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PREFACE

A NEW work on Mohammed and Mohammedanism
seems to require some words of explanation to the reading
public whose attention it claims. There exists already a
goodly number of such works, both in the English language
and in other European languages. It stands to reason that
any further addition should be able to justify itself, either
by opening fresh sources of information, or by placing old
materials into a new and clearer light. Is this possible?
Have the previous works, with the widely diverging results
of their investigations, wholly exhausted the topic, or have

. they left room, if not for startling discoveries, at least for the
useful gleanings of earnest and painstaking followers? One
of my English predecessors wrote, fifteen years ago, that the
treatment of the subject ‘hardly now admits of originality.’
Probably many are of the same opinion. But I would in
all modesty, and yet with confidence, appeal to the judg-
ment of any qualified reader, whether the following work
possesses a degree of independence and originality sufficient
to vindicate its place amongst all the more or less meri-
torious productions by which it has been preceded. It is
true, the historical data exist for all alike, and we cannot
multiply them at will ; but in their investigation and utilisa-
tion there remains a wide field for the play of a variety of
talents and of sundry measures of judgment.

As in nature, so in history, objects assume a different
aspect according to the standpoint from which they are
contemplated. In the suitability of the different stand-
points also there is a gradation from the worst to the best.
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As a rule, the higher and freer the standpoint, the more
serviceable it is for obtaining a correct view. He would be
a bold man who affirmed that he had so entirely exhausted
the momentous subject of Islam and its Prophet, as to leave
nothing more to be done¢ by those who Yollow after. Taking
for granted that my predecessors, whose merits I gratefully
acknowledge, rather wished to encourage than prohibit
further research, I kept my eyes open, whilst following in
the way they had trodden, and judged for myself, as they
had done before me. The intelligent reader, by accompany-
ing me on the stern and bracing march of research, will be
able to say, whether I have succeeded in observing here and
there what had been left unnoticed by those who went before
me, and in occasionally placing in a fuller and truer light
what was already known.

I would especially invite the thoughtful reader to direct
his attention to the manner in which I have traced the
development of Mohammed into the prophet he became; to
the inward harmony which I have shown to exist between
his Meccan and Medinan periods, notwithstanding their out-
ward dissimilarity ; to the large mythical element in the
Moslem biographies which I have laid bare, together with
the leading idea from which it sprang; and to the peculiar
character of the Mohammedan opposition to Christianity and
Christendom, which I have pointed out in its fundamental
principle and in its practical manifestation throughout the
course of its history. It appears to me almost impossible
that any judicious reader could honestly and impartially
ponder the grave array of data and records which I unroll
before him, without becoming convinced, with me, of the
designedly and deeply antichristian character of the entire
system of Islamism. ’

Many have wondered at the haughty complacency and
air of superiority with which the devout Mohammedans are
wont to look down upon Christianity and its professors.
Often the scanty success of Christian Missionary efforts
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amongst Mussulmans has been discussed as something
strange, and calling for explanation. But leaving aside
the intimate union between the secular and the religious
in the Islamic system, which places the sword of coercion
in its hand, and looking only at the transcendent halo of the
mythical Mohammed, as it is set forth in my Second Book,
who can wonder any longer that if suck a Mohammed sits
enthroned in the hearts of the Mohammedans, they should
see in Christ but scant ‘comeliness and beauty’ that they
‘should desire Him’? What a mass of superstitious rubbish
has to be swept away from the path of the pious Moslem,
before his vision can become unimpeded and free enough to
perceive the all-surpassing spiritual majesty of Him who
could say, ‘He who hath seen me hath seen the Father!’
(John xiv. g.) I repeat, Let any one who wonders why
a greater number of Mohammedans do not become Chris-
tians, carefully read our Second Book, and he will understand
the self-sufficiency of men who regard such fancy-pictures of
Mohammed as real, and such fairy-tales about his apostolic
pre-eminence as true. In order to become Christians, the
Moslems have as much to unlearn as to learn.

Some Christian writers have considered- it an act of “jus-
tice towards them to endeavour to prove that their Prophet
was innocent of much with which Christians had charged
him. No one will deny that justice is a virtue which
we are bound to exercise even towards adversaries. But
if our goodwill to the Mohammedans is of the sterling kind
which wishes to help them into the full daylight of Chris-
tian Truth, we are more likely to benefit them by frankly
pointing out the distortion of the lengthened shadow they
are following, and the perfect symmetry of the image it
reflects, than by assuring them that however distorted the
shadow may be, yet it is not quite so distorted as has been
represented. Fashions are proverbially tyrannous. So
strong has the modern fashion of ‘justice to Mohammed’
grown, that it has sometimes manifested itself by positive
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misstatements in his favour. What hollow and undeserved
praise has, ., been lavished on the Arabian Prophet by
reason of his retirement to a cave on Mount Hira! To such
a degree these fancies have been repeated that they have
become a widespread superstition. I trust that the advocates
of fairness and justice, whom I claim as colleagues, will feel
beholden to me for having reduced their exaggerating cave-
story to its proper historical dimension.

I have not concealed, throughout the work, that my
standpoint, in forming a judgment, is that of Christianity.
All civilised and well-informed men who have impartially
studied the subject agree in this, that, as a whole, Christianity
_ is far superior to Islam, or to any other existing religion.
It further admits of not any doubt, that only by the light
of the higher religion can the lower be rightly estimated:
just as in nature, in science, and in art, the higher develop-
ment throws the necessary light on the less developed
forms. In judging anything, a standard is required to guide
our judgment. I have not heard of any one having dis-
covered a worthier standard for judging the claims of Moham-
med than is given in the Person of Christ; or the claims of
Islam, than genuine Christianity. Any one who declines to
judge the lower religion by the higher one, rejects the only
standard by which he can hope to arrive at a correct and
sure judgment.

When I lived amongst the Mohammedans as a Christian
Missionary, I, in dealing with them, 'naturally felt it an
incumbent duty to seek to discover all the bright spots, all
that is true and good, in their religion, all that might form a
bond of agreement between us, and a starting-point for a
still higher advance. But it was no less a plain duty to
have an open eye for all the defects and faults inherent
to the system, in order to be able to point them out to its
votaries, and thus to help them to a just sense of the pos-
sibility and necessity of rising to something far higher and
better. No one more than a Missionary to the Mohammedans
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must see how indispensable it is for him to form a correct
estimate as well of the bright as the dark side of Islam,
and to meet its professors in a spirit of fairness and
benevolence. The Moslems deserve our esteem as fellow-
worshippers with us of the Great God of the Universe ; and
they need our heartfelt sympathy, our loving help, as un-
happily deprived, by the Islamic veil, of a full sight of the
One Mediator between God and man, the only Saviour of
sinners. In this spirit I found it quite possible to have
friendly intercourse with them, which in several cases ripened
into actual friendship. )

My practical acquaintance with Mohammedans began
over forty years ago, when I held the post of Professor of
Hebrew and Arabic in the Church Missionary College at
Fourah Bay, near Freetown, on the west coast of Africa. 1
often visittd a Mohammedan village in the immediate
vicinity, and was on such friendly footing with its spiritual
head as to be often invited to accompany him to the mosque,
and to be present during their service. In Egypt, in Pales-
tine, and in European Turkey, I had ample opportunity,
during more than a quarter of a century, of still further
extending my acquaintance with Mohammedanism and the
Mohammedans. I had the pleasure of counting amongst
my friends some of all the classes of Moslem society, from
the highest to the lowest. We must not look for perfection
in fallen man anywhere, but I have met with truth-loving,
honest men, and fine natural characters, amongst the Mussul-
mans of my acquaintance. If one has the opportunity of an
insight into men’s inner life and religious aspirations, one
may still be disposed to say, with Tertullian, Anima kumana
naturaliter Christiana. Man as such, no matter of what
country or nationality, has a natural sensorium and capacity
for the Divine verities of Christianity. Often I said to
myself, in becoming acquainted with God-fearing, open-
hearted Moslems, ¢ What noble Christian characters these
men will become, if once they receive Christ!’ But the
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Mohammedans are, as it were, defrauded of their faith in
Christ by the counterfeit obtruding itself to their vision, and
intercepting their heart’s ready trust in a Mediator and
Saviour, of whom they stand as much in need as other men.
Islam has an undoubted tendency to engender in its votaries
an excessive sense of religious superiority, and a contempt
for every other faith and its professors. The Moslems are
not accustomed to examine into the foundation and proofs
of their own religion. They are taught to look upon the
question ‘ Why?’ in matters of religion, as blamable rather
than laudable. They take for granted that their Islam is
the Divine revelation in the absolute sense, and their
Prophet the seal and chief of all other prophets. They have
to be taught to think and reason, to ask for proof and weigh
evidence, to rise from a blind faith to an enlightened faith.
When once they consent to learn that all the -boasted
equality or superiority of Mohammed to Christ rests on
mere fiction, devoid of all foundation in fact; and if their
Governments make religious liberty a reality,—then we
may hope that they will as readily enter the common bond
of European Christianity, as they have already begun to
adopt the advantages of European civilisation.

I trust it will not be deemed unbecoming in one, who
has spent the best part of his life in seeking to interpret
Christ and Christianity to the Mohammedans, to have
devoted some of his declining years to this present attempt
of interpreting Mohammed and Mohammedanism to the
Christians. May it prove useful in fostering a true, se a
Christian, estimation of Mohammed and Mohammedanism,
and in stimulating the zeal of the Church of Christ to pro-
mote amongst our Moslem fellow-men the Kingdom of God
and of Christ, which is a Kingdom of Truth !

S. W. KOELLE.
RiceMoND Housk,

28 L1LLIE RoAD, FULHAM, LONDON.
In Advent 1888,
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BOOK I

ohammed bietoed in the Daplight of Bigtory.

As every man, in his place and degree, is an architect of
the world’s history, and contributes his share, great or small,
for good or for evil, to the work of his time: so also is
every one the child of the age in which he lives, and bears
the impress of the generation to which he belongs. This
becomes all the more manifest, the greater the power he
wields and the closer the contact he experiences amongst
his fellow-men. No man can be fully understood, nor his
character duly appreciated, without regard to the family in
which he was born, the circumstances under which he grew
up, the social organism of which he was a member, not even
without a reference to the country which furnished him with
a home. In like manner, any age can only be rightly
estimated, if considered as the result of previous ages; and
any nation, if viewed in the light of its own past history and
in its relation to other nations.

If, therefore, we undertake to form a true estimate of the
character and work of Mekammed who was so prominent a
figure of his age, and left such deep and strongly marked

1 This is the proper form of the Arabic name as pronounced in the polished
and highly euphonic language of the Turks, and it deserves to be generally
adopted amongst Europeans. ‘¢ Muhammad’ is the harsher pronunciation of the
same word used by Eastern Moslems who are accustomed to more guttural and
less polished sounds. ‘Mahomet,’ ¢ Makhumet,’ etc., are simply corruptions of
the proper word, and are justly discarded as having no foundation whatever in
Arabic grammar. It is surely a false conservatism which retains such obviously
faulty forms ; and the reading public has a right to expect that the proper names
should be brought before it in their true form.

A
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‘footprints in the sands of time,’ we must not regard him
as a mere individual, but in his organic connection with the
world around him, in his family relationship and social ties,
in short, as a child of the age and country by which he was
moulded, and which he influenced in return.

Mohammed was not only the Ruler of a Szafe, but
pre-eminently also the Founder of a Religion. Though not
ignorant of Jesus Christ and the Divine adoration paid Him
by the Christians, yet was he bold enough to claim for
himself a heavenly mission as the last and greatest of all
God’s messengers for the guidance of mankind. His utter-
ances, as God’s mouthpiece or prophet, were to be un-
questioningly received by his Arab countrymen and by the
world at large. It is in this extraordinary character and
with these astounding pretensions that he presents himself
to us in history ; and as such he is still reverenced by the
world of Moslem believers. Hence, in seeking rightly to
apprehend Mohammed as an historical phenomenon, the
first great question confronting us with a demand for solu-
tion, is this: How and by what moving influences came
Mohammed of Mecca to conceive the lofty pretension of
being God’s highest Apostle, God’s final Prophet? And the
second, of no less moment, and necessarily following from
the first, is this double question: What was the actual life
and work of Mohammed? and how did it bear out his
extraordinary claims?

The succeeding biographical sketch of the Arabian
Prophet 4nd Potentate is intended to materially assist the
intelligent reader in forming a correct answer to these
important questions ; and its division into two chapters is
naturally suggested by the subject-matter itself.



CHAPTER I

MOHAMMED DEVELOPING INTO THE PROPHET
HE BECAME, OR HIS HISTORY UP TO THE
FORTIETH YEAR OF HIS LIFE.

ACCORDING to the principles just mentioned, we have here
to bring to light the different elements entering into the
composition of the Arabian Prophet; or to point out how
Mohammed’s claim of prophetship is the product of a variety
of factors, which we shall distinguish as @ golitical, a religious,
an ancestral, and a personal factor.

I. The Political Factor.

The physical character of Arabia as a Peninsula with
extensive deserts and high mountain-ranges ; the common
“descent and national affinity of its Semitic inhabitants ; the
peculiar language or dialects spoken by them ; their passion-
ate love of liberty and their war-like disposition—had co-
operated for several thousand years in preserving national
independence and in preventing the invasion of foreign
conquerors. Neither the Egyptians and Assyrians, nor the
Babylonians and ancient Persians, nor finally the Mace-
donians in their rapid march of Asiatic conquests, subjugated
and held any part of Arabia. But at last the want of
national union and the greatly increasing internal discords
which frequently led to sanguinary inter-tribal feuds gradu-
ally prepared the way for foreign invaders. After ages of
independence, the liberty-loving roamers of the desert and
the proud dynasties of warlike kingdoms had to bend their
necks repeatedly to Roman, Abyssinian, and Persian domina-
tion, though they sought, by desperate but mostly isolated
efforts, to regain their independence as soon as favourable
circumstances seemed to offer them any prospect of success.

Y
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The war-expedition consisting of 10,000 Roman troops
and several thousand Eastern auxiliaries which the Roman
Emperor Augustus despatched in the year 24 B.C. under
Aelius Gallus to the southern kingdom of Yemen, for the
purpose of securing a direct trade-route to India, appears not
to have led to any real conquest. But from the time when
Trajan first sent an expedition under his General, Cornelius
Palma, against Northern Arabia,which conquered the kingdom
of Nabathea, AD. 105, and when he himself, after having
subdued Mesopotamia, invaded Arabia with his victorious
army and completely devastated its eastern coast along the
Persian Gulf, AD. 116, Roman influence maintained itself
more or less. Several of the Arab chiefs in the northern
parts of the country yielded submission, and accepted the
position of Roman vassals. Roman historians record that
about 536 A.D. the Emperor Justinian conferred the chieftain-
ship of the Arabs of Palestine upon the Emir Abu Karib, in
exchange for a country he had possessed on the shores of
the Red Sea ; and likewise assigned an Arab principality to
Kais, a prince of the Kinda tribe. The kingdom of Hira
in the north-east of Arabia, though mostly under Persian
influence and frequently at war with the Emperor of Con-
stantinople and his allies, had yet also to suffer, at times,
from the power of Rome. One of its kings, Munzir 1v., who
ascended the throne A.D. 580, repaired with his suite to
Constantinople to secure the Emperor’s favour and support ;
but afterwards turning against him and siding with the
Persians, he was defeated, dethroned, and banished by the
Romans. The kingdom of the Gkassanides in North-western
Arabia was almost uninterruptedly dependent on the Roman
power, since its establishment about the end of the third
Christian century till the time of Mohammed.

‘The dynasties of Hira and of the Ghassanides were
native to Arabia, and it was through them that the Arabs
communicated with the external world and received their
ideas as well of Europe as of Asia. Hira, moreover, since
the fall of the Himyar line in Yemen, became the paramount
power of Central Arabia. To this cause, and to the per-
manence and prosperity of its capital, it was owing that
Hira enjoyed a larger polstical influence than the Ghassanide
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kingdom. - But the latter, though inferior in magnificence
and stability, possessed, especially over the Western Arabs, a
more important soctal power. It lay closer to the Hejaz and
in the direct line of its commerce. There was therefore with
its prince and people a frequent interchange of civility, both
in casual visits at the court and in the regular passage of
the mercantile caravans through the country. It is to this
quarter therefore, that we must chiefly look for the external
influences which moulded the opinion of Mecca and Medina.’
Sir W. Muir, from whose able Life of Makomet the
preceding passage is quoted, also further observes: ‘It is
remarked even by a Mohammedan writer, that the decadence
of the race of Ghassan was preparing the way for the glories
of the Arabian prophet.’

But this kind of preparation for Moharnmed’s later ex-
‘ploits and military triumphs to which Mohammedan writers
draw attention, is not what we chiefly mean in speaking of
a political factor as contributing to the very rise itself of
a prophet-king in Mecca and Medina. True, the relatively
weakened state of the Empires of Persia and Rome rendered
the Mohammedan foreign conquests at all feasible: but it
was the oppressive power they had acquired over great por-
tions of Arabia, and the humiliation this implied for the
Arabs, which first of all roused the latter into searching for
means by which they might resist the foreigner and recover
their own independence. The truer the patriot and the
greater his love of country, the more he burned with indig-
nation at the existing state of things, and the more earnestly
he cast about for a remedy. The nearer foreign usurpation
pressed, the stronger became the incentives to see it removed,
and rendered impossible for the future.

Now, when Mohammed had already attained the age of
manhood, Roman domination made itself felt for a time in
the sacred metropolis of Mecca itself. For shortly after his
accession to the throne, A.D. 610, the Emperor Heraclius
nominated Othman, then a convert to Christianity and
(earlier) a friend and follower of the Hanif Zeid, as Governor
of Mecca, recommending him to the Koreishites in an authori-
tative letter. Othman endeavoured by moderation and kind-
liness to make himself acceptable with the Meccans. He
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pointed out to them that it was to their own interest to
,aclmowledge his authority, inasmuch as the Emperor had it
in his power materially to damage or greatly to foster their
commercé abroad. Thus they were induced to accept him,
though reluctantly, as their Governor. But before long they
rose in rebeéllion against him, at the instigation chiefly of
his cousin Abu Zama. Othman was driven from the country,
having to flee for his life, and straightway went to the
Emperor to inform him of what had happened. Upon this,
Heraclius sent an order to Amr, the Governor of Arabia
Petrzea, to imprison every merchant from Mecca whom
Othman might denounce to him. Othman no doubt believed
that he was working for the true welfare of his country, sunk
in heathenism, by helping the Roman Government, as the
exponent of the superior Christian religion, to extend its
influence over his native city. But this made him obnoxious
to his countrymen who were jealous of their independence
and wedded to their own ancestral institutions. His later
interference with their commerce still further exasperated
them against him, and he is reported to have been assassinated
in Arabia Petrza.

These facts were well calculated to prove instructive to his
Hanifite friends in Mecca and to other awakened patriots who
were equally desirous of raising their country politically, and
of lwdmg it to a purer Faith. For they showed them how -
precarious and dangerous it was to make use of foreign
support- -and to encourage political influence from abroad for
securing the realisation of their object, and thus suggested
to them the adoption of less irritating and more strictly
patriotic measures, such as we afterwards find Mohammed
actually employing.

The Abyssinian wars and conquests in Arabia during the
century preceding the age of Mohammed are expressly
mentioned and their origin is circumstantially related by
Ibn Ishak, in his celebrated Life of Mokammed. This is
the earliest of the Mohammedan biographies by Moslem
authors, still preserved to us, and it is constantly referred to
as an authority throughout the following pages. Ibn Hisham,
who edited that work, with additions and omissions, tells
us that the reason why Ibn Ishak at all referred to those
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wars was ‘their connection with the life of the Apostle of
God.’ That the Abyssinian and other foreign conquests in
Arabia had an important bearing on the rise and victorious
career of Mohammed, can be accepted as an historical truth,
though we have to view it in a light and to trace it in a
manner widely different from that of the Mohammedan
historians. The details with which they adorn their account
make it clear that in their eyes the connection of those events
with the life of Mohammed was, that they appeared to point
to a special Divine Providence for the protection of the holy
cities of Mecca and Medina from foreign subjugation and for
the prevention of Christian Governments from permanently
establishing their power within the Peninsula of Arabia.
Their narrative, evidently much embellished, if not wholly
fictitious, is as follows: One of the Himyarite kings, Tiban
Asad Abu Karib by name, whose son had been killed in
Medina, brought an army before that city, intending to
destroy it, to slay.its inhabitants, and to cut down its palm-
trees. But two learned Jewish doctors came before him,
earnestly trying to dissuade him from carrying out his inten-
tion, lest he should draw upon himself a speedy punishment ;
for, said they, this city is destined to become the refuge and
home of a prophet, who, in the latter times, will rise up
amongst the Koreish in the holy city. The Himyarite
Tobba or king was so impressed with the speech of the
Jewish doctors that he not only spared the city, but also em-
braced the Jewish religion. On his departure, he was met
by a deputation whose object was to induce him to sack the
temple of Mecca, by promising him that he would find there
great treasures of pearls, precious stones, gold and silver.
But being again enlightened by the Jewish doctors that this
was a mere stratagem to lead him and his army to certain
destruction and that the only temple chosen by God upon
earth, the temple of their father Abraham, was the one in
Mecca : he rewarded the deputation by cutting off their hands
and feet. Thereupon proceeding to Mecca to perform the
usual religious services in its sanctuary, he was the first to
cover it with costly striped linen, as bidden in a dream. He
also offered sacrifices and regaled the inhabitants of Mecca
at a feast. But the last of his successors in the Himyarite
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kingdom, Yusuf dzu Nowaz, a Jewish zealot, attacked the
Christian province of Najran, and, having conquered it, gave
its inhabitants the choice between Judaism and death. On
their preferring death, he caused a long ditch to be dug for
them, where he had some of them burned, and the rest slain
with the sword, till about 20,000 of their number were killed,
amongst them Abd Allah Ibn Thamir, their chief and priest.
Thus we are given to understand that whilst Mecca and Medina
were signally preserved from the cruelty and cupidity of Him-
yar, Christian Najran was delivered up to become an easy prey.

This Jewish atrocity became the cause of the conquest
of Yemen by the Aéyssinians and of their subsequent rule
in Arabia. For one of the doomed Christians, Dauz dzu
Thalaban by name, escaped into the desert on so fleet a
horse that the Jews could not overtake him. He went
straight to the Emperor of Constantinople to tell him what
misfortune had befallen the Christians of Najran and to sup-
plicate help against Dzu Nowaz. The Emperor replied :
*Your country is far from mine ; but I will give you a letter
to the king of Abyssinia who is also of our Faith and nearer
to your home.’ Accordingly he wrote to the Nejashi or
king of Abyssinia, requesting him to help and avenge the
Christians. When Dauz had delivered the Emperor’s letter,
the king placed 70,000 Abyssinians at his disposal, under the
command of Aryat. The army was conveyed across the sea
to Yemen in many hundred vessels, and the opposing
Himyarites, with their allies, were totally defeated. The
king Dzu Nowaz sought his death in the sea, and the Abys-
sinians took possession of his country.

