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CHRIST'S VISION OF LIFE

Prof. Arthur S. Hoyt, D.D.

"Lift up your eyes, and looTc on the fields, that they
are white already unto harvest."—John 4 : 35.

MEN are ranked by their vision. In a
very real sense, the vision makes the

man. It gives him his reach and his

power. One man sees nothing new in the

materials of life and work^ and he becomes
one of the world's drones, or one of the

world's blind drudges. Another man sees an
engine in the kettle, a new language in the

clouds, an angel in the marble, a hero in the

child, a people in the multitude, and he be-

comes an inventor, an artist, a prophet, a
statesman.

One man keeps his eye on the ground; he
never looks beyond the day or the earth. He
is a comfortable or restless mole, with no eyes

beyond his little burrow. To him man is a
coarse or delicate instrument of work, a serv-

ant or a master in the workshop of the world

;

a bundle of instincts and desires that must
fulfil their destined place, a body to be re-

duced to its chemical elements—a life to be
lived out through instincts and maxims of
experience for itself and the little company
that calls it friend—and then the end a blank
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or a mystery. Another man lifts up his eyes.

The ladder of his life does not lie flat on the
ground, but as in Jacob's vision, it is raised

to heaven, and there are angels of God as-

cending and descending upon it. In all the
intricate wheels of life there is a spirit that
gives it significance and direction. The true
movement is upward, working out the beast.

Man is a living soul and not a curious refine-

ment of matter. He has relation to every
other life—and to the life above all and in

all. He can not live for himself or the day.
His true end is to glorify God by seeking
those things that are likest God. And what-
ever he does and whatever touches him, the

duty and the pleasure, the interesting and
the trying experiences of life, have their value
only as they contribute to his growth and
service as a child of God.

Christianity^ gives us this spiritual vision

of life. It is Christ's view of man. It has
striking illustration in the passage from which
the text is taken. A crowd of Samaritans
were coming out of Sychar attracted by the

word of the woman—"Come see a man who
told me all things that ever I did." They
were drawn together by curiosity, as any
crowd of men might be. We would not think
them very interesting or very promising. The
disciples did not think them so. They were
not a pure race; half Jews and half Canaan-
ites; their religion was as impure as their
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blood; they were low in the social and moral
scale. You couldn't expect any good from
them. They were a dry and unpromising
field. Christ did not think so. He saw men
as they really were. He knew what was in

man. And He says to the dull-eyed disciples

:

"Lift up your eyes, and look on the fields,

that they are white already to harvest.
'

'

And this was always the mind of Christ.

His eye was single, and He was full of light.

He saw things whole and He saw things clear.

He looked through all the disguises and wrap-
pings of life, all the artificial barriers that
hide and divide men—and saw the real man,
the essential man, man as a living soul, a
child of God. An hour before. He had met
the woman at Jacob's well. She was igno-

rant, superstitious, degraded. We should be
tempted to withdraw from her as cont-agion.

What would she know of God? What could
she have to do with Jesus ^ Surely, she was
too low in the scale. And yet, notice how
Christ dealt with her ! What courtesy, what
kindliness, what understanding! No selfish

attitude of superiority to her, no haughty con-

descension, no speaking down to her! He
recognized her spiritual nature, the secret need
and craving of her heart. He tried to awaken
it, and then to satisfy it. To this ignorant,

superstitious, degraded woman He spoke, as

tho it were hers by right as well as His, the

loftiest truth He ever spoke to man—the spiri-
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tual nature of God, and of all true worship of

God.
And so it was with Christ always. He was

a revealer of life. He spoke to the best in

man and called it forth. Only the hypocrite

shrank from Him. Little children went to

Him, and the broken-hearted and sinful knew
Him as a friend. He saw in Peter and John,
the rough fishermen, the open-mindedness and
loyalty and courage of great apostles. He
saw in the sinful woman who washed His feet

with tears of penitence and wiped them with
her hair, not the outcast, but the soul washed
of its sin, capable of great love and sacrifice.

He saw in Levi, the despised tax-gatherer,

that poverty of spirit, that hunger after a
better life, that would make him a true dis-

ciple and the writer of the first gospel. He
saw in Saul the conscientious Pharisee, the

religious zealot, the capacity for profound
conviction and sustained enthusiasm and un-
wearied labor that made him the missionary
apostle.

It was the vision of the white harvest fields

of human life that scattered the early disciples

everywhere preaching the word, and in a

single generation made men messengers of the

Christ, from the pillars of Hercules on the

west to India on the east. Paul had come to

the western limits of Asia. He looked across

the ^gean and saw the shores of a new con-

tinent. His heart was filled with a great
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longing to tell them of a Father's love and
awaken in them a sense of sonship. And so

he went to sleep—with his mind full of

thoughts and hopes for the Western worlO.

And he had a vision that night that changed
the shape of Europe, made possible a Chris-

tian civilization of to-day and a Christian na-

tion beyond the Atlantic. A man of Mace-
donia stood before him with the cry which
has been a watchword of Christian missions

ever since, "Come over and help us." No
church or Macedonian ever asked Paul to

come. Then, as now, men were ignorant of

their high calling, or indifferent to it. God
sent the vision, and not man. It was God
who saw the worth of man, and felt the need
of man, the tragic failure to realize his birth-

right. The Master met him again in the per-

son of a brother man, and gave him a vision

of man's worth. Man is the greatest word
next to God—and God is calling from every
land. Wherever men are living without the
filial spirit, with dumb and numb souls under
a low sky—there God is calling. It is God's
vision, but it is the vision of man. He may
be a naked savage or a civilized outcast, but
he is a possible child of God. For him Christ

came. For him Christ died. And Christ

shall not see the travail of his soul and be
satisfied until men shall assert their kinship
in Christ, and have faith in Him as the Mas-
ter of their lives.
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It is the vision of the soul of man, its worth,

its need, its redemption, that has written the

best chapters of the Church, the story of lov-

ing and self-denying service in many lands,

of heroic devotion to the spiritual good of

the nations. It made the glory of the later

Church, as of the apostolic. The labors and
trials of the apostles were repeated in many
lands. It sent Ulfilas to the German forests,

Cyril and Methodius to the fierce tribes of the

Danube, and Augustine as the angel to our
English fathers.

And modern missions, the brightest era of

the Church, have been led by the same vision.

For the first time something of the greatness

of Christ's thought has been seen. Men begin
to have the mind of Christ in His view of the
world. Man is thought of as mankind. The
differences of race and land and tongue are

superficial. The oneness of mankind is es-

sential and vital. Christianity is a world-re-

ligion or it is only an imposture. It is for

all men or it can be nothing to any man.
"Christ is the propitiation for our sins, and
not for ours only, but for the sins of the
whole world." That makes God a missionary
force for the elevation of the lowest and far-

thest man. And in this vision and hope the
finest men and women of our time have la-

bored. It sent Livingstone and Moffatt to

make bright a dark continent. It led Judson
to decline the finest home parish that he
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might be the apostle of Burmah. It made
Paton and Chalmers a blessing to the South
Seas. It made Burns and Morrison the seed

of the kingdom in China. It made Verbeck a

creative force of the new Japan. It gave
Cyrus Hamlin, rightly called one of the half-

dozen greatest Americans, to the enlighten-

ment of the youth of Turkey. After all the

world's captains, with their guns and drums,
are silent, shall these men shine as the race's

real benefactors. "We politicians only play
with the fringes of life," says Mr. Lloyd
George of the present British (Cabinet) Min-
istry, ''but the Church deals with the great-

est problems that touch human destiny—life,

death, and the hereafter.
'

'

It is this spiritual vision of life—this power
to see "the future in the instant," the white

harvest fields where life is the poorest and
most forbidding, to see

That God is on the field when He
Is most invisible

that gives to man the hope of the new heavens
and the new earth, and to Christian workers
their joy in the hardest sowing of the seed.

The dull-eyed world says: "There's no good
Indian but a dead Indian." But Dr. Riggs,

who labored for forty years among the Sioux,

and whose "Mary and I," the story of the

frontier log cabin, is the very idyl of beau-
tiful life, said, "I went to my work thinking
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of the Indian as an Indian, but I soon came
to think of him as a man. '

' The world says

;

"The negro is a brute, fit only for the servile

work of the worla''; but the vision of Christ

speaks through thousands of great-hearted

lives, "Give this man a chance, whom your
own civilization has kept a brute. The soul of

the black man is as precious in the sight of

God as the soul of the white." The world
speaks of the Chinaman as "a yellow peril."

Let him alone or exploit him. Keep him in

his own land ! But the vision of Christ, speak-

ing through that noble statesman, Mr. John
Hay, and the most prophetic men of the

Church, says,
'

' The Chinaman has intellectual

and spiritual capacity of the highest order.

We shall yet see in the East the highest de-

velopment of Christianity.
'

' The world says

:

"He is only a Dago. He may do our dirty

work, but he is not one of us. He is a menace
to our society by his low standard of living.

The sooner he goes back to his own land the

better." But the mind of Christ says: "He
is a countryman of Dante and Petrarch, of

Kaphael and Angelo, of Verdi and Salvini, of

Cavour and Mazzini and Garibaldi. He still

has the soul of music and art, of liberty and
religion. It is the noblest work to touch that

soul and make it live again.
'

'

Take the rude, wild life of our frontiers,

where the elemental passions of men seem at

times to rage in their fury. "The frontiers

10
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of civilization," said Henry Ward Beecher,
'

' are the fringes of hell. " But a " Sky Pilot
'

'

sees behind these rough faces and hard con-

ditions the capacity for pure feeling and
heroic devotion, and in that vision he preaches
the Christ without whom men can not live the

life of men. Or, take the more hopeless and
sodden mass of some great city; you may go
where Sin has stript off all her garments of

beauty and appears in her hideous and re-

pulsive deformity. People are crowded to-

gether in unwholesome conditions, where a de-

cent family life seems impossible.

Worse housed than our hacks and our pointers.

They can not earn the wages of a decent liv-

ing. They labor sore, and die without thought
and without hope. And we may be tempted to

turn our eyes from the unpleasant picture

and try to forget it. ''I always shut my
eyes," said a society woman, ''when I have to

go down Third Avenue." But the Christian

heart tries to see through the eyes of Christ,

with His divine pity for the multitudes and
His faith that

—

Beneath the veriest ash; there hides a spark of soul

Which, quickened by love's breath, may yet per-

vade the whole
0' the grey. . . .

Such a faith makes Miss Jane Addams say

11
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that the people about the Hull House are the

most interesting people in the world. Such
a faith makes Mr. George love the children

of the "Junior Republic." Such a faith has

nerved Mr. Jacob Riis for a lifetime to write

and speak for the poor, that he might touch

the conscience and heart of the more fortu-

nate; that he might lead to wiser and more
devoted labors for the redemption of our me-
tropolis.

When Dr. Thomas Guthrie, the great Scotch

preacher, had left his beautiful country parish

of Arbilot to begin the work of St. John's, in

the heart of the worst district of Edinburgh,

he was standing one day on the George IV
bridge, which spans the Cowgate, looking over

the crowded tenements and the narrow closes

in their filth and squalor and sin, longing for

green fields, and thinking with a heavy heart

of the terrible task before him, when he felt a

heavy hand on his shoulder and heard the

gruff, hearty tones of Dr. Chalmers, who had
a prophet's eye and a prophet's voice, as with

his other arm he swept in wide gesture over

the parish, *'A magnificent field of operations,

sir—a magnificent field of operations!" This

was Christ's vision. Would that the Church
everywhere might get the vision, that she

may no longer half play at missions, but de-

vote in earnest the great resources of men and
money God has given her to the work of home
and foreign evangelization! **Lift up your

13
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eyes, and look on the fields, that they are

white already to harvest!"
The vision of the spiritual value of man

will keep our faith true, free from all un-
naturalness and unreality. The gospel of

Christ is a redemption or it is nothing. It

is the word of our Father, His very life ex-

prest in a human way to win and help us to

be men ; or, if it is not that, then it is but the

refinement of human reason doomed to pass

away, to be covered up by something else. I

suppose all thoughtful men have had the feel-

ing at times as tho they were hearing some-
thing far away. The English poet, Palgrave,

has exprest for us this feeling of strangeness

in the gospel

:

Dim tracts of time divide

Those golden days from me;
Thy voice comes strange o 'er years of change

;

How can I follow thee?

To the sinful life the story of the gospel is

too good to be true; to the worldly life it is

too great to be true. The incarnation, the

sacrifice of the cross, the resurrection—these

stupendous doctrines, these unfathomed mys-
teries—what can they have to do with man,
this little creature of the earth ; this child of

a day? But when a man gets Christ's stand-

point for his life, when he feels stirring within
him the power of an endless growth, or when
he feels the power of evil within which he

13
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knows is not his true self, then the story of

the Christ does not seem out of proportion to

the wonderful nature that he bears. In fact,

the Christ of the gospel has an exact and
divine fitness to the nature that we bear.

The vision of the spiritual value of life

helps us to a true proportion, to put the first

things first, and to keep the secondary and
the trivial in their proper subjection. The
Bible does not exaggerate—it speaks of things
just as they are. It does not condemn wealth,

but many a man is true to the old fable—

a

giant buried under a mountain of gold. It

does not condemn pleasure, but there can be
nothing more senseless and worthless than a
frivolous life. And I can think of nothing
that will keep one from the shriveling and
hardening of the sordid spirit, or the wasting
of noble powers in the petty round of with-
ering and dissatisfying gayeties, save this

vision of what a man is as the child of God,
and what a man can do as the servant of God.
The only way to keep this world from con-

quering us is to make it contribute to the

kingdom of God.
You try to make the world better for your

living in it, to make your life a force for

divine progress, w^hen you keep before your
eyes the vision of the worth and the need of

man. You can not be idle nor indifferent when
you hear the cry of human need or aspiration.

You can not live for yourself. You can not

14
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please yourself. You can not get and save

and spend. You can not be content with any
self-cultivation, however beautiful. You can
not live simply in the circle of your friends,

receiving and giving social benefits. As Christ

was sent into the world by the Father, so He
sends us. Wealth is for use, culture is for

ministry, strength is to lift up the weak. '

' He
that is greatest among you, is he that is

servant of all."

There is no inspiration to a helpful life like

the vision of what a life is worth. You can
never reach a man until you make him be-

lieve that you have faith in his power to be-

come a good man. This is an element of the

divine forgiveness. God says that nothing
now stands in the way of His friendship, and
that we can be worthy of it. ''Why do you
judge life by its lowest phases and faith by
its low-water mark of depression?" asked the

late David Swing of one of our young min-
isters in Chicago. " If I lose faith in man one
hour in twenty-four, in the twenty-three hours
I will do my work for humanity."
The secret of the happy life is to forget

one's self, to get out of one's self, to cherish

some interest that belongs to the kingdom
of God such as shall take one into the strong

currents of the race, and add to the cheer, the

comfort, the self-respect of those who have
not received our spiritual blessings.

If we think simply of our personal career,

15
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"it is a story in which the losses exceed the

gains." Says the hero in the beautiful story

of John Percyfield

:

Our dear ones die; our affairs get tangled; our
powers wane; health and youth are spent; the hear-

ing dulls, the eye weakens; it may be a losing
game. . . . But when one's interests are con-
centrated on something bigger than the immediate
personal career, upon the social good, upon the puri-

fied soul, it is possible to be eternally, yoathfully
happy. No selfish idling can bring it, no dangling
in museums and libraries, no aimless wandering by
the mountains or the sea, no selfish pursuit of any
kind whatever. It comes only through human serv-

ice, and human sympathy, and human outreaching
toward that which is eternal and divine. (Page 348.)
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THE ESSENTIALS OF PERSONAL
RELIGION

Prof. T. W. Hunt, Ph.D., Litt.D.

**For ilie 'kingdom of God is not meat and drinl', 'but

righteousness and x>eace and joy in the Holy Ghost.'*—Eom. 14 : 17.

IN this fourteenth chapter of the Epistle to

the Romans, the apostle is contrasting
things of an indifferent and a negative

type with those of an essential and a positive

type, and strongly urging the principle that

men are not to judge and condemn one an-

other for these unimportant matters, these

*' doubtful disputations," as to what one may
eat, whether this or that ; as to the observance
or non-observance of this or that day in the

calendar; or as to any of these local, inciden-

tal, and purely subordinate issues. The things

that are to be regarded and at all hazards
maintained are the permanent, substantial,

vital and indispensable things ; indispensable

to any life that can be called Christian; that
make it and preserve it Christian. A fail-

ure thus to lixe and teach others to live is,

in the apostle's view and the Scriptural view,

a radical failure, and vitiates the entire moral
and spiritual life of a man. Eating this or

not eating it, observing this or not observing

19



MODERN SERMONS

it, that is not at all the question; but char-

acter and conduct, spiritual desires and im-

pulses and aspirations; in fine, life in Christ

with all that it involves. The kingdom of

God is within us, in its reality and power;

that kingdom which is "not meat and drink,

but righteousness and peace and joy in the

Holy Ghost." It is an earnest plea for the

essentials of Christianity as opposed to non-

essentials.

As to religious beliefs, these are what we call

our creed or faith. If we ask how varied these

forms and statements of Christian faith may
be, the rational answer is, that they are as

varied as Christian personality itself, and
therefore must have range and area for their

expression, stated now in this way and now
in that, as modified by multiform conditions;

stated, in turn, from different points of view

as demanded by time and place and by the

developing life of the believer. Such legit-

imate liberty of investigation and interpre-

tation there must be if, indeed, the evolution

of the spiritual nature in man is to be sym-

metrical and normal and in line with all other

forms of high development. Christian truth,

just because it is Christian, must have all the

scope to which truth is entitled. This is the

meaning of the apostle 's repeated injunctions,
'

'Who art thou that judgest anotherV *

' Let

us therefore not judge one another any more.

"

Refrain, he would say, from this unwarrant-

20
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able insistence on uniformity of religious be-

lief by which the usefulness and very life of

the Church are impaired, and "follow after

the things that make for peace and things

wherewith one may edify another '

'
; follow

after the essential things. Christ, when on
earth, rebuked His disciples who forbade the

man casting out devils in Christ's name be-

cause he followed not with them, saying,

"Forbid him not, for he that is not against

us is on our part." Casting out devils in

Christ's name was not to be condemned
simply because the one who did it was not al-

together known in his Christian antecedents

and could not look at truth always in the

same way in which Peter, James and John
viewed it; and these were, moreover, the

narrow-minded disciples whom Jesus had just

rebuked for disputing among themselves

who should be the greatest, making a little

child the fitting medium for the well-deserved

rebuke. Here we reach a satisfactory ground
for what we may term denominational doc-

trine within the province of the Christian

Church, which is simply another name for a

natural diversity of view, while the substance

of the truth is maintained. In this sense, if

in no other, denominationalism is a normal
expression of that freedom of belief which is

as necessary in the sphere of religion as it is,

in human life wherever developed. Nor is that

system desirable or Biblical which would seek

21
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to reduce this diversity to uniformity and

make all Christians think and believe along

the same lines of Christian evidence. While
truth in its essential nature is the same v;her-

ever found, the external embodiment of it

may be as unlimited as thought itself, and can

not be wisely restricted. Denominational
doctrine is, therefore, but the emphasis of this

or that belief, dependent on the point of view
taken by any particular branch of the Chris-

tian Church. This is the liberty wherewith
Christ has made us free, and in which we are

bidden to stand fast. Nor is this a warrant,
in any sense, for what we call sects or di-

visions within the pale of Christendom, and
by whose agency much of the beneficent effect

of the truth is impaired. Partisan and ex-

clusive orders are one thing, and tend to the

basest forms of religious bigotry. Denomi-
nations expressing honest difference of view
are quite another, and in fullest keep-

ing with Christian unity and brotherhood.
Untold evil has been done by this abuse of a

wholesome principle, so that often, under the

sanction of Christianity, truth has been falsi-

fied and thwarted in the eyes of the world.
The denominationalism of the Bible is liberal

and tolerant, friendly to truth under all its

manifestations, freely giving and receiving
every helpful suggestion by which the best

interests of the Church may be enhanced.
How slow the Church has been to learn the
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needed lesson, that difference of the interpre-

tation of doctrine is not heresy ! If we now
inquire as to what the limits and conditions

are under which this personal religious lib-

erty of belief may be exercised, we answer,

that the essentials of faith, as given us in the

Scriptures, must be held, what the philoso-

phers call, "fundamental truth"; what Mr.
Balfour has termed, in his treatise, "The
Foundations of Belief"; that on Y\^hich the

Church stands and personal piety stands; the

faith once delivered to the saints and which
they are to transmit unimpaired to those who
follow them. What, specifically, these essen-

tials are is, therefore, the all-important ques-

tion, for the discovery and emphasis of which
the believer is responsible—the divinity of

Christ, and of the Father, and of the Spirit;

the inspiration of the Scriptures; the atone-

ment of Christ as a vicarious offering for the

sins of the world; the doctrine of man's sin-

fulness and guilt and consequent need of re-

generation, the duty of repentance and faith

and holiness of life, the immortality of the

soul, and the final judgment. These are fun-

damental facts and truths in any complete

system of Christian doctrine to which the be-

liever must tenaciously hold, under the Scrip-

tural injunction, "Prove all things, hold fast

that which is good." We are to "hold fast

the beginning of our confidence firm unto the

end," taking heed unto "ourselves and the

23



MODERN SERMONS

doctrine." We are ''to stand fast in the

faith and hold the traditions which we have
been taught," being ''steadfast and immov-
able in the maintenance of the truth." As
Titus enjoins, we are to be "sound in the

faith, holding fast the faithful word as we
have been taught, that we may be able by
sound doctrine both to exhort and convince
the gainsayers." There is such a thing as a

sound faith, a valid system of truth, an
orthodoxy founded on a Biblical basis, ani-

mated by a truly Christian spirit and proof
against the assault of all foes, human or

Satanic. Hence, with reference to religious

belief and its essentials and the principle of

liberty involved therein, it may be said, that

the one requisite is a sincere desire and pur-

pose to find and hold the truth, an ever-re-

newed pressing of the inquiry, What is truth

in its essential factors and a devout study of

the Scriptures in order to secure it? To such
a soul, beyond all question, essential truth

will be given and in ever fuller measure as

the years go on.

As to religious life, or what is called

religious experience, if it be asked how va-

ried such a life may be, we answer, as

before, as varied as Christian personality it-

self; one type represented in Paul, one in

Peter, one in John, and so on through the list

of the apostolic college, a study of the twelve

apostles from this point of view, that of their
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respective expressions of Christian character,

being full of interest and practical sugges-

tion. In Luther, we find one type, in

Melancthon, quite another; in Chalmers, one

type, in Robert Hall another; in Christian

men, a distinctive type, in Christian women,
another ; in what may be called the childhood

of our experience, one type, in its later stages,

another; as multiform, indeed, as human na-

ture itself. Hence, the naturalness and
necessity of personal freedom in the realm of

the religious life ; and it is thus that the Bible

invariably presents it. There are ^'diversities

of gifts." In every man there is a gift or

grace in keeping with his personal need or

calling. There is a sense quite apart from
technical or theological usage in w^hich we
may speak of natural religion, an order of

experience, suited in its character and ex-

pression to the individual soul beneath it and
behind it, thoroughly consonant therewith,

and fitting in, if we may so state it, with all

the individual traits of the Christian man.
Personal religion is, from this point of view,

eminently personal; a man's own way under
the cooperative action of divine grace, of re-

vealing his inner life, his Christian self, to

the world without. These are the external

evidences of Christianity as they appear in

the every-day life of the Christian man; his

special way of being religious, in obedience to

his personality and envAronment. Here
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again, if we inquire as to the limits or con-

ditions under which this liberty, within the
sphere of Christian experience, may be exer-

cised, we answer, as before, that the essentials

of such an experience, those common Chris-

tian factors of a religious life which must
be seen to exist wherever such life is present,

and which, indeed, may be said to constitute

it must be possest and illustrated. It may
be called fundamental experience, that which
makes the Christian life what it is; "for
he that in these things serveth Christ,"

adds the apostle, "is acceptable to God and
approved of men." What, then, we may ask,

are such essentials? Paul speaks of them as

'* righteousness, and peace and joy in the

Holy Ghost." Elsewhere, in fuller recital, he
calls them, ''the fruits of the Spirit"

—

''love, joy, peace, long-suffering, gentleness,

goodness, faith, meekness and temperance";
in short. Christian character in its substantial

nature; Christian life with all that it

means, the unquestionable presence of God in

the soul in His saving efficacy. These are the

experimental essentials, as distinct from the

doctrinal, found in valid form and measure
in every Christian, and which make it alike

the subject and exponent of what Plummer
calls, "vital godliness."

This view of Christianity as a life is as

frequent in the Bible as any other that is

presented. Christ Himself is our life. He
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has come that we might have life. The way
of salvation is the way of life. At this point,

therefore, the supreme requisite on the part

of the Christian is a sincere and an ever-

enlarging desire to grow in grace by a dil-

igent use of all the means of grace which
have been instituted in the Christian Church.
Christian character is essentially a growth
from feeblest beginnings to full maturity; a
working out of our salvation through the

slow and safe processes which lie open to

every soul. It is especially through the

working of the spirit of life which God has
freely promised us that we develop and main-
tain such life in its essential vigor.

