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PREFACE. 

Tur present Edition of the Greek Testament is the result of a design formed many 

years ago, and suggested by the following considerations :— 

The history of the Criticism and Interpretation of the Sacred Text of the 

Evangelical Scriptures during the present century is distinguished by certain 

remarkable characteristics. 
By the blessing of Divine Providence singular benefits have been bestowed 

upon the present generation, for the elucidation of the inspired Volume. The 

Manuscripts of the New Testament have been collated with greater labour and 

accuracy than formerly; the Various Readings thence derived have been recorded 

with more minute exactness and precision; and new aids and instruments have 

thus been supplied to the biblical student, which were not accessible in former 

times. Transcripts, some of them in facsimile, of the most ancient Manuscripts 

have been published; early Versions have been recovered and printed. The 

researches of Travellers, Historians, and Chronologers, have shed new light on the 

sacred page. Indeed it must be confessed, with thankfulness to the Divine Author 

of Scripture, that the present age enjoys, in certain respects, greater privileges for 

the due understanding of Holy Writ, than were ever conferred by Almighty God 

on any preceding generation since the Revival of Letters. 

On the other hand, some features of a different kind present themselves to 

our notice. 
In one remarkable respect, the history of the Criticism and Interpretation 

of the New Testament in our own times bears a striking resemblance to that of 

the Old Testament among the Jews. 

Nothing could be more praiseworthy than the diligence of the Masoretic 

Critics in collating the Manuscripts and revising the Text of the Old Testament. 

With unwearied patience and scrupulous fidelity they registered every letter, and 

the frequency of its occurrence, in the pages of the ancient Scriptures. 

Yet, as is well known, with all their indefatigable labours for the guardianship 

of the /etter of the Sacred Volume, they were not able to preserve its spirit. Side 

by side with the fruits of the minute diligence of the Masora, grew up, like weeds 

in a fair garden, the extravagances of the Cabbala. 
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We may recognize a parallel here, in the history of the New Testament, in 

Christian times and in our own day. Christendom has her Masora, she has also 
her Cabbala. 

The fact is too clear to admit a doubt. It is recognized and deplored by some 

of the most pious minds’ in that Country to which we are deeply indebted for 

critical contributions in the verification of the Text of the New Testament. Con- 

temporaneously with great benefits derived from collation of Manuscripts, discovery 

or re-examination of ancient Versions, rich stores of illustration from History, 

Chronology, and Topography, we have to lament, with feelings of disappointment 

and forebodings of alarm, that the cause of Biblical Criticism, as a high and holy 

Science, qualifying men for the discharge of the duties of life, and for the enjoy- 

ment of the bliss of eternity, appears to be threatened with formidable dangers 

even from those quarters whence it has received some valuable philological aids for 
its elucidation. 

In evidence of this fact we may refer, by way of specimen, to the critical 

comments, which have been recently published’, on one of the most solemn, 

beautiful, and affecting histories,—such as, it might have been supposed, would 

have disarmed all cavil in Christian readers, and have awed doubt into adoration, 

—the evangelical narrative by St. John of that stupendous miracle of Christ, 

the prelude of the transactions of the Great Day,—the raising of Lazarus from 
the dead. 

Such criticisms show, that there is scarcely any error, however puerile or 

preposterous, which may not find some advocates among persons enjoying high 

literary and scientific advantages for the interpretation of the New Testament, and 

be propounded by them with an air of superior intelligence, as a true exposition, to 
be received by the world in the place of ancient interpretations of Holy Writ. 

We have also to deplore, that the field of sacred Hermeneutics has been made 

an arena of fierce fightings and uncharitable disputations. It seems to be too 

1 e.g. Tholuck, die Glaubwiirdigkeit der Evangelischen Geschichte, pp. 8—13. A graphic 
picture of the ever-varying and fantastic forms of modern exegesis has been drawn by a recent 
writer, Arnoldi, in his remarks on the Commentaries upon the Gospel-narrative of the Miraculous 

Feeding, Matt. xiv. 21, as follows. “Ein Eingehen auf die wunderlichen Wegdeutungen des Wun- 

ders, wie sie in der protestantischen Exegese ging und gibe sind, halte ich fiir tiberfliissig. Der 
Evangelist gibt das Factum, wie die ganze Haltung der Erziihlung zeigt, fir ein Wunder aus. Leug- 
net man dessen Inspiration und lasst man ihn fallen, so ist nicht abzusehen, wo das Ende der még- 
lichen Hypothesen ist. Ehe die letzte widerlegt ist, haben zehn neue das Tageslicht erblickt, und 
wer sie widerlegen will, hat mit eimem phantastischen Heerhaufen zu thun, der nirgends Stand hilt. 
Darum gehen wir in der Regel auf dergleichen nur da aus, wo irgend ein besonderes Interesse an der 
Sache ist. Εὖ unsere Stelle wird es geniigen, mitzutheilen, was De Wette, iiber dieselbe sagt; ‘ Als 
Geschichte, im Sinne des Referenten’ (er meint den ZHvangelisten) ‘genommen, widerstrebt das 
Wunder selbst derjenigen Ansicht von Jesu Person, welche héhere Krafte in ihm voraussetzt’ 
(womit uns also gestaltet wird, dieselben auch nicht vorauszusetzen, und doch evangelische Christen 
zu sein!), ‘weil h. eine schépferisch vermehrende Wirkung auf todte Stoffe, ja auf Kunstproducte 
(Brod) angenommen werden miisste’ (was dem Herrn natiirlich zu viel zugetraut wire |), ‘und weil 
man die Vermehrung der Speisestiicke, sei sie unter den Handen Jesu oder der Jiinger geschehen, 
sich gar nicht zur Anschauung bringen kann’ (dieselbe daher auch nicht stattgefunden hat, q. 6, d.).” 
See also Kahnis, Internal History of German Protestantism, p. 174, Edinb. 1856. 

5 See below, on John xi. 1, page 323, 324. 
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often forgotten, that in matters of doctrine, the province of Expositors of the New 
Testament is, to hand down the sacred deposit of ancient interpretation, Ulustrated 

by clearer light, and confirmed by the solid support of a sound and sober criticism. 

But in such expositions as those to which we refer, there is little unity of teaching. 

One Expositor combats another; one Edition would supersede another, by novelties 

and paradoxes. The Text of Scripture has been made an occasion of personal 

disparagements and disdainful sarcasms: and thus Sion is changed into Babel, and 

the City of Peace is distracted with a strife of tongues. 

There cannot be any reasonable hope of real progress in the Exposition 

of Truth, unless they who profess to expound it are animated by a spirit of 

Charity '. 
These evils are not confined to the range of exposition ; they menace Scripture 

itself. There is scarcely any portion of the New Testament whose Inspiration, 

Genuineness, and Veracity, has not been recently impugned. Some Biblical 

Critics would expunge this portion of the sacred canon, some would cancel that, 

till at last, if they were to be indulged in their arbitrary caprices, Christendom 

would hardly be permitted to possess a fragment of the documents of Christianity. 

We may observe a gradual decline in the Science of Sacred Interpretation in 

some parts of Christendom, ever since the middle of the last century. We find its 

origin in a sceptical unbelief of what is mysterious and supernatural, and in a cold 

and heartless attempt to account for the miraculous phenomena of the New 

Testament by natural causes. And when Rationalism had done its work, and had 

revolted the minds of reasonable men by its own irrational hypotheses, then the 

Evil Spirit, ever on the alert to assail the foundations of Holy Writ, changed his 

mode of attack, and drew off his forces in a different direction; and having 

formerly endeavoured to subvert men’s faith by rationalizing what is spiritual in 

Scripture, next endeavoured to destroy them by spiritualizing what is rational, and 
by dissolving the facts of sacred History into a misty haze of Mythology. 

This mode of warfare effected its purpose for a time. And now we are 

threatened and attacked by a third form of evil more subtle and dangerous. It is 

more subtle and dangerous, because it professes a love for the Gospel and a zeal 

1 We much need the counsel of 5. Augustine, for right exposition of Scripture, who says (de 
Doctr. Christ. iii. 1), “Homo timens Deum, voluntatem ejus in Scripturis sanctis diligenter inquirit. 
Et πο amet certamina pietate mansuetus ; premunitus etiam scientia linguarum, ne in verkis locu- 

tionibusque ignotis hxreat; premunitus etiam cognitione quarundam rerum necessariarum, ne vim 
naturamye earum que propter similitudinem adhibentur, ignoret; adjuvante etiam Codicum veritate, 
quam solers emendationis diligentia procuravit; veniat ita instructus ad ambigua Scripturarum 

discutienda atque solvenda.” 
Ibid. ii. 62:—“Sed hoe modo instructus divinarum Scripturarum studiosus, cim ad eas 

perscrutandas accedere cceperit, illud apostolicum cogitare non cessit, Scientia inflat, charitas 

edificat (1 Cor. viii. 1). Ita enim sentiet, quamvis de Aigypto dives exeat, tamen nisi Pascha 
egerit, salvum se esse non posse. Pascha autem nostrum immolatus est Christus (1 Cor. τ. 7), 

nihilque magis immolatio Christi nos docet, quim illud quod Ipse clamat, tanquam ad eos quos 

in Zgypto-sub Pharaone videt laborare, Venite ad me qui laboratis et onerati estis, et ego reficiam 

vos. Tollite jugum meum super vos, et discite ἃ me, quia mitis sum et humilis corde, et invenietis 
requiem animabus vestris. Jugum enim meum lene est, et sarcina mea levis est (Matt. xi. 28—80) 3 
quibus, nisi mitibus et humilibus corde, quos non inflat scientia, sed charitas edificat Γ᾿ 
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for Christianity; it presents itself as an Angel of Light; it pretends to abhor 
Rationalism, and to detest the mythical theories which haye sapped the foundations 

of Scripture. It speaks fair words of Christ; and yet it loves to invent discrepan- 
cies, and to imagine contradictions, in the narratives which His Apostles and 

Evangelists have delivered of His Birth, His Temptation, His Miracles, His 

Agony, His Sufferings, His Resurrection and Ascension. It accepts the doctrines 

of the Gospel, and yet arraigns its documents; it professes reverence for Chris- 

tianity, and yet it contravenes the Inspiration and Veracity of the records on which 

Christianity rests. 

Thus, in fact, it has come to pass, that a part of the rising generation of 

Christendom is reduced to a condition little better than that of the Prodigal Son 

in the Gospel. It longs for the food of the soul, it yearns for sound and whole- 

some expositions of Holy Scripture; and it hungers for the bread of its heavenly 

Father’s House; but it is too often constrained to satisfy the cravings of its appetite 

with husks. 

These results inspire serious apprehensions for the future. 

In politics, the abuse of liberty entails its forfeiture. Licentiousness engenders 

despotism. And so, in spiritual things, the abuse of Scripture has strengthened 

the cause of those who would forbid its use. Rationalism has been the best ally of 

Rome, And Evangelical Christianity may be said to be now exposed to violent 

attacks from two of her most powerful enemies, whose end is one and the same, 

although the means by which they would attain it are widely different. They who 

treat Scripture as a common book; they who deny Scripture to be true; they who 

affirm that it is blemished by errors, discrepancies, and contradictions; they who 

confidently assert, that the difficulties which they find, or imagine, in Scripture are 

insoluble, because they themselves cannot solve them; they who pervert its sense, 

and supplant that sense by a meaning of their own, would in fact destroy Scripture, 

and make common cause with those who withhold Scripture from the people. 

They abet the endeavours of the Great City, the mystical Babylon, which kills the 

two Witnesses, the Two Testaments, and casts their bodies in the street'. These 

two forms of Antichristianism are becoming more and more powerful, and betoken 

the approach of a terrible conflict. 

Eyen in an age when Bibles are most μμ τα, we are in danger of losing 

the Bible. We are in danger of losing it as the Bible; that is, as a Divine, and 

not a human composition ;—as the Rule of Faith and Practice,—as the inspired 

Word of God, by which we shall be judged at the Great Day. 

What are the sources of these evils, and whence may the remedy be derived ? 

If the New Testament is the work of the Holy Ghost, the causes are not 

hard to find. If Scripture is to be believed, we are sure, that no one can rightly 

interpret it without the aid of the Holy Spirit, by Whom it was written. The 

Holy Spirit is a Spirit of gentleness, concord, and love. He will not dwell amid 

the strife of tongues, He will not reveal Himself to those who do not approach 

1 Rey. xi. 7, 8. 
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His own Book in a reverent and loving spirit. ‘ Mysteries are revealed unto the 

meek.” “The secret of the Lord is among them that fear Him, and He will 

show them His covenant’.” “Them that are meek shall He guide in judgment, 

and such as are gentle, them shall He learn His way*.” But “ He resisteth the 

proud‘.” He hides His mysteries from “the wise and prudent’,” that is, from 

those who esteem themselves such, and “lean on their own understandings 5. 

“ He turneth wise men backward, and maketh diviners mad’.” ‘ Querenti derisori 

Scientia se abscondit®.” If men will not receive Him as little children, then a 

just retribution awaits them. If they will not be children in simplicity, they will 

be less than children in ignorance; they will fall into childish errors, and become 

babes in knowledge; “professing themselves wise, they will become fools °,” and 

their “folly will be manifest unto all men'*,” through their arrogance in parading 

it before the world, and in yaunting of it as if it were wisdom '". 

If there is such a thing as the Church Universal, to which Christ has pro- 

mised His presence and His Spirit; if there are such words as the following in the 

New Testament, “Lo, Iam with you alway, even unto the end of the world "*,” 

“The Comforter shall teach you all things, and guide you into all the truth '*,” 

“The Church of the Living God, the pillar and ground of .the truth *;” if Christ 

has given us the Holy Scriptures by the Inspiration of the Holy Ghost; and if 

He has delivered Scripture to the keeping of the Church Universal, and appointed 

her to be its Guardian and Interpreter; if He has done these things, it is not only 

folly and presumption, it is a sin against Him and against the Holy Ghost, to say 

that any of the Books, or any portion of the Books, which have been received, as 

divinely-inspired Scripture, by the consentient voice of the Church Universal, is 

-not inspired by God, but is a human composition, blemished by human infirmities. 

And it is vain to expect, that any real progress can be made by the agency of those, 

who commence their work with an outrage against Christ and the Holy Spirit, by 

denying the inspiration and inerrancy of Writings delivered by Them. 

So, again, it is an illusory hope, that advances can be made in the work of 

sacred interpretation, by the instrumentality of any who reject the Expositions of 

Scripture received by the consent of ancient Christendom, and who propound new 

interpretations invented by themselves, at variance with the general teaching 

of Scripture as received by the Catholic Church", Rather, with our own Re- 

* Ecelus. iii. 19. ? Ps, xxv. 13. * Ps. xxv. 8. 
* James iv. 6. 1 Pet. τ. 5. > Matt. xi. 25. 5 Prov. iii. 5. 
7 Tsa. xliv. 25. * Lord Bacon. 5 Rom. i. 22. 
ο Dim. ati. 9, 
" The words of S. Augustine concerning himself are very instructive to an Expositor of 

Seripture:—“Cim primo puer ad divinas Scripturas anté vellem afferre acumen discutiendi quam 

pietatem querendi, ego ipse contra me perversis moribus claudebam januam Domini mei. Cim 

pulsare deberem ut aperiretur, addebam ut clauderetur. Swperbus enim audebam querere quod 

‘nisi humilis non potest invenire.” (Aug. Sermon li. 6.) 
On the necessity of holiness of life to a right understanding of Scripture, see Athanas. pp. 77 

361, and Gregor. Nazian. Orat. xx. p. 383, βούλει θεολόγος γενέσθαι; τὰς ἐντολὰς φύλασσε: πρᾶξις 

ἐπίβασις θεωρίας. See also ibid. p. 495. 
1 Matt. xxviii. 20. John xiv. 26; xvi. 13. “1 Tim. iii. 15. 
1 Arnoldi, iu his Preface to his Edition of St. Matthew, thus deplores the loss sustained by his 

VOL. 1. a 
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formers ', if we hope to maintain the truth, and to guard “the faith once for all 

delivered to the saints *,” and to advance the Redeemer’s Kingdom upon earth, let 

us have ever before our eyes, in interpreting Scripture, the Formularies of Faith! 

delivered by the Church Universal, as representing the true sense of Scripture; 

and let us not readily imagine, that any text of Scripture can be properly bent by 

us to bear a sense at variance with those standards of faith. 

If it is indeed true, that there is such a Divine Institution as an Apostolical 

Ministry, appointed by Christ for the preaching of the Word and administration 

of the Sacraments; if it is true, that the illuminating and sanctifying graces of the 

Holy Ghost are vouchsafed to those, who humbly seek for them, by His appointed 

means, at the hands of that ministry; then it is certain, that no appliances of 

Literature and Science, and no labour in collating Manuscripts and examining 

Versions, no skill in Languages, no familiarity with the results of researches 

Historical, Chronological, Geographical, Antiquarian, nor any amount of toil about 
the letter of Scripture, will avail us for the attainment of a knowledge of the spirit 

of Scripture, if we set at nought the means of grace which God offers us for our 

illumination. 

All those instruments of Literature and Science are, indeed, necessary for 

the right interpretation of the original Scriptures; and it would be fanatical to 

imagine, that we can dispense with any of them. But it is no less fanatical to 

rely on them as sufficient. God must open our eyes, if we are to sec “the 

wondrous things of His law*;” in His “light we shall see light *.” 

The Church of England owes too much to the learning of Germany, to regard 

her with any other feelings than those of affectionate esteem; and on the still 

higher grounds of religious truth and charity, she may well long for union with 

her. In the sixteenth century, Germany and England fought the battle of the 

Reformation side by side. They shed their blood as allies and martyrs in that 

holy cause. We have received much from her; we owe her a debt of gratitude; 

we owe her our love and our prayers. Above all, we owe her the truth. And we 

should not be paying the debt of love we owe her, if, instead of speaking the truth, 

we beguiled her with fair speeches, and deceived her by cozening assurances, as if 

the fruits, which some of her children are now gathering in the field of sacred 

Criticism, were sound and healthful to the soul, and not rather bitter as wormwood; 

beautiful, it may be, externally to the eye of unregenerate Reason, but loathsome as 

poison to the healthful palate of Faith; specious, it may be, in colour to a super- 

ficial glance, but when grasped by the hand, full of dust and smoke and ashes, like 

apples plucked on the sterile shore of the Dead Sea. 

own country in this respect:—* Dass man, so zu sagen, die exegetische Tradition unterbrochen hat, 
sind die bedeutendsten Schiitze des gediegensten theologischen Wissens unbeniitz liegen geblieben.”’ 

1855. 
See Reformatio Legum, i. 13 :—“ Summa fidei capita, ὃ sacris Scripturis clarissimis desumpta, 

et in Symbolis breviter comprehensa, in exponendo sacras literas ob oculos perpetud habeantur, ne 

quid contra ea aliquando interpretemur.”? 
? Jude 8. 3 Ps, cxix. 18, 
“oPs.ixxxyi. 9; 
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Let us not “put bitter for sweet, and sweet for bitter',” and dignify with the 

name of progress that which ought to be wept over as decline. 

By no merit of our own, but by the gracious goodness of God, we possess in 

England Colleges and Cathedrals, which have been schools of the prophets, 
nurseries of sacred learning. We possess a National Church, which holds in her 

hands the true Canon of Scripture as received by the Church Universal; and 

which does not allow Holy Scripture to be rudely torn by discordant Teachers 

and irreverent Critics, but delivers to us the Creeds of Christendom and her 

own Formularies of Faith, as an authoritative guide to check our rash speculations, 

and to control our froward wills in obtruding our own caprices as dogmas of Holy 

Writ*®. We enjoy the blessings of visible Communion in the same Divine 

Doctrine and Discipline, with the Apostolic Churches of America, and of our own 

Colonial Churches throughout the World. 

Let us guard these privileges; let us not degrade the Biblical Criticism of 

England to the miserable condition of doubt and diversity, of distraction and 

despair, in which that holy Science now lies prostrate, in some other parts of Chris- 

tendom. Rather let us endeavour, by God’s grace, meekly and humbly, wisely and 

charitably, to elevate modern Exegesis to the standard of primitive Christianity ; 

and to help others in recovering its ancient dignity, and in consecrating their 

learning and sanctifying their labour, and rendering them more conducive to the 

maintenance of the truth, and to the extension of Christ’s kingdom, and to their 

own glory and felicity in time and eternity. Then we may have a reasonable hope, 

that, with their assistance, the evils, which now threaten Christendom, may be 

averted; the torrent of unbelief and superstition, which seems ready to overwhelm 

us, may be stemmed and turned back; and we may see new fields reclaimed, and 

gladdened with rich harvests. 

A few words are requisite concerning the Text of this Edition. 

It has been already observed, that the present age possesses special advantages 

in the collations recently made of Manuscripts of the New Testament. 

But it must not be forgotten, that it is one thing to possess Manuscripts and 

collations of them, and another thing to use them aright. Indeed it may sometimes 

happen, that the very abundance of Manuscripts, and consequently of Various 

Readings, may become an occasion of error; and so, by a misuse of our advantages 

in this respect, the Text of the New Testament may be depraved and corrupted, 

rather than emended and improved. 

There is reason to fear that this may be sometimes now the case. Certain 

canons of criticism, as they are called, have been propounded by Griesbach and 

others, as directions for the use of Manuscripts of the New Testament. These 

canons contain true principles; but it may well be doubted, whether some evils 

1 Tsa. v. 20. 
3 See above, p. x, note, and our Ninth and Twentieth Articles, and the Canon “ de Concionatori- 

bus,” a.p. 1571:—“Inprimis videbunt Concionatores, nequid unquam doceant pro concione quod ἃ 
populo religiosé teneri et credi velint, nisi quod consentaneum sit doctrine Veteris et Noyi Testamenti, 
quodque ex illd ipsa doctrina catholici Patres et yeteres Episcopi collegerint.” 

a2 
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may not arise, and may not already have arisen, from an overstrained application 

of them. 

For example; “ Proclivi lectioni prestat ardua.” ‘This is an excellent rule, if 

rightly used; for no one can doubt that an easy reading was more likely to be sub- 

stituted by a transcriber for a difficult one, than a difficult reading for one that is 

easy. But this rule requires much caution in its application. 

There are many concurrent circumstances to be considered, which may modify 

and neutralize it, and render it wholly inapplicable. For instance; it must also be 

inquired, whether the difficult reading is supported by the testimony of ancient 

Versions and Fathers; or whether it stands on the authority of only one or two 

Manuscripts of a particular family. 

To force readings into the Text merely because they are difficult, is to adul- 

terate the divine ore with human alloy; it is to obtrude upon the reader of Scrip- 

ture the solecisms of faltering copyists, in the place of the Word of God. 

Again; it is doubtless true, that special deference is due, on the ground 

of superior Antiquity, to the Uncial Manuscripts of the New Testament. No one 

can question, in the abstract, the soundness of the principle propounded by 

Bentley, revived by Bengel, and recently applied by Lachmann. But the very 

application of the principle, without adequate restraints and correctives, has 

proved how dangerous a true principle of criticism may become, when applied 

beyond the proper limits of its applicability. 

The Uncial Manuscripts are of greater antiquity, as far as ink and parchment 

are concerned, than the Cursive Manuscripts of the New Testament. The consent 

of all the Uncial Manuscripts, or of a majority of them, is of very high authority. 

But we do not know, that some of the Cursive Manuscripts may not be transcripts 

of Uncial Manuscripts still more ancient than any we now possess; and, therefore, 

to adopt the readings which are found in two or three Uncial Manuscripts, to the 

exclusion of the testimony of the Cursive Manuscripts, may be to corrupt the Text, 

while we profess to correct it. 

Besides, the Uncial Manuscripts are comparatively few,—and only represent 

the witness of a few places. But the Cursive Manuscripts are very numerous, and 

come to us from all parts of the world; and, therefore, to confine ourselves to 

the testimony of the Uncial Manuscripts, may be to prefer the witness of a few 

Churches to that of Christendom. 

Let, then, the Uncial Manuscripts have all honour due; and it can hardly 

be doubted, that wherever that honour is rightly paid, it will be found to be more 

or less authorized by a concurrent testimony of Cursive Manuscripts. 

It is likewise certain, as was long since observed by S. Jerome’, that ἃ priori 

1 §. Jerome, Preefat. in iv. Evangelia, tom. i. p. 1426. Hoe certé (Novum Testamentum) quum 
in nostro Sermone discordat (i.e. in diversis Latinis Versionibus) et diversos rivulorum tramites 
ducit ab uno fonte (5ο, Greco) querendum. Pretermitto eos codices, quos, ἃ Luciano et Hesychio 
nuncupatos, paucorum hominum asserit perversa contentio, . . . . quum multarum gentium linguis 
Scriptura ante translata doceat faulsa esse que addita sunt..... Magnus siquidem hic in nostris 
codicibus error inolevit, dum, quod in eddem re alius Evangelista plus dixit, in alio, quia minus 

putaverunt, addiderunt; vel, dum eundem sensum alius aliter expressit, ille qui unum ἃ quatuor 
primum legerat, ad ejus exemplum ceteros quoque estimayerit emendandos. Unde accidit, ut apud 
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the shorter readings are preferable, and that the text of one Gospel has often 
been interpolated from another. But how much caution and circumspection is 
necessary in the application of these principles! 

It is also true, that the Manuscripts of the Greek Testament may be classified 
in Families. And, eventually, when they have been carefully examined, such an 
arrangement, according to Recensions, may be made. But it is premature, before 
such an examination has been faithfully and scrupulously completed, to prefer the 
readings of those particular Manuscripts which belong, as it is supposed, to one 

favoured class, and to reject others, because they are not of the same pedigree, or 

because they do not seem {0 ws to bear an affinity to those of that class on which we 

ourselves, in the exercise of our critical prerogative, may have been pleased to confer 

certain privileges of rank and nobility. Yet, on this principle, some of the Editions 

seem to have been constructed which profess to give an improved Text of the Greek 

Testament. 

Some other illustrations of a similar kind might be added. Suffice it to say, 

on the whole, that though the canons of criticism which have been applied to the 

reyision of the Text of the New Testament, are of unquestionable value, yet great 

circumspection is necessary, lest, by a vicious application of them, we do more to 

mar the Text, than has yet been done by their means to amend it. 

The Text of the present edition is not a reprint of that hitherto received in 

any impression of the New Testament. The Editor has endeavoured to avail 

himself of the collations of manuscripts which have been supplied by others, and to 

offer to the reader the result at which he has arrived after an examination of those 

collations. He has not thought it requisite or desirable to lay before the eye a 

full apparatus of various readings. It would have swollen the volume to too great 

a bulk, and have occupied the place reserved for exposition. Besides, that im- 

portant work has been done, or is now in course of being done, by others. And 

to their labours he would refer those, who are desirous of ascertaining the data, 

upon which the Text of the present Edition has been formed. 

At the same time, he feels it his duty to state, that he has not deviated so far 

from the text commonly received, as has been done in some recent editions. 

Indeed he cannot disguise his belief, that a superintending Providence has ever 

been watching over the Text of the New Testament, and guiding the Church of 

Christ, as the Guardian and Keeper of Holy Writ, in the discharge of her duty. 

A seventh Edition of the New Testament has recently been published under the 

Editorship of a learned person, to whom the present age is deeply indebted for 

his labours in collating manuscripts, and publishing Transcripts of early copies of 

the New Testament, Constantine Tischendorf. It will be found, on examination of 

the prospectus of that seventh Edition, that he frankly confesses that he had been 

induced to follow too implicitly the lead of certain favourite manuscripts in his 

earlier editions. And in his seventh Edition he abandons his former readings, and 

nos mixta sunt omnia, et in Marco plura Luce atque Matthei, rursum in Mattheo plura Johannis et 
Marci, et in ceteris reliquorum, que aliis propria sunt, inveniantur. 
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generally returns to those of the received Text, in more than a hundred places in 

the Gospel of St. Matthew alone’. 

The Ammonian Sections have been marked in the Text of the Gospels in 

this edition, and the Eusebian Canons relating to them have been prefixed; the 

use of which, as forming an Evangelical Harmony, and indicating at a glance the 

correspondence of the Evangelists where they concur, and their iadependence where 

each stands alone, cannot be too strongly commended to the student of Holy Writ. 

An explanation perhaps may be necessary of the reasons for which some of the 

materials in the following Commentary have been adopted. 

The best instrument of Education is Holy Scripture in its original language. 

The Bible alone of all books in the world addresses itself to the whole man. It 

exercises his memory, strengthens his reason, controls his passions, informs his 

judgment, regulates his conscience, sanctifies his will, enlivens his fancy, warms his 

imagination, cherishes his affections, stimulates his practice, animates his faith, 

quickens his hope, and enlarges his charity. 

But these purposes seem to be impaired, if an Interpreter of Scripture 

confines himself to verbal criticism, and material facts of history, chronology, and 

antiquities. These are necessary. But something more is requisite. And in 

an Edition, like the present, designed especially for the use of Students in 

Schools and Colleges, and Candidates for Holy Orders, the Expositor’s first duty 

appears to be, to supply them with food derived from Scripture itself, for the 

hallowing of their affections, and for elevating their imaginations, and for nourish- 

ing their piety and animating their devotion; and for enabling them to see and 

recognize with joy, that Holy Scripture best interprets itself, and supplies the best 

discipline for the mind, as well as satisfies all the aspirations of the soul. 

In the illustration of the phraseology of the New Testament, special use has 

been made of the Version of the Septuagint, which has been happily called by 

Professor Blunt “the viaduct between the two Testaments’.” Here the present 

Editor has been much indebted to Mr. Grinfield’s valuable works, and to the 

excellent Lexicon of Mintert. 

With regard to the Notes which accompany the present Edition, one main 

purpose in the Editor’s work, as already stated, has been, to recover some of the 

expository teaching of ancient Christendom. If it be asked, why he has laid so 

1 They will be found as follows: in Matt. Π. 19: iii. 1; iv. 28; v. 11. 13. 32 bis; vi. 5. 16. 98: 

vii. 14; viii, 10. 13 bis, 25; ix. 1. 8, 9. 11. 17, 18; x. 7, 10. 14. 19. 23. 88; xi. 28; xii. 85. 48; 

xiii, 1, 2. 15. 24, 80. 57; xiv. 18. 18. 22. 25, 26; xv. 4. 14, 15; xvi. 19 bis, 22, 23; xvii. 14; xviii. 29. 

35; xix. 3 bis; xx. 15. 17. 26. 31. 33 bis, 34 bis; xxi. 2. 4. 7 bis, 11. 28; xxii. 13. 30 bis, 43, 44; 

xxiii, 4, 18; xxiv. 1. 7. 80. 49; xxv. 1, 2 bis, 4. 6. 17. 20. 22; xxvi. 23. 36 bis, 44, 45. 59. 69; 

xxvii. 2. 11. 16, 17. 23. 84, 35. 47; xxviii. 3. 15. 18, 19. 

2 So also Mr. Grinfield, ‘Apology for the Septuagint,’ p. 88, Lond. 1850. Cp. Valekenaer in 

Lue. i. 51. “Grecum N. T. contextum rité intellecturo nihil est utilius quam diligenter versasse 

Alexandrinam antiqui Foederis interpretationem (i.e. the LXX), é quad und plus peti poterit auxilit, 

quam ex veteribus Scriptoribus Grecis simul sumtis. Centena reperientur in N. T. nusquam obyia in 

scriptis Grecorum veterum, sed frequentata in Alexandrina Versione.” 
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much stress on the interpretations of Christian Antiquity, and why the names of 

ancient Expositors occur so frequently in the following pages, he had rather answer 

that question in the words of others than in his own; 

And first, with regard to the Apostolical Fathers,—for example, Clemens 

Romanus, Ignatius, Polycarp,—he may refer to the words of Archbishop Wake’. 

“1. They were contemporary with the Apostles, and instructed by them. 

2. They were men of an eminent character in the Church, and therefore such as 

could not be ignorant of what was taught init. 3. They were careful to preserve 

the doctrine of Christ in its purity, and to oppose such as went about to corrupt it. 

4. They were men not only of a perfect piety, but of great courage and constancy, 

and therefore such as cannot be suspected to have had any design to prevaricate in 

this matter. 5. They were endued with a large portion of the Holy Spirit, and, as 

such, could hardly err in what they delivered as the Gospel of Christ. 6. Their 

writings were approved by the Church in those days, which could not be mistaken 

in its approbation of them.” 

Dr. Waterland writes as follows on this subject *;— 

ΟἹ, The ancients who lived nearest to the Apostolical times are of some use to 

us, considered merely as contemporary writers, for their diction and phraseology. . . 

2. A further use of the ancient Fathers is seen in the letting us into the knowledge 

of antiquated rites and customs, upon the knowledge of which the true interpreta- 

tion of some Scripture phrases and idioms may depend. 3. They are further useful 

as giving us an insight into the history of the age in which the sacred books (of the 

New Testament, I mean) were written. 4. The ancientest Fathers may be exceed- 

ingly useful for fixing the sense of Scripture in controverted texts. Those that lived 

in or near the Apostolical times might retain in memory what the Apostles them- 

selves or their immediate successors said upon such and such points.—Their near- 

ness to the time, their known fidelity, and their admirable endowments, ordinary 

and extraordinary, add great weight to their testimony or doctrine, and make it a 

probable rule of interpretation in the prime things. 5. It deserves our notice, that 

the Fathers of the third and fourth centuries had the advantage of many written 

accounts of the doctrine of the former ages, which have since been lost; and there- 

fore their testimonies also are of considerable weight, and are a mark of direction 

to us, not to be slighted in the main things... . . 6. There is one consideration 

more, tending still to strengthen the former, and which must by no means be 

omitted; namely, that the charismata, the extraordinary gifts, were then frequent, 

visibly rested in and upon the Church, and there only.” He adds*: “A very par- 

ticular regard is due to the Public Acts of the Ancient Church appearing in Creeds 

made use of in baptism, and in the censures passed upon heretics. It is not at all 

likely that any whole Church of those times should vary from Apostolical doctrine 

in things of moment; but it is, morally speaking, absurd to imagine, that all the 

Churches should combine in the same error, and conspire together to corrupt the 

doctrine of Christ.” 

* Abp. Wake’s Translation of the Writings of the Apostolical Fathers, p. 110. 
? Dr. Waterland on the Use and Value of Ecclesiastical Antiquity, Works, y. pp. 253—333 ; 

p. 260, 2 P. 265. 
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And Bishop Bull says': “ Religio mihi est eritque contra torrentem omnium 

Patrum S. Scripturas interpretari, nisi quando me argumenta cogunt evidentissima 

—quod nunquam eventurum credo.” 

To this it may be added, that, while it is freely allowed that Modern 

Expositors enjoy some advantages which were not possessed by the Ancient, and 

that the works of the Ancient Writers cannot be read profitably without sobriety 
of judgment, yet it is also certain that the Ancient Interpreters are never charge- 

able with some errors which impair the value, and mar the use, of some Modern 

Expositions. They are never flippant and familiar; they are never self-conceited 

and vain-glorious; they are never scornful and profane. They handle Scripture 

with reverence. Their tone is high and holy; produced by careful study of 

Scripture, with humble prayer for light to the Divine Author of Scripture. They 

reflect some of that light, and spiritualize the thoughts of the reader, and raise 

them to a serener atmosphere, and do not depress them into the lower and more 

obscure regions of clouds, which hang over the minds of those who approach Scrip- 

ture with presumption and irreverence, and which disable them from seeing its 

light, and, much more, from displaying it to others. 

In reciting the interpretations of Ancient Writers, the Editor desires it to be 

understood that he does not profess to give always their very words, or a literal 

version of them. He has often abridged and condensed them ; but in no case, 

he trusts, has he misrepresented their sense. Where their names occur without any 

mention of the particular treatise from which their words are quoted, it may 

generally be inferred that they are from a commentary on the passage in ques- 

tion. In other cases the treatise has usually been specified from which the 

citation is taken. 

There is another source from which the present Commentary 15 partly 

derived—the Theological Literature of the Church of England. In some respects 

the Divines of England have enjoyed advantages for the doctrinal exposition of 

truth, which were not possessed even by the Fathers themselves. As S. Augustine 

often observes, the cause of Truth is cleared by means of Error. Orthodoxy gains 

by the oppositions of Heresy; and the Heresies which have arisen in Christendom 

since the times of the Fathers, have stimulated and constrained the faithful student 

- of Scripture to examine more closely the truths which the Scriptures teach.- Thus 

from time to time disseminations of false doctrine have afforded occasions and 

means for the clearer elucidation and stronger confirmation of the Truth. They 

have shown the inexhaustible riches of Scripture, in the never-failing supply of 

antidotes against ever-varying forms of error. 

It was observed long since by Lord Bacon’, that one of the best Commentaries 

1 Def. Fid. Nic. i. 1. 9. 
3 «That form of writing in divinity, which in my judgment is of all others most rich and precious, 

is positive divinity, collected upon particular texts of Scripture in brief observations, not dilated into 
common-places, not chasing after controversies, not reduced into method of art; a thing abounding in 

sermons, which will vanish, but defective in books, which will remain, and a thing wherein this age 
excelleth. For I am persuaded, and I may speak it with an absit invidia verbo, and no ways in 
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on Scripture might be extracted from the writings of English Divines. Especially 

is this true of those who were imbued with a spirit of reverence for the works 

of Christian Antiquity, and who applied the teaching of the Fathers to the exposi- 

tion of Holy Writ, and to the refutation of the errors of their own times. Who 

can excel Hooker and Bishop Andrewes in expounding the words of St. John? 

Who more successful than Bishop Sanderson in applying to cases of conscience the 
reasonings of St. Paul; or than Bishop Pearson in bringing together a well 

marshalled array of Scriptural testimonies in defence of the doctrines of the 

Christian Faith ? 

These prefatory remarks may be closed with some observations, suggested by 

the circumstances of the times, on the Inspiration of the writers of the New Testa- 

ment. 

It may be submitted for consideration, whether it would not be wiser to 

abstain from disquisitions upon modes and degrees of Inspiration, as a subject 

beyond the reach of our faculties. If it be said, that this would be too timid a 

course, let it be observed that it is no other than that which was pursued by our 

Blessed Lord Himself in His dealings with the Old Testament. He received, and 

delivered to the Christian Church, all the Books, and every portion of the Books, 

of the Old Testament, as the Word of God. But though He has solemnly declared, 

that every part of the Old Testament is inspired, He never vouchsafed to say a 

word concerning degrees of Inspiration. ‘The same may be said of St. Paul. He 

was content with affirming that “ very Scripture being inspired by God is also pro- 
ι Πίαδίε for doctrine, for reproof, for correction, for instruction in righteousness '. 

derogation of antiquity, but as in a good emulation between the Vine and the Olive, that if the choice 
and best of those observations upon texts of Scripture, which have been made dispersedly in sermons 
within this your Majesty's island of Britain by the space of these forty years and more, leaving out 
the largeness of exhortations and applications thereupon, had been set down in a continuance, it had 
been the best work in divinity which had been written since the Apostles’ time.” (Bacon, Adv. of 
Learning, p. 268.) 

The following remarks from the same source may find a proper place here. Lord Bacon thus 

speaks (Δάν. of Learning, p. 267, ed. 1828) :—“The two latter points, known to God and unknown 
to man, touching the secrets of the heart and the successions of time, do make a just and sound 
difference between the manner of the exposition of the Scriptures and all other books. For it is 
an excellent observation, which hath been made upon the answers of our Saviour Christ to many of 
the questions which were propounded to Him, how that they are impertinent to the state of the 
question demanded ; the reason whereof is, because, not being like man, which knows man’s thoughts 
by his words, but knowing man’s thoughts immediately, He never answered their words, but their 
thoughts. Much in the like manner it is with the Scriptures, which, being written to the thoughts 
of men and to the succession of all ages, with a foresight of all heresies, contradictions, differing 
estates of the Church, yea, and particularly of the elect, are not to be interpreted only according 
to the latitude of the proper sense of the place, and respectively towards that present occasion 
whereupon the words were uttered, or in precise congruity or contexture with the words before 
or after, or in contemplation of the principal scope of the place; but have in themselves, not only 

totally or collectively, but distributively in clauses and words, infinite springs and streams of doctrine 
to water the Church in every part ; and therefore, as the literal sense is, as it were, the main stream 

or river, so the moral sense chiefly, and sometimes the allegorical or typical, are they whereof the 
Church hath most use ; not that I wish men to be bold in allegories, or indulgent or light in allusions ; 
but that I do much condemn that interpretation of the Scripture which is only after the manner as 
men use to interpret a profane book.” 

1 2Tim. iii. 16. As to the rendering of this verse, see the notes below on that text. 

που, 1. b 
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In the act of inspiration, the Holy Spirit did not impair the human faculties, 

much less did He destroy the personal identity, of those whom He inspired. 

Inspiration was a mental and spiritual Transfiguration. On the Mount of Trans- 

figuration, the disciples saw “‘¢wo men talking with Jesus, which were Moses and 

Elias'.” Moses was not changed into Elias, nor Elias into Moses; nor were they 

transmuted into some third person different from either. But they “ appeared in 

glory.” They were transfigured. So in Inspiration. Peter is not changed into 

Paul, nor Matthew into John. They retain their personal identity, distinguishable 

by men. They appear in glory. They are transfigured. 

This work of Transfiguration is a Mystery. It is like other mysteries, where 

that which is human touches, and is blended with, the divine. We feel a similar 

process going on in our own being. We all know that we are free agents, and 

we are all conscious that we need and receive divine Grace. But who can say 

where our Free-will ends, and where divine Grace begins? The fact we know, the 

modes and degrees we cannot analyze; we confess our ignorance, we adore the 

mystery; we do not discuss it, but we act hourly upon the consciousness of the 

fact, as a law of our moral being. 

May we not even say, that the Mystery of Inspiration bears some likeness 

to the highest of all mysteries, in which the human is joined with the divine, the 

Mystery of the Incarnation itself? ‘There, in that Mystery, is the union of God 

and Man in One Person, without any confusion of substance. But who will venture 

to attempt to draw the line, where God’s Nature and work begin, and man’s end, 

in the Person of Christ? Who will venture to speak of modes and degrees of 

inspiration there? The mystery dazzles the eye, it baffles all our faculties of 

analysis. And yet, like the mid-day sun, at which we cannot gaze, while it blinds 

us with its glory, it alone enables us to see; all would be dark without it. [Ὁ is 

the central orb of Christianity. 
So it is, in a certain sense, with Inspiration. We cannot define its degrees. 

It would seem to be our wisdom to decline the attempt, to confess our ignorance, 

and to act on what we know. We know that “ holy men of God spake as they were 

moved by the Holy Ghost? ;” and that therefore the Scriptures, which the Holy 

Ghost has given by them, are “¢he things*® that are able to make us wise unto 

salvation, through faith which is in Christ Jesus.” 
This may be proved by arguments external and internal. And since it may 

be proved, we are firmly persuaded, that there are not any, even the least, errors or 

inaccuracies in the New Testament. If one man alleges that there are two or 

three inaccuracies in the Gospels, another person may allege that there are four 

or five; and so on, indefinitely, till at last the claim of the Scriptures to be 

regarded as the Word of God, and the Rule of Faith, is destroyed. 

It is indeed true, that the Apostles and Evangelists, whose instrumentality 

was used by the Holy Spirit, in dictating Scripture to the World, were not infal- 

lible in practice; they were men, and liable to err. The Scriptures themselves 

record their errors. The unerring Word records errors of those who were employed 

‘ Matt. xvii. 3. Luke ix. 30, 31. ? 2 Pet. i. 21. 4 τὰ δυνάµενα, κ.τ.λ. 2 Tim, iii. 15. 
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by God in writing it. St. Paul says, in the Epistle to the Galatians, that St. Peter 

“was to be blamed,” and “walked not uprightly'.” The Epistle to the Galatians 

is a part of Holy Scripture, and we are sure that the Apostle Peter erred, because 

the Holy Ghost, writing by St. Paul in Holy Scripture, affirms that he erred; and 

relates what his error was’. 

Tn fact, the human fallibility of those persons, by whose instrumentality Holy 

Scripture was written, and the inerrancy of Holy Scripture itself, written by their 

instrumentality, constitute together the very essence of Inspiration. We do not say 

that God is inspired. No; God is infallible, and inspires. But we say, that the 

writers of Scripture are inspired, because they, being fallible men, were preserved 

from all error, and guided into all truth® necessary for us to know for our eyer- 

lasting salvation, by the Inspiration of the Infallible God. 

Tf, therefore, to our fallible senses, there seems to be any error in Holy Scrip- 

ture, we are sure that the cause of this seeming error is not in Him Who wrote 

what is written, or in that which is written by His agency, but in us, who read 

what He wrote. 

The sentiments of the Ancient Church on this subject are thus expressed by 

one of her greatest Theologians, S. Augustine, in one of his letters to S. Jerome. 

“T have learnt, I confess, to pay such deference to the Books of Scripture, 

and to them alone, that I most firmly believe, that none of their writers has ever fallen 

into any error in writing. And if I mect with any thing in them, which seems to 

me to be contrary to truth, I doubt not that either the Manuscript is in fault, or 

that the Translator has missed the sense, or that I myself have not rightly appre- 

hended it. Iread the books of other writers in such a spirit, as not to deem a 

thing true, because they think it so, however holy and learned they may be, but 

because they are able to persuade me of its truth by the authority of Scripture, or 

by probable inference from it. Nor do I imagine, my dear brother, that you differ 

from me in this, or desire your own books to be so read, as if they were writings of 

Prophets and Apostles; to doubt concerning which, whether they are altogether 

free from error, is impiety *.” 

’ Gal. ii. 11. 14. 

2. Cp. Augustin. Epist. ad Hieron. xl.:—“Itaque et ipse Petrus veré correctus est; et Paulus 
vera narravit: ne sancta scriptura, que ad fidem posteris edita est, admiss& auctoritate mendacii, ἐοέα 

dubia nutet, ac fluctuet. Non enim potest aut oportet litteris explicari, quanta et quam explicabilia 
mala consequantur, si hoe concesserimus.” 

Ep. Ixxxii.:—“ At enim,’’ says the objector, “satius est credere, Apostolum Paulum aliquid vere 
non scripsisse, quam Apostolum Petrum non recté aliquid egisse ; 

“ Hoe si ita est, dicamus, (quod absit,) satius esse credere, mentiri Evangelium, quim negatum 
esse ἃ Petro Christum, et mentiri Regnorum librum, quam tantum prophetam, ἃ domino Deo 
excellenter electum, in concupiscenddé atque abducenda uxore aliend commisisse adulterium, et in 

marito ejus necando tam horrendum homicidium. 
“Tmo verd, Sanctam Scripturam, in summo et czlesti auctoritatis culmine collocatam, de veritate 

ejus certus ac securus legam; et in e& homines vel approbatos, vel emendatos, vel damnatos veraciter 
discam, potiiis quam, facta humana ne dum in quibusdam laudabilis excellentia personis aliquando 
eredere timeo reprehendenda, ipsa divina eloquia mihi sint ubique suspecta.”’ 

* John xvi. 19. 
* Aug. Bpist. ad Hieron. Ixxxii.:—“ Bgo enim fateor charitati tus, solis eis seripturarum libris 

qui jam canonici appellantur, didici Ίο timorem honoremque deferre, ut nullum eorum auctorem 
scribendo aliquid errasse firmissimé credam. At si aliquid in eis offendero, quod yideatur contrarium 

b 2 
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And, again, “we must take care to approach the reading of Scripture with 

such a spirit of reverence, as rather to pass by what we cannot understand, than 

to prefer our own sense to the Truth'.” “TI owe this free servitude solely to the 

Canonical Scriptures, that I follow them alone, with the conviction that their 

writers have not fallen into any error ’.” 

These words were addressed to S. Jerome, who speaks in the same spirit,—- 

“T know that I regard the Apostles in a different light from other writers; the 

former always say what is true; the latter, as men, sometimes err *.” 

From among the Divines of our own Church, we may cite the language of 

Richard Hooker* ; 

““We count these things perfect which want nothing requisite for the erd, 

whereto they were instituted. As therefore God created every part and particle 

of Man exactly perfect, that is to say, in all points sufficient unto that end for 

which He appointed it; so the Scripture, yea, every sentence thereof, is perfect, 

and wanteth nothing requisite unto that purpose for which God delivered’ the 

same.” 

Much has been written recently on what is called Verbal Inspiration. 

Words are symbols of things. ‘The words of Scripture are the instruments 

used for the conveyance of a knowledge of the things of God to the mind of man. 

And in order that the things of God may be rightly conveyed to the human mind, 

it is necessary, that the verbal symbols should correctly represent, as far as human 

language can represent, what isin the Divine Mind. And if we say, that the writers 

of the New Testament were not under the control and direction of the Holy Spirit 

in their use of words, but were liable to human errors and infirmities in their 

representations of the words and works of Christ, we do in fact deny their inspira- 

tion. How far this control and direction extended, it would, as was before said, be 

presumptuous to attempt to define. St. Paul wrote the Epistle to the Romans, and 

Tertius wrote that Epistle’; they wrote the same thing, but not in the same way. 

Tertius was not inspired,—St. Paul was. Tertiws wrote as a mechanical instru- 

ment in the hand of a man; St. Paul wrote as a free agent in the hand of 

God. And St. Paul himself affirms that the words which he writes in his Epistles, 

yeritati, nihil aliud quam vel mendosum esse codicem, vel interpretem non assecutum esse quod 
dictum est, vel me minimé intellexisse, non ambigam. Alios autem ita lego, ut quantalibet sanctitate 

doctrinaque prepolleant, non ideo verum putem, quia ipsi ita senserunt, sed quia mihi vel per illos 

auctores canonicos, vel probabili ratione, quod 4 vero non abhorreat, persuadere potuerunt. Nec te, 
mi frater, sentire aliquid aliter existimo; prorsus, inquam, non te arbitror, sic legi tuos libros velle, 
tamquam Prophetarum et Apostolorum; de quorum scriptis, guod omni errore careant, dubitare 

nefarium est.” 
1 Bp. xxviii.:—“Agendum est igitur, ut ad cognitionem divinarum scripturarum talis homo 

accedat, qui de sanctis libris tam sancté veraciter estimet, ut potiis id quod non intelligit, transeat, 
quam cor suum preferat veritati.” 

2 Ep. Ixxxii.:—“ Tantummodo scripturis canonicis Ίππο ingenuam debeo servitutem; qué eas 
solas ita sequar, ut conscriptores earum zihil in eis omnino errasse non dubitem.” 

3 §. Hieron. ad Theophil. Hp. vol. iv. p. 337 ;—“ Scio me aliter habere Apostolos, aliter reliquos 
Tractatores ; illos semper vera dicere, istos in quibusdam, ut homines, errare.”” 

See also S. Jerome’s master, Gregor. Nazian. p. 60. 
* Hooker, Ἐς. Ῥ. 11. viii. 6. See also his sermons, Υ. 4. 
* Rom. xvi. 22. 
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are “not words which man’s wisdom teacheth, but which the Holy Ghost 

teacheth'.” St. Paul therefore, we are sure, was under the guidance of the Holy 

Spirit in his words, as well as thoughts ; and in the letter as well as in the substance 

of what he wrote for the teaching of the Church of Christ, in those writings which 

were received as canonical Scripture by her, to whom Christ promised His own 

presence and that of the Holy Ghost. 

It is alleged, indeed, by some, that such a belief as this is inconsistent with 

the facts of the case, as presented to us in the Gospels; 

How is it, it has been asked, that we have so many verbal coincidences in the 

Gospels, especially in the first three? How is it that we have in one Gospel, what 

appear to be mere /iteral transcripts from another? ‘The mere mechanical act of 

copying cannot be a work worthy of the Holy Ghost. 

How, again, it is asked, can we account for the fact, that we have different 

recitals from different Evangelists of the same Discourses of our blessed Lord, 

if the Evangelists were under the control of the Holy Spirit in their use of words ? 

How is it, that we have different accounts of the words used by Him in the Institu 

tion of the Lord’s Supper? How is it, that we have different reports of the inscrip- 

tion written by Pilate on the cross? How are these variations in the Gospels to 

be explained ? 

These questions will be considered hereafter, in the Introduction to the Four 

Gospels. 

It has also been alleged, that the existence of Various Readings in the 

New Testament is a proof that the writers could not have been under the control 
of the Holy Ghost in their use of words. Why, it is asked, if they were under 

His guidance, have we not received a stereotyped edition of the New Testament? 

To this question we may reply by another. It is allowed, that the substance 

of Scripture is from God. Why then have we not a stereotyped Creed? Why has 

God allowed Heresies to arise, perverting the sense of Scripture? Why has He 

permitted so many various readings, so to speak, of that one sense, which is 

confessedly from Him? All these things are trials of our vigilance and faith. 

They are parts of our moral probation in this world. And if those Various Readings 

of the sense of Scripture are quite consistent with a belief—as assuredly they are 

—in the Inspiration of that sense; so the Various Readings of the Jetter of 

Scripture, which may be confined within much narrower limits than those of the 

sense, and are of comparatively little importance’, are quite compatible with a 

™ 1 Cor. 1. 18. 
3 See the observations of a very eminent scholar, 7. C. Valekenaer, on this subject in his note 

on Luke i. 54:—“ De millenis Lectionibus codicum MSS. observetur hic occasione, maximam earum 

partem nihil aliud esse, nisi diversam pronunciationem Librariorum, αι et ε, οι et 4, preter cetera, 

promiscué pronunciantium. Magna pars Lectionum perexigui est momenti, et ejusdem generis, cujus 
hee est; perpauce dantur, inter millenas, que sententiam valdé immutent; nulla omnino, que ullo 
pacto noceat auctoritati divine horum scriptorum, aut Religionem ulla parte labefactet.” 

Ibid. ix. 44:—“In universum observetur, inter millenas illas varias lectiones ὃ Codd. scriptis 
N. 1.. collectas, que adeo videntur nonnullis terriculo, admodum paucas dari, que alicujus sint 
momenti; multd adhue pauciores, que sensum immutent. Plereque omnes sunt scribarum aberra- 
tiones, leves admodum ; ort# autem sepius ὃ differentid quidam pronunciandi, et pane indigne que ἃ 

nobis tanto studio annotentur.’”’ 
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belief that the writers of Scripture were under the direction of the Holy Spirit in 

the letter, as well as the sense. 

It has not pleased Almighty God to preserve to us the original autographs of 

the Gospels. Various Readings of the Sacred Text existed even in the second 

century. No Manuscript of the first or second century is now known to exist, and 

only four or five Manuscripts are still extant, that can be assigned to a date prior 

to the seventh century. After all the labours of Collators and Critics, we shall 

never be sure that we have the precise words of the Apostles and Evangelists in 

every minute particular. 

If then we are disposed to be over-captious, if we desire to busy ourselves with 

scrupulous curiosity about mint, anise, and cummin, we may say that we have not 

the authentic language of Scripture; and that we cannot allow ourselves to believe 

that we have in the New Testament the words of a message dictated by the Holy 

Ghost. 

But, when we come to examine the evidence of the case, we find, that, after 

the elimination of manifest errors of copyists, and after the application of the rules 

of sound Criticism to the revision of the Text, the verbal discrepancies of the 

Manuscripts of the New Testament are so slight and trivial, as scarcely to be of 

any account. 

But this is not all. These discrepancies, being such as they are found to be, 

are of inestimable value. 'They show, that there has been no collusion among our 

witnesses, and that our Manuscript copies of the Gospels, about five hundred in 

number, and brought to us from all parts of the world, have not been mutilated or 

interpolated, with any sinister design ; that they have not been tampered with by 

any religious sect, for the sake of propagating any private opinion as the Word of 

God. These discrepancies are, in fact, evidences of the purity and integrity of the 

Sacred Text. They show that the Scriptures which we now hold in our hands, in 

the nineteenth century, are identical with those which were received by the Church 

in the first century as written by the Holy Ghost. 
Indeed, the Various Readings of the Text of Holy Scripture are a striking 

proof of God’s providential care watching over the Text of Holy Scripture. For 
whence do they arise? From the vast number of ancient Manuscripts of the 

Scriptures ; a number far exceeding in amount that of any other ancient Book in 

the world. Jf there were only a few Manuscripts of the Scriptures, there would 

be only a few Various Readings; and if there was only one Manuscript, there 

would be no Various Readings at all. But then how precarious and uncertain 

would be the foundations of our faith"! 

? The remarks of Dr. Bentley on this subject cannot be too generally read at the present time, 
when from the recent collations of MSS. some may be staggered by the vast multitude of Various 
Teadings in the sacred text :— 

“Tf there had been but one Manuscript of the Greek Testament at the restoration of learning 
about two centuries ago, then we had had no Various Readings at all. And would the Text be in a 
better condition then, than now we have 80,000? So far from that, that in the best single Copy 
extant we should haye had hundreds of faults, and some omissions irreparable. Besides that the 
suspicions of fraud and foul play would have been increased immensely. It is good therefore, you'll 
allow, to haye more anchors than one; and another MS, to join with the first would give more 
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Although it has not pleased Almighty God to preserve to us the Original 

Autographs of the Apostles and Evangelists, yet He has preserved to us many 

hundreds of ancient Manuscripts of the New Testament written in all parts of the 

world; and He has thus given us as strong an assurance of the integrity of the 

Text of the New Testament, as if we had the Autographs themselves. 
If we had those Autographs, it might be alleged by some, that they were not 

genuine, or had been tampered with; and it would not have been easy to refute 

such allegations. But these countless ancient Manuscripts coming to us from 

every quarter of Christendom are Guardians of the Text of Scripture, and Wit- 

authority, as well as security. Now chuse that second where you will, there shall still be a thou- 
sand variations from the first, and yet half or more of the faults shall still remain in them both. 

“ A third therefore, and so a fourth, and still on, are desirable; that by a joint and mutual help, 

all the faults may be mended: some Copy preserving the true reading in one place, and some in 
another. And yet the more Copies you call to assistance, the more do the Various Readings multiply 
upon you: every Copy having its peculiar slips, tho’ in a principal passage or two it do singular service. 

“ And this is fact, not only in the New Testament, but in all antient books whatever. 
“Tt is a good Providence and a great blessing, that so many Manuscripts of the New Testament 

are still amongst us, some procured from Agypt, others from Asia, others found in the Western 
Churches. For the very distances of places as well as numbers of the books demonstrate, that there 
could be no collusion, no altering nor interpolating one Copy by another, nor all by any of them. 

“In profane authors (as they are call’d) whereof one Manuscript only had the luck to be 
preserv’d, as Velleius Paterculus among the Latins, and Hesychius among the Greeks, the faults of 
the scribes are found so numerous, and the defects so beyond all redress, that notwithstanding the 
pains of the learned’st and acutest critics for two whole centuries, those books still are, and are like 
to continue, a mere heap of errors. 

“On the contrary, where the Copies of any author are numerous, tho’ the Various Readings 

always increase in proportion, there the text, by an accurate collation of them made by skilful and 
judicious hands, is ever the more correct, and comes nearer to the true words of the author. In the 

Manuscripts of the New Testament, the variations have been noted with a religious, not to say super- 
stitious exactness. Every difference, in spelling, in the smallest particle or article of speech, in the 

very order or collocation of words without real change, has been studiously registered. 
“Nor has the text only been ransacked, but all the Antient Versions, the Latin Vulgate, Italic, 

Syriac, Athiopic, Arabic, Coptic, Armenian, Gothic, and Saxon; nor these only, but all the dispersed 
citations of the Greek and Latin Fathers in a course of 500 years. What wonder then, if, with all 

this scrupulous search in every hole and corner, the varieties rise to 30,000? when in all antient 
books of the same bulk, whereof the MSS. are numerous, the variations are as many or more; and yet 
no Versions to swell the reckoning ? 

“ And yet in these and all other books, the text is not made more precarious on that account, but 
more certain and authentic. 

“The present text was first settled almost 200 years ago, out of several MSS. by Robert Stephens, 
a printer and bookseller at Paris, whose beautiful and (generally speaking) accurate edition has been 
ever since counted the standard, and followed by all the rest. Now this specific text in your doctor's 
notion seems taken for the sacred original in every word and syllable; and if the conceit is but spread 
and propagated, within a few years that printer’s infallibility will be as zealously maintained as an 
Eyangelist’s or Apostle’s. 

“Dr. Mill, were he alive, would confess that this text fix’d by a printer is sometimes by the 
various readings rendered wncertain, nay is proved certainly wrong. But then he would subjoin, That 

the real text of the sacred writer does not now (since the originals have been so long lost) lie in any 
single MS. or Edition, but is dispers’d in them all. ’Z%s competently exact, ever in the worst MS. 
now extant ; nor is one article of faith, or moral precept, either perverted or lost in them; chuse as 
awkwardly as you can, chuse the worst by design out of the whole lump of readings. But the lesser 
matters of diction, and among several synonymous expressions, the very words of the writer must be 
found out by the same industry and sagacity that is used in other books; must not be risk’d upon 
the credit of any particular MS. or Edition, but be sought, acknowledg’d, and challenged wherever 
they are met with.” (Bentley, Discourse on Freethinking, pp. 90—97. Cambridge, 1743.) 
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nesses to us of its purity in all essentials, in which they all agree. And, m tie 

comparatively insignificant minutie in which they differ, they afford the means, 

by their number and variety, of adjusting these differences, and of settling the 

Text of Scripture. It is the province of the Church of Christ to protect and 

declare the true sense of Scripture, and it is the office of sound Criticism to aid 

her in defending and promulgating the true Jeter of Scripture; and by its means 

we may rest assured, that in reading Scripture we are receiving divinely-inspired 

doctrine, and are also reading words, which not man’s wisdom teacheth, but which 

the Holy Ghost teacheth'. 

Thus it appears even from the Various Readings themselves, that the letter 

of Scripture, no less than the substance, has been guarded and authenticated by 

God. 

One word, in fine, concerning that letter. 

Some have disparaged the style of Scripture as barbarous; and others have 

apologized for it as the work of illiterate and unlearned men. But surely these 

notions concerning it are very erroneous. The diction of Scripture, it is true, is not 

the language of any other composition in the world. The Greek of the New Testa- 

ment is not the Greek of Xenophon, Plato, or Demosthenes. It is a language of 

its own. And we need not scruple to affirm, that, in precision of expression, in 

pure and native simplicity, in delicacy of handling, in the grouping of words and 

phrases, in dignified and majestic sublimity, it has no rival in the world. 

The more carefully it is studied, the more clearly will this appear. ‘ Nihil otio- 

sum in Sacra Scriptura ’.” “ Nihil vacuum, neque sine signo, apud Deum *.” Every 

sentence—we might almost say every phrase—is fraught with meaning. As it is 

in the book of Nature, so is it in the pages of Holy Writ. Both are from the 

same Divine Hand. And if we apply to the language of Holy Scripture the same 

microscopic process, which we use in scrutinizing the beauties of the natural world, 

and which reveals to us exquisite colours and the most graceful texture, in the 

petals of a flower, the fibres of a plant, the plumage of a bird, or the wings of an 

insect, we shall discover new sources of delight and admiration in the least portions 
of Holy Writ, and believe that it may be one of the employments of Angels and 

beatified Saints, in another state of existence, to gaze on the glorious mysteries of 

God’s Holy Word. 

1 1 Cor. ii, 18, ? Origen. in Epist. ad Roman. ec. 1. 5. Treneus, iv, 21. 



UN THE AMMONIAN SECLIONS 

AND 

THE EUSEBIAN CANONS OF THE FOUR GOSPELS. 

In the middle of the third century Ammonius divided the Gospels into Sections, for the pur- 
pose of constructing a Harmony, in which the four narratives might be combined. 

The numbers which denote these Ammonian Sections are often found in the margin of 
MSS. of the Greek Testament. 

In the following century the celebrated Historian of the Church, Eusebius, Bishop of 
Czsarea, drew up the Tables which are commonly called his Canons. In these the Ammonian 

Sections are so distributed as to show in a tabular form what portions of the other Evangelists 
correspond to that Gospel which stands first in order in each Canon. They exhibit as follows: 

I. Sections found in all the four Gospels. 
Il. 

111. ” ” ” 

LY: ” ” ” 

Y. Sections common to two ; 

Wale 3) 3) 3) 

Wels 2 3) 2 

ΥΠ. ,, ” » 
πο. 
Xe 

Sections common to ¢hree; Matthew, Mark, and Luke. 

Matthew, Luke, and John. 
Matthew, Mark, and John. 
Matthew and Luke. 
Matthew and Mark. 
Matthew and John. 
Mark and Luke. 

” FP », Luke and John. 
Sections in which each several Gospel contains matter peculiar to itself. 

The numbers of the Canons were subjoined by Eusebius to the Ammonian Sections’ as 
they stood in the margin of a Greek copy of the Gospels; hence they became generally known 
and used. 

In some MSS. they appear as placed by Eusebius; in others, the Ammonian Sections 

1 In his Epistle to Carpianus; printed in Bp. Lloyd's edi- 
tion of the N. T. p. xv, and in Tischendor/’s, p. lxxiy. It is 
as follows :— 

Εὐσέβιος Καρπιανῷ ἀγαπητῷ ἀδελφῷ ἐν Κυρίῳ χαίρειν. 

᾽ΑΜΜΩΝΙΟΣ μὲν ὁ ᾿Αλεξανδρεὺς, πολλὴν, ὡς εἰκὸς, φιλο- 
πονίαν καὶ σπουδὴν εἰσαγηοχὼς, τὸ διὰ τεσσάρων ἡμῖν κατα- 
λέλοιπεν εὐαγγέλιον, τῷ κατὰ Ματθαῖο» τὰς ὁμοφώνους τῶν 
λοιπῶν εὐαγγελιστῶν περικοπὰς παραθεὶς, ὡς ἐξ ἀνάγκης συμ- 
βῆναι τὸν τῆς ἀκολουθίας εἱρμὸν τῶν τριῶν διαφθαρῆναι, ὅσον 
ἐπὶ τῷ ὕφει τῆς ἀναγνώσεως. Ἵνα δὲ σωζομένου καὶ τοῦ τῶν 
λοιπῶν δι ὅλου σώματός τε καὶ εἱρμοῦ, εἰδέναι ἔχοις τοὺς 
οἰκείους ἑκάστου εὐαγγελιστοῦ τόπους, ἐν οἷς κατὰ τῶν αὐτῶν 
ἠνέχθησαν φιλαλήθως εἰπεῖν, ἐκ τοῦ πονήματος τοῦ προειρη- 
μένου ἀνδρὺς εἰληφὼς ἀφορμὰς, καθ᾽ ἑτέραν μέθοδον κανόνας 
δέκα τὸν ἀριθμὸν διεχάραξά σοι τοὺς ὑποτεταγμένους" 

_ oy ὁ μὲν πρῶτος περιέχει ἀριθμοὺς ἐν οἷς τὰ παραπλήσια 
εἰρήκασιν οἱ τέσσαρες, Ματθαῖος, Μάρκος, Λουκᾶς, Ἰωάννης. 

O δεύτερος, ἐν ᾧ οἱ τρεῖς, Ματθαῖος, Μάρκος, Λουκᾶς. 
Ὁ τρίτος, ἐν ᾧ οἱ τρεῖς, Ματθαῖος, Λουκᾶς, Ἰωάννης. 
Ὁ τέταρτος, ἐν ᾧ οἱ τρεῖς, Ματθαῖος, Μάρκος, Ἰωάννης. 
Ὁ πέμπτος, ἐν ᾧ οἱ δύο, Ματθαῖος, Λουκᾶς. ὋὉ ἕκτος, ἐν 

ᾧ οἱ δύο, Ματθαῖος, Μάρκος. 
Ὁ ἕβδομος, ἐν ᾧ οἱ δύο, Ματθαῖος, Ἰωάννης. δ -- 
Ὁ ὄγδοος, ἐν ᾧ οἱ δύο, Λουκᾶς, Μάρκος. 

VOL. 1. 

Ὁ ἔννατος, ἐν ᾧ οἱ δύο, Λουκᾶς, Ἰωάννης. 
Ὁ δέκατος, ἐν ᾧ περὶ τίνων ἕκαστος αὐτῶν ἰδίως ἀνέγραψεν. 
Αὕτη μὲν οὖν ἡ τῶν ὑποτεταγμένων κανόνων ὑπόθεσις" 7 δὲ 

σαφὴς αὐτῶν διήγησις, ἔστιν ἧδε. “Ed” ἑκάστῳ τῶν τεσσάρων 
εὐαγγελίων ἀριθμός τις πρόκειται κατὰ μέρος, ἀρχόμενος ἀπὸ 
τοῦ πρώτου, εἶτα δευτέρου, καὶ τρίτου, κα. καθεξῆς προϊὼν δι’ 
ὅλου µέχρι τοῦ τέλους τοῦ βιβλίου. Καθ’ ἕκαστον δὲ ἀριθμὸν 
ὑποσημείωσις διὰ κινναβάρεως πρόκειται, δηλοῦσα ἐν ποίῳ τῶν 
δέκα κανόνων κείμενος ὃ ἀριθμὸς τυγχάνει. οἷον εἰ μὲν Α΄, 
δῆλον ὡς ἐν τῷ πρώτῳ' εἰ δὲ Β΄, ἐν τῷ δευτέρῳ" καὶ οὕτω 
καθεξῆς µέχρι τῶν δέκα. εἰ οὖν ἀναπτύξας ἕν τι τῶν τεσσάρων 
εὐαγγελίων ὁποιονδήποτε, βουληθείης ἐπιστῆναί τινι ᾧ βούλει 
κεφαλαίῳ, καὶ γνῶναι τίνες τὰ παραπλήσια εἰρήκασι, καὶ τοὺς 
οἰκείους ἐν ἑκάστῳ τόπους εὑρεῖν, ἐν οἷς κατὰ τῶν αὐτῶν 
ἠνέχθησαν, ἧς ἐπέχεις περικοπῆς ἀναλαβὼν τὸν προκεί- 
μενον ἀριθμὸν, ἐπι(ητήσας τε αὐτὸν ἔνδον ἐν τῷ κανόνι, ὃν 
ἡ διὰ τοῦ κινναβάρεως ὑποσημείασις ὑποβέβληκεν, εἴσῃ μὲν 
εὐθὺς ἐκ τῶν ἐπὶ μετώπου τοῦ κανόνος προγραφῶν, ὁπόσοι καὶ 
τίνες τὰ παραπλήσια εἰρήκασιν. ἐπιστήσας δὲ καὶ τοῖς τῶν 
λοιπῶν εὐαγγελίων ἀριθμοῖς τοῖς ἐν τῷ κανόνι ᾧ ἐπέχειν 
ἀριθμῷ παρακειμένοις, ἐπιζητήσας τε αὐτοὺς ἔνδον ἐν τοῖς 
οἰκείοις ἑκάστου εὐαγγελίου τόποις, τὰ παραπλήσια λέγονταν 
εὑρήσεις. 

Then follow the X Canons. 
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alone are found in the margin, while at the foot of the page those numbers are repeated with a 
short Table of the Sections in the other Gospels which correspond. 

This latter plan has its convenience in one respect, that the Sections are mentioned, not 
in the order of Matthew (or whichever Evangelist happens to be first in each particular 
Canon), but in connexion with each Gospel. 

An inconvenience has been found in using the Tables as they generally stand, if the 
student wished to compare a Section in one of the Gospels with the others, unless the Section 
were in St. Matthew, or in that Gospel which stands first in those parts of the Table waitk do 
not comprise the first Gospel. 

Thus, if he wished to compare the 74th Section of St. Luke (as there marked on the 
margin) with the other Evangelists, he had to search for that number through the first Table, 

where he would find it between 260 and 269, and he would then see that it corresponds to 
276 in Matthew, 158 in Mark, and 98 in John. 

In order to remove this inconvenience, an endeavour has been made’ to arrange the 
Canons in such a manner as will exhibit the Sections of each Gospel arranged in its own 
order. 

For this purpose, the Greek numerals being exchanged for Roman, as had been already 
done by SS. Jerome* in his Latin Version, the Canons are here repeated, as often as is necessary, 
so as to allow each Gospel to take the lead: thus Canon I. is given four times, with the 
Sections of each Gospel in their own order; Canons II., III., and IV. are. given three times ; 

Canons V., VI., VII., VIIT., and IX. are given twice. 
By means of the Sections and Canons thus arranged, the reader is able at once to com- 

pare parallel statements in the Gospels. They also show to the eye the transpositions, &c., of 
events as narrated by the different Evangelists, and what each Evangelist has in common with 
all the others, or with how many of them, as well as peculiar to himself. 

For examples of the use of these Canons, the reader may turn to Luke xi. 1—4. He 
there sees |Ο’ in the margin; he turns to Table V. in the order of Luke; and at 123 he finds 
Matt. 43, τ he thence learns that the parallel Section will be found marked 49 in order 
in the text of St. Matthew. 

Again, in the text of John xviii. 28 he sees “*, and thence knows that this Section 

will be found in αἰΐ the other Evangelists; and by turning to Canon I. (in the order of 
St. John), 176, he sees where the parallel Sections are in the other Gospels. 

1 This suggestion was first made in Messrs. Bagster’s hand- | 3 Canones quoque, quos Eusebius Czsariensis Episcopus 
some Edition of the Greek Testament; from which some of Alexandrinum sequutus Ammonium in decem numeros ordi- 
the above paragraphs are derived. In the present Volume, navit, sicut in Greeco habentur, expressimus. Jerome, Preefat. 
the numerals of the Sections are transferred from the margin in IV. Evangelia, tom. i. p. 1426. He then proceeds to ex- 
to the text, where they are enclosed in brackets, plain the use of the Canons. 



Mar. 

6 

10 

102 

39 

39 

41 

13 

13 

18 

15 

47 

21 

22 

22 

23 

49 

62 

29 

30 

53 

63 

64 

δε 

CANONS OF EUSEBIUS. 
{ 

CANONS L, IL, Ill, IV. Υ., VL, VIL, Χ., IN THE ORDER OF 

250 

250 

116 

116 

116 

116 

116 

116 

MATTHEW. 

Cunon ., containing the IV. Gospels. 

Mar. Mar. Lu. Jno. Mat. Mar. Lu. Jno. 

141 60 19 69 284 165 266 65 
142 pile απ ος 284 165 206 67 
147 64 93 49 289 170 275 126 

166 82 94 17 291 172 279 166 
166 82 94 74 294 175 281 161 
209 119 234 100 295 176 282 42 
DE τοι (238s ο 295 176 282 67 
PPS) a Pe που "μη 300 181 285 79 
220 129 242 83 300 181 285 158 
220 129 261 88 302 183 287 160 
244 139 250 141 304 184 289 170 

244 139 250 146 306 187 290 162 
274 156 260 20 306 187 290 174 

274 156 260 48 310 191 297 69 
274 156 260 96 313 194 294 172 
276 168 74 98 314 195 291 166 
280 162 269 199 914 195 291 168 
984 165 266 65 815 196 292 175 
284 165 266 63 318 199 300 176 

Canon IL., containing III. Gospels (Mat., Mark, Luke). 

Mat. Mar. Lu. Mar. Mar. Lu. Mar. Mar. Lu. 

85 6588 153 69 36 206 117 232 
85 δ 114 164 79 14 208 118 233 
88 141 148 168 838 9ὅ 217 127 240 
88 141 251 168 83 906 219 1298 241 
92 40 80 170 85 96 2238 180 243 
94 86 97 112 87 98 995 184 245 
94 86 146 174 91 99 226 133 244 

103 σπα 176 983 101 229 135 137 
114 24 41 178 95 102 229 #135 246 

116 25 42 178 95 217 242 137 237 

116 25 165 179 99 197 242 187 248 
116 55. 77 190 105 195 243 188 249 

121 32 197 192 106 216 248 143 209 
122 88 129 1095. πο. 191 248 143 253 
123 84 147 193 107 218 949 144 254 
130 85 82 194 108 152 251 146 255 

131 80 76 194 108 219 253 118 904 

135 98 78 195 109 22 258 150 257 

137 44 167 198 110 221 259 161 258 
143 57 90 199 111 178 264 155 156 
144 69 12 201 112 222 269 154 228 

149 66 86 203 114 270 271 43 230 
149 66 48 205 116 224 278 160 263 

c2 

Mat. 
320 

Lu. 

302 

302 

310 

311 

313 

314 

315 

318 

321 

324 

317 

319 

329 

332 

333 

336 

336 

220 

bo to bt 

no τὸ τὸ 

Jno. 
178 

180 

184 

183 

194 

196 

197 

197 

201 

199 

198 

198 

204 

206 

208 

209 

211 

Lu. 

268 

265 

267 

280 

284 

286 

305 

209 

293 

295 

309 

322 

325 

327 

323 

328 

330 

337 

3338 



Xxvill 

Mat. Lu. 

1 14 
1 14 
1 14 

7 6 
if 6 

Mar. Mar. 

18 8 

117 26 
117 26 

150 67 

161 77 

Ματ. Lu. 

3 2 

10 8 

τν πα 

16 16 
25 46 

27 48 
28 47 

30 49 
34 194 
86 162 
38 658 
40 62 

Mar. Mar. 

9 3 

17 ἤ 
20 9 

22 11 

44 158 
77 68 

100 98 

> 

4 

6 

13 

24 

56 

29 

CANONS OF EUSEBIUS. 

Canon IIT., containing 111. Gospels (Mat., Luke, John). 

Mat. 

112 
112 
112 
112 

Mar. Lu. Jno. 

59 63 116 

Ot 65 87 

90 68 118 

90 68 139 

97 211 105 

Mar. Lu. Jno. 

111 119 80 

111 119 114 

111 119 148 

112 119 8 

112 119 44 112 

Lu. 

119 

119 

119 

119 

119 

Jno. 

61 

76 

87 

90 

142 

Canon IV., containing IIL. Gospels (Mat., Mark, John). 

Mar. 

161 
204 
204 
216 
216 

. Lu. 

65 

123 

153 

134 

190 

160 

1256 

170 

19 

Mar. Jno. Mar. Mar. Jno. Ματ. Mar. Jno. 

“7 8 216 126 187 287 168 162 
115 91 216 126 150 293 174 107 
116 186 27 1569 98 297 178 70 
196 128 279 161 72 299 180 103 
126 133 279 161 121 807 188 164 

Canon V., containing II. Gospels (Mat., Luke). 

Mar. Lu. Mar. Lu. Mar. Lu. Mar. 

60 171 102 69 134 120 221 

61 64 104 71 138 168 228 

65. 172 105 193 156 67 231 

66 66 107 73 158 226 231 

68 105 108 115 162 161 232 
78 108 110 118 175 200 234 
84 111 119 126 182 187 236 

86 109 196 62 182 189 237 
93 145 127 128 183 198 238 
95 160 128 132 187 199 240 
96 182 129 130 197 272 241 
96 184 132 81 213 235 255 

Canon VI., containing II. Gospels (Mat., Mark). 

Mar. Mar. Mar. Mar. Mar. Mar. Mar. 
160 76 202 113 252 147 288 

163 78 214 120 254 149 290 

165 80 215 124 260 162 292 
169 84 224 131 263 153 298 

1785. 89 246 140 275 157 305 

180 100 247 142 282 164 309 
189 103 250 145 286 167 311 

Canon VIL, containing II. Gospels (Mat., John). 

Jno. Mar. Jno. Mar. Jno. Mar. Jno. 
83 19 82 120 82 207 101 
19 | 19 34 | 185 215 

Canon X., Matthew only. 

56 106 136 181 210 

75 109 140 184 212 
81 113 151 186 218 

89 115 155 188 222 

91 118 167 191 227 

99 124 wal 196 230 

101 126 177 200 233 

Ok 

Mat. 
112 
146 

Mat. 
821 
323 
329 
329 
333 

Lu. 

181 

139 

179 

216 

142 

136 

135 

138 

140 

141 

175 

202 

. Mar. 

169 

171 

173 

179 

185 

190 

192 

awa 

Lu. Jno. 
119 

92 

164 

47 

Mar. Jno. 
192 

183 

185 

187 

203 

. Tan. 
205 

213 

207 

212 

157 

155 

157 

158 

229 

231 

Mar. Mar. 
330 
337 
341 
847 
350 

208 

217 

221 

226 

229 



198 

141 

142 

147 

166 

166 

98 

98 

98 

Mat. 

103 

15 

21 

62 

62 

67 

63 

71 

72 

72 

73 

114 

116 

116 

116 

79 

80 

121 

122 

123 

130 

131 

135 

Mat. 

18 

117 

117 

150 

161 

CANONS OF EUSEBIUS. 

II—CANONS 1., IL, IV., VL, ΥΤΠ., Χ., IN THE ORDER OF 

MARK. 

Lu. 

7 

10 

10 

10 

10 

13 

* 87 

17 

34 

45 

77 

19 

21 

93 

94 

94 

116 

116 

116 

26 

Canon TI, containing the IV. Gospels. 

Man. 

200 
Jno. Mar. Mat. Lu. Jno. Mar. Mat. Lu. Jno 

10 96 98 116 129 165 284 266 65 
6 96 98 116 131 165 284 266 67 

12 96 98 116 144 170 289 275 126 
14 119 209 234 100 172 291 279 156 

28 121 211 998 21 175 294 281 161 
15 122 220 239 77 176 295 282 42 
38 129 220 242 85 176 296 282 657 
46 129 220 261 88 181 800 285 79 
46 139 87 250 141 181 300 285 168 
46 139 87 250 146 183 302 287 160 

109 199 244 250 141 184 304 289 170 
59 139 244 250 146 187 306 290 162 
35 156 274 260 20 187 306 290 174 
49 156 274 260 48 191 310 297 69 
17 150 274 260 96 194 313 294 172 
74 158 276 74 98 195 314 291 166 
40 162 280 269 122 195 314 291 168 

111 165 284 266 65 196 315 292 175 
120 165 284 266 63 199 318 300 176 

Canon IL, containing III. Gospels (Mark, Mat., Luke). 

Mar. Mat. Lu. Mar. Mat. Lu. Mar. Mat. Lu. 
39 85. 79 85 170 96 118 208 233 
39 32 133 86 94 97 127 217 240 
40 92 80 86 94 146 128 219 241 
41 6ο δ 87 172. 98 190 223 243 
42 271 230 91 174 99 199 226 244 
44 137 167 93 176 101 194 225 245 
47 09 88 95 178 102 135. © 229 137 
49 74 85 ο» 8) 517 195 229 246 
52 76 169 99 179 197 137 242 237 
53 82 87 102 81 185 137 242 248 
53 82 110 105 190 195 138 243 249 
54 88 87 106 192 216 141 88 148 
54 88 112 107 1983 121 141 88 251 
55 85 88 107 193 218 145 248 209 
55 85 114 1086 194 152 143 248 253 
57 143 90 108 194 219 144 249 254 
59 144 12 109 195 220 116 251 255 
66 149 35 110 198 221 148 253 204 
66 149 43 111 199 173 150 258 257 
69 153 36 119 201 222 151 259 258 
79 164 144 114 203 270 155 264 166 
83 168 95 116 205 224 154 269 228 
83 168 206 117 206 9895 160 278 263 

Canon IV., containing III. Gospels (Mark, Mat., John). 

Mar. Mat. Jno. Mar. Mat. Jno. Mar. Mat. Jno. 

Ti ται 58 ἼΣΩΣ 518 0157 168 287 152 
115 204 91 125 216 160 174 293 107 
115 204 135 159. 377 98 18 297 70 
195 216 128 161 279 73 180 299 103 
125 216 133 161 279 181 188 307 164 

Mat. 

320 

320 

325 

326 

326 

328 

331 

332 

334 

335 

336 

336 

343 

948 

949 

352 

352 

Mar. 

163 

166 

166 

177 

177 
182 

189 

193 

197 
198 

202 

218 

219 
220 

222 
224 
225 
232 
233 

Mar. 

201 

203 

207 

207 

211 

Lu. 

302 

302 

310 

311 

313 

314 

315 

318 

321 

324 

317 

319 

329 

332 

333 

336 

336 

Mat. 

281 

285 

285 

296 

296 

301 

308 

312 

316 

317 

322 

338 

339 

340 

342 

344 

346 

353 

354 

Mat. 

821 

823 

329 

329 

333 

XXix 

Ino. 
178 

180 

184 

188 

194 
196 

197 

197 

201 

199 

198 

198 

204 

206 

208 

209 

211 

Lu. 

268 

265 

267 

280 

284 

286 

305 

299 

293 

295 

309 

322 

325 

327 

323 

328 

330 

337 

338 

Jno. 

192 

183 

185 

187 

203 



xxx 

Mar. Mat. 

3 9 

πι esl: 

9 20 

11 22 

45 139 

60 145 

63 δῇ 

Lv. Mat. 

Th 8 

10 11 

10 11 

10 11 

10 11 

19 14 

ire 23 

19 141 

21 142 

34 23 

37 70 
45 23 

14 276 

1] 188 
95 147 

94 166 

94 166 

116 98 

116 98 

Mar. Mat. Mar. Mat. Mar. Mat. Mar. Mat. Mar. 

65 148 80 165 120 214 147 252 169 
68 152 84 169 124 215 149 254 171 

τι 154 89 173 126 44 152 260 173 
72 167 98 100 131 224 153 263 179 
73 169 100 180 140 246 157 275 185 
76 160 103 189 142 247 164 282 190 
78 163 113 202 145 260 167 286 192 

Canon VIIL., containing 11. Gospels (Mark, Luke). 

Mar. Lu. Mar. Lu Mar. Lu. Mar. Lu. Mar. 

12 23 17 28 80 89 97 108 230 
14 25 28 27 61 91 136 247 

16 27 48 84 75 100 216 277 

Canon X., Mark only. 

19 58 81 94 132 

31 62 88 101 186 

43 70 90 104 213 

46 74 2 123 

CANONS OF EUSEBIUS. 

Canon VI, containing II. Gospels (Mark, Mat.). 

288 

290 

292 

298 

805 

809 

811 

Lu. 

335 

Mat. 

1Π.--ΟΑΝΟΝΡ I, Π., ΤΠ., V., VIII, IX., X, IN THE ORDER OF 

LUKE. 

Canon I., containing the IV. Gospels. 

Jno. Lu. 

120 266 

129 203 
131 275 
144 279 
100 281 
21 282 
77 282 
85 285 

141 285 

146 287 
141 289 

146 290 
20 290 
48 291 
96 291 
88 292 
55 297 
63 294 

65 300 

Mat. 

284 

280 

289 

291 

294 

295 

295 

300 

300 

909 

804 

306 

906 

814 

914 

915 

910 

818 

918 

Mar. 

165 

162 

170 

172 

175 

176 

176 

181 

181 

183 

184 

187 

187 

195 

195 

196 

191 

194 

199 

Jno. 

67 
122 

126 

156 

161 

42 

57 

79 
158 

160 

170 

162 

174 

166 

168 

175 

69 

172 

176 

Lv. 

302 

302 

310 

311 

313 

9148 

315 

317 
318 

319 

321 

324 

329 

332 

333 

336 

336 

Mat. 
950 

950 

325 

326 

326 

328 

331 

336 

332 

336 

334 

335 

343 

848 

349 

352 

362 

Mar. Mat. 
208 
217 
221 
226 
229 

Mar. 

200 

200 

204 

205 

205 

206 

209 

215 

210 

215 

212 

214 

228 

227 

228 

281 

281 

830 

337 

341 

347 

350 

Jno. 

178 

180 

184 

188 

194 

196 

197 

198 

197 

198 

201 

199 

204 

206 

208 

209 

211 



Mat. 

62 

144 

15 

62 

67 
21 

63 

149 

153 

71 
72 
73 

114 

116 

149 

80 

60 

103 

131 

135 

32 

92 

130 

Mat. 

BeHHWA 

το 

aw οι τὸ 

Jno. 

219 

222 

113 

124 

CANONS OF EUSEBIUS. 

Canon ΤΠ., containing ITI, Gospels (Luke, Mat., Mark). 

Lu. Mat. Mar. Lu. Mat. Mar. Lu. Mat. Mar. Lv. 

83 69 47 146 94 86 222, 30 112 267 
85 74 49 147 123 34 224 205 116 268 
86 πο. 29 148 88 141 228 269 154 270 
87 82 63 152 194 108 230 271 42 280 

87 85 δ64 156 264 165 232 206 117 284 
88 86 δ 165 116 .55 233 208 118 286 

90 148 657 167 1387 44 237 242 137 293 
95, ΕἼΘΕ 88 109 78 δ8 240 217 157 295 
96 απο 80 175 199 111 241 219 128 299 
97 94 86 1πά πιο 95 248 228 130 805 
98 172 87 185 81 102 944 226 133 309 
99 174 91 186 πο 92 245 2296 184 322 

101 176 93 195 190 105 246 229 135 323 
102 178 95 1907 179 99 248 242 137 325 
110 82 63 204 253 148 249 243 138 327 
112 88 δά 206 168 88 251 88 141 328 
114 86 δ 209 248 143 253 248 143 330 

πρι 198 107 216 192 106 254 249 144 337 
127) 121 ὃς ο) πε 95 255 251 146 388 
1909) ς 1595. 88 218 193. 107 257 268 150 

133 82 99 219 194 108 258 259 151 
197 229 18 220 195 109 263 278 160 
144 164 79 221 198 110 265 285 166 

Canon 117, containing «111. Gospels (Iake, Mat., John). 

Lu. Mat. Jno. Lv. Mat. Jno. Lv. Mat. Jno. Lv. 

58 90 118 119 111 80 119 115 61] 119 

58 90 139 119 111 114 Πο, πιο 76 211 
63 69 116 119 111 148 119 115 87 
65 64 37 119 112 8 119 2 90 
92 146 47 119 #112 44 119 112 142 

Canon V., containing 11. Gospels (Luke, Mat.). 

Mat. Lu. Mat. Lu. Mat. Lu. Mat. Lu. Mat. 

156 108 78 194 47 157 965 181 221 
δι 109 88 195 236 157 266 182 96 

58 111 84 186 234 158 267 184 96 
67 115 108 138 237 160 95 187 182 

125 118 110 199 228 161 162 189 182 

61 120 184 140 238 162 36 101 48 
66 123 48 141 240 168 138 193 105 

102 125 63 142 232 170 δὅ 194 34 
104 126 119 115 98 171: 60 198 188 
107 128 197 1580 49 112 66 199 187 

182 180 129 159 46 175 5941 200 175 
68 132 128 155 266 179 381 202 266 

Canon VIITL., containing II. Gospels (Luke, Mark). 

. Mar. Lu. Mar. Lu. Mar. | Lu. Mar. Lu. Mar. 

12 27 28 89 6 | 1038 97 335 230 
14 28 17 91 61 247 136 
16 84 48 100 75 277 9ἱ6 

Canon IX., containing II. Gospels (Luke, John). 

Lu. Jno. Lu. Jno. Lu. Jno. Lu. Jno. Lu. 

274 227 303 186 307 190 340 213 341 

274 229 303 190 812 182 940 217 
274 231 807 182 312 186 3841 221 

303 182 907 186 312 190 341 988 

Mat. 

285 

281 

203 

296 

296 

301 

316 

317 

312 

308 

322 

338 

342 

339 

340 

344 

346 

353 

354 

Mat. 

112 

97 

Lv. 

205 

207 

212 

213 
215 

226 

229 

231 

335 

272 

XXXI 

Mar, 

166 

163 

114 

177 

177 

182 

197 

198 

193 

189 

202 

218 

222 

219 

220 

224 

225 

232 

233 

Jno. 
104 

106 

Mat. 

256 

261 

262 

257 

231 

158 

270 

273 

218 

197 



ΧΧΧῚΪ 

were Nw Φ ὦ ὦ ὁ ὦ »- 

00 en co tO eG 

106 
107 
113 
117 
122 
124 
131 
143 

CANONS OF EUSEBIUS. 

Canon X., Luke only. 

149 
151 
154 
159 
163 
16ε 
166 
174 

176 
178 
180 
185 
188 
190 
192 
196 

201 
208 
208 
210 
214 
228 
225 
227 

236 
252 
256 
259 
264 
271 
273 
276 

278 
283 
288 
296 
298 
301 
304 
306 

IV.—CANONS 1., III, IV., VIL, IX. X., IN THE ORDER OF 

JOHN. 

Mar. Lu. Jxo. Mat. Mar. Lu. νο. Mat. Ματ, Lu. 

10 57 295 176 282 129 98 96 116 
7 59 141 60 19 131 98 96 116 

10 63 284 165 266 141 87 139 250 
10 65 284 165 266 141 244 199 250 
13 67 284 165 266 144 98 96 116 
94 69 310 191 297 146 87 139 260 

260 74 166 82 94 146 244 139 250 
238 77 220 199 239 156 291 173 279 
10 79 300 181 285 158 800 181 285 

21 85 220 129 243 160 302 183 -287 
37 88 220 129 261 161 294 176 281 

116 96 274 166 260 162 306 187 290 
282 98 276 168 74 166 314 195 291 
17 100 209 119 234 168 814 195 291 
84 109 “858. ουσ τη 170 804 184 289 
45 111 98 96 116 172 818 194 294 

260 120 98 96 116 174 306 187 290 
93 122 280 162 269 175 315 196 292 

266 126 289 170 276 176 818 199 300 

Canon ΤΓΠ., containing III. Gospels (John, Mat., Luke). 

Jno. Mat. Lu. Ino. Mat. Lu. Jno. Mat. Lu. 

25 7 6 δ᾽ τι 119 114 111 119 
30 111 119 ο πιο 110 116 69 ϐ8 
37 64 65 87 112 119 118 90 8 
44 112 119 90 112 119 139 90 68 
47 146 92 105 97 211 142 #112 119 

Canon IV., containing III. Gospels (John, Mat., Mark). 

Jno. Mat. Mar. Jno. Mat. Mar. Jno. Mat. Mar. 

το πα 161 109 299 180 185 204 116 
91 204 115 107 298 174 137 316 125 

93 117 26 191 579. 16] 150 216 125 
95 117 . 26 128 216 125 152 287 168 

98 277 169 133 216 126 164 307 188 

Canon I., containing the IV. Gospels. 

Jno. Mat. 

178 820 
180 820 

184 825 

188 826 

194 326 

196 328 
197 831 

197 332 
198 336 

198 906 

199 335 

201 834 

204 343 

206 348 

208 949 

209 862 

911 352 

JNO. 

148 

154 

Jno. 

183 

185 

187 
192 

203 

Mar. 

200 

200 

204 

205 

205 

206 

209 

210 

215 

215 

214 

212 

223 

227 

228 

231 

231 

Mat. 

111 

112 

Mat. 

323 

329 

329 

321 

333 

Lu 
302 

302 

910 

811 

313 

814 

916 

918 

817 

319 

3824 

321 

329 

332 

333 

336 

336 

Mar. 

203 

207 

207 

201 

211 



VoL. 

Lu. 

262 

262 

908 

907 

1. 

Jno. 
19 
32 

Jno. 
182 
186 
186 

186 

CANONS OF EUSEBIUS. 

Canon VIL. containing 11. Gospels (John, Mat.). 

Mat. Jno. Mat. Jno. Mat. JNo. 

19 34 19 83 δ 215 

19 82 120 101 207 

Canon IX., containing 11. Gospels (John, Luke). 

Lu. Jno. Lu. Jxo. Lu. JNo. 

312 190 303 217 340 223 

303 190 307 219 30 225 

807 190 312 221 841 227 

312 213 340 222 30 229 

Canon X., John only. 

58 81 108 134 157 

60 84 110 136 159 

62 86 112 138 163 

64 59 115 140 165 

66 92 117 143 167 

68 94 119 145 169 

71 97 123 147 171 

73 99 125 149 173 

75 102 127 151 177 

78 104 130 163 179 

80 106 152 165 181 

Mat. 

186 

Lu. 

341 

341 

274 

274 

Jxo. 

231 

XXXili 

Lu, 

274 

216 
218 
220 
224 
226 
228 
230 
232 



ANCIENT GREEK MANUSCRIPTS OF THE NEW TESTAMENT 

IN UNCIAL LETTERS. 

On this subject sce Wetstein, Prolegomena, Ὁ. 8, §c. Horne’s Introduction, ii. p. 94, ὅο. 
Scholz, WV. Τ., vol. i. p. xxxviii; vol. ii. p. xxi. Tischendorf, Prolegom., ed. 1859, p. cxxxyv 
—exciv. Alford, Proleg., p. 83. Tregelles on the Greek Text of N. T. pp. 129—174, and the 

Prolegomena to his Edition of Δ. 7. Scrivener, Rev. F. H., Plain Introduction to the Criticism 

of the Ν. T. Camb., 1861. Adye, W. L., Hist. of Text of N. T., 1865. Westcott, B. F., on 
the New Test. Art. in Dr. Smith’s Bib/. Dict. ii. 506. 
A Alexandrine, of TVth or Vth century, in British Museum, London ; a facsimile pub- 

lished by C. G. Woide, Lond. 1786. ‘Folio. 
x Sinaitieus ; brought by Tischendorf from Mount Sinai. A complete Collation of this MS, 

will be found at the end of the present volume. 
B 1. Vatican, of IVth or Vth century; in the Vatican at Rome, No. 1209. No accurate 

collation yet published. An Edition, grounded upon it, has been published at Rome 
by Cardinal Mai, and republished at London by Messrs. Williams and Norgate, 1859. 

2. Codex Basilianus; see on the Apocalypse. A transcript published by Constantine Tis- 
chendorf in his “ Monumenta Sacra.” Lips. 1846, pp. 409—431. 

ο Codex Ephraem Syri rescriptus (Palimpsest), in Imperial Library at Paris. Num. 9. 
Vth century. Published by Constantine Tischendorf. Lips. 1843. 

D 1. Codex Beze, Greek and Latin, of VIth or VIIth century ἢ, contains the greater part of 

the Gospels and Acts of the Apostles; in the University Library at Cambridge. A 
facsimile published by Iipling, Cantabr. 1793. Fol. 

2. Claromontanus, Greek and Latin, of VIth or VIIth century; at Paris, in Imperial 
Library ; contains St. Paul’s Epistles, except Rom. i. 1—7. Published by Tischen- 
dorf in 1852. 

E 1. Basiliensis, VIIIth or [Xth century; at Basle; contains the Gospels, with the exception 
of some portions of St. Luke. 

2. Laudianus, Greek and Latin, of VIth or VIIth century; in the Bodleian Library at 
Oxford ; originally from Sardinia; contains the Acts of the Apostles. Published by 
Hearne, Oxon. 1715. 

3. Sangermannensis, nunc Petropolitanus, of XIth century; a transcript of Codex D 2; 
contains St. Paul’s Epistles, except 1 Tim. 1. 1—6. 15. Heb. xii. 8—138. 25. 

F 1. Codex Boreeli, now in the Public Library at Utrecht; contains the Gospels, except 
some portions of St. Matthew and St. Mark. Cp. Tiegelles, Ῥ. 166. 

2. Augiensis, [Xth century ?; purchased by Dr. Bentley in 1718, and now in Trin. Coll. 
Library, Cambridge; contains the greater part of St. Paul’s Epistles; resembles 
“ Codex Boernerianus,” G3. ΟΡ. Bentley’s Correspondence, p. 805. An accurate 
transcript has been published by the Rev. F. H. Scrivener, 1859. 

F a. Coislinianus, at Paris; contains fragments of N. T.; VIIth century; published by 
Tischendorf, Mon. Sacr., pp. 409---405. 

G 1. Seidelit Harleianus, XIth century; in British Museum; contains the greater part of 
the Gospels. Cp. Tregelles, p. 159. 

2. Angelice Bibliothec, at Rome, IXth century; contains the Acts and Catholic Epistles. 

3. Boernerianus, IXth century, at Dresden; contains the greater part of St. Paul’s 

Epistles. A transcript published by Mattheiin 1791. 4to. See above, F 2. 
Ἡ 1. Seidelii, posted La Crozii et Wolfi; XIth century; now at Hamburgh; contains the 

greater part of the Gospels. Cp. Tregelles, p. 163. 
2. Mutinensis, [Xth century ; contains the greater part of the Acts of the Apostles. 
9. Coislinianus, from Mount Athos; VIth or VIIth century; contains portions of St. 

Paul’s Epistles; now in Imperial Library at Paris. A transcript published by Mont- 
Jaucon in Bibl. Coisliniana, pp. 253—261. Paris, 1715. 

I 1. Cottonianus, VIth or VIIth century; in British Museum; contains portions of St. Mat- 
thew and St. John. Published by Tischendorf in Mon. Sacr., pp. 12—20. 
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2. Angelice Bibliothece Romane ; in the same volume as Codex G; contains St. Paul’s 
Epistles, called L by Tischendorf. 

3. Mosquensis, [Xth century; from Mount Athos; contains Catholic Epistles. 
K 1. Cyprius (brought from Cyprus in 1673) ; written in IXth century; now in Imperial 

Library at Paris; contains the Gospels. 
9. Mosquensis, [Xth century; contains St. Paul’s Epistles. 

L Paris. N. 62, VIIIth century; agrees generally with Codex Vaticanus; contains por- 
tions of the Gospels. Published by Zischendorf in Mon. Sacr., pp. 57—399. 

Lr The Leicester Manuscript; collated by the Rev. 7. H. Scrivener. It contains the 
whole of the N. T., see his Cod. Aug. p. xl. Though it is not in uncial characters 
(see a facsimile, ibid.), yet, on account of its critical importance, it is specified here. 

Paris. Codex Campensis N. 48, Xth century; four Gospels. 
Vindobonensis, VIIth century; in Imperial Library at Vienna; contains Luke xxiv. 
Published by Tischendorf, Mon. Sacr., pp. 21—24. 

(Scholzio) Montefalconit ; contains Luke, cap. xviii. 
(Tischendorfio), Codex Mosquensis ; contains fragments of St. John. Published by Mat- 

theei as Cod. 15. Rige, 1785. 
Guelferbytanus 1, Palimpsest, VIth century ; in the Library at Wolfenbiittel ; contains 

fragments of the Gospels. Published by Anitte?. Brunoy. 1762. 4to. 
Guelferbytanus 2, Palimpsest, VIth century; contains fragments of St. Luke and St. 

John. Published by (πε. Brunoy. 1762. 4to. 
(Scholzio) Tubingensensis, VIIth century ; contains part of St. John, cap. i. Published 

by Reuss. 
(Tischendorfio) Nitriensis ; in the British Museum; Palimpsest, VIIIth century. 
Vaticanus, No. 354, Xth century; four Gospels. 
Borgianus, Vth century; contains John vii—vili.; now in the College of the Propa- 
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INTRODUCTION TO THE FOUR GOSPELS 

I. On the Composition, Order, and Design of the Four Gospels. 

In recent times endeavours have been made to trace the origin of the Gospels, either 
1. To some primitive Aramaic document’; or 
2. To fragmentary narratives, anterior to their composition ”. 

But these theories have no historic foundation ; and have not led to any satisfactory results’. 
The testimony of Christian Antiquity is clear and consistent, 

(1) That the four Gospels were delivered by the Holy Spirit to the Church of Christ through 
the instrumentality of those persons whose names they bear. 

(2) That St. Matthew’s Gospel was the first written, and St. John’s Gospel the /ast. 
(3) That these four Gospels, and they alone, were received from the beginning as divinely 

inspired histories of our Blessed Lord ἡ. 
(4) That two of the Gospels (the first and last) were written by Aposries; the other #wo 

were written under the direction of Apostles ;—that of St. Mark in connexion with 
St. Peter; that of St. Luke, with St. Paul. 

(5) That the former three Gospels having been publicly received and read in the Churches of 
Christendom, were solemnly sanctioned by the Apostle St. John, who added his own 
Gospel to complete the Evangelical Canon *. 

(6) That these Four Gospels were read in the Church as of equal authority with the writings 
of Moses and the Prophets, and as inspired by One and the same Spirit, Who had 

spoken in the Old Testament, and Who was given by One and the same Lord, the 
Everlasting Locos or Word, Jesus Christ. 

“The Divine Locos ” or Word (says Ireneus‘), “the Creator of all things, Who sitteth upon 
the Cherubim, and holdeth all things together, after that He was manifested to men, gave us the 

Fourfold Gospel, which is held together by onz Spirit.” 
“He (says Augustine’), Who had sent the Prophets before His own descent from Heaven, sent 

1 With Semler, Lessing, Eichhorn, and others. 
2 With Schleiermacher. 
3 It is well said by Rosenmiiller, i. p. 48, “ Equidem ingenué 

fateor, hanc de origine Trium Evangeliorura, ac de archetypo 
quodam Syro-Chaldaico eorum fonte (wrevangelio) hypothesim, 
mihi semper fuisse suspectam. Etenim ut taceam, eam omni 
historico testimonio esse destitutam, non video cur Matthzeus, 
testis oculatus et pars rerim gestarum, alieno subsidio ad Com- 
mentarium suum componendum indiguerit.”’ 

4 On these points see Origen, ap. Euseb. vi. 25: ἐν τῷ πρώτῳ 
τῶν εἰς τὸ κατὰ Ματθαῖον, τὸν ἐκκλησιαστικὸν φυλάττων 
κανόνα, μόνα τέσσαρα εἶναι εὐαγγέλια μαρτύρεται (Ὢρι- 
γένης) ὧδέ πως γράφων “Ὡς ἐν παραδόσει μαθὼν περὶ τῶν 
τεσσάρων εὐαγγελίων, ἃ καὶ μόνα ἀναντίῤῥητά ἐστιν ἐν τῇ 
ὑπὸ τὸν οὐρανὸν ἐκκλησίᾳ τοῦ Θεοῦ. ὅτι πρῶτον μὲν γέγραπται 
τὸ κατὰ Thy ποτὲ τελώνην, ὕστερον δὲ ἀπόστολον ᾿Ιησοῦ Χριστοῦ, 
Ματθαῖον, ἐκδεδωκότα αὐτὸ τοῖς ἀπὸ ᾿Ιουδαϊσμοῦ πιστεύσασι, 
γράμμασιν Ἑβραϊκοῖς συντεταγμένον" δεύτερον δὲ τὸ κατὰ 
Μάρκον, ὡς Πέτρος ὑφηγήσατο αὐτῷ, ποιήσαντα" ὃν καὶ υἱὸν 
ἐν τῇ καθολικῇ ἐπιστολῇ διὰ τούτων ὡμολόγησε φάσκων, 
᾿Ασπάζεται ὑμᾶς ἡ ἐν Βαβυλῶνι συνεκλεκτὴ, καὶ Μάρκος 6 υἱός 

μου (1 Pet. . 13). Καὶ τρίτον τὸ κατὰ Λουκᾶν, τὸ ὑπὸ Παύλου 
ἐπαινούμενον εὐαγγέλιον, τοῖς ἀπὸ τῶν ἐθνῶν πεποιηκότα" ἐπὶ πᾶσι 
τὸ κατὰ Ἰωάννην." Cp. Aug. de Consens. Evang. i. 4. 

And S. Jerome says, Procem in Matt., vol. iv. p.3: “Ecclesia, 
qu supra petram, Domini voce, fundata est, guatuor flumina 
paradisi instar eructans, guatuor angulos et annulos habet, per 
quos quasi Arca testamenti et custos legis Domini lignis immo- 
bilibus vehitur. 

“ Primus omnium est Mat/heus publicanus, cognomento Levi; 
qui evangelium in Judea Hebra@o scrmone edidit, ob eorum vel 

maximé causam, quiin Jesum crediderant ex Judeis, et nequa- 
quam Legis umbram, succedente Evangelii veritate, servabant. 

“ Secundus Marcus, interpres apostoli Petri, et Alexandrine 
ecclesie primus Episcopus: qui Dominum quidem Salvatorem 
ipse non vidit, sed ea, que magistrum audierat preedicantem, 
juxta fidem magis gestorum narravit quam ordinem. 

“Tertius Lucas medicus, natione Syrus Antiochensis, eujus 
laus in evangelio (2 Cor. viii. 18); qui et ipse discipulus apostoli 
Pauli in Achaize Boeotieeque partibus volumen condidit, queedam 
altiis repetens: et ut ipse in procemio confitetur, audita magis 
quam visa describens. 

““Ultimus Joannes Apostolus et Evangelista, quem Jesus 
amavit plurimum, qui supra pectus Domini recumbens purissima 
doctrinarum fluenta potavit, et qui solus de cruce meruit audire, 
‘ Ecce mater tua.’ 15 cum esset in Asia, et jam tunc hereticorum 
semina pullularent Cerinthi, Hebionis, et ceterorum qui negant 
Christum in carne venisse, quos et ipse in Epistola sua Anti- 
christos vocat (1 Joh. si. 18. 22), coactus est ab omnibus pené tune 
Asiz Episcopis, et multarum Ecclesiarum legationibus, de divinitate 
Salvatoris altiis scribere, et ad ipsum (ut ita dicam) Dei Verbum 
non tam audaci quam felici temeritate prorumpere. Unde et 
Ecclesiastica narrat Historia, cum ἃ fratribus cogeretur ut scriberet, 
ita facturum se respondisse, si indicto jejunio in commune omnes 
Deum deprecarentur; quo expleto, revelatione saturatus, illud 
procemium ἃ ccelo veniens eructavit, ‘ In principio erat Verbum, et 
Verbum erat apud Deum, et Deus erat Verbum; hoc erat in 
principio apud Deum.’” Joh. i. 1. 

5 Cp. below, the Introduction to St. John’s Gospel, p. 267. 
6 5, Irenaeus, iii. 11. Ορ. iii. 1. 
7 Aug. de Cons. Ev. i. 54. 
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_ the Apostles after His Ascension into Heaven. And whatsoever He willed us to read concerning 
His own actions and words, that He commanded them to write as it were by His own hands.” 

“Tt is the Holy Ghost Who in the Old Testament inspired the Law and the Prophets, and the 
12 Evangelists and Apostles in the New ’. 

The Christian Church, looking at the origin of the Four Gospers, and at the attributes which 
God has in rich measure been pleased to bestow upon them by His Holy Spirit, found a prophetic 
picture of them in the Four living Cherubim, named from heavenly knowledge, seen by the Prophet 
Ezekiel at the river of Chebar’. Like them, the Gospels are Four in number: like them, they are the 
Chariot of God, Who sitteth between the Cherubim*: like them, they bear Him on a winged Throne 
into all lands: like them, they move wherever the Spirit guides them: like them, they are marvel- 
lously joined together, intertwined with coincidences and differences ; wing interwoven with wing, 
and wheel inwound with wheel: like them, they are full of eyes, and sparkle with heavenly light : 

like them, they sweep from heaven to earth, and from earth to heaven, and fly with lightning’s 

speed, and with the noise of many waters. Their sound is gone out into all lands, and their words unto 
the end of the world. 

These Four Living Creatures were seen by St. John in heaven ; and he heard their voices crying 
Holy, holy, holy, Lord God Almighty, which was, and is, and is to come'. 

These symbolical representations were regarded by the Ancient Church as expressive of the 
characteristics of the four Gospels respectively. All the Four Gospels proclaim Jesus Christ, the 
Son of God, the Saviour of the world. 

But, together with this general purpose common to all the Four, each Evangelist appears to have 
designed to display Christ in a light peculiarly his own ἡ. 

The Evangelist St. Matthew (says Augustine*) more fully declares in his Gospel, and dwells 
on more constantly, those things which concern Christ’s King/y character and office. He begins his 
Gospel with tracing Christ’s Genealogy from David the King, by a line of Kings. Here wise men 
come from the East to do homage to the King of the Jews, whose birth strikes fear into the heart of 
Herod the King. 

St. Luke dilates more on what belongs to Christ as our Priest. He alone mentions the relation- 
ship of Mary to the wife of Zacharias the Priest. He relates the Angelic Vision to Zacharias 
ministering in the Priest’s office. He describes the sacrificial offerings made for Christ, an Infant, 

* in the Temple (ii. 22—24). He oftener than the rest reveals to us Christ in prayer, and intimates to 
us the mediatorial office of Him Who ever liveth to make intercession for us’. 

St. Luke, “the beloved Physician,” “ the brother whose praise is in the Gospel,” the companion 

and historian of St. Paul, may be called the Evangelist of the Gentiles, as St. Paul was their 
Apostle. And, like the Apostle of the Gentiles, he is careful to teach the inefficacy of the Mosaic 
Law, as an instrument of reconciliation with God; and to proclaim the doctrines of the saving 
efficacy of Christ’s Sacrifice, and the blessedness of the Atonement made by Him on the Cross; and 

Justification by Faith in His Blood. 

1 Ruffin. in Symb., p. 26, ap. S. Cyprian, ed. Amst. 1691. See 
also the very ancient Canon of Scripture, ap. Routh. R. 8. i. 
904 -Ο, “Licet varia singulis Evangeliorum Libris Principia 
doceantur, nihil tamen differt credentium fides, cim Uno ac 
Principali Sprrirv declarata sint in omnibus omnia de Nativitate, 
de Passione, de Resurrectione, de Conversatione cum discipulis 
suis, et de gemino Ejus Adventu.” 

For a Catena of ancient testimonies to their Inspiration, see 
Routh, R. 8. ν. ad fin., and Lee on Inspiration, Appendix G. 

2 Ezek. i. 5—26, and x. 1—22. Cp. S. Jren. iii. 11, § 8. 8. 
Athanas. Synops. Script. p. 55. 5. Aug. de Cons. Ey. i. 10. 8. 
Hieron. in Matt. Procem. Ep. 1, ad Paulinum (Opp. t. iv. p. 574) : 
—Tangam et Novum breviter Testamentum. Ma/theus, Marcus, 
Lucas, et Joannes, quadriga Domini et verum Cherubim, quod 
interpretatur scientie multitudo, per totum corpus oculati sunt, 
scintillee emicant, discurrunt fulgura, pedes habent rectos et in 
sublime tendentes, terga pennata et ubique volitantia. Tenent se 
mutuo, sibique perplexi sunt, et quasi rota in rota volvuntur, et 
pergunt quocunque eos flatus Sancti Spirittis perduxerit.”’ 

Cp. Williams on the Study of the Gospels, pp. 5—20. 
3 Ps. xviii. 10; Ixxx. 1; xcix. 1. 
* Rev. iv. 4d—11. See below, Introduction to St. Luke, p. 

162, 163, and the authorities cited in the Author’s Lectures on 
the Apocalypse, Lect. iv. p. 114-- 136. 

5 See S. Ambrose, Preefat. in Lucam: “ Sic qui quatuor ani- 
malium formas, que in Apocalypsi revelantur, quatuor Evangelii 
libros intelligendos arbitrati sunt, hune librum Luce volunt οἱ {ια 
specie figurari; vitulus enim sacerdotalis est victima. Et bene 
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x 
congruit, vitulo hic Evangelii liber, quia ἃ sacerdotibus inchoavit, 
et consummavit in vitulo, Qui omnium peccata suscipiens, pro 
totius mundi vita est immolatus ; sacerdotalis enim est Ille vitulus. 
Idem quippe et vitulus et sacerdos: sacerdos, quia propitiator est 
noster ; advocatum enim ipsum habemus apud Patrem: vitulus, 
quia suo sanguine nos diluit, et redemit. Et bene accidit, ut 
quoniam Evangelii librum secundum Mattheum diximus esse 
moralem, opinio hujuscemodi non pretermitteretur; mores enim 
proprié dicuntur humani. 

“Plerique tamen putant Ipsum Dominum nostrum in quatuor 
Evangelii libris, quatuor formis animalium figurari, quod Idem 
homo, Idem leo, Idem vitulus, Idem aquila esse comprobatur. 
Homo, quia natus ex Maria est: leo, quia fortis est: vitulus, quia 
hostia est : aquila, quia resurrectio est. Atque ita in libris singulis 
forma animalium figuratur, ut uniuscujusque libri series proposito- 
rum videatur .animalium aut nature, aut virtuti, aut gratiz, aut 
miraculo conyenire. Que licet omnia in omnibus sint, tamen ple- 
nitudo quedam in singulis virtutum est singularum. Ortum homi- 
nis alius descripsit uberius, mores quoque hominis preceptis ube- 
rioribus erudivit. Alius ἃ potentis coepit expressione diving, quod 
ex Rege Rex, fortis ex forti, verus ex vero, vivida mortem virtute 
consumserit. Tertius sacrificium sacerdotale premisit, et ipsam 
vituli immolationem stylo quodam pleniore diffudit. Quartus 
copiosius ceteris divine miracula resurrectionis expressit. Unus 
igitur omnia, et unus in omnibus, sicut dictum est: non dissi- 
milis in singulis, sed verus in cunctis.”’ 

6 De Consensu Evangelistarum, passim, 
7 Heb. vii. 25. 
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He is careful also, as the Apostle is, to show that the doctrine of Justification by Faith in 
Christ alone, is not a speculative doctrine, but a practical principle, and that it is the root of 
Christian Virtue ; 

“Blessed are your eyes, for they see,” says Christ in this Gospel to His disciples’. “ For I tell 
you, that many Prophets and Kings have desired to see those things which ye see, and have not seen 
them; and to hear those things which ye hear, and have not heard them.” And in reply to the 
Jewish Lawyer, who was desirous to justify himself*, He propounds the Parable of the Good 
Samaritan, wherein He represents, as in a figure, His own Blessed Person, and His own work in 

saving the world ἡ, and sums up all by saying, “ Go and do thou likewise.” 
Thus He teaches, that all who would be saved by His death, must imitate His life. He teaches 

us that the Christian life does not consist in seeing and hearing Him, but in doing and suffering 
as He did. Christ, the Good Samaritan, has made us all neighbours to one another in Himself, 

by His own Incarnation and by our Incorporation in Him. And “he that saith that he abideth 
in Him, ought himself also so to walk even as He walked*.” For He who “ suffered for us, has 
also thereby left us an example that we should follow His steps’.” And “hereby perceive we 
the love of God, because He laid down His life for us; and we ought also to lay down our lives for - 
the brethren °.” 
“We concur with those,” says S. Augustine, “ who, in interpreting the Vision of the Four Living 

Creatures in the Apocalypse, which represent the Four Gospels’, assign the Lion, the King of all 
Beasts, to St. Matthew; and the Oz, the Sacrificial Victim, to St. Luke. The Apocalypse itself 

says, ‘ The Lion of the Tribe of Judah prevailed to open the book*;’ and thus it designates the 
Lion as symbolical of Christ our King. 

“St. Mark follows St. Matthew, and relates what Christ did in His Human Nature, without 

special reference to His functions as King or Priest, and is therefore fitly symbolized in the Apoca- 
lyptic vision as the Man. 

“These three Living Creatures—the Lion, the Calf, the Man—walk on the earth. The first 
three Evangelists describe specially those things which Christ did in our flesh, and relate the pre- 
cepts which He delivered, on the duties to be performed by us while we walk on earth and dwell in 
the flesh. But St. John soars to heaven as an Eagle, above the clouds of human infirmity, and 
reveals to us the mysteries of Christ’s Godhead, and of the Trinity in Unity, and the felicities of 
Life Eternal ; and gazes on the Light of Immutable Truth with a keen and steady ken. 

“ The first three Evangelists inculcate the practical duties of Active Life; St. John dwells on 
the ineffable mysteries of the Contemplative : the former speak of Labour, the last speaks of Rest: the 
former leads the Way, the last shows our Home. In the former, we are cleansed from sin, in the 

last we enjoy the beatific Vision promised to the pure in heart, who will see God. 
“ He, who is the last in order, declares more fully the Divine Nature of Christ, by which He is 

Equal to and One with the Father®, and in which He made the World"; as if this Evangelist, 

who reclined on the bosom of Christ at Supper, had imbibed in a larger stream the mystery of 

His Divinity from His lips. 
“This Evangelic Quaternion is the fourfold Car of the Lord", upon which He rides throughout 

the world, and subdues the Nations to His easy yoke. The Mystery of His Royalty and Priesthood, 
which was foretold by Prophecy, is proclaimed in the Gospel. The same Lord Christ, Who sent the 
Prophets before His descent from heaven into this world, has now sent His Apostles after His As- 
cension. He is the Head of all His Disciples; and since His Disciples have written those things 

which He did and said, we are not to affirm with some, that Christ wrote nothing. They wrote, as 

His members, what they knew from the dictation of Him who is their Head. Whatsoever He 
willed that we should know of His own Words and Deeds, this He commanded them to write, as it 

were, by His own hand. Whoever, therefore, rightly comprehends the fellowship of Unity, and the 
Ministry of His Members acting harmoniously in different functions under their Divine Head, will 
receive what he reads in the Gospel from the narration of the Evangelists, with no other feeling 

1 Luke x. 23. 3 Luke x. 29. sight in a various order at various times; but the contemplation 

3 See notes below on the passage, p. 209. 4 1 John ii. 6. οὗ the Divine Nature is reserved always to the last. Cp. S. 

5 1 Pet. ii. 21. 6 1 Jobn iii. 16. Gregor. in Ezekiel, lib. i. homil. 2 and 3. Mede’s Works, book 

7 Rev. iv. 7. It is observable, that in the three passages where iii. p. 594. 
these symbols occur in Holy Scripture, the three other symbols 8 Rev. v. 5. 
interchange their order, but the Eagle is always last. Thus, in 9 John x. 30; xiv. 9, 10; xvii. 21. 

Fzek. i. 10, the order is, the Man, the Lion, the Ox. In Ezek. 19 Johni. 1. 3. 
x. 14, Cherub, Man, Lion. In Rev. iv. 7, Lion, Calf, Man. The 11 Ps, xviii. 10; Ixxx. 1; xcix. 1. Ezek. i. L1O—24. 

Royal, the Sacerdotal, the Human in Christ is presented to the 
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than if he saw the very hand of Christ Himself, which He has in His own body, performing the act 

οὗ writing '. 
“Tn the first three Evangelists, the gifts of active virtue,—in the last, St. John, those of con- 

templative, shine forth. 700 one man is given by the Spirit the word of wisdom; to another the word of 

knowledge by the same Spirit?. One drinks wisdom from the bosom of Christ; another man is raised 

to the third heaven, and hears unutterable πονάς’. But as long as they are in the body, all are 

absent from the Lord*. And all who believe with good hope, and are written in the Book of Life, 

have this promise reserved to them, —J will love him, and will manifest Myself to him ὃν In proportion 

as we make greater progress in knowledge and intelligence in this mortal pilgrimage of life, let us 

be more and more on our guard against two devilish sins, Pride and Envy. Let us remember, that as 

-St. John elevates us more and more to the contemplation of the Truth, so much the more does he in- 

struct us in the sweetness of Love. That precept is most healthful and true,—The greater thou art, the 

more humble thyself, and thou shalt find favour before the Lord*. The Evangelist who reveals to us Christ 

more sublimely than the rest, he also shows us the humility of Christ washing His Disciples’ feet A 

Although other writings were extant in ancient times, pretending to evangelical authority, yet 

it is evident, from these symbolical figures *, that the Church of Christ rejected those writings, and 

recognized four Gospels, and four only. 
Τη further evidence of their fourfold character, we may observe that one of the earliest Christian 

writers employed himself in making a “ Harmony of the Gospels ;” and from the παπι” (Diates- 

saron) which he gave to his work, it is clear, that four Gospels, and four only were then received 

by the Church. And these four Gospels were identical in name, in form, and in matter, with those 

received by ourselves at this day. 

If we trace the four Evangelical streams back toward their source, we find that they are all 

derived, through Apostolic channels, from Curist Himsztr. 

The author of the first Gospel, Sr. MarruEew, was an Apostle of Christ. He wrote for the 

special use of his own countrymen” and of the Christian Church of Jerusalem, the mother of all 
Christian Churches, which was first governed by St. James, the Lord’s brother, and continued to 

flourish during the earlier part of the second century. The first written Gospel, that is, the first 
Evangelical Record of Christ’s Miracles, Preaching, Death, Resurrection, and Ascension, was com- 

posed for the use of that country in which our Lord’s life was passed. The Gospel was first offered 
to the Jews. And the fact that St. Matthew’s Gospel is designed for Jews, is a strong evidence of 

its priority. It was circulated in that City in which our Lord suffered. Here is a proof of the con- 
fidence of the Apostles in the truth of Christianity. They did not shrink from inquiry, but chal- 
lenged and courted it. This Gospel, so written, was received as Scripture by the Christian Church at 

1 The above paragraphs are mainly from Aug. de Consen. 
Evang. i. The following are the original words of S. Augustine : 

Mibi videntur, qui ex Apocalypsi illa quatuor animalia ad 
intelligendos quatuor Evangelistas interpretati sunt, probabilius 
aliquid attendisse illi, qui /eonem in Matiheo, hominem in Marco, 
vitulum in Luca, aguilam in Joanne intellexerunt, quam illi qui 
hominem Mattheo, aquilam Marco, leonem Joanni tribuerunt. 
De principiis enim librorum quamdam conjecturam capere volue- 
runt, non de tota intentione Evangelistarum, que magis fuerat 
perscrutanda. 

Multo enim congruentius ille, qui regiam Christi personam 
maximé commendavit, per leonem significatus accipitur: unde et 
in Apocalypsi cum ipsa tribu regia leo commemoratus est, ubi 
dictum est, Vicit leo de tribu Juda. Secundum Mattheum enim 
et Magi narrantur venisse ab Oriente ad regem querendum et 
adorandum, qui eis per stellam natus apparuit: et ipse rex He- 
rodes regem formidat infantem, atque ut eum possit occidere tot 
parvulos necat. 

Quod autem per vitulum Lucas significatus sit, propter 
maximam victimam sacerdotis, neutri dubitaverunt. Ibi enim a 
sacerdote Zacharia incipit sermo narrantis ; ibi cognatio Marie et 
Elisabeth commemoratur ; ibi sacramenta primi sacerdotii in in- 
fante Christo impleta narrantur : et quecumque alia possunt dili- 
genter adverti, quibus appareat Lucas intentionem circa sacerdotis 
personam habuisse. 

Marcus ergo, qui neque stirpem regiam, neque sacerdotalem 
vel cognationem vel consecrationem narrare voluit, et tamen in 
eis versatus ostenditur, que homo Christus operatus est, tantim 
hominis figura, in illis quatuor animalibus, significatus videtur. 

Hec autem animalia tria, sive leo, sive homo, sive vitulus, in 
terri gradiuntur: unde isti tres Evangelist in his maximé occu- 

pati sunt, que przcepta mortalis vite exercende carnem portan- 
tibus tradidit. At vero Joannes super nubila infirmitatis humane 
lucem immutabilis veritatis acutissimis atque firmissimis oculis 
cordis intuetur. 

Tres isti Evangeliste in his rebus maxime diversati sunt, 
quas Christus per humanam carnem temporaliter gessit: porro 
autem Joannes ipsam maximé divinitatem Domini, qua Patri est 
wqualis, intendit, eamque precipué suo Evangelio, quantum inter 
homines sufficere credidit, commendare curavit. Itaque longé a 
tribus istis superiis fertur, ita ut hos videas quodammodo in terra 
cum Christo homine conversari: illum autem transcendisse nebu- 
lam, qua tegitur omnis terra, et pervenisse ad liquidum coelum, 
unde acie mentis acutissima atque firmissima videret, in principio 
Verbum Deum apud Deum, per quem facta sunt omnia; et 
ipsum agnosceret carnem factum, ut /abifaret in nobis: quod 
acceperit carnem, non quod fuerit mutatus in carnem. 

Has Domini sanctas quadrigas, quibus per orbem yectus 
subigit populos leni suo jugo et sarcine levi, quidam yel impia 
vanitate, vel imperita temeritate, calumniis appetunt. See also 
ibid. iv. 11. 

3 1 Cor. xii. 8. 
* 2 Cor. v. 6. 5 John xiv. 21. 
7 John xiii. 5. Aug. de Cons. Ev. iv. 20. 
8 See also Origen ap. Euseb. vi. 25, μόνα τέσσαρα. Homil. in 

Lue. p. 932. Euseb. iii. 25, ἁγία τετρακτύ». 
9 Tatian, scholar of Justin Martyr. See Euseb. iv. 29, on his 

Diatessaron. On the Harmony of Theophilus Antiochenus, sez 
Hieron. ad Algas. iv. p. 197. 

10 See below, Introduction to St. Matthew’s Gospel, p. xlix. 
11 Till Hadrian’s time. Euseb. Dem. Evang. iii. 5. 

3 2 Cor. xii. 2—4. 
5 Ecclus. iii. 18. 
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Jerusalem. And this reception and public reading of St. Matthew’s Gospel, as not only a true 
history, but as divinely inspired, in the Church of Jerusalem at that period, is a strong evidence of 
its Veracity and Inspiration. 

Sr. Marx wrote his Gospel under the dictation of the Apostle St. Peter', who calls him his 
son* in the faith: and it is observable, as in full accordance with this account of the authorship of 

these two Gospels respectively, that from St. Matthew’s Gospel* alone, we learn that the Evangelist 
belonged to the despised class of Publicans, while it is not ᾖο, but another Evangelist‘, who tells us 

the honourable fact that Levi /ef¢ all, rose up, and followed Christ. And in like manner the infirmities 

of St. Peter are recorded with the most circumstantial fulness in the Gospel of Marcus his son* ; but 

we are left to gather our knowledge of St. Peter’s virtues, and of the praises with which he was 
honoured by his Divine Master, from the other Gospels. 

Sr. Luxe’s Gospel, as Christian Antiquity testifies®, was written under the eye of St. Paul, who 
was made an able minister of the New Testament’, by knowledge given him above measure, in visions and 

revelations of the Lord*; and to St. Luke’s fidelity St. Paul bears testimony, when he speaks of him 

as the beloved physician’, and as one who alone is with him", and probably, as the brother whose 

praise is in the Gospel throughout all the Churches”. 
St. Paul was the Apostle, St. Luke the Evangelist of the Gentiles". The same spirit was in 

them both. Hence, in St. Luke’s Gospel especially, there is a rich storehouse of comfort and hope 
for all who sit in darkness and the shadow of death. Here the good Samaritan, Christ Himself, pours 
oil and wine into the wounds of the broken-hearted. Here He calls them home in the parable of 
the Prodigal. Here He accepts them in the Publican. Here He visits them in Zacchzeus. 
He pardons them in the penitent thief. 

The fourth and last Gospel, which was written at the close of the first century, or soon after, is 

from the beloved disciple, the Apostle Sr. Joy, 
Thus all the four Gospels are seen to be due to Christ’s Aprosries, who received special 

promises from Him, that He would send them the Holy Ghost to teach them all things, to bring all 

things to their remembrance, and guide them into all truth™, and of whom it is said, that when He had 

ascended up on high, He gave some Apostles, and some Evangelists, for the edifying of His Church”. 
Thus the four Evangelical streams, when traced upward, are seen to issue from the Apostolic wells 
which spring up from the One Divine Fountain of living waters, Who said, Whosoever drinketh of 
the water that I shall give him, shall never thirst; but the water that I shall give him shall be in him a 

well of water springing up into everlasting life’. 
St. John was the disciple whom Jesus loved ; he was the disciple who leaned on His breast at 

supper, when He instituted the Feast of Love, in which the Church will show forth her Lord’s 

death till He come'*; he was the disciple to whom Jesus said on the Cross, Behold thy Mother, and 
who thenceforth took her unto his own home’. 

The other Apostles were taken away, one after the other, by violent deaths,—by the cross, by 

the sword, by wild beasts, and by the stake. St. John survived them all. He was miraculously 

rescued from the furnace*’, and at length died a natural death, at the age of above a hundred 

years”. The other Apostles were sent to Christ by force; St. John tarried, till Christ eame for him, 
and gently took him to Himself. Theirs was the martyrdom of death, his the martyrdom of life ®. 

The beloved Disciple of the Incarnate Word was providentially preserved to a great old age, 
not only to refute the heretics who denied the Lord that bought them, and to convince us of the 
Divinity of the Uncreated Word, Who was in the beginning with God, but also to complete the 
witness of the Written Word, and to vindicate its Inspiration from the forgeries of false teachers, — 
and to assure us of its fulness and divine character. 

Here 

_ Ὁ Tren. iii. 10. 6. Euseb. iii. 39; vi. 14 (from Clem. Aler.). 
Demon. Evang. iii. 5. Hieron. Script. Που]. ο. 1, and ο. δ., Ter- 
tullian. ady. Marcion. iv. 5. Euthym. Zygab.i. p.15. Epiphan. 2 Col. iv. 14. 
Heres. li. 4. St. Peter says (2 Pet. i. 15), “I will endeavour 11 
that after my departure (μετὰ τὴν ἐμὴν ἔξοδον) ye may have Vir. Illust. 7. Euseb. vi. 25. 
these things in remembrance.” This may be compared witha 152 Origen ap. Euseb. vi. 25. 
passage of Jreneus, iii. 1, μετὰ τὴν Πέτρου καὶ Παύλου ἜΞΟΔΟΝ 15 John xiv. 26; xvi. 13. 
Μάρκος 6 μαθητὴς καὶ ἑρμηνευτὴς Πέτρου, καὶ αὐτὸς τὰ ὑπὸ Πέτοου 16 John iv. 14. 17 John xiii. 23. 

κηρυσσόµενα γεγραφὼς ἡμῖν maoadedwxe. 18 1 Cor. xi. 26. 19 John xix. 27. 
2 1 Pet. v. 13. 22 From the cauldron of boiling oil, under Domitian. Tertul- 
3 Matt. ix. 9, compared with Mark ii. 14. Luke v.27; and lian. Prescr. Her. 36. S. Polycarp. in Victor. Catena, ap. 

Matt. x. 3, compared with Mark iii. 18. Luke vi. 15. Feuard. Jren. iii. 3. Cotel. Patr. Ap. ii. 205. 
4 Luke v. 28. 21 Eusebii Chronicon, Hieron. Vir. Illust. TX. Comment. in 

p. 156—161. 
7 2 Cor. ΠΠ. 6. 8 2 Cor. xii. 1—7. 

10 ο Tim. iv. ll. 
See on 2 Cor. viii. 18. Chrysos. Homil. in Act. i. Hieron, 

13 See below, p. 167. 
15 Eph. iv. 1]. 

3 See below, Infroduction to St. Mark’s Gospel, p. 113. 
6 Tren. iii. 1. Tertullian. adv. Marcion. iv. 2; iv. 5. S. Hieron. 

Script. Eccl. ο. 7. See below, Introduction to St. Luke’s Gospel, 

Matt. xx. 22; he died anno etat. 120, according to Auct. Inc. 
cited in next note but one. 

22 See below, p. 366. 
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This assertion is attested by ancient and unexceptionable witnesses’. Towards the close of his 
long life, copies of the three Gospels of St. Marruew, St. Marx, and St. Luxe, which at that time, 
we are informed, had been diffused throughout Christendom, were publicly brought to St. Jon, in 
the city of Ephesus, of which he was the chief Pastor, by some of the Bishops of the Asiatic 
Churches’; and in their presence St. John openly * acknowledged these three Gospels as inspired, 
and, at their request, composed his own Gospel in order to complete the Evangelical Record of the 
Life and Teaching of Jesus Christ. 

The second Evangelist, St. Mark, authenticated the first, St. Matthew, by repeating much of his 

gospel ; so, the third, St. Luke, guaranteed the first and second ; the fourth, St. John, omitted much 

that the preceding three had related, and related much that they had omitted; and so canonized 
them *. 

The three earlier Gospels were at that time received by the Church as inspired. They were 
received and read by the Church as of divine authority equally with the Books of the Old Testament, 
which Christ Himself had received and owned as inspired by God. And if- St. John had not been 
fully persuaded of their Inspiration,—he, who writes to others, Beloved, believe not every Spirit, but 

try the Spirits whether they are of God*,—would not have approved them as inspired, as he did, but 
he would have rejected them as falsely claiming to be divine. 

Nor, again, acknowledging them as divine, would he have presumed to add his own Gospel as 
the consummation of theirs, unless he had been also sure, that what he himself wrote, was dictated 

by the same Drviye Spirit, Who had inspired the other three. 
It is also clear, that, by composing his own Gospel as the complement of the three preceding 

ones, he has given an infallible assurance to ws, that we, who have the four Gospels, possess a com- 
plete, divinely inspired, History of our Lord’s Ministry. 

Thus we find that all the Gospels are brought together into One. 
St. John from the hands of Jesus Curisr 5. 

They come to us through 

11. On the verbal coincidences in the Gospels. 

1. It appears from ancient testimony, that the Gospels were written by Divine Inspiration, in 
order to be publicly read in the Christian Church in every age and country of the world. 

2. And that they were so read, wherever Christianity was received. 
The commands of St, Paul, that his own Epistles should be thus read’, and the fact that the 

Scriptures of the Old Testament were read in the Synagogues and in the Church, confirm the testi- 
mony that the Gospe/s were read in the Church as soon as they were published *. 

3. What had been written by any preceding Evangelist in his Gospel could not be unknown to 
_ his successors ; 

It is well said by S. Augustine ὃ, that “although each of the Evangelists severally followed his 

1 Clem. Al. ap. Euseb. vi. 14. Euseb. iii. 91. Epiphan. Her. 
li. S. Hieron. Script. Eccl. ο. 9, Procem.in Matt. Victorin. in 
Apocalyps. Bibl. Patrum Max. iii. 418. Auct. Incert. apud 
Chrysost. Montfaucon. viii. 132, Appendix. Auct. Inc. ap. 
Augustin. in Joann. “*Compulsus Joannes ab Asi Episcopis 
scripsit. . . Legerat Evangelia trium Evangelistarum et ap- 
probaverat fidem eorum et veritatem,” and the next note but 
one. 

3 See the passages collected by Archbp. Ussher, Original of 
Bishops and Metropolitans, p. 63. Oxf. 1641. 

3 Theodor. Mopsuest. (who flourished in the end of the fourth 
century) says (in Catena in Joann. Corderii, Mill. N. T. p. 198, 
ed. 1723), ἐπῄνεσεν (Ἰωάννης) τῆς ἀληθείας τοὺς γεγραφότας, 
ἔφησε δὲ βραχέα παραλελεῖφθαι (τοῖς τρισὶν εὐαγγελισταῖς). ἐπὶ 
τούτοις παράκλησις ἀδελφῶν (ἐν τῇ ᾿Ασίᾳ) ἐγένετο ταῦτα ἃ µά- 
λιστα ἀναγκαῖα κρίνει πρὸς διδασκαλίαν, παραλελειμµένα δὲ ὁρᾷ 
τοῖς λοιποῖς (εὐαγγελισταῖς) γράψαι μετὰ σπουδῆς" ὃ καὶ πε- 
ποίηκεν. 

* See further below, p. 267, for a reply to objections made to 
the avove assertions. 

5 1 Jobn iy. 1. 
6 See the admirable words of S. August. in De Civitate Dei, 

lib. xi. cap. ii. ed. Paris, 1838, vol. vii. p. 439 :—“ Ipsa Veriras, 
Devs Dex Fixtvs, homine assumpto, non Deo consumpto, eam- 
dem constituit atque fundavit fidem, ut ad hominis Deum iter 
esset homini per hominem Deum. Hic est enim mediator Dei 
et hominum homo Christus Jesus.’ — (Ibid. cap. iii.) “‘ Hic 
prius per prophetas, deinde per Se Ipsum, postea per Apostolos, 
quantum satis esse judicavit, locutus, efiam Scripluram condidit, 
quz Canonica nominatur, eminentissime auctoritatis, cui fidem 

habemus de his rebus quas ignorare non expedit, nec per nosmet- 
ipsos nosse idonei sumus.” 

And again :— 
“‘ Distincta est ἃ posterioribus libris excellentia CANonic% 

auctoritatis VeTerIs et Novi ΤΕΞΤΑΜΕΝΤΙ, que APOSTOLORUM 
confirmata temporibus, per successiones Episcopales et propaga- 
tiones Ecclesiarum tanquam in sede quidam sublimiter constituta 
est, cui serviat omnis fidelis et pius Intellectus.’’—S. Augustin. 
ο. Faustum, ii. ο. 5. 

7 1 Thess. v. 27. Col. iv. 16. Cp. 2 Cor. i. 13. 
5 Cp. Justin Martyr, Apol. 1—G8. Epist. ad Diognet. ii. 

Tertullian, Apol. 36. Przescr. Heret. 36. Ady. Marcion. iv. 5. 
Theodore of Mopsuestia, a.p. 395, in Catena in Joann., and Dr. 
Mill’s Gr. Test., p. 198, prefixed to St. John’s Gospel. μετὰ 
τὴν els οὐρανοὺς ἀνάληψιν τοῦ Κυρίου ἐπὶ πολλῷ μὲν τοῖς Ἱεροσο- 
λύμοις ἐνδιέτριψαν οἱ μαθηταὶ τῷ χρόνῳ, καὶ μᾶλλον τοῖς Ἴου- 
δαίοις διαλεγόμενοι περὶ ταῦ κηρύγματος, μεχρὶ Παῦλας ὁ μέγας 
ὑπὸ τῆς θείας χάριτος ἐναχθεὶς φανερῶς πρὸς τὸ τοῖς ἔθνεσι 
κηρύττειν ἀφωρίσθη. (See Acts xiii. 1—3.) He then proceeds 
to state that Peter went to Rome to encounter Simon Magus, and 
St. John to Ephesus. And he thus proceeds: Γίνεται τοίνυν ἐν 
τούτοις τῶν λοιπῶν Εὐαγγελίων ἔκδοσις Ματθαίου τε καὶ Μάρκου 
ἔτι μὴν καὶ Λουκᾶ τὰ οἰκεῖα γεγραφότων Ἐὐαγγέλια, διεδόθη τε 
καὶ κατὰ πάσης ἐν ἀκαρεῖ τῆς οἰκουμένης, καὶ ὑπὸ τῶν 
πιστῶν ἐσπουδάζετο πάντων μετὰ πολλῆς, ὡς εἰκὸς, τῆς δια- 
θέσεως. He then proceeds to recount how at the request of the 
Christians in Asia St. John wrote his own Gospel, as supple- 
mentary to the former three, which he acknowledged as divinely 
inspired Scripture. 

2 De Consens. Er. i. 4: “ Quamyis singuli (Evangelist) suum 
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own method in writing his Gospel, yet no one of them intended to write as if he were ignorant of 
what had been written by any of his predecessors ; nor did any of them omit, as if by ignorance, 
what a previous Evangelist had written; but according as each respectively was inspired to write, 
he added the not superfluous co-operation of his own labour.” 

' 4, The Holy Spirit, for the sake of greater assurance, often repeats by one Prophet what He 
had said by another; and similar repetitions are found also in the Historical Books of the Old Testa- 
ment. “The Holy Bible abounds in quotations, but they are introduced in a way which is peculiar 
to Revelation. When a Prophet mentions one of his own holy brethren, as when Ezekiel names 
Daniel, or Daniel Jeremiah,—when they mention them, they do not quote them; and when they 
quote them, they do not mention them '.” 

This principle of repetition is characteristic of Divine Revelation. The Prophetical Books of 
Daniel and the Apocalypse abound with examples of it’. 

5. It is probable ἃ priori, that the Holy Spirit would adopt a similar practice in the Wew Testa- 
ment, to that which He had employed in the O/d. And we find it so in fact. 

By means of the second and third Evangelists, St. Mark and St. Luke, He warrants the truth 
and genuineness of the first Gospel. This He does by repeating much of its contents *. In the mouth 
of two or three witnesses every word is established. Thus the Evangelists became joint vouchers for the 
truth of the genuine Gospers, and, at the same time, joint opposers of the spurious ones, which 
were obtruded on the world. 

The fourth Evangelist, St. John, pursued a different course for doing the same thing; he 
declared his approval of the foregoing Gospels, not by repeating, but, for the most part, by omitting, 
what they had related, and by supplying what they had omitted *. 

The same is true of the Apostolic Erisries; they also are entwined with one another by an in- 
tertexture of words and sentiments. And the Inspiration of one aids in proving the Inspiration of all. 

St. Peter, in his first Epistle, repeats parts of the Epistle of St. James. In his second Epistle 
he recognizes as Scripture all the Epistles of St. Paul‘, and there is a remarkable affnity between 
that Epistle and the Epistle of St. Jude. 

This mutual intertexture is a striking characteristic of the Books of Scripture. 
Thus the Unity of plan, on which the Gospels and Epistles are written, bears witness to their 

derivation from One and the Same Spirit. And this plan is similar to what the Holy Spirit had 
adopted, in dictating the Books both historical and prophetical of the Old Testament. 

In fine, we may thus trace the agency of the same Divine Hand in the Sacred Volume, whose 

component parts were given to the world by the ministry of different persons living in different 
countries, from time to time, at intervals throughout a period of about fifteen centuries ; and whose 

subject-matter extends over no less a time than forty centuries; and, indeed, reaches from the 
Creation of the World to the Last Day. 

III. On the variations in the Gospels. 

If the Evangelists were under the control of the Holy Spirit in their use of words, how, it has 
been asked, can we account for the fact, that we have different recitals from different Evangelists of 

the same Discourses of our blessed Lord? How is it that we have different accounts of the words 
used by Him in the institution of the Lord’s Supper? How is it that we have various reports of 
the inscription written by Pilate on the cross ? 

In strictness of speech, we must say that not one of the Evangelists gives us the exact words 
of Christ. He conversed in Syro-Chaldaic, and they wrote in Greek. 

But the fact, that they sometimes give different—but never give contrary—reports of the same 
sayings of our blessed Lord, in no degree disproves their inspiration as to words. Rather we may 
say, it is characteristic of it, and confirmatory of our belief in it. 

The mind of Christ is divine. The Holy Spirit, and the Holy Spirit alone, knows what was 
in the mind of Christ®. And Holy Scripture was not written to tell us merely that which Christ 
taught by means of words, which are only human coinage, but to unlock the inner treasury of 

quendam narrandi ordinem tenuisse videantur, non tamen unus- the Apocalypse. 
quisque eorum, velu/ alterius precedentis ignorans, voluisse scri- % Compare below, p. 112, 113, Introduction to St. Mark ; and 
bere reperitur, vel ignorata pretermisisse, que scripsisse alius Townson’s Works, p. 229; and Dr. Owen’s Observations on the 
inyenitur; sed sicut unicuigue inspiratum est, non superfluam Four Gospels, p. 109. 
operationem sui laboris adjecit.’’ 4 See below, p. 267, 8, and cp. Townson, pp. 15, 16. 

1 Dr. Townson, p. cxxxiv—cxlvii. Cp. Zee on Inspiration, 5 2 Pet. iii. 15, 16. See Lectures on the Canon, VII., VIII. 
Ρ. 320. IX. Guerike, Hinleitung, p. 460. 

3 See Gen, xli. 82. Acts x. 16. Cp. below, Introduction to 5.1 Cor. ii. 11. 16. 
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Wisdom of Him Who is Divine’. If the Holy Spirit had given us only one verbal account of Christ’s 
sayings, He would have given a far less clear view of Christ’s mind than we now possess. This arises, 
not from any imperfection in the working of the Spirit, but from ow imperfection, and from that of 
the instrument to be used by the Spirit for the conveyance of a knowledge of Christ’s mind to us,— 
namely, human language. He has given to us a fuller knowledge of that mind, by presenting its 
sense to us in different points of view; just as a Painter gives us a clearer idea of a countenance or 
a landscape, by representing it to us from different sides. He has given us, so to speak, a panoramic 
view of Christ’s meaning. 

For example; if we had but one account of the Institution of the Lord’s Supper, we should 
have a far less complete notion of what was in the Divine Mind of Him Who instituted it, than 
we have now by reason of the varieties of expression, by which the Holy Spirit represents in the 
several Gospels the Divine thoughts which were in the Mind of Christ at its Institution ”. 

The same may be said of the various reports which we read of Christ’s Discourses. Their 
varieties are like so many contributions from the Hand of the Divine Author of Scripture, making 
human language less inadequate, than it otherwise would be, to give us a clear revelation of what 
was in the mind of Him Who uttered them. 

But it may be said, Pilate’s words are not like the words of Christ. How is it that we have 
different accounts of what Pilate wrote on the cross ? 

To this question we may reply by a sentence which is never to be forgotten by the reader of 
the Gospels: “ Qui plura dicit, pauciora complectitur ; qui pauciora dicit, plura non negat.” Perhaps 
one Evangelist gives the Inscription as it stood in one language; and another as it stood in another. 
The several accounts are quite consistent with each other, and doubtless the Holy Spirit had good 
reasons for their varieties*. If the Evangelists had been mere servile copyists, they would have 
done what any legal clerk or notary might do, and have given us one and the same transcript of the 
words written by Pilate. They have not done this; and they thus suggest to the candid and 
humble inquirer, that there may be good reasons for their varieties, in this and other cases; and 
though he may not be able to discern those reasons, he will not therefore deny that they may exist. 
Some good reasons, however, he may see; by the very variety of their record, they remind the 

reader that they are independent witnesses; and thus their agreement is of more weight. And if 
still there should remain some difficulties, in this and other minor details, they may be of great use ; 
they may serve to prove the limited powers of his own mind, and thus be exercises of his humility, 
his faith, and hope for a better and happier time, when his faculties will be enlarged, and his vision 
clarified, and he will know even as he is known". 

The following remarks on this subject, by S. Avigustine’, may be commended here to the reader’s 

consideration : — 
«There are varieties, but not contrarieties, in the Gospels; and by means of these varieties we 

may learn some very useful and necessary truths. We are thus reminded, that the main thing for us, 
is to ascertain the meaning, to which the zords are ministerial ; and we are not to imagine, that the 

Sacred Writers deceive us, because they do not give us the precise words of Him, Whose meaning 
they desire to express. Otherwise we shall be like mere miserable catchers at syllables*, who 
imagine that the truth is to be tied to the points of letters; whereas, not in words only, but also in 

all other symbols of the mind, it is the mind itself which is to be sought for’.” 
It would indeed be very derogatory to the dignity of the sacred writers, to apologize for the 

varieties in the Gospels ; 
Those varieties, when carefully examined, will be found to be very instructive; and to have 

been, doubtless, adopted designedly, to serve beneficial purposes, in confirming our Faith, and 

guiding our Practice. 
Let us consider, as a specimen, the different modes in which the Evangelists represent the call 

of St. Matthew by Christ. St. Matthew, narrating that event, names himself Matthew; St. Mark 

and St. Luke call him Levi. 
Hence some Expositors have taken occasion to affirm, that Matthew and Levi were two different 

1 Col. ii. 3. Matt. iii. 11, and what he says in the same Treatise, de Cons. 

2 See note on Matt. xxvi. 26. Evan. ii. 29. Utilis igitur modus, et memorie maximeé commen- 

3 See further note below, on John xix. 19, p. 356. dandus, cum de convenientii dicimus Evangelistarum, non esse 

4 1 Cor. xiii, 12. mendacium, cum quisque etiam dicens aliquid aliud, quod etiam 

5. §. Aug. De Consensu Evangelistarum, ii. 67. ille non dixit, de quo aliquid narrat, voluntaiem tamen ejus hane 

6 “Miseri aucupes vocum, apicibus quodammodo literarum  explicat, quam etiam ille, qui ejus verba, commemorat. Ita enim 

ligandam putant esse veritatem.’’ salubriter discimus, nibil aliad esse querendum, quam quid veli# 

7 Compare his words cited in the note below, in p. 13, on Πίο qui loquitur. 
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persons. But others, who have. looked more deeply into the matter, have seen that there was a 
good reason for this variety ; and that while the one Evangelist, St. Matthew, by calling himself 
Matthew, teaches a lesson of humility; the other two Evangelists, St. Mark and St. Luke, by 
calling him Levi, teach a lesson of charity ". 

Another example may be seen in the various manner, in which the Sermon on the Mount is 

reported by the two Evangelists, St. Matthew and St. Luke. 
St. Matthew wrote for the special benefit of his Jewish? fellow-countrymen. He therefore, in 

his recital of that Sermon, takes care to record what would convey necessary warning and instruc- 
tion to them. St. Luke wrote for the Heathen World. He omits those portions which specially 
concerned the Jews, and their Law: and reiterates those admonitions which were requisite for a/l*. 

Here, it is true, is variety in form; but there is the essential beauty and unity of Wisdom and 
of Truth. 

Let us cite another instance. St. Matthew, in describing our Lord’s visit to Jericho, a little 
before His Passion, relates that two blind men were healed by Christ. St. Mark mentions only one, 
and specifies his name—Bartimeus. St. Luke also mentions but one. Some persons have imagined 
that there is a discrepancy here. But they, who have carefully considered the several narratives, 
and have reflected on the design with which the Gospels, respectively, were composed, have seen 
an important purpose served by this variety, and an evidence of the gracious purpose with which 
all the Gospels were written ‘. 

The same may be said with regard to the Evangelical narratives of our Lord’s triumphal entry 
into Jerusalem ; 

The first Evangelist, St. Matthew, relates, that the disciples brought “ the ass and its colt” to 
Jesus*. The other three Evangelists say nothing of the mother; they all mention fhe foal, and the 
foal only. Here at first there may seem to be a discrepancy. There is certainly a variety. But, if 
the difference of design is considered, with which the several Evangelists wrote, the reasons of this 

variety will appear; and the variety itself will be seen to be in perfect harmony with the general 
plan of the Gospels °. 

The various circumstances of the different Evangelists, and the various circumstances of the 
different classes of persons for whom they wrote, exercised a powerful modifying influence on the 
language of the several Gospels. 

This is a subject which is very fertile in interesting and instructive meditation; and is’ 
frequently adverted to in the following pages’. The same cause, which produced a variety of 
diction, led also to a variety in choice of matter, and to a variety of method in handling it: and 
exhibits an edifying example of thoughtful preparation, and discriminating adaptation, in providing 
suitable food and medicine for the souls of men, according to their several constitutions and peculiar 
necessities; and is specially instructive to those, whose office it is to be Pastors of Christ’s Flock, 
and to be Physicians of souls, and to minister food and medicine to every one in due season. 

This then may be asserted, in fine, that there are many varieties in the Evangelical narratives, 

but not a single contradiction; and that these varieties were designed by the One Spirit who inspired 
the Evangelists; and that they are conducive to the one blessed end, for which all the Gospels were 
written, the Glory of God in the salvation of Man; and that, if they are examined, not with a 

cayilling and carping temper, eager to display its own fancied shrewdness and self-satisfied acute- 
ness, in detecting flaws and blemishes in the Word of God, but in a reverential and humble spirit, 
comparing spiritual things with spiritual*, and carefully considering the position and circumstances 
of the several Evangelists; and the purposes for which the several Gospels were written respec- 
tively ; and the classes of persons for whose especial benefit each Evangelist wrote; and the time 
and order in which the Gospels were written; it will be readily seen and acknowledged, that these 
Evangelical varieties have their own proper and important uses; and that they are means and 
“instruments in the divine hand, for our intellectual and spiritual refreshment and edification, and 
that they are in the world of grace, what the harmonious intertexture of various colours, and the 
sweet concord of various voices, are in the natural world, ministerial to the comfort and delight of 

man, and to the praise and glory of the Great Creator of all. 

1 See below, on Matt. ix. 9, p. 31. 6 See below, on Matt. xxi. 5, p. 74, compared with note on 
3 See below, Introduction to St. Matthew’s Gospel, p. xlix. Mark x. 46, p. 139, and on John xii. 14—20, p. 331. 
3 See below, on p. 165 and notes, Luke vi. 17. 20, 21, p. 193. 7 See, for example, the Introduction to St. Luke's Gospel, 
* See the notes below, on Mark x. 46, p. 139. Ρ. 165. > 
5 Matt. xxi. 7. 5.} Cor. ii. 13. 
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ST. MATTHEW’S GOSPEL. 

On the design and date of this Gospel. 

1. Our Blessed Lord said that He was “ not sent but unto the lost sheep of the house of Jsrae/’,”’ and 
He gave charge to His Apostles, that they should “ ποέ go into the way of the Gentiles, nor enter into 
any city of the Samaritans, but go rather to the lost sheep of the house of Jsrae/’.” And although 
St. Paul was the Apostle of the Gentiles*, yet it was his uniform practice to offer the Gospel in the 
first instance to the Jews‘. 

On these grounds it may reasonably be inferred, that the first written Gospel would be designed 
specially for the Jews; and that the Gospel, which from internal evidence appears to have been 
designed specially for Jewish use, was the first written. 

The Gospel of St. Matthew proclaims itself, by its matter and manner, to have been composed 
for the benefit of the Jews. 

He commences with a Genealogical table, which proves that Jesus Christ was sprung from Abra- 

ham®*, the father of the faithful, and from David the King’, “in whose Seed all nations were to be 

blessed 7. 
He relates that Jesus was born at Bethlehem, the City of David, in which the Messiah was to 

be born according to Hebrew prophecy *; that He was born of a Virgin, also according to Hebrew 
prophecy ®. And he recites the prophecies, by which these events had been predicted. He shows 
that our Lord’s journey into Egypt’, and the murder of the Innocents", and His subsequent abode 
at Nazareth"’, and the preaching of the Baptist, preparing His way in the wilderness“, had all 
been preannounced in those prophetical Books which the Jews had in their hands, and which they 
heard “in their Synagogues every Sabbath day **.”” These and numerous other Prophecies, concerning 
the Messialr’s Person and Office, His Actions and Sufferings, are rehearsed in the Gospel of St. 
Matthew; and many of them are rehearsed in that Gospel a/one ; and they serve to show that it was 
St. Matthew’s design, to prove that Jesus of Nazareth was He “of whom Moses in the Law and 
the Prophets did write ;” the Messiah or Christ, promised in the beginning to Adam’, and after- 
wards to Abraham, and to David; Whose Coming was looked for by all” faithful Israelites, at 

the time when Jesus was born. 
This distinguishing characteristic of St. Matthew’s Gospel points it out as the first written of 

the four Evangelical histories. 
2. We find that this inference is confirmed by the testimony of Christian Antiquity. Thus, for 

example, S. Treneus says, “The Gospel of St. Matthew was written for the Jews, who specially 

desired that it should be shown that the Christ was of the Seed of David; and St. Matthew en- 

deavours to satisfy this desire, and therefore commences his Gospel with the Genealogy of Christ *.” 

So Origen”, “St. Matthew wrote for the Hebrews, who expected the Messiah from the seed of 

Abraham and David.” 
And he asserts the priority of this Gospel. “The first of the four Gospels was that written by 

1 Matt. xv. 24. 7 Gen. xxii. 18. 13 ji. 1. Isa. xl. 3. 16 Gen. iii. 15, 
2 Matt. x. 5, 6. 8 ij. 1—5. Micah ν. 2. 14 Acts xv. 21. 7 Cp. Luke ii, 26, 38. 
3 Rom. xi. 13. 91. 99. Isa. vii. 14. 15 John i. 46. 
4 Cp. Acts xiii. 46; xvii. 2. 10 Ἡ, 14. Hos. xi. 1. 18 Jren. Caten. in Matth. Massuet, p. 347, and ο, Heres. iii 
δα. 11 ii. 16. Jer. xxxi. 15. Oils : 
6 i. 6. 12 See on ii. 23. 19 Origen in Joann. tom. iv. Ps 4. 
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him who was formerly a publican and afterwards an Apostle, Matthew’.” And so S. Jerome , 
“The Church, which according to the word of Christ is built upon a Rock®, has four Eyan- 
gelic rivers of Paradise: The first Gospel is that of Matthew the publican, called Levi, who 
composed his Gospel in the Hebrew tongue for the special use of those Jews who believed in Christ, 
and no longer followed the shadows of the Law, after the revelation of the substance of the Gospel.” 

8. Another proof of the priority of St. Matthew’s Gospel is suggested by the following considera- 
tion. It was evidently of primary importance, in the preaching of Christianity to the Jews, to lay 
the groundwork of the argument in a clear demonstration, by reference to their own Scriptures, 
that Jesus of Nazareth was He who had been promised to their fathers as the Christ. 

Now, as has been already observed, this work of demonstration has been accomplished with 

great minuteness by St. Matthew. 
We do not find, that the Apostle St. Paul, in his Epistles to the Galatians, Romans, and 

Hebrews, where he is specially endeavouring to convince the Jews that Jesus is the Christ, ever 
considers it requisite to dwell on this important argument from Hebrew Prophecy. Nor do the 
other Evangelists enlarge on the evidence derivable from this source. 

How is this to be explained ? 
Doubtless it was due to the fact, that this important argument had been already exhausted by a 

preceding writer ; and that the other Evangelists and Apostles were fully satisfied that nothing need 
be added to his labours in this department of Christian Evidence. And who was that previous 
writer? Where had this argument been handled? The answer is, In the Gospel of St. Matthew. 

4. It has been shown by many writers‘, that the Janguage of St. Matthew’s Gospel is adopted in 
many places by St. Mark and St. Luke; and hence it is evident, that the Greek Gospel of St. 
Matthew, which we possess, is prior in composition to that of any other Evangelist. 

5. There is also a considerable amount of ancient testimony in fayour of the opinion, which has 
been accepted by many critics, that the Gospel of St. Matthew was written by him originally in 
Hebrew or Syro-Chaldaic, the common language of Palestine in his age. 

This is asserted by Papias*, a Scholar of St. John, and a companion of St. Polycarp ; it is 
affirmed also by Jreneus*®, and probably by Pantenus’, by Origen*, by Eusebius*, and by 8. 
Jerome", and others". 

This testimony is strong, and there is an ἃ priori probability in its favour. 
A Christian Evangelist and Apostle, writing for the special benefit of the Jews living in Pales- 

tine, would use every suitable expedient for the purpose of allaying their prejudices, and soothing 
their jealousies, and conciliating their good will, and disposing them to accept the Gospel. 

One of the most efficient methods of accomplishing this wise and charitable purpose, would be 
to address them in their own vernacular tongue. This is evident from the fact related in the Acts of 
the Apostles concerning St. Paul, standing on the stairs of the castle above the Temple at Jeru- 
salem. In order to show his own friendly disposition to his Jewish audience, and to gain their 
favourable attention, he spake to them in Hebrew; and the effect of this address is specially re- 
marked by the Historian, “ He spake unto them in the Hebrew tongue, . . . . and when they heard 

that he spake in the Hebrew tongue to them, they kept the more silence”’.” 
The same motives that actuated St. Paul speaking to the Jews at Jerusalem, and induced him, 

though not a Jew of Palestine, but of Tarsus in Asia, to address the Jews at Jerusalem in Hebrew, 

may be presumed to have had some influence with St. Matthew, a Jew, living in Palestine, and 

writing for the special benefit,—-as is related by credible authorities,—of the Jews of that country ; 
and may have led him to compose his Gospel in his own and their native tongue. 

6. Some objections, however, have been made to this testimony of ancient writers. 
It has been alleged, that, if St. Matthew had written his Gospel in Hebrew, that Hebrew 

Original would have been preserved; and would have been frequently cited by early Christian 
Authors. 

Secondly, 16 15 urged, that, if St. Matthew had written originally in Hebrew or Syro-Chaldaic, 
there would have been no need of a translation of his Gospel into that language ; and that conse- 

1 Origen ap. Euseb. vy. 25. 8 Origen ap. Euseb. vi. 25. 
2 Jerome, Procem. in Matth. tom. iv. p. 3. 9. Euseb. iii. 24. 
3 Matt. xvi. 18. 10 Jerome, de Vir. Illust. ο. 3. 
4 See Dr. Townson, in his valuable work on the Gospels. 11 Athanasius, Synops. p. 202. 5. Cyril of Jerusalem, Cateches. 
5 Papias apud Euseb. H. E. iii. 39. xiv. Epiphanius, Heres. li. Chrysostom, Homil. in Matth, iL 
6 Treneus, iii. 1. Augustine, de Consens. Evang. i. c. 66, 
1 See Euseb. v.10. Jerome, de Vir. Illust. ο. 36 , 13 Acts xxi, 40; xxii, , 
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quently, the Authors of the Peschito, or Syriac, Version of the Gospels, would not have translated 
St. Matthew’s Greek Gospel, but have reproduced the Apostolic original in Hebrew. 

To the first of these objections it may be replied, that some Ancient Writers, as they themselves 
affirm, had personally inspected copies of the original Gospel of St. Matthew in Hebrew. The 
principal of these witnesses is S. Jerome, who lived in Palestine, and who, among the Fathers, was 
the most skilled in the Hebrew tongue. He asserts that he himself saw such a document, and had 
an opportunity of transcribing and translating it’. Similar evidence is given by Epiphanius, one of 
the most learned among the Fathers of the Eastern Church’. 

But, if such an Original ever existed,—how is it, it may be asked, that the ancient notices of it 
are on the whole so scanty, and that it has now disappeared ? 

To this inquiry it may be answered, that few of the ancient Christian writers were familiar with 

the Hebrew language. Their knowledge of the Old Testament was derived, mainly, from the 
Septuagint or Greek Version. And since a Gospel of St. Matthew existed in the Greek language, 
with which they were familiar, and which indeed was written and spoken by the Fathers of the 
Eastern Church, and since that Greek Gospel was confessedly of Divine authority, there is no reason 
for surprise, that they should not have taken much pains to examine and describe the Hebrew original. 

If they made little use of the Hebrew Original of the Old Testament, but accepted the Greek 
Version, which is not inspired, as their standard, we need not be surprised, that they should not 
have bestowed much pains on a Hebrew Gospel, when they had a divinely inspired Version of it in 
Greek. 

The Jewish Historian Josephus, as he himself informs us *, wrote his great work, the History of 
the Jewish Wars, originally in Hebrew, his native tongue, for the benefit of his own nation ; and he 
afterwards translated it into Greek. No notices of the original Hebrew now survive: it has pe- 
rished : but the Greek Version is often referred to by the early Christian Fathers, and is now extant. 
The History of the Hebrew Historian seems to present a parallel, in these respects, to the Gospel 
of the Hebrew Evangelist, St. Matthew. 

7. Besides, it is affirmed by some early Christian writers, that the Hebrew Gospel of St. Matthew 
was used, and alone adopted of all the Gospels, by certain heretical sections of the ancient Church, 
the Ebionites ἡ, and the Nazarenes; and was mutilated and interpolated by them ὃ. 

This being the case, the Hebrew copies of St. Matthew’s Gospel, being connected with such 
associations, would probably be regarded by many of the early Christians with distrust; and the 
Christians would rest content with the Greek Gospel, which they knew to be received by all the 
Churches of Christendom as the Gospel of St. Matthew. 

This consideration supplies also a reply to the objection derived from the translation of the 
Greek Gospel, by the Authors of the Peschito, or ancient Syriac Version. 

The framers of that Version were composing a work which was to be read publicly in the 
Churches where the Syriac language was used. They would be careful to render their work 
acceptable to all; and to guard it against all suspicion of heretical blemish or admixture. The 
Greek Gospel of St. Matthew, and the Greek only, was received as the authentic standard by the 
Catholic Church throughout the world ; the Hebrew was in the hands only of a few, and some of 
those few, the Ebionites and Nazarenes, were tainted with heresy ; and a document associated with 

them would be liable to the imputation of having been tampered with by them to suit their tenets. 
Consequently there existed strong reasons to deter the framers of the Peschito from adopting 

the Hebrew recension ; and equally cogent ones to induce them to ground their Version on the Greek 

Gospel of St. Matthew, which was received as divinely inspired Scripture by the unanimous voice of 
Christendom. If these inferences are sound, we have, in the translation made by the Authors of the 
Peschito from the Greek, an additional attestation to the authentic character of the Greek form, in 

which the Gospel of Matthew now exists. A similar observation may be made on another very 
ancient Syriac recension of St. Matthew ° recently discovered and published ’. 

1 Jerome, de Vir. Ill. ο. 3. See also his treatise Contra Pela- the Gospel of St. Matthew in Hebrew, οὐχ ὅλῳ δὲ πληρεστάτῳ, 
gianos, lib. iii., and in Matth. xii. 13, where he says, “In Evan- 
gelio, quo utuntur Nazarei et Ebionite, quod nuper in Grecum 
de Hebro Sermone éranstulimus, et quod yocatur a plerisque 
Matthzi authenticum.’”’ 

3 Epiphan. Heres. xxx. de Ebionitis. 
3 Josephus, B. J. Procem. tom. ii. p. 47, ed. Havercamp. 
* Cp. Jren. iii. 11, § 7, “‘ Ebionei eo Evangelio, quod est secun- 

dtim Matthzum, solo utentes ex illo convincuntur.”’ 
5 Epiphan. Heres, xxx., where he says that the Edionites use 

ἀλλὰ νενοθευµένῳ καὶ ἠκρωτηριασμένῳ. Similarly S. Jerome speaks 
concerning the Nazarenes, and he recites some of their interpo- 
lations. See his work Contra Pelagian. lib. iii., and his commen- 
taries in Esaiam xi. 1—11; in Ezek. xviii. 7; in Mic. vii. 6; in 
Matth. vi. 11; xii. 13; xxiii. 35; xxvii. 16. 

6 Among the Nitrian Manuscripts of the British Museum 
it is evidently a Version from the Greek. 

7 By the Rey. W. Cureton, D.D., Canon of Westminster, 
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8. We may also hence explain the varieties of ancient testimony concerning the date of St. 
Matthew’s Gospel. Some ancient writers assign the composition and publication of the Gospel to as 
early a date as six or eight years after the Ascension of Christ’. Others say fifteen* years. But 
S. Ireneus affirms that his Gospel was published at the time “ when Peter and Paul were preaching 
at Rome and founding the Church there*.” These discrepancies may be reconciled by the supposi- 
tion that those Authors, who assign an earlier date to its publication, are speaking of the Hebrew 
Gospel; and they, who speak of a later date, are referring to the Greek edition of it. 

However, since the identical Greek words of St. Matthew’s Gospel are often found incorporated 
in the Gospels of the succeeding Evangelists St. Mark and St. Luke, and since the date of St. Mark’s 
and St. Luke’s Gospels is probably prior to St. Paul’s preaching at Rome*, we are thence led to 
infer, that the Greek edition of the Gospel of St. Matthew was earlier than that date which is 
assigned to it by Irenzeus. 

9. Perhaps also such considerations as these may serve to explain certain’ phenomena in St. 
Matthew’s Greek Gospel. St. Matthew’s Gospel is universally acknowledged by Christian Antiquity 
to have been published before any other of the four Gospels. And yet there are certain incidental 
expressions in it, which appear to intimate, that, while in its main substance it is prior to all the 
other Gospels, yet in its present form it has received some later touches from the Author’s hand. 
Such indications as these are found* in the expression in ch. xxvii. 8, “that field was called the 
field of blood unto this day,” and in ch. xxviii. 15, “ this saying is commonly reported among the 
Jews until this day.” These incidental notices may have been added by the Author, when he pub- 
lished his Gospel in its present Greek form. 

10. What is known from Holy Scripture of St. Matthew’s personal history may be seen in 
chapter ix. 9, and in the notes on that passage. 

In proof of the genuineness of his Gospel it may be observed, that the Author of this Gospel 
alone adds the epithet τελώνης, or Publican, to the name of Matthew in the catalogue of the Apostles 
(x. 3); and that the other Evangelists do not associate his former profession of Publican with his 
Apostolic name Matthew, but with his other name Levi; and that, whereas he says only, that 
Matthew, when called by Christ, “arose and followed Him” (ix. 9), it is recorded by St. Luke (vy. 28 ; 
cp. Mark ii. 14) that “ Levi 67} all and followed Him,” and ‘made Him a great feast in his own 
house,” intimating thereby, that St. Matthew made considerable worldly sacrifices for the sake of 
Christ. In a like spirit St. Matthew in his Catalogue of the Apostles, places himself after St. 
Thomas (x. 3); but he is placed before Thomas by St. Mark (iii. 18) and St. Luke (vi. 15). 

These are internal evidences confirmatory of the ancient testimony which ascribes the first 
Gospel to St. Matthew; and they are indications also of the Evangelist’s modesty. It has been 
observed, that the Author faithfully records speeches in which the Publicans are ranked with sinners 
and heathens (ix. 11; xi. 19; xviii. 17; xxi. 31, 32) ;—another evidence of his humility ; and of his 
gratitude to Christ for choosing himself, a member of that despised class; and a proof of the Truth 
of Christianity, which could convert the world by such instruments as the world most despised °. 

Matthew, the Publican, after his call, “made a great feast” for Jesus in his house ; to which he 

invited “many publicans and sinners,” who reclined with Christ at the table’, and heard His 
gracious words, “ They that are whole need not a Physician, but they that are sick; for I came 
not to call the righteous but sinners to repentance *.” 

Matthew, the Apostle and Evangelist, has indeed made a great feast, a spiritual entertainment, a 

banquet of the soul, in his Gospel, to which he has invited all Nations ; and there Jesus sits at meat ; 

and He calls all the weary to come and recline with Him, and promises them rest for their souls *, 

and remains with them “even unto the end of the world *;” and there He refreshes the hungry 

with heavenly food, and makes the thirsty to drink divine wisdom from His lips. May we have 
grace so to profit by this heavenly repast, that we may hereafter be admitted to sit down at His 
table in the Kingdom of God"! 

1 See the authorities in Lardner, iii. p. 51. 65. 76. 86. 89, and speaking of St. Paul as a founder of the Church at Rome may 
161, 162. have had a view to what the Apostle did by his Epistle. 

2 Ibid. p. 91. 4 See below, p. 168—170. 

3 §. Iren. Heres. iii. 1. This testimony can hardly be accepted 5 Cp. Lardner, iii. p. 164. 

in a literal sense. For St. Paul, as he himself intimates, cannot be 6 Cp. Euseb. Dem. Evang. iii. 5, where are some excellent re- 

said to have founded the Church at Rome. See Rom.i.7,8.13— marks on these points. Ὁ 

15, where he says that “ their faith is spoken of throughout the 7 Luke ν. 29. Mark ii. 15. : 

whole world,’ and expresses his regret that he himself had been 8 Mark ii. 17. Luke v. 32. 9 Matt. xi. 98. 
hindered as yet from coming to them. Perhaps S. Ireneus in 10 Matt. xxviii, 20, 11 Juke xxii. 30 
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L. (47) "ΒΙΒΛΟΣ γενέσεως ᾿Ιησοῦ Χριστοῦ υἱοῦ Δαυὶδ υἱοῦ ᾿Αβραάμ. 
3» ᾳβραὰμ ἐγέννησε τὸν ᾿Ισαάκ' ᾿Ισαὰκ δὲ ἐγέννησε τὸν ᾿Ιακώβ: ᾿Ιακὼβ κα 5.» 

a Luke 3. 23, &c. 

21. 2. 
ἃ 29. 35. 

Εὐαγγέλιον] Gospel. The word εὐαγγέλιον is used by the 
LXX for Hebr. mwa (besorah), from wa (dasar), “ flesh,’ as re- 

presenting some good thing in Jodily reality, and so very descrip- 
tive of the good tidings of Emmanuel, God manifest in the flesh 
(1 Tim. iii. 16). Hence S. Ignat. (Phil. 5), προσφυγὼν τῷ 
εὐαγγελίῳ ὡς σαρκὶ Ἰησοῦ. Cf.c. 9. We find the word Εὐαγ- 
γέλια applied to the Gospels early in the second century. Justin, 
Dial. ο, Tryph. ο. 100. Apol. i. 66, ἐν ἀπομνημονεύμασιν ἃ 
καλεῖται εὐαγγέλια. Cp. Jren. iii. 1.11. On the use of the 
word εὐαγγέλιον in the Gospels see on Mark x. 29. 

κατὰ Ματθαῖον] according to Matthew. On the antiquity of 
this title see Routh, R.S.i. 405. Eused. iii. 24 has Ματθαῖος 
γραφῇ παραδοὺς τὸ κατ᾽ αὐτὸν εὐαγγέλιον. The preposition 
κατὰ prefixed to the names of the four Evangelists shows that 
there is one Gospel of living water flowing by four Evangelic 
streams: as Origen says in Ioan. t. 5, τὸ διὰ τεσσάρων ἕν 
ἐστιν εὐαγγέλιον. Cp. Grol. and Hammond here, and Valek, in 
Lue. init. p. 4, and Meyer, p. 34. 

Two uncial MSS. (B and D) have the form Μαθθαῖον here, 
and so Tisch., Alf., Tregelles. But B has also κατὰ Ἰωάννην, 
which no Editor has ventured to adopt in St. John’s Gospel; and 
the preponderance of MS. authority is in favour of Ματθαῖον. 
Cp. ix. 9; x. 3. Mark iii. 18. Luke vi. 15. Acts i. 13. 

On the name Matthew see below, ix. 9. 

Cu. Τ. 1.] The design of the Evangelist is to show to the Jews 
and to the world, that Jesus of Nazareth came, as the Messiah 
was to come, according to ancient Prophecy, from the royal seed 
and by the royal line of David the King ; and from the patriarch 
Abraham, by the line of Isaac, Jacob, and Judah. 

βίβλος γενέσεως = nin VED (sepher toledoth), a genea- 
logical roll, Gen. ii. 4, where the LXX has βίβλος γενέσεως : 
it was a ‘formula solennis,’ hence the absence of the article. 72D 

(sepher = βίβλος) is used for a letter, 1 Kings xxi. 8; for a 
deed of sale, Jerem. xxxii. 11; for a writing of divorce, Deut. 
xxiv. 1. Cp. Patrit. ii. 46. 

“There are,” says Hilary, ‘four genealogies of Christ in 
the four Gospels. 1. In St. Matthew, from Abraham. 2. In 
St. Mark, from God the Holy Ghost. 3. In St. Luke, from 
Adam. 4. In St. John, from Eternity.’’ Cp. on Gen.i.1; ii. 4. 

-- Ἰησοῦ] Jesus, Saviour. Ἰησοῦς, i. q. Hebr. pein (yehoshua), 

from φον (servavit). Cp. Matth. i. 21. 
— Χριστοῦ] Christ. Χριστὺς, i. 4. Hebr. mia (mashiah), 

‘ Messiah’ (from root mashah, ‘ unxit’), anointed to the threefold 
office of King, Priest, and Prophet. On the personal name Jesus, 
and the official title of Christ, see Bp. Pearson on the Creed, Art. 
ii. p. 130, 2. 150—2. For an exposition of the first nine chapters 
of St. Matthew, see Alp. Leighton, vol. ii. p. 1—45. 

— Δαυΐδ] On the orthography see Winer, p. 42. 

On Tre Genratocirs.—On this Genealogy in St. Marrunw 
it may be observed, 

That in St. Matthew’s age public tables of Jewish Genealo- 
gies existed, and were carefully preserved. (Lightfoot.) 

That in all probability the Genealogy inserted here was tran- 
scribed thence, 

Vor. 1. 
a 

6 

That St. Matthew cannot have introduced at the beginning 
ἢ ΕΙΣ Gospel a document which could be refuted from those 
tables. 

That our Lord was often addressed as Son of David (Matt. 
ix. 27; xv. 22), and that the Jews, in all their cavils against Him, 
never denied that He was the Son of David. (Cp. Matt. xx. 30; 
xxi. 9. 15. John i. 45.) 

That St. Matthew wrote for the Jews, and before St. Luke. 
The first thing to be proved to the Jews was that Jesus was 

King of the Jews ; and to show this, St. Matthew would refer to 
public genealogies of the royal race. It seems, therefore, most 
probable, that the genealogical table inserted by the first Evan- 
gelist would be the official pedigree of Christ. And this cor- 
responds with what we find in St. Matthew’s Genealogy. 

The principle on which it is constructed, is not one of direct 
personal descent by natural generation, but of royal succession 
from David to Jechonias ; that is, during the whole period of the 
Jewish Monarchy to the Captivity; it is a table of Kings. This 
statement is not contravened by St. Matthew’s use of the word 
ἐγέννησε. This word ἐγέννησε, like its equivalent Hebrew τν 
(yaladh), is not limited to natural procreation, but has a far 
wider signification, and so ἐγέννησε in the LXX (see Minéert in 
y.), and describes not only natural generation, but adoption, or 
other succession (cp. Hammond, p. 6). Hence in St. Matthew’s 
list we find, v. 11, Josiah ἐγέννησε Jechoniah, and v. 12, Jecho- 
niah (ορ. Jer. xxii. 28. 30; xxiii. 5, 6) ἐγέννησε Salathiel. And 
St. Matthew in v. 16 and in v. 20, applies this word to generation 
by the Holy Ghost. This has been clearly shown by many, 6. g. 
Dr. W. H. Mill, p. 173, and by Lord Arthur Hervey in his 
Volume on the Genealogies, pp. 51—61, and in Bib. Dict. i. 665. 

The names inserted after Jechoniah are the names of those 
who would have reigned, if the Monarchy had continued, and 
who were Kings of the Jews de jure, though not de facio. 

Why then, if may be asked, was another Genealogy added 
by St. Luxe ? (iii. 23—38.) Because it would be satisfactory to 
know that the Son of Mary descended by her husband in a direct 
personal lineage from David. This is what appears to be shown 
in the Genealogy given by St. Luke, who wrote with St. Mat- 
thew’s Genealogy before him; and so Jesus is proved both by 
public right and by personal lineage, to be, by his mother’s hus- 
band, the Son of David. See further, note on i. 12. 

According to their grammatical construction, ot/ the Genea- 
logies (1. ο. that in St. Luke iii. 23—38, as well as that in 
St. Matthew) appear to be Genealogies of Joseph; and if they 
were not designed to be his, the Evangelists would never have so 
presented them to the reader that he could hardly fail to mistake 

them for his. 
The Manicheans objected to St. Matthew’s Genealogy, that 

it did not prove Jesus to be the Son of David; because it is 

traced from Joseph, who was not the natural father of Jesus. The 

same objection had been made by Celsus and Julian. (Origen, ο 

Cels. ii. Cyril, ο. Julian. viii.) Now how did the Ancient Fathers 

answer this objection? Not by saying that Jesus was proved to 

be the Son of David by his mother’s side, by the Genealogy of 

St. Luke ; which they certainly would have done, if St. Luke’s 

Genealogy had been the Genealogy of Mary. ο. it is pro- 
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ο Gen, 88. 27, &c, 
1 Chron. 2. 5, 9. 

δὲ ἐγέννησε τὸν ᾿Ιούδαν καὶ τοὺς ἀδελφοὺς αὐτοῦ" 
Φαρὲς καὶ τὸν Ζαρὰ ἐκ τῆς Θάμαρ' Φαρὲς δὲ ἐγέννησε τὸν ᾿Εσρώμ' ᾿Εσρὼμ 

ὃ 5᾿Τούδας δὲ ἐγέννησε τὸν 

bable, that not Heli, but Joakim was the father of Mary. See 
Epiphan. Wer. 78, and Routh, R. 8. ii. 356. 

Indeed, the opinion that St. Luke’s Genealogy is that of 
Mary, was unknown to Christian Antiquity. It was first pro- 
pounded in the 15th century by some Romanist Divines, to do 
honour (as they thought) to the Blessed Virgin ; and was thence, 
singular to say, adopted from them by some Protestant Theolo- 
gians. Cp. Mill, p. 183. Patrit. ii. p. 84—87, who observes that 
“not one of the Fathers ever supposed that Mary’s genealogy was 
traced by St. Luke: and that the first person who broached that 
notion was Annius of Viterbo, who died a.p. 1502.”’ Maldonatus 
and some writers in our own day ascribe that opinion to Augus- 
tine, but erroneously. 

Christian Antiquity was agreed,— 
That both the Genealogies are Genealogies of our Lord 

by Joseph the husband of Mary. 
That Joseph was the son of Jacob or of Heli, either by 

adoption (see Aug. Qu. By. ii. 5, de Cons. Ev, ii. 2 and 3, 
and Serm. 51, ‘‘ De concordid Evangelistarum in genera- 
tionibus Domini’’); or 

Because Jacob and Heli were either whole brothers (see 
i. 15), or half brothers, and because on the death of one 
of the two brothers without issue, the surviving brother 
married his widow (cp. xxii. 24), who became the mother 
of Joseph by this second marriage, and so he was called 
the Son of Jacob, and the Son of Heli. (See Julian. 
African. (A.D. 220) ap. Routh. R. 8. ii. pp. 233. 339. 341. 
355. Euseb. i. 7; vi. 31; and in Mai’s Patrum Nova 
Collectio Vaticana, iv. p. 240, sqq. S. Jerome ad loc. 
Justin. quest. ad orthodox. 66. Greg. Nazian. de Geneal. 
ii. p. 268, who says, Εὐαγγελιστὴς ὃς μὲν εἶπε τὴν φύσιν 
Ματθαῖος, ὃς δ᾽ ἔγραψε Λουκᾶς τὸν νόμον. Cp. Mill, pp. 
186—201. 5. Ambrose in Luce. iii. regards Heli (not 
Jacob) as the natural father of Joseph ; and Jacob as the 
legal parent.) This opinion may be represented thus :— 

ΜΑΊΤΗΑΝ Estha Metcut 
ex familia Salomonis Matthani ex familia 

ortus genuit mox Nathanica, 
Melchi uxor, qui ex Estha 

Matthani vidua procreayit 
HEtt, qui obiit 

sine prole, sed per fratrem 
uterinum, Jacobum, pater 

legalis factus est 
JosErHr. 

Mulier 
Cee) 
ἀνώνυμος, 

Jacos, 
qui uxore ducté vidud 
Heli fratris sui uterini 
verus pater factus est 

JOSEPHI. 

The Genealogy of St. Matthew is Christ’s official succession 
to David as a King (see v. 6, where David is twice called 6 
Βασιλεύς). That of St. Luke is the derivation of His origin from 
David as a man. And this His human and personal, and direct 
derivation from David, and also from Abraham, harmonizes with 
St. Luke’s plan in tracing our Lord’s pedigree further backward, 
even to the first man, Adam, the father of the human race. And 
so St. Luke suggests the reflection, that He who is the promised 
Seed, the Son of David, the King of the Jews, is also the Second 
Adam, the Saviour and Restorer of the whole family of man. 

Enough is stated in Holy Scripture to show that Mary, as 
well as Joseph, was of the House of David. (See on 2 Tim. ii. 8, 
and in the next column of the present note.) But it was no part 
of the Divine plan to bring forth the Blessed Virgin from her 
retirement. She was ha-almah, the Virgin,—an example of all 
Virgins,—and, as her name Almah intimates, secluded from 
public view. 

It is most in harmony with this plan, to suppose,—as the 
grammatical construction of the Genealogies constrains us,—that 
neither of these pedigrees are hers, except so far as, by the tics of 
a common origin and by the bond of Holy Matrimony, she was 
Joseph’s, and what was his was hers, and what was hers was his; 
and that, consequently, as Christ, her true Son according to the 
flesh, owed and paid filial obedience to him who was united by 
holy Matrimony to His mother ; so what belonged by royal and 
personal heritage, to His mother’s husband, was due to Him whe 
was her firstborn and only Son. Hence the Angel calls Mary 
Joseph’s wife (1. 20), and the Holy Spirit does not scruple to say 
οἱ γονεῖς (Luke ii. 27. 41), nor to record Mary’s words 6 πατήρ 
σου, Luke ii. 48. Hence Aug. (Serm. li. 16), in reply to those who 
made objections to the genealogies ‘‘ quia ‘ per Joseph,’ et non per 
Mariam, numerantur. ‘Non,’ inquiunt, ‘per Joseph debuit.’ 
Quare non? Numquid non erat παγίων Marie? Scriptura 
enim dicit ‘Noli timere accipere Mariam conjugem tuam: quod 
enim in illé natum est de Spiritu Sancto est.” Wt tamen palerna 

ei non aufertur auctoritas, cim jubetur puero nomen imponere ; 
denique et ipsa Virgo Maria, bené sibi conscia quod non ex ejus 
complexu et concubitu conceperit Christum, tamen eum pa/rem 
Christi dicit."”_ This has been well stated by Grodius and by other 
Expositors as follows ; 

‘Non aliena & Christo existimanda est origo Josephi, cim 
natus sit Christus ex ed quam Josephus in matrimonio retinuerit 
(Grotius). Nam si ea vis est Legis, ut partus vidue ex agnato 
defuncti viri conceptus in omne jus defuncti succedat, non aliter 
quam si ex ipsius genituré ortum traxisset (Gro¢. and Spalatensis) 
et proles ἃ fratre genita, semen vocatur, non illius per quem sus- 
cepta est, sed illius cui suscepta est, nempe fratris sine liberis de- 
functi, vide Gen. xxxviii. 9. (Spalat.) quidni id quod sine humana 
operd ex legitimé filius conjuge natum est, quasi ipsius solo divinitis 
insitum, ipsius proprium censeatur? Atque hinc est, nimirum, quod 
non tantiim ab Evangelii scriptoribus Josephus pater Christi (Luke 
ii. 27. 33. 41. 48), nuptiis videlicet patrem demonstrantibus, nomi- 
natur; sed et Christus omnia obsequia atque operas illi preestitit 
que expectari possunt ἃ filio in sacris paternis constituto. Quod 
si ubique gentium adoptivi liberi ex ejus gentis, cui velut insiti 
sunt, nobilitate censentur, quantd justiis omnia jura gentilitia 
Josephi, ac promissiones Diving ipsius Majoribus facta, ad Do- 
minum Jesum pertinebant?” (Grot.) 

“Josephi legitimus heres Jesus fuit quippe filius ejus, non 
quidem naturalis nec tantiim putatitius neque adoptivus, sed 
reipsa proprius ac legitimus, ipsi legitimé natus ex uxore, quie ipsi 
legitimo matrimonio juncta est, idedque una erat cum Josepho 
caro, Deo legitime operante, qui nihil non legitimé operatur, 
cujus libero dominio non subtrahit uxorem mariti auctoritas. 
Ciim autem succedat jure Gentium in paternam heereditatem 18 
qui solius public fame testimonio filius habetur, quanto magis 
filius legitimus? Quocirca ἃ Josephi morte Christus erat Regni 
Davidici heres. Quod cim Mattheus demonstrare vellet, fuit 
ei Josephi Genealogia condenda, non nuda Marie, quie, viris 
relictis, heres esse Regni non potuit.’’ (Lucas Brugensis.) 

We know, from the testimony of St. Matthew and St. Luke, 
that Christ was born of her, and that she was a virgin, and that 
He was of the seed of David according to the flesh (Gal. iii. 8, 9. 
Rom. i. 3. 2 Tim. ii. 8), and yet born of a Virgin; and that 
therefore Mary His mother was of the lineage of David. This 
may also be presumed from the fact in Luke i. 27. 32; ii. 5, that 
Mary, though ἔγκυος, goes up to Bethlehem to be registered. 
Greg. Thaumaturg. (early in the third century) says, p. 25, 7 
ἁγία παρθένος ἐκ γένους Δαβὶδ ἐτύγχανε καὶ τὴν Βηθλεὲῃ, 
πατρίδα ἐκέκτητο καὶ τῷ Ἰωσὴφ κατὰ νόμους (as an ἐπίκληρες, 
Numb. xxxvi. 6. 8. Ruth iii. 19) ἐμεμνήστευτο. Cp. Alhanas. ο. 
Apollinar. p. 738. Leo M. Serm. xxix. p. 87, “" electa Virgo de 
semine Abrahe et radice Jesse.” Cp. Routh, R. 8. i. 354--- 350, 
Hence S. Jerome says, ‘It may be asked why the genealogy of 
Christ is traced through Joseph? We reply, that it is not usual 
to trace genealogies from women; and that Joseph and Mary 
were of the same tribe and house.’’ See also the statement of 
Hegesippus in Routh, R. 8. p. 213. Πού. iii. 32, concerning the 
δεσπόσυνοι, and see other testimonies and arguments that Joseph 
and Mary were of the same lineage, in Patrit. ii. 10---17. 48. 
But, as far as Mary is concerned individually, Christ, like His 
great prototype Melchizedek, is ἀγενεαλόγητος (Heb. vii. 3) in 
Holy Writ. 

God’s ways are not man’s ways. Man would have expected 
a genealogy of Mary. And if the Gospel had been dictated by 
men, such a genealogy would assuredly have been given. But the 
Gospel is not of man; and, perhaps, by beginning the Gospel in 
a different way from what man would have done, He designs to 
teach the reader of the Gospels a necessary lesson, that ἃ priori 
reasonings are of no account whatever, in regard to Divine Reve- 
lations ; and that when it has once been proved by logical deduc- 
tion, that the Gospel is of God, Reason should make way for 
Faith, and should wait patiently for the time when Faith will be 
perfected in fruition, and Reason will rejoice in that perfecticy, 
for Faith is Reason in Glory. 

Hence, then, an argument may be derived for the Inspiratian 
of the Evangelists. The eagerness with which some in modern 
times have endeavoured to wrest aside the words of the Gospel, 
in order to make one of the Genealogies to be the Genealogy of 
Mary, and the questions more modestly, but yet anxiously, put by 
the ancient Fathers,— Wy it pleased God to trace the Genealogy 
of Christ through Joseph alone, at the same time that He re- 
vealed the fact that Joseph was not the natural father of Christ, 
afford proofs that if men had been the framers of the Genealogies, 
they would either have deduced our Lord’s human origin through 
Mary, or, if at all by Joseph, not by Joseph alone. 



MATTHEW I. 4—12. 8 

δὲ ἐγέννησε τὸν ᾿Αράμ' 4 “᾽Αρὰμ δὲ ἐγέννησε τὸν ᾿Αμιναδάβ' ᾽Αμιναδὰβ δὲ 
ἐγέννησε τὸν Ναασσών: Ναασσὼν δὲ ἐγέννησε τὸν Σαλμών' °° Σαλμὼν δὲ 
ἐγέννησε τὸν Bool ἐκ τῆς Ῥαχάβ: Bool δὲ ἐγέννησε τὸν ᾿Ωβὴδ ἐκ τῆς 

/ Ἱεσσαὶ δὲ ἐγέννησε τὸν Δαυὶδ Ῥούθ. ᾿Ωβὴδ δὲ ἐγέννησε τὸν Ἱεσσαί ° 
Ν ’ 

τὸν βασιλέα. 

Δαυὶδ δὲ ὁ βασιλεὺς ἐγέννησε τὸν Σολομῶνα ἐκ τῆς τοῦ Οὐρίου" ἴ “ Σολομὼν 
δὲ ἐγέννησε τὸν Ῥοβοάμ. Ῥοβοὰμ δὲ ἐγέννησε τὸν ᾿Αβιά: ᾿Αβιὰ δὲ ἐγέννησε 

81 ᾳσὰ δὲ ἐγέννησε τὸν ᾿Ιωσαφάτ' ᾿Ιωσαφὰτ δὲ ἐγέννησε τὸν 
3 , 4 > 4 ‘ 3 / Οζίας δὲ ἐγέννησε τὸν ᾿Ιωάθαμ" 

5 

τὸν “Aca: 
9 Ἰωράμ: ᾿Ιωρὰμ δὲ ἐγέννησε τὸν ᾿Οζίαν' 

3 ιά 

᾿Ἰωάθαμ δὲ ἐγέννησε τὸν "Ayal: "Ayal δὲ ἐγέννησε τὸν ᾿Εζεκίαν" 
lal lal > 4 > Ν Ν 3 ΄ δὲ ἐγέννησε τὸν Μανασσῆ: Μανασσῆς δὲ ἐγέννησε τὸν ᾿Αμών: ᾽Αμὼν δὲ ἐγέν- 

Ν 3 4 11 1°? ΄ Ν αν” Ν 3 , Ν Ν LO λ Ν νησε τὸν ᾿Ιωσίαν' ]ωσίας δὲ ἐγέννησε τὸν ᾿Ιεχονίαν καὶ τοὺς ἀδελφοὺς 
3 αν 8.4 A ιά lal αὐτοῦ ἐπὶ τῆς μετοικεσίας Βαβυλῶνος. 
13." Μετὰ δὲ τὴν μετοικεσίαν Βαβυλῶνος 

ἃ Ναπι, 7. 12. 
1 Chron. 2, 10, 

e Ruth 4. 17. 
1 Chron. 2. 10, 
115,123 

f 1 Sam. 16. 1. 
& 17. 12. 
2 Sam. 12. 24. 
g 1 Kings 11. 43. 
& 14. 31. & 15. 3. 
1 Chron, 3. 10. 
2 Chron. 14. 1. 
h 1 Kings 15. 24. 
2 Kings 8. 16, 54. 
2 Chron. 17. 1. 
& 21.1. 
i 2 Kings 15. 7, 
38. & 16. 20. 
2 Chron. 26. 23. 
& 27. 9. & 28. 27. 
k 2 Kings 20. 21. 
& 21. 18, 24. 
1 Chron. 3. 14, &e, 
2 Chron, 32. 33. 
& 33. 20, 25. 
1 2 Kings 23. 30, 
34. & 24. 6. 
1 Chron. 3. 15, 16. 

10 Κ᾿Ἠζεκίας 

Ἰεχονίας ἐγέννησε τὸν Σαλαθιήλ: 3 Chron. 86,1, 

τὰ] 6Ἠτοῃ. 3. 17, 19. 1 Esdr. 3.2. & 5.2. Hagg. 1.1. 

One of the most full and elaborate dissertations that have 
been published in modern times on the Genealogies, will be found 
in Patritius de Evang. ii. p. 95-- 100. 

His conclusions are as follows: p. 105:— 
It appears from Holy Scripture and the Fathers that Mary 

and Joseph were of the same lineage, and it is probable that their 
marriage was jure agnationis, i.e. she was married to him, accord- 
ing to the Law, as her nearest of kin. 

That almost all his ancestors were hers (p. 103). 
That both the Genealogies are traced through Joseph, and 

are rightly called Genealogies of Christ. 
See also Dr. Mill, ii. 102—215, and Rev. Lord Arthur 

Hervey on the Genealogies, 1853. Williams on the Nativity, 
p. 103—120. Burgon, p. 8—13. 

8. Θάμαρ. 5. Ῥαχάβ--'Ῥούθ] Thamar, Rahab, Ruth. “ Why,” 
says Chrysostom, ‘ having begun the genealogy with men, docs 
he make any mention of women? and why, if he names women, 
does he pass by the most illustrious, such as Sarah and Rebekah, 
and enumerate some famous for ill? One of these was born of 
unlawful wedlock, another a harlot, and the third was a stranger ; 
and he introduces also the wife of Uriah.’ ‘This was so de- 
signed,’’ says Jerome, ‘in order that He who had come for the 
sake of sinners might, being born of sinners, blot out the sins of 
all, and because He came not now as a Judge, but as a Physician, 
to heal our diseases.’”_ And Jerome (in Jovinian. p. 165) suggests 
another reason ; viz. that these women were types of the Heathen 
world, recovered from sin and misery, and espoused as a Church to 
Christ. Cp. above on Ruth iii. 5—9; iv. 20; and Introd. to Ruth. 

As Chrysostom says, ‘ God married our nature, which was 
in poverty, and misery, and exile, and estranged from Him, and 
had committed harlotry against Him. Such was the Church; but 
she left her Father’s house (Ps. xlv. 10), was espoused to Christ, 
and became the mother of princes.’’ 

Perhaps, also, in this mention of Thamar, Rahab, and Ruth, 
in our Lord’s Genealogy, we may see an evangelical protest, by 
anticipation, against the novel dogma of the original and actual 
sinlessness of Mary, grounded by some on the plea that He Who 
was without sin could only be born of one who was sinless. See 
on Luke 1. 27. 

That Rahab here mentioned was the Rahab of Jericho, see 
Mill, p. 132—138. Patrit. ii. 49—61. As Bengel observes, this 
may be presumed from the article τῆς ‘P. 

The mention of Rahab shows that the Evangelists had access 
to materials that we have not, for it is no where said in the Old 
Testament that Rahab was mother of Boaz. The same remark 
may be applied to Cainan in Luke iii. 36. 

5. ᾿Ωβήδ] Some editors have Ἰωβὴδ, on good MSS. authority : 
but the reading of the LXX is not lightly to be abandoned. Be- 
sides Ἰωβὴδ is inconsistent with the Hebrew etymon 72%, and 

seems to have arisen from a supposed connexion with Ἰώβ. See 
below, v. 10, where ᾽Αμὼς, for ᾽Αμὼν (4338), seems to be due to 

a similar confusion with ᾽Αμὼς, the name of the Prophet, and of 
Tsaiah’s father. 

6. Δαυὶδ τὸν βασιλέα] David the King. The repetition of these 
words is a clue to the design of this Genealogy, showing the 
Royalty of Christ, Messiah the King. 
— Ἀολομῶνα] On the form Σολομῶνα (found here in B, C, E, 

K, L, M, Β, Ὁ, V), preferable to Σολομῶντα, the reading of Elz. 

and some MSS. Cp. xii. 45. Luke xi. 31. “John x. 23. Acts iii. 
11. v. 12, see Winer, p. 63. 

8. ᾿Ιωρὰμ δέ] The Evangelist omifs three names here, Abaziah, 
Joash, and Amaziah, 2 Kings viii. 25. 1 Chron. iii. 11. 2 Chron. 
xxii. 1; xxiv.27 (Jerome), because the race of Jehoram was min- 
gled with the seed of Jezebel, 2 Kings viii. 16. 26, therefore its 
memory is blotted out from the Genealogy of Christ, even to the 
third generation. Three generations were omitted intentionally, 
and thus there became fourteen generations. (/ilary.) ΟΡ. 
Surenhus. p. 126, who shows that it was not unusual for the 
Hebrews to omit names designedly (see above, v. 3) in their 
genealogies, asin Ezra, cap. vi., compared with 1 Chron. i. 3—15, 
Jive generations are omilted. See also Lightfoot. 

— ’O¢iay] Uzziah, called also Azariah (help of God), 2 Kings 
xiv. 21. 1 Chron. iii. 12, for God had mercy on him, and did not 
destroy him when he profaned the sanctuary, 2 Chron. xxvi. 21. 
Surenhus. p. 126. 

11. Ἰωσίας δὲ ἐ.τ. Ἰεχονίαν καὶ τοὺς ἀδελφοὺς αὐτοῦ] 
Porphyry hence derived an objection (see Jerome). For 

Jechoniah, the father of Salathiel, was not the same as Jechoniah 
the son of Josiah; but was the grandson of Josiah by Joakim or 
Jeconiah. Cp. 1 Chron. iii. 15. 2 Kings xxiii. 34; xxiv. 6. 
2 Chron. xxxvi. 8. 

To this S. Jerome replies, that under the same word Je- 
choniah two different persons are to be understood ; and thus the 
fourteen generations are complete. This is to be explained thus. 
Josiah had four sons, Johanan, Eliakim = Joakim, Zedekiah = 
Mattaniah, Joahaz = Shallum. The Jechoniah first mentioned 
by the Evangelist is the same as Eliakim or Joakim, who was the 
father of Joachin, or Jechoniah (or Jeconiah) the second men- 
tioned by the Evangelist. It is observable, in confirmation of this 
view, that 1725» (Jeconiah), the grandson of Josiah, is called also 
᾿Ιωάχιμος by Josephus, Antt. κ. 8, and by some MSS. of the LX.X, 
in 2 Kings, xxiv. 6 (see Rosenmiiller), as well as by the name 
Ἰεχονίας. Cp. other authorities in Mill, p. 108, and Hervey, p. 
70—72. 

The second tessarodecad begins with David and ends with 
Jechoniah = Joakim. The third begins with Jechoniah, and ends 
with Christ (Jerome in Daniel i.). 

S. Augustine supposes that the same Jechoniah is reckoned 
twice—“ in figuram Christi 4 Judeis ad gentes transeuntis ;”’ and 
as a “lapis angularis.”” Serm. li. 15. De Cons. Ev. ii. 4. 

— ἐπὶ τῆς μετοικεσίας ἐπί (see Mark ii. 26): in the time of 
the transmigration, which began under Joakim, 2 Kings xxiv. 7. 
2 Chron. xxxvi. 6, was repeated at several times, Jer. lii. 28—30. 
He does not call it αἰχμαλωσίας or captivily : for 

That was not effected then ; 
Though the city was destroyed, yet the family of David, to 

which the promise was given, was only removed; 
And though Salathiel was born after the migration, yet not 

after the seventy years’ captivity. 
— Βαβυλῶνος] On this use of the genitive, see x. 5. 

G. G. p. 169. 
12, ἐγέννησε] begat, by adoption, or other Jegal assumption 

(see p. 1): not by natural procreation ; for Jeconiah had no natural 
successor in the royal line (Jer. xxii. 30), but the regal line of 
Solomon terminated with him (cp. S. Basil, iii. p. 362, and 
Bengel here), and the royal inheritance passed into another 
channel, derived through ας from Dayid, to whom it was 

2 

Winer, 



MATTHEW I. 13—16. 

Σαλαθιὴλ δὲ ἐγέννησε τὸν Ζοροβάβελ: 13 Ζοροβάβελ δὲ ἐγέννησε τὸν ᾿Αβιούδ' 
᾿Αβιοὺδ δὲ ἐγέννησε τὸν ᾿Ελιακείμ' ᾿Ελιακεὶμ δὲ ἐγέννησε τὸν ᾿Αζώρ' * ᾿Αζὼρ 
δὲ ἐγέννησε τὸν Σαδώκ: Σαδὼκ δὲ ἐγέννησε τὸν ᾿Αχείμ' ᾿Αχεὶμ δὲ ἐγέννησε 

τὸν ᾿Ελιούδ' 15 ᾿Ελιοὺδ δὲ ἐγέννησε τὸν ᾿Ελεάζαρ' ᾿Ελεάζαρ δὲ ἐγέννησε τὸν 
Ματθάν: Ματθὰν δὲ ἐγέννησε τὸν ᾿Ιακώβ' 15 ᾿Ιακὼβ δὲ ἐγέννησε τὸν ᾿Ιωσὴφ, 
τὸν ἄνδρα Μαρίας, ἐξ ἧς ἐγεννήθη ᾿ΙΗΣΟΥΣ ὁ λεγόμενος ΧΡΙΣΤΟΣ. 

divinely promised that there should be no failure of royal progeny, 

2 Sam. vii. 8—16. 1 Chron. xvii. 7—15. Ps. Ixxxix. 3. 35; cxxxii. 

12, but no such promise of perpetuity was made to Solomon. 
Salathiel, or Shealtiel (Ezya iii. 2. 8; v. 2), who followed Jeco- 
niah, was son of Neri (Luke iii. 27). 

The following is from Grotius. 
Matthwo spectari Juris successionem. 

“Nam eos qui Regnum oblinuerunt, quod erat τῶν πρωτο- 
γόνων, privato nemine admixto, recenset. 

“Cum Salathieli (nam cur diversos Salathieles putemus non 
video) Neri parentem adscribit Lucas, privatum hominem, Mat- 
thus autem Jechoniam, apertissimum est, 4 Luca jus sanguinis, 
ἃ Matthwo jus successionis et preecipué jus ad Regiam dignitatem, 
spectatum ; quod jus, sine liberis mortuo Jechonia, et si qui alii 
erant ἃ Salomonis posteris, ad Salathielem, caput familize Nathanis, 
legitimo ordine devolutum est; nam inter Davidis filios Salomonem 

Nathan sequebatur. 
“ Luce numerus plenior est, quam Matthei. Matthzeus non 

numerari ἃ se personas, sed generis summam breviter indicare in 
τεσσαρεσκαιδεκάδας tres memorize causd digestam satis aperté 
profitetur. Nam et inter Joramum Regem et Oziam, qui Azarias, 
Achaziam, Joam, Amaziam, silentio transmittit, nempe ut ordini 
ad memorize facilitatem instituto consulat: quod in Juris succes- 
sione demonstranda param refert. Nam, ut dici solet, eres 
haredis mei heres meus est. At qui naluralemseriem sequi velit, 
quod facit Lucas (eam enim ob causam, ἃ Davide ad Salathielem 
usque, private forlune homines memorat, ne ab eo ordine disce- 
dat) eum decet de gradu ad gradum, qua sanguis ducit, progredi, 
quod eum fecisse non dubitamus. At si quis tempora recté putet 
ἃ Zorobabele ad Christum, videbit secundiim id quod plerumque 
accidit, totum id tempus personis ab illo recitatis recté expleri. 
Quare hine quoque discimus ἃ Matthwo τὸ νομικὸν, ἃ Luca τὸ 
φυσικὸν spectari.”” 
— Ζοροβάβελ] Zorobabel,i.e. the royal seed yy (zera) at 

Babylon (Chrys.) ; and the prince, or head and leader, of the Jews 
on their return from captivity (Hagg. i. 1. 12; ii. 2. Ezra ii. 2; 
iii. 2.8; v.2. Neh. xii. 1), and so was a remarkable type of 
Curist. (Mill, p. 158.) 

From Zorobabel the family of David starts, as it were, afresh; 
it branches out into two lines by the two sons of Zorobabel, Abiud 
(in St. Matt. i. 13), and Rhesa (in St. Luke iii. 27). Zorobabel, 
here (and in Luke iii. 27, and in Ezra, Nehemiah, and Haggai) 
called the son of Salathiel, is called the son of Pedaiah in 1 Chron. 
iii. 19, probably by a levirate marriage. Cp. Mill, 138, 139. 

13. ᾽Αβιούδ] Perhaps Hodaiah (1 Chron. iii.24). See further 
on Luke iii. 27. 

15. Ματθάν] Perhaps the same as the Ματθὰτ in St. Luke iii. 
24, whose name is written Ματθὰν in some MSS. and by some of 
the Fathers, Aug. qu. 46, in Deut., Greg. Naz., and Lpiphan. 
See the authorities quoted in Mill, p. 77. 189—192. Hervey, 
129, 130. Patrit. ii. p. 80. 82. 

We now see another reason why the Genealogy of St. Luke 
was added to that of St. Matthew. 

It was necessary to show that Joseph was the son of David. 
St. Matthew traces David’s line through Solomon. 
But that line ended in Jeconiah, in the captivity. 
And yet we see that Jeconiah has a successor assigned him by 

St. Matthew, viz. Salathiel. 
Now how does it appear that Salathiel so adopted was of 

David's line ? 
From the Genealogy of St. Luxe, who traces him from 

David, through David’s son Nathan. 
The two Genealogies coalesce for two generations, i.e. 

in Salathiel and in his son ΖΟπΟΒΑΡΕΙ, But then they 
diverge again in two lines by Zorobabel’s two sons Abiud 
and Rhesa. 

Now it may be, that as David’s line by Solomon failed 
in Jeconiah, and was to be supplied from David’s line by 
Nathan given by St. Luke; so perhaps Zorobabel’s line 
through Adiud (which St. Matthew gives) may have failed 
likewise, and was to be supplied by Zorobabel’s line through 
Rhesa given by St. Luke. 

There seems to be some intimation of such a failure. 

“ Mihi certissimum est, & 

As David’s two lines coalesce in Salathiel, just above Zoro- | 

babel, so Zorobabel’s two lines seem to coalesce in Matthan 
or Matthat (see note on v. 15), just above Jacob, the grand- 
father of Joseph. 

Or suppose that Matthan and Matthat are no? identical. 
There are {wo lines from Zorobabel. And it might have 
been alleged that Joseph was not sole heir of Zorobabel 
and David, if it had not been shown, as it is shown by the 
Genealogy of St. Luke, added to that of St. Matthew, that 
both lines terminate in Joseph. 

The following diagram will illustrate what has now been said. 

DAVID. 

| 
| 

Solomon. Nathan. 

[ without a | 
3 successor of - 

Jeconiah | his Gan weed, Neri 

: (Jer. xxii. 30.) | 
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Abiud Rhesa 

| | 
Eleazar Levi 

. 
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Matthan (St. Matt.) 
or 

Matthat (St. Luke) 
| 

| | 
Jacob Heli’s widow Heli 

JosEeru. 

16. ᾿Ιακὼβ δὲ ἐγέννησε τὸν Ἰωσήφ] Jacob begat Joseph, who is 
therefore called by the angel ‘Son of David,’ υἱὸς Δαυὶδ, i. 20. 
Cp. Luke i. 27. By virtue of his marriage with Mary, Joseph is 
called by the Holy Spirit {ο husband of Mary (i. 16. 19), and 
she is called his wife (i. 20), and the husband is head of the wife 
(Ephes. v. 23), and therefore he had a jus palernum over her 
offspring ; and God authorized this by giving to Joseph the pater- 
nal office of imposing the name on her Son (i. 21). ΟΡ. Luke ii. 
41. 48. 

Consequently, her firstborn and only Son had an hereditary 
claim to Joseph’s privileges, whatever they were, by virtue of 
Joseph’s descent from ‘ David the King τ᾿ and therefore the angel 
says (Luke i. 32), God shall give him the throne of his father 
David. (Cp. Aug. Serm. 51.) We no where read that Joseph 
had any children by natural generation, or that the Blessed Virgin 
was more than once a mother; therefore the direct line of David’s 
race seems to have been ended in Christ. Cp. Olshausen on 
Luke iv. 22. 

There is an ancient tradition that Joseph had the cognomen 
of Panther, and the same name is assigned by some to Jacob his 
father. Epiphan. 78, her. § 7. Cp. Mill, p. 189.  Patrit. 
» 101. 
: Damascene (de Fid. Orth. iv. 14) says that Melchi and Pan- 
ther were brothers; that Panther was the father of Barpanther ; 
and Barpanther the father of Joakim, the father of Mary. 

Celsus (ap. Origen. i. 32) “Jesum Panthere patrem ortum 
siebat.’” 

Epiphan. (her. 66; al. 78) says, and so the Talmud (Patrit. 
101), that Joseph and Cleophas (Alpheus) were brothers; by the 
same father, Panther. Cp. Eused. iii. 11. 



MATTHEW I, 17—22. 

(<) "7 Πᾶσαι οὖν at γενεαὶ ἀπὸ ᾽4βραὰμ ἕως Δαυὶδ γενεαὶ δεκατέσσαρες" 
καὶ ἀπὸ Aavid ἕως τῆς μετοικεσίας Βαβυλῶνος γενεαὶ δεκατέσσαρες: καὶ ἀπὸ 
τῆς µετοικεσίας Βαβυλῶνος ἕως τοῦ ΧΡΙΣΤΟΥ γενεαὶ δεκατέσσαρες. 

(7) 15 "Τοῦ δὲ Ἰησοῦ Χριστοῦ ἡ γένεσις οὕτως ἦν: µνηστευθείσης γὰρ n Luke I. 27, 84, 
35. 

τῆς μητρὸς αὐτοῦ Μαρίας τῷ ᾿Ιωσὴφ, πρὶν ἢ συνελθεῖν αὐτοὺς εὑρέθη ἐν 
Ν ” > Δ) ε ΄ 

Ύαστρι εχουσα εκ Πνεύματος αγιου. (+) 155 Ἰωσὴφ δὲ ὁ ἀνὴρ αὐτῆς δί- ο Deut. 21. 1. 

καιος ὧν καὶ μὴ θέλων αὐτὴν παραδειγματίσαι ἐβουλήθη λάθρα ἀπολῦσαι 
20 3 ΄ lal Ν > Co 4 > Ν 

αὐτὴν" TAUTA δὲ αυτου ἐνθυμηθέντος, ἰδοὺ ἄγγελος Κυρίου κατ᾽ ὄναρ ἐφάνη 
αὐτῷ λέγων, ᾿Ιωσὴφ, υἱὸς Aavid, μὴ φοβηθῇς παραλαβεῖν Μαριὰμ, τὴν γυναῖκά 

Ν Ν > > Lod θὲ 3 , , > ε » 21 Ρ 4 δὲ εν σου, τὸ γὰρ ἐν αὐτῇ γεννηθὲν ἐκ Πνεύματός ἐστιν ἁγίου" τέξεται δὲ υἱὸν, 
ΔΝ ΄ ΔΝ ” 3 αν 9 4 Ἂς Ν ΄ Ἂν i, > “ 3 ‘ 

καὶ καλέσεις τὸ ὄνομα αὐτοῦ ΤΗΣΟΥΝ, αὐτὸς γὰρ σώσει τὸν λαὸν αὐτοῦ ἀπὸ 
“ ε al Lal 

τῶν ἁμαρτιῶν αὐτῶν. 

p Luke 1. 81. 
& 2, 21. 
Acts 4.12. & 10, 
45. & 13, 33, 39, 

2 Τοῦτο δὲ ὅλον γέγονεν, ἵνα πληρωθῇ τὸ ῥηθὲν ὑπὸ Κυρίου διὰ τοῦ προφή- 

17. Πᾶσαι αἱ γενεαὶ --- δεκατέσσαρες] Οὔροινε αἱ ---. Not all 
generations, but all {ο generations recited by the Evangelist. 
(See Winer, G. G. 101.) 

δεκατέσσαρες, fourteen = twice seven; a number, in Scrip- 
ture, symbolizing completeness. The sixth seventh brings us to 
Christ. 

It is observable, that the number fourteen may be expressed 
in Hebrew by letters which make the word David, 17. (Suren- 
hus. p. 143.) 

The three fourleens, or six sevens of this Genealogy = forty- 
two, a number which had been already distinguished in Holy 
Writ as the number of Mansiones or Stationes by which the 
People of God came to the Land of Promise, ‘ So,” says S. 
Jerome, “‘by forty-two generations the seed of the faithful is 
brought to Christ.” On the number for/y-two, often signifying 
in Scripture a time of drial leading to rest, see on Rev. xi. 2, 3; 
xii. 14; xiii. 5. 

18. Τοῦ δέ] See Ireneus, iii. 16. 
— ἡ γένεσις the origin, not simply Jirth; and therefore this 

reading (γένεσις), authorized by B, C, P, S, Z, A, and received by 
most modern editors, seems preferable to that of Elz. γέννησις. 
— οὕτως ἦν] was thus, i.e. as follows. 
— μνηστευθείσης] being espoused. Why was our Lord con- 

ceived of a Virgin espoused ? 
That the lineage of Mary might be shown through the 

Genealogy of Joseph. 
That she might not be stoned as an adulteress. 
That in her flight to Egypt she might have a protector 

and comforter. 
The martyr Jgnatius, the disciple of St. John (ad Ephes. 

19) adds another reason, that his birth might be concealed 
from the devil. (Origen, Hom. 6, in Luc.,and S. Jerome.) 
Compare also the words of Chrys. God concealed from 
the Jews at first that Jesus was born of a Virgin. He 
kept the mystery as it were in shade for a time, as He did 
other mysteries, which He revealed more fully by degrees. 
Tf after our Lord had wrought so many miracles as He did 
they were loth to believe that He was born of a Virgin, it 
is not probable that they would have received this truth 
before those miracles were wrought. Eyen Joseph, a just 
and good man, required the evidence of an angel to ‘‘ con- 
vince him” (and his conviction, and his consequent recep- 
tion of the Virgin as his wife, is the strongest assurance 
that could be given us for our conviction). ‘ Hence the 
Apostles in their preaching did not begin with proclaiming 
our Lord’s birth from a Virgin; and the Virgin herself 
kept it in reserve for a time; she said even to her Son, 
“Τὴν Father and I have sought thee, sorrowing.’ (Luke 
ii. 48.) (Chrys.) S. Ambrose adds (in Lue. 1), ‘ Maluit 
Dominus quosdam de sua generatione, quim de matris 
pudore, dubitare.”” Cp. below on Luke i. 27. 

— εὑρέθη she was found. ἐφάνη (Euthym.). The Angel and 
the Evangelist state the fact, but not iow it was done. We know 
not how He who is infinite was in the womb, how He who compre- 
hends all things was conceived by a woman. Do not inquire how 
such things were done, but receive what is revealed, and do not 
repine for what is hidden. (Chrys.) A salutary caution is given 
by Greg. Naz. (Orat. xx. p. 382): ἀκούεις γέννησιν" τὸ πῶς μὴ 
περιεργάζου---εἰ δὲ πολυπραγμονεῖς, κἀγώ σοι πολυπραγμονῶ τὸ 
κρᾶμα ψυχῆς καὶ σώματος. ‘On the Incarnation of our Τους, 
see Barrow, Sermons xxiii. and xxiy. 

19. δίκαιος] just, good. 
dicitur, plures omnino virtutes comprehendi solent.”’ 
Hebr. p. 56. Cp. Luke i. 6; ii. 25. Acts x. 22. 
— παραδειγµατίσαι] to expose her to shame. This reading is 

authorized in ο, E, Καὶ, L, M, P, 8, Ὁ, V, A. Some editors have 
adopted δειγµατίσαι from B, Z. 
— ἐβουλήθη] was minded. On the distinction between 

βούλομαι and θέλω, see on 2 Cor. i. 17. Philemon 13. 
20. ἰδού] lo! ποπ (Ainneh), a Hebrew formula introducing 

the history of some remarkable event ; very frequent in the Gospels 
of St. Matthew and St. Luke, and in the Acts; not so common in 
St. John’s Gospel, but very frequent in the Apocalypse; rare in 
St. Paul’s Epistles. Ξ 
— ὄναρ] No communications by dreams are mentioned in the 

N. T. except those to Joseph at the beginning of the Gospel, ii. 13. 
19. 22, and to the Magi, ii. 12, and to Pilate’s wife, a Gentile, 
xxvii. 19 (ορ. Bengel on Acts xvi. 9). 

— vids Δαυΐδ] son of David. Seev. 17. ‘ Recognosce quod 
promissum est domui David (Isa. vii. 13, 14) de qua tu es et 
Maria, et vide impletum in ea.” (Gloss. Ord.) 

21. καλέσεις τὸ ὄνομα-- ἁμαρτιῶν] thou shalt call his name: 
See below, v. 25 and v. 16, and on the sense of καλεῖν τὸ ὄνομα 
see Vorst, de Hebr. p. 349. The meaning is, Thou shalt give 
Him this name, and He shall be in act what His Name, Ἰησοῦς, 
or Saviour, signifies; αὐτὸς yap, for He, Jpse, by Himself, and 
no other, shall save His people, not (as many will suppose) from 
their femporal enemies the Romans, but from their deadly foes, 
their own sins. Cp. Aug. de Cons. Ev. ii. 2. 

On the typical relation between Jesus or Joshua the son of 
Nun and Jesus the son of Mary, see Cyril Hierosol. Catech. x. 
§ 11, p. 142, and Bp. Pearson on the Creed, Art. ii. and below 
on x. 2, and above, Jntroduction to the Book of Joshua. 

— αὐτόν] He Himself—and no one else. Cp. iii. 12. 
Luke i. 17. 1 Pet. ii. 24. 

22. γέγονεν] is done. St. Matthew writes as one who lived 
near the fact, and speaks of it as just done. 

— ἵνα πληρωθῃ] That it might receive its full and final ac- 
complishment; intimating that though other previous results may 
have emerged from the prophecy, they were only partial, prelu- 
sive, and preparatory to this fulfilment, which was the aim and 
end of the prophecy. The ἵνα is not therefore ἐκβατικὸν, but 
preserves its true sense as αἰτιατικόν. Cp. Bengel here, and sce 
Lee on Inspiration, pp. 105. 328. 

The emphatic word in this formula is ΠΛΗΡΩΘΗΙ, intimating 
that now the Prophecy, which had been gradually mounting to 
this point, had attained its zenith, or culminating point. Or, to 
use another figure; the Ancient Prophecies concerning the Mes- 
siah are like beautiful vessels, which received a partial infusion, 
from time to time, in certain preparatory events, which kept up 
the memory of them, and refreshed the hope and faith of the 
believer, in the coming Deliverer, till they were all filled up to the 

brim, and ran over in Christ, who is the fulness of allin all. See 
further below, ii. 17. 23. 

In strictness of language, an action is already done in the 
counsels of God Jefore He utters a prophecy that it will be done. 
“Non res sunt propter prophetias, sed prophetiwe propter res.” 
(Lue. Brug.) But prophecies are God's promises to man. God 
is here speaking to men. And He says that such an event hap- 
pened in order that a prophecy, which concerned Christ, might 
be fulfilled visibly to us, and so we might delteve that Jesus is the 

; Christ. 

“Szpe in N. T. ubi aliquis δίκαιος 
Vorst, de 
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q Isa, 7. 14. του λέγοντος, 33 Ἱ Ἰδοὺ, ἡ παρθένος ἐν γαστρὶ ἕξει, καὶ τέξεται υἱὸν, 
Ν ,ὕ Ν ” 3 a 3 ΄ as , 

καὶ καλέσουσι τὸ ὄνομα αὐτοῦ Εμμανουήλ, ὅ ἐστι μεθερμηνευόμε- 

νον Μεθ ἡμῶν ὁ Θεός. 
ν 

5 Διεγερθεὶς δὲ ὁ Ἰωσὴφ ἀπὸ τοῦ ὕπνου ἐποίησεν ὡς προσέταξεν αὐτῷ ὁ 
” 4 x aN ‘ a > A 25 ΔΝ > Θ᾽». > ‘ 

ἄγγελος Κυρίου, καὶ παρέλαβε τὴν γυναῖκα αὐτοῦ, » καὶ οὐκ ἐγίνωσκεν αὐτὴν 
Ὁ Lad Ν ΄ »” - 

ἕως οὗ ἔτεκε τὸν υἱὸν αὐτῆς τὸν πρωτότοκον, Καὶ ἐκάλεσε τὸ ὄνομα αὐτοῦ 
ἸΗΣΟΥ͂Ν. 

ο ο υἃυὕυὕυὥἧίἶυυἱ-υὔὓὸὐἧἧὐἧοοοῬῬἨῆθθθθθθθ----------------------- 

On the consistency of this with Human Freewill, see on Acts 
iv. 28, and cp. Spanheim, Dub. Evang. 33. 

— διὰ τοῦ προφήτου] by means of the prophet. Observe how 
the Jewish Publican St. Matthew proves to the Jews, for whom 
his Gospel was specially designed, that Jesus of Nazareth is He 
of whom their Hebrew prophets did write, as the Christ ; 

(1) as to the person of His Mother, and as to His Birth from 
a Virgin (i. 23). 

(2) as to the place of His Birth, Bethlehem (ii. 6). 
(3) as to His sojourn in Egypt (ii. 15). 
(4) as to the place of His education, Nazareth, see on ii. 23 

and Luke ii. 5. 
(5) as to His Forerunner, John the Baptist (iii. 3). 
(6) as to the place of His preaching (iv. 15, 16). 
Observe also that the prophecies come διὰ, through, the 

prophets from God. ’ 
23. ἡ παρθένος] the Virgin. So the LXX, a conclusive argu- 

ment against all Jewish objections to St. Matthew’s tfanslation of 
this text, Isa. vii. 14. For the LXX version was made by Jews, 
and was read in their Synagogues (Tertullian, Apol. 18. Cp. 
Grinfield, Scholia Hellenist. p. viii—x). ΟΡ. Justin M.c. Tryph. 
§ 67. IJren. iii. 21. Euseb. ν. 8, who relate that the word ren- 
dered the Virgin by St. Matthew was falsely translated a young 
woman by the two Jewish Proselytes, Teodotion and Aguila. 

Besides the word Ποπ (ha-almah)—from root 02D (alam) 

‘to hide,’ ‘to keep at home,’ as Eastern virgins were kept, and 

therefore rendered ἀπόκρυφος by Aguila—is well translated 7 

παρθένος, which is more descriptive of the Blessed Virgin than 
Betulah would have been, for it denotes youth, as well as vir- 

ginity. Βεο Jerome on Isa. vii. vol. iii. p. 70. Surenhus. p. 152. 

Spanheim, Dub. Ev. 34. Bp. Pearson on the Creed, Art, iii. pp. 
323—325. See the note above on Isaiah vii. 14. 

For the New Test. Quotations of the Old Test. in relation to 
the Sep/uagint Version, see Grinfield, ed. Hellen. p. 4, and Citata 
et Parallela, p. 1447. 

The article ἡ, Hebr. πα, the Virgin, is to be observed, “ mag- 
nam habet emphasim, Virgo per excellentiam dicta.” (Valck. 
p- 19.) “ Insignis illa Virgo cujus Filius erat contriturus semen 
serpentis.” (Glass. Phil. p. 319.) ‘* Singularis illa Virgo.” 
(Cp. Aug. Serm. 191.) é 

The Virgin.—The Prophet Isaiah, speaking in the spirit, 
had a vision of the Virgin as present, who would conceive and 
bear a Son, Emmanuel, God with us. He sees before him the 
MEss1Au ; a most satisfactory proof to the House of David, then 
menaced by enemies, that it would not be destroyed; whereof, 
also, the Prophet gave assurance by bringing with him his own 
son, whose name Shear-jashub (vii. 3), though it spake of cap- 
tivity,—which was to come to Judah from that very power, Assy- 
ria, to which the faithless king of the house of David, Ahaz, now 
looked for help instead of to God,—yet spoke also of return from 
captivity, ‘‘a remnant shall return.” 

See T'heodoret and Chrys. in ica, vii. Athanas. de Incarn. 

pp- 33. 60. Jerome, iii. 70, who well expounds the prophecy 

thus: “Ὁ domus David, non mireris ad rei novitatem, si Virgo 
Deum pariat, qui tantam habeat potestatem ut multo post ¢empore 
naseiturus te nunc liberet inyocatus.” There was a punishment 
to Ahaz the King for his stubbornness. He should not see the 
Sign; it should appear many ages afterwards; but the effects of 
the Sign should be felt by the house of David, even in the age of 
Ahaz. Emmanuel, yet un-born, should deliver it. And the 
truth, now revealed, that He should be born of a Virgin of that 
house, was a sure pledge that the house of David would not 
erish. 

9 The prophet goes on to say, v. 15, 16, ‘‘ buffer (milk) and 
honey shall he eat until he know to refuse the evil and choose 
the good,” that is (as Ireneus, Jerome, Chrys., and Basil explain 
it), though He is “ Emmanvet,” “ God with us,” yet He shall 
be also an infant, and have a human body, and (not be born, like 
the first Adam, in full manhood, but) pass through infancy and 
childhood, and gradually come to maturity. For an excellent 
modern exposition, see Hengstenberg, Christol. i. pp. 11. 45, and 

Patrit. ii. 139—146, who also refutes the opinion recently pro- 
pounded by some, that the Jews did not expect the Messiah to be 
born of a Virgin. And see Justin M. c. Tryph. §§ 18. 67. 

St. Matthew fitly refers to this prophecy, in speaking of the 
birth and infancy of Christ, ‘‘God manifest in the flesh.” The 
Prophet, having the Virgin and her Divine child before his eyes, 
naturally makes the growth of the Messiah, from birth to years of 
discernment, the measure of time of an event then about to hap- 
pen. He turns to Abaz, and says, “ Before the child born of the 
Virgin shall know to reject the evil and choose the good, the land 
which thou abhorrest, i. e. thy enemy’s land, shall be forsaken of 
both its kings.’’ (Cp. Vitringa on Isaiah, 1. ο.) This destruc- 
tion did take place in a very few years afterwards (2 Kings xv. 29. 
2 Chron. xxviii. 5), and so was a proof of the truth of the pro- 
phecy, and a pledge of its fulfilment in the Virgin and in Christ 
of the House and Seed of David. 

Though St. Matthew traces our Lord’s Genealogy through 
Joseph, yet he takes care that we should not suppose that He was 
the son of Joseph κατὰ σάρκα, by stating, at the same time, that 
He was born of a Virgin. 

— Καλέσουσι τὸ ὄνομα αὐτοῦ Εμμανουήλ] they shall call His 
Name Emmanuel. He shall be (see on v. 21 and ii. 23) Emma- 
nuel, ‘wy, ‘ God with us ;’ i.e. God, not united to any one 
person among men already existing, but God in us, i.e. in the 
common nature of us all. It is not σὺν ἡμῖν, but it is μεθ᾽ 
ἡμῶν. Cp. Hooker, V. lii. 8. Tertullian ο. Jud. 1. Jerome 
(in Isa. vii. 14). The deliverance of Ahaz, and of the kingdom 
of David, is ascribed by the Prophet to Christ, who even then 
proved Himself God with His People, and would afterwards show 
Himself to be the Saviour of all. 

On this mode of speaking, by which a Person or Thing is 
said to be called what its actions or attributes prove it to Le, 
although it never actually bears the name, see Chrys. in 1 Cor. 
xy. 45 (where is a similar phrase), who says, “" Christ is no where 
literally called Emmanuel, but his Actions proclaim this Name 
for Him.” Cp. above on Gen. iv. 26. Exod. vi. 3. 

25. οὐκ ἐγίνωσκεν αὐτὴν ἕως οὗ] ‘Non sequitur, ergo post.” 
(Bengel.) “ Helvidius,”’ says Hooker, V. xly. 2, “ greatly abused 
these words of Matthew, gathering that a thing denied with special 
circumstance doth import an opposite affirmation, when that cir- 
cumstance is expired.” —ov« ἐγίνωσκεν αὐτὴν ἕως οὗ ἔτεκεν υἱὸν 
—and it might be added, οὐκ ἐγίνωσκεν αὐτὴν μετὰ τὸ τεκεῖν, 
—if it were not the first duty of a student of Holy Scripture to 
know when to be silent. See next note, and Hooker, 11. vii. 5. 
— υἱόν] airijs—not of Joseph.—rdy υἱὸν αὐτῆς τὸν πρωτό- 

τοκον D and others, and so Vulg. “ filium suum primogenitum.” 
Cp. Luke ii. 7, and so Jerome, who says, “ From this passage 
some have imagined (Helvidius, Jovinian, and the Ebionites), 
most erroneously, that Mary had other children, whereas it is the 
practice of Scripture to designate as the firstborn that child who 
is born first, not that child who is followed by other children.” 
See S. Jerome here, and ady. Helvidium, tom. iv. pars 2, pp. 
130—142. Aug. de Catech. Rud. 40, and Serm. 188 and 191. 
See also Bp. Pearson on the Creed, Art. iii. on the term ἄει- 
παρθένος, p. 326. Chemnitii Harmon. cap. vii. and Glass. Phil. 
Sacr. pp. 319 and 452, and Dr. W. Η. Mill, p. 309. Patrit. ii. p. 
125. Similar instances of the use of ‘ undil’ after a negative may 
be seen in Gen. viii. 7; xxviii. 15. Deut. xxxiv.6. 1 Sam. xv. 
35. 2 Sam. vi. 23. See below, xvi. 28; xxii. 44; xxviii. 20. 

Concerning those who are called our Lord’s bre/hren, seo 
Routh, R. S. i. 10. 43. 212—249; ii, 32. 234. Dr. Mill, 224— 
236, and the note below on xii. 46. 

One Joseph was appointed to be a guardian of the Saviour’s 
human body before His first birth from the Virgin’s womb. An- 
other Joseph was appointed to be a guardian of it before His 
Resurrection, or second birth from the Virgin tomb (Matt. xxvii. 
57—60. Luke xxiii.50. John xix.41). And both one and the 
other Joseph is called ἀνὴρ δίκαιος in Holy Writ (Matt. i. 19. 
Luke xxiii. 50). 
— ἐκάλεσε] he called, i.e. Joseph exercised a paternal right 

over Him as Jesus the name He then received as man. See v. 21. 



MATTHEW II. 1---. 7 

I. 1 “Τοῦ δὲ ᾿]ησοῦ γεννηθέντος ἐν Βηθλεὲμ τῆς Ιουδαίας, ἐν ἡμέραις « τυκο 2. 4,6, 7. 
Ἡρώδου τοῦ βασιλέως, ἰδοὺ μάγοι ἀπὸ ἀνατολῶν παρεγένοντο εἰς Ἱεροσόλυμα ρ ροσόλυμ 

1 Kings 4. 30. 

λέγοντες, 3" Ποῦ ἐστιν 6 τεχθεὶς βασιλεὺς τῶν Ἰουδαίων ; εἴδομεν γὰρ αὐτοῦ bLuke2.11 
ν > 4 > “ 5 \n ΔΝ ἦλθ, a > Lal 3 > ΄ δὲ 

τὸν ἀστέρα ἐν τῇ ἀνατολῇ, καὶ ἤλθομεν προσκυνῆσαι αὐτῷ. ᾿Ακούσας δὲ 

Ca. IL. 1. Τοῦ δὲ Ἰησοῦ γεννηθέντος] When Jesus was born. 
As to the day of Christ’s birth, see Patrit. de Evangeliis, 

ΡΡ. 280—291, and the comparative tables inserted by him p. 277, 
who maintains, p. 290, the ancient Tradition (sanctioned by Hip- 
polyt., Athanas., Jerome, Ambrose, Aug.), which fixed the Nati- 
vity on Dec. 25; see also Bp. Pearson, Minor Works (ed. Chur- 
ton), i. pp. 163—162. 

It was kept by the Western Church in early times on 
the 25th Dec., and that day was thence received by the Eastern 
Church at the middle of the fourth century, where it was called 
Θεοφάνια, γενέθλια. See Monit. ad Greg. Nazian. Orat. xxxviii. 
p- 662. Chrys. Hom. de Nativ. iii. p. 352, ed. Bened. Casaubon, 
Exc. Baron. p. 166. Patrit. 281, and note below on Luke ii. 8. 

The word Epiphany came afterwards to be applied to the 
day of the arrival of the Magi, and also of Christ’s Baptism, τὰ 
ἅγια φῶτα (Greg. Naz. p. 677), and the word Θεοφάνια was also 
applied to that day. See Hippolyt. homily with that title, and 
Greg. Thaumaturg. p. 30. 

For Sermons on the Nativity, see Aug. Serm. 184—196, 
vol. v. 1278—1309. Bp. Andrewes, i. 1—302. Barrow, iii. 
427—450. Serm. 75. Williams on the Nativity, pp. 80—91. 

As to the year of the Nativity, see on ii. 20. 
On the place of the Nativity, see Justin Martyr (ο. Tryphon. 

§ 78), who describes it as a cave near the village of Bethlehem, 
and says also that the Magi coming from Arabia found Him there 
(ἐν σπηλαίῳ τινὶ σύνεγγυς τῆς κώμη»), which Jerome calls (ad 
Eustoch. and ad Paulin.) ‘‘speeus Salvatoris.” Cp. Origen ο. 
Cels. i. 51. Euseb. v. Const. iii. 41. 43, who speak of a cave. 
— Βηθλεέμ] Bethlehem. or)—m™3, ‘ the house of bread,’ of the 

Living Bread that came down from heaven (John vi. 35. Greg. 
M., Hom. in Ev.i. 8); called Bethlehem Ephrata (Ruthi. 2; iv.11 
Mic. ν. 2) for its fertility ; and Bethlehem Judah, to distinguish it 
from a Bethlehem in Zebulun, Josh. xix. 15 (Jerome), six miles 
south of Jerusalem. See on Gen. xxxv. 19. Ruthi. 19; ii. 4. 

On the prophetic signification of Names in N. T. see on xxvi. 
36; xxvii. 33. 
— Ἡρώδου τοῦ β.] Herod made king by Roman influence, 

particularly of M. Antony, and called ‘ Herod the Great’ (Joseph. 
A. xiv. 11. 18). On his history and character, see Joseph. A. 
xiv.—xvii. Casaubon, Exc. Baron. Art. 3—5. Mill, p. 335 
—342. Winer, R.-W.-B. i. p. 451. 
— μάγοι] Magi. Not such as were known among the Greeks 

as professors of Magical Arts (see Origen ο. Celsum, i. p. 35), but 
such as those whose title before the time of Zoroaster was Magus 
or Magh (whence 29 in Jerem. xxxix. 3), the sacerdotal caste of 
the Medes and Persians (Cic. Div. i. 23. Plin. N. H. xxiv. 29. 
Justin, i. 9.7. Hyde de vet. Pers. τε]. ο. 31. Patrit.ii. p. 317), 
dispersed in the ἀνατολὴ and called Μαγουσαῖοι by Epiphanius, 
p- 1094, and ποί idolaters, but hating idolatry, εἴδωλα βδελυτ- 
τόµενοι. ence perhaps they were distinguished among the 
Heathens by God (as Cyrus had been in an eminent manner, and 
as the Persians were favoured generally for their freedom from 
Idolatry, and their hatred of it), and were chosen as the ἀπαρχὴ, 
or firstfruits, of Gentilism, to behold and worship Christ. See 
Dr. Jackson's Works, v. 404-- 411. 

It is observable that the Prophecy concerning Messiah the 
Prince delivered in the East by the Prophet Daniel (ix. 24), 
who was Prime Minister of the East for two dynasties, is con- 
nected with Cyrus, as a terminus ἃ quo, and with the edict due 
in the first instance to him who was of the same origin as the 
Magi. Daniel himself was called “ master of the magicians ” (Dan. 
iv. 9; v. 11. Cp. ii. 48). Probably his prophecy was preserved 
by that body, and was thus handed down to these “ wise men.” 

Cp. Casaubon, Exc. Baron. ii. num. 19, who regards them as 
toparchs ; see Tertullian, adv. Jud. 9, ad Marcion. iii. 13, “ Magos 
veges feré habuit Oriens,’’ and they were of the sacred caste. 
Cp. Spanheim, Dub. Ev. ii. 20, and Mill, p. 331—342, and 
a in Patrit. ii. p. 309. Williams on the Nativity, p. 
21—139. 

We find them described as three in Leo M. (a.p. 450), p. 
88: “ Tribus Magis stella nove claritatis apparuit ;” and p. 90, 
“adorant in tribus Magis omnes populi Universitatis Auctorem.”” 

On the {πιο of their visit, see on chap. ii. 11. 
On the Epiphany, see Aug. Sermones 199—204. 

_— ἀπὸ ἀνατολῶν} from the east. Though, probably, of Per- 
sian origin, yet it does not therefore follow that they now came 
directly from Persia. The Fathers are divided in opinion between 

Num. 24. 17. 

Persiaand Arabia. See the authorities in Patrit. ii. pp. 317, 318. 
Perhaps both opinions are true, viz. that, being of Persian extrac- 
tion (as is most likely), they came now from Arabia. The pro- 
phecies of the Old Testament seem to point that way. Ps. Ixxii. 
10. Isa. lx. 1—7. Also the gifts which they bring. Isa. lx. 6. 

Perhaps their visit to the Prince of Peace was typified by that 
of the Queen of Sheba to Solomon (1 Kings x. 1. 2 Chron. ix. 1). 

Time will show whether these μάγοι ἀπὸ ἀνατολῶν were 
typical of the βασιλεῖς ἀπὸ ἀνατολῶν ἡλίου in Rey. xvi. 12. 
— παρεγένοντο] they came. After the Circumcision and Pre- 

sentation in the Temple (Bengel). Cp. on v. 11. 
- Ἱεροσόλυμα] St. Matthew only uses Ἱερουσαλὴμ once, in 

quoting Christ’s words, xxiii. 37. St. Mark never. St. Luke 
rarely uses Ἱεροσόλυμα in his Gospel, often in Acts; and often 
uses Ἱερουσαλὴμ in both. St. John never uses Ἱερουσαλὴμ in 
his Gospel; four times in his Apocalypse, where he never uses 
Ἱεροσόλυμα. 

2. εἴδομεν αὐτοῦ τὸν ἀστέρα] we saw his star. 
The main reason which led them to believe that the Sran 

they saw was the Star of a King born in Judea, was the persua- 
sion then prevalent in the Eastern world; see Sueton. in Vesp. 
9.4. Tacit. Hist. ν. 13. Patrit. ii. 352. Joseph. B. J. i. 5. 5; 
vii. 31. Dio Cass. xlv. 1; and the note above on Numb. xxiv. 17. 

This persuasion was grounded on the prophecy of Balaam 
delivered in the East, Numbers xxiv. 17. ‘‘ This star (says Je- 
rome) arose in the East according to the prophecy of Balaam, 
whose successors the Magi were, and it was ordained to be a 
rebuke to the Jews that they might learn Christ’s Nativity from 
the Gentiles; and the Wise Men are led by it to Juda, that the 
Priests being interrogated by them where Christ was to be born, 
might be left without excuse for ignorance of His Advent.” (S. 
Jerome.) And more, 

This persuasion was also grounded on the prophecy of 
Daniel (ix. 24—26) delivered in the East, that Messiah the 
Prince, who was to be born in Judea, should arise at that time 
and have universal dominion. 

That his appearance would be signified by a S/ar, would 
have been suggested by Balaam’s prophecy; and the name Bar- 
cochba, or Son of a Star, given by the Jews to one of their false 
Messiahs (Euseb. iv. 6), shows the prevalent expectation in this 
respect. 

What the ἀστὴρ or Star was ? 
It has been supposed by some to have been a conjunction of 

Planets. Kepler, Miinter, and Ideler, Handbuch der Chronologie, 
ii. p. 410. Winer, Real-W. ii. p. 523. Wieseler, p. 62. But 
this is a groundless conjecture. Cp. Spanheim, Dub. Ev. ii. 27, 
28. Mill, pp. 322. 360—372, where this opinion is confuted, 
and Patrit. ii. p. 331. The luminary is not called ἄστρον, a con- 
stellation, but ἀστήρ, a single star; and it is described as standing 
over the house where the young child was (ο. 9). And primitive 
testimony calls it a new star. 5. Tgnat. (ad Ephes. 19) says 
ἀστὴρ ev οὐρανῷ ἔλαμψεν, ὑπὲρ πάντας τοὺς ἀστέρας, καὶ 
ξενισμὸν παρεῖχεν ἡ Καινότης αὐτοῦ. So Chrys. and Aug. ο. 
Faust. ii. 5, who says that it was created at the Nativity. Cp. 
Protev. Jacob. § 21. It is called ‘lingua σα’ by Aug. (Serm. 
in Epiph.) 

In the History of the Old Testament we have a similar in- 
stance of a luminous moveable body created in the Pillar of Fire 
(Exod. xiii. 21) to lead the People of Israel through the wilderness 
to the promised land. See Chrys., whose Comment on this history 
is deserving of attention. ‘“ This star was not like other stars ; for 
it was visible in the daytime ; and it led the wise men to Palestine, 
and then disappeared for a time; it had, as it were, a rational 
power, and may be compared to the pillar of fire which led the 
people in the wilderness; and it descended from its altitude in 

heaven, and marked the place where the young child lay, and stood 

over His head. Seed 
“ And why did it appear? to penctrate the insensibility of the 

Jews, and to take all excuse from them, if they would not receive 
Christ. He Who had now come from heaven was about to abro- 
gate the ancient Polity, and to invite the world to His worship, 
and to be adored in Sea and Land. He begins with opening a 
door to the Gentiles, in His desire to teach His own people by 
means of strangers. For since the Jews would not attend to what 
their own Prophets had said concerning His Advent, He brought 
foreigners from afar in quest of the King of the Jews, who hear 
first from the language of Persia what they would not learn from 
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Ἡρώδης ὁ βασιλεὺς ἐταράχθη, καὶ πᾶσα ἹἹεροσόλυμα μετ᾽ αὐτοῦ" ἃ τι δι 
και συν" 

. cal ΔΝ - cal lal ΄ 

αγαγὼν πάντας τοὺς ἀρχιερεῖς καὶ γραμματεῖς τοῦ λαοῦ ἐπυνθάνετο παρ᾽ αὐτῶν, 
Ξ - 6 - > a a 

ποῦ ὃ Χριστὸς γεννᾶται ; (vz) 5 Οἱ δὲ εἶπον αὐτῷ, Ἐν Βηθλεὲμ τῆς Ιουδαίας: 
ο Micah 5. 2. 
John 7. 42, 

οὕτω γὰρ γέγραπται διὰ τοῦ προφήτου, δ" Καὶ od Βηθλεὲμ, γῆ Ἰούδα, 
> lal 3 / S| a ε / > ΄ > “ Ν We v4 

οὐδαμῶς ἐλαχίστη εἶ ἐν τοῖς ἡγεμόσιν ᾿Ιούδα' ἐκ σοῦ yap ἐξελεύ- 
a ΄ 

σεται ἡγούμενος, ὅστις ποιμανεῖ τὸν λαόν µου τὸν ᾿Ισραήλ. 

their own Prophets; in order that if they are disposed to listen 
they may have a strong motive to obedience ; but if they are con- 
tentious, they may be without excuse. Observe also, God in His 
condescension teaches us by things familiar to us. He teaches 
the Magi by the stars with which they were conversant. He calls 
us by our occupations. So St. Paul preached to the Athenians 
by an inscription from their altar (Acts xvii. 23), and by a verse 
from their Poets (Acts xvii. 28), and instructs the Jews from the 
rite of circumcision, and from their own sacrifices. 

“ And when God has taught us by our own occupations, He 
raises us higher, if we listen to Him, as He did those wise men, 
whom He first taught by a star, and afterwards by a vision (v. 12). 
As Solomon says, ‘ Give instruction to a wise man and he will be 
yet wiser (Prov. ix. 9).᾽ " 

There is a remarkable confirmation of St. Matthew’s account 
in Chalcid. in Timeum, in the edition of 5. Hippolylus by Fabri- 
cius, p. 325. 

A miraculous sign in the heavens was a fit harbinger of the 
birth of Him who made the heavens (Col. i. 16), as also of his 
death (xxvii. 45) ; and so it will be at his Second Coming to judge 
the world (xxiv. 30). Cp. Arnoldi. 

A question arises, How is it that the Star has not been 
noticed by heathen writers ? 

Suppose this to be so, then it may be replied, that if (as 
appears to be the case) the Magi were the firstfruits of the Gentile 
World coming to Christ, and the Star appeared to them as such, 
it is probable that it was manifested specially and singly to ¢hem. 

God often reveals to some what He conceals from others at 
the same place, at the same time. The Angel in the way was not 
at first visible to Balaam, but it was to the ass (Num. xxii. 23) 
on which he was; and by this contrast God revealed to Balaam 
his own blindness. The servant of Elisha did not see the horses 
and chariots around his master till his master prayed that his eyes 
might be opened (2 Kings vi. 17). ‘The sound in the heavens 
was heard by those who journeyed with Saul (Acts ix. 7; xxii. 9), 
but the words were articulate to Saul alone. Thus God showed 
that they were addressed {ο him. The darkness at the Crucifixion 
seems to have been local at Jerusalem; intimating to them at 
mid-day that they were then spiritually at midnight. 

The Star then, it is probable, was visible to the Magi alone. 
It was a message from heaven to ‘hem. 
— προσκυνῆσαι] {0 adore by prostration, see iv. 9, and 1 Cor. 

xiv. 25. Gen. xliii. 26, LXX. Herod.i. 134; and the authorities 
in Wetstein’s note here. 

3. ἐταράχθη] was troubled, lest he, an usurper, should be dis- 
possessed by the rightful king. And Jerusalem was troubled with 
him, as fearing his anger; and as ill prepared for the severe disci- 
pline of the Messiah’s coming (Mal. iii. 2,3; iy. 1). (Chrys.) 
— Ἱεροσόλυμα] Feminine form, iii. 5, and so Josephus and 

Philo. (Meyer. Winer, p. 64.) Wetstein regards it as a neuter 
plurai with πόλις understood. 

4. ἀρχιερεῖς} Chief Priests. A word suggestive of the con- 
fusion now introduced into the nominations to the office of High 
Priest, when the True High Priest came from heaven to “ purify 
the sons of Levi’’ (Mal. iii.3). Instead of one High Priest for life, 
there were many High Priests, made and unmade, in rapid succes- 
sion. As Spanheim says (Dub. Ἐν. ii. 37), “᾿Αρχιερωσύνη con- 
fusa, Christo exhibito. Summum sacerdotium pessimé habitum, 
Herodis et Romanorum licentia.”’” See below on Luke iii. 2. 

They who had held the office, and the deputies of the High 
Priest, were now included in the term. 

Also (as some suppose) the Heads of the twenty-four ἐφημε- 
piat, or courses of Priests. Grotius, Wetstein, and Winer, 
Real-W. ii. p. 271. Cp. Patrit. ii. 354, 355, who observes that 
the Chief Priest was called ἱερεὺς (not ἀρχιερεὺς) by LXX, and 
see on Acts iv. 23. 
— γραμματεῖς} DBD (sopherim), scribes learned in the Law 

of Moses and the Prophets, probably Members or Assessors of the 
Sanhedrim (Lightfoot, ii. 422. 652), who supposes them to have 
been Levites, and Masters of colleges and schools (1. 439. 469. 
654.) Cp. Wetstein here. 
— ποῦ ὁ Xp. γεννᾶται;] what is Christ’s birthplace? See 

Winer, p. 238. 

5. Οἱ δὲ εἶπον But they said. They could send others to 
Christ, but would not go themselves, like many of the builders of 
the Ark, who provided a refuge for others, but were themselves 
drowned by the Flood. (Aug. Serm. 373, 374.) 

So now the Jews carry the Scriptures, but do not believe 
them. ‘“Codicem portat ο πάσι unde credat Christianus.’’ 
(Aug. in Ps. lvi.) 

Here is a strong argument for Christianity. We bring 
documents in its proof which are in the hands of the Jews our 
enemies, and no one therefore can say that they have been forged 
or tampered with by us. See Justin ΜΗ. ad Grecos, ο. 13. 5. 
Aug. in Ps. xl. lvi.; ο. Faust. xii. 13. 

— οὕτω γὰρ γέγραπται] Observe the perfect tense in this 
formula (γέγραπται), signifying, that what is cited has been 
written, and remains written. (See Winer, § 40, p. 243.) The 
quotation is from Micah ν. 2. See the note above there. 

The Exposition given by the Chief Priests and Scribes of 
Micah’s prophecy is adopted here by St. Matthew. The Holy 
Spirit authorizes it as true; and the mode of it, giving briefly the 
sense of Prophecy (not the exact words), and prefacing the expo- 
sition with an οὕτω γέγραπται διὰ τοῦ προφήτου, is a remarkable 
exemplification of the manner in which the official Jewish Exposi- 
tions of St. Matthew’s age dealt with Scripture, and may serve to 
confute the cavils of some against the Holy Spirit dealing with 
His own Prophecies in a similar way in the Gospels, particularly 
in the first and second Chapters of St. Matthew. Indeed, we may 
suppose that the Spirit who deigned to speak by a Balaam and a 
Caiaphas, guided here the words of the authorized Expounders of 
Scripture at Jerusalem in this interpretation, which He adopts by 
St. Matthew as His own. 

It seems, at first, as if here the Scribes deny what Micah 
affirms ; 

But here, as elsewhere, the Holy Spirit, speaking in the New 
Testament, records the sense (and πιο the letter) of what had 
been spoken by Him through the Prophets in the Old Testa- 
ment, 

He begins with calling Micah’s “‘ Bethlehem Ephrata” by 
its newer name, “ Bethlehem Judah” (for Ephrata was now ob- 
solete), and thus prepares us to understand that His words are 
not to be regarded as a literal quotation, but as a Paraphrase. 

It is to be remembered, that, in Micah’s age, Bethlehem was 
of small account, its very name, as “‘ the City of David,” being 
transferred to Jerusalem, and its glories being eclipsed by those 
of the capital. And so it was little. But yet Micah was inspired 
to predict (what then seemed very improbable) its future grandeur 
and glory, for ‘‘out of thee shall go forth One to be a Ruler in 
Israel ; and His Goings forth are from of Old, from the Days of 
Eternity.” 

Thus the Holy Ghost proclaimed by Micah the human birth 
and the Eternal Generation of Christ. On the two goings forth 
of Christ, one from Eternity, and the other in time at Bethlehem, 
and both mentioned here by Micah, see Waterland, Serm. vii. 
vol, ii. p. 144. 

* The Prophet had spoken of the greatness of Bethlehem, then 
small in the world. And now, that the Prophecy is fulfilled, and 
now that Bethlehem, once little, is become more great than it 
was even in the age of David, the Holy Spirit delivers the senso 
of His own prophecy, as spoken of old by Micah, and says, 
“Thou, Bethlehem Judah (so small and despised by men), art by 
no means the least among the princes of Judah.’”” Compare Po- 
cocke, i. p. 134, and Lightfoot, i. 440. Hengstenberg, Christol. 
916, who well says, ‘‘ The apparent contradiction that Micah calls 
Bethlehem ‘ small,’ the Evangelist ‘ dy no means small,’ had been 
satisfactorily explained by ancient and modern Interpreters. Thus 
Euthym. ad loc. εἰ καὶ, τὸ φαινόμενον, εὐτελὴς el, ἀλλά γε τὸ 
νοούμενον οὐκ ἐλαχίστη. Hence Michaelis, ‘ Parvam vocat Mi- 
chweas, respiciens statum externum; minime parvam Mattheus, 
respiciens nativitatem Messiz.’’’ See notes above on Micah ν. 2. 

6. ἐν τοῖς ἡγεμόσιν] among the rulers. Micah has Alephéy, 
thousands. But the word is here elevated to a higher meaning, 
i.e. to Aluphim, leaders ; not without reference to the ἡγούμενος 
who was to come forth from Bethlehem and rule the Rulers 
(Hengst.), being no other than King of Kings and Lord of Lorls. 
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MATTHEW II. 7—13. 

(+) 7 Tore Ἡρώδης λάθρα καλέσας τοὺς μάγους ἠκρίβωσε παρ᾽ αὐτῶν τὸν 
χρόνον τοῦ φαινομένου ἀστέρος" ὃ καὶ πέμψας αὐτοὺς εἰς Βηθλεὲμ εἶπε, Πορευ- 

’ > - 3 4 Ἂν lal , > ‘ Ν 7 > ΄ 4 

θέντες ἀκριβῶς ἐξετάσατε περὶ τοῦ παιδίου, ἐπὰν δὲ εὕρητε, ἀπαγγείλατέ μοι, 
hid Cie να ‘ , sun 
οπως καγω ἐλθὼν προσκννησω αυτώ. 

9 Οἱ δὲ ἀκούσαντες τοῦ βασιλέως ἐπορεύθησαν' καὶ ἰδοὺ ὁ ἀστὴρ, ὃν εἶδον 
3 a > an an > ‘ 2 > ‘ » > , ao 3 Ν ,΄ὕ͵ 
ἐν τῇ ἀνατολῇ, προῆγεν αὐτοὺς, ἕως ἐλθὼν ἔστη ἐπάνω οὗ ἢν τὸ παιδίον' 

1) ἰδόντες δὲ τὸν ἀστέρα ἐχάρησαν χαρὰν μεγάλην σφόδρα, ‘ , > 

114 καὶ ἐλθόντες εἰς ἃ Ps. 72.10, 
Isa. 60. 6. 

