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ASIAN CHURCH HISTORY

INTRODUCTION

It is too often forgotten that the Christian church moved east
across Asia as early as it moved west into Europe. Western treatments
of church history tend to follow the Macedonian call with Paul to

Philippi and Rome, and pause only intermittently to look back to Asia.
They find it easy to accept Peter by tradition in Rome, but not Thomas
by tradition in India. They wait for centuries for western missionaries
at last to bring them back to Asia.

But the church began in Asia. Its first missionaries were
Asians. Its earliest history, its oldest centers were Asian. Asia pro-
duced the first known church building, the first New Testament transla-
tion, the first Christian king, the first Christian state, and even
perhaps the first Christian poets and the first Christian hermits. Asian
Christians endured the greatest persecutions, and mounted global ventures
in missionary expansion which the west could not match until after the
thirteenth century. By then, in fact, the Nestorian church (as the Asian
church came to be called) exercised ecclesiastical authority over more of
the earth than either Rome or Constantinople.

One reason, of course, for the neglect of the eastern
dimension in church history is the comparative paucity of materials
available on the Asian roots of Christianity outside the Roman Empire.
The surviving documents are too slender a base to support some of the
bold and contradictory statements made about these earliest Christians
of oriental Asia. Mingana, for example, calls the Nestorians the
greatest missionaries the world has ever seen (Mingana 1925:347). Legge
dismisses them as "degenerate" (Foster 1939:112). Atiya (1968:265)
selects 1000 AD as the date of the climax of Nestorian expansion and
power. Foster takes the same date (987 AD) as the time of the eclipse
of Nestorianism in China and the dismal end of two centuries of perse-
cution and decline (1939:115 ff.) In the field of theology the same
contradictions persist. Nestorians are either heretics, condemned by
the ecumenical councils, or they are ancient and apostolic Asian Christ-
ians untainted by the perversions of western Greek philosophy (Bethune-
Baker 1906).

Some of these contradictions are only apparent. Nestorianism
was not the only Asian Christianity, and it was not an unidivided con-
tinuum. In third century Osrhoene it could have been vastly different
from what it became in thirteenth century China. In fact, third century
Nestorianism is not, properly speaking, Nestorianism at all.

A word about my use of terms: if I speak of Nestorians before
the fifth century, it should be remembered that the name was not used
officially by the Nestorian church until the thirteenth century. Their
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own proud name for the church was the Church of the East. But east and
west are confusingly relative terms, and since to most Christians Eastern
Church means Eastern Orthodoxy, it seems best after the fifth century to
use the less accurate but more prevalent name, Nestorian.

The term "Asian Christianity" is also open to more than one
interpretation. In this survey I will usually use it culturally, not
geographically. Bethlehem, Jerusalem, Antioch and Armenia are all geo-
graphically in Asia, but politically and culturally, until the Moslem
conquest, they belonged sooner or later to the West, to the Roman empire.
"Asian Christianity" as used here will refer rather to the churches that
grew and spread outside the Roman empire in ancient, oriental kingdoms
stretching along the Old Silk Road from Osrhoene (Edessa) to China, and
from Adiabene to Arabia and India.

The general outline of church expansion to the east is familiar.
Already before the end of the first century the Christian faith broke
strongly across the borders of Rome into 'Asian' Asia. Its first roots
may have been in India, or more probably in the tiny independent
principality of Osrhoene and its capital city, Edessa, where the Euphrates
curves across the Syrian border into modern Turkey. From Edessa,
traditionally, the faith spread to another small kingdom four hundred
miles farther east, across the Tigris River, the kingdom of Adiabene, with
its capital at Arbela, near ancient Nineveh. Arbela became the "nerve
center" of Christian missionary penetration into Central Asia. By the
end of the second century Christians are mentioned as far east as Bactria
in what is now northern Afghanistan, and mass conversions of Huns and

Turks in Central Asia are reported from the fifth century onwards. By

the seventh century, Persian missionaries had reached the "end of the

world", Chang'an, the capital of T'ang dynasty China.

But by then, also, a cloud from the desert, Islam, was about

to bring this first period of Asian church history crashing to a close.
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piece, and when he was suddenly called made emperor and called back to

Rome he turned over the bloody climax, the destruction of Jerusalem in

70 AD, to his son Titus. Their faith survived, and some of their privi-

leges such as exemption from military service and emperor worship, but

Judaism turned in upon itself after the loss of its temple and its state,

and crystallized in the isolated communities of the Second Diaspora.

Christians, too, were scattered by the catastrophe, but their Messiah

had called them to a world mission and a universal gospel. Instead of

turning inward the moved out from Judaea, many of them, and used the

Jewish communities of the Diaspora as a natural ethnic network for the

beginnings of Christian advance into oriental Asia. The earliest
Christian communities in Asia outside the Roman empire had a strong

Jewish-Christian tinge.

Iranian ( Persian ) Asia . Across the Euphrates both Jews and

Christians found refuge in Persia, better called Iran for Persians were
only part of a larger Iranian whole--the Aryan tribes and peoples of the

language grouping called Indo-European. They were spread in a wide band

down through western Central Asia from the Ural Mountains north of the
Caspian Sea to the Indus River flowing out of the Himalyas on the north-

ern edge of India. Their neighbors in the mists of pre-history had been

Turko-Mongol tribes on the east towards China, and the Finns in the north-

west towards Europe.

In the time of Christ Iran was ruled by the Parthians (or

Arsacids, as they called themselves), the third in an impressive series
of imperial dynasties that had made Persia the center of the world, be-
tween Rome, China and India;

1. The Achaemaenid dynasty (549-330 BC) were the Medes and Persians
of the Bible. They might have orientalized all Europe and
channeled the whole course of world history through Asia had

not a little band of Greeks checked their advance at Marathon
in 490 BC.

2. The Sel eucid dynasty (312-238 BC) were the heirs of Alexander
who for a time reversed the flow of history and threatened to
westernize all Asia. These Greek rulers of a Persian empire
carried the culture of Athens into Central Asia as far as
Afghanistan and down into India. But the Greeks were spread
too thin. In the west they lost to Rome, and in the east less
than forty years after the founder of their dynasty died, out
of Asia came the wild Asian warriors of a new dynasty. The
Seleucids were spread too thin. They lost their west to Rome
(Asia Minor, Syria and Judaea). They lost Persia to the Parthians.

3. The Parthian dynasty (BC 247 - 226 AD) took Persia away from the
west back into Asia.

The Parthians were a shocking contrast to the sophisticated,
Hellenistic Seleucids they displaced. Hard-riding, illiterate horsemen
from the grassy steppes between the Caspian and the Aral Seas, they were
the first mounted nomads, it is said, ever to vault directly to imperial
power. The Parthian period has been regarded by some as an Iranian "Dark
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trade routes. When the Seleucid emperors of Persia moved their capital
from Babylon to Antioch they began to lose effective contact with their
far eastern provinces, and about 250 BC the Greek governor-princel ings
there broke away from the empire and set themselves up as Kings of Bactria.
The greatest of them was Menander (ca. 180-130 BC). It was in his time
that the Bactrian Greeks turned south and east to conquer northern India
just as their Parthian neighbors in Central Asia were moving west to con-
quer Greek Persia. Menander's kingdom stretched from Kabul to the Indus
River valley from whith he marched on west to the Ganges and claimed the
remnants of the Maurya empire.

But the Greeks in India vanished almost as quickly as they came.
They might have Hellenized India, and they did to some extent, but they
themselves as it turned out were more Indianized than India westernized.
"In matters of the spirit," W.W. Tarn has written," Asia was quite confident
that she could outstay the Greeks; and she did". (The Greeks in Bactria and
In^ia, pp. 66 f.) In the end, unsatisfied by Greek philosophy and‘'probably
long since having outgrown Greek paganism, he apparently turned Buddhist.
A famous Buddhist text tells of the conversion. The Milindapanha (TJie Ques t-
i ons of Milinda--Mil inda being Menander). So. compl etely were the Greeks be-
ing orientalized that according to the Milindapanha it was a Greek Buddhist
monk who argued that Greek king in India into the Buddhist faith.

After the Greeks came the nomads, and it was in the dark days of
the barbarian invasions from Central Asia that, according to tradition,
the Christian faith came to India. It was about 160 BC, thirty years before
the death of Menander, that India began to feel the first stirrings of
the mighty migrations of the wild horsemen from the borders of China across
Asia. Sbaled out of China by the Great Wall and pushed west by the Chtnese;
the hairy Hsiung-nu (later known as the Huns of the barbarian invasions of
Europe) met and defeated other tribes in northwest China. Like falling
dominoes rippling across the vast Asian steppes the peoples of Asia's heart-
land began to move west and south.

Somewhere near the end of the Great Wall the Huns clashed with
a white-skinned tribe of nomads, called Yueh-chi by the Chinese(and Indo-

Scythians by the Romans) who had long been slowly moving east into Asia out"'

of northern Europe. It was an historic meeting, a significant turning in

world history, for it has been marked as the end of a prehistoric movement
of peoples from Europe into Asia, and the beginning of an Asian advance into

Europe which was to reach its climax in the fall of Rome to the barbarians.
(R. Grousset, The Empire of the Steppes , A History of Central Asia , p. 28)

Defeated by the Hsiung-nu, the Yueh-chi retreated west, leaving
their chief dead, his skull polished into a drinking cup by the victors.
They clashed in turn with another tribe, the mysterious, red-bearded, blue-
eyed Wu-sun around the Issyk Kul basin, and were driven on still farther
toward Fergana and Tashkent where they found and attacked a great grouping
of tribes called the Saka, "the Scythians of Asia", pushing them south

toward India. It is almost impossible to reconstruct the unrecorded but

remembered waves of nomadic invasions that for a hundred years then swept
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II. "THE APOSTLE TO ASIA".

One of the oldest and strongest traditions in church history
is that Thomas the Apostle carried,, the gospel to India not long after the

resurrection and ascension of Jesus Christ. It traces as far back as about
the year 200 AD when a Christian in Edessa on the great bend of the
Euphrates River between Rome and Persia wrote a lively account of how the

apostle had been sent out into Asia and preached before the king of India.

His work, which he called The Acts of Thomas , became the most popular of all

of a number of similar apocryphal Acts which appeared in the third century,
perhaps in answer to a popular demand for more information about the
original twelve than is given in the canonical New Testament. Its import-
ance in Asian church' hi story is that it survives as the oldest narrative
account of a church in Asia beyond the borders of the Roman Empire. It

makes strange reading today, with its incredible miracles and exaggerated
asceticism, but the vivid picture it paints of Thomas as "the Apostle to

Asia" is a fitting introduction to the story of the church in Asia.

The Asian roots of the church, of course, lie deeper. They do not
begin with Thomas. Bethlehem is in Asia, and so also is Golgotha. But even
in Jesus' time Galilee and Judaea were being drawn toward the west by the
Roman empire. Paul moved the gospe.l still more decisively west, into
Macedonia, and a 'Luke was with him. But though no Luke was along to record
it, it shodld'not be'forgotten that the faith was also marching east into
Asia at that same time. And however western scholars may write their
histories of the church, from time immemmorial Asia has linked the church's
expansion eastward to the missionary travels of the Apostle Thomas.

The evidence for that link is traditiona,! , and only peripherally
historical. But the tradition is so ancient and the support so strong,
even in this skeptical twentieth century, that it may be wise to' admit that
underlying some of the most improbable legends there lies often a foundation
of plain truth. If so, let us look first at the legend itself.

The Acts of Thomas . The story opens impressively with the eleven
apostles (Judas Iscariot not yet being replaced) gathered in Jerusalem to
plan a strategy of obedience to the command of Jesus, "Go ye into all the
world and preach the gospel";

i

*

"We divided the regions of the world that each one of us might go
to the region which fell to his lot.. India fell to Judas Thomas,
who is also Didymus (Twin); but he did not wish to go, saying that
through weakness of the flesh he could not travel, and 'How can I,

who am a Hebrew, go and preach the truth among the Indians?'..
The Saviour appeared to him by night and said.. "Fear not, Thomas,
go to India and preach the word there, for my grace is with thee.'
But he would not obey and said, 'Send me where thou wilt--but some-
where else! For I am not going to the Indians'.



13

Moffett, Asian Ch. Hist.

Thomas - 13

Faced with a not uncharacteri stic recalcitrance in their fellow
disciple, Thomas, the others prayed for help and Jesus appeared in a vision.
There happened to be in Jerusalem at that time, according to the story, an
agent of the Indian king, Gundaphorus (or Gundaphar), looking for a carpen-
ter to build a palace for the king, and in an ingeniously contrived solution
to the problem of how to get a reluctant Thomas to India, the author has
Jesus appear to the agent and offer to sell him Thomas as the carpenter. •

"The Lord said to him, 'Dost thou wish to buy a carpenter?' He said,
'Yes". And the Lord said, 'I have a slave who is a carpenter...
(In Asian tradition, it may be remembered Thomas the Twin was twin
brother to Jesus and therefore a carpenter; and in the New Testament
all the disciples gladly called themselves 'slaves of Jesus Christ')
And when the sale was completed the Saviour took Judas who is also
Thomas and led him to the merchant Abban. And.. Abban..said to him,

'Is this thy master?' And the apostl e. . said 'Yes'... But he said,
'I have bought thee from him.' And the apostle was silent. On the
following morning the apostle prayed.. 'I go whither thou wilt. Lord
Jesus. Thy will be done'... So they began their voyage." ( Acts of
Thomas , I. 1-3)

Their first stop on the voyage is Andrapolis (Sandaruk, in the
Syriac). Its location is uncertain and not important if the Acts of Thomas
is just a Syrian Pilgrim's Progress , but taken more seriously as many now
do, as an imaginative but real effort. to reconstruct half-forgotten events,
the mention of the port city might refer to a provincial capital on the

Nile route to India (Nomos Andropol ites) , or the Andhra territory on the
Indian coast. At any rate, the account of the apostle's ministry there
confirms a fact noted elsewhere, that in the earliest outreach of Christian
missions the Jewish communities of the diaspora were often the starting
point for missionary evangelism. Thomas's first convert is a little Jewish
flute-girl at the king's court. ( Acts Th . , I. 8,16.)

Another aspect of the apostle's mission in Andrapolis as- reported
in the Acts raises a question which will persist throughout the whole read-
ing of the narrative. Can a story so full of miraculous fantasies be be-

lieved about anything? Thomas is invited to the wedding of the king's
daughter and is rudely slapped by a cup bearer. He turns on -Lhe m‘an and

says, God will forgive you "in the world to come, but in this world.. I

shall see the hand that smote me dragged by dogs". And shortly the man

is torn to pieces by a lion and "a black dog grasped his right hand in its

mouth and carried it" to where the guests were feasting. (Acts I. 6,8,9)
^

Leaving Andrapolis in some haste, pursued by a king rather under-
standably angered at the apostle for daring to convert his daughter at her

own wedding to a gospel of Christian virginity (an often recurring theme
in early apocryphal Acts of the apostles), Thomas comes to the Indian cities

of King Gundaphar. And here the tale is for a time at its most believable
best, apostol ical ly artless and simple. Gundaphar sets Thomas to the build-

ing of his royal palace and gives him a large grant for the project. But

the apostle looked about at the poor in such numbers around him and could

not bring himself to spend his time providing luxury for the rich:

"(He) took it all and dispensed it, going about. .distributing it

and bestowing alms on the poor and afflicted, and he gave them re-

lief.... But when the king came to the city he inquired. .concern-
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ing the palace.. They said to him, 'Neither has he built a

palace, nor has he done anything else of what he promised to

do, but he goes about the towns and villages, and if he has

anything he gives it all to the poor, and he teaches a new
God and heals the sick and drives out demons and does many
other wonderful things; and we think he is a magician. But
his works of compassion, and the healings which are wrought
by him without reward, and moreover his simplicity and kind-
ness and the quality of his faith show that he is righteous
or an apostle of the new God whom he preaches." ( Acts Th . 1.19,20)

When the king heard these things he shook his head and sent for
Thomas. "Have you built my palace?" he asked. "Yes", said the apostle.
"Then when shall we go and see it," the king asked. "Not now, but when
you die," said Thomas. Whereupon the frustrated ruler ordered him clapped
into jail. At this point the story returns again to fantasy. That night
the king's brother died. In the abode of the dead he saw a beautiful
palace and asked to live in one of the lower apartments. "No", said the
angels. "This palace is the one that that Christian built for your
brother. Startled, he begs leave to return and tell the king. Permis-
sion is granted and when at last Gundaphar is-convinced that his palace
had indeed been erected, but in heaven and not on earth, he brings the
apostle triumphantly from prison and listens gladly to his preaching.
Soundly converted, the king receives the three signs of admission to the
Christian faith: anointing with oil ("the seal"), baptism ("the added
seal") and the eucharist. "And many others also, bel ieving. .came into
the refuge of the Saviour".

The final chapters of the Acts of Thomas closer with the apostle's
journey overland into other parts of India. He appoints a deacon to

"preach Jesus" and take his place in the land of King Gundaphar and travels
on to his final mission and death in the realm of King Misdaeus (Mazdai, in

the Syriac), which tradition locates in Madras, in east India. There again
his radical, ascetic teaching against marriage brings trouble. Some of
the chief women of the kingdom, including the queen, are converted and
faithfully shun the marriage bed. The angry king accuses Thomas of bewitch-
ing them. He is led out to a mount outside the city. The spears of the
soldiers are poised to run him through, and Thomas ends his apostolate
as he had begun it long before in Jerusalem with the words of his great
confession, "My Lord and my God". His dying prayer was:

"My Lord and my God, hope and redeemer and leader and guide
in all the lands.. I have fulfilled thy work and accomplished
thy command. I have become a slave; therefore today do I re-
ceive freedom..." (Acts Th., XIII. 167. Cf. John 20:28)
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Historians have not always been kind to this legend. Its

fantasies do not inspire academic confidence. Besides, as was often
pointed out, no king by the name of Gundaphar had ever been known in

Indian history. Of other kings there were plenty, Chandragupta , Ashoka,
Menander but no Gundaphar.

Then astonishingly in 1834 an explorer, G. Masson, turned up
near Kabul in Afghanistan some ancient coins that bore the picture of a

king and his name stamped both in Greek and an old Indian script. The
name was Gundaphar. Other discoveries followed fast, and Gundaphar coins
were found from Bactria to the Punjab. The British Museum alone has 33
coins of King Gundaphar; the Calcutta Museum 24. The name appears in

various spellings, in Greek as Gondopharou, Gondapharou and Undopherrou

;

and in the Indian script as Gudaphara and Gudapharna. (Percy Gardner,
C^tis ojf the Greek ^n^ Scythic Kings of Bactria and India i n the

British Museum , 1836; and V.A. Smith, Catalogue of the Coins in the Indian
Mu^umi jn Calcutta , vol . I, 1906). Further research has dated the coins
as being from the first century AD.

Near the end of the nineteenth century more precise dating became
possible when Dr. Bellew discovered in the ruins of a Buddhist city near
Peshawar a stone tablet with six lines in an Indo-Bactrian alnguage. De-

ciphered, the inscription not only named King Gundaphar, it dated him
squarely in the early first century AD, making him a contemporary of the
Apostle Thomas just as the much-maligned Acts of Thomas had described him.

The inscription reads, in part:

"In the twenty-sixth year of the. Great King Gundaphara in the
Samvat year three and one hundred, in the month of Vaisakh.."

There is some disagreement in identifying the year referred to, but the

general consensus is that the "samvat year 103" refers to the Vikama era

beginning in 58 BC, which would set the inception of Gundaphar's reign
in 19 AD. He would still have been ruling, therefore, in 45 or 46 AD,

very near to the traditional date of Thomas's arrival in India. (See S.G.

Pothan, The Syrian Christians of Kerala, 1963, p. 13).

As far as history can be pieced together from the ambiguous
evidence of the coins and the even rarer inscriptions, it seems that the
Greek Bactrian kingdoms south of the Hindu Kush from Kabul to the Ganges
did not fall directly into the hands of the Kushan Yueh-chi nomads
pouring down out of Central Asia, but were first conquered by the Saka

(eastern Scythians) whom the Yueh-chi were driving before them, and by

the Parthian allies of the Saka in eastern Persia. A reasonable theory
suggests that the Saka first moved west against the Persian empire. Two

Parthian emperors are recorded as dying in battle against the nomads about
138-123 BC, and the name Sakastan (Seistan) given to Persia's easternmost
provinces suggests a period of Saka rule. Then a strong emperor,
Mithridates II, restored Persian power in the east under the hereditary
lords of the region, the great Suren family. But it is plausible suggest-
ed that when Parthian power again weakened after the death of Mithridates
in 88 BC, the Suren princes threw off their allegiance to the empire,

allied themselves with the vigorous Saka newcomers, invaded and conquered
northwest India, and ruled as an independent Partho-Scythian dynasty
called the Pahlava (Parthian) dynasty in Indian annals. (See A.K. Narain,

The Indo-Greeks , 1957)
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It is at this point that Gundaphar emerges into the light of

history not as the figment of some credulous Edessan Christian's pious
imagination but as the most powerful king of India in the stormy interim
between the end of the Maurya Empire and the rise of the Kushan dynasty.
He ruled from Kandahar in eastern Persia (now southern Afghanistan) to

the Punjab, and probably as far north as Kabul. His capital is thought
to have been Taxila. If it is true that he was of the princely house of

the Suren, as Herzfeld has conjectured (E. Herzfeld, "Sakastan" in Archae-
ologische Mitteilungen aus Iran , vol . IV, p. 101, 1931-2), this would
help to explain why the warlike but simpler Saka might accept a Parthian
alliance and a Parthian king, for the Suren were no weak, provincial gover-
nors but the greatest nobles in the Persian empire, second only to the
royal family. They had the hereditary right of crowning the emperor at

royal investitures. Their greatest triumph had been the defeat of the Ro-
man general, Crassus, at Carrhae in 52 BC by a Suren general who went to

war with a harem of 200 wives, a baggage train of 1000 camels, and a per-

sonal army of 10,000 horsemen. (Th. Mommsen, The Provinces of Rome , vol.

II, 1886, p. 6-8) The fact that a year later the jealous Persian emperor,
instead of rewarding his victorious general had put him to death could
further explain a break with the empire by the Suren, and a family alliance
with the Saka.

All such reconstructions of the shadowy Saka-Pahlava relationships
are tentative, but two important facts are clear. The first is that
Gundaphar was king in India in the first half of the first century. The
beginning of his reign in 19 AD has been called "one of the few fixed dates"
in this period. (W.W. Tarn, The Greeks in Bactria and India , 2nd ed. 1951,

pp. 494 ff.). The other important established fact is that Gundaphar was
the dominant figure in northwest India, and perhaps even "more powerful
than the Parthia of the Arsacids", the Persian dynasty which had fought
Rome to a standstill. ( Ibid . , p. 501). But it is a return to fantasy to

speculate, as some scholars have done, that Gundaphar was Gaspar, first of
the wise men who came from the east with gifts for the Babe of Bethlehem.

The question to ask is not. Did Gundaphar go to Bethlehem? but.
Did Thomas come to India? Proof of the existence of a King Gundaphar does
not guarantee the historicity of accounts of Thomas preaching in India,
however much it may enhance the credibility of those traditions.

Positive assurance of the apostle's Indian mission is as elusive
as that of the far more widely accepted mission of Peter to Rome. Another
line of support for the tradition is the abundant evidence now available
that travel back and forth between India and the Roman Empire was far more
commonplace in the first century than some earlier skeptics had thought
possible. The visit of a trade agent from an Indian king to Jerusalem, and

even a voyage to India by an apostle, would have been not at all unusual.
Strabo was not exaggerating when he reported on a visit to Egypt in the
time of Christ that as many as 120 ships a year sailed for India from the
Egyptian head of the Red Sea. (Strabo, Geographica , 2:5.12). Among the
surviving documents of the first century, in fact, is a mariners' manual,
The Peri pi us of the Erythraean Sea , written by an Egyptian Greek about 60 AD,

just about the traditional date of Thomas's mission, which was perhaps from
52 to 72 AD. With the precision of one who had made the voyage himself, it

describes the route to India in detail, with a wealth of helpful hints on
winds and tides, harbours and flourishing markets, local trables and rulers.
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Quite possibly India was more open to direct communication with
the west in the first two centuries of the Christian era than in any other
period before the coming of the Portuguese fifteen hundred years later.
It was an age of "new discoveries and enterprises" , says E. H. Warmington.
( The Commerce Between the Roman Empire and India , 2nd ed., 1974, pp. 6 ff

.

)

Roman peace and prosperity encouraged traders to turn east both by sea,
through Greek and Arab middlemen, and by land, where the traders were more
often Syrians, Jews and Armenians. Because of Roman-Persian wars along the
land routes the main channel for trade was the sea. From Alexandria the
first stage was up the Nile by river-boat for a week, then overland by
camel to Myos Hormos six or seven days (or somewhat longer to Berenice).
The voyage from there to India, crawling along the Arab and Persian coast
for fear of the open sea could take months.

But about 40 AD an epoch-making discovery revolutionized the
journey. A navigational secret closely guarded from the Romans by Arab and
Parthian sailors was betrayed to the west by a Greek sailor, according to
the Peri pi us . It was the secret of the monsoons, winds blowing steadily for
months at a time across the Arabian Sea. In the summer they blew towards
India; in the winter back towards the Red Sea: From May to September,
therefore, ships could stop hugging the ocean to sail before the wind all

the way to India. The whole trip, including the three weeks from Alexand-
ria to the Red Sea could now be accomplished in about ninety-four days.
Larger ocean-going ships replaced the little coastal boats. Some had as
many as seven sails, and averaged between two and three hundred tons. (The
Mayflower of the Pilgrims in 1620 was only 180 tons). Indian poems of
the time speak graphically of waves curling from the bows of the great
"Yahvana" (i.e. Greek and Roman) ships entering Kerala ports on the Coro
mandel coast. (G.M. Moraes, A History of Christianity in India , I, 1964,
p. 37, quoting the AganaNuRu )

From India the ships brought back peacocks and ivory, pepper and
spice, Kashmir wool and precious jewels to such an extent that the Emperor
Tiberias complained about the cost of the luxuries and Pliny estimated that
it cost the empire an adverse trade balance of perhaps the equivalent of

$15 million a year in Roman gold. From the Medi terranean to India the
ships carried slaves and wines, coral, glass and British tin. Perhaps
about 50 AD one such ship also carried a Jewish missionary, a carpenter,
to India, for carpenters are actually mentioned as much in demand in the

east. (Warmington, p. 61).

"Even if we cast aside as unhistorical every allegation of fact
in the stories of St. Thomas," writes Warmington in his classic treatise
on Roman trade with India, "we must at least admit that they reflect voyages
habitually taken to India..." In the, Thomas tradition he finds echoes of

three distinct stages through which that commerce developed. First was

the discovery of the monsoons, as reflected in Thomas's voyage to the Indus,

or to some point on the west coast of India under Adhra control ("Andrapol is"

This is the North Indian tradition of Thomas's mission. Second was the

discovery, after 50 AD, that by sailing "off the wind" a great circle route
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to the south would bring them to the rich Malabar coast. This fits the
South Indian tradition landing close to Cranganore about 51 AD. Finally,
"when that same tradition brings him (Thomas) overland from Malabar to

the Chola coast, we have an echo of inland penetration of Greek merchants,
possibly to Madura, Argaru, and so on, as appears from the discoveries of
coins, from Tamil poems, and from details in Ptolemy's Geography .

"

(Warmington, p. 83. See also p. 45 ff.)

But it is one thing to say that Thomas could easily have gone to

India, and quite another to state flatly that he actually did. For such
statements, the testimony of the early church fathers has been appealed to,

and it is true that a satisfying number do refer to Thomas as the Apostle
to India. However, two differing lines of tradition can be discerned.
Early documents from Syria confirm the tradition most fully contained in

the Acts of Thomas that the apostle went to India. But Christian writers
in Alexandria, in Egypt, from about the same time report a different tra-
dition, that Thomas went to Parthia. Moreover, this theory, the Parthian
tradition, is the one followed by Eusebius, called "the father of church
hi story"

.

The Syrian line, as represented by the Syriac Didascal ia Aposto-
1 orum , written probably about 250 AD in Edessa, and by St. Ephrem the
Syrian about a hundred years later, specifically locates Thomas in India.
The Didascal ia speaks of how the early churches collected the testimony of
the apostles who had gone out to spread the gospel to the world: James in

Jerusalem, Mark in Egypt, Thomas in India, Peter in Syria and Rome, etc.:

"India, and all its countries, and those bordering on it, even to
the farthest sea, received the Apostle's Hand of Priesthood from
Judas Thomas, who was guide and ruler in the church whch he built
there.." (W. Cureton, ed. in Ancient Syriac Documents , 1864, p. 33).

The Alexandrian tradition, on the other hand, places the mission
of Thomas not in India but in Parthian Persia. It also can be traced back
to the third century, to Origen (d. 251 AD) whom Eusebius quotes, and to
the Clementine Recognitions. (Eusebius, Hist . Eccl . III,1).