So, as to religious activity, its expressions

are as diversified as the moral nature of man.
"To every man his work," is the Biblical way
of stating it ; as much so as to every man his

gift or talent. There is a work adapted to

him in his special abilities and aptitudes as

a man and a Christian man, suited to his

environment and opportunities and for which,
as such, he is personally responsible. In the
fervent prayer of Saul of Tarsus, "Lord,
what wilt thou have me to do ? " the emphasis
is as much on the personal pronoun as on
the verb; an inquiry on the part of Paul
not only as to apostolic and religious work in

general, but as to his personal part in it, just
what Providence had for him as His messen-
ger to do. From the very hour of his con-
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version on through his missionary life, noth-

ing is more evident than that the Lord had a
work for Paul to do which could not have
been as well done, if done at all, by any other

apostle; even as that of John or Peter could

not have been done by Paul. There are "di-

versities of operations '

' as well as of " gifts. '

*

Hence the necessity of personal liberty within

the sphere of religious service, in the exercise

of which every Christian man under the

guidance of the spirit may seek and ilnd that

type of service to which he is called and for

which he is fitted. Here, also, it may be

urged, the denominational activities of the

respective branches of the Christian Church
find their sufficient reason, as exemplified in

all those varied expressions of ecclesiastical

activity which engage the energies of the

Church and carry on its great evangelistic

work. Such diversity is but another name for

liberty of sentiment as to how such activities

may best be organized and developed. Here
is the justification, also, of what we may call,

the undenominational activities of Christen-

dom; those great religious movements under
the name of "evangelism" which, in our day,

have assumed such imposing proportions;

which seem to have been demanded by the

irresistible tendencies of the time and the

moral needs of the masses, and which the or-

ganized Christian Church has hitherto failed

to inaugurate and develop.. By whatever
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name Ave designate them—Salvation Army,
or Christian Endeavor, or what-not—they
are dominant expressions of Christian activity

in its relation to the unchristian world and
must not only be reckoned with but cordially

accepted and encouraged. If it now be asked,

as in the case of belief and experience, what
are the limits and conditions under which
such freedom of Christian service is to be
developed and maintained, we answer, as be-

fore, there must be seen to exist in the

Christian man the essentials of such serv-

ice, a sincere desire and purpose, under
God, to be useful in every worthy way, so

that doing good, in one form or another, shall

constitute the ruling passion of the soul. A
valid religious belief and life must material-

ize in service. The internal evidences of

Christianity, as embodied in truth and char-

acter, must externalize themselves in concrete
form in the daily activity of the Christian.

Hence the duty of a devout stud}^ of the prov-
idence of God as to what He would have us
do, so that every opportunity shall be utilized

as it arises. It was Paul's profound convic-

tion that "a great and effectual day" was
opened to him as an apostle. To every man
and church these open doors of Christian ef-

fort are daily revealed, and the duty of the

hour is to enter them and execute the service.

Ever-increasing usefulness will be the in-

valuable result and reward.
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Such is personal religion, as the Bible pre-

sents it, in its three primary factors: as a

belief, an experience, and a service requiring,

on the part of the Christian, the essential ele-

ments of each; and then allowing him, in

obedience to the demands of his nature, all

legitimate freedom of faith and life and ac-

tivity. The kingdom of God is not meat and
drink, but righteousness and peace and joy in

the Holy Ghost; a kingdom in which great

general principles must be maintained, and
also one in which the individual soul is at

liberty to interpret and apply those principles

as a free moral agent, responsible to God
only for the manner in which he exercises his

freedom.
Thus would the Bible save us from the

danger of either extreme—that of unduly ex-

alting our liberty so as to make it degenerate

into license, or that of unduly exalting our

creed, or experience, or service, so as to make
them degenerate into bigotry. We are to

stand fast in the faith, and also to stand

fast in the liberty of the gospel, and thus be

as reasonable as we are religious. Hence, we
note that charity in all unessential matters of

faith, experience and service is a Christian

duty, so that we fulfil the spirit of the Luther-

an injunction, ''In essentials, unity; in non-

essentials, diversity; in all things, charity"

—

the greatest of the graces, the natural expres-

sion of Christian character, and eminently in
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keeping with the modern tendencies of re-

ligious thought. There is thus a real liberal-

ism in the Christian Church and in the indi-

vidual believer quite this side the line of any
such thing as an unAvarrantable license, a

valid obligation on the Christian's part to

look with a charitable eye on all the incidental

deflections of his fellow Christians from his

particular faith or experience or method of

service, magnifying the vital features and
minimizing the secondary; allowing ample
scope to every man for the exercise of per-

sonal freedom, knowing that God is the judge
of all and that to Him and to Him only every
one of us must stand or fall. Even in our
day, and with the increasing light the Church
is supposed to enjoy, there is apparent the

tendency to exalt the incidental. A some-
what recent volume which has attracted the

attention of Christendom entitled, ''In His
Steps," may justly be charged with this in-

jurious error, the reversal of the primary and
secondary. A far more Biblical title would
have been ''In His Spirit." In the two oft

quoted passages, "He has left us an example
that we should follow in his steps," and "If
any man have not the spirit of Christ, he is

none of his," it is the latter passage which is

the emphatic one, and in the light of which
the former is to be interpreted. The question
is not the technical and unduly specific ques-

tion, What would Christ do were He living
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under the conditions of to-day in one of our
populous and civic centers? or still more
minutely, How would He have conducted in

person this or that secular business, in all

the details of commercial life? but the vastly

more important ana more Scriptural question,

How is the spirit of Christ to be shown in

all the phases of daily duty? In the sug-

gestive language of Scripture, even if we
adopt the phrase, ''In His Steps," we
are enjoined "to ivalk in the Spirit."

Hence, a second suggestion to the effect,

that the essentials of Christianity must be held

at all hazards, as to doctrine, life and duty.

The Christian must know what he believes

and why he believes it, tho exercising his

liberty under well-established limitations. He
must live in the clear light of God 's law, while

exercising his right of private judgment,
and devote himself to Christian service in

that belief wherewith Christ makes free. In
a word, there is and must be a standard of

faith and experience and service to which
every Christian, as such, is to conform; but
that admitted, no man is freer than he. In
the expressive words of Scripture, he is " called

unto liberty." There are certain religious

truths we must accept in order to be Chris-

tian; and certain types of character we must
exhibit and certain forms of service we must
render, the fundamental principle being, that

we shall have an ardent desire to know the
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truth, to grow in grace, and to be increas-

ingly useful. If these essentials are wanting,

nothing that is promised will avail us; while

if they are present, nothing that is lacking

will be of material harm. In the light of this

truth, v\-e have a fair and feasible way of

presenting Christianity to the world, so that it

may be said to be within the province of

all to accept it. The kingdom of God is not
presented and developed on any exclusive and
uniform method. Apart from the very few
primal essentials involved, every man has

the fullest freedom of his own personality

through which to enter it and illustrate its

principles. The wide realms of religious

faith and conduct and activity are ever open
to his explorations under the personal guid-

ance of the Spirit. It is a fair way of offer-

ing Christianity to the world ; fully in keeping
with the best elements of man's nature as a

free moral agent, insisting on just enough to

preserve the integrity of the system as God's
revealed method of human redemption, and
then committing it, in all its possible ex-

pressions, to the man himself to develop and
apply along the lines of his individuality and
environment. As it is fair, it is also feasible

;

and to that degree, that every one rejecting it

is without excuse before God and his own
conscience. In fine, the kingdom of God is

not in word, but in power ; it is not a verbal

something reducible to statute to which all

V—

3
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disciples alike must conform, but a power, a
vigorous embodiment of character, and which,
by the necessities of the case, must assume
multiform phases of expression. The king-

dom of God is, within us, a principle of life,

a regenerated manhood, by which the whole
nature is transformed and set in harmony
with all that is best. It is a positive some-
thing, and not a negation—positive belief,

positive experience, positive service, consist-

ing not in abstaining from this or that, but in

personal devotion of the whole man, an emi-

nently unearthly and spiritual life.

To every soul on earth the doors of this

divine and gracious kingdom are w^idely

opened, and it is his blest privilege and duty
to enter in and express its principles and ex-

hibit its spirit and do its work, and thus be a

partaker alike of its responsibilities and its

rewards. The Christian religion is thus char-

acteristically personal in all the essentials

that constitute it, and personal, as well, in all

that pertains to the variety of its expression

in the Church and in the world.
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^^For ive can do nothing against the truth hut for
the truth. ' '—2 Cor. 13 : 8.

THE most vivid illustration that the

apostle's own utterance has ever had,

in human history, was that sudden,

overwhelming conviction which changed
Saul of Tarsus to Paul the Apostle on
the Damascus road. He was a Hebrew
of the Hebrews; he was ready to hale

men to court and to death that dared to

champion the religion of the Christ who had
been crucified. He had believed the verdict

of Pilate was justified; and had consented to

the martyrdom of Stephen. He had no con-

ception that outside of the orderly procedure

of the temple service, and the regimen that

an ancient priesthood had ordained for re-

ligious life, there was any truth to be sought

for or believed. So he was against the new
sect, against the very name of Christ, against

the men and women who as followers were
trying to spread the "glad tidings" of a new
and better faith. But suddenly a transfor-

mation takes place in the life of this fiery

zealot. The story makes the event take place
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under the fierce noonday splendor of the

Syrian sun. There was something fairly in-

candescent in that burning light—at least, in

spiritual results the flame of conquering light

from heaven seemed to reduce to nothingness
all his past zeal against the Christian name
and faith. He who seemed to be doing so

much against it, trampling it under the iron

heel of persecution, was prostrated. His ca-

reer as a Pharisee ended in this catastrophe.

The light from heaven, and the voice out of

the light calling, "Saul, Saul, why perse-

cutest thou me?" brought the great crisis to

his soul. "It is hard for thee to kick against

the goads. You are on the wrong track; it

is a hard career that you have taken up, try-

ing to beat down a great religion, and to

destroy those who are ready to die for it, and
for which the Son of God did die ! Rise up

!

Go to Damascus ; there you will get more light

on your duty. You are to be a 'chosen ves-

sel' for dispensing my faith in the world."
This is the substance of that message which
transformed this man.
Do you wonder why he said, "We can do

nothing against the truth, but for the truth ? '

'

What this apostle did for the truth, starting

from the scene of his wonderful change of life

and purpose, forms one of the greatest rec-

ords in human achievement. His work will

never be forgotten by Christendom.

The proper relation of human endeavor to
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certain world movements is the subject of
our thought. There are some well-recognized
movements, tendencies or currents of thought
and action, stirring through civilized life,

which are significant facts for our time. They;

are like the great ocean currents which move
through the vast expanse of the seas, as steady,

as calculable, as irresistible as are the rivers

upon the continents, but of far mightier vol-

ume than any river; moved by mighty and
ceaseless forces, giving a temperature to whole
zones of atmosphere over wide stretches of
the surface of our globe.

The movement of ever-widening human in-

telligence is one distinctive element in civiliza-

tion. We believe it is the divine purpose for

mankind. The providential plan, so far as

we can read that purpose from nature and
revelation both, is that mankind shall increase

in intelligence. God made men to *' think

His thoughts after Him"; to find out His
laws, unravel the secrets of His universe.

And yet, only the fringes of the earth's

population are, even in this twentieth cen-

tury, fairly intelligent. The typical Greek
mind in that far-away bloom of Athenian su-

premacy is still the admiration and wonder
of men ; but even in that race and in that time
there was no wide-spread intelligence in the

Hellenic people, tho there were here and there

geniuses in philosophy and poetry and art.

The Roman contributions to culture were
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remarkable ; the Latin race was even mightier
in the formulation of law for its civil order,

in construction, in letters, than it was in mili-

tary prowess and in power to subdue great

provinces and populations to its sway. For,
while its conquests in battle are only of anti-

quarian interest, those other triumphs in the

realm of mind have become part of the heri-

tage of modern time and have entered into

the very fiber of civilization. Nevertheless,

only a small fragment of Rome's populous
empire was fairly intelligent.

In the long, dark age of medieval time, in-

telligence, in any significant sense, was found
for the most part within strictly ecclesiastical

limits, and for centuries had its best products
in the close atmosphere of the monastery. Not
until the founding of European universities

(from the thirteenth to the sixteenth centuries)

did knowledge begin to broaden its domain and
attempt to understand something of the ma-
terial world and its manifold forces and forms
of life. It is not many decades back to the

time when the English universities excluded
all students who did not com,e from families

of the Established Church; and it is still true

that there is not the broadest scope given to

the training which these universities offer,

altho they do maintain high standards for

the learning that roots itself in the venerable,

classical and mathematical disciplines.

Our free conditions in America have wid-
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ened immensely the domain of education.

Never before has it been so broadly estab-

lished by government provision. It is con-

ceived as a fundamental duty of a demo-
cratic state to see that its rulers—the people

—shall be intelligent. So the vast work is

attempted in this country to educate, at least

in the rudiments of knowledge, all its future

citizens. There are still many dark spots, and
even belts, in our land, where the means of

education are not found and where illiteracy

is found. Our higher institutions of learning

are strenuously endeavoring to encompass
universal knowledge in their courses. Inter-

mediate and elementary schools are straining

every resource to include a great variety in

their instruction; and now industrial educa-

tion in its protean forms is crowding upon
the attention of thinkers the demand that

children be taught in the fundamentals of our

common industries, so that they may the

sooner become skilful as workers, and fitted

for self-support in non-professional but use-

ful careers.

It is a far call from the old Greek ideals

of an educated state to our own American
condition of thought in respect to what an in-

telligent republican nation should be. The
movement toward universal intelligence has

ever been widening and deepening. The goal

has by no means been reached. There is no
general satisfaction among thinkers that our
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educational affairs are in an ideal condition.

"We are overwhelmed with the magnitude of

the problem, how to give a perfect education

to all members of society, how to determine
what is that ideal education.

One thing is clear, namely, that the eager-

ness of intelligent life to conquer ignorance,

to train the unskilful and broaden the think-

ing power of men, is tremendous. You may
say that there is, after all, a considerable

amount of commercialism in this realm of

education; and we can not deny that there is

a worldly, and even a mercenary aspect to

very much of it. As long as it does pay to

be keen of intellect, direct, accurate, and
forceful in all mental processes, no doubt there

will be those who will use every increment
of intelligence for simply worldly ends, to

**get on" in business, to make money, to add
acres to acres, wealth to wealth, and so keep
intelligence on a sordid level, busy in mere
drudging for the material life.

I was interested recently to hear from
an expert in the business of planting cotton

mills in the South, this account of their

method: The poor whites are, for the most
part, the operatives in these Southern mills.

They come from the countryside in East Ten-
nessee and Georgia to these mill towns by
families; men, women, and even children be-

come part of the machinery of the mills. The
mill is the best educator these people have
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known; for the Church has not been able to

rouse them; schools were lacking back there

in the country, where a dreary cabin, no
money, no outlook, made life desolate and
hopeless. Now these people begin to earn
money, which is paid every week. Their
homes begin to have a little decent furniture,

the women and children dress a little better

than formerly. And, marvelous to tell, the

mill-owners find it profitable and wise, even
from a business point of view, to build and
support schools and churches, paying the sal-

aries of teachers and preachers. At this time

these parents do not generally care to send
their children to school, preferring to have
them earn a small wage. But these mill-

owners know that the time will come when
they will see the value of schooling; children

will go to school; by and by Southern State

law will compel attendance upon these schools,

as the law now does in some other States.

This illustrates the fact that there is a

great tendency in our civilized world that is

carrying the race into m.ore and more of in-

telligence. More than one hundred and fifty

cotton mills, recently planted in Southern
States and manned by poor whites, are

actually doing missionary work for a large

benighted class of the South; and while spin-

ning cotton is the direct object the humane
managers are lifting a forlorn population into

a new condition of thrift and character.
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There is also a world movement toward an
ideal civil order. One of the age-long prob-
lems of human study, a problem never yet
fully solved, is, how men in large aggrega-
tions may live together in common citizen-

ship in peace and good order. The *'rule of

might" has not worked well. Mere force

may subjugate men into obedience, but there

will come a time when that force will be
challenged; the demand will be made by the

governed that right shall be the only reason

for the exercise of might. The rule of the

aristoi, the best men so-called, an aristocracy,

has not been finally approved. Whether the

few are selected by reason of race, or blood,

or wealth, or even intelligence, the oligarchy

is not the ideal, does not work well in actual

experience. The rule of the whole, every
person sharing equally in all governmental
functions, pure democracy, is impracticable;

it would not work out well. What is left?

Just what we have in our own American ex-

periment—still an experiment and not a

settled order of civil life—that is, govern-

ment by the majority\ De Tocqueville criti-

cized our representative form of government
fifty years ago. We criticize it. Many times

and in many places we groan under it. But
along this way only is there hope, and the

prospect of better and better order, better

general conditions. It may not be an easy

question to answer as to whose ballots shall
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be counted. Shall they be only those of
men, or shall intelligent women also have a
share in making the majority that rules? It

looks very much as if it would not be a long
time before woman would come to such rec-

ognition as will permit her at least to have
as much part in government as any common
ignorant man enjoys, in the quiet, modest, in-

offensive privilege of casting a paper ballot

in the interests of morality, home and a right-

eous commonwealth.
But, what is the great on-moving current

which is felt pushing its way through all ex-

perimentation in politics, through the fierce

contests among tribal chieftains, through the
grinding history of despots, kings, czars, and
emperors, whatever they have entitled them-
selves, holding arbitrary power, trampling on.

the people, treading under foot their rights,

holding them in the grip of a mailed hand,
and under the bloody rule of a relentless

and irresponsible power ? This is the answer

:

(1) The common man wants a fair chance.

The cry of common life pierces through all the

ages of political turmoil, of injustice, tyranny,
selfish greed and wrong—the cry for a fair

chance; the right to live in freedom; the
right of a man to be a man and not a slave

to any other; (2) this common man wants
mere government, the machinery of the State,

reduced to a minimum, for it is expensive.

He resents excessive taxation and has a right
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to object when the so-called majesty of the

nation must be exprest in battleships and
armies; or in court splendor, which is the

mere tinsel of a nation's real worth; (3) the

common man wants peace and not war. He
knows that when war comes he and his fel-

lows in common life must bear the brunt of

it; he must do the marching and the fight-

ing; the common soldiers who fall in wind-

rows make up the long death-rolls that tell of

the desolations of war.

The providential indications are that the

deep, resistless undercurrent of modern po-

litical thought is moving in favor of this com-
mon man; this common life. There is serious

doubt whether socialism, as it is generally

understood (and nobody is quite clear as to

its meaning), is to bring in the millennial age

of a perfected politics. Anything that has a

shadow of a suspicion of anarchy in it should

be cast out of consideration; for mob rule

would spring into its terrible, disordered, tu-

multuous array, if the dragon's teeth of re-

sistance to authority should be sown broad-

cast in our democratic soil. I can not believe

that the common sense of our great American
common life wants any sort of civil revolu-

tion or social upheaval. If socialism means
an hysterical grasping for political power,

turning out all individual property rights and
overturning all incentives to individual initia-

tive and career, it is not reasonable to think
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that sensible men want it. It is not so much
power that will reform abuses, as it is wis-

dom; power of law, power of arms, power of

money, none of these will do the work of

righting wrongs. It is not legislation, but
character; it is not guns, but consciences; it

is not wealth, but justice that will clear the

air, set things in order that are out of order,

and help give this common life a fair chance.

''The truth" here is that every man has

rights in the social and civil order; you can

not do much against this truth; you can do

much for it, to help it to be recognized and
enacted in the constitution of society and
State.

''The truth" is that the moral well-being

of every man must be conserved and defended
against all immoral and endangering forces.

Men may do some things against this truth,

but not always.

We can not believe, as certain articles in

one of our magazines represent, that funda-
mental principles in our American govern-
ment are being held up to ridicule in some
colleges of the country. Equality of rights

before the law; "government of the people,

by the people and for the people"; peace and
not war the ideal condition for civilized so-

ciety; arbitration and not "far-flung battle

lines"; regulated liberty for all; no tyranny
by law, or wealth, or corporate power; these

are fundamental principles; the fathers an-
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nounced them, lived for them, died for them.
It is our part to hold them sacred, defend
them, and so help to make our nation strong

in the strength of the divine purposes for our
republic.

We strike a great divine purpose again
that, briefly and essentially defined, is the

purpose to make men good, ready to do God's
will. This stream of truth, as Paul conceived
it, an irresistible and moving power in human
history, does not regard race differences, or

national boundaries. It sweeps across every
barrier raised against it. The apostle felt the
immensity of this truth as no disciple had
felt it. It fired him with his boundless
energy, he was lifted upon its prophetic in-

spiration so that he saw the whole Gentile

world opening to his vision as an arena for

divine truth. This purpose that men shall at

length, in this world everywhere, ''deal justly,

love mercy, and walk humbly," is really the

function of what we know as religion; this is

its ultimate meaning. For this the prophets

and martyrs lived, taught, and died ; and for

this the Son of God Himself lived and taught

and died.

Errors will adhere to the forms in which
truth clothes itself from age to age. Super-
stitions cling to the thoughts of men, even
when they are diligent searchers for the truth,

and even when they think they have found
the truth. Mistaken views in dagma have

48



HUNTINGTON

been elevated into standards for conduct.

False exegesis of Bible texts has been defended
as tho it were from the very oracles of God.
These things are simply the incidentals in the

progress of this movement of religions truth

as it streams on through the minds of fallible

men from age to age. Nevertheless, "the
truth" as an undercurrent is still "mighty
and will prevail." If we are against it, by
mistake, because we are not yet enlightened,

we may hope to be forgiven for our folly;

but the truth moves on all the same. If we
are against it wilfully and by "malice pre-

pense," we can do nothing but make our
protests and raise our feeble opposition; the

omnipotence of God easil}^ sweeps away our
futile hindrances.

Ten times, in the first three centuries after

Christ, did the Roman empire try to stamp
out, by merciless persecutions, the growing
power of this truth; but it still kept growing
and deepening its hold on Europe. Moham-
medanism tried to overwhelm it in the eighth

century, but Charles the Hammer was the

divinely ordered thunderbolt which stunned
the Saracen power into defeat, and saved Eu-
rope to Christianity; and again the daring

but bloody progress of the Crescent in Europe
was checked in the sixteenth century, when
its forces were met and overcome and driven

back into their Eastern fastnesses. Islam in

yt this twentieth century has been beating with

V—
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fearful scourging the Christian pOj-jlations

in the Ottoman empire; but there ax v. signs

in the darkened sky that a better time is soon

coming ;

'

' Daybreak in Turkey '

' has been her-

alded by those who are on the watch-towers of

the world.

All eyes are turned toward the Orient in

these latter years. The light of the truth is

breaking over the lands of the sun-rising. We
can not easily measure the transformations

that have come to pass in Japan, and are

going on in China. Of course it is the out-

ward and visible symbol of our Christian civi-

lization, the fruits and products of the truth,

as revealed in institutions, in machinery, in

governmental order, that work into that

Oriental life most readily and perceptibly.

But civil law, and schools, and philanthropies,

and literature are forming the scaffolding

around which the real Christianized life of

those Eastern peoples will be builded. The
truth of a vital religion will surely find its

home there among enlightened conditions,

and be the central power to hold those mil-

lions to their proper destiny in the order of

the world's advancement.
I am not attempting to define too minutely

what constitutes religious truth, what is con-

tained in that mighty current of life-giving

power, making for righteousness. All I am
trying to do is to attract attention to the

greatness of this purpose that has divinity
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behind it, and running all through it—the

purpose that mankind shall be brought into

fellowship with God. This is the great need
of our world. This is the ''great reforma-
tion

'

'
; this would revolutionize our social con-

ditions and bring peace and prosperity where
strife and bitterness have prevailed. It is

easy to take narrow views of the truth and
become dogmatists. Sometimes men are so

narrow as they try to do something for the

truth (as they see it) that they actually work
against the truth. Large conceptions of the

truth that is to save this world are the only
kind that are safe. A man must feel as

David did when he said, "thou hast set my
feet in a large room"; he must feel the great-

ness of the truth that he is trying to promote
and vivify by his personal life, or he has not

yet entered into the heart of the divine

thought for mankind.
It is the truth that works well for the good

of men that is probably nearest the absolutely

right thing to believe and live for. The im-

practicable theory, the untried hypothesis, the

fine-spun philosophy elaborated in the closet,

are not likely to do the world's work.
It is sometimes true that men choose a

course that leads to catastrophe, when they
supposed they were moving toward safe ends.

The truth is often difficult to trace, and it

needs wisdom to see the right current, when
the circuitous route is better than the course
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which looks direct and easy. Tennyson at

one time sent these lines to Mr. Gladstone

when he thought the prime minister was di-

recting national policy in a wrong channel

:

Steersman, be not precipitate in thine act

Of steering, for the river here, my friend,

Parts in two channels, moving to one end.

This goes straight forward to the cataract;

That streams about the bend.

But tho the cataract seems the nearer way,
Whate'er the crowd on either bank may say.

Take thou the bend, 'twill save thee many a day.

We are sure that there is safety and prog-

ress as we steer in the deep-running stream

of the divine order. There are no '

' cataracts '

*

in His river-courses where our human lives

are directed to run their journey.

There is a conception of the divine sover-

eignty that is beautiful, comforting, majestic.

It means that God is moving omnipotently

along through the ages of human devel-

opment and progress, not in wrath, but in

loving kindness and tender mercy; is bring-

ing something to pass in His moral kingdom
that will be glorious to contemplate when we
are equal to measuring it. He can not be

defeated; He is irresistible. We can not do

anything against Him and His truth. You
may remember that away back in that time

when J^schylus wrote his ''Prometheus," that

pagan poet got hold of this truth, as he said,

"Never do counsels of mortal men thwart

the ordered purpose of Zeus."

52



JACOBUS
THE TEMPTATION ELEMENT IN

SUFFERING

53



MELANCTHON WILLIAMS JACOBUS

Professor of New Testament exegesis

and criticism, Hartford Theological Sem-
inary, since 1891; born in Allegheny
City, Pa., December 15, 1855; graduated
from Princeton, 1877; and Princeton
Theological Seminary, 1881; D.D. La-
fayette College, Pa., 1892; studied at

Gottingen, 1881-84; pastor Presbyterian
church, Oxford, Pa., 1884-91 ; acting pas-

tor Central Congregational church, Hart-
ford, 1899, 1900; acting president of
Hartford Theological Seminary, 1902,3;

dean of the faculty since 1903; lec-

turer on New Testament, Mt. Holyoke
College, 1901 and 1903,4; trustee of Lin-

coln University, Pa., 1887-1904, and of

Princeton since 1890; Stone lecturer

Princeton Theological Seminary, 1897,8;

author of ''A Problem in New Testa-

ment Criticism" (Stone lectures); con-

tributing editor-in-charge of the New
Testament department of the ''New In-

ternational Encyclopedia"; editor of the

''Roman Catholic and Protestant Bible

Compared"; editor-in-chief of "A
Standard Bible Dictionary."