After some years, the command of the army of occupation
passed from the hands of Aryat into those of Abraha, whom
Ibn Ishak describes as ‘a good Christian’ He built so
magnificent a cathedral in the capital, Sana, that nothing
like it could be seen anywhere. When he informed the king
of this, he also expressed his determination not to rest till he
had turned the course of the pilgrimages of the Arabs from
their temple in Mecca to this cathedral. The Arabs, on
hearing of this resolve, were much irritated; and one of them,
connected with the national sanctuary, went to Sana and
polluted the grand Christian church. Abraha was highly
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offended by this act of contempt and swore he would in
retaliation level the temple of Mecca to the ground. He at
once ordered an expedition for this purpose which he com-
manded in person, being mounted upon an elephant.

On the route he encountered a hostile army of confederate
Arab tribes, under Dzu Nefr, which he defeated, and further
on another under Nufeil, which he likewise routed, and finally
encamped at Moghammas, whence he despatched horsemen
to plunder the tribes of Mecca. By Abd ul Méttaleb’s advice
the whole population of Mecca left the threatened city and
took refuge in the mountains, to await what further steps
would be taken by Abraha. But on the following morning,
when the army was ready to enter the city, his elephant lay
down and would not move a step in that direction. Then,
according to Ibn Ishak’s further account, God sent against
them, from the sea, birds like swallows, each of which carried
three pebbles as large as a pea, one in the beak and two
between the claws; and any person on whom these pebbles
were dropped, died immediately. The warriors fell down on
every side and perished in every path. Those who were not
hit, precipitately fled by the way they had come. They
carried Abraha along with them, who had likewise been hit.
His limbs fell from him, one after another, so that on reach-
ing Sana he looked like an unfledged bird, and ere he died his
chest and heart had become dissolved. But immediately after
the close of this dreadful story Ibn Ishak adds a remark which
far better accounts for the hasty retreat of the Abyssinian
army, saying, ‘ Yakub Ibn Otba told me that in the same
year small-pox had for the first time been seen in Arabia.’

This disastrous expedition against Mecca which hap-
pened A.D. 570, the very year of Mohammed’s birth, and
generally known as ¢ the year of the elephant,’ on account of
the elephants employed by Abraha, greatly damaged the
Abyssinian power in Arabia and revived the patriotic hopes
of the native tribes. But it was not till nearly the end of the
century that the Abyssinians were finally expelled from
Arabia, by the help obtained from Persia. Ibn Ishak says:
‘ The dominion of the Abyssinians in Yemen lasted seventy-
two years, under the four princes, Aryat, Abraha, Yaksum,
and Masruk.’
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These events happened, so to speak, before the eyes of
Mohammed, and he would not have been the reflecting, cal-
culating, and shrewdly observant man he appears in history,
if they had not impressed upon him the danger of inviting
one foreign power in order to get rid of another, and taught
him to rely on Arabs alone for the security of his country
against foreign domination. He was wise enough to learn a
lesson where many others remained uninstructed.

Galling as the tribes of Southern Arabia felt the yoke of
Abyssinia, they did not summon enough patriotism and
heroism to shake it off, but rather looked abroad for help.
This they found in Persia; but thus they only passed from
one foreign oppressor to another. Ibn Ishak interestingly
narrates this change in the following words: ‘When the
oppression of the Himyarites had lasted a long time, the
Himyarite Abu Murra Seif went to the Emperor of Byzanz,
requesting him to drive the Abyssinians out of the country
and to take possession of it in their stead. But as the
Emperor did not listen to him, he departed, and applied to
the Persian Governor of Hira, who accompanied him to the
Persian court and presented him to Chosroes. The audience
took place in the saloon where the king’s golden crown,
studded with hyacinths, smaragds, and pearls, was sus-
pended from the cupola by a golden chain. As it was too
heavy to be worn, the king only put his head into it, and
every one who saw him-for the first time had reverentially to
prostrate himself before him. Accordingly Seif did the same,
saying to the monarch, “O king, strangers have subdued our
land, and I am come to seek thy help and to ask thee to take
possession of it.” Chosroes excused himself, on the ground
that the country was far off and offered few advantages ; and
then presented Seif with the gift of 10,000 dirhems and
a beautiful garment. After having quitted the king’s
presence, Seif distributed the money amongst the people.
When the king, who gathered from this that he must be of
high rank, asked him for the reason of his conduct, he
replied, “What should I do with this money? The moun-
tains of the land from which I come consist of gold and silver,
for which reason it is so much coveted.”

‘Upon this Chosroes assembled his satraps to consult



CHAP. 1. SEC. 1) THE POLITICAL FACTOR. 11

them about Seif’s request. One of them said: “ O king, thy
prisons contajn many who are condemned to death whom
thou mightest send with him. If they perish, thy will is
accomplished ; and if they conquer, thou hast gained another
kingdom.” Chosroes being persuaded, sent with him 8oo
men out of the prisons, and gave them an elderly man from
one of the noblest families for a commander, whose name
was Wehrez. They embarked in eight vessels, of which two
were lost and six landed safely at Aden. There Seif col-
lected from his countrymen as many as he could and
brought them to Wehrez, saying, “My foot shall stand by
thine, till we together conquer or die.” '
‘ Meanwhile Masruk also, the Abyssinian prince of Yemen,
had collected his troops. Wehrez first sent his own son against
him, in order to exercise him in the practice of war; but he
was slain, and his death greatly increased the wrath of the
Persians. When afterwards the two armies met in battle-
array, Wehrez took up his bow, which was so strong that none
but himself could bend it, and aimed at the Abyssinian com-
mander. His arrow cleft the hyacinth worn by Masruk
between his eyes and penetrated his head to the neck, so
that he reeled and fell from his mule. Then the Persians
made an impetuous attack, defeated the Abyssinians with
great slaughter and dispersed them in every direction. On
arriving before the city of Sana, Wehrez had the gate demo-
lished ; for he said, “My banner shall not enter bent but erect.”
¢Thus the Perstans occupied Yemen instead of the Abys-
sinians. On the death of Wehrez, Chosroes appointed his
son Merzeban to succeed him ; and his second successor was
Badzan, who remained Governor of Yemen till the time of
Mohammed. In those days Chosroes wrote to him: “I have
heard that a Koreishite in Mecca pretends to be a prophet: go
to him and tell him to desist; and if he does not comply,
send me his head.” Badzan forwarded Chosroes’ letter to the
Apostle of God who sent him the following reply : “God has
sent me the assurance that in such and such a month and on
such and such a day Chosroes will be slain.” Badzan, on receiv-
ing this letter, waited to see what would happen, thinking, if
he is a prophet, then what he has foretold will come to pass.
God actually slew Chosroes by the hand of his son Shiruweih
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on the same day which the Apostle of God had foretold. As
soon as Badzan learned this, he sent to inform the Prophet
that himself and all the Persians under him had embraced
Islam.’

This narrative of the Moslem historian evidently seeks to
attribute to Mohammed a supernatural knowledge of a future
event, and connects Badzan’s conversion to Islam with the
fulfilment of that prophecy. But it is known from history
that when Chosroes I1. was completely defeated, A.D. 627,
near the ruins of ancient Nineveh, and his capital Destagerd
(= Artemita), with all its accumulated treasures, fell into the
hands of the Emperor Heraclius, he was so enraged against
his satraps and grandees, that a conspiracy headed by
Shiruweih, one of Chosroes’ own sons, was formed amongst
them which led to his assassination. Badzan, whose disloyalty
is apparent from his communicating his royal master’s letter
to Mohammed, had, as we learn, previously received an offer
from the prophet that, if he embraced Islam, he should be
confirmed in his dominion and have other portions of Persia
added to it.

Some time before Mohammed claimed to be a prophet
in Mecca, a request of Chosroes to his vassal, the ruler of
Hira, for a supply of Arab beauties to replenish his harem,
led to a conflict in which the powerful Arab tribe of the Beni
Bekr became involved. The Persians mustered a large
army, comprising many Arab auxiliaries, with the view of
crushing the Beni Bekr. A battle ensued, but it terminated
in favour of the Arabs, as is thus graphically described by
Sir W. Muir: ‘The word of alarm had been given, and as it
rapidly passed from clan to clan amongst the ramifications
of that great tribe, the Arabs flocked to the rendezvous in
the valley of Dzu Kar. The opposing ranks were about to
close, when the iron-hearted Hanzala, their commander, with
his own hand severed the girths of the camels on which were
seated his wife and the other women of the tribe, and thus
abandoned them, in case of defeat, to certain captivity. The
Arabs fought with desperate bravery, and the Persian army
was completely routed. This defeat, ominous of the fate of
Persia, took place A.D. 611, a few months after Mohammed
had entered on his prophetic career.’
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This great military success, crowning the united and
determined efforts of a single, but large and powerful tribe,
clearly proved the possibility of entirely throwing off the
Persian yoke. It took place when Mohammed was just
rather timidly beginning to offer himself to the faith of his
countrymen, and could hardly fail to inspire him and the
Arabs who were half disposed to listen to his proposals
with the hope of far greater successes in the future, if they
were but united as one nation, and fought the foreigner under
a generally recognised leadership.

The preceding rapid glance at Arab politics has shown us
that for ages before the Mohammedan era Arabia had been
forced to yield part of its independence to foreigners: to
Romans, Abyssinians, and Persians. From them it had in
turn to accept that domination and interference which is
always felt the more humiliating and vexatious by any
people the greater its national pride and the stronger its
love of liberty. We have seen that since ‘the year of the
elephant, or about the time of Mohammed’s birth, the
Abyssinian power began to wane, but that the Persian
influence steadily waxed stronger, so that at the time when
Mohammed sprang into manhood, Persian domination had
become firmly established both in Yemen and Hira, and
was gradually extending from these southern and northern
centres over the interior portions of the Peninsula. Even
Mecca and Medina seem to have been claimed as under
Persian suzerainty. For when Mohammed sent his summons
to Chosroes IL to embrace Islam, that potentate angrily tore
up the letter, saying, ‘Shall Mohammed, who lives in my
dominion and is my subject, write to me such a letter?’
Still, it could not escape the observation of the keen-eyed
sons of Arabia, that whilst Persian domination was seeking
to tighten its hold .upon their country, desperate struggles
for supremacy were going on in the north between Persia
and Rome, necessarily tending to exhaust both those
national adversaries. These were circumstances eminently
calculated to revive the hopes of independence amongst the
liberty-loving tribes of Arabia. They would particularly
influence the merchants of Mecca, who knew more about
foreign politics, and were naturally eager to extend their
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influence abroad, and to secure for themselves free commerce
and low duties.

The Arabs had now been taught, by long and painful
experience, that it was chiefly owing to their division into
independent and often hostile tribes, to their want of
brotherly union and national cohesion, that they had been
unable to keep themselves from foreign subjugation; that
their national sanctuary had been in danger; their com-
merce, that vital condition of their existence, threatened ;
and that they had even been compelled to submit to the
degradation of fighting against each other in the interest of
foreigners. We need only call to mind the modern instances
of Germany and Italy, in order to understand how, when a
great nation has been forced, through its internal dissensions,
to submit to contempt, invasion, and conquest, all the pride
and patriotism of its citizens are roused to contend for the
restoration of their national honour and power. Though
their efforts may for a time be defeated, or prove only parti-
ally successful, strength and wisdom are gained by the very
conflict, till that surest and saddest cause of national degra-
dation, internal disunion and mutual antagonism, is removed,
and their great object accomplished.

It cannot be doubted that the thoughtful and patriotic
Arabs were no less keenly sensible of the dishonour and weak-
ness resulting from their disunion, and equally determined on
vigorous efforts for gaining national strength and security.
In point of fact, we find Mohammed, by suasion and con-
straint, uniting all the hitherto isolated tribes of Arabia into
one political organisation under his own rule; and then
sending forth vast hosts of horsemen on foreign expeditions
of conquest. Surely it cannot be supposed that he effected
these great political results, without having actually aimed
at them, or formed some plan for their accomplishment. It
is but rational to infer from what he has done, what he wished
to do! In all probability his political plan, as it happens
generally, was not at once definite and complete, but grew
out of more or less vague ideas and indistinct cravings for

! This inference is fully borne out by the opinion of so powerful a thinker as
Hegel, who says in his Zogic, p. 281 : ¢ In respect of the union between the inner

and the outer, it is to be acknowledged that the great men wished to do that
which they have done and that they did that which they wished to do.’
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power ; but it must have formed an integral part of the vast
scheme before the eye of the prophet’s mind, just as its realis-
ation constituted an essential and prominent portion of the
stupendous work which he achieved. Armies of thousands
and tens of thousands of men are not formed and employed
by chance, or by a mere sudden impulse; but they presuppose
in their originator a deliberate purpose, and, in the world
around, inviting causes and favourable conditions. The
important political exploits of Mohammed demand for their
explanation corresponding political designs ; and the forma-
tion of these designs implies a political situation which called
for them and suggested their feasibility. This is the rational
principle here contended for, and this the explanation why in
the development of so singular a prophet as the one before
us we have to recognise a Political Factor.

A tacit recognition of this principle plainly underlies the
fact that the Moslem historians recite the above-mentioned
political events as an introduction to their narrative of Mo-
hammed’s history ; and it is with the same view that they also
record an extraordinary prophecy, which is evidently a pgre-
dictie post eventum. The fabulous story, seriously narrated
by Ibn Ishak as history, is this: Rabia Ibn Nazr, one of the
weakest of the Tobbas or kings of Yemen, had a dream
which so frightened him that he called together all the sooth-
sayers, sorcerers, augurs, and astrologers of his realm, saying
to them: ‘I have had a bad dream which terrifies me: tell
me what I have dreamt and what is the meaning of the
dream.” They said, ‘ Tell us thy dream and we will give thee
its interpretation.’ He replied, ‘If I tell it you, I shall have
no guarantee as to the correctness of the interpretation: he
who is able to interpret it correctly, must also know what the
dream was, without my telling it him.” Then one of them
answered, ‘ If the king requires this, then let him send for
Satih and Shik, who will tell the king what he wishes to
know ; for these are the two most learned men.’ The king
sent for them ; and Satih arriving first, told the king that he
had seen in his dream a fire proceeding out of darkness,
spreading over the sea-coast, and consuming everything
having a skull. The king said, ‘ Thou hast truly stated the
dream, O Satih! and now, how dost thou interpret it?°’
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Satih continued, ‘I swear by the wild beasts of the field that
the Abyssinians will invade your land and take possession
of the provinces between Abjan and Jorash.’ The king said,
‘ By thy father, O Satih! this is sad news ; and when is it to
come to pass, in my time or later?’ Satih replied, ‘Not for
sixty or seventy years. The king inquired, ¢ Will their do-
minion be lasting or not?’ Satih answered, ¢ After continuing
for upwards of seventy years, part of them will perish and
part be routed.” The king asked, ¢ Who will defeat them and
drive them out of the country ?’ Satih answered, ¢ Arim dzu
Yezen will come against them from Aden and will not leave
one of them in Yemen.” The king: ¢ Will his dominion last ?’
Satih: ‘It also will come to an end.’ The king: ¢ Who will put
an end to it?’ Satih: A pure prophet, the receiver of revela-
tions from the Most High, with whose people the dominion will
remain to the end of time’ The king: Hast thou told me
the truth?’ Satih: ‘By the evening redness, by the night,
and by the early dawn, I have told thee the truth’ Then
also came Shik, narrated and interpreted the dream in
substantially the same way. King Rabia was so impressed
with what he heard that he sent away his wife and children
with provisions for the journey and a letter to Sabur I, king
of Persia, who assigned a residence to them in Hira.

It is nothing more than retranslating the scope of this
spurious prophecy into history, to affirm that Mohammed,
by pondering the political events which had lately passed
or were just passing in his country, was led to conceive the
idea that it was fully as practicable for him, in the character
of a heaven-commissioned ambassador, to gain political
authority over the multitudinous tribes of Arabia, as for
those foreigners who had successively exercised their
humiliating domination ; and that, having once formed this
conviction, he also possessed enterprise, self-confidence, and
daring enough to attempt the proud plan, and, favoured by -
circumstances, marvellously to succeed in its realisation. In
the sense of Rabia’s symbolical dream, Mohammed, by the
system of violence and conquest in the name of religion,
which he inaugurated and began to carry out with all the
rapidity and irresistibility of a conflagration, only fulfilled
the fore-ordained decree of an inscrutable Providence.
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It is a known fact that in the age and fatherland of
Mohammed, politics and religion were closely intertwined
and inseparably bound up together. The several political
parties exercising power and dominion, also represented
different tenets of belief and sundry religious interests. The
Romans and Abyssinians were identified with Christianity.
Whole tribes and districts held up the banner of Judaism
and waged war in its propagation. The Persian power was
the exponent of fire-worship ; and the Arabs in general were
devoted to that native idolatry which had its centre in the
national sanctuary of the Kaaba. Under these circumstances
it could hardly be otherwise, but that any great national
movement for breaking the yoke of foreign usurpation and
enforcing the principle of ‘ Arabia for the Arabs, under one
central government purely native,’ should also essentially bear
a religious character.

I1. The Religious Factor.

The religion most widely prevalent in Arabia, when '
Mohammed began life, was a species of heathenism or idol-
worship, which had its local centre in Mecca and its temple.
The city of Mecca was the religious metropolis of the nation,
and consequently its influence extended to every part of
Arabia where the sanctity of its shrine was acknowledged.
In the days of Mohammed the Kaaba or Meccan: temple
was already of high antiquity ; and as early as the time of
Christ, the Roman historian Diodorus Siculus mentions a
celebrated temple in the Hejaz which was revered and
visited by all the Arabs. According to a theory held by
many, this temple had been originally connected with the
ancient worship of the sun, moon, and stars, and its circum-
ambulation by the worshippers had a symbolical reference
to the rotation of the heavenly bodies.! Within its precincts

1 Dr. L. Krehl, in his carefully written Das Leben des Mukammed, says on
p- 21: The primitive religion of the Arabs was a worship of the stars, itself a
transmutation of the still more ancient worship of light, which was intended for
the powers on high, symbolised by the visible heaven, and in which idea and
symbol were easily confounded. Taking the image for the ideal itself, man came
to regard the celestial bodies as deities, and as controllers of his own destiny to
whom he owed worship.

B
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and in its neighbourhood there were found many idols, such
as, Hobal, Lat, Ozza, Manah, Wadd, Sawa, Yaghut, Nasr,
Isaf, Naila, etc. A black stone in the temple wall was
regarded with superstitious awe as eminently sacred. It is
not quite clear what was the origin of the worship of this
black stone : whether it was held to be supernatural as being
an aérolite ; or whether its supposed sanctity was a relic of
the stone-worship anciently more or less prevalent in Arabia ;
or whether it had some connection with the Eastern practice
of erecting stone altars for the purpose of sacrifices, and
stone pillars as monuments of gratitude for Divine favours,
a practice which we meet with in the history of the Patriarchs.
The attempt of the Mussulmans to derive it direct from a
stone altar or pillar, erected by Abraham and his son
Ishmael, in that identical locality, is altogether unsupported
by history, and, in fact, flagrantly contrary to the Biblical
record of the life of Abraham and his son. The pagan
character of the temple is sufficiently marked by the state-
ment of Mohammedan writers that before its purification by
their Prophet, it contained no less than 360 idols, as many
as there were days in their year ; and that on its walls were
painted the figures of angels, prophets, saints, including those
of Abraham and Ishmael, and even of the Virgin Mary with
her infant Son.

The Meccan religion was therefore not one of a narrow,
exclusive kind, but so elastic and comprehensive that its
temple could well serve as the national sanctuary for entire
Arabia. This was in perfect agreement with the relatively
liberal spirit and enlarged horizon of the Meccans as habi-
tual travellers and intelligent merchants. Their commercial
interests brought them into contact with the professors of
many different religions, and dictated to them the policy of
living in friendship with them all. They were thus prepared
to tolerate and recognise the various creeds, and to please
the Heathens, the Ishmaelites, the Jews, and the Christians
alike, by opening the Kaaba to the several objects of their
veneration. From the same latitudinarian standpoint they
were also afterwards by no means indisposed to recognise
Mohammed as a prophet: if he, in return, had but continued
to acknowledge their idols as useful mediators, and as worthy
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of worship. They only opposed him when he claimed an °
exclusive right for his new way, and wished to abolish the
old religion altogether.

The influence exercised by the sanctuary of Mecca over
the Arabian tribes, far and near, was very considerable: it
was, in fact, the greatest national power, and the most ex-
tensively recognised authority then existing in all Arabia.
The Kaaba was looked upon as the Besiz Ullak or House of
God, where Divine revelations and decisions were sought
in doubts, difficulties, and disputes. The reputed sanctity
of the temple extended to the whole surrounding district,
which was treated as Haram, or an inviolable territory, at
whose border all hostilities and combats had to be hushed.
To facilitate the pilgrimage to this national Holy Place,
from even the remotest provinces, four months of every year -
were set apart as sacred, during which all feuds and wars
had to cease throughout the land, so that every one might
travel without danger or molestation. In consequence, mul-
titudes from every part of Arabia annually flocked to Mecca
to worship at God’s Holy House, whose very guardians were
looked upon with special respect and reverence. The people
of Mecca were fully sensible of their dignity and privilege,
as the keepers and ministers of the national temple.
Amongst their leading families the right of directing the
ritual observances during the annual pilgrimage, the pre-
rogative of providing the pilgrims with food and water, and
the honour of keeping the key of the Kaaba, were considered
so desirable and valuable as often to become the cause of
mutual jealousy and even of sanguinary conflicts.

It is therefore no matter of surprise, but a thing to be .
reasonably expected, that, in case a native of Mecca were :
to conceive the idea of establishing a power over the scattered
tribes of Arabia, and of uniting them under one central
government, he should avail himself of a means already in
existence and with which he had been familiar from his youth.
Mohammed, with great practical insight and shrewdness,
seized on this advantage and retained the heathen shrine of
his native city as the local centre of Islam. He sanctioned
it by his own example as a place of religious pilgrimage for

all his followers; and though, after his flight to Medina, he
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for a short time adopted Jerusalem as his Kibla, in the
hope of thus reconciling the Jews to Islam; yet when he
saw the device fail, he, in the second year, returned to his
former practice of worshipping towards the Kaaba It is
not impossible that this was his concealed intention all
through the period of his outward accommodation to Judaism,
and if so, he would no doubt, after securing the submission
of the Jews, have reverted to his original practice, by again
transferring the Kibla from Jerusalem to Mecca. His
prudence naturally dictated to him to delay the step until
the strength of his Arab following had sufficiently increased
to warrant him in disregarding the opposition sure to come
from the great number of Jewish converts hoped for. In
what light Mohammed wished Mecca, as the guardian of
God’s Holy House, to be considered, is well seen from the
public address which, on the day after the conquest of the
city, he delivered, and which will be found recorded in its
proper place.