Of the two traditions the Syrian has a slight edge in credibility
if only for the fact that the eastern church in Syro-Persia which might
well have been tempted to claim for itself the apostolic origin offered it

by Alexanderian writers, instead modestly cedes Thomas to India and claims,
in the Didascal ia , not one of the Twelve but only one of the Seventy-Two,
Addai (or Addaeus), as the apostle to Edessa, and Addai's disciple Aggaeus
as the pioneer in Persia. (Cureton, p. 34). Actually the two traditions
are not necessarily contradictory . Thomas's mission in India could be con-
strued as a mission to Parthians, if Gundaphar was a Parthian Suren, as

seems probably. The very name of his dynasty, Pahlava, means Parthian, as

has been pointed out. But all the above evidence of the fathers cannot be
regarded as conclusive. It is still too scattered, too ambivalent and
too late to be' taken as contemporary witness.
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It is therefore to the Indian church itself that we must turn
for the most insistent and enduring tradition that Thomas was indeed, as
far-off Edessa acknowledged him to be, "the apostle to India". For
centuries the Christian communities of southwest India have proudly called
themselves "Thomas Christians". The evidence is oral and traditional. It

is not the tangible, dateable documentation of written sources that
historians prefer, but the songs and poetry of a living community. But
this is precisely the kind that sometimes strikes closer to the truth of
ethnic and religious origins than dusty manuscripts and mutilated inscrip-
tions.

There is, for example, a Kerala wedding song, the Thomma Parvam
(Song of Thomas), which dates the apostle's arrival to 50 AD. It has been
traced in writing, it is said, to 1601 and beyond that to an oral narrative
handed down in one family line for forty-eight generations. Another song,
the better known Margam Kali Pattu , was put into writing in 1732. (Cited in

L.W. Brown, The Indian Christians of St. Thomas , 1956, pp. 49-51). Whether
or not these old Indian poems represent a reworking of the story from the

Acts of Thomas , or an independent memory of very ancient church history, is

debateable, but in either case the variations and additions they give to the
story are important.

The general consensus of local Indian traditions is that Thomas
came first to South India, not to the Punjab of King Gundaphar, landing on

the Malabar Coast near the ancient port of Muziris, mentioned in the Peripl us

as the major southwestern port of the peninsula. The date was 50 or 52 AD.

He founded seven churches, usually named as Cranganore (two miles from the

island of Malankara where he landed), Quilon, Paravur, Kokka-(or Godha-)-
mangalam, Niranam, Palayur and Cayal . In these towns he set up seven crosses,
"the crosses of St. Thomas". He built a palace for the king which turned out
to be, as in the Acts of Thomas , a heavenly not an earthly mansion. Thousands
were converted--6850 Brahmans, 2590 Kshatriyas, 3780 Vaisyas, not to mention
two kings and seven village chiefs whom he ordained as bishops and leaders of

the church. He preached from west to east in India, and even, according to

the Margam Kali , as far as China. And it was in the east that he died, at

Mylapore near Madras, where his tomb is held in reverence to this day. (L.W.

Brown, op. cit., pp. 52 f.)

An interesting difference between the local traditions and the

Syrian legend is that in India his martyrdom is attributed not to royal re-

sentment of his persuasively ascetic and celibate Christianity but to the

enmity of the Brahmans and the powerful opposition of the Indian religion.

The story of the apostle's confrontation with Hinduism contains one of the

most charmingly unbelievable of all his miracles. It happened, according to

the song, near Pelayur, in Kerala. A .group of Nambudiri brahmins were per-

forming their ritual ablutions in the water of a temple basin. The

apostle was watching as they chanted and and threw the water into the air.

"Why do you do that?" he asked. "It is our sacrifice to the gods," they

said. "Why don't your gods accept it then? It keeps falling back on you".
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said Thomas. The Brahmins were indignant. "Who can make water stay up

in the air?" "I can," said Thomas, and when they asked him to prove it,

he said he would but only if they would promise to be baptised if he

succeeded. They agreed, and the saint threw the water into the air,

where it hung in the sunlight glittering like diamonds. (See Peter Bamm,
The Kingdoms of Christ : The Story of the Early Church , 1961, p. 224).

In the end, however, the enmity of the Brahmins prevailed. A
group of them ordered him to worship the goddess Kali in her sacred grove,
the apostle refused, and as he made the sign of the cross the grove burst
into flames before their eyes. Angered, they speared him to death with a

pointed stake. He is buried, they say, on a hill outside Madras, as we

have noted. Marco Polo visited the site in the thirteenth century and re-

ported that even the dust of the shrine was believed to have curative
powers; and seven hundred years before Polo, Gregory of Tours (544-595 AD)

wrote of a great monastery in India where a lamp burned day and night by

the body of St. Thomas though no one fed it oil. (H. Yule, ed., The Book
of Ser Marco Polo , 1903, ii. p. 353 f.; Gregory, De gloria martyrum , xxxii)

There is a difference, of course, between tradition and history.
Can we say for sure that Thomas was in truth the planter of the church in

India? Few have dared to ansv;er that question with an unequivocal yes or
no. Given the difficulty of proving a negative, ^nd an equal hesitation
to accept unwritten traditions without some reservation, most opinions
range from "possible" to "probable", with a discernible trend toward the
latter since the discovery of the Gundaphar evidence and the renewal of
interest in oral tradition as a source of history.

A secondary question is whether the apostle's mission, if

historical, was to northern or southern India. The Syrian tradition, as
in the Acts of Thomas , suggests a northern base in the Punjab of King Gunda-
phar, and is favored by those historians who see in the Gundaphar discover-
ies some contemporary supporting evidence for tradition. But as proponents
of the southern theory point out, all that the evidence can prove is that
there was once a Gundaphar, not that there was even a hint of Christian
mission in his realm. The deities on his coins are pagan--Zeus, Athena,
a winged Victory. No ancient crosses have been found in the north to
indicate the presence of an early Christianity, and no Christian communities
have survived there to claim an apostolic origin.

The south Indian tradition, on the other hand, has the strength
of a living community behind it, and of ancient communal memories with the
supporting testimony of copper plate inscriptions and stone crosses dating
back at least to the 7th or 8th century, as we shall see in a later chapter.
It lacks only what the north India theory has in its Gundaphar coins, that
is, contemporary evidence from the first century.

The sensible consensus of the majority is that both -theories are

reasonable and, far from being mutually exclusive, strengthen each other.

See A.E. Medlycutt, India and the Apostle Thomas , 1905; J.N. Farquhar, in

Bulletin of the John Rylands Library , 1926 and 1927; Juhanon Mar Thoma,

Christianity in India and the Mar Thoma Syrian Church , 1952; G.M. Moraes, etc.)

It is not implausible to believe that after preaching in one kingdom, Gundaphar
Thomas moved on, as all traditions affirm, to preach the gospel to other king-

doms as well, the kingdoms of the south. If he was the apostle to India at all

let him be the apostle to all India.
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The Mission of Pantaenus (ca. 180 or 190 AD).

About a hundred and twenty years after the traditional date
of the martyrdom of Thomas, a second Christian mission is reported to have
reached India. The great church in Alexandria, center of Egyptian
Christianity, sent its most famous scholar, Pantaenus, head of the
theological school in that city, as a missionary "to preach Christ to the
Brahmans and philosophers there," wrote Jerome in the fifth century.

( Epistola LXX ad Magnum oratorem urbis Romae )

.

Pantaenus is a remarkable figure. Born a Jew and thoroughly
trained in Greek philosophy--in Sicily, probably, for Clement calls him
"the Sicilian bee" referring to his diligent study habits--he was con-
verted to the Christian faith and moved to Alexandria where his scholar-
ship won him appointment as principal of the catechetical school for the
training of the priesthood. He was the greatest Christian teacher of his

day. Among his disciples were Clement of Alexandria and Origen. His
philosophical background was Stoic with a mixture of Pythagorean Platonism,
but his fame in Christian studies was as an expositor of the Scriptures.
Jerome, the Bible translator, acknowledges his debt to the many commenta-
ries of Pantaenus, none of which unfortunately survive; and Clement of

Alexandria calls him his last but best teacher.

Strangely, this great teacher owed his rise to prominence to

an illiterate bishop. Bishop Demetrius of Alexandria and Pantaenus the
philosopher were an oddly assorted pair. The bishop was a countrman, a

rustic layman who could neither read nor write, and who even had a wife,

which ordinarily would have disqualified him for high church office.

But his predecessor had been told in a vision on his deathbed that the

man chosen by heaven to succeed him would appear the next day with a

present of grapes, and when the unsuspecting Demetrius showed up with

a gift of grapes from his farm, he was taken almost by force, hastily

ordained and thrust against his will upon the throne of St. Mark as the

twelfth Patriarch of Alexandria. Surprisingly, he ruled the church long

and well, for forty-two years, and built the catechetical school attached

to his cathedral into a world-famous center of learning under three

great masters, Pantaenus, Clement and Origen, whom he appointed. (J.M,

Neale, A History of the Holy Eastern Church: The Patriarchate of Alexandria,

1347, voi. I, pp. 16 ff.T

Some time after the startling accession of Demetrius, which is

dated by some as in 179 AD, by others as 189 AD (the dating depends on

the year accepted for the death of St. Mark), a deputation from India

reached Alexandria. Impressed by the erudition of Pantaenus, according to

Jerome, they asked Demetrius to send him to India for discussions with

their own Hindu philosophers, and it is to the credit of the good bishop

that he judged the Christian world mission to be no less urgent a priority

than the advancement of Christian learning. Without hesitation he took
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his most famous scholar from the theological school and sent him as a

missionary to the east. (Jerome, liber de Viris II 1 ustri bus ; see also E.

de Pressense, The Earlier Years of Christianity , II, p. 271 ) . Eusebius
gives an early account of the mission in his Ecclesiastical History (V.IO):

"(Pantaenus) displayed such zeal for the divine word that he

was appointed as a herald of the Gospel of Christ to the nations
of the East and was sent as far as India... It is reported that
among persons there who knew Christ, he found the Gospel accord-
ing to St. Matthew which had anticipated his own arrival. For

Bartholomew, one of the apostles, had preached to them and left

with them the writing of Matthew in the Hebrew language which
they had preserved till that time,"

There is a shock hidden in that rather matter-of-fact statement.
Alexandria would never have noticed it, for as we have seen the church there
had never, apparently, associated the apostle Thomas with India. The sur-

prise, of course, is the mention of Bartholomew as the pioneer to the
east. In one way, it is a welcome independent confirmation of the Indian
church's early and apostolic origin, but it takes the apostolate away from
Thomas and gives it to the lesser known Bartholomew. If, as the church in

India has always claimed, Thomas was its great founder, why did Pantaenus
hear no mention of him there? And what was Bartholomew, "apostle to

Armenia" and missionary to Arabia and Persia, doing in India with a Hebrew
gospel of Matthew?

Perhaps because of this slight to the memory of Thomas, Indian
church histories tend to downplay the mission of Pantaenus. Its mention of
Bartholomew they explain either by re.legating him to a secondary role in

the Bombay area after the ministry of Thomas (Moraes, op, cit., pp. 43-45;
H. Heras, The Two Apostles of India , 1944), or they ingeniously suggest
that Pantaenus, having difficulty with the language of the Thomas Christians
he encountered, misinterpreted their references to "Mar Thoma" (Bishop
Thomas) as "Bar Tolmai" (the Hebrew name of Bartholomew). (S.G, Pothan,
op. cit., p. 19). Other Indian writers accept the flat denial by some
western historians that Pantaenus ever reached India. This rests on the
assumption that Eusebius and Jerome simply confused India with Arabia or
Persia, as was often done by classical writers of the time. (See A. Mingana
in "The Early Spread of Christianity in India", John Rylands Library Bulle-
tin , X, 1926, p. 17)

But the visit of Pantaenus to India is not to be dismissed so

lightly. He man not have been, as some have called him, "the first
historical missionary to India" (G. Milne Rae, 1892), for that implies too
sweeping a judgment in favor of the evidence for Pantaenus and against the
evidence for Thomas. But there are indirect, presumptive indications from
the period of his mission that tend to support the later statements of
Eusebius and Jerome.

Pantanus's pupils and successors, Clement and Origen, for example,
write of India as if they knew more of that land than passing myths. They
speak of Indian brahmans and "gymnosophi sts" , and Clement speaks discerning-
ly of the difference between "Sarmanae" and "Brahmans", describing the
former in terms that suggest the hermits or "holy men" of India. It is the
kind of information tl^ might have learned from Pantaenus himself.
Clement, Stromata , XV) Moreover, Jerome would seem to be quite clearly
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pointing to India proper, and not to Arabia, when he speaks of Pantaenus
preaching "to the Brahmans".

The fact that Pantaenus was Jewish lends another touch of
authenticity to the narrative. It explains his particular attention to
the Hebrew copy of the gospel of Matthew which he is said to have brought
back to Alexandria. "A very perplexing statement!", comments J. G.

Goodspeed, referring to the Hebrew Matthew as existing so early. (A

suggestion has been made that perhaps it was a Pahlavi translation in

Aramaic script). But be that as it may, the touch of authenticity is in

the Jewish coloring it gives to the story. Jewish colonies are known to
have existed in India from very early times. The earliest such settlement,
the Bene-Israel, at Kalyan near Bombay, has a tradition tracing its begin-
nings in India back to the period of the Second Temple, about the time of
Christ. The arrival of Jews farther south along the Malabar coast at
Cochin may have been not much later, perhaps at the time of the destruction
of the Temple in 70 AD, or in 136 AD when Jerusalem was torn down stone by

stone in the reign of Hadrian. (G. M Moraes, op. cit., pp. 38 ff.; E. H,

Warmington, op. cit., p. 97 f.).

There were then in India when Pantaenus arrived Jewish communities,
and perhaps even earlier in the time of Thomas. The Acts of Thomas mentions
a Hebrew flute girl, though she was more likely a slave than a colonist. So

if there were Hebrew or Aramaic copies of the gospel that early, it is not
unreasonable to imagine a Jewish apostle using one in his evangelistic
work. It was in the apostolic missionary tradition to preach first to the

Jewish community.

As to whether the apostle in this particular case was Bartholomew
as Pantaenus understood it, or Thomas as most Indian Christians would in-

sist, the evidence is too slight for a firm conclusion. Suffice it to say
that the over-all evidence for an apostolic presence in India overwhelmingly
favors Thomas. Even Jerome, who is one of the tv;o earliest sources for the
mention of Bartholomew, seems elsewhere when writing to Marcell us to

acknowledge the primacy of Thomas;

"He (Jesus) was present in all places, with Thomas in India,

with Peter in Rome, with Paul in Illyria, with Titus in Crete,
Andrew in Greece, with each apostle and apostolic man in his

own separate region." ( Epistola LIX ad Marcellam )

So the tradition remains and grows stronger with the years that

already before the end of the second century the Christian church had been

planted halfway across Asia, first by the Apostle Thomas, or perhaps
Bartholomew, and strengthened again by the visit of the theologian Pantaenus
from Egypt.
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India was only one of the two major centers of the earliest
Asian church. The other was Edessa, capital of the border principality of

Osrhoene, between the two great empires of Rome and Persia.

About the year 370 AD Ephrem the Syrian, the great ascetic
and theologian of Edessa, wrote a remarkable hymn:

"I stirred up death,' the devil howled...
'But now I am struck all the harder.
The Apostle whom I slew in India

Has overtaken me in Edessa'."
It was a hymn celebrating the arrival of the bones of St. Thomas from India
wi'.ere he had been martyred. Received with great honor, the sacred relics were
enshrined magnificently in Edessa, which had become the fastest-growing and
most missionary-minded Christian center anywhere in the world outside the
Roman Empire.

Why Edessa? Why were the bones of Thomas brought to Edessa?
The answer to that question turns the focus of Asian church history from India

to an equally ancient center of Asian Christianity, the Syrian border between
Rome and Persia.

Edessa lies about 400 miles northeast of Jerusalem. Today it

is called Urfa, a town in Turkey just across the border from Syria. It stands
at the great northern bend of the Euphrates River at a junction of two
strategic trade routes. One was the old Silk Road running east from Roman
Antioch through Persia and on to India and China. The other ran north and

south between Armenia and Syria, and ultimately Egypt. Edessa vjas capital of
the little buffer state of Osrhoene, between Rome and Persia. Independent
since 130 BC it was ruled by a line of Arab kings whose major allegiance
was to Persia b ut who from time to time after 1 1 5 AD cam.e under Roman
allegiance, and finally lost their independence to Rome in 214.

The Abgar Tradi tion

The earliest records of the planting of the church in Edessa
center around the reign of Osrhoene's fifteenth king, Abgar V, or Abgar the

Black. Eusebius, the "father of church history", writing around 324 AD, is

the first to record the tradition for Western Christians. He tells how
King Abgar of Edessa, suffering from an incurable disease, heard of a healer
in Jerusalem and wrote to ask the man to come and help him. He gives as his

sources for the story two letters which- he says were found in "the archives
of Edessa". The first letter is from Abgar to Jesus Christ:

"Abgar Ukkama, the toparch, to Jesus the Good Saviour, who has

appeared in the district of Jerusalem, greeting. I have heard of

you and your cures... (And) I decided that it is one of two things^
either that you are God and came down from heaven to do these
things, or are the Son of God... For this reason I write to beg

you to hasten to me and to heal the suffering which I have. More-
over I heard that the Jews are mocking you, and wish to ill-treat
you. Now I have a city very small and venerable which is enough
for b oth of us

.

"



Syria 2

The second letter is the answer of Jesus who replies that though he
cannot come himself, after his work on earth is done he will send one of his
disciples to the king:

"Blessed are you who believed in me, not having seen me, for it is

written concerning me that those who have seen me will not believe
in me, and that those who have not seen me will believe and live...
I must first complete here all for which I was sent... and when I

have been taken up, I will send to you one of my disciples to heal
your suffering and give life to you and those with you."

(Eusebius, Historia Ecclesiastica , 1.13)

A connection between the Apostle Thomas and Edessa is suggested by
the first sentence in the letter of Jesus, with its echo of the Lord's re-
sponse to the great confession of Thomas (John 20:29): "You have believed
because you have seen me...". But it is not Thomas who was sent to Edessa.
Tr-adition names the first missionary to that city as Addai (in Greek, Thad-
daeus), one of the Seventy (Luke 10:1), and relates that he was sent there
by Thomas to fulfill the Lord's promise.

The story of Addai 's mission is given in great detail in a Syriac
document, dating perhaps to about the time of Eusebius (early 4th c.). The
Doctrine of Addai . It tells how Addai came to Edessa, and in the apostolic
manner first sought out the Jewish community. The' king heard of his arrival,
and sent for him and was miraculously healed. "And all the city rejoiced
in his doctrine." Under the direction of Addai as "Guide and Ruler" the
church grew, greatly favored by King Abgar. And when he died he passed on
his position to Aggai, a maker of silk robes for the king. But when the
king died, his son, an unbeliever ascended to the throne, persecuted the Christians
KhMKKh, and martyred Aggai in his own church.

How much of this ancient tradition can be believed? The two letters
are certainly apocryphal , though the supposed letter of Christ to Abgar was
kept for centuries in Edessa, and copies were used as late as the Middle Ages
as charms to ward off evil.

But this much at least can be said for the traidition: it has the
ring of authenticity in at least four important points:

(1) Addai . It is not at all unlikely that Edessa was evangelized by a

missionary named Addai, and perhaps even as early as the late first century.
The Addai traditions in Mesopotamia (eastern Syria to v/estern Persia) were as

persistent in the early church as the Thomas traditions of India. After the

fourth century Addai is commonly accepted by Syrian writers, both east and

west, as the founder of their church. The fact that so strong a church center
as Edessa vms content with one of the lesser known Seventy rather than with
one of the twelve supports the view that the historicity of Addai 's mission
v;as too well known to be easily set aside. He seems to deserve the honor which
tradition has given him as the father of the Church of the East, which we call

Nestorian.

(2) Protection from persecution . The King's promise of protection to

Jesus is only legend, and its anti-Jewish tinge suggests a later date than

the first century, but it is quite true that it was in the east, outside the

Roman Empire, that Asia's early Christians found refuge, first from imperial

persecution, and later from Roman heresy-hunters.
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(3) Jewi ^h - Chr1 5;tian beginnings . There Is every Indication that the
church in Edessa developed as a Jewlsh-Chrlstlan community, Independent from
and not Integrated Into the structure of the western Roman church. Addal was

a Jew, born In Galilee, In Caesarea Philippi. He began his work In Edessa,
as did Paul In Philippi, with the Jews. He lodged with "Tobias, the son of
Tobias", and the Jews of the silk trade were among his first converts and
church leaders.

So far, our Information has been drawn almost entirely from the
fourth century documents, from Eusebius, and from the Doctrine of Addal .

But the discovery In 1909 of a Syriac manuscript, the Odes of Solomon ,

pushes back our knowledge of the church In eastern Syria to the first century
Itself. It has been called "the earliest Christian hymnbook" (J.H. Chari esworth

,

The Odes of Solomon , Oxford, 1973), and Its 42 psalms, or hymns, were written
almost certainly for a church of mostly Jewish Christians, probably In Edessa.
If It Indeed comes from Edessa, we now have the hymnbook of the first church
In Oriental Asia very near to the time of Its foundation, perhaps about 80 to

100 AD. It gives a very moving picture of a community at worship, rising
early In the morning before dawn to begin the day In prayer, hands outstretched
In an early Christian fashion to form the shape of the cross:

"I extended my hands and approached my Lord,

For the expansion of my hands Is His sign.
And my extension Is the common cross
That was lifted up on the way of the Righteous One." (Ode 42)

The Jewishness of that early church Is as open and unaffected as

their Christianity. They claim Christ as God's promise of salvation to the
offspring of Israel. Their salvation is the "circumcising by the Holy Spirit".
There are even traces of hesitance about the acceptance of Gentile Christians,
In sharp contrast to the antl-judaism that begins to show In later Syrlan-
Chrlstlan writings. But at the same time they are completely Christian. Their
benediction Is trinitarian. Their Chrlstology Is thoroughly orthodox, down to

the pre-existence of the Word, and the wonder of the virgin birth. All through
the Odes there breathes an air of vigorously evangelistic Christian mission
rather than of Jewish withdrawal from the world.

As for the church, there Is no hint of an episcopal organization.
The argument from silence Is never convincing, particularly In hymns which
are rarely required to sing of bureaucracies . But there does seem to be a

reference to church ministries much more loosely defined than the bishop-
presbyter-deacon formula which had become standard by the third century. The
Odes speak simply of an order in which missionary and preaching urgencies pre-
dominate over the organizational and supervisory. They speak of interpreters ,

perhaps a reference to Bible teachers, or perhaps interpreters of charismatic
prophecies. And of narrators (readers of the Bible lessons?). And of
confessors (witnesses, or evangelists?). And preachers , and teachers . (Ode 12).

(4) King Abgar . The fourth grain of fact in the legend may be the claim
that a king of Edessa was converted. This may well be true, but if so, it Is

most improbable that the Christian king was the King Abgar V (the Black) men-
tioned In the tradition, the contemporary of Jesus Christ. There are however
good grounds for believing that a later King Abgar, Abgar VIII (the Great) may
Indeed have become a convert. Abgar VIII ruled Edessa from 177 to 212 AD.

That is early enough (a hundred years before the Emperor Constantine) to make
him, if he indeed became Christian, the "first Christian king". There is at
least no doubt that he was a friend of Christians, and that it was in his reign
that the church in Edessa made remarkable progress.

But Abgar the Great belongs to the next century. For the first century
all we can say Is that Edessa, "the blessed city" became the early center of an
early Asian Christianity so vigorous that it began to spread across the whole contin
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The Second Century

In the second century the Christian church in Edessa and beyond
begins to take dearer form in history. Then it is that we can see its first
incontestably historical figures, that radically dissimilar pair, Tatian the
ascetic and Bardaisan the hedonist. Then it is that popular Christian litera-
ture appears, like The Acts of Thomas . Heresies and sects multiply. Even
secular history begins to take notice of the Christians. A church building
is erected without negative reaction from the authorities. And the king himself
is said to be a Christian.

These are the first undebatable evidences of an organized Christian
churchin Asia beyond the borders of the Roman empire. The first century
Christians of the "Odes of Solomon" and the more legenday figures of the
Doctrimof Addai are fragments and shadows. The "Thomas" churches of India
may be as old or even older, but they remain undocumented by history until at

least the fourth century. For the earliest examples of what can properly be

described as Asian Christianity, therefore, we must look no farther east than
Edessa and Adiabene on the Persian borders.

However, for much of this period, it must have appeared that the
infant Asian church in these border kingdoms would not long escape the thunder-
ing advance of the west in the form of imperial Rome. In three short and

brilliant dynasties Rome stole Western Asia out of the orient into the world
of the west:

1) The Jul io-Claudian dynasty (BC 4-68 AD) established the empire.

2) The Flavian dynasty (69-96 AD) preserved the empire.

3) The Antonine dynasty (98-192 AD) brought in its golden age.

It v/as Augustus, the first emperor (BC 27-14 AD) who set the patterns and

boundaries for Roman Asia. He drove the Persians east to the Syrian desert,
and having conquered Armenia forced a treaty of peace on the Parthian Emperor,

Phraates IV in 20 BC. One of the results of this fateful treaty is that the

real line of division between Asian and Western church history falls not at

the continent's edge on the Asian shore of the Mediterranean, but at the

Euphrates River, where Rome met Persia. Asia Minor, Roman Syria, Judaea
and even Armenia were drawn into the history of westeY4< Chri stiani ty (the

misleading term "Eastern Orthodoxy" notwithstanding). But Edessa, though just

across the river from Roman Syria belonged to the Asian world of the east in

this critical period of its Christian beginnings.

Edessa, as we have seen, was the capital of the Persian border kingdom

of Osrhoene, a vassal state of Persia which is now called Iran. In the time

of Christ, Iran was ruled by the Parthians (or Arsacids, -as they called them-

selves), the third in a series of imperial dynasties that had made Persia the

center of the world;

1) The Achaemaenid (549-330 BC) were the Medes and Persians of the Bible.

2) The Seleucid (312-238 BC) were Greeks, the heirs of Alexander the Great.

3) The Parthians (BC 247-226 AD) were' hard-riding horsemen from the Asian

highlands between the Caspian and Aral Seas.

The Parthian period has sometimes been regarded as an Iranian "Dark Ages" be-

tween the golden age of the Achaemaenids and the renaissance glories of the

fourth dynasty, the Sassanid, but it is of critical importance in the study of

Asian church history for it was in Parthian times and under their rule that the

Christian faith moved into oriental Asia. Parthian weakness, indeed, may have

been a "preparation of the gospel". Their relative lack of cultural identity,

their nomadic indifference to all but war and the hunt and tribal intrigue,

their lack of any predominant religion, and above all their tolerant acceptance

of religious syncretism--al 1 Ithese factors helped rather than hindered

the spread of Christianity to the east.
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King Abgar VIII. King Abgar VIII, "the first Christian king in

history" perhaps, came to the throne of Osrhoene in 177 AD. It was a time of
political agony for the border kingdom. In the first century when according to

the tradition Addai planted the church in Edessa, Osrhoene had been Persian.

But in the second century the power balance was tipping toward Rome. The Roman
Emperor Trajan captured the Persian capital of Ctesiphon in 116 AD and Edessa
was sacked and burned for aiding the Persians. The Romans soon withdrew, how-

ever and Persian supremacy was restored in Edessa for the next forty years or
more until the Romans returned in 166 AD. It v;is as a client-king of the
Roman empire, then, that Abgar VIII ruled Osrhoene, but his heart was still

Persian and at a time when Rome was still persecuting Christians, Abgar was a

friend of the Christians. Not only so, there is considerable evidence that he

actually became a Christian, though not all historians would agree.

There is at least no doubt about the fact that it was in his reign
that the church in Edessa made remarkable progress and first became highly
bisible. The first documented record of a church building as such comes from
Edessa in the time of Abgar VIII. In the first two hundred years of their history
Christians, as far as we can tell, met in homes not in church buildings, for it

was dangerous for them to become too visible in times of continuing persecution.
It v/as in Edessa, it would seem, that they first came out of the shadows. The
account for the year 201 AD in the records of the city, the Chronicle of Edessa
(compiled probably in the 6th c., but incorporating earlier records ) , mentions
"the church of the Christians" with no more surprise than in its reference to

"the great palace of king Abgar the Great". (J.B. Segal, Edessa , p. 24 f.)

Nor is there any doubt that some of the king's contemporaries thought
of him as a believer. The Roman historian, Sextus Julius Africanus, visited
Edessa in 195 AD in the company of the Roman Emperor Septimius Severus, and
described King Abgar as a "holy man". (Julius Africanus, Kestoi , in M. Thevenot
Veterum Mathematicorum Opera , Paris, 1693, p. J^jOO) . He did not specify "Christian"
holy man, but as made by a Christian historianj^would be an unlikely remark to
make about a pagan client-king. The strongest evidence is a statement by
Bardaisan of Edessa who not only moved in the highest court circles but is said to
have been educated with King Abgar when they both were youths. In his Book of the
Laws of Countries , Bardaisan wrote:

"When Abgar the king believed, he decreed that anyone who castrated
himself should have his hand cut off..."