54



THE TEMPTATION ELEMENT IN
SUFFERING

Prof. Melancthon W. Jacobus, D.D.

**For in tJiat he himself hath suffered being tempted,
he is able to succor them that are tempted."—Heb.
2 : 18.

1
SUPPOSE that in its last analysis every
temptation is an appeal to self-interest.

Whether it be a temptation of avarice, or

of lust, or of pride, it is an appeal to one's

self to assert its interests over against those

of some other self—over against the funda-
mental laws of right—over against the ever-

lasting fact of God.
It is essentially the same, whoever the man

may be that is tempted, and whatever may
be the surroundings of the temptation he
endures; whether it be the man of business,

tempted to dishonesty in his trade, or the

man of professional life tempted to unright-

eousness in his calling; whether it be the clerk

in the store, tempted to unfairness toward
his customer, or the mill-hand in the factory,

tempted to unjustness toward his employer;
whether it be the student and scholar, beset

by the many things which enter alluringly

into the world in which he lives, or the man of

every-day work and labor, swept around by
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the things that lay hold of him to master
him and lead him astray.

This is doubtless quite commonplace, but it

becomes significant when we remember that

this was the principle which ran through
the temptations which were suffered by
Jesus Himself. For when the tempter came
to Him in the wilderness and suggested that

He make the stones which were around Him
into bread; when he suggested that He cast

himself down from the pinnacle of the temple

;

when he unfolded before Him the kingdoms
of the world and their glory, it was in each
case an appeal to His self-interest to make
the spirit of His mission a self-centered one
and not one that found its focal point in

God.
It was the same appeal that came to Him

in His after ministry: Whether it was in

His talk with Nicodemus, Avhen there stood

before Him the possibility of winning to His
cause an influential follower, if He would ease

away the conditions of entering His kingdom

;

or in His address to the enthusiastic disciples

in Capernaum, when it was at His hand to

let their patriotism sweep him up to the na-
tion's throne, if He would keep in hiding from
them the spiritual character of His work;
or in His controversy with the fanatical Jews,
when He could have saved His life, if He
would have yielded to their narrow-minded
bigotry; or in His training of the slow and
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unappreciative apostles, when He could have
gotten a quick sympathy from them, if He
had allowed Himself to go along the level

of their ideas, self-interest was appealed to

every time.

It was appealed to in the apostles also. It

was this to which Peter yielded so often and
brought sorrow to his soul. It was this to

which Judas yielded all the time and brought
himself finally to the hopelessness of eternal

death.

It was appealed to in the Christians whom
these apostles gathered into the Church, as

they carried on their mission work in the

world. This it was that came to them in the

great movements of error and wrong-living

which so swept upon them to take them away
from Christ. It was this that was before

the congregation of Hebrews to whom was
written the epistle from which our text is

taken. This text is not to be read as it gen-

erally is read, but in a different and, as it

seems to me, far better way.
This was a people who had been converted

out of Judaism. Their conversion had cost

them, doubtless, friendships and fellowships

that were dear, family ties and home loves

that were tender possessions, perhaps, and
comforts that were almost necessary for life;

but they had let them all go for Christ, in

whom they believed, tho He had died on the

cross, because He had died there only to rise
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from the dead; and in whom they trusted

now, tho He had gone from the earth, be-

cause He had gone with the promise that He
would come again and come in power and
might to make Himself the ruler of the uni-

verse.

But their unbelieving countrymen reminded
them that this absence of their Christ w^as

coming now to be a rather lengthened-out
affair. It was all well enough to believe that

He would come again, but where w^as the

proof of His coming? If they said the proof
was in the fact that this Christ was a Christ

who had died and had risen again, their

countrymen replied that there was no ques-

tion about His death. This was evident

enough. Every one had seen it. The death
of a malefactor, a death that to the Gentile

was a disgrace and to the Jew was a curse

from God. The resurrection, however, was not

so evident. No one had seen Him alive from
the sepulcher, save those who were interested

to have Him so seen. It was just as easy to

believe the soldiers' story that He had been
stolen away as to believe the disciples' story

that He had risen.

Where was the proof that He would return ?

If they said it was in the fact that He had
promised to return, it simply made matters

worse; for their countrymen replied that,

granting that He was alive and had ascended

on high, this was just the point of the trouble.
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It was time He was returning to earth, if

He was coming. The generation to whom He
had made the promise was passing away. He
must either keep the promise to those to whom
He had made it, or not keep it at all.

And with each discussion and every argu-
ment it is easy to see how the bitterness of

the mockery must have increased and the

sting of the insult must have struck deeper
into the heart, until the cold shoulder and
the open contempt threw these Christians into

an ostracism that was little better than a per-

secution of fire and sword. They had not
yet resisted unto blood—the apostle wrote
them—but it was almost as bad as tho they
had, and it seemed as tho they could hardly
hold their faith against the pressure that
was being brought to bear upon them—as

tho they would be simply wearied into a giv-

ing up of the absent Christ and a return to

the old religion of the fathers. In fact, why
should they not go back? What was the use
in staying any longer where they were? If

the interests of eternity Avere great, then it

looked very much as tho their highest self-

interests pointed to Jerusalem as the place

where they ought to worship and the temple
services as that to which they should give
their religious life.

This, in a word, was the situation in which
these Hebrew Christians found themselves.

Self-interest entered into it. Self-interest
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was appealed to in the temptation to abandon
Christ and His religion and go back to their

old faith.

Now see how the apostle brings his argu-

ment to bear upon their emergency. He
says to them, practically, Your countrymen
have argued against this Jesus because He
has disappeared from the earth. To these

arguments you are yielding. But have you
forgotten who this Jesus is in whom you
believe ? As Jews, you know the supernatural

character of the angels and how high they

stand in the old religion. And yet, after

all, the angels are simply created beings,

whose highest life is to be ministering spirits

at the command of God ; but Jesus is the only

begotten and uncreated Son of God, whose
right it is to sit upon the Father's throne

and command. As Jews, you know the na-

tional place which Moses holds in the old

religion—a place full of honor and glory. And
yet Moses was simply a servant in the churchly

house of God ; Jesus was the Son in rule over

the house. As Jews, you know the unique

character of Melchizedek, priest of the most

high God—the mysterious personage before

whom the whole Old Testament dispensation,

in the person of Abraham, had bowed in

reverence and honor. Well, along the priestly

line of this Melchizedek, Jesus had come and

stood to-day a high priest superior to the

whole Aaronic order.
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What are you going to do with such facts

as these? Your countrymen are ringing in

your ears the worth and value of the old

covenant—its ordinances and its institutions

—stately, grand, magnificent, with the holi-

ness of Sinai resting on them and the glory

of the ages gathered round their head. Well,

this is all so; as Jews you know it just as

well as they do. But have you forgotten that,

after all, this old covenant was simply the

crude preparation which God had thrown
out as the foreshadowing of the new—that

under this new covenant you are now living,

and in this new covenant you have the best

and last thing God could ever do for you?
Do you realize the finality of Christ and of

Christianity ? If you do, then you will under-
stand that to leave this Jesus and His religion

and go back to Judaism is the one fatal

thing you could do for your souls.

This was the apostle's argument. If proof
was wanted for their faith in Christ to rest

upon, there was no question that here was
proof enough to satisfy any and all demands.
Whether Christ soon returned or not, this

was the Christ in whom they believed, and
this Christ was supreme over all the Jewish
economy—the best, the last, the only one in

whom they could believe. It was a great

argument, convincing and unanswerable.
But can you not see something else was

needed beside argument? Here was the rea-
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soning; but, in spite of it, the fact remained
that their Christ was away from them and
away from them when they most needed to

have Him with them. There was no denying
His greatness, but there was no denying His
absence either, and there was no denying the

need of His presence. The power of religion

lies in the nearness of God which it brings

us. It does to-day. It did then. Pantheism
will always appeal more to the human heart

than deism because it brings God so near to

us all. And here was this religion of these

Hebrew Christians characterized by an ab-

sent Christ. What then was the apostle to do ?

Why, around his argument he must gather

the persuasive and encouraging truth of the

actual nearness of Jesus to them, in spite of

His being away, and make this nearness a

nearness to them in the suffering that swept
upon them.
How will he do it ? Certainly, not so much

by reasoning about it as by working in with
his argument, as it moves along its grand and
stately way, the blessed cheer and comfort of

the fact that, absent tho this Jesus was from
their sight, He stood near to them in a sym-
pathy that brought Him into the closest kind
of contact with their hearts—just where they

needed Him most. For they must never for-

get that Jesus had gone through man's ex-

perience in life—man's experience of suf-

fering—in order that He might lift man up
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to salvation, and that He went through this

in such a way that He stands to-day a Son,

whose heart can and does beat for His breth-

ren here on earth—a high priest who can
be and is touched with the feeling of our in-

firmities; so that the door to the throne of

grace is swung wide open for every help in

time of any need.

Yes, but how does the apostle know this

to be true ? How was it that Jesus ' sufferings

here on earth brought Him into sympathy
and help with this Hebrew people of His
who were suffering at the hands of their

countrymen? Why, not so much because
Jesus suffered from the scribes and Pharisees
largely what they were suffering from the un-
believing Jews, but because, in these sufferings,

Jesus was tempted as His people themselves
were being tempted—tempted to forsake His
God and give His mission up, as they were
being tempted to forsake their Christ and
abandon His religion. It was this tempting
element in the suffering which had come upon
Him which opened out His heart to them and
made Him, absent tho He might be, the help
they needed most to have.

You see, then, how this changes the reading
of our text. We are not to read it :

" For in

that he himself hath suffered being tempted,
he is able to succor them that are tempted";
but, as in fact it ought to be read, ''For hav-
ing himself been tempted in that which he
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suffered, he is able to succor them that are

tempted (in that which they suffer)."

It was not that Jesus suffered from His
temptation, and so was able to succor them
who were tempted. There is no community
of experience in this. What the sinless Christ

suffered in the fact of being tempted is some-
thing so immeasurably away from and above
any suffering that even the best of men can
experience that it throws Him out of, rather

than into, touch with us. But the fact that

Christ suffered, as His people suffer here in

life, and the fact that His suffering brought
tem.ptation upon Him, as it brings it upon
His people, this places Him for evermore side

by side with us to succor and to aid us in these

hardest things which we must have in life

—

the things which we must suffer.

But was this the fact with reference to

Christ? Did His sufferings bring Him
temptation? Turn over the pages of the
Gospel history and see for yourself. Take the

temptations of Jesus in the wilderness. It

is evident that the first temptation—to make
the stones into bread—gatherer" itself around
the point of physical need; for the sugges-

tion was made to Him because He was an-

hungered. The second temptation—to cast

Himself down from the pinnacle of the temple
—it is evident, gathered itself around the point

of popular favor; for this was suggested to

Him because the people expected their po-
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litical Messiah to appear to them that way

—

descending from the pinnacle of the temple
and leading them up in revolution against the

Roman power. It was not a temptation to

see whether God would take care of Him in

a reckless act, but whether God would take

care of Him as He threw Himself in the way
of the people 's ideas. The third temptation

—

to worship Satan—it is evident, gathered it-

self around the point of earthly power; for

this last of all possibilities was suggested be-

cause Jesus' work needed a power to carry

it on to its accomplishment. And it is evi-

dent, also, that these temptations were simply
the starting-point for the temptations of

His after-ministry. Like some great storm
which does not die at its birth, but gets there

simply the impulse that sends it out along its

lines of wrath and fury, to follow them on
until it has spent itself—so these temptations

of Jesus in the wilderness were not exhausted
in that coming to Him, but followed out

along their beginning lines and kept coming
back upon Him in these same types—the

type of physical need, in the weariness that

fell upon him so often in His work; in the

want that left Him no place to lay His head

;

in the pain of ill-treatment that began to

meet Him in His home town of Nazareth
and that dogged His footsteps, until it brought
him to Gethsemane and the cross; the type
of popular favor, in the crowding multitudes

V—
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that beset Him throughout His ministry, in
the pressure of the nation's expectancy that
constantly bore down upon Him, in the force

of the popular politics that, if it had had its

way, would have rushed Him into a revolu-

tion against Rome ; the type of earthly power,
that must have thrown His vision not only
out beyond the land of Judea into the great
world empire of Rome, but must have swept
it far beyond all this into the empires and
kingdoms and republics that were yet to come,
along the ages, down to to-day—^yea, beyond
what we can see ahead of us, into all the

might and power, the commerce and trade,

the art and letters, the science and life that

are yet to be.

Throughout His ministry these three great

lines of tempting came ever back upon Him,
and in them all the source from which the

tempting came was suffering. For whence
came the temptation in the weariness and the

want and the ill-treatment of His ministry

save from the suffering in them—the suffer-

ing, not simply as they hurt Him, but as

they showed Him men's hatred of His work
and of Himself?
Whence came the temptation in the crowd-

ing of the multitudes, in the pressure of the

nation's hope, in the force of the people's

politics save from the suffering in these

things as they showed Him how absolutely He
stood alone in the world of His work ? Whence
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came the temptation in the vision of the king-

doms of the world and their glory save from
the suffering which the vision gave Him as

it made clear to Him how utterly away from
Him the pride of the world was moving?
This was what tempted Him in these things

to forsake His God and give His mission up.
Now, was there anything that could bring

Jesus closer to these Hebrew Christians than
just this fact of a community with them in

the tempting sting of the suffering He had
endured? This temptation which came to

them to abandon their faith got its hard and
sweeping power from the suffering which
stood behind it; but Christ also had suffered

in His ministry and His sufferings had tempt-
ed Him just in the same direction as they
were being tempted. Was there any question,

then, but that Jesus sympathized with His
suffering people"?

Is there anything that can bring Christ

closer to us in the hard experiences of life

than this community with us in the tempting
sufferings He endured? For there can be

no question that the source from which most
of our hardest temptations come is the suf-

fering with which they sweep upon us. Look
at the woman in want—there in the depths

of the city's darkness, poverty smiting her

face and dragging her dress and starving her

child. Does not the temptation to a life of

shame get its very power from the suffering
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she endures? Look at the man who has sac-

rificed himself for others, who has given to

them the service of his life—thought for them,
planned for them, slaved for them—and gets

for it all misunderstanding, slander, abuse,

persecution. Is there any question that it is

his suffering that tempts him sometimes to

think even God Himself unjust and give up,
once for all, the duty of unselfish service the

Master has placed before him? Take your-
self, in business, in society, in religion, where
you have to stand alone, where you suffer

the desertion of those you have always counted
your friends. Is it not your suffering from
which comes the temptation to give up your
principles, your conscience, your faith?

Stand up and look out into the world where
you can see it moving away from you—the

thought, the feeling, the life of men swinging
into lines that leave you at one side, out of

date, behind the times. Is it not the suffer-

ing whence comes the tug with which tempta-
tion pulls at you to give up all effort to live

among men ? This has always been the power
of monasteries.

It is the power of the recluse cynicism to

to-day. Remember, then, no man stands under
the tempting suffering of isolation—for the

right, for the truth, for God—but has in

Jesus Christ one who has suffered as he has

and has been tempted by His suffering as

he has been tempted. No man feels the
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temptation that comes from the hurt of mis-

undeiStanding, or the pang of ingratitude,

or the sting of desertion, but has in Jesus
Christ one who has suffered and in the suffer-

ing been tempted just as he has been. No
one knows what physical want and need and
pain may be—suffers from them and is

tempted with the suffering—but can know
how along this same hard road of life has gone
before him Jesus Christ. And if it be said

there are sufferings plenty we have to endure
that are not compassed in these groups—suf-

ferings in the life of this modern age, suf-

ferings in the character of these modern in-

dividuals which Jesus never knew, I bring
back the answer that this is just the point of

our text: not that Jesus suffered just ex-

actly as His people suffer; but that suffering

here 'n life, as a man who lived and came in

contiict with men, He was tempted in all

points like as we are, yet without sin, and so

knows where to sympathize with us and where
to help us; for it is at the temptation point

that we need assistance and not at the suffer-

ing point. We do not need to be helped away
from suffering; we need to be helped against

the temptation that suffering brings. "It
is not the sudden blow," Mrs. Phelps tells

us in her story of Angel Alley,
'

' but the learn-

ing how to bear the bruise afterward that

constitutes experience." It is not what the

merchant is going to do the day the bank
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breaks, but what is he going to do the next
day, when he looks out into the life of poverty
that stands before him? It is not what you
and I are going to do as we stand by the open
grave in the cemetery, but what are we going

to do when we come home and settle down to

the life we must live alone? There is where
temptation comes, and there is where we need
the saving sympathy of Christ.

Manhood and womanhood do not grow
through the ease of painless living ; they grow
by being helped in the midst of painful living,

and in spite of pain, to believe in God, to

stand true to his religion and to keep their

vision fixt clear and cloudless on eternal

things.

Here is manhood's and womanhood's
eternal need in the sufferings of life. Here
it is that Jesus comes to us and says, ''The
sufferings I have had have tempted me, as

they are tempting you; so that I know what
suffering means to you—can feel for you in

it and can give you in it the help of God's
eternal grace, which you need."

So He came to these Hebrews of our epistle.

Could they have had a Christ more blessedly

near to them in their need ?

So He comes to you and to me to-day.

Could we have a Savior more close to us in

life?



FRANKLIN JOHNSON
OUR DUTY TO THE WEAKER RACES

OF MEN

71



FRANKLIN JOHNSON
Professor of Church history and homi-
letics in the University of Chicago since

1892; born in Frankfort, Ohio, Novem-
ber 2, 1836 ; a graduate of Colgate Theo-
logical Seminary, 1861; was pastor in

Michigan and New Jersey from 1862-73,

and in Cambridge, Mass., from 1874-88;

president of Ottawa University, 1890-92;

in 1876, co-editor of The Watchman; au-

thor of ''Dies Irae," ''The Gospel, ac-

cording to Matthew, with notes/*
"Moses and Israel," "Heroes and
Judges from the Law-Givers to the

King," "True Womanhood," "The
NeAv Psychic Studies in Their Relation

to Christian Thought, " " The Christian 's

Relation to Evolution." etc.

72



OUR DUTY TO THE WEAKER RACES
OF MEN

Prof. Feanklin Johnson, D.D., LL.D.

"The Spirit of the Lord is upon me, because he hath
anointed me to preach the gospel to the poor; he
hath sent me to heal the broken-hearted, to preach de-

liverance to the captives and recovering of sight to

the blind, to set at liberty them that are bruised.*'—
Luke 4 : 18.

IF
we take a wide survey of the world, we
discover that a few of its nations con-

trol the many. The great majority, even
if independent in name, are subject in fact

to the will of the minority. Among the peo-

ples thus subordinated, we distinguish some
who once stood at the head of human affairs,

and afterward fell back into weakness, like

the Egyptians, three thousand years ago the

very highest, now among the lowest of man-
kind. Others, who have not produced so

deep an impression upon history, have, never-

theless, been active, inventive, and progress-

ive up to a certain point, at which they have
paused and stood still, like the Chinese, who
preceded us in the use of gunpowder and of

the mariner's compass, but who, for the last

three centuries, have made little advance-

ment. Others, like our American Indians,

have always been below the plane of civiliza-
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tion, and are now approaching it with hesi-

tating steps, afraid of the dangers which they
may encounter in the unknown region. The
inferior races, of which w^e have thus con-

sidered a few examples, constitute the mass
of humanity. Those parts of the earth oc-

cupied by the dominant peoples are but a few
insignificant dots on the total surface, and
they are not so densely populated as are some
of the wider regions that sit in the shadows
and wait for the light.

If we ask after the secret of the power
which the small minority exercise over the

great majority, we learn that it consists in

several things:

Superior intellect and superior will always
confer kingship on him who possesses them.
He is more ingenious and inventive than
others, and he has greater determination and
energy than others. He studies the forces of

nature and yokes them to his plans and uses

them in his conquests. The Spaniards con-

quered Mexico and Peru, tho only a hand-
ful, because their arms were those of Europe,
the creation of the thought and the expe-

rience of the most fruitful military genius,

and because they were indomitable in their

purpose to subdue the multitudes opposed to

them, whose greater numbers made no amends
for the dimness of their minds and the soft-

ness of their resolutions.

While the lower races have inferior intel-
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ligence and inferior will-power, they have
stronger passions. Their passions have often
delivered them into the hands of their enemies.
They have been suspicious, irritable, com-
bative, fierce, destructive; so that they have
been easily divided and set against one an-

other.

The lower races, while jealous of the higher,

and lightly inclined to rebellion when they
have nothing else to occupy their passions,

instinctively turn to the higher for guidance
in moments of difficulty, and manifest the
reverence for superior gifts which is natural

to mankind. Kinglake has observed that the

Turks are afraid of the Russians when under
their native officers, but are admirable for

courage when they know that an English-

man or a German leads them. Something
like this is true of the Chinese, and many of

the high places in the armies of this people
are filled by adventurers of ability from Eu-
rope and America, who are trusted and fol-

lowed in blind admiration by soldiers who
would shrink from the combat if commanded
by officers of their own blood.

We should not fail to notice also the power
of kindness—alas! too seldom tested—which
the superior races hold. The inferior, how-
ever good their intentions, have comparative-
ly little ability to confer benefits. But, when
treated well, they often admire the benefi-

cence of the superior races, and bow down
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to it. Du Chaillu gives us several instances

in which African tribes claimed him as their

own particular white man, and were ready to

go to war in order to keep him for themselves,

and almost adored him for his skill in hunt-
ing, in diplomacy, and in medicine.

These are some examples of a much larger

class of things which give the superior races

enormous power over the inferior, both for

good and for evil. We are responsible to

God for their right use. If we are faithful,

we shall be blest in blessing others; if we are

unfaithful, God is faithful, and will not suf-

fer us to go unpunished.
What, in a few words, is the duty of the

higher races, holding such powers of mastery,

to the inferior? It is precisely the duty of

a strong and capable man to those about him
who are poor and feeble and suffering. The
Scriptures leave us in no doubt as to this

duty. ''Bear ye one another's burdens, and
so fulfil the law of Christ." ''Mind not high

things, but condescend to men of low estate.
'

'

"We, then, that are strong, ought to bear

the infirmities of the weak, and not to please

ourselves." Perhaps there are no words in

the Scriptures more full of this thought than
those which I have quoted as my text: it

was the mission of Christ to preach the gospel

to the poor, to heal the broken-hearted, to

bring deliverance to captives, to give sight

to the blind, and to set at liberty those that
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were bruised beneath the heel of temporal
and spiritual despotism. He was anointed
for this very purpose, and He was filled with

the Spirit of God that He might accomplish
it. And no man is a Christian who does not

share the pity that overflowed his heart and
the toils that occupied his life. This is wis-

dom, as well as duty. There would be no
''yellow peril" if we went to the yellow man
with the request to be permitted to aid him
in bearing his burdens, instead of the im-

perious command that he bear ours by be-

coming a "hewer of wood and a draw^er of

water" for us.

This spirit of Christ is very different from
the spirit too often manifested by the stronger

races in their dealings with the weaker. The
usual feeling of the stronger races, as they

contrast their condition with that of the

weaker, is one of pride that they have made
such advancement and have gained such
knowledge and such power. Instead of look-

ing down upon their inferiors with the pity

and the love that God has for us, they look

down with self-congratulation. Such is the

general disposition which the superior races

manifest; but on the border-land between the

two, where they come into contact, the dispo-

sitions of the superior have often been ten-

fold worse. The sharpened intellect and the

regal will have been used as instruments for

the acquisition of fortunes by force or by
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chicane, for the gratification of passion by
purchase or by violence, and for the conse-

quent debasement of those who have not

possest wisdom or resolution to resist temp-
tation or tyranny. We sometimes indulge the

fancy that the lower races have wronged the

higher by outbreaks of violence, and that the

higher have been lambs led to the slaughter.

It is true that there have been terrible torna-

does of ferocity on the part of the weaker
races, where they have met the stronger, and
have felt the power of the stronger, and these

tempests have been so sudden, so vehement,
so deadly, and so cruel, that they have im-

prest us with horror and caused us to feel

that any form of vengeance is proper and
holy. The wrongs which the stronger races

have committed have been more cool, quiet,

systematic and persistent, and hence they
have not struck us so forcibly. We are as-

tounded by the eruption of a volcano, as we
are not by the dissemination of malaria; yet
the volcano kills but one where malaria kills

a million. If we shall study the history of
the world, and survey the career of Egypt, of

Babylon, of Greece, of Rome, of France, of

Spain, of Germany, of England, of the
United States, we shall be astonished at the
long array of cruelties which will meet our
gaze. It is impossible to exaggerate the
blackness of much that we shall be forced to

behold. Even our religion has not possest
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influence enough over nations calling them-

selves Christian to restrain them from crime

and to teach them justice, not to speak of

mercy.
Let me not go too far and turn pessimist.

The superior races have often shown kind-

ness to the inferior. It is often their duty
to govern the inferior sternly, that they may
protect their homes and their civilization

from destruction. Yet I can not shut my eyes

to the rivers of innocent blood which run
through our records, and to the stains of de-

ception and fraud where there should have
been only a clear and open page telling of

justice and love.

There are many excuses offered for this

conduct by those who engage in it. Some
have maintained that the inferior races are

so far brutalized by ages of degradation that

they only cumber the earth, and should be

utterly uprooted, or at least so far diminished
in numbers that they shall give room to a
population of civilized and progressive peo-

ples; and these persons have favored a cru-

sade for the extermination of the whole;
men, women, and children. Others have de-

clared that the inferior races are incapable of

improvement, and therefore should at least

be held in servitude. There are others still

w^ho maintain that civilization and savagery
will always fight when they meet, and who
look on the violence and wrong with philo-
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sophical indifference, sustained by the theory
that they are inevitable. All these poor
apologies are evidences of a certain want of
mental ease, of an approach to compunction;
for they are so lame, so false, so wicked, that

their invention can be explained only when
we observe that conscience has cried out and
that the man whom it has denounced has felt

the necessity of some covert from its re-

proaches, and has been fain to content him-
self with such devices because no better could
be found. They are an eloquent testimony
against the doers of the wrong, for they
prove that the soul of the wrong-doer has not
been idle, and that he has not been ignorant
of his crimes.

