved encomiums to their own

trivial concerns, have no mijfion, no/tf-

pernatural call: They have zeal, in-

deed ; but it is generally zeal without

knowledge ;
,2nd they have energy, but

ip is the energy of enthufiafm. Their

fufferings are 'Voluntary, I mould fay/*//-

cited-, and, though calamity of every

kind is entitled tocommtferation, it docs

not of itfelf deferve admiration. Before

we bellow that mark of applaufe on the

fufferer, we muft enquire, not merely

how he fuffers, but why \ and if we find

that prudence would have avoided the

misfortune, he is only entitled to. that

pity which the weaknefs (and folly is a

weaknefs) of our fellow-creatures
1

re-

quires.

Be it your aim, my dear Boy, not only

to cherifh the flame of religion in your

heart, but to let its luftre appear in your

mail



C 356 3

moft indifferent words and actions. I

do not mean by that continual reference

to " the Lord/' and frequent introduc-

tion of Scripture phrafes, which con-

ftantly, and I may fay juftly, fubje&s

the adopters of fuch manners to the cen-

fure of canting i but by fpeaking, even

on common fubjc&s, in fuch terms as

may convince your acquaintance that*

you have an inbred reverence for your

Creator, and a refpeft for his laws.

His name is too facred for familiar dif-

courfe i but familiar difcourfe muft be

regulated by his precepts. Let no pro-

fanenefs, no immorality, no light im-

modeft expreflion, no ludicrous degrad-

ing allufion to facred fubjects, .efcape

from your lips. Be regular, decent,

fober, and correct in your conduct.

Let no propofed pleafure tempt you

to neglect a known duty. If you are

overcome by a temptation, do not afTume

the
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the air of a .bravo in guilt ; but let all

who hear of your offence hear alfo of

your contrition and fhame. If your

companions acl: wrong, reprove them

by your example ; or, if the degree of

intimacy will permit, by your admoni-

tions. Be not fevere in your reprehen-

fion of their inadvertencies; and in

things indifferent, aim at complaifant

conformity. The Hand which you are

commanded to make againft vice will

be fo much the more confpicuous and

influential, if you can fhew that it does

not proceed from pertinacious obfti-

nacy, but from principle, which you can

never facrifice either to intereft, in-

clination, or perfuafion, without com-

mitting an offence in the fight of God,

When you have done all this, do not

fear but it will be known that you are

truly religious. Go regularly to the

houfe of your God j but do not blow a

trumpet
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trumpet before you ; nor think that you

can add to the luftre of your own piety

by railing at thofe who unhappily have

a lefs lively fenfe of the homage which

they owe to their Creator. Be not

eager in proclaiming your religious

principles, unlcfs they are attacked j

confine them to the facred intercourie

of confidential friendfhip. ,1 do not

mean by this to difcourage you from

talking ferioufly, I only enjoin you not

to talk difputatioudy ; for that is throw-

ing down the gaunlet of defiance to

your enemies j and you mull be an ex-

perienced, fkilful difputant if you can

at all times efcape unhurt. If nei-

ther your faith nor your charity fuffer

in the conflict, (one or other of which

can rarely fail to happen,) it is treating

the myfteries ofour religion indecoroufly,

to haul them into table conferences and

club difputes. If you think of them

as
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as you ought, you will feel that they arc

too awful and too elevated to be lightly

difcufifed. You may -injure the caufe

that you undertake to defend, by your

hafty expreffions and unbecoming expla-

nations, Befides your character will

not be improved by adopting the ftyle

of the polemic j and do not hope to

make converts; for the expedition

would only prove your own ignorance of

human pertinacity.

Should the infidel or the fceptic dare

to attack you, notwithstanding the af-

furances which your conduct gives them

that you ftedfaftly adhere to the faith

of your forefathers, rather endeavour

to filence them by your Jirmnefs, than to

refute them by your eloquence. Gravely

tell them, that you have deeply con-

fidered the lubjec"t, and that your opi-

nions are fixed. Do not fmile at their

irreverent wit, nor give them caufe to

fufpeft that your heart and your tongue

are
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are at variance. Avoid all affedlation,

and the charge of bigotry and obftinacy

mult refute itfelf. Unlefs they are very

abandoned, or very unprincipled, they

will foon defift from perplexing you on

a fubjeft where the triumph is all your

own. If they are completely profligate,

avoid their fociety as you would a dan-

gerous pen: ; if they retain any remnant

of virtue, the modeft propriety of your

behaviour is more likely than violent

oppofition to produce their reforma-

tion, I need not tell you, that I am
now fpeaking of general acquaintance.