The fact that Bardaisan publicly linked the prohibition of a bloody, cultic rite
honoring the pagan goddess Tar'atha with the Christian faith of the king in the
king's own lifetime gives firm support to the belief that King Abgar of Edessa
became a Christian in the church's earliest years.

Bardai san . The king's friend Bardaisan (or Bardesanes, in Latin) was
much more conspicuously Christian. Sportsman, nobleman, poet and philosopher,
he was born in Edessa about 154 AD. His parents were apparently Persian refugees,
fleeing into Osrhoene to escape the consequences of some court conspiracy. He
was educated by a pagan priest, but when he was twenty-five (about 179 AD ?) he
happened to pass by the church which Addai is said to have founded, and heard the
"bishop" Hystaspes, explaining the Scriptures. He believed and was baptized. A
zealous convert, he was soon made a deacon and began to write tracts against
heretics, especially against the Marcionites, who were teaching that the God of
the Old Testament was no true God at all, but little more than a devil and was
actually the enemy of the true God , the God of the New Testament and the father
of Jesus Christ. To support this strange teaching, of course, Marcion had to
reject the Old Testament, and ended up with a Bible composed only of ten of
Paul's epistles and part of the Gospel of Luke.
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Bardaisan was commended by many for his defense of the faith against
the Marcionites, but in the eyes of most of the later church fathers he resisted
one heresy, Marcionism, only to fall into another, Gnosticism. Gnosticism was
the first great doctrinal aberration fought by the early Christian teachers. In

general (though it appeared in many forms) it contained four major doctrinal
errors. It taught:

1) Salvation is by knowledge of a special revelation other than the Bible.
2 ) Matter is evil.

3) The world, therefore, was not created by God, but by an anti-god.
4) Human beings are divided into three classes: the spiritual ( pneumatics )

who are certain of salvation; the material ( somatics ) who cannot be
saved; and a middle class of psychics who could go either way.

The p articular form of Gnosticism with which Bardaisan was most often charged was
Valentinian Gnosticism a milder form which accepted the God of the Old Testament
as the creator of the world, but which tried to separate God from responsibil ity
for creating the evil in matter by attributing not three persons to the Godhead,
but thirty (called aeons ) . The higher aeons formed the spiritual world, and a

lower aeon called the Demi -urge who v;as not really a part of the godhead, created
the lower material world and the man, Adam. Then, to save this lower world, two
new aeon s were produced, one called Christ, and the other the Holy Spirit. (See

Bethune-Baker , An Introduction to the Early History of Christian Doctrine . . ,p. 88 ff.)

How much of this bizarre Valentinian gnosis which he is accused of
teaching is actually to be found in Bardaisan? Ephrem Syrus of Edessa, whose
poem we quoted earlier, directly denounced him for dividing up the godhead, if

not into thirty beings (like Valentinus), at least into six; of teaching a sexual
concept of the trinity; and of denying the resurrection, like most Gnostics. Those
are three strong heresies.

But fortunately we are not left to judge Bardaisan solely by the evidence
of his enemies. His most important work survives. The Book of the Laws of
Count ries , which is also called The Dialogue on Fate . Some say this was actually
written by his disciple, Philip, but whether written by Bardaisan or by one of his

disciples under his direction, it truly represents his thinking. And judged by

this work he does not seem to be so much a Gnostic heretic as an unconventional
theological pioneer, writing before orthodoxy had been systematized in the great
ecumenical creeds, who was sometimes right and sometimes wrong but who was at least
trying to do for the Christian faith in Asia what Clement of Alexandria and the
apologists sought to do in the west, that is, make the gospel intellectually
meaningful and relevant in the Persian intellectual and religious circles in which
he moved at the court in Edessa.

On the orthodox side, Bardaisan stood firmly for the unity of God,

against the aeons and demiurges and dilutions of deity’ by which Gnostics and

Marcionites tried to explain the evils of the created world. He also acknowl-
edged that God is a Trinity. But Bardaisan's trinity is a primitive one, ante-dating
the full development of that doctrine in the creeds. He speaks of Father, Holy

Ghost (the "Mother of Life"), and their Son (the "Word of Thought"). (See

H.J.W. Drijvers, Bardaisan of Edessa , pp. 143 ff.)

Also orthodox is Bardaisan's insistence that God's work of creation
is good, and that matter is not evil. This is directly contrary to the teaching
of the Gnostics. Man, says Bardaisan, is created in the image of God, and is

greater than the stars and equal to the angels, free in his own will to sin or to

refrain from sinning. The great theme of his Dialogue on Fate is man's liberty.

C.jd made man free and commands his to do nothing he cannot do. Even sex is not

sin, but is good. Unlike the Gnostics and even most Christian Syrian Christian
writers of the early centuries, Bardaisan's theology was a theology of freedom and

not of ascetic restraint.
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Bardaisan was neither a Gnostic (in the accepted sense), nor a super-
stitious astrologer. His theological weakness, rather, lay in another direction:
syncretism. His root error, as seen from an orthodox position was not so much

any particular doctrine but the whole philosophical and cosmological foundation
of his system which he derived from outside Scripture and into which he tried to

fit a Christian world view. He did not claim any special revelation for himself
like the Gnostics. For Bardaisan, truth was open to all and could be found by

rational inquiry. But what his reason found of Christian truth--his Christology,
his sense of sin, and his understanding of God and sal vation--was rendered in-

adequate and deformed by his attempt to fit it into an over-arching cosmology
derived from too many and too diverse non-Christian sources.

To summarize his world-view: above is God, and below is darkness.
In becween are the four pure elements; white light, red fire, blue wind and
green water. When chance disturbed the harmony of the pure elements, darkness
entered the mixture and evil came into the vjorld. Only the coming of Christ,
the Word of Thought" (Logos), was able to restore order to the resulting chaos.
Christ is not, however, the great turning poirit in the cosmic process, ror

according to Bardaisan, salvation had already begun long before at the moment
of creation (cf. Eph. 1:4). But Bardaisan's description of the process of sal-
vation before the incarnation sinks into unscriptural fantasy. Out of the Holy
Ghost (the Mother) came two daughters, the earth and the sea. And Ephrem
accused Bardaisan of teaching that out of the sexual union of the Father and the
Mother came Christ, the Son of Life, who is also the Word of Thought, the Logos.
This Logos passed through Mary and found lodging in Jesus of Nazareth. This
is docetism. But Bardaisan goes even farther. The Father and the Mother, i.e.

God the Father and God the Holy Spirit, are also the Sun and the Moon. And
salvation and human freedom come from the knowledge of the Logos, the Son of
Life, which the Moon receives from the Sun and sends into the world. (See
Drijvers, Bardaisan

, pp. 109 ff.
; pp. 144 ff.)

In this confusing mixture of astrology, cosmology and theology are
the seeds of Bardaisan's downfall. In the end, his keen, inquiring mind fell
prey to the besetting sin of the syncretist, that is, a willingness to adapt the
faith so far that it loses its Christian integrity. He was finally "expelled
from the community of the orthodox", according to Jacob of Edessa (7th c.),
and his biography adds that 'Aqi, the successor of Hystaspes who had converted
him, banned his teachings and his followers. But Bardai sani tes continued as a

separatist sect in Edessa for another 150 years.

Actually, his excommunication may not have been quite so formal as
the biography, which was written much later, implies. There is another tradi-
tion that Bardaisan left Edessa voluntarily to go as a missionary to Armenia,
where he died. Another possibility is that he left Edessa for political
reasons. In his lifetime, as we have seen, Edessa was fast slipping out of
the Asian orbit into the west. Bardaisan's friend. King Abgar VIII, had Persian
sympathies. In 194 AD he joined the king of Adiabene in support of the Parthian
Persian emperor and attacked the Romans at Nisibis. He was soundly defeated,
and forced to accept a Roman procurator, or governor-general . The end of the
dynasty came very quickly. His son, Abgar IX, was invited to Rome and suddenly
seized, chained and deposed. It ma y have been then that Bardaisan left Edessa.
In 214 AD the city was made a Roman colony, though puppet kings lasted to about
242 AD.

Church Organization . In one respect, Romanization of the city of
Edessa may have strengthened the church. It probably contributed to the
quickening development of a centralized, organized leadership.



No writings of the eastern church before that time--whether of
Tatian or Bardaisan or the earlier Odes of $o1omon- -mention a bishop.
There is no mention of a bishop in the Chronicle of Edessa up to 201 AD.
The Act^ o^f Thomas (early 3rd c.) has an apostle and a deacon, but no bishop.
The Doctrine of Addai , if the assigned date of late third or early fourth
century is correct, contains tlie first mention of a church officer corresp-
onding to a bishop but it does not use that name. It calls him "Guide and
Ruler", and ascribes to the first century missionary, Addai, the functions
of a bishop, such as appointing deacons and presbyters, teaching Christians
to read the Scriptures, and instructing them in "the Ordinances and the
Ministry"

.

But it is impossible to reconstruct a convincing sucession of
episcopal leadership in Edessa as far back as the time of Addai, even if

that traditional pioneer missionary is placed in the late first century
rather than the time of Christ as the legend would have us believe. The
Doctrine of Addai states in what is obviously a later postscript that Addai

handed the office to Aggai, and Aggai to his elder, Palut, and that Palut
went all the way to Antioch to be ordained as priest by the Bishop of
Antioch, Serapion, who had been ordained by Zephyrinus, Bishop of Rome,
"from the succession of.. Simon Cephas which he received from our Lord".

Now there is no possible way of fitting such a Roman Catholic apostolic suc-
cession into the time of Christ and Abgar V. But the mention of a link
with Antioch and Rome, with its suggestion of a transition from Edessene
church independence to at least a nominal acceptance of the authority of

Rome though Antioch does fit into the time of Abgar VIII. Both Serapion
and Zephyrinus (bishop of Rome from 202 to 218 AD) were contemporaries of
the later Abgar. And such an interpretation would allow room between
Addai and Aggai in the first century and early second, and Palut in the
later second century, who could have been followed by the bishops

lani and Hystaspes mentioned in the biography of Bardaisan.

A further indication that Edessa may have had an organized epis-

copate by the end of the second century is a reference in the Church History
of Eusebius (324 AD) to a synod called in Osrhoene about 190 AD to settle
a dispute about the proper date for observing Easter. The churches in the

west celebrated the resurrection on Sunday, the first day of the week. But

the more Jewish church of the east, in Asia, were accustomed to follow the

Jewish passover custom of following the lunar calendar. Their Easter, there-

fore was observed on the fourteenth day of the moon, v/hich is why they were

called "Quartodecimans" . Osrhoene's synod, it is said, agreed to follow the

western custom, but when Asian church leaders protested, it was agreed to

allo'.' differences of opinion on such liturgical matters rather than split

the church. (Eusebius, Eccl . History, V. 23-25)

But by this time, Edessa was not the only center of Christian

growth in Asia outside the Roman Empire, even apart from India. As a matter

of fact some scholars argue that Edessa itself may have received the Christian

faith not from a missionary from Jerusalem, but from farther east in Asia,

from Arbela. So from Edessa on the Euphrates let us look east now to

Arbela on the Tigris.
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B. ADIABENE (Arbela).

Four hundred miles east of Edessa across the rich North Nesopotamian
plain lay another small Parthian border kingdom, Adiabene. Its capital, Arbela,
guarded the northern stretches of the Tigris River as Edessa guarded the upper Eu-

phrates. Like Edessa, ARbela was one of the earliest Christian centers in Asia out-
side the Roman Empire. In fact some believe that the faith came first to Adiabene
and from there was carried back west to Edessa. (e.g. J. B. Segal.) Tradition and

geography both would seem to make this view unlikely. But if, as is reported,
a king of Adiabene was converted to Judaism early in the first century, this would
have made Arbela a natural center for precisely the kind of Jewish-Christian mis-
sion that was the earliest pattern of Christian expansion into Asia.

The Jewish conversion of the Adiabene royal family is told by Josephus

( Antiquities of the Jews , 20.17 ff.). While still crown prince, and while visiting
an Arab kingdom on the Persian Gulf, King Ezad of Adiabene was converted by a Jewish
merchant. Returning to Arbela he found that his mother. Queen Helena, had also ac-
cepted the Jewish faith. This was in 36 AD, which would make Ezad a contemporary of
Abgar the Black, the legendary Christian king of Edessa.

Such a conversion from paganism to Judaism early in the first century
would have made Arbela a natural center for precisely the kind of Jewish Christian
mission that was the earliest pattern of Christian expansion into Asia. But the
Christian tradition of the evangelization of Adiabene mentions no such link with
an earlier Jewish base. The earliest Christian accounts, rather, trace the mission
to Adiabene to two disciples of Addai, the first century apostle of Edessa. One
account credits it to Addai 's successor, Aggai ; another to his disciple, Mari.

(The Doctrine of the Apostles , and the Acts of St . Mari ) . A later and not un-
reasonable local tradition, recorded about the 6th century, states that Addai him-

self confirmed the first bishop of Adiabene, a man named Pkidha, in 104 AD.

( History of the Adiabene Church by Msiha-zkha)

.

The same sixth-century History of the Church of Adiabene (which is some-
times called The Chronicle of Arbela ) gives a much disputed line of succession of
bishops from 104 to 511 AD. The first was Pkidha, born as a slave of a Zoroastrian
master but converted by seeing Addai raise a young girl to life as she was being
carried to her grave. After Pkidha there is a gap between the first and second
bishop, Semsoun (120-123 AD). In Semsoun, if the account is to be believed, the
church in Adiabene found its first martyr. Zealously evangelistic he converted so

many people that the fire-worshiping Zoroastrians seized him, tortured him and
beheaded him.

The accounts of such early martyrdoms, here and in Edessa, may be
exaggerated, but the dates are not unreasonable. They came in a time of spread-
ing persecution under the Roman Emperor Trajan (98-117 AD) and Hadrian (117-138).
It was in Trajan's reign that persecution first came to Edessa. One of its first
victims was Sharbil, the converted chief priest of the idols of Edessa. The
Acts of Sharbil , a very early account, recites the tortures in bloody detail.
First he was bent back and flogged on the belly. Then he is hung up by one hand
for hours, branded with flames between his eyes, burned slowly with candles,
blinded with iron nails, constraicted in a tight, iron chest, suspended upside
down, burned with red-hot brass balls under his arm-pits, hung on a tree, sawn
in two and finally beheaded. Through it all, says the Acts, he preached
steadily to his torturers.
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Those first martyrdoms in Edessa, which was then falling into the
hands of Rome for a time, were the result of Trajan's new law requiring that
all must sacrifice to gods and emperors. But Semsoun's martyrdom in Arbela,
farther east, is quite properly attributed by the Chronicle not to Roman law,
for the Roman armies had by then retired from Mesopotamia, but to the jealousy
and intolerance of the Zoroastrians . However there is a question whether
the Persian persecutions actually began that early. The Parthian dynasty was
religiously tolerant. The blood of the martyrs was soon to run deep in Persia,
but authenticated martyrdoms are probably not to be found until after the fall

of the Parthians and the rise of the Sassanian dynasty in 225 AD.

Tatian . The first verifiably historical evidence of Christianity
in Adiabene begins with the work of Tatian the Assyrian (c. 110-180 AD). This
Asian pioneer was born of pagan parents in the ancient Assyp'an part of north-
ern Mesopotamia or Iraq, as it is now called. About 150 ADhe came to Rome and
studied under that firm defender of orthodoxy, Justin Martyr, who was the
earliest of the church fathers to insist that the "memoirs of the apostles"
were of equal authority with the writings of the Old Testament prophets.

When Justin was scourged and beheaded about 165 AD in the persecutions
of the Emperor Marcus Aurelius, Tatian opened a school of his own. But some

time about the year 172 he shood the dust of the west off his feet and returned
to his own Assyria. All evidence points to Arbela, or somewhere near it east

of the Tigris "in the midst of the Rivers", as the center of his work during
the remaining years of his life. There he apparently once more opened a theo-

logical school, or perhaps a self-sustaining Christian community, and through
it proceeded to stamp his stern image on the character of east Syrian Christian-
ity for years to come. No two people could be more dissimilar that Tatian of

Arbela and Bardaisan of Edessa, Asia's first theologians--the lonely recluse

and Bible scholar of Adiabene, and the jeweled courtier and philosopher of

Osrhoene. But of the two, it was Tatian whose influence longest endured, for

Tatian brought the Bible, not philosophy, to the church of the east.

The church in Asia east of Rome already had the Old Testament, of

course, thanks to its Jewish-Christian roots. But it was Tatian who brought

to those Old Testament roots the good news of the gospel. On the foundation
of the record of the mighty works of God through Israel he placed the corner-

stone, the revelation of the mighty works of God in Jesus Christ.

But neither the Old Testament nor the gospels of the Syrians was

quite like that of the western church. Their Old Testament was not the Septua-

gint Greek version used by Western Christians in the Hellenistic world, nor was

it the original Hebrew. The Syrian churches used the Aramaic version of the

Palestinian synagogues. This was a paraphrase which included additional ex-

planations and illustrations. (A. Voobus, Hist , of Asceticism , I, p. 8).

Tatian's version of the gospels was also different in form from that

in which they appear in our New Testaments. As we all know, the New Testament

did not take shape ell at once. The earliest books were probably the gospel of

Mark and some of Paul's epistles, written beginning about 60 AD, not long after

the death of Jesus. By 100 AD the New Testament was substantially complete.

But it was still not gathered together into a single authoritative whole, which

is why the personal testimony of the apostles who had actually known Jesus was

considered so important. As the apostles died, and their disciples also who

^

had heard from their lips the words of Jesus, and as false disciples arose with

contrary teachings or, like Marcion, with different Scriptures, it became im-

portant for the churches to know which writings contained the real words of

Jesus and the apostles.
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The process by which the twenty-seven canonical books came to be

recognized as the New Testament began about the middle of the second century
and was completed in the west by the end of the fourth century. The Synod of
Hippo Regius in 393 AD and of Carthage in 397 AD made official what most
western churches by then had already accepted. But in the east, where the

churches outside the Roman Empire were imperceptibly beginning to separate from
the west, the process took longer.

As late as the beginning of the sixth century some of the books ac-

cepted in the west, like 2 Peter, 2 and 3 John, Jude and Revelation, were still

not read in most eastern churches. And other, apocryphal books were widely pop-
ular, much more so than in the west. One of the oldest of these is the Gospel
of_ Thomas (not to be confused with the Acts of Thomas ) which is a short col-
lection of 118 "secret sayings" of Jesus. It was probably written or collected
about 140 AD by an unknown writer, perhaps in Edessa, who attributed the collec-
tion to the Apostle Thomas. It is a curious mixture. The sayings fall into

three categories. First, it includes some authentic sayings of Jesus which are
also found in the canonical gospels. Second, it adds a number of vividly
worded remarks which might conceivably be words of the Lord as remembered by

his disciples but not recorded in the New Testament, such as,

"Jesus says: If those who seek to attract you say to you. See the Kingdom
is in heaven; then the birds of heaven will be^ there before you. If they
say to you. It is in the sea; then the fish will be there before you. But

the kingdom is within you and it is outside of you...." (Saying 2).

But there is a third layer of "sayings" embedded in this apocryphal Gospel of

Thomas which contain statements so unorthodox that they could not have been said

by Jesus. The 118th Saying, for example is so harsh in its attitude toward
women that it declares that to enter the Kingdom of Heaven women must first
become male! The Gospel apparently comes from an Egyptian Gnostic collection
of documents. (See The Nag Hammadi Library

;,
ed. by J.M. Robinson, which however

numbers the Sayings di fferently)

.

When Tatian came back from Rome to his homeland he found the east
full of such dubious and apocryphal gospels and "Acts". He set about, therefore,
to produce an authentic life of Christ in Syriac, translated from the four
canonical gospels as he had studied them in Rome. It was not, however, a direct
translation of the original Greek gospels. Instead, he arranged it as a harmony
of the gospels, and called it the Diatessaron , which means "from Four". So for
the first few centuries of the Asian church, its most widely used New Testament
began not with the four separate gospels but with Tatian's arrangement which
wove together as consecutive history the four parallel accounts of Matthew, Mark,
Luke and John. There is some dispute as to which is the oldest translation of
the gospels from the original Greek. Some say the Old Syriac separate gospels.
Some say the Old Latin. But an emerging conclusion by many scholars is that the
earliest of all was Tatian's Diatessaron . This would mean that the first transla-
tion of a major section of the New Testament into any language was made in Asia.

It is a measure of the importance of Bible translation in the growth
of the church that it was not until Tatian tood the gospel out of what he con-
sidered to be its imprisonment in the Greek language, the language of Roman Asia,
and put it into Syriac, the language of the common people, that Christianity be-
gan to spread outside the Greek-speaking cities into the Asian countryside.
(F.C. Burkitt, Early Christianity Outside the Roman Empire , p. 12)
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Tatian was emphatically and uriashamedly Asian. "I am an Assyrian",
he wrote proudly in his Address to the Greeks , the only one of his writings to
survive in its entirety. The whole thrust of that work is a recapitulation of
all the ways in which Asia (the whole non-Greek world, in fact, for he includes
ancient north Africa) excels the West. Where did the Greeks learn their astro-
nomy? he asks. From Babylon (in Asia). Their alphabet? From the Phoenicians
(also Asia). Their poetry and music? From Phrygia (Asia Minor). Their
postal system? From Persia. "In every way the east excels," said Tatian (to
summarize and paraphrase his argument), "and most of all in its religion, the
Christian religion, which also comes from Asia and which is far older and truer
than all the philosophies and crude religious myths of the Greeks". ( Address to
the Gree ks , ch . 1

)

There is no doubt that Tatian's pride in his Asian heritage, and his
devotion to authentic Bible translation make him worthy of all praise as one of
the earliest of Asian church fathers. But he is not beyond criticism for an
exaggerated emphasis on the merits of radical asceticism that deeply affected
the character of the early eastern church. Western theologians who attacked it

named it as the heresy of encrati sm . The word means "those who are self-con-
trolled", but is usually used to signify abnormal self-denial and an insistence
on the separation of Christians from the world because of the belief that matter
is evil

.

According to his opponents in the Western church, such as Jerome,
Tatian was a heretic. There are hints even in the Address to the Greeks
that he did indeed regard the world of matter as evil. "Matter desired to ex-

ercise lordship over the soul," he wrote, and "gave laws of death to man".
(ch. 15). But he is accused of even more extreme positions in works which have
not survived, and it is in these works that .he is said to have forbidden
the eating of meat, the drinking of wine and even the joys of marriage.
(Jerome, Commentary on Galatians )

.

Some defend Tatian on the ground that ascetic self-denial is

thoroughly scriptural and that even if he did carry it further than the Biblical
norm, his position was still not abnormal judged by Asian religious ideals.
His Orientalizing of the Christian faith, says Philip Carrington ( The Early
Christia n Church, p. 164), was no more of a distortion than his opponents

'

Hellenizing of it. But if some of his opponents' accusations are true, it is

difficult to defend so radical a renunciation of the world that Tatian began

to wonder whether a God who would create the world of matter, which is evil,

could really be the supreme God. And Tatian goes so far in his revulsion against

sex that he expressed some doubt, apparently, as to whether Adam was really
waved, or that Jesus could be a physical descendant of David.

The Encratites . Tatian has been called the father of the encrati tes ,

the name given to the radical ascetics of the Syrian deserts and mountains.

Whether motiv ated by less than Christian desire for merit, or by philosophic
(and gnostic) distrust of the world of physical matter, or by more Biblical

patterns of self-denying spirituality, the Encratites quickly became the popular
models of sainthood in the Syrian church

Ascetic monasticism, in fact, may actually have originated in Syria

rather than in Egypt as is usually stated. Athanasius (c. 295-373) called
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St. Anthony of Egypt "the founder of asceticism." But it was not until 270 AD

that St. Anthony renounced the world, whereas Tatian, the father of the Encratites,
lived a whole century earlier. And the lonely monks of the Syrian desert were
even morei ^matical than their Egyptian counterparts . They chained themselves
to rocks. They bent their bodies under iron weights. They walled themselves up

in caves. The earliest of them of whom we have any record was Atones (or Aones)

who is said to have lived like a wild beast in the caves near Edessa, by the

well where Jacob met Rachel. The only food he allowed himself to touch was un-

cooked grass. (Sozomen, Eccl . Hist , vi . 33)

The same tone of abnormal self-denial runs through the Acts of Thomas
which is as important for the way it mirrors the popular faith of the early Syrian
Christians in Edessa at the end of the second century as for the clues it gives to

the history of the Thomas Christians in India. This is how it describes Thomas;
"... he fasts much and prays much, and eats bread and salt and

drinks water, and wears one garment, and takes nothing from
any man for himself, and whatever he has he gives to others."

(Acts of Thomas II. 19,20)
According to the same account, Thomas, like the Encratites, considers marriage
sinful. He is invited to sing at the wedding of a royal princess and his song

speaks so persuasively of the only "incorruptible and true marriage" which is

union with God and not with man or woman, that the .royal bride and groom renounce
the joys of married life and consecrate themselves in perpetual virginity to

Jesus Christ, the Heavenly Bridegroom. (Ibid., I. 5-16)

Encratism, as described in such apocryphal Acts of the apostles, was
an old heresy. It is what Paul condemned in I Timothy 4:1-6:

"The Spirit has explicitly said that during the last times there
will be some who will desert the faith and choose to listen to deceit-
ful spirits and doctrines that come from the devils...; they will

say marriage is forbidden, and lay down rules about abstaining from
foods which God created to be accepted with thanksgiving by all who
believe and who know the truth. Everything God has created is good.."

Nevertheless it was just such an unorthodox asceticism, tainted by
its apparent link with gnostic heresies that spread from Syria and Egypt and
persisted well into the fourth century. Irenaeus, writing about 185 AD as
far east as Gaul, found it there and blamed it on Tatian. ( adv . Haer . i. 28)

For it was in the east that it put down its deepest roots and appeared in so

many forms that it is often difficult to distinguish between what was con-
sidered orthodox and unorthodox in the asceticism of the eastern church.

Asi an Missions . Not all the discipline of the early Asian church
was centered on separation and withdrawal from the world. There was a mission-
ary dynamic also in its faith that sent believers out into the world to preach
the gospel. And though Edessa of Osrhoene v^as traditionally the first base
of missionary expansion to the east, Arbela, of Adhiabene was to become the
major center for missions beyond and for the Christianization of Central Asia.

In the very earliest Christian documents of the east, the call to
ascetic self-denial is almost always associated with the call to go and preach
and serve. This seems to have been the most striking difference between Syrian
and Egyptian saint-ascetics. Syria, with its traveling and trading traditions.
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stressed mobility and outreach. Its ascetics became wandering missionaries,
healing the sick, feeding the poor and preaching the gospel as they moved from
place to place. There is a phrase of Robe rt Murray's that describes them:
"homeless followers of the homeless Jesus on. . .ceaseless pilgrimage through
this world." (Saying 47). Egypt, on the other hand, more stolidly agricultural
valued stability and tended to withdraw from outside contacts and movement. Its
saints ignored the world and withdrew to their caves and cells. (R. Murray,
Symbol s of Church and Ki ngdom , A Study i_n Early Syriac Tradition )

.

The Gospe l of Thomas exhorts the faithful, perhaps as a call to mission, to

"become wanderers (or passers by)". It declares that traveling and healing are a

higher call than fasting, praying and giving alms. (Sayings 47, 15). And it

repeats the Lord's call to missionary action--"The harvest is great but the la-
borers are few"--and rephrases it again with dramatic emphasis: "Many are round
the opening but nobody in the well." (Saying 9, 112).

The same emphasis on mission is found in the traditions of the first
missionaries. Thomas says, "I give thanks to Thee, my Lord, that for Thy sake
I have become, .an ascetic and a pauper and a v/anderer", using the word "wanderer"
in the sense of missionary. And Addai refuses to receive silver and gold from
the King of Edessa, saying saying that he had forsaken the riches of this world
"because without purses and without scrips, bearing the cross upon our shoulders,
we were commanded to preach the Gospel in the whold ‘creation. " (Acts of Thomas ;

and Doctrine of A^(^i_)

.

Tradition relates that Addai was the missionary pioneer to Edessa, Nisibis,
Arabia and the borders of Mesopotamia; and that his disciple Aggai became the

apostle to Persia, Assyria, Armenia, Media and the region around Babylon, and

even as far as the Caspian Sea and the border of India. Mari is also credited
with early missionary work as far as India,, and though these first accounts are

unreliable, there is something appealingly believable about the story of Mari.