Thus the belief in the sanctity and unique character of
the Meccan temple became firmly established amongst the
Mussulmans ; and it will perhaps not be uninteresting to
the reader to find here their teachings on this subject, as
translated from the well-known Rawzet ul Ahbab: ¢ When
Adam had been sent out of Paradise to this earth, he became
exceedingly sad and downcast, and thus made complaint
to God: “O God, I am distressed because I can no longer
hear the voice of the angels.”! The Most High gave him
this answer : “O Adam, I have sent a House to the earth
which the angels compass about, just as they surround my
Throne in heaven; therefore turn towards it and become
familiar with it.” Upon this Adam, who at that time was in
India, walked to the House of the Kaaba, God sending an
angel with him to show him the way. Every one of Adam’s
steps was 50 parasangs long ; and every spot on which he
trod was destined to become a city, as also the space be-
tween his feet to become cultivated. In a very short time he
reached the Haram, where he found a temple, consisting of

1 Notice how here the sad consequence of the fall of man is placed in his

separation from angelic company, and not in the interruption of communion with
his Maker.
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a single celestial hyacinth, with two doors of green smaragd,
one on the east side and the other on the west side. Then
God sent an angel to teach Adam the ceremonies of the
pilgrimage.

¢ According to another report, the Most High commanded
Adam to build the House of the Kaaba, and sent angels to
assist him in doing so. Gabriel swept the place with his
wing, till it lay open down to the seventh foundation of the
earth; and other angels brought stones, of such a weight
that thirty men could not lift one of them. In this way Adam
laid the foundation and completed the building. The Black
Stone was sent by God from Paradise, to be inserted in a
certain fixed place of the structure. This stone was a white
hyacinth, as is stated in a tradition derived from the
Prophet ; and when it first came from Paradise it was whiter
than milk, but men’s sins made it black. It is recorded on
the authority of Ibn Abbas that Adam made forty pilgrimages
from India to the Kaaba. After him, his children also paid
their visits to the House, till the time of the flood of Noah.
Seth was the first to repair it with stone and mortar. At the
Deluge the House of the Kaaba was taken up to the seventh
heaven ; and Gabriel was sent to hide the Black Stone in
the mountain Abu Kabis, to prevent its becoming immersed.
The prophets succeeding Noah went to the Haram territory,
with the purpose of visiting the House; but did not know
the exact spot where the building had stood.

¢ This state of things lasted till the time of Abraham, to
whom God showed again the exact locality, and gave him a
command to rebuild the Kaaba. The way in which God
made this known to him is differently reported: (1) God
made the creature Shechina, in the shape of a little cloud,
and ordered Abraham to follow it whithersoever it went,
and to build the Kaaba on the spot where it should happen
toalight! (2) Inthat Shechina there was something like the
head of a lion, or like the head of a lion’s whelp, which said to
Abraham, “ Make the building of the Kaaba exactly as large
as my shadow, neither larger nor smaller.” (3) God sent a
storm which so thoroughly swept the place of the Kaaba

1 This is obviously a travesty of the Biblical pillar of fire and cloud and the
Shechina, in glorification of Islam.
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that Abraham could lay its foundation. (4) Gabriel came
and showed him the place. These different views can be
reconciled by assuming that the place was first shown to
Abraham by means of the Shechina, and of the storm, and
that afterwards Gabriel came to confirm and ratify the choice
of the spot.

‘Then Abraham rebuilt the House of the Kaaba ac-
cording to Gabriel’s instruction, and with the assistance of
Ishmael. Having reached the height of the Black Stone
he said to Ishmael, “Fetch me a fine stone to serve as a
token to the servants of God.” When he had brought one,
Abraham said, “ Fetch me a finer one ;” and as Ishmael was
going to look for one, the mountain Abu Kabis called out,
“ O Abraham, what thou requirest (viz. the Black Stone) is
with me: take it.” Then Abraham took the Black Stone
and built it firmly in its place.

‘When the building was finished, Gabriel came and
taught Abraham all the ceremonies of the pilgrimage, by
practically going with him through them all. At the close
of this instruction, Abraham mounted the place of stones and
called out: “O ye servants of God, the pilgrimage to the
House of the Kaaba is a religious duty for you.” God caused
this call to be heard by all, even by those who were still in
the reins of their fathers and in the wombs of their mothers,
so that all who are predestined to make the pilgrimage, until
the day of the resurrection, replied to Abraham’s call, “ We
are ready at thy behest, O God! we are ready.”

¢ It is recorded that the stones with which the Kaaba was
built were taken from five, or according to some, from six
different mountains; and that the angels helped Ishmael to
quarry and carry them. After the days of Abraham the
House of the Kaaba was repeatedly rebuilt, namely, first by
the Amalekites, then the Jorhamides, then the Koreishites,
and lastly by several Moslem potentates. In its present
form it is to remain, till the time when it will be demolished
by the Abyssinians, as the Prophet has foretold'! End of
the quotation from the Rawzet ul Ahbab.

History shows us that Mohammed, by declaring the

! The reader will observe that this extravagant story is only a loose collection
of the several accounts circulating amongst the Mussulmans on the subject.
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national sanctuary of Mecca a Divine Institution and by re-
enacting the obligatoriness of a pilgrimage to its temple as

God’s House, only adopted one of the most effectual means
within his reach for extending his authority over all Arabia.
In like manner we can see by the aid of the same light of
history, that there exists no constraining reason for tracing
his reformation of the national religion, or his rejection of
idols and idol-worship, to a supernatural revelation and a
miraculous Divine interposition made specially to himself;
but that all this can be perfectly well accounted for by the
religious condition of society in his days. In the age of
Mohammed, heathen idolatry was no longer universally
dominant in Arabia, but had suffered greatly in extent and
prestige. Whole tribes and districts were under the sway of
Judaism, the stubborn advocate of an absolute Monotheism.
Christianity, equally opposed to Polytheism, prevailed in
great portions of Najran and other parts, and its tenets were
known far and wide. A picture of the Virgin Mary with her
infant Son was found in the Kaaba itself, and the Abyssin-
ians had started a military expedition from Yemen, in the
year of Mohammed’s birth, for the purpose of demolishing
the idol-temple of Mecca. The idea of worshipping only one
God, instead of many, was therefore nothing new in Arabia,
nothing which Mohammed could only learn by a direct reve-
lation from heaven: but something widely known and with
which every Arab who cared for it could easilyacquaint himself.

But what shows still more conclusively that even in
Mecca the prevailing idolatry was no longer unquestioningly
followed by all, and that there were thoughtful men wishing
for something better, is a fact with which Mohammedan
historians themselves acquaint us. Ibn Ishak gives us the
following interesting narrative :

‘The Koreish had an annual festival on which they
assembled round their idols whom they worshipped, to whom
they sacrificed and whom they carried about in procession.
But four men kept aloof and made a secret covenant of
friendship with each other. These four men were : Waraka
Ibn Nawfal, Obeid Allah Ibn Jahsh whose mother Omeima
was Abd ul Mottaleb’s daughter, Othman Ibn el Huweireth,
and Zeid Ibn Amr. They said to each other, “ Ye know, by
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God, that your nation has not the true Faith and that they
have corrupted the religion of their father Abraham: how
shall we compass a stone which neither hears nor sees, neither
helps nor hurts? Seek ye another faith for yourselves: for
the one you have is useless.” Thereupon they separated and
travelled in different countries, seeking the true faith of
Abraham. Waraka absorbed himself in Christianity and
studied the books of the Christians, till he was well acquainted
with their doctrine. Obeid Allah continued in his doubts
till he embraced Islam. Then he emigrated to Abyssinia,
together with his wife Omm Habibeh, Abu Sofyan’s
daughter, who also was a believer. Whilst they were there,
he embraced Christianity and died as a Christian. . After
Obeid Allah had become a Christian, he said to his com-
panions who had emigrated with him to Abyssinia, “We see
clearly : but you are still seeking and do not yet see.” He
made use of a word which is employed in speaking of the
young of a dog opening its eyes for the first time and not
yet able to see clearly. Later on Mohammed married Obeid
Allah’s widow, sending Amr Ibn Omaia to the king of
Abyssinia to ask for her; and the king accepted the
application in consideration of a dowry of 400 dinars.
Othman went to the Emperor of Byzanz, became-a Christian,
and attained to great honour there. Zeid embraced neither
Judaism nor Christianity, yet relinquished the faith of his
nation, kept aloof from the idols, abstained from eating dead
carcasses or of the meat of an animal sacrificed to idols,
and from drinking blood ; and he condemned the practice of
burying female infants alive. He said, “I worship the Lord
of Abraham,” and also openly rebuked the faults of his nation.
In his old age he sometimes leaned against the Kaaba, saying,
“Q ye assembly of the Koreish, by Him in Whose power my
soul is, there is none of you in the faith of Abraham, except
myself” Then he continued, “O God, if I knew in what
manner Thou likest best to be worshipped, I would do so:
but I know it not.” When once Mohammed was asked by
a woman related to Zeid, whether she might pray for him
(Zeid), he answered, “Yes, you may : he will be raised at the
resurrection as a distinct religious community.” He wrote
verses about separating himself from the faith of his nation,
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saying: “Shall I believe in one Lord, or in a thousand
Lords? If so, dominion would have to be divided. I have
forsaken Lat and Ozza : thus acts the strong, the faithful . . .
I worship my Lord, in order that He, the Gracious, may
forgive my sins. O ye people, preserve the fear of God, your
Lord : then you will not perish. Thou shalt see how gardens
shall be assigned to the pious for their habitations, but to the
unbelievers the flaming fire of hell. In life they find reproach,
and after death what oppresses their bosoms.”’

This quotation from Ibn Ishak’s work proves conclusively
that the religious fermentation, produced among Arab society
in general by the spread of Monotheism in its Jewish and
Christian forms, had actually reached Mecca ; and that the
idolatry practised in the national temple of the Kaaba was
exposed by men of character and standing as contrary to
sound reason and inconsistent with true notions of the Divine
Being. Nor can it be doubted that this opposition to the
prevailing form of religion in Mecca became notorious
throughout the city. For Ibn Ishak further tells us that El
Khattab, Zeid’s uncle, ‘reproached him (Zeid) with forsak-
ing the religion of his people, and so persecuted him that he
was compelled to leave Mecca and to remain outside the city
on Mount Hira. El Khattab even instigated the young folks
to prevent his re-entering the town. Therefore when they
heard of his having come secretly, they drove him back again
and ill-treated him, lest he should harm their religion and
lest any one should follow him in turning away from the
ancient Faith Sprenger, one of Mohammed’s latest and
ablest biographers, says of this Zeid: It is probable that
he travelled and discoursed with men acquainted with the
Scriptures on religious matters; and he may have been a
Deist before Hanifism was being propagated in Mecca : but
Ibn Ishak is mistaken in saying that he was murdered on
his way home. He did return to his native city, but had to
live in banishment on Mount Hira, because of his faith, and
after dying as a Hanifite, was buried at the foot of the
mountain.’

Besides the four men named by Ibn Ishak, there were
others who likewise repudiated the prevailing idolatry, eg
Abu Amir of Medina and his followers there ; and Omaia Ibn
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Zalt of the important town Taif, two days from Mecca, who
was at the same time a renowned poet. These men naturally
met with more or less sympathy from the intelligent portion
of their countrymen, and were in fact a small sect of Deists,
distinguished by the appellation of ¢ Hanifites, i.e. Separatists,
Dissenters, Nonconformists, Protestants, on account of their
having turned away and separated from the national Poly-
theism and professing only the one true God.! This step of
separation and turning away from idols to God, being similar
to what Abraham did in his days, they also professed that
they were holding ‘ the Faith or Religion of Abraham.” One
of these Nonconformists was the son of an aunt of Moham-
med ; and two others were near relatives of his wife Khadija.
' Isit surprising that a reflective mind like Mohammed’s should
be attracted by the more enlightened religious views of in-
fluential and intelligent men, so closely related to him?
May we not go still further than this? It was, we are
informed, Mohammed’s custom during the hottest season of
the year to retire to that very Mount Hira where' the zealous
Hanif Zeid lived in banishment for many years. There
he may perhaps have enjoyed many an instructive interview
with this persecuted but steadfast reformer, and have received
from him much of that light on religious matters which,

1 The transient assumption of a similar name by a number of Turks who
were disposed to break loose from orthodox Islamism, became the direct cause
of the notorious violent interference of the Turkish Government with the Protestant
missions in Constantinople, in the year 1864. Rumours were then spreading that
30,000 or 70,000 or 120,000 Turks had become Protestants and were petitioning
the Government to hand over to them one of the mosques for their own separate
worship. We, the Missionaries of several Societies, were astonished at those
rumours, because we had no connection with, nor even knowledge of, a Protes-
tant movement of anything like those dimensions. The Government nevertheless
suspected us of being at the bottom of the movement, and perhaps not unnatur-
ally, on account of the name mixed up with it. The Sublime Porte, wishing to
stop the movement and silence the rumours, determined to close and seal up all
the offices of the different Protestant Missionary Societies then at work in
Constantinople. A long correspondence ensued between the English and the
Turkish Governments. The end of this was, that we Missionaries were restricted
in our work to mere private intercourse with individual Turks, and enjoined
to avoid anything the least calculated to draw public attention upon us. The
rumoured existence of so widespread a reputedly Protestant movement long
remained an unsolved mystery to us.

A number of years later, when on a Missionary tour in Western Turkey, I was
requested by some Albanians to assist them in procuring the recall of one of their
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after the master’s death, he gave out as having been derived
direct from heaven, through an angel specially sent to him
by the Almighty. As a matter of fact and history we find
Mohammed glory in the appellation of ¢ Hanifite’ and openly
declare that his doctrine is nothing but the ancient ‘ Faith
or Religion of Abraham.’

The very idea of some one becoming ‘ the prophet of his
country,’ that is, specially of Arabia, does not seem to have
been originated by Mohammed, but to have been extensively
entertained by the Hanifite sect. For it is expressly recorded
by El Zobair, that Omaia, the celebrated poet of Taif, him-
self a Hanifite, ‘had a desire to be chosen to the prophetic
office, because he had read in the Sacred Books that a
prophet was to rise up amongst the Arabs ; and it was believed
that he might himself be that prophet. When Mohammed
had received his mission, people said to Omaia, “ This is he
of whom thou didst speak, and whom thou didst expect.”
But he envied him and said, “I had hoped to be chosen
myself.”’

It must therefore be accepted as an established fact of |
history that the religious condition of Arabia, about the age
of Mohammed, was such that no new supernatural revela-
tion, nor even uncommon originality of mind, was required

friends, a native Bey, who had been banished to a fortress in Syria, ostensibly on
the charge of having had a share, at Constantinople, in an attempt to place
Murad Effendi on the throne, but in reality, they affirmed, because he had
become a ¢ Protestant.” On closer inquiry I found that this Bey had nothing
whatever to do with our Christian Protestantism, but that in fact he was a kind
of Protestant Mussulman, repudiating traditional Mohammedanism, as the
Protestant Christians had repudiated Roman Catholicism. There were thousands
of Mohammedans in those parts, generally called Pektashis, but, as it would
seem, occasionally also Protestants, who were described to me as men abstaining
from the Ramadan fast and the five daily prayers, but retaining the Mussulman
form of a deistic belief in God.

Now if the many thousands of rumoured Protestants in Constantinople who,
without any desire to embrace historical Protestantism, wished to occupy a
position within Islam, corresponding to that of Protestants within Christenciom ;
the alarm of the Porte at those rumours and the fact that the whole movement
was kept apart and concealed from the Protestant Missionaries, became equally
intelligible. It is evident that in name and in religion these Mussulman
Protestants of Turkey closely resembled the ancient Hanifites of Aralia. Their
movement was virtually an attempted return to pre-Islamic Hanifism, which
latter had itself been the protoplast from which historic Islamism developed
itself.
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for any one living in Mecca, to perceive and expose the folly
of idolatry, to profess Monotheism, and, at the same time, to
retain the ancient customs and ceremonies of the national
sanctuary, the Kaaba. Mohammed in attempting all this
only followed the example of others. They were unable to
bring about the change in the national religion which they
desired: but he succeeded in the difficult undertaking because
he was more favoured by circumstances, and because he did
not shrink from freely adopting the means of violence and
coercion, or of craftiness and bribery, which lie outside the
domain of pure religion. Zeid Ibn Amr signally failed in his
attempted national reformation, because, instead of being
supported by a powerful family, he was shamefully abandoned
by his nearest relatives and delivered over to the cruel per-
secution and heartless contumely of an ignorant and frivolous
populace. Mohammed, on the contrary, when likewise at
the point of succumbing to popular annoyances and vexations,
was protected by mighty friends and patrens; and it is
abundantly clear that what saved him from the fate of Zeid
and others, was his kinship to a powerful aristocratic family.
This, therefore, aptly forms our next subject for consideration.

II1. The Ancestral or Family Factor.

It is a great mistake to represent Mohammed as a poor
. man of low birth and as having been in his youth a mere
‘camel-driver” His biographer, Ibn Hisham, concludes the
genealogy he gives of him with this remark: ‘Accordingly
the Apostle of God was the noblest of the sons of Adam, as
regards descent, both on the paternal and the maternal side.’
The fact is, that he belonged to one of the most distinguished
tribes of Arabia, and was the scion of one of the most pro-
minent aristocratic families in the important mercantile city
of Mecca, that religious metropolis of the whole nation.
Several generations before Mohammed, Kussei, a leading
man of the tribe of the Koreish, a branch of the larger
Kinana tribe, married the daughter of Huleil, at that time
the chief man of Mecca and the overseer of the temple.
When Huleil died, Kussei’s influence had already so far in-
creased, that he could meditate on plans of securing for him-
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self the position hitherto occupied by his father-in-law. He
united round his person the family of the Koreish, who till
then had been divided and dispersed amongst the Kinana
tribe, together with many of the Kinanites themselves, and
with the help of the party thus gained, he overcame his rivals
and made himself the chief man of Mecca and the protector
of its temple. The Koreish, thenceforth, were the ruling
tribe or clan in Mecca, and Kussei’s the most influential
family. In recognition of his having united them into one
tribe and raised them to their commanding position in Mecca,
they surnamed him ¢ the Uniter or Gatherer’ (E1 Mojammi).

After Kussei’'s death, the privileges connected with the
supervision of the temple and the annual pilgrimage caused
rivalries and discord amongst his sons. They formed two
opposite factions, each allying itself with native clans and
entering into solemn pacts and covenants with them, faith-
fully to support each other, and never to deliver any of their
number to the opposite party, ‘as long as the sea availed to
wet a fleece of wool.” When both sides were already muster-
ing for an open fight, the fratricidal combat was happily
avoided by an agreement to share the coveted privileges
between the two rival factions. The alliances and covenants,
however, by which the opposite parties had severally united
themselves with other clans, remained in force and imparted
a certain dual character to the social state of Mecca, which
lasted till the time of Mohammed and essentially contributed
to ensure to him a protection without which he would cer-
tainly have been crushed by his enemies. No wonder, there-
fore that, as Ibn Ishak informs us, the Prophet at one period
declared, ¢ The alliances which existed in the time of idolatry,
are rendered only the more firm by Islam.’

In the above-mentioned peaceable arrangement, the im-
portant privilege of providing the pilgrims with food and
water was assigned to Abd Menaf, the son of Kussei, and at
his death, passed to his son Hashim, because he was wealthier
than his elder brother Abd Shems. On one occasion Hashim

. made a journey to Medina and there married into an influ-
ential family. Salma, the new wife, had been married before,
and Ibn Hisham says of her that she was so independent
and held in such high repute that she could presume to
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boast, ‘she would not marry any man who did not leave her
the liberty of quitting him again as soon as she liked She
bore a son to Hashim ; but when her husband returned to
Mecca, she did not accompany him and also retained her
infant son Sheiba with her. After a time, Hashim died at
Gaza, during a mercantile journey, and his privileges passed
to his younger brother El Mottaleb, who discharged his duties
with such liberality in his new position that the Koreish sur-
named him ‘the Bountiful’ (El Feiz). When Sheiba had
grown up to man’s estate, his uncle El Mottaleb went to
Medina to fetch him. But Salma being unwilling to part
with her son, he had to use great firmness, declaring, ‘I shall
not depart without him. My nephew is grown up. We are
an honoured family amongst our people and enjoy many
privileges. It is better for him to go home to his own
family and his own tribe, than to live here amongst strangers.’
At last Salma gave her consent, and El Mottaleb placed his
nephew behind him on his magnificent she-camel and returned
with him to Mecca. On their arrival, the Koreishites, taking
the young man for a newly acquired slave, called him ¢ Abdu-
I-Mottaleb,’ (ze. the slave of El Mottaleb); and by this sur-
name he was known ever afterwards. But El Mottaleb said,
‘Do not call him my slave: he is my brother Hashim’s son
whom I have fetched from Medina.’

Abdu-l-Mottaleb, therefore, is a native of Medina, where
he grew up to man’s estate, and where his mother and all his
maternal relatives lived. What more natural than that he
should always preserve a certain partiality for, and keep up
a connection with, his native city? That the kinship was
remembered and cultivated in his family is established by
historical facts. His favourite son, Abd Allah, being taken
ill on a mercantile journey to Gaza, remained with his
relatives in Medina and died there! Abd Allah’s widow,
Fatima, with her little son Mohammed, likewise paid them
a visit and stayed amongst them for a month, in the very
house where her husband had died ; she herself also dying
on her homeward journey. This Abdu-I-Mottaleb is Moham- .
med’s grandfather, under whose protection and as whose
special favourite the lad grew up, after the premature death
of his father Abd Allah. Thus we see that the way for the
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famous Flight to Medina had been prepared, not merely by
the conversion of a number of Medinites to Islam, but
obviously also by the previously existing family ties and
influences. This is nothing but what naturally resulted from
the clannish character of Arab society in those days, and
from the mutual jealousies of those two rival cities, Mecca
and Medina.