This is a dark picture. Let me turn from
it to one of glorious light. In the work of

missions we behold the opposite of that which
has engaged our attention thus far. We be-

hold the stronger races acting in the spirit

of the text, and reaching forth their hands
to raise the fallen, to break the chains of the

opprest, to open the eyes of the blind, to heal

the sick. On the one hand we have a scene

of cruelty; on the other, of mercy; on the

one, a demon of torment; on the other, an
angel of love. Let me pursue this contrast

through some of its details:

It is evident that the stronger races, when
they oppress the weaker, are giving to them-
selves an education of selfishness. How su-
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premely selfish a people may become by
abusing other peoples, we may learn by study-

ing the example of Rome, long the hard mis-

tress of the world. Her citizens became so

selfish that they counted no torture of their

fellows worth a thought if it could be made
to contribute a momentary pleasure to them.

You have seen the figure of the dying glad-

iator, whose agonies are fixed in the marble
forever, that all generations may be moved
by the spectacle of cruelties once common;
he is "butchered to make a Roman holiday."

You have seen that picture by Gerome in

which the Colosseum is filled with the first

citizens assembled to witness the combat in

which this man was slain. Gross and sensual

women and hard men look down into the

arena where the battle has raged, and where

it is about to end in a final act. The victor

puts his foot upon the neck of the vanquished

and looks up for instructions. Shall he let

the fallen wretch go free? Or shall he

finish by plunging his sword into the palpi-

tating heart? If the thumbs of the specta-

tors shall be turned in one way, he will have

compassion; if in another, he will slay. If

the victim has fought well and awakened ad-

miration, he maj^ escape; but if not, and the

whim seizes the throng, he will be put to

death. The victim of these sports was not

a citizen; he was usually a foreigner or a

home-born slave, and hence unworthy of

V—

6
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pity. Thousands were trained to this bloody
occupation, and ended their lives in it. The
thirst for blood became so great that we can
only look back upon it with shuddering. Yet
we might engender in ourselves the same
frightful passion if we took the same means.
To a certain extent the cruelties of the higher

races produce the same effect even now. On
the other hand, I need but point, in a word,
to the softer schooling given by an interest

in Christian missions. Perhaps no other

means of undoing the mischief of the past

is so potent as this; it appeals with resistless

eloquence to our sympathies, and moves us

to dissolve and wash away with our tears

any hardness to which we have grown ac-

customed.
The stronger races have sometimes been so

far corrupted by their cruelties to the weaker
as to lose their own strength and fall a prey
to the destroyer in turn. The Romans be-

came in time the weaker race, and the very
barbarians whose forefathers they had cru-

cified and burned and beheaded without com-
punction, found themselves able to overrun
their territories and sack their cities. It was
proved that selfishness had produced di-

visions and alienations, had led the people to

live for the gratification of the passing mo-
ment, had undermined the family, had re-

duced the stamina, the numbers, and the

patriotism of the population, and had thus in-
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vited invasion and destruction. The effect of

missions has been the exact opposite. In car-

rying religion and morality to others, we have
secured them for ourselves; in lifting them
from degradation, we have exalted ourselves;

in saving their souls, we have saved our own.
The reflex influence of missions has been
even more marked than the reflex influence

of the atrocities whose outlines we have ob-

served.

The selfishness and cruelty of the stronger

races have been avenged in part by the curious

communication of diseases by the inferior

to the superior. We know that the cru-

sades, in which Europe poured out her
armies upon Asia, desolating all the lands

over which they marched, introduced to her
shores the plague, which had been unknown
to them before, and many more persons were
slain by this scourge than those who fell be-

neath the swords of the knights who carried

to the sepulcher of Christ an inhuman thirst

for blood, instead of the pity which led Him
to it. We know that the cholera has always
risen in the East, from homes of poverty and
filth, whose inmates are taxed so heavily for

the support of the foreign domination by
which they are ground to the dust that they
could not obey the laws of health, even if they
would. A degraded people is always the

source of frightful infections, and the greed
which pushes the inferior races down does
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but open the mouth of hell to let loose these

foes of our lives. The opposite course, rep-

resented by Christian missions, has resulted

in teaching those to whom the minister of

Christ has gone, the necessity of cleanliness

and temperance, and has thus checked the ad-

vance of death. The missionary is always to

some extent a physician and a teacher of

sanitation. Had the higher races spent in

the diffusion of the gospel one-half the
money they have wasted in schemes of con-

quest and oppression, they might have made
the entire world sweet and wholesome.

I am led by what I have just said to con-

trast the cost of the two systems. The system
of harshness and repression has for one of its

strongest motives the love of gain, and yet it

produces only loss. Many of our Indian
wars have been fomented by the encroach-

ments of the whites, by our failures to keep
our treaties, by our efforts to grasp without
compensation the lands solemnly pledged to

the tribes. But these wars have cost us far

more than enough to purchase our entire con-

tinent twice over. Forty millions is not an
unusual price for our government to pay for

the privilege of being false to its engage-

ments. A few men may enrich themselves by
these violations of good faith, but the nation

is impoverished. For still another reason the

policy of violence and repression is foolish, if

it is pursued with the hope of gain. When
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you degrade a people, you render them in-

capable of carrying on the operations of agri-

culture, of manufactures, and of commerce;
but when you lift a people up, you create

a population able to engage in trade with you,

to your enrichment, as well as their own. If

now we look on the other side, and consider

the enterprise of missions, we are imprest at

once with its cost. But that is returned to

us a thousand-fold through the channels of

trade and by our immunity from war.

The argument thus far has been addrest to

the temporal interests of men; but there are

far nobler considerations. We should address

ourselves to our sense of duty; the higher

races ought to lift up the lower; it is an
office given them by God; and they will re-

fuse it at their peril. We should address

ourselves to our love of souls; the system of

repression and cruelty destroys those whom
we ought to save. We should address our-

selves to our sense of moral beauty; to push
down those who might be induced to rise, or

to stand idle and refuse them our aid, is

morally hideous; and angels, searching the

whole universe, can not find a spectacle more
repulsive ; while they can not discover a spec-

tacle more glorious than that of nations

standing on high and extending their arms to

lift up those who are beneath them. In a
disaster which befell a steamer in Long Is-

land Sound a few years ago men were seen
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to thrust away from their life-rafts those

who did but crave the privilege of cling-

ing to the edge; gentle women were repelled

with violence and forced to sink in the water

;

their tender fingers were lacerated in the

struggle, so tenacious was their grasp, and so

determined were the fiends who denied their

prayer. Have you any w^ords to express the

indignation with which you have read of

these scenes? Is there any penalty so severe

that you would not gladly see it visited upon
the heads of the murderers? But have not

nations and races often enacted the same bru-

tal part Believing themselves secure in in-

telligence and in wealth, they have stood up
to declare that none but themselves should

climb to their height; they have armed them-

selves to make good their Satanic word; and
they have waged costly wars and have cast

themselves down from their boasted position

of superior privilege for no other purpose.

Beside such examples of ferocity in an evil

cause, how the work of missions shines. It is

like an angel flying from heaven to the bot-

tomless pit and lighting its blackness -with

his glory. I have seen in some houses a

picture that seems to me to set forth well the

office to which the Church is called. The
scene is a stormy ocean. In the midst of it a

crag rises in the form of a cross. To this a

solitary figure clings, only just escaped from

the billows, and still dripping from its recent
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submersion. But the first moment of safety

is also the first moment of solicitude for

others. A hand is seen issuing from the

abyss, and the rescued one stretches forth

hers to grasp it. On this spectacle I ask you
to gaze with admiration. It is Christ-like; it

is divine. "When we engage in the work of

missions, we reach down from the Rock of

Ages to which we ourselves cling to save some
soul fast hurried toward destruction by the

tempest of evil about us.
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THE CHANGELESS CHRIST

Herrick Johnson, D.D., LL.D.

** Jesus Christ is the same yesterday and to-day; yedy
and forever."—Heb. 13 : 8.

CHANGE is stamped upon everything earth-

ly. Nature takes on ever-varying moods.
Society is in a constant state of trans-

formation. When we visit old scenes and re-

new old associations, we find they are not
what they were before. Even the old home-
stead, hallowed by tender memories, and tho

kept through generations, must needs have
its beloved face marred by patches of repair.

Time makes furrows in the cheeks that were
once full, and dims the eyes that once flashed

like jewels. The soul behind the eyes is also

changed with the changing years; so that

neither the form nor the spirit of friends re-

mains the same to us.

And there is a sense, of course, in which we
would not have this otherwise. What would
nature be without her infinite variety? A
particular sunset, however gorgeous and bril-

liant its hues, would grow absolutely unbear-
able with exact, monotonous, daily repetition.

Think of life, fixt in grooves, and stamped
with changelessness. It would be living death.

Precious and matchless as infancy is, what
mother would have her babe remain a babe?
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Her chief joy is that her new-born child

grows. An old infant! What an anomaly!
Think of a mother carrying about in her arms
and hugging to her bosom a twenty- or thirty-

year-old baby! The very suggestion is both
ludicrous and repugnant.

No, we love change. A world of ravishing
delight comes to us through the law of devel-

opment. Things that grow, having life in

them, how they outrival the lifeless things

manufactured in shops! The top of creation

is man, and he is fullest of changing moods
and wills.

If, therefore, it should be written of things

and men, of nature and society, *Hhe same yes-

terday, to-day and forever,
'

' this world would
be a desert.

Yet this is exactly what has been written

of Jesus Christ, and written of Him, too, as

if it were His unique, peculiar crown and
glory! There must be a sense, therefore, in

which for Him to be the same to-day and to-

morrow and evermore would be occasion of

unspeakable comfort.

Ajid we do not need to think long or far to

find this sense. It is at the door of our daily

life. It enters into our most cherished rela-

tionships. It furnishes the basis for trust.

The uniformity of nature is what gives us

faith in nature. It is belief in the changeless

order that makes vast enterprises possible. It

is confidence in man's continuing as he is
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that leads to far-reaching ventures and com-
pacts. Just as we count on the constancy of
a friend, do v/e trust that friend.

Unchangeableness is therefore a peerless

quality when we conceive of it as unity, but
not uniformity ; constancy, but not mechanical
rigidity; the play of an infinite variety, with
the fixedness of eternal principle.

What is it we want most in a bosom friend,

when we and that friend come together again
after long separation? That he be the same
dear old trusted companion to whom we
breathed our confidences, and with whom we
walked in most loving and joy-giving fellow-

ship in other years. How eagerly we look into

his eyes, wondering if he is still the very
same! Well, when we part with the best

friend, we can not be quite sure he will be
the same when we come back. But who of us
has not at times wished he could be sure

!

Blessed be God! there is one being who
changes not. And it is of Jesus Christ our
Lord, ''the chief among ten thousand" and
"the one altogether lovely," that this match-
less word is spoken.

So, if we wish to know what Jesus is, we
only need to find out what He was, when He
walked among men. What He was in the

yesterday of His earthly life, He is in the

to-day of His heavenly life, and shall be for-

ever.

What was He in His earthly life ? For one
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thing, He was always approachable. This is

one of the most remarkable qualities with
which Christ is stamped in the gospel record.

And is it not one of the rarest in the personal

history of men? From the very necessities

of public and official life, as men grow fa-

mous and come in touch with wider and wider
interests, they get hedged about with more or

less of circumstance and condition that hinder
familiar and unimpeded approach to them.

It was the setting aside of many of these

stately forms and regulations by the beloved
Abraham Lincoln, and the living in constant

sympathetic relation with the people, the door
of his great nature being ever open to their

need, that so endeared this martyred hero to

the popular heart.

And friendship has one of its sweetest

phases in this—the approachableness it in-

vites and furnishes. Just as we find ourselves

barred from access by the conventionalities

or the engagements of life, do the shadows
fall on our hearts. Watch a little child.

Where does it fly when trouble comes? To
the one place always open to it, the one covert

where shelter has never been refused—the

mother's bosom. One of the glories of true

motherhood is approachableness. One of the

curses of a home is to have this quality

farmed out to a hired nurse.

A Savior, to meet the need of simple, strug-

gling, suffering, and often impotent and
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sometimes despairing men, must be always ap-

proachable. If there is even an hour when He
can not be reached, in that hour a sinner

may perish. There must be no exigencies of

government, no demands of multitudinous
host, no public honor, no private feasts, to

keep Him from the approach of one who needs
His help.

And Jesus met this condition to the full.

He was always approachable. On the public

road, in the midst of the joyful acclaims of

the multitude hailing Him as King, a blind

beggar could come to Him and receive sight.

In the crowded house a paralytic of years

could be brought to him and get the power
to take up his bed and walk. At a private

feast a w^oman that had sinned, a harlot of

the street, could come to Him, and, bathing

His feet with her penitent tears, receive from
His lips the gracious words, "Go in peace:

thy sins be forgiven thee." Thank God, He
was never shut away from the people He came
to save. He had no private quarters. No
inner office stamped *'No admittance" and
too sacred for the intrusion of honest inquiry.

There was no place w'here He could not be

sought and found. He had no business, and
allowed none, that kept Him from the busi-

ness of healing and helping men—of seeking

and saving the lost. He was occupied with

nothing that shut His ear against the cry of

want. When alone in the solitude of the
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night, a ruler of the Jews came to Him, and
got instruction as to the kingdom of God,
When weary, sitting at the well, travel-worn

and seeking rest, a Samaritan woman came to

Him, and got from Him a cup of living water
for her thirsty soul. When asleep in the

ship, timid disciples came to Him, and, wa-
king Him, could find a calm, both for their

affrighted spirits and the tossing sea. When
on a march of triumph, when in a desert

place, when tempted, when dying—from first

to last there was never an hour He could not

be got at.

He had no preengagements, not one. Any-
body could come to Him—absolutely anybody.
The loving, of course, could come. Love makes
a way in where nothing else can. We all

welcome this angel guest. And Jesus did.

The visits of love seemed a solace to this sad,

great heart. Mary with her cruse of precious

ointment; the other Mary with her heart

swept clean of devilish possessions; the soiled

woman with nothing but her grateful tears;

Peter with his bruised and penitent spirit;

Paul with his flaming ardor of devotion, lov-

ing possibly deepest and most fervently-^

these all found Jesus always approachable.

But the doubting also could come to Him.
Fearing, challenging, wondering, questioning

—no matter! What honest doubter ever
failed of being met by Him as Thomas was;
not to be rebuked for his doubt, but to be
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trusted out of it, if he only came. Jesus had
no thunders for this honest soul that trembled
and questioned and would put his Lord to the
proof. He welcomed the doubter, tenderly
met his need, and furnished the evidence.

And He is the same yesterday and to-day and
forever.

The heavy-hearted came, too, and were
never turned away without the burden being
lifted off. The poor, the sick, the lame, the
halt, the blind, the palsied, the bruised ones,

the tired and lonely, with strength clean gone,

the hungry wanting bread, and the heart-

hungry starving on the husks of formalism

—

how they flocked to Him; and always to find

Him!
And even the outcasts came; the publicans

and the harlots. And by these He was ap-
proachable, as by all the rest. He never broke
a bruised reed, not one. '*Send her away,
she crieth after us," said His disciples. But
Christ sent nobody away, until the need was
met. There were brought unto Him little

children that He should put His hands on
them and pray. And the disciples rebuked
them. What rudeness these mothers were
guilty of, thus interrupting Christ in the

midst of His wondrous speech! And of what
use could He be to babes? Ah! those well-

meaning but blinded disciples; they did not
know Him. He said, "Suffer the little chil-

dren to come unto me, and forbid them not."

V—
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Does this not seem almost best of all, that He
was always approachable by the children?

Mothers! He is the changeless Christ. Do
you take in all the meaning there is to you in

this wondrous word? Picture that scene!

Think of that listening crowd, the weighty
divine speech that was dropping from those

sacred lips, the strange interruption, the

mothers bringing their babes, the rebuking
disciples, and Jesus saying, "Suffer the little

children to come"—and remember, He is the

same to-day and forever, thinking just as

much of babes now as then; and just as sure

to lay His hands upon your little ones and
speak His blessing on them, and interest Him-
self in their behalf now as when He took the
children in His arms at Capernaum.
But again : Jesus on earth was always ready

to hear prayer. What we want in a helper is

to hear us when we cry to him. Does God
hear prayer? Will He hear prayer in any
conceivable circumstances? Jesus did. Blind
BartimaBus sat by the wayside begging. He
heard the tramp and roar of a great multi-

tude. He inquired what it meant. They told

him '* Jesus of Nazareth passeth by." And
the blind man cried out, saying, "Jesus, have
mercy on me." And Jesus caught the cry of

the wayside beggar, stood still, stopt the jour-

ney to Jerusalem, hushed the hosannas, com-
manded the blind man to be brought to Him,
and gave him his sight.
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Again, when Christ was dying, when the
agony of death was on Him, when the bur-
den of a sinful world was on His heart, when
a jeering n:ob beneath the cross on which He
was crucified railed at Him with awful im-
precations and blasphemy—amid all that
babel of hell, He caught the cry of the peni-

tent thief and answered it, commanding for
him an entrance into paradise.

Prayer was never offered to Him in this

earthly life that He did not listen to. No
sounding hallelujahs of a triumph march, no
raging passions of men bent upon His life,

no occupation of absorbing interest, whether
in deed or speech, could stop His ear from
listening to the cry of a human heart.

Amid any confusion of tongues and any babel
of angry noises of conflicting interests and
claims, He always heard prayer.

Ju:3t as there are ears strung with such ex-

quisite delicacy of adaptation that they will

detect in any flood of tumultuous harmony
the chords for which they have an affinity

—

so Jesus seemed strung to catch the notes of

prayer; and He caught them whenever they

were struck, no matter with what roar of

other voices the air was filled.

You who pray
;
you who sometimes cry and

get no answer; you who have hesitated to

pray, thinking that it could not be that the

ascended Lord would hear—do you think He
has lost that exquisitely tender and sympa-
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thetic relation to human need, since He went
to heaven? No! In this respect, as in the

others I have named He is the same for ever-

more—the changeless Christ. And therefore

there can be no vast concerns of His media-
torial kingdom, no bursts of rapture by
angelic hosts, no trumpet-notes of redemp-
tion's victory, and no shoutings of the multi-

tudes of the saved, that can make Him deaf
to the cry of a penitent or believing heart on
earth.

Eeader, looking upon this page and read-

ing it, are you a sinner blinded by sin and
wanting sight? Are you a Christian father

or mother having a child that needs the touch
of the divine healer? Are you a doubter,

wondering if the gospel story can be true?

Pray! I beseech you, speak to this change-

less Christ, who caught every cry that was
ever made to Him when He Vvas here. He is

the same to-day and forever.

This blessed Lord Jesus when on earth for-

gave sin.

Take the instances in His life that set this

forth with a luminous fulness and a blessed

emphasis. Recall Zacchseus, the despised pub-
lican, the sinner, desiring to see that blessed

face, "whose very looks, he was told, shed
peace upon restless spirits and fevered

hearts"; and trembling with desire and ex-

pectation, he found Jesus desiring to see him.

Seeking Jesus, he himself was sought. He
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found there were two seeking. And as the
good old Scotch woman said, "Where there

are twa seekin', there'll always be a findin'."

Zacchffius was met with sympathy and for-

giveness. But what did the sneering Phari-
sees say? They said, "Jesus has gone to be
guest with him that is a sinner. " As if Jesus
had not left heaven on that very business!

Zacchaeus a sinner! Yes; but it is a saying
worthy of all acceptation that Jesus Christ

came into the world to save sinners. ZacchaBus
lost! Yes; but the Son of Man is come to

seek and save that which is lost.

Take the case of the publican, who, with
the Pharisee, went up to the temple to pray.

"God, I thank thee that I am not as other

men are," prayed the Pharisee. "God be
merciful to me a sinner," prayed the publi-

can. Who did Jesus say went down to his

house justified? "Justified?" asked an old

soldier to whom this parable was read as he
lay dying. He was scarred by sin as well as

by battle. His face was seamed and ridged

with the hoofs of appetite. He had been an

awful sinner. But he had been touched in

camp by the Christlike courage and tender-

ness and fidelity of a young comrade sol-

dier. And this soldier of Christ had read to

him the parable of the Pharisee and the pub-
lican, and had taught him to pray, "God be

merciful to me a sinner"—"Justified," asked

the dying veteran, "Did Jesus say that?"
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**Yes," was the reply, "Jesus said the publi-

can went down to his house justified." "God
be merciful to me a sinner," broke from the
trembling lips. And that day he was with
Jesus in paradise. And this Savior of sinners

to-day is just the same.

Mark another trait of this Jesus of Naza-
reth. He was always ready to sympathize
and help.

Have you ever noticed how often the Gos-

pels speak of Jesus as moved with compassion ?

Seeing the man bound by Satan, lo! many
years, Christ was moved with compassion. See-

ing the multitude scattered abroad as sheep
without a shepherd, He was moved with com-
passion. The beggars at the Jericho gate

moved him with compassion. A leper moved
Him with compassion. Most touching instance

of all, they were carrying out of the city of

Nain "one that was dead, the only son of his

mother, and she was a widow." And when
the Lord saw her, He had compassion.

Eight up into heaven He carried this sym-
pathetic nature ; and the writer of the Epistle

to the Hebrews refers to Him there, making
intercession for us, a high priest, sympathetic

still; able to be touched with the feeling of

our infirmities (dvjLiTtaBydai). No wonder the

sacred writer adds, "Let us therefore draw
near with boldness unto the throne of grace,

that we may receive mercy and find grace to

help us in time of need."
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Blessed be God for the changeless Christ.

What an argument this puts into the mouth
of prayer. Thou hast been my help, cries

the psalmist; therefore, leave me not; neither
forsake me, God of my salvation! We can
plead God's past goodness as a reason for con-

tinued goodness. We can ask Him for more
because He has given us so much.
And what a sense of Christ's nearness this

theme gives us. Our Lord has not gone on a

journey. He is not asleep. He is not hedged
about with infinite dignities. He is never be-

hind locked doors. He has no preengage-

ments. On earth He was always approachable.

He is just so now. On earth He was always
ready to forgive sin and to sympathize with

the bruised and broken-hearted, and He is

just so now. On earth He was always ready
to hear prayer. And He is just so now—the

same yesterday, to-day and forever.
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THE ABIDING SIGNIFICANCE OF
JESUS

Pres. Henry Churchill King, D.D.

"Jesus Christ is the same yesterday, and to-day, yea,

and forever."—Hebrews 13 : 8.

SO the author of the Epistle to the Hebrews
sums up his sense of the constant and
absolute worth of Jesus, in the midst of

changing doctrines and theories. The words
are found in the concluding chapter of one of

those great attempts which make up the entire

content of the New Testament—the attempts

to express the significance of Jesus. In these

attempts the New Testament writers make use

of the best conceptions of their time—vary-

ing ideas of Jewish Messiahship and the Greek
notion of the Logos—to make clear to them-
selves, and to set forth to others, the abiding

significance of Christ.

Thus Matthew—plain, steady-going, pro-

saic, logical—since the day Jesus passed by
his place of toll and spoke the words, "Fol-
low me, '

' has found his vision filled with Him.
He tries to conceive Jesus as Jewish Messiah,

and therefore universal king; fulfiUer of the

past, and therefore He to whom the future,

too, belongs. And it seems to him quite nat-
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ural that this man, whom he has known as

master, should say to all men, "Come unto
me, and I will give you rest.

'

'

And Paul, since that noon-day near Da-
mascus, when he heard the voice,

'

' Saul, Saul,

w^hy persecutest thou me ? " has found in Jesus
alone the center of his life. "For me," he
says, "to live is Christ." "I live; and yet

no longer I, but Christ liveth in me." He
strains to the breaking even his enlarged con-

ception of Messiah, to make it express the

real significance of Jesus, and speaks quite as

matter of course of the
'

' unsearchable riches
'

'

of His personality.

And John, since that four o'clock of the

afternoon when he and Andrew talked with
the man pointed out to them by John the Bap-
tist, his former teacher, and the greatest man
he had known, can not forget the impression

of that "mightier" one which that first day
brought, and catches up the great Greek con-

ception of the Logos to help him say what
Jesus means. If the gospel that is called by
his name reflects truly his thought at all, it

is only justly paraphrased by Browning when
he makes the aged John say

:

To me, that story—ay, that Life and Death
Of which I wrote *'it was"—to me it is;

—Is, here and now: I apprehend naught else.

And as these disciples in the first genera-

tion, so His disciples in every generation are
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constrained to a like attempt to say what
Jesus means.
During the last twenty-five years it is a

commonplace to say religion has felt increas-

ingly the influence of natural science, of the

conception of evolution in particular, of the

new psychology, of the new science of so-

ciology, and its practical accompaniment—

>

the social consciousness, the application of the

historic spirit to religious ideas and doctrines,

the whole consequent work of higher criticism,

the great movement of study that we denomi-
nate ''comparative religion," the more and
more searching investigation of New Testa-

ment sources, and a great new practical em-
phasis and test in philosophy. It is possible

that the meaning of anything can be the same
in the face of a union of movements like

these ? Let us ask it frankly—Has Jesus still

supreme meaning ?

And yet Adolf Harnack, speaking as rec-

tor of the world's greatest university, in this

twentieth century, and in the face of all these

movements, can begin his famous book,
'

' What
is Christianity?" with the sentence, "The
great English philosopher John Stuart Mill

has somewhere observed that mankind can
not be too often reminded that there was once

a man of the name of Socrates. That is true

;

but still more important is it to remind man-
kind again and again that a man of the name
of Jesus Christ once stood in their midst."
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It seems like an echo of the apologetic of the

New Testament writers. And it is only an-

other man trying to say, as honestly to his

own generation as they to theirs, what sig-

nificance this man Jesus has for him.