This disciple of Addai, the disciple of Thomas, was, like the doubting apostle
himself, a reluctant missionary. Sent out from Edessa "to the regions of the

east", he became discouraged and begged permission from the church at home to

release him from his obligations and allow him to return. But the church ordered

him to persist, so obediently but grudgingly he set himself to the evangelization

of Persia, and set off on an arduous series of missionary journeys that brought

him almost to India, and there, he said, when he "smelt the smell of the Apostle

Thomas", he felt at last that he had done his duty and had gone far enough. (
Acta

Sancta Mari

s

.
. , esp . xxxi i

)

According to the traditional histories, by the year 225, in the closing

days of the Parthian dynasty in Persia, Christian missionaries had carried the

gospel throughout Persia from Edessa to the Hindu Kush and from Armenia to the

Persian Gulf. The History of the Church of Adiabene reports the location of

more than twenty bishoprics in Persia at that time, spreading from the mountains

of Kurdistan in the east to the Caspian Sea in the west.

That report may not be completely reliable, but independent historical

evidence supports the assertion ofextensive Christian penetration of Persia by

225 AD. One such evidence is the monument of a Christian bishop, Abercius of

Hierapolis in Phrygia, erected about 150 AD but not discovered until the 19th cen-

tury, which tells of a journey he took to the east as far as Nisibis, in Persia,

where he found Christians everywhere. The other evidence is a sentence by

Bardaisan of Edessa, written about 196 AD which has been called "the oldest docu-

ment is Syriac literature relating to Christian in Central Asia" (A. Mingana).

It speaks of Christians even among the Gilanians (near the Caspian Sea), and the

Bactrians (or Kushans) of what is now Afghanistan. If so, then in less than 200

years after the death of Christ, Christians had carried the faith not just across

the borders of the Roman Empire, but half way across Asia.
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III. PERSIA ( The Persian Period)

(225—640 AD)

About the year 226 AD a revolution changed the course of Persian
history and profoundly affected the Asian church. In that year the Parthian
kings of Persia were defeated by a new dynasty, the Sassanid, a strong line
of monarchs who ruled the Empire for the next four centuries. The rise of

the Sassanids opens a new period in Asian church history. It can be called
the Persian period (225-640 AD) to distinguish it from the earlier Syrian
period (ca. 50-225 AD).

The language of the church remained Syriac, but its organizational
center shifted ^^^t from Osrhoene to the Persian capital of Sel eucia-Ctesi phon

.

Its theological^moved from Edessa to Nisibis. And its missionary base became
Arbela, in Adiabene. In this period the Asian churches' ties with the Roman
west strained and loosened. Toward the east, however, its bonds with India

strengthened and it reached out in a phenomenal missionary advance that carried
it into the heart of China.

Politically the period opened with a shift in world power from west
to east. It is true that the kingdom of Osrhoene (Edessa) lost its independence
to Rome in the closing years of the Parthian dynasty, but then the tide turned
and Rome entered a period of decline for a hundred years while Persia, under
the Sassanids reached new heights of imperial power.

Two monuments catch the spirit of the age. One is the rock-carvings
of Shapur I (240-272), the second Sassanid emperor, at Bishapur. Hewn in

gigantic relief the Persian Shah-of Shahs sits in victory astride his battle
charger, three Roman emperors at his feet. One (Gordian III) lies dead under
his horse's hooves. Another (Philip the Arab) kneels before him pleading for
mercy with arms outstretched. The third (Valerian) is simply held by the
wrist, shamefully, like a little boy pulled to his punishment.

The other monument is the ruin of the church at Dura-Europos , 800
miles northwest of the rock monument at Bishapur. It stood in a small Roman
garrison town on the Persian border on the Eurphrates. About 250 AD as the
Roman legions fell back before Shapur's advancing Persians the town was destroy-
ed and lay covered by the desert sands for almost seventeen centuries until

accidentally rediscovered in 1920. One of its buildings v/as a particularly
important archaeological find. It was a Christian church, the earliest church
building, in fact, that has ever been found, (for nothing remains of the Edessa
church mentioned in documents as early as 201 AD). The building was in remark-
able condition. Sometime apparently between 230 and 250 AD a small group of
Christians in that border town took a private home and remodelled it to serve
specifically as a church. Because the town v/as Roman and because Christians
were persecuted under Rome they left the outer rooms plain to avoid attracting
unfriendly attention, but in an inner room they placed a low stone baptistry,
and on the walls they painted primitive but clear mural paintings, not of an
oriental monarch destroying his enemies, as at Bishapur, but of a Good Shepherd
who gives his life for his sheep, and of a King who conquered death.

The fragile paintings of the Christians at conquered Dura-Europos
have almost by a miracle lasted as long as the rock carvings of the emperor at
Bishapur, a reminder that not all conquest is by force of arms, and that even
as Shapur s armies were moving v/est, the little congregations of the Christians
were moving east, down the Euphrates, across Persia, and deep into Asia.
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Thus opened the Persian era in Asian church history. Its four
hundred years can be divided into five major periods:

1. The strengthening of the roots (225-340 AD)
2. The beginnings of persecution (340-380 AD)
3. The Reorganization of the church (380-424 AD)

4. The Nestorian controversy (424-451 AD)

5. From Nestorius to Mohammed (451-642 AD)

1. The Strengthening of the Roots (225-340 AD).

Although the Sassanian revolution did indeed bring radical change
into the life of the church in Asia, at first, down to the early years of the
fourth century there was little outward alteration in the church's situation.
The monument at Bishapur exaggerated the new surge of Persian power. The
hot-blooded Persians were capable of blinding bursts of conquest, as when
Shapur in 260 AD swept through Edessa and burned Antioch, but they found diffi-
culty in sustained campaigns and detested winter warfare. What they won, they
could quickly lose. They soon lost Edessa, for example, back to the Romans.
The unstable border in this period usually followed a line running between
Edessa and Nisibis, with Nisibis falling on the Persian side. But though
Edessa was now politically Roman, its closest lin1<s in culture and religion
were still with the Syriac-speaking speaking peoples of Persian Mesopotamia
or the Syrian countryside, not with the Greek-speaking cities of Roman Syria,
and it remained for some time the continuing center of Syriac Christianity.

The border did not yet divide Christianity into east and west.
The sense of Christian unity was still strong, though that unity was more
spiritual and cultural than ecclesiastical and political. So in spite of the
external changes that began to sweep around the church of the east with the
coming of the Sassanids, its feeling of fellowship with the churches of the
west remained unbroken. As Bardaisan, one of the most Persian of Edessa 's

early Christians had said, unity in Christ is stronger than any differences of
race or nation. Christianity had produced a "new race".

"What shall we say about ourselves, the new race of Christians
whom Christ has raised up in all cities and all countries by
His own coming? We are all called Christians, by the one name
of Christ, wherever we may be found. On the one day of Sunday
we come together, and on the appointed days we fast..."

Life in the Early Church . A book written in this period, the
Didascalia Apostolorum (Teaching of the Apostles), in Syriac, gives the earli-
est detailed description that has come down to us of how the eastern Christians
of the early third century conducted their services. It was written about 225

AD by a bishop living between Edessa and Antioch to give simple instructions
to church officers and members on Christian life and worship.

On Sunday they v/ere to assemble themselves without fail at the church,
for to be absent was to "rend and scatter (Christ's) body". The bishop, who
sat on a throne at the eastern end of the sanctuary, was pastor, preacher,
teacher and judge. At his side satViis presbyters (elders). A deacon, acting
as usher, showed each believer to his place--the men in front, the women
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behind them, and the young on the side if there was room. If not, they stood.
Young women with children had a separate place, along with aged women and
widows. The deacons were also charged with keeping order.

"And let the deacons also see that no one whispers, or

falls asleep, or laughs, or makes signs." ( Did . Apost . ch. xii)

If this seems too rigid a pattern for a Christian fellowship, it was balanced
and warmed by the instructions to a bishop on how to treat visitors. If a

rich man or a high official enters the church, the bishop is told to take no

notice of him and to go on with his preaching and to give him no special place
unless in Christian love one of the brethren wishes to offer him his seat.

"But if a poor man or woman should come... and especially
if they are stricken in years, and there be no place for
such, do thou, 0 bishop, with all thy lieart provide a

place for them even if thou have to sit upon the ground.."

Although the Didascal ia is weakened by its bungling attempt to claim
for it direct authorship by the apostles at the Council of Jerusalem (Acts 15),
its theology is Biblical and orthodox. There is, perhaps, an over-emphasis on

the efficacy of baptism, but in summary it commands the worship of the Triune
God and the study of the Bible. It blesses marriage and approves the grate-
ful use of all God's good material creation, thus. opposing both the Gnostic
heretics and the encratite extremists. It strikes a blow also against a kind
of popular, superstitious Christianity that seemed to be spreading among con-
verts only half-converted from paganism. Some Christians seemed unable or un-

willing to give up all their old sins and habits at once. To ease their con-
sciences they felt that they could wash away the stain of each sin after it was
committed by being baptized again. Against this pernicious practice, the
Didascal ia flatly stated that there is only one baptism. Sins are blotted out
not by repeating the baptism but by repentance, for unless he repents, the im-

penitent sinner could "bathe in all the seas and oceans and be baptized in all

the rivers, and still not be made clean." (ch. xxvi)

The life of a Christian family in those early days was disciplined
and serious. The Christian man, as much as the Christian woman, is warned
against over-adornment , fussing with his hair, and trying to improve his face.
The men did not shave, and the women wore veils in public. Marriage demanded
complete fidelity from each partner. Second marriages were allowed, especially
for widows, if a spouse died, but a third marriage was considered a shame.
As for the raising of children, the advice of the Didascal ia sounds harsh to
us today. Teach the children a craft, it says, to keep them from idleness and
debauchery. "Give them no liberty to set themsel ves’ up against you, their pa-
rents." See that they do not get together with others of their own age, for
that leads to carousing, mischief and sin; and marry them early to save them
from the temptations and fierce heats of youth, (ch. ii, iii, xxii).

But it would be a mistake to compare that age with ours and call its
Christians humourless and grim. Theirs was neither the cruelty of the pagans
around them, nor the narrowness of the heretics they condemned. In fact, the
orthodox Christians, who were beginning to call themselves "catholic", were the
moderates of their time. They were gentler and more tolerant than Tatian or
the Acts of Thomas in accepting the delights of food and work and physical love
as God's good gifts to his people. They were aware of the needs of the poor
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and the imprisoned, the orphaned and the widowed. They shared what they had
with those who had less. Compared with some of the writings of the western
church at that period, such as those of Tertullian or Hippolytus, there is a

softer tone to the Syriac D idascal ia and a note of forgiveness runs like a

counter-mel ody through all its righteous denunciations of sin:

"Judge strictly, (but) afterward receive the sinner with
mercy and compassion when he promises to repent.. Do not
listen to those who desire (to put to) death, and hate
their brethren and love accusations.. But help them
that are sore sick and exposed to danger and are sinning..
How abundant are the mercies of the Lord.. Even sinners
He calls to repentance and gives them hope." (From ch. vi)

Asceticism and the Sons and Daughters of the Covenant . The
Didascal ia seems to represent a moderate aviewpoint in the eastern church on
an issue that at times threatened to divide it--the issue of radical asceti-
cism. In one form, as the encratism attributed to Tatian (and traced by some
modern scholars to Jewish sects like the Essenes of Qumran and the Dead Sea
Scrolls), it was attacked as a heresy. In another form, as "the sons and
daughters of the Covenant", it took an uneasy but honored place as a movement
within the church which led on to organized monasticism. And again, as

Messal iani sm , it was declared heretical.

The note of irritation which can be detected in the Syriac
Didascal ia towards "puritans and sticklers for holiness" is a sign of an

emerging critical difference of opinion in the eastern church about the
call of the ascetics to withdrawal from the vjorld. The desert saints not only
attracted great popular reverence for their dramatic piety, they drew follow-
ers and disciples, and faced the church gf the third cenrury on with the
practical problem of how to find a place within the "body of Christ", the
church, both for ordinary, family Christians on the one hand, and for the
solemn, strenuous athletes of the faith on the other who took literally and
sacrificial ly the command to give up all and follow Christ. From the few
surviving documents of the period, it is even difficult to determine which of
the two emphases represented the main stream of Christianity in eastern Syria
and Mesopotamia.

Some argue that the earliest churches in that area were so dominated
by the ascetic ideal that it was precisely the "puritans" and holy celibates
who constituted the church, while less committed Christians with their families
and possessions were only loosely attached to it as a fringe of adherents.
(See F.C. Burkitt, Early Eastern Christiani ty ; and A. Voobus, History of Asce -

ticism in the Syrian Orient ) .There is no doubt, at least, that the eastern
church, far more than the western, was dominated by an ideal of celibacy and

sexual abstinence as the mark of the complete Christian. It was not a

question of extra-mari tal sex. All Christians agreed that that was forbidden.

But even marital union was considered at the best a falling away from the

ideal, and at the worst, a sin. One Syriac document, preserved only in the

Greek translation, pictures a host of pure maidens entering heaven and dancing

with the angels, while outside the married women weep in bitter lamentation.

They have discovered too late that by marriage they have excluded themselves

from paradise.
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By the third century, if not before, this rigorous and exclusive

interpretation of the meaning of Christian discipleship began to take shape

as an organized movement in the church. Those who chose the harder v/ay were

called Covenanters, or Sons and Daughters of the Covenant. In the fourth

century it appears clearly as a company of the totally committed, those who

had taken the vow to be celibate and separated as warriors for God against

the world, the flesh and the devil. The word most characteristically used

of them is "singleness" with its overtones of virginity of body, commitment

of the heart, and mystic union with Christ, the Only-begotten.

The Sons and Daughters of the Covenant were highly honored in the

eastern churches. They were sometimes singled out for special notice at

baptismal services if they took the higher vow of complete separation in

the covenant. It is even possible in some communities that only the

Children of the Covenant were eligible for baptism, but it stretches the

evidence too far to speculate, as some have done, that the covenanting as-

cetics were the church in its earliest and purest form, and that ordinary
Christians living as citizens in the world constituted a later development
deserving only a second-class status. Not so. The New Testament itself is

evidence against this, as well as the church order of the Didascalia Aposto-
1 orum in thi rd-century Syria.

Popular though the movement had become by the fourth century in

the east, the two greatest eastern theologians of that period, though they
themselves may well have been Sons of the Covenant, wisely refused to limit
the full rights of the Christian community to the "single ones". Single-
ness as total commitment is a praiseworthy virtue and, indeed is demanded
of the Christian. But when singleness is defined as complete separation,
it not only divides the sexes, it may even split the church. Sometimes it

simply becomes absurd, as when a Syriac Christian document of unknown ori-
gin, probably from the fourth century, entitled On Virginity tries to counsel
believers on the problem of observing the traditional "kiss of peace" in

church services without breaking the vows of chastity and separation. The
solution, seriously proposed, is to wrap the right hand carefully in one's
robe before extending it for a filtered kiss!

The ascetic movement had its positive side as well. It gave the
church its ablest missionaries, evangelists and pastors, men who were
willing to leave their homes and travel with the gospel where it was not
known, or to stay home and guard the church against the spreading temptations
of secularism and corruption. But too often, when the ascetics left the
world they too often also left the church to spend out their lives alone as
solitaries in the desert.

Jacob of N i s i b i

s

. One name stands out among them, Jacob of
Nisibis (d. 338). He is important not just as a great ascetic but more be-
cause he illustrates the beginning of a significant trend that began to change
the ascetic movement of the fourth century: the return of the ascetics into
the organized life of the church.

Theodoret, the fifth century church historian, describes how Jacob
renounced the world and went up into the woods and mountains around Nisibis.
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He wore no clothes, used no fire and his only protection from the elements was
a cave in winter. But about 306 AD the church in Nisibis pleaded with him to
come back and be their bishop, and unable in good conscience to refuse, for
he saw how much that comfortable church needed a thorough reformation, he came
back into the world and into the church to become the first (or second) bishop
of Nisibis. It was the beginning of a great tradition in the eastern church.
Time and again when the church needed them, the greatest of the ascetics put
the call to service above the claims of separation, and left their self-discip-
lines to take up the arduuous task of reviving and leading the church. In

325 AD the name of Jacob of Nisibis appeared on a list of bishops who sub-
scribed to the acts of the Council of Nicaea. If he did indeed attend that
first great ecumenical council, what a dramatic transformation of his Christian
mission it represented. The man who came down naked from the mountains of
Nisibis, at Nicaea sat with a crowned emperor, Constantine, at a turning point
of church history to reform and unite the church around the central great
affirmation that Christ is truly God and truly man. The creed of Nicaea has

always remained ever since an ecumenical creed, accepted equally by the
church of the west, and the church of the east (which was soon to receive the

name "Nestorian" )

.

Aphrahat . Another ascetic turned bishop was Aphrahat the Persian,
the outstanding eastern theologian of the early third century. Very little is

known of his life. He writes as one who has taken the vow of singleness, a

Son of the Covenant. But there are suggestions in his writings, the

Demonstrations , written between 337 and 345 AD, that he too, like Jacob of
Nisibis, had answered the call of the church to come back and be a bishop,
the Bishop of Mar Matthai, a mountain monastery on a mountain crag on the
east side of the Tigris River.

Aphrahat 's Demonstrations is a series of twenty-three short treatises
The first ten (written in 336/7 AD) deal with ten specific aspects of Christian
life and doctrine: faith, charity, fasting, prayer, v/ars, monks (or Sons of the

Covenant, i.e. "solitaries"), penitents, the resurrection, humility and pastors
Eight of the next thirteen treatises concern the differences between Christians
and Jews, and are a significant indication that the eastern church which had

been so Jewish in its early years was now consciously stressing its separation
from the Jewish faith and from the synagogues of Mesopotamia. But while he is

severely critical of Jewish legalism and its rejection of the Messiah, he is

just as hard on his fellow Christians for falling away from their own early

ideals and enthusiasms. He denounces arrogance in bishops, self-indulgence in

church members, and even the relaxation of the disciplines of the Sons and

Daughters of the Covenant. For those who have taken the vows, the Christian
life is unrelenting warfare against the temptations of the devil. The "Sons"

must renounce the love of woman and live alone for Christ; and as for the

"Daughters", their highest calling is to espouse virginity and rob the devil of

his tool. But as a bishop, Aphrahat wisely recognizes that this will not be

possible for all Christians. He recognizes that marriage is good and is insti-

tuted by God, and he warns those who have taken the vows of singleness that it

is better to marry than to burn, as the Apostle Paul had written.

The conclusion of Aphrahat's treatise on Faith can stand by itself as

a symbol of the creed of the church in Asia in the fourth century:

"Now this is faith:
When a man believes in God the Lord of all, who made the heavens and

the earth and the seas and all that is in them,

and made Adam in His image, and gave the law to Moses.
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Who sent of His Spirit in the Prophets,

Who sent His Messiah into the world;

And that a man should believe in the resurrection of the dead,
and in the sacrament of baptism.
This is the faith of the Church of God.

And that a man should separate himself from observing hours and

Sabbaths and moons, and seasons, and divinations and sorceries
and astrology and magic, from fornication and revelling and
vain doctrines which are instruments of the Evil One,

from blasphemy and from adultery.

And that a man should not bear false witness, nor speak with
a double tongue.

These are the true works of the faith which is based
on the true Rock which is Christ,
on Whom the whole building is raised."

(
Demonstr . 1:19, adapted).

Early Monasticism . The ascetics of the east were basically
separatist, leaving not only the world but also the organized church for
the pure and solitary life of the desert. But beginning with Jacob of
Nisibis, and continuing in a more organized form with Aphrahat in his

monastery on Mar Matthai, a conscious effort was made to bring the ascetics
back into the Christian community.

One way was to make communities .out of the "solitaries", trans-
forming self-centered sacrifice into outreaching centers of sacrificial ser-

vice for the church of Christ and for the world. Classically this is de-
scribed as the gradual transition from the cell or cave of the solitary
anchorite, to a collection of such cells, called a "laura", in which the
independence of each ascetic was still recognized but was combined with and
strengthened by its association with other like-minded souls. The next
step was the transition from the "laura" to the "coenobium", or monastery,
where hermits and anchorites became monks, still subject to their vows of
self-denial, but now living as a monastic community, under one roof and
under one control, that of an abbot or bishop, like Aphrahat.

The beginnings of monasticism, as distinct from separatist asceti-
cism in the Church of the East are associated with the legend of the coming
of a converted pearl-fisher from Egypt to Nisibis at the request of the great
Jacob of Nisibis. The legend is not at all trustworthy, but tells the story
of how the holy man. Mar Augin (or Awgen), after his conversion became a

disciple of Pachomius in the monasteries of Egypt and came to introduce the
monastic disciplines to Syria and Persia. .More trustworthy sources suggest
that Syria already possessed the beginnings of monasticism by that time.

Another way of bringing the spiritual power of the pious ascetics
back from the desert to enrich the spiritual life of the church was to make
a place for them in the ordinary congregations. But how could such radically
different life-styles and ideals of Christian vocation, co-exist in a congre-
gation without exploding. This was the dilemma that faced Aphrahat, as he
carried the care of the whole church in his heart, trying to balance his
exhortations to singleness and virginity with the reminder that it is better
to marry than to be tempted to the breaking point. It was while the church was
wrestling with this dilemma that it was suddenly faced with a graver problem:
persecution

.
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2 . The Beginnings of Persecution . ( 340-380 AD )

.

One of the chapters in Aphrahat the Persian's Demonstrations is

titled "On Persecution". It calls attention to the fact that he was writing
at the time of a tragic turning point in the history of the Asian church.
He wrote between 337 and 345 AD, and it was in 340 AD that the first great
Persian^'-persecution of the church fell upon the Christians of the east. Up
to that point it had been Rome which persecuted while Persia was tolerant.
Suddenly now the picture was reversed.

Aphrahat shows little awareness of the underlying causes of this
epochal change. The two major reasons were, first, the rise of Zoroastrian-
ism as a national religion in Persia, and second, the conversion of Rome
to Christianity. But though Aphrahat alludes to Zoroastriani sm he gives
little indication of the seriousness of its collision course with the Christ-
ian faith; and he does not even mention the astonishing conversion of the
Roman emperor, Constantine. Another possible factor in the outbreak of
attacks on the Christian church may have been a failure on the part of the
pagan Persians to distinguish between Christians and the outlawed sect of
the Manichees, but Aphrahat does not even mention Manicahaeism by name
nor does he foresee that the Manichees would become the church's greatest
rival in the evangelization of Central Asia.

But though he may have failed to sense the interconnection of all

these movements with the persecutions he could not have failed to be aware
of the bloody consequences, for the great new fact of the fourth century in

Persia was persecution.

The rise of Zoroastrianism . • By Aphrahat's time the Sassanian
dynasty was already more than a hundred years old. Its greatest kings had

been Ardashir the founder (d. 240) who captured Nisibis; Shapur I (240-

272) who sacked Antioch and took a Roman emperor prisoner; and Shapur II

(309-379) who restored Persian glory after a revival of Roman power from
298 to 363 AD had captured Mesopotamia once again from the Persians. On

the Roman side, the recovery of the west was begun by a pagan emperor,
Diocletian (285-304); was consolidated by a Christian emperor, Constantine
(306-337); but was lost again when a pagan emperor , Julian the apostate,
took power and unsuccessfully attacked Persia in 363. On his way to

battle against Persia Julian crossed the Euphrates with an expeditionary

force of 65,000 men, but refused to stop to pay his respects in Edessa,

which had become an important border fortress for Rome. It was too

Christian, he implied. For this pagan insolence, the Christian apologists

of the time insisted, he was defeated, killed by a Persian arrow in the

Roman disaster that followed. The treaty of peace that followed humiliated

Rome. It lost to Persia all Mesopotamia again as far as Nisibis, and

barely managed to salvage Edessa out of the defeat. Since both Edessa

and Nisibis were Christian centers, this would have been cause for rejoic-

ing in Nisibis and dismay in Edessa had it occurred a hundred years

earlier when Rome was persecuting and the church in Persia was free. But

in the fourth century Rome was Christian and Persia no longer tolerant.

So when the Persian flag was run up on the citadel of Nisibis, Christians

wept and their greatest citizen, Ephrem the Syrian fled to Edessa. Persia

had become the persecutor.

The most important single factor behind this change was the

national revival of Zoroastrianism in Persia. The new emperors, the
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the Sassanids, traced their descent to the Zoroastrian priests
( mobeds )

of the fire temple at Istakhr. ZEalous to restore the glories of ancient
Persia they began to adopt a religious policy pointedly different from
the soft, Hellenistic syncretism of the Parthian dynasty they had supplant-
ed. National glory, they believed, demanded a return to a national re-
ligion. Ardashir (225 ? - 240) is reported to have said in his dying
speech to his son:

"Never forget that as a king you are at once the protector
of religion and of your country. Consider the altar and
the throne as inseparable; they must always sustain each
other. A sovereign without religion is a tyrant; and a

people who have none may be deemed the most monstrous of

all societies. Religion may exist without a state, but a

state cannot exist without a religion; and it is by holy
laws that a political association can alone be bound."

The change from syncretism to nationalism in religion, however,
did not come all at once. Ardashir destroyed some pagan temples in Ar-

menia but instituted no national policy. Shapur I (240-272) was personally
tolerant of the diversity of faiths in his empire. But already before the
end of his reign a shadowy organizing genius was dreaming of a union be-

tween the ancient Persian faith of Zoroastrianism and the new imperial
strength of the Sassanids that would bind the whole nation into an irresis-
tible force for world power. The dark eminence behind the throne was
Kartir, a name lost to history until four battered Sassanian rock inscrip-
tions were recently deciphered.

Kartir was a priest and teacher under Shapur of no great import-
ance, but when Varahran (Bahram) II became emperor in 276 AD his rise was
sudden. In swift succession he v/as elevated to the nobility, made chief
priest, chief judge and custodian of the royal fire at Istakhr, a position
once held by the emperor's great-great-grandfather. He organized the
loosely-knit Zoroastrian priesthood into a tight hierarchy. Fiercely
missionary, he ranged the whole empire to convert the heathen and to com-
bat all foreign faiths. He boasts of his attacks on Jews, Buddhists,
Hindus, Christians and Manichaeans. To the Zoroastrians , the most feared
of these faiths were Christianity and Buddhism, and their grand strategy
was to throw up two lines of defense against them. On the line of the
Euphrates they fought to stop the Christians from moving east into Asia.
On the line of the River Helmud, at the other end of their empire, they
stood against the Buddhists whose missionaries were beginning to move both
north into China and west through Afghanistan toward Persia.

The Zoroastriani sm which the Sassanian dynasty tried to revive
was probably very different from that which Zoroaster actually preached
in Persia's heroic age. His traditional date is the 7th century BC. More
recent scholarship puts him much earlier, perhaps about 1000 BC. (See
H.W. Bailey, Zoroastrian Problems in the Ninth Century Book s). His
teachings were handed down orally for centuries before the Sassanians
collected them into a sacred book, the Avesta , perhaps in reaction to the
spread of the Christian's Bible. Zoroaster was a lyric religious poet,
who saw the world mystically as the battleground of two warring gods,
the Good against the Evil One. His was a call to ethical struggle,
demanding that men choose to fight for truth and goodness against evil
and falsehood. But very early, as the Medes joined the Persians, the
Median Magi seemed to have added to Zoroaster's pure prophetic base
their own more popular religion, a confusing mixture of magic, astrology.
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and the strange practice of exposing their dead to the sun and the birds,
as their descendants the Parsis do today, rather than burying them in the
darkness of the grave.

Basically, the Zoroastrianism of the Sassanian dynasty was a reli-
gion of two gods in eternal, cosmic conflict, light against darkness. Good
people follow the good god, Ahura-Mazda, the god of light, and worship him
with fire. Their reward is eternal life. But the evil ones, possessed by
Ahriman, the god of darkness, will be punished in "the house of lies." Zo-
roastrian temples, in which the sacred fire always was kept burning, were
tended by village priests (mobeds), called magi by the Greeks and Romans.
Above the local mobed were higher ranking regional mobed , like bishops,
and the whole national network came to be organized under a chief priest
(mobadan -mobad , or archi -magus ) . This chief priest became one of the most
powerful men in the Sassanian empire, and it was with this powerful, highly-
organized state religion that the little church of the east found itself in

direct conflict. Christianity had one advantage over Buddhism in the
conflict with Zoroastriani sm. Buddhism came from the east and confronted
the state religion in the eastern steppes where it had originated and was
strongest. But Christianity came from the Syrian west and grew in the Meso-
potamian provinces of Persia where Zoroastrianism was weakest and tolerance
was greatest. So for the first hundred years of the new dynasty, though
Christians were sometimes harassed by the mobeds they were not persecuted
by the state.