After El Mottaleb’s death, the right and honour of pro-
viding for the pilgrims reverted to the line of his elder
brother and thus passed to Aédu-l-Mottaleb, his nephew from
Medina. Abdu-l-Mottaleb was a rich man, as heir of his
father Hashim’s property. He had the wisdom and discre-
tion to abstain from introducing novelties which might have
given offence. Ibn Hisham, the historian, says of him: ‘ He
retained everything which his fathers had introduced, and
acquired an esteem beyond any of his predecessors, being
loved and honoured by his entire people.’ Ibn Ishak records
that Abdu-l-Mottaleb, guided by a dream, rediscovered the
celebrated well Zemzem, near the temple, which the Jorho-
mides had formerly covered over and obliterated, and that he
successfully asserted his right over the well against the claims
of the other Koreishites. The good quality and great abund-
ance of the water of Zemzem soon brought the other wells
into disuse ; and so valuable was the discovery considered,
that poets celebrated it in song and extolled the Hashimites
as thereby surpassing all other Koreishites and all the rest
of the Arabs in fame.

That Mohammed did not spring from an obscure family,
but that his grandfather Abdu-l-Mottaleb was the most in-
fluential and powerful man of the aristocratic city of Mecca,
will also appear from the following historical incident
narrated by Ibn Ishak in his account of the unsuccessful
expedition of Abraha against the idolatrous shrine of Mecca.
He says: ‘ When Abraha was encamped at Mogammas, he
sent his general, E1 Aswad, with a body of cavalry to plunder
the neighbourhood of Mecca. Amongst the spoil which he
collected, there were 200 camels, the property of Abdu-l-
Mottaleb who was then the chief and lord of the Koreish.
Abraha despatched the Himyarite Hunata to Mecca with
this injunction : “Inquire after tke ckief and lord of the city,
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and tell him that I am not come to make war against him,
but only to destroy the temple. If they will not oppose
this, I thirst not for their blood ; and if he will not make
war against me, bring him here to me.” When Hunata, on
making the necessary inquiry in Mecca, was taken to Abdu-l-
Mottaleb and delivered Abraha’s message to him, he replied :
“By Allah, we will not war against him ; for we are too weak
for it. As regards the temple of Allah; if He will protect
it against Abraha, it is His own temple and sanctuary ; but
if He will deliver it up, then we ourselves cannot protect
it.” After this, Abdu-1-Mottaleb accepted the invitation to
the Abyssinian camp, where he made the acquaintance of
the commander’s elephant-keeper who thus introduced him
to his master: “The Lord of the Koreish is before the
door, soliciting admittance. He is the lord of the well of
Mecca, feeding the men in the plain and the wild beasts
on the mountain-tops: allow him to enter and to submit
to thee his request.” Permission being given, he entered
and said, “I wish that the king would restore to me the 200
camels which have been taken away.” Upon this Abraha,
speaking through an interpreter, said: “When I saw thee
first, I was pleased with thee; but thy words have lowered
thee in my estimation. Thou makest mention-of the 200 lost
camels, but sayest nothing about the temple which I am
come to destroy and which is the sanctuary of thyself and
thy fathers.” To this Abdu-l-Mottaleb replied : “I am the
master of the camels: the temple also has its master, who
will take care of it.” Abraha said, “ He probably will not
stop me ;” to which Abdu-l-Mottaleb again replied, “ That is
a matter between Him and thee.” Abraha then ordered the
camels to be restored to Abdu-l-Mottaleb who, on his return,
informed the Koreish of all that had happened, and com-
manded them to leave Mecca and to retire to the mountain-
recesses, from fear of the Abyssinian soldiery. Then Abdu-
1-Mottaleb took hold of the ring of the temple-door, and,
together with other Koreishites, implored God’s help against
Abraha and his army, adding, “ O God, Thy servant looks
after his camels : do Thou protect what belongs to Thee, and
suffer not their cross and their cunning to prevail against

”

Thy power.
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Next morning, when Abraha wished to proceed to Mecca,
his elephant, with whose keeper (be it observed) Abdu-l-
Mottaleb had made friendship, would not rise from the
ground ; and a virulent epidemic of small-pox broke out in
the camp, necessitating the hasty retreat of the Abyssinians.
But besides the fact that Abdu-1-Mottaleb had 200 camels to
lose on a single occasion, there may be mentioned another
indirect proof of his opulence. The Fihrist contains the
following notice: ‘In the museum of Mamun there was a
document in the handwriting of Abdu-l1-Mottaleb Ibn
Hashim, written on leather. It was to the effect that Abdu-
1-Mottaleb of Mecca had a claim on a certain Himyarite of
Wark Sana, amounting to 1000 dirhems of silver, not
counted, but weighed with an iron weight; and that, on
demand, he received payment of that debt.’

Abdu-l-Mottaleb not only occupied a most:influential
social and political position in Mecca, but he was also a rigid
devotee of idol-worship, as is proved by his readiness to
sacrifice one of his own sons at the Kaaba. The following
narrative is taken from Ibn Ishak: ‘It is believed that when,
at the time of the digging of the Zemzem well, the other
Koreishites showed hostility to Abdu-l-Mottaleb, he made
the vow that if he should ever have ten sons of an age to give
him assistance, he would sacrifice one of them at the Kaaba.
As soon as his ten sons had grown up to the requisite age,
he informed them of his vow, and requested them to submit
to its fulfilment. On expressing their readiness, and inquir-
ing how it was to be done, he said to them, “Let every one
of you write his name on an arrow and give it me.” This
done, he went to the idol Hobal who was placed within the
Kaaba and before whom the sacrifices of the temple were
offered. Hobal had seven arrows, each with a different in-
scription. If the arrow with the inscription “atonement”
was drawn, the person for whom it was drawn had to pay
the price of blood ; if with “yes” or “no,” a question was
answered in the affirmative or negative; if with “ water,”
the digging of a well was agreed to; if with “from you,”
or “not from you,” a person was declared to belong, or
not to belong, to a certain tribe; and if with “remain-
ing,” the case remained undecided. If they wished for

C
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the answer “yes,” but received the answer “no,” they used
to wait a year, and then repeat the inquiry till it became
possible for them to act in agreement with the oracle. Abdu-l-
Mottaleb’s dearest son was Abd Allah, Mohammed's father ;
yet when the lot fell on him, Abdu-1-Mottaleb, provided with
his sword, at once took him to the idols Isaf and Naila, to
sacrifice him. But his other sons and the Koreish in general
interfered, saying, “ By Allah, thou shalt not slay him! for
if thou do, any one might bring his son for an offering,
and then how could mankind continue?” Upon this they
agreed to submit the case to a priestess in Khaibar who
had *“a spirit that followed her.” After she had learned from
them that in their home the atonement for a man was ten
camels, she told them, “ Go home, place Abd Allah on one
side and ten camels on the other, and let lots be drawn
between them. If the arrow for the camels comes out, then
sacrifice them in his stead—he is saved, and your Lord
satisfied ; but if the arrow for Abd Allah comes out, then
add ten camels more ; and go on in this way until the arrow
for the camels is drawn.” Having returned to Mecca, they
acted on this advice, and the arrow for the camels was not
drawn till their number had been increased to one hundred.’
To show Abdu-l-Mottaleb’s special affection for his
grandson, Ibn Ishak further narrates: ‘The Apostle of God
lived with his mother and grandfather; but his mother died
in Abwa, between Mecca and Medina, when returning with
him from a visit to his uncles, the Beni Adi, he being only
six years old. After her death, he lived entirely with his
grandfather. Abdu-l-Mottaleb had his couch near the Kaaba
and when his sons attended on him, they stood around the
couch ; but such was their reverence for him, that none of
them ever ventured to sit upon it. Once the Apostle of God,
when yet a little boy, came and sat down on the couch. His
uncles wanted to remove him, but Abdu-l-Mottaleb forbade
it, saying, “ Leave my son alone: by Allah, he will one day
occupy a highrank!” Then he allowed him to remain sitting
by his side and to stroke him, being pleased with whatever
the child did. When the Apostle of God was eight years old,
cight years after the elephant year, Abdu-l-Mottaleb died.’
One of his daughters lamented him in the following dirge,
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‘Shed tears in abundance, O mine eye, over the bountiful,
the noble, the very best that ever rode on camel; over the
excellent father who diffused blessings like the Euphrates.

He was a lion, when anything great had to be fought for:.

every eye looked up to him. He was the prince of the Beni
Kinana: of him they expected help, when the times brought
misfortune ; he was their refuge, when war threatened de-
struction ; and he combated for them against every calamity.
Oh weep for him, and weary not to mourn him, as long as
there are weeping women !’

After Abdu-l-Mottaleb’s death, the little boy Mohammed
was taken to the house of his uncle Abu Talib, to whom
Abdu-1-Mottaleb had commended him, because his father
Abd Allah was Abu Talib’s double brother, that is, they had
not only a common father, but also one and the same
mother, Fatima, the daughter of Amr Ibn Aid. ‘Abu Talib
now took care of the Apostle of God and always kept him
near his person.’

It must, therefore, be admitted as beyond dispute, that

Mohammed belonged to a family and a tribe which enjoyed °

a high position in their country, and were the distinguished
exponents of a pure and genuine Arab nationality. = The
tribe of the Koreish, amongst which he was born and brought
up, greatly prided itself on the purity of their descent and
the services they had rendered to the fatherland and its
temple. After having long felt the disadvantages and evils
accruing from the disunion and disruption to which they had
been a prey, in common with the whole nation, they at last
wisely united, and, by valour no less than by a prudent use

of circumstances, succeeded in making themselves masters.

of the important city of Mecca, at once the religious metro-
polis and an opulent emporium of the entire nation. The

family in which Mohammed was born and bred, exercised a

most powerful political and social influence ; and, as we have
seen, took the most prominent part in the negotiations with
the invading Abyssinian army which had penetrated to the
neighbourhood of Mecca, but was successfully kept from
taking and sacking the city by Abdu-l-Mottaleb’s dexterous
management. The highest interests of this family centred
in the national sanctuary, of which they had acquired the
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superintendence, and whose pilgrims they were privileged to
supply with food and water. Their riches were gained and
multiplied by a diligent participation in the mercantile enter-
prises of the leading Meccan houses ; and the regular trading
expeditions to foreign lands which they assiduously used
widened the circle of their knowledge and raised the scope
of their aspirations.

All these more or less favourable circumstances could not
but have a very decided effect and produce a certain inefface-
able impress upon any Meccan citizen of a susceptible
nature and a calculating turn of mind. Now of such a
nature and of such a bent of mind was Mohammed. View-
ing the Arabian Prophet from the standpoint of family and
kinship, we cannot but be struck with the thought that the
religious aims and worldly projects which he mixed up in his
mind and resolutely pursued by means as unscrupulous as
they proved successful, were in full accord with his birth and
education, and, in fact, the natural outcome of his antecedents.
Belonging to a family of lordly merchants, the self-constituted
guardians of the national temple, and inheriting alike their
mercantile enterprise and their religious enthusiasm, he did
not shrink from present self-denial and privation in order to
secure the rich prize he saw glittering in the distance. As a
merchant in a higher sphere and on a grander scale, he risked
much and gained more. His later successes did credit to
the mercantile family amongst which he had obtained his
early schooling. But manifold and powerful as were the
influences acting upon Mohammed from without, their actual
results were necessarily shaped in accordance with the
physical and psychical constitution, and with the strongly
marked personality, of the man himself.

IV. The Personal Factor.

Mohammed was the only child of his father Abd Allah,
the son of Abdu-1-Mottaleb, and of his mother Amina, the
daughter of Wahb, lord of the Beni Zuhra. Ibn Ishak calls
Amina ‘the noblest woman amongst the Koreish, both by
descent and rank.” He also states that Abd Allah died
before the birth of his son; and Amina when he was only



CHAP. I SEC. IV.] THE PERSONAL FACTOR. 37

six years of age. From this early death of both his parents
it may perhaps be inferred that they were not of a sound
constitution and robust health, and that his own highly sersi-
-tive and delicate nature may have been inherited from them.

At all events, his mother must have been a nervous,
visionary person, if the traditional accounts of her have any
foundation in facts, and are not altogether gratuitous inven-
tions. The following narrative is attributed to her: ‘When
six months of my pregnancy had passed, I once happened
to be in a state between waking and sleeping, and some one
said to me: “Knowest thou that thou art with child?” and
on my replying in the negative, that person continued,
“ Verily thou art bearing the Lord and Prophet of this nation.”
As the time of parturition drew near, that person again
appeared to me in a vision, and said, “ Commit him to the
protection of the One, against the harm of every envier ; and
call his name Mohammed.” Then this speaker from the
unseen world, added, “ The sign of the truth of my word is,
that, together with that Mohammed, a light shall be born
which will fill the palaces of Bosra.” On another occasion,
likewise before Mohammed’s birth, I saw in reality that a
light proceeded from me by which the whole world became
illuminated. It was by a reflection from this light that
previously the palaces of the land of Bosra had become
visible to me, so that I clearly saw them in Mecca.

‘In the night when labour-pain seized me, I heard a great
voice by which I was terrified ; and I saw, as it were, a white
wing brush across my bosom, whereupon that terror left me.
Then I saw a cup with a white beverage, placed before me,
resembling milk ; and as I was thirsty I drank it and became
quite calm and composed. In the same night there also
appeared in my house a peculiar kind of birds which filled
the whole house. Their beaks were of emerald, and their
wings of ruby. The Most High lifted the veil off my eye,
so that I saw the eastern and the western portions of the
earth, and I beheld them plant three banners: one in the
east, one in the west, and one on the roof of the Kaaba. At
the birth there issued forth from me, together with the child,
a light by which I saw the palaces of Bosra in Syria. When
.Mohammed was born, a white cloud from heaven enveloped
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him, and took him up to heaven, so that he disappeared out
‘of my sight. In that state I heard a caller call out, “Pass
him through the east and west of the earth, and take him to
the birthplaces of the prophets, that they may bless him,
and pray for him, and that they may clothe him in the dress
of the Hanifites, and present him to his father Abraham;
and take him also to all the seas, that all their inhabitants
may know his name, his attributes, and his form. Verily, in
the seas his name is Annihilator, for not a grain of Polytheism
remains on the face of the earth that shall not be annihilated
in his time.” Then in an instant they brought Mohammed
‘back to me, wrapt in wool whiter than snow,’ etc. etc.

Ibn Ishak narrates: ¢ The Apostle of God was born on a
Monday in “the year of the elephant” (see p. 9), when
twelve nights of the month Rabia-l-ewwel had passed.
After he was born, his mother sent for Abdu-l-Mottaleb,
begging him to come and see the child. When he came, she
told him what she had seen during the time of her pregnancy,
what she was told about him, and how she had been com-
manded to name him. It is believed that his grandfather
then took him in his arms, and carried him to the Kaaba,
to thank God for the gift; and after this was done, he
brought him back to his mother and began to look out for
a wet-nurse.’

In the Mohammedan biography entitled Rawzet ul Ahbab,
the subject of the wet-nurse is thus introduced: ‘It was
customary amongst the noble families of the Arabs to give
their children to wet-nurses, so that their wives might without
care or trouble occupy themselves with their husbands, and
bear the more children ; and also because it is acknowledged
that the enjoyment of fresh water and a healthy climate
by children predisposes them to clearness of speech and
eloquence. Hence they used to have their children nursed
amongst Arab tribes, whose localities were celebrated for
their pure water and salubrious air. Of all the Arab tribes
the Beni Saad enjoyed the highest reputation on the score
of the excellency of their air and water. Accordingly the
women of the tribes in the neighbourhood of Mecca used to
come to the city twice a year, in spring and autumn, for the
purpose of obtaining infants to nurse; and when they had
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received any, they took them away with them to their own
tribe, to suckle and tend them there.’

Ibn Ishak has preserved to us the story which, in after-
days, the Saadite woman Halima is reported to have told
as to the way in which she became Mohammed’s wet-nurse.
It is highly coloured, to suit Moslem notions as to the special
providences which ought to have signalised their Prophet
from his infancy, and runs as follows : ‘ In a year of grievous
famine I left my home with my husband and sucking babe,
together with other women of the Beni Saad, who likewise
were in search of babies for suckling. I had a troublesome
journey, because my baby was crying with hunger. Neither
myself nor the she-camel we took with us had milk enough
to satisfy him ; and the donkey on which I rode was so lean
and weak that it could not keep pace with the caravan, and
proved an irksome drag to it. But we buoyed ourselves up
with the hope of help and deliverance, till we at last reached
Mecca. The Apostle of God was offered to all the women ;
but none of them would accept him as soon as they learned
that he was an orphan. For we expected presents from the
fathers of the sucklings, and thought that a mere grandfather
and widow mother were not likely to do much for us. But
when all the other women had found sucklings, and we were
about to return home, I said to my husband, “ By Allah! I
do not like to go back with my companions without a
suckling ; I will take this orphan.” He replied, “ Thou wilt
not be a sufferer by taking it: God may bless us on its
account” So I took the child, from no other reason than
that I could not find another. When I laid him on my bosom,
he found so much milk that he could drink till he had enough,
and likewise his foster-brother drank, and was satisfied.
Then they also both slept quietly, whilst before that my
own child had been so restless as to give us no sleep. My
husband, on going to our camel, found her quite swollen with
milk, and drew so much from her that both he and I could
drink as much as we liked ; and we spent a most happy night.
The following morning my husband said to me, “ Know, O
Halima, that thou hast obtained a blessed child.” 1 replied,
“By Allah, I hope so!” Then we departed, and I took him
with me on my ass, which now ran so nimbly that my fellow-
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travellers, with their asses, could hardly follow, and asked
me whether this was the same animal as that on which I %
came. After our arrival at home, in the land of the Beni
Saad, the most unfruitful of lands, my cattle returned every
evening satisfied and full of milk, so that we had milk enough
to drink whilst others suffered great want. Thus we found
God’s blessing and abundance in everything, till two years
had passed, when the boy was weaned, having grown stronger
than any other child. We now took him to his mother,
though desirous to keep him longer, on account of the bless-
ing he had brought tous. Accordingly I said to his mother :
“ Will you not leave your child longer with us, till he has
grown stronger ; for I fear the bad air of Mecca might prove
hurtful to him ?” We urged the matter until she consented,
and sent the child back with us.’

The necessity which thus appeared to have existed, and
to which Halima’s story only covertly alludes, of securing to
the child the benefit of a more invigorating climate beyond
the usual term of suckling, confirms the assumption of his
constitutional delicacy. An event happening not long after
his second return to the country of the Beni Saad is a
palpable pgroof that he was organically and from childhood
an hysterical, visionary subject. Ibn Ishak reports that,
when their Prophet was one day asked by some of his friends
for an account of his early life, he described that event in
the following words : ¢ Once, whilst I was tending the cattle,
together with my foster-brother, two men clothed in white
and bearing a golden wash-basin, filled with snow, came
towards me, seized me, split open my body, took out my
heart, cut it open, and removed from it a black clot, which
they threw away. Then they washed my heart and body
quite clean with the snow, and one of them said to the other,
“ Weigh him against ten of his people;” and when he did so,
I outweighed them. Then he said, “Weigh him against a
hundred of his people;” but I again outweighed them. He
continued, “Weigh him against a thousand of his people ;"
and when I outweighed them too, he said, “ Leave him now :
for if thou wert to put his entire people into the scale, he
would outweigh them all.”’

Halima also refers to the same subject, proceeding with
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her story as follows : ‘Some months after our return home,
when he was with the cattle, in company of his foster-brother,
the latter, one day, came running to us, and said, “ Two men
robed in white, have seized my brother, the Koreishite,
stretched him on the ground, cut open his body, and felt
about in it”! I and his father hastened to the spot, and,
finding him quite altered in appearance, we asked him what
had happened. He answered thus: “ There came towards
me two men in white clothes, stretched me on the ground,
split open my body, and sought something in it, I know not
what” We brought him to our tent, and his father said to
. me, “I fear this boy is plagued by evil spirits : take him back
to his family, before it becomes known.” We therefore soon
started to take him to his mother. She, on seeing us so
unexpectedly, exclaimed, “O nurse, what has happened to
bring thee hither, after all thy solicitation to keep the child
longer?” 1 answered, “God has allowed my son to grow
up; I have done my part, and am afraid lest any misfortune
should happen to him.” Amina rejoined, “ This is not the
reason : tell me the exact truth;” and she urged me, till 1
told her all that had taken place. Upon this she said to me,
“ Fearest thou that he is possessed with an evil spirit?” and
on my answering “yes,” she continued, “ Never, by Allah!
Satan finds no access to him; for he will one day have to
occupy a high position. Shall I tell thee something about
him?” On my again answering “ yes,” she went on, saying,
“ When I was with child I saw a light shining forth from me,
so bright as to illuminate the palaces of Bosra in Syria. My
pregnancy was lighter and pleasanter than I had ever seen.
As soon as he was born he stretched out his hands on the
ground, and raised his head towards heaven. But leave him
now with me, and return safely to thy home.”’

This account of an event happening in Mohammed’s
childhood, when, however, he cannot have been merely two
or three years old, but must have been about double that
age, is of great importance in rightly estimating his character
and history. It proves that the hysterical paroxysms from
which he suffered in after life, and to which he attributed his

1 The boy, of course, narrates, not what he had seen himself, with his own eye,
but what Mohammed had seen and told him.
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prophetic call, did not result from the visit of an angel bring-
ing him Divine revelations, as is believed by the Moham-
medans, but were the natural outcome of a diseased state of
health, and of an abnormal physical constitution, dating back
to the earliest period of his life. Just as in his mature age
he remained conscious of the sensations he felt during his
cataleptic fits, so also in the instance of his childhood, related
by his Bedouin nurse and himself, he was able to describe
the subjective play of a disordered imagination during the
paroxysm, as if it had been an objective reality. The dis-
order from which he suffered is supposed by his medical
biographer Sprenger to have been Aysteria muscularis, and
although its attacks closely resembled common epileptic fits,
yet they also differed from them, inasmuch as he retained a
recollection of the workings of his mind during the parox-
ysms, which is not the case in ordinary epilepsy. Moham-
med’s hysterical sensations and visionary fantasies obviously
were involuntary, and yet proceeded only from within his
own psychical world, just as our ordinary dreams come in-
voluntarily, but are nevertheless originated by ourselves.
The nature of both phenomena is one purely subjective.
When Mohammed was six years old, his mother took him
with her on a visit to their relatives in Medina. His great-
grandmother Salma belonging to the powerful family of the
Beni Adi, and his father Abd Allah having died, and lying
buried amongst them, the little orphan was naturally
remembered with interest by a number of friends and con-
nections in Medina. The widowed Amina, on her part, whose
entire hope centred in the one child, was equally disposed to
keep up and refresh that interest amongst her son’s kindred
in the sister-city, which was at once his father's last.resting-
place and his grandfather's birthplace. They remained a
whole month with the Beni Adi, living in the very house
where Abd Allah had died; and, when many years later:
. Medina opened her gates to the fugitive Prophet, he said
that he could still recollect several scenes of this early visit.
The short stay in the feverish climate of Medina seems to
have been too much for his mother’s delicate health ; for she
died during their return journey, before they reached Mecca.
Such a tragic event was eminently calculated to intensify
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the sympathy for the now fatherless and motherless orphan
amongst his kinsmen and well-wishers in Medina ; and it is
but natural to imagine that they always made it a point to
look after and befriend him, whenever they performed their
pilgrimage to the shrine of Mecca, which was situated close
to his grandfather’s dwelling-house. This family relation-
ship and its mutual cultivation prepared the way for, and
doubtless first suggested the idea of, Mohammed’s later
emigration to Medina. It also supplies an easy explanation
of the early conversion of a number of Medinites to Islam.