What significance has Christ for us? Has
the personality of Jesus still indispensable

help to give us? That depends upon the an-

swer to another question, AYhat do we want?
What do we want? The shortest and tru-

est answer, I suppose, is in the single word

—

life. The greatest poet of the last generation

voices this constant human cry:

'Tis life whereof our nerves are scant;

More life, and fuller, that I want.

We want the fullest, richest, largest life that

men are capable of; and that would at least

require answer to certain great, insistent ques-

tions of the race, like Kant's famous three:

''What can I know? What ought I to do?
For what may I hope?"
Few of us would doubt—what these three

questions imply—that the largest and richest

life can not be lived without convictions and
ideals and hopes; and the answer to these

questions must be an answer, too, that gives

power to live this life of convictions, of ideals,

of hopes.

Now if we are to come anywhere into larger

life, our greatest need is alwaj^s the touch of

significant lives. The continuous miracle of
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the centuries is the miracle of individual per-

sonality; and the two greatest services that it

is possible for any man to do for another are

to put upon him the impress of a high and
noble personality, and to share with him his

own best vision. Large and rich and varied

have been the lives of earth's greatest ones,

and we are still, in the daily education of the

schools, sharing the visions of many an an-

cient Jew and Greek and Roman; and our

lives would be poorer without them.

But, in spite of all the questions and en-

largements of knowledge, and change in points

of view of this whole revolutionary time, is

there any reasonable doubt that, for the liv-

ing of that larger life which we modern men
demand, no personality has any help to give

comparable with that of the Galilean Jesus?
Is there, even to-day, any surer road to the

satisfaction of the thirst for life than that

a man should count himself—with whatever
questionings—first and foremost, a disciple of

Jesus? In the light of all that modern re-

search has brought to view, let us put to Christ

Kant's three questions: What can I know?
What ought I to do ? For what may I hope ?

And, first, has Christ still power to help

the modern man to answer the question, What
can I know?
Under this question, the most insistent in-

quiry of all, for the human race, is, What can
I know of God, and the consequent mean-
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ing of my own life? And upon the answer
to that question, more than upon any other,

depend the significance and peace and joy of
the life of men. And for the man of to-day,

who wishes to build his faith not upon in-

genious argument, but upon assured and well-

recognized facts, there is no ground so sure
for belief in the existence and in the love of

a real living God as this single great fact of

Christ Himself, and of the results that have
flowed from His life. The argument goes

upon the simple assumption that, if we are

ever to discern the real nature of the ultimate
world-ground, our best light must come, not
from the lesser, but from the greatest and
most significant facts. For myself, I see no
way to doubt that, as the supreme person of

history, Christ is the most significant of all

facts known to us, and therefore the best

basis for direct and decisive inference to the

nature of the world-ground—to a God of

character like His own.
And so Paulsen, present-day philosopher,

after speaking of various dogmas and opin-

ions often asserted to be of the essence of

Christianity, says for himself:

But if I am allowed to say what I mean, and to
believe what I can understand and conceive, then,

unmindful of the ridicule of the scoffer and the
hatred of the guardian of literalism, I may, even in

our days, confess to a belief in God who has re-

vealed Himself in Jesus. The life and death of
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Jesus make plain to me the meaning of life, the

meaning of all things in general; but that which
enables me to live and shows me the import of life,

I call God and the manifestation of God. The most
upright, truthful, and liberal-minded man may sub-

scribe to all that to-day as openly as ever before.

Have we adequately measured the greatness

of the gift to our modern life of the personal-

ity of whom these words may be truthfully

spoken? Quite aside from any doctrine of

Messiahship, and unaffected by the Greek
theory of the Logos, must not the modern man
who truly understands himself still say un-

feignedly, with Paul, "Thanks be to God for

his unspeakable gift?" For it is here im-

plied, it should be noticed, that there is much
more in Christ than bare evidence of the ex-

istence of God: "that which enables me to

live,
'

' says Paulsen ; and the greatness of the

gift of Christ is not merely that He points,

however convincingly, to the fact of God, but

that He means to share with men His own
fellowship with God.
And here the modern age needs Christ as

no other age has ever needed him. The road
into assured communion with God for earlier

generations was far easier than for ours. For
our age has come in such preeminent degree

to scientific and moral self-consciousness, that

for men to-day the previous easier roads into

the religious life are in large degree closed.

The psychological treatment, for example, of

V—
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mystical experiences has made it impossible

for us to take at their own valuation all kinds

of ecstatic states; and we can feel no surety

in these short cuts to communion with God by
means of a religious experience that can not

bear rational and ethical test. It is just at

this point that Christianity has its supreme
gift to make to the man of to-day. For the

deeper our moral consciousness, the greater

our sense of moral need. In Herrmann's
words

:

We feel ourselves to be separated from God, and
consequently crippled in our faith by things which
troubled the ancients very little. . . . Therefore,

the only God that can reveal Himself to us is one
who shows Himself to us in our moral struggle as

the power to which our souls are really subject. This

is what is vouchsafed to us in the revelation of God
in Jesus Christ.

Christ does not merely tell us of God and
of His holiness and love, He does much more
—He makes us able^to believe them. He, and
no other as He, searches, humbles, assures,

and exalts us at the same time.

When once He has attracted us by the beauty of

His person, and made us bow before Him by its

exalted character, then, even amid our deepest doubts,

that person of Jesus will remain present with us as

a thing incomparable, the most precious fact in his-

tory, the most precious fact our life contains.

What language can measure the greatness

of the gift that Christ thus makes to the

present workaday life of the man who thinks
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the greatness of the simple fact that there

had once appeared among us men a life that

can call out absolute trust, a life into the

presence of which we may come, out of any
experience, to find renewed within us our

deepest faith, our highest ideals?

In all this there is implied that in the life

and spirit of Christ we have the best light

on our ethical ideals that human thought and
experience know—the best answer to our sec-

ond question—What ought I to do? Von
Ranke only expresses the common judgment
of men when he writes

:

More guiltless and more powerful, more exalted

and more holy, has naught ever been on earth than
His conduct. His life, and His death. The human
race knows nothing that could be brought, even afar

off, into comparison with it.

As to Christ's contribution to human life

at a single point, Harnack can say

:

Jesus Christ was the first to bring the value of

every human soul to light, and what He did no one

can any more undo. We may take up what relation

to Him we will: in the history of the past no one

can refuse to recognize that it was He who raised

humanity to this level.

There has been printed in editions of many
thousands and translated into several modern
languages, a plain little story with the sub-

title, "What Would Jesus Do?" We may
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contend that the question is not accurately-

phrased, but we can not doubt that the ask-

ing of that question has a significance for men
that the substitution of no other name for

Jesus would permit it for a moment to have.

It was John Stuart Mill who wrote:

Not even now could it be easy, even for an unbe-
liever, to find a better translation of the rule of vir-

tue from the abstract into the concrete, than to en-

deavor so to live that Christ would approve of our
life.

And, tho one sees clearly that Jesus is not
dealing primarily with questions of modern
culture and civilization, it remains true that

the modern social consciousness, in its most
earnest endeavor, can do nothing more than
apply the spirit of His teaching and His life

to the newer problems of our own day. And
that higher civic virtue, for which we wait,

is the embodiment only of His principle,
'

' He
that would be first among you shall be servant
of all." It is not too much to say, in the

words of a modern historian:

The image of Christ remains the sole basis of all

moral culture, and in the measure in which it suc-

ceeds in making its light penetrate is the moral culture
of the nations increased or diminished.

And with these answers to the questions,

What can I know ? and What ought I to do ?
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Jesus enables the most modem of men to turn
to the question, For what may I hope? with
an assurance nowhere else to be gained. The
greatest proposition of religious faith to which
the human race has attained, or to which, so

far as our highest ethical imagination can see,

it ever may attain, is the simple affirmation:

God is like Jesus. And if God is like Jesus,

life can not possibly prove a mockery for any
soul who has been true to the inner light.

If God is like Jesus, it is not true that men
have been made on a plan so large that ages

can not suffice for growth equal to their ca-

pacity, and still must find themselves snuffed

out like a candle in the dark, after a few vain
years of aspiration, of cherished ideal, of hard-
fought struggle, of deepening friendship. No,
it is not true ! Doubtless our best human
achievement is faulty enough, but his life and
vision are poor indeed, who has not caught
glimpses of other lives, redolent of the grace

and mercy that we would fain ascribe to God

;

and God knows, if there be a God, that they
deserve to go on and not to die.

And here, again, we are driven directly

back to Christ for our strongest assurance.

So Matheson speaks of "the impossible con-

sequences of a denied future." "If there be
no immortality, Christ is dead—the purest,

the fairest, the loveliest life that ever breathed

has become less than the napkin, less than the

grave-clothes, less than the sepulcher. It is
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to Paul an impossible consequence. He can
not think of Christ as dead. He says:

**If Christ be dead, death must be a delusion.'*

Did you never feel this experience? You parted with
a friend an hour ago, and the next hour you heard
that he was dead; you said, ''Impossible!" And
when it was confirmed, you said again, ''Impossible!

if he be dead, then death is not to die. I must have
misnamed it, misread it, mistaken the inscription on
its doorway. Death henceforth is a gate of life to

me. '
' " Son of man, whenever 1 doubt of life, I

think of thee. Nothing is so impossible as that thou

shouldst be dead. I can imagine the hills to dis-

solve in vapor, and the stars to melt in smoke, and
the rivers to empty themselves in sheer exhaustion;

but I feel no limit in thee. Thou never growest old

to me. Last century is old, last year is old, last sea-

son is an obsolete fashion; but thou art not obsolete.

Thou art abreast of all the centuries, nay, thou goest

before them like the star. I have never come up
with thee, modern as I am. Thy picture is at home
in every land. A thousand have fallen at its side,

but it has kept its bloom; old Jerusalem, old Eome,
new Eome—it has been young amid them all. There-

fore, when opprest by the sight of death, I shall turn

to thee. I shall see my immortality in thee. I shall

read the possibilities of my soul in thee. I shall

measure the promise of my manhood by thee. I shall

comfort myself by the impossible conclusion. 'If

there be no immortality, Christ is dead.' "

The real ground, that is, of faith in im-

mortality, is Christ Himself, His character,

His teaching, His death.

It is written of one of those fateful crises

in the life of Jesus, when was fought out,

tinder the leadership of Peter, one of the
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world 's * * decisive battles,
'

' that, in the sifting

out of his following, Jesus finally turned to

the twelve to ask, "Will ye also go away?"
And the Fourth Gospel makes Peter answer
in words often since wrung from human lips

in like crisis hours, "Lord, to whom shall we
go ? Thou hast the words of eternal life. And
we have believed and know that thou art the

holy one of God." And this answer of a
struggling soul in a Capernaum synagog in

the far-away years, remains still, so far as I

can see, the best answer that the human heart,

reaching out for God and right and hope in

answer to the challenging questions of our
own day, can make: "Lord, to whom shall

we go? Thou hast the words of eternal life.

And we have believed and know that thou
art the holy one of God."
The situation described in the gospel was

not an easy one for the twelve. They, too,

understand but partially what Christ means,
tho He has made it all too clear that many of

their conceptions of Messiahship are doomed
to disappointment. But still they have been
long enough with Jesus to know that there is

no one else to whom they may better go. "If
the secret of the spiritual life,

'

' they are saying
through Peter, "if the true life with God, if

the assurance of the Father, are not with
thee, surely they are with no one. If there

is any hope at all, it is with thee; to go back
from thee and to give up our faith in thee,
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is to give up all faith in truth, in righteous-

ness and God."
And a situation very like this is the exact

situation to-day. Questions and difficulties

and doubts we may have, but we can't have
less of them away from Christ. Such light as

we have gathers right here, about him ;

'

' Lord,
to whom shall we go?"
And we, too, with Peter, pass on, through

the troubled, half-bewildered questioning and
struggle, with gathering strength and assur-

ance, to the positive ground, and say with

him, "Thou hast the words of eternal life."

We have found new life with thee; little by
little, as we have stayed with thee and heard
thy words and felt the touch of thy spirit,

our point of view, our desires, our ambitions,

have changed. And now that you force the

question upon us, the answer is ready, and
we can see that **all the springs of our life

are in thee." We can not give thee up; we
live in thee ; and the quality of this new life

we have found with thee verifies itself as

eternal. Thou bringest us into the very cer-

tainty and sharing of the life of the eternal

God. Thou canst not pass; "Thou hast the

words of eternal life."

And with faith tested thus by experience

of Christ in life, Peter is able to go on to

say, "We have believed and know that thou
art the holy one of God." Whether this was
a Messianic title or not, he can hardly have
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used it here with the full sense of it as such.

He is simply speaking out of his heart what
he has found Christ to be, and naturally drops
into this sacred confession. In this hour of

questioning, he has hardly gone far enough
yet for any theological formulations; he is

only answering the heart-searching inquiry of

his Master, and he finds that he can saj^ and
must say that—as never before, and as no-

where else, as no prophet has been imagined
by him—he has felt in Christ the living touch
of God. Christ has made him feel his sin

and God at the same time. And the words
indicate, too, the source of his feeling—"the
holy one of God.

'

' His great argument—that

is, finally, and ours, too—is the character of

Christ. With the prolog of this Fourth
Gospel, we still say, ''We beheld His glory

—

glory as of the only begotten of the Father,
full of grace and truth." This is the great
miracle of the history of the race ; and if this

is true, we can easily grant or spare all the

rest. And it is true—the one great fact of
this history of our earth. "The light is

come.
'

'

Thus, even in our hours of crisis, Christ
answers our insistent questions: What can I

know? What ought I to do? For what may
I hope ? And, face to face with Him, we may
say with Peter, If the solution is not in

Him, there is no solution. He meets the test

of life. And the great ground of our confi-

121



MODERN SERMONS

dence is His character and the inner appeal of
God in Him.

All those values for which we seek, even in

the broadest education, and toward which we
strive in life—the treasures of art and music
and literature, of experience embodied in or-

dered science and history and philosophy, and
the treasures of friendship—all these values
alike are but a partial revelation of the riches

of some personal life. It is not strange, then,

that Kaftan should urge with his students that

a man's life-task is the understanding of the

great personalities of history. And if this

be true, the greatest task of all is the attain-

ment of such culture of mind and heart as

may enable us to enter with appreciation and
conviction into some partial understanding,
at least, of the wealth of this matchless per-

sonality of Jesus. We are not educated until

this has come. And as men and women of

the modern age, we need preeminently this

vision of Jesus.

But the great values do not need that we
should force our minds to faith in them ; they
need only opportunity and honest response.

I would iiot have you try to believe; I would
have you put no force upon your minds. I

would rather have you believe only what you
must believe, when you have allowed this

great personality of Christ to make its legiti-

mate, inevitable impression.

Just because He is so great, we can not come
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into full appreciation of Him at once. It is

a lifelong task, a glorious opportunity of

continuous growth. In our anxiety we press

each other mistakenly for confessions of the

divinity of Christ; no man can adequately
confess His worth at the start. We may as

well acknowledge that we do not comprehend
Him, even while we rest in Him. He is deeper
than the sounding of our plummets. It is

enough that we know that He outreaches our
need. We form our theories of His person-

ality, and of His relations to God and men;
and we can not do otherwise. But our for-

mulations do not satisfy others, and they
satisfy ourselves but poorly.

Our little systems have their day,
They have their day, and cease to be;
They are but broken lights of Thee,

And Thou, O Lord, art more than they.

And it is not necessary that we should be

able to repeat each other's formulations of

the nature of Christ, if we may only all come,

even tho stumblingly, to some sense of his

absolute and abiding worth, and, therefore,

into obedient d^^cipleship.

He who has come into the mighty faith of

Christ in the eternal personal will of the

Father is evermore capable of mighty con-

victions, mighty surrenders, mighty endeav-

ors. And in this identification of His pur-

poses with God's eternal purpose, it must
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seem to Him, as it seemed to Paul, that he
catches a glorious vision of sons of God, come
for the first time into their true heritage

—

a
consummation so wonderful, that in the glory

of it all the rest of the universe, animate and
inanimate, shares.
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** Wherefore we labor that, whether present or absent,

we may be accepted of him. '
'—2 Cor. 5 : 9.

'*"¥
JK Te labor"

—

i.e., we make it our aim,

^ Y ^® make it our ambition.
^ Such is the possible and allow-

able force of the word which Paul uses, a

word which prompted the famous comment
of Bengel, ^^haec una amhitio legitima."

How fully Bengel had himself made that

ambition his own, we may learn from the

words repeated to him as his eyes closed in

death: ''Lord Jesus, unto thee I live, unto
thee I suffer, unto thee I die; thine I am, liv-

ing or dying."
It is an ambition attained, and yet never

satisfied, at least on this side of the grave.
*

' Not as though I had already obtained, or am
already made perfect."

It has indeed been urged recently, that the

word translated, "we labor," which occurs

three times in Paul's epistles, seems to have
lost its original idea of emulation or ambi-
tion, and to mean little more than to strive

eagerly. The evidence, too, of the papyri
may be fairly quoted in favor of this view.
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But still, the fact that the revisers in all

three cases connect the word with ambition,
would appear to afford no small justification

for Bengel's comment: "We make it our am-
bition, whether present or absent, to be ac-

cepted of him. '

' How deep is the calm which
that ambition, unlike every other ambition,
sheds upon every Christian life! The waves
and the storms of this troublesome world, the

tossings of its restless sea, do not cease—and
yet there is a great calm.

It may seem strange perhaps to connect
such a thought with the epistle which, of all

others penned by Paul, is the most agitated

by personal feeling, by a torrent of righteous

indignation.

There is, however, one verse in the New
Testament which closes our daily morning and
evening prayer, and hence perhaps so fa-

miliar to us that we forget its force and con-

tent: **The grace of our Lord Jesus Christ,

and the love of God, and the fellowship of the

Holy Ghost be with you all evermore." The
verse, with all its calm and beauty, comes to

us from this same impassioned epistle to the

Corinthians, revealing to us a heart full of

longing to impart the highest gifts, and yet

a heart no longer restless or fearful of results,

because resting on, and in communion with

an untiring and unchanging love; in the

strength of that union, no weapon forged

against a man could prosper, no shafts of
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malice could injure him, no misrepresentation

or desertion could leave him resourceless.

Who hath the Father and the Son,
May be left, but not alone.

And so, closely united with that deep un-
ruffled calm which possesses the man whose
one ambition is to know Christ and to be
found in Him, there is a consideration for

others which forgives in the person of Christ,

which entreats by the gentleness of Christ.

Could anything exceed the pathos of that

appeal, wrung from the heart so fitly called

the heart of the world, the heart upon which
there came daily the care, the rush, as it

were, of all the churches :

'
' Who is weak, and

I am not weak ? Who is made to stumble, and
I burn not?"
And then with all this considerateness there

was a fearlessness begotten of the fact that

in all his regard for his fellow men, the

apostle was not seeking primarily to please

them, but the Lord Jesus Christ. ''Do we
begin again to commend ourselves?" *' Hav-
ing this ministry, we faint not." ''Having
such a hope, we use great boldness of speech."
This is the natural language of a man who
could say amidst all his labors, "Wherefore
we make it our ambition, that whether pres-

ent or absent, we may be accepted of him. '

'

It has been recently said that the word
"ambition" is not found in the Bible, and
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in the Old Testament hardly ever the idea ^

—

that the view of the New Testament, so far as

exprest, is uncompromising; in the Christian
community there is no room for ambition.
And certainly no Christian would be pre-

pared to deny that there is a sense in which
this must be so. That was a frank, and at the
same time a brutal confession of Frederick
the Great :

'

' Ambition, interest, the desire of

making people talk about me carried the

day, and I decided for war." Perfect our
civilization as we may, human ambition, hu-
man passion, must always be a factor with
which we are bound to reckon.

But still there is a wise and a right and a
divine ambition no less than an ignoble and a
mean one.

Bishop Butler long ago wrote: "Religion
does not demand new affections, but only

claims the direction of those you already

have. . . . We only represent to you the

higher, the adequate objects of those very fa-

culties and affections. Let the man of ambi-

tion go on still to consider disgrace as the

greatest evil, honor as his chief good. But
disgrace in whose estimation ? Honor in whose
judgment? this is the only question."

Only once in the world's history has there

appeared a Person who could teach us that

the assertion and the maintenance of the high-

est and rightful claims is an imperative duty,

1 Basting's ''Encycl. of Eeligion," Vol. I, p. 371.
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and yet a Person whose whole life was a life

of submission and dependence. ''I came not

to do mine own will " ;

'

' if I honor myself my
honor is nothing.

'

' And that same spirit, that

same divine example, was it not the stay and
the mainspring of Paul's work and labor?

Surely no man in any church was ever

called upon to adjudicate in a greater variety

of subjects than those which claimed Paul's

attention in Corinth. There were intellectual,

moral, social, ritual difficulties, and how were
they met?—by an appeal in every case to the

person or the life or the teaching of Christ.

And so it ceases to be surprizing that in no
epistle do we meet with the introduction of

the name of Christ so continuously as in the

First Epistle to the Corinthians.

And that name was so often on his lips be-

cause, altho the apostle was absent from his

true home, Christ was present in his heart, and
his sole ambition and his only glory was
to be able to say, "We have the mind of

Christ.
'

' There is one other passage in Paul 's

writings, in which he again connects that

same word—''we aim, we make it our ambi-

tion"—with his ministerial and missionary

labors.

And there again, we note his courage and
fearlessness, his confidence that the strength

of Christ would rest upon him. "Yea, ma-
king it my aim," he writes from this same
Corinth to the church in Rome, "being
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ambitious so to preach the gospel, not where
Christ was already named, but, as it is writ-

ten, they shall see to whom no tidings of

him came."
Paul then was not content to confine him-

self always to the same ground, to work, as

it were, in the same groove; he would seek

to plant his message amidst new surround-
ings; he would look for a harvest on fresh

soil.

Truly, it was a grand ambition thus in his

own poverty to make many rich.

And yet, even in such a result as the

obedience of the Gentiles, boasting was ex-

cluded. "I will not dare to speak of any
things save those which Christ wrought
through me."

This boldness of aim, this keen desire to

evangelize, fully and at any cost, this reso-

luteness to make God's way known to all

sorts and conditions of men, His saving
health unto all nations, is it not characteristic

of the Church of to-day? It is a grand am-
bition; how can the Church fulfil it?

It is very striking to note how Paul, after

meeting the philosophers at Athens, falls

back, as it were, even in Corinth, upon the

simple message of the gospel: ''I determined
not to know anything among you, save Jesus

Christ and him crucified."

And if that message succeeded in Corinth,

where shameless glorying in vice had

132



KNOWLING

become a byword and a proverb, where every
pretentious intellectual craze addrest itself to

itching ears, Paul was confident that it would
succeed anywhere.
And so, when he writes from Corinth to

Kome of fresh regions won over to the faith,

of fresh ventures on untrodden soil, he still

speaks of his work of preaching the gospel

as ''fulfilling" the gospel of Christ.

Yes, renewed and further efforts, if you
will, wider fields to be conquered, distant na-

tions to be gathered in, but the same sim-

plicity, and withal the same definiteness, the

same gospel which won much people in Cor-
inth, where it had been subjected to such
a supreme test, the gospel which Paul had
made it his ambition to preach from Jerusa-

lem, and round about even unto lUyricum,
thus marking the whole extent of his labors.

''Without God in the world"—it is, indeed,

a terrible picture which Paul draws in such
words. But it would be a more terrible pic-

ture still if any modern painter could point

us to a world without God.

At least, for every Christian there is one

motto which runs beneath all the changing
scenes and manifold interests of human life,

making, it is true, their sins and errors ap-

pear more exceeding sinful, but gi\^ng life to

those that sit in darkness, guiding their feet,

if they will, into the way of peace; it is the

motto which meets us in the great cathedral,
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which raises the cross of Christ crucified above
the wealth and merchandise, the Babel and
confusion of the streets of London :

'
' Sic Deus

dilexit mmidum''—^'So God loved the world."
To realize that love and to impart it to others—^'Jiaec una amhitio legitima." We are fel-

low workers with God.
But once again Paul employs the word of

the text. He is writing, on this occasion, to

the church at Thessalonica, and he exhorts

his converts that they study to make it their

ambition—it is the same word—to be quiet

and to do their own business. How many a
parish might have been saved trouble if the

clergy had always acted not as having do-

minion over men's faith, but as being par-

takers of their joy, if they had remembered
how, in his treatise ''On the Priesthood,"
Chrysostom warns the priest that his soul

should be clear on every side from the am-
bition for office ; if the laity had always stud-

ied to be quiet, and to do their own business.

There are people in every parish who are

always fussing and fuming—they can not

let things alone. If they plant a seed, or if

any one else plants it, they must always be

pulling it up, to see how it is growing.

But Paul would have us all make it our am-
bition to be quiet.

John Keble, who wrote the book which, of

all others, molded the religious life of the

Church of England in days when men were
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craving for any novelty or excitement, was
content to pass most of his days in a quiet
country parish. Ambition, vulgar, self-as-

sertive, petty—what could such a man know
of it? Nothing.

*'In quietness and in confidence shall be

your strength," that was the motto which
Keble chose for the Christian year, a motto
which every Christian, day by day, may con-

sider his own. '

' He shall not strive nor cry.
'

'

The evangelist who saw the fulfilment of those

words in his Master had also seen the quiet-

ness and confidence of Christ as they stood

out in clearest contrast to the contentions of

the rabbis and the wrangling of the scribes.

And it was the author of the ^'Imitatio

Christi" who could write, "The noble love of

Jesus impels a man to do great things, and
stirs him up to be always longing for what is

more perfect."