‘ 5» ΄ Ly Ν ’ ‘ , a Ν 3 Lal ‘ ,ὔ 

τὴν οἰκίαν εἶδον τὸ παιδίον μετὰ Μαρίας τῆς μητρὸς αὐτοῦ, καὶ πεσόντες προσ- 
A ΄“- Lal - 

εκύνησαν αὐτῷ, καὶ ἀνοίξαντες τοὺς θησαυροὺς αὐτῶν προσήνεγκαν αὐτῷ δῶρα, 

υσὸν καὶ λίβανον καὶ σμύρναν. XP pup 
19 \ θέ >» tos 

Kau χρηµατισ €VTES κατ οναρ μὴ ανα: 
a Ἂς, ε ’ > ν ε nw 3 νο 3 ΔΝ , Sr 

κάμψαι πρὸς Ἡρώδην, δι ἄλλης ὁδοῦ ἀνεχώρησαν εἰς τὴν χώραν αὑτῶν. 
13 3 , Ν 5 A > Ἂν 3, , ’ »»” “ 

Αναχωρησάντων δὲ αὐτῶν, ἰδοὺ ἄγγελος Κυρίου φαίνεται κατ᾽ ὄναρ τῷ 
3 Ν / > Ν ΄ Ν ΄ Ν Ν ΄ > “ Ν 
Ἰωσὴφ λέγων, ᾿Εγερθεὶς παράλαβε τὸ παιδίον καὶ τὴν μητέρα αὐτοῦ, καὶ 

lel > » Αα: ΑἹ. > ay ΑΔ ¥ , 4 Ν ε , A 

φεῦγε εἰς Αἴγυπτον, καὶ ἴσθι ἐκεῖ ἕως ἂν εἴπω σού μέλλει yap Ἡρώδης ζητεῖν 

This was a very natural modification. For the Israelites were 
distributed into Alaphim, families or thousands, which were pre- 
sided over by Princes of thousands (Exod. xviii. 21. Num. i. 16. 
Judg. vi. 15). Hence the Heads of families are fitly put for the 
families themselves. He who was the Head of the thousands was 
rightly called the Head of the Rulers themselves, and the City in 
which He was born was pre-eminent among them. Cp. Surenhus. 
p. 174. 

9. ἰδοὺ, 6 ἀστήρ] behold, the star. The following is from 
Chrys. ‘The star which they saw in the East went before them. 
It had been hidden from them, in order that they might inquire 
of the Jews,” “and that the appearance might be made known to 
all. And when they had learnt from the Prophet, it appeared to 
them again. Observe here the sequence of events. First, the 
star sets them forth on their journey, then they are received by 
the Jews—their people and King—who introduce to them the 
Prophet, the written Word of God,’ “ which teaches them con- 
cerning what had appeared. And thus they are brought to Beth- 
lehem, and then the star re-appears and goes before, and leads 
them by the hand in broad daylight, that they may be assured 
that the star is not an ordinary one, and brings them to Beth- 
lehem to the cradle of Christ. Thus they receive an additional 
assurance of faith, and they rejoice greatly because they have 
found what they had sought, and have become messengers of the 
truth, and have not journeyed in vain. The star stood over the 
head of Christ, showing that He who was born is Divine, and it 
invites and induces them to fall down and worship. 

“Here also let us recognize a prophetical figure of what 
would afterwards take place,—that the Gentiles would come to 
Christ, and anticipate the Jews in coming to Him. Let us arise, 
and (though kings and people are troubled, and conspire against 
Christ) hasten to Bethlehem,—the house of spiritual bread,—to 
worship Him.”’ Chrys. 
— ἐπάνω] above the hou:ze, to distinguish it from other dwell- 

ings. Some of the Fathers supposed the visit to have taken place 
while our Lord was stillin the φάτνη at Bethlehem. Justin M. ο. 
Tryph. § 78, and Aug. Serm. 200, ‘‘ In presepi tum jacebat et 
Magos ab oriente ducebat, abscondebatur in stabulo, agnoscebatur 
in ceelo.”” So Greg. Nyssen. in Natal., and Chemnitz, cap. x.,and 
others in Patrit. p. 340. Euseb., Epiphan., Theophyl., suppose 
that Mary had removed to a house in Bethlehem, and Eusebius 
(Qu. ad Stephan. Mai 16) and Epiphan. (heres. 51) are of 
opinion that the Parents refurned to Bethlehem often, on account 
of the wonderful events there revealed to them. Cp. on ii. 22, a 
passage cleared up by this consideration. And this is probable, 
and that the Visit of the Magi at Bethlehem was after the Pre- 
sentation in the Temple (which was forty days after the birth), 
and so Photius (quest. Amphiloch. 36). 

The Parents would not have taken the child Jesus to Jeru- 
salem for the Presentation (Luke ii. 22) after the alarm of Herod 
had been excited by the Magi. 

Herod would not have extended his cruelty to children of 
two years old (v. 16). 

The flight into Egypt seems to have been immediately after 
the Visit of the Magi (v. 13). 

It is not probable that Christ should have been manifested 
to the Gentiles before His manifestation in the Temple at Jeru- 
salem. 

Immediately after the Presentation, the Parents and the 
ο σα to Nazareth. See on ii. 23, Luke ii. 39. 

Vou. I. 

It seems, therefore, that the sequence of events was thiss 
Nativity. 
Presentation in the Temple. 
Return to Nazareth. 
Return to Bethlehem (probably on the occasion of one of 

the great annual Feasts at Jerusalem). 
Visit of Magi. 
Flight to Egypt. 
Settlement at Nazareth. 

ii. 328—331. 
10. σφόδρα] ND. 

11. εἶδον] they saw. So the best MSS.—Ziz. has εὗρον. 
— πεσόντες προσεκύνησαν-- δῶρα-- σμύρναν] they fell down 

and worshipped Him, and opened their chests and offered to 
Him gifts, gold, and frankincense and myrrh. 

The Magi did three things: 
They fulfilled in part a prophecy concerning Christ. Ps. 

Ixxii. 10. 15. Isa. Ix. 6. 
They themselves had a prophetical character. They pre- 

figured Heathendom coming to worship Christ. And if they were 
of royal race (as seems probable), they were prophetical of the 
future subjection of all Kings to Christ, as King of Kings and 
Lord of Lords. 

And (as subsequent events have shown) their offerings had a 
symbolical and prophetical character. 

Gold—signifying all that is most costly to be given to 
Christ the Universal Lord. Ps. Ixxii. 15, “To Him 
shall be given of the go/d of Arabia: Prayer (typified by 
the Frankincense) shall be made daily unto Him.” 

Frankincense—the fragrant incense of Prayer (Ps. cxli. 2. 
Rey. ν. 8) offered through Him and ὃν Him as our 
Great High Priest, within the veil (Levit. xvi. 12, 13) 
before the mercy-seat of God, in the Golden Censer of 
His merits. 

Myrrh—* they did it for His burial.” He had myrrh 
presented to Him on the Cross (Mark xv. 23), and 
myrrh for the embalming of His Jody in the tomb 
(John xix. 39). 

Cp. Iren. iii. 9. Origen, ο. Cels. i. 00, whence S. Ambrose 
(in Lue. ii.), “‘ Aurum regi, thus Deo, myrrham defuncto.” And 
Leo M. Serm. 30. 5. Greg. (hom. x.), “ Auro Regem, thure 
Deum, myrrha mortalem predicant.’’ And the verse, “ Myrrham 
homo, Rex aurum, suscipe thura Deus.’ Cp. Patrit. p. 344-9. 
Routh, R.S. iv. 43. Mill, p. 378. 

Thus their act was like a Creed. In their prostration and 
presents, the Heathen World fell down and did homage to Christ, 
yet an Infant at Bethlehem; and they presignified the Time when 
all Kings and Nations will fall down before Him sitting on His 
judgment-seat and Royal Throne at the Great Day. 

19. φεῦγε εἰς Αἴγυπτον] fly into Egypt. 
The Infant Jesus by His Divine Power makes all things, even 

the mighty and wise of this world, to minister to Himself. Au- 
gustus Czesar, the Heathen Master of the World, had ministered 
to the evidence of His Messiahship at Bethlehem by the imperial 
decree that all should be enrolled, in their own cities. 

And now Egypt is made to minister to Christ. 
Egypt, the nurse of Ancient Learning, and the ancient enemy 

of God’s People, is now made the asylum of Him who was born 
King of the Jews,—flying from Judeea itself. 

The Ancient Fathers saw here a partial accomplishment of 
ο 

See on Luke ii. 51 and Patrit. 
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TO παιδίον του ἀπολέσαι αυτο. 

MATTHEW II. 14—17. 

Ἡ Ὁ δὲ ἐγερθεὶς παρέλαβε τὸ παιδίον καὶ 
‘ , 3 a Ν ον 3 ’ 3 » 5 a, & > re el! 

την μητέρα αὐτου νυκτὸς, Kal ἀνεχώρησεν εἰς AvyuTTOV" -" καὶ ἣν ἐκεῖ έως 
e Hos, 11,1, τῆς τελευτῆς Ἡρώδου, wa πληρωθῇ τὸ ῥηθὲν ὑπὸ Κυρίου διὰ τοῦ “ προφήτου 

λέγοντος, "EE Αἰγύπτου ἐκάλεσα τὸν υἱόν µου. 

16 Τότε Ἡρώδης ἰδὼν ὅτι ἐνεπαίχθη ὑπὸ τῶν μάγων ἐθυμώθη λίαν, καὶ ἀπο- 
στείλας ἀνεῖλε πάντας τοὺς παῖδας τοὺς ἐν Βηθλεὲμ καὶ ἐν πᾶσι τοῖς ὁρίοις 
αὐτῆς ἀπὸ διετοῦς καὶ κατωτέρω κατὰ τὸν χρόνον ὃν ἠκρίβωσε παρὰ τῶν 
μάγων. 7 Τότε ἐπληρώθη τὸ ῥηθὲν διὰ Ἱερεμίου τοῦ προφήτου λέγοντος, 

the prophecy, Isa. xix. 1. And there was an ancient tradition, 
“‘idola in ASgypto ad ingressum Christi corruisse.”’ See Atha- 
nasius de Incarn, 33, p. 600, and ορ. S. Jerome, Palladius, and 
others quoted by ἃ Lapide. 

On the bearing of this action on the much controverted sub- 
ject “ὁ fugd in perseculione,” see Athanas. Apol. de fuga sua, 
§ 12, p. 259. Cp. Luke iv. 30. John viii. 59; xi. 54. Acts 
ix. 25. 

The following is from Chrys. ‘ Wherefore this double 
flight? that of the wise men to Persia? that of the child to 
Egypt? The first—that the wise men might be preachers of the 
truth to their own country. The second, because if our Lord had 
remained, and had fallen into Herod’s hand, and not been killed, 
it might have been suggested by some that He had noé really 
taken human flesh. Observe; the Angel does not say take thy 
child, but the young child; nor does he say, {1 wife, but his 
mother + for the birth had now taken place, and Joseph’s suspi- 
cions were dispelled; and the Angel reveals the cause of the 
flight,—Herod is about to seek his life,—and tells him to remain 
in Egypt till he gives him notice to leave it. Observe, also, 
Joseph is not perplexed by this, but takes the child and flies into 
Egypt accordingly.’’ 

15. ἵνα πληρωθῇ τὺ ῥηθέν] in order that it might be fulfilled 
which was spoken. Not ὑπὸ τοῦ προφήτου, but τὸ ῥηθὲν ὑπὸ 
Κυρίου διὰ τοῦ προφήτου, i. 6. The Holy Spirit here declares by 
St. Matthew what had been in His own mind when He uttered 
those words by Hosea, xi. 1. And who shall venture to say that 
he knows the mind of the Spirit better than the Spirit Himself ? 
See 1 Cor. ii. 11. 

On this formula of quotation from the Old Testament see i. 
22; ii. 17. 23; and below, xii. 17. 
— Ἐξ Αἰγύπτου ἐκάλεσα τὸν υἱόν μου] Out of Egypt I called 

my Son. On this quotation, see the note above on Hos. xi. 1. 
This was spoken, in the first instance, of the ancient Church 

of God, delivered by Him in its Infancy from Egypt, at and by 
means of the Passover—prefiguring Christ. Egypt was the land 
“in qua primum occisione agni salutiferum Crucis signum et 
Pascha Domini fuerat praeformatum.” (Leo M. Serm. xxxii.) Cp. 
Gal, iv. 1—4, 

The Holy Spirit applies this saying to Christ ; and He thus 
teaches us to regard Christ as One with His Church in all ages 
of her history. This was one of the exegetical canons of Ticho- 
nius, approved by Augustine, iii. 100--- 108, And so Bengel, 
“Totus Christus caput et corpus est.” 

In the persecution of the literal Israel in Egypt, He teaches 
us to see a persecution of Christ. Cp. Acts ix. 4, 5, “ Why perse- 
cutest thou Me?” In all ¢heir affliction He was afflicted, and 
the Angel of His presence saved them. (Isa. xiii. 9.) He was 
with them in the Exodus, and led them through the Red Sea; 
they drank of that Spiritual Rock that followed them, and that 
Rock was Christ. (1 Cor.x.4—9.) They were in Him, and He 
in them. Cp. Hengst. Christol. on Micah vy. 1. 

Hence also we iearn to regard what is said by the Holy Spirit 
concerning Israel as God’s Son, as having a prelusive reference to 
what is declared in the Gospel concerning the only-begotten Son 
of God; and to see, under the guidance of the Holy Spirit speak- 
ing in the Gospel, its πλήρωσιν, or accomplishment in Christ. 
Hence S. Jerome (in Hos. xi. 1) says, ‘‘ The Evangelist cites this 
text because it refers typically to Christ; and in this and other 
prophecies the coming of Christ is foreshown, and yet the thread 
of History is not broken.’’ And Grofius says (i. 22), “" Historia 
Christi nos admonet ita directam ἃ Deo prophetz mentem fuisse, 
ut quod de Israéle dicebatur recéitis (and we may add, pleniis, 
imo plenissimé) in Christum conyeniret.”’ See also Mill, p. 411. 

Thus, in His dealings with His own Prophecies, the Holy 
Spirit opens to us new lights as to their meaning, lights which we 
could never have hoped to receive. As we shall see in the quota- 
tions in St. Matthew’s Gospel from the Prophetical Books, the 
Prophecies of Holy Scripture are like centres of successive concen- 
tric circles, and they have successive fulflmentsin them. But the 
external circumference of them all, and to which they all tend, and 

in which they are all enfolded and fully accomplished, is Curist. 
The Editor may refer to his Lectures on Interpretation, Lect. iii. 

16. τοὺς παῖδας---ἀπὸ διετοῦς] The males, from the child who 
was two years old. Cp. 1 Chron, xxvii. 23. 2 Chron. xxxi. 10. 
The allegations of Strauss and others (cp. Meyer, p. 74) against 
this narrative of the massacre at Bethlehem, on account of the 
silence of Josephus, are refuted by Mill, pp. 321—359, and had 
been solidly confuted by anticipation by Dr. Jackson on the 
Creed, vol. vii. pp. 259—299; and see Weistein here, p. 2513 
and Alford, p. 14. 

It may be added that Josephus was already committed, by 
personal interest, to a private interpretation of the prophecies con- 
cerning the Messiah, in favour of Vespasian and of Rome; and 
the reasons of worldly policy which unhappily led him to speak 
in flattering and equivocal language concerning Christianity (see 
on Acts xxvi. 28), would induce him to suppress any evidence in 
favour of the true King of the Jews (ορ. Arnoldi). 

Herod might have supposed that the Star was significant of 
the child already born, and not {ο be born, and therefore might 
have extended the range of his cruelty in ime (cp. Patrit. p. 381), 
as he did in place, by killing those in all the regions near (ὅρια) 
Bethlehem (v. 16), as well as at Bethlehem itself. For a valuable 
ancient exposition see Basil Seleucen. 37, p. 188. The following, 
slightly modified, is from Chrys. ‘ Why was Herod allowed to 
perpetrate this murder ? Why did Christ fly, and suffer these 
children to be slain? Why did the Angel deliver Peter from 
prison, and thus expose the keepers to death? Christ was not 
the cause of slaughter, but the cruelty of the king was. Remon- 
strate with Herod, not with God. But why did God allow this? 
What shall we say, but what may be always replied to such ques- 
tions? There are many who act unjustly, and no man can be 
injured but by himself. How can we say that these children 
were injured in being cut off by death? they who were so soon 
brought to a placid harbour of everlasting peace! This is part of 
the answer, not the whole, which is well known to Him who 
ordereth these things. And remember, that Herod, who perpe- 
trated this wicked deed, was soon called to his account, and died 
a wretched death, as you may have read in the history of Josephus.” 
On the murder of the Innocents, it is beautifully observed by 
Leo M. (Serm, xxxi.), ‘‘ Christus, ne ullum Ei tempus esset absque 
miraculo, ante usum linguz potestatem Verbi tacitus exerebat, et 
quasi jam diceret, Sinite parvulos venire ad Me (xix. 14), talium 
enim est regnum celorum, nova glorii coronabat Infantes, ut 
disceretur neminem divini incapacem esse sacramenti, quando 
etiam illa wtas glorie apta esset martyrii.’’ Ορ. Serm. 36. 
Cyprian, Ep. 58, ‘ Christi nativitas a martyriis infantium 
coepit ; tas necdiim habilis ad pugnam idonea extitit ad coronam.”” 

17. Τότε ἐπληρώθη] Then, and not till then, the prophecy (Jer. 
xxxi. 15) received its ful/ and final accomplishment. 

It had been partially and provisionally verified in the first 
instance in the murder, by the Babylonians, of the children of 
Judea, particularly of the region where Rachel, the mother of 
Joseph and Benjamin, was buried (Gen. xxxv. 17—20; xlviii. 7). 

Cp. Ps. cxxxvii. 8, 9, and the Chaldee Paraphrase on Jer. xxxi. 
15; xl. 1, and Mill, pp. 402—407; and see above on Jer. xxxi. 

But it was now fully accomplished, and no other fulfilment 
was to be expected ; see the notes above on Jerem. xxxi. 15. 

The Holy Spirit, speaking by St. Matthew, teaches us here 
and elsewhere in these first two chapters (see i. 22; ii. 23. Cf. viii. 
17; xii. 17; xiii. 35; xxi. 4; xxvii. 9. 35), that the Prophecies 
spoken by Himself in the Old Testament are not exhausted 
at once, but have a perennial flow through successive ages, till 
they arrive at their height and spring-tide in Christ. As Lord 
Bacon says (Ady. of Learning, ii. p. 101), “ Divine Prophecies, 
being of the nature of their Author, with whom a thousand years 
are as one day, are not punctually fulfilled αἱ once, but have 
springing and germinant accomplishment throughout many ages,” 
—and (it may be added) have, at length, their summer blossom 
and autumnal ripeness in Christ. See also Bp. Horne’s Preface 
to the Psalms, p. xiv. 

Christ’s coming is the consummation for which all History 



MATTHEW II. 18—23. 11 

18 Φωνὴ ἐν “Papa ἠκούσθη, θρῆνος καὶ κλαυθμὸς, καὶ ὀδυρμὸς fer.s1.15. 
πολὺς, Ῥαχὴλ κλαίουσα τὰ τέκνα αὐτῆς, καὶ οὐκ ἤθελε παρακλη- 

fol ν > , 

θῆναι, ὅτι οὐκ εἰσί. 
19 Τελευτήσαντος δὲ τοῦ Ἡρώδου, ἰδοὺ ἄγγελος Κυρίου κατ᾽ ὄναρ φαίνεται 

τῷ ᾿Ιωσὴφ ἐν " Αἰγύπτῳ “ἢ λέγων, ᾿Εγερθεὶς παράλαβε τὸ παιδίον καὶ τὴν μη- g Exod. 4. 19. 

΄ 5 A Ν ΄ 3 A > ΄ la x ε lal ‘ 

τέρα αὐτοῦ, καὶ πορεύου εἰς γῆν ᾿Ισραήλ' τεθνήκασι γὰρ οἱ ζητοῦντες τὴν 
Ν lal δί 9] ε δὲ 3 θ Ν , Ν δί Ν ‘ , 

ψυχὴν τοῦ παιδίου. Ο δὲ ἐγερθεὶς παρέλαβε τὸ παιδίον καὶ τὴν μητέρα 
αὐτοῦ, καὶ ἦλθεν εἰς γῆν Ισραήλ: * ἀκούσας δὲ ὅτι ᾿Αρχέλαος βασιλεύει ἐπὶ 

lal > ’ 3 xc ’ lal Ν 3 nA > , > ATS aA 

τῆς Iovdaias ἀντὶ Ἡρώδου τοῦ πατρὸς αὐτοῦ, ἐφοβήθη ἐκεῖ ἀπελθεῖν' χρηµα- 
τισθεὶς δὲ κατ᾽ ὄναρ ἀνεχώρησεν εἰς τὰ µέρη τῆς Γαλιλαίας, 
ῴκησεν εἰς πόλιν λεγομένην Ναζαρὲθ, ὅπως πληρωθῇ τὸ ῥηθὲν διὰ τῶν προφη- 
τῶν" ὅτι Ναζωραῖος κληθήσεται. 

prepares the way, and toward which all Prophecy tends, and yearns. 
All the afflictions and all the consolations of the literal Israel find 
their fulfilment there. And from the divine and inestimable spe- 
cimens of Prophetic Interpretation which are given by the Holy 
Spirit in these two Chapters of St. Matthew, we learn to read 
History and Prophecy aright. 

20. τεθνήκασι] they are dead, a phrase alluding to the Egyptian 
history of Moses, Exod. iv. 19. See LXX; and a gentle way of 
saying— Herod is dead. ‘The Plural for Sing. showing lenity and 
forbearance, particularly in speaking of the dead. Cp. Glass. Phil. 
Sacr. p. 421. Winer, 158. Meyer here. See below, ix. 18. 

Herod died just before the Passover, a.v. 750. Joseph. 
Antt. xvii.6,1; 8,4. Ideler, Chronol. ii. p. 391. Winer, R.-W. 
i. p. 560. Clinton, F. Η. iii. p. 254, and F. Ἡ. ii. App. p. 236. 

Our Lord was, probably, then more than a year old; and, 
therefore, his birth was not later than a.v. 749. Cp. Wetstein here. 

A similar result is obtained from Luke iii. 1. 23, where our 
Lord is said to have been about thirty years of age in the fifteenth 
year of Tiberius. For Tiberius was admitted by Augustus “ in 
partem imperii’’ two or three years before the death of Augustus 
Cesar, which took place in Aug. αὐ. 767 (Tacit. Ann. i. 3. 
Sueton. Tiber. 20,21. Vell. Pat. ii. 121); and so the fifteenth 
year of Tiberius corresponds with A.v. 779, or 780, and since our 
Lord was then thirty years old, he was born a.u. 749, or 750. 

Our Lord’s Death took place in the consulate of the two 
Gemini, a.u. 782. Tertullian, adv. Jud. 8, Aug. Civ. D. xviii. 
54. His Ministry (it is probable) commenced when He was thirty 
years old, and lasted three years and a half. (See Kuin. and 
others on John ν. 1.) Therefore He was born a.u. 748, or 749. 

The common era Anno Domini (due to Dionysius Exiguus 
A.D. 525, and thence called the Dionysian era), which makes the 
first year from the Incarnation to coincide with a.u. 754, begins 
about four years too late. On this subject see Wieseler, Chronol. 
Synops. p. 67, who places the Nativity in a.v. 750. Greswell’s 
Dissertations, x. vol. i., who places our Lord’s birth on April 5, 
A.u. 750. Gieseler, Ch. Hist. § 20. Mill, p. 341, who observes 
that the year of Rome 750 is the year at which the older tradition 
fixes the Nativity. Clinton, F. H. ii. App. p. 238, places it in 
the spring of μ.ο. 5 = a.v. 749. 

As to the time of year in which our Lord was born, see 
Luke ii. 8. Johni. 14. 

22. ᾿Αρχέλαος] Archelaus. Nine years afterwards banished 
by Augustus to Vienne, in Gaul; when Judea became a Roman 
province as an appanage to Syria. (Joseph. A. xviii. 1.) 
— fac. ἐπί] Not King of —, but set βασιλεύειν ἐπὶ ---. (See 

Joseph. xvii. 13 ) 
— ἐφοβήθη ἐκεῖ ἀπελθεῖν-- ἀνεχώρησεν δέ] he was afraid to 

ge to Judzea, and refired to the borders of Galilee. It has hence 
een alleged by some (e.g. Meyer) that St. Matthew was not 

aware of what is mentioned by St. Luke, viz. Joseph’s and Mary’s 
previous abode at Nazareth (Luke i. 26; ii. 4). 

But this is groundless ; 
It was very natural that Joseph and Mary (though formerly 

resident at Nazareth in Galilee) should now desire to settle at 
Bethlehem Judah, the city of David, on account of the prophecies 
connected with it—and the marvel of which it had just been the 
scene—in the history of the new-born child, who was to sit on 
the throne of his Father David, and whom therefore they might 
well wish to bring up in the City of David. See above on ii. 11. 

The word ἀπελθεῖν 4150, used here, intimates a departure from, 
and ἀνεχώρησεν may imply hereare/urntoa/ormerabode, Nazareth, 
see ii. 12. Luke i. 26,27. Observe, the prophecy, he “shall 
be called a Nazarene” was fulfilled agains¢ Joseph’s intention. 

23 καὶ ἐλθὼν κατ- 
h Isa. 1. 1. 
Jer. 23. 5. 
Zech, 3. 8. 

— Γαλιλαίας] of Galilee. Where a“ King of the Jews” would 
not be so much an object of jealousy to the ruling powers as in 
Judea. 

23. ὅπως πληρωθῇ] that it might be fulfilled. This formula 
here does not mark the intention of Joseph’s mind, but the de- 
sign of God, who guided him. Cp. 2 Cor. iv. 7, and Alford here. 
— Ναζωραῖος κληθήσεται] he shall be called a Nazarene. 
A prophecy no where found /i/eratim in the Old Testament. 
But (as has been already seen, i. 22; ii. 15. 17) the Holy 

Spirit in the New Testament gives the sense of the Prophecies 
spoken by Himself in the Old, and not always the exact words. 
See Jerome ad Pammach. Ep. 33, pp. 252—254, who sums up his 
disquisition on these Prophecies by saying, “ ex his perspicuum est 
Apostolos et Evangelistas in interpretatione veterum Scripturarum 
sensum quiesisse non verba.” Cp. Surenhus. pp. 2. 151, 152. 
218, for some excellent remarks on this subject. 

And therefore St. Matthew does not refer here to any one 
Prophet, but says generally that it was spoken διὰ, through the 
Prophets, that He should be called a Ναζωραῖος. S. Jerome 
says here, “ Pluraliter Prophetas yvocando Matthzeus ostendit non 
verba de Scripturis ἃ se sumpta sed sensum.” 

The word κληθήσεται signifies ‘he shall Je’’ (see Vorst de 
Hebr. p. 155, and above, i. 23, and below, v. 19. Luke i. 32. 76), 
“and be known to be,”’—remarkably fulfilled by the title on the 
Cross. 

But how was Christ described in ancient Prophecy as Ναζω- 
patos or a Nazarene? 

As the Branch or Netser from the root of Jesse, Isa. 
xi. 1; where see Jerome and Vilringa. S. Jerome says, 
also, ad Pammach. p. 252, “ Exiet virga de radice Jesse et 
Nazareus de virga Ejus crescet;’’ and cp. Isa. xiv. 19. 
And though the word for Branch in other prophecies (Jer. 
xxiii. 5; xxxili. 15. Zech. iii. 8; vi. 12) is not 12 (nelser), 
but nox (dsemach), yet Netser expresses the sense of them 
all. 

The other derivation of Ναζωραῖος from Nazir, a Naza- 
rite, seems to be at variance with history and grammar: 
for Christ was no¢ a Nazarite, but is contrasted with the 
Baptist, who was one. Matt. xi. 19. Luke vii. 34. 
~ The City Nazareth is spelt, properly, with ¢sadi, and not 
with zain, Cp. Mill, p. 422. 

And it was indeed a marvellous thing that the Root of Jesse 
of Bethlehem Judah should flourish at ΝΑΖΑΠΕΤΗ in Galilee. 

And from this word Neéser, or branch, the City Naza- 
reth derived its name, ‘‘ quia urbs florida et virgultis con- 
sita.” See Jerome in Isa. xi. 1. 

And the Holy Spirit teaches us, that by growing up at 
Nazareth, the city of branches, He whose ‘‘ Name is the 
Branch ” thus fulfilled an ancient prophecy that he should 
be Ναζωραῖος. See below on Luke ii. 51. 

This word, derived by the enemies of Christianity from 
an obscure village of despised Galilee, Nazareth, was in- 
scribed as His title on the Cross, and was applied in con- 
tempt to the followers of Christ (Acts xxiv. 5), who gloried 
in it (see Acts ii. 22; iii. G; iv. 10; vi. 14; xxvi. 9); and 
Christ applied it to Himself in heaven (Acts xxii. 8); for 
it proclaimed that He is the Branch, and the Giver of 
eternal life to all who are grafted in Him, the true Vine. 

Cp. note below on Mark xvi. 6 and Hammond here, pp. 11, 12, and 
Dr. Jackson on the Creed, vi. 219—221, “ He turned aside into 
the parts of Galilee (Matt. ii. 22), to the place of Christ’s concep- 
tion : and thus by his doubtful resolution, the will of the Lord which 
he had spoken by the Prophet, = fulfilled ; to wit, that Christ, from 
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MATTHEW III. 1—11. 

TI. (47) 1 Ἐν δὲ rats ἡμέραις ἐκείναις παραγίνεται ᾿Ιωάννης ὃ βαπτιστὴς 
κηρύσσων ἐν τῇ ἐρήμῳ τῆς Ιουδαίας, 

lal lal 8 - 

ἡ βασιλεία " τῶν οὐρανῶν: (--) 3” Οὗτος γάρ ἐστιν ὁ ῥηθεὶς διὰ Ἡσαΐου τοῦ 
Ν Lal Lal 

προφήτου λέγοντος, Φωνὴ βοῶντος ἐν τῇ ἐρήμῳ, Ετοιμάσατε τὴν 
ὁδὸν Κυρίου, εὐθείας ποιεῖτε τὰς τρίβους αὐτοῦ: (1) ὁ Αὐτὸς δὲ ὁ 
> s ο 2 ΔΝ » ὃ 5» A 3 ΔΝ A ’ Ν ΄ i Ἰωάννης " εἶχε τὸ ἔνδυμα αὐτοῦ ἀπὸ τριχῶν καμήλου, καὶ ζώνην δερματίνην 

Ἂς Ν 5 A > a ε δὲ Ν > a eS d > (ὃ Ne , » περὶ THY ὀσφῦν αὐτοῦ. ἡ δὲ τροφὴ αὐτοῦ ἦν “ ἀκρίδες καὶ ' μέλι ἄγριον. 
5 Τό 5 ΄ Ν λα ε id ἊΝ Lal κ» , ἊΝ α ὅτε ἐξεπορεύετο πρὸς αὐτὸν Ἱεροσόλυμα, καὶ πᾶσα ἡ Ιουδαία, καὶ πᾶσα 

a Dan. 2. 11. 
Ὁ Isa, 40. 3. 
Mark 1. 8, 
Luke 3. 4. 
John 1. 15, 23. 

c 2 Kings 1. 8. 
Zech. 13. 4. 
d Ley. 11. 22. 
e 1 Sam. 14. 25, 
26. 
f Mark 1. 5. 
Luke 3. 7, ἡ περίχωρος τοῦ “Iopddvov, ὃ 

9 Ν , lal ¥ ‘ 

καὶ λέγων, Μετανοεῖτε, ἤγγικεν γὰρ 

A 5 ’ > Lal > , ε > 5 a 

καὶ ἐβαπτίζοντο ἐν τῷ ἸἹορδάνῃ ὑπ᾽ αὐτοῦ 

ἐξομολογούμενοι τὰς ἁμαρτίας αὐτῶν. 
10 a (+) 7 ᾿Ιδὼν δὲ πολλοὺς τῶν Φαρισαίων καὶ Σαδδουκαίων ἐρχομένους ἐπὶ τὸ 

g Luke 8. 7—9. 
ch. 12. 34, 

1 Thess, 1. 10. 
i John 8, 33, 39, 
Acts 18, 26, 

j Luke 13. 7, 9. 
John 15. 6. 
k Mark 1. 8. 
Luke 3. 16. 

, > πεν αν 3 ao Ε , 3 ὃ a , ε ὃ [ Fee) ο) ἁπτισμα αὐτοῦ εἶπεν αὐτοῖς, " Γεννήματα ἐχιδνῶν, τίς ὑπέδειξεν ὑμῖν φυγεῖν νήματα ἐχ piv φυγ 
> A Lal ΄ lal ’ Loy ” lal , 

ἀπὸ τῆς " μελλούσης ὀργῆς ; ὃ ποιήσατε οὖν καρπὸν ἄξιον τῆς μετανοίας, Ie η 
λ δό λέ 3 ε a i , ¥ Ν > , / Ν ε A ν 

μὴ δόξητε λέγειν ἐν ἑαυτοῖς, ᾿ Πατέρα ἔχομεν τὸν ᾿Αβραάμ' λέγω γὰρ ὑμῖν, ὅτι 
> Lal ” lal 

δύναται ὁ Θεὸς ἐκ τῶν λίθων τούτων ἐγεῖραι τέκνα τῷ ᾿Αβραάμ. 
2 er \ a rn - ο αν > Ἐξ 
ἀξίνη πρὸς τὴν pilav τῶν δένδρων κεῖται: ᾿ πᾶν οὖν δένδρον μὴ ποιοῦν καρπὸν 
καλὸν ἐκκόπτεται, καὶ εἰς πῦρ βάλλεται. (::) 1 "᾿Εγὼ μὲν ὑμᾶς βαπτίζω ἐν 

\ 
9 και 

δε) 

the place of his conception and education, should be called Naza- 
γι; a name, in their intendment that sought to fasten it first 
upon him, of disgrace and scorn, but by the disposition of the 
Almighty a known title of greatest honour, convicting such as used 
it otherwise, even whilst they spake it, of blasphemy. For this 
city’s name, it is by interpretation, the city of plants. Whence 
if the Jew captiously demand, Was it ever heard that any prophet 
should arise out of Nazareth? We may answer (as our Saviour 
did to Pilate), ‘Infidel! thou hast said it, though unwittingly, as 
Caiaphas thy predecessor did foretell His dying for the people: 
for didst thou never hear of a man whose name was {ο Branch, 
never of a plant Ne/zer, that should grow out of the root of 
Tshai? What if thou canst not revile this Jesus whom we preach, 
but thou must acknowledge him MHanotzeri surculus ille, or 
surcularius ille, or germen illud, the Plant, the Branch?’ For 
though the objector meant to disgrace him, yet God had ordained 
his glory, as well out of his enemies’ mouths, that meant him 
mischief, as out of the mouths of babes that meant him neither 
good nor ill. And it is very suitable to the ways of God’s 
providence to suggest by ambiguous words or speeches unto the 
attentive hearer, conceits quite contrary to their meaning that 
uttered them.” 

Cu. IU. 1. Ἰωάννης ὁ βαπτιστής] John the Baplist. So called 
by Josephus, A. xviii. 5. 2. 

Heathens were baptized on reception into Judaism, and John 
by baptizing the Jews taught them that {1ου now needed as great 
a change, as from Heathenism to their own religion. Thus a 
preparation was made by John’s baptism to a still higher ascent, 
viz. to the Baptism instituted by Christ. (2emig.) On the doc- 
trine of Repentance as preached by him, see Bp. Andrewes’ Ser- 
mons, i. p. 417, and 435. 

— ἐρήμῳ τῆς ἸἼουδ.] in the wilderness, west of Jordan. 
It seems that John first began to preach in the wilderness of 
Judea (cf. Luke i. 80; iii. 3), then baptized near Bethany (John 
1. 28), and in the region about Jordan (Luke iii. 3), and at Anon, 
near Salim (John iii. 23). 

2. βασιλεία τῶν οὐρανῶν] the kingdom of heaven. A phrase 
used only by St. Matthew. St. Mark and St. Luke, writing 
more especially for Gentiles who were to be disabused of their 
notion of local Deities, and to be taught the Unity of God, use 
βασιλεία τοῦ Θεοῦ. See below, iv. 17. And on the true cha- 
racter of the Kingdom of Heaven, or Christian Church, as dis- 
tinguished from the Kingdoms of Earth, and from the temporal 
Kingdom expected by the Jews, see Daniel ii. 44; vii. 14. 27; 
our Lord’s Parables, xiii. 11—52. Cp. Mede’s Works, p. 103. 

8. Οὗτος] This is he. St. John’s words concerning himself 
(John i. 23); ορ. on Matt. xvi. 18; and above on Isa. xl. 3. 
— Κυρίου] the Lord, Jehovah, Christ. See Luke i. 76; ii. 11. 
4. Αὐτὸς δέ] Although John was so great, yet such was his 

fare and garb,— in which he resembled Elijah, 2 Kings i. 8. 
— ἔνδυμα] raiment. Here (says Chrys.) was an invitation to 

the Jews, beholding in St, John’s garb and appearance an image 
of the great Elias (2 Kings i. 8), and being reminded of his cha- 
racter and history, in contrast with the effeminacy of his own age. 

— ἀκρίδες] locusts. A common food in the Fast, Levit. xi. 
22. Plin. ii. 29; vi. 30. 5. Jerome (in Jovinian. ii.): “ Locustas 
prisci edebant, vel clixas vel tostas et in pollinem redactas; imo 
vel sole γε] sale et fumo duratas in totum annum servabant.” 

δ. ἐξεπορεύετο] they went forth; excited by the wonder, that 
after so long an interval of silence a Prophet had risen up among 
them; for the grace of Prophecy had ceased, and was now revived 
after a long time: and the burden of his prophecy was strange, not 
concerning battles, and pestilences, and famines, and Babylonians, 
and Persians, and the taking of their city, and other such things 
as they had heard from the old Prophets—but the kingdom of 
heaven, and the punishment of hell. (Chrys.) 
— πᾶσα] all, “major vel magna pars.” Glass. Philol. S. p. 

882. Or some from all parts of —. (Bengel.) Exod. ix. 6; xxxii. 
3. Matt. viii. 34, Phil. iv. 13. 
— Ἰορδάνου] Jordan. ᾿Ιορδάνης = Ίο, either from ty (yarad), 

descendit (Reland, Pal. iii. 63), or from 8) (yor), fluvius, and 74 
(Dan), its source at the foot of Lebanon. (Joseph. A. xv. 13.) 

7. Φαρισαίων καὶ Σαδδουκαίων] Pharisees and Sadducees. On 
these sects see Weistein here, Ligh/foot i. 654. Jahn, Archeol. 
§ $17—320. The Pharisees did not submit to John’s Baptism, 
Luke vii. 30. 
— Γεννήματα ἐχιδνῶν Generations of Vipers. Cp. Ps. lviii. 4. 

Isa. xiv. 29. Matt. xii. 34; xxiii. 33,—with an allusion perhaps 
to the ὄφις ἀρχαῖος, the old Serpent whose progeny some among 
them are called, John viii. 44, 45. 

A remarkable proof of St. John’s honesty and courage. He 
rebukes the sins of the rulers, who were ready to flatter him. 
Cp. St. Paul’s language, Tit. i. 12, and note. 

9. μὴ δύξητελ.] Let not this be your δόξα. “ Sic non debetis 
placere vobis.” (Bengel.) Cf. betow, vi. 7. Winer, G. G. 540. 

— ἐκ τῶν λίθων τούτων] from these stones. In the desert by 
the river’s side,—‘ ut ex gleba Adamum.”’ (Beng.) 

And so God did. For, as Joshua, the type of Jesus, took 
up twelve s¢ones from the bed of the same river Jordan (Josh. iv. 
1—9), and set them up on the western bank there, for a memo- 
rial, so Jesus, the true Jos/iua, after His baptism in the same 
river, began to choose His twelve Apostles (see on x. 2) from 
obscure and unlearned men, like rude and unhewn stones of the 
wilderness, and to make them to be the θεμέλιοι λίθοι of His 
Church (Rev. xxi. 14), which is the true family of Abraham, the 
Israel of God, the heavenly Jerusalem, the city that hath founda- 
tions, whose builder is God. (Heb. xi. 10.) 

And so, daily, God raises up children to Abraham from 
stones of the desert (Zren. iv. 7. 2), when by his grace He softens 
the stony heart of the heathen, who worship stocks and stones,— 
and of the infidel, and turns them to Christ. (Jerome.) Aug. in 
Joan. 42. 5. We become Abraham’s seed by faith, but are 
changed into the Devil’s by unbelief. (Hilary.) 

10. ἀξίνη---κεῖται] the ave lieth. A warning of judgment. Cp. 
Luke xiii. 7. Greg. Hom. in Ev. xx. 9. 

11. ἐν] Hebr. 3, denoting the instrument; ὕδατι, with water 

only, without the spiritual grace to be given by means of water in 
the Baptism instituted by Christ. Cp. Acts i. 5; xi. 16; xix. 4, 
Greg. Hom. in Ey. vii. 3. 
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1 Mal. 3. 2. 
Acts 2. 3, 4. 

ο Mark 1. 9. 
Luke 3. 21. 

Ἡ Ὁ δὲ διεκώλυεν αὐτὸν 

15 ἆπο- 

— - ὁ---ἐρχόμενος] the coming One. On this name of the Christ 
see xi. 3, and John x. 8. 
— ἰσχυρότερός μου] stronger than I. For I call to repent- 

ance, but He remits sin. I preach the kingdom of heaven, He 
bestows it. I baptize with water, He with the Spirit also. 
(Raban.) On the difference of the Baptism of John and the 
Baptism instituted by Christ, see Acts xix. 4. Aug. ο. lit. Petil. 
ii. 32—37. Cyril, in Joh. i. 26. Patrit. ii. p. 450—453. 
— ὑποδήματα βαστάσαι) to carry his shoes. “ Servus ejus 

esse.”’ Vorst, Adag. N. T. 815. Cp. Wetslein. St. Luke says, 
iii. 16, λῦσαι τὸν ἱμάντα τῶν ὑποδημάτων. “If,” says Aug. de 
Consens. Ev. ii. 12, ‘‘there is any real discrepancy between the 
two expressions, then we may be sure that the Baptist used them 
both; but if he only meant to express our Lord’s greatness and 
his own littleness, then the same sense is preserved, whether he 
used the one or the other. And thus considered, they affcrd 
salutary instruction, that in reading the Scriptures we are to 
inquire after the mind of the speaker.”” See above, Introduction 
to the Gospels, and below on Luke vi. 17. 

— πυρί] with fire. 
To purify, illumine, transform, inflame with holy fervour and 

zeal, and carry upward, as Elijah was carried up to heaven ina 
chariot of fire. A prophecy specially fulfilled at Pentecost when 
the Holy Spirit descended in tongues of fire. Acts ii. 3. (Cyril 
Hierosol. Catech. 3, p. 44.) 

There is a threefold baptism with fire, says Jerome. With 
the fire of the Holy Ghost at Pentecost. With the fiery trials of 
this life. Luke xii. 49. 1 Pet. i. 7; iv. 12. See on Mark ix. 
49. With that fire of which St. Paul speaks, which shall try 
every man’s work, what it is, at the Great Day. (1 Cor. iii. 
13.) 

12. οὗ τὸ πτύον-- αὐτοῦ] whose fan is in His hand. The 
pronouns thus repeated bring out the great truth, that no one has 
the judicial fan but Christ; that it is His fan, and in His hand, 
and that the whole world is His Floor. 

The Baptist—greater than a Prophet—passes from a view of 
the First Advent to a vision of the Second. Christ has come as 
Saviour; and He is seen by him coming as Judge. His fan is in 
His hand; the Visible Church Universal, the World itself, is His 
threshing-floor, in which wheat and chaff now lie mingled toge- 
ther; He stands over it, to winnow the one from the other by the 
fan of His all-searching Judgment. Cp. Ps. i. 4, 5. 

The Baptist, the Herald of Christ, proclaims to the people 
the Future Judge, lest they should imagine that Christ, submitting 
to John’s baptism, was inferior to John. ‘ Observe,” says Chrys., 
“after baptism, he immediately speaks of the fan of judgment, in 
order that you might not imagine that Baptism is enough, without 
good fruit. For every tree that bringeth not forth good fruit is 
hewn down and cast into the fire. Let none of us, therefore, be 
chaff, tossed about with the wind, or puffed away by temptations, 
or separate ourselves by schism, but let us remain on the thresh- 
ing-floor of the Church, Let us also remember, that on the 
Christian floor, the grain may become chaff and the chaff grain. 
God now fries the grain, and is long-suffering toward the chaff, 
that we may escape the fire, and inherit heaven.” 

5. Aug. (Serm. 4. 32, p. 37), ‘‘ Ecclesia est una catholica 
et tolerat peccata hominum quos non potest purgare de area domi- 
nica antequam veniat Ile ultimus Ventilator, qui falli non potest, 
ut purget aream suam.’”’ See also Serm. 88. 19, p. 686, and 
Serm. 223, p. 1408, ‘‘ Quantum est hoc quod premit palea? Nos 
grana simus. Audite me, palee; granorum conjunctio grana 
vos faciat.’—“In area sunt viatores, in horreo victores.”’ 
(Bengel.) On the Church as a threshing-floor see on Ruth iii. 9. 

On the Parables describing the mixed state of the Church 
Visible on earth see below, xiii. 3 and 30. 

— ἄχυρον] Nol merely chaff (χνοῦς) 139 (mots), but ‘ stub- 
ble,’ ‘ stalk,’ and indeed all that is not grain. See Wetstein. 

Chaff alone would have been of little use for heating the 

κλίβανος, or oven; but stubble, &c. was commonly used in the 
East for fuel. See vi. 30. 

Hence the comparison here with the unguenchable fire of 
Gehenna, or Hell. And hence a warning is implied by the Bap- 
tist, that whatsoever is not good grain will be cast into it at the 
Great Day. 

He also compares the Visible Church, which is the world, to 
an ἅλως, area, a circular threshing-floor, where chaff and grain,— 
bad and good,—now lie mingled together, till He who will winnow 
them shall come. And thus He teaches faith, patience, con- 
stancy, charity, zeal, and fear. 

19. ὁ ᾿Ἰησοῦ---- βαπτισθῆναι] Jesus comes to be baptized. Why 
did Jesus come to be baptized ? 

“To sanctify Water to the mystical washing away of sin.” 
See Ignat. Eph. 18, ἵνα τὸ ὕδωρ καθαρίσῃ. Hence S. Cyril 
Hierosol. (Cat. 44, p. 45), ἡγίασε τὸ βάπτισμα βαπτισθεὶς αὐτὺς, 
and Jerome (adv. Lucif. p. 293), ‘‘ Dominus lavacro suo non tam 
mundatus est, quam universas aquas mundavit,” and Greg. Naz. 
(p. 538), ‘‘ He who was baptized as man, cleanses our sins as 
God.” Cp. p. 687, and ορ. Ambrose in Lue. ii. 83. Aug. in 
Joh. ivy. 11. He came to baptize water by being baptized in it. 

The Author of the Sermon in S. Aug. Appendix 135, 1, 
says, “‘ The Holy Spirit who had been present with Christ in His 
mother’s womb, now shone around him in the water; He now 
sanctifies the water, who then purified Mary,’’—a strong testi- 
mony against the modern dogma that she was exempt from 
original sin. 

It has been supposed by some of the Fathers (see Chrys. 
here) that our Lord instituded the Sacrament of Baptism at His 
own Baptism, when Water was sanctified by His Baptism in it; 
when the Three Persons of the Blessed Trinity, in whose Name 
Baptism is administered, declared themselves by sensible signs. 
As was the case of the other Sacrament, He transmuted the 
Levitical shadow of the Passover into the Evangelical substance 
of the Holy Eucharist, so (it has been thought by some) He 
blended the spiritual reality of His own Baptism with that which 
was ar, adumbration of it. 

In fact, it appears that soon after this, Christ did administer 
His Baptism (John iii. and iv.), though it was not made impera- 
tive on ail till the outpouring of the Holy Spirit on the Day 
of Pentecost, when the New Law was fully promulgated, and the 
Old ceased to oblige. 

He came to the Baptism of His servant, in order that we, 
who are Christ’s servants, should rejoice to come to the Baptism 
of our Master. (Aug. in Joh. Tract. ν. 3.) 

He came to fulfil all righteousness by obedience and humi- 
lity. For “1 am come to take away, by My obedience, the 
curse of the Law consequent on Disobedience to it.” (Chrys.) 
See on v. 16, and notes below on Luke iii. 21. 23. 

14. διεκώλυεν] was earnestly hindering. 
— Ἐγὼ χρείαν ἔχω] I have need to be Laptized of Thee. 

And therefore they who were baptized with John’s baptism were 
afterwards baptized into Christ, Acts xix. 3—5. 

And the Baptist himself was baptized into Christ, if not 
“baptismo fluminis’’ (as some of the fathers have thought), yet 
“baptismo flaminis,” in his mother’s womb (Luke i. 15), and 
‘“‘baptismo sanguinis,’’ as a Martyr for Christ. 

Hence Greg. Naz. p. 687, says, “I have need,” ἅς. So 
spake the λύχνος to Him who is the Light; the Voice, to the 
Word ; the Friend, to the Bridegroom ; He who was greater than 
all who had been born of women, to Him Who is the Firstborn of 
every creature; John, to ΟΗΠΙ5Τ. 

And Christ replied, Suffer it to be so now, for He knew that 
He would afterwards baptize the Baptist. 

For other expositions of this passage, see S. Hippoly/us, i. 
p- 263. Greg. Thaumaturg. p. 30. 

15. ἀποκριθείς] A word censured as a solecism by the Gram- 
marians. (See Phrynich. Eclog. p. 40.) Such Barbarisms as 
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John 1. 32, 38, 
χ John 19. 28. 
8 Isa. 45. 1. 
ch. 12. 18. 
Mark 1. 11. 
Luke 9. 35. 
Col. 1. 13. 
a Mark 1. 12, ἃς. 
Luke 4. 1, ἃς. 
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µου ὁ ἀγαπητὸς, ἐν ᾧ εὐδόκησα. 

πειρασθῆναι ὑπὸ τοῦ Διαβόλου. 

these, distinguishing the Greek Testament from all other books of 
its age, place it in a position of its own, and render its triumph 
over the learning and eloquence of the world more wonderful and 
illustrious. 
— Ἄφες ἄρτι See v. 14. 
— πληρῶσαι---δικ.] Quoted by Zgnatius ad Smyrn. ο, i. p. 431. 

See on y. 17. 
16. ἀνεῴχθησαν of οὐρανοί] The heavens, which had been shut 

by the sin of Adam are now opened at the baptism of Christ. 
(Greg. Naz. p. 688.) 

The opening of the Heavens, the Descent of the Holy Ghost, 
and the Voice from heaven, designating Christ, now thirty years 
of age, as the well beloved Son of God, were not only minis- 
terial to His Baptism, as such, but to His public Ordination, 
and Inauguration in His Ministry, by the visible Unction of the 
Holy Ghost lighting upon Him (Isa. ΙΧ]. 1, and Luke iv. 14), and 
by an audible commission from God for the public performance of 
His prophetical office of preaching the Gospel. Cp. Bp. Pearson, 
Art. ii. p. 178. 185. 
— ὡσεὶ περιστεράν] asadove. σωματικῷ εἴδει, Luke iii. 22. 

Not by any hypostatic union of the Holy Spirit with a Dove, but 
for a visible sign of the invisible influences of the Holy Spirit, 
Who for a like reason descended in the likeness of fiery tongues 
on the Apostles at the day of Pentecost (Acts ii. 3). As Aug. 
says (de Trin. ii. 5), “ In order that the hearts of men, moved by 
the visible and transitory appearance, might contemplate the invi- 
sible and eternal essence.” 

Aug. compares this manifestation to the flame which ap- 
peared to Moses in the bush. Cp. 5. Cyril Hierosol. p. 46. The 
Fathers make no doubt that a Dove was visible. 

Also, by the appearance of a Dove at Christ’s Baptism, the 
Holy Spirit may have designed to remind the world of what took 
place at the Creation. The word used in Genesis i. 2, to express 
the moving of the Holy Spirit on the face of the Waters at the 
Creation is net (merachepheth), was fluttering with a tremulous 
motion, as a dove does (cp. Deut. xxxii. 11); and so prepared 
the way for this manifestation of the Holy Ghost at the inaugura- 
tion of the New Creation in the Baptism of Christ. In the tract 
Chagigah, it is said on that passage (Gen. i. 2), “ Spiritus Dei 
ferebatur super aquas, ut Columba.” See above, note on Gen. i. 2. 

We may suppose also (with Chrys. here. Ambrose on Luke 
iii. 21. Greg. Naz. p. 688) that, as at the Deluge, which was the 
Baptism of the Old World, the return of the Dove to the Ark, with 
the Olive Branch in its mouth, was the signal of the cessation of 
God’s wrath, and the return of peace to the world, so the Dove 
was now visible as an emblem of reconciliation and peace in 
Christ. (Eph. ii. 11—17. Col. i. 20.) See above on Gen. viii. 11. 

The Dove, also, is an emblem of those graces, the fruits of 
the Spirit (Gal. ν. 22), which are given in Baptism,—love, joy, 
holiness, and peace (Matt. x. 16), and which are to be cherished 
by all who are baptized into the mystical body of Christ. 

Hence S. Clement Rom. fr. viii. Μακάριος ὃ γινώσκων ὅτι τὸ 
πνεῦμα "Άγιον δόσις ἐστὶ τοῦ Πατρός. Kal τοῦτο ἐν τύπῳ Περι- 
στερᾶς παρέσχε' Τὸ γὰρ ζῶον ἀκακίαν ἔχει καὶ ἄχολόν ἐστι" 
The attributes οἱ the Dove as an emblem of the Hoty ἄποςτ 
are beautifully described by S. Cyprian de Unitate Ecclesiz, ο. 9, 
ρ. 111, ed. Fell. 

In reference to the event recorded here by St. Matthew, the 
Arabian impostor had a dove which he taught to fly to his ear, 
and from which he pretended to derive inspiration; and so he 
bare witness to the truth of this history. 

The distinct appearance of the Holy Ghost at Christ’s Bap- 
tism, together with the Voice from heaven, ‘‘ This is My beloved 
Son,” brings out clearly the distinctness of each of the Three 
Persons of the Ever Biessep Trinity; and was an appropriate 
prelude to the fuller Revelation of the Doctrine of the Ever 
Blessed Trinity, in Whose Name the whole world is now to be 
Baptized, according to the institution of Christ. 

The Mystery of the Trinity is shown in the baptism of 
Christ. The Lord is baptized; the Spirit descends in the like- 
ness of a Dove; the Voice of the Fa/her is heard, bearing witness 
to His Son. And the Dove settles on the Head of Jesus, lest any 
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one should imagine that the Voice was for John, and not for 
Christ (Jerome), and in order that we might know that at our 
own Baptism the Holy Spirit descends on us, and that we are 
bedewed with the unction of celestial glory, and are made the 
Sons of God by adoption in Christ. (ΠΗ αν.) 

“‘Gloriosissima apparitio S. Trinitatis, et documentum quid 
fiat, quando nos baptizamur; nam non Sibi baptizatus est Christus.” 
(Bengel.) See note above on Gen, i. 24. 

Indeed, in a certain sense, Mankind was baptized in Christ ; 
for, as Athanasius says (Or. i. ο. Arian. 46, p. 355), ‘* Christ de- 
clares that He sanctifies Himself for our sakes (John xvii. 19). 
When He had taken our flesh, and the Holy Spirit descended on 
Him at Jordan, He descended on us because He bare our flesh ; 
and the Spirit descended then, not that the Worp might be im- 
proved, but that we might be sanctified, and be made partakers of 
His unction. When the Lord as Man was baptized in Jordan, 
we were baptized in Him. The Word was not anointed by the 
Spirit, but our Flesh which He had assumed, was; in order that 
the unction then received by Him might flow from Him upon all.” 
(Ps. xlv. 7; cxxxiii. 2.) 
— ἐπ᾽ αὐτόν] on Him (Jesus), and seen by others. 

i. 32. ἐφ᾽ αὑτὸν would have limited the sight to Jesus. 
Winer, p. 137. 

17. ὁ Tids µου ὃ ἀγαπητός] He is supposed by men to be 
Joseph's son; but He is the Son of Me (not ἐμός, but pov), and 
He is My ἀγαπητὸς, My Only Son. (S. Hippol. p. 263. 8, 
Athanas. ady. Arian. iv. 29. Patrit. ii. p. 488.) 
— εὐδόκησα] ‘acquievi.’ 1 rested with delight. See Luke ii. 

14. Matt. xii. 18; xvii. 5. 2 Pet.i. 17,and Winer, Gr. Gr. p. 249. 
For a valuable primitive comment on these incidents in vv. 

13—16, 17, see Justin ΜΗ. Tryph. 88. 

See John 
Cp. 

Cu. IV. 1. Τότε] Then. Our Lord is tempted immediately 
after His Baptism ; showing that the Devil attacks those who 
are sanctified, and that he desires particularly to gain a victory 
over them. (Hilary.) Thou hast received arms from God’s 
armoury, not that thou shouldest fly, but fight. He does not 
restrain the troop of temptations hastening to assail thee ; in order 
that thou mayest learn by resisting them through Grace, that He 
has made thee stronger than they ; and in order that from a sense 
of danger thou mayest live humbly, and not be elated by thy 
gifts; and that the Tempter may learn, by finding thee proof 
against temptation, that thou hast renounced him and his works, 
and that by resisting temptations thou shouldest acquire more 
strength to resist, and that from the eagerness of the Tempter to 
rob thee of thy spiritual blessings, thou shouldest learn their 
value, and the yalue of those other benefits which are still re- 
served for thee. (S. Chrys.) 

— ὑπὸ τοῦ Πνεύματος] by the Spirit ; the Holy Spirit. On the 
distinct personality and Divinity of the Holy Ghost see Athanas 
Epist. ad Serapion. p. 518—540, and p. 557; and for a refutation 
of the most prevalent errors on His Nature and Person, Greg. Naz. 
Orat. xxxi. p. 556. Bp. Pearson on the Creed, Art. viii. p. 575. 
— ἔρημον] the wilderness. Later curiosity has specified the 

desert of Quarantania (between the Mount of Olives and Jericho) 
as the scene of the Temptation ; just as it has fixed on a certain 
Mountain as the Mountain of Beatitudes, for the scene of the 
Sermon on the Mount, and on Mount Tabor for the Transfigura- 
tion, &c. But the Holy Spirit has left all these matters, in Christ's 
History, uncertain; probably with the same design that He had 
in not mentioning the burial-place of Moses,—viz. to guard against 
Superstition. See delow on ν. 1, and on Luke i. 39. Cf. Bengel 
on xvii. 1. 

See also below, on Mark i. 13, and Michaelis and Webster 
here, on the opinion that the Temptation was in the desert of 
Arabia, 

— πειρασθῆηναι] to be tempted. Why was He tempted 2 
“ Tded,”’ says Aug. in Ps. lx., ‘‘ tentatus est Christus ne vincatur ἃ 
Tentatore Christianus.’’ And because the trial of earth is neces- 
sary for the triumphs of heaven. ‘ Quando tentaris cognosce 
quia paratur Corona. Tolle Martyrum cruciatus, tulisti beati- 
tudines,”’ (Ambrose, in Luke iv.) 



MATTHEW IV. 3—8. 

καὶ νύκτας τεσσαράκοντα ὕστερον ἐπείνασε. 

16 

ὃ Καὶ προσελθὼν αὐτῷ ὁ πειρά- 
> ε > aA A “ a ¥ , 

lov εἶπεν αὐτῷ, Ei Lids εἶ τοῦ Θεοῦ, εἰπὲ ἵνα οἱ λίθοι οὗτοι ἄρτοι γένωνται. 

4 Ὃ δὲ ἀποκριθεὶς εἶπε, Γέγραπται, "Οὐκ ἐπ᾿ ἄρτῳ μόνῳ ζήσεται ὁ Ὁ Deut. 8, ὃ, 

” 3 "5 Ν ο - > ή ΩΝ ΄ A 

ἄνθρωπος, ἀλλ᾽ ἐπὶ παντὶ ῥήματι ἐκπορευομένῳ διὰ στόματος Θεοῦ. 
δ ΄ , ΕΜ ε , > Ν εν ή / ας ΒΦ ὦ 
Τότε παραλαμβάνει αὐτὸν ὁ Διάβολος εἰς τὴν ἁγίαν πόλιν, καὶ ἵστησιν αὐτὸν 

κα Ν ΄ ae a 6 
επι TO πτερυγιον του Lepou, καὶ λέγει αὐτῷ, Εἰ Υἱὸς εἶ τοῦ Θεοῦ, βάλε σεαυτὸν 

κάτω" γέγραπται γὰρ, ὅτι "τοῖς ἀγγέλοις αὐτοῦ ἐντελεῖται περὶ σοῦ, ς Ps. 91. 11, 12, 

ΠΝ ΕἼΣ δὰ n > “ la , , Ν (θ x “ὃ 
καὶ ἐπὶ χειρῶν ἀροῦσί σε, μήποτε προσκόψῃς πρὸς λίθον τὸν πόδα 

σου. 
Ἂς ’ἅ 

τὸν Θεὸν σου. 

On the History and doctrinal import of the Temptation see 
Tren.y.21. Leo Μ. Serm. xxxviii.—xlvii. p.98. Bp. Andrewes, 
y. Ρ. 479—558. Chemnitz, Harmony, xix. Dr. Mill’s Sermons 
at Cambridge, 1844, p. 25—51. Williams on the Nativity, p. 
239—260. 
— ὑπὸ τοῦ Διαβόλου] by the Devil. If Christ, the Second 

Adam, was to be tempted, in order to be like us (Heb. ii. 18; iv. 
15), it must be, as the first Adam was, by the Devil; for He 
could not be tempted from within. ‘ Tentari Christus potuit,” 
says Greg. M. Hom. I. xvi, ‘sed Ejus mentem peccati delectatio 
non momordit. Ided omnis diabolica illa Tentatio foris non intus 
fuit.”” 

2. νηστεύσας ἡμ. τεσσ.---ὕ. ἐπείνασε] having fasted forty days 
He was afterwards an hungered. So Luke iv. 2. Moses and 
Elias were enabled to fast Forty Days, “" potestate extrinsecus 
data,” Christ ‘‘ potestate propria,” which He did not choose to 
exert beyond that time, and so presented Himself in the infirmity 
of manhood to the Tempter. He was an hungered. Cp. an ex- 
cellent Exposition in Jren. y.21. ‘‘ Christ,’’ says Greg. Naz. 
Ῥ. 538, “ hungered as man, and fed the hungry as God. He was 
hungry as man, and yet He is the Bread of Life. He was athirst 
as man, and yet He says, Let him that is athirst come to Me and 
drink. (Rev. xxii. 17.) He was weary, and is our Rest; He was 
weighed down with sleep, and yet is buoyed upon the sea. He 
pays tribute, and is a King; He is called a Devil, and casts out 
devils; prays, and hears prayer; weeps, and dries our tears; is 
sold for thirty pieces of silver, and redeems the world; is led as a 
sheep to the slaughter, and is the Good Shepherd; is mute like a 
sheep, and is the Everlasting Word ; is the Man of sorrows, and 
heals our pains ; is nailed to a tree, and dies upon it, and by the 
tree restores us to life; has vinegar to drink, and changes water 
to wine; lays down His life, and takes it again; dies and gives 
life, and by dying destroys death.” 

On the term of forty days in the history of the Flood, the 
Spies of Canaan, the defiance of Goliath, the penitence of Ezekiel, 
&c., see Maldonat. here, who observes: ‘‘ Non potest fortuitd 
fieri quod tam spe fit.” : 

Observe the recurrence of Forty Days in the History of 
Christ. He was forty days before the Presentation in the Temple, 
forty days in the wilderness before His entrance on His Ministry, 
forty days after His Resurrection before He presented Himself in 
the Heavenly Temple to God. The term seems often to intimate 
in Holy Scripture a season of probation and preparation for some 
public manifestation of glory. See below on Acts i. 3. 

On the Quadragesimal or Lent Fast, see S. Jerome here. 
Aug. Ep. ad Januar. 55. Greg. M. Hom.i.16. Bp. Gunning’s 
History of the Lent Fast, pp. 46—60. 200—232, Oxf. 1815. 
Bingham, xxi. 1, 

8. ὁ πειράζων] Participle for noun. See viii. 33. Mark vi. 
14, 6 βαπτίζων. Cp. Winer, p. 316. Arnoldi. 
- Εἰ Υἱὸς ef τοῦ Θεοῦ] If thou art indeed what thou wast 

lately proclaimed to be by the Voice from heaven at Thy baptism, 
the Son of God (iii. 17). How can that be, since Thou sufferest 
hunger? In what sense then art Thou Tibs Θεοῦ ὃ This is 
what Satan would now explore. 

Satan begins with flattery, and, as he had done, and done suc- 
cessfully, with the first Adam, by a temptation from the appetite. 
(Chrys.) 

He proceeds, as with our first Parents, by a temptation of 
spiritual pride, Vain-Glory, and Ambition—“ Ye shall be as gods, 
knowing good and ου]. (Gen. iii. 1—15.) 
— εἰπὲ va—yévwrra) ἵνα, in order that; and as a mean and 

cause, whereby. See xvi. 20. Mark v.10. Winer, 299. 
4. Γέγραπται] It is written. ‘‘Vicit adyersarium testimoniis 

Legis, non potestate Virtutis. Pugnavit, ut et nos pugnaremus. 
Vicit, ut et nos vinceremus. Ob hoc se tentari permisit, ut Cujus 
munimur auxilio Ejus erudiremur exemplo.” (S. Leo, Serm. 

7"Edy αὐτῷ ὃ ̓ ησοῦς, Πάλιν γέγραπται, Οὐκ ἐκπειράσεις Κύριον 

ὃ Πάλιν παραλαμβάνει αὐτὸν ὁ Διάβολος εἰς ὄρος ὑψηλὸν 

d Deut. 6, 16. 

xxxvii. de Quadrages.) Christ quenches the false Scripture darts 
of the Devil with the true shield of Scripture. (Jerome.) And 
note, that his quotations are all from the Law of God, to show 
the invincibility of Obedience to His Commandments. ‘ Our 
Lord defeats the Tempter, not by Miracles, but by Scripture. He 
routs him by what all may wield,—the sword of the Spirit,— 
which is the word 6f God (Eph. vi. 17). Hence learn the value 
of Scripture, and the impotence of Satan against 1, (Origen on 
Luke iv. Cp. Greg. Hom. in Ev. xvi. 5.) 

Observe also that all His quotations are from one only of the 
five books of Moses. 

The Philistine had been defying the armies of Israel for 
JSorty days. David took five smooth pebbles out of the brook and 
put them in his pastoral bag; but one of them was enough to 
lay the Philistine low (1 Sam. xvii. 40—49). 

The Son of David,—the Shepherd of Israel,—after forty 
days, overthrows the ghostly Goliath by one pebble of the five; 
and by one book of the Pentateuch, which He took from the 
flowing stream of Judaism, which was soon to pass away like a 
winter torrent, while no jot or tittle was to fail of that moral Law 
which He the Good Shepherd put into the pastoral scrip of 
the Gospel. See Augustine in Ps, vol. iv. p. 2278, v. p. 230. 

— ἐπὶ παντὶ ῥήματι] by every thing that He appoints for that 
purpose,—as manna and quails in the desert. 

Life does not depend ἐπ᾿ ἄρτῳ upon bread, but man lives by 
God’s Word which created and sustains all things. If therefore 
man obeys that word he will not want food, though he may not 
have bread. And this Christ proves by the Word of God, which 
cannot deceive. 

δ. τὴν ἁγίαν πόλιν] the Holy City. Jerusalem, still preserv- 
ing a memorial of its holiness in its modern name, El-kuds, 
‘the Holy.’ Cp. Winer, R.-W. p. 546. 
- τὸ πτερύγιον] The article τὸ indicates something single of 

its kind ; and therefore πτερύγιον cannot mean a porticus or cor- 
ridor ; nor would there be any special eminence in πτερύγιον so 
understood. It rather signifies the apex of the fastigium, ἀέτωμα, 
or tympanum of the Temple. Cp. the use of the word (τὸ πτε- 
ρύγιον τοῦ ἱεροῦ), also τοῦ ναοῦ by Hegesippus (in Eused. ii. 23, 
and Routh, R. S. i. 210. 239), in his account of the martyrdom 
of St. James : there, also, it is evidently a pointed eminence; and 
it would seem that a person there standing would be visible and 
audible to a large concourse of people, such as we may suppose 
collected in the court of the Israelites,—or7@: ἐπὶ τὸ πτερύγιον 
τοῦ ἱεροῦ, ἵνα ἄνωθεν ἧς ἐπιφανὴς, καὶ 7} εὐάκουστά σου τὰ ῥήματα 
παντὶ τῷ λαῷ-- πτερύγιον = ἀκρωτήριον in Hesych. The Schol. 
on Aristoph. Αγ. 1110 says, τὰς τῶν ἱερῶν στέγας πτερὰ καὶ 
ἀετοὺς καλοῦσι. See Welstein. 

If so, the appeal would be,—If Thou art the Son of God, 
cast Thyself down into the court below, that if Thou art the Son 
of God, Thou mayest be adored by the assembled Priests and 
People in Thy Father’s House. 

Satan lies in wait in “ high and holy places ;’’ especially does 
he tempt there to Spiritual Pride. (Gloss. Remig.) 

6. βάλε σ. κι" γέγραπται γάρ] cast thyself down; for it is 
wrilten : 

This is the language of the Devil, who desires that we should 
fall. Observe, he may tempt us to fall, but he cannot make us 
fall. He may persuade us to cast ourselves down, but he cannot 
cast us down. 

Observe also, the Devil expounds Scripture falsely; for if 
the text from the Psalm (xci. 11) which he quotes, refers to 
Christ, he ought to have added what there follows against himself, 
—Thou shalt tread upon the Lion and the Adder: the young 
Lion and the Dragon shalt Thou tread under Thy feet.”” Ps. xci. 
19. (S. Jerome.) Although the Devil quotes Scripture falsely, 
Christ does not desist from quoting it. He uses it aright against 
him who abused it. 

, 
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‘ Ν μα 

λίαν, καὶ δείκνυσιν αὐτῷ πάσας τὰς βασιλείας τοῦ κόσμου καὶ τὴν δόξαν αὐτῶν, 
Lal lal , 

9 καὶ λέγει αὐτῷ, Ταῦτα πάντα σοι δώσω, ἐὰν πεσὼν προσκυνήσῃς μοι. | Τότε 

΄ ‘A lol 

τὸν Θεόν σου προσκυνήσεις, καὶ αὐτῷ μόνῳ λατρεύσεις. 

, δι ἊΝ με a “ 9 ο ος A ΄ Ν e , 

λέγει αὐτῷ ὁ ᾿Ιησοῦς, Ὕπαγε ὀπίσω µου, Σατανᾶ, γέγραπται yap, "Κύριον 
(τ) 11 Τότε 

ἀφίησιν αὐτὸν ὁ Διάβολος, καὶ ἰδοὺ ἄγγελοι προσῆλθον καὶ διηκόνουν αὐτῷ. 
(22) 131 Ακούσας δὲ ὅτι Ἰωάννης παρεδόθη © ἀνεχώρησεν εἰς τὴν Γαλιλαίαν" 

#) 15 καὶ καταλιπὼν τὴν Ναζαρὲθ ἐλθὼν κατῴκησεν εἰς Καφαρναοὺμ τὴν 

παραθαλασσίαν, ἐν ὁρίοις Ζαβουλὼν καὶ Νεφθαλεὶμ, | ἵνα πληρωθῇ τὸ ῥηθὲν 

διὰ Ἡσαΐου τοῦ προφήτου λέγοντος, 1" Γῆ Ζαβουλὼν καὶ γῆ Νεφθα- 
λεὶμ, ὁδὸν θαλάσσης, πέραν τοῦ Ιορδάνου, Γαλιλαία τῶν ἐθνῶν' 

ο Deut. 6. 13. 
& 10. 20. 

f Mark 1. 14. 
Luke 3. 19, 20. 
g Luke 4. 14. 19 
John 4. 43, 

h Isa, 9. 1, 2. 

ilsa. 42. 6, 7. 
& 49. 6, 
Luke 2. 32. 

kMarkiu1s (a) 7 "᾿Απὸ τότε ἤρξατο ὁ 
ch. 3.2.810.7, y ἊΣ ας. 5 Ἄς 
λος 1. 16—18. Ί)ΥγΙΚΕεΝ γαρ 1) βασιλεία των ουρανών. 
uke 5, 1, 2. 

John 1. 42, 

m Luke 5. 10, 11, 
1 Cor. 9. 20, 22. 
2 Cor. 12. 16. 
n Mark 10. 28. 
Luke 18, 28, 
ο Mark 1. 19, 20. 
Luke 5. 10. 

ἀνθρώπων: * " 

Wi λαὸς ὁ καθήμενος ἐν σκότει φῶς εἶδεν μέγα, καὶ τοῖς καθ: 
, > ΄ 9 a , a ee. > cn 

ηµένοις ἐν χώρᾳ καὶ σκιᾷ θανάτου φῶς ἀνέτειλεν αὐτοῖς. 
Ἰησοῦς κηρύσσειν καὶ λέγειν, Μετανοεῖτε, 

161 Περιπατῶν δὲ παρὰ τὴν θάλασσαν 
τῆς Γαλιλαίας εἶδε δύο ἀδελφοὺς, Σίμωνα τὸν λεγόμενον Πέτρον, καὶ ᾿Ανδρέαν 
τὸν ἀδελφὸν αὐτοῦ, βάλλοντας ἀμφίβληστρον εἰς τὴν θάλασσαν, ἦσαν γὰρ 
ἁλιεῖς, (1) 15 καὶ λέγει αὐτοῖς, Δεῦτε ὀπίσω μου, καὶ " ποιήσω ὑμᾶς ἁλιεῖς 

οἱ δὲ εὐθέως ἀφέντες τὰ δίκτυα ἠκολούθησαν αὐτῷ. 
2) 21° Καὶ προβὰς ἐκεῖθεν εἶδεν ἄλλους δύο ἀδελφοὺς, ᾿Ιάκωβον τὸν τοῦ 
vi 

9. ἐὰν πεσὼν προσκυνήσῃς μοι] if Thou wilt fall down and 
worship me. Satan is ever seeking to be worshipped. Idolatry 
is due to his Pride (by which he fell from heaven), craving adora- 
tion on earth. Cp. Hooker, I. iv. 3. It has been supposed by 
some (see ἃ Lapide here), that when it was known in heaven that 
the Second Person of the Blessed Trinity designed to unite Him- 
self with some other Nature, the Evil Angels were envious that He 
did not take the nature of Angels (Heb. ii. 16), and that some of 
them fell through Envy and Pride, while, on the contrary, the 
Good Angels rejoice in God’s act of Love, though the nature of 
Man is thereby exalted above their own (Luke ii. 14). But Satan 
and his Angels, in their nature, are ever at work to pervert the 
honour due to the Man Jesus Christ, into homage to some other 
creature—and specially to themselves. See below on Eph. ii. 2. 

10. Σατανᾶ) jew (Satan), Adversary. See Zech. iii. 1. Our 
Lord reserves this name for the Tempter when he claims adora- 
tion, and thus declares the Satanic character of Idolatry. 
— προσκυνήσεις -- λατρεύσεις} Deut. vi. 13, where the original 

signifies literally, ‘thou shalt fear and serve.’ But, since the 
Tempter had claimed worship as an outward sign of awe, our 
Lord uses a word which signifies adoration. As to λατρεύσεις, 
the LXX often render the word ἼῺΡ (to serve) by λατρεύω (Exod. 
iii. 12; iv. 23). See further on Luke iv. 8. 

11. διηκόνουν] were ministering, i.e. food. Hammond. 
12. ᾽Ακούσας] '' Decrescente Joanne crevit Christus.” (Bengel.) 

On the subsequent history of the Baptist, see on xi. 2. 
— παρεδόθη] was delivered into prison. St. Matthew speaks 

of John’s history as already well known to his readers. 
— Γαλιλαίαν] Galilee. Then very populous. Joseph. B. J. 

iii. 2. 10. 7. Lightfoot, ii. 56. St. Matthew here passes over the 
events narrated in John i. 37; iv. 47. 

18. Καφαρναούμ] Capernaum, from £3 (caphar), a town, and 
Dm} (nocham), comfort. χωρίον παρακλήσεως (Hesych.), villa con- 
solationis (Hieron.). See on John vi.59. Hence Καφαρναοὺμ, the 
reading of B, D, Z, is preferable to Καπερναούμ. Cp. Winer, R.-W. 
p. 210, and Robinson (Palest. iii. 282, and Later Researches, p. 
345), who places it as Khan Minyeh, at the n.w. angle of the 
Lake. Capernaum erat florentissima Galil civitas, in finibus Sa- 
bulonitarum et Naphthalitarum, ad mare Galilee sita. v. Light- 
Joot. Hor. Hebrr. et Talm. in Joh. ii. 12, p. 139. Quo accuratils 
autem hujus urbis, que Christo domicilium prbuerat, situm de- 
scriberet Evangelista, addidit τὴν παραθαλασσίαν, marilimam, 
sitam ad lacum Gennesaret. 

Lacus Gennesaret, ἡ λίμνη Γεννησαρὲτ, Luc. v. 1. Joseph. 
B. J. iii. 35. longus fuit, auctore Josepho 1. 1, centum stadia, 
latus stadia quadraginta, Joh. vi. 1; xxi. 1. dicitur θάλασσα τῆς 
Τιβεριάδος ἃ civitatibus Gerinesaret et Tiberiade, adjacentibus; et 
θάλασσα τῆς Γαλιλαίας infra ν. 18. et simpliciter θάλασσα viii. 24. 
Lacus autem, λίμνη, vocatur θάλασσα, mare, more Hebrzeorum, 
qui non modo mare, sed etiam lacum nominare solent Ὁ", 1 Regg. 
xviii, 32. (Kuin.) Cp. Winer, R.-W.i.407. See on Num. xxxiy. 11. 

14. ἵνα πληρωθῇ τὸ ῥηθέν] in order that the prophecy which, 
as far as the mournful part of it is concerned, was in some degree 
verified in the abduction by Tiglath Pileser (2 Kings xv. 29), and 
by the religious debasement of those cities, might now have its 
Jull and final accomplishment in the light of the Gospel of Re- 
demption, diffused by the preaching of Christ and His Apostles, 
who were Galilzans, in that land first, which was first over- 
shadowed by the darkness of captivity. Cp. Jerome in Isa. ix. 1, 
and Mede, p. 100, and see above on i. 22, and note on Isa. ix. 1. 

15. ὁδὸν θαλάσσης] the way of the sea, ὈΝῚ 777 Isa. ix. 1. ὁδὸν 
may, perhaps, be explained by reference to the verb expressed in 
the Original, and here understood, or it may have the force of an 
adverb, as πέραν (prop. an accusative) and 777. Other explana- 
tions are givenin Winer, G. G. 206. Meyer interprets it seawards. 

— πέραν] αν, understood here by some to mean near, But 
it seems to retain here its usual meaning, beyond, (see iv. 25; 
xix. 1. Mark iii. 8. John i. 28; iii. 26,) and either to refer to our 
Lord’s miracles and teaching in Perea (where, in fact, our Lord 
began His ministry, being baptized there, at Bethany, in Perea. 
John i. 28; cp. Winer, R.-W.-B. in voce) ; or else it here de- 
scribes Galilee, which was beyond Jordan to the Assyrians, of 
whom the Prophet is speaking. 

17. βασιλεία των οὐρανῶν] the Kingdom of Heaven. The 
fifth, universal, and heavenly and everlasting kingdom, foretold 
by Daniel (ii. 44; vii. 14. 27), which is to supersede all kingdoms 
of the earth, and to destroy all that resist it. See on‘ iii. 2. 
Rey. v. 10. 

18—22. Περιπατῶν] See the Homily of Greg. M. in Evang. 
i. 5, p. 1451. 

18. δύο ἀδελφούς] two brothers. He chose three pairs of bro- 
thers ; building the Gospel on the foundations of natural affection ; 
and He sent out His Apostles and Disciples ¢wo and two. See x. 
2—4. Mark vi. 7. Luke κ. 1. So He had laid the foundations 
of the Law on two Brothers—Moses and Aaron. 

We may observe here that the Dual number is never found 
in the New Testament. Cp. Winer, p. 160. 

19. ἁλιεῖς ἀνθρώπων] fishers of men. Luke ν. 10, ἀνθρώπους 
ἔσῃ ζωγρῶν in the σαγήνη of the Gospel, to be drawn through the 
sea of the world, and enclosing both bad and good fish, and at 
length to be drawn to the shore—when the separation will be 
made. Matt. xiii. 47,48. See on Luke v. 5, 6, and John xxi. 6—11. 

Our Lord chose fishermen at their nets: ‘‘ Volens superborum 
cervices frangere, non quesivit per oratorem piscatorem, sed de 
piscatore lucratus est oratorem.” (Aug. in Joan. tr. 7. 1 Cor. i. 
26—30. 2 Cor. iv. 7.) 

Hence, and for other reasons, Christians are compared to 
ἰχθύες, fish, in the sea of the world, and enclosed in the net of the 
Church, and drawn to the shore of everlasting life. One other 
reason is suggested by Tertullian (de Baptism. 1), ‘‘ Nos pisciculi 
secundim ix@dv Nostrum (Ἰησοῦν x. Θεοῦ υἱὸν) in agua nas- 
cimur.”’ ἃ 



MATTHEW IV. 909 00 V. 1—3. 17 

ed 8.5 , 

Ζεβεδαίου καὶ ᾿]ωάννην τὸν ἀδελφὸν αὐτοῦ, ἐν τῷ πλοίῳ μετὰ Ζεβεδαίου τοῦ 
Ν wn Μ᾿ Led 

πατρὸς αὐτῶν, καταρτίζοντας τὰ δίκτυα αὐτῶν, καὶ ἐκάλεσεν αὐτούς: Ἔ οἱ δὲ 
3 4 3 a“ - an 

εὐθέως ἀφέντες τὸ πλοῖον καὶ τὸν πατέρα αὐτῶν ἠκολούθησαν αὐτῷ. 
23 Ν lal 3 “ 9 ~ 

(+) 55» Καὶ περιῆγεν ὃ ᾿]ησοῦς ὅλην τὴν Γαλιλαίαν διδάσκων ἐν ταῖς συν- 
A See ν ΄ A 

αγωγαῖς αὐτῶν, καὶ κηρύσσων τὸ εὐαγγέλιον τῆς βασιλείας, καὶ θεραπεύων 

p Mark 1. 23. 
Luke 4. 31. 
ch. 9, 35. 

A , Ν [ο fal ” -“ “ 

πᾶσαν νόσον καὶ πᾶσαν μαλακίαν ἐν τῷ λαῷ" “3: καὶ ἀπῆλθεν ἡ ἀκοὴ αὐτοῦ εἰς 
9 x , ΔΝ ’ Lal 4. lal 

ολην τὴν Συρίαν: καὶ προσήνεγκαν αὐτῷ πάντας τοὺς κακῶς ἔχοντας ποικίλαις 
, Ν ’, ‘ 

νόσοις καὶ βασάνοις συνεχομένους, καὶ δαιµονιζοµένους, καὶ σεληνιαζοµένους, 
Ν Ν 5 lal 

καὶ παραλυτικούς' καὶ ἐθεράπευσεν αὐτούς" * I καὶ ἠκολούθησαν αὐτῷ ὄχλοι η Mark 8, 7. 

μα an 

πολλοὶ ἀπὸ τῆς Γαλιλαίας καὶ 4εκαπόλεως, καὶ Ἱεροσολύμων καὶ Ιουδαίας, καὶ 
΄ a3 4 

πέραν του Ἰορδάνου. 
1 V. (5) 1 Ιδὼν δὲ τοὺς ὄχλους ἀνέβη εἰς τὸ ὄρος: καὶ καθίσαντος αὐτοῦ 

προσῆλθον αὐτῷ ot μαθηταὶ αὐτοῦ. (=~)? καὶ ἀνοίξας τὸ στόμα αὐτοῦ ἐδί- 
ὃ 3 Ἂ x Ys 3 a /΄ ε ‘A ον ΄ ν 3 A 3 

ασκεν αυτους λέγων, Μακάριοι οἱ πτωχοὶ τῷ πνεύματι, OTL αὑτῶν ἐστιν 2 Luke 6. 20. 

23. περιῆγεν---ὕλην τ. Γαλιλαίαν] On the reading, cp. ix. 35. 
Mark vi. 6, and see Mede, p. 67, and Prideaux, Connex. i. | 28. 
406—430. 
— συναγωγαῖς) the Synagogues. 

on Luke iv. 16, and Weéstein here. 
— θεραπεύων κ.τ.λ.] healing. Whenever God introduces a 

new Revelation He works miracles; thus giving pledges of His 
power, to those whom He requires to receive His Laws. Chrys., 
whose remarks here may serve as a reply by anticipation to 
Hume's objection to the evidence from Miracles, 
— πᾶσαν] ‘every kind of. 
24. ἡ ἀκο]α.] See on Rom. x. 10. 
— βασάνοις] βάσανος, ‘ touchstone,’ perhaps from Hebr. 73 

(bachan), probavit, thence any trial, torture, or pain, and βασα- 
γιστὴς, xviii. 34, tortor. 
— δαιμονιζομένους] possessed with devils. The opinion (of 

De Wetle, Meyer, &c.) that the δαιμονιζόµενοι of the Gospel 
were merely afflicted with ordinary diseases, is refuted by the 
facts— 

That they are distinguished from such persons by Christ 
Ilimself, see Matt. x. 1. Luke iv. 40,41. Mark iii. 15; xvi. 17. 

That they act and speak as possessed with evil spirits, whom 
Christ addresses as distinct from the persons possessed by them, 
and who give to those persons supernatural power ; see Mark ν. 
3—15; ix. 25. 

That when the devils go out of a possessed person, they enter 
into other creatures; Mark v. 12. 

That the Devils had a clearer knowledge of Christ than was 
shown by others, even His disciples, at the beginning of His 
Ministry (viii. 29. Mark iii. 11. Cp. Arnoldi, p. 138). 

As to the allegation, that if men were possessed with devils 
in Palestine ¢hen, such cases would be frequent in other countries 
and times, it may be observed, 

That we do not know the nature and extent of diaboli- 
cal agency. But the Holy Ghost who wrote the Gospels 
does. 

That Satan exerted his power with extraordinary 
energy in our Lord’s age and country, because he knew 
that ‘the stronger than he’’ was come. And he was 
permitied by Christ to put forth his power then, with 
extraordinary force, that by collision with him, in his 
fiercest fury, the power and mercy of Christ, in casting 
him out, might be more manifest, gracious, and glorious. 

It has sometimes been urged against the truth of these pos- 
sessions, that they are never mentioned by St. John (Meyer, p. 
115). But St. John’s silence is a proof of their truth. The 
other Gospels were read in the Church, and were current in the 
world, when St. John wrote; and if any thing further had been 
requisite, concerning these possessions, he would have added it in 
his Gospel. His silence therefore in this matter, as in many 
others, is the silence of approval. See John vii. 20; viii. 48, 49. 
52; x. 20, 21. 

As to their uses see below 

Cu. V.1. εἰς τὸ ὄρος] the mountain. The article τὸ does not 
point to any particular hill frequented by our Lord ; but it signifies 
the hill country, distinguished from τὸ πεδίον, or the level ground, 
where He had just been, and which He had /ef?, to ascend the ὄρος. 
So 7 ἔρημος is not the wilderness, but open pasture land, distin- 
guished from ἡ πόλις, or inhabited places (see on Luke xv. 4. 
John he ΤΣ and 7 πέτρα is not any particular rock, but stony 

OL. 1, 

soil, opposed to good ground, vii. 24. See Luke viii. 6; ix. 

Christ had four places of spiritual retirement from the bustle 
of the world—all, in a certain sense, exemplary,— 

1. τὴν ἔρημον, the wilderness, for Fasting and Temptation, 
conflict with Satan. 

2. τὸ ὄρος, the mountainous region, for Prayer, Teaching, 
Miraculous Feeding, Transfiguration, finally, Ascension. 

3. τὸ πλοῖον, the ship, a type of the Church, for Preach- 
ing and Miracles. 

4. The Garden of Gethsemane, for the Agony. 
The Mosaic Law had been given from a Mountain; so now 

the Gospel, but without the thunders and lightnings of Sinai. The 
Law had also blessings and cursings on two opposite Mountains 
(Deut. xxvii. 12, 13) ; but the Gospel at its delivery has one Moun- 
tain—of Beatitudes. Cp. above on Exod. xx. 1. 

From Luke vi. 12—49, it would appear that our Lord had 
gone up to an elevated and sequestered place, in order to retire 
from the crowd and to pray, before He chose His Apostles, and 
in order that He might then instruct them in His doctrine, before 
He sent them forth to preach. In these respects his conduct was 
specially exemplary to those who hold office in the Church. 

The τόπος πεδινὸς (not the plain, but a level place) in Luke 
vi. 17, is quite consistent with τὸ ὄρος of St. Matthew, and is a 
circumstance added by St. Luke. Our Lord went up εἰς τὸ ὄρος, 
and He chose a τόπος πεδινὸς in it, in order that He might in- 
struct His disciples who were seated near him. 

On the relation of the two Evangelical narratives of the Ser- 
MON on the Mount, see further on Luke vi. 20. 

2. ἀνοίξας τὸ στόµα αὐτοῦ] having opened His mouth. He 
who before had opened the mouth of Moses and all the Prophets, 
now opens His own mouth. He who had taught the world by 
them concerning Himself, now teaches in His own person, God 
with us (John x. 8. Heb. i. 1, 2. Gregor. Moral. iv. 1), and He 
delivers in the Sermon on the Mount a perfect Code of Christian 
Duty. Aug. on Serm. in Mon. 1. See also Leo M. Serm. χον. 
p-181. For an Exposition of this Sermon, and its fruits in human 
Society, see Justin M. Apol. i. 15, 16. Cp. Aug. iii. 1492 sqq. 
Bp. Andrewes, v. 419—440. Chemnitz, Harmon, li. By. 
Taylor’s Life of Christ, sect. xii. Williams on the Nativity, 
pp- 420—460. Burgon, p. 83, and Trench. 

8. Μακάριοι] “‘ Blessed ’’—repeated eight times. Seven is the 
number of res/ after labour, Eight is the number of bicssedness 
and glory after rest. See on Luke xxiv. 1. 

These Eight Beatitudes afford a glimpse of the eternal J/essed- 
ness which will succeed the Rest of Paradise ; and be consummated 
in the Beatific Vision of God. 

The Law was given on a Mountain, that of Sinai, with the 
sound of thunder and lightning ; the Gospel is given on a Moun- 
tain, with words of J/essing repeated eight times. Cp. John i. 17. 

Now Christ calls all to Him with announcement of blessing ; 
hereafter He will say to those who have disobeyed the Gospel, 

“ Depart from Me, ye cursed,” Matt. xxv. 4]. 
Observe also that the promise of the ‘ Kingdom of Heaven’ 

is annexed to the first and eighth Beatitudes (ο. 3 and v. 10). 

This is the consummation of blessedness ; the recurring note 

of the beatific octave. Also, in the eighth Beatitude, the word 

“blessed”? is repeated twice, for the sake of greater certainty 
and emphasis. See above, Introduction to the Gospels. 

“ Ie octo Christi Beatitudines sunt quasi octo Christi Para 
D 



18 MATTHEW V. 4—19. 

a a lal y Ν 
ἡ βασιλεία τῶν οὐρανῶν' (=) 3 " μακάριοι οἱ πενθοῦντες, ὅτι αὐτοὶ παρακληθή- 

(2) δ" μακάριοι ot πρᾳεῖς, ὅτι αὐτοὶ κληρονομήσουσι τὴν γῆν" 

δε , 5 μακάριοι οἱ 

(ας) 5” Ὑμεῖς ἐστε τὸ φῶς τοῦ κόσµου' οὐ δύναται 
2QA , 4 Ν Ζ 

οὐδὲ καιουσι λύχνον και τιθέασιν 

10 οΟὕτω λαμψάτω τὸ φῶς ὑμῶν ἔμπροσθεν τῶν ἀνθρώπων, ὅπως 

b Luke 6, 21 
Isa. 61. 2. 
ο Ps. 37. 11, ἃ 16, σονται" 
Φ υκε 6. 21 8%) Gd / ε ἣ ὁ δα ο 5 4 at ο. ακάριοι οἱ πεινῶντες καὶ διψῶντες τὴν δικαιοσύνην, ὅτι αὐτοὶ χορτασ- Ps, 42. 2. Vv μ ρ 
Isa. 55. 1. ΄ 29 Τε , es , Ψ SNES θ ́ 
& 65. 13. θήσονται: (=) 1“ μακάριοι ot ἐλεήμονες, ὅτι αὐτοὶ ἐλεηθήσονται" 
ech. 6. 14. an 9 »” > ᾿ς ον 
Markt1.%. καθαροὶ τῇ καρδίᾳ, ὅτι αὐτοὶ τὸν Θεὸν ὄψονται: © " μακάριοι οἱ εἰρηνοποιοὶ, ὅτι 
ames 2. 18, = ο σ΄ 

1 Ps. 24. 4. αὐτοὶ υἱοὶ Θεοῦ κληθήσονται 19" μακάριοι ot δεδιωγµένοι ἕνεκεν δικαιοσύνης, ὅτι 
Heb. 12. 14. η 80 11 : > Σ 
1 Cor. 18. 19. aoe ρ Ε 4 ins τ ων ο: i 4a 3 qos αὐτῶν ἐστιν ἡ βασιλεία τῶν οὐρανῶν' (+) 1} ' μακάριοί ἐστε, ὅταν ὀνειδίσωσιν 

. ο . a Ν » “Ὁ νΝ en ΡΕ a η 

ο ὑμᾶς καὶ διώέωσι, καὶ εἴπωσι πᾶν πονηρὸν a καθ᾽ ὑμῶν ψευδόμενοι ἕνεκεν μ : 
1 Pet. 8. 8—11. > a, 12k ΄ὕ Ce a) a φ ε OS ε κα rs > a > a 
hl Pet 3.14. ἐμοῦ ““ “χαίρετε καὶ ἀγαλλιᾶσθε, ὅτι ὁ μισθὸς ὑμῶν πολὺς ἐν τοῖς οὐρανοῖς" 
πα 28 en ἣν Ν 297 Ν , Ν ο ελα] 
Luke 6, 29. i Luke 6. 22 πως ἐδίωξαν τοὺς προφήτας τοὺς πρὸὑμῶν Prag 

k Luke 6. 23. a ῥέπῃ, Ξ Ὁ a noe ὦ 
ΞΕ ἘΣ (=r) Ύμεῖς ἐστε τὸ ἅλας τῆς γῆς: ἐὰν δὲ τὸ ἅλας µωρανθῇ, ἐν τίνι 
Acts 7. 52. ε 3 ΄ » 3 Ν A 3 \ a ch, 28.24, Be, ἁλισθήσεται; εἰς οὐδὲν ἰσχύει ἔτι, εἰ μὴ βληθῆναι ἔξω, καὶ καταπατεῖσθαι 

ark 9. 50. Ce - > ΄ 
Inke 14.84,856, ὑπὸ τῶν ἀνθρώπων. 
m Phil. 215. Ξ κ a τ Σ ἽΝ 
a Beet al πόλις κρυβῆναι επανω ορους κειμενη' 

3 A A , Ν ’ὔ Γον lal » 

51088, αὐτὸν ὑπὸ τὸν μόδιον, ἀλλ᾽ ἐπὶ τὴν λυχνίαν: καὶ λάμπει πᾶσι τοῖς ἐν τῇ 
ο1 Ῥοἱ,2.15. οἰκίᾳ. 

3. 5 α΄ τς Ν ὃν \ ὃ , κ᾿ ΄ ε κα 9 > a 
ἴδωσιν ὑμῶν τὰ καλὰ ἔργα, καὶ δοξάσωσι τὸν πατέρα ὑμῶν τὸν ἐν τοῖς 

‘ ᾿Ξ 
οὐρανοῖς. 

Rom. 8. 31. 83 17 Ρ ἃς / ν ων Le] Ν / Δ ‘ , . 

ον am (=) Μὴ νομίσητε ὅτι ἦλθον καταλῦσαι τὸν νόμον ἢ τοὺς προφήτας 
> a Ν n 

qLuke16.17. οὐκ ἦλθον καταλῦσαι, ἀλλὰ πληρῶσαι. ο) 1ϑ “᾿Αμὴν γὰρ λέγω ὑμῖν, ἕως 
Ἂ ΄ ε 3 Ν Age A OA a Ra 4 iA > \ , αν [ο] 
ἂν παρέλθῃ ὁ οὐρανὸς καὶ ἡ γῆ, ἰῶτα ἕν ἢ µία κεραία οὐ μὴ παρέλθῃ ἀπὸ τοῦ 

τ James 2. 10, ιά 9 Δ ΄ , 

ver. 8. νόμου, EWS ἂν πάντα γένηται. 
85 a \ ay n a 

(=) 19" Ὃς ἐὰν οὖν λύσῃ μίαν τῶν ἐντολῶν 
’ lal > 4 Ἂς 4 ν Ν > 4 > / ΄ 

τούτων τῶν ἐλαχίστων, καὶ διδάξῃ οὕτω τοὺς ἀνθρώπους, ἐλάχιστος κληθήσεται 

doxa.” ‘Inde incipit Beatitudo divino judicio unde @rumna 
estimatur humano.”” S. Ambrose (de Offic. i. 6). On the Beati- 
tudes see Gregory Nyssen’s Eight Discourses, i. 762— 837. 
— 7 βασιλεία τ.ο.] In all the Beatitudes, the Kingdom of 

Heaven is promised in a form corresponding to the grace which is 
beatified. Aug. (de Serm. in M.), who asks (on Ps. xciii.), 
“Regnum ccelorum guo emitur? Paupertate, regnum; dolore, 
gaudium ; labore, requies ; vilitate, gloria; morte, vita;’’ “adde 
(says ἃ Lap.) luctu, consolatio; esurie, satietas; miseratione, 
misericordia; munditie, visio; pace, filiatio Dei.” 

5. Ambrose adds (in Luc. vi.), that there seems to be a 
graduated scale here of grace and glory. 

And this seems to be done with a silent reference to the pro- 
mises of the Law; 

To prevent misconceptions as to the nature and ends of His 
own promises in the Gospel, Christ promises the kingdom of 
heaven,—not an earthly Canaan. 

He then speaks of παράκλησις, or comfort. 
Next, He promises inheritance of the earth—with refer- 

ence to the promised land of milk and honey. 
Then He speaks of satiety, opposed to Kibroth-hattaavah 

(Numb. xi. 34). 
Then, of mercy, as opposed to lex talionis. 
Then He promises the vision of God,—Jerusalem (visio pacis). 
Then He describes the children of God,—true Israel, spiritual 

Jezreel. 
5. KA. τὴν γῆν] the land; i.e. of promise, of the living (Ps. 

xxxvil. 11; cxlii. 5); for, Earth is the land of the dying; heaven 
is the land of the living. Cyril, in Isa. lviii. Jerome here. Aug. 
Serm. liii. 2—6. ‘The new heaven and the new earth wherein 
dwelleth Righteousness.” 2 Pet. iii. 13. Rev. xxi. ]—27. 

8. αὐτοὶ τ. Θεὺν ὄψονται] They shall have a vision of God. 
The wicked will see Christ their Judge, as Son of Man (Rev. i. 7), 
but only the pure in heart will be able to see God. 

9. κληθήσονται] shall be, and be owned to be — (ii. 23) even 
by the children of the world. . 

18, 14. ἅλας-- φῶς] Ye are the Salt to purify the earth, to 
season all things as sacrifices to God (see on Mark ix. 49); 
and ye are the Light to enlighten it; but so that men may glo- 
rify not you, but Him who enables you to be both the one and 
the other. (Cp. Aug. Serm, liv. and cxlix. 12.) 

“ Ye are the salt of the earth,” says Chrys. ‘ He does not 
send His disciples—as the Prophets of old—to one Nation, but to 
all. He calls them the salt of the earth,—of the earth then cor- 
rupted by sin. Not that the Apostles could deliver it from this 

corruption, but when it was delivered by Christ, they were to keep 
it in a healthy state. Hence He teaches those virtues which are 
most diffusive in their nature, and which conduce to the general 
good and common salvation of all; not by flattering, but by 
making the wound smart, if necessary, as salt does. He reminds 
them also of their own perils, consequent on the greatness of their 
commission. Others may fall and be forgiven ; but if the Teacher 
falls, his punishment is extreme. If the salt hath lost its savour, 
&c.’’ (Mark ix. 50.) If the teacher errs, by what other teacher 
will he be corrected? Let Bishops and Doctors look to it; for 
mighty men will be mightily tormented. Wisdom vi.6. (Jerome.) 
“« Quo sale sal condietur ? non datur sal salis.” Maldon. Jansen. 
Christ calls His disciples the ‘ Light of the World,” and He is 
the ‘ Light of the World ”’ (John viii. 12) : they are lighted from 
Him; He as Light of Light; they as candles, He as the Sun. 

15. τὸν µόδ.] the bushel of the house. 
17. πληρῶσαι] to fulfil. Christ fulfilled the Lawand the Pro- 

phets, by obedience, by accomplishment of Types, Ceremonies, 
Rites, and Prophecies, and by explaining, spiritualizing, elevating, 
enlarging, and perfecting the Moral Law, by writing it on the 
heart, and by giving grace to obey it, as well as an example of 
obedience ; by taking away its curse; and by the doctrine of free 
Justification by Faith in Himself, which the Law prefigured and 
anticipated, but could not give. On this subject, see the excellent 
remarks of S. Ireneus, iv. 12, 13, and 16, where it is shown that 
Christ is the Author of the Law as well as the Gospel. And so 
He is said to abrogate the Law. He fulfilled the Law, as a 
painter fills up a cartoon. (Theophyl.) ‘ Abolet non dissolyendo 
sed absolvendo, non delendo sed perficiendo.” (Maldon.) 

As Aug. says, ‘ Ante Christi Adventum Lex jubebat non 
juvabat ; post, et jubet et juvat.’’ 

18. ᾽Αμήν] Hebr. yox (Amen). Truth, Isa. Ixv. 16. It had 

been used in the LXX for Hebr. 198 in 1 Chron, xvi. 36. Neh. 

v. 13, and elsewhere. St. Luke uses ἀληθῶς for it, ix. 27, or val, 
xi. 51. 

No one in the N. T. ventures to say ᾽Αμὴν, λέγω ὑμῖν, but 
He only who is the Amen (Rey. iii. 14), the Truth Itself (John 
xiv. 6). In the last Gospel—that of St. John—the word ᾽Αμὴν 
is invariably repeated,—never in any other. 

— ἰῶτα] a yod, the least letter of the alphabet; κεραία, some- 
thing still less, apew liter. Cf. Procop. Gaz. 1 Sam. xxi. 2, 
τὰ στοιχεῖα βὴθ (1) καὶ Kap (3) βραχυτάτης κεραίας μόνον διαλ- 
λαττούση». (Kuin.) Inthe Hebrew Bible there are above 66,000 
yods.—‘ Colligi hine potest integritas Scripture, nam Scriptura 
nisi integra esset non posset perspici impleta.” (Bens2.) 



MATTHEW V. 20—30. 

εν τῇ βασιλείᾳ τῶν οὐρανῶν' ὃς δ᾽ ἂν ποιήσῃ καὶ διδάξῃ, οὗτος μέγας κλη- 

19 

ο lal a 4 ‘ ‘ 

θήσεται ἐν τῇ βασιλείᾳ τῶν οὐρανῶν. 39" Λέγω γὰρ ὑμῖν, ὅτι ἐὰν μὴ περισ- 5 Luke 11. 99. 

σεύσῃ ἡ δικαιοσύνη ὑμῶν πλεῖον τῶν γραμματέων καὶ Φαρισαίων, οὐ μὴ 

εἰσέλθητε εἰς τὴν βασιλείαν τῶν οὐρανῶν. 
A κ 

31 Ἀκούσατε ὅτι ἐῤῥήθη τοῖς ἀρχαίοις, Οὐ φονεύσεις, ὃς δ᾽ ἂν φονεύσῃ, 
» ” an , 2 u? 9 δὲ he con Ψ a es , a ἔνοχος ἔσται τῇ κρίσει. Ἐγὼ δὲ λέγω ὑμῖν, ὅτι πᾶς ὁ ὀργιζόμενος τῷ 
19ελ. A 3 ο οἱ δὰ 3 ” an , . ὃς ὃ 4 ” 5 ἀδελφῷ > ὃ ῥακὰ ἀδελφῷ αὐτοῦ εἰκῆ ἔνοχος ἔσται τῇ κρίσει: ὃς δ᾽ ἂν εἴπῃ τῷ ἀδελφῷ αὐτοῦ ῥακα, 
» » a , A 3 ” 3 \ ΄ 
ἔνοχος ἔσται τῷ συνεδρίῳ: ὃς δ᾽ ἂν εἴπῃ μωρὲ, ἔνοχος ἔσται εἰς τὴν γέενναν 

A "ον > A A 
τοῦ πυρός. 3 Εὰν οὖν προσφέρῃς τὸ δῶρόν σου ἐπὶ τὸ θυσιαστήριον, κἀκεῖ 

θη ν ε LO λ. / ¥ Ν Ἂν » OA, > ΄-“ Ν δῶ , 
µνησθῇς ὅτι ὁ ἀδελφός σου ἔχει τὶ κατὰ σοῦ, '' ἄφες ἐκεῖ τὸ δῶρόν σου 
” an / να. la) , n 19 lel 

ἔμπροσθεν τοῦ θυσιαστηρίου, καὶ ὕπαγε, πρῶτον διαλλάγηθι τῷ ἀδελφῷ σου, 
καὶ τότε ἐλθὼν πρόσφερε τὸ δῶρόν σου. 

A ΒΕ ν > ᾽ 3 a 5 lal 580 ΄ ,ὕ δώ κ, 3 (ὃ a 

σου ταχὺ, ἕως ὅτου εἶ μετ αὐτοῦ ἐν TH ὁδῷ, μήποτέ σε παραδῷ ὁ ἀντίδικος τῷ 

, ch. 23, 25-27. 

t Exod. 20. 13, 
Deut. 5. 17. 

Ὁ 1 John 3, 15. 

(4) 35 “Ἴσθι εὐνοῶν τῷ ἀντιδίκῳ ¥ Luke 12. 58. 

κριτῇ, καὶ ὃ κριτής σε παραδῷ τῷ ὑπηρέτῃ, καὶ εἰς φυλακὴν βληθήσῃ. 26? βμὴν x Luke 12. 59. 
x »» > X ἐξ, “λθ 3 70 Ψ x» 3 ὃ Led Ν 3 ὃ ΄ 
εγω σοι, ου μὴ ἐςελνῃς EKELUEV, εως ἂν ATOOWS τον εσχατον κοορανγτΏην. 

87 9 3 > 3 Ν x ΄ ε Lg 

(2) 7 ΣἨκούσατε ὅτι ἐῤῥήθη, Οὐ μοιχεύσεις. 3 “᾿Εγὼ δὲ λέγω ὑμῖν, ὅτι γης 29.14. 
A ς / Ὁ ΔῈ Ν 3 aA Ce, ¥ > ’, 3 ΔΝ > A 

mas ὁ βλέπων γυναῖκα πρὸς τὸ ἐπιθυμῆσαι αὐτὴν ἤδη ἐμοίχευσεν αὐτὴν ἐν τῇ z Job 51. 1. 

καρδίᾳ αὐτοῦ. 39" Εἰ δὲ ὁ ὀφθαλμός σου ὁ δεξιὸς σκανδαλίζει σε, ἔξελε αὐτὸν ach. 18, oo 
‘ , a2 ὁ an , , 7 3 ΄ a “Ὁ αν ‘ \ καὶ βάλε ἀπὸ σοῦ: συμφέρει γάρ σοι ἵνα ἀπόληται ἕν τῶν μελῶν σου, καὶ μὴ 

- “ lol Ν ὅλον τὸ σῶμά σου βληθῇ εἰς γέενναν. *° Καὶ εἰ ἡ δεξιά σου χεὶρ σκανδαλίζει 
¥ > x ‘ 4 > Ν lal 4 , ν 3 / a A σε, ἔκκοψον αὐτὴν καὶ βάλε ἀπὸ σοῦ: συμφέρει γάρ σοι wa ἀπόληται ἕν τῶν 

47. Col. 8. 5. 

μελῶν σου, καὶ μὴ ὅλον τὸ σῶμά σου βληθῇ εἰς γέενναν. 

19. ἐλάχιστος-- μέγας] least—great. An intimation that there 
will be different degrees of glory in a future state. See the use of 
Bac. τ. ο. in v. 20, and cp. on x. 15, and on 1 Cor. iii. 12—15. 

Accordingly as we treat the Word of God, so will God treat 
us. Cp. John xvii. 6.11. Rev. iii. 10. (Beng.) 

21. τοῖς ἀρχαίοις] {ο those of old (Chrys., Theoph., Maldon., 
Beng.), at the beginning of God’s written Revelation, as contra- 
distinguished from ὑμῖν, ‘to whom I now speak face to face.’ See 
Aug. Retr. i. 22, and Chrys., Hilar., and Theophyl. 

Our Lord not only opposes the Pharisaic corruptions of the 
Decalogue, but He unfolds it. He gives the kernel of it, its spirit, 
in opposition to those who dwelt on/y on the letter; for the letter 
(i. e. taken alone) killeth, but the Spirit (added to it) giveth life. 
(Rom. vii. 14. 2 Cor. iii. 6.) 

22. τῇ κρίσει) the judgment. The Din Mishpat, or inferior 
court (of twenty-three judges), distinguished from the Superior 
Tribunal of the Sanhedrim (of seventy-two judges). On these 
courts, see Joseph. B. J. i. 20. 5. Ant. iv. 8. 14, and Mal- 
donat. here. Buxtorf, Lex. Talmud. p. 514. 

Our Lord says, that the ratio of anger and its penalties is to 
contumelious words and their penalties, what the ratio of the 
former Court is to the latter. And above all, is the Tribunal of 
Ὑέεννα τοῦ πυρὸς, for mere contemptuous expressions, and how 
touch more for malignant actions! Against them He sets a double 
fence, by condemning passionate words and angry thoughts. 
— ῥακά] Hebr. 4 = κενός, vacuus. 
— μωρέ] The mention of an Oriental word ῥακὰ in the first 

clause, and of the Sanhedrim, where crimes of blasphemy were 
punished, makes it probable that there is a reference to the Hebrew 
min (morah), apostate. Cf. Mintert in v. 
— ἔνοχος εἰς] liable to come to —. Winer, G. 6. 191. 
— γέενναν] Gehenna. 3 (vallis), Dixy Hinnom, the valley at 

the foot of Moriah, and in which Siloa flows (Jerome on x. 28), on 
the South-East of Jerusalem (Rodinson, Palestine, i. 404), dese- 
crated by the idolatrous fires of Moloch (Jer. vii. 31. Isa. xxx. 
33). and called Tophet, from Tuph, the tympanum used to drown 
the cries of children there immolated. Cp. Josh. xviii. 16. Or, 
it may be from ¢uph, to abominate. See on 2 Kings xxiii. 10. 

This valley was ‘the type of hell,’’ and Milion accurately 
describes it as such, Par. Lost i. :— 

“ First Moloch, horrid King, besmeared with blood 
Of human sacrifice, and parents’ tears, 
Though for the noise of drums and timbrels loud 
Their children’s cries unheard that passed through fire 
To his grim idol Him the Ammonite 

Worshipped in Rabba and her watery plain, 
In Argob and in Basan to the stream 
Of utmost Arnon. Nor content with such 
Audacious neighbourhood, the wisest heart 
Of Solomon he led by fraud to build 
His temple right against the Temple of God, 
On that opprobrious hill, and made his grove 
The pleasant valley of Hinnom, Tophet thence 
And black Gehenna called, the type of Hell.” 

99. δῶρον] gift. Thy corban. Mark vii. 11. 
— θυσιαστήριον] the brazen altar, before the porch of the 

Temple. He does not say, If thou hast aught against thy brother, 
but if Ae has aught against thee; that the duty of reconciliation 
may be laid on thee. (Jerome.) 

25. τῷ ἀντιδίκῳ] thine adversary. An allusion to Roman 
Law. The Plaintiff might ‘in jus rapere ;’ the Defendant might 
‘concordare,’ till he came before the Magistrate, when law must 
take its course. Our adversary, as long as we are in sin, is God 
Himself in His Word, and it is necessary for us to agree with 
Him by repentance and obedience—for when we have come to the 
end of our mortal journey, there is no further opportunity for 
reconciliation. Woe then to us if we do not come to terms with 
Him while we are in the way with Him. Augustine (Serm. 40 
and 109). See below on Luke xii. 58. 

26. ἕως ἄν] unlil thou hast paid the last farthing (lit. the jth 
part of an as) that is due, i.e. never; for the debt which thou 
owest by sin is infinite, and can only be paid by the blood of 
Christ, which is available only to the penitent. Cf. v.22. See 
Jerome here, and Ambr. in Luke xii. 59, and below on xii. 32; 
xviii. 34. Such as God finds us at our Death, such will He judge 
us at the last Day. Cyprian (de Mortal. 2). ‘ In what 
things I find thee, in those things will I judge thee,” were words 
of Christ Himself. See Grade, Spicileg. i. p. 14. 327, and S. 
Hippolyt. Fragment, printed by the present Editor, p. 307. See 
also Chrys. here ad iv. 24. All these testimonies contain a pro- 
test against the notion that pardon for the dead can be obtained 
by works and prayers of the living. See below on Luke xvi. 2, 3. 

98. ἐπιθυμῆσαι] to lust after. This condemnation of evil de- 
sires was a new doctrine to the Pharisees, who condemned only 
overt acts. 

29. Ei δὲ 5 ὀφθαλμός] If thine eye offend thee. If the love 
of wife or children intercepts our view of the true light, we ought 
to renounce it. Hence the High Priest might not defile himself 
for his Father or for his Mother (Levit. xxi. 11) ; he must know 
no other affection but that of Him to whose worship he is dedi- 
cated. (Jerome.) 

D2 
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MATTHEW V. 31—36. 

0 δὲ ο a ΕΝ 3 λύ ‘ a 3 a δό “Veta 3 
ῥῥήθη δὲ, ὅτι ὃς ἂν ἀπολύσῃ τὴν γυναῖκα αὐτοῦ, δότω αὐτῇ ἀπο- 

82 2 Ἂ δὲ /. ες »Ὁ» ν a λ 3 λύ Ν a > a 3 Ἐγὼ δὲ λέγω ἡμῖν, ὅτι ὃς ἂν ἀπολύσῃ τὴν γυναῖκα αὐτοῦ, 
΄ ‘ an 

παρεκτὸς λόγου πορνείας, ποιεῖ αὐτὴν μοιχᾶσθαυ καὶ ὃς ἐὰν ἀπολελυμένην 

55 5 Πάλιν ἠκούσατε ὅτι ἐῤῥήθη τοῖς ἀρχαίοις, Οὐκ ἐπιορκήσεις, ἀποδώσεις 
42 ‘ \ ΄ AN a ee 9 ΄ 
Ἐγὼ δὲ λέγω ὑμῖν μὴ ὀμόσαι ὅλως, μήτε 

35 © unre ἐν τῇ γῇ, ὅτι ὑποπόδιόν ἐστι μήτε ἐν τῇ γῇ, ὅτι ὑποπόδιόν ἐσ 
“ lal > A 4 > c ᾿ Ld / > ἊΝ “Ὁ , , 

τῶν ποδῶν αὐτοῦ: μήτε εἰς Ἱεροσόλυμα, ὅτι πόλις ἐστὶ τοῦ μεγάλου βασιλέως" 
36 ΄ > a λῃ > / ν > ὃ , , ΄ ὰ Ν x aN 

μήτε ἐν τῇ κεφαλῇ σου ὀμόσῃς, ὅτι ov δύνασαι μίαν τρίχα λευκὴν ἢ μέλαιναν 

81. Ἐῤῥήθη] It was said. The connexion is, He had said, Cut 
off a hand, pluck out a right eye; and they might imagine, there- 
fore, that they might be allowed to put away their wives. He 
corrects this. For the hardness of their hearts Moses permitted 
the Jews to put away their wives, but if they did so, they were to 
give a bill of Divorce. (Deut. xxiv. 1. Jer. iii. 1. Matt. xix. 7. 
Mark x. 4.) 

Our Lord allows a man to put away his wife for one cause, 
and one only. Our Lord reminds His hearers of the former law, 
which He does not destroy, but correct. (Chrys.) Moses did 
what he did, not to concede divorce, but to prevent murder. 
(Jerome.) The Gospel of Christ not only commands husbands 
to live at peace with their wives, but lays the guilt of adultery at 
their door, if the wife, being divorced, marries another ; and tole- 
rates no other cause of divorce but fornication on the part of the 
wife. (Hilary.) 
— ἀποστάσιον] a bill of divorce. The words used by the LXX 

in Deut. xxiv. 1 are nq 2 1D (sepher kerithuth) a bill of cutting 
off, from m3 (karath), ‘ abscidit’ (cf. Isa. 1.1); and this word 
shows that our Lord is speaking here concerning divortium ἃ vin- 
culo ; not concerning separation only ἃ mensé et toro. See v. 32. 

89. παρεκτὺς λόγου πορνείας] except for the matter of forni- 
cation. λόγος = 2}, verbum, negotium, causa. Vorst, Hebr. 373. 

It is generally supposed by Divines of Rome that ἀπολύω 
does not here signify to divorce, in its strict sense of severing the 
vinculum matrimonii (which they suppose to be in all cases indis- 
soluble), but means only to separate ἃ mensa et toro (see Conc. 
Trid. Sess. xxiv. can. 7. Bellarmine de Matrimonio), and that 
Matrimony is in all cases pronounced indissoluble by our Lord in 
Mark x. 11. Luke xvi. 18. This is the common opinion of Roman 
Divines ; but some of them, e.g. Caietanus and Catharinus, do 
not concur in it. See ἃ Lapide and Maldonat. on Matt. xix. 9. 
The latter, p. 255—260, gives a clear statement of the different 
opinions on this point. 

But our Lord’s conversation here with the Pharisees is con- 
cerning divorce ἃ vinculo ; and ἀπολύω is used in the natural sense 
of dissolvere vinculum, as expressed in the bill of Divorce (Deut. 
xxiv. 1), see above, v. 31 ; and the exception contained in παρεκτὸς 
λόγου πορνείας, is repeated by our Lord in Matt. xix. 9. And 
it cannot be supposed that any thing taught by our Lord in the 
“Sermon on the Mount” has been repealed. See Hammond 
on Divorces, vol. i. p. 595, who observes, that Mark and Luke 
are here to be interpreted by Matthew ; and so Bp. Cosin, ‘‘ On 
Dissolution of Marriage,” iv. p. 490; and Bp. Taylor, Ductor 
Dub. I. v. τ. 8. Bp. Hall, ‘‘ Cases of Conscience,’’ Decade iv. 
c. 2 and 3. 

On comparing the passages of the three Evangelists above 
quoted on this subject, and also the words of St. Paul (1 Cor. 
vii. 10, 11), it appears that in no case does our Lord advise 
Divorce ; and that in only one case (πορνεία) does He (olerate it. 
Cf. Greg. Naz. p. 650, Χριστὸς οὐ κατὰ πᾶσαν αἰτίαν, ἀλλὰ συγ- 
χωρεῖ μὲν μόνον χωρίζεσθαι τῆς πόρνης, τὰ δὲ ἄλλα πάντα 
φιλοσοφεῖν κελεύει. 

Cp. Aug. ep. 89, and other authorities quoted in the Editor’s 
Occasional Sermons, No. 40, on the subject of Divorce, and below, 
xix. 9, and notes on 1 Cor. vii. 10--- 12, and Bp. Cosin, iv. 489. 

But in no case does our Lord permit a person to marry a 
woman who has been divorced. See the following notes. 

S. Jerome (ad Amandum, vol. iv. 162), “ Qui dimissam ac- 
ceperit adulter est, sive ipsa dimiserit virum, sive ἃ νῖτο dimissa sit. 
Adulter est qui eam acceperit. Vivente viro adultera est mulier, si 
alteri nupserit ;”” and Ep. ad Ocean. p. 658, ‘‘ Praecepit Dominus 
uxorem non debere dimitti, οχοερίᾶ causa fornicationis; et si 
dimissa fuerit, manere innuptam; et Evangelii vigore nubendi 
caussatio, viventibus viris, feminis amputatur.”’ 
— ποιεῖ α. μοιχᾶσθαι] makes her to commit adultery, by tempt- 

ing her to contract a second marriage. 
— ὃς ἐὰν ἀπολελυμένην γαμήσῃ] He does not say τὴν ἀπολ., 

but He says generally he who marries a divorced woman is guilly 
of adultery. 

He who marries any woman that has been put away “ qua- 
cunque de causi’’ (Lucas Brugensis) committeth adultery. As 
Bp. Middleton well observes, the sense is “ any one that is di- 
vorced; the principle of this distinction is important.” Απά it is 
observable, that in the two other parallel passages, viz. Matt. xix, 
9, and Luke xvi. 18, the word ἀπολελυμένη stands in the same 
absolute form, with no article prefixed, as Winer rightly renders 
it, p. 111, ‘ der eine von einem Manne entlassene heirathet.”’ 

But if a woman is divorced, does she not cease to be the wife 
of him from whom she is divorced? and how then can he who 
marries her be guilty of adultery ? 

The reason is, that a hope of union with another man who 
is not her husband, is the main thing which makes a woman 
unfaithful to him who is her husband. Take away that hope, 
and the principal cause of adulteries is removed. There is the 
root of the evil; and our Lord, in His Sermon on the Mount, 
goes to the root of the evil, by condemning all such unions as 
adulterous. 

Besides, by marrying her he precludes the possibility of her 
return to her husband. See further on xix. 9. 

84. μὴ ὀμόσαι ὕὅλως] swear not at all; i.e. sponte tua. 
Do not voluntarily proffer, much less vainly protrude, an 

oath. ‘* Non ames, non affectes, non appetas jusjurandum.”’ Cp. 
Aug. Serm. 307, 308, and de Mend. 15. 

Our Lord here again goes to the root of the evil, as seen in 
the teaching and practice of the Pharisees, see Matt. xxiii. 16— 
Do not swear at all. 

But this does not prohibit a person from being sworn, on a 
grave and solemn occasion. The verb p22 is used only in Niphal 
(i.e. to be made to swear), and Hiphil (to cause to swear); 88 
much as to intimate that no one ought to swear, except when 
compelled to do so (see Bylhner on Ps. xv. 4). 

The word is derived from yaw (sheba) seven; a perfect and 

sacred number. Cp. piv (saba) to be filled, and τεῷ shabbath 
(Sabbath) rest; so that an Oath is, as it were, intended to be 8 
sacred rest—a Sabbath from strife. (Heb. vi. 16.) For, as the 
Holy Spirit says by St. Paul, An oath for confirmation is to men 
an end of strife. (Heb. vi. 16.) Strife is an evil, and so an Oath 
arises from what is evil, v. 37, ἐκ τοῦ πονηροῦ. 

But the evil may be, and ought to be overcome with good : 
for an Oath, on such an occasion, is an appeal to God, as Omni- 
present, Omniscient, and Omnipotent, and as the Searcher of all 
hearts, and the Future Judge of all men; i.e. it is an act of Di- 
vine Worship, as the Prophet Jeremiah teaches (Jer. iy. 2), and 
therefore the Psalmist says, “‘ all they that swear by Thee shall be 
commended.”’ (Ps, Ixiii. 12.) 

Hence the sin of the Jews not only in swearing rashly and 
lightly, but also in swearing by creatures; ‘‘ He who swears 
venerates or loves that by which he swears: and in the law it was 
ordered that they should not swear, except by God: but the Jews, 
who swore by Angels, and the city and temple, honoured the 
creatures with the honour due to God.” (Jerome.) 

The case of swearing is similar to that of taking away life. 
It is malum per se; but Swearing in a Court of Justice is an 
occasion of asserting God’s Supremacy, and so an act of Worship, 
as the punishment of Death inflicted in obedience to God’s law, 
and in His Name (Gen. ix. 6. Rom. xiii. 4), is an occasion of 
proclaiming His Justice and dominion over the lives of all His 
creatures, 

See Bp. Andrewes, De Jurejurando Theolog. Disputatio, 
1591, and Catechistical Doctrine, p. 239, and Sermons, v. 70—82. 
Dr. Barrow, Sermon xv. vol. i. p. 330. Bp. Cosin, on Eccl. 
Courts, pt. 3. Bp. Sanderson, De Juramenti Obligatione, vol. 
iv. 244 (ed. Jacobson, Oxford, 1854), and Bp. Beveridge on 
Article XXXIX., and below, xxvi. 63, and note on Gal. i, 20. 



MATTHEW Υ. 37—48. 

¥ 4 , 9) Ν 

ποιῆσαι. ὉἹ Ἔστω δὲ ὁ λόγος ὑμῶν ναὶ ναὶ, οὗ ov τὸ δὲ περισσὸν τούτων ἐκ 
τοῦ πονηροῦ ἐστιν. 

> ΄ ν 5 esr > - 

38 ΤΙ ούσατε ὅτι ἐῤῥήθη, ᾿Οφθαλμὸν ἀντὶ ὀφθαλμοῦ, καὶ ὀδόντα ἀντὶ ὀδόντος. 
9 ε ” Ν “Ἢ »“»ν ΄“ 

39 ε᾿Εγὼ δὲ λέγω ὑμῖν μὴ ἀντιστῆναι τῷ πονηρῷ, (3) ἀλλ᾽ ὅστις σε ῥαπίσει 
Φ % ‘ ὃ , / / > lol A 9 ΕΣ 40 4 ΄' 

ἐπὶ τὴν δεξιάν σου σιαγόνα, στρέψον αὐτῷ καὶ τὴν ἄλλην' * καὶ τῷ θέ- 
A Ν ~~ ~ ΄“ 

λοντί σοι κριθῆναι, καὶ τὸν χιτῶνά σου λαβεῖν, ἄφες αὐτῷ καὶ τὸ ἱμάτιον' 
39 ed ΄ “ “ 

(2) 4" καὶ ὅστις σε ἀγγαρεύσει μίλιον ἕν, ὕπαγε per αὐτοῦ δύο. ” Τῷ 
> lel , διῶ ‘ Ν θέλ > Ν lal ὃ ΄ ὅς 5 » αἰτοῦντί σε δίδου, καὶ τὸν θέλοντα ἀπὸ σοῦ δανείσασθαι μὴ ἀποστραφῇς. 

4 15 Ly Ξ (+) 8 Ἡκούσατε ὅτι ἐῤῥήθη, ᾽Αγαπήσεις τὸν πλησίον σου, καὶ 
΄ Ν ἐψθρό 44 k? » δὲ λέ feta 3 aA ΔΝ 24 Ν ας κε μισήσεις τὸν ἐχθρόν σου. Ἐγὼ δὲ λέγω ὑμῖν, ἀγαπᾶτε τοὺς ἐχθροὺς ὑμῶν, 

εὐλογεῖτε τοὺς καταρωμένους ὑμᾶς, καλῶς ποιεῖτε τοῖς μισοῦσιν ὑμᾶς, καὶ 
προσεύχεσθε ὑπὲρ τῶν ἐπηρεαζόντων ὑμᾶς καὶ διωκόντων ὑμᾶς, 35 ᾿ὅπως γέ- 
νησθε υἱοὶ τοῦ πατρὸς ὑμῶν τοῦ ἐν οὐρανοῖς, ὅτι τὸν ἥλιον αὐτοῦ ἀνατέλλει ἐπὶ 

‘ 3 4 Ν Ν ΄ λα ὃ ΄ Ν 356 ται 46 m? Ν Ν 
πονηροὺς καὶ ἀγαθοὺς, καὶ βρέχει ἐπὶ δικαίους καὶ ἀδίκους. (5) Ἐὰν γὰρ 
ἀγαπήσητε τοὺς ἀγαπῶντας ὑμᾶς, τίνα μισθὸν ἔχετε; οὐχὶ καὶ οἱ τελῶναι τὸ 

αὐτὸ ποιοῦσι; * " καὶ ἐὰν ἀσπάσησθε τοὺς ἀδελφοὺς ὑμῶν μόνον, τί περισσὸν 

f Exod. 21. 24. 
Deut. 19. 21. 
Lev. 24. 20. 
g Prov. 20. 22. 
& 24. 29. 
Luke 6. 29. 
Rom. 12. 17, 19. 
1 Cor. 6. 7. 
1 Thess. 5. 15. 
1 Pet. 3. 9. 
h Deut. 15. 8, 10. 
Luke 6. 35. 
i Lev. 19. 18. 
Exod. 34. 12. 
Deut. 7. 2. 
k Luke 6. 27, ἅς, 
Rom. 12. 14, 20. 
1 Pet. 3. 9. 
Luke 23, 34, 
Acts 7. 60. 
1 Cor. 4. 13. 
1 Luke 6. 35. 

m Luke 6, 32, 

n Luke 6. 33. 
o Ley. 11. 44. 

aA Φ,5} ‘ ε > Ν Ν ae Ne α ποιεῖτε; οὐχὶ καὶ οἱ ἐθνικοὶ τὸ αὐτὸ ποιοῦσιν ; 
ν “ cal 

ὥσπερ 6 πατὴρ ὑμῶν 6 ἐν τοῖς οὐρανοῖς τέλειός ἐστι. 

¥ 2 A 
48 °”Eoeabe οὖν ὑμεῖς τέλειοι, 

Luke 6. 36. 

87. τὸ δὲ περισσὸν τούτων ἐκ τοῦ πονηροῦ] See last note. It 
is also ἐκ τοῦ πονηροῦ in that it arises from irreverence ; and so 
in every sense is ἐκ τοῦ πονηροῦ, i.e. it is from the Evil One 
who is the author of strife and profaneness. 

89. μὴ ἀντιστῆναι τῷ πονηρῷ] not to resist evil. See Rom. 
xii. 19.21. Do not retaliate, do not render evil for evil. On 
the use of the negative, for the sake of comparison, see on Matt. 
ix. 13. 

The Levitical law of retaliation (Exod. xxi. 24. Lev. xxiv. 20. 
Deut. xix. 21), though strictly just in itself, was often abused for 
the gratification of vindictive passions, and for the infliction of 
evil as such, and not for the repression of crime for the sake 
of society. This is what our Lord forbids; He commands to 
check all private feelings of personal hatred and revenge, and to 
make private sacrifices on all occasions in a spirit of forbearance, 
patience, meekness, and love, though (as our Lord teaches, Matt. 
xviii. 15—17. Luke xvii. 3) a regard for public justice, and the 
welfare of society and of the offender himself, may render it neces- 
sary (as it does) to restrain and punish crime. 

Thus, for the Law of Retaliation as then practised by the 
Jews, Our Lord substitutes the Law of Love. 

This and the following precepts (see S. Aug. de Serm. D. 
i. 59) are to be understood as having regard ‘‘ ad preparationem 
cordis, non ostentationem operis.”’ Some conform to the /etfer 
of these commands, without being animated by the spirit of them. 
“ Multi,” says Aug. i. 58, “ alteram maxillam prebere noverunt, 
diligere νετὸ eum ἃ quo feriuntur ignorant.’’ But we must pray 
and strive to be animated by the spirit, and then we shall not 
contravene the letter. 

— boris σε ῥαπίσει] whosoever shall smile thee. Do not reta- 
liate, but be prepared rather to bear more injuries. ‘ Si quis 
te percusserit, noli tu percutere, sed para te adhuc percutienti.’” 
S. Aug. de Serm. Dom. i. 56, i.e. be ready to suffer in a good 
cause. Our Lord did not thereby forbid to take legal means 
of self-protection or remonstrance (John xviii. 23. Acts xxii. 25). 
But He taught by precept as by example, “ non solum in alteram 
maxillam cadi pro salute omnium, sed etiam crucifigi.” S. Aug. 
ibid. 

40. χιτῶνα --- ἱμάτιον] χιτὼν from Hebr. ΠΟΡΟ (kethoneth), the 
inner garment, tunic; ἱμάτιον, 123 (beged), the outer robe, “‘ toga 
Romanis, pallium Grecis.” St. Luke inverts the order, vi. 29. 
You must be ready to sacrifice private comforts and advantages— 
“ decedere de tuo ipsius jure” (see Aug. 1. ο. i. 59), for the sake 
of charity and peace. 

This precept does not require nor permit any one to sur- 
render public rights, which are not his own χιτὼν or ἱμάτιον, 
much less Christian principles and Christian truth; for which 
we are to contend earnestly (Jude 3), and of which we are not to 
divest ourselves, or to allow any one to strip us—for then we 
should be naked indeed (Rev. iii. 17, 18), nor allow any one, as 
far as in us lies, to strip others, and to rob Christ. 

41. ὅστις σε ἀγγαρεύσει] "Αγγαρος, a Persian word for a royal 

courier (connected with this is the Hebrew mux (iggereth), a 
letter), who had authority to press horses, &c. into his service in 
execution of his mission. See Blomfield and others in A®schyl. 
Agam. 292. The word ἈΝ (angaria) (whence avania and 
avanie, in Ital. and Fr.) is used in the Talmud for any forced 
work. If any one shall press thee to do him service,—especially 
if he has a public claim on thee for duty,—do not contend, but do 
it heartily. 

The word ἀγγαρεύω is applied by the Evangelists to Simon 
the Cyrenian, pressed into the service of bearing the cross of 
Christ. Matt. xxvii. 32. Mark xv. 21. This is our ἀγγάρευμα, 
to bear cheerfully the cross of Christ, and follow Him to Calvary. 

42. τῷ αἰτοῦντί σε δίδου] “' Omni petenti, non omnia petenti, 
ut id des quod dare justé et honesté potes. Omni petenti dabis, 
quamyis non semper id quod petit dabis, et aliquando melius ali- 
quid dabis ciim petentem injusta correxeris.” S. Aug. (de Serm. 
in M. i. 67.) 
— δανείσασθαι] to borrow. ‘‘Ne yoluntatem alienes ab eo 

qui petit, quasi et pecunia tua vacabit et Deus tibi non redditurus 
est: sed cum id ex precepto Dei facis, apud Illum qui hee jubet 
infructuosum esse non potest.” (S. Aug. ibid. i. 68.) On 
the question concerning the legality of Usury, see on Matt. 
xxv. 27. 

44. ἀγαπᾶτε τοὺς ἐχθρούς] love your enemies. This is the 
Christian ‘ Lex Talionis.’ Be not overcome of evil, but overcome 
evil with good. (Rom. xii. 21.) 

45. ὅπως γένησθε] that ye may become. 
— βρέχει] for ὕει, the popular word, still in use in Greece. 

So βροχὴ for ὑετὸς, βουνὸς for ὄρος, ψαρὶ (from ὀψάριον) for 
ἰχθὺς, and numerous other words used in the New Test., instead 
of the more refined forms, and still surviving in the vernacular 
Romaic. See the Introduction to St. Luke. 

46. τελῶναι] Publicans. Tax-gatherers, Jewish subalterns and 
lessees of the Roman Publicani, and therefore doubly odious to 
those of their own nation. The Talmud classes them with thieves 
and assassins, and regards their repentance as impossible. 

48. Ἔσεσθε--- τέλειοι] Ye shall be perfect. We who are created 
in God’s image, and restored in Christ, and made partakers of the 

divine nature in Him, are bound by the conditions of our creation, 

redemption, and sanctification, to endeavour to be like Him here, 
that we may have the fruition of His glorious Godhead hereafter. 
Ephes. v. 1. 1 Pet. i. 15. 1 John ii. 1. Cp. Matt. xix. 21. 

This Scripture was abused by the Pelagians, who argued that 

either it is possible for men to be perfect, i.e. sinless ; or else 
Christ must be supposed to command an impossibility. See 

Jerome, ady. Pelag. (vol. iv. p. 491), who says, 

ο Many imagine what is here commanded to be impossible. 

But Christ never commands impossibilities; but He prescribes 

such kind of perfection as was attained by David in the case of 

Saul and Absalom, and by Stephen the martyr in praying for bis 

murderers, and by St. Paul in wishing to be accursed for his per- 
secutors. Acts vii. 60. Rom. ix. 3.” 
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a Rom, 12. 8, 

b Luke 14. 14. 

ο Ecclus. 7. 14. 
Eccles. 5. 2, 8, 7. 

d Luke 11. 2. 

MATTHEW VI. 1—9. 

42 1 , ‘ ὃ , € τὰ ‘ a » 0 lel 
VI. (2) 1 Προσέχετε τὴν δικαιοσύνην ὑμῶν μὴ ποιεῖν ἔμπροσθεν" τῶν 

3 , Ν Ν a > A > δὲ / Ν > 3 ‘ ~ ἀνθρώπων πρὸς τὸ θεαθῆναι αὐτοῖς" εἰ δὲ μήγε, μισθὸν οὐκ ἔχετε παρὰ τῷ 
A a A 7 5“ A 

πατρὶ ὑμῶν τῷ ἐν τοῖς οὐρανοῖς. 3 "Ὅταν οὖν ποιῇς ἐλεημοσύνην, μὴ σαλ- 
ν απ Ἡυ Ν lal lal a 

πίσῃς ἔμπροσθέν σου, ὥσπερ οἱ ὑποκριταὶ ποιοῦσιν ἐν ταῖς συναγωγαῖς καὶ 
ἐν ταῖς ῥύμαις, ὅπως δοξασθῶσιν ὑπὸ τῶν ἀνθρώπων' ἀμὴν λέγω ὑμῖν, ἀπέχουσι 

lal lal A lal 

τὸν μισθὸν αὐτῶν. * Σοῦ δὲ ποιοῦντος ἐλεημοσύνην, μὴ γνώτω ἡ ἀριστερά 
lal ’ὔ ν 3 “ a 

σου τί ποιεῖ ἡ δεξιά σου: 4" ὅπως ἢ σου ἡ ἐλεημοσύνη ἐν τῷ κρυπτῷ: Kal ὃ 
Lael ” 3 

πατήρ σου ὁ βλέπων ἐν τῷ κρυπτῷ αὐτὸς ἀποδώσει σοι. 
5 Ν ο ΄ > 5 9 ε ε ) ο aA 9 A Καὶ ὅταν προσεύχη, οὐκ ἔσῃ ὥσπερ οἱ ὑποκριταί: ὅτι φιλοῦσιν ἐν ταῖς 

συναγωγαῖς καὶ ἐν ταῖς γωνίαις τῶν πλατειῶν ἑστῶτες προσεύχεσθαι, ὅπως 
lal lal ν lal 

φανῶσι τοῖς ἀνθρώποις. ᾽Αμὴν λέγω ὑμῖν, ὅτι ἀπέχουσι τὸν μισθὸν αὐτῶν. 
6 Ἂς, δὲ ν 4 » > Ν as Ν 4 Ν ΄ Σὺ δὲ ὅταν προσεύχῃ εἴσελθε εἰς τὸ ταμιεῖόν σου, καὶ κλείσας τὴν θύραν σον 

, lel Lal Led A wn 

πρόσευξαι τῷ πατρί σου τῷ ἐν τῷ κρυπτῷ' καὶ ὁ πατήρ σου ὁ βλέπων ἐν τῷ 
Lal “Tel ” 

κρυπτῷ ἀποδώσει σοι ἐν τῷ φανερῷ. 
(+) 7  Προσευχόμενοι δὲ μὴ βαττολογήσητε ὥσπερ οἱ ἐθνικοί: δοκοῦσι γὰρ 

A , n “5 n a 
ὅτι ἐν τῇ πολυλογίᾳ αὐτῶν εἰσακουσθήσονταυ ὃ μὴ οὖν ὁμοιωθῆτε αὐτοῖς: οἶδε 

an - ΄ a a 
yap 6 πατὴρ ὑμῶν ὧν χρείαν ἔχετε πρὸ TOD ὑμᾶς αἰτῆσαι αὐτόν. 9 4 οὕτως 

Lal ᾿ ” 

οὖν προσεύχεσθε ὑμεῖς, Πάτερ ἡμῶν ὃ ἐν τοῖς οὐρανοῖς, ἁγιασθήτω τὸ ὄνομά 

Cu. VI. 1. δικαιοσύνην] justitiam, Vulg., righteousness ; ap- 
plied to visible acts of righteousness; specially to almsgiving. 
See Dan. ix. 24, where τε (b’tsidkah), i.e. ἐν δικαιοσύνῃ, is 
rendered by LXX and Theodotion ἐν ἐλεημοσύναι. Cp. 2 Cor. 
ix. 10, where δικαιοσύνη has a similar sense. It is used in LXX 
for tor (chesed), i. ο. mercy, 6. 6. Prov. xx. 28. Ίσα. lxiii. 7. 

Here the general word δικαιοσύνη is used by our Lord 
as introductory to precepts on its three special branches, Alms- 
giving, Prayer, and Fasting, wv. 2—18. 

— πρὸς τό] 1. ο. with that intention. We are to be seen to do 
good, but not to do good to be seen. Cp. v. 16. Gal. i. 10. 

2. Ὅταν ποιῇς ἐλεημοσύνην] When thou doest alms; so He 
says v. 5, when thou prayest; and so in v. 16 He says, when ye 
fast. He could hardly have taught more forcibly the duty of 
Almsgiving, and of Prayer, and of Fasting, than by thus ‘aking 
for granted that all His disciples will give alms, and pray, and 
fast ; and by teaching them how to do what He assumes that they 
will do. 
— μὴ cadrlons] do not sound a trumpet. The allusion is to 

the use of Trumpets to summon public assemblies to see some 
fair spectacle, or hear some great thing. Num. x. 3, &c. 2 Kings 
ix. 13. Ps. Ixxxi. 3. 
— ὑποκριταί] ὑποκριτὴς, properly a histrio or actor who 

ὑποκρίνεται τῷ χορῷ, i.e. is an interlocutor with the chorus; and 
wears a mask (προσωπεῖον, personam), and plays a part. Hence 
the word is applied in Christian Ethics to those who ‘‘ tegunt sub 
persona quod sunt, et ostentant in persona quod non sunt.’ 
(Aug.) On the use of the word ὑποκριτὴς see below, xxiii. 13. 

Our Lord follows up the metaphor. The hypocrite acts a 
part on this world’s stage, to be seen of men; but your Theatre 
is to be the Omniscience of God your heavenly Father, and the 
presence of the World and of Angels at the judgment to come. If 
you wish to be glorious, conceal your good deeds here, and they 
will have a brighter crown hereafter. (05. Chrys.) He calls them 
hypocrites, i.e. actors, wearing a mask; pretending to pray to 
God, they look around for the praise of men. 
— ἀπέχουσι] They dear off with them their full reward ; ‘id 

quod iis debetur.’ On the use of ἀπὸ see xxii. 21. 
8. μὴ γνώτω] let not thy left hand snow; much less let it 

hold the trumpet to thy mouth, —ceaurdbv λάνθανε. (Theoph.) 
8. τῷ κρυπτῷ] Observe the article here and ο. 6; not a secret 

place merely, but in secret,—shutting out worldly considerations. 
6. ταμιεῖον] as Daniel did. Dan. vi. 10. The word ταμιεῖον is 

used by the LXX, in Gen. sliii. 30, for the private chamber to 
which Joseph retired to weep. See also in Exod. viii. 3, and 
passim. On the other form ταμεῖον see Winer, p. 86. 

The Fathers give also a figurative sense to this precept, 6. g. 
S. Ambrose (Cain and Abel, ο. 9) thus: Enter into the secret 
chamber (τὸ κρυπτὸν) of thine own mind wherever thou art, shut 
the door thereof against the world, and commune with God. So 
S. Jerome, * Claude ostium, et mente ora, uti faciebat Anna 
mater Samuelis.” ‘‘ Hoc orationis cubiculum,” says S. Ambrose, 
“ ubique tecum est.’’ We may enter the κρυπτὸν or chamber of 

our own hearts, even in a crowd,—“ et ubique secretum est, cujus 
arbiter nullus est nisi solus Deus,’’ ‘ Qui,” as S. Cyprian de 
Orat. says, ‘‘non vocis sed cordis auditor est.’’ 

7. Προσευχόµενοι μὴ βαττολογήσητε] “Βάττος dicitur fuisse 
Poéta quidam qui multa inaniter garriebat eademque moles. 
tissimé inculcabat.’’ (Mintert iny. Cp. Suidas in y.) Hence 
βαττολογεῖν, to use vain repetitions; to repeat for repetition’s 
sake, 

Our Lord repeated the same words in prayer in His Agony, 
Matt. xxvi. 44. He teaches us here that the essence of prayer is 
not in the utterance of the lips, but in the colloquy of the heart 
with God; and by His own practice in His Agony He instructs 
us that the affection of the heart is stimulated and sustained by 
the ministry of the lips saying the same words. 

8. οἷδε γάρ] But since God knows what we need before we 
ask, why should we pray? Not to inform Him, but to exercise 
ourselves in communion with Him. (Chrys.) We are not narra- 
tors, but suppliants. It is one thing to inform the ignorant, and 
another thing to beseech the Omniscient. (Jerome.) 

9. Οὕτως οὖν προσεύχεσθε] Our Lord here, by this Prayer, 
authorizes set forms of prayer. And in ‘‘the Lord’s Prayer” our 
Lord adopts petitions already in use in Forms of Prayer among 
the Jews. See Vitringa de Synagog. iii. 692. Lightfoot and 
Schoettgen, pp. 61\—65. Cp. on vi. 34. 

Compare the prescribed form of priestly Benediction, Num. 
vi. 23. Deut. xxvi. 13. 

He also delivers a particular form of prayer to be used, and 
to serve as a pattern for the subject and order of our desires and 
prayers; and therefore as a guide for our practice. 

On this Prayer see Tertullian de Oratione, p. 129, Paris 
1695, who calls the Lord’s Prayer ‘“ Breviarium Evangelii,”’ and 
5. Cyprian de Oratione Dominica, p. 395, ed. Ven. 1728. Aug. 
de Serm. M. ii. 4—8, and Serm. 56—88, “ δὰ Competentes post 
symbolum traditum.”’ Gregor. Nyssen. in de Orat. Domin. i. p, 
712—761. Origen, περὶ εὐχῆς, i. 226, and S. Cyril Hierosolym. 
Catech. 23, p. 329. Bp. Andrewes, ν. 350—476, who calls it 
“a compendium of faith,’’ and Mede, 1—18. 

As the Decalogue is in two tables, so the Lord’s Prayer is in 
two parts; making together seven petitions,—the first three re- 
lating to God, the latter four to man. (Aug.) Bp. Andrewes, v. 
p- 381. 
— Πάτερ ἡμῶν] Father of us. Not ἡμέτερε. He lays the 

Foundation of Prayer in Love. If God is our Father, we should 
honour Him as His children; and if He is the father of us 
(ἡμῶν), we should love one another as brethren. Let us remem- 
ber also, for our comfort and joy, Who it is that authorizes and 
encourages us to use these words, the Son of God, co-equal and 
of One Substance with the Father. 

The whole Trinity is addressed in the Lord’s Prayer, cp. 
Tertullian de Orat. 2, ‘‘In Patre Filius adoratur, Ego enim, 
inquit, et Pater unum sumus.” (John x. 30.) 

— ἁγιασθήτω τὸ ὄνομα] Hallowed be Thy Name. God's 
Name, ὄνομα, Hebr. τῷ (Shem), has a comprehensive meaning. 



MATTHEW VI. 10—21. 23 

σου" 19 ἐλθέτω ἡ βασιλεία σου' "γενηθήτω τὸ θέλημά σου. ὡς ἐν οὐρανῷ καὶ « πον. 1.51, 
ἐπὶ γῆς: MS 

κ ον , eon ε a 2 A ΕΣ) a > , ἘΣ ο 
τὰ ὀφειλήματα ἡμῶν, ὡς καὶ ἡμεῖς ἀφίεμεν τοῖς ὀφειλέταις ἡμῶν' 
εἰσενέγκῃς ἡμᾶς εἰς πειρασμὸν, ἀλλὰ ῥῦσαι ἡμᾶς ἀπὸ τοῦ πονηροῦ. 

Ps, 103. 20, 24, 
Ν 3 ε lal Ἂς 3 4 δὸ ἑ , 12 ¢ ΚΟ, ἡ 6 ον 

τον ἄρτον ἡμῶν τον ἐπιούσιον OOS NUL σήμερον" καὶ ἄφες ἡμῖν f Luke 11. 3. 
g Luke 11. 4. 
Eph. 4. 32. 
h ch. 26. 41. 
John 17. 15. 

18 καὶ μὴ 

(qr) Ἡ ᾿᾿Εὰν γὰρ ἀφῆτε τοῖς ἀνθρώποις τὰ παραπτώματα αὐτῶν, ἀφήσει καὶ i Μακ 11. 25. 
en ε Ν ε “ ε > , 15 

ὑμῖν ὁ Πατὴρ ὑμῶν ὁ οὐράνιος" 
Ecclus. 28. 2. 

"ἐὰν δὲ μὴ ἀφῆτε τοῖς ἀνθρώποις τὰ παρα- keh. 15-25. 
΄ 9 A ὑδὲ ε Ν ε -“ 3 ΄ Ν ͵ ε a 

πτώματα αὐτῶν, οὐδὲ ὁ Πατὴρ ὑμῶν ἀφήσει τὰ παραπτώματα υμωγ. 

(=) 151 Ὅταν δὲ νηστεύητε, μὴ γίνεσθε ὥσπερ οἱ ὑποκριταὶ, σκυθρωποί: 1158. 58. 5. 
Joel 2. 12, 13, 

3 ΄ ‘ Ν / 5 A 9 A “a > , Yd 

ἀφανίζουσι γαρ τα προσωπα αυτων, οπως φανῶσι τοις ἀνθρώποις νη στευοντες" 
> Ν , [Stn y > , Ν ‘ 3 A 

ἁμὴν λέγω ὑμῖν, ὅτι ἀπέχουσι τὸν μισθὸν αὐτῶν. 7 Σὺ δὲ νηστεύων ἄλειψαί 
‘ Ν Ν Ν / , ’, 189 Ν a A > ΄ 

σου τὴν κεφαλὴν, καὶ τὸ πρόσωπόν σου νίψαι" "ὃ ὅπως μὴ φανῇς τοῖς ἀνθρώποις 
4 > ‘ lal / “ 5 lal lal 4 6 ΄ ε δὲ 

νηστεύων, ἀλλὰ τῷ Πατρί σου τῷ ἐν τῷ κρυπτῷ' καὶ ὁ Πατήρ σου ὃ βλέπων 
> lal A 3 , ἐν τῷ κρυπτῷ ἀποδώσει σοι. 

19” My θησαυρίζετε ὑμῖν θησαυροὺς ἐπὶ τῆς γῆς, ὅπου σὴς καὶ βρῶσις πι ο. 1.2. 
ἀφανίζει, καὶ ὅπου κλέπται διορύσσουσι καὶ κλέπτουσι: (:ν) 39 θησαυρίζετε 

Luke 12. 33. 
1 Tim. 6. 6, 9, 18, 
19 

an lal ν ή ΟΥ̓ Lal = 

δὲ ὑμῖν θησαυροὺς ἐν οὐρανῷ, ὅπου οὔτε σὴς οὔτε βρῶσις ἀφανίζει, καὶ ὅπου Heb. 15.5 
4 3 ΄ 3 Ν , κλέπται οὐ διορύσσουσιν οὐδὲ κλέπτουσιν' 

ὑμῶν, ἐκεῖ ἔσται καὶ ἡ καρδία ὑμῶν. 

2 Ὁ ὅπου γάρ ἐστιν ὁ θησαυρὸς 

See Mede, p. 5. It signifies whatever belongs to God,—His 
Essence, Attributes, House, Day, Word, Ministers, &c. See 
Exod. xxiii. 21. Levit. xxiv. 11. 16. 1 Sam. xvii. 45. Ps. 

ii, 1; xx. 1. 7; xlviii. 10; cxiii. 1; cxlviii. 5. 13; Mal. i. 
11. 14. 

This is to be our first aim and desire in all things—the glory 
of God, 1 Cor. x. 31. (Chrys.) 

10. γενηθήτω] let it be done, as by angels in heaven, so by us 
on earth. (Jerome.) 

11. τὸν ἄρτογ---τὸν ἐπιούσιον] Bread—the Hebrew om), a 
synecdoche for ‘“ quicquid ad yitam sustentandam utile est.” 
Gen, xliii. 25. 31, 32. 

The word ἐπιούσιον, a new word, as Origen observes (de 
Orat.), peculiar to the New Testament, and marking the newness 
of the precept involved in this petition, seems to be formed in 
the same way as περιούσιος (superfluous), and is contrasted with 
it, and signifies what is necessary, not περι-ούσιον, but sufficient 
for our οὐσία or existence; hence ἄρτος ἐπιούσιος is the same as 
au om) (lechem chukki) in Agur’s prayer, Prov. xxx. 8; and this 
petition appears to be derived from it. (Mede.) 

It has been said by many learned modern interpreters, that 
ἐπιούσιος is derived from 7 ἐπιοῦσα ἡμέρα (to-morrow), and can- 
not come from ἐπὶ and οὐσία, for it would be ἐπούσιος. 

But this opinion does not seem satisfactory. It is hardly con- 
sistent with Matt. vi. 34, to pray to-day for to-morrow’s bread. 

Ἐπιούσιος, from ἐπὶ and οὐσία, may be compared with 
ἐπιόγδοος, ἐπίοινος, ἐπίοπτος, ἐπίορκος, ἐπίουρος, where the yowel 
tis ποῦ elided. 

And so the Ancient Church understood the phrase; e. g. 
Chrys. ἄρτον ἐπὶ τὴν οὐσίαν διαβαίνοντα, and Basil. reg. brev. 
253, τὸν ἄρτον τὸν πρὸς τὴν ἐφήμερον ζωὴν τῇ οὐσίᾳ ἡμῶν 
χρησιµεύοντα. Theoph. ἐπὶ τῇ οὐσίᾳ καὶ συστάσει αὐτάρκη, and 
Euthym. and Suidas, and Etymol. M. 6 ἐπὶ τῇ οὐσίᾳ ἡμῶν 
ἁρμόζων. So also the Peschito and Philoxenian Versions, and S. 
Cyril Alex. on Luke xi. 3, p. 341, ed. Payne Smith, and S. Cyril 
Hierosol. p. 329, speaking of daily bread in a spiritual sense, ὁ 
ἐπὶ τὴν οὐσίαν τῆς ψυχῆς κατατασσόµενος, and so the Greeks 
now understand it. Cp. Prof. Lightfoot’s Appendix on this 
word, on the “‘ Revision of the Authorized Version,’’ 1871. 

The Version of the Western Church has supersubstantialis. 
See also Joseph Mede’s excellent Essay, p. 125, who observes 

that the petition may be thus paraphrased, τὸν ἄρτον ἡμῶν, μὴ 
περιούσιον, ἀλλὰ Toy ἐπιούσιον δὸς ἡμῖν σήμερον. Schoetigen 
here (pp. 63. 71, 72) cites passages from the Rabbis, which show 
that even among the most pious of the Jews it was not usual to 
pray for the things of the morrow. 

The Fathers comprehend also under this bread, the spiritual 
food of the Word and Sacraments. Tertullian de Oratione 6, 
“ Panem spiritualiter intelligamus, Christus enim panis noster.’”’ 
“ Hune panem quotidié nobis postulamus,’’ says 5. Cyprian, de 
Orat. Dom., as the Manna in the wilderness. (Cp. John vi. 33.) 
So the English Catechism,— all things that be needful for our 
souls and bodies.’’ 

12. ἄφες τὰ ὀφειλήματα] forgive our debis. “ ἀφιέναι το- 
spondet verbo Chald. et Syr. prs, quod non modo valet, dimit- 

tere, relinquere, sinere, sed etiaia condonare, remittere, et tunc ei 
fere jungitur 217 ὀφείλημα, v. Buxtorf. Lex. Talm. h. y. atque sic 
etiam ἢ. 1. ἀφιέναι notat, condonare, remiltere, Hebr. πο; ut ap. 
τοὺς 6: Ps. xxv. 18, ἄφες τὰς ἁμαρτίας μου" ad Num. xiv. 19. Is. 
lv. 7. Voces rin et 21m etiam de peccatis usurpantur, ν. Buxtorfii 
Lex. Talm. p. 714 5. et Vorstius de Hebraism. N. T. p. 74 ss. 
hine et ap. Luc. xi. 4. pro ὀφειλήματα legitur ἁμαρτίας, et infra 
γ. 14. ὀφειλήματα commutatur cum παραπτώματα." (Kuin.) See 
below on Eph. i. 7. 

Hence S. Augustine argues against the Pelagians, that no 
one is without sin. Α΄, Aug. de Peccat. ii. 10, and ο. Epist. Parmen. 
ii. 10. S. Cyprian (de Orat. Dom.) says “hine docetur homo 
peccare se quotidie.” 
— ἀφίεμεν] we forgive. The Vatican MS. and Z, and Origen 

have ἀφήκαμεν, we have forgiven them; before we come to ask 
forgiveness of Thee. 

3. μὴ εἰσενέγκῃσ] Quoted by 5. Polycarp, Phil. 7. God 
tempts no one (James i. 13; cp. Aug. de Serm. in M. ii. 9); but 
He sometimes permits the Tempter to try the faith and patience 
of His servants, as Job (i. 12; ii. 6), and our Lord Himself (iy. 1). 
We are taught to pray here that God would not lead us into 
Temptation, i.e. allow us to run into it— Ne nos induci patiaris ”” 
(Tertullian)—(though the Tempter may be allowed to attack us), 
much less go in quest of it; and thus we are reminded of our frailty, 
and acknowledge it, and our need of grace, and of watchfulness 
against Satan, and of prayer for the Holy Spirit. Cp. Christ’s own 
prayer in His Agony. See Matt. xxvi. 39, and Bp. Andrewes, 
y. 458. 467, on this text. 

— τοῦ πονηροῦ) the wicked one. ἹΠονηρὸς is to be distin- 
guished from κακὸς, because it always signifies moral evil; whereas 
κακὸς sometimes means physical evil only. 

The Doxology ὅτι σοῦ ἐστιν ἡ βασιλεία καὶ ἡ δύναμις καὶ ὑ 
δόξα εἰς τοὺς αἰῶνας ἀμὴν 15 found in E, G, K, Τῷ, M, 5, U, V, Δ, 
but is not in B, D, Z, Lr, or in Cod. Sinait., nor in Vulg., or 
Coptic. I omit it with hesitation, after the defence of it by the 
Rev. J. Forshall, in his edition of the first twelve chapters of this 
Gospel, 1864. 

Mr. Humphry (on Acts xxi. 14) and Prof. Blunt (on the 
Christian Church, p. 38) well compare 2 Tim. iv. 18, where St. 
Paul adopts the substance and order of the last two petitions in 
the Lord’s Prayer with the Doxology. 

16. Ὅταν νηστεύητε] When ye fast. Our Lord is speaking here 
of private fasts, not of fasts imposed by public authority. Fasting 
was prescribed by the Old Law; but with the exception of tha 
annual fast on the day of Atonement (Ley. xvi. 1-- 34; xxiii. 
27—29. Cp. Numbers xxix. 7), the times were left, for the most 
part, to private discretion. Some (e. g. the Pharisees) fasted twice 
a week (Monday and Thursday), Luke xviii. 12. Lightfoot.) Our 
Lord anticipates that His disciples wil fast. On the duty, design, 
and proper meaning of fasting, see Basil, de Jejunio ii, Ρ. 1—15. 
621. 
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n Luke 11. 84. 

o Luke 16. 13, 
Rom. 6. 16, 22. 
1 John 2. 15, 16. 

p Luke 12. 22. 

MATTHEW VI. 22—34. ΥΠ. 1—3. 7 

(5) 3" Ὁ λύχνος τοῦ σώματός ἐστιν ὃ ὀφθαλμός ἐὰν οὖν ὁ ὀφθαλμός σου 
ἁπλοῦς ἢ, ὅλον τὸ σῶμά σου φωτεινὸν ἔσται: * ἐὰν δὲ ὁ ὀφθαλμός σου πονηρὸς 
ᾖ, ὅλον τὸ σῶμά σου σκοτεινὸν ἔσται: εἰ οὖν τὸ φῶς τὸ ἐν σοὶ σκότος ἐστὶ, τὸ 
σκότος πόσον. 

(4) 3: οὐδεὶς δύναται δυσὶ κυρίοις δουλεύειν: ἢ γὰρ τὸν ἕνα μισήσει, καὶ 
τὸν ἕτερον ἀγαπήσει: ἢ ἑνὸς ἀνθέξεται, καὶ τοῦ ἑτέρου καταφρονήσει. Οὐ 
δύνασθε Θεῷ δουλεύειν καὶ μαμωνᾷ. 

(5) 3" Διὰ τοῦτο λέγω ὑμῖν, μὴ μεριμνᾶτε τῇ ψυχῇ ὑμῶν, τί φάγητε καὶ 
Phil. 4. 6. Tien ς , ΄ x a , ey rs ‘je ΄ || 5 ἡ Ν as > a 1Tim.6.8. τί πίητε, μηδὲ τῷ σώματι ὑμῶν, τί ἐνδύσησθε οὐχὶ ἡ ψυχὴ πλεῖόν ἐστι τῆς 

» -“ ἧς A lal ον ὦ 4 > 4 ” Lal 

re ων τροφῆς, καὶ τὸ σῶμα τοῦ ἐνδύματος ; 35 " ἐμβλέψατε εἰς τὰ πετεινὰ τοῦ οὐρανοῦ, 
τ Job 38,41. φ 5» ΄ ἡ δὲ θ ΄, δὲ , We so} βή 5 Ne \ 
Ps. 147. 9. ὅτι οὐ σπείρουσιν, οὐδὲ θερίζουσιν, οὐδὲ συνάγουσιν εἰς ἀποθήκας: καὶ ὁ πατὴρ 
Luke 12. 24. δν ε ο ἐῶ , σπα > ο ee ἀλλ δ , μια De δὲ ἕξ 
sLuke 12.25, ὑμῶν ὁ οὐράνιος τρέφει αὐτά: οὐχ ὑμεῖς μᾶλλον διαφέρετε αὐτῶν ; τίς δὲ ἐ 

A a A ears 9 t ν 
tTuke 12.27. ὑμῶν μεριμνῶν δύναται προσθεῖναι ἐπὶ τὴν ἡλικίαν αὐτοῦ πῆχυν ἕνα; 3 ' καὶ 

’ Leal 5» Lal Lal 9 ,ὔ » 

περὶ ἐνδύματος τί μεριμνᾶτε; καταμάθετε τὰ κρίνα τοῦ ἀγροῦ πῶς αὐξάνει: οὐ 
a Ψ-, κ ρα ΄ a ΄ κ Ίαν κοπιᾷ, οὐδὲ νήθει: 59 λέγω δὲ ὑμῖν, ὅτι οὐδὲ Σολομὼν ἐν πάσῃ τῇ δόξῃ αὐτοῦ 

΄ et A 2% 30 ἃ Εἰ ΒΕ 9 , n° a , » 9 uLuke 12.98, περιεβάλετο ὡς ἕν τούτων. i δὲ τὸν χόρτον τοῦ ἀγροῦ σήμερον ὄντα καὶ 

x Luke 12. 29, 30. 

y Luke 12. 31. 
Ps. 34. 10. 
1 Tim. 4. 8. 

αὔριον eis κλίβανον βαλλόμενον 6 Θεὸς οὕτως ἀμφιέννυσιν, οὐ πολλῷ μᾶλλον 
na Ss ΄ » 

ὑμᾶς, ὀλιγόπιστοι ; 51 " μὴ οὖν μεριμνήσητε λέγοντες, τί φάγωμεν, ἢ τί πίωμεν, 
a ’ , 32 ’ Ἂς A“ Ἂς ἔθ 3 ολλ τὸ Ν ε A ἢ τί περιβαλώμεθα ; 353 πάντα γὰρ ταῦτα τὰ ἔθνη ἐπιζητεῖ: οἶδε yap ὁ πατὴρ 
ὑμῶν ὁ οὐράνιος ὅτι χρῄζετε τούτων ἁπάντων' * 7 ζητεῖτε δὲ πρῶτον τὴν βασι- 
λείαν τοῦ Θεοῦ καὶ τὴν δικαιοσύνην αὐτοῦ, καὶ ταῦτα πάντα προστεθήσεται 

1 Kings 3. 11—13. 

a Luke 6. 37, 38. 

epee ha > ‘\ Pe 2 BF, ε , ers 
Rom. 21 1s, ἀρκετὸν TH ἡμέρᾳ ἡ κακία αὐτῆς. 
1 Cor. 4. 3—5. δ0 la \ ΄, ο x a Sames 4.1112, ΥΠ. (ας) "Μὴ κρίνετε, Wa μὴ κριθῆτε. 

ark 4. 24. 
b Luke 6. 41, 42. 

22. ὀφθαλμὸς ἁπλοῦς] “ simplex oculus et purus simplicia intue- 
tur et pura.”’ ‘ Lippientes oculi.” says S. Jerome, “ solent lucernas 
videre numerosas.”” The ἁπλοῦς ὀφθαλμὸς, or single eye, is that 
which has only one object, clearly and distinctly reflected on the 
spiritual retina; viz. the glory of God. ‘‘ It does not see double,’’ 
it does not look to serve God and Mammon. Thy body will be 
full of light, if thou hast one object in view, i.e. the glory of God 
seen in the way of obedience to His Law. 

See Bp. Sanderson (Prelect. de Obligat. Conse. ii. § 11, vol. 
iv. p. 31), who observes, that singleness of purpose,—or good in- 
tention, properly so called,—here includes good means not less 
than a good end, and quotes S. Bernard, “ Ut oculus sit simplex, 
duo sunt necessaria, charitas in intentione et in electione veritas,’’ 

“ Him, only him, the hand of God defends 
Whose means are pure and spotless as his ends.” 

24. μαμωνᾷ] Mammon, from Syriac wx (mammuna), 
riches; which appears to be derived from yinq (hamon), abun- 
dance. “ Non diait, qui habet divitias sed qui servit divitiis ; qui 
divitiarum servus est custodit ut servus; qui servitutis excussit 
jugum, distribuit eas ut Dominus.’ (Jerome.) Cp. Luke xvi. 9. 
ΕΛ. 19. 

This verse is cited μνημονικῶς καὶ παραφραστικῶς by Clement 
Rom. ii. 6, λέγει ὁ Κύριος, οὐδεὶς οἰκέτης δύναται δυσὶ κυρίοις 
δουλεύειν" ἐὰν ἡμεῖς θέλωμεν καὶ Θεῷ δουλεύειν καὶ Μαμωνᾶ, 
ἀσύμφορον ἡμῖν ἐστι. Τί γὰρ ὄφελος, ἐάν τις τὸν ὅλον κόσμον 
κερδήσῃ τὴν δὲ ψυχὴν ζημιωθῇ ; ἐστὶ δὲ οὗτος αἰὼν καὶ ὃ μέλλων 
δύο ἐχθροὶ . .. οὐ δυνάμεθα τῶν δύο φίλοι εἶναι. 

25. μὴ μεριμνᾶτε] be not careful; divided about, be not dis- 
tracted by. Our Lord does not forbid provident forethought (cp. 
1 Tim. ν. 8), as was imagined by the Euchites, ‘‘ qui volebant 
semper εὔχεσθαι et nunquam laborare,” against whom S. Augus- 
tine wrote his book ‘de Opere Monachorum” (vi. 797; xi. 446). 
“Dominus,” says 5. Aug., ‘propter exemplum loculos habuit.” 
But he forbids anxious, restless, and distrustful solicitude about 
earthly things,—and this He does by seven considerations. 1. 
The care which God shows for our life and our bodies (see Chrys. 
and Jerome). 2. For the inferior creatures which exist for our 
sake. 3. Because all our care is vain without God. 4 Froma 
consideration of the flowers and grass which God clothes and 
adorns. 5. Because such solicitude is unchristian and heathenish. 

ὑμῖν: * μὴ οὖν μεριμνήσητε εἰς τὴν αὔριον' ἡ γὰρ αὔριον μεριμνήσει ἑαυτῆς: 

Ν , ΄ 5 Ξ 
“ἐν ᾧ γὰρ κρίματι κρίνετε, 

κριθήσεσθε καὶ ἐν ᾧ μέτρῳ μετρεῖτε, μετρηθήσεται ὑμῖν. (-}) 3" Τί δὲ βλέ- 
— 

6. Because God adds every thing necessary to them who seek 
Jirst His Kingdom. 7. Because sufficient unto the day is the 
evil thereof. Cp. Phil. iv. G. 1 Pet. v. 7. 

— τῆς τροφῆς] its food. τοῦ ἐνδύματος, its clothing. 
27. ἡλικίαν] age. Perhaps it may here mean term or space 

of human life, compared to a race-course; and πο stature as in 
Luke ii. 52; xix. 3, and so Theophylact. lt would be a great 
thing to add a cubit (a foot and a half) to the stature, whereas 
our Lord is here speaking of something ¢hat is least, see Luke 
xii. 26. No one can add even a cubit’s length to the term of life 
which God gives him. On this use of ἡλικία for age see John 
ix. 21. 23. Heb. xi. 11, and Wefstein’s note here. 

28. κρίνα] κρίνον is properly the white lily,—the emblem of the 
Church,—Cant. ii. 1, 2; and also, in a secondary sense, a common 
name for all flowers. κρίνα = ἄνθη καλλίπνοα. (Hesych ) 

29. Σολομών] ‘Christus vere scivit Solomonis amictum,.” 
(Beng.) On this text see also below, Luke xii. 27, 28. 

80. εἰς κλίβανον] the kiln, or oven. From lack of timber in 
Palestine, χόρτος, yrass, &c. was used as fuel. See above, iii. 10, 

» 84. μεριμνήσει ἑαυτῆς] So B, C, G, L, 5, V, and other MSS. 
—not τὰ ἑαυτῆς, i. 6. to-morrow will be careful about itself; to- 
morrow will bring its own weight of cares: do not forestall them 
to-day. So φροντίζω with genit. Matth. G. G. § 326. 
— ἡ κακία] vexatio or erumna, not ἣ πονηρία, or malitia. See 

Tertullian ο. Marcion. ii. 24. Jerome, Epist. 147, and above, v 
19. Cp. Gen. xlvii. 9. 

This adage is found in the Talmud Berachot, fol. 9. 2. 
Vorst, de Adag. N. T. p. 806. 

Our Lord adopts and spiritualizes several proverbial sayings 
in succession, which were known to the Jews. (See on verses 2, 
3, 6 of the next Chapter.) In the same manner as in the Lord’s 
Prayer He adopted and spiritualized petitions from the Jewish 
Liturgy (see above, vi. 9). He thus exemplified His own precept 
concerning new wine and new bottles (Matt. ix. 16, 17), and on 
bringing out of the storehouse things new and old (xiii. 52). In 
all these cases He animates the old letter with the new Spirit. 

Cu. VII. 1. Μὴ κρίνετε] Judge not ye. Quoted by S. Polycarp, 
Philipp. 2, p. 507, who also cites v. 3. 10. On this precept, see 
Dr. Barrow’s Sermon xx. vol. i. p. 431. 456. 

2. ἐν ᾧ μέτρῳ] ἐν preserves its usual sense here, in what mea- 
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πεις τὸ κάρφος τὸ ἐν τῷ ὀφθαλμῷ τοῦ ἀδελφοῦ σου, τὴν δὲ ἐν τῷ σῷ ὀφθαλμῷ 

δοκὸν οὐ κατανοεῖς; 4 ἢ πῶς ἐρεῖς τῷ ἀδελφῷ σου, "Ades ἐκβάλω τὸ κάρφος 

ἀπὸ τοῦ ὀφθαλμοῦ σου: καὶ ἰδοὺ ἡ δοκὸς ἐν τῷ ὀφθαλμῷ σου; ὃ ὑποκριτὰ, 

ἔκβαλε πρῶτον τὴν δοκὸν ἐκ τοῦ ὀφθαλμοῦ σου, καὶ τότε διαβλέψεις ἐκβαλεῖν 

τὸ κάρφος ἐκ τοῦ ὀφθαλμοῦ τοῦ ἀδελφοῦ σου. 
(2) ὁ Μὴ δῶτε τὸ ἅγιον τοῖς κυσὶ, μηδὲ βάλητε τοὺς μαργαρίτας ὑμῶν 

ἔμπροσθεν τῶν χοίρων, μήποτε καταπατήσωσιν αὐτοὺς ἐν τοῖς ποσὶν αὐτῶν, καὶ 

στραφέντες ῥήξωσιν ὑμᾶς. 
“ ~ »"ἭἪ , 4 

(4) 7 “Αἰτεῖτε, καὶ δοθήσεται ὑμῖν: ζητεῖτε, καὶ εὑρήσετε! κρούετε, Kat 
cal ” ~ ” ’ὔ Ν ο 

ἀνοιγήσεται ὑμῖν, ὃ πᾶς γὰρ 6 αἰτῶν λαμβάνει, καὶ ὁ ζητῶν εὑρίσκει, καὶ τῷ 
te > , 9 d , > > ε lol ιά θ a 38 > ΄ ε εν 

κρούοντι ἀνοιγήσεται: ὃ “ ἢ τίς ἐστιν ἐξ ὑμῶν ἄνθρωπος, ὃν ἐὰν αἰτήσῃ ὃ υἱὸς 
> a ν ‘ λίθ 3 δώ μα. 10 SS 3 Ad hte ‘ ὄφιν ἐπι- 

αὐτοῦ ἄρτον, μὴ λίθον ἐπιδώσει αὐτῷ; ' καὶ ἐὰν ἰχθὺν αἰτήσῃ, μὴ ὁ 
’ 3 Lad 11 σ > ” ε a ἈΚ io ὃ , 3 θὰ ὃ ὃ ́ ΤΕΣ 

δώσει αὐτῷ ; ""} " εἰ οὖν ὑμεῖς πονηροὶ ὄντες οἴδατε δόματα ἀγαθὰ διδόναι τοις 

ech. 2], 22. 
Mark 11. 24. 
Luke 11. 9. 
John 14. 13. 
& 15.7. & 10. 23. 
James 1. 5, 0. 
1 John 3. 22 
ἃ Luke 1]. 11. 

e Luke 1]. 13. 

” Lal - an 3 Ν α 

τέκνοις ὑμῶν, πόσῳ μᾶλλον ὁ πατὴρ ὑμῶν ὁ ἐν τοῖς οὐρανοῖς δώσει ἀγαθὰ τοῖς 
a 

αἰτοῦσιν αὐτόν. 
A - 3, 2 Ν 

(+) “Πάντα οὖν ὅσα ἂν θέλητε ἵνα ποιῶσιν ὑμῖν οἱ ἄνθρωποι, οὕτω καὶ 
ὑμεῖς ποιεῖτε αὐτοῖς: οὗτος γάρ ἐστιν ὁ νόμος καὶ οἱ προφῆται. 

- lal Lal Ν ΄ 

(53) 195 Εἰσέλθετε διὰ τῆς στενῆς πύλης, ὅτι πλατεῖα ἡ πύλη, καὶ εὐρύχωρος 
ε egy ε 3 ’ 3 Ν 5 ΄ ‘ , > ε 3 , ὃ 
ἡ ὁδὸς ἡ ἀπάγουσα εἰς τὴν ἀπώλειαν, καὶ πολλοί εἰσιν οἱ εἰσερχόμενοι OL 

f Luke 6. 31. 
Tob. 4. 16. 
Matt. 22. 40. 
Rom. 13. 8, 10. 
Gal. 5. 14. 
1 Tim. 1. 5. 

2 g Luke 19. 24. 

αὐτῆς, 13 ὅτι στενὴ ἡ πύλη, καὶ τεθλιμμένη ἡ ὁδὸς ἡ ἀπάγουσα εἰς THY ζωὴν, 
Ν Ἀν 2 αι ο ντερ ο 

και ὀλίγοι εισιν ου ευρισκοντες αυτην. 

sure, large or small, or just the contrary. On this adage, which 
is found in the Talmud Sota, cap. i., see Vorst, p. 801. 

8. κάρφος mote. ‘* Festuca, stipula, palea que in oculos facilé 
involat’’ (ἃ Lapide) “ opponitur δοκῷ trali.” This proverb was 
already familiar to the Jews. See Talmud Erachin, c. 2, and 
Baba Bathra, c. 2, and next note. 

6. κυσί] to dogs. By κύνες 5. Aug. understands ‘ impugnatores 
veritatis ;’ by χοῖροι, ‘contemptores.’ Both were among the un- 
clean animals of the Levitical Law (Lev. xi. 1—7); on whose 
moral significance see W. Jones of Nayland, Zoologia Ethica, 
vol. ii. p. 115, ed. 1826. See also his Serm. xxix. on this text. 

This, like most of our Lord’s proverbial sayings, appears to 
have been already current among the Jews. See Wetst. and 
Vorst, de Adag. N. T., p.-780, ed. Lips. 1778, cap. i. of Mifchar 
Happeninim,—“ Ne projiciatis margaritas coram porcis, et ne 
tradatis sapientiam ei qui ignorat prestantiam ejus.”’ 

As to our Lord’s use of heathen proverbs, see below, on 
Luke v. 39. Acts xxvi. 14. 
— ῥήξωσιν] rend you. Pearls are like pulse; and the swine 

would be irritated by the casting any thing before them as if 
it were food, when they found that it was not food. Many 
proofs have been given of the savage violence of swine and dogs 
in the East. See Wetstein here, and Winer, R.-W.-B. i. p. 516, 
and ii. p. 438. 

11. ὑμεῖς πονηροί] ye, being evil —. Scripture does not commend 
itself to the world by speaking well of it; more wonder is it that 
Scripture has been received by men as God’s word. (Cp. Beng.) 

12. ἵνα] On this use of Ίνα see Mark vi. 25; ix. 30. Winer, 
p- 301. It is the va of modern Greek. 

— οὗτός ἐστιν ὃ νόμος καὶ of προφῆται] this is the Law and 
the Prophets, i.e. the sum of the revealed will of God,—which 
among the Jews was known by the name ‘‘The Law and the 
Prophets.” See Luke xvi. 16. Matt. xi. 13; xxii. 40. 

18. Εἰσέλθετε] Tisch., Lach. read εἰσέλθατε, the Alexandrine 
form. On these and other similar forms the following remarks 
from Valckenaer (Scholz, ii. p. 466) deserve attention. ‘ Ob- 
servetur, formulam hanc esse Alexandrinam. Pro ἔφυγον, ἔλα- 
βον, εἶδον, εὗρον, ἦλθον, εἶπον Alexandrini pronunciabant in 
»γϊηιᾶ persona ἔφυγα, ἔλαβα, elda—in fertiis autem personis 
ἔφυγαν, ἔλαβαν, εἶδαν, εὗραν, ἦλθαν, εἶπαν. Talia reperientur 
ubiq. in Vers. gr. V. T., nusquam occurrunt apud Scriptores 
veteres Grxcos, nisi quod εἶπα et εἶπαν Iones quoq. adhibuerunt 
Herodotus et Hippocrates. Legat quis Libros, qui dicuntur, 
Maccabeorum, reperiet in i. Libro προσῆλθαν, εἶπαν, ἴδαν, 
ἐξῆλθαν, alia et plura: nihil horum reperiet in Libro ii. iii. iv. 
cur mae "δ 118. i. scriptus veteri ista dialecto Alexandrina ; at 

ox. 1. 

Libri ii. iii. iv. unum habent auctorem ab auctore Libri primi 
diversissimum, qui sermonis genere fuit usus elegantissimo, et 
multum dissimili norme scribendi obvie in Libro primo. Ob- 
servetur et Libri secundi initium esse querendum nostris in 
Editt. in medio fere capite ii.; que precedunt alterius sunt 
generis, itidem Alexandrino more scripta, et malé conflata cum 
libello isto egregio, qui continet nihil aliud, nisi brevem historiam 
rerum ἃ Juda Maccabeo gestarum, quas res Auctor Libri i. non 
tantum nobis enarrayit, sed gesta Fratrum Jude, temporumq. 
sequentiam.” 

14. ὅτι στενή] It is very remarkable that the preponderance 
of Manuscript authority is in favour of τί στενὴ, which reading is 
found in B**, C, E, G, K, L, M, 8, U, V, A, and many Cursives 
and Versions, and has been adopted by Meyer, Fritz., Arnoldi, 
Tregelles, not by Tisch. ed. 1858, and Alf., who read ὅτι with 
B*, X, and Origen ; and ὅτι is also supported by S. Cyril, in his 
newly-recovered commentary on St. Luke, p. 351, and p. 461, ed. 
Payne Smith, Oxf. 1859. B* has ὅτι δέ. The second ὅτι isa 
recurrence to the common antecedent, εἰσέλθετε, and suggests a 
new reason. Cp. vi. 7—9. 31, 32. 

The reading τί seems to be inadmissible. It appears to be 
due to the idiom of a declining and barbarous Grecism, using that 
word as an interjection, as it is explained by Theophyl. and 
Etymol. M. in Wetstein, p. 343, τί καλὴ, and as is now common 
in the language of modern Greece, according to which, τί στενὴ 
would mean Λοιο narrow! But such an interjectional use is 
without example in the Greek Testament; and the passages cited 
in its behalf from the LXX (2 Sam. vi. 20. Cant. vii. 6) are not 
parallel, because τί is there not used with an adjective, but a verd. 

Besides, the reader can hardly fail to feel, that such an ex- 
clamation as “How narrow is the gate!” is not in harmony with 
the didactic gravity of the subject, and the majestic dignity of the 
Speaker, in the passage before us. ’ 

It is observable also, that those Editors who have admitted 
τί into the text are not agreed as to its sense. See Frifz., 
Ρ. 293. Meyer, p. 165. Arnoldi, p. 197. ‘ aes 

The narrowness of the gate appears from various historical 

types of salvation ; i.e. Lot and his daughters in Sodom; Noah 
and seven persons in the Flood; Caleb and Joshua in the Wil- 
derness ; and from our Lord’s saying, “‘ Many are called, but few 
chosen.” (Matt. xx. 16.) i : 4 

The gate is strait; let the knowledge of its straitness stin.a- 
late our energies, and make us sfrive to enter it. See xi. 12. 
Luke xiii. 94. And though the gafe is strait, yet wide is the cily 
—the heavenly city—to which it leads, στενὴ ἡ πύλη, οὐχ 7 
πόλις. (Chrys.) 

-— τὴν ζωήν] Observe τὴν, the life : that = alone deserves 
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56 h , ‘ a a (5) 15 Προσέχετε δὲ ἀπὸ τῶν ψευδοπροφητῶν, οἵτινες ἔρχονται πρὸς ὑμᾶς 

al 

h Micah 3. 5. 

«πα ὃν ὀνδύ Βάτων, ἐσώς αι... 16124 τὸ oh 5 2 Tim. 8, δ, μασι προβάτων, ἔσωθεν δέ εἰσι λύκοι ἅρπαγες. Απὸ τῶν καρπῶν 
αὐτῶν ἐπιγνώσεσθε αὐτούς: (-7.) μήτι συλλέγουσιν ἀπὸ ἀκανθῶν σταφυλὴν, ἢ 

ντα. ἀπὸ τριβόλων σῦκα ; (+) 17} οὕτω πᾶν δένδρον ἀγαθὸν καρποὺς καλοὺς ποιεῖ" 
Καμακοῦ, 48, τὸ δὲ σαπρὸν δένδρον καρποὺς πονηροὺς ποιεῖ: 18 " οὐ δύναται δένδρον ἀγαθὸν 
Leh. 3-10, | Καρποὺς πονηροὺς ποιεῖν, οὐδὲ δένδρον σαπρὸν καρποὺς καλοὺς Trove: 15 ' πᾶν 
Luke 8, 9. δένδρον μὴ ποιοῦν καρπὸν καλὸν ἐκκόπτεται, καὶ εἰς πῦρ βάλλεται: 39 ἄραγε 

ἀπὸ τῶν καρπῶν αὐτῶν ἐπιγνώσεσθε αὐτούς. 
fen fet 4 πε), δἰ "08 was 6 λέγων. μοι, Κύριε, Κύριε, εἰσελεύσεται εἰς τὴν βασιλείαν 
Rom.2.13, τῶν οὐρανῶν, ἀλλ ὁ ποιῶν τὸ θέλημα τοῦ πατρός µου τοῦ ἐν οὐρανοῖς. 
n Luke 18, 24, 25. 

60 92 η να κ ο ’ a (+) 3" Πολλοὶ ἐροῦσί μοι ἐν ἐκείνῃ τῇ ἡμέρᾳ, Κύριε, Κύριε, οὐ τῷ σῷ ὀνόματι 
΄ Ν an ο, ας oh a προεφητεύσαμµεν, καὶ τῷ σῷ ὀνόματι δαιμόνια ἐξεβάλομεν, καὶ τῷ σῷ ὀνόματι 

ο Luke 13, 27. 
ch, 25. 12, 41. 
2Tim. 2. 19. 

p Luke 6. 47, 43. 

, X, > δυνάμεις πολλὰς ἐποιήσαμεν ; 35." καὶ τότε ὁμολογήσω αὐτοῖς ὅτι οὐδέποτε 
» εκ > A 
εγνων ὑμᾶς" ἀποχωρεῖτε ἀπ᾽ ἐμοῦ οἱ ἐργαζόμενοι τὴν ἀνομίαν. 
( 61 ) 4 Pa 5 «9. TS δ a \ / , \ A, MSLAHS + ἂς οὖν ὅστις ἀκούει μοῦ τοὺς λόγους τούτους Kal ποιεῖ αὐτοὺς, 

ε ΄ 24 3 αμα ΄ φ A ὁμοιώσω αὐτὸν ἀνδρὶ φρονίμῳ, ὅστις ᾠκοδόμησε τὴν οἰκίαν αὐτοῦ ἐπὶ τὴν 
πέτραν" 25 

Ν / ε Ν ἊΝ 

καὶ κατέβη ἡ βροχὴ, καὶ ἦλθον ot ποταμοὶ, καὶ ἔπνευσαν οἱ ἄνεμοι, 
Ν / A ae. > 4 Ν 5 ¥ , ‘ 9, 9 Ν 4 

και προσεπεσον τη OLKLO εκεινη, και ουκ επεσε’ τεθεμελίωτο Ύαρ επι την TET Pav. 

q Luke 6. 49. Ν “A ε 5 ΄ [ων 

3 αΚαὶ πᾶς ὁ ἀκούων µου τοὺς λόγους τούτους, καὶ μὴ ποιῶν αὐτοὺς, ὁμοιω- 
, 5 ΔΝ Lod ν 3 Ν A 

θήσεται ἀνδρὶ μωρῷ, ὅστις ᾠκοδόμησε τὴν οἰκίαν αὐτοῦ ἐπὶ τὴν ἄμμον" 7 καὶ 
, ε κ᾿ ἈΝ 3 

κατέβη ἡ βροχὴ, καὶ ἦλθον οἱ ποταμοὶ, καὶ ἔπνευσαν οἱ ἄνεμοι: καὶ προσ- 
΄ Ἦν os > aA 
έκοψαν TH οἰκίᾳ ἐκείνῃ, Kal ἔπεσε, καὶ ἦν ἡ πτῶσις αὐτῆς µεγάλη. 

τ Mark 1. 22, 27. 
Luke 4. 32, 

62 9 ΩΝ [2 -“ 

(ας) 3 Καὶ ἐγένετο, ὅτε συνετέλεσεν ὁ ᾿Ιησοῦς τοὺς λόγους τούτους, ἐξ- 

επλήσσοντο οἱ ὄχλοι ἐπὶ τῇ διδαχῇ αὐτοῦ" 3 ἣν γὰρ διδάσκων αὐτοὺς ws ἐξου- 
σίαν ἔχων, καὶ οὐχ ὡς οἱ Τραμματεῖς. 

to be called life. 
mors.’’ (Beng.) 

15. ψευδοπροφητῶν] false teachers. 
xii. 6. 1 Cor. xi. 4; xiv. 6. Titus i. 12. 

16.’Ard τῶν καρπῶν] From the fruits of their teaching; not from 
their acts alone, because acts seemingly virtuous are often nothing 
more than the Sheep’s clothing in which the Wolf wraps himself 
in order that he may deceive and devour the Sheep. See Bp. 
Sanderson, Sermon ix. § 31, on 1 Tim. iii. 16, vol. i. p. 244. 
“Non ex foliis neque ex floribus,” says S. Bernard, ep. 107, 
“sed ex fructu arbor bona malave dignoscitur ;’”’? and see Water- 
land on the Trinity, chap. v. vol. v. p. 106. 

18. οὐ δύναται] cannot. Christ does not say that a good tree 
cannot become bad (as Jovinian and others inferred), or that man 
has no free agency (see S. Jerome), as the Manicheans said; but 
that while it is good it produces good fruits, as a consequence and 
proof of its goodness; and it cannot be called good, if it does not 
bring forth good fruit. 

22. ἐν ἐκείνῃ τῇ ἡμέρᾳ] in that Day—the Great Day. Mal. 
ti. 17. Luke x. 12; xxi. 34. “They will then say to Me.” 
Observe, having concluded His sermon, He presents Himself as 
our Judge, and describes the Judgment to come. 
— προεφητεύσαμεν] preached. Seev. 15. Balaam and Caia- 

phas prophesied. Pharaoh and Nebuchadnezzar had revelations 
of the future. Judas worked miracles. Such things are per- 
mitted, for a manifestation of God’s power, for the conviction of 
sinners, and for the edification of others. (15. Jerome.) 

So He said to His disciples, ‘‘ Rejoice not that the spirits are 
subject unto you, but that your names are written in heaven.” 
(Luke κ. 20.) He teaches us, that faith will not profit us without 
works; no, nor wiil miracles. Hence St. Paul, ‘ If I have faith so 
as to move mountains, and know all mysteries, but have not cha- 
rity, it profiteth me nothing.” (1 Cor. xiii. 2.) Let us then take 
good heed not to work iniquity, and let us not consider ourselves 
disparaged, because we do not work miracles now. We shall be 
none the worse at the day of Judgment on that account, when 
God will not require of us miracles, but holiness. (Chrys.) 

23. οὐδ. ἔγνων I never knew you as Mine. 
24. ὁμοιώσω αὐτόν] I will liken, or compare him, see v. 26; 

not I will make him like,—a sense, however, which the word 
also bears sometimes in N. T., e.g. Acts xiv. 1]. 

“Vita enim presens non est vila, sed potius 

See v. 22, and on Rom. 

pide.) 

25. ἡ βροχή] the rain. “ Articulus significat pluviam non de- 
futuram.”’ ( Beng.) 

“‘ The rain descended. A prophecy verified in the primitive 
Church, bearing all the brunt of the waves and storms of the 
world, of People, of Tyrants, of friends, of strangers, of the Devil 
himself persecuting her, and venting all the hurricane of his rage 
upon her. She stood firm, because she was built upon the Rock. 
So far from being injured, she was made more glorious by the 
assault.’”’ (Chrys.) 
— ἐπὶ τὴν πέτραν] on the Rock, as distinguished from τὴν 

ἄμμον (26). See above ony. 1. ‘‘ Mysticé petra est Christus; 
‘Tile eedificat in Christo, qui quod audit ab illo facit.’”’ (ἃ La- 

Christ built His Church upon a Rock, Petra (Matt. xvi. 18), 
and Peter (Petrus) derived his name from this Petra. See Rom, 
ix. 33. 1 Cor. x. 4. 1 Pet. ii. 8. The foundation, which the 
Apostle laid as a Master-builder (1 Cor. iii. 10---16), is the one 
Lord Jesus Curist. On this solid and firm foundation, the 
Church of Christ is built. But all doctrines of Heresy are built 
on the sand, which is unstable, and cannot be consolidated; and 
they are built only to fall. (S. Jerome.) Cp. on Matt. xvi. 18. 

28. Kal ἐγένετο] This Hebraism, so often repeated by the 
Evangelist St. Matthew (see ix. 10; xi. 1; xiii, 53; xix. 1; 
xxvi. 1; ορ. Vorst, p. 601), served continually to remind the 
Jewish and Hellenistic reader of the connexion of the Gospel His- 
tory with the narrative of the Old Testament. It would be diffi- 
cult to find any other Books in the World where it occurs in 
the same manner as in the two Testaments. 

29. ἦν diddoxnwv—ads ἐξουσίαν ἔχων-- οὐχ ὡς of Tpappareis] 
He was teaching them as one having authority, and not as the 
Scribes. 

There were various points of difference between Christ and 
the Scribes ; viz. 

In the subject of teaching: Christ taught concerning grave 
spiritual matters; the Scribes, on frivolous trifles and superficial 
formalities. (See the Talmud, passim.) 

Christ did what He taught. Not so the Scribes. 
Christ taught with fervour and energy. 
Christ confirmed His teaching by miracles. 
Christ taught as the Divine Law-Giver; the Scribes as only 

doctors of the Law. 



MATTHEW VIII. 1—9. 27 

ὙΠ]. (19) 1 Καταβάντι "δὲ αὐτῷ ἀπὸ τοῦ ὄρους ἠκολούθησαν αὐτῷ ὄχλοι 2 Mark 1.40. 
πολλοί. 3 

θέλῃς, δύνασαί µε καθαρίσαι ὃ 
λέγων, Θέλω, καθαρίσθητι, καὶ εὐθέως ἐκαθαρίσθη αὐτοῦ ἡ λέπρα" 

uke 5. 12. 
Ke ob} ‘ Ν Ν ΄ ον , ΄ ελ 

καὶ ἰδοὺ λεπρὸς προσελθὼν προσεκύνει αὐτῷ λέγων, Κύριε, ἐὰν 
καὶ ἐκτείνας τὴν χεῖρα ἥψατο αὐτοῦ ὃ ᾿]ησοῦς, 

\ 
μα καν b Luke 5. 13. 

a Mark 1. 41, 42. = = - 3 at 
λέγει αὐτῷ ὁ ᾿]ησοῦς, Ὅρα μηδενὶ εἴπῃς, ἀλλ᾽ ὕπαγε, “ σεαυτὸν δεῖξον τῷ ἱερεῖ, ¢ Mark 1. 44. 

Ν 4 A a a 4 .. aA > 4 > “a 

και προσενεγκον το δῶρον ο προσέταξε Ἱήωυσῆς, εις µαρτυριον αυτοίς. 

Luke 5. 14. 
Lev. 14. 3, 4, 10. 
ch. 9. 30. & 12. 16, 

(4) 53 Εἰσελθόντι δὲ αὐτῷ εἰς Καφαρναοὺμ προσῆλθεν αὐτῷ ἑκατόνταρχος, ἃ Luke 7.1. 
aA x, Af 6 

παρακαλῶν αὐτὸν καὶ λέγων, Κύριε, 6 παῖς µου βέβληται ἐν τῇ οἰκίᾳ παρα- 

λυτικὸς, δεινῶς βασανιζόμενος" 7 καὶ λέγει αὐτῷ ὁ ᾿]ησοῦς, ᾿Εγὼ ἐλθὼν θερα- 
΄ 3 / δε Ν 3 Ν ε ε , 3 ΄ 5» He ΤΑῚ ἃ Ν 

πεύσω GUTOV" καὶ ἀποκριθεὶς ὃ ἑκατόνταρχος ἔφη, Κύριε, οὐκ εἰμὶ ἱκανὸς ο Luke7. 6, 7. 
ο aA κ. Ν / > 3 Ν / fee , oan} ΄ ε 

ἵνα μοῦ ὑπὸ τὴν στέγην εἰσέλθῃς, ἀλλὰ μόνον εἰπὲ λόγῳ, καὶ ἰαθήσεται ὁ 

παῖς pou: 9! 
Ν Ν > Ν . , 3 ε Ν > ΄ » [ae > Ν 

και γὰρ εγω ἄνθρωπός εἰμι ὑπὸ ἐξουσίαν, ἔχων υπ΄ ἐμαῦυτον {Τυκε 7. 8, 
Ν 3 » 

στρατιώτας: καὶ λέγω τούτῳ, Πορεύθητι, καὶ πορεύεται: καὶ ἄλλῳ, Ἔρχου, 

Christ in His teaching sought only the glory of God; the 
Scribes, that of men, and their own. 

Christ gave divine grace to His hearers (if they were hum- 
ble), to receive and do His Word. Not so they. 

Christ’s doctrine was perfect; that of the Scribes erroneous 
and defective. 

Cu. VIII. 1. αὐτῷ] repeated for greater emphasis and clear- 
ness. See iv. 16; v. 40; xxvi. ΤΙ. Mark νυ. 2. Winer, ἃ. G., 
p- 133. 

2. λεπρός] a leper. Our Lord enforces His Sermon by a 
Miracle; and begins with healing that disease, Leprosy, which was 
regarded by the Jews as almost incurable. Cp. Jahn, § 189. 

Observe also, that there is a moral meaning and dogmatic 
teaching in the Miracles, which the Holy Spirit here records as 
wrought by our Lord after His Sermon on the Mount ; 

Leprosy was to the body what Sin is to the soul. Christ 
heals the Leper by His touch. Human Nature was typified by 
that Leper. He healed ws all by His touch. He touched us by 
taking our Nature (see Heb. ii. 16), and thus cleansed us. ‘“ The 
blood of Jesus Christ,’”’ shed on the Cross, and poured, as if were, 
into our veins, “ cleanseth us from all βίη." (1 Johni. 7.) 

3. ἥψατο αὐτοῦ] He touched the leper. Το show that He was 
above the Law, which forbad contact with leprosy (Lev. xiii. 46. 
Num. v. 3. Tertullian adv. Marcion. iv. 9); and to prove that 
He is the Source of purification even to what is most unclean, 
whether in body or soul. He stretched out His hand and touched 
the leper, to show that He is not subject to the Mosaic law, but 
superior to it. Elisha did not touch Naaman the leper, but con- 
formed to the strictness of the law, and sent him to Jordan to 
wash. But the Lord touches the leper ; and thus shows that He 
heals not as a servant, but a Lord; His hand was not rendered 
unclean by touching the leper, but the whole body of the leper 
was cleansed by the touch of that holy hand. (Chrys.) See also 
on ix. 20. 
— Θέλω, καθαρίσθητι] I will; be thou cleansed! ‘ Volo; 

magna potestas.” (Beng.) ‘ Dicit ‘ Volo,’ propter Photinum”’ 
(who said that Christ was a mere man); “imperat, propter 
Arium”’ (who denied His equality with the Father); “ tangit, 
propter Manicheum”’ (who said that Christ had not buman flesh, 
but was only a phantom). Ambrose in Luc. v. 12, Thus His 
Miracles refute Heresies ; and teach the true Faith. 

“ Prima miracula,” says Beng., ‘‘ confeslim fecit, ne videretur 
cum labore facere; posteaquam auctoritatem sibi constituerat, 
moram interdum adhibuit salutarem.’’ Cp. Mark viii. 24. 

δ΄. Jerome adduces here a remarkable example of error, 
arising from the exclusive use of the Latin Version, ‘* Volo mun- 
dare,”’ which many of the Latins, he informs us, then interpreted 
as if ‘‘ mundare’’ were the active infinitive, instead of the passive 
imperative.—‘‘ J will, be thou clean.’ Christ says this to prove 
the truth of the leper’s declaration. 

Contrast here the mode of our Lord's working miracles with 
that of the Apostles. He says, “Iwill ;’’ they say, ‘‘ Why look 
ye so earnestly on us, as though by our own power or holiness we 
had made this man to walk?’ And they ascribe the effect to 
Christ alone, His name, through faith in his name, hath made this 
man whole. Acts iii. L2—16. Cp. Acts ix. 34. 

4. μηδενὶ εἴπῃς} tell πο man. Why was this? 
To give a lesson against vain-glory. To teach humility. 
To avoid giving offence to His enemies by exciting their 

envy and jealousy. To allow them time to examine into the 

evidence of His works and claims. To show them that He had 
no desire to raise a party for Himself, and to set up Himself as a 
rival to them. Not to expose the person healed to persecution as 
a disciple of Christ. 

To wean them from their carnal and earthly notions of the 
Messiah ; and to teach them what the true character of the Mes- 
siah was, viz. one of meekness and suffering as well as of power 
and of glory. 

But yet the miracle was to be made known in an orderly 
manner by an appeal to the Priests who were legally appointed to 
examine the criteria of the case (Ley. xiii. 2; xiv. 2; xv. 29, 
30), and who might thus be satisfied that He was not at variance 
with the Law, but revered and obeyed it. 

And since the Priests were, for the most part, hostile to Jesus, 
their testimony would be of greater value; and if they were can- 
didly disposed, they would thus be led to acknowledge Him to be 
what He professed to be, and what His works proved Him to be. 
And in His gracious tenderness to them, He would give them the 
opportunity of making a spontaneous acknowledgment of His 
Power, instead of having it forced upon them by others. 

The Miracle is now made known to all by the Gospel. 
— εἰς μαρτύριον αὐτοῖς] for a testimony to them that thou art 

really cleansed; and in order that they may testify to that effect; and 
recognize meto bethe Christ ; and (adds CArys.) for a witness against 
them, if they will not believe. Christ might be thought to have 
broken the Law of Moses by touching the Leper, and therefore 
showed His reverence for the Law by sending him to the Priest. 

5. προσῆλθεν αὐτῷ ex] The Centurion came by others whom 
he sent. See Luke vii. 3. “Non absurdé Matthzus, per alios 
facto accessu Centurionis ad Dominum, compendio dicere voluit, 
accessit ad Eum Centurio.’”’ (Aug. de Cons. Ey. i. 20, and see 
Chrys. here.) And it is common with Hebrew writers especially, 
to speak of a thing as done by him who orders others to do it. 
See Kuin. and xxvii. 26, and below on Acts i. 18. 

This Centurion at Capernaum was a figure and precursor of 
the Gentile World coming to Christ (see v. 11), and received by 
Him (Aug. Serm. 62),—a forerunner of the Centurion at Cesarea, 
Cornelius (Acts x. 1). 
— ἑκατόνταρχος] On the grammatical form of this word, and 

others like it (πατριάρχης, τετράρχης, στρατοπεδάρχης, χιλίαρχος), 
see Winer, p. 58. The MSS. vary between -άρχης and -αρχος, 
but -άρχης seems to have the preponderance of authority. The 
Romans in like manner have sometimes -archus, sometimes 
-arches, sometimes -archa. See the examples in Winer, p. 58. 

6. ὁ wats] He does not say δοῦλος, but, as in Latin, puer, 
servant. See Luke vii. 3. 

8. μοῦ] Emphatic.— Mei,—humillimi servi Tui, et miseri pec- 
catoris. 
— εἰπὲ λόγῳ] say by word. Do not come thither where my 

servant is; but only speak here, where Thou art. The centurion 
had a just notion of Christ’s power. And our Lord greatly com- 
mended him, whereas Martha, who said, ‘t I know whatsoever thou 
shalt ask of God, He will give it Thee’’ (John xi. 22), was re- 
proved, as having spoken amiss; and Christ thus teaches that He 
Himself is the Source of Blessings (Chrys.), which He could not 
be unless He were God. 

9. ὑπὸ ἐξουσίαν] If I, who am under authority (i.e. of the 
tribunus legionis ’ and of the ‘ imperator’), command and receive 
ready obedience from my soldiers, how much more Thou, Who 
hast no superior! Thou canst command Thy ministers (Diseases, 
the Elements, &c.), and they = obey Thee! 

2 



28 MATTHEW VIII. 10—20. 

0 ε᾽ Ἀκούσας δὲ 
e 3 a > , Ν τ μ᾿ 3 lal > Ν , ea > > 
ὁ ᾿Ιησοῦς ἐθαύμασε, καὶ εἶπε τοῖς ἀκολουθοῦσιν, ᾽Αμὴν λέγω ὑμῖν, οὐδε ἐν 

(5) 1" * Aéyw δὲ ὑμῖν, ὅτι πολλοὶ ἀπὸ 
3 λῶ Ν ὃ a - x 3 » Ν᾽ Ν A. Ἂν ἀνατολῶν καὶ δυσμῶν ἥξουσι, καὶ ἀνακλιθήσονται μετὰ ᾿Αβραὰμ καὶ ᾿Ισαὰκ 
καὶ ᾿Ιακὼβ ἐν τῇ βασιλείᾳ τῶν οὐρανῶν, |" ' οἱ δὲ υἱοὶ τῆς βασιλείας ἐκβληθή- 
σονται εἰς τὸ σκότος τὸ ἐξώτερον' ἐκεῖ ἔσται ὁ κλαυθμὸς καὶ ὁ βρυγμὸς τῶν 

66 13 IK Ν > ε iE “ nee , ην Ν ε 9 (+) at εἶπεν ὁ ᾿]ησοῦς τῷ ἑκατοντάρχῃ, Ὕπαγε, καὶ ὡς ἐπί- 

A a > x (ας) Ἡ Καὶ ἐλθὼν ὁ ᾿Γησοῦς εἰς τὴν οἰκίαν Πέτρου εἶδε τὴν πενθερὰν αὐτοῦ 
‘ » -“ na lal 

βεβλημένην καὶ πυρέσσουσαν' 15 καὶ ἥψατο τῆς χειρὸς αὐτῆς, καὶ ἀφῆκεν 

16 Οψίας δὲ γενομένης προσήνεγκαν αὐτῷ δαιμονιζοµένους πολλούς καὶ 
> ’ λ Ν 4 λ , A , ‘ lal 3 20 , 17 μ᾿ ἐξέβαλε τὰ πνεύματα λόγῳ, καὶ πάντας τοὺς κακῶς ἔχοντας ἐθεράπευσεν, "7 ὅπως 
πληρωθῇ τὸ ῥηθὲν διὰ Ἡσαΐου τοῦ προφήτου λέγοντος, ' Αὐτὸς τὰς ἀσθε- 

1, κ 7.9 ὯΝ ν Ξ Ν A ὃ ON II 4 cal A Lal 

g Luke /. 9, και ερχεται και TO ου ῳ μου, οιησον TOUTO, Και ποιει. 

n°? 9 ΄ , a 

hiukels.2 τῷ Ισραὴλ τοσαύτην πίστιν εὗρον. 
& 12. 87. 

i Luke 13, 23. 
& 25. 30. 
ch, 21. 43. 

k John 4. 52. ὀδόντων. 

Luke 7. 10. θή Φ < a 5» n°? an ο > , 

στευσας ye) ητω σου και ἰάθη ο παις αὐτου EV τῃ ωρα εκεινη. 

aX ε / Ἂ 3 ,ὕ ‘ / 3 lal 

αὐτὴν ο πυρετος' και ἠγέρθη και διηκόνει αντῳ. 

1158. 53. 4 
& 63. 9. 
1 Pet. 2. 24. 

18 ? 

ν , 
m Luke 9. 57, 58. TO περᾶν. 

΄ ε ” ¥ ? ‘ ‘ / 3 » 

νείας ἡμῶν ἔλαβε, καὶ τὰς νόσους ἐβάστασεν. 
Ἰδὼν δὲ ὁ ᾿Ιησοῦς πολλοὺς ὄχλους περὶ αὑτὸν ἐκέλευσεν ἀπελθεῖν εἰς 

νο "Καὶ Nav εἷς ὺς εἶ ὐτῷ, 4ιδάσκαλ (4 at προσελθὼν εἷς γραμματεὺς εἶπεν αὐτῷ, Διδάσκαλε, 
3 , μὴ ma 3 , 920 ‘\ / > lel σι 5 an ε 3 , 

ἀκολουθήσω σοι ὅπου ἐὰν ἀπέρχῃ" 7° καὶ λέγει αὐτῷ ὁ ᾿]ησοῦς, At ἀλώπεκες 

φωλεοὺς ἔχουσι, καὶ τὰ πετεινὰ τοῦ οὐρανοῦ κατασκηνώσεις, ὁ δὲ Υἱὸς τοῦ 
ἀνθρώπου οὐκ ἔχει ποῦ τὴν κεφαλὴν κλίνῃ. 

10. ἐθαύμασε] He wondered. ‘Who had inspired that faith 
but He Who now admires it? In wondering at it He intimated 
that we ought to admire; He admires for our good, that we may 
imitate the Centurion’s Faith. Such movements in Christ are not 
signs of perturbation of mind, but are exemplary and hortatory 
to us.’ (S. Aug., lib. de Genes. ο. Manich.) See a similar 
expression Mark vi. 6, ἐθαύμαζε διὰ τὴν ἀπιστίαν αὐτῶν. He 
wondered because of their unbelief. Not, however, that we are 
to imagine that this wonder was not real. Christ is perfect man, 
and the reality of His human affections, and His regulation of 
those affections, render Him a perfect example to us. 

— οὐδὲ ἐν τῷ Ἰσραήλ] Christ did not enter the Centurion’s 
house, but his servant was healed by Him, present in majesty, but 
absent in body. So to Israel indeed, and to them alone, He 
showed Himself in the Flesh; but to the Gentiles He was preached 
by others. And then was fulfilled the saying, ‘‘ A people that I 
haye not known shall serve Me”’ (Ps. xviii. 43). The Jews saw and 
crucified Him ; the Gentiles heard and believed. Cp. Aug. Serm. 62. 

12. οἱ viol τ. B.] the children of the kingdom. A Hebraism. 
Cf. on ix. 15. 

— τὸ σκότος] the darkness—that which is indeed such. The 
righteous will be received into the glorious light of the heavenly 
palace, and there be refreshed at the spiritual banquet; but the 
children of the kingdom, those who rely on their carnal descent 
from Abraham, and do not acknowledge Me to be the Son of 
Abraham, in whom all Nations are blessed, they will be excluded 
from the glory of the royal palace, and cast into the outer darkness. 

— ὁ κλαυθμὸς καὶ 6 βρυγμός] the weeping, &c.; that which 
alone deserves the name; being more doleful than any other 
anguish,—both in duration and intensity. “In hac vita dolor 
nondum est dolor.’’ (Beng.) See the opposition in 7 ζωὴ, vii. 14. 

15. ἥψατο] touched. This was on the Sabbath-day. See Mark 
i. 29. Luke iv. 38; and thus He taught His disciples at first 
privately that it was lawful to do good on the Sabbath. The 
people did not éring the sick till sunset (ο. 16), when the Sabbath 
was over. See Mark i. 32. 
— διηκόνει] she was ministering to Him. By His touch He 

restored her immediately to health and strength. This no 
human physician could have done. After a fever a long convales- 
cence ensues before health returns. But in the case of Christ’s 
miracles, it was with Diseases as with the Sea. After a storm there 
is aswell, before the Seasinksintoacalm. But Christ reduced the 
fury of the Sea by a word to perfect calm, as He did the rage of the 
fever to perfect health. She arose and was ministering to Him, 
thus proving the cure and her own love to its Author; αὐτῷ is the 
reading of the best MSS. Elz. has αὐτοῖς. 

16. ἸΟψίας] “scl. Spas, [quod addit Marc. xi. 11.] γενομένης, 
vesperi, Marc. i. 32. addit: ὅτε ἔδυ ὁ ἥλιος, sed ἑσπέρα est Hebr. 
a1, et de omni tempore pomeridiano adhibetur. Duas fuisse 

Hebreis vesperas docent loci Exod. xii. 6. Levit. xxiii. 5. Matt. 
xiv. 15; una fuit ab hora rx, nostra pomeridiana tertia, usque ad 
horam sextam, altera ab hora nostra sexta, usque ad noctis prin- 
cipium, ὀψία δευτέρα, que etiam simpliciter ὀψία et ἑσπέρα dice- 
batur.”’ Kuin. 
— πολλούς] many. See how, as it were, with a single word the 

Evangelists sail over a sea of miracles! And that it might not 
seem incredible that so large a number should be healed in so 
short a time, the Evangelist introduces the Prophet Isaiah wit- 
nessing that so it should be in the time of the Messiah. Chrys. 

17. ὅπως πληρωθῇ in order that it might be fulfilled. From 
this citation of Isa. liii. 4 compared with 1 Pet. ii. 24, it appears 
that some of the prophecies of the Old Testament have a double 
sense,— physical and spiritual; and that the Holy Spirit in the 
New Testament has enabled us to see new lights, which otherwise 
would be only partially discerned, in those Prophecies. Cp. 
Surenhus. p. 222, and notes above on ii. 15. 25. 
— ἔλαβε-- ἐβάστασεν] He Himself (and no one else) took, &c. 

and carried. “λαμβάνειν respondet Hebr. ΝὈ}, quod, ut 530, 
cui h. 1. respondet βαστάζειν, non tantum notat, ferre, perferre, 
sed etiam depellere, auferre, tollere, ut h. 1. v. 40. xv. 26. v. 
Exod. xxxiv. 7. Levit. κ. 12—17. Numb. xiv. 8, ubi Alexandrini 
habent ἀφαιρεῖν' verbum βαστάζειν hoc modo occurrit etiam Joh. 
xx 15.” (Kuin.) Thus Christ is our Vicarious Proxy, and our 
all-sufficient Propitiation, and Satisfaction. See xx. 28. On αἴρων 
in a similar sense see on John i. 29. 

19. cis] one, ‘unus 6 multis.’ Cp. Winer, p. 106, and see xxi. 
19, συκῆν μίαν. 
— ἀκολουθήσω] I will follow. This Scribe saw the crowds 

following Christ on account of His miracles, and appears to have 
hoped for some worldly advantage from Him. ‘This man’s temper 
is to be inferred not so much from his own words as from our 
Lord’s answer to them. Christ read his heart, and replied to it. 
You think perhaps that you will derive some worldly advantage 
from following Me; but do you not see that I have no resting- 
place, no, not even so much as the birds of the air ? 

Observe here generally, that the disposition of those whose 
conversations with Christ are recorded in the Gospel, may often 
be ascertained from His replies to them, rather than from their 
words to Him. He did not answer their words, but their éhoughis. 
(S. Chrys., who refers to Matt. xii. 47. Luke vii. 22. John i. 47; 
vil. 7. 
20 Ai ἀλώπεκες] The foxes. Our Lord would not draw any to 

Himself by promises of worldly ease. ‘‘Servus Christi nihil 
preter Christum /adet,’”’ says S. Jerome, ad Heliodor. i. ; and we 
may add ‘‘ nihil avef.” But, says Aug., ‘ pauci amant Christum 
propter Christum.”’ 
— 6 δὲ Tibs τοῦ ἀνθρώπου) the Son of Man. The article ὁ 

denotes that He is the Son of Man κατ᾽ ἐξοχὴν, He who being 



MATTHEW VII. 21—27. 29 

A a ae an ΄ a 
51 "Ἕτερος δὲ τῶν μαθητῶν αὐτοῦ εἶπεν αὐτῷ, Κύριε, “ ἐπίτρεψόν μοι πρῶτον » Loke ο. το, ο. 

ἀπελθεῖν καὶ θάψαι τὸν πατέρα μου: 3 ὃ δὲ ᾿Ιησοῦς λέγει αὐτῷ, ᾿ Ακολούθει μοι, 
καὶ ἄφες τοὺς νεκροὺς θάψαι τοὺς ἑαυτῶν νεκρούς. 

69 93 Ν pP2 UL SA a Ν a 5 , Nn) ε ‘ Mark 4. 37, & 

(42) 3 Καὶ ’ ἐμβάντι αὐτῷ εἰς τὸ πλοῖον ἠκολούθησαν αὐτῷ οἱ μαθηταὶ ENS Ώρας 
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αὐτοῦ: * καὶ ἰδοὺ σεισμὸς μέγας ἐγένετο ἐν τῇ θαλάσσῃ, ὥστε τὸ πλοῖον 
, Εἰ τὰς a , eS δὲ > {0 ὃ 95 Ν λθό ε καλύπτεσθαι ὑπὸ τῶν κυμάτων: αὐτὸς δὲ ἐκάθευδε: * καὶ προσελθόντες οἱ 

a οι 
μαθηταὶ ἤγειραν αὐτὸν λέγοντες, Κύριε, σῶσον, ἀπολλύμεθα: “ὃ καὶ λέγει 

> a , ὃ Xr , > ὀλ. / = q /, > 0. Ν 3 , “A et ’΄ ἘΞ αὐτοῖς, Τί δειλοί ἐστε, ὀλιγόπιστοι ; "τότε ἐγερθεὶς ἐπετίμησε τοῖς ἀνέμοις αντ. 
& 89. 9. & 107. 

Ν a [ή Woy SL λή aN ΣΝ δὲ 3 θ 20 , καὶ τῇ θαλάσσῃ, καὶ ἐγένετο γαλήνη µεγάλη: * ot δὲ ἄνθρωποι ἐθαύμασαν 
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λέγοντες, Ποταπός ἐστιν οὗτος, ὅτι καὶ οἱ ἄνεμοι καὶ ἡ θάλασσα ὑπακούουσιν 
5. ον 

αυτῳ. 

above all has taken on Him man’s nature—the second Adam. A 
proper name (applied by Daniel vii. 13 to the Messiah. See on 
Matt. xvi. 13), which Christ applies to Himself (cp. Lightfoot, i. 
537) when He speaks of His own Incarnation and its consequences. 
“ Commendat nobis,’ says 5. Aug., de Cons. Evang. ii. 1, “ quid 
misericorditer dignatus sit esse pro nobis; et velut mysterium 
commendans admirabilis incarnationis sue nomen hoc szpius 
auribus nostris insinuat.” 

22. λέγει] So B,C; not εἶπεν. There seems to be a contrast 
between the εἶπεν of these persons and the λέγει of our Lord ; 
see vv. 19. 21. 
— ᾿Ακολούθει μοι] Follow thou Me. ‘ Hoc dixit ei,’’ says S. 

Ambrose (on Luke ix. 60), ‘‘ cujus patrem jam sciebat morluum.” 
The person here described was a disciple (v. 21), one to whom 
Christ had already said, ‘Follow Me.” (Luke ix. 59.) Our 
Lord, when He had called him, knew what would happen to his 
father; and our Lord, by precept and example, taught filial love 
and obedience (Luke ii. 51. Matt. xv. 6), and yet He here says, 
“« Follow Με.’ Hence we may be sure that no duty to the parent 
was infringed by obeying Christ. But, as S. Ambrose says (lib. 
vii. in Luc. ix. 59), ‘‘ Paterni funeris sepultura prohibetur, ut 
intelligas humana posthabenda divinis.’’ Our Lord shows the 
vast importance and paramount duty of following Him imme- 
diately, alone, and with the whole heart, by contrasting with this 
duty, and subordinating to it, the natural desire and obligation of 
burying the dead (see Tobit xii. 12), and especially a dead parent. 
Hence Chrys. here, ‘‘ You may say, was it not unnatural in a son 
not to bury his father? Yes; if he was absent from indifference. 
But Jesus forbade him to go, in order to show, that nothing, not 
even the most important work of natural duty and affection, is so 
momentous as care for the kingdom of heaven; and nothing, how- 
ever urgent, should cause us to be guilty of α moment's delay in 
providing first for that. What earthly concern could be more 
necessary than to bury a father? a work too which might be 
dispatched speedily.—And yet the answer is, ‘ Let the dead bury 
their dead. Follow thou Me.’ If, then, it is not safe to spend 
even so little time as is requisite for the burial of a parent, to the 
neglect of spiritual things, how guilty shall we be, if we allow 
slight and trivial matters to withdraw us, who are Christ’s disciples, 
from His service! (Luke ix. 62.) But rather let us endeavour, 
with Christ’s aid, to raise those who are spiritually dead and buried, 
from the death of sin to a life of righteousness, as He raised La- 
zarus from the tomb ; and then we shall be His disciples indeed.” 

The strength of Abraham’s faith was tried and proved by the 
command to slay his son. The strength of this man’s faith was 
tried by the answer given to his request, “‘ Suffer me first to bury 
my father.” 

See also below, xii. 46—50, where our Lord illustrates in His 
own conduct to His mother what He teaches here. And see the 
comment of S. Augustine on Luke ix. 59; and cp. Luke xiv. 26. 
— ἄφες τοὺς νεκρούς] Suffer those who have not been called 

by Me, who are as yet dead (John ν. 25) in trespasses and sins ; 
who have not risen {ο life in Me,—suffer them to bury their dead. 

The words suffer the dead to bury their own dead have a 
double meaning. 

They signify, Suffer those who are as yet spiritually dead, to 
bury their own relations who are naturally dead. Do not be un- 
easy about thy father’s burial; there are enough besides thee to 
attend to that; and thus the word νεκροὺς hasa double sense. Cp. 
John v. 25—28; xi. 25, 26. 

And, secondly, they have a general moral sense, Suffer men 
who are dead in trespasses and sins, to attend to the concerns 
of this lower world, which is a mere body of death. (Rom. vii. 
24) Suffer men, who are spiritually dead, to be thus engrossed 
in their dead works—in their perpetual funerals. But I am The 
Resurrection and the Life; therefore follow thou Me: and “go | 

thou and preach the Gospel” (Luke ix. 60); preach it to them 
who are dead, and so raise them from that which is indeed death, — 
raise them from the grave of the soul, instead of following others 
to that of the body. Our Lord does not mean that the burial of 
the dead is not a good and necessary work (see on Acts viii. 2) ; 
but what he intends to say is, that the most pious act of ministra- 
tion to the body, even of a deceased parent, is to be forborne 
by a son, when Christ calls him to His service, and if it would 
interfere with obedience to His command; and thus He shows 
the paramount importance of that service, and the primary duty 
of obedience to Him. 

23. τὺ πλοῖον] the ship. Observe τό. Cp. v. 18. “ Jesus habe- 
bat scholam ambulantem.” (Bengel.) This ship, which carried 
Christ, and in which He taught,—sometimes near shore, where the 
people stood; sometimes in calm, sometimes in storm,—was 5 
beautiful emblem of the Church sailing over the waters of this 
world on her voyage to the harbour of Eternity. 

94. σεισμὺς μέγας] a great storm. He permitted the storm 
to arise, to try the faith of His disciples, and in order that by 
quelling it He might prove His Divine power. 
— ἐκάθευδε] was sleeping. He fell asleep to exercise the faith 

of His disciples, εἰ ἄρα ἐν πειρασμοῖς ἀκλόνητοί εἰσι (Theophyl. in 
Lue. viii. 23). He fell asleep, as Man; when He was about to 
command the wind and the waves, as God. 

He thus combined, as usual, a proof of His Manhood with 
the evidence that He was now about to give of His Godhead, so 
that they might never think of the one without being reminded of 
the other. See on John xi. 35. 

He was sleeping. We have a type of this action in Jonas, 
who slept when the others were in peril, and was awakened and 
rescued those who were labouring in the storm, by the mysterious 
action of ,his own self-sacrifice. (Jerome.) The Churchis a ship, 
and bears passengers of different sorts, and is tossed by the winds 
and waves of this world. Christ invites all to this ship. A storm 
arises; the sea is agitated; those who are on board fear; Christ is 
awakened ; He rebukes the disciples, because they have little faith, 
and calms the storm. Those Churches are in danger of being 
wrecked, where the Word of God is not awake; where Christ is 
slumbering in us by reason of our sleep. But where faith 
watches, there is no fear of wreck from the powers of this world. 
S. Hilary. 

25. σῶσον save us. A mark of truth,—the Evangelists describe 
their own weaknesses. They were ambitious, and timorous, and 
ignorant, before the day of Pentecost. The Holy Ghost changed 
their hearts. 

26. Τί δειλοί ἐστε, ὀλιγόπιστοι,] Why are ye fearful, O ye of 
little faith? They had some faith, for they came to Christ ; but 
it was a weak faith, for they awoke Him. They did not wait 
patiently, relying on the power and love of Him whose disciples 
they were, and who had led them into the storm. 

They did not yet understand that while He slept as man, 
yet, as God, He neither slumbers nor sleeps. 

Why are ye so fearful, O ye of little faith? By these words 
He censures ail irregular ways of endeavouring to extricate our- 
selves from difficulties. Such irregular methods argue lack of 

faith. They are acts of irreverence,—like that of the disciples 

disturbing Christ in His slumber. If the times are such, that we 

can neither row nor sail in the vessel of tht Church, we must 

wait patiently in the ship, till He arises and calms the storm. 

Then the words apply, ‘In quietness and confidence shall be 

your strength” (Isa. xxx. 15); and “Their strength is to sit 
still”? (xxx. 7); and “ Stand still and see the salvation of the 
Lord ”’ (Exod. xiv. 13). 

27. of ἄνθρωποι) The sailors, not disciples. Some allege 
(Meyer, 184) that this is at variance with Mark iv. 41. Luke vill, 
25, as if the remark might not have been made by many. 
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33 οἱ δὲ βόσκοντες ἔφυγον, καὶ ἀπελθόντες εἰς τὴν πόλιν ἀπήγ- 
καὶ ἰδοὺ πᾶσα ἡ πόλις ἐξῆλθεν 

20 Καὶ ἰδοὺ προσέφερον αὐτῷ παραλυτικὸν ἐπὶ κλίνης βεβλημένον". 
lol > aA lel , 

αὐτῶν εἶπε τῷ παραλυτικῴ, Θάρσει, τέκνον, 
5 καὶ ἰδοὺ τινὲς τῶν γραμματέων εἶπον ἐν 

4d \ $e rec) a 9 > θ ΄ 3.-Ἃ καὶ ἰδὼν ὁ ᾿Ιησοῦς τὰς ἐνθυμήσεις αὐτῶν 

Luke 8. 26, &c, 
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σαν αὐτῷ δύο δαιμονιζόµενοι, ἐκ τῶν μνημείων ἐξερχόμενοι, χαλεποὶ λίαν, ὥστε 
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ἰσχύειν τινὰ παρελθεῖν διὰ τῆς ὁδοῦ ἐκείνης. ~ Kai ἰδοὺ ἔκραξαν λέγοντες η > 
yen A a a > a A 

Ti ἡμῖν καὶ σοὶ, Ἰησοῦ, Υἱὲ τοῦ Θεοῦ; ἦλθες ὧδε πρὸ καιροῦ βασανίσαι > a] ρ ρ 
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ἡμᾶς ; Ὁ ἦν δὲ μακρὰν am αὐτῶν ἀγέλη χοίρων πολλῶν βοσκομένη: 
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δὲ δαίμονες παρεκάλουν αὐτὸν λέγοντες, Εἰ ἐκβάλλεις ἡμᾶς, ἐπίτρεψον ἡμῖν ημας, 
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ἀπελθεῖν εἰς τὴν ἀγέλην τῶν χοίρων: 3 καὶ εἶπεν αὐτοῖς, Ὑπάγετε: οἱ δὲ 
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ἐξελθόντες ἀπῆλθον εἰς τὴν ἀγέλην τῶν χοίρων: καὶ ἰδοὺ ὥρμησε πᾶσα 
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ἀγέλη τῶν χοίρων κατὰ τοῦ κρημνοῦ εἲς τὴν θάλασσαν, καὶ ἀπέθανον ἐν é ημ ὴ 
τοῖς ὕδασιν' 

$ Deut. 5.25. γειλαν πάντα, καὶ τὰ τῶν δαιμονιζοµένων: * 3 
σας δ᾽" ἢ > , 2 A \ AYA » 3 aN Y At Sch 
Tuke 5-8 εἰς συνάντησιν τῷ ᾿]ησοῦ, καὶ ἰδόντες αὐτὸν παρεκάλεσαν ὅπως μεταβῇ ἀπὸ 
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τῶν ὁρίων αὐτῶν. 
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uke δ, 18. ech. 8,10 πόλιν. 
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ος ἃ “καὶ ἰδὼν ὁ ᾿Ιησοῦς τὴν πίστιν 
Mark 12. 15. 5. , uae ΄ 
Luke 5.22. ἀφέωνταί σοι αἱ ἁμαρτίαι σου' 
& 6.8. 89. 47. ο Ξ 
& 11. 17. ἑαυτοῖς, Οὗτος βλασφημεῖ 

28. Γεργεσηνῶν] This seems to be the true reading here, 
called Γαδαρηνῶν by St. Mark ν. 1, and St. Luke viii. 26; who 
mention only one demoniac, ‘ quia ille nobilior et famosior,” says 
5. Aug., de Cons. Ey. ii. 24. So Chrys. These circumstantial 
differences (ποί contradictions) show independence of knowledge, 
and oy evidences of truth. See further on Mark y. 2. Luke 
viii. 31. 

The reading in the text (Γεργεσηνῶν) is authorized by very 
strong MS. testimony. Gadara is mentioned by Josephus as the 
principal town of Pera, and as a Greek city (hence the swine. 
Bell. Jud. iv. 8, 3. Ant. xiii. 13, 3; xvii. 13), and as sixty stadia 
from Tiberias. (Joseph. vit. 65.) Cp. Stanley on Palestine, 373. 

Gerasa is mentioned by the same writer as on the eastern 
frontier of Persea, and is called a city of Arabia by Origen. Cp. 
Joseph. Bell. Jud. iii. 3, 3; iv. 9, 1. 

Gergesa is mentioned by Origen (in Johan. tom. iv. vol. i. 
239, Lomm.) as near the Lake of Tiberias, and as the scene 
of the Miracle. 

He speaks of the reading Γερασηνῶν as a common one in the 
MSS. which he had seen, and appears to prefer Γεργεσηνῶν on 
the ground of local tradition: and he mentions Γαδαρηνῶν as 
found in some few MSS. 

See Bloomfield, Excursus, p. 890, for some interesting topo- 
graphical details. Probably the miracle took place on the confines, 
between the districts of Gadara and Gergesa; and some of the 
masters of the swine may have belonged to Gadara and some to 
Gergesa. The mention of both, as well as other circumstantial 
variations, bespeak independent knowledge in the Evangelists. 
Tregelles (p. 192) prefers Γαδαρηνῶν in St. Matt., and Γερασηνῶν 
in St, Luke and St. Mark. 

29. Τί ἡμῖν καὶ cot] See on John ii. 4. 
a πρὸ καιροῦ] before the season, i.e. before the day of Judg- 

ment. 
The present text affords much light on the question concern- 

ing the present condition of Evil Spirits. 
It is a popular opinion—one adopted even by Milton in the 

Paradise Lost (ii. υ. 115—20; iii. 200—210)—that the Devils 
are already in Hell. 

But this notion is erroneous. 
As yet the Evil Spirit has great liberty and power in the 

world. He is called in Scripture, the Prince of this world; the 
God of this world ; the Prince of the power of the air. (John 
xiv. 30. 2 Cor. iv. 4. Eph. ii. 2; vi. 12. 1 Pet. v. 8.) 

But when the καιρὸς, or season of Judgment, is come, he will 
be cast into the Lake of Fire (Matt. xxv. 41. Rey. xx. 10), and 
there he will be tormented, βασανισθήσεται (Rev. xx. 10). 

Cp. Aug. de Civ. Dei, viii. 23. Joseph Mede, Discourse iv. 
Ρ. 23—25, and Luke viii. 31, and the note below on Eph. ii. 2. 

90. χοίρων] swine; which, being unclean, it was not lawful for 
Jews to keep. (Lightfoot.) 

81. ἐπίτρεψον] permit. “Nec in porcorum gregem diaboli 
legio habuit potestatem, nisi eam de Deo impetrasset ; tantum 
abest ut in oves Dei habeat.’’ Tertullian (de fuga, 2). 

82. ὥρμησε πᾶσα ἡ ἀγέλη] the whole herd rushed. How 

many demons were cast out from this one man by Christ, since 
they were able to fill this herd of swine, and drive them down 
into the deep! See here a visible proof of the power and fierce- 
ness of Satan and his associate fiends, who will hurry all those 
that admit them into their hearts, with furious impetuosity 
into the gulf of the Lake—the Lake of Fire. If the contem- 
plation of this awful spectacle can save a single soul from eyer- 
lasting death, let no one question the merciful design of this stu- 
pendous miracle, by which the devils themselves are made minis- 
terial to the display of Christ’s power, and to the publication of a 
warning against their own deadly designs. 

84. παρεκάλεσαν ὅπως μεταβῇ] they besought him to depart. 
An example of servile fear. Contrast the case of the Samaritans 
and the consequences (John iv. 40). Fear is the beginning of 
wisdom (Prov. ix. 10), but perfect ove casteth out fear (1 John 
iv. 18). 

Cu. IX. 1. τὸ πλοῖον] the ship. See viii. 23. 
— ἰδίαν πόλιν] his own city. Capernaum. iv. 13. Mark ii. 1. 
2. τὴν πίστιν αὐτῶν] their faith, as shown by the circum- 

stances mentioned by St. Mark, ii. 3, 4. Luke v. 17—20. 
— Θάρσει, τέκνον, ἀφέωνται] ἀφέωνται = ἀφεῖνται. Luke vii. 

47, 48. 1 John ii. 12, Thy sins have been already forgiven thee. 
The Work precedes the Word ; an evidence of Love and Power in 
the Agent and Speaker ; τέκνον, son, a word of condescension and 
love, suggesting that Our Lord saw the operation of faith in the 
paralytic himself, who, with his shattered frame, would not have 
consented to be borne to the roof, unless he had believed that 
Christ was able to heal him. 

Whosoever hath, to him shall be given, and he shall have 
more abundance (xiii. 12). The paralytic came with faith for 
bodily health, and he receives a greater gift,—health of the soul, 
and bodily health also. 

8. βλασφημεῖ] he blasphemeth, usurps the prerogative of God. 
See below, xxvi. 65. 

4. ἰδὼν ὃ ᾿Ιησοῦς τὰς ἐνθυμήσεις] when Jesus saw their 
thoughts. The Pharisees accused Him of blasphemy because He 
forgave sin, for God only can do that. But He proved Himself 
God; for He showed that He knew their thoughts. God alone 
reads the heart (Jer. xvii. 10; xx. 12); and by healing the body, 
He who sees the soul proves that He is able to heal the soul. By 
the same power as that with which I read your thoughts, I have 
healed his soul. (Cp. Jerome here.) And so by what was visible 
He manifested what was invisible. The Pharisees perhaps thought 
Him a deceiver, because He professed to act upon what was invi- 
sible, the soul, and did not act upon what was visible, the body. 
Therefore He heals the body which they could see, in order 
that all may know that He can heal the soul which they cannot 
see. 

7 At the same time He thus teaches, that the cause of disease 
is sin, and that when that is destroyed, the body will enjoy 
angelic health and beauty. 
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τοιαυτην τοις ἀνθρώποις. 
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(4) 9" Καὶ παράγων ὃ ᾿]ησοῦς ἐκεῖθεν εἶδεν ἄνθρωπον καθήμενον ἐπὶ τὸ δας Ὁ} 
τελώνιον, Ματθαῖον λεγόμενον, καὶ λέγει αὐτῷ, ᾿Ακολούθει pov καὶ ἀναστὰς 
ἠκολούθησεν αὐτῷ η ησ ῳ. 

2 ΔΝ lal ως ial are Ν (42) 1 Kai ἐγένετο αὐτοῦ ἀνακειμένου ἐν τῇ οἰκίᾳ, καὶ {Μας 2.15, &e, 
Luke 5. 29, ἃς. 

ἰδοὺ πολλοὶ τελῶναι καὶ ἁμαρτωλοὶ ἐλθόντες συνανέκειντο τῷ ᾿Ιησοῦ καὶ τοῖς 
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και LOOVTES OL Φαρισαιοι ειπον τοι» µαύηταις αυτου, ἄιατί 
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μετὰ "τῶν τελωνῶν καὶ ἁμαρτωλῶν ἐσθίει ὁ διδάσκαλος ὑμῶν; (1) 15 ὁ δὲ Epes 
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Ἰησοῦς ἀκούσας εἶπεν αὐτοῖς, "Ov χρείαν ἔχουσιν οἱ ἰσχύοντες ἰατροῦ, ἀλλ᾽ καὶ σαὶ. 2. 15. 

- Ἱνατί ὑμεῖς ἐνθυμεῖσθε πονηρά] Why do you blaspheme 
in your hearts, by accusing Me of Blasphemy? From the very 
fact of My claiming power to forgive sins, you ought to have 
inferred that I possess it. For I have already proved My Divine 
Power and My Divine Truth by many Miracles. See the pre- 
ceding Chapter, which is full of them. 

Why, therefore, do you harbour evil thoughts in your hearts ? 
Wicked thoughts they are, for they are directed against Him 
Who claims power, and has proved that He has power, to do 
what is even a greater work than the restoration of health, viz. to 
forgive sins ;—they are directed against Him Who is God. 

5. τί γάρ ἐστιν εὐκοπώτερον] for which is easier? It is easier 
to heal the body than the soul; and therefore I have proceeded 
to do what is the more difficult work of the two, i.e. to heal the 
soul. I have forgiven his sins. But you do not believe that I 
can do that, You even accuse Me of blasphemy for professing to 
do it: but you are guilty of blasphemy while you accuse Me of it. 
And therefore, ἵνα εἰδῆτε, in order that you may know that I can 
do it, I will do what is more easy, but is visible to you. I will 
give health to the body, that you may know by this outward sign 
that the inward act has been done. By that which you see,— 
namely, that the paralytic is enabled by My power to carry the 
burden on which his body lay, you shall be convinced that the 
weight of his sins has been taken off by Me from his soul. 

Hence 5. Athanasius demonstrates the Divinity of Christ, 
Ady. Arian. iii. 4, p. 438. 

6. ἐξουσίαν ἔχει ὃ Ὑἱὸς τοῦ ἀνθρώπου ἐπὶ τῆς γῆς] the Son 
of Man hath authority on earth to forgive sins. Christ forgives 
sins not only as God, by His Omnipotence, but as Son of Man; 
because He has united man’s nature to His own, and in that 
nature has fulfilled the law, and perfected obedience, and so 
merited to receive all power on earth (Matt. xxviii. 18) in that 
nature ; which power He now exercises as Mediator, and will 
continue to exercise, till all enemies (Satan, Sin, and all their 
powers and adherents) are put under His Feet. As Son of Man 
He ever exercises this power of forgiving sin on earth, by means 
of the Word and Sacraments, and by the Ministry of Reconcilia- 
tion (2 Cor. v. 18, 19), and by whatever appertains to what is 
called “‘ the Power of the Keys.’’ ‘ Per eos dimittit (Dominus) 
peccata,” says S. Ambrose on Luke v. 20, “" quibus dimittendi 
tribuit potestatem.”” See Bp. Andrewes, Sermon ix. vol. iii. 
p. 263. 277—279. 

Besides, by saying that sins are forgiven ‘‘ upon earth,” our 
Lord reminds us that after death there is no more place for re- 
pentance and forgiveness, for then the door will be shut. (Theo- 
phyl. on Luke v. 24.) 

— Ἐγερθεὶς ἄρον σοῦ τὴν κλίνην] Arise and take up thy bed 
and go to thine house. Here was a visible sign of invisible grace. 
He who restored health to the body, and gave a public proof of 
the restoration by enabling him to carry that whereon he lay 
bed-ridden, thus proved manifestly to all, that He had by His word 
raised him from that sick-bed of sin on which he lay, a paralytic 
in soul. He thus gave visible evidence of His power to work in- 
visible cures; Ἱ. ο. to give birth and health to the soul by His 
divine power, working in and by the means of grace. “ Surge, 
excussa paralysi, et, ut id probes toti populo, porta lectum tuunt, 
ut jam curatus ἃ Me portes eum, qui te paralyticum pauld ante 
portavit.”” (ἃ Lap.) Rise, and carry that, which has hitherto 
carried thee ; σοῦ is emphatic here, and is so placed in the sentence. 

Paralysis is a type of that spiritual state of bed-ridden inca- 

pacity and impotence which is called acedia (ἀκηδία), and is a 
proper subject of mercy and aid from others, and can only be 
cured by being carried and laid at the feet of Christ, Who alone 
can enable the soul to rise and carry its bed. Rom. vii. 24. 

“Observe, that the couch of the Paralytic, which before was 
the proof of his sickness, was now made the proof of his cure.’’ 
(Chrysolog.) The sin which once carried us when sick, is to be 
carried by us when we are restored to health, and thus it will be 
proved that Christ has indeed said to us, ‘‘ Thy sins are forgiven 
thee.’’ When the drunkard becomes an example of temperance, 
and the libertine becomes a pattern of holiness, he carries the bed 
on which he once lay; and he proves the power and love of his 
Saviour. 

9. τελώνιον] the receipt of custom. Probably at or near Ca- 
pernaum, where he collected port-duties and customs from those 
who traversed the lake. 

— Ματθαῖον] Matthew ; i. q. Mn (Mattiyah), i. 6. donum Dei, 
i,q. Gr. Θεόδωρο». See Mark ii. 14. See the wisdom of the 
Apostle. He does not disguise his former life, as a publican, but 
calls himself by the name which he afterwards bore (Matthew), 
whereas the other Evangelists veil it with his other name, Levi 
(Mark ii. 14. Luke v. 27). (Jerome.) 

In a like spirit, in the Apostolic catalogue he calls himself 
Matthew the pudlican,—which they do not; thus he identifies 
himself with the Matthew here called by Christ, and named Levi 
by the two other Evangelists. See on x. 3. 

Hence it is clear, that Levi and Matthew are not (as some 
suppose) two different persons, but two different names of the 
same person. The difficulty which some have imagined in the 
mention of Matthew here without any note of his oneness with 
Levi, and in the mention of Levi by the other two Evangelists 
without any note of his oneness with Matthew, will disappear be- 
fore the moral considerations stated above, combined with the re- 
flection that all the Gospels were dictated by one Spirit, and form 
one whole, of which the component parts mutually i//ustrafe one 
another. 

That mode of Interpretation which severs one Gospel from 
another, can never lead to any good result. 

Some Sceptics (Porphyry and Julian) objected, that it was 
irrational for a man to rise and quit his calling immediately at 
the bidding of another. But many miracles had been wrought 
by Christ, and had been seen by the Apostles before they be- 
lieved. And the radiance and majesty of the hidden Deity beam- 
ing in our Lord’s countenance might easily draw many even on 
the first aspect ; for if there is so much power in the magnet and 
in amber to attract objects to them, how much more could the 
Lord of All draw to Himself whom He would! (Jerome.) 

Observe, our Lord calls him from the receipt of custom, that 
is, from the midst of his worldly business, as He called Saul 
in the heat of persecution, A signal proof of divine power. 
(Chrys.) : 

10. τῇ οἰκίᾳ) the house. St. Matthew's house. Observe his 
modesty. He does not mention that this was his own house, and 
that he made a δοχὴ µεγάλη, great feast for Christ (as St. Luke 
relates, v. 29, cp. Mark ii. 15); whence it appears that he left 

much to follow Christ. But of this Ae says nothing. 

12. Οὐ χρείαν] Itis nota shame, but a glory, for a Physician 

to be surrounded by the sick. He is not contaminated by their 

sickness, but heals it. Who, therefore, is the true Physician? 
You, or Christ? A// men are morally diseased, and need tho 
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i Hos. 6. 6. 
Micah 6. 6—8. 
ch. 12. 7. 
k 1 Tim. 1. 15. 

1 Mark 2. 18, &c. 
Luke 5. 33, &c. 
& 18. 12. 

ε A ¥ 

οι κακως €XOVTES* 

m John 3, 29, 

MATTHEW IX. 13—21. 

i 4 19 πορευθέντες δὲ μάθετε τί ἐστιν, ' Ἔλεον θέλω, καὶ οὐ 
θ ΄ > Ν > θ ΄ ὃ ΄, 3 ἂς ἘΠῚ ΄ 
υσίαν' οὐ γὰρ ἦλθον καλέσαι δικαίους, ἀλλὰ " ἁμαρτωλούς. 

mitt! , , 5. ἂν σα a3 , , 1 re a ‘ 
Τότε προσέρχονται αὐτῷ ot μαθηταὶ ᾿Ιωάννου λέγοντες, | Διατί ἡμεῖς καὶ 

οἱ Φαρισαῖοι νηστεύομεν πολλὰ, οἱ δὲ μαθηταί σου ov νηστεύουσι; 
ἊΝ 3 ἘΝῚ LF a Ν ΄ π «ε ενα lal “ a 3 oe 
εἶπεν αὐτοῖς ὁ ᾿]ησοῦς, Μὴ δύνανται ™ οἱ viol τοῦ νυμφῶνος πενθεῖν, ἐφ᾽ ὅσον 

16 καὶ 

ετ αὐτῶν ἐστιν ὁ νυμφίος ; ἐλεύσονται δὲ ἡμέραι, ὅταν ἀπαρθῇ ἀπ᾽ αὐτῶν BET αυτων εστιν ο νυμφιος ; ελευσονται ὁε Ίμεραι, οταν απαρύῃ 

n Acts 13, 2, 8. 
& 14. 23. 
1 Cor. 7. 5. 

‘ 

6 νυμφίος, καὶ "τότε νηστεύσουσιν. 
3 ΄ - ἃ ε , Lal ” A Ν ΄ > cal 3 ‘ a ¢ 4 

ἀγνάφου ἐπὶ ἱματίῳ παλαιῷ: αἴρει γὰρ τὸ πλήρωμα αὐτοῦ ἀπὸ τοῦ ἱματίου, 
16 οὐδεὶς δὲ ἐπιβάλλει ἐπίβλημα ῥάκους 

Ν A ΄ η A 17 δὲ {λλ 5 , > > ‘ x ’ a 

και χειρον σχισµα γινεται ονοε βά ουσιν οινον VEOV εις ἄασκους παλαιους 
> δὲ ’ cer ε 3 Δ ο. - > > aA ‘ ε 3 41 99 εἰ δὲ μήγε, ῥήγνυνται οἱ ἀσκοὶ, καὶ ὁ οἶνος ἐκχεῖται, καὶ οἱ ἀσκοὶ ἀπολοῦνται: 

> 9 a 
ἀλλὰ βάλλουσιν οἶνον νέον εἰς ἀσκοὺς καινοὺς, καὶ ἀμφότεροι συντηροῦνται. 

9 Mark 5. 22, ἅς. 
Luke 8, 41, ἃς, (45) 18 “Ταῦτα αὐτοῦ λαλοῦντος αὐτοῖς, ἰδοὺ ἄρχων εἰσελθὼν προσεκύνει 

αὐτῷ λέγων, Ὅτι ἡ θυγάτηρ μου ἄρτι ἐτελεύτησεν: ἀλλὰ ἐλθὼν ἐπίθες τὴν 
A , ee | θεν ἂς ὦ 19 4 3 ἣς ε ο cal > ΄ χεῖρά σου ἐπ᾽ αὐτὴν, καὶ ζήσεται: 15 καὶ ἐγερθεὶς ὁ ᾿]ησοῦς ἠκολούθησεν 

5 a“ ‘ ε Ν > A 

αὐτῷ, καὶ οἱ μαθηταὶ αὐτοῦ. 
Mark 5. 25 
uke 8. 43, 

2? Kat ἰδοὺ γυνὴ αἱμοῤῥοοῦσα δώδεκα ἔτη, προσελθοῦσα ὄπισθεν ἥψατο 
-“ ὃ a ¢ ’ 3 -“ 9] 3 Ν 3 ε ” 38 / ν 

του κρασπε ου του ιµατιουν αντου, ἔλεγε γαρ εν εαντῇ, εαν μονον αψωμαι 

Physician of Souls (see Isa. liii. 4—7); and therefore the sense 
of these words seems to be, “ they who imagine themselves to be 
well, as ye Pharisees do, have no need, feel no want of, have no 
desire for, My healing care,—non Me egetis; but they who are 
sick, i. 6. are sensible of their sins.” See note on next verse and 
on Luke xv. 7, οὗ χρείαν ἔχουσι μετανοίας. The words οὐ χρείαν 
ἔχουσιν, signifying, do not feel the want, are used precisely in 
this way by the LXX in Prov. xviii. 2, οὐ χρείαν ἔχει σοφίας 
ἐνδεὴς φρενῶν. 

18. πορευθέντες μάθετε] You who have come here to {εαεῇ the 
Law, go and /earn it. 

— "EAcov] Mercy. Hos. vi. 6 ποπ (chesed), which you Pha- 
risees limit to external acts, of almsgiving, to the body; but it is 
an affection of the heart, showing itself generally in acts of mercy 
and tenderness and love both to body and soul. Tisch. and Lach- 
mann prefer ἔλεος, the neuter form, and so Winer, p. 62; but 
many MSS. have the masculine in Matt. xii. 7; xxiii. 23. Titus 
iii. 5; and in the LXX, whence these words are quoted, the mas- 
culine is often found. 
— καὶ οὐ θυσίαν] and not sacrifice; i.e. mercy rather than 

sacrifice ; and so, that sacrifice is a vain abomination without it. 
A Hebrew use of the negative, in order to bring out more forcibly 
the need and value of the one thing, which is contrasted with, and 
preferred to, another, good in itself, and even prescribed by God, 
as sacrifice was. Cp. 1 Sam. viii. 7. Prov. viii. 10. Jer. vii. 22. 
Joel ii. 13. John vi. 27. Luke xiv. 12. 26. Heb. viii. 11. 1 Cor. 
i. 17. ‘‘Comparativus ξερὸ ita circumscribitur, ut alterum et 
quidem inferius ex duobus comparatis προ δέν)", alterum affirmetur, 
cui excellentia tribuenda est.’’ See Glass. Phil. Sacra, p. 468 
(lib. iii. tract. v.). Winer, p. 439, and cp. on 1 Cor. xv. 10. 

On this text, as expressive of the true genius of Christianity, 
see Bp. Builer’s Analogy, pt. ii. chap. i., near the end. 
— οὐ yap ἦλθον καλέσαι δικαίους I came not to call those 

who ¢hink themselves righteous, but those who confess themselves 
sinners, to repentance. So σοφοὶ and συνετοὶ, those who think 
themselves wise. (Matt. xi. 25. Luke x. 2]. 1 Cor.i.19. See 
also on Luke vii. 48.) 

Tt is a rule of frequent use in sacred criticism, that ‘“ opinio 
hominum sepé pro re ipsa ponitur” (Glass. Phil. S. p. 699, e. g.), 
as here, they who in their own opinion are δίκαιοι, are called 
δίκαιοι. Thus St. Paul, 1 Cor. i. 21, speaks of the ‘foolishness 
of preaching,’ 1.6. of what was accounted foolishness by men. Cp. 
Gal. i. 6. See also a similar use of verbs, Mark vi. 48. 

This text is cited by Clem. Rom. ii. 2, thus: 6 δὲ εἶπεν ὅτι 
πολλὰ τὰ τέκνα τῆς ἐρήμου (Isa. liv. 1). Ἑτέρα δὲ Γραφὴ 
λέγει, ‘ob γὰρ ἦλθον---ἁμαρτωλοὺς,' whence it appears that the 
writer regarded the Gospel of S/. Matthew as Scriplure no less 
than Isaiah. 

14. of μαθηταὶ Ἰωάννου] the disciples of John. St. Luke says 
(v.33) the Pharisees. Some Critics (De Wetle, Meyer) have 
alleged that therefore one of the two Evangelists is wrong. But 
Mark (ii. 18) teaches us that both are right. An important lesson. 
What, if we had a fifth Evangelist? The few seeming discre- 
pancies in the Four would then perhaps disappear. But they are 

left to try our Faith. The Fifth Gospel will be the Coming of 
Christ. 

15. of viol τοῦ νυμφῶνος] the sons of the bridechamber. 
πρωπα 9 (beney hachathunnah). The Hebrew 13 (den), son, is 
often used for a friend, disciple, follower, inhabitant, &c. So υἱοὶ 
βασιλείας, Matt. viii. 12; viol τοῦ αἰῶνος τούτον, Luke xvi. 8; xx. 
34; of viol ὑμῶν, Matt. xii. 27. (Cp. Zech. ix. 13, and see Vorst, 
de Hebr. cap. xxiv., and below, Matt. xxiii. 15, and on Luke x. 6. 
John xvii. 12.) Our Lord answers St. John’s disciples by an 
allusion to their Master’s words (John iii. 29), ‘‘ He that hath the 
bride is the bridegroom, but the friend of the bridegroom (i. e. 
their Master, John) rejoiceth to hear the bridegroom’s voice.” 

By His Incarnation the Son of God has married our nature, 
and espoused to Himself a Church, and He therefore calls Himself 
the Bridegroom, cp. xxv. 1; and as long as He was present in 
His body on earth the children of the bridechamber could not 
fast; but now that He is gone away into heaven, they must fast 
till He returns, and the Marriage of the Lamb and of the Bride 
is come (Rev. xix. 7), and then they will no more fast, but cele- 
brate an eternal festival. 

16. ῥάκους ἀγνάφου] newly woven cloth; and before it has 
been dressed and dyed by the fuller; ‘ panni rudis,’ ‘impexi,’ 
‘impoliti.’” St. Luke, v. 36, has ἐπίβλημα ἱματίου καινοῦ. 

17. ἀσκοὺς παλαιούς] ‘utres veteres,’ leather skins that are 
old; used as bottles. See Josh. ix. 4. 13. 

“‘Utres veteres, Pharisei; novi, discipuli; vinum, Evan- 
gelium.’”’ (Beng.) ‘“ My disciples have not yet been made new 
by the Holy Spirit, and I must deal witn them accordingly. (John 
xvii. 12.) I must not commit too much to them which is not 
fitted to their as yet imperfect condition. He thus bequeaths a 
law to His own disciples, that when they make converts they should 
treat them with gentleness.” (Chrys.) See also Jerome here. 

18. εἰσελθών] So C, D, E, M, X, and some Cursives and Ver- 
sions. Others ἐλθὼν or εἷς ἐλθών. There is a force in the pre- 
position εἰς. Our Lord was sitting at meat in St. Matthew’s 
house (ο. 10). The ἄρχων entered the house in quest of Him; 
and our Lord rose up (ο. 19) from table, to go with him, and heal 
his daughter. 

20. Καὶ ἰδοὺ, γυνή] See further on Mark ν. 26. “" Statuam 
hujus mulieris et Domini eam sanantis suo evo mansisse narrat 
Euseb. vii. 18.’’ (Beng.) 

According to Eusebius (1. ο.) the woman on whom the miracl2 
was wrought was a native of Cesarea Philippi (Paneas), where 
are springs of the Jordan, and she erected a statue in honour of 
the Saviour her Benefactor there, and of herself kneeling before 
Him as a suppliant. 
— ἥψατο] she touched. According to the law of Moses 

(Lev. xv. 19), whoever touched a woman with an issue of blood 
was unclean. She touches Christ to be made clean. And our 
Lord said, “" Daughter, thy faith hath made (not will make, but 
hath already made) thee clean.” (Jerome.) Compare the case of 
the leper, viii. 3. 
— τοῦ Κρασπέδου] the fringe. See Num. xy. 38. Christ ob- 

served that law also. (Beng.) On this miracle see notes Luka 
viii. 48. 



MATTHEW IX. 22—38. 33 

a ε , > A θή. o£ δὲ 3 lal 3 Ν Ν ἰδὰ ο, ςΚ τοῦ ἱματίου αὐτοῦ, σωθήσομαι: ᾗ ὁ δὲ ᾿Ιησοῦς ἐπιστραφεὶς καὶ ἰδὼν αὐτὴν 
> ‘ - 

εἶπε, Θάρσει, θύγατερ' " ἡ πίστις σου σέσωκέ oe καὶ ἐσώθη ἡ γυνὴ ἀπὸ τῆς 4 Luke 7.50. 
σ 3 ’ 

@pas εκεινης. 

& 8. 43. & 17. 19, 
& 18. 42. 

col Ν a ‘ 

281 Kal ἐλθὼν ὁ ᾿Ιησοῦς els τὴν οἰκίαν τοῦ ἄρχοντος, καὶ ἰδὼν τοὺς αὐλητὰς + Marks. 38. 
καὶ τὸν ὄχλον θορυβούμενον λέγει αὐτοῖς, 

Luke 8. 51. 

3 5 Avaywpeire ov γὰρ ἀπέθανε » Acts 20. io. χωρ yop 
τὸ κοράσιον, ἀλλὰ καθεύδει: καὶ κατεγέλων αὐτοῦ: 35 ὅτε δὲ ἐξεβλήθη ὁ ὄχλος, 

> ‘ 3 , a Ν 39 A Ν > / ΔΝ , 26 \ ού θ ε 

εἰσελθὼν ἐκράτησε τῆς χειρὸς αὐτῆς, καὶ ἠγέρθη τὸ κοράσιον' 3 καὶ ἐξῆλθεν ἡ 

φήμη αὕτη εἰς ὅλην τὴν γῆν ἐκείνην. 
(2) 3 Καὶ παράγοντι ἐκεῖθεν τῷ ᾿Ιησοῦ ἠκολούθησαν αὐτῷ δύο τυφλοὶ 

κράζοντες καὶ λέγοντες, ᾿Ελέησον ἡμᾶς, “υἱὲ Δαυΐδ' 59 ἐλθόντι δὲ εἰς τὴν τ". 15.22. 
& 20. 30, 31. 

” Lal ε Ν 4 -“ Lal Φ 

οἰκίαν προσῆλθον αὐτῷ οἱ τυφλοὶ, καὶ λέγει αὐτοῖς ὁ ᾿Ιησοῦς, Πιστεύετε ὅτι ΜΑΣ 10. 47,48 
΄ ” A , > Led ‘ 4 

δύναμαι τοῦτο ποιῆσαι; λέγουσιν αὐτῷ, Nal, Κύριε 
> aA ae ον 4 ΔΝ ΔΝ , ε A ή ε a 

ὀφθαλμῶν αὐτῶν λέγων, Κατὰ τὴν πίστιν ὑμῶν γενηθήτω ὑμῖν' 
ἐνεβριμήσατο αὐτοῖς ὁ ᾿]ησοῦς λέγων, 
ἐξελθόντες διεφήµισαν αὐτὸν ἐν ὅλῃ τῇ 

εῴχθησαν αὐτῶν οἱ ὀφθαλμοί: καὶ 
ut 5 ὃ λ ΄ Sinx€ δὲ Ορᾶτε, μηδεὶς γινωσκέτω' * οἱ δὲ 

a > ’ 

γῇ ἐκείνῃ. 

Luke 18. 38, 39. 
ή ν lal 

τότε ἥψατο τῶν 
20 

29 

qs 
και αν- 

uch, 8, 4. 
& 12. 16. & 17.9, 
Luke 5. 14. 