It would be unneceflary to urge you

againft giving the right hand of fellow-

fhip to thofe who are rebels to your

God.

I have mod earneftly recommended

it to you, to ground yourfelf thoroughly

in the principles of your religion;

as the bell means of defending yourfelf

againft thofe aflailants who, under the

15 pretext



pretext of improving moral virtue, ab-

folutely encourage the moft depraved

licentious conduct. I have obferved

(while recommending this fpecies of

knowledge), that the virtue which does

not reft upon a firm foundation is a mere

animal quality, and that the moft ex*

alted principles are likely to produce the

moft exemplary conduct. But I would

wifh you to reprobate falfe and abfurd

notions for yourfelf : that is to fay, in

fuch a degree as to induce you to hate

and rejeft them, without hating thofe

who unfortunately adopt them. F<?r

you muft know by your own heart, that

there is a vaft deal of vice and folly

mixed with virtue and wifdom in the

human mind; and the fceptic and en-

thufiaft may excel you in Jome particu.

lars, though vour belief is more correct

and rational' diss fc'ieir's. You muft not

even pafs indvtftdnal fentence on thofe

Vol. H. R who
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who fit in the darknefs of- dcifm while

the Sun of righteoufnefs fhines in full

fplendor -, for, as the Bifhop of Lincoln

obferves, tf The fearchers of hearts

W alone knows the circumftances which

« may diminifh the guilt of infidelity

;

«4 and to his uncovenanted mercies let

« us leave the rejecters of his laws."

That may be pardonable in the unin-

ftructed or prejudiced perfon, which

would in you be inexcusable. But, what-

ever may be the final condition of our

neighbour, our duty to him in this life is

plainly prefcribed and determined by

pqfitive laws. The parable of the good

Samaritan proves, that no actual diflike,

no difference in religion, is allowed to

diffolve the bond which binds man to

man. We muft affift whoever wants

our affiftance, we muft beftow pity

wherever pity is required $ and, as no-

thing is fo deftruftive to the fpirit of

Chriftian
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Chriftian charity as a contentious difpu-

tatious humour, cfpecially on religious

topics, I would entreat you, whenever

you know a perfon's opinions to be op-

pofite to your's, to avoid provoking an

argument. My wifli in advifmg you to

obtain a competent knowledge of thefe

fubje&s is, to prevent controverfy, not

to equip you as an able difputant. The
reftlefs anxiety which deifts and fepa-

ratifls of all defcriptions exprefs for

gaining converts frequently proceeds

from their own doubt and anxiety, which

prompt them to wifh that the argu-

ments which influenced their own ac-

quiefcence may prove their validity by

perverting others. The Romifh Church

may excufe her zeal for converfion, be-

caufe (he believes that there is no falva-

tion beyond her own pale. But the deift,

who thinks that all religions are for-

geries alike, and ail equally unimportant

R 2 with

H
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with regard to another life, can have no

other motives for obtruding his mon-

ftrous fyftefn on all companies, than

the fecret compun&ions and mifgivings

of his own heart, or the mean pride of

fhewing his fuppofed fuperiority. I am
perfuaded, that if he more frequently

found his attacks repelled by well-in-

formed Chriftians, he would defift from

his offenfive praftice 5 and, baffled in

the purfuit of an impious triumph, fhame

might awaken reflc&ion, and humbled

vanity lead back the recreant to the

throne of Mercy.

You are too well acquainted with the

outline of your duty, to render it ne-

ceffary for me to enumerate the vices

which your religion forbids. They are

all equally forbidden by thofe principles

of natural religion which we call mo-

rality, and by thofe political inftitu-

tions which we term law. You will

alfo
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alfo find, upon examination, that fuch.

practices arc equally repugnant to pri-

vate happinefs and public tranquillity;

Chriftianity, therefore, has enjoined no

new or unnecefTary reftraints. All that

fhe has done is, the fwperadding of fuch

motives to diflfuade us from making our-

felves or our fellow-creatures miferable,

and fuch inducements to purfue the path

which reafon and experience recom-

mend, as no human moralift or legifla-

tor could impofe. In fome inftances,

her divine original has enabled her to

penetrate farther than the finite capacity

of man could proceed; and ihe has

laid a check upon thofe firft principles

of evil which were too minute for the

obfervation of any one, except of that

Almighty Being who framed our minds.