135





KOHLER
THE CONFLICT BETWEEN REALISM

AND IDEALISM

137



KAUFMAN KOHLER
President of Hebrew Union College, Cin-
cinnati, Ohio, since 1903; born Fuerth,
Bavaria, May 10, 1843; educated univer-

sities of Munich, Berlin, and Leipsic,

1865-69; Ph.D., University of Erlangen;
minister Beth El congregation, Detroit,

1869; elected rabbi Sinai congregation,

Chicago, 1871; minister Temple Beth El,

New York, 1879-1903; author of '^Der
Segen Jacobs" (Jacob's Blessing), ^'A
Guide to Instruction in Judaism, " '

' Tes-
tament of Job" in '^Semitic Studies,"
^'Church and Synagog in their Moral
Relations," "Backwards and For-
wards," "Ethical Basis of Judaism,"
"Lectures on Reformed Judaism."

138



THE CONFLICT BETWEEN REAL-
ISM AND IDEALISM

Pres. K. KoHLER, D.D.

*'And Esau said unto his father, East thou hut one
blessing, my father? Bless me, even me also, my
father. And Esau lifted up his voice, and wept."—
Genesis 27 : 38.

THE familiar story of Esau and Jacob,

the two hostile brothers wrangling
and wrestling with each other through-

out life, which puzzles and perplexes the

pious reader of the Bible ever anew,
seems, on closer study, to offer valuable

lessons for parents and pedagogs, for social-

ists and statesmen, as well as for the seeker

after religious truth. As I note the signifi-

cant words spoken by Esau: "Hast thou but
one blessing, my father? Bless me, even me
also, my father," I feel as if the great and
everlasting conflict between realism and ideal-

ism were typified in the struggle of the broth-

ers. What a strange picture of life is pre-

sented to us here. Born under the same
roof, nurtured at the same mother's breast,

hailed as a longed-for boon of divine blessing

by both parents, the twin brothers step into

life, as it were, with the curse of a perpetual

enmity upon their path. Radically different

in disposition and temperament, in aims and
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occupation, they not merely hate each other,

but soon find, owing to their own discord,

their parents' sympathies also divided. Nor
is it an easy matter to take sides with either,

since both display faults and deficiencies in

their character that utterly displease us.

Esau, ''the man of the fields," blunt and
coarse, brutish in his instincts and void of all

the elements that make for home culture and
for civilization, is by no means a worthy heir

and successor to Abraham, the friend of God
and lover of man. Well he says, "What
profit shall the birthright do for me ? " Com-
pared with him, Jacob, the younger brother,

with his higher endowments and aspirations,

appears to be the man of divine promise
singled out by Providence for the reception

of the Abrahamitic blessing with all the ob-

ligations and responsibilities it implies. He
is of a milder temper, a lover of home, possest

of a keen reflective mind, and an ambitious

soul. Yet how remote is he from the standard

of rectitude of which he, as Abraham's de-

scendant, should have been the exemplifica-

tion and model. Shrewd and selfish, tricky

and full of deceit, he scarcely merits the birth-

right which the other bluntly despises. Still,

Scripture in plain language lays the blame
upon the parents. "Isaac," it says, "loved
Esau because he did eat of his venison, and
Rebecca loved Jacob." In other words, the

parental education w^as at fault Isaac was
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stricken with blindness, remark the rabbinical

commentators, because he allowed the smoke
of Esau's idolatrous incense to dim his mental
sight. We would say, the coarse realism of

his first-born son appealed by way of contrast

to the calm disposition of the father, and
marred his judgment. On the other hand, Re-
becca, who, with her clearer motherly insight

and her intuitive foresight fully discerned

the higher capacities and potentialities of her
younger son, failed utterly in her maternal
duty by her partiality. Instead of watching
with unremitting solicitude over the two
young souls committed to her charge with the

view of fitting them out properly for their

future destination, instead of endeavoring as

a wise educator to draw forth the nobler ele-

ments in each and repressing as far as pos-

sible the evil traits and tendencies of either

of her children, she spoiled the one and lost

hold of the other. Instead of smoothing over
the differences and conciliating the dissen-

sions as they arose, she fomented the strife to

divide the house into two hostile camps. Oh,
what bitter trials had her favorite to go
through ere the God-blest Israel, "the cham-
pion of the Lord, '

' could emerge out of Jacob,

"the deceiver and supplanter." Had she but
imprest him with the truth that the genuine
birthright can not be purchased but must be

merited by a life's service and by self-conse-

cration; had she but taught him as well as
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his brother the lesson that there is a divine

blessing attached to every /ocation and pur-

suit in life, if the same is but used as a means
of enriching and benefiting others as well as

one's self, oh, how grandly might her womanly
wisdom have built up her house ! She might
have seen in her two sons precious plantations

of God, stately oaks of righteousness, under
whose shadow men would fain take shelter.

Esau spoke truly when he said: *'Hast thou
but one blessing, my father?" implying that

Isaac was not thus limited.

There is more than one road to human per-

fection and happiness. Each individuality

has in it the elements of success and may be
of great service to many, if it becomes aware
of its true purpose and scope, no matter
whether it delights in things material and
earthly or whether, with its finer tastes

and richer attainments, it aspires to higher
and loftier things. He robs himself of his best

chances who insists on obtaining just that

blessing or privilege which nature or destiny

has denied him. Nor, in fact, is there any one

so mean as not to have some redeeming fea-

ture, some meritorious act or trait to show.
** Behold the unique filial devotion displayed

by Esau toward his blind father," say the

rabbis. ''Indeed, God rewarded him by be-

stowing upon Edom—which is none other than
sword-girt Rome—^the dominion over the wide
globe."

143i



KOHLER

The fact is, there is gold and dross, wheat
and chaff found together in each soul. Earth
and heaven, the baser and the nobler elements
are strangely mixed in each of us, battling

continually for the ascendency. One does not
find the pure gold in the bowels of the earth

;

it needs refining and purifying. And as little

as the pure gold, such as comes out of the

crucible, can be put to common use without
some alloy to harden it, so little is idealism,

pure and simple, employed by God as a mov-
ing force in history without some coarser ele-

ment of realism mingled therewith. This is

the secret of life which no educator nor states-

man nor historian can afford to ignore.

Human society needs both the idealist and
the realist, the man of the field and the man
of domesticity, the man of the brawny arm
and the man of the brain, the men of the

sword and the men of the pen, the men of

industry and the men of learning. True, the

conflict is old. Throughout all lands and ages

the Esau and the Jacob natures, the men of

the intellect and the men of worldly power,
fight for supremacy and dominion. Yet, after

all, only the one-sidedness which fails to see

the good in the other causes all the harm. The
rabbis beheld in Esau the type of the sensuous

and selfish epicurean, whose maxim is, ''Let

us eat and drink, for to-morrow we shall die";
whereas Jacob was to them the devotee of the

law, who dwells day and night in the tent of
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study searching for truth. It is the everlast-

ing contrast between the worldly-minded and
the spiritually-minded, between the represen-

tatives of brutal force and the idealistic

dreamers. Christian medievalism accentuated
this contrast still more sharply. The Church
at the very outset looked with contempt upon
the acquisition of wealth, upon commerce and
industry, and while as ecclesia militans it made
the warrior its ally, the merchant and the

mechanic stood far beneath the latter in the

public estimate. For centuries the value of

secular things was underrated. The modern
era brought about a great change in the valua-

tions of life. Money became the power in

place of the sword, and labor forced itself

upon the world's attention as one of the main
factors of civilization and progress. Hence
the old contest between Esau and Jacob as-

sumed a new form. The conflict arose be-

tween the masses and the classes, between
labor and capital, between hand and head, be-

tween coarse realism and proud idealism. The
one claims, the other despises the birthright of

the spirit. The one holds and the other

clamors for all the blessings of the earth. Yet
amid the great social unrest of our days a
mighty change, a total transformation is be-

ing wrought in the human valuation of things,

and with new significance the words of Esau
resound to-day :

'

' Hast thou but one blessing,

my father ? '

' The money-making powers, the
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commercial, industrial and social activities of

the last centuries, and particularly of our
o'WTi age, proved the most potent factors of
progress. They furnished ever-new means
and incentives to the wondrous discoveries

and inventions. They made, to a large ex-

tent, the great achievements of science pos-

sible, by which the distances of time and space
have been annihilated and a new earth and
a new heaven, a new world with ever larger

possibilities and prospects, have been created

to eclipse all the dreams and visions of past

ages. I\Ioney has become as potent a factor

of civilization as knowledge. It has reared

our entire social fabric upon a new basis with
a far larger scope and a much broader out-

look. The materialism or realism of to-da3%

with all its shortcomings and abuses, is but
laying the foundation to the higher idealism

of to-m.orrow. Amid the social struggles and
upheavals of the time we are learning more
and more that there is no power nor privilege,

no birthright nor blessing, which does not in

corresponding measure also entail its duties

and responsibilities. The man of means must
prove his title of ownership by a wise and
beneficial stewardship in aiding the man of

ideas. And the man of wisdom and knowledge
must step down from his high pedestal to lift

the less enlightened up to his serener sphere

of truth. The great test of all claims and
titles to power and worth is not mere heritage,
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but service. He who has must help. In this

mutuality of interest the strife between the

Esaus and the Jacobs, between realism and
idealism, between the secular and the spiri-

tual, will cease. Just as the light of the sun
and the moisture of the soil work together in

producing the nutritious fruit, so are the two
forces of human life ever interdependent and
interrelated.

And this is no less certain of the religious

truth of which the Jew has been the exponent
since the days of Abraham. Religion's treas-

ure dare not be a monopoly of heaven. It

must mean light and comfort, hope and sal-

vation for all the families on earth. Such has
ever been the teaching of Israel's seers and
singers, sages and saints, and it is equally

good for our age of liberty and enlighten-

ment, which, amid the contest of the various
religious, ethical, sociological and philosophi-

cal systems, aims at and works for the perfect
harmonization and unification of all the so-

cial and spiritual forces of men, and this im-

plies the unity of God and the unity of man-
kind. Too long has a false idealism of the

ruling Church, the spirit of other-worldliness

which engendered the asceticism of the monk
and the fanaticism of the mob and made of

earth a hell in order to lure men into heaven,

falsified the standards and values of life. The
religious crisis of our days, the skepticism, the

materialism and obscurantism permeating the
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cultured classes, the so-called modernism
which harasses the Church, merely indicate

the turning-point of civilization. "Enter, for

here, too, is the divinity!" is the cry of sci-

ence, of nature, of all things of earth, of all

things pertaining to man. No creed that

claims salvation only for its own believers, no
religion that disunites men instead of uniting

them, will stand the test of our scrutinizing

age. "Hast thou but one blessing, my father?

Bless me, even me also, my father," is echoed

forth by each human soul, by each human as-

piration and endeavor. And to voice this

claim of man amid all the varying beliefs,

views and hopes of men and nations, has been

and ever will be the world-duty of the Jew,

whose birthright ever imposed upon him un-

ending sacrifice and suffering, a life of serv-

ice, of loyalty to God and man.
The medieval Jew was the banner-bearer

of wholesome idealism. While his pursuer

held fast to the blessing: "By thy sword

shalt thou live," he lived by the power of a

truth dearer to him than life, the final tri-

umph of which was his all-sustaining hope.

"Not by power nor by numerical strength,

but by my spirit, says the Lord of hosts"

—

this was his watchword. His law was his

birthright which he would neither sell nor

surrender. It was his only comfort and joy

in a life of untold wo. But the Jew of to-day

is also undergoing a great crisis. The idealist,
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the dreamer and enthusiast of former days
is too much engrossed by the pursuit of profit

and pleasure to think of Israel's mission. The
sons of the prophets, of the heroes and
martyrs, are too frequently ready to sell their

birthright for a pottage of lentils. Still, there

is no cause for despair. Have patience, ye

pessimists! The materialist of to-day will

prove the idealist of to-morrow. When step-

ping out of the Ghetto, eager for independ-

ence, the modern Jew was caught by the

ebbing tide of religion, and he became a mere
rationalist. After having, as a successful

merchant and money-man, done his full share

toward promoting tlae material and social, the

moral and mental welfare of humanity, he

will not be wanting in the greater task of the

spiritual elevation of mankind. He will prove

a faithful helper in the rearing of the divine

kingdom of righteousness, of truth, and of

love, upon those very foundations which his

forebears, the patriarchs and prophets, laid

thousands of years ago. "With the aid of all

the material factors of the world and all the

realistic powers of human endeavor, he, in

common with the enlightened, the free and the

heroic souls of all creeds and classes, will

work for an idealism which means the hal-

lowing of the w^hole of life and the spirituali-

zation of all that is human.
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THE KINGDOM OF GOD
Prof. George Trumbull Ladd, D.D.

''Thy Mngdom come.''—Matt. 6 : 10.
,

THERE is something wonderfully fine about
this petition, when we consider it in

connection with those to whom it was
given as their common and habitual prayer.

We can scarcely wonder that men whose liv-

ing depended upon ''fisherman's luck" should
need to cry to God: ''Give us this day
our daily bread." Those who not only felt

that consciousness of sin which belongs to

humanity, but who also believed themselves

to be surrounded by unseen and malign spiri-

tual foes, may well have placed peculiar em-
phasis on such words as these: "Forgive us
our debts"; "Lead us not into temptation,

but deliver us from evil.
'

'

This petition for the coming of the divine

kingdom, however, is framed in view of inter-

ests far grander than any which belong merely

to the individual who offers it. By it the

plain people to whom it was taught were
lifted into regions of thought and feeling be-

yond which no outlying regions are to be

discerned. To offer it intelligently and ear-

nestly makes even the most insignificant per-

son a partner of Almighty God.

To those who heard the Lord's Prayer as
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it fell from His lips, the words, "Thy king-

dom come," awakened thoughts and desires

that were by no means wholly new. The pious
men of their nation had for centuries prayed,
hoped and labored for this same end. And
since Christ's time, the prayer in which the

petition stands has become one of the very
few things recognized as binding upon all who
would, with any just claim to the title, call

themselves Christians. For centuries it has
been lisped by children at the mother's knee,

and uttered by the most learned and exalted.

It is a prayer for kings and all persons in au-

thority to use; but it is also a prayer for the

plainest men and women.
Now ideas which are "world-historical,"

and the nobler passions which burn in adora-

tion of such ideas, are not the ordinary ac-

companiment of the daily life of the common
people. But all the people of our Lord, how-
ever common, are here invited and commanded
to contemplate the grandest of all ideas, and
to feel the noblest of all passions. And this

they are to do so often as they offer the

prayer which Jesus himself taught us all to

say.

The kingdom for which we pray is called

"the kingdom of God," "the kingdom of

heaven," "the kingdom of Christ." No more
interesting historical study can possibly be

undertaken than that which investigates the

growth of the conception which those phrases
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represent. A survey of the entire develop-

ment of Old Testament religion; and, indeed,

also of the Christian Church since its founda-
tion, would fitly be included in such an un-
dertaking. But we turn aside from this his-

torical point of view; we consider the king-

dom of God as including in its very nature
all that is most real in point of fact.

How comprehensive, then, is that good for

which men pray when they utter the petition

:

^'Thy kingdom come." All space is in the

possession of this kingdom. The kingdoms of

this world possess, in turn, parts of the earth's

surface as the separate territories over which
this rule extends. No state without a territory

as its possession. As the space over which any
particular kingdom holds sway is diminished,

the kingdom itself is threatened and brought
low; and when any particular kingdom has

lost all its former portion of earth's surface,

then it has itself ceased to be. Study the

maps which represent the changes in terri-

tory that have taken place at different epochs

in the history of the evolution of states ; what
avarice, greed, injustice, and vv^hat patriotism

and heroism do these changes represent!

Some of these border lines have been effaced

with gold; more of them have been sponged

out with human blood. The fashion of the

kingdoms of this world, as respects the divi-

sion of their territory, is constantly passing

away.
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But all the spaces occupied by all these

kingdoms belong as a constant and inalienable

possession to the one kingdom of God. You
can not lay your finger down on any one of

these maps, upon any spot, but of it you
must say: This has been, and is, and shall

be, the territory of the divine kingdom. Nor
is it the spaces of this planet's surface alone
which constitute the entire area owned and
controlled by this king. Astronomy can per-

haps never answer our curious inquiry as to

how much of sentient—much less of rational

and moral life—exists in the spaces through
which the grander worlds ceaselessly move.
But all this territory to the utmost range of

the most penetrating telescope—yes, as far as

imagination can carry us into the unknowable
beyond—belongs to that kingdom for which
men are invited to pray. If there is no life

in those spaces, then the huge bulks of the

worlds that swing within them, can do no
better service for the divine kingdom than
to light this little planet on which the drama
of rational and spiritual interests is being
played. But if there is life, or is to be life, in

those spaces, they and the life they bear come,
as truly as does this globe of ours, under the
dominion of the one kingdom of God.

All time, eternity past and future, belongs

to this kingdom for whose coming Jesus taught
His disciples to pray. No matter how old

the world is—six thousand, or sixty million
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years—all its past has been spent in the un-
folding thus far of the one divine kingdom.
No matter how long it will be before the

present order comes to an end, before the
heavens fold together as a scroll and the ele-

ments melt with fervent heat, all future time
will be spent in the grander development of

the same kingdom. The various states which
men establish, like the individual men and
women who form their subjects, have their

little day and cease to be. Some of them
plant themselves in mere force, and then admit
an admixture of righteousness barely suffi-

cient to save them from speediest extinction.

Some of them stagger, or swagger through
one or more centuries of national life. A few
seem likelier than the rest to abide, if only

they will make practical confession that God
is indeed their supreme ruler, and that His
rule is one of righteousness as means, unto
peace and prosperity as an end. But the

kingdom of our God is one through all the

ages. All time is its time ; its days never grow
old or show signs of ceasing to be.

All things and all souls are comprehended
in this kingdom. The Hebrew prophet was
accustomed to regard the wealth and mate-

rial resources of his nation as belonging to

Jehovah, the king who ruled over the nation.

Modern physical science is accustomed, and
rightly, to regard all things as a system sep-

arable from moral uses and ideal ends. The
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question, What for? For what end that has
"value" in the realm of the beautiful, the
blessed, and the morally good ? This question
it subordinates to the questions, AVhat? and
How? But the prayer of Jesus places us in

another and more divinely comprehensive
point of view. From this point of view the

whole system of material things and of phys-

ical forces is subordinate to the ends of spiri-

tual life. This system is, then, in its highest

use and significance, the physical basis, as it

were, of another system. This latter system is

a spiritual system, a moral order, in which
the self-conscious, blessed and holy life of a

redeemed community is the thing of supreme
value. All things, from the tiniest crystal be-

neath our feet to the most bulky star above
our heads, are but the scaffold by which the

spirit climbs upward to this blessed and holy
life. The community of such spirits is the

interest of supreme significance in the king-

dom for which Jesus taught us to pray. All

things are useful as contributing to the es-

tablishment and maintenance of this kingdom

;

for it comprehends them all as means to its

supreme end.

All souls belong to the kingdom of God as

its members and subjects. Members there

may be that have separated themselves, for a

time or forever, from willing and loving al-

legiance to the king. Subjects there are that

are rebellious, and that may—conceivably

—
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persist in their rebellion through untold ages
in the future. But they are not now, and
they never can become, separated from the
jurisdiction of the one just and loving king.

But all the good of earth, in all the ages,

and all beings of good will everywhere in all

worlds, are loyal subjects of the same divine

kingdom. They are so—equally—irrespective

of differences in rank, wealth, learning, social

position, or distinction in the estimation of

men. The ignorant Hawaiian, forsaking his

idols, and the cultured Englishman, laying

aside his egoism and pride, may stand to-

gether as true members of this commonwealth.
Within this kingdom the patriarch Abraham
has the beggar Lazarus in his bosom. From
the centers of civilization and from the scat-

tered isles of the sea men have been gathered

to constitute the unseen majority of that king-

dom. Within it the distinction of inferior

races and superior races disappears, and we
are told that at the last before the throne of

that king and before the Lamb, clothed in

white robes and with palms in their hands,

shall stand a great multitude, which no man
can number, of all nations and kindreds and
tongues. They are all the loyal subjects of

the one divine kingdom.
It is not, however, the sum-total of such

real existences as things and minds are, even

when comprehending all space and stretching

through all time, which fitly describes the
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kingdom for whose coming Jesus taught us
all to pray. For the kingdom of God realizes

all the ideals of humanity. Its intrinsic na-

ture becomes apparent only when we consider

it in the light of our best ideals. When it

has come, the ideals will have been realized.

For this kingdom is the one ideal which in-

cludes within itself all the dreams of perfect

happiness, perfect art, perfect morality. It

is the one ideal good and yet the most real

good, of which all men form only faint and
imperfect conceptions, even when they receive

the most strenuous inspiration and enjoy the

loftiest aspiration. It is some fragment of

this supreme good for which we are all long-

ing and striving, praying and working, suf-

fering and denying ourselves, if we are doing
these things for any good end at all.

In a magazine article some years ago Pro-
fessor Bryce characterized the last half-cen-

tury as preeminently—far more than any pre-

ceding half-century in the history of the race—*'the age of discontent." And is not this

characterization just; and do not our own
observations of others and our knowledge of

the springs of our own life pronounce it just ?

The so-called working people, artizans and
day-laborers, are plainly out of sorts with
the existing arrangements to an uncommon
degree. So far as the power lies in them, they
will find some way—any way that wise men
or quacks may suggest—to increase happiness
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and spread information while diminishing
painful effort, conscientious, painstaking,
undisturbed contentment with one's lot in

life. Nihilistic and socialistic reformers are
inventing theories as to how a great uplift of
the whole race, or at least of those belonging
to the lower station, may be gained with the
riaximum of speed and the minimum of labor.

They have their ideal picture of the social

community; and they are ardently planning
and pressing for its immediate realization.

Some of them are not unwilling to raise their

fellow men with gunpowder and dynamite
into their imaginary kingdom of heaven. But
the favored few, with all the enormous in-

crease of wealth, and the means of ease, en-

joyment, culture, unselfishness, which it

brings, are scarcely less discontented than are

the less highly favored multitude. More and
more they are exploiting the multitudes for

the end of their own aggrandizement.

Medical and sanitary science is dominated
with a spirit of noble discontent. It longs to

hasten the day when we shall have no more
sickness—at any rate, of the not unforeseeable

and unpreventable kind. It promises to wipe
away the tears—not from all eyes, but from
the eyes of the greater number of those who
now mourn their departed. Mechanical en-

gineering will make the transit of the ocean

so safe and speedy that, practically, there

will be no more sea. And electricity will
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enable us to say of almost every habitable part

of the globe: there shall be no night there.

And then, what with General Booth and his

way out of "Darkest England," with the re-

form of yet darker New York by the multi-

plication of all manner of societies for relief,

support, and conversion, shall not the evident

and most honorable discontent of the righteous

with the present wide-spreading of Satan's

empire be somewhat abated?
Now, it is the kingdom of God, that king-

dom for whose coming Jesus taught us to

pray, which comprizes within itself all the

means for realizing this ideal of a perfect

social life. From the very beginning of its

most childlike description in the earlier wri-

tings of the Old Testament, this fact is per-

fectly manifest. There is to be no failure of

crops in this ideal community—plenty of

water, no drought, and yet, no floods. The
sun will smite no member of this kingdom;
but there will be no want of light. There will

be no gluttony and no drunkenness, but an
abundance of corn and wine. There will be
employment without toil, life without travail,

running without weariness, flight like that of

an eagle with wings, and yet no financial or

anatomical risks such as inevitably belong to

all flying-machines.

What is the truth involved in these repre-

sentations of a form of life which seems to

bid defiance to all the laws of meteorology and
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of political economy? Some ideal of social

existence is deeply seated in the hopes and
aspirations of afflicted humanity. The Indian
has his happy hunting-grounds. The Greek
looked back for his golden age; but a golden

age he would have, if not in anticipation, still

in his backward-running reverie. There is

no nation that has not some picture of Eden-
like existence, where gods or men are living

this ideal social life. If w^e are drinking
brackish water, there is nectar being quaffed
somewhere ; if we are gnawing crusts of black

bread, in the beyond they are eating ambrosia.

Eden itself has w^andered from Eastward far

away to the islands of the blest—Westward
ho !—and from the center of the most ancient

civilizations to the now frozen North Pole.

Why, then, this unfading picture of an
ideal social existence; this confidence that the

reality must be, or will be, somewhere; this

restless discontent with everything short of

its perfect realization? Surely this kingdom
of God is, as George Eliot said, ** within us

as a great yearning." It comprizes within it-

self as a realizable ideal a perfectly happy
and smoothly-W'orking social system. It is the

ideal of a happy. Godlike life, from which
want and vexation and weakness and sick-

ness and death have been banished far away.
But the ideal to which the complete concep-

tion of God's kingdom answers is much more
than this. There is one—at least one, if not
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more—there is one important and decisive ob-

stacle to the working of their schemes which
nihilists and socialists almost invariably omit
to consider. The scheme would work, or it is

supposable that it would make a brave show
of working, if only all members of this imagi-

nary community wanted to do right. But
what an *

' if only
'

' is here ! Few of us plain

practical men who could not devise ideal com-
munities, "if only" the unselfish and right-

eous and loving souls were to be admitted to

such communities.
And so, when we study the history of po-

litical progress, we find that righteousness is

a very important factor in such progress.

How shall the relations of the sexes conduce
only to a happy social life, so long as lust is

in the hearts and bones of men? How shall

the products of field and loom and forge be
so brought forth and distributed as that therQ

shall be no want and no inequality, so long as

avarice and greed, and sloth and carelessness

and ignorance have so much to do with supply
and demand ? How shall I protect my family
against all forms of microbes—be as learned

as I may, and try as hard as I can—while so

many others do not know or care about all

this? It is plain to any one who reflects

upon the answer to questions like these that

the approach to the ideal of happy social life

is dependent upon the approach to another

connected ideal. Social righteousness is an
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important function of social happiness. It is

righteousness which exalteth a nation ; but vice

is more than a reproach, it is a menace to any
people. This is as true of America as it was
of Israel; as true of the twentieth century
after as of the twentieth century before
Christ.