55» αὐτῶν δὲ ἐξερχομένων, ἰδοὺ προσήνεγκαν αὐτῷ ἄνθρωπον κωφὸν, δαιµο- ¥ Luke 11. 14. 
νιζόµενον' ὃν καὶ ἐκβληθέντος τοῦ δαιμονίου ἐλάλησεν ὁ κωφός: καὶ ἐθαύ- 

εν , 297 Ww Α φ > α 5 ΄, 8: » ε A 
ασαν οἱ ὄγλοι λέγοντες, Οὐδέποτε ἐφάνη οὕτως ἐν τῷ ᾿Ισραήλ. Οἱ δὲ wen. 12. 24. μ χ Ύοντες, φάνη ς ἐν τῷ ᾿Ισραή w ch. 12, 2¢ 

” A 
Φαρισαῖοι ἔλεγον, " Ἐν τῷ ἄρχοντι τῶν δαιμονίων ἐκβάλλει τὰ δαιμόνια. Luke 11. 15. 

x ch. 12. 24. 

(47) 357 Καὶ περιῆγεν 6 ̓ Ιησοῦς τὰς πόλεις πάσας καὶ τὰς κώμας, διδάσκων Mark 22, Luke ll. 15. 
Mark 6. 6. > a a » κα \ , \ 5 ΄ a ΄ Vy 

εν ταις συγναγωγαις αντωγ, και κηρυσσων το εὐαγγέλιον της βασιλείας, και Loke 18. 22. 

θεραπεύων πᾶσαν νόσον καὶ πᾶσαν μαλακίαν. 
δι > 

(σα) * “᾿Ιδὼν δὲ τοὺς ὄχλους ἐσπλαγχνίσθη περὶ αὐτῶν, ὅτι ἦσαν ἐσκυλμένοι 2 Mark δ. 84. 
um. 

καὶ ἐῤῥιμμένοι, ὡσεὶ πρόβατα μὴ ἔχοντα ποιμένα. 

ch. 4. 23. 

aye 
1 Kings 22, 17, 19. 
Zech, 10. 2. 

(+) 7 * Τότε λέγει τοῖς μαθηταῖς αὐτοῦ, Ὁ μὲν θερισμὸς πολὺς, οἱ δὲ ἐργάται zz Luke 10.2. 
John 4. 35. 

ὀλίγοι * δεήθητε οὖν τοῦ κυρίου τοῦ θερισμοῦ ὅπως ἐκβάλῃ ἐργάτας εἰς τὸν Ps. 68. 11. 

θερισμὸν αὐτοῦ. 
hess. 8, 1. 

23. αὐλητάς] players on the flute. Concerning hired mourners 
among the Jews see Eccles. xii. 5. Jerem. ix. 17. Amos v. 16. 

24. οὐ yap ἀπέθανε] she is not dead, but sleepeth. See 
Theophyl. on Luke viii. 52. ‘He says this because He was 
about to awake her, as from a sleep;’’ for death is only a sleep 
when Christ calls, and says ‘‘ Arise.” Cp. John xi. 11. 

These two miracles typify Christ’s mercy to the Gentile and 
Jewish world. The faithful woman is the Gentile Church. The 
daughter of Jairus is the Jewish Synagogue. The disease of the 
former coincided in time (12 years) with the damsel’s life. The 
disease of the former brings her to Christ, and she is healed. So 
when the Gentiles are healed, Christ will raise the Synagogue, 
which “is not dead, but sleepeth.”” Rom, xi. 25. Jerome on 
{sa. lxv. 20. 

25. ἠγέρθη τὸ κοράσιον] the damsel arose. Among the numerous 
examples of dead persons raised to life by Christ, the following are 
mentioned in the Gospels :--- 

The daughter of Jairus here; dead, but not carried out of 
the house. (Cp. Mark y. 22. Luke viii. 41.) 

The widow’s son at Nain; dead, and being carried to the 
grave. (Luke vii. 11.) 

Lazarus ; dead, and buried. (John xi. 39.) 
Lastly, Himself. 
These appear to be mentioned in order to show Christ’s power 

over death in every furm. They may also remind us, that He has 
provided means in His Church for reviving the soul in every stage 
of spiritual mortality by His Divine Virtue acting in and by those 
means; see on Luke viii. 54. Cp. John v. 25. Eph. ii. 1. 5, 6. 
It is observable that He connects this power with His own Re- 
surrection. See John xx. 22—24. 

On the difference of Christ’s demeanour in the cases above 
specified, see on Luke viii. 54. 

80. ἐνεβριμήσατο] He sternly charged them. See Mark i. 43; 
xiv. 5. John xi. 33. He rebuked them, because they had low 
notions of the Messiah’s Kingdom, and thought that He would 
sue to wor fame and glory. See on viii. 4. 

OL. 

81. οἱ δὲ ἐξελθόντες διεφήμισαν] they went forth and noised 
abroad His fame. True glory is not to be obtained by court- 
ing it, but by declining it. Sequentem fugit, fugientem sequitur. 

35. καὶ τὰς κώμας] Not only the towns but the vil/ages, in 
order that men may learn not to despise what is little and lowly ; 
and not seek to preach the Word in large cities only, but take 
care also to sow the seed of the Gospel in small hamlets. Theophyt. 
(in Mare. v. 16.) 

86. ἐσπλαγχνίσθη] was moved with compassion. σπλάγχνα 
is the word by which the LXX render DMM (rachamim), mise- 
ricordia, Prov. xii. 10, which is connected with om (venfer), 
whence probably the word σπλάγχνα was suggested to the LXX. 
Cp. Gen. xliii. 30. 1 Kings iii. 26; and see the excellent remarks 
of Vorstius, de Hebr. N. T., p. 35—37. 

This use of σπλαγχνίζοµαι and σπλάγχνα is limited to the 
LXX and N.T. It bespeaks the connexion between them, and 
their separation from other compositions. The singular intima- 
tions of Mercy in the Bible may well have a language of their own. 
— ἐῤῥιμμένοι] cast down like weary persons, exhausted, and 

lying helpless on the road. 
87. θερισµός] By the word harvest He connects the Gospel 

with the Law, which was the seed-time. An argument against 

the Marcionites and Manicheans, who would sever the one from 

the other, and set the one against the other. The seed was sown 

in hope of the harvest, and there would have been no harvest 
without the seed. See John iv. 38. 

88. δεήθητε] pray ye. ‘Vide quanti sint preces!” (Beng.) 

---ἐκβάλῃ] send forth. The Hebrew 775 and v3 not only signifies 

ejicere but emittere. See Matt. xiii. 52. Marki. 12. Luke x. 35. 

John x. 4. Matt. x. 34, βαλεῖν εἰρήνην: and perhaps there may 

be some reference to the divine impulse of the Holy Ghost which 

constrains men unwilling and unable of themselves to labour in so 

great a work, and makes them feel and say, Ve mihi, si non evan- 

gelizavero! 1 Cor. ix. 16. 

Ε 
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8 Mark 8. 13, 14. 
Luke 6. 12. 
&9, 1. 

’ Ν ο) ’ 

νόσον, καὶ πᾶσαν μαλακίαν. 
b Luke 6. 14. 
John 1, 42. 
Mark 8. 16, 17, 
Acts 1. 13. 

MATTHEW X. 1—4. 

9 3 - ν ϱ "αν 

Χ. (20) 1" Καὶ προσκαλεσάμενος τοὺς δώδεκα μαθητὰς αὐτοῦ ἔδωκεν αὐτοῖς 
Ν , a 

ἐξουσίαν πνευμάτων ἀκαθάρτων, ὥστε ἐκβάλλειν αὐτὰ, καὶ θεραπεύειν πᾶσαν 

ral Lal ” ’ ε 

©) 2° Τῶν δὲ δώδεκα ἀποστόλων τὰ ὀνόματά ἐστι ταῦτα' πρῶτος Σίμων, ὃ 
τ A ig > ’ A D ’ ε Ὁ“ ΄ ε Ὁ“ 

λεγόμενος Πέτρος, καὶ ᾿Ανδρέας ὁ ἀδελφὸς αὐτοῦ. ὃ ᾿Ιάκωβος ὁ τοῦ Ζεβεδαίου, 
- A a Ν 

καὶ ᾿Ιωάννης ὁ ἀδελφὸς αὐτοῦ: Φίλιππος, καὶ Βαρθολομαῖος: Θωμᾶς καὶ Ματ- 

θαῖος ὁ τελώνης: ᾿Ιάκωβος ὁ τοῦ ᾿Αλφαίον, καὶ 4εββαῖος ὁ ἐπικληθεὶς Θαδδαῖος" 
, We 2 , 

cLuke6.15,16. 4 "Σίμων ὃ Κανανίτης, καὶ ᾿Ιούδας 

Cu. Χ. 1. ἔδωκεν αὐτοῖς] He gave to them. Mark the dif- 
ference between Christ and all others who exercised miraculous 
power. Christ is the Author of it, others are recipients; He the 
Source, they only streams and channels of grace. 
— ἐξουσίαν πνευμάτων] authority over spirits. 

objecti.’ See on Luke vi. 12. 
2. δώδεκα ἀποστόλων] of the Twelve Apostles. See Mark iii. 16. 

Luke vi. 14; and cp. on Actsi. 13. The number Twelve (3 Χ 4) in 
Scripture seems to be significant of perfection and universality. 
“ἯΙ sunt operarii,”’ says Awg. in Ps. lix., ‘‘ qui mittendi erant et 
quadrati orbis partes ad fidem Tiinitatis vocaturi.” The sym- 
bolical meaning of Numbers in Holy Scripture deserves more 
study and attention than it has received in recent times. ‘‘ God 
doeth all things in number and measure and weight.” (Wisdom 
xi. 20.) From an induction of particulars it would appear that 
3 is an arithmetical Symbol of what is Divine, and 4 of what is 
Created. 3 - 4 ΞΞ is the union of the Two; hence signifying 
Rest, a Sabbath; 3 x 4 = 12 is the blending and indwelling of 
what is Divine with what is created: e.g. as in Israel, the people 
of God: and in the heavenly Jerusalem, Rey. xxi. 14 (cp. Bahr, 
Symbolik i. 201, and Arnoldi here). 

The Twelve Apostles were regarded by the ancient Church 
as typified by the Twelve Sons of Israel (cp. Matt. xix. 28, and 
Maldonat. here), the Twelve wells at Elim (Exod. xv. 27. See 
S. Jerome, xlii.), and perhaps by the Twelve Stones of the Urim 
and Thummim on the breastplate of the High Priest, the type of 
Christ (Exod. xxviii. 15—21); the Twelve Loaves of shewbread ; 
the Twelve Spies of the promised land, the type of heaven; the 
Twelve Stones taken from the bed of Jordan. See Bp. Pearson 
on the Creed, Art. ii. p. 145. Joshua, or Jesus, the Son of Nun, 
begins his office at the banks of Jordan, where Christ is baptized, 
and enters upon the public exercise of His prophetical office. He 
chooseth there twelve men out of the people to carry Twelve 
stones over with them, as our Jesus thence began to choose His 
Twelve Apostles, those foundation stones in the Church of God, 
whose names are in the twelve foundations of the wall of the 
holy city, the new Jerusalem (Rev. xxi. 14). 

They seem also to be represented by the Twelve Stars in the 
crown of the Woman in the Wilderness, who typifies the Church 
on Earth (Rey. xii. 1). It is supposed by some (6. g. ἃ Lapide) 
that the twelve precious stones in the High Priest’s breastplate 
(Exod. xxviii. 15—21), are similar to those mentioned as the 
twelve θεμέλιοι λίθοι of the Church glorified, in Rev. xxi. 19, 20. 
See above on iii. 9, and below on xvi. 18. 

These duodenary types of the Apostolic body are irreconcileable 
with the notion of a Supremacy in any one of the Twelve. See 
below on xvi. 18. 
— ἀποστόλων] Apostles. The word ἀπόστολος is used by the 

LXX for mw (sheluach), (Lightfoot,) which does not signify a 
messenger simply, but one who executes the office of him by whom 
he is sent. 

— πρῶτος Σίμων] first Simon. St. Peter is always first in all 
the catalogues of the Apostles; as Judas is always last ; and (says 
Aug.) “‘ As Stephen was first among the Deacons.” (See on Acts 
vi. 5.) Cp. Gen. xlvi. 8, πρωτότοκος ‘PovBjv.—The twelve Apostles 
are the twelve Patriarchs of the Spiritual Israel, and the relation 
of St. Peter to the other Apostles appears to be similar to that of 
Reuben to his brethren: a relation of primacy, not of supremacy. 
He was “ primus inter pares, non summus supra inferiores.”’ 

Suppose, for argument’s sake, that this privilege of primacy 
was to descend to the successors of St. Peter; and suppose also 
that the Bishops of Rome are St. Peter’s successors,—yet, as 
Reuben the firstborn was deprived of his birthright because he 
went up to his father’s bed (Gen. xlix. 4. 1 Chron. v. 1), so, if 
the Bishop of Rome puts himself in the place of Christ, as if he 
were husband of Christ’s Spouse the Church, he forfeits what- 
ever privilege may belong to him on the ground of his supposed 
succession to St. Peter. See Barrow on the Pope’s Supremacy, 
vol. iv. p. 204, ‘‘ Christ is the One Spouse of the Church, which 

title, one would think, the Bishop of Rome might leave peculiar 

* Genitivus 

ee} ’ ε Ν ὃ ‘ > , 

ο Ἰσκαριώτης, ο και παραοους αντογν. 

to our Lord, there being πο Vice-husbands ; yet hath he been 
bold ever to claim that, as may be seen in the Constitutions of 
Pope Gregory X., in one of their general Synods.”’ Sext. Decret. 
i. fit. vi. 6, 3. 

Christ calls Judas ‘the son of perdition’ (John xvii. 12). 
And there is a Power which sits in the Christian Church, and is 
called in Scripture ‘the son of Perdition’ (2 Thess. ii. 2—4). 
And if he, who calls himself the successor of St. Peter, the first 
of the Apostles, imitates that Power, then it may be, that in him 
may be verified the saying, ‘he that exalteth himself shall be 
abased:’”’ ‘and many that are first shall be last;’’ and he that 
claims to be a Peter may prove to be a Judas. 
— ᾿Αγδρέας ὃ ἀδελφός] Andrew his brother. 

brothers to be apostles see on iy. 18. 
8. Βαρθολομαῖος] Bartholomew, from a (dar), filius, and ‘29a 

(tolmay), supposed by some to be the same as P/olemy (see Winer, 
R.-W.-B. p. 140, note), and Bartholomew is thought by some to be 
the same as Nathanael of Cana in Galilee, which is Winer’s opinion. 
See also R. Nelson on St. Barthol.’s Festival. Cp. Lightfoot, 
Hor. Hebr. p. 325, and further on John i. 46, and Mintert, 
Lexicon inv. In this case the relation of the name Nathanael to 
Bartholomew would be the same as Simon to Barjona. 
— Θωμᾶς] Thomas, oxn (teom), i. q. Gr. δίδυμος, geminus, ‘a 

twin.’ John xi. 16; xx. 24, and Lightfoot in loc. 
— ὁ τελώνης] the publican. Observe St. Matthew's humility 

in preserving this title, which is no¢ added to his name by the other 
Evangelists; and also in putting himself after St. Thomas. (Je- 
rome.) Cp. Mark iii. 18. Luke vi. 15, and see above, ix. 9. 

This addition (6 τελώνης) is also a confirmation of the 
genuineness of St. Matthew’s Gospel; and it is an argument that 
this Gospel in its Greek form is from δέ. Matthew himself. It 
well became the charity of others (6. g. of St. Mark and St. Luke) 
not to add this appellation (a publican) to a brother’s name; and 
it also well became the humility and thankfulness of the Apostle 
and Evangelist St. Matthew himself, to add it, in evidence of his 
Master’s love and condescension to himself, and as an encourage- 
ment to others. 
— ᾽Αλϕαίου] Alpheus. Probably the same as Κλεύπας, Luke 

xxiv. 18. See Papias, Galland. i. p. 319; Mintert, in v.: the 
7 in’5)a (chalephay)being hardened into a K,asnbs (pesach, pesek), 
whence πάσχα, the passover. Cp. below on xii. 46, and Routh, 
R. Β. i. 16. 207. 215. 219. 255. 260, 261. 279, 280; he is called 
the father of Symeon, and the brother of Joseph (Euseb. iii. 11). 
Mill, Diss. ii. 236, 237. Patrit. ii. p. 44. Arnoldi on xii. 47. 
— Θαδδαῖος] Thaddeus. Probably the same name as Judas ; 

from πγήπ (hodah), laudavit, and by this name, as well as by his 
name Lebbeus (from 3", leb, heart), Jude, the brother of James, 
was distinguished from Judas the traitor. Cp. Routh, R.S. ii. 26. 
Dr. Mill, Diss. ii. p. 251. 

Another derivation is from Ἵ (¢ad, qu. Angl. teat), mamma, 
See Burtorf, Lex. Talm. p. 2565. 

4. Κανανίτης] or Καναναῖος, as it is in B, C, D, L, and Vulg. 
Not ‘Canaanite,’ nor ‘Cananite,’ but, as St. Luke renders it, 
Ζηλωτὴς (Luke vi. 15), from »37 (Kanna), ‘a zealot,’ cf. Ps. Ἰχὶκ. 
9, i. e. a person zealous for the glory of God. Cf. Jerome in Caten. 
Aur. in Mare. iii. 18. 

On the character of the ζηλωταὶ in this age, see Joseph. Β. 
J. iv. 6, 3, and Wetstein and Hammond here. If Simon was one 
of that class, he had much to unlearn, like Saul, in the School of 
Christ. 9 
- Ἰσκαριώτης Iscariot, from wx (ish, vir) and nip (Keryoth) 

acity of Juda. Jos. xv. 25. See Gloss and Remig. on xxvi. 14. 
— 6 παραδούς] A mild word for προδούς. “' Eligitur et Judas,” 

says S. Ambrose, on Luke vi. 16, “non per imprudentiam, sed 
per providentiam. Quanta est veritas quam nec adversarius Mi- 
nister infirmat! Christus voluit deseri, ut tuo socio desertus 
moderaté feras.” And by this choice of Judas He showed an ex- 
ample of toleration; and that His Word and Sacraments “ be 
effectual because of Christ’s institution and promise, although they 

On the choice of 



MATTHEW Χ. 5—17. 35 

(5) 5 Τούτους “τοὺς δώδεκα ἀπέστειλεν ὁ ᾿Ιησοῦς παραγγείλας αὐτοῖς doh. 15.24. 
λέγων, Εἰς ὁδὸν ἐθνῶν μὴ ἀπέλθητε, καὶ εἰς πόλιν Σαμαρειτῶν μὴ εἰσέλθητε, 
ὃ πορεύεσθε δὲ μᾶλλον πρὸς τὰ πρόβατα τὰ ἀπολωλότα οἴκου ᾿Ισραήλ' 
(ας) 7° πορευόμενοι δὲ κηρύσσετε λέγοντες, Ὅτι ἤγγικεν ἡ βασιλεία τῶν ο Luke 9. 2, 

οὐρανῶν. ὃ ἀσθενοῦντας θεραπεύετε, νεκροὺς ἐγείρετε, λεπροὺς καθαρίζετε, “". 3.3. 54.17. 
δαιμόνια ἐκβάλλετε: δωρεὰν ἐλάβετε, δωρεὰν δότε. ΄΄ Μὴ κτήσησθε χρυσὸν, f Mark 6. 8. 

Luke 9. 3. 

μηδὲ ἄργυρον, μηδὲ χαλκὸν εἰς τὰς ζώνας ὑμῶν' }9 μὴ πήραν εἰς ὁδὸν, μηδὲ © 15. * 8 38. 85. 
δύο χιτῶνας, μηδὲ ὑποδήματα, μηδὲ ῥάβδους: ἄξιος γὰρ ὁ ἐργάτης τῆς τροφῆς εἰ ους. 9.7, τι, 
αὐτοῦ ἐστιν. 

1 Tim. 5. 18. 83 > é τ 
(qr) U "Eis ἣν δ᾽ ἂν πόλιν ἢ κώμην εἰσέλθητε, ἐξετάσατε τίς Στα. 2.5. 

ἘΣ 5 
ἐν αὐτῇ ἀξιός ἐστι, κἀκεῖ μείνατε, ἕως ἂν ἐξέλθητε' (:ν:) 12 εἰσερχόμενοι δὲ δ τ ο, το. 

> ‘ beg > LA > , 

εἰς τὴν οἰκίαν ἀσπάσασθε αὐτήν' 
19 i Ν Ελα Ν 

και ἐαν μὲν ἢ 
ε 5. αὶ "δ > ΄ Luke 9. 4. 
ἡ οἰκία ἀξία, ἐλθέτω «1ο 5. 

i Luke 10. 5. 

5 

ε 3 ΄ ε Los ΚΕ 5 ών k 38 A Ἀ > 3 ζ’ ε 3 Ld ε “Ὁ 4 ε “a > 

ἡ εἰρήνη ὑμῶν ἐπ᾽ αὐτήν' "ἐὰν δὲ μὴ ἢ ἀξία, ἡ εἰρήνη ὑμῶν πρὸς ὑμᾶς ἐπι- κ Ps. 55. 15. 

στραφήτω. 
1 Mark 6. 11. 
uke 9. 5. (ας) 15 Καὶ ὃς ἐὰν μὴ δέξηται ὑμᾶς, μηδὲ ἀκούσῃ τοὺς λόγους ὑμῶν, LX ἜΤΗ 

3 , A ses, x A , ey) τι 3 , Ν Ν rn z 
ἐξερχόμενοι τῆς οἰκίας ἢ τῆς πόλεως ἐκείνης ἐκτινάξατε τὸν κονιορτὸν τών πι Neh. 5. 13. 

a“ ε - 

ποδῶν ὑμῶν. 
sae > ε / ’ x “ / 3 Ly 

µόῤῥων ἐν ἡμέρᾳ κρίσεως, ἢ τῇ πόλει ἐκείνῃ. 

Acts 13, 51. 

15»? Auny λέγω ὑμῖν, " ἀνεκτότερον ἔσται γῇ Σοδόμων καὶ To- ὃ 18.6. 
neh. 1]. 25, 
och. 11. 22, 24, 

p Luke 10. 3. (5) "τ Ἰδοὺ ἐγὼ ἀποστέλλω ὑμᾶς ὡς πρόβατα ἐν μέσῳ λύκων' γίνεσθε τι το ἢ 
5 , ε εν οὐ Κα ε ε ΄ 

οὖν φρόνιμοι ὡς οἱ ὄφεις, καὶ ἀκέραιοι ὡς αἱ περιστεραί. 

be ministered by evil men” (Art. XXVI.). Cf. Greg. Nazianz. p. 
712, and note on Acts viii. 36, and cp. on Acts vi. 5, the case of 
Nicolas the Deacon. 

5. Τούτους τοὺς δώδεκα] Of these twelve, half the number 
consisted of three pairs of brothers. See above, iv. 18. 
— ὁδὸν ἐθνῶν] way to the Gentiles. (Meyer.) See iv. 15. 

It was not till after His Crucifixion by the Jews, and His Resur- 
rection, that our Lord said, ‘ Go and teach al/ nations.’ He sends 
His Apostles first to the Jews, that they might not plead, that they 
rejected Him because He sent His disciples to the Gentiles and 
Samaritans. (Jerome.) 

8.. δωρεὰν δότε] freely give. A warning against simony. 
ος a in Ἐν. i. 4.) ‘ Gratia vocatur quia gratis datur.”” 
Aug. 
9. Μὴ κτήσησθε] Donot procure. By this charge he frees them 

from suspicion of avarice; and He would relieve them from all 
worldly anxiety, and teach them to devote themselves wholly to 
the preaching of the Word; next He would prove to them His 
own power: and therefore He afterwards asked them, When I 
sent you without purse and scrip and shoes lacked ye any thing ? 
(Luke xxii. 35.) For He intended to send them forth as teachers 
of the world, to live the life of Angels without secular distractions. 
He also gave this charge, in order to teach others the duty of 
maintaining the Ministers of the Gospel (for the labourer is worthy 
of his hire); and therefore maintenance is a debt due to the 
teachers from the taught. (CArys.) 

Hence the Apostle says, ‘ Let him that is taught in the word 
communicate unto him that teacheth, in all good things’ (Gal. vi. 
6) ; and that they who sow spiritual things to others should reap 
their carnal things (1 Cor. ix. 11). (Jerome.) 
— χρυσὸν---χαλκόν] A climax. Not gold or silver,—no, nor 

even copper. 
10. μηδὲ δύο χιτῶνας] nor two tunics, which were sometimes 

worn, especially by travellers,—one an upper χιτὼν, the other an 
under one, for warmth. Winer, R.-W. i. p. 662. 
— μηδὲ ὑποδήματα] nor shoes; but He allows σανδάλια 

(Mark vi. 9), soleas, i. e. coverings merely for the sole of the foot, 
and fastened with ἱμάντες, or thongs across the instep. Cp. Acts 
xii. 8, ὑπόδησαι τὰ σανδάλιά σου. 
— μηδὲ ῥάβδους} nor yet staves. This is the reading of 13 

uncial and 150 cursive MSS., and is received by Tisch. for Elz. 
μµ. ῥάβδον. St. Mark (vi. 8) has Ίνα μηδὲν αἴρωσιν εἰς ὁδὸν εἰ μὴ 
ῥάβδον µόνον. St. Luke (ix. 3) has μήτε ῥάβδους. The sense is 
the same in all. The Apostles are to go as they are; they are 
not to procure any thing: ‘ne minimam quidem rem’ (Aug. de 
Cons. Ev. ii. 30); not even so light and common a thing as a 
staff, which was, as it were, nothing (see Gen. xxxii. 10, “ with my 
staff 1 passed over this Jordan”). They among them who have 
no staff are not to purchase one (μὴ κτήσησθε). They among 
them who have one may fake it (atpew), but nothing more. They 
τὶς to depend on the power and love of Christ, and on that 

one. 
If ali of them were to go without a ῥάβδος at all, our Lord 

87 h. 23. 34. 
=) ms Προσέχετε Heb. 22. 19. 

would probably have specified the ῥάβδος particularly in the ques- 
tion which He afterwards put to His Apostles, ‘‘ When I sent 
you forth,” &c. See Luke xxii. 35. 

A spiritual significance has also been elicited from these 
words by ancient expositors. Take no purse; for, we are to have 
no yenal affections in the discharge of our Ministerial office. Our 
Apostleship is not to be madea trade. Take no serip ; for, we must 
leave behind us all anxiety about worldly things. Take not éwo 
tunics—it is enough to have put on Christ once, and let us not 
seek any other robe (such as heresy or Judaism) but Him. Take 
no shoes; as it was said to Moses, “ Put thy shoes from off 
thy feet, for the place whereon thou standest is holy ground” 
(Exod. iii. 5. Acts vii. 33). Nora staff; for Christ is “the Rod 
of Jesse”’ (Isa. xi. 1), and His Rod and Staff comfort us (Ps. xxiii. 
4). Hilary. 

13. ἡ εἰρήνη ὑμῶν] your peace. Therefore Prayers and Bene- 
dictions are not in vain, though they may not take effect in behalf 
of those for whom they are designed ; they redound to the good 
of him who offers them, and return with a blessing into his bosom. 
(Ps. xxxv. 13.) 

On the use of Benedictions in the Church of God, see Num. 
vi. 22. Deut. xxi. 5. Luke x. 5. Hooker, V. xxv. 2; V. Ixx. 1, 
and Ixvi. 1. 

15. ἀνεκτότερον} more tolerable. Hence it appears, that in 
the world to come, there will be different degrees of punishment, 
as well as different degrees of bliss and glory. In the words of 
Hooker (App. bk. v. p. 571), ‘‘ Degrees in wickedness will have 
answerable degrees in the weight of their endless punishment.” 
See above, v.19; below, xi. 22. 24; xxiii. 15, and Luke xii. 47, 48, 
and the notes below on 1 Cor. iii. 15; 2 Cor. ix. 6. S. Jerome 
ο. Jovinian., and Bp. Buill’s Sermon on that subject, Serm. vii. 
vol. i. p. 168. 

16. πρόβατα ἐν μ. λύκων] sheep in the midst of wolves. He 
thus prophesies what they will have to encounter; and He will 
prove his own power, when the sheep overcome the wolves, and 
not only are not destroyed though in the midst of wolves, but 
change the wolves into sheep. This they were to do, though they 
were but twelve in number, and though the world was filled with 
wolves. Let us thence learn, that as long as we are Christ’s sheep 
we shall conquer, although many thousand wolves rage about us; 
but when we begin to be wolves we shall be destroyed ; for we 
lose the aid of the Shepherd "Who came not to feed the wolves, 
but the sheep. Chrys. 

This is quoted from memory by Clemens R. ii. 5, who adds 
some words, probably from oral tradition. λέγει ὁ Κύριος, ἔσεσθε 
ὡς ἀρνία ἐν μέσῳ λύκων" ἀποκριθεὶς δὲ ὁ Πέτρος αὐτῷ λέγει, ἐὰν 
οὖν διασπαράξωσιν οἱ λύκοι τὰ ἀρνία; εἶπεν ὁ Ἰησοῦς τῷ Πέτρῳ, 
Μὴ φοβείσθωσαν τὰ ἀρνία τοὺς λύκους μετὰ τὸ ἀποθανεῖν αὐτά" 
καὶ ὑμεῖς μὴ φοβεῖσθε τοὺς ἀποκτείνοντας ὑμᾶς καὶ μηδὲν ὑμῖν 
δυναμένους ποιεῖν ἀλλὰ φοβεῖσθε τὸν μετὰ τὸ ἀποθανεῖν ὑμᾶς 
ἔχοντα ἐξουσίαν ψυχῆς καὶ σώματος τοῦ βαλεῖν εἰς γέενναν πυρός. 
— γίνεσθε] become. 
— bpeis—mepictepai] serpents—doves. See Gen. iii. 1; viii. 

F3 
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MATTHEW X. 18—33. 

8 9 .N ο > , [ή Ν δν > » κ a 

δὲ ἀπὸ τῶν ἀνθρώπων' παραδώσουσι γὰρ ὑμᾶς εἰς συνέδρια, καὶ ἐν ταῖς συν- 
18 τ καὶ ἐπὶ ἡγεμόνας δὲ καὶ βασιλεῖς 

> , ο 3 A > ΄ > a“ \ a » 88 19 so? 

ἀχθήσεσθε ἕνεκεν ἐμοῦ, εἰς μαρτύριον αὐτοῖς καὶ τοῖς ἔθνεσιν: (4)  * ὅταν 

δὲ παραδιδῶσιν ὑμᾶς, μὴ μεριμνήσητε πῶς ἢ τί λαλήσητε δοθήσεται γὰρ 
ὑ A 3 > ΄ Lal ο ’ὔ oN λ , 3 20 t > ‘ ε a > ε λ λ lal ἀλλὰ 

μῖν ἐν ἐκείνῃ τῇ ὥρᾳ τί λαλήσετε οὐ γὰρ ὑμεῖς ἐστε οἱ λαλοῦντες, ἀλλὰ 

τὸ Πνεῦμα τοῦ πατρὸς ὑμῶν τὸ λαλοῦν ἐν ὑμῖν. 3 "Παραδώσει δὲ ἀδελφὸς 
ἀδελφὸν εἰς θάνατον, καὶ πατὴρ τέκνον' καὶ ἐπαναστήσονται τέκνα ἐπὶ γονεῖς, 
καὶ θανατώσουσιν αὐτούς: "' "καὶ ἔσεσθε μισούμενοι ὑπὸ πάντων διὰ τὸ 

ὑπομείνας εἰς τέλος οὗτος σωθήσεται. (κ) 33) Ὅταν δὲ 
τῇ πόλει ταύτῃ, φεύγετε εἰς τὴν ἄλλην: ἀμὴν γὰρ λέγω 

a lal ΕΝ lal 

ὑμῖν, οὐ μὴ τελέσητε τὰς πόλεις τοῦ Ἰσραὴλ, ἕως ἂν ἔλθῃ ὁ Υἱὸς τοῦ ἀνθρώ- 

που. (14) 3 "Οὐκ ἔστι μαθητὴς ὑπὲρ τὸν διδάσκαλον, οὐδὲ δοῦλος ὑπὲρ τὸν 
KU > A 95.8.2 ὩΣ Lal 6 [oe : , ε ε ὃ ὃ , λ 3 a 

ριον αὐτοῦ ἀρκετὸν τῷ μαθητῇ ἵνα γένηται ὡς ὁ διδάσκαλος αὐτοῦ, 
81} Εἰ τὸν οἰκοδεσπότην Βεελζεβοὺλ ἐπεκά- κ η 

» 8, »" 

αγωγαῖς αὐτῶν μαστιγώσουσιν ὑμᾶς' 

” , ε ΔΝ ὄνομά µου" ὁ δὲ 
διώκωσιν ὑμᾶς ἐν 

νὰ A ε ε ΄ 3 A καὶ 6 δοῦλος ὡς 6 κύριος αὐτοῦ. 
lal lel 9 > a 

λεσαν, πόσῳ μᾶλλον τοὺς οἰκιακοὺς αὐτοῦ ; 26> Μὴ οὖν φοβηθῆτε αὐτούς" 
92 ὑδὲ , 3 λ / a > > λ 6 / Ν Ν a > 

(4) οὐδὲν γάρ ἐστι κεκαλυμμένον, ὃ οὐκ ἀποκαλυφθήσεται: καὶ κρυπτὸν, ὃ οὗ 
, 93 97 ἃ , CN > A ΄ 3, > a , Na 3 

γνωσθήσεται: (Ὁ) 7 ὃ λέγω ὑμῖν ἐν τῇ σκοτίᾳ, εἴπατε ἐν τῷ φωτί: καὶ ὃ εἰς 
Ν - 3 ΄ , 2 Ἂς a ὃ ΄ 98 Ν Ν a 2, ον lal 

τὸ οὓς ἀκούετε, κηρύξατε ἐπὶ τῶν δωμάτων. Καὶ μὴ φοβεῖσθε ἀπὸ τῶν 

ἀποκτεινόντων τὸ σῶμα, τὴν δὲ ψυχὴν μὴ δυναμένων ἀποκτεῖναι: φοβήθητε 
δὲ ἀλλ Ν ὃ , Ν Ν Ν A 3 λέ > Zz 29 Οὐ Ν 

ὲ μᾶλλον τὸν δυνάμενον καὶ ψυχὴν καὶ σῶμα ἀπολέσαι ἐν γεέννῃ. ὐχὶ 
, ο) Ἂν > > aA La) Ν Ν “Ὁ 

δύο στρουθία ἀσσαρίου πωλεῖται ; καὶ ἕν ἐξ αὐτῶν οὐ πεσεῖται ἐπὶ τὴν γῆν 
¢c Luke 21. 18. 
Acts 27. 34. 
2 Sam. 14. 11. 
d Mark 8. 58. 
Luke 9. 26. 
& 12. 8, 
2 Tim. 2. 12. 
Rey. 3. 5. 

3 a Ν ε lal 

ἄνευ Tov Πατρὸς υμων. 

8 and 11. The Devil appeared as a serpent; the Holy Spirit 
appeared as a dove. And we may learn something from the 
Tempter (cp. Luke xvi. 8), as well as from the Holy Spirit. 

It is said that the serpent shows his wisdom in guarding his 
head, whatever other part of his body is struck. So let us be 
ready to sacrifice any thing but our faith; and let us guard our 
head, Christ. (Hilary, S. Jerome.) ‘ Et Serpens deponit tunicam 
veterem ut novus exultet.” (Aug. Serm. 64.) The innocence of 
the Dove is shown in likeness to the Holy Ghost. (5. Jerome.) 

19. τί λαλήσετε] On this use of τί for ὃ, and ὅ, τι, see Mark 
vi. 36. Luke xvii. 8. Winer, p. 152. 

20. of λαλοῦντες] ‘‘Similis usus articuli in Joh. vi. 63.” 
(Beng.) 
— ἀλλὰ τὸ Πνεῦμα] but the Holy Ghost. An argument for 

the Inspiration of the Writers of the New Testament. If He 
was in them, when speaking to a few, surely He did not desert 
them when writing for the world. See John xiv. 26. 

21. γονεῖς] accus. for γονέας, cp. Winer, p.60. So γραμματεῖς 
xxiii. 34. 

23. φεύγετε] fice. It was a question discussed in early times, 
whether flight was allowable in time of persecution. See above, 
ii. 13. Tertullian (de fugA in persecutione) argues that our 
Lord’s permission was only temporary; but this is contravened 
py S. Jerome (Catal. Script. in Tertullian.). See also Nazian. 
(Orat. i. in Julian.), and the excellent directions on the subject 
in 5. Athanasius (Apolog. de fuga sua, p. 258—266; ορ. ἃ Lapide). 

The answer seems to be givenin our Lord’s words: ‘‘ The 
hireling fleeth because he is a hireling, and careth not for the sheep.” 
(John x. 13.) ‘The good shepherd giveth his life for his sheep.” 
(John x. 11.) If a person has a flock committed to his care, and 
that flock will be scattered or torn by wolves, if he flies,—then he 
must not fly. See S. Aug. Ep. 218 ad Honorat. ii. 1260—2. 
Cp. Acts viii. 1; ix. 25; xiv. 6; xv. 38. 2 Tim. iv. 10. The 
question may be illustrated from the history of Polycarp, Martyr. 
pp. 593—600, and of S. Cyprian, see his Epistles 8, 9, 20, 
with Bp. Fell’s note, pp. 18, 19. 
— τὴν ἄλλην] the other, the next,—showing that there will 

always be some o/her to fly to. 
— πόλεις τοῦ Ἰσραὴλ, ἕως ἂν ἔλθῃ] the cities of Israel, untit 

80 ε'Ὑμῶν δὲ καὶ αἱ τρίχες τῆς κεφαλῆς πᾶσαι ἠριθμη- 

µέναι εἰσί: 3! μὴ οὖν φοβηθῆτε: πολλῶν στρουθίων διαφέρετε ὑμεῖς. * “ Πᾶς 

οὖν ὅστις ὁμολογήσει ἐν ἐμοὶ ἔμπροσθεν τῶν ἀνθρώπων, ὁμολογήσω κἀγὼ 
3 "ήν ¥ 6 A ΤΠ. , A) gS. 3 ee 94 33 9 δ᾽ » 

ἐν αὐτῷ ἔμπροσθεν τοῦ Πατρός µου τοῦ ἐν οὐρανοῖς: (1) * ὅστις ἂν 

the Son of man come. In a primary sense, you will not have 
completed your missionary work in Judza before I come to judge 
Jerusalem. Cp. Acts viii. 1. (Jerome.) 

In a secondary and larger sense,—the Missionary Work of 
the Church for the spiritual Israel will not cease till the Second 
Coming of Christ. Cp. Matt. xxiv. 14. 

There is a successive series of ‘ Comings of Christ,’ all pre- 
paratory to, and consummated in, the Great Coming. Cp. on 
xvi. 28. 

25. BeeACeBovA] Beelzebul. The Deity of the Ekronites was 
called by them 311Υ291 (Baal-zebub), ‘ Lord of flies,’ i. q. Θεὸς 
ἀπόμνιος or μνίαγρος (2 Kings i. 2); and this name was in ridicule 
and contempt changed by the Israelites to 331 bya (Baal-zebel), 
‘ Dominus stercoris,’ and thence applied to the Prince of the Devils. 
Lightfoot ad loc. Goodwin, Moses and Aaron iv. 3. Jahn, 
Archeol. § 408, p. 566, ed. Vienn. 1814, interprets it ‘ Deus 
habitaculi;’ but see Winer in v., and note above on 2 Kings i, 2. 

Hitherto our Lord has given precepts to His Apostles tor the 
discharge of their duty. 

He now supplies motives, viz. : 
His own example. 
God will display the truth of the Gospel and His own glory 

even by means of those who persecute them. 
God is more to be feared than man. 
God cares for the least of his own ; 
And He will give them reward and honour in the presence of 

the Holy Angels. 
27. ἐπὶ τῶν δωµάτων] On the roofs,—flat (cp. Acts x. 9), 

used for public proclamations (Isa. xv. 3. Jer. xix. 13; xlviii. 38), 
and other similar purposes. See on Luke y. 19, and the passages 
quoted in Jahn, Archeol. § 34. Winer, R.-W.-B. v. ‘ Dach.’ 

29. ἐν---οὐ πεσεῖται] You may buy ‘wo sparrows for a small 
coin, and yet not one of the two will fall without God’s notice 
and will. No bodily change or chance is to be feared by those 
who are Christ’s, since even our hairs are all numbered by Him 
Who preserves us. (Hilary.) 

82. ἐν ἐμοί] in Me. Something more than ‘confess Me.’ ἐν 
shows the ground on which the confession rests. Cp. Luke 
xii. 8, 
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> , 4 ¥ A ᾽ ’ » , ο, αξ > ‘ »” 

ἀρνήσηταί µε ἔμπροσθεν τῶν ἀνθρώπων, ἀρνήσομαι αὐτὸν κἀγὼ ἔμπροσθεν 

τοῦ Πατρός µου τοῦ ἐν οὐρανοῖς. (0) 4° My νομίσητε ὅτι ἦλθον βαλεῖν « Luke 12. 49, 51, 
εἰρήνην ἐπὶ τὴν γῆν' οὐκ ἦλθον βαλεῖν εἰρήνην, ἀλλὰ μάχαιραν: Ὁ ἦλθον 

γὰρ διχάσαι ἄνθρωπον κατὰ τοῦ πατρὸς αὐτοῦ, καὶ θυγατέρα κατὰ τῆς μητρὸς 
SA \ ΄ Ν fal a ci Ws 

αὐτῆς, καὶ νύμφην κατὰ τῆς πενθερᾶς αὐτῆς: 
ε 5 ἂν > A 

ου OLKLAKOL αυτου. 

ο 
ἄξιος: 

ὃς οὐ 

ἄξιος. 
A > A ο > Lal ε ΄ > 4 

ψυχὴν αὐτοῦ ἕνεκεν ἐμοῦ εὑρήσει αὐτήν. 
΄ +s gee eral \ , , Ν 3 , , 

δέχεται καὶ ὁ ἐμὲ δεχόμενος δέχεται τὸν ἀποστείλαντά µε. 

26 { Gs θ \ χὰ ἃ θ ΄ κ 
και εχύρου του αν ρωπου f Micah 7. 6. 

2 Esd. 6. 24. 
BIR AT ie / a , EPPS, DIM εαν a 
(+) O φιλῶν πατέρα ἢ μητέρα ὑπὲρ ἐμὲ οὐκ ἔστι pod ε Luke Η. 26. 

yg a εν za ΄ ενα αν > » a ” καὶ ὁ φιλῶν υἱὸν ἢ θυγατέρα ὑπὲρ ἐμὲ οὐκ ἔστι μοῦ ἄξιος: 
, ΄-“ lal -“ 

λαμβάνει τὸν σταυρὸν αὐτοῦ καὶ ἀκολουθεῖ ὀπίσω μου, οὐκ ἔστι μοῦ Bike 9. 28. 
97 8910 ΟΣ AN Ν Ν > οἱ 3 χε 1% Le 4 ΄ ba: 

(az) εὑρὼν τὴν ψυχὴν αὐτοῦ ἀπολέσει αὐτὴν, Kal ὁ ἀπολέσας τὴν ich. 16. 25. 

88 h Ν 
αι heh. 16, 24. 

καὶ Mark 8. 84. 

fark 8. 35, r Ἢ . 85. 
(1) 9" Ὁ δεχόμενος ὑμᾶς ἐμὲ Luke 9. 26. 

9) 41 1« 4 John 12. 25. 
(=) ο δεχό- κ ch. 18. 5. 

Luke 10. 16. μενος προφήτην εἰς ὄνομα προφήτου μισθὸν προφήτου λήψεται: καὶ ὁ δεχόμενος Sonn 15: 20: 
δίκαιον εἰς ὄνομα δικαίου μισθὸν δικαίου λήψεται. 

ο αν 1 Mark 9. 41. 
(47) “ Kat ὃς ἐὰν ποτίσῃ web. 6.10. 

ἕνα τῶν μικρῶν τούτων ποτήριον ψυχροῦ µόνον εἰς ὄνομα μαθητοῦ, ἀμὴν λέγω 
ἘΠ πα 3 Ν 3 / ‘ Ν > 9) 

ὑμῖν, οὗ μὴ ἀπολέσῃ τὸν μισθὸν αὐτοῦ. 

ΧΙ. (55) 1 Καὶ ἐγένετο", ὅτε ἐτέλεσεν ὃ ᾿]ησοῦς διατάσσων τοῖς δώδεκα » Luke 7.18, 
a * ree) / 9 ον A , \ ΄ 5 a ΄ Ios Βα, μαθηταῖς αὐτοῦ, μετέβη ἐκεῖθεν τοῦ διδάσκειν καὶ κηρύσσειν ἐν ταῖς πόλεσιν 

αὐτῶν. 
beh. 14. 8. 

102 , a A 
(5) 5Ο "δὲ Ιωάννης ἀκούσας ἐν τῷ δεσμωτηρίῳ τὰ ἔργα τοῦ Χριστοῦ, τα 

Dan. 9. 24. , ὃ Ν a 0 om 3 A 5“ ἜΝ σα 9 Ν αν τ ο , aS 

πέμψας διὰ τῶν μαθητῶν αὐτοῦ εἶπεν αὐτῷ, “ Σὺ el ὁ “ ἐρχόμενος, ἢ ἕτερον Johns. 14. 

34. Μὴ νομίσητε ὅτι ἦλθον] Think not that I came to send 
Peace. This may appear paradoxical and at variance with the 
Angels’ song (Luke ii. 14). But our Lord’s design was to edu- 
cate His disciples by hard sayings, says Chrys., who adds, ‘‘ No 
one should be able to say that He had flattered them by soft 
speeches. He would display all the evils they might expect to 
see. Here was a proof of His power, in that they who heard 
these things from Him received Him as their Lord, and were able 
to convert others.” 

Christ was no cause of the miseries He predicted as conse- 
quent on His coming; but the wickedness of men was. And yet 
as the manner of Scripture is, He speaks of Himself as doing 
these things. So it is said, ‘‘ He gave them eyes that they should 
not see’’ (Ezek. xii. 2. John xii. 40). Lest they should expect 
perfection in this world, He describes the result of His coming, 
viz. strifes, schisms, seditions, controversies, wars—the conse- 
quence of man’s sin and the devil’s malice. Chrys. See below on 
xviii. 7. Though the Song of the Angels was ‘ Peace on earth’ 
(Luke ii. 14), yet in the same chapter we read that He was δεί 
Jor the fall as well as the rising of many (Luke ii. 34). His 
Gospel is a savour of death to some and of life to others (2 Cor. 
ii. 16). He is a stone of stumbling to the disobedient as well as 
precious to them that believe (1 Pet. ii. 7, 8). This is the con- 
demnation, that Light is come into the world, and men loved 
darkness rather than light, because ‘heir deeds were evil (John 
iii. 19). 

δι wad] emphatic; thrice repeated in this place. 
38. λαμβάνει τὸν σταυρὸν αὐτοῦ] αὐτοῦ, his cross, as I shall 

earry My cross. Every one has fis own cross to carry ; as crimi- 
nals did, when led to crucifixion. 

Our Lord thus prophesies the manner of His own death— 
crucifixion. See below, xx. 19. 

He knew what He would do, and what He would suffer ; and 
this is ever to be borne in mind in interpreting His words. They 
must be explained from a consideration of His Divine Prescience. 
He has all things before Him in a moment of time. Often, if 
viewed merely with regard to what was known only to His dis- 
ciples on the occasion when they were uttered, they will seem 
dim and obscure. Time explained them; and the Holy Ghost 
enabled them to understand them (see John xii. 16). If we 
forget this, we shall often miss their true meaning. See on John 
iii. 22, and at the end of that chapter; and John vi. 53, 54. 

89. Ὁ εὑρών] Not‘ he that findeth,’ but he that ‘ Aath found, 
or gained—i. e. he that hath made every provision for his worldly 
comfort, and so appears to have gained the treasure of which he 
was in quest—his life—he shall Jose it; and he who has sacrificed 
his life for Christ shall gain it for ever. εὑρίσκω is used thus 
Rom. iv. 1. Cp. Luke xii. 19, 20. 

41. els ὄνομα προφήτου] i.e. ‘qua, quatenus, est propheta.’ 

(Vorst, Heb. 740.) But εἰς τὸ ὄνομα is more forcible than ἐν 
τῷ ὀνόματι. It signifies an inward movement of Jove {ο, and, as 
it were, identification with, the prophet (see xviii. 20), and conse- 
quently a reception of his. message into the soul. He who re- 
ceives a minister of Christ, because he is such, and with love and 
adhesion to Christ, the True Prophet (as distinguished from men, 
who are only His instruments), shall partake in the reward pro- 
mised to those ‘‘ who turn many to righteousness ” (Dan. xii. 3). 

The prophet to be received may be an unworthy person—a 
Judas. Our Lord, foreseeing this, says that the office is to be 
regarded, and not the person; and that you will not lose your 
reward, if you receive a prophet, though he who is received 18 un- 
worthy. (Jerome, Hilary. Cp. Article XXVII.) Receive him in 
the Name of a Prophet; not for the sake of any secular pre- 
eminence or any worldly consideration, but because he is a pro- 
phet sent by Me, and authorized by Me to dispense to you My 
Word and Sacraments, and whatever Ae may be personally, yet 
if you receive what he brings to you from Me, you will receive a 
prophet’s reward. 

— ὁ δεχόμενος δίκαιον] prs (lsaddik), i.e. any good and 
holy man, though not a preacher of Christ. See Matt. xiii. 17, 
πολλοὶ προφῆται καὶ δίκαιοι. Greg. M. (Hom. in Ev. i. 20) thus 
illustrates this; “etsi fructum ulmus non habet, vitem tamen cum 
fructibus portans, hec ipsa sua efficit quod bené sustentat aliena.” 
The Elm, though barren, helps the Vine, which it supports, to 
bear fruit. 

42. ἕνα τῶν μικρῶν] μικρὸς, i. ᾳ. 95ο (katon), little, a disciple, 
as distinguished from 31 (rab), great, a master. Cp. xviii. 6. 10. 

This is the third case here mentioned—whoever does the 
least act of kindness to one of the least of my disciples, in My 
name, and Jecause he is my disciple—shall not lose his reward. 

Cu. ΧΙ. 2. ἐν τῷ δεσμωτηρίῳ] in the prison. Probably Ma- 
cherus, on the southern frontier of Perea. Joseph. Ant. xiv. 5. 

2; xviii. 5. Bell. Jud. i. 8. 2; iii. 3.3. Cp. Eused. i. 11. 
— τὰ ἔργα] the Miracles. Cp. Luke vii. 18. « 
— Χριστοῦ] ‘ Opportuné scribit Chrisfi, non Jesu, quia τὰ 

ἔργα eum esse Messiam probant.”’ Calmet. 
--πέµψας διὰ τῶν μαθητῶν] διὰ B, C, D, P, Z, A, δύο, E, 

F, G, K, L, Μ, 8, U, V, X (Elz.); but it is more likely that διὰ 
should have been altered by copyists into δύο than δύο into διά. 

Many modern expositors have supposed that St. John, now a 
prisoner, wavered in faith, and put this question in doubt. But 
this notion is altogether alien from the tenour of the narrative, and 
irreconcileable with the words of Christ (see on v. 7), and at vari- 
ance with the expositions of the Ancient Church. See Chrys. here. 
Aug. Serm. lxvi. Jerome here, and iv. 188. Hilary. Greg. hom. 
in Ey. vi. and S. Basil Seleuc. p. 179. Ambrose in Lue. vii. 

Meyer, indeed, who adopts the modern notion (p. 216, 217), 
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ἃ Isa. 20. 18, 
& 85. 
& 42. 7. 
John 11. 23. 
& 3.2. & 5. 36, 
& 10, 25, 38. 
& 14.11 
e Ps. 22. 26 e ‘ > , τρ 

tre πτωχοὶ εὐαγγελίζονται 
Luke 4. 18. > , 
James 2. 5. εμοι. 
f Isa. 8. 14, 15. 

18. 57. ch, 13. 57. 
& 24.10. & 26. 31. 
Rom. 9. 32, 38. 
g Luke 7. 24. 

MATTHEW XI. 4—7. 

προσδοκῶμεν ; * καὶ ἀποκριθεὶς ὁ ᾿]ησοῦς εἶπεν αὐτοῖς, Πορευθέντες ἀπαγγεί- 
hate ᾿Ιωάννῃ ἃ ἀκούετε καὶ βλέπετε: ὃ “τυφλοὶ ἀναβλέπουσι, καὶ χωλοὶ 
περιπατοῦσι: λεπροὶ καθαρίζονται, καὶ κωφοὶ ἀκούουσι: νεκροὶ ἐγείρονται, καὶ 

καὶ μακάριός ἐστιν ὃς ἐὰν μὴ 'σκανδαλισθῇ ἐν 

7 ἐ Τούτων δὲ πορευομένων ἤρξατο ὁ ̓ Ιησοῦς λέγειν τοῖς ὄχλοις περὶ ᾿Ιωάννου, 
, 5 ῳ 5» Ν 3 / Vd ε Ν 9 , , 

Τί ἐξήλθετε εἰς τὴν ἔρημον θεάσασθαι; κάλαμον ὑπὸ ἀνέμου σαλευόμενον ; 

refers to Tertullian adv. Marcion. iv. 18 (cf. de Bapt. ο. 10) for 
that opinion ; but the sense of that passage is ambiguous. The 
followmg ancient testimonies may sutfice; 

John does not put this question from ignorance, for he 
himself had proclaimed Christ to be the Lamb of God. But as 
our Lord asked concerning the body of Lazarus, ‘ Where have ye 
laid him ?’ (John xi. 34,) in order that they who answered the 
question might, by their own answer, be led to faith, so John, 
now about to be slain by Herod, sends his disciples to Jesus, in 
order that by this occasion they who were jealous of the fame of 
Jesus (ch. ix. 14. John iii. 26), might see His mighty works and 
believe in Him, and that while their Master asked the question by 
them, they might hear the truth for themselves. Jerome. 

S. Ambrose says well on Luke vii. 19, ‘‘ Misit discipulos suos 
ad Christum Johannes, ut supplementum scientie consequantur, 
quia plenitudo Legis Christus est.’? See also Theophyl. on Luke 
vii. 18. 

John had no doubts concerning Christ. In the Baptist, the 
Law is as it were in prison; its work is now done, and it sends 
its disciples to the Gospel, in order that they who do not believe, 
may see the proofs of its own sayings in the works of Christ. 
And St. John thus provides for the faith of his disciples by send- 
ing them to see Christ’s miracles, by which they would be con- 
vinced that his own testimony to Christ was true, and that they 
were not ‘to look for another.’’ (Hilary.) Our Lord refers to 
His own miracles, v. 4, and does not give a direct answer to the 
express question of St. John, but to the silent scruples of his 
messengers, whom He warns by the words ‘‘ Blessed is he who is 
not offended in Me.’’ If these words had been applicable to St. 
John, as some imagine, how could our Lord have given such an 
eulogy of St. John as He immediately proceeds to do? Jerome. 

The design of this mission and history was to show the 
nature of St. John’s own office, viz. that it was temporary, transi- 
tory, and manuductory to Christ; and to declare also the nature 
of the Evidences on which Christianity rests, viz. the mighty 
works of Christ. 

Our Lord gives the clue to this, the true interpretation of the 
passage, when He says to the Jews (John y. 33), “Ye sent unto 
John and he bare witness unto the truth; but I receive not My 
witness (τὴν μαρτυρίαν) from man: he was indeed ¢hat burning 
and shining lamp (ὁ λύχνος, not τὸ pas), which I kindled in the 
world, and ye were willing for a season to rejoice in his light; but 
the witness which I have is a greater witness than that of John; 
the Works which My Father has given Me to finish,—the Works 
themselves that Iam now doing, they bear witness of Me, that 
the Father hath sent Me.’”’ Cp. also John x. 37, 38. 

We find (Luke vii. 18, 19) that St. John’s disciples had 
come to him in the prison and spoken to him of Christ’s miracles. 
It was πο questioning or doubt in his own mind, but it was the 
announcement of these miracles which was the occasion of his 
sending to Jesus. And it was providentially ordered, that at the 
very time when John’s messengers arrived, our Lord was engaged 
in working those miracles by which He showed His divine mis- 
sion, and fulfilled the prophecies concerning the Messiah. See 
Luke vii. 21 and Isa. χχχυ. 5; lxi. 1. 

Christ put it into the heart of John in prison to send to 
Him, and to send at this very time, in order to show more clearly 
the true ground of belief in Christ. St. John the Baptist—the 
greatest of those who had been born of women—the divinely- 
appointed precursor and herald of Christ—comes, in the person 
of his disciples, to Christ—to Christ working the works of the 
Messiah. And now “his joy is fulfilled.” He sits at Christ's 
feet, and hears His word. The λύχνος comes to the das; the 
φωνὴ βοῶντος comes to the eternal Λόγος; the πρόδρομος comes 
to the ‘Odds ; the Κήρυξ comes to the Κριτής ; the twinklings of 
the φωσφόρος, or morning star, are lost in the full effulgence of 
the Divine “HA‘os,—the ᾿Ανατολὴ ἀφ᾽ tWous,—the risen Sun of 
Righteousness. 

John had said of Christ, “He must increase, but I must 
decrease”? (John iii. 30), i.e. my light must wane and vanish, 
being absorbed in His. Thus he finishes his mission, by bringing 
all men, as far as he is able, with his last breath to Christ. And 

thus in this history we see a Divine Sermon on the Evidences of 
Christianity. The groundwork of our faith is in the Works of 
Curist. There is the foundation of our belief. Hence St. John 
the Evangelist says at the close of the last Gospel (John xx. 
30), ‘Many other signs truly did Jesus in the presence of 
His Disciples which are not written in this book; but these 
are written, that ye might believe that Jesus is the Christ the 
Son of God, and that believing ye might have life through His 
name.’ 

And if it be asked, why we believe that the Gospels, in which 
these works are recorded, are true, we may reply,— Because these 
Works are described as having been performed in the presence 
and on the persons of multitudes of people; and because the 
Gospels were published in the age and country wherein those 
works are affirmed in them to have been done; and because the 
Gospels, which describe those wonderful Works, were received as 
true Histories, in that and other countries, by the Church of Christ, 
which gladly suffered persecution for receiving them as true, 
and because they were at length received as true by that very 
Power which persecuted the Church for receiving them—the Em- 
pire of Rome; and because they have been so received even to 
this day ; and because the more they are examined, the more they 
prove themselves to be true. 

The sending of his disciples to Jesus was the crowning act of 
St. John’s ministry. He thus guarded against a schism between 
his own disciples and those of Jesus; he bequeathed his disciples 
to Christ; he had prepared the way for Christ in the Desert ; he 
now prepares it in the Prison; and the happy result of this mis- 
sion is intimated in those touching words, ‘ His disciples took up 
the body of John and buried it, and came and ¢o/d Jesus.’ (Matt. 
xiv. 12.) 

3. ὁ ἐρχόμενος] the Coming One, xix (Habba), i.e. the Mes- 
siah, whose Coming was expected from the beginning. Gen. xlix. 
10. See particularly Ps. cxviii. 26, ‘‘ Blessed is He that cometh.” 
Cp. Isa. xxxy. 4. Mal. iii. 1. John vi. 14; xi. 27. Heb. x. 37. 
1 John ν. 6. Cp. ix. 39; xii. 46. See Vorst de Hebr. p. 713. 
— προσδοκῶμεν] may we, should we look for —? the conjunc- 

tive mood. 
4. ἀπαγγείλατε] Eng. Version, ‘ show John again.’ It is 

hardly necessary to remark, that ‘ again’ does not here mean ‘a 
second time,’ but it represents the preposition, ἀπὸ, and ἀπαγγεί- 
Aare means ‘Go back and report to him.’ He does not refer 
them to His own words, nor to those of His disciples and the 
people ; but to the testimony of their own senses, ‘Go and report 
to John what ye, his disciples, hear with your own ears, and see 
with your own eyes,’ viz. My works. There is your answer. 

5. τυφλοί] Our Lord here repeats the substance, and not the 
precise words, of several prophecies concerning the Messiah; to 
which he adds a caution derived from another prophecy foretelling 
that to some He would be a rock of offence. (Isa. viii. 14.) 

On this mode of dealing with prophecy see Surenhus. 
Ρ. 227. The same may be said of the prophecy of Malachi iii. 1, 
quoted by our Lord υ. 10. 

It is to be remembered generally, that our Lord as the 
Great Prophet held in His hand the “Key of the House of 
David’’ (Isa. xxii. 22. Rev. iii. 7); the ‘ Key of Knowledge” 
(Luke xi. 52): one use of which was to unlock Prophecy; and 
therefore in quoting the prophecies He often inserts words, or 
modifies them, in order to make their sense more plain to the 
hearer. 

7. πορευομένων as they departed. He would not praise John 
in the presence of John’s disciples, lest he should be suspected of 
flattery and collusion,—He waited till their departure. See Luke 
vii. 24. 
— τί ἐξήλθετε;] What went ye out for to see? Our Lord had 

answered the question of St. John’s disciples by an appeal to their 
own senses. He now replies to the thoughts of the multitude 
concerning Johu,—thoughts suggested by the sound of John’s 
message, of which they did not penetrate the sense, as He did, 
who had inspired John by His Holy Spirit to send the message 
at this time, and who reads John’s heart. He now replies to the 
present thoughts of the multitude by an appeal to their own 



MATTHEW ΧΙ. 8—16. 99 

8 ἀλλὰ τί ἐξήλθετε ἰδεῖν ; ἄνθρωπον ἐν μαλακοῖς ἱματίοις ἠμφιεσμένον ; ἰδοὺ οἱ 
τὰ μαλακὰ φοροῦντες ἐν τοῖς οἴκοις τῶν βασιλέων εἰσίν: 5 ἀλλὰ τί ἐξήλθετε 
> aA , Ν ’, ε a Ν h / ή Φ 4 ἰδεῖν; προφήτην ; val, λέγω ὑμῖν, καὶ " περισσότερον προφήτου: οὗτος γάρ heb. 1.5. ; προφήτην ; ναὶ, λέγω ὑμῖν, ρ ρον προφή ς γάριω 

& 22. 26. 
> ΔΝ a , 108 10 i? ‘ 3 4 > 4 ΕΣ 3 / Luke of 

ἐστι περὶ οὗ γέγραπται, (=) 1δοὺ ἐγὼ ἀποστέλλω τὸν ἄγγελόν µου Lake 1-76; 
i Mal. 8.1 ν ΄ ἃ ΄ \ ες / x ΄ 

προ προσωπου σον, ος κατασκευασει την ὁδόν σου ἔμπροσθέν Mal. 3.1. 

σου. 
Luke 7. 27, 104 12 Ν ΄ con > SA 3 A “ , 

(τ) | ̓ αΑμὴν λέγω ὑμῖν, οὐκ ἐγήγερται ἐν γεννητοῖς γυναικῶν μείζων κ ιό 10. 

"Tod. ὃ βαπτιστοῦ: ὁ δὲ μικρότερος ἐν τῇ βασιλεία τῶν οὐρανῶ (ζ ; ννου τοῦ ἱστοῦ" ὁ δὲ μικρότερος ἐν τῇ βασιλείᾳ τῶν οὐρανῶν μείζων 
αὐτοῦ ἐστιν. 

5 a n° a a 
(+) 15 Απὸ δὲ τῶν ἡμερῶν ᾿Ιωάννου τοῦ βαπτιστοῦ ἕως ἄρτι ἡ 

βασιλεία τῶν οὐρανῶν βιάζεται, καὶ βιασταὶ ἁρπάζουσιν αὐτήν. (>) 15" Πάντες 
‘ ε A ‘\ ε , Lid 3 , , γὰρ ot προφῆται καὶ 6 νόμος ἕως ᾿Ιωάννου προεφήτευσαν' 

δέξασθαι, αὐτός ἐστιν ᾿Ηλίας ὁ μέλλων ἔρχεσθαι. 
107 161 , δὲ ε ΄ Ν Ν , ε ΄ 3 9 δέ (1) 151 Tin δὲ ὁμοιώσω τὴν γενεὰν ταύτην ; Ὁμοία ἐστὶ παιδίοις 1 Lure 7.31. > ΄ 

ακονετω. 

ood acts. He first tells them what John is not, and then what 
6 is. 

What went ye out into the wilderness to see? Not a reed, 
planted in the morass of a weak and watery faith, and quivering 
in the wind of doubt. Not a Reed—but a Rock. Not a man of 
soft and effeminate disposition. No; for he preached in the wil- 
derness ; and when he went into a King’s house, it was not in 
soft clothing, but in the hairy garb of an Elias; it was not to 
mingle in the splendours of the Court, but constantly to speak 
the truth, and boldly to rebuke vice; for which he is now in 
prison, and about to die. 

It may be necessary to confirm this exposition from ancient 
authorities. ‘‘ He replies to the thoughts of the crowd. They 
might imagine from St. John’s message, and the words in which 
it was delivered, that the Baptist wavered in his faith, and that 
his imprisonment had shaken his constancy. Our Lord, there- 
fore, reminds them of what John was, how he had acted, and how 
they themselves had behaved to him. What went ye out for to 
see? Not an inconstant and yacillating man. Not a reed shaken 
by the wind. But a man of inflexible resolution and invincible 
courage. What went ye out into the wilderness to see? Not a 
man of effeminate temper. Not a sycophant who would flatter 
any for hope of gain. No; his rigorous fare, his simple garb, 
the very place in which you found him, refute this notion. If he 
had been such, he would have been in the court, and not in the 
desert. But what went ye out for to see? a Prophet; yea, I say 
unto you, and more than a Prophet. And then He refers to their 
own Scripture for the true character and office of John.”’ Chrysos., 
Hilary, Jerome (ad Algasiam, p. 188), Amérose in Luc. viii. 23. 

The following is from S. Greg. M. Homil. p. 1454. ‘‘Arundo 
vento agitata Johannes non erat, quem A statis sui rectitudine 
nulla vocum varietas inflectebat. Discamus ergo arundines non 
esse. Solidemus animum inter auras linguarum positum; stet 
inflexibilis status mentis; non nos prospera elevent, non nos ad- 
versa perturbent; ut qui in solicitudine fidei figimur, nequaquam 
rerum transeuntium mutabilitate moveamur.” 

11. οὐκ ἐγήγερται-- μείζων there hath not arisen a greater 
than John the Baptist. The greatness of John as compared 
with those who preceded him was seen in various particulars ; 

He was sanctified in the womb, and there prophesied of 
Christ, by leaping for joy ; 

He inaugurated the Baptism of Repentance, and he baptized 
Christ ; 

He announced the Advent of the kingdom of heaven ; 
He proclaimed Christ already come as the Bridegroom, the 

Lamb of God, the future Judge ; 
He was typified by Elias, one of the greatest of the old Pro- 

hets ; 
He was “ plus Propheta, nam Eum quem precurrendo pro- 

phetaverat, ostendendo monstrabat.’’ (Greg. M.1.c. Cp. ἃ La- 
pide.) See the notes above on Malachi iii. 1. 
— ἐν γεννητοῖς γυναικῶν) in those who are born of women: 

as distinguished from those who are dorn again of Water and the 
Holy Ghost. John iii. 5. Titus iii. 5. Of those who were born 
by the natural birth, none was greater than John the Baptist, 
who was the forerunner of Him, Who is the Second Adam; and 
by virtue of Whose Incarnation, and of their Incorporation with 
Him, those who come after John in time are born spiritually, 
and so are greater than John. 
— ὁ δὲ μικρότερος] He that is least among Christians who 

haye been born of God (Johni. 13; iii. 3—8), and have seen 
Christ fully set forth in His crucifixion and ascension, and have 
received the graces thence ensuing, and felt the fulness of the 

14 κ καὶ εἰ θέ k Mal. 4. δ. καὶ εἰ θέλετε k Mal. 4. 5 
ε 

15 Ὃ ἔχων ὦτα ἀκούειν 

blessings vouchsafed by God in the Kingdom of Heaven, or Chris- 
tian Church ; for (as Maldonat. says) “ minimum maximi majus 
est maximo minimi.” 

And by reason of the greatness of these gifts, they who are 
less than John, are yet, by being in the Kingdom of Heaven fully 
opened, greater (qguoad statum) than John the Baptist, who saw 
these things as yet future. (Cp. Matt. xiii. 16. Luke x. 22.) 
And see how this saying was fulfilled and explained in the graces 
poured on those who had been baptized by Jo/n, and afterwards 
received the full outpouring of the gift of the Holy Ghost, when 
they were baptized in the name of Christ, and were confirmed by 
the laying on of the hands of him who calls himself the least of 
the Apostles,—St. Paul (Acts xix. 6); and they—being born anew 
of the Holy Ghost—became greater than John, who was the 
greatest of the prophets, and of all who had been born of women 

The phrase 6 μικρότερος is understood by some of the Fa~ 
thers to mean Christ Himself (Chrys., Macar. (p. 170), Aug., 
Hilary, Theophyl., and also by Estius, Fritzsche, Arnoldi) ; 
and this interpretation so commended is not lightly to be set 
aside. Cp. John i. 15. 27. 30. ‘‘ He that cometh after Me (in 
time) is preferred before Me.’’ (Matt. iii. 11.) 

Observe the connexion here. Our Lord has declared the 
greatness of the Baptist ; and yet He says that the least in the 
kingdom of heaven is greater than he. But lest Christians 
should be high-minded, He adds, that it will be more tolerable 
for Tyre and Sidon and Sodom and Gomorrha than for those 
who enjoy Christian privilege, and do not believe and obey Him 
(see vv. 21—24). And He states what is the cause of Infidelity ; 
not any lack of evidence in Christianity, but the absence of 
childlike meekness and docility in those to whom the Gospel is 
preached (ου. 26—30). ‘‘ Mysteries are revealed to the meek.” 
“*Such as are meek shall He guide in judgment;’’ and we 
must become as little children if we are to enter the kingdom of 
heaven. Intellectual pride is the cause of spiritual blindness. 

12. βιάζεται] suffers violence; βιαίως κρατεῖται (Hesych.), and 
cannot be entered except by those who s¢rive for entrance (vii. 
13, 14. Luke xiii. 94). S. Ambrose, in Luc. xi. 5, “ Vim faci- 
mus Domino, non compellendo, sed flendo; non provocando in- 
juriis, sed lacrymis exorando. Ο δεαία violentia, Χο. Hee sunt 
arma fidei nostre,’’ and Greg. M. ‘“ Joannes qui poenitentiam 
peccatoribus indixit (qua vitam sternam percipiunt) quid aliud 
quam regno ccelorum fieri violentiam docuit? Ergo heereditatem 
justorum rapiamus per pcenitentiam,” and by earnest prayer, 
“Hee Deo grata vis est,’ Tertullian (Apol. 30). Hence Christ 
says (Luke xiii. 24), ἀγωνίζεσθε εἰσελθεῖν διὰ τῆς στενῆς πύλη». 

18. ἕως Ἰωάννου] until John. Cp. Luke xvi. 16. The emphatic 
word is they prophesied, i.e. as concerning something future : 
1.6. they prophesied of Me and My kingdom. But now He that 
was to come is come. Hence the dignity and blessedness of 
John, who was chosen to proclaim His coming. ‘ Usque ad 
Johannem Lex ; ab eo Evangelium.’’ Cp. Athanas. de Incarn. xl. 

14. εἰ θέλετε δέξασθαι] if ye are willing to receive it. Our 
Lord knew that they looked for Elias in person, and therefore He 
endeavours to correct their error. So the Angel had said to 
Zacharias, the father of the Baptist (Luke i. 17), that John would 
come in the power and spirit of Elias, i.e. not in his person : and 
St. John had denied that he was Elias (John i. 21). See below 
on Matt. xvii. 10, 11. 

16. Ὁμοία παιδίοις] Like to children. A Hebrew adage (sea 
Vorst, p. 813). By the children many interpreters understand 
the Baptist and our Lord. But this seems harsh. The γενεὰ 
itself is said to be ὁμοία παιδίοις ; and the querulous murmur of 
the children, complaining that others would not humour them in 



40. MATTHEW XI. 17—28. 

> > a , A a a“ ε , ν νὰ 17 4A λέ 

ἐν ἀγοραῖς καθημένοις, καὶ προσφωνοῦσι τοῖς ἑταίροις αὑτῶν, Kat λέγουσιν, 
lal ΄ ς αν Ν > 9.» 

Ἠὐλήσαμεν ὑμῖν, καὶ οὐκ ὠρχήσασθε' ἐθρηνήσαμεν ὑμῖν, καὶ οὐκ ἐκόψασθε' 
18 Ν > , , 3 , 2 , ἃ, λέ 4 , » 5 

ἦλθε γὰρ Ιωάννης μήτε ἐσθίων μήτε πίνων, καὶ λέγουσι, Δαιμόνιον ἔχει 
19 > ε εν a 3 ΄ 3 , Ν ΄ Ν ΄ > ὃ ο ἃ θ 
19 ἦλθεν ὁ Υἱὸς τοῦ ἀνθρώπου ἐσθίων καὶ πίνων, καὶ λέγουσιν, ᾿Ιδοὺ ἄνθρωπος 
φάγος καὶ οἰνοπότης, τελωνῶν φίλος καὶ ἁμαρτωλῶν. 
ἀπὸ τῶν τέκνων αὐτῆς. 

Καὶ ἐδικαιώθη ἡ σοφία 

- ε a , 
m Luke 7. 85. (72) 39" Tore ἤρξατο ὀνειδίζειν τὰς πόλεις, ἐν αἷς ἐγένοντο αἱ πλεῖσται δυνά- 

ὑτοῦ, ὅτι οὐ ή » 3 Οὐαί Χοραζὶν, οὐαί σοι, Βηθσαϊδὰν, ὅτι μεις αὐτοῦ, ὅτι οὐ μετενόησαν vai σοι, Χοραζὶν, οὐαί σοι, By 7 
3 > , ‘ Led 3 4 ε ὃ , ε / > ε “ tX ΔΑ εἰ ἐν Τύρῳ καὶ Σιδῶνι ἐγένοντο αἱ δυνάμεις αἱ γενόμεναι ἐν ὑμῖν, πάλαι ἂν 

Ν Led , 
ἐν σάκκῳ Kal σποδῷ μετενόησαν. 

u Lam. 4. 6. 

och. 10, 15. 

a -“ 

τερον ἔσται ἐν ἡμέρᾳ κρίσεως, ἢ ὑμῖν. 
a , 

οὐρανοῦ ὑψώθης, ἕως ddov KataBiBacOnon (Σ 
, ε , > \ ν x , A , A δυνάμεις αἱ γενόμεναι ἐν σοὶ, ἔμειναν ἂν µέχρι τῆς σήμερον 

3 Πλὴν λέγω ὑμῖν, Τύρῳ καὶ Σιδῶνι ἀνεκτό- 
38.» Καὶ σὺ, Καφαρναοὺμ, ἣ ἕως τοῦ 

ας) ὅτι εἰ ἐν Σοδόμοις ἐγένοντο αἱ 
3: ο πλὴν λέγω ὑμῖν, 

ν Lal ή > / »Ὰ > ε ’ , ΔΑ , ὅτι γῇ Σοδόμων ἀνεκτότερον ἔσται ἐν ἡμέρᾳ κρίσεως, ἢ σοί. 
aA > 3 a“ ’ p Luke 10. 21. (τ) % °° Ἐν ἐκείνῳ τῷ καιρῷ ἀποκριθεὶς ὁ ̓ ]ησοῦς εἶπεν, ᾿Εξομολογοῦμαί σοι, 

a lal lel fal μὴ lal a. lol Ν 

Πάτερ, Κύριε τοῦ οὐρανοῦ καὶ τῆς γῆς, ὅτι ἀπέκρυψας ταῦτα ἀπὸ σοφῶν καὶ 
“ Ν 5 ΄ 3 Ν ’ὔ συνετῶν, καὶ ἀπεκάλυψας αὐτὰ νηπίοις. 

ε Lol ’ 

(τι) 3: ᾿ Πάντα μοι παρεδόθη ὑπὸ τοῦ Πατρός pov 
9 ‘ ΄ > Ν Ν , Ν > 

Cit) καὶ οὐδεὶς ἐπιγινώσκει τὸν Υἱὸν, εἰ μὴ 6 Πατήρ' οὐδὲ τὸν Πατέρα τὶς ἐπι- 
, > ae ex ee ee am , ε εν 3 ’ 

γινώσκει, εἰ μὴ ὁ Υἱὸς, καὶ ᾧ ἐὰν βούληται ὁ Υἱὸς ἀποκαλύψαι. 

9 , ” ΄ 

εὐδοκία ἔμπροσθέν σου. 

their fickle capréges, is compared to the discontented censorious- 
ness of that generation of the Jews, particularly of the Pharisees, 
who could not be pleased with any of God’s dispensations, and 
rejected John and Christ, as they had done the Prophets before 
them. The sense therefore is, Ye are like a troop of wayward 
children, who go on with their own game, at one time gay, at 
another grave, and give no heed to any one else, and expect that 
every one should conform to them. You were angry with John, 
because he would not dance to your piping; and with Me, be- 
cause I will not weep to your dirge. John censured your licen- 
tiousness, I rebuke your hypocrisy; you vilify both, and ‘ re- 
ject the good counsel of God,” who has devised a variety of means 
for your salvation. (Luke vii. 30.) 

19. Καὶ (adversative, as Hebr. 4, vau, and yet) ἐδικαιώθη] δικαία 
ἐλογίσθη. (Euthym.) 

These wayward children cannot be pleased; but all who are 
really wise children of God, although they may be called babes by 
those who think themselves wise men, approve all the methods, 
however various, of Divine Wisdom, and profit by them, and 
press into the kingdom of heaven. Cp. Luke vii. 29, of τελῶναι 
ἐδικαίωσαν τὸν Θεὸν, βαπτισθέντες τὸ βάπτισμα Ἰωάννου. 

The wisdom of God is aptly called πολυποίκιλος by St. Paul, 
Ephes. iii. 10, and this its property was shown in the diverse 
characters of the missions of John and Christ both tending to 
the same end. 

21. Χοραζίν] Chorazin. Near the Sea of Galilee, about two 
miles from Capernaum. (Jerome.) It is observable that the 
very names of these cities denounced by our Lord have perished ; 
and that their precise site is unknown. Cp. Rodinson on Palest. 
iii. 294. 
— Βηθσαϊδάν] Bethsaida, i.g. “m3 (beyth), domus, et’ xpz 

(tsayada), piscatio, venatio ;”’ the town of St. Peter, Andrew, and 
Philip, a very appropriate name for those who were to become 
“ fishers of men.” 

Our Lord had worked very many miracles in Chorazin and 
Bethsaida; and yet there is no mention in the Gospels of any 
miracle performed by Him there. How much is recorded, and 
yet how much is left unnoticed by them! John xxi. 25. 

Chorazin and Bethsaida were on the Sea of Galilee. 
He compares them with Tyre and Sidon,—marifime cities. 
— ἂν μετενόησαν would have repented. Hence, and from τ. 

23, it is proved, that our Lord’s knowledge extended to contin- 
gencies, i. e. to what would have happened, if something else had 
happened. See 1 Sam. xxiii. 10—13, concerning what would 
have happened, if David had gone to Keilah. 

22. Πλὴν λέγω] On this text, see the Treatise of S. Athanas. 
pp. 82—86. 

23. Καφαρναούμ] Capernaum. “ Beatior quam Chorazin (pre- 
sentiad Christi), sed ex peccato infelicior ; ideo cum Sodomis con- 
fertur, non Tyro.” (Bengel.) 

Hence 

35 Nal, ὁ Πατὴρ, ὅτι οὕτως ἐγένετο 

(42) 3 Δεῦτε 

25. ᾿Εξομολογοῦμαι] I glorify Thee. I signify my entire ac- 
quiescence in Thy doings, and thank Thee for them. The LXX 
use this word for 7717 (Aodhah), “ laudavit, celebravit, glorifi- 

cavil.” Cp. Luke ii. 38. 2 Sam. xxii.50. Vorst de Hebr. p. 173. 
Some interpreters suppose that this verse is to be interpreted 

as if it were ἀποκρύψας ἀπεκάλυψας, i.e. ‘ quum abdidisses ab 
illis reveldsses his’? (see Winer, Gr. Gr. p. 505, and compare 
Rom. vi. 17), but this seems to be a distortion of the words. The 
sense is, I acquiesce in all Thy dispensations, and praise Thee for 
them. 

Our Lord does not say, that God denied means of salvation 
to any; but He thanks Him, because He has revealed to the 
Apostles what He has hidden from the Pharisees (Jerome), and 
thus punishes pride and rewards meekness. He thus teaches the 
proud, that if they will become humble they will be able to see the 
wondrous things of God’s law, and so escape the punishment due 
to pride, and receive the blessings promised to the meek (cp. 
Rom. vi. 17). He recognizes God as Supreme Ruler over all, 
and blesses Him in αἱ His ways, whether of judgment or of 
mercy, and therefore He adds, οὕτως ἐγένετο εὐδοκία ἔμπροσθέν 
cov. He thus teaches us to submit our will and judgment to 
God's will and judgment in all things, and to say, “Ὁ Lord God 
Almighty, true and righteous are thy judgments.’”” (Rev. xvi. 7.) 
“Great and marvellous are thy works, Lord God Almighty ; just 
and true are thy ways, Thou King of Nations.” (Rom, xi. 22. 
Rev. xv. 3; xix. 2.) 
— σοφῶν κ.σ.] Those who think themselves wise. Cp. on 

ix. 13, and 1 Cor. i. 20. Aug. (Serm. Ixvii. and Ixviii.) ‘‘nomine 
sapientium et prudentium superbos intelligi ipse exposuit.”’ 
— γηπίοις] babes. Those whom the world calls such, and 

who are νήπιοι τῇ κακία. 1 Cor. xiv. 20. 
26. ὁ Πατήρ] On this use of the nominative see Matt. xxvii. 

29, χαῖρε, ὁ βασιλεύς. Luke viii. 54, ἡ παῖς ἔγειρε. xii. 32, μὴ 
φοβοῦ τὸ μικρὸν ποιµνίον. Luke xviii. 11. Winer, p. 164. 

27. οὐδὲ τὸν Πατέρα] Hence it was argued by some, that the 
God who was revealed in the Old Test. before the Incarnation, is 
not the God of the Gospel. For a refutation of this heresy, see 
Tren. iv. 6, who shows that αἰ Divine Revelations are from God, 
through Christ, the Word of God. (Cp. xiii. 52.) 

28. Δεῦτε] “' Come all; not this man or that man, but ail, all 
that labour and are heavy laden, all that are in distress, and in 
sin. Come, not that I may condemn you, but release you: come, 
because I desire your salvation; and I will give you rest. Come, 
take My yoke, and bear My burden; and be not fearful, when 
you hear of a yoke, for it is easy ; nor of a burden, for it is light. 
But how is this compatible with what He said before, ‘ Strait 
is the gate, and narrow is the way, which leadeth to life δ᾽ (Matt. 
vii. 14.) Because strait it is, if we are lukewarm and listless ; but 
if we obey Christ’s precepts, and follow His example, the yoke 
becomes easy. And how are we to do this? By meekness. And 



MATTHEW ΧΙ. 29, 30. XII. 1—10. 

, “A Ν Ν > ΄ ε σὰ 

πρός με πάντες οἱ κοπιῶντες καὶ πεφορτισμένοι, κἀγὼ ἀναπαύσω ὑμᾶς. 

41 

29: ἄρατε t Zech. 9. 9. 
Phil. 2. 7. 

a ΄ πα” ϱ A Ν 3; 8. ϑὺ 3 lal 4 low 4 > ‘ ‘ Lad Jer. 6. 16. 

τὸν ζυγόν pov ἐφ᾽ ὑμᾶς, καὶ μάθετε am ἐμοῦ, ὅτι πρᾷός εἰμι καὶ ταπεινὸς τῇ I 516. 
“ A“ ” Ν Ν 

καρδίᾳ, καὶ εὑρήσετε ἀνάπαυσιν ταῖς ψυχαῖς ὑμῶν, ὅ0" ὁ γὰρ ζυγός μου χρηστὰς, ο Johns. 3. 
Ν Ν , 2 , > καὶ τὸ φορτίον µου ἐλαφρόν ἐστιν. 
XIL (10) 1" Ἐν ἐκείνῳ τῷ καιρῷ ἐπορεύθη ὁ ᾿Ιησοῦς τοῖς σάββασι διὰ a Mark 2 29. 

il 
a lal , 5 

τῶν σπορίµων, οἱ δὲ μαθηταὶ αὐτοῦ ἐπείνασαν, καὶ ἤρξαντο τίλλειν στάχυας Devt 2.25. 
AS > ΄ 9 ε δὲ a ἰδό > Fh) eS: ὃ Ν ε θ ΄ 

καὶ ἐσθίειν. “2 Οἱ δὲ Φαρισαῖοι ἰδόντες εἶπον αὐτῷ, Idov οἱ μαθηταί σου 
” Lal ’ὔ’ 

ποιοῦσιν ὃ οὐκ ἔξεστι ποιεῖν ἐν σαββάτῳ. 
ae | , a 9 > 4. Ν ε ” 3 “ 

τι ἐποιῆσε Δαυὶδ, οτε επεινᾶσεν, Καὶ ου MET αυτου; 

5. Ὃ δὲ εἶπεν αὐτοῖς, Οὐκ ἀνέγνωτε 

4° πῶς εἰσῆλθεν εἰς τὸν υ1 5απι. 21. 6. 
an Exod. 25. 50. > = a \ ” a » a > EN > 5 

οἶκον τοῦ Θεοῦ, καὶ τοὺς ἄρτους τῆς προθέσεως ἔφαγεν, οὓς οὐκ ἐξὸν ἦν αὐτῷ «2.30. 
Lal “ lal Lal ε Lal ‘4 

φαγεῖν, οὐδὲ τοῖς per αὐτοῦ, εἰ μὴ τοῖς ἱερεῦσι μόνοις ; 
Lev. 24. 6, 9. 

115 ο ἃ : 
(= ) one H οὐκ c Num. 28. 9. 

Lal ” , Ἑ ε “ 3 Lal ε Lod a ’ 

ἀνέγνωτε ἐν τῷ νόμῳ, ὅτι τοῖς σάββασιν οἱ ἱερεῖς ἐν τῷ ἱερῷ τὸ σάββατον 
lal Ν > ΄ , > 6 , δὲ en 9 nae A aye 3 

βεβηλοῦσι, καὶ ἀναίτιοί εἰσι; ὃ Λέγω δὲ ὑμῖν, ὅτι τοῦ ἱεροῦ μεῖζόν ἐστιν 
ΕΥ ,ὔ »”» > 

ὧδε. 1“ Εἰ δὲ ἐγνώκειτε τί ἐστιν, ««Ἔλεον θέλω καὶ οὐ θυσίαν, οὐκ ἂν a Hes. 6.6. 
ὃ , Ν > , 8 Kv , » a ββά ε ris ον che 9 ᾿ 

κατεδικάσατε τοὺς ἀναιτίους. ύριος γάρ ἐστι τοῦ σαββάτου ὁ Υἱὸς τοῦ yas 1, 
> να 

ἀνθρώπου. 
(AB) 9" Καὶ μεταβὰς ἐκεῖθεν ἦλθεν εἰς τὴν συναγωγὴν αὐτῶν" 

therefore our Lord begins His divine Sermon, Blessed are the 
poor in spirit (Matt. v. 3), thus you will find rest for your soul. 
Hence St. Paul calls his own afflictions a light burden (2 Cor. iv. 
17. Cp. Rom. viii. 18. 35), and on the other hand, no yoke so 
hard, no burden so heavy as that of sin.”’ Cp. Zech. v. 7, ὃ. 
(Chrys.) See also Bp. Sanderson, iii. 366. 

29, 30. τὸν (υγόν µου] My yoke. Christ here speaks of His 
yoke and of His burden (φορτίον). A metaphor from cattle 
ploughing and carrying—an emblem of Christian life—especially 
the ministerial. Isa. xxxii. 20. Ecclus. vi. 24, 25, and see on 
Acts xxvi. 14. Christ has a yoke and a burden for all, but it is 
very different from the yoke and burden of the Law, Acts xv. 10. 
Gal. v. 1, and much more does it differ from the yoke and burden 
of Sin. Rom. vi. 17. 2 Pet. ii. 19. His yoke is easy and His 
burden is light. 

This invitation of Christ was followed by a remarkable 
result. See on Luke vii. 37. 

80. (υγὸς χρηστὺς---φορτίον ἐλαφρόν] Cp. Isa. x. 27, “ The 
yoke shall be taken away, because of the anointing.””’ The Fathers 
compare the yoke of Christ to a bird’s plumage, which is indeed a 
weight to it, but enables it to soar to the sky. ‘‘ Hee sarcina,” 
says Aug. (Ser. xxiv. de Verb. Apostoli), ‘‘ non est pondus onerati, 
sed ala yolaturi.”’ 

Cu. XII. 1. τοῖς σάββασι] on the sabbath; the σάββατον δευ- 
τερόπρωτον, a great Sabbath (Luke vi. 1), and therefore the argu- 
ment of our Lord on this occasion applies @ fortiori to ordinary 
sabbaths. 
— τίλλειν στάχυας] to pluck ears, which it was lawful for 

any one to do on an ordinary day. See Deut. xxiii. 25. The 
Pharisees do not blame the disciples for the act, but for doing it 
on the Sabbath. 

8. τί ἐποίησε Δαυΐδ] what David did. When he fled from 
Saul to Abimelech, the priest, at Nob, a city of the priests (1 Sam. 
xxi. 6). 

4. ἄρτους τῆς προθέσεως] the shewbread. The ‘ duodecim 
panes propositionis,’ a Hebraism, n2w27 079 (/echem hammare- 
ceth), i.e. ‘panes ordinis,’ from their being set on the Holy 
Table in the Tabernacle before God, and sometitnes called O77} 

DET (lechem happanyim), “ the loaves of the faces,’ rendered 
by the LXX (Exod. xxv. 30), ἐνώπιοι, as being always ‘in con- 
spectu Dei,” and therefore holy (1 Sam. xxi. 6), whence incense 
was placed on them (Levit. xxiv. 7); an offering made afresh 
every Sabbath to God in the name of the twelve tribes, and an 
acknowledgment that they derived their sustenance in body and 
soul from Him whose eye was ever upon them. 
— εἰ μή] See on Luke iv. 26. 
5. ἱερεῖς] the Priests, who ought to be most zealous for the 

Law. (Bengel.) 
— βεβηλοῦσι] they profane, by various works necessary for 

the sacrificial ritual of the Temple. Hence it was a maxim of 
the Jews “in templo non esse Sabbatum.” 

6. ἱεροῦ μεῖζον] If the service of the temple justifies the priests 
in cone oa works on the Sabbath, I, who am greater than the 

OL. I. 

Luke 6. 6. 
f Luke 13. 14. 

108 \> x ἃ 14. 3. 
και LOOUV John 9. 16. 

temple and give sanctity to it, can authorize My disciples to do 
what they are now doing on the Sabbath Day. Christ had not 
interfered to prevent His disciples from plucking the corn on the 
Sabbath, to assuage their hunger. Therefore their act was His; 
and in censuring ‘hem the Pharisees had blamed Him, the Lord 
of the Sabbath. 

7. ἔλεον θέλω] I will have Mercy. Sce above, ix. 13. The 
Sabbath was made for man (Mark ii. 27), and I who am the Son 
of Man, the Second Adam, the Lord of the New Creation, am 
the Lord and Master of the Sabbath. 

8. ὁ Ὑἱὸς τοῦ ἀνθρώπου) the Son of Man. Because I also am 
the Son of God, therefore I am the Giver of the Law. And he 
who gives a law can dispense withit. This is another assertion of 
Christ’s Divinity. 

No one else is called in the Gospel the Son of Man but Jesus, 
says Titus Bostrensis on Luke vi. 5. And He is called so by 
Himself alone. Jesus calls Himself Son of Man, because, being 
Son of God, He vouchsafed to become Son of Man in a singular 
manner for our salvation. 

The following is an exposition of the argument by Jerome 
and other ancient Interpreters : 

You break the Sabbath in the temple by slaying victims, and 
by offering them on the wood heaped up on the altar; and you 
circumcise children on the Sabbath days, and so (according to 
your own allegations) break the law of the Sabbath, in your desire 
to keep another law. But the laws of God never contradict each 
other. (Jerome.) Observe the circumstances here :—the place, 
the temple ;—the persons, the priests ;—the time, the Sabbath ;— 
the act itself, they profane; and this they do, not from any special 
necessity, as David; but habitually, every Sabbath, and yet they 
are guiltless. And if ‘hey are blameless, much more are those 
innocent, who are with Me, the Lord of the Sabbath. 

In St. Mark the argument rests on a common principle of 
humanity. The Sabbath was made for Man. But here He 
speaks of Himself, the Lord of the Temple; the Truth and not 
the Type. He who gave the law of the Sabbath explains its 
meaning. He teaches them that it was not merely prohibitory, 
requiring them to abstain from evil, but preceptive also, com- 
manding {ο do good. And therefore He refers them to the prac- 
tice of the priests, and to God’s own saying in their Scriptures, “ I 
will have mercy and not sacrifice” (Hos. vi. 6. Micah vi. 8). 
Thus He gave additional life to the Law. For the season was 
now come in which they were to be trained by a higher discipline. 
(Chrys.) 

He calls Himself the Son of Man, and His meaning is—He 
whom ye suppose to be a mere man, is God, the Lord of the 
Sabbath, and has power to change the law, because He gave it. 
(Remig.) 

He calls Himself the Lord of the Sabbath,—a prophetic in- 
timation cleared up by the event, that the Law of the Sabbath 
would be changed, as it has now been under the Gospel, not by 
any alteration in the proportion of time due to God, but in the 
position of the day; by the transfer of it from the seventh day 
of the week to the first, in memory of the Resurrection of the 
Son of Man, and by its receiving a new name, Κυριακὴ, the Lord’s 

G 



κ Mark 3. 6. 
Luke 6. 11. 
John 10. 39, 
δὲ 11. 53. 

h Isa, 42, 1. 
ch. δ. 17. & 17. 5. 

MATTHEW XII. 11—25. 

¥ 0 > ‘ A ¥ ΄ Ἐ Ν 3 , ρα ηλ ἄνθρωπος ἦν τὴν χεῖρα ἔχων ξηράν: καὶ ἐπηρώτησαν αὐτὸν λέγοντες, εἰ 
ἔξι Lal , 0 4 ο ΄ 3 a“ 11 ε δὲ > ἔξεστι τοῖς σάββασι θεραπεύειν ; ἵνα κατηγορήσωσιν αὐτοῦ. Ο δὲ εἶπεν 
αὖ a Ti ” ἐξ ε Les ¥ 0 a ef 5B a κ΄ See. > , ὐτοῖς, Tis ἔσται ἐξ ὑμῶν ἄνθρωπος, ὃς ἕξει πρόβατον ἕν, καὶ ἐὰν ἐμπέσῃ 

Lal “ iBB > B 10υν > Ν ΄ 3 Ἵν, > ” ᾿ 19 , τοῦτο τοῖς σάββασιν eis βόθυνον, οὐχὶ κρατήσει αὐτὸ καὶ ἐγερεῖ; 13 πόσῳ 
> ” 3 / - ” ” ΄ »" »“" 

οὖν διαφέρει ἄνθρωπος προβάτου' ὥστε ἔξεστι τοῖς σάββασι καλῶς ποιεῖν. 
13 , a ον ΚΝ , ” ‘ αν νὰ σύ, x 9 Τότε λέγει τῷ ἀνθρώπῳ, Ἔκτεινον τὴν χεῖρά cov: καὶ ἐξέτεινε, καὶ ἀπεκατ- 

” 

εστάθη ὑγιὴς ὡς ἡ ἄλλη. 
(2) "' 5 Ἐξελθόντες δὲ οἱ Φαρισαῖοι συμβούλιον ἔλαβον κατ᾽ αὐτοῦ, ὅπως 

αὐτὸν ἀπολέσωσιν. (5ς) 15 Ὁ δὲ ᾿Ιησοῦς γνοὺς ἀνεχώρησεν ἐκεῖθεν. Καὶ ἠκο- 
, Sn κ ‘ ‘ 24) , > ‘ , 16 \ 3 , 

λούθησαν αὐτῷ ὄχλοι πολλοὶ, Kat ἐθεράπευσεν αὐτοὺς πάντας" '° καὶ ἐπετίμησεν 
> nw σ ‘ Ν “4 17 ν θῃ Ν ε θὲ ὃ xc A 3 

αὐτοῖς ἵνα μὴ φανερὸν αὐτὸν ποιήσωσιν, "7 ὅπως πληρωθῇ τὸ ῥηθὲν διὰ Ἡσαῖου 
τοῦ προφήτου λέγοντος, 18. "᾿Ιδοὺ, ὁ παῖς µου, ὃν ᾖρέτισα' ὁ ἀγαπητός 
μου, εἰς ὃν εὐδόκησεν ἡ ψυχή pov. Θήσω τὸ πνεῦμά μου ἐπ᾽ 

> Ν εὐ , Lal ἔθ 5 a 19 > > , > A αὐτὸν, καὶ κρίσιν τοῖς ἔθνεσιν ἀπαγγελεῖ. Οὐκ ἐρίσει, οὐδὲ 
κραυγάσει οὐδὲ ἀκούσει τις ἐν ταῖς πλατείαις τὴν φωνὴν αὐτοῦ. 
Ὁ Κάλαμον συντετριμμένον οὐ κατεάξει, καὶ λίνον τυφόμενον ov 
σβέσει, ἕως ἂν ἐκβάλῃ εἰς νῖκος τὴν κρίσιν: 3 
αὐτοῦ ἔθνη ἐλπιοῦσι. 

‘ ἊΝ «ὦ , 
και τῷ ὀνόματι 

(3) 5 "Τότε προσηνέχθη αὐτῷ δαιμονιζόµενος, τυφλὸς καὶ κωφὸς, καὶ ἐθερά- 
120) 93 ν 
τη) Και 

, ε ιά 

ἐξίσταντο πάντες οἱ ὄχλοι, καὶ ἔλεγον, Μήτι οὗτός ἐστιν ὁ υἱὸς Δαυΐδ; 

1 Luke 11. 14. 

EM ή Ν [ο] 

πευσεν αὐτὸν, ὥστε τὸν τυφλὸν καὶ κωφὸν καὶ λαλεῖν καὶ βλέπειν. 

καθ. (ἘΣ 
Mark 3. 22. 
Luke 1]. 15. 

Ἁ A ¥ lal 

µόνια, εἰ μὴ ἐν TO Βεελζεβοὺλ ἄρχοντι τῶν δαιμονίων. 

Ν a > 

|) Οἱ δὲ Φαρισαῖοι ἀκούσαντες εἶπον, Οὗτος οὐκ ἐκβάλλει τὰ δαι- 

(05) 55 Εἰδὼς δὲ ὁ 
᾿Ιησοῦς τὰς ἐνθυμήσεις αὐτῶν εἶπεν αὐτοῖς, Πᾶσα βασιλεία μερισθεῖσα καθ᾽ 

lal lal Ν ” wn 

ἑαυτῆς ἐρημοῦται, καὶ πᾶσα πόλις ἢ οἰκία μερισθεῖσα καθ ἑαυτῆς οὐ σταθή- 

Day, in honour of Him who is the Κύριος τοῦ σαββάτου, the Lord 
of the Sabbath. 

10. τὴν χεῖρα] his hand. St. Luke adds (vi. 6) that it was 
his right hand; and that the persons who watched Him were the 
Scribes and Pharisees, in order to accuse Him (vi. 7). 

11. πρόβατον ἕν] “ἕν, cujus jactura non magna.’’ (Beng.) 
You to preserve your property, though it be only a single sheep, 
profane the Sabbath, according to your own sense of the terms ; 
and yet you charge Me with profaning it, when I restore health to 
your brother; which I do with much less labour than you can 
draw a single sheep from a pit. (Jerome.) 

You are evil interpreters of the Law, who say that I ought to 
rest from good deeds on the Sabbath. In the Sabbath of Eternity 
we shall rest from evil, but our Sabbath itself will be in doing good. 
— βόθυνον) a pit dug for water. Luke xiv. 5, φρέαρ. 
18. ἀπεκατεστάθη] was restored. He does not say ‘‘as it was 

before,” but ὡς ἡ ἄλλη. See on Acts i. 6. 
17. ὅπως πληρωθῇ τὸ ῥηθέν] in order that it might be fulfilled 

which was spoken. A remarkable specimen of the manner in 
which the Holy Spirit, speaking by the Evangelists, deals with the 
Prophecies of the Old Testament in order to interpret them.— 
ὅπως πληρωθῇ τὸ ῥηθὲν is the form used by the Evangelist when 
this process of Divine Exposition is performed. It is, as it were, 
the title of an Evangelical Targum or Paraphrase. On this 
formula see above, i. 22; ii. 15. 17. 23; iv. 14; viii. 17. 

The elucidation of the prophecy (Isa. xlii. 1), as explained 
by our Lord, is as follows. For the Hebrew 1» (abedi), ‘my 
servant,’ He does not say 5 δοῦλός µου, but ὁ παῖς µου, where 
παῖς offers a double sense, servant and son. (Cp. on Acts iii. 13. 
26; iv. 27. 30.) And it is one of the felicitous circumstances 
(may not they be called providential?) which mark the formation 
of the LXX Version, that in this prophecy concerning Christ it 
was enabled to use a word (παῖς) which might suggest the double 
sense of the word, pre-eminently significant of Christ, in Whom 
were united the obedience of the servant and the dearness of the 
Son. (Cp. Heb. iii. 5,6.) Again, where the Hebrew is ia-7onx 
(ethmak-bo), ‘ I will tay hold on him, in order to support him’ (see 
Ps. Ixiii. 8, especially Ps. lxxxix.21. Isa. xli. 10), He says ὃν 
Πρέτισα, ‘whom 1 laid hold on or chose, My delight.’ 

And for Όρο ΤΑ Ὀ στρ (ad yasim ba-arels mishpat) in 

Isa. xlii. 4, “ till He establish justice on the Earth,’ He says, ἕως 
ἂν ἐκβάλῃ εἰς νῖκος τὴν κρίσιν, ‘till He bring forth judgment to 
victory,’ so that no further conflict will remain, i. e. His judgment 
will not only be true, but victorious. 

In v. 21, He says καὶ τῷ ὀνόματι, and in His Name, for ΓΓΑ 
(ulethoratho), and for His Law, which would have given an unin- 
telligible sense to a Gentile unacquainted with the old covenant. 

The next modification ἔθνη for Dx (iyim), islands, was 
almost a necessary modification, inasmuch as νῆσοι, islands, though 
a literal rendering, would not to a Greek or Gentile ear have the 
sense of ἔθνη, Gentiles, which it had to the Hebrews familiar with 
the Old Testament (e. g. Gen. x. 5. See Mede’s Essay, p. 272). 

Thus the Holy Ghost speaking by the Evangelist vindicates 
our Lord from the cavils of the Pharisees, as described in this 
chapter, and shows that His meek and pacific, and yet wise and 
victorious conduct in dealing with His enemies, corresponded with 
that predicted of the Messiah in the Old Testament. He also 
teaches those who required to be taught, that the prophet is there 
speaking of the Messiah, as indeed the Chaldee paraphrast under- 
stood him to do, On this text, see above on Isaiah xlii. 1. 

From this passage and others we perceive the reasons why 
the Evangelists did not always cite the LXX Version of the Old 
Testament, nor yet always give a literal version of their own. 
Their purpose was to give the sense which was in the mind of the 
Spirit when He wrote the Prophecies. And since the Prophecies 
had been spoken in times long past, and to a single people, and 
since the Evangelical Interpretations of the Hebrew Prophecies 
were designed for all ages and nations of the world, therefore 
to accomplish their purpose of conveying the sense, it was neces- 
sary for them often to give a paraphrase rather than a version of 
them. In fact, the mode in which the ancient Prophecigs are 
explained in the New Testament, displays a perfect exemplification - 
of the critical rule, 

«Νεο verbum verbo curabis reddere fidus 
Interpres.”” 

20. Ἑάλαμον] ‘ Qui peccatori non porrigit manum, nec portat 
onus fratris, quassatum calamum confringit; qui scintillam fidei 
contemnit in parvulis, linum extinguit fumigans.’’ Jerome. 

23. Μήτι] Not nonne, but num, and so John viii, 22. 
24. Βεελζεβούλ] See above, x. 25. 



MATTHEW XII. 26—32. 43 

σεται. “ὃ Καὶ εἰ ὁ Σατανᾶς τὸν Σατανᾶν ἐκβάλλει, ἐφ᾽ ἑαυτὸν ἐμερίσθη" πῶς 

οὖν σταθήσεται ἡ βασιλεία αὐτοῦ; “1 Καὶ εἰ ἐγὼ ἐν Βεελζεβοὺλ ἐκβάλλω τὰ 
δαιμόνια, οἱ υἱοὶ ὑμῶν ἐν τίνι ἐκβάλλουσι; διὰ τοῦτο αὐτοὶ ὑμῶν ἔσονται 
κριταί. “8 Εἰ δὲ ἐν πνεύματι Θεοῦ ἐγὼ ἐκβάλλω τὰ δαιμόνια, ἄρα ἔφθασεν ἐφ᾽ 

ὑμᾶς ἡ βασιλεία τοῦ Θεοῦ. 
929 % a δ ́ ΄ > θ a > Ν ey) a 

ἘΠ πως OVVATAL τις εἰσελ ειν εἰς την οικιαν του 

ἰσχυροῦ, καὶ τὰ σκεύη αὐτοῦ διαρπάσαι, ἐὰν μὴ πρῶτον δήσῃ τὸν ἰσχυρόν ; 
WO ‘ 5. 2 κα , 

και τοτε την οικιαν αὐτου διαρπάσει. 
ε Ν ΄ 3 > a , 123 
ὁ μὴ συνάγων μετ ἐμοῦ σκορπίζει. (Ξ 

’, 3 > , Lad > ΄ φημία οὐκ ἀφεθήσεται τοῖς ἀνθρώποις. 
6 »ν 

83 Καὶ ὃς ἐὰν εἴπῃ λόγον κατὰ τοῦ 
[ 

30 Ὅ NOR 2 9 A > > a ἃ Ν μὴ ὧν μετ᾽ ἐμοῦ κατ᾽ ἐμοῦ ἐστι, καὶ 
) 3 "Aa τοῦτο λέγω ὑμῖν, 

ἁμαρτία καὶ βλασφημία ἀφεθήσεται τοῖς ἀνθρώποις" ἡ δὲ τοῦ Πνεύματος βλασ- 

a 
πασα | Mark 8. 29. 

Luke 12. 10. 
1 John 5. 16. 
Heb. 6. 4. 

Ὁ & 10. 26. 

ca lal » Ν lal lal 

Υἱοῦ τοῦ ἀνθρώπου, ἀφεθήσεται αὐτῷ: ὃς δ᾽ ἂν εἴπῃ κατὰ τοῦ Πνεύματος τοῦ 

27. of υἱοὶ ὑμῶν] your sons. Hence it has been inferred, that 
some among the Jews were able to cast out devils. This is the 
more modern interpretation, and Acts xix. 13, 14, is quoted in 
behalf of it; but this does not seem conclusive; for there the 
devils were victorious. 

Some of the Fathers affirm that by the words “ your sons ) 
our Lord here means the Apostles ; 

Observe His mildness. He did not say, By whom do My 
Apostles cast them out? but By whom do your sons ?—in order 
that they might be brought to the same mind with the Apostles, 
whom He calls ¢heir sons. For the Apostles had received power 
from Him to cast out devils (Matt. x. 1), and it does not appear 
that the Jews had brought any such charge against them. And 
the Apostles were taken from among the Jews, and yet they lis- 
tened to Christ and owned Him as their Master ; therefore “they 
shall be your judges,” i.e. condemn you of inconsistency, and 
unbelief, and of envy and malice against Me. (Chrys., Hilary.) 

The Pharisees ascribed the works of God to the power of the 
Devil. Our Lord does not answer their words, but their thoughts, 
in order that even thus they might be constrained to acknowledge 
the power of Him to be Divine, who saw the secrets of their hearts. 
And He asks this question, ‘‘ By whom do your sons cast them 
out?’’—your sons, the Apostles, concerning whom He said (xix. 
28), ‘ Ye shall sit on thrones judging the twelve tribes of Israel.’’ 
(Jerome.) 

28. Εἰ ἐγώ] ‘If 7 by the Spirit of God,’ or, as it is in St. 
Luke, ‘If I by the finger of God,’—that finger which the Magicians 
of Egypt acknowledged (Exod. viii. 19), and by which the law was 
written. Exod. xxiv. 12; xxxi. 18. Deut. ix. 10. (Jerome.) 

— ἔφθασεν] came upon you with an idea of surprise ; an Hel- 
lenistic use of the word, preserved in modern Greece. See Koray, 
"Ατακτα, iii. 646. 

Observe His gentleness and love. He would attract them to 
Himself. Why do you cayil at the blessings which are now 
offered to you? Why resist God’s gracious designs for your 
salvation? Rather you ought to rejoice because the kingdom of 
God is come to you; and hecause I am present, to give you the 
blessings preannounced by the Prophets, and because your ghostly 
enemy Satan is now cast out by Me. (Chrys.) 

29. τοῦ ἰσχυροῦ] the strong man. We ought not to think 
ourselves secure. Our ghostly enemy is called the strong man 
even by his conqueror, and he is the ‘Prince of this world,” 
which lieth in wickedness. (John xii. 31. Eph. ii. 2.) The 
Tempter was bound by Christ at the Temptation, when he was 
called Satan by Christ,—‘‘ Get thee hence, Satan ’’ (Matt. iv. 10): 
and Christ entered his house and spoiled his goods,—that is, 
rescued us men from his grasp, and subdued us to Himself, and 
made us fit for Himself. ‘ Vasa ejus et domus nos eramus,”’ 
Tren, iii. 8.1. Hilary. Cp. Cyril on Luke, p. 373. 

On the use of the word σκεῦος in this sense see note below 
on 1 Thess. iv, 4. 

30. Ὁ μὴ dv μετ᾽ ἐμοῦ] Observe μὴ, not οὐ (Winer, p. 428). 
ΤΡ a man is neutral, and is not in heart with Me in My conflict 
with Satan, he will be treated by Me as an enemy; and whosoever 
does not gather with Me,—that is, labour with Me in the spiritual 
harvest for the salvation of souls, scatters the ears of corn which 
he ought to bind into sheaves to be housed in My barn. This is 
to be compared with Mark ix. 40. Luke ix. 50. 

This is another answer to the objection of the Jews. Satan 
is on one side, I on the other. He rebels against God; I invite 
all men to him. He holds men captive, I release them. He 
preaches idolatry, I the worship of the one true God. He tempts 
to sin, I lead to virtue. (Jerome, Chrys.) How then can I be 
thought to work with him and he with Me? He is not with Me, 
and dherefore is against Me. He gathereth not with Me, and 
therefore scattereth. 

He says, indeed, in another place, ‘ He that is not against us is 
for us’ (Mark ix. 40. Luke ix. 50), but these two sayings are not 
contrary. Here He is speaking of one opposed to Him in heart 
and hand; but there He is speaking of one who was with them in 
spirit though not in person ; for he cast out devils in Christ’s name. 

Concerning the bounds of unity, the true placing of them 
importeth exceedingly. There appear to be two extremes. For 
to certain zealots all speech of pacification is odious. ‘Is it 
peace, Jehu? What hast thou to do with peace? turn thee be- 
hind me.’”’ Peace is not the matter, but following the party. 
Contrariwise, certain Laodiceans, and lukewarm persons, think 
they may accommodate points of religion by middle ways, and 
taking part of both, and witty reconcilements; as if they would 
make an arbitrement between God and man. Both these extremes 
are to be avoided; which will be done, if the league of Christians, 
penned by our Saviour Himself, were, in the two cross clauses 
thereof, soundly and plainly expounded: “he that is not with us 
is against us ;’”’ and again, “ he that is not against us is with us :’” 
that is, if the points fundamental, and of substance, in religion, 
were truly discerned and distinguished from points not merely of 
faith, but of opinion, order, or good intention. Lord Bacon 
(Essays ; on Unity in Religion). 

81. Πνεύματος βλασφημία] blasphemy against the Holy Ghost. 
Cp. Matt. x. 1, ἐξουσία πνευμάτων. 1 Cor. ix. 12, ἐξουσία ὑμῶν. 

It is observable, that both in St. Matthew here (xii. 31, 32), 
and in St. Mark (iii. 28, 29), our Lord says, ‘sin and blasphemy ’ 
in the first member of the sentence, but only speaks of βλασφημία 
in the latter member of the sentence, as irremissible. The question, 
therefore, which has been argued by Divines (see ἃ Lapide here 
and Olshausen, and Professor Browne on Article XVI.) concerning 
sin against the Holy Ghost, may perhaps be properly reduced, as 
far as connected with this place, to an inquiry concerning the 
nature of Blasphemy against the Holy Ghost; 

The Blasphemy against the Holy Ghost, of which our Lord 
here speaks, is that which ascribes to Beelzebub the Prince of the 
Devils, and enemy of God and Man, works done by the Spirit of 
God for the salvation of man and the glory of God. They who 
sin thus (says Athanasius) refer the work of God to the Devil; 
they judge God to be the Devil; and the true God to have nothing 
more in His works than the Evil Spirit. Adhanas. ad Serapion. 
§ 50. Cp. St. Mark iii. 30. So Jerome, Chrysostom, Ambrose, 
and others interpret the passage. 

Again, Blasphemy against the Holy Ghost is greater than 
blasphemy against Christ as man, because the Holy Ghost did not 
take the nature of man; and Christ as man is inferior to the 
Holy Ghost. Adhanas. contra Arian. p. 358; iv. pp. 561—567. 

From this passage it is rightly inferred, that the Holy Ghost 
is a Person, and that He is God. See S. Cyril in Caten. on Luke 
xii. 10, and Bp. Pearson on the Creed, Art. viii. 
— οὐκ ἀφεθήσεται] i.e. is very unlikely to obtain forgiveness. 

Not that it never can. See Aug. Retract. i. 19, ‘de nullo quamvis 

pessimo in hac vita desperandum est ;”? and Ambrose, de Poenit. 

ii. 4. But inasmuch as it grieves the Holy Ghost, and provokes 

Him to withdraw His grace from the soul and leave it to itself, it 

is almost a suicidal act; and it is impossible, humanly speaking, 

to renew such an one to repentance. Heb. vi. 4—8. But with 

God nothing is impossible. (Matt. xix. 26. Mark x. 27.) Cp. 

Aug. Serm. Ixxi. de Serm. in Monte i. 22, and see the note on 

Mark vi. 5. 
82. κατὰ τοῦ Ὑἱοῦ τ. ἀνθρώπου] He, who speaksa word against 

the Son of Man, being offended by My outward appearance, seeing 

that I am supposed to be the carpenter's son, and to have James 

and Joses and Judas for My brethren, he may be forgiven ; but 

he who sees My migh/y works, and reviles Me who am the Word 

of God, and says that the works of the Holy Spirit, working by 
Me, are the works of Beelzebub, has no forgiveness. (Jerome.) 

G2 
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ἁγίου, οὐκ ἀφεθήσεται αὐτῷ, οὔτε ἐν τούτῳ τῷ αἰῶνι, οὔτε ἐν τῷ μέλλοντι. 
ποτ ο (ος) 33 " ποιήσατε τὸ δένδρον καλὸν, καὶ τὸν καρπὸν αὐτοῦ καλόν: ἢ ποι- 
Luke 6. 43, 54. ος A , Ν 4 Ν Ν » lal , 3 ‘ rn cal s ήσατε τὸ δένδρον σαπρὸν, καὶ τὸν καρπὸν αὐτοῦ σαπρόν' ἐκ γὰρ τοῦ καρποῦ τὸ 
nch. 3. 7. δένδρον γινώσκεται. 3" Γεννήµατα ἐχιδνῶν, πῶς δύνασθε ἀγαθὰ λαλεῖν πο- 
& 25. 33. κ» > x a ΄ a , x , “ 126 35“ Luke δ. 45. νῃροὶ ὄντες ; ἐκ γὰρ τοῦ περισσεύματος τῆς καρδίας τὸ στόμα λαλεῖ. (3) 5 Ὁ 
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ἀγαθὸς ἄνθρωπος ἐκ τοῦ ἀγαθοῦ θησαυροῦ ἐκβάλλει ἀγαθά: καὶ ὁ πονηρὸς 
ἄνθρωπος ἐκ τοῦ πονηροῦ θησαυροῦ ἐκβάλλει πονηρά. (-3) * Λέγω δὲ ὑμῖν, 
ὅτι πᾶν ῥῆμα ἀργὸν, ὃ ἐὰν λαλήσωσιν οἱ ἄνθρωποι, ἀποδώσουσι περὶ αὐτοῦ 

, > ε , , 2, 37 > Ν A , ΄ Ν > ΄- λόγον ἐν ἡμέρᾳ κρίσεως: ἐκ γὰρ τῶν λόγων σου δικαιωθήσῃ, καὶ ἐκ τῶν 
’ ΄ λόγων σου καταδικασθήσῃ. 
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(5) ® Τότε ἀπεκρίθησάν τινες τῶν Τραµµατέων καὶ Φαρισαίων λέγοντες, 
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ἀπ. Διδάσκαλε, θέλομεν ἀπὸ σοῦ σημεῖον ἰδεῖν. (35) %°‘O δὲ ἀποκριθεὶς εἶπεν 
Luke 11. 16, 29, > a ‘ ‘ ‘\ x “ > - ‘ a 9 ὃ Ox, 
1 Cor, 1. 22. ᾿ Ὅος. 1.25. αὐτοῖς, Γενεὰ πονηρὰ καὶ μοιχαλὶς σημεῖον ἐπιζητεῖ: καὶ σημεῖον οὐ δοθήσεται 
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Τῇ κοιλιᾳ του κητους τρεις Ίμερας και τρεις VUKTAS, OVTWS εσται ο tog του 

— οὔτε ἐν τῷ μέλλοντι] nor in the world to come. Some 
have hence inferred that sins not forgiven in this world may be 
forgiven in another. But this inference contradicts the general 
teaching of Scripture. (See Luke xvi. 26, and note. John ix. 4. 
Heb. iii. 13; ix. 27.) The Gloss on this passage says, ‘ hence is 
refuted the heresy of Origen, who said, that after many ages all 
sinners should obtain pardon ;’’ and St. Mark says (ch. iii. 29), 
οὐκ ἔχει ἄφεσιν εἰς τὸν αἰῶνα. The phrase taken together signi- 
fies nunguam, and is a Hebraism found in the Talmud. See 
Vorstius de Hebr. p. 42, just as ἐν τῷ αἰῶνι τούτῳ καὶ ἐν τῷ 
πέλλοντι, Eph. i. 21, is a Hebraism for semper. 

It is observable that the Hebrew cbiv (olam), according as 
it is used with certain pronouns, signifies both ‘this world’ and 
‘eternity.’ Hence the similar use of αἰὼν in the N. Test., i.e. 
ὁ αἰὼν οὗτος, this present world, 6 αἰὼν ἐκεῖνος, that world which 
is to come; εἰς τὸν αἰῶνα, for the world, the future world, that 
which is κατ᾽ ἐξοχὴν the world, for which we ought to prepare ; 
εἰς τοὺς αἰῶνας, for the ages, 1.6. for all ages; hence αἰώνιος, 
everlasting. See Matt. xxv. 46. 

33. ποιήσατε] make, reckon. See on John viii. 53, and 2 Cor. 
v.21. Judicate, agnoscite, fatemini; εἴπατε. (Euthym.) It is 
a rule often applicable to the diction of the N. Test., “' verba que 
Jacere significant agnitionem facti significare.”’ Ορ. Glass. Phil. 
Sacr. p. 370. 

Since a good tree bringeth forth good fruit, and a corrupt 
tree bringeth forth evil fruit (Matt. vii. 17), and since a tree is 
known by its fruits, therefore either (ποιήσατε) recognize Me as 
good, and thence infer that My works also are good; or, if you 
will not do this, prove Me to be evil, and therefore My works 
evil ; for a tree is known by its fruits. But, since the fruits I bring 
forth are good, and you cannot deny this, therefore I cannot be 
evil. Therefore own Me as such, confess Me as the Son of God. 
You charge Me with working by means of Beelzebub, and 
thus you show yourselves to be children of the Evil One. You 
yourselves are γεννήματα ἐχιδνῶν, the brood of the Old Serpent, 
how therefore can you speak what is good? No wonder, there- 
fore, that you, being the children of the devil, revile the Son of 
God, and regard Him as an agent of the Evil One. « 

He thence is led to describe the punishment of evil words. 
35. ἐκβάλλει πονηρά] casts forth evil things; ‘as a fountain 

doth its waters by natural and easy ebullition.” Dr. Barrow, 
Sermons on the Government of the Tongue, i. p. 286, where are 
some excellent remarks on this Text. 

36. ῥῆμα ἀργόν] an idle word. ἀργὸς here is not simply 
otiosus, as a person at Jeisure,—much less as a person who enjoys 
seasonable leisure in order that he may work,—but as one who 
will not work, when he ought to work (‘qui opus detrectat’), 
ἀ-εργὸς, see on Luke xiii. 7, γῆν κατ-αργεῖ. Cp. 2 Pet. i. 8, οὐκ 
ἀργοὺς οὐδὲ ἀκάρπους, and Eph. v. 11. 

“ Otiosum verbum,”’ says Jerome, “est quod sine utilitate 
et loquentis dicitur et audientis, si omissis seriis de rebus frivolis 
loquamur ;”’ and therefore a person is guilty of ῥήματα ἀργὰ, who 
omits to use speech for its proper purpose of edification to men 
and of glory to God, and abuses the best member that he has 
(Ps. ον. 1) in uttering words of levity, impurity, or outrage 
against God, and calumny against man. How much more one 
who disseminates them by the public press! 
— ἀποδώσουσι περὶ αὐτοῦ λόγον] This anomaly of Syntax, 

found sometimes in classical authors (Matih. Gr. Gr. §§ 310. 
562), is of frequent occurrence in Hebrew (Gen. ii. 17. Exod. 
xxxii. 1. Ezek. xxxiii. 2, John xvii. 2. Acts x. 38), and is very 
useful in order to bring out the prominent idea (here ῥῆμα ἀργὸν) 
at the beginning of the sentence. 

Here it may be observed generally, that most of the anoma- 
lies of language in the New Testament, which at first may offend 
the taste of the classical reader, are Hebraisms consecrated by 
use in the Old Testament, and are doubtless designed to remind 
him of the connexion of the New Testament with the Old, and 
to show that both Testaments are distinct from other books, and 
are from One and the same Hand. And they are admirably con- 
trived to facilitate the grouping of ideas, and for presenting them 
in the best form and with the brightest colouring to the reader. 
They may indeed be called solecisms, when measured by the 
standards of human Philology; but they are above those stan- 
dards, and are to be referred to the rules of another and higher 
Grammar—the Grammar of Inspiration. 

38. σημεῖον a sign, from heaven (see xvi. 1. Mark viii. 11); 
such as was given under Moses by the pillar of cloud, the thun- 
ders at Sinai, the manna in the wilderness, or in fire as by Elias, 
or with thunder as under Samuel. They require a sign,—as if 
the miracles they had seen were no signs. (Jerome.) Well may 
He say ἐπι- ζητεῖ, seeks in addition. 

39. μοιχαλίς] adulterous: because it had forsaken God and 
joined itself to others in spiritual harlotry. (Jerome.) 

— σημεῖον ob δοθήσεται] no sign shall be given; none in an- 
swer to their demands and to gratify their curiosity (ορ. Herod’s. 
case, Luke xxiii. 8); and that sign, which shall be given, shall 
not be from heaven, but from the grave, and will not persuade 
them to believe, but condemn their unbelief. : 

But did not Christ give other σημεῖαῦϑ Yes; but not to the 
curiosity of a wicked and adulterous generation. See Mark vi. 5. 
Luke xxiii. 8. 

But was the resurrection (typified by Jonah) given in answer 
to a challenge from that generation? Yes. See xxvii. 40. Mark 
xv. 29. John ii. 20, 21. 
— Ἰωνᾶ τοῦ προφήτου] of Jonas the prophet. Jonah was a 

sign of Christ,—In preaching before and after His Resurrection. 
In offering himself to death to appease the storm and save the 
ship—an argument for the Atonement. In his burial and resur- 
rection after three days. On the parallel between Jesus and 
Jonas, see Cyril Hieros. Catech. xiv. p. 213. 

40. τρεῖς ἡμέρας καὶ τρεῖς νύκτας] three days and three nights. 
Our Blessed Lord sometimes speaks of His own Resurrection as to 
take place on the third day (cp. Matt. xvi. 21; xvii. 23; xx. 19. 
Mark x. 34. Luke xviii. 33; xxiv. 7); and sometimes as to take 
place after three days (Matt. xxvi. 61; xxvii. 63. Mark viii. 31). 
These periods therefore are coincident. This is explained from 
the Jewish mode of reckoning time, according to which any pore 
tion, however short, of the period of twenty-four hours was rec- 
koned as a νυχθήμερον. See below, xvii. 1, and Hieron., Theo- 
phyl., Aug., and Bp. Pearson on the Creed, Art. vy. pp. 488. 
492, and Augustine de Doctr. Christ. iii. 50. 

Something like the notion derived from this text, and propa- 
gated by some in our own days, that our Lord was crucified on a 
Thursday, and therefore the observance of Good Friday is un- 
scriptural, was broached and exploded in ancient times. See 
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ἀνθρώπου ἐν τῇ καρδίᾳ τῆς γῆς τρεῖς ἡμέρας καὶ τρεῖς νύκτας. ““ Ανδρες 9 Lake 11. 52, 

Νινευῖται ἀναστήσονται ἐν τῇ κρίσει μετὰ τῆς γενεᾶς ταύτης, καὶ κατακρι- 
νοῦσιν αὐτήν: ὅτι μετενόησαν εἰς τὸ κήρυγμα ᾿Ιωνᾶ, καὶ ἰδοὺ πλεῖον ᾿Ιωνᾶ 
ὧδε. 
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2* Βασίλισσα Νότου ἐγερθήσεται ἐν τῇ κρίσει μετὰ τῆς γενεᾶς ταύτης, r1 Kings 10.1 

2 Chron. 9. 1. 
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και κατακρινει αὑτὴν" οτι ἦλθεν ἐκ τῶν περάτων τῆς γῆς ἀκοῦσαι τὴν σοφίαν Lake ll. 51. 

Σολομῶνος, καὶ ἰδοὺ πλεῖον Σολομῶνος ὧδε. (35) 39 "Ὅταν δὲ τὸ ἀκάθαρτον + Luke 11. 24. 
πνεῦμα ἐξέλθῃ ἀπὸ τοῦ ἀνθρώπου, διέρχεται δι ἀνύδρων τόπων ζητοῦν ἀνά- 
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3” ΔΝ 3 Ν ε ’ ΄ , Ν ΄ ἐξῆλθον: καὶ ἐλθὸν εὑρίσκει σχολάζοντα, σεσαρωμένον καὶ κεκοσμημένον" 
15 Ἱτότε πορεύεται καὶ παραλαμβάνει μεθ᾽ ἑαυτοῦ ἑπτὰ ἕτερα πνεύματα πονη- t2 Pet. 2.20, 21. 
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ρότερα έαντου, και εἰσελθόντα κατοικεῖ ἐκει καὶ γίνεται τα εσχατα του * 10.26. 

ἀνθρώπου ἐκείνου χείρονα τῶν πρώτων. 
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Οὕτως ἔσται καὶ τῇ γενεᾷ ταύτῃ τῇ 

νὺ Mark 3. 31. 
(05) “5 "Ἔτι δὲ αὐτοῦ λαλοῦντος τοῖς ὄχλοις ἰδοὺ, ἡ μήτηρ καὶ οἱ ἀδελφοὶ Lukes. 19. 

Bp. Pearson, p. 488; ἃ Lapide in loc. The following is from 
Kuin. ‘ Duas tantiim noctes, et unum diem Jesus in sepulcro 
fuit; sed Hebrei qui noctem diei initium constituebant, duas 
noctes cum partibus primi ac tertii diei /res dies a/que tres noctes 
vocabant, tempus incompletum pro completo habebant; et in 
omnibus fere linguis, pars diei, mensis, anni, dies, mensis, annus 
per synecdochen dici solet. Sic etiam 1 Sam. xxx. 12, tres dies 
et noctes, v. 13, explicatur usque ad diem tertium ; add. 2 Chron. 
x. 5, coll. v. 12. Gen. xlii. 17, 18. Deut. xiv. 28, coll. xxvi. 12. 
Vide Relandi Antiquitates Hebr. iv. 20. Hane vero fuisse Ju- 
dzorum loquendi consuetudinem, et hic ipse locus noster docet, 
et exinde quoque patet quod, ut probe Relandus Ἱ. h. monuit, 
nunquam Apostolis controversia mota est de spatio hoc dierum 
trium et noctium quo se Jesus in sepulchro commoraturum esse 
preedixerat.”” 

“1 have treated more fully,” says 5. Jerome, ‘‘ on this pas- 
sage in my comment on the Prophet Jonah. I will now only 
say, that this is to be explained by a figure of speech called synec- 
doche, by which a part is put for the whole; not that our Lord 
was three whole days and three nights in the grave, but part of 
Friday, part of Sunday, and the whole of Saturday are reckoned 
as three days.” 

The days of Christ’s absence from His disciples were short- 
ened in mercy to them as far as was consistent with the fulfilment 
of the prophecy. 

Observe the great use of the Gospel in confirming the Old 
Testament. Our Lord here refers to the wonderful history of 
Jonah, swallowed and disgorged by the fish. He treats it as a 
true history, to be understood in its plain sense, and expounds the 
meaning of it, hitherto unrevealed, viz. that it was not only a his- 
tory, but also a mystery ; a prophecy, a typical representation of 
Himself,—of His own wonderful Death, Burial, and Resurrec- 
tion. 

Thus the History of Jonah is proved to be true, by the testi- 
mony of Him who is the Truth. 

Compare the testimony of the Holy Ghost, speaking by the 
Apostle St. Peter, confirming the marvellous history of Balaam 
and the ass, in its plain, literal, and grammatical sense. (2 Pet. 
ii. 15.) 

By this specimen of exposition, Our Blessed Lord delivers a 
divine Protest against the scepticism of modern days, which denies 
the verity of the miracles of the Old Testament ; and against the 
Rationalism which attempts to explain them away. 

He also suggests to all readers of the Old Testament the 
belief, that whatever they may now find there difficult to be 
understood, will one day be explained, and perhaps be seen to be 
prophetic and typical of the greatest mysteries of the Gospel; and 
that in the mean time it is an exercise of their Faith, and a trial 
of their humility,—a divinely appointed instrument of their moral 
probation. And it is because such histories as those of Jonah 
and Balaam are strange and marvellous, that they are the best 
tests of the strength of our faith. 
— καρδίᾳ τῆς γῆς] Jonah’s soul as well as body was ἐν τῇ 

κοιλίᾳ τοῦ κήτους (Jonah ii. 1). Therefore the καρδίᾳ γῆς may 
be what St. Paul calls τὰ κατώτερα τῆς γῆς (Eph. iv. 9. 1 Pet. 
iii. 19. See the passages of the Fathers, quoted by Bp. Pearson, 
Art. v. pp. 443—450), and this appears to be spoken of our 
Lord’s human soul descending into Sheol or Hades. 

41. *Iwva] On this form of the genitive in ἃ from nom. ἂς 
see Winer, ἃ 3, p.57. Inthe N. T. we have other similar geni- 

tives, Κλωπᾶ, Στεφανᾶ, Κηφᾶ, Σατανᾶ, ᾿Επαφρᾶ; also from as 
unaccentuated, “Avva, Καϊάφα, ᾿Αρέτα, Βαρνάβα. 

49. Βασίλισσα Νότου] Observe the absence of the article. 
See i. 1. 
— περάτων τῆς γῆς] Hebr. yas nizp or Ἔξὰ (aphisey or ket- 

soth haarets), Ps. ii. 8; Ixv. 8, and passim. 
43. “Όταν δὲ τὸ ἀκάθαρτον πνεῦμα κ.τ.λ.] But when the un- 

clean spirit has gone out of the man who was possessed by it. 
What is the connexion here? Our Lord is declaring the danger- 
ous condition of that generation of the Jewish people, in conse- 
quence of their neglect and abuse of those especial spiritual privi- 
leges, which He Himself, by His Incarnation and Ministry, was 
now offering to them. He compares ¢heir state to that of one 
who has been liberated from demoniacal possession. They had 
been freed from Satan by Moses and the Prophets: and now 
Christ is come to perfect and secure their moral and spiritual 
emancipation. But as one who has been liberated by God’s 
goodness from the Devil, and afterwards having tasted both the 
bitterness of bondage and the sweets of liberty, lapses into a 
worse state, if he does not watch and keep his spiritual house 
against the return of the Evil Spirit, so ¢heir state will be one of 
greater shame and misery, even in proportion to their present 
spiritual privileges. See on Luke xi. 24, and compare the declara- 
tion of St. Paul, Heb. vi. 4—8. 
— ἀνύδρων τόπων] dry places; the opposite of Paradise, and 

striking witnesses of man’s sin, which is the cause of physical as 
well as moral wildness and desolation. Cp. Rom. viii. 19—22. 

44. οἶκόν µου] my house. “ Suum putat; ἐξῆλθον, quasi non 
ejectus.” (Βεπφ.) ἡ 

— εὑρίσκει σχολάζοντα] he finds it emply, swept, and gar- 
nished, like an untenanted lodging, ready to be let to the first 
comer. ‘ Vacuam Deo, Deique gratia, ideoque aptam ut fiat 
domus Diaboli, nam Nihil agere est male agere.” 

45. Οὕτως ἔσται τῇ γενεᾷ τ.] The Evil Spirit had been cast 
out of the Jewish Nation when they received the Law; and he 
walked in the wilderness of heathenism. But the Heathen were 
now about to believe in God; and the Devil would be cast out of 
them. And now he was returning to assail the Jews, and the last 
state of that Nation is worse than the first ; for they are now beset 
by a larger number of evil spirits, when they blaspheme Christ in 
their synagogues, and so they are in a worse condition than when 
they were in Egypt itself, before the Law. Accordingly the cala- 
mities which befell the Jews under Vespasian and Titus, were far 
more grievous than any in Egypt, or Babylon, or under Antiochus. 
(Jerome.) Here is a warning to those who speak softly of Judaism 
as it is now. We must pray for the Jews, and even the more fer- 
vently, because Christ has taught us to abhor Judaism. 

46. of ἀδελφοί] his brethren. Compare xiii. 55, where his 
brethren are called James and Joses and Simon and Judas, and 
these were sons of a Mary. See xxvii. 56. Some of the ancients 
supposed that these were children of Joseph by a former marriage. 
(Euseb.ii.1.) So Epiphanius, p. 1034 ; others said that they were 
consobrini, or cousins of Christ (Eused., Hist. iii. 11); sons of the 
Mary who was the sister of the Blessed Virgin, and wife of 
Cleophas or Alpheus. See x. 3. John xix. 25. Jerome, ad loc., 
who calls them ‘‘ Mariz liberos, matertere Domini, que esse dicitur 
mater Jacobi et Josephi et Jude.’’ See also Bp. Pearson on the 
Creed, Art. iii. pp. 330—333, and Dr. W. H. Mill’s Dissertations, 
ii. pp. 221—290. Prof. Lightfoot on Galat. 241—275. 

The following fragment has been ascribed by some to Papias, 



MATTHEW XII. 47—50. XIII. 1—3. 

na I ‘ 
αὐτοῦ εἱστήκεισαν ἔξω ζητοῦντες αὐτῷ λαλῆσαι: “ἴ εἶπε δέ τις αὐτῷ, ᾿Ιδοὺ 
ἡ μήτηρ σου καὶ οἱ ἀδελφοί σου ἔξω ἑστήκασι ζητοῦντές σοι λαλῆσαι. 48 ‘O 

1S Ν > i ae 9. 2) , > ε ΄ ‘ , 3. ε 
δὲ ἀποκριθεὶς εἶπε τῷ εἰπόντι αὐτῷ, Τίς ἐστιν ἡ μήτηρ µου; καὶ τίνες εἰσὶν οὗ 
iO , 49 S53 , Ν ο > ἂν a Y ‘ εὖ 3 A ΗΝ 
ἀδελφοί pov; * καὶ ἐκτείνας τὴν χεῖρα αὐτοῦ ἐπὶ τοὺς μαθητὰς αὐτοῦ εἶπεν, 

᾿Ιδοὺ ἡ μήτηρ μου καὶ οἱ ἀδελφοί µου" 5° ὅστις γὰρ ἂν ποιήσῃ τὸ θέλημα 
τοῦ Πατρός μου τοῦ ἐν οὐρανοῖς, αὐτὸς μοῦ ἀδελφὸς καὶ ἀδελφὴ καὶ μήτηρ 
"eee 
εστιν. 

a Mark 4.1. 
Luke 8. 4. , ἡ ἧς . , 9 

ἐκάθητο παρὰ τὴν θάλασσαν" 
XIII. (ας) 1 "Ἐν δὲ τῇ ἡμέρᾳ ἐκείνῃ ἐξελθὼν ὃ ᾿]ησοῦς ἀπὸ τῆς οἰκίας 

καὶ συνήχθησαν πρὸς αὐτὸν ὄχλοι πολλοὶ, 
ο 1 > Ν aA > , aA | cal ε μὴ “ιν x > ΔΝ 

ὥστε αὐτὸν εἰς τὸ πλοῖον ἐμβάντα καθῆσθαι: καὶ πᾶς ὁ ὄχλος ἐπὶ τὸν αἰγιαλὸν 

εἱστήκει. 
ὃ Καὶ ἐλάλησεν αὐτοῖς πολλὰ ἐν παραβολαῖς λέγων, ᾿Ιδοὺ ἐξῆλθεν ὁ σπείρων 

scholar of St. John (ap. Routh, Reliq. Sacr. i. p. 16, ex Cod. MS, 
Bibl. Bodl. 2397) ; but see Prof. Lightfoot on Galat. p. 259. 

“i, Maria, mater Domini. ii. Maria, Cleophe sive Alphei 
uxor, que fuit mater Jacobi Episcopi et Apostoli, et Simonis et 
Thadei et cujusdam Joseph. iii. Maria Salome, uxor Zebedei, 
mater Joannis Evangeliste et Jacobi (confer Matt. xxvii. 56, et 
Mare. xy. 40 et xvi. 1). iv. Maria Magdalena. (We may add y. 
Mary of Bethany.)” 

On the opinion of Epiphanius and others, that “ the brethren 
of our Lord” were sons of Joseph by a former wife, it may be 
observed, that the Mary, who, it seems, was their mother, was 
still alive at the Crucifixion (Matt. xxvii. 56. Mark xv. 40). 
Could Joseph have divorced her? Could he have had two wives 
living at the same time? (Til/lemont, Mémoires pour servir ἃ 
I’ Histoire Ecclés., in his life of St. James the Less, and notes, pp. 
165. 284.) 
48. Τίς ἐστιν ἡ μήτηρ μου; Who is my mother? ‘Non 

spernit matrem, sed anteponit Patrem.” (Bengel.) 
“ Qui Christi /rater est credendo, mater efficitur predicando; 

quasi enim parit eum quem in corde audientis infuderit ; et si per 
ejus vocem amor Domini in proximi mente generatur.” (Greg. M. 
Moral. in Evang. iii. p. 1445.) 

His mother was perhaps moved by a spirit of vaineglory, and 
came to draw Him from preaching; to display to the multitude 
the power she had over One who could work so great miracles. 
(Theophylact on Mark iii. 32.) Hear what He says, because 
His mother and His brethren were eager to show that they were 
related to Him, and were vain-glorious on that account. (5. Chrys. 
on ch. viii. 20.) Hence we learn that, without holiness, it would 
have been of no benefit even to have borne Christ in the womb, 
and to bring forth that Wonderful Offspring. 

He uttered these words (says Chrys.) not as if He were 
ashamed of His Mother, or denied her to be His Mother, but to 
show that her maternity was of no benefit to her unless she did 
her duty. And what she now attempted to do was an effect of 
exceeding vain-glory. For she desired to show the people that 
she had power and authority over her Son. Observe her folly— 
ἀπόνοιαν. (Chrys.) 

Such comments show, what would have been the opinion of 
5. Chrysostom and the Church in his age, on the dogma now 
enforced by the Church of Rome as an article of faith; viz. that 
the Blessed Virgin was exempt from original and actual sin. 

Observe then her folly and theirs, for when they ought to 
have come in and listened with the multitude to Christ, and if 
they were not willing to do this, to await the conclusion of His 
Discourse, and then to address Him, they call Him out, and do 
this in the presence of all, betraying excessive ambition, and wish- 
ing to show that they can command Him. (Chrys.) 

There is but one true nobility, that of obedience to God. 
This is greater than that of the Virgin’s relationship to Christ. 
Therefore when a woman in the crowd exclaimed, “ Blessed is the 
womb that bare Thee and the paps that Thou hast sucked; He did 
not say, She is not My Mother, but if she desires to be blessed, 
let her do the will of God; He said, yea, rather, blessed are they 
that hear the word of God, and keep it’’ (St. Luke xi. 27). Chrys. 

See also S. Aug. (in Joan. Tract. x.), ‘‘ Mater mea, quam 
appellatis felicem, inde felix est, quia verbum Dei audit, non quia 
in illaé Verbum caro factum est, sed quia custodit ipsum verbum 
Dei, per quod facta est, et quod in illa caro factum εί.’ 

How many women have blessed that Holy Virgin and her 
womb, and have desired to be such a mother as she was! What 
hinders them? Christ has made for us a wide way to this happi- 
ness: and not only women, but men may tread it; the way of 

Obedience, this is it which makes such a mother—not the throes 
of parturition. (Chrys.) 

Cu. XIII. 3. ἐν παραβολαῖς] in parables. Hebr. oydn 
(meshalim), from root γιὸ (mashal), to compare, make like. See 
Ps, xlix. 12. Isaiah xiv. 10; xlvi. 5. From the frequent use of 
comparisons in short pithy sayings among the Orientals (see the 
Talmud, passim, Cod. Berachoth, Cod. Schabbath, &c.), the word 
mashal often signifies some sententious adage, apophthegm, or 
speech (αἶνος, améAoyos),—and therefore Baluam’s prophecy is so 
called, Numb. xxiii. 18; xxiv. 15. Cp. Isa. xiv. 4. 2 Chron. vii. 
20; and Job’s speech, xxvii. 1. 

The word παραβολὴ had been applied by the LXX to the 
Proverbs of Solomon (1 Kings iv. 32, ἐλάλησε τρισχιλίας παρα- 
βολάς); but the Proverbs are inscribed παροιμίαι, which is a more 
general term. See John xvi. 25. Vorst de Hebr. p. 140, and 
Glass. Philol. Sacr. pp. 217 —224. 914, and Notes on the Parables 
by the Very Rev. R. C. Trench, D.D., Lond. 1853, fifth edition, 
and Olshausen’s note here, who refers with commendation to 
Unger’s work, De Parabolarum Jesu Natura et Interpretatione, 
Lips. 1828. A List of works on the Parables will be found in 
Dean Trench’s excellent volume, pp. 520—523. For some rules 
in interpreting them see xx. 2—10, and for some topographical 
illustrations of them see Stanley, Palest., p. 409—23. 

This chapter may be described as containing a Divine Treatise 
on the Church Militant here on earth. The Parables in it form a 
whole, representing the true nature of the βασιλεία τοῦ Θεοῦ, i.e. 
of the Christian Church, as far as it is visible. 

That of the Sower (v.3), explained by Christ Himself (Matt. 
xiii. 18. Mark iv. 14. Luke viii. 11), exhibits Christ going forth 
to sow the Seed of the Word, and the various reception of the 
same divine seed by various persons, according to their disposition 
and tempers, and their resistance or non-resistance to the tempta- 
tions of the World, the Flesh, and the Devil; and it brings out the 
doctrine that we must take heed how we hear (Luke viii. 10), and 
must receive with meekness the engrafted Word. (James i. 21.) 

That of the Tares and Wheat (v. 24) accounts for the exist- 
ence of Evil in this world, and declares that it is not from God, 
at the same time that it assures us of God’s perfect goodness, and 
of His desire and design, short of compulsion, that the whole 
world should be saved; for as our Lord declares, ‘‘ the Field is the 
World,’’—that is, in His Will and design the Church is coexten- 
sive with the World. It assures us also of the preservation of 
the Good, and of the continuance of the Church Visible unto the 
End; and of the future, full, and final Victory of Good over Evil, 
and the everlasting reward of Virtue, and eternal punishment of 
Sin. 

It therefore warns us not to be staggered and perplexed by 
the temporary triumphs of Evil, of Heresy and Schism in the 
Church, and of Vice in the World. It inculcates the duties of 
Faith, Stedfastness, Patience, Forbearance, Courage, Hope, and 
Love; and of maintaining Unity in the Church, and of endeavour- 
ing to reclaim the erring, and to overcome the evil with good. 

That of the Grain of Mustard-seed (v.31) is prophetic of the 
growth of the Gospel from very small beginnings throughout the 
whole world, and of the reception of Gentile Nations beneath its 
shadow, as birds of the air flock to, and nestle in, the branches of 
atree. And it calls attention to the marvellous and continued 
Propagation of the Gospel, as indicating that it is from God, and 
will ever be protected by His Omnipotence and Love. 

That of the Leaven (v. 33) calls attention to human agency, 
—especially to that of the Church,—symbolized by the woman 
employed as God’s chosen instrument in this divine work of 



MATTHEW ΧΠΙ. 4—17. 

Ν Ν ε δ Φ 

τοῦ σπείρειν" * καὶ ἐν τῷ σπείρειν αὐτὸν, ἃ μὲν ἔπεσε παρὰ τὴν ὁδὸν, καὶ ἦλθε 
x x Ν , 5: ἃ 57 δὲ ” > Ns μ᾽ ὃ ἮΝ > 

τὰ πετεινὰ καὶ κατέφαγεν αὐτά. ὃ "Αλλα δὲ ἔπεσεν ἐπὶ τὰ πετρώδη, ὅπου οὐκ 
cal ,ὔ ο) ε , Ν 

εἶχε γῆν πολλὴν, καὶ εὐθέως ἐξανέτειλε, διὰ τὸ μὴ ἔχειν βάθος γῆς" ὃ ἡλίου δὲ 
~ / 

ἀνατείλαντος ἐκαυματίσθη, καὶ διὰ τὸ μὴ ἔχειν pilav ἐξηράνθη. 1 Αλλα δὲ 
Αν. ο ¥ 

ἔπεσεν ἐπὶ τὰς ἀκάνθας, καὶ ἀνέβησαν ai ἄκανθαι καὶ ἀπέπνιξαν αὐτά. ὃ "Αλλα 

ὃ δὲ τριάκοντα. Ὁ Ὁ ἔχων ὦτα ἀκούειν, ἀκουέτω. 
> “ Vi ἃ a a 

10 Καὶ προσελθόντες οἱ μαθηταὶ εἶπον αὐτῷ, Διατί ἐν παραβολαῖς λαλεῖς 

1 Cor. 2. 10. 
a a a Ν 3 / 5 132 12 φ Ν ” 

τῆς βασιλείας τῶν οὐρανῶν, ἐκείνοις δὲ οὐ δέδοται: (3) '' “ ὅστις γὰρ ἔχει, 1 John 3.27. 
, ες ee , 9 ο ΖΞ say οὐ Mark 4. 35. δοθήσεται αὐτῷ καὶ περισσευθήσεταυ' ὅστις δὲ οὐκ ἔχει, καὶ ὃ ἔχει, ἀρθήσεται Tikes is, 

lal ” A > A io ν ΄ 

ἀπ᾽ αὐτοῦ. (2) 19 Διὰ τοῦτο ἐν παραβολαῖς αὐτοῖς λαλῶ: ὅτι βλέποντες οὐ 
1 ἃ Καὶ ἀναπληροῦται 4 tsa. 6. 9. 

- κ > Race , ‘ > ‘ a 2 
αὐτοῖς ἡ προφητεία Ἡσαΐου ἡ λέγουσα, Ako ἀκούσετε, καὶ οὐ μὴ συνῆτε, Lk § 10 

Ν > ny 4 3 15 > 4 Ν ε , 

καὶ βλέποντες βλέψετε, καὶ οὐ μὴ ἴδητε 15 ἐπαχύνθη yap ἡ καρδία Ronis 

a > a . a 
μοὺς αὐτῶν ἐκάμμυσαν, μήποτε ἴδωσι τοῖς ὀφθαλμοῖς, καὶ τοῖς 

- a ‘ > ΄ ΔΝ 

ὠσὶν ἀκούσωσι, καὶ τῇ καρδίᾳ συνῶσι, καὶ ἐπιστρέψωσι, καὶ 

Ν Ν a Nye 22 

δὲ ἔπεσεν ἐπὶ τὴν γῆν τὴν καλὴν, καὶ ἐδίδου καρπὸν, ὃ μὲν ἑκατὸν, ὃ δὲ ἑξήκοντα, 

a > a a / a \ , 
αὐτοῖς ; 1 " Ὁ δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, ὅτι ὑμῖν δέδοται γνῶναι τὰ μυστήρια b ch. 16. 17. 

ο ch, 25. 29. 

3 ἃ 19. 26. 

3 50ΟΝ lal 

βλέπουσι, καὶ ἀκούοντες οὐκ ἀκούουσιν, οὐδὲ συνιοῦσι. d Isa. 6.9, 

Acts 28. 26. 

lal ,ὕ 3 Ν Ν 3 

τοῦ λαοῦ τούτου, καὶ τοῖς ὠσὶ βαρέως ἤκουσαν, καὶ τοὺς ὀφθαλ- 

ο - ε x σ ΄ 

ἰάσωμαι αὐτούς. (39) 155 Ὑμῶν δὲ μακάριοι οἱ ὀφθαλμοὶ, ὅτι βλέπουσι; een. 16.17. 
\ . 5 eon “ 3 ΄ 

και τα ὠτα υμων, οτι ακονει. ΙΤ "μὴν γὰρ λέγω ὑμῖν, ὅτι πολλοὶ προφῆται καὶ 
Luke 10, 23, 

evangelization; and it reminds all members of the Church of their 
missionary duties. 

These Parables being prophetic, are designed to afford evi- 
dence of the truth of Christianity; and they bave given, and will 
ever continue to give, such evidence, by their gradual accomplish- 
ment in the diffusion of the Gospel of Christ. 

The Parable of the Treasure found in the field (v. 44), inti- 
mates that God, of His own accord, discovers the truth to persons 
engaged in doing their duty, if they have such dispositions as would 
lead them to sell all for the truth’s sake. 

The Parable of the Pearl (v. 45) indicates, that if men seek 
for truth, with a readiness to sell all for it, they will certainly 
find it. 

Both these Parables inculcate the duty of forming and cherish- 
ing such a temper as would dispose us to purchase Truth at any 
cost, and not to sell it at any price. 

The Parable of the Draw-net (v. 47) intimates the use which 
God makes of the Fishers of men, to draw the Net of the Gospel 
through the sea of this world; and it teaches, that in this Net— 
i.e. in the Church Visible on Earth—there are, and ever will be, 
some of every kind, bad fish mingled with good; but that at last 
the Net will be drawn {0 shore; and then, at the end of the world, 
a severance will be made for ever of the good from the bad, and 
some will be saved and others lost. 

The last (or seventh Parable), that of the Net, like the 
Seventh Seal and the Seventh Trumpet in the Apocalypse, declares 
the final consummation of all things. See Alexander Knox, Re- 
mains, i. p. 425, where are some excellent remarks on these para- 
bles. Cp. Aug. Quest. in Matth. i. 10---16. 

It teaches that the present miwed state of the Visible Church 
will continue to the end; that the Missionary work of the Church 
will also continue to the end; that the Net of Evangelical Preach- 
ing will be drawn through the whole Sea of the World; and that 
there is a Judgment to come. 

These truths—inculcating the Christian duties of charity, 
patience, zeal, faith, hope, and watchfulness, are summed up in 
the /ast parable, as being of special importance and requiring con- 
tinual attention. 

It is observable, that all these Parables of our Lord, concern- 
ing the Kingdom of Heaven, are declaratory rather of the condition 
of the Church in its present mixed and imperfect state on earth, 
than of its future condition in heaven, when it will be cleansed from 
all taint and blemish; i.e. they teach us to lay very great stress 
on the performance of present duty, in order to future glory. 
— ᾿Ιδοὺ ἐξῆλθεν] See Clem. Rom. § 24, p. 101. 
— ὁ σπείρων] The Sower. On the use of the definite article 

in parables describing an ideal person, whose character forms the 
principal subject of the picture, see Winer, p.97. Cp ὁ ποιμὴν 
ὁ καλός, John x. 11. R= 

8. ἐδίδου] was bringing forth. Observe the contrast of the 
imperfect tense in this case, with the aorists in the other cases. 

9. Ὁ ἔχων ὦτα ἀκούειν] He that hath ears to hear, let him hear. 
A solemn saying, showing man’s great proneness to inattention, 
and the absolute necessity of attention to Christ’s words, and there- 
fore often repeated by our Lord on earth and even from heaven, 
after His ascension. See Matt. xi. 15; xiii. 43; and Rev. ii. 7, 
“ He that hath an ear,” &c. Rev. ii. 11. 17. 29; iii. 6. 13. 22. 

11. ὑμῖν δέδοται] {ο you it is given. Faith, therefore, and know- 
ledge are God’s gifts to be sought by prayer. Thus we see the 
ignorance and folly of the wise, 1. 6. of those who deem themselves 
so, such as Scribes and Pharisees, and all who are like them; and 
hence Christ spake in parables, which would be intelligible to all 
who pray for grace to understand them, but not to those who 
despise Him and esteem themselves; and thus the Parables wero 
designed as a moral trial and visible manifestation of men’s tempers, 
whether they are fit for the Kingdom of Heaven, which these 
Parables describe. 
— μυστήρια] mysteries. μυστήριον either from Gr. μύω, to shut ; 

or (as Casaubon and others suppose) from Hebr. προς. (misfar), 

from root 1D (sathar), to hide; hence something which is 
involved, or concealed, or symbolized by something external, as the 
soul in the body,—a sacramentum. 

12. οὐκ ἔχει] he has not. For a person is not supposed to have, 
if he does not use what he has. God intends that His gifts should 
be χρήµατα as well as κτήµατα. 

14. ἡ προφητεία Ἡσαΐου] the prophecy of Isaiah. Isa. vi. 9. 
The verbs are imperative in the original, here they are future (as 
also Acts xxviii. 26). This deserves notice, as explaining this 
and other similar prophecies, where the sin of man seems to be 
represented as due to the will of God. Wherever this appears to 
be the case, the true explanation is,—that sin, which God does 
not prevent, and is permitted by Him, is a penalty and chastise- 
ment of the sinner. In this sense, God is said to choose men’s 
delusions, Isa. Ixvi. 4, and their own backslidings are said to 
reprove them, Jer. ii. 19. On this text, see above on Isa. vi. 9. 

The Holy Spirit here teaches us how these prophecies are to 
be understood, viz. as Divine declarations of the future; and He 
confirms the LXX interpretation, who had already rendered them 
in this way, and whose words He adopts here /iferatim. 

By employing here and in other places the LXX, and in πο 
doing so always (see above, xii. 18), He shows that the sense given 
in the former cases is a correct and clear sense; and in the latter 
cases He intimates, that though it may be a correct sense, yet it 
is not so clear as is desirable for those (i.e. for the Gentiles as well 
as Jews) to whom the Gospels are delivered, and for whom they 
were written. 

15. ἐκάμμυσαν] they closed their eyes, ‘ Ergo Deus eos sanare 
voluerat.”” (Beng.) 
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f Mark 4. 14, Κο 
Luke 8. 11, ἅς. 

g Isa. 58. 2. 
John δ. 35. 

MATTHEW XIII. 18—30. 

, > ή 3 ~ a 

δίκαιοι ἐπεθύμησαν ἰδεῖν ἃ βλέπετε, καὶ οὐκ εἶδον, καὶ ἀκοῦσαι & ακούετε, καὶ 
1951 ]8{ε ο ανν ν . = 

(Gr) 8 Ὑμεῖς οὖν ἀκούσατε τὴν παραβολὴν τοῦ σπείροντος, 
Ν 3 , ΔΝ ’ “~ 4 

" Παντὸς ἀκούοντος τὸν λόγον τῆς βασιλείας καὶ μὴ συνιέντος, ἔρχεται ὁ 

” 

οὐκ ἤκουσαν. 

9 λε ΄ > ΄ > a a a 
πονηρὸς καὶ ἁρπάζει τὸ ἐσπαρμένον ἐν τῇ καρδίᾳ αὐτοῦ. οὗτός ἐστιν 6 παρὰ 
Xe Qs ΄ ε A ες κ - 

τὴν ὁδὸν σπαρείς. 3' ὁ Ὁ δὲ ἐπὶ τὰ πετρώδη σπαρεὶς, οὗτός ἐστιν ὁ τὸν λόγον 
3 ΄ Ν ὑθὺ Ν a“ λ ’ 3 / 92] > ” A en > ε a“ ἀκούων, καὶ εὐθὺς μετὰ χαρᾶς λαμβάνων αὐτόν' “1 οὐκ ἔχει δὲ pilay ἐν ἑαυτῷ, 
ws 5 
ἀλλὰ πρόσκαιρός ἐστι γενομένης δὲ θλίψεως ἢ διωγμοῦ διὰ τὸν λόγον, εὐθὺς 

ὃ λί 92 ε δὲ 3 Ν 3 , 0 Ν φ *» 3 ε Ν / σκανδαλίζεται. Ο δὲ εἰς τὰς ἀκάνθας σπαρεὶς, οὗτός ἐστιν ὁ τὸν λόγον 
ἀκούων, καὶ ἡ μέριμνα τοῦ αἰῶνος τούτου, καὶ ἡ ἀπάτη τοῦ πλούτου συμπνίγει 
Ἂς aN , Ἂν ἫΝ / 23 ε δὲ . 4 ‘ lal Ν ‘ ‘ e , 

τὸν λόγον, καὶ ἄκαρπος γίνεται. Ο δὲ ἐπὶ τὴν γῆν τὴν καλὴν σπαρεὶς, οὗτός 
ἐστιν 6 τὸν λόγον ἀκούων καὶ συνιῶν' ὃς δὴ καρποφορεῖ, καὶ ποιεῖ ὁ μὲν ἑκατὸν, 
ὁ δὲ ἑξήκοντα, ὁ δὲ τριάκοντα. 

136 ον Ν / 3 a / «ε , ε 
(5) Ὢ ἄλλην παραβολὴν παρέθηκεν αὐτοῖς λέγων, “Ώμοιώθη ἡ βασιλεία 

lal - > , , > lel > - ~ 

τῶν οὐρανῶν ἀνθρώπῳ σπείροντι καλὸν σπέρμα ἐν τῷ ἀγρῷ αὐτοῦ. 35 ἐν δὲ 
A "ὃ 9 > , > θ > α με- θ κ᾿ \ »¥ , 7.4 

τῷ καθεύδειν τοὺς ἀνθρώπους ἦλθεν αὐτοῦ ὁ ἐχθρὸς, καὶ ἔσπειρε ζιζάνια ava 
4 ἴον 4 A 3 ηλθ 26 "0 δὲ > Ny ‘4 < / ΔΝ 9 µέσον τοῦ σίτου, καὶ ἀπῆλθεν. τε δὲ ἐβλάστησεν ὁ χόρτος, καὶ καρπὸν 

ἐποί / 5 , A Ν ζιζά . 27 λθό δὲ ε ὃ vv an > 

noe, τότε ἐφάνη καὶ τὰ ζιζάνια". “1 προσελθόντες δὲ οἱ δοῦλοι τοῦ οἰκο- 
δεσπότου εἶπον αὐτῷ, Κύριε, οὐχὶ καλὸν σπέρμα ἔσπειρας ἐν τῷ σῷ ἀγρῷ; 

~ ε ο 9 ἂν « A 

πόθεν οὖν ἔχει ζιζάνια; 38 Ὁ δὲ ἔφη αὐτοῖς, ᾿Ἐχθρὸς ἄνθρωπος τοῦτο ἐποίησεν. 
Οἱ δὲ δοῦλοι εἶπον αὐτῷ, Θέλεις οὖν ἀπελθόντες συλλέξωμεν αὐτά; 3 Ὁ 
δὲ ¥ ¥ , , 9 , > ΄ φ 2. A ‘ A 
ἑ ἔφη, Οὔ: μήποτε συλλέγοντες τὰ ζιζάνια ἐκριζώσητε ἅμα αὐτοῖς τὸν σῖτον" 

heh. 3. 12. 80» ἄφετε συναυξάνεσθαι ἀμφότερα µέχρι τοῦ θερισμοῦ, καὶ ἐν καιρῷ τοῦ 

19. οὗτος] this is he that has been sown. It is observable, 
that all the Evangelists use the masculine gender here, i.e. they 
consider the person as sown ; that is, the seed is not responsible 
for the use made of the seed; but the person who receives the 
seed is responsible, and is therefore identified with it: the seed 
passes into him, is moulded up with him, and assumes his nature ; 
it loses, as it were, its own gender and number, and takes his. 
See Mark iy. 16. 18, of σπειρόµενοι, and Luke viii. 13, of ἐπὶ 
πέτρα». 

24. παρέθηκεν) he propounded ; literally, he set before them— 
as spiritual food. 

25. ζιζάνια] zizania. ‘Talmudici nominant, Ὁ} (zonim),’ a 
degenerate wheat, and which may also be reclaimed into wheat. 
See Tractat. Kilaim, I. Halach. 1 (Melchior apud Mintert in v.), 
“genus seminis quod tritici erat non absimile, verum degenerabat.”” 
Latin Lolium temulentum. Virg.Georg.i.154. Fr. yvroie. Cp. 
Winer, Lex. sub v. Lolch, oder Tollkorn. See also Dean Trench 
on the Parables, p. 91. 

26. ἐφάνη τὰ ζιζάνια] The Tares were apparent. This, com- 
bined with v. 30, supplies an answer to those who say that heretics 
may be destroyed by force, if they are known to be such. (Chrys.) 
Aug. Qu.in Matt. qu. 2. In such a case, if they remain obstinate, 
they are indeed to be separated by the wholesome exercise of 
Church Discipline from Communion with the Church in holy offices 
(see Matt. xviii. 17. 1 Cor.v.5.9. Article XXXIII.), and there- 
fore this parable gives no countenance to the Erastian theory that 
all Church power consists merely in persuasion. Cp. Hammond 
on the Power of the Keys, i. p. 429. Bp. Sanderson, Prelect. 
vii. 29. Archd. Pott on Christian Sovereignty, p. 24. 

On the other hand, they are not to be eradicated from the 
soil, because, through the frailty of human judgment, what may 
seem to be ζιζάνια, may not be (:(avia; and wheat may be 
rooted up as tares; and because what are now degenerate wheat, 
may one day become good wheat, and be gathered as such into the 
garner of heaven. (Cp. Jerome here.) 

80. ἄφετε συναυξάνεσθαι] let them grow together. For an- 
cient expositions of doctrine to be derived from this Parable, and 
also from that of the Draw-net; with which we may compare the 
words of the Baptist concerning the Chaff and the Wheat, Matt. 
iii. 12, Luke iii. 17, which were generally associated by the Fa- 
thers with these parables ; and the doctrinal and practical instruc- 
tion deduced from them ; see the language of S. Augustine, in his 
works against the Donatists, particularly in vol. ix. ed. Benedict. 
See also his Sermons, e. g. lxxxviii. 21, 22, p. 687. Some passages 
are quoted in Theophilus Anglicanus, part i. ch. ii., 6. g. as fol- 
lows :—S. Aug. iy. 497 (addressing the Donatists), says, ‘‘ Tolera 

et zizania, si triticum es; tolera paleam, si triticum es; tolera 
pisces malos inter retia, si piscis bonus es. Quare ante tempus 
ventilationis avolasti? Quare ante tempus messis frumenta eradi- 
casti tecum? quare, antequam ad littus venires, retia disrupisti 2” 
—And ν. 129, ““ Geme in area, ut gaudeas in horreo.” 

Again, Epist. cv. 16, ‘‘Quos corrigere non valemus, etiamsi 
necessitas cogit pro salute ceterorum ut Dei Sacramenta nobiscum 
communicent, peccatis tamen eorum non communicemus, quod 
non fit nisi consentiendo et favendo. Sic enim eos in isto mundo, 
in quo Ecclesia catholica per omnes gentes diffunditur, quam 
agrum suum Dominus dicit, tanquam zizania inter frilicum, vel 
in hae unitatis area tanquam paleam permixtam frumento, vel 
intra retia verbi et sacramenti tanquam malos pisces cum bonis in- 
clusos, usque ad tempus messis aut ventilationis aut littoris tole- 
ramus, ne propter illos eradicemus et triticum, aut grana nuda 
ante tempus de area separata, non in horreum mittenda purgemus, 
sed yolatilibus colligenda projiciamus ; aut disruptis per schismata 
retibus, dum quasi malos pisces cayemus, in mare perniciose 
libertatis exeamus.” 

S. Cyprian, de Unit. Eccles. p. 111, ‘‘ Nemo existimet Lonos 
Ecclesia posse discedere. Triticum non rapit ventus; inanes 
palee tempestate jactantur.’’ And Epist. liv. p. 99: “ Etsi vi- 
dentur in Ecclesié esse zizania, non tamen impediri debet aut 
fides aut caritas nostra, ut, quoniam zizania esse in Ecclesia cer- 
nimus, ipsi de Ecclesia recedamus. Nobis tantummodo laboran- 
dum est ut frumentum esse possimus, ut, οἷ πὰ coeperit framentum 
Dominicis horreis condi, fructum pro opere nostro et labore capi- 
amus.”” 

Among English Divines we may refer to the words of Hooker, 
iii. 1. 8 and 10, ‘‘ Our Saviour compareth His Church unto a field, 
where tares manifestly known and seen by all men do grow in- 
termingled with good corn, and even so shall continue till the full 
consummation of the world. God hath ever, and ever shall have, 
some Church Visible upon earth. The Church of Christ which 
was from the beginning, is, and continueth unto the end. Of 
which Church all parts have not been always equally sincere and 
sound.” 

And, again, Ixvi. 6, “The (Visible) Church of God (on 
earth) (i.e. as far as it is an object for the sense and judgment of 
man) may contain them which are not indeed His, yet (by reason 
of their outward profession of Christ) must be reputed His by us, 
that know not their inward thoughts.” 

“For to this, and no other purpose, are meant those Para- 
bles which our Saviour in the Gospel hath, concerning mixture of 
Vice with Virtue, Light with Darkness, Truth with Error, as well 
openly known and seen as cunningly cloaked.” 



MATTHEW XIII. 31—43. 49 

~ et - - - , “ ‘ , x ΄ 3 x 

θερισμοῦ ἐρῶ τοῖς θερισταῖς, Συλλέξατε πρῶτον τὰ ζιζάνια, καὶ δήσατε αὐτὰ 
Αα ~ 4 

εἰς δέσµας πρὸς τὸ κατακαῦσαι αὐτὰ, τὸν δὲ σῖτον συναγάγετε εἰς τὴν ἀπο- 

θήκην µου. 

(2) 31 !"άλλην παραβολὴν παρέθηκεν αὐτοῖς λέγων, Ὁμοία ἐστὶν ἡ βασι- i Mark 49 
Luke 15. &. 

, a 3 a , , a Ν 3 ¥ > Aes lal λεία τῶν οὐρανῶν κόκκῳ σινάπεως, ὃν λαβὼν ἄνθρωπος ἔσπειρεν ἐν TO ἀγρῷ 
αὐτοῦ: 3 ὃ μικρότερον μέν ἐστι πάντων τῶν σπερμάτων, ὅταν δὲ αὐξηθῇ, 

lal a Ν Ὁ “ “ 

μεῖζον τῶν λαχάνων ἐστὶ, καὶ γίνεται δένδρον, ὥστε ἐλθεῖν τὰ πετεινὰ τοῦ 
οὐρανοῦ καὶ κατασκηνοῦν ἐν τοῖς κλάδοις αὐτοῦ. 

138. 32 κ λ Kiet > ο) ε ΄ 3 Ν ε ΄, cal 
(7) ἄλλην παραβολὴν ἐλάλησεν αὐτοῖς" Ὃμοία ἐστὶν ἡ βασιλεία τῶν k Luke 13. 20 

lal lal ‘ - ee > 3 ΄ , / 7 a 

οὐρανῶν ζύμῃ, ἣν λαβοῦσα γυνὴ ἐνέκρυψεν εἰς ἀλεύρου σάτα τρία, ἕως οὗ 

ἐζυμώθη ὅλον. 
(2) # Ταῦτα πάντα ἐλάλησεν ὁ ᾿Ιησοῦς ἐν παραβολαῖς τοῖς ὄχλοις, καὶ 

χωρὶς παραβολῆς οὐκ ἐλάλει αὐτοῖς, 3516 πως πληρωθῇ τὸ ῥηθὲν διὰ τοῦ ιν.τ2 
προφήτου λέγοντος, ᾿Ανοίξω ἐν παραβολαῖς τὸ στόμα µου' ἐρεύξομαι 

/ > ΔΝ β hn / 

κεκρυμμενα απο καταβολῆς κοσμου. 

(72) * Τότε ἀφεὶς τοὺς ὄχλους ἦλθεν εἰς τὴν οἰκίαν ὁ ̓ Ιησοῦς" καὶ προσῆλθον 
αὐτῷ οἳ μαθηταὶ αὐτοῦ λέγοντε, Φράσον ἡμῖν τὴν παραβολὴν τῶν ζιζανίων 
τοῦ ἀγροῦ. 

ἔστιν 6 Υἱὸς τοῦ ἀνθρώπου: * 

ε > - 

7 Ὃ δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, Ὃ σπείρων τὸ καλὸν σπέρμα 
π ¢ δὲ 3 , 3 ς ΄ Ν δὲ Ν 

ὁ δὲ ἀγρός ἐστιν ὁ κόσμος" τὸ δὲ καλὸν πι Gen. 3. 15. 
Jo hn 8. 44. 

΄ a , > c δα Lal ’ -“ 

σπέρμα οὗτοί εἰσιν οἱ υἱοὶ τῆς βασιλείας: τὰ δὲ ζιζάνια εἰσὶν οἱ υἱοὶ τοῦ λοις 18. 10. 1 John 3. 8, 

Πονηροῦ: Ὁ "ὁ δὲ ἐχθρὸς ὁ σπείρας αὐτὰ ἔστιν ὁ Διάβολος: ὁ δὲ θερισμὸς κ πεν. 14-11 
, na a: , > ε ἂν ΔΝ 3, ΄ 3 

συντέλεια τοῦ αἰῶνός ἐστιν: οἱ δὲ θερισταὶ ἀγγελοί εἰσιν. 
σ Ξ oel 3. 13. 

Ὥσπερ οὖν 
/ Ν ’ Ν x , 4 ¥ 3 aA ’ lal 

συλλέγεται τὰ ζιζάνια, καὶ πυρὶ κατακαίεται, οὕτως ἔσται ἐν τῇ συντελείᾳ τοῦ 
mA ΄ Aly 2 λ Reve εν a 3 θ ΄ Ν 5 , 3 A xf 

αιωνος τοντου" αποστελει ο Tos του αν ρωπου τους ἀγγέλους αυτου, και 

λα 9 a ΄ 5» a , Ν ΄ Ν \ a 
συλλέξουσιν ἐκ τῆς βασιλείας αὐτοῦ πάντα τὰ σκάνδαλα, καὶ τοὺς ποιοῦντας 
κ᾿ > ’ 420 \ Χ a 3 x > \ , ο / Sn ἂν ε 

την ανοµιαγ. και αλουσιν αντους εις τὴν καµινον του πυρος εκει εσται O och. δ. 13. 
2 

κλαυθμὸς καὶ ὁ βρυγμὸς τῶν ὀδόντων. 39 Ἡ 
lel ’ ” 

ἥλιος ἐν τῇ βασιλείᾳ τοῦ Πατρὸς αὐτῶν. 

So Bp. Pearson on the Creed, Art. ix., “ Within the notion 
of the Church (Visible on Earth) are comprehended good and bad, 
being both externally called. For the kingdom of heaven is like 
unto a Field, in which wheat and tares grow together unto the 
harvest ; like unto a Net that was cast into the sea, and gathered 
of every kind; like unto a Floor, in which is laid up wheat and 
chaff. I conclude, therefore, as the ancient Catholics did against 
the Donatists, that within the Church, in the public profession 
and external Communion thereof, are contained persons truly good 
and sanctified, and hereafter saved; and, together with them, 
other persons, hereafter to be damned.” See also By. Beveridge 
and Professor Browne, on Article XXVI. 

81. σινάπεω] The Talmudic $m (chardel or chardis), 
Mischna Schabb. 20, 2. The Rabbis speak of it as a tree, Sinapis 
nigra. See Linnean Transact. xxii. p. 450. Billerbeck, Flora 
Classica, p. 172. Winer, Lex. v. Senf. 

33. ζύμῃ] ‘fermentum,’ from ζέω, ‘ferveo,’ sour dough. Hebr. 
yoru (chamets), so called from its acid and fermenting quality, 
whence it had been employed figuratively in the Old Testament 
(Hosea vii. 4) for what diffuses itself. 
— σάτα τρία] odrov=Hebr. nyo (seath), 3 of an ephah. 
— ἕως οὗ ἐζυμώθη ὅλον] till the whole ephah (the same size 

as the Bath) of the world was /eavened. ‘‘ Sanctificatur enim per 
Ecclesiz velut quoddam fermentantis officium Scripturarumque 
doctrinam.” (5. Ambrose, on Luke xiii. 21.) The indicasive 
ἐζυμώθη (not subjunctive ζυμωθῇ) shows that the whole world 
will be leavened. 

35. τοῦ προφήτου] the Prophet. Ps. xxviii. 2, attributed to 
Asaph. St. Matthew here follows the LXX in the former part 
of the quotation, but in the latter O77720 NIV AMIN (abliah chi- 
doth minnikedem), where the LXX have φθέγξομαι προβλήματα 
ἀπ᾽ ἀρχῆς, he has paraphrastically, but more strongly and ex- 
pressively, ἐρεύξομαι (a word properly applied to Him who is the 
Fountain of living waters) κεκρυμμένα ἀπὸ καταβολῆς κόσμου. 
See Surenhus. pp. 245, 246. 

Vor. I. 

ε ” > > ΄ 3 ΄ 
O ἔχων ὦτα ἀκούειν, ἀκουέτω. 

’ Τότε οἱ δίκαιοι ἐκλάμψουσιν ὡς ὁ ϱ ραπ. 12.3. 
ver. 9. 

This is a difficult passage. If we examine the Ixxviiith Psalm, 
we find it to be a Hisiory of the Ancient Church in the Wilder- 
ness. And it commences with the solemn appeal, ‘‘ Hear My 
Law, O My People,” words only appropriate in the mouth of 
God. And in the second verse historical records are called para- 
bles and dark sayings (chidoth), piercing words, ἀντίκεντρα. 

The solution of these questions seems to be given by the 
Holy Spirit in the present passage applying those words to Christ. 
Christ speaks by Asaph. Christ calls on His people to hear His 
own Law. And the historical records of the Ancient Church are 
dark sayings, for they are τύποι εὐαγγελίου. As St. Paul shows 
(1 Cor. x. 11), they are figures of us who are Christians; they 
are symbols of our Sacraments ; they are not only true Histories, 
but Prophetical Parables in action. As far as the People of Israel 
was a Son of God, it was a Type of Christ: hence the Holy 
Spirit applies to Christ a passage of Hosea spoken of Israel, 
‘Out of Egypt have I called my Son.’”’ See above, ii. 15. In 
this respect, also, their history is parabolical, and is so treated 
by the Holy Spirit in the Gospel. See above on Ps. Ixxviii. 2. 

Viewed in this light the historical records of the Old Testa- 
ment, describing the events in the wilderness, are something more 
than true narratives; they are also Prophecies and Types, and 
belong to the same system of Divine Teaching as the spoken Para- 
bles of this chapter; and therefore the same words may be applied 
to both, “I will open my mouth in Parables.” 

41. τοὺς ἀγγέλους αὐτοῦ] His Angels, the Angels belonging 
to Christ. He is therefore God. 
— σκάνδαλα] offensiones, προσκόμματα, σκάζω, claudico, Hebr. 

Seino, affendiculum, a cause of stumbling and of sin. And σκαν- 

δαλίζω, to cause to stumble or sin. See 1 Cor. i. 24; viii. 13. 
Rom. xiv. 13. 21. For an excellent account of these words, see 
Vorst de Hebr. pp. 87—191. 

48. τότε] then the righteous shall shine forth as the sun; like 
Christ. Rev. i. 10. 

H 



συ MATTHEW ΧΠΙ. 44. 08. 

4 ὕτον. 3.4 6 Πάλιν ὁμοία ἐστὶν ἡ βασιλεία τῶν οὐρανῶν θησαυρῷ κεκρυμμένῳ ἐν 
τῷ ἀγρῷ: ὃν εὑρὼν ἄνθρωπος ἔκρυψε, καὶ ἀπὸ τῆς χαρᾶς αὐτοῦ ὑπάγει, καὶ 

Lal Ν Lal 

πάντα ὅσα ἔχει πωλεῖ, Kal ἀγοράζει τὸν ἀγρὸν ἐκεῖνον. 
"δα, 451 Πάλιν ὁμοία ἐστὶν ἡ βασιλεία τῶν οὐρανῶν ἀνθρώπῳ ἐμπόρῳ ζητοῦντι 

καλοὺς μαργαρίτας: *° ὃς εὑρὼν ἕνα πολύτιμον μαργαρίτην ἀπελθὼν πέπρακε 
πάντα ὅσα εἶχε, καὶ ἠγόρασεν αὐτόν. 

cal lal > 

47 Πάλιν ὁμοία ἐστὶν ἡ βασιλεία τῶν οὐρανῶν σαγήνῃ βληθείσῃ εἰς τὴν 
ΠῚ ν , > θάλασσαν, καὶ ἐκ παντὸς γένους συναγαγούσῃ: * ἣν, ὅτε ἐπληρώθη, ἀναβι- 

βάσαντες ἐπὶ τὸν αἰγιαλὸν, καὶ καθίσαντες συνέλεξαν τὰ καλὰ εἰς ἀγγεῖα, 
‘ δὲ ‘ » » 49 3 ν 3” 5 Led aN ‘4 cal 2A é κα... τὰ δὲ σαπρὰ ἔξω ἔβαλον. Οὕτως ἔσται ἐν τῇ συντελείᾳ τοῦ αἰῶνος 

ἐξελεύσονται οἱ ἄγγελοι, καὶ ἀφοριοῦσι τοὺς πονηροὺς ἐκ μέσου τῶν δικαίων, 
50 t t ver. 42. 

x A > ‘ 3 Ἁ ΄ ” / 5 » 3 ε λ 0 Ν καὶ βαλοῦσιν αὐτοὺς εἰς τὴν κάμινον τοῦ πυρός" ἐκεῖ ἔσται ὁ κλαυθμὸς 
καὶ ὃ βρυγμὸς τῶν ὀδόντων. 

“ rf la 3 A 

δι Λέγει αὐτοῖς 6 ̓ ]ησοῦς, Συνήκατε ταῦτα πάντα ; λέγουσιν αὐτῷ, Ναὶ, Κύριε. 
< fal lal Ν 

δ5 Ὃ δὲ εἶπεν αὐτοῖς, Διὰ τοῦτο πᾶς γραμματεὺς μαθητευθεὶς εἰς τὴν βασιλείαν 
lal 3 lad ῳ , > > , > , ν 3 , > lel 

τῶν οὐρανῶν ὅμοιός ἐστιν ἀνθρώπῳ οἰκοδεσπότῃ, ὅστις ἐκβάλλει ἐκ τοῦ θήσαν- 
ροῦ αὐτοῦ καινὰ καὶ παλαιά. Ἡ 

2 Thess, 1, 7-10. 

53 Xo le eP 7 3 ὅλ, αὖ 5, Ί. “ Ν λὰ , a 7 
Καὶ ἐγένετο, ὅτε ἐτέλεσεν ὁ ᾿]ησοῦς tas παραβολὰς ταύτας, µετῇρεν 

141} δ4 u 5 ο) = ΔΝ ἐλθὰ 3 ‘ (ὃ 3 A ἐδίὸ > ‘ > a 

Ὁ Mark 6.1,2 ἐκεῖθεν' (= καὶ ἐλθὼν εἰς τὴν πατρίδα αὐτοῦ ἐδίδασκεν αὐτοὺς ἐν τῇ 
uke 4. 16, A A ο 

συναγωγῇ αὐτῶν, ὥστε ἐκπλήσσεσθαι αὐτοὺς καὶ λέγειν, Πόθεν τούτῳ ἡ 
, 9 Ν ε ὃ ή 55 v > @ 7 > ε “ / cs α πα yJohn6.42. σοφία αὕτη καὶ αἱ δυνάμεις ; Οὐχ οὗτός ἐστιν ὁ τοῦ τέκτονος υἱός ; οὐχὶ 

ο ἜΡΙΝ ε ΄ 3 a ΄ Ν ν Ss Ν > a 2Υ/ ged lal ark 6. 8, ἡ μήτηρ αὐτοῦ λέγεται Μαριὰμ, καὶ ot ἀδελφοὶ αὐτοῦ ᾿Ιάκωβος καὶ ᾿]ωσῆς 
Ν , ἣν 3 “ὃ δθ ἈΝ ε LO Ν 3 A a. 4 a Ν ε a 

καὶ Σίμων καὶ ᾿Ιούδας; καὶ αἱ ἀδελφαὶ αὐτοῦ οὐχὶ πᾶσαι πρὸς ὑμᾶς 
wMak6.4. εἰσι ; πόθεν οὖν τούτῳ ταῦτα πάντα; 5ἴ "καὶ ἐσκανδαλίζοντο ἐν αὐτῷ. (3) Ὁ uke 4. 24. = - > a a John 4. 44. δὲ ᾿]ησοῦς εἶπεν αὐτοῖς, Οὐκ ἔστι προφήτης ἄτιμος εἰ μὴ ἐν τῇ πατρίδι 

3 a α 3 a λες 3 a 58 x + > 3 ΄ 3 ἂν ὃ , x . αΜωκος. αὐτοῦ, καὶ ἐν τῇ οἰκίᾳ αὐτοῦ. Καὶ οὐκ ἐποίησεν ἐκεῖ δυνάμεις πολλὰς διὰ 
ΔΝ “ 

τὴν ἀπιστίαν αὐτῶν. 

44- 62. θησαυροῦ) treasure. Christ is the treasure hid in the 
field ; He is hid in the field of Holy Scripture, where He is pre- 
signified by types and parables. (Jren. iy. 26.) On these para- 
bles see the Hom. of Greg. Μ. in Evang. xi. p. 1473. 

46. πέπρακε] has sold—without a moment’s delay. 
49. ἀφοριοῦσι] On the contracted form of the future (ἀφοριῶ) 

in New Testament, sce Winer, p.69. So μετοικιῶ, Acts vii. 43. 
Ὑγωριοῦσι, Col. iv. 9. Cp. Matt. iii. 12; xii, 21; xxv. 32. Luke 
i. 48, for other examples. 

52. γραμματεὺς---καινὰ καὶ παλαιά] «4 scribe, iD (sopher) 
(Vorst de Hebr. p. 83), a teacher (σοφὺς), connected with κο 
(sepher), a book, i.e. an interpreter of the sacred Volume. Christ 
is the Divine Teacher, the heavenly Scribe, who brings out of His 
own treasure things new and old, in order to enrich the world 
with holy wisdom ; and every skilful Teacher of His religion must 
imitate Him in this respect. 

Christ in His Parables, Precepts, and Prayers, did not disdain 
to avail Himself of what was already received in the world. He 
built His religion on the foundation of the Old Testament, and 
also on the primeval basis of man’s original constitution and 
nature rightly understood. (See Bp. Butler’s Sermons on Human 
Nature.) And He teaches His Apostles and Ministers not to 
reject any thing that is true, and therefore of God; but to avail 
themselves of what is old, in teaching what is new, and, by teach- 
ing what is new, to confirm what is old; to show that the Gospel 
is not contrary to the Law, and that both are from One and the 
Same Source (cp. Tren. iv. 9), in harmony with Nature (see Jren. 
iv. 13), and that One and the same God is Author of them all. 
God the Father is the Original of all; and God the Son, the 
Eternal Logos, Who manifests the Father by Creation and by 
Revelation,— Who made the World and Who Governs it,—is the 
Dispenser and Controller of all. 

The necessity of this precept has been shown in the history 
of the Marcionite and Manichzan controversy (see Tertullian, 
ady. Marcion. p. 365, and S. Aug., Works against the Manichzans, 
in νο], x. ed, Bened.), and in the erroneous teaching of some in 

more recent times, who either, on the one hand, would set aside 
Revelation on the plea that Reason is sufficient (see Leland’s 
History of Deism, ii. 32. 182), or, on the other hand, would dis- 
parage Reason as if it were superseded by Revelation. See 
Hooker, 1. xiv.; 11. iv.; and II. viii. 7, and Bp. Sanderson’s 
Prelections, Prel. iv. Works, vol. iv. 76. 142. 

“The Apostles,” says Jerome, “ were like Christ’s notaries, 
who registered His words on the tables of their hearts, and drew 
out from that storehouse of doctrine things new and old, proving 
what they preached in the Gospel by testimonies of the Law and 
the prophets ; whence the Bride says in the Canticles, ‘At our 
gates are all manner of pleasant fruits, new and old, which I have 
laid up for thee, O my beloved’ (Cant. vii. 19). 

53. μετῇρεν] He departed. ‘‘Finem fecit habilandi Caper- 
naumi. Deinceps ab Herode agitatus” (et ab incolis spretus et 
ut ceteris predicaret) “ minus uno loco mansit.” (Bengel.) 

54. Πόθεν τούτῳ ἣ σοφία] Whence has this man this wisdom? 
Strange blindness in these Nazarenes! They wonder how Wisdom 
itself has wisdom, and how Power itself has power. But here was 
its cause, they deemed Him the carpenter’s Son. But their error 
is our safety; for thus His humanity is proved. (Jerome.) 

55. 6 τέκτονος vids] Mark vi. 3, ὁ τέκτων. Cf. Sozomen. vi. 
2, who relates that when a Christian was scoffingly asked by a 
heathen, What the carpenter’s son was doing? he answered that 
He was making a coffin for Julian. 
— ἡ uftnp| His mother. Hence we may infer that Joseph 

was now lead. 
— Μαριαμ, Ἰάκωβος] Mary, James, &c. 

quasi nil haberent nisi nomen.” ( Beng.) 
— οἱ ἄδελφοί] His brethren. See above, xii. 46. ““ Ἰάκωβος 

(i.e. minor) καὶ Ἰούδας auctores Epistolarum Canonicarum . . . 
Simon vel Simeon successit fratri Jacobo in Episcopatii Hieroso- 
lymitano”’ (ἃ Lapide). Eused. iii. 11. Cp. Euseb. iv. 22. 

Joses here seems to be the same as Joses in xxvii. 56. It is 
probable that the four persons here named were sons of Cleopas 
or Alpheus, 

“ Hos sic nominant, 



MATTHEW XIV. 1—15. 

13) 1 αν ἐκεί 2 aH ‘Hod 5 { ἣν ἀκοὴν 4 Mark 6. 14. XIV. (48) 1 "Ἐν ἐκείνῳ τῷ καιρῷ ἤκουσεν Ἡρώδης 6 τετράρχης THY ἀκοῦν ENTE. 
> cal “ J > lol ο ϱ 3 . Ἰησοῦ, 3 καὶ εἶπε τοῖς παισὶν αὐτοῦ, Οὗτός ἐστιν Ιωάννης ὃ βαπτιστής 

lal ” Lad > > a αὐτὸς ἠγέρθη ἀπὸ τῶν νεκρῶν, καὶ διὰ τοῦτο αἱ δυνάμεις ἐνεργοῦσιν ἐν αὐτῷ. 
144\ 3 b¢é Sea κα , , κι, ae x a hel ἐν b Mark 6. 17. (42) δ" Ὁ yap Ἡρώδης κρατήσας τὸν ᾿]ωάννην ἔδησεν αὐτὸν δὴν ἔθετο ο. 

a ε / A “ , a > cal 

φυλακῇ, διὰ Ἡρωδιάδα τὴν γυναῖκα Φιλίππου τοῦ ἀδελφοῦ αὐτοῦ. * ἔλεγε γὰρ 
ώς αι ΄ > 3. , 3 τος Ν ΄ δος > > 

αὐτῷ ὃ Ιωάννης, Οὐκ ἔξεστί σοι ἔχειν αὐτήν. 5 "Καὶ θέλων αὐτὸν ἀποκτεῖναι «οἱ. 3). σος 
3 ΄ > ae? φ ε ΄ πριν > Luke 20 6. ἐφοβήθη τὸν ὄχλον, ὅτι ὡς προφήτην αὐτὸν εἶχον. : 

5 / y 3 / ae > , ΄ὰ γι) ὁ Γενεσίων δὲ ἀγομένων τοῦ Ἡρώδου, ὠρχήσατο ἡ θυγάτηρ τῆς Ἥρω- 
an fal / 3 Lad 

διάδος ἐν τῷ μέσῳ, καὶ ἤρεσε τῷ Ἡρώδῃ: * ὅθεν μεθ᾽ ὅρκου ὡμολόγησεν αὐτῇ 
ο) Lal 3 A , 

δοῦναι ὃ ἐὰν αἰτήσηται. ὃ Ἡ δὲ προβιβασθεῖσα ὑπὸ τῆς μητρὸς αὐτῆς, Aos 
μοι, φησὶν, ὧδε ἐπὶ πίνακι τὴν κεφαλὴν ᾿Ιωάννου τοῦ βαπτιστοῦ. 5 Καὶ ἐλυ- 

3 4 

πήθη 6 βασιλεύς διὰ δὲ τοὺς ὅρκους, καὶ τοὺς συνανακειµένους, ἐκέλευσε 
A - AS ιά 

δοθῆναι: 19 καὶ πέμψας ἀπεκεφάλισε τὸν ᾿]ωάννην ἐν τῇ φυλακῇ. | Καὶ ἠνέχθη 
a lal ΄ <r a Ν 3. ἡ κεφαλὴ αὐτοῦ ἐπὶ πίνακι, καὶ ἐδόθη τῷ κορασίῳ' καὶ ἤνεγκε τῇ μητρὶ αὐτῆς. 

n > an ἘΝ > \ 
15 Kat προσελθόντες of μαθηταὶ αὐτοῦ ἦραν τὸ σῶμα, Kat ἔθαψαν αὐτὸ, καὶ 
> fi. 3 / a> “ ἐλθόντες ἀπήγγειλαν τῷ ᾿Ιησοῦ. 

146 bt ΄ Ἐπ a 3 ΄ (Gz) 15. Καὶ ἀκούσας ὁ ᾿Ιησοῦς ἀνεχώρησεν ἃ Mark 6. 32. 
ο) 3 / Ν 3 4 ε » 3 ’ “ἐκεῖθεν ἐν πλοίῳ εἰς ἔρημον τόπον κατ ἰδίαν: καὶ ἀκούσαντες οἱ ὄχλοι ἠκολού- το. 6. 5: 

51 

θησαν αὐτῷ πεζῃ ἀπὸ τῶν πόλεων. 
« { 

a > > n A 

Me Kai ἐξελθὼν ὃ ̓ Ιησοῦς εἶδε πολὺν ὄχλον, καὶ ἐσπλαγχνίσθη ἐπ᾽ αὐτοῖς, « Mark 6. 34, 95. 
~ 1S 4 Ν σα ο Ὁ > cal 

καὶ ἐθεράπευσε τοὺς ἀῤῥώστους αὐτῶν. 
uke 9. 12, 

John 6. 5. 

CZ) © ᾽οψίας δὲ γενομένης, προσῆλθον αὐτῷ οἱ μαθηταὶ αὐτοῦ λέγοντες 

Cu. XIV. 1. Ἡρώδης ὃ τετράρχης] Herod. Antipas, or Anti- 
pater, son of Herod the king, by Malthace, a Samaritan woman. 
(Joseph. Ant. xviii. 1. 9.) Tetrarch or ruler of-Galilee and Perea. 
(Jbid. xvii. 8.) He had married the daughter of Aretas, King of 
Arabia, but deserted her for Herodias, daughter of Aristobulus, 
son of Herod the Great (Joseph. Ant. xviii. 5), and wife of Philip, 
son of Herod the Great by Mariamne (Joseph. ibid.). If a man 
died childless, his brother was commanded to marry his wife and 
raise up seed to his brother (Deut. xxv. 5). But if not, not. But 
Herod took to himself the wife of his brother, who had a daughter 
by him, and therefore John reproved him. (Chrys.) 

Philip was alive at this time; and Herodias had issue then 
living by him; so that Herod was guilty of adultery. See Joseph. 
Ant. xviii. 6. 7. After the Baptist’s death she commanded his 
dead body (πτῶμα, Mark vi. 29; σῶμα, Matt. xiv. 12) to be cast 
out in contempt without burial (Hieron. ο. Rujin. iii. 42. Nice- 
phor.i. 19), which accounts for the fact recorded in connexion 
with it by the Evangelists. Josephus relates that the army of 
Herod was destroyed by Aretas, his father-in-law, on account 
of the outrage committed by Herod Antipas on his daughter, and 
that the current opinion among the Jews was that this destruc- 
tion was a retribution on him from heaven for the murder of the 
Baptist (Ant. xviii. 7). 

2. παισίν] “ Amicis et familiaribus suis: παισὶν id. qd. δούλοις, 
φίλοις, ut 2 Esr. i. 32. 1 Mac. i. 6. Etenim ab Hebreis Ὁ 19 
dicuntur non modo ii, qui proprie servi sunt, sed etiam homines 
liberi et ingenui, ministri principum, regum, ac civitatum Orientis. 
Hine interpretes Greci veteres 729 modo vertunt παῖς 1 Sam. 
xviii. 22. Jos. i. 7.13, quo posteriori loco Symmachus habet 
δοῦλος, modo φίλος, ut Esth. ii. 18. (Kuin.) 

8. ἔδησεν) he bound. The aorist, no¢ for plusq. perf. But the 
writer takes himself and the reader Jack to a past point in the 
history, and writes from it; and so the sense is,—Herod, having 
apprehended John at that time, bound him, &c. Cp. xxvii. 60, 
and ἀπέστειλεν, John xviii. 24. 

John the Baptist, who came in the power and spirit of Elias, 
rebuked Herod and Herodias, as Elijah did Ahab and Jezebel. 
(Jerome, Aug. de Cons. Ey. ii. 44.) See on Mark vi. 25. 
— Φιλίππου] of Philip. ‘‘ Herodes Philippus h. 1. memoratus, 

non debet confundi cum Herode Philippo, tetrarcha Ituree et 
Trachonitidis, cujus mater fuit Cleopatra, sed notatur h. 1. alius 
Herodis M. filius ignobilis et obscurus, qui, a patre exheredatus, 
vitam privatus transegit, susceptus ο Mariamna, Simonis Pontificis 
M. filia: vid. Joseph. Ant. xvii. 6. B. I. i. 30. 7.” (Kuin.) 

4. ἔλεγε] used to say. 
5. εἶχον] held him as a treasure; so that in killing him Herod 

robbed them. Cp. xxi. 26, 46. 

6. Γενεσίων ἀγομένων] When his birthday feast was being kept. 
Cp. Gen. xl. 20. On this sense of ἄγειν see Luke xxiv. 21. Acts 
xix. 38. 
— ἡ θυγάτηρ] her daughter, called Salome. 

xviii. 5. 4. 
8. Ads μοι ὧδε ἐπὶ πίνακι] Give me here in a charger; a large 

dish taken from the table at the birthday feast of Herod. See 
below on Mark vi. 25. 

9. διὰ τοὺς ὅρκους} on account of his oath. On Herod’s Oath, 
and other rash Oaths, see Bp. Sanderson, Ῥττε]. iii. § 16, De Jura- 
menti Obligatione, who compares it with the Oath of Ahasuerus, 
Esth. ν. 3—6; vii. 2, and with the promise of Solomon, | Kings 
ii. 20, “‘Esto Herodis juramentum nobis exemplum in cautelam ; 
esto illud Salomonis in imitationem, et meminerimus juramentum, 
sic indefinite prolatum, cum sud justé exceptione tantum esse 
semper intelligendum.” See also Sanderson’s “ Case of a Rash 
Vow,” v. pp. 61—74. 

10. καὶ πέμψας] Probably at or near Macherus. 
tory see Wieseler, p. 244, and above, xi. 2. 

19. ἀπήγγειλαν τῷ Ἰησοῦ] they came and told Jesus of their 
Master’s death. Observe how the disciples of John had been con- 
ciliated by Jesus. They take refuge with Him. They had been 
convinced by the answer which our Lord had given them, and the 
calamity which had happened to their Master was to them a 
providential corrective, and put an end to their rival partizanship 
for their earthly Master, and sent them as disciples to Christ, 
their Divine Master, and John’s. (Chrys.) See above on xi. 
2—14. 

18. ἐν πλοίῳ εἰς ἔρημον τόπον κατ᾽ ἰδίαν] From a comparison 

Joseph. Ant. 

On the his- 

of this passage with Luke ix. 10 and John vi. 1, it appears that 
our Lord crossed the Lake (ἀπῆλθε πέραν τῆς θαλάσσης, says St. 
John, vi. 1), and that the place to which he crossed was called 
Bethsaida. It has been supposed by some that this was the same 
as the town so called of Peter, Andrew, and Philip, which was 
near Capernaum on the west side of the Lake; but this is not 
consistent with the narrative. 

It is ποῦ surprising that there should be more than one place 
called Beth-saida (i.e. the place of fishing) near the lake. See 
note above on xiv. 21. And there was on the northern shore a 
town called Bethsaida, or Julias. (Joseph. Ant. xvii. 2.1; Bell. 
Jud. ii. 9.) Hence St. Matthew’s expression, ἀνεχώρησεν 
ἐκεῖθεν, i.e. he retired from Capernaum and its neighbourhood ; 
and went over the Sea to a more sequestered place. This was in 
the Spring, a little before the Passover. John vi.4. Cp. on Luke 
ix. 10. 
— πεζῇ] on foot, i.e. by land. 

from sailing by sea, Acts xx. = 
ΟῚ 

Cp. πεζεύειν, as distinguished 



52 MATTHEW XIV. 16—26. 

Ερημός ἐστιν ὁ τόπος, καὶ ἡ ὥρα ἤδη παρῆλθεν' ἀπόλυσον τοὺς ὄχλους, ἵνα 
> , > ΔΝ ’ » , c Lal ΄ 

ἀπελθόντες εἰς τὰς κώμας ἀγοράσωσιν ἑαυτοῖς βρώματα. 

αὐτοῖς, Οὐ χρείαν ἔχουσιν ἀπελθεῖν: δότε αὐτοῖς ὑμεῖς φαγεῖν. 

γουσιν αὐτῷ, Οὐκ ἔχομεν ὧδε εἰ μὴ πέντε ἄρτους καὶ δύο ἰχθύας. 
fch. 15. 36. 
& 26. 26. 

16 °O δὲ ᾿Ιησοῦς εἶπεν 
7 Οἱ δὲ λέ- 
15 “Ὁ δὲ εἶπε, 

Φέρετέ μοι αὐτοὺς ὧδε. 13 ‘Kal κελεύσας τοὺς ὄχλους ἀνακλιθῆναι ἐπὶ τοὺς χόρ- 
A ‘ 4 3 Ν ‘ , > ΄ > it > Ν 3 ΔΝ τους, λαβὼν τοὺς πέντε ἄρτους καὶ τοὺς δύο ἰχθύας, ἀναβλέψας εἰς τὸν οὐρανὸν 

Καὶ ἦραν τὸ περισσεῦον 
9 ε , > "» 

Οἱ δὲ ἐσθίοντες ἦσαν ἀνδρες 

a Ν 

WS) 35 Καὶ εὐθέως ἠνάγκασεν τοὺς μαθητὰς ἐμβῆναι εἰς τὸ πλοῖον, καὶ 

Mark 6. 39, 
Luke 9. 14. 

3 / Ν , κὸ Lal A Ν ιά ε Ν Ν ον 

εὐλόγησε, καὶ κλάσας ἔδωκε τοῖς μαθηταῖς τοὺς ἄρτους, οἱ δὲ μαθηταὶ τοῖς 
3 λ. 20 g Ἂν »¥ , 1, Tae , 0 gMark 0.42. ὄχλοις. Καὶ ἔφαγον πάντες, καὶ ἐχορτάσθησαν. 

uke 9, . 

τῶν κλασμάτων, δώδεκα κοφίνους πλήρεις. 
ὡσεὶ πεντακισχίλιοι, χωρὶς γυναικῶν καὶ παιδίων. 

148 

, πὰς > Ν ν ἍΝ 5 ΄ ‘ »” λ 

προάγειν αὐτὸν εἰς τὸ πέραν, ἕως οὗ ἀπολύσῃ τοὺς ὄχλους. 
h Mark 6. 46. 
John 6. 16. 

150 
ἕασθαι. 

} (08) 38. Καὶ ἀπολύσας τοὺς ὄχλους ἀνέβη εἰς τὸ ὄρος κατ᾽ ἰδίαν προσεύ- 
(2) ᾽Οψίας δὲ γενομένης μόνος ἢν ἐκεῖ. 3: Τὸ δὲ πλοῖον ἤδη μέσον 

τῆς θαλάσσης ἣν βασανιζόμενον ὑπὸ τῶν κυμάτων: ἢν γὰρ ἐναντίος ὁ ἄνεμος ἧς θαλάσσης ἢ μ μ ἦν γὰρ ς ὁ ἄνεμος. 
25 , δὲ λ A lal Ν > ηλθ, Ν > ‘ lol ey aA 

Τετάρτῃ δὲ φυλακῇ τῆς νυκτὸς ἀπῆλθε πρὸς αὐτοὺς περιπατῶν ἐπὶ τῆς 

θαλάσσης. 
Ν Ν lal 

26 Καὶ ἰδόντες αὐτὸν οἱ μαθηταὶ ἐπὶ τὴν θάλασσαν περιπατοῦντα 
ας. ὕΓ“-ὐίήθήιπ-υὐ-ὐὔὐ-ὐοὕἥγἥἧἥὅ-ὕὔ-ὔὔὔ-------------ἷ-----------------------------------' 

15. Ἔρημός ἐστιν 5 τόπος] The place is desert. Our Lord’s 
Miracles of feeding the Multitudes were wrought in desert places 
(cp. xv. 33); partly to make the miracle more evident and impres- 
sive, and partly, it is probable, to suggest to them that the same 
God Who, Himself invisible, had fed their forefathers with mira- 
culous sustenance for forty years in the Wilderness, was now come 
in human form to visit His people. εν. 

90. ἐχορτάσθησαν they were filled. χορτάζομαι (from χόρτος, 
grass) had been already used by the LXX for ν1Ὁ, satialus fuit, 
Ps. xvii. 14, 15; xxxvii. 19; lix. 15, and passim, especially in 
reference to satiety from the Divine bounty, ο. g. xvii. 15, χορτασ- 
θήσομαι ἐν τῷ ἰδεῖν τὴν δόξαν Sov. Ps. cvii. 9. The word so 
used seems to suggest that those so fed are the Sheep of God’s 
pasture, and that He vouchsafes to be their Shepherd (Ps. xxiii. 1), 
and so is very appropriate when applied to those who are fed by 
Christ, the Good Shepherd (John x. 14). 

Christ blesses and breaks, and what is blessed and broken 
becomes a ‘seminarium’ of food for the multitude. So the 
spiritual food of the Word of the Old Testament, when its mysteries 
are brought forth by Christ and broken for nourishment, feeds the 
Nations. Observe also, the multitude are fed by Christ through 
the Ministry of His Apostles. (Jerome.) So now all the nations 
of the world are fed with the heavenly food of the Word and 
Sacraments by Christ through an Apostolic Ministry. 

The manner of this miraculous act baffles our intelligence. 
It was not, that five loaves are multiplied into more; but fragments 
succeed fragments imperceptibly. The substance increases, whe- 
ther on the table, or in the hands of those who receive it, or in 
the mouth of those who eat it, I know not. Wonder not that 
fountains gush forth, or that wine streams from grapes, or that all 
the riches and plenty of the world flow in an unfailing stream. 
The Author of the universe displayed Himself by this abundant in- 
crease of bread. His invisible Will acts by visible operation, and 
the Lord of heavenly mysteries executes the miracle of what was 
present to the eye. The Power of Him who works transcends all 
nature, and the mode of that Power transcends all intelligence, 
and we have nothing left but to adore. (Hilary.) 

— κοφίνους] baskels. Mark the difference between our Lord’s 
miracles and that wrought by Moses. The manna was only suffi- 
cient for him who gathered it, and it could not be kept. Theophyl. 
in Mare, vi. 43. 

On the word κόφινος see below, xvi. 9. It is observable, 
that this word had been already used by the Septuagint Transla- 
tors in describing the drudgery of the Israelites in Egypt in gather- 
ing clay to make bricks, Ps. Ixxxi. 7. The κόφινος of toil now 
became a receptacle of heavenly food. As S. Ambrose says, 
Luke ix. 17, ‘‘ Populus, qui ante /u/um in cophinis colligit, hic jam 
vite coelestis operatur alimonium: per duodecim cophinos tanquam 
tribuum singularum fidei fandamentum redundat.” 

21. ὡσεὶ πεντακισχίλιοι] men about five thousand. Our Lord’s 
Miracles were also Prophecies. He had said to His Apostles, 
“Give ye them to eat” (v. 16), and thus He prefigured the dis- 
pensation of the spiritual food of His Word and Sacraments, by the 
Ininistry of the Apostles and their successors. 

And this miraculous prophecy had a remarkable fulfilment in 

what is said, Acts iv. 4, ‘‘ Many of those who heard the word be- 
lieved, and the number of the men (τῶν ἀνδρῶν) was about five 
thousand.’ See Hilary here, and note below on Acts iv. 4. 

22. ἕως οὗ] until he should have sent away ; so xxvi. 36, until 
I shall have prayed. 

23. ἀνέβη-- 26. περιπατοῦντα] He went up unto the mountain 
to pray. 

Our Lord went up to a mountain, and there prayed. Thence 
His Divine eye looks on His disciples toiling in the ship in the 
dark and stormy night. And in the fourth or last watch of the 
night He comes walking on the waves of the Sea, and enters 
the ship, and calms the storm. 

This action seems to have had a spiritual and prophetical 
meaning. Our Blessed Lord has now dispensed the food of life to 
the world in the Word and Sacraments ministered by His disciples. 
He has ascended up into heaven alone, to pray for His Church, 
and thence He looks down upon her tossed on the waves, and He 
will come again at the fourth watch, treading under foot the storms 
and billows of this world, and will enter the ship, and bring her 
to the heavenly haven where she would be. 

This is thus expressed by an ancient father of tlhe Western 
Church :—‘ Quod ascendit relictis turbis Dominus orare in mon- 
tem,—relictis turbis solus post Resurrectionem ascendit in coelum 
et ibi interpellat pro nobis. Interea navis portans discipulos, id 
est Ecclesia, fluctuat et quatitur tempestatibus tentationum. Opus 
est in navi simus; nam si ἐπ navi pericula sunt, sine navi certus 
interitus. Etsi turbatur navis, navis est tamen. Tene te itaque 
in navi, et roga Deum . . . Quarta vigilia noctis finis est noctis. 
In fine seculi venit Dominus: videtur ambulare super omnes 
tumores maris, hoc est super omnes hujus seculi principatus . . Ὁ 
sub ejus pedibus totam hujus seculi rabiem subjectam.” See 
Aug. Serm. 75 and 76, and ορ. below on John vi. 19, 20. 

25. Τετάρτῃ φυλακῇ] In the fourth watch. Formerly the Jews 
had divided the night into three watches. (See Buatorf, Lex. 
Talmud. voc. Tw.) But when πάπα became a Roman pro- 
vince, they adopted the Roman division into four watches. (Lips. 
de Milit. Rom. p. 123.) The LXX had already used φυλακὴ in 
the sense of watch. (Bxod. xiv. 24.) ‘The fourth watch is 
the αφ,” says Jerome.—Our Lord will come to the aid of His 
Church, at the end of the world. 

He allows His disciples to be tried by dangers, that they may 
be taught patience; and does not come to them till morning, that 
they may not expect to be delivered at once, but may hope for 
deliveratice, if they have perseverance and faith. Theophyl. in 
Mark vi. 25. 

Thus Christ deals with His Church, typified by the Apostolic 
ship. He leaves her to be tossed from time to time by the waves 
of this world, and to be assailed by the blasts of the Evil One, 
and He will return to her in the fourth watch of the night. The 
first watch of the night was the age of the Law; the second, of the 
Prophets; the third, of the Gospel; the fourth, of His glorious 
Advent, when He will find her buffeted by the spirit of Antichrist, 
and by the storms of the world. And by Christ’s reception into 
the ship, and the consequent calm, is prefigured the eternal peace 
of the Church after His second Coming. Hilary. 



ΙΜΑΤΤΗΕΝ XIV. 27—36. XY. 1—5. 53 

> , , μὴ , , > Ὁ και Ἢ a / ¥ 
ἐταράχθησαν, λέγοντες ὅτι φάντασμά EO Thy και τατος τοῦ φόβου ἔκραξαν. 
51 Εὐθέως δὲ ἐλάλησεν αὐτοῖς ὁ ᾿Γησοῦς λέγων, Θαρσεῖτε, ἐγώ εἰμι, μὴ φοβεῖσθε. 
απ} 3 Ἀποκριθεὶς δὲ αὐτῷ ὁ Πέτρος εἶπε, Κύριε, εἰ σὺ εἶ, κέλευσόν µε πρός τ κριθεὶς ῷ ὁ Πέτρ ρ µε πρ 

a“ a ‘ > > ΄ ΔΝ Led ΄ 

σε ἐλθεῖν ἐπὶ τὰ ὕδατα. “ Ὁ δὲ εἶπεν, "EMO καὶ καταβὰς ἀπὸ τοῦ πλοίου ὁ 
Tlérpos περιεπάτησεν ἐπὶ τὰ ὕδατα ἐλθεῖν πρὸς τὸν ᾿]ησοῦν' *® βλέπων δὲ τὸν Πέτρος περ ρ η 

3 Ν 5» ΄ 5 ΄ τς »” 4 ΄ ἄνεμον ἰσχυρὸν ἐφοβήθη, καὶ ἀρξάμενος καταποντίζεσθαι ἔκραξε λέγων, Κύριε, 
cal ’ ἮΝ € cal ’ A ” ΄ Lal ἈΝ ΄ 

σῶσόν pe *! εὐθέως δὲ ὁ ᾿Γησοῦς ἐκτείνας τὴν χεῖρα ἐπελάβετο αὐτοῦ, καὶ λέγει 
152 

αὐτῷ, ᾿Ολιγόπιστε, εἰς τί ἐδίστασας ; (τ) Καὶ ἐμβάντων αὐτῶν εἰς τὸ πλοῖον 
Lyrae χ ~ i ch. 16. 16, 59 Ot δὲ ἐν τῷ πλοίῳ ἐλθόντες προσεκύνησαν αὐτῷ λέ- ες 

a a ε > John 1. 50. 
γοντες, ᾿4ληθῶς Θεοῦ Υἱὸς εἶ. Ps. 2.6, 7. 

ag εν 
εκοπασεν ο ἄνεμος. 

153 34 ‘ , - > \ a 4, 35 y Ss , 

(Ὁ) * Καὶ διαπεράσαντες ἦλθον εἰς τὴν γῆν Γεννησαρέθ: “5 καὶ ἐπιγνόντες 
ε ” a , , > μὲ Ν ’ ’΄ 

αὐτὸν οἱ ἄνδρες τοῦ τόπου ἐκείνου ἀπέστειλαν εἰς ὅλην τὴν περίχωρον ἐκείνην, 
= a ορ \ 

καὶ προσήνεγκαν αὐτῷ πάντας τοὺς κακῶς ἔχοντας, °° καὶ παρεκάλουν αὐτὸν ἵνα 
ϱ ΄“ an Lal νΝ ο - 

μόνον ἅψωνται τοῦ κρασπέδου τοῦ ἱματίου αὐτοῦ: καὶ ὅσοι ἥψαντο διεσώθησαν. 
5 A a ε “ ᾿᾿ 

XV. (3) | "Τότε προσέρχονται τῷ ᾿Γησοῦ οἱ ἀπὸ Ἱεροσολύμων Τραμματεῖς « μετ. τ. 
“ ΄ Ν ’ 

καὶ Φαρισαῖοι λέγοντες, 3 Διατί οἱ μαθηταί σου παραβαίνουσι τὴν παράδοσιν 
A Δ > = , Ν “ 3 ” σ ιά > ΄ 

τῶν πρεσβυτέρων; οὐ γὰρ νίπτονται τὰς χεῖρας αὐτῶν ὅταν ἄρτον ἐσθίωσιν. 
8 “ δὲ 3 A ‘ bes 3 ο) , Niece a ΄ Ν > λὴ a 

Ο δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, 4ιατί καὶ ὑμεῖς παραβαίνετε τὴν ἐντολὴν τοῦ 
Θεοῦ διὰ τὴν παράδοσιν ὑμῶν; 1" 

΄ \ \ , ν ε “ ΄ ΩΝ ΄ ΄ Eph. 6. 
πατερα και την μητερα' και, ο κακολογῶν πατερα 1] ψητερα θανάτῳ Exod. 

‘O yap Θεὸς ἐνετείλατο λέγων, Tia τὸν ¥,Exod. 20. 12. Deut. 5. 16. 

, δε a δὲ ΄ a ΔΑ » ο Nie ἂν lal ν a a oor Lev. 20. 9. 
τελευτάτω" υμεις € λέγετε, Os av €l777) τῷ πατρι 1] ΤῊ μῆτρι, Ζωρον, O εαν Ῥτον. 20. 20. 

26. φάντασμά ἐστι] it is a spirit. On this narrative, in con- 
nexion with the solemn question concerning the nature and state 
of the body after the Resurrection, see v. 29, and Luke xxiv. 31, 
and John xx. 19. 

27. ἐγώ εἰμι] I am.—A declaration of Divine power, proved by 
walking on the sea: cp. John vili. 58. 

29. Ἐλθέ] Come. When Christ commands, we may, and must, 
do, what it would be sin to attempt to do, without such a com- 
mand (Matt. iv. 7); and so long as we have fai/A in Him, we 
shall be able to do what He commands us to do: and therefore 
our prayer to Him must be, ‘‘ Da quod jubes, et jube, quod vis.”’ 

— Πέτρος περιεπάτησεν] Peter walked. Peter, while in the 
body, was enabled by Christ to walk on the sea; so the risen 
bodies of the Saints will be enabled by Christ to fly upwards, and 
traverse the liquid fields of the sky, and meet Him in the air. 
1 Thess, iv. 17. See on Luke xsiy. 31. John xix. 19. 

St. Peter walked on the sea. Let then those who imagine 
that our Lord had not a true human body, because He walked on 
the waves, explain how St. Peter also walked on the waves, who 
certainly had a real body. (Jerome.) 

81. Ὀλιγόπιστε] O thou of little faith. It is of no use to be 
near Christ in person, unless we are near Him by faith. If we are 
near Him by faith, no storm can drown us. It is not the Tempest, 
but our own weakness of faith which is to be feared; therefore 
our Lord does not calm the storm, but takes hold of Peter’s band. 
And He brought the Apostle to the ship, as a Bird brings its young 
on its wings to the nest, when it has attempted to fly before its 
time, and is about to fall on the ground. (Chrys.) 

Christ treads the waves of this world, and walks amid its 
storms. He treads the winepress alone, Isa. lxiii. 3. He alone 
is the Redeemer of the world, and all who are saved are redeemed 
by Him alone. It is He, and He alone, who enables others to 
stand and walk on the sea of trouble and of doubt. Peter sinks 
without Christ. (Cp. Hilary.) 

Peter is the image of weak faith, staggered by the storms of this 
world; but after he had received the gift of the Holy Ghost, he who is 
here like a fluent wave, became like a stedfast rock, unmoved by the 
tempest of persecution and the fear of death. (Cp. Aug. Serm. 76.) 

36. κρασπέδου τοῦ ἱματίου] The word κράσπεδον had been 
employed by the LXX to designate the nip22 (canephoth), literally 
wings, of the garment, which were to be made of purple, ac- 
cording to the law (Numb. xv. 38. Deut. xxii. 12), to remind 
them of the law, especially of the Sabbath. See below, xxiii. 5. 

Observe Christ’s miraculous power, exerted here and on 
other occasions (ix. 20) by the skirts of his clothing (Ps. exxxiii. 
2), in connexion with the prophecy (Malachi iv. 2), which speaks 
of “healing in His wings ;” the word ‘ wings’ being used by the 
Hebrews to describe the fringes of the garments. 

Consider also its connexion with Zech, viii. 23, ‘* They shall 
take hold of the skirt (κράσπεδον) of Him that is a Jew,”—a 
prophecy specially applicable to Faith taking hold of Christ. 

Cu. XV. 1. of ἀπὸ Ἱερ. Γραμματεῖς] the Scribes that were 
Jrom Jerusalem. Cp. Heb. xiii. 24, of ἀπὸ ᾿Ιταλίας. 

2. παράδοσιν] Partly the 3p (Kabbalah), (radition; from 
Sap (kibbel), to receive; and called tradition of ‘he elders, be- 

cause it was pretended by the Pharisees and Rabbis of the Jews 
that it had been orally delivered by God to Moses on Mount 
Sina, and thence handed down by oral tradition to their own 
times; partly the oral precepts which were afterwards embodied 
in the Talmud (or Doctrine), from root 129 (lamadh), to teach ; 
which at first consisted of the Mishna (about a.p. 219), i. 6. the 
oral repetition of the Law (from 720, shanah, to repeat) ; and to 

which was afterward added (about a.p. 500) the Gamarah, or the 
complementum, root 122 (gamar), to finish, of the Mishna. See 
Buxtorf, Synag. Judaic., cap. iii. p. 59. 

— ὅταν ἄρτον ἐσθίωσιν) when they eat bread. ἄρτον ἐσθίειν 
= Hebr. om) 338, said of eating food generally. . Mark iii. 20. 

Luke vii. 33; xiv. 15. 
3. παράδοσιν ὑμῶν] You pretend that these things have been 

delivered by God to the e/ders; but they are in fact your tra- 
ditions, and are opposed to God’s Law. 

4. Tina] Honour; τιµή (from τίω, pendo, to pay) in Scrip- 
ture does not mean merely homage and salutation, but succour, 
support by alms and offerings; thus the Apostle says, ‘‘ Honour 
widows that are widows indeed’ (1 Tim. v. 3); ‘‘and let the 
presbyters who rule well be counted worthy of double honour ’’ 
(1 Tim. ν. 17), i.e. stipend. 

— θανάτῳ τελευτάτω] A Hebraism from Levit. xx. 9, where 
the LXX has θανάτῳ θανατούσθω, and Exod. xxi. 17, ὁ κακο- 
λογῶν πατέρα ἣ μητέρα αὐτοῦ τελευτήσει θανάτῳ. 

δ. Δῶρον] A gift. κορβᾶν (319). See xxvii. 6. Mark vii. 11. 
“Tt is a gift,’’"—an offering consecrated to God, and therefore I 
cannot apply it to your benefit. That, in which thou mightest 
have been benefited by me, has been vowed and hallowed by me 
to God as a Gift to Him; and therefore cannot without sacrilege 
be alienated from Him and applied to thy use. And it will be 
most profitable to thee also, being so applied as a gift to God. 

By suggesting to Children such language as this toward their 
Parents, the Pharisees taught hypocrisy and undutifulness to 
Parents, under the mask of piety to God. 

There seems to be an aposiopesis after ὠφεληθῆς, as if our 
Lord abstained with horror and indignation from pronouncing 
the words of blasphemy with which this hypocritical infraction 
of the divine command was completed, 



δά 

c Tsa. 29. 18, 
Mark 7. 6, 

MATTHEW XY. 6—25. 

ἐξ ἐμοῦ ὠφεληθῇς---καὶ οὐ μὴ τιμήσῃ τὸν πατέρα αὐτοῦ ἢ τὴν μητέρα adTOD,— 
6 καὶ ἠκυρώσατε τὴν ἐντολὴν τοῦ Θεοῦ διὰ τὴν παράδοσιν ὑμῶν. ἴ Ὑποκριταί, 
καλῶς προεφήτευσε περὶ ὑμῶν “Hoatas λέγων, ὃ “᾿Εγγίζει μοι 6 λαὸς 
οὗτος τῷ στόματι αὐτῶν, καὶ τοῖς χείλεσί με τιμᾷ, ἡ δὲ καρδία 
αὐτῶν πόῤῥω ἀπέχει aw ἐμοῦ. ὃ μάτην δὲ σέβονταί με διδάσκοντες 
διδασκαλίας ἐντάλματα ἀνθρώπων. 

ἃ Mark 7. 14, δο, ἃ Ν ’ ΝΜ 5 

10° Καὶ προσκαλεσάμενος τὸν ὄχλον εἶπεν αὐτοῖς, ᾿Ακούετε καὶ συνίετε. 
> Ν > , > Ν , “A 3 11 Οὐ τὸ εἰσερχόμενον εἰς τὸ στόμα κοινοῖ τὸν ἄνθρωπον, ἀλλὰ τὸ ἐκπορευόμενον 

Ψ Ὁ“ r wn 

ἐκ τοῦ στόματος, τοῦτο κοινοῖ τὸν ἄνθρωπον. 
155 2 4 ΄ ε εἶ a ο > 

(=) 13 Τότε προσελθόντες ot μαθηταὶ αὐτοῦ εἶπον αὐτῷ, Οἶδας, ὅτι οἱ 
159 Ὁ δὲ ἀποκριθεὶς εἶπε, 

“ , aA > 

Πᾶσα φυτεία ἣν οὐκ ἐφύτευσεν 6 Πατήρ pov 6 οὐράνιος ἐκριζωθήσεται. 
(S) Ἠ Adere αὐτούς: ὁδηγοί εἰσι τυφλοὶ τυφλῶν: τυφλὸς δὲ τυφλὸν ἐὰν 

15 3 Ν > a “- 

(47) 155 Αποκριθεὶς δὲ ὁ Πέτρος εἶπεν αὐτῷ, Φράσον ἡμῖν τὴν παραβολὴν 
16) Ὁ δὲ ᾿Ιησοῦς εἶπεν, ᾿Ακμὴν καὶ ὑμεῖς ἀσύνετοί ἐστε; “ Οὔπω 

a 7 5 ν > , > x , > Ν ΄ A τον 
VOELTE οτι παν το εισπορενοµενον εἰς το στοµα ει» την κοιλίαν χώρει, και εἰς 

ἀφεδρῶνα ἐκβάλλεται; 18 τὰ δὲ ἐκπορευόμενα ἐκ τοῦ στόματος ἐκ τῆς καρδίας 
Wee γὰρ τῆς καρδίας ἐξέρχονται 

Ν Ἂ ΄ la) » a ’ 

διαλογισμοὶ πονηροὶ, φόνοι, μοιχεῖαι, πορνεῖαι, κλοπαὶ, ψευδομαρτυρίαι, βλασ- 
΄ 20 Pan ae BS Ν » 6 Ν δὲ 8. «ὧν Ν a 

φημίαι «Ὅπαυτα εστι τα κοινουνγτα TOV αν ρωπον" το οε GVLTTOLS χερσι φαγεῖν 

A 4 eJounis.2, Φαρισαῖοι ἀκούσαντες τὸν λόγον ἐσκανδαλίσθησαν ; 

f ch. 23. 16. 
Luke 6. 39, 

ε “A 3 ’ > / ” 

ὁδηγῇ, ἀμφότεροι εἰς βόθυνον πεσοῦνται. 
g Mark 7. 17. 

’ 

hch. 16. 9. τανυτην. 
Mark 7. 18. η 

i James 3. 6, 

k Gen. 6. 5 ἐξέρχεται, κἀκεῖνα κοινοῖ τὸν ἀνθρωπον' 
& 8. 2]. ρου ὃν lz 
Mark 7. 21. 

> Vo Wee 3 οὐ κοινοῖ τὸν ἄνθρωπον. 
1 Mark 7, 24, 

Σιδῶνος. 

511 Καὶ ἐξελθὼν ἐκεῖθεν ὁ ᾿Ιησοῦς ἀνεχώρησεν εἰς τὰ μέρη Τύρου καὶ 
» ‘ 3 Ἂν Ν , δόσις “ αρ 3 ΄ 3 lel 
2 Καὶ ἰδοὺ γυνὴ Χαναναία ἀπὸ τῶν ὁρίων ἐκείνων ἐξελθοῦσα 

ἐκραύγασεν αὐτῷ λέγουσα, ᾿Ελέησόν µε, Κύριε, υἱὲ Aavid, ἡ θυγάτηρ µου 

κακῶς δαιμονίζεται. 35 Ὃ δὲ οὐκ ἀπεκρίθη αὐτῇ λόγον. ρινὴ Ὥ ο Καὶ προσελθόντες 
c ΔΝ 5 “Ὁ 3 , > ἃς , 3 / > Ν 9 , ” 

οἱ μαθηταὶ αὐτοῦ ἠρώτων αὐτὸν λέγοντες, Απόλυσον αὐτὴν, ὅτι κράζει ὄπισθεν 

ἡμῶν. 
159 

(28) 3: Ὃ δὲ ἀποκριθεὶς εἶπεν, Οὐκ ἀπεστάλην εἰ μὴ εἰς τὰ πρόβατα τὰ 
ἀπολωλότα οἴκου Ισραήλ. (1) > Ἢ δὲ ἐλθοῦσα προσεκύνει αὐτῷ λέγουσα, 

The apodosis cannot begin with καὶ οὐ μὴ τιμήσῃ, for the 

Pharisees were too shrewd to say that; but they are our Lord’s 

words. See next note. 
They who inculcated this doctrine, being Priests or connected 

with them, derived private advantage from it. (See Theophyl., 

Mark vii. 11.) 
— καὶ οὐ μὴ τιμήσῃ] And, through your tradition, he shall 

not honour his father,—although God commands, ‘‘ Honour thy 

father.’ Cp. Mark vii. 11, where the construction is similar. 

%—9. Ἡσαΐας} Isa. xxix. 13. Cp. Mark vii. 6, 7, where the 

prophecy is cited with the same variation from the LXX as here 

by St. Matthew, i.e. 5. 5. ἐ. ᾱ. for διδάσκοντες ἐντάλματα ἀνθρώ- 

πων καὶ διδασκαλία. The original of Isaiah signifies ‘‘the re- 

yerence with which they regard Me is only a Auman command,” 

1. 6. their religion is based on human commandment, and not on 

My Law. They substitute human traditions for divine com- 

mands. Our Lord gives the sense of the prophecy; and adds, 

that such worship is vain. See Surenhus. p. 249. Such ex- 

planations and additions coming from Him, Who is the Author 

of the Law, are to be regarded as already pre-existing in is 

Mind when He gave the Law, and are involved in. it. 

8. Ἐγγίζει wot] On the reading of this passage see Scrivener, 

and Tregelles on the Printed Text of N. T. p. 139. 

9. διδάσκοντες] On this text—‘‘ teaching for doctrines the com- 

mandmentsofmen”—sce Bp. Sanderson’s Sermonad Clerum (Serm. 

y. vol. ii. pp. 141—168), who shows its application to those who, 

Either of their own authority impose Rites and Ceremonies 

as necessary to salvation; or, 
Enforce new articles of faith, as the Church of Rome does, 

and make them terms of Church Communion ; or, 

Affirm things to be unlawful, which cannot be proved so to 

pe, and on the plea of such alleged unlawfulness, separate from 

the Church, and rend it by schism. 
See also Hooker, I. xiv. 5, and II. viii. 5. 

11. κοινοῖ] defiles; κοινὸν, ἀκάθαρτον, Hesych. κοινὸς, common, 
had been used in the sense of unclean in the books of the Maccabees, 
1 Mace. i. 47. 62, in connexion with the war of persecution waged 
by Antiochus Epiphanes against the Jews, in requiring them to 
eat swine’s flesh, and other unclean meats. 

Our Lord did not intend to disparage the difference between 
clean and unclean meats, as it had been defined in the Levitical 
Law, which had an intrinsic, moral, and spiritual meaning, now 
corrupted and obscured by its Teachers, who laid stress only on 
external acts. But He designed to show that the source of all 
uncleanness is the heart, and that unless that is cleansed, all 
outward cleansings are vain. 

14. βόθυνον] ‘ foveam, et metaphor. interitum;” a pilfall, 
more properly than a ditch, See Isa. xxiv. 17, 18, where the 
LXX has βόθυνος for ΠΠΕ (pachath), a pit, of destruction ; a pit- 
fall set by hunters for wild animals, or a well. See xii. 11. 

16. ᾽Ακμήν] even to this point, ἀκμή; ἔτι, Hesych.: used in 
this sense by Xenophon and Polybius. (See Kuin.) 

21. τὰ μέρη] the borders. See Acts xvi. 12. 
22. Χαναναία] of Canaan, Hebr. 1919 (kenaan), i. 4. mercator, 

and an appropriate name for those who lived near the coast and 
led a mercantile life. 

St. Mark here (vii. 26) reminds his Gentile readers by the 
words, ἦν ἡ γυνὴ Ἑλληνὶς Συροφοίνισσα, that Our Blessed Lord 
had offers of mercy for them, even for those among them who, 
like the Συροφοίνικες of Tyre and Sidon, had been polluted by 
idolatry and its associate sins (cp. Ps. xlv. 12); and St. Matthew 
reminds the Jews by the word Xavavala that Christ would re- 
ceive the descendants of those seven nations of Canaan which had 
been exterminated by their forefathers at God’s command. Cf. 
Acts xiii. 19. 

25. προσεκύνει] she was worshipping Him; even at that very 
time when He seemed to be repelling her. 



MATTHEW 

Κύριε, βοήθει μοι. * Ὁ δὲ ἀποκριθεὶς εἶπεν, 
»" iow ΔΝ 

τῶν τέκνων, καὶ βαλεῖν " τοῖς κυναρίοις' 77 Ἡ δὲ εἶπε, Ναὶ, Κύριε καὶ γὰρ τὰ 

XV. 26—34. 55 

Οὐκ ἔστι καλὸν λαβεῖν τὸν ἄρτον 
m ch. 7. 6. 
Phil. 8. 2. 

4 > , > Ν A , A / 3 ‘ A 4 A , κυνάρια ἐσθίει ἀπὸ τῶν ψιχίων τῶν πιπτόντων ἀπὸ τῆς τραπέζης τῶν κυρίων 
3 A 8 - / > ‘ δ 3 lal > » Af , / ο. Ὁ ΄ αὐτῶν. “5 Τότε ἀποκριθεὶς ὁ ᾿]ησοῦς εἶπεν αὐτῇ, γύναι µεγάλη σοῦ ἡ πίστις, 

δι ε 7 4 9.4 ε 4 9 ν 3 Ν lal σ 3 ΄ 

γενηθήτω σοι ὡς θέλεις" καὶ ἰάθη ἡ θυγάτηρ αὐτῆς ἀπὸ τῆς ὥρας ἐκείνης. 
160 

( 
x 4 Ν > Ν 3 Ν »” 3 / > lal 

αἴας, καὶ ἀναβὰς εἰς TO ὄρος ἐκάθητο ἐκεῖ. 

) 53" Καὶ μεταβὰς ἐκεῖθεν ὁ ̓ Τησοῦς ἦλθε παρὰ τὴν θάλασσαν τῆς Ταλι- κμωκτ. δι. 
90ο Καὶ προσῆλθον αὐτῷ ὄχλοι olsa. 35. 5. ροση ῳ OX: 

πολλοὶ ἔχοντες μεθ᾽ ἑαυτῶν χωλοὺς, τυφλοὺς, κωφοὺς, κυλλοὺς, καὶ ἑτέρους 
Ν ᾿" γε > Ν Ν ἣν 9 ο ὦ »“» Ν 5 τς 

πολλοὺς, καὶ ἔῤῥιψαν αὐτοὺς παρὰ τοὺς πόδας τοῦ ᾿Ιησοῦ, καὶ ἐθεράπευσεν 

αὐτούς: 5) ὥστε τοὺς ὄχλους θαυμάσαι βλέποντας κωφοὺς λαλοῦντας, κυλλοὺς 
ὑγιεῖς, χωλοὺς περιπατοῦντας, καὶ τυφλοὺς βλέποντας: καὶ ἐδόξασαν τὸν Θεὸν 

᾿Ισραήλ. 
85.» Ὃ δὲ ᾿Ιησοῦς προσκαλεσάμενος τοὺς μαθητὰς αὐτοῦ εἶπε, Σπλαγχνίζομαι p Marks. 1, 

lal ΄ ’ὔ 

ἐπὶ τὸν ὄχλον, ὅτι ἤδη ἡμέραι τρεῖς προσμένουσί μοι, καὶ οὐκ ἔχουσι τί φάγωσι 
καὶ ἀπολῦσαι αὐτοὺς νήστεις οὐ θέλω, μήποτε ἐκλυθῶσιν ἐν τῇ ὁδῷ. 33 Καὶ 
λ 4 3 wn ε 0 Ν 5» nw ΤΠ. 10. ΜῈ lal Γ᾽ 5 ΄ »” ” σ 

έγουσιν αὐτῷ οἱ μαθηταὶ αὑτοῦ, Πόθεν ἡμῖν ἐν ἐρημίᾳ ἄρτοι τοσοῦτοι, ὥστε 
΄ Ἂ A 34 Ν , 3 a : 3 lal , ΕΣ ” ι 

χορτάσαι ὄχλον τοσουτον ; Και λέγει αὑτοῖς ὁ ]ησοῦς, Πόσους αρτους έχετε; 

26. κυναρίοις] dogs. Not that our Lord regarded them as 
such, but because they were so called by the Jews, whose lan- 
guage He adopts. 

27. Nat, Κύριε" καὶ γάρ] Yea, Lord, thou sayest true; it is 
not right to ¢ake the children’s bread and give it to the dogs. 
For the dogs eat of the crumbs that fall from their master’s 
table. Let me therefore not have bread, but only crumbs; and do 
not give me even them; but allow me to pick up those crumbs 
which fal/ from the table ; for this is our lot. A beautiful image 
of the humility of the Gentiles, hungering and thirsting for the 
least fragments of the Gospel which dropped from the table of the 
Jews who despised it. Cp. Ps. lxix. 23. Acts xxviii. 28. 

28. Ὦ γύναι, µεγάλη σοῦ ἡ πίστις] O woman, great is thy 
faith. Observe σοῦ put emphatically ; great is thy faith, especially 
as contrasted with the lack of faith in others. She showed humility 
by not rejecting the title κυνάριον ; faith, by calling Christ the Son 
of David, and by perseverance in her entreaty for help, and by 
her fervency increased by repulses, though she was a Gentile, and 
He was sent to the lost sheep of the house of Israel. 

When our Lord had taught His disciples concerning the 
difference of meats, He opened the door of the kingdom of heaven 
to the Gentiles. But why then did He say to the disciples, “" To 
the way of the Gentiles go ye not?” (Matt. x. 5.) He did not 
go there to preach, as appears from Mark vii. 24. The woman 
came to Him, not He to her. 

Here is an evidence of divine inspiration acting on the heart 
of St. Matthew. He, who wrote specially for the Jews, tells his 
Jewish readers that Christ had mercy, love, and praise for this 
poor woman, whom he calls—not as the other Evangelists do, a 
Gentile, but—a Canaanite, i. e. descended from those whom their 
ancestors were commanded by God to destroy. 

Observe, the Evangelist calls her by a name then obsolete, 
* Canaanite ;’ reminding us of those godless Nations of Canaan 
who had subverted even the laws of Nature; and so by her very 
name he displays the wonder and proclaims the greatness of her 
faith. The Canaanites had been ejected from Canaan that they 
might not pervert the Jews; and now this Canaanite comes forth 
from her own land to seek Christ, who came to the Jews and was 
rejected by them. (Cp. Chrys.) 

In proportion as the woman’s supplication became more in- 
tense, so our Lord’s remonstrance became more strong. He at 
first was silent; then He calls the Jews His sheep, and says that 
He was sent only to them; then He calls them His children, and 
the Gentiles dogs. And on this rebuke the woman frames her 
reply ; she shows patience and faith, although she might seem to 
be treated with scorn. Let them be children and me a dog; yet, 
as such, I am not forbidden to eat of the crumbs which they let 
fall. Our Lord had foreknown that she would answer thus; and 
therefore He at first refused, and rebuked her, in order that He 
might bring out her faith and humility as an example. His 
silence and reproof were like the silence and reproof of one who 
is desirous of revealing a hidden treasure to the eye. The Jews 
boasted themselves the children of Abraham aud despised the 
Gentiles ; she calls the Jews her masters and herself a dog; and 
thus she became a child of God. O woman, great is thy faith ! 

He delayed the gift, in order that He might utter αὐ once this 
speech, and place a crown of glory on her head. See the 
blessed reward of faith and humility and perseverance in prayer. 
(Chrys-) 

This miracle was prophetic. The woman of Canaan in the 
heathen regions of Tyre and Sidon is typical of the Gentile World 
coming to Christ, and thankfully accepting the crumbs which fall 
from the children’s table, and therefore welcomed by Christ, 
while the children of the kingdom are cast out. (Cp. Hilary.) 

32. ἤδη ἡμέραι τρεῖς προσµένουσι] there are now three days to 
them waiting on Me. See on Mark viii. 2. 

33. Πόθεν ἡμῖν ἐν ἐρημίᾳ An objection has been made to 
this narrative of the miraculous Feeding of Four Thousand by 
some (De Wette and Schleiermacher). It is alleged by them, that 
it is only a repetition or loose tradition of the narrative of the 
former miraculous Feeding (Matt. xiv. 13). It is said, that the 
Apostles could not have used such language as they do here, 
after they had been witnesses of, and even partakers in, the 
former miracle. 

The answer has been given by anticipation to this objection, 
in the Old Testament (see Ps. Ixxviii. 11. 20—32; cvi. 21) re- 
cording the incredulity and insensibility of the Israelites in the 
wilderness—after the mighty works of God in delivering them 
from Egypt and in the supply of water and food, of which they 
had been witnesses and partakers. God gave water miraculously 
twice in the wilderness, and fed the people by ¢wo miraculous 
supplies, manna and quails. So our blessed Lord fed the people 
in the wilderness miraculously ¢wice. And the parallel extends 
further ; i.e. it is seen not only, in each case, in the goodness of 
God, but also in the obduracy of man. Even after the Manna, 
Moses himself doubted concerning the possibility of a supply of 
flesh. (See Numb. xi. 21—23.) The Apostles in the wilderness 
of Galilee are as yet children of the literal Israel in the wilderness 
of Arabia. And even after this second miraculous feeding, to 
which Our Lord refers (Matt. xvi. 7—10), they are still ὀλιγό- 
πιστοι, and are rebuked as such by Him. 

It is strange, that the objectors to St. Matthew’s veracity do 
not appear to have perceived, that, if the Apostle St. Matthew 
(and the same may be said—‘ mutatis mutandis ’—of Moses) had 
intended to invent, or to disguise the truth, instead of to relate it 
honestly and fully, he would have magnified the effects of the 
first miracle on the minds of the disciples, and he would not have 
recorded what was not creditable to himself and his brethren— 
their unbelief. But by showing to us, that after the miracle had 
been wrought once, and even twice, they were still ἀσύνετοι and 
ὀλιγόπιστοι, he gives a striking proof—the more striking because 
a silent one—that he has told the truth, and has exaggerated 
nothing in his history of the works of Christ. 

It is observable also, that in the second Miracle the numbers 
fed are Jess than in the former; and this is another evidence of 
veracity. If the second narrative had been a mere ‘loose tradi- 
tion’ of the former, the number would have increased and not 
diminished. 

See another argument for their distincfion in xvi. 9, 10. 
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οἱ δὲ εἶπον, Ἑ πτὰ, καὶ ὀλίγα ἰχθύδια. ὃ Καὶ ἐκέλευσε τοῖς ὄχλοις ἀναπεσεῖν ἐπὶ 
Ν lal 80 Ν ‘ ‘ ε νιν Ν ‘ > ΄ 3 , » τὴν γῆν" © καὶ λαβὼν τοὺς ἑπτὰ ἄρτους καὶ τοὺς ἰχθύας εὐχαριστήσας ἔκλασε, 

καὶ ἔδωκε τοῖς μαθηταῖς αὐτοῦ, οἱ δὲ μαθηταὶ τῷ ὄχλῳ. * " Καὶ ἔφαγον πάντες 
9 . ὃν ἂν = 

καὶ ἐχορτάσθησαν' καὶ ἦραν τὸ περισσεῦον τῶν κλασμάτων ἑπτὰ σπυρίδας 
πλήρεις. * Οἱ δὲ ἐσθίοντες ἦσαν τετρακισχίλιοι ἄνδρες, χωρὶς γυναικῶν καὶ 
παιδίων. 

Ὦ Καὶ ἀπολύσας τοὺς ὄχλους ἀνέβη εἰς τὸ πλοῖον, καὶ ἦλθεν εἰς τὰ ὅρια 
Μαγδαλά. XVI. (τ}} Καὶ προσελθόντες οἱ Φαρισαῖοι καὶ Σαδδουκαῖοι 

πειράζοντες ἐπηρώτησαν αὐτὸν σημεῖον ἐκ τοῦ οὐρανοῦ ἐπιδεῖξαι αὐτοῖς... 
162 2 ε δὲ 3 ‘\ > > -“ > , 4 , DOU seer 

(35) 3 Ὁ δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, Οψίας γενομένης λέγετε, Εὐδία, πυῤῥάζει 

γὰρ ὁ οὐρανός: ὃ καὶ πρωῖ, Σήμερον χειμὼν, πυῤῥάζει γὰρ στυγνάζων ὁ 
οὐρανός. Ὕποκριταί, τὸ μὲν πρόσωπον τοῦ οὐρανοῦ γινώσκετε διακρίνειν, 

qch, 14. 20, 11. 

ach. 12. 59, 
Jonrh 2. 1. 

A A ο) - Lal > ΄ 

τὰ δὲ σημεῖα τῶν καιρῶν οὐ δύνασθε; 
σημεῖον ἐπιζητεῖ, καὶ σημεῖον οὐ δοθήσεται αὐτῇ, εἰ μὴ τὸ σημεῖον ᾿Ιωνᾶ τοῦ 

(sr) ὁ "Γενεὰ πονηρὰ καὶ μοιχαλὶς 

Ὁ) 7 Οἱ δὲ διελογίζοντο ἐν ἑαυτοῖς, λέγοντες, 

ὃ Τνοὺς δὲ ὁ ̓ Ιησοῦς εἶπεν αὐτοῦς, Τί διαλογίζεσθε η δ 
ὃε » a“ δὲ 

οὕπω νοεῖτε, OVOE μνημο- 

προφήτου. Καὶ καταλιπὼν αὐτοὺς ἀπῆλθε. 
b Mark 8. 14, &c. 5b Ν 5 , ε Ν > ο . Ν / > , ” - 

ος μμ Καὶ ἐλθόντες οἱ μαθηταὶ αὐτοῦ εἰς τὸ πέραν ἐπελάθοντο ἄρτους λαβεῖν. 
(ας) " Ὁ δὲ ᾿]ησοῦς εἶπεν αὐτοῖς, Ορᾶτε καὶ προσέχετε ἀπὸ τῆς ζύμης τῶν 

, Ἄς, , 165 Φαρισαίων καὶ Σαδδουκαίων. (τὰ 
ν » > > ΄ 

Ότι ἄρτους οὐκ ἐλάβομεν. 
3 ε αν > , 9 3, > > ΄ 

eos το. εν εαντοις, ὀλιγόπιστοι, οτι αρτους ουκ ἐλάβετε; 
ohn 6. 9. a 9 

νεύετε τοὺς πέντε ἄρτους τῶν πεντακισχιλίων, καὶ πόσους κοφίνους ἐλάβετε, 
10 4 ἃ ch. 15. 34. 
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δν) Ν ε κ ψ' a ’ Ν ΄ ΄, αν 7 οὐδὲ τοὺς ἑπτὰ ἄρτους τῶν τετρακισχιλίων, καὶ πόσας σπυρίδας ἐλάβετε; 
πῶς οὐ νοεῖτε, ὅτι οὐ περὶ ἄρτων εἶπον ὑμῖν προσέχειν ἀπὸ τῆς ζύμης τῶν 

Φαρισαίων καὶ Σαδδουκαίων; 13 Τότε συνῆκαν, ὅτι οὐκ εἶπε προσέχειν ἀπὸ 
a ΄ὕ “ιν > πος A a a , ‘ , 

τῆς ζύμης τοῦ ἄρτου, ἀλλὰ ἀπὸ τῆς διδαχῆς τῶν Φαρισαίων καὶ Σαδδουκαίων. 

37. σπυρίδα: See on xvi. 9. 
39. Μαγδαλά] St. Mark says (viii. 10), εἰς τὰ ὅρια Δαλμα- 

νουθὰ, ἃ region a little North of Tiberias, on the western coast of 
the Sea of Galilee, perhaps the birth-place of Mary Magdalene. 
Jerome, Aug. read Μαγεδὰν, which is found in the old Syriac 
(Cureton), and in B, D, and is received by Tisch. ed. 1856, and 
has an oriental origin. See the MSS. in Rev. xvi. 16. 

Cu. XVI. 1. Σαδδουκαῖοι] Sadducees. As far as we know 
from the Gospels, they attacked Christ Himself only ¢wice (Beng. 
Cf. xxii. 23); but after the Ascension they were bitter enemies 
of the doctrine of the Resurrection (Acts iv. 1; v. 17)—a silent 
evidence of its truth. See note below on Acts iv. 1. 

— σημεῖον ἐκ τοῦ οὐρανοῦ] a sign from heaven; as much 
as to say that the Miracles he had wrought were only from earth, 
and not so great as those wrought by Moses, who gave bread 
from heaven; and by Elias, who went up into heaven. 

2. ᾿Οψίας γενομένης] Cp. Plin. N. H. xviii. 35. Virg. Georg. 
i. 425—455. 

4. σημεῖον---οὐ δ.] a sign shall not be given to this genera- 
tion. 

But hereafter He will show signs from heaven. He will fold 
up the heaven as a scroll, and will eclipse the Sun, and the glory 
of His presence will be like lightning. But the time for these 
signs is not yet come. (Chrys.) i 
— Ἰωνᾷ τοῦ προφήτου] of Jonas the prophet. On the sign 

of Jonas, see above, xii. 39. 
6. ζύμης] leaven of the Pharisees. Our Lord commanded 

His Disciples to observe and do all that the Scribes and Phari- 
sees command while sitting on Moses’ seat (Matt. xxiii. 1—3), 
i.e. while teaching in his name and in accordance with his 
writings. 

But he here teaches them to beware of their ζύμη, or leaven, 
by which they corrupt the sound doctrine of Moses; i.e. their 
hypocrisy (Luke xii. 1), by which they deceive others and them- 
selves. Cp. 1 Cor. y. 6—8. 

Thus He gives the rule to be observed by the People. If any 
of the Clergy teach what is false, it is the duty of the people 
προσέχειν ἀπὸ τῆς ζύμης ; but at the same time they must ob- 
serve and do whatsoever the Ministers of Christ preach in His 

Name and in accordance with His Word. See above, x. 4, on 
the choice of Judas, and x. 41. 

9, 10. κοφίνους-- σπυρίδας] All the four Evangelists use the 
word κόφινοι in connexion with the former miracle (Matt. xiv. 
20. Mark vi. 43. Luke ix. 17. John vi. 13); and the two Evan- 
gelists (Matt. xv. 37 and Mark viii. 8) use the word σπυρίδες in 
the dat/er case. And now, in this question, our Lord preserves 
the same distinction: which would well have been retained in the 
English version. Here is another proof of the diversity of the 
two miracles. See above, xv. 33. 

Chrys. asks, on cap. xv., '' Whence is it that the fragments 
in this latter miracle are fewer than in the former, although they 
who ate were not so many? It is, either because the basket 
(σπυρὶ») in this miracle is larger than in the former (κόφινος), or 
that by this point of difference they might remember the ‘wo 
several miracles. Wherefore also our Lord then made the num- 
ber of the κόφινοι to be equal to that of the disciples, but now 
He makes the σπυρίδες to be equal in number to the loaves.” 
See Mark viii. 19. 

The κόφινος is used by the Septuagint once for Hebr. 117 
(dudh), Ps. lxxxi. 6, which seems to have been a vessel capable 
of holding liquids (three χόες or congii), probably a metal or 
earthenware jar. (Cp. Judges vi. 19.) The Jews were noted for 
their use of cophini (see Juvenal, iii. 15; vi. 542), which they 
carried with them for the preservation of clean meats and drinks 
free from contamination. 

And the σπυρὶς (Lat. sporta, sportula) appears to have been 
of juncus or vimen and palm-leaves, and not suited for liquids. 
It was of sufficient size to hold ἃ man. Acts ix. 25. 

The fact that they had with them so many κόφινοι and 
σπυρίδες (perhaps each of the Apostles had one for his own use) 
seems to indicate that the places where the miracles were wrought 
were not very lofty. In fact the words τὸ ὄρος are little more 
than a negation ; Ἱ. 6. they signify ground raised above τὸ πεδίον, 
or plain (see on v. 1); and this is confirmed here by the circum- 
stance that women and children were present as well as men, 
some probably aged, in great numbers. 

12. ζύμης τοῦ ἄρτου] the leaven of bread. On the inferences 
to be derived from this narrative, see on Luke xxii. 38, 8 
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(5) 19: Ελθὼν δὲ 6 ᾿Ιησοῦς εἰς τὰ µέρη Καισαρείας τῆς Φιλίππου ἠρώτα ταν 27. 
τοὺς μαθητὰς αὐτοῦ λέγων Τίνα μὲ λέγουσιν οἱ ἄνθρωποι εἶναι τὸν Υἱὸν τοῦ 
ἀνθρώπου ; Ἡ "Οἱ δὲ εἶπον, Οἱ μὲν ᾿Ιωάννην τὸν Βαπτιστήν, ἄλλοι δὲ ᾿Ηλίαν, feb. 1-2. 
ἊΨ ae ΄ Δ; σ’ “ - 

ἕτεροι δὲ Ἱερεμίαν, ἢ ἕνα τῶν προφητῶν. 

Luke 9. 18. 

as Αέγει αὐτοῖς, Ὑμεῖς δὲ τίνα μὲ 
λέγετε εἶναι; 15 ὁ καὶ ἀποκριθεὶς Σίμων Πέτρος εἶπε, Σὺ εἶ ὁ Χριστὸς, ὁ Υἱὸς g John 6. 69. 

τοῦ Θεοῦ τοῦ ζώντος. 
{Ξ 174 Καὶ : ἀποκριθεὶς ὃ ο ᾿]ησοῦς εἶπεν αὐτῷ, Μακάριος ἘΠ 31. 

1 John 4. 15. εἶ, Σίμων Bap ᾽]ωνᾶ, ὅτι σὰρξ καὶ αἷμα οὐκ ἀπεκάλυψέ σοι, ἀλλ᾽ ὁ Πατήρ μου Lips 
COS ος - αν. 8 
ο εν τοις ουρανοις᾽ κἀγὼ δὲ σοὶ λέγω, ὅτι σὺ εἶ Πέτρος, καὶ ἐπὶ ταύτῃ THe ere 

΄ > 4 A Ἂν » λ ιά Ν ON τὸ 

πέτρᾳ οἰκοδομήσω μοῦ τὴν ἐκκλησίαν, καὶ πύλαι ἅδου οὐ κατισχύσουσιν 

19. Καισαρείας τῆς Φιλίππου] Cesarea Philippi, a town at the 
foot of Lebanon, near the springs of Jordan, so called from Philip, 
Tetrarch of Iturea, who named it Cesarea (formerly Paneas, 
Joseph. Ant. xviii. 3. Euseb. vii. 17), in honour of Tiberius 
Czsar ; and also to distinguish it from the other more celebrated 
Czsarea on the sea-coast (formerly Turris Stratonis), and named 
Czsarea by Herod the Great, in honour of Augustus. In the 
great towns of Judza how much was there now of Rome! 
— ἠρώτα] He was questioning His disciples. 
— μέ] Me, emphatic. 
— τὸν Tidy τοῦ ἀνθρώπου] By asking, ‘‘ Whom say men that 

1, the Son of Man, am?’’ He showed how earnestly He desires 
that men should confess the truth of His Incarnation, thence 
also proclaiming His Divinity. ‘No one hath ascended into 
heaven but the Son of Man, who is in heaven” (John iii. 13). 
Chrys. 

14. Οἱ μὲν Ἰωάννην κ.τ.λ.] Cp. above, xiv. 2. Luke ix. 7—9. 
John i. 19—21. The people imagine Thee to be one of these 
persons who are dead, and they imagine that one of these has 
risen again in Thee; a belief which seems to have proceeded from 
Deut. xviii. 15. 18. Mal. iv. 5. 

It is to be observed that the Jews entertained two false 
notions concerning the Messiah ; 

First, that He was to be a temporal Prince and Saviour. 
Secondly, that He was to be a man only, and not God. And 

one of the strongest arguments against the Socinian heresy may 
be founded on the surprise felt and expressed by the multitude at 
the announcement of His claim to be God,—a proof that our 
Lord made that claim; that He professed Himself to be God, 
and required the people to accept Him as nothing less. Cf. 
Blunt on the Early Church, p. 117, and below on Acts ii. 36. 

16. ὁ Tids τοῦ Θεοῦ τοῦ ζῶντος] the Son of the Living 
God. Not a man risen from the dead as the people imagine. 

_ Thou who art the Son of Man, and so callest Thyself (see v. 13); 
1.6. who art the Second Adam, art also the Christ, and Thou who 
art the Christ art also Son of the Living God, or (as St. Luke ex- 
presses it, ix. 20) the Christ of God. Cp. John vi. 69. 

We must remember, that He who is the Son of God is also 
the Son of man. The confession of one of these truths without 
the other affords no hope of salvation. (Hilary.) 

17. Σίμων Bap Ἰωνᾷ)] This confession, that I, who am Son of 
Man, am also the Son of God, is as true as that ¢hou, Simon, art 
the Son of Jona. Bap, the Chaldaic form used by the Pro- 
phet Daniel (the Prophet to whom our Lord had alluded in His 
question; see Dan. vii. 13, and note here on v. 18), for the Hebr. 
}2 (Ben), or Son. 
— σὰρξ καὶ αἷμα] flesh and blood; unregenerate Humanity 

in its weakness, and as distinguished from what is divine and spi- 
ritual. John i. 13. Gal. 1. 16. Eph. vi. 12. 

18. σὺ εἶ Πέτρος, καὶ ἐπὶ ταύτῃ τῇ πέτρα οἰκοδομήσω μοῦ τὴν 
ἐκκλησίαν] thou art Petros, and on this Ρείγα Iwill build the 
Church of Me. It is said by Divines of the Church of Rome, 
that St. Peter is here described by Christ as the Rock on which 
He would build the Church; and that a Rock is something per- 
manent, and that the Rock on which the Church is built must be 
as enduring as the Church itself; and that therefore this promise 
to St. Peter is also a promise that St. Peter would have suc- 
cessors, and is also a promise to them (see Ma/donat. here); and 
that the successor of St. Peter is the Bishop of Rome; and that 
the promise here made by Christ to St. Peter is made to the 
Bishops of Rome in succession even to the end of the world. 

On these allegations we may observe, are these words of 
Christ are recorded by St. Matthew alone. Mark and St. 
Luke stop at the confession of St. Peter, sading only that our 
Lord enjoined them not to tell any one this thing. 
woe it appears that the aim of our Lord’s inquiry was to 

on. 1. 

elicit a true confession concerning Himself. ‘‘Whom do men 
say that 7 am? The world is in error on this point. Some 
call Me John the Baptist, and by other human names; but whom 
say ye that I am?—ye, My Disciples, in this the third year 
of My Ministry,—ye who have heard My words and seen My 
works ?”” 

This was the main design of our Lord’s question. The 
Evangelists St. Mark and St. Luke omit the words in St. Mat- 
thew concerning St. Peter (see on St. Mark viii. 29. Luke ix. 
18. 20), which they would hardly have done, if the declaration 
of St. Peter's privileges, and not of our Lord’s Person and Office, 
had been the main scope of the conversation. 

Its end and aim is not Peter, but Christ. Here is the clue 
to the interpretation of our Lord’s words to St. Peter, ‘ On this 
Rock I will build My Church.” The Rock is Curist. 

We are brought to this conclusion by other considera- 
tions ;— 

Our Lord introduces Himself here as ‘the Son of Man.” 
‘“Whom say men that I, ‘the Son of Man,’ am?’ This title 
“ Son of Man” is applied to Christ in only one passage of the 
Old Testament (Dan. vii. 13); and our Lord may here be sup- 
posed to allude to that passage, when He asks, ‘‘ Whom say men 
that I the Son of Man (Bar-Enosh) am?” And there was some- 
thing very appropriate in the transition from speaking of Himself 
as Bar-Enosh, to speak of Peter as Bar-Jona, who had acknow- 
ledged Him to be Bar-Elohim as well as Bar-Enosh. 