This reflraint, however, as it is intended

to prevent future guilt, cannot be con-

ceived to be an aft of unnecefTary fe-

R 3 verity,
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caution. I have not been alluding to

that rude imperfect fyftem of morals

which exifts among favage nations ; nor

even to the higheftftate of improvement

which they received from philofophy in

the mod mining period of the Heathen

world. I have confidered them in that

degree of perfection to which deifm has

brought them, by borrowing every ad-

vantage from the revelations of God's

will, and then pretending that the dif-

covery was felf-evident. Though it

is manifeft that, previous to the pro-

mulgation of* Chriftianity, very erro-

neous ideas of right and wrong prevailed

in feveral inftances in which our infidels

now think correctly j and fince it is cer-

tain that they are not wifer than the an-

cient fages of Greece and Rome, we

can no way account for this juflnefs of

fentiment, but by referring it to the illu-

mination
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mination of divine wifdom, whofe diftant

fplcndor penetrates even to their dark

abode.

But while thefe cafuifts erect their

fyftem on deductions and arguments,

Chriftianity preferves her facred pre-

eminence, as a religion that penetrates

to the inmoft receflfes of the heart, and

fupplies fuch motives to influence our

conduct as nothing but the Deity could

impofe. The certainty of a future re-

tributive ftatej the afTurance that we,

are accountable beings j that we are all

brethren, fubject to the fame calamities,

and heirs of the fame glorious inherit-

ance 5 and the conviction that an in-

vifible eye is ever over us, are furely

irrefiftible incentives to virtue, charity,

and piety. Add to this, that we are

commanded to preferve the fame curb

and reftraint over our thoughts arid

intentions which we do over our actions,!

R 4 as
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as they will equally be the fubjeft of

that awful inquiry which is to take place

on the conduct of every human being;

and we are allured that, unlefs the mo-
tive of Qur conduct is a defire of obey-

ing God, our deeds, however fplendid,

have no effential worth. Find me, if

you can, any ether inducements to fin-

cerity, integrity, and confiftency, equally

powerful. Equally did I fay ? how
poor, bow fhort lighted, are all the pre-

cautions that human wifdom can fuggefl:

in this particular

!

Recurring to the principal topic thajt

I wifhed to enforce in this letter, I would

afk you, whether it is poflible for the

imagination to fuggefl: an idea of any

thing more pure and amiable than a

character that is formed upon fuch a

model? And I rauft continually en-

force it on your confideration, that our

religion is not intended for particular

occafions,
,
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occafions, but for daily ufe. It is not

to be called out on important rare oo
currences, like the magnanimity of the

hero, or the wifdom of the ftatefman

;

but it is to influence our mod ordinary

actions, our common intercourfe with

our families, nay even our familiar con-

vention 5 which are all to be conduct-

ed by the rule of " doing to others

"as we would have them do. to us,"

and by the defire of approving ourfelves

to be faithful fervants of the Lord*

This divine law is not only intended

to govern the heart, but likewife to regu-

late the temper. It does not merely in*

fiuence morals, but manners alfo. In-

numerable precepts in the Gofpei relate

to that difpofition of mind which we

call fweetnefs of temper. ct Be kindly

" affectioned to all men ; love as bre-

" thren ; be pitiful, be courteous. Ren-
cc der not railing for railing, but,, contra-

il 5
" riwife*
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" riwife, blefiing." I could multiply

texts on this fubject ; but furely they

car not efcape the mod common ob-

ferver who perufes the facred volume.

Such muft know, that unreafonable

anger, pettifhnefs, querulous difcontent,

capricious difguft, fullennefs, irritability,

and all thofe defcriptions of ill-humour

which embitter the peace of families,

and caufe perhaps the greateft part of

our unhapplnefs, are abfolutely contrary

to the fpirit of the Gofpel. Such is

human infirmity, that the bed of us can-

not occafionally avoid thefe provoca-

tions ; but the oftener we refift them,

and the fooner we overcome them, the

more worthy are we of our Chriftian

profeflion.