This kingdom of God for which Jesus
taught us to pray is preeminently a moral af-

fair. It is a moral ideal—to be realized as

the perfect reign and triumph of righteous-

ness. This righteousness, in whose perfect

realization the perfect kingdom largely con-

sists, is the most exalted and comprehensive
righteousness. It is the union of justice and
mercy; it is the righteousness that kisses and
embraces peace. It is righteousness which is

freed from all those limitations of prejudice

and ignorance which characterize pretty near-

ly all that men now call righteousness.

The student of ethics knows how the evolu-

tion of morals has been in the line of an ad-

vance from what is particular and narrow in

its range of application to what is universal

and '^ide as the realm of all self-conscious,

rational, and even sentient life. The earlier

questions in debate, whether by the individual

with himself or between individuals, were
such as follow: How shall a man treat his

wife and how his concubine? how his liege

lord and how his bond slave f *'Thou shalt

love thy neighbor" is, then, no more a recog-
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nized duty than "thou shalt hate thine

enemy." You may lie to one man, in one

relation, under this code; but you must tell

the truth to another, under a different rela-

tion. You are bound to pay a so-called debt

of honor, no matter how dishonorably con-

tracted; but you may let debts contracted in

the course of honorable business go unpaid
or pay them at twenty cents on the dollar.

Thou shalt not murder; but thou mayest in-

dulge in the lust of killing, if it is an inferior

race and an affair of national honor.

But as the centuries of man's iniquity have
rolled on, the sweep and scope of moral ob-

ligations have become far grander. The right

has been perfected into a universal concep-

tion. Ethics has been idealized ; and its prin-

ciples have been placed in the Yery mouth of

God, who is recognized as the giver of all

ethical commands. The head of this kingdom
for which Jesus taught us to pray is the cen-

ter and source of all righteousness. He is a

righteous king, a righteous judge over the

kingdom. But He is also the merciful and
compassionate friend of every member of that

kingdom. It is God, within this kingdom,
who promulgates and enforces moral law, de-

fends the weak and innocent, rewards the

obedient and punishes the unrighteous. The
kingdom itself is essentially a reign of moral
goodness; in its perfect realization, it is a

community where all manner of moral good-
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ness is exemplified in the highest form. Not
only will there be no more sorrow and no more
pain, when this kingdom has fully come; but
there will be no more sin—no more injustice

on the part of one member of this kingdom
toward any other ; no more wrong attitude of

any subject toward the universal king. For
this ideal which we call "the kingdom of

God," takes up into itself and includes the

highest moral ideals.

The kingdom of God comprises also the

ideals of truth and of beauty. There are in

every generation a few souls that burn con-

stantly and intensely with a desire for truth.

*'My soul is on fire to know," said the Church
father, Augustine. Not infrequently has this

longing for knowledge, especially for the

knowledge of those unseen realities with which
duty and religion so largely deal, overcome
the fear of death. Men have been eager to die

because they imagined that in the act of death

they should pass through some kind of veil

into the clear light of intuition beyond the

veil.

What a mighty power in science is this ar-

dent and restless curiosity! How has it pro-

pelled men, against obstacles of torrid heat

and horrid cold, over unknown seas and into

the heart of unexplored continents! It has

done more than avarice or even hunger to

explore and develop the resources of this

earth. The wealthy manufacturer of iron,
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protected by laws he has caused to be enacted,

may sneer at scholars and explorers of nature
who are greedy of knowledge rather than
greedy of gold. But he is dependent upon
them for his power to win the favor of the

gilded god he worships. And when he for-

gets the solidarity of the race, and enjoys
thanklessly the results of the devotees of

knowledge, he shows plainly that he belongs
to a different kingdom from that whose al-

legiance they acknowledge. But the kingdom
of truth is encompassed by the kingdom of

God. The ideal of free, limitless, and joyful

knowledge belongs to that supreme ideal for
which Jesus teaches us to pray.

The ideal of all beauty belongs also to this

same supreme and all-inclusive ideal. The
true artist, like the true scholar, reaches out
with heart and hand toward that which is

beyond all present attainmicnt; which is even
beyond the point where clear thought or the

most active imagination can go. When and
where and how shall the perfection of restless

artistic endeavor be realized? The landscape- »

gardening, the architecture and the music of
|

the Biblical pictures are efforts to answer this

inquiry. All beauty belongs to God; and
the supreme ideal, which the perfected king-

dom of God sets before us, includes the ideals

of beauty.

For in a word, this kingdom is God's king-

dom ; and all ideals have their source and goal
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in Him. It is also Christ 's kingdom ; and He
is the ideal man, the ideally perfect subject
and member of that kingdom. The kingdom
thus unites into a most blessed, holy and beau-
tiful common life, those who, by being trans-

formed into the likeness of Christ, progres-
sively realize this ideal manhood.

Consider the coming of this kingdom as a
ceaseless process. Thy kingdom come. It is

here and now, not far away, but nigh thee;

and yet it is in a constant process of becom-
ing. The doctrine of the evolution of the

kingdom of God was taught centuries before

Darwinism began to have its day. Jesus Him-
self so represents the nature and history of

the divine kingdom. It is like a mustard-seed

as respects its development; it follows the

law of all growth—first the blade, then the

ear, then the fully matured grain. To such
a seed of an evolving life did Jesus compare
Himself; He must first fall into the ground
and die, before He could spring up, grow, and
bring forth fruit.

I have already said that all things and souls

are included in the kingdom of God. All his-

tory, then, when looked at from its point of

view, is the history of its development. The
principle of evolution as applied to the phys-

ical basis of man's rational, moral, and re-

ligious life is certainly dominant in all forms

of modern science. But what satisfactory

standard of better or worse, of higher or lower,
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and what goal or end of the course of change,
can there be which leaves out of account the

superior value of this ideal life? Estimated
by the standards which are accepted in the

kingdom of God, all that the physical and
natural sciences consider is of real w^orth only
as related to this life. Weighed in the bal-

ance of the kingdom of heaven, the whole
Milky Way, as mere bulk of myriad worlds, is

lighter than a single human soul. Rated by
the coin which is current in Christ's great

commonwealth, not a sky full of star-dust is

worth one of those little ones for whom the

Son of God died. The evolution of the phys-

ical universe is, then, the coming—not of the

kingdom indeed, but of the possibility of

the beginning of the kingdom among men.
It is preparation for that for which we pray
when we say, ''Thy kingdom come."
But as soon as souls begin to be, anywhere

in all this vast physical framework, then the

real history of the kingdom commences; then
the kingdom begins to come, in the truer

meaning of those words. And all history is

the history of the kingdom. It is difficult

enough to draw a firm line between secular

history and the history of the Christian

Church. All so-called "secular" events and
developments in those places where Chris-

tianity is planted are absorbed, so to speak, in

the history of the Church. But the concep-

tion of God's kingdom is a far more inclusive
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conception than that of the Christian Church.
All human progress, and especially all prog-
ress toward a higher, purer righteousness, may
be understood as the coming of this kingdom.

All through the countless ages of human his-

tory, and perhaps through the yet more nu-
merous ages of the history of other than ra-

tional human lives, this mighty empire of

God has been advancing. Men have said, lo!

here; and lo! there; and now it is about to

come as never before—or it seems slowly ad-

vancing or even retrograding; but all epochs

and eras are parts of its progress. With every

new discovery of science, with every triumph
of the right, with every advance of pure re-

ligion, this kingdom comes. Sometimes its

strides forward are like those of an angel with
wings ; sometimes the pages of its history seem
to be turning with great rapidity. Again its

movement seems slower, and apparent pauses

intervene.

The most patient of its subjects not in-

frequently grow impatient. My God, art thou

dead ? cried Martin Luther in an agony of ap-

prehension for the final success of the king-

dom. Shorthand methods for bringing its

history to a conclusion are often advocated

and for a time appear to prevail. But at the

end of them, the kingdom is still coming; it

has not as yet by any means fully come.

Again the heart of the watchman, impatient

of the divine slowness, faints with waiting;
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he concludes that the kingdom has ceased all

forward movement. But even then, it is com-
ing, altho it has not fully come.
The meaning of all growth and development

is to be comprehended only in the light of that

toward which the growth and development
are directed. The meaning of the acorn is

to be seen in the matured oak; the meaning
of the egg appears when the bird is hatched
and full grown. The meaning of the prog-
ress in non-living forms is more clearly ap-

prehended when life has come upon the earth

;

and the significance of all lower forms of life

is clearer in the light of the life of man. The
perfect man, Jesus, who taught us this prayer,

is the light that lighteth every man coming
into this world. So is the grandeur of the

ideal good, toward which all other progress

tends, imaginable only as we view such prog-

ress in the light of this supremo ideal. What
is the highest meaning of all forms of devel-

opment? It is that the kingdom of God,
which is the end of all development, is coming
more and more.

Consider this petition, as the prayer which
we are exhorted to pray. The wonderfully
fine thing about it is that it is given to us as

our prayer. This fact gives the petition a

place of great dignitj^ and tenderness in the

hearts of those who use it intelligently. For
the significance and the value and the undy-
ing interest which belong to our individual
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lives depend upon this, that we may conscious-

ly and lovingly take our places as members of

the kingdom of God.
The exclusive contemplation of man as be-

longing to the kingdom of nature depresses
and belittles our being, our work, and our
destiny. In weight, bulk and strength, many
things far surpass us. There are insects that
are more agile than we are ; spiders and ants

have, in many regards, a superior equipment
of instincts. If we boast of our greater brain
mass; even there the whale and the elephant
excel us. Our lives are but a span, compared
with the lives of some of the lower animals.

And as part of mere nature, what will it soon
matter how great and wise and strong we have
been?
As members of the government and social

community, how insignificant and valueless we
often—and not wholly without good reason

—

appear to ourselves to be! Let a private or

a captain fall in any given company, and the

ranks quickly and quietly close up, or a new
captain is appointed; the great march of so-

ciety goes ceaselessly on.

In view of our insignificance as parts of

nature and members, merely, of what we call

** society," it is small wonder that we ask our-

selves, "Is, then, life worth the living?" and
doubt what answer we shall make to this sad

and yet humorous inquiry. But the prayer

of our Lord bears in upon us, all the more
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forcefully and helpfully because, indirectly, of

this comforting and uplifting assurance: It

is all one kingdom; it is God's kingdom, but
it is also our kingdom, if the king is our
king. What significance and value this im-

parts to our lives! We, tho we are children

of the dust and of a single day, and tho we
are private individuals in a world where em-
perors can perish and be at once forgotten or

remembered but a day, are members of this

kingdom. We merge ourselves in it. Its in-

terests are our interests; its triumphs exalt

us; our growth in character is connected with
its coming; its members are our brethren; its

end is salvation for us—not in the lower and
selfish meaning too frequently attached to the

word, but because the perfection of blessed-

ness, beauty, and holiness for all the members
of the kingdom is the end of the kingdom
itself.

Nor is it with the lips alone—no matter how
honestly and earnestly—that we are bidden
to pray, *'Thy kingdom come." Our entire

life may be, nay, should be, the expression

of the same wish and purpose. Every stri-

ving for self-improvement and self-purifica-

tion may be signaled as an act of allegiance

to the kingdom ; and every act of self-improve-

ment and self-purification accomplished is an
actual increment of growth in the coming of

this kingdom. May the kingdom of God come
is our prayer. Well, let it come : in our own
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mind, imagination, heart, will, daily life. The
petition which follows this and is but part

of it reads thus: "Thy will be done in earth

as it is in heaven." Every truth taken into

the mind, every beauty welcomed by imagina-
tion, every wish for purity cleansing the

heart, every good deed willed and executed, is

God's will done on earth; and that is, so far

forth. His kingdom come.
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THE REVELATION OF GOD IN
JESUS CHRIST^

Prof. Paul Lobstein, D.D.

"Show us the Father and it sufflceth us. . . . He
that hath seen me hath seen the Father."—John
14 : 8, 9.

THE leading idea of our text is as clear as

it is simple and it is easy to formulate
it in a single word : it means the mani-

festation of God in Jesus Christ; or, to speak
more accurately, the revelation of the Father
by the Son. The revelation of the Heavenly
Father is, in fact, the object of Philip and the

answer of Christ—let us try to grasp them
well and to get at the signification of the one
and the other. To solve this double problem
is to penetrate the sense, or at least to un-
derstand the depth, of that which forms the

center of Christian truth and the very spirit

of the Christian life; the revelation of God
our Father by Jesus Christ our Savior.

What is more childish at first sight than
this saying of the disciple: "Lord, show us

the Father and it sufficeth us?" Is it not

true that this utterance, which fell from the

lips of an apostle who for a long time has

been the companion and the follower of Jesus,

forces you to feel an impression of turprize,

mingled perhaps with impatience or with

1 Translated by the Eev. Epiphanius Wilson.
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pity? What a strange mistake! What gross

misunderstanding of the spirit and the word
of Christ! That Nicodemus, dominated by
the formidable influence of the Pharisee and
legal traditions, could not grasp the mystery
of the birth from above of which Jesus spoke
to him; that the woman of Samaria, wrapt
in the clouds of a religion half pagan, was in-

capable of understanding the promise of Jesus
in announcing the gift of a water which should
endure unto eternal life; that the Jews, im-
bued with age-long prejudices, crusht under
the yoke of the letter and habituated to the

most material conceptions of religion, should
not take the trouble to lift themselves to the
high spiritual ideals in which the language of

Jesus moved—are things easily to be ex-

plained. But that a disciple who had lived

for a long time in intimacy with the Master,
who must have been familiar with His teach-

ing, must have been imbued with His spirit,

must have lived His life; that an apostle

should still have been so dull as to formulate
a demand, the absurdity of which seems ob-

vious, this is indeed difficult to understand.
Our impression in this matter is doubtless

very natural. Nevertheless, the decision which
it suggests to all of us will perhaps appear
even to ourselves superficial and premature
if we try to comprehend the intention which
suggested the demand of Philip.

Jesus had been speaking to His disciples
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of God and of divine matters. He had been
preaching the Father; He had borne witness
to His power, to His holiness, to His love.

What if the Lord would condescend to even
more than that; v/ould be willing to initiate

His follow^ers, in a more intimate and deeper
manner, into the knowledge of that God of
whom He had spoken to them; would yield

to them the privilege of a revelation full and
entire, of a demonstration perfect and direct,

of a vision face to face, instead of a teaching
which was always indirect and necessarily

fragmentary; instead of speaking to them of

the Father, would proceed to show Him to

them—let them see Him by one of those in-

tuitions so sublime that had been granted
to the prophets and which were well known
by Jesus Himself. Viewed in this light, the

demand of Philip will recall to our memory
the prayer of more than one hero of ancient

tradition. More than this, it expresses and
conveys to us—in a simple manner, I con-

fess, but a manner sincere and ardent—that

general desire, that universal expectation, that

unquenchable and unconquerable hope, which
was cherished by the whole nation of Israel.

**I beseech thee show me thy glory," said

Moses to the Eternal (Ex. 33:18). ''Oh

that thou wouldest rend the heavens and
come down," said the Psalmist (Ps. 144 :5).

Isaiah eagerly, in the same terms in his

holy impatience, demands and implores a
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personal intervention of God. "Bow thy
heavens and come down" (Is. 64 :1). Does
not this wish exprest by" the prophets in-

dicate in a certain measure the tone of

some incidents of the Bible which are
well known to you? It was Jacob who saw
in a dream a ladder whose end was upon the
earth, while its topmost part was lost in the
clouds, and upon which the angels of God
were ascending and descending ; a dream truly

prophetic, a wonderful symbol of the recon-

ciliation between heaven and earth. It was
this same Jacob who, in a night of anguish
and prayer, where he struggled, we may al-

most say, bodily with God, issued from this

combat a conqueror. It may be one almost
dead, yet a conqueror who dared to say, '*I

have seen God face to face and my life is

preserved" (Gen. 32 : 30). It was Moses who
obtained the favor, not indeed of seeing Je-

hovah in the full splendor of His majesty, but
of touching the hem of His garment; that is

to say, of perceiving His presence in its outer

manifestation. It was Isaiah who, on the

threshold of his prophetic ministry, was
caught up into an ecstasy in the temple, which
was filled with a celestial splendor and re-

sounded with the song of seraphim: "Holy,
holy, holy, is the Lord God of hosts, and all

the earth is filled with his glory." Nor is it

possible to forget the most sublime of all

these visions which the Scriptures present to
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us through the most magnificent symbol, the

most consoling and triumphant of realities of

a God patient and pitiful, slow to anger and
abounding in loving kindness, who indicates

His presence not in the earthquake which
breaks the rocks, not in the fire which swal-

lows up the forests, but in the soft whisper
of the breeze, the blessed messenger of joy,

of peace and of love, a celestial murmur which
intimates the presence of God, whose true

name is that of Father. Yes, this God, whose
strong and yet tender influence was felt by
the great solitary of Carmel, the implacable

Elijah, this God has promised to reveal Him-
self in His fulness to the entire nation and
to display His countenance before all the chil-

dren of Israel. He promises even to conclude

with this people, at one time faithful, an
eternal and inviolable alliance, to write His
law iri their hearts, to come Himself to dwell

in the midst of those whom He chose for His
heritage.

This prospect of victory, of glory and of

happiness is suggested with all its anticipa-

tions upon the divine declaration addrest to

the nation by the prophet Jeremiah: "I am
a father to Israel."

''Lord show us the Father and it sufficeth

us." This request of Philip is the request a

thousand times repeated by the faithful of

the ancient covenant, it is the cry of the

prophets, it is the prayer of the Israel of God.
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It is even more than this. It expresses the

longing of humanity as a whole, it is the

most profound desire of every human heart,

it is the secret sigh or open aspiration of your
own heart. ''Like as the hart desires the

w^ater-brooks, so longeth my soul after thee,

God. My soul is athirst for God, for the

living God"—yes, for the just and holy God,
for the pitiful and tender-hearted God, for

the God whom I can call my Father. Such is

the interpretation of that which is an ob-

scure emotion in every soul; of that inde-

structible need which agitates it; of those as-

pirations which are inherent in our nature,

the pang which can not be allayed and which
yet is the eternal glory of humanity in all

its members. Yes, throughout the history of

the peoples who have reigned one after an-

other over the earth, and who often present

the spectacle of frightful disorder or of bloody

chaos, we meet with many undeniable testi-

monies of this divine instinct. It may be

dimmed or corrupted, but it can not be up-
rooted from humanity without tearing out its

heart. What a concert of voices raised with

infinite variations of this single theme do we
find in the poets, in the utterances or pre-

sentiments of philosophy, in the prayers which
rise from the bosom of all religions and are

addrest to that God, unknown or misappre-

hended, to whom a thousand altars and
temples have been raised. This great diapason
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is the echo of a world divine. And in har-

mony with that innumerable choir, your voice

is also to be heard, whether distinctly or
faintly. But this voice which comes from
God and rises up to Him again—who is the

God on whom it calls? I appeal to your per-

sonal and individual experience for an an-

swer: neither the power of the Creator, in

whom you live and move and have your being,

nor the holiness of the judge, whose supreme
law written on your heart commands obedi-

ence or exacts reparation; neither the God
who is almighty nor the God who is just and
holy can suffice you. The God who claims

your heart is a God who loves and who blesses

you ; who heals and consoles you ; who pardons
and saves you. The only God of whom you
can say, *'He suffices me," is the God v/hom
you are permitted to call your Father.

*

' Show
us the Father and it sufficeth us." Yes, this

is the profound aspiration of the human soul,

the prayer at once the most daring and the

most imperious of your own spirit. God

—

my Father—is He who has drawn me to Him-
self while He whispers to my soul, "Fear not,

for I have redeemed thee; I have called thee

by thy name; thou art mine." The moment
in which I can dismiss all my cares is now
come, because He careth for me. The Father

is He who when He strikes me chastens me
through love for me, for my profit, in order

to make me a participant of His holiness.
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The Father is He who opens His arms to re-

ceive the repentant prodigal, and to whom it

is easy for me to acknowledge all my faults,

because He is faithful and just to forgive

me all my sins and to cleanse me from all in-

iquity. The Father is He to whom I can
speak with the freedom of a son: ''I will

always be with thee, thou hast taken me by
the right hand, even when I walk through the

valley of the shadow of death I will fear no
evil, for thou art with me. Thy rod and thy
staff shall comfort me. Thou shalt lead me
with thy counsel, and after that receive me
into glory. Father, into thy hands I com-
mit my spirit!" Is not this the God whom
you need, the God who called back to the

path of life His weak, sinful and mortal
creatures? Is not this the only true God?
Our Father—all is comprized in that; the

calming of all perturbations, the solution of

all doubts, the reparation of all losses, the

consoling of all sorrows, the pardon of all

sins, the rising up again from every fall. Our
Father—here is light in all our darkness, life

in death, heaven on earth. Blest, therefore, be

the apostle for having addrest to Jesus this re-

quest which is above all requests, the prayer

which comprises not only the expectation and
the hope of the people of Israel, but the uni-

versal aspiration of all humanity: ''Lord,

show us the Father and it sufficeth us," and
this alone can suffice us.
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We have heard the request of Philip. Listen

to the answer of Jesus, for here is an answer,

a divine answer, as clear as it is simple. It

responds to the expectation of Israel, to the

prayer of humanity, to the cry uttered by
your soul when it feels the divine homesick-
ness and you lift your eyes to heaven, saying
with the Psalmist, "My soul is athirst for

God, when shall I come to appear before the

presence of God, while they say unto me
where is now thy God?" As for my God, I

have found Him in Jesus Christ. *'He that

hath seen me," said Jesus, *'hath seen the

Father."
Yes, we know that already, for we have un-

derstood and have proved it. The love of

God which permits us to call Him Father,

embodies not merely a barren wish or a vague
promise, it is an actual gift directly and per-

manently bestowed upon us. It is not merely
a kind message, a beautiful theory, it is a

real, powerful, and living thing. The in-

finite pity which desires not the death of the

sinner, the eternal charity for which our
heart is sighing, and in which alone it can
find peace and repose, has appeared in the

midst of humanity, has lived upon this earth,

has a name in history, has been made flesh;

we can look upon it and our ears can hear it;

we can see it with our eyes and our hands
can handle it. Jesus has shown us the Father.

He has revealed Him in His own person, for
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He has loved us as God Himself has loved the

world. He loved us when He appeared upon
this earth of grief and sin, the good Samari-
tan, taking up and healing human wounds
when the stricken one had been abandoned by
the passers-by, who turned their faces from
them. He loved us when, as a shepherd,
tender and faithful, He set out to seek the

sheep that was lost and perishing, never
tiring in the pursuit and only finding rest

and joy when He could say to the angels in

heaven: *' Rejoice with me for I have found
my sheep which was lost.

'

' He loved us even
to death, when, descending into the depths of

our miseries and of our sins, He took upon
Himself with sublime compassion the burden
beneath which we were sinking, when beaten
with scourges, loaded with insults, crowned
with thorns, He made of the cross on Calvary
the throne of His glory, calling to Him souls

that labored and were heavy laden, praying
for His executioners—that is to say, for us

—

and opening His arms to embrace and bless

us. He loved us even to death, even to the

death of the cross, and as He loved us yes-

terday. He loves us to-day. He will continue

to love us to eternity. His charity has lost

nothing of its divine immensity, of its world-

embracing breadth, of its duration which
comprises eternity, of its profundity which
goes down into the depths, of its height which
mounts to heaven, and makes heaven descend
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to earth. In truth, if love is the greatest
thing in heaven and on earth, if everything
in God is love, if love is the very life of God,
we find in Jesus the splendor and the glory
of God, the express image of His person, the
plenitude of His divinity dwelling bodily in

Him. Whoever has seen Him has seen the
Father.

It is for this reason that the creed of the
Church acknowledges the divinity of the Sa-
vior. In Jesus Christ the Christian soul ap-
prehends and adores the perfect revelation of

that infinite love which created the world,
which presides over the destinies of humanity
and guarantees to us the inhe lance of sal-

vation and the possession of eteri \l life. Such
is the religious, and therefore the only essen-

tial meaning of Christ's divinity. Here we
find it reduced to its more simple terms, to

terms truly evangelic. How often has this

blessed doctrine of Christ's divinity as as-

serted by the Christian conscience been mis-

understood. How often has it been misapplied
and transformed into some abstract specula-

tion or other, some transcendent problem of

metaphysics, some unintelligible formula, and
sometimes so far removed from the prompt-
ings of piety that simple and unquestioning
faith, when confronted by these difficult and
insoluble questions, utters the distracted cry,

**They have taken away my Lord and I know
not where they have laid him." Let us be-
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ware of confounding these factitious explana-
tions of logic, always inadequate, with the

living and positive realities of the faith ! The
confession of Christ's divinity has neither

meaning nor value unless it is the spontaneous
avowal of a conscience which has broken
through the bonds of sin, by the conquest
over it of the Savior's pity and the feeling

that it had been transformed by His spirit.

"Lord, to whom shall we go? Thou hast the

words of eternal life. And we have believed

and known that thou art the Christ, the Son
of the living God." This utterance of the

apostle's heart is the most powerful testimony
and the only real homage which can be of-

fered to the divinity of Christ. To confess

the divinity of the Lord is to confirm it It

is to feel in yourself that He has granted to

those who give themselves to Him the power
of a life everlasting; that He has communi-
cated to His own the principle of infinite love,

of eternal truth, of perfect holiness ; that for

all the motives of action which prevail in

the world and are inherent in our lower na-

ture. He has substituted a new inspiration, a

life which proceeds from God and is imbued
with a spirit from on high; that to enter into

communion with Him—that is, to be at one

with God Himself, who is the supreme goal and
the unchangeable fount of happiness of His
disciples—made one with Him as He Him-
self is one with the Father. This is the
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fundamental and essential fact which alone

it is of importance to maintain, and which,

thanks be to God, is absolutely independent of

all dogmatic explanation and of all specula-

tive formulas. We must boldly make this

declaration, for it is in the interest of gospel

truth that we are compelled so to speak. If

the explanations of current orthodoxy, instead

of being a precious support to your faith, are

nothing but a crushing yoke to your thought,

dismiss them from your mind without anxiety.