In the book of Daniel the kingdom of the Son of Man is 
compared to a Slone which becomes a great Rock (Tur, the Chal- 
daic for Hebr. yz (Tsur); see Dan. ii. 35), and lasts for ever, 
and is called ‘he kingdom of the God of heaven. (Dan. ii. 44.) 

Here we see a prophetic representation of our Lord’s words 
to St. Peter, On this Rock (i.e. on Myself, the Son of Man, con- 
fessed also to be Son of God) I will build my Church, My. King- 
dom, which is the Kingdom of the Living God, and it shall last 
for ever: and I will give to thee the keys of that kingdom. 

Our Lord speaks of a πέτρα, or Rock. Now this title Rock 
is one which is reserved in the Old Testament to the ALMIGHTY. 
The language of Holy Scripture, from beginning to end, is, ‘‘ Who 
is a Rock save our God?” 6 Sam. xxii. $2. Ps. xviii. 31.) ‘God 
only is my rock.” (Ps. lxii. 2. 6, 7 x. ) Cp. Deut. xxxii. 4. 15. 18. 
30. 1 Sam. ii. 2. 2 Sam. xxii. 2, 3.47; xxii. 3. Ps. xix. 14; 
xxviii. 1; xxxi. 2,35 xlii. 9; lxxi. 3; lxxiii. 26; Ixxviii. 35. In the 
Lord Jehovah is the Rock of Ages. ΟΡ. Isa. xxviii. 16, ‘‘a sure 
foundation ;”’ xxxii. 2; xliv. 8, where the words Rock and 
God are interchanged: ‘Is there a God beside me? yea, there 
is no Rock, I know not any.” As far as the word Rock is used 
in the Old Testament as a foundation to build upon (as it is 
used by our Lord here), it is used of Gop, and of Him alone. 

The language of the New Testament is similar. He who 
builds on Christ’s words, builds on a Rock (Matt. vii. 24, 25. 
Luke vi. 48. Cp. 1 Pet. ii. 4, 5). And St. Paul says (1 Cor. iii. 
11), “ Other foundation can no man lay than that which lieth 
(κεῖται), '---ἷ- 6. not, is laid, as the Apostles are /aid on the foun- 
dation, but which /ieth by its own spontaneous act, as the founda- 
tion—Jesus Curist; i.e. He who is Jesus as Man, and Curist 
as the Son of the Living God ;—which is St. Peter's confession 
here. And St. Paul again says, '' the Rock was Christ.” 1 Cor. 
x. 4, where see note. Cp. above on Deut. xxxii.4. 2 Sam. xxii. 2. 

The relation of St. Peter and the other Apostles to this One 
Foundation, Jesus Christ (i. ο. Christ confessed to be δοέλ God and 
Man), is distinctly marked in the Holy Scriptures, both of the Old 
and New Testament ; 

In the Old Testament the Apostles were typified by the 
Twelve Stones taken from Jordan (see above on x. 2), as also by 
other emblems (see idid.) signifying their duodenary character and 
co-ordinate power, as respects one another, 

But there is not a single type in the Old Testament which 
prefigures a supremacy of one Apostle over the rest, and over the 

1 
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ich, 18. 18. 
John 20. 28, 

¥ , > a > a 
ἔσται λελυμένον ἐν τοῖς οὐρανοῖς. 

whole Church. All the Old Testament types of the New Testa- 
ment Church are disturbed by the theory of such a supremacy. 

In the New Testament, the actual relation of the Apostles to 
the one Foundation Jesus Christ, and to each other, is clearly 
stated in the following passages ; 

Christ is the Vine, they all are Branches. (John xv. 1—5.) 
He is their Master, they are all Brethren. (Matt. xxiii. 8.) He 
discourages all thought among them that one of them should be 
greatest. (Matt. xviii. 1. Mark ix. 34. Luke ix. 46; xxii. 24.) 
Christ promises them Twelve Thrones. (Matt. xix. 28. Luke xxii. 
30.) The Church is built on the foundation of the Apostles and 
Prophets (not on one Apostle), Jesus Christ being the Head 
Corner-stone, on Whom or in Whom (ἐν ᾧ) the whole building fitted 
together groweth into a holy Temple in the Lord, on Whom ye 
are builded together. (Eph. ii. 20.) There are ¢welve stars in the 
crown of the Church militant sojourning on earth (Rev. xii. 1), 
and Twelve foundation-stones in the wall of the Church glorified 
in heaven. (Rey. xxi. 14.) And if Peter, who is one of these 
Twelve Stones, is taken from the other eleven and made to be 
their foundation, the whole structure is disturbed, and the whole 
fabric falls. And St. Paul calls himself not a whit behind the 
very chiefest Apostles (2 Cor. xi. 5; ορ. 28), and in nothing (he 
says) am IJ behind the very chiefest Apostles. (2 Cor. xii. 11.) 

But, it may be asked,—Can ἐπὶ ταύτῃ τῇ πέτρᾳ be rightly 
interpreted as equivalent to én’ ἐμαυτῷ, i.e. on Myself? 

Certainly it can. We havea reply to this question in the 
Baptist’s words concerning himself: and also in our Lord’s own 
words concerning Himself; 

The Baptist says, Matt. iii. 3, οὗτός ἐστιν,---Ί1ο is there speak- 
ing of himse/f. Our Lord says, Destroy this Temple, τοῦτον τὸν 
ναόν (John ii. 19); this He said of Himself. Whoso falleth on 
this stone (Matt. xxi. 44), τοῦτον τὸν Al@ov,—this He said of 
Himself. If any one eats of this bread, τοῦτον τὸν ἄρτον (John 
vi. 51),—this also He said of Himself (see also υ. 58). So in 
the present sentence,—on this Rock, ἐπὶ ταύτῃ τῇ wétpa,—He 
is speaking of Himself. On the demonstrative pronouns ὅδε, 
οὗτος, used by a speaker for himself, see Matt. Gr. Gr. §§ 470, 
471. Cp. Chemnitz, Harmon. Leyser, cap. 85, for an able expo- 
sition of this text, and Schoettgen, p. 143, and particularly Dr. 
Jackson on the Creed, book iii. ch. viii. vol. ii. p. 249. 

Again: the pronoun οὗτος, this, may be used to signify a third 
person, and, as we have just seen, is used by a speaker to designate 
himself ; but it is doubtful, whether any passage can be cited from 
the New Testament where it is used to denote a person {0 whom 
the person using it speaks. Now our Lord is speaking {ο Peter. 
Here, then, we see another evidence that Peter is not this Rock. 

What He says is this: “1 Myself, now confessed by thee to 
be both God and Man, am the Rock of the Church. This is the 
Foundation on which it is built.’ And because St. Peter had con- 
fessed Him as such, He says to St. Peter, ‘‘ Thou hast confessed 
Me, and I will now confess thee; thou hast owned Me, I will now 
own thee. Thou art Peter;” i.e. thou art a lively stone, hewn 
out of, and built upon Me, the living Rock. Thou art a genuine 
Petros of Me the divine Petra. And whosoever would be a lively 
stone, a Peter, must imitate thee in this thy true confession of 
Me the living Rock; for upon this Rock, that is, on Myself, be- 
lieved and confessed to be doth God and Man,1I will build My 
Church. See below on 1 Cor. iii. 11, and 1 Tim. iii. 15, 16, and the 
clear exposition given by S. Augustine, Serm. lxxvi. vol. vy. p. 595. 
See also Serm. cxlix. and Tract. in Johan. cxviii. exxiv., “ Petra 
principale nomen est. Ideo Petrus ἃ Petra; non Petra a Petro; 
quomodo non a Christiano Christus, sed ἃ Christo Christianus 
vocatur. Tw es ergo, inquit, Petrus, et super hanc Ῥείγαπι Quam 
confessus es, super hanc Petram, quam cognovisti, dicens, Tu es 
Christus Filius Dei vivi, edificabo Ecclesiam Meam. Id est super 
Me ipsum, Filium Dei Vivi, edificabo Ecclesiam Meam. Super 
Me eedificabo te, non super te.” And then S. Augustine proceeds 
to condemn those who would build the Church on δέ. Peter. 
“Volentes homines edificari super homines, dicebant, Ego sum 
Pauli, ego autem Apollo, ego vero Cephe (1 Cor. i. 12, 13), ipse 
est Petrus (i.e. Cephas is Peter), et alii erant qui nolebant zdi- 
ficari super Petrum, sed (i.e. volebant edificari) super Petram, 
Ego autem sum Christi. Non in Pauli nec in Petri, sed in nomine 
Christi baptizati estis, et Petrus eedificatur super Petram, non 
Petra super Petrum.” 

How could 5. Augustine have written thus, if he had received 
as an Article of Faith that the Rock of the Church is St. Peter, 
and that the Bishop of Rome is St. Peter’s successor? 

And yet this is now called by Romish Divines, e. g. Card. 

MATTHEW XVI, 19. 

αὐτῆς" 1) ! καὶ δώσω σοι τὰς κλεῖς τῆς βασιλείας τῶν οὐρανῶν' καὶ ὃ ἐὰν δήσῃς 
ἐπὶ τῆς γῆς, ἔσται δεδεμένον ἐν τοῖς οὐρανοῖς, καὶ ὃ ἐὰν λύσῃς ἐπὶ τῆς γῆς, 

Bellarmine, Pref. in Libr. de Pontif. “res summa fidei Chris- 
tiane.”’ 

In contravention of this exposition now given two objections 
have been made. It is alleged,— 

That our Lord did not speak in Greek, but in Aramaic or 
Syro-Chaldaic, and used the same word Cepha in both members 
of the sentence; i.e. that He said, Thou art a Cepha, and on this 
Cepha I will build my Church. 

But this cannot be proved; for it is as probable that our 
Lord said, Thou art Cephas, and upon this Cepha I will build 
My Church. See Lightfoot, ad loc., and Bp. Beveridge on the 
37th Article, vol. ii. p. 396. 

And if the name Petros in the New Testament means a Rock, 
and if our Lord had intended to say that Peter is the Rock of the 
Church, then the Holy Spirit writing by St. Matthew would have 
said, σὺ ef Πέτρος, καὶ ἐπὶ τούτῳ τῷ πέτρῳ οἰκοδομήσω μοῦ τὴν 
ἐκκλησίαν. But by using two different words, viz. Petros and 
Petra, He shows that Petros is not the Rock of the Church. Cf. 
Glass. Philol. Sacr. p. 928. 

The Holy Spirit has also declared in what sense Simon Bar- 
Jona was called Cephas. For he records our Lord’s saying, when 
the Apostle was first called (John i. 43), σὺ ef Σίμων ὁ vids Ἰωνᾶ, 
σὺ κληθήσῃ Κηφᾶς, and there the Holy Spirit adds, ὃ ἐρμηνεύεται 
Πέτρος, i. 6. which word Cephas is to be interpreted a stone. 

We may not say that Petros never signifies a Rock in profane 
authors, but it never has that sense in the LXX or the Greek 
N.T.; and no one doubts that Petra there and elsewhere signifies 
a Rock. Petra is a Rock; but, as Maldonatus (one of the ablest 
Roman Catholic Expositors, p. 217) allows, “‘ Πέτρος pro xupe et 
Atticum et rarum est.’ 

Another objection is, that the Fathers apply the words ἐπὶ 
ταύτῃ τῇ πέτρᾳ to St. Peter, and call him the Rock of the Church. 
But this is not true. No doubt some of the Fathers do this (e.g. 
Greg. Nazian. p. 591, 6 μὲν πέτρα καλεῖται καὶ τοὺς θεμελίους τῆς 
᾿Εκκλησίας πιστεύεται). But many of the passages quoted as from 
the Fathers in this sense are spurious; e.g. all the first three cited 
here by Maldonat. p.219. The forged Papal Decretals did much 
for this Exposition. 

Some Fathers say that the πέτρα of the Church is the faith of 
St. Peter; others, that the πέτρα is Christ, confessed to be God 
and Man, which is equivalent to, but a more clear assertion of, 
the other opinion. See the patristic authorities collected by Bp. 
Andrewes, Tortura Torti, p. 234, and by Bp. Beveridge on the 
37th Article, pp. 582—584; and in the Editor’s Theophilus 
Anglicanus, part ii. chapter ix. And on the subject gene- 
rally, Barrow on the Pope’s Supremacy, Works, vi. 98—106. 
Some of the same Fathers who sometimes call Peter a Rock, vary 
in opinion on this point. The record which Augustine in the 
fifth century gives of his own practice is remarkable, viz. that in 
his earlier expositions he had applied the words to Peter, but in 
his later ones to Christ. Aug. Retract. i. 21. See Theophil. 
Anglic. p. 246, ed. 1857. And many of the Fathers place St. 
Paul on a par with St. Peter. Thus Leo, Bishop of Rome, in the 
fifth century (Serm. Ixxix. p. 165), speaks of these two Apostles 
as those ‘‘ quos gratia Christi in tantum apicem inter omnia Eccle- 
size membra provexit, ut eos in corpore cui caput est Christus, 
quasi geminum construeretlumen oculorum (wheresome MSS. have 
‘Petrus et Paulus geminus oculus Ecclesiz alter alteri zequalis’) de 
quorum meritis nihil diversum, nihil debemus sentire discretum ; 
quia illos et electio pares, et labor similes, et finis fecit equales.”” 
5. Ambrose (de Incarn. ο. 4), “‘ Petri primatus, fidei non ordinis.” 

Thus S. Aug. iii. 2313, “Ipse Caput et Princeps Aposto- 
lorum,”’ speaking not of St. Peter, but of 54. Paul. Again, he 
says, Χ. 256, “ (Paulus) tanti Apostolatiis meruit principatum.” 
So S. Ambrose, de Spir. Sanct. ii. 13, “ Nee Paulus inferior 
Petro ;—cum primo quoque facile conferendus, et nulli secundus ; 
nam qui se imparem nescit, facit equalem.” So Petrus Cluniacus 
(A.p. 1147) contr. Petrobus. Bibl. Patr. Colon. xiii. 221, 2, calls 
St. Paul “ Summus post Christum Ecclesie Magister :” and thus 
both St. Peter and St. Paul are called Κορυφαῖοι in the same sen- 
tence by Euthym. Zyg. Pref. ad 8. Luc. Λουκᾶς Παύλῳ τῷ 
Ἐορυφαίῳ συναρμοσθεὶς καὶ συνέκδηµος, καθάπερ δὴ καὶ Πέτρου 
τοῦ Κορυφαίου Μάρκος" and all the Apostles are called Κορυφαῖοι 
by Theophylact, in 8. Luc. x. εὑρήσομεν τὰς δώδεκα πηγὰς τοὺς 
κορυφαίους λέγω τοὺς δώδεκα Αποστόλους. See also Casaubon, 
Exerc. Baron. xy. 327, 8, and xvi. 658. S. Jerome says, ii. p. 
689, “Ecclesia Catholica super Petram Christum stabili radice 
fundata est ;”’ iv. 177 (ad Hedibiam), “Ipsi Prophet a Petra, 
hoc est Christo, cum Apostolis vocabulum acceperunt.” And see 



ἐστιν ὁ Χριστός. 

168 κ a a A 
Gr) 3 " Τότε διεστείλατο τοῖς μαθηταῖς αὐτοῦ ἵνα μηδενὶ εἴπωσιν, 

MATTHEW XVI. 20. 59 

ὅτι αὐτός κ ch. 17.9. 
Mark 8. 30. 
Luke 9. 21. 

on Matt. vii. 25. And in his note here, S. Jerome says, Christ 
gave the name Petrus to Simon, who believed in Christ the Petra. 
And S. Ambrose says, in Luc. ix. 20, “ Petra est Christus: etiam 
discipulo suo hujus vocabuli gratiam non negavit ut ipse sit Petrus, 
quod de Petra habeat soliditatem constantiz, fidei firmitatem.” 
Augustine's exposition in this sense has been cited already. 

There is a remarkable passage in Theodoret, in 1 Cor. iii. 11, 
Ῥ. 182, who says, “Other foundation can no man lay than this 
(Christ). This foundation was laid by Peter, or rather by our 
Lord Himself, for when Peter had said (Matt. xvi. 16), Thou art 
the Christ, the Son of the Living God, our Lord says, On this 
Rock I will build My Church. Do not, therefore, call yourselves 
by the names of men, for the foundation is Curisr.’’ And in 
England, even in the eighth century, the greatest divine of the 
Saxon Church, the Venerable Bede, says (in Mare. iii.), ‘‘ Idem 
Greece sive Latiné Petrus quod Syriacé Cephas. Et in utrique 
lingua nomen a Petrd derivatur; haud dubié quin illa de qua 
Paulus ait (1 Cor. x. 4), ‘ Petra erat Christus.’ Nam Simoni 
qui credebat in Petram Christum, Petri largitus est nomen; cujus 
alludens etymologie dixit, ‘Tu es Petrus, et super hanc Petram 
tedificabo Ecclesiam meam.’”’? And what is still more remarkable, 
this exposition has been adopted by the most powerful of all 

_ Popes, Gregory VII. Hildebrand, who, as Cardinal Baronius re- 
lates (ad ann. 1080, vol. xi. p. 704, and see Matth. Paris ad a. 
1077), when he deposed the Emperor Henry IV., sent a crown to 
Rodolphus, with the inscription, in a hexameter verse, “‘ Petra 
dedit Petro, Petrus diadema Rodolpho,’’ where the Petra of the 
Church is distinguished from Peter, and is Christ. 

18. οἰκοδομήσω μοῦ τὴν ἐκκλησίαν] “1 will build of Me the 
Church.’ This confirms the exposition given in the foregoing 
note, and is a protest against all encroachments on the supremacy 
of Christ. Our Lord does not say οἰκοδομήσω τὴν ἐμὴν ἐκκλησίαν, 
nor τὴν ἐκκλησίαν µου. But He says Mod τὴν ἐκκλησίαν. This 
peculiar arrangement of the words was probably designed to 
bring out more clearly His own supremacy, against all other 
claims. Do not think that the Church I will build is the Church 
of thee, or of any man. It is not the Church of thee, but of Mr. 

* Itis not the Church of a human Petrus, but of the Divine Petra: 
not the Church of Simon Bar-Jona, but it is the Church of 
Christus Bar-Enosh, and of Christus Bar-Elohim. 

The following passages may serve to illustrate the force of the 
personal pronouns when placed before their substantives :—Matt. 
ji. 2; vii. 24; viii. 8; xvii. 15; xxiii. 8. Mark v. 30; ix. 24. 
Luke vi. 47; xii. 18; xv. 30; xvi. 6; xix. 35. John ii. 23; iii. 
19. 21. 33; iv. 47; ix. 11. 21. 26; xi. 32; xii. 40; xiii. 1. 
1 Thess. ii. 16; iii. 10. 13. 2 Thess. ii. 17; iii. 5. 1 Cor. viii. 
12. Rom. xiv. 16. Phil. ii. 2; iv. 14. Col. ii. 5; iv. 18. 
Philem. 5. 1 Tim. iv. 15. 2 Tim.i. 4. Cp. Winer, p. 140. 
— ἐκκλησίαν] Church. The word Ἐκκλησία had been used 

by the LXX for the Hebrew πρ (Καλαί), connected with Greek 
καλέω, Latin Calende, and Eng. call. Root Hebr. ‘ip (Kol), vow. 
A congregation, e.g. Deut. ix. 10; xviii. 16, and passim, and also 
for the Hebrew 7p (edhah), an Assembly, particularly of Rulers, 
Ps. Ixxxii. 1. In the Ν. T. it signifies more than an Assembly 
convened for a special purpose; it denotes a permanent visible 
Society, as is shown by the present passage, where it first occurs. 
Cp. Matt. xviii. 17. See Hooker, III.i.4. Bp. Pearson on the 
Creed, Art.ix. Our Lord here, and in xviii. 17, speaks propheti- 
cally of a Society to be founded hereafter by Himself; and the 
Holy Spirit, in recording His words, uses prophetically the word 
Ecclesia, by which that Society was to be known in all ages and 
countries of the world. 

— πύλαι ἅδου οὐ κατισχύσουσιν αὐτῆς] the Gates of hell shall 
not prevail against it. The Gates, i.e. its counsels, power, and 
terrors. See Job xxxviii. 17. Ps. ix. 13; cvii. 18. Isa. xxxviii. 
10. Grinfield, p. 102, There is an alliteration in the words pu 
Sind (shaare sheol). The Gates of a city were the places in 
which councils were summoned to deliberate on stratagems of war 
(Deut. xxv. 7. Esth. iv.2. Lam. v. 14), and from which the army 
issued against the enemy; and therefore the promise of Christ 
here assures the Church, which is the City built on Himself, that 
Heil shall not prevail against her, either by secret guile or by open 
force. As Bengel observes, there is a ‘ Metaphora Architectonica’ 
throughout, in ‘ porte,—edificabo,—claves.’ 

That these words contain no promise of Infallibility to St. 
Peter, is evident from the fact that the Holy Ghost, speaking by 
St. Paul in Canonical Scripture, says that he erred (Gal. ii. 11— 
13). And that they do not contain any promise of Infallibility to 
the Bishop of Rome is clear, among other proofs, from the cir- 
cumstance that Pope Liberius (as Athanasius relates, Historia 

Arian. 41, p. 291) lapsed into Arianism, and Honorius was anathe- 
matized of old by Roman Pontiffs as an heretic. See Liber Diurnus 
Rom. Pontif. Routh, Scr. Eccl. Opuse. p. 507. 515, 516, and 
the recently-discovered Philosophumena of S. Hippolytus, Scholar 
of S. Irenzus, proving the same thing, pp. 284—292. 

19. δώσω] Iwill give. After My Resurrection. Cp. John xx. 
22, and Ascension, Eph. iv. 8. 
— τὰς κλεῖς τῆς βασιλείας τ. οὐρ.] the Keys of the Kingdom 

of Heaven. In Holy Scripture, keys are badges of power and 
trust; and are given, as such, to stewards, treasurers, wardens, 
&c., who have power of excluding and of admitting, of keeping 
in custody, and also of opening stores and dispensing them. See 
Isa. xxii. 22. Luke xi. 52. Rev. i. 18; iii. 7; xx. 1. 

In a primary and personal sense, St. Peter, in reward for 
his good confession of the true faith in Christ, received and exer- 
cised the power of the keys ; after the Ascension he was the first 
among the Apostles to admit into the Church, by the ministry of 
the Word and Sacraments, the Jewish converts (Acts ii. 14. 38) ; 
and also Cornelius the firstfruits of the Gentiles (Acts x. 34—48). 
And Peter himself notes the fulfilment of Christ’s promise to 
himself (Acts xy. 7). 

In a secondary and general sense the promise is made to the 
Church, and specially to all who hold and profess the faith of 
Peter, and are called to the office of dispensing the Word and 
Sacraments, and of exercising the ministry of reconciliation (2 Cor. 
. 18, 19). The following are testimonies from the Fathers to 
this effect :— 

Tertullian, Scorpiac. 10, “ Memento claves hic Dominum 
Petro et per illum Ecclesia reliquisse.” S. Cyprian, de Unit. 
Eccles. p. 107, ‘‘Apostolis omnibus post resurrectionem suam 
parem potestatem tribuit.”—p. 108, ‘‘ Ecclesia una est, in qua 
Episcopatus unus est cujus ἃ singulis in solidum pars tenetur.” 
S. Hieron. ο. Jovinian. lib. i. ‘ Dicis, super Petrum fundatur 
Ecclesia ; licet id ipsum in alio loco super omnes Apostolos fiat, 
et cuncti claves regni coelorum accipiant, et super eos ex @guo 
Ecclesiz fortitudo solidetur.”’ S. Basil, Const. Monast. 22, πᾶσι 
τοῖς ἐφεξῆς ποιμέσι καὶ διδασκάλοις παρέχει ἴσην ἐξουσίαν" καὶ 
τούτου σημεῖον τὸ δεσμεῖν ἅπαντας καὶ λύειν ὥσπερ ἐκεῖνος. S. 
Ambrose, in Ps, xxxviii. ‘Quod Petro dicitur, ceteris Apos- 
tolis dicitur.” S. August. Serm. xli. ‘ Numquid istas claves 
accepit Petrus, et Paulus non accepit? Petrus accepit, et Joannes 
et Jacobus non accepit et czeteri Apostoli? Aut non sunt iste in 
Ecclesia claves ubi peccata quotidie dimittuntur?’’ Serm. cexcy. 
“Has claves non homo unus sed unilas accepit Ecclesiae.” See 
also Serm. cxvili. οχχῖν. and cexiv. 

5. Leo, a.p. 450, Serm. iii. p. 53, ed. 1700, “ Transivit in 
alios Apostolos jus potestatis illius et ad omnes Ecclesie Principes 
decreti hujus constitutio commeayit. Sed non frustra uni com- 
mendatur, quod omnibus intimetur.’’ Serm. de Nativ., ‘“ Hec 
clavium potestas ad omnes etiam Apostolos et Ecclesie Preesules 
est translata. Quod autem sigillatim Petro sit commendata, ideo 
factum est quod Petri exemplum omnibus Ecclesie Pastoribus 
fuit propositum.” 

Hooker, VI. iv. 1. Bp. Andrewes, Tortura Torti, p. 63. 
Mason, de Ministerio Anglicano, v. 10. Hammond here, p. 84. 
Barrow on the Pope’s Supremacy, vi. pp. 107—110, de Potestate 
Clavium, vol. iv. p. 50, which is more full than his English 
Treatise on the Power of the Keys, v. 202, ed. Oxon. 1818 
Theophil. Anglican. chaps. xii. and xiii., and see note below on 
2 Cor. v. 18, 19. 
— ὃ ἐὰν δήσῃς---ὃ ἐὰν λύσης] Literally, whatsoever thou shalt 

have bound on earth, shall have been bound in heaven. So Vulg. 
cp. below, xviii. 18. The same power was given to the other 
Apostles, Matt. xviii. 18, John xx. 23, whence it appears that the 
figure is derived from binding or loosing the chain of those who 
are imprisoned by sin. (Cp. Luke iv. 18. Rom. vi. 18. 22. 
Christ /ooses from the guilt of original sin by the Ministry of 
Baptism (Acts ii. 38; xxii. 16. Titus iii. 5), and from the bands 
of actual sin, on the condition of faith and repentance, by the 
Ministry of Reconciliation (2 Cor. v. 18, 19), particularly in the 
Holy Eucharist (Matt. xxvi. 28). 

He Jinds by means of His Ministers when He withholds the 
means of grace from those who despise them, or-are in open and 
flagrant sin, and separates them from Communion with the Church 
in Holy Offices. Matt. xviii. 17. 1 Cor. v. 4—7. 2 Cor. vii. 9— 
19. 2 Thess. iii. 14. See Article XXXIII. Hooker, VI. iv. 2. 
Bp. Andrewes, Tortura Torti, p. 63. Abp. Cranmer on the 
Power of the Keys, Catechism, pp. 201, 202, ed. Oxon. 1829. 

This text, Matt. xvi. 19, has been perverted by the Church of 
Rome to authorize the claim of her Bishop to absolve from Oaths; 
on which see Bp. Sanderson de Juramento, Ετος]. vii. vol. iy. p. 346. 

12 
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5» lal A - 

Ich. 20. 17. Ard τότε ἤρξατο ὁ ᾿Ιησοῦς δεικνύειν τοῖς μαθηταῖς αὐτοῦ, ὅτι δεῖ αὐτὸν 
Mark 8. 31 3 ει ον 5 S λὰ bev ἀπὸ τῷ , τα 29.2 ἀπελθεῖν εἰς Ἱεροσόλυμα, καὶ πολλὰ παθεῖν ἀπὸ τῶν πρεσβυτέρων καὶ ἀρχ- 

Ν ial Ν 

ιερέων καὶ γραμματέων, καὶ ἀποκτανθῆναι, καὶ τῇ τρίτῃ ἡμέρᾳ ἐγερθῆναι. 
- 4 4 

μι) “ Καὶ προσλαβόμενος αὐτὸν ὁ Πέτρος ἤρξατο ἐπιτιμᾶν αὐτῷ λέγων, 
a or ¢ > a 

Ἱλεώς σοι, Κύριε, od μὴ ἔσται σοι τοῦτο. ' Ὃ δὲ στραφεὶς εἶπε τῷ Πέτρῳ, 
ο 5 4 [ο ’ ὃ ’ = ῳ > ο) Ν [ο [ον Ἰλλὰ Ύπαγε ὀπίσω μου σατανᾶ, σκάνδαλόν μου εἶ: ὅτι οὐ φρονεῖς τὰ τοῦ Θεοῦ, ἀλλὰ 
τὰ τῶν ἀνθρώπων. 

ae γὼ a a A ν , 
ia 10.188) ar) 4" Tore ὃ ᾿Ιησοῦς εἶπε τοῖς μαθηταῖς αὐτοῦ, Εἴ τις θέλει ὀπίσω μου ἐλ- 
Luke 9. 23. - > , ε ν ο Baz. ‘ ‘ > an iy Ss θ η εν ΚΝ δ κατ 85. θεῖν, ἀπαρνησάσθω ἑαυτὸν, καὶ ἀράτω τὸν σταυρὸν αὐτοῦ, καὶ ἀκολουθείτω μοι 
nch. 10. 39, 25 ἃ ὰρ ἂν θέλ ὴ 5 ρα ο Ἰπολέι ἀπο Se δα Αν ολο... n ch, 10. 39. ὃς γὰρ ἂν θέλῃ τὴν ψυχὴν αὐτοῦ σῶσαι, ἀπολέσει αὐτήν "' ὃς δ᾽ ἂν ἀπολέσῃ 
John 12. 25. 26 

ο Mark 8. 36, 
Luke 9. 25. 

Ῥ ch. 26. 64. 
Mark 8. 38. 
Luke 9. 26. 
q Dan, 7. 10. 
Zech. 14. 5. 
ch. 25. 31. 
τ Τοῦ 3. 11. 
Rom. 2. 6. 
1 Cor. 3. 8. 
Rev. 22. 12. 

20. ἵνα μηδενὶ εἴπωσι] thal they should tell no man. Because 
(as St. Peter’s words showed, v. 22) the Apostles were not as yet 
fully schooled in the doctrine of the true nature of Christ’s king- 
dom and office (see Luke xxii. 24. Acts i. 6), and would not be 
qualified to preach it to others, till the outpouring of the Holy 
Spirit upon them; 

Becanse Christ knew that they would forsake Him in His 
suffering, and because the Faith of those to whom they might 
have preached that He was the Christ, would be greatly imperilled 
by their desertion ; 

Because He would not exasperate His enemies, but allow 
them longer time to see and consider the evidence of His works ; 

Because He was now about to suffer the greatest indignities, 
which would make belief in His Deity a difficult matter, and would 
expose those who saw Him suffer, to the danger of sinning against 
Him as God by greater blasphemy; and because Faith in His 
Deity would be easier after His glorious Resurrection and Ascen- 
sion into heaven. 

Here therefore is a solemn warning against those who send 
forth persons to preach the Gospel, without due ministerial pre- 
paration and discipline; and against the presumption of those who 
take on themselves to preach, without adequate training for the 
sacred and difficult work of the Christian Ministry. 

Here also is a lesson to the clergy, to be careful as to the 
order and method in which they propound the truths of the Gos- 
pel to their hearers. Cp. below, Introduction to the 1st Epistle 
to the Thessalonians, 

21. ᾿Απὸ τότε] From that time. Observe Christ's method in 
teaching. They must confess His Messiahship and Divinity. 
They are to be taught that yet He would suffer the greatest indig- 
nities as man. Accordingly, after the Ascension, the Apostles 
first endeavoured to persuade the world, (1) that He is Christ; 
(2) that Christ should suffer, die, and rise again. See above on 
xvi. 14. 

— ἀποκτανθῆναι] to be killed. Our Lord does not yet say 
σταυρωθῆναι, to be crucified. This was to be revealed hereafter 
(Matt. xx. 19). But He had suggested in it what He had re- 
quired, and was about to require again from His Disciples, viz. 
ἄραι τὸν σταυρὸν Ka? ἡμέραν καὶ ἀκολουθεῖν αὐτῷ (Matt. x. 38; 
xvi. 24. Mark viii. 34. Luke ix. 23; xiv. 27). 

He reveals the whole scheme of His sufferings and exalta- 
tion, not at once, but by degrees. There is first the twilight, 
then the dawn, then the day-break, then the full effulgence of the 
Sun of Righteousness. See below, xx. 19. 
— τῇ τρίτῃ ἡμέρᾳ] on the third day. St. Mark has here 

(viii. 31), μετὰ τρεῖς ἡμέρας. See above, xii. 40. 
22. “λεώς σοι] ‘ Propitius sit tibi!’”? ἵλεος, ἵλαος, ἱλάσκομαι 

are connected by some Lexicographers with ἱλαρὺς (see Passow) ; 
they seem to have a common root with ἔλεος. Cp. on Rom. iii. 
25, ἱλαστήριον, propiliatorium, Mercy-seat. 

23. Ὕπαγε ὀπίσω µου σατανᾶ] Gel thee Lehind Me, Satan! 
Thou who just now wert a lively Stone in My Church, art now 
doing the work of the Gates of Hell, and even of their Prince him- 
self, by dissuading Me from suffering Death, by which I shall 
overthrow the Enemy, and give Life to the Church. 

τὴν ψυχὴν αὐτοῦ ἕνεκεν ἐμοῦ, εὑρήσει αὐτήν" 
‘ ’ σ ὃ ́ ‘ δὲ 4 3 ἴω θῇ ο ΕΥ ΄ ὃ ́ 3 0 τὸν κόσμον ὅλον κερδήσῃ, τὴν δὲ ψυχὴν αὐτοῦ ζημιωθῇ "; ἢ τί δώσει ἄνθρωπος 

3 ’ Leal lal > ἴων ἀντάλλαγμα τῆς ψυχῆς αὐτοῦ; ( 
» > aA δ Lol Ν > Lol q Ν A 3 aN 3 [ΩΣ τ ‘ / ἔρχεσθαι ἐν τῇ δόξῃ τοῦ Πατρὸς αὐτοῦ “ μετὰ τῶν ἀγγέλων αὐτοῦ" * καὶ τότε 
ἀποδώσει ἑκάστῳ κατὰ τὴν πρᾶξιν αὐτοῦ. 

, ‘ > Lal ἊΨ, 8 τί yap ὠφελεῖται ἄνθρωπος, ἐὰν 

ΠῚ 1} 37 ν» Μέλλει γὰρ ὁ Υἱὸς τοῦ ἀνθρώπου 

(ας) 535 Api λέγω ὑμῖν, εἰσί τινες 
ὧδ ε a“ ο 3 X , / 4 ΕΝ id x εν cal 
ὧδε ἑστῶτες, οἵτινες OV μὴ γεύσωνται θανάτου, ἕως ἂν ἴδωσι τὸν Υἱὸν τοῦ 

ἴω ,’ > A . 

ἀνθρώπου ἐρχόμενον ἐν τῇ βασιλείᾳ αὐτοῦ. 

— σκάνδαλον] Observe, our blessed Lord here keeps up the 
metaphor of Πέτρος, or a Stone: thou who wert just now by thy 
faith in confessing Me, a lively Stone, art now by thy carnal 
weakness a stumbling Stone. See below, xviii. 6. 

24. τὺν σταυρὸν αὐτοῦ] his own cross. Το must take up his 
cross, as I shall take up and carry mine. See below, xx. 19, and 
cp. Tren. iii. 18, 12, who thence refutes the heresy of the Docete. 

Our Lord was not content with rebuking Peter; He pro- 
ceeds to show the benefit of suffering. Thou sayest, be it far 
from Thee, Lord ; but I say unto thee, that thou wouldest destroy 
thyself, if thou couldest restrain Me from suffering, and if thou 
art scandalized with My death; and thou canst not be saved, un- 
less thou art prepared to follow Me; thou must not expect a 
crown of glory, because thou hast confessed Me; this is not 
enough ; thou must take up thy eross, i. 6. be content not only to 
suffer, but to die the most shameful death—to follow Me. 

Christ will have a voluntary service from us: He does not 
compel us to follow Him, but He says, ‘If any one is willing to 
follow Me.”’ And then He sets before us the misery of not fol- 
lowing Him; and the glorious rewards, far exceeding the suffer- 
ings, of following Him. (Cp. Chrys.) 

Observe the power of Christ’s grace. Peter now would dis- 
suade Christ from suffering; but after His Resurrection, Christ 
prophesied to Peter that he would follow Him even to the cross, 
and He gave to Peter power to do so with joy. See John xxi. 
18—22. 5 

26. τί γάρ] for what, &c.? The γὰρ (for) introduces the 
reasons for which this loss is great gain, and why the other gain 
is great loss. Quoted by S. Ignatius ad Rom. ο, 6, p. 388. 

27. ὁ Ὑἱὸς τοῦ ἀνθρώπου]. the Son of Man. He again refers 
to Dan. vii. 13. See above, v. 18, and xxvi. 64. 

28. εἰσί τινες---βασιλεία αὐτοῦ] there are some standing here 
who shall not taste of death until they see the Son of Man coming 
in His kingdom. This prophecy, like many others, had a pro- 
gressive and expansive character. It unfolded itself by degrees 
and at intervals; it has put forth buds and blossoms, but it will 
not be in its full bloom of Accomplishment till the Great Day. Its , 
first germination was in what immediately follows, viz. the Trans- 
figuration (Matt. xvii. l1—5). Its season of blossoming was in the 
manifestation of Christ’s power and majesty in the punishment of 
His Enemies by the means of the Roman Armies, Christ’s Le- 
gions called Czesar’s, at the siege and fall of Jerusalem. Another 
stage toward fulfilment may be observed in the revelation of 
Christ’s glory to St. John in the Apocalypse. But its full mani- 
festation will be at our Lord’s Second Coming in glory, for the 
Universal Judgment. 

This is evident from what He has just said, the Son of Man 
shall come in the glory of His Father, with His Angels, and then 
shall He reward every man according to his works; and from a_ 
comparison of the parallel passages in St. Mark (viii. 38) and 
St. Luke (ix. 26), where our Lord speaks distinctly of that 
Second Coming with His Holy Angels in the glory of His 
Father. 

The saying, therefore, in its full power, is to be understood 
thus: Some who are standing here, viz. remain stedfastly by Me, 



MATTHEW XVII. 1—4. 

XVII. 1 Καὶ pe? ἡμέρας ἐξ παραλαμβάνει ὁ ᾿]ησοῦς τὸν Πέτρον καὶ 
> , 4 3 , b > Ν > lel ΔΝ > , >. ‘ > ” ε ΕΣ  ᾿Ιάκωβον καὶ ᾿Ιωάννην τὸν ἀδελφὸν αὐτοῦ, καὶ ἀναφέρει αὐτοὺς εἰς ὄρος ὑψηλὸν 

> ἰδί 9 Ν ΄ 3” 2 A α΄ 4 x ΄ 
κατ᾽ ἰδίαν, ὁ καὶ μετεμορφώθη ἔμπροσθεν αὐτῶν, καὶ ἔλαμψε τὸ πρόσωπον 

> lel ε eg x Ὁ ἜΣ , > cal > 4 Ν ε ΕΥ ” 

αὐτοῦ ὡς ὁ ἥλιος, τὰ δὲ ἱμάτια αὐτοῦ ἐγένετο λευκὰ ὡς τὸ φῶς. 
” ἣν “ .. wn ” οὐ 

ὤφθησαν αὐτοῖς Μωῦσῆς καὶ Ηλίας μετ᾽ αὐτοῦ συλλαλοῦντες. 
3 Καὶ ἰδοὺ 

1 Αποκριθεὶς 
me -ε > A ἘΞ Ἢ > 

δὲ ὁ Πέτρος εἶπε τῷ ᾿]ησοῦ, Κύριε, καλόν ἐστιν ἡμᾶς ὧδε εἶναι. εἰ θέλεις, 
΄ - a 9 Ν ΄, 9 oo A ΄ ‘\ , > ΄ 

ποιήσωμεν ὧδε τρεῖς σκηνὰς, σοὶ μίαν, καὶ Μωῦσῇῃ μίαν, καὶ μίαν ᾿Ηλίᾳ. 

shall not taste of death (cp. John viii. 52) 1 i.e. shall not feel its 
bitterness, for I will take away its sting (1 Cor. xv. 55), and will 
taste death for them (Heb. ii. 9); they will not taste its bitter- 
ness until I come again in glory ; and they will not taste of that 
death which alone ought to be called death, viz. ‘the second 
death,’ the death of the soul (Rev. xx. 14). Thus they will not 
taste of death {1 7 come. Much less will they taste of it then. 
They will have fallen asleep in Me, and they will rest in peace 
in Paradise as to their sou/s, till I come again in My kingdom. 
And then, when I come again in glory, their bodies will be raised 
from the grave, and be reunited to their souls; and they will 
enjoy the full consummation of bliss both in body and soul, in 
My heavenly kingdom for ever. 

The signification of ἕως ἂν here may be compared to ἕως οὗ 
in Matt. i. 25, where see note. 

So again He says (xxviii. 20), He will never be absent from 
His Disciples, even to the end of the world; much less will He be 
absent from them after it, for then, both in body and soul, they 
will be “ ever with the Lord”’ (1 Thess. iv. 17). 

“Ttaque,”’ says S. Ambrose, on Luke ix. 27, “si volumus 
mortem non timere, s/emus ubi Christus est: vita tua Christus 
est: ipsa est Vita que mori nescit.’”” And Origen here, ‘‘ They 
that stand where Jesus stands, are they who have the foundation 
of their souls resting upon Jesus ; and they shall never taste of 
death. The word uniil does not fix any time, when that, which was 
not before, shall be; for he that once sees Christ in His glory, 
shall by no means taste of death after that Coming.’ See also 
on John viii. 51. 

Cu. XVII. 1. μεθ᾽ ἡμέρας ἕξ] after six days. So Mark ix. 2. 
St. Luke (ix. 28) says ὡσεὶ ἡμέραι ὀκτὼ, about eight days. This 
may serve to illustrate the modes of expression by which our 
Lord’s Rest in the grave is described. See above, xii. 39. 

The Transfiguration was a type and glimpse and earnest of 
the future glory of the risen Lodies of Christ’s members. Some 
of the Ancient Fathers see a symbolical meaning in the period 
here specified —“ after siz days.’’ Seven is the number of per- 
fection and rest; the sabbatical number; after an Hexameron of 
labour we come to the eternal Sabbath, in which we may hope to 
be transfigured with Christ. (Cp. Theopfyl. in Marc. ix.) Some 
have also connected with this, the ancient opinion that after six 
millenary periods, typified by the Heximeron of Creation, the 
Eternal Sabbath will ensue. . 

— Πέτρον καὶ ᾿Ιάκωβον καὶ Ιωάννην] Peter, James, and John, 
were the chosen witnesses of His glory on the Mountain of Trans- 
figuration; and afterwards also of His Agony in the garden of 
Gethsemane (xxvi. 37). They who saw His visage ‘‘ marred more 
than any’’ of the sons of men (Isa. lii. 14), had also seen it glori- 
fied ; and they were taught, that the sufferings of Gethsemane and 
Calvary were His road to that glorious heavenly splendour, of 
which the Light at the Transfiguration was only like a gleam. 
See on υ. 2, 3. 

“When our Lord was transfigured,’”’ says Jerome, “ He did 
not lose His form and aspect, but He appeared to His apostles as 
He will appear to all at the Day of Judgment.” 
— ὄρος] A mountain in Galilee ; perhaps Tabor. (5. Jerome 

in Epitaph. Paul, and S. Cyril, Cateches. xii.) Some have sup- 
posed that this was a fulfilment of Isaiah’s prophecy, xxxv. 2. 
Dr. Robinson (Palestine, iii. 221) thinks that the Transfiguration 
took place on a mountain to the Ν.Ε. of the Sea of Galilee. But 
see above on ch. iy. 1. 

2. μετεμορφώθη] He was transfigured, in order to give them a 
glimpse of His future glory. He had been speaking to them of 
sufferings—His own and theirs. His Passion was at hand, they 
were about to see it; and He endeavours to confirm their faith 
in His Messiahship, recently confessed by St. Peter, who was 
blessed for that confession, and to sustain their courage under 
those sufferings, by a view of His divine glory, to which those 
sufferings would lead, and of the glory of the bodies of the Saints 
im a heavenly state. Thus He prepared them also for suffering. 

Having seen in His glory a glimpse of their own, if they remained 
true to Him, they would be enabled to say, ‘‘ I reckon that the 
sufferings of this present time are not worthy to be compared 
with the glory which shall be revealed in us.’ Rom. viii. 18. 

See also note below on Luke ix. 29. Cp. Leo M., Serm. χοῖν. 
3. Μωῦσῆς καὶ Ἠλίας] Moses and Elias, the Representatives 

of the Law and of the Prophets; to show their union with, and 
subordination to, Jesus Curist and the Gospel; and to show the 
transcendent excellence of His Glory and that of the Gospel 
(see on 2 Cor. iii. 11), and that He is the Christ of whom Moses 
and the Prophets did write. ‘* Moses et Elias,’’ says S. Ambrose 
on Luke ix. 30, "' hoc est Lex et Prophetia cum VERBo.” Moses 
had not been permitted when alive to enter the Land of Promise, 
but here we see him brought into it, to do homage to the true Joshua. 

No man knew where the body of Moses was (Deut. xxxiv. 6). 
But God here unites it to that of Elias and of Christ. Our bodies 
may be scattered to the winds, and lost to men; but God knows 
where they all are; and will bring them all again at the last Day. 

Moses was dead, Elias alive; Christ the Life, the Son of the 
Living God, is the Lord both of dead and living (Rom. xiv. 9). 

Thus Moses and Elias may be regarded as representatives of 
the two constituent parts of Mankind at the Great Day—the 
Dead and the Quick. The body of Moses who had died was 
transfigured, so was that of Elias. ‘* We shall not all die, but 
we shall all be changed.’ 1 Cor. xv. 51, and 1 Thess. iv. 15—18. 

Hence we see that they who on earth have been faithful 
to Christ, though they be dead, yet live in Him, and retain their 
personal identity, and will hereafter have the same bodies, as on 
earth, but glorified. Observe, St. Peter recognizes Jesus, though 
He was transfigured. As Tertullian says (de Resur. Carnis, 55), 
«Dominus vestimenta luce mutaverat, sed lineamenta Petro ag- 
noscibilia servaverat.” Perhaps also the Holy Spirit thus inti- 
mates the doctrine of mulual recognilion in a future state of 
glory. See the excellent remarks of S. Jerome (ad Pammachium, 
vol. iv. p. 323) against those who denied the Resurrection of the 
Flesh. 

Another purpose of this manifestation was to show that 
Jesus was not Elias (see Matt. xvi. 14), nor one of the old Pro- 
phets, but is superior to them all—and to Moses; and is the 
Messias, the Son of God. 

“Why,” asks Chrys., “did He bring hither Moses and 
Elias ?” 

First, because men said that He was Elias, or one of the old 
prophets, He conducts the chief Apostles (τοὺς κορυφαίους) to 
the Mount that they may see the difference between the Prophets 
and the Lord of the Prophets. Next, that they might understand 
that Christ is not, as some imagine, contrary to the Law and the 
Prophets ; and that when He claims to be equal with the Father, 
He does not contravene them. Next, that they might learn that 
He has power over life and death; and therefore He brings forth 
Moses who had died, and Elias who had never seen death. Next, 
that they might understand the glory of the cross; and that He 
might quell the fear of Peter, shrinking from the cross, and might 
elevate the thoughts of the rest. For Moses and Elias spake of 
His glory! which He was about to accomplish at Jerusalem by 
death. He also brings forward Moses and Elias as examples of 
suffering for God, and of consequent reward in glory. Chrys. 

4. τρεῖς σκηνάς] three tabernacles. σκηνὴ from 1329 (shachan), 
habitavit, whence Shechinah. St. Peter desired to remain there, 
and to retain Moses and Elias. He had heard Christ’s prophecies 
concerning suffering, and Moses and Elias conversed with Christ 
concerning His death (Luke ix. 31). Peter shrunk from that (see 
Theophyl. on Luke ix. 33); be was entranced, and enraptured 
with the present glory ; he wished to enjoy ¢hat. And he puts 
Moses and Elias on a par with Christ. But, as St. Mark adds 
(probably from St. Peter’s own dictation), he knew not what he 
said, for they were afraid (Mark ix. 6). 

“Thou errest, O Peter,’ says Jerome, “and knowest not 
what thou sayest. Speak not of ‘Aree tabernacles, since there is 
but one tabernacle, that of the Gospel, in which the Law and the 

1 Chrysostom, in his edition of St. Luke, ix. 31, seems to have read δόξαν for ἔξοδον, see Mr, Field's collation and note, 
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ὅ Ἔτι αὐτοῦ λαλοῦντος, ἰδοὺ νεφέλη φωτεινὴ ἐπεσκίασεν αὐτοὺς, καὶ ἰδοὺ 
Ν 5 lal ΄ ΄ ἘΞ ΝΣ 3 ε ee eee Ν 3 be 

φωνὴ ἐκ τῆς νεφέλης λέγουσα, Οὗτός ἐστιν ὁ Υἱός µου ὃ ἀγαπητὸς, ἐν ᾧ 
εὐδόκησα: αὐτοῦ ἀκούετε. ὃ Καὶ ἀκούσαντες οἱ μαθηταὶ ἔπεσον ἐπὶ πρόσωπον 
αὐτῶν, καὶ ἐφοβήθησαν σφόδρα. ἴ Καὶ προσελθὼν ὁ ᾿Ιησοῦς ἥψατο αὐτῶν, 

> δεῖ, 
καὶ εἶπεν, ᾿Ἐγέρθητε, καὶ μὴ φοβεῖσθε. ὃ ᾿Επάραντες δὲ τοὺς ὀφθαλμοὺς αὐτῶν 
οὐδένα εἶδον εἰ μὴ τὸν ᾿]ησοῦν µόνον. 

ὃ Καὶ καταβαινόντων αὐτῶν ἐκ τοῦ ὄρους ἐνετείλατο αὐτοῖς ὁ ᾿Ιησοῦς λέγων, 
Μηδενὶ εἴπητε τὸ ὅραμα, ἕως οὗ ὁ Υἱὸς τοῦ ἀνθρώπου ἐκ νεκρῶν ἀναστῇ. 
(= 10 K Ν 3 , ΑΝ ε θ Ν > ο λέ , - ε a) at ἐπηρώτησαν αὐτὸν ot μαθηταὶ αὐτοῦ λέγοντες, Τί οὖν ot Tpap- 
ματεῖς λέγουσιν, ὅτι ᾿Ηλίαν δεῖ ἐλθεῖν πρῶτον ; 1} ὁ δὲ ᾿Γησοῦς ἀποκριθεὶς 
> A - 9 
εἶπεν αὐτοῖς, ᾿Ηλίας μὲν ἔρχεται πρῶτον, καὶ ἀποκαταστήσει πάντα" | λέγω 
δὲ Pay ν 3 ’ ἠδ > x > > , t Ee 3 5 3 ’ > ὲ ὑμῖν, ὅτι ᾿Ἠλίας ἤδη ἦλθε, καὶ οὐκ ἐπέγνωσαν αὐτὸν, ἀλλ᾽ ἐποίησαν ἐν 

3 a ο > , ν κος ελ A 3 θ ’ὔ’ ’, , te) νο αὐτῷ ὅσα ἠθέλησαν' οὕτω καὶ ὁ Υἱὸς τοῦ ἀνθρώπου μέλλει πάσχειν ὑπ᾽ αὐτῶν, 
13 ’, lal ε θ Ἂ εἰ. x3 , an an 3 3 a 

Tote συνηκαν οὐ LAUNTAL OTL περι Ἰωάννου του βαπτιστοῦ ειπεν αυτοις. 

8 Mark 9. 14—29. 
Luke 9, 37—42. 

nr > Ν 

γονυπετῶν αὐτὸν, 15 

(2) 15 "Καὶ ἐλθόντων αὐτῶν πρὸς τὸν ὄχλον, προσῆλθεν αὐτῷ ἄνθρωπος 
ΔΝ / ΄ 3 4 “Ὁ A εν 9 , καὶ λέγων, Κύριε, ἐλέησον μοῦ τὸν υἱὸν, ὅτι σεληνιάζεται 

A ο / / Ν , 5 Ἂς lal Ν , 5 αν"... 

καὶ κακῶς πάσχει' πολλάκις γὰρ πίπτει εἰς τὸ πῦρ, καὶ πολλάκις εἰς τὸ ὕδωρ: 

16 καὶ προσήνεγκα αὐτὸν τοῖς μαθηταῖς σου, καὶ οὐκ ἠδυνήθησαν αὐτὸν θερα- 
Lal 

πευσαι. 

b Num. 14. 11, 27. 
Ps. 95. 10. 
ch. 23. 37. 
Exod, 34. 6, 

17 4 0 ΔΝ δὲ ε TT Lol αν τῶ Ν 3 Ν ὃ Ld ποκριθεὶς δὲ ὁ ᾿Ιησοῦς εἶπεν, ὮΩ γενεὰ ἄπιστος καὶ διεστραμμένη, 
ἕως πότε ἔσομαι μεθ᾽ ὑμῶν, " ἕως πότε ἀνέξομαι ὑμῶν ; φέρετέ μοι αὐτὸν ὧδε. 
18 Καὶ ἐπετίμησεν αὐτῷ ὁ ᾿Ιησοῦς, καὶ ἐξῆλθεν ἀπ᾽ αὐτοῦ τὸ δαιμόνιον, καὶ 
3 , ε a 3. Α lal LA 3 ΄, 
ἐθεραπεύθη ὁ παῖς ἀπὸ τῆς ὥρας ἐκείνης. 

Ν 3 an 3 5 

(503) 15 Τότε προσελθόντες οἱ μαθηταὶ τῷ Ἰησοῦ κατ᾽ ἰδίαν εἶπον, Διὰ τί 

ὃ οἷν, 21. 21. 
John 11. 40, 
1 Cor. 13. 2. 

a 2 ε an > 
ἡμεῖς οὐκ ἠδυνήθημεν ἐκβαλεῖν αὐτό ; ' Ὃ δὲ ᾿]ησοῦς εἶπεν αὐτοῖς, Διὰ τὴν 

a a » an 

ἀπιστίαν ὑμῶν' ἀμὴν γὰρ λέγω ὑμῖν, "ἐὰν ἔχητε πίστιν ὡς κόκκον σινάπεως, ἐρεῖτε 

Prophets are enshrined. The Voice from heaven says, ‘ This is 
my beloved Son,’ they (Moses and Elias) are His servants.”’ 

In order that it might be known that the Voice (‘ Hear ye 
Him’) referred to Christ, Moses and Elias disappeared as soon 
as it was uttered, and Christ alone remained to be heard. Ob- 
serve, the cloud was a Jright cloud; not like that from which the 
Law was given on Sinai. (5. Chrys.) Observe also that Christ 
remained after the cloud had passed away. After the cloud which 
hung over the Law and the Prophets has been withdrawn, the Old 
Testament is illumined by the Gospel. (Cp. S. Jerome.) 

5. νεφέλη] a bright cloud overshadowed them. If we may 
so say, Light is God’s shade. He is invisible through excess of 
Light ; He dwells in ‘a privacy of glorious light.’”” St. Peter had 
spoken of a σκηνή. The Cloud is Christ's σκηνὴ --- 5 Shechinah. 
Cp. the history of the Cloud of the divine Presence at the 'Taber- 
nacle and Temple, Exod. xl. 34. 1 Kings viii. 10; and see Rev. 
xi, 12; xiv. 14---16. 
— Οὗτος--- αὐτοῦ ἀκούετε] This is My beloved Son, in Whom 

Iam well pleased; hear ye Him. Hear Him; not Moses and 
the Law, nor Elias and the Prophets ; but Christ and the Gospel. 
The voice came from heaven. Sce 2 Pet.i. 17, 18, where St. Peter 
refers to the history as well known to the Church. 
— ἀγαπητός] My beloved Son. Observe, this Voice was uttered 

after they had been speaking of His death (Luke ix. 31). An 
answer from heaven to the objections of some who argue that the 
doctrine of the Atonement, which represents Christ as suffering 
the Just for the unjust (1 Pet. iii. 18), is irreconcileable with 
God’s attribute of Love. ‘God is Love” (1 John iv. 16), and 
God the Father so /oved the world that He gave His only begotten 
Son to redeem it (John iii. 16. 1 John iii. 16; iv. 9). And God 
the Son loved us, and gave Himself freely for us (John xy. 13. 
Gal. i. 4; ii. 20. Ephes. v. 2. 25. Rev. i. 5, 6). I lay down My 
life of Myself. No one taketh it from Me. Therefore doth My 
Father Jove Me (John x. 17, 18). He doveth the Son, and hath 
given all things into His hand (John iii. 35). Cp. on Ephes. i. 6. 

8. εἰ μὴ τὸν Ἰησοῦν μόνον] Moses and Elias vanish; Christ is 
left alone. The Law and the Prophets were for a time, but the 
Gospel remains for ever to the end. ‘“ Finis Legis Christus; Lex 
et Prophetia ex Verbo; que autem ἃ Verbo coeperunt, in Verbo 
desinunt.”” (Amdrose, in Luc. ix. 36.) 

9. Μηδενί] To no one. ‘ Ne condiscipulis quidem.” (Bengel.) 
10, Ἠλίαν δεῖ ἐλθεῖν πρῶτον] Elias must come first. The 

reason why the Disciples spoke of Elias, seems to be, they had 
heard that Elias should come before the Messiah. But they had 
just seen Elias. Could therefore their Master, who had appeared 
before Elias, be the Christ, as Peter had owned Him to be 2 

The Jews and some of the Fathers affirm that Elias will 
appear again in person before Christ’s Second Advent (Mal. 
iii. 1; iv. 5. Cp. Rosenm. here). Bp. Andrewes says (contra 
Bellarmin., cap. xi. p. 255) that this opinion was derived from the 
reading in the LXX in Mal. iv. 5, τὸν Θεσβίτην, the Tishbite, 
which is not in the original Hebrew; and from the reading in 
2 Kings ii. 1 and 11, ὡς εἰς τὸν οὐρανὸν, which is not a correct 
translation of the original, but passed from the LXX into the 
writings of the Greek and Latin Fathers of the Church. 

On this point however it seems better to suspend our judg- 
ment. See Zheophylact and others on Mark ix. Origen and 
Chrys. in Matt. xvii. Hilary, cap. xx. in St. Matt. Lactant. vii. 
16. 5. Aug. de Civ. Dei, xx. 29, and in Joh. Tract. iv.: “" Quo- 
modo duo adventus, sic duo précones: hoc erit in secundo ad- 
ventu Elias, quod in primo Joannes. μη Elias per proprietatem 
Elias erit, nunc per similitudinem Elias erat;” and Gregory, 
Moral. in Job xi. 9; xiv. 11; xx. 25; and Hom. vii. and xxix. in 
Evangel. See further on Luke i. 17, and above on Matt. xi. 14. 

ll. ἀποκαταστήσει] On this word see on Acts i. 6. 
12. ἤδη ἦλθε] already came. 
16. οὐκ ἠδυνήθησαν] they were not able to heal him. Another 

proof of St. Matthew’s honesty. (Beng.) Cp. note above, xv. 33. 
17. Ὦ γενεὰ ἄπιστος] O failhless generation. Our Lord re- 

bukes the Jews here publicly for want of faith in His Divine Power. 
(Jerome, Hilary, Chrys.) The fault, He tells them, is not so much 
in His Apostles as in themselves. They had blamed the Apostles 
by saying οὐκ ἠδυνήθησαν, but Christ tells them to look to them- 
selves. Unless you have faith, not even I shall be able, i.e. 
morally able, to*heal you. (See Mark vi. 5.) And He says to 
the father, εἰ δύνασαι πιστεῦσαι, πάντα δυνατὰ τῷ πιστεύοντι. And 
therefore the father, feeling himself corrected by Christ, says, 
πιστεύω, Κύριε, βοήθει μοῦ τῇ ἀπιστίᾳ (Mark ix. 94). 

But lest the Apostles should imagine that there was no fault 
in themselves, He also rebukes them ; but in private (v. 20). 



MATTHEW XVII. 21—27. XVIII. 1. 63 

ἰ a Ν αν , 
TO ὄρει τούτῳ, Μετάβηθι ἐντεῦθεν ἐκεῖ, καὶ µεταβήσεται, καὶ οὐδὲν ἀδυνατήσει 

κ δὰ 

ὑμῖν. 

1 

9] la) δὲ Ν / > > ΄ 3 \ 3 Lal Ν / Τοῦτο δὲ τὸ γένος οὐκ ἐκπορεύεται εἰ μὴ ἐν προσευχῇ καὶ νηστείᾳ. 
a a > a > a 

(7) 33 ᾿Αναστρεφοµένων δὲ αὐτῶν ἐν τῇ Γαλιλαίᾳ, εἶπεν αὐτοῖς ὁ ᾿Ιησοῦς, 
“ Μέλλει ὁ Υἱὸς τοῦ ἀνθρώπου παραδίδοσθαι εἰς χεῖρας ἀνθρώπων, “5 καὶ ὁ οἱ. 15.2. 

ἀποκτενοῦσιν αὐτὸν, καὶ τῇ τρίτῃ ἡμέρᾳ ἐγερθήσέται: καὶ ἐλυπήθησαν σφόδρα. 
(332) 5: ᾿Ελθόντων δὲ αὐτῶν εἰς Καφαρναοὺμ, προσῆλθον οἱ τὰ δίδραχμα 

λαμβάνοντες τῷ Πέτρῳ, καὶ εἶπον, Ὃ διδάσκαλος ὑμῶν οὐ τελεῖ " τὰ δίδραχμα ; ο Exod. 30. 
35 λέγει, Ναί. 

wn 3 lal 

Καὶ ὅτε εἰσῆλθεν εἰς τὴν οἰκίαν, προέφθασεν αὐτὸν ὁ ᾿Ιησοῦς & 38. 5:- 96. 
2 Chron. 24. 9. 

λέγων, Τί σοι δοκεῖ, Σίμων ; οἱ βασιλεῖς τῆς γῆς ἀπὸ τίνων λαμβάνουσι τέλη 
» lal EN “ en 5” A ΕΥ͂ Eo, lal 3 ΄ 0 / 3 an ε ἢ κῆνσον; ἀπὸ τῶν υἱῶν αὐτῶν, ἢ ἀπὸ τῶν ἀλλοτρίων ; * Λέγει αὐτῷ ὃ 

a ¥ lal “ » 

Πέτρος, ᾿Αἀπὸ τῶν ἀλλοτρίων. "Edn αὐτῷ ὁ ᾿Ιησοῦς, ἴάραγε ἐλεύθεροί εἰσιν 
οἱ υἱοί: “1 'ἵνα δὲ μὴ σκανδαλίσωμεν αὐτοὺς, πορευθεὶς εἰς θάλασσαν βάλε £1 Cor. 9. 19—22 

ἄγκιστρον, καὶ τὸν ἀναβάντα πρῶτον ἰχθῦν ἃρον' καὶ ἀνοίξας τὸ στόμα αὐτοῦ «". 5. 3. 
εὑρήσεις στατῆρα' ἐκεῖνον λαβὼν δὸς αὐτοῖς ἀντὶ ἐμοῦ καὶ σοῦ. 

XVIII. (42) 1 Ἐν ἐκείνῃ τῇ ὦ λθον οἱ μαθηταὶ τῷ ᾿]ησοῦ λέ .« (Gr) ᾿ Ἐν ἐκείνῃ τῇ ὥρᾳ προσῆλθον ot μαθηταὶ τῷ ᾿]ησοῦ λέγοντες, 

- 91, Τοῦτο τὸ γένος] This kind of evil spirit goeth not out ex- 
cept by prayer and fasting. It was a deaf and dumb spirit, and 
παιδιόθεν (Mark ix. 25; ibid. 21). Its terrible power was seen 
in its effects. (Mark ix. 22.26.) This was therefore a very awful 
form of demoniacal possession. There are therefore different 
kinds and degrees of diabolical agency and energy; but Christ 
conquers them a//, and enables His servants to do so by His grace 
obtained through prayer and self-mortification, and used with 
faith in Him. 

24. οὐ τελεῖ] does He not pay? Hence it would seem that 
this payment, though binding on the conscience, was not enforced 
in the civil courts. 

— τὰ δίδραχμα] the didrachma= half a stater, or two denarii ; 
the tribute which the Law imposed on the people of Israel, for 
the redemption of every soul and body, and was applied to the 
ministry of those who served in the Temple. (Hilary and Am- 
brose ad Justum, Epist. vii.) This was paid to the Priests and the 
Temple. (Theophylact.) 

This half-stater was the same as the half of the shekel, 1ρ9, 
which was due annually from each Jew a little before the Pass- 
oyer ; whence the time of this miracle may be determined. 

This Temple-rate was begun to be demanded by public pro- 
clamation on the first day of the month Adar, and was due on the 
first of Nisan. See Mishna de Siclis, cap. i. col. 7; and Surenhus. 
p- 260, 261. This tribute was levied for the maintenance of the 
Temple and its sacred worship, i.e. for incense, wood, red heifer, 
shewbread, &c. See Exod. xxx. 13; xxxviii.26. Joseph., Antiq. 
iii. 8, Bell. Jud. vii. 6. Antig. xviii. 12; and Winer, Lex. vv. 
Sekel and Stater. This Temple-rate was afterwards sequestered 
by the Romans, and under Vespasian was transferred to the 
capitol at Rome. Joseph. B. J. vii. 6, 6. Cp. Rosenm. 

25. of βασιλεῖς τῆς γῆς] the kings of the earth. }Ν39 
(malche erets), as distinguished from God the King of Heaven, 
Ps. ii. 2. (Rosenm.) 

The sense is: If the kings of the earth do not receive tribute 
from their children, how can I, who am the Son of the King of 
Heaven, be required to pay tribute to My Father’s House? If 
the children of earthly kings are exempt from tribute, how much 
more amI? But, in order that we may not be supposed to despise 
the law, I will pay the tribute. I will pay it, not as due from Me, 
but in order to avoid offence, and to strengthen and correct the 
weakness of others. (Theophyl.) 

In a spiritual sense, the act of paying tribute, which was not 
due from Him, was done by Christ in the most signal manner by 
His death, when ‘He paid the things which He never took” 
(Ps. Ixix. 5). ‘Sic persolvit et morte. Non debebat, et persolvebat. 
1116 nisi indebitum persolveret, nunquam nos ἃ dedito liberaret.”” 
(Aug. Serm. 155.) 
— τέλη] toll for wares. 

ΔΟΙῸ a poll-tax, 

27. βάλε ἄγκιστρον) cast a hook,—not a net,—in order that 
the miracle may be more apparent. A wonderful combination of 
Miraculous and Prophetical power. Not one fish among many 
caught in a net, but one fish, and that the first, caught by a 
hook, was to bring in its mouth (not belly) the sum, and that 
the precise sum required for Christ and His Disciple. 

κῆνσον, capilation-tax, and for land ; 

— ἀναβάντα] that comes up from the deep to obey Me. 
Ps. viii. 8. 
— εὑρήσεις στατΏρα] thou shalt find a stater. Some Exposi- 

tors endeavour to explain away this miracle, ο. 5. Dr. Paulus, who 
refers στόμα to Peter, and interprets αὐτοῦ ‘on the spot,’ and 
Leisner, And from this exposition there was only one step (which 
has been taken by Sérauss, ii. p. 184), to treat the whole as a 
fable. 

It has been alleged by other Expositors, that our Lord meant 
only that St. Peter would catch a fish, and obtain a stater by ils 
sale; and that our Lord must have been without money at the 
time, or He would not have commanded St. Peter to go to the 
sea and fish; and that our Lord rebuked St. Peter for rashness in 
saying that He paid the δίδραχμα ; and that it is not said that 
Peter caught the fish, and found the money in its mouth. 

The first of these allegations is refuted by the words of the 
Eyangelist, taken in their plain grammatical sense. 

On the second we may say, that our Lord showed His Divinity 
by reading Peter’s thoughts, and by levying tribute on the deep, 
and by His power and prescience with regard to the fish. And 
He paid the tribute in this manner, not because He had no money, 
but rather because, though He had money (John xiii. 29), He 
would show, by supplying the money, not from the common 
purse, or from any other ordinary source, but from ¢he sea, that 
while doing an act of obedience to human authority as man, He 
is supreme over all as God. And so He makes the example of 
His obedience more striking, exemplary, and instructive; and 
teaches another lesson on the great doctrine of the Unity of the 
Two Natures, Divine and Human, in His One Person. 

Doubtless our Lord, Who obeyed the Law for Man, had paid 
the tribute (which was an annual one) in former years; and St. 
Peter, knowing this, answered as he did, val, yes. 

St. Matthew does not say that the Miracle was done. No; 
he leaves that to be supposed : and is there not something sublime 
in this silence? He had just been relating the glories of Christ’s 
Transfiguration, and His victory over the Evil Spirit in one of his 
fiercest forms, and he had recorded our Lord’s rebuke to the mul- 
titude for want of faith. He may well suppose his reader to be 
awe-struck by what he himself has seen, and heard, and written 
of Christ ; and he may well deem it needless to say, and he does 
not suppose that any one will require to be told, that what Christ 
spake was done. And yet many now demand this, who are called 
intelligent, candid men! Not sothe truly wise. By his reverential 
silence, St. Matthew shows his own faith, and exercises the faith 
of his readers, in Christ, Who is the Word, and by Whom all 
things were made. 

Cp. 

The practical bearing of this Divine Act on the question of 
* Church-Rates,’ deserves careful consideration ; some remarks on 
this subject have been offered in the Editor’s Occasional Ser- 
mons, No. 39. 

— δὺς αὐτοῖς] give to them. Although the Temple Service 
was then administered by His enemies, who (as He had just told 
His Disciples, ch. xvi. 21) were about to conspire against Him 
and put Him to death, yet He, who is our Divine Exemplar, paid 
the annual Tribute to the Temple. 
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a Mark 9. 33—37, 
48. luke 9, 46— 

MATTHEW XVIII. 2—10. x 

, ιά , > Ν Lal A 

“Tis dpa μείζων ἐστὶν ἐν τῇ βασιλείᾳ τῶν οὐρανῶν ; 5 Kat προσκαλεσάμενος 
> καὶ εἶπεν, ᾽Αμὴν λέγω ὑμῖν, 

ὦ = ς - 
4 Ὅστις οὖν ταπεινώσει ἑαυτὸν ὡς τὸ παιδίον τοῦτο, οὗτός 

ο. 38 ΄ ΄ 
καὶ ὃς ἐὰν δέξηται παιδίον 

179 a 3 4 ΄ ν 

(3) 5 ὃς δ᾽ ἂν σκανδαλίσῃ ἕνα 

ch. 20, 20---8, ὁ ᾽ ῦ ίον ¢€ ὐτὸ ἐ J ὐτῶ eine Oo Ἰησοῦς παιδίον ἔστησεν αὐτὸ ἐν μέσῳ αὐτῶν, 
Rr πι. 12. " > A ~ ε ‘\ ’ > Ἄς, > > A που]. ἐὰν μὴ στραφῆτε καὶ γένησθε ὡς τὰ παιδία, ov μὴ εἰσέλθητε εἰς τὴν βασιλείαν 

τῶν οὐρανῶν. 
> ε ΄ > a , a > a 1 
ἐστιν ὁ μείζων ἐν τῇ βασιλείᾳ τῶν οὐρανῶν' 

lal Ν nw , ’ 

τοιοῦτον ἕν ἐπὶ τῷ ὀνόματί μου, ἐμὲ δέχεται: 
. Ξ 5 5 εἰ 

τῶν μικρῶν τούτων τῶν πιστευόντων εἰς ἐμὲ, συμφέρει αὐτῷ ἵνα κρεμασθῇ 
΄ > Ν > Ν Α, ἐν, “A ” ” Lal 

μύλος ὀνικὸς ἐπὶ τὸν τράχηλον αὐτοῦ, καὶ καταποντισθῇ ἐν τῷ πελάγει τῆς 
bch. 13. 41. θαλάσσης. 
Rom. 2. 24. . ” 

τὰ σκάνδαλα" 

ο Mark 9. 43—48. ( vr) δε Εἰ δὲ 
Luke 14. 26, 27. γι 
& 18, 22-04. 

7° Οὐαὶ τῷ κόσμῳ ἀπὸ τῶν σκανδάλων: ἀνάγκη γάρ ἐστιν ἐλθεῖν 
λὴ να σα 3 θ ΄ 3 ΄ ὃ > e Αα ΄ ὃ »Ὰ πλὴν οὐαὶ τῷ ἀνθρώπῳ ἐκείνῳ δι οὗ τὸ σκάνδαλον ἔρχεται. 

ε ΄ Af , / 3 πα Ν 
ἡ χείρ σου ἢ ὁ πούς σου σκανδαλίζει σε, ἔκκοψον αὐτὰ καὶ 

βάλε ἀπὸ σοῦ: καλόν σοι ἐστὶν εἰσελθεῖν εἰς τὴν ζωὴν χωλὸν ἢ κυλλὸν, ἢ δύο 
a Δ ΄ » a κ 

χεῖρας ἢ δύο πόδας ἔχοντα βληθῆναι εἰς τὸ πῦρ τὸ αἰώνιον. 9 Καὶ εἰ ὁ 

ὀφθαλμός σου σκανδαλίζει σε, ἔξελε αὐτὸν καὶ βάλε ἀπὸ σοῦ: καλόν σοι 
d Luke 16. 22. 
Heb 1. 14. 
Ps. 34. 7. 
Acts 12. 15. 
Dan. 10. 13, 20, 21. 
1 Cor. 11. 10. 

εἰς τὴν γέενναν τοῦ πυρός. 
ἐστὶ μονόφθαλμον εἰς τὴν ζωὴν εἰσελθεῖν, ἢ δύο ὀφθαλμοὺς ἔχοντα βληθῆναι 

(=) 10 Ὁρᾶτε μὴ καταφρονήσητε ἑνὸς τῶν μικρῶν 
τούτων' λέγω γὰρ ὑμῖν, ὅτι “ot ἄγγελοι αὐτῶν ἐν οὐρανοῖς διὰ παντὸς βλέ- 

Cu. ΧΥΠΙ. 1. μείζων] greater than the rest. See xi. 11; 
xiii. 32; xxiii. 11. Ephes. iii. 8. Glass. Phil. Sacr. p. 274. 

2. παιδίον] a child. Mark ix. 36. Supposed by some to have 
been Jgnatius ; but this opinion is refuted by Bp. Pearson (Vind. 
Ign. xii. p. 527, ed. Churton). 

6. σκανδαλίσῃ cause to stumble, i.e. to sin.—oxdvydadoy is 
used by the LXX for win (mokesh), a trap, from root Bp (yakash), 
and for 2ο (michshol), from rad. 399 (cashal), lilubavit; ἃ 
stumbling-stone; which is the sense of σκάνδαλον here. Cp. xiii. 
41. In Church-matters, says Jul. Rom. apud Adhanas. (ο. Arian. 
p- 111), od λόγων ἐπίδειξίς ἐστιν, ἀλλὰ κανόνες ᾿Αποστολικοὶ, καὶ 
σπουδὴ τοῦ μὴ σκανδαλίζειν ἕνα τῶν μικρῶν' συμφέρει γὰρ, and 
then he quotes this text. 
— μικρῶν] little ones. My Disciples; however they may be 

despised by the world. See x. 42. 
— πιστευόντων εἰς ἐμέ] believing in Me. So πιστεύειν ἐν, 

and πίστις εἰς, and ἐν. This use of the preposition is derived 
from that of the Hebrew 3. Vorst. de Hebr. pp. 668—677. 
Latin Ecclesiastical writers do not distinguish between Credo in 
and Credo with a dative (see Bp. Pearson on the Creed, Art. i.) ; 
and the difference made between the two by Aug. (Joh. Tract. 29), 
“ Credimus Pauls, sed non credimus in Paulum,” and Ruffinus 
(in Expositione Symbol.), ‘* hac prepositionis syllaba (1x) Creator 
ἃ creaturis secernitur,” is derived from the language of the Greek 
Test. Cp. Jerome in Epist. ad Philemon. As Vorst. observes, 
Ῥ. 676, “* Nunquam in Novo Foedere phrasis Greca πιστεύειν εἴς 
τινα de Petro, Paulo, aliisque sanctis usurpatur, sed de Deo tan- 
tim,’’ and it is used often concerning Christ, as here—a proof of 
His Divinity. 
— μύλος ὀνικός] A mill-slone too heavy to be turned by hand 

(see xxiv. 41), and requiring the power of an ass to turnit. St. 
Mark (ix. 42) has λίθος µυλικό». 

Consider the aptness of the expression. Man puts a stumbling- 
stone in his brother’s way ; but he who does so, had better have a 
mill-sfone about his neck. 

On the punishment of καταποντισμὸς, or drowning in the 
sea (noyade), see Casaubon, Sueton. Octav. 67. 

7. οὐαὶ --- ἀπό] ἀπὸ = yo (min). See LXX in Exod. ii. 23. 

(Rosenm.) 
If it is necessary that offences must come, why, it may be 

said, did Our Lord not stretch out His hand to avert them ? 
He became Man for us, He took the form of a servant and 

endured the worst sufferings for oursakes He did αἲ that it became 
Him to do for our salvation. And therefore He laments for the 
wicked, who will not be healed by Him; as a Physician bewails a 
sick man, who will not follow his advice, and be whole. In the 
latter case, however, there is little use in the commiseration, but 
here the denunciation of future Woe may excite the sinner, and 
heal him of his sins. And we are not to imagine that Christ’s 
Prophecy brings the offences. No; the offences foreseen are the 
cause of the Prophecy. They do not come, because He foretells 
them ; but He foretells them because they will come. Because 
many would choose to remain incurable, therefore He forewarned 
us of the fact. But why does He not remove offences or avert 

them? For whose sake ought He to do so? For the sake of 
those who are hurt by them? But they who are hurt, are hurt 
by their own fault; and others are not hurt by them, but win 
glory by them: as Joseph did, and Job did, and all good men do. 
Offences are stimulants to the good. They make us watch, and 
quicken our steps, and walk warily. They try us; they distin- 
guish the evil from the good. Chrys. 

If evil does not arise through fault of our own wills, why 
do men ever reprove their servants or their children? Evils pro- 
ceed from our own evil will and evil acts. Men inquire what is 
the origin of evil? but no one who lives well will ask this question. 
They who lead vicious lives entangle themselves in these perplex- 
ing subtleties, which we solve not by words but deeds. For no 
one sins by necessity. If sins were necessary, our Lord would 
never have said, Woe to him by whom the offence cometh! Our 
Lord commiserates those who choose to be sinners. And He 
proves to them that sins are not necessary, by commanding us 
to cut off a right hand, if it offends us, or causes us to sin. 
Chrys. 
— ἀνάγκη ἐστί] it is necessary. Not absolutely, and per se, 

but ex hypothesi ; i.e. on the supposition and previous foreknow- 
ledge of certain conditions, viz. the agency of Satan on man’s evil 
passions. Compare the words in St. Luke xvii. 1, ἀνένδεκτόν 
ἐστι, and 1 Cor. xi. 19, δεῖ αἱρέσεις εἶναι. This use of the word 
ἀνάγκη explains the sense of the celebrated and controverted pas- 
sage of S. Ireneus, iii. 3, ‘‘ Ad hane Ecclesiam necesse est omnem 
convenire Ecclesiam ;” i.e. it is certain that every Church does 
agree with this Church. Cp. the Zditor’s 8. Hippolytus, &c. 
pp. 196—203, on the sense of ἀνάγκη, which has been much 
misunderstood. See also on x. 34, and on Luke xii. 49. 

8. Εἰ--σκανδαλίζει σε] “ Qui sili a scandalo non cayet, aliis 
scandala objicit.’’ (Cp. Beng.) 
— καλὺν-- ἢ] it is good to enter in halt; and better than, &c. 

So Fritsche, Meyer, Winer: but the phrase seems rather to be 
derived from the Hellenistic use of the LX X, Gen. xxix. 19; xlix. 
12, where ἢ is the Hebrew 7 (Arnoldi), It is good, rather, &c. 

10. οἱ ἄγγελοι αὐτῶν] their Angels, i.e. the Angels appointed 
by God to minister to them (Heb. i. 14. Ps. xxxiv. 7; xci. 11); 
though sent forth to do God’s errands, as His ἄγγελοι or mes- 
sengers upon earth, yet they always enjoy the beatific vision of 
His countenance in heaven; wherever they are, they carry that 
blessedness with them. (Gregor., Bernard. ap. Maldon.) 

ἄγγελος is used by the LXX for the Hebrew 7x90 (mal’ak), 
which also signifies a messenger. 

Our Lord here shows the dignity of every Christian, however 
poor, especially of the weak, who cannot defend themselves when 
in danger, and teaches us to revere them on account of the Angels 
who watch over them (Acts xii. 15); and St. Paul applies the 
same argument ἃ forliori to Christian Congregations, see 1 Cor. 
xi. 10. Compare Bp. Bull, Serm. xii. pp. 289—326, on the 
“Ministry of Angels towards the Faithful.”’ 

He had before said, that we must sacrifice what is nearest and 
dearest to us, if it offends us, or causes us to sin; He now tempers 
that precept with mercy, and teaches us to seek the salvation of 



MATTHEW XVIII. 11—18. 

: An > Lal πουσι τὸ πρόσωπον τοῦ Πατρός µου τοῦ ἐν οὐρανοῖς. 
(03) 15 “Τί ὑμῖν δοκεῖ ; ἐὰν γένηταί τινι (κο 15. 4, &e. 

nw 3 yf - A s , 

τοῦ ἀνθρώπου σῶσαι τὸ ἀπολωλός. 

66 

1 «Ηλβε γὰρ ὁ Υἱὸς e Luke 19. 10. 

aoe κ wes 9 
ἀνθρώπῳ ἑκατὸν πρόβατα, καὶ πλανηθῇ ἕν ἐξ αὐτῶν, οὐχὶ ἀφεὶς τὰ ἐνενη- 

aN x 3, ‘ - ‘ , 

κονταεννεα επι τα OPH πορευθεὶς ζητεῖ τὸ πλανώμενον ; 
13 Ν 38 , 

και εαν γένηται 

ε -“ ανν BFS, ΄ en φ la 3.3 5. Ὁ κα a x 9.4 - > 
εὑρεῖν αὐτὸ, ἀμὴν λέγω ἡμῖν, ὅτι χαίρει Em αὐτῷ μᾶλλον ἢ ἐπὶ τοῖς ἐνενη- 

κονταεννέα τοῖς μὴ πεπλανηµένοις Μ οὕτως οὐκ ἔστι θέλημα ἔμπροσθεν 
τοῦ Πατρὸς ὑμῶν τοῦ ἐν οὐρανοῖς ἵνα ἀπόληται εἷς τῶν μικρῶν τούτων. 

183 ΄ > \ C7 ae ee fe 

(Ὁ) 15 “᾿Εὰν δὲ ἁμαρτήσῃ εἰς σὲ ὁ ἀδελφός σου, ὕπαγε καὶ ἔλεγξον αὐτὸν {αλλο 1. 3,4. 
Ecclus. 19. 13, Νο, a A 4 ea. 

μεταξὺ σοῦ καὶ αὐτοῦ μόνου: (’ς) 1° ἐάν σου ἀκούσῃ, ἐκέρδησας τὸν ἀδελφόν Peles: 1s! 
John 8. 17. 38 Ν Ν 3 ή ιά ἣν lal ¥ ο x δύ ν > Ν / 

σου' ἐὰν δὲ μὴ ἀκούσῃ, παράλαβε μετὰ σοῦ ἔτι ἕνα ἢ δύο, Wa ἐπὶ στόματος 2ος 1.1, 
lal a “ lal 1 Ν ΔΝ ΄ lal 

δύο μαρτύρων ἢ τριῶν σταθῇ πᾶν ῥῆμα: “' ἐὰν δὲ παρακούσῃ αὐτῶν, 1 ποπ. 1ο. 17. 
ε a , » 9 

εἰπὲ τῇ ἐκκλησίᾳ, ἐὰν δὲ καὶ τῆς ἐκκλησίας παρακούσῃ, ἔστω σοι ὥσπερ ὃ 
3 A Ree. , 

ἐθνικὸς καὶ ὁ τελώνης. (τὰ vir) ὃ *’ Apap λέγω ὑμῖν, ὅσα ἐὰν δήσητε ἐπὶ τῆς γῆς, k ch. 16. 19. 
John 20, 28, 

the souls of others by means of our own. Great is the worth of 
the soul, for it has an Angel assigned it by God. (Jerome.) 

Our Lord excites us to be zealous for the salvation of others, 
however poor and despised they may be. He stimulates us to this 
by His own example. Observe the order of His precepts. By 
saying that no one can enter the kingdom of heaven, except he 
become asa little ¢hild, He brings down our pride. By telling us 
that offences must needs come, He excites our vigilance. By pro- 
nouncing Woe on him by whom the offence cometh, He teaches 
every one to take heed not to be a cause of stumbling to others. 
By commanding us to cut off whatever offends us, or makes us to 
sin, He makes our salvation easy; and by ordering us not to 
despise those who may offend us, or any, however humble, He 
makes us more eager in promoting the salvation of others. And 
He presents us the example of the Angels, and His own example, 
and that of His Father, for our imitation, in order to stimulate 
our zeal. (Chrys.) 

1. Ἦλθε γάρ] For the Son of Man came down from heaven to 
save that which,was lost. Such was His love to it, and such was 
its value in His sight. Therefore do not thou despise it ; despise 
not any one of Christ’s disciples, or little ones, however they may be 
despised as such by the world: but endeavour to promote their 
spiritual welfare by good example, and by offices of love; for they 
are dear to Angels, and to God, and to the Son of God, who has 
come to save them. 

12. τὰ ἐνενηκονταεννέα] the ninety and nine. Christ has set 
thee an example of tender regard for a single soul. He left the 
ninely and nine (the Angels of whom He had just been speaking) 
to seek and save the human race, which is but as a single sheep 
of His fold. See Ireneus, Hilary, Ambrose, and others, cited by 
ἃ Lapide. ‘The word πορευθεὶς is to be construed with ἐπὶ τὰ ὄρη. 

13. χαίρει ἐπ᾽ αὐτῷ μᾶλλον] He rejoices rather upon it. He 
does not say πλέον, but μᾶλλον ; not plus, but magis; not more, 
but ra/her; i.e. at the time of the recovery and restoration of the 
ono lost sheep, His joy is rather directed to that particular sheep, 
than to all the rest. And why? Because that particular sheep is 
now delivered from that condition of misery, for which He had 
so much grieved; and because it is restored to the company and 
condition of the other sheep, who have not strayed, and in whom 
He joys so much. 

Our Lord here speaks κατ᾽ ἄνθρωπον, and by a mode of speech 
common in Scripture He transfers human feelings to God Himself. 
Cp. Luke xv. 7. 

14. οὐκ ἔστι θέλημα] Not, ‘it is not the will;’ but He is un- 
willing that any should perish: πάντας θέλει σωθῆναι, He desires 
all to be saved. (1 Tim. ii. 4.) 

15. ᾿Εὰν δέ] If thy brother shall have sinned against thee, do 
not despise him, do not reject him, but seek for reconciliation, 
seek for his spiritual good. This precept is to be connected with 
what precedes, concerning the duties of edification of one Chris- 
tian toward another. 

— ἁμαρτήσῃ cis] A Hebraism—nzr followed by 5, 
16. ἐπὶ στόματος] ‘Ey (al-pi), at the mouth, or attestation, 

—as the cause of confirmation. Cp. Deut. xix. 15. 2 Cor. xiii. 
1. Jobn υἱῖϊ. 17. Heb. x. 28. 
— πᾶν ῥῆμα] 427 53, every thing that is spoken. 

Our Lord had commanded His disciples not to give offence, 
and to cut off what is most dear—to separate from our nearest 
friend—if he offends us, i.e. causes us to sin. But lest they should 
proceed hastily and haughtily in this matter, He prescribes the 
pourra yum they must pursue in the exercise of discipline. He 

ox. I. 

calls the sinner their brother, and commands them to deal with 
him privately at first, and if he hearkens to them and confesses 
his sin, then He does not say, Thou hast inflicted punishment or 
obtained satisfaction, but thou hast gained thy brother. And the 
more refractory he may be, the more eager thou must also be as 
a patient and tender physician for the restoration of his spiritual 
health. If one remedy fails, try another, and another. Take 
with thee one or two more, that it may be manifest that thou art 
ready to do all on thy part that may conduce to amendment and 
restoration. But if he will not hear them, tell it to the Church— 
that, through fear of being cast out of the Church by excommu- 
nication, and of the binding in heaven, consequent on it, he may be 
so shamed, and lay aside his malice. Our Lord threatens the 
sinner with these punishments, in order that he may repent and 
escape them. Hence He does not cut off the sinner at once from 
the Church, but establishes a first, a second, and a third tribunal, 
in order that if he refuse to hear the first, he may hearken to the 
second or the third, and if he have no reverence for that, he may 
stand in awe of the future judgment of God. (Chrys.) 

11. τῇ ἐκκλησίᾳ) to the Church. Our Lord had already pre- 
pared His Apostles for the use of this word ἐκκλησία (see above, 
xvi. 18), to describe the Visible Society of His faithful people. He 
had informed them who were to bear office publicly in it for the 
exercise of godly discipline therein (cp. 1 Cor. v. 5. 1 Tim. v. 20) 
in His Name and for the general good. 

On the mode and measure of administering reproof, public 
and private, see Chrys. here, and Augustine de Correptione, vol. x. 
Ρ. 1316, and Serm. xiii. and lxxxii. and Epist. 95, and De Civ. 
Dei, i. 4, and Hooker vi. 4, and Hammond on Fraternal Correp- 
tion, Works, i. p. 290, ed. 1674. 

— ὁ €@vxés] Observe 5. Not a heathen man, who may be a 
good man in his way, but as ἐλ heathen in Ais heathenism. On 
this use of the article, see John iii. 10; xviii. 10. 

18. ᾽Αμὴν λέγω ὑμῖν] Verily I say unto you, whatsoever ye shall 
have bound on earth, shall have been bound in heaven. Observe 
the tenses here, δήσητε and δεδεµένα: cp. above, xvi. 19. From 
speaking of Church-discipline as a divinely-appointed means of 
reconciliation and spiritual edification, He proceeds to state its 
authority and efficacy, and introduces this declaration with the 
solemn preamble— Verily I say unto you, showing its importance. 

The following authorities on this subject may be commended 
to the student’s attention :— 

Ordering of Priests in the Book of Common Prayer of the 
United Church of England and Ireland. “ Receive the Holy 
Ghost for the Office and Work of a Priest in the Church of God, 
now committed unto thee by the Imposition of our Hands. 
Whose sins thou dost forgive, they are forgiven; and whose sins 
thou dost retain, they are retained. And be thou a faithful Dis- 
penser of the Word of God, and of His Holy Sacraments; in the 
Name of the Father, and of the Son, and of the Holy Ghost. 
Amen.” See also the Forms of Absolution in Morning and 
Evening Prayer; the Order for the Holy Communion; and the 
Office for the Visitation of the Sick. 

“ Absolution hath the promise of forgiveness of sins.’” Homily 
on Common Prayer, p. 330 (ed. 1822). 

“God hath given the keyes of the kingdom of heaven, and 
authority to forgyve sin, to the ministers of the Church. And 
when the minister does so, then I ought stedfastly to believe that 
my sins are truly forgyven me.” Adp. Cranmer on the Power 
of the Keyes, Catech. p. 202.—Compare Cranmer’s Works, iv. 
p. 283, ed. Jenkyns. 

K 
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MATTHEW XVIII. 19—31. 

» ΄, > ΚΣ ον a we. 38 , ο. a a ” , 
ἔσται δεδεµένα ἐν τῷ οὐρανῷ, καὶ ὅσα ἐὰν λύσητε ἐπὶ τῆς γῆς, ἔσται λελυμένα 

(= 191 Πάλ λέ en ν Ελ δύ ᾿ς τον ΄ a x) ἅλιν λέγω ὑμῖν, ὅτι ἐὰν δύο ὑμῶν συμφωνήσωσιν ἐπὶ 
τῆς γῆς περὶ παντὸς πράγματος οὗ ἐὰν αἰτήσωνται, γενήσεται αὐτοῖς παρὰ τοῦ 

20 ial , > ὃ , x ~ ’ 3 A. 2." 
ου yap εἰσι ουο η τρεις συνήηγμενοι ει» TO ἐμὸν 

ἐν τῷ οὐρανῷ. 
« t 

Πατρός µου τοῦ ἐν οὐρανοῖς" 
ὄνομα, ἐκεῖ εἰμι ἐν μέσῳ αὐτῶν. 

(2) 3" Τότε προσελθὼν αὐτῷ ὁ Πέτρος εἶπε, Κύριε, ποσάκις ἁμαρτήσει εἰς 
ἐμὲ ὁ ἀδελφός µου, καὶ ἀφήσω αὐτῷ ; ἕως ἑπτάκις ; 3 4έγει αὐτῷ ὁ ̓ ]ησοῦς, 
Οὐ λέγω σοι ἕως ἑπτάκις, ἀλλ᾽ ἕως ἑβδομηκοντάκις ἑπτά. 

(33) 3» Διὰ τοῦτο ὡμοιώθη ἡ βασιλεία τῶν οὐρανῶν ἀνθρώπῳ βασιλεῖ, ὃς 
ἠθέλησε συνᾶραι λόγον μετὰ τῶν δούλων αὐτοῦ" * ἀρξαμένου δὲ αὐτοῦ συναί- 
pew, προσηνέχθη αὐτῷ εἷς ὀφειλέτης μυρίων ταλάντων" “5 " μὴ ἔχοντος δὲ αὐτοῦ 
ἀποδοῦναι, ἐκέλευσεν αὐτὸν ὁ κύριος αὐτοῦ πραθῆναι, καὶ τὴν γυναῖκα αὐτοῦ 
καὶ τὰ τέκνα, καὶ πάντα ὅσα εἶχε, καὶ ἀποδοθῆναι * πεσὼν οὖν ὃ δοῦλος 
προσεκύνει αὐτῷ λέγων, Κύριε, μακροθύμησον ἐπ᾽ ἐμοὶ, καὶ πάντα σοι ἀποδώσω" 
7 σπλαγχνισθεὶς δὲ ὁ κύριος τοῦ δούλου ἐκείνου ἀπέλυσεν αὐτὸν, καὶ τὸ δάνειον 

ἀφῆκεν αὐτῷ. “8 ᾿Ἐξελθὼν δὲ ὁ δοῦλος ἐκεῖνος εὗρεν ἕνα τῶν συνδούλων αὐτοῦ, 
ὃς ὤφειλεν αὐτῷ ἑκατὸν δηνάρια, καὶ κρατήσας αὐτὸν ἔπνιγε λέγων, ᾿Απόδος εἴ 
τι ὀφείλεις. 3 Πεσὼν οὖν ὁ σύνδουλος αὐτοῦ εἰς τοὺς πόδας αὐτοῦ παρεκάλει 
αὐτὸν λέγων, Μακροθύμησον ἐπ᾽ ἐμοὶ, καὶ ἀποδώσω σοι. * Ὁ δὲ οὐκ ἤθελεν, 

ἀλλὰ ἀπελθὼν ἔβαλεν αὐτὸν εἰς φυλακὴν ἕως οὗ ἀποδῷ τὸ ὀφειλόμενον. 
31 ᾿Ιδόντες δὲ οἱ σύνδουλοι αὐτοῦ τὰ γενόμενα ἐλυπήθησαν σφόδρα, καὶ ἐλθόντες 

“They that have the keys of the kingdom of heaven are 
hereby signified to be stewards of the house of God, under whom 
they guide, command, and judge His family. The souls of men 
are God’s treasure, committed to the trust and fidelity of such as 
must render a strict account for the very least which is under their 
custody.”” Hooker, VI. iv. 1. 

“Whether they remit or retain sins, whatsoever is done by 
way of orderly and lawful proceeding, the Lord Himself hath 
promised to ratify.” Hooker, VI. iv. 2. 

“The Priest: gives pardon, not as a King, nor yet as a Mes- 
senger, i.e. not by way of authority, nor yet only by declaration ; 
but as a physician gives health, i.e. he gives the remedies which 
God appoints.” Bp. Taylor on Repentance, x. § 4. 

“Tf our confession be serious and hearty, this Absolution is 
effectual, as if God did pronounce it from heaven: so says the 
Confession of Saxony, and Bohemia, and the Augsburgh Confes- 
sion (xi. xii. xiii.) ; and so says S. Chrysostom in his Fifth Homily 
on Esay, Heaven waits and expects the Priest’s sentence here on 
earth ; and what the servant righély binds or looses on earth, that 
the Lord confirms in heaven, Ἀ, Augustine and S. Cyprian, and 
general Antiquity, say the same.” Bp. Sparrow, Rationale, p. 
14, ed. 1704. 

“Come to your spiritual physician, not only as to a learned 
man, experienced in the Scriptures, as one that can speak quieting 
words to you, but as to one who hath Authority delegated to him 
from God Himself, to absolve and acquit your sins.”  Chilling- 
worth, p. 409 (Serm. vii.). 

19. Πάλιν λέγω] Again, I say unto you. Having spoken of 
the efficacy of Church-Censures, and of Absolution, He proceeds 
to speak of that of Church-Communion in public prayer. 

— ἐὰν δύο] if two do His will and ask with faith and charity 
in Christ’s Name, and if what they ask is according to His Will, 
and expedient for them, it shall be done for them. See John ix. 
31. James ν. 16, 1 John iii. 22; ν. 14. 
— συµφωνήσωσιν] A beautiful word, expressive of the holy 

music and symphony of hearts and voices in Public Prayer. Com- 
pare the eloquent exposition of it by S. Ignatius (ad Ephes. ο. 4): τὸ 
ἀξιονόμαστον ὑμῶν πρεσβυτέριον τοῦ Θεοῦ ἄξιον οὕτως συνήρµοσται 
τῷ ἐπισκόπῳ ὡς χορδαὶ κιθάρᾳ" διὰ τοῦτο ἐν ὁμονοίᾳ ὑμῶν καὶ 
συμφώνῳ ἀγάπῃ Ἰησοῦς Χριστὺς ἅδεται' καὶ οἱ κατ’ ἄνδρα δὲ 
χορὸς γίνεσθε, ἵνα σύμφωνοι ὄντες ἐν ὁμονοίᾳ χρῶμα Θεοῦ 
λαβόντες ἅδητε ἐν φωνῇ μιᾷ διὰ ᾿Ιησοῦ Χριστοῦ τῷ Πατρὶ, ἵνα 
καὶ ὑμῶν ἀκούσῃ, καὶ ἐπιγινώσκων δὺ ὧν εὖ πράσσετε μέλη ὄντας 
τοῦ υἱοῦ αὐτοῦ. χρήσιμον οὖν ἐστιν ὑμᾶς ἐν ἀμώμῳ ἑνότητι εἶναι, 
ἵνα καὶ Θεοῦ πάντοτε μετέχητε. 

20. συνηγμένοι εἰς τὸ ἐμὸν ὄνομα] gathered together into My 
Name: not collecting themselves promiscuously in their own name, 

(see S. Cyprian de Unitate Eccles. 12), much less in a spirit of 
strife and division ; but with yearnings of love to Me and of union 
with Me; in the manner appointed by Me in the unity of My 
Church, and in obedience to My law, and for the furtherance of 
My glory. See Hilary and Chrys. here, 

Observe the passive participle συνηγμένοι, and the preposition 
eis, and the accusative τὸ ὄνομα (stronger than ἐν τῷ ὀνόματι) 
containing the idea of love {ο, and of incorporation indo, by the 
agency of Christ Himself. See on x. 41, and xxviii. 19. 

On the meaning of the phrase to ‘do any thing in Christ’s 
Name,” see Dr. Barrow, Sermon xxxiii. vol. ii. pp. 246—249. 
— ἐν μέσῳ] in the midst. Observe how our Lord reconciles 

sinners, not only through fear, but by love. Having declared the 
evils consequent on strife, He now displays the blessings of unity. 
By unity we persuade our Father to grant our ‘prayers, and we 
have Christ in the midst of us. (Chrys.) 

22. ἑβδομηκοντάκις ἑπτά) seventy limes seven. The number 
seven in Holy Scripture is used to signify completeness (Luke 
xxiii. 56; xxiv. 1); and the multiplication of 70 x7 here signifies 
that there is to be no stint or limit to the spirit of forgiveness. 

The number seventy-seven is used to express the fulness of 
retribution for Lamech (Gen. iv. 24). And for bringing in of 
JSorgiveness of sins into the world there are seventy-seven gene- 
rations from Adam to Christ. Luke iii. 23—38. (Hilary and 
Aug. 

But here the number is seventy times seven, the number of 
years from the rebuilding of the wall of Jerusalem unto Christ, 
who brought in the forgiveness of sins (Dan. ix. 24). 

28. ἑκατὸν δηνάρια] a hundred pence. About a 1,250,000th 
part of the 10,000 Talents (v. 24). 

In order to show the easiness and necessity of forgiveness, 
our Lord had introduced His own example, whence it appears that 
even if we forgive our brother seventy times seven, i.e. an inde- 
finite number of times, our clemency is not so much as a drop of 
water compared with the Ocean of God’s goodness to us, without 
which we must be condemned hereafter. And now observe the 
difference between men’s ¢respasses against us and our trespasses 
against God. The former are to the latter as a hundred pence to 
ten thousand talents. The difference is infinite; as appears from 
the difference of the persons, as well as from the frequency and 
greatness of the sin. Consider also the benefits we have received 
and do receiye, public and private, spiritual and temporal, from 
God. (Chrys.) 
— εἴ τι ὀφείλεις] if thou owest any thing. εἴ τι has been 

rightly restored by recent editors from the best MSS. for ὅτι: 
you owe, therefore pay. The creditor is ashamed to mention the 
petty hundred pence, Therefore he does not say ὅ τι, but ef τι. 
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MATTHEW XVIII. 32—35. 

, A / » ΄ x , 
διεσάφησαν τῷ κυριῳ αυτων παντα τα γενομενα. 

XIX. 1—7. 67 

2 Τότε προσκαλεσάμενος 
Ae. % ε 4. 3 A ΄ ΜῈ) ἼΩΝ [ο , a Ν 3 Ν > ’΄ 

αὐτὸν ὃ κύριος αὐτοῦ λέγει αὐτῷ, Δοῦλε πονηρέ, πᾶσαν τὴν ὀφειλὴν ἐκείνην 

ἀφῆκά σοι ἐπεὶ παρεκάλεσάς pe * 
ε \ 9 A "κα ’ 34 

ὡς καὶ ἐγὼ σὲ ἠλέησα ; 
r ν @ 9 δώ lal Ν > / 3 lal 

βασανισταῖς, έως οὗ ἀποδῷ πᾶν τὸ ὀφειλόμενον αὐτῷ. 

> » ‘ BS) aA Ν 4 , οὐκ ἔδει καὶ σὲ ἐλεῆσαι τὸν σύνδουλόν σου, 
καὶ ὀργισθεὶς ὁ κύριος αὐτοῦ παρέδωκεν αὐτὸν τοῖς 

ὅδ Οὕτω καὶ ὃ Πατήρ 
ee “5 , ΄ Meta. 8 Ν 3 a ο “ LO. λ an > la) 9. οἂ 

μου ο επονυραγιος ποιήσει Όμιν, εαν μὴ ἀφῆτε εκαστος τῷ AOE φῷ αὐτου απο 

τῶν καρδιῶν ὑμῶν τὰ παραπτώματα αὐτῶν. 
XIX. (41) 1" Καὶ ἐγένετο ὅτε ἐτέλεσεν a Mark 10. 1, ἅς. ὁ ᾿Ιησοῦς τοὺς λόγους τούτους σους 59η > John 10, 40-42. 

μετῆρεν ἀπὸ τῆς Γαλιλαίας, καὶ ἦλθεν εἰς τὰ ὅρια τῆς Ιουδαίας πέραν τοῦ 
3 ’ 5 2 Ν > 4 > nr ” 

Ἰορδάνου: 3 καὶ ἠκολούθησαν αὐτῷ ὄχλοι πολλοί: καὶ ἐθεράπευσεν αὐτοὺς 
αν 8 K Ν ηλθ 9, ἂν ε “- , φκ ας Ν λέ 
εκει. αι προσ ον αυτῷῳ ου Φαρισαιοι πειράζοντες αυτον και εγοντες 

> An > ¥ > ΄ 3 a Ν a > a x a 7 
αντῷ, εἰ ἔξεστιν ἀνθρώπῳ ἀπολῦσαι την γυναικα αντου κατα πασαν αιτιαν ; 
4b ‘O δὲ 3 0 x. > 3 a 3 αρ 9 ε ΄ "3 3 

ε ἀποκρίσεις ειπεν αυὕυτοις, Ουκ AVEYVWTE, οτι ο ποιησας AT ἀρχῆς νο 1. 27. 

΄ ν θηλ gen! καὶ ο wea δε 
αρσεν και σὴλυ εποιησεν αυτους, 
3 Ν / Ν Ν ΄ ΔΝ ΄ “a Ν 

ἄνθρωπος τὸν πατέρα καὶ τὴν μητέρα, καὶ κολληθήσεται τῇ γυναικὶ 
> 

αὐτοῦ: καὶ ἔσονται ot δύο εἰς σάρκα μίαν; 

Ν > 4 , 

καὶ εἶπεν, Ἔνεκεν τούτου καταλείψει ο 
. 24, 

Eph. 5. 31. 
1 Cor. 6. 16. 

> Ν Ν 

6 ὥστε οὐκέτι εἰσὶ δύο, ἀλλὰ 

σὰρξ μία: ὃ οὖν ὁ Θεὸς συνέζευξεν, ἄνθρωπος μὴ χωριζέτω. 
3 .. lal lal ’ 

74 Λέγουσιν αὐτῷ, Τί οὖν Μωῦσῆς ἐνετείλατο δοῦναι βιβλίον ἀποστασίου, 
x d Deut. 24. 1, 

και ch. 5. 31. 

—And thus the force of the parable, teaching the duty of equit- 
ably receding from the rigid enforcement of rights, is more clearly 
seen. 

84, βασανισταῖς] to the tormentors. 
βασ., “non modo custodibus.” (Beng.) 

Observe, past sins revive to the unforgiving. Cruelty to others 
cancels the grant of God’s mercy to us. 

Among men, the party who sues his debtors at law does not 
decide the cause; but Gop is not only our Creditor, but our 
Creator, Legislator, Sovereign, and Judge. See Grotius de 
Satisf. Christi, c. 1. 
— ἕως οὗ ἀποδῷ] until he should have paid. Seev.30. The 

10,000 talents was a sum that never could be paid (CAérys.), and 
therefore this expression cannot be taken to intimate that sin, not 
repented of and not forgiven in ¢his life, will be forgiven hereafter. 
See above, v. 26; xii. 32. 

35. ὁ Πατήρ μου] My heavenly Father. He does not say your 
Father, for the unforgiving servant has ceased to be a child of 
God. (Chrys.) 

See above, iv. 24, τοῖς 

Cu. XIX. 1. τὰ ὅρια κ.τ.λ. On this circuit in Perea see 
note on Luke x. 1. 

An exposition of this chapter to v. 12 will be found in Greg. 
Nazian. Orat. xxxvii. p. 645. 
— πέραν τοῦ ᾿Ιορδάνου] beyond Jordan. He crossed Jordan, 

and came into the confines of Juda. See Mark x. 1. Luke xvii. 
11. It is doubtful whether any region east of Jordan was called 
Judea, See Patrit. ii. 441. 489; and Arnoldi, p. 484. 

8. πειράζοντες} tempting Him; for He had already forbidden 
Divorce. (Matt. v. 32.) If He now allowed it, they would say, 
Why then didst thou forbid it before? If He repeated what He 
had before said, they would urge against Him the authority of 
Moses. (Chrys.) 

Observe the wisdom of our Lord. He did not directly reply 
in the negative, but He began with showing them the original 
ordinance of God, and that His own teaching is in harmony with 
it; and not contrary to, but in unison with, the Law of Moses. 
And He proves this from Creation and from primitive Legislation. 
He says that God made one man and one woman, and that God 
also commanded that the one man should be coupled with the one 
woman. If God had been willing that the man should put away 
his wife and marry another, He would have made several women 
when He made one man; but by the terms of Creation as well as 
original Legislation, God declared that one man should continu- 
ally dwell together with one woman, and never be put asunder. 
Observe also how our Lord expresses this: "' He that made them 
in the beginning made them male and female ;”’ they sprang from 
one root, and from one body, for He says they twain shall be one 
Jlesh (or rather be joined info one flesh), He represents it as a 
heinous sin to despise this Legislation; for He says, What God 
hath joined together, let not man put asunder. And if you allege 
against Me the authority of Moses (He may be supposed to say), 
I show you here the God of Moses, and I confirm what I say by 

priority of time; for in the beginning God made them male and 
female. This law is the older law, though it may seem to you to 
be now first enacted by Me. And it was enacted with much so- 
lemnity ; for God brought the woman to the man, and commanded 
him to leaye father and mother for her sake; and not only to 
come to her, but to cleave (κολληθῆναι) to her,—showing by the 
word used the indissolubility of the bond; and He proceeds to 
reiterate the law by His own authority,—‘‘ Wherefore they are no 
more twain, but one flesh.” As then it is a sacrilegious thing for 
a man to mangle his own flesh (Ley. xxi. 5), so it is unlawful for 
him to put away his wife. (Chrys.) 
— κατὰ πᾶσαν αἰτίαν) for every cause; = 12772 ἢ (al col 

dabhar), which was the exposition given of Deut. xxiv. 1, by the 
school of Rabbi Hillel, in opposition to the stricter school of 
Rabbi Schammai. See Buxtorf, de Syn. Jud. ο. 29. 

The Pharisees came to our Lord seemingly for a solution 
of this question, but in fact to entangle Him in His words. 

4. ἄρσεν καὶ θῆλυ] male and female, which is said only of Man 
(Gen. i. 27), not of any other animal. 

Polygamy was first introduced in the family of Cain by 
Lamech the sivth from Adam (Gen. iv. 19), and is seen in con- 
nexion with murder (Gen. iv. 23), and God does not youchsafe to 
trace its issue beyond the first generation. 

For illustrations from the LXX of these verses 4—12, see 
Grinfield, pp. 117, 118. 

5. εἶπεν] God spake by the mouth of Adam, Gen. ii. 24. It is 
evident that God spake by Adam; for how could Adam then 
know, except by divine inspiration, that a man would have a 
Sather or mother to leave? On this speech, see above on Gen. ii. 24. 

— κολληθήσεται] he shall cleave. Ruthi. 14. Prov. xviii. 24. 
{6 Arctissimo amoris g/udino conjungetur cum ei copulatus.”” Cp. 
1 Cor. vi. 16, κολλώµενος τῇ πόρνῃ. Rev. xviii. 5, ἐκολλήθησαν 
αἱ ἁμαρτίαι ἄχρι τοῦ οὐρανοῦ. 
— εἰς σάρκα μίαν] εἰς = Hebr.5. The words are more ex- 

pressive than σὰρξ µία or ἐν σαρκὶ μιᾷ, and literally rendered 
from the Hebr. Ἴπν δα» (/e-basar echad), joined into one flesh, 
so as to be no longer twain, but one. Cp. Gen. ii. 24. On 
similar uses of εἰς, see εἰς τὸ ὄνομα, xviii. 20. Vorst. Hebr. p. 680. 
Cp. 1 Cor. xv. 45, ἐγένετο εἰς ψυχὴν ζῶσαν. See St. Paul’s 
argument from this text against Fornication, 1 Cor. vi. 16, and 
for conjugal love. Cp. above, note on Gen. ii. 24. 

The LXX have inserted the words οἱ δύο, which are not in 
the original; and our Lord approves the insertion as giving the 
true sense. Observe οἱ here, ‘the two.’ Marriage is only ‘inter 
duos τ᾿ a protest against Polygamy. 

6. ὃ- “χωριζέτω] What therefore God joined together, let not 
man put asunder. Man does put asunder, when he divorces his 
wife, with desire of marrying another. (Jerome.) 

4. ἐνετείλατο] he commanded. Moses did not command to do 
so, but only permitted it (ο. 8), and ex hypothesi, i.e. on supposi- 
tion of a resolve to divorce a wife, he ordered that it should not 
be done hastily and passionately by mere word of mouth, but ina 
set form, with a written document properly prepared, attested, 

ζο 
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ἀπολῦσαι αὐτήν ; ὃ Λέγει αὐτοῖς, Ὅτι Μωῦσῆς πρὸς τὴν σκληροκαρδίαν ὑμῶν 
ἐπέτρεψεν ὑμῖν ἀπολῦσαι τὰς γυναῖκας ὑμῶν' ἀπ᾽ ἀρχῆς δὲ οὐ γέγονεν οὕτω. 

9 εμέ δὲ ( Heda.) 9 a “ἡ 3 λύ Ν a > a Ν ανν ’, 

) εγω οε υμιν, OTL OS αν ἀπολυσῇ την γυναικα αυτου, μὴ επι πορνειᾳ, 

(2) 10 4έ SUA aoe θ Ae ο "ος Ρὶ φ ανα Κε ατα ο. 3 θ ΄ 
a εγουσιν αὐτῷ ου µαῦύηται αυτου, υ οντως εστιν ἢ αιτια του ανύρω- 

ε > » κ > 
111 Ὁ δὲ εἶπεν αὐτοῖς, Οὐ πάντες 

1σ ον ν ας ο 
εισι γὰρ ευνουχοι, OLTLVES 

ech. 5. 32. 100 
Mark 10, 11. I ὃς i ; 

κο 5 ἂς » lal ε > / ἴω 

Toni, Kal γαμήσῃ ἄλλην, μοιχᾶται: καὶ 6 ἀπολελυμένην γαμήσας μοιχᾶται. 

Χ 
‘A r Ἂς 3 ’ Lal 

£1Cor.7.2,7, που μετὰ τῆς γυναικὸς, οὐ συμφέρει γαμῆσαι. 
9, 17 μ 7 , ο ‘ / a 3 3 ιν) , 

χωροῦσι τὸν λόγον τοῦτον, ἀλλ᾽ οἷς δέδοται 
9 3 ιά Ν > ή [η ν 4 ’ > 3 lal σ 3 ΤᾺ 

g Cor. 7. 82,34. ἐκ κοιλίας μητρὸς ἐγεννήθησαν "οὕτω" καί εἶσιν εὐνοῦχοι, οἵτινες εὐνουχί 
« Ν “ > , ΄ 5 > lal ο > 4 ε Ν ‘ 

σθησαν υΌπο των ἀνθρώπων" και εισιν ευνουχοι, οιτινες ευνουχισαν εαυτους διὰ 
‘ , “ 3 ἴω 

τὴν βασιλείαν τῶν οὐρανῶν. Ὃ δυνάμενος χωρεῖν χωρείτω. 
(+) 13 πό / θ 5 νι δί 2 Ν lal 3 ϱρ 5 nr Γη 
στὰ οτε προσΊηνεχΧ ἢ αυντῳω παιοια, ινα τας χειρας επι αντοις και προσ- 

h Mark 10. 13. 
Luke 18. 15, 
ch. 18. 3. 

4 ε Ν ‘ > , > Lal εύξηται. οἱ δὲ μαθηταὶ ἐπετίμησαν αὐτοῖς. 
Ν , Ν ΝΣ 4 3.5.3, 3 Lal ή μον Ν "Δ 3 Ν τὰ παιδία, καὶ μὴ κωλύετε αὐτὰ ἐλθεῖν πρός με' τῶν γὰρ τοιούτων ἐστὶν 

"QO δὲ ᾿Ιησοῦς εἶπεν, ἔάφετε 

ἡ βασιλεία τῶν οὐρανῶν. 15 Καὶ ἐπιθεὶς αὐτοῖς τὰς χεῖρας ἐπορεύθη ἐκεῖθεν. 

and executed before a magistrate; in order to give time to the 
husband to consider what he was doing, and to secure evidence to 
the wife that she had not left her husband of her own accord. 
See Vitringa, de Synagog. Jud. ο. xl. and above, v. 31. 

8. πρὸς τὴν σκληροκαρδίαν with a view to your hardness of 
heart. πρὸς = Hebr. ὃν (propter, contra)—i.e, lest you in 
your cruelty should rid yourselves of your wives by violent means 
(see on v. 31, 32); lest you should maltreat your wife. ‘ He 
permitted divorce, in order to avoid homicide.’’ (Jerome.) There- 
fore the permission to which you appeal is a proof of your own 
cruelty ; that, which you plead as your excuse, is a proof of your 
hardness of heart, and of your own degradation ; and if you were 
children of God it would not exist. 

— ἐπέτρεψεν) permitted; a correction of ἐνετείλατο, com- 
manded. 

9. ὃς ἂν ἀπολύσῃ whosoever shall divorce. See above, on ch. 
y. 31. Our Lord admits but one cause of divorcing a wife—/or- 
nication. And here we must understand, that if a woman leaves 
her husband on this single cause, for which divorce is allowed, she 
ought to remain unmarried, or be reconciled to her husband, 
either reformed or to be tolerated, rather than marry another 
man. And the Apostle adds, ‘* Let not the husband put away his 
wife”? (see 1 Cor. vii. 10—15),—intimating briefly in the case 
of the husband the same course as he had commanded in the case 
of the wife. S. Aug. (de divers. quest. 83). See also Hermas 
Pastor, ii. Mand. iv. Tertullian ο. Marcion.iv. 34. Concil. Arelat. 
can. 10. Concil. Eliber. can. 65. Neocesar. can. 8. Epiphan. 
Heeret. lix. Lactant. Inst. vi. 23. Asterius, Bishop of Amasea, 
has a homily on this text in Bibl. Patr. Max. y. p. 818; and see 
also Greg. Nazianz., Orat. 37, p. 650. 

Our Lord says, that he who takes to wife a woman that has 
been divorced by her husband is the cause of her adultery, for 
he gives her occasion to sin; and if he did not receive her, she 
might return to her husband. Clemens Alea. Strom. ii. p. 507. 

A wife may be put away for fornication (Hilary on Matt. v. 
31); but a man who puts away his wife for fornication may not 
marry another during her life. And it is said by our Lord, that 
he who marries an adulteress is guilty of adultery. (Jerome.) By 
a marriage, which never could have taken place if the adulteress 
had remained faithful to her husband, he who marries an adul- 
teress makes himself one flesh with her, and so is a partner in 
adultery. 

The sentence of our Lord is, that a wife is not to be put 
away except for fornication, and that she who is put away is not 
to be married to another. (Jerome, Epist. xxx. pro libris suis 
ady. Jovin.) We pronounce that man to be an adulterer who 
puts away his wife for any cause save fornication ; but we do not 
therefore absolve from the taint of this sin (‘non hujus peccati 
labe defendimus’) him who haying put away his wife for fornica- 
tion has married another; and no one can deny that he is an 
adulterer who has married a woman woom her husband has put 
away for fornication. Augustine de Conj. Adult. i. 9. 12; ii. 16. 
— μοιχᾶται] commits adultery. In Matt. ν. 95, our Lord says 

ποιεῖ αὐτὴν μοιχᾶσθαι, makes her to commit adultery. The man 
who divorces his wife and marries another, commits adultery, 
inasmuch as he unites himself to another woman while he has 
a wife living: and he makes her commit adultery,—because he 
exposes her to the danger of doing so, by tempting her to unite 
herself to another man while she has a husband liying,—and 

so, as far as in him lies, makes her an adulteress. ‘ Apud 
Deum adulterii crimine tenetur, qui expulse preebet adulterii 
occasionem,” says Grodius (in Mare. x. 11). 

The result of an examination of the passages of Holy Scrip- 
ture concerning Divorce, and of ancient authorities, is ; 

1. That a man may not divorce his wife, except for fornication, 
2. That if he divorces her for ¢Ais cause, it is not expedient 

for him to marry again in the lifetime of the partner whom he has 
divorced ; some Latin Fathers say, it is not law/ul. 

3. That whosoever marrieth a woman that has been divorced 
committeth adultery. 

See above on y. 31, and the Editor’s Occasional Sermons, 
No. 40 and No. 50, 

10. ἡ αἰτία] the case. Hebr. m7 (dibrah). 
11. χωροῦσι] receive and contain. A metaphor derived from 

the capacity of a vessel, σκεῦος, to which the human body is com- 
pared in N. Τὶ 1 Thess. iv. 4. Cp. 1 Pet. iii. 7. All are not 
capable of holding, i.e. of observing τοῦτον τὸν λόγον, this pre~ 
cept, viz. celibacy ; but some are, οἷς δέδοται, and then He gives 
certain examples. Cf. 1 Cor. vii. 2. 7. 9. 17. 

12. εὐνοῦχοι] εὐνοῦχος, Hebr. DD (saris), from DID (saras), 
‘abscidit’ (Gesen.) ; and thence,—because εὐνοῦχοι were often 
* cubicularii,’—it signifies a chamberlain, and in such cases is not 
to be taken in the literal signification. 

The word εὐνοῦχος had been already used by the LXX for 
chamberlain, εὐνὴν ἔχων, a lord of the bedchamber, a courtier 
generally, in numberless places of the Ο. T. See Gen. xxxix. 1, 
concerning Potiphar, who was married, and yet is called εὐνοῦχος 
Φαραώ ; and ορ. xl. 2. 7, concerning the chief butler and baker. 
See also 1 Sam. viii. 15. Esth. i. 10. 12. 15. In Gen. xxxvii. 36, 
and Isa, xxxix. 7, the LXX use σπάδων, and so mark the differ- 
ence of meaning. 

Thus it appears, that the phrase εὐνούχισαν ἑαυτοὺς is not to 
be taken literally, by amputation (heaven forbid !), but by the οκ- 
tirpation of sensual thoughts. They who act upon this literally, 
give occasion to those who traduce creation, and encourage the 
heresy of the Manichzans, and fall into the sin of those among 
the Gentiles who violate themselves. (Chrys., doubtless with re- 
ference to the case of Origen.) See Euseb. vi. 8. Epiphan. Her. 
lxiv. 3. Cp. note below on Gal. ν. 12. 3 

The phrase (εὖν. ἑαυτοὺς) in this verse signifies also those, 
both men and women, who abstain from married life and its 
cares, that they may attend with more assiduity on the service of 
the Marriage Chamber and Court of the Heavenly Bridegroom 
and King. Cp. Isa. lvi. 3, to which passage probably our Lord 
alludes; and Greg. Naz. p. 658, who says, τὸ µέχρι τῶν σωµα- 
τικῶν εὐνούχων στῆσαι τὸν λόγον, μικρὸν καὶ ἀνάξιον λόγου. 

19. παιδία] children. He had vindicated the rights of Marriage 
(Matrimonium, the state of a Mater), and now defends that of 
its fruit; and so consecrates both. 
— ἵνα τὰς χεῖρας ἐπιθῇ αὐτοῖς that He might put His hands 

on them. As Jacob did on Ephraim and Manasseh (Gen. xlviii. 
14, 15). Cf. Isa. xl. 11, a prophecy concerning the Messiah, here 
fulfilled by our Lord. 

14. “Agere τὰ παιδία] Suffer children to come unto Me. On 
this text, as an argument for Baptism of Infanis, see S. Aug. 
Serm. 174, quoted below on Mark x. 14. Cp. Luke xviii. 16. 
— τῶν τοιούτων] of such. “Si talium, multo magis ipsorum 

(i.e. infantium).”” (Cp. Beng.) 
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(ας) 15 Καὶ ἰδοὺ εἷς προσελθὼν εἶπεν αὐτῷ, Διδάσκαλε ἀγαθὲ, τί ἀγαθὸν i Mark το. 17. 
δὲ ͵ Luke 18 18, , σ΄ ¥ ν᾿ 27 17 Ὅ δὲ > » we , > a 9 a 

ποιήσω ινα εχω ζωὴν αιωνιον ; € ειπεν αυτ, Τι µε ερωτας περι του 
> aA 4. 5 ε > \ ε / 
ἀγαθοῦ ; εἷς ἐστιν ὁ ἀγαθὸς, ὁ Θεός. 

τήρησον τὰς ἐντολάς. 
Α > ΄ > 4 > ΄ 

φονεύσεις: οὐ μοιχεύσεις: οὐ κλέψεις: οὐ ψευδομαρτυρήσεις" 

16 Κ έγει αὐτῷ, Ποίας; ὋὉ δὲ ᾿Ιησοῦς εἶπε, 

Εἰ δὲ θέλεις εἰς τὴν ζωὴν εἰσελθεῖν, 
5 

Τὸ οὐ k Εκοᾶ, 20. 18. 
- tee 5. 17. 

ch. 15. 4. 
Τυμα τρ 6.3. 

Lev. 19. 18. 

191 

δ᾿ Ν ἣν ἊΣ Ν > 

τὸν πατέρα καὶ τὴν μητέρα: καὶ ἀγαπήσεις τὸν πλησίον σου ὡς κ στ 
m. 18. 9. ΄ 9 2 A ΄ ΄ a εἰ 

σεαυτόν. “Ὃ Λέγει αὐτῷ 6 νεανίσκος, Πάντα ταῦτα ἐφυλαξάμην ἐκ νεότητός οκ! 5. 1. 
ο ε at 194 

µου, τί ἔτι ὑστερῶ; (αι 
James 2. 8. ; a Ξ Ξ ) 3 '"Ἔφη αὐτῷ ὁ ᾿]ησοῦς, Εἰ θέλεις τέλειος εἶναι, meh. 6. 20. 
Luke 12. 33. 

4 ΄ , Ν ε , Ν \ a VS, ‘ > 
νπαγε, πώλησόν σου τα υπαρχοντα και δὸς πτωχοῖς, και ἕξεις θησαυρὸν εν 

οὐρανῷ" καὶ δεῦρο ἀκολούθει μοι. (1) 3 ᾽ Ν 

Ακούσας δὲ ὁ νεανίσκος τὸν λόγον 
> A 4 > ΔΝ » 4 ’ 

ἀπῆλθε λυπούμενος" ἦν γὰρ ἔχων κτήματα πολλά. 
ε » Fed Lal > a ο) 5 ~ ~ 

35" Ὁ δὲ Ἰησοῦς εἶπε τοῖς μαθηταῖς αὐτοῦ, ᾽Αμὴν λέγω ὑμῖν, ὅτι δυσκόλως » Mark 10,23, 86. 
πα 

, > ΄ » Ν , “ 3 “ 

πλούσιος εἰσελεύσεται εἰς τὴν βασιλείαν τῶν οὐρανῶν. 
σον χι. ke 18. 24, ὅτ, 
24 Πάλιν δὲ λέγω | Tim. 6. 9, 10. 

ὑμῖν, εὐκοπώτερόν ἐστι κάμηλον διὰ τρυπήµατος ῥαφίδος διελθεῖν, ἢ πλούσιον 
εἰς τὴν βασιλείαν τοῦ Θεοῦ εἰσελθεῖν. 35 Ἰβκούσαντες δὲ οἱ μαθηταὶ ἐξεπλήσ- Haun η 

, , ΓΕ ΄ a . 26 ο» , νε an 7 
σοντο σφόδρα λέγοντες, Tis apa δύναται σωθῆναι ; Ἐμβλέψας δὲ ὁ Τησοὺς ο Jer. 82. 17. 

εἶπεν αὐτοῖς, Παρὰ ἀνθρώποις τοῦτο ἀδύνατόν ἐστι, παρὰ δὲ Θεῷ πάντα δυνατά. Luke 1. 57. 

16. cfs] one, emphatically ; for he was a ruler, ἄρχων (Luke 
xviii. 18). 

17. Τί µε ἐρωτᾷς περὶ τοῦ ἀγαθοῦ; Why dost thou ask Me con- 
cerning the good? ‘This appears to be the true reading, and is 
received by Gb., Lachm., Tisch., Alf., Tregelles, from B, D, L, and 
is found in Syriae Cureton, and in Origen, Euseb., Jerome, Aug., 
and others, for τί µε λέγεις ἀγαθόν; Cp. Mark x. 18. Luke 
xviii. 19. See next note. 
— εἷς ἐστιν ὃ ἀγαθός This also appears to be the right read- 

ing, and is given by B, D, L, and Syr. Cureton, and received by 
Tisch. 1856, and Tregelles, for οὐδεὶς ἀγαθὺς, εἰ μὴ εἷς. 

The ὁ ἀγαθὸς is God. Cp. 1 Pet. iii. 13, τίς ὑμᾶς ὁ κακώσων 
ἐὰν τοῦ ἀγαθοῦ μιμηταὶ γένησθε; St. Matt. gives our Lord’s 
answer to the question, the other two Evangelists to the address 
of the young man. The sense is, “ Why do you ask me concern- 
ing the good that you should do in order to have life? There is 
One Who is good,—the good—God. He is the sole Source of 
good, and you need not any other Instructor but Him; and you 

-must comply with His Law, and not rely on yourself, but pray for 
His grace in order to be enabled to do the least good.” 

This reply is very fitly followed by that in the other Gospels. 
Since God alone is good, why do you call Me good? or, if you 
call Me good, why do you not rise higher in your thoughts of Me, 
and call Me, not Rabbi, but God? ‘‘ Commodissiiné igitur,’’ 
says Aug. de Cons. Εν. ii. 63, ‘“intelligitur utrumque dictum 
Quid dicis Me bonum? et Cur interrogas Me de bono?” (Cp. 
Aug. de Trin. i. 13.) 

Some blame this young man as a hypocrite; but we read in 
St. Mark that our Lord looked on him and loved him (Mark x. 
21). His fault was that he doted on his possessions, which got 
the mastery over him. Wealth is a powerful tyrant, and blights 
many virtues. (CArys.) 

But why did our Lord say ‘“‘none is good?” Because this 
young man came to Him merely as a man—as a human teacher ; 
He therefore speaks as a man; for he often replies to the thoughts 
of His hearers. When He says ‘‘ None is good,’ He does not 
deny Himself to be good; heaven forbid! He did not say, “1 
am not good,’’ but ‘‘ None is good.”” No man is good—much less 
in comparison with God. He thus elevates his thoughts and de- 
taches him from earthly good, and fixes his mind on God, and 
teaches him what is the essence and source of good, and to ascribe 
honour to Him. So when He said, “Call no man father on 
earth’? (Matt. xxiii. 9), He was speaking in comparison with 
God, and teaching us what is the first principle of all things. 
The young man showed no small eagerness for good; for when 
others came for temporal blessings, he came to ask concerning 
eternal life. His mind was like good and fertile ground, but it 
was overgrown with thorns which choked the seed. (C/rys.) 

18. οὗ φονεύσεις] thou shalt not kill. To show him his imper- 
fection He begins with the Second Table of the Law. 

Christ sends the proud to the Law, and inyites the humble 
to the Gospel. 

21. Ei θέλεις τέλειος εἶναι] Tf you desire to be perfect; as 
much as to say that as yet he is ποί so, although he says τί ἔτι 

botep@; τέλειος, for Hebr. Dem (/amim), integer, used by LXX 
of Noah, Gen. vi. 9; of Job, i. 1. Our Lord commands all His 
Disciples to be τέλειοι, v. 48; and so St. Paul. Cf. 1 Cor. xiv. 
20. Col. i. 28. And the command here given was designed to 
reveal the young man to himself. The young man’s stumbling- 
block was his wealth, his besetting sin was covetousness; and our 
Lord touches him to the quick by piercing at once that besetting 
sin, and He thus shows Himself to be something more than 
“Good Master,’ and to be no other than God, Who ftrieth the 
very hearts and reins. And, like a good Physician, He applies 
the special remedy adapted to this particular case. (Cp. xvi. 24, 
25; xviii. 8.) ‘ Preeceptum est particulare, ad idiosyncrasiam 
hujus anime accommodatum.”” (Beng.) 

Thus our Lord teaches Christian Ministers to study the 
particular needs of each member of their flock, and to deal with 
them accordingly. 

The general inference is, that all Christians are so to hold 
every thing they have, that they may not be sorry but rejoice to 
surrender it, if Christ requires the surrender, or if it retards or 
impedes them in following Him. See further on Luke xii. 33. 

Pelagius argued from our Lord’s words, that no rich man 
could be saved unless he sold his possessions and gave them to 
the poor. But this notion was refuted by Avg., Ep. ad Pauli- 
num. (See ἃ Lapide.) And on the salvability of the rich, see 
Clem. Alex., “ Quis dives salvetur?’’ ii. p. 935; and see below 
on Acts ii. 44: iv. 32. 1 Tim. vi. 18, and next note. 

94. κάμηλον] a camel. To express an ἀδύνατον, or impossi- 
bility, the Rabbis used to say, ‘It is easier for an Elephant to 
pass through a needle’s eye.” See Talmud, Berachot. fol. 55. 
Bavamezia, fol. 38. Vorst. de Hebr. p. 764. The camel and 
needle are found in the Koran, Sur. 7. 38. Our Lord uses the 
word Camel as perhaps better known to the hearers and readers 
of His Gospel, and on account of the form of the Camel; the 
hump on its back being an apt emblem of worldly wealth as a 
heavy load and impediment to entrance through the narrow gate 
—the needle’s eye—of everlasting life. 

If a rich man cannot enter the kingdom of God, any more 
than a camel can pass through the eye of a needle, then no rich 
man could be saved. But Isaiah says (Ix. 6) “ that the camels of 
Midian and Ephah shall come with their gifts and offerings to 
Zion ;”’ and they who before were crooked and bent and dis- 
torted, may enter its gates; so those camels, to which the rich 

are compared here, when they have cast off the heavy loads, and 
crooked humps of their worldliness, may by the Divine mercy 

enter the strait gate which leadeth unto life. Jerome.) It is not 
a sin to be rich, for how can a man give largely without means? 
But it is a sin to covet wealth and to dote upon it. (Hilary.) 
— διελθεῖν---εἰσελθεῖν] Such appears to be the true reading. 

The comparison is between passing through one thing (the nee- 
dle’s eye) and entering into another, the kingdom of heaven. Cp. 
Mark κ. 25. Luke xviii. 25. 

26. ἀδύνατον] What is impossible with men, acting by their 
own unassisted strength, is possible to them with the help of 
Divine grace, for which they ought therefore to pray. (CArys.) 
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Mark 10. 28, ἃς. 
uke 18, 28, ἃς. 

q Acts 3. 21, ' 
_ 2 Pet. 3. 13. 
Rev. 21. 1. 
Luke 22. 29, 30. 

7 Ρ Τό 3 β Ἂν, ε , > im δ Ν ε Lal 3 nd , ‘ 

ὅτε ἀποκριθεὶς ὁ Πέτρος εἶπεν αὐτῷ, ᾿Ιδοὺ, ἡμεῖς ἀφήκαμεν πάντα, καὶ 

ἠκολουθήσαμέν σου τί ἄρα ἔσται ἡμῖν ; (3) 38“ Ὃ δὲ ᾿Ιησοῦς εἶπεν αὐτοῖς, 
᾿Αμὴν λέγω ὑμῖν, ὅτι ὑμεῖς οἱ ἀκολουθήσαντές μοι, ἐν τῇ παλιγγενεσίᾳ ὅταν 

lal Ν > lal , “A 

καθίσῃ ὁ Υἱὸς τοῦ ἀνθρώπου ἐπὶ θρόνου δόξης αὐτοῦ, (7) καθίσεσθε καὶ ὑμεῖς 
ἐπὶ δώδεκα θρόνους, κρίνοντες τὰς δώδεκα φυλὰς τοῦ Ισραήλ. (it) 5 καὶ 

a ν > A ΜΑ ο Α 3 Ν - } Ν ~*~ Ψ ΑΔ , a a 

πᾶς ὅστις ἀφῆκεν οἰκίας, ἢ ἀδελφοὺς ἢ ἀδελφὰς, ἢ πατέρα ἢ μητέρα, ἢ γυναῖκα 
a Ἁ 

ἢ τέκνα, ἢ ἀγροὺς, ἕνεκεν τοῦ ὀνόματός μου, ἑκατονταπλασίονα λήψεται, καὶ 
rch. 20. 16, 
Mark 10, 31. 
Luke 13. 30. 

ζωὴν αἰώνιον κληρονομήσει. 
ἔσχατοι πρῶτοι. 

(72) © * Πολλοὶ δὲ ἔσονται πρῶτοι ἔσχατοι, καὶ 

XX. (5) Ὁμοία γάρ ἐστιν ἡ βασιλεία τῶν οὐρανῶν ἀνθρώπῳ οἴκοδεσ- 
πότῃ, ὅστις ἐξῆλθεν ἅμα πρωΐ μισθώσασθαι ἐργάτας εἰς τὸν ἀμπελῶνα αὐτοῦ. 
5 Συμφωνήσας δὲ μετὰ τῶν ἐργατῶν ἐκ δηναρίου τὴν ἡμέραν ἀπέστειλεν αὐτοὺς 

3 Ν 3 lal 3 a 

εἰς TOV ἀμπελῶνα αὐτοῦ. ὃ Καὶ ἐξελθὼν περὶ τρίτην ὥραν εἶδεν ἄλλους ἑστῶτας 

28. ἐν τῇ παλιγγενεσίᾳ] in the new birth of the saints at the 
Resurrection,—in the new Jerusalem. (See 2 Pet. iii. 13. Rev. 
iii. 12; xxi. 2.5.) This παλιγγενεσία, or Regeneration, is com- 
menced in, and typified by, the Regeneration or new birth in the 
Church Visible on earth in the Holy Sacrament of Baptism (Tit. 
iii. 5). See Aug. de C. Ὁ. xxv. 5, and note below on Rom. 
vili. 22. 

With the phrase ἐν τῇ παλιγ. ὅταν, cp. Mark xii. 23, ἐν τῇ 
ἀναστάσει, ὅταν. 

— καθίσεσθε---ἐπὶ δώδεκα θρόνου», κρίνοντες] ye shall sit on 
twelve thrones judging. Not that the Apostles are not first to 
be judged by Christ. See Rom. xiv. 10. 1 Cor. iv. 3, 4. 2 Cor. 
ν. 10. 2 Tim. iv. 8. ‘‘Ineunte Judicio stabunt (Luke xxi. 36. 
2 Cor. ν. 10), tum, absoluti considebunt.’’ (Beng.) They will be 
set to judge, i.e. to reign and abide, on seats of glory and dignity 
in His Kingdom. See Dan. vii. 9, which speaks of Thrones being 
set, &c. Cf. Rev. ili. 21, and iv. 4. To judge is equivalent to 
reigning ; see Rey. xx. 4. Wisdom iii. 8, κρινοῦσιν ἔθνη, καὶ 
κρατήσουσι λαῶν. | 

We are not to suppose (says Aug. de Civ. Dei, xx. 5) that 
only twelve persons are to judge with Christ. But by the perfect 
number ¢welve is signified the whole number of those who shall 
judge. Otherwise, as Matthias was elected into the place of 
Judas, the Apostle Paul, who laboured more abundantly than 
they all, would have no place to judge. But St. Paul shows that 
he, with the rest of the saints, is numbered among the Judges, 
when he says, Know ye not that we shall judge Angels? 1 Cor. 
vi. 3. Cp. Aug. Serm. 351. 
— δώδεκα θρόνους] twelve thrones. He says δώδεκα, although 

Judas would forfeit his throne. ‘‘ Loquitur Christus, ut theologi 
solent, secundiim presentem justitiam, et non tam de personis, 
quam de personarum statu; quasi dicat Apostolorum officium hoc 
habere propositum premium, ut qui eo bene functus fuerit, in 
Judicio super sedem sessurus sit.’” (Maldonat.) 

He tells Peter that they should sit on twelve Thrones. He 
does not promise him One Throne by himself. Let the Bishop of 
Rome, who claims to be Peter’s Successor, admit all other Bishops 
to be σύνθρονοι with himself; or else let him fear that he may 
forfeit his throne by covetousness,—as Judas did. 
— δώδεκα φυλὰς τ. Ἰσραήλ] ye shall judge the twelve 

tribes ; condemning them for not believing what you believe, i.e. 
the Gospel. (Jerome.) Cp. Matt. xii. 27. 

In a secondary sense, the twelve tribes of Israel may also 
mean the whole Visible Church. (Aug. de Civ. Dei, xx. 5.) See 
Rey. vii. 4—9, and xxi. 12. By the word παλιγγενεσία, our 
Lord had drawn off the minds of the Apostles from earthly hopes 
to spiritual joys; and He now speaks of the Heavenly Jerusalem, 
the Israel of God, in which the Apostles will reign in glory ; and 
therefore their names are said to be written on the foundation 
stones of the heavenly City (Rev. xxi. 14). 

See farther on Luke xxii. 30, and 1 Cor. vi. 2, 3. 
29. τᾶς] every one, even the poorest of the poor. 
— oixlas] Some Editors transpose οἰκίας after ἀγρούς, but 

against the majority of MSS. and the structure of the sentence, 
which is one of ascent first, and then of descent. 
— γυναῖκα] wife. Some expunge γυναῖκα, as if a wife was 

never to be left; against the balance of MSS. and the tenor of 
the sentence; which is, that a// must be left if Christ so requires 
—a condition implied in ἕνεκεν τοῦ ὀνόματός µου. And see Mark 
Σ: 29. Luke xiv, 26; xviii. 29, and therefore γυναῖκα has peculiar 
force, 

— ἑκατονταπλασίονα] a hundredfold. For all Christians are 
brothers and sisters in Christ. 

30. πρῶτοι] first; not of πρῶτοι, “ the first,” here, as it is in 
xx. 16. See note there. 

Cu. XX. 1. ἀμπελῶνα] vineyard. The Visible Church of God 
had been already compared to an ἀμπελὼν 073 (Kerem), in the 
Old Test. Isa. v. 1—7. Cant. viii. 12. 

2. Συμφωνήσας---ἐκ δηναρίου τὴν ἡμέραν] Having agreed for a 
denarius a day. The Lord is described as agreeing with those 
only who were hired first, for a specific sum, a denarius, or 
drachma, by the day, the usual rate of wages for a day’s labour. 
See Tobit v. 14. Rev. vi. 6. Zacit. Ann. i. 17. Akermann, 

. 8. 
To the others he promises to give whatever may be right 

(v. 4), and they enter his service in a trustful spirit, on these 
terms. 

The first called, the Jews, were under the covenant of 
Works; all others, after the coming of Christ, are under the 
covenant of Grace. 

8. Kal ἐξελθών] and having gone forth. Almighty God has 
been ever going forth to call men into His Vineyard, that of the 
Visible Church. On this Parable, 1—16, see Chrys. v. 708. 
Orat. 101. Greg. M. Homil. i. 19, p. 1510. 

In expounding this Parable, S. Chrysostom introduces a re- 
mark of general use for the interpretation of Parables. ‘‘ We 
must remember that the discourse is a Parable, and we must not 
be too curious in pressing every particular in it literally, but 
must consider the general scope of the whole, and comprehend 
this in our grasp, and not be over-scrupulous with the rest.” A 
similar remark is made by 5. Cyril (on Luke xvi. 1—9), who 
says that ‘‘ our Lord’s Parables teach us figuratively much for our 
edification, provided we interpret their meaning in a summary 
way; and do not search into all the parts of the Parable in a 
subtle and inquisitive manner. All the details of the Parable are 
not serviceable for the explanation of what is meant, but are to be 
taken together to form a picture of some great matter which sets 
forth a lesson for the profit of the hearers.’’ These remarks are 
specially applicable to the interpretation of the present Parable. 
We must consider its general scope, and not lay too much stress 
on its subordinate accessories. 

The scope of the Parable is as follows :— 
St. Peter had heard our Lord’s answer to the young man, 

“Sell all that thou hast, and give to the poor, and follow Me, and 
thou shalt have treasure in heaven” (xix. 21. Mark x. 21. Luke 
xviii, 22); and St. Peter hence inferred that he himself and his 
brother Apostles, who had done what Christ commanded the 
young man to do, i.e. had left all and followed Christ, would 
have large wages for their work: and he asks, What shall we 
have therefore? (xix. 27.) 

Our Lord tells him in τ. 28, and adds, that not only they, 
but every one who makes sacrifices of worldly advantages for His 
sake, will have an abundant reward hereafter (v. 29. Mark x. 29— 
31. Luke xviii. 29, 30). 

And yet He warns him that at the Last Day, many who are 
now first shall be last, and many who are last be first. 

For (He adds) the Visible Church on earth is like a Vine- 
yard. And then He recites the Parable (xx. 1—16) ; at the close 
of which He says that ‘he first shall be last, and {λε last first. 
Observe there the article of with πρῶτοι and with ἔσχατοι, showing 
that the words refer to two particular classes—i.e. the Jews and 

te 



ἐν τῇ ἀγορᾷ ἀργούς' 
ὃ ἐὰν ἢ δίκαιον, δώσω ὑμῖν' ὅ οἱ δὲ ἀπῆλθον. 

6 Περὶ δὲ τὴν ἑνδεκάτην ὥραν ἐξελθὼν εὗρεν as 4, ν > , ε 7. 

ἐνάτην ὡραν ἐποίησεν ὡσαύτως. 

MATTHEW XX. 4—6. 71 

ἜΣ: θες κ > ε , Viet wate, 38 ΜῈ αν ὦ ΧΩ x 
κακεινοις ειπεν, Υπάγετε και υμεις ELS TOV αμπελώνα, και 

Πάλιν ἐξελθὼν περὶ ἕκτην καὶ 

Ἂν ε a 3 x Ν , . > a , δὲ ε , με ‘ ε ΄, 
ἄλλους ἑστῶτας ἀργοὺς, καὶ λέγει αὐτοῖς, Τί ὧδε ἑστήκατε ὅλην τὴν ἡμέραν 

the Gentiles—a special case, illustrating the general proposition 
in xix. 30; and He adds, ‘for many are called, but few are 
chosen.”’ 

The one Denarius, given to all, cannot mean efernal Salva- 
tion ; for eternal life is never represented in Scripture as wages 
due for work ; but as the free gift (χάρις) of God in Christ ; and 
the last, who receive a denarius and murmur, are not represented 
as saved. There will be no murmuring in heaven (v.11). The 
very fact of having a murmuring spirit is itself a punishment. 
Envy disqualifies for heaven, 

“ Invidus alterius macrescit rebus opimis, 
Invidia Siculi non inyenere tyranni 
Majus tormentum.” 

It is an inward hell. And so the Jews, and all who murmur 
against God, and envy others, are lost, self-degraded, self-con- 
demned, self-exiled from heaven ; and they are condemned by the 
Almighty Judge, Who says, take thine own (τὸ obv)—thine own 
due—and go thy way (v. 14), depart from Me. 

The one Denarius, given to all, represents, that as to works, 
all that any can claim as a right is an earthly coin, a miserable 
denarius, the wages of a day-labourer on earth, And the award 
of this one sum to all is a proof of the equal impotency of all 
human works, to merit heaven as wages due. 

But we ought not to lay too much stress on the Denarius, or 
penny, or to speculate too inquisitively upon its meaning. It is 
only one of the accessories of the Parable. Here the cautions 
above cited of 5. Chrysostom and S. Cyril are applicable. We 
ought to fix our eyes on the main scope of the Parable, and not to 
pry curiously into its minor aceidents and details. 

The design of the Parable is to teach, that the Vineyard of 
the Visible Church on earth is the Lord’s; that it is He Who 
calls labourers into it; that He made a special covenan{—that of 
works—with some, viz. the Jews whom He called first, on special 
terms; that He did not specify these terms to others whom He 
afterwards called, and is ever calling in succession into the same 
Vineyard ; but that He tells them that He will give them what- 
ever is right. Observe, that the remuneration for work—for all 
must work—is represented now as a gift. 

In the evening, the labourers are called to receive their hire. 
They who have laboured for one hour only are first paid, and re- 
ceive the sum which was promised as wages to the first. They 
are put into the same condition of reward as had been assured to 
the first for the performance of the whole day’s work. 

They who had been first hired receive the same sum; they 
are disappointed, and murmur against the householder, and utter 
invidious words against their fellow-labourers who had been called 
last. ‘* These last worked one hour and Thou madest them equal 
to us who bore the burden and heat of the day.’’ But the House- 
holder answered and said to one of them, “ Friend, I wrong thee 
not; didst not thou agree with me for a penny? Take thine own 
and go thy way. Is it not lawful for Me to do what I will with 
Mine own? Is thine eye evil because I am good ?”” 

Thus it is clearly stated, that, in the kingdom of heaven, sal- 
vation is offered to all on equal terms. It is My will (θέλω) to 
give to this last even as unto thee. May I not do what I will 
(θέλω) with Mine own? Iam debtor to no man; I am respon- 
sible tono man. The Vineyard is Mine. The call is from Me. 
All the power to work is from Me; all the power to bear the 
burden and heat of the day is from Me. In envying others, to 
whom I am good, thou showest an evil eye. Thou makest My 
goodness to be an occasion of thy malice and wickedness, both 
toward Me and toward thine own comrades in the Vineyard. 

The discontented, envious, and ungrateful spirit of the Jews, 
murmuring against Almighty God, the sole Proprietor of all, and 
the great Judge of all, Who had shown His special favour to the 
Jews by calling them first, and Whose goodness was manifested 
in placing the whole Gentile world in Christ on the same footing 
as the Jews, and ought to have been magnified by the Jews (as it 
was by the Angels) in a spirit of dutiful love and reverence to 
their heavenly Father, and of filial acquiescence, thankfulness, 
and joy, in all His dispensations, and of affectionate exultation 
for the recovery and salvation of their lost brethren of the Gentile 
World, is made awfully striking in the Parable, by being repre- 
sented as inveterate and incurable; and as giving vent to its 
sullen, undutiful, and cruel temper, in malignant and impious 
words at the Last Day, even before the Judgment-seat of God. 
Their doom is pronounced by Christ. ‘So” (that is, in this 

way, and on this account, and not by any fault of the House- 
holder), “5ο, the last shall be first, and the first shall be /ast ; for 
many are called, but few are chosen.” 

Those of the Jews who continue to cherish this evil temper 
even to the end, even to the hour of final reckoning, will forfeit 
their place in God’s favour, and will be reduced to the lowest 
degree of degradation. They will thus reduce themselves from 
the first place to the last ; they who were God’s chosen people, and 
were first called by Him, will be the cause of their own rejection 
by God. And, on the other hand, they against whom they har- 
bour envy and malice unto the end will be raised by Him to the 
first place forfeited by the Jews. 

This is the primary scope of the Parable. 
It is introduced naturally as a salutary warning to δέ, Peter, 

who had asked Christ, ‘‘ What shall we have therefore ?”’ That 
is, What shall we receive, who have forsaken all to follow Thee ? 
(See xix. 27.) What will be the reward given to us for our self- 
sacrifice, and for our self-devotion to Thee, and for our labours 
and sufferings in Thy service ? 

This question betrayed an erroneous notion concerning 
future reward. It indicated a belief that it is due as wages to 
human work. It was the language of one who would make a 
bargain with the Householder for working in His Vineyard. 
‘“ What shall we have therefore 2)”. It was a falling back from 
the Christian doctrine of Justification by Faith in Christ, repre- 
sented by the trustful spirit of those labourers who went into the 
Vineyard on an assurance from the Householder that they would 
receive what was right (v. 4. 7), and it was a recurrence to the 
Jewish notions of establishing their own righteousness (Rom. x. 3), 
and of claiming the joy of heaven, not as a free gift of grace, but 
as a debt due to their own works. (See Rom. iv. 4, 5; xi. 5, 6.) 

Peter was first of the Apostles (Matt. x. 2). The words of 
Christ were therefore very applicable to him. Thou hast done well 
in following Me. Great will be thy reward, if thou followest Me 
aright, i. e. for My Name’s sake (xix. 29), not for the sake of thy- 
self; then great will be thy reward. Bud (δὲ) take heed. Many 
that are first shall be last; and many that are last shall be first. 
For the kingdom of heaven is like to a condition of things, in 
which this truth will be exemplified at the great Day of Reckon- 
ing in a signal manner; then {ο first will be last, and ‘he last 
will be first. Therefore, Peter, take heed; thou art now first 
among the Apostles; but if thou hast this spirit, which appears 
in thy question, thou wilt forfeit all thy prerogatives, and be last 
in the kingdom of heaven. 

In this warning of Christ to St. Peter, we may recognize a 
divine preparation for the heavenly Vision which was afterwards 
vouchsafed to that Apostle at Caesarea (Acts x. 10—16; xi. -- 
17), and to his own comment upon it at Jerusalem. If then God 
gave an equal gift to them (the Gentiles) as {ο us, who was I that 
I should be able to resist God? Then they who heard this held 
their peace, and glorified God, saying, Then to the Gentiles also 
has God given repentance unto life (Acts xi. 18). 

Thus the Parable was prophetic of an important fact in the 
history of the Church ; viz. that those who were the first called 
(viz. the Jews), would be the last; and that the last called (viz. 
the Gentiles), would be the first. 

It also contains a solemn warning, especially against a@d/ self- 
righteousness,—‘‘ Many are called, but few are chosen.” 

Thus also our Lord prepares His disciples for what He is 
about to reveal to them more fully, viz. that their Master Himself 
would suffer much from the Jews (see xx. 18). He cheers them 
by what He has just said, and exhorts them not to be staggered, 
and cast down, though they themselves, who had left all to follow 
Him, should suffer, as He was about to suffer. For in due time, 
they who suffered with Him should be rewarded, and all His 
enemies, who might now seem triumphant for a time, be punished ; 
and so the first be last, and the last first. 

This is the main scope of the Parable. 
Subordinately, it may be applied to represent God’s gracious 

dealings with each individual soul, in the successive stages of human 
life (see Greg. Hom. in Evang. 19). δι 
- τρίτην ὥραν the third hour, nine o'clock. On the division 

of the Roman day, see Mar‘ial, iv. 8. They had gone to the 
ἀγορὰ, and waited there, in order {ο be hired. 

4. δώσω] I will give: of free grace. Observe the contrast be- 
tween this offer to the Gentiles as contrasted with the covenani 
for wages with the first called—the Jews. 



MATTHEW XX. 7—22. ; 

ἀργοί; 7 Λέγουσιν αὐτῷ, Ὅτι οὐδεὶς ἡμᾶς ἐμισθώσατο. Λέγει αὐτοῖς, Ὑπ- 
άγετε καὶ ὑμεῖς εἰς τὸν ἀμπελῶνα, καὶ ὃ ἐὰν ἢ δίκαιον λήψεσθε. ὃ ᾿Οψίας δὲ 
γενομένης, λέγει ὁ κύριος τοῦ ἀμπελῶνος τῷ ἐπιτρόπῳ αὐτοῦ, Κάλεσον τοὺς 
ἐργάτας, καὶ ἀπόδος αὐτοῖς τὸν μισθὸν, ἀρξάμενος ἀπὸ τῶν ἐσχάτων ἕως 
τῶν πρώτων. ὃ Καὶ ἐλθόντες οἱ περὶ τὴν ἑνδεκάτην ὥραν ἔλαβον ava δηνά- 
ριον. 19 ᾿Ελθόντες δὲ οἱ πρῶτοι ἐνόμισαν ὅτι πλείονα λήψονται: καὶ ἔλαβον 
καὶ αὐτοὶ ἀνὰ δηνάριον: |) λαβόντες δὲ ἐγόγγυζον κατὰ τοῦ οἰκοδεσπότου 
15 λέγοντες, Ὅτι οὗτοι οἱ ἔσχατοι μίαν ὥραν ἐποίησαν, καὶ ἴσους ἡμῖν αὐτοὺς 
ἐποίησας τοῖς βαστάσασι τὸ βάρος τῆς ἡμέρας καὶ τὸν καύσωνα. | Ὁ δὲ 
ἀποκριθεὶς εἶπεν ἑνὶ αὐτῶν, “Ἑταῖρε, οὐκ ἀδικῶ oe οὐχὶ δηναρίου συνεφώνησάς 

μοι; | ἄρον τὸ σὸν καὶ ὕπαγε: θέλω τούτῳ τῷ ἐσχάτῳ δοῦναι ὡς καὶ σοί. 
15 a2 

η a Rom. 9, 2]. 
James 1, 18. 
b Deut. 15. 9. 
Prov. 23. 6. 

201 

Luke 18, 31. ee 
John 12. 19. 

» ΄ A - -“ 

οὐκ ἔξεστί μοι ποιῆσαι ὃ θέλω ἐν τοῖς ἐμοῖς ; "ἢ ὁ ὀφθαλμός σου 
πονηρός ἐστιν, ὅτι ἐγὼ ἀγαθός εἰμι; 16“ Οὕτως ἔσονται οἱ ἔσχατοι πρῶτοι, 

Ν ε lol ¥ ΔΝ ή > Ν 5 ’ Ἂ Ὁ , 

καὶ οἱ πρῶτοι ἔσχατοι: πολλοὶ γάρ εἰσι κλητοὶ, ὀλίγοι δὲ ἐκλεκτοί. 
1 \ a 

) "Kat ἀναβαίνων ὃ ᾿]ησοῦς εἰς ἹἹεροσόλυμα παρέλαβε τοὺς δώδεκα 
6 Ν τοι, 3 2 ὁδώ ‘ > 3 A 18 ᾿Ιδοὺ ἆ ’ a. | μαθητὰς κατ ἰδίαν ἐν τῇ ὁδῷ, καὶ εἶπεν αὐτοῖς, 8 ̓Ιδοὺ ἀναβαίνομεν εἰς Ἱερο- 

, Νε εν A 3 , ΄ a > a Ν 

σόλυμα, καὶ ὁ Υἱὸς τοῦ ἀνθρώπου παραδοθήσεται τοῖς ἀρχιερεῦσι καὶ γραμμα- 
a κ᾿ a 

e John 18.32. TEVTL, καὶ κατακρινοῦσιν αὐτὸν 19 ΄ e Ν ΄ cms a 
θανάτῳ, καὶ παραδώσουσιν αὐτὸν τοῖς 

3 A Ἢ μ Ξ 2 
ἔθνεσιν εἰς τὸ ἐμπαῖξαι καὶ μαστιγῶσαι καὶ σταυρῶσαι: καὶ τῇ τρίτῃ ἡμέρᾳ 

3 Ὁ δὲ εἶπεν αὐτῇ, Τί 

3 

ἀναστήσεται. : 
fch. 4. 21. 503} 20 {πό a ο αι ς ΄ fat en , κ Se en 
τς ΡΡΟΝ wz) ” ‘Tore προσῆλθεν αὐτῷ ἡ μήτηρ τῶν υἱῶν Ζεβεδαίου μετὰ τῶν υἱῶν 

3 nw ” > ” ΄ > 3 Lal 

αὐτῆς προσκυνοῦσα καὶ αἰτοῦσά τι παρ αὐτοῦ. 
΄ / 5 Led > » rid , t [1 ΄ ea e > A 

θέλεις ; 4έγει αὐτῷ, Εἰπὲ ἵνα καθίσωσιν οὗτοι οἱ δύο υἱοί µου, εἷς ἐκ δεξιῶν 
Ε ch. 26.39 42. νὰ 2 > ΄ 5 a , 
fonn i811. σοῦ καὶ εἷς ἐξ εὐωνύμων σου ἐν τῇ βασιλείᾳ σου. 2 ε Αποκριθεὶς δὲ ὁ ᾿Γησοῦς 

7. Λέγουσιν αὐτῷ, Ὅτι οὐδείς] They say to him, because no 
one hired us. Therefore, they would have gone into the Vineyard 
with the first, ἐγ they had been hired. God not only knows how 
men act, but how they would have acted, under circumstances 
which do not occur. 

The readiness with which many of the Gentiles embraced the 
Gospel, when it was offered, is a very favourable circumstance for 
the case of those to whom it was ποί offered. The case of Cor- 
nelius (Acts x.) shows what the great men, e.g. the soldiers of the 
Cornelia gens, the Scipios, &c. would have done, if the Gospel 
had been offered them. May we not say the same of Cicero, 
Virgil, Horace, and many others? From what they said and 
wrote, and from what others whom they resembled, did, may we 
not charitably believe that they would have been Christians, if the 
Gospel had been made known to them? And God not only 
knows what every one says, writes, and does, but He also knows 
what every one would have said, written, and done, under every 
possible contingency, and He judges accordingly. Hence may we 
not therefore hope, that Christ’s merits may extend to them ? 

10. πλείονα] Tischendorf and others read not πλεῖον, but 
πλείονα, which has the best authority, and is more suitable 
than πλεῖον, as signifying an indefinite expectation of more, 
without any right to, or even anticipation of, any one particular 
greater sum. 

11. ἐγόγγυζον] they were murmuring. A word already used 
by the LXX for Hebr. 155 (raghan), to murmur from discontent 
and in rebellion. Ps. cvi. 25. Isa. xxix. 24. γογγύζω is from 
the Ionic dialect, as σκορπίζω. See Lobeck, Phryn. p. 358. 
Winer, p. 21. 

‘“‘ They that were called of old,’’ says Jerome, i.e. the Jews, 
“envy the Gentiles, and are grieved at the grace of the Gospel ;” 
as if the prize was impaired by its being imparted to others. 

This incident in the Parable is prophetic of the jealous spirit 
of the Jews toward the Gentiles. See Acts xiii. 45, 46, and par- 
ticularly 1 Thess. ii. 16, ‘forbidding us to preach to the Gentiles, 
that they might be saved.” 

The first-hired labourers boast of their own works, ‘ We 
have borne the burden and heat of the day.’ Compare the lan- 
guage of the elder brother in the Parable, Luke xv. 29. And so 
the Jews, going about to establish their own righteousness, have 
not submitted themselves unto the righteousness of God (Rom. 
x 3), and have not attained to the law of righteousness (Rom. ix. 

31); but the Gentiles, who have trusted in God, have attained to 
the righteousness of faith (ix. 30). And so ¢he first are last, and 
the last first ; and many are called, but few chosen. 

15. ὀφθαλμὸς-- πονηρός] evil eye. βάσκανος, invidus, see Deut. 
xxviii. 54. Prov. xxiii. 6. The Jews had an evil eye, being 
grieved at the call of the Gentiles to salvation. Therefore the 
Jews are rejected, as the Parable declares, The first shall be last, 
and the last first. The Jews, from being the head, are become 
the tail; and we Gentiles, from being the tail, are the head. 
Deut. xxviii. 13. 44. (Jerome.) 

16. οἱ ἔσχατοι] the last, they who were the last, viz. the Gentiles, 
shall be the first; and they who were the first, the Jews, shall be 
the tast. See on v. 11, and on v. 15. 
— πολλοὶ γάρ] for many are called, bul few are chosen. All 

the Jews in all the world are called by Me, and by My Apostles : 
but out of that vast multitude there is only a small remnant, the 
election of grace, which will receive the Gospel. See below, Rom. 
xi. 7. 28, and the Introduction to that Epistle, p. 193. 

This saying is also applied to the world generally, below, 
xxii. 14. 

17. παρέλαβε] He took them aside. 
19. σταυρῶσαι] to crucify. Our Lord reveals the future by 

degrees, as His Apostles were able to bear it; i.e. in proportion 
as they were more and more schooled by His miracles in the doc- 
trine of His Divinity, and in proportion as He drew nearer to His 
Passion. 

He had before told them that the Son of Man should be 
killed (xvi. 21, where see note), and He had said that His Disci- 
ples must take up the cross and follow Him (x. 38; xvi. 24); and 
thus He had prepared them gradually for the revelation which He 
now makes to them at almost the close of His Ministry, that He 
Himself should be delivered to the Gentiles (Romans) to be mocked 
and scourged and crucified. How natural is all this! Here is 
one of the many silent proofs of the Truth of the Gospel History, 
as well as of the long-suffering, wisdom, and tenderness of Christ. 

20. ἡ μήτηρ] the mother. For their father, Zebedee (as ap- 
pears from Mark i. 20), had been deft with the hired servants. 

— προσκυνοῦσα] ‘The request is attributed by St. Mark (x. 
35) to the two Disciples ; and St. Matthew implies that they took 
part in the request (vv. 22, 23). 

21. ἐκ δεξιῶν] See 2 Sam. xvi. 6. 
2 Chron. xviii. 18. 

1 Kings ii. 19; xxii. 19. 
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pace Ecclesie vivimus, martyrii palmam tenemus. 
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a ” , 
εἶπεν, Οὐκ οἴδατε τί αἰτεῖσθε. Δύνασθε πιεῖν τὸ ποτήριον ὃ ἐγὼ μέλλω πίνειν, 

Ν Ἂν ’ a > 2 ’ ~ ΄ > ” ΄ 

καὶ τὸ βάπτισμα, ὃ ἐγὼ βαπτίζοµαι, βαπτισθῆναι ; λέγουσιν αὐτῷ, Δυνάμεθα. 
93 Ν ΄ > ο) Ν A ΄ , ΄ ‘ x , a ϑι Καὶ λέγει αὐτοῖς, Τὸ μὲν ποτήριόν μου πίεσθε, καὶ τὸ βάπτισμα, ὃ ἐγὼ 
βαπτίζομαι, βαπτισθήσεσθε: τὸ δὲ καθίσαι ἐκ δεξιῶν μου καὶ ἐξ εὐωνύμων µου 

> ” α «δὴ a 3 > Φ. ε ΄ Cale a / οὐκ ἔστιν ἐμὸν δοῦναι GAN οἷς ἡτοίμασται ὑπὸ τοῦ Πατρός µου. 
(35) 3 "Καὶ ἀκούσαντες οἱ δέκα ἠγανάκτησαν περὶ τῶν δύο ἀδελφῶν' 251 δ. Mark 10. 41. 

Luke 22. 2}. 
a > 3. a mee 

δὲ Ἰησοῦς προσκαλεσάμενος αὐτοὺς εἶπεν, Οἴδατε ὅτι οἱ ἄρχοντες τῶν ἐθνῶν 191013. 
rn , - 9 σ 

κατακυριεύουσιν αὐτῶν, καὶ οἱ μεγάλοι κατεξουσιάζουσιν αὐτῶν" “5 οὐχ οὕτως 
Luke 22. 20. 

»» » ο 3 δ᾽. ἂς ελ. A > ον ΄ ΄ ” ε “ , 

δὲ εσται εν υμιν" ἀλλ ος εαν θέλῃ εν υμιν μεγας γενέσθαι, εστω υΌμων διάκονος, 

Ἵ καὶ ὃς ἐὰν θέλῃ ἐν ὑμῖν εἶναι πρῶτος, ἔστω ὑμῶν δοῦλος. 24\ Bn ο 
τν) ὠσπερ κ Phil. 2. 7. 

Luke 22. 27. 

ὁ Υἱὸς τοῦ ἀνθρώπου οὐκ ἦλθε διακονηθῆναι, ἀλλὰ διακονῆσαι, καὶ δοῦναι τὴν 1Tim. 2.6. 
AS > aA v4 3 Ν cal 

ψυχὴν αὐτοῦ λύτρον ἀντὶ πολλών. 
1 Pet. 1. 19. 

1 Mark 10. 46, ἅς. 208 Ξ a 
(5) *' Καὶ ἐκπορευομένων αὐτῶν ἀπὸ Ἱεριχὼ ἠκολούθησεν αὐτῷ ὄχλος Luke 15, 35, ke. 

22. ποτήριον] cup. See xxvi. 39.42. John xviii. 11. Rev. 
xiv. 10, used by the LXX for pia (cos), a cup of suffering or 
wrath (Ps. Ixxy. 8). 
— βάπτισμα] baptism. Luke xii. 50. The Cup is the bitter 

water to be drunk; the Baptism is the Red Sea of His own Blood 
to be passed through. Cf. 1 Cor. x. 2; see Luke xii. 50. 

The prophecy was fulfilled in the case of James, Acts xii. 2; 
in that of John, Rev. i. 9. Cp. Bede in Caten. Aur. here. On 
the genuineness of this clause in ¢his place see Scrivener, and cp. 
Tregelles, p. 140. 

23. Td μὲν ποτήριόν μου πίεσθε] Ye shall drink of My cup. 
How beautifully this harmonizes with His own language afterwards 
in His Agony, xxvi. 39—42! 

The one, St. James, was the first of the Apostles to drink the 
cup of suffering; the other, St. John, who survived the rest, 
drank the largest and deepest draught of it. 

Our Lord here describes the two kinds of Christian Martyr- 
dom ; and all Christians must be prepared for one or the other of 
them. Every one must bea James or a John. Cp. S. Greg. in 
Luc. xxi. 9: “Si virtutem patientie servare contendimus, et in 

Duo quippe 
sunt martyrii genera, unum in mente, aliud in mente simul et 
actione. Τάφο esse martyres possumus, etiamsi nullo percutien- 
tium ferro trucidemur. Mori quippe ἃ persequente, martyrium in 
aperto opere est; ferre vero contumelias, odientem diligere, mar- 
tyrium est in occulta cogitatione. Nam quia duo sunt martyrii 
genera, unum in occulto opere, aliud in publico testatur Veritas, 
que Zebedzi filios requirit, dicens: Potestis bibere calicem, quem 
ego bibiturus sum? Cui cium protinus responderent (Matt. xx. 
22), Possumus, illico Dominus respondet, dicens: Calicem quidem 
meum bibetis. Quid enim per calicem, nisi dolorem passionis 
accipimus? De quo alias dicit: Pater, si fieri potest, transeal a 
me cali iste (10. xxvi. 39. Marc. xiv. 36). Et Zebedzi filii, id 
est Jacobus et Johannes, non uterque per martyrium occubuit, et 
tamen quod uterque calicem biberet, audivit. Johannes namque 
nequaquam per martyrium vitam finivit, sed tamen martyr extitit ; 
quia passionem, quam non suscepit in corpore, servavit in mente. 
Et nos ergo hoc exemplo sine ferro esse possumus martyres, si 
patientiam veraciter in animo custodimus.” 

— οὐκ ἔστιν ἐμὸν δοῦναι ἀλλ᾽---] it is nol mine {0 give, except 
to those for whom it has been prepared. There is a double em- 
phasis here; first on δοῦναι, to give, and next on ἡτοίμασται. It 
is not Mine to give to any as a mere Joon or favour, to be gained 
by solicitation; but it will be assigned to those for whom it has 
been prepared, according to certain laws prescribed by God. Cp. 
Basil. Seleuc. Orat. xxiv. p. 134, who says καμάτων ἆθλον ὃ 
θρόνος, ob φιλοτιμίας χάρισμα" ἐκ κατορθωμάτων, οὐκ ἐξ αἰτήσεως 
ἡ δόσις. For there is no respect of persons with God, but he 
who is most worthy, not in person, but in practice, will receive it 
from Him. (Jerome.) 

Besides, it is to be observed, that ἀλλὰ means except here. 
Cp. this use of ἀλλὰ xix. 11. It is for me to give to hem and 
them only. We are not to imagine that Christ will not be the 
giver of future rewards, even the highest, for St. Paul says, ‘‘there 
is laid up for mea crown of righteousness, which the Lord the 
righteous Judge shall give me at that day” (2 Tim. iv. 8). And 
that no one will have a higher place than St. Paul, is, I suppose, 
manifest to all. (Chrys.) 

But the eternal reward will not be given to any except to 
those for whom it has been prepared (see xxv. 34), and who have 
been prepared for it. 
ο οἱ ερ the ten. Observe St. Matthew’s ingenuousness, 

ox. 1. 

recording his own failings and those of his brethren,—a proof of 
truth. See xv. 23; xvii. 16. 

27. bs ἐὰν θέλῃ] Christ teaches (νυν. 25) that it is a heathen pas- 
sion to seek pre-eminence; and He proposes His own practice as 
a pattern. The Son of Man was King of heaven, and condescended 
to become Man, and to be rejected, and suffer death for His 
enemies. Suffering was His road to glory. Humility is the door 
of heaven. By desiring great things we lose them; by not seek- 
ing them we gain them. What is lower than the Devil? And 
how did he become so? By self-exaltation. And how are we 
enabled to tread him under foot? By humility. (Chrys.) 

28. λύτρον ἀντί] a ransom in the stead of many. λύτρον is 
the word used by the LXX for j= (pidhyon), a ransom (Exod. 
xxi. 30), from root ττῖξ ;padhah), {ο pay a ransom, for which 
λυτροῦν is used in numerous passages by the LXX: Exod. xiii. 
19. 15; xxxiv. 20. Lev. xix. 20; xxvii. 29. Numb. xviii. 15. 
17. Deut. vii. 8; ix. 26. Ps. xxv. 22; xxvi. 11; xxxi. 5. Isa. 
li. 11. Jer. xv. 21. Cp. 1 Pet. i. 18, 19, which supplies the 
best comment on this passage, οὐ φθαρτοῖς, ἀργυρίῳ ἢ χρυσῷ, 
ἐλυτρώθητε, ἀλλὰ τιμίῳ αἵματι, ὧς ἀμνοῦ ἀμώμου καὶ ἀσπίλου, 
Χριστοῦ. ΔΛύτρον is also something more; it is purchase money 
for some great benefit. See Grotius, de Satisfactione Christi, 
Ρ. 162. 

Here then is a divine assertion of the doctrine of the Afone- 
ment ; the life of Christ was given by Him asa price by which 
mankind is ransomed from the captivity and slavery of sin and 
death, and for the purchase of a glorious liberty and of life ever- 
lasting. See below on Eph. i. 6, 7. 14. Rom. iii. 21—26. 

It must be remembered, that λύτρον is not a price paid for a 
thing, but for a person; a ransom paid for his liberty. 

The LXX use also the word ἼῈΞ (copher) for λύτρον, in the 
sense of ransom. (See Exod. xxi. 30; xxx. 10. 16.) And the 
Mercy-seat, as covering the Ark (the figure of the Church), and 
as that on which God reposes in mercy between the Cherubim, is 
called m= (capporeth), Exod. xxv. 17—22, or covering, and also 
ἱλαστήριον (Heb. ix. 5), and is a fit type of the propitiation 
made by Christ. Christ says that He gives His life, that is, will- 
ingly. A refutation of the Socinian objection to the Atonement 
as inconsistent with the Father’s love to the Son. Cp. on Matt. 
xvii. 5. John x. 17. 

— ἀντὶ πολλῶν] instead of many. Why does He not say 
πάντων, all? That would be true; see Heb.ii.9. Rom. viii. 32. 
1 Tim. ii. 6, 5 δοὺς ἑαυτὸν ἀντίλυτρον ὑπὲρ πάντων, where see 
note. 

But the Sacrifice was not yet offered; when it had been, it 
would declare its own nature; and the Apostles would proclaim it. 
He makes His gracious revelations to them by degrees. See xvi. 
21 and xxvi. 5. Cp. on xxvi. 28, περὶ πολλῶν ἐκχυνόμενον, and 
see how in this case of πολλοὶ and πάντες are equivalent, Rom v. 

12-19. 
29. ἐκπορευομένων αὐτῶν] as they were going out. At first 

sight there seems to be a difficulty in reconciling this narrative 
with that in St. Luke (xviii. 35—43) and St. Mark (x. 46—52), 
which see. 

The solution seems to be as follows: 
Our Lord on entering Jericho sees a blind man by the way- 

side begging (Luke xviii. 35—43). St. Luke says that our Lord 
paused after a time and healed him. St. Luke then goes back to 
give an account of Zacchreus, who was anxious to see Jesus as 
He was entering Jericho (Luke xix. 1). And he then recounts 
how our Lord spends the night in the house of Zaccheus. probably 
at Jericho, and leaves the city for Jerusalem. 
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a Mark 11. 1, Νο. 
Luke 19. 29, &c- 

Ὁ Gen. 49. 10, 11. 
Isa. 62.1). & 40.9, 
Zech. 9. 9. 
Jobn 12. 13. 

“MATTHEW XX. 30—34. XXL 1—5. 
‘ 

πολύς. ὮὉ καὶ ἰδοὺ δύο τυφλοὶ καθήμενοι παρὰ τὴν ὁδὸν ἀκούσαντες ὅτι 
3 A a 
Ἰησοῦς παράγει ἔκραξαν λέγοντες, Ἑλέησον ἡμᾶς, Κύριε, vids Δαυΐδ. *! Ὃ 

- σ lal 

δὲ ὄχλος ἐπετίμησεν αὐτοῖς ἵνα σιωπήσωσιν' οἱ δὲ μεῖζον ἔκραζον λέγοντες, 
, ο) oh! 9 a 

Ἐλέησον ἡμᾶς, Κύριε, vids david. 33 Kat στὰς 6 ̓ Ιησοῦς ἐφώνησεν αὐτοὺς, καὶ 
> , θέλ ’ ε Lad 33 , > wn“ 4 οφ > “ ε Ὁ“ ε 

εἶπε, Τί θέλετε ποιήσω ὑμῖν ; * 4έγουσιν αὐτῷ, Κύριε, ἵνα ἀνοιχθῶσιν ἡμῶν οἱ 
ὀφθαλμοί. 8: Σπλαγχνισθεὶς δὲ ὁ ᾿]ησοῦς ἥψατο τῶν ὀφθαλμῶν αὐτῶν. καὶ 

5 ΄ > Ψ 3 Lal et) 4 : > 4 > Lal 

εὐθέως ἀνέβλεψαν αὐτῶν ot ὀφθαλμοὶ, καὶ ἠκολούθησαν αὐτῷ. 
δ a ΧΧΙ. (3) 1 "Καὶ ὅτε ἤγγισαν εἰς Ἱεροσόλυμα, καὶ ἦλθον εἰς Βηθφαγῆ 

Ν Ν μὲ A“ > wn“ / ε > Lal 3 , δύ ο. 2 4 πρὸς τὸ ὄρος τῶν ἐλαιῶν, τότε ὁ ᾿]ησοῦς ἀπέστειλε δύο μαθητὰς “ λέγων 
αὐτοῖς, Πορεύθητε εἰς τὴν κώμην τὴν ἀπέναντι ὑμῶν, καὶ εὐθέως εὑρήσετε 
ὄνον δεδεμένην, καὶ πῶλον per αὐτῆς: λύσαντες ἀγάγετέ μοι. * Καὶ ἐάν τις 
en ¥ δι νι 9 ε ΄ νο ’, » 352 7 \ 3 Lea} ὑμῖν εἴπῃ τι, ἐρεῖτε, Ὅτι ὁ Κύριος αὐτῶν χρείαν ἔχει, εὐθέως δὲ ἀποστελεῖ 

> 2 a ΄ a A 
αὐτούς. (Fr) * Τοῦτο δὲ ὅλον γέγονεν, ἵνα πληρωθῇ τὸ ῥηθὲν διὰ τοῦ προφήτου 
λέγοντος, δ᾽ Εἴπατε τῇ θυγατρὶ Σιὼν, ᾿Ιδοὺ, ὁ βασιλεύς σου ἔρχε- 

, x. ‘ 3 Ν αν ο ο. Ν lo εν ς Tal σοι πραῦς, καὶ ἐπιβεβηκὼς ἐπὶ ὄνον, καὶ πῶλον υἱὸν ὑποζν- 

St. Luke describes and puts together the whole history of the 
blind man’s cure, and so anticipates the result by a prolepsis 
common in Scripture. 

It appears from the other Evangelists, that the blind man 
was not healed immediately ; but that our Lord tried his faith by 
postponing his cure till the morrow; and that when our Lord, 
after His sojourn with Zaccheus, was going out the next day from 
Jericho, the same blind man, now attended by another blind man 
who had heard of our Lord’s intention to go that way, and who 
had perhaps been invited by the other blind man to join him, was 
sitting near the gate which led out of Jericho toward Jerusalem 
(see Matt. xx. 29. 34), and that both were then healed. 

See further on this subject the note on Mark x. 46. 
In confirmation of the above remarks, it may be observed 

that nothing is more striking in sacred history (compared with 
human annals) than the practice of Anticipation and Recapitula- 
tion (see xxvi. 6). It belongs to the nature of the Divine Author 
of Scripture (6 ὧν καὶ ὁ ἦν καὶ ὁ ἐρχόμενος, Rev. i. 4), to Whom 
all time is present at once. Holy Scripture, to be rightly under- 
stood, must be read and interpreted accordingly. One of the 
Rabbis says well, ‘‘ Non est prius, aut posterius, in Scriptura.’ 
(R. Jarchi, in Gen. vi.) 

A similar instance of finishing-off a subject may be seen in 
St. Matthew’s narrative of the withering of the fig-tree (xxi. 20), 
which he connects with the remarks of the Disciples upon it, 
although those remarks were not made till the next day. (Mark 
xi. 20.) 

See also a remarkable instance of Anticipation in St. Luke, 
iii. 19, and another xix. 45. By a similar prolepsis Mary is said, 
in John xi. 2, to have anointed Jesus, though the anointing did 
not take place till afterwards (xii. 3). See also Matt. xxvii. 52, 53. 

— Ἱεριχώ) Jericho. For a description of this place see below 
on Luke xviii. 35. 

91. οἱ δὲ μεῖζον ἔκραζον Lut they were crying the more. A 
proof of faith. The blind men saw Jesus with the eye of faith, 
and prayed to Him as their Saviour,—while the world, who could 
sce His person, saw Him not. And yet the blind world, which did 
not see Jesus, rebuked the blind men who saw and worshipped 
Him ; but they were nothing daunted by the rebuke, but cried to 
Him the more earnestly. Thus the blind recovered sight; and 
they who saw were blind. John ix. 39. 

Comp. the case of the faithful woman, who alone douched Him 
(though it was but by the hem of His garment), while the pro- 
fane crowd which pressed on Him touched Him not (ix. 20). 

34. ἥψατο] He touched them as Man, and healed them as God. 

Cu. XXI. 1. ὅτε ἤγγισαν εἰς Ἱεροσόλυμα] when they drew 
near to Jerusalem. This day seems to have been the tenth day 
of the month Abib or Nisan, on which the paschal lamb was to be 
taken up (Exod. xii. 1—5). 

The true Paschal Lamb therefore now goes up to Jerusalem 
to those who would slay Him; He goes to that City, where alone 
the Passover could be sacrificed. He thus shows that He is the 
true Passover, and that He laid down His life willingly (John 
xviii. 1). 

For Homilies on Palm Sunday (cis τὰ Bata), see S. Epipha- 
nius ii. p. 251 and 301, and S. Methodius, p. 430. Cf. note on v. 9. 

— Βηθφαγὴ] w2E (beth-phage) ‘locus grossorum,” the 

place of Figs, at the foot of the Mount of Olives, to the west of 
Bethany. Among the Rabbinical Writers the term Belhphage is 
applied to a District stretching from Jerusalem to the Mount of 
Olives. (Lightfoot.) See further on xxvi. 6, and note below on 
Acts i. 12. 

— ὄρος τῶν ἐλαιῶν] the Mount of Olives, Zech. xiv. 4, five 
furlongs east of Jerusalem (Acts i. 12. Joseph. Ant. xx. 8), and 
separated from it by the brook Kedron (Joseph. B. J. ν. 2). 

2. μοι] to me. On this dative see Acts ii. 33. 
4, τὸ ῥηθὲν διὰ τοῦ προφήτου] that which was spoken through 

the prophet. 1588. Ἰχὶϊ. 11. Zech.ix.9. ‘ Solent Scriptores N. Τὶ 
ex duobus vel pluribus locis allegatis unum contexere.” (Glass. 
Philol. Sacr. p. 960.) ‘ Prophetam autem in singulari vocat, ut 
pulcherrimam vaticiniorum harmoniam insinuet, et omnes pro- 
phetas uno Spiritu locutos fuisse ostendat.’’ See on ii. 23, and 
below on xxi. 13, and xxvii. 9, and on Mark i. 2. 

δ. τῇ θυγατρὶ Σιών] Jerusalem. Ps. cxxxvii. 8. ΟΡ. Isa. xlvii. 
1. Jer. xlvi. 24. On this text, see above on Zech. ix. 9. 
— mpais] Zech. has »3y (ani), poor, rendered πραῦς by LXX. 
— ὄνον] The riding on an Ass was a sign of peacefulness; as 

opposed to the use of the Horse, the emblem of War; and a 
rebuke to the Jewish spirit, which in defiance of the Divine com- 
mand not to multiply horses, put their trust in chariots and in 
horses (Ps. xx. 7), i.e. in worldly strength, and not in the Name 
of the Lord. See Bp. Sherlock on the Prophecies, Diss. iv. 

Contrast this peaccful entry of our Lord, riding on the foal . 
of an ass, with His majestic appearance (as described in Ps. xlv. 
3—6) as Conqueror, King, and God; and also as displayed in 
the Apocalypse, riding on the White Horse—conquering and to 
conquer (Rey. vi. 2; xix. 11), as King of kings and Lord of lords. 

— ὄνον, καὶ πῶλον] an ass and evenona foal of an ass. The 
conjunction καὶ, and, does not express addition here, but explana- 
tion (Vorst. Hebr. 382): Our Lord did not ride on the mother 
and the foal, but on the foal only. See below on v. 7, and Mark 
xi. 2. Luke xix. 35. Jobn xii. 14. The phrase may be ren- 
dered thus :—“ He is thy King, but He does not come to thee 
riding on a horse, but on an ass; and not on an ass of full age and 
size, which might be a noble creature, but even on the foal of an 
ass.” Such is thy Messiah—in His meekness and humility ! 

This act of riding on the foal, followed by its mother, was 
typical and prophetical ; see Justin Marlyr, ο. Tryphon. 53. Man 
in his natural state, lawless and untamed, is like ‘‘a wild ass’s 
colt’? (Job xi. 12). The Colt symbolized the Gentile Church, 
which was unclean before it received Christ, Who sat upon it, and 
sanctified it. (Chrys.) The Mother, which had been tamed, 
was a figure of the Jewish people, which had received the yoke of 
the law; the foal of the ass on which none had ever sat, was the 
Gentile world. Christ sent His Apostles to both. (Jerome.) The 
Jewish Nation is called the Mother of the Church in Canticles ; 
see i. 6; iii. 4; viii. 2. St. Matthew, who wrote for the Jews, is 
the only one of the Evangelists who mentions the Ass. The 
Hebrew Nation, if it repents, will be saved by faith; and, as the 
Ass followed the colt, so will the Jewish Nation be converted to 
Christ, when the fulness of the Gentiles is come in. (Rom. Xi. 25.) 
Thus He fulfilled Jacob’s prophecy of Sarton, binding the foal 
of Gentilism {0ο the Vine of the Hebrew Church, Sce Gen. 
xlix. 10; and see the note above on Zech. ix. 9. 
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MATTHEW ΧΧΙ. 6—16. 75 

γίου. 
3 a ε 2 a“ 7 » ΔΝ ” Ν Ν lal A» 3 6 3 , 34 A αὐτοῖς 6 ᾿]ησοῦς ἴ ἤγαγον τὴν ὄνον καὶ τὸν πῶλον, καὶ ἐπέθηκαν ἐπάνω αὐτῶν 
Ν ε ΄ Ν , - 

τὰ ἱμάτια αὐτῶν, καὶ ἐπεκάθισεν ἐπάνω αὐτῶν. 

Γ , (42) 5 “Πορευθέντες δὲ οἱ μαθηταὶ, καὶ ποιήσαντες καθὼς προσέταξεν « Mark 11.4, κε, 
uke 19. 32, &e, 

8 4 Ὁ δὲ πλεῖστος ὄχλος ἃ σον 12. 15. 
¥ ε a Se: [ή > A εο 3” \ »¥ (ὃ eS. a 
ἔστρωσαν ἑαυτῶν τὰ ἱμάτια ἐν TH ὁδῷ, ἄλλοι δὲ ἔκοπτον κλάδους ἀπὸ τῶν 

tal a ‘ 

δένδρων καὶ ἐστρώννυον ἐν τῇ ὁδῷ, (3) 2° ot δὲ ὄχλοι οἱ προάγοντες καὶ e Ps 118. 24, 25 
; n a a » > ΄ ἘΠ il οὗ ἀκολουθοῦντες ἔκραζον λέγοντες, Ωσαννὰ τῷ υἱῷ Δαυϊδ, εὐλογημένος ὁ 
> y > > / 4 c ‘ > “A e ΄ 

ἐρχόμενος ἐν ὀνόματι Κυρίου, Ωσαννᾶὰ ἐν τοῖς ὑψίστοις. 
cal ε ’ 

(2) © Καὶ εἰσελθόντος αὐτοῦ εἰς Ἱεροσόλυμα ἐσείσθη πᾶσα ἡ πόλις λέ- 
- ΑΝ 3 ων = Ύουσα, Τίς ἐστιν οὗτος; | Οἱ δὲ ὄχλοι ἔλεγον, Οὗτός ἐστιν “Ingots oth? 2. 

προφήτης, ὁ ἀπὸ Ναζαρὲθ τῆς Γαλιλαίας. 
- “ lal ΔΝ 

(77) 15 Καὶ εἰσῆλθεν ὁ ᾿]ησοῦς εἰς τὸ ἱερὸν τοῦ Θεοῦ, καὶ ἐξέβαλε πάντας ¢ Μακ τι. τ. 
Luke 19. 45, ἃς. 

τοὺς πωλοῦντας καὶ ἀγοράζοντας ἐν τῷ ἱερῷ, καὶ τὰς τραπέζας τῶν κολλυβιστῶν Jobn 3. 15. 
/ Ν Ν , lal 4 ‘ x 

κατέστρεψε, καὶ τὰς καθέδρας τῶν πωλούντων τὰς περιστερὰς, 
a > > a , 

αὐτοῖς, Γέγραπται, Ὃ οἶκός µου οἶκος προσευχῆς κληθήσεται, ὑμεῖς 
A 3 Ν > 4 / lal 

δὲ αὐτὸν ἐποιήσατε σπήλαιον λῃστῶν. 

eut. 14. 25. 
h \ , 
καὶ λέγει ν Isa. 56. 7. 

~ Jer. 7. 11. 
13 

9 A A AN mA 9 , 
(53) "' Καὶ προσῆλθον αὐτῷ τυφλοὶ καὶ χωλοὶ ἐν τῷ ἱερῷ, καὶ ἐθεράπευσεν 

> ΄ 
auTous. 

213 15 i? δό δὲ hes an ν ε fal Ν θ , α Ὁ | es ee 
(+) 1 OVTES O€ οὐ αρχίερεις και Ob γραμματεις τα αυμµασια α εποιησε, i Luke 19. 47. 

Ν Ν τὃ , > ne a ‘ , ε Ν lol en A to 
και τους παιοας κράζοντας εν τῳ ιερῳ και λέγοντας Ώσαννα τῷ νιῳ ανιο, 

1 > “ Ὁ ᾽’ ε ΟΝ a 
ἠγανάκτησαν, 15} καὶ εἶπον αὐτῷ, ᾿Ακούεις τί οὗτοι λέγουσιν ; Ὁ δὲ ᾿]ησοῦς 15..5.5. 
λ , > κκ , > ὃ ́ ο ον. φ 3 , , ‘ 0 λ έγει αὐτοῖς, Ναί: οὐδέποτε ἀνέγνωτε, Ὅτι ἐκ στόματος νηπίων καὶ θηλα- 

7. ἐπέθηκαν---τὰ ἱμάτια] For illustration of this usage, see 
2 Kings ix. 13. Grinf. p. 128. Lightfoot, i. p. 977. 
— ἐπεκάθισεν ἐπάνω αὐτῶν] they set him on them, i.e. on the 

garments (Zheophyl., Euthym.), not \as some have imagined) on 
the ass and its colt; for He rode only on the foal. See on v. 5. 

8. ἔκοπτον κλάδους] they were cutting branches. They imitate 
the holy offices prescribed for the feast of Tabernacles. Levit. 
xxiii. 40. Cp. 1 Mace. xiii. 51. 2 Macc. x. 7; and on John xii. 13. 

9. Ὡσαννά] sxmpwin (Hoshian-na), save now; from Ps, exviii. 
25, 26, which formed part of the great Hillel (i.e. Ps. cxiii.— 
exyiii.), or song of praise then sung. They acknowledge Him as 
Jesus (Jehoshua, Jeshua) or Saviour, and as Son of David and 
King; and as coming in the Name, i.e. with the power of, the 
Lord, Jehovah. Palm Sunday, —the day of this triumphal entry,— 
was called the Day of Hosannas by the ancient Church. Cyril 
on Luke, p. 601, ed. Smith. 

Perhaps the use of the solemnities of the Feast of Taber- 
nacles on this occasion may have been providentially ordered as 
an intimation that their God and King was now manifest in the 
Tabernacle of Human Flesh. (John i. 14. Rey. vii. 15; xxi. 
3.) See John xii. 13. 

It is observable that our Lord made His triumphal entry into 
Jerusalem on a Sunday, the Sunday before His Passion. He 
then showed Himself as King, Saviour, and Conqueror, and rode 
on the foal of the ass (the type of the Gentile world; see on Mark 
xi. 9. John xii. 14) into Jerusalem, the Holy City of God. Well 
might the Psalmist in the Spirit, hearing with the prophetic ear 
the future Hosannas of his own city at the triumphal entry of his 
own Son and King (see Ps. exviii. 24. 26), exclaim, ‘‘ This is the 
Day which the Lord hath made (the Lord’s Day), we will rejoice, 
and be glad in it.” And may not this event be among those that 
were prophetic of the sanctity, dignity, beauty, and glory of the 
Christian Sunday ? 

On the events of the Holy Week, beginning with Palm 
Sunday, see Dean Stanhope’s Holy Week, and Williams’ Holy 
Week, p. 24, &c.; and Adams, Rey. W., Warnings of Holy 
Week. See on v. 1. 

12. els τὸ ἱερόν] into the Temple. St. Matthew appropriately 
proceeds from the triumphant entry to speak of our Lord’s visit 
to the Temple—His own Palace—in His own Capital—and thus 
brings out more clearly the meaning of the withering of the Fig- 
tree, typical of the destruction of Jerusalem,—flourishing with 
the luxuriant foliage of a hypocritical show of Religion in the 
Services of the Temple, but barren of religious fruit. 
— ἐν τῷ ἱερῷ] In the outer court of the Temple (not the ναὸς 

or sanctuary) in which the money-changers had erected their 
booths. Christ, Who was so zealous for the sanctification of the 
outer court of the Jewish Temple, requires all to treat with 
reverence the Christian sanctuary—where He is present in His 

Holy Word and Sacraments, and where Angels wait upon Him, 
1 Cor. xi. 10. 
— κολλυβιστῶν] the Κκερματισταὶ, ‘nummularii ;’ those who 

exchanged larger sums into smaller (κόλλυβοι or Κέρματα), for 
the convenience of those who had to pay the half-shekel or Temple- 
rate (see above, xvii. 24, and Mishna de Siclis, cap. i. col. 7), or 
to buy doves (see Lukeii. 24. Levit.i. 14; v. 7), or other victims. 
“‘Auxerat emporium appropinquans Pascha.”’ (Rosenm.) See fur- 
ther on John ii. 14—16. 

— τὰς περιστεράς] the doves; for oblations. The Priests sold 
doves and victims to the people who came to the Temple for 
sacrifice; and they acted also as money-changers, to change 
money, in order that the people might buy, and to lend money to 
those who had none. 

Our Lord overturned the seats (cathedras or chairs) of those 
who sold doves. The Dove is an emblem of the Holy Spirit. 
The seat is a place of teaching. He overturns the seats of all 
who sell the gifts of the Spirit, and who make a simoniacal traffic 
of their ministry. He reproves and punishes simony,—that is, 
the selling of spiritual grace for money. He is ever entering into 
the Temple of His Father, the Church, and He casts out from it 
those Bishops, Priests, Deacons, and laymen,—both sellers and 
buyers, who trade in spiritual things; for it is written, Freely ye 
have received, freely give. Matt. x. 8. (Hilary. Jerome.) Cp. 
Acts viii. 18—20. 

Deacons who do not well dispense the funds of the Church, 
but grow rich from the poor man’s portion, are the money-changers 
in Christ’s Temple whose tables Christ overthrows. Bishops, who 
intrust Churches to unfit persons, are they who sell doves,—that 
is, spiritual grace,—whose seats Christ overthrows. ( Origen.) 

18. σπήλαιον λῃστῶν] a den of thieves. The term λῃστὴς, 
Hebr. yrs (parits), is a general term for a factious and lawless 
person. On the text of Isaiah, see above on Isa. lvi. 7. 

These words are not only descriptive of the then state of the 
Temple, but are prophetic of its future desecration by the bands 
of factious robbers and assassins (λῃσταὶ, σικάριοι), who would 
occupy the Temple during the siege. It is remarkable that 
Josephus (Ant. ν. 12) uses the same word λῃσταὶ when speak- 
ing ofthem. Cp. Surenhus. p. 263. 

Your holy House is deserted by Me; it is left for desolation. 
Comp. the remarkable words of Tacitus, Hist. v. 13, concerning 
the Temple of Jerusalem at the siege: '' Expasse repenté delubri 
fores, et audita major humana Vox, Lxcedere Deos.” 

14. προσῆλθον --τυφλοί] the blind, &c., came to Him in the 
Temple. He first as a King purifies His Palace, and then dis- 
penses royal gifts to His people. (Luc. Brug.) 

16. οὐδέποτε ἀνέγνωτε--- αἶνον] For κατηρτίσω αἶνον, the original 
(Ps. viii. 2) has ὦ ϱΊΘ) (yisadéa oz), i.e. ‘Thou hast grounded, 

established, strength.’ Our Ὃ adopts the sense already given 
2 
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k Mark 11.13, δο. 

1 οἷ, 7. 7. 
Mark 11. 22. 
Luke 11. 9. 
John 15. 7. 
1 John 8. 22. 
& 5. 14. 
m Mark 11. 27, 
κα; 
Luke 20. 1, ἃς, 

ich. 14. δ. 
Mark 6. 20. 
Luke 20. 6. 

MATTHEW XXI. 17—25. 

ζόντων κατηρτίσω atvov; (Fr) καὶ καταλιπὼν αὐτοὺς ἐξῆλθεν 
‘ / - 

πόλεως εἰς Βηθανίαν, καὶ ηὐλίσθη ἐκεῖ. 
18 κ fh δὲ 5 Ψ > ἂν aN 3 ΄ Ν ioe lal , Πρωΐας δὲ ἐπανάγων εἰς τὴν πόλιν ἐπείνασε' Kal ἰδὼν συκῆν μίαν 

ἐπὶ τῆς ὁδοῦ ἦλθεν ἐπ᾽ αὐτὴν, καὶ οὐδὲν εὗρεν ἐν αὐτῇ, εἰ μὴ φύλλα µόνον" ἐπὶ τῆς ὁδοῦ ἢ ἣν, ὗρεν ἐν αὐτῇ, εἰ μὴ α μόνον 
A / 3 “ / 3 Led Ν , > Ν 3 x > ΄ καὶ λέγει αὐτῇ, Μηκέτι ἐκ σοῦ καρπὸς γένηται εἰς τὸν αἰῶνα" καὶ ἐξηράνθη 

a ε a 20 K Ν ἰδό ε 0 Ν 2) , NE =. 

παραχρῆμα ἡ συκῆ. at ἰδόντες οἱ μαθηταὶ ἐθαύμασαν λέγοντες, Πῶς 
a > , θ ε ον 215\ Q] 2 0 ‘ δὲ ΠῚ A 5, > - παραχρῆμα ἐξηράνθη ἡ συκῆ: (31) “" ̓ Αποκριθεὶς δὲ ὁ ᾿Ιησοῦς εἶπεν αὐτοῖς, 

᾿Αμὴν λέγω ὑμῖν, ἐὰν ἔχητε πίστιν καὶ μὴ διακριθῆτε, οὐ μόνον τὸ τῆς συκῆς 
΄ 3 9 Δ a» , » 3” 9 ΄ > ‘ , 

ποιήσετε, ἀλλὰ κἂν τῷ ὄρει τούτῳ εἴπητε, 4ρθητι καὶ βλήθητι εἰς τὴν θάλασ- 
216\ ο: ο na a σαν, γενήσεται: (Fe) 3. καὶ πάντα ὅσα ἂν αἰτήσητε ἐν τῇ προσευχῇ πιστεύ- 

οντες λήψεσθε. 
5) 38 ὦ Καὶ ἐλθόντι αὐτῷ εἰς τὸ ἱερὸν προσῆλθον αὐτῷ διδάσκοντι οἱ 

3 aA Ν ε ΄ a A / 3 ’, 5 ο aA ἀρχιερεῖς καὶ ot πρεσβύτεροι τοῦ λαοῦ λέγοντες, Ἐν ποίᾳ ἐξουσίᾳ ταῦτα 
A Ν , ἔδ Ν > , ΄ 94 5 θ Ν δὲ Ἐπ: lal 

ποιεῖς; καὶ τίς σοι ἔδωκε τὴν ἐξουσίαν ταύτην; ' Αποκριθεὶς δὲ ὁ ᾿Ιησοῦς 
εἶπεν αὐτοῖς, ΕἘρωτήσω ὑμᾶς κἀγὼ λόγον ἕνα: ὃν ἐὰν εἴπητέ μοι, κἀγὼ ὑμῖν 
7 A > ,ὔ 5» ,ὔ lol - 95 Q / > , / > 3 ἐρῶ ἐν ποίᾳ ἐξουσίᾳ ταῦτα ποιῶ: 3 τὸ βάπτισμα ᾿Ιωάννου πόθεν ἦν; ἐξ 

a Lal ‘ 

οὐρανοῦ, ἢ ἐξ ἀνθρώπων ; Οἱ δὲ διελογίζοντο παρ ἑαυτοῖς λέγοντες, "᾽Εὰν 

ἔξω τῆς 

19 

by the Jewish Translators, the LXX, as a correct one, as showing 
that the s¢rength of the weak is in praise: and that worship of Him- 
self is strength. Cp. Mede, p. 37. See note above, on the Psalm. 
— ἐκ στόματος] From the mouth; for it was not done by 

their mind ; but by divine power giving articulate sounds to lisp- 
ing tongues; a figure of the Gentile world then stammering in 
infancy, but soon about to sing with faith. Here was also a 
cheering encouragement to the Apostles. God gives eloquence to 
babes, in order that the Apostles, being illiterate men, might not 
doubt that they themselves would be enabled to preach. Remark 
the contrast. Infants sing praise to Christ, like the Angels in 
heaven; and men reject Him. Christ is the Author of nature. 
He makes children speak wisdom in harmony with prophecy, while 
wise men become fools. ( Chrys.) 

Holiness makes babes into men; and sin makes men into 
babes. Some reckon the Raising of Lazarus, or the giving of 
sight to one born blind, or the Transfiguration, as the greatest of 
our Lord’s Miracles. But it seems to me that nothing was more 
marvellous than this. One man, Jesus, then so despised in their 
eyes, that He was afterwards delivered to be crucified, did what 
He now does, while the Rulers rage against Him and see their 
gains destroyed. He ejects a multitude, and overturns their 
tables and their seats, and does what a large force could hardly 
have done. Certainly a flame of fire and starry brightness flashed 
from His eyes, and the Majesty of the Godhead shone in His face. 
(Jerome.) 

11. ἐξῆλθεν ---Βηθανίαν He went out of the city to Bethany, 
and lodged there. 

“Ex urbeautem Jesus discessit, utomnemaffectati regni terreni 
suspicionem ἃ se amoveret. Preclaré ad ἢ. 1. notavit Michaélis, 
templum munitissimum, et coacervatam fuisse in eo infinitam 
pecuniz atque frumenti copiam, adeo ut qui templum, arcem urbis, 
occupasset, in ipsd quoque urbe dominaretur. Jesum ergo, quem 
tam insignis multitudo hominum rerum novarum cupidissimorum, 
eumque Messiam agnoscentium, in templum comitata esset, si 
voluisset regnum terrenum affectare, opportunissimam tunc tem- 
poris occasionem nactum fuisse seditionem movendi, prisertim 
cium plus quam decies centena millia, tempore festi Paschatos, 
Hierosolymis commorarentur ; eum vero hac occasione non usum 
esse, sed ἃ templo, et ipsa urbe, discessisse.”” (Κι) He went 
out to Bethany. In the great city of Jerusalem—His own Metro- 
polis—the King of the Jews and of heaven itself has not where 
to lay His head; but He goes out to a small village in the suburbs 
for a lodging. See on xxvi. 6. 

18. ἐπείνασε] - He was an hungered—showing His humanity, 
as He ever was wont to do when about to exert His divine power. 

He was an hungered also spiritually. He yearned for the 
salvation of believers, and was grieved for the unbelief of Jerusalem. 
In the Fig-tree we see the Jewish Nation, standing near the Way 
—for it was planted by the Wayside of God’s Law—and He 
came to it and found on it nothing but leaves, the rustling leaves 
of religious profession, the barren traditions of the Pharisees, the 
ostentatious display of the Law, and vain exuberance of words 
without the good fruit of works, He says to it, ‘ Let no man eat 
fruit of thee for ever.’ And it was withered, because it had not 

the fruit for which Christ hungered. Our Lord was going to His 
crucifixion, and He therefore confirmed the minds of His disciples 
by this assurance of His power. If He had so willed, He could 
bave withered His enemies, who were about to crucify Him, but 
He waited for their salvation by Repentance. See further below 
on Mark xi. 13. 

19. μίαν] one. And so more conspicuous ; and there was but 
one Jerusalem (of which the tree was a type) in the whole world. 
Single it was in fayour,—and in sin. 
— εἰ μὴ φύλλα μόνον] save leaves only. The leaves proved 

that it had received the sap of divine grace, enabling it, morally 
speaking, to bear fruit also ; and so its own foliage condemned it 
for barrenness of fruit. 
— Μηκέτι] He hungers as Man, and withers the tree as God. 

He gives proof of His Divine Power, for He is about to suffer 
death in the weakness of Humanity. 

20. ἐξηράνθη] it was withered. The withering of the fig-tree 
was a Parable and Prophecy in action; ~ 

Our Lord withers a fig-tree, the most succulent of trees, in 
its full luxuriance of leaf, and near the public road, and thus the 
miracle was more striking. He here manifests His punitive power 
in order that the disciples may learn that He is able to wither the 
Jews who crucify Him. But He would not show this punitive 
power on any rational creature. The Evangelist St. Mark (xi. 13) 
says it was not yet the season for figs. But the Jewish people 
was here represented, and it was the season for the fruit of faith 
there. (Cp. Chrys.) 

We here see a proof of our Lord’s goodness. When He 
exercised His Mercy in His Miracles, He did it on the bodies of 
men, but when He displayed the severity of His future judgment, 
it was done upon a Tree, in order that the danger of unbelief 
might be shown without damage to those whom He had come to 
redeem. (Hilary.) Trees were made for men; they have no 
volition, and therefore cannot sin, and have no feeling of punish- 
ment. And this barren fig-tree, withered by Christ’s word, bears 
fruit for ever in the garden of Holy Scripture by the warning it 
gives against hypocritical ostentation and luxuriant unfruitfulness. 

21. ἐὰν ἔχητε πίστιν] if ye have faith. The leafy and barren 
fig-tree, which looked so fair and flourishing, was withered by the 
breath of Christ, in order to teach the Apostles to have faith in 
Him; and to assure them, that, although He Himself was now 
about, as it were, to be withered by the blighting scorn and scorch- 
ing rage of the Jewish Nation, now seeming to flourish in pros- 
perity and power, yet He could blast it in a moment, and would 
wither it, if it did not bring forth fruits of Repentance. Let not 
therefore the Disciples of Christ ever faint; let them not be cast 
down by the temporary triumph of evil over good, but,—let them 
have faith in God. See further on Mark xi. 22. 
— τῷ ὄρει τούτῳ] {0 this Mountain of Olives, far from the Sea, 

Cp. Zech. xiv.4. Rev. vi. 14; viii. 8. 
The moving of mountains, i.e. of impediments and difheulties, 

is characteristic of Faith. See 1 Cor. xiii. 2. Job ix. 5. 
94. ἕνα] one; not more—one will suffice—though you have 

assailed Me often. 
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t 

ΒΡ 3 > aA af Fe , > > ᾽» » 3 96 3% δὲ 
ειπωµεν, ἐξ ουρανου, έρει ημιν, Διατί οὖν οὐκ ἐπιστεύσατε αυτω ; εαν O€ 
Ἂν > > , , ‘ » z Ν ¥ x > ΄ 
εἴπωμεν, ἐξ ἀνθρώπων,--- φοβούμεθα τὸν ὄχλον, πάντες γὰρ ἔχουσι τὸν ᾿Ιωάννην 

ὡς προφήτην. Καὶ ἀποκριθέντες τῷ ᾿Ιησοῦ εἶπον, Οὐκ οἴδαμεν. "Edn 
> a Ν οι ας ὐδὲ σον λέ Cae > , > , “ re 

αὐτοῖς καὶ αὐτὸς, Οὐδὲ ἐγὼ λέγω ὑμῖν ἐν ποίᾳ ἐξουσίᾳ ταῦτα TOL. 
(59) “ Τί δὲ ὑμῖν δοκεῖ; "Ανθρωπος εἶχε τέκνα δύο' καὶ προσελθὼν τῷ 

πρώτῳ εἶπε, Τέκνον, ὕπαγε 

ἀποκριθεὶς εἶπεν, Οὐ θέλω" 

θὼν τῷ ἑτέρῳ εἶπεν ὡσαύτως. 
ἀπῆλθε. 

πρῶτος. 
, ε A > ‘ 7 lal lal 

προάγουσιν ὑμᾶς εἰς τὴν βασιλείαν τοῦ Θεοῦ: 

σήμερον ἐργάζου ἐν τῷ ἀμπελῶνί µου. 
ἊΨ, δ Ν > A 

ὕστερον δὲ μεταμεληθεὶς ἀπῆλθε. 
Ὁ δὲ ἀποκριθεὶς εἶπεν, “᾿Εγὼ, κύριε καὶ οὐκ ο Luke 7. 29, 80, 

3) Τίς ἐκ τῶν δύο ἐποίησε τὸ θέλημα τοῦ πατρός; 4έγουσιν αὐτῷ, Ὁ 

2. Ὃ δὲ 

0 Καὶ προσελ- 

-“ > lal > Ν “ ν ε lal Ν ε 

Λέγει αὐτοῖς ὁ ᾿Ιησοῦς, ᾿Αμὴν λέγω ὑμῖν, ὅτι οἱ τελῶναι καὶ αἱ πόρναι 
32 P ἦλθε γὰρ πρὸς ὑμᾶς ᾿]ωάννης p Luke 8. 11, 13. 

> ε nw 4 Ν 3 > , > aA c δὲ lal ΔΝ ε , ἐν ὁδῷ δικαιοσύνης, καὶ οὐκ ἐπιστεύσατε αὐτῷ: οἱ δὲ τελῶναι καὶ al πόρναι 
lal an WA rn ” - 

ἐπίστευσαν αὐτῷ" ὑμεῖς δὲ ἰδόντες οὐ µετεμελήθητε ὕστερον τοῦ πιστεῦσαι αὐτῷ. 
¥ > 

(3) 8°" AMyv παραβολὴν ἀκούσατε ἄνθρωπος ἦν οἰκοδεσπότης, ὅστις q Mark 12.1. 
> , > A XS Ν 3 A td Ν ” 3 > lal ΕΥ 

ἐφύτευσεν ἀμπελῶνα, καὶ φραγμὸν αὐτῷ περιέθηκε, καὶ ὤρυξεν ἐν αὐτῷ ληνὸν, 
Ν > / ΄ τ 3 όλ κα ἃ a Ne a) / 

και ᾠκοδόμησε πυργον, και ἐξέδοτο αυτον γεωργοις, και ἀπεδήμησεν. 

Luke 20, 9. 
Isa. 5. 1. 

ae Jer. 2. 21. 
Ps. 80. 9. 

Ότε τει, 11, 12. 
Δ ” ε Ν an “ 3 / ‘ ὃ ΄ > lal 9 ‘ 

δὲ Ὥγγισεν ο καιρος των καρπων, ἀπέστειλε τους ούλους αντου προς τους 

γεωργοὺς, λαβεῖν τοὺς καρποὺς αὐτοῦ. 
λους αὐτοῦ, ὃν μὲν ἔδειραν, ὃν δὲ ἀπέκτειναν, ὃν δὲ ἐλιθοβόλησαν. 

85 Καὶ λαβόντες οἱ γεωργοὶ τοὺς δού- 
56 Πάλιν 

3 ’, 3 4 , Lal , ΔΝ > , > A ε 4 

- ἀπέστειλεν ἄλλους δούλους πλείονας τῶν πρώτων' καὶ ἐποίησαν αὐτοῖς ὡσαύ- 

τως. 
σονται τὸν υἱόν μου. 

37 "ην δὲ 3 , λ Ν > ‘ Ν εν 3 fal x / ΤῬ ΄ὔ 

στερον δὲ ἀπέστειλε πρὸς αὐτοὺς τὸν υἱὸν αὐτοῦ λέγων, ᾿Εντραπή- 
ε > αν 

ὅδ τΟἱ δὲ γεωργοὶ ἰδόντες τὸν υἱὸν εἶπον ἐν ἑαυτοῖς, rch. 36. 5. 
27.1 

ef. > ε , ὃ a 3 ΄ Εν Ν / Ν ᾿ς i 55 
Οὗτός ἐστιν ὁ κληρονόμος: δεῦτε, ἀποκτείνωμεν αὐτὸν, καὶ κατάσχωμεν τὴν John 1). δ, 

‘ , rn 

κληρονομίαν αὐτοῦ. 
καὶ ἀπέκτειναν. 

γεωργοῖς ἐκείνοις ; 
5 3 lal 3 , ιά lal ν > ὃ ’ > nw Ν 

τὸν ἀμπελῶνα ἐκδώσεται ἄλλοις γεωργοῖς, οἵτινες ἀποδώσουσιν αὐτῷ τοὺς 

22° Λέγει αὐτοῖς 6 ᾿Ιησοῦς, Οὐδέποτε ἀνέγνωτε 1". 28.16. 
“A Lal > nw 

καρποὺς ἐν τοις καιροις αυτων. 

” A 

3 Καὶ λαβόντες αὐτὸν ἐξέβαλον ἔξω τοῦ ἀμπελῶνος, 
40 7% > ἔλθ ε , lal > λώ ’ , -“ 

Όταν οὖν ἔλθῃ ὃ κύριος τοῦ ἀμπελώνος, τί ποιήσει τοῖς 
4] la 5 ” ‘ lal > λέ > ‘ Ἧς 

4έγουσιν αὐτῷ, Κακοὺς κακὠς ἀπολέσει αὑτοὺς, καὶ 

8 Ps, 118. 22. 

Ματκ 12. 10. 
Luke 20. 17. 3 “ a , a 3 , ε 3 fal @ 

ἐν ταῖς γραφαῖς, Aidov ὃν ἀπεδοκίμασαν οἱ οἰκοδομοῦντες, οὗτος Kee 0} 
Rom. 9. 33. > / > ‘\ ιά ‘ Ly > , ν ’ 3 

ἐγενήθη εις κεφαλὴν γωνιας) παρα Κυρίου εγένετο αυτη, και εστι ι] Pet, 2.7. 

28. ὌΑνθρωπος εἶχε τέκνα δύο] a man had two sons. In this 
and the next Parable our Lord connects the reception of the 
Gentiles with the rejection of the Jews. 

80. τῷ ἑτέρῳ] So Tisch. and others on good MS. authority 
for δευτέρῳ. 

81. Ὃ πρῶτος] This is the reading of most MSS. and Ver- 
sions, among which the old Syriac Cureton. And notwithstanding 
the ingenious observations of Tregelles (pp. 106—108) and the 
evidence given in his valuable edition of this Guspel, this reading 
cannot, it seems, be set aside for 6 ὕστερος, or ὁ δεύτερος, or ὁ 
ἔσχατος, which probably arose from a transposition of the para- 
graphs (ο. 29) ὁ δὲ ἀποκριθεὶς--- μεταμεληθεὶς ἀπῆλθεν, and (v. 30) 
ὁ δὲ ἀποκριθεὶς---οὐκ ἀπῆλθεν, a transposition which was very likely 
to occur, because both clauses begin and end with the same words. 
Besides, it might be thought reasonable by some that the invitation 
should be made Πέ to those who represented the Pharisees. 
Hence’ another occasion for transposition. 
— προάγουσιν ὑμᾶς} they go before and show you the way. 
82. ὁδῷ] 711 (dherech), way, track, doctrine. Hence 7 ὁδὸς, 

the way κατ’ ἐξοχὴν, the Gospel (Acts ix. 2; xix. 23). 
83. ἀμπελῶνα] vineyard. See above, xx. 1. Cp. Isa. v. 1—7. 

Ps. Ixxx. 8—15. 
84. τοὺς δούλους] his servants. The Prophets. (See Luke 

xiii. 34.) Servants—whom they beat as Jeremiah, or killed as 
Isaiah, or stoned as Naboth and Zechariah, whom they killed 
between the porch and the altar. Read the Epistle of St. Paul to 
the sma and see what the servants suffered (Heb. xi). (Je- 
rome. 
— καρπούς fruit, as rent. See Luke xvi. 5. 
39. ἔξω τοῦ ἀμπελῶνος] out of thevineyard. A prophecy that 

He would suffer without the gate (Heb. xiii. 12). 
42. Λίθον] The Stone, This quotation finds a very appropriate 

place here, being from the same Psalm (exviii. 22) as the language 
of Hosanna, which had just been addressed to Christ. (See 
above, v. 9.) He then passes to another prophetical image con- 
cerning Himself represented as a Stone. 

— εἰς κεφαλὴν γωνίας] to the head of the corner. This ex- 
pression is synonymous with ἀκρογωνιαῖος, scil. λίθος, in Eph. ii. 
20, and 1 Pet. ii. 6 (occurring also in Barnab. Epist. ο. vi.), there 
quoted from Isa. xxviii. 16, where the Hebr. is 72D 138, to which 
the Hebr. 725 ws, corresponding to κεφαλὴ γωνίας is tanta- 
mount, since Να there refers to the headpoint, or angle, where 
two walls meet. Now a sfone so placed may serve to Jind the 
two walls, with which it is united, together; and hence the 
metaphor is highly suitable, since Christ is here represented as 
uniting Jews and Gentiles in Himself, so as to form one Body,— 
the Church of the faithful,—ev ᾧ πᾶσα ἡ οἰκοδομὴ συναρµολογου- 
μένη αὔξει εἰς ναὺν ἅγιον ἐν Κυρίῳ, Eph. ii. 21. This view is con- 
firmed by Euthym., who (after Chrys. and other ancient Fathers) 
explains: καθάπερ ἐκεῖνος (ὁ λίθος) ἐφ᾽ ἑαυτῷ συνδεῖ τοίχους 
δύο, τὸν αὑτὸν τρόπον καὶ ὁ Χριστὸς ἐφ᾽ ἑαυτῷ συνδεσμεῖ τοὺς 
δύο λαοὺς (Jews and Gentiles) καὶ συνενοῖ διὰ τῆς εἰς αὐτὸν 
πίστεως. The same view is expressed in nearly the same words 
by Theophylact. So also Origen ap. Catenam in Matt., Oxon., 
Ρ. 176 (ed. Cramer): γωνία ἐστὶ συγκρότησις δύο τοίχων τὸ ἐξ 
Ἰσραὴλ λῆμμα (read λεῖμμα, and comp. Rom. xi. 5) καὶ τῶν ἐθνῶν 
πλήρωμα, εἰς ἓν συγκροτῶν ὁ λίθος Χριστὸς τὴν γωνίαν ποιήσας. 
(Bloomf.) Christ is become the ΟΟΣΠΟΓ.5ίοΠ6, that He may join 
the two Walls of the two Peoples (Jews and Gentiles) in Himself. 
(Jerome.) On this text, see the notes above on Ps. exviii, 22. 

— aiirn] A Hebraism, nwt (zoth), hec, derived through the 
LXX (Ps. exviii. 22). ‘The feminine refers to the whole subject, 
not to γωνία or κεφαλή. Cp. John xvii. 3; and see Vorst. de 
Hebr. pp. 262—287; and Kuin.: “ Hebrei foemininum sepius 
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1158. 8. 15. 
Dan. 2. 34, 35. 
Luke 20. 18, 19. 

MATTHEW XXI. 43—46. XXII. 1—13. 

A - aA 4 3 , 

θαυμαστὴ ἐν ὀφθαλμοῖς ἡμῶν; “4 Διὰ τοῦτο λέγω ὑμῖν, ὅτι ἀρθήσεται 
> > ε Lol ε / A A Ν ὃ θ ́ ἔθ A 4 ‘ ad ὑμῶν ἡ βασιλεία τοῦ Θεοῦ, καὶ δοθήσεται ἔθνει ποιοῦντι τοὺς καρποὺς 

- Ἐν 2 tA 9 Α 
αὐτῆς. “' "Καὶ ὁ πεσὼν ἐπὶ τὸν λίθον τοῦτον συνθλασθήσεταυ ἐφ᾽ ὃν δ᾽ ἂν 
πέσῃ, λικμήσει αὐτόν. 

BY n A A > A 

(ἐς) “ Καὶ ἀκούσαντες οἱ ἀρχιερεῖς καὶ οἱ Φαρισαῖοι τὰς παραβολὰς αὐτοῦ 
lal η fal lal la 

ἔγνωσαν ὅτι περὶ αὐτῶν λέγει: *" καὶ ζητοῦντες αὐτὸν κρατῆσαι ἐφοβήθησαν 

ας ’ ε ’ ἴω 9 lal 5 "2 aA 9 > 4 

Ὡμοιώθη ἡ βασιλεία τῶν οὐρανῶν ἀνθρώπῳ βασιλεῖ, ὅστις ἐποίησε 
Ν lal Ψ. ‘ 

καὶ ἀπέστειλε τοὺς δούλους αὐτοῦ καλέσαι τοὺς κεκλη- 
3. 

4 δΠάλιν ἀπέστειλεν ἄλλους 

6 οι δὲ Ν ΄ Ν ὃ ΄ 3 a ο στ “9 , 
υ O€ λοιποὶ κρατήσαντες τους ούλους αυτου ὕβρισαν και απεκτειναν. 

ὃ Τότε λέγει 

> a lal ν 

9 Πορεύεσθε οὖν ἐπὶ τὰς διεξόδους τῶν ὁδῶν, καὶ ὅσους ἐὰν εὕρητε, 
10 Καὶ ἐξελθόντες οἱ δοῦλοι ἐκεῖνοι εἰς τὰς ὁδοὺς 

2) © Εἰσελθὼν δὲ ὁ βασιλεὺς θεάσασθαι τοὺς ἀνακει- Χ 
9 x 

13 καὶ λέγει αὐτῷ, 

u Mark 12, 12, 

‘ ¥ > νε , Ss oN α- τοὺς ὄχλους, ἐπειδὴ ὡς προφήτην αὐτὸν εἶχον. 
22 a > a a ΧΧΠ. (44)! Καὶ ἀποκριθεὶς ὁ ᾿]ησοῦς πάλιν εἶπεν αὐτοῖς ἐν παραβολαῖς 

a Luke 14. 16. λέγων, 2 
Rev. 19. 7—9. / πλ eS 
πο. γάμους TW νιω αυτου" 

/ 3 Ν ’ ΔΝ > ¥ > fa) bProv.9.2 μένους εἰς τοὺς γάμους: καὶ οὐκ ἤθελον ἐλθεῖν. 
ὃ ΄ ᾽ὕ μ, a / > δ ‘ Ν 3 ΄ ε , ε 
ούλους λέγων, Εἴπατε τοῖς κεκλημένοις, ᾿Ιδοὺ τὸ ἀριστόν μου ἡτοίμασα, οἱ 

a Ν aA > ‘ 

ταῦροί µου καὶ τὰ σιτιστὰ τεθυµένα, καὶ πάντα ἕτοιμα δεῦτε εἰς τοὺς γάμους. 
δ ες δὲ > λ , 3 ηλθ ε A > x id > s ε δὲ 3 Ν 5 / 

Οἱ δὲ ἀμελήσαντες ἀπῆλθον, 6 μὲν εἰς τὸν ἴδιον ἀγρὺν, ὁ δὲ εἰς τὴν ἐμπορίαν 
αὐτοῦ. 
7. ‘ > 4 ε ‘ > td Ν , ‘ ΄ > aA 

Καὶ ἀκούσας ὁ βασιλεὺς ὠργίσθη: καὶ πέμψας τὰ στρατεύματα αὐτοῦ 
ἀπώλεσε τοὺς φονεῖς ἐκείνους, καὶ τὴν πόλιν αὐτῶν ἐνέπρησε. 

“ ΄ > oe ἃ Ν , ν , > ε δὲ , > > 
τοῖς δούλοις αὐτοῦ, Ὃ μὲν γάμος ἕτοιμός ἐστιν, οἱ δὲ κεκλημένοι οὐκ ἦσαν 

ΝΜ) 

ἄξιοι. 
4 > ‘ ή 

καλέσατε εἰς τοὺς γάμους. 

ο 2 Cor. ὅ. δ υνή ἄντας ὅσους εὗρον, πονηρούς τε καὶ ἀγαθούς: καὶ ἐπλήσθη 6 Eph. 4. 24 συνηγαγονπαμτας ευρο, ὑσονηβροῦς pee aes ησύη 
» > Ἂ 

Rev 4 κιρ, γάμος ἀνακειμένων. 
15. & 19. 8. , 5 aA ἐν > ο δεὺ ΄ a5 , dch.8.12. μένους εἶδεν ἐκεῖ ἄνθρωπον οὐκ ἐνδεδυμένον ἔνδυμα γάμου" 
& 19. 42. 
& 25. 30. 

ponere solent pro neutro, ef hance loquendi rationem secuti sunt 
quoque interpp. Alevandrini. 1 Sam. iv. 7, pro ΓΙ, est τοιαύτη 

pro τοιοῦτο" ib. xi. 2, pro ὨΝΙ3, ἐν ταύτῃ: Judd. xix. 30, nxt, 

és αὕτη" Ps. xxvii. 4, μίαν ἠτησάμην παρὰ Κυρίου, ταύτην ἐκζη- 
τήσω.᾽᾽ 

44. ὁ πεσών he that hath fallen. The unbeliever stumbles δὲ 
Christ, and is shattered to pieces; and the Stone will crush him 
and winnow him like chaff by its judicial power at the Great Day. 

— τὸν λίθον τοῦτον] this Stone, i.e. Myself. See above on 
xvi. 18. He refers here also to the same prophecy of Daniel, as 
in that passage, ταύτῃ τῇ πέτρα; and it is observable that in the 
translation of Dan. ii. 44 by Theodotion, the same word is used 
as here—Aikujoe:—will become like a fan and winnow him away 
like chaff. The λίθος or stone cut out without hands, λεπτυνεῖ 
καὶ λικμήσει πάσας τὰς βασιλείας. (Dan. ii. 34—44). Cp.v. 35 
in LXX, where the other kingdoms are described as so pulverized 
by the Stone, that they become λεπτότερα ἀχύρου ἐν ἅλωνι, i. 6 
λικμώμενα, 

46. εἶχον] See xiv. ὅ. 

Ca. XXII. 2. Ὡμοιώθη] was likened. See vii. 24. 
— ἐποίησε γάμου: See ix. 15. The word γάμοι had been 

used by LXX for a Marriage Feast, mw. (mishteh), from root 
mw (shathah), bibit. Gen. xxix. 59, Esther ii. 18. 

Almighty God has made a Marriage Feast for our Lord Jesus 
Christ and His Church, which is gathered from the Jews and 
Gentiles ; and He has sent His servants, Moses and the Prophets, 
and other servants, the Apostles. His armies are the angels; or 
the Roman armies, under Vespasian and Titus, sent to destroy 
Jerusalem. (Jerome.) See Grey. M. Hom. in Ey. xxxviii. 

9. διεξόδους] the various oudle/s of the roads. 
10. πονηροὺς καὶ ἀγαθούς bad and good. Such is the state of 

the Visible Church on earth, a mixed company, containing good 
and bad (see xiii. 3. 30). ‘ Arca in undis diluvii Ecclesie typum 
gessit ; in hic Ecclesia nee mali sine bonis, nec boni sine malis.’’ 
(Greg. M.) See above on xiii. 30—48. 

11. ἔνδυμα γάμου] a wedding garment. Literally, a garment 
of a wedding: a garment of which the peculiar characteristic 
and quality, present to the speaker’s mind, is, that it is worn at 
a wedding. 

On this very expressive use of the Genitive—which may be 
called the characterizing Genitive—a use derived from, or at least 
very common in, the Hebrew, and much more convenient than 

ἑταῖρε, πῶς εἰσῆλθες ὧδε μὴ ἔχων ἔνδυμα γάμου ; Ὁ δὲ ἐφιμώθη. 19 ἆ πότε 

that of an Adjective, because it brings out more clearly the point 
to which the attention is directed, see Luke xvi. 9, μαμμωνᾶς 
ἀδικίας. James i, 25, ἀκροατὴς ἐπιλησμονῆ». 2 Thess. ii. 3, 
ἄνθρωπος ἁμαρτίας. Heb. i, 8, ῥάβδος εὐθύτητος. 2 Pet. ii. 1, 
αἱρέσεις ἀπωλείας. 2 Thess. ii. 9, τέρατα ψεύδους. Matt. xxiy. 15, 
βδέλυγμα ἐρημώσεως. Cp. on Acts ix. 15, σκεῦος ἐκλογῆς. Acts 
vii. 2, Θεὸς δόξης. See Vorst. de Hebr. p. 247. Glass. Phil. 
Sac. p. 260, and 257. 599, and Schroeder. Inst. Hebr. p. 227. 
Winer, § 34, p. 210. Exod. xxix. 29. 1 Sam. i. 11. Jerem. xii. 10. 

The ἔνδυμα γάμου is a Marriage Robe, which the King had 
provided for his guests, as was customary at Eastern audiences 
and entertainments. (Cp. Zeph.i. 8.) See Roscnmiiller here, 
and the passages in Trench on the Parables, pp. 227, 228. 

12. πῶς εἰσῆλθες ὧδε μὴ ἔχων ἔνδυμα γάμου ;7 how camest 
thou in hither, not having on a wedding garment 7 

What is represented by the Wedding garment? Many 
eminent Expositors say it is some inward affection, faith, or 
charity. Cp. Aug. Serm. χο, vol. v. pp. 702—706. But this 
does not seem to be an adequate reply to the question. 

The Parable represents the Visible Church on Earth, in 
which are bad mingled with good (see v. 10). No doubt, all 
the good will be severed from the bad, when the King comes in 
to see the guests, i.e. at the Last Day. And this process of 
severance had been already described by our Lord in many other 
Parables, viz. the Wheat and the Tares, the bad fish and the good 
fish (see Matt. xiii. 30—48), 

But the aim of the present Parable is to represent a particular 
Sorm of badness, viz., the refusal to wear the wedding garment, 
provided and appointed by the King for the guests. It is expressly 
said above, v. 10, that there were bad and good in the Guest- 
chamber; and dad as well as good had on the Wedding garment. 
Therefore the Wedding garment cannot represent internal goodness. 

A garment is a visible thing; and this garment was provided 
Jor all; it was one which all might and must wear, and by which 
they would be distinguished from all others, as wearing the livery 
of the King; but which did not of itself make the bad to be good, 
—for there were some bad who had it on,—and yet he who did 
not wear it was condemned as bad for not wearing it. 

It must therefore be some oufward mark, something which 
bad men may have as well as good, but without which, if wantonly 
and wilfully refused, when proffered by the King, none can hope 
to be saved. 

We may conclude, therefore, that the Wedding Garment 



MATTHEW XXII, 14-24. 79 

> ε δ Ά a ὃ ’ ΄ > ” , Ν A ¥ Ce) εἶπεν ὁ βασιλεὺς τοῖς διακόνοις, 4ήσαντες αὐτοῦ πόδας Kal χεῖρας ἄρατε αὐτὸν 
ΒΕ ΄ 3 Ν ΄ » όλ ΓΕ (ἈΨΝ ε Ν 4, < Ν καὶ ἐκβάλετε εἰς τὸ σκότος τὸ ἐξώτερον' ἐκεῖ ἔσται ὁ κλαυθμὸς καὶ ὁ βρυγμὸς 

τῶν ὀδόντων" 1 
( 223 

ΠῚ 
4 > / 

παγιδεύσωσιν εν λόγῳ. 

Ν , 

4 © πολλοὶ γάρ εἶσι κλητοὶ, ὀλίγοι δὲ ἐκλεκτοί. 
ε an 

) 151 Τότε πορευθέντες οἱ Φαρισαῖοι συμβούλιον ἔλαβον ὅπως αὐτὸν tMark 12.15, δα, 
16 Ν 3 ΄ 4 σα ‘ Ν > Καὶ ἀποστέλλουσιν αὐτῷ τοὺς μαθητὰς αὐτῶν 

e ch. 20. 16. 

- Luke 20. 20, ἅς. 

μετὰ τῶν ἩΗρωδιανῶν λέγοντες, Διδάσκαλε, οἴδαμεν ὅτι ἀληθὴς εἶ, καὶ τὴν 
ὁδὸ Lal “Ὁ 5 3 ’ ὃ ΄ Ν > 4 Ν > Ν 3 x ὁδὸν τοῦ Θεοῦ ἐν ἀληθείᾳ διδάσκεις, καὶ οὐ μέλει σοι περὶ οὐδενὸς, οὐ γὰρ 
βλέπεις εἰς πρόσωπον ἀνθρώπων: ἸΊ Ce > en , A ” - 

εἰπὲ οὖν ἡμῖν, τί σοι δοκεῖ; ἔξεστι δοῦναι 
ο , x 3” 18 Ν δὲ εν 9 lal ‘ / 3 ο > , 

κῆνσον Καίσαρι, ἢ ου; '' Γνους ὃὲ ὁ Inaovs τὴν πονηρίαν αὐτῶν εἶπε, Ti pe 

πειράζετε, ὑποκριταί ; 1" ἐπιδείξατέ μοι τὸ νόμισμα τοῦ κήνσου' οἱ δὲ προσ- 
ἤνεγκαν αὐτῷ δηνάριον. 
γραφή ; 3) ὁ Aéyovaw αὐτῷ, Καίσαρος. 

20 K ‘ λέ τὰ Ὁ Τί ε > A ο Ν ε 3 

αἱ λέγει αὐτοῖς, Τίνος ἡ εἰκὼν αὕτη καὶ ἡ ἐπι- 

Τότε λέγει αὐτοῖς, ᾿Απόδοτε οὖν τὰ 6 Rom, 18. 7. 

lal lal an lal wy ΔΝ 3 

Καίσαρος Καίσαρι, καὶ τὰ τοῦ Θεοῦ τῷ Θεῷ. ™ Καὶ ἀκούσαντες ἐθαύμασαν" 
καὶ ἀφέντες αὐτὸν ἀπῆλθον. 

353 Ἐν ἐκείνῃ τῇ ἡμέρᾳ προσῆλθον αὐτῷ Σαδδουκαῖοι, οἱ λέγοντες μὴ εἶναι 
ἀνάστασιν, καὶ ἐπηρώτησαν αὐτὸν * λέγοντες, Διδάσκαλε, Μωὺσῆς εἶπεν, Εάν 

h Mark 12. 18, 
ἄς. 
Luke 20, 27, &c. 
Acts 23. 8. 

means external tokens of the Christian faith publicly professed, and 
the Christian Sacraments openly received. Particularly it means 
Baptism, as the germ of all the means of spiritual grace. Hence 
5. Cyril, in his Catechetical Lecture on Baptism, p. 39, compares 
Baptism, in which the soul is espoused to Christ, to a wedding. 

The question, therefore, ‘‘ Friend, how camest thou in hither 
not having a wedding garment? ’’ may be understood as specially 
addressed to those who bear the Christian Name, and who, by 
virtue of certain articles of Christian Belief that they hold, are, so 
far, members of the Visible Church; but who reject the visible 
signs and means of spiritual grace, which are provided for, and 
prescribed to, all by the Great King, viz. the Holy Sacraments. 

This interrogation, uttered by the King and Judge of all, has 
a solemn and awful sense in reference to the Quakers, and others 
who slight the sacramental symbols ordained by Christ Himself,— 
“Friend, how camest thou in hither, not having a wedding gar- 
ment 2” 

The white garment provided in the ancient Christian Church 
(especially on Whit Sunday) to be worn in Baptism, when the soul 
is espoused to Christ, may be referred to as illustrative of this 
interpretation. See Bingham XII.iv. Cp. the Chrysom in our own 
Church, mentioned in K. Edward VI.’s Prayer Books. Bp. 
Gibson's Codex, Tit. xviii. ο. vii. Hence the Wedding Garment in 
this parable is applied to the Baptismal Robe kept pure and unsul- 
lied, or if sullied by sin, washed by penitential tears and in the 
Blood of Christ, by Clemens R. ii. 6, ἐὰν μὴ τηρήσωμεν τὸ βάπτισμα 
ἁγνὸν καὶ ἀμίαντον ποίᾳ πεποιθήσει εἰσελευσόμεθα εἰς τὸ βασίλειον 
τοῦ Θεοῦ; and 5, Cyril Hieros. p. 3 and p. 39, and p. 12, who 
calls Baptism ἔνδυμα φωτεινόν. Cp. St. Paul’s words, Gal. iii. 27. 

— ἐφιμώθη] was speechless; properly, as one gagged by a 
muzzle. See v. 34, and on Luke iv. 35. 

14. πολλοὶ γάρ εἰσι κλητοί] for many are called, but few 
chosen. Christ commands to baptize all Nations (Matt. xxviii. 
19). And He says, “‘ Drink ye ald of this’ (Matt. xxvi. 27). He 
proffers the Marriage garment to all, and yet how many refuse it, 
and prefer their own clothes ! 

Besides, even of those who have the Wedding garment, some 
are described as bad, v.10. Therefore, few are chosen. The 
called, or Ecclesia visibilis, is numerous, but how few are the 
chosen! Compare what He has said concerning the narrow 
gate, vii. 13, 14, and His description of the character of the last 
days, xxiv. 37—39. Luke xvii. 26; xviii. 8. 

He had used this saying also above, xx. 16, where see note. 
16, 16. Φαρισαῖοι--μετὰ τῶν "Ἡρωδιανῶν] They hated one 

another: the Pharisees, under pretence of zeal for Jehovah, being 
eager to rebel against Rome; the Herodians profaning the things 
of God, under plea of loyalty to Herod and to Rome; but they 
conspired together against Christ, who confounded them both by 
the force of Truth. 

Observe Herodiani, a Latin termination, showing connexion 
with the Gentile world. So Christiani, a word first heard ina 
Gentile city (Acts xi. 26). 

17. ἔξεστι is it lawful? A dilemma. If He answer No, it is 
not lawful to give tribute to Czesar, then the Herodians will accuse 
Him as a rebel against Cesar. If Yes, the Pharisees will condemn 
Him as a traitor to God, whose Prophet and Son He professes to be. 
But see how He turns the horns of the dilemma against them both! 

— kivoor] ‘censum ;’ ἐπικεφάλαιον, a poll-tax. (Hesych.) 
— Καίσαρι] to Cesar—at that time Tiberius. Compare 

St. Paul’s precepts to those who lived under Nero, Rom. xiii. 
1—3. 

19. νόμισμα τοῦ κήνσου] The money in which the Tax is to 
be paid. Not a Jewish shekel, but a Roman coin; a Denarius 
having Czesar’s image; sometimes combined with heathen em- 
blems, and showing that you are under his rule. ‘‘ Ubicunque 
numisma regis alicujus obtinet ᾿᾿ (says a Jewish writer, Maimonid. 
in Gezelah. vy. 18), “illic incole regem istum pro domino 
agnoscunt.” 

20. Τίνος ἡ εἰκών] Whose is thisimage? He answers them by 
what they had in their hands, and with which they transacted 
their daily affairs—the current coin of the country—proving by 
its currency the subjection of their country to him whose coin 
it is. 

21. ᾽Απόδοτε] Render ye. They had talked of giving tribute to 
Cesar, as if dribute was a boon! He corrects them by prefixing 
a preposition, ἀπό,--Ἡο does not say, δότε, but ἀπό-δοτε,---ποῦ 
dale, but reddile. ‘Tribute is not a gift, but a due. Render, 
therefore, tribute of your coin to Cesar; and tribute of yourselves, 
coined in the Divine Mint, and stamped with the Divine Image 
and Superscription (Gen. i. 26,27; ix. 6. 1 Cor. xi.7), to Czesar's 
God. Tertullian says (de Idol. xv.), ‘* Reddite imaginem Cesari 
que in nummo est, et imaginem Dei Deo que in homine est, ut 
Ceesari quidem pecuniam reddas, Deo temetipsum.” Cp. Aug. in 
Joann. Tract. xl. 9, and ΧΙ. 2; and Bp. Andrewes, ‘On giving 
Cesar his Due,” ν. p. 127—140. 

The Pharisees had sent their disciples with the Herodians, 
preparing for Him a double snare, that, if He answered according 
to the opinion of the Herodians, the disciples of the Pharisees 
might accuse Him; but if He replied in their favour, then the 
Herodians might arraign Him. But He, as God, knew their 
thoughts, and, as His custom was, replied to them out of their 
own mouths. He does not say, “ Give to Cesar, but render, as a 
due.’”” And lest they should allege that He subjected them to 
man, He adds, ‘‘ And render the things of God to God.”’ So St. 
Paul (Rom. xiii. 7), ‘‘ Render unto all their dues.’’—And when 
you hear that you are to render the things of Cesar to Crsar, 
you are to understand that our Lord means you are to render 
those things which are not prejudicial to holiness; for the sur- 
render of any thing that is sacred is not Cesar’s tribute, but 
Satan’s. (Chrys.) 

Render to Cesar; Tiberius, under whom our Blessed Lord 
was crucified.—Render to Cesar his due, tribute, custom; and to 
God His own,—namely, tithes and offerings. (Jerome.) 

22. ἀπῆλθον] they departed. And yet they cculd afterwards 
accuse Him of forbidding to give tribute to Cwsar! See Luke 
xxiii. 2. 

94. Μωῦσῆς εἶπεν] Moses said. The referenceis to Deut. xxv. 
5, of which the sudsiance is here given, not the exact words. 

This method of quoting, common among the Jews, deserves 
attention, as showing that our Blessed Lord, and His Apostles 
and Evangelists, followed the practice usual among the Jews in 
citing Holy Scripture, and in giving the sense sometimes in an 
enlarged, sometiimes in a compendious form, rather than the exact 
words. See Surenhus., and above on Matt. ii. 23. 



50 MATTHEW XXII. 25—44. 

> ή 4, »» / > ΄ ε 5 Ἂς > lal A 

τις ἀποθάνῃ μὴ ἔχων τέκνα, ἐπιγαμβρεύσει ὁ ἀδελφὸς αὐτοῦ τὴν 
lol > a ‘ > , , ” 3 ὃ lal > na 2b > 

γυναῖκα αὐτοῦ, καὶ ἀναστήσει σπέρμα τῷ ἀδελφῷ αὐτοῦ. σαν 
δ, > Ὑδ Lal ε ‘ > / Ν ε A , > 4 Ν Ν »Ἤ δὲ παρ᾽ ἡμῖν ἑπτὰ ἀδελφοί: καὶ ὁ πρῶτος γαμήσας ἐτελεύτησε, καὶ μὴ ἔχων 

, Le Bal Ἂς A Ἂς la) lel iO lal > ο. 26 ε ΄ὔ πε ὃ , σπέρμα ἀφῆκε τὴν γυναῖκα αὐτοῦ τῷ ἀδελφῷ αὐτοῦ: *° ὁμοίως καὶ ὁ δεύτερος, 
ην) - / ν lal ε , ο Ὅ δὲ , 9 «ἦν ae , 28 2 καὶ ὁ τρίτος, ἕως τῶν ἑπτά. “ἴ Ὕστερον δὲ πάντων ἀπέθανε καὶ ἡ γυνή. Ἐν 

τῇ οὖν ἀναστάσει, τίνος τῶν ἑπτὰ ἔσται γυνή; πάντες γὰρ ἔσχον αὐτήν. 

3 ᾽Αποκριθεὶς δὲ ὁ ̓ Ιησοῦς εἶπεν αὐτοῖς, Πλανᾶσθε μὴ εἰδότες τὰς γραφὰς, μηδὲ 
τὴν δύναμιν τοῦ Θεοῦ: ὃ 

1 Exod. 3. 6, 16. 
Mark 12. 26. 
Luke 20. 37. 
Acts 7. 32. τὸ n > ὃν x 

’ Heb. 11416. Θεὸς Θεὸς νεκρῶν, ἀλλὰ ζώντων. 
XA ες sie. 

ἐπὶ τῇ διδαχῇ αὐτοῦ. 
1 Mark 12. 28. 
Luke 10. 25. 

, 0 σε ἐς ‘ - 35 

1X σαν €7l TO αυτο, 

πι Deut. 6. δ, 
Luke 10. 27. 

“A > > / Ἂν ε Ν ε Lal ε Ν A n ΄ 

νεκρῶν, οὐκ ἀνέγνωτε τὸ ῥηθὲν ὑμῖν ὑπὸ τοῦ Θεοῦ λέγοντος, 
> Ν ἣν 

Θεὸς ᾿Αβραὰμ, καὶ ὁ Θεὸς ἸΙσαὰκ, καὶ ὁ Θεὸς ᾿Ιακώβ; οὐκ ἔστιν ὁ 

0 3 ‘ ee , ¥ Lal 4 > / 

ἐν γὰρ τῇ ἀναστάσει οὔτε γαμοῦσιν, οὔτε ἐκγαμίζονται, 
3 > ε ἊΝ» A A > > Lol > 

ἀλλ᾽ ὡς ἄγγελοι τοῦ Θεοῦ ἐν οὐρανῷ εἰσι. 31 Περὶ δὲ τῆς ἀναστάσεως τῶν ρ 7) 
11 Ἐγώ εἰμι ὁ 

33* Καὶ ἀκούσαντες οἱ ὄχλοι ἐξεπλήσσοντο 

224 1 ε > (44) #1 οἱ δὲ Φαρισαῖοι ἀκούσαντες ὅτι ἐφίμωσε τοὺς Σαδδουκαίους συν- 
καὶ ἐπηρώτησεν εἷς ἐξ αὐτῶν νομικὸς πειράζων αὐτὸν 

καὶ λέγων, Ὁὃ Διδάσκαλε, ποία ἐντολὴ µεγάλη ἐν τῷ νόμῳ ; Ἡ ™” Edy αὐτῷ 
3 lal > 4 ΄ Ν , > 9 Lal , ‘ 

Ἰησοῦς, Αγαπήσεις Κύριον τὸν Θεόν σου ἐν ὅλῃ τῇ καρδίᾳ σου, καὶ 

n Ley. 19. 18. 
Mark 12. 51. 
Luke 10. 27. 
Rom. 13. 9, 
Gal. 5. 14. 
ae: LSS; 5 Ε ών. 
ames 2. 8, ἊΝ 

ὅσα, 13. νομος κρεμαται και οι προφῆται. 

Pp Mark 12. 35, ( 205 

, Ἂς ’ > 4 

µεγάλη καὶ πρώτη ἐντολή. 
πλησίον σου ὡς σεαυτόν. 

ο, 
Luke 90, 41, &c. 

Τοῦ Aavid. 
Heb. 1. 13. 
& 10. 12, 13, 

5» σ Ὁ“ “Ὁ A 3 ν “Ὁ Ψ' 

ἐν ὅλῃ τῇ ψυχῇ σου, καὶ ἐν ὅλῃ τῇ διανοίᾳ σου. 88. Αὕτη ἐστὶν ἡ 
39.» Δευτέρα δὲ ὁμοία αὐτῇ, ᾿Αγαπήσεις τὸν 

40 0 3 a 

Ev ταύταις ταῖς δυσὶν ἐντολαῖς ὅλος 6 

4] BS) / δὲ Led @ ’ > , > ‘ ε 3 lal 

ντ) υνηγµένων δὲ τῶν Φαρισαίων, ἐπηρώτησεν αὐτοὺς ὁ ᾿]ησοῦς 
42 , , ε Lal ὃ A“ Ν Lal nw ΄ δ 5 4 > lel 

5 λέγων, Τί ὑμῖν δοκεῖ περὶ τοῦ Χριστοῦ; τίνος vids ἐστι; λέγουσιν αὐτῷ, 
: a a ο » a 

49 Λέγει αὐτοῖς, Πώς οὖν Δαυὶδ ἐν πνεύματι Κύριον αὐτὸν καλεῖ. 

λέγων, “Εἶπεν ὁ Κύριος τῷ Κυρίῳ µου, Κάθου ἐκ δεξιῶν µου, ἕως 

29-- 39. μὴ εἰδότες τὰς γραφάς] because ye know not the 
Scriplures. See 1γοπ. ἵν. 5. 2, who thence argues against the 
Gnostics, that the God of the Old Testament is the same as He 
Whom Christ reveals as His Father in the New. Cp. Beveridge 
and Browne on Art. VII. 

32. Ἐγώ εἰμι] I am the God of Abraham, who is dead; but 
since I am His God, and since I am the everliving Jehovah, and 
all live in Me, therefore He will rise again. 

God calls Himself the God of Abraham; and Abraham con- 
sists of body and soul; so that Abraham’s body must rise again 
in order that God’s promise may be true. (Zheophyl. in Mare. xii.) 

He proves also that Abraham’s soud is still alive; for God 
calls Himself his God, and He is the God of the diving, and so is 
inferred the resurrection of the Jody, which, together with the 
soul, had done good or evil. (Jerome.) 

The Eternal “I am ”’ calls Himself their God, therefore they 
will exist for ever. (Cp. Hilary, Origen.) 

God after their death desiring still to be called their God 
thereby acknowledgeth that He hath a blessing and reward for 
them still, and consequently that He will raise them to another 
life in which they may receive it. By. Pearson on the Creed, 
Art. xi. p. 702—712. “Nam zon evistenti beneficia tribui non 
possunt.’’ (Rosenm.) 

In this question the Sadducees were not content with putting 
a case of three or four husbands, they speak of seven, in order to 
throw ridicule on the doctrine of the Resurrection. Since they 
plead Moses and the Law, He shows that their question proceeds 
from ignorance of Scripture. It is not wonderful that through 
ignorance of Me you should tempt Me, since your question proves 
that you know not God’s power nor Word. If you knew God, 
you would know that nothing is impossible with Him. And then 
He shows them from Scripture that they who are departed are 
still alive; for God says, I am (not I was) the God of Abraham, 
Isaac, and of Jacob; I am the God of them ye living. And He 
describes the manner of the Resurrection,—they do not marry 
nor are given in marriage, but are as the angels of God in heaven. 
Being as the angels they do not marry. The fashion of this world 
passeth away. 1 Cor. vii. 31. (Chrys.) 

Our Lord chose this testimony from the Pentateuch, in order 
to refute the Sadducees, who received only the five books of Moses. 
(Jerome.) 

35. νομικός] a lawyer. This is the only passage in St. Matthew 
where this word occurs. He is called γραμματεὺς by St. Mark, 
xii. 28. The word νομικὸς is never used by St. Mark or St. John; 
but six times by St. Luke. Perhaps St. Luke uses the word 
vouikds to distinguish the γραμματεῖς from the persons known 
by that name in Greek cities. 

36. ποία ἐντολὴ μεγάλη] what command is great, above the 
rest? (Heb. x. 21; xiii. 20.) Glass. Phil. Sacr., p. 274. Hence 
Mark xii. 28 has πρώτη. The question of the Lawyer is conceived 
in the spirit of those Jewish Doctors who taught that if a man was 
careful to keep some “ one great precept,”’ he might disregard the 
rest. With a view to this dangerous notion the Apostle St. James 
(ii. 10) teaches that if a man wilfully and habitually allows him- 
self in the breach of any one commandment, he is guilty of all. 

The offering of sacrifice was by many regarded as the para- 
mount duty, as being placed first in Leviticus. (See Bede on 
Mark xii.) On this was founded the Gloss of the Corban (see 
above, xv. 5); and to this our Lord replies, ο. 37. 39, from Deut. 
vi. 5, and approves the opinion of the scribe, Mark xii. 33, 7d 
ἀγαπᾶν κ.τ.λ. πλεῖόν ἐστι πάντων τῶν ὁλοκαυτωμάτων καὶ τῶν 
θυσιῶν,---πιοτο than all {λε burnt-offerings and {ο sacrifices pre- 
scribed, as I well know, in the Law. 

37. Ἔφη αὐτῷ Ἰησοῦς] So E, F, G, Η, K, Μ, S, V, and others, 
not 6 δὲ Ἰ. εἶπεν αὐτῷ. 

98. Αὕτη ἐστὶν ἡ µεγ. κ. πρώτη] So B,D, L, Z, and other MSS. 
and ancient Versions, among which the Syriac Cureton; and this 
appears to be preferable to the reading αὕτη ἐστὶ πρώτη καὶ µεγάλη. 

39. ὁμοία] Like unto it in amplitude and largeness, inasmuch 
as it is the root out of which all Laws of duty to men-ward have 
grown, as out of the former all Offices of Religion toward God. 
Hooker, I. viii. 8. Love is grounded on the Incarnation ; hence 
the question in », 43. 

40. ὅλος ὁ νόμος κρέμαται κ. οἱ προφῆται] All the Scripture 
hangs. On νόμ, κ. πρ., as equivalent to the whole Scripture, see 
vii. 12; xi. 13. κρέμαται in sing. and after νόμος, the reading of 
B, Ὁ, L, Z, Vulg., Syr. Cureton, &c., seems preferable to the 
other reading κρέμανται at the end of the sentence. The Lawyer 
had asked what was the great commandment in the Law. Our 
Lord recites the commandment on which Aangs all the Law, and 
the Prophets besides. 

44, Εἶπεν ὁ Κύριος] 1.6. Jehovah said to Adonai. (Ps. cx. 1.) 



MATTHEW XXII. 45, 46. XXII. i—11. 81 

A 5 > 5 3. 
av θῶ τοὺς ἐχθρούς σου ὑποπόδιον τῶν ποδῶν σου; “ὃ Εἰ οὖν Aavid 

a 226 ‘ a 
καλεῖ αὐτὸν Κύριον, πῶς vids αὐτοῦ ἐστι; (35) “ Καὶ οὐδεὶς ἐδύνατο αὐτῷ 
ἀποκριθῆναι λόγον' οὐδὲ ἐτόλμησέ τις ἀπ ἐκείνης τῆς ἡμέρας ἐπερωτῆσαι 

αμα αν. τς 
αυτον Ουκετι. 

ΧΧΙΠ. (55) 1 Τότε ὁ ᾿Γησοῦς ἐλάλησε τοῖς ὄχλοις καὶ τοῖς μαθηταῖς αὐτοῦ 
ο : mk. ae - 

5 λέγων, ᾿Επὶ τῆς Μωύσέως καθέδρας ἐκάθισαν ot Τραμματεῖς καὶ οἱ Φαρισαῖοι 
ΝΥ A A A a ἀγα 

3 πάντα οὖν ὅσα ἐὰν εἴπωσιν ὑμῖν τηρεῖν, τηρεῖτε καὶ ποιεῖτε κατὰ δὲ τὰ ἔργα 
αὐτῶν μὴ ποιεῖτε, λέγουσι γὰρ καὶ οὐ ποιοῦσι (= 228 ) 4 * δεσμεύουσι γὰρ φορτία a Luke 1". 46 

ο. γ Pp ρ nw Acts 15. 10. 
Ν 4 > Ων Ν + Lal 5 ’ 

βαρέα καὶ δυσβάστακτα, καὶ ἐπιτιθέασιν ἐπὶ τοὺς ὤμους τῶν ἀνθρώπων' τῷ ἔστι, 5, 21-28, 
A 4 ε ον.) 3 / lal > , 

δὲ δακτύλῳ αὑτῶν ov θέλουσι κινῆσαι αὐτά. 
ο Ν Ν θ θη la 3 0 , ἣ λ ΄ δὲ Ν λ ΄ αν. νὰ 

ποιουσι προς το VEAUYVAL τοις GVUP@TOLS πλατυνουσι οε τα φυ ακτηρια αυτων, 

al. 6. 13. 
229 κ > ar) ἢ "Πάντα δὲ τὰ ἔργα αὐτῶν νι. 6. 1,2, 5,16, 

umb. . i. 

Deut. 6. 8. 
& 22. 12. 

ἂν ΄ Ν ΄ ὃ ο ε / SEEPS, ξ 6 σ λ a , ‘ 

και µεγαλύνουσι τα κρασπε A των ιµατιων αυτων gu ουσι τε την πρωτο- ασ 12. 88. 
u 

’, 3 a ’, Ν Ν ὃ , > a ο) 

κλισίαν εν τοις δείπνοις, και τας πρωτοκαθε plas εν ταις συναγωγαις, 
ke 11. 43. 

7 1 & 20. 46. 
eee 3 John 9. 

τοὺς ἀσπασμοὺς ἐν ταῖς ἀγοραῖς, καὶ καλεῖσθαι ὑπὸ τῶν ἀνθρώπων ῥαββὶ, 

ῥαββί. 
πάντες δὲ ὑμεῖς ἀδελφοί ἐστε: 

(22) " Ὑμεῖς δὲ μὴ κληθῆτε ῥαββὲ, 
ϱ an / 

" εἷς γάρ ἐστιν ὑμῶν 6 διδάσκαλος, ἃ James 8.1. 
fal Ν a a of ΧΗ 

ὃ "καὶ πατέρα μὴ καλέσητε ὑμῶν ἐπὶ τῆς γῆς, ε Mal.1.6. 
εἷς γάρ ἐστιν ὁ Πατὴρ ὑμῶν, 6 ἐν τοῖς οὐρανοῖς: |" μηδὲ κληθῆτε καθηγηταὶ, 
κ Ν ε A > ε ἃ ε ΄ 

εις γαρ υμων εστινο καθηγητὴς, ο Χριστός. 
281 fe Χ f Ρις (#) NEO δὲ μείζων ὑμῶν ἔσται sen. 90. 26, 27: 

Cp. Ps. ii. 4, where for Adonai the Chaldee Paraphrase has xy 

(meyimra), the Eternal Λόγος, or Worn of God; from root 128 

(amar), dixit. Cp. Acts ii. 34, and above on Ps. cx. 1. 
45. πῶς vids — ;] See Rev. xxii. 16. 