This fpecies of offence, as it certainly

militates againft the comfort of fociety,

is uniformly forbidden by the laws of

politenefsi and the chief advantage

which
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which poiifhed converfation pofleffes is,

that every one is attentive to decorum*

urbanity, and complaifance. What the

laws of civility require, from the mo-

tive of being agreeable to our fellow-

creatures, Chriftianity enjoins, on the

enlarged principle of obeying God. And
if we exclude a few ceremonious forms*

which are in reality variable and un*

effential, the bed Chriftian will in reality

be the bell-behaved perfon in any circle;

for he will really feel the influence of

that benevolence and urbanity which

courtiers only affecl:, and his courtefy

will be uniform to all, becaufe his rule

of conduct makes no diftin&ion be-

tween " people who live in the world**

and " people whom nobody knows $'*

between thofe €C who may be ujeful" and

thofe u who may ajkfavours"

I have taken fome pains to convince

you that the only Angularity which our

R 6 religion
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religion enjoins is, to do that which is

right and to abftain from all evil. Let

me give an inftance in which its divine

Founder attended even to propriety of

manners. Nothing certainly can be

more indicative of vulgar breeding and

illiberal fentiments, than a contention

for place and precedency. It has

been happily banifhed from the higher

circles of fociety, by plain fpecific rules,

which have determined every one's de-

gree of rank and correfpondent fituation.

The buftle which thefe ridiculous dis-

putes often caufe among pretenders to

gentility, is a frequent and fair topic

of fatire. It is, however, a folly that

has been long prevalent ; for it ftrongly

characterized the Jews in our Saviour's

time j and the fovereign Ruler of the

world proved, by his admonitions on

this head, that he intended that his re-

ligion fhould not only purify us from

2 groffer
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grofler errors, but (hould alfo form and

refine our behaviour, and introduce

(may I not fay) a polite engaging car-

riage. " When ye are bidden to a

« feaft," fays the divine Wifdom, " fti ive

i€ not for the uppermoft feats." He
does not fay, jjf Do not go, left ye

tl fhould fall into fin, or abufe the blef-

u fings which Providence beftows ;'*

but u Go, and behave amiably. Shew
€c your condefcenfion and humility, by

" choofing an inferior place ; and the

" mafter of the feaft, obferving the pro-

" priety and decorum of your conduct,

* c fhall give you honour in the prefence

tc of your companions, by the injunction

<f of, <c Friend, go up Jiigher." A
fimilar difpofition is intended to be cul-

tivated by thofe rules which prohibit a

defire for every kind of diftinclion that

is inconfiflent with the juft claims of

our fellow-creatures. <c The chief feats

« in
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« in fynagogues, and the greetings in

" market-places," if explained by thofe

ideas which are familiar to us, may be

fuppofed to indicate that love of infig-

nificant diftindlion by which weak minds

difcover the turbid reftlcflhefs of petty

ambition. The broils and turmoils,

which this defire of local fuperiority

occafions, are more prejudicial to the

comforts of the lower orders of people*

than the afpiring fchemes of princes

and ftatefmen can be to the general re-

pofe of the world. The moft obfeure

village, the humbled walks of humble

life* afford daily inftances of pride

ftimulating contention to an impatient

purfuit of fome wretched trifle, which

feems to indicate a degree of confe-

quence beyond what their neighbours

pofiefs. And with fo much avidity is

this fancied good aimed at, that the

mutual offices of charity and all fecial

intercourfe
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intercourfe are fufpended, cither from

pique at fome fuppofed neglect, or from

vexation at the fuccefsful rivalry of

fome envied opponent.

j Now Chriftianity ftrikes at the root

of this evil, not only by pofitive pre-

cepts, but by its general purpofe and

tendency, in making charity or bene-

volence, an obligation paramount to all

other purfuits, and by giving us the

mod enlarged idea of our nature and

end. Thofe who feel that they are

acting upon an ample theatre, fubject

to the obfervation of men and angels,

and to the omnifcient eye of their great

God and future Judge, can never attach

fuch importance to the opinions of thofe

few contemporaries whom they term

their acquaintance, neighbours, or (even

to ufe a more comprehenfive phrafe)

the world, as to take; any indirect

means to procure applaufe. They dare

not
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not be unjuft to others, in order to ac-

quire a premature or undeferved dif-

tin&ion 5 for they know, that if they

receive any moral taint by gaining a

temporary advantage, their degradation

muft be proclaimed before all the ge-

nerations of men, and every order of

Spiritual beings, at the laft day. If

that awful event h:>s its due weight

upon our minds> we (hall never be in

any danger in attaching undue import-

ance to things that are of a tranfitory

nature j and all the buftle for confe-

quence and pre-eminence, which dif-
4

turbs frivolous minds, will rather pro-

voke our laughter than our fpleen. We
fhall take the lowed feat at the nup-

tial feaft, and the public aflembly -, no lefs

through humility than from difregard.