After Amina’s death, her orphan son passed to the sole
guardianship of his aged grandfather, the revered and in-
fluential Abdu-I-Mottaleb, who seems to have doted upon
him with all the fondness and over-indulgence so often met
with in grandparents towards their grandchildren, and who,
before he died, urgently commended him to the care of Abu
Talib, the child’s paternal uncle. The biographers say that
Abu Talib’s love for his ward was such that he preferred
him to his own children, and would never allow a meal to
be begun until he was present. It requires no stretch of
imagination to understand how such unusual deference to a
young lad, could hardly fail to engender in his extremely
susceptible mind strong notions about his own peculiar
importance, dignity, and destiny ; and, as fortune-tellers were
then in great repute amongst the Meccans, it could easily
be conceived that, for a trifle, those notions were fostered by
their prognostications, even if Mohammedan history did not
make express mention of the subject. But Ibn Ishak writes
thus : ‘ A fortune-teller of the tribe Sihb often came to Mecca
and prophesied to the lads taken to him by the Koreishites.
On Abu Talib one day coming with some, the fortune-teller
specially noticed the Apostle of God ; but his attention was
just then occupied with something else. As soon as he had
finished, he again inquired after him, and desired that he
should be brought. Abu Talib, suspecting those pressing
solicitations, concealed him, whereupon the soothsayer called
out, “Woe unto you! bring me that lad again whom I have
just seen: by Allah, he will one day occupy-a high posi-
tion!”’

Early travelling with the far-famed mercantile caravans
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of Mecca could not but widen the mental horizon of the aspir-
ing youth, afford ample scope for his calculating mind, and
prove a good school for becoming acquainted with different
classes of men and for learning how to deal with them. His
father, his uncles, his grandfather and great-grandfather, all
took part in mercantile pursuits, and derived much of their
wealth from joining other merchants in regular trading expedi-
tions of large dimensions to foreign lands. Mohammed him-
self also had in all probability joined many of these caravans
before he had developed those mercantile qualifications and
trading abilities which afterwards recommended him as a fit
and desirable agent to the wealthy merchant widow Khadija
who engaged him.

But what appears to be his first journey of the kind, when
he was still quite young, is fully narrated by the biographers.
They tell us that, on one occasion, when Abu Talib was
ready to start, his orphan nephew clung to him saying,
‘O my uncle, I have neither mother nor father: with whom
wilt thou leave me? Take me with thee on the journey.
This so touched the uncle’s heart that he replied : ‘By Allah!
I take thee with me and allow nothing to separate us’ So
they set out together, and the caravan halted, as was their
wont, near the abode of a Christian anchorite, Bahira by name.

The biographers’ predilection for the marvellous, and for
discovering prognostications concerning Mohammed'’s later
career, fastens on this journey ; and they seriously narrate
that Bahira, whom they represent as ‘well acquainted with
the Christian Scriptures,’ had a book in his cell from which
the monks instructed themselves, and which passed from one
to another, as an heirloom. In this book the Arabian Prophet
is reported to have been so minutely described that Bahira
recognised him without difficulty in Abu Talib’s nephew.
On examining his back, he fourd the so-called ‘seal of
prophetship,’ in the very place between his shoulders where
it was to be, according to the description of the book. It
had the appearance of the cicatrice left by cupping; and
taking into consideration the lad’s previous state of ill-health,
it very probably was nothing more than what it looked.
Bahira is then reported to have addressed this counsel to
Abu Talib: ‘Go home with the lad and carefully keep him
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from the: Jews: for if they see and recognise him as I do,
they will seek to do him harm. Surely this thy nephew
will one day occupy a high rank.’ Abu Talib acted on this
advice as soon as he had finished his business transactions
in Syria.

Thus Mohammed grew up in the bosom of a mercantile
family and in the midst of a busy city of traders; and
turning these favourable circumstances to good account, he
became himself an accomplished man of business and a
practical merchant. His attractive personal qualities and
eminent fitness for doing a profitable trade led to his
marriage with the wealthy widow Khadija; and the vast
increase of worldly means thus placed at his disposal
favoured his conception and pursuit of still higher and more
pretentious aims.

Ibn Ishak mentions the circumstances leading to the
marriage with Khadija ; and faithful to the general Moslem
propensity of embellishing the ordinary eventsin Mohammed’s
life with traits of the supernatural, narrates as follows:
‘The Koreish were a mercantile tribe, and Khadija an
honourable merchant lady who placed her goods in the
hands of agents for trading purposes and allowed them a
share in the profits. When she heard of Mohammed’s
faithfulness, truthfulness, and good manners, she proposed to
him to take the charge of her goods for Syria, offering better
terms to him than to any one else. Mohammed accepted
the proposal and took her merchandise to Syria, accompanied
by her trusted servant Meisara. When he rested under the
shadow of a tree, near the cell of an anchorite, the latter
said to Meisara: “ Under this tree no one has ever rested
except a prophet.” After having disposed of their goods
and bought others instead, they returned to Mecca ; but on
the way, as is believed, Neisara saw two angels overshadow
Mohammed, whilst he was riding on his camel, in the heat
of the day. On their reaching Mecca, the goods they had
brought with them were sold, and Khadija found that the
capital invested had been doubled, or nearly so. Meisara
also told her what the anchorite had said, and what he
himself had seen of the overshadowing angels.

‘When Khadija, who was an intelligent, good, and noble
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lady, whom God had destined to high favours, had heard
these things, she sent for Mohammed and said to him, “My
cousin, I love thee on account of thy kinship with me, on
account of the esteem thou enjoyest among thy people, as
well as on account of thy faithfulness, truthfulness, and good
manners ;” and she wound up by offering herself to him for
his wife. Khadija was at that time the most renowned of
the Koreish ladies, both as regards her descent and her great
wealth, so that every man amongst her people exceedingly
desired to obtain her in marriagee. Mohammed, who was
then twenty-five years old, gladly accepted her flattering
offer and went with his uncle Hamza to Khuweiled Ibn
Asad, her father, formally to ask for her hand, and giving
her twenty young camels as her wedding gift. Khadija was
Mohammed’s first wife, during whose lifetime he married no
other, and she was the mother of all his children, with the
only exception of Ibrahim, whom he had by the Coptic
woman Mary.’

We are further informed by the biographers that Khadija
‘lost no time in communicating Meisara’s report about the
anchorite and the overshadowing angels to her cousin,
Waraka Ibn Nawfal, known as a learned Christian, reading
the Scriptures ; and that he said to her, ‘If what thou hast
told me is true, then Mohammed will become the propket of
this nation ; for I know that such a prophet is to be expected
and that the time is near’ He also made the following
declaration on the subject in verse: ‘Mohammed shall
become the Zord of this nation and shall conquer those who
make the pilgrimage ; he shall produce a light in the land by
which unsteady mankind shall be kept straight; he shall
destroy his enemies and bless those who are at peace with
him.’

Now though this prophecy be nothing more than a
vaticinium post eventum, put into Waraka’s mouth for the
glorification of Mohammed, it still tends to show that, in the
eyes of his admiring Arab countrymen, it did not appear as
at all unnatural or unreasonable to anticipate for him,
even at that early period, an exalted position, both religious
and political. For they saw that by his lucky marriage
command of wealth had been added to his prestige as a
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distinguished member of the most powerful aristocratic
family of Mecca, which, at the same time, held the highest
rank in religion, as the special guardians of the national
sanctuary.

But this account of Khadija’s visit possesses a still
further significance of moment by showing that, already at
this early period, she felt so drawn to her Hanifite friend
Waraka, as to consult with him on delicate matters of
affection and family interest. It is therefore exceedingly
probable that she herself also sympathised at heart with the
views and aspirations of the Hanifite sect. Fifteen years
later, when perplexed and distressed on account of her
husband’s strange visions, we find her again resorting to the
same counsellor for guidance and relief. Now by allowing
due weight to both these facts, expressly reported by the
historians, we may justly infer that likewise during the
fifteen years’ interval Hanifite sympathies and Hanifite
influences were no strangers in the household of Khadija and
her husband. In that household it was not the youthful
husband but the staid wife who gave the tone and bore the
sway. Khadija was evidently an Arab lady of a strong
mind and mature experience, who maintained a decided
ascendency over her husband, and managed him with great
wisdom and firmness. This appears from nothing more
strikingly than from the very remarkable fact that she
succeeded in keeping him from marrying any other wife, as
long as she lived, though at her death, when he had long
ceased to be a young man, he indulged without restraint in
the multiplication of wives. But as Khadija herself was
favourably disposed towards Hanifism, it is highly probable
that she exercised her commanding influence over her
husband in such a manner as to promote and strengthen
his own attachment to the reformatory sect of monotheists.

Under these conditions of religion, rank, wealth, domestic
influence and friendly intercourse with awakened patriots
who were fretting beneath the shackles of prevailing super-
stitions and anxiously feeling after religious reform, Mo-
hammed’s otherwise uneventful life smoothly passed on,
till a serious and protracted return of his early cataleptic fits
brought to the surface what had long been working in the
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depths of his soul, and placed him before the public in an
entirely new character—that of a man claiming to be God’s
specially commissioned Apostle or Ambassador. It is to
the more direct tracing of this gradual inward process
from its first inception till it reached its full manifestation,
or, as it were, crystalllsed into solidity, that we have now to
direct our attention.

V. The Product of the afore-mentioned Factors, or Mohammed
assumsing the character of a Prophet and Messenger of
God.

The facts and data hitherto marshalled furnish us with
adequate means, apart from all reference to any special
intervention of Providence, for comprehending that remark-
able character which stamped itself so mysteriously on the
pages of history as tkhe Prophet and Ruler of Arabia and as
the Author of the Politico-religious System of Islam.

We have seen that by birth Mohammed belonged to a
family which, from its influential political position, and from
its enjoyment of valuable privileges connected with the
national sanctuary, naturally took a special interest in the
concerns of the whole nation, and regarded with indignation
and pain the progress of foreign domination in the common
Arab fatherland. It can be easily conceived, especially if we
take into account the sociable manner in which the Arabs
like to spend their leisure hours, how inevitably these matters
must have formed, within the temple precincts, that regular
rendezvous of the people, the topic of frequent and earnest
conversations, to which Mohammed could not possibly have
remained a stranger.

These deliberations about the degraded, suffering state of
the nation, about the urgency and best method of doing
something for its deliverance, necessarily affected Mohammed
all the more deeply and strongly, the more he was distin-
guished by susceptibility, pensiveness, and activity of mind.
Whatever stirred his soul, stirred it to the bottom, and
took possession of it with something like overwhelming
force. The patriotic feelings, extensively called into play
around him, were sure to find in him a patriot of uncommon
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devotion and of a planning, plotting thoughtfulness. The
ills and wounds of the country lay patent to all. The Arab
nation was one only in name, was a mere ‘geographical
idea;’ but in reality it was broken up into endless sub-
divisions of independent tribes and .clans, kept asunder
by frequent inter-tribal feuds and worried by acrimonious
internal dissensions, so that they fell an easy prey to the
covetous designs of surrounding nations. Under these cir-
cumstances the earnest patriots could not easily mistake
their duty. It must have appeared plain to them that, before
everything else, they were to seek to unite the discordant
elements into one political whole, and thus to form a power
strong enough to effect a speedy emancipation from the
foreign yoke, and to guard against the danger of a return of
such calamities in the future. Of some such kind as this,
were, in all probability, the political thoughts and aspirations
which occupied and possessed Mohammed’s mind, up to the
time of the great personal crisis from which he emerged as
the Prophet of his people; and their reflex action can be
distinctly traced in the excessive political colouring of the
religion which he bestowed on his followers.

But let Mohammed and his fellow-patriots set about
realising their political plan, and by what truly appalling
obstacles will they find themselves confronted! To call
into existence a great political union—how difficult every-
where, and what a truly Herculean task in a country like
Arabia! Where was the authority, the overawing power,
likely to command recognition and submission from so many
independent tribes, jealous of their liberty and morbidly
suspicious of each other, or even from the small but proud
aristocratic oligarchy of Mecca? The only thing known to
them as possessing a sort of national influence was their
temple in Mecca and the religion it represented : but this had
wholly failed thus far in proving the uniting force required.
Still it seemed that nothing short of a power possessing
Divine authority could serve the purpose. Might not,
therefore, the traditional religion be rendered serviceable by
means of reform? Or might, perhaps, any other religion,
with its supernatural prestige, be found preferable? Was it
not by their religion, that the Christian Abyssinians and the

D
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Christian Romans were united powers? Surely, if questions
like these arose in the minds of Mohammed and other Arab
patriots, it was very natural ; and if religion was looked upon
by them as one of the strongest bonds of union, they only
gave proof of a just appreciation of facts.

As by birth Mohammed belonged to a family which was
at once the chief representative of political power and the
principal exponent of the traditional religion ; so by marriage
he had become the husband of an able and high-minded
wife, old enough to be his mother, and exercising a con-
trolling influence over his whole life. She not only herself
entertained strong leanings towards the reform movement
that had lately sprung up, but also cultivated familiar inter-
course with near relatives and friends who took a leading
part in the new religious fraternity. If Mohammed was not
yet a Hanifite before his marriage, he surely soon became
one, either openly or secretly, under the dominant conjugal
influence of Khadija, and through the encouraging example
of her esteemed kinsmen and acquaintances. For he was of
a plastic nature and easily influenced by those to whom he
felt attached. The Hanifites, though primarily a religious
sect of Deists, in opposition to Polytheism, were mostly also
warm patriots, intent on promoting the political union and
well-being of their nation. One of their number, Khadija's
cousin Othman, sought to establish a strong central govern-
ment in Mecca, with the aid and under the prestige of the
Roman Emperor, and, doubtless, in the hope of thus event-
ually securing for his country the inestimable blessings of
Christianity, to which Hanifism was only a sort of midway-
station, or stepping-stone, as indeed it had proved in his own
case. But Othman completely failed with his scheme, and,
after a very brief rule, had to save his life by a precipitate
flight from the fury of his countrymen, who looked on his
mild government as an intolerable yoke.

This very failure of Othman, through his relying on the
aid and religion of a foreign country, plainly conveyed the
lesson to the Hanifite friends whom he had left behind him
in Mecca, that an entire dependence on their own people,
the recognition, to a certain extent, of the ancient central
sanctuary, and the preservation of a strictly national charac-
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ter, might form a surer and a safer road to the goal after
which they aspired. They had had a proof before their very
eyes that to put forward the Christian reiigion as a shibboleth
implied, in the estimation of the public, a reliance on the
foreign States of Abyssinia and Rome and was sure to evoke
all the national jealousies and animosities of the proud and
sensitive Arabs. The religion prevailing in Mecca, notwith-
standing its tolerant and comprehensive character, had no
less failed as a rallying-point and uniting force to bring
about the desired national union and national strength. For
though the Kaaba enjoyed a wide reputation and included
a great number of idols, yet different towns and districts
possessed images and tutelary deities of their own to which
they fondly clung, and which they were not prepared to give
up or degrade in favour of others. Moreover, belief in the
polytheistic shrine of Mecca had become greatly under-
mined by a widespread monotheistic ferment, the outcome
of Judaism and Christianity. The Hanifites had indeed
personally risen above the national idol-worship : they had
clearly discerned that its time was fast passing away, that
the spirit of the age demanded progress, and that a religion
was needed more in keeping with the higher aspirations of
man and with the truer ideas of the sacred writings by which
the Jews and the Christians were raised so far above the
benighted Pagans. But to be guided exclusively by the
spiritual interests of pure religion might most seriously con-
flict with their much cherished political plans ; and to yield
to the latter the paramount importance they seemed to
demand, might fatally interfere with the supreme interests
of the revealed religion to which their consciences had be-
come more or less awakened.

It is clear, then, that in this critical state two courses still
presented themselves as possible to the partisans of Hanifism.
Some of them might conscientiously subordinate their poli-
tical aspirations and worldly plans to the deepest cravings
of their God-seeking heart and openly embrace the religion
of revelation and salvation, regardless of temporal conse-
quences. Others might remain entangled in national political
schemes and seek to find out a middle path. These would
endeavour to unite the superior religious truths which had
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dawned upon them with such a recognition of the hereditary
sanctuary and its guardians as might prove helpful in gain-
ing over a majority.of the people to the intended compro-
mise, and thus prepare the way for more extended national
projects.

As a matter of fact, such a division between the leading
advocates of religious reform actually took place. Ibn Ishak
narrates that Waraka .and Othman became Christians.
Obeid Allah at first joined his cousin Mohammed, but after-
wards likewise entered the Christian Church in Abyssinia,
where also he remained till his death. Zeid, however, neither
embraced Judaism nor Christianity, but professed to hold the
Faith of Abraham and boldly repudiated all idol-worship.
He openly rebuked his countrymen for their idolatry and evil
practices, and strenuously sought to make propaganda for
his views. In consequence of his zeal, he was persecuted and
had to take up his abode outside the city on Mount Hira,
where he probably remained for the rest of his life and was
buried at the foot of the mount, though some traditions have
it that he finally left his country and was killed amongst
the Lachmites.

Mohammed, it appears, chiefly moulded himself after the
pattern of Zeid, and, like him, professed to hold and teach
nothing but the ancient Faith of Abraham. Though not
really a great mind or original thinker, and rather of a soft,
impressible nature, yet Mohammed possessed a good deal of
tenacity ; and what he had once mentally seized upon, he
held fast, ruminated over it, and strove to carry it out with
as much firm perseverance as shrewd calculation. Men of
Mohammed’s hysterical disposition are often found to have
such an unexpected amount of strong will and quiet resolve,
bordering on stubborn obstinacy, that their whole soul be- °
comes absorbed in their aspirations and they seem more
possessed by their ideas than possessing them. Mohammed
venerated Zeid, and quietly, but tenaciously, took up his
views and aims. We are informed by Ibn Ishak that, on
being asked after Zeid’s death whether his soul might be
prayed for, Mohammed unhesitatingly declared such prayer
lawful, adding, ¢ In the resurrection he will be raised up as a
distinct religious community.” Wakidy, another of his bio-
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graphers, narrates that the Prophet gave Zeid the salutation
of peace, an honour vouchsafed only to Moslems ; that he
invoked God’s grace on him and affirméd, ‘I have seen him
in Paradise : he is drawing a train after him.’ Sprenger, one
of his most learned biographers, says, ¢ Mohammed openly
acknowledged Zeid as his precursor, and every word known
as Zeid’s we find again in the Koran.’

An indirect proof of Mohammed’s veneration for the Hanif
Zeid, before he claimed to be a prophet, may also be dis-
cerned in the fact that the young slave whom he received as
a present from his wife Khadija, and whom he manumitted
and adopted for his own son, was named Zeid. For as Ibn
Hisham tells us that he had been brought from Syria, where
Christianity was already dominant, he most probably was of
Christian parentage and bore a Christian name. Now if his
Meccan master gave him instead the new name of Zeid, he
obviously did so in honour of the esteemed Hanif reformer
of the same name whom he revered as his own spiritual
guide.

Neither Zeid nor Mohammed was spiritually prepared, nor
had their conscience been sufficiently stirred by an adequate
sense of their fallen condition and sinfulness, thankfully to
accept the salvation and earnestly to long for the sanctifica-
tion offered in the Gospel of Christ. They both were and
remained mere ‘natural men,’ unable to discern ‘the things
of the Spirit of God ’ (1 Cor. ii. 14) ; and, as far as we know,
they died without having experienced the second birth and
the renewing of their mind by that same blessed Spirit. But
notwithstanding this, both were equally persuaded and
sincerely believed that it would be a desirable thing, making
for their country’s good, to have its irrational idolatry re-
placed by the more reasonable profession of a deistic Mono-
theism. Had Mohammed been actuated by truly ethical
motives, and had he aimed at purely religious objects only,
there would have been no reason why he should not have
followed a Waraka, an Othman and others in embracing the
religion of the God-man Christ Jesus, which offers to fallen
man salvation from sin and communion with the reconciled
‘ Father in heaven.” But as he yielded to the allurements of
the world and the attractions of secular power, and as he
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contented himself in religion with a mere formal worship and
an external relation to God, like that between slave and
master, ignoring altogether the indispensable regeneration
by the Holy Spirit, he fell into the same snare as Zeid.
Like him he stubbornly adhered to Hanifism, as distinct
from Christianity, Paganism, and Judaism, and thus occupied
a religious position which necessarily bore not only an anti-
Polytheistic and anti-Judaistic, but also an anti-Christian
character. It is on account of this unsatisfactory ethical
condition of Mohammed personally, and as its unmistakable
reflex, that the Islam which he afterwards instituted was
essentially and from the first not merely opposed to Poly-
theism, but also to Christianity. Even the marked Jewish
colouring which for a brief term he gave it in Medina, was
not genuine, but the result of shrewd political calculation,
and consequently was at once discarded when he saw the
latter fail.

Accordingly, the most momentous and fatal turning-point
in Mohammed’s ethical history is to be looked for not within
his prophetic period, but some considerable time before it.
Then already he was placed in the critical balance and found
wanting. What followed upon this was only the natural
outcome of his first momentous lapse. At the time when
the more enlightened Hanifites quitted their intermedial
position of Deism and consistently advanced to the goal of
Christian Theism, to which it naturally tends and for which
it is a mere preparation, Mohammed, with his religious
guide Zeid, obstinately held back, and treated the prepara-
tory and temporary as the perfect and the final. This was
the fatal step, the moral and religious lapse which led to all
the subsequent vagaries and errors. Both these men were
then acting as the Jews also had acted, when invited by their
Messiah to the sublime consummation for which their whole
past history had been merely a preparation. The Jews shut
their ears to Christ’'s voice, and instead of allowing their
ancient religion, on which they so greatly prided themselves,
to issue into ‘the new and living way,’ degraded it into a
dead formalism.