In concluding this al 1 -too-brief survey of Christianity's chief
adversary religion under the Sassanids, it might be well to well to note the
main points of difference between the two. A lucid, modern critique of
Zoroastriani sm from the Christian viewpoint is given by C.S. Lewis (in

"Evil and God", God in the Dock ). He poi’nts out that its dualistic kernel

has "two fatal difficulties, the one metaphysical, and the other moral.
The metaphysical difficulty is this. Thifi two Powers, the good and the evil

do not explain each other. Neither Ormuzd nor Ahriman can claim to be the

Ultimate... On the level of picture-thinking this difficulty is symbolized
by our inability to think of Ormuzd and Ahriman without smuggling in the
idea of a common space in which they can be together and thus confessing
that we are not dealing with the source of the universe but only with two

members contained in it. Dualism is a truncated metaphysic. The moral

difficulty is that dualism gives evil a positive, subsistent, self-consist-
ent nature, like that of good. If this were true, if Ahriman existed in

his own right no less than Ormuzd, what could we mean by calling Ormuzd
good except that we happened to prefer him.. If evil has the same kind of
reality as good, the same autonomy and completeness, our allegiance to good

becomes the arbitrarily chosen loyalty of a partisan. A sound theory of

value demands something different. It demands that good should be original

and evil a mere perversion. . . . As far as this world is concerned, a

Christian can share most of the Zoroastrian outlook.. The difference be-

tween the Christian and the Dualist is that the Christian thinks one stage

further and sees that if (of two angels) Michael is really in the right and

Satan really in the wrong this must mean that they stand in two different
relations to somebody or something far further back, to the ultimate ground

of reality itself... Dualism can be a manly creed.. But it is only a half-

way house..." (pp. 22-24)
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Persecution of the Manichees . It was not the Christians so much
as the Manichees who first suffered massive retaliation for deviating from
the national religion. Perhaps this was because heresies within a faith are

often treated more harshly than differences outside the faith, and its

stern dualism of light against evil made Manichaeism appear to be a heresy.

The severity of its punishment was a grim foreshadowing of what would soon

happen to the church, and perhaps hastened the persecution of the Christians
by its use of some Christian vocabulary and the claim of its prophet to be

a disciple of Christ.

In the first year of the great Shapur I (about 242 AD) a burning
young prophet appeared at the palace gates, like a John the Baptist, to

proclaim a strange, severe faith. His blood was an uneasy blend of easy-
going Parthian royalty on his mother's side, and world-denying, "baptist"
asceticism on his father's, who had raised him in one of the strictest of
the Jewish (or Jewish-Christian) baptizing sects of the desert beyond the
Jordan. His name was Mani (ca. 215-276).

At the age of twelve Mani had been visited with visions. At
twenty-four he began to preach. His field was the world, and his faith was
universal. To him, Christianity was western, and Buddhism and Zoroastrian-
ism were eastern; but "my hope," he said, "will spread to the west and to

the east; ...in every language.., in every city." It proceeded to do exact-
ly that. He himself went to India and established a church there before
returning to Persia. In the next century Manichaeism spread through North
Africa where Mani's disciples won their most famous convert, Augustine.
Christians sometimes forget that their St. Augustine was for nine years a

Manichaean "auditor" before he became a Christian. In later centuries the
travel 1 ing missionaries of the Manichees outraced the Christians to the
borders of China and perhaps even to Chang'an, the Chinese capital.

But "a prophet is not without honor save in his own country".
When Mani returned from India to his own Persia, though he was popular at
the court for a short while, he soon aroused the deadly jealousy of the
Zoroastrian mobeds . Some time between 273 and 276 AD he was seized and
crucified. His skin was peeled and stuffed and hung on a gate of Ctesiphon.
For eight hundred years that gate was still called "the Gate of Mani", for
as often happens to a martyr, his death did more to realize his dream of
converting the world than his life and his disciples spread the dream from
Rome to China.

There is little in his teaching to account for the astonishing
missionary growth of the Manichaeans, except perhaps that in an age of many
developing religions they seemed to be able to combine, in different pro-
portions for different regions, what might be most popular in each of the
faiths from which theyrdrew.'^' . Mani openly borrowed from them all --dual ism
from the Zoroastrians

, cosmology from the Gnostics, asceticism from Jews
and Christians, Buddhist philosophy, Hindu habits, Babylonian gods and
myths. "As a river joins another river to form a mighty current, so these
ancient books (of the older religions) have joined one another in my
writings," he said. (Mani's Kephalaia, ed. by C. Schmidt, p. 2)
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But the basic motif of Manichaean doctrine was the old dualism:
the Power of Light against the Power of Darkness. In the world of matter
which the Darkness created, particles of light are held prisoner. Thus
in every man there are particles of light and truth waiting to be liberated.
To redeem these elements of light held in the demon grip of the human body,
the Power of Light has sent prophets from time to time to proclaim the way
of salvation: Adam, Noah, Abraham, Zoroaster, Buddha and Jesus. But the
last and greatest of the prophets is Mani.

Mani's doctrine of salvation is that the material body must be
broken and subdued so that the particles of light in it might break free
and return to the home of light. The way of the disciple, therefore, is

the way of the three seals and the five commands. The three seals are
borrowed from Buddhism. Augustine describes them in his De moribus Mani-
chaeorum . The seal of the mouth guards against impure speech; the seal of
the hand against impure deeds; and the seal of the breast against dark
thoughts. The five commandments are not altogether clear but seem to be:

truthfulness, correctness, reverence, purity and poverty. Added to these
were a whole host of prohibitions: against killing, against sex, against
uprooting vegetables, against riding horses, against meat, wine and even
milk, against changing clothes more than once a year, and against using
medicines. Manichees were also forbidden to use water for anything but
drinking. They could neither wash nor baptize with water, and the reasons
given for this reveal something of the superstitious mind-set of the Mani-
chaean religion. Running water was too holy to use; it was one of the five
sacred elements. And rain water was too dirty; it is the excretion of the

demons of the air!

Recognizing the difficulty of requiring ordinary people to keep
so many commandments, the Manichaeans allowed for two classes of believers:
the el ect , who keep themselves pure from all the darknesses of physical
work, pleasure and contact; and audi tors , who are unable to live at so high
a level but can at least leave their idols and observe the more positive re-

quirements of Manichaean worship. They must pray four times a day, keep

the required fasts, and regularly confess their sins. Auditors confessed
their sins to the elect who could forgive sin. And since the elect were
not allowed to work, they had to be fed and supported by the auditors.
"Sick dogs," is how Ephrem the Syrian of Edessa described the Manichaean
elect, "who refuse to do any work." The auditors worshiped on Sunday, but

for the elect the sacred day was Monday.

Mani claimed to be an apostle of Jesus Christ, like Paul but

better. He announced that he had come as the Holy Spirit promised by Jesus.

This chameleon-like habit of the Manichaeans to claim to be more Christian
than the Christians, more Buddhist than the Buddhists, more Zoroastrian than

the Zoroastrians , infuriated their opponents in all religions. It also makes

it difficult to distinguish Manichaeans from Christians in some of the scanty

surviving records of communities of believers among the nomad tribes as

both faiths later spread into Central Asia.

But the surface similarities make it all the more important to

identify the differences. The repeated references to Jesus and other Bibli-

cal figures, the Christian echoes in the Manichaean Psalm Book, the resemb-

lance of the Manichaean elect to the Sons and Daughters of the Covenant--

these similarities are all peripheral. The chasm that divides Christianity
from Manichaeism is the doctrine of creation. To the Christian, God created

things , and God : i s good . '—TtT'1:dTe~M&niclaee ,
- the wh verse of-ffl444e-r— —

—

man himself Vs at root only the extruded product of evil. A related differ-



Moffett Lectures

Pers1

a

- 27 27

ence between the two religions is their view of history. To the Christian
human history is of critical significance. To the Christian, God reveals him-
self in history and the incarnation is the turning point of history. But to

the Manichee, Jesus was not the Jesus of history, he was but a gnostic,
docetic Jesus, an emanation from the world of light who could never have
been born of Mary to suffer, to die and be buried. The dualism in Christian-
ity between good and evil, flesh a.nd spirit, was never allowed to remain
absolute. The Jesus who called his disciples to higher things sent them
back also into the world and into the fellowship of those who are not to be

served but to serve.

The First Great Persecution . The execution of Mani as a heretic
by the state was warning of greater tragedy to come. Six hundred years of
religious toleration in the east was coming to an end, undermined by a grim
new partnership forged by the Zoroastrian high command between national re-

ligion and imperial power. At the same time, not altogether by coincidence,
the Roman west was moving out of the shadows of persecution into a new age of
toleration. The sequence of events suggests a trend and a connection. Mani

was killed in 276. Rome legalized Christianity in 313. The great Persian
persecutions of Christians began in 339 or 340. In Persia, Mani's death sig-

nalled a momentous change in the official policy toward religions and proved
both to the state and to the national hierarchy that they had the power to

enforce that policy. In Rome, the conversion of Constantine and his official
recognition of Christianity was an historic victory for the church in the west,
but it is sometimes forgotten that- victory in the west brought suspicion
and suffering upon the church in the east. When Rome became Christian, its old

enemy, Persia, became anti-Christian.

Until then, the great persecutions had been Roman. The early
martyrdoms in Edessa occurred under Roman rule, not Persian, and it was a

decree of the Roman emperor Trajan (98-117) that led to the legendary deaths
of Sharbil, Babay and Barsamya about the time that Christianity was first
made illegal. That was at the beginning of the second century (though some
scholars believe that if they occurred at all they may have been later).
Again at the end of the period of Roman persecution, it was the decree of
another emperor, Licinius (308-324) which led to the better-attested deaths
of the martyrs Shamona, Guria and Habib the deacon. About 309, two years
before the three emperors Galerius, Constantine and Licinius signed the
first Edict of Toleration, Licinius "made a persecution" in Edessa and ordered
sacrifices to Jupiter. The story is told in the "Martyrdom of Habib the
Deacon". Habib, a simple village deacon, resisted the decree and went about
encouraging the faithful "to stand fast in the truth of their faith". When
his protest became known, he gave himself up to save his fellow villagers,
and was tortured and burned for his Lord. But that was the last of the great
persecutions in the west. It came to be celebrated as the beginning of a new
age. Two hundred years later Mar Jacob, Bishop of Sarug (452-521), wrote in

his Oration on Habib :

"Then ceased the sacrifices and in the congreations
there was peace. The sword was sheathed, nor Christians
any more laid waste. With Sharbil it began, with Habib
ended in our land. From that time until now, not one
has it slain: since he was burned, Constantine the chief
of victors reigns, and now the Cross the emperor's dia-
dem surmounts ..." —
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East of Edessa, over the Persian border not many miles away,
there was no such rejoicing. For two hundred and fifty years Persia had
been a refuge for Christians from Roman persecution, but no more. As long
as Roman emperors considered Christians to be enemies of Rome, Persians in-
clined to accept them as friends of Persia, but in 315 AD a Roman emperor
astonished the Persian shah by writing him a letter :

"Imagine my joy," wrote Constantine, according to Theodoret, "when
I heard that the fairest districts of Persia are full of those men
on whose behalf I am speaking, the Christians... Because your
power is great, I ask you to protect them."

The letter was at the least ill-advised. It was enough to make any Persian,
conditioned by three hundred years of war with Rome, believe that Christians
in their empire had become a potential fifth column. Some Christians added
to the suspicions with reckless sermons. Aphraates the Persian, for example,
predicted on the basis of prophecies in the Book of Daniel, that Rome (the
"fourth beast") would conquer Persia (the "ram").

About 337 AD, Constantine began to gather his forces for a military
attack. He was no longer writing friendly letters to the Shah, and it was
reported that Roman bishops were prepared to accompany their Christian em-
peror "to battle with him" against pagan Persia. To Persia, this posed a

double threat, not only to the national security but to the national religion,
and the country's priests and rulers joined in a reign of terror that has

been called the most massive persecution of Christians in history, "unequal-
led for its duration, its ferocity, and the number of (its) martyrs". (

Hasti ngs

Encyclopedia of Religion and Ethics , xi, p. 203)

There were two stages to the persecution. It began in 339 with
accusations of espionage and the imposition of heavy taxes on Christians.
"There is no secret which Simon (Bar Sabbae, Bishop of Ctesiphon) does not
write to Caesar," the Zoroastrians whispered in the ear of the Shah,
suggesting that Christians were natural spies for Rome. Shapur II 's response
was to double the taxation of Christians. He made the bishop responsible
for collecting the tax from his people. But Bishop Simon refused to be inti-

midated. The tax is unjust, he said, and "I am no tax-collector but a

shepherd of the Lord's flock."

Then the killings began, and the destruction of churches. A

second decree ordered the execution of all clergy who refused to participate
in the national worship of the sun. Bishop Simon was brought before the Shah

who had known him from his youth. He was offered rich gifts to make a

token obeisance to the sun. He refused. Then he was cunningly offered the

temptation to save his people by his own apostasy. If he refused, not just

the leaders but all Christians would be dsstroyed. His own people rejected

such a deliverance, and on Good Friday of the year 399 he was led outside the

city of Susa. Five bishops and one hundred priests were beheaded before his

eyes, and last of all he himself was put to death. (Sozomen, Eccl . Hist . II)

For the next forty years Christians were hunted down from one end

of the empire to the other. At times the pattern was general massacre. More

often, as Shapur decreed, it was an intensive, organized campaign to eliminate

the clergy. One category of Christians particularly vulnerable to attack

were Persians who had been converted from the national religion, Zoroastrian-

ism. The faith had spread first among the non-Persian elements in the popula-

tion, the Jews and the Syrians, as we have seen. But by the beginning of the
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fourth century Iranians, too, were attracted to Christ in larger and larger

numbers. For them, conversion meant loss of everything--family
,
property

rights and often even life itself.

The Acts of the Martyrs (ed. in Syriac by Paulo Bedjan, 1890-97)

which is the major primary collection of sources for the period of Persian
persecution, tells the story of a boy from a noble family, Saba Gusnazad,
who secretly became a Christian. He told his mother but did not dare tell

his father. But after his father's death the secret could be hid no longer.

An uncle came to inquire when the family sacrifices and ceremonies would be

held to install Saba as the family head. The mother made excuses, pleading
that the boy was still too young. But the uncle discovered the real reason,

denounced the boy as a Christian, and claimed the headship of the family
fortune for himself. ( Acta Martyrum , vol II, p. 642 ff.)

The major agents of persecution were the Zoroastrian clergy (the
magi , or mobeds ) , but sometimes it was blamed on the Jews who were accused
of acting as informers. Such was the case in the martyrdom of Bishop
Simon's two sisters. The Queen of Persia, wife of Shapur II, was a Jewish
proselyte, according to the church historian Sozomen (who was born about
375 AD). When the queen fell mysteriously ill, he reports, her Jewish
friends persuaded her that the Christian bishop's sisters, both Daughters
of the Covenant and therefore considered oddly different by non-Christian
Persians, had used witchcraft to cast a spell on her in retaliation for
their brother Simon's death. The magi seized them, sawed them in two and

supersti tiously directed that the sick queen in her litter be carried between
their bleeding, severed bodies to cut off the evil Christian curse. (Sozomen,
II. 12). The report may be true, but the Jewish connection may well be a

later addition to the record, for in the persecutions of Shapur the Jews
suffered almost as much as the Christians.

Only the death of Shapur II in 379 AD ended the forty years of
terror, and even then it was not cut off sharply but "flickered out" as

W.A. Wigram puts it in his History of the Assyrian Church ,
100-640 AD .

The killings did not fully stop until the first decade of the fifth
century. The multitude of the martyrs was beyond enumeration, said
Sozomen the church historian, writing only about forty years after the
last of the sufferings. The names of well-known martyrs alone made a

list of 16,000. It has been estimated that as many as 190,000 Persian
Christians died in the terror. It was worse than anything suffered in the
west under Rome, yet remarkably the number of apostasies in Persia was
fewer, a tribute to the steadfast courage of Asia's early Christians.
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Church Organization . The death of Simon Bar-Sabae, bishop of
Sel eucia-Ctesi phon and head of the Persian church, brought an abrupt check
to a development that was making great changes in the organization and
government of the church in the east. For two hundred years, since about
the end of the second century, the church had slowly been moving in the
direction of greater centralization of authority. What had been a collect-
ion of congregations and preaching points

, each apparently independent but
knit closely together by a common loyalty to Jesus Christ, became by the
end of the fourth century a nationwide organization unified under a graded
hierarchical structure. This network of recognized command finally became
crystallized in the first church synods of the fifth century. Authority
was recognized as beginning with the Catholicos (or Patriarch), the bishop
of the capital city, Seleucia-Ctesiphon. It spread then down through
Metropolitans (bishops of provinces or important cities) to the bishops
of less prestigeous dioceses, and from there to the priests of the
congregations

.

When one compares the swirling misture of Christian groups in

second-century Edessa, for example, with the ordered edicts of the first
general council of the eastern church in Ctesiphon in 410 AD, the change
is startling. But the process by which this transformation took place is

nowhere made clear.

In the New Testament church authority clearly rested with the
apostles, an authority whddh they partially delegated to presbyters and

bishops as leaders in the churches which they established. The two terms,
bishop and presbyter, were at first, it would seem, used interchangeably,
as in Titus 1:5-9. A single congregation sometimes had more than one bishop
(Philippians 1:1), and churches in the west, as at Rome or Philippi, were
apparently still ruled at the end of the first century by a collegium of

presbyters (or bishops) with their deacons. But in Asia Minor by that time
the situation had either changed or had been different from the beginning.

The epistles of Ignatius of Antioch (110-117 AD) portray churches in which
the bishop was the supreme ruling officer whose spiritual and jurisdictional
authority clearly outranked presbyters (priests) and deacons.

What of the church in Asia, across the Persian border? The
evidence is too scanty to permit dogmatic conclusions, but this much can

be said. It is difficult to prove the existence of ruling bishops in

Eastern Syria and Mesopotamia much before the year 300 AD. No document
from eastern Syria or Persia dating to before 200 AD mentions a bishop.

The traditional histories, with their lists of bishops, particularly for

Edessa and Arbela, may preserve genuine material even from before 200 AD,

but even in Edessa the first bishop named as such in the reliable Chronicl

e

of Edessa (written about 550 AD) is Qona who built the great cathedral there

in 313 AD. As important a center as Nisibis had no bishop before 301 ,

and it is expressly noted in the Chronography of Elia Bar Sinaya (compiled

in lOlO AD) that the first bishop was not a metropolitan bishop and

therefore had authority only in his own congregation. No bishops are
are mentioned in the Gospe l of Thomas

,
the Gospel of Philip , the Odes of

Solomon , Bardaisan's Dialogue on Fate ,
Tatian's Oratio n to the Greeks' ,

or

even the Acts of Thomas . The Syriac Didascal ia (early 3rd c
. )

clearly out-

lines the duties of a bishop, but that is from west of Edessa, and even

there his duties are congregational.
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As late as 270 AD the small group of Christians in the Persian
capital, Sel eucia-Ctesiphon , had not even a priest, much less a bishop.
In that year, according to the disputed account in the History of the Churc h

in Adiabene , the Christians of Ctesiphon welcomed a visit from Shaklupa,
bishop of Arbela, and begged him to choose and ordain a man to be their
priest, which he did. About twenty years later, around 290 AD, the two

bishops of Arbela and Susa, deciding that it was now fitting that the capi-
tal city should have a bishop of its own, made that church's priest.
Papa Bar-Aggai, a bishop. They were soon to regret it, for Papa "the
Aramaean" as he was called, became the storm center of the first major
power struggle to threaten the unity of the Church of the East.

Finding himself bishop of the royal city and overcome with "in-

tolerable pride" (as it seemed to the older bishops) he brashly proposed
that even the bishoprics whose incumbents had so recently elevated him to

the episcopacy, Arbela and Susa, now be made subordinate, with all others,
to the bishopric of the capital. This would for the first time give a

national head to a church in which hitherto all bishops had been considered
equal. The result was uproar. At a council presumably called about 315 AD
which has been called the Synod of Sel eucia( though no official records sur-

vive except for some references from later councils) Papa met humiliating
defeat. Led by Miles, bishop of Susa, which was a more ancient royal city
than Ctesiphon, the bishops bluntly rejected Papa's pretensions to supremacy

In his youth Miles had taken seriously the challenge of Jesus to

the rich young ruler and had given away his entire inheritance to feed the
poor, taking up for himself the hard life of an ascetic. Now he pointedly
reminded the ambitious Papa that the gospel calls to servanthood, not su-

premacy. At that point Papa's temper broke. Angrily he pounded a copy of
the Gospel. "Speak, Gospel, speak!" he cried, as if asking the Bible to

justify him and expose his enemies as the real sinners. "You are here as a

judge in our midst. Then how can you not cry vengeance for justice when
you see even honest bishops drawn away from truth.." But as he struck the
Holy Word, according to the records of a later Council, that of Dadiso in

424 AD, he fell paralyzed by a stroke. It was God's judgment on his sacri-
lege, his opponents promptly declared, and proceeded to depose him. Even
Papa's own delegation from Ctesiphon, perhaps tired of his arrogance, desert
ed him, and his archdeacon, the later martyr Simon Bar-Sabae, was made
bishop in his stead.

It was a shabby beginning to the organization of the church in

Persia, but unfortunately neither the first nor the last time that church
politics has brought out the worst in Christian human nature. Rivalry for
high position has troubled the church since the days of the apostles (Matt.

20:20-28), and factionalism is an endemic weakness of human organization
since time began. But if there is to be any organization at all, it must
have both leadership and structure, and whatever the weakness of his motives
or his methods there was an almost inevitable logic to Papa's proposal of a

national church with clear lines of authority. And time was on his side.

Papa refused to accept his deposition by the council. The other
bishops became alarmed at the threat of permanent schism in the church and
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began to fumble their way to a compromise. The details are obscure but
Papa was restored as bishop of the capital. His archdeacon, Simon Bar-Sabbae,
who had been made bishop in his place, was persuaded to resign and was pro-
mised the right of succession after Papa's death.

By the same sort of working compromise. Papa's proposal of primacy
for the bishop of Sel eucia-Ctesi phon eventually came to be accepted by the
Persian church if not as an apostolic right at least as a practical necessi-
ty for a minority church in treating with a highly-centralized, non-
Christian monarchy. But the process of acceptance took many years.

The bishopric in the capital was too new to claim direct apostolic
succession, and its bishop commanded too little reverence from his Persian
colleagues for the primacy to be recognized as anything but an arrangement
of convenience at first. Aphrahat, writing about 344 AD, is scathing in his
condemnation of the arrogance, greed and ostentation of the Bishop of
Ctesi phon--"this brother of ours, with his tiara and his evil reputation
among his fellows". But in an empire, power flows to the capital, and per-
haps it was wise counsel from the Bishop of Edessa that averted a schism and
persuaded the fractious Persian clerics to accept a nominal head.

Some of the Persian clergy were later to credit the example of
the west and the influence of western bishops as decisive in leading the
eastern church to centralize its authority in a patriarch dependend on west-
ern lines of apostolic succession. The argument was embellished by the in-

vention of an earlier, legendary journey undertaken by candidates for the
position of Bishop of Ctesiphon in 190 AD to seek apostolic consecration in

Antioch and Jerusalem. But if there was any western influence at all in the

compromise, it came probably from Edessa and Nisibis, not Antioch and Jerusa-
lem. In the eyes of the Persian bishops Edessa was still the mother mission-
ary church and was still more Persian than Roman whatever the fortunes of

war may have done to it. As for Antioch, it is unlikely that a Persian
church forming a national organization would accept official ecclesiastical
legitimacy from Rome's main military base in Asia. That would be tantamount
to openly declaring its disloyalty to Persia. Persian kings, whose favor
the church was beginning by necessity to cultivate, were not likely to for-

get that only a half century before a Patriarch of Antioch had been captured
as an enemy and banished to imprisonment on the eastern plains.

Tradition records that Bishop Papa lingered on half-paralyzed by

his stroke b ut clinging tenaciously to a primacy, real or imagined, for

twelve years before he died about 328. He was succeeded as promised by

Simon Bar-Sabbae whose family's influence with the Persian throne, it was

hoped, might protect the church from the increasing hostility of the Zoroas-

trians. It did not, as we have seen. The great persecution broke upon the

church in 339, and the bishop gave up his own life for his people. By his

martyrdom the good bishop may have done more to establish the national auth-

ority of his diocese than all the ecclesiastical strategies of his predeces-

sor, Papa, or all the political maneuverings of his well-placed relatives.

The death of the martyrs, and Simon's death in particular, wiped the slate

clean for a while of the petty bickerings of church politicians and gave

Persia's Christians a martyr and a hero to follow.

The church as an organization was almost wiped out. As fast as

the Christians of the capital elected a new bishop he was killed. The names

of two of them have survived in tradition: Bishop Sahdost (341-342) and

Bishop Barbasemin (342-346). At length the church simply gave up the effort

of choosing a leader and left the episcopal chair vacant for perhaps as long

as thirty-seven years. When the church reorganized after the persecution, the

primacy of the capital was accepted almost without question.
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3. The Forty-years Peace and the Reorganization of the Church. (380-
424 .

The history of the church is often written as much by events outside
it as within it. In 379 Shahpur II, Shahpur the persecutor, died. He had

reigned for seventy years, one of the longest reigns in Persian history, and
for forty of those years he had warred on Rome and persecuted Christians. His
successor, Ardashir II, tried briefly to continue both the war with Rome and

the attack on the Christian church but he survived on the throne for only
three years. When he died, in 383, the international politics of the time
took a sharp turn towards peace, and it was the Persian peace with Rome more
than any new spirit of religious toleration in the empire that brought peace
to the church of the east.

The persecution did not officially end; it was simply not pursued.
After the strong rule of Shahpur II, a weaker succession of emperors became
more concerned with other enemies than Romans or Christians. On the northern
borders of the emperor appeared an ominous new threat, the nomadic cavalry of

the White Huns pouring out of Asia about 395 AD. And internally the Shahs
were disturbed by the rising rival power of their feudal underlordi, the great
noble families of the Persians.

Shahpur III (r. 383-388) made peace with Rome and restored ambassa-
dorial relations with the west, thus ushering in a brief interlude of inter-

national detente, from 383 to 420 AD-. It is memorable as the first period
of organized, working harmony between the Church of the East (that is, the
church outside the Roman Empire in Asia) and the church of the west since
the rise of the Sassanian Empire in 226 AD.

The agent of reunion and reconciliation both for the two empires
and for the two churches was the Roman ambassador to Persia, Bishop Marutha
of Maipherqat (mod. Meiafarakin) . The title of ambassador then referred not
to a fixed post but to a temporary assignment as head of a political mission,
and Bishop Marutha may have represented Constantinople on as many as three
such missions, in 399, 408 and 410. This, of course was after the division
of the Roman Empire in 364 into a western half, ruled from Rome, and an east-
ern half, ruled from Constantinople. Marutha was so successful in making
peace between Persia and the Byzantine Empire (as the eastern Roman Empire
came to be known) that when the Emperor Arcadius died in Constantinople in

408 leaving a seven-year-old son, Theodosius II (r. 408-450) to inherit the
throne, he is said to have appointed the old enemy, the Persian Emperor
Yazdegerd I (r. 399-420), as guardian for the boy against the dangers of a

palace coup.

One ancient tradition says that it was the bishop-ambassador's
medical skill that first won him the confidence of the Persian shah, and
Wigram therefore calls Marutha "the first medical missionary". Perhaps so,
but the contemporary historian, Socrates, says that it was by prayer, not
by medicine, that the bishop cured Yazdegerd of a violent headache which the
Zoroastrian magi had been unable to relieve. Socrates also says that the
jealous Zoroastrians plotted to drive Marutha from the kingdom. They hid a

secret agent beneath the sacred fire in the temple where the king regularly
worshiped. He was told to call out, when the king approached, "Remove the
king. He has sinned. He thinks that a Christian priest is loved by God".
But when friends told Marutha of the mysterious voice in the sacred fire
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that had warned the king against him, he uncovered the fraud and left the
king more impressed than ever with his wisdom. In fact it was reported in

the west that the Persian king was about to turn Christian and only his un-
timely death "prevented him from making an open profession of Christianity",
according to Socrates, the church historian. It is true that some Zoroastrian
extremists, jealous of the western bishop's influence with the shah, had
begun to spread rumours that Yazdegerd was turning apostate, but it is highly
doubtful that any Sassanian emperor ever at any time gave serious thought to

becoming a Christian, despite the wishful thinking of western Christian
writers like Socrates to see a Persian Constantine in any shah who showed
tolerance toward Christians.

Bishop Marutha's diplomatic skills did more than improve relations
between Constantinople and Persia, they also proved effective in promoting
unity between the eastern and western church. He was well fitted for the
task. His diocese of Maipherqat, in the Kurdish mountains northeast of Edessa,
was just across the border on the Roman side. Its relationship to the mother
church, Edessa, made him v/elcome in Persia, and he, in turn, was a genuine
friend of the Persian Christians, deeply impressed with the courage of their
martyrs in the great persecution. In fact he made a special point, during his

embassies to Persia, of collecting relics and records of the martyrs and took
so many of them back to his churches that the name of his city was changed
from Maipherqat to Martyropol i s

.

He came at a time when the eastern church, still dazed by the years
of persecution, was trying to rebuild its decimated national organization.
There are shadowy records of the election of a head of the church, the
Catholicos Tomarsa (or Tamuza), in the time of Shahpur III (383 AD) when the
passions of the persecutions first began to slacken. But contemporary evi-
dence points rather to the reign of Yazdegerd I (399-421) and the coming of
Bishop Marutha as the real turning point- in the organization of the eastern
church. Its officially recorded history begins with the acts of its first
general council, the Synod of Isaac in 410 AD.