Our minds will be occupied by nobler

aims 5 and the firft greetings in the

market-place will be given to others,.

without
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without our lamenting or even perceiv*

ing the preference.

I have faid, that even good-breeding

would receive confiderable advantages

from being practifed upon Chriftian

principles; and I obferved, that the

real good man would naturally be the

bed-bred perfon; except that he might

be ignorant of fome ceremonious forms,

which are in themfelves variable and

uneffential. Now, though in reality

they are fo, yet, as general opinion has

agreed in the expediency of adopting

them, it would be as unwife to affect a

contemptuous neglect of them, as it would

be for you to walk the ftreet in the

trunk hole and (hort cloak of your an-

ceftors. You would juftly deferve ri-

dicule for affecting fuperior wifdomi

and if you really are virtuous and re-

ligious, you are depriving thofe valuable

qualities of due confideration by fixing

a fool's



[378]

a fool's cap and bells on the head of

true piety. Let me adjure you, by

your regard to your own welfare, as

well as to that of your fellow-creatures,

to give your good qualities due confider-

ation in the eyes of all around you, by

fludying to be agreeable, and by adopt-

ing that ftyle of behaviour which ob-

tains the commendation of judicious

obfervers. In fome future letter, I fhall

fay more on this fubjeft : in this I will

only obferve, that, though the appro*

bation of God is to be our ultimate aim*

we are not forbidden from admitting

well-deferved praife as a Jecondary con-

fideration, never to fuperfede the firft,

never to be principally purfued ; but

when honeftly obtained, and valued

with qualified regard, we are allowed to

admit it as zfubordinate incentive to the

performance of what is good, and as a

fair reward for having done our duty.

For
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For it is unnatural to fpeculate upon

Chriftian charity with fuch metaphyseal

fubtlety, as to fuppofe that you are to

devote yourfelf to the moft arduous

duties of benevolence, and to fpend

your life in ferving a fet of beings about

whom you are totally regardlefs, or

whom you confider as too depraved,

and unworthy of notice in any other

light than as vehicles of your Chriftian

graces, I have known many worthy

people lean towards this error. They

have conferred favours as if they were

reproaching you with unworthinefs j

and, while doing you all the good they

could, their manner has indicated that

you poffeflcd no portion of their efteem

and good-will. This method of ful-

filling the great law of charity, though

it may proceed from a fincere defire of

obeying God, has nothing in it of the

amiable features of that firft of Chriftian

graces.
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graces. She f
4 who feeketh not her

,f own ; who hopeth all things, believeth
cc

all things; who thinketh no evil;

M who fuffereth long, and is kind,"

cannot have fubdued the baleful fpirit

of pride, mifanthropy, and fufpicion in

their bofoms, M We cannot love as

" brethren," unlefs we labour to afiift

each other in our mutual wants becaufe

we reallyfympatbize in the afflictions of

others, feci an atcachment to their per-

fons, and are anxious to maintain an

ihtereft in their hearts, as well as

from the motive that our Maker has

commanded us fo to do. The offices of

charity, -on this latter principle, mud
extend to our enemies, to ftrangers, and

to all mankind; and the occafions on

which we are called to practife it are

comparatively rare. But whoever is

bound to us by any ties of fituation,

dependence, kindred, affinity, or affec-

tion,
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tion, has a claim upon us for thofe

more endearing exprefiions of this fub-

lime virtue, which may be denomi-

nated brotherly love; and which, if

diffufed through all the relations of life,

would make us good matters, fincere

friends, loyal fubjects, peaceable citi-

zens, kind neighbours, dutiful children,

affectionate kinfmen -, and let me add

another character, which very much

conduces to our comfort on earth, agree-

able companions.

If there be a vice which the law of

Chrift e/pecialfy condemns, it is felfifh-

nefs. That law purfues it through all its

flrong-holds ; and, in whatever fhape

the Proteus appears, it reftrains its bane-

ful efforts. Be it indolence : A pofilive

command enjoins us to labour to get

our own living j and apoftolical exam-

ple feconds the precept of " he t-hat

** will not work neither let him eat."

Is
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Is it covetoufnefs: We are not only told

of the perifhable nature of worldly pof-

fefiions, but are aflured that a fordid

attachment to them will exclude us frorh

the poflfeflion of the kingdom of God.