It would have been as possible for Mohammed to follow
the wisest of his Hanifite friends into the daylight of



sec.v.] HE REFUSES TO BE LED ON TO CHRIST. 55

Christianity, as obstinately to wrap himself up in the dim
twilight of a perverted Hanifism. But by refusing to be led
on to Christ, the Saviour of man, he culpably closed his eyes
to ‘the Light of the world,’ and turned the Hanifite twilight,
by means of which he might have found the right way, into
the dense darkness of night. He had heard the Gospel
invitation : ‘ Come unto Me;’ and this could not but produce
a crisis in his inner life. The gates of darkness and of light,
of death and of life, stood open before him. It was for him
to choose which of them to enter. Unhappily he allowed
the crisis to pass away without coming to the light, that he
might have life; and preferred to take his stand and his
portion with those whose conduct on one occasion was thus
censured by the mouth of truth, ‘But ye would not’ (Matt.
xxiii. 37). We see, therefore, that Mohammed'’s position with
respect to Christianity was fully decided in principle, years
before he presented himself as a prophet. The fatal decision
happened when he practically rejected its claims to suf-
ficiency, finality, and universality, by his stubborn clinging
to Hanifism.

Such appears to have been the spiritual and ethical
condition of Mohammed’s own person, when the notorious
physico-psychical phenomena of his disordered health led to
his posing himself as the prophet of a religion whose his-
torical basis and personal substratum we have now sufficiently
brought to light. The fuel is prepared and laid ready.
Only the igniting spark is required to kindle the whole and
set the sinister fire ablaze. This spark proceeded from the
darkness of the inner and unseen world, like the flash of
lightning from a black cloud.

A new religion, pretending to possess a better title than
Judaism and Christianity for replacing the prevalent and
time-honoured Idol-worship of Arabia, had, at the very least,
to claim for itself an origin in Divine revelation ; and for its
Prophet a special call and heaven-imparted mission, similar
to that of Moses at the burning bush and to that of Jesus,
whose coming had been announced by the angel Gabriel
Mohammed’s visionary predisposition and unsound state of
health furnished the ready means needed for the occasion.
All his ancient biographers agree in ascribing to him symp-
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toms of a state of nervous derangement, called Aysteria
muscularis, which in his case often manifested itself by acute
paroxysms, culminating in cataleptic fits. During these par-
oxysms, as we have already learned, he retained conscious-
ness, so that when they were over, he could still remember
the wild fantasies and strange ravings of his overwrought
imagination, which he held to be supernatural communica-
tions from a higher world. But it has been ascertained by
medical observation that such hysterical subjects frequently
develop a tendency to dissimulation and deception, and
this they seek to conceal so dexterously from themselves
and others, that it requires experienced skill to detect it.
Thus the patriotic sentiments and ambitious aims, both of a
political and religious character, which for a long time had
taken possession of Mohammed’s mind and had increasingly
become the all-absorbing subject of his day-dreams, also
retained their hold on his soul in sleep. They formed the
burden of the strange reveries and excited fancies which
agitated his mind during his cataleptic fits and mental
hallucinations, and were in fact the birth-throes which
ushered the unlooked-for ‘ Arabian Prophet’ into the world.

Ibn Ishak, the renowned collector of Mohammedan
traditions and the author of the earliest history of Moham-
med’s life preserved to us, who already has been repeatedly
mentioned, lived about a hundred years after Mohammed,
and on the ground of his communications we trace, in the
following pages, Mohammed’s gradual transformation into
a prophet. All the later Arab historians follow in his
track, only that, as a rule, the later the historian, the more
his recital abounds with the marvellous.

Ibn Ishak opens the fourth section of his book by the
following statement, based on a tradition derived from the
Prophet’s favourite wife Aisha: ‘When the time had come
that God wished to honour Mohammed and to show mercy
to mankind, Mokammed's prophetic mission began by his
kaving true dreams, like the bright morning dawn, and by
kis partiality for solitude’ The biographer, in pointing out
the origin of what he regards as the Divine mission of his
Prophet, only goes back to his dreams. He might have
gone still further back, as we have done, and have traced
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those dreams to the ideals and aims which filled his imagin-
ation in a waking state. The dreams possessed for him a
certain impress of ‘truth,’ because they were the reflection
of his waking thoughts; and in a subject of such supreme
excitability of nerves as Mohammed, they assumed a vivid-
ness which suggested a comparison with the ‘dawn of morn-
ing’ As we are not told what the dreams themselves were,
we may suppose that they had substantially the same
character with which we are all familiar from our own
experience in dreamland. A man brooding over such far-
reaching and momentous plans as Mohammed, will naturally
acquire an air of gravity and contract a partiality for so/stude
in which he may undisturbedly indulge his reveries.

From this first stage in the formation of the Arabian
Prophet, that of dreams, Ibn Ishak proceeds in due order to
the second, that of wvisions. He tells us in his narrative, on
the authority of another tradition derived from ‘ some learned
man,’ that, ‘One day, when Mohammed had gone out on
some business, he remained away so long that he was missed
everywhere, having wandered far in the deep valley of
Mecca; and whenever he passed a tree or a stone, they
called out, “Peace to thee, thou Apostle of God!” But on
turning round and looking in every direction, Mohammed
saw nothing but stones and trees. In this state Mohammed
remained a long time, seeing and hearing many a thing.’
In a later biography, the Rawzet ul Ahbab, we are told that,
‘ Before the coming down of the Koran, for the space of
eleven years, Mohammed was hearing voices, without seeing
any person ; and for the space of seven years he was seeing
a light’ Here, then, we have kallucinations of the ear and
the eye and the former beginning before the latter, an order
which has also been observed in other individuals of a
similar organisation. As in our dreams the involuntary
activity of our imaginative soul presents its images to us as
objective realities, though on waking we become conscious
that these had no existence out of ourselves, but were merely
the half-conscious play of our own psychical powers, so also,
in a diseased state of the nervous system, the imaginations
and cogitations of the soul can reflect themselves in a
person’s waking consciousness or half-consciousness under
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the form of objective realities. In both cases the affected
individual has the sensation of seeing and hearing, although
he does not actually see and hear in the ordinary sense of
the word. There is plainly a close affinity between the
soul’s activity which, in an abnormal state of health, pro-
duces these hallucinations of the senses and that which is at
the bottom of our ordinary dreams. But however much
Mohammed’s hallucinations of this indefinite sort were a
step in advance of his vivid dreams, they were not yet
sufficient to constitute a prophet. The voices coming he
knew not whence and the lights flickering at random had
to take a more definite shape: the lights had to become a
supernatural person to his eyes and the voices intelligible
words of revelation to his ears.

Ibn Ishak’s next paragraph is headed: ‘How Gabrie/
JSirst descended) and thus sets before us the zkird stage
of the process by which Mohammed unexpectedly developed
into the Prophet of his people. The account given by him
is derived from Obeid Ibn Omair, who, under the early
Califs, used publicly to recite their Prophet’s personal history
in Medina, and he narrated the supposed apparition in
the following way: ‘The Prophet used annually to spend
a month on Mount Hira, as it was a custom with the
Koreishites, in their heathen state, to regard this as
takannutk (ie. penance). He fed the poor who came to him ;
and when the month was over, he first circumambulated the
Kaaba séven times, or as many times as it pleased God;
and not till then returned he to his own house. Now when
the year of his mission came, he went to Hira as usual,
together with his family, in the month of Ramazan. In
the night when God, from mercy towards his servant,
honoured him with His message, Gabriel brought to him
God’s behest. I was asleep, Mohammed himself narrated,
when he brought to me a silk cloth, written all over, and
said to me, “Read!” I replied, “I cannot read.” Then
he pressed me upon the cloth, so that I thought I must die;
and, on releasing me, he said to me again, “Read!” On
my answering him as at first, “I cannot read,” he again
covered me with the cloth, so that I nearly gave up the
ghost. Having released me and repeating his previous
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command, I, from fear of being treated as before, asked,
“What shall I read?” He answered, “Read in the name of
thy Lord who has created man from a clot of blood. Read,
thy Lord is the Most Merciful who has taught man hy the
pen _what he did not know.”. I now read and Gabriel
departed from me. Then I awoke, and it was as if these
words stood inscribed upon my heart. I came forth from
the cave and stood in the midst of the mount, when I heard
a voice from heaven calling unto me, “ Mohammed, thou art
the Apostle of God, and I am Gabriel.” I raised my head
towards heaven to look for him who was speaking, and I
saw Gabriel in the form of a man with wings, and his feet
on the horizon. He called out, “Mohammed, thou art the
Apostle of God, and I am Gabriel.” I remained standing
and gazing, going neither forward nor backward. Then I
turned away from him : but to whichever side I directed my
looks I still saw him before me. So I remained standing,
without going forward or backward, till Khadija sent people
to look after me. They having gone as far as the height of
Mecca, returned to her; but I remained standing till the
angel went away and then returned to my family. When I
came to Khadija, I sat down on her lap and pressed myself
against her. She asked me where I had been, and told me
that she had sent people to look after me who had gone as
far as the height of Mecca and returned to her. On recount-
ing to her what I had seen, she said: “Rejoice, my cousin,
and be of good courage: by Him in whose power my soul
is, I hope thou wilt become the Prophet of thy people!”
Then she arose, dressed herself and went to her cousin,
Waraka Ibn Nawfal, who was a Christian, had read the
Scriptures and acquired much knowledge from the Jews and
Christians, and told him what I had seen and heard. Waraka
exclaimed, “ Holy ! Holy! by Him in Whose hand Waraka’s
soul is, if thou hast told me the truth, then the greatest
Namus (=véuos, Law) has come to him which also appeared
to Mosés, and he is the Prophet of this nation. Tell him to
be constant.” Thereupon Khadija returned to Mohammed
and communicated to him what Waraka had said.’?

1 The reader will no doubt have noticed that Waraka’s exclamation bearsa
strong Mohammedan colouring. For if he was a Christian and had read the
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But either Khadija was not fully convinced by what she
is reported to have heard from her Christian cousin, or she
wished to make assurance doubly sure ; for Ibn Ishak gives
his next paragraph the superscription : ‘ How Kkadija tested
Mokammed's revelation,’ and thus introduces the fourth
stage, whick brought conviction to Khadija and through her to
her husband, that he was indeed the recipient of Disvine revela-
tion as a chosen propket of God. The story is derived by
tradition from Khadija’s own mouth. ‘I said to Mohammed,
“Canst thou give me notice when thy friend appears to
thee?” He said, “Yes.” I begged him to do so. Now
when Gabriel appeared to him next he informed me of it.
I thereupon said to him, “Sit here on my left thigh ;” and
when he had done so, I inquired, “ Dost thou still see him ?”
He replied, “ Yes.” Then I made him sit on my right thigh
and asked whether he still saw him ; and he having answered
in the affirmative, I made him sit on my lap and repeated
my question. On his again answering by “Yes,” I sighed,
threw off my veil, and inquired once more whether he still
saw him, whereupon he replied “No.” Then I said, “ Rejoice,
O my cousin, and be of good courage. By Allah, it is an
angel and not a Satan!”’

Khadija’s singular reasoning was this, that a good angel
could not bear to see her in a state of undress, permitted
only to the eyes of a husband ; but that an evil spirit would
enjoy the illicit sight and therefore remain. Truly a very
earthly and questionable criterion for discriminating between
angels and demons: as if clothes could be to the sight of
spirits what they are to the eyes of men, an impenetrable
covering, or, as if the sexless spirits needed such a protection !

Mohammed’s Moslem biographers have connected his
periodical retirement to Mount Hira with his development
into a prophet; and even modern Christian writers have
made much of the circumstance, with the view of enhancing
the spiritual character of their hero. According t‘o these

Scriptures, he could not look forward to a still higher stage of Divine revelation,
through a new prophet. But it is quite usual with Moslem historians to put
such fictitious speeches into the mouths of men, to heighten the prestige of their
Prophet. The idea put into Waraka’s mouth is thoroughly Mohammedan, but
altogether unbecoming a Christian.
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representations Mohammed appears like a great, original
mind whose consuming thirst for religious truth and certainty
drove him into a new and lonely path to seek by abstraction
from everything earthly, and by uninterrupted intense medi-
tation, that light and spiritual communion with God after
which his soul panted. But the historical record just quoted
informs us that his annual retirement to Hira, instead of
being the newly opened path of an original mind whose
extraordinary energy shapes for itself uncommon forms of
manifestation, was rather ‘a custom with the Koreishites in
their heathen state’ which he docilely followed, with a
characteristic want of originality; and as for the ascetic
recluse he has been painted, at those times, we are told that
he not only did not leave his cherished Khadija behind him
in Mecca, but always went ‘witk kis family’* Khadija was
near him when he had his dream in the cave, and she had
servants at hand to send in search of him when, on rising,
she found that he had gone. They went ‘as far as the height
of Mecca, and not finding him, returned to their mistress on
Mount Hira. After having regained his consciousness, he,
of his own accord, returned to his family and sat on Khadija’s
lap, pressing himself against her like a frightened child. We
have evidently to understand that his family was accommo-
dated in tents not far from the cave. For the cave itself is
small, extending only a dozen feet, or so, into the rock. It
could not hold the entire family, but was a cool and quiet
recess for one or a few at a time. We are told that the
Koreishites regarded these annual sojourns on Mount Hira
as fahannutk: and in whichever sense we take this word,
it gives us to understand that the religiously disposed of
the people made special use of their leisure, during these

1 It is really strange that in the teeth of such clear statements by the earliest
Mohammedan history preserved to us, even theologians like Dr. Marcus Dods
should present to their readers such pictures of their own imagination as he does
in his published Lectures on Mokammed, saying, on p. 19, ‘Who can doubt
the earnestness of that search after truth and the living God, that drove the
affluent merchant from his comfortable home and his fond wife, to make his
abode for months at a time in the dismal cave of Mount Hira?’ It is time that
the mistaken representation of Mohammed’s annual retirement to Mount Hira,
as if he tore himself from every creature and was not rather following the general

custom of his heathen countrymen, should at last give way to the sober truth
of histcry.—See also Sir W. Muir’s Life of Makomet, vol ii. p. 55, 59, 82, 83.
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seasons, for religious exercises. But such regular changes
to the purer country air from the confined and not over-
clean city, especially during the heat of summer, have been
of old, and are still, a widespread custom throughout the
East, for the purposes of health, retirement, or pleasure.

Perhaps in earlier years Mount Hira had a still more
particular attraction for Mohammed. For it was here that
the persistent Hanif Zeid, his spiritual guide and pattern,
lived in banishment, after his expulsion from Mecca; and
here he may have enjoyed undisturbed intercourse with
Mohammed and other Meccan sympathisers, during their
annual retirement from the bustle of city life, till his death.
This opinion seems to be borne out by the note in which
Ibn Hisham comments upon Ibn Ishak’s statement that
Mohammed annually retired to Mount Hira for the purpose
of penance. For he observes that the word of the original
translated by ‘penance’ (fakannutk) ought, in accordance
with an Arab custom, to be pronounced with f for its final
consonant (=takannuf) and rendered by ‘Hanifdom or
Hanifism,” that is, ‘the exercise of the true Faith,’ which,
with Hanifs, meant pure Deism, as opposed to the prevailing
idolatry. Within the city of Mecca it was part of common
propriety and good manners, especially for one so closely con-
nected by birth with the national sanctuary as Mohammed,
to conform to the practice of its polytheistic religion. Out-
side its precincts this yoke could be shaken off, in favour
of a simple, liberal Deism, either from a sincere conviction
of its superiority or as merely a more convenient substitute
for the accustomed ritual observances. But it was in the
interest of Islam as a religion directly revealed from heaven,
for its historians to keep out of sight Mohammed’s inter-
course with better instructed, superior minds, like Zeid and
others, to whom he stood in the relation more of a learner
and pupil than of a prophet. According to the teaching of
Islamism, Mohammed derived his prophetic qualifications
not from any human instruction, but from direct communica-
tion with the angel Gabriel, whose first apparition, as just
related, is therefore of special importance and ought to be
well understood.

The first part of the vision, in which Mohammed was
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commanded to read, was obviously a dream ; for he says
himself that at its close he ‘awoke’ Mohammed, knowing
perfectly well that the religion of the Jews and of the
Christians was affirmed to have been derived from Divine
revelation, necessarily felt that he could not well present
himself to the Arabs with a new Law, or a new Gospel, unless
he was able to point to something like a supernatural com-
mission. Such waking desires of great intensity not infre-
quently lead to dreams which seem to bring their fulfilment.
Towards the middle of the present century, there lived near
Cape Mount on the West coast of Africa, an interesting man,
named Doalu Bukere, who, when a little boy, was taught a
few Scripture passages in English, but not how to read and
write, because the missionary who had taught him soon left
the country. Doalu burnt with desire to learn to read and
write, but lacked the opportunity. Such hold had this wish
taken on his mind that at last, when he had reached the age
of manhood, he, one night, had a dream in which the white
teacher of his childhood appeared to him again and taught
him to make a number of syllabic signs in the sand, for
writing his native language. In this way he was able to
form a complete syllabarium of original signs wherewith to
write the Vei language: the only instance on record of
negroes having invented a mode of writing of their own
and applied it practically to one of their languages. Doalu
described his dream as so vivid, that, on waking in the morn-
ing, he still distinctly recollected many of the signs taught
him, and the very attitude assumed by his teacher in writing
them for him on the sand! In a manner exactly similar
Mohammed declared concerning the words which he dreamt
that Gabriel had taught him, ¢ These words stood inscribed
upon my heart” The more nervous and visionary the pre-
disposition of the dreamer, the more impressive and vivid are
his dreams and the more easily they pass into actual halluci-
nation of the senses. It is, therefore, not to be wondered at
that Mohammed, as he tells us, on leaving the cave where he
had dreamt, heard the voice he so much wished to hear, * Thou
art the Apostle of God ;’ and that, in raising his head towards

1 See the Appendix to * Outlines of a Grammar of the Vei Language, together
with a Vei-English Vocabulary, by S. W. Koelle." Church Missionary House, 1854.
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heaven, he ‘saw Gabriel in the form of a winged man, with
his feet on the horizon.’

That the things which Mohammed heard and saw had
no objective reality, but were merely the subjective workings
of an overwrought and morbidly excitable imagination,
seems also to be confirmed by his own statement, ‘To
whichever side I directed my looks, I still saw the angel be-
fore me.’ For if Gabriel had really been standing with his
feet on the horizon, like any ordinary object of the senses, it
would have been quite possible to look away from him; but
if, on the contrary, he had no existence except in Mo-
hammed’s own vision, then he was naturally seen by
Mohammed’s eyes in whichever direction they might be
turned. It can be easily conceived that the more uncommon
and abnormal the experience was, the easier it became for
Mohammed and his friends either sincerely to form, or
interestedly to feign, a belief in its supernatural origin;
and the heavenly character of the vision once assumed and
abetted, Mohammed could come before his countrymen
with the claims of a divinely commissioned ambassador and
prophet. This was quite enough to begin with. First let
him be widely recognised as the Prophet speaking in the
name of heaven and it will become easy, ere long, to assert
himself as the paramount authority and irresponsible dictator
on the earth.

His clear-headed and affectionate wife Khadija natur-
ally employed all her influence to have her husband’s ecstatic
visions regarded as a Divine call to become the religious and
political reformer of his nation, rather than allow them to
be looked upon as indications of his being a sorcerer and
possessed by demons, which would have been the only other
alternative according to the prevalent Arab notions in those
days. Thus Mohammed became persuaded by the help of
his circumspect and kind-hearted wife to look upon his
dreams and hallucinations as Divine revelations, and on
himself as a heaven-commissioned ambassador and chosen
prophet. .

This may be called the fourtk and final stage of his de-
velopment into a prophet. His prophetic character appeared
now indubitably established, being based upon the extra-
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ordinary experience of what looked like a direct call and
commission from heaven.

But it was not without great difficulty that Mohammed
maintained himself on the height of this elevated position.
His Arab biographers narrate that a cessation of those visions
took place, lasting for a number of days, according to some
account ; or for longer periods, varying up to three years,
according to other accounts. He, therefore, fell a prey to
doubts again, being afraid lest Gabriel might have altogether
deserted him. So great became his grief and despondency
that he contemplated suicide, and repeatedly went to the
neighbouring mountains, intending to cast himself over some
precipice. It is plain that his whole soul was now possessed
with this one idea and that his life had no longer any value
for him, unless he could become the prophet he wished to be.
No wonder that this all-absorbing desire soon issued in a fresh
hallucination. According to the Rawzet ul Ahbab, he nar-
rated it in these words: ‘ Walking in the way, I suddenly
heard a voice from heaven ; and lifting up my head, I saw the
angel who had come to me in the cave of Hira, sitting upon
a throne between earth and heaven and saying to me, “O
Mohammed, thou verily art the apostle of God !”’ According
to Ibn Ishak, the angel further addressed to him the following
words, which were afterwards embodied in the Koran as the
93rd Surah: ‘By the morning brightness and by the night
when it darkeneth | Thy Lord hath not forsaken thee, neither
hath He been displeased. And surely the Future shall be
better for thee than the Past; and soon shall thy Lord give
thee, and thou shalt be satisfied. Did He not find thee an
orphan and gave thee a home? and found thee erring and
guided thee? and found thee needy and enriched thee?’
Ibn Ishak explains the promised gift which shall ‘satisfy’
him, by ‘Victory in this life and reward in the next’ Thus
he suggests that from the very first beginning of Islam worldly
conquests, power and riches, entered the contemplation and
hope of its exponents, and that their realisation in Medina was
nothing but the natural unfolding of these early germs.

After this fresh hallucination, as his biographers inform us,
the revelations succeeded each other without further inter-
ruption, which we must take to mean, if we adopt the inter-

E
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pretation given by Sprenger, that ‘ he now no longer waited
for angel-visits, but took the voice of his own mind for Divine
inspirations.” Such, indeed, may have been the case gener-
ally ; and it is an accepted doctrine with the Moslems them-
selves, that there were revelations which Gabriel only com-
municated to Mohammed’s heart, without visibly appearing
to him: yet the hallucinations do not seem to have ceased
altogether, but to have also subsequently occurred from
time to time. Amongst others, Ibn Ishak communicates
the following account which he received from ‘a learned
man,’ as to the first institution of legal prayer, with the ab-
lutions by which it must be preceded :— When prayer was
prescribed to Mohammed, Gabriel came to him on the height
of Mecca, and pressed his heel into the ground, towards the
valley, so that there welled forth water. Then Gabriel
washed himself, whilst Mohammed was looking on to sce
how purification is to be made before prayer. When he had
finished, Mohammed also washed himself in like manner,
and when Gabriel performed the prayers, he repeated them
after him. As soon as Gabriel had departed, Mohammed
went to Khadija, and showed her how one is to wash be-
fore prayer, just as Gabriel had shown it to him. Then
he also performed the prayers, as Gabriel had done ; and she
repeated them after him.’