Cu. XXIII. 2. Ἐπὶ τῆς Μωῦσέως καθέδρας ἐκάθισαν] they sale 
(i.e. were placed by authority), and continue to sit on Moses’ seat, 
Μωῦσέως καθέδρας. Observe the alliteration mu avin (moshab 

mosheh) ; ἐκάθισαν, the aorist, denoting continuance; comp. 
εὐδόκησα, iii. 17, they were installed and now sit, i.e. they are 
invested with official authority, as Teachers (Luke iv. 20. John 
viii. 2. Matt. xxvi. 55) and as Judges. Cp. Exod. xviii. 13. 
Matt. xxvii. 19. 

And as far as they speak in the name of Moses, and in con- 
formity with his doctrine, they are to be revered and obeyed. 
See S. Aug. de Doct, Christ. iv. 59, and in Joann. Tract. 
xlvi. 6): Multi quippe in Ecclesia commoda terrena sectantes 
Christum tamen predicant, et per eos νοκ Christi auditur: et 
sequuntur oves, non mercenarium, sed yocem PastToris per 
mercenarium, Audite mercenarios ab Ipso Domino demonstratos: 
Scribe, inquit, οἱ Pharisai cathedram Moysi sedent: que igilur 
dicunt, facite; que autem faciunt, facere nolite. Quid aliud 
dixit, nisi, per mercenarios vocem Pastoris audite? Sedendo 
enim cathedram Moysi legem Dei docent: ergo per illos Deus 
docet. Sua verd illi si velint docere, nolite audire, nolite facere. 
Quod enim facit malé, non predicat de cathedra Christi: inde 
ledit unde mala facit, non unde bona dicit, Cp. above, xvi. 6—12. 

Hence also an argument may be derived for the Integrity of 
the Hebrew Text of the Old Testament. Our Lord refers His 
disciples to the Scribes as the Guardians of the Sacred Volume. 
He recognizes it as existing in their hands. Cf. Lud. Viv.in Aug. 
De Civ. Dei, viii. 39: ‘ Scribse erant, qui sacrorum librorum 
literam docebant, nec ab eA recedebant latum culmum.” If the 
Scribes and Pharisees had tampered with the Sacred Text, such a 
sin on their part would never have passed unrebuked by Christ. 
He does censure them for making it of none effect by their Tra- 
ditions (xv. 3). But He never utters a syllable of remonstrance 
against them as if they had corrupted the Tew? itse/f. Hence we 
may safely infer that it was faithfully guarded by them. Indeed, 
from the vast number of Synagogues, and of copies of the Old 
Testament read every Sabbath, in every part of the civilized world, 
it was impossible for any one, even if he had desired it, to in- 
troduce any alteration into the Sacred Text of the Old Testament. 

‘The Pharisees had conspired with their enemies the Sadducees 
against Christ, as Herod and Pontius Pilate were made friends at 
the crucifixion. But what more meek and benign than Christ ! 
He had been tempted by the Pharisees; and yet to maintain the 
honour of the Priesthood and the dignity of its name He exhorts 
the people to submit to them, not in regard of their works, but 
their doctrine (as far as it was taught from the chair of Moses, 
i.e. consistently with the Law of God). (Jerome.) 

5. πλατύνουσι-- φυλακτήρια] they make broad their Phylac- 
τα τὴς texts of Scripture embroidered on the Phylacteries, 

on. 1. 

j called Tephillim, from Tephillah, prayers; amulets of parchment 
which were braced with leather thongs over the arms, the heart, 
and the eyes (Exod. xiii. 9. 16. Deut. vi. 4d—10; xi. 18—20). 
Cp. Joseph. Ant. iv. 8. Hieron. in Ezek. xxiv. 17. Busxtonf, 
Lex. Talm. p. 1743. Goodwin, Moses and Aaron, i. 101. Light- 
foot, i. 944. Jahn, Archeol. § 319. 

— µεγαλύνουσι τὰ κράσπεδα] they enlarge the Fringes of 
their garments. The κράσπεδα (tsitsith) differ from the φυλακ- 
τήρια, being attached as fringes, of purple, to the garment (Numb. 
xv. 38. Deut. xxii. 12); whereas the φυλακτήρια were parch- 
ment-strips bound over the arm, &c. with strings. See Jahn, 
Arch. § 122. 

7. ῥαββί] 2, My Master. Rabbi, from root 31, rab = great; 
as Magister from magnus, μέγας. 

8. μὴ κληθῆτε] Let not this be your ambition {ο Je so called. 

— εἷς--- διδάσκαλος] So Tischendorf and Alford for εἷς ὃ 
καθηγητὴς, and, it seems, rightly. There is but one, the only 
Magister or Teacher, Who inspires all true Wisdom and enables 
you to receive it. He Who is the Wisdom of God. Cp. S. 
Augustine's Treatise de Magistro (i. 187), in which this argument 
is handled. 

9. καὶ πατέρα μὴ καλέσητε] and call not any one father upon 
earth. These prohibitions are to be understood from the practice 
of the Pharisees, who did not teach the people to look up to God, 
the sole Author of all good, but, in their ambitious desire of human 
glory and worldly titles, drew off the homage of the people from 
God to themselves, and usurped His place in the popular mind. 
Cp. 2 Cor. i. 24. James iii. 1. 1 Pet. v. 3. 

That man may be said to call no man father upon earth, who 
does all his actions as in God’s sight, and the language of whose 
life is, ‘‘ Our Father which art in heaven, Hallowed be Thy 
Name!” (Cp. Origen.) 

10. καθηγητής] guide. The Pharisees claimed to be guides, 
(Rom. ii. 19), and are called ὁδηγοὶ τυφλοὶ, blind guides, by Christ 
(xv. 14; xxiii. 16. 24), a warning to those who encroach upon the 
province of others in exercising spiritual direction—addorpi0- 
επίσκοποι (1 Pet. iv. 15), and particularly to those who usurp 
dominion over the Conscience of others, or submit their own 
Conscience unreservedly to the will of others. See Bp. Sanderson, 
vol. iv. 62; de Conscient. Preel. iii. § 67. 

— ὁ Χριστός] the Christ. Our Lord now ὄεραπ to use the 
word Χριστὸς in speaking of Himself. (See xvi. 20. Mark ix. 41.) 
In the Gospels, when the word stands alone or with Ἰησοῦς, 
except in such cases as Matt. i. 1, Mark i. 1, John i. 17; xvii. 3, 
it generally has the article, but in the Epistles it is generally 
without the article. 

The declaration that Christ alone is their Master and Guide 
is a plain declaration of the Divinity of Christ. St. Paul says, 
“Who is Paul, who is Apollos, who is Cephas? are they not 
Ministers or Servants, not Masters?” (1 Cor. iii. 5.) He means 
that we ought to Anow Him Whom wo call Father, above all; 
God, the great cause of all Teachers and κα And by adding 
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82 MATTHEW XXIII. 12—25. ἼΩΝ Ἢ 

a 5 ᾿ , A: wre 
g luke 14. 11 ὑμῶν διάκονος. ᾿ 12 " Ὅστις δὲ ὑψώσει ἑαυτὸν, ταπεινωθήσεται, καὶ ὅστις 
Job 22. 29, ώ Ε ὃν, ὑ 7 Prov aot, ταπεινώσει ἑαυτὸν, ὑψωθήσεται. P ag . 

ἥδε ον os Ξ 5 A 
Ἐν Ae. (5) 15} οὐαὶ δὲ ὑμῖν, Τραμματεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, ὅτι κατεσθίετε 
1 Pet. 5. 6. A τν ας 
hMark 12.40, TAS οἰκίας τῶν χηρῶν καὶ προφάσει μακρὰ προσευχόμενοι: διὰ τοῦτο λήψεσθε 
Luke 20. 47. a ἢ a a 
Ἐπεὶ, 33. περισσότερον κρῖμα. Mi Οὐαὶ ὑμῖν, Τραμματεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, 

Aha ἃ. 7 ” Lal r wn 

iLuke 11. 63. ὅτι Κλείεε τὴν βασιλείαν τῶν οὐρανῶν ἔμπροσθεν τῶν ἀνθρώπων' ὑμεῖς γὰρ 
3 3 ΄ θ ὑδὲ Ν 3 ’, ΘῸ δ 3 θ A 233 15 aR νον οὐκ εἰσέρχεσθε, οὐδὲ τοὺς εἰσερχομένους ἀφίετε εἰσελθεῖν. (=) 15 Οὐαὶ ὑμῖν, 

Τραμματεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, ὅτι περιάγετε τὴν θάλασσαν καὶ τὴν 
ξηρὰν ποιῆσαι ἕνα προσήλυτον, καὶ ὅταν γένηται ποιεῖτε αὐτὸν υἱὸν γεέννης 

Koh 15. διπλότερον ὑμῶν. 1° * Οὐαὶ ὑμῖν, ὁδηγοὶ τυφλοὶ ot λέγοντες, “Os ἂν ὀμόσῃ 
ἐν τῷ ναῷ, οὐδέν ἐστιν, ὃς δ᾽ ἂν ὀμόσῃ ἐν τῷ χρυσῷ τοῦ ναοῦ, ὀφείλει. 17 μωροὶ 

Ν Ἂς ’ Ν ἊΝ, > ‘ ε Ν *» ε οὖ ε ε , Ν / 

καὶ τυφλοὶ, τίς γὰρ μείζων ἐστὶν, ὁ χρυσὸς, ἢ ὁ ναὸς ὁ ἁγιάζων τὸν χρυσόν ; 
18 ΔΝ Ὁ 3 τρ > an ΄ ὑδέ 3 a δ᾽ >» ο api > a καὶ, ὃς ἐὰν ὀμόσῃ ἐν τῷ θυσιαστηρίῳ, οὐδέν ἐστιν, ὃς δ᾽ ἂν ὀμόσῃ ἐν τῷ 
ὃ , tS 37 3 nS rs 19 1 Ν Ν ‘ , ‘ a Ν δῶ 

1 Βχοᾶ, 39. 87. δώρῳ τῷ ἐπάνω αὐτοῦ, ὀφείλει. μωροὶ καὶ τυφλοὶ, τί γὰρ μεῖζον, τὸ δῶρον, 
» A 0 ΄ ‘ ε ή ΔΝ δῶ = 20 ο 3 3 , > Led 0 4 

ἢ τὸ θυσιαστήριον τὸ ἁγιάζον τὸ δῶρον ; οὖν ὀμόσας εν τῷ θυσιαστηρίῳ 
Ἂς > , > ee a Ν 3 [ο a > , > a 9] m Spe ae / > a an mi Kings§ 1%. ὀμνύει ἐν αὐτῷ, καὶ ἐν πᾶσι τοῖς ἐπάνω αὐτοῦ" καὶ ὁ ὀμόσας ἐν τῷ ναῷ 

ΙΤΟΠ. 6. 2. 3 2 ΒΞ ον es 5 \ a a neh.5.34. ὀμνύει ἐν αὐτῷ, καὶ ἐν τῷ κατοικήσαντι αὐτόν: 33" καὶ ὁ ὀμόσας ἐν τῷ οὐρανῷ 
Luke 11. 42. 3 ΄ 3 lol / lal rn ae) lal , 3 ΄ 3 an 234 93 ο > ο Luke 11 ὀμνύει ἐν τῷ θρόνῳ τοῦ Θεοῦ, καὶ ἐν τῷ καθημένῳ ἐπάνω αὐτοῦ. (55) 3° Ova. 

Micah 6. 8. ea ΤΙ iad x @ A ε Ν Ψ 3 ὃ an ς ἡδύ ὑμῖν, Τραμματεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, ὅτι ἀποδεκατοῦτε τὸ ἡδύοσμον 
Ν 3 ‘ Ν 4 ‘ ’ cal / Ν καὶ τὸ ἄνηθον καὶ τὸ κύμινον, καὶ ἀφήκατε τὰ βαρύτερα τοῦ νόµου, τὴν 

’΄ ς ἊΣ 3 Ν ‘ ’ “Ὁ \ ¥ n > Lal A 3 ΄, κρίσιν καὶ τὸν ἔλεον καὶ τὴν πίστιν' ταῦτα δὲ ἔδει ποιῆσαι, κἀκεῖνα μὴ ἀφιέναι. 
285 94 ε ὃ ‘ ‘ ε oy 7 Ν ΄΄ Ν X , ΄ (ἐς) * Ὁδηγοὶ τυφλοὶ, οἱ διὐλίζοντες τὸν κώνωπα, τὴν δὲ κάμηλον καταπίνοντες. 
586 95 p ανα. «6. ον a Ν a ε ἣν ἫΝ / x (+) Οὐαὶ ὑμῖν, Τραμματεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, ὅτι καθαρίζετε τὸ 

» θ “Ὁ , Ν [ρον , 3 δὲ 4 3 ε A Ν ἔξωθεν τοῦ ποτηρίον καὶ τῆς παροψίδος, ἔσωθεν δὲ γέμουσιν ἐξ ἁρπαγῆς καὶ 

Jer. 22. 15, 16. 
ch, 9. 13, 

p Luke 11, 39, 
ch. 15. 20. 

that one is their Master, Christ, He equals Himself to God, and 
makes Himself one with the Father. (Chrys.) 

1. μείζων] The greater: perhaps with reference to the mean- 
ing of the word Rabdi, see on v.7. Ifa man is greater than the 
rest, let him prove himself to be really so, by making himself less. 

18. Οὐαί] Woe! Used by the LXX for the Hebrew ἐν or ἨΠ. 
Our Lord had begun with Eight Beatitudes (Matt. v.3—11). He 
now concludes with Eight Woes. 

These dreadful denunciations, pronounced by the meek and 
lowly Jesus, the ‘Man of sorrows and acquainted with grief,” 
with stern severity and awful solemnity, as from a judicial tri- 
bunal, on those very persons, the chief powers of Jerusalem, who 
were about to bring Him as a lamb to the slaughter, and to arraign 
Him before the judgment-seat of the heathen Governor of Juda, 
display in majestic grandeur the fearful transactions of the day of 
Universal Reckoning, when He who was crucified on Calvary will 
appear as supreme Lord and Judge of all on His great white 
Throne, and be seen face to face by all who-have pierced Him 
with their sins, and will pronounce sentence of eternal weal or 
woe On every man. 

— ὑποκριταί) hypocrites. He repeats this word seven times here 
(vv. 13, 14, 15, 23, 25, 27, 29). On the term Hypocrisy applied 
to the Pharisees, not only as deceiving others, but as deluding 
themselves, being blinded by their evil passions; whence they are 
called blind guides (ο. 16; see also rv. 24, 26), see By. Builer’s 
Serm. on Jan. 30, and note in Christian Institutes, iii. pp. 48, 49, 
and see notes below on 1 Tim. iv. 2. 7 
— καὶ προφάσει] And this ye do—making long prayers for a 

pretext (Phil. i. 18) of religion; that is, ye add hypocrisy to 
rapacity, and therefore will receive greater damnation. 
— περισσότερον] ‘Qui bono abutitur ad malum ornandum 

magis judicatur.” (Beng.) 
15. προσήλυτον] a proselyfe. The word used by LXX for 

Hebrew 13 (ger), from 2 (yur), commorari (Exod. xii. 48, 49; 
xx. 10, and passim), and applied specially in our Saviour’s time 
to the two classes of converts to Judaism, i.e. (1) the Proselytes 
of the Gate, Ὑρῦῦ Ἢ, who were not circumcised ; and (2) the Prose- 
lytes of Righteousness, pT "2, who were circumcised and also 
baptized. Cf. Jahn, Archeol. ὃ 325. 

On the uses of Proselytes in the propagation of the Gospel, 
see below, Introduction to the Acts of the Apostles, p. xvii. 
— υἱὸν γεέννης] son of gehenna, or hell. Cp. υἱὸν ἀπωλείας 

(John xvii. 12. 2 Thess. ii. 3). So nyo 13 (Len maveth), ‘son of 

death ;’ i.e. “ spiritu inferni commotum et alios ad infernum secum 
trahentem, et dignum poenis inferni, iisque afficiendum.” Cp. 
above on ix. 15, and on John xvii. 12. 
— διπλότερον ὑμῶν] twice as much a child of Hell. Hence 

we may infer degrees of punishment hereafter proportioned to 
degrees of sin. (Origen.) So Aug. Serm.161,4: ‘ Due habita- 
tiones sunt, una in igne eeterno, alia in regno eterno: ibi omnes 
cruciabuntur, minus 1116, plus ille.’’ He then cites x. 15 and this 
text, and adds, ‘alii duplo alii simplo.” See above on x. 15. 

The Pharisees made proselytes for their own advantage; and 
these proselytes, seeing the vices of those who converted them 
under a semblance of piety, became worse than before, and even 
than their masters (cp. Jerome). Or because, having seen your 
sins, they relapse into heathenism, and become worse than before. 

18. τῷ δώρῳ] their own gift, counted by them in their own 
self-righteousness of more worth than the divine honour. 

23. ἀποδεκατοῦτε] ye tithe, i.e. pay tithe of—see Luke xviii. 
12. “ ἀποδεκατοῦν, verbum Alexandrine dialecto proprium, 
respondet Hebr. ΣΡ, significat hoc loco decimas dare, Gen. xxviii. 

22, τὴν δεκάτην τελεῖν, ut dixit Joseph. Ant. iv. 4. Judai sacer- 
dotibus dare debebant decimas omnium frugum, vid. Lev. xxvii. 
30. Num. xviii. 21. Deut. xiv. 22. Phariseorum ii, qui non 
ex sacerdotum ordine erant, ut inprimis sancti et pii adversus 
Deum viderentur, hance legem diligentissime observabant, ita ut 
etiam decimas minutissimorum olerum, que vulgo decimari non 
solebant, religiosissimé persolverent. Neque Jesus απο eorum 
religionem vituperat, sed perstringit eorum simulationem, quod 
negligerent virtutes, quarum studium et exercitatio longé majoris 
momenti esset.”” (Kuin.) 

Mint, anise, and cummin are the seasoning of food, and not 
the substance. Our Lord approves the observance of what is 
least, but commands to keep what is chief, that is, ‘ judgment, 
mercy, and faith.” 

24. διὔλίζοντες] The Vulgate rightly renders it excolantes, 
straining out, straining off. In Amos vi. 6, the LXX have 
πίνοντες διὔλισμένον olvoy,—i. e. drinking wine so carefully strained 
and filtered that no unclean animalcula could find their way into 
it so as to be swallowed by them. Buxtor/, Lex. Talmud. p. 516. 
This was the practice of those who professed extraordinary sanc- 
tity. See Talmud in cap. Schabbath, “ colant vinum per lintea;”” 
and Maimon. de cibis vetitis, apud Vorst. de Hebr., p. 771. 

Irridet Christus scribarum in colandis culicibus diligentiam, 
quorum in glutiendis camelis esset incuria. . Hilary. 



MATTHEW XXIII. 206--8ὅ. 83 

ἀδικίας. * "Sapicaie τυφλὲ, καθάρισον πρῶτον τὸ ἐντὸς τοῦ ποτηρίου καὶ τῆς «τε. 4-14. 
΄ ν , Ν ere Ν αν δῇ /, 

παροψίδος, ινα γένηται και το εκτος αυτων καθαρόν. (5) 7 * οὐαὶ ὑμῖν, Τραμ- + woke 11. 44. 
οι) Ἂς a κ ο σ 

ματεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, ὅτι παροµοιάζετε τάφοις κεκονιαµένοις, οἵτινες 
τ 3 τ 
ἔξωθεν μὲν φαίνονται ὡραῖοι, ἔσωθεν δὲ γέμουσιν ὀστέων νεκρῶν καὶ πάσης 
ἀκαθαρσίας: “8 
¥ A As ε ΄ ᾿ τα ΄ 
ἔσωθεν δὲ μέστοι εστε υποκρισεως και ανομιας. 

οὕτω καὶ ὑμεῖς ἔξωθεν μὲν φαίνεσθε τοῖς ἀνθρώποις δίκαιοι, 
(99 29 5 Οὐαὶ ὑμῖν, Tpappa- s Luke 11. 47, 48, 

a Ν a ε ο ιό > ο) Ν , ” “ 9 

τεῖς καὶ Φαρισαῖοι, ὑποκριταὶ, ὅτι οἰκοδομεῖτε τοὺς τάφους τῶν προφητῶν, καὶ 

κοσμεῖτε τὰ μνημεῖα τῶν δικαίων, Ὁ Ἂς / > ¥ > a ε ’ A 

καὶ λέγετε, Ei ἥμεθα ἐν ταῖς ἡμέραις τῶν 
εἳ x » A A ο aA A 

πατέρων ἡμῶν, οὐκ ἂν ἥμεθα κοινωνοὶ αὐτῶν ἐν τῷ αἵματι τῶν προφητῶν" 
alt 4% ὥστε μαρτυρεῖτε ἑαυτοῖς ὅτι υἱοί ἐστε τῶν φονευσάντων τοὺς προφήτας. 
239 32 bl - a λ' mm / la) , - n 33 υ35 ΄ 

(33) 3 Καὶ ὑμεῖς πληρώσατε τὸ μέτρον τῶν πατέρων ὑμῶν. Όψεις, γεννή- 
> ὃ ο a ΄ τὰν A , lal , 240\ 34v x a io ‘ 

ματα ἐχιδνῶν, πῶς φύγητε ἀπὸ τῆς κρίσεως τῆς γεέννης ; (=) * " Διὰ τοῦτο ἰδοὺ 

t Acts 7. 51. 
2 Chron. 24. 21. 
& 36. 16. 
Neh. 9. 26. 
uch. 3. 7. 
v Luke 11. 49. 
Acts 5. 40. lol > ΔΝ 3 / Ν ε a 4 ΔΝ Ν ΔΝ “A Ν > > 

ἐγὼ ἀποστέλλω πρὸς ὑμᾶς προφήτας καὶ σοφοὺς καὶ γραμματεῖς, καὶ ἐξ αὐτῶν x2. 19. 
Ν Ν ” al 

ἀποκτενεῖτε καὶ σταυρώσετε, καὶ ἐξ αὐτῶν µαστιγώσετε ἐν ταῖς συναγωγαῖς 
ὑμῶν, καὶ διώξετε ἀπὸ πόλεως εἰς πόλιν, 35 
δί 3 , 3: υδν A lal ee ο 3 [ο , ν a φ 
ίκαιον ἐκχυνόμενον ἐπὶ τῆς γῆς, ἀπὸ αἵματος “ABE τοῦ δικαίου ἕως τοῦ αἵματος 

2 Cor. 11. 24, 25. - 

ο ” 3 ε “Ὁ Lal - 

"ὅπως ἔλθῃ ἐφ᾽ ὑμᾶς πᾶν αἷμα x Gen. 4. 8. 
2 Chron. 24, 21, 
22. 

Z ΄ὕ cn , a > , ‘ a na ‘\ a ΄ 
αχαρίου υἱοῦ Βαραχίου, ὃν ἐφονεύσατε μεταξὺ τοῦ ναοῦ καὶ τοῦ θυσιαστηρίου' 

27. κεκονιαµένοις] whitewashed. κονίᾳ, “ σαἶσο dealbatis.’’ | 
So τοῖχε κενονιαµένε (Acts xxiii. 3). Cp. Demosth. 36, 16; 689, 
24. Pococke, i. 154, and Weéstein here. Graves were usually 
whitewashed at that season, i. e. in the month Adar (March), (cp. 
Lightf. and Schoetigen,) in order to guard persons from contract- 
ing pollution by proximity to the dead, see Numbers xix. 16. 

The ceremonial ordinances of the Law were instituted for the 
sake of the moral law, i.e. for mercy and judgment; so that the 
former were of no use without the latter. He speaks thus to 
show, that even before the Gospel, these ceremonial ordinances 
were not the main requisite, but were subordinate to moral duties. 
And this is what the ancient Prophets often teach, e. g. Hos. vi. 6. 
Micah vi. 8. We ought to be Temples ;—how often are we but 
Tombs! (Chrys.) 

29. τάφους---μνημεῖα] Ye build their tombs and adorn their 
monuments, but ye do not imitate their example; ye disobey their 
precepts, and slight their warnings, and rebel against their God, 
Who has sent to you His Son, to Whom all the Prophets bear wit- 
ness. And thus ye show yourselves the children of those who 
killed the Prophets, and are even worse than your fathers, because 
ye add hypocrisy to impiety. Woe, therefore, to you Hypocrites ! 

80. ἤμεθα] ‘Pro ἦμεν in pluribus et optimis codd. h. 1. et 
paulo post legitur ἤμεθα, quam Imperfecti formam recté in textum 
receperunt Griesbachius et Matthei. - Attici enim veteres τατὸ 
dixerunt ἤμην pro ἦν, sed Alexandrina et communis dialectus hanc 
Imperfecti formam sibi tanquam propriam vindicavit. vid. Jos. v. 1. 
Neh. i. 4. ii. 11. Matt. xxv. 35 al. Moris: ἦν, ἀντὶ τοῦ ἤμην, 
᾿᾽Αττικῶς' ἤμην, Ἑλληνικῶς." (Kuin.) Cp. Winer, p. 74, and 
below on xxv. 35. 

91. ὥστε μαρτυρεῖτε] ye bear witness against yourselves that 
ye are the children of those who killed the Prophets. Them, 
who killed the Prophets, ye call your Fathers; and rightly, because 
ye imitate their acts; and are therefore their children. Cp. y. 45. 
Rom. iv. 11, 12. 

He therefore identifies them with their fathers, and charges 
them with their fathers’ sins. See v. 35, ὃν ἐφονεύσατε, ye killed 
even Zacharias. Cp. John vi. 32, ‘‘ Moses gave you not,’’ &c. 

34. Διὰ τοῦτο] There is a remarkable similitude between this 
passage and 2 Esdras i. 28—33. (Beng.) (Cp. Luke xi. 49.) 
— µαστιγώσετε ἐν ταῖς συναγωγαῖς] See on Acts xxvi. 1]. 
35. Ζαχαρίου υἱοῦ Βαραχίου] Zacharias son of Barachias. Cf. 

Luke xi. 51. 
Among the various opinions that have been adduced concern- 

ing this Zacharias, the most probable is, that our Lord refers to 
the Zacharias who was the son of Jehoiada the Priest, and was 
slain by command of King Joash, whom he had rebuked for his 
sins, and for those of his subjects. That Zacharias was slain in 
the court of the House of the Lord, or as our Lord describes it 
‘between the Temple and the Altar,” that is, in the Court of the 
Priests, between the Porch of the vabs and the brazen Altar of 
burnt-offering ; and when he died he said, “‘ The Lord look upon 
it and require it.” (3 Chron. xxiv. 20—22.) 

The books of the Chronicles being regarded as the conclusion 
of the Historical Canon of the Old Testament, and the sum and 
colojshon of all Jewish History (‘Instrumenti Veteris Epitome,” 

says S. Jerome ad Paulin.), our Lord in citing the history of the 
Martyrdom of Zacharias from ¢hat Book, and in going backward 
JSrom it to the Martyrdom of Abel, as recorded in the Book of 
Genesis, comprises all Jewish History as narrated in the Inspired 
Canon of the Old Testament (cp. Bp. Cosin on the Canon, p. 13), 
and therefore combines the ‘Acts and Sufferings of all the 
Martyrs,” whose blood ‘ crieth from the ground” to God, as did 
that of Abel and Zachariah. (Gen. iv. 10. 2 Chron. xxiv. 22.) 

The dying words of Zachariah were wo Tim NY and 
wr (darash) = ζητέω, Lev. x. 16. Deut. xii. 5. 1 Chron. x. 13. 
Those words therefore of the martyr seem to be prophetical of 
our Lord’s allusion to his Martyrdom; and our Lord (in Luke 
xi. 51) appears to refer to those dying words, val, λέγω ὑμῖν, 
ἐκζητηθήσεται. 

The words of Zachariah were spoken in the Temple where 
his blood was shed. Our Lord is the true Zacharias (from 33, 
zachar, recordatus fuit, and το, Jehovah), or Remembrancer of 
God, and He is the true Son of Barachiah (from 773, barak), 

benedizit, and my (jah), or son of the Blessed (see Mark xiv. 61), 
and He takes up those words of Zacharias in the Temple, and 
predicts its doom. 

Kuin. well says, “Jesus igitur, ut significaret omnes cedes 
hominum sanctissimorum, easdemque crudelissimas, ut Luce 
verbis utamur, ἀπὸ καταβολῆς κόσμου, ἃ Judworum majoribus 
commissas, nominavit primam, maximé memorabilem, cedem in 
literis sacris commemoratam (sc. Adelis), et ultimam cedem, ad 
aras perpelratam, nempe Zacharie. Altare etiam nocentibus, 
nisi atrocissimé deliquissent, asylum et tutela erat. vid. Exod. xxi. 
14, 1 Regg.i. 51. ii. 28 sqq. Sic neque nos tangunt ea, que 
observarunt alii, Zachariam nimirum non fuisse ultimum pro- 
phetarum a Judeis interfectorum, Uriam quoque prophetam jussu 
Joiakimi trucidatum esse, coll. Jer. xxvi. 21 ss. 2 Paral. xxxvi. 4 
ss. sed, quod probe notandum, non interfectus est ut Zacharias 
μεταξὺ τοῦ ναοῦ καὶ τοῦ θυσιαστηρίου.”” 

But it may be asked, why does our Lord not call Zachariah 
Son of Jehoiada? Why does He call him the Son of Barachiah!? 

Because probably Jehoiada was also called Barachiah. For 
numerous instances of persons with two names among the Jews, 
see Grotius here. Surenhus. p. 92. Glass. Philo]. Patrit. de Evang. 
ii. p. 43. 

And because, as Abel ‘the righteous,’ the good shepherd, 
slain by his brother Cain, was a type of Christ (Heb. xii. 24), so 
Zacharias, in his name, his priestly office, his preaching, and in 
his death, was a type of Christ Himself. The words, ‘Son of 
Barachiah,’ mean ‘ Son of the Blessed,’ and this was a name of 
Curist Himself (see Mark xiv. 61). Barachias (says Jerome) 
signifies ‘ Blessed of the Lord ;’ and the righteousness of Jehoiada 
the Priest is expressed by this Hebrew word. And in the Gospel 
used by the Nazarenes we find ‘Son of Jehoiada,’ instead of 
* Son of Barachias.’ Ἢ 

Our Lord has just been uttering maledictions against the 
hypocrisy of the Scribes and Pharisees; and He now intimates 
that they who suffer for the truth are children of “ the Blessed,’’ 
and that He Himself Whom ne were about to put to death as 

2 



84 MATTHEW XXIII. 36—39. XXIV. 1—3. 

n lal Ν Ν 4 241 γῇ ε 

y Luke 18. 8,85. 39 ἀμὴν λέγω ὑμῖν, ὅτι ἥξει ταῦτα πάντα ἐπὶ τὴν γενεὰν ταύτην. (ν) 37 ¥ “Tepov- 
1 Esdr, 1. 3: 
Deut. 32. 11, 12. 

aA Ν 

σαλὴμ, Ἱερουσαλὴμ, ἡ ἀποκτείνουσα τοὺς προφήτας, καὶ λιθοβολοῦσα τοὺς 
5 , Ν 3 ‘ ΄ 3 , > tal Ν ’ a ἀπεσταλμένους πρὸς αὐτὴν, ποσάκις ἠθέλησα ἐπισυναγαγεῖν τὰ τέκνα σου, OV 

Ν A ε Ν Ν Ψ Ἆ > 5 , 

τρόπον ἐπισυνάγει ὄρνις τὰ νοσσία αὐτῆς ὑπὸ τὰς πτέρυγας, καὶ οὐκ ἠθελήσατε ; 

zch. 24. 15. 
zz Ps. 118. 26. 
ch. 21. 9, 26, 64. 

a Mark 13. 1, Χο. 
Luke 91. 5, ὅς. 

ς A > he oS » 
8 ᾿Ιδοὺ ἀφίεται ὑμῖν ὁ οἶκος ὑμῶν * ἔρημος. 39. Aéyw γὰρ ὑμῖν, Οὐ μή µε 

9 / 

ἴδητε ἀπ᾿ ἄρτι, ἕως ἂν εἴπητε, Εὐλογημένος ὁ ἐρχόμενος ἐν ὀνόματι Κυρίου. 
XXIV. (33) "Kat ἐξελθὼν ὁ ᾿]ησοῦς ἐπορεύετο ἀπὸ τοῦ iepod: καὶ προσ- 

-“ na A Ἂς > ‘ lal ε lal ως Ν 

ἦλθον ot μαθηταὶ αὐτοῦ ἐπιδεῖξαι αὐτῷ τὰς οἰκοδομὰς τοῦ ἱεροῦ. “ Ὁ δὲ 
3 “ > > A > / / lal > ‘ λέ ε Ὁ 5 ἥν > On 

Inoods εἶπεν αὐτοῖς, Οὐ βλέπετε πάντα ταῦτα ; ἀμὴν λέγω ὑμῖν, od μὴ ἀφεθῇ 
ὧδε λίθος ἐπὶ λίθον, ὃς οὐ καταλυθήσεται. (42) " Καθημένου δὲ αὐτοῦ ἐπὶ 

an “ Lal lol lal > ἣν 

τοῦ ὄρους τῶν ἐλαιῶν, προσῆλθον αὐτῷ οἱ μαθηταὶ κατ᾽ ἰδίαν λέγοντες, Εἰπὲ 

accursed,—for, cursed is he that hangeth on a tree (Gal. iii. 13. 
Deut. xxi. 23), is the ‘ Son of the Blessed,’ and had been typified 
in His testimony and His sufferings by all the Martyrs of the Old 
Testament, from Abel to Zacharias, the Son of the Blessed ; and 
that His own murder would be the crowning sin which would fill 
up the cup of God’s wrath to the brim, and make it overflow with 
vengeance upon them. And He concludes with saying that they 
should not see Him till they acknowledge Him to be ‘ the Son of 
Barachias,’ and say, ‘‘ BLessep is He that cometh in the Name 
of the Lorn ”’ (see υ. 39). For an interesting inquiry into this 
text, see Dr. Jackson on the Creed, book xi. ch. xliii. vol. xi. 
Ῥ. 256—287. Lightfoot, i. 2040; ii. 237. 436. Thilo, Codex 
Apoce. N. T. lxiv. 

36. ταῦτα πάντα] all these things shall come upon this gene- 
vation. See on xxiv. 15. It may be asked why the blood of 
Abel and Zachariah, which was not shed by the Jews of that 
generation, should be required of it? Because they, who in their 
conduct to the Apostles imitated Cain and Joash, are considered 
as one and the same generation with them. (Jerome.) 

Our Lord encouraged and comforted His disciples, by show- 
ing them that whatever they might suffer, no less had been. suf- 
fered by saints of old. And He warned the Jews, by predicting 
that as the persecutors of the ancient Saints were destroyed, so 
would they be punished also. They who see how others have 
been chastised for sin, and yet commit the same sin, or worse, 
will suffer worse punishment than those whose examples they have 
been permitted to see, and which they wilfully follow. (CArys.) 

87. Ἱερουσαλὴμ, Ἱερουσαλήμ] O Jerusalem, Jerusalem. This 
repetition of the name marks intense love. (Chrys.) 

— ποσάκις} how often! For Christ came to the Jews in 
Moses and the Prophets, and in the Angels themselves, minister- 
ing to their salvation in every age. ( Origen.) 

— ὄρνις τὰ νοσσία] as a hen gathers her chickens. Not only 
because He would have covered her with His Wings, but (as Aug. 
says, Serm. 264) “ quia gallina propter infirmilatem pullorum ipsa 
infirmatur, et infirmatur cum pullis, et Dominus propter infirmi- 
tatem nostram et Ipse susceptione carnis infirmari dignatus est.’’ 
Cp. 2 Esd. i. 30, 

He derives the image from the bird who most loves her 
offspring, and from the language of the Prophets and Psalms, 
which speak of the people being safe under the wings and fea- 
thers, i.e. the providence and protection of God. Ps. xvii. 8; 
Ivii. 1; Ixi. 4; χο. 4. What Christ then prophesied has already 
come to pass; who can deny it? And as surely will His other 
prophecies be fulfilled. As surely as, according to His prophecies, 
Jerusalem has been destroyed, so surely will He come again to 
judgment. (Chrys.) 

38. ὁ οἶκος ἡμῶν] your house, particularly the Temple; your 
holy House, which was God’s House, but is now become your 
house, by being made by you to be ‘a den of thieves;’ ¢hat is 
now left to you, being deserted by God. See-on xxiv. 15, and 
above, xxi. 13. 

The Veil of the Temple was about to be rent in twain; and 
though after the Ascension the Apostles still resorted to it for 
prayer, yet in fact the virtue of the daily sacrifice ceased at the 
Crucifixion (Dan. ix. 27), when the Type was merged in the 
Antitype, and when the Jewish Temple became the Cenotaph of 
the Law, and the Christian Church was made the Oracle of God. 

39. Οὐ μή µε ἴδητε] Ve shall not see Me henceforth. You 
shall not know Me, before you welcome Me as the Messiah, and 
adore Me as God. You may crucify Me as Man, but that is be- 
fause you are dlind, and because ye see Me not asIam. And 
now for your sins ye are smitten with blindness. The things that 
belong to your peace are hid from your eyes. Luke xix. 42. But 
in order to see Me, you must look at Me with the eye of faith; 

you must worship Me as God. And this will be, when with 
broken hearts and weeping eyes, you “look on Him Whom you 
have pierced.” Zech. xii. 10. Hos. iii. 4, 5. John xix. 37. On 
the phrase ἀπ᾽ ἄρτι see xxvi. 64. 

— Ἑὐλογημένος--- Κυρίου] Blessed is He that cometh in the 
Name of the Lord. The solemn salutation of the Messiah (Ps. 
exviii. 26. See xxi. 9). A reference to the name Barachias, men- 
tioned v. 35. 

What He says is this,—Unless ye repent, and confess Me, 
of whom the Prophets wrote, as the Son of God Almighty, ye 
shall not see My face. The Jews have now time given them for 
repentance ; let them confess Christ to be the Blessed One Who 
cometh in the Name of the Lord, and then they will see His face. 
(Jerome.) 

The Jewish Nation has ceased to be God’s household ; and 
remaining in the obstinacy of unbelief, they will not behold 
Christ till they bless Him coming in the name of the Lord. 
(Hilary.) When the veil is taken from their hearts, they will see 
Him. 2 Cor. iii. 14---16. 

Cu. XXIV. 1. τὰς οἰκοδομὰς τοῦ ἱεροῦ] the struclures of the 
Temple, whose solidity and magnificence is described by Josephus, 
B. J. v. 5. Antiq. xv. 14. 

As Bengel observes, the word οἰκοδομὰς intimates that the 
work of building was even then going on (cp. John ii. 20). 
“ Fortasse magis opus fervebat, ob Pascha instans.’’ While they 
were Juilding it, He was prophesying its destruction. The 
Corner-stone was rejected by the Builders (Ps. exviii. 22), and 
they built in vain; for ‘except the Lord build the house, their 
labour is but lost who build it” (Ps. exxvii. 1). 

Because our Lord had just said to the Jews, “‘ Your house is 
left desolate,’ therefore the Apostles, surprised by such an an- 
nouncement, come and show Him the buildings of the Temple ; 
as if in doubt whether so much glory could fade. He therefore 
proceeds to predict its entire destruction. Ye are surprised at the 
announcement—but not one stone will be left on another. The 
Apostles appear to have then supposed that the day of Jerusalem’s 
destruction would be the day of His Second Coming. They 
imagined this would be so because He had said, “" Ye shall not 
see Me henceforth, till ye say Blessed is He that cometh in the 
name of the Lord”’ (xxiii.39). But our Lord corrects this notion 
by saying, ‘‘ Το end is not yet’’ (xxiv. 6). 

On former occasions, Jerusalem had been restored from time 
to time, and the Temple had been rebuilt; but He now predicts 
that the next destruction would be total. (Chrys.) 

8. τοῦ ὕρους τῶν ἐλαιῶν] the Mount of Olives. Observe, that 
the Siege began at the place where this prophecy was delivered, 
i.e. the Mount of Olives (see Josephus, B. J. ν. 2.and 3). Cp. 
the interesting comments of the History of the Siege of Jerusalem 
in Eusebius, H. E. iii. 5—8, with the notes of Valesius. 

Observe also, that the Siege began at the dime in which this 
prophecy was uttered, the Passover. (Josephus, B. J. vi. 9. 3.) 

Observe, likewise, that many hundreds were destroyed by 
the same death a3 they were now about to inflict upon Christ, 
viz. Crucifixion. (Ibid. v. 11.) 

Titus, the son and successor of the Roman Emperor Vespa- 
sian, regarded himself as the executioner of God’s Judgment on 
Jerusalem. The destruction of the Temple was a more striking 
fulfilment of Christ’s prophecy, because it was effected by Roman 
soldiers in opposition to the orders of Titus, who wished to spare 
it. And the woes with which Jerusalem was visited were more 
remarkable, as being brought about by the agency of one who 
was distinguished for clemency, and was called “ delicize humani 
generis.’’—Vespasian, his father, who began the Jewish war, 
seems also to have been specially raised up by God to be the 
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minister of his purposes against Jerusalem; and it is observable 
that he alone of the Roman Cesars was permitted to bequeath 
the Empire to his sons. Cp. Dr. Jackson on the Creed, Book I. 
xxiii. and Serm. vi. vol. vi. p. 169. For the passages of Josephus 
which illustrate this prophecy, see Grinfield, Schol. Hellenist. 
ΡΡ. 60. 63, and Whitby, Notes to Chap. xxiv. 

— πότε ταῦτα ἔσται; καὶ τί τὸ σημεῖον τῆς σῆς παρουσίας, 
καὶ τῆς συντελείας τοῦ αἰῶνος ;] when shall these things be? 
and what is the sign of Thy coming, and of the end of the 
world? Here is the clue to the interpretation of this chapter. 
Our Lord’s prophecy has a double reference,— 

To the judgment of Jerusalem. And 
- To that of which ¢hat judgment was a type, viz. His second 

Coming to judge the world. 
The Apostles, indeed, then supposed that the taking of Jeru- 

salem, and the end of the world, and Christ’s coming to judgment, 
would be simultaneous (cf. v. 6) ; 

It is to be observed, that several Future Events, however 
distant from each other, seem to be represented by Prophecy as 
contemporaneous, till one of those events is near, and detaches 
itself from the others, and then the true sense of the Prophecy 
becomes more clear. 

Future events in time may be compared to distant odjec/s in 
place. Ina mountainous country, two ridges of hills, rising the 
one above the other, are seen in the horizon almost as one, 
although there may be many miles between them; and it is only 
when the spectator arrives at the summit of the first ridge, that 
he is aware of the chasm between it and the second. 

So it is with Future Events. 
The Prophets of the Old Testament pass rapidly from de- 

scribing the first Advent of Christ to the Second Advent, so that 
the two Advents seem to be blended together in one. 

But when the predictions concerning the first Advent had been 
accomplished by the manifestation of Christ in the world, then 
the prophecies concerning the Second Advent became more distinct. 

Yet even then the coming of Christ to judge Jerusalem 
seemed to be blended with His coming to the Universal Judg- 
ment, of which the judgment of Jerusalem was a type, and is so 
treated by Himself in the present Chapter. 

It is only in the Scriptures written after the taking of Jeru- 
salem (viz, the Revelation of St. John) that the transactions 
of the Great Day stand forth alone in all their awful majesty. 

And as there is a gradual process of clearing up in the pro- 
phecies concerning the coming of Christ, so is there a similar 
process of elucidation in the successive prophecies concerning the 
coming of Anéichrist. And there is reason to believe that the 
prophecies concerning the coming of Antichrist will be brought 
to a climax at about the same time as those concerning the 
coming of Christ. ; = 

δ. ἐπὶ τῷ ὀνόματί μου] in My Name. Not cis τὸ ὄνομα (see 
xviii, 20), but ἐπὶ τῷ dvduari,—i. 6. standing upon it, and usurp- 
ing it. See note on v. 1]. 

6. πάντα] all that I predict. 
— οὔπω ἐστὶ τὸ τέλος] the end is not yet. Cp. Mark xiii. 7. 

10, Luke xxi. 9. Our Lord, therefore, did no¢ predict (as some 
have ventured to say) that He would come again {ο judgment im- 
mediately. He said the contrary, as here; nor did His Apostles 
afterwards See 2 Thess. ii. 2. - 

7. λιμοὶ καὶ λοιμοὶ] famines and pestilences. 
Apol. 20. 

8. ἀρχὴ ὠδίνων] Observe the word ὠδῖνες (pains of parturi- 
tion) as very appropriate and significant; because the circum- 
stances of the World on the eve of Christ’s coming will be like 
those of a woman in travail (see 1 Thess. y. 3), and because after 
them the New Creation will be Jorn,—the παλιγγενεσία will 
ensue. (See xix. 28.) 

Lest the disciples should be absorbed in dwelling on the 
punishments in reserve for the Jews, and suppose that they them- 
selves would be exempt from suffering, our Lord warns them of 
coming woes and trials for themselves (v. 9 and 12), and thus sti- 
mulates them to watchfulness and courage. And in order to show 
that the calamities which would overtake the Jews were divinely- 
appointed judgments for their sins, He specifies not only wars, 
but famines and earthquakes; and adds, ‘‘ Verily I say unto yon, 
all these will come upon this generation,’’—i. ο. for their cruelty 
to Himself. And lest the Apostles should imagine that the Gospel 
would be imperilled by these calamities, He says, “' Be not terri- 
fied” (Chrys.) ; the Gospel shall be preached to all Nations. 

The signs of which our Lord here speaks are to be under- 
stood both literally and figuratively; there will be famines of 
bread, and also spiritual famines; famines of ‘‘ hearing the 
Word of God.’’ (Amos viii. 11.) So also with regard to pesti- 
lences and earthquakes there will be false teachers, ‘‘ whose word 
eats as doth a canker’’ (2 Tim. ii. 17), and commotions of the 
world, and the falling of many from the faith. (Jerome.) 

11. ψευδοπροφῆται] false Prophets. Cp. υ. 24. Here was one 
main cause of the miseries of the Jews. They had killed the ‘rue 
Prophet and the true Christ, Who had come for their salvation ; 
and, for a retribution of their sin, they were deceived by false pro- 
phets and false Christs, to their own destruction. See Acts v. 36; 
xxi. 38. Joseph. B. J. ii. 13. 4; vii. 11. 3. 

They rightly expected that the Messiah would appear at this 
time; and that He would come to His Temple, for so the pro- 
phets had foretold; but they knew Him not; and because they 
expected the Messiah and had not known Him, they were more 
easily deluded by impostors professing to be Christ; and they 
imagined it impossible that Jerusalem should ever be taken by the 
Romans, and even to the last believed that the Messiah would in- 
terfere to save them and to destroy their enemies. 

12. τὴν ἀνομίαν] lawlessness. Cf. Zech. ν. 8, where the LXX 
use the word for myth (risheah), wickedness. Sometimes they 
use it for πρὸ (sheker), falsehood, lying. 

In proportion as the end approaches, errors will increase, 
terrors will increase, iniquity and infidelity will increase, and the 
darkness of hatred among brethren. S. Aug. (in Joan. xxv.) 

ἀγάπη] Found only here in the first three Gospels. 
19. ὁ δὲ ὑπομείνας ε. τ. he that endureth, Χο. An intimation 

that many will fall away. 
14. τοῦτο τὸ εὐαγγέλιον] this Gospel of the kingdom shall be 

preached in all the world as a witness to all nations. The Gospel 
is present to our Lord’s eye here and xxvi. 13, as the great pur- 
pose of His coming into the world. He therefore calls it this 
Gospel. 

Our Lord predicts a threefold struggle—from open enemies, 
from impostors, from false brethren. See St. Paul’s declaration, 
2 Cor. vii. 5; xi. 13. And yet He assures them, that so far from 

See Tertullian, 
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the Gospel being extinguished by this conflict, it will Je preached 
every where; but He does not say it will be Jelieved every 
where, It will be preached as a witness,—a witness to those who 
reject it,—it will be preached to their condemnation. Those who 
believe will be like witnesses against those who do not believe, 
and will condemn them. (Chrys.) 

Observe how many difficulties beset the Gospel. Deceivers, 
Roman Armies, Famines, Plagues and Pestilences, and Earth- 
quakes, Tribulations, Treachery, Hatred, Dissensions, Failure of 
Love, Abundance of Iniquity ; and yet this Gospel triumphs, and 
will be preached in all the world. (Chrys.) 

The preaching of the Gospel throughout the world is a sign 
of Christ’s coming to judgment. (Jerome.) 

15. Ὅταν οὖν ἴδητε τὸ βδέλυγμα τῆς ἐρημώσεως, τὺ ῥηθὲν διὰ 
Δανιὴλ τοῦ προφήτου, ἑστὸς ἐν τόπῳ ἁγίῳ] When ye shall see 
the abomination of desolation, spoken of by Daniel the prophet, 
standing in the holy place: τόπος ἅγιος is the 1p (kodesh), i. ο. 
“the Holy Place” (Exod. xxvi. 33; xxviii. 29. 35, and passim), 
viz. the ναὺς, or part of the Temple where the Golden Altar of 
incense, &c. stood, and called pipa (makom), or place κατ’ ἐξοχὴν, 
in Isa. xxvi. 21, rendered by the LXX τὸ ἅγιον. 

βδέλυγμα, or abominatio, is the Hebrew ypxs (shekets), 
which signifies an unclean thing (Lev. vii. 21; xi. 10. 13. 41, 42), 
and is specially applied to denote an object of idolatrous worship 
(1 Kings xi. 5. 7. 2 Kings xxiii. 13. 2 Chron. xv. 8), or an act 
of uncleanness and idolatry (Jer. iv. 1; xiii. 27. Ezek. v. 11). 

ἐρήμωσις, or desolation, is the Hebr. ποῦ (shemamah), 
which signifies a devastation that causes astonishment and awe. 

βδέλυγμα ἐρημώσεως is a Hebraism which expresses that the 
characteristic quality present to the speaker’s mind when He 
contemplates the Abomination, is that it will cause Desolation. 
On this use of the genitive see above, xxii. 11. 

The Prophet Daniel speaks of such a desolating Abomi- 
nation, in three passages (ix. 27; xi. 31; xii. 11), which appear 
to refer to three different times; as follows, 

His prophecy concerning the setting up of ‘the abomina- 
tion of desolation” in the holy place, was doubtless fulfilled in 
the first instance by the setting up of the idol statue of Jupiter in 
the Temple of Jerusalem, by Antiochus Epiphanes; cp. 1 Mace. i. 
64, where that idol is expressly called βδέλυγμα ἐρημώσεως ἐπὶ τὸ 
θυσιαστήριον. 

But the reference to Daniel made by our Lord in this His 
prophecy concerning Judea and the World, shows that Daniel’s 
prediction was not yet exhausted, but was to have a further 
accomplishment 

In Jerusalem, 
And also in the Church at large. 
With respect to Jerusalem, Christ says, that the Abomination 

which would make the Temple desolate, or be the cause of its 
being deserted and destroyed, would stand in “ the Holy Place.” 
Cp. Mark xiii. 14 ὅπου οὗ δεῖ. 

It cannot therefore mean the Roman armies. The passage 
in Luke xxi. 20, speaking of Jerusalem encompassed with armies, 
refers to a different circumstance. He here speaks of an abomina- 
tion in the Holy Place of the Temple itself. 

Our Lord also says that it should be a sign and warning to 
His disciples that they should escape. ‘Then let them that be 
in Judea flee to the mountains ”’ (v. 16). 

The passage in Daniel which appears to refer to the siege of 
Jerusalem by the Romans, and to have been specially in our 
Lord’s eye, is ix. 27, Dotin Owe Ἠ23 by). The LXX and 
Theodotion paraphrase this as follows: καὶ, ἐπὶ τὸ ἱερὸν, βδέλυγμα 
τῶν ἐρημώσεων. Some interpret this, ‘‘ the desolator shall come 
on the abominable wing ;” but it seems that the word ‘ desolator’ 
is put in apposition with the abominable wing, and describes its 
character, and that the sentence is to be thus paraphrased : And 
it (i. 6. God’s wrath) shall be upon the Wing of Abominations 
that maketh desolate, and shall flow out or be poured out upon 
the desolator. 
_ This is our Lord’s interpretation of the passage, when He 
speaks of the Abomination of Desolation. 

This prophecy of Daniel first speaks of the cessation of the 
daily sacrifice; and it proceeds thus: ‘and God’s wrath will be 
poured out upon the wing of abominations which will be the de- 
solator.”’ 

This seems to be further described in Dan. xii. 11, which 
speaks of the taking away of the daily sacrifice, and of the 
abomination that maketh desolate being set up, where the LXX 
and Theodotion use the words afterwards employed here by St. 

Matthew, βδέλυγμα ἐρημώσεως." Their original here is on’ ypu, 
i, ο, the abomination that maketh desolate. 

The prophecy of Daniel concerning the faking away of the 
daily sacrifice in the midst of a week was doubtless fulfilled by 
Christ’s death on the Cross, at the end of his ministry of three 
years and a half. 

But it seems to have had another fulfilment in another 
sense. The daily sacrifice was taken away in the siege of Jeru- 
salem (see Joseph. B. J. vi. 2), three years and a half after the 
beginning of the war; and this was done by the factious zealots 
among the Jews themselves, headed by John, who had seized the 
Temple under plea of defending it and the city. (See Joseph. 
B. J. ν. 6. 1, and y. 3. 1; ορ. Antt. x. 11. 7.) 

What, then, is the Wing of abomination that maketh desolate, 
or, in our Lord’s words, (he Abomination of Desolation ? 

A Wing (Hebr. canaph) iz an emblem of covering, and de- 
fence, and love (see Ps. xvii. 8; xxxvi. 7. Ruth ii. 12); and 
God's presence rested in the Temple, in the Holy of Holies, on 
the Mercy-seat, upon the Ark, between the Wings of the Che- 
rubim. (Exod. xxv. 20; xxxvii. 9. 1 Kings viii. 7.) 

Hence the figure of a Wing is often applied to the Shechi- 
nah, or Divine Presence, by other Jewish writers. See Schoeltgen, 
p- 208: e.g. ** Nidus est Templum, Israelite sunt pulli quibus mater 
insidet, et gentiles conversi sub a/as Shechinz venisse dicuntur.” 

And just before our Lord delivered this prophecy, He had 
said, ‘‘O Jerusalem, Jerusalem, how often would I have gathered 
thy children together, even as a hen gathereth her chickens under 
her wings, but ye would not!” (Matt. xxiii. 37.) 

It is observable that he adds, as a consequence of their refusal 
to be gathered under His wings, “ henceforth your house,” i. e. 
specially your Temple, is left unto you ἔρημος, desolate.” Your 
Holy House; ‘hat House of which He had said (xxi. 13), ‘ My 
house shall be called the house of Prayer, but ye have made it a 
den of thieves ;’’ ye have polluted it, made it to become abominable ; 
that Holy House which was once the House of God, but being 
made a den of thieves is now οἶκος ὑμῶν, your house, the house 
of you, is left to you desolate, being deserted by God (see Theoph. 
on Luke xiii. 35); it is a camp of assassins (λῃσταὶ, Joseph. Β. J. 
vy. 13), the scene of robbery and blood. (See on Matt. xxi. 13.) 

Therefore the Abomination of Desolation, or, as the prophet 
Daniel calls it, “" The Wing of abomination that would make 
desolate,”’ is that Power to which the Jews, in their trouble and 
in the Siege, looked for shelter, instead of taking refuge under 
the Wings of the Cherubim and the Wings of Christ. 

Our Lord prophesies here, that this abominable and deso- 
lating Wing would be in the Temple, in the Holy Place (Matt. 
xxiv. 15. Mark xiii. 14). 

Now, we find that in Holy Scripture the word Wing is often 
used fora military power, on account of its rapid flight, whether 
for aggression or defence, and because it is, as it were, overspread 
to shelter those for whom it fights. See Isa. viii. 8, Jer. xlviii. 
40; xlix. 22; and Ps. xci. 4, concerning the Lord of Hosts. 

Hence, also, in other languages, the wings of an army. The 
de:olating Wing, therefore, of which Daniel and our Lord speak, 
is that Army of Zealots and Assassins, whom the Jews invited to 
defend them against the besieging Army of the Romans, and 
under whom they took refuge and shelter, and which stationed 
itself and hovered and brooded, as it were, with an abominable 
wing over the Holy Place during the Siege, and defiled it with all 
manner of abominations ; by whose agency the daily sacrifice ceased 
and was taken away (see Dan. ix. 27. Josephus, B. J. vi. 2; x. 
11. 30) ; and which, by its outrages against God, and by its pro- 
vocation of His wrath, was the cause of the desolation of Jeru. 
salem. See the remarkable declaration of Josephus, Ὦ. 1. v. 9. 4. 

Josephus appears to confirm this interpretation ; for he re- 
marks (B. J. iv. 6. 3) that there was an ancient saying then cur- 
rent, that Jerusalem would be taken and the Temple destroyed 
when it had been defiled by the hands of Jews themselves. And 
this exposition of Daniel’s prophecy concerning the siege of Jeru- 
salem, was adopted even by the Zealots who defiled the Temple 
under pretence of defending it. (Joseph. B. J. iv. 6.3. Cp. Heng- 
stenberg, Christol. 708, 709.) 

The Jews themselves were the proper authors of their own 
miseries. “Ὁ Israel, thou hast destroyed thyself”’ (Hos. xiii. 9). 

The same principle is applicable to Christian Nations, Their 
Abomination of Desolation has always been from within. 

The interpretation to which these considerations lead is also 
confirmed by what Christ had just said concerning Zacharias, the 
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ἄραι τὰ ἐκ τῆς οἰκίας αὐτοῦ, 1 καὶ ὁ ἐν τῷ 
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ΕΣ ΒΥ a ὃ ́  Ν , 
ἐπὶ τοῦ δώματος μὴ καταβαινέτω 
> a 4, τὰ ΄ ο > 
ἀγρῷ μὴ ἐπιστρεψάτω ὀπίσω ἆραι 

(33) 15 Οὐαὶ δὲ ταῖς ἐν γαστρὶ ἐχούσαις, καὶ ταῖς θηλαζούσαις ἐν ἐκείναις 
ts ἡμέραις: (Fr) “3 ' προσεύχεσθε δὲ ἵ ὴ γέ ἡ φυγὴ ὑμῶν χειμῶ 2 ταῖς ἡμέραις" (> ροσεύχεσθε δὲ ἵνα μὴ γένηται ἡ φυγὴ ὑμῶν χειμῶνος, «ει 1.12. 

\ , 3 251 Al seg Ν / A , ie > ry Pils μηδὲ σαββάτῳ: (3) 3) δ ἔσται γὰρ τότε θλῖψις µεγάλη, οἵα οὐ γέγονεν ἀπ᾽ ¢ Dan. 12.1. 
Ἰρχῆς κό ει Ὁ νῦν, οὐδ᾽ οὐ μὴ γέ (5) 3 καὶ εἰ μὴ ἐκολοβώθησα ἀρχῆς κόσμου ἕως τοῦ νῦν, οὐδ᾽ οὐ μὴ γένηται. (3: μὴ σαν 

Δ ΜΕ ΄ > nw 3 *» > 0 A 4 Ξ ὃ Ἂς δὲ Ν > x ‘ λ αἱ ἡμέραι ἐκεῖναι, οὐκ ἂν ἐσώθη πᾶσα σάρξ' διὰ δὲ τοὺς ἐκλεκτοὺς κολοβω- 

son of Barachias. The Jews had profaned the Temple with his 
innocent blood (xxiii. 35. 2 Chron. xxiv. 20, 21). And all the 
evils here mentioned were to come on this generation. And fitly ; 
because they were guilty of more than the same sin—in defiling the 
City with the innocent blood of Christ, ‘the Son of the Blessed.” 

The Jews had refused to shelter themselves under the 
Wings of the Lord of Hosts, and under the Wings of Christ ; 
where they would have been secure from their enemies, for He 
would have ‘‘ defended them under his Wings, and they should 
have been safe under His Feathers” (Ps. xci. 4). ‘The Wing 
of abominations (Dan. ix. 27) overwhelmed not the city of Jeru- 
salem, until Christ had long laboured in vain to gather them under 
His Wings as a hen gathereth her chickens”’ (Mede, p. 298). 
But they would not have Jehovah for their God; they killed the 
Prince of Peace; and chose to flee for refuge to the wings of those 
who changed God’s Holy House into a Den of Thieves; they 
made them to be, as it were, their God, their Idol, their βδέλυγμα ; 
and they, whom they thus preferred to God, were therefore not 
an Army of Defence, but an Abomination of Desolation. 

In the Christian Church, the prophecy of our Lord concerning 
the setting up of an Abomination of Desolation in the Holy Place 
appears to have been in part fulfilled by the setting up of the Bishop 
of Rome upon the Altar of Godin St. Peter’s Church, in order that, 
there sitting, he may be adored—on his inauguration to the 
Papacy, and by the “ gross and grievous abominations ” (Hooker) 
of his heretical doctrines and idolatrous worship which he enforces 
as terms of communion, and so, as far as in him lies, makes the 
Church desolate. The Apostle speaks of this abomination of 
desolation in the Church, when he describes the Man of Sin as 
sitting in the Temple of God. See below, the notes on 2 Thess, 
ii. 3; and cp. the notes above on Dan. ix. 27, and xii. 11. 

The word “abomination”? in Scripture means an idol; and 
it is called ‘ of desolation”’ because the temple is made desolate 
thereby; and the presence of idols in the Church deprives it of 
the presence of God. 

By “abomination of desolation’? we may understand, in a 
spiritual sense, perverse doctrine: ‘‘ Abominatio heretice per- 
verseeque Doctrine in Ecclesia.” S. Jerome, iv. 194. 204. 

And when we see this heretical abomination standing in the 
holy place, that is, the Church, and showing itself as God, we 
ought to flee from Judza to the mountains, that is, the everlasting 
hills, where is the light of God. 

We ought also to be upon the house-top (i. ο. for prayer and 
meditation), where the fiery darts of the wicked cannot reach us, 
and not to come down from thence, nor to turn back for those 
things which we have left behind. And we ought to meditate in 
the spiritual field of Holy Scripture, that we may reap fruit there- 
from. (Jerome, Hilary, Bede, on Mark xiii.) 

16. Δανιὴλ τοῦ προφήτου] Our blessed Lord, the Divine Prophet, 
here gives the title, “ {λε Prophet,’ to Daniel; and condemns by 
anticipation all who, like Porphyry in ancient times, and some in 
modern, either reject the Book of Daniel, or ascribe it to another 
and later author than he. On the genuineness of the Book of 
Daniel see also By. Butler’s Analogy, ii. c. 7. Dr. Mill’s Dis- 
sertations, ii. pp. 64—72, Dr. Pusey’s Lectures; and the works 
of Hengstenberg, &c., quoted above in Introd. to Daniel. 
— ἑστός] On this form see Winer, p. Τὸ. Cp. Mark xiii. 14. 
— ὁ ἀναγινώσκων νοείτω] let him that readeth understand. 

Probably a reference to the words of the Angel to Daniel (ix. 25), 
“ Know therefore and understand.’’ 

16. φευγέτωσαν] let them fiee. Not only those in Jerusalem, 
but they in Judea were to fly. Before the siege, the Christians 
fled to Pella beyond Jordan, and so were saved (see Lused. iii. 5. 
Epiphan. Her. 29, 30); whereas, on the contrary, many hun- 
dreds of thousands of Jews resorted to Jerusalem (against our 
Lord’s warning, Luke xxi. 21) for protection and for the Passover. 
See above, v. 2, and the summary in Eused. iii. 5, and his remarks. 

This warning was very necessary, for after that the λῃσταὶ 
end στασιασταὶ had for some time established themselves in the 

” 

Holy Place, they would not allow any one to quit the city. (Jose- 
phus, B. J. ν. 12.) 

17. μὴ καταβαινέτω] let him not come down. But let him flee 
without any regard to his goods, i. e. with all expedition. 

For the spiritual meaning of this and the following verse, see 
on Luke xvii. 31. They reach on to the end. Cp.on Dan. xii. 1—13. 

18. τὰ ἱμάτια] his pallium, or outer garment. 
19. ταῖς ἐν γαστρί] those women with child. See Josephus, 

B. J. v. 10. 12, 13; vi. 3. Eused. iii. 6, 7, for the horrors of the 
siege—especially with regard to mothers and children. Cp. Deut. 
xxvill. 53—58. 

These prophetical warnings may also be understood spi- 
ritually. Woe unto them that are with child, i. e. loaded with a 
heavy burden, and not able to escape from their pursuers. Woe 
also to the souls which are yet in travail with the rudiments of 
faith. (Jerome.) Woe to them that are with child: by these 
we may understand persons who are loaded with worldly hopes ; 
and by those who give suck, persons who enjoy, cherish, and dote 
on the darling hopes and desires which they have conceived and 
brought forth. (Aug. in Ps. xxxix.) 

20. σαββάτῳ] on the Sabbath. A prophecy that this would 
be the case with some. He speaks to them as yet as Jews who 
scrupled to travel more than 2000 cubits on that day. See on 
Acts i. 12. Similarly (Luke xxii. 36) He speaks of buying a 
sword,—not that the Apostles of Christ were to go armed,—but 
to show the dangers to which they would be exposed. 

Besides, even though they themselves might have no scruple 
to travel on the seventh day, yet others would be unwilling to 
assist them in their flight on that day, on which the gates of cities 
in Judzea were shut. (Cp. Nehem. xiii. 19—22.) 

On the spiritual sense of wv. 19, 20, see Jerome, iv. 193. Greg. 
M. Hom. i. 12: “ Videte ne tunc queeratis peccata vestra fugere, 
quando jam non licet ambulare. Ne tunc queramus ad bené 
agendum vivere, ciim jam compellimur de corpore exire,” 

Pray that your flight may not be in the winter or on the 
sabbath, i. e. that you may not be embarrassed by earthly impe- 
diments. (Aug. Qu. Ev.) 

As far as this refers to the taking of Jerusalem, this might 
well be their prayer, that they might not be prevented by the law 
of sabbatical rest or winter’s cold from fleeing to the mountains. 
And spiritually, we must pray that our faith may not grow cold, 
and we ourselves become torpid in doing the work of the Lord; 
and that our flight, i. e. our death, may not happen when we are 
in this unhappy state of spiritual winter. (Jerome, Aug., Hilary.) 

21, θλῖψις µεγάλη, ola οὐ γέγονεν] great tribulation, such as 
never has been. Cp. notes above on Dan. xii. Ἱ. 

22. ἐκολοβώθησαν] were shortened. So inthe time of Christ’s ἡ 
absence in the grave, ‘the three days’? were compressed, as it 
were, into the smallest possible compass. See xii, 40. 

From various passages of Holy Scripture it has been inferred 
that the Church will have to suffer {ᾖγεο years and a half of 
severe suffering, before the end of the World. See Bede here. 
— οὐκ ἂν ἐσώθη πᾶσα σάρξ] no flesh should have been saved. 

A double Hebraism, οὐ πᾶς = none (Ps. exliii. 2. Jer. ix. 12; li. 
43. Luke i. 37). Rom. iii. 9, οὐ πάντως: iii. 20, ἐξ ἔργων νόµου 
οὐ δικαιωθήσεται πᾶσα σάρξ. See Vorst. Hebr. p.529. Schroeder. 
Inst. Hebr. p. 316. Glass. Phil. Sacr. p. 463. Winer, p. 154. 

And on the use of σὰρξ-- 93 for homo, Vorst. de Hebr. 124. 
— διὰ δὲ τοὺς ἐκλεκτούς} on account of the elect. Lest any 

should object, as the heathens did, that these calamities were due 
to Christianity, He says that those days of affliction should be 
shortened for the sake of Christians ; and if it were not for these 
Christians, all the nations would perish. 

Observe, that the Evangelist 54. Jo/in has recorded none of 
these predictions, lest he should seem to write prophecy from 
history; for Ae lived for a long time after the destruction of 
Jerusalem. But these prophecies are recorded by the Evangelists 
who wrote before the taking of Jerusalem, and saw nothing of 
what they wrote; in order that the splendour of the prophecy 
might shine forth more brightly. (Chrys,) 
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h Mark 13, θήσονται at ἡμέραι ἐκεῖναι. 
κα 5 5 

253 9 » 
(ar) "Tore ἐάν τις ὑμῖν εἴπῃ, ᾿Ιδοὺ ὧδε ὁ 

& 21.8, 
i Mark 19. 22. Χριστὸς, ἢ ὧδε, μὴ πιστεύσητε: (3) 3: ᾿ ἐγερθήσονται γὰρ ψευδόχριστοι καὶ 

ψευδοπροφῆ i δώ t ih ὶ τέ ὦ λανῆ ἰ ροφῆται, καὶ δώσουσι σημεῖα μεγάλα καὶ τέρατα, ὥστε πλανῆσαι, εἰ 
Ν Ν Ν a > na 2’ δυνατὸν, καὶ τοὺς ἐκλεκτούς. 3 ᾿Ιδοὺ προείρηκα ὑμῖν: (53) 36 ἐὰν οὖν εἴπωσιν 

« ” 3 ‘ > see) ΄ > Ν Ν ο) ὑμῖν, ᾿Ιδοὺ ἐν τῇ ἐρήμῳ ἐστὶ, μὴ ἐξέλθητε: ᾿Ιδοὺ ἐν τοῖς ταμείοις, μὴ πιστεύ- 
1 Job 89. 81, 
Luke 17. 37. 
k Mark 13. 24, 26. 
Luke 21. 25. 
Isa. 13. 10, 
Ezek. 32. 7. 
Joel 2. 81. 
& 8. 15. 258 
Acts 2. 20. 

256 97 A Ν c > Ἂς lal σητε (3) '' ὥσπερ yap ἡ ἀστραπὴ ἐξέρχεται ἀπὸ ἀνατολῶν, καὶ φαίνεται ἕως 
υσμῶ ο » ε , ra cn ῦ ἀνθρώ 257 819 Ν 3X μῶν, οὕτως ἔσται 1) παρουσία τοῦ Υἱοῦ τοῦ ἀνθρώπου' (=) 38 1 ὅπου γὰρ ἐὰν 

> a A 
τὸ πτῶμα, ἐκεῖ συναχθήσονται ot ἀετοί. 

ι 

k ση, \ x ‘ a A a 
1) Εὐθέως δὲ μετὰ τὴν θλῖψιν τῶν ἡμερῶν ἐκείνων ὁ ἥλιος σκοτισθή- 

24. δώσουσι] A Ἠερταίεπι-- διδόναι, i. ᾳ. Hebr. 1Ώ (nathan), 
to give, used for to show (Deut. xiii. 1. Joel ii. 30. See Acts ii. 
19, δώσω τέρατα). Cp. Ephes. i. 22; iv. 11. Vorst. Hebr. p. 
167. 

~ 26. Ἰδοὺ ἐν τῇ ἐρήμῳ] Behold! in the desert. Our Lord 
passes from the destruction of Jerusalem to the times a little pre- 
ceding His own Second Advent. And these prophecies are ad- 
dressed not only to the Apostles, but to us. He declares the 
characteristics of that future coming, which will not be like the 
first coming at Bethlehem, in a corner of the world known only to 
a few, but glorious and universal. Among the tokens of His 
approach will be signs and wonders of Deceivers. He is here 
speaking of Antichrist and his ministers. And observe, He does 
not say,—Go out, and believe not, i.e. be not misled by those 
false wonders. But, Go ye not oul after them; for there is great 
delusion where are the signs of delusion. But these signs will be 
only local. ‘The wonder of Christ’s presence will be universal. 
It will be like lightning, which requires no preannouncement, but 
shows itself to all who are sitting in houses and secret chambers, 
in the twinkling of an eye. (Chrys.) 

If any would persuade you that Christ is to be found in the 
wilderness of incredulity or sceptical Philosophy, or in the secret 
zhambers of Heresy, believe them not; the faith of Christ shines 
from east to west in the Catholic Churches of the world. It is 
absurd to look in a corner for Him Who is the Light of the 
World. (Jerome.) 

Our Lord teaches us that He Himself is not limited to any 
particular place, or visible only to certain individuals, but that He 
is like lightning shining from East to West. And lest we should 
be ignorant where to look for Him, He proceeds to add, that 
wheresoever the Body is, the Eagles will be gathered together. 
He calls His saints Eagles, soaring, as it were, to Him, the Body, 
by a spiritual flight. (Hilary.) See note on v. 28. 

By the “secret chambers’’ and the ‘desert’? our Lord sig- 
nifies the obscure and occult conventicles of Heretics; by the 
name of ‘ the lightning,’”’ He may designate jirst, the manifesta- 
tion of His Church, by which He now comes and shows Himself 
in the clouds and darkness of this world (Aug. Quest. Ev.), and 
secondly, His coming to Judgment. 

A very interesting Exposition of this and the succeeding pro- 
phecies will be found in S. Aug. Epist. 199, and in his Work de 
Civitate Dei, lib. xx. 

28. ὕπου γὰρ ἐὰν 7 τὸ πτῶμα, ἐκεῖ συναχθήσονται of ἀετοί] 
Sor wheresoever the body is, there will the eagles be gathered 
together. Our Lord had been warning them not to follow false 
Christs, either to the wilderness or to the secret chamber. And 
He adds that wherever the πτῶμα or dead body is, there the eagles 
will be congregated. That is, as keen as is the sense of Eagles for 
their prey, so sharp-sighted will be true Christians to discern, 
and flock to, the body of Christ. 

He calls Himself here πτῶμα, and He also calls Himself 
σῶμα in the parallel passage of St. Luke xvii. 37. The reason is, 
Christ saves us by His death. His body is σῶμα (ὃ σώζει), be- 
cause it is πτῶμα (ὃ πίπτει). The corn is not quickened except 
it fall into the earth and die (John xii. 24), and then it brings 
forth much fruit. By His fall we rise, by His death we live. 
Christ’s πτῶμα is our σῶμα. And here is an answer to the ob- 
jection which has been made to our Lord’s saying, viz. that Eagles 
do not feed on dead bodies. But to Christ’s Body, which is 
Himself, in His Church, His Word, His Sacraments, especially 
the Holy Communion, where He feeds the faithful with His Body 
(Bp. Andrewes quoted below, on 1 Cor. v. 8)—all who are the 
Eagles of the Gospel will be gathered together; as the Eagle 
hasteth to its prey (Job ix. 26); they will flock to Him with 
Eagles’ wings (Deut. xxxii. 11); and they that wait upon Him 
shall renew their strength, and mount up with wings as Eagles 
(Isa. xl. 31), even to heaven itself. 

The following may be cited in support of the above exposi- 
tion; 

The congregated Eagles are the assembly of Saints and 
Martyrs. (Chrys.) Christ is called the Great Eagle (Rev. xii. 14), 
and Christians are compared to Eagles, because they partake in 
the royalty of Christ. (Cp. Origen here.) Eagles are the Saints 
whose youth is renewed like the Eagles’ (Ps. ο, 5); and who, 
according to the saying of Isaiah (xl. 31), mount up with wings as 
Eagles, that they may ascend to Christ. (Jerome.) In Christ 
we are renewed like Eagles, and cast off the plumage of our old 
age (1. 6. of the old man). (Ambrose on Luke xvii.) Christ’s 
Body crucified is that of which it is said, ‘ My flesh is meat in- 
deed’ (John vi. 55), The Eagles, which fly on the wings of the 
Spirit, flock to this body. To this body the Kagles are gathered 
who believe Christ to have come in the flesh (1 Jobn iv. 2). They 
fly to Him as to a dead body, because He died for us, so all the 
Saints fly to Christ wherever He is, and hereafter, as eagles, will 
be caught up to Him in the clouds. (S. Aug. Quest. Ev. in 
loc. Theophyl. and on Luke xvii. and in Euthym. Zyg. in Luc. 
xvii. 37. Greg. Moral. xxxi. 53.) And as the Eagle bears its 
young on its wings, so the true children of Christ will mount 
with Him on Eagles’ wings to heaven. Deut. xxxii. 1]. Exod. 
xix. 4. 1 Thess. iv. 17, and note on 2 Thess. ii. 1. Chrysostom, 
who, on | Cor. x. 24, applies this text to the eager hunger and 
thirst with which the Eagles of the Gospel flock to Christ’s Body 
and Blood in the Holy Communion of the Lord’s Supper, in order 
that they may thence derive strength to soar to heaven. 

Eagles are said to catch the scent of a body even across the 
ocean, and to fly to it. How much more ought we and all the 
flock of believers to hasten to Him Whose light shines from 
East to West! By the term “ body,” or, as it is in the original, 
πτῶμα, or dead body, we may understand the death of Christ, to 
which we are all called. (Jerome.) 

“Ὅπου τὸ σῶμα ἐκεῖ κ.τ.λ. τουτέστιν εἰς ἀπάντησίν Μου, εἰς 
δορυφορίαν καὶ παρὰ πομπήν. ᾿Αετοὺς γὰρ ὠνόμασε τοὺς 
δικαίους ὡς ὑψηλοὺς ταῖς ἀρεταῖς καὶ βασιλικοὺς, σῶμα δὲ 
‘Eautby ὡς συναγωγὸν τῶν τοιούτων ἀετῶν' πτῶμα δὲ τὸ 
σῶμα ἔγραψεν ὁ Ματθαῖος, on which nearly the same words are 
repeated by Euthymius, adding, that Christ is τροφὴ πνευματικὴ 
τῶν τοιούτων ἀετῶν καὶ ζωὴ αἰώνιος. (Euthym. Zygab. in Lue. 
xvii. 37.) 

“Orov τὺ πτῶμα,-- τοῦτ’ ἐστιν, ὅπου ὁ υἱὸς τοῦ ἀνθρώπου, 
ἐκεῖ πάντες οἱ ἅγιοι οἱ κοῦφοι καὶ ὑψιπετεῖς---ὥσπερ σώματος 
νεκροῦ κειμένου πάντες οἱ σαρκοβόροι ὄρνεις ἐπ᾽ αὐτὸ φέρονται, -- 
οὕτω και τοῦ υἱοῦ τοῦ ἀνθρώπου τοῦ δι ἡμᾶς νεκρωθέντος καὶ 
am οὐρανοῦ φανέντος πάντες οἱ ἅγιοι συναχθήσονται. (Theophyl. 
in Lue. xvii.) 

The modern notion that Jerusalem is the πτῶμα, and the 
ἀετοὶ the Romans, has been rightly rejected by Meyer, p. 398. 

29. Εὐθέως] ‘Non ad nostrum computum, sed divinum, in 
quo dies mille sicut unus dies.” Ps. xc. 4. 2 Pet. iii. 8. (Glass. 
Phil. Sacr. p. 447.) Hence the whole interval between the first 
Advent and the second, is called in the Scriptures the last time 
(ορ. 1 John ii. 18. Acts ii. 17. 1 Cor. x. 11. Phil. iv. 5. Heb. i. 
2. James v. 8. 1 Pet. iv. 7), ἐσχάτη ὥρα, and the Judge is de- 
scribed as at the door. So it is also in the mind of the Church. 
For example, in the Creed, after “' He ascended into heaven, and 
sitteth on the right hand of God the Father Almighty,” we say 
immediately, ‘‘from thence He shall come again to judge the 
quick and the dead.” So the Holy Ghost writes. And we ought 
to read Prophecy with the same mind as that with which it is 
written. ; 

The εὐθέως is connected with what has immediately pre- 
ceded, which by many of the Fathers (e.g. Chrys.) is regarded 
as a description of the Antichristian persecution in the last days, 
immediately before the second Advent of Christ. 

Besides, observe, éxelywv,—those days, i. e. those great days 
of ¢rial, whenever they may be, as ἡμέρα ἐκείνη is that Day, that 
great Day, the Day of Judgment, whenever it may be. 2 Thess. 
1. 10, 

They who in recent times have argued from this verse, 
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A Sat! , 3 ὃ ’ Ν ΄ ΠῚ μὰ ‘ ες - , A a 
σεται, καὶ 7 σελήνη οὐ δώσει TO φέγγος αὐτῆς, καὶ οἱ ἀστέρες πεσοῦνται ἀπὸ 

τοῦ οὐρανοῦ, καὶ αἱ δυνάµεις τῶν οὐρανῶν σαλευθήσονται. 3! Καὶ τότε φανή- 1πιν. ". 1. 
ιν lal fol en ο ae! ΄ὕ > ol 3 lol 259 Ἀ ΄ , 

σεται TO σημεῖον τοῦ Υἱοῦ τοῦ ἀνθρώπου ἐν τῷ οὐρανῷ: (Ὁ) καὶ τότε κόψονται 
al ε Ν ~ a“ κ» Ν εν cal > ΄ > , a ἐς cal 

“πᾶσαι at φυλαὶ τῆς γῆς, καὶ ὄψονται τὸν Υἱὸν τοῦ ἀνθρώπου ἐρχόμενον ἐπὶ τῶν 

νεφελῶν τοῦ οὐρανοῦ μετὰ δυνάμεως καὶ δόξης πολλῆς: 
κ. A n 

31 ™ καὶ ἀποστελεῖ meh. 13.41. 
1 Cor. 15. 52. 

- lal , Lal 

τοὺς ἀγγέλους αὐτοῦ μετὰ σάλπιγγος φωνῆς μεγάλης, καὶ ἐπισυνάξουσι τοὺς 1 Thess. 4. 16. 
Lal -- , -- 

ἐκλεκτοὺς αὐτοῦ ἐκ τῶν τεσσάρων ἀνέμων, ἀπ᾽ ἄκρων οὐρανῶν ἕως ἄκρων 
αὐτῶν. 

3 ᾽Απὸ δὲ τῆς συκῆς μάθετε τὴν παραβολήν: ὅταν ἤδη ὃ κλάδος αὐτῆς 
’ ε Ν κ Ἂς ΄’ > ΄ Ys 9 > ‘ x , 

γένηται ἁπαλὸς, καὶ τὰ φύλλα ἐκφύῃ, γινώσκετε ὅτι ἐγγὺς τὸ θέρος" 33 υ οὕτω n James 5. 9, 

‘ ec Lal ν io / “ ’ ν » ΄ > αι. ἂν ΄ 

καὶ ὑμεῖς ὅταν ἴδητε πάντα ταῦτα, γινώσκετε ὅτι ἐγγύς ἐστιν, ἐπὶ θύραις. 
34 0? \ ΄ eon > \ , ε \ 9 . ΕΣ ΄ “ ΄ 

Αμὴν λέγω ὑμῖν, οὐ μὴ παρέλθῃ ἡ γενεὰ αὕτη, ἕως ἂν πάντα ταῦτα γένηται. ο Mark 19. 30, 51. 

ὅ5 ΡὉ οὐρανὸς καὶ ἡ γῆ παρελεύσονται, οἱ δὲ λόγοι µου οὐ μὴ παρέλθωσι. 
260 364 Ν Ν lal ε ΄ 3 ΄ Ν a ΄ ὸ ΜῈ 78 ὑδὲ ε (41) © “Περὶ δὲ τῆς ἡμέρας ἐκείνης καὶ τῆς ὥρας οὐδεὶς οἶδεν, οὐδὲ οὗ α Mark 12, 52. γι 

Luke 21. 32, 33. 
pch. 5. 19. 

” λ “ > lal > A c ΤΙ ’ Ἂν 

ἄγγελοι τῶν οὐρανῶν, εἰ μὴ ὁ Πατήρ μου μόνος. ἡ 
Dy ΄ \ Ce. £ n - οφ ΄ a ε 
(5) Ἵ Ὥσπερ δὲ αἱ ἡμέραι τοῦ Νῶε, οὕτως ἔσται καὶ ἡ παρουσία τοῦ Υἱοῦ ἢ Pet's: ο = r Luke 17. 26. 

a Gen. 6. 3—5, an > a a κ᾿ a 
τοῦ ἀνθρώπου' “ὃ ὥσπερ γὰρ ἦσαν ἐν ταῖς ἡμέραις ταῖς πρὸ τοῦ κατακλυσμοῦ «7.5. 

and from τ. 34, that our Lord represents His second coming as 
immediate, not merely neglect all these considerations, but con- 
tradict the express words of Scripture. See v. 6. 2 Thess. ii. 
2. 2 Pet. iii. 8, 9. 
— ὁ ἥλιος σκοτισθήσεται] the sun shall be darkened. See 

Mark xiii. 24, and on Luke xxi. 25. Rev. vi. 12; viii. 12. These 
Prophecies appear to have a double sense, 

First, to describe commotions and woes at Jerusalem, and 
the signs physical and political before its destruction. (Joseph. 
B. J. vi. 5. 3. Euseb. iii. 8.) 

And secondly, troubles, alarms, and defections in the Church 
before the End. The sun shall be darkened,—i. e. the solar light 
of Christ’s Truth shall be dimmed, the lunar orb of the Church 
will be obscured by heresy and unbelief, and some who once 
shone brightly as stars in the firmament of the Church, will fall 
from their place. 

30. σημεῖον τοῦ Ὑἱοῦ τοῦ ἀνθρώπου] the sign of the Son of 
Man coming on the clouds of heaven. Unbelieving men ask Me 
for a sign from heaven (xii. 38; xvi. 1), they shall then see one, 
and mourn at the sight. It is supposed by some that this sign will 
be the cross. The sign of the Son of Man is the cross shining 
more gloriously than the sun. Christ comes to judgment bearing 
his wounds, and showing the manner of his ignominious death, 
that sin may be self-condemned. Then the tribes of the earth 
will wail because they pierced Him whom they ought to have 
adored (Zech. xii. 10. John xix. 37), and did not profit by his 
death for them. He mentions the Cross to be revealed hereafter 
in glory, that His disciples may not be ashamed of the cross here. 
(Hilary, Jerome, Chrys. Cp. Bp. Taylor on Christ’s Advent to 
Judgment, vol. v. p.12.) They ask for a sign from heaven,—they 
shall then see Me coming from heaven. 
— φυλαὶ τῆς γῆς] the tribes of the earth. The children of 

this world as contrasted with those of heaven. So in Rey. xi. 10, 
“they that dwell on the earth’ are they who dote on earthly 
things, and have not their hearts, their treasure, and their con- 
versation, in heaven. (Cp. Jerome.) 

81. τοὺς ayyéAous] See Rev. vii. 1. 
82. ᾿Απὸ δὲ τῆς συκῆς] from the fig-tree. Though these are 

heavenly things, yet you may learn wisdom concerning them from 
a common shrub on earth. 
— τὴν παραβολήν] its parable,—the parable it is designed to 

teach. Thus our Lord reminds us, that every thing on earth, how- 
ever lowly, has to attentive minds its appropriate moral—iés 
parable—concerning the kingdom of heaven. Sce Matt, vi. 28. 

— γένηται ἁπαλός] is now become tender. 
— τὰ φύλλα] its leaves. 
33. ἐγγύς ἐστιν] He is near, and eyen at the door. See v. 30; 

: cp. James vy. 9. There is something solemn in the brevity of the 
phrase, without the nominative expressed. 

34. ἡ γενεὰ αὕτη] this generation. This, like most other 
expressions in this prophecy, has a double sense, as follows : 

First, relative to Jerusalem, destroyed by Christ coming to 
judge it about forty years after this was said,—and 

Secondly, to the world at large ; 
τὴ 3 the first, He affirms that the generation of the literal 

OL. i. 

Israel then living would not pass before the woes here predicted 
would fall on Jerusalem ; 

As to the second, He declares that the spiritual Israel, “ the 
generation of them that seek the Lord ”’ (Ps. xxiv. 6, where γενεὰ 
is used by LXX. So Ps. lxxiii. 14, γενεὰ τῶν υἱῶν σου), would 
not pass away,—i. e. that the faithful seed of Abraham would 
survive, and that the blessings of the Gospel would be preserved 
intact, notwithstanding all trials and afflictions of the Charch, 
even to the End. 

The generation of the Church will survive the world; but 
all other generations, especially that of the tribes of the earth, 
will pass away. (Origen.) : 

The generation of the faithful, notwithstanding all the afflic- 
tions which He has described, will remain constant even to the 
end. (Cp. Matt. xvi. 18.) Our Lord says, '' heaven and earth 
shall pass away,” to show that His Church is dearer to Him than 
the elements, whose Lord He is. She is more precious in His 
eyes than any creature; for all the creation will be dissolved, but 
the Church will remain unimpaired. (Chrys. Theophyl. on Luke 
xxi. Mark xiii.) 

Christ's words have been already fulfilled in great measure. 
From what is past, let us learn to believe the future. (Chrys.) 

36. Spas] See Rev. ix. 15. 
— ὁ Πατήρ µου μόνος] The Father only knows that day; an 

assertion which does not exclude the Son of God from that know- 
ledge, as the Agnoé/e imagined. Christ does not know it as 
Man, and it is not His office to declare it, as Son of God. See 
on Mark xiii. 32. 

By saying that the Angels do not know it, He checked the 
disciples from desiring to know it. He knew that they would be 
inquisitive concerning it, and restrains their curiosity. The times 
and seasons are in the Father’s own power, and they are not 
therefore for the’Son to reveal. Itis in this sense only that He 
says that they are not known by Him. (Chrys. citing Luke x. 
99 

) The Arians say, that the Son cannot be equal with the Father, 
if the Son does not know what the Father knows. To whom we 
reply, that by the Son all things were made (John i. 8); and 
therefore all times are made by Him, and all things are delivered 
to Him of the Father (Matt. xi. 27), and all the treasures of 
wisdom are hid in Him (Col. ii. 3). And when He says, it is not 
for His Apostles to know the times and seasons which the Father 
has put in His own power (Acts i. 7), He intimates that He 
Himself knows them ; but it is not expedient for the Apostles to 
know them, ‘in order that, being always uncertain when the Judge 
will come, we may so live every day, as if we were to be judged on 
that day. (Jerome; see v. 42.) 

87. Νῶε] Noé. He thus describes the suddenness of His 
coming. So the Apostle, 1 Thess. v. 3,4. But how is it, that Ho 
speaks of the ¢ridulation of those days, and yet compares them to 
two periods of /uxury? Because such will be the condition of 
the world; there will be great excess, and surfeiting, and de- 
bauchery, and insensibility, imaginary ‘‘ peace and safety,’”’ and 
yet great tribulation, especially to the godly, as Noah and Lot. 
Such will be the times of Antichrist. ο 



8 Luke 17. 86, 
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MATTHEW XXIV. 39—51. XXYV. 1. 

~ , Ν , la) AS (ζ » ι ae ε έ a i ηλθ 
τρώγοντες και πινοντες, γάμουντες και εκγάᾶμι OVTES, αχρ QS Ne ρ ὌΧΙ ση € 

- > ear) 
Νῶε εἰς τὴν κιβωτὸν, ® καὶ οὐκ ἔγνωσαν ἕως ἦλθεν ὁ κατακλυσμὸς καὶ ἦρεν 
ἅπαντας, οὕτως ἔσται καὶ ἡ παρουσία τοῦ Υἱοῦ τοῦ ἀνθρώπου. 

52 fal A a / Νε - 5 , 

(22) 12 " Τότε δύο ἔσονται ἐν τῷ ἀγρῷ, 6 εἷς παραλαμβάνεται, καὶ ὁ εἷς ἀφί- 
lal lal ’ 

εται' 4! δύο ἀλήθουσαι ἐν τῷ μυλῶνι, μία παραλαμβάνεται, καὶ μία ἀφίεται. 
9083 49 ἐ a > + > ἵδ , οφ ε ΄ δὺς ἂν » > (4S) “Ξ "Τρηγορεῖτε οὖν, ὅτι οὐκ οἴδατε ποίᾳ ὥρᾳ ὁ Κύριος ὑμῶν ἔρχεται 

264 al ” fal (42) 33 " ἐκεῖνο δὲ γινώσκετε, ὅτι εἰ δει ὁ οἰκοδεσπότης ποίᾳ φυλακῇ ὁ κλέπτης 
ἔρχεται, ἐγρηγόρησεν ἂν, καὶ οὐκ ἂν εἴασε διορυγῆναι τὴν οἰκίαν αὐτοῦ" 
44 ὃ Ν r Ns pt “ ΄, 6 Ὁ ᾿ φ αν! ο 3 ὃ ο ε Lis a ιὰ τοῦτο Kal ὑμεῖς γίνεσθε ἕτοιμοι: ὅτι, ἧ ὥρᾳ οὐ δοκεῖτε, ὁ Υἱὸς τοῦ 
ἀνθρώπου ἔρχεται. 

905 45 νην. Ὁ εν ΛΜ ‘ δ = \ , a , ε ΄ (=) “ "Τίς ἄρα ἐστὶν ὁ πιστὸς δοῦλος καὶ φρόνιμος, ὃν κατέστησεν ὁ κύριος 
αὐτοῦ ἐπὶ τῆς θεραπείας αὐτοῦ, τοῦ διδόναι αὐτοῖς τὴν τροφὴν ἐν καιρῷ ; 

206 a - a fal (==) "μακάριος ὁ δοῦλος ἐκεῖνος, ὃν ἐλθὼν ὃ κύριος αὐτοῦ εὑρήσει ποιοῦντα 
οὕτως: 7 ¥ ἀμὴν λέγω ὑμῖν, ὅτι ἐπὶ πᾶσι τοῖς ὑπάρχουσιν αὐτοῦ καταστήσει 

26 » a A a A 
αὐτόν: (=~) * ἐὰν δὲ εἴπῃ ὁ κακὸς δοῦλος ἐκεῖνος ἐν τῇ καρδίᾳ αὐτοῦ, Χρονίζει 

49 καὶ ἄρξηται τύπτειν τοὺς συνδούλους αὐτοῦ, ἐσθίῃ δὲ 

καὶ πίνῃ μετὰ τῶν μεθυόντων, δῇ ἥξει ὁ κύριος τοῦ δούλου ἐκείνου ἐν ἡμέρᾳ ἡ 
ὁ κύριος μου ἐλθεῖν, 

τῶν ὀδόντων. 

8 Πεν. 19. 7. 

> “ Ail: ν 3. 3 ΄ 

ου προσδοκᾷ και εν wpa 7) ου γινώσκει, 
8] 2 Ν ὃ / .. Ν Ν 

και ιχοτοµησει αυτον, και TO 
id > A Ν “A ς A , > Ἣν» ε Ν a Ν 

μέρος αὐτοῦ μετὰ τῶν ὑποκριτῶν θήσει: ἐκεῖ ἔσται ὁ κλαυθμὸς καὶ ὁ βρυγμὸς 

XXV. (=) 1 “Τότε ὁμοιωθήσεται ἡ βασιλεία τῶν οὐρανῶν δέκα παρθένοις, 

40. Τότε δύο] Men may make the same profession of faith, 
but with different hearts. The mill represents the world of 
secular labour; the house-top a life of contemplation; the field a 
spiritual office in the Church. Avg. Ps. xxxvi. cxxxii. Quest. 
Ey. See below on Luke xvii. 34—36. 

From all ranks of life some will be taken, and some left. 
(Chrys., who compares Exod. xi. 5.) 

Men may labour side by side in the field, but not be rewarded 
together at the Harvest. Let no one, therefore, plead his pro- 
fession as an excuse for sin. (Jerome.) 

Observe the present tense (παραλαμβάνεται) in these pro- 
phecies—denoting Certainty. 

42. Τρηγορεῖτε] Watch ye. For such as you are at your 
death, such will you be at the day of judgment; and therefore, 
since Death is near, Judgment is near; therefore, watch. 

45. mors δοῦλος καὶ φρόνιμος] Called οἰκονόμος by St. Luke, 
xii. 42; and these sentences specially concern the οἰκονόμοι, or 
stewards of Christ’s Mysteries,—the Bishops and Pastors of the 
Church. See S. Ambrose on Luke xii. 48, and Theophyl. on 
Luke xii. 42. Observe, ὁ π. δ. κ. ϕ.; faithfulness is prudence, 

Our Lord is speaking here concerning the proper use of 
worldly substance, and of reason, power, graces, and all other 
talents committed to each man’s trust. These words are specially 
applicable to Civil Rulers, who ought to use all that they possess, 
whether wisdom, or office, or riches, for the general weal. Hence 
He requires of them prudence and fidelity. He speaks also to the 
Clergy, and to the Rich. If, when the Clergy spend large sums 
for Christ, you are not willing to make your offerings, where will 
be your excuse at the great day ? On the other hand, He speaks 
of rewards to the wise and faithful servant. He will set bim over 
all His goods. Who can conceive the blessedness of such an 
exaltation? (Chrys.) 

The layman is a steward of his property, in the same way as 
the priest is, who dispenses the offerings of the Church. As the priest 
is not at liberty to scatter as he chooses what you offer for the 
poor, neither are you justified in so dealing with your own wealth. 
For, although you received it as an inheritance from your parents, 
vet all your wealth is the property of God. And if you exact 
from others an account of your offerings to them, will not God 
require with much greater strictness from you a reckoning of 
His bounties 2 Do you suppose that He will tolerate waste there ἢ 
No! what He has committed to you, He has entrusted on this 
condition, that you should give to others ‘heir meat in due season. 
He has confided it to you in love, as an occasion for the manifes- 
tation of your own love, and that He might thus kindle the love 
of man for man, and make it burn more warmly. (Chrys.) 

He here warns you of the severe punishment due to uncha- 

ritableness and self-indulgence. 
any thing of your own? No! what you have, you hold in trust 
for the good of the poor. Could not God immediately take it 
from you? Yes; but He graciously lends it to you that you may 
gain eternal glory by charity. Think not, therefore, your property 
to be yours; but give to God His own. He hath lent it to youas 
a talent, that you may trade with it for Heaven. Nothing more 
offends Him than neglect of our brother’s salvation. Thus we 
forfeit our own. God will be wroth with the evil servant, and 
command him to be cut asunder; for God makes love the charac- 
teristic of His own disciples: and if a man really loves, he will 
have a tender care for the things of Him whom he loves. Chrys., 
who quotes John xxi. 15. Rom. xv. 2,3. 1 Cor. x. 24; xiii. 3. 
Phil. i. 23, 24, as inculcating the duty of zeal for the salvation of 
others. 

48. Χρονίζει ὁ κύριος] My lord delayeth. On the temper of mind 
to be cherished with regard to these prophecies, concerning the 
Second Advent, see S. Augustine’s admirable Epistle (cxcix.) to 
his brother bishop, Hesychius, deserving the careful attention of all 
students of prophecy. ‘* Veniet dies” (he says, Serm. xlvi.) “" quo 
cuncta adducentur in Judicium. ἘΠ ille dies, si sculo longé est, 
unicuique homini, vite su ultimus, prope est. Utrumque latere 
Deus voluit. Vis non timnere diem occultum? Cim venerit, 
inveniat te paratum.”’ 

51. διχοτοµήσει] See 1 Sam.xv. 33. 2 Sam. xii.31. 1 Chron. 
xx. 3. Dan. ii. 5; iii. 29, ‘‘ supplicium in διψύχους conveniens ”” 
(Bengel), and for those who make divisions. And yet it cannot 
mean ‘‘ utterly destroy,”’ or annihilate; for he is described after- 
wards as having his part with hypocrites, where is ¢hat dreadful 
weeping, and ¢hat endless gnashing of teeth. 

Do you imagine that you have 

Cu. ΧΧΥ. 1. παρθένοις] virgins. 
Greg. M. in Evan. i. 12. 

Our Lord proceeds to inculcate still further the need of com- 
municating to the spiritual and temporal good of others. The 
Virgins must have oil in their lamps. (Chrys. 

By the Virgins He means all in the Visible Church; by the 
wise who have oil, those who have faith and works; by the foolish 
who have lamps but no oil, those who seem to confess God with 
the same faith as the wise, but do not maintain good works. 
(Jerome.) 

They are called Virgins, because the souls of Christians are 
espoused in baptism as chaste Virgins to Christ (2 Cor. xi. 2), and 
wait for the coming of the Bridegreom from heaven, Rev. xxii. 17. 

Comp. Milton’s beautiful Sonnet “to a Virtuous ycung 
Lady,” Sonnet ix. 

1—13. On this Parable, see 



MATTHEW ΧΧΥ. 2—14. 91 

᾿ αἵτινες λαβοῦσαι τὰς λαμπάδας αὐτῶν ἐξῆλθον εἰς ἀπάντησιν τοῦ νυμφίου. 
Ὁ / δὲ > 3 » κα ΄ Ν ΄ ΄, 

- Πέντε δὲ ἦσαν ἐξ αὐτῶν φρόνιμοι, καὶ πέντε μωραί 
σ Ν 3 αἰτινες μωραι, bch, 13. 47—50. 

λαβοῦσαι τὰς λαμπάδας αὑτῶν οὐκ ἔλαβον μεθ᾽ ἑαυτῶν ἔλαιον' 3 at δὲ φρόνιμοι μ μ ρόνιμ 
4 ¥ > a 3 ΄ ον x las ΄, ean 
ἔλαβον ἔλαιον ἐν τοῖς ἀγγείοις αὐτῶν μετὰ τῶν λαμπάδων αὑτῶν, 

ζοντος δὲ τοῦ νυμφίου, ἐνύσταξαν πᾶσαι καὶ ἐκάθευδον. 
5 Χρονί- 

6 © Μέσης δὲ νυκτὸς ech. 24. 51. 
Ν , 3 ὃ Ν ε , » 352 3 3 ΄ > a κραυγὴ γέγονεν, Ιδοὺ, ὁ νυμφίος ἔρχεται, ἐξέρχεσθε εἰς ἀπάντησιν αὐτοῦ. 

1 Τότε ἠγέρθησαν πᾶσαι αἱ παρθένοι ἐκεῖναι, καὶ ἐκόσμησαν τὰς λαμπάδας 
e a 8 ε A Ν aA , a , ε “ > “ 3 ’ ε “ 

αὑτῶν. ὃ Αἱ δὲ μωραὶ ταῖς φρονίμοις εἶπον, Δότε ἡμῖν ἐκ τοῦ ἐλαίου ὑμῶν, 
ῳ ε / ε α id 

ὅτι at λαμπάδες ἡμῶν σβέννυνται. 9 ᾽Απεκρίθησαν δὲ αἱ φρόνιμοι λέγουσαι, 
΄ 3 Ν 3 4 ε A ΔΝ ε a ΄ Lad Ν ‘ - 

Μήποτε οὐ μὴ ἀρκέσῃ ἡμῖν καὶ ὑμῖν: πορεύεσθε μᾶλλον πρὸς τοὺς πωλοῦντας, 
Ν 3 , ε a 10 a? 

και ἀγοράσατε εανταις. Απερχομένων δὲ αὐτῶν ἀγοράσαι, ἦλθεν ὃ d Luke 13. 25, 

Ὁ ‘ ο 3 “ > > A > ‘ , Ἂς 3 ’ 

νυμφίος: καὶ αἱ ἕτοιμοι εἰσῆλθον μετ αὐτοῦ εἰς τοὺς γάμους: καὶ ἐκλείσθη 
A 

ἡ θύρα. Ὦ Ὕστερον δὲ ἔρχονται καὶ at λοιπαὶ παρθένοι λέγουσαι, Κύριε, 
ο ρ . > > ον “- κύριε, ἄνοιξον ἡμῖν. 13" Ὃ δὲ ἀποκριθεὶς εἶπεν, ᾿Αμὴν λέγω ὑμῖν, οὐκ οἶδα «εἰ. 7.29. 

ἡμᾶς, NT, ἴτε οὖν, ὅτι οὐκ οἵδ ην με ον τὸν ᾧ ὀ ea ai, αν ὑμᾶς. Ῥηγορεῖτε οὖν, ὅτι οὐκ οἴδατε τὴν ἡμέραν οὐδὲ τὴν ὥραν, ἐν ᾖ λος 13. 38, 35. 
Ν Lal > 4 ” 

ὁ Υἱὸς τοῦ ἀνθρώπου ἔρχεται. μάπα 
Ἐεν. 16. 15. 2 φ a 

(Gr) "Ὥσπερ yap ἄνθρωπος ἀποδημῶν ἐκάλεσε τοὺς ἰδίους δούλους, καὶ g Luke 19. 12. 

On 
Judges xiv. 11. 

— εἰς ἀπάντησιν τ. ν.] to the meeting of the bridegroom. 
these nuptial rites, see Jahn, Archeol. § 154. 
Ps. xlv. 15; cf. Isa. lxi. 10. 

Christ is the Bridegroom, see on ix. 15. John iii. 29. 
8. λαμπάδας---ἔλαιον] Aauras in the N. T. asin LXX, often 

signifies a torch (see John xviii. 3. Rev. iv. 5; viii. 10); but 
here it appears to signify a lamp (so Vulg.), and cp. Acts xx. 8. 

The lamps being probably of earthenware (/erra cotta), fitly 
represent men, who are ὀστράκινα σκεύη, earthen vessels (2 Cor. 
iy. 7), and yet have the treasures of the gifts of the Holy Spirit, 
the pure and holy oil (1 John ii. 20. 27) of spiritual grace, which, 
duly cherished, sheds forth the light of good works (2 Pet. i. 3—8), 
which are the fruit of the Spirit, for the glory of God (Matt. ν. 
16). ‘Blessed are the dead that die in the Lord, even so saith 
the Spirit, for their works do follow them’”’ (Rey. xiv. 13). Their 
lamp never goes out, but burns more brightly in Paradise, where 
they wait in patience and joy, like wise Virgins, for their Lord, 
till He comes from heaven, to lead His Bride to the Marriage. 
Rey. xix. 7; xxi. 2.9; xxii. 17. Cf. Greg. Nazian. Or. xl. pp. 
728, 729. 

The following is from 5. Hilary. The Bridegroom is Christ. 
Oil is the fruit of good works. The Vessels are our human bodies, 
within which we ought to have the treasure of a good conscience. 
The wedding feast is the commencement of a glorious immortality. 
The delay of the Bridegroom is the time of repentance. The 
sleep of those who wait is the rest of believers, and the temporary 
death of all, in the time of repentance. The shout at midnight 
is the uncertainty of the last trump. The taking of the lamps 
is the resumption of our bodies. Their light is the manifestation 
of good works. The wise Virgins are they, who have the oppor- 
tunities given them of working out their salvation, and have pre- 
pared themselves for the coming of their Lord. The foolish are 
they, who have only thought of present and worldly things, and 
have made no provision for the Resurrection, when no one will be 
benefited by the works of another. Every one must provide oil 
for his own lamp. 

5. ἐνύσταξαν καὶ ἐκάθευδον] they nodded and were sleeping. 
They fell asleep in death. (Hilary.) ‘ Dormire enim mori est.” 
So Greg. M. 1. ο. “‘expectantium somnus credentium quies est.” 
Cf. 1 Thess. v. 10. 

6. Μέσης δὲ νυκτὸς κραυγὴ γέγονεν] Mark the perfect tense 
(has been made; cp. Rev. xvi. 17), showing the suddenness of 
Christ’s advent, with a great cry at midnight like that in Egypt, 
when the first-born were slain. See above on Exod. xi. 4—6; 
xii. 29. 
— νυμφίος] the bridegroom. ‘Christus, die judicii tanquam 

fur in nocte” (Greg. Μ.).---ἔρχεται is not found in some MSS. 
(B, C*, D, L, Z) and Versions, and may perhaps be a subsequent 
addition. 

8. ai λαμπάδες ἡμῶν σβέννυνται] our lamps are going out. 
There is some extenuation and equivocation in these words; as if 
their lamps were only then just going out; they were out. 

The foolish Virgins represent persons who die in a careless 
condition, and their lamps were gone out, and now it was too late 
to ask for oil: ‘‘ Excesserat emendi tempus, nec adyeniente die 
judicii locus erit poenitentiz.” (Hieron.) 

9. Μήποτε οὐ μὴ ἄρκέσῃ ἡμῖν καὶ ὑμῖν] Lest there be not suffi- 
cient for us and you. Non possunt in die judicii aliorum virtutes 
aliorum vitia sublevare. (JZieron.) 

No one in the other world will be able to be an advocate for 
those who are delivered up for judgment by their own works. No 
one, however charitably disposed, will plead for us then, not be- 
cause no one will be willing, but because no one will be able. 
This is what Abraham intimates in the parable (Luke xvi. 26). 
And although after our death we ourselves may be charitably dis- 
posed, as the rich man was for the salvation of his relations, this 
will be of no avail. He had neglected the beggar at his gate in 
his lifetime, and he could do nothing for his brethren or himself 
after his death. ( Chrys.) 
— πορ.] 5¢is added by Elz., but is not found in A, B, D, E, 

6, H, Καὶ, 5, V, A, and other MSS. 

12. οὐκ οἶδα ὑμᾶς} I do not know you. Quid prodest voce 
invocare Quem operi/us neges? Novit Dominus qui sunt Ejus 
(2 Tim. ii. 19) et qui Eum ignorat, ignorabitur ab Eo. At the 
Great Day, every one will be rewarded according to his works. 
And although men may be as Virgins, both in purity of body and 
in the profession of the true faith, yet if they have not oil, they 
will not be acknowledged by Christ. (Jerome.) 

13. Γρηγορεῖτε οὖν] Watch therefore. As our Lord says, Luke 
xii. 35, ‘* Let your loins be girded about, and your lights burning, 
and be ye yourselves like unto men that wait for their Lord.” 
Semper extremum diem debemus metuere, quem numquam pos- 
sumus previdere. (Greg. M.) 

— ὅτι οὐκ οἴδατε τὴν ἡμέραν] for ye know not the day. Latet 
ultimus dies, ut observentur omnes dies. (Aug.) 

— ἐν -- ἔρχεται] Omitted by A, B, C*, Ὁ, L, X, A, and some 
other MSS. and Versions, 

14. ἄνθρωπος ἀποδημῶν] aman travelling. Christ, in leaving 
this world at His Ascension, gave gifts to men (Eph. iv. 8), and 
now in Heaven dispenses talents to each severally, of which, when 
He comes again, He will require an account. 

Compare the Parable of the Pounds (Mine), Luke xix. 11— 
28, and the notes there. Some of the most remarkable points of 
difference between these two Parables are as follows, 

That of the Talents was spoken to the disciples ; 
That of the Pounds to the Multitude, when they drew near 

Jerusalem, and thought the kingdom of God should immediately 
appear, and that our Lord would immediately display Himself as 
King of the Jews. 

In the Parable of the Talents, al? men are represented as 
slaves (δοῦλοι) of Christ, called simply ἄνθρωπος, and among them 
He distributes His goods; and they who do not improve His 
gifts, but bury them in the ground, are cast out into outer 
darkness. 

In that of the Pounds, Christ, here called an ἄνθρωπος 
εὐγενὴς, selects ten servants who are contrasted with His πολῖται 
—the citizens of ‘Ais world, who hate Him, and oppose His 
claims to the Kingdom; and the judgment of the unprofitable 
servant who hides his pound in a napkin, and the reward of the 
faithful who remain steadfast in their Lord’s absence, notwith- 
standing the opposition of the br is combined with the destruc- 
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92 MATTHEW ΧΧΥ. 15—36. 

παρέδωκεν αὐτοῖς τὰ ὑπάρχοντα αὐτοῦ, (7) 15 καὶ ᾧ μὲν ἔδωκε πέντε τάλαντα, 
᾿ ᾧ δὲ δύο, ᾧ δὲ ἕν, ἑκάστῳ κατὰ τὴν ἰδίαν δύναμιν, καὶ ἀπεδήμησεν εὐθέως. 

16 Ἂς A 2 Ἂν ’, , A > , 5 > a py 4 

Πορευθεὶς δὲ ὁ τὰ πέντε τάλαντα λαβὼν εἰργάσατο ἐν αὐτοῖς, καὶ ἐποίησεν 
h2Pet.3.18. ἄλλα πέντε τάλαντα. | "Ὡσαύτως καὶ 6 τὰ δύο, ἐκέρδησε καὶ αὐτὸς ἄλλα δύο. 
i Evelus. 20.50. 18 ᾿ Ὅ δὲ τὸ ἐν λαβὼν ἀπελθὼν ὤρυξεν ἐν TH γῇ, καὶ ἀπέκρυψε τὸ ἀργύριον τοῦ 

΄ 3 A 19 Ν δὲ ΄ λὺ ” ε ΄ ον ὃ aN 3 κυρίου αὐτοῦ. Μετὰ δὲ χρόνον πολὺν ἔρχεται ὁ κύριος τῶν δούλων ἐκείνων, 
καὶ συναίρει μετ᾽ αὐτῶν λόγον. ™ Καὶ προσελθὼν ὁ τὰ πέντε τάλαντα λαβὼν 
προσήνεγκεν ἄλλα πέντε τάλαντα λέγων, Κύριε, πέντε τάλαντά μοι παρέδωκας' 
id γ΄ ΄ , er ὃ 29 3 a 9] 1” δ ΟὟ ΠΣ , > “ joh.24.47. ἴδε ἄλλα πέντε τάλαντα ἐκέρδησα ἐπ᾽ αὐτοῖς. “Ἔφη αὐτῷ ὃ κύριος αὐτοῦ, 

uke 22. 29, 80. = 2 a 
Ed δοῦλε ἀγαθὲ καὶ πιστὲ, ἐπὶ ὀλίγα ἧς πιστὸς, ἐπὶ πολλών σε καταστήσω" 
εἴσελθε εἰς τὴν χαρὰν τοῦ κυρίου σου. ™ Προσελθὼν δὲ καὶ ὁ τὰ δύο τάλαντα 
λαβὼν εἶπε, Κύριε, δύο τάλαντά μοι παρέδωκας" ἴδε, ἄλλα δύο τάλαντα ἐκέρ- 

δησα ἐπ᾽ αὐτοῖς. “5 Ἔφη αὐτῷ ὁ κύριος αὐτοῦ, Εὖ δοῦλε ἀγαθὲ καὶ more, ἐπὶ 
a a A 

ὀλίγα ἧς πιστὸς, ἐπὶ πολλῶν σε καταστήσω, εἴσελθε εἰς τὴν χαρὰν τοῦ κυρίου 
σου. * Προσελθὼν δὲ καὶ ὃ τὸ ἕν τάλαντον εἰληφὼς εἶπε, Κύριε, ἔγνων σε ὅτι 
σκληρὸς εἶ ἄνθρωπος, θερίζων ὅπου οὐκ ἔσπειρας, καὶ συνάγων ὅθεν οὐ διεσκόρ- 

9 a a 
πισας' “ὃ καὶ φοβηθεὶς ἀπελθὼν ἔκρυψα τὸ τάλαντόν σου ἐν TH γῇ" ἴδε ἔχεις 

κΤικε. Τὸ σόν. “Ὁ "᾽Αποκριθες δὲ 6 κύριος αὐτοῦ εἶπεν αὐτῷ, Πονηρὲ δοῦλε καὶ 
Jude 15. > ν ἥδ “ θ ίζ σ΄ > ¥ \ ΄ ὅθ, > ὃ ΄ 2 

ὀκνηρὲ, Ίδεις ὅτι θερίζω ὅπου οὐκ ἔσπειρα, καὶ συνάγω ὅθεν οὐ διεσκόρπισα 
ν > a 9 > ΄ , a ΄ eae 9 

3 ἔδει οὖν σε βαλεῖν τὸ ἀργύριόν µου τοῖς τραπεζίταις καὶ ἐλθὼν ἐγὼ ἐκο- 
µισάµην ἂν τὸ ἐμὸν σὺν τόκῳ" 38 ἄρατε οὖν ἀπ᾽ αὐτοῦ τὸ τάλαντον, καὶ δότε 
τῷ ἔχοντι τὰ δέκα τάλαντα. 

ch. 13. 12. 7) 391 Τῷ γὰρ ἔχοντι παντὶ δοθήσεται, καὶ περισσευθήσεται' ἀπὸ δὲ τοῦ τ POP εχ ΑἹ if η 
Luke 8.18, δε tae ip0n το “τᾶ. 30™ Καὶ τὸν ἆ - Say Lukes-18. μὴ ἔχοντος Kal ὃ ἔχει ἀρθήσεται ἀπ᾽ αὐτοῦ. (1) αἱ τὸν ἀχρεῖον δοῦλον 
Jone i, ἐκβάλετε εἰς τὸ σκότος τὸ ἐξώτερον" ἐκεῖ ἔσται ὁ κλαυθμὸς καὶ ὁ βρυγμὸς τῶν 
& 13, 42. 2907 
& 22. 13. ὀδόντων. 
η Zech. 14. 5. 3 A a a 
eh. 16.27. (55) 31 "Ὅταν δὲ ἔλθῃ ὁ Υἱὸς τοῦ ἀνθρώπου ἐν τῇ δόξῃ αὐτοῦ, καὶ πάντες 

ess. 4. 16. Ἃ μὲ oe 
2Thess. 1.7. οὗ ἅγιοι ἄγγελοι μετ᾽ αὐτοῦ, τότε καθίσει ἐπὶ θρόνου δόξης αὐτοῦ, 33" καὶ 
Rey. 1. 7. ΄ ” > An , ba * ee) A > Ν 33) 55 ΄ ὁ em, Hf 10. συναχθήσεται ἔμπροσθεν αὐτοῦ πάντα τὰ ἔθνη" καὶ ἀφοριεῖ αὐτοὺς am ἀλλή- 

OT. ὁ. . ν ε A Ν ” Ν 

Ezek. 81. 17,50, λων, ὥσπερ ὃ ποιμὴν ἀφορίζει τὰ πρόβατα ἀπὸ τῶν ἐρίφων: 3895 καὶ στήσει 
ch. 13. as ‘ x ΄ > 5 a > a Ν δὲ Yee? > 3 ΄ 3: PTS ΜΠ: ey 
piPe.t49. τὰ μὲν πρόβατα ἐκ δεξιῶν αὐτοῦ, τὰ δὲ ἐρίφια ἐξ εὐωνύμων. ότε ἐρεῖ 

ὁ βασιλεὺς τοῖς ἐκ δεξιῶν αὐτοῦ, Δεῦτε, οἱ εὐλογημένοι τοῦ Πατρός µου, κληρο- 
4158. 5.7. ψομήσατε τὴν ἡτοιμασμένην ὑμῖν βασιλείαν ἀπὸ καταβολῆς κόσμου" * " ἐπεί- 
ὙΖΟΕΚ. κά. Υ 9 γε 

Feces. 7.99. ψᾷσα γὰρ, καὶ ἐδώκατέ μοι φαγεῖν: ἐδίψησα, καὶ ἐποτίσατέ pe ξένος ἤμην 
μὴ , , 36 Ν Ν ΄ Ψ 3 θέ αν 4 ΄ 

καὶ συνηγάγετέ με: “5 γυμνὸς, καὶ περιεβάλετέ pe ἠσθένησα, καὶ ἐπεσκέψασθέ 

tion of all His enemies who would not have Him to reign over 
them. 

14—30.] Onthis Parable see the Homily of Greg. ΜΗ. in Evang. 
i. 9, p. 1463. 

21. Ἔφπ] Some MSS. add δέ. 
— ἐπὶ ὀλίγα---ἐπὶ πολλῶν] Observe the change of case, from 

an accusative toa genitive; the former indicating a relation of 
trust extending to a thing; the latter, a condition of supremacy 
over il. 

94. θερίζων---διεσκόρπισας] A Hebrew proverb (see Vorst. p. 
822). 

27. τοῖς τραπεζίταις---τόκῳ] This question of our Lord may 
throw some light on the question concerning the lawfulness of 
usury. On which see Bp. Andrewes, ‘‘De Usuris,” ed. 1629. 
Bp. Sanderson, ‘‘Case of Usury,” ii. 132; iii. 121; v. 127. 
Grotius, in Luc. vi. 94. Gerhard’s Loci. Theol. vi. p. 645. 
Pococke’s Life, p. 346. One of our Lord’s reputed sayings was 
γίγνεσθε δόκιμοι τραπεζῖται. Origen in Matth. xxii. See 
Fabric. Cod. Apoc. p. 330, and note below on 1 Thess. νυ. 21. 

91. ἅγιοι] Omitted by B, D, L. 
98. ἐρίφια] goats. ‘‘ Sheep,’’ says Chrys., ‘are profitable by 

their wool, their milk, their offspring. Not so Goats; they repre- 
διασκορπίζω is the Hebrew τ (paradh), or mm (zarah) 

(Ruth iii. 2). Chald. 193 (4erar), ‘ ventilare,’ ‘ vannare,’ to win- 
now. Dan. ii. 35. The sense here is, ‘‘gathering corn into a 
barn floor whence thou winnowedst nothing.” 

On this use of σκορπίζω = to winnow, see 2 Cor. ix. 9. 
25. φοβηθείς] See on Luke xix. 20. 
26. ὀκνηρέ] slothful. ὄκνος = φυγὴ πόνων. (Phavorin.) 
Observe, it is not only the sinner, who is cast into outer dark- 

ness, but he also who does not do good. Nothing is so pleasing 
to God as edification. Let us listen to the warning while we have 
time; let us have oil in our lamps, and improve our talents in the 
salyation of others, and for the glory of God. (Chrys.) 

sent unfruitfulness of life.” Euthym.adds δυσωδία, in opposition 
to the sweet and fragrant sacrifice of holy and charitable deeds. 
See Phil. iv. 18, ὀσμὴν εὐωδίας θυσίαν δεκτὴν,---8ἶ5ο ἀσέλγεια in 
opposition to chastity and holiness of life. ‘*‘ Ipsi mali demones 
hirci ΚΡ Hebreis dicuntur.” (Rosenm.) 

94, 35. Δεῦτε, οἱ evAoynucvoi—enelvaca γάρ] See S. Aug. 
Serm. xviii. 4, and lx. 9, and Dr. Barrow’s Sermon xxxi. vol. ii. 
p- 153, “Οπ the Duty and Reward of Bounty to the Poor.” 

34. εὐλογημένοι τοῦ Πατρός] ye blessed of My Father. Cp. 
John vi. 45, διδακτοὶ θεοῦ. Winer, p. 170. 

35. ἤμην] On this form see Winer, p. 73. 
Acts x. 30; xi. 5.17. Gal. 1. 10. 

Cp. John xi, 15. 



pe ἐν φυλακῇ ἤμην, καὶ ἤλθετε πρός µε. 

MATTHEW ΧΧΥ. 37—46. XXVI. 1, 2. 93 

37 Τότε ἀποκριθήσονται αὐτῷ ot 
δίι λέ ΄ , Ν ἴδ a hae ΄ x ὃ a ίκαιοι λέγοντες, Κύριε, πότε σὲ εἴδομεν πεινῶντα, καὶ ἐθρέψαμεν ; ἢ διψῶντα, 

Ν > καὶ ἐποτίσαμεν; * πότε δὲ σὲ εἴδομεν ἕένον, Kal συνηγάγοµεν; ἢ γυμνὸν, 
ΔΝ 3 a lal 

καὶ περιεβάλοµεν ; ® πότε δὲ σὲ εἴδομεν ἀσθενῆ, ἢ ἐν φυλακῇ, καὶ ἤλθομεν 
πρός σε; 3 "Καὶ ἀποκριθεὶς 6 βασιλεὺς ἐρεῖ αὐτοῖς, ᾽Αμὴν λέγω ὑμῖν, ἐφ᾽ τΡιον. 19. 1]. 
ὅσον ἐποιήσατε ἑνὶ τούτων τῶν ἀδελφών µου τῶν ἐλαχίστων, ἐμοὶ ἐποιήσατε. 

4ἱ 5 Τό 3 Lal ‘ aA > > 4 ΤΙ ΄ θ ἘΝ». δ 3 “ ε / 

OTE ἐρει και τοις εξ ευωνυµων, ορευεσύε ἀπ έµου οι κατηραμενοι sch. 7. 23. 

Heb. 6. 10. 

Luke 13. 27, 
> Ν lal Ν 34 Ν ε , lea , Ν lal > , > - 

εἷς τὸ πῦρ τὸ αἰώνιον τὸ ἡτοιμασμένον τῷ 4ιαβόλῳ καὶ τοῖς ἀγγέλοις αὐτοῦ" ος 
4% 3 ΄, Ν Ν > 25 ΄ ΄ a δύ Ἃ > > , , 

επεινασα YAP, και ουκ εὀοώκατε μοι φαγεῖν' € ίψησα, και ουκ εποτισατε [Le 
do / 3 ΔΝ 5 / , Ν Ν > , , > ‘ 

ξένος ἤμην, καὶ οὐ συνηγάγετέ µε' γυμνὸς, καὶ οὐ περιεβάλετέ pe ἀσθενὴς 
A an 

καὶ ἐν φυλακῇ, καὶ οὐκ ἐπεσκέψασθέ µε. 

2 Pet. 2. 4. 

44 Τότε ἀποκριθήσονται Kat αὐτοὶ 
ig ΄ / Ν ἊΝ nr x A a , *» δὲ ΑΔ 

λέγοντες, Κύριε, πότε σὲ εἴδομεν πεινῶντα, ἢ διψῶντα, ἢ ξένον, ἢ γυμνὸν, ἢ 
> 0 Pat κ 3 λ a Ἂς 3 ὃ ΄ , 45 / 3 βή > a 

ἀσθενῆ, ἢ ἐν φυλακῇ, καὶ ov διηκονήσαµέν σοι; * Τότε ἀποκριθήσεται αὖτοις 
4 3 Ν ig e a 34? 9 3 5 ή εν ΄ Lal 3 ’ 

λέγων, ᾽Αμὴν λέγω ὑμῖν, ἐφ᾽ ὅσον οὐκ ἐποιήσατε ἑνὶ τούτων τῶν ἐλαχίστων, 
ών 3 A > , 

οὐδὲ ἐμοὶ ἐποιήσατε. 
δί 3 ν 3 

ίκαιοι εἰς ζωὴν αἰώνιον. 

‘ a 46* Καὶ ἀπελεύσονται οὗτοι εἰς κόλασιν αἰώνιον, οἱ δὲ t John 5. 29. 
Dan. 12. 2. 

4 cal XXVI. (55) 1 "Καὶ ἐγένετο, ὅτε ἐτέλεσεν ὁ ᾿Ιησοῦς πάντας τοὺς λόγους α Mark 14.1. 
΄ > a ᾿ς τὸ - uke 22. 1, 

τούτους, εἶπε τοῖς μαθηταῖς αὐτοῦ, “ Οἴδατε ὅτι μετὰ δύο ἡμέρας τὸ πάσχα 
’ cal a 

γίνεται, καὶ ὁ Υἱὸς τοῦ ἀνθρώπου παραδίδοται εἰς τὸ σταυρωθῆναι. 

88. σὲ] Thee. Observe, the pronounis placed before the verb, 
and is emphatic here and in the two following clauses. It is 
as much as to say, We may have done these things to our fellow- 
man, but when wast Thou,—Thou, our King and Judge,—seen 
by us in this state of need, and relieved by the alms of us, poor 
miserable sinners, Thy creatures and servants ? 

So in the answer, ἐμοὶ is placed before ἐποιήσατε. It was 
even 7 to whom ye did what ye did to them. And the same cullo- 
cation is seen in vv. 44—46. 

41. τὸ πῦρ τὸ αἰώνιον) the fire that is everlasting; much 
stronger than πῦρ-αἰώνιον ; see on v. 46. 
— τὸ ἡτοιμασμένον τῷ Διαβόλῳ] that has been prepared for 

the Devil. 
In verse 34 He describes the joys of heaven as a κληρονομία, 

or inheritance, prepared for men by God even from the beginning. 
But the pains of hell are not described as prepared for men, but 
for the Devil and his Angels. God designs eternal happiness for 
men; men incur eternal misery by their own acts. 

The fire of Hell has been prepared for the Devil and his 
Angels, but they are not as yet cast into it; see above, viii. 21. 

44. σέ] Thee. See v. 38. 
46. αἰώνιον] everlasting. The same word is used by our Future 

Judge to describe the duration of heavenly οι and of hell {ου- 
ments. Cf. Rev. xx. 10. Dan. xii. 2, where the word αἰώνιος is 
used twice in the LXX as it is here by our Lord. In the original 
the word στὴν (olam) is used twice. Indeed, our Lord’s words 
here are a solemn iteration of those in Dan. xii. 2, πολλοὶ τῶν 
καθευδόντων ἀναστήσονται, of μὲν eis ζωὴν αἰώνιον, οἱ δὲ εἰς 
αἰσχύνην αἰώνιον. The punishment of hell and the joys of 
heaven are both of them eternal. (Aug. de Fide et Op. 15; de 
Ciy. Dei, xix. 11; xxi. 3—11. Greg. Moral. xxxiv.) 

The word αἰὼν (as was observed above, xii. 32) corresponds to 
the Hebrew τὴν (olam), which appears to be derived from the 
unused root τὸν (alam), to conceal; so that the radical idea in 
αἰὼν, as used in Holy Scripture, is indefinile time; and thus the 
word αἰὼν comes to be fitly applied to ¢his world, of which we do 
not know the duration; and also to the world to come, of which 
no end is visible, because that World is Eternal. 

This consideration may perhaps check rash speculations con- 
cerning the duration of future Punishments. What the sense of 
the Christian Church has ever been on this subject we know from its 
sentiments expressed concerning Origen, who denied their Eternity. 
Cf. S. Clem. Rom.i.25. Tertullian, Apol. 18. Minucius Feliz, 
§ 35. S. Aug. de Spiritu, ο. 56, and particularly ad Orosium 
contra Priscill. et Origenistas 4, vol. viii. p. 940. Lact. vii. 21. 
Prosper de Vit. Cont. ii. 12, and S. Hippolytus, Philosophumena, 
p- 338, and de Universo, p. 221, ed. Fabric., and Dr. Horbery’s 
Treatise on this subject; Works, vol. ii. 7—273, ed. Oxf. 1828. 

Depart from me ye cursed, shall the Judge eternal say to all 
the reprobate, into everlasting fire; and lest any should imagine 
that the fire shall be eternal, but the torments not, it followeth, 
and these shall go away into everlasting punishment, but the 

righteous into life eternal. (Matt. xxv. 41. 46.) Now, if the fire 
be everlasting by which God punisheth the reprobates, if the 
punishment inflicted be also everlasting, then must the reprobates 
everlastingly subsist to endure that punishment, otherwise there 
would be a punishment inflicted and none endured, which is a con- 

tradiction. Nay, the /ife eternal may as well be affirmed to have 
an end, as the everlasting punishment, because they are both 
delivered in the same expression. By. Pearson. 

Indeed the eternity of that fire prepared for the devil and his 
angels is a sufficient demonstration of the eternity of such as 
suffer in it; and the question only can be, what that eternity doth 
signify. For, because some things are called in the Scriptures 
eternal, which have but 2 limited or determined duration; there- 
fore some may imagine the fire of hell to be in that sense eternal, 
as lasting to the time appointed by God for the duration of it. 
But as the fire is termed eternal, so that eternity is described as 
absolute, excluding all limits, prescinding from all determinations. 
The end of the burning of fire is by extinguishing, and that which 
cannot be extinguished can never end: but such is the fire which 
shall torment the reprobate ; for he, whose fan is in his hand, 
shall burn up the chaff with unquenchable fire (Matt. iii. 12. 
Luke iii. 17); and hath taught us before, that it is better to 
enter into life halt or maimed, rather than having two hands or 
two feet to be cast into everlasting fire (Matt. xviii. 8), to go into 
hell, into the fire that never shall be quenched (Mark ix. 43. 45) ; 
and hath farther yet explained himself by that unquestionable 
addition and undeniable description of the place of torments, 
where their worm dieth not, and the fire is not quenched. (Mark 
ix. 44. 46.) And that we may yet be farther assured that this 
fire shall be never extinguished, we read that the smoke of their 
torment ascendeth up for ever and ever (Rev. xiv. 11); and that 
those which are cast into the lake of fire and brimstone, shall be 
tormented day and night for ever and ever (Rev. xx. 10), which 
expression of day and night is the same with that which declareth 
the eternal happiness in the heavens, where they rest not day and 
night, saying, Holy, holy, holy: where they are before the throne 
of God and serve him day and night in his temple. (Rev. iv. 8; 
vii. 15.) If then the fire in which the reprobates are to be tor- 
mented, be everlasting; if so absolutely everlasting, that it shall 
never be quenched ; if so certainly never to be quenched, that the 
smoke thereof shall ascend for ever and ever; if those which are 

cast into it shall be tormented for ever and ever (all which the 

Scriptures expressly teach), then shall the wicked never be so 

consumed as to be annihilated, but shall subsist for ever, and be 

coeternal to the tormenting flames. And so this language of the 

Scriptures proves not only an effect eternal, as annihilation may 

be conceived, but an eternal efficient, never ceasing to produce the 
same effect, which cannot be annihilation, but cruciation only, 
Ep. Pearson, Art. xii. p. 723. See also notes below on 1 Cor. 

xy. 26. 

Cu. ΧΧΥΙ, 2. τὸ πάσχα] the Passover. Hebr. mop pesach 
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Ὁ Ps. 2. 2. 
John 11. 17. 
Acts 4. 25, ὅς. 

MATTHEW XXVI. 3—12. 

2) 3» Τότε συνήχθησαν οἱ ἀρχιερεῖς καὶ ot ypa, εἷς καὶ οἱ cps a συνήχθη Ρχιερεῖς καὶ οἱ γραμματεῖς καὶ οἱ πρεσβύτεροι 
lal an > Ν 5 Ν lal > 4 cal “ 

τοῦ λαοῦ εἰς τὴν αὐλὴν τοῦ ἀρχιερέως τοῦ λεγομένου Καϊάφα, * καὶ συνεβου- 
ν -“ eMak 4.2. λεύσαντο ἵνα τὸν ᾿Ιησοῦν δόλῳ κρατήσωσι καὶ ἀποκτείνωσιν" 5" ἔλεγον δὲ, Μὴ 

a ο > 

ἐν τῇ ἑορτῇ, ἵνα μὴ θόρυβος γένηται ἐν τῷ λαῷ. 
ἃ Mark 1. 8. 276) 6 a a s? a / 3 eh, Ὁ ΤΩ , 4 = 
κ. (Ξ) Τοῦ δὲ Ἰησοῦ γενομένου ἐν Βηθανίᾳ ἐν οἰκίᾳ Σίμωνος τοῦ λεπροῦ, 
& 12. 3: 

e Mark 14, 4, &e. 
John 12, 4, 

. 

f Deut. 15. 11. 
John 19. 8. 
g ch. 18. 20, 
& 28. 20. 

7 a 0 > lal Ν aN 4 ’ 3” 4 Ν / 

προσῆλθεν αὐτῷ γυνὴ ἀλάβαστρον μύρου ἔχουσα βαρυτίµου, καὶ κατέχεεν 
ἐπὶ τὴν κεφαλὴν αὐτοῦ ἀνακειμένου. 8 οΙδόντες δὲ οἱ μαθηταὶ αὐτοῦ ἠγανάκ- 

, > ae 3 aN M4 9 ἡδύ Ν lal On 

τήσαν λέγοντες, Eis τί ἡ ἀπώλεια αὕτη ; ὃ ἠδύνατο γὰρ τοῦτο πραθῆναι 
“ α ὃ A lal ων 10 Ν δὲ ΓΤ! lal - > lal , 

πολλοῦ, καὶ δοθῆναι τοῖς πτωχοῖς. * Γνους ὃε ὁ Inaovs εἶπεν αὐτοίς, Te 

κόπους παρέχετε τῇ γυναικί; ἔργον γὰρ καλὸν εἰργάσατο εἰς ἐμέ' 
γὰρ τοὺς πτωχοὺς ἔχετε μεθ᾽ ἑαυτῶν, " ἐμὲ δὲ οὐ πάντοτε ἔχετε' 

lf πάντοτε 

(Gr) "ἢ βα- 
Lal nr wn > ΄ 

λοῦσα γὰρ αὕτη τὸ μύρον τοῦτο ἐπὶ τοῦ σώματός µου πρὸς τὸ ἐνταφιάσαι 

transitus, from root MDs pasach, transiit (Exod. xii. 11). Ὑοσᾶ- 
bulum πάσχα est origine Hebraicum, nop Exod. xii. 11, et prop. 
notat trans lum, transgressum, ἃ ποβ, transiil, pepercit, libe- 

ravit, unde Symmach. Ex. 1. ο. vertit ὑπέρβασις" et Joseph. Ant. 
ii. 14. 6 usus est voc. ὑπερβασία. 

Deinde πάσχα dicebatur agnus paschalis, quotannis ἃ 
Judeis die x1v. mensis Nisan, post occasum solis, cm ergo jam 
esset dies xv. mensis Nisan, comedendus, vid. Exod. xii. 6. 
Num. ix. 5, agnus paschalis hoc nomine insigniebatur, quia cruor 
ejus, quo imbuti erant postes forium domuum Israelitarum ex 
Egypto migraturorum, defendebat ab iis cxdem, ita, ut angelus 
mortis, Agyptiorum primogenitos percutiens, Israelitarum domos 
preteriret ; vid. interpp. ad Ex. l. ο, 

Denique πάσχα nominabatur etiam ut h. 1. ipsum Paschatos 
Zestum, quod septem diebus, quibus Judi vesci debebant panibus 
infermentatis, vid. Deut. xvi. G. Wxod. xii. 18, absolvebatur, unde 
et festum ipsum yocabatur τὰ ἄζυμα ν. 17. ἡ ἑορτὴ τῶν ἀζύμων 
Lue. xxii. 1. γίνεται vim habet futuri γενήσεται, nosis post 
biduum Pascha celebrari, etenim γίνεσθαι positum est pro ἄγεσθαι, 
agilari, celebrari, atque respondet Hebr. nivya 2 Regg. xxiii. 22, 
ubi Alex. οὐκ ἐγενήθη τὸ πάσχα τοῦτο. (Kuin.) See above on Ex. xii. 

Since the sufferings of our Blessed Lord, the Lamb of God, 
were typified by the death of the Paschal Lamb, a bone of which 
was not to be broken, and whose blood was to be sprinkled on the 
door-posts of the houses, that the destroying Angel might pass over 
them, when he smote the Egyptians and delivered Israel, it is not 
surprising that some of the Greek and Latin Fathers connected 
the Passover with the word πάσχω, to suffer, and with the suffer- 
ings of Christ, the true Passover, Whose blood reconciles us to 
God, and saves us from everlasting death, and purchases for us 
life eternal. Almighty God is the Author of Language, and there 
may be a superintending providence, and even a prophetic charac- 
ter in its uses; and there seems to be a paronomasia in Luke xxii. 
16, ἐπιθυμίᾳ ἐπεθύμησα τοῦτο τὸ πάσχα φαγεῖν μεθ᾽ ὑμῶν, 
πρὸ τοῦ µε παθεῖν. The Holy Spirit loves to use this figure in 
the sacred Oracles. See Gen. ix. 6. 27; xviii. 27; and the 
numerous other instances of Paronomasia at the close of Dr. 
Wilson’s Bible Student’s Guide, Lond. 1850, p. pxc1, and note 
below on 2 Thess, iii. 11. 

After His description of the last Judgment, and of future 
rewards and punishments, our Lord speaks of His own Passion. 
Thus He suggests the question,—If such glory is in store for you 
hereafter, why should you fear present suffering? He does not 
say,— You know that after two days I shall be delivered to be 
crucified ; but—After two days is ἐλθ Passover, and the Son of 
Man shall be delivered, showing that what would take place was a 
Mystery, a Festival celebrated for the salvation of the World; 
and that His Passion is our Liberation from innumerable woes; 
by mentioning the Passover, He reminds them of the deliverance 
of old from Egypt. Chrys. 

He thus showed also that He foreknew all that He suffered ; 
and that He suffered by His own will. (Chrys., and on ο. 5.) 

8. ἀρχιερέως, τοῦ λεγομένου Καϊάφα] the High Priest who was 
named Caiaphas. It was necessary to record his name; for the 
high priests were now frequently displaced by the Romans, and 
others put in their room. (See Joseph. B. J. xviii. 2.) Annas 
kad been deposed a.p. 14 by Valerius Gratus; then Ismael was 
appointed ; then Eleazar, son of Annas; then Simon; then (a.p. 
25) Joseph or Caiaphas, son-in-law of Annas, to the year A.p. 36. 
(Joseph. Ant. xviii. 4.) 

See further below on Luke iii. 2. 
5. Μὴ ἐν τῇ ἑορτῇ} Not at the feast. Observe Christ’s power 

over His enemies, {/ He had not been killed at the Passover, we 

should not have had the benefit of the argument from the coinci- 
dence of time in the offering of the typical Lamb, sacrificed year 
after year, for nearly fifteen centuries, and the sacrifice of the true 
Passover, the Lamb of God, which taketh away the sins of the 
world, And the Passion of Christ would not have been so exem- 
plary and glorious as it now is, having been consummated in the 
Jewish capital, when it was most thronged by Jews and Proselytes 
from all parts. 

Oftentimes when they endeavoured to take Him, He escaped 
from them, for He would not then be taken (John x. 39). But 
at the very time when they desired ποῦ to take Him, viz. at the 
Passover (cp. Luke xxii. 6), then He willed to be taken, and they, 
though unwilling, took Him (Zuthym.); and so they fulfilled the 
Types and Prophecies, in killing Him Who is the true Passover, 
and in proving Him to be the Christ. Cp. Leo, Serm. lviil. 
Theophyl. in Mare. xiv. 2. 

Observe also: the Jews were accustomed to have executions 
at the Passover in order to inspire terror into a larger number of 
people then collected at Jerusalem, and for a salutary example to 
them. But they now desire to deviate from their usual practice. 
But God does not allow them to do so—in order that the Death 
of Christ may be more public and illustrious. 
— μὴ θόρυβος] lest an uproar should arise. 

was a holy season. 
Hence it appears that they had no religious scruples against 

transacting judicial business at the Passover. 
6. Τοῦ δὲ Ἰησοῦ γενομένου] When Jesus was come to, and was 

at, Bethany. Here is aninstance of recapitulation. See above on 
xx. 29. This incident took place some days before our Lord’s 
betrayal, but St. Matthew introduces it here to mark the contrast 
between Mary and Judas. Judas murmured against her (John 
xii. 4) because she had bestowed on our Lord the offering of this’ 
precious ointment which might have been sold for three hundred 
pence (Mark xiv. 5), and he sells his Master for thirly pieces of 
silver, or siwty pence. See xxvii. 3, and on Mark xiv. 3—6. 

Bethany, the Place of Dates of Palms; see above, Matt. 
xxi. 17; hence the Bata φοινίκων (John xii, 13) strewed in our 
Lord’s path the following day. 
— Σίμωνος τοῦ λεπροῦ] Simon the leper. Not that he was a 

leper now, but who had been a leper; and perhaps he had been 
healed of his leprosy by Christ. So Matthew is called the Publican 
(x. 3), though he had been called by Christ from being a Publican 
to be an Apostle. Cp. on Mark ii. 26. 

7. γυνή] awoman. Mary, the sister of Martha and Lazarus. 
John xii. 2—8. 

— ἀλάβαστρον] <A cruse of alabaster, ἀγγεῖον pupoddxoy. , 
(Buthym.) ‘ Unguenta optimé servantur in aladastris.”” (Plin. 
N. H. xiii. 3.) ‘Nardi parvus onyx eliciet cadam.” (Horat. 
Od. iv. 12.17.) See further on Mark xiv. 3. 

8. ἀπώλεια] loss. Α fit question for the υἱὸς ἀπωλείας, John 
xvii. 12. ' 

11. ἐμὲ δὲ οὐ πάντοτε ἔχετε] but Me ye have not always. 
How then could He afterwards say to His Apostles, ‘I am with 
you always?’’ Matt. xxviii. 20. Because He is now speaking of 
His corporal presence. See 2 Cor. v. 16. (Jerome.) My Divine 
Presence will be with you for ever, but you will not always have 
My human body, which she has anointed. 

Can He then be said to be present carnailly in the Holy 
Eucharist, which is to be celebrated in His Church even {111 He 
come? (1 Cor, xi. 26.) And may not this saying be designed as 
a caution against such a notion concerning that Sacrament which 
He was now about to institute ? 

19. πρὺς τὸ ἐνταφιάσαι µε] to embalm Me; from a divinely 
youchsafed presentiment of My death; a reward for her love. . 

Not because it 



MATTHEW XXVI. 19- 99. 95 

> , 13, τ ὦ ΄ eon Ψ ᾽ν 67 9 > , A > µε ἐποίησεν" 19 ἀμὴν λέγω ὑμῖν, ὅπου ἐὰν κηρυχθῇ τὸ εὐαγγέλιον τοῦτο ἐν 
n ‘ > ο 3 lal 

ὅλῳ τῷ κόσμῳ, λαληθήσεται καὶ ὃ ἐποίησεν αὕτη Els μνημόσυνον αὐτῆς. 

It 

πρὸς τοὺς ἀρχιερεῖς 1 εἶπε, ‘TL θέλετέ μοι δοῦναι, κἀγὼ ὑμῖν παραδώσω 
fol , 3 ’ 

αὐτόν ; Οἱ δὲ ἔστησαν αὐτῷ τριάκοντα ἀργύρια" 
ρίαν ἵνα αὐτὸν παραδῷ. 

ΙΤ Τῇ δὲ πρώτῃ τῶν ἀζύμων προσῆλθον 

(33) "3" Τότε πορευθεὶς εἷς τῶν δώδεκα, ὁ λεγόμενος ᾿Ιούδας ᾿Ισκαριώτης, " Mark us. 19, 
Luke 22. 3, ἃς. 
i Zech. 11. 12. 

ον es, / 277 > ch. 27. 3. 
καὶ ἀπὸ τότε ἐζήτει εὖκαι- Tike 12.15. 

1 Tim, 6. 9. 

16 

ε 4A lel lal 

οὗ μαθηταὶ τῷ ᾿]ησοῦ λέγοντες, 
a a , ε > 

Ποῦ θέλεις ἑτοιμάσωμέν σοι φαγεῖν τὸ πάσχα ; ὃ Ὃ δὲ εἶπεν, Ὑπάγετε εἰς 
a ν noe ΄ 

τὴν πόλιν πρὸς τὸν δεῖνα, καὶ εἴπατε αὐτῴ, Ὁ διδάσκαλος λέγει, Ὁ καιρός 
an , x ~ lol 

µου ἐγγύς ἐστι, πρὸς σὲ ποιῶ τὸ πάσχα μετὰ τῶν μαθητῶν pov. 9 Καὶ 
> / ε κε , 3 a κ 3 lal δε / Ἀ / 

εποιυ]σαν ου μαθηταὶ ως συνέταξεν αυντοις ο Ίησους, και ητοιμασαν το πασχα. 

501 Ὀψίας δὲ γενομένης ἀνέκειτο μετὰ τῶν δώδεκα" 
eA a 3 Ν / aaa 4 cen > ἘΜ ἫΝ ὃ ́ 

αὐτῶν εἶπεν, ᾿Αμὴν λέγω ὑμῖν, ὅτι εἷς ἐξ ὑμῶν παραδώσει µε (3) 

279 9 Ν > ΄ ἂν) 51 καὶ ἐσθιόντων j Mark 14.17, &e. 
ἐν 280 99 Ν Luke 22, 14. 

=~) “5 και John 13. 21. 

19. εὐαγγέλιον--ὕλῳ τῷ κόσμῳ! When St. Matthew wrote 
and published this prophecy, the Gospel was not preached in the 
whole world, and it was not a century old. But it has now been 
preached for eighteen centuries, and has been circulated in many 
hundreds of Versions in the principal languages and countries of 
the world; and in this fulfilment of the prophecy we see an evi- 
dence of its truth. 

15. ἔστησαν] they weighed. An allusion to the words of the 
prophecy, Zech. xi. 12, “ they weighed for my price.’’ See xxvii. 9. 

— τριάκοντα ἀργύρια] thirty shekels; the price of a slave. 
Exod. xxi. 32. (Jerome.) Comp. also the sale of Joseph by his 
brethren, Gen. xxxvii. 28. 

Judas wished thus to compensate in part what he thought he 
had lost by the effusion of the ointment. (Jerome.) See on 
xxvii. 3. 

It has been alleged by some, that what is said of the conduct 
of Judas in selling his Master for so paltry a sum, is incredible; 
but they forget that when Satan has entered into a man’s heart 
he triumphs over his victim by infatuating him, and making him 
sell his birthright for a mess of pottage. 

A respectable Roman Catholic Expositor calls this the odjec- 
tion of ‘‘many Protestant Interpreters.” Arnoldi, p. 500, and 
see p. 576, '' Recent Protestant Expositors pronounce the Gospel 
account of the sealing of the sepulchre (Matt. xxvii. 66), and the 
bribery of the soldiers to be legendary, because if it had been true, 
the women would never have come to embalm the Body.’’ Into 
what contempt has Rationalism brought the name of Protestant. 

17. Τῇ πρώτῃ τῶν ἀζύμων] On the first day of unleavened bread. 
See on v. 2 and Mark xiv. 12. 

They reckon the beginning of the day from the evening. 
They come on the fifth day of the week. Our Lord ate the Pass- 
over, in order to show, even to the end, that He did not contravene 
the Law. He has no place of His own where to lay His head, 
and therefore He sends to some persons unknown. (CArys.) 

It therefore appears that our Lord instituted the Holy Com- 
munionin unleavened bread. Cp. on v. 20 as to the allegation that 
we are obliged to conform to His example in all these incidents. 
— φαγεῖν τὸ πάσχα] to eat the Passover. ‘This and other 

passages,—xxvi. 19. Mark xiv. 12—16. Luke xxii. 7, 8. 11. 13. 
15,—prove that our Lord did not (as some suppose) anticipate 
the paschal meal by one day. Such anticipation would have been 
a breach of the Law which He came to fudfi/. As Tertullian says 
(ο, Mare. iv. 39), “Ὁ Legis destructorem, qui concupierat etiam in 
Pascha servare!’”’ (Luke xxii. 7.) 

He ate the paschal Lamb with His Disciples on the day pre- 
scribed by the Law, i.e. on the 14th of Nisan, in the evening. 
(Exod. xii. 6. 17, 18. Ley. xxiii. 5. Numb. xxviii. 16. Deut. 
xvi. 6. 

Ὁ, the difficulty supposed to arise from John xviii. 28, see 
the note on that passage. 

It may be objected, “' Was not Christ Himself the ένο Pass- 
over ?”’ (1 Cor. v. 7.) And being so, why did“He eat the Pass- 
over, and not suffer as the Passover, on the day appointed by the 
Levitical Law for killing the Passover, i.e. on the {4{8 of Nisan, 
as some say that He did? See Routh, R.S. i. 160. 168, 169; 
and S. Hippolytus and the Church of Rome, p. 67, 68, note. 

Our Lord instituted the Blessed Sacrament in commemora- 
tion of His own death on the day when the Lamb was killed ; and 
He spoke of His Body as already broken, and of His Blood 
already shed for the sins of the whole world. Cp. Theophyl., 
who says on Matt. xxviii., ‘ Onr Lord, when He instituted His 
Supper, said to His Disciples, ‘Take, eat, this is My Body;’ so 

that He may be said to have then offered Himself, for no one 
eats what has not first been Killed.”’ And it is well said by 
Remigius, ‘If the Paschal Lamb was a type of Christ, how was 
it He did not suffer on the day when the Paschal Lamb was killed, 
—i.e. on the 14th day of the month? The fact is, He did insti- 
tute the mysteries of His Flesh and Blood on that night, and on 
that night He was seized and bound by the Jews, and He so 
consecrated the commencement of His sacrifice.’’ 

His agony in the Garden may rightly be called a part of His 
Passion. The cup of His Passion (νυ. 39) was then presented to 
His lips. He suffered then by anticipation. He then said, “ΜΥ 
soul is sorrowful unto death”” (Matt. xxvi. 38), and, ‘the Hour 
is come.” Matt. xxvi. 45. Mark xiv. 41. John xvii. 1. 

Perhaps also it may be said, that, in a new and special sense, 
our Lord, in suffering from Thursday at Gethsemane, to Friday on 
Calvary, fulfilled the command that the Passover should be slain 
between twoevenings. (Exod. xii.6. Numb. ix.3; xxviii. 16, 17.) 

18. ποιῶ τὸ πάσχα] A Hebraism. See Vors/. p. 163. St. 
Luke, xxii. 11, has φάγω τ. 7. 

19. ἡτοίμασαν) they prepared. See Mark xiv. 15. 
20. ἀνέκειτο] he reclined,—a deviation from the attitude pre- 

scribed Exod. xii. 11, where it is ordered, that the Israelites should 
eat the Passover with their loins girded, their shoes on their feet, 
and their staff in their hand, and in haste. God had commanded 
the attitude of standing in the reception of the paschal meal; be- 
cause the Israelites were then setting forth out of Egypt, as pil- 
grims to Canaan the Land of Promise, the type of heaven. But 
the Jewish Church having come to the Land of Promise, and 
being there at rest, reclined at that festival, and our Lord con- 
formed to that practice. 

Here is a proof, that positive commands of a ceremonial kind, 
even of Divine origin, are not immutable, if they are ποί in order 
to a permanent end. See Hooker, 111. x. and 111. xi. and IV. 
xi., and Bp. Sanderson, Prelect. iii. yol. iv. p. 54, 55; ii. 159; 
1, 285. 301. 

As to the allegation of some (among the Nonconformists of 
the seventeenth century in England) that because our Lord and 
His Apostles reclined at table, in the institution of the Holy 
Sacrament of the Lord’s Supper, and because the attitude in 
reclining in those days was analogous to that of sifting in ours, 
we ought to receive the communion si/ting, and not kneeling, see 
the excellent remarks of By. Sanderson, Preelect. iii. vol. iv. p. 54. 
Our Lord instituted the Holy Eucharist at a supper, in the evening, 
but we are not obliged to imitate His example in this particular. 
See the passages just specified in Hooker and Bp. Sanderson. 
But, whatever was instituted and ordained by Christ or His Apostles 
with a view to the conveyance of spiritual grace, and for the attain- 
ment of everlasting salva/ion (e.g. such things as the two Sacra- 
ments, the rite of Confirmation, &c.), obliges all men at all times. 
— μετὰ τῶν δώδεκα] with the twelve. Cp. Mark xiv. 17. Luke 

xxii. 14. It is generally supposed by the Fathers, that Judas, 
whose sin was not yet public, was admitted to partake of the Holy 
Eucharist. See the authorities in ἃ Lap. and Bp. Taylor, Life of 
Christ, Disc. xix. p. 435, and below on John xiii. 30, and Bengel 
here, and Williams, Holy Week, p. 420. 

91. εἷς ἐξ ὑμῶν παραδώσει με] one of you will betray Me. 
Observe how tenderly He deals with the traitor. Before supper 
He washed his feet; and He did not say, he will betray Me, but 
‘one of you,”’—in order to give him an opportunity for repent- 
ance; and He terrifies them all, in order that He may save one. 
And when He produced no effect on his insensibility by this inde- 
finite intimation, yet, still desirous of touching his heart, He 
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λυπούμενοι σφόδρα ἤρξαντο λέγειν αὐτῷ ἕκαστος αὐτῶν, Μήτι ἐγώ εἰμι, Κύριε ; 
κ Mark 14. 20, 91. a 
Luke 22, 21, 22. i 

Ἂ ἃ Ν > ε 3 ΄ 5.8 a 3 Led , Ν A Ο δὲ ἀποκριθεὶς εἶπεν, Ὁ ἐμβάψας μετ᾽ ἐμοῦ ἐν τῷ τρυβλίῳ τὴν χεῖρα, 
ἐν ή ὃ ΄ we Ν εν As ϱ ΄ ε , 1 θὰ , οὗτός με παραδώσει. Ο μὲν Υἱὸς τοῦ ἀνθρώπου ὑπάγει, ' καθὼς γέγραπται 

αἴ > A“ 8... “Ἂς δὲ Led > , > , > Pe en lal > ’ ’ 

περὶ αὐτοῦ, οὐαὶ δὲ τῷ ἀνθρώπῳ ἐκείνῳ, δι οὗ ὁ Υἱὸς τοῦ ἀνθρώπου παραδί- 
Sorav (4) καλὸν ἦν αὐτῷ εἰ οὐκ ἐγεννήθη ὁ ἄνθρωπος ἐκεῖνος. (2 3 απο. 
κριθεὶς δὲ ᾿Ιούδας ὁ παραδιδοὺς αὐτὸν εἶπε, Μήτι ἐγώ εἰμι, ῥαββί ; λέγει αὐτῷ, 

1 Ps. 22. ]---δ. 
Isa, 53. 8. 
Dan. 9. 26. 
Zech. 13, 7. 

ἣν δα 
Σὺ εἴπας. 

m Mark 14. 22, 
ἃς. 
Luke 22, 19, 20. 

μου. 
ca , 

Πίετε ἐξ αὐτοῦ πάντες, 

() 5 '"Ἔσθιόντων δὲ αὐτῶν, λαβὼν ὁ ᾿]ησοῦς τὸν ἄρτον, καὶ εὐλογήσας, 
¥ Ν ἐδίὸ a A ας , , Lo νι Ν aA , ἔκλασε καὶ ἐδίδου τοῖς μαθηταῖς, καὶ εἶπε, 4άβετε, φάγετε, τοῦτό ἐστι τὸ σῶμά 

“235 7 K Ν λ βὰ Ν 9 Ν > , ἔδ > a λέ (3) αἱ λαβὼν τὸ ποτήριον, καὶ εὐχαριστήσας ἔδωκεν αὐτοῖς λέγων, 
Lal ΄ 3 Ν , ΔΝ n A , 

35 τουτο γαρ εστι το αιμα μου, το TS καινὴς διαθήκης, 

draws the mask off from the traitor, and endeavours to rescue 
him by denunciations. (Chrys., and on v. 26.) 

23. τρυβλίῳ] the dish. See Ps. xli. 9; lv. 13. The word 
τρυβλίον had been always used by the LXX for Hebr. my? 
(kearah) ; from root (not used) -p (kaar), ‘to be deep;’ ορ. 
Lat. frulla. 

24. καλὸν ἦν] So Latin “bonum erat ;’”’ where we should use 
the conjunctive. For other examples see 2 Pet. ii. 21, and Winer, 

. 253. 
ji 25. Σὺ εἶπας] Yes. Exod. x. 29. See xxvi. 64, and Beng. 
there. Mark xv. 2, σὺ λέγεις. 

26. τὸν ἄρτον] the one and same loaf for all; probably one of 
the loaves provided for the Paschal meal. 

He had already prepared them for this action by saying 
(John vi. 35), Ἐγὼ εἰμὶ 6 Ἄρτος τῆς ζωῆς: and 51, Ἐγὼ 
εἰμὶ ὁ Ἄρτος ὃ ζῶν, καὶ ὁ Ἄρτος ὃν Ἐγὼ δώσω ἡ σάρξ µου ἐστὶν 
ἣν ᾿Εγὼ δώσω ὑπὲρ τῆς τοῦ κόσμου ζωῆς : and 58, ὁ τρώγων τοῦ- 
τον τὸν ἄρτον ζήσεται εἰς τὸν αἰῶνα. See the notes at the end 
of the sixth chapter of St. John. 

Besides, this consecration of bread and wine had been already 
prefigured by Melchizedeck, the Priest of the Most High God, the 
type of Curist (Ps. cx. 4. Heb. vii. 1—17) before the Law; who 
blessed Abraham, and who brought forth bread and wine (Gen. 
xiv. 18),—the first mention of bread in Holy Scripture. And so, 
in a certain sense, the mysteries of the Gospel were before the 
Law,—as the priesthood of Melchizedeck, the type of Christ, was 
before that of Aaron, who was blessed in Abraham (Heb. vii. 
7—9) by Melchizedeck, and so was inferior to him. Hence 
S. Jerome thus speaks: ‘‘ After the typical Passover was over, 
and He had eaten the fiesh of the Lamb with His Apostles, He 
takes bread, which strengthens man’s heart, and passes to the 
true sacrament of the Passover, in order that as Melchizedeck the 
Priest of the Most High God had done when he offered bread 
and wine, so He Himself might represent the truth of His own 
body and blood.” See below on Heb. viii. 1—17. 
— εὐλογήσας, ἔκλασε] having blessed, He brake. Luke xxii. 

1s, snd 1 Cor. xi. 24, εὐχαριστήσαίς ἔκλασε, and τοῦτό µου 
ἐστὶ τὸ σῶμα (for τοῦτό ἐστι τὸ σῶμά µου) Td ὑπὲρ ὑμῶν κλώ- 
μενον. 

He brake the bread “ post benedictionem ; contra transub- 
stantiationem. Accidens enim, quale post benedictionem panem 
esse volunt, non potest frangi.” (Beng.) 

On this subject see also Bp. Cosin’s Historia Transubstantia- 
tionis Papalis. Works, vol. iv. pp. 1—147. 
— ἐδίδου] ἐδίδου τὸν ἄρτον, but v. 27, ἔδωκε τὸ ποτήριον. 

Ἐπ was giving the bread to each. fe gave the cup once for all 
to all. (Humphry.) 

— Λάβετε, φάγετε] Take ye, eat ye. This He said and did in 
orécr to transform the Levitical sacrifice prefiguring His death 
into an Evangelical Sacrament representing that Death, and in 
order to perpetuate the memory of His death, and to convey the 
benefits of it to all faithful receivers, to declare and strengthen 
their federal union as members with Christ their Head, and with 
each other in Him; to heal the wounds, and satisfy the hunger of 
their souls ; to invigorate and refresh them with Divine virtue and 
grace flowing from Himself, God Incarnate, and to preserve their 
souls and bodies to everlasting life. 

If one clause of this sentence is to be understood corporeally, 
the latter ought to be so understood ; i.e. if the bread was lite- 
rally changed into Christ’s human body, the Disciples were to 
take and eat it. But that body was standing before them, and 
gave them what they did eat, and remained with them visible and 
entire after they had eaten, and afterwards died on the cross. 
Compare St. Paul’s language, 1 Cor. x. 4, ‘‘ They all drank of 

that Spiritual Rock that followed them: and that Rock was 
Christ.” 

St. Paul in that chapter gives a divinely inspired exposition 
of our Blessed Lord’s words, ‘The Cup of Blessing which we 
bless, is it not the κοινωνία, communicatio, of the Blood of 
Christ? The Bread which we break” (the Apostle does not 
scruple to call it Bread after consecration), ‘‘is it not the κοινωνία 
of the Body of Christ? For we being many are one Bread and 
one Body; for we are all partakers of that one Bread” (1 Cor. 
x. 17). And so Tertullian, de Oratione 6, “Corpus Ejus in 
pane censetur.”” At the Jewish Passover, the master of the family 
took the unleavened bread into his hand and said, This is the 
bread of affliction which our fathers did eat in Egypt; and they 
ate it in remembrance of what they had endured there, and of 
their deliverance thence. Cp. Dean Stanhope on the Gospels, 
ii. 517. 

On the true sense of the words see Hooker, V. lvi. ‘‘ Christ 
as God and Man is that true Vine whereof we both spiritually and 
corporally are Branches. The mixture of His bodily substance with 
ours is a thing which the ancient Fathers disclaim....” And (V. 
Ixvii. 5) ‘‘ The Bread and Cup are His Body and Blood, because 
they are causes instrumental, upon the receipt whereof the parti- 
cipation of His Body and Blood ensueth. Every cause is in the 
effect which groweth from it. Our souls and bodies quickened to 
eternal life are effects, the cause whereof is the Person of Christ ; 
His Body and Blood are the true well-spring out of which this 
life floweth.... What merit, force, or virtue soever there is in 
His sacrificed Body and Blood, we freely, fully, and wholly have 
by this Sacrament; and, because the Sacrament itself being but a 
corruptible and earthly creature, must needs be thought an un- 
likely instrument to work so admirable effects in men, we are 
therefore to rest ourselves altogether upon the strength of His 
glorious power Who is able and will bring to pass, that the 
Bread and Cup which He giveth us shall be truly the thing He 
promiseth. ...’” And (V. ly. 9) “ There is no stint which can be 
set to the value or merit of the sacrificed Body of Christ ; bounds 
of efficacy unto life it knoweth none, but is infinite in possibility 
of application.”’ 

On the doctrine of the Holy Eucharist see further below, 
the note on Heb. x. 12. 

28. τοῦτο-- τὸ αἷμά µου] this is My Blood. The sense in which 
these words were spoken is explained by the Holy Spirit thus 
paraphrasing them (Luke xxii. 20, and 1 Cor. xi. 25): τοῦτο τὸ 
ποτήριον ἣ καινὴ διαθήκη ἐστὶν ἐν τῷ αἵματί pov τὸ ὑπὲρ 
ὑμῶν ἐκχυνόμενον : Praesens in 5, Coend ea vis est, ac si eo 
momento Christi sanguis effunderetur ;” for then what has been 
shed once is applied to the soul of the faithful receiver, of what- 
soever age or country he may be; and so the fountain opened at 
Calvary is perennially flowing in the Church. 

Διαθήκη is the Hebrew nya (Lerith), a covenant, perhaps 

from root 873 (Lara), to cut, from the slaying of victims in the 
ratifying of covenants by sacrifice, Gen. xv. 10. In Exod. xxiv. 
8, Moses says, ‘‘ Behold the Blood of the Covenant,” to which 
our Lord seems here to refer. Cp. Heb. ix. 20. In the New 
Covenant of the Gospel, all the blessings flow from the death of 
the One, Heavenly, Holy Victim smitten for our sakes. Cp, 
Waterland on the Christian Sacraments, v. p. 493. 

He calls it the new covenant, because the Evangelical Sacra- 
ment succeeds to, and supersedes, the Levitical sacrifice, now be- 
come old and ready to vanish away (Heb. viii. 13), as the husk 
and the blossom vanish when the fruit succeeds. 

The Cup in the Holy Eucharist is appointed for the conyey- 
ance of the blessing of remission of sins in the new Covenant,— 
that is, the Covenant of Grace,—ratified between God and Man 
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4 - τὸ περὶ πολλῶν ἐκχυνόμενον εἰς ἄφεσιν ἁμαρτιῶν. 39" Λέγω δὲ ὑμῖν, ὅτι οὐ » Mark 14. 25, 
Ν ΄ η 3 ΄ A , ον , ο τὰ new ie i> Luke 22, 18, 

μὴ πίω ἀπ᾽ ἄρτι ἐκ τούτου τοῦ γενήματος τῆς ἀμπέλου ἕως τῆς ἡμέρας ἐκείνης 
ν eo 48 j ϱ. 6 aA Ν 3 lal 4 Lal , 

ὅταν αὐτὸ πίνω μεθ᾽ ὑμῶν καινὸν ἐν τῇ βασιλείᾳ τοῦ Πατρός µου. 
(Fr) °° Καὶ ὑμνήσαντες ἐξῆλθον εἰς τὸ ὄρος τῶν ἐλαιῶν. ο Mark 14. 26, 27. 

, Luke 22. 39, 28 a A a 
tr) 3ὶ Τότε λέγει αὐτοῖς ὁ ᾿]ησοῦς, Πάντες ὑμεῖς σκανδαλισθήσεσθε ἐν ἐμοὶ Join 16. 82. 

> a 

ἐν τῇ νυκτὶ ταύτῃ; γέγραπται γὰρ, "Πατάξω τὸν ποιμένα, καὶ διασκορ- p Zech. 13.7. 
Ἵ ὰ 7 η ί 288) 32 4 ὰ δὲ τὸ ὁ AVAL 4 ch. 28. 10, 16. πισθήσεται τὰ πρόβατα τῆς ποίμνης. (5) 3.“ Μετὰ δὲ τὸ ἐγερθῆναί 4. , 16., 

με προάξω ὑμᾶς εἰς τὴν Γαλιλαίαν. 
fark 14, 28, ἃς. 

(2) 3 ᾽Αποκριθεὶς δὲ ὁ Πέτρος εἶπεν 3 15.7. 
> nw > , ὃ x Oy > Ν “Ὄπ ὑδέ ὃ , 

αὐτῷ, Εἰ πάντες σκανδαλισθήσονται ἐν σοὶ, ἐγὼ οὐδέποτε σκανδαλισθήσοµαι. 
” a 

 τἜφη αὐτῷ ὁ ̓ ]ησοῦς, ᾽Αμὴν λέγω σοι, ὅτι ἐν ταύτῃ τῇ νυκτὶ, πρὶν ἀλέκτορα t Mark 14. 30, Κο. ic 2 t Ὥ ρ ρ Lu 

φωνῆσαι, τρὶς ἀπαρνήσῃ µε. 
ἀποθανεῖν, οὐ μή σε ἀπαρνήσομαι. 

(3) ὅδ "Τότε ἔρχεται per αὐτῶν ὁ ᾿Ιησοῦς εἰς χωρίον λεγόμενον ΤΓεβση- 3s. 
ανεῖ, καὶ λέγει τοῖς μαθηταῖς, μ Ὕ μανη 

ke 22. 84. 29 x» (Fr) ® λέγει αὐτῷ ὁ Πέτρος, Kav δέῃ µε σὺν σοὶ John is. 88. 
ε , δὲ Ν , ε x > Opoiws δὲ καὶ πάντες οἱ μαθηταὶ εἶπον. 

9 Mark 1. 32— 

Luke 22. 39. a Καθίσατε αὐτοῦ ἕως οὗ ἀπελθὼν προσεύξωμαι Jon 1s. 1. 

by the shedding of the blood of Christ, typified by the blood of 
the victims sacrificed under the old Covenant. 

Either then Christ did what was superfluous (which it would 
be impiety to imagine) when He gave the Cup as well as the 
Bread to His Disciples, and commanded them ail to drink of it 
(xxvi. 27), “and they all drank of it’? (Mark xiv. 23); or else 
the benefits of the New Covenant are not fully conveyed, when 
the Cup is not administered to the people. 

Cp. Bp. Cosin, Works, iv. 319—330, “On Communicating 
in one Kind,’’ and below on Luke xxiv. 30. 

It may be asked, How is it, that the Holy Spirit has given 
various reports of the words used by Christ in the Institution of 
the Holy Eucharist ? Cp. Matt. xxvi. 26—28. Mark xiv. 22—24. 
Luke xxii. 19, 20. 1 Cor. xi. 23. 25. The reason seems to be, 
that He designed to afford the full sense of the words by para- 
phrasing them in different ways. He has dealt with them in the 
New Testament as He has treated prophecies delivered by Him- 
self in the Old (See above, ii. 23); and by presenting them in 
various outward forms He has given us a clearer view of the one 
inward sense. ... But which of the Apostles or Evangelists would 
have ventured to do this without the Inspiration of the Holy 
Ghost? See above, Introduction to the Gospels. 

- πολλῶν] of many ; equivalent to all, See Isa. liii. 12, cp. with 
v. 6. Dan. xii. 2. 2 Cor. v. 15. Matt. xx. 16; and above, note on 
xx. 28. Rom. v. 15. 18, 19; viii. 29. As S. Augustine observes, 
Civ. Dei xx. 23, Abraham is called a father of many nations 
(Gen. xvii. 5); and in Gen. xxii. 18, ali nations are blessed in 
him. So τὶς is for any one whatsoever (John vi. 50). Cp. Glass. 
Phil. Sacr. p. 887 ; and Barrow’s Sermons on Universal Redemp- 
tion (Serm. lxxi.—lxxiv.), yol. iii. pp. 350—426. And see note 
veiow on Rom. viii. 29. 
— εἰς ἄφεσιν ἁμαρτιῶν] for the remission of sins. On the 

force of this phrase see on Eph. i. 7. Our Blessed Lord here de- 
clares that the remission of sins is conferred in the Holy Eucha- 
vist. See chap. ix. of Waterland’s Review of the Doctrine of the 
Holy Eucharist, vol. vii. pp. 240—2U6. Bingham, xix. 1, sect. 6. 

29. ὅταν αὐτὸ πίνω μεθ᾽ ὑμῶν καινόν] when I shall drink it 
with you new in the kingdom of My Father. This was His last 
meal with His disciples, before His body laid aside all the weak- 
ness of mortality in the Grave. He made all things new by His 
Resurrection. (Rey. xxi. 5.) He here promises them a partici- 
pation in the joys of the New Jerusalem (Rev. xxi. 2), concern- 
ing which He says, Ye shall eat and drink at My Table in My 
Kingdom (Matt. viii. 11. Luke xxii. 30. Rev. xix. 9) at the Mar- 
riage Supper of the Lamb, when they will sing a new Song (Rev. 
v. 9; xiv. 3), and dwell in the new heavens and new earth 
(2 Pet. iii. 13). He does not say νέον, but καινόν. He does not 
say new wine, νέον οἶνον (Mark ii. 22), but wine made new. See 
on Eph. iv. 23. δ 

Our Lord did eat and drink with them after His Resurrec- 
tion (John xxi. 12), in one case to give proof of His Resurrection, 
and in another in the Holy Eucharist (Luke xxiv. 30. 43), when 
the Kingdom was come more nearly by the glory of His Resur- 
rection. 

He had spoken of His crucifixion, He now speaks of His 
Resurrection ; and assures them that they will see Him again, 
and be with Him. I will then drink with you the fruit of the 
vine new; that is, I will do it in a new manner; not having any 
longer a body liable to suffering, but an incorruptible body, and 
one that does not require nourishment. (Chrys.) 

τοι, 1. 

See also on Luke xxii. 16. 
80. ὑμνήσαντες] having sung. Psalms cxvi.—cxviii.; the second 

part of the great hymn of praise or Hallel; the former part (Ps. 
cxiii.—exv.) was sung efore the Paschal feast. 

Observe how the use of the Psalms is commended to the 
Church by the example of Christ. Cp. below, xxvii. 46. 

31. γέγραπται] it is written: in Zech. xiii. 7, from LXX. Cp. 
Surenhus. p. 279. 

82. προάξω] Iwill go before and lead you as your Shepherd. 
“Verbum pastorale.”’ (Beng.) Cp. v. 31, ποιµένα-- πρόβατα. 
Mark x. 32. John x. 4. The promise now given was fulfilled 
Matt. xxviii. 7. 

84. ἀλέκτορα] the cock. Rare, but not unknown at Jeru- 
salem. (Lightfoot.) Before a cock crows, i.e. about midnight. 
The ἀλεκτοροφωνία (Mark xiii. 35; xiv. 30), or second crowing, 
was later, but before πρωΐ. 

85. δέ] δὲ is excluded by some Editors; but it is found in 
the majority of MSS., and it has a peculiar value and interest, as 
suggesting an extenuation of St. Peter’s fault, by a brother 
Apostle, St. Matthew :—as much as to say, he made these pro- 
fessions, but we all did the same: 

86. Γεθσημανεῖ] Gethsemane. On the western foot of the 
Mount of Olives, and on the east of the Brook Kedron. The 
name is from Hebr. ΠΣ (φαί), torcular or press, and 199 (she- 
men), oleum; e.g. the Olive Press. 

The Press, in which Olives were crushed and bruised, is 
used in Holy Scripture and in the Christian Fathers as an emblem 
of trial, distress, and agony (Isa. lxiii. 3. Lam. i. 15. Joel iii. 13). 
See also 5. Aug. Serm. xv., where he compares the Church to a 
Torcular, an Olive Press, in which by the crushing of trials and 
persecutions the dark amurca or lees are separated from the 
“ Oleum sanctitatis.’’ Therefore there was something in the 
name of Gethsemane very fitting for the place in which the Man 
of Sorrows was bruised by His agony, from which flowed those 
precious drops which proved the reality of His Manhood, and the 
intensity of His love. 

We may briefly notice here the meaning of the Names of 
some of the principal places in our Lord’s History. The Bread 
of Life was first given to the world at Bethlehem, the House 
of Bread. (See Matt. ii. 1.) The Man Whose Name is Ne/ser, 
the Branch, grew up at Nazareth (see on ii. 23), whose name, 
derived from its branching shrubs and trees, may have shadowed 
forth that circumstance in His life. He chose His Apostles to be 
fishers of men from Beth-saida, the House of Fishing (see xi. 21 ; 
xiv. 19). He dwelt at Capernaum (iv. 13), the town of Consola- 
tion. He healed the impotent man at Beth-esda, the House of 
Mercy (John ν. 9). Beth-any, the place of Palm Dates, speaks 
of the palms and hosannas of His triumphal entry into Jerusalem 
on Palm Sunday, and of the Victory and triumphal glory of His 
Ascension. In Beth-phage, the House of Figs, we may see a 
memento of the warning that He gave to Jerusalem and the 
World by the withering of the Barren Fig-tree. And now 
Geth-semane, the Press of Oil, is witness of His agony in which 
it pleased God to bruise Him for our sakes (Isa. liii. 10), that Oil 
might flow from His wounds to heal our souls. God so ordered it 
that the cemetery of strangers at Jerusalem should, by its name, 
Acel-dama, or Field of Blood, bear a perpetual record of the 
confession of Judas, and of the innocence of Christ. “I have 
sinned, in that I have betrayed the innocent blood.” (Matt. xxvii. 
4.) At Golgotha He rolled away our shame Bo on xxvii. 33). 
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tch, 4. 21. 
John 12. 27. 

u Mark 14. 36, 57. 
Luke 22. 41, 42. 
Heb. 5. 7, 8. 
John 12. 27. 

v Mark 13. 33. 
& 14. 38, &c. 
Luke 22, 40, 46, 

- MATTHEW XXVI. 37—46. 

ἐκεῖ. (58) ὅ7: Καὶ παραλαβὼν τὸν Πέτρον καὶ τοὺς δύο υἱοὺς Ζεβεδαίου 
ἤρξατο λυπεῖσθαι καὶ ἀδημονεῖν. (4) 88 Τότε λέγει αὐτοῖς ὁ ᾿Ιησοῦς, Περί- 
λυπός ἐστιν ἣ ψυχή μου ἕως θανάτου' μείνατε ὧδε, καὶ γρηγορεῖτε μετ᾽ ἐμοῦ. 
(1) 3." Καὶ προελθὼν μικρὸν ἔπεσεν ἐπὶ πρόσωπον αὐτοῦ προσευχόμενος 
καὶ λέγων, (35) Πάτερ μου, εἰ δυνατόν ἐστι, παρελθέτω ἀπ᾽ ἐμοῦ Ts ποτήριον 
τοῦτο" πλὴν οὐχ ὡς ἐγὼ θέλω, GAN ὡς σύ. (31) *° Καὶ ἔρχεται πρὸς τοὺς 

μαθητὰς, καὶ εὑρίσκει αὐτοὺς καθεύδοντας, καὶ λέγει τῷ Πέτρῳ, Οὕτως οὐκ 
ἰσχύσατε μίαν ὥραν γρηγορῆσαι μετ ἐμοῦ ; (37) 3 " γρηγορεῖτε καὶ προσεύ- 
χεσθε, ἵνα μὴ εἰσέλθητε εἰς πειρασμόν' τὸ μὲν πνεῦμα πρόθυμον, ἡ δὲ σὰρξ 
ἀσθενής. (1) “' Πάλιν ἐκ δευτέρου ἀπελθὼν προσηύξατο λέγων, Πάτερ μου, 
εἰ οὐ δύναται τοῦτο τὸ ποτήριον παρελθεῖν ἀπ᾽ ἐμοῦ ἐὰν μὴ αὐτὸ πίω, γενηθήτω 
τὸ θέλημά σου. “ὃ Καὶ ἐλθὼν εὑρίσκει αὐτοὺς πάλιν καθεύδοντας: ἦσαν γὰρ 
αὐτῶν οἱ ὀφθαλμοὶ βεβαρημένοι: * καὶ ἀφεὶς αὐτοὺς ἀπελθὼν πάλιν προσ- 

’ οἰ 4 Ν - FN , > , ηὔξατο ἐκ τρίτου τὸν αὐτὸν λόγον εἰπών. 
909 » 
(Gr) 35 Τότε ἔρχεται πρὸς τοὺς μαθητὰς αὐτοῦ, καὶ λέγει αὐτοῖς, Καθεύδετε 

Ν λ τ Ἂς 5 4 id Ἂς ιά ε ο κ.ε εν na 3 0 , τὸ λοιπὸν καὶ ἀναπαύεσθε' ἰδοὺ ἤγγικεν ἡ ὥρα, Kal 6 Υἱὸς τοῦ ἀνθρώπου παρα- 
δίδοται εἰς χεῖρας ἁμαρτωλῶν. 
παραδιδούς µε. 

(3) 35 Ἐγείρεσθε, ἄγωμεν, ἰδοὺ ἤγγικεν ὁ 

And on the Mount of Olives Christ went up to heaven, whence 
He holds forth the Olive branch of Peace between God and 
Man. 

May there not therefore have been some _providential 
adaptation in these names to the Birth, Sufferings, and Victory 
of Him Who is the Everlasting Word of God, and became Man 
for us? 

87. τὸν Πέτρον] Peter and the two sons of Zebedee, who were 
also witnesses of the glory of the Transfiguration, with which the 
Agony of Gethsemane is to be considered in connexion. See 
Matt. xvii. 1—8. Luke ix. 28—36. The glory of the one was a 
preparation for a right understanding of the suffering of the other. 
And the Transfiguration, which presented a view of the glory 
which belongs to the risen body of Christ and of His Saints (see 
xvii. 3), displayed the Jealific state to which He and His are 
brought through the sufferings represented by the Agony. 

Accordingly, we find, there are many points in the Evangelic 
narratives of the T'ransfiguration and of the Agony which suggest 
that they are to be considered in this relation to each other ; 

Both, it would seem, took place by night. The same three 
Apostles were chosen to be witnesses of both. In both, Christ 
prayed (see Luke ix. 28, 29). In both, the three Apostles are 
described as heavy with sleep (see v. 43). In both, it is said that 
Peter wist nut what to say (Mark ix. 6; xiv. 40). In both, 
Christ had a message from heaven. 

The one is aVision of Suffering, the other of Glory; the one 
is in a lowly valley, the other is on a high mountain; in the one 
His visage is marred, in the other it shines like the sun, and His 
raiment is white as the light. We must all pass through the vale 
of sorrow in order to rise to the hill of Transfiguration; and if we 
do this, our vile bodies will be changed hereafter, so as to be like 
to His glorious body. Phil. iii. 21. 1 Jobn iii. 2. 

88. Περίλυπός ἐστιν] Is very sorrowful. The soul of our 
Blessed Lord and Divine Head was troubled and sorrowful unto 
death, and His sorrow has been recorded in Scripture in compas- 
sion to us, in order that we His Members may not despair, when 
we find ourselves sorrowful in affliction and at the approach of 
death, and that we may not be tempted by Satan to imagine that 
God has deserted us. (15. Aug. Serm. xxxi.) “ Tristis est, non 
Ipse, sed anima,”’ says S. Ambrose on Luke xxii. 42. “ Non 
suscipiens, sed suscepta, turbatur; anima enim obnoxia passioni- 
bus, Divinitas libera.” 

Knowing the sinfulness of sin, Christ felt proportionably the 
bitterness of its sting—death. 

Our Lord was very sorrowful, and so proved the truth of His 
Humanity. He was very sorrowful, not through fear, but for the 
sake of the unhappy Judas, and for the rejection of the Jews, and 
for the destruction of Jerusalem, But, returning to Himself, He 
acquiesces as a Son in that from which in His Human nature He 
had shrunk; and He says, Let not that be which I speak from 
human feeling, but let that be for which I came down from 
heaven, by Thy Will. (Jerome.) They had said that they would 
die with Him; and yet they are not able to watch with Him, 

But He prays earnestly. And in order that His grief may be 
known to be real, His sweat falls to the ground, and this in drops 
as of blood, and an Angel comes to strengthen Him. For the 
same cause He prays; and by saying “if it be possible, let this 
cup pass from Me,” He shows His human nature; and by adding 
“not as I will,” He teaches us submission to God, even though 
our Nature draws us in an opposite direction. Since His counte- 
nance might not gve evidence enough to the incredulous, He 
adds words and actions, in order that the sceptic might believe 
that He was really Man and suffered death. ( Chrys.) 

89. πλὴν οὐχ] nevertheless not as Iwill, but as Thou. The 
Agony of Christ shows that prayer may be lawful and in faith 
without express promise of obtaining that which is prayed for; 
and also proves the existence of Two Wills in Christ’s Person, 
viz. His Human Will, and the Divine Will, which were indeed 
distinct, but not at variance with each other; and were perfectly 
reconciled by His exemplary Resignation. ‘‘ Non Mea Voluntas, 
sed Tua: Suam Voluntatem,’’ says S. Ambrose on Luke xxii. 42, 
“ad hominem retulit ; Patris ad divinitatem.” Cp. Aug. in Ps. 
xxxii. and Leo, Serm. 58; and see Athanas. p. 1009. “ Christ 
intimates here His Two Wills, the one Human, the other Divine ; 
the Human Will from infirmity shrinks from the Passion, the 
Divine Will is eager for it.” Hence is refuted the Heresy of the 
Monothelites. See on Luke ii. 52; and below, xxvii. 46, and on 
John xii. 27; and Hooker, V. xlviii. 

41. τὸ μὲν πνεῦμα] Quoted by Polycarp, Phil. 7. 
43. βεβαρημένοι] their eyes were heavy with slumber—for it 

was night. The same is said of their state at the Transfiguration, 
which also seems to have been in the night time. See Luke 
ix. 32. 

In both these respects, the three disciples—as yet not illumi- 
nated by the Holy Ghost—are figures and representatives of our 
unregenerate state. 

The eyes of the natural man are weighed down with slum- 
er, and are unable to gaze at Christ’s glory, and to watch in His 
tribulation. 

But, when the Apostles had received the Holy Ghost, they 
were empowered to follow Christ in His sufferings, and so to enter 
into His glory. 

45. Καθεύδετε] Sleep ye. S. Chrys. understands this as 
spoken ironicé. (Cp. Zech. xi. 13. Mark vii.9. John vii. 28. 
Glass. Phil. Sacr. p. 710.) Not so 5. Augustine (de Consens. 
Evang. iii. 4), who supposes that our Lord allowed them to sleep 
till Judas came. Some read the words interrogatively. So Gres- 
well and Robinson. 

Perhaps these words may have a deeper meaning. Now you 
may hope for sleep and rest, for 1am about to die, to sleep in 
death for you, and so to procure true rest for you here, and 
a blessed sleep for your bodies in the grave, and efernal rest for 
you, both in body and soul, in heaven. 

— ἰδοὺ -- ἁμαρτωλῶν] behold the Son of Man is being deli- 
vered into the hands of sinners. He says this in order to prove 
to them that (with all their professions) th~ would not be able 
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“ Ν 3 

47“ Καὶ ἔτι αὐτοῦ λαλοῦντος ἰδοὺ Ιούδας εἷς τῶν δώδεκα ἦλθε, καὶ μετ᾽ τ Mark 14.43, 
uke 22, 47. 

lal lal lal ‘ 

αὐτοῦ ὄχλος πολὺς μετὰ μαχαιρῶν καὶ ξύλων, ἀπὸ τῶν ἀρχιερέων καὶ πρεσ- 1010 δ 5 
ts Lal na 

Ευτέρων τοῦ λαοῦ. 
Acts 1. 16. 

(5) 39 Ὃ δὲ παραδιδοὺς αὐτὸν ἔδωκεν αὐτοῖς σημεῖον 
5 4 

λέγων, Ὃν ἂν φιλήσω, αὐτός ἐστι κρατήσατε αὐτόν' “ καὶ εὐθέως προσελθὼν 
lal a 3 ε ΑΦ A > τῷ ᾿]ησοῦ εἶπε, Χαῖρε, ῥαββὶ, καὶ κατεφίλησεν αὐτόν. δὴ " Ὁ δὲ ᾿Ιησοῦς εἶπεν δεν. 

a x a aw Ν 
αὐτῷ, Ἑταῖρε, ἐφ᾽ ὃ πάρει; Τότε προσελθόντες ἐπέβαλον τὰς χεῖρας ἐπὶ τὸν 
3 a κ 3 , 42 
Τησοῦν, και εκρατησαν αυτον. 

& 55. 18. 

802 a x a “ὧν x 
(ΞΕ) 217 Καὶ ἰδοὺ εἷς τῶν μετὰ ᾿Ιησοῦ ἐκτείνας τὴν χεῖρα ἀπέσπασε THY } John 18. 10. 

. a a a 3 a , 
μάχαιραν αὐτοῦ, καὶ πατάξας τὸν δοῦλον τοῦ ἀρχιερέως ἀφεῖλεν αὐτοῦ τὸ ὠτίον. 

Mark 14. 47. 
Luke 22. 50. 

3 ς an A 3 9 
(ὃς) 53 Τότε λέγει αὐτῷ ὃ ᾿]ησοῦς, ᾽Απόστρεψόν σου τὴν μάχαιραν εἰς τὸν 

΄ 5. Ζ ΄ Ss ε , , > , > a 
τοπον αυτης παντες Ύαρ ου λαβόντες μαχαιραν εν μαχαιρᾳ ἀπολοῦνται. 88. z Gen. 9.6 

H Rey. 13. 10. 
A ο ἣν , 

δοκεῖς ὅτι οὐ δύναμαι ἄρτι παρακαλέσαι τὸν Πατέρα pov, καὶ παραστήσει μοι 
Zz , ΕΣ , “ 3 ΄ 2 54 a ιο aA ε ΝΔ ασ . 11, 
πλείους ἢ δώδεκα λεγεῶνας ἀγγέλων ; δὲ Πῶς οὖν πληρωθῶσιν αἱ γραφαὶ, * ὅτι 2 2 Kings6. 17 

οὕτω δεῖ γενέσθαι ; 
an > lal An ΔΝ ΔΝ 

(53) 55 Ἐν ἐκείνῃ τῇ ὥρᾳ εἶπεν ὁ ᾿Ιησοῦς τοῖς ὄχλοις, Ὡς ἐπὶ λῃστὴν x. 

a Isa. 53, 7, ὅς. 
ver. 24. 
Luke 24. 25, 44, 

ἐξήλθετε μετὰ μαχαιρῶν καὶ ξύλων συλλαβεῖν µε; Καθ ἡμέραν πρὸς ὑμᾶς 
3 / , > ν κ Lal A > > , , 9 ἐκαθεζόμην διδάσκων ἐν τῷ ἱερῷ, καὶ οὐκ ἐκρατήσατέ µε 
ὅλον γέγονεν, ἵνα πληρωθῶσιν at γραφαὶ τῶν προφητῶν. 

, 3 ΄ αι. Ἂς » 

πάντες ἀφέντες αὐτὸν ἔφυγον. 
5} δ «Οἱ δὲ κρατήσαντες τὸν Ιησοῦν ἀπήγαγον πρὸς Καϊάφαν τὸν ἀρχ- I Pom η i 

ε a“ { , ιερέα, ὅπου οἱ γραμματεῖς καὶ οἱ πρεσβύτεροι συνήχθησαν. 

(=) ὅδ" τοῦτο δὲ ν Ταπο. 4. 20. 
ver. 24. 

«Τότε οἱ μαθηταὶ εὔοια 18. 15. 

d Mark 14. 58, δτο, 
Luke 22. 54, 55. 

(+) 56 “Ὁ δὲ ohn 18. 13, 15, 

n σ΄ a NA ret , ‘ > 
Πέτρος ἠκολούθει αὐτῷ ἀπὸ μακρόθεν ἕως τῆς αὐλῆς τοῦ ἀρχιερέως, και εἰσ- 
ελθὼν ἔσω ἐκάθητο μετὰ τῶν ὑπηρετῶν ἰδεῖν τὸ τέλος. 

8 A \ gy 247 
(25) 9 Οἱ δὲ ἀρχιερεῖς καὶ οἱ πρεσβύτεροι, καὶ τὸ συνέδριον ὅλον, ἐζήτουν 

’ Ν a> -“ Pio φΦ 

ψευδομαρτυρίαν κατὰ τοῦ Ἰησοῦ, ὅπως θανατώσωσιν αὐτὸν, δ καὶ οὐχ εὕρον' 
lol na 97 

καὶ “πολλῶν ψευδομαρτύρων προσελθόντων οὐχ εὗρον. Ὕστερον δὲ προσ- e Ps. 27. 12. 
& 35. 11. 
Mark 14. 55, &c. 

ελθόντες δύο ψευδοµάρτυρες 5] εἶπον, (3) Οὗτος ἔφη, ' 4ύναμαι καταλῦσαι τὸν Fer. 27.40. 
ΔΝ lal “Ὁ ἈΝ Ν aA ε lal 3 lal > / 

γαον του Θεοῦ, και διὰ τριων μερων οἰκοδομῆσαι αντον. 
ε John 2. 19. 2 \ 5 x 

62 Καὶ ἀναστὰς ὃ Mark 14. 58, δε. 

to endure the sight of danger, and would fly for fear, and that He 
does not need their assistance. And in order to show that, though 
all was foreknown by Him and preordained, yet the agents 
of His death are responsible and guilty, He says, ‘the Son of 
Man is delivered into the hands of wicked men.’ (Chrys.) He 
adds, ‘ Arise,’ i. 6. that they may not find us as it were terrified : 
but let us go on willingly to death. He says this, that they 
may see His confidence and joy when He was about to suffer. 
(Jerome.) 

47. Ἱούδας] Judas came to Gethsemane, and at night, be- 
cause he sought an opportunity to betray Him without the know- 
ledge of the multitude. (Cp. vv. 5. 16. Luke xxii. 6.) They 
came with lanterns and torches (John xviii. 2—11)—though it 
was full moon—to look for Him, lest He should be concealed 
among the trees of the Garden. 

The first Adam attempted to hide himself, through fear and 
sense of Guilt, from a righteous God, amid the trees of the Gar- 
den; the second Adam, in the consciousness of innocence, comes 
forth from amid the trees of the Garden, and gives Himself up to 
wicked men. 

49. κατεφίλησε] kissed Him earnestly. 
ἐφίλησε. Cp. Acts xx. 37. 

Judas, the false Apostle, the traitor of Christ, is a personal 
type of that spirit of Antichristianism, which professes love for 
Christ, and flatters Him with the lips, and yet sells Him into the 
nae of His enemies, and makes itself instrumental in crucifying 

im. 
50. 'Ἑταῖρε] Used in remonstrance, Matt. xx. 13; xxii. 12. 

See also Luke xxii. 48. 
— ἐφ᾽ ὅ πάρει] Do that, for which thou art come: John xiii. 27. 

Some render it as ἐπὶ τί, see Winer, p. 150. Lobeck, Phryn. 
p. 57. Fritzsch. renders it ‘ad qualem rem perpetrandam ades !’ 

51. efs] Not specified as Peter (cp. Mark xiv. 47. Luke xxii. 
60) till St. John wrote (xviii. 10) ; an evidence of the comparative 
lateness of St. John’s Gospel. On τὸν δρῦλον see John xviii. 10. 

More emphatic than 

52. of λαβόντες μάχαιραν i.e. they who fake it of their own 
motion, without authority from God, Who alone gives commission 
to bear the sword (Rom. xiii. 4), shall perish by the sword of 
divine retribution. Cp. Gen. ix. 6. 

68. δώδεκα λεγεῶνας ἀγγέλων] Twelve legions of Angels in 
lieu of twelve feeble and timid Apostles. (Jerome.) 

56. τοῦτο-- πληρωθῶσιν] The Passion of Christ is the Ple- 
roma of Prophecy. 

57. κρατήσαντες] See on Luke xxii. 54. 
— Καϊάφαν] After He had been before Annas. See that inci- 

dent supplied by John xviii. 13; but St. Matthew hastens on to 
the great catastrophe. 
— ὅπου of γραμματεῖς] i.e. the Great Sanhedrim of seventy 

with the President (Numb. xi. 16). The members were, the High 
Priest, the High Priests emeriti; the twenty-four Presidents of 
the twenty-four ἐφημερίαι of Priests (called ἀρχιερεῖς): Heads 
of Tribes or Families, πρεσβύτεροι and γραμματεῖς. (Cp. Mishna 
Cod. Sanhedrim, cap. 1. Selden de Synedrio. Jain, Archeol. 
§ 244. Winer, R. W. ii. 551.) 

58. ἠκολούθει] was following. 
— τῆς αὐλῆς] the open court-yard; ‘atrium.’ 
69. καὶ τὸ συνέδριον ὅλον] and, in aword, the whole Sanhe. 

drim ; of which the Chief Priests, &c. mentioned before were 

members. Cp. Winer, p. 388. ‘ 
— ἐζήτουν] were seeking ; the imperfect tense describes a pro- 

tracted employment studiously pursued. αι δις, 
60. οὐχ εὗρον] they found not. The second οὐχ εὗρον is can- 

celled by some Editors; but in solemn matters the Holy Spirit 

often uses Repetition. Cp. on Acts x. 10. And the repetition 

here shows the earnestness of the search—and its vanity. ος 

61. καταλῦσαι τὸν ναόν] to destroy the Temple. See John ii. 

19. Our Lord did not undeceive them as to the meaning of this 

saying, which was cast in His teeth even on the cross (xxvii. 40). 
Their time of trial was past. 

ο» 
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« Ίσα, 53. 7. 
ch, 27, 14. 

h Dan, 7. 13. 
ch. 16. 27. 
& 24. 80, 
& 25. 31. 
Luke 21. 27. 
John 1. 51. 
Rom. 14. 10. 
1 Thess. 4. 16, 
Rey, 1. 7. 

i Mark 14. 65. 
Luke 22. 64. 

κ Mark 14. 66. 
Luke 22. 55, 56. 
John 18. 16, 17, 
25. 

1 Luke 22. 59. 
m Mark 14.71, 
72, 

n ver. 84. 
Mark 14. 30. 

. MATTHEW ΧΧΥΙ. 63—75. 

ἀρχιερεὺς εἶπεν αὐτῷ, Οὐδὲν ἀποκρίνῃ τί οὗτοι σοῦ καταμαρτυροῦσιν ; 655 ὁ δὲ 

᾿Ιησοῦς ἐσιώ Καὶ ἀποκριθεὶς ὃ ἀρχιερεὺς εἶπεν αὐτῷ ᾿Εξορκίζω ὰ ησοῦς ἐσιώπα. Καὶ ἀποκριθεὶς ὁ ἀρχιερεὺς εἶπεν αὐτά ρ σε κατὰ 
A a lal lat 9 εκ ἂρ > ‘ πα ε Ν ε εν a la] 

τοῦ Θεοῦ τοῦ ζῶντος, ἵνα ἡμῖν εἴπῃς εἰ σὺ et ὁ Χριστὸς, ὁ Υἱὸς Tov Θεοῦ. 
810 64 / 2 ΑΝ a ‘ > Ν , cA b3.3 #¥ ” 

(22) δὲ Λέγει αὐτῷ ὁ ᾿]ησοῦς, Σὺ εἶπας. πλὴν λέγω ὑμῖν, “am αρτι ὄψεσθε 
A εν Lal 33 ’ ’ » Lal Lal ἂν Ν 3 / a. & 

τὸν Υἱὸν τοῦ ἀνθρώπου καθήμενον ἐκ δεξιῶν τῆς δυνάμεως, καὶ ἐρχόμενον ἐπὶ 
a λῶ a > “ 811 65 πό ε ὃν ‘ 8 soe & τε Eee > a 

τῶν νεφελῶν τοῦ οὐρανοῦ. (τ) ὅτε ὁ ἀρχιερεὺς διέῤῥηξε τὰ ἱμάτια αὐτοῦ 

λέγων, ὅτι ἐβλασφήμησε, τί ἔτι χρείαν ἔχομεν μαρτύρων ; ἴδε νῦν ἠκούσατε τὴν 
“ 3 ¥ 

βλασφημίαν αὐτοῦ: © τί ὑμῖν δοκεῖ; (Fr) οἱ δὲ ἀποκριθέντες εἶπον, “Evoxos 
, > , 813 67 πό μι 3 Ν ’ > a “9 νὴ , 

θανάτου ἐστί. (33) 7 Τότε ἐνέπτυσαν εἰς τὸ πρόσωπον αὐτοῦ, καὶ ἐκολάφισαν 
B14 j ’ ε A A / 

αὐτὸν, οἱ δὲ ἐῤῥάπισαν © λέγοντες, (1) ᾿ Προφήτευσον ἡμῖν, Χριστὲ, τίς ἐστιν 

ὁ παίσας σε; 
69 κὉ δὲ Πέτρος ἔξω ἐκάθητο ἐν τῇ αὐλῇ, καὶ προσῆλθεν αὐτῷ μία παιδίσκη 

4 b νι, Ἂν ΔΝ lal le ΄ a) 7O i a oS / » 

λέγουσα, Καὶ σὺ ἦσθα μετὰ ᾿Ιησοῦ τοῦ Ταλιλαῖοῦ 6 δὲ ἠρνήσατο ἔμπροσ- 
5 > , . / ν 28 > 

θεν πάντων λέγων, Οὐκ οἶδα τί λέγει. (1) 7! ᾿Εξελθόντα δὲ αὐτὸν εἰς τὸν 
A > sila 3 . , 2. At γ΄. γα \ a > We A 

πυλῶνα εἶδεν αὐτὸν ἄλλη, καὶ λέγει αὐτοῖς ἐκεῖ, Kat οὗτος ἦν μετὰ Inoov 
lal , 72 Ν tr > 4 ϱ) 4 9 οὐ ἰὸ Ν 3 θ 

τοῦ Ναζωραίου: 12 καὶ πάλιν ἠρνήσατο μεθ᾽ ὅρκου ὅτι Οὐκ οἶδα τὸν ἄνθρωπον. 

73 Mera μικρὸν δὲ προσελθόντες οἱ ἑστῶτες εἶπον τῷ Πέτρῳ, ᾿Αληθῶς καὶ 
“ > nA - » 

σὺ ἐξ αὐτῶν εἶ, καὶ yap ᾿ἡ λαλιά σου δῆλόν σε ποιεῖ. 7, " Τότε ἤρξατο 
, 4 κ ΄ ν > > Ν » Ν > / 9 / 

καταθεµατίζειν καὶ ὀμνύειν ὅτι Οὐκ οἶδα τὸν ἄνθρωπον. Καὶ εὐθέως ἀλέκτωρ 

ἐφώνησε. (32) 75 Καὶ ἐμνήσθη ὁ Πέτρος τοῦ ῥήματος τοῦ ᾿]ησοῦ εἰρηκότος 
9. τα Ὅ ΓῚ Ν "λέ, a Ν 3 / Ξ Ν ἐξ. λθὰ έξι 

αὐτῷ, Ὅτι " πρὶν ἀλέκτορα φωνῆσαι, τρὶς ἀπαρνήσῃ pe καὶ ἐξελθὼν εξω 
Luke 22. 61, 62. ap »"» 

John 18. 33, ἔκλαυσε πικρῶς. 

62. οὐδὲν" ἀποκρίνῃ Dost thou make no answer to what these 
are witnessing against thee? On τί for ὅ τι see Kiihner, § 837. 
Or, the sentence may be divided into ¢wo questions; οὐδὲν ἀπο- 
κρίνῃ; τί ο. σ. κι; 

63, ἐσιώπα] ‘ tacebat ’—was remaining silent. 
— Ἐξορκίζω σε] I conjure thee. Our Lord, Who had before 

been silent and answered nothing, being adjured by the High 
Priest officially, replies. 

On the practical inferences from this, as to the legality of 
Oaths in Courts of Justice, see Bp. Andrewes, de Jurejurando, 
Lond. 1629, p. 92: “Bellum et Jusjurandum spontanea, mala 
sunt; et ut bona sint, ἐπακτὰ esse debent, id est, pressa et ex- 
pressa (ut scite Augusfinus de Juramentis) vel auctoritate de- 
ferentis vel saltem duritie non credentis.’’ See above, v. 34. 

64. πλὴν λέγω ὑμῖν] nevertheless I say unto you. He answers 
their thoughts. Thou the Son of God/ think they; Thou Who 
art here bound as a Malefactor. Yes; and I am also the Son of 
Man ; and as Man, I am now enduring these things in My ap- 
pointed way toward that glorious exaltation, in which you, who 
now revile Me, will see Me, seated as King, at God’s right hand. 

— ἀπ᾽ ἄρτι] henceforth—a modo ; that is, the next time that 
ye see Me will he when ye will see Me appear in glory. Mal- 
donat. See xxiii. 39. 

— ὄψεσθε) ye shall see Him appearing. As Daniel has pro- 
phesied, vii. 13. Our Lord said this δεικτικῶς, i.e. referring to 
Himself, as in that other reference to Daniel, Matt. xvi. 18, ἐπὶ 
ταύτῃ τῇ πέτρα, κ.τ.λ. Thou, O Caiaphas, and ye, Ὁ Priests, 
who sit there to judge Me, will then see Me appearing in the 
clouds in the divine glory, and be summoned to stand before My 
judgment-seat. 

It was this assertion, joined with that in v. 63, which elicited 
the charge of blasphemy. See v. 65, note, and on Mark xiv. 62. 

65. διέῤῥηξε τὰ ἱμάτια] he rent his clothes. St. Mark has 
διέῤῥηξε τοὺς χιτῶνας. The plural appears to be according to 
Hebrew usage (cp. Mark ν. 30. John xiii. 4; xix. 23. Acts xviii, 
6). “Hebrei’” (says Rosenmiiller, on John xiii. 4) '' palliam 
plurali numero 322 et mn notarunt.” Cp. Schroeder. Inst. 

Ling. Hebr. p. 130, and pp. 236, 237. Glass. Phil. Sacr. p. 285. 
Winer, p. 159. 

The High Priest Caiaphas did what was unlawful for a High 
Priest to do in a private grief (Lev. x. 6; xxi. 10). To him the 
declaration of the Son of Man’s coming hereafter to judgment, 
was a worse woe, than even the loss of a son. He, the High 
Priest of God, was conspiring against the True High Priest. 
Perhaps, also, there was something significant in the act, showing 

that the Priesthood itself was now about to be rent from him and 
the Jewish Nation. (Jerome, Chrys.) 

— ἐβλασφήμησε--βλασφημίαν] He spake blasphemy. Were 
is an instance of an use of the word Blasphemy, for assumption 
of what belongs to another, especially to God, seeix. 3. This use is 
frequent in the Apocalypse, ii. 9; xiii. 1. 5, 6; xvii. 3. For the 
cause of the High Priest’s imputation of blasphemy, see on xvi. 14. 

66. θανάτου] of death. By the Law (Lev. xxiv. 13—16) it 
would have been by stoning. As St. Stephen was stoned (Acts 
vii. 58), and as Christ Himself had been menaced with stoning 
(John viii. 59; x. 31), for what they called blasphemy. But God 
ordered that the death of Him Who was the true Paschal Lamb, 
should not be by stoning, but by crucifixion; a death not usually 
inflicted by the Jews, but a heathen punishment, and yet, won- 
derful to say, precisely typified in the slaying and death of the 
Paschal Lamb (Exod. xii. 9), and that without the breaking of a 
bone (Exod. xii. 46). See the parallel between the killing of the 
Lamb and crucifixion, traced by Justin M., Dial. Tryphon. § 40. 

On the religious considerations suggested by the manner of 
Christ’s death, i.e. by crucifixion, see below on xxvii. 22. 

67. ἐνέπτυσαν] ΟΡ. Isa.1. 6. S.Cyprian says (de bono Patient.) 
— He deigns to be spit upon, Who healed the blind man with 
His spittle; He is crowned with thorns, Who crowns the 
martyrs with unfading flowers; He is stripped of His earthly 
robe, Who clothes us with the robe of immortality ; He receives 
gall to eat, Who feeds us with heavenly food ; He receives vinegar 
to drink, Who gives us the cup of salvation. He Who is innocent, 
yea, Who is Innocence itself, is ‘‘ numbered among the trans- 
gressors ;”” He Who is the Truth is oppressed by false witness. 
The Jupce of all is judged ; the Eternal Worp of God is led 
forth as a victim—and holds His peace.” 

72. μεθ᾽ ὅρκου] with an oath. Peter volunteers an oa/h, and 
denies Christ. Our Lord is put on His oath by the High Priest, 
and confesses Himself to be Christ. See above, v. 63. 

73. ἡ λαλιά σου] thy language. St. Peter was terrified by a 
woman, and was not able to speak his own Syro-Chaldaic lan- 
guage with correctness, and he denies Christ. But afterwards, 
when Christ was glorified, and the Holy Ghost was given, he was 
enabled to confront and confound those who slew Christ, and to 
convert three thousand Jews from every country under heaven by 
his eloquence in their languages. See on Acts ii. 14—41. 

ἴδ. ἔκλαυσε] he wept,—a stronger word than ἐδάκρυσε. Cp. 
Luke xix. 41. Even soon after he had received the Holy Com- 
munion he denied his Master. But he repented, and was par- 
doned. Hence we may confute the Novatians, who refuse to 
restore those who fall into grievous sin after Baptism and the 
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XXVII. (47) 1" Πρωΐας δὲ γενομένης, συμβούλιον ἔλαβον πάντες οἱ ἀρχ- 

101 

a Mark 15. 1, 
Luke 22, 66, 

“ Ν ε ΄ lal Lal ‘ a > ” ν lal > 1 

ερεις και OL πρεσβύτεροι τοῦ λαοῦ κατὰ τοῦ ᾿]ησοῦ ὥστε θανατῶσαι αὐτὸν, 8 33... 
John 18. 28. 

518 (1) 3 "καὶ δήσαντες αὐτὸν ἀπήγαγον, καὶ παρέδωκαν αὐτὸν Ποντίῳ Πιλάτῳ Ὁ eh. 20, 19, 
ο 5 5 (ο 6 / 

τῷ ηγεμὀνι. 

(ἐν) ὃ Τότε ἰδὼν ᾿Ιούδας ὁ παραδιδοὺς αὐτὸν ὅτι κατεκρίθη, μεταμεληθεὶς 
ἀπέστρεψε τὰ τριάκοντα ἀργύρια τοῖς ἀρχιερεῦσι καὶ τοῖς πρεσβυτέροις 
* λέγων, Ἥμαρτον παραδοὺς αἷμα ἀθῶον. Οἱ δὲ εἶπον, Τί πρὸς ἡμᾶς; σὺ 
3, δ σ ον ε/ ἣν 3 ΄ 3 α ας. ’ Ν > ‘ > ΄ - 

ὄψει. Καὶ ῥίψας τὰ ἀργύρια ἐν τῷ ναῷ ἀνεχώρησε, καὶ ἀπελθὼν ἀπήγξατο. «29α. 17. 23. 
ὁ «Οἱ δὲ ἀρχιερεῖς λαβόντες τὰ ἀργύρια εἶπον, Οὐκ ἔξεστι βαλεῖν αὐτὰ εἰς a λοις 1. 18. 

Ν Lal > ἈΝ Ἂ 7 ’ > 7 4 δὲ ra 3 ’ 

τὸν κορβανᾶν, ἐπεὶ τιμὴ αἵματός ἐστι. ἴ Συμβούλιον δὲ λαβόντες ἠγόρασαν 
5 > “A x > x A 4 > ‘ ο) 4 

ἐξ αὐτῶν τὸν ἀγρὸν τοῦ κεραμέως εἰς ταφὴν τοῖς ξένοις. oie Διὸ ἐκλήθη ὁ 6 Acts 1. 19, 

ἀγρὸς ἐκεῖνος ᾽Αγρὸς αἵματος ἕως τῆς σήμερον. Ὁ ' Τότε ἐπληρώθη τὸ ῥηθὲν τζςον. 11.15. 
διὰ Ἱερεμίου τοῦ προφήτου λέγοντος, Καὶ ἔλαβον τὰ τριάκοντα ἀργύρια, 

Holy Communion. And St. Peter’s sin, and the sins of other 
saints, are written in Holy Scripture that we may not be high- 
minded, but fear; and that when we fall into sin we may repent. 
(Cp. Theophyl., Mark xiv. 72.) The grace given in the Holy 
Communion was improved by St. Peter into the means of godly 
repentance; but it was perverted by Judas to his own destruc- 
tion. It was used as medicine by the one, and was abused into 
poison by the other. 

Cu. XXVII. 2. Ποντίῳ Πιλάτῳ] to Pontius Pilate. The suc- 
cessor of Valerius Gratus, as Procurator of Judea (Tacit. Ann. 
xv. 54, ‘ Christus, Tiberio imperante, per Pontium Pilatum Pro- 
curatorem supplicio affectus est.’’ Joseph. Ant. xviii. 4). 

Pilate is said to have communicated the facts of the cruci- 
fixion of Christ in an official despatch to the Emperor Tiberius. 
See Eused. ii. 2, and below on Acts iv. 6. 

Pontius Pilate held the office of Procurator from A.D, 25 to 
A.D. 36; he was deprived of it for cruelty, and is said to have 
destroyed himself at Vienne, in Gaul, in the first year of the 
Emperor Caligula. See Eused. ii. 7, ed. Vales., and Bp. Pearson 
on the Creed, Art. iv., who observes, as an eminent act of the 
providence of God, that the full power of Judicature in Judea 
(‘jus gladii') was left in the hands of its resident Procurator ; 
which was not usually the case. 

On the succession of Jewish Procurators at this time, sce 
Chronol. Tables at the end of the Preface to the Acts, p. xl. 

The Roman Procurator’s residence was at C@sarea, but he 
came to Jerusalem for the Passover, to maintain order in the city. 
— τῷ ἡγεμόνι] to the Governor. On the different usages of 

the Evangelists, as to this word, see Mark xy. 1. 
8. µεταμεληθείς] He does not say μετανοήσας. 

ference between {γιο and false repentance, see Bp. Sanderson, 
ili. 13—25, and below on 2 Cor, vii. 10. 

— τὰ τριάκοντα ἀργύρια] the thirty shekels (see above, xxvi. 
15). A shekel was two drachmas (Gen. xxiii. 15, 16, LXX), or 
two denarii. See xvii. 24, and Winer, Lex. i. 266 ; ii. 445. 

4. αἷμα ἀθῶον] more than an innocent man. I am guilty of 
his blood,—eis τὸ χυθῆναι. (Euthym.) 

5. ἐν τῷ ναφ] in the Holy Place; where the Corban was. 
On the difference between ναὸς and ἱερὸν, see xxvii. 51. Luke i. 9. 
2 Thess. ii. 4, note. 
— ἀπήγξατο] he hanged himself; as his prototype, Ahithophel, 

the friend of David, who conspired against him, had done, 2 Sam. 
xvii. 23. See on Acts i, 18, and cp. the ancient author adv. 
Cataphryg. in Euseb. ν. 16. Routh, R. 8. ii. 188, λόγος avap- 
τῆσαι ἑαυτοὺς, Ἰούδα προδότου δίκην-- Καὶ δισκευθέντα κακῶς 
τελευτῆσαι. . 

The following words, on the death of Judas, contain important 
historical statements, as well as doctrinal truths. ‘* Unde scelestior 
omnibus, Juda, et infelicior extitisti, quem non poenitentia revoca- 
vit ad Dominum, sed desperatio traxit ad /agueum ? Expectasses 
consummationem criminis tui; donec sanguis Christi pro omnibus 
funderetur peccatoribus, informis lethi suspendium distulisses. 
Cumque conscientiam tuam tot Domini miracula, tot dona torque- 
rent, illa saltem te ἃ precipitio tuo revocassent, que in Paschali 
cena jam de perfidia tua signo divine scientiz detectus acceperas. 
Cur de Ejus bonitate diffidis, qui te & corporis et sanguinis sui 
communione non repulit ? qui tibi ad comprehendendum se cum 
turbis et armatorum (Joan. xviii. 5) cohorte venienti, pacis osculum 
non negavit? Sed homo inconvertibilis, spiritus vadens et non 
rever(ens, cordis tui secutus es rabiem, et stante diabolo a dextris 
tuis, iniquitatem, quam in sanctorum omnium armaveras caput, 
in tuum verticem reforsisti: ut quia facinus tuum omnem men- 

On the dif- | 

suram ultionis excesserat, te paveret impietas tua judicem, te 
pateretur tua poena carnificem.” Leo ΜΗ. (Sermo ΠΠ. p. 121.) 

Judas was a type of the Jews, in his sin and end. See on 
Acts i. 20. 

6. κορβανᾶν] Ἠεὺτ. 13 (korban); from root 37ρ (karad), 
appropinquavit ; and in Hiphil 277, appropinguare fecit ; i.e. 

obtulit; whence Corban is used either as an offering (Mark vii. 
11) or odlation ; or the place where oblations were received,—the 
Treasury of the Temple,—as here. 

If the money had been cast into the treasury, the circum- 
stance of the betrayal would not have been so notorious; but by 
the purchase of the field the Chief Priests perpetuated its memory 
to posterity, and fulfilled the prophecy; and this they did with 
deliberation—having called a council—and so they bear public 
testimony against themselves. (Chrys.) 

8. ᾽Αγρὺς αἵματος] Akel-dama. See Acts i. 19. 
— ἕως τ. σήμερον] until this day. Cp. xxviii. 15. In both 

these cases the clause follows an aorist, indicating that the act 
then begun had been continued without interruption till the time 
of the writing of the Gospel. It does not necessarily intimate 
a long time; but it marks a striking circumstance, that the Rulers 
of the Jews in one case were not able, in the other were not 
willing, to put an end, even after a short interval, to what reflected 
so much disgrace on themselves. It also shows a continuity of 
knowledge on the part of the Evangelist. 

9. Τότε ἐπληρώθη τὸ ῥηθὲν διὰ Ἱερεμίου] Then was fulfilled 
what was spoken through Jeremiah. A prophecy not now read in 
Jeremiah, but in Zechariah, xi. 12,13. In that prophecy of 
Zechariah the Messiah is introduced asking for the wages due to 
Him as Shepherd of His people; and the wages paid Him are thirty 
pieces of silver; and Jehovah says to Him, '' Cast them to the 
Potter (the LXX has χωνευτήριον, for an explanation of which 
see 5. Cyril Hieros. Cat. 13, pp. 188, 189), a goodly price at 
which I have been priced by them "ἢ 

Thus then Jehovah identifies Himself with the Shepherd— 
the Messiah—and speaks of this contempt shown to the Messiah 
as an insult to Himself. ‘Then I took the thirty pieces of silver 
and cast them in the House of Jehovah to the Potter.’’ 

No one can doubt the general adaptation of this prophecy to 
the death of Christ, the Good Shepherd laying down His life for 
His sheep. (John x. 11. 15.) 

It is the practice of the Holy Ghost, especially in St. Mat- 
thew’s Gospel, written primarily for Hebrew use, to give the sense 
rather than the exact words of the Hebrew Prophecies, which He 
Himself had dictated in the Old Testament (see above, on ii. 23) ; 
and in this passage He intimates, that though the parties concerned 
in the present transaction recorded in the Gospel, were Judas and 
the Priests, yet all that was done by them in the rejection of 
Christ, was foreseen by God, and was done with “ His determinate 
counsel and foreknowledge.” (Acts ii. 23.) As S. Augustine 
says, ‘Pater tradidit Filium; Ipse Filius seipsum tradidit pro 
nobis; et Judas Eum tradidit.”’ 

But how is it to be explained, that a prophecy written by 
Zechariah is ascribed by St. Matthew to Jeremiah? 

If (as some do not scruple to say) St. Matthew had written 
Jeremiah by mistake, such an error as this—in a matter obvious 
to every reader of the Old Testament—would have been pointed 
out to him by those who read his Gospel in primitive times, and 
the text would have been corrected accordingly, and have been so 
read in the Church. For, as Antiquity testifies, St. Matthew 
published his Gospel originally in Hedrew, and afterwards in 
Greek. The error (if error it had been) would have been pointed 
out in the first edition—the Hesrew—and would never have 
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τὴν τιμὴν τοῦ τετιµηµένου, ὃν ἐτιμήσαντο ἀπὸ υἱῶν Ἰσραὴλ, 
3 Ἂς > A 9 A Lal 

10 καὶ ἔδωκαν αὐτὰ εἰς τὸν ἀγρὸν τοῦ κεραμέως, καθὰ συνέταξέ 
μοι Κύριος. 

π Mark 15. 2, Νο. 
Luke 23, 8. . 

h John 18. 57. 
1 Tim. 6. 18. 

ich. 26. 63. 
John 19. 9. 

Σὺ λέγεις. 

(55) 5Ο δὲ ᾿Ιησοῦς ἔστη ἔμπροσθεν τοῦ ἡγεμόνος: καὶ ἐπερώτησεν αὐτὸν 
ὁ ἡγεμὼν λέγων, Σὺ et ὁ βασιλεὺς τῶν ᾿Ιουδαίων ; Ὃ δὲ ᾿]ησοῦς ἔφη αὐτῷ, 

(32) 3" Καὶ ἐν τῷ κατηγορεῖσθαι αὐτὸν ὑπὸ τῶν ἀρχιερέων καὶ 
τῶν πρεσβυτέρων ᾿ οὐδὲν ἀπεκρίνατο. | Τότε λέγει αὐτῷ 6 Πιλάτος, Οὐκ 
ἀκούεις πόσα σοῦ καταμαρτυροῦσι; | Καὶ οὐκ ἀπεκρίθη αὐτῷ πρὸς οὐδὲ 
a ca - , εὖ ε ρ ’΄ 

ἓν ῥῆμα ὥστε θαυμάζειν τὸν ἡγεμόνα λίαν. 
822 

k Mark 15. 6, ἃ, (= 
Luke 23. 17. 
John 18, 30. ὃν ἤθελον" 

) 15" Κατὰ δὲ ἑορτὴν εἰώθει ὁ ἡγεμὼν ἀπολύειν ἕνα τῷ ὄχλῳ δέσμιον, 
(Cz) " εἶχον δὲ τότε δέσμιον ἐπίσημον λεγόμενον Βαραββᾶν' 

> 9. κα > 3.5 5A , A 
1 Συνηγµένων οὖν αὐτῶν εἶπεν αὐτοῖς ὁ Πιλάτος, Τίνα θέλετε ἀπολύσω ὑμῖν ; 

1 Acts 8. 19. 

, Say 
παρέδωκαν αυτον. 

cal lal Ν η 

Βαραββᾶν, ἢ ᾿]ησοῦν τὸν λεγόμενον Χριστόν; dev γὰρ ὅτι διὰ φθόνον 
894 19 θ , δὲ 5 λαό pea.) ο ΄ sare (1) 1 Καθηµένου δὲ αὐτοῦ ἐπὶ τοῦ βήματος, ἀπέστειλε 

appeared in the second edition—the Greek. Such errors, com- 
mitted by Historians and Editors in their first editions, are 

amended in subsequent revisions ; and if this had been an error, 
it would not now stand in the transcripts of the Gospel. 

It is observable, that though the Prophet Zechariah is three 
times quoted by St. Matthew (xxi. 5; xxvi. 31; xxvii. 9), he is 
never quoted by name; nor is he once quoted by name even in the 
whole of the New Testament. Indeed, the Holy Spirit in the 
Gospels, in quoting the prophecies, is not accustomed to par- 
ticularize the names of the Prophets, by whose instrumentality He 
had delivered them; and thus, it is probable, He intends to teach, 
that all prophecies proceed from One Spirit, and that those by 
whom they were uttered are not sources, but only channels of the 
same Divine truth. Cp. Aug. de Consens. Ev. iii. 7, vol. iii. p. 
1416. 

For a similar reason, it may seem, the Holy Spirit in the 
New Testament often coméines prophecies spoken by different 
Prophets in the Old Testament, and introduces them as spoken 
by ‘‘ the Prophet,” or by one of the two Prophets, and treats them 
as coming from the same Author. Compare, for instance, Matt. 
xxi. 4, 5, in which passage we see that a prophecy of Zechariah 
is coupled with one of Isaiah, and both are said to be διὰ τοῦ 
προφήτου. So Matt. xxi. 13 is formed out of Isa, lvi. 7, and 
Jer. vii. 11. So He speaks of what is written in one Prophet 
(6. g. Habakkuk, i. 5), as “ written in the Prophets.” Acts xiii. 
40. Again, in quoting two prophecies, written by two Prophets, 
He mentions only one of the two Prophets. See Mark i. 2. Cp. 
Glass. Phil. Sacr. p. 960, and Junii Parallela; and the Parallela 
in Mr. Grinfield’s Editio Hellenistica N. T., Lond. 1843. 

We may infer from the manner in which the Prophets of the 
Old Testament are treated by the Holy Spirit in the New, that 
He designed to teach us, that, as in the Gospel, Paul is nothing, 
and Apollos is nothing (1 Cor. iii. 5), so, in the Old Testament, 
Jeremiah is nothing, Zechariah is nothing, but God’s ministers, 
holy men, who all spake as they were moved by the Holy Ghost 
(2 Pet. i. 21); and that there are diversities of gifts, but the same 
Spirit; and diversities of ministries and operations, but it is the 
same God which worketh all in all (1 Cor. xii. 6). 

Again, in the New Testament, the Holy Spirit sometimes 
cites Prophecies which were delivered of old to the world, and of 
which we have no written record in the Old Testament. See 
Jude 14. 

Also, there appears to have been a tradition among the Jews 
that prophecies now read in Zechariah had been in the first 
instance delivered by Jeremiah; for it was a saying current with 
them, ‘ Zechariam habuisse Spiritum Jeremiz.”” (See Surenhus. 
p. 282.) And the words quoted by St. Matthew were seen by St. 
Jerome in a copy of Jeremiah used by the Nazarenes. See also 
Rosenm., “" Huic sententiz favet locus insignis Lectionarii Coptici 
A cel. Woide notatus.” Vid. Michaelis, Bibl. Orient. iv. 288. 
Cp. Hammond, p. 135. Burgon. ad loc. 

S. Jerome says, ad Pammachium, vol. iv. p. 251, “‘ Accusent 
Apostolum Mattheum falsitatis, quod nec cum Hebraico, nec cum 
Septuaginta congruat Translatoribus, et (quod his majus est) 
erret in nomine, pro Zecharia quippe Jeremiam posuit—Sed 
absit hoc de pedissequo Christi dicere !”” 

S. Jerome then refers to another passage of Zechariah, where 
the Evangelist deviates from the precise words of the Prophecy 
in order to give the sense. See Matt. xxvi. 31. And he says, 
“‘Sermonum varietas Spiritiis unitate concordat,” 

On the whole, there is reason to believe, with 5. Chrysostom 
and Eusebius (D. E. x. 5), that the prophecy which we read in 
Zechariah (xi. 12, 13) had, in the first instance, been delivered 
by Jeremiah ; and that by referring here not to Zechariah, where 
we read it, but to Jeremiah, where we do not read it, the Holy 
Spirit teaches us πο to regard the Prophets as the Authors οί 
their prophecies, but to trace their prophecies flowing down 
through them, in different channels from age to age, till 
we see them all at length springing forth from the one living 
Fountain of wisdom in the Godhead Itself: cp. above on i. 
Ὁ 

Thus this passage, like others in the Written Word of God, 
appears to be set, as the Incarnate Word is set, for the fall and 
rising of many in Israel (Luke ii. 34). They are set for our moral 
probation, which supposes difficulty, ‘ut fides, non mediocri 
premio destinata, difficuldate constaret ” (Tertul. Apol. 21). And 
so these difficulties are the leaves and flowers of which the crown 
of glory is woven, They are set for our fall, if with a partial eye 
to single difficulties, and without due regard to the general evidence 
and scope of Revelation taken as a whole, and presuming too 
much on ourselves, we thence take occasion to deny the Inspira- 
tion of the Gospels. They are set for our rising, if we thence are 
led to distrust ourselves, to feel the weakness of our own facul- 
ties, and our need of Divine grace, and to exercise humility and 
faith, to recognize the same Spirit speaking by all the Writers of 
Holy Scripture, and to look forward with patience and hope to the 
time when all that is dark in Holy Scripture will be cleared away, 
and we shall see the truth as it is, aud know even as we are 
known (1 Cor. xiii. 12). 

Other replies to the question here considered may be seen in 
Glass. Philol. Sacr. p. 99, and in Surenhus. Καταλλαγὴ, p. 289, 
Cornelius a Lapide on Zech. xi. 12. Dr. Jackson on the Creed, 
book viii. ch, xxvii. Mintert, Lexicon, voc. Ἱερεμίας. Archbishop 
Newcome on Zech. xi. 13. Hengstenberg, Christologie, ii. 258. 
465. 

11. Σὺ λέγεις] Thou sayest ; i. 6. what is true. 
John xviii. 37; and 1 Tim. vi. 13. 

16. Βαραββᾶν] Barabbas. From 43 (bar), filius, and Ν3Ν 
(abba), pater. They rejected the True Son of the Father, and 
chose a robber, who bare the name of Father’s Son, in His place. 

17.] In some MSS. and Versions there is a remarkable reading 
here, i. 6. Ἰησοῦν prefixed to Barabbas; and this is approved by 
Fritzsche, Meyer, and others. ‘ Codices ante Origenem habu- 
erunt Ἰησοῦν BapaBBay.”’ (Rosenm.) 

If this reading is correct, the contrast is striking. Whom 
will ye? Jesus who is called Barabbas, or Jesus Who is called 
Christ, the Son of the Living God? But perhaps Ἰησοῦν, i. 6. 

IN after ὙΜΙ͂Ν, is only a repetition of the two final letters, IN. 
Barabbas the murderer and robber is acquitted by the Jews, 

and Jesus is killed by them. But He is acquitted by the voice of 
Pilate’s wife, and is pronounced innocent by Pilate, the Roman 
Governor, and is acknowledged by the Roman centurion to be 
“truly the Son of God.” The act of the Jews was suggested by 
the Evil One, who still reigns over them, and therefore they can- 
not have peace. (Jerome.) 

19. ἐπὶ τοῦ βήματος] on the judgment-seat. The canse itself 
was heard in the pretorium, or palace of the Governor, but judg- 
ment was pronounced from the βῆμα, or tribunal, which was in 
an elevated place outside the pretorium. 

See xxvi. 64. 
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πρὸς αὐτὸν ἡ γυνὴ αὐτοῦ λέγουσα, Μηδὲν σοὶ καὶ τῷ δικαίῳ ἐκείνῳ, πολλὰ 
825 ε rs A x ε 

γὰρ ἔπαθον σήμερον κατ ὄναρ Sv αὐτόν. (35) 3 “ Οἱ δὲ ἀρχιερεῖς καὶ οὗ πι λα 15. 1, 
», ν᾿ ” σ΄ 8: ἢ Ν a \ A Ty} 

πρεσβύτεροι ἔπεισαν τοὺς ὄχλους, ἵνα αἰτήσωνται τὸν Βαραββᾶν, τὸν δὲ Luke 28. 18. 

᾿Ιησοῦν ἀπολέσωσιν. 3) ᾽Αποκριθεὶς δὲ ὁ ἡγεμὼν εἶπεν αὐτοῖς, Τίνα θέλετε Acts 3. 14. 

3 - i ο. 
ἀπὸ τῶν δύο ἀπολύσω ὑμῖν; ot δὲ εἶπον, Βαραββᾶν: (=) “3 λέγει αὐτοῖς 

3 

6 Πιλάτος, Τί οὖν ποιήσω ᾿]ησοῦν τὸν λεγόμενον Χριστόν ; λέγουσιν αὐτῷ 
πάντε 5 6 / 23 Ὅ δὲ ε Ν ” πί Ν A > ’ 3 ε δὲ ς, Σταυρωθήτω. ἑ ἡγεμὼν ἔφη, Τί γὰρ κακὸν ἐποίησεν; οἱ δὲ 
περισσῶς ἔκραζον λέγοντες, Σταυρωθήτω. (35) 533 ᾿Ιδὼν δὲ ὁ Πιλάτος ὅτι οὐδὲν 
ὠφελεῖ, ἀλλὰ μᾶλλον θόρυβος γίνεται, "λαβὼν ὕδωρ ἀπενίψατο τὰς χεῖρας n Dent. 21.6. 
3 4 lel » / 3 loud 5 > A lel 9 Lol ὃ ΄ 4 ἀπέναντι τοῦ ὄχλου λέγων, ᾿4θῶός εἶμι ἀπὸ τοῦ αἵματος τοῦ δικαίου τούτου" 
ὑμεῖς ὄψεσθε: 35 καὶ ἀποκριθεὶς πᾶς ὁ λαὸς εἶπε, °TO αἷμα αὐτοῦ ἐφ᾽ ἡμᾶς καὶ 

(=) 355 Τότε ἀπέλυσεν αὐτοῖς τὸν Βαραββᾶν, "τὸν δὲ 
᾿Ιησοῦν φραγελλώσας παρέδωκεν ἵνα σταυρωθῇ ησοῦν φραγ ρ ρωθῇ. 

eee x , ε lal 

επι τα TEKVA ημων. 

8 n 
(47) 7% Τότε ot στρατιῶται τοῦ ἡγεμόνος 

πραιτώριον συνήγαγον ἐπ᾽ αὐτὸν ὅλην τὴν σπεῖραν' 

Νο Deut. 19. 10. 
Josh. 2. 19. 

1 Kings 2. 32. 
2 Sam. 1. 16. 
Acts 3. 17, 18: 
& 5. 28. 

< ἘΠΕ 53. 5. 
/ > a 3 ark 15. 15, &c. παραλαβόντες τὸν ᾿]ησοῦν εἰς τὸ tune 23. 16,24, 
98 ws δύ yy)! 25. 

και EKOVOGVTES αυτον Jobn 19. 1, 16. 

— 7 γυνὴ αὐτοῦ] his wife; whose name is said to have been 
Procla, or Claudia Procula. Niceph. i. 30. Evang. Nicod. 2. 
Libr. Apocryph. ed. Thilo. p. 522 sqq. 

In the whole history of the Passion of Christ no one pleads 
for Him but a woman—the wife of a Heathen Governor, the 
deputy of the Emperor of the World. She says, Have thou no- 
thing to do with that Just Man. 

How often the movements of the heart of one weak woman 
are wiser than all the popular clamours, and deliberative counsels, 
and judicial decisions, of the Multitudes, Nations, Senates, and 
Rulers of this world! 
— πολλὰ ἔπαθον] I suffered many things. How many 

things took place that ought to have made the Chief Priests pause! 
Together with the examination and inquiry by Pilate came this 
dream of his wife; sent to her perhaps because she was holier 
than her husband, and because, if sent to him, it might never 
have been divulged. And not only did she see the vision, but 
suffered many things in that very night, because of Christ. 
Pilate wished to let Him go, but they importuned to have released 
unto them a notable prisoner—one infamous for his crimes—and 
preferred Barabbas to the Saviour of the World. Chrys. 

22. Σταυρωθήτω] Let Him be crucified! Not only by putting 
Him to death, but also by the manner of His death, viz., by 
Crucifixion, did the enemies of Jesus fulfil the prophecies, and 
prove Him to be the Christ. See above, xxvi. 24. 66; and below, 
on v. 43, and on Gal. iii. 13. 

For a description of the cross and of crucifixion, see Bp. 
Pearson on the Creed, Art. iv. and the notes. That the feet 
were nailed as well as the hands, see Justin, ο. Tryphon. 97. 
Tertullian, ο. Marcion. iii. 19. Plaut. Mostell. ii. 1.13. Cp. Ps. 
xxii. 17. Luke xxiv. 39. 

Some of the meditations of the Ancient Church upon the 
Crucifixion are thus expressed : 

“Per lignum servi facti sumus; per crucem liberi.” (Aug.) 
“Ut non sibi sed omnibus vinceret Christus, manus in cruce 

tetendit.”” (Ambrose.) 
“‘Tpsa species crucis, quid est nisi forma quadrata mundi? 

unde Β. Apostolus, que sit altitudo et latitudo amoris Christi.” 
(Hieron.) See John xii. 32, and on Ephes. iii. 18. 

‘Crux patientis fit cathedra docentis, et tribunal judicantis, 
et currus triumphantis.’”” (Aug.) See below on Luke xxiii. 23. 

On the Passion of our Blessed Saviour, see Leo ΜΗ. Serm. 1. 
—lxviii. δ΄. Cyril Hieros. Catech. 13, p. 182—203. Dr. Bar- 
row’s Sermon xxxii. vol. ii. p. 206, and νο]. v. p. 566—603; and 
Bp. Andrewes’ Sermons, ii. p. 120—184, and Westcott on the 
Canon, pp. 61. 120, for primitive testimonies concerning it. 

23. ἔκραζον they were crying. Then were fulfilled the words 
of Isaiah (v. 7), ‘‘ He looked for judgment, but behold oppres- 
sion; for righteousness, but behold a cry.’’ (Jerome.) 

24. ἀπενίψατο τὰς χεῖρας] he washed his hands, but not his 
heart. He was guilty of crucifying Christ, by delivering to be 
crucitied Him Whom he pronounced innocent; and so in deliver- 
ing up Christ he condemned himself. 

Sense of guilt makes men cowards. Pilate was afraid, lest, if 
he did not comply with the desires of the Priests and People, and 
deliver Jesus to them, he himself should be accused by them to 
his master, Tiberius, for the many sins he had committed in his 
government of Judea. See John xix. 12. 

Observe how many things were done by Christ to deter the 

Jews from this sanguinary deed. They saw Pilate washing his 
hands; they heard his protest of Christ’s innocence; they saw 
the death of Judas the Traitor, stung in conscience for betraying 
Him; they beheld the majestic silence of Christ; and yet they 
prefer Barabbas to Christ, and imprecate a curse on themselves 
and their children. This curse is still of force upon the Jews 
even to this day; as Isaiah says (i. 15), ‘‘ When ye make many 
prayers, I will not hear: your hands are full of blood.” This is 
the legacy which the Jews have bequeathed to their posterity, 
“ His blood be upon us and upon our children!” Jerome. 

26. φραγελλώσας] having scourged ; as was usually done to 
slaves before their crucifixion. See Webst. here. ‘* Φραγελλοῦν 
yox origine Latina, id. qd. μαστιγοῦν xx. 19. Joan. xix. 1. Fla- 
gella erant aculeata, ossiculis pecuinis fere catenata, unde horribile 
flagellum dixit Horat. Sat. i. 3.119. Flagellis cedebantur apud 
Romanos servi (liberi virgis) et fere capite damnati, nudi et ad 
columnam adstricti, antequam in crucem agerentur. Facinus est 
vinciri civem Romanum, scelus yerberari, prope parricidium 
necari, quid dicam in crucem tollere? Cic. Verr. v. 66. Conju- 
ratio servorum—wulti occisi, multi capti, alios verberatos cruci 
affixit, gui principes conjurationis erant. Liv. xxxiii. 36. Servum 
verberibus multatum sub furca ad supplicium ορ. Val. Maz. 
i. 7. Pilatus ergo more Romanorum peenam flagellorum Christo 
in crucem agendo irrogabat. Attamen ciim flagellis esset czesus, 
ultima vice tentabat Procurator, an ad commiserationem flectere 
posset Judeorum animos, ideoque Jesum flagellatum in conspec- 
tum populi producebat ; sed rursus eum spes fallebat, denuntiabant 
ei Cesaris iram; hane metuens, eum in crucem agi jussit, coll. v. 
31. Joan. xix. 1,2 sqq.”’ (Kuin.) 

According to the Roman laws, they who were to be crucified 
were first scourged. Jesus was delivered to the soldiers, and thus 
that most holy body was torn by the scourge. But this was 
done, that “by His stripes we might be healed’’ (Isa. ΜΗ. 5). 
(Jerome.) 

On the time of the scourging see on Luke xxiii. 16. Cp. 
John xix. 1. 

27. στρατιῶται---σπεῖραν] the soldiers of the Governor (Pilate) 
having taken Jesus to the pretorium, gathered together to him 
their whole band. ‘ Marc. xv. 16 dicuntur of στρατιῶται milites 
pretoriani. Td πραιτώριον vox origine Latina, est domus, palatium 
Procuratoris. Hoc pretorium fuerat olim regia Herodis, in 
superiori urbis parte magnifice exstructa, ex qué aditus patebat in 
arcem Antoniam, templo junctam, vid. Joseph. Ant. xv. 9. 3. 
B. J. i. 21.1; v. 4. 3. Procuratores Romani, qui Cesare 

degebant, quotiescunque iis Hierosolymis versandum esset, hoc 
palatium sibi deligebant domicilium.” (Kuin.) ¢ ‘ 

Concerning this word pretorium, and the reflections it 

suggests in the history of the sufferings of Christ, and of those of 

St. Paul, see below, notes on Phil. i. 13. 

“Tribunal erat extra pretorium v. 19, abducebatur ergo 

Jesus in interiorem partem pretorii, in aulam. συνήγαγον ἐπ᾽ αὐτὸν 

ὕλην τὴν σπεῖραν, totam cohortem ad eum illudendum coéygerunt, 

Cohortem Romanam, que erat decima pars legionis, et constabat 

quadringentis viginti quinque militibus, interdum sexcentis, etiam 

mille, si legiones majores erant, vid. Lipsius de Militia Romana i. 
4. Joseph. B. J. iii. 4. 2. Quinque cohortes Czesarev erant, una 

Hierosolymis, eademque major, tempore festi Paschatos, vid. 
Joseph. Β. J. ii. 15. 6; v. 5. 8. Act. xxiii, 28." (Kuin.) 
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q Mark 15. 21. 

x Mark 15. 22, &c. 
Luke 23, 33, &c. 
John 19. 17, ἄς. 
6 Ps. 69, 21. 
ver. 48. 

t Ps, 22. 18. 

MATTHEW XXVII. 29—37. 

περιέθηκαν αὐτῷ χλαμύδα κοκκίνην, * καὶ πλέξαντες στέφανον ἐξ ἀκανθῶν 
ἐπέθηκαν ἐπὶ τὴν κεφαλὴν αὐτοῦ, καὶ κάλαμον ἐπὶ τὴν δεξιὰν αὐτοῦ, καὶ 
γονυπετήσαντες ἔμπροσθεν αὐτοῦ ἐνέπαιζον αὐτῷ λέγοντες, Χαῖρε, ὁ βασιλεὺς 

τῶν Ἰουδαίων' (33) Ὁ καὶ ἐμπτύσαντες εἰς αὐτὸν ἔλαβον τὸν κάλαμον, καὶ 
ἔτυπτον εἰς τὴν κεφαλὴν αὐτοῦ: 3] καὶ ὅτε ἐνέπαιξαν αὐτῷ, ἐξέδυσαν αὐτὸν 
τὴν χλαμύδα, καὶ ἐνέδυσαν αὐτὸν τὰ ἱμάτια αὐτοῦ, καὶ ἀπήγαγον αὐτὸν εἰς τὸ 
σταυρῶσαι. ‘ 

(55) 3 Ἐξερχόμενοι δὲ “ εὗρον ἄνθρωπον Κυρηναῖον, ὀνόματι Σίμωνα" τοῦτον 
ΠΕΣ αι τας GC αι ἠγγάρευσαν, ἵνα ἄρῃ τὸν σταυρὸν αὐτοῦ. 
(=) 551 Καὶ ἐλθόντες εἰς τόπον λεγόμενον Γολγοθᾶ, ὅ ἐστι λεγόμενος Κρανίου 

τόπος, (+) # "ἔδωκαν αὐτῷ πιεῖν ὄξος μετὰ χολῆς μεμιγμένον" καὶ γευσάμενος 
οὐκ ἤθελε πιεῖν. 

(55) 35 Σταυρώσαντες δὲ αὐτὸν διεμερίσαντο τὰ ἱμάτια αὐτοῦ βάλλοντες 
κλῆρον, ἵνα πληρωθῇ τὸ ῥηθὲν ὑπὸ τοῦ προφήτου, ' 4ιεμερίσαντο τὰ ἱμάτιά 
μου ἑαυτοῖς, καὶ ἐπὶ τὸν ἱματισμόν μου ἔβαλον κλῆρον' * καὶ 
καθήμενοι ἐτήρουν αὐτὸν ἐκεῖ: (35) “Ἷ καὶ ἐπέθηκαν ἐπάνω τῆς κεφαλῆς αὐτοῦ 
τὴν αἰτίαν αὐτοῦ γεγραμμένην, ΟΥΤΟΣ ΕΣΤΙΝ ΙΗΣΟΥΣ Ο ΒΑΣΙΛΕΥ͂Σ ΤΩΝ 

ΙΟΥΔΑΙΩΝ. 

28. χλαμύδα] A round military cloak (‘sagum,’ ‘ paludamen- 
tum’), of dyed wool, fastened on the right shoulder with a fibula, 
so as to cover the left side, and thrown over the other dress. 
— κοκκίνην] scarlet. As military Imperator, or King—in 

mockery. It is called πορφύρα by St. Mark, xv. 17, and was 
probably of scarlet, with purple clavi, or stripes. See Eutrop. 
ix. 26. Winer, Lex. i. p. 664. 

All these things, done in mockery, were so ordered by God as 
to have a divine meaning. Christ is clothed in scarlet and purple, 
for He is a military Conqueror and King; He is crowned with 
thorns, for He has a diadem won by suffering, the diadem of 
the World; He has a reed in His hand, for He wields a royal 
Sceptre, earned by the weakness of humanity (see Phil. ti. 8—11). 
The cross is laid on His shoulder, for this is the sign of the Son of 
Man, the trophy of His Victory, by which He takes away sin and 
conquers Satan ; His titles are inscribed on the Cross, '' King of 
the Jews,”’ for He is the Sovereign Lord of Abraham and all his 
seed. In all these circumstances, as S. Hilary says, He is wor- 
shipped, while He is mocked. The purple is the dress of royal 
honour ; His crown woven with thorns is a crown of victory. As 
S. Ambrose says (on Luke xxiii. 11), “ illudentes adorant.” 

32. Κυρηναῖον] a Cyrenian. The Cyrenians, who had now 
come up to the Passover, had a synagogue at Jerusalem. Cp. 
Acts ii. 10; vi. 9. 

— Σίμωνα] Simon. See Luke xxiii. 26. 
— ἠγγάρευσαν] they pressed into service. 

Mark xv. 21. His Cross was laid on a stranger. 
not worthy to bear it. (Hilary.) 3 

— ἵνα ἄρῃ in order that he might bear it. Criminals were 
obliged to carry their own cross to the place of execution. It is 
probable, that when our Lord was oppressed by the burden, the 
soldiers, meeting Simon coming from the country, pressed him 
into the service as a disciple of Jesus. 

88. Γολγοθᾶ] from rad. 553 (galal), volvit; whence the word 

Gilgal, Golgoltha, and euphonicé Golgotha, a rolling; and Gul- 
goleth, a skull (2 Kings ix. 35), from its roundness. 

Perhaps by recording the name Golgotha, the Holy Spirit 
may intend a reference to the words of Joshua the type of Jesus, 
at the hill Gilgal, where he circumcised the people (Josh. v. 9), 
and had his camp. ‘ Behold, [ have to-day rolled away (n}52) 

the reproach of Egypt ; therefore the name of the place is called 
Gilgal.”” And by our Jesus at Golgotha the shame and guilt of 
sin was rolled away from the Israel of God; and there—where 
He was crucified—was His camp ;—for He conquered by the 
Cross. Cp. above on xxvi. 363 and see on Josh. v. 9. 

Golgotha was outside the walls of the city (Heb. xiii. 12), 
and probably on the n.w. of Mount Sion. See Williams, Holy 
City, p. 243. Some Expositors suppose that Golgotha derived 
its name from its conical form (Reland, Palest. p. 860), and that 
for this reason it is called κράνιον by St. Luke, xxiii. 33. ΟΡ. 
Stanley, Palestine, p. 454, and Museum of Classical Literature, 
ii. pp. 311—476, 

See above, v. 4]. 
The Jews were 

There was an ancient tradition (see Origen, Tertullian, 
Athanas., August.) that the bones of Adam had been buried 
there. S. Jerome is of opinion that it was called Calvary because 
it was a place of public executions, and many skulls of criminals 
who had been beheaded, might be seen there, perhaps exposed 
in terrorem. 

Observe, our Lord was crucified on Golgotha, and He as- 
cended into heaven from the Mount of Olives. The Sun of 
Righteousness went down in the west, and arose to heaven on the 
east of Jerusalem. : 

84. ὄξος μετὰ χολῆς] vinegar with gall. οἶνον ἐσμυρνισμένον, 
Mark xy. 20. Ps. lxix. 21. 

— οὐκ ἤθελε πιεῖν] He would not drink. “ Sive quod aversa- 
retur malitiam; sive quia volebat majorem pati sitim in cruce, 
ut nobis mortificationis vivum daret exemplum.” (ἃ Lapide.) 
Perhaps He refused it, that it might not be said by His enemies 
that He had not suffered all the agonies of crucifixion, and that 
some drugged potion had been given Him by His friends to stupify 
His senses and to deaden His pain till just before He died (see 
below, v. 48. John xix. 28). Such potions were often given to 
those who were crucified. See Lightfoot. ‘“ Vinum myrrha con- 
ditum mentem turbat. Solebant supplicio afficiendis porrigere 
νίπαπι, herbis temulentiam procreantibus mixtum, quo minis 
sentirent dolores. Tr. Sanhedrin. ο. 6, Divit R. Chesda: qui 
ducitur ad mortem, ei datur bibendum granum turis in poculo 
vini, ut distrahatur mens ejus, quia dictum est Prov. xxxi. 6, 
Date siceram perituro, et vinum illis qui sunt amaro animo.” 
Merillius. Casaubonus, Exercitt. Antibaron. xvi. 80. Jesus 
νετὸ, qui doloris sensu rationisque usu privari hoc modo nolebat, 
sed animo forti fatum subire volebat, vino leviter degustato calicem 
epotare recusabat. (Kuin.) 

85. ἵνα πληρωθῇ--κλῆρον] not found in A, B, Ὁ, E, F, G, H, 
K, L, M, 8, U, V—and probably not from St. Matthew. 

86. ἐτήρουν αὐτόν] they were watching Him. The vigilance 
of the soldiers and Priests has proved of great use to us, as giving 
us clearer evidence of the Resurrection, and of Christ’s power 
therein. (Jerome.) 

87. Οὗτός éorw—Tovdalwv] This is Jesus, the King of the 
Jews. See S. Aug. in Joan. xix. 19. 

Thus by Pilate’s voice the Gentile World (represented by 
him as Roman Governor) replies to the Jews, ““Whether ye will 
or no, Jesus is King of the Jews,—the Lord of all who believe.”’ 
(Jerome, referring to the derivation of the word Jew, i. e. one who 
confesses and praises God.) 

“The first authorized title of ‘ King of Judah’ after the 
captivity of king Zedekiah, was that Inscription written on our 
Saviour’s cross by the command of Pilate (the Representative in 
Juda of Cesar, the world’s Governor), so that the Jews could 
not get a change of it in any of the three languages in which it 
was written. That which the world might conceive was written 
in jest, the God of Israel made good by making this Jesus, Whom 
Pilate crucified, both Lord and Christ (Acts ii. 36; iv. 10); that 
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836 a a A 
(Ὁ) * Τότε σταυροῦνται σὺν αὐτῷ δύο λῃσταὶ, εἷς ἐκ δεξιῶν καὶ εἷς ἐξ 

εὐωνύμων. 
337 ε A , - (τ) Ὁ "Οἱ δὲ παραπορευόμενοι ἐβλασφήμουν αὐτὸν κινοῦντες τὰς κεφαλὰς ἃ Ps. 22. Ἰ, &e, 

αὐτῶν 
A ys > εν Φ A α , > Ν “ -“ 

σῶσον σεαυτόν' εἰ Υἱὸς εἶ τοῦ Θεοῦ, κατάβηθι ἀπὸ τοῦ σταυροῦ. 

Mark 15, 29, ἃο 
‘ 4 ε ΄ Ν cal 

* καὶ λέγοντες, " Ὃ καταλύων τὸν ναὸν καὶ ἐν τρισὶν ἡμέραις οἰκοδομῶν, Mark 15. 2, & 
v ch, 26. 61. 
Jolin 2. 19, 

338 4] « / δὲ Ν ε 3 Lal > , Ν lal , Ν ἦς) “ Ὁμοίως δὲ καὶ οἱ ἀρχιερεῖς ἐμπαίζοντες μετὰ τῶν γραμματέων καὶ 
, ἔλ 427 λλ 3 ε Ν > ὃ ́ a > 

πρεσβυτέρων ἔλεγον, “ἄλλους ἔσωσεν, ἑαυτὸν οὐ δύναται σῶσαι: εἰ βασι- 
λεὺς ᾿Ισραήλ ἐστι, καταβάτω viv ἀπὸ τοῦ σταυροῦ, καὶ πιστεύσομεν ἐπ᾽ 
αὐτῷ' 43 , ΕΝ Ν Ν ε 4, 0 a“ a > θέλ : > A 

πέποιθεν επι τον Θεον, Ρρυσασ ω νυν αυτον, ει VEAEL αυτον, εἰπε γαρ, 
- 832 = 

Ὅτι Θεοῦ εἰμι Υἱός. (FP) “' Τὸ δ᾽ αὐτὸ καὶ οἱ λῃσταὶ ot συσταυρωθέντες αὐτῷ 
ὠνείδιζον αὐτόν. 

(49) ©"? Amd δὲ ἕκτης ὥρας σκότος ἐγένετο ἐπὶ πᾶσαν τὴν γῆν ἕως ὥρας ν Mark 15. 35 της ὧρ γ τὴν γῆ ρας w Mark 1s ο τὴ 
μὲ A 5, 

ἐννάτης: (1) “ περὶ δὲ τὴν ἐννάτην ὥραν ἀνεβόησεν ὁ ᾿Ιησοῦς φωνῇ μεγάλῃ Luke 2.44. 
λέγων, Ἠλὶ, Ἠλὶ, λαμὰ σαβαχθανί; τοῦτ᾽ ἔστι, Θεέ μου, Θεέ μου, ἱνατί 

is, a far greater King than Cesar, whom they acknowledge their 
only king!” Dr. Jackson on the Creed, bk. vii. ο. 32. 

On the different forms in which this Inscription is repre- 
sented by the Evangelists, see above, Introduction to the Gospels. 

38. δύο λῃσταί) two robbers, or, rather, felons, rebels, and 
assassins. "' Vocabantur λῃστῶν et sicariorum nomine qui injussu 
publico arma cepissent. Crux poena latronum.’’ (Rosenm.) See 
above, xxi. 13. These rebels and assassins were executed at the 
Passover for a public example at that great festival. 
— εἷς ἐκ δεξιῶν) one on the right, the other on the left. Like 

the good and wicked at the Great Day of Judgment. See above, 
xxy. 33, 34. 41. Christ on the cross accepts the one (Luke xxiii. 
43), while the other remains impenitent and blasphemes, So even 
the Cross becomes a Judgment-seat, and the Crucifixion displays 
a vision of the Universal Judgment to come. 

42. καταβάτω-- καὶ πιστεύσομεν) let Him come down, and we 
will believe. A false promise. For which was greater, to come 
down from the cross, or to raise Himself from the dead 2 He rose 
again, and ye did not believe. If He had come down from the 
cross, ye would not have believed. Perhaps the Spirits of Evil 
suggested these words ; for, as soon as the Lord was crucified, they 
felt the power of the Cross, and that their own power was broken 
thereby ; they would then that He should come down from the 
Cross. But Christ remains on the Cross in order to destroy the 
Devil, and in order that the world may believe and be saved. 
(Jerome.) ΟΡ. 1 Cor. ii. 8. 
— én’ αὐτῷ] we will become believers in Him; a stronger ex- 

pression than the reading of some MSS, π. αὐτῷ. 
43.] Quoted by Clem. Roman. c. 16, p. 71. 
— πέποιθεν ἐπὶ τὸν Θεόν] He trusted in God, let Him deliver 

Him, if He will have Him. Wonderful fulfilment of Divine pro- 
phecy! They who nailed Jesus to the cross, and mocked Him 
on the cross, used the very words which the Holy Spirit, speaking 
by David in the person of the Messiah, a thousand years before 
the crucifixion, had said that the enemies of the Messiah would 
use against Him, when they would pierce His hands and feet, and 
part His garments, and cast lots for His vesture. Ps. xxii. 16. 
18. See that Psalm, v. 7, 8, All they that see Me laugh Me to 
scorn, they shoot out the lip, they shake the head, saying, He 
trusted in God that He would deliver Him; let Him deliver 
Him, if He will have Him. Thus they fulfilled the Scriptures in 
condemning Him. (Acts xiii. 27.) Thus, in crucifying Jesus, 
they proved Him to be the Christ. 

44. λῃσταί] the robbers : one of them. Luke xxiii. 42,43. S. Aug. 
de Consens. Evang. iii. 16, and S. Ambrose in Luc. lib. x. For 
similar uses of the plural see above, ii. 20. Acts xvii. 18, and 
Matt. xxvi. 8, where it is said that “the disciples murmured,’’— 
viz. Judas, one of them, did. Acts xiii. 40, ‘ that which is spoken 
by the Prophets,’’ —i. e. in one of them, Habakkuk, i. 5. 

Or, it may be inferred from a comparison of St. Luke’s 
account with St. Matthew’s, that at first, both the malefactors 
railed on Him; but afterwards, one of them (Luke xxiii. 40), 
moved by the prodigies which he saw (the darkness and the 
earthquake, &c.), was penitent, and rebuked the other. So, first, 
Jews and Gentiles reviled Christ; but now the Gentiles repent, 
and plead with the Jews. Jerome. 

In the two Thieves, one blaspheming, the other confessing 
Christ, some of the Fathers see a figure of the ‘“ duo populi,’”’ the 
Jew and the Gentile, ἀμφότεροι yap ἄνομοι (says Theophyl. in 
Mare, xv.) ἀλλ᾽ ὁ μὲν ἐθνικὸς εὐγνώμων, ὁ δὲ Ἰουδαϊκὸς βλάσφημος. 

Vox. I- 

45. ᾽Απὸ δὲ ἕκτης ὥρας σκότος ἐγένετο] And darkness came 
over the land from the sixth hour until the ninth hour, i. e. from 
twelve o’clock, when our Lord was crucified, to three, when he 
expired. 

As to the hour of the Crucifixion, see below, Mark xv. 25. 
John xix. 14. 

Concerning this darkness, which could not have been an 
eclipse, the moon being then full, see Jul. African. in Routh, 
R. 5. ii. 297, 298, ἦν σκότος θεοποίητον, ibid. ii. 477, and iv. 7. 
Euseb. Chron. ad Α.Ρ. 33. Cf. Tertullian, Apol. 21, who appeals 
for the fact to the Roman Archives. 

5. Cyril Hieros. p. 195, sees here a fulfilment of Zech. xiv. 
6, 7, and Amos viii. 9. 

By πᾶσαν τὴν γῆν, St. Matthew probably meant the Land 
of Judea (Origen, Chrys.), and see Matt. ix. 26. Luke iv. 25; so 
that it would not be surprising if no mention of it is made in 
Heathen Historians. 