Those to whom Jesus addrest His liberating

words, *'Go in peace, thy faith hath saved

thee," did not know the Nicene Creed or the

Athanasian Creed. Notions of the most ele-

mentary nature may be entertained with re-

gard to the simplest catechism. What of that ?

The little child who joins his hands to ad-

dress in prayer the Savior who loves him as

his mother loves him, has a better compre-
hension of Christ's divinity than the greatest

doctor who can speak with confidence on the

eternal preexistence of the Word or the

two natures of Jesus Christ, yet has never

felt in his heart the secret testimony of the

love divine and the triumphant reality of the

Savior's declaration, "He that hath seen me
hath seen the Father.

'

'

It is possible to follow Jesus, to be His dis-

ciple, to call Him Lord, without having known
in just what way He purposes so to be, even

without having seen in Him the Savior who
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reveals to us the Father. In order to see this

it is necessary to gaze at Him. Have you
gazed at Him with an eye that is profane,

with an indifferent and cold regard, with an
eye filled with the contemplation of self and
satisfied with that which you see in your own
character? In that case, alas! you have not

seen in Him the Father, because you have

not seen in Him the Savior, the Savior who
saves, who calls to life him who was dead, and
who would gather you, a prodigal and lost

son, in His arms and to the heart of your
Father. But if from the depths of your
weakness and your misery, you lift your eyes

to the hills from whence cometh your help, if

you contemplate the Savior with the faith of

the leper, ''If thou wilt, thou canst make me
clean"—with the hope of the thief on the

cross, "Remember me when thou comest into

thy kingdom"—with the love of the disciple

whose heart divined the presence of his risen

Lord, ''It is the Lord"—if such is the glance

which you fix upon the Savior, the earnest

and searching glance of a faith which brings

salvation, of a hope which consoles, of a love

which brings you life, then, and then alone,

the prayer of your soul which sighs after the

revelation of the Father will meet with its

full satisfaction; then the experience of your

heart will be able to confirm by its testimony

the word of Jesus, "He that hath seen me
hath seen the Father"; then a sinner, yet
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pardoned and saved, you have God in Jesus
Christ, and you can say with the poet

:

In finding thee, all things I fijid

;

All bliss by faith is mine.
I rest upon thy breast reclined;

For Jesus, I am thine.
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THE TRUE SENSE OF HONORS
Prof. Friedrich Loofs, Ph.D., Th.D.

"7 receive not honor from men. But I 'know you,
that ye have not the love of God in you. I am come
in my Father's name, and ye receive me not, if an-
other shall come in his own name, him ye will re-

ceive. How can ye believe, which receive honor one

of another, and seek not the honor that cometh from
God only.?"—John 5 : 41-44.

THREE times in these words of Jesus is the

term "honor" spoken. The Greek
word here translated, "honor," might

also be rendered '

' esteem,
'

' or indeed
'

' glory.
'

'

It is the same word with which commences
the Christmas anthem, "Glory to God in the

highest" (Luke 2 :14). And the same word
sounds forth in the Epiphany passage, "Arise,

shine, for thy light is come and the glory of

the Lord is risen upon thee" (Isa. 60 : 1) ;

the same word which John employs when he

narrates how Jesus at the marriage in Cana
"manifested forth his glory" (John 2 : 11) ;

the same word w^hich he uses when he records

concerning Jesus, "We beheld his glory, the

glory as of the only begotten of the Father,

full of grace and truth" (John 1 : 14) . There-

fore the first word of Jesus in our text, "I
receive not honor from men," signifies, "I am
not anxious to be esteemed by men, I have no

1 Translated by the Eev. William Durban, London.
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desire for the glory that is given and appre-

ciated by men." But is it not meant for

us all, that we, if we believe, shall see in

Jesus the glory of God? (John 6 :40). Does
not Paul say that God has given to the Chris-

tian the light of the knowledge of the glory

of God in the face of Jesus Christ? (2 Cor.

4:6). Yet there is no contradiction here.

We can only truly understand the glory of

Jesus if we see it gleaming forth from His
humiliation, as does Paul, when he says of

Jesus: *'He humbled himself and became
obedient unto death, even the death of the

cross; wherefore, God also hath highly ex-

alted him and given him a name which is

above every name" (Phil. 2 :8-9). No one

can comprehend the glory of Jesus who looks

upon His earthly life without being inwardly

interested in it. The glitter and pride of a

royal court, with its orders, titles, and ranks

—all the glory of this world even those

can perceive who attach little value to it.

But with spiritual things it is otherwise.

An unmusical ear can not appreciate a great

composition, and only a learned mind can

truly understand a deeply learned work. Ab-
solutely so is it also in the realm of religion.

The glory of Jesus can be apprehended only

by him who has experienced the thought of

Jesus in his soul. And this conception of

Jesus can not be apprehended merely in the

intellect. It is not by accident that the
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passage in Paul's Epistle to the Philippians,

from which I have already quoted the words
concerning the humiliation and exaltation of

Jesus, begins with the expression, "Let this

mind be in you, which was also in Christ

Jesus." Jesus remains what He is, whether
or not He is to us what He is. But to us
He becomes what He is only when we become
able to comprehend Him.
Our text enlightens us concerning a very

important point. For the beginning, *'I re-

ceive not honor from men," answers to the

conclusion, "How can ye believe, which re-

ceive honor, one of another, and seek not the

honor that cometh from God only," or, cor-

rectly translated, "and seek x:.ot the honor
that comes from the only one God?" There-

fore, Jesus says to the Jews whom He ad-

dresses, and to us who, to-day, hear His
word, that it is a preliminary condition for

faith that there must be found within us the

feeling of that which He expresses, saying of

Himself: "I receive not honor from men."
What is it that is thus demanded from us?

Shall we remain indifferent to the value of

a good and honorable name? Did not Jesus
take into account that in many a temptation a
man must think upon his honor? Did he not
know what a part is played in educational

matters by the awakening and cultivation of

the sense of honor ? Oh, no ! Jesus will not
hold in light esteem anything which is really
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good. He does not restrain us from cultiva-

ting whatever can promote the inner life.

Also, the true sense of honor is something

valuable to Him. Nay, when He says that

faith is impossible to a man who is receiving

honor of another, but is not seeking the honor

that comes from the only one God, He thus

claims that the true sense of honor, as He
understands it, is a preliminary condition of

faith.

The true sense of honor is a preliminary

condition of faith, for he only who cherishes

this right feeling will not throw himself away
on the miscellaneous crowd of men, and he

alone can learn that man is worth only what
God esteems him to be. There can not be the

slightest doubt concerning the first point. For
him who makes it his chief aim and object in

life to receive honor from men, it is impos-

sible to assert his best self. He must, on
such a principle, be constantly subjecting him-

self to the influence of others—must follow

the maxim, ''When you are at Rome, you
must do as the Romans do." For the ma-
jority of men ordinarily regard honor as a

matter to be paid to others according to their

different points of view. There are still dis-

tricts in which any citizen would lose his repu-

tation if he did not go to church. But in

our cities may be found circles in which it

is held to be dishonorable to be seen with a

hymn-book under one's arm. Here it is
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held to be honorable never to deceive a

maiden ; there, on the other hand, it would be

accounted fatal to honor to contract an ill-

assorted match. Here, the people follow simple

fashions in manners and dress; there, on the

contrary, a simple breach of etiquette is re-

garded as a shocking crime, and questions as

to toilet become affairs of honor. In bullying

and sottishness, in flirting and prodigality,

many find their ideas of honor. Even thieves

and robbers have their standards of honor.

He who would receive honor from men in all

the various circles with which in life's varied

experiences he may come into contact, must
to-day please these, to-morrow those, chan-

ging his standpoint at every turn ; here econo-

mizing, there squandering; now playing, then
toiling; or acting the toiler. Such an one

throws himself away on the miscellaneous

crowd of men. By him the true sense of

honor is lost in the mere search after honor.

He can not believe. For who would cast seed

upon quicksands? "Where faith is to grow
there must be the possibility of strong and
independent determination. Thieves and mur-
derers can more easily come out of their sin-

ful lives into the life of faith than those who
pursue their way through life in a course of

zigzag vacillation, characterless, being not

more than mirrors of their surroundings. He
who knows what is the true sense of honor
will not thus give ^.imself away to the world.
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And such a true sense of honor is the pre-

liminary condition of faith.

That is, as already remarked, self-evident

to us all and needs no further elucidation.

Nevertheless, we may yet linger briefly over
the consideration of this same self-evident

matter. For it teaches us that the question

of honor and of the sense of honor is not
quite so simple as it sometimes appears. The
question seems simple. For we, in ordinary
life, talk of "a man of honor" as tho the

meaning were comprehensible to all ; we awa-
ken and strengthen the sense of honor in the

minds of children; we expect from those who
are grown up that they maintain their honor.

But still is not this seemingly simple matter
in reality exceedingly difficult? Indeed,

human standards alone considered, there are

as many species of ''honor" in the world as

there are social grades, conditions of life,

and nations. Even if our own particular

world is not large, yet we shall find that

here things will be counted to our honor which
there are taken amiss. Or can we avoid

that disquieting complexity, by thinking that

the honor of a man depends entirely on him-
self, asserting that he is a man of honor
who always guards jealously over his self-

esteem and never permits it to be marred by
the judgments of others? The word ''honor"

points in another direction. In our language

the word honor is used to signify the repu-
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tation which our character and actions call

forth from without ourselves, and in the

Greek original the word in our text applies

in like manner. Man can receive honor, but
no one can give honor to himself. On ac-

count of the difference between men, will not
honor and the sense of honor therefore be-

come something very uncertain and very
difficult to define? Yes, that is sure! To
*' receive honor from men," as soon as we
begin to think of all men with whom we have
to do, not only involves ideas incompatible
with the true standard of honor, but at last

becom.es something impossible. Even the

greatest lack of principles would not render
it possible to gain honor everywhere. For
the ideas of honor in the world are too much
opposed to each other. Nevertheless, the idea

of honor is no fantom; honor is not a thing

merely existing in the speech, the thoughts,

and the imagination of men. There is a right

honor. But what is it? Shall each one seek

honor in his own circle?—the officer among
his comrades, the merchant among his pur-

veyors and customers, the student among his

fellow scholars, the philosopher among his

associates ? On this principle numbers of peo-

ple act; partly unconsciously, partly design-

edly. But this standpoint is also untenable,

and, as we will see, an obstacle to true faith.

The true sense of honor is a preliminary con-

dition of faith; but this true sense of honor
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does not permit itself to be confined to the
narrow circle of human society.

Jesus is speaking in our text to Jews, who
had found fault with Him for healing a sick

man on the Sabbath, and, indeed, had directed

him to take up his bed and walk. A heathen,

if he had heard of this work of Jesus, would
probably have gained confidence in Him as the

humane helper of the sick. But those Jews did

not come forth from the prejudices which were
inveterately cherished in their circles; they

could not divest themselves of the thought
that a Jew must not, on any account, infringe

on the customs of the Sabbath. Jesus had, on
this account, made Himself obnoxious to them
because of His deed ; they feared risking their

reputation among their fellows if they treated

Him cordially. Therefore Nicodemus himself

came to Jesus by night (John 3:1); the idea

of honor which, as a Pharisee, he cherished,

would not have allowed this by day. There-

fore do the Jews in our text display enmity

to Jesus. Now, therefore, says He to them,
*

' How can ye believe which receive honor one

of another?"
Will Jesus, therefore, condemn us if we

receive honor from the circles to which we be-

long? Undoubtedly He condemns all *' re-

ceiving honor one of another," when be-

hind such behavior lies the motive of selfish

vanity. Whoever only seeks his own advan-

tage, even in foregoing a thing and constrain-
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ing himself; whoever is acting as he thus
acts only because he so creates a good im-
pression; whoever seeks honor and reputa-
tion as contributing to his vanity: such will

never become a true disciple of Jesus. The
Lord, who came not to be ministered unto, but
to minister (Matt. 20 : 28) ; the Lord who
forbade the sick man whom He had healed to

proclaim the healing (Mark 7 : 36) ; the Lord
who enjoined His disciples, that they should
tell no man that they had discovered that
He was the promised Christ (Matt. 16 : 20) ;

the Lord who abjured the royal crown (John
6 : 15) and wore the crown of thorns ; the

Lord, who Himself received no honor from
men—He can use no servants who permit
incense to be burnt to themselves. Tho it be
godly circles, the approbation of which is

aspired to, tho it be godliness itself, by which
honor is expected to be gained, yet it is a
final decision of our Lord, given against the

Jews, who rejected Him in order to retain

their credit of godliness: "How can ye be-

lieve, which receive honor one of another?"
Vanity is with regard to faith what the grub
is to fruit. A grub-eaten fruit is often more
showy than others, matures sooner than others,

but it has no more life in itself, and perhaps
the core is rotting within it. Spiritual pride
leads to hypocrisy, and every one who knows
his Bible well understands how sharply Jesus
condemns this.
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But, it may be asked, does Jesus condemn
all seeking honor from one another, even
when this aspiration is impelled not by vanity
or pride, but by an honorable consciousness of

duty? Our text can not be adduced as an
example in this respect, and, indeed, our con-

science adm.onishes us on the contrary. As to

the last matter, it is easy to apprehend that not
every reception of honor one from another,

not every reception of honor from the circles

in which we move, is wrong. Thus all the

instruction instilled into children stimulates

them to win the approbation of their teach-

ers. And how many men will, in later life, be
kept in the path of goodness through the

sense of honor instilled into them, through
the respect in which they hold what is ac-

counted right and honorable in their spheres 1

Even professional honor has its values. If a
merchant, at the end of the year, from a sense

of commercial honor, spends a whole day in

reckoning his accounts in order to rectify a

mistake in his books, does not this serve a
good endl Does it not stimulate all his

clerks to greater care and faithfulness? If

a soldier, from military honor, risks his life

in battle, or on the march overcom.es every

feeling of weariness and every temptation to

lag behind, is not this heroism worthy of

praise? And is not that a wholesome sense

of honor in the young student which preserves

him from vulgarity? And is not that a
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praiseworthy feeling which spurs on the work-
man to industry in the presence of his fellow

workers ?

Hence the respect felt by men generally for

what is considered good and honorable in

their circles of society can not be disregarded
root and branch. For, in proportion to the

esteem in w^hich that which is truly good
is held in any circle, will the standard of

opinion in that circle exercise a restraining

moral effect on him who adopts that opinion.

He who has been reared in a family where
never anything immoral or mean was consid-

ered as excusable may be preserved from
many an evil wandering by the sense of honor
which he brings from the parental home, by
"receiving honor" from father and mother
and sister and brother. Our text does not

traverse this sentiment. Jesus does not here

blame every form of receiving honor one of

another.

He does rebuke that practise of it which
held back the Jews around Him from good-

ness, thus limiting their moral judgment by
the sense of honor in their own narrow circle.

'

' How can je believe, when ye receive honor
one of another, and seek not the honor that

comes from the only one God?" So speaks

Jesus. And thus He sets over against the

narrow circle in which the Pharisees and
scribes judged what was honorable the wide
region embraced by the kingdom of Him who
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alone is Lord of heaven and earth. Does not
the individual estimate of honor sometimes
err in life? For that reason friends are con-

sulted. But circles of friends also may be
in error. Therefore physicians may resort to

their fellow physicians and the lawyers may
consult their brother lawyers, and in the army
it is ultimately on the commander-in-chief that

the honor of the officers depends. Should it be

otherwise in the great wide world? All the

human circles have their limits, their preju-

dices, their weaknesses. But no prejudice, no
weakness finds an advocate in Jesus. He paid
no respect to the limit of station. He ac-

cepted invitations to the houses of the rich

and noble, and was not ashamed of publicans

and sinners; and He even received to His
grace a harlot who forsook her sin (Luke
7 : 37-39). Therefore, when He says, ''If thy
right eye offend thee, pluck it out and cast

it from thee" (Matt. 5 :29), He manifestly

means to say that no complaisance can be tol-

erated by Him with weak or evil social cus-

toms, much less with sinful moral conditions.

Whosoever will be His disciple must not re-

ceive honor from men. But thereby the sense

of honor in itself is not utterly condemned.
The true honor of man is more than the ap-

proval of his fellows ; the right sense of honor

has a higher standard than the judgment of

a particular human circle. Only such a right

sense of honor is a preliminary condition of
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faith—a right sense, which does not allow it-

self to be confined by narrow human circles.

Is not, then, the sense of honor left sus-

pended entirely in the air? Where does it

find its standard ? This brings us to our third
point of consideration. It sounds very fine

when we hear—and it can be heard in the
theater ^—that the idea of honor has its no-
torious limits and defects; we must therefore

put in its place the idea of duty. But is the

matter helped by these fine words? What is

duty ? If we only inquire among men, we find

the same limits and defects in connection with
the idea of duty as with that of honor. But
we can escape from both fallacies alike. It is

not correct to say there are different kinds of

honor. There is only one true honor, as

there is only one sun, only one God—or, much
better, there is only one honor, because there

is only one God, because only goodness is

worthy of honor, and because goodness had
its highest guarantor in the one God. This is

the true honor of man, that he may stand in

the presence of God, the holy and omniscient;

that love of God may hold him within the

limits of true goodness. Whether he be king
or beggar, a man is worth just as much as

he is worth in the sight of God. Here can
the true sense of honor cast its anchor—no-

where else!

iWhen Sudermann *s drama '* Honor *' (Die Ehre)
is played.
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He who knows this truth, brought before

our eyes by Jesus, is indeed on the right path
to behold His glory, revealed in His humility.

This truth He brings to view through all that

He was and through all that He says to us.

There was never a freer man, never a man
with a stronger feeling of honor than Jesus.

**I receive not honor from men"—that is an
expression of the humility which condescended

so to stoop as to bear the contempt of men,

yea, even the ignominy of the death of the

cross. And yet it is also a lofty word. For
this surely is its unexprest afterthought:

*^My honor depends on Him who is above all

men." That is honor; that is glory to which
no man attains. When we think of the Om-
niscient, we must confess with humiliation

that He knows in us much weakness and sin

of which no man knows anything; while

Jesus was certain of His honor with God.

Yet, tho, as Paul says, ''we all are coming
short of the glory of God" (Rom. 3 : 23), we
can and should seek to fix our sense of honor

by the rule of the will of God. Next, it is

only the example and teaching of Jesus which
will show us the way thereto, since it is com-

mended to our conscience that He is ''come

in his Father's nama"
For this is the glory of the human soul, that

it was created only to serve the highest Lord.

"Whatever word of Jesus penetrates the con-

science thus proves itself to be a demand of
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the Most High. Here the true sense of honor
must be rooted—with the pride of the

strong man, Christopher, famous in the

legend, who forsook one master after an-

other, because he would serve only the

strongest and the highest. He who forms his

standard of honor on earth by any other rule

falls under the severe rebuke of the words of

Jesus in our text : *'I am come in my Father's

name, "nd ye receive me not : if another shall

come in his own name, him ye will receive."

Oh, many prophets have come, on whose wis-

dom men have founded their sense of honor,

from the sages of the ancients down to the

diseased philosopher, Friedrich Nietzsche, who
aimed to value afresh all moral standards.

Nothing that is really good in the doctrine

of all these men is shut out by the preach-

ing of Jesus. For He came in the name of

Him of whom all goodness and all truth arise

that ever men have thought of or exprest.

Likewise the sense of honor which depends
on God's will does include all that is held

honorable in the particular circles of huxiian

society and really is honorable. But those

prophets all had and have their time and
their sphere of influence; and likewise have

all human circles their limits according to

their time and place. Only the will of God
prevails evermore and everywhere. And tho

reverence for many of these prophets has

almost deified them; tho, also, to many nar-
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row-minded men their professional honor be-

comes their God; yet there is only one God,
whose will alone is the highest rule for all

the world and in all ages. Man is worth just

as much—I repeat it—as he is worth in the
sight of God.

This can, this must be understood by the

right sense of honor. Only such a true sense

of honor is the preliminary condition of faith.

For faith has not only to do with this short

span of time—it reaches forward to eternity

and strikes root therein. But for eternity

all the limits of this age have no value;

and all the standards which pertain to

this world fail there together. Until death,

the artificial divisions of society can subsist;

till death an inferior standard of honor may
be maintained. Yes, even to the funer-il cere-

mony, and the edge of the grave, the social

distinctions of life may continue; even there,

the earthly notions of honor prevail—some-

times justly, sometimes unjustly. But then

it ceases! Princes also are men, born of

woman, and shall return to their dust. And,
as surely as the good is good, and the evil is

evil, so surely then does that eternity follow

in which that alone shall be true honor

which is counted honor in the sight of God,

the only Lord of all the world and all ages.

And therefore the standards of eternity, and
these alone, are the true standard also for this

age. The more we accustom ourselves to them
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the stronger will be the consciousness in us
of the right sense of honor. And in like

proportion will be also the growth in us of
a comprehension of the honor which is due
to Jesus—of His glory, the glory of God which
is risen upon the world in Him, our Lord.

END OF VOL. V





A JUNIOR
CONGREGATION
A children's sermon appropriate to every SUNDAY OF THE

YEAR, TOGETHER WITH HINTS FOR FORMING A JUNIOR
CONGREGATION

By JAMES M. FARRAR, D.D.
Pastor of the First Reformed Church, Brooklyn, and Minister of th*

First Organixed Junior Congregation

The church-going men and women of to-day were

the church-going chMdren of their youth. But theirs,

most likely, was a compulsory attendance. This,

however, is the Children' s Age, More time, more

thought, more energy are, in this generation, given

to the study, development, and discipline of children

than has ever been attempted in any past century.

The Children"* s Church is being organized in con-

gregations where the children's welfare and the

church's future are close at heart. Children in such

a church love to attend, for theirs is A Junior Con-

gregation worshiping with the regular congregation,

thus forming habits of church-going in their best

habit-forming years, and acquiring a familiarity with

the church's services and ordinances that will help

them grow into sturdy church workers.

I2mo, Cloth. $1.20, net; by mail, $1.28

FUNK & WAGNALLS COMPANY, PubUshers

NEW YORK AND LONDON



*' Dr. Burrell always sounds a bugle-call to high emprise.

This one will stir whatever of knighthood is active or latent in

the heart of the young man who reads it."

—

John Bancroft
Devins, Editor Neiv York * Observer.^''

THE LURE
OF THE CITY

By DAVID JAMES BURRELL, D.D., LL.D.
Pastor of the MarhU Collegiate Churchy New York City

Addrest to *'the youth whose lot is cast in the

city or whose heart is turned that way ; who knows
himself a man, and with«eyes aloft, means to make
himself a better one ; who plans a full equipment,

that he may win splendidly."

—

From the Preface,

** The city itself is not a menace to any young

man if he is fortified with a strong moral character.

To instil this is the object of this book."

—

St. Louis

Globe-Democrat.

" I have seldom had more pleasure than I have found in

reading Dr. Burrell's strong and suggestive book. It is a book

for the present hour and the present age. In a style singularly

lucid and wonderfully attractive, Dr. Burrell sets forth the

dangers of the city on the one hand and its advantages on the

other. Each of the twenty-two chapters might stand by itself

as a word of cheer, a bugle-call, or a warning. The epithet

most suitable to the book, as a whole, is ' sane. ' Nothing is

overstrained. Everything is practical, and the book is thoroughly

manly, and is infused throughout with the author's vigorous and

winning personality. It is emphatically a book for the young

man.^''—Margaret £. Sangster, Editor of St. Nicholas

Magazine y New York.

I2m0y Cloth. $i.oOi net; hy mail, $l.o8

FUNK ^ WAGNALLS COMPANY, PubHshers

NEW YORK AND LONDON



*' Without claiming that organic ailments may be overcome
by reasonable methods of thought, the author demonstrates very

clearly the fact that well-directed efforts are effective in getting

rid of many of life's ills, for the relief of which so many people

take medicine."

—

Chicago News.

A Common-Sense View

of the Mind Cure
By LAURA M. WESTALL

A statement of the theory, applications, and limi-

tations of mental healing. This new book places

the mind-cure problem upon a strictly specific basis,

in that the method of cure described is based upon

well-known laws of psychology, physiology, and

hygiene. The book is a departure from the pre-

vailing sentimentalism, and there are no excursions

into the occult. It is what its title purports, a

common-sense view. The reader is not taken out

of his environment, but brought into closer relations

with it, and urged to bring to bear upon his case

his intelligence and will. The physical basis of

functional and nervous disorders is convincingly set

forth in this book. While the author regards mental

discipline as essential, chief reliance must be placed

upon measures designed to build up the central

nervous system and improve the quality of the blood

and the circulation.
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**A volume v/ell worth the reading, especially that part of it

which deals with the principles of the Emmanuel Movement by

question and answer."

—

Rev. CkarUi H. Farkhunt^ D.D.y
LL.D., New York.

MIND, RELIGION
AND HEALTH

AN EXPOSITION OFTHE EMMANUEL MOVEMENT
What It Is and How Its Principles Can Be ylpplied in the Curt of

Disease and to Our Everj-Daj Life

By Dr. ROBERT MacDONALD
Minister of the Washington Avenue Churchy Brooklyn^ N. T.

The author's training at Harvard, from which

he has received three degrees, and w^here he was

University Preacher, 1 898-1 900, has well equipped

him to speak authoritatively on psychological and

psychical questions, and makes this book a valuable

contribution to all who would have a practical knowl-

edge of the psychological principles underlying

Mental and Religious Therapeutics.

** Dr. MacDonald details various stages of the growth of the

Emmanuel Movement. The various chapters deal with the

power of the mind over ills, the power of the subconscious self,

the power of suggestion, the All-Power of the Universal Love,

demanding and realizing health, what the movement is and how
it began ; its ' God-With-Us ' significance, its contrast with

Christian Science, the movement and Christ, and there are a

number of questions and answers. Dr. MacDonald shows care-

ful research on the psychological side, and deals with all phases

of the power of the subconsciousness. The volume will have a

wide szle.'^—Brooklyn Eagle.
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