Is it fenfual indulgence : The veil is re-

moved from the world to come; and the

rich man (who allowed himfelf every

gratification, while he neglected to re-

lieve the extreme neceflities of his fel-

low-creatures) appears, requefting that

the beggar Lazarus might bring a drop

of water to cool his parched tongue.

Extend your inquiries to revenge, op-

preflion, cruelty, and every other ex-

preflion of this contaminating principle

;

and you will find it every where con-

demned, and every where counteracted,

by that gofpel which inculcates the fpirit

of univerfal good-will to all mankind.

In your endeavour to fulfil the holy

law, by which you are required to guide

your
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your fteps, you will find no precept

more inftru&ive than that comprehen-

five rule of " doing to every one as

(f you would they fhould do unto you."

This precept extends to every pofllblc

fituationj be the perfon with whom
you have any dealings an enemy, a

ftranger, a dependents however mean

and defpicable, however worthlefs and

vile, it holds in full force. It has only

this reftri&ion in its definition, that you

muft not explain it by the extravagant

defires of romantic views which felfifh-

nefs might make you form, were the

relative fituations reverfed, but what you

might then reafonably and juflly expe#;

And you muft fhew your neighbour

fuch treatment as, if you were in his

place, you would conceive to be fair

and equitable. It is impoflible to enu-

merate the advantages which fociety

would derive from the obfervance of

this
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this one rule, thus modified. We will

only conceive its effects in the cafe of

mafter and fervant. There would be,

on one fide, no arbitrary commands

impofcd from the mere bravado of au-

thority ; no fclfifh injunctions which fa-

crifice the eflential comforts of another

to our own capricious variable humours;

no intemperate abufe, no undeferved

anger, no cold difregard of the wants

and feelings of thofe who minuter, not

only to our necefiities, but to our luxu-

rious indulgences. On the other hand,

fraud, falfehood, difguifed hate, and every

varied form of duplicity, chicane, and

fcurrility, would difappear : the fervant

would confider his mafter as his bene-"

factor and friend, as one whofe intereft

was intimately united with his own : the

very idea of eye-fervice would be ob-

literated; and, inftead of that fervile

flattery, that cringing afliduity, which

equally
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equally debafes the idol who receives

and the knave who offers it j we mould
fee a faithful, affectionate, refpe&ful

fervice, flowing from principle/ and
actuated by real efteem. What per-

plexity, confufion, and complaint would
be removed by conformity to the gof-

pel precepts in this one inftance ! Well
may we believe, that a complete obe-

dience to them would conftitute heaven

;

for, if this world were only peopled by
thofe who- are Chriftians indeed, the
phyfical evils to which it is fubjed
would but, partially interrupt general

happinefs. The conflids of the ele-

ments, unfruitful feafons, cafual misfor-
tunes, peftilence, nay, death itfelf, would
be found comparatively trivial interrup-
tions of univcrfal felicity. Let me refer

to your own experience : Whence does
your uneafinefs mod frequently arife ?

from natural or moral disturbances ?

Vol. II. $ Of
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Of what do you hear others moil com-

monly complain? Is it of accidental

loflfes, of the preflure of bodily difeafe ;

or is it of the ingratitude, perfidy, folly,

extravagance, unkindnefs, malevolence,

ol* prejudices of their fellow- creatures ?

I am convinced that, if your recollection

is accurate, you will find that the ills

which man is fubjeel: to, either from the

wrongs and miftakes of his (i fellow

€t men," or from his own folly, rafhnefs,

or guilt, infinitely outweigh, not only

that part of " the penalty of Adam
" which relates to the feafons' differ-

" ence," but even the introduction of

the king .of terrors, and all his ghaftly

train of difeafes and mifery, into this

world;

The calculation will be infinitely in

favour of my opinion, if we look a little

deeper, and confidcr that " the wages

« c of fin is death." Not only eternal

15 death,
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death, in the fenfe of fcripture, but
temporal death, prematurely haftened
by the inroads which feveral vices makem the human frame. Examples arc
not wanting, of the violent indulgence
of hatred, anger, or revenge, bringing
on epdepfy, palfy or apoplexy , and if,

ft.mulated by fucb paflions, two men
meet in a private quarrel, the perfonal
hurt which either of them receives can-
not be afcribed to any defecT: or un-
avoidable injury of the organs of na-
ture, but to fin, which is in every fenfe**« mother of death." You cannot
walk the ftreets without feeing f0me pale
fpeftre creeping flowly along, whofc
warrant of early difiblution has been%ned by Inebriety. The bloated
cripple, nailed to his chair, raves at his
hereditary difeafe and plethoric confti.
tut.on ; but he has generally more rea-
f0n t0 afcribc >» Pangs to gluttony.