At the first Passover, the Hebrews had light in their dwell- 
ings, while the rest of Egypt was dark; but now, when the True 
Passover is killed by them, ¢hey are in darkness; and the light of 
the Gospel is about to be poured on the Gentile world. 

Observe, the Passover was to be killed at the full moon. 
When Christ suffered the Moon was full. Christ the Sun of 
Righteousness illumines the Church typified in Scripture by 
the Moon; and the fulness of her light is from the death of 
Christ. ΓῚ 

46. λαμὰ σαβαχθανί] Ps. xxii. 1. Our Lord cries out, “ My 
God, why hast Thou forsaken Me?” using the words of the 
Psalmist, in order that He might show with His last breath that 
He acknowledges the Old Testament. (Chrys.) 

Our Lord, with His dying breath, taught us to refer this Psalm 
to the Messiah; it is therefore impiety ποί to apply it to Him. 
(Jerome.) Cp. Acts i. 20; iv. 25. 

It would seem from this, and from Mark xv. 34, Ἐλωὶ, 
Ἐλαὶ, that our Lord used the vernacular, or Syro-Chaldaic words: 
“Heec verba deprompta sunt ἃ Ps. xxii. 1, et Jesus, hance yocem 
emittens, utebatur dialecto, que tunc in Judea vigebat, atque 
verba ipsa ut Galileus pronuntiabat. Pro Ἠλὶ, ’HAl, Hebr. 
‘x, os ap. Marc. xv. 34, legitur, Ἐλωΐ, Ἔλωΐ; quod est Chald. 
‘Tox, Tx; Jesus verd pronuntiabat, v. ad xxvi. 73, RN, τῶν, 

Apud Marcum legitur λαμμὰ, quia Hebr. et Chald. scribitur πο». 
Pro Hebraico ΣΙΝ usus est Jesus Chaldaico »ny2v.” (Rosen., 
Kuin.) 

May not this be an argument also for the use of vernacular 
Scriptures ? 

This voice is for our sakes; that we may know that Christ 
was perfect Man, having a human body and human soul, to the 
last. He spoke in our name. (Greg. Naz. 543. <Athanas. adv. 
Arian. iii. pp. 478—480.) And that we should never despair, 
even if God hides His face from us. For Christ, Who uttered 
these words, was the Beloved Son in Whom He was well pleased ; 
and with reverence be it said, the Father was never more pleased 
with Him than in this His act of humility and perfect obedience. 
And He was then heard (Heb. v. 7), and because He was obedient 
to death, even the death of the Cross, therefore God highly exalted 
Him, and gave Him a Name above every name (Phil. ii. 9). 

— Θεέ] On this rare vocative for Θεὸς, see Winer, p. 59. 
Cp. Jud. xxi. 3. The LXX in the Psalm here quoted has ὁ Θεός 

St. Paul uses Τιμόθεε, 1 Tim. i. 18; vi. 20. 
Ee 

μου. 
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x Ps. 22. 1. 
& 69. 21. 
Mark 15. 36, &c. 

MATTHEW XXVIII. 47—58. 

µε ἐγκατέλιπες; 47 Τινὲς δὲ τῶν ἐκεῖ ἑστώτων ἀκούσαντες ἔλεγον, Ὅτι Ηλίαν 
A a 945 Ν 527 - rat 

φωνεῖ οὗτος. (33) “3. " Καὶ εὐθέως δραμὼν εἷς ἐξ αὐτῶν, καὶ λαβὼν σπόγγον, 
’ ΜΝ Ν Ἂς 4 

πλήσας τε ὄξους καὶ περιθεὶς καλάμῳ ἐπότιζεν αὐτόν. * Οἱ δὲ λοιποὶ ἔλεγον, 

Sohn 19. 29, "Ades ἴδωμεν εἰ ἔρχεται Ἠλίας σώσων αὐτόν. (355) δ Ὃ δὲ ᾿]ησοῦς πάλιν 
κράξας φωνῇ μεγάλῃ ἀφῆκε τὸ πνεῦμα. 

ἦι} 51 Καὶ ἰδοὺ τὸ καταπέτασμα τοῦ ναοῦ ἐσχίσθη εἰς δύο ἀπὸ ἄνωθεν ἕως 
κάτω, καὶ ἡ γῆ ἐσείσθη, καὶ at πέτραι ἐσχίσθησαν, (355) 5" καὶ τὰ μνημεῖα 
ἀνεῴχθησαν, καὶ πολλὰ σώματα τῶν κεκοιμημένων ἁγίων ἠγέρθη, δὴ καὶ ἐξελ- 
θόντες ἐκ τῶν μνημείων μετὰ τὴν ἔγερσιν αὐτοῦ εἰσῆλθον εἰς τὴν ἁγίαν πόλιν, 
καὶ ἐνεφανίσθησαν πολλοῖς. 

κα. Ν (=) δ: “Ὁ δὲ ἑκατόνταρχος καὶ οἱ μετ᾽ αὐτοῦ τηροῦντες τὸν Ἰησοῦν ἰδόντες 
Maki τὸν σεισμὸν καὶ τὰ γενόμενα ἐφοβήθησαν σφόδρα λέγοντες, ᾿Αληθῶς Θεοῦ 

Υἱὸς ἦν οὗτος. 
z Luke 8. 28, 
& 28. 49. 
Mark 15. 40. 

5» a > lal »“ lal an 

ἠκολούθησαν τῷ ᾿]ησοῦ ἀπὸ τῆς Γαλιλαίας διακονοῦσαι αὐτῷ, 

84 τὰ 9 

(32) 55” Ἠσαν δὲ ἐκεῖ γυναῖκες πολλαὶ ἀπὸ μακρόθεν θεωροῦσαι, αἵτινες 

δ ἐν αἷς ἢν 
Μαρία ἡ Μαγδαληνὴ, καὶ Μαρία ἡ τοῦ ᾿Ιακώβου καὶ ᾿Ιωσῆ μήτηρ, καὶ ἡ μήτηρ 

ο cn 
, 

a Mark 15. 42— τῶν υἱῶν Ζεβεδαίου. 

47 
Luke 23. 50—55. 
John 19. 38. 
Isa. 53. 9. 

(Ὁ) 7 "᾿Οψίας δὲ γενομένης, ἦλθεν ἄνθρωπος πλούσιος ἀπὸ ᾿Αριμαθείας 
τοὔνομα ᾿Ιωσὴφ, ὃς καὶ αὐτὸς ἐμαθήτευσε τῷ ᾿]ησοῦ. 58 Οὗτος προσελθὼν 

48. καλάμῳ] witha reed. This is probably the stem of the 
hyssop, mentioned by St, John xix. 29, which grew from a stalk 
into a tuft; and, the cross not being high, might be reached by a 
person holding it. ‘‘ Hyssopus caules erigit dodrantales aut 
altiores, duros ac lignosos.’’ Dodoneus, de Stirp. iv. 19. See 
Mintert and Winer in v. 

50. φωνῇ μεγάλῃ] with a loud voice. To show that He laid 
down His life by His own will, not from exhaustion of natural 

force. 
He cried with a loud voice, and thus proved the truth of what 

He had said, No one taketh away My life from Me; I have power 
to lay down My life, and have power to take it again (John x. 18). 
Pilate, therefore, wondered that He was so soon dead (Mark xv. 
44), and the centurion was the rather led to believe in Jesus, 
because He died with power (Mark xv. 39). 

This cry rent the veil of the Temple; and opened the graves, 
and made the house of the Jews desolate. He showed His might 
by the raising of the dead, and by the quenching of the sun’s 
light, and by the earthquake, and by a revolution in the elements. 

He who rent the rocks and shook the earth, could have also 
destroyed His enemies; but in His mercy He spared them, and 
wrought these wonders for their conversion, and yet their hearts 
were hardened. (Chrys., Jerome.) 

δῖ. τὸ καταπέτασµα-- ἐσχίσθησαν] the Veil of the Holy of 
Holies was rent in twain. Duo erant templi vela; interius, quo 
yelatum erat Sanctum Sanctorum, quod Hebr. ΠΒ, ab Alex. 
καταπέτασμα dicitur, alterium ex/erius, quod erat ad introitum 
templi et Hebr. Πο, ab Alexandrinis κάλυμμα Exod. xxvi. 31. 

33. 35, ἃ Philone ἐπίσπαστοον vocatur. Hoc loco intelligi debet 
illud velum, quod oppansum erat Sancto Sanctorum, quod simpli- 
citer καταπέτασμα nuncupabatur, vid. Philo de Vit. Mos. 2, p. 
667, C. Joseph. Ant. v. 5.4. Kuin. 

Velum Templi scissum est, ut omnia Legis revelata mysteria 
universis Gentibus proderentur. (Jerome, iv. 176.) Liber jam 
aditus in Sancta. (Bengel.) 

The veil was rent. Thus our Lord showed His power and 
wrath, and at the same time His love. He intimated that what 
was before inaccessible, was now made easy of access, and that 
Heaven would be opened, and that He our Great High Priest 
would now enter the true Holy of Holies. They had said, “If 
He be King of Israel, let Him come down from the Cross ;” but 
He proves Himself King of the World. They had derided Him, 
saying, “ Thou that destroyest the Temple,’’ He showed that it 
would be desolate, by rending the Veil. (Chrys.) 

Concerning this Veil and its typical meaning, see below, 
Heb. vi. 19; ix. 3; x. 20. 

52. κεκοιμημένων] of those who were asleep. κοιμᾶσθαι = 
228, to sleep in death, 1 Kings xi. 43, and passim. Vorst. pp. 
199. 202. John xi. 11. 14. Acts vii. 60; xiii. 36. See notes 
1 Thess. iv. 13—15. 1 Cor. vii. 39; xi. 30; xv. 18, 20. οἱ. 
— ἠγέρθη] arose from the graves. This is the eighth Resur- 

rection recorded in Holy Scripture. There may be something 
symbolical in this number, which is specially connected in Holy 
Scripture with Resurrection. Seeon Luke xxiy. 1. The preceding 
ones are as follows :— 

. The Son of the Widow of Sarepta. 
. The Shunamite’s Son. 2 Kings iv. 
. That caused by the bones of Elisha. 
. Jairus’ Daughter. Mark ν. 
. The Widow’s Son at Nain. 
. Lazarus. John xi. 
. Christ Himself. 

These bodies of the saints arose after Christ’s Resurrec- 
tion; and were an earnest of the general Resurrection consequent 
on the Resurrection of Christ. The Chief Priests had said, ** He 
saved others, Himself He cannot save.” He hanging upon the 
Cross raised the saints from their graves, and thus gave a pledge 
of the General Resurrection. 

Although the graves were opened, yet none of the bodies of 
the Saints arose before the Resurrection of Christ; in order that 
He might be the firstborn from the dead. (Col. i. 18. 1 Cor. xv. 
20. 23.) They did not appear generally to all persons, but to 
some chosen for that honour. (Jerome.) 

The risen Saints entered the Holy City and appeared to many 
—as a pledge that all the bodies of the Saints will be raised here- 
after, and enter the heavenly Jerusalem, 

The fact of this Resurrection is referred to by S. Ignatius 
ad Magnes. 9. 

53. ἐξελθόντες] the masculine, after σώματα, indicating per- 
sonal life and action. Cp. on Mark ix. 26. 
— ἁγίαν πόλιν] the Holy City — Jerusalem, so called here 

by the Holy Ghost, even in the History of the Crucifixion. She 
was still the Holy City, because of God’s goodness to her in the 
gifts and graces of the Holy Scripture, and of the Temple and its 
sacred offices, which she still by His mercy retained, though mise- 
rably abused by her who had received them, and who by her sins 
would, ere long, bring destruction from heaven upon herself. 

This is an important testimony to the true doctrine con- 
cerning particular Churches, which make up the Church Visible 
on earth. Every such Church, as long as it retains the Word and 
the Sacraments of Christ, is a Holy City; but any one of such 
Churches may be rejected and destroyed for her sins. 

The Visible Church of God was not destroyed by the taking 
of Jerusalem ; but rather it was farther enlarged and more firmly 
established by that event. The Universal Church of Christ will 
never fail, though any one particular Church may. 

— ἐνεφανίσθησαν] they appeared visibly. Whether they died 
again, or were received into glory, the Fathers are not agreed. 
See Aug. Epist. ad Euodium, 99, and A Lapide here. 

56. Μαρία---μήτηρ] Mary the mother of James and Joses. How 
then could they be sons of Joseyh,—as some suppose? See xii. 46. 

57. ᾿Αριμαθαίας] of Arimathea, Probably the native place of 

1 Kings xvii. 

2 Kings xiii. 

Luke vii. 
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MATTHEW XXVII. 

5 Πιλάτῳ ᾖἠτήσατο τὸ σῶμα τοῦ ᾿]ησοῦ τῷ Πιλάτῳ ἠτήσατο τὸ σῶμα ησοῦ. 
lol A Ν 

δοθῆναι τὸ σῶμα. (355) δ᾽ Καὶ λαβὼν τὸ 

59—66. XXVIII. 1. 107 

Τότε ὁ Πιλάτος ἐκέλευσεν ἀπο- 
“ ε > Ν 3 uA 9) Y 

copa ὃ ᾿Ιωσὴφ ἐνετύλιξεν αὐτὸ 
δό θ lol 60 ‘ ἔθ ΘΈΩΝ > lal lal 3 lal / a 2) , εν σινδόνι καθαρᾷ, Ὁ' καὶ ἔθηκεν αὐτὸ ἐν τῷ καινῷ αὐτοῦ μνημείῳ, ὃ ἐλατόμησ 
lel 4 ἫΝ 4 Lal , aA , > ον 

ἐν τῇ πέτρᾳ, καὶ προσκυλίσας λίθον μέγαν τῇ θύρᾳ τοῦ μνημείου ἀπῆλθεν. 
5 ο) 3, ιό ΄ 

(3) Ἣν δὲ ἐκεῖ Μαρία ἡ Μαγδαληνὴ, καὶ ἡ ἄλλη Μαρία, καθήμεναι 
3 4 lal / 

ἀπέναντι τοῦ τάφου. 
(2) 95 Τῇ δὲ ἐπαύριον, ἥτις ἐστὶ μετὰ τὴν παρασκευὴν, συνήχθησαν οἱ x i] απ ἢ fe i) ρ us X27 

wn Lal ΄ ΄ ν 

ἀρχιερεῖς καὶ οἱ Φαρισαῖοι πρὸς Πιλάτον “5 λέγοντες, Κύριε, ἐμνήσθημεν ὅτι 
Lee ε ΄ > 3 “ b ‘ A ε ΄ 3 ΄ ἐκεῖνος 6 πλάνος εἶπεν ἔτι ζῶν, " Μετὰ τρεῖς ἡμέρας ἐγείρομαι. 
> > a \ , φ a ΄, εὐ 2 ΄ > , ε 

οὖν ἀσφαλισθῆναι τὸν τάφον ἕως τῆς τρίτης ἡμέρας, μήποτε ἐλθόντες οἱ 
Ν > An ‘ / 3 Ν » lel λ cal > 4, 0 μαθηταὶ αὐτοῦ νυκτὸς κλέψωσιν αὐτὸν, καὶ εἴπωσι τῷ λαῷ, ᾿Ηγέρθη 

lal Ἂν » ε > , , ’ lol 4 65 ¥ 

νεκρῶν: καὶ ἔσται ἡ ἐσχάτη πλάνη χείρων τῆς πρώτης. Edn 
, 7” / ε / > ’ ε ”. 

Πιλάτος, Ἔχετε κουστωδίαν, ὑπάγετε, ἀσφαλίσασθε ὡς οἴδατε. 
’ > , ἈΝ / ’ x / ‘ 

πορευθέντες ἠσφαλίσαντο τὸν τάφον σφραγίσαντες τὸν λίθον μετὰ 
στωδίας. 

ΧΧΥΠΠ. (53) 1 Owe δὲ σαββάτων, τῇ ἐπιφωσκούσῃ εἰς μίαν σαββάτων, 

64 Κέ bch. 12. 40. 
Κέλευσον & 16. 21. & 17.23. 

& 20 19. & 26. 61, 
Mark 8. 31. 

ον A 810.84. 
απο ΤΩΝ Luke 9. 22. 
LA τῷ & 18:83: & 26 

αντοις O 6, 7. 
66 Οἱ δὲ John 2. 19. 

τῆς κου- 

a Mark 16. 1. 
Luke 24. 1. 
John 20. 1. 

Samuel, in Mount Ephraim (1 Sam. i. 1), sometimes called Rama 
793, from Hebr. nn (rum), elatum esse. 

For a beautiful Homily on the Burial of Christ, ἐν τῷ ἁγίῳ 
καὶ μεγάλῳ σαββάτῳ, see S. Epiphan. ii. 259. 

See further Luke xxiii. 51. 
— τοὔνομα Ἰωσήφ] named Joseph, In addition to the paral- 

lelism in our Lord’s Birth to life from the Virgin’s Womb, and 
the second Birth of His humanity to eternal life from the Virgin 
Tomb (see v. 60), it may be noted that one Joseph was appointed 
by God to be guardian of His body in the Virgin Womb, and 
another Joseph was the guardian of His body in the Virgin Tomb, 
and each Joseph is called a just manin Holy Scripture; see Matt. 
1, 19. Luke xxiii. 50. 

59. σινδόνι καθαρᾷ] clean linen. σινδὼν is the word used by 
the LXX for the Hebr. yp (sadhin), and seems to be derived 
from it, from root 1ο (sadan), to cover. Arab. wool. The LXX 
sometimes used ὀθόνιον (Jud. xiv. 13), as St. John does here, xix. 
40, for σινδών. 

Some of the Fathers applied this to the preparation to be 
made for the reception of Christ’s mystical body in the Holy 
Eucharist. It is to be received in linen fine and white, which is 
the righteousness of saints. ᾿ Rev. xix. 8. 

By this simple burial of the Lord, a rebuke is given to those 
who cannot dispense with luxury, even in their graves. And, 
spiritually, we may say that whoever receives the body of Christ 
with a pure heart, wraps it in clean linen. (Jerome.) 

60. καινῷ} new, free from corruption; and lest it should be 
said that some one of the saints had risen for Him, or had been 
the cause of His Resurrection. Cp. the history of Elisha, 2 Kings 
xiii. 21. (Bengel.) 

The new tomb, in which none was ever laid. And thence He 
arose to everlasting life, as He had been born from the Virgin’s 
womb. (Jerome.) Christ rose from the new tomd, without moving 
away the stone. He who, as man, entered life through the closed 
gate of the Virgin’s womb, rose to immortality from a sealed 
sepulchre. 

The Fathers observe here the analogy to His Jirth from the 
Blessed Virgin, ‘ut ex clauso Virginis utero natus, sic ex clauso 
sepulchro resurrexit, in quo nemo conditus fuerat, et postquam 
resurrexisset se per clausas fores in conspectum Apostolorum in- 
duxit.’”” Cp. Ezech. xliv. 2. Greg. M. 

S. Epiphan. (in Sepulch. Christi, tom. ii. p. 262) observes 
that Christ arose without breaking the seal of the {οπιῦ,-- ὥσπερ 
ἐσφραγισμένων τῶν κλείθρων τῆς παρθενικῆς φύσεως ἐκ παρθένου 
yeyevntat,—and he also remarks, that as He was presented in 
the Temple of the earthly Jerusalem forty days after His πρώτη 
γέννησις, so after forty days from His δευτέρα γέννησις, or birth 
from the grave, He presented Himself in the Temple of the 
heavenly Jerusalem. 

— ἐν τῇ πέτρᾳ] in the rock. Concerning the Holy Sepulchre 
and the Church there built, see S. Cyril of Jerusalem, Cat. 14, 
pp- 211. 216, and the authors there cited in the notes. 

On the question whether the present site so called is the 
same as that of the Sepulchre, see the statements and authorities 
in Robinson, ii. 64. Later Researches, p. 254. 

62. παρασκευήν] the Preparation, i.e. for the Sabbath; hence 
Friday has this name (παρασκευήν) in the Eastern Church, and 

was observed in memory of the Crucifixion, ‘ab antiquo et 
ubique,”’ says Routh, R.S. iv. 500; ΠΠ. 457. 467. 470; iv. 45. 74. 

The following are from Authors of the ‘Aird century. Victo- 
rinus (Routh, iii. 457): ‘ Dies sextus parasceue dicitur: hoc die, 
ob passionem Domini, aut stationem Deo aut jejunium facimus. 
Die septimo requievit ab omnibus operibus suis. Hoc die solemus 
superponere, ut Die Dominico cum gratiarum actione ad panem 
exeamus: e& die resurrexit qua lucem fecit.” δ΄. Peter Alex. 
(Routh, iv. p. 45), τὴν τετράδα νηστεύομεν διὰ τὸ γενόμενον 
συμβούλιον ὑπὸ τῶν Ἰουδαίων ἐπὶ τῇ προδοσίᾳ τοῦ Κυρίου, τὴν δὲ 
παρασκευὴν διὰ τὸ πεπονθέναι αὐτὸν ὑπὲρ ἡμῶν: τὴν γὰρ 
Κυριακὴν χαρμοσύνης ἡμέραν ἄγομεν διὰ τὸν ἀναστάντα ἐν αὐτῇ. 

On the sixth day of the week (Friday) the first Adam was 
created; and on the seventh day God rested. So, Christ, the 
second Adam, Who by dying for us is become to us the Prince of 
Life, died on the sixth day, and by His death became the Author 
of the new creation of man; and on the seventh day He rested 
in the tomb; and on the first day, on which Light had been 
created at the beginning, the Light of the World arose from the 
darkness of the tomb. 

The seventh-day Sabbath died and was buried with Christ, 
and the Sabbath rose again with Him in fresh glory and beauty 
on the first day of the week, and became the Lorp’s Day. Cp. 
on xxviii. 1. Col. ii. 16. 

64. νυκτός] Not in some of the most ancient MSS.; cp. 
xxviii. 13. ι 

- πλάνη] cp. πλάνος, v. 63. That will be worse for us than 
His former πλάνη in calling Himself the Messiah. 

65. ὡς οἴδατε] as ye know: said with something of irony. 
Uti nostis—nam ego quidem de ista re nihil laboro, vos attinet, 
me nihil spectat. 

66. ἠσφαλίσαντο] they made fast. A divine dispensation ; 
that the evidence of Christ’s power in His Resurrection might be 
more glorious. 

The more strictly He is guarded by His enemies, the more 
clearly the power of His Resurrection is proved by us. (Jerome.) 

It has been asked, If the stone was sealed and the watch 
set, how was it that the women came to anoint the body? (Mark 
xvi. 1. Luke xxiv. 1.) The sealing had not taken place on Friday, 
but on the Sabbath, the great Sabbath (xxvii. 62). The women 
had returned home (Luke xxiii. 56) on Friday afternoon, and pre- 
pared spices, and rested during the Sabbath, “according to the 
commandment,”’ while the Priests were busy negotiating with 
Pilate for the watch, and in setting the seal on the tomb; and it 
is not probable that the women knew any thing of the matter. 
Cp. Arnoldi, p. 576. 

Cu. XXVIII. 1. Ὀψέ] Late, i.e. “nocte in auroram vergente.” 
See Mark xvi. 2, λίαν πρωΐ. The word ὀψὲ is equivalent to the 
Hebrew xy (ered), and together with the morning makes the day. 

Gen. i. 5. 
— σαββάτων] The Sabbath, or seventh day in the paschal 

week, was a high day. On that day, the second day of unleavened 
bread, and falling in that year on a Saturday, the first ripe sheaf 
of the harvest was to be waved before the Lord (Levit. xxiii. 10--- 
12),—a prophecy of our Lord’s Resurrection, and of our Resur- 
rection also. (1 Cor. xv. 20.) Ce Hos. vi. 2, quoted by S, Cyril 

2 



108 MATTHEW XXVIII. 8-- 9. 

ἦλθε Μαρία ἡ Μαγδαληνὴ, καὶ ἡ ἄλλη Μαρία, θεωρῆσαι τὸν τάφον. 2 Καὶ 
b Mark 10, 5—8. 

> ‘ ΔΝ ολο. ΄ b » Ν ’,ὔ Ν > 3 lel 

ἰδοὺ σεισμὸς ἐγένετο μέγας: " ἄγγελος γὰρ Κυρίου καταβὰς ἐξ οὐρανοῦ 
Luke 24. 4. , - 

John 20,12. προσελθὼν ἀπεκύλισε τὸν λίθον ἀπὸ τῆς θύρας, καὶ ἐκάθητο ἐπάνω αὐτοῦ. 
3c? ar © io ́ > » ε > ‘ Ν ον 3 a \ ε ‘ ΄ e Dan. 10. 6. Ἣν δὲ ἡ ἰδέα αὐτοῦ ὡς ἀστραπὴ, καὶ τὸ ἔνδυμα αὐτοῦ λευκὸν ὡσεὶ χιών. 
4 3 Ν δὲ “ / 3 ον ’ ε lel » ae) 4 ε Ν ’ Απὸ δὲ τοῦ φόβου αὐτοῦ ἐσείσθησαν οἱ τηροῦντες, καὶ ἐγένοντο ὡσεὶ νεκροί. 

858 > Ν ¥ a a tal (1) 5 ᾽Αποκριθεὶς δὲ ὁ ἄγγελος εἶπε ταῖς γυναιξὶ, Μὴ φοβεῖσθε ὑμεῖς, οἶδα 
ZEN “ 3 a Ν 3 , a ο οι ταν Ὁ 2 ΤᾺ » ὰ Ν ἀ οι 15,40, γὰρ ὅτι ᾿Ιησοῦν τὸν ἐσταυρωμένον ζητεῖτε, ὃ οὐκ ἔστιν ὧδε, ἠγέρθη γὰρ, ‘ καθὼς 

& 16. 21. > a a 17. 25 εἶπε: δεῦτε ἴδετε τὸν τόπον ὅπου ἔκειτο ὁ Κύριο: 7 καὶ ταχὺ πορευθεῖσαι 
ont lal cal > lal lal a εἴπατε τοῖς μαθηταῖς αὐτοῦ, ὅτι ἠγέρθη ἀπὸ τῶν νεκρῶν' καὶ ἰδοὺ προάγει ὑμᾶς 

5 ἂς - 5 A » > a 

εἰς τὴν Γαλιλαίαν' ἐκεῖ αὐτὸν ὄψεσθε: ἰδοὺ εἶπον ὑμῖν. 
5 a a 
π) ἢ Καὶ ἐξελθοῦσαι ταχὺ ἀπὸ τοῦ μνημείου μετὰ φόβου καὶ χαρᾶς μεγάλης 

ἔδραμον ἀπαγγεῖλαι τοῖς μαθηταῖς αὐτοῦ. 
866. θε δὲ ὁ , > a A θ a > A σος ΠΩΣ ο ὁ Mark 16. 9. (3) " Ὡς δὲ ἐπορεύοντο ἀπαγγεῖλαι τοῖς μαθηταῖς αὐτοῦ, καὶ ἰδοὺ "ὁ ᾿]ησοῦς 

John 20, 14. 
5 ΄ > Lal , ΄ 

ἀπήντησεν αὕταις λέγων, Χαίρετε. Αἱ δὲ προσελθοῦσαι ἐκράτησαν αὐτοῦ τοὺς 

Hierosol. Ῥ. 212. Bp. Pearson, on the Creed (Art. v. p. 486), 
appears to be of opinion that this year the sheaf was waved on the 
First Day of the week—the day of the Resurrection; and this 
perhaps may be explained by what is stated by By. Patrick on 
Levit. xxiii. 16. 

— τῇ ἐπιφωσκούσῃ] illucescente. A remarkable expression. 
The Sabbath dawns into the Lord’s Day, and shines in heavenly 
radiance in the whole Church, see xxvii. 62. 

— μίαν σαββάτων] the first day of the week. µία = πρώτη, 
aay. Vorst. de Hebr. p. 47. See on Acts xx.7. Thence called 

ἡ Κυριακὴ, ‘dies Dominica’ (dimanche), ‘the Lord’s Day.’ Rev. 
i. 10. Cp. above, note on xxvii. 62. 

On the due observance of the Lord’s Day, sce the excellent 
remarks in Serm. 280, p. 3100, in Appendix to Sermons of S. 
Augustine. ‘ Dominicum diem Apostoli et Apostolici viri ideo 
religiosd solemnitate habendum sanxerunt, quia in eodem Redemp- 
tor Noster ἃ mortuis resurrexit, quique ideo Dominicus appellatur, 
ut in eo, a terrenis operibus vel mundi illecebris abstinentes, 
tantim divinis cullibus serviamus, dantes scilicet diei huic honorem 
et reverentiam propter spem Resurrectionis nostra quam habemus 
in ila. 

“Nam sicut Ipse Dominus, Jesus Christus et Salvator, resur- 
rexit ἃ mortuis, ita et nos resurrecturos in novissimo die speramus. 
Apparet autem hune diem etiam in Scripluris Sanctis esse solen- 
nem. Ipse enim est primus dies szculi, in ipso formata sunt 
elementa mundi, in ipso ἃ mortuis resurrexit Christus, in ipso de 
ceelis Spiritus Sanctus super Apostolos descendit. Manna in 
eodem in eremo primum de ccelo datum est. Ideo sancti doctores 
Ecclesie decreverunt omnem gloriam Judaici Sabbati in illam 
transferre, ut quod ipsi in figura, nos celebraremus in veritate ; 
quia hine erit Requies nostra vera, quando Resurrectio fuerit 
perpetrata, et remuneratio in anima et corpore simul perfecta. 
Observemus ergo diem dominicam, et sanctificemus illam sicut 
antiquis est de Sabbato preceptum.’’ (Levit. xxiii. 32. 35.) 

Christ resting in the grave consecrated to us the true Sabbath, 
which is rest from sin, and rest in Christ; that we may rise again 
to newness of life here, and to glory everlasting hereafter, for an 
eternal Lord’s Day. And therefore Christ says, ‘Come unto Me, 
—and ye shall find Rest for your souls.’”? See Macar. Hom. 35, 
“On the Old and New Sabbath,” p. 191. 

On the “case of the Sabbath,’ see Bp. Sanderson, Υ. 40; 
and on the divine Institution and perpetual obligation of the 
Lord’s Day, Bp. Cosin, Works, iv. p. 45] --- 461], and v. p. 529. 
Bingham, Ant. xx.2. Hooker, V. xx. and the Editor’s Occasional 
Sermons, No. 44. 
— ἡ ἄλλη Μαρία] the other Mary. The mother of James and 

Joses, and, probably, the wife of Cleophas or Alpheus. Cp. 
xxvii. 56. 61. Mark xv. 40. John xix. 25. 

The women are said by the Evangelists to have come to the 
tomb at different times; this is no sign of error on their part (as 
is profanely alleged by some), but it is a proof of the zeal and love 
of those who could not bear to be long absent from the tomb of 
their Lord. (Jerome.) 

For Homilies on the Resurrection, see Epiphan. ii. 276. 8. 
Cyril Hieros. Cat. 14, p. 205—216, and Bp. Andrewes, Serm, ii. 
185—427 ; iii. 1—103. On its type, the Red Sea, see on Ex. xiv. 

2. ἄγγελος] an angel. Our Lord, who is one and the same 
person, both Son of God aud Son of Man, according to His two 
Natures, at one time shows signs of His greatness, at another of 
His humility. As Man He is crucified and buried, inclosed in a 
ἴον Ὁ sealed with a stone; but the deeds done in the outer world 

prove Him the Son of God; the sun hiding his face, the dark- 
ness covering the earth, the earth itself rocked by an earthquake, 
the veil torn, the rocks rent, the dead raised, the ministry of 
Angels. Angels attended Him at His birth. An Angel was sent 
to Mary, to Joseph, to the Shepherds. He is tempted in the wil- 
derness, and after His victory Angels minister unto Him. Now 
an Angel comes to guard His tomb, and by his white raiment 
intimates the glory of His triumph; and at His ascension two 
Angels appear to the Apostles and give a promise of the second 
coming of Christ, when He will appear with legions of Angels. 
(Jerome.) - 
— ἀπεκύλισε τὸν λίθον] rolled away the stone. St. Matthew 

goes back to an earlier point. The stone had not been rolled away 
in order that Christ might rise from the tomb; but it was rolled 
away after His resurrection, in order that the women and others 
might go in and see where He had lain. 

In the case of Lazarus, the stone was removed before he was 
raised by Christ; but Christ raised Himself, and the stone was 
removed afterwards. 

Thus He showed the Divine Power by which He will here- 
after call us all out of our graves, John νυ. 28. Rev. xx. 13. 

5. γυναιξί] to the women. Death began with woman; and to 
women the first announcement is made of Resurrection. (Hilary.) 
See v. 9. 
— ὑμεῖς] ye, emphatic: Let those Roman soldiers fear (v. 4) 

—not ye,—weak women though ye be,—for ye are seeking Jesus, 
who has been crucified, and has now raised Himself. 
— ἐσταυρωμένον] crucified. After the Resurrection the Angel 

came and rolled away the Stone, in order that the women might 
see the tomb empty, and might believe that He was risen. And 
they were rejoiced (v. 8) when they saw it, for they were persuaded 
that no one could have taken away the body while the soldiers 
were watching the grave. And the Angel says, I know that ye 
seek Jesus who has been crucified. The Angel is not ashamed to 
speak of ¢he cross; for that is the source of our blessings. (Chrys.) 

6. ὁ Κύριος] the Lord: yours and ours; the Lord of life and 
death ; and now declared to be such by His glorious Resurrection. 
See συ. 2, where this angel is called ἄγγελος Κυρίου, and so Christ 
is acknowledged to be one with Jehovah. 

7. Γαλιλαίαν" ἐκεῖ αὐτὸν ὄψεσθε] In Galilee of the Gentiles, 
despised by the Jews; in Galilee, the scene of His earthly ministry, 
not in Judza;—an intimation that the Gospel, refused by the 
Jews, would be preached to the Heathen. 

Probably this manifestation is the same as that mentioned by 
St. Paul, 1 Cor. xv. 6. 

8. ἐξελθοῦσαι] having come out of the sepulchre. St. Matthew 
does not tell us that they had gone in, but this circumstance is 
supplied by St. Luke xxiv. 3. 

9. ἀπήντησεν αὐταῖς} He met them. After He had appeared 
specially to Mary Magdalene. (See Mark xvi. 9. John xx. 1. 
11—18.) That previous appearance accounts for the readiness 
with which the women here acknowledge Jesus as risen. 
— Χαίρετε] Hail ye! The women receive the reward of their 

constancy and faith; they were the first to see the sepulchre open, 
and to carry the good tidings of what they heard and saw. And 
Jesus Himself met them, and said, “ All hail!’’? Observe, how 
our Lord elevates the weaker sex, which had fallen into dishonour 
through the transgression of Eve; and how He inspires it with 
hope, and heals its sorrows, and makes women to be messengers 
of glad tidings to His disciples. They hold Him by the Feet. 
We may perhaps wish to have been with them. And we may 
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, 8 lal a a πόδας, καὶ προσεκύνησαν αὐτῷ. 19 "Τότε λέγει αὐταῖς ὁ ̓ Ιησοῦς, Μὴ φοβεῖσθε: f Sohn 20. 17, 
ερ 3 ΄ a DON tal φ ey, > x λιλαί > mee 1, 
ὑπάγετε, ἀπαγγείλατε τοῖς ἀδελφοῖς µου, ἵνα ἀπέλθωσιν εἰς τὴν Γαλιλαίαν, κἀκεῖ Πεν. 2. 

μὲ ὄψονται. 
ΙΙ Πορευομένων δὲ αὐτῶν, ἰδοὺ τινὲς τῆς κουστωδίας ἐλθόντες εἰς τὴν πόλιν 

ἀπήγγειλαν τοῖς ἀρχιερεῦσιν ἅπαντα τὰ γενόμενα. 9 

13 Καὶ συναχθέντες μετὰ 
τῶν πρεσβυτέρων, συμβούλιόν τε λαβόντες, ἀργύρια ἱκανὰ ἔδωκαν τοῖς στρα- ρ ρων, συμ, ντε λ ς, ἀργύρ ς στρ 

΄ Ἂν » Ν > A 

τιώταις 19 λέγοντες, Εἴπατε, ὅτι οἱ μαθηταὶ αὐτοῦ νυκτὸς ἐλθόντες ἔκλεψαν 
ανα ε Lal 4 14 

αυτον, μων κοιμωμενων" 
Ν aN 3 lol lal δικα a ἃ , ε a 

και εαν ἀκουσθῇ τουτο επι του Ὥγεμονος, Ίμεις 

πείσομεν αὐτὸν, Kal ὑμᾶς ἀμερίμνους ποιήσομεν. 15 Οἱ δὲ λαβόντες τὰ 
ἀργύρια ἐποίησαν ὡς ἐδιδάχθησαν. Καὶ διεφηµίσθη ὁ λόγος οὗτος παρὰ 
Ἰουδαίοις µέχρι τῆς σήμερον. 

15 εΟἱ δὲ ἕνδεκα μαθηταὶ ἐπορεύθησαν εἰς τὴν Γαλιλαίαν, εἰς τὸ ὄρος οὗ gen. 35. 5:. 
νι > a «<> “ 

ἐτάξατο αὐτοῖς 6 ᾿Ιησοῦς. ΙΤ Καὶ ἰδόντες αὐτὸν προσεκύνησαν αὐτῷ" οἱ δὲ 
1 Cor. 15. 6. 

ἐδίστασαν. "Kat προσελθὼν ὁ ᾿]ησοῦς ἐλάλησεν αὐτοῖς λέγων, ᾿Εδόθη και 11. 27. 

μοι πᾶσα ἐξουσία ἐν οὐρανῷ καὶ ἐπὶ γῆς. 
, Ss ¥, , αμ. “ > Ν 3 lal Ν Ν lal can 

παντα τα ἔθνη, βαπτίζοντες αντους εἰς TO ονομα του Πατρὸς, και του γιοῦ, 

: > Luke 10. 22. 19 Πορευθέντες οὖν μαθητεύσατε John 3. 35 
ο & 13. 
ἃ 17. 5, 5, 24. 

ΚαῚ rans στα 
τοῦ ἁγίου Πνεύματος, * διδάσκοντες αὐτοὺς τηρεῖν πάντα ὅσα ἐνετειλάμην Pan? "4. i Mark 16. 15. 

Luke 24. 47. ec a Ν 3 Ν 3 ‘ > ε lal > ’ ΔΝ ς ’ ν lal ΄ ὑμῖν. Καὶ ἰδοὺ ἐγὼ μεθ᾽ ὑμῶν εἰμι πάσας τὰς ἡμέρας έως τῆς συντελείας 1:8. 59. 10. 
ο) ”” 3 ΄ 

του αἰώνος. Αμην. 
Acts 2. 38, 39, 
k Acts 2. 42. 

hold Christ now by receiving the holy eucharist with a pure heart; 
and if we are merciful to His members, we shall see Him coming 
with the Holy Angels at the great day, and not only receive His 
salutation, “ Adi hail /’’ but hear the gracious words, “ Come, ye 
blessed children of My Father, receive the kingdom prepared for 
you from the foundation of the world.’’ (Chrys.) 

18—15. Ἐἴπατε-- σήμερον] Say ye that His disciples came by 
night and stole Him away while we were asleep. Cp. Justin 
Martyr c. Tryphon. §§ 17. 108. 

Veritatem absconderunt, mendacium vendiderunt, menda- 
cium ceeci cxecis. Ὁ vanitas vendens veritatem vanitati. Hodie- 
que hoc est apud Judzeos. Testimonium Martyrum nolunt audire, 
ut vivant; et testimonium dormientium audiunt, ut pereant. Si 
dormierunt custodes, unde potuerant scire quis illum tulerit? Aut 
vigilabatis et custodire debebatis; aut dormiebatis, et quid sit 
factum nescitis. Auy. (Serm. 44 and 129.) 

For an answer, by implication, to this calumny of the Chief 
Priests, see John xx. 6, 7. 

11. ἐδίστασαν] they doubted. Dubitatum est ab illis ne dubi- 
taretur a nobis. (Leo M. Serm. Ixxi. in Ascens. p. 152. 

18. Ἐδόθη μοι] Was given to Me as Man; for as God He had 
it from everlasting. J¢ was given to Him in virtue of His Incar- 
nation and humiliation, and of His perfect obedience as Man 
(Phil. ii. 8. Acts ii. 36; xiii. 33. 1 Pet. iii. 22). Given to Him 
it is for the protection of His Church and the subjugation of His 
adversaries (John xvii. 2). Cp. Athanas. ο, Arian. Orat.i. p. 354, 
355, who says, ‘ Christ, as Son of Man, is said to receive, because 
He has a human body, which is by nature capable of reception; 
but He Himself as the Worp possessed all things from the be- 
ginning because of His Divinity and perfection.’ This is enlarged 
upon by Adhanas. ady. Arianos iii. pp. 26. 40, 456.467. See also 
5. Basil de SpiritueSancto, vol. iii. pp. 23—28. 

This Power that has been given to Christ is that of His 
Mediatorial Kingdom, which He will exercise till the last Day 
(1 Cor. xv. 24, where see note), when all His enemies shall be put 
under His Feet (Ps. ii. 6.9; cx. 1. Heb. x. 13. See Bp. Pear- 
son on the Creed, Art. vi., and below on Acts iii. 21). But His 
kingdom absolutely, in that He is God and Man for ever and 
ever, will have no end. 

19. Πορευθέντες οὖν] Go ye therefore. The οὖν is not found 
in some MSS.—A, E, F, H, K, M, S, V, and may perhaps have 
been inserted in others to mark the connexion.— Since I, as God- 
Man, am universal Lord, therefore, go and bring all Nations under 
subjection to My sway by the ministry of the Word and Sacra- 
ments. He Who before His Passion said, ‘‘ Go not into the way 
of the Gentiles” (Matt. x. 5), now that He has suffered and is 
risen, and about to ascend, says, ‘‘ Go ye, (μαθητευσατε) make 
disciples of all Nations.” It is in Cyprian, Ep. 28. 

Here is an assertion of Christ’s Universal Sovereignty, and 
of His claim to public homage from all Nations of the World. 
He now, as King of the Universe, demands obedience and honour 

from All Nations; and hereafter will “be gathered before Him 
as Judge of the World All Nations” (καν. 32). 
— μαθητεύσατε] make disciples of. μαθητεῦσαι is preparatory 

to διδάσκειν, which marks a continual habit. See the use of the 
word μαθητεῖῦσαι ch. xxvii. 57. 

-- βαπτίζοντες] baptizing them. The Jews baptized Proselytes 
into the Name of One God. This One God is revealed to Chris- 
tians as being in three Persons, Father, Son, and Holy Ghost. 
See Walerland, Serm. viii. on this text. 

— εἰς τὸ ὄνομα] Not in, but into the Name; and not Names 
(plural), but into the One Name; i.e. admit them by the Sacra- 
ment of Baptism into the privileges and duties of Faith in, and 
Obedience to, the Name of the One God, in three Persons, the. 
Father, and the Son, and the Holy Ghost (5. Hieron., S. Cyril 
Alex. in Joh. i., Euthym.), and into participation of, and com- 
munion with, the Divine Nature. On ὄνομα, see above, vi. 9; 
αν. 20, on εἰς τὸ ὄνομα. “Christ,” says Athanas. p. 555, 
“‘has founded His Church in the belief in the Holy Trinity.” 
— καὶ τοῦ Ὑἱοῦ] and of the Son. From this junction of the Son 

with the Father, Athanasius (ady. Arian. ii. 41, p. 402) demon- 
strates the Godhead of the Son. The same may be said of the 
Holy Ghost. (See Athanas. ad Serapion. § 12, pp. 528. 541, 
542. 553; and Greg. Naz. Orat. xxxi. de Spiritu Sancto, et Orat. 
xxxiii. p. 615.) Indeed this Baptismal formula is a declaration 
from Christ, that His Religion is grounded on a Profession of: 
Belief in, and Obedience to, One God in three Divine Persons, 
Father, Son, and Holy Ghost. See below, 2 Cor. xiii. 13. 

The Apostolic number twelve is formed of three, multiplied 
into four. Three is the number of the Persons in the Trinity. 
Four is the symbol of all space. The Apostolic Church is 
commissioned to baptize ad/ into the One Faith, in the Trinity : 
see on Matt. x. 2. John xxi. 11; above on Ezekiel, pp. 276, 277. 

On the privileges founded on Christian Baptism, see, among 
others, the beautiful Sermon in S. Hippolyt. i. p. 261, and Greg. 
Nazian. pp. 692. 729, Orat. xl. S. Jerome, ad Lucifer., says, 
p- 292, “In Patre et Filio et Spiritu Sancto baptizatus homo 
Templum Domini fit; quam veteri ede destructa novum Trinitatis 
delubrum eedificatur.”” 

20. μεθ᾽ ὑμῶν] with you, and with those in whom your Apos- 
tolic authority to preach and administer the Sacraments will be 
continued to the end, and in whom therefore it will live by My 
Power. As to μεθ᾽ ὑμῶν, more intimate than σὺν ὑμῖν, see i. 23. 
— πάσας τὰς ἡμέρας] all the days. I shall never be absent 

from you a single day; I shall never be absent in any of the days 
of the greatest trial and affliction of the Church; but I shall re- 
main with her till the /as¢ Day, when you will see Me again in 
bodily presence. 
— ἕως] until the end of the world. I shall be with you 

always /il/ that time; and shall never be absent from you after it. 
(Greg. Nazian. p. 542.) See above on i, 25, and xvi, 2 
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Christ is now with us; hereafter, if we continue His to the 
end, we shall be for ever with the Lord. 1 Thess. iy. 17. 

- ως 
Why did not St. Matthew mention the Ascension? Why did 

not St. John? They were both present at it; but St. Mark and 
St. Luke, who describe it, were not. The Holy Spirit inspired 
St. Matthew and St. John. And He inspired St. Mark and St. 
Luke to describe what they did not see. They saw it and describe 

MATTHEW XXVIII. 

it by the Spirit’s aid. And when He was writing by St. Matthew 
He knew that He would describe the Ascension by St. Mark 
and St. Luke; and when He was writing by St. John He knew 
that He had sufficiently described it by them. And St. John takes 
it for granted as a fact well known to the Church. (See John vi. 
62; xx.17.) St. Matthew’s silence is that of foresight ; St. John’s 
silence is that of assent. And ‘blessed are they that have not 
seen, and yet have believed ’’ (John xx. 29). 
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πο 

ST. MARK’S GOSPEL. 

Ir appears from external testimony that the Evangelist St. Mark was the son of Mary, who dwelt 
at Jerusalem, and whose house was resorted to by the Apostle St. Peter, on his deliverance from the 

prison by an Angel’. 
After St. Peter’s departure from Jerusalem’, St. Mark was associated with the Apostle St. Bar- 

nabas, who was his near kinsman’; and he travelled together with him and St. Paul, after their 
ordination to the Apostleship, during the former part of their first Missionary tour, in Cyprus * and 
in Asia; and he remained with them till their arrival in Pamphylia; when he departed from them, 
and went back to Jerusalem °. 

Paul and Barnabas, after their return to Antioch in Syria, and,after the Council at Jerusalem, 

and a sojourn of some time at the Syrian Antioch, resolved to undertake a second missionary 
journey into Asia; and Barnabas was desirous of again having his kinsman Mark as their companion ; 
but this wish was resisted by St. Paul, and led to a separation between them; and Paul took Silas °, 
or Silvanus, with him, and went through Syria and Cilicia; but Barnabas took Mark’, and sailed 

to Cyprus, his own country*. This happened about a.p. 50°. 
Subsequently we hear nothing of St. Mark from the New Testament for an interval of about 

twelve years; when we find him restored to the friendship and entire confidence of St. Paul, then 
at Rome, in his first imprisonment. St. Mark is with him, and is described by St. Paul as his 
fellow-labourer*, and the salutations of Mark “the cousin of Barnabas,” are sent by the Apostle, 
together with those of the “beloved Physician,” the Evangelist St. Luke, to the Colossian Church, 

and to St. Paul’s Colossian friend, Philemon". St. Mark is specially commended by St. Paul to the 
favourable reception of the Church of the Colossians, in Phrygia; whom, it would seem, he designed 

to visit at that time. Perhaps St. Mark was then on his way to meet his father in the faith, 

St. Peter. He next appears in St. Peter’s company, when that Apostle was at Babylon”, where he 

wrote his first Epistle to the Christians of Asia Minor, both Jewish and Gentile*; and St. Peter 
concludes that Epistle with sending to them a salutation from Marcus his son, who may therefore 
be presumed to have been well known to the Asiatic Christians, and to have laboured among them. 

Shortly after this date, we see St. Mark in Asia Minor, in the neighbourhood of Ephesus. 

St. Paul, now in his second imprisonment at Rome, and on the eve of martyrdom, writes to 
Timothy, the Bishop of Ephesus, and desires him to come and bring Mark with him, “for,” adds 
the Apostle, “he is profitable to me for the ministry'.” This apostolic testimony closes the 
historical notices of St. Mark in Holy Scripture. Such is the honourable witness which he received 
from St. Paul; and we have seen that he is mentioned in affectionate terms by the Apostle St. 

Peter, calling him Ais son. 
These Scriptural notices of St. Mark are illustrated by the ancient records of Church History, 

1 See on Acts xii. 12, where reasons are stated for this opinion, 7 Acts xv. 37—4l. 
which is adopted by Lightfoot, Wetstein, Lardner, Michaelis, 5 Acts iv. 36. 
Marsh, Rosenmiiller, Davidson, Meyer, and others. 9 See the Chronological Table prefixed to the Acts, or to St. 

3 Acts xii. 17. Paul’s Epistles. 
3 ἀνεψιὸς, probably cousin. See notes on Col. iv. 10. 10 Philem. 24. 
4 Acts xiii. 4. 11 Col. iv. 10. Philem. 24. 
5 Acts xiii. 13; xv. 38. 12 See below on | Pet. v. 13. 
5 Afterwards connected with St. Peter; see notes on 1 Thess, 115 See 1 Pet. ii. 10. 

i.1, and Phil. i. 1. M4 2 Tim. iy. 11, εὔχρηστος εἰς διακονίαν. 
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which attribute to this Evangelist an intimate connexion with the Apostle St. Peter. It is 
asserted by early authorities’, that St. Mark wrote his Gospel under the eye of St. Peter; and that 
it was written at the request of the Christians’ at Rome, who heard St. Peter preach there; or, 
as others say‘, it was dictated by that Apostle at Rome, with a special view to circulation in Italy 
and among the Romans generally; and that St. Mark was sent afterwards by St. Peter to Alexandria 
in Egypt; and that he was the first Bishop of that Church*; and that the Catechetical school at 
Alexandria, which produced a succession of learned teachers, was founded under his authority ἢ. 

It is observable, that he bore the surname of J/ark, a Roman name, in addition to his Hebrew 

name John; and perhaps he was thus designated with a view to intercourse with Gentiles, especially 
with Romans; as the Hebrew name of Saul was changed into Paul for a like reason ὅ. 

The external testimonies above recited are corroborated by the internal evidence presented to 
us in the Gospel of St. Mark ; 

1. It is the shortest of all the Gospels. This characteristic harmonizes with the design 
assigned to it by Ecclesiastical writers, who inform us that it was specially intended for Roman use. 
The brevity of this Gospel would commend it to the acceptance of a great body of the Roman 
people, especially of the middle classes, engaged in practical business, legal affairs, commercial 
enterprise, and military campaigns, and migrating in frequent journeys from place to place. Such 
an Evangelical Manual as this, would be particularly appropriate and serviceable to them. Accord- 
ingly we find it distinguished from the other Gospels by the introduction of Latin words, and 
by an accommodation of phraseology to Roman usages’. The Evangelist seems to suppose that 
his readers are not familiar with Jewish topography* and Jewish customs*®. And in his own 
narrative he rarely * quotes the Jewish Scriptures; and never, in his own person, cites any Hebrew 
writer by name. 

2. The narrative of St. Mark’s Gospel, as far as it goes, coincides in a great measure with that 
of St. Matthew, both in substance and in language. Indeed, there are clear evidences that it was 
St. Mark’s design to repeat much that had been already said by St. Matthew ". 

The question, therefore, here arises,—whether St. Mark’s Gospel is not, consequently, inferior 
in value to that of St. Matthew; whether, in a word, it may not be regarded, in a great measure, 
merely as a transcript, and an epitome of another previous narrative ; and whether the Gospel of 
St. Mark can be regarded as a divinely-inspired work, unless we are ready to allow that it is 
consistent with the dignity of the Holy Spirit to be a mechanical copyist of what has been 
already written ? 

To these questions it may be replied, that it will be found, on a careful perusal of St. Mark’s 
Gospel, that there are numerous evidences of original and independent knowledge possessed by.the 
writer; that there are several important incidents related, and divine speeches recorded, in this 

Gospel, and in it alone’. The historical narrative of this Gospel is singularly’ graphic and 
picturesque. The Author makes use of the present tense"* more frequently than any of the Evan- 

1 The following are ancient testimonies on this subject :— 
Papias ap. Euseb. Ἡ. E. iii. 39, Μάρκος μὲν ἑρμηνευτὴς 

Πέτρου γενόμενος, ὅσα ἐμνημόνευσεν, ἀκριβῶς ἔγραψεν --- οὔτε 
ἤκουσε τοῦ Κυρίου, οὔτε παρηκολούθησεν αὐτῷ, ὕστερον δὲ, ὡς 
ἔφην, Πέτρῳ. Treneus, adv. Heres. iii. 1, μετὰ τὴν τούτων 
(Πέτρου καὶ Παύλου) ἔξοδον, Μάρκος ὃ μαθητὴς καὶ ἑρμηνευτὴς 
Πέτρου, καὶ αὐτὸς τὰ παρὰ Πέτρου κηρυσσόμενα ἐγγράφως ἡμῖν 
παραδέδωκε. Tertullianus adv. Marcion. iv. 5, “"“αγοι quod 
edidit Evangelium, Petri affirmatur, cujus interpres Marcus. 
Cepit magistrorum videri, que discipuli promulgarint.”  Cle- 
mens Alex. ap. Euseb. H. E. ii. 15, relates that Mark was re- 
-quested by the Romans to commit to writing the Gospel which 
Peter had preached to them, and that Peter approved the Work 
to be read in the Church. Origenes ap. Euseb. H. E. vi. 25, 
δεύτερον δὲ τὸ κατὰ Μάρκον εὐαγγέλιον, ὧς Πέτρος ὑφηγήσατο 
αὐτῷ ποιήσαντα. Hieronymus, Ep. ad Hedibiam, ο. 2, '' Habebat 
interpretem beatus Petrus Marcum, cujus Evangelium, Petro 
narrante, et illo scribente, compositum est.’’ Epiphan. Heres. 
li. p. 428, εὐθὺς δὲ μετὰ τὸν Ματθαῖον, ἀκόλουθος γενόμενος ὃ 
Μάρκος τῷ ἁγίῳ Πέτρῳ ἐν Ῥώμῃ ἐπιτρέπεται τὸ εὐαγγέλιον 
ἐκθέσθαι" καὶ γράψας ἀποστέλλεται ὑπὸ τοῦ ἁγίου Πέτρου εἰς 
τὴν Αἰγυπτίων χώραν. Hieronymus de Viris Illustribus, ο. 8, 
“ Marcus discipulus et interpres Petri, juxta quod Petrum 
referentem audierat, rogatus Rome ἃ fratribus breve scripsit 
Evangelium. Quod ciim Petrus audisset, probavit, et ecclesiis 
legendum sua auctoritate edidit, sicut Clemens in sexto hypo- 
typoseon scribit. Assumpto igitur Evangelio, quod ipse confe- 
cerat, perreact ad Aiyyplum, et primus Alexandria Christum 

annuntians, constituit ecclesiam tanta doctrine et vile conti- 
nentia, ut omnes sectatores Christi ad exemplum sui cogeret.” 

2 See note 1. Clement of Alexandria specifies some Roman 
knights (‘‘ Ceesarianos equites’’) as making this request. Adum- 
brat. in 1 Pet. p. 1007. 

3 See above note. 
4 Euseb. H. E. ii. 16; ii. 24. 
5 Euseb, H. E. v.10. Hieron. de Scr. Eccl. § 36. 
6 See on Acts xiii. 9. 
7 See on ii. 4; vi. 8. 27; xii. 42; xv. 39. 
8 See on iii. 6. 
9 See ii. 18; vii. 4; xii. 18; xiv. 1. 12. 

10 Only twice. See on i. 2. 
11 See notes below on Mark i. 16; vi. 7; xv. 1. 
12 See the Table of them in the Ammonian Sections prefixed to 

this edition of the Gospels. They will be found in the sections of 
St. Mark in this edition figured 19. 31. 43. 46. 58. 62. 70. 74. 
81. 88. 90. 92. 94. 101. 104. 123. 132. 186. 213. 

13 E. g. as in the mention of the hired servants, i. 20; the pillow 
in the hinder part of the ship, iv. 38; the green grass, vi. 39; the 
running of the young man, x. 17 ; the name and emotions of blind 
Bartimeus, x. 46; the place where the colt was tied, xi. 4; the 
actions of the young man in the garden, xiv. 51, 52. Such lively 
touches as these in the narrative (as Dr. Townson has observed, 
p- 152) bespeak an eye-witness, 

M See i. 40; ii. 3. 5; iii. 20.31; iv. 38; v. 22; vi. 7.48; x. 
16; xi. 1.3. 7; xii. 12, 14. 41; xiii. 1; αν. 47. 
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gelists, and appears to realize the transactions described, as actually before his own eyes, and to 
endeavour to place them vividly before the reader. Πο recites more often than any of the 
Evangelists the very words of Christ’, not in Greek, the language in which he was writing, but in 
the original Syro-Chaldaie uttered by Christ; as if the sound of that Divine Voice was still ringing 
in his ears; and he notices more frequently the expression of Christ’s aspect and look’, as if the 
features of that Blessed Countenance were indelibly graven on his memory. 

Besides, many incidents in it confirm the statement of ancient Church History, that this Gospel 
was written under the inspection of St. Peter ; and it is an interesting and instructive circumstance, 
that the failings of St. Peter are described more fully in this Gospel than in any other, while less is 
said in it of those things which redound to the honour of that Apostle *. 

Therefore, since this Gospel was composed under the eye of that Apostle, who was present at 
our Lord’s miracles, teaching, and secret retirements, no doubt can be entertained of the writer’s 
qualifications to supply a full and minute record of our Lord’s Ministry. 

In those very passages, also, where St. Mark’s narrative coincides in substance and language with 
that of St. Matthew, he rarely fails to introduce some sight incident, marking his own minute 

personal acquaintance with what he is relating. Consequently, he repeats St. Matthew, not because 
he does not know, of his own individual knowledge, the truth of what he is writing, but because he 
does know it; and because he also knows, that his predecessor St. Matthew has given a faithful 
account of it: and therefore he adopts that account; and this adoption, by such a writer, is the 

strongest confirmation of the truth of the narrative of St. Matthew which he adopts. 

Surely this was a wise course of procedure. It was one that might well have been suggested to 
the Evangelist St. Mark by the Holy Spirit of Truth. 

The Holy Ghost Himself had inspired the Evangelist St. Matthew, who had proved his love for 

Christ by leaving all for His sake; and who, as one of the chosen Twelve, was a constant companion 
of Christ, and thus, in human respects, was a competent witness of His actions; and who received 
the supernatural effusion of the Holy Ghost on the Day of Pentecost, and was led by Him into all 

truth *, and was enabled by Him to remember all that Christ had said to the Apostles*. Therefore 
the Gospel of St. Matthew was the work of the Holy Ghost. 

Doubtless, the Apostle St. Matthew was chosen by divine Providence, on account of his personal 
graces and qualifications, as a fit instrument for the work of an Evangelist; but in writing a 
Gospel for the perpetual edification of the Church, he wrote as he was moved by the Holy Ghost *; 
and accordingly his Gospel has ever been acknowledged by the Spirit of God, speaking in the 
Church, and receiving that Gospel as divinely-inspired Scripture. 

Tn like manner, St. Mark was prepared for the work of an Evangelist by human discipline and 
earthly opportunities; but his Gospel is the work of the Holy Ghost. He was, probably, an inha- 
bitant of Jerusalem’, and, on that account, possessed local advantages and personal qualifications 
for writing the history of our Lord’s actions and sufferings. He was a kinsman of the Apostle Bar- 
nabas, and an intimate friend and son in the faith of the Apostle Peter. He has been honoured 

with a high testimony by St. Paul, the Apostle of the Gentiles ; and there is good reason for believing 
that his Gospel was composed under the superintendence of the Apostle St. Peter, who was the con- 
stant follower of Christ, and was endued with miraculous gifts of the Holy Ghost, and was the chosen 
instrument of God in opening the door of the Church to the Gentile world *, and was eminently the 
Apostle of the Circumcision ®. The Gospel of St. Mark, composed under such auspices, has ever been 
received as divinely-inspired Scripture, by the common consent of the Universal Church, to which 
Christ promised His presence, and the guidance of the Holy Ghost. 

We should therefore be taking a low and erroneous view of the subject, if we were to say 
that St. Mark copied St. Matthew, or that the Holy Spirit transcribed any passages of a human writer. 

The true statement of the case is this. The Holy Spirit, Who had been pleased to choose and 
to employ the appropriate instrumentality of the holy Apostle St. Matthew, who had been called by 
Christ and heard His teaching, and had been baptized with the Holy Ghost and with fire, to write 
the first of the four Gospels, chose also and employed the appropriate agency of St. Mark for the 
work of an Evangelist; and by his instrumentality He vouchsafed to repeat some portions of that 

1 See on ii. 3; v. 41; ix. 23. 4 John xvi. 13. 
2 See on iii. 5. 5 John xiv. 26. 
3 See viii. 29,30, compared with Matt. xvi. 16—20. St. Mark 6 ο Pet. i. 2]. 

omits the incidents favourable to St. Peter recorded Matt. xvii. 7 Acts xii. 12; xiii. 13. 
24—28. Luke xxii. 31. John xiii. 6; xxi. 7. 15. 18. Cp. Town- 5 Acts x. 5—48; xv. 7. 
son’s Works, i. p. 156. ϱ Gal. ii. 7. 9. 

Vor. 1. 9 
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sacred message, which He, the same Spirit, had been pleused to deliver by St. Matthew ; and thus, by 
choosing jit instruments for the work, He condescended to give such evidence of the truth of the 
Gospel as would be of weight with reasonable men, arguing on earthly premises and considerations ; 
and at the same time by repeating in a second Gospel what He had spoken in a preceding one, He 
imparted greater solemnity to what had been uttered, and gave to the world the strongest assurance 
of its truth by this reiteration, and showed by this specimen, that though the Gospels written by 
St. Matthew and St. Mark had not only a general design for the edification of all, but also a specia. 
purpose and peculiar direction,—the one being intended particularly for Jewish readers, the other 
specially for Romans, and for a mixed society of Gentiles and Jews ;—yet that in substance, and also 
in great measure in letter, there is one and the same Gospel for all’. 

This process of Repetition is by no means derogatory to the dignity of the Holy Spirit. On the 
contrary, it is one of the characteristics of Inspiration. It pervades the whole Volume of Revelation. 
It is a consequence of the dignity of the subject, and of the love of God, who desires to afford the 
clearest proofs ef the truth of what He delivers, and of its unspeakable importance to men 3. 

A question naturally suggests itself here ; 
If St. Mark’s Gospel was written under the inspection of St. Peter*, and, as some ancient 

writers have said, from his dictation, why was it not rather inscribed with the name of that Apostle? 

Would it not have had greater weight, if it had borne that name? 
Perhaps, with reverence be it said, the Holy Spirit may have intended to teach some practical 

lessons by this arrangement; 
St. Mark is known from Holy Scripture as “the son” of St. Peter. The Gospel written by 

St. Mark’s instrumentality has ever been regarded by the Church as having been composed under 
the sanction and authority of his spiritual father. It may be considered virtually as much the Gospel 
of St. Peter as if St. Peter’s name were prefixed to it. It therefore, in fact, possesses the weight 
of that Apostolic name. But the adoption of another name in its title has its proper use and signifi- 
cance. It may be recognized as a silent token of the humility of the Apostle St. Peter, not ambitious 
for the exhibition of his own name in the eye of the world. Perhaps also he was of opinion, that, 
as one Gospel had been already written by an Apostle, St. Matthew, it might be more conducive 
to the edification of the Church, if the next Gospel were not designated with the name of any of the 
Apostolic body, lest it might be imagined by some that the graces of the Holy Ghost and the gift 
of Inspiration were limited to particular persons; or that the Apostles of Christ had a Gospel of 
their own, which was not equally received by the whole body of believers. The Holy Spirit might 
deem it expedient to employ St. Mark, who was not an Apostle, in delivering the same Gospel as 
had been preached by word of mouth and in writing by Apostles, in order to show the unity and 
universality of that Gospel; and that it signifies little, who the organ is, by whom the Holy Ghost 
speaks, or who the instrument is, by which He writes; but that the main thing to be considered is, 

what is spoken and what is written, and from shom the message comes. Who is Paul? Who is 
Apollos? Whois Cephas? Who is Mark? but ministers, by whom ye believed, as the Lord gave to 
every man‘. 

Lastly, we may regard it as a memorable proof of the divine mercy, that St. Mark, who was 
permitted for a time to falter in the faith, and to depart from St. Paul and Barnabas in Pamphylia’, 
became, under the converting influence of the Holy Spirit co-operating with his own endeavours, a 

signal instrument of God’s power in strengthening the faith of others in every age and country, 
and in diffusing the glorious Gospel throughout the world. Thus the Evangelist St. Mark, and his 
spiritual father the Apostle St. Peter, stand together in the History of the Church as imperishable 
monuments of the divine grace and love; and the same consolatory words of Christ are applicable to 
both: “I have prayed for thee that thy faith fail not; and when thou art converted, strengthen thy 
brethren °.” 

1 As is well expressed by Origen (in Joann. t. v.), “ That 
Gospel which is truly written by the instrumentality of the four 
Evangelists is one Gospel: τὸ ἀληθῶς διὰ τεσσάρων ἕν ἐστιν 
εὐαγγέλιον.’; 

3 See above, Introduction to the Four Gospels; and below, the 
Introduction to the Book of Revelation. 

5 See above, p. 112, and the assertion of S. Clement of Alex- 
andria (in Ewsed. vi. 14), who says that when Peter had preached 

the Gospel, by the Spirit, at Rome, many who heard him re- 
quested St. Mark to commit to writing what was preached; and 
that he complied with their desire. 

4 1 Cor. iii. 5. The application of these considerations to the 
latter portion of the present Gospel, gives additional importance 
and interest to them, in connexion with it. See note on xvi. 9. 

5 Acts xv. 38. 
6 Luke xxii. 32. 



EYATTEAION KATA MAPKON. 

I. (4) ΑΡΧΗ τοῦ εὐαγγελίου Ἰησοῦ Χριστοῦ, Υἱοῦ τοῦ Θεοῦ. 3 
ε 
ως 

MAIT. LUKE. , 4 μα. «- a , TS Ne κ: 3 ὍΝ 9 » ΄ ov ἐγὼ ἀποστέλλω πὶ πὶ 7 γραῆται ἐν Heke: TO προφήτῃ, ο ο. σος wrod 
8 4 µου πρὸ προσώπου σου, ὃς κατασκευάσει τὴν ὁδόν σου (+) ὃ Φωνὴ 

“ a -- , κ , - 
βοῶντος ἐν τῇ ἐρήμῳ, Ἑτοιμάσατε τὴν ὁδὸν Κυρίου, εὐθείας ποιεῖτε 

x fe > a 3 4? / 3 ΄ ΄ 3 κ. Θὰ ‘ 

τὰς τρίβους αὐτοῦ. (+) * Eyéveto ᾿Ιωάννης βαπτίζων ἐν τῇ ἐρήμῳ, καὶ 
” rf ‘ 

5 8 κηρύσσων βάπτισμα μετανοίας εἰς ἄφεσιν ἁμαρτιῶν. 5 Kat ἐξεπορεύετο πρὸς 
A Ν α 6 cal 

αὐτὸν πᾶσα ἡ Ιουδαία χώρα, Kat ot Ἱεροσολυμῖται, καὶ ἐβαπτίζοντο πάντες 
4 > ual b δά. a e 2 > Lal ἐξ. x , ‘ ε / » A 62Η 

ἐν τῷ Ἱορδάνῃ ποταμῷ ὑπ᾽ αὐτοῦ ἐξομολογούμενοι τὰς ἁμαρτίας αὐτῶν. ν 
3 , 

δὲ ᾿Ιωάννης ἐνδεδυμένος τρίχας καμήλου, καὶ ζώνην δερματίνην περὶ τὴν 
> 9 Sp - δῇ Nos , > ΓΒ 9 ZY » 4 7 15 2 , u 1 ὀσφὺν αὐτοῦ, καὶ ἐσθίων ἀκρίδας καὶ μέλι ἄγριον. (--) 7 Καὶ ἐκήρυσσε λέγων, 

” ε 3 / / ey Θ᾽ 5 πάν Ἐ Ν ΄ lal Ν 
Έρχεται ὁ ἰσχυρότερός μου ὀπίσω μου, οὗ οὐκ εἰμὶ ἱκανὸς κύψας λῦσαι τὸν 

Preliminary Note. 

The parallel passages of St. Matthew are referred to in the 
margin of this Edition of St. Mark’s Gospel; and the Notes on 
those parallel passages in St. Matthew may be consulted for the 
elucidation of this Gospel. Some expository remarks may also 
be found occasionally in the parallel places of St. Luke, which 
are likewise noted in the margin of this Gospel. 

Cu. I. 1. ᾽Αρχὴ τοῦ εὐαγγελίου] The beginning of the Gospel 
of Jesus Christ, the Son of God. St. Mark begins his Gospel 
with that good confession which gained for his father in the faith, 
St. Peter, that glorious testimony from Christ. Matt. xvi. 18. 

St. Matthew and St. John, the Apostolical Evangelists, begin 
the Gospel with the Generation of Christ; St. Matthew with His 
Human Generation; St. John with His Divine. See on Matt. i. 
1. Luke i. 2; iii. 23. Johni. 1. Cp. on Gen. i. 1; ii. 4. 

St. Luke begins the Gospel with John the Baptist ; St. Mark 
with an appeal to ancient Prophecy. Hence Jreneus thus speaks 
(iii. 10. 6): “ Marcus Interpres et sectator Petri, initium Evan- 
gelice conscriptionis fecit sic—Jnitium Evangelii, &c., manifesté 
initium Evangelii faciens Sanctorum Prophetarum Voces.” 

He observes also that St. Mark concludes his Gospel with 
the Ascension (he therefore regarded the conclusion as genuine), 
and with a reference to the words of ancient prophecy predicting 
it, “ He sat down at the right hand of God.” Cp. Ps. cx. 1; see 
also Bede here. 

Hence Ireneus shows, against the Gnostic heresies, that the 
God of the Old and the New Testament is One and the Same: 
“ Unus et idem Deus et Pater, ἃ Prophetis annuntiatus, ab Evan- 
gelio traditus, quem Christiani colimus, et diligimus ex toto corde, 
Factorem cceli et terre et omnium que in eis sunt.’’ 

On the use of the word εὐαγγέλιον, see above, on the title of 
St. Matthew’s Gospel ; below, x. 29. 

2. ἐν Ἠσαϊᾳ] in Isaiah the Prophet. The prophecy is in 
Mal. iii. 1. Isa. xl. 3. The Holy Spirit in the New Testament 
often combines two or more prophecies from different books of 
the Old Testament, and only specifies one Prophet by name. 

See above on Matt. xxvii. 9. Elz. has here ἐν τοῖς προ- 
φήτα.ς, in the Prophets,—a reading which is found in A, E, F, 
H, M, P, 8, U, V, I, and in the majority of Cursives, and in 

some Versions; but the reading in the text, which is in B, D, L, 
A, and in many Cursives and Versions, and is supported by the 
authority of Origen, Ireneus, and Jerome, and by internal evi- 
dence, appears to be preferable, and has been adopted by most 
recent Editors. 

All the Prophecies delivered by the Prophets are from One 
and the Same Spirit ; and therefore the Evangelists do not specify 
minutely in detail the names of the Prophets through whom the 
several Prophecies come: ‘‘ Quzecunque per eos Sanctus Spiritus 
dicit et singula sunt omnium et omnia singulorum.” (Bede.) 
The Exposition of Bede on St. Mark is a catena. See his 
Epistola Dedicatoria. And therefore what is cited as from Bede, 
is for the most part of an earlier age. 

It is observable, that St. Mark himself, in his own narrative, 
quotes the Old Testament only twice, here and xv. 28. Cp. 
Townson, p. 100. 

4. Ἐγένετο Ἰωάννης βαπτίζων] For an excellent exposition 
of this text, showing how John’s Baptism was “ the beginning 
of the Gospel,’ see Cyril Hierosol. Cat. 3, p. 42. 
— βάπτισμα μετανοίας cis ἄφεσιν] the Baptism of Repentance 

Sor the remission of sins. St. John’s Baptism exacted, as a con- 
dition of its reception, a change of mind and life, with a view to 
pardon from Christ. And thus he acknowledged that his own 
baptism was only temporary and manuductory to the Baptism of 
Christ, which brings remission of sins (see v. 8). (Theophylact.) 
Cp. Jerome adv. Lucifer. p. 293. 

To speak (says Gregory Nazian. Orat. 39) on the difference 
of Baptisms. Moses baptized in the water, the cloud, and the 
sea, but this was done figuratively. John baptized, not according 
to the Jewish rite, but for the remission of sins, yet not with the 
Spirit. Jesus baptized with Water and the Spirit. There is a 
fourth Baptism—that of Blood—of Martyrdom for Christ. 

5. πᾶσα] all; i.e. a great part. Cp. below, v. 33, πόλις ὅλη, 
and Matt. iii. 5, πάντες, 1.6. πολλοί. 
— Ἰορδάνῃ ποταμῷ] in the river Jordan. St. Matthew says 

“in the Jordan,”’ iii. 6, where however some MSS. add ποταμῷ, 
but that addition (which is not in the majority of the MSS.) 
seems to have been imported from St. Mark, whose Gospel was 
written for the use of persons unacquainted with the geography 
and usages of Judea. Cp. vii. 3. 

7. ὁ icxup repos] More ως Τὰ than ἰσχυρότερος. He woo 
2 
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ἱμάντα τῶν ὑποδημάτων αὐτοῦ. 
: | 

8 ᾿Εγὼ μὲν ἐβάπτισα ὑμᾶς ἐν ὕδατι, αὐτὸς 

MARK I. 8—25. 

a Acts 1. 5, 
ἃ 2. 4. 

MATT. LUKE. . ΄ ε aA > ’ ε ’ 

δὲ βαπτίσει ὑμᾶς ἐν Πνεύματι ἁγίῳ. τα, πὶ 
δ 9 \ 3 , 3 3 / a ε / > > - 3” ον Ν Lad » 

(+) " Καὶ ἐγένετο ἐν ἐκείναις ταῖς πἤκέραις, ἦλθεν ᾿Ιησοῦς ἀπὸ Ναζαρὲθ τῆς 18 
A > ε ‘ > ‘ 3 ’ 

Γαλιλαίας, καὶ ἐβαπτίσθη ὑπὸ ᾿Ιωάννου εἰς τὸν ᾿Ιορδάνην. | Καὶ εὐθέως ava- 16 21 

βαίνων ἀπὸ τοῦ ὕδατος εἶδε σχιζομένους τοὺς οὐρανοὺς, καὶ τὸ Πνεῦμα ὡς 22 

περιστερὰν καταβαῖνον ἐπ᾽ αὐτόν: 1] καὶ φωνὴ ἐγένετο ἐκ τῶν οὐρανῶν, Σὺ 1 

εἶ ὁ Υἱός μου ὃ ἀγαπητὸς, ἐν ᾧ εὐδόκησα. : 
ς a TV. ιν 

(2) 13 Καὶ εὐθέως τὸ Πνεῦμα αὐτὸν ἐκβάλλει εἰς τὴν ἔρημον. (yr) Καὶ 1 1 
> an ε a A 
ἣν ἐν τῇ ἐρήμῳ ἡμέρας τεσσαράκοντα πειραζόμενος ὑπὸ τοῦ Σατανᾶ, καὶ ἦν 2 2 

μετὰ τῶν θηρίων' καὶ οἱ ἄγγελοι διηκόνουν αὐτῷ. 
(5) Ἡ Μετὰ δὲ τὸ παραδοθῆναι τὸν ᾿Ιωάννην ἦλθεν ὁ ̓ Ιησοῦς εἰς τὴν Ταλι- 12 

λαίαν κηρύσσων τὸ εὐαγγέλιον τῆς βασιλείας τοῦ Θεοῦ, (yr)? καὶ λέγων 
» a A a 

Ὅτι πεπλήρωται 6 καιρὸς, Kal ἤγγικεν ἡ βασιλεία τοῦ Θεοῦ. μετανοεῖτε, καὶ 17 
4 > nw > la 

πιστεύετε ἐν τῷ εὐαγγελίῳ. 
16 Περιπατῶν δὲ παρὰ τὴν θάλασσαν τῆς Γαλιλαίας εἶδε Σίμωνα καὶ Ανδρέαν 18 ρ μ 

’ ολ , 3 , -“ > 

τὸν ἀδελφὸν Σίµωνος ἀμφιβάλλοντας ἀμφίβληστρον ἐν τῇ θαλάσσῃ, ἦσαν 

γὰρ ἁλιεῖς: (1) "7 καὶ εἶπεν αὐτοῖς ὁ ᾿]ησοῦς, Δεῦτε ὀπίσω pov, καὶ ποιήσω 19 
fn / ε a 3 6 , 18 Ν 3527 3 ΄ x , aes . 

ὑμᾶς γενέσθαι ἁλιεῖς ἀνθρώπων. Καὶ εὐθέως ἀφέντες τὰ δίκτυα αὐτῶν a 
> ΄ «η δν 
ἠκολούθησαν αὐτῷ. 

; ον» - 
(21) 9 Καὶ προβὰς ἐκεῖθεν ὀλίγον εἶδε ᾿Ιάκωβον τὸν τοῦ Ζεβεδαίου, καὶ 51 

\ Lol Ν lal 

᾿Ιωάννην τὸν ἀδελφὸν αὐτοῦ, καὶ αὐτοὺς ἐν τῷ πλοίῳ καταρτίζοντας τὰ δίκτυα. 

20 Καὶ εὐθέως ἐκάλεσεν αὐτούς: καὶ ἀφέντες τὸν πατέρα αὐτῶν Ζεβεδαῖον ἐν τῷ 22 

πλοίῳ μετὰ τῶν μισθωτῶν ἀπῆλθον ὀπίσω αὐτοῦ. 
15} ο] \ > ΄ > oo 9 5η A ΄ 
ο) Ἵ Καὶ εἰσπορεύονται εἰς Καφαρναούμ' καὶ εὐθέως τοῖς σάββασιν. — 81 

ἰσελθὼν εἰς τὴ ὴν ἐδίδασκεν: (a) 33 καὶ ἐξεπλή ἐπὶ τῇ 28 εἰσελθὼν εἰς τὴν συναγωγὴν ἐδίδασ τ καὶ ἐξεπλήσσοντο ἐπὶ τῇ 29 82 
ad A > , a oy 2 

διδαχῇ αὐτοῦ: ἢν γὰρ διδάσκων αὐτοὺς ὡς ἐξουσίαν ἔχων, καὶ οὐχ ὡς οἱ 
Py 14 Ν > a na a 

Tpapparets. (fn) Καὶ ἦν ἐν τῇ συναγωγῇ αὐτῶν ἄνθρωπος ἐν πνεύματι 33 
3 θά Ν Se A ἕ DA λέ 61} , ο - Ν Ν Ve a , 

ἀκαθάρτῳ, καὶ ἀνέκραξε έγων, Ἔα, τί ἡμῖν καὶ σοὶ, ᾿Ιησοῦ Ναζαρηνέ ; 34 
> 3 ΄ e 8 ἷδά , Se ἘΩ͂Ν a A 95 age | ΄ ἦλθες ἀπολέσαι ἡμᾶς ; οἶδά σε τίς εἶ, ὁ ἅγιος τοῦ Θεοῦ. “5 Καὶ ἐπετίμησεν 35 

is stronger κατ᾽ ἐξοχήν :---έλε stronger: and who is stronger than 
all. 
— λῦσαι τ. i. τ. 5.] to loose his shoe's latchet. On the variety 

between this expression and that in St. Matthew (iii. LL), see note 
there. They are fully accounted for by Luke (iii. 16). See above, 
Introduction to the Four Gospels. 

12. ἐκβάλλει] Matt. ix. 38. 

18. Σατανᾶ] Satan. See Matt. iv. 10. Both Matthew (iv. 1) 
and Luke (iv. 2) use Διάβολος in the beginning of the History of 
the Temptation,—a word never used by St. Mark. 

— θηρίων] He was with the wild beasts; unhurt by them, as 
Adam in Paradise. (Cf. Job v. 22.) Inter Jestias commoratur 
ut homo, sed ministerio utitur Angelico ut Deus. (Bede.) 

The mention of this incident, that our Lord was with the 

wild beasts, suggests an argument against the opinion that the 

region between Jerusalem and Jericho was the Scene of the 
Temptation. 

It is more probable that our Lord’s Temptation was in the 

wilderness of Arabia, where the Israelites were proved by God forty 

years. Our Blessed Lord, the Son of God, was the Head of the 

Israel of God. See on Matt.ii.15, ἐξ Αἰγύπτου ἐκάλεσα τὸν Tidy µου. 

The literal Israel was forty years ἐν τῇ ἐρήμῳ, our Lord was forty 

days in the wilderness. The Law was given to the literal Israel, 

but that Law was disobeyed by the people ; and their carcases fell 

in the wilderness (Heb. iii. 17). In the wilderness Christ used 

the Law as His Weapon against the Tempter ; and He conquers 

Satan by it. In the wilderness Moses and Elias fasted forty days, 

and Christ fasts forty days in the wilderness. Perhaps it was in 

the same wilderness; that of Arabia. And this.is not at variance 

with the language with which the Holy Spirit describes His pas- 

sage from Jordan to the wilderness,—fyeTo ἐν τῷ Πνεύματι,--- 
ὑπὸ τοῦ Πνεύματος ἐκβάλλει αὐτὸν τὸ Πνεῦμα, which may 
describe a rapid translation, such as that by which Prophets 

and Evangelists were caught up and carried to a distance (1 Kings 
xviii. 12. 2 Kings ii. 16. Acts viii. 39). Cp. Milton, Paradi¥ 
Regained, i. 350. 

15. πιστεύετε ἐν τ. ε.] Something more than πιστεύ. τ. ε.---- 
Repose your faith in—build your belief on—the Gospel. Cp. 
Vorst. Hebr. p. 670. 

16. Σίμωνα] Simon. He calls Peter, and afterwards John (v. 
19). The Fathers regard Peter as the Apostolic σύμβολον πρακτι- 
κῆς, and John as σύμβολον θεωρίας, and say that they must both 
be united; but that πρακτικὴ must precede θεωρία. See Theo- 
phyl. here, and Aug. on John xxi. 

— ἦσαν γὰρ ἁλιεῖς} for they were fishers. This parenthesis, 
introduced in a remarkable manner in the midst of the narrative, 
is found also placed in the same way in δέ, Matthew's account 
(iv. 18), and confirms the opinion, that St. Mark had seen St. 
Matthew’s Gospel, and intentionally repeats portions of it. Cp. 
notes below, vi. 17; xv. 1; and see Introduction, p. 113. 

17. Δεῦτε --- ἁλιεῖς] σαγηνεύει ἁλιεῖς, ἵνα ἁλιεῖς ἀνθρώπων 
γένωνται. 

20. μετὰ τῶν μισθωτῶν] with the hired servants. A slight in- 
cident, mentioned only by St. Mark, and showing, that while he 
adopts St. Matthew’s narrative, it is not because he himself is 
ignorant of the circumstances of the narrative, but because he 
knows them, and because he knows St. Matthew’s narrative 
to be true. Thus his repetitions are a corroboration of the 
History of the Gospel as written by St. Matthew. See below, 
xiv. 51. 

23. ἐν πνεύματι ἀκ. in an unclean spirit, as ina prison. (See 
γ. 2.) The preposition ἐν is the more appropriate, because 
Roman prisoners were chained to their keepers (see Acts xii. 6), 
and were thus in their . 

24, Ἔα] not from ἐάω, but ah 1 
— 6 ἅγιος] the Holy One. Theophylact observes the force of 

the definite article here. Thou art ὁ μόνος ἅγιος, ὁ ὡρισμένος. 
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MARK I. 26—45. 17 
9» A ο κ᾿ lel / , Ν aA αὐτῷ ὁ Ιησοῦς λέγων, Φιμώθητι, καὶ ἔξελθε ἐξ αὐτοῦ. 36 Καὶ σπαράξαν 

αὐ ΔΝ Ν A x > (0 ‘ ἢ lad ιά 3ύα 5 δ᾽ > - ὕτον τὸ πνεῦμα τὸ ἀκάθαρτον, καὶ κράξαν φωνῇ μεγάλῃ, ἐξῆλθεν ἐξ αὐτοῦ. 
Ν > Vg 4 9 ” Ἵ Καὶ ἐθαμβήθησαν πάντες, ὥστε συζητεῖν πρὸς ἑαυτοὺς λέγοντας, Τί ἐστι 

Lal ’ ε A ε Ν σ aA ο) τοῦτο; τίς ἡ διδαχὴ ἡ καινὴ αὕτη ; ὅτι κατ᾽ ἐξουσίαν καὶ τοῖς πνεύμασι τοῖς 
3 , > ω» r - fal ἀκαθάρτοις ἐπιτάσσει, καὶ ὑπακούουσιν αὐτῷ; 3 Εξῆηλθε δὲ ἡ ἀκοὴ αὐτοῦ 
5» ‘ 3 ο ‘ » 

εὐθὺς εἰς ὅλην τὴν περίχωρον τῆς Γαλιλαίας. 
15 Ν »527 lal a 

(ar) * Καὶ εὐθέως ἐκ τῆς συναγωγῆς ἐξελθόντες ἦλθον εἰς τὴν οἰκίαν 

ἂν » - 

36 Καὶ κατεδίωξαν αὐτὸν ὁ Σίμων καὶ οἱ per αὐτοῦ: 
88 Καὶ λέγει 

39 Κ ν 5 ΄ 3 x Ν τα. 3 ay Ν 
αι ην κηρυσσων εις τας συναγωγας αυτων εις ο ην την 

31 Ὃ δὲ ᾿Γησοῦς 

44 

14 38 
ld αλ) 4 Σίμωνος καὶ ᾿Ανδρέου, μετὰ Ιακώβου καὶ Ἰωάννου. ™ Ἢ δὲ πενθερὰ Σίμωνος 2 = Σ 89. κατέκειτο πυρέσσουσα: καὶ εὐθέως λέγουσιν αὐτῷ περὶ αὐτῆς. 3 Καὶ προσ- 

ἂν κό ο ν.δ a “ a 15 Mav ἤγειρεν αὐτὴν κρατήσας τῆς χειρὸς αὐτῆς. καὶ ἀφῆκεν αὐτὴν ὁ “πυρετὸς 
3 , “ 

εὐθέως, καὶ διηκόνει αὐτοῖς. 
89» ΄ Ν 2 oy ¥ 9 rn 1 40 Οψίας δὲ γενομένης ὅτε ἔδυ ὁ ἥλιος, ἔφερον πρὸς αὐτὸν πάντας τοὺς κακῶς 

3 Ἂς ‘ έχοντας, καὶ τοὺς δαιµονιζοµένους' 83 καὶ ἡ πόλις ὅλη ἐπισυνηγμένη ἦν πρὸς τὴν 
2 16 ‘ , na 41 θύραν. (yi) *4 Καὶ ἐθεράπευσε πολλοὺς κακῶς ἔχοντας ποικίλαις νόσοις, καὶ 

μ, Ν ” δαιμόνια πολλὰ ἐξέβαλε: καὶ οὐκ ἥφιε λαλεῖν τὰ δαιμόνια, ὅτι ᾖδεισαν αὐτόν. 
17 5 Ν » ΄- “ 4» (vm) 35 Καὶ πρωὶ ἔννυχον λίαν ἀναστὰς ἐξῆλθε, καὶ ἀπῆλθεν εἰς ἔρημον 

τόπον, κἀκεῖ προσηύχετο. 
37 Ν Ein ἃ SEN , 4. aA ὧν ΄ Ν a καὶ εὑρόντες αὐτὸν λέγουσιν αὐτῷ, Ὅτι πάντες σὲ ζητοῦσι. 

alt τὰν a A 48 αὐτοῖς, “Aywpev εἰς τὰς ἐχομένας κωμοπόλεις, ἵνα καὶ ἐκεῖ κηρύξω, εἰς τοῦτο 
44 γὰρ ἐξελήλυθα. 

Γαλιλαίαν, καὶ τὰ δαιμόνια ἐκβάλλων. 
ΥΠῚ Vv. 18 \ 40 \ »¥ x BEN x a a8 \ a 2 1 (Gr) “ Καὶ ἔρχεται πρὸς αὐτὸν λεπρὸς παρακαλῶν αὐτὸν Kal γονυπετῶν 

μας Ἂς , > a gy Ελ , vd ’ , 

8 13 αὐτὸν, καὶ λέγων αὐτῷ, Ὅτι ἐὰν θέλῃς δύνασαί pe καθαρίσαι. 
x > 4 ‘\ a“ 9 3 Lal Ν ’, 3 Lal ΄ 

σπλαγχνισθεὶς ἐκτείνας τὴν χεῖρα ἥψατο αὐτοῦ, καὶ λέγει αὐτῷ, Θέλω, καθα- 
΄ 0 42 aT > / 3 A θέ. > ial 0 > > > Aa ε 4 Ν > ῥίσθητι. * Kat εἰπόντος αὐτοῦ εὐθέως ἀπῆλθεν ἀπ᾽ αὐτοῦ ἡ λέπρα καὶ ἐκαθα- 

4 14 ρίσθη. “ Καὶ ἐμβριμησάμενος αὐτῷ εὐθέως ἐξέβαλεν αὐτὸν, Ν , > Leal 

καὶ λέγει αὐτῷ, 
0) δ \ ΒΣ » Ne σ ν᾿ δεῖξι ne A \ 

ρα μη ενι μη εν ειπῃς, α α υνπαγε, σεανυτον ειςζον τῳ τερει, και προσ” 
΄ ν ο a a , ΠΟΥ ὁ σῇ > 
ἔνεγκε περὶ τοῦ καθαρισμοῦ σου ἃ προσέταξε Μωῦσῆς, εἰς μαρτύριον αὐτοῖς. 

1 (x) *‘O δὲ ἐξελθὼν ἤρξατο κηρύσσειν πολλὰ καὶ διαφηµίζειν τὸν λόγον, 

25. φιμώθητι] See Matt. xxii. 12, and on Luke iy. 85. Cf. 
v. 34. 

27. διδαχή] See Acts xiii. 12. 
29. καὶ ᾿Ανδρέου] and of Andrew. The two other Evangelists 

(Matt. viii. 14, and Luke iv. 38) describe this house as the house 
of Peter, or Simon only; but St. Mark, writing probably at St. 
Peter's dictation (see Introduction), includes his brother Andrew 
as a joint possessor of it. He also mentions the presence of 
James and John, which the others do not. 

92. ὅτε ἔδυ ὁ ἥλιος] when the sun set. For it was the Sabbath. 
See v. 21. 29. 7 

84, οὐκ ἤφιε] On this form see Winer, p. 74. Cp. below, xi. 16. 
— ὅτι ἤδεισαν] He allowed not the devils to speak, because 

they knew Him. Cp. Luke iv. 41, and see above, v.24. The 
devils,—probably from the defeat of their prince and leader 
Satan, at the Temptation,—had a clearer knowledge than men 
had of Christ’s person at this time. (See on Matt. iv. 24.) Christ 
would not allow Evil Spirits to be His preachers, lest He might 
be supposed to be in league with them, instead of having come 
into the world to destroy their power, and to free men from it. 
Our Lord had special reasons for refusing the testimony of devils, 
because, if He had accepted it, some countenance might thus 
seem to be given to the calumny of His enemies, that He acted in 
collusion with them, and cast out devils by Beelzebub (Matt. xii. 
24. Mark iii. 22). 

The devil’s testimony is not to be received, because, if it is 
approved, when he speaks true (for he sometimes uses truth as a 
bait), he may more easily deceive when it is false. (See Euthym. 
and Athanas. Epist. Encycl. p. 215.) 

Our Lord shows also, that though He accepts praise from 
the humble and sincere of heart, He is not to be beguiled by the 
flattery of hypocrites from punishing their sins. In like manner 
St. Paul stopped the mouth of the πνεῦμα Πύθωνος, who tried to 
eonciliate him by calling him the servant of the Most High God. 

See on Acts xvi. 16, and note above on Matt. viii. 4, and below, 
v. 40. 

35. πρωΐ] early; on the first day of the week. It may de- 
serve inquiry, whether our Lord did not give some prophetic inti- 
mations, even before His Resurrection, of the future sanctification 
of this day as the Lord’s Day. See above on Matt. xxviii. 1. 

97. σέ] Thee, emphatic. Thou art the object of their search : 
a preferable reading to ζητοῦσί σε. 

88. ἐχομένας κωμοπόλεις] the neighbouring villages. ἐχόμενος 
= ἐγγύς, Suid. So ἐχομένη ἡμέρα (χθές), Acts xxi. 26. See 
also Luke xiii. 33. Acts xx. 15. Heb. vi. 9. Christ came to 
preach to the poor in villages, as well as to the rich in towns. 
Cp. Matt. ix. 35. The words pagan and paganism show the need 
of attention to this example. And one of the best tests of the 
soundness of a Church is,—does it imitate Him in this respect ? 

89. εἰς τὰς συναγωγάς] A preferable reading to ἐν ταῖς συ»., 
which would hardly have been altered by the copyists to εἰς τ. σ. 
It means something more than in the synagogues: He proclaimed 
the glad tidings of the Gospel to the synagogues of the Jews, 
where hitherto had only been heard the voice of the Law and the 
Prophets. Cp. xiii. 9, δαρήσεσθε εἰς συν. xiv. 9, κηρυχθῇ eis 
κόσμον. Luke iv. 44, where some MSS. have εἰς τὰς σ. vii. 1, 
εἰς ἀκοάς. Xi. 7, εἰς κοίτην. XXi. 37, εἰς τὸ ὄρος. 

48. ἐμβριμησάμενος αὐτῷ] rebuking him He immediately cast 
them out; ἐμβριμησάμενος = αὐστηρῶς ἐμβλέψας καὶ ἐπισείσας 
τὴν κεφαλὴν (says Euthym., ad Matt. ix. 30), “ graviter intermi- 
natus cum indignatione expulit,’’—a remarkable expression, show- 
ing that nothing of worldly applause was sought by our Lord 
from those whom He healed. Cp. Matt. vill. 4. 

These notices of our Blessed Lord’s aspect are peculiarly 
characteristic of δέ. Mark, and bespeak the work of an eye-wit- 

ness. See below, iii. 5; vii. 34; ix. 15; x. 32. 
45. ἤρξατο κηρύσσειν} he began to publish abroad. Our Lord, 

by vehemently and even indignantly charging the Leper to tell no 
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τόποις ἦν, καὶ ἤρχοντο πρὸς αὐτὸν παντόθεν. 

3 SPA > εἰς οἶκόν ἐστι. 
Ν Ν ‘ ΄ Ν > , > A“ ‘ , 

τὰ πρὸς τὴν θύραν' καὶ ἐλάλει αὐτοῖς τὸν λόγον. 
4 , > / ε ‘\ , 

παραλυτικὸν φέροντες αἰρόμενον ὑπὸ τεσσάρων" 

a Ξε \ χαλῶσι τὸν κράβαττον ἐφ᾽ ᾧ ὁ παραλυτικὸς κατέκειτο. 

Ψ. / ‘ σ 3 A > / 

κράβαττόν σου, καὶ ὕπαγε εἰς τὸν οἶκόν σου. 
- Ν 

τὸν κράβαττον ἐξῆλθεν ἐναντίον πάντων, ὥστε ἐξίστασθαι πάντας, καὶ δοξάζειν 

ὥστε μηκέτι αὐτὸν δύνασθαι φανερῶς εἰς πόλιν εἰσελθεῖν, ἀλλ᾽ ἔξω ἐν ἐρήμοις MATT NORE 

Il. (3:) 1 Καὶ εἰσῆλθεν πάλιν εἰς Καφαρναοὺμ δι ἡμερῶν: καὶ ἠκούσθη ὅτι 
2 Ν 5 , ’ Ν ν / αλ δὲ Καὶ εὐθέως συνήχθησαν πολλοὶ ὥστε μηκέτι χωρεῖν μηδὲ 

4 

3 Καὶ ἔρχονται πρὸς αὐτὸν 18 
4 καὶ μὴ δυνάμενοι προσ- 

’ 3 Lal ἂς A ὟΝ 3 , ‘ 4 9 a αλα ΄ εγγίσαι αὐτῷ διὰ τὸν ὄχλον ἀπεστέγασαν τὴν στέγην ὅπου ἦν, καὶ ἐξορύξαντες 19 
δ᾽ ‘ δὲ <2 A 

Ἰδὼν δὲ ὁ ᾿]ησοῦς 20 
Ἂς ’ α΄ , »“" Leal , > , , ε ε ’ 

τὴν πίστιν αὐτῶν λέγει τῷ παραλυτικῷ, Τέκνον, ἀφέωνταί σοι al ἁμαρτίαι 
65 ὃ , ο) , δν 0 , Ν ὃ my , 21 σου. ὃ σαν δέ τινες τῶν Τραμματέων ἐκεῖ καθήμενοι, καὶ διαλογιζόµενοι 

ἐν ταῖς καρδίαις αὐτῶν, Ἰ Τί οὗτος οὕτω λαλεῖ βλασφημίας ; τίς δύναται 
» 4 ε , > Ν φ ε ’ὔ 8 ν θέ. 5 ‘ ε > aA rn 22 

ἀφιέναι ἁμαρτίας εἰ μὴ εἷς ὁ Θεός ; ὃ Kat εὐθέως ἐπιγνοὺς ὁ ᾿]ησοῦς τῷ 
πνεύματι αὐτοῦ ὅτι οὕτως αὐτοὶ διαλογίζονται ἐν ἑαυτοῖς εἶπεν αὐτοῖς, τί 

a ὃ ΄ > a οί, ς Le) 9 9 τ 3 , > ολ an ταῦτα διαλογίζεσθε ἐν ταῖς καρδίαις ὑμῶν ; 5 Τί ἐστιν εὐκοπώτερον, εἰπεῖν τῷ 28 
fal a a τ 

παραλυτικῷ, ᾿Αφέωνται σοῦ αἱ ἁμαρτίαι, ἢ εἰπεῖν, ἔγειρε, ἄρον τὸν κράβαττόν 

σου, καὶ περιπάτει; 19 Ἵνα δὲ εἰδῆτε ὅτι ἐξουσίαν ἔχει ὁ Υἱὸς τοῦ ἀνθρώπου ἐπὶ 24 
A lal > ΄ ε , , = Xx Led ll Σ Ν λέ » > Ν τῆς γῆς ἀφιέναι ἁμαρτίας, λέγει τῷ παραλυτικῷ, οἱ λέγω, ἔγειρε, ἄρον τὸν 

13 Καὶ ἠγέρθη εὐθέως, καὶ ἄρας 25 
26 

3» 

τὸν Θεὸν λέγοντας, Ὅτι οὐδέποτε οὕτως εἴδομεν. 

man, had openly shown (v. 43) that He had no desire for worldly 
praise ; and thus He had proved that He did not resemble the 
yain-glorious Teachers of the Jews, who loved the praise of men, 
and to be called Rabbi, Rabbi (Matt. xxiii. 7. John xii. 43) ; and 
that in His wisdom and charity He would not minister any occa- 
sion to their envy and rancour against Him by any ambitious 
aspirations of rivalry; and so He gave us a lesson of humility, 
prudence, charity, and tender consideration for our enemies. 

But though it became Him to show no desire for worldly 
fame, but to decline it on His own part, yet it was to be expected, 
and indeed was requisite,—that the knowledge of His mighty 
works, being the evidence of His mission, should be diffused by 
others; and since the diffusion of that knowledge without His 
consent, and even against His command, would have greater effect 
on the minds of many, especially in Palestine, on that very ac- 
count, He did not refuse to do works of mercy to those who, He 
Joreknew, would divulge them against His command, and publish 
them the more because He forbade the publication. See vii. 36. 

Perhaps also the Holy Spirit thus designs to teach, that the 
true way to obtain eternal glory is to shun earthly glory; and that 
in proportion as we decline praise here, the more we shall receive 
it hereafter, when our Father, Who seeth in secret, will reward 
us openly. Cp. Matt. vi. 4—6. 

Cu. II. 1. εἰς οἶκον] at home,—whence He had been absent 
for some time. 

2. χωρεῖν μηδὲ τὰ πρὸς τὴν θύραν] So that not only the house 
was not able to contain them, but not even “its court-yard and 
approaches were able to do so. On this use of xwpéw see John 
xxi. 25. 

These minute notices, introduced particularly by St. Mark in 
his narratives of our Lord’s miraculous works, seem to be recorded 
by the Evangelist with a studied design, lest it should be supposed 
that, because he incorporates so much which is in St. Matthew's 
Gospel, he was only a copyist ; and in order to show that he did 
so because he knew from ocular testimony that St. Matthew’s nar- 
rative was adequate and accurate. See above, p. 112, 3, Intro- 
duction to this Gospel, and next note. 

8. ὑπὸ τεσσάρων] by four; and unable to help himself in any 
respect. Another minute particular, showing that the narrative is 
an independent one, and from an eye-witness. 

For other similar minute notices in St. Mark's Gospel see 
iv. 38, ἦν αὐτὸς ἐν τῇ πρύμνη ἐπὶ τὸ προσκεφάλαιον καθεύδων. 
vi. 39, συμπόσια συμπόσια, ἐπὶ τῷ χλωρῷ χόρτῳ. viii. 14, εἰ μὴ 
ἕνα ἄρτον. ix. 24, μετὰ δακρύων, and the whole of the narrative, 
ix. 17—27. x. 16, ,ἐναγκαλισάμενος αὐτὰ, τιθεὶς τὰς χεῖρας ἐπ᾽ 
αὐτὰ, εὐλογεῖ αὐτά. x. 17, προσδραμὼν εἷς καὶ γονυπετήσας 
αὐτόν, and x. 46—52. 

Hence also St. Mark often gives, and alone gives, the ipsis- 

sima verba used by our blessed Lord on certain solemn occasions 
in the Syro-Chaldaic or Aramaic dialect, then spoken in Pales- 
tine. See iii. 17, βοανεργέ. v. 41, ταλιθὰ κοῦμι. vii. 11, 
κορβάν. vii. 34, ἐφφαθά. 

St. Mark also has shown his independence by relating 
some miracles, and that in a most minute and graphic man- 
ner, which are not mentioned by any other Evangelist. See vii. 
32; viii. 22. 

4. ἀπεστέγασαν τὴν στέγην ὅπου ἦν, καὶ ἐξορύξαντες] they un- 
roofed the house where he was, and having made a hole (in the 
ceiling), &c. This cannot mean (as some interpret it) that they 
took off the breastwork (/orica, Deut. xxii. 8) of the house, and 
let the man into the court-yard (atrium); but, as St. Luke 
shows (vy. 19), it signifies that they took off a part of the tiled roof, 
and let him down through the aperture thus made. Our Lord 
was teaching in a house (εἰς οἶκον, vv. 1, 2); it was not possible 
for any to approach Him by the door, for the crowd (v. 2). The 
four men who carried the paralytic mounted with their charge to 
the flat roof of the house (Luke v. 19), probably by means of an 
access from a contiguous house. Perhaps the στέγη, or roof of 
tiles, in which an opening was made (Luke ν. 19), was the cover- 
ing of the four-sided interior colonnade of the atrium or court- 
yard in which the people were while our Lord was teaching be- 
neath the covering of one side of the colonnade. 

— κράβαττον) grabatum, a bed. (Catull. x. 23. Cic. Div. ii. 
63.) See below, vi. 55. Used by Aquila and Vulg. in Amos iii. 
12. The Attic word is σκίµπους (Meris, Hesych., Phrynich. in 
v.), called κλίνη by St. Matthew, ix. 6; Hebr. ος (mit/ah), for 

which κλίνη is used in the LXX, and by St. Luke, v. 24, κλινί- 
διον. 

This may serve as a specimen of the modifying influence 
exercised by the Evangelists to accommodate their diction to the 
respective hearers and readers for whom their Gospels were pri- 
marily written. Other Roman words in St. Mark are σπεκουλά- 
τωρα (vi. 27), ξεστῶ», (vii. 4), χαλκὸν, used for money (Latin (δ), 
vi. 8; xii. 41, κεντυρίων (xv. 39). 

St. Matthew and St. Luke never use the word κράβαττον in 
their Gospels, but it is used five times by St. Mark, ii. 4. 9. 11, 
12, and vi. 55. It is also used by St. John, v. 8, 9, 10, 11, 12, 
and in the Acts, v. 15; ix. 33. 

On St. Mark’s connexion with Italy, and St. Luke’s with 
Achaia, see Greg. Naz. p. 611, and above, Introduction, p. 112. 

8. αὐτοὶ---ἐν ἑαυτοῖς] ipsi secum. There 18 a peculiar force in 
αὐτοὶ, bringing out’ more clearly His Omniscience. 

9. ἔγειρε] This form is commended by excellent MS. autho- 
rity in St. Mark (see iii. 3; v. 41; x. 49), where Elz. has ἔγειραι: 
and it is more likely that ἔγειρε should have been changed into 
ἔγειραι, than vice versa: ε and a: had the same sound, and were 
easily confused. 
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(4) 13 Καὶ ἐξῆλθε πάλιν παρὰ τὴν θάλασσαν, καὶ πᾶς ὁ ὄχλος ἤρχετο πρὸς 

16 Καὶ οἵ Γραμματεῖς καὶ οἱ Φαρισαῖοι 

31 Οὐδεὶς ἐπίβλημα ῥάκους ἀγνάφου ἐπιῤῥάπτει ἐπὶ ἱματίῳ 

2 Καὶ οὐδεὶς βάλλει οἶνον νέον εἰς ἀσκοὺς παλαιούς" εἰ δὲ 

6 πῶς " εἰσῆλθεν εἰς τὸν 

MATT. LUKE. 
πὰ νον ae ss 

αὐτὸν, καὶ ἐδίδασκεν αὐτούς. 
2. x , Ν 9. 27 | Καὶ παράγων εἶδε Λευῖν τὸν τοῦ ᾿Αλφαίου καθήμενον ἐπὶ τὸ τελώνιον, καὶ 

΄ 3 a 2 4 ~~ iF ‘ 3 , tn 

λέγει αὐτῷ, ᾿Ακολούθει pow Kai ἀναστὰς ἠκολούθησεν αὐτῷ. 
2 (3) 1 Καὶ ἐγένετο ἐν τῷ κατακεῖσθαι αὐτὸν ἐν τῇ οἰκίᾳ αὐτοῦ, καὶ πολλοὶ 

lal ΔΝ a 35 lal Ν - lal “ > 

10 399 τελῶναι καὶ ἁμαρτωλοὶ συνανέκειντο τῷ ᾿]ησοῦ καὶ τοῖς μαθηταῖς αὐτοῦ. ἦσαν 
Ν “A 

Ἡ 80 γὰρ πολλοὶ, καὶ ἠκολούθησαν αὐτῷ. 
297 3. Ἃς 3 ΄ Ν A lal αι 1.6 “ 3”. “ - 

ἰδόντες αὐτὸν ἐσθίοντα μετὰ τῶν τελωνῶν καὶ ἁμαρτωλῶν ἔλεγον τοῖς μαθηταῖς 
3 an , σ x “A wn Ν ε λῶ > θί 4 ’ 23 17 Ν 

1. 81 αὐτοῦ, Τί ὅτι μετὰ τῶν τελωνῶν καὶ ἁμαρτωλῶν ἐσθίει καὶ πίνει; (=)? Καὶ 
> ΄ δι. 3 A , > a > 4 » αι 4 , > Ais > 

15 32 ἀκούσας 6 ᾿]ησοῦς λέγει αὐτοῖς, Ov χρείαν ἔχουσιν οἱ ἰσχύοντες ἰατροῦ, ἀλλ 
ε a ¥ > fe λέ ὃ / Ἰλλὰ ε ΄ οἵ κακῶς ἔχοντες" οὐκ ἦλθον καλέσαι δικαίους, ἀλλὰ ἁμαρτωλούς. 

18 VS ε θ Ν᾽ ’, Ν ε Φ a , . “eo ν 

14 Καὶ ἦσαν οἱ μαθηταὶ ᾿Ιωάννου καὶ οἱ Φαρισαῖοι νηστεύοντες" καὶ ἔρχονται 
9 ΄ ὩΣ δὰ αν a , 9 ε a , ΄ 

88 καὶ λέγουσιν αὐτῷ, Διατί ot μαθηταὶ ᾿Ιωάννου καὶ οἱ τῶν Φαρισαίων νηστεύ- 
ε δὲ ν θ 9 > ΄ 19 κ φΦ 5 cee = 9 

16 84 ουσιν, οἱ 0€ σοι μαθηταὶ ov νηστεύουσι ; Καὶ εἶπεν αὐτοῖς 0 Inaovs, Μὴ 
‘ A A ων > lal 

δύνανται οἱ viol τοῦ νυμφῶνος, ἐν ᾧ ὁ νυμφίος μετ᾽ αὐτῶν ἐστι, νηστεύειν ; 
ν ΄ θ᾽ ε a 3” Ν ΄ > δύ ΄ 20 » ΄ 

86 Ὅσον χρόνον μεθ᾽ ἑαυτῶν ἔχουσι τὸν νυμφίον, οὐ δύνανται νηστεύειν" 3 ἐλεύ- 
“ > - 

σονται δὲ ἡμέραι, ὅταν ἀπαρθῇ ἀπ᾽ αὐτῶν ὁ νυμφίος, καὶ τότε νηστεύσουσιν ἐν 
5 ’ ού ε 4 ἐκείνῃ TH ἡμέρᾳ. 

lol > A Ν » Ν ΄ > cal 4, Ν “~ ΄“- 4 - 

παλαιῷ: εἰ δὲ μὴ, αἴρει τὸ πλήρωμα αὐτοῦ τὸ καινὸν τοῦ παλαιοῦ, καὶ χεῖρον 

"1 81 σχίσμα γίνεται. 
Ν es ε 4. ε ΄ Ν 3 ‘ Ny ας Αν 3 a Ν ο 'Ψ ΚΔ) 

μὴ, ῥήσσει ὁ οἶνος ὁ νέος τοὺς ἀσκοὺς, καὶ ὁ οἶνος ἐκχεῖται, καὶ οἱ ἀσκοὶ ἀπο- 
A > λοῦνται' ἀλλὰ οἶνον νέον εἰς ἀσκοὺς καινοὺς βλητέον. 

ΔΝ aA - 

= ees (4) * Καὶ ἐγένετο παραπορεύεσθαι αὐτὸν ἐν τοῖς σάββασι διὰ τῶν σπορί- 
3 ε Ν lal Ν 

μων, καὶ ἤρξαντο οἱ μαθηταὶ αὐτοῦ ὁδὸν ποιεῖν τίλλοντες τοὺς στάχυας. 
ε a ¥ ¥ , a a 

2 2 % Καὶ ot Φαρισαῖοι ἔλεγον αὐτῷ, “Ide, τί ποιοῦσιν ἐν τοῖς σάββασιν ὃ οὐκ 
Ν A ¥ 

3 3 ἔξεστι; 35 Καὶ αὐτὸς ἔλεγεν αὐτοῖς, Οὐδέποτε ἀνέγνωτε τί ἐποίησε Aavid, ὅτε 
δὲ 

1 Sam, 21.6. χρείαν ἔσχε καὶ ἐπείνασεν αὐτὸς καὶ οἱ μετ᾽ αὐτοῦ ; 

4 4 
> = αν ΄ > ΄ \ N ¥ A , ν 

οἶκον τοῦ Θεοῦ ἐπὶ ᾿Αβιάθαρ ἀρχιερέως, καὶ τοὺς ἄρτους τῆς προθέσεως ἔφαγεν, 

14. Λευΐν] Levi. 
It is probable that Levi, on his call by Christ, when he left 

his old life and engaged in a new one, took a new name (ὄνομα 
καινὸν), Matthew, signifying the Gift of God (see Matt. ix. 9) ; 
and very expressive of a feeling of thankfulness for God’s mercy 
to him a publican ; and that in /eaving all for Christ, he had re- 
ceived a great gift, and gained a great treasure from God. 
— τὸν τοῦ ᾽Αλϕαίου] the son of Alpheus. The name of St. 

Matthew’s father is mentioned by St. Mark alone of all the 
Evangelists. 

15. ἐν τῇ οἰκίᾳ αὐτοῦ] in his house, the house of St. Matthew ; 
an incident modestly omitted by St. Matthew himself. St. Luke 
adds, that he made a great Yeast for Christ. See Luke ν. 29. 

18. joav—vnortedovres] were fasting,—on one of the appointed 
Fasts of the Jews. Cp. Acts xxvii. 9. 

19. Μὴ δύνανται-- νηστεύειν] Luke v. 34, μὴ δύνασθε ποιῆσαι 
νηστεύειν; A thing is often said in Scripture to be impossible 
which cannot be done rightly. See 1 Cor. iii. 1. 2 Cor. xiii. 8. 
Acts iv. 16. 20. Gen. xxiv. 50. So, conversely, a thing is said 
to be done which ought to be done. Malachi i. 6. Rom. xiv. 7. 
Heb. v. 4. 

21. ῥάκους ἀγνάφου] Matt. ix. 16. 
— χεῖρον ox. γ.] a worse rent ensues. 
22. οἶνον νέον εἰς ἀσκοὺς καινούς: On the difference be- 

tween νέος and καινός see Eph. iv. 24. Col. iii. 10. 
23. παραπορεύεσθαι---ἐν τοῖς σάββασι---ὁδὸν ποιεῖν] Matt. xii. 

1. Luke vi. 1. Our Lord Himself παρεπορεύετο, passed by, along 
the path, without touching the corn; but His disciples ἤρξαντο 
ὁδὸν ποιεῖν, began {ο make a way for themselves, τίλλοντες, 
plucking the corn. “Therefore the Pharisees did not censure Him, 
but them ; and He did not defend Himself, but them. 

26. ἐπὶ ᾿Αβιάθαρ ἀρχιερέως] in the days of the Chief Priest 
Abiathar. On this use of ἐπὶ, see Luke iii. 2; iv. 27. Acts xi. 
28. St. Mark has been charged by some with an anachronism, 
and with confounding Abiathar and Ahimelech, because this event 

took place in the High Priesthood of Ahimelech, the Father of 
Abiathar (1 Sam. xxi. 1). - 

Indeed, if St. Mark has correctly represented Christ’s words, 
the objection here recited is directed against our Lord Himself. 

The objection is thus stated by Meyer (3rd ed. p. 33): “ ἐπὶ 
᾿Αβιάθαρ τ. α., tempore Abjatharis pontificis maximi, ἃ. i. unter 
dem Pontificate des Abiathar. Freilich war nach 1. Sam. 21, 1 ff. 
der damalige Oberpriester nicht Abiathar, sondern dessen Vater 
(Joseph. Antt. 6, 12, 6.) Achimelech. Mark. hat diese beiden irr- 
thiimlich verwechselt. Ἑ. Korb in Winer's krit. Journ. iv. p. 295 
ff., Paulus, Fritzsche, De Wette.” Such is the allegation. 

But the Evangelist does not say that the event here men- 
tioned occurred ἐπὶ ἀρχιερέως ᾿Αβιάθαρ, i.e. in the High Priest- 
hood of Abiathar, as he would have written, if he had thought 
that Abiathar was High Priest at the time. Cp. ἐπὶ ἀρχιερέως 
“Avva, Luke iii. 2. But he says that it happened ἐπὶ ᾿Αβιάθαρ 
ἀρχιερέως, which indeed intimates that it was in the days of 
Abiathar ; but it rather suggests that he was no/ the High Priest 
then, and the reference is made to him as one well known to 
the readers of the Old Testament as a celebrated High Priest ; 
and, in fact, he is mentioned in the next Chapter of that History, 
as the High Priest who followed David with the Urim and Thum- 
mim, when he was persecuted by Saul (1 Sam. xxii. 20; xxx. 7). 

The note of Bede on this passage deserves attention. ‘ Quod 
Dominus Adiathar principem sacerdotum appellat, nihil habet 
dissonantiz ; ambo enim fuerunt illic cum veniens David panes 
petiit et accepit, Ahimelech videlicet princeps Sacerdotum, et 
Abiathar filius ejus. Occiso autem Ahimelech ἃ Saulo, cum viris 
domus sue generis sacerdotalis octoginta quinque, fugit Abiathar 
ad David, et comes factus est totius exilii ejus. Postea regnante 
eo summi sacerdotii et ipse gradum accepit, ac {οίο tempore regni 
illius in pontificalu perseverans multo majoris excellentie guam 
pater suus effectus est ; ideoque dignus fuit cujus memoriam Do- 
minus etiam vivente patre quasi summi faceret Sacerdotis.” 

Besides, we must not forget that our Lord is reasoning with 
the Pharisees. And one of their errors was to judge of actions by 
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οὓς οὐκ ἔξεστι φαγεῖν εἰ μὴ τοῖς ἱερεῦσι, καὶ ἔδωκε καὶ τοῖς σὺν αὐτῷ οὖσι; 
9 > a ΔΝ Ν A ” 

(32) 3" Καὶ ἔλεγεν αὐτοῖς, Τὸ σάββατον διὰ τὸν ἄνθρωπον ἐγένετο, οὐχ 

σαββάτου. 
- Ἂν Ν - 

Ill. 1 Καὶ εἰσῆλθε πάλιν εἰς τὴν συναγωγὴν, καὶ ἦν ἐκεῖ ἄνθρωπος ἐξηραμ- 
[ο] Ν a 

μένην ἔχων τὴν χεῖρα: 2 Kal παρετήρουν αὐτὸν, εἰ τοῖς σάββασι θεραπεύσει 
αὐτὸν, ἵνα κατηγορήσωσιν αὐτοῦ. ὃ Καὶ λέγει τῷ ἀνθρώπῳ τῷ ἐξηραμμένην 
» Ἂν A ft > \ , 4 K ‘ λέ > ο "EE a 
ἔχοντι τὴν χεῖρα, Ἔγειραι εἰς τὸ μέσον. at λέγει αὐτοῖς, Ἔξεστι τοῖς 

a 4 a nN a Sys a ε ᾿ 
σάββασιν ἀγαθοποιῆσαι, ἢ κακοποιῆσαι ; ψυχὴν σῶσαι, ἢ ἀποκτεῖναι ; οἱ δὲ 
> ’ δ Ν a 3 Ν 3 > A ΄ ΟῚ A 

ἐσιώπων. ὅ Kat περιβλεψάμενος αὐτοὺς pet ὀργῆς, συλλυπούμενος ἐπὶ TH 
as A ΝΥ ¥ a 

πωρώσει τῆς καρδίας αὐτῶν, λέγει τῷ ἀνθρώπῳ, Ἔκτεινον τὴν χεῖρά σου 
x 955 7 Ν 3 (0 ε Ν 3 A 26 6 Ν 3 λθό ε 

καὶ ἐξέτεινε, καὶ ἀπεκατεστάθη ἡ χεὶρ αὐτοῦ. (5) © Καὶ ἐξελθόντες οἱ 
Lal > ΄ Ν ΄“ ε A“ / 3 ΄ > > Ὁ - 

Φαρισαῖοι εὐθέως μετὰ τῶν Ἡρωδιανῶν συμβούλιον ἐποίουν κατ᾽ αὐτοῦ, ὅπως 
αὐτὸν ἀπολέσωσι. 

(52) 7 Καὶ ὁ Ἰησοῦς ἀνεχώρησε μετὰ τῶν μαθητῶν αὐτοῦ πρὸς τὴν θάλασσαν' 
ΔΝ ‘ Lal > Ν ο ’ 3 ΄ > lol ΔΝ 3 A α 3 ΄ 

καὶ πολὺ πλῆθος ἀπὸ τῆς Γαλιλαίας ἠκολούθησαν αὐτῷ, καὶ ἀπὸ τῆς ᾿Ιουδαίας, 
8 Ν 3. Ws 2 ΄ Ν αν κ a 3 ὃ ΄ ‘ , a 5» δά καὶ ἀπὸ Ἱεροσολύμων, καὶ ἀπὸ τῆς ᾿Ιδουμαίας, καὶ πέραν τοῦ ᾿Ιορδάνου, 

ΔΝ c ‘ ΄ Ν ζω) lol ‘ > 4 ν > ’ > 

καὶ οἱ περὶ Τύρον καὶ Σιδῶνα, πλῆθος πολὺ, ἀκούσαντες ὅσα ἐποίει, ἦλθον 

πρὸς αὐτόν. 5 Καὶ εἶπε τοῖς μαθηταῖς αὐτοῦ ἵνα πλοιάριον προσκαρτερῇ αὐτῷ 
Ν Ν 3 ν Ν θ , δα 11) ‘ x 3 , 9 

διὰ τὸν ὄχλον ἵνα μὴ θλίβωσιν αὐτόν' \° πολλοὺς yap ἐθεράπευσεν, ὥστε 
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6 Ὁ Exod. 29. 82: 
Lev. 8. 81. 

ἄνθρωπος διὰ τὸ σάββατον, * ὥστε κύριός ἐστιν ὁ Υἱὸς τοῦ ἀνθρώπου καὶ τοῦ “᾿ξ ἢ" 
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ἐπιπίπτειν αὐτῷ Wa αὐτοῦ ἅψωνται ὅσοι εἶχον μάστιγας. (απ) Ἡ Καὶ τὰ 18 

worldly sticcess. If our Lord had mentioned Ahimelech—their 
answer might have been, that Ahimelech was punished by God 
for this profanation of sacred things; he and his were soon over- 
taken by divine vengeance and slain. But by specifying Adiathar, 
who was.then with his father (1 Sam. xxii. 20), and who (we may 
reasonably infer from our Blessed Lord’s words, which are the 
Words of Him Who knows all History) was a party to his father’s 
act, and was afterwards blessed by God in his escape, and in a 
long and glorious Priesthood, our Lord obviates the objection of 
the worldly-minded Pharisees, and strengthens His own argument, 
by reminding them that this action took place in the time and 
under the sanction of one whom they held in reverence as a 
venerable ornament of the Pontifical family and dignity, as a 
person distinguished by zeal for the honour of God, and as ap- 
proved and rewarded by Him for his piety. 

There is a similar expression in 1 Macc. xiii. 42, ἐπὶ Σίμωνος, 
ἀρχιερέως μεγάλου καὶ στρατηγοῦ καὶ ἡγουμένου τῶν Ἰουδαίων, 
“ἴῃ the days of Simon, the great High Priest and General, and 
Ruler of the Jews,” and it does not intimate that what is there 
recorded was contemporary with his High Priesthood. 

Some MSS. (A, C, A, and a few Cursives) in this passage of 
St. Mark, insert the article τοῦ before ᾿Αβιάθαρ. If this is the 
true reading, the sense is more clearly defined, as already stated, 
that this event took place in the days of Abiathar, who was {λε 
celebrated High Priest, though not the High Priest at that 
time; and we may compare Matt. xxvi. 6, ἐν οἰκίᾳ Σίμωνος τοῦ 
λεπροῦ, i. 6. of Simon, who was not then a leper, but was known 
by that name. So we read, “ Jesse begat David the king’’ (Matt. 
i. 6); and in the Apostolic Catalogue (Matt. x. 3), Matthew is 
called the publican, although he had left the office of pub- 
lican to be an Apostle. No objection could be made to the ex- 
pression — ‘such an event occurred in the days of Cato the 
Censor,” although Cato was not Censor then. For examples of 
prolepsis in the names of places in Sacred History, see Glass. 
Ῥ. 612, and cp. the notes on Virgil, Ain. i. 2; viii. 361. 

Further; we must remember that the word ἀρχιερεὺς, as 
used in the Gospels, has a very wide signification. See on Matt. 
ii. 4, And though Abiathar could not be called 6 ἀρχιερεὺς at the 
time of David’s visit, yet, according to the language of the New 
Testament, he might be termed an ἀρχιερεὺς even then. In the 
New Testament the word ἱερεὺς is not common; it is used only 
twice by St. Mark, and once by St. John. And ἀρχιερεὺς has in 
the New Testament nearly the same signification as ἱερεὺς has in 
the Old, where the word ἀρχιερεὺς occurs only once in LXX 
(Ley. iv. 3). Thus (1 Sam. i. 9) Eli, the father of Hophni and 
Phinehas, is called {Λε Priest (ὁ ἱερεύς); but Hophni and Phinehas, 
his sons, are at the same time called Priests (ἱερεῖς, 1 Sam. i. 3). 

And in the language of the New Testament Eli would be called ὁ 
ἀρχιερεὺς, but Hophni and Phinehas would be called ἀρχιερεῖς, as 
being of his family. See above, Matt. ii. 4. 

These considerations seem quite sufficient to remove all diffi- 
culty in the present passage. But even if some difficulty should 
still remain, we may remember that some seeming difficulties are 
left in Holy Writ by the Holy Ghost—for moral purposes—to 
exercise our humility and try our faith. If we are disposed to be 
wise in our own conceits, we shall pronounce confidently that 
they are mistakes ; but if we have the spirit of meekness, which 
is the first requisite for wisdom and learning, we shall seek for a 
solution by patient inquiry, with prayer to the Holy Ghost, the 
Divine Author of Scripture, and “in His light we shall see light.”” 
And if, for the further trial of our faith, He should not vouchsafe 
to give us a solution now, we shall believe that He may give it to 
some others after us, and that He will give it to ourselves in that 
day when we shall sce the light of His countenance, and our 
knowledge will be perfected in the sight. 

Cu. ILI. δ. περιβλεψάμενος μετ᾽ ὀργῆς] looking round with 
anger. It is a special characteristic of 54. Mark’s Gospel, to 
mention the visible expressions of our Lord’s feelings in His 
looks. Cp. iii. 34; vii. 34; viii. 33; x. 23. This characteristic 
bespeaks the work of an eye-witness, or of one who received 
his account from an eye-witness. See above, i. 43, and Intro- 
duction, p. 112. 
— μετ᾽ ὀργῆς] with anger. See on Eph. iy. 26, on the proper 

uses of Anger. 
— πωρώσει] callousness. πωροῦσθαι is used by LXX for 773 

(cahah), Job xvii. 7, i.e. to have a dry skin, or callousness, grow- 
ing over the eyes, to be purblind. Cf. 2 Cor. iii. 14. Rom. xi. 
25. Eph. iv. 18. Euseb. i. 18. Hesych. ἐπωρώθησαν, ἐτυφλώθη- 
σαν. See Κ΄. Cyril on Luke, p. 609, ed. Smith, note, and below, 
vi. 52. 

6. μετὰ τῶν 'Ηρωδιανῶν] with the Herodians: mentioned here 
by St. Mark only; a warning to the Romans, for whose special 
benefit St. Mark wrote his Gospel (see Introduction), and who 
were likely to be influenced by the teaching of that sect. See 
xii. 13, and Matt. xxii. 16, the only passages in the New Testa- 
ment where they are noticed. It is observable, that St. Mark 
alone mentions the ‘“leaven of Herod,” viii. 15. Cp. Matt. 
xvi. 6. 

8. οἱ περὶ Τύρον καὶ Σιδῶνα] those around Tyre and Sidon. 
This flocking of these Gentiles to Christ is mentioned only by 
St. Mark here; but this incident prepares the way for the narra- 
tive of St. Matthew concerning the woman of Canaan from those 
coasts. Matt. xv. 22. 
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, Ν 5 (0. ΄ν δα. ἢ 36 ’ὔ ͵ 5 lal Ν ΕἾ πνεύματα τὰ ἀκάθαρτα, ὅταν αὐτὸν ἐθεώρουν, προσέπιπτον αὐτῷ καὶ ἔκραζον 
ὕ A ͵, τε εν" lol ΄“ 9 A 

λέγοντα, Ὅτι σὺ εἶ ὁ Υἱὸς τοῦ Θεοῦ. 13 Καὶ πολλὰ ἐπετίμα αὐτοῖς, ἵνα μὴ 
φανερὸν αὐτὸν ποιήσωσι. 

h καὶ ἔχειν ἐξουσίαν θεραπεύειν τὰς νόσους, καὶ ἐκβάλλειν 

Νν 3 Ν 

και Ανδρέαν, καὶ Φίλιππον, καὶ 

καὶ ᾿]ούδαν ᾿Ἰσκαριὼθ, ὃς καὶ παρ- 

µερισθῃ, οὐ 
μερισθῇ, οὐ 

3 καὶ ἐὰν βασιλεία ἐφ᾽ ἑαυτὴν 

(<r) 3 ᾽Αμὴν λέγω ὑμῖν, 

1 19 Καὶ ἀναβαίνει εἰς τὸ ὄρος, καὶ προσκαλεῖται οὓς ἤθελεν αὐτός: καὶ ἀπῆλθον 
x. 1 πρὸς αὐτόν. (ir) Καὶ ἐποίησε δώδεκα, ἵνα ὦσι per’ αὐτοῦ, καὶ ἵνα ἀποστέλλῃ 
2 αὐτοὺς κηρύσσειν, 15 

14 τὰ δαιμόνια’ (qr) 1) καὶ ἐπέθηκε τῷ Σίμωνι ὄνομα Πέτρον' 1 καὶ ᾿Ιάκωβον 
τὸν τοῦ Ζεβεδαίου, καὶ ᾿Ιωάννην τὸν ἀδελφὸν τοῦ ᾿Ιακώβου: καὶ ἐπέθηκεν αὐτοῖς 

4 15 ὀνόματα Βοανεργὲς, ὅ ἐστιν υἱοὶ βροντῆς: 1ὃ 
Βαρθολομαῖον, καὶ Ματθαῖον, καὶ Θωμᾶν, καὶ ᾿Ιάκωβον τὸν τοῦ ᾽Αλφαίου, καὶ 
Θαδδαῖον, καὶ Σίμωνα τὸν Καναναῖον, 19 

έδωκεν αὐτόν. 

(=) * Καὶ ἔρχονται εἰς οἶκον: καὶ συνέρχεται πάλιν ὄχλος, ὥστε μὴ δύ- 
νασθαι αὐτοὺς μηδὲ ἄρτον φαγεῖν. 3 Καὶ ἀκούσαντες οἱ παρ᾽ αὐτοῦ ἐξῆλθον 

ἀπ xr, κρατῆσαι αὐτόν ἔλεγον γὰρ, ὅτι ἐξέστη. 
3 15. (τ) 5 Καὶ οἱ Τραμματεῖς οἱ ἀπὸ Ἱεροσολύμων καταβάντες ἔλεγον, Ὅτι 

Βεελζεβοὺλ ἔχει, καὶ ὅτι ἐν τῷ ἄρχοντι τῶν δαιμονίων ἐκβάλλει τὰ δαιμόνια. 
2 WW (++) % Καὶ προσκαλεσάμενος αὐτοὺς ἐν παραβολαῖς ἔλεγεν αὐτοῖς, Πῶς δύναται 

Σατανᾶς Σατανᾶν ἐκβάλλειν ; 

δύναται σταθῆναι ἡ βασιλεία ἐκείνη" “5 καὶ ἐὰν οἰκία ἐφ᾽ ἑαυτὴν 
26 18 δύναται σταθῆναι ἡ οἰκία ἐκείνη" “5 καὶ εἰ ὁ Σατανᾶς ἀνέστη ἐφ ἑαυτὸν καὶ 
29 5ἱ μεμέρισται, οὐ δύναται σταθῆναι, ἀλλὰ τέλος ἔχει. 7 Οὐδεὶς δύναται τὰ σκεύη 

22 τοῦ ἰσχυροῦ εἰσελθὼν εἰς τὴν οἰκίαν αὐτοῦ διαρπάσαι, ἐὰν μὴ πρῶτον τὸν 
31 ἰσχυρὸν δήσῃ' καὶ τότε τὴν οἰκίαν αὐτοῦ διαρπάσει. 

ὅτι πάντα ἀφεθήσεται τοῖς υἱοῖς τῶν ἀνθρώπων τὰ ἁμαρτήματα, καὶ at βλασφη- 
hae µίαι ὅσας ἂν βλασφημήσωσιν' “3 ὃς δ᾽ ἂν βλασφημήσῃ εἰς τὸ Πνεῦμα, τὸ 

46 19 
ν 5 Ps, ” 3 ‘A 3A 3 ᾽ 3» ’, 5 > , , 30 σ 

αγιον, οὐκ εχει ἄφεσιν εἰς τὸν αἰῶνα, ἀλλ ἐνοχὸς ἐστιν αἰωνίου κρίσεως" οτι 
3, [ων > , ¥ 

ἔλεγον, πνεῦμα ἀκάθαρτον ἔχει. 

12. ἐπετίμα] See above, i. 25. 34. 

13. ἀναβαίνει εἰς τὸ ὄρος He goes up to the mountain; to 
pray, before He chooses His Apostles. See Luke vi. 12, 13. 

14. ἐποίησε] He made. Hebr. πὸ (asah), ‘ fecit,’ the word 
used to signify the act of creation, Gen. i. 7. 16. 25, 26. 31; ii. 2— 
4; iii. 1.7. 1 Sam. xii. 6, “‘The Lord who made Moses and 
Aaron,” i. e. appointed and invested them with power. The word 
intimates that the power which the Twelve exercised was due to 
Christ, Who created and made them to be all that they were as 
Apostles. See Matt. x. 1. Heb. ii. 3. 

16. καὶ ἐπέθηκε τῷ Σίµωνι-- Πέτρον] and He gave to Simon, in 
addition, the name Peter. Partly to distinguish him from the 
other Simon (v. 18), and partly to mark him as a θεμέλιον λίθον, 
or foundation-stone, in building the Church. See on Matt. x. 2; 
xvi. 18. St. Mark, who was the son of St. Peter in the faith 
(1 Pet. v. 13), and whose Gospel is said to have been dictated by 
St. Peter (Eused. ii. 15; iii. 39; see above, Introduction), does 
not repeat St. Matthew’s expression, x. 2, πρῶτος Σίμων, nor re- 
cord Christ’s words to him, Matt. xvi. 18. 

17. Βοανεργές] a Syro-Chaldaic word from 3 (δ᾽ πε), sons (the 
sheva being represented by oa), and Ὁσα (ῥεγὲς), thunder, and by 
a metathesis of the p, ἐργές; see Vorst. Hebr. 479, and Rosenm. 
Ῥ. 594. Many modern expositors (referred to by Olshausen) 
have supposed that Boavepyés was given as a name of censure 
(with reference to Luke ix. 55); but this notion, which was un- 
known to Christian antiquity, is alien from the spirit and practice 
of Christ, Who doubtless designed by giving a new name to His 
Disciples, to remind them that they were called to a new life, 
indicated in Scripture by a new name, Rev. ii. 17; iii. 12. The 
name was, as it were, a Christian name, or Japtismal name. 

Thunder is called in Scripture ‘ip (Kol), voice; i.e. the Voice 
of God. See Exod. ix. 23. Jer. x. 13. Ps. xxix. 3. The Law 
was given with Thunder, Exod. xix. 16; xx. 18; and from the 
throne of God in the Apocalypse come forth thunderings, Rev. iv. 
5; = ο xi. 19; xix. 6. In Rey. x. 3, 4, the seven Thunders 

OL. i. 

are probably the seven inspired Writers of the New Testament, 
whose words St. John was commanded to seal ; see note there. 

St. James therefore and St. John are called Boanerges, as 
being enabled to declare with power God’s will to the world. 
ὁ μὲν Ιάκωβος ἀγράφως, ὁ δὲ Ἰωάννης ἐγγράφως. (Euthym.) 

Their natural temper as sons of Thunder showed itself in a 
desire to bring down fire from heaven on the village of the Sama- 
ritans (Luke ix. 54), and in their ambitious request (Matt. xx. 21), 
and in St. John’s appeal to Christ (Mark ix. 38). But these violent 
flashes of natural heat were changed by Divine grace into a pure 
and steady flame of holy zeal and love. 

On the names of the Apostles see on Matt. x. 2—4. 
18. Ματθαῖον] Matthew. See above on Matt. x. 3, and below 

on Luke vi. 15. 
— Ἰάκωβον ---᾿Αλφαίου] James, afterwards Bishop of Jeru- 

salem; see on Acts xii.17; xxi. 18. Thaddeus, the same as Jude. 

21. κρατῆσαι] to constrain Him. Cp. ix. 27. Luke xxiv. 16. 
John xx. 23, aud 2 Kings iv. 8, where, it is remarkable, the word 
is connected, as here, with eating bread, and the Septuagint Ver- 
sion has ἐκράτησεν αὐτὸν (Ἐλισαιὲ) ἡ γυνὴ ἄρτου φαγεῖν, 
suggesting that the Mother of Christ supposed that she was 
imitating the good Shunammite in her conduct to the Prophet 
Elisha, in endeavouring to constrain them to eat bread. 
— ἐξέστη] is beside Himself. φρενῶν παρεφρόνησε, Euthym. 

Ps. Ixix. 9. μαίνεται, Phavorin. 2 Cor. y. 13, εἴτε ἐξέστημεν, 
θεῷ. Cp. John x. 20, μαίνεται. Acts xxvi. 24, μαίνῃ, Παῦλε. 
A mark of truth. The Evangelist records what tells to their dis- 
advantage. 

This incident is mentioned only by St. Mark. 
28. ᾽Αμὴν λέγω] See Matt. xii. 31. 

29. αἰῶνα-- αἰωνίου] See Matt. xxv. 46. 
— κρίσεως] judgment. The sense is, he is liable to eternal 

condemnation. Cp. ἔνοχος θανάτου, Matt. xxvi. 66. Mark xiv. 
64. This reading κρίσεως is in A, C**, E, F, G, H, K, M, 8, 
U, V, Γ, and most Cursives, and in the Peschifo and Harclean 
Syriac and Aithiopic, and some MSS. of es i and Italic. 



122 MARK ΤΠ. 31—35. IV. 1—19. 

(ας) Ἡ Kat ἔρχονται ἡ μήτηρ αὐτοῦ καὶ οἱ ἀδελφοὶ αὐτοῦ, καὶ ἔξω ἑστῶτες MATT. LUKE 
ἀπέστειλαν πρὸς αὐτὸν φωνοῦντες αὐτόν. * Καὶ ἐκάθητο περὶ αὐτὸν ὄχλος, καὶ ᾱτ 30 
λέγουσιν αὐτῷ, ᾿Ιδοὺ ἡ μήτηρ σου καὶ οἱ ἀδελφοί σου καὶ ἀδελφαί σου ἔξω 48 21 
ζητοῦσί σε. * Καὶ ἀπεκρίθη αὐτοῖς λέγων, Τίς ἐστιν ἡ μήτηρ µου ἢ οἱ ἀδελφοί 49 
µου; ὃ Καὶ περιβλεψάμενος κύκλῳ τοὺς περὶ αὐτὸν καθημένους λέγει, Ἴδε ἡ 50 
μήτηρ µου καὶ οἱ ἀδελφοί µου. ὅὅ Ὃς γὰρ ἂν ποιήσῃ τὸ θέλημα τοῦ Θεοῦ, 
οὗτος ἀδελφός μου καὶ ἀδελφή μου καὶ μήτηρ ἐστί. 

IV. (4p) | Καὶ πάλιν ἤρξατο διδάσκειν παρὰ τὴν θάλασσαν' καὶ συνάγεται 2 4 
πρὸς αὐτὸν ὄχλος πλεῖστος, ὥστε αὐτὸν εἰς πλοῖον ἐμβάντα καθῆσθαι ἐν τῇ 
θαλάσσῃ: καὶ πᾶς ὁ ὄχλος πρὸς τὴν θάλασσαν ἐπὶ τῆς γῆς ἦν. 

2 Καὶ ἐδίδασκεν αὐτοὺς ἐν παραβολαῖς πολλὰ, καὶ ἔλεγεν αὐτοῖς ἐν τῇ διδαχῇ 8 
αὐτοῦ, ὃ ᾿Ακούετε ἰδοὺ ἐξῆλθεν 6 σπείρων τοῦ σπεῖραι: 4 καὶ ἐγένετο ἐν τῷ δ 
σπείρειν, ὃ μὲν ἔπεσε παρὰ τὴν ὁδὸν, καὶ ἦλθε τὰ πετεινὰ καὶ κατέφαγεν αὐτό' 

σι» ¥ \ a 6 5 ἄλλο δὲ ἔπεσεν ἐπὶ τὸ πετρῶδες, ὅπου οὐκ εἶχε γῆν πολλὴν, καὶ εὐθέως ἐξ- 
ye aA Ε 

ανέτειλε, διὰ τὸ μὴ ἔχειν βάθος γῆς" © ἡλίου δὲ ἀνατείλαντος ἐκαυματίσθη, καὶ διὰ 6 
Ν A’ en > ΄ θ 7 ae? ¥ 3 Ν 3 , MS τὸ μὴ ἔχειν pilav ἐξηράνθη. 7 Καὶ ἄλλο ἔπεσεν εἰς τὰς ἀκάνθας, καὶ ἀνέβησαν 17 7 
ε 3 0 Ν 4 a _% A, Ν 3 ἐδ 8 Ν ¥ » at ἄκανθαι καὶ συνέπνιξαν αὐτὸ, καὶ καρπὸν οὐκ ἔδωκε. ὃ Καὶ ἄλλο ἔπεσεν ϐ 8 
> 4 “ Ν Ν Ν 397 Ν 3 /. Ν 3 / ‘ εἰς τὴν γῆν THY καλὴν, καὶ ἐδίδου καρπὸν ἀναβαίνοντα καὶ αὐξανόμενον, καὶ 

¥ Ν 

ἔφερεν ἕν τριάκοντα, καὶ ἕν ἑξήκοντα, καὶ ἕν ἑκατόν. Ὁ Καὶ ἔλεγεν, Ὃς ἔχει 
ὦτα ἀκούειν, ἀκουέτω. 

105 δὲ ο 2 / 3 , 9. ε Ν 328 ‘ ο) , Ore δὲ ἐγένετο καταμόνας, ἠρώτησαν αὐτὸν οἱ περὶ αὐτὸν σὺν τοῖς δώδεκα 9 
Ν ΄ 57 \ ἊΝ an 

τὴν παραβολήν. (--) |! Καὶ ἔλεγεν αὐτοῖς, Ὑμῖν δέδοται γνῶναι τὸ μυστήριον 10 9 
i” 00 a , a ee, Mee) \ ~ 3 A 

τῆς βασιλείας τοῦ Θεοῦ, ἐκείνοις δὲ τοῖς ἔξω ἐν παραβολαῖς τὰ πάντα γίνεται, 
19 ν iN , κ ΄ ‘ Ν io Ν 3 tA > ΄ ἵνα βλέποντες βλέπωσι, καὶ μὴ ἴδωσι: καὶ ἀκούοντες ἀκούωσι, 18 

Ν a a ' 

καὶ μὴ συνιῶσι μήποτε ἐπιστρέψωσι, καὶ ἀφεθῇ αὐτοῖς τὰ ἁμαρ- 
la 13 ΔΝ / 3 aA > id ‘ Ν 4 Ν cal 

τήµατα. Καὶ λέγει αὐτοῖς, Οὐκ οἴδατε τὴν παραβολὴν ταύτην; καὶ πῶς 
΄ Ν λὰ , θ 88 14 ε / Ν / ΄ 

πάσας τὰς παραβολὰς γνώσεσθε; (τ) 1 Ὃ σπείρων τὸν λόγον σπείρει. 19 2 
15 a δέ ΕῚ ε Ν x 586 ν , ε / x, σ 3 ΄ Οὗτοι δέ εἰσιν οἱ παρὰ τὴν ὁδὸν, ὅπου σπείρεται ὁ λόγος, καὶ ὅταν ἀκούσωσιν, 

[ο ¥ ” 

εὐθέως έρχεται ὁ Σατανᾶς καὶ αἴρει τὸν λόγον τὸν ἐσπαρμένον ἐν ταῖς καρδίαις 
3 lal 16 Ν ο ’ > ε / ε > Xv Ν bo , a 9 αὐτῶν. Καὶ οὗτοί εἰσιν ὁμοίως οἱ ἐπὶ τὰ πετρώδη σπειρόµενοι, οἱ ὅταν 

> ΄ Ν , 3 θι 4 ‘ lal Ἂν 3 A 17 Ν 3 ¥ ἀκούσωσι τὸν λόγον εὐθέως μετὰ χαρᾶς λαμβάνουσιν αὐτὸν, 17 καὶ οὐκ ἔχουσι 21 
ital > ε A > λὰ / / > Le , θλί a» ὃ aA 8 ΔΝ ῥῖζαν ἐν ἑαυτοῖς, ἀλλὰ πρόσκαιροί εἶσιν' εἶτα γενομένης θλίψεως ἢ διωγμοῦ διὰ 
τὸν λόγον εὐθέως σκανδαλίζονται. | Καὶ ἄλλοι εἰσὶν οἱ εἰς τὰς ἀκάνθας σπει- 

- X A 
ρόμενοι' οὗτοί εἰσιν ot τὸν λόγον ἀκούοντες, 13 καὶ at μέριμναι τοῦ αἰῶνος 
τούτου, καὶ ἡ ἀπάτη τοῦ πλούτου, καὶ αἱ περὶ τὰ λοιπὰ ἐπιθυμίαι εἰσπορευόμεναι 

22 14 

3. ἰδού] See Matt. xiii. 3. 
4. ὃ μὲν ἔπεσε] Observe the four cases of ‘the seed: the first, 

οὐκ ἀνέβαινε: the second, ἀνέβαινε μὲν ἀλλ᾽ οὐκ ηὔξανε : the third, 
ἀνέβαινε καὶ ηὔξανεν, ἀλλὰ καρπὸν οὐκ ἔδωκε: the fourth, ἀνέβαινεν, 

But ἁμαρτήματος is in B, L, A, and ἁμαρτίας in C*, and D, and 
in Lr.; and ἁμαρτήματος is preferred by Lach., Tisch., Alf, 
Tregelles. If that be the true reading, the sense is,—he is bound 
by a chain of guilt, from which he can never be freed. On this 
use of ἔνοχος, see Heb. ii. 15, and 1 Cor. xi. 27. Cp. Scrivener, 
Cod. Aug. Introd. p. ix, who prefers κρίσεως. 

32. ἡ µήτηρ] His Mother and brethren did not come in to 
hear His discourse, but standing without, sent to Him a message 
desiring Him to come out to them. They wished perhaps to par- 
ticipate in His fame, and to show to the people their connexion 
with Him and their influence over Him. But His public duties 
were not to be foregone or omitted for private respects ; and as 
Son of God He knew no other relatives but God’s children, to 
whom the performance of His will and the promotion of His glory 
is the first of all duties, and the moving principle of their lives. 
The tender love which Christ bare to his earthly Mother—as 
shown on the cross—brings out in stronger relief His love to God; 
and that love to God is the more exemplary and instructive as 
showing that no affection, however strong, is to be set in com- 
parison with it; and His conduct to His beloved Mother brings 
out more clearly the awful Majesty of His Divine Sonship. See 
on Matt. xii. 46. Luke xi. 27. John ii. 4. 

Cu. IV. 2. ἐν τῇ διδαχῇ] See on xii. 38. 

ηὔξανε καὶ καρπὸν ἔδωκε . . . τέταρτον µόνον διασωθέν. (Theoph.) 
12. ἵνα βλέποντες} in order that seeing they may see, and not 

perceive. The sense of ἵνα here may be seen from Matt. xiii. 15. 
Cp. Matt. xi. 24, 25, Ps. xviii. 26. Hos. xiv. 9. 2 Tim. iii. 13. 
Rey. xxii. 11. 

Our Lord spake by Parables, in order to try His hearers, and 
to show them to others and to themselves, and to recompense 
them judicially according to their respective tempers and moral 
dispositions; to reward the docile, the truth-loving, and the 
humble, with larger measures of knowledge and grace (see here, 
v. 34), and to punish the proud and the wilfully blind, by their 
own pride and blindness. See Glass. Phil. p. 221, 222, and Bp. 
Butler, Analogy, pt. ii. ch. vi. 

19. πάσας τὰς π.] all My Parables; ο. g. those in Matt. xiii. 
24—82. 

15. ὁ Σατανᾶς] Satan. St. Matt. (xiii. 19) has ὁ πονηρὺς, the 
Evil One; St. Luke has (viii. 12) 6 Διάβολος, the Devil, here,— 
a variety perhaps designed to show the identity and attributes of 
the person who bears these different names. 

16. οὗτοι] See on Matt. xiii. 19. 



’ MARK IV. 20—39. 

MATT. LUKE. 

ΧΙΠ.  VIIL 

123 

/ - 

συμπνίγουσι τὸν λόγον, καὶ ἄκαρπος γίνεται. 3 Καὶ οὗτοί εἰσιν οἱ ἐπὶ τὴν γῆν 
15 Ν λὴ a ν 3 ΄ ‘ / Ν ὃ 4 . τὴν καλὴν σπαρέντες, οἵτινες ἀκούουσι τὸν λόγον καὶ παραδέχονται, καὶ καρπο- 

lal ἤν 

φοροῦσιν, ἕν τριάκοντα, καὶ ἓν ἑξήκοντα, καὶ ἕν ἑκατόν. 
39 \ 8 ο νε A 

16 (45) 7! Καὶ ἔλεγεν αὐτοῖς, Μήτι ὁ λύχνος ἔρχεται, ἵνα ὑπὸ τὸν μόδιον τεθῇ ἢ 
ε x 

νπο 
’ cal 

τὴν κλίνην, οὐχ ἵνα ἐπὶ THY λυχνίαν τεθῇ ; (=) 33 Οὐ γάρ ἐστί τι κρυπτὸν, 
1 ὃ ἐὰν μὴ φανερωθῇ, οὐδὲ ἐγένετο ἀπόκρυφον, ἀλλ᾽ ἵνα εἰς φανερὸν ἔλθῃ. 3 Εἴτις 

” > 3 ΄ > ΄ 
εχει ὠτα ακονειν, ακονετῶὼ. 

41 \ »¥ A 
1 (απ) Καὶ ἔλεγεν αὐτοῖς, Βλέπετε, τί ἀκούετε. 

΄ 2 ον Ν cal “ 

θήσεται ὑμῖν, καὶ προστεθήσεται ὑμῖν τοῖς ἀκούουσιν. 
Ἔν ᾧ μέτρῳ μετρεῖτε, μετρη- 

(9) 5. Ὃς γὰρ ἂν 
¥ , lol A “ 

ἔχῃ, δοθήσεται αὐτῷ, καὶ ὃς οὐκ ἔχει, καὶ ὃ ἔχει ἀρθήσεται ἀπ᾽ αὐτοῦ. 
ι 3 ς ρ 

4 Α΄ 9 Ν ε , “ a » (3) 3 Καὶ ἔλεγεν, Οὕτως ἐστὶν ἡ βασιλεία τοῦ Θεοῦ, ὡς ἐὰν ἄνθρωπος βάλῃ 
τς Ξ Ν lad lol τὸν σπόρον ἐπὶ τῆς γῆς, “ καὶ καθεύδῃ καὶ ἐγείρηται νύκτα Kal ἡμέραν' καὶ 

ε ΄ , ‘ , ε 3 > 5. ἐν 
ὁ σπόρος βλαστάνῃ καὶ μηκύνηται, ὡς οὐκ οἶδεν αὐτός" 3 αὐτομάτη γὰρ ἡ 
γῆ καρποφορεῖ, πρῶτον χόρτον, εἶτα στάχυν, εἶτα πλήρη σῖτον ἐν τῷ στάχυϊ' 
29 

ὁ θερισμός 
XIII. Pp 

81 18 

μ δὲ δῶ ε Ν 327 3 / Ν ΄ . , 
οταν O€ παρα ῳ ο καρπος; εὐθέως ἀποστέλλει το δρέπανον, οτι παρεστηκεν 

(45) 3) Καὶ ἔλεγε, Τίνι ὁμοιώσωμεν τὴν βασιλείαν τοῦ Θεοῦ, ἢ ἐν ποίᾳ 
19 παραβολῇ παραβάλωμεν αὐτήν ; 3 

32 γῆς, μικρότερος πάντων τῶν σπερμάτων ἐστὶ τῶν ἐπὶ τῆς γῆς" 

σ ” A - 

ὡς κόκκον σινάπεως, ὃς ὅταν σπαρῇ ἐπὶ τῆς 
3 καὶ ὅταν 

“ > ’ κα Δ / “A td ’ Ν a δ᾿ σπαρῇ ἀναβαίνει, καὶ γίνεται πάντων τῶν λαχάνων μείζων, καὶ ποιεῖ κλάδους 
μεγάλους, ὥστε δύνασθαι ὑπὸ τὴν σκιὰν αὐτοῦ τὰ πετεινὰ τοῦ οὐρανοῦ κατα- 
σκηνοῦν. 

34 (3%) 3 Καὶ τοιαύταις παραβολαῖς πολλαῖς ἐλάλει αὐτοῖς τὸν λόγον, καθὼς 
ἠδύναντο ἀκούειν' (-ς) * χωρὶς δὲ παραβολῆς οὐκ ἐλάλει αὐτοῖς: κατ᾽ ἰδίαν δὲ 

VIII. Vill, 

23 πέραν. 

24 29 

lal Lal 3 κ αἰ ὦ ΑΚ , 

τοῖς μαθηταῖς αὐτοῦ ἐπέλυε πάντα. 
1 5 8} Καὶ λέει αὐτοῖς ἐν ἐκείνῃ τῇ ἡμέρᾳ ὀψίας γενομένης, Διέλθωμεν εἰς τὸ 

47 36 ‘ 3 / x 3” , ἘΠῚ © - 3 A (=) * Καὶ ἀφέντες τὸν ὄχλον παραλαμβάνουσιν αὐτὸν ws ἣν ἐν τῷ 
, ἈΝ ¥ Ν ΄ > > 3 cal 

πλοίῳ: καὶ ἄλλα δὲ πλοιάρια ἦν μετ᾽ αὐτοῦ. 37 Καὶ γίνεται λαῖλαψ ἀνέμου 
μεγάλη: τὰ δὲ κύματα ἐπέβαλλεν εἰς τὸ πλοῖον, ὥστε αὐτὸ ἤδη γεμίζεσθαι. 
38 a 4 πα > a ΄ αι ᾿ἂξ Ν , “ὃ Ν ὃ ΄ 

Καὶ ἦν αὐτὸς ἐν τῇ πρύμνῃ ἐπὶ τὸ προσκεφάλαιον καθεύδων' καὶ διεγείρουσιν 
εκ ΔΝ ΄ > “ ὃ ́ 3 la 9 > ΄ 39 x 

25 24 αὐτὸν, καὶ λέγουσιν αὐτῷ, Διδάσκαλε, οὐ μέλει σοι ὅτι ἀπολλύμεθα ; 3 Kai 

21. λύχνος ἔρχεται] a candle comes, intimating spiritually that 
the light in our souls is not of our own kindling, but comes to us 
from God, in order that it may be manifested by us to the world, 
to His glory. Take heed, therefore, βλέπετε, examine well, what 
ye hear from Με; i.e. consider it, and digest it well in your 
hearts (St. Luke has 74s, viii. 18), in order that ye may preach 
it to others; and may receive more abundant measures of know- 
ledge, according as ye yourselves are more attentive in receiving, 
and faithful in dispensing it to others. For as ye do this, so your 
reward will be. (Cp. Theophyl., Euthym., and Bede.) 

94. Ἐν ᾧ μέτρῳ] Quantum fidei capacis afferimus, tantum 
gratie inundantis haurimus. (Cyprian.) 

26—29. Καὶ ἔλεγεν --- θερισµός] This Parable concerning the 
mysterious and divine growth of the seed of the Gospel in the 
heart and the world, even to the end, is supplied by St. Mark 
alone. 

When we conceive good desires, we put seed into the ground; 
when we begin to act, we are the blade; when we finish a good 
work, we are in the ear; when we are matured in the habit of 
good, we are the full corn in the ear. (Greg. M., Bede.) 

This Parable conveys a warning against that erroneous view 
of religion, which looks for sudden bursts and violent changes in 
the spiritual life of men ; and it teaches that the growth of genuine 
piety is gradual and almost invisible, like the course of vegetation 
in the natural world. ‘ Natura nihil agit per saltum,’’ ‘* Nature 
does nothing by fits and starts,” is a maxim of Philosophy in the 
world of Physics; the same is true of Grace. 

29. παραδῷ] gives itself to the sickle. ‘Multa aded gelida 
melius se nocte dedere.”” Virg. Georg. i. 287; see below on 
xiv. 72. 

34, ἐπέλυε] He used to unfold. “ Discipulis explicabat. 

ἐπιλύειν, explicare, interpretari, in vers. Alex. respondet Hebr. 
πρβ Gen. xli. 12, ubi sermo est de inferpretatione somniorum ; 
verbum simplex λύειν, ut sit @nigma solvere, usurpavit Libanius 
ep. 38, et nomen ἐπίλυσις, quo Aquila Gen. xl. 8 expressit Hebr. 
ynne.” (Kuin.) Cp. 2 Pet. i. 20, πᾶσα προφητεία γραφῆς ἰδίας 
ἐπιλύσεως ov γίγνεται. 

36. ὡς ἦν ἐν τῷ πλοίῳ] They convey Him with them as He 
was—without any further preparation; perhaps He was asleep 
(see v. 38), weary with preaching, for it was evening—in the ship, 
his migratory Church, where He had been teaching (iv. 1). 
— πλοιάρια] Altered by some into πλοῖα, but the ἄλλα πλοι- 

dpia show that our Lord’s vessel was also a small one,—a circum- 
stance of interest in the miracle. 

87. ἤδη γεμίζεσθαι] now becoming full. 
38. τὸ προσκεφάλαιον] Probably the cushion of the steersman. 

See Cratin. ap. Polluc. Onomast. x. 40. (Kuin.) 
This incident is mentioned by St. Mark alone, whose narrative 

here, as in many other places, is peculiarly graphic and minute. 
See Introduction, p. 112, 3. Ε 

— καθεύδων] sleeping. Some of the Fathers give also a spi- 

ritual meaning to this circumstance. When the storm of Satan’s 

fury raged most fiercely against the barque of the Church, Christ 

was reclining in the sleep of death on the wooden προσκεφάλαιον 

of the Cross. But He awoke from the slumber of death, and 

rebuked the waves and the winds, and there was a great calm. 

This is ever true in the greatest perils of the vessel of Christ's 

Church. In the storms which rage around us, He sometimes 

seems to be asleep; but He is trying our faith, and in His own 

due time He will arise and rebuke the winds and the waves, and 
there will be a great calm. 

R2 



194 MARK IV. 40, 41. V. 1—18. 
Ν > , loge πα ο lel , ΄ ΄ 

διεγερθεὶς ἐπετίμησε τῷ ἀνέμῳ, καὶ εἶπε τῇ θαλάσσῃ, Σιώπα, πεφίµωσο. 
ο] ε » Ν > , ’ aN 40 Ν LJ > “A ’ ὃ λ ’ 

ἐκόπασεν ὁ ἄνεμος, καὶ ἐγένετο γαλήνη µεγάλη. Καὶ εἶπεν αὐτοῖς, Τί δειλοί 
3 αφ. na > ¥ , 4] 9 10 4 , Α΄ ΝΜ ἐστε οὕτω ; πῶς οὐκ ἔχετε πίστιν; 4! Καὶ ἐφοβήθησαν φόβον μέγαν, καὶ ἔλεγον 

‘ > La , » es , > ν ᾿ de 3 Ν ε / ε ΄ 

πρὸς ἀλλήλους, Τίς ἄρα οὗτός ἐστιν, ὅτι καὶ ὁ ἄνεμος καὶ ἡ θάλασσα ὑπακού- 
ουσιν αὐτῷ ; 

V. 1 Καὶ ἦλθον εἰς τὸ πέραν τῆς θαλάσσης εἰς τὴν χώραν τῶν Γαδαρηνῶν. 
9 K ‘ ἐξ λθ , > Led > A nN ’ vA , > ιά > A 39 “ / αἱ ἐξελθόντι αὐτῷ ἐκ τοῦ πλοίου εὐθέως ἀπήντησεν αὐτῷ ἐκ τῶν μνημείων 
κά ή Ν ’ὔ A la 

ἄνθρωπος ἐν πνεύματι ἀκαθάρτῳ, 3 ὃς τὴν κατοίκησιν εἶχεν ἐν τοῖς μνήμασι: 
Ν ὑδὲ “λύ SAP. ὑδεὶ AOU 5.}: δῆ 4 διὰ Ν Suh λλά, 

καὶ οὐδὲ ἁλύσεσιν οὐκέτι οὐδεὶς ἠδύνατο αὐτὸν δῆσαι, 3 διὰ τὸ αὐτὸν πολλάκις 
, Ν ε ΄ , Ν , a Ἃ 3 Ὁ Ν ε Fa Ν ‘ πέδαις καὶ ἁλύσεσι δεδέσθαι, καὶ διεσπάσθαι ὑπ᾽ αὐτοῦ τὰς ἁλύσεις, καὶ τὰς 
» , Ν > ἣν ν SEN. ’ πέδας συντετρίφθαι: καὶ οὐδεὶς ἴσχυεν αὐτὸν δαμάσαι. 

A “- , 9 
καὶ ἡμέρας ἐν τοῖς μνήμασι καὶ ἐν τοῖς ὄρεσιν ἦν κράζων καὶ κατακόπτων 
ἑαυτὸν λίθοις. 
αὐτῷ, ἴ καὶ κράξας φωνῇ μεγάλῃ λέγει, Τί ἐμοὶ καὶ σοὶ, ᾿Ιησοῦ Υἱὲ τοῦ Θεοῦ 

A ey? ς / st Ν , ’ ώ ἜΣ ‘ 2 A 

τοῦ ὑψίστου; ὁρκίζω σε τὸν Θεὸν, μή pe Bacavions ὃ ἔλεγε yap αὐτῷ, 
ν Ν “ Ν 3 / 3 κ ΑΙ ΄ Ἔξελθε τὸ πνεῦμα τὸ ἀκάθαρτον ἐκ τοῦ ἀνθρώπου. 

»” Ν 4 3 Lal Ν ¥ , ῳ , > 

σοι ὄνομα ; καὶ λέγει αὐτῷ, 4εγεὼν ὄνομά μοι, ὅτι πολλοί ἐσμεν. 
, a % ΔΝ οφ ‘ > ‘ 5 ῤ »Ὰ᾽ “ ’ 

εκάλει αὐτὸν πολλὰ, ἵνα μὴ αὐτοὺς ἀποστείλῃ ἔξω τῆς χώρας. 
Ἂς lal 3” 3 / 4 , 4 Ἢ 19 Ἂς aN : 

πρὸς τῷ ὄρει ἀγέλη χοίρων µεγάλη βοσκομένη καὶ παρεκάλεσαν αὐτὸν 
ε ’ ’ ΄ ε lol > ‘ 7 9 > > ‘ > ΄ 

οἱ δαίμονες λέγοντες, Πέμψον ἡμᾶς εἰς τοὺς χοίρους, ἵνα εἰς αὐτοὺς εἰσέλθωμεν. 
13 κα 5 2 3 “ 3522 α 5 A 

Καὶ ἐπέτρεψεν αὐτοῖς εὐθέως ὁ ᾿]ησοῦς. 
5 , » Lal > Ἂν ΄ ΔΝ οφ ε > / ‘ ” Lal ἀκάθαρτα εἰσῆλθον εἰς τοὺς χοίρους: καὶ ὥρμησεν ἡ ἀγέλη κατὰ τοῦ κρημνοῦ 
> Ν ΄ > Α ε / Ν 5 , > Lal , εἰς τὴν θάλασσαν, ἦσαν δὲ ὡς δισχίλιοι, καὶ ἐπνίγοντο ἐν τῇ θαλάσσῃ. 

Ν ‘ > Ν 5 

δὲ βόσκοντες αὐτοὺς ἔφυγον, καὶ ἀπήγγειλαν εἰς τὴν πόλιν καὶ εἰς τοὺς ἀγρούς. 

Καὶ ἦλθον ἰδεῖν τί ἐστι τὸ γεγονός. 
nw Ἂ, Lal 

θεωροῦσι τὸν δαιμονιζόµενον καθήμενον, καὶ ἱματισμένον Kal σωφρονοῦντα τὸν 
ἐσχηκότα τὸν heyedva καὶ ἐφοβήθησαν. 

a A lal 7 

πῶς ἐγένετο τῷ δαιμονιζοµένῳ, καὶ περὶ τῶν χοίρων. 
λεῖν αὐτὸν ἀπελθεῖν ἀπὸ τῶν ὁρίων αὐτῶν. 

ν Καὶ MATT. LUKE, 

ὯΙ: Υπ. 
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29 

5 Καὶ διαπαντὸς νυκτὸς 

6 ᾿Ιδὼν δὲ τὸν ᾿]ησοῦν ἀπὸ μακρόθεν ἔδραμε καὶ προσεκύνησεν 28 
29 

9 Καὶ ἐπηρώτα αὐτὸν, Τί 30 

10 Καὶ παρ- 81 

11 Ἣν δὲ ἐκεῖ 5ο 85 
31 

Καὶ ἐξελθόντα τὰ πνεύματα τὰ 32 μ 

98 

14 Οἱ 

33 34 

15 K A ¥ ‘A Ν “4 F ” Ν 

at ἔρχονται πρὸς τὸν ᾿Ιησοῦν, καὶ 84 35 

16 Kat διηγήσαντο αὐτοῖς ot ἰδόντες, 36 

Kai ἤρξαντο παρακα- 37 
(vm) 18 Kat ἐμβαίνοντος αὐτοῦ εἰς 38 

89. εἶπε τῇ θαλάσσῃ] He spake to the sea. Not by means of 
arod, as Moses; or by prayer, as Elisha; or by the ark, as 
Joshua ;—but by a word. 
— πεφίµωσο] literally, be thou muzzled. See i. 25. The 

Perfect tense, indicating that before the word was uttered the 
work was done by the silent fiat of His will. 
— γαλήνη µεγάλη] a great calm. As in His Miracles of 

Healing there was usually no interval of convalescence, but perfect 
health was restored at once, so after the quelling of the storm 
there was no gradual subsiding of the waves, as is always the case 
in the ordinary course of nature, but immediately there waS a great 
calm. See on Matt. viii. 15, a striking evidence of his Divine Power. 

40. πῶς οὐκ ἔχετε πίστιν ;] how is it ye have not faith? He 
rebukes His disciples for not having faith ; for if they had had 
faith they would have known that though asleep He could preserve 
them. (Theophyl.) How is it ye have no faith? i. 6. no faith 
in My divine power, which never slumbers nor sleeps (Ps. cxxi. 
4), and by which I can quell the storm which I have raised to 
try your faith. You treat the Son of God as if He were like 
Baal, of whom Elijah said (1 Kings xviii. 27), ‘‘ Peradventure he 
sleepeth, and must be awaked.’’—How is it that ye have no faith 2 
See on Matt. viii. 26. 

Cu. V. 1. Γαδαρηνῶν] See 
Matt. viii. 28. 

For Roman Coins of Gadara, see Akermann, p. 16. 
2. ἄνθρωπος] aman. St. Matthew speaks of {ιο men; St. 

Mark and St. Luke (viii. 27) of one. This one lived at Gadara 
(see ν. 1. 19. Luke viii. 27, ἀνήρ τις ἐκ τῆς πόλεως), perhaps the 
other did not; and the design of the Holy Spirit writing by St. 
Mark and St. Luke, for Romans and Greeks, seems to have been 
to show the love of Christ, by this example, to the Gentile world, 
to which this Gadarene belonged, as is intimated by the circum- 

So A, C, E, F, G, H, K, M. 

stance that these Gadarenes kept swine, which was not lawful to 
the Jews. Cf. Levit. xi. 7. Deut. xiv. 8. 

Compare the parallel case of the two Blind men at Jericho. 
St. Matthew mentions two, St. Mark and St. Luke only one. See 
note Mark x. 46. Matt. xx. 29. 

7. μή µε βασανίσῃς] torment me not. The devil forces the 
man to speak the devil’s feelings and language, the very reverse of 
the man’s own proper feelings and language; and to call himself 
by a devil’s name (see v. 9). The devil so possessed the man, as 
to make him speak as a devil; not as a man, but as the enemy of 
man, and specially of himself. This is demoniacal possession, and 
is quite a different thing from any physical disease. (Cp..on 
Matt. iv. 24, and below on ix. 20.) Observe also the change of 
the man, after the devil had been cast out of him, vv. 15. 18. 

9. Λεγεών] Legion, about 6000 soldiers. One of the Roman 
words in St. Mark’s Gospel. See on ii. 4. Our Lord asked the 
question, not as if He needed to be informed of any thing, but 
that the bystanders might know that this one man had become 
like a camp or barrack of a host of devils. 

This man was like an image of Heathendom. The Gentile 
World was then beleaguered with many Legions of evil spirits; 
it could not be bound by any laws, it tore their bonds asunder. 
Christ came from heaven to deliver it from those evil spirits 
and to cast them out; so that being clothed in the robe of faith 
and in its right mind, it might come and sit at His feet. And 
so it did. It came and sate like a scholar at the feet of the 
Divine Teacher. It came and bowed down as a vassal before the 
footstool of the Divine King. 

18. ὡς δισχίλιοι] about two thousand. This is mentioned by 
St. Mark alone. 

18. ἐμβαίνοντος] as He was embarking—a preferable reading 
to ἐμβάντος. 
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ἈΝ ” ’ δεῖν, ε ὃ θ ‘ σ > 3 [οἱ “" 19 Ν 3 > lol 

TO πλοῖον, παρεκάλει αὐτὸν ὁ δαιμονισθεὶς ἵνα μετ᾽ αὐτοῦ ἢ)" 1" καὶ οὐκ ἀφῆκεν 
> A x Ν 4 > lel 7 > ‘A > ὯΝ Ν Ν ‘ A 3 ΄ 

αὐτὸν, ἀλλὰ λέγει αὐτῷ, Ὕπαγε εἰς τὸν οἶκόν σου πρὸς τοὺς σοὺς, καὶ ἀπάγ- 
5 a ν ε ΄ ΄ A 3 / ΄ 20 ‘A > ηλθ ἈΝ 

γειλον αὐτοῖς, ὅσα σοι ὃ Κύριος πεποίηκε, καὶ ἠλέησέ σε. Καὶ ἀπῆλθε καὶ 
κ΄, fol > a ‘ ἤρξατο κηρύσσειν ἐν τῇ 4εκαπόλει ὅσα ἐποίησεν αὐτῷ ὁ ᾿Γησοῦς' καὶ πάντες 

ἐθαύμαζον. 

18 41 

(1) 3: Καὶ διαπεράσαντος τοῦ ᾿Ιησοῦ ἐν τῷ πλοίῳ πάλιν εἰς τὸ πέραν, 
,ὕ ΕΣ λὺ » 5 3 , Ν > x ‘ θά 90 A id 9 

συνήχθη ὄχλος πολὺς ἐπ᾽ αὐτόν: καὶ ἦν παρὰ τὴν θάλασσαν. Καὶ ἰδοὺ 
” Ξ- A 3 , > , > , Ν ἰδὰ δ. ’ ‘ 

ερχεται εις των αρχισυναγωγων ονοµατι Iaewpos, και LOWY αντον πιπτει προς 

23 ‘ / 3 lal 

42 TOUS πόδας αντου, καὶ παρεκάλει αὐτὸν πολλὰ λέγων, Ὅτι τὸ θυγάτριόν 
3 , ” ο 2) AG: 3 θῇ δὴν ας ὰ εἲ, Ψ ὠ An 9 ζή 

μου ἐσχάτως ἔχει, ἵνα ἐλθὼν ἐπιθῇς αὐτῇ τὰς χεῖρας ὅπως σωθῇ, καὶ ζήσεται. 
- lal 3 wn 3 Ν 4 

19 3, Καὶ ἀπῆλθε per αὐτοῦ. καὶ ἠκολούθει αὐτῷ ὄχλος πολὺς, καὶ συνέθλιβον 
ὙΠ 

αυτον. 

90 48 35 Καὶ γυνή τις οὖσα ἐν ῥύσει αἵματος ἔτη δώδεκα, 26 καὶ πολλὰ παθοῦσα ὑπὸ 

πολλῶν ἰατρῶν, καὶ δαπανήσασα τὰ παρ᾽ αὐτῆς πάντα, καὶ μηδὲν ὠφεληθεῖσα, 
44 ἀλλὰ μᾶλλον εἰς τὸ χεῖρον ἐλθοῦσα, * ἀκούσασα περὶ τοῦ ᾿]ησοῦ, ἐλθοῦσα ἐν 

lel lal lal Ν ν cal 

21 τῷ ὄχλῳὄπισθεν ἥψατο τοῦ ἱματίου αὐτοῦ: “ὃ ἔλεγε yap, Ὅτι κἂν τῶν ἱματίων 
> cal 4 ς ΄ 

αὐτοῦ ἅψωμαι, σωθήσομαι. 3 Καὶ εὐθέως ἐξηράνθη ἡ πηγὴ τοῦ αἵματος αὐτῆς, 
45 καὶ ἔγνω τῷ σώματι ὅτι ἴαται ἀπὸ τῆς μάστιγος. 0 Καὶ εὐθέως ὁ ᾿]ησοῦς 

ἐπιγνοὺς ἐν ἑαυτῷ τὴν ἐξ αὐτοῦ δύναμιν ἐξελθοῦσαν, ἐπιστραφεὶς ἐν τῷ ὄχλῳ 
40 

¥ ’ a ν ” ε / 

έλεγε, Tis μοῦ ἥψατο τῶν ἱματίων; 
31] \ ¥ 2A ε \ 4 τὸ 

και ἔλεγον αυτῳ οι μαθηταὶ αυτου, 

18, 19. ἵνα μετ᾽ αὐτοῦ ἢ -- οὐκ ἀφῆκεν] The man, fearing that 
the devils would return after the departure of Christ, besought 
Him that he might remain with Him. But Christ would teach 
him by His absence that He was present with him in Divine 
power, by which He had cast out the Legion; and so would 
exercise his faith, and teach us a lesson by him. 

19. ἀπάγγειλον] report. Contrast this with i. 25. 44. 
He would not allow devils to proclaim what He was, but He 

commands the man to do so, who had been delivered from them; 
but He does this in Gadara, where were no Scribes and Pharisees 
(see above, i. 45), and as a prophetical intimation that the Gospel 
was in due time to be preached to all Nations of the world, who 
were to be delivered by it from the dominion of a Legion of Evil 
Spirits to which they were now in bondage. 

22. ἀρχισυναγώγων] rulers of a synagogue. ΤΌΣΣ wh (rosh 
hacceneseth), from root 023 (canas), to collect; ‘caput synagoge.’ 
(See Vitringa, Archisyn. Franecq. 1684.) He appears to have 
been the president of a Collegium or board, or vestry, who pro- 
vided for the maintenance of, and attendance at, the Synagogue, 
and also for the superintendence of the Service and the teaching 
in it. 
— ὀνόματι Ἰάειρος] The name Jaeirus (not mentioned by St. 

Matthew) is added by St. Mark for the further proof of the 
miracle, and as showing, that if he himself repeats St. Matthew’s 
account here and elsewhere, it is not because he has not indepen- 
dent testimony of his own, but because he has such testimony, 
and is assured by it that St. Matthew’s narrative is ¢rue. For 
similar incidents added by St. Mark, riveting the proof of St. 
Matthew’s credibility, see iv. 38; vi. 39; x. 46; xiv. 13. 51; and 
Introduction, p. 112—114. 

28. “Οτι-- ἵνα] Two sentences put together abruptly, and 
characteristic of the hurried eagerness of the suppliant father. Cp. 
a similar broken phrase, viii. 24. . 

25. ἐν ῥύσει] The ἐν is an imitation of the Hebrew ‘ Beth 
essentize’ (Gesenius, Winer, p. 166). Cp. Rev. i. 10, ἐγενόμην 
ἐν πνεύματι. 

26. τὰ παρ᾽ αὐτῆς] All that could be supplied from herself— 
all her own resources. She had spent them all; and had no hope 
butin Christ. And when all other aid failed, she came to Him 
and He healed her. An emblem of human nature antecedently 
to, and independently of, Divine Grace. 

29. ἴαται] has been healed. Not ἰᾶται, present, but the perfect 
tense, sanata est—marking the miraculous suddenness of the cure. 

90. ἐπιγνοὺς---τὴν---ἐξελθοῦσαν] having perceived the virtue 
that Aad gone out of Himself. Christ’s eye sees invisible grace 
in all its secret operations. He beholds the breath of the Spirit 
moving in the Word and Sacraments, and in the human heart of 
the recipient. We only see its effects. He sees the wind; we 
only perceive what is stirred by it. 

— Tis μοῦ ἥψατο] Who touched Me? Christ puts a question 
here (as often), not in order to learn any thing from the answer, 
but that the grace which He had given to the woman might be 
made manifest to others, and so be conducive to the spiritual 
healing of many. 

The word ἅπτομαι signifies something more than fouch,—to 
Jasten oneself eagerly to a thing, to cling to it with a desire to 
derive something from it. See John xx. 17. 

Our Lord’s question, with St. Peter’s reply (v. 31. Luke 
viii. 45), serve together to bring out the truth, that the worldly 
crowd which familiarly presses on Christ’s human body as Man, 
throngs Him; but it is only the hand of that Faith which believes 
in His Divine power to heal the soul and body, that /ouches Him, 
although it touch not His human body—His carnal substance— 
but only the hem of His garment; and that wherever there is 
such a touch, divine virtue will go out of Him by the Hem of His 
Garment, to heal. 

This instruction may be applied to those who crave a carnal 
presence in the Holy Eucharist. 

Christ says, “‘ Tangentem quero, non prementem ; caro pre- 
mit, Fides tangit. Erigite oculos fidei, tangite extremam fimbriam 
vestimenti; sufficiet ad salutem.”” Cp. S. Aug. Serm. lsii. 5; 
cexlii. and cexliii. 

It was, indeed, a high degree of faith to believe in Christ’s 
Deity, when He was in Human flesh on earth, and that was the 
faith of ‘his woman. This example shows that our Lord, when on 
earth, could be touched by faith, and virtue would go out of Him 
responsive to the touch. But it might be thought, that after His 
departure from earth by His Ascension into Heaven He could no 
longer be touched; and therefore our Lord provided an answer to 
that supposition affer His Resurrection by another example. He 
does this in His words to another woman, Mary Magdalene (John 
xx. 17): ‘“ Touch Me not, for I am not yet ascended.”’ The true 
trial of faith is not bodily presence, but bodily absence; “ blessed 
are they that. have not seen and yet have Jelieved’’ (John xx. 29) ; 
therefore the most exquisite touch of faith is that which is now to 
be exercised after the Ascension. Thus the case of Mary Magda- 
lene comes in as supplementary to the case of the faithful woman 
before us. See on John xx. 17, μὴ μοῦ ἅπτου. 

Our ascended Lord, Who is now ministering in the heavenly 
Temple as our great High Priest, is described as clad in a long 
garment descending to His feet (Rev. i. 13); and Divine Grace 
descends from the Anointed One to the least and lowest of His 
members. As the precious ointment upon the head of Aaron, 
which ran down to the skirts of his clothing (Ps. cxxxiii. 2), so 
divine virtue goes out of Christ, our great High Priest, to all who 
touch Him by fait, in Prayer, and in His Word and Sacraments, 
—which are like the hems of His garment. 
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Βλέπεις τὸν ὄχλον συνθλίβοντά σε, καὶ λέγεις, Tis μοῦ ἥψατο; * Καὶ περι- MATT, LUKE 

ΙΧ. ΥΠ Lal ” Ρ ε ” 

εβλέπετο ἰδεῖν τὴν τοῦτο ποιήσασαν. Ὁ Ἡ δὲ γυνὴ φοβηθεῖσα καὶ τρέμουσα 47 
εἰδυῖα ὃ γέγονεν ἐπ᾿ αὐτῇ ἦλθε καὶ προσέπεσεν αὐτῷ, καὶ εἶπεν αὐτῷ πᾶσαν τὴν 
ἀλήθειαν. ὅἜ Ὃ δὲ εἶπεν αὐτῇ, Θύγατερ, ἡ πίστις σου σέσωκέ σε, ὕπαγε εἰς 22 48 

εἰρήνην, καὶ ἴσθι ὑγιὴς ἀπὸ τῆς μάστιγός σου. 
856 Ἔτι αὐτοῦ λαλοῦντος, ἔρχονται ἀπὸ τοῦ ἀρχισυναγώγου λέγοντες. Ὅτι ἡ . 50 

> 4 , a 

θυγά σου ἀπέθανε: τί ἔτι σκύλλεις τὸν διδάσκαλον; ὃ Ὃ δὲ ᾿]ησοῦς υγάτηρ ιδάς η 
2 , > 4 A , , χὰ A Lal 

εὐθέως ἀκούσας τὸν λόγον λαλούμενον λέγει τῷ ἀρχισυναγώγω, M οβοῦ, t OYE η 
’ , 37 Κ A 3 3 lal ὐδέ °° - λ θῆ » 4 πέ 

µόνον πίστευε. at οὐκ ἀφῆκεν οὐδένα αὐτῷ συνακολουθῆσαι εἰ μὴ Πέτρον 

καὶ ᾿Ιάκωβον καὶ ᾿Ιωάννην τὸν ἀδελφὸν Ιακώβου. * Καὶ ἔρχονται εἰς τὸν 38 δὶ δ oe PX 
΄ A Lal , Ν ’ > 3 ’ὕ 

οἶκον τοῦ ἀρχισυναγώγου, καὶ θεωρεῖ θόρυβον, καὶ κλαίοντας καὶ ἀλαλάζοντας 
πολλά: * καὶ εἰσελθὼν λέγει αὐτοῖς, Τί θορυβεῖσθε καὶ κλαίετε; τὸ παιδίον 24 52 

3 3 Ν Ἂν, Pp 4 > 4 ” ε 3. 5 4 

οὐκ ἀπέθανεν ἀλλὰ καθεύδει. 4° Καὶ κατεγέλων αὐτοῦ. ‘O δὲ ἐκβαλὼν δ8 
πάντας παραλαμβάνει τὸν πατέρα τοῦ παιδίου καὶ τὴν μητέρα, καὶ τοὺς μετ 26 54 ; την µη 3 

3 ” 3 ’ ν > ’ > , ΄ 

αὐτοῦ, καὶ εἰσπορεύεται ὅπου ἦν τὸ παιδίον ἀνακείμενον. 4! Καὶ κρατήσας 
τῆς χειρὸς τοῦ παιδίου λέγει αὐτῇ, Ταλιθὰ κοῦμι,--ὅ ἐστι μεθερμηνευόμενον, 
Τὸ κοράσιον, σοὶ λέγω, ἔγειρε. “42 Καὶ εὐθέως ἀνέστη τὸ κοράσιον καὶ περι- δδ y τη τὸ Kop ρ 
επάτει, ἦν γὰρ ἐτῶν δώδ ὶ ἐξέ ἐκστά ihn. 43 Καὶ ὃ fm a nie , ἦν γὰρ ἐτῶν δώδεκα, καὶ ἐξέστησαν ἐκστάσει μεγάλῃ. αἱ διεστεί- a Matt. 8, 4. 

3 a“ Ἂς ν Α lal - QA > na > nw nw 

λατο αὐτοῖς " πολλὰ, ἵνα μηδεὶς γνῷ τοῦτο" καὶ εἶπε δοθῆναι αὐτῇ φαγεῖν. 
6 Ν ial a“ ΝΙΝ > Ν / “ Ace 

VI. (1) 1 Καὶ ἐξῆλθεν ἐκεῖθεν, καὶ ἔρχεται εἰς τὴν πατρίδα αὐτοῦ. καὶ ἆκο- I η 1 ρ 
nw Lal ε Lal ο Ν 4 , ¥ lal 

λουθοῦσιν αὐτῷ ot μαθηταὶ αὐτοῦ. 3 Καὶ γενομένου σαββάτου ἤρξατο ἐν τῇ 
Lal , ΔΝ 7 3 4 > 4 4 / ΄ συναγωγῇ διδάσκειν' καὶ πολλοὶ ἀκούοντες ἐξεπλήσσοντο λέγοντες, Πόθεν τούτῳ 

ταῦτα; καὶ τίς ἡ σοφία ἡ δοθεῖσα αὐτῷ καὶ δυνάμεις τοιαῦται διὰ τῶν χειρῶν 
3 Lal ’ 8 9 Φ- / 3 ε 4 a ε εν ’ ΔΝ 5 Ν 

αὐτοῦ γίνονται ; ὃ Οὐχ οὗτός ἐστιν 6 τέκτων ", ὁ υἱὸς Μαρίας, καὶ ἀδελφὸς 

& 9. 80. & 12. 16 
ch, 3, 12. & 7. 36 

56 
XIII. 
54 

Iv. 
16 

55 
a John 6, 42. 

> aA 

Ιακώβου καὶ ᾿Ιωσῆ καὶ ᾿Ιούδα καὶ Σίμωνος ; καὶ οὐκ εἰσὶν αἱ ἀδελφαὶ αὐτοῦ 56 
Ὁ A a δ A 
ὧδε πρὸς ἡμᾶς; καὶ ἐσκανδαλίζοντο ἐν αὐτῷ. (5) “Ἔλεγε δὲ αὐτοῖς ὁ δ᾽ 24 
> A 9 3 3 ’ 3 > ae A να b 3 a AyD A 

Ἰησοῦς, Ὅτι οὐκ ἔστι προφήτης ἄτιμος, εἰ μὴ ἐν TH πατρίδι " αὐτοῦ, καὶ ἐν τοῖς υ Jonn 4. 44. 
συγγενέσι, καὶ ἐν τῇ οἰκίᾳ αὐτοῦ. > Καὶ οὐκ ἠδύνατο ἐκεῖ οὐδεμίαν δύναμιν 58 

A > oe sd 3 a Bd > 6 Ἂς Ν “Ὁ: 20 , 62 6 ‘ ποιῆσαι, εἰ μὴ ὀλίγοις ἀῤῥώστοις ἐπιθεὶς τὰς χεῖρας ἐθεράπευσε. (4) ὃ Καὶ 
3 ΄ Ν ΔΝ 3 , Θ΄ ΝΜ Ν A Ν ’ , , ἐθαύμαζε διὰ τὴν ἀπιστίαν αὐτῶν' καὶ περιῆγε τὰς κώμας κύκλῳ διδάσκων. 
(+ 7 Kat λεῦ ο 948 \ pis Ὁ abstas AWN Su * if 
+r) 1 Καὶ προσκαλεῖται τοὺς δώδεκα, καὶ ἤρξατο αὐτοὺς ἀποστέλλειν δύο 

δύ Ν 2815 > a 3 ’, A , “Ὁ 3 θά 8 Ν / Yor καὶ ἐδίδου αὐτοῖς ἐξουσίαν τῶν πνευμάτων τῶν ἀκαθάρτων. ὃ Καὶ παρήγ- 9 8 
γειλεν αὐτοῖς ἵνα μηδὲν αἴρωσιν εἰς ὁδὸν, εἰ μὴ ῥάβδον µόνον μὴ πήραν, μὴ 

84. εἰς εἰρήνην] Something more than in peace. The Hebrew — ἀδελφός] cousin. See on Matt. xii. 46; xiii, 55. 
Did (’shalom), for peace. Gen. xliy.17. Exod. iy.18. 1 Sam. 
i. 17, and passim. 

40. ἐκβαλὼν πάντας-- μετ αὐτοῦ] having excluded some, in 
order to discourage vain curiosity, and to teach a lesson of modesty 
in doing good, He admitted others, carefully chosen, as witnesses 
of the miracle. The manner in which Christ’s miracles are done 
is exemplary to all, though they cannot imitate Him in the exercise 
of miraculous power. 

41. Ταλιθὰ κοῦμι] Maid, arise: from xno (talitha), puella; 
23 (cumi), imperative from Dip (surgere). St. Mark alone gives 
the ipsissima verba uttered by Christ, and probably recited by St. 
Peter, an eye-witness of the miracle (v. 37), to the Evangelist. 

43. εἶπε-- φαγεῖν] He commanded that something should be 
given her to eat. To show that she was not only restored to Jife, 
but to perfect Aealth,—a proof of the miracle. See on Matt. viii. 
15. And also to show that divine operations in extraordinary 
circumstances are never intended to supersede human efforts in 
ordinary ones. 

Cu. VI. 1. πατρίδα] Nazareth. 
8. Οὐχ οὗτός ἐστιν ὁ τέκτων;] Is not this the carpenter? A 

proof of the manhood of Christ. ‘Error hereticorum nostra 
salus.”” There is also a truth, more than they knew of, in their 
words. For οὐχ οὗτός 6 τέκτων; Is He not the τέκτων of the 
Universe ? 

5. ἠδύνατο] He was not able to do any miracle, because of 
their unbelief. οὐχ ὅτι ἐκεῖνος ἀσθενὴς, ἀλλ᾽ ὅτι ἐκεῖνοι ἄπιστοι. 
(Theoph.) Observe therefore the power of Faith, and also of 
unbelief, Christ modifies the ewercise even of His own Omnipo- 
tence, according to the disposition of those to whom He comes. 
Cp. iv. 24. 

Cp. John vii. 7, of moral inability. 
Phil. Sacr. p. 361. 

To show the power and necessity of faith, our Lord regulated 
the exercise of His Omnipotence according to men’s belief in it. 
See ix. 23, where He even vouchsafes to invest faith with His own 
Omnipotence, πάντα δυνατὰ τῷ πιστεύοντι. Cf. Matt. xiii. 58, 
and note on xvii. 17. In this expression is an evidence of inspi- 
ration. The Holy Spirit alone Who knows the mind of Christ, 
would have spoken thus of His power, and of the laws by which 
He is pleased to limit and control its manifestation. 

6. ἐθαύμαζε] He was wondering. See on Matt. viii. 10. 
7. δύο δύο] two and two; binos: a Hebraism, where the Greeks 

use ava, Luke x. 1. Cp. Gen. vii. 2; xxxii. 16. See below, v. 
39, 40, συμπόσια συμπόσια. 

St. Mark alone relates here that the Apostles were sent forth 
in pairs. St. Matthew (x. 2—5) gives the names of the pairs,— 
an undesigned coincidence and evidence of truth. 

As to the practical lessons to be derived from the example of 
Christ in sending forth the Apostles and seventy Disciples, two 
and two, see on Luke x. 1; ορ. Matt. iv. 18. 

1 Cor. x. 9]. Glass. 
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ἄρτον, μὴ εἰς τὴν ζώνην χαλκόν' 9 ἀλλὰ ὑποδεδεμένους σανδάλια, καὶ μὴ ἐνδύ- 
54 10 K Ν ἔλ > a το Ελ > έλθ > 5. Αὶ τ αἳ ἔλεγεν αὐτοῖς, Ὅπου ἐὰν εἰσέλθητε εἰς οἰκίαν, 

(=) Ἡ Καὶ ὅσοι ἂν μὴ δέξωνται ὑμᾶς 
Ασα 4 ε A > , > La} > , ‘ A Ν ε 4 μηδὲ ἀκούσωσιν ὑμῶν, ἐκπορευόμενοι ἐκεῖθεν ἐκτινάέατε τὸν χοῦν τὸν ὑποκάτω 

᾽Αμὴν λέγω ὑμῖν, ἀνεκτότερον ἔσται 

13 

es ἼΣ, ! ἂν 
10 σησθε δύο χιτῶνας. 
1 > Νὰ / 9 Ἂ 3 eet 14 ἐκεῖ µένετε ἕως ἂν ἐξέλθητε ἐκεῖθεν. 

Lal na {Ὁ lal > 4 > a 

τῶν ποδῶν ὑμῶν, εἰς μαρτύριον αὐτοῖς. 
, a πε > ε , ΄ zx» ΄-“- / > » Σοδόμοις ἢ Γομόῤῥοις ἐν ἡμέρᾳ κρίσεως, ἢ τῇ πόλει ἐκείνῃ. 

θ 

8 James ὅ, 14. 
XIV. 

(μ) 13 Καὶ ἐξελθόντες ἐκήρυσσον ἵνα µετανοήσωσι, "5 καὶ δαιμόνια πολλὰ 
ἐξέβαλλον, καὶ ἤλειφον ' ἐλαίῳ πολλοὺς ἀῤῥώστους, καὶ ἐθεράπευον. 

(ας) Καὶ ἤκουσεν ὁ βασιλεὺς Ἡρώδης, φανερὸν yap ἐγένετο τὸ ὄνομα 
5 nw \ 3» 9 > ’ ε a > Led 3 / ‘ A Lal αὐτοῦ, καὶ ἔλεγεν, ὅτι ᾽᾿]ωάννης 6 βαπτίζων ἐκ νεκρῶν ἠγέρθη, καὶ διὰ τοῦτο 

15 "βλλοι δὲ ἔλεγον, Ὅτι Ἠλίας ἐστίν' ἄλλοι 
δὲ ἔλεγον, Ὅτι προφήτης ἐστὶν ὡς εἷς τῶν προφητῶν. (-ς) 15 ᾽Ακούσας δὲ 
εε 4 > 9 a ree, > / 3 4 Sey > ee > ή ὁ Ἡρώδης εἶπεν, Ὅτι ὃν ἐγὼ ἀπεκεφάλισα ᾿Ιωάννην οὗτός ἐστιν, αὐτὸς ἠγέρθη 

7 

2 
> A ε ὃ i! > 3 lal 

8 ἐνεργοῦσιν αἱ δυνάμεις ἐν αὐτῷ. 

9 

ἐκ νεκρῶν. 

8 

4 
c Lev. 18. 16. 
& 20. 21. 

(ας) "7 Αὐτὸς yap ὁ Ἡρώδης ἀποστείλας ἐκράτησε τὸν ᾿Ιωάννην, καὶ ἔδησεν 
αὐτὸν ἐν φυλακῇ, διὰ Ἡρωδιάδα τὴν γυναῖκα Φιλίππου τοῦ ἀδελφοῦ αὐτοῦ, ὅτι 

αὐτὴν ἐγάμησεν. ὃ Ἔλεγε γὰρ ὁ ᾿Ιωάννης τῷ Ἡρώδῃ, Ὅτι "οὐκ ἔξεστί σοι 
ἔχειν τὴν γυναῖκα τοῦ ἀδελφοῦ σου. 1" Ἡ δὲ Ἡρωδιὰς ἐνεῖχεν αὐτῷ, καὶ ἤθελεν 
αὐτὸν ἀποκτεῖναι, καὶ οὐκ ἠδύνατο: 323 ὁ γὰρ Ἡρώδης ἐφοβεῖτο τὸν ᾿Ιωάννην, 
εἰδὼς αὐτὸν ἄνδρα δίκαιον καὶ ἅγιον, καὶ συνετήρει αὐτὸν, καὶ ἀκούσας αὐτοῦ 

6 πολλὰ ἐποίει καὶ ἡδέως αὐτοῦ ἤκουε. (+r) 7! Καὶ γενομένης «ἡμέρας εὐκαίρου, 
aGen.40.20, ὅτε Ἡρώδης τοῖς ἆ γενεσίοις αὐτοῦ δεῖπνον ἐποίει τοῖς μεγιστᾶσιν αὐτοῦ καὶ μεγ 

lal / ΔΝ ο) , lal , 99 Ν 5 A 

τοῖς χιλιάρχοις καὶ τοῖς πρώτοις τῆς Γαλιλαίας, * καὶ εἰσελθούσης τῆς θυγατρὸς 

7 αὐτῆς τῆς Ἡρωδιάδος καὶ ὀρχησαμένης, καὶ ἀρεσάσης τῷ Ἡρώδῃ καὶ τοῖς ο ἢ Ἡρώδῃ 
4 > ε Ν nw ΄ / ΔΝ 

συνανακειµένοις, εἶπεν ὁ βασιλεὺς τῷ κορασίῳ, Αἴτησόν με ἐὰν θέλῃς καὶ 

δώσω σου * καὶ ὤμοσεν αὐτῇ, Ότι ὃ ἐάν µε αἰτήσης δώσω σοι ἕως ἡμίσους ν αὐτί µε αἰτήσῃ ἡμ 
nw Ν 5 Lal > lal Ν > ” ’ 

8 τῆς βασιλείας µου. 3: Ἡ δὲ ἐξελθοῦσα εἶπε τῇ μητρὶ αὐτῆς, Τί αἰτήσωμαι ; ἡ 
δὲ εἶπε, Τὴν κεφαλὴν ᾿Ιωάννου τοῦ βαπτιστοῦ. ™ Καὶ εἰσελθοῦσα εὐθέως μετὰ 

ἊΝ , 9 lal Ν ΔΝ ta , , Ν ἴω nw 

σπουδῆς πρὸς τὸν βασιλέα ἠτήσατο λέγουσα, Θέλω ἵνα μοὶ Sas ἐξαυτῆς ἐπὶ 
Ν Ν > 4 οι μ τ Ἴ ΄ ’ὔ Lal - ‘A / 

9 πίνακι τὴν κεφαλὴν Ιωάννου τοῦ βαπτιστοῦ. °° Καὶ περίλυπος γενόμενος 6 

8. εἰς τ. ζώνην] into your girdle. St. Mark, writing for Romans, 
accommodates his language to Roman use. It was a Roman 
custom to carry money in the zona or girdle, which served as a 
purse: hence the words of the soldier of Lucullus in Horat. 
2 Epist. ii. 40, “ [bit eo qud vis, qui Zonam perdidit.”” 

St. Luke, and he alone, speaks of the Greek βαλλάντιο», x. 
4; xii. 33; xxii. 35, 36; cp. next note. 

— χαλκόν] brass. St. Mark, writing for Romans, uses this 
word, the Roman @s, or copper, for money. St. Luke, writing 
for the Greeks, uses ἀργύριον, silver, ix.3. St. Matthew (x. 9) 
has gold, silver, and brass. See below, xii. 4]. 

9. σανδάλια] See on Matt. x. 10. 
11. χοῦν] dust. St. Matthew (x. 14) and St. Luke (ix. 5) have 

κονιορτόν here. 
18. ἤλειφον ἐλαίῳ] they anointed with oil. The Apostles used 

oil to show by the application of an appropriate visible sign, that 
the healing was effected by their instrumentality, in the Name of 
Christ, the Messiah or anointed one of God (Ps. ii. 2; xlv. 7. 
Acts iv. 27; x. 38), and in His power Who had sent them; and 
because the oil itself was significant of God’s mercy, of spiritual 
comfort, light, and joy (Euthym., Theophyl.), and of grace given 
to the soul and body in answer to fervent prayer. 2 Cor. i. 21. 
1 John ii. 20.27. ἔστιν ἔλαιον πρὸς κόπους ὠφέλιμον, καὶ φωτὸς 
αἴτιον, καὶ ἱλαρότητος πρόξενον, καὶ σηµαίνει τὸ ἔλεος τοῦ Θεοῦ. 
(Theophyl.) 

For the bearing of this text on Extreme Unction, see note 
on James v. 14. 

14. ὁ βασιλεύς] the king: called the ¢etrarch by St. Matthew, 
xiv. 1, and by St. Luke ix. 7. 

15. προφήτης as εἷς τῶν πρ.] a Prophet, equal to one of the 
old Prophets. 

17. Αὐτὸς γὰρ ὁ Ἡρώδης] For Herod himself. Here is a re- 

capitulation; and it is observable that St. Matthew, in the same 
way, reverts, at this point, to the occasion of John’s apprehension 
and death, see Matt. xiv. 3. In these parenthetic recapitulations 
there are evident marks of a studious repetition of the account of 
one Evangelist by another. Cp. note on the parenthesis i. 16. 

18. Ἔλεγε] Dicebat. A repeated warning, which was met by 
Herodias with hatred and machinations against him (v. 19). 

90. συνετήρει] was keeping him in custody. τήρησις, a prison. 
Acts iv. 3; v. 18. See 2 Pet. ii. 4.9. See here v.17. Perhaps 
also on a plea that his life was in peril from Herodias (v. 19), but 
also because he resented John’s rebuke, and feared its effects on 
the people. Herod would have killed John before, but he feared 
the people. (Matt. xiv. 3. 5.) 

Another proof of John’s unwavering constancy and undaunted 
courage even unto death. Cp. on Matt. xi. 2—6. 
— πολλὰ ἐποίει] used to do many things—but not the one 

thing needful. (Trench.) 
— ἤκουε] used to hear—listened to him. 
22. αὐτῆς τῆς Ἡρ.] of Herodias herself. The mother did not 

scruple to use her own daughter for this licentious and savage 
purpose. 

25. μοῇ to me, emphatic. Give it into my own hands. 
was her cruelty and thirst for the Baptist’s blood. 

— ἐξαυτῆς] immediately ; lest Herod should relent. 
— ἐπὶ πίνακι] in a charger—a large dish, then on the table at 

the banquet. Such was the savage cruelty of the daughter of 
that adulterous and bloodthirsty mother. She possessed the 
graces and accomplishments of feminine beauty, and yet at the 
dictation of her mother, who was doubtless present at the feast, 
and encouraged her to entangle the licentious passions of the king 
by her dissolute dancing, she asked for the head of the Baptist to 
be given to her immediately into her own hands, on a gold cr 

Such 
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‘ ‘ ‘ 9 A 9 

βασιλεὺς διὰ τοὺς ὅρκους καὶ τοὺς συνανακειµένους οὐκ ἠθέλησεν αὐτὴν ποπ 
a ‘ , 

ἀθετῆσαι. ™ Kat εὐθέως ἀποστείλας ὁ βασιλεὺς σπεκουλάτορα ἐπέταξεν ἐνεχ- 
A ‘ an οι ε 

θῆναι τὴν κεφαλὴν αὐτοῦ. “ὃ Ὃ δὲ ἀπελθὼν ἀπεκεφάλισεν αὐτὸν ἐν τῇ φυλακῇ, 10 
νιν κ ΝΥ 9 - 

καὶ ἤνεγκε τὴν κεφαλὴν αὐτοῦ ἐπὶ πίνακι, καὶ ἔδωκεν αὐτὴν τῷ κορασίῳ, καὶ τὸ 1 
¥ en A \ a οι κ᾿ a 

κοράσιον ἔδωκεν αὐτὴν τῇ μητρὶ αὐτῆς. ~ Καὶ ἀκούσαντες ot μαθηταὶ αὐτοῦ 19 

ἦλθον καὶ ἦραν τὸ πτῶμα αὐτοῦ, καὶ ἔθηκαν αὐτὸ ἐν μνημείῳ. 
wm) Ὁ Καὶ συνάγονται οἱ ἀπόστολοι πρὸς τὸν ᾿]ησοῦν, καὶ ἀπήγγειλαν 10 

αὐτῷ πάντα ὅσα ἐποίησαν καὶ ὅσα ἐδίδαξαν. (-ς) 51 Καὶ λέγει αὐτοῖς, Δεῦτε 
ε a 3 Ν > ἰδί > ” , \ ἐν , 3) 7. > Ν ὑμεῖς αὐτοὶ κατ᾽ ἰδίαν εἰς ἔρημον τόπον καὶ ἀναπαύεσθε ὀλίγον' ἦσαν γὰρ 

A ε / lal 

οἱ ἐρχόμενοι καὶ οἱ ὑπάγοντες πολλοὶ, καὶ οὐδὲ φαγεῖν ηὐκαίρουν. 
2 1 5. τα a > 
® Καὶ ἀπῆλθον εἰς ἔρημον τόπον τῷ πλοίῳ κατ᾽ ἰδίαν: 83 καὶ εἶδον αὐτοὺς 18 

Ἂν tal -“ cal 

ὑπάγοντας καὶ ἐπέγνωσαν αὐτὸν πολλοί καὶ πεζῇ ἀπὸ πασῶν τῶν πόλεων 1 
κα» κ. ; τι 

συνέδραμον ἐκεῖς καὶ προῆλθον αὐτούς. (+7) Ἡ Καὶ ἐξελθὼν εἶδεν πολὺν ὄχλον, 14 
> A > 

καὶ ἐσπλαγχνίσθη ἐπ᾽ αὐτοῖς, ὅτι ἦσαν ὡς πρόβατα μὴ ἔχοντα ποιμένα: καὶ 
ἤρξατο διδάσκειν αὐτοὺς πολλά. 

σι 5 , ἐν ν -“ la an 

(1) 3 Kat ἤδη ὥρας πολλῆς γενομένης προσελθόντες αὐτῷ οἱ μαθηταὶ αὐτοῦ 1 15 
λέγουσιν, Ὅτι ἔρημός ἐστιν ὃ τόπος, καὶ ἤδη ὥρα πολλὴ, * ἀπόλυσον αὐτοὺς, 

ἵνα ἀπελθόντες εἰς τοὺς κύκλῳ ἀγροὺς καὶ κώμας ἀγοράσωσιν ἑαυτοῖς ἄρτους" 
’ Ν , > ¥ 37 c δὲ 3 ἣν > > i. , > aA 

τί γὰρ φάγωσιν οὐκ ἔχουσιν. Ο δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, 4ότε αὐτοῖς 16 18 
ε - Lal ‘\ ’ > ~ > 06 > ’ ὃ ’ ὃ 

ὑμεῖς φαγεῖν. Καὶ λέγουσιν αὐτῷ, ᾿Απελθόντες ἀγοράσωμεν δηναρίων διακο- 
’ 3 ‘ δῶ 3 a Lal 38 ε δὲ x / 3 tal / 3, 

σίων ἄρτους, καὶ δῶμεν αὐτοῖς φαγεῖν ; ὃ Ὁ δὲ λέγει αὐτοῖς, Πόσους ἄρτους 
ἔχετε ; ὑπάγετε καὶ ἴδετε. Καὶ γνόντες λέγουσι, Πέντε, καὶ δύο ἰχθύας. * Καὶ 1 

ἐπέταξεν αὐτοῖς ἀνακλῖναι πάντας, συμπόσια συμπόσια, ἐπὶ τῷ χλωρῷ χόρτῳ. 
40 Ἂς > ’ αἴ A 3 Ν ε Ν ΔΝ > ‘ , 4] A Καὶ ἀνέπεσον πρασιαὶ πρασιαὶ, ava ἑκατὸν καὶ ava πεντήκοντα. Καὶ 19 14 
λαβὼν τοὺς πέντε ἄρτους καὶ τοὺς δύο ἰχθύας ἀναβλέψας εἰς τὸν οὐρανὸν εὐλό- 
γησε, καὶ κατέκλασε τοὺς ἄρτους, καὶ ἐδίδου τοῖς μαθηταῖς αὐτοῦ, ἵνα παραθῶσιν 

silver dish, taken from the royal table, laden with costly dainties, 
in the presence of the princely guests; and, in her fiendish ferocity, 
she would not allow to the weak and wicked monarch, probably 
inflamed with wine, any respite for remorse, but took advantage of 
his rash oath, and peremptorily exacted a prompt execution of it. 
Such was the power exercised by Satan over the king, his para- 
mour, and her daughter. John the Baptist is the Elijah of the 
Gospel, Herod is the Ahab, and Herodias is the Jezebel. 

26. περίλυπος] very sorry. He was not sorry for his sin, or 
for John’s death, but because he feared the people, who held 
John as a prophet (see on v. 20, and Matt. xiv. 5); and perhaps 
with a sense of indignity in being entrapped by her wiliness in 
a revel in which he sacrificed the prophet to the malice of He- 
rodias, and exposed himself to the contempt and hatred of his 
subjects. 

On the nature of false repentance see on 2 Cor. vii. 9, 10. 

27. σπεκουλάτορα] an executioner. σπεκουλάτωρ, δορυφόρος, 
Suidas, i.e. ἃ spiculo; but other glossaries render it κατάσκοπος, 
ἃ speculando. Executioners were called speculatores. Seneca 
de Benefic. iii. 25: “ Speculatoribus occurrit, nihil se deprecari, 
quo minis imperata peragerent, dixit, et deinde cervicem porrexit.”” 
De Irai. 16: ‘‘Centurio supplicio prepositus, condere gladium 
speculatorem jubet.” Julius Firmicus viii. 26: ‘“ Speculatores 
faciet, qui nudato gladio hominum amputant cervices.” (Kuin.) 

This word (‘speculator’) is one of St. Mark’s Roman words, 
on which see vi. 8; xv. 39; and Introduction, p. 112. 

29.] See Matt. xi. 2; xiv. 12. 
89. ἔρημον τόπον] a desert place, near Bethsaida Julias, Ν.Ε. 

of the Lake. See Luke ix. 10. Matt. xiv. 13. 
33. ἐπέγνωσαν αὐτόν] See below, v. 54. πεζῇ, 1.6. not by 

34. ἐξελθών] having disembarked. See v. 54. 
35. ὥρας TOAATS] See Matt. xiv. 15. 
87. Καὶ λέγουσιν αὐτῷ] And they say to him: this answer is 

recited by St. Mark alone. 
89. 2. τ. χλωρῷ χόρτῳ] on the green grass—a picturesque 

incident mentioned only by St. Mark, and bespeaking ocular tes- 
timony. He also alone mentions the number of each company, 
v. 40. 

40. πρασιαί] ‘‘ Nominativus Hebraicus.’’ Glass. Phil. p. 286. 
The reduplication is for the Greek avd. See Vorst. Hebr. p. 
312; and above on v. 7. 

The word πρασιὰ is derived by some from πέρας, terminus 
(Passow) ; by others from πράσον, porrum. It seems rather, like 
παράδεισος, to be of Oriental origin, and to be formed, by a meta- 
thesis of the letter p, from the root D15 (paras), or 8 (paras), 
to divide or portion out into compartments ; whence pars, partior, 
and perhaps pratum, a field: πρασιαὶ are areole; viridaria, 
parterres (τὰ ἐν κήποις κόμματα, Theophyl.), in which, as ina 
garden, the seed of this food was sown by the Apostles, and 
ripened into an instantaneous harvest by the almighty power and 
divine benediction of Christ. 

The Holy Spirit, by the use of this word aeons appears to 
call attention to the fact, that our Lord, Who then multiplied the 
five loaves to be food for five thousand, is the same Divine Person 
Who, in a manner less striking, because more gradual and regular, 
but certainly not less wonderful, ripens all the seeds in all the 
Gardens and Orchards, and in all the Vineyards and Meadows of 
this world, in successive seasons, ever since man dwelt in Paradise, 
to minister food to His creatures. 

The πρασιαὶ are arranged in symmetrical order and beauty— 
and typify the different Churches which together make up the 
Catholic Church, and are all fed with the Word and Sacraments 
of Christ, ministered to them by Apostolic hands. See Balaam’s 
sublime description of the Ancient Church in the wilderness, 
Numb. xxiv. 5, and Gregor. Moral. xvi. 55, and Bede. 

Here also we may recognize a spiritual and prophetic repre- 
sentation of the Diocesan and Parochial system of the Christian 
Church. The miracle of feeding is a visible exhibition of Christ’s 
dealings with the world. He feeds all of every age and country 
with heavenly nourishment by the ministry of the Word and 
Sacraments. But He does every thing regularly and inorder. He 
commands the multitude to sit down in companies; He portions 
out the population of the world into spiritual Districts, and assigns 
a competent portion to the oversight of each of His ministers ; 
and thus the whole multitude is filled with the bread of life. 

41. κατέκλασε-- ἐδίδου] He broke once, and was giving, in 
repeated acts, the Joaves to His disciples to set before the multi- 
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4 - 3 

MATT. LUKE: αὐτοῖς, καὶ τοὺς δύο ἰχθύας ἐμέρισε πᾶσι. “2 Καὶ ἔφαγον πάντες καὶ ἐχορτάσ- 
4 ἘΣ 43 ν 9 , δώ ΄ ΄ σοὺς - > βύ 
2 1 θησαν. Καὶ ἦραν κλασμάτων δώδεκα κοφίνους πλήρεις, καὶ ἀπὸ τῶν ἰχθύων. 

44 “ ε ’ A ¥ ’ ” 

21 24 Και ἦσαν οἱ φαγόντες τους αρτους πεντακισχίλιοι ἄνδρες. 
A 5 A ΄“ lol - 22 (4) 35 Καὶ εὐθέως ἠνάγκασε τοὺς μαθητὰς αὐτοῦ ἐμβῆναι εἰς τὸ πλοῖον, καὶ 

ἊΝ > ΔΝ ΄ Ν toa σ α α 3 ΄ x ιά προάγειν εἰς τὸ πέραν πρὸς Βηθσαϊδὰν, ἕως αὐτὸς ἀπολύσῃ τὸν ὄχλον. 
23 (2) 4° Καὶ ἀποταξάμενος αὐτοῖς ἀπῆλθεν εἰς τὸ ὄρος προσεύξασθαι. 
34 (1) 47 Καὶ ὀψίας γενομένης ἦν τὸ πλοῖον ἐν μέσῳ τῆς θαλάσσης, καὶ αὐτὸς 

,ὔὕ 9 ὰ »“»Ἥ »"Ἥ 48 ΔΝ 75 > ‘ ’ 5» “ 9 ΄ > Ν 

25 μόνος ἐπὶ τῆς γῆς. Καὶ εἶδεν αὐτοὺς βασανιζομένους ἐν τῷ ἐλαύνειν, ἦν γὰρ 
” 4 ” 

ὁ ἄνεμος ἐναντίος αὐτοῖς. Καὶ περὶ τετάρτην φυλακὴν τῆς νυκτὸς ἔρχεται πρὸς 
26 αὐτοὺς περιπατῶν ἐπὶ τῆς θαλάσσης, καὶ ἤθελε παρελθεῖν αὐτούς. “ Οἱ δὲ 

> , 3 oY lal ρον ” ΄ 3» ul > 4 

ἰδόντες αὐτὸν περιπατοῦντα ἐπὶ τῆς θαλάσσης, ἔδοξαν φάντασμα εἶναι, καὶ 
> 27 ἀνέκραξαν" °° πάντες γὰρ αὐτὸν εἶδον καὶ ἐταράχθησαν. Kai εὐθέως ἐλάλησε 

> 7 A Ν nN , > A Θ °E , > ΔΝ β aA 0 ( 68 δὶ ἡ ‘ 

32 per αὐτῶν, καὶ λέγει αὐτοῖς, Θαρσεῖτε, ᾿Εγώ εἶμι, μὴ φοβεῖσθε. (τ) πον 
~ 7 ’ ¥ ΔΝ ΄ ΄ 

ἀνέβη πρὸς αὐτοὺς εἰς τὸ πλοῖον, καὶ ἐκόπασεν ὁ ἄνεμος" καὶ λίαν ἐκ περισσοῦ 
34 see aes ae \ 200% 52 03 8 πάμε Aye 
ο. ἐν ἑαυτοῖς ἐξίσταντο καὶ ἐθαύμαζον, 52 οὐ γὰρ συνῆκαν "ἐπὶ τοῖς ἄρτοις, ἦν γὰρ 
ἃ 3.5. XA ε aa , 69 53 κ ν 5 , 2λθ 9. 4 ν a 

αὐτῶν ἡ καρδία πεπωρωµένη. (πῇ) αἱ διαπεράσαντες ἦλθον ἐπὶ τὴν γῆν 
Γεννησαρὲτ, καὶ προσωρµίσθησαν. 

86 δ Καὶ ἐξελθόντων αὐτῶν ἐκ τοῦ πλοίου εὐθέως ἐπιγνόντες αὐτὸν, © περι- 
Ν a“ cal 

δραμόντες ὅλην τὴν περίχωρον ἐκείνην ἤρξαντο ἐπὶ τοῖς κραβάττοις τοὺς κακῶς 
Ν ΄ν 

ἔχοντας περιφέρειν ὅπου ἤκουον ὅτι ἐκεῖ ἐστι: °° καὶ ὅπου ἂν εἰσεπορεύετο 
»-“" Lal ‘ Lal 

εἰς κώμας ἢ πόλεις ἢ ἀγροὺς, ἐν ταῖς ἀγοραῖς ἐτίθουν τοὺς ἀσθενοῦντας, καὶ 
cal lal ε Lal 9 

ae. παρεκάλουν αὐτὸν ἵνα κἂν τοῦ κρασπέδου τοῦ ἱματίου αὐτοῦ ἄψωνται 5 καὶ 
att. 9. 

ch.5.27,25 ὅσοι ἂν ἥπτοντο αὐτοῦ ἐσώζοντο. 
XY. = 2 
1 VII. (2)! Καὶ συνάγονται πρὸς αὐτὸν οἱ Φαρισαῖοι, καί τινες τῶν Tpap- 

9 \ a , \ A θ A 9 ρα 
και LOOVTES τινας των µαύυητων αντου 

3 

΄ 3 / 3 ἧς, ε ’ 

ματέων, ἐλθόντες ἀπὸ “Ἱεροσολύμων, 
rf , 3 

κοιναῖς χερσὶ, τοῦτ᾽ ἔστιν ἀνίπτοις, ἐσθίοντας ἄρτους" 
= Ξ Ξ Ξ : 

πάντες οἱ ᾿]ουδαῖοι ἐὰν μὴ πυγμῇ νίψωνται τὰς χεῖρας οὐκ ἐσθίουσι, κρα- 
cal - A ” 

τοῦντες τὴν παράδοσιν τῶν πρεσβυτέρων' * καὶ ἀπὸ ἀγορᾶς ἐὰν μὴ βαπτί- 
> > ’ 3 , 3 a , A 9 

σωνται οὐκ ἐσθίουσι: καὶ ἄλλα πολλά ἐστιν ἃ παρέλαβον κρατεῖν, βαπτισμοὺς 

ποτηρίων καὶ ξεστῶν καὶ χαλκίων καὶ κλινῶν' (τ) > ἔπειτα ἐπερωτῶσιν αὐτὸν 

ε Ν Lal ΔΝ 

οἱ γὰρ Φαρισαιοι καὶ 

tude, but He ἐμέρισε, disparted by one act the two fishes to all. 
Up. below, viii. 6. Matt. xiv. 19 has ἔδωκε τοῖς μαθηταῖς here ; 
and John vi. 11 has διέδωκε τ. µ. concerning the loaves. But 
ἐδίδου used by St. Mark, and St. Luke ix. 16, expresses some- 
thing more than the act of giving, and the effect; it describes the 
manner of it. 

This miracle was symbolical. Christ’s Jody, the true Bread, 
was broken once for all ov the Cross (1 Cor. xi. 24); but He is 
ever giving it to His disciples to distribute for the life and refresh- 
ment of the faithful. 

Cp. on Matt. xxvi. 26, 27, with regard to the distribution of 
the elements at the Sacramental Supper. 

45. Καὶ εὐθέως] See Matt. xiv. 22. 
— Βηθσαϊδάν] the other Be/hsaida, on the west of the Lake. 
48. ἤθελε παρελθεῖν] He designed, and was about {0 pass by 

them. Cp. Luke xxiv. 28, and Glass. Phil. pp. 699, 700. This 
idiomatic use of θέλω remains in the language of modern Greece ; 
ἤθελε va, and more briefly by θὲ νὰ and by θά. 

Here is a silent note of Inspiration. The Evangelist says, 
that Christ intended to pass by them. But what uninspired man 
could say this? Who knoweth the mind of Christ but the Spirit 
of God? (Cp. 1 Cor. ii. 11.) 

52. πεπωρωμένη] blinded witha dense and callous film. See iii. 
5; viii. 17. John xii. 40. Rom. xi. 7. 2 Cor. iii. 14. πωροῖσθαι 
= τυφλοῦσθαι. (Hesyc.) 

It is affirmed by some that this word is derived from πῶρος, 
stone, and signifies the induration of Jones, which produces cal- 
lousness and insensibility; and not from πωρὺς, blind. See 
Trench, p. 74. 

55. τοῖς κραβάττοις] ‘ their beds ;’ i.e. the beds to which they 
were confined. 

Vor. I. 

— ὅπου---ἐκεῖ] Onthis Hebraism see Vorst. p.558. Cf. Rev. 
xii. 14. The ἐκεῖ is emphatic. 

Cu. VII. 2. κοιναῖς] common; κοινὸς had been already used 
by LXX for Hebr. xo (/amé), unclean, 1 Mace. i. 47. 62. 

8. of γὰρ Φαρισαῖοι κ.τ.λ.] for the Pharisees, &c. This de- 
tailed explanation of Jewish customs is a proof that this Evan- 
gelist did not write primarily for Jewish readers, but for others. 
— πυγμῇ] properly, with the fist; a3 the LXX Version shows, 

Exod. xxi. 18. Isa. lviiti. 4; the knuckles of one hand being applied 
to the palm of the other, so that by hard rubbing both may be 
cleansed. Cp. Kuin. who says, “ πυγμὴ est prop. pugnus (Hesy- 
chius: πυγμὴ, ἤγουν τὸ συγκεκλεῖσθαι τοὺς δακτύλους) et in 
versione Alexandrina respondet Hebr. ην v. Exod. xxi. 18. Tes. 
lviii. 4, atque adeo πυγμῇ proprié significat manu in pugnum con- 
tracta: illud ipsum nomen 73x etiam de robore, forlitudine 
adhibetur, et homines robusti in scriptis Rabbinorum dicuntur 
σον νὰ, vid. Burtorfius Lex. Talm. p. 483, hinc πυγμῇ com- 
modé reddi potest, forlifer, accuralé et seduld; certé Syrus 

> 
interpres vertit, A» «2 quo adverbio Luc. xv. 8, expressit 

etiam adverbium ἐπιμελῶς. Cf. et Glassius Phil. S. p. 904.” 
4. ἀπὸ ἀγορᾶς] returning home from the market, where they 

may have come into contact with heathens, publicans, and others, 
whom they regard as unclean. So ἀπὸ δείπνου, Herod. i. 126. 
— ξεστῶν] a Roman word, sextariorum; being yy of the 

Έμμα, and 4 of the Kab. See Joseph. Antt.ix.4. This explana- 

tion of Jewish customs (vv. 3—5) is peculiar to St. Mark, and 

shows that he was not writing mainly for Jews: and the word 

ξεστὴς, with others of like origin in his gospel, suggests that he 

was writing specially for Romans. Cp. on il. 4. 



190 MARK VII. 6—27. 

rf Lal , ε ’ > lal ‘ 

οἱ Φαρισαῖοι καὶ οἱ Τραμματεῖς, Διατί οἱ μαθηταί σου οὐ περιπατοῦσι κατὰ MATT ον 
κ᾿ , A , > κ᾿ A \ Ἢ , x » 

τὴν παράδοσιν τῶν πρεσβυτέρων, ἀλλὰ κοιναῖς χερσὶν ἐσθίουσι τὸν ἄρτον ; 
6 Ὃ δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, Ὅτι καλῶς προεφήτευσεν Ἡσαΐας περὶ ὑμῶν 
τῶν ὑποκριτῶν ὡς γέγραπται, Οὗτος ὃ λαὸς τοῖς χείλεσί με τιμᾷ, ἡ δὲ 
καρδία αὐτῶν πόῤῥω ἀπέχει ἀπ ἐμοῦ. 

, , > ΄ > , 
διδάσκοντες διδασκαλίας ἐντάλματα ἀνθρώπων. 
ἐντολὴν τοῦ Θεοῦ κρατεῖτε τὴν παράδοσιν τῶν ἀνθρώπων, βαπτισμοὺς ξεστῶν 
καὶ ποτηρίων' καὶ ἄλλα παρόμοια τοιαῦτα πολλὰ ποιεῖτε. 
Κ Ne 26 a 9 > vs an Θ a σ΄ N a con ΄ 
αλῶς ἀθετεῖτε τὴν ἐντολὴν τοῦ Θεοῦ, ἵνα τὴν παράδοσιν ὑμῶν τηρήσητε. 

10 Μωὺσῆς γὰρ εἶπε, Τίμα τὸν πατέρα σου καὶ τὴν μητέρα σου' καὶ ὃ 
lal 4 a” , ή ΄ = ll ε aA Ν ’, 

κακολογῶν πατέρα ἢ μητέρα θανάτῳ τελευτάτω ὑμεῖς δὲ λέγετε, 
x lal a an 

᾿Εὰν εἴπῃ ἄνθρωπος τῷ πατρὶ ἢ τῇ μητρὶ, KopBav* (6 ἐστι, δῶρον), ὃ ἐὰν ἐξ matt. 25, 18. 
3 AS λ θῃ τς ΤῈ Ν ee ο 3 ’, εν ὐδὲ lal a Ν 3 a Α 
ἐμοῦ ὠφεληθῇς καὶ οὐκέτι ἀφίετε αὐτὸν οὐδὲν ποιῆσαι τῷ πατρὶ αὐτοῦ ἢ 
ον ‘ > a 3 A ‘ , a A a a - 

τῇ μητρὶ αὐτοῦ, 15 ἀκυροῦντες τὸν λόγον τοῦ Θεοῦ τῇ παραδόσει ὑμῶν ᾗ παρ- 
εδώκατε' καὶ παρόμοια τοιαῦτα πολλὰ ποιεῖτε. 

καὶ συνίετε 

aA Ν ν 
νοῦντα τὸν ἄνθρωπον. 

3 Ὁ ‘ wn nw 

αὐτοῦ περὶ τῆς παραβολῆς. 

κοινῶσαι, 19 
Ν 3 Ν 3 lal 3 ΄ / , ‘ , 

καὶ εἰς τὸν ἀφεδρῶνα ἐκπορεύεται, καθαρίζον πάντα τὰ βρώματα ; 

, 9 3 , \ no. » 
πονηρα ἔσωθεν εκπορευεται, και κοινοι τον ἄνθρωπον. 

2 

7 

8 

1 Μάτην δὲ σέβονταί µε, 9 
ὃ Αφέντες γὰρ τὴν 

ὃ Καὶ ἔλεγεν αὐτοῖς,Ἠ 8 

4 

δ 

9 

14 Ἂς 4 ’, Ἂς ” ιά 3 “ 3 ΄ , 4 Καὶ προσκαλεσάμενος πάντα τὸν ὄχλον ἔλεγεν αὐτοῖς, ᾿Ακούετέ µου πάντες 10 
15 Οὐδέ 3 3 0 lel > 0 ’ 3 , > τὰς a 

ὐδέν ἐστιν ἔξωθεν τοῦ ἀνθρώπου εἰσπορευόμενον εἰς αὐτὸν, ὃ 1 
δύναται αὐτὸν κοινῶσαι' ἀλλὰ τὰ ἐκπορευόμενα ἀπ᾽ αὐτοῦ ἐκεῖνά ἐστι τὰ κοι- nga = 

16 Εἴ τις ἔχει ὦτα ἀκούειν, ἀκουέτω. 
a > a 

(=) Kat ὅτε εἰσῆλθεν εἰς οἶκον ἀπὸ τοῦ ὄχλου, ἐπηρώτων αὐτὸν ot μαθηταὶ 15 
18 Κ Ν λέ 3 ο) οὕ \ ἀξ a > ΄ 2 a 

αἱ λέγει αὐτοῖς, Οὕτω Kal ὑμεῖς ἀσύνετοί ἐστε; 16 
> a φ a . »¥ θ > , 5 9 ¥ > ο, 78 οὐ νοεῖτε, ὅτι πᾶν τὸ ἔξωθεν εἰσπορευόμενον εἰς τὸν ἄνθρωπον οὐ δύναται αὐτὸν 1) 

ὅτι οὐκ εἰσπορεύεται αὐτοῦ εἰς τὴν καρδίαν, ἀλλ᾽ εἰς τὴν κοιλίαν, 
20 Ἔλεγε δὲ, 18 

ν ἣν 5 ὧν γ5. 0 ’ 3 ’ 5 a La] Ν ” 4] ν Ότι τὸ ἐκ τοῦ ἀνθρώπου ἐκπορευόμενον, ἐκεῖνο κοινοῖ τὸν ἄνθρωπον' 7 ἔσωθεν 19 
γὰρ, ἐκ τῆς καρδίας τῶν ἀνθρώπων, οἱ διαλογισμοὶ οἱ κακοὶ ἐκπορεύονται, 

an » 

μοιχεῖαι, πορνεῖαι, φόνοι, ™ κλοπαὶ, πλεονεξίαι, πονηρίαι, δόλος, ἀσέλγεια, 

ὀφθαλμὸς πονηρὸς, βλασφημία, ὑπερηφανία, ἀφροσύνη: ™ πάντα ταῦτα τὰ 20 

4 Καὶ ἐκεῖθεν ἀναστὰς ἀπῆλθεν εἰς τὰ μεθόρια Τύρου καὶ Σιδῶνος: καὶ 3ἱ 
εἰσελθὼν εἰς οἰκίαν οὐδένα ἤθελε γνῶναι, καὶ οὐκ ἠδυνήθη λαθεῖν. ΄. 35. ᾽Ακού- 
σασα γὰρ γυνὴ περὶ αὐτοῦ, ἧς εἶχε τὸ θυγάτριον αὐτῆς πνεῦμα ἀκάθαρτον, 

a la) 8 > ε Ν ἐλθοῦσα προσέπεσε πρὸς τοὺς πόδας αὐτοῦ. (τι) “ὃ ἦν δὲ ἡ γυνὴ “Ἑλληνὶς, 22 
Συροφοινίκισσα τῷ γένει: καὶ ἠρώτα αὐτὸν ἵνα τὸ δαιμόνιον ἐκβάλῃ ἐκ τῆς 

ε a > na ὃν a A 7 Ὃ δὲ ᾿Ιησοῦς εἶπεν αὐτῇ, "Ades πρῶτον χορτασθῆναι 26 θυγατρὸς αὐτῆς. 
Ἂν 4 > Ν / 3 lal Ν, »” lal ΄ Ν ἴω Ὁ 

τὰ τέκνα' οὐ γὰρ καλόν ἐστι λαβεῖν τὸν ἄρτον τῶν τέκνων, καὶ βαλεῖν τοῖς 

— χαλκίων] 
(Rosenm.) 

5. περιπατοῦσι] walk, live. The Hebr. 777- 
9. Καλῶς] Well: said in irony. 

11. KopBav] Corban, an offering to God. See on Matt. xxvii. 
6, and xy. 5, and above, ii. 3, and Pococke, i. 251. 

S, Ambrose (on Luke xviii.), applying the word to Christian 
times, well says, ‘‘Dicis te, quod eras Parentibus collaturus, 
Ecclesie velle conferre. Non querit donum Deus de fame 
parentum. 

“Multi ut preedicentur ab hominibus, Ecclesiz conferunt que 
suis auferunt; cttm misericordia ἃ domestico progredi debeat 
pietatis officio. Sed ut pascendos Scriptura dicit parentes, ita 
propter Deum relinquendos parentes, si impediant devote mentis 
affectus.”’ 

19. καθαρίζον π. τ. βρώματα] cleansing all the food. Some 
(e.g. Meyer) read καθαρίζων, and connect it with ἀφεδρών; but 
this construction seems inadmissible. It appears rather to mean, 
‘‘exitu suo puras relinquens omnes escas’”’ (cp. Bede, a Lapide). 
Every thing that cometh in from without defecates and clarifies 
itself in its passage εἰς τὸν ἀφεδρῶνα, and go leaves pure πάντα τὰ 

“Cauté dictum, nam {οθίασοα frangebantur.”’ βρώματα, i.e. every thing that is converted by man into food, 
and enters into his system. Cp. note on Deut. xxiii. 13. 

The reading καθαρίζων is indeed found in many MSS., A, B, 
E, F, G, H, L, 8, X, A, and in Lr., but the confusion between 6 
and ὦ is so common in MSS., that this variety is of little weight 
against the ordinary rules of grammatical construction. See on 
1 Cor, xv. 49. 

21. πορνεῖαι] See Rom. i. 29. 
24. μεθόρια] the confines: he does not seem to have crossed 

the border. 
25. js—airijs] On this Hebraism, see Acts xv. 17. Gal. ii. 10. 
26. Ἑλληνίς] a Greek. St. Matthew calls her Xavavata (xv. 

22), to show his Jewish readers that the mercies of the Gospel 
were for those whom their forefathers had extirpated. St. Mark 
calls her Ἑλληνὶς, a Syropheenician, of Tyre, to assure his Gentile 
readers that Christ offers salvation to them, and to every nation 
of the world. 

— Συροφοινίκισσα] a Syrophenician. Φοινίκισσα from powlen, 
and Ἄυροφ., as distinguished from the Libyan Phoenicians, of 
Carthage, better known to the Romans, and colonists from the 
Phoenicians of Syria, in the mother cities of Tyre and Sidon, 
whence Horat. ii, 2. 11, “ uéerqgue Penus serviat uni.” 
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MARK VII. 28—37. VIII. 1—13. 131 
κ ε - 3 ’ Δ “ κυναρίοι. ™ Ἡ δὲ ἀπεκρίθη καὶ λέγει αὐτῷ, Ναὶ, Κύριε, καὶ γὰρ τὰ κυνάρια 

ε , “ γ “ col ζ΄ > ὑποκάτω τῆς τραπέζης ἐσθίουσι ἀπὸ τῶν ψιχίων τῶν παιδίων. ™ Καὶ εἶπεν αν. κ᾿ Ν ο Ν 2 ο αὐτῇ, Ava τοῦτον τὸν λόγον ὕπαγε' ἐξελήλυθε τὸ δαιμόνιον ἐκ τῆς θυγατρός σου. 
3 ‘ > “ 3 Ν > 2 A fal Ὁ Kat ἀπελθοῦσα εἰς τὸν οἶκον αὐτῆς εὗρε τὸ δαιμόνιον ἐξεληλυθὸς, καὶ τὴν 
θυγατέρα βεβλημένην ἐπὶ τῆς κλίνης. 

74 Ν ΄ a a > (<r) * Καὶ πάλιν ἐξελθὼν ἐκ τῶν ὁρίων Τύρου καὶ Σιδῶνος ἦλθε πρὸς τὴν 
49 aw 4 lal Ὁ θάλασσαν τῆς Γαλιλαίας, ἀνὰ μέσον τῶν ὁρίων Δεκαπόλεως. Ὁ Καὶ φέρουσιν 
5 

A lal »“Ν αὐτῷ κωφὸν μογιλάλον, καὶ παρακαλοῦσιν αὐτὸν ἵνα ἐπιθῇ αὐτῷ τὴν χεῖρα. 
Ν A 88 Καὶ ἀπολαβόμενος αὐτὸν ἀπὸ τοῦ ὄχλου κατ᾽ ἰδίαν ἔβαλε τοὺς δακτύλους 

3. 16 > a A αὐτοῦ εἰς τὰ ὦτα αὐτοῦ, Kal πτύσας ἥψατο τῆς γλώσσης αὐτοῦ, 3 καὶ dva- 
βλέψας εἰς τὸν οὐρανὸν ἐστέναξε καὶ λέγει αὐτῷ, ᾿Εφφαθὰ, ὅ ἐστι διανοί- 

Ν A A χθητι. * Καὶ εὐθέως διηνοίχθησαν αὐτοῦ αἱ ἀκοαὶ, καὶ ἐλύθη ὁ δεσμὸς τῆς 
λ , 3 “ Ν 2). ir 3 θῶ 75 86 Ν ὃ ΄ b > a ν ‘ γλώσσης αὐτοῦ, καὶ ἐλάλει ὀρθῶς. (τ) * Καὶ διεστείλατο " αὐτοῖς ἵνα μηδενὶ ν Ξ Ξ εἴπωσιν" ὅσον δὲ αὐτοῖς διεστέλλετο, μᾶλλον περισσότερον ἐκήρυσσον' 7 καὶ 

ε A lal ὑπερπερισσῶς ἐξεπλήσσοντο λέγοντες, Καλῶς πάντα πεποίηκε: καὶ τοὺς κωφοὺς 
ποιεῖ ἀκούειν, καὶ τοὺς ἀλάλους λαλεῖν. 

76 > , - ε VII. (1) Ἐν ἐκείναις ταῖς ἡμέραις, παμπόλλου ὄχλου ὄντος, καὶ μὴ 
ἐχόντων τί φάγωσι, προσκαλεσάμενος τοὺς μαθητὰς αὐτοῦ λέγει αὐτοῖς, 
5 Σπλαγχνίζομαι ἐπὶ τὸν ὄχλον, ὅτι ἤδη ἡμέραι τρεῖς προσμένουσί μοι καὶ 
οὐκ ἔχουσι τί φάγωσι ὃ 
5 ἯΣ 5 Lal ε Lal Ν A 5 lal ο ἐκλυθήσονται ἐν τῇ ὁδῷ, τινὲς γὰρ αὐτῶν μακρόθεν ἥκουσι. “ Καὶ ἀπεκρί- 

Lal ε Lal θησαν αὐτῷ ot μαθηταὶ αὐτοῦ, Πόθεν τούτους δυνήσεταί τις ὧδε χορτάσαι 
3 > 595 5 , 5 Ν 3 ’ 5 ‘ , ¥ ¥ ε A > ἄρτων er ἐρημίας ; ὃ Kat ἐπηρώτα αὐτοὺς, Πόσους ἔχετε ἄρτους ; οἱ δὲ εἶπον, 
Ἕπτά 6 Κ. Ν 4 λ a κά δ 3 Lal a “ iol a A λ ‘ ‘ : αἱ παρήγγειλε τῷ ὄχλῳ ἀναπεσεῖν ἐπὶ τῆς γῆς" καὶ λαβὼν τοὺς 
ε ἣν 3 , A Lal cal ἑπτὰ ἄρτους εὐχαριστήσας ἔκλασε, καὶ ἐδίδου τοῖς μαθηταῖς αὐτοῦ ἵνα παρα- 
θῶ ας A 6 A OF: λ 7K Ν αι 3 θύὸ ὀλί ε Ν aX. , Gov Kat παρέθηκαν τῷ ὄχλῳ. αἱ εἶχον ἰχθύδια ὀλίγα' καὶ εὐλογήσας 
> A |. ον ¥ > εἶπε παραθεῖναι καὶ αὐτά. ὃ Ἔφαγον δὲ καὶ ἐχορτάσθησαν' καὶ ἦραν περισ- 

Ν 5 σεύματα κλασμάτων ἑπτὰ σπυρίδας. ὅ Ἦσαν δὲ οἱ φαγόντες ὡς τετρακισ- 
χίλιοι: καὶ ἀπέλυσεν αὐτούς. 

Kat εὐθέως ἐμβὰς εἰς τὸ πλοῖον μετὰ τῶν μαθητῶν αὐτοῦ ἦλθεν εἰς τὰ μέρη 
Δαλμανουθά. 

(6) 3) Καὶ ἐξῆλθον οἱ Φαρισαῖοι, καὶ ἤρξαντο συζητεῖν αὐτῷ, ζητοῦντες παρ᾽ 
5 a κι" 3.4 A 3 [ο , S252 78 12 Ν 3 , αὐτοῦ σημεῖον ἀπὸ τοῦ οὐρανοῦ πειράζοντες αὐτόν. (2) 13 Καὶ ἀναστενάξας 
a , Comey , ye κ᾿ ο a 3 Ss > 9 , ες τῷ πνεύματι αὐτοῦ λέγει, Τί ἡ γενεὰ αὕτη σημεῖον ἐπιζητεῖ ; ᾿Αμὴν λέγω ὑμῖν, 

3 δ Lal ο δ a“ 13 Ν 3 ΝΔ > ‘ > ἈΝ ’ > 

εἰ δοθήσεται τῇ γενεᾷ ταύτῃ σημεῖον. Καὶ ἀφεὶς αὐτοὺς ἐμβὰς πάλιν εἰς 
πλοῖον ἀπῆλθεν εἰς τὸ πέραν. 

Ν 3X > λύ > Ν Ζ. > > 2A και εαν απολυσω ανυντους γηστεις ELS οίκον αὐτων, 

Ἠοο. 1169, and above, vii. 14, where B, D, L, A, have πάλιν for 81. καὶ Σιδῶνος ἦλθε] B, D, Τι, A, and Vulg. and some other 
versions have ἦλθε διὰ Σιδῶνος here. 

82—37.] This miracle, so graphically described, is recorded 
by St. Mark alone (cp. viii. 22). 

82. μογιλάλον] So A, B*, Ὁ, G, K, M, Β, U, V; and Tisch. 
ed. 1858; B**, HK, F, H, Τι, X, Γ, A, and Lr. have μογγιλάλον. 

34. Ἐφφαθά] Be opened. ‘ Imperativus conjugationis Ethpael, 

aahaZ} , cthphathah, ἐθφαθὰ, litera 3, cium Greece scribatur, 

in @ mutata, ἃ verbo wala aperuit.” Hebr. mob (pathah), 
whence Latin pateo. Cf. Isa. xxxy. 5, and Vorst. de Hebr. p. 699. 
St. Mark gives the very words of Christ. See above on ii. 3. 

86. μᾶλλον περισσότερον] An expressive double comparative. 
See Phil. i. 23, πολλῷ μᾶλλον κρεῖσσον. 2 Cor. vii. 13, περισ- 
σοτέρως μᾶλλον. Winer, p. 214. 
— ἐκήρυσσον] they were publishing it abroad. Sce oni. 45. 

Cu. VIII. 1—9, Ἐν exefvais] See Matt. xv. 32—38. 
— παμπόλλου] Some MSS. and Edd. have πάλιν πολλοῦ. 

But it is less likely that such a simple expression as πάλιν πολλοῦ 
should have been altered by Copyists into παµπόλλου than vice 
versd. On the confusion of maz, and παλι, see Porson, Eurip. 

πάντα. At the same time it may be observed that St. Mark is wont 
to note transitions in his narrative by πάλιν. See iii. 20; iv. 1; 
x. 1. 10. 

9. ἡμέραι τρεῖς -- μοι] literally, there are now three days to 
them remaining (dat. plur. part.) with Me, and not having any 
thing to eat. See Matt. xv. 32. Acts xxiv. 11, οὐ πλείους εἰσί 
μοι ἡμέραι ἢ δεκαδύο, and cp. Matth. G.G. § 390. Soph. Philoct. 
354, ἦν δ᾽ ἦμαρ ἤδη δεύτερον πλέοντί μοι. 

6. ἐδίδου] He was giving. See on vi. 4]. 
8. σπυρίδας] baskets, made of rushes and palm leaves. (Bede.) 

See on Matt. xvi. 9. 
10. µέρη Δαλμανουθά] See Matt. xv. 39, ὅρια Μαγδαλά. St. 

Mark adds therefore to St. Matthew’s narrative, to show his inde- 
pendent knowledge of the fact. The conversation took place in 
the confines of Magdala, towards Dalmanutha. In Matt. xy. 21 
we have µέρη Τύρου κ. Σ. In Mark vii. 24, μεθόρια Τ. κ. Σ. 

12. ἀναστενάξας τῷ πνεύματι αὐτοῦ] groaning deeply in His 
spirit. See John xi. 33. 

— ἐπιζητεῖ] seeks a sign in addition to those given it. 
— εἰ δοθήσεται] εἰ Hebr. ox (im), si; often used as a strong 

negative—May I not liveif/ See Gen. xxi. 23; xxiy. 37. Deut. 
52 
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Η Καὶ ἐπελάθοντο λαβεῖν ἄρτους" καὶ εἰ μὴ 
ἐν τῷ πλοίῳ. 
ζύμης τῶν Φαρισαίων, καὶ τῆς ζύμης ᾿Ἠρώδο 
> 4 ΄ σ ” > ” 

ἀλλήλους λέγοντες, Ότι ἄρτους οὐκ ἔχομεν. 
> Lad ΄ ’ σ 3 > » 

αὐτοῖς, Τί διαλογίζεσθε ὅτι ἄρτους οὐκ ἔχετε 

(22) 15 Καὶ διεστέλλετο αὐτοῖς λέγων, “Opare, βλέπετε ἀπὸ τῆς 

MARA VIII. 14—31. 

ν ἊΝ 

ἕνα ἄρτον οὐκ εἶχον μεθ᾽ ἑαυτῶν MAT WEE 1. 
6 

80 Ν 
υ. (47) "" Καὶ διελογίζοντο πρὸς τ 

ΔΝ lal 

Kai γνοὺς 6 ᾿]ησοῦς λέγει 8 
; Οὕπω νοεῖτε οὐδὲ συνίετε; ἔτι 9 

A ΄ ld ” 

πεπωρωμµένην " ἔχετε τὴν καρδίαν ὑμῶν ; ὃ ὀφθαλμοὺς ἔχοντες οὐ βλέπετε, καὶ «ον. 6. 52. 
3 

ὦτα ἔχοντες οὐ- ἀκούετε, καὶ οὐ μνημονεύετε ; 
σ Ν 

9 ὅτε τοὺς πέντε ἄρτους ἔκλασα 

εἰς τοὺς πεντακισχιλίους, πόσους κοφίνους κλασμάτων πλήρεις ἤρατε; Λέ- 
lal y 

γουσιν αὐτῷ, Δώδεκα. ™ Ὅτε δὲ τοὺς ἑπτὰ 
> ΔΝ ΄ 

εἰς τους τετρακισχιλίους, πόσων 10 

σπυρίδων πληρώματα κλασμάτων ἤρατε; Οἱ δὲ εἶπον, Ἑπτά, 3 Καὶ ἔλεγεν 
>’ nw -“ > , 

αὕτοις, Πως ov συνίετε; 
.. ’ A 

(3) 3 Καὶ ἔρχεται eis Βηθσαϊδάν'. καὶ ϕ 
καλοῦ 5 - > - ο 23 K A ‘ts 

Dow αὐτὸν ἵνα αὐτοῦ αψηται. αἱ ἐπι 
> , - τἷᾶς ” nw ’ Ν ΄ 

ἐξήγαγεν αὐτὸν ἔξω τῆς κώμης, καὶ πτύσας 
Lal ΕἸ Les > , 5» A » ,ὔ 

χεῖρας αὐτῷ ἐπηρώτα αὑτὸν εἰ τι βλέπει ; 

έρουσιν αὐτῷ τυφλὸν, καὶ παρα- 
λαβόμενος τῆς χειρὸς τοῦ τυφλοῦ 
εἰς τὰ ὄμματα αὐτοῦ, ἐπιθεὶς τὰς 
4 καὶ ἀναβλέψας ἔλεγε, Βλέπω 

τοὺς ἀνθρώπους, ὅτι ὡς δένδρα ὁρῶ, περιπατοῦντας. 35 Εἶτα πάλιν ἐπέθηκε 
‘ [ο San Ν > ‘ > A Ν 

τας χειρας επι τους ὀφθαλμοὺς αὐτοῦ, καὶ 
> ’ » 

ἐποίησεν αὐτὸν ἀναβλέψαι: καὶ 
> lal ν ἀποκατεστάθη, καὶ ἐνέβλεψε τηλαυγῶς ἅπαντα. “ὃ Καὶ ἀπέστειλεν αὐτὸν εἰς 
τὰ A “ 

οἶκον αὐτοῦ λέγων, Μηδὲ εἰς τὴν κώμην εἰσέλθῃς, μηδὲ εἴπῃς τινὶ ἐν τῇ κώμῃ. 
(3) 3 Καὶ ἐξῆλθεν ὁ Ἰησοῦς καὶ οἱ μαθηταὶ αὐτοῦ εἰς τὰς κώμας Καισαρείας 

καὶ ἄλλοι ᾿Ηλίαν, ἄλλοι δὲ ἕνα τῶν προφητῶν. 

(2) ® Καὶ ἐπετίμησεν αὐτοῖς ἵνα μηδενὶ λέγω 

19 
- Ν Lal Lal Lal ΄ Lol ΄ 

τῆς Φιλίππου. καὶ ἐν τῇ ὁδῷ ἐπηρώτα τοὺς μαθητὰς αὐτοῦ λέγων αὐτοῖς, Τίνα 18 
Ν δ ́ ε Ν θ > οὗ ε δὲ > ίθ > , QA A 

μὲ λέγουσιν οἱ ἄνθρωποι εἶναι; “ὃ Οἱ δὲ ἀπεκρίθησαν, Ιωάννην τὸν βαπτιστὴν, 14 19 
39 Καὶ αὐτὸς λέγει αὐτοῖς, Ὑμεῖς 

δὲ τίνα μὲ λέγετε εἶναι; ᾿Αποκριθεὶς δὲ ὁ Πέτρος λέγει αὐτῷ, Σὺ εἶ ὁ Χριστός. 15 30 
σι περὶ αὐτοῦ. 

31 Καὶ ἤρξατο διδάσκειν αὐτοὺς ὅτι δεῖ τὸν Υἱὸν τοῦ ἀνθρώπου πολλὰ παθεῖν, 20 51 
21 22 καὶ ἀποδοκιμασθῆναι ὑπὸ τῶν πρεσβυτέρων καὶ τῶν ἀρχιερέων καὶ τῶν γραμ- 

i. 35. 1 Kings i. 561. Isa. xiv. 24, and is interpreted ‘nod’ in 
the Syriac Version. Cp. Heb. iii. 11; iv. 3. 5. 

15. τ. ζύμης Ἡρώδου] the leaven of Herod. See iii. 6. 
22—26. Καὶ ἔρχεται] This miracle so minutely described is 

secorded by St. Mark alone. Cp. vii. 32. 
— Ῥηθσαϊδάν] Supposed by many to be the northern Bethsaida, 

or Julias, concerning which see on Matt. xiv. 13. Luke ix. 10. 
23. Καὶ ἐπιλαβόμενος---ἐξήγαγεν] And He took him bythe hand 

and led him out of the town. A visible proof to the people that 
the man was blind. Compare our Lord’s conduct in John ix. 6, 7. 

24. Βλέπω τοὺς &., 5. ὡς δ. ὁ., περιπατοῦντας] An abrupt ex- 
pression, or rather three sentences, suitable to the case, in which 
new powers of vision suddenly succeeded; and characteristic of 
St. Mark’s literal accuracy, cf. v. 23. 7 see men. I see them’ 
standing still, and dimly, as ¢rees. I now see them walking. 

The reason why our Lord worked this cure by degrees seems 

to be, that He thus brought forth from the man’s own lips, for 

the benefit of the readers of the Gospel, words showing the pro- 

cess of the cure from darkness to glimmering light, and thence 

to perfect vision. Here also is a picture of the process of gradual 

illumination which sometimes takes place in the soul. 

26. Μηδὲ εἰς τ. κώμην) Our Lord had led the blind man out 

of Bethsaida to heal him, and tells him not {ο enter the village 

after he is healed, in order to warn the world, that if men will not 

attend to the evidence of the Gospel, and use the means of grace 

proffered to them, those blessings, slighted by them, will be with- 

drawn from them. The blind man is brought to Christ, and 

allows himself to be led by Christ out of the city, and recovers 

his sight. But the city itself was spiritually blind, and would not 
discern Christ ; and is left in its darkness. Cp. John ix. 39—41. 

If this miracle was wrought near the western Bethsaida, then 

cp. Matt. xi. 21. 
27. μέ] Me—emphatic, and so placed. 
99. Σὺ εἶ ὁ Χριστός] It has been already observed on Matt. 

xvi. 18, that St. Mark, the disciple of St. Peter (1 Pet. v. 13. 
peers Πέτρου, Euseb. iii. 39; v. 8), does not record our 

rd'3 words in reply to St. Peter. 

The Divines of Rome in interpreting those words, Σὺ εἴ 
Πέτρος, καὶ ἐπὶ ταύτῃ τῇ πέτρα οἰκοδομήσω μοῦ τὴν ἐκκλησίαν, 
build much on the supposition that our Lord used the same Syro- 
Chaldaic word x=> (Cepha) for Πέτρος and πέτρα. 

This supposition is improbable. 

If our Lord had used the same word, it is not likely that the 
Holy Ghost would have used two different words, as He does in 
reciting our Lord’s reply in Matt. xvi. 18. 

It is remarkable that St. Matthew does use a Syro-Chaldaic 
word, 13, Jar, in the verse immediately preceding—fap ᾿Ιωνᾶ. 
Why then did he not go on to write, Σὺ εἶ Κηφᾶ, καὶ ἐπὶ τούτω 
τῷ Κήφα ο. μ. τ. ἐξ He ought to have done so, —with reverence 
be it said,—if our Lord used the same word in both members of 
the sentence, and if so much is to be grounded on this supposed 
use of the same word, as the Divines of Rome build from it, 
making it almost the fundamental doctrine of Christianity. 

Besides, St. Mark, the disciple of St. Peter, as we have seen, 
is wont to introduce Syro-Chaldaic words into his Gospel (see 
above, ii. 3); he uses two such words in the preceding Chapter 
(vii. 11. 34), and he specially notices that two of St. Peter’s 
brother Apostles were called Boavepyés (a Syro-Chaldaic name), 
and explains what it means (iii. 17). If therefore any additional 
light was to be derived from a Syro-Chaldaic word, concerning 
so important a matter as the relation of his master, the Apostle 
St. Peter, to the other Apostles and the Church at large, St. Mark 
would have introduced here a Syro-Chaldaic word. And since he 
has not done so, we have additional proof from St. Mark’s silence 
that St. Matthew’s divinely inspired Greek (Matt. xvi. 18) gives a 
true and full representation of our Lord’s words to St. Peter. 

It is observable that St. Mark, and he alone, records our 
Lord’s Saying to the Twelve when they afterwards argued among 
themselves who of them should be greatest: ‘If any one desires 
to be first, he shall be last of all’’ (Mark ix. 34, 35). They were 
not very likely to have debated that matter, if our Lord had already 
settled it by making St. Peter supreme over the rest. 

81. Kal ἤρξατο] See Matt. xvi. 21. 
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MATT, IKE watéwv, καὶ ἀποκτανθῆναιυ καὶ μετὰ τρεῖς ἡμέρας ἀναστῆναι: (ντ) 3 καὶ παῤ- αι τα, 
ae ῥησίᾳ τὸν λόγον ἐλάλει. Καὶ προσλαβόμενος αὐτὸν ὁ Πέτρος ἤρξατο ἐπιτιμᾶν 

> lal 33 ε Δ. Ὁ Ἂς Rie ‘ ‘ Ν > ”. > ΄ ~~ ΄ 

23 αὐτῷ. Ο δὲ ἐπιστραφεὶς καὶ ἰδὼν τοὺς μαθητὰς αὐτοῦ ἐπετίμησε τῷ Πέτρῳ 
΄ 3 ΄ A 4 > »“»Ἥ Ν cal Lal 3 ‘ ‘ ΄“ 

λέγων, Ὕπαγε ὀπίσω μου, σατανᾶ, ὅτι οὐ φρονεῖς τὰ τοῦ Θεοῦ, ἀλλὰ τὰ τῶν 

ἀνθρώπων. 
5 A “ cal = 

24 (4) ὅ Καὶ προσκαλεσάμενος τὸν ὄχλον σὺν τοῖς μαθηταῖς αὐτοῦ εἶπεν 
lal σ ο. 5 ΄ 3 “ > 4 ε » ‘ > 4 

28 αυτοῖς, Ὅστις θέλει ὀπίσω µου ἀκολουθεῖν ἀπαρνησάσθω ἑαυτὸν, καὶ ἀράτω 
Ἂς Ν > Lal ‘ Ss ’ 35 a b Ν > θέ ον x > ΄ 

3δ τὸν σταυρὸν αὐτοῦ, καὶ ἀκολουθείτω µου 3 ὃς" γὰρ ἂν θέλῃ τὴν ψυχὴν αὐτοῦ 
Ὁ John 12. 25. a A © an a 

σῶσαι, ἀπολέσει αὐτήν' ὃς δ᾽ ἂν ἀπολέσῃ τὴν ἑαυτοῦ ψυχὴν ἕνεκεν ἐμοῦ καὶ τοῦ 
> , ’ > ΄ 36 ΄ Ν > 4 x ιά 0 95 ia Ν 26 2 εὐαγγελίου, σώσει αὐτήν' * τί γὰρ ὠφελήσει τὸν ἄνθρωπον, ἐὰν κερδήσῃ τὸν 
’ σ Ν ” x “ > “ 37 ΕΣ » ὃ ́ 3» 0 3 ls 

κόσμον ὅλον, καὶ ζημιωθῇ τὴν ψυχὴν αὐτοῦ; Ἵ ἢ τί δώσει ἄνθρωπος ἀντάλ-- 
” »" > ~ 86 38 a A ΕΥ > θῇ ἈΝ ‘ > ‘ 

26 λαγμα τῆς ψυχῆς αὐτοῦ; (-π) Ὦ Ὃς yap ἂν ἐπαισχυνθῇ µε καὶ τοὺς ἐμοὺς 
λόγους ἐν τῇ γενεᾷ ταύτῃ τῇ µοιχαλίδι καὶ ἁμαρτωλῷ καὶ ὁ Υἱὸς τοῦ ἀνθρώπου 
> , 3 A Ld Ἂν > A , 9) 4: > ~ Ν ΄ 

ἐπαισχυνθήσεται αὐτὸν, ὅταν ἔλθῃ ἐν τῇ δόξῃ τοῦ Πατρὸς αὐτοῦ μετὰ τῶν 
lal ο) 3 ” <4 

28 21 ἀγγέλων τῶν ἁγίων: IX. (42)! καὶ ἔλεγεν αὐτοῖς, ᾽Αμὴν λέγω ὑμῖν, ὅτι εἰσὶ 
a “ > ΕΝ 

τινὲς τῶν ὧδε ἑστηκότων, οἵτινες οὐ μὴ γεύσωνται θανάτου, ἕως ἂν ἴδωσι τὴν 
’ Lal al > Lal > 4 

βασιλείαν τοῦ Θεοῦ ἐληλυθυῖαν ἐν δυνάμει. 
XVII. a 

1° 28 3 Kat μεθ᾽ ἡμέρας ἕξ παραλαμβάνει ὁ ᾿]ησοῦς τὸν Πέτρον καὶ ᾿Ιάκωβον καὶ 
‘ > 4 Ν > , > Ν > »” ε Ν > int / Ν 

2 τὸν ᾿]ωάννην, καὶ ἀνεφέρει αὐτοὺς εἰς ὄρος ὑψηλὸν κατ᾽ ἰδίαν μόνους" καὶ µετ- 
’ » 3 lal 3 Ν Ν ε ΄ 3 A > , Λ x 29 εμορφώθη ἔμπροσθεν αὐτῶν' ὃ καὶ τὰ ἱμάτια αὐτοῦ ἐγένοντο στίλβοντα, λευκὸ 

΄ ε b 3 sa ‘ 9 Ν a fal > δύ yi a 4 K Vv ὡ 6 3 ο) 8 80 λίαν ὡς χιὼν, οἷα γναφεὺς ἐπὶ τῆς γῆς οὐ δύναται λευκᾶναι. αἱ ὤφθη αὐτοῖς 
4 33 Ἠλίας σὺν Μωῦσεϊῖ: καὶ ἦσαν συλλαλοῦντες τῷ ᾿Ιησοῦ. ὃ Καὶ ἀποκριθεὶς ὁ 

Πέτρος λέγει τῷ ᾿Ιησοῦ, “PaBBi, καλόν ἐστιν ἡμᾶς ὧδε εἶναι καὶ ποιήσωμεν 
Ν “A Ν ΄, Ν .. ο) , Ν > ΄ ’ 6 3 ‘ "ὃ , 

σκηνὰς τρεῖς, σοὶ μίαν, καὶ Μωῦσεῖ μίαν, καὶ ᾿Ηλίᾳ μίαν' ὃ ov γὰρ δει τί 
5 " - δ 84 λαλήσῃ, ἦσαν γὰρ ἔκφοβοι. ἴ Καὶ ἐγένετο νεφέλη ἐπισκιάζουσα αὐτοῖς, καὶ 

86 ἦλθε φωνὴ ἐκ τῆς νεφέλης, Οὗτός ἐστιν ὁ Υἱός μου ὁ ἀγαπητὸς, αὐτοῦ ἀκούετε. 
8 86 ὃ Καὶ ἐξάπινα περιβλεψάμενοι οὐκέτι οὐδένα εἶδον ἀλλὰ τὸν ᾿Ιησοῦν μόνον μεθ᾽ 

ἑαυτῶν. 
9 9 Καταβαινόντων δὲ αὐτῶν ἀπὸ τοῦ ὄρους, διεστείλατο αὐτοῖς ἵνα μηδενὶ 

διηγήσωνται ἃ εἶδον, εἰ μὴ ὅταν ὁ Υἱὸς τοῦ ἀνθρώπου ἐκ νεκρῶν ἀναστῇ. 
88 10 9 9 , > ΄ .ν ε 9 A ἜΣ +s ors (53) '° Καὶ τὸν λόγον ἐκράτησαν πρὸς ἑαυτοὺς συζητοῦντες τί ἐστι τὸ ἐκ 

νεκρῶν ἀναστῆναι. - : ashi 
3 ν A 

10 (47) 1! Καὶ ἐπηρώτων αὐτὸν λέγοντες, Ὅ τι λέγουσιν οἱ Τραμματεῖς ὅτι 
A a a 9 9 5 a . 