Mohammedan history describes the more violent fits
during which the supposed supernatural communications were
made, as marked by the following traits :—He felt oppressed
and his countenance was troubled, turning deadly pale or
glowing red. He fell to the ground like one intoxicated or
overcome by sleep, and foam would appear at his mouth.
Sometimes he would hear the coming of the revelation like
the ringing of a bell. If this state came upon him whilst
riding on a camel, that camel’s leg would bend from the
weight of it. Even if it happened during the cold of a
winter's day, perspiration would roll from his forehead. The
Rawzet ul Ahbab enumerates these seven different modes in
which Mohammed received his supposed revelations : 1, by
true dreams; 2, by suggestions to the heart, without Gabriel
being visible ; 3, by Gabriel assuming the likeness of a man ;
4, by the resemblance of the ringing of a bell, which of all
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was the hardest and most painful to the prophet; 5, by
Gabriel in his own proper form; 6, by Gabriel coming to
him in the highest heaven on the night of the ascension; 7,
by God speaking to him direct from behind a curtain on the
night of the ascension.

From all this it can be readily perceived how easy and
tempting it must have been for Mohammed to pass off as a
Divine revelation any thought, wish, or fancy of his own which
he liked to see invested, in the eyes of others, with a super-
natural origin and a more than human authority. Still it is
highly probable that all the visions reported of him are not
the mere product of dishonest fabrication, without any foun-
dation in fact. On the contrary, it appears that what formed
the important turning-point in his outward course of life and
what led him to regard himself as a chosen ambassador of
God, such as he had long conceived to be the chief want of
his country, was really a hallucination of his senses producing
in him the sensations of seeing and hearing the angel Gabriel.
It is likewise not impossible that, after the first hallucination,
other similar ones supervened; and we have already seen
how intensely and morbidly he yearned for them. But the
manner in which they are narrated, and even the fact of
their occurrence have to be received with stringent dis-
crimination and great caution, because of the impure motives
undeniably at work, as ¢g:, in the case concerning Zeinab;
and because of the strong tendency to dissimulation in
subjects afflicted with the nervous derangement from which
he suffered.

Those night-regions, where the half-conscious soul ap-
proaches the precincts of the invisible world of spirits, appear
to be such treacherous ground that persons who venture upon
it are ever in danger of falling under the misleading delusions
of the Powers of Darkness, especially when their mind is still
ethically undecided, and not firmly grounded in what is pure
and true and good. Itis freely to be admitted that Mohammed,
in his character of a prophet, showed much zeal to overthrow
idolatry and erect a kind of Deism in its place. In this way
he conferred an undoubted boon upon his countrymen. But
he had already, years before, refused to be led on, like some
of his more enlightened Hanifite friends, from Deism to



68 THE PRODUCT OF THOSE FACTORS. [BK. L

Christianity, and he now set himself up as a rival to Christ,
boldly denying both His Divine Sonship and His atoning
death upon the cross! He thus assumed a directly anti-
Christian position, barring the way of his followers to the
true and only Mediator between God and man. Thereby he
inflicted upon them the greatest conceivable injury ; and in
doing so he, of course, cannot have acted under the influence
and by the will of a holy God of love. This lamentable
position of an open rival and virtual enemy, he occupied
from the moment and by the very act of his starting a re-
ligion of his own in the face of Christianity, which was already
asserting its claim to finality and to a destiny for all
mankind.

There is, therefore, no alternative for any one who recog-
nises in Jesus Christ the Divine Saviour of man and in Chris-
tianity the highest revelation of religious truth, but to look
upon Mohammed as a false prophet, and upon Islam, despite
its borrowed truths, as in its religious distinctness, a stupend-
ous system of fatal delusions. As such, their origin surely
cannot be derived from the realms of Light, but must be
traced to the mysterious agency of the kingdom of Dark-
ness.?

Only if people forget that God ‘who spake in time past
unto the fathers by the prophets, hath in these last days
spoken unto us by His Son’ (Hebrews i. 1, 2) and if they
define the prophet of the Bible in some such manner
as to make him out to be ‘a man so penetrated by the
idea of God, His omnipotence, His glory, that ke takes kss
own conceptions of God for thoughts of God Himself, com-
municated to him by revelation’ can they mistake the author
of Islam for a true prophet, or affirm that ‘quite undeni-
ably there was something of prophetship in Mohammed’

1 Compare the Tract, ¢ The Death of Christ upon the Cross, a Fact, not a
Fiction : Being a Word in defence of Christianity against Mohammedan attacks’
(Church Missionary House, London, 1885).

2 Sir W. Muir, who expresses such exaggerated views of Mohammed’s sincerity
and piety at the beginning of his prophetic career, and even admits that the
author of Islam might have been a true prophet of God, but for his secular aims
and immoralities, cannot help gravely to discuss the question of a Satanic in-
fluence on Mohammed, though his manner of doing so is open to objections.
See his Life of Mahomet, vol. ii. pp. 90-96.
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(see pp. 55 and 56 in Dr. Ludolf Krehl's Das Leben des
Muhammed.)*

Much stress is often laid on  the sincerity of Mohammed'’s
convictions.” But in the instructive chapter, 1 Kings xx.,
four hundred prophets are mentioned as prophesying, and
one of them appears so sincerely persuaded about the truth
of his prophecy that he made him horns of iron to symbolise
the manner of its fulfilment ; and he smote the true prophet
Micaiah on the cheek, saying ¢ Which way went the Spirit of
the Lord from me, to speak unto thee?’ Yet all these four
hundred were not prophets of God, making known His will,
but prophets of falsehood, uttering the inspirations of ‘a lying
spirit” [Earnestness and sincerity in promoting a cause are
not in themselves proofs of its goodness. There are false
prophets as well as true prophets. Between them there may
often be a close similarity in appearance ; but in reality they
differ as widely as darkness differs from light. Instead of
being dazzled by the zealous earnestness of Mohammed and
by the Divine truths incorporated in Islam, it rather behoves
us soberly to admit that error becomes all the more danger-
ous a masterpiece of Satan the better it succeeds in assuming
the semblance of Truth or mixes itself up with it; and the
more its advocates uphold it with an air of sincerity and
earnestness.

1 Dr. Krehl, in making these hyper-liberal concessions to Mohammed’s claims,
feels constrained, on page 343 of his work—where he admits that the prophet
‘often pretended to speak under the influence of Divine inspiration, whilst he
was consciously only trying to palliate selfish dispositions’—thus to confess the
dilemma into which his theory has brought him : * In such cases one often really
does not know where the God-inspired prophet ceases and the egotistical man
begins who is only thinking of things earthly, and is enclosed within the hazy
atmosphere of earth.” This perplexity of the amiable biographer is the natural
outcome of his false position, which prevents him from seeing that any man who
diametrically opposes Jesus Christ and seeks to supplant Him, can only be a
‘false prophet,’ whatever his zeal and good intentions may otherwise be. The
true Prophets are described by the Bible as ‘holy men of God, speaking as they
are moved by the Holy Ghost’ (2 Pet. i. 21.) They therefore did not confound
their own personal thoughts with the Divine inspirations, but clearly distinguished
between their own ideas and the message which they were commissioned to
deliver (comp. 1 Cor. vii. 25 to 40.) On the other hand, it is mentioned as
characteristics of the false Prophets that they *prophesy out of their own hearts’
and “follow their own spirit’ (Ezek. xiii. 2, 3), and that they ¢ speak lying words
in God’s name which he has not commanded them’ (Jer. xxix. 23).
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Hitherto Mohammedanism has proved no common barrier
to the spreading of the Gospel; and its aggressive hostility
to the Kingdom of Christ has been marked by no ordinary
violence and persistency. Should the future happen to differ
from the past, by presenting to us the novel spectacle of
Islamism becoming a stepping-stone to Christianity, even
this could not change its original character or clear the
Arabian prophet of his anti-Christian designs. We should
then only have a fresh illustration placed before us of the
fact that it is one of the most glorious achievements of the
great God who guides the destinies of man to call light out
of darkness and to overrule evil for good.

Mohammed’s antipathetic behaviour towards Christianity
could not but have the most fatal consequences for himself
and the world. As soon as he made up his mind not to
follow his friends who placed themselves under the leader-
ship of Christ, but rather to set himself up as His rival and
opponent, by founding a counter-religion, he practically
violated the highest principle of Truth, and placed himself
more completely under the dominion of error. Thus he
fatally laid himself open to being used by spiritual powers
as an instrument for carrying out dark designs, far beyond
the horizon of his own will and perception.

From a general historical and religious standpoint, there-
fore, the question is of subordinate importance, How far
Mohammed realised the sinister nature and fatal bearings
of his enterprise and how far he believed himself God’s chosen
apostle ; or, to what extent he was a conscious deceiver and
to what extent the unconscious victim of deception. In either
case—and there can be no doubt that sometimes the one
and sometimes the other predominated—the indisputable
fact remains that he consciously rejected Christianity and
strenuously sought to supplant it. He made himself guilty
of the great ‘sin of the world,’ by not believing in Jesus,
the Saviour of man (John xv. 8,9). He branded himself
with the stigma ‘Not of the Truth!’ by refusing to follow
the guidance of ‘the good Shepherd ;’ according to the word
of Christ, ¢ Every one that is of the Truth heareth my voice’
(John xviii. 37). Consequently his politico-religious system
also, as being essentially anti-Christian, and implying the



SEC. V.] FRANK ADMISSION OF GOOD IN ISLAM. 71

principle of cruel war and galling subjugation to all non-
Mussulmans, cannot have been initiated in the interest of
the kingdom of God or propagated for the promotion of the
cause of righteousness and truth.

But in giving expression to this frank avowal, we need
hardly add that it is not intended to convey the impression
as if we held that Islam may not at some times and under
some circumstances have proved, and still prove, a positive
temporal boon and a relative spiritual blessing to its pro-
fessors. The borrowed truths, embodied in the system, and
the overruling government of an all-wise and all-merciful God,
indeed amply justify us in expecting so much. We readily
make this candid admission to those who may feel disposed
to remind us of the brighter periods in the dark history of
Islam, or who wish to lay stress on the superiority of the
Mohammedan religion and civilisation, as compared with
the utter darkness and deep degradation of many heathen
lands. ‘

Thus far we have traced how Mohammed became the
prophet he was, and what were the different elements com-
bining to produce in him the belief that he had to fulfila
great mission in the world. We have contemplated him in
his own distinct individuality, his family relationship, his
religious tendencies, and his political aspirations, till he stood
before us in the form of a fully developed prophet and a
miraculously commissioned ambassador. It now is our duty
in the following chapter to inquire how his pretensions were
received by his countrymen, and what success he achieved
in the Arab nation.

The well-known Flight or Hegira (pronounce : Hetckra)
naturally divides the period about to be treated into two
halves, of pretty equal duration, but of very unequal result:
Jfirst, the prophet’s Meccan period of ill success; and secondly,
his Medinan period of complete triumph.



CHAPTER IIL

MOHAMMED EXERCISING THE PROPHETIC MISSION
HE CLAIMED, OR HIS HISTORY DURING THE LAST
TWENTY-THREE YEARS OF HIS LIFE.

WHAT history clearly places before us is the well-known
fact that, when Mohammed died, he had virtually succeeded
in making himself the paramount chief and sovereign ruler
of the Arab nation. And what is no less notorious, is the
other fact, that, about twenty years before his death, he had
presented himself to his countrymen with the claims of a
messenger of God, a bearer of new revelations, the founder,
or at least restorer, of an absolutely true and final religion.
He began his public career as a Prophet and finished his
course as, in fact, a ruling Sovereign.

To us, in this present age, which distinguishes so widely
between ‘ the things which are God’s’ and ¢ the things which
are Casar’s, there appears in this something glaringly in-
consistent and anomalous. Hence it has happened in our
days that Mohammed’s public life was sometimes represented
as broken up into two heterogeneous halves—the one, that
of a sincere man and true prophet of God ; the other, that
of a base apostate and carnal worldling.!

In the original records of Mohammed’s life we cannot
discover proofs of such an apostasy. He is never represented
as betraying the least apprehension that the connecting link
between his earlier and his later public life might have been

! The views expressed by Sir W. Muir in his different works on Mohammed
belong to this category. See, e.g. his Life of Mahomet, vol. ii. chap. iii. In his
last and shortest work entitled Makomet and Islam, he asks, ¢ Whether, in
fact, the eye (of Mohammed) being no longer single, the whole body did not
become full of darkness?’ (p. 25), and exclaims, ¢ How has the fine gold become
dim !’ (p.129): thus concisely indicating his appreciation of the difference of
Mohammed’s character in the two great periods of his prophetic activity.
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a spiritual lapse. On the contrary, he and his followers
recognised in his military exploits and political ascendency
nothing less than the natural outcome and the due reward of
his earlier labours and sufferings as a prophet. To Moham-
med and the Mohammedans his public life from beginning
to end is one congruous whole, which leaves room for no
radical change of principles, but only for the development
and maturing of what was originally aimed at and hoped for.

Therefore the historian of Mohammed’s life seems bound,
in order to do justice to his subject, to lay bare, if possible,
this essential union, notwithstanding all the difference of
outward appearances, and to give the most careful attention
to all those historical records which may help him in explain-
ing the intimate connection subsisting between the political
and the religious, the worldly and the spiritual, throughout
Mohammed’s prophetic career. He must try to discover, from
the materials transmitted to us, those traits and data which are
calculated to demonstrate the inward connection and agree-
ment of the different periods in Mohammed’s life. He must
seek to furnish historical proof that, as in his later period,
when he ruled Arabia with the harshness of a military despot,
he did so in the name of religion and by virtue of his pro-
phetic character, so also, when he began his career as a
religious reformer and apostle of God, he already entertained,
more or less consciously, those secular and political designs
which he afterwards realised. An historical view and psycho-
logical study of the subject must greatly enhance its claims
to soundness and correctness, if it can produce in us the
conviction, so natural in itself and so plainly entertained by
the Moslem historians, that Mohammed became what he
desired to become, and that he aimed from the first at what
he obtained at last ; and not, that the single-eyed, spiritually-
minded prophet of the Meccan period rather suddenly, as if
by accident, by the mere change of outward circumstances,
turned into the cunning deceiver, the sensual worldling, of
Medina.

Islam being evidently an attempted amalgam of God and
the world, of religion and politics, the source from which it
flowed cannot have been one of limpid purity. The prophet
who instituted it, and whose impress it bears, surely cannot
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have been a character of pure gold and unalloyed piety. It
is by the fruit that the nature of a tree is made known. The
impure secular and sensual outcome of Mohammed’s second
period was nothing else, as this work will plainly show, than
the full development of the potentialities, the matured fruit
of the seeds and germs, already covertly operative in the first.

That the political power and military conquests which
mark Mohammed’s second period were already contemplated
by him, when he was still an opposed and persecuted reformer
in Mecca, is not a mere surmise founded on the historical
sequence of the two periods, but must necessarily be gathered
from sundry express statements by his earliest biographers.
Ibn Ishak narrates that on one occasion, when the prophet
was still destitute of any political power, and owed the
toleration which he enjoyed solely to his powerful family and
influential friends, the elders of the Koreish came to his
uncle Abu Talib, for the purpose of effecting a modus vivends
with his nephew, based on mutual concessions. Abu Talib
called the troublesome nephew, and thus addressed him
before them: ‘Thou seest the nobles of thy people are
assembled here to concede to thee certain things, and, in
return, to receive concessions from thee” Mohammed made
this reply : < Well, then, give me a word whereby tke Arabs
may be governed and the Persians subjugated” Abu Jahl
responded to this request in the name of his fellow-elders by
saying: ‘ Thou shalt have Zz words’ But Mohammed, set-
ting him right, and indicating what kind of word, in his
opinion, could alone answer the purpose, rejoined: ‘Say,
There is no God except Allah; and renounce what you
worship besides Him. These two remarkable words of
Mohammed, taken in their context, as reported by his earliest
biographer, plainly entitle us to the logical conclusion that
Mohammed looked upon religion as the best means for
securing worldly power : for he says in effect,—* If you wish
to govern the Arabs and to subjugate the Persians, then
exchange your idolatry with the profession of Monotheism
and you will succeed.’

Ibn Ishak further reports that, when rough and combatant
Omar, a near relative of Mohammed’s precursor Zeid, had
openly cast in his lot with the new prophet’s movement,
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he was in consequence attacked by some Koreishites.
Having struggled with them from early morning till the
sun stood above their heads, and being wellnigh exhausted,
he addressed them thus: ¢ Do what you think best ; but, by
Allah, if we were only three hundred men in number, we
would fight till either you had to give way to us, or we to you.’

These and such-like incidents plainly show that, with
Mohammed and his early coadjutors, aspirations after secular
power no less than after the dominance of their creed, and
a disposition to use force, were not at all foreign to their
iconoclastic zeal and their wish for religious reform even in
Mecca. The Meccans were keen-sighted enough to perceive
this full well. The historian, from whom we quote, expressly
ascribes their sending the above deputation to the motive
of fear. He informs us that they said: ‘We are not
sure whether #4e dominion will not be taken from us’ Re-
ligious profession and political pursuits were evidently as
much blended in Mohammed’s own thoughts and life as
religion and politics are inseparably mixed up in Islam.
The words spoken by him on the formal occasion referred
to clearly show that when apparently he laboured for the
subversion of idolatry and the propagation of Monotheism
only, he was in fact already aiming at civil government at
home and at military conquests abroad.

It is in this light that the two distinct periods of Moham-
med’s public life have to be viewed, and thus their essential
continuity and their substantial inward union will without
difficulty be discerned. Mohammed’s apostolic cloak was
loose and elastic enough to cover both the prophet and the
tyrant, as the circumstances seemed to require it. The ardent
preacher, the zealous reformer, the austere prophet of Mecca,
pleading amidst annoyances and opposition for mere tolera-
tion and the bare recognition of his teaching, is in reality the
seed and the precursor of the military commander, the in-
satiable conqueror, the despotic autocrat of Medina. In both
places he is essentially the same man: only in Mecca he is
trying to succeed with his plan, and in Medina he actually
succeeds. This sameness, as well as distinctness of the two
periods now to be passed in review before us, is intimated
by the superscriptions which they respectively bear.
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I.—MOHAMMED’S ILL SUCCESS IN SEEKING RECOGNITION AS THE
ProPHET OF IsLaM, orR, THE MEkccaN PERrioD OF HIS
PuBLIiC LIFE FROM ABOUT THE FORTIETH TO THE FIFTY-
THIRD YEAR OF HIS AGE.

(1.) Mokammed's Diffident Start as a Propket.

When, by the process described in the first chapter,
Mohammed had become persuaded that he might regard
himself as a chosen apostle of God, he was, according to the
common belief of his followers, just forty years old. His age
at the Flight to Medina being §3 years, his prophetic period
in Mecca must have lasted about 13 years. But during all
this time he did not succeed in effecting anything like a
general recognition of his assumed new character ; and at its
close there was nothing left him but to flee from his home
in despair and to seek in a distant city a better starting-point
for realising his plans.

The cautious, not to say timid, manner in which
Mohammed entered upon his prophetic mission is quite in
keeping with the assumption that he did not consider
religious reform as his exclusive object, but that he rather
looked already beyond it to a more material and secular
goal. His start as a prophet by no means calls to mind
the saying: ‘ The zeal of Thine house hath eaten me up’
(John ii. 17). He did not court martyrdom, or give proof,
at this time, that he had the stuff in him of which martyrs
are made. Ibn Ishak has a short sentence in his biography
of the prophet which throws an important light on his
personal character and courage, namely, ‘ For the space of
three years, after his mission, he concealed his faith.’ So long
an interval he needed, before he could summon courage
enough to profess openly what he contemplated and believed
in secret. It required a fresh supposed admonition from God
to induce him to take that further step. Ibn Ishak reports:
‘Then God commanded him to come forward with his
revelation, to acquaint the people with it, and to invite them
to embrace Islam.” The Rawzet ul Ahbab, instead of saying
that Mohammed °concealed’ his faith, uses the expression
that he invited to Islam ‘secretly, so that only one or two at
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a time embraced the faith’ In either case the admission is
forced upon his biographers that at first he showed great
diffidence and timidity in spreading the imagined revela-
tions.

This is also confirmed by the circumstance that his
earliest converts all belonged to the circle of his own family
and friends. His biographers are careful to enumerate
them by name. The lists handed down to us date from
about a century after his own life, when priority of belief in
Islam and its prophet, among ancestors, already constituted
an honourable distinction in Moslem society with which
valuable privileges and worldly advantages were connected.
This naturally caused a tendency amongst the believers to
date the conversion of their ancestors as early as possible ;
and we may take for granted that none of them was omitted
from the list of early converts, and that every one’s claims
were insisted upon without any lack of interest and zeal.

The fact that Mohammed ¢ concealed’ his faith for three
years and invited to Islam ‘secretly,” or ventured to persuade
only members of his own family and dependent persons,
might be looked upon as little creditable to a prophet called
in so supernatural a manner and commissioned with so
wonderful a charge direct from heaven. Perhaps Ibn Ishak
felt something of this kind, and wanted to forestall possible
objections on that score, when he found it judicious to make
the following observation: ‘The office of a prophet carries
its troubles and burdens with it which only the constant and
strong of God's apostles can bear, with His help and
assistance ; for they have to suffer much from men, and
people quarrel with them about that which they proclaim in
the name of God. But Mohammed acted according to the
command of God, despite all the contradiction and ill-
treatment from his people’ Such an assurance by the
biographer is all the more opportune the less the actual
life and conduct of his hero renders it superfluous, at this
period.

(2.) Mokammed's Earliest Converts.