S a Indolent



[388 ]

Indolent Indulgence lolls upon her

couch, regardlefs of the impending le-

thargy which will foon totally deprive

her of thofe faculties which me volun-

tarily fufpends. Diflipation protrads

the long-exhaufting vigils of inceffant

feftivity, at the certain hazard of " pin-

« ing atrophy", and all the long train of

heaic difeafes. I will not fuggeft

to your imagination the more loathfome

vices, whofe viaims endure feverer

torments than thofe which procured the

martyrs their crowns of eternal glory.

And why endure ? Alas ! for a mo-

mentary gratification, they purchafe

fhame, remorfe, difgrace, and mifery in

this world; perhaps alfo the lofs of

fortune and of friends ; but in the world

to come, moft afuredly, that '< wrath

« of God," which is expre/sly and re-

patedly denounced againft every fpe-

cies of uncleannefs.
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If you aflc why, as fuch bkffed cffefls

flow from Chriftianity, it was not earlier

introduced and rendered more univerfal ?

I can only anlwer, that this, and many

other inftances of God's government,

mud be referred to his own unchange-

able will, which, from a confideration

of his other attributes, we conclude to

be moft juft and wife. From the cir-

cumftance of our holy religion being

proclaimed at a time when mankind

had reached their greateft pitch of -na-

tural cultivation, and from its being bed

understood where the human mind is

moft improved, it feems as if fome de-

gree of civilization was neceffary pre-

vious^to its introduction into any nation.

But, as the effecls which I have afcribed

to it are certain and indifputable, we

fhall all perform a fervice acceptable to

God, if in our individual capacities we

not only pray " that his kingdom may

S3 " come,"
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rc come/' but endeavour to enlarge its

extent. Whenever, either by precept*
or example,, we difcourage vice j when-
ever we inform the ignorant, and labour
to remove the prejudices which are
entertained againft a religious courfe,

we expedite the coming of that glorious

kingdom. Without the fmalleft defign
of difcouraging the pious labours or

thofe who feek to enlighten the regions

which lie in darknefs, I would fuggeft

that, as it is in the power of every one
of us to promote the growth of religious

knowledge and the practice of Chriflian

graces in our own country^ it is our
bounden duty fo to do. Wifdom,
ftrength, courage, undemanding, and
every natural advantage of mind and
body, are not fcattered by Providence
with indifcriminating liberality. Yet,

though fparingly beftowed, we muft

acknowledge them to be valuable en-

dowments.
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dowments. Thofe who have not re-

ceived them have no right to complain,

becaufe they are not called to praetife

the duties which are impofed upon the

pofleflbrs of them. In like manner we

are aflfured, that God will not require

Christian perfection from thofe to whom
he has not extended a knowledge of

his revealed will. They live under

the law of nature, and by that law they

will be judged : mercifully, we hope ;

righteoufly, we are aflured. But for

ourfelves, to whom the glorious light of

truth is revealed, for us who have en-

tered into covenant with God, who are

called to a more perfect obedience, en-

couraged by higher promifes, and pur-

chafed by an ineftimable ranfom, the

purity and bolinefs of Heathens will not

be fufficient. Shall a man be deemed
ftrong who poMefles only the force of

a child, or wife if Jic merely attains to

S 4 the
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the understanding of an infant? Life

was the free gift of God, fo is immortal

life i and much more immortal happi-

nefs. Are we angry that he has not

called more of the human race to the

hope of glory ? have we not equal right

to complain that the blefiing of exiftence

has not been more widely extended ?

And if God has a right to create,

doubtlefs he has a right to punifh. We
are allured that, when the awful fecrets

of his government (hall be fully dif-

cloled, all the world mall be (truck

dumb, and aflcnt to the juftice of his

decrees. While it is his pleafure that

they mould remain obfeure, it would

be prefumptuous in us to attempt to lift

the veil. We are told all that is necef-

fary for us to know ; for our path of

duty is clearly prefcribed. On the

principles of our belief the rules of our

practice plainly depend. By obferving

them,
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them, we flull obtain endlefs happinefs;

by neglecting them, we fhall awaken

the " wrath of God."