1 Ἠλίαν δεῖ ἐλθεῖν πρῶτον ; 1" ὁ δὲ ἀποκριθεὶς εἶπεν αὐτοῖς, ᾿Ηλίας μὲν ἐλθὼν 
[ον » A 4 ΔΝ A ἈΝ “ ΄ 

πρῶτον ἀποκαθιστᾷ πάντα, καὶ πῶς γέγραπται ἐπὶ τὸν Υἱὸν τοῦ ἀνθρώπου, ἵνα 

83. “Ὕπαγε-- σατανᾶ] Get thee behind Me, Satan. Observe 
what it is to be ashamed of the cross of Christ. ‘‘Get thee be- 
hind Me, Satan,’’ says our Lord to St. Peter. 

St. Mark, the disciple of St. Peter, carefully records what 
tells to the disadvantage of Peter—a proof of his veracity, and of 
St. Peter’s humility. Cp. CArys. on Matt. xvii. 27, and the re- 
markable passages in Euseb. Theophan. (ed. Lee), pp. 220. 324, 
325, and Introduction to this Gospel, above, p. 113. 

84. Καὶ προσκαλεσάμενος] See Matt. xvi. 24. 

86. καὶ τοῦ εὐαγγελίου] and the Gospel. These words are 
found only in St. Mark. Cp. Matt. xvi. 25. Luke ix. 24; and 
see below, x. 29. 

Cu. IX. 1. ᾿Αμὴν λέγω ὑμῖν] See on Matt. xvi. 28. 
11. Ὅ τι] = διότι, why. So used by LXX (Gen. xii. 18) for 

πο, τί τοῦτο ἐποίησας ; (See v. 28.) 

— λίαν] Elias. See Matt. xvii. 10. 

19. ἀποκαθιστᾶ] ‘ presens indefinitum, ut Matt. ii. 4,” Bengel. 
He is not only the restorer,—but completes, consummates, brings 
up to the state designed by God according to His promise and an- 
cient prophecy. See on Acts i. 6. On the form ἱστῶ, for ἵστημι, 
sce Winer, p. 72. Cp. Rom. iii, 31. 2 Cor. vi. 4; x. 18. 

— καὶ πῶς] πῶς for ὅπως, how, as often in St. Mark. See ii. 
26; v. 16; xi. 18; xii. 41; xiv. 1. 11; and so used by LXX, 
Deut. ii. 7, διάγνωθι πῶς διῆλθες. The πῶς here depends on 
εἶπεν: ‘He declared to them Aow it is written.” The sense is as 
follows : 

The three disciples are in doubt,—How can Jesus be the 
Christ? For it is the received opinion of the Jews, that before 
the Coming of Christ Elias shall appear. If Thou art the Mes- 
siah, how is it, that “the Scribes say that Elias must first come 2” 
We have just seen Elias in the Transfiguration ; but he is not yet 
come into the world; and since he who is to be the forerunner of 
the Messiah is not yet come, how can it be said that the Messiah, 
whom he is to precede, is come? How is it that the Scribes have 
not acknowledged that either the one or the other is come? 

Our Lord’s reply is—The Precursor is come. He has ful- 
filled the office of Elias in turning the hearts of the fathers to the 
children. See Luke i. 16, 17, from Malachi iv. 5, where, it is to 
be observed, the LXX have ἀποκαταστήσει,-- ο word here 
used by Christ. 

He is come—and the Scribes have not known, have not re- 
cognized him; and what is more, Holy Scripture bears witness, 
that they will not know Him whose way the Elias of the G 
has come to prepare; they will not acknowledge Christ. As is 



194 MARK IX. 13—33. 

a / a δν 7 
πολλὰ πάθῃ καὶ ἐξουδενωθῇ: 1) ἀλλὰ λέγω ὑμῖν, ὅτι καὶ ᾿Ηλίας ἐλήλυθε, 
ἐποίησαν αὐτῷ ὅσα ἠθέλησαν, καθὼς γέγραπται ἐπ᾽ αὐτόν. 

Ν Ν 

(2) Ἡ Καὶ ἐλθὼν πρὸς τοὺς μαθητὰς εἶδεν ὄχλον πολὺν περὶ αὐτοὺς, καὶ 
a lal > a 15 ‘ θέ. a εν λ ἰδὰ ta ἐξ. 

Τραμματεῖς συζητοῦντας αὐτοῖς. Καὶ εὐθέως πᾶς ὁ ὄχλος ἰδὼν αὐτὸν ἐξ- 
‘ 

εβαµβήθη, καὶ προστρέχοντες ἠσπάζοντο αὐτόν. 15 Καὶ ἐπηρώτησε τοὺς Tpap- 
a ΄ - Ν 3 ΄ 91 17 κ θ \ αν 9 > » λ τ ματεῖς, Τί συζητεῖτε πρὸς αὐτούς ; (1) "7 Καὶ ἀποκριθεὶς εἷς ἐκ τοῦ ὄχλου εἶπε, 

Διδάσκαλε, ἤνεγκα τὸν υἱόν μου πρός σε, ἔχοντα πνεῦμα ἄλαλον' |! καὶ ὅπου 

και 

ΑΔ ea , er jon ws ΄ 9 ΄ 9 δ > a 
ἂν αὐτὸν καταλάβῃ, ῥήσσει αὐτὸν, καὶ ἀφρίζει, καὶ τρίζει τοὺς ὀδόντας αὐτοῦ, 

> a a 7 3 ΄ 5. eS ἣν 
καὶ ξηραίνεται: καὶ εἶπον τοῖς μαθηταῖς σου ἵνα αὐτὸ ἐκβάλωσι, καὶ οὐκ ἴσχυ- 

19 ε 4 "8 A > ο) / εὐ ΔΝ ” 9 , Ν ε A 

σαν. Ο δὲ ἀποκριθεὶς αὐτοῖς λέγει, Ώ γενεὰ ἄπιστος, ἕως πότε πρὸς ὑμᾶς 
” 9 / Se ae ε cal , ., τῆς ‘ 4, 90 , ¥ 4, 

ἔσομαι, ἕως πότε ἀνέξομαι ὑμῶν ; φέρετε αὐτὸν πρὸς ME "' καὶ ἤνεγκαν αὐτὸν 
lal ἊΝ 3 Ἂς ‘ 

πρὸς αὐτόν' καὶ ἰδὼν αὐτὸν εὐθέως τὸ πνεῦμα ἐσπάραξεν αὐτὸν, καὶ πεσὼν ἐπὶ 
A lal > , 3: , 9] A ΝΣ , Ν , 3 lal πό / 

τῆς γῆς ἐκυλίετο ἀφρίζων. 5) Καὶ ἐπηρώτησε τὸν πατέρα αὐτοῦ, Πόσος χρόνος 
3 Ν ε Le , νο ὃν ε Ν = > , 99 Ν 3 αι ἐστὶν ὡς τοῦτο γέγονεν αὐτῷ ; Ὁ δὲ εἶπε, ἐκ παιδιόθεν" 33 καὶ πολλάκις αὐτὸν 

lal > ¥ , 

καὶ εἰς πῦρ ἔβαλε καὶ εἰς ὕδατα ἵνα ἀπολέσῃ αὐτόν' ἀλλ᾽ εἴ τι δύνασαι βοήθη- 
ε A Ἂν, Άν ο -“ 93 ε δὲ 3 Γον > > lal δ Εἰ ὃ ’ 

σον ἡμῖν σπλαγχνισθεὶς ἐφ᾽ ἡμᾶς. Ο δὲ ᾿Ιησοῦς εἶπεν αὐτῷ τὸ, Εἰ δύνασαι 
lal tal ή ‘ ” 

πιστεῦσαι πάντα δυνατὰ τῷ πιστεύοντι' “ καὶ εὐθέως κράξας ὁ πατὴρ τοῦ παι- 
35 ᾿Ιδὼν δὲ ὁ 

sj! α 9 > 4 » λ > , “A ΄ lal > 0 , λ / 

ησοῦς ὅτι ἐπισυντρέχει ὄχλος ἐπετίμησε τῷ πνεύματι τῷ ἀκαθάρτῳ λέγων 
> lal ‘\ lal \ » Ν Ν 5 ον x ὦ ’ » 5 3 ἊΝ A 

αὐτῷ, Τὸ πνεῦμα τὸ ἄλαλον καὶ κωφὸν, ἐγὼ σοὶ ἐπιτάσσω, ἔξελθε ἐξ αὐτοῦ, καὶ 
DFA aA 

μηκέτι εἰσέλθῃς εἰς αὐτόν. “ὃ Καὶ κράξας καὶ πολλὰ σπαράξας αὐτὸν ἐξῆλθε: 

” Ν ’ » 72 , [ον aA > , δίου μετὰ δακρύων ἔλεγε, Πιστεύω, βοήθει pod τῇ ἀπιστίᾳ. 

Ν ΒΕ, ἢ ε Ν οὟ ν 9 ,, ν 3 έθ 7 ε δὲ > lal - 

και ἐγένετο WOEL VEKPOS, WOTE πολλοὺς λέγειν οτι απεύανεν' ο οε Ιησοῦς 
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87 

88 

99 

40 

41 

42 

κρατήσας αὐτὸν τῆς χειρὸς ἤγειρεν αὐτόν' καὶ ἀνέστη. 
νι > 4 

85.) 8B Καὶ εἰσελθόντα αὐτὸν εἰς οἶκον ot μαθηταὶ αὐτοῦ ἐπηρώτων αὐτὸν κατ 19 μα 

ἰδίαν, Ὅ τι ἡμεῖς οὐκ ἠδυνήθημεν ἐκβαλεῖν αὐτό ; Ὁ' Ἂν ο κ᾿ 
καὶ εἶπεν αὐτοῖς, Τοῦτο τὸ 21 

, 3 3 Ν ’ 3 Lal > ‘ > Lal Ν ’, 

γένος ἐν οὐδενὶ δύναται ἐξελθεῖν εἰ μὴ ἐν προσευχῇ καὶ νηστείᾳ. 
(=) Καὶ ἐκεῖθεν ἐξελθόντες παρεπορεύοντο διὰ τῆς Γαλιλαίας, καὶ οὐκ 22 

70 λ ν a a, 3) 2518 Ν ‘ θ x 3 ο ‘ ελ 3 a 20) 44 
ἤθελεν ἵνα τὶς γνῷ: *) ἐδίδασκε γὰρ τοὺς μαθητὰς αὐτοῦ καὶ ἔλεγεν αὐτοῖς, Ὅτι 
ε εν lal 5 ’ / 3 “A 3 ’ ᾿ > lal ὁ Υἱὸς τοῦ ἀνθρώπου παραδίδοται eis χεῖρας ἀνθρώπων, καὶ ἀποκτενοῦσιν 98 

Ν A ΄ ε ΒΒ 

αὐτὸν, καὶ ἀποκτανθεὶς τῇ τρίτῃ ἡμέρᾳ ἀναστήσεται. 
ea \. 5S A 3.28% > lal 

α, και EPOMOVVYTO αντον επερωτησαι. ῥῆμ 
2 Οἱ δὲ ἠγνόουν τὸ 46 

XVIII. 
(3) * Kai ἦλθεν cis Καφαρναούμ' καὶ ἐν τῇ οἰκίᾳ γενόμενος ἐπηρώτα 1 46 

foretold in Scripture, He will be rejected and suffer many things 
at their hands. 

Do not therefore be perplexed. Elias is come. Christ is 
come. The Scribes say true when they assert that Elias must 
precede Christ. But they have not known the Coming of Elias. 
And they do not know the Coming of Christ. Do not be sur- 
prised at this. It has been predicted by the Holy Ghost. In not 
knowing Elias and Christ, they prove the Coming of those whom 
they reject; for that rejection has been prophesied in the Scrip- 
tures, which the Scribes have in their hands. Cp. Isa. liii. 1. 
John xii. 38, 

13. καί] lias also is come, and they have done to him what 
they listed—and so will it be with Christ, Who is come like- 
wise. 
— καθὼς γέγραπται] as it is written in the Scriptural records 

of the persecutions endured by Elijah: by which it was virtually 
prophesied and foreshown that his antitype the Baptist, who has 
come in his power and spirit, would suffer in like manner. 

16. ἰδὼν αὐτὺν ἐξεθαμβήθη] when they saw Him they were 
astonished, Perhaps by some remains of the Divine glory and 
heavenly splendour of the Transfiguration on His countenance ; 
as the Israelites were dazzled by the appearance of Moses when 
he came down from the holy mount (Exod. xxxiy. 29, 30. 2 Cor. 
iii. 7. 13). See further below on x. 32. 

17. Διδάσκαλε] This miracle also (17—27) is described much 
more fully and minutely by St. Mark than by any other Evan- 
gelist. See onii. 3. Doubtless St. Peter was an eye-witness of 
it. See v. 5. 

20, ἰδὼν avtdy—rd πνεῦμα] when the evil spirit saw Him. 

The masculine participle (ἰδὼν) with the neuter noun (πνεῦμα) 
indicates more forcibly the personal vitality and agency of the 
Spirit, and refutes the notion that these evil spirits were mere 
qualities, or influences, or diseases. See above, v. 4—10, and 
below, v. 26, and Luke viii. 33. For another use of this com- 
bination, see Matt. xxvii. 52, 53, σώματα ἐξελθόντες. 

23. εἶπεν αὐτῷ τό] He said to him this. The τὸ is used by 
the Evangelist to mark emphatically the reply of our Blessed 
Lord,—probably His very words. Td is used in this way Matt. 
xix. 18, 6 Ἰησοῦς εἶπε τὸ, οὐ φονεύσεις. See Gal. ν. 14, 5 πᾶς 
νόμος πεπλήρωται ἐν τῷ, ἀγαπήσεις τὸν πλ. σου. Luke i. 62, 
ἐνένευον τῷ πατρὶ αὐτοῦ τὸ, τί ἂν θέλοι καλεῖσθαι αὐτόν. ix. 46, 
εἰσῆλθε διαλογισμὺς τὸ, τίς ἂν εἴη μείζων. See also Luke xxii. 2. 
23; and Winer, p. 99, who compares Acts iv. 21; xxii. 30. 
Rom. viii. 26; xiii. 9. See also note on 1 Cor. iv. 6. 

24. βοήθει μοῦ τῇ ἀπιστίᾳ] Much more pathetic and ex- 
pressive than β. 7. ἀ. µου. Cp. Matt. xvi. 18. John xxi. 22. 

25. Τὸ πνεῦμα κ.τ.λ.] Thou deaf and dumb spirit, hearken to 
what J say. 

26. κράξας---σπαράξας] So B, D, L, A, and other MSS., and 
Griesb., Lach., Tisch., Alf., Tregelles, for Elz. κράξαν---σπαράξαν. 
On the sense implied in the masculine participle, rendered more 
emphatic, and marked more strongly, by its combination with a 
neuter noun, see above on v. 20. 

Christ allows the Devil to show his rage, in order that His 
own divine power in casting him out may be more manifest and 
glorious. So it will be in the latter days. See Rev. xii. 12. 

81. ἐδίδασκε γάρ] for He was teaching now what He had not 
taught before. 
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Τί ἐν τῇ ὁδῷ πρὸς ἑαυτοὺς διελογίζεσθε; (4) 5 Οἱ δὲ ἐσιώπων' πρὸς 
‘ »" » ΄ 

ἀλλήλους γὰρ διελέχθησαν ἐν τῇ ὁδῷ, τίς μείζων ; * Καὶ καθίσας ἐφώνησε 
ν ΄ὕ Ν ΄, > a ¥ ΄ “ > ” , ¥ 

τοὺς δώδεκα, καὶ λέγει αὐτοῖς, Εἴ τις θέλει πρῶτος εἶναι, ἔσται πάντων ἔσχατος 
9 ἊΣ ΄ 

47 καὶ πάντων διάκονος. 
ΔΝ ~ 3 Kat λαβὼν παιδίον ἔστησεν αὐτὸ ἐν μέσῳ αὐτῶν, 

᾿ λ , ως ee ο 3 A οὐ 87 4 »Ν a “ ΄ δί 
καὶ ἐναγκαλισάμενος αὐτὸ εἶπεν αὐτοῖς, (--) “1 “Os ἐὰν Ev τῶν τοιούτων παιδίων 
δέ. 3 Ἂς Γι ὁ- ΄ ἊΝ ΑΝ δέ ν ἃ Ελ. ο ον ’ 3 ΜΑ έξηται ἐπὶ τῷ ὀνόματί µου, ἐμὲ δέχεται καὶ ὃς ἐὰν ἐμὲ δέξηται, οὐκ ἐμὲ 

΄ 3 x Ν 3 ΄ , 

δέχεται, ἀλλὰ τὸν ἀποστείλαντά µε. 
97 a ΄ 

(απ) 55 ᾿Απεκρίθη δὲ αὐτῷ ᾿Ιωάννης λέγων, Διδάσκαλε, εἴδομέν τινα ἐν τῷ 49 
5 ή 9 > , , a 3 3 Lal e ” ‘ > , 

ὀνόματί σου ἐκβάλλοντα δαιμόνια, Os οὐκ ἀκολουθεῖ ἡμῖν, καὶ ἐκωλύσαμεν 

50 αὐτὸν ὅτι οὐκ ἀκολουθεῖ ἡμῖν. 
A > 

59 Ὁ δὲ ᾿]ησοῦς εἶπε, Μὴ κωλύετε αὐτὸν, 
2ο Χ Oe a ΄ ΄ >. ΠΣ ΕΟ ΄ \ / 9 

οὐδεὶς γαρ εστιν OS ποιήσει δύναμιν επι τω ονομᾶτι μου, και δυνήσεται ταχυ 

λ A , 40 0) Ν 3 ¥ θ᾽ ε lad eS ε lal 3 
κακολογησαι με. 5 γαρ ουκ εστι καὺῦ ημων υπερ ημων εστιν. (vr) Ὃς 

Ν ΕΝ ld ς« ον ΄ A > ee , 9 “4 5 S25 
γαρ αν ποτισῇ υμας ποτηριον ὕδατος εν ονοµατι µου οτι ἄριστου εστε, αμὴν 

Ξ ec a > Ν 3 , ΔΝ Ν > aA 

6 λέγω ὑμῖν οὐ μὴ ἀπολέσῃ τὸν μισθὸν αὐτοῦ. (ας) 33 Καὶ ὃς ἂν σκανδαλίσῃ 
9 cal A Lal , 3 ΜΡ ἃ αν ΄ > > α aA > 4 

ἕνα τῶν μικρῶν τῶν πιστευόντων εἰς ἐμὲ, καλόν ἐστιν αὐτῷ μᾶλλον εἰ περί- 
’ Ν Ν ‘ 4 > Leal Ν , > ‘ ’ 

κειται λίθος μυλικὸς περὶ τὸν τράχηλον αὐτοῦ, καὶ βέβληται εἰς τὴν θάλασσαν. 
8 (42) 3 Καὶ ἐὰν σκανδαλίζῃ σε ἡ χείρ σου, ἀπόκοψον αὐτήν' καλόν σοι ἐστὶ 

35. Εἴ τις θέλει] See above on viii. 29. 
38. ἐν τῷ ὀνόματί σου] in thy name. ἐν is omitted by A, E, F, 

G, K, M, 5, V, X. 
These words are important. The man was casting out Devils 

in and by Christ’s Name; not in his own name, While the dis- 
ciples censured the man, they confessed that what he did was 
done by him in obedience to Christ’s will, and for the promotion 
of His glory. Thus while they blamed him, they praised him. 
The only fault they could find was—“he followeth not us.” 
Cp. Luke ix. 49, 50. ς 
— ἐκωλύσαμεν we forbad him. According to their own con- 

fession, they forbad the man to work miracles in Christ’s Name, 
because he did not follow them. They do not say, that they 
forbad his separation, but that they forbad his use of miraculous 
powers exercised in Christ’s Name. 

40. “Ὃς οὐκ ἔστι καθ ἡμῶν] Ifa man is not against us—as 
those persons are who stand neutral, and are not with us when 
they ought to join us in our warfare against Satan and Sin (see 
Matt. xii. 30)—he is on our side; i.e. his actions tend to our 
honour, and he works in furtherance of our work. 

Compare this saying with our Lord’s words, “ He that is not 
with Me is against Μο” (Matt. xii. 30. Luke xi. 23),—words 
uttered when some were imputing Christ’s miracles to the agency 
of Satan. 

Observe, in ‘hat case our Lord used the pronoun Me, in the 
other, us; he who is not with Me, Who am present in My 
Church at all times and in all places, he is against Me. But he 
who is not against us (85 every one is who is not with Me) is on 
our side; he is on the side of you My Apostles as well as on Mine. 

The complaint against the man was, “ he followeth not us,’’”— 
us the Apostles ; the complaint says nothing of following Christ. 
There was a spirit of envy and selfishness in this remark, which 
would have restrained Christ’s favours to the persons of the 
Apostles and their immediate adherents. 

But our Lord reminds the complainants, that the man 
wrought miracles in their Master’s Name, as they themselves 
had owned (v. 38); i.e. he wrought miracles in conformily to 
Christ's will, and for the promotion of Christ’s glory,—that is, 
in union with Christ,—and not for any private end; therefore 
the man was with Christ, though he did not personally follow in 
the company of the Apostles, just as St. John the Baptist was 
with Christ, though not in person; and as all the Apostles 
preaching the Gospel and administering the Sacraments of Christ 
in Christ’s Name in all parts of the world were with one another 
and with Christ, after He had ascended into heaven. 

The man was not neuter in the cause, and therefore was not 
against them; and their Master had authorized him openly by 
enabling him to work in His Name; and therefore the man was 
with Him, and consequently with His Apostles in heart and spirit, 
though not in person and presence, and was not to be forbidden 
or discouraged by them. 

For ἡμῶν-- ἡμῶν, we find ὑμῶν---ὑμῶν in A, D, E, F, G, H, 
κ. Μ, 8, V, and some other MSS.; and this reading is received 
by Matth., Griesb., Scholz, and Lachmann,—and if it is correct, 
it strengthens the above remarks, This man, though he does not 

follow you in person, yet is not against you, for he works miracles 
in your Master’s name, and therefore in spirit is with you. See 
also on Luke ix. 50. 

Thus our Blessed Lord delivered a warning against that secta- 
rian spirit which is eager for its own ends rather than for Christ’s ; 
and would limit Christ’s graces to personal communion with itself, 
instead of inquiring whether those whom it would exclude from 
grace are not working in Christ’s Name,—that is, in obedience to 
His laws, and for the promotion of His glory; and in the unity 
of His Church, and in the full and free administration of His 
Word and Sacraments, and so in communion with Him. 

Besides,—even if the man was separated from their com- 
munion, and worked miracles in separation (which does not ap- 
pear to have been the case, for he worked in the Name of Christ) ; 
what they ought to have forbidden was the being in separation, 
and not the working miracles. 

If a man, separated from Christ and His Church, preaches 
Christ, then Christ approves His own Word, preached by one in 
separation; but He does not approve the separation itself, any 
more than God approved the sins of Balaam, Saul, and Caiaphas, 
or Judas, when He prophesied and preached by their mouths. As 
S. Augusline says (de Consens. Evang. iv. 5, and elsewhere), the 
Church Catholic does not disapprove the Word and Sacraments 
in heretics and schismatics, but she condemns their heresy and 
schism; and she would bring them back to the unity of the 
Church, in order that the Sacraments and other graces, which do 
not profit them in schism, may Jegin to profit them in unify. Cp. 
Aug. ο. Donat. iv. 24, ‘Salus extra Ecclesiam non est, et ideo, 
quecunque ipsius Ecclesiz habentur extra Ecclesiam, non valent 
ad salulem; aliud enim est habere, aliud uéilifer habere ;’’ and 
Tract. in Joan. vi., ‘Rem Columbe (i.e. of the Church) sed 
preter Columbam habes’’ (1.6. Thou hast some privileges of the 
Church, but thou hast them not in unity with the Church). 
“Veni igitur ad Columbam, ut prodesse incipiat quod habes.” 
So Bede here: ‘ In hereticis et malis Catholicis non Sacramenta 
communia, in quibus nobiscum sunt, et adversum nos non sunt, 
sed divisiones pacis veritati contrarias, quibus adversum nos sunt 
et Dominum non sequuntur nobiscum, detestari debemus.”” 

41. ἐν ὀνόματί µου] in My Name. These words form the con- 
nexion with what goes before. Not only do I command you not 
to forbid those who work miracles in My Name, for they are 
wrought in our behalf; but no one can do any thing, however 
small, in My Name,—i.e. in love and obedience to Me,—and lose 
his reward. (Theophyl.) 

42. λίθος μυλικός] a millstone. See Matt. xviii. θ.---μύλος 
ὀνικὸς, an upper millstone, or (as some render it) a millstone 
turned by an ass, is the reading of B, C, D, L, Δ, Lach., Tisch., 
Alf., Tregelles. 

Here is a double warning against σκάνδαλα, or offences. It 
is bette® to be cast into the sea, than into the lake of fire; of 
which He proceeds to speak as the place reserved for those who 
allow their own members to offend them, 1. 6. seduce them to sin; 
and is therefore reserved also for them who offend others, i.e. lead 
them into sin. It is better to have a milisfone about our own neck 
than to put a sfumbling-stone in the way of others, or of ourselves. 
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κυλλὸν εἰσελθεῖν εἰς τὴν ζωὴν, ἢ τὰς δύο χεῖρας ἔχοντα ἀπελθεῖν εἰς τὴν γέενναν, MATT. LUKE 
εἰς τὸ πῦρ τὸ ἄσβεστον, (=) “" 

Υ̓́ A > , 

το πυρ ου σβέννυται. 

« ΧΥΠΙῚ. 

ὅπου ὃ σκώληξ αὐτῶν οὐ τελευτᾷ, καὶ alsa. 66. 34. 
46 Καὶ ἐὰν 6 πούς σου σκανδαλίζῃ σε, ἀπόκοψον 

δι δὰ , > ’, > a > Ν ‘ Ν Ἄ ‘ , / » 
αὐτόν: καλόν ἐστίν σε εἰσελθεῖν εἰς τὴν ζωὴν χωλὸν, ἢ τοὺς δύο πόδας ἔχοντα, 

βληθῆναι εἰς τὴν γέενναν, εἰς τὸ πῦρ τὸ ἄσβεστον, *° 
οὐ τελευτᾷ, καὶ τὸ πῦρ οὐ σβέννυται. 

σκανδαλίζῃ σε, ἔκβαλε αὐτόν' καλόν σοι ἐστὶ 
βασιλείαν τοῦ Θεοῦ, ἢ δύο ὀφθαλμοὺς ἔχοντα 
πυρὸς, “3 

νυται. 

ὅπου ὁ σκώληξ αὐτῶν 
47 Καὶ ἐὰν ὁ ὀφθαλμός σου 9 

μονόφθαλμον εἰσελθεῖν εἰς τὴν 
βληθῆναι εἰς τὴν γέενναν τοῦ 

ν ε , > Leal > aA Ν νον “ > A 

ὅπου ὁ ώ ὐτῶν οὐ υτᾷ, καὶ τὸ πῦρ οὐ σβέν- ου σκώληξ αὐτῶν τελευτᾷ, καὶ τ ρ β 

49 Πᾶς γὰρ πυρὶ προ ον καὶ πᾶσα θυσία ἁλὶ "' ἁλισθήσεται. aa Lev. 2. 13. 
Ezek. 43. 24. 

(40) °° Καλὸν τὸ ἅλας: ἐὰν δὲ τὸ " ἅλας ἄναλον γένηται, ἐν τίνι αὐτὸ ἀρτύσετε ; υ Matt. 5.13. 
Ἔχετε ἐν ἑαυτοῖς ἅλας ", καὶ εἰρηνεύετε ἐν ἀλλήλοις. 

Χ. (rr) | Καὶ ἐκεῖθεν ἀναστὰς έρχεται εἰς τὰ ὅρια τῆς ̓ Ιουδαίας διὰ τοῦ 
πέραν τοῦ ᾿Ιορδάνου' καὶ συμπορεύονται πάλιν ὄχλοι πρὸς αὐτὸν, καὶ ὡς εἰώθει 
πάλιν ἐδίδασκεν αὐτούς. 

ς Eph. 4. 29, 
Col. 4. 6. 

XIX. 

2 Καὶ προσελθόντες Φαρισαῖοι ἐπηρώτησαν αὐτὸν, 3 
” Lal -“ 

εἰ ἔξεστιν ἀνδρὶ γυναῖκα ἀπολῦσαι, πειράζοντες αὐτόν. ὃ Ὃ δὲ ἀποκριθεὶς 
> Lad ΄ ” ’ .. Lal > hd Lad 

εἶπεν αὐτοῖς, Τί ὑμῖν ἐνετείλατο Μωῦσῆς ; 4 Οἱ δὲ εἶπον, Μωύσῆς ἐπέτρεψε 7 

44. σκώληξ] where their worm dieth not, and their fire is not | 
quenched. See Isa. lxvi. 24, where the LXX has 6 σκώληξ αὐτῶν 
ov τελευτήσει καὶ τὸ πῦρ αὐτῶν οὐ σβεσθήσεται. The word 
σκώληξ represents the Hebr. πο η (¢oleah), a worm (Exod. xvi. 
20. Deut. xxviii. 39. Ps. xxii. 6. Jonah iv. 7), specially the 
worm kermes, used in dyeing fola or scarlet. 

The σκώληξ, or worm, as applied to the torments of Gehenna, 
is described by the Christian Fathers as ἀπαύστῳ ὀδύνῃ ἐκ σώματος 
ἐκβράσσων, Hippolyt. (de uniyerso i. 221, ed. Fabr.), and Philo- 
sophumen. p. 339, σώματος ἀπουσία (i.e. an excretion of the 
body), ἐπιστρεφόμενος ἐπὶ τὸ ἐκβράσαν σώμα. 

Observe, Christ says, σκώληξ αὐτῶν, their worm, to inti- 
mate that as the instrument of punishment is eternal, so they 
(αὐτοὶ) who suffer it will exist for ever. See on 1 Cor. xv. 26. 

In order to enforce this awful truth more solemnly, our 
Future Judge repeats it here three times. 

On the duration of future punishment, see above, on Matt. 
xxv. 46, and Bp. Pearson on the Creed, Art. xii. p. 592. 

49. Πᾶς yap πυρὶ ἁλισθήσεται] For every one will be salted 
with fire, and every sacrifice shall be salted with salt. In this 
world ye may look for offences. Ye are to expect severe trials 
and temptations; but these are exercises of your Christian vir- 
ἐπε and are designed to make you to be acceptable sacrifices to 

od. 
The word ἁλισθήσεται, shall be salted, appears to be used 

for the same reason as πῦρ, or fire, on account of its double 
sense. “Αλίζω is the Hebrew m2 (malah), to salt. In the Old 
Test. this word is used, 

First, for cleansing, seasoning, and preserving (Lev. ii. 13), 
and there spoken of sacrifices (ορ. Ezek. xliii. 24). And so it is 
here appropriately applied to the fire of God’s Spirit and of 
earthly trials, which are designed by God to season men, and 
render them acceptable sacrifices to Him. ‘ Altare Dei cor 
electorum.” Bede. 

And, secondly, the word malah, to salt, is also used for 
what is perpetually barren and bituminous, and its effect on the 
earth is described by burning. Deut. xxix. 23. Job xxxix. 6. 
Ezek. xlvii. 11. Jer. xvi’ 6. Ps. cvii. 34. ‘Omnis locus, in quo 
reperitur sal, sterilis est " (Plin. N. Η. xxxi. 7); and thence cap- 
tive cities were sown with salt. Judges ix. 45. And the word 
malah is specially applied to the Dead Sea, the Lacus Asphalltites, 
which is called the Sea of Melah (i.e. of Salt), mba Ὁ) (yam 
hammelah). Gen. xiv. 3. Numb, xxxiv. 12, and Τούς wife be- 
came a pillar of salt (melah, Gen. xix. 26), a monument of an 
unbelieving soul. (Wisd. x. 7.) 

The Dead Sea, or Sea of Salt, is an emblem of Gehenna, or 
tae Lake of Fire (cp. Luke xvii. 29. 2 Pet. ii. 6. Jude 7). 

Our Lord’s meaning therefore is, If men will not be seasoned 
by the refining fire of God’s Spirit, and of this world’s trials, they 
will be salied with the fire of Tophet, “ the fire and brimstone”’ 
(Rev. xx. 10), the Dead Sea, or Salt Sea, of Gehenna, the Lake 
of Fire (Rey. xxi. 8), that fire which has the property of salt, in 

that it does not consume but preserve its victims—even for ever- 
more. 

Hence the ungodly are often spoken of as ὁλοκαυτώματσ 
burnt sacrifices to God’s justice, which is compared to fire. Heb, 
xii. 29. Isa. Ixvi. 15, 16. Jer. xii. 3; xlvi. 10. Ezek. xxi. 9, 
10; xxxix. 6. 

St. John the Baptist said of Christ, He shall baptize you with 
the Holy Ghost and with fire. (Matt. iii. 11.) And our Lord 
baptized His Apostles with fire at Pentecost, and He baptizes all 
Christians with the light and flame of divine knowledge, zeal, and 
love, which are gifts of the Holy Ghost. 

Secondly, St. Peter says (1 Pet. iv. 12), “‘ Think it not strange 
concerning the fiery trial which is to try you;”’ and (1 Pet. i. 7) 
“for a season ye are in heaviness through manifold trials; that 
the trial of your faith being much more precious than of gold that 
perisheth, though it be tried with fire, might be found unto praise 
and honour and glory at the appearing of Jesus Christ.” Cp. 
Job xxiii. 10. Ps. Ixvi. 10. Prov. xvii. 3. Isa. xlviii. 10. Jer. 
xxiii. 29. Zech. xiii. 9. 

Hence the sense of this passage is, that men are to be baptized 
in this world with the Holy Ghost and jire, that is, with the puri- 
fying flame of love and zeal, cleansing and smelting away the 
dross of worldly and carnal affections, and with the sanctifying 
illuminations of the Holy Ghost; and they are also tried in this 
world in the furnace of suffering, in order that they may be pre- 
sented a living and holy sacrifice acceptable to God, as of a sweet- 
smelling savour, Rom. xii. 1. 2 Cor. ii. 15. Ephes. v. 2. 1 Pet. 
ii. 5. And if this is not the result of God’s grace, and of the 
temporary fire of the trials of this life, they will be reserved for 
God’s severe and righteous judgment, for πῦρ ἄσβεστον, everlasting 
fire, in the world to come. ‘ For our God is a consuming fire” 
(Heb. xii. 29). Cp. the words of St. Paul, 2 Cor. ii. 16. 

50. Ἔχετε ἐν ἑαυτυῖς GAas] Have ye salt in yourselves. On 
account of the cleansing and purifying effect of salt, the Leviticai 
sacrifices were to be seasoned with it (Lev. ii. 13. Ezek. xiii. 24) ; 
an emblem of that purity which is necessary to make a sacrifice 
acceptable to God. This spiritual salt is to be preserved in the 
heart, and to season the life and conversation (Col. iv. 6), so that 
nothing that is corrupt, σαπρὸν (σήπω, putrefacio), may proceed 
from the mouth (Eph. iv. 29); and so the disciples of Christ may 
be the sald of the earth. (Matt. v. 13.) 

Cu. Χ. 1. τὰ ὅρια] On this journey to Jerusalem by Perea, 
see note on Luke x. 1; xvii. 11 
— διὰ τοῦ πέραν τ. 1.1] There does not seem any reason for 

altering this reading, which signifies, He comes to the borders of 
Juda by Perea. Cp. Matt.xix.1. τὸ πέραν, the ‘region beyond 
Jordan,’ is of frequent occurrence in St. Mark, iv. 35; v. 1.21; 
vi. 45; viii. 13. Our Lord was now on His last journey towards 
Jerusalem. He crosses the Jordan, and enters Pera (see Luke 
xvii. 11), and descends by the left bank of the Jordan, and then 
crosses the Jordan again, and comes to Jericho and Bethany, and 
then makes His triumphal entry into Jerusalem. 

2—10. Καὶ προσελθόντες] See Matt. xix. 3—12. 
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’ - -“ 

Bete βιβλίον ἀποστασίου γράψαι, καὶ ἀπολῦσαι. ὅ Kat ἀποκριθεὶς ὁ ̓ ]ησοῦς εἶπεν 
8 αὐτοῖς, Πρὸς τὴν σκληροκαρδίαν ὑμῶν ἔγραψεν ὑμῖν τὴν ἐντολὴν ταύτην' ὃ ἀπὸ 

δὲ 3 lal , »” Ν a > / 3 Ν ε , 7 y , 4 € ἀρχῆς κτίσεως ἄρσεν καὶ θῆλυ ἐποίησεν αὐτοὺς ὁ Θεός: ' Ἔνεκεν τούτου 
ΕΣ ~ ν 

δ καταλείψει ἄνθρωπος τὸν πατέρα αὐτοῦ καὶ τὴν μητέρα, καὶ προσ- 

κολληθήσεται πρὸς τὴν γυναῖκα αὐτοῦ, 
6 σάρκα μίαν, ὥστε οὐκέτι εἰσὶ δύο, ἀλλὰ µία σάρξ. (~~) Ἱ Ὃ οὖν ὁ 

συνέζευξεν, ἄνθρωπος μὴ χωριζέτω. 

8 πρό νι ε x > 
και εσονται ου νο εις 

Θεὸς 

10 Κ ΔΎ! ” > ’ aN ε 0 Ν 3 col Ν Lal 5» Lal > , > 4 

αἱ ἐν τῇ οἰκίᾳ πάλιν οἱ μαθηταὶ αὐτοῦ περι τοῦ αὐτοῦ ἐπηρώτησαν αὐτὸν, 
9 (= 11 K ΔΝ λέ 3 -“Ἅ Ὃ 2s > λύ Ν a 3 a ‘ ΄ 

<r) at λέγει αὐτοῖς, “Os ἐὰν ἀπολύσῃ THY γυναῖκα αὐτοῦ καὶ γαμήση 
3 “ πον 3 19 Sak N > , ‘ ” ὃ πώς. ‘ 
ἄλλην, μοιχᾶται ἐπ᾽ αὐτήν' '" καὶ ἐὰν γυνὴ ἀπολύσῃ τὸν avdpa αὐτῆς καὶ 

γαμηθῇ ἄλλῳ, μοιχᾶται. 
XVIII. ΠΝ 

1. (ὦ 13 |) 19 Kat προσέφερον αὐτῷ παιδία ἵνα ἅψηται αὐτῶν' οἱ δὲ μαθηταὶ ἐπετίμων 
14 16 τοῖς προσφέρουσιν. 4 ᾿Ιδὼν δὲ 6 ᾿Ιησοῦς ἠγανάκτησε καὶ εἶπεν αὐτοῖς, “Agere 

τὰ παιδία ἔρχεσθαι πρός µε, μὴ κωλύετε αὐτὰ, τῶν γὰρ τοιούτων ἐστὶν ἡ 
it βασιλεία τοῦ Θεοῦ. 15 ᾽Αμὴν λέγω ὑμῖν, ὃς ἐὰν μὴ δέξηται τὴν βασιλείαν τοῦ 

15 Θεοῦ ὡς παιδίον, οὐ μὴ εἰσέλθῃ εἰς αὐτήν. 15 Καὶ ἐ λισά ὐτὰ τιθεὶ , οὐ μὴ εἰσέλθῃ εἰς αὐτήν. αἱ ἐναγκαλισάμενος αὐτὰ τιθεὶς 
τὰς χεῖρας ἐπ᾽ αὐτὰ εὐλογεῖ αὐτά. 

ἜΣ 107 17 Κ κά 9 ΄, > ο) > ὁδὸ ὃ ‘ σ᾽ Ν ΄ 16 ὃν αἱ ἐκπορευομένου αὐτοῦ εἰς ὁδὸν, προσδραμὼν εἷς καὶ γονυπετήσας 
9 ων > ’ λα ὃ ιά > A ΄ ΄ Ὁ ‘ - τος 18 αὐτὸν ἐπηρώτα αὐτὸν, Διδάσκαλε ἀγαθὲ, τί ποιήσω ἵνα ζωὴν αἰώνιον κληρο- 

νομήσω; | “Ο δὲ ᾿Ιησοῦς εἶπεν αὐτῷ, Τί μὲ λέγεις ἀγαθόν ; οὐδεὶς ἀγαθὸς εἰ 

ὌΠ ὦ ἢ εἷς, 6 Θεός. 1" Τὰς ἐντολὰς οἶδας, Μὴ μοιχεύσῃς μὴ φονεύσῃς μὴ 
κλέψῃς: μὴ ψευδομαρτυρήσῃς μὴ ἀποστερήσῃς: τίμα τὸν πατέρα 

: x ΄ > a P a 
19 σου καὶ τὴν μητέρα. “Ὁ Ὁ δὲ ἀποκριθεὶς εἶπεν αὐτῷ, Διδάσκαλε, ταῦτα 
80 21 πάντα ἐφυλαξάμην ἐκ νεότητός pov. (1) 3ὶ Ὁ δὲ ᾿]ησοῦς ἐμβλέψας αὐτῷ 

/ Ν Φ fal . lal , 2 282 ἠγάπησεν αὐτὸν, καὶ εἶπεν αὐτῷ, Ἕν σοι ὑστερε" ὕπαγε, ὅσα ἔχεις πώλησον, 

10, τῇ οἰκία] the house, as distinguished from the public place 
where He had been teaching. 
- πάλιν] again. This is explained by what St. Matthew 

relates ; viz., that our Lord had already once stated the doctrine 
here taught to the Pharisees, Matt. xix. 3. 

11, 12. “Os ἐὰν ἀπολύσῃ---μοιχᾶται] Whosoever shall put away 
his wife and marry another woman, committeth adultery upon 
her; and the Holy Spirit omits the clause “ except for fornication,” 
recited in St. Matt. xix. 9 (‘una solummodo causa dimittendi, 
fornicatio.”” Bede). By this omissidén He appears to intimate 
that, although the permission contained in that clause is not 
revoked, yet it is only a permission, not a precept; and that 
Almighty God will be better pleased, if it is not used; and that 
the marriage union ought to be so religiously made and main- 
tained that it may be indissoluble. For, as Hooker says (111. 
viii. 5), ‘God approves much more than He commands; and 
disapproves much more than He forbids.” And this inference 
is strengthened by the fact, that no such permission of divorce 
and remarriage is granted in express terms to the woman, in case 
of unfaithfulness on the part of her husband; but it is said abso- 
lutely, Ifa woman putteth away her husband and is married to 
another man, she committeth adultery. See above on St. Mat- 
thew, v. 31; xix. 9. 

The Jews did not allow a woman to divorce her husband 
(ἀπολύειν τὸν ἄνδρα). St. Matthew speaks nine times concerning 
a husband putting away his wife, but not once concerning a wife 
putting away her husband. But our Lord spoke to the World. 
And St. Mark wrote generally to the Gentiles, and specially the 
Romans, among whom such divorces were not rare. Cp. 1 Cor. 
vii. 11, and Justin Martyr, Apol. ii. 2. 

18. παιδία] “ Hast thou an infant? Let it be sanctified and 
consecrated by the Holy Ghost. Dost thou fear the seal of Bap- 
tism for it on account of its weakness ὃ O faint-hearted mother 
and feeble in faith! Anna dedicated Samuel to God before his 
birth. You need no other safeguards; give your infant to the 
Holy Trinity, its best Protector.” Greg. Nazian. (p. 703). The 
Original has dds αὐτῷ τὴν ἁγίαν Τριάδα, where Gregory examines 
the pleas made by some for delay of Baptism, and considers the 
case of infants, dying without Baptism (p. 708). 

14. "Αφετε-- αὐτά] Elz. has καὶ before μὴ, but the best MSS. 
have it not, and the sense gains in force by the omission. 

Vou. I. 

The following beautiful exposition, inculcating the doctrines 
of Original Sin, of Universal Redemption, and of Infant Baptism, 
is from S. Augustine (Serm. 174): ‘‘ Commendaverim Charitati 
vestra causam eorum qui pro se loqui non possunt. Omnes 
parvuli tanquam pupilli considerentur, etiam qui nondum parentes 
proprios extulerunt. 

‘Omnis preedestinatorum numerus parvulorum populum Dei 
querit tutorem, qui exspectat Dominum Salvatorem. Universam 
massam generis humani in homine primo venenator ille percussit ; 
nemo ad secundum transit ἃ primo, nisi per Baptismatis sacra- 
mentum. In parvulis natis et nondum baptizatis agnoscatur 
Adam ; in parvulis natis et baptizatis et ob hoc renatis agnoscatur 
Christus. Qui Adam non agnoscit in paryulis natis, nec Christum 
agnoscere poterit in renatis. 

“Sed quare, inquiunt, jam baptizatus homo fidelis, jam 
dimisso peccato. generat eum qui est cum primi hominis peccato ὃ 
Quia carne illum generat, non spiritu. Quod natum est de carne, 
caro est. (John ii. 6.) Et si exterior homo noster, ait Apostolus, 
corrumpitur, sed interior renovatur de die in diem. (2 Cor. iv. 16.) 
Ex eo quod in te corrumpitur, generas parvulum. Tu ut non in 
zeternum moriaris natus es, et renatuses: ille adhue natus, renatus 
nondum est. Si tu renascendo vivis, sine ut et ille renascatur et 
vivat; sine, inquam, renascatur, sine renascatur. Quare contra- 
dicis 2 Quare novis disputationibus antiquam fidei regulam frangere 
conaris? Quid est enim quod dicis, Parvuli non habent omnino 
vel originale peccatum? Quid est quod dicis, nisi ut non accedant 
ad Jesum? Sed tibi clamat Jesus, Sine parvulos venire ad πιο." 

16. εὐλογεῖ] He blesses. Elz. has nid. The best MSS. have 
εὐλόγει. The Present Tense gives more life to the picture, and is 
in St. Mark’s style. See vv. 23, 24. 27. 42. 51, and xi. 3. 7. 

Compare the Office for “ Public Baptism of Infants” in the 
Book of Common Prayer. 

17. προσδραμὼν eis] See Matt. xix. 16. 
From St. Matt. xix. 20. 22, we learn that he was a young man, 

and St. Matthew calls him, with the definite article, ὁ νεανίσκος, 
being present, as such, to the Evangelist’s ownmind, whio had pro- 
bably seen him; and from St. Mark here we learn that he ran and 
kneeled. So each Evangelist contributes some incident of his own. 

18. Τί μὲ---ἀγαθόν;] Why dost thou call Me good? “Nonse 
bonum negat, sed Deum significat.” (Bede.) 

91. ἠγάπησεν αὐτόν] He loved him. Perhaps he showed His 
Wy 
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καὶ δὸς πτωχοις, καὶ ἕξεις θησαυρὸν ἐν οὐρανῷ" καὶ δεῦρο ἀκολούθει μοι ἄρας 
τὸν σταυρόν. 
γὰρ ἔχων κτήματα πολλά. 

ε Ἂς ΄ ” > ‘ ’ Lal lel 3 ή 

οἱ τὰ χρήματα ἔχοντες εἰς τὴν βασιλείαν τοῦ Θεοῦ εἰσελεύσονται. 
μαθηταὶ ἐθαμβοῦντο ἐπὶ τοῖς λόγοις αὐτοῦ. 

‘ Los 4 ‘ oye Ν a a 

παρα Θεώ" παντα γαρ δυνατά εστι παρα τῷ Θεῷ. 

Φε te δ γε mA 8 ΄ , Age ΄ , 
αὐτῷ, Idov ἡμεῖς ἀφήκαμεν πάντα, καὶ ἠκολουθήκαμέν σοι. 

ἀδελφὰς, ἢ πατέρα, ἢ μητέρα, 
9 ντο / 80 ἕνεκεν τοῦ εὐαγγελίου, 

διωγμῶν, καὶ ἐν τῷ αἰῶνι τῷ ἐρχομένῳ ζωὴν αἰώνιον. 
πρῶτοι ἔσχατοι, καὶ ἔσχατοι πρῶτοι. 

αὐτοὺς ὁ ᾿Ιησοῦς" καὶ 20au Sotwro; καὶ ἀκολουθοῦντες ἐφοβοῦντο. 

33 

ἡμέρᾳ ἀναστήσεται. 

MATT. LUKE 

(ar) 3 Ὁ δὲ στυγνάσας ἐπὶ τῷ λόγῳ ἀπῆλθε λυπούμενος: Fv ae 

3 Καὶ περιβλεψάμενος ὁ ᾿]ησοῦς λέγει τοῖς μαθηταῖς αὐτοῦ, Πῶς δυσκόλως 23 84 
3 Οἱ δὲ 

Ὁ δὲ ᾿]ησοῦς πάλιν ἀποκριθεὶς 
λέγει αὐτοῖς, Τέκνα, πῶς δύσκολόν ἐστι τοὺς πεποιθότας ἐπὶ χρήμασιν εἰς τὴν 
βασιλείαν τοῦ Θεοῦ εἰσελθεῖν: 35 εὐκοπώτερόν ἐστι κάμηλον διὰ τρυμαλιᾶς 34 25 
ῥαφίδος διελθεῖν, ἢ πλούσιον εἰς τὴν βασιλείαν τοῦ Θεοῦ εἰσελθεῖν. 39 Οἱ δὲ 25 58 
περισσῶς ἐξεπλήσσοντο λέγοντες πρὸς ἑαυτοὺς, Καὶ τίς δύναται σωθῆναι; 
7 "Εμβλέψας δὲ αὐτοῖς ὁ ᾿Ιησοῦς λέγει, Παρὰ ἀνθρώποις ἀδύνατον, ἀλλ᾽ οὐ 28 57 

3 Ἤρξατο ὁ Πέτρος λέγειν 27 58 
(4r) 3) ᾽Αποκριθεὶς 8. ae 

ὁ ̓ Ιησοῦς εἶπεν, ᾿Αμὴν λέγω ὑμῖν, οὐδείς ἐστιν ὃς ἀφῆκεν οἰκίαν, ἢ ἀδελφοὺς, ἢ 
ἢ γυναῖκα, ἢ τέκνα, ἢ ἀγροὺς, ἕνεκεν ἐμοῦ καὶ 80 

ἐὰν μὴ λάβῃ ἑκατονταπλασίονα νῦν ἐν τῷ καιρῷ 
τούτῳ, οἰκίας καὶ ἀδελφοὺς καὶ ἀδελφὰς καὶ μητέρας καὶ τέκνα καὶ ἀγροὺς, μετὰ 

(1) 3) Πολλοὶ δὲ ἔσονται 80 

XX. 
(19) 3 Ἦσαν δὲ ἐν τῇ ὁδῷ ἀναβαίνοντες εἰς Ἱεροσόλυμα: καὶ ἦν προάγων W 

Καὶ παρα- 3i 

λαβὼν πάλιν τοὺς δώδεκα ἤρξατο αὐτοῖς λέγειν "τὰ μέλλοντα αὐτῷ συμβαίνειν, ὧν si” 
ὅτι ἰδοὺ ἀναβαίνομεν εἰς Ἱεροσόλυμα, καὶ ὁ Υἱὸς τοῦ ἀνθρώπου παραδοθή- “Ie” 

σεται τοῖς ἀρχιερεῦσι καὶ τοῖς γραμματεῦσι, καὶ κατακρινοῦσιν αὐτὸν θανάτῳ, 19 4 
καὶ παραδώσουσιν αὐτὸν τοῖς ἔθνεσι, * καὶ ἐμπαίξουσιν αὐτῷ, καὶ µαστιγώ- 88 
σουσιν αὐτὸν, καὶ ἐμπτύσουσιν αὐτῷ, καὶ ἀποκτενοῦσιν αὐτὸν, καὶ τῇ τρίτῃ 

20 (τ) ® Καὶ προσπορεύονται αὐτῷ ᾿Ιάκωβος καὶ ᾿Ιωάννης, οἱ υἱοὶ Ζεβεδαίου, 

love by some external sign, as the Rabbis did to their scholars 
when they answered well, by kissing the head. (See Lightfoot.) 
The same had been suggested by Origen (in Matt. tom. xv. 14; 
tom. iii p. 356, ed. Lomm.), “‘dilexit eum, vel osculatus est 
eum.” 

22. στυγνάσας] scowling; with a sullen look. Cp. Matt. xvi. 
3, οὐρανὸς στυγνάζων, a lowering sky. 

23. βασιλείαν τοῦ Θεοῦ] the kingdom of God. So St. Luke 
(xviii. 24) also, for St. Matthew’s expression βασιλεία τῶν 
οὐρανῶν, the kingdom of heaven, a phrase well suited to the 
Jewish mind, but which might have been perverted to give coun- 
tenance to anthropomorphism by Greek and Roman readers, 
accustomed to give local habitations—such as particular cities, 
islands, mountains, rivers, and seas—to their deities. 

29. ἢ γυναῖκα] Omitted by B, D, and some Versions and 
Editors. St. Peter had not left his wife. 1 Cor. ix. 5. 

— ἕνεκεν ἐμοῦ καὶ ἕνεκεν τοῦ εὐαγγελίου] for My sake and 
for the sake of the Gospel. See above, viii. 35, where the phrase 
καὶ τοῦ εὐαγγελίου (not found in the other Evangelists, see Matt. 
xvi. 25. Luke ix. 24) is inserted similarly by St. Mark. Perhaps 
it made a greater impression upon Ais mind, because he had for- 
merly shrunk from suffering ἕνεκεν τοῦ εὐαγγελίου. (See Acts xiii. 
13; xv. 38.) St. Mark also alone here inserts our Lord’s words, 
μετὰ διωγμῶν. He himself had been once affrighted by persecution 
from doing the work of the Gospel, and would desire to prepare 
others to encounter trials which for a time had mastered himself. 

Only two of the Evangelists use the word Evangelium. St. 
Matthew employs it four times (iv. 25; ix. 35; xxiv. 14; xxvi. 
13), and only once (xxvi. 13) without the adjunct τῆς βασιλείας. 
St. Mark uses it more frequently (i. 1. 14, 15; viii. 35; x. 29; 
xiii. 10; xiv. 9; xvi. 15) ; and only once (i. 14) with the adjunct 
τῆς βασιλείας, which is not in some MSS. 

The word εὐαγγέλιον was used by Greek Writers for ‘pretium 
boni nuntii ;’’ and therefore St. Luke seems to have declined the 
use of it in his Gospel, written for well-educated Greeks. He 
employs the term εὐαγγελίζομαι, and not of κηρύσσειν τὺ εὐαγγέ- 

λιον. And it was probably not till some time after the Ascension 
that the word εὐαγγέλιον was generally current in the Church,— 
as it now is,—for the Gospel. 

30. οἰκίας---καὶ ἀδελφάς] houses and brethren and sisters, i. 6. 
what is equivalent to them, in My presence and in My love. (See 
above, iii. 35.) Besides, if he loves Me, he will have many bro- 
thers and sisters and mothers in the affectionate regard of the 
faithful members of My Church, who will love him in Me and for 
Mysake. Cp. Rom. xvi.13. Our Lord does not repeat the word 
γυναῖκας, and thus shows that this is the sense of His saying, and 
precludes the infidel cavil of Julian, ‘‘ Shall he have a hundred 
wives?” (See Theophyl.) And He adds μετὰ διωγμῶν to spi- 
ritualize the whole. 

81. καὶ ἔσχατοι] Some MSS. (B, Ὁ, E, Ε, 6, H, 8, U, Pr) 
have οἱ before ἔσχ., but it is not found in A, D, K, L, M, V, X, 
A,and Lr., and the sense seems better without it. Many who are 
first will be last, and many who are last will be first. 

32. Ἦσαν] See Matt. xx. 17—19. 
— ἦν προάγων αὐτούς] He was going before them and leading 

them to the conflict, as an intrepid General leads his army to the 
battle. 
— ἐθαμβοῦντο] they were amazed; perhaps by our Blessed 

Lord’s majestic bearing, solemn manner, and awful aspect, now 
that He was approaching the end of His ministry, leading them 
up to Jerusalem, to offer Himself on the cross for the sins of the 
world, Though very little is said in the Gospels concerning our 
Lord’s external appearance and deportment, yet there are frequent 
indications of its effec(s on others. We do not see His glory in 
itself,—it could not be described,—but we read the reflection of 
it in them. See on Matt. ix. 9, on the call of St. Matthew; and 
Matt. xxi. 12, on the purging of the Temple ; and Mark ix. 15, on 
the feeling and behaviour of the crowd towards Him after the 
Transfiguration. The climax is at the betrayal (John xviii. 6), 
when at His utterance of those words—Eyo ciui—the soldiers 
start back, and fall to the ground. 

35. Ιάκωβος κ. Ἰ.] James and John, who thought that Christ 
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ε “ ε 

MATT. TURE λέγοντες, Διδάσκαλε, θέλομεν ἵνα ὃ ἐὰν αἰτήσωμέν σε ποιήσῃς ἡμῖν. * Ὁ δὲ 
xx. 5 αν ΄, ΄. - , eon 37 ε ο, .. oA 9 ο. & 
51 εἶπεν αὐτοῖς, Τί θέλετε ποιῆσαί µε ὑμῖν; Ἵ Οἱ δὲ εἶπον αὐτῷ, Δὸς ἡμῖν ἵνα 

Φ an e 4 22 εἷς ἐκ δεξιῶν σου καὶ εἷς ἐξ εὐωνύμων σου καθίσωμεν ἐν τῇ δόξῃ σου" * ὃ δὲ 
> lal > 3 a > ιό ΄ 3 A a ΄ a Δ ΄ fh κα Τησοῦς εἶπεν αὐτοῖς, Οὐκ οἴδατε τί αἰτεῖσθε: δύνασθε πιεῖν τὸ ποτήριον ὃ ἐγὼ 

Ν ~ > “ 

283: ὃ πίνω, καὶ τὸ βάπτισμα ὃ ἐγὼ βαπτίζομαι βαπτισθῆναι; * οἱ δὲ εἶπον αὐτῷ, 
YY ε 2 κι ᾿ 3 “A x \ ΄ Ἀ κο ΄ ΄ Ν Δυνάµεθα' ὁ δὲ ᾿Ιησοῦς εἶπεν αὐτοῖς, Τὸ μὲν ποτήριον ὃ ἐγὼ πίνω πίεσθε, καὶ 

TA “ 

τὸ βάπτισμα ὃ ἐγὼ βαπτίζομαι βαπτισθήσεσθε. “5 τὸ δὲ καθίσαι ἐκ δεξιῶν 
ἡ «9 > ΄ 3 ” 9, ἃ lal 3 > e ε , 14 4] Ν 24 µου καὶ ἐξ εὐωνύμων οὐκ ἔστιν ἐμὸν δοῦναι ἀλλ᾽ οἷς ἡτοίμασται. (12) * Καὶ 

3 ΄ ε δέ ¥ > a ν 3 ΄ κ. 3 ΄ 42 ε δὲ 25 ἀκούσαντες οἱ δέκα ἤρξαντο ἀγανακτεῖν περὶ ᾿Ιακώβου καὶ ᾿Ιωάννου' * 6 δὲ 
> cal , ” lal » 

Ἰησοῦς προσκαλεσάμενος αὐτοὺς λέγει αὐτοῖς, Οἴδατε ὅτι οἱ δοκοῦντες ἄρχειν 
τῶν ἐθνῶν κατακυριεύουσιν αὐτῶν, καὶ οἱ μεγάλοι αὐτῶν κατεξουσιάζουσιν 

ο σῷ 43 > 2 δὲ ” > αν Αἱ 7 A 3 ΄ , / " en 

26 αὐτῶν" οὐχ οὕτω δὲ ἔσται ἐν ὑμῖν" ἀλλ᾽ ὃς ἐὰν θέλῃ γενέσθαι μέγας ἐν ὑμῖν 

27 ἔσται ὑμῶν διάκονος (15) * καὶ ὃς ἂν θέλῃ ὑμῶν γενέσθαι πρῶτος ἔσται 
lal lal > »-“ 9 ‘ 

28 πάντων δοῦλος 35 καὶ yap 6 Tids τοῦ ἀνθρώπου οὐκ ἦλθε διακονηθῆναι ἀλλὰ 
᾿ς διακονῆσαι, καὶ δοῦναι τὴν ψυχὴν αὐτοῦ λύτρον ἀντὶ πολλῶν. 
XVIII. 116 40 . »¥ nie ε x cS , > Oe Ee KE ‘ ‘ 29 88 ar) *° Καὶ ἔρχονται εἰς ἹΙεριχὼ, καὶ ἐκπορευομένου αὐτοῦ ἀπὸ Ἱεριχὼ καὶ 

was going up to Jerusalem in order to declare Himself King of 
the Jews. See Matt. xx. 20; and below, Mark xv. 40. 

40. ἀλλ᾽ οἷς} except to them for whom it has been prepared. 
It is His to give. See the parallel place in St. Matthew, xx. 23. 

42. οἱ δοκοῦντες ἄρχειν) they whoclaimtorule. See on Matt. 
iii. 9. 1 Cor. xi. 16. 

46. Βαρτίμαιος ὁ τυφλός] Bartimaeus the blind man. The 
Evangelists do not often mention the names of those who were 
healed by Christ. See on John xi. 1. When they do, it is for some 
special reason. It is evident from St. Mark’s words here that this 
person was celebrated. (Euthym. Cp. Aug. de Consens. Εν. ii. 65.) 
Perhaps he had declined from affluence to poverty, and was well 
known from his blindness and penury to the inhabitants of the 
great city Jericho (Avg.); and if he was well known, there was 
good reason why he should be brought forward as he is by the 
Evangelist. 

Perhaps also he was instrumental in bringing to Jesus the 
other blind man, of whom St. Matthew speaks (xx. 30), in order to 
be healed; and so the healing of oti may have been mainly due to 
his patience, constancy, charity, and faith. It would seem from 
the picturesque circumstances mentioned v. 50, that St. Mark was 
an eye-witness of the miracle, or heard the account from an eye- 
witness ; and that there was something in the action and history 
of Bartimzus which had made a vivid impression on his mind, 
and led him to place him so prominently in the picture. 

Some have imagined, that there are discrepancies in the several 
narratives of this miracle by the Evangelists. But this history may 
be illustrated by their similar treatment of the circumstances of 
our Lord’s triumphal entry into Jerusalem, which foliowed shortly 
after this miracle ; 

St. Matthew speaks of an ass and its colt (Matt. xxi. 2—7), 
and for a good reason, because there was a symbolic meaning in 
both (see note there); and this meaning nearly concerned the 
Jews, for whom especially St. Matthew wrote. 

The other three Evangelists describe the Triumphal entry ; 
and they all mention the Foal, but the Foal only. None of them 
mentions the mother. In their narratives the Foal occupies the 
chief place in the picture ; because our Lord rode on it and on it 
alone, because also it was a type of the Gentile world (for whom 
they wrote), as yet untamed, never ridden by any, loosed by 
Christ’s command, made subject to Him by the ministry of His 
Apostles, and ridden by Him to the gates of Jerusalem—the City 
and Church of the living God. (See below, xi. 2.) 

There is no more discrepancy in the one case than in the 
other. The Colt is a principal figure in one case, and Bartimzeus 
stands forth prominently in the other. The Evangelists who 
mention only one blind man, do not deny that there were two, as 
St. Matthew affirms; and in mentioning the Colt alone, they do 
re deny that the ass was with her, as the same Evangelist re- 
ates. 

Again: in St. Matthew's and St. Mark's Gospels, it is said 
that this miracle was wrought by our Lord as He was going out 
(ἐκπορευόμενος) from Jericho toward Jerusalem (Matt. xx. 29. 
Mark x. 40). In δὲ. Luke’s Gospel it stands in connexion with 
the record of our Lord’s entry into Jericho (Luke xviii. 35); that 

nr 3 Lal A »” ε Lal ε εν , ΄ ε 7 

των μαθητῶν αὑτου και ὄχλου ἱκανοῦ, ὁ υἱὸς Τιμαίου Βαρτίμαιος ὃ τυφλὸς 

is, on the supposition that the blind man in St. Luke is the same 
as in St. Mark. 

The reason of this seems to be, that this same blind man, 
Bartimeus, the son of Timzus, of whom St. Mark speaks, had 
commenced his appeal to Jesus on His enfry into Jericho, and 
that our Lord had not immediately granted his prayer, but at first 
dealt with him as He did with the woman of Canaan (Matt. xv. 
22), to exercise and manifest his faith, struggling with difficulties 
and surmounting them, and forming a beautiful and striking con- 
trast—as the faith of the woman of Canaan did—to the language 
of the many who would have silenced the prayer to Jesus. Jesus 
foreknew that Bartimzeus would wait for Him with another blind 
man. Jesus went out of Jericho, which, as St. Luke says (xix. 
1), He was only passing through (διήρχετο). He postponed 
his cure till He had been with Zacchzus; and then, on His de- 
parture from Jericho, healed Bartimzus with another blind man, 
whom the faith and charity of Bartimzeus had brought to await 
our Lord’s exit at the western gate of Jericho; and so He re- 
warded him, with increase, for his faith and love. 

If this is so, then we see why the blind man here is called so 
emphatically by St. Mark vids Τιμαίου, Βαρτίμαιος ὃ τυφλό». And 
it is observable, that St. Matthew and St. Mark furnish us here 
with an example of anticipation similar to that here supposed in 
St. Luke. For they proceed immediately after the record of this 
miracle to speak of our Lord’s Triumphal Entry, which did not 
take place till He had been at the house of Simon at Bethany for 
a night,—an event which they do not record till a later period in 
the narrative. See Matt. xxvi. 6—13. Mark xiv. 3—9, compared 
with Jobn xii. 1—~8. 

Probably all our Lord’s Miracles were more or less figurative 
and prophelical. They were Parables and Prophecies in action : 
particularly those that were wrought at the close of His ministry ; 
e.g. the Triumphant Entry on the Foal; and the withering of 
the Fig-tree. 

The healing of the blind man may also be regarded in this 
light. The great city of Jericho is a Scriptural figure of this 
World. Christ leaving Jericho, is Christ about to quit this 
world ; His healing of {ιο blind men is His healing of the blind- 
ness of the two Nations,—that is, of the Jewish and Gentile world. 
St. Matthew speaks of both; St. Luke and St. Mark, writing 
specially for the Gentiles, speak of one; this one is the Gentile 
world, 5 τυφλὸς, the Son of Timeus, a Greek name. The unbe- 
lieving Jews desired to check the Gentiles in coming to Christ 
(1 Thess. ii. 16. Acts xvii. 5.13), as the crowd at Jericho rebuked 
Bartimeus, and sought to restrain him. But the Gentile world 
prays and perseveres ; and not only is healed through faith, but it 
provokes the Jew to godly jealousy, so that the veil may be taken 
from his heart. ‘ Blindness is happened unto Israel until the 
fulness of the Gentiles shall come in, and so all Israel shall be 
saved.” Rom. x. 19; xi. 25. 

The above remarks are further illustrated by those already 
made in the parallel case of the demoniacs of Gadara. St. Matthew 
mentions ¢wo, St. Mark and St. Luke only one; the reason for 
which is suggested in the note . Mark ν. 2. 

2 



140 MARK Χ. 47—52. ΧΙ. 1—6. 

- μὴ 3 Le! ε ΄“ ὁ Μ Ἂ - 

ἐκάθητο παρὰ τὴν ὁδὸν προσαιτῶν' “Ἱ καὶ ἀκούσας ὅτι ᾿Ιησοῦς ὁ Nalwpatds ΚΑ. αν 
δ. 3 A “ὦ / Ν 

ἐστιν ἤρξατο κράζειν καὶ λέγειν, Ὁ υἱὸς Δαυὶδ Ἰησοῦ ἐλέησόν µε “ καὶ % 2. 
a a - » εν 4. 

ἐπετίμων αὐτῷ πολλοὶ ἵνα σιωπήσῃ: ὁ δὲ πολλῷ μᾶλλον ἔκραζεν, Υἱὲ Δαυὶδ, = 
a - 9 - Ν 

ἐλέησόν με. * Καὶ στὰς ὁ ᾿Ιησοῦς εἶπεν αὐτὸν φωνηθήναυ καὶ φωνοῦσι τὸν St 89 
Ἂν , > Lal , μ᾿, Lal 50 ε δὲ 5 αλὰ Fe ΄ 

τυφλὸν λέγοντες αὐτῷ, Θάρσει, ἔγειρε, φωνεῖ ce ὁ δὲ ἀποβαλὼν τὸ ἱμάτιον 
> ” > , > Ν Ν > ” δὶ Ν 5 θ. Ν λέ > nw ε 41 αὐτοῦ ἀναπηδήσας ἦλθε πρὸς τὸν ᾿]ησοῦν' καὶ ἀποκριθεὶς λέγει αὐτῷ ὁ 

a > wie Anco 
᾿Γησοῦς, Τί θέλεις ποιήσω σοι; ὁ δὲ τυφλὸς εἶπεν αὐτῷ, Ραββουνὶ, wa 38 

a > a x Ἢ 
ἀναβλέψω: © ὁ δὲ ᾿Ιησοῦς εἶπεν αὐτῷ, Ὕπαγε, ἡ πίστις σου σέσωκέ σε καὶ 34 ο 

> , > , A. 8 , 5 - 9 a ¢ a εὐθέως ἀνέβλεψε, καὶ ἠκολούθει αὐτῷ ἐν τῇ ὁδῷ. ται ο 
ΧΙ. (47) 1 Καὶ ὅτε ἐγγίζουσιν εἰς Ἱεροσόλυμα, εἰς Βηθφαγὴ καὶ Βηθανίαν 1 39 

πρὸς τὸ ὄρος τῶν ᾿Ελαιῶν, ἀποστέλλει δύο τῶν μαθητῶν αὐτοῦ, * καὶ λέγει 35 80 
-“ ε “ Ν 5 id > ΄ 

αὐτοῖς, Ὑπάγετε εἰς τὴν κώμην τὴν κατέναντι ὑμῶν, καὶ εὐθέως εἰσπορευόμενοι 
3 3 A ε ἂν οἱ 4 7727 A 3 Ν 3 ’ , ᾿ , εἰς αὐτὴν εὑρήσετε πῶλον δεδεμένον, ἐφ᾽ ὃν οὐδεὶς ἀνθρώπων κεκάθικε' λύσαντες 
ον δι ade ΕΒ 

αντον αγαγετε 

> A , ¥ Ἢ Ν 527 ἄς 3 / δὸ 
αὐτοῦ χρείαν ἔχει καὶ εὐθέως αὐτὸν ἀποστέλλει ὧδε. 

ial lal , ‘ Ν , ¥ 5. 2A A > “ὃ Ν , εὗρον πῶλον δεδεμένον πρὸς THY θύραν ἔξω ἐπὶ τοῦ ἀμφόδου, καὶ λύουσιν 
αὐτόν' ὃ 

ζω) 6 ε Δ > > a ‘ > 4 ε 5 Lae ‘ 5 A“ > κ. 

πῶλον ; © οἱ δὲ εἶπον αὐτοῖς καθὼς ἐνετείλατο ὁ ᾿]ησοῦς' καὶ ἀφῆκαν αὐτούς. 

Ν ΡΣ ε ο) ” , aA cal » ο ε ΄ 

και εαν TLS UMW ειπη, Τι ποιειτε τουτο; ειπατε, οτι ο κυριος 

‘ Ὁ“ 3 “A ε ’ ¥ > ” , ΄“ , Ν 

και τινες τῶν εκει εστηκοτων έλεγον αυτοις, Τι ποιεῖτε λύοντες τον 

8 81 

(13) ᾿Απῆλθον δὲ κα ὁ 82 

83 

34 

This note may be concluded with the remark, that there are 
certain rules of criticism, which appear to be of great value in recon- 
ciling (to use a common phrase) the seeming discrepancies of the 
Sacred Writers. "' Nos non debemus accusatores fieri, sed dypum 
querere,” as S. Ireneus says in a somewhat similar matter (iv. 
50). Let us endeavour to ascertain the final cause of the action 
related. Let us be sure that it has its own peculiar spiritual 
sense. Let us reflect, who the writer is, and for whom specially he 
is writing. Such considerations will generally lead to a probable 
account of the variety of circumstances under which the same act 
is presented by the same Spirit, directing and animating the Evan- 
gelists and other Writers of Holy Scripture. 

47. ἤρξατο κράζειν] he began to cry out. He acknowledged 
Jesus to be the Son of David, and prayed to Him for mercy. 

Thus the blind Bartimzeus at Jericho, who labours under the 
disadvantage of bodily blindness, and yet sees Christ with the eye 
of faith, condemns, by a striking contrast, the great city of Jeru- 
salem, which saw the miracles of Jesus with the bodily eye, and 
yet was spiritually blind, and was now about to reject and crucify 
Him, and could not see the things which belonged to ils peace 
(Luke xix. 42). And he justifies God’s judgments on that City 
and Nation. 

50. ἀποβαλὼν τὸ ἱμάτιον] having cast off his garment. 
“‘Letitiz plenus, quo celerius ad Jesum perveniret, abjecit vestem 
superiorem, pallium, quo sedens se velarat. ἱμάτιον, vid. ad Matt. 
ix. 20. Pro ἀναστὰς in codd. recensionis Alexandrine et Occi- 
dentalis, ac versionibus nonnullis legitur évamndijoas, exsiliens, 
que lectio, alacritatem hominis vivide depingens, et apprimé con- 
veniens verbis preecedentibus ἀποβαλὼν τὸ ἱμάτιον, verior videtur.”’ 
(Kuin.) ἀναπηδήσας is in B, D, L, A, and is received by Lachm., 
Alf., Tisch.: and is in harmony with the Evangelist’s graphic 
style; ἀναστὰς, is in A, C, E, F, G, 1, K, M, Β, U, V, Χ. 

51. 'Ῥαββουνί] «“' Ῥαββονί, sive ut Galilei pronuntiabant, 
'Ῥαββουνὶ, quam posteriorem scripturam optimi et plurimi codd. 
tuentur, est vocabulum Syro-Chaldaicum, compositum ex pa 

(Rabbon), magister, doctor, διδάσκαλος, Joh. xx. 16, et affixo 
prime persone ». ΕἾ Rabbinorum sententia 31 erat nomen 
honorificentius quam 31 (ῥαββὶ) et hoc honorificentius quam 324 
(Rab). v. Drusius ad h. 1. Lightfootus Horr. Hebr. et Talm. ad 
Matt. xxiii. 6. Buxtorf. de Abbrev. Hebr. p. 148.” (Kuin ) 

Cu. ΧΙ. L Καὶ ὅτε---εἰς Βηθφαγὴ καὶ Βηθανίαν] Sce Matt. 
xxi. 1; xxvi. 6. Luke xix. 29. 

It seems that our Lord had spent the evening (Saturday 
before the Passover) at Bethany (see John xii. 1—14), and that 
He was now coming from Bethany to Jerusalem. He comes to 
“ Bethphage and Bethany,”—that is, to the point where these 
two districts touched one another. Bethphage was the nearer of 
thetwe to Jerusalem. Indeed, Bethphage was generally reckoned 
as a suburb of Jerusalem. See Lightfoot, i. 252; ii. 36. 485, 
and note below on Acts i. 12. 

The reason why Bethphage is here mentioned first, seems to 
be, that the term ‘‘ Bethphage and Bethany ” was one familiar to 

the Jews, as marking the point of contact between these two 
neighbouring regions; and they naturally mentioned Bethphage 
first, as being the nearest to the city. 

Our Lord, having mounted the colt, is described as being “at 
the descent of the Mount of Olives’ (Luke xix. 37). It would 
seem, therefore, that the point of contact between Bethphage and 
Bethany was on the western side of the mountain. 
— Ἱεροσόλυμα] So B, C, D, L, A, and the Leicester MS. 

See on Luke ii. 25. 
2. ἐφ᾽ ὃν οὐδείς] on which no man has ever sat. All the cir- 

cumstances connected with the foal are significant (ep. Theophyl. 
and others here). Our Lord thus showed, that He would ride on 
the Gentile world, which as yet was untamed and untaught, and 
was standing bound by its sins outside the house, in the way; and 
was tu be brought to Christ from the lanes and alleys of Heathen- 
ism (Luke xiv. 21); it was to be loosed by the hands of Christ’s Dis- 
ciples by the ministry of Baptism and Faith ; and, whereas it was 
hitherto bare and naked, it was now to be clothed with Apostolic 
garments,—that is, with Christian graces and virtues, and to be 
ridden on by Christ, and to be guided by Him, with hosannas of 
triumph and praise, to Jerusalem, the city of God. 

See further, x. 46; xi. 4. Matt. xxi. 5, and on Jobn xii. 14. 
8. ἀποστέλλει] He sends. Sothe best MSS. Elz. ἀποστελεῖ. 

This use of the present tense gives life to the saying ; it speaks of 
the prophecy as already fulfilled in the Divine mind of the speaker. 

4. ἐπὶ τοῦ ἀμφόδου] in the road round the house. The colt was 
at the entrance of the village, Matt. xxi. 2. Luke xix. 30, tied at 
the door of a house, outside, ἐπὶ τοῦ ἀμφόδου. The word ἄμφοδος 
is interpreted ῥύμη, ἁγυιὰ, δίοδος (Hesych.) and λαύρα (Epiph.). 
Hence two meanings have been assigned to the word in this pas- 
sage, — 
ξ First, ambitus, or a way that went round the house ; 

Secondly, Jivium, a place where two ways meet. (Vulg.) 
The article τοῦ before ἀμφόδου seems to confirm the former 

of the two interpretations. The sense then is: They went and 
found a foal tied at the door, without, not in the iigh way, ἐπὶ 
τῆς ὁδοῦ, in front of the house, but ἐπὶ τοῦ ἀμφόδου, in the back 
way, which went round the house. These minute circumstances 
appear to be mentioned as signs of veracity, and also to sow 
Christ’s prescience. 

The condition of the colt is specified; it had never been 
ridden: it would be found tied; not in the court-yard, but out- 
side; at the door of the house ; not in the highway, but in a back 
lane or alley skirting the house. And some persons would be 
near it; and the words which they would speak are predicted; 
and the answer is prompted which the Apostles were to make— 
minute incidents showing that the foreknowledge of Christ extends 
to the least circumstances of common life. 

The Colt, untamed, and yet tied at the back gate (cp. Luke 
xiv. 21), as if ready for a rider, was a fit emblem of the Gentile 
World waiting for Christ. It appears from St. Matthew that the 
mother was fied also, by the side of the foal (Matt. xxi. 2), and 
that Loth were loosed by the Apostles, and both were brought to 
Christ. But though the mother had doubtless been broken in, 
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¥ Ν BN Ν A . - ος βάλλ 3 A να ΄ 
nyayov TOV πὠλον προς TOV ἤσουν, και επιβαλλουσιν αυτῳ τα ιματια 

| ’, > A ” > ‘ 

τα ιματια αὐτῶν εστρωσαν εἰς τὴν 

15 καὶ ἰδὼν 

Καὶ ἀποκρι- 

(+) 15 Καὶ ἔρχονται εἰς Ἱεροσόλυμα' καὶ εἰσελθὼν εἰς τὸ 

ὌΧΙ χα z - 
7 86 αὐτῶν, καὶ ἐκάθισεν ἐπ᾽ αὐτῷ. ὃ Πολλοὶ δὲ 
8 86 egy » x , ¥ > A 2 ὃ 3 , > ‘ 500 

ὁδὸν, ἄλλοι δὲ στοιβάδας ἔκοπτον ἐκ τῶν δένδρων, καὶ ἐστρώννυον εἰς τὴν ὁδόν. 
9. 37 (5) ° καὶ ot προάγοντες καὶ οἱ ἀκολουθοῦντες ἔκραζον λέγοντες, Ωσαννὰ, 

> ΄ Lee , “ἀν , 10 5 ΄ ς "Ὁ 4" λ. ΄ 88 εὐλογημένος ὁ ἐρχόμενος ἐν ὀνόματι Κυρίου, 1 εὐλογημένη ἡ ἐρχομένη βασιλεία 
τοῦ πατρὸς ἡμῶν Aavid, Ωσαννὰ ἐν τοῖς ὑψίστοις. 

- “ 4» - 4 

(+2) |! Kat εἰσῆλθεν εἰς Ἱεροσόλυμα ὁ “Ingots καὶ εἰς τὸ ἱερὸν, καὶ περιβλε- 
1 ψάμενος πάντα ὀψίας ἤδη οὔσης τῆς ὥρας ἐξῆλθεν εἰς Βηθανίαν μετὰ τῶν δώδεκα. 

19 ΔΝ ο > 4 > λθ , > “ > ΔΝ θ , > , 18 Καὶ τῇ ἐπαύριον ἐξελθόντων αὐτῶν ἀπὸ Βηθανίας ἐπείνασε, 
19 συκῆν ἀπὸ μακρόθεν ἔχουσαν φύλλα ἦλθεν εἰ ἄρα τὶ εὑρήσει ἐν αὐτῇ" καὶ ἐλθὼν 

ἐπ᾽ αὐτὴν οὐδὲν εὗρεν εἰ μὴ φύλλα οὐ γὰρ ἦν καιρὸς σύκων. 
θεὶς εἶπεν αὐτῇ, Μηκέτι ἐκ σοῦ εἰς τὸν αἰῶνα μηδεὶς καρπὸν φάγοι" καὶ ἤκουον 

1) 48 οἱ μαθηταὶ αὐτοῦ. 
ε Ν ” 3 , ‘ a“ ‘ ‘ > ’ > yn Oe - ΕῪ 

ἱερὸν ἤρξατο ἐκβάλλειν τοὺς πωλοῦντας καὶ τοὺς ἀγοράζοντας ἐν τῷ ἱερῷ, καὶ 
τὰς τραπέζας τῶν κολλυβιστῶν καὶ τὰς καθέδρας τῶν πωλούντων τὰς περιστερὰς 

18 48 Lal Ν A cal 

κατέστρεψε, | καὶ οὐκ ἥφιεν ἵνα τὶς διενέγκῃ σκεῦος διὰ τοῦ ἱεροῦ: 7 καὶ 
ἐδίδασκε λέγων αὐτοῖς, Οὐ γέγραπται ὅτι ὁ οἶκός µου οἶκος προσευχῆς 

, rn A » ε a δὲ > , ripe, , a 

κληθήσεται πᾶσι τοῖς ἔθνεσιν ; ὑμεῖς δὲ ἐποιήσατε αὐτὸν σπήλαιον λῃστῶν. 

and the colt had not, yet Christ chose the colt, and rode upon it 
to Jerusalem—a symbolical intimation, it would seem (as the 
Fathers suggest), that the Gentile world would first acknowledge 
Christ. See on x. 46. 

8. ἐκ τῶν δένδρων] from the trees. Some MSS. (B, C, L, A) 
have ἀγρῶν, fields, which has been received into the text of some 
recent editions. But it is, probably, only a gloss in a corrupt form. 
What writer would say that they cut branches off the fields; and 
what fields were there ? 

ἀγρῶν may have arisen from arvorum, a corruption of arbo- 
rum (as has been suggested by others), but it is more likely that 
(as Kuin. describes it) it is the conjecture of a sciolist, who did not 
understand the word στοιβάδας as used here for κλάδους (Matt. 
xxi. 8), but supposed it to mean grass, as στιβὰς, the more com- 
mon form, often does, Cp. Hesych. στιβὰς, ἀπὸ ῥάβδων (i.e. 
boughs) καὶ χλωρῶν χόρτων στρῶσις καὶ φύλλων, and Photius 
interprets it by δένδρων ἀκρέμονες, its meaning here. And 
Theophyl. rightly interprets these στοιβάδας, as branches, i. 6. 
the palm branches (John xii. 13), the emblem of Christ’s future 
Victory over the World. 

9. Ὡσαννά] See Matt. xxi. 9. 
19. ἐπείνασε] He hungered; showing His Humanity, as usual, 

when about to give a proof of His Deity ; that we may believe 
Him to be both God and Man. 

Thus, also, He showed that He longed to find fruit on 
the Jewish Church, signified by the Fig-tree. 

13. οὐ yap ἦν καιρὸς σύκων] for it was not yet the season for 
Jigs. The tree had no ripe fruit but it had an exuberance of 
leaves, seen from afar (μακρόθεν). 
it was not yct the season for fruit. But then neither was it the 
season for /eaves ; for it was now spring, and not summer, at the 
approach of which the Fig-tree puts forth leaves. Matt. xxiv. 32. 
Mark xiii. 28. 

It had no figs, because it was not the season for figs. 
why then had it such a show of Jeaves 7 

The fact of its having abundance of /eaves and no fruit, is 
what is here brought out. And the sin of the fig-tree (so to 
speak), was, that while it had the power given it to bring forth 
leaves, it had not the will to bring forth fruit. It spent all its 
sap and strength in making a barren and ostentatious display of 
exuberant foliage, beguiling the hungry passer-by from a distance 
to quit the road and to come and look for fruit, and then baulking 
him with barrenness. 

Again, the Evangelist relates, He found nothing but Jeaves, for 
it was not yet the time for fruit. Yet our Lord immediately says, 
Let no one eat fruit of thee for ever! Thus Christ cursed the 
tree for not bearing fruit, at a time when, by the laws of nature, 
of which He is the Author, it could not be expected that it would 
bear fruit. The use of this moral unfitness and injustice (so to 
speak), thus pointedly displayed by St. Mark, was, to show that 
the Tree was not the end of Christ’s action, and that it was only 
the means to an end; and to lead the thoughts of the spectator and 
reader from the Tree to that which was represented by the Tree. 

But 

It had no ripe fruit, because | 

The end of all frees is to bear fruit to man; and the fig-tree, by 
its withered leaves, was designed by Christ to bear spiritual fruit 
to all ages in the reading of the Gospel. The end which He so 
designed was pointed out by Christ, Who had come from Jeru- 
salem the day before, and Who, as St. Mark significantly observes, 
“looked round about upon all things” there (Mark xi. 11), 
that is, looked carefully about for fruit there. He went imme- 
diately from the Fig-tree to Jerusalem, and specially to the 
Temple. He went straight from the Type to the Antitype. He 
thus showed, that Jerusalem, especially in its Temple Services, 
was symbolized by the Fig-tree, luxuriant in leaves, but barren of 
fruit ; therefore it would be cursed and withered by Him, Who 
now for three years had come seeking fruit upon it,—hungering 
for its salvation,—but found none. (Luke xiii. 7.) 

Hence S. Augustine says (Serm. Ixxxix.), Non istam ar- 
borem maledixi (i. e. this was not the final cause of Christ’s 
action), non arbori non sentienti poenas inflixi, sed {6 ferrui. 
And, again (Serm. xcviii.), Non erat illius pomi tempus, sicut 
Evangelista testatur ; et tamen esuriens poma quesivit Christus. 
Christus nesciebat quod rusticus sciebat? Cim ergo esuriens 
poma quesivit in arbore, significavit se aliquid esurire, et aliquid 
aliud querere. Arborem illam maledixit, et aruit. Que culpa 
arboris infecunditas 2 Illorum est culpa sterilitas, quorum fecun- 
ditas est voluntas. Erant ergo Judai, habentes verba Legis et 
facta non habentes, pleni foliis, et fructus non ferentes. 

Hoe dixi ut persuaderem, Dominum nostrum ided miracula 
fecisse, ut aliquid illis miraculis significaret; et ut, excepto quod 
divina craut, aliquid inde etiam disceremus. 

As S. Gregory (lib. viii. cp. 42) observes, “ Per ficum Dominus 
in Synagoga fructum querebat, que folia legis habuit, sed fructum 
operfs non habebat.”” Eusebius Emisenus says well, ‘‘ Dominus, 
qui nunquam sine ratione aliquid agit, quando sine ratione agere 
videtur, alicujus magne rei significatio est.’’ (See Chemnit. Har- 
mon. ad loc.) When Christ has thus brought us from the Type 
to the Antitype—from the Tree to the Temple—we find that the 
moral injustice which led us to see in the Fig-tree something 
other than the Fig-tree, and typified by the Fig-tree, disappears. 
For (as the passage just quoted from St. Luke shows) it was the 
time for figs (καιρὸς σύκων), it was the season in which much 
Jruit might have been expected from the spiritual Fig-tree, the 
Jewish Church ; for it was now the end of Christ’s ministry. He 
had been three years seeking fruit on it, and therefore, since on 
examination He found no fruit upon it, but only an hypocritical 
and ostentatious display of leaves, it was cursed and withered by 
Him! Let no man eat fruit of thee for ever! 

A solemn warning to all Nations and Churches,—to all 
Societies and Individuals,—who make a profession of piety, but 
do not bring forth the spiritual fruits of Faith and Obedience in 
their lives. 

On this withering of the Fig-tree, see also notes above on 
Matt. xxi. 17—21. . 

15. κολλυβιστῶν] See Matt. xxi. 12. 
17. πᾶσι τοῖς ἔθνεσιν fo ali Nations. The sacrilegious traffic 
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1 

αὐτοῦ. 

λέγει αὐτῷ, Ῥαββὶ ἴδε ἡ συκῆ ἣν κατηράσω ἐξήρανται. 

ιν 

” Lal Ν ” 

ὁ ἐν τοῖς οὐρανοῖς ἀφήσει τὰ παραπτώματα ὑμῶν. 

ἐξουσίᾳ ταῦτα ποιῶ: ὃν 
> ΄ , 

πων ; ἀποκρίθητέ μοι. 

προφήτης ἦν. 
ποιῶ. 

128 

Lol > Lal 

τοῦ ἀμπελῶνος. 

122 Ne, a ‘ ε A a 
(=) ' Καὶ ἥκουσαν οἱ ἀρχιερεῖς καὶ ot Tpapparets, καὶ ἐζήτουν πῶς αὐτὸν MATT LUKE. 
> λέ 3 lol Ν ἊΝ . a ew > , Ἐς ΟἽ lal lal ΧΧΙ. XIX, 

ἀπολέσωσω" ἐφοβοῦντο γὰρ αὐτὸν, ὅτι πᾶς ὁ ὄχλος ἐξεπλήσσετο ἐπὶ τῇ διδαχῇ a7 

123 ΓΜ τν ο > ΄ ¥ A ν 
(=) " Καὶ ὅτε ὀψὲ ἐγένετο, ἐξεπορεύετο ἔξω τῆς πόλεως. 3 Καὶ πρωὶ παραπο- 

es ‘ A > , > lal 

ρευόμενοι εἶδον τὴν συκῆν ἐξηραμμένην ἐκ ῥιζῶν" 3] καὶ ἀναμνησθεὶς ὃ Πέτρος 90 
194 9 (3) 3 Καὶ ἀποκριθεὶς 21 

fal lal » A -“ 

ὁ ᾿Ιησοῦς λέγει αὐτοῖς, Ἔχετε πίστιν Θεοῦ" 33 ἀμὴν γὰρ λέγω ὑμῖν, ὅτι ὃς ἂν 
¥ 3 ΄ ν ΝΥ , > ‘ a γ Ρ of " - Ξ τὸ Ξ 

εἴπῃ τῷ ὄρει τούτῳ, ΄άρθητι καὶ βλήθητι εἰς τὴν θάλασσαν, καὶ μὴ διακριθῇ ἐν 
an , tin \ , 9 a , And 

τῇ καρδίᾳ αὐτοῦ, ἀλλὰ πιστεύσῃ ὅτι ἃ λέγει γίνεται, ἔσται αὐτῷ ὃ ἐὰν εἴπῃ. 
125 Ν a / ca , Ψ a 

(αν) *4 Διὰ τοῦτο λέγω ὑμῖν, Πάντα ὅσα προσευχόμενοι αἰτεῖσθε, πιστεύετε 22 
, aA 126 9. 

ὅτι λαμβάνετε, καὶ ἔσται ὑμῖν. (τ) “ὁ Καὶ ὅταν στήκητε προσευχόμενοι, 
ΕΣ ΄, φ a ~ A a 

ἀφίετε εἴ τι ἔχετε κατά τινος, Wa καὶ ὁ Πατὴρ ὑμῶν ὁ ἐν τοῖς οὐρανοῖς ἀφῇ 
“4 a 9 a a 

ὑμῖν τὰ παραπτώματα ὑμῶν' “ἢ εἰ δὲ ὑμεῖς οὐκ ἀφίετε, οὐδὲ ὁ Πατὴρ ὑμῶν 

127 9 ε “ a a xx, 
(2) Ξ Καὶ ἔρχονται πάλιν εἰς Ἱεροσόλυμα' καὶ ἐν τῷ ἱερῷ περιπατοῦντος 23 1 

αὐτοῦ ἔρχονται πρὸς αὐτὸν οἱ ἀρχιερεῖς καὶ οἱ ΤΓραμματεῖς καὶ οἱ πρεσβύτεροι μ ρεσβύτεροι, 
ΔΝ / 3 Lal ’ 5 , lal a 

3 καὶ λέγουσιν αὐτῷ, Ev ποίᾳ ἐξουσίᾳ ταῦτα ποιεῖς ; καὶ τίς σοι τὴν ἐξουσίαν 2 
ν lal ε lal iy lal 

ταύτην ἔδωκεν ἵνα ταῦτα ποιῇς ;  Ὁ δὲ ᾿Ιησοῦς ἀποκριθεὶς εἶπεν αὐτοῖς, 24 8 
3 ιά ε A 5 ὌΝ ν / Ν 3 ’ 

Ἐπερωτήσω ὑμᾶς κἀγὼ ἕνα λόγον, καὶ ἀποκρίθητέ µου καὶ ἐρῶ ὑμῖν ἐν ποίᾳ 
’ὔ 3 Cs lal 

τὸ βάπτισμα τὸ Ιωάννου ἐξ οὐρανοῦ ἦν, ἢ ἐξ ἀνθρώ- 356 4 

ὃ Καὶ διελογίζοντο πρὸς ἑαυτοὺς λέγοντες, ᾿Εὰν εἴπω- 

μεν, Εξ οὐρανοῦ, ἐρεῖ, Διατί οὐκ ἐπιστεύσατε αὐτῷ; * ἀλλὰ εἴπωμεν, "EE 536 6 
> , > A x , v Ν > ‘A > / ν A 

ἀνθρώπων,-- ἐφοβοῦντο τὸν λαόν: ἅπαντες yap εἶχον τὸν Ιωάννην ὅτι ὄντως 
33 Καὶ ἀποκριθέντες λέγουσι τῷ Ἰησοῦ, Οὐκ οἴδαμεν. Καὶ ὁ 51 7 

3 cal 3 }} , > a δὲ 5 4 4 ic > , 9 ,ὔ lal 8 

Ἰησοῦς ἀποκριθεὶς λέγει αὐτοῖς, Οὐδὲ ἐγὼ λέγω ὑμῖν ἐν ποίᾳ ἐξουσίᾳ ταῦτα 

\ ¥ -“ “ 

XII. (4) Καὶ ἤρξατο αὐτοῖς ἐν παραβολαῖς λέγειν: ᾿Αμπελῶνα ἐφύτευσεν 9 
»¥ 0 Ν 0 νΝ Ν ” ε ΄ Ν > / ΄ ἄνθρωπος, καὶ περιέθηκε φραγμὸν, καὶ ὥρυξεν ὑπολήνιον, καὶ ᾠκοδόμησε πύρ- 98 
γον, καὶ ἐξέδοτο αὐτὸν γεωργοῖς, καὶ ἀπεδήμησε. “2 Καὶ ἀπέστειλε πρὸς τοὺς 34 10 

Η an A A σ ‘ an a , > nA A 
γεωργοὺς τῷ καιρῷ δοῦλον, ἵνα παρὰ τῶν γεωργῶν λάβῃ ἀπὸ τοῦ καρποῦ 

ε Ν / ” Ν 

3 Οἱ δὲ λαβόντες αὐτὸν ἔδειραν καὶ ἀπέστειλαν κενόν. 4 Καὶ 86 
πάλιν ἀπέστειλε πρὸς αὐτοὺς ἄλλον δοῦλον: κἀκεῖνον λιθοβολήσαντες ἐκεφα- 88. 11 

3 ο) 

5 Καὶ πάλιν ἄλλον ἀπέστειλε κἀκεῖνον 12 λαίωσαν καὶ ἀπέστειλαν ἠτιμωμένον. 

here punished by our Lord was not carried on in the ναὸς or 
sanctuary, but in the ἱερὸν, as distinguished from it; i.e. in the 
outer courts, or court of the Gentiles; and these three words 
πᾶσι τοῖς ἔθνεσι, not cited by St. Matthew, with those that pre- 
cede from Isa. lvi. 7, appear to be quoted by St. Mark writing for 
the Gentiles, in order to assure them that the God of the Jews is 
represented even by the Jewish Scriptures as the God of all 
Nations, and that the Court of the Gentiles, which was treated 
with contempt by these Jewish traffickers, and had been profaned 
by these acts of Jewish profaneness, was holy to the Lord, and 
was anintegral part of His House of Prayer. Cp. Mede, p. 44, 
Disc. xi. 

22. Ἔχετε πίστιν Θεοῦ] Have faith in God. On the genitive, 
see Rom. iii. 22. Do not be staggered and perplexed, when ye 
see Me,—as ye are now in a few days about to see Me,—scoffed 
at, buffeted, and crucified. Have faith in God. The ungodly 
often seem to be in great prosperity, like a green bay-tree. But 
pass by, and in a short time their place will no where be found. 
(Ps. xxxvii. 36.) So the Jews, who are now about to revile Me, 
may appear for atime to flourish like this green Fig-tree, ¢hey 
may even seem to have withered Me. But here is the trial of 
your patience. Have faith in God. Believe in Me. In Mine 
own due time, they who now_look so green will be withered by Me 
for their hypocritical show of leaves, and barrenness of fruit ; 
and at last all Mine Enemies will be blighted with the breath of 
My anger, as I have withered this Fig-tree by a word. There- 
fore have faith in God. 

The words of our Lord are applicable to all who may be pers 
plexed by the prevalence of evil in the world, and by the oppression 
of the good. (Cp. Ps. xxxvii. 1—9.) ‘ Fret not thyself because 
of the ungodly. ... For they shall soon be cut down as the grass 
and wither as the green herb. Trust in the Lord, and be doing 
good, &c. For wicked doers shall be rooted out; and they that 
patiently abide in the Lord, these shall inherit the land.’’? “As 
for me, I am like a green olive-tree in the house of God; my trust 
is in the tender mercy of God for ever” (Ps. lii. 9). 

80. τὸ Ἰωάννου] The art. τὸ, restored by Lach., Tisch., 4, 
Bloomf., marks the distinction between John’s Baptism and the 
Baptism of Christ. 

82. εἴπωμεν] Let us say—put the case that we say. An 
abrupt speech, showing confusion; like others recorded by St. 
Mark, v.23; viii.24; and Acts xxiii.9. Or it may be a question, 
as xii. 14, δῶμεν ; 

Cu. XII. 1. Καὶ ἤρξατο] See Matt. xxi. 33. 
4. ἐκεφαλαίωσαν] wounded him on the head. Luce loco 

parallelo xx. 12 verbo κεφαλαιοῦν respondet verbum τραυματίζει», 
vulnerare, et versiones antique, ut Syr. Arab. Vulg. ἐκεφαλαίωσαν 
interpretantur, in capite vulnerarunt. Itaque sicuti γναθόω, ἃ 
γνάθος, est, auctore Hesychio, εἰς γνάθους τύπτω, cedo in malas, 
et γαστρίζω est, γαστέρα τύπτω, cf. schol. ad Aristoph. Equitt. v. 
173, add. Aristoph. Vespp. 1519. Diog. Laért. vii. 172, et Casau- 
bonus ad ἢ. 1. ; ita quoque κεφαλαιοῦν, est vulnerare caput. 
(Kuin., Rosen.) 
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3 4 ‘ A 3 / 

MATT. LUKE. ἀπέκτειναν' καὶ πολλοὺς ἄλλους, τοὺς μὲν δέροντε, τοὺς δὲ ἀποκτείνοντες. 
ΧΧΙ. ΧΧ. 67 > 9 εν 3 5 Ν 3 lal > , Ν Cae Ν 3 x 

Et. οὖν ένα υιον εχων αγαπητον αντου ἀπέστειλε και αυτον προς αντους 

‘4 

ὃ Καὶ λαβόντες αὐτὸν ἀπέκτειναν, καὶ ἐξέβαλον 
9 πι Φ ’ 2 , Lal > λῶ A aN 4 ( οὖν ποιήσει ὃ κύριος τοῦ ἀμπελῶνος ; ἐλεύσεται 

0 οὐδὲ τὴν 

(35) 1 Καὶ ἐζήτουν αὐτὸν κρα- 

a 
Ov διὰ τοῦτο πλανᾶσθε 

Ἐγὼ ὁ Θεὸς 

87 19 

» , 7 > ’ Ν ev 7 > »" δὲ « ‘ 

38 14 ἔσχατον λέγων, Ὅτι ἐντραπήσονται τὸν υἱόν µου. Ἐκεῖνοι δὲ οἱ γεωργοὶ 
> 9 Lal > , . 

εἶπον πρὸς ἑαυτοὺς, Ὅτι οὗτός ἐστιν ὁ κληρονόμος: δεῦτε ἀποκτείνωμεν αὐτὸν, 

88 [15 καὶ ἡμῶν ἔσται ἡ κληρονομία. 
Se 4 ” lal > lal 

40 αὐτὸν έξω τοῦ ἀμπελῶνος. 
41 16 Ἂν 3 ’ ἣν ‘ 4 ’ x > aA 3 

42 1 καὶ ἀπολέσει τοὺς γεωργοὺς, καὶ δώσει τὸν ἀμπελῶνα ἄλλοις. 
» [ο 

γραφὴν ταύτην ἀνέγνωτε; 4ίθον ὃν ἀπεδοκίμασαν οἱ οἰκοδομοῦντες, 
Ὁ 5 / 3 Ν ΄ὔ 11 Ν Κ , 3 , 4 ᾽ 

οὗτος ἐγενήθη εἰς κεφαλὴν γωνίας: ᾿ παρὰ Κυρίου ἐγένετο αυτη 
Sire 

46 19 καὶ ἔστι θαυμαστὴ ἐν ὀφθαλμοῖς ἡμῶν. 
“ ‘\ > 4 Ν. ιά 3 Ν Ld Ν > ‘ x 

τῆσαι, καὶ ἐφοβήθησαν τὸν ὄχλον, ἔγνωσαν γὰρ ὅτι πρὸς αὐτοὺς THY παρα- 
βολὴν εἶπε, καὶ ἀφέντες αὐτὸν ἀπῆλθον. 

XXII. a , a 
16° . 20 (35) 13 Kat ἀποστέλλουσι πρὸς αὐτὸν τινὰς τῶν Φαρισαίων καὶ τῶν Ἥρω- 

81 διανῶν ἵνα αὐτὸν ἀγρεύσωσι λόγῳ" \ οἱ δὲ ἐλθόντες λέγουσιν αὐτῷ, Διδάσκαλε, 
3γι ο 3 θὴ 3 Ν 5 ΄ Ν ὐὸ , 3 Ν / 3 / 

οἴδαμεν ὅτι ἀληθὴς εἶ, καὶ οὐ μέλει σοι περὶ οὐδενός: οὐ γὰρ βλέπεις εἰς πρόσ- 
3 0 , 3 > ανν . , ‘ 586 lal “ ὃ ὃ , ¥ 

ωπον ἀνθρώπων, ἀλλ᾽ én ἀληθείας τὴν ὁδὸν τοῦ Θεοῦ διδάσκεις: ἔξεστι 
A ’ ὃ Lal “Δ ” δῶ ΕΝ A δῶ 15 ε δὲ ἰδὰ 5 nw A 

1 259 κῆνσον Καίσαρι ὀουναι, ἢ ov; δῶμεν, ἢ μὴ Owper ; O ὃὲε εἰδὼς αὐτῶν την 
18 ον ο 5 ντα , , , , δα σ΄ ἴδ 16 .ε SS 9 84 ὑπόκρισιν εἶπεν αὐτοῖς, Ti µε πειράζετε ; φέρετέ μοι δηνάριον ἵνα ἴδω: 15 οἱ δὲ 

ιά Ν ,ὔ > a ’, ε 3 Ν yg Ν ε 5 ΄ ε δὲ > 

20 ἤνεγκαν: καὶ λέγει αὐτοῖς, Tivos ἡ εἰκὼν αὕτη Kal ἡ ἐπιγραφή ; οἱ δὲ εἶπον 
5 Lal 4 17 ‘ > ‘ 3 [ο > > Lo) 3 58 ἈΝ , 

91 25 αυτώ, Καίσαρος" καὶ ἀποκριθεὶς ὁ ]ησοὺς εἶπεν αὑτοῖς, Απόὂοτετα Καΐσαρος 

22 26 Καίσαρι, καὶ τὰ τοῦ Θεοῦ τῷ Θεῷ' καὶ ἐθαύμασαν ἐπ᾽ αὐτῷ. 
18 Ne oy. δδ a 9 5 9 φ , 4). ‘ 

2. 91 Καὶ ἔρχονται Σαδδουκαῖοι πρὸς αὐτὸν, οἵτινες λέγουσιν ἀνάστασιν μὴ 
“5 Ν 3 , Sh OX , 19 δά ο. δῶν 3 στ 

24 28 εἶναι, καὶ ἐπηρώτησαν αὐτὸν λέγοντες, '" At άσκαλε, Μωῦὺσῆς έγραψεν ἡμῖν, 
ν >7 > A > , ΔΝ ’ A ΔΝ / Ν > A 9 

ὅτι ἐάν τινος ἀδελφὸς ἀποθάνῃ, καὶ καταλίπῃ γυναῖκα, καὶ τέκνα μὴ ἀφῇ, ἵνα 
λά ὁ ἀδελφὸ 3 la) ἊΝ “a 5 a t ἐξ. , , D ἀδελφῷ 
άβῃ 6 ἀδελφὸς αὐτοῦ THY γυναῖκα αὐτοῦ, Kal ἐξαναστήσῃ σπέρμα τῷ ἀδελφῷ 
> “ 20 ε Ν ο] io 4 9 Ν ε A ἐλ an ‘ 3” θ ΄ 

25 29 αὐτοῦ. Ἑπτὰ οὖν ἀδελφοὶ ἦσαν" καὶ ὁ πρῶτος ἔλαβε γυναῖκα, καὶ ἀποθνή- 
> x.y” , 9] Ue Έ δ , » IES ‘ 3 6 Ν 

26 80 σκων οὐκ ἀφῆκε σπέρμα: 7 καὶ ὁ δεύτερος ἔλαβεν αὐτὴν, καὶ ἀπέθανε, καὶ 
ὑδὲ Θ᾿ ΟΝ tl ite! / Ν Ἐε ΄ ε , 2 Voy, 5.1.5. ε- 6 ‘ 

81 οὐδὲ αὐτὸς ἀφῆκε σπέρμα: Kal ὁ τρίτος ὡσαύτως: ™ καὶ ἔλαβον αὐτὴν οἱ ἑπτὰ, 
Ν 3 3 A 4 3 ἦς , 5 / Ἂς ε 4 93 > lal > 

27 82 και ουκ ἀφῆκαν σπερµα" εσχατη παντων ἀπέθανε καὶ η γυνή. Ev τῃ οὖν 
lal lol ε Ν pe 

28 38 ἀναστάσει ὅταν ἀναστῶσι, τίνος αὐτῶν ἔσται γυνή ; οἱ yap ἑπτὰ ἔσχον αὐτὴν 
a 2 A > 29 84 γυναῖκα. 4 Καὶ ἀποκριθεὶς ὁ ᾿Γησοῦς εἶπεν αὐτοῖς, 

‘ 3 a lal nr 

30 85 μὴ εἰδότες τὰς γραφὰς μηδὲ τὴν δύναμιν τοῦ Θεοῦ ; * ὅταν yap ἐκ νεκρῶν 
5 lal ” A - 

ἀναστῶσιν, οὔτε γαμοῦσιν οὔτε γαμίζονται, ἀλλ᾽ εἰσὶν ὡς ἄγγελοι ἐν τοῖς 
5 ἴω 96 Ν δὲ lal Leal ν > ΄ 3 > 7 > Lal , δ. 

81 37 οὐρανοῖς. “ὃ Περὶ δὲ τῶν νεκρῶν ὅτι ἐγείρονται, οὐκ ἀνέγνωτε ἐν τῇ βίβλῳ 
. 3 ἃ a , ε > ᾿ς we \ , 

32 Μωύσέως ἐπὶ τοῦ Barov, ws εἶπεν αὐτῷ ὁ θεος λέγων, 
3 Ν Ν \ ο) A 

38 ᾿Αβραὰμ, καὶ Θεὸς Ἰσαὰκ, καὶ Θεὸς Ἰακώβ; * οὐκ ἔστιν Θεὸς νεκρῶν 
> ν , eon 5 9 A 
ἀλλὰ ζώντων' ὑμεῖς οὖν πολὺ πλανᾶσθε. 

151 9 Ν - - A 
84 νι) 38 Καὶ προσελθὼν εἷς τῶν Τραμματέων ἀκούσας αὐτῶν συζητούντων εἰδὼς 
35 

ν lel > aA > , > , + oe, | / > Ν ’ / 3 , 

ὅτι καλῶς αὐτοῖς ἀπεκρίθη ἐπηρώτησεν αὐτὸν, Ποία ἐστὶ πρώτη πάντων ἐντολή ; 

6. ἔσχατον] last of all. Therefore no other Revelation is now 
to be expected from God. (Cp. Heb. i. 2. 1 Pet. i. 20.) If 
Christianity as preached by Christ and His Apostles, is true, then 
all additions to it (in the way of new articles of faith) are anti- 
christian and false. 

12. ἔγνωσαν] they perceived. Our Lord’s later parables appear 
to have been designedly made clearer than the earlier ones; so 
that even they who were most blinded by prejudice could not fail 
to see their meaning; they were warned by Him even to the end. 
It is added here that ‘‘ they left Him,” not He them. 

19. ἀποστέλλουσι] Matt. xxii. 16. 
19. Μωῦσῆς ἔγραψεν) Moses wrote. So St. Luke xx. 28; but 

St. Matthew has here (xxii. 24) Μωῦσῆς εἶπεν, Moses spake to 
the forefathers of those for whom St. Matthew specially wrote, 
and Moses spake to them in their synagogues, “' being read there 
every Sabbath day’’ (Acts xy. 21); but he was only known to the 
Gentiles by his writings. 

24. μὴ εἰδότες τ.γ.] because you do not know the Scriptures. 
Ignorance of them is the root of error. 

26. ἐπὶ τοῦ Βάτου] at the Bush,—the section so called. St. 
Mark mentions the book of Moses (cf. Luke xx. 42), and a par- 
ticular section of it, which may perhaps haye been called 6 Βάτος, 
or the Bush, from its subject, Exod. iii.; as a particular song of 
David seems to have been called ‘he Bow, from its subject. 
2 Sam. i. 18. See there, ver. 22.) Some compare Rom. xi, 2, 

ἐν "HAfa—the section concerning Elias. 
— Ἐγὼ ὁ Θεός] See Matt. xxii. 32. 
28. Καὶ προσελθών] See Matt. xxii. 36. 
— πρώτη πάντων ἐντολή] Elz. πασῶν, but πάντων has been 

restored from the best MSS., and means not only, what is the 
first of the commandments (ἐντολῶν), but something more than 
that,—viz. what is the first commandment, and principal of ali 
things? Cp. Lucian, Pise. 13, µία πάντων ἥ γε ἀληθὴς φιλοσοφία. 
Winer, Gr. Gr. p. 160. 
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3 6 δὲ ᾿Γησοῦς ἀπεκρίθη αὐτῷ, Ὅτι πρώτη πάντων ἐντολὴ, 4κουε, Ἰσραήλ' νι ΠΕΣ 
Κύριος ὁ Θεὸς ἡμῶν Κύριος εἷς ἐστι ™ καὶ ἀγαπήσεις Κύριον τὸν δ 
Θεόν σου ἐξ ὅλης τῆς καρδίας σου, καὶ ἐξ ὅλης τῆς ψυχῆς σου, 

Ν 3 ν lal , ἌΝ 9 Lal 3 Wd 9 καὶ ἐξ ὅλης τῆς διανοίας σου, καὶ ἐξ ὅλης τῆς ἰσχύος σου" αὕτη 
, 3 1 81 Ν ὃ 4 ε ’ -ν > ΄ κ ιά 98 

πρώτη ἐντολή καὶ δευτέρα ὁμοία αὕτη, ᾿Αγαπήσεις τὸν πλησίον σου 38 
ε , ’ ΄ ιά » ‘ > μ᾿ 132 32 Ν > > mae 40 

ὡς σεαυτόν' μείζων τούτων ἄλλη ἐντολὴ οὐκ ἔστι. (“) ὁ Καὶ εἶπεν αὐτῷ ὁ 
Ν λῶ ὃ ὃ , λ ee ir 0 ’ > id ο > Ν , ¥ γραμματεὺς, Καλῶς διδάσκαλε ἐπ᾽ ἀληθείας εἶπας, ὅτι εἷς ἐστι, καὶ οὐκ ἔστιν 

τὰλ λὴ > eens ‘ a ἘΠ a 3. ἐξ Or a δί ‘ ἐξ ολ. ἄλλος πλὴν αὐτοῦ. * καὶ τὸ ἀγαπᾷν αὐτὸν ἐξ ὅλης τῆς καρδίας, καὶ ἐξ ὅλης 
τῆς συνέσεως, καὶ ἐξ ὅλης τῆς ψυχῆς, καὶ ἐξ ὅλης τῆς ἰσχύος, καὶ τὸ ἀγαπᾷν 
τὸν πλησίον ὡς ἑαυτὸν, πλεῖόν ἐστι πάντων τῶν ὁλοκαυτωμάτων καὶ θυσιῶν. 

158 34 εν a ida ΕἸ ω A 3 , > 7 A > ‘ (Ὁ) * Καὶ ὁ ]ησοῦς ἰδὼν αὐτὸν ὅτι νουνεχῶς ἀπεκρίθη εἶπεν αὐτῷ, Οὐ μακρὰν 
es a , a a ‘ > Ν .Ἓ. J 5. ᾿ τα > a 

εἶ ἀπὸ τῆς βασιλείας τοῦ Θεοῦ. Kat οὐδεὶς οὐκέτι ἐτόλμα αὐτὸν ἐπερωτῆσαι. 40 

(ας) “ὁ Καὶ ἀποκριθεὶς ὁ ᾿]ησοῦς ἔλεγε διδάσκων ἐν τῷ ἱερῷ, Πῶς λέγουσιν 42 4 
οἱ Γραμματεῖς, ὅτι ὁ Χριστὸς vids ἐστι Δαυΐδ; * αὐτὸς yap Aavid λέγει ἐν 43 42 
Πνεύματι ἁγίῳ, Εἶπεν 6 Κύριος τῷ κυρίῳ μου, Κάθου ἐκ δεξιῶν μου, “ 
ν ΕΣ a ‘ > θ , ε 55 a 8 a 37 2X 43 ἕως ἂν θῶ τοὺς ἐχθρούς σου ὑποπόδιον τῶν ποδῶν σου. ἌΡΤΟΣ πρὸ ΤΣ 
> A , 9 ΄ Ἂς , εν > ” ο ΠΟ Ν ΕΖ 

οὖν Aavid λέγει αὐτὸν Κύριον, καὶ πόθεν υἱὸς αὐτοῦ ἐστι; Καὶ ὁ πολὺς ὄχλος 

ἤκουεν αὐτοῦ ἡδέως. 
(ας) * Καὶ ἔλεγεν αὐτοῖς ἐν τῇ διδαχῇ αὐτοῦ, Βλέπετε ἀπὸ τῶν Τραμματέων ΠΥ 

τῶν θελόντων ἐν στολαῖς περιπατεῖν, καὶ ἀσπασμοὺς ἐν ταῖς ἀγοραῖς, * καὶ 8 
πρωτοκαθεδρίας ἐν ταῖς συναγωγαῖς, καὶ πρωτοκλισίας ἐν τοῖς δείπνοις" 39 οἱ 14 47 
κατεσθίοντες τὰς οἰκίας τῶν χηρῶν καὶ προφάσει μακρὰ προσευχόμενοι, οὗτοι 
λήψονται περισσότερον κρῖμα. 

186 4] \ ΄ ε΄ὰ5 a η A , > , A ΧΧΙ, 
(an) “ Καὶ καθίσας ὃ ᾿]ησοῦς κατέναντι τοῦ γαζοφυλακίου ἐθεώρει πῶς 1 

ὃ ὄχλος βάλλει χαλκὸν εἰς τὸ γαζοφυλάκιον, καὶ πολλοὶ πλούσιοι ἔβαλλον 

πολλά: “5 καὶ ἐλθοῦσα μία χήρα πτωχὴ ἔβαλε λεπτὰ δύο, ὅ ἐστι κοδράντης. 3 
4 καὶ προσκαλεσάμενος τοὺς μαθητὰς αὐτοῦ λέγει αὐτοῖς, ᾽Αμὴν λέγω ὑμῖν, 8 
4 ε » ν ε Ἀ Lad , , A , > Ν 

ὅτι ἡ χήρα αὕτη ἡ πτωχὴ πλεῖον πάντων βέβληκε τῶν βαλλόντων εἰς τὸ γαζο- 

φυλάκιον: “ὁ πάντες γὰρ ἐκ τοῦ περισσεύοντος αὐτοῖς ἔβαλον, αὕτη δὲ ἐκ τῆς 4 
ὑστερήσεως αὐτῆς πάντα ὅσα εἶχεν ἔβαλεν, ὅλον τὸν βίον αὐτῆς. ΒΟΥ 

XIII. Gr) 1 Καὶ ἐκπορευομένου αὐτοῦ ἐκ τοῦ ἱεροῦ, λέγει αὐτῷ εἷς τῶν 1 δ 
μαθητῶν αὐτοῦ: Διδάσκαλε, ἴδε, ποταποὶ λίθοι καὶ ποταπαὶ οἰκόδομαί: 2 Kal 32 
ὁ Ἰησοῦς ἀποκριθεὶς εἶπεν αὐτῷ, Βλέπεις ταύτας τὰς μεγάλας οἰκοδομάς ; 
(5) οὐ μὴ ἀφεθῇ λίθος ἐπὶ λίθῳ ὃς οὐ μὴ καταλυθῇ. 6 

3 Καὶ, καθημένου αὐτοῦ εἰς τὸ ὄρος τῶν Ελαιῶν κατέναντι τοῦ ἱεροῦ, ἐπηρώτων 8 

29. "Ακουε, Ἰσραήλ] Hear, O Israel. 
able text, which was recited twice a day by every Israelite; and 
called, from its first word, pow (shema), i 6. ‘hear.’ (Goodwin, 
Moses, p. 92. Buxtorf, Syn. ο. 9.) Perhaps our Lord in saying 
this pointed to the Tephillim, or Phylacteries, of the Scribe, on 
which the words were written. 

82 -- 88. Καὶ εἶπεν -- θυσιῶν} This remarkable declaration of the 
truth, by a Jewish Doctor of the Law, is recited by St. Mark 
alone. It shows what effect had been produced on some minds 
by our Lord’s Teaching and Ministry, now drawing to a close (cp. 
Matt. ix. 13; xii. 7); and that those persons were without excuse 
who did not understand and profit by it. 

96. ἐν Πνεύματι ἁγίῳ] by the Holy Spirit—a divine assertion 
of the inspiration of the Psalms. Cp. Matt. xxii. 43. 

38. ἐν τῇ διδαχῇ] in his doctrine, or teaching, publicly; or, as 
St. Luke says (xx. 45), ἀκούοντος παντὺς τοῦ λαοῦ. At the com- 
mencement of His Ministry He spake in parables of a general 
import (cp. iv. 2); but His warnings were more solemn and clear 
at the close of His Ministry (xii. 12). 
— ἐν στολαῖς] in long robes. "' Vestibus promissis ad talos 

et fimbriatis.”’ See Matt. xxiii. 5. 1 Tim. ii. 9. 
40. οἱ κατεσθίοντες] those devourers of widows’ houses— 

they shall receive greater damnation. A common use of the 

Deut. vi. 4, a remark- | article with the Vocative. (Winer, p. 165.) Matt. vii. 23; xviii. 
24, οἱ διὔλίζοντες. Luke vi. 20. 25. James iv. 13; and the use 
of it here places them before the eye, and indeed they seem to 
have been present. Cp. Matt. xxiii. 14. 

41. ἐθεώρει] He was observing. Christ notes our gifts to His 
Treasury, and reads the heart of each giver. 
— τοῦ γαζοφυλακίου] the Corban, of which there were several, 

for several uses; probably in the court of the women, beyond 
which this widow would not have gone. See Lightfoot. 
— χαλκόν] brass, or copper, here used for money generally. 

St. Luke xxi. 1, says τὰ δῶρα, and here πολλά. St. Mark, writing 
particularly for the Romans, uses here χαλκὸν, the Roman es for 
money generally of whatever metal ; as.others use the Greek ἄργυ- 
pos, and French Argent. See above, vi. 8. 

42. κοδράντης] A Roman word, guadrans. See on ii. 4, one- 
fourth of the as. This explanation of the Roman yalue of the 
λεπτὺν is peculiar to St. Mark. Cp. Luke xxi. 2. 

43. πλεῖον--βέβληκε] 2 Cor. viii. 19. “ Uberior est nummus 
ἃ parvo, quam thesaurus ὃ maximo; quia non quantum detur sed 
quantum resideat, expenditur.”” (Ambrose.) 

Cu. XIII. 1. Καὶ ἐκπορευομένου] See Matt. xxiv. 1. 
8. κατέναντι τοῦ ἱεροῦ͵ opposite the temple: a local charac« 

teristic specified only by St. Mark. Cp. Matt. xxiv. 3. 
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oo αὐτὸν kat’ ἰδίαν Πέτρος καὶ ᾿Ιάκωβος καὶ Ἰωάννης καὶ ᾿Ανδρέας, * Εἰπὲ ἡμῖν, 
κ % ‘ a , cal - 

7 πότε ταῦτα ἔσται; καὶ τί τὸ σημεῖον ὅταν μέλλῃ πάντα ταῦτα συντελεῖσθαι ; 

8. 56 δὲ ᾿]ησοῦς ἀποκριθεὶς αὐτοῖς ἤρξατο λέγειν, Βλέπετε μή τις ὑμᾶς πλανήσῃ" 
-“ σ 

4. 6 πολλοὶ γὰρ ἐλεύσονται ἐπὶ τῷ ὀνόματί µου λέγοντες, Ὅτι ἐγώ εἰμι: καὶ πολλοὺς 
δ ΄ Ἢ 5 δὲ > ΄ , ἜΝ πα ΄ Ν θ a 9 πλανήσουσιν. ἴ Ὅταν δὲ ἀκούσητε πολέμους καὶ ἀκοὰς πολέμων, μὴ θροεῖσθε: 

ὃ a s , 6. ο 3 > » ‘ ΄ 8 3 On Δ έθ αν ἔθ Ν 
7 10 δεῖ γὰρ γενέσθαι: ἀλλ οὕπω τὸ τέλος" ὅ ἐγερθήσεται yap εὔνος ἐπὶ εὔνος και 

βασιλεία ἐπὶ βασιλείαν, καὶ ἔσονται σεισμοὶ κατὰ τόπους, καὶ ἔσονται λιμοὶ καὶ 
39 a Ae Ἢ ye ΄ 

3  ταραχαί: (3) ἀρχαὶ ὠδίνων ταῦτα. Βλέπετε δὲ ὑμεῖς ἑαυτούς παραδώσουσι 
Ν cal Ν > ΔΝ ΄ > 4 ΔΝ 

9 15 γὰρ ὑμᾶς εἰς συνέδρια, καὶ εἰς συναγωγὰς δαρήσεσθε, καὶ ἐπὶ ἡγεμόνων καὶ 
΄ , ν > AD ΄ > ὧν 140 10 νὸν , 

14. 18 βασιλέων σταθήσεσθε ἕνεκεν ἐμοῦ εἰς μαρτύριον αὐτοῖς. (τ) |? Καὶ εἰς πάντα 
SF ὃ tal ” > ΄ 141 ll “ο δὲ ιά ε cal 

14; τὰ ἔθνη δεῖ πρῶτον κηρυχθῆναι τὸ εὐαγγέλιον. (47) ταν δὲ ἄγωσιν ὑμᾶς 
δό Ν “-“ ’ x ΄ δὲ λ “ = ἀλλ’ a 38 ὃ θῇ 

156 παραδιδόντες, μὴ προμεριμνᾶτε τί λαλήσητε, μηδὲ μελετᾶτε' ἀλλ Ὁ ἐὰν oly 
-“ -“ -“ »“"ἢ ” ε Lal Ν 4 

ὑμῖν ἐν ἐκείνῃ τῇ ὥρᾳ, τοῦτο λαλεῖτε' od γάρ ἐστε ὑμεῖς οἱ λαλοῦντες, ἀλλὰ τὸ 
Ἁ > δὲ Ν Ν 

6 Πνεῦμα τὸ ἅγιον. | Παραδώσει δὲ ἀδελφὸς ἀδελφὸν εἰς θάνατον, καὶ πατὴρ 
nw , > ΄ 

9 τέκνον: καὶ ἐπαναστήσονται τέκνα ἐπὶ γονεῖς, καὶ θανατώσουσιν αὐτούς. 13 Καὶ 
ε A ε ΄ > ΄ 

18 ἔσεσθε μισούμενοι ὑπὸ πάντων διὰ τὸ ὄνομά μου' ὁ δὲ ὑπομείνας εἰς τέλος, 

οὗτος σωθήσεται. 
wn 14 Ν ε A ε 

ι5 20 (3) "4" Ὅταν δὲ ἴδητε τὸ βδέλυγμα τῆς ἐρημώσεως, (Fr) τὸ ῥηθὲν ὑπὸ 
- A “~ ’ / ε 

Δανιὴλ τοῦ προφήτου, ἑστὸς ὅπου οὐ δεῖ, ὁ ἀναγινώσκων νοείτω, τότε οἱ ἐν 
- Lal ) ’ 3 21 τῇ Ιουδαίᾳ φευγέτωσαν εἰς τὰ ὄρη, 15 ὁ δὲ ἐπὶ τοῦ δώματος μὴ καταβάτω εἰς 

17 x Site x > , S ΄ 3 lal IF 3 A 16 Ne 3 νὰ 3 Ν 

18 τὴν οἰκίαν, μηδὲ εἰσελθέτω ἃραί τι ἐκ τῆς οἰκίας αὐτοῦ, ©” καὶ ὁ εἰς τὸν ἀγρὸν 
ΔΑ Ἂς > , > ‘ 5 , > Ν ε , > A 144 17 Οὐ ᾿ δὲ 

19 99 ὧν μὴ ἐπιστρεψάτω εἰς τὰ ὀπίσω ἄραι τὸ ἱμάτιον αὐτοῦ. (1) vai δὲ 

ταῖς ἐν γαστρὶ ἐχούσαις καὶ ταῖς θηλαζούσαις ἐν ἐκείναις ταῖς ἡμέραις. 
a a 146 ¥ 

20 og (ar) "ὃ Προσεύχεσθε δὲ ἵνα μὴ γένηται ἡ φυγὴ ὑμῶν χειμῶνος. (35) 19 Ἔσον- 
A“ - σ vo 4 2.29 > Lad - 

ται yap at ἡμέραι ἐκεῖναι θλῖψις, ola οὐ γέγονε τοιαύτη ἀπ ἀρχῆς κτίσεως 
a Ὁ» ε Ν ν A a Ν > ‘ , “147 90 ἄν Ν , 

ἧς ἔκτισεν ὃ Θεὸς ἕως τοῦ νῦν, καὶ οὐ μὴ γένηται (47) ~ καὶ εἰ μὴ Κύριος 

ἐκολόβωσε τὰς ἡμέρας, οὐκ ἂν ἐσώθη πᾶσα σάρξ' ἀλλὰ διὰ τοὺς ἐκλεκτοὺς, οὓς 
> ΄ 3 , be: ε ΄ a 

ἐξελέξατο, ἐκολόβωσε τὰς ἡμέρας. 

38 (33) 2 Καὶ τότε ἐάν τις ὑμῖν εἴπῃ, ᾿Ιδοὺ ὧδε ὁ Χριστὸς, ἢ ἰδοὺ ἐκεῖ, μὴ 
5 ‘ a 

24 πιστεύετε: (12) 2 ἐγερθήσονται yap ψευδόχριστοι καὶ ψευδοπροφῆται, καὶ 
δώσουσι σημεῖα καὶ τέρατα πρὸς τὸ ἀποπλανᾶν, εἰ δυνατὸν, καὶ τοὺς ἐκλεκτούς. 

150 9 ε ο) Ν , > ‘ , ea , 4 > > > 3 ΄ 

5. gg (τ) 3 Ὑμεῖς δὲ βλέπετε ἰδοὺ προείρηκα ὑμῖν πάντα. ANN’ ἐν ἐκείναις 
ία) ε , x ‘ a > 4 ἘΠ᾽ ἣν ’ ΝΟ Ὁ ΄ 3 

96 ταῖς ἡμέραις μετὰ τὴν θλῖψιν ἐκείνην ὁ ἥλιος σκοτισθήσεται, καὶ ἡ σελήνη οὐ 

δώσει τὸ φέγγος αὐτῆς, 35 καὶ οἱ ἀστέρες τοῦ οὐρανοῦ ἔσονται ἐκπίπτοντες, 
a “-“ 151 οι 

ο 57 καὶ αἱ δυνάμεις αἱ ἐν τοῖς οὐρανοῖς σαλευθήσονται. (1) * Καὶ τότε ὄψονται 
“Ὁ Ἂς 

τὸν Υἱὸν τοῦ ἀνθρώπου ἐρχόμενον ἐν νεφέλαις μετὰ δυνάμεως πολλῆς καὶ δόξης. 
97 Ν , 3 a ‘ > , > A“ ξ , ‘ > λ Ν > a 

31 Καὶ τότε ἀποστελεῖ τοὺς ἀγγέλους αὐτοῦ, καὶ ἐπισυνάξει τοὺς ἐκλεκτοὺς αὐτοῦ 

— Πέτρος] St. Peter, St. Mark’s master, was present at this 
discourse. He gives a testimony to St. Matthew’s accuracy by 
adopting his report with some additions, showing his own inde- 
pendent knowledge (ου. 9—13), which are embodied by St. Luke 
in his recital (xxi. 12—17). re 

9. εἰς συναγωγὰς δαρήσεσθε] els σ. is something more than ἐν 
συναγ.--- Ἐν συν. would mean, ye shall be beaten in the Syna- 
gogues, i.e. in the Buildings, without any reference to people in 
them. But δαρήσεσθε cis is, Ye will be exposed to public punish- 
ment before the eyes of congregations in Synagogues, for their 
pleasure. Cp. above on i. 39, κηρύσσων eis τὰς συναγωγά». 

11. μὴ προμεριμνᾶτε] take not thought beforehand. They were 
to take heed not to premeditate, because it should be given them 
what to say. For it would not be they who spake, but the Holy 
Ghost; and they should have a mouth and wisdom which none of 
their enemies (for enemies they should have) would be able to 
gainsay or resist. Here isan argument for the Jnspiration of 
Scripture. For if this divine wisdom and utterance was given 
them to enable them to address a comparatively small number of 
persons in their own age, how much more would it be vouchsafed 

Vor. 1. 

to them for guidance in their writings designed for the use of all 
nations in all ages of the World! 

14. τὸ βδέλυγμα τῆς ἐρημώσεως] the abomination of desolation. 
See on Matt. xxiv. 15. Our Blessed Lord, in St. Matthew's and 
St. Mark’s Gospels, specifies the setting up of the abomination of 
desolation, spoken of by Daniel ‘Ae Prophet, as the signal for 
quitting Judea and fleeing to the mountains. In St. Luke’s 
account, he adds the Aemming-in of Jerusalem by armies as 
another token. Luke xxi. 20. The former was an infernal token 
of approaching destruction, brought about by the sins of the 
Jews themselves; the latter was the consequence of those sins, 
punished by God, by the agency of the Heathen armies of Rome. 
See on Matt. xxiv. 15, and Luke xxi. 20—22, where those 
days therefore are called ἡμέραι ἐκδικήσεως, days of Vengeance. 

20. ἐκολόβωσε] He (the Lord) shortened the days. St. Mat- 
thew has the future tense and passive voice here, xxiv. 22. Thus 
one Evangelist interprets the other. 

25. ἔσονται ἐκπίπτοντε] A Hebraism, as ἔσεσθε μισούμενοι, 
Matt. xxiv. 9. Mark xiii. 13. 

U 
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> “Ὁ , 3 / t PES 8 » ~ 9 » > A 98 > Ν δὲ A 

ἐκ TOV τεσσάρων ἀνέμων ἀπ ἄκρου γῆς εως ἄκρου οὐρανοῦ. Amo ὃε τῆς 

ἐκφυῇ τὰ φύλλα, γινώσκετε ὅτι ἐγγὺς τὸ θέρος ἐστίν' 
ταῦτα ἴδητε γινόμενα, γινώσκετε ὅτι ἐγγύς ἐστιν ἐπὶ θύραις. 

> Ν᾿ Az lal ΄ ε ἣν , > ‘ / 

οὐρανὸς καὶ ἡ γῆ παρελεύσεται, οἱ δὲ λόγοι µου οὐ μὴ παρέλθωσι. 

οἱ ἐν οὐρανῷ, οὐδὲ ὁ Υἱὸς, εἰ μὴ ὁ Πατήρ. 

> ἐστιν. 

> , 7 “-“ 

ἐνετείλατο ἵνα γρηγορῇ. 

86 μὴ ἐλθὼν ἐξαίφνης εὕρῃ ὑμᾶς καθεύδοντας. 
Γρηγορεῖτε. 

νι) 3 ἔλεγον δὲ, Μὴ ἐν τῇ ἑορτῇ, μήποτε θόρυβος ἔσται τοῦ λαοῦ. 

MATT. LUKE. 

εἰ Ὶ XXIV. XXI. 
συκῆς μάθετε τὴν παραβολήν' ὅταν αὐτῆς ἤδη ὁ κλάδος ἁπαλὸς γένηται, Kal 32 30 

3 οὕτω καὶ ὑμεῖς ὅταν 383. 31 
30° Aunv λέγω 34 82 

ε Lal 9 > ἈΝ ε Ν 9 4 καὶ 4 a , 9] ε ὑμῖν, ὅτι οὐ μὴ παρέλθῃ ἡ γενεὰ αὕτη, μέχρις οὗ πάντα ταῦτα γένηται. ο 68 

(42) 3 Περὶ δὲ τῆς ἡμέρας ἐκείνης ἢ τῆς ὥρας οὐδεὶς οἶδεν, οὐδὲ οἱ ἄγγελοι 36 

(2) 3ὃ Βλέπετε, ἀγρυπνεῖτε καὶ προσεύχεσθε' οὐκ οἴδατε γὰρ πότε ὁ καιρός 
154 34 ε ¥ 3 / 3 ἧς Ν > 4 3 A Ν ὃ ‘ ο) 

(7) ὅΞ Ὡς ἄνθρωπος ἀπόδημος ἀφεὶς τὴν οἰκίαν αὐτοῦ, καὶ δοὺς τοῖς 
δούλοις αὐτοῦ τὴν ἐξουσίαν καὶ ἑκάστῳ τὸ ἔργον αὑτοῦ, καὶ τῷ θυρωρῷ 

(=) 35 Πρηγορεῖτε ody οὐκ οἴδατε yap πότε ὁ 
κύριος τῆς οἰκίας ἔρχεται, ὀψὲ, ἢ μεσονυκτίου, ἢ ἀλεκτοροφωνίας, ἢ πρωαΐ" 

7°4 δὲ ὑμῖν λέγω, πᾶσι λέγω, 

ἢ ν ΄ XXVI. ΧΧΙΙ. 
XIV. (30) 1 Ἦν δὲ τὸ πάσχα καὶ τὰ ἄζυμα μετὰ δύο ἡμέρας" καὶ ἐζήτουν 3 1 

οἱ ἀρχιερεῖς καὶ οἱ γραμματεῖς πῶς αὐτὸν ἐν δόλῳ κρατήσαντες ἀποκτείνωσιν: 3 2 
(+) " Καὶ 4 

3 3 σι ὦ ΄ 5 A 3 , A A ΄ - 5 lal 5 

ὄντος αὐτοῦ ἐν Βηθανίᾳ, ἐν τῇ οἰκίᾳ Σίμωνος τοῦ λεπροῦ κατακειµένου αὐτοῦ 6 
7 

> . »¥ Β΄, 7 , , a a \ 
ἦλθε γυνὴ ἔχουσα ἀλάβαστρον μύρου νάρδου πιστικῆς πολυτελοῦς, καὶ συν- 

82. οὐδὲ ὁ Tids] nor yet the Son. A sentence perverted by 
the Arians and Agnoéta, affirming that Christ’s knowledge, not 
only as Son of Man (cf. Luke ii. 52), but as Son of God, was 
limited. 

The sense appears to be,—the Son, Who is the Eternal 
Λόγος, or Word, the ‘ Dei Legatus,’ and so the only Minister and 
Messenger of Divine Revelation to man, does not know it so as 
to reveal it to you; it is no part of his Prophetical office to do so. 
August. de Trin. xii. 3, ‘‘ Non ita sciebat, ut tune discipulis indi- 
caret; sicut dictum est ad Abraham (Gen. xxii. 19), Nune cognovi, 
quod timeas Deum, quia et ipse Abraham sibi in illa probatione 
probatus innotuit.”” And in Ps. vi., ‘‘ Hoc ideo dictum est, quia 
per Filium hominis hoc non diseun¢; non quod apud seipsum non 
noverit, sed secundum illud locutionem Τοπία nos Deus ut sciat, 
hoc est,—scire nos faciat.’’ Cf. Glass. Philol. p. 102, and see 
note on Matt. xxiv. 36, and Maldonatus here. 

Our Lord says that “ the Father judgeth no man, but hath 
committed all judgment to the Son” (John v. 22. 27). And yet 
He says that to sit on His right hand is not His to give, except to 
those for whom it has been prepared of His Father. (See on 
Matt. xx. 23. Mark x. 40.) And so, while in a certain sense 
the Father does not judge the world, but the Son judges it, yet it 
is also true that the Father will judge the world (Acts xvii. 31), 
because He will do it ny the Son. 

So it is also true that the Son, as Son, knoweth not the Day 
of Judgment, because the Father “ hath put the times and seasons 
in His own power” (Acts i. 7), and the Father will reveal them 
when He thinks meet; and therefore it is no part of the office 
of the Son to know, i.e. to determine and to declare the Day of 
Judgment. 

And yet in the Son absolutely (though not relatively to us) 
are hid all the treasures of wisdom and knowledge (Col. ii. 3). 
He is the Power of God and the Wisdom of God (1 Cor. i. 24). 
It pleased Him, that in Him should a// fulness dwell (Col. i. 
19). And the Father showeth Him all things that Himself doth 
(John v. 20). 

Therefore, as S. Ambrose says, on Luke xvii. 31, “ Quomodo 
Filius nescire potest quod Pater novit, cum in Patre Filius sit ὃ 
sed cur nolit dicere ostendit alio loco,” viz. Acts i. 7. And see 
also the passage of St. Luke (x. 22) cited by Athanas., p. 472, 
and 1 Cor. i. 24. As S. Augustine says, “ in Patre Filius scit ;” 
though it is no part of His office to reveal it “ἃ Patre.” 

Christ is the One Divine Teacher of the World (see Matt. 
xxiii, 8—10), and He teaches by silence as well as by eloquence ; 
He instructs us by concealing certain things as well as by revealing 
others. He thus exercises our faith and hope. As Aug. says 
(ad Ps. xxxvi.): “υἷα Dominus noster Jesus Christus Magister 
nobis missus est, etiam Filium hominis dixit nescire illum diem, 
quia in magisferio ejus non erat ut per Eum sciretur ἃ nobis. 

Neque enim aliquid scit Pater quod Filius nescit, ciim ipsa scientia 
Patris illa sit que sapientia Ejus est: est autem Sapientia Ejus, 
Filius Ejus, Verbum Ejus. Sed sicut quia nobis scire non proderat 
quod quidem Ie noyerat, qui nos docere venerat non tamen hoe 
quod nobis nosse non proderat ; non solim sicut Magister aliquid 
docuit, sed sicut Magister aliquid non docuit.” 

87. Τρηγορεῖτε] Watch ye. Onthe date of St. Mark’s Gospel, 
as far as it may be determinable from these prophecies, see on 
Matt. xxiv. 22. 

Cu. XIV. 3. Καὶ ὄντος] And when He was in Bethany in the 
house of Simon the leyer—probably on the Saturday before His 
crucifixion. See Matt. xxvi. 6. 
— γυνή] awoman. Mary of Bethany. John xii. 3. 
— ἀλάβαστρον μύρου] a vase of alabaster, containing ointment. 

See Luke vii. 87. Both forms, ἀλάβαστρον and ἀλάβαστρος, are 
in use; and ἀλάβαστρον is explained by Hesych. by µυροθήκη, a 
box or vase for unguent. Hence Theocr. xv. 10, Συρίω δὲ μύρω 
χρύσει’ ἀλάβαστρα: and Euthym. renders it by ἀγγεῖον µυρόδοχον 
(cp. on Matt. xxvi. 7); and Bede says here, ‘Est alabastrum 
genus marmoris candidi, quod ad vasa unguentaria cavari solet, ed 
quod optimé servare ea incorrupta dicitur ;’’ lest the virtue of the 
aromatic nard, which was probably of a volatile quality, should 
escape. Hence we may explain συντρίψασα in this verse; see 
note on that word, wv. 3. 

The word ἀλάβαστρον signifying the material (alabaster) is 
used with the genitive μύρου, in the same way as the word a glass 
with us (and so v. 13, κεράμιον ὕδατος) ; it was probably a vase 
scooped out of alabaster, white and almost transparent, and closed 
up with the same substance. 

— πιστικῆς] genuine: ἀδόλου, καὶ μετὰ πίστεως κατασκευασ- 
θείσης. (Theophyl.) And inthis sense it is rendered in the Syriac 
and other Versions ; and so Winer, G. G., p. 89. Observe, it is 
the nard, the “ frutex aromatica’’ (see Bede), and not the μύρον, 
or unguent, which is here described by this epithet (cp. John xii. 
3); and this consideration seems to exclude the interpretation 
potable, liquid (from πίνω, πιστὸς, Aschyl. Prom. 488) ; νάρδος 
πιστικὴ is contrasted with pseudonardus (on which see Plin. N. 
H. xii. 26). Eusebius (Dem. Ev. 9) describes the Gospel as the 
εὐφροσύνη τοῦ πιστικοῦ τῆς καινῆς διαθήκης κράματος. 

There were many kinds of nard: ‘‘ Sunt multa ejus genera 
sed omnia hebetiora preter Indicum quod pretiosius est’’ (Bede 
and it was often adulterated (Dioscor. Mat. Med. i. 6. Meyer) 
Therefore it is not without good reason that the Evangelists, St. 
Mark and St. John (xii. 3), observe that this nard was πιστικη, 
genuine, unadulterated. 

Perhaps also, as the action had a spiritual meaning, being, 
as our Lord declares, of a prophetic character, the word πιστικὴ 
may be designed to serve as a memento, that offerings (προσφομαὶ) 

᾽ 
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: - Ξ 3 - 
τ ο. τρίψασα τὸν ἀλάβαστρον κατέχεεν αὐτοῦ κατὰ τῆς κεφαλῆς. 3 Ἦσαν δέ τινες 

8 ἀγανακτοῦντες πρὸς ἑαυτοὺς καὶ λέγοντες, Εἰς τί ἡ ἀπώλεια αὕτη τοῦ μύρου 
9 γέγονεν ; ὅ ἠδύνατο γὰρ τοῦτο τὸ μύρον πραθῆναι ἐπάνω δηναρίων τριακοσίων, 

10 καὶ δοθῆναι τοῖς πτωχοῖς" καὶ ἐνεβριμῶντο αὐτῇ. © Ὁ δὲ ᾿]ησοῦς εἶπεν, Αϕετε 
1 αὐτὴν, τί αὐτῇ κόπους παρέχετε; καλὸν ἔργον εἰργάσατο ἐν ἐμοί: ἴ πάντοτε 

Ν Ν ‘ 3” ε ” Ἀ 4 , ΄ 3 Ν > γὰρ τοὺς πτωχοὺς ἔχετε pe? ἑαυτῶν, καὶ ὅταν θέλητε δύνασθε αὐτοὺς εὖ 
19 ποιῆσαι' ἐμὲ δὲ οὐ πάντοτε ἔχετε. (Fe) ὃ Ὁ ἔσχεν αὕτη ἐποίησε, προέλαβε 

΄ a Ν a > Ν > , 9? ‘ ἰδ δι Ὁ μὲ ΑΔ 18 μυρίσαι μοῦ τὸ σῶμα εἰς τὸν ἐνταφιασμόν. Αμὴν λέγω ὑμῖν, ὅπου ἂν 
κηρυχθῇ τὸ εὐαγγέλιον τοῦτο εἰς ὅλον τὸν κόσμον, καὶ ὃ ἐποίησεν αὕτη λαλη- 

14 8 θήσεται εἰς μνημόσυνον αὐτῆς. (Fr) 10 Καὶ ᾿Ιούδας ᾿Ισκαριώτης εἷς τῶν δώδεκα 
4 ἀπῆλθε πρὸς τοὺς ἀρχιερεῖς ἵνα παραδῷ αὐτὸν αὐτοῖς’ |! οἱ δὲ ἀκούσαντες 

15 5 ἐχάρησαν, καὶ ἐπηγγείλαντο αὐτῷ ἀργύριον δοῦναι, καὶ ἐζήτει πῶς αὐτὸν 
16 6 εὐκαίρως παραδῷ. 
1 1 12 Kat τη π ώ ε ͵ α A ἀζύ 9 Ν πά έθ λέ 3 

N πρώτῃ ἡμέρᾳ τῶν ἀζύμων, ὅτε τὸ πάσχα ἔθυον, λέγουσιν αὐτῷ 
9 ε θ ‘ > lal Π. lal θέλ > λθό ε , οφ ΄ Ν ΄ . οἱ μαθηταὶ αὐτοῦ, Ποῦ θέλεις ἀπελθόντες ἑτοιμάσωμεν ἵνα φάγῃς τὸ πάσχα; 
ΒΡ “13 δ ὦ ENN ὃ. a θ a > a ‘ x2 2. κα η) , > ‘ 1 1ο Kat ἀποστέλλει δύο τῶν μαθητῶν αὐτοῦ, καὶ λέγει αὐτοῖς, Ὑπάγετε εἰς τὴν 

to Christ should be not only costly (πολυτελεῖς), but should also 
be πιστικαὶ, genuine, sincere; the fruits of a lively and loving 
πίστις, or faith, in Him. It is observable, that a faithful woman 

.is called γυνὴ πιστικὴ (Artemidor. ii. 33); and, as Bede says, 
“‘devotio hee Marie Domino ministrantis fidem et pietatem 
designat Ecclesiz.’”’ 

Herod’s offerings to the Temple were πολυτελεῖς, but they 
were not πιστικαί. But the offering of this faithful woman was 
both costly and sincere. 
— συντρίψασα] having broken, or crushed the vase; thus 

showing that the nard was genuine and unadulterated, and as im- 
ported from its native land. This action was like that of break- 
ing the seal, by which a vessel containing aromatic liquids has been 
secured by those who made them. 

There seems also to be something significant in the act de- 
scribed by συντρίψασα. Some Expositors, indeed, suppose that 
the nard was contained in a flask, and that only the neck of the 
flask was broken off, and a portion of the contents poured out, 
But the verb συντρίβω means more than this. It is used by the 
LXX for the Hebrew 120 (shabhar), to shiver in pieces. Gen. 
xix. 9. Exod. ix. 25. Lev. vi. 28. See also the passages where it 
is used in the New Testament, Matt. xii. 20, of a reed; Mark v. 
4, of fetters; John xix. 36, of a bone; Rey. ii. 27, of potter’s 
vessels. 

In fact, συντρίβω indicates, that the affectionate Mary, in the 
devout prodigality of her love, gave—not a part—but the whole 
of the precious contents, and did not spare the vase itself, in 
which they were held, and which was broken in the service of 
Christ. She gave the whole to Christ, and to Him alone. 

Thus also she took care, in her reverence for Christ, that the 
spikenard and the vessel (things of precious value, and of frequent 
use in banquets and festive pleasures of this world for man’s 
gratification and luxury) having now been used for this sacred 
service of anointing the Body of Christ, should never be applied 
to any other less holy purpose. 

This act of Mary, providing that what had been thus conse- 
crated to the unction of Christ’s Body, should never be afterwards 
employed in secular uses, is exemplary to us; and the same spirit 
of reverence appears to have guided the Church in setting apart, 
from all profane and common uses, by consecration, places and 
things for the service of Christ’s mystical Body, and for the enter- 
tainment of His presence: and this same reverential spirit seems 
also to animate her in consuming at the Lord’s Table what 
remains of the consecrated elements in the Communion of His 
Body and Blood. 

The word συντρίψασα, here used by the Holy Spirit, can 
hardly fail to suggest another reflection. It corresponds exactly 
to the Latin term contero, to bruise together ; whence the word 
contrition is derived,—and is applied specially, in a spiritual sense, 
to the heart, both in the Old and New Testament. Thus Isaiah 
(Ixi. 1) and St. Luke (iv, 18) declare that Christ came to heal the 
contrite, or bruised, or broken in heart,—rods συντετριμμένους 
τὴν καρδίαν. 

In this respect the alabaster vase in Mary’s hand, broken, 
and pouring out in loving abundance and unsparing effusion the 
whole of its precious contents on Christ’s Head, is a beautiful 
emblem of the contrite and broken heart, pouring out itself in 

acts of penitential love on Christ and His members, and thinking 
nothing too costly for that holy and blessed service. The Church 
says to Christ in the Canticles (i. 12), ‘‘ While the King sit/eth 
at His fable, my spikenard sendeth forth the smell thereof.” She 
imitates Mary; and every pious soul imitates her, when by its 
offerings of love to Christ, especially at His table, it pours forth 
“‘an odour of a sweet smell, a sacrifice acceptable, well pleasing to 
God.” (Eph. y. 2. Phil. iv. 18.) 

4. tives] certain persons; particularly Judas Iscariot, as is 
mentioned by St. John, xii. 4. 

4--6.] On these three verses see the Sermon of Bp. Andrewes, 
ii. 37, who enlarges on the contrast between the two tempers and 
characters represented respectively by Mary and Judas. 

5. δηναρίων τριακοσίων] three hundred denarii. These words 
of Judas afford the clue to the reason for the transfer of this inci- 
dent (which took place on the day Jefore the triumphal entry 
described chap. xi. 2—11) to this place in the Evangelist’s narra- 
tive. See on Matt. xxvi. 6, where the contrast is similarly marked 
by the juxta-position of Mary and Judas; and the loving prodi- 
gality of the one in her care for the body of Jesus, and the hard- 
hearted covetousness of the other, betraying his Master for money ; 
and by the mention of the ‘Aree hundred pence and the thirty 
pieces of silver. 

Thus Christ is justified in His divine dealings with the traitor 
His Apostle, ‘‘one of the twelve” (ο. 10), whose sordid sin is 
silently condemned by the large and liberal love of this faithful 
woman. And while speaking in praise of her, our Lord addressed 
silently and indirectly a rebuke and warning to Judas, without 
publishing the traitor’s evil thoughts; and thus the spirit of 
Christ’s love strove with him tenderly to the last. 

9. ὅπου ἂν κηρυχθΏ] A prophecy that the Gospel would be 
preached throughout the world. Therefore its propagation is a 
proof of His truth, and of its truth. 

10. Kal] And Judas Iscariot one of the twelve went &c. 
Notwithstanding what he had seen done by Mary, and heard from 
Christ concerning her, and notwithstanding that he was one of 
the twelve. How much is suggested by these words,—how little 
expressed ! 

19. τῇ πρώτῃ ἡμέρᾳ τῶν ἀζύμων] on the first day of unleavened 
bread. The 14th of Nisan or Abib, as appears from what follows 
here, ὅτε τὸ πάσχα ἔθνον, and from St. Luke (xxii. 7), ἐν ἢ ἔδει 
θύεσθαι τὸ πάσχα. Cp. Exod. xii. 6. 15—17. Deut. xvi. 1—6. 
Levit. xxiii. 5. Numb. ix. 3; xxviii. 16. 

The paschal lambs were to be slain on the 14th day of Abib, 
“in the place which the Lord should choose,’’—i. e. at Jerusalem, 
in the Temple, ‘between the two evenings,’ Όσο |} (dein 
haarebayim), at “the going down of the sun.” Exod. xii. 6; 
xvi. 12; xxix. 39. Levit. xxiii. 5. Deut. xvi. 6,7. They were to 
be eaten in the night,—i. 6. on the 15th of the month before sun- 
rise; the commencement of the 15th being dated from the sunset 
of the 14th. Joseph. Ant. iii. 10; xi. 4; ii. 15. 

The Evangelists (Mark xiv. 12. Luke xxii. 7) distinguish 
between θύειν τὸ πάσχα and φαγεῖν τὸ wdorxa,—the paschal lamb 
of each household was sacrificed on the 14th in the Temple; but 
it was eaten on the 15th in private houses, by their several house- 
holds. Cp. above on Matt. xxvi. 2. 

18. δύο τῶν μαθητῶν} two of His disciples viz. Peter and 
2 
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-“ ’ σ , » 

πόλιν, καὶ ἀπαντήσει ὑμῖν ἄνθρωπος κεράμιον ὕδατος βαστάζων' ἀκολουθήσατε 
- Lol ε , 

αὐτῷ, \ καὶ ὅπου ἐὰν εἰσέλθῃ, εἴπατε τῷ οἰκοδεσπότῃ ὅτι ὁ διδάσκαλος λέγει, 
lal A Lal Lal 

Ποῦ ἐστι τὸ κατάλυμα, ὅπου τὸ πάσχα μετὰ τῶν μαθητῶν µου φάγω; 15 
αὐτὸς ὑμῖν δείξει ἀνάγαιον μέγα ἐστρωμένον ἕτοιμον: ἐκεῖ ἑτοιμάσατε ἡμῖν. 
16 Καὶ ἐξῆλθον οἱ μαθηταὶ αὐτοῦ, καὶ ἦλθον εἰς τὴν πόλιν, καὶ εὗρον καθὼς 
εἶπεν αὐτοῖς, καὶ ἠτοίμασαν τὸ πάσχα. 

17 . αυ , ΄ ” Ν ~ ὃ ὃ Καὶ ὀψίας γενομένης ἔρχεται μετὰ τῶν δώδεκα' 
” > Lal Leal 

αὐτῶν καὶ ἐσθιόντων εἶπεν ὁ ᾿]ησοῦς, ᾽Αμὴν λέγω ὑμῖν ὅτι εἷς ἐξ ὑμῶν παρα- ὴ μ 
’ > , x > a 162 ε Α κἂν lal Ν ο 

δώσει µε, 6 ἐσθίων μετ᾽ ἐμοῦ. (~~) 19 οἱ δὲ αντο λυπεῖσθαι, καὶ λέγειν αὐτῷ Il « 
9 » \ Ἂν 

εἷς Kal? εἷς, Μήτι ἐγώ; καὶ ἄλλος, Μήτι ἐγώ; (33) 39 ὁ δὲ ἀποκριθεὶς εἶπεν Il Α ες, Ξ 
αὐτοῖς, Εἷς ἐκ τῶν δώδεκα, ὁ ἐμβαπτόμενος per ἐμοῦ εἰς τὸ τρυβλίον" 

δ4 a a“ wt) 5} ὁ μὲν Υἱὸς τοῦ ἀνθρώπου ὑπάγει, καθὼς γέγραπται περὶ αὐτοῦ: oval δὲ 
ΝΕ ΄ 4 ene εν γΡ > aA 3 ’ 3 A > , , A wn > 

τῷ ἀνθρώπῳ ἐκείνῳ δι οὗ ὁ Υἱὸς τοῦ ἀνθρώπου παραδίδοται: καλὸν ἦν αὐτῷ εἰ 
οὐκ ἐγεννήθη ὁ ἄνθρωπος ἐκεῖνος. 

(5) 3 Καὶ ἐσθιόντων αὐτῶν λαβὼν ὁ ᾿Ιησοῦς ἄρτον εὐλογήσας ἔκλασε, καὶ 

ἔδωκεν αὐτοῖς καὶ εἶπε, 4άβετε, τοῦτό ἐστι τὸ σῶμά μου. 
τὸ ποτήριον εὐχαριστήσας ἔδωκεν αὐτοῖς: καὶ ἔπιον ἐξ αὐτοῦ πάντες. “Ἔ Καὶ 7) 

> A a ο , a A ΄ x - 
εἶπεν αὐτοῖς, Τοῦτό ἐστι τὸ αἷμά µου τὸ τῆς καινῆς διαθήκης τὸ περὶ πολλῶν η η 
ἐκχυνόμενον. 

al 3 ΄ ο A ε ’, 9 , 9 a," / Ν 5 lal 7 

τῆς ἀμπέλου ἕως τῆς ἡμέρας ἐκείνης ὅταν αὐτὸ πίνω καινὸν ἐν τῇ βασιλείᾳ 

MATT. LUKE, 

τοῦ Θεοῦ. 
167 πι.) 35 Kat ὑμνήσαντες ἐξῆλθον εἰς τὸ ὄρος τῶν ᾿Ελαιῶν. 

3 a ε τ a Ὅ , ὃ λ θ , 3 3 Ν ϱ ΄ 

αὐτοῖς ὁ ᾿Ιησοῦς, Ὅτι πάντες σκανδαλισθήσεσθε ἐν ἐμοὶ, ὅτι γέγραπται, 
Πατάξω τὸν ποιμένα, καὶ διασκορπισθήσεται τὰ πρόβατα' 

Ν - > ~ ιά ΄ ε a“ > ‘ ἫΝ 

μετὰ τὸ ἐγερθῆναί με προάξω ὑμᾶς εἰς τὴν Γαλιλαίαν. 

ἔφη αὐτῷ, Καὶ εἰ πάντες σκανδαλισθήσονται, ἀλλ᾽ οὐκ ἐγώ: Ὁ 
δι. 9 “ > ‘ 4, ν ἣν ’ 3 Lal 8 ΄ Ν ~*~» ‘x 

ὁ Ἰησοῦς, ᾽Αμὴν λέγω σοι, ὅτι σὺ σήμερον ἐν τῇ νυκτὶ ταύτῃ, πρὶν ἢ dis 

ἀλέκτορα φωνῆσαι, τρὶς μὲ ἀπαρνήσῃ" 
3 , ΄ had > ’ 3 ΄ ε , Ν Ν ’ 

Ἐάν με δέῃ συναποθανεῖν σοι οὐ μή σε ἀπαρνήσομαι ὡσαύτως δὲ καὶ πάντες 

“ἔλεγον. 

(99 ® Καὶ ἔρχονται εἰς χωρίον οὗ τὸ ὄνομα Γεθ αι -- η PX VTA 5 χωριον ου το ονομα εὔυσηµανει και εγει τοις 

XXVI. XXII. 
1 

Ν 

και 12 

19 

15 

(4) 18 καὶ ἀνακειμένων 20 14 
21 

22 23 

23 

24 21 

26 

(4) 3 Καὶ λαβὼν 27 

28 
95 > ς / ε ο) 9 > 4 > Ν ’ 3 “ ΄ 

Αμὴν λέγω ὑμῖν, ὅτι οὐκέτι οὐ μὴ πίω ἐκ τοῦ γενήματος 39 

av) Καὶ λέγει 3ο 89 

91 

(ΤῸ 3 ἀλλὰ 55 
(5) 3 Ὁ δὲ Πέτρος 388 

καὶ λέγει αὐτῷ 84 

(47) 51 ὁ δὲ ἐκ περισσοῦ ἔλεγε μᾶλλον, 35 

86 40 

John, as appears from St. Luke xxii. 8. The graphic precision of 
this narrative in St. Mark is probably due to the dictation of St. 
Peter. 
— κεράμιον ὕδατος] An earthen vessel containing water. The 

Fathers consider this as symbolical of the water of baptism, as 
manuductory to the Christian Passover or holy Eucharist. See 
Cyril, in Caten., Euthym., Theophyl., Bede, here; and S. Ambrose 
on Luke xxii. 13. 

The grace given in the water of baptism is contained in 
earthen vessels (2 Cor. iv. 7), and therefore it is to be guarded 
carefully. Cp. Luke xxii.10. But it leads us on to other graces, 
—even to the Communion of Christ’s Blessed Body and Blood, 
which makes us to dwell in Him, and gives a gracious pledge of 
a glorious Resurrection, when, if we have guarded it aright, our 
earthen yessels, our vile bodies of clay, will be made like unto His 
glorious body, according to the mighty working by which He is 
able to subdue all things to Himself. (Phil. iti. 21.) 

The promise of a glorious Resurrection to the body is 
specially connected with the reception of the Holy Eucharist, 
which is the Communion of the body of Christ, Who is our life, 
1 Cor. x. 16. See on John vi. 54. 1 Cor. x. 16—20. 

16. ἀνάγαιον] an upper room. So the best MSS. here for the 
Attic form ἀνώγεον : see the quotations in Schleusner. The ancient 
-etymologists derive the word from ἀνὰ or ἄνω τῆς γῆς. 

Observe, it is called μέγα here, and by St. Luke. There 
seems to be something significant in this mention of its being 
large ; for it need not have been so for thirteen persons; and this 
may perhaps be explained by the circumstance stated by ancient 
authorities (see on Acts i. 13; ii. 2. 46; v. 42) that this ἀνάγαιον 
or ἀνώγεον, belonging as is probable to one who was or became a 
disciple of our Lord’s, and would give such a place for holy uses, 

was no other than the upper room, ὑπερῷον, οἶκος, or chamber, 
where our Lord appeared after His Resurrection, and where the 
Apostles met after the Ascension, and where the Holy Ghost 
descended on the Day of Pentecost, and where they met for 
Prayer and for the celebration of the Holy Communion, and which 
became afterwards well known as a Christian Church,—the Mother 
Church of Christendom. See Joseph Mede’s Works, p. 321, 322; 
and below on Acts ii. 44; iv. 32. 34, 35. 
— ἐστρωμένον] furnished with couches, στρώματα, &c., for 

reclining at table. 
19. καθ᾽ εἷς] For καθ’ ἕνα; or as Winer observes (p. 223), the 

preposition seems to be used adverbially, as ἀνὰ εἷς ἕκαστος, Rev. 
xxi. 21. Cp. John viii. 9. Rom. xii. 5. 

22. λαβὼν ὁ ̓ Ιησοῦς ἄρτον] Jesus took bread. See Matt. xxvi. 
26. He changed the Levitical Sacrifice into an Evangelical Sacra- 
ment; taking bread and wine, and thus showing the abolition of 
the Aaronical Priesthood, and that He is a priest for ever, after 
the order of Melchizedek. See Gen. xiv. 18. Ps. cx. 4. Heb. νυ. 
6—10; vi. 20. 
— ἔκλασε] He brake the bread with His own hands,—show- 

ing that His own death was voluntary. (Bede.) 
24. Τοῦτό ἐστι τὸ αἷμά μου] See Matt. xxvi. 28. 
— πολλῶν] See Matt. xx. 28; xxvi. 28. 
30. σήµερον ἐν τῇ νυκτὶ ταύτῃ] to-day, even in this night. 

St. Mark, writing for Roman readers, adds the words in this night, 
because, as midnight intervened, it might otherwise have been 
alleged that the prediction was delivered in one day and not ful- 
filled till another. He thus takes care to explain the sense in 
which our Lord said, “' To-day.’’ 

32. Kal ἔρχονται] See Matt. xxvi. 36. 
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μαθηταῖς αὐτοῦ, Καθίσατε ὧδε ἕως προσεύξωμαι: (ir) 33. καὶ παραλαμβάνει 
ΔΝ 

XXVI. XXII. 
Δ Αα ΄ ef -“ ΄“ 87 τὸν Πέτρον καὶ ᾿Ιάκωβον καὶ ᾿Ιωάννην μεθ᾽ ἑαυτοῦ, καὶ ἤρξατο ἐκθαμβεῖσθαι 

38 x LO “ες 4 ‘ λέ > = 174 , , > ε ΄ 9 καὶ ἀδημονεῖν καὶ λέγει αὐτοῖς, (fy) Περίλυπός ἐστιν ἡ ψυχή pov ἕως 
39 41 6 , 3 ΄ ats) ‘ A 175 35 ‘ A x * ανατου' μείνατε ὧδε καὶ γρηγορεῖτε. (3) * Kat προελθὼν μικρὸν ἔπεσεν 

Ber A = 9 σ a ἐπὶ τῆς γῆς, καὶ προσηύχετο ἵνα εἰ δυνατόν ἐστι παρέλθῃ ἀπ᾽ αὐτοῦ ἡ dpa: 
Ν 3 > -“ ε ‘ 42) * καὶ ἔλεγεν, “ABBA ὁ Πατὴρ, Πάντα δυνατά σοι" παρένεγκε τὸ ποτήριον 

40 45 τοῦτο ἀπ ἐμοῦ. ἀλλ οὐ τί ἐγὼ θέλω, ἀλλὰ τί σύ. (33) 7 καὶ ἔρχεται καὶ 
ec , > ον cal 46 εὑρίσκει αὐτοὺς καθεύδοντας, καὶ λέγει τῷ Πέτρῳ, Σίμων, καθεύδεις; οὐκ 

» 4 ha A 177 way 41 ισχυσας μίαν ὥραν γρηγορῆσαι; (1) 3 Τρηγορεῖτε καὶ προσεύχεσθε, ἵνα 
‘ > ~ μὴ εἰσέλθητε εἰς πειρασμόν: τὸ μὲν πνεῦμα πρόθυμον, ἡ δὲ σὰρξ ἀσθενής. 

178 \ δ 45 (αν) ° Καὶ πάλιν ἀπελθὼν προσηύξατο τὸν αὐτὸν λόγον εἰπών. (47) 9 Καὶ 
ε / - » ‘ , “ὃ αι ‘ ε > ‘ 39 ο ὑποστρέψας εὗρεν αὐτοὺς πάλιν καθεύδοντας: ἦσαν γὰρ οἱ ὀφθαλμοὶ αὐτῶν 
καταβαρυνόµενοι’ καὶ οὐκ ἤδεισαν τί ἀποκριθῶσιν αὐτῷ. 

: Ξ 45 (vy) 4! Καὶ ἔρχεται τὸ τρίτον καὶ λέγει αὐτοῖς, Καθεύδετε λοιπὸν καὶ 
> 4 0 Ὁ 3 , a AO ε hd io ‘ Yh) ε εν ” > , ἀναπαύεσθε' ἀπέχει: ἦλθεν ἡ ὥρα: ἰδοὺ παραδίδοται ὁ Υἱὸς τοῦ ἀνθρώπου 

48 9 Η͂ A A ε λῶ 42? , 6 » is Νε ΄ εἰς τὰς χεῖρας τῶν ἁμαρτωλῶν. Ἐγείρεσθε, ἄγωμεν, ἰδοὺ ὁ παραδιδούς µε 
ΕΣ 

ἤγγικε. 
‘ ΄ ο A - a7 41 (4+) “ Καὶ εὐθέως ἔτι αὐτοῦ λαλοῦντος παραγίνεται ὁ ᾿Ιούδας, εἷς ὧν τῶν 

δώδεκα, καὶ μετ αὐτοῦ ὄχλος πολὺς μετὰ μαχαιρῶν καὶ ξύλων, παρὰ τῶν . : Ἐ Υ - , 9 fal , 182 44 δ ́  δὲ ἀρχιερέων καὶ τῶν γραμματέων καὶ τῶν πρεσβυτέρων. (33) 4 Δεδώκει δὲ 
ε ὃ ὃ ss SEN ΄ 3 ο) ΄ a » , 3 φ > ὁ παραδιδοὺς αὐτὸν σύσσημον αὐτοῖς λέγων, “Ov ἂν φιλήσω αὐτός ἐστι Kpa- 

49 τήσατε αὐτὸν, καὶ ἀπαγάγετε ἀσφαλῶς. * Καὶ ἐλθὼν εὐθέως προσελθὼν αὐτῷ 
ε Ν Ν δ0 λέγει, Ῥαββὶ, ῥαββὶ, καὶ κατεφίλησεν αὐτόν: * οἱ δὲ ἐπέβαλον ἐπ᾽ αὐτὸν τὰς 

aA > Led A πμ , > , χεῖρας αὐτῶν καὶ ἐκράτησαν αὐτόν. 
188 λ Led , Ν , δι 50 (τ “ Εἷς δὲ τῶν παρεστηκότων σπασάμενος τὴν μάχαιραν ἔπαισε τὸν 

65 δῷ δοῦλον τοῦ ἀρχιερέως, καὶ ἀφεῖλεν αὐτοῦ τὸ ὠτίον. (333) 4 Καὶ ἀποκριθεὶς 
Lal > ” [ον δ8 ὁ ᾿]ησοῦς εἶπεν αὐτοῖς, ‘As ἐπὶ λῃστὴν ἐξήλθατε μετὰ μαχαιρῶν καὶ ξύλων, 

συλλαβεῖν με; ““ Καθ ἡμέραν ἤμην πρὸς ὑμᾶς ἐν τῷ ἱερῷ διδάσκων, καὶ 

ο. -ἰς , 3” 

αὐτὸν πάντες ἔφυγον. 

Χ 
Lol A Lal 

γυμνοῦ: καὶ κρατοῦσιν αὐτὸν οἱ νεανίσκοι 

γυμνὸς ἔφυγεν ἀπ᾽ αὐτῶν. 

οὐκ ἐκρατήσατέ pe’ ἀλλ᾽ ἵνα πληρωθῶσιν αἱ γραφαί. (=) 50 Καὶ ἀφέντες 

86 ae 3 A (2) ὁ! Kat εἷς τις νεανίσκος ἠκολούθησεν αὐτῷ, περιβεβλημένος σινδόνα ἐπὶ 
Ὁ 

2 ὁ δὲ καταλιπὼν τὴν σινδόνα 

86. ᾽Αββᾶ 5 Πατήρ] Abba Father. ᾿Αββᾶ, Syro-Chaldaic or 
Hebrew = Πατὴρ, Greek and Latin. Christ, the Second Adam, 
cries to God in the name and in the language of the whole human 
family both Jew and Gentile; which receives the spirit of adoption 
and sonship (υἱοθεσία) in Him, and is enabled thereby to cry 
᾿Αββᾶ, ὁ Πατὴρ, to God, i.e. to cry to God in the same words as 
those which were addressed to Him by Christ in His agony. See 
Rom. viii. 15. Gal. iv. 6. Heb. v. 7. 

37. Σίμων, καθεύδεις ;] Simon, sleepest thou? The address is 
specified here by St. Mark only, cp. Matt. xxvi. 40, where it is in 
the plural number. St. Mark takes care to show that δέ. Peter 
had all necessary warning from Christ before the denial. Cp. vv. 
20-- 5]. 

89. τὸν αὐτὸν λόγον εἰπών] This incident, as well as the use 
of the word ᾿Αββᾶ (v. 36), is mentioned only by St. Mark, who 
thus shows his own independent knowledge here, while in other 
respects he adopts the narrative of St. Matt. xxvi. 36—51, and thus 
gives a testimony to St. Matthew’s accuracy. See above, p. 112. 

Christ teaches us, by His example, in our agonies of mind 
and body, to pray; and He will have mercy on us, though from 
human weakness we can do no more than repeat the same words. 

40. ὑποστρέψας] having returned. B, D, L, bave ἐλθὼν, or 
πάλιν ἐλθὼν, or ἐλθὼν πάλιν. On the infrequent use of ὑποστρέψας 
mall the Gospels except St. Luke’s, see Luke i. 56. 

41. ἀπέχει) itis enough. ἀπόχρη, ἐξαρκεῖ. (Hesych.) 

44, Δεδώκει] On this form for ἐδεδώκει, see Winer, p. 67. 

Cp. Mark xv. 7, πεποιήκεισαν: xvi. 9. Luke vi. 48, τεθεµελίωτο. 
Acts xiv. 8. 

51. εἷς τις νεανίσκος ἠκολούθησεν] This young man could not 
have been St. John or St. James the Less, as some have conjec- 
tured, or any Apostle, for the Apostles had fled, v. 50. 

If this young man who followed our Lord was St. Mark 
himself, as some suppose, and as seems probable, then this incident 
affords evidence of St. Matthew’s accuracy; for St. Mark, with 
one or two additions cf his own, adopts here St. Matthew's narra- 
tive of these transactions, which this young man, supposed to be 
St. Mark himself, must have,witnessed. This probably is the 
reason why an incident otherwise seemingly so unimportant, is 
introduced by the Evangelist. 

Suppose also that the young man was not St. Mark, yet it is 
certain that only a person well acquainted with the scene from 
personal knowledge, probably as an eye-witness, would have intro- 
duced into his account of it so slight and seemingly so trivial an 
incident as this, which has no bearing on the course and issue of 
the events described. 

And since such an incident would only have been introduced 
by one very familiar with the scene, we have therefore here a tes- 
timony to St. Matthew’s accuracy, whether we suppose the young 
man to have been St. Mark or not. 
— νεανίσκοι] for OMY? (nearim), young men, soldiers (2 Sam. 

ii. 14. Gen. xiv. 24). The attendants in Acts vy. 10 are also 
called νεανίσκοι. 

61, 52. γυμνός] i.e. without any upper garment (ἱμάτιον), and 
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(72) 55 Καὶ ἀπήγαγον τὸν ᾿Ιησοῦν πρὸς τὸν ἀρχιερέα καὶ συνέρχονται αὐτῷ 

MARK XIV. 53—72. 
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α΄ 59 a \ ε , Ν ε ~ 188 54 9 εκ SSL ΧΧΙ. 
πάντες οἱ ἀρχιερεῖς καὶ οἱ πρεσβύτεροι καὶ οἱ Τραμματεῖς. (+) Kat ὁ νο. 

a gy » > x > A “ΕΝ , 

Πέτρος ἀπὸ μακρόθεν ἠκολούθησεν αὐτῷ ἕως ἔσω εἰς τὴν αὐλὴν τοῦ ἀρχιερέως" 
col cal ‘ , ‘ ‘ “A 

καὶ ἦν συγκαθήµενος μετὰ τῶν ὑπηρετῶν, καὶ θερμαινόμενος πρὸς τὸ φῶς. 
- - Ν a3 Lal Ξ 

(22) 55 Οἱ δὲ ἀρχιερεῖς καὶ ὅλον τὸ συνέδριον ἐζήτουν κατὰ τοῦ ᾿Ιησοῦ μαρτυ- 55 
΄ a 

Ν Ν 3 

ρίαν εἰς τὸ θανατῶσαι αὐτόν' καὶ οὐχ εὕρισκον: *° πολλοὶ γὰρ ἐψευδομαρ- δν 
as 5 190 7 3 

τύρουν κατ᾽ αὐτοῦ, καὶ ἴσαι αἱ μαρτυρίαι οὐκ ἦσαν: (yr) ὃἹ καί τινες ἀνα- 
, > ὃ , > > “ λέ 58 Ὅ ε lal 3 , εν αὐτοῦ 61 

στάντες ἐψευδομαρτύρουν κατ᾽ αὐτοῦ λέγοντες, τι ἡμεῖς ἠκούσαμ 
. ” A a ” 

λέγοντος, Ὅτι ἐγὼ καταλύσω τὸν ναὸν τοῦτον τὸν χειροποίητον, καὶ διὰ τριῶν 
lal , ο » > ε 

ἡμερῶν ἄλλον ἀχειροποίητον οἰκοδομήσω: δ᾽ καὶ οὐδὲ οὕτως ἴση ἦν ἡ μαρ- 
, > ~ 

sl io ily Ν ε 3 Ν > , 5 , Ἂς 3 a ” > Καὶ ἀναστὰς ὁ ἀρχιερεὺς εἰς μέσον ἐπηρώτησε τὸν ᾿]ησοῦν λέγων, Οὐκ 62 
a . Ν 

ἀποκρίνῃ οὐδέν ; τί οὗτοί σου καταμαρτυροῦσιν ; δ' ὁ δὲ ἐσιώπα καὶ οὐδὲν 68 
ἀπεκρίνατο. 

A > ε \ © mney 
Πάλιν ὁ ἀρχιερεὺς ἐπηρώτα αὐτὸν, καὶ λέγει αὐτῷ, Σὺ εἶ ὁ Χριστὸς ὁ Υἱὸς 
A a ς A > 9 εν A 

τοῦ Εὐλογητοῦ; (1) “3 ὁ δὲ ]ησοῦς εἶπεν, ᾿Εγώ εἰμι: καὶ ὄψεσθε τὸν Υἱὸν τοῦ 64 
ο = Ξ ο é 
ἀνθρώπου ἐκ δεξιῶν καθήμενον τῆς δυνάμεως, καὶ ἐρχόμενον μετὰ τῶν νεφελών 

lal »“" Pa - Lal 2 , 

τοῦ οὐρανοῦ (3) 86 δὲ ἀρχιερεὺς διαῤῥήξας τοὺς χιτῶνας αὐτοῦ λέγει, Τί 65 
: ; = 

ἔτι χρείαν ἔχομεν μαρτύρων; (1) “ ἠκούσατε τῆς βλασφημίας: τί ὑμῖν 66 
φαίνεται; οἱ δὲ πάντες κατέκριναν αὐτὸν εἶναι ἔνοχον θανάτου. 

194 65 μες ἜΣ 3 , 3 ὉὪ Ν λύ A , (*) © Καὶ ἠρξαντό τινες ἐμπτύειν αὐτῷ, καὶ περικαλύπτειν τὸ πρόσωπον 61 
> lal Ἂς ’ ° Ἂς Ν , 3 Lea , Ν ε ce 4 αὐτοῦ καὶ κολαφίζειν αὐτὸν, καὶ λέγειν αὐτῷ, Προφήτευσον' καὶ οἱ ὑπηρέται 68 

ῥαπίσμασιν αὐτὸν ἔβαλον. 
(= 66 K \ »” “ Πέ 3 lal ΤΑ , ” ,ὔ “ ὃ ΄ 5) αἱ ὄντος τοῦ Πέτρου ἐν τῇ αὐλῇ κάτω ἔρχεται μία τῶν παιδισκῶν 69. δ8 
a 3 , 67 Ν io A \ , 0 , > λέ Tita λέ . τοῦ ἀρχιερέως, © καὶ ἰδοῦσα τὸν Πέτρον θερμαινόμενον ἐμβλέψασα αὐτῷ λέγει 

a A ne 196 ε “os , ΄ 
Καὶ σὺ μετὰ τοῦ Ναζαρηνοῦ ᾿Ιησοῦ ἦσθα: (5τ) © ὁ δὲ ἠρνήσατο λέγων, Οὐκ τὸ δ 
> νά 3 ΄ β ‘ ’ Ἂς > ηλθ ¥ > Ν ήλ =~ A 

οἶδα οὔτε ἐπίσταμαι τί σὺ λέγεις: καὶ ἐξῆλθεν ἔξω εἰς τὸ προαύλιον' καὶ 
- ” - 

ἀλέκτωρ ἐφώνησε. © Καὶ ἡ παιδίσκη ἰδοῦσα αὐτὸν πάλιν ἤρξατο λέγειν τοῖς τι 58 
a ΄ νι > A ἈΝ 

παρεστηκόσιν, Ὅτι οὗτος ἐξ αὐτῶν ἐστιν' ἴῦ ὁ δὲ πάλιν ἠρνεῖτο. Καὶ μετὰ 72 δ9 
μικρὸν πάλιν οἱ παρεστῶτες ἔλεγον τῷ Πέτρῳ, ᾿Αληθῶς ἐξ αὐτῶν εἶ, καὶ γὰρ 13 

a > . ἋΣ 3 ΄ 
Ταλιλαῖος εἶ, καὶ ἡ λαλιά σου ὁμοιάζει: Τὶ ὁ δὲ ἤρξατο ἀναθεματίζειν καὶ 

ἊΝ A 197 2 \ 9 ΄ » ὀμνύναι, Ὅτι οὐκ οἶδα τὸν ἄνθρωπον τοῦτον ὃν λέγετε: (1) 72 καὶ ἐκ δευτέρου 74 60 
A a Φ 3 ον αν δι A 

ἀλέκτωρ ἐφώνησε. Καὶ ἀνεμνήσθη ὁ Πέτρος τὸ ῥῆμα ὃ εἶπεν αὐτῷ ὁ ᾿]ησοῦς, 
a 4 ed A 3 

Ὅτι πρὶν ἀλέκτορα φωνῆσαι δὶς, ἀπαρνήσῃ µε τρίς: καὶ ἐπιβαλὼν ἔκλαιε. ἴδ 

with only ἃ χιτὼν, or tunic on. Adhibetur hoe vocabulum, ut 
Hebr. ony et Lat. nudus, etiam de eo, gui veste exteriore caret, 

τ. 1 Sam. xix. 24. Es. xx.3. Joh. xxi. 7. Hesiod. Ἔργ. 391, 
γυμνὸν σπείρειν, γυμνὸν δὲ βοωτεῖν, Γυμνὸν δ᾽ ἀμάειν. Virg. Georg. 
i. 299, nudus ara, sere nudus. Cic. p. Deiot.9, Rea saltavit 
nudus. Plin. epp. iii. 1, Spurinna in sole ambulabat nudus. 
(Kuin.) See John xxi. 7. 

69. τὸν ἀρχιερέα] the High Priest Caiaphas. 
xxvi. 57, and for notes to the end of this Chapter. 

54. φῶς] the fire. By which his countenance was more easily 
recognized. 

56. ἴσαι consistent ; thus ἴσοι is used by LXX for Ὁ 3η (¢am- 
mim), twins, pairs (Exod. xxvi. 24). Two witnesses at least were 
necessary (Deut. xvii. 6; xix. 15). 

62—64. τὸν Ὑἱὸν τοῦ ἀνθρώπου---βλασφημίας] Our Lord, it 
would appear, spoke δεικτικῶς, identifying Himself with the Son 
of Man (as described by Daniel, vii. 13), and confessing Himself 
to be the Christ, the Sou of the Blessed One. Thus, in the 
opinion of the High Priest, He was guilty of blasphemy, that is, 
of arrogating to Himself what belonged to a Divine Person. For 
this sense of βλασφημία, see note on Matt. xxvi. 65. 

This passage, where Christ thus speaks of Himself, confirms 
the exposition given above of Matt. xvi. 18. 

On the serse of the word Εὐλογητὺς, Blessed, only applied 

See on Matt. 

to God, and applied by St. Paul to Christ, and thus affirming 
Christ to be God, see Rom. ix. 5. 

72. ἀνεμ.---τὸ ῥῆμα 6] SoD, E, F, 6, H, K, and others,—a 
stronger expression than ἂν. τοῦ ῥήματος, the reading of Elz. ; 
ἀναμιμνήσκομαι is used with the accusative 2 Cor. vii. 15. Heb. 
x.32. It is something more than remembered ; he called to mind, 
and dwelt upon in his thoughts. An act of godly sorrow, and 
true repentance. 

— ἐπιβαλὼν ἔκλαιε] The meaning seems to be, Peter did not 
delay his repentance, but immediately, although in the presence 
of persons who were thirsting for his Master’s blood, he made 
public profession of sorrow and shame for his sin. He did not 
dismiss the thought of it from his mind (οὐκ ἀπέβαλε), but on 
the contrary he gave his mind to it; he, as it were, threw his 
whole mind and soul upon his sin; and he threw himself into a 
deep and earnest act of godly sorrow for it, and was weeping 
(ἔκλαιε) for it. 

The word βάλλω is used in this reflective sense, Acts xxvii. 
14, ἔβαλε κατ᾽ αὐτῆς ἄνεμος, and Mark himself has (iv. 37), τὰ 
κύματα ἐπέβαλλεν eis τὸ πλοῖον. So παοαδῴ (sc. ἑαυτὸν), Mark 
iv. 29. So Actsiv. 15; xvii. 18, συνέβαλλον, and Acts xxvii. 43, 
ἀποῤῥίψαντας, i.e. having cast themselves out (of the ship). So 
ἔστρεψε Θεὸς (Acts vii. 42), God turned Himself, and ἀναστρέ- 
ψαντες (Acts ν. 22). And so ἔγειρε is used often by St. Mark 
(ii. 9. LL; iii. 3; v. 41; x. 49) for arise. 
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- )» ἊΝ XV. (48)! Καὶ εὐθέως ἐπὶ τὸ πρωὶ συμβούλιον ποιήσαντες οἱ ἀρχιερεῖς 
= = , 9 ΄ 199 νιν a , μετὰ τῶν πρεσβυτέρων καὶ Γραμματέων, (35) καὶ ὅλον τὸ συνέδριον, δήσαντες 

1 lol 

1 3 τὸν ᾿Ιησοῦν ἀπήνεγκαν καὶ παρέδωκαν τῷ Πιλάτῳ. (35) 3 καὶ ἐπηρώτησεν 
αὐτὸν 6 Πιλάτος, Σὺ εἶ ὁ βασιλεὺς τῶν ᾿Ιουδαίων ; ‘O δὲ ἀποκριθεὶς εἶπεν 

19 αὐτῷ, Σὺ λέγεις. ὃ Καὶ κατηγόρουν αὐτοῦ οἱ ἀρχιερεῖς πολλά. 7) 4 Ὁ δὲ 
, / 3 ΄ ay / 3 3 y > ΄΄ ”. , 13 Πιλάτος πάλιν ἐπηρώτησεν αὐτὸν λέγων, Οὐκ ἀποκρίνῃ οὐδέν ; ide πόσα σου 

“ 202 δε δὲ 3 a DB 17 ὐδὲ 3 ΄ ο , 14 καταμαρτυροῦσιν' (1) ° ὁ δὲ ᾿]ησοῦς οὐκέτι οὐδὲν ἀπεκρίθη ὥστε θαυμάζειν 
τὸν Πιλάτον. 

3 ο) - 15. 1  (ψ)" Κατὰ δὲ ἑορτὴν ἀπέλυεν αὐτοῖς ἕνα δέσμιον ὅνπερ ἠτοῦντο. Τ Ἢν 
16 δὲ ὁ λεγό ᾶ ὰ τῶ Ov δεδεµέ ἵ ἐν τῇ € ὁ λεγόμενος Βαραββᾶς μετὰ τῶν συστασιαστῶν δεδεμένος, οἵτινες ἐν τῇ 

19 στάσει φόνον πεποιήκεισαν. ὃ Καὶ ἀναβοήσας ὁ ὄχλος ἤρξατο αἰτεῖσθαι 
καθὼς ἀεὶ ἐποίει αὐτοῖς" 9 ὁ δὲ Πιλάτος ἀπεκρίθη αὐτοῖς λέγων, Θέλετε ἀπολύσω 

18 ὑμῖν τὸν βασιλέα τῶν Ιουδαίων ; 15 ἐγίνωσκε γὰρ ὅτι διὰ φθόνον παραδεδώ- 

30 18 κεισαν αὐτὸν οἱ ἀρχιερεῖς: (=) |! οἱ δὲ ἀρχιερεῖς ἀνέσεισαν τὸν ὄχλον ἵνα 
- an a 205 9 21 30 μᾶλλον τὸν Βαραββᾶν ἀπολύσῃ αὐτοῖς: (3) 15 ὁ δὲ Πιλάτος ἀποκριθεὶς πάλιν 

22 εἶπεν αὐτοῖς, Τί οὖν θέλετε ποιήσω ὃν λέγετε τὸν βασιλέα τῶν ᾿]ουδαίων ; 13 οἱ 
ς »“" 

os Σ δὲ πάλι ἔκραξαν, Σταύρωσον αὐτόν'  ὁ δὲ Πιλάτος ἔλεγεν αὐτοῖς, Τί γὰρ 
“ > 

og 83 κακὸν ἐποίησεν ; οἱ δὲ περισσῶς ἔκραξαν, Σταύρωσον αὐτόν" (**) 15 ὁ δὲ Πιλάτος 
25 βουλόμενος τῷ ὄχλῳ τὸ ἱκανὸν ποιῆσαι ἀπέλυσεν αὐτοῖς τὸν Βαραββᾶν, καὶ 

παρέδωκε τὸν ᾿Ιησοῦν φραγελλώσας ἵνα σταυρωθῇ. 
ο 207 16 ε δὲ lal > ΄ a ” lel 3-9 κ 9 3 , 27 (47) 7° Οἱ δὲ στρατιῶται ἀπήγαγον αὐτὸν ἔσω τῆς αὐλῆς, 6 ἐστι πραιτώριον, 
28 καὶ συγκαλοῦσιν ὅλην τὴν σπεῖραν, 'Ί καὶ ἐνδύουσιν αὐτὸν πορφύραν, καὶ 

/ » κα ΄ a's UA θ ΄ 18 . »¥ 5 2 29 περιτιθέασιν αὐτῷ πλέξαντες ἀκάνθινον στέφανον, 1ὃ καὶ ἤρξαντο ἀσπάζεσθαι 
80 αὐτὸν, Χαῖρε, ὁ βασιλεὺς τῶν ᾿Ιουδαίων. 15 Καὶ ἔτυπτον αὐτοῦ τὴν κεφαλὴν 

΄ Nip αγ κ. ιν \ ΄ x ΄ ΄ 4 ΔΑΝ 
καλάμῳ, και ενεπτυον αντ, και τιθέντες τα γονατα προσεκυνουν αυτῷῳ' 

Thus St. Peter presents an instructive example of public peni- 
tence for a public sin; and commends the duty of earnestly consider- 
ing our sins, and of cherishing a lively sense of them in our hearts, 
and of endeavouring to feel their guilt more and more deeply, 
instead of attempting to stifle the recollection of them, and to 
harden our hearts against the motions and strivings of Conscience 
and God’s Holy Spirit within us. 

In the word ἐπιβαλὼν may there not also be a contrast of 
St. Peter's case with that of Judas? the one an encouragement 
to true repentance (μετάνοια), the other a warning against mere 
μεταμέλεια. (Cp. 2 Cor. vii. 10.) St. Peter ἐπιβαλὼν ἔκλαιε. 
Judas ῥίψας τὰ ἀργύρια ἀπήγξατο (Matt. xxvii. 5), he threw down 
the silver—and cast himself down, πρηνὴς γενόμενος, ἐλάκησε 
µέσος (Acts i. 18). The one was godly dejection and sorrow unto 
life ; the other was worldly sorrow and self. precipitation unto death. 

The following summary of interpretations of this much con- 
troverted expression is from Meyer, p. 171. It will be observed, 
that after reciting them all he adopts that which has been received 
by the English Authorized Version: “ ἐπι. ἔκλαιε nicht: ce@pit 
flere (Vulg., Syr., Euth., Zig., Luther, Castal., Heins., Beng., 
Loesn., Mich., Kuinoel u. M.), da ἐπέβαλε κλαίειν stehen miisste, 
und dieses heissen wirde: er warf sich darauf, betrieb es, zu 
weinen (vrgl. Erasm. ἃ. Vatabl.: ‘prorupit in fletum’); auch 
nicht: cium se foras projecisset (Beza, Raphel, Vater u. M.), da 
ἐπιβαλὼν wohl heissen kénnte: als er darauf los gestiirzt war, 
nicht aber, als er hinausgestiirzt war, zu welcher Alteration Matth. 
26, 75. Luk. 22, 62 keinesweges berechtigen; auch nicht: veste 
capiti injecta flevit (Theophyl., Salmas. de foen. Trap. p. 272, 
Calov., L. Bos, Wolf, Elsn., Krebs, Fischer, Rosenm., Paulus, 
Fritzsche u. M.), was eine im Contexte nicht berechtigte und bei 
ἐπιβάλλειν beispiellose Suppletion voraussetzt; auch nicht, und 
zwar aus demselben Grunde: nachdem er die Augen auf Jesum 
geworfen (Hammond, Palair.); auch nicht: addens, i. e. preterea 
(Grot.), was sprachwidrig ist, oder repetitis vicibus flevit (Cleric., 
Heupel, Miinth.), was ein schon vorhergegangenes Weinen voraus~ 
setzen wiirde (Theophr. Char. 8. Diod. Sic. p. 345, B.). Sprach- 
richtig Ewald: einfallend mit den Thranen tiefer Reue in den 
Laut des ihn weckenden Hahns. S. Polyb. 1, 80, 1. 23, 1, 8. 
Stephan. Thes. ed. Hase iii. p. 1526. Schweigh. Lex. Polyb. 
Ρ. 244 f. So wiirde an ein lautes, dem Hahnenrufe gleichsam 
antwortendes Weinen zu denken sein. Sprachrichtig auch schon 
Casaub. (κατανοήσας), dann Wetst. (‘cum animadyertisset’), 

Kupke, Glockl., De Wette, Bornem. (in ἃ. Stud. u. Krit. 1843, p. 
139): als er darauf gemerkt hatte, namlich auf dieses ῥῆμα 
Jesu, als er seine Erwigung darauf gerichtet hatte (S. ἃ. Beispiele 
zu diesem unzweifelhaften Gebrauch von ἐπιβάλλειν mit und ohne 
τὸν νοῦν oder τὴν διάνοιαν Ὁ. Weilst. p. 632 f. Kypke i. p. 196 f.). 
Letztere Fassung erscheint contextmissiger, weil ἀνεμνήσθη etc. 
vorhergeht, so dass ἐπιβαλὼν dem ἀνεμνήσθη als die sich daran 
kniipfende weitere geistige Thitigkeit, die nun das Weinen zur 
Folge hatte, entspricht. Petrus erinnert sich des Wortes, sinnt 
nach dariiber, weint.”’ 
— ἔκλαιε] he was weeping ; he continued weeping; something 

more than ἔκλαυσε, and much stronger than ἐδάκρυσε : see Luke 
xix. 41. 

Cu. XV. 1. πρωϊ] See Matt. xxvii. 1. 
— τῷ Πιλάτῳ] to Pilate, the Roman Governor. Yet it is 

observable, St. Mark never adds to Pilate’s name the title ἡγεμὼν, 
or Governor, nor does St. Luke, though he used τοῦ ἡγεμόνος 
(the Governor) once, as equivalent to Pilate (xx. 20), nor does 
St. John ; whereas St. Matthew says (xxvii. 2) Pilate, the Gover- 
nor, and repeats the word the Governor frequently (xxvii. 11. 14, 
16. 21. 23. 27; xxviii. 14); nor do any of the other Evangelists 
except St. Luke once, as above mentioned, use the term the 
Governor as a synonym for Pilate. Cp. Matt. xxvii. 11, with 
Mark xv. 2, where Mark has changed St. Matthew’s ἡγεμὼν into 
Πιλάτος, and the same is done in Mark xy. 5, compared with 
Matt. xxvii. 14, and in Mark xy. 12, compared with Matt. xxvii. 
21, and in Mark xy. 14, compared with Matt. xxvii. 23. In other 
places St. Mark omits St. Matthew’s ἡγεμών. Cp. Mark αν. 
with Matt. xxvii. 15, and Mark xv. 16, with Matt. xxvii. 27. 

The title “‘ the Governor’’ was identified with Pilate, at the 
time in which, and by the persons for whom, the Gospel of 54. 
Matthew was written; and afterwards, when the ofher Evan- 
gelists wrote, it was universally known by Christians, that Pilate 
was the Roman Governor at the Crucifixion. 

8. avaBoncas] B and D have ἀναβὰς here, which has been 
received by some Editors. 

18. Χαῖρε, ὁ βασιλεύς] Thou that art the King—the reading 

of A, C, E, F, G, and other MSS.—a stronger expression than 
Χαῖρε, βασιλεῦ (Elz.), and a more remarkable confession of the 
truth ; though they who uttered it knew it not. 

19. τιθέντες τὰ γόνατα προσεκύνουν) kneeling before Him 
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“Καὶ οτε ἐνέπαιξαν αυτῳ, ἐξέδυσαν αυτον την πορφύραν και ἐνέδυσαν 

MARK XY. 20—41. 

MATT. LUKE 

ΧΧΝΠ. XXIIL 
8 8 wa , Ay an 209 ὴ σὺ EN, - , δ. ὦ 31 αὐτὸν τὰ ἱμάτια τὰ ἴδια, (33) καὶ ἐξάγουσιν αὐτὸν ἵνα σταυρώσωσιν αὐτόν. 

“ > -“ 

21 Καὶ ἀγγαρεύουσι παράγοντά τινα Σίμωνα Κυρηναῖον ἐρχόμενον ἀπ᾽ ἀγροῦ, 32 26 
Ν , > 4 λ <2 4 ν 3 ‘ Ν > -“ τὸν πατέρα ᾿Αλεξάνδρου καὶ ‘Povdov, ἵνα ἄρῃ τὸν σταυρὸν αὐτοῦ. 
(29) 3 Καὶ φέρουσιν αὐτὸν ἐπὶ Γολγοθᾶ τόπον, ὅ ἐστι μεθερμηνευόμενον 8. 88 

Κρανίου τόπος. 

ἔλαβε. 

λοντες κλῆρον ἐπ᾽ αὐτὰ τίς τί app. 
αὐτόν. 

4ΕΥΣ ΤΩΝ ἸΟΥΔΑΙΩΝ. 

δεξιῶν καὶ ἕνα ἐξ εὐωνύμων αὐτοῦ. 

Καὶ μετὰ ἀνόμων ἐλογίσθη. 

216 

(ἄν) 3 Καὶ ἐδίδουν αὐτῷ πιεῖν ἐσμυρνισμένον οἶνον: ὁ δὲ οὐκ 34 
(33) 33 Καὶ σταυρώσαντες αὐτὸν διαµερίζονται τὰ ἱμάτια αὐτοῦ βάλ- 35 

=) 95 7A δὲ . ΄ \ > ΄ 84 

(= tae ν O€ WPA τριτη και σαυρο σαν 
2 Ν n > ο ἃ 

(33) 35 Καὶ ἦν ἡ ἐπιγραφὴ τῆς αἴτίας αὐτοῦ ἐπιγεγραμμένη, oO ΒΑΣΙ- 37 
215 ‘ 7 A na , ΝΜ 

(33) 5 Καὶ σὺν αὐτῷ σταυροῦσι δύο λῃστὰς, ἕνα ἐκ 38 
ο8 Ν 5 ΄ ε Ν ε 4 

wai) πο: ἐπληρώθη η γραφὴ ἢ λέγουσα, ; 

(32) 3. Καὶ οἱ παραπορευόμενοι ἐβλασφή- 29 86 
cal - ‘ A 

μουν αὐτὸν κινοῦντες τὰς κεφαλὰς αὐτῶν καὶ λέγοντες, Ova, ὁ καταλύων τὸν 40 
Ν A, 4 Ν ε , > ὃ ” 30 

VQOV και εν τρισιν ημεραις οικοοοµων, 

σταυροῦ. (ἢ 
a ¥ a 

τῶν Γραμματέων ἔλεγον, Άλλους ἔσωσεν, ἑαυτὸν οὐ δύναται σῶσαι 

A Ν Ν , > Ν Lal 

σῶσον σεαυτὸν, καὶ κατάβα ἀπὸ τοῦ 87 
218 ε , Ν ε 3 A > , Ν 3 ΄ ‘ 

(4) a Οµοιίως και οἱ ἄρχιερεις ἐμπαίζοντες πρὸς ἀλλήλους μετὰ 4 

(Ὁ) 25 3 
Χριστὸς, ὁ βασιλεὺς τοῦ ᾿Ισραὴλ, καταβάτω νῦν ἀπὸ τοῦ σταυροῦ, ἵνα ἴδωμεν 

A 

καὶ πιστεύσωμεν. 
220 ‘ ε ΄ὕ Αι ἐπ ΄ > ) 

(50) Καὶ οἱ συνεσταυρωµένοι αὐτῷ ὠνείδιζον αὐτόν. 33 44 39 
Te- 45 44 

’, Ν A ο / πο Li ἂν Ν fal 9 φ > , 

νοµένης δὲ ὥρας ἕκτης, σκότος ἐγένετο ἐφ᾽ ὅλην τὴν γῆν, έως ὥρας ἐννάτης" 
221 
st) * καὶ τῇ ὥρᾳ τῇ ἐννάτῃ ἐβόησεν ὁ ᾿]ησοῦς φωνῇ μεγάλῃ λέγων, ᾿ΕἙλωὶ 46 

Ἐλωϊ, λαμᾶ σαβαχθανί; 6 ἐστι, μεθερμηνευόμενον, Ὁ Θεός µου, ὁ Θεός 
: > ΄ 3 aN x 35 

μου, εις TL µε εγκατε πες ; καὶ τινὲς τῶν παρεστηκότων ἀκούσαντες ἔλεγον, 47 
᾿Ιδοὺ ᾿Ηλίαν φωνεῖ: (33) © δραμὼν δὲ εἷς καὶ γεμίσας σπόγγον ὄξους, περιθείς 48 
τε καλάμῳ ἐπότιζεν αὐτὸν λέγων, "Adere, ἴδωμεν εἰ ἔρχεται ᾿Ηλίας καθελεῖν 49 
ον 

αυτον. 

(39) 57 Ὃ δὲ ἸΙησοῦς ἀφεὶς φωνὴν μεγάλην ἐξέπνευσε. 
πέτασμα τοῦ ναοῦ ἐσχίσθη εἰς δύο ἀπὸ ἄνωθεν ἕως κάτω. 

(=) 3 Καὶ τὸ κατα- 50 46 
(5) 3 ᾿Ιδὼν δὲ δ4 41 

ε ΄΄ ε A > > , > A μὲ Ἂν ’, 95.“ 

ὁ κεντυρίων ὁ παρεστηκὼς ἐξ ἐναντίας αὐτοῦ ὅτι οὕτω κράξας ἐξέπνευσεν, 
> lal εν ο] an 

εἶπεν, ᾿Αληθῶς ὁ ἄνθρωπος οὗτος Υἱὸς ἦν Θεοῦ. 
226 sr) Ὁ Ἦσαν δὲ καὶ γυναῖκες ἀπὸ μακρόθεν θεωροῦσαι, ἐν αἷς ἦν καὶ Μαρία 55 49 

ἡ Μαγδαληνὴ, καὶ Μαρία ἡ τοῦ ᾿Ιακώβου τοῦ μικροῦ καὶ ᾿Ιωσῆ μήτηρ, καὶ 56 
Σαλώ 4] 4 i ἊΝ RD Γαλιλαία ἡ λούθουν et sl ὶ ὃ ΄ ΡΘΕ ΟΝ 

αλώμη, 3) at καὶ ὅτε ἦν ἐν τῇ Γαλιλαίᾳ ἠκολούθουν αὐτῷ καὶ διηκόνουν αὐτῷ 
\ » Ἂς ε A > lal > ε , 

καὶ ἄλλαι πολλαὶ αἱ συναναβᾶσαι αὐτῷ εἰς Περοσόλυμα. 

they were worshipping Him—as a King. This is mentioned 
only by St. Mark, who also particularizes the place from which 
Simon came, and his sons, and in other respects adopts St. Mat- 
thew’s narrative here. 3 

21. ἀγγαρεύουσι] See Matt. ν. 4]. 
— ἐρχόμενον ἀπ᾿ ἀγροῦ coming from the country. See Luke 

xxiii. 26. 
— ᾿Αλεξάνδρου καὶ ἱΡούφου of Alexander and Rufus. Simon 

is Hebrew; Cyrenian, African; Alexander, Greek; Rufus, 
Roman. The Cross is for all nations of the Church. St. Mark, 
writing for Rome, refers to some there. (Rom. xvi. 13.) 

25. ὥρα τρίτη] the third hour; nine o’clock in the morning. 
See on John xix. 14, and here v. 33. 

26. ἡ ἐπιγραφή] the inscription. As to the varieties in the 
Evangelical accounts of the Inscription on the Cross, see on John 
xix. 19. 

28. μετὰ ἀνόμων with transgressors. 158. 1111. 12, where the 
LXX has ἐν τοῖς ἀνόμοις ἐλογίσθη. Ἔν τοῖς ἀνόμοις is the Hebr. 
DYweny (efh-posheim), from root ΡΕ (pasha), to revolt or 
rebel. (Cp. Gen. xviii. 23. 25.) The sense therefore is, He who 
was a pattern of obedience to Law, was counted a rebel against 
it. Mark this Messianic application of Isa. ΜΗ, Cp. note there. 

29. Kal] See Matt. xxvii. 39. 
88. ὥρας ἕκτης] St. Mark had related above (xv. 25), that He 

was crucified at the third hour, nine o'clock; the darkness began 
at noon and continued till three o'clock (Matt. xxvii. 45. Mark 
αν. 33. Luke xxiii. 44), when our Lord expired. 

34. Ἔλωϊ St. Mark uses the Syriac or vernacular form, Hebr. 
"HAL. See Matt. xxvii. 46. Glass. Phil. p. 150. ‘ Even to His 
last breath,” says Theophyl., ‘‘ Christ honours the Hebrew Scrip- 
ture.’ 

99. κεντυρίων] centurion. St. Mark uses the Latin form of 
this word; but St. Matthew (xxvii. 54) and St. Luke (xxiii. 47) 
have ἑκατόνταρχος here. Cf. vv. 44,45. See above, ii. 4. 

40. τοῦ μικροῦ] the less. This epithet is added by St. Mark 
only (cp. Matt. xiii. 55 ; xxvii. 56), and appears to show that the 
other James, the son of Zebedee, had been made generally known 
to the Church’ in some remarkable manner when St. Mark wrote 
—probably by his martyrdom (Acts xii. 2); and perhaps St. 
James, the son of Alphzeus, when elevated to be Bishop of Jeru- 
salem (see Acts xii. 17; xxi. 18. Gal. ii. 12), had taken the name 
ὁ μικρὸς, the less, in humility to distinguish him from the other 
Apostle of the same name. Cp. James i. 9. 
— Σαλώμη] Salome. St. Matthew has here (xxvii. 56) μήτηρ 

τῶν υἱῶν Ζεβεδαίου, the mother of the sons of Zebedee. When 
St. Mark wrote they were known more generally by their own 
names; and it is probable that their mother’s name was then 
commonly known to be Salome. He mentions her here by name 
in this honourable office of waiting at the cross, and as haying 
followed Christ and ministered to Him. Before (x. 35) he had 
used the more paraphrastic expression (viz., the “‘ Sons of Zebe- 
dee’’), as ona less creditable occasion, and because her sons were 
concerned in, and parties to, the ambitious request, which was 
| made by her in their behalf. See Matt. xx. 20. 
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A αν Ν 

(35) 33 Καὶ ἤδη ὀψίας γενομένης, ἐπεὶ ἦν παρασκευὴ, ὅ ἐστι προσάββατον, 
6 ἐλθὼν Ἰωσὴφ 6 ἀπὸ ᾿Αριμαθαίας, εὐσχήμων βουλευτὴς, ὃς καὶ αὐτὸς ἦν 

, x 7 Lal Les ’ > οὐ Ν ’ 

προσδεχόμενος τὴν βασιλείαν τοῦ Θεοῦ, τολμήσας εἰσῆλθε πρὸς Πιλάτον, 
NAILS, Ν lal a 5 v 44 ὁ δὲ , ἐθαύ i no 6 καὶ ἠτήσατο τὸ σῶμα τοῦ ᾿Ιησοῦ: * ὁ δὲ Πιλάτος ἐθαύμασεν εἰ ἤδη τέθνηκε: 

καὶ προσκαλεσάμενος τὸν κεντυρίωνα ἐπηρώτησεν αὐτὸν εἰ πάλαι ἀπέθανε' 
45 καὶ γνοὺς ἀπὸ τοῦ κεντυρίωνος ἐδωρήσατο τὸ σῶμα τῷ Ιωσήφ. (35) “ Καὶ 
> , / Ν ΔΝ 3 ΄, Lal δό Ν ’ 3. 4 ἀγοράσας σινδόνα καθελὼν αὐτὸν ἐνείλησε τῇ σινδόνι, καὶ κατέθηκεν αὐτὸν 
ἐν μνημείῳ ὃ ἦν λελατομημένον ἐκ πέτρας, καὶ προσεκύλισε λίθον ἐπὶ τὴν 

MATT. LUKE. 
Χχνῃ. XXIII. 

57 54 

51 
58 52 

59 53 

60 

θύραν τοῦ μνημείου. 
61 θὅ 

XXVIII. XXIV. 
1 1 

(47) 47 Ἡ δὲ Μαρία ἡ Μαγδαληνὴ καὶ Μαρία ᾿Ιωσῆ ἐθεώρουν ποῦ τίθεται. 
XVI. (1) 1 Καὶ διαγενομένου τοῦ σαββάτου Μαρία ἡ Μαγδαληνὴ καὶ 

, ε ΕΦ x Ν , 3 / 3 , ν 3 a > , 
Μαρία ἡ τοῦ ᾿Ιακώβου καὶ Σαλώμη ἠγόρασαν ἀρώματα wa ἐλθοῦσαι ἀλεί- 

231 9 κ}, μας a ΄ ν mane tue (5) 2 Καὶ λίαν πρωὶ τῆς μιᾶς σαββάτων ἔρχονται ἐπὶ τὸ 
8 ‘ ¥ Ν 6 Ν / > Ἂν, 

καὶ ἔλεγον πρὸς ἑαυτὰς, Τίς ἀποκυλίσει 
4 καὶ ἀναβλέψασαι θεωροῦσιν 

δ Ν 3 A > Ν Καὶ εἰσελθοῦσαι εἰς τὸ 

ψωσιν αὐτόν. 
Ὁ > ) ἴον ε , μνημεῖον ἀνατείλαντος τοῦ ἡλίου" 

ἡμῖν τὸν λίθον ἐκ τῆς θύρας τοῦ μνημείου ; 2 

8 8 ὅτι ἀποκεκύλισται ὁ λίθος ἦν γὰρ μέγας σφόδρα. 
an > , , > a a , κ 

4 μνημεῖον εἶδον νεανίσκον καθήμενον ἐν τοῖς δεξιοῖς, περιβεβλημένον στολὴν 
δ δ λευκήν: καὶ ἐξεθαμβήθησαν. (35) ὃ Ὃ δὲ λέγει αὐταῖς, Μὴ ἐκθαμβεῖσθε: 
θ 3 a A x x κ > , aS PB > » 5 3: ς 

Ἰησοῦν ζητεῖτε τὸν Ναζαρηνὸν τὸν ἐσταυρωμένον' ἠγέρθη, οὐκ ἔστιν ὧδε' ἴδε ὁ 
6 τόπος ὅπου ἔθηκαν αὐτόν: ἴ ἀλλ ὑπάγετε, εἴπατε τοῖς μαθηταῖς αὐτοῦ καὶ τῷ 

Πέτρῳ, ὅτι προάγει ὑμᾶς εἰς τὴν Γαλιλαίαν: ἐκεῖ αὐτὸν ὄψεσθε, καθὼς εἶπεν 
8 9 ὑμῖν: (3) ὃ καὶ ἐξελθοῦσαι ἔφυγον ἀπὸ τοῦ μνημείου: εἶχε δὲ αὐτὰς τρόμος καὶ 

» Ν > Ν 3 Ν Φ 3 lol ΄ 

εκστασις' και οὐδενὶ οὐδὲν ειπον" ἐφοβοῦντο γαρ. 

ἃ John 20. 14. 9 3" Αναστὰς δὲ πρωΐ πρώτῃ σαββάτου ἐφάνη πρΏτον Μαρίᾳ τῇ Μαγδαληνῇ 

42. παρασκευή] the preparation, i.e. for the Sabbath; and 
therefore St. Mark, writing for other readers besides Jews, explains 
the word by προσάββατον, which St. Matthew, specially writing 
for Jews, does not. 

Parasceué is the name by which Friday is now generally 
known in Asia and Greece. This Friday, or προσάββατον (i. e. 
the preparation for the Sabbath), is called παρασκευὴ τοῦ πάσχα 
by St. John (xix. 14), where see note. 

43. ᾿Αριμαθαίας] See Matt. xxvii. 57. 
— ὃς καὶ αὐτός] Who also himself (as well as the devout 

women and other faithful Israelites) was waiting for the kingdom 
of God, although, as a counsellor and member of the Sanhedrim, 
he had been hitherto influenced by political considerations, and 
had made no open avowal of his faith. But now, such was the 
force of the conviction produced by the circumstances of the 
Crucifixion on his mind, he ¢akes courage (see next note), even 
when others falter for fear, and goes boldly to Pilate, and craves 
the body of Jesus. 
— τολμήσας] having taken courage. For a similar use of 

ToAudw, see Phil. i. 14. Rom. x. 20. Up to this time he had only 
been a Disciple of Jesus in secret, for fear of the Jews (see John 
xix. 38) ; but now, when even the Disciples had fled, he, struck 
by the wonderful circumstances of the Crucifixion, took courage, 
and went boldly to Pilate. 

44. ἐθαύμασεν εἰ] wondered that,—with a feeling of doubt, 
whether—. So Joseph. Ant. ix. 9. 2, θαυμάζειν ἔλεγεν, εἰ 
τούτους ἡγεῖται θεούς. (Kuin.) 

46. ἀγοράσας having bought. The mention of buying here 
and in xvi. 1 seems to be made to mark the f¢ime, i. 6. to intimate 
that in the former case the Sabbath had not begun, and that in the 
latter it was over. See on Luke xxiii. 56. 

47. Μαρία Ἰωσῆ] Mary (the mother) of Joses, and of James 
the Less. See v. 40; xvi. 1. She was the wife of Cleophas, and 
sister of the Blessed Virgin (John xix. 25), and is called ‘ the 
other Mary” by St. Matthew (xxvii. 61). 
— ἐθεώρουν] were looking ; cp. xii. 41; xv. 40. 
— τίθεται] is laid. Present tense—as usual with St. Mark. 

See xi. 31. 

Ca. XVI. 1. καὶ διαγ.τ.σ.] See Greg. M. Hom. in Ev. xxi. 
Ε. 1527. 

2. λίαν πρωϊ] See Matt. xxviii. 1. 
4. καὶ ἀναβλέψασαι] and when they had looked up, they see 
Vor. I. 

that the stone has been rolled away. It had been rolled away, in 
order that they might enter into the sepulchre, and see the place 
where the Lord had lain, and from which He had raised Himself 
before the stone was rolled away. See Matt. xxviii. 2. 
— ἦν γὰρ μέγας σφόδρα] for it was very great. The greatness 

of the stone was a reason why even in the dimness of the morning 
(λίαν πρωΐ) they could see that the Stone had been rolled away 
from the mouth of the cave, and that the Sepulchre was open. 
They then go forward and see the bright raiment of the Angel 
shining in the darkness of the cave at that early hour. 

6. τὸν Ναζαρηνὸν τὸν ἐσταυρωμένον the Nazarene, Him who 
has been crucified. The Angel is not ashamed of the Cross (see 
Gal. vi. 14), nor of the ignominious name Nazarene. The tree of 
shame had become a nefser or branch of glory blossoming with 
heavenly bloom, that will never fade. (See Matt.ii.23.) ‘* Radix 
amara crucis evanuit, flos vite cum fructibus surrexit in glorid.”” 
(Gloss.) Cp. Acts xxii. 8, where our Lord, speaking from His 
seat of heavenly glory, calls Himself Jesus of Nazareth; and see 
Rey. ν. 5. 

7. τῷ Πέτρῳ] to Peter. These words of the Angel are in St. 
Mark only, and confirm the primitive statement, that his Gospel 
was due in great measure to St. Peter (see above, viii. 29, and 
Ρ. 112 -- 4). And this recital of these words of Christ, treasured 
up by the thankful Apostle, and recorded here by his son in the 
faith, St. Mark, seems like the thankful acknowledgment of a 
contrite heart, overflowing with love for the Divine tenderness 
to him after his denial. (See xiv. 72.) And they beautifully illus- 
trate our Lord’s saying, that there is joy among the Angels of 
God over one sinner that repenteth (Luke xy. 10). 

9—20. ᾽Αναστάς] The genuineness of this, and the remaining 
verses of this Gospel, has been questioned by some. It is said 
that S. Jerome affirms (ad Hedib. iv. 172), that almost all the 
Greek MSS. are without this portion of the Gospel. See David- 
son’s Introduction, p. 164, and Tregelles, on the printed Text of 
Ν. T. pp. 246 —261, where are some excellent remarks on this 
subject. But this allegation appears to be erroneous. 

S. Jerome is writing to Hedibia, a lady living in France, who 
asks him a question concerning the ¢ime of our Lord’s Resurrec- 
tion, and His appearance to Mary Magdalene, and he is explaining 
in what manner the account in δέ. Mark's Gospel may be recon- 
ciled with that of the other Evangelists. Even suppose there be 
a discrepancy, he observes, then we may say that ‘‘ non recipimus 

x 
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ἀφ᾽ ἧς ἐκβεβλήκει " ἑπτὰ δαιμόνια: 1 

MARK XVI. 10, 11. 

ἐκείνη πορευθεῖσα ἀπήγγειλε τοῖς μετ᾽ b Luke 8. 2. 
3 α 4 θ A ‘ δὰ ’ . 234 ll 3 α 3 ΄ μι aA 

αντου γένομενοις, TEV! ουσι και κλαιουσι (=) κακεινοι AKOVOQAVTES OTL ζῃ 

Marci testimonium, omnibus Grecie libris pene hoc capitulum in 
fine non habentibus?” 

But perhaps the word ‘ capitulum,’ as here used by S. Jerome, 
does not mean any thing more than the section, consisting of 
three verses, in which our Lord’s appearance to Mary Magdalene 
is described; and S. Jerome’s meaning may be, that this ‘ capitu- 
lum’ or κεφάλαιον, at the close of St. Mark’s Gospel, is absent 
from many MSS. 

But this sentence of S. Jerome ought not to have been con- 
strued to mean that the whole of the remaining portion of the 
Gospel, containing twelve verses (9—20), was not found in those 
MSS. Indeed, S. Jerome himself affirms that v. 14 is found in 
the Greek MSS. He says (adv. Pelagian. ii. 6), ‘In quibusdam 
exemplaribus et mazimé in Grecis codicibus juxta Marcum in 
fine ejus Evangelii scribitur, Postea, ciim accubuissent undecim 
apparuit eis Jesus, et exprobravit incredulitatem et duritiem 
cordis quia his qui viderant eum non crediderunt.” See v. 14. 

The fact is, that the whole of this portion (9—20) is found 
in al/ the extant Greek Manuscripts of St. Mark, with one or two 
exceptions, particularly the Vatican and Sinaitic MSS, 

It is found in almost all the Versions of the Gospel; in the 
very ancient Curefonian Syriac Version lately discovered, verses 
17—20 are preserved; the rest of the Version of this Gospel 
being lost. 

It was also known {ο S. Jreneus, who quotes v. 19, and says 
(iii. 10, 6), ‘In πε Evangelii ait Marcus, ‘et quidem Jesus 
postquam locutus est eis, receptus est in celos et sedet ad dexteram 
Dei.’’’ Anda confirmation of this testimony has been recently 
discovered and published by Dr. Cramer, Caten. in Marc. p. 449, 
5 μὲν οὖν Κύριος μετὰ τὸ λαλῆσαι αὐτοῖς-- Θεοῦ. Ἑἰρηναῖος ὃ 
τῶν ᾽Αποστόλων πλησίον, ἐν τῷ πρὸς τὰς αἱρέσεις Ύ λόγῳ τοῦτο 
ἀνήνεγκεν τὸ ῥητὸν ὡς Μάρκῳ εἰρημένον. 

On the other hand, we have the assertion of Eusebius in the 
fourth century, endeavouring to solve a difficulty concerning the 
time of the Resurrection (Question. ad Marinum, in Mai’s Collec. 
Vatic. iv. p. 254, ed. Rom. 1847), and saying that the verses 
describing the Resurrection are not found in all copies (ἐν 
ἅπασιν ἀντίγράφοις) of the Gospel of St. Mark; and that the 
most accurate copies end at ἐφοβοῦντο γάρ. And he adds, “ that 
portion which follows, being merely read in some copies, and not 
in all, may be regarded as superfluous, especially if it is found to 
contradict the testimony of the other Evangelists.” 

“ This solution (adds Eusebius) may be offered, and so the 
question may be disposed οἵ," 

But, as Cardinal Mai has shown (p. 255), this testimony as 
to the copies is controverted by other evidence; and, as if this 
way of removing the difficulty did not quite satisfy his own mind, 
Eusebius then proceeds to offer another solution. 

It appears, also, that the Ammonian Sections and the 
Eusebian Canons were not originally continued beyond verse 8. 

But the remarks of Eusebius (it may be observed) are by no 
means of the same force, as a direct testimony would be, which 
affirmed that this portion (ου. 9—20) is not found in the MSS. 
of this Gospel. 

They are offered in reply to an objection, and in order fo solve 
a difficulty ; and it is evident that neither the testimony of Euse- 
bius nor Jerome,—who seems to have copied Eusebius,—can be 
extended very far; they can only be applied to the MSS. which 
happened to come under their own personal observation. 

But, if the verse itself had been absent from the MSS. generally 
in other parts of the world, the question proposed to Eusebius and 
Jerome would never have arisen. The mention of the difficulty in 
these yerses is itself a proof that the verses were found in MSS. 
in other parts of the world, particularly in the West. And, in- 
asmuch as St. Mark’s Gospel was in all probability written in the 
West, and particularly for the use of the West, the testimony of 
the West is of more value than that of the “libri Gracie,” to 
which S. Jerome refers; and the evidence of S. Jreneus in the 
West, early in the third century, must outweigh that of Eusebius 
and that of S. Jerome in the East, in the fourth; particularly 
that of S. Jerome, which is not in harmony with itself, and may 
haye been borrowed from Eusebius. 

Besides, if it had been true, that these verses were not found 
in the MSS. generally in the fourth century, how is it, that of 
the many hundreds of MSS. which exist now, there should be 
only one, of any note, in which these verses, and the whole of 
the residue, to the end of the Gospel, are not found? How is 
it that they exist also in almost all Versions of the Gospel? The 
circumstance that Eusebius and others appeal to the absence of 
these verses (9, 10) from some MSS. in order to get rid of a 
difficulty, suggests the belief that some copyists might be disposed | 

to conclude the Gospel with verse 8, ἐφοβοῦντο γὰρ, and so the 
omission might be propagated; and it also leads to a belief that 
these verses, supposed to contain a difficulty, were not very likely 
to be added to the Gospel of St. Mark by an unauthorized hand, 
or to be received, as they have been received, in almost every 
extant Manuscript and Version of the Gospel. 

There is a testimony also, coming from the East, which 
deserves particular notice. Victor of Antioch (or, as some say, 
S. Cyril of Jerusalem; see Cramer's Catena, p. xxvi), in his 
Comment on St. Mark, says thus :— 

‘Since these verses (' Having risen on the first day of the 
week,’ v. 9, &c.) are added in some copies to the Gospel of 54. 
Mark, and since this account seems to disagree with that of δ, 
Matthew, we will say that it might be answered, that this conclu- 
sion, which is found in some copies of St. Mark, is spurious. 
But, in order that we may not seem to take refuge in a plea made 
ready for the occasion, we will read the verse thus,—‘t Having 
arisen,’ and then put acomma, and so introduce the words, ‘ early 
on the first day of the week,’ &c."’ (Matthaei, N. Test. ii. p. 269.) 
“But although” (ορ. Cramer’s Catena, p. 447), he adds, ‘‘ the 
words ‘having arisen,’ &c., are not found in very many copies, 
because some thought them spurious, yet we have found them in 
very many of the accurate copies; and according to the copy of 
the Gospel received in Palestine (κατὰ τὸ Παλαιστιναῖον Εὔαγ- 
Ὑέλιον Μάρκου), we have added them, as the true original of St. 
Mark has them, and according to the account therein contained 
of the Resurrection of our Lord,—that is, from the words ‘ having 
risen,’ down to ‘signs following. Amen.’”’ (vv. 9—20.) 

Besides, it may be added, this portion is acknowledged by 
5. Hippolytus (scholar of 8. Irenzus), Bishop of Portus, near 
Rome; and so the Roman Church, for which this Gospel was 
specially written, bears witness to it. (See Apost. Const. in 
Hippolyt. ed. Fabric. i. 245.) See also the xxixth Homily of 
Gregory the Great, Bishop of Rome, cited below, v.17. It is 
acknowledged by S. Augustine (de Cons. Ev. iii. 24), and is com- 
mented on as authentic by Bede (p. 257), Theophylact (p. 263), 
and Euthym. (p. 116), and in the Catena Aurea. 

Further, it is improbable that the Gospel ever ended with 
ἐφοβοῦντο γάρ, v. 8. Such a conclusion is very abrupt, and, in this 
respect, without a parallel in the New Testament. Again ; all the 
Gospels, and indeed all the Books of the New Testament (as 
might be expected), end happily. This note of fear is very unlike 
the consummation of the Gospel, which communicates “glad 
tidings of great joy.”’ 4 

Besides, if the portion beginning with the word ᾿Αναστᾶς had 
not been a continuation of what precedes, but an independent 
pericope, it is probable that the word Jesus would have been 
found in the first sentence. 

It has, indeed, been confidently asserted from internal 
evidence that this portion is ποί from the pen of St. Mark him- 
self. Many expressions occur in this section which are not found 
in any portion of St. Mark; 6. g. πορεύομαι used thrice (10, 12, 
15), and in no other place of St. Mark; θεάοµαι used twice (11, 
14), and in no other place of St. Mark : ἕτερος used υ 12, and in 
no other place of St. Mark: ἐκεῖνος, put absolutely without a 
substantive three times (10, 13, 20), and in no other place of St. 
Mark; and 6 Κύριος used twice for Christ (19, 20), and in no 
other place of St. Mark ; and the less common words, παρακολον- 
θέω, ἐπακολουθέω, συνεργέω, βεβαιόω. 

To those who lay stress on this argument let me commend a 
careful perusal of chapter ix. (pp. 136—190) of the Rev. J. W. 
Burgon’s masterly vindication of the genuineness of these 
twelve verses (Oxford, 1871). 

Certainly, arguments derived from the style of authors inspired 
by the Holy Ghost, are to be used with great caution. The same 
Spirit Who prompted and enabled them to write, might also 
prompt and enable them to write in different styles on different 
occasions, and thus show more clearly their dependence on Him- 
self. How different is the style of the two Epistles of St. Mark’s 
master—St. Peter! How different the style of the Apocalypse, 
and the Gospel of St. John! 

So great a change as that wrought by the Resurrection of 
Christ might suggest a change of style; as changes are made in 
music to mark changes of action and feeling. 

After all, even if the Author of these verses were doubtful, 
it would suffice us to know that this portion of the Gospel 
is received by the Universal Church, bearing witness to it 
in the great body of Manuscripts and Versions, and that it ia 
received and read by her as Holy Scripture; in short, that it is 
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καὶ ἐθεάθη ὑπ αὐτῆς ἠπίστησαν. (Fx)  Μετὰ δὲ ταῦτα δυσὶν ἐξ αὐτῶν 
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περιπατοῦσιν ἐφανερώθη ἐν ἑτέρᾳ μορφῇ πορευομένοις εἰς ἀγρόν 15. κἀκεῖνοι 

ε John 20. 19. 
1 Cor. 15. 5, 7. 

~ 4 

ἀπελθόντες ἀπήγγειλαν τοῖς λοιποῖς' οὐδὲ ἐκείνοις ἐπίστευσαν. 
- -“ Ν , ‘ 9 ’ 

ρον ἀνακειμένοις αὐτοῖς τοῖς ἕνδεκα ἐφανερώθη, καὶ ὠνείδισε τὴν ἀπιστίαν 
(=) 4 «Ὕστε- 

Saif Ν , ν “ἢ ΄ σεις. 3 ΄ > πα. 

αντων και σκληροκαρδίαν, οτι τοις θεασαμένοις αυτον εγηγερµενον ουκ επι- 
σ 

ἃ John 15. 16. 

> A > , 

στευσαν. “Kal εἶπεν αὐτοῖς, Πορευθέντες εἰς τὸν κόσμον ἅπαντα κηρύξατε 
- ‘ Ν “ 

τὸ εὐαγγέλιον πάσῃ τῇ κτίσει 1° ὁ πιστεύσας καὶ βαπτισθεὶς σωθήσεται, 
ε Ν > , ΄ 

e Luke 10. 17. ο δὲ απιστησας κατακριθήσεται. 

& 2.4. ἃ 10. 46. 

f 1 Cor. 12. 10, 
28. 

17 «Σημεῖα δὲ τοῖς πιστεύσασι ταῦτα παρ- 
΄ lal 4 

ακολουθήσει ἐν τῷ ὀνόματί µου δαιμόνια ἐκβαλοῦσι, γλώσσαις λαλήσουσι 
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καιναῖς, ὄφεις ἀροῦσι, κἂν θανάσιμόν τι πίωσιν οὐ μὴ αὐτοὺς βλάψῃ, ἐπὶ 
” σ 

ἀῤῥώστους χεῖρας ἐπιθήσουσι, καὶ καλῶς ἕξουσιν. 
g Acts 1. 2, 3. 
h Luke 24. 51. st 
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yee. ΜΟῚ καὶ ἐκάθισεν ἐκ δεξιῶν ‘Tod Θεοῦ. 

19 Ὁ μὲν οὖν Κύριος μετὰ τὸ " λαλῆσαι αὐτοῖς " ἀνελήφθη εἰς τὸν οὐρανὸν, 

received as the Worp of Gop, by the ΒΡΙΠΙΤ of Gop, in the 
Cuurcu of Gop. 

Let us add, that the fact to which reference has been made, 
viz. the supposed uncertainty of authorship is suggestive of very 
instructive reflections. 

Suppose it were doubtful whether this portion had been 
written by St. Mark. This doubt would suggest the important 

Word of God?”’ 
We do not know who was employed by the Holy Spirit to 

write the Book of Job, or the conclusion of the Books of Deuter- 
onomy, or of Joshua, or many of the Psalms; but we receive them 
as Canonical Scripture, and as the work of the Hoty Guosr. 

If we knew, by whose hand every book of Scripture was 
penned, we might be tempted to imagine that the Jnspiration of 
Scripture depended on the writers, by whose instrumentality 
Scripture was written, and not on the Holy Ghost, who employed 
them. 

Our ignorance of the human instrument raises our eyes to 
the Divine Agent; it leads us to consider, why we receive the 
Books of Scripture as Scripture? We do not receive them because 
they were indited by Moses or by David, by St. Matthew or by 
St. Paul,—but because they are inspired by the Holy Ghost, and 
have been received as such by the Voice of Christ speaking in His 
Body, the Church, to which He has promised His own presence 
and guidance for ever. 

Even, therefore, if this portion of the Gospel had not been 
written by St. Mark, still it is as much a part of the Gospel as 
what was written by him; and it serves to bring out forcibly the 
great truth, that though a// the Books of Scripture were anony- 
mous, they would be no less Scripture than they are now. It 
reminds us of our duty to distinguish, in sacred things, the human 
channel from the Divine Source. It speaks of the solemn obliga- 
tion under which we are, to receive the Scriptures and the Sacra- 
ments,—not because they are ministered to us by the hands of 
this or that man,—however holy he may be,—but because they 
flow from the one fountain and well-spring of all Truth and 
Grace,—the Wisdom and the Love of Gop. 

12. ἐν ἑτέρᾳ μορφῇ] in a different form. Cp. Luke xxiv. 16. 
15.] S. Jerome (contra Pelagian. ii. 6, vol. iv. p. 520, see on v. 

9 above) quotes a remarkable answer as here made by the eleven 
to Christ, “ Et illi satisfaciebant dicentes, seeculum illud iniquitatis 
substantia (αἰ. sub Satana) est, que non sinit per immundos Spiritus 
veram Dei apprehendi virtutem, idcirco jam nunc revela justitiam 
Tuam.” 

— τὸ εὐαγγέλιον] See above, x. 29. 
— πάσῃ τῇ κτίσει] tothe whole creation. τα 2 (col biryah), 

equivalent to all men, that is, not to Jews only and Samaritans, 
but Gentiles. (Rosen.) Cp. Rom. viii. 21, 22. 

16. ὁ πιστεύσας] οὐκ εἶπε, ὅτι ὁ πιστεύσας µόνον, οὐδὲ, ὅτι ὁ 
βαπτισθεὶς μόνον" ἀλλ᾽ ἀμφότερα συνέζευξε' θάτερον γὰρ θατέρου 
χωρὶς οὐ σώζει τὸν ἄνθρωπον. Ἐπίλψηι., and cp. Theophyl. here. 

He does not say καὶ μὴ βαπτισθεὶς after ἀπιστήσας. This 
would have been superfluous. For he who does not delieve will 
not consent to be baptized. Cp. Bp. Lonsdale here. 

17. Σημεῖα] Signs. On the continuation of these miraculous 
gifts to the Christians of the second century, see Tertullian, de 
Spectaculis, 26, and ad Scapulam, ο. 2, ‘“‘deemonas de hominibus 
expellimus, sicut plurimis notum est,’’ and Jreneus, v. 6. 

The objection that such miracles as these, wrought in the 
primitive times by the faithful, in evidence of the truth of Chris- 
tianity, are not now seen in the Church as signs of belief in Christ, 

is considered by Greg. M. in Ey. hom. xxix., whose words deserve 
to be carefully read, especially by members of the Church of 
Rome, who contend that the presence of Miracles is a Note of the 
Church. His words will perhaps have more weight with them, 
as coming from one of the greatest of the Bishops of Rome ; 

Signa autem eos qui credituri sunt, hee sequentur. In 
| nomine meo demonia ejicient ; linguis loguentur novis ; serpentes 

question —‘ On what grounds do we receive the Scriptures asthe | tollent ; et si mortiferum quid biberint, non eis nocebit ; super 
@gros manus imponent, et bene habebunt. Num quidnam, fratres 
mei, quia ista signa non facitis, minimé creditis? Sed hc neces- 
saria in exordio Ecclesi@ fuerunt. Ut enim fides cresceret, 
miraculis fuerat nutrienda: quia et nos cum arbusta plantamus, 
tamdiu eis aquam infundimus, quousque ea in terra jam con- 
valuisse videamus ; et si semel radicem fixerint, in rigando cessa- 
mus. Hinc est enim quod Paulus dicit: Lingue in signum sunt, 
non fidelibus, sed infidelibus. (1 Cor. xiv. 22.) 

He then proceeds excellently to show, how, in a spiritual 
sense, the miracles specified here by Christ are still wrought daily 
in the Church; and he admirably compares their value with the 
miracles of primitive times ; 

Habemus de his signis atque virtutibus que adhuc subtiliis 
considerare debeamus. Sancta quippe Ecclesia quotidie spiritaliter 
facit quod tune per Apostolos corporaliter faciebat. Nam sacer- 
dotes ejus cum per exorcismi gratiam manum credentibus imponunt, 
et habitare malignos spiritus in eorum mente contradicunt, quid 
aliud faciunt, nisi demonia ejiciunt? Et fideles quique qui jam 
vitee veteris secularia verba derelinquunt, sancta autem mysteria 
insonant, Conditoris sui laudes et potentiam, quantum prevalent, 
narrant, quid aliud faciunt, nisi novis linguis loguuntur 7 Qui jam 
bonis suis exhortationibus malitiam de alienis cordibus auferunt, 
serpentes tollunt. Et dum pestiferas suasiones audiunt, sed tamen 
ad operationem pravam minimé retrahuntur, mortiferum quidem 
est quod bibunt, sed non eis nocebit. Qui quoties proximos suos 
in bono opere infirmari conspiciunt, dum eis tota virtute concur- 
runt, et exemplo suz operationis illorum vitam roborant qui in 
propria actione titubant, quid aliud faciunt, nisi super egros manus 
imponunt, ut bene habeant? Que nimirum miracula tantd 
majora sunt quanto spiritalia; tantd majora sunt, quantd per hec 
non corpora, sed anime suscitantur; hc itaque signa, fratres 
carissimi, auctore Deo, si vultis, vos facitis. Ex illis enim exteriori- 
bus signis obtineri vita ab hxc operantibus non valet. Nam cor- 
poralia illa miracula ostendunt aliquando sanctitatem, non autem 
faciunt; heec vero spiritalia, que aguntur in mente, virtutem 
vite non ostendunt, sed faciunt. Illa hadbere et mali possunt; 
istis autem perfrui nisi beni non possunt. Unde de quibusdam 
Veritas dicit: Multi mihi dicent in die illa, Domine, Domine, 
nonne in nomine tuo prophetavimus, et in nomine tuo demonia 
ejecimus, et in nomine tuo virtutes multas fecimus? Et tune 
confitebor illis, quia non novi vos; discedite ἃ me qui operamini 
iniquitatem. (Matt. vii. 23.) 

Nolite ergo, fratres carissimi, amare signa que possunt boni 
cum reprobis habere communia, sed hec que modd diximus, 
caritatis atque pietatis miracula amare; que tantd securiora sunt, 
quantd et occulta; et de quibus apud Dominum ed major sit 
retributio, quo apud homines minor est gloria. 

18. κἂν θανάσιµόν τι πίωσιν) and if they drink any deadly 
thing; asis related of St. John, and also of Barsabas surnamed 
Justus. Eusebius, iii. 39. 

19. μετὰ τὸ λαλῆσαι αὐτοῖς} after He had spoken to them. It 
has been alleged by some recent Expositors, that it is implied in 
these words, that our Lord, almost as soon as He had uttered 
them, ascended up into = ; and that the narrative at the 
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20 'Ἐκεῖνοι δὲ ἐξελθόντες ἐκήρυξαν πανταχοῦ, τοῦ Κυρίου * συνεργοῦντος, καὶ κ Acts 5.12, 

τὸν λόγον βεβαιοῦντος διὰ τῶν ἐπακολουθούντων σημείων. 1 Cor. 2. 4. 
Heb. 2. 4. 

close of this Gospel is not reconcileable with the assertion of St. 
Luke (Actsi. 3), that our Lord remained on earth forty days after 
His Resurrection. See, for example, Meyer, pp. 191, 192, who 
admits the fact of the Ascension, but yet, on such grounds as 
this, rejects the Evangelical account of it. Cp. note below on 
Luke xxiv. 50. 

But it is certain that the word AaAeiv=Hebr. Ἴ98 has a very 
wide signification inthe N. T. It signifies {ο ¢each, {ο instruct, 
by preaching and by other oral communication ; and when spoken 
of Christ, by Divine Revelation. Thus John ix. 29, Μωυσῇ 
λελάληκεν 6 Θεὸς, God has revealed Himself to Moses. John 
xv. 22, εἰ μὴ ἦλθον, καὶ ἐλάλησα αὐτοῖς, if I had not come and 
preached to them. See also its use in Mark xiii. 11, three times ; 
and Acts vy. 40. 

Therefore, inasmuch as one of the purposes of our Lord’s 
remaining on earth after His Resurrection, was to instruct His 
Apostles in the things pertaining to the kingdom of God (Acts 
i. 3), the present passage may be illustrated by that statement, 
and may be construed to mean that (μετὰ τὸ λαλῆσαι αὐτοῖς) 
after He had fully instructed them by His oral teaching, He 
ascended into heaven. On the probable reasons for our Lord’s 
sojourn on earth for the term of forty days before His Ascension, 
see on Matt. iv. 2. Acts i. 3 

It is observable that the fact of the Ascension is gradually 
revealed in the Gospels. 

St. Matthew does not mention it at all at the close of his 
Gospel; St. Mark only briefly notices it; but δὲ. Luke, whose 
special purpose it was to display Christ as the Great High Priest 
of the Church, blessing and praying for His people, fully describes 
it in his Gospel (xxiv. 50—53), and in the Acts of the Apostles 
(i. 3—11), throughout which book he leads his readers to con- 
template Christ as ascended into heaven, and as sitting at God’s 
right hand, and as ruling the Church and the World from his 
heavenly throne of glory. See the Introduction to St. Luke’s 
Gospel, p. 163, 164, and the Introduction to the Acts of the 
Apostles. 

St. John adds nothing to the description of the Ascension 
given by his predecessors, but takes the fact for granted, and 
assumes it to be well known to his readers (John vi. 62; xx. 17) ; 
and thus by his silence testifies his approval of that account, and 
intimates that it is sufficient. 

— ἀνελήφθη] He was taken up. For an eloquent homily on 
the Ascension, see Epiphan. ii. 285, and cp. Leo, pp. 152— 
154; ορ. Barrow’s Sermons, vy. 79—103, and below on Acts i. 
9, 10; and on Elijah’s going up into heaven, as a type of Christ’s 

" Ascension, sec above on 2 Kings ii. 11, 12. 



INTRODUCTION 

TO 

ST. LUKE’S GOSPEL. 

Tr is affirmed by some ancient Christian writers, that St. Luke’ was a native of Antioch’, the capital 

of Syria; and that his Gospel was written with a special view to the spiritual benefit of the Gentile 
world, particularly of those who inhabited Greece *; that it was composed by him when an associate 
in the missionary labours of the Apostle St. Paul‘, by whom, as seems probable ἡ, he is called “ the 
brother whose praise is in the Gospel throughout all the Churches,” and “Luke the beloved 
physician 5,” and perhaps also “ true yokefellow ’.” 

In a word, as St. Paul in his oral teaching, and in his Epistles, was eminently the Apostle of the 
Gentiles, so his friend, fellow-labourer, and companion St. Luke, may be entitled the Evangelist of 

the Heathen World. 
It is probable, as has been already observed, that St. Luke was born at Antioch. Antioch was 

the Metropolis of the Seleucid Dynasty, and it had been much beautified and enlarged by Antiochus 
Epiphanes, the Syrian monarch, who was the persecutor of the ancient people of God, and who has 
been generally regarded by the Christian Church as a type of Antichrist. 

But, under God’s good Providence, Antioch became the centre of Gentile Christianity ; in it 

the disciples were first called Christians*; there the Apostle of the Gentiles, St. Paul, was ordained 

to the Apostolic office’. This was the starting-point and goal of his first and second missionary 
tours. From that city the Christian Name sounded out into all the earth. From that city the 
Gospel went forth, preached by St. Paul and St. Luke, to the Gentile World; and thus the city of 
that King who was the fiercest persecutcr of the ancient people of God, became, as it were, the 
Capital of Christendom, and displayed a prophetic representation of the future triumphs of the 
Gospel over all the opposition of its adversaries. 

The statements of Christian Antiquity concerning St. Luke’s connexion with St. Paul, and the 
relation of his Gospel to Greece and to Hellenistic Proselytes,—who formed a bond of union 

between Jews and Gentiles, and were the seminary of the Gentile Church °"—and to the Gentile 
world, are confirmed by the internal evidences presented by the Gospel of St. Luke. 

If we open that Gospel, and examine its contents in regular order, we find, in its peculiar cha- 
racteristics 11, a succession of proofs in corroboration of this statement. . 

1 On the name Luke, Λουκᾶς, Lucas, an abbreviation of Luca- 
nus, see Bentley, Epist. ad Mill. p. 82. Winer, G. G., p. 93. 
Compare ᾿Αρτεμᾶς for ᾿Αρτεμίδωρος, Δημᾶς for Δημήτριος, Ζηνᾶς 
for Ζηνόδωρος. See below on Acts xv. 22, and on Titus iii. 13. 
It is not correct to say that ‘Lucas was formed from Lucanus, 
as Silas from Silvanus:’’ for Silas was evidently the original δ 
Hebrew name, and was afterwards Latinized into Silvanus. 6 

3 Origen ap. Euseb. vi. 25. Greg. Nazian. Orat. xxv. Cp. Tille- 
mont, li. p. 252. Lardner, iii. p. 200. Townson, pp. 181—196. 

* Tren. iii. 1, Λουκᾶς ἀκόλουθος Παύλου τὸ ὑπ᾽ ἐκείνου κηρυσ- 
σόµενον εὐαγγέλιον ἐν βιβλίῳ κατέθετο, and ibid. iii. 14. 1—4. 
Euseb. iii. 4. Hieron. Cat. Eccl. Scr. 7. Lardner, iii. p. 188. 

See note on 2 Cor. viii. 18. 
See Col. iv. 14. 

2 Euseb. iii. 4, Λουκᾶς τὸ γένος ὧν τῶν am ᾿Αντιοχείας κ.τ.λ. 7 See on Phil. iv. 3. 
Hieron. (Procem. in Matth.) “Tertius Lucas medicus natione Syrus, 8 See on Acts xi. 26. 
Antiochensis,” and (in Cat. Script. Eccl.7) he says, “' Lucas medicus 9. See on Acts xiii. 2. 
(Coloss. iv. 14) natione Syrus Antiochensis, cujus laus in Evangelio 
(2 Cor. viii. 18), qui et ipse discipulus Pauli Apostoli in Achaize 
Boeotiseque partibus volumen condidit.’? Compare Chrys. in Matt. 
i., and pp. 5, 6. 46. Tillemont, Mémoires Ecclésiast. ii. p. 60. 

There seems no reason to dispute, with some modern critics, 
the testimony of Eusebius, that St. Luke was born at Antioch. 
Husebius, himself a native of Syria, and resident all his life in that 
country, was surely a competent witness on this subject. 

10 See below, the Introduction to the Acts, p. xvii. 
1 The distinguishing characteristics of St. Luke's Gospel may 

be seen by a reference to the canons of Eusebius and Ammonian 
sections prefixed to this Volume; which exhibits as peculiar to 
St. Luke the paragraphs marked in the text of the present edition, 
with the following numbers, 1, 3, 5, 9, 18, 20, 22, 29, 31, 50, 51, 
&c., as specified in the above tables, which present 72 such sec- 
tions as special to this Evangelist. 
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1. At the beginning of this Gospel we see the Priest Zacharias ministering according to the 
Levitical Ritual in the Temple at Jerusalem; an Angel announces to him when offering incense at 
the golden Altar in the Holy Place, that he, a Priest of the order of Aaron, is appointed by God 

to be the father of the forerunner of the promised Messiah; and that he should call his name John, 
a name significant of grace. The Priest does not credit the glad tidings, and is struck dumb for 
unbelief. But when the child is born, and he writes on the tablet “his name is John,” then his 

mouth is opened, and his tongue unloosed, and he is filled with the Holy Ghost, and blesses God, 
and recognizes the Child as the Prophet of the Highest, who would “ go before the face of the Lord 
to prepare His ways’.” 

By this introductory narrative, as was observed by ancient Expositors, the Levitical Law and 
Ritual are represented as preparatory and ministerial to the Gospel and Priesthood of Christ. 

The Priest Zacharias, while ministering in the Temple, is struck dumb, because he does not 
believe the heavenly Promise ; but he recovers his speech when he writes the name of him who was 
to be the “ Voice of one crying in the Wilderness,” proclaiming the approach of the Incarnate Worp. 

2. The appearance of the Angel Gabriel to Zacharias’ in the Temple, and to the Virgin Mary 
at Nazareth*; and the announcement of the Angel to the Shepherds at Bethlehem‘; and the 
glorious light, and the joyful song of the Angelic quire singing the Nativity of Christ, were all very 
significant, and full of consolation and instruction to the Gentile world. 

Christianity proclaimed to the Greeks, that there is but “one God; and though there be many 
that are called gods, whether in heaven or in earth, yet to us there is but One God the Father, of 
Whom are all things, and we in Him, and One Lord Jesus Christ, by Whom are all things ‘.” 

This declaration announced to them the forfeiture of what was most dear and fair in their eyes. 
The Mountains and Woods, the Streams and Fountains of their native land, were peopled by their 
imaginations with beautiful visions of unseen beings, who were worshipped by them as Patrons of 
their cities, and as the Benefactors and Protectors of their country; and whose ideal forms, sculp- 

tured by the hands of the most accomplished masters of statuary, met their eyes in consecrated 
Groves and magnificent Temples in the sequestered glens of their Hills and Valleys*, and in the 
streets and fortresses of their Cities 7. 

It must have required a severe effort of self-denial and self-sacrifice on the part of such a 
people as that of Greece, gifted with a lively fancy, a fervid imagination, and a retentive memory ; 
and clinging with patriotic pride to all the local and historical traditions of their native land, 
to surrender at once their faith in the existence of those deities, which they had hitherto regarded 
with reverence, and which had been endeared to them by national and social recollections, and had 

seemed to impart a sanctity to the soil of Greece, and to the Elements themselves, and had inspired 
those beautiful creations which the Art of Greece had been enabled to produce. 

It must therefore have been an unspeakable consolation to such a People as this, to learn from 
the preachers of the Gospel, that when Christianity demolished the fabric of the Pagan Pantheon, 
and swept away all its ideal associations, it did not substitute a blank in the place of this fair 
imagery. It must have been a joyful thing for them to hear, that while there is but ‘ One God, the 
Father, of Whom are all things and we in Him, and One Lord Jesus Christ,’”’—yet around the 

Throne of that one God there are myriads of heavenly beings, far more pure and beautiful than any 
creation of man’s art or device: and that these heavenly beings are messengers of God, and are sent 
by Him from heaven on embassies of love to man. 

This glorious truth is declared with special fulness and clearness by St. Luke, the Evan- 
gelist of Greece, both in his Gospel, and in the Acts of the Apostles*; and doubtless such a 

revelation as this would commend those writings to the thankful acceptance of the heathen world. 

3. If we proceed further in this Gospel, we find that the Genealogy of Christ, which is 
inserted in it, is traced upwards through David to Abraham and Noah to Adam, and through him 
to Gop. 

Thus the Evangelist St. Luke proclaims a truth which was very necessary for the Greeks to 
learn, and which would be very consolatory to them. 

1 i, 63—76. 27.11. 6 As at Basse and A®gina, and in the Herzum near Argos. 
1.20, Ne or oe 7 As in the Acropolis at Athens, and numerous other cities de- 
5 Such was St. Paul’s language to the Corinthians, 1 Cor. viii. scribed by Pausanias in his tour in Greece. 

5, 6. Compare also his sermon at Athens, Acts xvii. 29, 5 Soe note below on i. 11. 
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They were to be taught, that Nations were not indigenous, as was supposed by some, and did 

not grow up from different stocks in separate clans and families, but all sprang from one root; that 

God “made of one blood all nations of men for to dwell on all the face of the earth’ ;” that all 

are brethren of one household, children of one earthly Parent, and of one heavenly Father. 

These truths were preached by the great Apostle of the Gentiles at Athens, the intellectual 

metropolis of Greece. “ We are His offspring. Forasmuch then as we are the offspring of God, we 

ought not to think that the godhead is like unto gold, or silver, or stone, graven by art and man’s 

device.” Here was a corrective of pagan Idolatry. And in the Genealogy of Christ, recorded in 

St. Luke’s Gospel, the Gentile, who had been incorporated by Baptism into the mystical Body of 

Christ, Who had taken the common nature of all mankind in the womb of the blessed Virgin, 

enjoyed the blessed privilege of reckoning all the Hebrew Saints of the Old Dispensation—such as 

David and Abraham—among his own spiritual Ancestry. He thus saw himself admitted into the 

Commonwealth of Israel. He recognized the first Adam as the parent of Mankind by Nature; and 

he acknowledged Christ, the second Adam, as the Author of the new Creation by Grace; and in the 

filial relation of Adam to God, and in the everlasting Sonship of Christ, the Incarnate Word, he 

learned to adore God as the Universal Father and Saviour of all, and as infinitely gracious to all, 
and as making all men His children by adoption in His beloved Son Jesus Christ; so that all Man- 

8 3) 

kind is now able to raise its eyes to heaven, and join in an universal prayer, and cry, “ Abba, Father *. 

4. The Greeks needed instruction concerning the origin of Evil. In their systems of Mythology 
they were conversant with malignant influences; they heard of Titanic powers warring against the 
gods, and piling up mountains of earth in proud defiance of heaven; and some of them sup- 
posed their deities themselves to be bound by the rigid laws of a fatal necessity. 

The History of the Temptation in the fourth chapter of St. Luke’s Gospel revealed to them the 
true doctrine on these mysterious matters. 

It showed to them a spiritual Power, a Personal Agent, opposing the beneficent operations of 
Christ. It revealed that Power and Person in his proper light, and with his genuine titles, as 
Satan, the Adversary, the Devil, the Author of evil, physical and spiritual*. But it also revealed 
him as vanquished by Christ*. It manifested Christ casting out unclean demons’, and giving 
power to His disciples to expel them’. 

The Evangelist St. Luke is careful to distinguish between ordinary diseases and demoniacal 
possessions*; and while he represents Satan as an agent from without in the former cases °, he dis- 

plays his associate spirits as in-dielling, and energizing from within, in the latter. 
Thenceforth the Greeks became familiar with the true doctrine of the cause of Evil, and with 

the relation of the Powers of Darkness to God,—a subject on which they had sought for illumination 
from their schools of Philosophy, but in vain. 

5. In connexion with the things of the invisible world, it may here be relevant to observe, that 
the state of the disembodied soul was a question on which the mind of the Greek world had indulged 
in many inquisitive speculations, and on which it needed instruction. 

The terrors of Tartarus and the joys of Elysium, which had been displayed in the writings of 
their Poets, exercised a dominant influence on the imagination and practice of Heathendom ; 
and, in the Apostolic age, they had a strong hold on the popular mind, and alarmed it with super- 
stitious fears, or mocked it with illusory hopes. Men, indeed, of a more philosophical temper, looked 

on with sceptical indifference, and treated these representations as legendary fables, and denied the 
Resurrection of the Body, and the doctrine of future retribution. 

Therefore the healing art of the beloved Physician, St. Luke, might well be employed in pro- 
viding a remedy for this spiritual malady. 

Accordingly, we see that he has taken care to record two sayings of our Blessed Lord which 
reflect the clearest light on this mysterious subject; the state of the soul immediately after death, 
and during the interval of its dissolution and the Day of Resurrection and of Judgment. 

He has done this in his recital of the history of the rich man and Lazarus 4 and in the speech 

of our Lord to the penitent thief on the Cross, “To-day thou shalt be with Me in Paradise ή. 

1 Acts xvii. 26. 2 Acts xvii. 29. 8 Sce vii. 21. 9 xiii. 16. 
3 See on iii. 38. Gal. iv. 6. 10 Col. iv. 14. 11 See on Luke xvi. 22. 
* See Luke iv. 8; xiii. 16; xxii. 3. 12 See on Luke xxiii. 43, and compare St. Paul’s words 2 Cor. 
ὃ x. 18. xii. 9. The language of Christ in St. Luke’s Gospel would pre- 
6 See on ir, 33. Tix 1; x: 17. pare the way for the right apprehension of St. Paul’s meaning. 
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He, also, alone of the Evangelists, in his recital of the miracle of the raising of the daughter of 
Jairus, has taken care to specify the fact that her spirit came back to her again *. 

He thus corrected the erroneous notions of popular belief and philosophical incredulity, and 
revealed to the Greeks the great doctrinal and practical truth, that the human soul, on its separation 
from the body by death, passes immediately into a place of joy or of sorrow ; and that it remains there 
until the Last Day, when it will be reunited to the body, and be admitted to the full fruition of 

heavenly bliss, or be consigned to the bitter pains of everlasting woe. 