The Synod of Isaac ,
410 AD. The effective organization of

the Church of the East in Persia as a national body was accomplished swiftly
and efficiently in three general councils, called synods, which were held in

the short space of fourteen years at the beginning of the fifth century.

Three interests dominated the deliberations: the concerns of the

Persian bishops, the claims of the patriarchate of Antioch, and the long arm

of the Persian government. The result was a clear victory for eastern,
Persian, control of the church, but without a repudiation of its ties with
Antioch and the church in the west.

An independent Persian church structure came into being, recognized

as supreme in the east under its own Catholicos, the bishop of Seleucia-
Ctesiphon. But this church accepted without question, and with only minimum
modifications, the creed and customs of the v/estern church as had been laid

down by the Council of Nicaea (325 AD), a council which up to then it had

virtually ignored. The church also, significantly, recognized its subjection
to the temporal power of the state, a recognition which was to have the

greater significance because in Persia the state was non-Christian.
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The first council, the Synod of Isaac, met in 410 AD. It v/as

the year that Alaric the Goth sacked Rome plunging the Christian west into

stunned grief. But in the Christian east the forty Persian bishops who

had been called to the council were celebrating a victory for the faith.

It was a familiar pattern. Christian joy in one empire was usually shadow-

ed by agony in the other. When Constantine became Christian in Rome, the

persecutions began in Persia. Now, when Christian Rome fell to the bar-

barians, the persecutions had ended in Persia, and the cause of the cele-

bration by the eastern bishops was the issuance of an Edict of Toleration
by Yazdegerd I (probably in 409, since the Synod convened in January, 410).

The first words of the Synod are in praise of Yazdegerd "King of kings,

victorious" who
"gives peace and repose to the congregations of Christ and
permits the servants of God publicly to exalt Christ...,
who has dissipated the shadow of oppression of the whole
company of Christ; who has, in effect, ordered in all the

empire that the temples destroyed by his fathers should be

magnificently rebuilt.." ( Synodicon Orientale ou Recuei

1

de Synodes Nestoriens , ed. by J.B. Chabot, p. 25T)

But persecution, which sometimes brings out the best in the
church can also sometimes bring out the worst. The immediate occasion of
the Synod was not to celebrate deliverance from martyrdom by oppressors out-
side the church but to settle an ugly quarrel which had boiled up from
within the church during the persecution.

In the last years of the persecution a saintly old man of eighty,
Qayoma , had been elected bishop of the capital, to succeed Tomarza. In

those years the position usually meant death. "I am going to die soon any-
way," said Qayoma as he accepted the dangerous post, "and I had rather die
a martyr than of old age." But when peace came before he was called to

give his life for his faith, he begged to be released from his position.
He would have been glad to die as bishop, he said, but he was not fit to
rule as bishop.

The church accepted his plea, and a younger man, Isaac, was
elected to take his place, according to later tradition. But no sooner
did the church once more have a young and vigorous head with good prospects
of a long rule uninterrupted by martyrdom, than some who had been passed
over for the honor were consumed by jealousy. They stirred up enmity
in the court against Isaac. The bishop was accused before the shah of
irregularities in office, not by Zoroastrians but by Christians, and was
thrown into prison. It is at this point that the ambassador from the
west. Bishop Marutha, is said to have stepped in to use his influence with
the shah. He quickly secured the gishop's release and was granted permis-
sion that a council be called to restore peace and order in the church.

( Synodicon Orientale .., p. 292.)

The result was the complete vindication of Isaac. He not only
presided over the historic council, but saw it confirm offically what had
hitherto only been assented to in practice, namely, the primacy of the

bishop of Sel eucia-Ctesiphon as "catholicos and archbishop of all the



Persia 36 36

Orient... whose Chastity (i.e. holiness) shines more brilliantly than
any bishops of the Orient who have preceded him.". The term Catholicos
as used in East Syria was the equivalent of Patriarch, and its use im-

plied the independence of the Church of the East as co-equal with the
great and ancient Sees of Jerusalem, Antioch, Alexanderia and Rome, and
(later) Constantinople.

But this did not mean schism between east and west. The key
role played by the west at the council was generously acknowledged.
Marutha, the western bishop who had helped to organize the council, was
called an "apostle, messenger of peace, whom God in his mercy sent to

the east.., mediator of peace and concord between east and west", and
at the request of Bishop Isaac opened the meeting with the reading of a

letter which he had brought from the "Western bishops", notably the Pa-
triarch of Antioch, the bishops of Amida and Edessa and others. He had
first wisely showed the letter to the Shah and secured his approval.
The letter contained three requests designed to bring eastern and western
church practices and doctrines into harmony. First, it asked that there
be only one bishop in a diocese, properly consecrated by three other
bishops. Second, that east and west should observe the same holy days.
And third, that the Synod adopt the canons of the Council of Micaea, in-

cluding theNicene creed. The requests were unanimously approved.

Thus for the first time the church of the east adopted an
official standard of doctrine, the original Nicene Creed, familiar as

the first ecumenical creed of the Christian church:

"We believe in one God, the Father Almighty, Maker of all things
visible and invisible:--and in one Lord Jesus Christ, the Son of
God, the only-begotten of the Father, that is of the substance of
the Father; God of God and Light of light; true God; begotten not
made, consubstantial ( homo-ousion in Greek, bar ithutha in Syriac)
with the Father: by whom all things were made, both which are in

heaven and on earth: who for the sake of us men, and on account of

our salvation, descended, became incarnate, and was made man; suf-

fered, arose again the third day, and ascended into the heavens,
and will come again to judge the living and the dead. We also be-

lieve in the Holy Spirit. But the holy Catholic and Apostolic
church anathematizes those who say 'There was a time when he was
not', and 'He was made from that which did not exist’, and those
who assert that he is of other substance or essence (

hypostasi

s

in

Greek, qnuma in Syriac) than the Father, or that he was created,
or is susceptible of change." (Socrates, Eccl . Hist .

)

The Council then drew up twenty-one canons regulating the gov-

ernment of the church, adjusting the western rules of the Council of Ni-

caea to its own eastern requirements with a freedom which underlined its

sense of friendly independence of the west. The canons leave no doubt of

the supreme authority of the bishop of the capital of the Persian Empire,

whose title it gives as "the Great Metropolitan, the Catholicos of Seleu-

cia-Ctesi phon" . Without the approval of the Catholicos no bishop's elec-

tion is legitimate. Below him the hierarchy was graded into two classes
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of bishops, metropolitan and regular bishops. The highest rank beneath

the Catholicos, was that of metropolitan bishop, sometimes called archbishop,

whose seat was usually in some major city and who exercised a limited autho-

rity over the other bishops in his ecclesiastical province. The Synod of

Isaac recognized five metropolitan dioceses. Beit Lapat (Gundeshapur) on

the great plains of Khuzistan (ancient Elam) which had been built and settled

by Roman captives from the wars among whom were many Christian prisoners,

later was to become famous for its medical school whose Christian doctors

were renowned throughout the empire. Nisibis , a border fortress city east

of Edessa, had already become the theological center of the Persian church

since its cession by Rome to Persia in 363 AD. Prat de Maishan (Wahman Arda-

shir) in the far south between the junction of the Tigris and Euphrates

rivers and the Persian Gulf (near modern Basra) became the major link with

the churches of India. Arbela ,
capital of the province of Adiabene, was to

become the major missionary center of the Persian church, particularly in

its outreach across Central Asia. And the fifth metropolitan was the

bishop of Karkha of Beit-Selokh (modern Kirkuk) between the Tigris and

the Iranian plateau east of of Adiabene. It later became famous as the

site of a mass martyrdom in the middle of the fifth century. The bishop
of Beit-Selokh was metropolitan of the province of Beit-Garmai.

One significant omission in the canons of the Synod of Isaac may
have influenced the subsequent history of the Persian church as much as all

the other regulations combined, with the exception of the adoption of the
creed. There was no canon stipulating the method of electing the Catholicos.
Whether this was by design or disregard it is impossible to say, but the
practical result was to leave the highest office in the church open to the
political manipulations of a non-Christian government.

If the emperor chose to favor the election of a candidate for

the office of patriarch (Catholicos), his choice was almost impossible for
the church to resist, given no clear alternative in the regulations of the
church. This fact became very clear before the Synod adjourned. All the
delegates were officially summoned before the Grand Vizier and the General
of the Armies. There they were informed that Bishop Isaac of Seleucia-
Ctesiphon had been appointed by the Shah as "Chief of all the Christians
of the Orient". No one objected. That would have been difficult since
they had already dutifully recorded in the minutes of the Synod a fulsome
tribute to their ruler; "We all with one accord implore our merciful God
that he will lengthen the days of the king illustrious and victorious,
Yazdegerd, King of Kings, that his years be prolonged for generations to

come, and for ages and ages." ( Synodicon Qrientale .., p. 271)

So the Synod adjourned, praising God for peace in the church and
peace in the world. It was no mean achievement they celebrated, a peace
at many levels; peace among the bishops, peace from persecuting emperors,
peace between the great powers, Constantinople and Persia, and above all,
a hew awareness of peace and unity between the Christians of east and west.

It was also, though they could not know it, a peace that was
fragile and paper-thin. It was too good to last, and the fifth century
was soon to show itself not as a century of peace but one of the most
tumultuous and bitter in all history.
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Dissension and Persecution
(
410-424 AD ) . While the Persian

bishops were celebrating the happy conclusion of their historic first
council, a new wind was sweeping west out of Central Asia. The history
of that pivotal high heartland region was customarily divided by Greek and
Roman writers into three great epochs, as R.N. Frye has observed.^ The
first millennium before Christ (1000-1 BC) they called the period of the
Scythians in Central Asia. The next five hundred years (1-500 AD) was
the time of the Huns. After the Huns, the second half of the first
thousand years of the Christian era (500-1000 AD) became the age of the
Turks and the Mongols in Central Asia.

The fifth century, then, still belonged to the Huns (the Hsiung-
nu of the Chinese chronicles). They dominated all Asia west of China,
north of Persia and east of Rome. Their slow, remorseless advance from
the Great Wall of China across the measureless scattered the other tribes
before them. In the first century they had driven a branch of the Scythians,
the Saka, into India to end the kingdom of Gundaphar. Moving west again
late in the fourth century they collided not only with other nomads but now
with the two great empires of Rome and Persia. That clash shook the world.
They uprooted the Goths in southern Russia and threw them across the Danube
to spread havoc in the Roman empire. At Adrianople in 378, "that terrible
afternoon of August 9" the Goths annihilated two-thirds of the Roman army.

"The Huns threw themselves upon the Alans, the Alans upon the Goths and the

Goths... made us exiles in II lyricum. .

" ,
wrote Bishop Ambrose of Milan, who

found little satisfaction that his gloomy prediction of "the ruin of the
whole earth, the end of the world" was coming true.''-'

Farther east the Huns broke through the Caucasus mountains and
brushed death across the upper edge of Persia. A Christian Syrian poet,

Cyrillona, writing about 396 AD, shuddered as they passed:
"The North is depressed and full of wars;
And if Thou be neglectful, 0 Lord,
They will again lay me waste.
If the Huns, 0 Lord, conquer me...
If their swords lay me waste...
If Thou givest up my cities unto them.

Where is the glory of Thy holy Church?"^

But the Hunnic hordes swept on to the west, pushing the Goths

before them, on beyond II lyricum into Italy itself. In 410 Rome, the

unconquered, fell to the barbarians and Christendom wept.

1. The traditional earlier council of Seleucia (see above pp. ) is not

usually numbered with the official councils.

2. R.N. Frye, The Heritage of Persia , op . cit . , p. 255.

3. See Ambrose, De excessu fratri

s

1 ,1 ,31 ( Corpus Seri ptorum Ecci esiastico -

rum Lati norum 73, 81-89) and £xpositio evangel i i sec . Lucam X, 10-14 (CSEL

32, 458; 34, 4,458) as cited by Otto J. Maenchen-Hel fen , The World of the

Huns , Berkeley: Univ. of *Cal ifornia , 1973, pp. 3, 20.

4. Quoted by W. Wright, "Syriac Literature" in Encyclopaedia Britannica (1887),

vol . 22, p. 828.



ulVrv- l''^’'V)

- Ia/v^.'v/ dh >iTT ‘fcr Cgtcfc

^

i2<?iAL^ U/0ft^3 cL/\£Jxil W\^ 0,'^u^y

U^VM 'IWT^tdbriptMwi^
iKt iirr Hft ii (

N^ n ~i'V
~ '

ll .
_-lii^ | c i. ^ Ap

'i>^ Uj'lX(J ^
iMAua

^

% iw.t' ^ ^ItdC <^l & h-^
yM

u^My—

^

•r i-irni/ip/
^

L tVU

,, *^p i*i
—

'//ij^

jp- U;rr^|ir,iiV 'y.iiii
‘I

'’j'r-ii.ri
^

ivdt'vwjrt^ ^ <ivV^

K^*^>
Utrr

CX^
^

fa»fcW <^-^ S^i/'W- i'vf-K)
^

^0^yy)p/_ It/Hj? lw\X£^4^

(\vU|cjdi^ ^Vi 4vi) h^%\f)Y S~cl/
^

O/^^l Cuy^/f ~ dAu^u^ h^ji^i' (X^Clf<'tt<^

^ \iSo jr^cM^^V fil^ Iao^ f\Jv<A^ ^ ln/!>

^
”dJLc P

^
'tty^

^/CA/v>/^V\ /\ ' C1av.iVUVH

1tW^ hai^dM/i i'^ t*f.

^>ULx^

^ ClA-' -^tt/i^'W —

ItA£AuS
^

liA.O^)

tl^
(^^^“•'j

pS-^w\C^ |if\ IKaoiI «-^ (Ia^ Cfti/viiilwj ^ /'^^^Lr>v i#c| T^jtf'jL*vC

liM- Cl^7^^”'“3t'’/;'l c^ds:;, ^.AvW. F^U^
u^.^^. £j^lv(A<iui> VK*Vuvrtk|/f^ <^Cjviw^ »V( ^ ijjff^ r»<J. "itf hjijif %u^ tL, ^ .26^

'T^ iWci^.wj n wUi^Li^ K'^ K. 6+ J^. -4tc^ “»^ L •-< f^.^. ?Ajs^.
^
>UjjcUt^ ^Wv<1~t*j (j/vv AiCvii^ « 1^ l^jA'Wtfr.ii; (r ) 1.1, i^‘/t7. » / f I



U |jvi/l^^^ ^ '^tr "Wsr AfiX^uW; U/iit tp\j[ iM^AiiiZtuy LxIm^
,

c-,Si2C- ^ • ^1 ^*-y\£ in
,

(^^Uu\ji «_y H~mm,cI^ ^ -r

/j,- 1^6aeXX*iA.^cX U K <2aa< c^v^ti) r /Stv> IVl^XeM . S^ (i-*ttviUr F<t.vt:;

1\,U, SclvA/if/i
,

KAA^AoU \j [XsXyma^ iv\ T^jjck^^ ^i r^i^Xuncig
. I A il- J '/ I / l/^_ . Vc- 'i '/. //f -7. 0-,

Tn- C (‘f
5^) 'ffM-h'p , vv , vwr>jrs«.

^

» v^r'v^'-w'V V V<
J | I I |

^ v^y/
j

i. i \__-___Z )
' « -'V

<y-^ A ^itv^A/wXi c-X t-.
^

*

"St/l, Y\/^C^^cI\L^ Ci-iUy U, !2fc<X5Cilv^jX
'

^l|h yvc-lpVtic
^

)M . ^ V f^7o)
j^ ^

^‘7 . 2./4»
_



/ • V

'X ^ O'-- ? ^vn-

6<? <X Va«v

|vu^ ^ L^l>i~j — Kot A. Uw AA ^

IwwAti aac^ Au/i'tJ^j^^ kd^ Aiii^

^TW><- VvJJw' ^ma.^1a/V ^ C-^tfUvu-e^

db/)C£Ct^ |v/vv^ /itfiji&j v^ jis^yjJuu) ^ dclACt^CJl

^
dpA/yi i->(^ 'tt^

^
fWlj^

jf"^
£l|^

^J^'|~C.l<il/\
,

/\A7'fev ^/kvv^
^

lJk-44\ <Lt/^ IjiA/)'^ ky
^

iter k- h^LoAVh^ '^'xit^iJiXuf ju>^ (kdiZ^ ''"^tv^ ^Lijkr^

'A- 1

‘=*$f^ViJ -

fSS-^y\^' C.V\/ia Wf^^-Ci-^ 'T3^ SJj?^

^-yvafiAA*! U3 VV,

^
'te ^ij.jJAuh^

,

''^^7
'

^ ^
uflup /2/fj^ciUi^Xe^ h^

^
fXyicisLcA T

\Ac^ CjLjtjt^^jj /v I i KP ^WUi<7^

jC- C2-¥p>- A-72-} tJl^ S^cLi/^ Ayd^ccly
^

^ skt cuJ^ /ut^cw, mrt"

VjptlijL.4^ IxAM-Ji^J^ 'J-ejiAi ^
'i^c^cJlrv, i^t

Jil^iA^ll^ Uy . /lic/” ds^a^iu-ij^ (\_

(\£ixZk
^

^]k<;v43 -^{iJb^ ‘^jO^TTiCTty^^



Tw
^

jVvv^ jztY*^^ Hxu^y^c^

Ol^ 'ir kci/ |W-fey<^ijky iv'^ i/LeJ h^y£Uj

Wvpjli2_- CX^'y^Kiu^r ^^yyl
^

VvCf" 4fccv Lv^\^

CU^ ff\/J^ jvvj'h Lm^IT
^ ^

l-W- C^|v|>i>'l<wi[J^ 4<:7 ,/\£^i*V<7 --^I^;^

—

cIaa^I^ jytxi^'lt'
^ i^v<n CJLl'\^U

ijL.— ^ 1 . ^ , WW> . ;i /' , /

,'Vv|^4
. |A/^A<-^2/VvAucf” u4^ <t Ll.

|4tw
j| ^ /\M-aw\l^i^

r\SA/\V)t\^ Ua> (>\^ !‘^tyv'/i'
.

^

L<2/v\ la£ SAa-^( Ia/)"H\ C£A^^^aA^ jl^Cc^ "i^>A.f i'fi- ^<J

fUAj>^\ij(^ 04 )am<.i^U\
^

fC'VOU^i i'^dnc -~l^^vt4—

. ^AjuLfcA^ dUfc" iluv,

l'^ /iv>|C£_ Tlvg kfc ^
liUyS^ C%\^: lUh Xm.fiAcv 0.^

/^6lr)
^

(3^/{ 7tA4a:^uiUo : 7U^ HAc^u'\^ &£^g^ ‘^4 'Fucfc^ C lo^d/^

fiJ(tL^^ OaJ^ |(^Y<Uv
^

|v|,, ;&?f 1^- ./u-6 5^Sv/<ti a^ itf IJhiAA^^ Ufc YVK/lcIv kt/f' fh^U^ W^tldia A_ CA4£_ -ifes-f A. C^
(^\£.

^
CXCiliUx - CJ<~M^ [vio'f^ k, ti ^ ' CjkImZ^ JitCi^KUvA 1*a 4<. HfiAl, JuAjlyjJI oJ.(AfltUa- (}^U^

OAJL A. fiLwfeiv4A^
^

ijC^^ h± <̂ iuoai^dej ( C»j^Upv, X‘A a^,) JLo

kkw^ 1%'ctuir \ A^ T. T. ^iWOSfiA^ k, ^ l̂ ii^
^

h4±^, ^ . i (2.)
, ^ f^'3 ~



Sfev-idir
^

«- C-^[w^ <-t\

\\a/o f\LoJ^ l)ciJlaAsL,^ jhriJia c^

'%
.

Oo lii^ ;^~ Al*g:U n

,

. ,
/?<JTi "t /J2T) /^(2. (vit, 'bXc^^O U^-UiL l\iL^iU^

^Vvv fLtJjUj
^

G. KV^6i^Vii V/ i*i^ ^1 iiiiiC tH • 1
$ jf <^ VW\<_

wtvjL (L'lXutl^ wctr ^ s^cud lndL
,

^ . ri~ to

^UytSU? Im Ci. '^ltO^<2Av^i^ Njdu^ ^ SjAXJ^d.
^

Civcv^iuu^ 50vi)i"iv\£^.
^

n^d-
^ ^

'tfcp |vWjp(l<^^

yv\<w| wJiJd ctiU"Q^ dVUvJi/i

.

/Ov^
"

kv"Vv>£^

^

^ ^

|^v*t tv. ^ j

^^tfUrtLO^’i |M^-*-t|'.^'.' y^yviC jr-) italic
'

C/itt>d"i*fiC^

th

4«i*>£lk<r>Vv

^
^fu-0 lnAa/iAVu^ ^>*'''^^ 'ifcci

A/m>kf t, i^7.

l/feV^ j£.A/SiiVj

^
{l.ivvie^ C\dd^d .S.^CVKI'V^

^
tfv

Vvvy^ |Vv'||wA4v'N /\jlLy UVl ,•

^
)v\^ 1

1 ^

^dzi U-t? j^TAcf ci

^
cy jvou^ < fcr x^w, ^ -fe Lx A/ti, ik, i. -%:

—

j
^N^j U/iiij */« n°g'<» t~Y< ^ TyvA^i ij>*ti\f.itvi

A. SLaIiI>{12-i
^ ^ TaXIuva/ 4^ ^ %-^jdaM^d

Sclu»T(^ ^ dlvfcvffj 4w/ Sf^d<jio d i<Vv.»(#v ) l/>/ . Xt' ^
Tp

.T'~TT -1 1
' ZT i_- ^ . 1 ^ /; , i 'JL j^’ n i

' f

6ULtc^
0^*77). ifie oXo

iLvi^ Ia^-
,

‘^<r\^4C)tr>£t*v f/v^Ue^' ^ f^iM'H{ CezfZuj At<L - ^]cfnd

,

|?>X'Xy

0^4. fljl^ k^C£
^

^ AOoXvuu^
^

/^. e^h, |3. /J .

"

1>^

j^ ^flx s^c \rH4£d
^ f

^ |M/TiLi>f^ i?Vfe^ Lc/c jUxi .



(joT)

>VcC-tk\->o,

^
^ 3u«cL/ftC ^nwwtr^l7)vv /3 u, C.5.

[ f
) ^ I ^ ^

^'V*rl ^ 1 ^TTtI Iv ^ Str/c
^

JyAt^di )2a)J>/t.
^

/f7o_ Wf, 'Xl-i^\
/4^ j>tuJf cr\Ct ‘'ir Vi^-0

[^

^ ^

j'Vtolx/^
.

|)lu^ Ci-I Kl 'feCT^ ^JvWfciS
!

iwi 'ttl7 Ivi] i« XOot i^^-1 ?1ite-. . ^i^,'^..CAl- C^>, \u kUtiM^ . . %cL ^ ^

Ui ^ 4mJ 6(1fe, ^^27 Vvfv^rt^ ifu^'
^

(0 SirKt i>i^Li*ii/y^ ^Mt jyud^c^/( 'H\£.t n>

y ^
iu'iy , , jJvx>iiv9K\

U WvvN*!.

^ U/ii'f. i^Vu7
‘j

/)W»WJ^ jL/uji^ tv, iw3 i-vw l*c ii;.j ifev, l^\fy^ 1/^-2.J. ^
U)Z//~ (i,-'klj(

Uml VV»^wv CL^LlI-Vv^J; ^vyvwzcj lv<. iKA|)|l*v44.
J>^

lvv>v, ... Clvu^luv^ t^Av, sLmi

yA/o'jt^
^

*^7 Xrto i^5t^ i^w, «vC/ L'iit
,

Hv ai^ 1)V^ ke^iWCv, "tl^
^

t^^Lp^y d\jl Se,f&/v, .

^1W A^j^|<^•\tv^.C^ .. (?kvv-jtlA*, 'ifevwtj /I^;; AtvcivAi^^ i,<; ./liC-lL.

/v-^l»^ iXv^ {\.xplJ-^^ iv, (* i/tM^
^

hi-CJ^ it^t sta-i

“ir .O^TJV.-C'ttr^ I'OA'fcti" loAC^lc
^

"Tt^ ^>^Tavi4
^

r\£p-ii^ (kul^
,

, OVt, lu-

Vvl(wL| C^\jL£/I . . . W 4 ^W»v<24 . .

jlrw^^ tld VO jlA(.C^/uLj iiU/} |?lvAl/7vj^l(/i6£| ®-^ Ct,yA^iitiy^

**- 'tfc< Zv'^^ttTItxAv, luAtlif V) e^ ^ e^ oLa'lwciu^' CtvX^pi^xSuJ ^IjZ^^Lijp'tui.^
^

.-V^'

^1
4. i/ &A»-&v»-f' uo%.iv, 'H^ Aje^y’*^'^

,

Ce.ipd (uJlJr
^

2i(/^\/44,

.

Vv\ (X lo^C. 3-/Vrtwt)u?nv ^]M4)v>lrA ^ UAv'Vvo'^V'iVjtic, £bv^U4v>&vfc" ^ (Havij £.i\ilitlvv!» tHv^ H^WtVlvviilavf C

|W)lt(jtii.v f|
6(^/(A^ - '^>K4tViJ< VljCo ( '3ny^~~<il>jiul^n~^ ^jjJAu.atlfy, )

^

t\. Lj i.HJ.lOt^'^

/Wl^f l'-^. 2V c^*-fr\4
^

t^SS')^ }if .t/^-^S-i.

I



) Qsi)

I'vJo I
A.£A^

^ ^>\ £l>v'^|l<lAi SffiLJLt'^^ 0[/Uvi. lAriclfcl kccf^ I^VJtAo,

,'\sAa^ i/fv\ • t-ivo pLax^^ Iv^ dX\Xi£v\. ()<x.c£-8^>^/’l H/vAa^ l/vof^

V4" WdiU/vfi. 0^ ^Ijti'WUuY
^ lr\

j'tWV ^UMv4/u4^ ^^-cAa^ ;

^

/uoW>\ [yvf^'h lU^ CU) k<^ (3/^ iC/'

Gact^ ^
dje^ cJ^A^

H^vov^. p^A/ffoA^

J^Acl^ ^ STTV^TA-j^/V, ^ /KJci.^ut'-^ lo A.
y

Ra^v^ ^ U/'^lv^ lx£u<i^i Im*W(_ VWUj ii4_ ^(jLt-liA*^ 'id^

VVvi'Vv/j^-'Wvu
^

gJJi C-if^

^

^fhits^ 0/1^ ^ *'"'^

y\£/L^Ur>\ ^ 0[/i/\A^4y I .

i, Liru, jU^i' ^ 0^ y^o4-h^ ^ypocjck
i 'I i

"*
j f

btrW-4 .

‘—^ "

(A>^Tl/t\ •'tfcf ^ixA/'€iy^l|VVv^x^

^
Xv tfy 'i/\^ujl ihdd'

(\iXyu>
,

lA* i/3 ^tTw'^cA^ Ljjta evicW-c£
^

^
/)dl^'uw3

^
JEJa/ (iuA^’fcvcli^ 1*5?^=^=^

^
"ic^

^vj]^ IfywvAAcLs
.

%<^tty\ ^ c. <^j^vr oLou,^

fcr /wU
^ 'iiv %L/U

^
VcUoa. jg: (2-74- :i^5)

^
^ 1k)u*^

c\xA/^ti>ti Oa^ VVwltr^vU-^ |-5j:.ct , D^J-j 't i^AAAf Cid 'j\SlA'

tdi^ kj f, Vtt^Ulo '^cLsfy^
^ ^

Citwlv..^ /\^ ( Q^^r-ly^'^ ^
^:J ’<fDS-'

fcUi-x ^ -ItJ -SttW OvvCS|7t 0/V |c-uw4 H fcr tffer i^ ^ > gjf
p

6Z-i. /Mr vw^ jwwv

Uzr WvvAC^J ,



(^( III I \^y\£a'j^\l
Jj *f^\?n^>, ^wi*i CT ^j-^'uALj

Ia'W^^^ ^fC^ A>£,f^' L'^^^/yi^ '- tv^ joi/ri/l\ U'VH-X
^

/\X*o}<k5 Vv^^v~^ W C./K|Jctir'fc_>f i3.CC(/vCf "~ifzi7> .

^ ^ i'4- v,y I ^
f/\r\ ' iJj/v^^ t/v€^ Tvb hvir'h-j

'-^k)Tvw ^ U u^iC£i‘v*ii ^ (Ar^xLi| Ci/^C£-\Wad A^TvZ^ ^ryvv<^ f\xl^i.f^i

«j
fjiiiii ii>^ ^ ^ '^«r ViiCjvx^ i

^

^^Vivvj^i Sc Wv^^ <rirt"v» ttf/— |4 a^y DU^tffr-^wm.
,

|t„T

^CV^iA^ . ^^L- Vvwv^Vfiv^ ^ fc;^ U-^v/ jo^Oxn U^or^lfl/wC^
. Tic

^dv\^
^

i ‘I

^
W^'^-

^
Vvti(\£. U/1 l^l\^^ ^? ^w^7*f(^tv»o

*^~
Q,Cce^yi ^aomf (Aa-^

/\c;ii^vctC(v^ kn'^ .AcL^wwo
^ ^ ^

'^C'L/'PI^ il-'f ^2.ivflAJi££v 4’TtJ>'*Hi> tIfthijp l/\^iL^ ^^vVkvrVu? tjLAjji^

fct c,..7

1
. , . -,

' '

Iaw
^

'itT^ v^ (3<) ireJUJl
|/\

Tt# l’tia^
^

(^i ijl^ i i i'

(Ari^‘'£^ ibC^} 6<7VV.||>fevjVv^^ J- 1%*)”^!^ (<»Vv^
^

. 2-4vi

^ Kuvit l^<u/i<v^ /}p‘UAA^c^ 0^ y<AiX (ZcnnJz
p

-2-j.