If thefe inducements cannot over-

come the folicitations of youthful paf-

fions, if they cannot counteract the al-

lurements of vice, I know of no other

confiderations that can for one moment

reftrain you. But do not excufe your

rebellion againft your God, by faying

that obedience is impracticable. It is

acknowledged, that finlefs perfection is

beyond the reach of human frailty ; but

every faint in heaven was once a finner

upon earth ; not a hardened, prefump-

tuous, incorrigible offender -, but
'
an

humble, watchful, fincere penitent;

confcious of tranfgrefllon, but folicitous

to obey.

Say not that, to fecure eternal life,

your temporal purfuits muft be relin-

quished. The path of true piety and

virtue
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virtue is mofl likely to lead to worldly
advancement. When you are employed
in honeft labour, you are ferving God
in your vocation. Your diligence,

your attention, your ingenuity, will all

be confidered as virtues* provided ypu
hallow them by religion.

Do not even plead that the charader
of a Chriftian is either mean or un-
amiable; for, if truly underftood, it

comprifes all that is great or lovely. Ic

reprtfles arrogance; but will any one
admit that arrogance has juft pretenfions
to be efteemed noble ? It forbids felf-

iihnefs
; but can that be termed an en-

dearing, engaging quality ? If fortitude,

perfeverance, magnanimity, and the
mofl elevated views of our nature and
deflination, are noble, the Chriftian is

noble. If a friendly generous difpofi-

tion be amiable, he is mod amiable.

Unhappily,
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Unhappily, this bleiFed law, which

appears fo refplendent in the facred

page, diffufes but a faint radiance when
viewed in the lives of its profefibrs.

But fhall we, becaufe human depravity

overpowers every reftraint, level the

barriers that divine wifdom has framed,

and lift up the flood-gates of iniquity ?

Even confidered in a temporal view,

Chriftianity has been found to have

ameliorated the condition of mankind.

Without it, we might by this time have

degenerated into demons : it is our own
fault that it has not exalted us to angels.

I will not here enlarge on the mad
fyftcms and horrible actions of thofe

who impioufly wifh to overturn the

church of Chrift. Happily, we know
that it is invulnerable. But, fince it is

the only fafe hiding-place from the

ftorm, let us (efpecially at this time,

when the judgments of God are poured

upon
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upon the eauth in a vifihle, alarming,

I might almoft fay unexampled, manner)

take fhelter in its protecting made 5 and

with all the powers of our mind, with

all the faculties of our foul, cling faft to

the rock of our falvation !

I will conclude this letter with guard-

ing you againft a miftake into which I'

may perhaps have led you, from the

wantofufing very correct and definite

terms ; a fault of which I fear I am
often guilty. In infixing on the fu-

periority of inward religion, I may

chance to have fpoken fomewhat in dero-

gation of the outward obfervances of de-

votion. It certainly was not my intention

todepreciate thofe means ofimprovement

which divine and human authority have

fofitively enjoined. ' I only cenfure thofe

who fuffer their religion to reft in thefe

inftrumental duties, inftead of adopting it

as an univerfal rule of conduct. By

confining
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confining them to the rank which they

undoubtedly hold, I do not allow you

to infer that 1 think they may be fafely

omitted. They are to religion, what

aliment is to the body ; it cannot fub-

fifl without them. If you withhold the

fupport of the morning and evening

orifon and the Chriftian fabbath, your

piety will become feeble, languid, and

unable to refift worldly temptation.

The lamp muft be continually trimmed,

or it cannot burn with fervour.

We have been fo long engaged on the

moft awful fubjefts, that, every other

will appear comparatively flat and un-

interefting. But fince I efteem it to be

a fundamental principle, that religion is

not merely an occafional form, but a

conftant motive, which fhould even in-

fluence the fmalleft minutiae of our con-

duel, I (hall not be inconfiftent if I

endeavour to give importance to the

lefler
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letter duties, by often referring to Cjlrif-

tian precepts. We will confidcr man-
ners principally with refpedt to the
eftimation of the world, but at the
fame time take the liberty to correct

its decifions whenever they militate
againft fuperior authority. I need not
tell you how much my heart is in all

the inftruftions which you may occa-

/tonally receive from your mod affec-
tionate mother, &c.

«ND OT THE SECOND VOLUME.
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