The first of his converts was his devoted wife Kkadija.
Traditions differ with regard to the order in which others



78 HIS ILL SUCCESS IN MECCA. [BK. 1. CH.IL

embraced the faith : but there exists complete unanimity on
the point that Khadija’s conversion preceded that of all the
rest. There is not any reason for doubting this. Khadija,
as we have seen above, had so great a share in Mohammed’s
persuasion of his prophetic call, and welcomed it with such
fervid eagerness, that it is not easy to decide whether
historical truth is better expressed by calling her his convert
or him hers. Already at their marriage she was the propos-
ing and he the consenting party. Mohammed was decidedly
wanting in lofty independence and robust manliness of
character. He had something natve and almost feeble in his
mental constitution, which at a later period invited the
dominating influence of men like Abu Bekr, Omar, and others,
and at the present kept him abjectly dependent on his high-
minded and clear-sighted wife Khadija. Ibn Ishak says of
her: ¢She was the first who believed in God, in His apostle,
and in the revelation. Thereby God sent him comfort : for
whenever he heard something unpleasant, or was grieved by
contradiction or charges of lying, God comforted him by her,
when he returned home to her. She cheered him, made
things easy for him, assured him of her faith in him, and
represented to him the talk of the people as utterly in-
significant” Hers was plainly the stronger mind of the two,
and he was aware of it, and good-naturedly accepted his
position of subordination. She was rich, and he profited
by her wealth. It was in her family that Hanifdom had
obtained an extensive footing, whilst his own was identified
with the interests of idolatry. He had to look up to her in
every respect. She was full of resorts and kept her clear head
above water, when he was engulfed in melancholy and fears.
It has been found strange that a man who later on
manifested such an excessive passion for women, and pro-
vided himself with more than twice the complement of wives
he permitted to his followers, should have remained a prac-
tical monogamist so long as Khadija lived ; and the circum-
stance has been seized upon by his advocates as a proof of
his earlier spirituality and purity. But the cogency of this
proof is more than questionable, because the general authority
and sway she exercised over him was quite sufficient to keep
him within bounds in this respect. The true reason why he
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remained a monogamist so long, was plainly not his personal
continence and spirituality, but his dread of Khadija, whom
he did not dare to offend, by adding to her rival objects of
his affection. He, later on, gives the drastic counsel to
husbands to punish refractory wives by ‘removing them into
beds apart and scourging them’ (Surah iv. 38); but who can
conceive that he himself would have ventured to carry out
this advice against Khadija?

By her death he lost a master, and was set free to carry
out his long-checked propensities. What these were can be
gathered from the following anecdote of the Rawzet ul Ahbab.
Shortly after Khadija’s death, when Mohammed is represented
as having been in a very dejected state of mind, Khawla, the
sympathising wife of one of his friends, paid him a visit and
asked him why he did not marry again. He replied: ‘Who
is there that I could take?’ She answered: ‘If thou
wishest for a virgin, there is Aisha, the daughter of thy friend
Abu Bekr ; and if thou wishest for a woman, there is Sewda
who believes in thee’ He without hesitation, solved the
dilemma by saying to Khawla: ‘Then ask them otk for
me. She lost no time in doing what she was bidden, so
that two months after Khadija had closed her eyes, Moham-
med was already married to the attractive widow Sewda, who
is described as tall and corpulent; and betrothed to Aisha,
who was then only a girl six years old, and actually became
his wife three years later. Aisha herself thus refers to the
" way in which her mother reared her to meet the prophet’s
taste: ‘When I was betrothed to the prophet, my mother
endeavoured to make me fat; and she found that with me
nothing succeeded so well as gourds and fresh dates. Eating
well of them I became round.’

This carnal taste and tendency of the Arabian prophet,
which he showed already under his adverse circumstances in
Mecca, naturally increased with his prosperity and oppor-
tunities in Medina, and furnished Aisha with a telling retort
only a few days before his death. According to the Rawzet ul
Ahbab, Aisha narrated as follows: ¢‘The beginning of his
Excellency’s illness happened in Meimuna’s room, whose turn
it was that day. Then he came to my room, and as I had
a headache, I said, “Oh, my head aches!” His Excellency
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replied, “What harm would it be to thee, if thou wert to
leave this world before me,—for then I would lay thee out,
wrap thee in a winding-sheet, and say the prayers over thee.”
Being roused, I thus retorted on him: “ This is exactly what
thou wishest for; and I believe that on the same day thou
buriest me, thou wouldest be bridegroom and bride with a
new wife in my very room.” His Excellency smiled.’

Khadija’s superior mind and good manners were so highly
appreciated by Mohammed that long after her decease he
frequently praised her virtues; and it is reported of Aisha
that the lavish praise bestowed upon her, though dead, raised
feelings of jealousy in her own bosom, she being annoyed by
his ‘constantly holding up that toothless old woman as the
pattern of a wife” Before her death, which happened when
she was 65 years old, her husband comforted her by saying,
‘I have been commanded to announce to Khadija that in
Paradise she will receive a house excavated out of one pearl
to which neither noise nor illness can penetrate.’

Next in order to Khadija, 4/ is mentioned as a con-
vert to Islam: the first from amongst males. He was then
only a little boy ten years of age; and his conversion can
therefore not have been the result of mature conviction at
all, but merely of that gratitude and affection which tied
him to Mohammed as his benefactor and foster-father.
Young and dependent as he was, he naturally accepted as
true, without examination, whatever the prophet and the
prophet’s wife told him.

Their mutual relation can be gathered from the following
account by Ibn Ishak: ¢ The first male person who believed
in Mohammed, prayed with him and credited his revelations,
was the ten-year-old Ali. It wasa work of Divine favour
and grace towards Ali, that once the Koreish were visited
by a great scarcity. For then, as Abu Talib had a numerous
family, Mohammed said to his uncle Abbas, who was the
richest among the Beni Hashim, “ Thou knowest that thy
brother Abu Talib has a numerous family, and that all the
people are suffering during this year of scarcity : let us go to
him and lighten his burden by each of us taking one of his
sons off his hands.” Abbas consenting, they went together
to Abu Talib, and made their offer. Then Mohammed took
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Ali, pressing him to himself, and Abbas did the same with
Jafar. Thus Ali remained with Mohammed till he received
his prophetic mission, when he followed him, believed in him,
and acknowledged him to be true.’

The same biographer also narrates, on the authority of
‘some scholars,” that when the time for saying the prayers
arrived, Mohammed went to the valleys of Mecca ; and that
Ali, without the cognisance of his father and uncles, accom-
panied him to pray with him there. One day Abu Talib
surprised them in the act ; and being requested by Mohammed
likewise to embrace Islam and become his helper, he replied,
‘ Dear nephew, I cannot forsake the faith of my fathers, but,
by Allah, so long as I live, no harm shall be done to thee.
Thus it appears that Abu Talib protected the new prophet,
without accepting his revelations, simply because he was his
nephew and the generous benefactor of his son Ali; and
that, therefore, the fate of Islam, from its earliest infancy,
did not depend solely on its religious merits, but was very
largely shaped by the earthly interests of family and clan-
ship.

Some time later, Ali became Mohammed’s son-in-law and
a valiant combatant in the cause of Islam; but Aisha’s
spite against him greatly marred his fortune, and at last
issued in an open rupture and the sanguinary ‘ battle of the
camel.’

Zeid, Ibn Haritha, is Mohammed’s third convert, likewise
from his own household. How he became one of its members
is thus told by Ibn Hisham: ¢ Hakim had arrived from Syria
with a batch of slaves, amongst whom was Zeid,! Ibn Haritha,
a lad just passing out of boyhood. When his aunt Khadija,

1 Above (p. 53) the opinion has been expressed that originally he had a
Christian name, and that it was not till he became an inmate of Mohammed'’s
house that he was called Zeid. This opinion is not weakened by the fact that
Ibn Hisham here introduces him at once by the latter name. For it is quite usual
with Mobammedan historians to call Moslems by their later appellations long
before they had adopted them, so much so, that their original and proper names
sometimes became lost altogether. Thus, e.g. the name of ‘Abu Bekr’ (s.e.
¢ father of the virgin’) can only have been applied to him since his daughter
Aisha became Mohammed’s wife ; and yet he is always spoken of by that name,
Jong before he can possibly have borne it. Even as regards Mohammed’s own
name, it is doubtful whether it was given him originally, or whether it was not
rather adopted by him late in life.

F
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who was then Mohammed’s wife, visited him, he made her
the offer of choosing one of the slaves for herself. Her
choice falling on Zeid, she took him away with her. When
Mohammed saw him, he begged him of her as a present, and
having received him, he gave him his liberty and adopted
him for his own son. This happened before the time of his
mission. Haritha, Zeid’s father, was much grieved by the
loss of his son, and went in search of him, till at last he found
-him with Mohammed. Zeid, on being asked whether he
would return with his father or remain where he was, pre-
ferred his new home, and so stayed with Mohammed till
his prophetic mission, when he believed in him, became a
Moslem, and prayed with him.’

Though made a free man by manumission, Zeid always
belonged to Mohammed’s family, and, since his adoption,
was called his ‘son.” This position kept him in complete
dependence on Mohammed, whose wishes he dared not dis-
regard. Zeid was a dexterous archer, and later on made
himself very useful to Mohammed, being frequently intrusted
with the command of an army. But how slavishly dependent
he remained on his adoptive father, even after the migration
to Medina, is made glaringly manifest by the scandalous
affair about his wife Zeinab.

One day Mohammed unexpectedly called at Zeid’s
dwelling to see him on some business. He found him absent,
but surprised his wife Zeinab in a state of undress, not cal-
culated for a visitor. The prophet was so smitten with her
white delicate skin and beauty, that he could not refrain from
showing his feelings. The indiscretion was a grave one. From
that time her conduct to her own husband became changed,
and gave him cause for complaint. He at last found it best
to divorce her, so as no longer to be in the way of her new
relation to his old benefactor. Mohammed married her forth-
with, and in his cruel selfishness thus far presumed on Zeid’s -
good-nature and subordinate position as to make him go
in person to ask her hand for him, in order that he might
appear to the world a willingly consenting party and not a
most deeply injured husband.

But though Mohammed, by this heartless trick, screened
himself from the wrong inflicted on the husband, the im-
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morality perpetrated against the adopted son and his wife
still remained.” The Arabs were scandalised by such conduct
of a supposed prophet towards his adopted son and his
daughter-in-law. Aisha boldly charged him with serious
misconduct. Mohammed, who degraded religion into a
stepping-stone to worldly empire, was, of course, not too
scrupulous to extricate himself from this awkward personal
difficulty by a pretended revelation. Heaven inspired him
to declare that all this had happened by Divine appointment,
to make known to the world the benign purpose that thence-
forth it should not be a sin for a man to marry the divorced
wife of an adopted son! As if the world could be much
benefited by having conferred upon it so questionable a
liberty. At the same time, Zeid was forbidden to call himself
any longer ‘Ibn Mohammed, and had to revert to the
original ‘ Ibn Haritha.’

Now of how little value must Zeid’s early testimony to
Mohammed'’s prophetic mission appear, if we find him, at
a riper age, quietly submitting to all these extravagances,
without being staggered in his profession of Islam and in his
allegiance to its prophet ?

Abu Bekr is mentioned next in order. He is the first
convert, not, strictly speaking, belonging to Mohammed’s own
household. But he was his best friend, and, since Mohammed
lived in Khadija’s house, his close neighbour. ‘Abu Bekr,
the appellation by which he is invariably mentioned, means
‘father of the virgin’ He was thus designated, because his
daughter Aisha was the only one of Mohammed’s wives
whom he married as a virgin. He can therefore have borne
this name only since that marriage. Ibn Hisham says of
him : ‘ His proper name was Abd Allah (?) and he was sur-
named Atik (=aged, noble), on account of his beautiful, noble
face. He was a kind, amiable man, whom every one liked.
He was the most learned of the Koreish, and best acquainted
with their genealogy, their weaknesses, and their excellences.
He was a benevolent merchant, of good manners, and the
people of his tribe frequently came to him to consult with
him about their own affairs, because he was experienced in
commerce and other matters, and his conduct pleased every
one. He invited to Islam those who trusted him and who
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sought his society. Mohammed, as I have learned, is re-
ported to have said, “I have not called any one to Islam who
had not first his doubts, hesitation, and gainsaying, except
Abu Bekr, who showed no objection and no hesitation.”’

If Abu Bekr is here represented as already fully prepared
for the adoption of Islam, the explanatory cause was no doubt
this, that he now had likewise joined the Hanifite fraternity,
who, for some time, had relinquished idol-worship in favour
of Deism. Such an assumption is quite natural, because of
his intimate connection with Khadija’s family where Hanif-
dom had so strong a footing. The new doctrine of Islam,
that Mohammed was its heaven-sent apostle, presented no
serious difficulty to the affectionate regard in which Abu
Bekr held his visionary friend. Their friendship had long
been so close that it could not but favour a gradual approxima-
tion of thoughts and ideas ; and Abu Bekr’s superiority of
judgment and forethought necessarily must have had a great
influence on his impressible friend and on the religion offered
by him to his heathen countrymen. These two men were,
from the first, joined in Islam, and treated it as their common
cause and as the highest object of their aspirations, with
which all their personal and private interests became in-
separably interwoven.

Nothing can be more certain than that Islam is not the
product of Mohammed alone, but that he was materially in-
fluenced and assisted in its concoction by others, notably by
Abu Bekr and Omar, besides sundry renegade Christians
and Jews whom he used as channels of imformation. How
dependent Mohammed ordinarily was on his friends Abu
Bekr and Omar, is well illustrated by the following statement
of Ali: ‘The prophet always said, “I, Abu Bekr, and Omar
went to, or came from, such and such a place; I, Abu Bekr,
and Omar have done such and such a thing.”’ There is also
a tradition, mentioned by Sprenger, according to which
Mohammed declared : ¢ Every prophet has two heavenly and
two earthly Viziers: my heavenly Viziers are Gabriel and
Michael, and my earthly Viziers Abu Bekr and Omar’
As Omar’s courage and strength, so Abu Bekr’s knowledge
and wealth, were made subservient to Islam, and had no
small share in its rise and progress.
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It is recorded of Abu Bekr that he possessed a fortune of
40,000 dirhams, but that he so liberally devoted it to the
promotion of the new religion that, at the time of the Hegira,
it had dwindled down to 5,000 dirhams. By his early pros-
elytising efforts, Othman, Zobeir, Abd Errahman, Saad, and
Talha embraced Islam, some of whom were mere lads, and
all were related either to Mohammed’s or to Abu Bekr's
family. At a time, therefore, when Mohammed himself could
only boast of three male converts (viz., Ali, Zeid, and Aby
Bekr), Abu Bekr had succeeded in gaining no less than five.
Ibn Ishak says concerning these early converts: ¢ These eight
men preceded all the rest in Islam. They prayed, believed
in Mohammed, and accepted his revelation as Divine.’

(3.) A further Increase in the Number of Converts
emboldens Mohammed, but, at the same time, arouses
Persecution.

After enumerating these eight precursors of the Moslem
converts, Ibn Ishak gives a list of the names of 44 persons—
viz., 35 men and 9 women—who gradually followed their
example by likewise embracing Islam. At first Mohammed
and his converts provoked no opposition or persecution ;
that is, so long as they cautiously and timidly abstained from
coming forward with the claims of their new religion. It is
expressly stated that, at that time, the people did not keep
aloof from the prophet or refute him. But as soon as they
apposed others, they were opposed in return. Ibn Ishak, who
tells us that Mohammed concealed his faith. for three years
after he had received the supposed mission from heaven, also
informs us that the prophet, whilst enjoying the protection of
his influential family, quietly and one by one, gained upwards
of forty adherents whose religious devotion naturally still
further encouraged him and strengthened his position. It is
significant that only affer this, the historian assures us,
‘Mohammed obeyed the command of God, and suffered
himself to be detained by nothing in revealing his faith.’

This frankness in opposing a new religion to the old, and
the one Allah to the idols, slow as it had been in coming, at
once led to a change in the conduct of the general public
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towards the prophet and his small party of followers. Ibn
Ishak distinctly notices the change and its cause in these
words: ‘When Mohammed came openly forward with his
religion among the people, as God had commanded him, they
did not keep aloof from him or gainsay him, until he spoke
of their gods and reviled them. Then they thought it worth
their while to deny him, and they resolved to oppose and per-
secute him ; except those whom God kept by Islam, but they
were few in number and despised. Mohammed, however, was
pitied by his uncle Abu Talib, who protected him and inter-
fered on his behalf.’ The change, as affecting the converts,
is thus set forth: ‘When the companions of Mohammed
wanted to pray, they went to ravines and concealed their
praying from the people. One day, when Saad, with other
companions, was praying in one of the ravines of Mecca, there
appeared several idol-worshippers, who censured them, and,
by annoyances, provoked them to fight. Saad, on that
occasion, struck one of the idol-worshippers with the jaw-
bone of an ass, and wounded him. This was the firs¢? dlood
spilt in Islam.’ :

From these records it appears that the earliest Moslems,
for several years, hid their faith from their countrymen, to
avoid being laughed at or annoyed, but that they did not
scruple to have recourse to violence and bloodshed, as soon
as they considered their number strong enough to warrant
such a step. In like manner Mohammed himself, from fear
of man, did not at once, after having laid claim to a prophetic
mission, openly profess his faith or venture to speak publicly
against idolatry, but only summoned courage enough to do
so when he had gained a number of trusty adherents and made
sure of his uncle Abu Talib’s protection. Thus it becomes
patent how very early Mohammed made ‘flesh his arm,” by
relying on his kinsman for protection and on the number of
his followers for support.

1 In calling this the *first’ blood shed in Islam, Ibn Ishak evidently thinks
of the profuse bloodshed by which it was followed, down to his own days. But
how much more significative must the expression appear to us now, when we
remember the countless streams of blood poured out in the cause of Islam, during
all the subsequent centuries ! What a contrast between Christ Who founded His
religion by the shedding of His own blood, and Mohammed who established
Islam by shedding the blood of others !
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But this courage, based on such a foundation, and tardily as
as it came, was yet sufficient to stir into activity the much
dreaded hostility of his countrymen. They called him bad
names, such as ‘liar, sorcerer, poet, soothsayer, demoniac.’
Ill-disposed neighbours, some of them near relatives, threw
unclean things before his door, to annoy him. Even at the
public sanctuary, which he continued to visit, he was assailed
with cutting words, so that on one occasion he turned
round in anger, and said to his persecutors sharply, ‘ Hear, ye
congregation of the Koreish, I come to you with slaughter!’
This was a threat which he could not carry into effect till
many years later. But some of the Koreishites seem to have
taken the hint seriously, so that, when he came to the Kaaba
on the following day, they surrounded him, and one of them
seized him by the front of his cloak. Abu Bekr had to come
to his rescue, and, delivering him from their hands, said to
them, weeping : ¢ Will you kill a man who says, “ Allah is
my Lord”?’ Ibn Ishak, on the information ‘of a scholar,’
reports that ¢ The worst which happened to Mohammed from
the Koreish was, that, one day when he went out, there was
no man, either free or slave, who, on passing him, did not call
him a liar and insult him.’

But besides these petty annoyances and private persecu-
tions, more serious and formal steps were taken to get rid of
the unwelcome prophet and his vexatious denunciations.
Ibn Ishak specifies three distinct deputations from amongst
the leading men of the city, for the purpose of inducing Abu
Talib to withdraw his protection from the troublesome nephew,
so that they might silence him by force, without thereby
incurring the vengeance of his family. The charges they
brought against him were, that he blasphemed their gods,
reviled their faith, seduced their youths, and condemned their
fathers. Abu Talib is represented as having, on each
occasion, declined their demand with dignified firmness, and
continued his protection as before. But after one of these
deputations had departed, Abu Talib called Mohammed to
communicate to him the charges which had been brought
forward, and gravely added, ¢ Spare both me and thyself ; and
do not burden me with more than I can bear’ Mohammed
believed that his uncle, not feeling strong enough to protect
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him any longer, had already made up his mind actually to with-
draw his protection and to surrender him to his adversaries.
Yet we are informed that far from yielding, he plainly told
his uncle he would never give up his cause; and, bursting
into tears, rose up to go away. Abu Talib, moved by seeing
his nephew in such a plight, called him back and said, ‘ Go on,
speak what thou wilt : by Allah, I shall in no case surrender
thee to them. Still, it appears, that Mohammed was not
altogether free from anxiety, as to the precariousness and
danger of his position.

(4.) Mokammed finds Safety from Persecution by removing
20 the house of Arkam ; and his believers, by emigrating
to Abyssinia.

It was most probably under these circumstances, about
five or six years before the Hegira, that Mohammed quitted
his own residence, where he had been surrounded by unfriendly
and vexatious neighbours, to live at some distance on Mount
Safa, in the house of one of his well-to-do followers, Arkam
by name. This change of habitation, by which he placed
himself under the protection of Arkam and his clan, reflected,
according to Arab notions, on the honour of his own family,
to which he clung, and whose protection he had hitherto
enjoyed. Therefore he remained in this place of safety no
longer than was found quite necessary. Still it appears that
he had to continue his stay on Mount Safa for a term lasting
about two years. In Arkam’s house Mohammed was indeed
sufficiently safe for his own person, and even found the
opportunity of proselytising with some success; but he had
no power to shield his more dependent followers, especially
the slaves, from the persecution to which they were exposed.
Ibn Ishak thus continues his narrative :  The Koreish showed
themselves hostile to those who believed in Mohammed,
each clan rising up against the weak Moslems who were in
their midst. These were shut up, beaten with stripes, had to
suffer hunger and thirst, and were exposed to the sun, so that
many of them relinquished their faith, to escape from ill-treat-
ment, whilst others were strengthened by God to persevere.’
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When Mohammed saw the persecution of his defenceless
followers, whom he was powerless to protect, and who could
find no other influential men under whose auspices they might
place themselves, he said to them: ‘Had you not better
emigrate to Abyssinia? There reigns a prince who tolerates
no injustice. It is a land of honesty,! where you can remain
until God delivers you from the present condition.” A small
number of his followers acted on his advice without delay ;
and others did so, from time to time, during the following
years, down to the Hegira, so that eventually all the emigrants
in Abyssinia were computed to amount to no less than 83
men. This emigration to Abyssinia was greatly facilitated
by the close commercial relations which existed with that
country. Besides, the Abyssinians being professed Christians,
they doubtless felt all the more disposed to treat the fugitives
kindly. These were at present needy suppliants, not the
haughty adversaries of a later period ; and their Deism could
still be expected to prove a stepping-stone to the religion of
Christ. Such hope was actually realised in the case of several
of the emigrants, who joined the Church in Abyssnma and
died there as Christians.

It is a remarkable circumstance that Mohammed, who,
by setting up a rival religion, practically tried to supplant
Christianity, had to apply to a Christian country for the
protection of his early converts ; and that the Mohammedan
historians dwell with complacency on the kind hospitality of
the Abyssinian king to the refugees and on his laudable
firmness in refusing their extradition, when demanded by a
formal embassy from the idolatrous Koreishites of Mecca.
But Mohammed soon forgot these strong obligations under
which Christianity had placed him ; and in his later dealings
with the Christians, he did not extend to them the same
magnanimous treatment which they had shown to his early
followers in their distress.

1 This important admission deserves to be well pondered by those advocates
of Mohammed who try to excuse him for his rejection of the Christian religion by
assuming that its professors, in his days, were of so low a morality that they could
inspire him only with feelings of contempt. We are here informed, on the
contrary, that Mohammed looked upon Christian Abyssinia as ‘a land of honesty,
where no injustice was tolerated.’
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(5.) Mokammed, by sacrificing principles, enters into a
Compromise with the Koreish.