V^Av\C 't^xcuCt 1^ |K\Attic/ I’feiT' 1^ '%JLn^
«(.

AX^UOW s\cd^ V^\A Hv«kc/ir

^
VO •!SA'<^3.^/v\\dCUv Av/>J^xi lv~€\£. Vvci^ st^\oiC^ .

;2*3«^rcK^ -(tju/

\niaM*v3r -Tir^ If.n'^'vi Zu.'tv^O^’SK, Oo «> C-U^ky

1U_

vtV yv>j£feplvv|S-t<
, ‘~Laj^

^
~Lox

VO Cvv\X^uv«(l k| 9/^vffeu-t
^

ifltlZ
^

kju^ ijtiyv>r^ yuvw^

^
lo^^Y . /tk/, £i<3 - UmXv ^'wC^ o%iMj^.eJy

^
vj^ v^/ io

Cvw >0Wir ^orrt^
^

ZH/'tim/vv^ Cev> 1

7

S^\>oie4. ^ /Ykt ^

E ijirrA J l/lv«i” dvVj^<( Kui^Vv, k| CeM^yj C^KtMVT-d "^tT^

jj*^!^ (oa^^, . /I5 >?u/>\/aoEfe^ 0£ 0-01.1 -tt< tu^cf

0(v(vf^^6vvv> VwAa-| a f

^
-ttCwU tfjj»vCiAll«j

^

(/IIoXn VWi«^ E/^ dC{lVAvv Vv(lt-| XC) fti^, 4 -fci ^ lA-e<^ /xc^i/vitr^ ito

0

^

Cvvjjj^O^ Ciw«0/EvKi . A^^JyN^S W^-"^
^ ^

|)aa/v^ Uyifl^^uJ 1*^

OA~i(^ l/i/\f<clyexki^

Ixd Ifct ^V.i4r Moaa^Vv^^ Uu (LCvdlC^ lv'2tO <5, ^
itr i<Jo;uvv,

*

l2,.C. r^M)1 C'iIju ^-CiM- li )\£^
^

^

/) ~2<\/<reyijrweiAK
. jy /2^ j^

cch. ^ 6^5 (.

C.5. Uu/is^ cuj[ ^rn/, *v ^j^cf^i'n x/ri. itoL
7, i^il), I^c c^cJ^jU)

^

flv£ cU^viuC^ ldjtuA«A> 'bl^ a^V 4^” OivtitJ^̂ %U-Ji^t V’ "^1^ tv-e

•Sffe^ Eki»f vj| OiAci^(M^Jl 2 i/J AjlJJL^ U^ <^4 AJ-aII^

U/y^ wwt~ I'vvijaiA Hi.A,t' '/t.^ ^||€A£vv^ Afll<d^

SyV''-?14\'^ l^Wtiitl^ \ujM.
^

't, (iXfi/lM^le '^'liT'vt-J. ^ f\£jdyJz^
‘

• . OVVv 4p a. Wvv-^

' CaC^^ . . , /aEI 4^ ^ ivia^ ^wova/.



^
^

Vc'Uga/v JU ( fl.-L. >SA/Vl^4ii,.
j] . 1^ " jy^

>



4

P)\^ ^ f\L-^'^ f/y\ 2-7i ^T)
^

A. ^

I^^vv^lCaJi. c^Y'^'Vvt '-fewT^ Vrtoa dt/'\Uiyi>\ii^ ^ 'V

|vudi^AvY~^ iwtv U'Vv ^ ft, U/VvwVi Ijirluuk^iw Ifcc

fefc
W-w l/W\^6\^*J|. IptWio. nVe_ d/Cts^ JbVv\W\6i<vC^ l^jfl vi<r|

^

LiCi'vJ^

IjVWiT ti|, ^ ifc l^'vU

\jjctkr^ y^^U-v^ A/v)ck^ U\it*^Twvv? ijU-^ djiCA^J)^i^tf . 9.

J>V^?tUvift^ ^l\A/|jKa
J, W Wf^iMi iii^i|;B^r4i' coji/j^j^u) ft-

^

^
/WkXvOj( kj jf\ juK,

l^t^x.tl4<?
•

1( . ^<jr^ jlty^

oc)J\o^Jc^ \){^ -Hftmr
. A \lMv^ lA^h •^Ow/nut,^^ ) 7L

Vg_(l».K^ ? ~JL II

^

'^Cr A>»^ IvAii /Jvv/dfitv Cuw/ C«'W^/{ttc

!av (h'^yt' Orv\C^Uyy)i,'v. L? 0^vA«t^ ^ (Ws'lXi^
^

Wvft-dft <2iwt|^ |H/^T|r

d^4^kVA^ "kjJU: 1}^ 4fcpa 5(n-ld • l\zTV)
l^/to

^

W^'l^ I
di/i^^{

^
U/k^ |j-i*uJkj kiTTd*^

^

|^A<ft''frWv^' (ij
Vv^^ ti. i'^ Lv/\.£AAA^k^ kj-^ACxkj yVvvtO L'W^&d^

^

7VAa«Y-^^ IaJ\ajC(u _

flP

" ^ • C^^ft/^UMvwi^| L w<i/ittYtwvi e 5a ie.
^

^ ouaVj)^

.

2-VS ^ ^ .; 33^'^o i (j^t kw. ks S^0^h\\cL^ n't Itfx eiwvi^tvA^'icdwv, I'tHW '»«ftso

/j^ 1'^‘^ai^au. 55-^3fe«^ ^ij.
'

>k 1^i<< Aa , ri-tota^ Cl^a^),“fvv^ H»S" 6^’4‘(), h>-

Y
fW«^C/

^

*»-''>twi,v»> ft, cj['
».

^
y.-H^. jkv ko 0r^n^^L^SO^^(^

^
L*a*i^i^ /(^fvi cIa.^-~u( H

Wt^ cxAv^k*^''^ £aja c-l\ |yvJt/jt»
^

1A^ (V^ajIma l/^JCv-jiluv ftk^cvik?
^

Oo W\^4 Vvvt,W j>A^i|t ,A WcUn-'k^- Acr>v<x
IP'

1^*1 H/0.

•-
. / , / » » * / »

CJyOL^
^t*KK~r~^ir\ i^hrlewx .

- Lool/^^ ..“l^iv;, t<7 yjf
^

.



"
'V ^

•

' *.:v
; . •

.

•

’S • •; i -

' T ; : ^

•i’
’ *• ' - A V *. Jir V ><

-
•* ‘ t .,

*

pifc'

;

y
;
^-0

;

•w .*

>lU= jtk^ ».<r - A -
.

.'

:

j' Wu .

. >'. .i. »«
.

<. . ,, «•
./: - -

-2-as.

f

,* '. -j' {
'’

4*: vv<;4 .•t*. '-»J^-
7"' P — H. V ^ ^ ^ - *'

•

- ^ -
•

/.. - .'. - ; .' •
.

'
i.- • . t . :fT -

^ ;— —7 . • « -

y

—r-;—

.

; —I—: ^

-> '-
. / '

,
:• - •-- .•• .•*'•* . . ».

V ^<1^
,

/•
, .fjf jL, ’<

^ .. -A kZl

, .

'• '{.' * /, j . f. . , .
' f

-V —

—

^ V t* '
, J ..

-r-r

'Vt
* "

-^-

ftc

t
'

i'. • •<*

vr-.- ,
;7 -r...:-^:.i^.:^—

.

^ •>• . ..
- i

~

'i *
: J/ r-

A ' • .' .” r . v.*; ^ 7 '

. y%
^

-- - 1,^ -^4. -:. r ^ i— i 4 -r
; *7 *I

'- J'* ••- — \» *
'*

^ '• '^ ^ ‘ ?* *'
_J *,-*V ^ ^ ^ ^

^

, ;
-W -

, , ... ^-_ i : JjT'tr V-.
'

^ . V -
-*—•-

'Ji.
='» ' H-

V ev-f>' i<^ >-A
.

-’ -
'' ^ .,-'^'*

1

^ 1 ..^..7 .. ! —'.i .

'^
.. -

-f»- If" . ^ "v •. ;.• •• '
i ^ ^

. . -;>;..
. > - ..

' • * ,•
*‘

4
‘ '^rC" - "* ,'^ - 1

' '» • _ ^ / L# 7 ‘ i ir' ^
••< -:' >^,.v>-. -• •<? ' •

..

* ^ v.
'^‘~* »* •

.
f; > i> -.• . v»- ^ -* V .~*y, _ - •Vr> ;

* .^' -v *

^
'

-r.* .
« t V i? • > - : .

*7
. ^

^ f - 7 i-i-
•' '«. 5

'

•- m ^ -*'
....

.' --.V J
.—

. . tn/^...-- '...it-



&

Caw|?vU ^ Ivjucfer CUv4(_ tty^\o<i' ^

6vCf'

W— C^ ^ U/XiC^ 1^21^ <^UT£cfeV ^l^^£ (A^a'Wv)i^

$ ciu'V) VwS

'7W, I'vvft ^
'^' Iv^^idic/;

W\j{/y3\v^ W^'\^- (^^^l^A.^^ t'A^-Cv/vv^
. W'A^ jvioji^ ''j-^^/^

O-Vf^JC
i[j

^
SU|vv^ /VX>

,
^ fi. s^yviY ^

S^tc^Tl flCt |Z^>4^Cj2_ U^J^XAfU^'jit ""ffc? * ^r/io

roj

^

S^Lj ACt£/yyh/h
^

^Xw/( XiL^ A (|/^ilwv> l^^^dCoT

lo^
^

1^ cilfiU/yv, CL SV\0/\^^
^

<^>*^ S^'-^JL. jje-u^ . ijjo

\jSl'«v /vw p|^
I

A5--L^ 0(Tk
^

tj^
^

<Jt4^ kK t )c”fc^ii
^ ^ Uv^

Ivu? S-tdjs^ IW'JcA ' i/vy- ^ t ui '-^^11 xJ^ /L/iii uj'fLn ,

' h^jy^f iXoCJ&icS^
,
(9h—icc?3 1^' y 4^fivv /uW-€/^

Lvi tv avjk
^

''ii^ i^Lcfr^l^
^

'ik^^ i^jjii^t

^
cL&dazr

^

J^. 11^ ^ru/vC£^ ^ Hayi\ Ov^ (^^A^icLa£{,c)^ Ctv Syyj:c ^sJ^/ity,'

'\jLy<r^'\t. ?c)4lo •' (^6., 'Pcx^noy)
^

<a-v/ it^ fo- c. A^lA^ ic Tljvnjf (id Pli/^s)
^

ifni\

](^vJ KiVrucLAilA^ Ur^A^ itu C^r^X^iMn/u} yAA/y\u/}C'iApf ^doy^oy^ite-^

t\A CtoJbui A^U.^ ^‘'j^jTT H^'JiJiU. ^Z^yfj ivi 'ft^ ^-C. 71^ cl^ Ci-i/-trvu<j

^
i^oii-ofT

W£aj^ jpv.W^^i^iii| Ij^ F. UJ. K. Hv^/a') ^ tv, ^ ^
, i'olo'i-sk'^ ,

[4 . I^OScWt Jvv 1))v>^<I_ A<v\ A.iU'^ufv^
^

ICfi-jpUa-liUCL X *v ff/i^. . See (^. U | sliiA^Vv
,

Hama. <u^

7 Ko/wCckwu^^ Vv, £. . T O’ /<?^r)
^

(Suvuijl }4 .
- ^Ly.'^u^cU

1 Is. f^XQUlM ck.C l^ 'M-i. • 5 jv .pgwcLrf^^/v^ . S<at, cLo£trtyi g (^t^M/vo*.



•Vi'



{4e

—

y\sbs,X ^ *

/Vt^ TwA^ai. l^^ IAS
j ^T 'J~ivt>iA^~ l^iA 1^ |r\jiic£/^

.

l-ie Vu-^cd ^x? dX VM<vy> UtlrJii^ Cfyur^^ '^t^ i/wfv/^ , /^

U IIa^ JLayjf.. A

I

j5x,/€A<-j A.^vA/^ ^ V * 1^ CtidZj , I'T^^ &. ctwvu/^

j^£)AnAxJ £lw{, iv^ |or|Ti.-A«i^ |y\ 0^1 <Lr'*^
,

^AWUwv ^ < Uvvi/ ^'^ftr^ £^iu-C*Y

jV^IL^tvvv/o
J

cJLw Us^A KiC^wtwe^ )>u^ >vw\4L Kii/lfiV
^

41^ li^K I^M
,

U ate:r|fe'<l "*fe y'SiibfV^ ciXt Zj Aw^ C!/Uy)Z Oa^

/W^vtd 1^ fsZxJCt^ U/)'^
"

^ |'^
ir--^Mp ( ilf^ ,f^r--v^---.^drl6i»<ii^^ '* ^<nni.rl .fl/in ii>*i

)

l>/rv<i tAAflfruiijuMf

^CA/)\M^ jc U/By} ^'^T/CZDlfn

^>'p.'-^At.>i-'bU| ^'WwXuv ^IhCt i«Vvii^U*j
^

^li*v /xfTVVi^ (^Xli 2«fe

Ciuvitt^ JlvO Y^VUuA^ h^icU^iUiA

.

|
^<^7W!- ^73 W 2^7 ^7 ^

Mft»Jl

fw^ U/R^ 5aa '^£4 C/u^cijA^Z , ll^ cuy^ cuA[

Ivuvjj ^v\ ^K4
^ 4

C-f^o-t pl\^y\ . /iv> ^-jriJiiy\Ai\si

A^^Vvv
,

|-{/-4-—tA/f|^ tnjlc _iiia*iii^‘|

"

QuJ\t^ L| 4. Ice'll »w5 im
^ /y ^

*2a^ CImaAi^ Lat^-JL^ thj zA
. C^^Aa. 2.Jo

Ijm ^A*4-,~Lt. /hvw\/
^

^ lAtiA&U, ijAti^ 4
*/^S . . l/T^ .X r V lntjni^c ! >7r ft'il^'t'r t/li‘‘'i

I i'll

^
(^ '<

I i>v^_ Jk L^ ;(,

^

^osaTlov*^ t<»o lMd~‘-i'>4^

^ ^ y
/'U/wic^as^Wiv ^<9«^

X^r> Ci^C^Ttc
(

C-^Jtvwcy
^
X Jj S’^A^t ^^LlJ

y^ kcAj tve\^ W^\ulu^ u\cZyVu/uyf
^

'
~



,tAuJ ^ itq:,f<J^«. Aui.6^ 4 ^M-ltrO^M^/^

Olv <i(
^ -tt:^Yrfa:.-^! fr. , 7, u^ . t^upf |p

'SUtki-^.

^W Vt.<g
~

^ (>vwvt{^ WSt 1^«J|>4\ w^ WWA 1 > 7

I'wi /vioj~ C/vwx^

N(^
' VvK/^

.M*M C^

jn j feMS

<L

k *' ^ V r '

IhA'VI i
C LaHu^a^

^
}^jy\^ L^ 1^ c

(A<*^

\AvW, |(UV/M0 I,*w-13
^

^
l?yv^v ^ cl:, ttA/\C{ L\y^v\ CLfiUi^ fiytA

^

Wm/uj t»:jgL^'3— /^C<nu^^^ i <HitipBxJ>^

j
I

y

tvv 'It7 ”fe^lCk^
^ ^ A.^’C-rvll^ ^ ^ 3s

l». (/j -/^A^^ t^^v^ ^
I€-vLa/|v4 CL cJU\£_- u.

^t;:^ 'ihai' Cm Ct/v\ 0^^ ^
Vv\ii^ AS-^Ucco S{ ZW'CUtJ^ 4i

qUi Ovvv^lW
j

K |)^ ^VT^C^VUJ ^A cLj'ji^JI^ r^J^VVk?
^

u/LcT vw^kf”

W Wv/5^ (V|V^£Ak-i4A^

InCLj ^ix^£>^l Ij^y Ou) C(A/w^^^kvv>'^y
^

hvCf' Iv^ Kvvi3 liv'^
,

U/iao A L^Xv^y ^ VwiVv^ Lu.l,jy^ .' —
^
^T^Hc C/Oyct/i^^

^

<V, ftw f-c.

/

I

,9 »
- “Uw^

^
|)

. /s'‘y

di-

.

^

6u><A(t p-’l('^



(\l 0^ f\AA,rt^ ^j-WvWcJ ^

C-UwVVtv^^
^

S-\j C\/VyC^.Jr ^>yrAj r /}(L\ Axiy
^ d^

^^rvvv£ (Ar4i_^ Vvuj U/vl
^

^ SX’^^j

\}&/U,C VwA^I^ luAV^WX
^

1*/^ ^ \

Q^\|u.Cw^
^ j/Vv i\/Tr'^U^

^
j^M/^rwiT '^‘ch^tcf

^

^
^A^-dA

^ Lv^uf" V^u3 ,A£^Lfi£->K ^^^7

U-7 dj^AnOt^ yvvjo
^ IvivvWVK ^uy ^'V>H

t;t^CC£ ^^^>U3 (iftv^^ 'fcH 'tr 'fc
^

ILl^'\J^'\ :

{\^aAi^
^

k)&-^L
^

l^)y~SA Lfvw
j ^

Lj,

^

“^v Oet^

<?^ti V^^VvM » U/2*»^
^

•S^iv^'j^^ *0 U/TL^ ^

—

Ouoc^cc. 1}^ 1>tzL| Kvwi^ (n»1tv\ *4. «^4cL5<y^ ^ ^ c^

^ ^
l»AXi.\_ |r\jL(^ ^ ^\sdir. ^

A»^ CA^iilij uAit Cft|j^ CiO cxtc " iJ^I
- diZw^y

^hvwwei^
l^v^

'tfct ^A(tlu7h i

cdt Vv^.^v^^£/\_ ^ ^|"H^ Vw^V'^fc^V^ • Ck^ 5U/wj^ o^<X\*) 1"

^ ^Qav!^

'-^y ^</W >Vv^i(f
^

S<^lvC^f
^

Id-^i^Uic^ Uj AV-rvky^



S^OU/vlt^ ct^^A^ <V^ C/\^{J2_ a.
^

®-^ lAyO Ka£ o/n
,

IaJoC^TT^Vvu/*4~ la<2_ |a U/«^1^V\^ uT <^^JL iae_

ciA''V«~ii . *TW_ AjCA^'Ki lo ^''Vv\{ c.

i/vv\ii(' lo'ao
^

cLfiCA^ : /Wv^vvi^ i^ UUa£^

U/d^ ^ ^ J% tfvC
^

^^C?~ X^iwtC^/~y~ C*— ua

'fcr £^t/'ii^'v\ ^ ^1
'fcr (i</-\ 5.

\

uliii llwi i

|~ II I. t; Io£^1<Lm^ )f^y- ij- v/a<3

V\A— i^A-^

,

-I /"\C C^^Wi'^V'_| bt(
(1_^/|^ tcJtl»^

^

*^^Cr~ dWva£<a
y!|,

loJi/'i-\/^i-<?^ Jk C Va£;\v»iXv /vC^HAt-wA.P^tC^ ^ ^£n/v)% r\ ^\

Wwwt^ «^V4 ^ |^!r

ij-ivA^c?

|P^^
^>i/vi[,wtv<»^

^
VWi^AA^ £aWv7^

lIVw^uJ^ C^vc\cix^ 1'^*^ ^
>^CfVy^

C-^AA<0 ^ Io^IaxV^vJ
^

lA^ C/Vv|/Aj S'iy^ 4 cJ-^C^

CaJ*-^ Wyv^ Ua^/>«_ ftv\^( S-LwC^
1^

"U^ CUA^f>\$ , T|/Vvi^H-\

jo |).
IlS"' I^H . \/itAvwj 'li^ 0i/7Clh.c jyi^ctr^ ^ "”fc^ kWHv^

\a a ^ (Cv/ .



d::o UyJ( . 'Tl^ ci^^ictw^

Wy\sL/j^il c^
^

^?>Ct jyi jJlect SacA^eJ^ Wzc^ lHfA.dA^

,

^
'^->VW CUi^Y

^
hlyf

lvA-/( A. (^fyiA'i\uPt>v\ de^~l

^

l»_£ZW^wL
isclrs u/<

f^v^
^

tvv) "ttiTi^fi ii I ijy ij3. 4p*^' tC.

Vv\i\/^ 1<V^
, f^)\^ l^/-^,x}^^

^i-vTiRt^I'^
' "| C^^wi (X,Wr^iu4 'fixf' ^ C/K-ig_ ^ l~l'f\.

1U
^ ^

/
,^/||W«Air

^ ^i2>vy} .
oIaW.4»VI' JJU'

^
ftiVuM c/>Afi^Uv<7

^v'j-«j2A Vwv»\£^ (^tvtv^^i'i^tv/ Vvyv^ fi^idhZff ihizr 'k^ryLj/CY
^

Tj. -jfvv> >

Ih^i^ ^
ft I

m

f / ^uatp> Vwii^ jf' il^j^c^M~ —

cLvfVii^Vtvll,
Ij\1^

(2iwv?iuui,/ 61 J '^tt^ k'v

|vi\Nv Gid^ /V^ ^ •ttf + '^^'“'CiYs QAvw<^ W)TY/<ajI^ i\\ )t-ta

1 +^ Wh ,

^ 1

•
^^ Jf- /

"tw jWKiAiU. Cjiu^

5G,

2 .‘2|AuHvv
^

C/vCt^ ivA£iU/^ dl—

^

^ ^ J» G^wi\(J ew^Ji Sxt |)rwv>^ 'rv-6/‘wt V^vv, Gh\V^
,

^/^l|s(^'.HV3ci€,

iUtf'i/vk' I sell? LiiteA^iuA t-i-RA^A,Wl> cj,e>^ (D/'^d^wii if X- ' CU<.^/'/^'l>^
^

j;.
'^^1 -W. ja/?p,

IfX
^ Tcnr

^

Juitv^ Clc;ru;4;^-3^^



^v7lcv. Xv^

fe"
Jl^

l/aLvov, (&cl/\Oi'^'^ X C^TC'X^b) '"^ ^WJtc4^». iav^do

^^ ^ A /2-^C/K^ A*v^ Vk^ ^0£^j
,

S

C^Ctti/Jtf)^ <S^i/w^ U/TiW (^A j'Wt^ 5 Su/r\sA
. ^

Wtia>>uu2, .^r»^ I^^Wm c'i4j2,Au<) oh^^\^d. SL^Ca-’^.

||^tvL6_CJ^^v^
^

(D IvtvU.jf’i Waiip je-vviCt^^i* ^>ciu)hifiMj

A^^^A^ (' ^^'Vifvj ^AJX^'\£»^Lf A\A\( ^ \A/Tf^A[ /^''VtAn/ u(^ (?/vt<'flt^^^^
' iS>

'

LjZ>j <JtvN 1"^^ ^
4 .

3^ l^VM4^jrVvtj^ A^^tfWj
^

,

U/HL\«_- ^^J6t^ Ji/^C/Wv^^rf (Qv>s^_

^
l(jlAti/\.S i^f0^^jjtc<yui i^<rtCoii~ Ur^|yl^^

(f^ cii^ "^tr^ ULiXmw^i i |-iiW :

i»^ |)"vwwci c|(^ ]|^vv»»cfe
^

wniLji Oft/inxi <l-«|
|,

^ I . ”11^ 4 L ^i/i-A 4 ^ I

~]
3

I
j

wttrx. ^
\ h j

QjCJiVmIVvJ Hitiir ii .M il i f Qiy^ Q> '
> ^<;;>-Wyj—bc^=^»vi-^f h^ffa^rt/

^^VtUXuSi /?1x4>v<hi/ A»<((\vvA_ ^^yu*f^ V -.- —v^.. ^ r.^vvj^ »< - - ^

®*-4; ^^'''^wi^Ai^V i'^l^tt^Ls (?) dU^/( /^AvKcLiMfci^ (^zdi^liLi) I.

«,K>.LUi ^ -ft,
,.

"

H.'U, Ct^WWMV^^ (jL3 Sm^QA^L/i Af <5lvZ7iu2/vv»S<fLrv; «ie / fv,^|lv\^ .

. f

oj) cjc
.

,

Z CLviv^^
<1

X^l'^ K ^ . f. p^ i-3^

.

H.'L. Ci’'<UviHtvch^ L |/wiot^'tc<^ de ..
,

l^.iVV. ^’>'fY^s -kjit skfilhAtv)

W</>^ *\^1m<v) uWlA«^ . V\n^i-X tlj-o ’slji/hf'^VK^ jvrivv G»«^^ /?<»( C^wiAAl

f\S^i/fM, 6i /^VJ'cL fiU? V\AtvI}
^

Aa^4 ^
||'j0A,LjL|ji (\Lj^Y\ti^

^
K, 'ifcf U/^MY ^ i-A^h.

kJfc^v44^' ivtU) fi. ^^yvvcc
^

.
(h^it

^
SAdA/t-d^

^ /I'l^y-el^eo
I

ft, puc. /'^
,

p. i^~l
I



Ov>3»;

^7tflt‘> 'ji *3

^

"
=::g&0 0 >>/ tcyg^j-^^ S^^c 4rfi ^ -t

^
^/VOUv^ iiv/i^<<) Ia^I

^ ^ JT-'^ t\P.^ Clu^^jcA^
^

iti

dlA^tfc
3^

£' >V\irtin> ^ ^i^jV\A/\ _X
^

^ CAvvU! ^ A/iff'WiIl\ Oi/Mt/^ ^1

lTUI' 'i^ A-tXk^wvj
^

^luL — iiJfyi’i
^

(kA^ 4 4-Wv^^

fiv#
-

VVv^ U'^pj C^/>V1 is C/t«^ 1^
^
U :r C/y\/^j>t^ Cv'hI /\^-J-^ t-»Vi J^,^^‘yvi )t4^(>Uf 1

.

^ l^, OlA/yy<fUyy/)
^

k « Ia^Y'' ^ vCtvv '^'V^ ^'WWt.fWi L* eJii.^ .
, j^ Ua M

yvUXv '^ 1(V^ [\£jilli^, UfLi\^ ^L^i_ A^j^/vi-c/(

—1 V>ci/«i^ «-^ C^ w clviJni*/)
^ J^/0 ^

Crf7(

bie^^ Ua ’. ^wlL :J^ lUfXX^ '^Vkxw ^ j(^ ^ A^^ivkwf ^ 4t-v

W^ jj-^l UalC lo^kbo .
"Xl-c,

i^vC^ Ji , W l*L\ij( "tixijf Uc=fej||^^^ jxviiXi^i^

/

Q^Y^AiCTiA/^^ VmaaXs u^;AXvv^7^,^o
‘I

biiiri> nih7~ 1^‘ri fj ^

^ . wLijA ,

^
/\iX^ ttirtA ^fc

gy»Y
" ^r/- lftA>(e 1—tjJll ^

'. .
.

/ /• /) .

fitert4^i^Mwtv^r',

IK^ .HA-<tHW 4 1 AW I
-^AiZC^UXX^ oV U^i^cLckXtii n ho/dx a CmI'

VS-jp’^’W^ U'- .AiHgliife , (ytUOMMiil^ .
* ^ J -^^ -/) Jil l 1

z
'

/ 4^ 'WL. , >* n ( I
<1 1 i».A

^ /|p
e^

, j?. Iv^i^i^L Ih I r I

^

i|-

—

ojin^, Ovz^bp; - »t«6H it ij

ut r^A/)<ci.t^l.^ L.^fv^i-f^
^

—'^(^_j6AiIaiaiiiJjei^jff-—^ Xl\g, iU/O^C <^~0<)Kiv«^ <o I^ixp^c/J^ C/\£jL(J^

Vxt ^i-ttoLto &Aj? jhidifi^^ U^i^ C/>ciX4~ |'>TAAv^
.

H.'L. 'ifcXi ^
V-4M£Ct'4X('V\

^

ft</ cccwM^ |a |tv^\ ^ 1̂
i^-eMs l^xtxXuu ^%C *-/ /^p. ^M T-



, \

/ 5
"

6 d )

f/V-v

>j ^
f^LA^

tAKV«^t^ LiJ-^ £( VvC>)v(|7, ^JL,»WL w>'
^

—

^ iijllilt —<jf'
p
|inaft><^»d[>!r

v» i —U^aT .MiLnaItI? tv)^j2vv(^ ^ Q Vl^ \£yi/9<^ yws</i^

U/V\

1jx|aJ ‘^VO^ kch ^ /^WLe-tj' ti^ i^AjU^ ^'hctu^
^

^ ^^ ^nuti #J

C-i^- Ci<'>-‘''- ‘"t iiv^ |v/vci^^ |vwv (^ ^
l»£v>^

^

^/V\>ltr^

oW ^
^^f'CWvJ l«Xi<il PAlfcWl^ -

liw. S^-Lur Cui. ~ CJ^l/j^li^
y

"itf

j

^ /ivw litivcAA
1

^
Ai> A<3 ^”7*’ £a/^i^ iv^^.1^ jvw-)f

ifc( fiwv/ ^

^ i/0 |w>*\ 'lfc< 6n^\i^al_ u.\

^

W'^'v Aa^*^
^ ^

Uitttl^ ‘zJj.'iu. ~A thiXAj^ (^ £v^^ ^(4»>i^ Xl^;;;

J_/V^A.

^
<A)ui^ liXt/V'''^ CIaa/^cA^ ^ <A«/'Af^4^XXv

C>X^y^oA/v

^
CUC^^^r^^vXj

. ^
iliX-K ftv cAklitiy<\

^ C*"t^\^tCflfV{^

^|/\Ai-X-i-Avs| |!^’\v3C^
^

tAC'U 1/wH^ yi/t'Jj.jjf^ l>vii^ ^ <? 6trv»^)ww Lri^eJt}^

b^avv*v^__

^ V
\

l^'^^ClIi^ tC'<ctu^ 4 \JX^1 U/^

^ PiyWU^^

^ r~|’
—^ ~tt<—

|)^»wiJL /^v4X|n
,

'

iTtf~t- Ciiw( 4— ifx- hwy7
~

h^Hi^
^

6>^. |j.



^

j^i2^,i'ji-pUwti^ 1*0^^ ii/w
^ yJi; o^Mc yx^.ole^ cLJ^

( Ujlwju^ ^ »*« » '

-

WilxftiV ciiUL-fcal f‘ Omi ( 4'e —u\ ^«te> isCv^ tv> 1^ ut^

f\^ u»l^i^' Hll

t»/^ Zt.<^
^

^TV/i/> vxX^\n/)(\}x.
^

Afi t^vv» (VvwyvLfv<^ •|^i44)as^^

[v4.

i\_ S~y»vrj|^ ^
tv\ •'1^^ &AaL^ ^-yx'fL C/lt^Ji^Uj

^

ckui^-wt^—

0

=u^aii;r^ —A—ferTtW^fe ?^*6t< W^T u^ ucct^ l^JUiji 'fCKa

ctc4 <:%^^1rcJli^y Wv^ Cy. l/vVY^Ud
^

v^'fu^<i . \J^ i^T*/j <^vJ^ Lvv^

'7

lg^C»!/V.

jjVv?'!

^
^ <|-

^ J
S'Y^V 1<1^

^to /}T)

Hoi ^--ttr •)- o/>^ Y '

C^J> ' ^
l'U<V^ tV7 ^ ^ ^

' Hit ^L-^L~
^ ^

"fcZ |Ww*4a lil'fg'/A dowi
^

f^^t/\^|vvr^\cw<\f kj
^
IvwIy/

^
|KliiV l4ti

tvfclo^
I

iiljr tr Lrt^ U^ L/|i/
.

Ovu[ j]/\^j\l ,

C Co L/C'U <?V^ C^W<^iAa£^ 'iti

^
Cl]AoJ\<^ K\ i^cvuJi '^ki.'VM,

Jy^
Q^cu^sjO

^
<̂ ' if'd^

Wil>/^—^ Z^' Vto ^ Uo
^

dif''^
I

/| Y'~!j^- <cto/XuA-^ ^ N'^

u

Cvw*vt^
^

-'-(fc^ clvw^ty i/v, Cl"e/?

^
^ HiO- A'V

, ^ ^ ^.liu|<^

V} Uvu^t -fet^ 2v'^ it^" fio/}Uo^ k»y^ At^uAiJLj dcloJU^ IvuvdZj

'

‘'siAoLil

Ctv^*VVA>7 tv'^^ ^lW«^3 |vU^U<L>( iky ScLv)^,^ ^

(H.^.^Iy'i*^; CU/vyWiia^i^ /jfvelsi;^ - Cj'{iS\jiluv
^

fA/<dJlo ^ i^<'1,/i^'^), |i.



m

But the process hy which this transs&orination took

place is nowhere clear. In the New Testament church.

authority clearly rested with the apostles, an authority

which they partially delegated to bishops anc/ presbyters

for leadership in the churches which they established. At

first, it would seem, the two terms bishop and presbyter were

• used interchangeably of this local leadership (Titus 1: 5-9)

•

A single congregation, for example, might have more than one

bishop (Phil. 1:1), and churches in the west, as in Rome and

“f

Philippi, were still ruled by a collegium of presbyters

(bishops?) with their deacons (at the end of the first century.

Asia Minor^ But in thsxaasi al-r«ady by that time the

situation had changed, or^been different from the beginning.

C^.

The epistles of Ignatius of Anxioch portray a churchtF si•
A

AO

in which the bishop v/as supreme,^ ruling officer and i\

spiritual authority higher than presbyter (priest) or deacon.

B=tsPt Vhat of the church across the border in Persia?

>
,

^4. Literature on the development of the episcopacy is
immense and controversial. See H. Lietzmann, History of the
Early Church, II, ojp. cit., pp. 57-68 for a short summary, of
his own conclusions.
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pErmit
The evidence is too scanty to^dogmatic conclusions. This

much at least should be noted. No document so far found

from eastern Syria or Persia dating to before 200 AD

mentions a bishop. But by 410 AD the full episopal hierarchy

of the eastern church is complete, and from that time on

later historians labored snkisssiy earnestly to fill the
i

chronological gap with reconstructed and unbroken lines of•
episcopal succession back to the apostles.

Uc
It is not at all impossible that th^ traditional

histories ilka with their lists of bishops, particularly

for Edessa and, Arbela, niay. preserve .genuine material .even
. . . ,

from before 200 AD, as we have seen. However, though

7

the evidence gradually becomes more firm in the third century.

it is s±xilx±KHE difficult to prove the historic existence

VKWC.U

of ruling bishops in Eastern Syria and Mesopotamia before

the year 300 AD. Even in Edessa the first bishop named as

such in the rejiiable Chronicle of Edessa (written about 550 AD)

IS Q.ovvfe \/Lo

,, who itr r '^

p

ort

n

r1 b egun building the great

•?R th-^'irFil] ,th^rn in -313 ADi Ag-^^portant^n r^iitnr nh

/ -65. No bishops are mentioned in the Gospel of Thomas, Gospel of
Philip, Odes of Solomon, Bardaisan's Dialogue on Pate, Tatian's
Oration to the Greeks, or even the Acts of Thomas (early 3rd c.).
The Didascalia (early 3rd c. ) clearly outlines a bishop's duijies.
in the congregation, but it is from west of Edessa.

. .0-_M>. Por Edessa, the Doctrine of Addai (4th. c., see above n.-
and for Arbela, the History of the Church of Adiabene (6th o.

-

see above |i.J5
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cathedral there in 313 AD. As important a center

as Nisibis had no bishop before 301 AD, and it is

expressly noted that he was not a me tropolita^n (i.e.

district or provincial bishop), and therefore,-yad

authority only in his own congregation.

It was not tradition, burt- -na.tureA> pragmatic

ecclesiastical and political developments that eventually

Persian
made tne bisho|) of the capital, Seleucia-Ctesiphon,

head over all the eastern church outside the Roman Empire.

^As late as 270 AD the small group of Christians in the

capital had not even a bishop, much less a patriarch.

In that year, according to the disputed account in the

History of the Churcn in Adiabene , the Christians of Ctesipaon

begged Shaklupa, bishop of Arbela, wno was visiting them, to

choose and ordain tneir first priest, wnich he did. About
iutkv^ •“

t’//enty years later, perhaps 290 AD, in the episcopate of

i'*?v

^7. Ludwig Hallier, Untersuehungen uber di e Edessene Chronik mitl

mit dem Syrischen text und einer Ubersetzung . Leipzig, J.C.
Hinrichs ' sene, 1392, p. 93* Ihe Ci^onicle ' s list of bishops is:
Qona (aax 313* •)> Ai-callaha ( 324 . .)

,

Abranam (343-3o0), Barse Cjoi-
378 ), Eulogij^Qj^

(

379- 387 ) , l£.ure (ca. 387-398) in whose time the
sarcophagu^^w^^ transferred to ihiS& memorial church and Huns in-
vaded the Roman empire, Silvanus (398), Pekida (398-409) and
Rabbulas (411/2 - 435). (See Hallier, pp. 93-110 passim). The
later, traditional succession of bishops of Edessa as given in
Bar-Hebraeus (12th c.) is: Addai, Aggai, Palut, Abselama, Barsamya,-
Tiridate, Bouznai, Saloula, Abda, (Gouria, Abda),
IVi/Vin '7 ~Ra-y>^ avia nn ^ A n a -i • +Vio n -PnllnTwc! Drcna fYnnnl Sn*

I out

J ‘A

(v/ho baptized Bardaxaan), Aqai; then follows Qona (Yonaj, Sa'cTut^
Aitallaha, Abraham, Eulogius, Eabbula. . There ar^^^uestions ab(
both listings.

4 t>o. Ej.ia Bar Sinaya, Crirono^pgpny
, ea. L.-J* Deiaporxe in Biouiotnegup

Li-S-Utes Ji i^ues,, mxnis oere ue iiisiruc biuii



p ^ ^
\Sb

the two bishops of Arbela and Susa, deciding that it

was now fitting that the capital city should have a bishop

of its own, made Papa^the priest a bishop. At least one of

them. Miles of Susa, was soon to regret it. Papa "the

Aramaean" as he was called, became the storm center of the

first major power struggle to threaten the unity of the

Church of the East, finding himself bishop of the royal

city and overcome with "intolerable pride''^ as it seemed to

bishops from older centers of the faithj he brashly proposed

that even the bishoprics whose incumbents had so recently

elevated him to the episcopacy, Arbela and Susa, now be made

subordinate, v/ith all others, to the bishopric of the capital,

thus giving for the first time a national head to a church

in which hitherto all bishops had been considered equal.

The result was uproar. At a council presumably called about

315 AD, ^the Synod of Seleuci^^i-;t— r-b
^

though no

official records survive save in references from later councils)
/

Papa met humiliating defeat. Led by Miles, bishop of Susa,

which was a more ancient royal city than Seleucia-Ctesiphon,

the bishops bluntly rejected Papa's pretensions to supremacy.

^
Ijvjhjp

»|
A'l.'hvcti

f 7.

iiji iu.
_

rcUci^u CsUL^u) J.2VY.
— •T, A. Tist^U/vLia ciuJcWtfliu.i 4,-f

fJijCn CrV*^T**^*
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In his youth Miles had taken seriously the cnallenge of

Jesus to the rich young ruler and had given away his entire
/

inheritance to feed the poor, taking up for himself the
/

hard life of an ascetic. How he pointedly reminded/the

7
ambitious Papa that the gospel calls to servanthood, not

supremacy. At that point Papa's temper broke. Angrily

\ • he pounded a copy of the Gospel placed before the assembled

synod. "Speak, Gospel, speakl" he cried, as if daring it to

strike the real sinners. ’’You are here as a judge in our

midst. Then how can you not cry vengeance for justice

when you see even honest bishops drawn away from truth, not

just the perverted?" As he struck the Holy V/ord he fell

^ V.-

paralyzed by a s troker- judgment on his sacrilege, his

opponents gravely observed, and promptly deposed him. Even

his own delegation from Ctesiphon, perhaps tired of his

Arrogance, deserted him, and his archdeacon, the later martyr,

Simon Bar-Sabae, was male bishop in his stead. ^

6^.'^' This Council of Seleucia is referred to in detail in
the proceedings of the Councix of Badiso of 424 AD, as edited
and translated by J.B. Chabot, Synodicon Orientale ou Recueil de
Synodes Nestoriens , Paris, C. Klincksieck, 1S02, pp. 2^5-29^.
Papa's appeal to the Gospel, and its sequel ase on p. 290 f.
Thfis account favors Papa's side of the case; but an account of
the same council from the point of view of Bishop Miles agrees
in all major particulars. See P. Bedjan, "The Acts of St. Miles"
in Acta Uarty^ et Sanctorum , vol. ii (Mar tyres Chaldaei et Persae )

,

op. cit.
, pp. 260 ffT (-feittt ' the text is in Syriac ) . h.X 'cuiu

^ Ghiulj ^ ^ yy j-n 4

<-V. Ach 4 1. "t

4h\ir I j js(i 1 Maw t
Ca

.
fc

^ jjuv. Ux, AkA’) 00 (UyevAd -4 ^ \ ^ <5()
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It was a shabby beginning to the organization

of the church in Persia, but not unique. The—S^bedee

factor,- -that is, Rivalry for high position (Matt. 20:20-28)^^

)

'N*

has troubled the church since the days of the apostles, and

1

factionalism is an endemic structural v/eakness

in any human organization since time began. But what are

the alternatives to recognized leadership and organized

structure? V/hatever the weakness of his motives or his

methods there was an aljjost inevitable logic to Papa's

proposal of a national cnurch with clear lines of authority.

And time was on his side. Alarmed at the threat of permanent

schism^wnen Papa refused to accept -mre deposition, the

bishops fumbleg^ their way to a compromise. The details are

• ODscure, but Papa was restored as bishop of the capital.

nn1 y —-q-a

-

j
4^.-j njg

^
g itiS archdeac On,

Simon Bar-Sabbae, v/ho had been made bishop in his place,

b.e promise^^the right of suooftssiori ij^ -h-p. rn.nigried g_gty to^pkpwpo.gwj-b]

70
PapaJLs relne-tatoment. ^

^

)
-?0 . As smoothed over in the later record of the Council of

— Badiso (424 AD), Simon was made bishop against his will by
the anti-papa bishops. Chabot, Synodicon Orientals., op. ci t.

p. 2S1. ^ VJ
. Pt . q>.C,V U

1 >
''

1 rf
^

1
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By the same sort of working compromise, i*-

Papa's proposal of primacy for the bishop of

Seleucia-Ctesipnon^came to be acceptedl^in the fourth

71. Aphrahat, Demonstration xiv

century, ii not as an apostolic right at least as a

practical necessity for contact between a minorixy church

ana a highly-cenxraiized, non-Christian monarchy. The

• bishopric in tne capital was too new to claim direct

apostolic traaition, and its bisnop commanded too lixtle

reverence from his Persian colleagues for the primacy to

be anytning but an arrangement of convenience at first.

AphrahatjT^vriting about 344 A^ is scathing in his condemnation

of the arrogance, greed and ostentation of the Bishop of

Ctesiphon— "this brother of ours, with his tiara and his©
• 4 evil reputation among his fellows".

|
But in an empire, j_

l

power flows to the capital, and perhaps it was wise counsel

from the Bishop of Edessa that averted a schism and persuaded

the fractious Persian clerics to accept a nominal head. l

Later documents refer to "western bishops" as playing a

iiA
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decisive role in this first organizational crisis in the

Persian church. They v/ere said to have supported Papa's

bid for supremacy and to have secured his reinstatement.

and this alleged fact was used to prove tae dependence of

the Persian church on western lines of apostolic succession.

The argument was embellisiied by the invention of an porilous.

undertaken
igE legendary journey^by candidates for the position of•
Bishop of Ctesiphon in 190 AD to seek apostolic consecration

in Antioch and Jerusalem, IBut if there was western influence
i—-=S- A

in the compromise, it came probably from Edessa and Nisibis,

not Antioch and Jerusalsm. In the eyes of the Persian bishops

Edessa was still the mother missionary church ^ttough the

fortunes of war had nov/ made it --Romswa, and it is unlikely

that a Persian church forming a national organization would

o
accept official ecclesiastical legitimacy from tte—

72. The e^liest references to "western bishops" in the affair
is in th^^cts of the Synod of Dadiso (424 AD) in remarks made
by Bishop^Agapit of Beit Laphat. Since that synod actively pro-
moted closer relations between the Persian and Roman churches,
the bishop's recollection of history may have had a pro-Western
slant. See Chabot, Synodic on Orientale , op. cit., pp. 289-2941.
a«d J. Labourt, op. ojj., p. 125 n.,
complete trus two rtni ness of the Acts of that Synodj^' References
to the legendary journey to Antioch and Jerusalem at the end of
the episcopate of "bishop"^ Jacob" of Ctesiphon are much later,
e.g. in the histories of Mari Ibn Suleiman (12,th c.,V .and ^Bar-
Hebraeus (13th c.). The^apocryphal correspon^lnfe'’i^rrom,^fee^
western patriarchs affirming the primacy of Ctesiphon '''

A.' 'vVigram,

[)ss<2h\cVw(

—Wi-gram the 5th or
op . ci t . , pp.

Gitvviiui Tctna/vclnj tf

6 th

cUfc<L

f>
-5 (.
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m-'mX at a time of intense hostility between the tv/o empires.

Persian kings, whose favor the church was beginning to

cultivate, were nox likely to forget that oifLy a half

century before a Patriarch of Antioch had been

captured as an enemy and exiled into imprisonment on the

eastern plains.

Tradition records that Bishop Papa lingered on

half paralyzed from his stroke but clinging tenuously to

a primacy real or imagined for twelve years before he died

"At) . „He_ was succeeded, as promised, by Simon

Bar-Sabbae whose family's influence with the throne, it

was hoped, might protect the church from the increasing

hostility of the Zoroastrians. It did not* jO, amarr. ,

sUiH Ujl

It did not even save his own life.. But by his martyrdom the

good bishop may have done more to establish the national

authority of his diocese than all the ecclesiastical strategies

of his predecessory^/^apa. or all the political maneuverings

of his v/ell-placed^ relatives. The^ death of the martyrs, and

•s'y The apocryphal correspondence from Antioch and the other'
YT^tern patriarchs granting primacy in the east to the bishop:
pf Seleucia-Ctesiphon cannot be dated earlier than the fifth '

^ I,
0 entur.Vf _ ^nd i

s

probably much laijer/TS^ W. Wigram, op. cit.,^ •(
: pp. 41 fz. The''capture of the Bi sho^or Ant i o c h , Bem'exrius, is

.y pT-^'F^'^ reported by Mari Ibn Sulieman.
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Moffett, Asian Church Hist.

Other ascetics responded to another call as compelling as the call

to unreached regions. One name stands out among them, Jacob of Ni si bis

(d. 338 AD). He il lustrates the beginning of a trend that began to change

the ascetic movement in the fourth century ,=^tb£_4:e4;j^^ the ascetics^into

the organized_Tife of thechurch, n

fields he came back home from the desert
£W c-^e,

Theodoret describes how Jacob f -i rgt chose the life of an ascetic.

J5'

Jacob did not go to far mission

The fifth-century historian

He cast

off the world and went up into the woods and mountains around Nisi bis. He

wore no clothes, used no fire and his only protection from the elements was

a cave in winter. ^ So far, nothing distinguishes him from other

solitaries of the rocks. But about 306 AD, unable in good conscience,

apparently, to reject a plea from the church in Nisibis, he returned to the

world, and to the church in the world, to become the first bishop of Nisibis.

He is the earliest historical example of one of the finest traditions

of the eastern church. Time and again, when the church needed them, the

greatest of the ascetics put the call to service above the claimy^f separation.

Purified by prayer and privation they moved beyond the compulsions of self-

discipline to the no less demanding task of reviving and leading the church.

In 325 the name of Jacob of Nisibis appeared on the list of subscribers to the

acts of the Council of Nicaea. If he did attend that first great ecumenical

council, as that would suggest, then the man who came down naked from the

mountains of Nisibis sat with a crowned emperor, Constantine, at one of the

turning points of church history and played his part in the movement to

reform and unite the church. The creed of Nicaea has always remained

tT"

an ecumenical creed, accepted equally ty the church of the west, and the church
utrr

of the east (which was sew to receive the name "Nestorian")

.

32. Theodoret of Cyrus, History of the Monks ( Historia Religiosa ), in K.

Gilbert, BKV 50 (1926).. p. Peeters questions the details in Theodoret's

account (in "La Legende de's. Jacques de Nisibis", Analecta Bollandiana , vol

.

38, Brussels, 1920, p. 291 f.) but Voobus defends the general picture which

Theodoret gives (Voobus, Hi story , op . ci

t

. , pp. 141-3, 151).

33. Voobus, op. cit., p. 142. Ephrem suggests that the order of the first bishops

of Nisibis was Jacob, Babu, Walages, Abraham. Elia bar Sinaia (d. 1049) puts

Babu first and Jacob second in his Chronology .

34. Ibid.
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Beginning with Jacob of Nisibis and continuing in a more-organfzed

farm with Aphrahat the Persian a-ncUhi-s monastery on Mar-Matthcri , a conscious

effort was made to bring the contributions of the ascetics back into the

Christian community as organized, church-related monasticism. One way was

to make communities out of the sol itaries" ,/transforming sacrifice for

personal spiritual gain into outreaching centers of sacrificial service for

the church of Christ and for the world. Classically this is described as

the gradual transition from the cell or cave of the solitary anchorite, to

a collection of such cells called a "laura", in which the independence of

each ascetic was still recognized and respected but was combined with and

strengthened by its association with other like-minded and independent souls.

The next step was the transition from the "laura" to the coenobium" or

monastery, where hermits and anchorites became monks, still subject to their

vows of self-denial, but now living as a monastic community, under one roof

and under one controlling authority, that of an abbot or bishop, l-i-ke

•Vaph a t

T-ra4itfGnaeT>yT.'The beginnings of^monasticism, as distinct from

separatist asceticism^ in the Chu^rch of the East are associated with Egypt

and the legend of the coming of a converted pearl-fisher from the Nile Delta

to Nisibis at the request of the great Jacob of Nisibis. The holy man,

Max-^ug-in (or Awgen)., as a. new convert became a disciple of Pachomius in

the monasteries of Egypt and answered the call of the Mesopotamian ascetic-

tur^q€d-bishop to introduce monastic disciplines to Syria and Persia.

More trustworthy sources suggest that Syria already possessed the beginnings

of monasticism by that time.
yb

Another way of bringing the spiritual power of the pious ascetics

back from their far retreats to enrich the spiritual life of the church in

ys. See E.A. Wallis Budge, The Book of Governors : The Historia Monastica of
Thomas , Bishop of Marga A.D . 840 , vol . I, (London: 1892) , in his introduction,
p. cxxii.

S.P. Brock rejects the theory of the Egyptian origins of Syrian monasticism,
observing that although Mar Awgen is credited by many Syrian sources as introdu-
cing monasticism into Syria, in point of fact "Mar Awgen is never mentioned in

any source, Syriac or Greek, that can be dated earlier than about the ninth cent-
ury". ("Early Syrian Asceticism", Numen , vol. XX, qp. cijt., p. 3 ff.). He traces
indigenous Syrian monasticism to the Lucan tradition of Antioch and notes the way

externalizes the Beatitudes as emphasizing physical asceticism, e.g. "Blessed
are the poor", in contrast to Matthew's more spiritual emphasis, "Blessed are the
poor i n spi rit.

.

"

.



Moffett, Asi an Church History m m

in the towns was to make a place for them in the ordinary congregations.

But how could such radically different lifestyles and ideals of

Christian vocation co-exist in one church family without exploding?

Just how awkward this could be, and what prickly inconsistencies

it involved becomes apparent in the works of Aphrahat the Persian,

who began to write about the time that Jacob of Nisibis died.

Aphrahat the Persian . Very little is known of Aphrahat 's

life thouah he was the greatest eastern theologian of the early th4-rd

century. Like Tatian he was an

Assyrian, He writes as one who has taken the vow of singleness, a

Son of the Covenant. But there are suggestions in his writings, the

Demonstrations , written between 337 and 345 AD, that he too, like

Jacob of Nisibis, had answered the call of the church to come back and

be a bishop in Adiabene, the bishop of Mar Mattai (St. Matthew), a

mountain monastery on a mountain crag on the east side of the Tigris

River north of old Nineveh. Later it became the seat of the Metropo-

litan of Nineveh, second highest prelate in the Nestorian hierarchy,

but in Aphrahat 's time it was probably still only a backwater diocese.

His writings reflect little of the major theological or political

currents of his turbulent age.

Aphrahat 's Demonstrations, written under the pen-name "the

Persian Sage", and long attributed to Jacob of Nisibis, is a series of

twenty-three short treatises. The first ten (written in 336/7 AD) deal

with ten specific aspects of Christian life and doctrine amd are the

most important source of information surviving on attitudes and thought

patters in the Persian church of that time. The ten chapters are en-

titled Faith, Charity, Fasting, Prayer, Wars (he sees the war then raging

between Rome and Persia as a sign of the last times). Monks (or "solitaries").

37. Not until the tenth century was Aphrahat at last rescued fjmm anonymity.

Perhaps he dropped from sight because the west suspected him of Nestori ani sm,

though he was too early for that, of course. It was a Nestorian, Bar-Bahlul

(ca. 963 AD) who rediscovered him. (iu ^
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Penitents, the Resurrection, Humility, and Pastors. ^The next twelve,

written in the midst of persecution, are directed against the Jews, indi-

cating that now the eastern church, which had been so Jewish in its early

years, was consciously stressing its differences with the Jewish faith and

was drawing farther away from the synagogues of Mesopotamia. ''
I’

’

Bttt-wtTile Aphrahat is severely critical of Jewish legalisms'

and its rejection of Jesus as the Messiah, he is equally critical of his

fellow Christians for falling away from their own early ideals and enthu-

siasms. He denounces the arrogance of bishops and the self-indulgence of

church members, and even detects with dismay hints of the relaxation of

the disciplines of the Sons and Daughters of the Covenant. It is in his

instructions to them that we are given the first clear picture of the

severity of their religious vows. Christian life for them must be unrelent-

ing warfare between the believer and the devil. Satan will tempt them with

all the enticement of the world's luxuries and pleasures. Then it is that

they must be ready to flee to the desert. Satan's most dangerous instrument

of temptation has always been woman, from Eve to Delilah to Jezebel. The

safest path for man, therefore, is to renounce the love of vyoman and live

alone for Christ. As for women, the highest calling is to espouse virginity
on

and rob the devil of his tool.

But as a bishop, Aphrahat wisely recognizes that this will not be

possible for all Christians. He recognizes that marriage is instituted by

God and therefore good. Christians may marry, but if they do, he writes,

it might be best to marry before baptism, presumably so that the water

can wash away the stains of sinful passion which even the marriage relation-

ship can arouse.

Such a summary is over-harsh if it leaves an impression only of

38. Aphrahat, Demonstrations, passim . The standard text is Aphraatis Sapientis
Persae Demonstrationes , ed. Parisot, in Patrol ogi a Syriaca , Vols. I, II, Paris,
1894-1907. Eight of the Demonstrations are in English translation-'in Nicene and

Post -Nicene Fathers , vol . XIII, 2nd Series, Oxford & N.Y., 1898. These include

1 (Faith) , 2 (Wars) , 3 (Monks), 8 (Resurrection of Dead), 10 (Pastors), 17 (Christ,

Son of God), 21 (Persecution), and 22 (Death and the Latter Times)
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39. Ibid . , 6. See also 14:1 and 18.
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criticism of Jews, contempt for women, subtle distortion of Biblical

teachings on marriage and baptism, and an undeveloped Christology. True,

Aphrahat's theology was not always clear and consistent; his asceticism

was exaggerated; and his Old Testament exegesis and arguments against

the Jews often more subjective than exact. But he was no anti-Semite and,

if anything, over-idealized the Christian woman rather than degrading

her. Behind the rigorous exhortations to Christian warfare is a gentle

Christian, "a serene, sweet-natured man," as Robert Murray sums it up,

"for all his asceticism and his controversies with the Jews; a lover

of the Church who grieves over arrogance and the abuse of authority."

The conclusion of his treatise on Faith could stand by

itself as a creed for the church in Asia in the fourth century:

"Now this is faith:
When a man believes in God the Lord of all

Who made the heavens and the earth and the seas

and all that is in them.
And made Adam in His image.
And gave the law to Moses.

Who sent of His Spirit in the Prophets,
Who sent his Messiah into the world;

And that a man should believe in the resurrection
of the dead.

And in the sacrament of baptism.

This is the faith of the Church of God.

And that a man should separate himself from observing
hours and Sabbaths and moons and seasons.

And divinations and sorceries and astrology and magic.

From fornication and revelling and vain doctrines
which are instruments of the Evil One,

From the blandishment of honeyed words, from blasphemy
and from adultery.

And that a man should not bear false witness,
nor speak with a double tongue.

These are the works of the faith which is based

on the true Rock which is Christ,

On whom the whole building is raised.

41. R. Murray, ci

t

. , p. 29.

42. Adapted from Demonstrations , 1, 19. It was F.C. Burkitt who called

this passage "the Creed of Aphraates" ( Early Eastern Christianity , cit .

pp. 84 f.)