These intimations in this Gospel, concerning spiritual and invisible things and beings, and the 
attestations to the divine power of Christ over diseases and demoniacal possessions, would receive 
additional value, in the eyes of Gentile readers, from the fact, that this Gospel is written by one 
who was led and qualified by his professional studies and occupations to examine carefully, and to 
analyze scrupulously, the characteristics of physical phenomena, especially in relation to the 
organization of the human frame; and it must ever be a matter of satisfaction, and a ground of 

assurance, to the Christian reader, to remember, that the Gospel which deals most with the opera- 

tions of spiritual agencies, is from the pen of “ Luke the beloved Physician *.” 

6. Let us pass to another point, concerning the commerce of the heart with the unseen world. 
The Jews had their Synagogues *, in whitch forms of Prayer were used three times a week: and 

they had also their Proseuchas ὁ, or lesser Oratories. These religious edifices existed in almost all 
parts of the world, wherever the Jews were dispersed ; and on the three great Annual Festivals they 
flocked to the Temple at Jerusalem, which had its stated hours of prayer’. 

But such was not the case with the Greeks. Their Temples were not houses of prayer. Their 
worship consisted mainly in sacrifices, or in religious pomps and processions, or in theatric shows. 
But no Ritual or Liturgy of Heathenism has been preserved to us. They had no Common Prayer ; 
no supplicatory Litanies or eucharistic ascriptions of praise, at least in ordinary use. The secular 
Odes, and musical Hymns to their Deities, may be regarded rather as poetic effusions produced on 
special occasions, or as exercises of metrical skill, than as expressions of popular feelings of piety. 
In a word, the Greek mind and heart was to be schooled in the duties of devotion. Greece was to 

be taught to fall down upon her knees and pray. 
This work has been performed by the Holy Ghost speaking in the Gospel of St. Luke. He is 

specially studious to inculcate the duty, and to record the privileges, of Prayer. 
Here Christ is presented {ο the world as an example of Prayer. He prays at His Baptism, and 

the heaven is opened, and the Holy Ghost descends upon Him’. He retires to the wilderness and 
prays’. He prays and chooses His Apostles*. He prays and is transfigured’. He prays in His 
agony, and is strengthened by an angel". Christ’s prayer for His murderers", and His last prayer 
at His death", are recited by St. Luke alone. His admonition that men ought always to pray is 
inserted twice in this Gospel *. And the blessed effects of urgent Prayer are represented here in 
two Parables ; in that of the man coming at night to his friend’, and in that of the Poor Widow 

and the Unjust Judge’. 
St. Luke is careful also to teach how to pray; as, for example, in the Parable of the two men 

who went up to the Temple to pray’, which presents as in a glass those sins that are to be 
avoided, and those good dispositions which are to be cherished, in all devotional approaches to the 

Throne of grace’. 
The duty and blessedness of Thanksgiving to God for benefits received from Him, supplied 

another subject on which the Gentile world needed instruction. “ They glorified Him not, neither 

were they thankful,” is the sentence pronounced upon them by St. Paul”*. A beautiful picture of 
Gratitude, and of its reward, is displayed by St. Luke, and by St. Luke alone, in the record of our 
Lord’s miracle of mercy wrought upon the Ten Lepers who stood afar off’. The blessing pro- 
nounced upon the one, who returned, and with a loud voice glorified God, and fell down at His feet, 
giving Him thanks, is made more striking and emphatic by its juxtaposition with the divine command, 
“Go, show yourselves to the Priests*;” and brings out more prominently the paramount obliga- 

1 viii, 55. 2 Col. iv. 14. 13 xviii. 1; xxi. 36. 1 xi, 5-13. 
3 See Acts xiii. 27; xv. 21. 4 See on Acts xvi. 13. 15 xviii. 2. 16 xviii. 10. 
5 Luke xviii. 10. Acts iii. 1. 6 Luke iii. 21. 17 See notes on y. 16; xviii. L—11. 
7 ν. 16. δ vi, 12. Cp. ix. 18. 18 Rom. i. 21. 19 xvii. 12. 
9 ix. 28, 29. 10 xxii, 41—43. 20 See on xvii. 14. 
Ὦ xxiii, 34, 12 xxili. 46. 
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tion and exceeding felicity of the moral act of Thanksgiving, because it is put in contrast with an 
ΠΟ express command to discharge a ritual duty of the Levitical Law. That also was to be done; but 

the first thing to be done was to glorify God’. 

7. St. Luke, the Evangelist of the Gentiles, displays also the true character of the Gospel, as a 
message of grace and glory to all Nations. 

The Presentation of Christ, as a Child, in the Temple of Jerusalem, had been accompanied, as 

St. Luke relates, by a prophetic announcement from the aged Symeon that He was “a light to 
lighten the Gentiles,” as well as the glory of His people Israel’. And the first sermon recorded by 
this Evangelist as preached by Christ Himself in a Jewish Synagogue, contains a proclamation of 
grace to the Gentile world*. And the treatment which Christ received, when making that declara- 

tion, from His own countrymen at Nazareth, was like a prelude and rehearsal of that contumelious 
usage, with which the same message was afterwards received by the Jews, when it was delivered 
by St. Luke and St. Paul in their missionary tour in Asia and Greece, as is fully described by 
St. Luke in the book of the Acts‘, and by St. Paul in his Epistles, where he says that the Jews “are 
contrary to all men, and forbid us to speak to the Gentiles that they may be saved *.” 

If we advance a little further in the Gospel of St. Luke, we meet with an incident, recorded by 
him alone, which displays in striking colours the compassionate tenderness of our blessed Saviour 
toward penitent sinners, in contrast with the censorious hard-heartedness of the self-righteous Pha- 
risee. ‘‘Seest thou this woman? I came into thine house; thou gavest Me no water for My Feet; 
but she hath washed My Feet with tears, and wiped them with the hairs of her head. Thou gavest 
Me no kiss; but this woman, since the time that I came in, hath not ceased to kiss My Feet. Mine 

head with oil thou didst not anoint, but this woman hath anointed My Feet with ointment. Where- 
fore I say unto thee, her sins, which are many, are forgiven, for she loved much. And He said 
unto her, Thy sins are forgiven . . . . thy faith hath saved thee, go in peace °.” 

Here was a comfortable assurance to the Gentile world. It might see in this Woman a picture 
of itself coming to Christ, with repentance, faith, and love; and consecrating its most precious 
things to Him, and presenting its members, once the servants of sin, as instruments of righteousness 
unto God’. And in Christ’s words of mercy to this woman, it might hear a gracious message to 
itself,“ Thy sins are forgiven thee—thy faith hath saved thee—go in peace.” 

The Universality of Man’s apostasy from the Primeval Law of God; the Universality of the 
Guilt of Mankind; the Universality of the Misery in which the Human Race lay ; the Universality 
of their need of a Redeemer and a Saviour; the Universality of the Redemption accomplished by 
Christ dying upon the Cross for the sins of the World; the Universality of the Christian Church, 
constituted by Him to be the Dispenser to all Nations of all the means of grace flowing from His 
Sacrifice ; and the preparatory and transitory character and function of the Levitical Law and 
Priesthood,—these were solemn topics on which all men needed to be instructed, particularly 
the Gentile World. 

For this purpose St. Luke’s Apostolic fellow-labourer, St. Paul, wrote his Epistle to the Romans’. 
But the Gospel of St. Luke shows, that the way had been prepared for the teaching of the 

Apostle on this great argument, by the Teaching of Curisr Himself. 
The substance of the Epistles of St. Paul to the Romans and to the Galatians, may be said to 

be summed up and exhibited to view, in the liveliest and most graphic manner, by two Parables 
of Christ, as presented by the hand of the Evangelical Painter’ (if we may be allowed to adopt the 
title)—St. Luke. 

The wretched condition of Human Nature, straying from God’s presence, and swerving from 

obedience to His Law, is displayed in the person of the Traveller, going forth from Jerusalem, the 

Holy City, to Jericho, the City of this world”. 
In its way it falls among thieves. Human Nature was encountered by the Arch-thief, Satan, 

and was stripped of its original righteousness, and was left half dead. The Priesthood came by, 
and the Law came by”, and cast a transitory glance upon it; but they only showed its misery, 

1 xvii. 11---19. 9 Nicephor. ii. 43, ἀκρῶς τὴν ζωγραφικὴν τέχνην ἐπιστάμενος. 
2 ii, 32. Not much stress, however, is to be laid on this testimony. See 
3 iv. 17—28. Tillemont, ii. p. 62. Lardner, iii. 191. He is however a con- 

* Acts xiii. 50; xiv. 2.19; xvii. 5. 13. summate painter in /anguage, whether he ever handled the 
5 See on 1 Thess. ii. 14. pencil or no. 
6 vii. 44-- 50. 10 Cp. Luke x. 30. 
7 Rom, vi. 13—19; xii. 1. See on Luke vii. 36. 11 Compare St. Paul’s expression, νόμος παρεισῆλθεν, Rom. ν. 
3 See below, Introduction to that Epistle, pp. 186—197. 20, and note there ; and Introduction to that Epistle, pp. 187, 138. 

τοι, I. Se 
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and evinced their own inability to heal it, by leaving it where it was, and passing by on the other 
side. 

But at last the Samaritan came. He had compassion on it, and bound up its wounds, 
pouring in the oil and wine which he had with him, and laid it on his own beast, and brought it 
to the inn and took care of it. Christ, the good Samaritan, came from heaven on a blessed journey 
and saw Mankind lying helpless in the road of this world, stripped and naked, full of bruises and 
putrifying sores. He bound up its wounds, and poured in the oil and wine of His own cleansing 
and sanctifying blood, and lifted it up from the ground, and put it on His own beast. He Himself 
bore our griefs and carried our sorrows’. He Himself bore our sins in His own body on the tree *. 
He brought us to the Inn, and has given us into the keeping of the host, with a charge to take care 
of us; and at His departure he provided for us; and He has promised to come again and demand 
an account of our treatment. He has brought us to the spiritual Inn and general Refectory, the 
Catholic Church, happily called Pandochéum*, or universal receptacle of all Nations of every age, as 
distinguished from the Jewish Church open only to a few; and as dispensing the Means of Grace 
to all; and there He has given us in charge to the Christian Ministry, with a solemn warning to 
the stewards of His Mysteries in His Household that they will be required to render to Him a 
strict account of their stewardship when He shall come again at the Great Day ‘. 

The truths which are shadowed forth in this Parable, are also displayed, with some important 
additions, in that other Parable of our Lord—also peculiar to St. Luke’s Gospel—the Parable of 
the Prodigal Son ἡ. 

“A certain man had two sons.” The Gentile, no less than the Jew, is here expressly repre- 
sented by Christ as a son of God. The Gentile was nurtured in his Father’s house, under His 
tutelage and care. This is a truth of which St. Paul reminded the Gentiles, in their moral de- 

generacy and car τρϑο by declaring that having a Law—the Law of Conscience and of Reason— 
they were without excuse ° 

But the younger son i wilfully left his ‘paternal home and went away into a far country, and 
wasted the share he had received of his father’s substance, in riotous living. He gave himself 
up to the vice and misery, which is pourtrayed in such dark colours by the Apostle of the Gentiles 
in the first chapter of the Epistle to the Romans, where he describes the moral and social cendition 
of the Heathen world’. 

But Almighty God, in His mercy to the Heathen, made them conscious of their misery. Ie 
gave them the spirit of remorse. They reflected on what they had lost. They came to themselves, 
and were touched with godly sorrow, and resolved to return, and repented, and confessed their sins. 
Their heavenly Father saw them at a distance, and hastened to be gracious to them. He received 
the Heathen World and clothed it with the best robe, the robe of Christ’s righteousness, and joined it, 
as it were, in spiritual espousals to Him*, Who married our Nature, and united to Himself the 

Universal Church, called from the Gentile World to be His Bride’, which He purchased with His 

own blood’; and at those spiritual nuptials God killed the fatted calf, and fed His spouse with 
heavenly food, even with the precious body and blood of Christ sacrificed for her sake "" 

This Parable of Christ was also prophetic. It represented two events which the beloved 
friends and fellow-labourers, the Apostle St. Paul and the Evangelist St. Luke, often witnessed in 

their missionary journeys in Greece and Asia, with mingled joy and sorrow. 
They beheld there the younger son’s return to his Father’s house, in the joyful alacrity with 

which the Gentiles received the glad tidings which they preached of Universal Redemption, and 
Justification through Faith in Christ’s atoning blood. It was the privilege of the Apostle and 
of the Evangelist, both faithful servants in God’s house, to proclaim the saving efficacy of Christ’s 
Death, as a full, perfect, and sufficient sacrifice, oblation, and satisfaction for the sins of the whole 

world; and to clothe many returning prodigals in the best robe of Christ’s Righteousness; and to 
wed many loving souls to Him in Holy Baptism; and to feed them with the heavenly food of the 
fatted calf, in the Holy Eucharist "ἢ. 

But they saw also with sorrow the truth of the other part of the picture displayed in this Para- 

ble. They saw the elder brother remaining in the field, grieved by the glad sound of the music 
and dancing which celebrated his younger brother’s return. In almost every great city which they 
visited, St. Paul and St. Luke saw the countenance of the Jew clouded over with a malignant scowl 

1 158. ΠΠ. 4. 5 xv. 11—32. 9 Eph. v. 29—32. 10 Acts xx. 28. 
2 1 Pet. ii. 24. 6 Rom. i. 20, 21. 11 On the sacrificial animal the Calf, the symbolical emblem of 
3 Luke x. 34. 7 Rom. i, 24—32. Sr. Luxe, see Luke xv. 23, and below, p. 163, 
4 See below on x. 29—31. 57. 5 Cp. 2 Cor. xi. 2. 13 See a specimen of this in Acts xx. 7. 
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of envy and rancour, because the privileges of the parental home were now restored to the Gentiles ; 
and refusing to enter his father’s house because his brother was there. They heard his self-righteous 
eulogies of his own imaginary impeccability, and his ungrateful murmurs against his Father, in 
return for all His gracious dispensations of love. ‘I never transgressed thy commandment, and 
yet thou never gavest mea kid.” They heard him repining against his Father on account of his 
paternal pity to his penitent son: ‘“‘ When this thy son came, who devoured thy living with harlots, 
thou killedst for him the fatted calf ἢ 

The Apostle and the Evangelist themselves were animated by the Holy Ghost with that loving 
spirit which was shown by the Father in the Parable going out and entreating the elder brother to 
come in; and the sacred flame of fervent charity and intense desire for the salvation of the Jews, 

which burns so brightly in St. Paul’s Epistles, especially in his Epistle to the Romans’, and displays 
itself in affectionate yearnings for their incorporation with their brethren the Gentiles in the 
spiritual home of the common Father of all, seems to be kindled at the fire of the tender love of 
God displayed in this divine Parable by His Ever Blessed Son. 

St. Luke is called by St. Paul the beloved Physician *, and he is described by him as the “ brother 
whose praise is in the Gospel throughout all the Churches*.” And it has been well said by an ancient 
writer, S. Jerome’, that his heavenly doctrine is the medicine of the drooping soul; and that as 
long as St. Luke’s writings are read in the Churches of Christendom, so long will the beloved Phy- 
sician continue to exercise his healing art. 

The sovereign remedy which he applies to the maladies of the human soul, is the blood of the 
Lamb of God. St. Luke is the Evangelist of the Gentile world ; and the great doctrine which he 
preaches as a balm for its wounded spirit, and as a restorative of its palsied frame, is the Doctrine 
of the Atonement. It is his special purpose and fixed resolution, as it was of his fellow-trayeller and 

fellow-labourer, St. Paul, in his mission to the Churches of Greece, to preach Christ crucified °. 
Christ the Sacrifice, Christ the Priest of the world, is the central figure of his Gospel. Hence the 
ancient Church, in assigning the symbolical emblems of the Four Living Creatures, which are dis- 
played in the prophecy of Ezekiel and in the Apocalypse of St. John’, unanimously specified the 
Sacrificial animal, the Ca/f*, as the appropriate characteristic of St. Luke’. 

8. It has been already observed, that St. Luke’s Gospel opens with a reference to the Levitical 
Priesthood and Ritual in the Temple of the earthly Jerusalem, as typical of, and preparatory to, 
the Ritual and Priesthood of Christ, ever presenting the one sacrifice of Himself, and ministering in 

the Holy of Holies of the heavenly Jerusalem. 
The inauguration of that everlasting Priesthood took place at Christ’s Ascension into Heaven. 
This great event, the Ascension, is not mentioned by the Evangelist St. Matthew, and it is only 

slightly noticed by St. Mark’. They had been studious to establish the fact of Christ’s Resur- 
rection from the Dead, and to imprint it indelibly on the mind of the Church. But St. Luke, the 
Evangelist of the Atonement, who had commenced his Gospel with a description of the figurative 
adumbrations shadowed forth by the Levitical ministries of the Temple, is careful to exhibit their 
consummation in Christ’s sacrifice, and in its perpetual exhibition by the Great High Priest, Who 

_ passed through the outer courts of this worldly Tabernacle, and entered within the veil into the 
inmost shrine, where He ever liveth to make intercession for us. Here the Evangelist finds himself 
again in company with his beloved friend and fellow-labourer the Apostle St. Paul, unfolding these 

1 See notes below, xv. 11. 
3 Rom. ix. l—4; x. 1. 
3 Col. iv. 14. 
4 See note on 2 Cor. viii. 18. 
55. Jerome ad Paulin. Ep. 50, “Si noverimus scriptorem 

eorum Lucam esse medicum, ‘cujus laus est in Evangelio,’ 
animadyertemus pariter omnia yerba illius anime languentis esse 
medicinam.”’ 

6 1 Cor. i. 23; ii. 2. 
7 Ezek. i. 10; x. 14. 
5 Or μόσχος. See Ireneus, iii. 11. 8. Ambrose, Prolog. in 

Luc. Hieron. Ep. 50. Aug. de Cons. Ev. i. 10. Greg. Hom. 
4, in Ezek. i. 

See the passages quoted above in the Introduction to the 
Four Gospels. 

® It is remarkable that these Four Living Creatures, men- 
tioned by Ezekiel and St. John, are identical with the heraldic 
ensigns on the Four Banners or Standards stationed on the Four 
sides of the Tabernacle of the Congregation in the Wilderness— 
the type of the Church Universal in its pilgrimage through the 

Rev. iv. 7. 

world. Cp. Num. ii. 2—31, and the Jewish Tradition. See Mede’s 
works, p. 594, cited above in the Introduction to the Four 
Gospels. 

The standard on the Western side bore the ensign of a calf 
or ov; and this ensign was the badge of the tribe of Ephraim, 
with whom was associated the tribe of Manasseh, the brother of 
Ephraim the son of Joseph, and the tribe of Benjamin, the bro- 
ther of Joseph. 

Ephraim and Manasseh were not born in Canaan, but in the 
gentile land of Egypt; and the reason is obvious why the tribes 
of Ephraim and Manasseh, the sons of Joseph, were encamped 
under the same standard with the tribe of Joseph’s brother Ben- 
jamin, born in Judea. 

St. Paul was the Benjamin of the Apostolic company (see 
notes on Acts ix. 1 and 1 Cor. xv. 8), and he was associated with 
St. Luke in preaching the Gospel to the Gentile Western World. 
They were encamped under the same standard, bearing the same 
ensign of Christ, the all-sufficient Sacrifice and Victim slain for 
the whole world. 

10 xvi. 19. 

χα 
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divine mysteries of the Heavenly Temple in the Epistle to the Hebrews. Thus the Apostle and 
Evangelist are ever fellow-travellers, walking side by side in the paths of righteousness and peace. 

St. Luke’s Gospel closes with a description of the Ascension of Christ. Christ leaves His Apostles 
while He is engaged in performing a priestly function, an act of benediction. “He lifted up His 
hands and d/essed them. And it came to pass, while He d/essed them He was parted from them, and 

carried up into heayen’.”” And at this same point, the Ascension, where the Gosprn of St. Luke 
ends, there his second treatise, the Acrs of the ΑΡΟΣΤΙΕ5, begins’. Thus he prepares us in his 
Gosrrt for the contemplation of Christ’s Kingly power and majesty, which He acquired for Himself 
by His meritorious sacrifice as Priest, and which He manifested in His Church by the working of 
the Holy Spirit, Whom He sent from heaven, and by the instrumentality of the Christian Ministry, 
as is fully displayed in the Acrs of the Arosties’, and which He Who is the Priest, the King, and 
Prophet of the Church, will never fail to manifest, even to His second Coming, when He will put all 
enemies under His feet. 

The following Observations on the design of St. Luke’s Gospel, and on some of its leading 
characteristics, are from an unpublished Academical Lecture, delivered by the present Editor many 
years ago in theUniversity of Cambridge. 

They commence with a reference to the beginning of St. Luke’s Gospel, ἐπειδήπερ, κ.τ.λ. 
Equidem tria potissimdm in hoe loco indaganda esse statui, 
Primim, quinam fuerint 1111 mu/ti, qui, ante Luce Evangelium conditum, commentarios con- 

texere adorti sunt earum rerum de quibus apud Christianos certissime constat ; 

Deinde, quo tempore et loco, quis, quali demum consilio, hujus Evangelii Scriptor ad opus suum 
pangendum accesserit ; 

Postremd, quorumnam potissimim in usum annales suos confecisse putandus sit ? 
Jam yerd, quod ad primam attinet earum rerum de quibus disceptationem instituimus, uno ore 

Antiquitas Christiana profitetur πολλοὺς illos, de quibus loquitur Evangelista, minime fuisse divino 
instinctu afflatos; nedum Sanctos illos Duumviros, Evangelist nostri decessores, Mattheum et 

Marcum, hic intelligi debere ; ita ut eorum opera, quorum mentionem Lucas fecerit, ad nostram 
memoriam haud pervenisse, non adeo sit deplorandum. 

Vere enim dixisse videtur Ambrosius *, Origenis, ut solet, vestigia premens, πολλοὶ ἐπεχείρησαν, 

Multi sunt conati, sed Dei gratia destituti sunt; multi Evangelia scribere sunt adorti, que boni 
nummularii non probarent. Contra verd ii, qui Spiritu Sancto imbuti sunt, non tam conati sunt 

efficere, quim, gratid Dei tantim non cogente, opus omni numero absolutum executi. Non conatus 

est Matthzeus, non conatus est Marcus, non conatus est Joannes; sed divino Spiritu ubertatem dic- 
torum rerumque omnium ministrante, sine ullo molimine οαρία sua compleverunt.”” Hee fere 1116. 
Cui quidem sententize adstipulantur interpretes ὃ Grecis, ut alios taceam, Euthymius* et Theophy- 
lactus, Chrysostomi, ut jure suspicemini, verba exscribentes, οἱ τοιοῦτοι ἐπεχείρησαν, ov μέντοι 

ἐτελείωσαν, ἐπεὶ χωρὶς θείας χάριτος ἤρξαντο" οἱ μέντοι ὀλίγοι, οἷον ὁ Ματθαῖος, ὁ Μάρκος, οὐκ 

ἐπεχείρησαν μόνον, ἀλλὰ καὶ ἐτελείωσαν, τὸ γὰρ τελειοποιὸν πνεῦμα εἶχον. 

Quare illud, queso, animadvertite, ex his Ἠγαπσο]σίω nostri verbis insigne testimonium ad 
fidem Eyangelistarum corroborandam existere. Unde enim jam factum est, ut multi illi, de quo agit 

Lucas, vix fando tenus nobis innotescant; pauci autem illii—quatuor Evangelistas dico,—nusquam 
non integri et incorrupti legantur, tractentur, audiantur, summ4 cum hominum veneratione cele- 
rentur, nisi qudd ab ipsis Christianze Religionis primordiis Ecclesia Christi judicium suum de 

utrisque pronuntiaverit ; ita ut illorum interitus, horum verd non conservyatio tantim, sed publica et 
universa acceptio, duplici edque validissima probatione divinam Eyangeliorum auctoritatem con- 
firmet. 

Quod ad tempus jam spectat in quo hoe Evangelium confectum fuisse existimemus, satis liquet, 

utriusque operis prafatione inter se collata, ante Acra Aposrotorum conscripta Lucam ad Eyan- 
GELIUM exarandum accessisse. Jam verd, quum Acta in anno post Christum natum sexagesimo 
primo, si calculum Dionysianum sequamur, subsistant, Nerone jam septimum annum imperante, 
hine colligi potest Evangelii nostri scriptionem decimo fere ante capta Hierosolyma anno non esse 
posteriorem. Cui quidem supputationi suffragatur satis locuples auctor Hieronymus 5. 

Sed ut ad ipsum scriptorem redeamus. Eum ὃ sacro Apostolorum Collegio non fuisse exinde 

1 Luke xxiv. 50, 51. 5 Acts. 9. 11. 4 Ambrose, ii. p. 428. Origen, v. 86. 
5. Accordingly, this subject will be pursued further in the In- 5 Euthym. Zyg. ii. 203. Theophyl. i. 269. 

troduction to the Acts of the ArosTLEs. © Cat. Script. Eccl. Ρ. 271. 
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apparet, quod in hoc Evangelii exordio se ex oculatis testibus suos annales hausisse profitetur, et 
quod, venerabundo in eos affectu commotus, haud rard duodecim viros illos preclaro illo titulo τοὺς 
ἀποστόλους designet, id quod ipsi Apostoli Matthzeus et Joannes (quibus addimus Petrwm, Divi Mare: 
ore loquentem), qua erant modestia, nwnquam fecisse reperientur ; et quod, si quando illi pra humana 
infirmitate titubaverint, vel in officio suo claudicaverint quum ἐρδὶ suas vacillationes cum sedula et 
anxia quadam commemoratione literis consignayerint, {ῇῇ, satis jam ab aliis consultum esse veritati 

᾿ videns, vel silentio presserit, vel benigno sermone mitigaverit. 

Nee minis eum ex Palestina non esse oriundum plurima declarant indicia. Oratio pura, simplex, 
inaffectata, elegantiam fere Atticam redolens ; et ab eo loquendi genere long? remota quod verna- 
culum erat Judzis ; id quod vobis magis mirandum videbitur, cm, quod Jesus in sermonibus suis 
linguam Syro-Chaldaicam usurpaverit, is, qui, quod 1116 dixisset narrando vellet exprimere, verborum 
colorem et habitum non minis quam rerum ordinem et seriem inde esset mutuaturus. Lucam igitur 
dedita opera hane dicendi rationem declindsse, jure, ut opinor, fateamini. 

Et quemadmodum alia regione quam Palestina editum fuisse, ita ad alios quam Palestine 
incolas prasertim scripsisse, testem maxim? idoneum, ipsum Evangelistam, licet excitare. Nam 
lectores suos in Chorographia sacra plan? hospites videtur cogitasse, et ad talium captum orationem 
suai accommodasse. 

Hine Mons Olivarum, notissimus ille Judiis, Luce est ὄρος τὸ καλούμενον ἐλαιών'. Hine 
Capernaum, florentissimum illud et nobilissimum oppidum in Galilei esse situm indicare non super- 
sedit ; quod quis queso Judzeus *, ad Judieos scribens, oper pretium esset existimaturus? Hine 
Gadarenos ὃ regione esse Galilawze monere non otiosum putavit‘. Hine in ipso Hierosolymorum 
nomine ἂν ceteris variavit. Nam quum ceteri Evangelist vix uspiam, urbem illam Judexe pri- 
mariam, Ἱερουσαλὴμ, sed semper “Ἱεροσόλυμα dixerint, contra Lucas veritus fortasse, ne Ἱεροσό- 
λυμα 2X Greco fonte derivari videretur, illam triginta fere in locis ᾿Γερουσαλὴμ appellavit. 

Ut ad Hebrxos Lucam non scripsisse liquet, sic (ut ad illam questionem pergamus, quam in 
Theophili nomine tractandam accepimus) in Grecorum precipue usus, Evangelium suum elucubrisse, 
si internam operis formam et dictionem scrutamini, haudquaquam, ut opinor, estis dubitaturi. 

Nam ut hance non modo tutissimam sed etiam proximam et maxim? compendiariam argu- 
mentandi viam insistamus, ut ad ipsam Evangelista, inquam, dictionem provocemus, et quedam 
exempla ex hoc fonte delibemus, dum οποίον Evangeliste omnes uno ore Dominum Nostrum 
voce 'Ῥαββὶ et 'Ῥαββουνὶ salutent, Lucas ex composito hujus appellationis usum videtur 

detrectasse; et eam Hellenicé dictione ᾿Επιστάτης " reliquis tribus nusquam adhibita permutavit. 
Hine et illud @cavva*, & ceteris omnibus usurpatum, circumloquendo defugit. Hinc, cim homo 
paralysi affectus apud Matthaum et Marcum octies παραλυτικὸς: vocetur, Lucas videtur sensisse 
activam hance formam parim Greece passivo sensu efferri, eamque nunquam adhibuit, sed ejus in loco 
vocem παραλελυμένος ceteris Evangelistis plant ignotam reposuit; hine quum ille hoe morbo 
laborans apud ceteros Evangelistas * reclinatus in κραββάτῳ, quod Romanum vocabulum est, indu- 

eatur, apud* Lucam Graco κλινιδίῳ bajulatur; cim apud”? illos tributum κῆνσος Latin?, idem apud 
illum φόρος Graec® nuncupatur ; si illi vocem παιδίον frequentant, ille aliquantum varietatis amantior 
hujus vice pauld elegantiiis βρέφος '' saepissime usurpat, quod illi ne in uno quidem loco adhibuisse 
invenientur. Hine denique aqua illa Galilee sive Tiberiadis in historid sacra decantatissima, quam 
ceteri Evangelist semper θάλασσαν et πο semel quidem λίμνην appellant, ab illo contra ad Graecos 
scribente, maris aperti gnarissimos, et rerum nauticarum peritissimos, semper λίμνη tantdm, nunguam 

γοτὸ θάλασσα appellatur. 
Minim? vos latet, quod ab auctoribus idoneis et venerande antiquitatis accepimus, Marcum 

quidem suum Evangelium Petri opera exardsse, et in usum Ecclesie Romane potissimim literis 
consignisse. Satis erit Hieronymum™ hujus rei testem appellisse, cui did apud Damasum com- 
moranti historia Ecclesia Romanz prob’ erat perspecta. Cujus quidem testimonio adstipulantur 
plurima et luculenta indicia in ipso Evangelio passim sparsa. Sed, ut caeteros missos faciamus, 
unicum tantim ὃ Marci Evangelio locum citisse non penitebit, qui clm Divi Luce de eidem re 

1 Luce. vi. 13; ix. 10; xvii. 5; xxiv. 10. 7 Matth. iv. 24; ix. 2.6. Mare. ii. 3—5. 9, 10. Luce. ν. 18. 
2 xix. 29. Cf. Luc. ii. 4, ἥτις καλεῖται Βηθλεέμ: vii. 1], πόλιν 24. Cf. Act. viii. 7; ix. 33. 

καλουμένην Naiy. See note on xxi. 37. 8 Marc. ii. 4. 9. 11,12. Joh. v. 8—12. 
3 Lue. iv. 31. 9 Luc. v. 19. 24. 
4 Lue. viii. 26. 10 Matth. xvii. 25; xxii. 17.19. Mare. xii. 14. Luc. xx. 22; 
5 Matth. xxvi. 49. Mare. ix. 5; x. 51; xi. 21. Joh. i. 98. xxiii. 2. Lae 

49; iii. 2. 26; iv. 31; vi. 25; ix. 2: xi. ὃς xx. 16, et Luc. v. 11 Yue, i. 41. 44; ii. 12. 163 xviii. 15. 
5; viii. 24. 45; ix. 33. 49; xvii. 13. 13 Hieron. Script. Eccl. i. p. 272. 

6 Matth. xxi. 9.15. Mare. xi. 9,10. Joh. xii 13. 
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verbis collatus id, quod supra’ memoravimus, Marcum Latinis, Lucam verd Gracis, scripsisse, und 
e‘idemque ratione, declarabit. Rem ipsam videamus. 

Apostolis jam ad suum munus designatis, eos praceptis instruit Jesus, quomodd se in officio 
administrando gerere debeant. Id verO in memoriam vestram revocetis, eandem divini Magistri 
hortationem, 4 duobus illis Eyangelistis, levi quidem si yultis inter se varietate, sed qua haudqua- 

quam parvi momenti existimanda sit, esse enunciatam. Recordamini igitur, queso, Marcum pre- 
ceptum dominicum, ne secum Apostoli nummos portarent, ita extulisse, μὴ αἴρετε εἰς ζώνην 
χαλκὸν", Lucam vero, verbis leviter immutatis, μὴ αἴρετε ἀργύριον᾽. Apud Romanos enim, ut 
nemini non est cognitissimum, nummi non argentum (quod iis res fer? alia) sed @s vulgo audie- 
bant ; et nummos, quod ex uno illo Horatiano satis liquet, “Ibit ο) qud vis gui zonam perdidit,” 
inquit, in sonam conjicere erat usitatissimum. Hine igitur illa Marci ad Lomanos scribentis μὴ 
αἴρετε εἰς ζώνην χαλκόν. Que omnia apud Gracos long? secis erant. Nam primim pecunia 118 
neque χρυσὸς neque χαλκὸς, sed quod hic Lucas posuit, ἄργυρος vel ἀργύριον vulgo vocabatur, ed 
qudd Grecia, et prasertim Attica, argenti erat feracissima, auri verd non item; ita ut ante Alex- 

andri Δ. tempora aurum signatum rarissim® Gracorum manibus tereretur ; deinde iis familiare erat 
nummos in sacco asservare quem illi βαλλάντιον nominabant, de qua voce opere pretium erit admo- 
nere, eum quatuor in locis ’ Luca * ad Graecos scribente usurpari, nusquam vero alias, ne uno quidem 
in loco, in Sacro Codice apparere. 

Veniam mihi detis, si pauca alia hue pertinentia adnotavero. Lucernam accendi, si actionem 
ipsam spectatis, res est sant minimi momenti; sed videte, queso, in verbis quibus describitur 
quantum insit ponderis ad id quod volumus demonstrandum. Nam cim cexteri Evangelista‘ καίειν 
λύχνον dixerint, Luce id genus loquendi se probare non poterat, ut Grecorum suorum religiosis 
auribus displiciturum, quibus consulens id in ἅπτειν Avyvov* semper reformavit. Et, ut in argu- 
mento tenui, sed haud aspernando, pauld diutids immoremur, illud eodem consilio factum yvidetur, 
quod ciim ezeteri Evangelista: ἄλλος ° pro ἕτερος, rariis ab illis usurpato adhibuerint, Lucas solus huic 
voci ἕτερος passim ab eo adhibite, rerum diversitatis cum oppositione quidam sensum reservaverit; et 
ciim yocula ἅπας pro πᾶς, omnis, vix septies in ceteris Evangeliis reperiatur, et in Joannis Evangelio 

ne semel quidem, ἃ Luca varietatis et elegantiz: imprimis studioso quadragies et ampliis usurpetur. 
Neque verd,—ut hoe quoque animadvertamus,—puriora tantiim et exquisitiora vocabula quam 

exteri consectatus fuisse videtur, sed verborum quoque formas venustiores adamasse. Ne Ἰοπσὺ 
abeam ; apud illos ἐγάμησα ἴ reperias, apud Ίππο autem ἔγημα; et plurima alia sincerioris Atticismi 
exempla. Neque illud vos preterit apud nullum Sacre Scripture auctorem quam apud Evan- 
gelistam nostrum tam crebro legi, vel in Λος vel in Evangelio, composita illa ἀτενίζω *, ὁμοθυ- 
μαδὸν, ἐνώπιον, ἰσάγγελος, et similia; que si nihil aliud, cert? illud demonstrant, eum scribendi 
varietate, vi, et venustate, non mediocriter valuisse. Quamobrem rectissim? ab Hieronymo dicitur 

ad Damasum scribente, “ Inter omnes Evangelistas Graeci sermonis eruditissimus.” 
Videtis jam ut opinor, quorum potissimim commodis studere voluerit divinus noster annalium 

conditor. Neque abs re fuerit, si aliam quandam rem, ad institutum nostrum pertinentem, non 
intactam pretermisero. Hodiernam Grecie linguam ut ad Septuaginta Interpretum Versionem 
explanandam magne esse utilitatis, ita Novi quoque Feederis dictioni illustrandse πιασποροτὸ inser- 
vire, pauci sunt reperiendi qui vel infitientur vel ignorent. Sed illud quoque additum yelim, dictu 
esse difficile, quot loquendi usus peculiares Evangelista noster frequentaverit, qui & majoribus suis 
rarissim’ inter scribendum adhibiti ab incolis Greecize nune quam creberrim? usurpantur: cujus 
quidem rei nulla probabilior reddi ratio potest, quam dictionem Evangelii, ad Gracorum usus 
destinati, in eorum quasi lingua inveteravisse. 

Ut brevi rem precidam, ὁμιλέω colloquendi sensu ἃ Luca positum® eandem hodie vim obtinet, 
nunquam ab alio quoquam Scriptore N. T. usitatum. 

βρέχω, pluo; φθάνω, venio, poterant recenseri, sed in aliis quoque extant Evangeliis. Sic 

γευσάμενος, pransus'’ ; ὀνόματα, persone" ; χρόνοι, anni" ; βουνὸς, mons" ; quae apud hune leguntur, 

1 Mare. vi. 8. £2 {bis Ἐν. Luc. ἢ —a nullo alio Evangelista usur- 
2 Luc. ix. 3. ἀτενίζω Ὑ decies Act. A. f patur. : 
3 Luc. x. 4; xii. 33; xxii. 35, 36. σωώχιών {bis et vicies Ἐν. —semel in Joanne, spe 
* Matth. ν. 15. Mare. iv. 21, al. λύχνος ἔρχεται. —— decies τ A. in Apocalyp. 
5 Lue. viii. 16; xi. 33; xv. 8; xxii. δῦ. undecies " 

5 Cf. Matth. xiii. 5, | Mare. iv. 5. 7, 8, Luc. viii 6, ὁμοθυμαδόν |S Lue. Act. A. 7 8 Rullo alio Evang. usurpatur. 
ὃ μὲν ὃ μὲν ὃ μὲν 9 Luc. xxiv. 14,15. Act. xx. 11; xxiv. 96. 

ἄλλα δὲ καὶ ἄλλο καὶ ἕτερον 10 Act. x. 10: xx. 1]. 1 Act. 1, 15. 
ἄλλα δὲ καὶ ἄλλο καὶ ἕτερον 13 Lue, viii. 27; κκ. 9; xxiii. δ. χρόνος nunquam in plurali 
ἄλλα δὲ καὶ ἄλλο καὶ ἕτερον apud alium quemquam Evangelistarum. 

7 Matth. xix. 9, 10; xxii. 25. Marc. vi. 17. Luc. xiv. 20. 13 iii, 5; xxiii. 30. 
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familiari Grecorum sermone, eodem sensu, usurpantur, vocibus que antiquitis has significationes 
obtinebant, Ῥωπὸ jam in oblivionem lapsis. Utrim ille quas diximus locutiones ἃ vernacula 
Grecorum oratione sumpserit, an aliunde hauserit, in medio relinquimus; id γετὸ conjici potest, ἃ 

public? lectitato in synaxibus Ecclesiasticis hoc Evangelio, hoc commodum manavisse, ut non modd 
he dictiones conservate sint, sed ut lingua ipsa Greca, post tot annorum lapsus, et tot rerum 
publicarum vicissitudines, adhuc in Greecia vivat et vigeat. 

Non injucundum erit observatu, hane quam ab ipso Evangelio de auctoris consilio sententiam 
eruimus, externis testimoniis confirmari. Ut pauca afferam, Gregorius Nazianzenus ' Ecclesiae Con- 

stantinopolitane antistes, eum Grecis scripsisse disert? asseverat ; et Patrum Latinorum eruditis- 

simus, Gregorii auditor, Hieronymus’, “ Lucas,” inquit, “discipulus Apostoli Pauli, in Achaix 

Beeotieque partibus, volumen condidit;’”’ et in alio loco, “ Lucas, sermonis Greci eruditissimus, 

Eyangelium Grecis scripsit.” 
Jam verd, ad hane opinionem amplectendam, de Evangeliste consilio, philologicis rationibus 

adducti, moralia quedam hue pertinentia attingere velimus. Ab hoc quod diximus Auctoris nostri 
consilio nata fuisse videtur peculiaris illa indoles, quae Sancti Luce Evangelium ἃ Matthxi pre- 
sertim histori4 distinguit. Hine lete ille apud Nostrum imagines, Ethnicorwm mentes recreature, 
et divino quodam amore perfusure. Hine apud Lucam Christus ab Adamo genealogica serie 
deductus*; et homo omnis homini frater: hine apud eum prodigus 4-Gentilismi siliquis et exilio 
magna cum letitiaé in domum paternam postliminid receptus‘; hine sacerdoti prelatus Samari- 
tanus*; et Phariseeo Publicanus®; hinc Christus apud Zaccheum deyertens, eique benedicens’ ; 

hine latro, Christum confessus, translatus ἃ cruce in Paradisum *. 

Hee omnia apud Lucam et apud Lucam so/wm reperiuntur. 
Hine, ut ad Grecos revertamur, pre timore, ne illi, ut fervida imaginandi vi pre ceteris 

prediti, sibi in fide Christiana’ novam quandam polytheismi formam, et Theologiam sensibilem et 
quasi τοπικὴν, comminiscerentur, ne uno quidem in loco Christi religio & Luca dicitur βασιλεία τῶν 
οὐρανῶν, quod contra plusquim tricies fit apud Matthzeum, sed semper βασιλεία τοῦ Θεοῦ. Hine, 
dum Matthzus /eprosos i Christo sanatos, propter Φάσο», frequentissim? commemorat, Lucas in 
demonibus ab eo ejectis omnipotentiam Christi adstruere conatur. 

Hine multus est Noster in iis officiis commendandis, que Greci potissimim erant docendi. 
Hine Deo precari, et gratias agere, frequentissima hortatione, et exemplo Christi proposito, ab eo 
inculeatum. 

Et, ut non modd que ad pietatem erga Deum spectant, sed que ad vivendi cum hominibus 
rationes, videamus, quoniam, ut alia taceamus, duo erant precipue, quibus Greci erant emen- 
dandi, unum civile, alterum verd domesticum, his Lucas in Evangelio suo de industria providisse 

videtur. 
Primiim, quod ad civilem rerum conditionem spectat, fieri non poterat, quin Graeciz populi cum 

tristi quodam desiderio respicerent pristinum illum rerum suarum statum, in quo ipsi imperio 
florentissimo poterentur, et pen? totius Europe principatum obtinerent; neque san® erat miran- 
dum, si fasces Romanos in ipsi Athenarum Arce laureatos, et aquilas Latinas in apice Acro- 
corinthi dominantes, cum tacité quidam indignatione,—ne dicam frementes gementesque, — 
viderent. 

Quem quidem mentis affectum divinus ille medicus animorum, Lucas, mitibus verbis et divine 

philosophiz lenimentis mulcere et sedare conatus est. Videte modo, quam ad rem accommodat? 
Grecie incolas externo jugo tum subditos imagine illa recreaverit, qui Curistum ipsum, tanquam 
alterum Imperatorem, induxit, venientem 4 long’ regione ut principatum 5101 adscisceret’, et deinde 
in patriam reverteretur, et sempiternis praemiis omnes afficientem, qui, modest? legibus parentes, 
officio suo satisfecissent; videte quomodd Noster, ut Gracorum vel impatientiam ferocientem 
freenaret, vel desultoriam levitatem corrigeret, Christum Ipsum, Regem Regum, et Dominum 

Dominorum, ab ips’ nativitate Ceesari obsequentem et morigerum exhibuerit"’, et divinum Christi 
preceptum, ut “ Dei Deo, ita Cxsari Cxsaris” tribuenda, sine ulla tergiversatione declaraverit ἡ. 

Sed domestica videamus. Quam dura et indigna fortuna, Evangelist «tate, apud Gracos 
uterentur mudieres, et quant exque teterrime pestes ab hoc fonte manantes hominum vitam inqui- 
nayerint, profecto habetis compertius, quim ut nostra egeat commemoratione. Contemplamini 
autem, quim efficacem et salutarem medicinam huic gravissimo morbo Lucas adhibuerit in ipso 

} Greg. Naz. i. G11; ii. 275. 5 κ. 33—37. 9 xix, 1D: 
2 Hieron, ad Damas. 145. Cf. in Isa. ο, vi. ; et in Philemon. δ xviii. 14. 2° ii, 1--δ. 
5Η, 38. T xix. 2—10. 11 xx. 24; 25. 
4 xv. ο0-- 27. 5 xxiii. 43. 
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Eyangelii principio, ita ut jure dixerit Patrum doctissimus, “ Lucs liber quoties legitur in Ecclesiis, 
toties ejus medicina non cessat.” Intuemini igitur, queso, quim decoras, quim venustas, quim pias 
feeminez virtutis in omni vite «tate et conditione imagines proposuerit ; in sancti conjuge Eliza- 
betha, in pia vidud Anna, in beatéi Virgine Maria. Videte quam ο]ατὸ Christum Julieris semen esse 
docuerit. Longum erat, diyinze Christi bonitatis erga fwminas documenta, que ἃ Lucé habemus, 

eoque solo, memorix prodita, enarrare. Recordamini mod6 Ejus benevolentiam in viduam illam 
Naaniticam ', in Mariam Magdalenam’, in mulierem peccatricem*, in Joannam, in Susannam‘, in 

Mariam bone partis electricem’, et verba illa tenerrimo affectu plenissima, quibus filias Hierosolymee * 
Christus jam procedens ad mortem consolatur. 

His omnibus careremus, nisi Luce liber esset in manibus. ) 
Quze cuncta si animo volvatis, Sanctum Dei Spiritum Evangeliste nostri, ut ππακἰπὸ, ore 

loquentem, verum foeminez gentis Vindicem, efficacissimum virilis sextis Emendatorem, et castissimum 

domesticarum omnium virtutum Praceptorem, agnoscetis. 
Jam vero illud ab iis que & nobis disputata sunt satis apparere speraverim, Greecam nationem 

doctrina Christiana instituendam sibi sumpsisse divinum Nostrum Evangelistam. Equidem Lucam 
crediderim, Spiritis Sancti afflatu plenum, et almo jubare illuminatum, in persond Theophili sui, cui 
opus suum inscripsit, non Theophilum tantiim, sed gentem illam universam quasi coram oculis 
conspexisse, et in uno illo discipulo totam Greciam erudiisse. Quam illustris, quim gloriosa rerum 
species Eyangelistae Nostri oculos oblectaverit, ctim hee scriberet, dici nequit. Verim enimyerd 
libet, libet inquam quam maxim, hanc cogitationem animo fovere, Lucam jam tum Spiritis Sancti 
ope inflammatum, mentis sus acie preevidisse sanctos illos et pios et magnos viros, qui, vel Grecia 
oriundi, vel Graco sermone locuturi, veritatem Christianam & se ipso in Grecid propagatam, pietate 
essent ornaturi, doctrina confirmaturi, eloquentid asserturi, fortitudine propugnaturi, sanguine 
denique obsignaturi. Contemplamini mecum Quadratum et Aristidem, fortissimos viros, Atheuis 

Apologias suas pro Christiana Fide Hadriano Imperatori deferentes ; aspicite Athenagoram, Athena- 
rum suarum lumen, ex Ethnico Christianum, ex Philosopho Catechistam ; videte Dionysium, 
Corinthize Ecclesiz Episcopum, tante eloquentie et sanctitatis Virum, ut Clerum Lacediemonium, 

Atheniensem, Cretensem, epistolis erudierit; aspicite magnos illos et amicissimos duumviros, 
Gregorium Nazianzenum et Basiletum Magnum Athenis simul operam literis dantes ; videte eidem 
in urbe concionantem, Luci (ut probabile est) popularem, Antiochie lumen, Joannem Chrysos- 
tomum, qui singularem vite sanctitatem admirabili quidam doctrine abundantid auxit, et dicendi 
facultate illustravit. Hos jure discipulos suos nominayerit Evangelista Noster Sanctus Lucas; hi 
sunt ejus alumni; hi discipuli; hi Theophili. 

On the Date of St. Luke’s Gospel. 

St. Luke relates in the Acts of the Aposries’, that when St. Paul was at Troas a vision 

appeared to him by night; “ There stood a man of Macedonia and prayed him, saying, Come oyer 
into Macedonia and help us.” 

On this, he proceeds to say, “ We endeayoured to go into Macedonia, assuredly gathering that 
the Lord had called ws to evangelize them *.” : 

These words are remarkable. The vision appeared to Paul; but the message was deemed by 
St. Luke to be designed for himself also; and the Holy Spirit, in the Acts of the Apostles, autho- 
rizes that opinion. 

Therefore, St. Luke also, as well as the Apostle, was called by the Holy Ghost to preach the 
Gospel in Greece ; where, as yet, St. Paul had never been. 

Accordingly, we find that St. Luke crossed over with St. Paul to Neapolis, and thence came 
to Philippi’. We do not find that he proceeded with St. Paul at that time beyond that city; but 
he appears to have remained there ''. 

There are many reasons which may induce us to believe that his Gospel was written and pub- 
lished before, or at, that time,—i. 6. not later than a.p. 53". 

1 vii. 11. 2 viii. 2. Paul’s journey from Philippi, the person is changed from we to 
3 vii. 37. 4 viii. 3. they. 
5 χ 42. © xxiii. 28. He was probably left by St. Paul at Philippi to maintain and 
7 Acts xvi. 9. advance the work of evangelization which had been commenced 
5 Acts xvi. 10. This is the first mention of St. Luke in the there. See below on Acts xvi. 4} ; xx. 5, and on 1 Thess. i. 9 

New Testament. iii. G. Phil. iv. 3. 
9 Acts xvi. 12. 11 See Chronological Tables prefixed to the Acts and to St. 

4° At the beginning of chapter xvii. where he speaks of St. Paul’s Epistles: and compare Tillemont, Mémoires ii. p. 253. 
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The grounds of this opinion may be stated as follows ; 
It is affirmed by ancient Christian Authors, that St. Luke was a native of Antioch in Syria’, 

the city in which the disciples were first called Christians ; and in which St. Paul was ordained to 
the Apostleship of the Gentiles’; and in which he spent much time’, and which was, as it were, the 
centre of Christianity to the Gentile world. 

If St. Luke resided in his native city, he had frequent opportunities of intercourse with St. Paul 
there, and had abundant means of preparation for composing an Evangelical History of our Lord’s 
Ministry upon earth. 

Certain it is, as he himself states, that he had followed up the whole course of the Evangelical 
History from the first, and had been conversant with those “who from the beginning were eye- 
witnesses and ministers of the Word *.” 

St. Paul, as was just now stated, having preached for a short time in Macedonia, left St. Luke 

there; and having arrived at Corinth, the capital of Achaia, he wrote two Epistles to the inhabit- 
ants of Thessalonica, the principal city of Macedonia. 

It is most probable that in his Apostolic care for the Macedonian Churches, St Paul had taken 
care to provide for them some narrative of the Birth, Teaching, Miracles, and Sufferings of Him 
Whom he preached to the Gentiles, when they turned from dumb idols to serve the Living God ὅ. 

The Holy Spirit, Who inspired St. Paul to write Epistles to the Greeks, would, we may believe, 

have also inspired an Evangelist to write a Gospel for their use ; without which, the teaching of the 
Apostle in his Epistles would have scarcely been intelligible to them. 

Christian Parents and Teachers are accustomed to instruct their children and scholars in the 
historical narrative of the Gospels, before they proceed to expound to them the doctrinal teaching of 
the Epistles; and this practice seems to afford a presumption, that a Gospel would have been 
provided for the Heathen world, before they were regarded as qualified to profit by the Epistles of 
St. Paul. 

In fact, we find, that St. Paul even in his earliest Epistles to the Gentiles—the two Epistles to 

the Thessalonians—supposes them to be acquainted with the leading facts of the Gospel, and with 
the principal articles of the Christian Faith °. 

Further, in the First Epistle to the Thessalonians, when describing the circumstances of 
Christ’s Second Advent, he appears to be referring to our Lord’s words, as recorded by the Evan- 
gelist St. Luke. He states, that what he there says, is well known to them’. How could this be? 
If they had St. Luke’s Gospel, the answer is clear. If they heard it publicly read in their religious 
assemblies they would be familiar with what he is stating, and they would at once acknowledge its 
truth ; for it had been spoken by Christ Himself, and was recorded by the Holy Spirit for their 
learning in the Gospel of St. Luke *. 

St. Paul solemnly adjures the Thessalonians to read his own Epistle to the brethren; that is, 

to read it publicly in the religious assemblies of the Church, as the Hebrew Scriptures were read in 
the Synagogues by the Ancient People of God’. 

The Apostle who gives such an earnest charge that Ais own writings should be publicly read, 
may be reasonably presumed to have been no less desirous to provide for the public reading of some 
Evangelical Narrative of the Miracles, Teaching, Death, Resurrection, and Ascension of Christ; on 
which all the doctrine of his own Epistles was grounded, and which would impart divine authority 
to what he there taught. 

The Gospel of St. Luke was specially designed for the Greek and Gentile Churches, to which 
St. Paul wrote his Epistles; and it would afford the best illustration and confirmation of those 
Epistles. 

The Evangelist St. Luke was the fellow-traveller of St. Paul in Greece; and the Gospel 
of St. Luke would be the best commentary on St. Paul’s Epistles circulated in that country. 

About three years after the date of St. Paul’s Epistles to the Church of the capital of Mace- 
donia, Thessalonica, St. Paul himself came to Macedonia, and there he wrote his Second Epistle to 
another great Christian Church, that of the Corinthians. 

1 See above, p. 157. ye have εταοί and accurate knowledge of what I am now saying. 

3 Acts xiii. L—4. This could hardly be, unless they had some written Evangelical 
3 Acts xi. 27; xiv. 26—28; xv. 35, 36. document with which they were all familiar; such as a Gospel, 
4 Luke i. 2, 3. multiplied by means of copies, and read in religious assemblies. 
5 1 Thess. i. 9. See on 1 Thess. v. 2. 
δ΄ Seo notes below, 1 Thess. i.9; ii. 18; v. 2. 27. 8 See note on 1 Thess. v. 2. 

1 1 Thess. v. 2, αὐτοὶ ἀκριβῶς οἴδατε, ye yourselves well know ; 9 See note on 1 Thess. v. 27. 
Vou, 1. % 
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That Epistle was sent to Corinth by the hand of a person whom he describes as haying been 
chosen, together with himself, by the votes of the Churches, to carry the alms collected in Greece 
to Jorusalem : and he describes this person as “ the brother whose praise is in the Gospel throughout 
all the Churches *.” 

The opinion that this brother is no other than the blessed Evangelist St. Luke, is grounded on 
internal evidence, and is confirmed by the testimony of ancient writers, and is adopted by the Church 
of England in her Collect for his Festival, and appears to rest on a sound and solid foundation, as 
will be shown in another place ’. 

Suffice it here to say, that it is not easy to understand, how the praise of any one could be said 
to be “in the Gospel throughout all the Churches” at that time, except by the circulation of some 

written document, by means of which the Author of it would be generally known by the Churches 
as an Evangelist. But the matter is fully cleared up, if we accept the statement, which is almost 
demonstrably evident from St. Paul’s own words written in Macedonia, and addressed to the 
Corinthians, that the brother here mentioned as chosen by the Churches to be his companion and 

coadministrator of the alms which they had contributed for the relief of the poor Saints at Jeru- 
salem, is St. Luke; and if we also admit that the Gospel of St. Luke, who had come with St. Paul 
into Greece, in obedience to a divine call to evangelize that country*, and who appears to have 
remained in Macedonia when St. Paul had proceeded southward to Corinth, had now been circulated 
among the Churches, and had been publicly read in them for several years. 

This would explain his election by the Churches to be their delegate and representative at Jeru- 
salem in conjunction with St. Paul; and this honourable testimony on their part to the Evangelist, 
and this praise of his labours through all the Churches, and this record of it by the Apostle St. Paul 
writing from Macedonia to Achaia, affords the best evidence of St. Luke’s faithfulness and zeal in 
labouring together with the Apostle of the Gentiles, and supplies a significant proof of the happy 
effects produced by his Gospel in the Churches of Greece. 

In harmony with these statements, we find St. Paul quoting from St. Luke’s Gospel in his 
other Epistles, in one of which he designates that Gospel as Scripture ". 

If the premises here stated are sound, the publication of this Gospel was not later than Α.Ρ. 53, 

twenty-four years ἢ after the death of Christ. 
This result is also important, as enabling us to approximate to the dates of St. Matthew’s and 

St. Mark’s Gospels. The former was certainly written before the Gospel of St. Luke, and probably 
the latter also °. 

1 2 Cor. viii. 18. Arabic Version published by Erpenius it is said, that the Gospel 
2 See the note on 2 Cor. viii. 18, where the evidence on this οἵ St. Luke the Physician was written in a city of Macedonia, 

point is stated. twenty-two years after the Ascension of our Lord into heaven, 
3 See Acts xvi. 8—10. and in the fourteenth year of Claudius Cesar. This assertion is 
4 See Luke x. 7, and on 1 Tim. ν. 18. probably very near the truth. 
5 The subscriptions at the end of some ancient MSS. of St. 6 See Euseb. iii. 24, and Jerome, Prolog. ad Matth., and Chrys, 

Luke’s Gospel assign even an earlier date, i.e. fifteen years after in ΜΑΗ, i., and above, Introduction to the Four Gospels, 
the Ascension; viz. A.D. 45. See Tischendorf, p. 546. In the 



ΕΥΑΓΓΕΛΙΟΝ KATA AOYTKAN. 

I. |! ᾿ΕΠΕΙ4ΗΠΕΡ πολλοὶ ἐπεχείρησαν ἀνατάξασθαι διήγησιν περὶ τῶν 
πεπληροφορηµένων ἐν ἡμῖν πραγμάτων, " "καθὼς παρέδοσαν ἡμῖν οἱ ἀπ᾽ ἀρχῆς «που... 

1 John 1.1. δν. Ν ε , / lal λό 3b ἔδ & > ον Xv 6 , 

αντοπται και υπηρεται γένομενοι του λόγου, έοοςε καµοι παρηκολου το... 1. 

ἄνωθεν πᾶσιν ἀκριβῶς καθεξῆς σοὶ γράψαι, κράτιστε Θεόφιλε, 
περὶ ὧν κατηχήθης λόγων τὴν ἀσφάλειαν. 

4 ο > lal 

ινα ἐπιγνῳως 

Cu. I. 1. ᾿Ἐπειδήπερ πολλοὶ ἐπεχείρησαν] Forasmuch as many 
have taken in hand. On the genuineness of this Preface, and of 
the earlier Chapters of St. Luke, which have been rejected by 
some recent critics (see Routh, R. S. iv. 15, ed. 1818), Dr. Routh 
says, quoting the very ancient Canon Muratorianus, ‘‘ A nativitate 
Joannis incipit dicere, etc. Hine firmantur priora illa Evangelii 
Luce Capita, quee ei abjudicare heretici cim veteres tim recen- 
tiores gestierunt. Est quoque notatu dignum agnovisse hanc 
Evangelii partem non tantim omnes quos memorabo Scriptores, 
Just. Mart., Iren., Clem. Alex., Tertullian., Julium African., 
Origen., Cyprian., δια. Viclorin., Petrum Alexandr., sed etiam 
Celsum, apud Origen. ii. 32.” 

Many have taken in hand. St. Luke does not approve them. 
The use he makes of ἐπεχείρησαν in Acts ix. 29; xix. 13, seems 
rather to suggest a silent censure upon them. It implies want of 
ability or authority. They have faken in hand, of their own ac- 
cord, without any special call or qualification, and without any 
successful result. ‘* Conati sunt (says S. Ambrose) qui implere 
nequiverunt.”” And they are numerous (πολλοὶ), and therefore 
may distract you with their variety. 

St. Luke does not allude here to St. Matthew and St. Mark. 
“Mattheus et Marcus (says Oriyen) non sunt conaéi scribere, 
sed Spiritu Sancto pleni scripserunt Evangelia.”’ οὐκ ἐπεχείρησαν 
(says Theophyl.) ἀλλ᾽ ἐτελείωσαν : and S. Augustine says (de 
Consensu Evang. i. 1), “ Ceteri homines (i.e. besides the Four 
Evangelists), qui de Domini actibus aliqua scribere conati vel ausi 
sunt, non tales suis temporibus extiterunt, ut eis fidem haberet 
Ecclesia, atque in Auctoritatem Canonicam sanctorum librorum 
eorum scripta reciperet.’’. And similarly, S. Jerome, vol. iv. p. 2, 
Matt. i. Cp. Patrit. de Evang. lib. iii. diss. i. See above, Intro- 
duction to this Gospel, p. 164. 
— τῶν πεπληροφορημένων ἐν ἡμῖν πραγμάτων] of the things 

that have been fully accomplished in us. The beginnings of 
these glorious events of the Gospel were revealed of old to the 
Patriarchs and Prophets, but their fu// consummation is now seen 
by us Christians, and in us. 

πληροφορία is said of a ship, “que pontum secat et plenis 
subit ostia velis.’” Hence it is applied to describe the state of the 
mind when fully persuaded and convinced. See below on } Thess. 
i. 5. Heb. vi. 11; x. 22. 

It is also said of things so full and complete as to give 
assurance and satisfaction. 

Here the events themselves seem to be compared to a ship 
impelled by the wind swelling its sails, and wafting it to the 
harbour: see 2 Tim. iv. 5, τὴν διακονίαν σου πληροφόρησον: ibid. 
17, ἵνα δ᾽ ἐμοῦ τὸ κήρυγμα πληροφορηθῃ. And therefore τὰ 
πεπληροφορηµένα πράγματα are the things that have Leen fulfilled 
(‘res manifestissime ostensz,’ says Origen ; ‘ complete,’ Ambrose), 
—brought, as it were, after a long voyage, to the shore and 
harbour of perfect consummation and rest,—so as to assure us 
(βεβαιῶσαι) of their truth, ἐν ἀληθείᾳ καὶ πίστει βεβαίᾳ, says 
Theophyl 

Some interpret these words, “ the things fully believed among 
us ;’’ but the other sense seems better supported by usage, and 
therefore preferable. 

2. καθὼς παρέδοσαν as they delivered. This clause does not 
depend on διήγησιν, but on πεπληροφορημένω». 
— ἀπ᾽ ἀρχῆς] from the beginning, i.e. of Christ’s Minisiry, 

see ill. 23, ἀρχόμενος. 
— τοῦ λόγου] the Word. Probably, Christ, the Incarnate 

Word. So Jren. (Ep. ad Florin. Euseb. ν. 20), αὐτόπται τῆς 
ζωῆς τοῦ λόγου. Origen, Ambrose, and Cyril, p. 115 Mai, p. 
1, ed. Smith. Cp. on 1 John i. 1. Heb. ii. 3. Acts i. 21. And the 
words ὑπηρέται and αὐτόπται seem to confirm this interpretation. 
See also Hammona’s note here. St. Paul has ὑπηρέτας Χριστοῦ, 
1 Cor. iv. 1. 

On the words λόγος τοῦ Θεοῦ, used by St. Paul (Heb. iv. 12), 
as well as by St. John, for the Eternal Worp, the Second Person 
of the Blessed Trinity, see Dr. Jackson on the Creed, Book xi. 
ch. 12, vol. x. pp. 216—225. Also Book xi. ch. 47, vol. xi. pp. 
393 — 406. 

See also the note below on Heb. iv. 12, and on Titus i. 3. 
Valck. points out the propriety of the expression ὑπηρέτας, 

“‘remiges in navi, sc. Ecclesia.’’ See also on Acts xx. 32. 
3. παρηκολουθηκότι] The participle here contains one reason 

for St. Luke’s writing; i.e. because I have accompanied the events 
side by side, even from the beginning; since I have walked, as it 
were, by the side of the stream, even from the fountain head. See 
the use of the word by St. Paul, 1 Tim. iv. 6. 2 Tim. iii. 10. 

Perhaps also St. Luke here refers to the perfect understanding 
he had from St. Paul, who was instructed by divine revelation, 
2 Cor. xii. 7. Gal. i. 12. 1 Cor. xv. 3. Eph. iii. 3. See Zren. iii. 
1. Tertullian, ady. Marcion. iv. 2 and 5. SS. Jerome, Script. 
Eccl. c. 7. 

— καθεξῆς σοὶ γράψαι to write to thee, who hast been hitherto 
taught orally (κατηχηθεὶς), and to write καθεξῆς, to narrate the 
events consecutively in a connected series, and methodical order. 
The word καθεξῆς is peculiar to St. Luke, viii. 1. Acts iii. 24; 
xi. 4; xviii. 23. 

It can hardly here mean specially order of dime, see on χι. 14. 
— κράτιστε Θεόφιλε] O most excellent Theophilus. The 

name Zheophilus indicates his Greek origin, the title κράτιστος 
(in Latin optimus) applied to magistrates, to Felix, Acts xxiii. 26; 
xxiv. 3; to Festus, Acts xxvi. 25, shows his official rank and 
station. 

Here is a reason why St. Luke was inspired to write a 
Gospel, in addition to those of St. Matthew and St. Mark. They 
had provided specially for the wants of Jewish converts, and of 
the middle class among the Romans. Some provision of a par- 
ticular kind was now to be made for the higher and more educated 
classes among the Greeks and Asiatics, and of the Gentile world 
generally, who were conversant with the Greek tongue, as the 
language of the higher classes of society throughout the world. 
St. Luke writes for them. ο 

2 
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5 «Ἐγένετο ἐν ταῖς ἡμέραις Ἡρώδου τοῦ βασιλέως τῆς Ἰουδαίας ἱερεύς τι; 

6 «Ἠσαν δὲ δίκαιοι ἀμφότεροι ἐνώπιον 

ε Matt. 2.1. 
i Chron, 24. 10, τε τὸ 

μμ ὀνόματι Ζαχαρίας ἐξ ἐφημερίας ᾿Αβιὰ, καὶ ἡ γυνὴ αὐτοῦ ἐκ τῶν θυγατέρων 
en. + By hee 4 Q ‘ ιν 7 A "EX iB 

Oa apwv, και TO ονομα αυτης ισαβετ. 
σι ας A le , > , A > “a Ν , A 4 
Sa που Θεοῦ πορευόμενοι ἐν πάσαις Tats ἐντολαῖς καὶ δικαιώµασι τοῦ Κυρίου 
or 16. ¥ 7 δ > > 5. Ἂς ΄ , ε 5 ΄ > a Ν 
Phil. 8. 6. αμεμπτοι. Καὶ οὐκ ἦν αὐτοῖς τέκνον, καθότι ἡ Ελισάβετ ἦν στεῖρα, καὶ 

> , , > ον. ον Ὁ 
ἀμφότεροι προβεβηκότες ἐν ταις ἡμέραις αὑτων σαν. ᾿ 

8 ἯΙ ’ δὲ > ae ΄ 3. ἂς > A het Lad > ’ 3 a ν 

e Exod. 30. 7. γένετο δὲ ἐν τῷ ἱερατεύειν αὐτὸν ἐν τῇ τάξει τῆς ἐφημερίας αὐτοῦ έναντι 
Lev. 16. 17. a a 
Heb. 9.6. τοῦ Θεοῦ ὃ 

e Ν Ν »Ά -“ ε ’ »Ὰ nw cal > ‘ > ἣν 

κατὰ τὸ ἔθος τῆς ἱερατείας ἔλαχε τοῦ θυμιᾶσαι εἰσελθὼν εἰς τὸν 

Hence no argument can be derived from these words (as 
some in recent times have supposed, e.g. Olshausen, Schleier- 
macher, and others) to invalidate the conclusion, that the Gospels 
of St. Matthew and St. Mark had been already written, and that 
St. Luke was familiar with them, and adopted much from them in 
his own Gospel. No such argument can be drawn from St. Luke’s 
silence. He wrote the Acts of the Apostles, in which he narrates 
the history of St. Paul, and yet he never once mentions that the 
Apostle St. Paul, whose companion he was, and whose actions he 
there narrates, wrote any Epistles. 

Dr. Townson (on the Gospels, p. 214) has proved that St. 
Mark was conversant with St. Matthew’s Gospel, St. Luke with 
St. Mstthew’s and St. Mark’s, and St. John with those of the 
other three. It is there also shown (pp. cxxxiii—cxlvii) that 
the Holy Spirit, in writing the Old Testament, embodied in Jater 
books portions of earlier ones; i.e. He reiterates by later writers 

_ what, he had already spoken by earlier. So it was in the Old Tes- 
tament; so itis in the New. See above, p. 112—4. 

4. ἵνα ἐπιγνῷς] in order that thou, and such as thou, who have 
been catechized and baptized, mayest now have additional know- 
ledge (ἐπί-γνωσις), from a written history accommodated to thy 
use, on the certainty of those things concerning which thou 
wast catechized, or instructed by word of mouth. ‘ Diversa sunt 
γιγνώσκειν et ἐπι-γιγνώσκειν,᾽᾽ says Valck., who illustrates this 
use of ἐπὶ in composition, signifying ‘ accuratius quiddam.’ 

The whole Proewmium may be paraphrased as follows,— 
Since many have attempted to draw up a narrative concerning 

the actions and sufferings of Christ, which we have received from 
those who beheld Him, and ministered to Him from the beginning, 
and since some may be perplexed by the multitude and variety of 
these attempts; it seems good to me, who have been called by the 
Holy Ghost to write, and who have followed the course of those 
events from the commencement; and who from my birth and 
education at Antioch, the second Gentile city in the world, and 
in which the disciples were first called Christians (Acts xi. 26) ; 
and from my friendship and association with Paul the Apostle of 
you Gentiles (Rom. xi. 13) in his travels and sufferings, as I will 
show in the second part of my history (δεύτερος λόγος, Acts i. 1), 
have special qualifications and a special commission for this holy 
work of providing a written Gospel for you, noble Greeks and 
Gentiles—for you, Theophili—who by your name proclaim your 
love of God, and God's love for you; as written Gospels have been 
already provided by my brother Evangelists, for the Hebrews and 
Romans; in order that you, who have been baptized, and instructed 
orally in the Creed of Christendom, may have further knowledge 
of the certainty of those things wherein you have been orally 
instructed. 

It may be further observed on this Prowmium, that by its 
polished Greek diction (as contrasted with the Hebraizing style of 
St. Matthew and St. Mark), St. Luke appears to have designed 
to declare the class for whom his Gospel is specially intended ; 
and by the use of words peculiar to himself and St. Paul (6. g. 
ἐπεχείρησαν---πεπληροφορηµένων--- κατηχήθης --- ἀσφάλειαν), to 
mark his connexion with the Apostle to the Gentiles, in his evan- 
gelical mission and ministry. 

Almighty God, by His Providence over the Church, and by 
His Spirit in it, has given a prac&cal explanation of this Prow- 
mium. All the διηγήσεις of the πολλοὶ are lost; and only Four 
Gospels, those of St. Matthew, St. Mark, St. Luke, and St. John, 
have been received by the Church as Writings Inspired by the 
Holy Ghost. ‘In his omnibus,” says Origen, “ nihil aliud pro- 
bamus, nisi quod Ecclesia ; id est Quatuor Evangelia.”” 

St. Luke’s connexion with St. Paul is thus described by 
Treneus, ady. Heres. iii. 1, Λουκᾶς ὃ ἀκόλουθος Παύλου, τὸ ὑπ᾽ 
ἐκείνου κηρυσσόµενον εὐαγγέλιον ἐν βιβλίῳ κατέθετο" ερ. Euseb. 
H. E. ν. 8. iii. 4. Tertullian, adv. Marcion. iv. 15, Luce diges- 
tum Paulo adscribere solent. Origenes ap. Euseb. vi. 35, τρίτον, 
τὸ κατὰ Λουκᾶν, τὸ ὑπὸ Παύλου ἐπαινούμενον εὐαγγέλιον. See 
above, the Introduction to this Gospel, p. 157. 168. 

5. ἐν ταῖς ἡμέραις Ἡρώδου τ. β.] in the days of Herod the 

King of Judea. By this sovereignty of Herod, and by the enrol- 
ment in Juda under Cesar Augustus (ii. 1), he shows that the 
sceptre had now departed from Judah, Gen. xlix. 10. Cp. Cyril. 
— ἱερεύς τις] a certain priest. One of the special purposes 

of St. Luke's Gospel is to display the sacerdotal office and sacri- 
Jicial efficacy of Christ, the true Priest, and victim of the whole 
human race (see the Introduction, p. 163, 164): and he aptly 
begins his Gospel by showing that the Levitical Priesthood and 
sacrifices were imperfect and transitory, but had a sacred purpose 
as preparatory and ministerial to the Priesthood and Sacrifice of 
Christ. 
— Ζαχαρίας] Zacharias. 

on Matt. xxiii. 35. 
— ἐξ ἐφημερίας ᾽Αβιά] of the course of Abia; the eighth in 

order of the twenty-four courses in which the Priests were arranged 
by David, i. e. sixteen courses of the family of Eleazar, and eight 
of Ithamar (1 Chron. xxiv. 3—19. 2 Chron. viii. 14; xxxi. 2; 
xxxv. 4; xxxvi. 24). ‘3 

Though only four classes returned from the Babylonish exile, 
they were distributed into twenty-four with the ancient names. 
Ezra ii. 36. Neh. vii. 39; xii. 1. Josephus, de Vita sua, § 1. 
Antiq. vii. 15. 7. Jahn, Archeol. ὃ 366. 369. 

This record of the Baptist’s family proves his noble estate in 
a worldly view. ‘ Pertinet hc narratio,” says Rosenm., “ad 
indicandam Joannis nobilifatem.’’ Cp. Joseph. (de Vit. 1, ς, 
Apion. i. 7) on his own priestly extraction. 
— Ἐλισάβετ] Elizabeth. = vr >x, Deus juravit; the name 

of Aaron’s wife (Exod. vi. 23), where the LXX have Ἐλισάβετ. 
Observe also, Mary is the same as Miriam, the sister of 

Moses and Aaron. Thus the beginning of the Gospel carries us 
back even by its names to the giving of the Law. 

6. ἐνώπιον in the sight of. The word ἐνώπιον is used by LXX 
for Hebr. »25-y (al-pene), and of frequent occurrence in the 
writings of St. Luke; but never used by St. Matthew and St. 
Mark, and only once by St. John in his Gospel, xx. 30. It is 
common in the Epistles of St. Paul, and in the Apocalypse. 

ἐνώπιον τοῦ Θεοῦ, ‘in the sight of God,’—to contrast them 
with the great number of persons in their age, who sought to 
seem δίκαιοι in the sight of man. See below, v. 15. 
— ἐντολαῖς καὶ δικαιώµασι] ἐντολαὶ are moral precepts of 

natural law as reinforced in the Decalogue, see on Rom. vii. 8—13; 
δικαιώµατα are those positive commands which were sanctioned as 
right by God’s command (see on Rom, i. 22; ii. 26; viii. 4), and 
added by special revelation of God, particularly for His worship 
and service, and were necessary to constitute the character of legal 
righteousness or justification (δικαιοσύνη). Gen. xxvi. 5, ̓ Αβραὰμ. 
ὁ πατήρ σου ἐφύλαξε τὰς ἐντολάς μου, καὶ τὰ δικαιώματά µου, 
where ἐντολαί µου stands for Ηεῦτ. ΤΣ (milsothi), and δικαιώ- 

ματά µου for ‘DPN (chukkothi). So 2 Chron. xvii. 4, ἐφύλαξε 
τὰς ἐντολάς µου καὶ τὰ δικαιώματά µου. 

7. ἦν στεῖρα, καὶ ἀμφότεροι προβεβηκότες ἐν ταῖς ἡμέραις 
αὐτῶν] Cp. Gen. xi. 30; xviii. 11, in LXX Version. St. Luke 
adopts the words of the Septuagint Version of the Old Testament, 
as familiar to the Gentile converts, and thus connects the Gospel] 
with its history. 

It has been alleged by a recent Expositor, that “ Zachariah 
could not have been very ‘ far advanced in years,’ because no one 
was permitted to perform the duties of a Priest beyond his fiftieth 
year,” and this is grounded on Numb. viii. 25. But that only 
applies to Levites. Cp. Numb. iii. 1—39; iv. 1. 30. 35. 38. 42. 
46—49; and even they waited on the Tabernacle after fifty. 
Numb. viii. 26; i. 53. 

9. ἔλαχε τοῦ θυμιᾶσαι] he obtained by lot the duty to burn 
incense on the golden altar before the Veil in the Holy Place 
(ναὸς), while the people were ἔξω in the outer court—the court of 
the Israelites—in the ἱερόν. 

It was erroneously supposed by some in ancient times that 
Zacharias was High Priest, and that this act of his was the annual 
entrance of the High Priest on the Day of Atonement (the tenth 
day of the seventh month Tisri) into the Holy of Holies. And 

On the etymology of this word see 
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10 καὶ πᾶν τὸ πλῆθος ἦν τοῦ λαοῦ προσευχόμενον ἔξω TH 
Ἡ 'Ώφθη δὲ αὐτῷ ἄγγελος Κυρίου ἑστὼς ἐκ δεξιῶν τοῦ (Εχοά, 30. ι. 

12 

ναὸν τοῦ Κυρίου" 

ὥρᾳ τοῦ θυμιάματος. 
΄ - ΄ Ν > ’ ΄ > . ΔΝ / 

θυσιαστηρίου τοῦ θυμιάματος: καὶ ἐταράχθη Ζαχαρίας ἰδὼν, καὶ φόβος 
ἐπέπεσεν ἐπ᾿ αὐτόν. 15 5 Εἶπε δὲ πρὸς αὐτὸν ὁ ἄγγελος, Μὴ φοβοῦ, Ζαχαρία: ε ver. 60. 

ve > ΄ ε ’ἅ ΄ 4 ε ’Ἱ > ΄ ΄ ev 

διότι εἰσηκούσθη ἡ δέησίς σου, καὶ ἡ γυνή σου Ελισάβετ γεννήσει υἱόν σοι, 

καὶ καλέσεις τὸ ὄνομα αὐτοῦ Ιωάννην, |! " καὶ ἔσται χαρά σοι καὶ ἀγαλλίασις, b ver. 58. 
Ν ‘ > ας a , > A , 1s a > Δ , - Ἀν ὦ 

καὶ πολλοὶ ἐπὶ τῇ γενέσει αὐτοῦ χαρήσονται: ἔσται γὰρ μέγας ἐνώπιον i Numb, 6.5. 
, , 4 ‘ a ~ ‘ ΄ 9 ΄ δον τὰ , ¥ udg. 13. 4. 

wov κ a ι Πνεύ α Jer. 1. 5. Κυρίου, καὶ οἴνον καὶ σίκερ Rou μὴ πίῃ, καὶ Πνεύματος ἁγίου πλησθήσεται re ος ΕΤ 

ἐκ κοιλίας μητρὸς αὐτοῦ" “καὶ πολλοὺς τῶν υἱῶν Ισραὴλ ἐπιστρέψει ἐπὶ {Mal. 4. 5. 
‘ » κα μα att. 11, 14. 

Κύριον τὸν Θεὸν αὐτῶν" ΙΤ " καὶ αὐτὸς προελεύσεται ἐνώπιον αὐτοῦ ἐν πνεύματι x Mal. ιο. 
Matt. 3. 1. ΔΝ ΄ > , > ld ’ ’, ας οἷς ΄ ‘ > a > καὶ δυνάμει ᾿Ηλίου, ἐπιστρέψαι καρδίας πατέρων ἐπὶ τέκνα, καὶ ἀπειθεῖς ἐν Mark 9.12. 

clus. ἐς. δ 

φρονήσει δικαίων, ἑτοιμάσαι Κυρίῳ λαὸν κατεσκευασμένον. 8. Καὶ εἶπε 1 Gen. 15. 8. 
. a , Le 

Ζαχαρίας πρὸς τὸν ἄγγελον, Kata τί γνώσομαι τοῦτο; ἐγὼ γάρ εἶμι πρεσ- 
a A 3 A ‘ 

Burns, καὶ ἡ γυνή µου προβεβηκυῖα ἐν ταῖς ἡμέραις αὐτῆς. 9 "Καὶ ἀποκρι- m dan. 8. 15. 
βεὶ ε λ ZS oar Ἐ 9 LC aN ε ν αν rs) PA εὶς ὁ ἄγγελος εἶπεν αὐτῷ, ᾿Εγώ εἰμι Γαβριὴλ ὁ παρεστηκὼς ἐνώπιον τοῦ Θεοῦ" Matt. 18. 

Ν > ΄ Lad , ΔΝ > ΄ θ ’ A 90 Ν ἰδ ‘ καὶ ἀπεστάλην λαλῆσαι πρός σε, καὶ εὐαγγελίσασθαί σοι ταῦτα: “ καὶ ἰδοὺ 
ἔσῃ σιωπῶν καὶ μὴ δυνάμενος λαλῆσαι, ἄχρι ἧς ἡμέρας γένηται ταῦτα, ἀνθ᾽ ὧν 

ο) 4 - 

οὐκ ἐπίστευσας τοῖς λόγοις µου, οἵτινες πληρωθήσονται εἰς τὸν καιρὸν αὐτῶν. 
2] Κ Ἂν 2 ε Ν ὃ a x , Ley , > A ΄ 

αἱ ἦν ὃ λαὸς προσδοκῶν τὸν Ζαχαρίαν, καὶ ἐθαύμαζον ἐν τῷ χρονίζειν 
δι΄ κα » ο Led 7 » λθὰ δὲ 3 ASU: Mn > a π- α΄ ἡ αὐτὸν ἐν τῷ ναῷ. Ἐξελθὼν δὲ οὐκ ἠδύνατο λαλῆσαι αὐτοῖς: καὶ ἐπέγνωσαν 

ὅτι ὀπτασίαν ἑώρακεν ἐν τῷ ναῷ' καὶ αὐτὸς ἦν διανεύων αὐτοῖς, καὶ διέμενε 
κωφός. 

on this supposition the chronology of the Conception and Birth of — Ἠλίου] of Elijah. See on Matt. xvii. 10. 
the Baptist and of our Lord has been arranged. But the word — ἐπιστρέψαι) fo turn the hearts of the fathers to the children. 
ἔλαχε alone confutes this supposition. The High Priest did not | Mal. iv. 6. The Angel Gabriel applies to S¢. John the Baptist 
draw lots; he alone could enter the Holy of Holies. (the precursor of our Lord’s first coming) the prophecy of Malachi, 

On the courses of the Priests and the Temple-service see | which has been made by many (see on Matt. xvii. 10) a main 
Lightfoot, 1.915. 941, and Wefstein here, p.647. On the Temple | ground for expecting Elias in person before Christ’s second coming. 
itself see Lightfoot, i. 897. 1080. He will turn the hearts of the fathers, i.e. of the Jewish nation, 

1. "Ωϕθη---θυμιάµατος] The Angel Gabriel, the heavenly Mes- | to the children, i.e. to the Apostles of Christ (Theophyl.) ; he 
senger of the Gospel, appeared to the Priest ministering in the | will unite the Old and New Generations, as being a bond of union 
Temple,—thus showing the harmony of the Gospel with the Law. | between the two covenants; being the last of the Prophets, and 
Cp. Tren. iii. 10. He stood on the right side of the Altar, i.e. | the first of the Preachers of Christ. See Matt. xi. 10, 11. 
the south. (Wetstein.) — ἀπειθεῖς} OID (morim), rebellious, wicked. Wickedness is 
— ἄγγελος Κυρίου] the angel of the Lord. It appears to have | disobedience to God. 

been a special design of the Evangelist St. Luke in his Gospel — ἐν φρονήσει) ἐν, to or for, the wisdom or intelligence. So 
and the Acts, to reyeal to the world the important doctrine of the | ὀκάλεσεν ἡμᾶς ἐν ἁγιασμῷ, 1 Thess. iv. 7. Rom. i. 23—26. Cp. 
Ministry of the Angels of God to the Faithful, and of their in- | G/ass., Phil. p. 485. On the meaning of φρόνησις see Eph. i. 8. 
strumentality in the concerns of the ChristianChurch. See i. 26; 19. Γαβριήλ] Gabriel; from 723 (gebher), vir, root 123 (gabhar), 
ii. 9. 13. οἱ: xii. 8; xv. 10; xvi. 22; xxii. 43; xxiv. 4. 23. ealidus fait, and %e (El), ὌΣΣΕ τος strong peas of God,’ 
Acts i. 10. Cp. notes below on xxii. 43. Acts xii. 15, and St. Ξ 5 ο ᾿ 
Paul 1 Cor. xi 19, and above, Introduction to this Gospel, p. 158. se 16 gunn concerning the Incarnation of Christ. See Dan. 

viii. 16; ix. 21. 
of reel aes ἘΣ ἫΝ ὈΟΡΚΟΜΟΣ ο. τ ea Earthly empires pass away ; but the same Angel Gabriel who 

κ ο μα (Fehova dy Ee (ο anan), graltosus | bod been sent to the prophet Daniel at Babylon, to announce the 
fuil; a name significant of the gracious tidings of which he was | Divine Kingdom of Messiah under the Law, more than five hun- 
to be the harbinger, as the forerunner and herald of the Kingdom | dred years before His birth, comes again to earth to Zacharias in 
of Grace (see John i. 17). _ For the general form and diction of | the Temple at Jerusalem on a similar message, and to the Virgin 
the sentence see LXX Version of Gen. xvii. 19. » Mary at Nazareth (ο. 26). And his name, Gabriel, shows that 

14. χαρὰ---χαρήσονται] There shall be χαρὰ σοι because he | the power of God is specially manifested in the Evangelical dis- 
(as his Baie shows) is a pledge of the χάρις Θεοῦ. pensation which he comes to announce. 

15. σίκερα] strong drink, from the Hebr. ποῦ (shechar), root Certain rationalizing Expositors have endeavoured to explain 
28 (shachar), inebriare, for which the LXX used σίκερα, Lev. x. | away this angelic appearance. Others, dissatisfied with their 
9. Numb. vi. 3 (concerning the Nazarites), Deut. xiv. 26, and | attempts, have pronounced it to be purely mythical. This may 
passim. "' σίκερα" οἶνος συμμιγὴς ἡδύσμασιν, ἢ πᾶν πόμα ἐμποιοῦν | serve as a specimen of the varying manceuvres of the Evil One in 
μέθην, μὴ ἐξ ἀμπέλου δὲ σκευαστόν. (Hesychius.) Solebant | dealing with the inspired Text of the Written Word. Error is ever 
Orientales inprimis ἃ dactylis et succo palmarum potum inebriantem | changing its form. ‘Truth is always the same. The faithful 
conficere. Plin. H. N. xiv. 19, Fiunt vina et ὃ pomis: primumque | Church of Christ, holding the Word of God in her hand, retains 
ὃ palmis (quarum Palestina feracissima fuit), quo Parthi et Indi | her place, unchanged and unchangeable; for His Spirit is with 
utuntur, et Oriens totus. Vid. et Hieronym. ad Ies. ix. 10.” | her, and she stands on a Rock. 
(Kuin.) The sense is: He shall be a Nazir (Numb. vi. 3), They who desire to see an excellent refutation of the modern 
ἁγνισθεὶς, separate from the world, to God, like Samson and | sceptical objections on the subject of Angelo-phany, may consult 
Samuel. See on Acts xxi. 24. 26. Dr. Mill’s Second Dissertation, pp. l—4. 52—73. 

17. προελεύσεται αὐτοῦ] he shall go before Him, i.e. the Mes- — εὐαγγελίσασθαι] to preach the Gospel, or glad tidings; a 
siah. The αὐτοῦ without a preceding substantive, shows that the | word used more than twenty times by St. Luke-in his Gospel and 
Personality of the Messiah fills the mind of the speaker. He is | Acts, and very often by δ΄. Paul; but never used in this sense 
his αὐτός. Cp. Winer, p. 132. Αὐτὸς is specially applied to | by any other Evangelist, and only once by St. Peter, 1 Pet. i. 12. 
Christ, as the Person, “Qui facit Ipse per Se que nemo alius | St. Matthew uses it once in a passive sense, xi. 5. 
facit.” See Matt. i. 21. 2 Pet. iii. 4. 1 John ii. 12. 2John 6. | 22. αὐτὸς ἦν διανείων] he himself was beckoning. Instead οἱ 
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3 Καὶ ἐγένετο ὡς ἐπλήσθησαν at ἡμέραι τῆς λειτουργίας αὐτοῦ, ἀπῆλθεν 
2 Ν Φ > a 

εις TOV OLKOV αυτου. 

3 Mera δὲ ταύτας τὰς ἡμέρας συνέλαβεν ᾿Ελισάβετ ἡ γυνὴ αὐτοῦ, καὶ περι- 
n Gen. 30. 23. 
Isa, 4. 1. 

έκρυβεν ἑ ἑαυτὴν μῆνας πέντε λέγουσα, 3" Ὅτι οὕτω μοι πεποίηκεν ὁ Κύριος ἐν 

ἡμέραις αἷς ἐπεῖδεν ἀφελεῖν τὸ ὄνειδός μου ἐν ἀνθρώποις. 
35 Ἐν δὲ τῷ μηνὶ τῷ ἕκτῳ ἀπεστάλη ὁ ἄγγελος Γαβριὴλ ὑπὸ τοῦ Θεοῦ εἰς 

ο Matt. 1. 18, πόλιν τῆς Γαλιλαίας, ᾗ ὄνομα Nalaped, 7 ο Ν θέ, ,ὔ 
πρὸς παρθένον μεμνηστευμένην 

® > » ah ‘ lol , ἀνδρὶ ᾧ ὄνομα ᾿Ιωσὴφ ἐξ οἴκου Aavid: καὶ τὸ ὄνομα τῆς παρθένου Μαριάμ. 

Matt. 1. 21. 
r Mark 5. 7. 

. & 16, δ. 

..14, 27. 
Micah 4. 7. 
Isa. 9. 7. 
Ps. 45. 6. 
& 89. 36. 
Jer. 23. 5. 
Heb. 1. 8. 

/ 3 a Ν ὃ / Ν ἃ ε 3 ‘ fa λόγω αὐτοῦ, καὶ διελογίζετο ποταπὸς εἴη 6 ἀσπασμὸς οὗτος. 
» a“ Ἂς ” ΄ - nw -“ 

ὁ ἄγγελος αὐτῇ, Μὴ φοβοῦ, Μαριάμ: εὗρες γὰρ χάριν παρὰ τῷ Θεῷ: *! “ καὶ 
Ν Ν lal 

ἰδοὺ συλλήψῃ ἐν γαστρὶ καὶ τέξῃ υἱὸν, καὶ καλέσεις τὸ ὄνομα αὐτοῦ ᾿ΤΗΣΟΥΝ. 
32 r 5 ¥ 4 Ν ελ ε ΔΑ. , ΔΝ ’ > Led ή 5 τ Οὗτος ἔσται μέγας, καὶ Υἱὸς ὑψίστου κληθήσεται: καὶ δώσει αὐτῷ Κύριος 

δι a ‘ lol ὁ Θεὸς τὸν θρόνον Aavid τοῦ πατρὸς αὐτοῦ" 
3 ‘ > 4 2A Ν aA , Φ [ο 3 4 , Ἰακὼβ εἰς τοὺς αἰῶνας, καὶ τῆς βασιλείας αὐτοῦ οὐκ ἔσται τέλος. 

3 Καὶ εἰσελθὼν ὁ ἄγγελος πρὸς αὐτὴν εἶπε, Χαῖρε, κεχαριτωμένη" ὁ Κύριος 
μετὰ σοῦ: εὐλογημένη σὺ ἐν γυναιξίν. 9.» Ἢ δὲ ἰδοῦσα διεταράχθη ἐπὶ τῷ 

80 Καὶ εἶπεν 

‘ ‘ 4. 

3% καὶ βασιλεύσει ἐπὶ τὸν οἶκον 
34 Εἶπε 

pronouncing the Sacerdotal Benediction with which the people 
were to be dismissed to their homes (Numb. vi. 28 -- 20). The 
Priest, struck dumb when officiating in the Temple, on account of 
incredulity at the announcement of the Angel, was a symbol of 
the Levitical Law, now to be reduced to silence by the preaching 
of the Gospel. (Origen and Isidore, Ep. 131.) Cp. Heb. viii. 13. 

“‘Credat Judus,” says Ambrose, ‘ ut logui possit,’’—Let 
the Jew become a Christian if he would recover his speech. 
— διέμενε κωφός] heremained dumb, a divinely ordained proof 

to Zacharias and others of the reality of the Vision. Cp. Saul’s 
blindness, Acts ix. 8. 

It has been inferred by many Expositors from v. 62, ἐνένευον 
αὐτῷ, that Zacharias was deaf as well as dumb. But this is not 
certain. As dumb, he made signs by beckoning (see v. 22, ἦν 
διανεύων αὐτοῖς). His language was by signs: and it may be that 
his friends accommodated themselves to his condition, and used 
that language for communication with him. It is observed by 
Bengel, that the dumb often prefer to be addressed by signs. 
Such a mode of intercourse does not remind them of their own 
loss of hearing, as compared with others: which is most painfully 
felt by inability to hear their own voice. 

Besides, the words ἔσῃ σιωπῶν x.T.A., are probably intro- 
duced to define the sense in which κωφὸς is used. And it is not 
said in v. 64, that Zacharias recovered his hearing ; but only that 
his tongue was loosed. 

23. οἶκον] his house. 
See v. 39. 

24. περιέκρυβεν ἑαυτὴν μῆνας πέντε] she hid herself five 
months. The following therefore is the order of chronology. 
Elizabeth hid herself five months after her conception. On the 
δία ἐλ month, the Annunciation to the Blessed Virgin Mary took 
place (v.26), and her conception: soon after which she went with 
haste to the hill country and saluted Elizabeth (v. 39), and re- 
mained with her about three months (v. 56), and returned to 
Nazareth; and then nine months had expired from the Vision of 
the Angel to Zacharias, and John the Baptist was born (v. 57) ; 
and about six months afterwards was the Nativity of Christ at 
Bethlehem. 

26. Γαβριήλ] Gabriel. This message announced the exaltation 
of man’s nature above Angels, see Heb. ii. 5. 9. 16; yet, an 
Archangel joyfully brings it, and Angels celebrate the ‘event (ii. 
13). There is no envy in heaven. 
— Ναζαρέθ] Nazareth. See on Matt. ii. 23. It has been 

alleged by some that δέ. Matthew knew nothing of Joseph and 
Mary's earlier connexion with Nazareth. But this is an error. 
See Matt. xiii. 55, 56, which shows that the family and kindred 
of Joseph were settled there, cp. Mark vi.3; and silently confirms 
St. Luke’s account (i. 26; ii. 4), that Joseph and Mary had come 
up from Nazareth to Bethlehem. The Apocryphal Books confirm 
the Gospel Narrative. See Evang. Nat. B. V. M., p. 319, where 
Nazareth is Mary’s birth-place. 

27. μεμνηστευμένην]) A Virgin, but espoused to a husband. 
See above on Matt. 1. 18. The Virgin Mary was espoused; “ ut 
adventum ΕΠΙ Dei Diabolus ignoraret,” says Origen, quoting the 
saying « of S. Ignatius (Epist. ad Ephes. c. 19), ἔλαθεν τὸν ἄρχοντα 
τοῦ αἰῶνος τούτου παρθενία Μαρίας. 

Probably in the hill country of Juda. 

The ovinion of 5, Ignatius 

was, Ta the Devil may have known from the prophecy of Isaiah 
(vii. 14), that the Messiah now expected was {ο be born of a 
Virgin; he saw that the Son of Mary was some great Personage ; _ 
he heard Him called the Son of God (Matt. iii. 17) at His bap- 
tism. But Mary was espoused to Joseph, how then could her 
Son be born of a Virgin? ‘ Disposuerat Salvator (says Origen) 
dispensationem suam et assumptionem corporis ignorare Diabolum, 
unde et in generatione sua celavit eum, et discipulis postea preci- 
piebat ne manifestum Eum faceret ; et cum ab ipso Diabolo ten- 
taretur nunquam confessus est Dei se esse Filium’’ (cp. 1 Cor. 
ii. 6—8). 

Cp. Leo, Bishop of Rome in the 5th cent. (a.v. 440—462), 
Serm. xxi. p. 72, who there strongly condemns the doctrine of the 
Immaculate Conception, now made an article of Faith by Pope 
Pius IX. Dec. 8, 1854: ‘ Assumpta est de Matre Domini natura, 
non culpa, Et cum in omnibus matribus non fiat sine peccati 
sorde conceptio, hc inde purgationem traxit unde concepit.’’ 
And Serm. xxiii., ‘‘ Terra carnis humane, que in primo fuerat 
prevaricatore maledicta, hoc solo B. V. partu germen edidit bene- 
dictum, et ἃ vitio sue stirpis alienum.” 

Could he have said more plainly, that she who conceived 
Christ without sin, was not conceived without sin? See also his 
Serm. xxxvili. 3, p. 83, and Serm. xxxix. 4, p. 87, where, in 
enumerating all the examples of remarkable conceptions and births, 
e.g. Adam, Eve, Isaac, Jacob, Jeremiah, Samuel, John the Baptist, 
he does not even mention that of the Blessed Virgin. And last 
of all, he says, Serm. lx. p. 135, “ Solus beate Virginis Filius 
natus est sine delicto.”” 

And Gregory the First, also Bishop of Rome (at the end of the 
sixth century), says, ‘ Solus [Redemptor] in carne sud vere mun- 
dus extitit.”’ (Moral. in Job. xi. vol. i. p. 392.) 

So S. Cyril Hierosolym. p- 27, εἷς μόνος ἀναμάρτητος, ὁ τὰς 
ἁμαρτίας ἡμῶν καθαρίζων Ἰησοῦς, and S. Ambrose in Luc. ii. n. 
56, “ Solus ex natis de foemina sanctus dominus Jesus, qui terrenz 
contagia corruptele immaculati partus novitate non sensit, et 
ceelesti majestate depulit.”’ Other authorities to the same effect 
are cited in the Editor’s ‘ Occasional Sermons,’ No. xliii. 

Such was the testimony of the See of Rome for the first six 
centuries after Christ. ‘‘ How is the fine gold changed!”’ (Lam. 
iv. 1.) How can that which is so much at variance with itself be 
imagined to be Infallible! and how dangerous and deadly is that 
system of religion, which is based on an imaginary Infallibility ! 

28. εἰσελθών] Contrast with this simple narrative the ornate 
recital in the Apocryphal book, De Nativitate Mariz, § ix. ed. 
Fabric. p. 33, or Thilo, p. 332, and p. 367. 

— κεχαριτωμένη] specially graced or favoured by God. 
“ Gratiad cumulata” (Valck.). See v. 30, εὗρες χάριν π. τ. Θεῷ, 
and cp. Ephes. i. 6 ; no¢ (as some render it) a source or channel of 
grace from God. Cp. Ecelus. xviii. 17. ‘‘ Non mater gratiz, sed 
filia.”” Beng. Cp. Mede, p. 181. 

81. συλλήψπ] thou shalt conceive. To confirm her faith, the - 
Angel reminds her of Isaiah’s prophecy (Isa. vii. 14), and assures 
her that it is now to be fulfilled in her, and that Jesus and Em- 
manuel are two names of the same Person, 
— Ἰησοῦν] Jesus. See on Matt. i. 21. 
83, εἰς τοὺς αἰῶνας] See Matt. vi. 13. Cp. on Gen, xlix. 10, 
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x μι Ν ‘ 3 n 3 Lal 5» .. 34 » ΄ 
δὲ Μαριὰμ πρὸς τὸν ἄγγελον, Πῶς ἔσται τοῦτο, ἐπεὶ ἄνδρα οὐ γινώσκω ; 
35 a ‘ ε Ἂ τ a - 7 > λ. ΄ ΕΝ ‘ - 

Καὶ ἀποκριθεὶς ὁ ἄγγελος εἶπεν αὐτῇ, ' Πνεῦμα ἅγιον ἐπελεύσεται ἐπὶ σὲ, t Matt. τ. 20. 
ΔΝ δύ ε , > , ὃ ΔΝ - Ἁ ’ A λ Ox 

καὶ δύναμις Ὑψίστου ἐπισκιάσει σοι, διὸ και τὸ γεννώμενον ἅγιον κληθήσεται 

Lids Θεοῦ: ὃν 
Lal ψ Lal ” 

γήρει αὐτῆς, καὶ οὗτος μὴν ἕκτος ἐστὶν αὐτῇ τῇ καλουμένῃ στείρα: 
80 A? ὲ ὰμ ἢ ὺ ἡ 5 ίου» σετ. 32. 17, 27. Εἶπε δὲ Μαριὰμ, Ιδοὺ ἡ δούλη Κυρίου" 1:: 33. 11, 

LO ΄ Ν “ Θ “ “ ΓΙ 

ἀδυνατήσει παρα τῷ Θεῷ παν ρημα. 
, Ν δὰ κει 2 

γένοιτό μοι κατὰ τὸ ῥῆμά σου. Καὶ ἀπῆλθεν ἀπ᾽ αὐτῆς ὁ ἄγγελος. 

A εν 

καὶ ἰδοὺ Ελισάβετ ἡ συγγενίς σου καὶ αὐτὴ συνειληφυῖα υἱὸν ἐν 
87 υ δ κ ἃ Gen. 18. 14. 

ΘΟ ΟΥΤΩΣ 1,5, 

Matt. 19. 26. 
ch. 18. 27. 

39 v? lal δὲ ‘ > a“ ε / ΄ 3 ΄ > ‘ 3 Ν 

Αναστᾶσα δὲ Μαριὰμ ἐν ταῖς ἡμέραις ταύταις ἐπορεύθη εἰς τὴν ὀρεινην ν Josh. 21. 9—11. 
x δῆ > / 3 "ὃ 40 Ν » A 3 Ν ἊΝ , ‘ 

μετὰ σπουδῆς εἰς πόλιν Ιούδα, * καὶ εἰσῆλθεν εἰς τὸν οἶκον Ζαχαρίου, καὶ 

ἠσπάσατο τὴν ᾿Ελισάβετ. 
τ 

41 Καὶ ἐγένετο, ὡς ἤκουσεν ἡ ᾿Ελισάβετ τὸν 
3 ἊΝ: “A , > ’ Ν ΄ > Lad 4 ΒΕ ΟΕ Ἀ 3 ΄ 

ἀσπασμὸν τῆς Μαρίας, ἐσκίρτησε τὸ βρέφος ἐν τῇ κοιλίᾳ αὐτῆς' καὶ ἐπλήσθη 

Πνεύματος ἁγίου ἡ ̓ Ελισάβετ, * καὶ ἀνεφώνησε φωνῇ μεγάλῃ καὶ εἶπεν, Εὐλο- 
γηµένη σὺ ἐν γυναιξὶ, καὶ εὐλογημένος 6 καρπὸς τῆς κοιλίας Gov" 43 καὶ πόθεν 

lal ΜΕ ἔλθ ε ΄ A K ἊΝ ‘ 4 5 44 io ‘ Ν ε > ral μοι τοῦτο, ἵνα ἔλθῃ ἡ μήτηρ τοῦ Κυρίου µου πρὸς μέ; *4 ἰδοὺ γὰρ ὡς ἐγένετο 
ἡ φωνὴ τοῦ ἀσπασμοῦ σου εἰς τὰ ὦτά µου, ἐσκίρτησε τὸ βρέφος ἐν ἀγαλλιάσει 
ἐν τῇ κοιλίᾳ µου. 
λελαλημένοις αὐτῇ παρὰ Κυρίου. 

45 "Καὶ μακαρία ἡ πιστεύσασα, ὅτι ἔσται τελείωσις τοῖς Web. 11. 28. 

46 Καὶ εἶπε Μαριὰμ, Μεγαλύνει ἡ ψυχή µου τὸν Κύριον, “ καὶ ἠγαλλίασε 

94. Πῶς ἔσται τοῦτο] The question, how it should be, does 
not express doubt, but rather implies faith, that it will be. The 
πῶς presupposes the ὅτι. “' Non de effectu dubitat sed gualilatem 
ipsius queerit effectiis’”’ (Ambrose); and see Libri Apocr. N.T. p. 
332, ‘‘ Virgo non incredula sed modum scire volens.” 

But Zacharias (v. 18) had said, ‘‘ How shall I know this?” 
He disbelieves the ὅτι. Mary Jelteves that it will be; and there- 
fore inquires how it will take place: Zacharias doubts that it will 
not be, and therefore asks for a proof of the Angel’s assertion, to 
remove his doubts. 

Thereis, therefore, astriking contrast between the learned Priest 
in the Temple at Jerusalem, and the humble maiden at Nazareth. 

86. Πνεῦμα ἅγιογ---ἐπισκιάσει] The Holy Ghost shall come 
upon thee, and the power of the Highest shall overshadow thee. 
As the Holy Spirit moved on the face of the deep, and brooded 
over it at the Creation, so now the Holy Spirit quickens the 
new Creation in Christ. On the figure here used, see note on 
Matt. iii. 16, and cp. Matt. i. 20. 

From these words of the Angel, the Nestorians are refuted, 
who say that a mere man was conceived and born of the Blessed 
Virgin, and afterwards was associated with God. Theophyl., who 
adds, τὸ γεννώμενον ἐν τῇ μήτρᾳ ἐκεῖνο ἦν vids Θεοῦ. 

And while we maintain the Unity of Christ’s Person against 
Nestorius, we must, on the other hand, avoid the Eutychian 
heresy, which confounds the two natures of Christ. (Hooker, 
E. P. V. lii. and liii.) 

Some modern Expositors have interpreted πνεῦμα ἅγιον, the 
divine essence generally; because, they say, if we understand it 
literally, ‘‘the Holy Ghost,’”’ it would follow that “the Holy 
Ghost is the Father of Jesus Christ.” But this is an error. 
“Because (to cite By. Pearson) the Holy Ghost did not beget 
Christ by-any communication of His essence, therefore He is not 
the Father of Him, though Christ were conceived by Him. . . the 
Word was conceived in the womb of a woman, not after the 
manner of men, but by the singular, powerful, invisible, immediate 
operation of the Holy Ghost, whereby a Virgin was beyond the 

~ Law of nature enabled to conceive, and that which was conceived 
in her was originally and completely sanctified.’’ Bp. Pearson 
on the Creed, Art. iii. Cp. Dr. Barrow on the Incarnation, Serm, 
xxiy. vol. iv. pp. 538. 556. 

Leo M. (in his Sermon on the Nativity, xxiii. xxiv. pp. 76— 
78) compares the operation of the Holy Ghost in the Nativity 
to His work in the human soul in the Sacrament of Baptism. 
“Factus est homo Christus nostri generis, ut nos divine nature 
possimus esse consortes. Originem quam sumpsit in utero matris 
posuit in fonte baptismatis. . . . Homini renascenti aqua bap- 
tismatis instar est uteri virginalis, eodem Spiritu replente fontem 
Qui replevit Virginem.”” Cp. the Collect for Christmas Day. 
— τὸ γεννώμενον that which is being born of thee. Hence St. 

Paul says, Gal. iv. 4, ‘‘ God sent forth His Son, born of a woman :” 
not ¢hrough a woman, but of her flesh; and therefore of the same 
nature with us; for Mary, being a daughter of Adam, is our 
Sister. (Athanas. ad Epict. Basil. de Spir. Sancto.) 

— ἅγιον] Christ alone is holy, because not conceived by a fleshly 
union, but by the Holy Ghost. (Gregor. 18. Moral. c. 52.) See 
above on v. 27. 

36. ἡ συγγενίς σου] thy kinswoman. Therefore Jesus and 
John were relatives. And Christ, our High Priest as well as our 
King, was connected with the Priestly as well as the Royal race. 
Greg. Nazian. (Carm. 18, de Geneal. Christ.) 

Because Elizabeth and Mary were συγγενεῖς, it does not 
follow that they were of the same tribe. Josephus relates that he 
himself was sprung from ancestors of the priestly and royal 
tribes (Vit. i.): and the Jews say (Wetstein) that Miriam, of the 
tribe of Levi, was wife of Caleb, of the tribe of Judah. 

On the form συγγενὶς, see Lobeck, Phryn. p. 451. 
— γήρει] On this Ionic form for γήρᾳ, see Winer, G. G. p. 60. 
— μὴν ἕκτος-- στείρα] On this use of the dative, see Matt. 

xv. 32. Mark viii. 2. 
87. οὐκ -- πᾶν] nothing. See on Matt. xxiv. 22. 

ῥῆμα -- Hebr. 133 (dabhar), matter spoken (see Vorst. de 

Hebr. N. T. p. 28). The phrase is from Gen. xviii. 14, LXX. 
See Bp. Pearson, Pref. in LXX, p. 267. Cp. ii. 15. 

88. ᾿Ιδοὺ ἡ δούλη K.] Behold the handmaid of the Lord. On 
the Odedience of Mary, as contrasted with the Disobedience of 
Eve ; and on the conveyance of Life, as a consequence of the one, 
to counteract Death, flowing from the other, see Jren. iii. 33. 
And Aug. says (Serm. xv. de Temp.), “‘ Diabolus per serpentem 
Eve locutus per Eve aures mundo intulit mortem ; Deus per Ange- 
lum ad Mariam protulit verbum, et cunctis seculis vifam effudit.”” 

89. ᾽Αναστᾶσα] “ Participium celeritatem denotans.”” (Valck.) 
“Occasionem dederat Angelus.” (Beng.) 
— Ἰούδα] A Levitical city in the hill country of Judah. Some 

imagine it to be Jutta. See Reland, Palestin. p. 870. Winer, 
R.-W. v. Jutta, i. p. 641. 

But the Holy Spirit withholds the name; it may be, to re- 
strain vain curiosity. The exact day and year of Christ’s birth are 
not certainly known, see Matt. ii. 20. And the precise sites of 
the Nativity, of the Temptation, of the Sermon on the Mount, 
of the Transfiguration, of the Crucifixion, and of the Burial of 
Christ, are not known. <A remarkable fact, perhaps providential. 
Say not, ‘(lo here, or lo there!” Go not forth on pilgrimages 
to the ‘ Holy Places;’ the kingdom of God is within you, xvii. 21. 
See above on Matt. iv. 1. 

41. ἐσκίρτησε] leapt. Seeabove,v.15. Elizabeth, the mother, 
first heard the word, but the babe in her womb first felt the grace. 

46. Μεγαλύνει] Magnificat. Compare the Song of Hannah, 
1 Sam. ii. 1. The Magnificat, so full of Hebraisms, connects the 
eucharistic poetry of the Gospel with the Psalms and other Hymns 
of the Hebrew Dispensation. The same may be said of the Song 
of Zacharias, v. 68. 

Some of the Hebraisms have been noted as follows by Kuin. 
Ἐποίησέ μοι μεγαλεῖα ὃ δυνατός: μεγαλεῖα respondet Hebraico 
ΓΑ 3, ut Ps. Ixx. 21, ἃ ἐποίησάς μοι μεγαλεῖα" add. Ἰχχί, 19; 

exxvi. 2, 3, ὃ quo loco verba nostra videntur esse desumpta. ὅ 
δυνατὸς, Hebr., 722 potentissimus, epitheton Dei in literis sacriz 
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Ν aA , : Ἀ ρα α ~ ιν Ἡ Kd , ‘ 

z1Sam.1.1. τὸ πνεῦμά µου ἐπὶ τῷ Θεῷ τῷ σωτῆρί pov" 48 χ ὅτι ἐπέβλεψεν ἐπὶ τὴν ταπεί- 
led , > 9) 3 Ν Ν > Ν cal lol a“ 

Serene νωσιν τῆς δούλης αὐτοῦ: ἰδοὺ γὰρ ἀπὸ τοῦ νῦν μακαριοῦσί µε πᾶσαι αἱ γενεαί: 
A > , ’ aA ε Ν πα. ὁ lal 

y Ps. 71.19. 495 ὅτι ἐποίησέ μοι μεγαλεῖα ὁ Δυνατὸς, καὶ ἅγιον τὸ ὄνομα αὐτοῦ" δ᾽ * καὶ τὸ 
ιά » Led > ‘ A La) ιά > , 5» ῤ ’ 

x Gen. 7 7, ἔλεος ge εἰς γενεὰς γενεῶν τοῖς φοβουμένοις αὐτόν. 51 ""Ἐποίησε κράτος 
. 20. 6. > > A , ε ΄ , , a 

Py. ἐν βραχίονι αὐτοῦ: διεσκόρπισεν ὑπερηφάνους διανοίᾳ καρδίας αὐτῶν. ὅ2" Καθ- 
a Isa. 40. 10. - “- 

«μι ὁ κ ὦ,1ο εἷλε δυνάστας ἀπὸ θρόνων, καὶ ὕψωσε ταπεινούς: °°“ πεινῶντας ἐνέπλησεν 
Ps. 33. 10. 9 = 9 aA > , , 54 a? , > ‘ 9 
1 Pet. 5, 5. ἀγαθῶν, καὶ πλουτοῦντας ἐξαπέστειλε κενούς. Αντελάβετο ᾿Ισραὴλ παιδὸς 

£12. 16192. αὐτοῦ σθῆναι ἐλέους, 55 " καθὼς ἐλάλ ὸ ὺ έ ἡμῶ 2 κκ. μνησθῆ ς, αθὼς ἐλάλησε πρὸς τοὺς πατέρας ἡμῶν, τῷ 
Ἂ ἘΣ ζωὴ , > A > »” 

ο ΤΕΥ Αβραὰμ καὶ τῷ σπέρµατι αὐτοῦ εἰς τὸν αἰῶνα. 
1 Sam. 2. 5. 567 δὲ x x τα ΤΣ ‘ - a ἈΦ ἘΝῚ > x 

d Isa. 418. Έμεινε δὲ Μαριὰμ σὺν αὐτῇ ὡσεὶ μῆνας τρεῖς: καὶ ὑπέστρεψεν εἰς τὸν 
4. 98. 3. : σα 

e Gen. 17. 19. OLKOV αντης. 

Ps. 132, 11. 57 Ty δὲ Ῥλ iB ἐπλήσθη ὃ , a a ον Loe er 
ἢ δὲ Ελισάβετ ἐπλήσθη ὁ χρόνος τοῦ τεκεῖν αὐτὴν, καὶ ἐγέννησεν υἱόν. 
ΔΝ ιά ε ’ “~ -“ f ver. 14. 68 Kai ἤκουσαν οἱ περίοικοι καὶ οἱ συγγενεῖς αὐτῆς ὅτι ἐμεγάλυνε Κύριος τὸ 

» ΓΑΕ > 2A 9 , atin a Gen. 17. 12. 59 & Kat éye : ὀγδό g Gen. 17. ἔλεος ἀρτοῦ μετ᾽ η και ma AT Καὶ ἐγένετο ἐν τῇ ὀγδόῃ 
ο 5 - > Ν lol “ 

ἡμέρᾳ ἦλθον περιτεμεῖν τὸ παιδίον: καὶ ἐκάλουν αὐτὸ ἐπὶ τῷ ὀνόματι τοῦ 
Ν a δα ΄ h as a ε A 3 h ver. 13, πατρὸς αὐτοῦ Ζαχαρίαν. . Καὶ ἀποκριθεῖσα ἡ μήτηρ αὐτοῦ εἶπεν, Οὐχὶ, 

> Ν , ΄ Ν > . cn σ > ’ > > a 

ἀλλὰ κληθήσεται ᾿]ωάννης. Καὶ εἶπον πρὸς αὐτὴν, Ὅτι οὐδείς ἐστιν ἐν τ 
, a α ο} , ΄ Ὁ 09 > , A a“ ‘ > μ 

συγγενείᾳ σου, ὃς καλεῖται τῷ ὀνόματι τούτῳ. °° ᾿Ενένευον δὲ τῷ πατρὶ αὐτοῦ 
«νετ. 13. τὸ τί ἂν θέλοι καλεῖσθαι αὐτόν. δ ' Καὶ αἰτήσας πινακίδιον ἔγραψε λέγων, 

> lal 
. 

1 ver, 20. ᾿]ωάννης ἐστὶ τὸ ὄνομα αὐτοῦ. καὶ ἐθαύμασαν πάντες. 4)’ AvedyOn δὲ τὸ 
΄ 5 A ” ΔΝ ε - > Lal Ν a“ 

στόµα αὐτοῦ παραχρῆμα καὶ ἡ γλῶσσα αὐτοῦ, καὶ ἐλάλει εὐλογῶν τὸν Θεόν. 
65 Ν αν αν ο ’ / ‘ A > ΄ 4 > σ΄ Lad Καὶ ἐγένετο ἐπὶ πάντας φόβος τοὺς περιοικοῦντας αὐτούς: καὶ ἐν ὅλῃ τῇ 
> το Ἱ San διελαλεῖ ΄ ΤῸ a 66 Καὶ ἐθ ΄ 
ὀρεινῇ τῆς ᾿Ιουδαίας διελαλεῖτο πάντα τὰ ῥήματα ταῦτα. αἱ ἔθεντο πάντες 

ε 3 , aA ’ ες, , -“ 

οἱ ἀκούσαντες ἐν τῇ καρδίᾳ αὐτῶν λέγοντες, Τί ἄρα τὸ παιδίον τοῦτο ἔσται; 
Ν ΔΝ , = > > le 

yet χερι Κυρίου να ο. 
ε a 39 ή , 

67 Καὶ Ζαχαρίας 6 πατὴρ αὐτοῦ ἐπλήσθη Πνεύματος ἁγίου, καὶ προεφήτευσε 
κ Ps. 41. 13. , 68 k > 9 ΄ ε 9 a? N “΄ > ΄ ν᾿» ,΄ 

& 106. 48. λέγων, Εὐλογητὸς Κύριος ὁ Θεὸς τοῦ ]σραὴλ, ὅτι ἐπεσκέψατο καὶ ἐποίησε 
ch. 7. 16. a a ο Ὁ ὃς 
ἵ Ps. 182. 17,18. λύτρωσιν τῷ λαῷ αὐτοῦ: ©! 

oe , ’ Eon 3 Lal » ΕΞ 

και Ίγειρε κερας σωτηριας ημιν εν τῷ οικῳ Aavid 

satis frequens, vid. Ps. xxiv. 8. καὶ ἅγιον τὸ ὄνομα αὐτοῦ, gui est 
veneratione dignissimus, καὶ ἅγιον τὸ ὄν. ad. positum est pro, οὗ 
τὸ ὄνομα ἅγιον" vid. Raphelius Obss. Herodd. ad h. 1. i.e. sim- | 
pliciter 6 ἅγιος, nam ὄνομα, ut Hebr. ow, sepius redundat. καὶ | 
τὸ ἔλεος αὐτοῦ εἰς γενεὰς γενεῶν τοῖς φοβουμένοις αὐτὸν, cujus 
(καὶ αὐτοῦ pro οὗ, vid. ad ν. 66) eterna est beneficentia erga cul- 
tores suos. Exod. xx. ὃ. καὶ ποιῶν ἔλεος eis χιλιάδας τοῖς 
ἀγαπῶσί µε, καὶ τοῖς φυλάσσουσι τὰ προστάγματά µου. Ps. Ἰχχχῖχ. 
9, 8, τὰ ἐλέη Κυρίου εἰς τὸν αἰῶνα ἄσομαι' Εἰς γενεὰν καὶ γενεὰν 
ἀπαγγελῶ --- Ὅτι εἶπας εἰς τὸν αἰῶνα ἔλεος οἰκοδομηθήσεται. 
Vocabulum ἔλεος, quod in versione Alexandrina respondet Hebr. 
ton Ps. Ixxxix. 3; οὐ]. 17. Prov. xix. 22. Hos. vi. 4, indicat 

Dei benignitatem, et beneficia ipsa v.58. 72. Tit. iii. 5. Heb. iv. 
16. εἰς γενεὰς γενεῶν, per omnes etates, perpetuo, Hebr. 17) 17) 
Ps, 1. ο. et Ies. xxxiv. 17, Ὁ] of 6. habent εἰς γενεὰς γενεῶν al. 

48. ἐπὶ τὴν ταπείνωσιν τῆς δούλης αὐτοῦ] He deigned to look 
on the low estate of his handmaid. Notwithstanding its lowness, 
He did not despise it. 
πρὸς ἐκεῖνον ἀνέβλεψα (Theoph.); ‘sed humilem me respexit 
Deus.’’ ( Origen.) 
— μακαριοῦσι] they will call me blessed; not for my virtue, 

but because God hath done great things for me. (Theophyl.) See 
Bp. Taylor's Life of Christ, sect. i., and Bp. Bull’s Sermon on 
the Blessed Virgin’s low and exalted condition, Sermon iv. p. 83, 
and Bp. Pearson on the Creed, Art. iii. p. 278. 

49. ὁ Δυνατός] "τὸ (Shadday), the Almighty. 

50. εἰς γενεὰς γενεῶν] to ages of ages: 01 19) (ledor dorim), 

or ἦτῃ “ἦτ (dor vador), Gen. xvii. 9. Exod. iii. 15. Joel ii. 2. 

52. δυνάστας] Specially Satan, the Prince of this world. (Cyril.) 

54. ᾽Αντελάβετο] He laid hold of, inorder to help. ““᾿Αντιλα- 
βέἐσθαι τινὸς est manu prehensum aliquem periculo extrahere ; 
cp. Esa. xli. 8,9, σὺ Ἰσραὴλ ὁ παῖς οὗ ἀντελαβόμην.” (Valck.) 

Cp. Heb. ii. 16. 
— Ἰσραήλ] ‘The Israel of God,’—those who follow the steps 

of Abraham’s faith. (Bede.) 

Ἐπέβλεψεν ἐπ᾽ ἐμὲ τὴν ταπεινὴν, οὐκ ἐγὼ | 

56. μῆνας τρεῖς} three months, probably till her delivery. 
— ὑπέστρεψεν) returned. ὑποστρέφω in this sense is often 

used by St. Luke, about thirty times; but hardly once in any other 
Gospel. Some MSS. have it in Matt. viii. 13, and it is found in 
most MSS. in Mark xiv. 40. 

59. ὀγδόῃ ἡμέρᾳ] on the eighth day. Cf. Gen. xvii. 19. The 
circumcision did not take place in the Temple, but at home, in the 
house of Zacharias. Elizabeth, the mother, was present. 

On the typical character of the eighth day, the day of cir- 
cumcision, see on xxiv. 1. 
— ἐκάλουν] they were calling—they desired and designed to 

call him Zacharias. 
62. τὸ τί] On this use of τὸ, see on Mark ix. 23. 
63. πινακίδιον) a small tablet, probably covered over with wax, 

on which he wrote with a stylus. 
64. ᾿Ανεῴχθη δὲ τὸ στόμα] His mouth was opened. ‘ Resoluta 

est lingua ejus, quia quam vinxerat incredulitas, fides solvit. 
Credamus et nos igitur, ut loquamur. Scribamus in Spiritu 
mysteria si volumus loqui, scribamus prenuntium Christi non in 
tabulis lapideis, sed in tabulis cordis. Etenim qui Joannem 
loquitur, Christum prophetat; loguamur Joannem, loquamur et 
Christum, ut nostrum quoque os possit aperiri.” (Ambrose.) 
When the Voice, which was to prepare the way of the Eternal 
Word, comes forth into the world, the father’s tongue is loosed. 
(Greg. Naz. Orat. 6.) See above, on v. 22. 

68. Εὐλογητός] Blessed be the Lord God of Israel: words 
taken up from the mouth of David in his Jast days. See above, 
on Ps. xli. 13. The voices of the Law and the Gospel are heard 
in concert with each other; and utter a protest against those 
who would make the one to jar against the other. Some of the 
Hebrew expressions will be noticed in the following notes. 

The student may read the Hymns of this and the following 
Chapter in Hebrew Translations of the New Testament, and in 
the Book of Common Prayer rendered into that language. 

69. κέρας] horn. ῃ (Keren), cornu, Ps. cxxxii. 17. Horns 
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τοῦ παιδὸς αὐτοῦ, 
προφητῶν αὐτοῦ, 
μισούντων ἡμᾶς" 
διαθήκης ἁγίας αὐτοῦ, 

Τὶ 
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17η 
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Τὸ Ἡ καθὼς ἐλάλησε διὰ στόματος τῶν ἁγίων τῶν ἀπ᾽ αἰῶνος τι Ps.72. 15. 
Jer. 23. 6. 

΄ 5 = 0 a ο ᾿ς ΚΑ Ά te sy & 30. 10 σωτηρίαν ἐξ ἐχθρῶν ἡμῶν, καὶ ἐκ χειρὸς πάντων τῶν ὃν 10. 
“2 ο ” ΄ a A 
12 ποιῆσαι ἔλεος μετὰ τῶν πατέρων ἡμῶν, καὶ μνησθῆναι 

Dan. 9. 24. 

A a 3 4 > Ν 4 ΄ ε -~ Ξ 

ορκον ον ώμοσε προς ABpaap TOV πατερα ημων, n Gen. 22. 16, 
Ps. 105. 9. 

4 τοῦ δοῦναι ἡμῖν " ἀφόβως ἐκ χειρὸς τῶν ἐχθρῶν ἡμῶν ῥυσθέντας λατρεύειν 1: 31. 5. Heb. 6. 13. 
ο Heb. 9. 14. εν ΑΓ 8 ε ΄ Ν ὃ ΄ νο 3 A ΄ x Efe Ὁ Ὁ. ὅν αὐτῷ ἐν ὁσιότητι καὶ δικαιοσύνῃ ἐνώπιον αὐτοῦ πάσας τὰς ἡμέρας ἡμῶν. 1 Peri. 1 

Ἡ Ν Ν 

Τὸ « Καὶ σὺ, παιδίον, προφήτης Ὑψίστου κληθήσῃ: προπορεύσῃ γὰρ πρὸ 4 51.5.1. 
& 1. 5. ver. 17. 

’΄ ΄ ε Δ ‘ ἴω Sr a ” Lal A“ 

προσώπου Κυρίου ἑτοιμάσαι ὁδοὺς αὐτοῦ, Τ "τοῦ δοῦναι γνῶσιν σωτηρίας τῷ τοι. 5. 5. 
“8 

~ ἐπ} Les > > , ε lal em 78 5 Ἂς ΄ > y fw ε Lad > Zech. 

λαῷ αὐτοῦ ἐν ἀφέσει ἁμαρτιῶν αὐτῶν διὰ σπλάγχνα ἐλέους Θεοῦ ἡμῶν, ἐν 2“: 
ποῖ» a a > ΄ Ν - 3. 5 
19 ἐἐπιφᾶναι τοῖς ἐν σκότει καὶ σκιᾷ το tos, 

4 “ ” ‘ / ε a > ε ΔΝ > 4 

θανάτου καθημένοις, του κατευθῦναι τους πόδας ημων εἰς ὁδὸν ειρηντς. 

- > ΄΄ ε κα 3 Ν 3 -“ 
οἷς ἐπεσκέψατο ἡμᾶς ἀνατολὴ ἐξ ὕψους, 

Ίσα. 9. 1. & 42 7. 
& 43.8. ἃ 49,9. 
& 60. 1. 50 υ τὸ δὲ δί »Ἤ᾿ Ν 3 A, 4 ΔΝ Φ 5 ο) > , 

ο € παιοιον ηὔξανε και εκραταιουτο πνευµατι, και ην εν ταις ερημοις Matt. 4. 16. 
σ ε ΄ J: ’, "5 Ὁ Ν Ἂν 3 γὰ 

ἕως ἡμέρας ἀναδείξεως αὐτοῦ πρὸς τὸν ᾿Ισραήλ. 
Rom. 3. 17. 
uch. 2. 40. 

II. | Ἐγένετο δὲ ἐν ταῖς ἡμέραις ἐκείναις ἐξῆλθε δόγμα παρὰ Καίσαρος 
> ΄ 3 ΄ a ‘ 3 ΄ 9 ο ε νι δὴ ’ Αὐγούστου ἀπογράφεσθαι πᾶσαν τὴν οἰκουμένην. “ Αὕτη ἡ ἀπογραφὴ πρώτη 

are emblems of power, Dan. vii. 7, 8. 11; viii. 3. Rev. v. 6; 
xii. 3; xiii. 1; xvii. 3. 7. 12. 16, and of eminent persons in 
a family. See Vorst. Hebr. p. 105. Ps. cxxxii. 17. Ezek. xxix. 
91, and Wetstein, p. 656. Jahn, Archeol. § 47. 

-— σωτηρίας] See ii. 11. 
72, 13. ἔλεος---μνησθῆναι διαθήκης ἁγίας αὐτοῦ, ὅρκον 

“ἐ ποιῆσαι et μνησθῆναι posita sunt pro εἰς τὸ ποιῆσαι et εἰς τὸ 
μνησθῆναι. Formula autem ποιεῖν ἔλεος µετά τινος notat Lenignum 
se alicui prestare, benignitatem suam alicui demonstrare, favere, 
bene velle alicui, atque adeo μετὰ τῶν πατέρων est id. qd. τοῖς 
πατράσιν ἡμῶν. Hebrei enim eodem modo formule τοπ ΠΡ 

addere solent particulas τον et ov. vid. Gen. xxiv. 14, add. xxvi. 

29. Exod. xx. G. xxxiv. 7. Deut. ν. 10. Vorstius de Hebraism. 
N. T. p. 657, et Leusdenius de Hebraism. p. 128.’ Kuin. 

The Holy Spirit, speaking by Zacharias, seems to refer here 
to the providential dispensation signified in the names of the 
Baptist and his parents. The Baptist, by his name, John, spake 
of the ἔλεος or grace of God; Zacharias (from 121 (Zachar), 
recordaius fuit, and τη, Jah, Jehovah), signifies Θεὸς ἐμνήσθη, 

and Elisabeth (from 5x (E/), Deus, and r23 (shaba), juravit), is 

connected with the oath of God. 
74, 75.] On this text, see the Sermon of Bp. Anidrewes, iv. 361. 
ἴδ. ὅσιο -nrt καὶ δικαιοσύνῃ * ὅσιος precipue in Deum. δίκαιος 

etiam erga homines (cp. 1 Thess. ii. 10. Eph. iv. 24). ὅσιος 
may perhaps be connected with the Hebr. chesed (whence the 
ἀσιδαῖοι and chasidim among the Jews), and is generally used for 
it by the LXX. δίκαιος represents the Hebrew ¢sadik, one who 
acts in conformity with Jaw. ὁσιότης is internal holiness, devout 
piety, and love (ορ. v. 6), and δικαιοσύνη is expressive of reverent 
and visible observance of ordinances of the written law. 

76. παιδίον] child.— Infans tantillus Propheta dicetur et 
erit Altissimi.” (Valck.) 

78. ἀνατολὴ] This word is used by LXX for Hebr. nro, the 

East, or Day Spring, from root my, ortus fuit. Jer. xxxi, 40. 
Cp. Mal. iv. 2, and Rev. xvi. 12, ‘kings of the East.’ 

The term ἀνατολὴ had also been applied to Christ by the 
LXX in translating the word maz (¢semach), germen, surculus, 

the Branch, in Jer. xxiii. 5. Zech. iii. 8; vi. 12. Ορ. Isa. ix. 2; 
Ix. 1. Ps. cx. 3. Matt. iv. 16. Wetstein, p. 657. (Junius, 
Parallel. i. 55. Glass. Phil. p. 756.) See on Matt. ii. 23. 

“Vates Hebrei Messtam venturum consideraverunt sub 
utraque imagine et Solis orientis et Germinis quod coelitus duceret 
originem.”’ Valck. 

And this ἀνατολὴ, whether as Oriens or Germen, is distin- 
guished from all other a&varoAal,—because, whereas they are from 
below, this is from above, ἐξ ὕψους. 

79. σκιᾷ θανάτου] the shadow of death. Hebr. ΥΣ (tsal- 
maveth). Isa, ix. 2. Matt. iv. 16. 

Cua. 11. 1, 2. ἐξῆλθε κ.τ.λ.] there went forth a decree from 
Cesar Augustus that all the world (see next note) should be 
registered in a census. 

This ἀπογραφὴ was an enrolment. It does not appear that 
any impost or tax was levied with it. The Emperor Augustus is 
known to have made a Breviarium totius Imperii (Sueton. Octav. 
28. 101), in which was registered “ quantum sociorum in armis.”’ 
peak ane i. 11.) See also other authorities in Savigny, Zeit- 

ΟΙ,, I. 

schrift fiir geschichtliche Rechts-wissenschaft, vol. vi. 359, who 
shows that Augustus contemplated a taxation of the whole Romau 
empire. 

Though Juda was now nominally a kingdom under Herod, 
yet Herod was a vassal of Augustus (see Josephus, Antt. xvi. 9) ; 
and Herod’s subjects took an oath of allegiance to Augustus (Ibid. 
xvii. 2), perhaps when this ἀπογραφὴ was made. By referring to 
this ἀπογραφὴ, St. Luke thus points attention to the following 
facts, — 

That the time was come for the Messiah's birth, because the 
whole world was now subject to the Roman, or Fourth Monarchy 
(Dan. ii. 44). See Chrys. ν. 716, Orat. iii. 

That the time was very seasonable for the coming of the 
Prince of Peace, now that Augustus ruled, under whom the Temple 
of Janus was shut. See Dio, lib. iv. Patrit. ii. p. 165. 

That the sceptre was only now departing from Judah (Gen. 
xlix. 10); for this registration of which he is now speaking was 
the first ἀπογραφή. 

That the greatest power of the world, that of Rome, was made 
subservient to God and Christ, in bringing Mary to Bethlehem, 
and so fulfilling the prophecies which prove her Divine Son to 
be the Christ. Micah v. 2. 
— πᾶσαν τὴν οἰκουμένην] all the habitable world. The Roman 

empire. Acts xvii. 6; xxiv. 5. Joseph. Antt. xii. 31. B. J. v. 5. 
14. Herodian, v. 2. 5. Patrit. de Evang. iii. 18. Weéstein, 
p- 658, who cites Polyb. vi. 48; viii. 4, affirming that all the 
οἰκουμένην was then under Roman rule. 

This expression therefore brings out clearly the fact, predicted 
by Daniel, that the world should be subject for the most part to 
one great temporal monarchy at this time. And the Roman 
Monarchy, to which the world was then subject, is certainly the 
Fourth Monarchy, foreshown by Daniel, ii. 44, 45 ; vii. 7; and the 
Monarchy which succeeds that of the iron, brass, clay, silver, and 
gold (Dan. ii. 45), is the Fifth Monarchy ; the only kingdom that 
will never be destroyed, the Monarchy of Curist, vii. 14. 23—27. 

The whole habitable world is related to Jesus, who was willing 
to be enrolled in the same catalogue with them (cp. Beng.), and 
not with the Jews alone. Compare the confirmation of St. Luke's 
narrative in Libri Apocr. N. T. p. 234 and 373, where the 
ἀπογραφὴ is well rendered ‘ professio.’ 

2. Αὕτη-- Κυρηνίου] This first enrolment took place when 
Cyrenius was President of Syria. 

Κυρήνιος, or Quirinus, was Prieses of Syria afler Varus,—i.e. 
A.U.C. 758 (see Joseph. Antt. xvi. 13. Tacit. Annal. iii. G8), about 
ten years after our Lord’s Nativity, and he then held an Απογραφὴ, 
census or registration. Joseph. Antt. xviii. 1. That census is 
referred to by St. Luke in the Acts, v. 37. 

Therefore it is said by some that there is an error here in the 

Sacred History. The following is from Meyer, p. 237: ‘ Der 

Bericht des Lukas ist offenbar irrig. Denn 1) ist das Presidium 

des Quirinus um etwa zehn Jahre zu friih gesetzt; und 2) kann 

ein Reichs-Census, wenn ein solcher iiberhaupt zur Zeit der Geburt 

Jesu gehalten worden wiire (was jedoch anderweitig nicht nach- 

zuweisen steht; denn die Stellen christlicher Autoren Cassiodor. 
Var. 3. 52. Suidas. 5. v. ἀπογραφὴ beruhen offenbar auf dem 

Berichte des Luk., wie auch die chronologisch irrige Notiz des 

Tsidor. Orig. 5. 36, 4), Palastina nicht betroffen haben, da diess 

noch nicht Rémische Provinz geworden war, was erst 759 geschuh. 
2A 
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ἐγένετο ἡγεμονεύοντος τῆς Συρίας Κυρηνίου. 
1 ν 5 ‘ > , , 

αν hea Oar ἕκαστος εἰς τὴν ἰδίαν πόλιν. 
1Sam. 16.4. Matt. 1.1, et seqq. 

LUKE II. 3, 4. 
3 A ἃ ΄ ΄ > , 

και επορευοντο παντες απογρα- 

33 Ανέβη δὲ καὶ ᾿Ιωσὴφ ἀπὸ τῆς Γαλι- 

wie denn auch die Verhangung einer so abnormen und beunruhi- | 
genden Maassregel iiber Palastina, welche gewiss nicht ohne tumul- 
tuarische Opposition verlaufen sein wiirde, so ungemein wichtig 
fiir die Jiidische Geschichte gewesen wiire, dass sie Joseph. gewiss 
nicht mit vélligem Stillschweigen iibergangen hiitte (Απ. 18, 1, 1, 
gehért nicht hieher),—zumal da nicht etwa der rex socius selbst, 
Herodes, sondern der Rémische Gouverneur, Quirinus, nach Luk. 
(gegen Wieseler) die dirigirende Behirde war. Ueberhaupt aber 
3) ist die Abhaltung eines allgemeinen Reichscensus unter Augus- 
tus durchaus unhistorisch ; historisch ist (s. d. Monum. Ancyran. | 
b. Wolf ed. Sueton. ii. p. 369 ff. vrgl. Suefon. Aug. 27), dass 
Augustus dreimal, 726, 746, u. 767, einen Census populi ἃ. i. 
einen Census der Rémischen Biirger, nicht aber auch der sammt- 
lichen Provinzen des Reichs, gehalten habe (5. gegen Huschke: 
Wieseler p. 84 ff.).” 

In order to remove the alleged difficulty, some have asserted 
that the word πρώτη here signifies before, as πρῶτός µου, John 
i. 15. 30; cp. Acts v. 36. (See Wieseler, Chronol. Synops. der 4 
Evangelien, p. 11I—121. Greswell, Dissertations, xii. vol. i. p. 
533.) A similar explanation has been given by Tholuck (Glaub- 
wurdigheit, &c. p. 182) and others. In this case the purport of 
the Evangelist in this sentence would be to guard his readers 
against confounding ‘this taxing at our Lord’s Nativity, with the 
later one which was held by Quirinus (to which St. Luke himself 
has referred in the Acts of the Apostles, v. 37), and so falling 
into a chronological error with regard to the life of Christ. 

But this exposition is hardly consistent with the Greek text 
of the Evangelist. ᾿ 

Others have supposed (ο. g. Casaubon, Exc. Antibar. p. 126, 
Grotius, and Wernsdorf, de Censu Vitel. 1693. Birch, de Censu 
Quirini, 1790. Munster, Stern ἃ. Weisen, p. 88. Neander, Leb. 
Jes. p. 25; see Winer, Lex. ν. Quirinus) that ἡγεμονεύοντος is to 
be understood in a larger sense, and is intended to express that 
Quirinus was an Envoy, or Commissioner Extraordinary, from 
Augustus, to hold this earlier Census. And it appears that he 
was in fayour with Augustus, and had authority in the East under 
Augustus. (Tacit. Ann. iii. 48; i. 42. Muratori, Thesaur. Inscr. 
i. p. 670.) 

But it does not seem that the words ἡγεμονεύοντος τῆς 
Συρίας Κυρηνίου can bear this sense. 

Bp. Middleton has proposed another interpretation (on the 
Greek Article, ad loc.) ; according to which πρώτη should be equi- 
valent to πρῶτον, and the sense be, ‘this taxing first took effect ;’ 
see also Dr. Kitto, Daily Illustr. p. 49. 

On the whole, it seems that there are two interpretations, 
and two only, of this passage, which are conformable to gram- 
matical laws. 

I. The first is, this first enrolment took place (ἐγένετο, not 
ἦν, cp. ἐγένετο, Acts xi. 28) when Cyrenius was Governor of 
Syria. See the similar use of ἡγεμονεύοντος in ch. iii. 1. 

According to this translation, Cyrenius was Governor of Syria 
at the time of the Nativity, as well as ten years after it. Justin 
Martyr, who lived in Palestine in the second century, states in 
three places that this was the case. He says (Apol. i. 34), ‘‘ Jesus 
was born at Bethlehem, thirty stadia distant from Jerusalem ; as 
you may learn from the enrolments that were holden (ἀπογραφῶν 
τῶν γενομένων) under Quirinus your first Governor, in Judea.” 
This testimony is more important because it is addressed to the 
Emperor, Senate, and People of Rome. Justin says also (Apol. i. 
46), ‘Christ was born one hundred and fifty years ago, under 
Quirinus.”’ And in his Dialogue with Trypho the Jew (cap. 78) 
he says that ‘‘ Joseph went up from Nazareth, where he dwelt, to 
Bethlehem, whence he derived his origin, when the first taxing in 
Judea was held under Quirinus.’’ These statements are of more 
value as made by one who had lived in Judea, and was addressing 
himself to persons who might be supposed to be familiar with the 
facts, and who, as he was conscious, would be ready, able, and 
eager to refute him, if he said what was not true. Cp. Euseb. 
H. E. i. 5. 

Nor is this statement inconsistent with Teri/ullian’s account, 
that the census of the Nativity was holden by Sa/urninus. Ter- 
tullian’s words are (Marcion, iv. 19), “‘ census actos in Jud@é per 
Sentium Saturninum.” Sentius Saturninus might have had local 
jurisdiction in this matter in Jud@a, while Quirinus was Preses of 
Syria; as Coponius was afterwards Procurator of Juda, while 
Quirinus was Preses of Syria (Joseph. Antt. xviii. 1); and St. 
Luke himself uses the term ἡγεμονεύοντος τῆς Ἰουδαίας (iii. 
1) as a distinct one from ἡγεμονεύοντος τῆς Συρίας. In Josephus 
(Απ xvi. 9) Joti Saturninus and Volumnius are called Καίσαρος 

ἡγεμόνες and τῆς Συρίας ἐπιστατοῦντες. So Saturninus and 
Quirinus might hold office at once. 

Perhaps in the fact of his having held the first Census, we 
may see a reason why Quirinus was aflerwards chosen as a man 
of experience in Syrian affairs, by Augustus, to hold the second 
Census, and to fill the office of Praeses in αὖ. 758. 

An opinion very similar has been recently maintained with 
much learning by Patritius, de Evang. ii. p. 165—1€8. 

The researches of Zumpt (Comment. Epigraph. pt. ii. Berlin, 
1844) have enhanced the probability that Quirinus, who was 
Governor of Cilicia (cp. Tacit. Ann. iii. 48. Strabo, xii. 6.5; 
xiv. 4. 1), was also Governor of Syria at the time of the Nativily, 
and have satisfied a very learned and able writer of Roman 
History that this was the case. See Merivale’s Roman Empire, 
vol. iv. p. 457. 

The main point in Zumpt's argument is, that Cilicia, when 
separated from Cyprus by Augustus, did not remain a distinct 
government, but was united to Syria (cp. Dio C. liii. 12. Tac. 
Ann. ii. 43; ii. 70 and 78; vi. 41. Zumpt, pp. 90 -- 148). 

See also below on Acts xxiii. 34. 
II. Secondly, the passage may be rendered as follows—‘* this 

Taxing or Enrolment became πρώτη, or first, when Cyrenius was 
Governor of Syria.’”” 

It is to be remembered, that St. Luke’s design in referring to 
the Register or ἀπογραφὴ was to convince his readers that Joseph 
and Mary were of David’s line, and that Christ was born at Beth- 
lehem. In order to do this, he must specify clearly what the 
title of the Registration was to which he referred. If the reader 
looked in the Register of Quirinus (whose Census in v.c. 758 wa3 
a celebrated one, and was held about ‘en years after the Nativity), 
he would find no such entry; and he would suspect the Evan- 
gelist of error, and would not have the evidence which St. Luke 
desired to impart. 

The ‘sense therefore may be, Tnis Taxing at the Nativity 
became the first (taxing) when Cyrenius ος Qurinus was Presi- 
dent of Syria. 

This may be thus explained. As was said above, we know 
from Josephus (cp. Acts ν. 37) that another Census was held by 
Cyrenius when President of Syria. Consequently a necessity then 
first arose that the earlier Census which had been held in the year 
of our Lord’s birth, should be distinguished from that later one 
which was held by Quirinus. Therefore it then became known as 
πρώτη ἀπογραφή. And St. Luke’s meaning appears to be, that 
when Quirinus was afterwards President of Syria, and, as such, 
held a Census, then the other Census of which he is now speaking 
came to be characterized as πρώτη. And the Evangelist thus in- 
structs his readers, that, in order to find the names of Joseph and 
Mary, and to obtain official evidence from the Roman archives of 
Christ’s birth at Bethlehem, they are not to look in the Register 
which was made by Quirinus, but to refer to that other and earlier 
Registration which then began to be entilled πρώτη ἀπογραφὴ, be- 
cause it was then first succeeded by a δευτέρα, or Second ἀπογραφή. 

The other and later Registration of Quirinus seems to have 
been known as “ the taxing’’ (ἡ ἀπογραφὴ), Acts v. 37. It was 
the more celebrated of the two, because in the earlier taxing (that 
of the Nativity) Judea had not been reduced to a Roman pro- 
vince, as it was after the deposition of Archelaus, under Quirinus, 
with a Procurator (or ἐπίτροπος) of its own, Coponius, subject to 
Quirinus, the Preeses of Syria. (Josephus, Απ xviii. 1, and 
B. J. ii. 11. Cp. Bp. Pearson on the Creed, Art. iv.) 

Since the later or second taxing under Quirinus is called 77 
ἀπογραφὴ (the taxing) by St. Luke himself (Acts ν. 37), it is 
evident that he was cognizant of two taxings; the first that 
at the Nativity, mentioned here in the Gospel; the second that 
specified in the Acts; and he distinguishes the one from the 
other,—the one as “the first Registration,’ the second as “ the 
Registration.” 

In confirmation of the above opinion it may be observed that, 
in the Roman provinces, Land, which could be shown to have 
been under cultivation for ten years, was liable to taxation. (See 
Ulpian, de Censibus, Jus Civile, i. p. 705.) And the ἀπογραφὴ 
of Cyrenius was about fen years after our Lord’s birth. 

Hence the land which had been registered as under cultiva- 
tion at the time of the Nativity would have become taxable at 
the registration of Cyrenius. The registration at the time of the 
Nativity would then come into full operation. Those who had 
been then registered would be first called out to pay taxes. In 
this sense it might well be called πρώτη, prima, principalis (see 
on Luke vi. 1; xv. 22. Acts xvi. 12) descriplio. Just as a levy 
of soldiers, dating back from a given year, may be called a prima 
conseriplio 
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λαίας ἐκ πόλεως Ναζαρὲθ εἰς τὴν ᾿Ιουδαίαν, eis πόλιν Aavid ἥτις καλεῖται 
” ΄“- a 

Βηθλεὲμ, διὰ τὸ εἶναι αὐτὸν ἐξ οἴκου καὶ πατριᾶς Aavid, ὃ ἀπογράψασθαι σὺν 
Ν A Ῥ ~ ΄ ΕἸ »" »” > » 

Μαριὰμ τῇ μεμνηστευμένῃ αὐτῷ γυναικὶ, οὔσῃ eyKvo. 
2 > Ν a > a 

(+) 8 Ἐγένετο δὲ ἐν τῷ εἶναι αὐτοὺς ἐκεῖ, 

αὐτήν: ἴ 

5 , ε ε , col - 

ἐπλήσθησαν at ἡμέραι τοῦ τεκεῖν 
w a? Ν ἐν > ~ Ν , Ν 5 , pa ε 

και ετεκε TOV νιον αυτης τον πρὠτοτοκον, και εσπαργανώσεν αυτον, τ Matt. 1, 25. 
᾿ς ΕΣ , ᾿ς ΞΘ 3 aA , ὃ , > > > σι ο 5 ” 4 

καὶ ἀνέκλινεν αὐτὸν ἐν τῇ φάτνη, διότι οὐκ ἦν αὐτοῖς τόπος ἐν τῷ καταλύματι. 
( 3 )3 Κ Ν , > > A , a πα κ ὧν x la) Ν Χ ΄ 
x αι ποιμένες σαν EV ΤΊ χωρᾳ TH AUTH αγρανλονυντες, και φυ ασσοντες 

Hence als) we may explain that at the ἀπογραφὴ of thie | 
Nativity there was no popular outbreak, although Judza was then 
nominally a Monarchy; but fen years afterwards, when it came 
into operation, an insurrection took place, although πάσα was 
then more directly subject to Rome. See on Acts v. 37. 

Thus also St. Luke shows his Gentile readers, and particu- 
larly such persons as the «6 most excellent Theophilus ’’—men of 
patrician rank and official dignity—that the great Heathen Em- 
peror of the World, Cesar Augustus, was an instrument in the 
hands of God for accomplishing the prophecies concerning the 
birth-place and parentage of the Messiah, which prove that Jesus 
is the Christ; and he refers those Gentile readers to the public 
records in the Roman Capitol for evidence of the truth of his 
narrative in these important respects. 

8. ἕκαστος} Every Roman subject was liable to a capitation tax ; 
males after fourteen, females after twelve. (See Huschke, iiber 
den Census, p. 120. Davidson’s Introduction, i. pp. 206—214.) 

4. πόλιν Δαυίδ] the City of David which is called Bethlehem. 
A mode of speech indicative of the fact that St. Luke is writing 
for Gentiles. See on iv. 31; xxi. 37. 
— Βηθλεέμ] Bethichem; the House of Bread. See on Matt. ii. 
Cp. John vi. 51. 58. (Greg. Hom. viii. in Evan. and Bede.) 

— - οἴκου καὶ πατριᾶς] πατριὰξ- φυλή (Hesyc.) ; οἶκος, a family in 
the tribe. He was of the trie of Judah and house of David in it. 

5. σὺν Μαριὰμ---οὔσῃ ἐγκήφ] A suggestion that Mary was also 
of the house of David. (See on Matt. i. 1.) Even though women 
were not obliged by the edict to go with their husbands to their 
cities, yet Mary in her present state might well desire the pro- 
tection of Joseph ; and the Evangelist seems to suggest that her 
pregnancy (so far from being an obstacle to it) was rather a reason 
for her journey, which, it must be remembered, did not exceed 
seventy miles. It appears also that women in Syria were subject 
to a capitation tax after the age of fourteen. (See Ulpian in Jus 
Civile de Censibus, i. p. 705.) And she would have had divine 
guidance to direct her in this important matter. 

It is also probable from the fact mentioned in v. 7 that Mary 
swathed the Infant Jesus herself, that the pains of parturition 
and of childbirth were mercifully alleviated to her in bringing 
forth into the World Him Who alone was conceived without sin. 
And this was the opinion of some of the Fathers. ‘“Ipsa et mater 
et obstetrix fuit.”” (Cyprian, Jerome, Maldonat., and Burgon.) 

The doubts raised by De Ἠγείίε (ad loc.) and Strauss (Leben 
Jesu, i. § 28) on this part of the History, proceed from a suppo- 
sition that it was the duty of the Holy Spirit to record every 
minute particular in the Gospels, and from a want of recognition 
of divine suggestion and counsel regulating the actions of those 
who were principally concerned in the events. 

7. πρωτότοκον firstborn; not as if she was ever afterwards 
a mother. See on Matt. i. 25, and S. Cyril here (p. 128, Mai, 
or p. 9, Payne Smith), who well observes that Christ is called 
πρωτότοκος in two senses in Holy Scripture, as Everlasting Son of 
God (Heb. i. 6); and, as here, as Son of Mary; and that as cer- 
tainly in the former case πρωτότοκος is equivalent to μονογενὴς, 
or only-begotten, so it is in the Jat/er. In both cases he is 
πρῶτος καὶ μόνος. God the Father Himself is called “ the First,” 
and it is added, ‘‘ beside Me is no other” (Isa. xliv. 6). So 
Christ, as Son. Cp. Ps. Ixxsix. 27. Heb. i. 6, with John i. 18. 
— ἐσπαργάνωσεν] she swathed. Used by LXX in Ezek. xvi. 

4, for 5m (chathal), ‘ fasciis involvit.’ Cp. Job xxxviii. 9. 
— ἐν τῇ φάτνη] in the stable of the Inn (Wets., Valck.). 

φάτνη is used by the LXX for ‘stabulum,’ as Latin presepe 
(Virgil, vii. 275), not for manger properly so called. (See 
Ῥτον. xiv. 4. Job xxxix. 9. Hab. iii. 17. 2 Chron. xxxii. 28, 
and elsewhere.) It was not necessary that He should be laid in 
the manger, because there was no room in the inn. 

See also the Angel’s words in rv. 12, “ Ye shall find the babe 
lying ἐν τῇ φάτνῃ," in the inn. There would probably be but one 
inn in so small a village as Bethlehem ; but in that one inn there 
might be many mangers, and also in private houses. 
— ἐν τῷ καταλύματι in the inn, or caravanserai, “ ubi peregri- 

nantes sarcinas de camelis vel equis soludas deponebant.” Beth- 
lehem being a small village, there was probably only one inn, 

1. 

and this would be now crowded by persons coming for the 
Census. 

Concerning the Grotto called the ‘ Cave of the Nativity,’ see 
S. Justin M. ο. Tryphon. cap. 78. Origen, i. p. 567. Eused. 
Vit. Const. iii. 41. S. Jerome, Ep. 24 ad Marcell. Suicer, L. y. 
φάτνη, and the Libri Apocryphi N. T. pp. 17. 67. 240. 377, ed. 
Thilo, particularly the note in p. 382; and Robinson’s Palestine, 
ii. 285. Dr. Kitto’s Illustrations of N. T. pp. 60 and 70—76. 
Cp. on Matt. ii. 1. 

It is remarkable that this word κατάλυμα is used in two 
other places of the N. T. (Mark xiv. 14. Luke xxii. 11), and 
there designates the Guest-chamber, Upper Room, ἀνώγεον, or 
ὑπερῷον (cf. Mark xiv. 15. Luke xxii. 12), where our Lord ate 
the Paschal Supper with His Disciples. 

It is probable that the κατάλυμα at Bethlehem was the Upper 
Story of the Caravanserai; and that in that upper story the 
guests were lodged ; while the horses and camels were stabled in 
the φάτνη below. 

This is a very usual arrangement of Khans in Palestine and the 
East. Cp. Dr. Dorr’s Notes of Travel in the East, pp. 202 and 238. 

If this was so,—there was something very significant in th 5 
humiliation of our Blessed Lord at His Nativity. 

The application of the Prophecies Isa. i. 3, Habak. iii. 2, to 
our Lord as lying in the φάτνη “inter bovem et asinum,” is an 
ancient witness to the fact of our Lord’s birth in the stable; as 
is also the record in the Apocryphal Book Historia de Infantia, 
ὅτ, ed. Thilo, pp. 381—384, where see an interesting note by the 
learned Editor. 

8. ποιμένες ἧσαν-- τῆς νυκτός] there were shepherds abiding 
in the fields by night. Hence it has been inferred by some, that 
our Lord was not born in the month of December. See the 
Gemara Nedar 63 concerning the seventeenth day of the month 
of November: ‘ Pluvia prima descendit ; tunc armenta redibant 
domum ; nec pastores in tuguriis amplius habitabant in agris.’”’ 
Clement Alexand. (Strom. i. p. 340) relates that in his age (the 
third Century) some regarded the twentieth of May, others the 
twentieth of April, as the birthday of Christ. The twenty-fifth of 
December was observed as such first in the west in the fourth 
century. Leo Mag. Serm. xxi. ο. 6. Chrys. v. p. 511, Orat. 62. 
Sulp. Sever. Hist. Sacr. ii. 27. Bp. Pearson’s Minor Works, ed. 
Churton, ii. 153, ‘‘ Christ’s Birth not mistimed.” See above on 
Matt. ii. 1. Cp. Lardner’s Works, i. pp. 370. 372, who places 
the day of the birth in the autumn about Oct. 1. And there 
seem to be some probable grounds for the opinion that our Lord’s 
Nativity may have coincided in time with the Feast of Tabernacles, 
which was in the autumn. See below on John i. 14; vii. 2. 

On the year of the Nativity, see on Matt. ii. 20. 
It may be here observed that after the most elaborate re- 

searches of learned men, some uncertainty still prevails (cp. Clin- 
fon, F. H. iii. pp. 256—260), and probably will always prevail, 
with regard to the following points: 

The year of our Lord’s Birth ; 
The time of year of His Birth; and 
The duration of His Ministry. 
Perhaps the Holy Spirit may have concealed these things 

from the wise and prudent, in order to teach them humility; to 
remind them at the very outset of the Gospel that their know- 
ledge is very limited; that their powers of discovering even his- 
torical truths are feeble; and to make them more meek and docile 
with regard to supernatural yerities, and doctrinal revelations ; 
and to inspire us with more gratitude for that degree of light and 
knowledge which it has pleased Him to impart to the world, con- 
cerning what most concerns us to know in order to our everlasting 
salvation,—viz., the actions, and teaching, and sufferings of Christ; 
and to remind us that He has been pleased to omit many other 
particulars which we might desire to know, and which perhaps 
might have removed some seeming difficulties in the Gospel His- 
tory which are designed to try our faith. 

On the uncertainty with regard to places in the Gospel 
History, see on i. 39. Matt. iv. 1, and above, v. 39. 
— ἐν τῇ χώρα] in the same country, near the tower Ader, 

where Jacob fed his flock. (Jerome, in Epitaph. Paul.) 
2A2 
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‘ a x 8 -Ά ‘ re ar 9 ‘ ἐδ κ΄ ὧν ΄ ὃν 
φυλακὰς της VUKTOS επι την ποιμνην αντων. Και ἰδοὺ αγγελος Κυρίου ἐπέστη 

x Exod. 54. 16. 
& 10. 34. 
Acts 7. 55. 
y Jolin 20. 19, 26. 

z Isa. 9. 0. 
Acts 3. 26. 

αὐτοῖς, καὶ "δόξα Κυρίου περιέλαµψεν αὐτούς: καὶ ἐφοβήθησαν φόβον μέγαν. 
19 Καὶ εἶπεν αὐτοῖς ὁ ἄγγελος, " Μὴ φοβεῖσθε: ἰδοὺ γὰρ εὐαγγελίζομαι ὑμῖν 
χαρὰν μεγάλην, ἥτις ἔσται παντὶ τῷ haw 1? ὅτι ἐτέχθη ὑμῖν σήμερον σωτὴρ, 

115 of Ξ a a a εν Κος δι 13.53. ὅς ἐστι Χριστὸς Κύριος, ἐν πόλει Aavid: | καὶ τοῦτο ὑμῖν τὸ σημεῖον, εὑρήσετε 
βρέφος ἐσπαργανωμένον κείμενον ἐν φάτνῃ. 

13 * Καὶ ἐξαίφνης ἐγένετο σὺν τῷ ἀγγέλῳ πλῆθος στρατιᾶς οὐρανίου αἰνούντων 
9. 38. A ‘ \ a vr. > 

Tsar 49. 13 τὸν Θεὸν καὶ λεγόντων, 4” Δόξα ἐν ὑψίστοις Θεῷ, καὶ “ ἐπὶ γῆς εἰρήνη, ἐν 

ΡΝ * ἀνθρώποις εὐδοκία gph. 2. 17 . 
& 3. 10. Εν a - » Ν ε 

ἐν. δ. 11 at ἐγένετο, ὡς ἀπῆλθον am αὐτῶν εἰς τὸν οὐρανὸν οἱ ἃ ; Tom. 5.1 °K λθ εις τ΄ ελοι, καὶ οἱ 
om. ο. |. 

John 3. 16. 4 € ΄ ο 9 3 ΄ . ο Ἢ 5 

phe 247, ἄνθρωποι οἱ ποιμένες εἶπον πρὸς ἀλλήλους, Διέλθωμεν δὴ ἕως Βηθλεὲμ, καὶ 
5 . 11. 28 ---΄ κ ο a x ν ΓΟ]: ΄ » ΄ ΕΝ , 5 ἫΝ : —" (Soper τὸ ῥῆμα τοῦτο τὸ γεγονὸς, ὃ ὁ Κύριος ἐγνώρισεν ἡμῖν. | Καὶ ἦλθον 

om. 7. 1. ΄ \ a Ν \ > ν ΄ 
Eph. 214-18, σπεύσαντες, καὶ ἀνεῦρον τήν τε Μαριὰμ, καὶ τὸν ᾿Ιωσὴφ, καὶ τὸ βρέφος κείμενον 
Col. 1. 20. Baie ανν 7-138 A ο πον See hee κ “ 

John ὁ. 10. . 7 7 7 απλα, ἐν τῇ φάτνῃ Ἰδόντες δὲ διεγνώρισαν περὶ τοῦ ῥήματος τοῦ λαληθέντος 
- 3 “A Ν A ’ ΄ Ν , ε Ν 

& 3. 4--τ. αὐτοῖς περὶ τοῦ παιδίου τούτου. 8 Καὶ πάντες ot ἀκούσαντες ἐθαύμασαν περὶ 
1 John 2. 2 ; 

a ο 4 x Lal / Ν > a ε Ν ‘ a4 

ἄν, τῶν λαληθέντων ὑπὸ τῶν ποιμένων πρὸς αὐτούς. 15 "Ἢ δὲ Μαριὰμ πάντα 
1 Βαπι. οἱ. 12. , εν a Badd > lal δή "» κ 20 K Re ak 
ch. 1 δ. συνετήρει τὰ ῥήματα ταῦτα, συµβάλλουσα ἐν τῇ κἀρδίᾳ αὐτῆς, “Καὶ wren ae 

ν 2 ε ’, ο Ν a Ν ΄“ 

τς; Ψαν οἱ ποιμένες δοξάζοντες καὶ αἰνοῦντες τὸν Θεὸν ἐπὶ πᾶσιν οἷς ἤκουσαν καὶ 
gen. 1s. le. ως 

Lev. 12. 8. εἶδον, καθὼς ἐλαλήθη πρὸς αὐτούς. 
ο νε Ω] ἢ Ν 4 3 ΄ ε , 3 Ν 9 Ν , Ν ς = ο a “ 9 > 
---- ΕἸ {Καὶ ὅτε ἐπλήσθησαν ἡμέραι ὀκτὼ τοῦ περιτεμεῖν αὐτὸν, καὶ ἐκλήθη τὸ 

9. Κυρίου] of the Lord, Ἱ. ο. Jehovah ; for (as Mintert observes 
in ν.) the “ LXX sepissimé usi sunt hac voce Κύριος (a κύρω, 
sum) pro nomine Dei essentiali ac propriissimo 7 (Jehovah), 
quod ab m7 (fuil).” And it is remarkable that St. Luke uses 
this word Κύριος in this sense three times here, and vv. 11. 15, in 

τ order to prepare us for its true sense as connected with Christ in 
ii. 26; in a word, to show that Jesus, the Messiah, is no less than 

Jehovah. 
On the application of this divine title “‘ Lord God” (i. e. 

Jehovah Elohim) to Christ, see Dr. Waterland, Serm. vi. vol. ii. 
p- 121, who refers to Luke i. 16, 17. 76; iii. 15, compared with 
Mal. iii. 1, in evidence of this application. 

10, 11.] On this text see the Sermons of Bp. Andrewes, i. 64. 
11. σωτήρ] a Saviour. It is remarkable that this word is 

never used by St. Matthew or St. Mark, and only once by St. 
John (iv. 42). It is frequently employed by St. Paul in his later 
Epistles, not in his earlier. It is also found five times in the 
Second Epistle of St. Peter. 

It is observable also, that the word σωτηρία, salvation, used 
by St. Luke (i. 69. 71. 77; xix. 9), and often by St. Paul, is 
never used by St. Matthew or St. Mark, and only once by St. 
John (iv. 22). 
— Χριστὺς Κύριος] Christ the Lord. See note on v. 9. 

The angels of heaven bring the glad tidings—not to the 
Scribes and Pharisees at Jerusalem—but to Shepherds keeping 
‘their flock by night. They announce to them the birth of the 
Chief Shepherd—the Good Shepherd—who would lay down His 
Life for His sheep (Chrys., Bede); and while they behold our 
salvation (by which our nature is exalted above theirs), they 
rejoice that their number is completed. Greg. 28. Moral. sup. 
Job, 38. 

Here is an evidence at the very beginning of the Gospel, that 
God hides His ‘‘ mysteries from the wise and prudent, but reveals 
them unto babes” (Matt. xi. 25. Luke x. 21); a warning to the 
Expositor of Scripture, that he cannot understand God’s word 
without humility. Ps. xxv. 8. 

12—14.] On this text see the Sermons of Bp. Andrewes, i. 
p- 196. 215. ; re ᾿ η 

13. οὐρανίου] Examples of this use of adjectives with feminine 
substantives may be seen in Acts xxvi. 19, οὐρανίῳ ὀπτασίᾳ. 
Rey. iv. 3, Ἶρις--ὅμοιος. Winer, p. 64. Cp. 1 Tim. ii. 8. James 
i. 26. 

— αἰνούντων τὸν Θεόν] praising God. If we would do God's 
will on earth as the Angels do in heaven, we must praise Him 
when He exalts o/hers above ourselves, as the Heavenly Host 
praised Him when Human Nature was exalted above that of 
Angels, by its union with the Divine Nature in Christ. (Heb. 
ii. 16.) 

On this text see Mede, Disc. xxiv. pp. 89—96. And on the 

Historic Reality of the Angelic appearances in the Gospel Dis- 
pensation, see Dr. Mill’s Dissertation, ii. 54—72. 

14. δόξα---εἰρήνη---εὐδοκία] In Christ’s Incarnation, there 
is Glory to God in the highest, for His infinite love and mercy 
in providing a Saviour for lost mankind, who receive pardon 
through Him, and are delivered from eternal death, and are 

restored to God's favour and to hope of eternal glory, in Christ. 
There is also Peace upon Earth; Peace between God and Man, 
and Peace between Man and Angels, and Peace between Man and 
Man \see below on Eph. ii. l4—17), and Peace between Man 
and his own Conscience. See Cyri/ here, p. 17. There is also 
Good Will on God’s part toward Men: there is εὐδοκία, acqui- 
escence in them, and favour toward them summed up in Christ, 
Who has taken their nature, and in Whom they are now seén 
incorporated, and thus are accepted in te Beloved Son (Eph. i. 6), 
in Whom the Father is well pleased, εὐδόκησεν (Matt. iii. 17; 
xii. 18; xvii. 5). ς 

Some few MSS. (e.g. A, D) read εὐδοκίας, i. 6. Peace is 
proclaimed to men of εὐδοκία (Origen, who however reads εὐδοκία, 
ο. Celsum, i. p. 46. Mede, p. 93); for there is no peace to the 
wicked. (Bede.) Vulck. interprets it ‘homines beneplaciti,’— 
i. 6. in whom God is weil pleased. 

But the other reading and interpretation are to be preferred. 
15. οἱ ἄνθρωποι οἱ ποιμένες] The men, the shepherds. The 

Angels returned into heaven, having made this glorious revelation, 
displaying the exaltation of man's nature above their own to men, 
and, among men, to shepherds. What condescension on God's 
part ! what love on the part of Angels to men! 
— 84]=agedum ; “ δὴ spe est impellentis.” 
— ῥῆμα] the thing spoken. See i. 37. 

21. ἡμέραι ὀκτώ] eight days. Why was Circumcision ap- 
pointed to be on the eighth day? For a type of Jesus our 
Saviour, who rose from the dead on the eighth day, and has 
called us by a new name, and has given to us the Circumcision of 
the Spirit, by which we mortify the old Adam, and put on the 
newman. (Col. ii. 11.) 

On the eighth day Christ was circumcised, and on the eighth 
day He arose from the dead, and gave us the new or spiritual 
Circumcision of Baptism, in which we first rise again from the 
death of sin to newness of lifein Him. See Cyri/ here, p. 21. 

The letters of the name Jesus, given on the eighth day, 
make three eights, 888. See below on xxiv. |. 

On Christ’s Circumcision as an argument for Baptism of 
Infants, see on iii. 23. 
— τοῦ περιτεμεῖν] for the Circumcising. 

see v. 24. 27. 
For a Homily on the Circumcision, see S. Amphiloch. p. 10 

— καὶ ἐκλήθη] Cp. vii. 12, ὡς ἤγγισε--καί. Acts x. 11, 
ὡς διηπόοει Méroos—xal ἰδού, Winer, § 65, p. 533, 

(Valek.) 

On this use of τοῦ 

as 
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ὄνομα αὐτοῦ ΙΗΣΟΥΣ, τὸ κληθὲν ὑπὸ τοῦ ἀγγέλου πρὸ τοῦ συλληφθῆναι αὐτὸν 
5» Lal , 

ἐν τῇ κοιλία. 
« « 

Wa Ae ἣν 3 ΄ ΓΖ: ,’ Le] A af το Ν Ν , “ 8 Lev. 12. 2, ct Καὶ ὅτε ἐπλήσθησαν αἱ ἡμέραι τοῦ καθαρισμοῦ αὐτῶν κατὰ τὸν νόμον So ς 
Μ αρ. Ὁ, ΕΣ ΤΥ Ων > TT aN A a K ΄ 

ὠύσεως, ἀνήγαγον αὐτὸν εἰς Ἱεροσόλυμα παραστῆσαι τῳ Κυρίῳ, 25 ἢ ὼς Ἡ Exod. 13. 2. 
καθὼς & 22. 29. & 54. 19. 

Numb. 3. 13 , 3 , Κ τς Ὅτ “ ” ὃ na ΄ὕλ “ 
γέγραπται ἐν νόμῳ Κυρίου, Ότι παν αρσεν διανοιγον μήτραν ayLov Τῷ ὃν η 

Κυρίῳ κληθήσεται 
ΟῚ \ a 5 a θ ΄ Ν Ν 3 ΄ » ΄ Β 

και του οουναι ὕυσιαν, κατα το ειρηµενον εν νομω i Lev. 12. 6, 8, 
, “ ἂν a 

Κυρίου, ζεῦγος τρυγόνων ἢ δύο νεοσσοὺς περιστερῶν. 
95 Νανα “Θι ” > ε \ ο » ΄ Sue » 
“Ὁ Καὶ ἰδοὺ ἦν ἄνθρωπος ἐν Ἱερουσαλὴμ ᾧ ὄνομα Συμεών' καὶ ὁ ἄνθρωπος 

οὗτος δίκαιος καὶ εὐλαβὴς προσδεχόμενος * 
Πνεῦμα ἣν a ο. ον 26 Ἄλ ο ας αι 

μα 1 γιου επ αυτον, και ην αυτῳ 

a ce ἜΚ Ν 3 A ΄ ‘ a» »M! Ν Ν ’, 
ματος του αγιου, μὴ ἰδεῖν θάνατον πριν ή ἴδῃ τον Χριστὸν Κυρίου. 

“ ‘ 

παράκλησιν τοῦ Ισραήλ. Kai k's τν 
A & 52, 7—1v. 

κεχρηµατισµένον ὑπὸ τοῦ Πνεύ- κο 13. 
211 Καὶ 1 Matt. 4. 1. 

ἦλθ > A π ΄ > Meee xs κ. Ἡ ro οἰ Ὁ ΔΕ -“ x A Ν δι 
υ) εν εν τῳ νευματι εις το ιερον και εν To εισαγαγειν τους γονεις το παιοιον 

3 col ΄ fol lol Ν 3 “ 

Ἰησοῦν τοῦ ποιῆσαι αὐτοὺς κατὰ τὸ εἰθισμένον τοῦ νόμου περὶ αὐτοῦ, 
ἌΣ. ἃς δέ ow > Ν 3 , > lol 

αυτος € έξατο αυτο εἰς TAS ἀγκάλας αυτου, 
aA - ~ , ’ 

9." Νὺν ἀπολύεις τὸν δοῦλόν σου, Δέσποτα, κατὰ τὸ ῥῆμά σου, ἐν εἰρήνῃ, 
80" ὅτι εἶδον οἱ ὀφθαλμοί μου τὸ σωτήριόν σου, *! ὃ ἡτοίμασας κατὰ πρόσωπον BPs. 95. 3. 

΄ a - 32 ο τι Aes , 5 A Ay . = = 5 Isa. 52. 

πάντων τῶν λαῶν, * ° φῶς εἰς ἀποκάλυψιν ἐθνῶν, καὶ δόξαν λαοῦ σου ᾿Ισραήλ. 
33 Ki Ses Ν Ν χε ΄ 3 A , 4.0 τς A ΄ νὰ 4 

αἱ ἣν ᾿Ιωσὴφ καὶ ἡ μήτηρ αὐτοῦ θαυμάζοντες ἐπὶ τοῖς λαλουμένοις περὶ Ket 
& a ta 

αντου. 

Matt. 21. 44. 

— Ἰησοῦς Jesus. See on Matt. i. 21. | 
On this text see Bp. Sanderson’s Sermons, iii. p. 355. 

22. αἱ ἡμέραι] the days of their Purification. Observe αὐτῶν, 
their. Christ did not disdain to be made “in the likeness of | 
sinful flesh ’’ (Rom. viii. 3); and though He was ‘‘ the Holy One 
of God,” yet He condescended to be circumcised, and to be 
presented in the Temple, and to be baptized, and to be obedient 
in all things to the Law for man, and to fulfil all righteousness for 
us, in our nature, and so to be a propitiation for our sins, as well 
as to be a perfect ensample of obedience to us. See above on 
Matt. iii. 15; v. 17. 

The rich presented a lamb. Her offering shows her to have 
been poor (Levit. v. 7; xii. 2—8); and that the Presentation 
was in all probability defore the visit of the Magi, who offered 
gold. And this is the order of events in the Apocryphal Books 
of the N. T. See pp. 70. 80. 388, ed. Thilo, and note above on 
Matt. ii. 11. 

See also the excellent remarks of Eusedius (Quest. ad Marin.), 
lately published by Mai from the Syriac; Patr. Bibl. iv. p. 279, 
280; and ορ. ibid. p. 253, where Eusebius shows good reason 
for supposing that Joseph and Mary returned to Nazareth soon 
after the Presentation, and thence came back to Bethlehem, where | 
the Wise Men visited them then, ποέ in the sfadéle, but in a house. 

There is something in the birds themselves—the doves— 
characteristic of the love, purity, and meekness of Christ, anointed 
above His fellows with gifts of the Divine Dove. Cp. Cyri/, and 
Bede. 

On the καθαρισμὺς, or Purification of Women after Child- 
birth, as a Divine assertion of man’s original sin, see Jerome, adv. 

Pelagianos, vol. iv. p. 206. 
— παραστῆσαι τῷ Κυρίῳ] to present Him to the Lord. This 

Coming of Jesus to the Temple fulfilled the prophecies of 
Haggai ii. 7—9, and Malachi iii. 1. See the notes above. 

4? Καὶ εὐλόγησεν αὐτοὺς Συμεὼν, καὶ εἶπε πρὸς Μαριὰμ τὴν μητέρα en. 
> lal > δ ν ο ο) > A Ν 3 , A > A? Ν Ν 

αντου, 1 ου ουτος κειται εις πτωσιν, και αναστασιν, πολλῶν εν τῷ 1σραηλ, και 

Rom. 9. 32, 33. 

28. καθὼς γέγραπται ἐν νόμῳ] as it is wrilten in the Law. 
There was a double compliance with the Law in this act; first, 
inthe presentation of the first-born (see on Ex. xiii. 2; xxii. 29) ; 
secondly, in the offering of /wo turéles (the offering of the poor), 
one for a sin-offering, the other for a burnt-offering. See above 
on Levit. xii. 6. 8. 

25. ἐν Ἱερουσαλήμ] The form Ἱερουσαλὴμ in an oblique case 
with 2 preposition seems to be peculiar to the style of St. Luke 
and St. Paul; perhaps it was used by them to guard their Greek 
readers against the erroneous supposition that it was connected 
with the Greek words ἱερὸς and Σόλυμα: and to remind them of 
its Hebrew origin, signifying the Vision of Peace. See above, 
Introduction, p. 165. 

For Homilies on the ὑπαπαντὴ, or Feast of the Presentation 
in the Temple, see Amphiloch., p. 23, Methodius, p- 386, and S. 
Cyril, p. 133, Mai. 

9 
28 καὶ 

x > , ΔΝ Ν ΔΝ τς 

και εὐλόγησε τον Θεον και εἶπε, 

m Gen. 46. 50. 
Phil. 1. 23. 

ch, 3. 6. 
ο Isa. 42. 6. 

9. 6. 
s 13. 47. 

28. 23. 
1, 68, 

p Isa. 8. 14. 
& 29, 16. 

2 Cor. 9. 16. Acts 23.22. Heb. 12. 3. 1 Pet. 2.8. 1 Cor. 1. 23, 24. 

This ‘“‘ Coming of Jesus to the Temple’ was a fulfilment of 
| prophecy cencerning Christ ; whence it may be proved, against 
! the Jews, that ‘he Messiah is come. See notes above on Hag. 

ii. 7. Mal. iii. 1. Some suppose that Symeon was sen of Hillel, 
and father of Gemaliel. (osenm.) 

— δίκαιος kal εὐλαβής} i. 6. legally reverent and spiritually 
devout; see i. 6. 75. 

28. ἐδέξατο αὐτὸ εἰς τὰς ἀγκάλας The aged and righteous 
Symeon—the good old man of the Law—received into his arms 
the child Jesus presented in the Temple, and signified his desire 
to depart; and thus represents to us the Law, now worn out with 
age, ready to embrace the Gospel, and so to depart in peace. 
(Heb. viii. 13.) Cp. Bede. 

With this simple recital (vv. 27—39) compare the ornate 
account of the Presentation in the Apocryphal Evangelium In- 
fantie, ed. Thilo, p. 71. It may be observed once for all, that 
these Apocryphal Books are of great value and interest, as con- 
firming the substance of the Gospels, especially of St. Luke, and 

| also as showing, by contrast, what the Evangelical narrative would 
in all probability have een, if it had been left to human annalists, 
unassisted by the Spirit of God. 

80. τὸ σωτήριον] Something more than τὴν σωτηρίαν : it is 
used frequently by the LXX for py (yesha), and Fr» (yeshuah), 
salutare, and even for the Divine Name of Jehovah Himself. Isa. 
XXXVili. 11, οὐκ ἔτι μὴ ἴδω τὸ σωτήριον τοῦ Θεοῦ, οὐκ ἔτι μὴ ἴδω 
τὸ σωτήριον τοῦ Ἰσραὴλ ἐπὶ γῆς, where the original has twice =, 
i.e. Jehovah. Cp. Luke iii. 6. 

89. φῶς εἰς ἀποκάλυψιν ἐθνῶν} a light to lighten the Gentiles. 
Observe, that the illumination of the Gentiles is mentioned before 
the glory of Israel; for when the fulness of the Gentiles shall 
have come in, then all Israel shall be saved. Rom. xi. 26. 
( Bede.) 

This Song of Symeon, in the Temple at Jerusalem, declaring 
the glad tidings of the illumination of the Gentiles is aptly re- 
corded by St. Luke, who wrote specially for the edification and 
comfort of the Gentile World; and who may fitly be called the 
Evangelist, as his fellow-traveller, St. Paul, was the Apostle, of 
the Gentiles. Cp. below, iv. 17—28, where the first Sermon 
recorded by St. Luke as preached by Christ Himself in a Jewish 
Synagogue, contains a similar announcement of grace to the 
Gentile world; and there He is rejected by Jews, even in His own 
city—a prelude to what would foilow on a larger scale. 

84. εἶπε πρὸς Μαριάμ] he said {ο Mary. It seems that Symeon 
was directed by the Spirit to address Aer as the parent of Jesus, 
and as hereafter to be present at his death;.which Joseph was 
not. 
— οὗτος κεῖται] this Child lieth (κεῖται, as a stone) for the 

Salling, and also for the rising, of many in Israel. Ίο those 
who reject Him He will be a stumdling-sfone and rock of offence 
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q Ps. 42. 10. 
John 19, 25. 
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els σημεῖον ἀντιλεγόμενον, ™ Ἱ καὶ σοῦ δὲ αὐτῆς τὴν ψυχὴν διελεύσεται ῥομφαία, 
ὅπως ἂν ἀποκαλυφθῶσιν ἐκ πολλῶν καρδιῶν διαλογισμοί. 

86 Καὶ ἦν Αννα προφῆτις θυγάτηρ Φανουὴλ ἐκ φυλῆς ᾿Ασήρ' αὕτη προβε- 
βηκυῖα ἐν ἡμέραις πολλαῖς, ζήσασα ἔτη μετὰ ἀνδρὸς ἑπτὰ ἀπὸ τῆς παρθενίας 

37 r ‘ 9 ’ ε Ro > ὃ 4 a > 3 , 3. κα 

και αὐτὴ χηρα ὡς ετων OY οηκοντατεσσαρων, 1) ουκ ἀφίστατο απο 

585 καὶ αὐτὴ 
ο νε ας > a > a lel / κ “4 / Ν 3 [ο a 

αὐτῇ τῇ ὥρᾳ ἐπιστᾶσα ἀνθωμολογεῖτο τῷ Κυρίῳ, καὶ ἐλάλει περὶ αὐτοῦ πᾶσι 

90 κ Ὁ 3 aN ο Ν Ν Ν , ΄ ε , 3 Ν 
Καὶ ὡς ἐτέλεσαν ἀπαντα τὰ κατὰ τὸν νόμον Κυρίου, ὑπέστρεψαν εἰς τὴν 

'TS δὲ παιδίον ηὔξανε, καὶ 

4] α κ ο , ε a 2 κα >» 5 te: \ ne a A 
Και επορευοντο ου Ύονεις αὐτου κατ ετος εἰς Ἱερουσαλὴμ. τη εορτη του 

r1Sam. 1. 22. αὐτῆς" 
ΡΥ alle ne A τὶ \ ὃ ΄ λ ΄ ΄ λα μ 
1Tim.5.5, τοῦ ἱεροῦ νηστείαις καὶ δεήσεσι λατρεύουσα νύκτα καὶ ἡμέραν 
ver. 25. 

” ’ ΄ 5 ε ’ 

τοῖς προσδεχομένοις λύτρωσιν ἐν Ἱερουσαλήμ. 

ὃ lal 

t ch. 1.80. Γαλιλαίαν εἰς τὴν πόλιν ἑαυτῶν Ναζαρέθ. 
ver. voc. x PL 

Isa Πλ ἐκραταιοῦτο πνεύματι, πληρούμενον σοφίας" καὶ χάρις Θεοῦ ἦν ἐπ αὐτό. 
u Deut. 16. 1. 
Exod, 23, 15, 17. Ε 
& 54. 23. 
Ley. 23. 5. πασχα. 

40 K I Ὁ αἱ ὧν 9 κ᾿ ὃ 79 3 ΄ 9 ον > Ὁ / Ν 
αι OTE EVEVETO ετων OWOEKA, ἀναβάντων αυτων εις Ἱεροσόλυμα κατα 

(Isa. ΠΠ. 4. 1 Cor. i. 23. Rom. ix. 32, 33. 1 Pet. ii. 7, 8); to 
others who believe in Him and obey Him He will be the founda- 
tion-stone of Zion, elect, precious. (Isa. xxviii. 16. 1 Pet. ii. 6.) 
He will grind the former to powder (Dan. ii. 34, 35. Matt. xxi. 
44. Luke xx. 18); the latter will build safely upon Him as the 
chief Stone of the corner. (Ps. exviii. 22. Matt. xxi. 42. Acts 
iv. 11.) Cp. Cyril here, p. 27. 

He is appointed to try men’s hearts and tempers, whether 
they will humbly and carefully examine the truth, and receive it 
with joy, and bring forth its fruits in their lives ; and according 
to the result of this moral probation, He will be for their weal or 
woe. (John iii. 19. 2 Cor. ii. 16.) As Greg. Nyssen says (Hom. 
de occ. Dom.), the fall will be to those who are scandalized by 
the lowliness of His humanity ; the rising will be to those who 
acknowledge the truth of God’s promises in Him, and adore the 
glory of His Divinity. 

Observe also the remarkable word κεῖται, he lieth; and see 
the note below on 1 Cor. iii. 11. 

35. ῥομφαία] a sword; properly the Thracian framea. This 
word is used by the LXX for Hebr. 297 (chered), which has the 
sense of exhausting (particularly by loss of blood), so as to make 
desolate, as in Ps. xxii. 20. Zech. xiii. 7. 

It is applied here prophetically to the Crucifixion of Christ 
(Origen, Theophyl., Bede, S. Aug. Ep. ad Paulin. 59), by which 
His blood was shed, and which also pierced Aer heart, and drained 
it of its life-blood, and made her childless. The word ῥομφαία 
here is aptly illustrated by its use in the LXX Version of Zech. 
xiii. 7, speaking of Christ’s ἀεαίμ,--ῥομφαία ἐξεγέρθητι ἐπὶ 
σὺν ποιμένα µου, Awake, O sword, against My Shepherd. 
Cyril. 

: Ξ tas ἂν ἀποκαλυφθῶσιν] in order that different thoughis 
may be revealed from out of many hearts. For, in and by Christ’s 
sufferings, it was shown what the temper and thoughts of men 
were. Then Judas despairs, Peter repents, Joseph of Arimathea 
becomes courageous, Nicodemus comes by day, the centurion 
confesses, one thief blasphemes, the other prays; men faint, and 
women become strong. Cp. August. Ep. 59. 

So it is also with the sufferings of Christ’s mystical Body, 
the Church ; they show what men are; whether her friends, or foes. 

These words of Symeon,—see also vv. 31, 32, compared with 
those of Zacharias (i. 77—79),—prove that there were then per- 
sons among the Jews who had been enabled by the light of the 
Holy Ghost in the ancient prophecies, to understand the spiri/ual 
nature of Christ’s kingdom, and that He was to suffer as well as 
to conquer, and to triumph by suffering. Cp. Luke xxii. 26—46. 

36. "Αννα προφῆτις θυγάτηρ Φανουήλ] Anna, a prophetess, a 
daughter of Phanuel, of the tribe of Aser. "Άννα, from root ποπ 
(chan-nah), gratiosus fuit; Φανουὴλ, from root 735 (panah), 
vidit, and 5x (El), Deus; two names very significant of the 
grace then given to men in the Vision of God; and it is added, 
that she was ἐκ φυλῆς ᾿Ασήρ. ᾿Ασὴρ is from root 7x (ashar), 
beavit ; and blessed is the tribe of them who so receive grace, 
that they may enjoy the Vision of God. 

Christ received a witness at His birth, not only from prophets 
and shepherds, but also from aged and holy men and women. 
Every age, and both sexes, and the marvels of events, confirm 
our faith. A Virgin brings forth, the barren becomes a mother, 
the dumb speaks, Elizabeth prophesies, the wise men adore, the 
babe leaps in the womb, the widow praises God; Symeon pro- 
phesies ; she who was wedded prophesies; she who was a Virgin 

prophesies ; and now a Widow prophesies, that all states of life 
might be there. Ambrose. 

The mention of Aser shows how carefully genealogies were 
kept by the Jews; for Aser was one of the ten tribes which never 
returned. (2 Kings xvii. 6.) How secret and silent is this ful- 
filment of the prophecies of Christ’s coming to His Temple! The 
world knew nothing of it. An aged man and woman see and 
declare it. So it may be with other prophecies already fulfilled, 
and with others yet to be fulfilled. (Cp. Burgon.) 

87. χήρα] awidow. Cp. 1 Tim. v. 9. 
— οὐκ ἀφίστατο] did not keep aloof from—at the hours of 

sacrifice and prayer. See this use of πάντοτε and διαπαντὸς 
Luke xxiv. 53. John xviii. 20; and see Dan. viii. 1]. Heb. xiii. 
15. Cp. Dr. Barrow’s Sermon on “ Praying without Ceasing,”” 
ix. 1, pp. 164—169. 

88. αὐτή] ipsa. She too, herself, with her own unassisted 
strength, aged woman as she was; so that old age was blessed in 
a woman as well as in a man,—in Anna as well as in Symeon ; 
both were made strong by the Holy Ghost. 

89. Ναζαρέθ] Nazareth. St. Luke has omitted what he knew 
to have been already explained by St. Matthew, that our Lord 
was carried into Egypt for fear of Herod, and at Herod’s death 
(Matt. ii. 22, 23) came to settle at Nazareth; Bede, who thus 
answers by anticipation the objection that St. Luke’s account is 
at variance with St. Matthew’s. It is supplementary to it. St. 
Matthew states the reason why they did ποί settle in Judea, but 
went to Galilee ; and St. Luke explains why they chose Nazareth. 
All the Gospels were written by one and the same Spirit, and 
form one Gospel. Cp. on Matt. ii. 22, and note on Acts ix. 23. 

40. πληρούμενον σοφίας] being filled with wisdom. Observe 
πληρούμενον, the present tense, marking the process of gradual 
fulfilment, going on in regular order. In proportion as He grew 
in bodily strength and stature, His Divinity showed its own 
wisdom. Cyril; see on v. 52. 

41. κατ᾽ ἔτος] year by year; they went up from Galilee to 
Jerusalem for the feasts of the Passover, Pentecost, and Taber- 
nacles, according to the Law. See Exod. xxiii. 17. Levit. xxiii. 
34, Num. xxix. 12. Deut. xii. 18; xiv. 26; xvi. 1—16. This 
was obligatory only on males, not on women. But, in her piety, 
Mary went up with Joseph also; as Hannah, the wife of Elkanah 
and mother of Samuel the Prophet, 1 Sam. i. 7. 

42. Καὶ ὅτε ἐγένετο ἐτῶν δώδεκα] And when he was twelve 
years old; at which age the Jewish children were catechumens. 
(See Wetst., Kuin., and below on v46.) 

There is Inspiration in the silence of Scripture. The Holy 
Spirit records only this one incident in the life of Jesus from 
His Infancy to the beginning of His Ministry. He thus teaches 
that quietness and modesty are the best ornaments of youth. 
And by the special character of this one incident which He has 
chosen to record, He teaches that the firs¢ duty of children is to 
resort to God, in His house, and in His appointed means of 
religious instruction and grace; and the second, to be subject to 
parents and others who are over them in the Lord. See v. 51. 

S. Augustine (de Consens. Evang. ii. 10) considers the ques- 
tion, How could they go every year to Jerusalem under Arche- 
laus? (cp. Matt. ii. 22), and observes that they might easily 
escape notice in such a multitude as flocked to the Passover. 
Besides, doubtless they acted under the Divine direction, and 
would be divinely protected in obedience to the Law. 

Perhaps also this refers to the time after Archelaus. 
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τὸ ἔθος τῆς ἑορτῆς, “ὃ 
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Ν , Ν ε ,’ 5 a ae 4 5" 4 

καὶ τελειωσάντων τὰς ἡμέρας, ἐν τῷ ὑποστρέφειν αὐτοὺς 
ε / > lal ε aA 3 ε ’ Ν > ” 3 ‘ Ν ε ἊΝ 

ὑπέμεινεν ᾿Ιησοῦς ὁ παῖς ἐν Ἱερουσαλήμ' καὶ οὐκ ἔγνω Iwond καὶ ἡ μήτηρ 

αὐτοῦ. 
κ τ ΣΌΣ Ἄ 

ἀνεζήτουν αὐτὸν ἐν τοῖς συγγενέσι καὶ τοῖς γνωστοῖς, 
ε 4 3 ε Ν lal > , 

ὑπέστρεψαν εἰς Ἱερουσαλὴμ ζητοῦντες αὐτόν. 

- , 3 s ε ΄ ε 

4 Νομίσαντες δὲ αὐτὸν ἐν τῇ συνοδίᾳ εἶναι ἦλθον ἡμέρας ὁδὸν, καὶ 
45 Ν ἣΝ ε , δὲ δὰ 

καὶ μὴ εὑρόντες αὐτὸν 

16 Καὶ ἐγένετο, μεθ᾽ ἡμέρας τρεῖς 
ον ιν μας 3 a ας lol θ ,ὕ 3 ΄ A ὃ ὃ aN ον > ΄ 

ευρον αντον εν τῷ LEPW κα εζόμενον εν μέσῳ των οιοασκαλών, και ακονοντα 

αὐτῶν καὶ ἐπερωτῶντα αὐτούς. 
3 σὰ 5 4 - ΄ὕ x a 3 , 3 A 5 48 Κ Ν ἰδό αυ αὐτοῦ ἐπὶ τῇ συνέσει καὶ ταῖς ἀποκρίσεσιν αὐτοῦ. (κ) αἱ ἰδόντες αὐτὸν 

ry κα ΡΣ ΄ A ἐξεπλάγησαν: καὶ πρὸς αὐτὸν ἡ μήτηρ αὐτοῦ εἶπε, Τέκνον, τί ἐποίησας ἡμῖν 
lal v2 

οὕτως; ἰδοὺ ὁ πατήρ σου κἀγὼ ὀδυνώμενοι ἐζητοῦμέν σε. 

» 4 

(+) 4 "Εξίσταντο δὲ πάντες οἱ ἀκούοντες ν Matt. 7. 99. 
Mark 1. 22. 
ch. 4. 22, 32. 
John 7. 15, 46. 

μὰ 4. 

49 "Καὶ εἶπε πρὸς νου. 9. 9, 5, 17. 
3 ‘ ο 3 ro ey 3 nd - > a A ΠΠ. , ὃ A > ΄ 

αυτους, Τι οτι ἐζητεῖτέ με; ουκ Ίοειτε OTL EV τοις του ατρο5 µου οΟει εἶναι µε; 

50 * Καὶ αὐτοὶ οὐ συνῆκαν τὸ ῥῆμα ὃ ἐλάλησεν αὐτοῖς. 
> a > > 

Ἱ Καὶ κατέβη pet αὐτῶν, καὶ ἦλθεν εἰς 
αὐτοῖς. 

9 ΔΝ i ε , 

Ναζαρὲθ, καὶ ἦν ὑποτασσόμενος 

Υ Καὶ ἡ μήτ αὐτοῦ διετήρει πάντα τὰ ῥήματα ταῦτα ἐν τῇ καρδίᾳ 7 αἱ ἡ μήτηρ ήρ ῥήμ ἢ καρδίᾳ y pan. 7.2 
A 9 cya a , ΄ Νε ΄ ΔΝ , Ν n \ 

αὐτῆς. °° * Καὶ ᾿Τησοῦς προέκοπτε σοφίᾳ καὶ ἡλικίᾳ, καὶ χάριτι παρὰ Θεῷ καὶ : 
3 , 

ἀνθρώποις. 

1 Sam. 2. 26. 
h. 1. 80. ἃ 2. 40. 

46. ἀκούοντα καὶ ἐπερωτῶντα] Not teaching, but hearing. 
{Origen.) ‘‘ Non docens, sed interrogans.” (Greg. 3, Pastor. 39. 
Wetstein.) Our Blessed Lord submitted to be catechized, ac- 
cording to the order and usage of the Jewish Church. Our 
Lord now being ἐτῶν δώδεκα, was, according to Jewish language, 
“a child of the Law,” or, “ of the precept ”’ (see on v. 42),—i. e. 
was a Hebrew catechumen. Cp. Rom. ii. 18. 20, and the au- 
thorities in the notes to Hooker, V. xviii. Dean Comber’s Com- 
panion to the Temple, iii. pp. 438—443. St. Luke had already 
referred to a similar usage in the Christian Church, by applying 
the word κατηχήθης to Theophilus, i. 4. 

The Child Jesus submitting to be catechized by the au- 
thorized Teachers of God’s Law in God’s House, is thus an 
example to all Christian children, and teaches them to come 
to be catechized by the Ministers of His Church in the House of 
God. He also thus teaches Christian Parents to send their 
children to be catechized by the ‘appointed Teachers of the 
Christian Law. And He declares the great importance and duty 
of Catechizing in the Christian Church. And the Holy Spirit of 
God, by selecting this incident of Christ’s childhood for perpetual 
commemoration in the Gospel, shows the great importance of the 
practical and doctrinal inferences to be derived from it. 

The first Adam was formed a τέλειος ἀνὴρ, in the full ripe- 
ness of manhood. But Christ Jesus, the second Adam, went 
through infancy, childhood, youth, to manhood, in order that 
He might sanctify every age (see S. Iren. ii. 39. S. Hippolyt. 
Philos, p. 333), and be an Example to every aye. 

48. ὁ πατήρ σου] thy father. This expression, recorded here 
by the Holy Ghost as used by the Blessed Virgin concerning 
Joseph, shows that St. Matthew (i. 16) in tracing our Lord’s 
Genealogy through Josep, did what was authorized, not only by 
human jurisprudence, but by the Holy Spirit Himself, who sanc- 
tions this human law by using the term of γονεῖς αὐτοῦ, His 
parents, v. 41. Cp. on Matt. i. 1. 

5. Gregory points here to Christ as an example of docility to 
children: ‘‘ Ile Puer doceri interrogando voluit, Qui per Divini- 

tatis potentiam yverbum scientiz ipsis suis doctoribus ministra- 
vit.” 

49. ἐν τοῖς τοῦ Πατρός μου] 1.6. πράγμασι, in My Father's 
business. (Valek.) Cp. Matt. xxii. 21. John iv. 34; xviii. 37. 
1 Cor. xiii. 5. 1 Tim. iv. 15. 

The other interpretation, ‘in My Father’s house,’ is very 
ancient, and has much to recommend it. See-Grotius and Thilo, 
Libr. Apocr. N. Τ. p. 129. 158, and Lodeck ad Phrynich. p. 100, 
for the phrase. And it seems better to follow our Lord’s ques- 
tion, ‘ How is it that ye sought Me? How came ye to be at a 
loss where to find Me? Did ye not know that I should be here ?’ 
He might have been about His Father’s Jusiness elsewhere than 
in the Temple. Ye might have been sure that I was here. 

Christ says 6 Πατήρ µου, but teaches us to say Πατὴρ ἡμῶν, 
—showing that God is His Father in a way in which He is no¢ 
ours. And He often avails Himself of His relation to His earthly 
Mother, for the purpose of bringing out more clearly His Divine 
Filiation (see John ii. 4, and note ; cp. Matt. x. 37)—His Eternal 
Generation—from His heavenly Father. He blames her not 

for seeking her Son, but raises their eyes to Him Whose Eternal 
Son He is. The Godhead here beams forth in the Child. 

51. Ναζαρέθ] Nazareth. He went down to Nazareth, even to 
despised Nazareth (Johni. 46), and was subject unto them. He, 
by Whom all things were made, Whom the winds and the sea 
obeyed, was subject even to Joseph! Thus He consecrated 
Obedience. 

Nazareth (literally Branch-town) was so called from its 
fruitfulness in the branches of trees (see above on Matt. ii. 23), 
and there He Who was the Branch Who was to grow up out of 
His place (Zech. iii. 8; vi. 12) was brought up. (See below, 
Luke iv. 16.) There He was nurtured and reared; there He 
grew up; there He flourished, Who was the Root out of the 
Stem of Jesse, and the Branch that grew out of His roots, as 
Isaiah says (xi. 1); and it is observable, that it was at Nazareth 
(or the city of Branches) that He showed the truth of that 
memorable prophecy of Isaiah concerning the Branch, that “the 
Spirit of the Lord shall rest upon Him” (Isa. xi. 2; ορ. Isa. Lxi. 
1—3), to preach glad tidings unto the meek, that they might be 
called trees of righteousness, the planting of the Lord. 
— ὑποτασσόμενος αὐτοῖς] subject to them. The only acts re- 

corded of Christ’s childhood are acts of obedience,— 
To God His heavenly Father; and also 
To His earthly parents. He thus shows what the special duty 

of childhood and youth is; and teaches what the true order of 
obedience is ; viz. that the foundation of obedience to man is to be 
laid in obedience to Gop (cp. S. Aug. Serm. li. 19); a lesson 
made more cogent by the particular circumstances of our Lord’s 
relationship to Joseph, which was not one of natural, but of puta- 
tive filiation; and therefore teaches the duty of obedience to 
Parents, Natural, Civil, and Ecclesiastical. 

Jesus the Son of God was subject to Joseph as well as Mary. 
“Therefore,” says Origen, ‘let us be subject to all in authority 
over us.” “ Si Jesus Filius Marie subjicitur Josepho, ego non 
subjiciar Episcopo, qui mihi ἃ Deo ordinatus est pater? Non 
subjiciar Presbytero, qui mihi Domini dignatione przpositus est ? 
Videat unusquisque quod spe melioribus przepositus sit inferior, 
quod cum intellexerit dignitate sublimior, non elevabitur superbia 
ex eo quod major est, sed sciet ita sibi meliorem esse subjectum 
quomodo et Jesus subjectus fuit Josepho.”’ ( Origen.) 

This is the last time we hear of Joseph. He was doubtless 
dead before the Crucifixion (John xix. 26. Acts i. 14), and pro- 
bably before the commencement of our Lord’s ministry. Cp, 
Matt. xii. 46. 49. Luke viii. 20. John ii. L—12. 

52. προέκοπτε σοφίᾳ] He was advancing in wisdom ; literally, 
He was clearing away the obstructions in His way, as a pioneer 
clearing away timber, &c., to make roads. 

On this text see Athanas. (ο. Arian. iii. 51 sqq., pp. 475— 
480), who says that in proportion as the Divinity revealed itself 
in Him more clearly, so much the more did He increase in fayour 
with men. St. Luke does not say that wisdom (which is perfect 
in the Logos) increased in Him, but that Jesus (the name 
He received as man) increased in wisdom. The Logos did not 
increase, nor was Wisdom Flesh; but Flesh became the Body 
of Wisdom. It is not said that the Logos increased, but that 
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τ ΩΣ 

LUKE Il. 1—4. 

1Π. (1) 1 Ἐν ἔτει δὲ πεντεκαιδεκάτῳ τῆς ἡγεμονίας Τιβερίου Καίσαρος, ἦγε- 
μονεύοντος Ποντίου Πιλάτου τῆς Ἰουδαίας, καὶ τετραρχοῦντος τῆς Γαλιλαίας 
Ἡρώδου, Φιλίππου δὲ τοῦ ἀδελφοῦ αὐτοῦ τετραρχοῦντος τῆς ᾿Ἱτουραίας καὶ 

΄ ΄ Ν ,΄ a > a A Dig, να 
ο Τραχωνίτιδος χώρας, καὶ 4νσανίου τῆς Αβιληνῆς τετραρχοῦντος, ἐπὶ ἀρχ- 
Acts 4. 6. 

.. “A A Ae, , , ε 

ιερέως “Avva καὶ Καϊάφα, ἐγένετο ῥῆμα Θεοῦ ἐπὶ ᾿Ιωάννην τὸν Ζαχαρίου υἱὸν ἐν 
8 ae νά 3 ees = 3 A ‘ ¢ a? δά , 

τῇ ἐρήμῳ: (+) ὃ καὶ ἦλθεν εἰς πᾶσαν τὴν περίχωρον τοῦ ᾿Ιορδάνου κηρύσσων 
Ὁ Matt. 8.1, ἃς. 
Mark 1. 2. 
Isa. 40. 3. 

, ΄ > » . ε - 4be ΄ > ΄ λ nN ́ βάπτισμα μετανοίας εἰς ἄφεσιν ἁμαρτιῶν' ὡς γέγραπται ἐν βίβλῳ λόγων 
Ἡσαΐου τοῦ προφήτου λέγοντος, Φωνὴ βοῶντος ἐν τῇ ἐρήμῳ, ἑτοιμά- 

Jesus increased in wisdom,—the Word made Flesh increased. | 
(Cyril.) 

Many of the Fathers (5. Athanas. adv. Arian., S. Ambrose, 
Cyril, Epiphanius in Ancor.) interpret προέκοπτε as signifying 
progressive manifestation. 

But this explanation of the passage did not satisfy later 
Theologians. See Maldonat. here, who observes, '' De Aumand 
Sapientia omnis est questio;’’ and Bp. Pearson (Art. ΠΠ. p. 256), 
who says, ‘‘ He whose knowledge did improve together with His 
years, must have a subject proper for it, which was no other than 
a human soul. This was the seat of His finite understanding and 
directed will, distinct from the will of His Father, and conse- 
quently of His Divine Nature ; as appeareth by that known sub- 
mission,—‘ Not My will. but Thine be done.’ (Luke xxii. 42.) 
This was the subject of those affections and passions which so 
manifestly appeared in Him. ‘ My soul is exceeding sorrowful, 
even unto death.’ (Matt. xxvi. 38.) This was it which on the 
cross, before the departure from the body, He commended to the 
Father. (Luke xxiii. 46.) And as His death was the separation 
of this soul from His body, so the life of Christ, as man, did con- 
sist in the conjunction and vital union of that soul with the body.” 

Observe also, St. Paul says of Christ (Heb. v. 8),--- ἔμαθεν 
ἀφ᾽ ὧν ἔπαθεν, attributing increase in learning to experience in 
suffering. 

Hence the Apollinarian heresy is confuted, which denies that 
our Lord had a human soul; and also the Monophysite heresy, 
which confounds the two natures of Christ into one. See Matt. 
xxvi. 38 and 41. Hooker, V. lii. and liii. Bp. Pearson on the 
Creed, Art, iii. p. 256; Art. iv. p. 293; Art. v. p. 358; and Art. 
lii. p. 258, ed. Oxford (1820). 

Cu. II. 1. Ἐν ἔτει] On the Dirth-year of Christ, see on 
Matt. ii. 20, and above, ii. 8; and Pa/rit. de Evang. ii. pp. 410 -- 
419; and the Chronol. Synop. prefixed to the Acts of the Apostles. 

On these verses (I—11) see Greg. M. Homil. in Ev. i. 20, 
p- 1516. 

— Ποντίου Πιλάτου] Pontius Pilate. 
Patrit. de Evang. ii. pp. 420—424. 
— Ἡρώδου] Herod Antipas. See Matt. xiv. 1. 

For a learned dissertation on these τετραρχίαι, sce Patrit. 
de Evang. ii. pp. 424—439. 
— Λυσανίου) Nothing is known of ¢Kis Lysanias from any 

other source. - Abilene was governed by a Prince of that name, 
who was slain about 34 B.c. Augustus afterwards (B.c. 25) took 
possession of the country and distributed it among different par- 
ties. (Joseph. Ant. xv. 10.) Agrippa I. received it afterwards as 
a gift from Claudius. (Joseph. Ant. xix. 5.) Probably the Lysa- 
nias of whom St. Luke here speaks was a descendant of the elder 
Lysanias, and was placed in this tetrarchy by Augustus, and 
oh feudatory to Rome. (Cp. Patrit. de Evang. ii. pp. 433— 
439. 

St. Luke’s accuracy is questioned here (by De Weile, ad loc., 
and Strauss, Leben J. p. 375), though there is no evidence to be 
brought against it; a remarkable proof of the inordinate love of 
doubting with which some of the enemies of the Gospel are pos- 
sessed ; and showing how little value is to be attached to their 
doubts. 

2. ἐπὶ ἀρχιερέως Ἄνγνα καὶ Καϊάφα) in the time of Annas the 
High Priest (1. ο. in his high priesthood), and in the time of 
Caiaphas. Elz. has ἀρχιερέω», plural. But the singular ἄρχιε- 
péws is found in the most ancient MSS., A, B, C, Ὁ, E, G, H, K, 
L, M, §, U, V, X, Γ, A, A, and Lr., and appears to be the true 
reading. 

It is alleged by some (e.g. Meyer, p. 259) that there is an 
historical error here, because Caiaphas was the High Priest at 
this time. 

But doubtless St. Luke’s assertion is a deliberate one; and 
xt is repeated by him Acts iv. 6, where we find”"Avvay τὸν 
ἀρχιερέα, καὶ Καϊάφαν. 

The solution seems to be this. Annas had been forcibly re- 
moved from the High Priesthood by the heathen power of Rome; 

See Matt. xxvii. 2, and 

_ Civil Power, High Priest de facto. 

and Caiaphas, his son-in-law, had now been placed in that office 
by that power. (Joseph. Ant. xviii. 2.) 

Annas was still alive (John xviii. 13. Acts iv. 6), and was 
the High Priest de jure; but Caiaphas was, in the eye of the 

This seems to have been the 
reason, why Jesus, when arrested by the Zcclesiastical power of 
Jerusalem, was taken to Annas first (John xviii. 13); and it is 
also recorded that Annas sent him bound to Caiaphas (John 
xviii. 24, where see note, and on Acts iv. 6), who, as the Roman 
nominee, delivered Him to the Roman Power to be crucified. 

There may be also an allusion to the peculiar tenure, so 
precarious and irregular, by which Caiaphas held the office, in the 
words of the Gospel, saying that ‘he was high priest that same 
year.” (John xi. 51; xviii. 13.) In fact, so great was the con- 
fusion with regard to the succession and tenure of the Jewish High 
Priesthood at this time, that, as Josephus relates (Ant. xx. 10; 
cp. Euseb. i. 10), there were no less than twenty-eight High 
Priests from the time of Herod to the destruction of Jerusalem, 
and only one of these held his office for the legal term,—namely, 
for life; the rest were removed at will by the arbitrary mandate 
of human power. Cp. Wetstein, p. 070, and see above on Matt. 
li. 4. 

St. Luke, therefore, in a spirit of reverence for the Sacred 
Office,—instituted by God Himself,—of the High Priesthood, 
which was hereditary and for life, does not acknowledge that the 
High Priest could be /awfuliy made and unmade by the Civil 
Power. He still calls Annas the High Priest. And yet, since 
Caiaphas was de facto High Priest, and was commonly reputed 
so to be, he adds his name in the second place to that of Annas. 
Annas liad so much influence, that five of his sons became High 
Priests (Joseph. Ant. xx. 9. 1), and probably the practice of ap- 
pointing Sagans, or Deputies, to the High Priest, would facilitate 
the conjunction of Annas with Caiaphas in the execution of the 
functions of High Priest. Cp. Lightfoot, Temple Service, chap. 
v. Works, i. p. 912. : 

Both Annas and Caiaphas are called Tigh Priests in the 
Apocryphal Books of the N. T., pp. 599. 530. 532. 605, ed. 
Thilo. 

It appears, that ‘‘ since Caiaphas was High Priest (de facto), 
Annas had some special dignity, which could be no other than 
the chiefdom or headship of the family of Aaron,—and for a 
similar cause Zadok is named before Abiathar.” (2 Sam. xv. 29. 
35) Patrit. de Evang. ii. p. 360. 

Observe also that this remarkable expression is used by 
St. Luke at a particular crisis, viz. in connexion with our Lord’s 
Baptism. 

He, the true High Priest, was now to be visibly and audibly 
inaugurated as such by the unedion of the Holy Ghost descending 
upon Him. 

At this juncture there was, as St. Luke notes, an unhappy 
collision between the Civil and Ecclesiastical Power. God and 
Cwesar were at war; and it must have been a perplexing and dis- 
tressing question for the faithful Israelite,x—To whom is my obe- 
dience due? Who is the High Priest? 

Christ came from heaven to solve this question. He put an 
end to all doubts on this matter by rending the Veil at His Cru- 
cifixion, when He offered Himself once for all on the Cross; and 
by ascending into heaven and by entering with His Own blood 
into the true Holy of Holies. 

Hence also the faithful Christian may derive comfort in the 
worst times. When the Civil and Ecclesiastical Powers, which 
ought mutually to assist each other, are at variance and conflict 
with each other, and the devout soul is in trouble, perplexity, and 
hesitation how to pay allegiance to Czsar without breach of loy- 
alty to God, then Christ, the true High Priest, will in His own 
due time intervene to terminate the struggle, by asserting and 
vindicating His own supremacy. 

8. εἰς ἄφεσι' ἁμαρτιῶν} for the remission of sins. 
Mark i. 4. 

4. Φωνή] The Voice, which foreruns the appearance of the 
Word. (Ambrose.) 

See on 



LUKE ΠῚ. 5—20. 

‘ ε Ν ’ 5 τν al Ν , 3 fal 5 - 

σατε τὴν ὁδὸν Κυρίου, εὐθείας ποιεῖτε τὰς τρίβους αὐτοῦ. πᾶσα 
vA ΄ ‘ aA 3, ‘ x , 

φάραγξ πληρωθήσεται, καὶ πᾶν ὄρος καὶ βουνὸς ταπεινωθήσεται: 
Ν 3, Ν Ν > > A ἊΝ, ε A > ε Ν , 

ὃ καὶ ἔσται τὰ σκολιὰ εἰς εὐθεῖαν, καὶ αἱ τραχεῖαι εἰς ὁδοὺς λείας: 
καὶ “ὄψεται πᾶσα σὰρξ τὸ σωτήριον τοῦ Θεοῦ. 

3 ὃ a ΄ € “ὃ & ε A “ἢ > a iad λλ. Α͂ τὰ iol 8 ΄ 

ματα ἐχιδνῶν, τίς ὑπέδειξεν ὑμῖν φυγεῖν ἀπὸ τῆς μελλούσης ὀργῆς ; ὃ ποιήσατε 
> ΄ ” Ν -“ 

οὖν καρποὺς ἀξίους τῆς μετανοίας, καὶ μὴ ἄρξησθε λέγειν ἐν ἑαυτοῖς, Πατέρα 
» Ν 3 Ἂ / ΔΝ ε . ΄ ε Ν 3 lal , ΄ 

ἔχομεν τὸν ᾿4βραὰμ, λέγω γὰρ ὑμῖν, ὅτι δύναται ὁ Θεὸς ἐκ τῶν λίθων τούτων 
> αὶ ΄ ἜΣ ΄ 9 Ἢδ δὲ ὶ ἡ ἀξί ὡς Ν en a δένδ 
ἐγεῖραι τέκνα τῷ ᾿Αβραάμ. η δὲ καὶ ἡ ἀξίνη πρὸς τὴν pilav τῶν δένδρων 
κεῖται πᾶν οὖν δένδρον μὴ ποιοῦν καρπὸν καλὸν ἐκκόπτεται καὶ εἰς πῦρ 
βάλλεται. 1 Καὶ ἐπηρώτων αὐτὸν οἱ ὄχλοι λέγοντες, Τί οὖν ποιήσωμεν ; 

9 9 a A A 
(=) 1! ᾿Αποκριθεὶς δὲ λέγει αὐτοῖς, Ὃ ἔχων δύο χιτῶνας µεταδότω τῷ μὴ 

ϱ 3 A 
13 Ἦλθον δὲ καὶ τελῶναι 

An Seton > 
βαπτισθῆναι, καὶ εἶπον πρὸς αὐτὸν, Διδάσκαλε, τί ποιήσωμεν ; | Ὁ δὲ εἶπε 

” Ν ε 3 ’ ε ts 4 

ἔχοντι καὶ 6 ἔχων βρώματα ὁμοίως ποιείτω. 

ἄς ° ‘ δὲ NE ‘ Ν ὃ , ε A“ , 14 > , πρὸς αὐτοὺς, Μηδὲν πλέον παρὰ τὸ διατεταγμένον ὑμῖν πράσσετε. Ἐπηρώτων 
ΔΝ ΄ > 

δὲ αὐτὸν καὶ στρατευόμενοι λέγοντες, Καὶ ἡμεῖς τί ποιήσωμεν ; Καὶ εἶπε 
‘ , ” - 

πρὸς αὐτοὺς, Μηδένα διασείσητε, μηδὲ συκοφαντήσητε, καὶ ἀρκεῖσθε τοῖς 

ὀψωνίοις ὑμῶν. 

ο Exod. 14. 13. 
2 Chron. 20, 17. ο. Paes Ε Ἄ: 

(+) 1 Ἔλεγεν οὖν τοῖς ἐκπορευομένοις ὄχλοις βαπτισθῆναι ὑπ᾽ αὐτοῦ, Τεννή- 155. %? 1° 

οι 

1ὅ ἁΠροσδοκῶντος δὲ τοῦ λαοῦ, καὶ διαλογιζοµένων πάντων ἐν ταῖς καρδίαις ἃ Μαι 8.11, ὡς. 
ark 1. 7, &e. 

2. ~ ΔΝ A 3 , ΄ ος Ἰ ” ε Ν 10 16 > 7 

αὐτῶν περὶ τοῦ ᾿]ωάννου, μήποτε αὐτὸς εἴη ὁ Χριστὸς, (-) 15 ἀπεκρίνατο 
αν J , Ψ / 3 A ΔΝ σ ιά ε ο) »” να 3 , ὁ Ἰωάννης ἅπασι λέγων, ᾿Εγὼ μὲν ὕδατι βαπτίζω ὑμᾶς: ἔρχεται δὲ ὁ ἰσχυρό- 

Ξ ae he Ξ Ε A 
τερός µου, οὗ οὐκ εἰμὶ ἱκανὸς λῦσαι τὸν ἱμάντα τῶν ὑποδημάτων αὐτοῦ. αὐτὸς 

εὶς σε , > ΄ Cyne. \ , n 17 - Ν ΄ > al \ ὑμᾶς βαπτίσει ἐν Πνεύματι ἁγίῳ καὶ πυρί (-) ! οὗ τὸ πτύον ἐν τῇ χειρὶ 
3 A ‘ = \ 9 5 a“ Ν , αὐτοῦ, καὶ διακαθαριεῖ THY ἅλωνα αὐτοῦ. καὶ συνάξει 

A ” 
θήκην αὐτοῦ, τὸ δὲ ἄχυρον κατακαύσει πυρὶ ἀσβέστῳ. 
ο ἴων > ΄ Ἂν; , 

ἕτερα παρακαλῶν εὐηγγελίζετο τὸν λαόν. 

όν Ν “A > Ν 3 

τον σιτον ει» Τὴν απο- 

18 Πολλὰ μὲν οὖν καὶ 

12 ε ΄ , “ (ας) "" Ὃ δὲ Ἡρώδης ὁ τετράρχης, ἐλεγχόμενος ὑπ᾽ αὐτοῦ περὶ Ἡρωδιάδος 
τῆς γυναικὸς τοῦ ἀδελφοῦ αὐτοῦ, καὶ περὶ πάντων ὧν ἐποίησε πονηρῶν ὁ 
ε "ὃ 90 6 λ κι ιν “ \ ΄ ν 3 ΄ » 
Hpo 5, προσε HKE και τοῦτο επι πᾶσι και κατέκλεισε τον Iwavynv εν 

τῇ φυλακῇ. 

- ἑτοιμάσατε] prepare ye. The Baptist is represented as 
doing the work of a spiritual κελευθοποιὺς or Evangelical pioneer, | 
levelling. the hills and raising the valleys for the march of the 
army of the Great King and Conqueror—the Prince of Peace and 
the Lord of Hosts—whose way he came to prepare in the heart 
and life of the world. 

7—9. Γεννήµατα ἐχιδνῶν] See Matt. iii. 7, whence these 
verses are repeated almost verbatim; but St. Luke adds of his own 
independent knowledge the topics in rv. 10—14, and thus shows 
that he repeats what he knows to be true, and because he knows it. 

8. μὴ ἄρξησθε] begin not. ‘Omnem excusationis etiam co- 
natum precidit.”’ (Beng.) For a similar use of ἄρχομαι, see 
below, xiii. 26. 

11- 14. ᾽Αποκριθεὶς δὲ λέγει-- ὑμῶν] On the Baptist’s Teach- 
ing, as here described by the Holy Spirit, it is to be observed, 
that this godly Preacher adapted his lessons to the several needs 
of the various classes of society respectively,—the Multitude, the 
Publicans, the Soldiers. He was like a skilful Physician apply- 
ing the proper medicine to each particular disease,—a pattern for 
the Christian Preacher. Cp. Cyril here, p. 36. 

14. στρατευόμενοι] Persons then engaged in military occupa- 
tions—something more than soldiers by profession. 

On the lawfulness of the profession of arms, see Bp. Sander- 
son's Case of a Military Life, vol. v. pp. 104—120. And for the 
opinions of the Ancient Fathers and practice of primitive Cbris- 
tians, see Grotius here, and the next note but one. 
— μηδὲ συκοφαντήσητε] nor accuse any falsely. συκοφαντεῖν 

is a word derived from Attic law and practice,—and properly de- 
scribing an information against persons who exported figs, and 
thence applied to any false or frivolous charge (Arisfoph. Av. 
1431, and Wetst.)—and is peculiar to St. Luke. See. xix. 8. 
— ὀψωνίοις] wages. See 1 Cor. ix. 7. Rom. vi. 23. 

He did not say, Cast away your arms, quit the camp; for 
Vor. I. 

| 

| 

he knew that soldiers are not homicides, but ministers of lay— 
not avengers of personal injuries, but defenders of the public 
safety. See S. Aug. ο. Faust. xxii. 24, where he discusses the ques- 
tion concerning the lawfulness of war. ‘‘ The desire of injury,” 
he says, “‘ the savageness of revenge, the lust of power, &c., these 
are sins which are justly condemned in wars, which are however 
sometimes undertaken by good men for the sake of punishing the 
violence of others, either by command of God, or of some lawful 
human authority.” Cp. Wetstein, p. 674. 

16. ἔρχεται δὲ 5 ἰσχυρότερος} the stronger than I—and than 
all—is coming. See on Matt. iii. 11. Mark i. 7, 8. 

— λῦσαι τὸν ἱμάντα] to loose the thong of his shoes; to do 
the office of a servant. There may be also a reference to the 
practice described in Ruth iv. 8; and so, figuratively, he may 
mean what he says in John iii. 29, that he is not the Bridegroom, 
and would not rob Him of His own. Cf. Gregor. Hom. 7 in 
Evang. and Ambrose. 
— αὐτός] He—and no other. 
17. οὗ τὸ πτύον] Cp. Matt. iii. 12. In His hand is the fan of 

future judgment, with which He will winnow the chaff from the 
wheat, i. 6. the Evil from the Good, who now lie mingled together 
on His Floor of the Church on Earth. Observe, the Earth is 
His Floor. Remark also the frequent repetition of αὐτοῦ, pro- 
claiming the sovereignty of Christ. 

19. Ὁ δὲ Ἡρώδης} Here is a remarkable instance of anticipa- 
tion, not uncommon in St. Luke and in the other Gospels. The 
Evangelist having spoken of the Baptist’s preaching, proceeds 
immediately to speak of his imprisonment, thoagh probably some 
months intervened between the two. This serves the purpose of 
showing that John was ready to suffer for what he taught, and 
makes his preaching more practical and cogent. 

The observation of this principle of anéicipation clears up 
many supposed difficulties in the Gospel. See on Matt. xx. 29. 

28 
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e Matt. 3 16, Νο. 
Mark 1. 10, &c. 

σθέντος καὶ προσευχομένου ἀνεωχθῆναι τὸν οὐρανὸν, 

LUKE III. 21—30. 

(22) 51 Byévero δὲ ἐν τῷ βαπτισθῆναι ἅπαντα τὸν λαὸν, καὶ ᾿Ιησοῦ βαπτι- 
wy Ν A 2 καὶ καταβῆναι τὸ 

0 A Ν ν “Ὁ is [ ἃς Ν 9-8 5. Ν ΔΝ ‘ 3 
νευµα TO αγιον σωμµματικῳ ELOEL WOEL TEPLOTEPpav επ αυτον, και φωνὴν ἐξ 

> a , , 4 «άν ε,ὕὔ 8. 9 Ν 3 ‘ 50» 
οὐρανοῦ γενέσθαι λέγουσαν, Σὺ εἶ ὁ Υἱός μου ὁ ἀγαπητὸς, ἐν σοὶ ηὐδόκησα. 

14 

πὶ 

ἐνομίζετο, υἱὸς ᾿Ιωσὴφ, τοῦ “HX, 

ο3 Ν ἃ ας > e a ε Να ΄ 9 , ΔΑ ε 
) *% Καὶ αὐτὸς ἦν ὁ ᾿]ησοῦς ὡσεὶ ἐτῶν τριάκοντα ἀρχόμενος, ὧν, ὡς 

3 τοῦ Ματθὰτ, τοῦ Λευὶ, τοῦ ΜΕελχὶ, τοῦ 

᾿Ιαννὰ, τοῦ Ιωσὴφ, 3 τοῦ Ματταθίου, τοῦ ᾽Αμὼς, τοῦ Ναοὺμ, τοῦ ᾿Εσλὶ, τοῦ 
Ναγγαὶ, *° τοῦ Μαὰθ, τοῦ Ματταθίου, τοῦ Σεμεὶ, τοῦ ᾿]ωσὴφ, τοῦ Ιούδα, “1 τοῦ 

᾿Ιωαννᾶ, τοῦ 'Ρησὰ, τοῦ Ζοροβάβελ, τοῦ Σαλαθιὴλ, τοῦ Νηρὶ, “ὃ τοῦ ΜΕελχὶ, τοῦ 
᾿Αδδὶ, τοῦ Κωσὰμ, τοῦ ᾿Ελμωδὰμ, τοῦ Ἢρ, 3" τοῦ ᾿Ιωσὴ, τοῦ ᾿Ελιέζερ, τοῦ 

-“ a δι 

᾿Ιωρεὶμ, τοῦ Ματθὰτ, τοῦ Λευὶ, 30 Lal Lal 5 Lal 

τοῦ Συμεὼν, τοῦ ᾿Ιούδα, τοῦ ᾿Ιωσὴφ, τοῦ 

21, 22.] On this text see the Sermons of Bp. Andrewes, iii. 
241. 

21. προσευχομένου] when He was praying. St. Luke alone 
notes this incident, which calls attention to the reality of our 
Lord’s Human Nature. He also thus teaches the use of prayer 
for the reception of the Holy Spirit. 

St. Luke, the Evangelist of the Gentiles, lays special stress 
on the solemn duty, and blessed privilege, and happy results, of 
Prayer. See on y. 16, and above, Introduction, p. 160. 

Our Lord was baptized (says S. Ambrose), not to be cleansed 
by water, but to cleanse it for the washing away of sin in Bap- 
tism, and to fulfil all righteousness, i. ο. to be an example of 
obedience to all the dispensations of God. 

He came (as it were) to baptize Water for holy uses, and to 
invite men to a more joyful acceptance of έλαί Baptism which 
would be instituted by Himself. He condescended in His own 
Body to prefigure the Church, His Mystical Body (says Chrys. in 
Caten.), in which they who are baptized receive the Holy Ghost. 
“Venit Dominus ad lavacrum,” says S. Ambrose here, “ Omnia 
pro te factus est. Nemo refugiat lavacrum gratie, quando 
Christus layacrum poenitentiz non refugit. Nunc consideremus 
mysterium Trinitatis. Cim baptizatur Filius, Pater se adesse 
testatur. Adest et Spiritus Sanctus; nunquam potest a se Tri- 
nitas separari.’’ Cp. on Matt. iii. 16, 17. 

29. αὐτὸ; ἦν] Jesus Himself was about thirly years of age 
when He began His ministry. In the pronoun αὐτὸς (which is 
emphatic) St. Luke seems to say: Even Jesus, the Son of God— 
the Divine Priest and Prophet and King—did not put Himself 
forward to preach before the legal age. How much less should 
men presume to undertake so arduous an office before they are 
ripe for it! Cp. Heb. v. 5. 

The Evangelist here declares that Jesus Himself was about 
thirty years old when He began His Ministry. There is a remark- 
able testimony to this effect in Melito (Routh, R.S.i. 121), of the 
second century, on the Chronology of our Lord’s Life ; τὴν θεότητα 
αὐτοῦ ἐπιστώσατο διὰ τῶν σημείων ἐν τῇ τριετίᾳ τῇ μετὰ Td 
βάπτισμα, τὴν δὲ ἀνθρωπότητα αὐτοῦ ἐν τοῖς τριάκοντα χρό- 
νοις (thirty years) τοῖς πρὸ τοῦ βαπτίσματος. τριακοντέτης 
βαπτίζεται, says Greg. Nazian. p. 714. See also Pseudo-Ignat. 
ad Tertullian. 10, τρεῖς δεκάδας ἐτῶν πολιτευσάµενος 
ἐβαπτίσθη... καὶ τρεῖς ἐνιαυτοὺς κηρύξας τὸ εὐαγγέλιον 
«+» ἐσταυρώθη. 

At first sight, the word ἀρχόμενος may seem abrupt when 
thus used. But it appears to be explained by St. Luke himself 
Acts i. 1, referring probably to this passage, τὸν μὲν πρῶτον 
λόγον ἐποιησάμην περὶ πάντων, ὦ Θεύφιλε, ὧν ἤρξατο ὃ ᾿Ιησοῦς 
ποιεῖν τε καὶ διδάσκειν. And again Acts i. 22, Ἰησοῦς ἀρξά- 
μενος ἀπὸ βαπτίσματος Ἰωάννου, Cp. above on Josh. ii. 7. 

The reason for this notice seems to be, that it might be 
known that our Lord did not begin His public ministry till the 
age prescribed for the Levites (Numb. iv. 3; viii. 24. 1 Chron. 
xxiii. 3), and that He did begin it as soon as He was of that age. 

In this, and in other respects, He was typified by Joseph, 
who was thirty years of age when he stood before Pharaoh. Gen. 
xli. 46. 

Christ was Japtized when He was of full age. But let it 
not be imagined that this is any argument against Infant Bap- 
tism. For John’s Baptism was not an act of initiation into cove- 
nant with God, but a Baptism of Repentance. And Christ was 
Circumcised when an Infant of eight days old; and Circumcision 
was to the Law what Baptism is to the Gospel,—the appointed 
act of initiation of man into covenant with God. 

And therefore the example of Christ, circumcised on the 1 Joseph, are nine generations. 
eighth day after Birth, is an argument for Infant Baptism. 
— ὡς ἐνομίζετο] As he was accounted by law (νόμῳ). See Luke 

iv. 22. John vi. 42. This word ἐνομίζετο appears to intimate two 
things ; first, that Jesus was not son of Joseph by Nature; and 
secondly, that He was son of Joseph by Law. And therefore, 
although He was the promised seed of the woman, His genealogy ἡ 
is traced through Joseyh, who was united to Mary by the Law of 
Marriage, which God had instituted in Paradise; and He had an 
hereditary claim to the rights of Joseph, as son of David, and 
owed him filial obedience. See on Matt. i. 1. 
— vids Ἰωσὴφ, τοῦ “Ἠλί] On the Genealogies of our Lord, 

see on Matt. i. 1—16. 
St. Luke’s design in this Genealogy was probably as fol- 

ows :— 
The Genealogy of our Lord is not inserted in the beginning 

of this Gospel, as is the case in St. Matthew; but at a later 
period, when our Lord is described as thirly years of age; and it 
is inserted in connexion with His Baptism. 

St. Matthew descends in his Genealogy from Abraham ; 
St. Luke ascends to God. 

Why was this? 
St. Luke intends to show that Jesus is the promised Seed of 

the Woman (Gen. iii. 15. Gal. iv. 4), that He is the Second Adam 
—the Father of the new race of regenerate humanily—in whom 
all Nations of the Earth are blessed. 

In Him, anointed by the Holy Ghost, the whole Human 
Race is summed up, and sanctified. 

Christ, our Divine Head, is here presented to us as the 
Author of the new race, which He carries up, as it were, by a re- 
troverted stream of sanctification, turning back the channels of 
hereditary corruption and original sin, through every successive 
generation in an ascending series ; and leading it up through Adam 
to God He cleanses it by the divine effluence and effusion of the 
Holy Ghost. On the type of this in Israel’s passage over Jordan, 
see on Josh. iii. 16. 

St. Luke dates our Lord's Genealogy from His Baptism, be- 
cause in Baptism the old Adam is buried, and the new man is raised 
up; and the life of Christ in us begins at Baptism. See Origen here, 
and Eusebius in Mai, Patrum Nova Bibliotheca, iv. pp. 271—277. 

The great work of retrogressive and retroactive purification is 
here connected with the Baptism of Christ. And thus the Holy 
Spirit has reminded us that our participation in this work of puri- 
fication is commenced at our Baptism into Christ; that our 
adoption into the new Generation, by which we are engrafted 
into Christ, and through Him carried up to God, is effected by 
Him through the “ daver of Regeneration.’’ Tit. iii. 5. Cp. 
5, Aug. de Cons. Ἐν. ii. 4, 5. 

As St. Paul says (Rom. ν. 15), ‘Not as the offence (in 
Adam), so the free gift in Christ. For if through the offence of 
the one Adam, the many (that is, all, cp. v. 18), died, much 
more the Grace of God, and the Gift by the one man Jesus Christ 
hath abounded, or overflowed, to the many, i.e. upon all. As by 
the offence of one judgment came upon all to condemnation, so 
by the righteousness of One the free gift came upon all men unto 
Justification.” 

In addition to the authorities cited on St. Matthew, i. 1—16, 
the reader may consult the work of Zusebius, lately published by 
Mai, Queestion. ad Marin. pp. 219—226. 

27. τοῦ Σαλαθιήλ] of Salathiel. See on Matt.i.12—15. It 
is most probable that this is the same person as he who is men- 
tioned by St. Matthew, i. 12, and that Zorobabel is the same person 
as he who is mentioned under that name by St. Matthew. It is 
true, that between Zorobabel in St. Luke, and Mary, are seven- 
teen generations, and between Zorobabel in St. Matthew, and 

But so between David and Sala 
thiel in St. Luke are twenty generations; and only fourteen in 
St. Matthew. Cp. next note, 
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τοῦ Δαυϊδ, 3" τοῦ ᾿]εσσαὶ, τοῦ ᾿Ωβὴδ, τοῦ 
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τοῦ Medea, τοῦ Μαϊνὰν, τοῦ Ματταθὰ, τοῦ 5 Ναθὰν, £2 sam. 5.14. 
1 Chron. 3. 5. 
Zech. 12. 12. 
g Ruth 4. 18. 
1 Chron. 2. 10. 

Bool, τοῦ Σαλμὼν, τοῦ Ναασσὼν, 
aw? Ν Aa 9 Ἀ aA? Ν ” Lal Lol 

33 τοῦ ᾽Αμιναδὰβ, τοῦ “Apap, τοῦ Εσρὼμ, τοῦ Φαρὲς, τοῦ Ιούδα, 5: "τοῦ ᾿Ιακὼβ, ια ye ο 
ΟῚ Ν ΟῚ a 5 A a ‘a 26. 

τοῦ ᾿]σαὰκ, τοῦ ᾿4βραὰμ, τοῦ Θάρα, τοῦ Ναχὼρ, * τοῦ Σεροὺχ, τοῦ “Ραγαῦ, 

τοῦ Φάλεκ, τοῦ ᾿Εβὲρ, τοῦ Σαλὰ, *° τοῦ Καϊνὰν, τοῦ ᾿Αρφαξὰδ, τοῦ Σὴμ, τοῦ 
A fol ΄ “ , a r rn ; ee 

Νῶε, τοῦ Λάμεχ, * τοῦ Μαθουσάλα, τοῦ ᾿Ενὼχ, τοῦ ᾿Ιαρὲδ, τοῦ Μαλελεὴλ, | τοῦ i Gen. 5.6. 

Καϊνὰν, ὃν κ 
IV. (4)! "Ἰησοῦς δὲ Πνεύματος ἁγίου 

a> Ν wn n 

τοῦ ᾿Ενὼς, τοῦ Σὴθ, τοῦ ᾿Αδὰμ, τοῦ Θεοῦ. k Gen. 5. 3. 
ch. 5. 1. 

a Matt. 4. 1, ἃς. πλήρης ὑπέστρεψεν ἀπὸ τοῦ ᾽1ορ- ρη ir β΄ Stark 1. 12,’ se. 
δά ἮΝ ΠΝ > na π , > Ν ” 16 9 ΤΕ , , 
dvov, καὶ ἤγετο ἐν τῷ Πνεύματι εἰς τὴν ἔρημον (-+~) 5 ἡμέρας τεσσαράκοντα 

πειραζόμενος ὑπὸ τοῦ 4ιαβόλου. 
ΔΝ ” - ΄ 

καὶ συντελεσθεισῶν αὐτῶν ὕστερον ἐπείνασε. 
> ε > lol 5 A an Y 

Εἰ Υἱὸς εἶ τοῦ Θεοῦ, εἰπὲ τῷ λίθῳ τούτῳ ἵνα γένηται ἄρτος. 
> a x 5.Ἐπ , Ὁ τι) 9 
Ἰησοῦς πρὸς αὐτὸν λέγων, " Γέγραπται, ὅτι 

ἄνθρωπος, ἀλλ᾽ ἐπὶ παντὶ ῥήματι Θεοῦ. 

K Ν 5 » ὑδὲ > a ε 4 > ’ -, 

αι ουκ ἔφαγεν ονοεν εν ταις Ίμεραις εκειναις 

3 Καὶ εἶπεν αὐτῷ ὁ Διάβολος, 
4 Kat ἀπεκρίθη 

Διάβολος εἰς ὄρος ὑψηλὸν ἔδειξεν αὐτῷ πάσας τὰς βασιλείας τῆς οἰκουμένης ἐν 
στιγμῇ χρόνου, ° 

Ν ΑΝ, A καὶ εἶπεν αὐτῷ ὁ Διάβολος, Σοὶ δώσω τὴν ἐξουσίαν ταύτην 
ἅπασαν καὶ τὴν δόξαν αὐτῶν, ὅτι ἐμοὶ παραδέδοται, καὶ ᾧ ἐὰν θέλω δίδωμι 

> Ν , lal » 

αὐτήν: 7 σὺ οὖν ἐὰν προσκυνήσῃς ἐνώπιον ἐμοῦ, ἔσται σου πᾶσα. 
3 Ν 9 ο 4 ε 2 “ἊΨ eee a , ο 
ἀποκριθεὶς αὐτῷ εἶπεν ὁ ᾿]ησοῦς, Ὕπαγε ὀπίσω µου Σατανᾶ, γέγραπται "Ἡροσ- 

> > > 3 / ’ 

οὐκ ἐπ᾿ ἄρτῳ μόνῳ ζήσεται ὃ υῬευ 3.5. 
δ Ν > 4 5 A ε 

Καὶ ἀναγαγὼν αὐτὸν ὁ 

ΔΝ 

ὃ Καὶ 

ο Deut. 6. 13. 

΄ ΄ Ν / Ν 3 a , ΄ 9 Ν 
κυνήσεις Κύριον τὸν Θεόν σου, καὶ αὐτῷ μόνῳ λατρεύσεις. " Καὶ 
» 4 4 3 ε Ν α΄. κ 

ἤγαγεν αὐτὸν εἰς Ἱερουσαλὴμ, καὶ ἔστησεν 

86. τοῦ Καϊνάν] of Cainan. Here is a difficulty. 
This name Cainan, as son of Arphaxad, does not occur, in 

this place, in the original Hebrew of Gen. xi. 12, nor in 1 Chron. 
i. 24, where Sala is represented as son of Arphaxad. 

But it is found in the Septuagint Version in Gen. xi. 13, not 
in 1 Chron. i. 24. 

The name of Cainan appears to be associated with the intro- 
duction of idolatry. See Ephraem Syrus in Gen. xviii. Mill on 
the Genealogies, p. 149. 

It is also certain that the Evangelists had access to genealo- 
gical materials that we do not possess. See above on Matt. 
i. 3. 

We have seen (Matt. i. 8) that it was the practice of the 
Hebrews to omit names from their Genealogies, for moral and 
judicial reasons. Accordingly we find that in δέ. Matthew's 
Genealogy several names are passed over in silence. 

But this does not appear to be the case in St. Luke’s Genea- 
logy. He wrote specially for the Gentiles, and to show that in 
Christ all nations are blessed. In Him—Who is the Second 
Adam, the Father of the new Creation—there is pardon and 
grace freely offered to all; in Him the dead in trespasses 
and sins are made alive; and they who had been aliens—by 
idolatry and vice—were made nigh to God in Christ (Gal. iii. 
28. Eph. ii. 12, 13); and there is an universal Amnesty in 
Christ. 

Perhaps there may be something significant of this gracious 
purpose of Universal Reconciliation and Restoration by the 
Gospel, in the fact, that a name—the name of Cainan, expunged 
perhaps for moral reasons, viz. for idolatry—from the Hebrew 
Genealogies, is restored, in Christ, to that of the Gentile World. 

On this question, see Walther, Harmon. Biblic. ad Lue. iii. 
36. Michaelis, de Chronol. Mosis post diluvy. in Comm. Soc. 
Gotting. 1763. Rus, Harmon. Evang. i. 359. Spanheim, Dubia 
Evang. xxiii., who, with Beza, would expunge the word. Routh, 
R. 5. ii. 373, observes, that neither Julius Africanus, early in the 
third century, nor Eusebius in the fourth, seem to have had this 
second Kaivay in their editions of the LXX; and Lord Arthur 
Hervey, on the Genealogies (pp. 168—203), has endeavoured to 
show that the name Cainan was first interpolated here in St. 
Luke, and thence passed into copies of the LXX. But it is found 
in all the best Manuscripts here, with the single exception of the 
Codex Bezz, which omits it. Cp. Mill, pp. 144. 147, note. 

98. ᾿Αδὰμ, τοῦ Θεοῦ] Thus the Holy Spirit, writing by St. 
Luke to the Gentiles, taught them what they, especially the 
Greeks, much needed to learn, that God had ‘“ made of one blood 
all nations of men,” Acts xvii. 26. Herein, as in many other 
respects, St. Luke the Evangelist is a fellow-labourer with the 
Apostle St. Paul. See Jnéroduction, p. 158. 

9 A x 4A με - 

αὐτὸν ἐπὶ τὸ πτερύγιον τοῦ ἱεροῦ, 

Joseph is not called the Son of Eli literally, any more than 
Adam was literally the Son of God. (Aug. de Cons. Ἐν. ii. 3.) 
Perhaps, also, it may be said that the words ὡς ἐνομίζετο, as 
He was accounted, in v. 23, may be intended to imply that the 
Evangelist is giving the genealogy as commonly received. (Cp. 
Bengel.) 

— τοῦ Θεοῦ] of God. ‘Ex Deo per Christum sunt omnia. 
Omnia reducuntur per Christum ad Deum.” (Beng.) 

Cu. IV. 1—18. Ἰησοῦς δέ] On the Temptation see Matt. iv. 
1—11. 

2. ἡμέρας τεσσαράκοντα] forty days. It is said by some (6. ¢. 
Bengel) that this is a ‘‘locutio pregnans,’’ indicating that He 
was led into the Wilderness for forty days, where, afler they 
were over (cp. Matt. iv. 3), He was tempted. 

But the words of the two Evangelists taken together, seem 
rather to imply that He was tempted at intervals during the forty 
Days (cp. Mark i. 13), and that at the close of them the Tempter 
assailed our Lord with the greatest violence. 

And this appears to be typical of what is to be looked for in 
the History of the Church. She is tempted or tried by the Evil 
One during the whole period of her sojourn (represented by Forty 
Days, see on Matt. iv. 2), in the Wilderness of this World: but 
Satan reserves the fiercest trial for the last. See Rev. xii. 12. 

4. Γέγραπται] It is written: repeated v. 8; ορ. v. 12. Christ 
is ‘full of the Holy Ghost,” v. 1, and yet His Rule of Faith and 
Practice is Holy Scripture ;—a fact which may be commended to 
the consideration of some (Quakers, Methodists, and others) who 
appear to suppose that inward illumination (or what is fancied 
to be such) may be a substitute for the written Word. 

5. ἔδειξεν αὐτῷ] The /ast Temptation in St. Matthew (iv. 8), 
but mentioned here in the second place by St. Luke. 

But observe, St. Luke does not say τότε or πάλιν, as St. 
Matthew does (iv. 5. 8), and therefore there is no discrepancy ; 
but St. Luke places the temptations in an order of his own; per- 
haps with a reference to the temptation of the first Adam, and to 

the special trials of the Gentile World. By indulgence we were 
conquered in Adam, by abstinence we conquer in Christ. (Cyril.) 

— τῆς οἰκουμένη" St. Matthew here (iv. 8) has τοῦ κόσμου. 

— ἐν στιγμῇ χρόνου] in a moment of, time. | In momento 

enim pretereunt.” (Ambrose.) ‘“ ; 
8. Προσκυνήσεις] Thou shalt worship the Lord thy God, and 

Him only shalt thou serve. And yet Christ is to be worshipped 
(Heb. i. 6). How then can Christ be a Creature ? How can 
He be other than God? Let Arians and Socinians be entreated 

to mark this. 
9. Ἱερουσαλήμ] Jerusalem. St. Matthew, writing for Jews, 

has τὴν ἁγίαν πόλιν, the Holy City, here, iv. 5. 
2B2 
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d Ps. 91. 10—12, 

LUKE IV. 10—26. 
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καὶ εἶπεν αὐτῷ, Εἰ Υἱὸς εἶ τοῦ Θεοῦ, βάλε σεαυτὸν ἐντεῦθεν κάτω, 19 γέγραπται 
Ν ν d α > 4 > Led > a“ ’ ο ΄ 

γαρ, Ὅτι "τοῖς ἀγγέλοις αὐτοῦ ἐντελεῖται περί σου, τοῦ διαφυλάξαι 
Ὁ Lal lal ΄ 

Ἡ καὶ ὅτι ἐπὶ χειρῶν ἀροῦσί σε, μή ποτε προσκόψῃς πρὸς λίθον 
19 K Na 0 ‘ > ο, ἕνα ας 3 ΑΝ 4 ν e > 

αι ἀποκριθεὶς εἶπεν αὐτῷ ὁ Ιησοῦς" Ότι εἴρηται, “Οὐκ 

1 Καὶ συντελέσας πάντα πειρασμὸν 

σε 
ΔΝ / 

eDeut.6.16. TOV πόδα σου, 
3 / ’ 9 / ἐκπειράσεις Κύριον τὸν Θεόν σου. 

fJohn 1i.80. ὁ Διάβολος ᾿ ἀπέστη ἀπ᾽ αὐτοῦ ἄχρι καιροῦ. 
Heb. 4. 15. 

g Matt. 2. 23. 
& 13, 54. 
Mark 6. 1. 
Jolin 4, 43. 
Neh. 8. 5, 6. 
h Ps. 22. 22. 
& 40, 9, 10. 
1 158. 61. 1, 2. 
Matt. 11. 5. 
Ps. 43,7. 
& 147. 3. 
John 6. 2. 

j Lev. 25. 10. 

: - Ke 5 
(+) "" Καὶ ὑπέστρεψεν ὁ ᾿Ιησοῦς ἐν τῇ δυνάμει τοῦ Πνεύματος εἰς τὴν 

9 ΄ - > 4 a a κ᾿ 
Ταλιλαίαν" καὶ φήμη ἐξῆλθε καθ᾽ ὅλης τῆς περιχώρου περὶ αὐτοῦ. 15 Καὶ αὐτὸς 
ἐδίδασκεν ἐν ταῖς συναγωγαῖς αὐτῶν δοξαζόμενος ὑπὸ πάντων. 

σ > oe a (ας) 1 " Καὶ ἦλθεν εἰς τὴν Ναζαρὲθ, οὗ ἦν τεθραμμένος: καὶ εἰσῆλθε, " κατὰ 
ΔΝ > \ > “A > οι) ε ’, “A / > Ν ‘ Ν 3 , 

τὸ εἰωθὸς αὐτῷ, ἐν TH ἡμέρᾳ τῶν σαββάτων εἰς τὴν συναγωγὴν, Kal ἀνέστη 
lal νὴ Ν Led / ε ο A A 

ἀναγνῶναι. | Καὶ ἐπεδόθη αὐτῷ βιβλίον Ἡσαΐου τοῦ προφήτου: καὶ ἀναπτύξας 
Ν ΄, a x , oS , 18 i a , αι ο ee a τὸ βιβλίον εὗρε τὸν τόπον οὗ ἦν γεγραμμένον, °'TIvedpa Κυρίου ἐπ᾽ ἐμὲ, οὗ 
: 3 = 

εἵνεκεν ἔχρισέ µε εὐαγγελίσασθαι πτωχοῖς, ἀπέσταλκέ µε ἰάσασθαι 
ἣν / A ἫΝ ΄ ” 

τοὺς συντετριμμένους τὴν καρδίαν, κηρύξαι αἰχμαλώτοις ἄφεσιν, 

καὶ τυφλοῖς ἀνάβλεψιν, ἀποστεῖλαι τεθραυσμένους ἐν ἀφέσει, 191 κη- 
ρύξαι ἐνιαυτὸν Κυρίου δεκτόν. * Καὶ πτύξας τὸ βιβλίον ἀποδοὺς τῷ 
ὑπηρέτῃ ἐκάθισε: καὶ πάντων ἐν τῇ συναγωγῇ οἱ ὀφθαλμοὶ ἦσαν ἀτενίζοντες 

> lal a1 15] é δὲ x , vs 3 8 Ὅ ΄ λ , ε ‘A 

αὐτῷ. ατο δὲ λέγειν πρὸς αὐτοὺς, Ὅτι σήμερον πεπλήρωται α ΐ ξ ρ ᾿ ρ ήρωται ἡ γραφὴ 
k Ps. 45. 2. 
1.8. 50. 4. 
Matt. 13. 
Mark 6. 2, 
ch, 2. 4. 
John 1. 14. 
& 6.42. & 7. 46. 
1 Matt. 4, 13. 
ἃ 18, 54. 

- > ΄ Ν ε lal 

αυτη εν’ τοις ὠσὶν υμων. 

ἘΝ 

τα Matt.13 55. (24 
Mark 6. 4. 
Jobn 4. 44. 
n 1 Kings 17. 7. 
& 18.1. 
James 5. 17. 

΄ Leta! 
πατρίδι αυτου. 

μῆνας ἕξ, ὡς ἐγένετο λιμὸς μέγας ἐπὶ πᾶσαν τὴν γῆν, 

19 9 κ Ν , > ΄ 3 fal Ν > ΄ (τ) * "Καὶ πάντες ἐμαρτύρουν αὐτῷ, καὶ ἐθαύ- 
µαζον ἐπὶ τοῖς λόγοις τῆς χ΄ριτος τοῖς ἐκπορευομένοις ἐκ τοῦ στόματος αὐτοῦ, 

\ » a ε ΄ 2 9 > 
καὶ ἔλεγον, Οὐχ οὗτός ἐστιν ὁ vids ᾿Ιωσήφ; (3) ™' Καὶ εἶπε πρὸς αὐτοὺς, 

: Ἀ 
Πάντως ἐρεῖτέ μοι τὴν παραβολὴν ταύτην, ᾿Ιατρὲ, θεράπευσον σεαυτόν: ὅσα 
ἠκούσαμεν γενόμενα ἐν τῇ Καφαρναοὺμ, ποίησον καὶ ὧδε ἐν τῇ πατρίδι σου. 
1) “1 " Εἶπε δὲ, ᾽Αμὴν λέγω ὑμῖν, ὅτι οὐδεὶς προφήτης δεκτός ἐστιν ἐν τῇ 

22 Or lal ~ > 

(=) 5 “Ew ἀληθείας δὲ λέγω ὑμῖν, πολλαὶ χῆραι ἦσαν ἐν 
“ ε , > ΄ > aed Ἂς μὲ > , ε > Ν 3 τας » , Ἂν ταῖς ἡμέραις ᾿Ηλίου ἐν τῷ ᾿Ισραὴλ, ὅτε ἐκλείσθη ὁ οὐρανὸς ἐπὶ ἔτη τρία καὶ 

20 Ν Ν > , 

καὶ πρὸς οὐδεμίαν 
αὐτῶν ἐπέμφθη "Ηλίας εἰ μὴ εἰς Σάρεφθα τῆς Σιδῶνος πρὸς γυναῖκα χήραν. 

18. ἄχρι καιροῦ] till a season. 
pus” (Beng.), such as the Agony. 

15. αὐτός] ‘Ipse; non modo per famam.”’ ( Beng.) 
16. Ναζαρεθ, οὗ ἦν τεθραμμένος Nazareth (the city of Branches), 

where He (who is the Brancn) had been reared, and where He 
“‘crevit occulto velut Arbor wevo.”’ See above on ii. 5 . 

— κατὰ τὸ εἰωθὸς αὐτῷ] according to his custom—a strong 
argument for attendance on Public Worship. 

— ἐν τῇ ἡμέρᾳ τῶν σαββάτων] on the Sablath Day. On the 
Synagogue Worship on the Sabbath, see Acts xiii. 14,15; xv. 21. 
Joseph. de B. Jud. vii.3. Vitringa de Synagoga, Franecq. 1096. 
Prideaux, Connexion, i. 416—430, ad Α.Ρ. 444. Jahn, Arch. 8. 
344. 397. And on the preparatory uses of the Synagogues for 
the diffusion of Christianity, see below, Introduction to the Acts 
of the AposTLEs, p. xvii. 

17. ἐπεδόθη was given in addilion, perhaps after the Lesson 
from the Law. Our Lord appears to have done two things ; first, 
ἀνέστη ἀναγνῶναι, He stood up to read the Lesson of the day; 
secondly, to have chosen a particular passage (εὑρεῖν τόπον) in the 
prophecies of Isaiah (Cyril), and to have expounded it, with addi- 
tions from other places of the same Prophet; e.g. Isa. lxi. 1, 2, 
with illustrations from xlii. 7, and to have shown the application 

of these prophecies to Himself. See Surenhus. pp. 339—345. 
— ἀναπτύξας] having unrolled the 7:2 (megillah), or volume. 

It appears that Isaiah formed a seperate roll. 

18. ἔχρισέ pe] anointed Me— made Me the Messiah, the 
Anointed One—the Chris/. Christ was anointed at the Incarna- 
tion by the operation of the Holy Ghost, and was publicly anointed 
and inaugurated as the Messiah by the descent of the Holy Ghost 
at His Baptism. See on Matt. iii. 16. Therefore this lesson and 
exposition were specially appropriate now. Cp. notes on Isa. Ixvi. 

18, 19.] On this text see the Sermon of By. Andrewes, iii 280. 
19. ἐνιαυτόν] the year—typified by the Jubilee, Lev. xxv. 9; 

“ Usque ad opportunum tem- which prefigured the Gospel dispensation, the World’s release from 
the Debt of Sin; the Universal Jubilee proclaimed by Christ. 

On the erroneous notion hence derived by some (see Clem. 
Alex. Strom. i. p. 147, and Origen de Princ. iv. 5), that our Lord 
taught only for one year or little more, see the authorities in 
Gieseler, Ch. Hist. chap. i. note 10. Winer, Lex. i. p. 568. 
Routh, R. S. i. 121. 146; iv. 364, and above, on iii. 23, where it 
will be seen that Me/ifo affirmed that our Lord's ministry lasted © 
three years; so also S. Hippolytus, in Dan. § 4. So Euseb. H. 
E.i. 10. Theodoret, in Dan. ix. Α΄, Hieron. in Dan. ix. 

24. δεκτός] acceptable. See on Acts x. 35. 
25. ἔτη τρία καὶ μῆνας εξ] three years and six months. Τί is 

said by some (e.g. Meyer, p. 275) that this is at variance with 
the date in 1 Kings xviii. 1, ‘the λέγ year.’”’ But it does not 
appear that the third year there is dated from the beginning of 
the famine. The original says, ‘‘ There were many days; and in 
the third year—probably after those many days—the word of the 
Lord came to Elijah.” Why otherwise should the “ many days” 
be mentioned ? 

The period of three years and a half (half of seven, the 
sacred number) = 42 months, or 1260 days, had an ominous sound 
in the ears of an Israelite, being the time of this famine (cp. 
James v. 17), and of the duration of the desolation of the Temple 
under Antiochus. Lightfoot, i. p. 620. Harm. N. T. Rev. xi. 
Joseph. B. J.i. 1. Lowth on Dan. xii. 7. Prideaux ad a.v. 168, 
165. See Rev. xi. 2, 3; xii. 6. 14; xiii. 5. 

26, 27. Ἠλίας-- Ἐλισσαίου] The Prophets Elijah and Elisha 
were types of Christ; and in their special dealings with the widow 
of Sarepta and Naaman the Syrian, they foreshadowed His rela- 
tion, not only to Capernaum in contrast with Nazareth, but also 
to the Gentile world in comparison with the Jews. (Zheophyl., 
Euthym.) See above, ii. 32. 

— εἰ un) saving, except. 
Rey. xxi. 27. 

See on Matt. xii. 4. 1 Cor. xiv. 6. 
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7° Kat πολλοὶ λεπροὶ ἦσαν ἐπὶ ᾿Ἠλισσαίου τοῦ προφήτου ἐν τῷ Ἰσραὴλ, 2 Kings 5. 14. 
᾿ Ν Ν col 

καὶ οὐδεὶς αὐτῶν ἐκαθαρίσθη εἰ μὴ Νεεμὰν ὁ Σύρος. 
πάντες θυμοῦ ἐν τῇ συναγωγῇ ἀκούοντες ταῦτα. 

3 Καὶ ἐπλήσθησαν 
59 Καὶ ἀναστάντες ἐξέβαλον 

DLN 3 “ , ἌΝ Ἣν capa ν > ΄ “5 S79) we ΄ 
αὐτὸν ἔξω τῆς πόλεως, καὶ Ἴγαγον αὐτὸν ἕως ὀφρύος τοῦ ὄρους, ἐφ᾽ οὗ ἡ πόλις 

5.5. σὰ > δό 3 Ν ΄ 5 , 30 Ρ SEN δὲ ὃ Ν ὃ Ν ΄ὕ 
αὐτῶν ᾠκοοόμητο, εἰς τὸ κατακρημνίσαι αὑτὸν" αὐτὸς δὲ διελθὼν διὰ μέσου B Jobn 8. 59, 

αὐτῶν ἐπορεύετο. 

Vill 
rn , 

αὐτοὺς ἐν τοῖς σάββασι. 
3 ἐξ. la ΗΝ ε λό > “ (Ξ 
ἐν ἐξουσίᾳ ἦν ὁ λόγος αὐτοῦ. (Gn 

Lal ’ 3 , Ν 5 ΄ 

πνεῦμα δαιμονίου ἀκαθάρτου, καὶ ἀνέκραξε 

ai) Ἵ Καὶ κατῆλθεν εἰς Καφαρναοὺμ πόλιν τῆς Γαλιλαίας" καὶ ἦν διδάσκων « Merk 1. 21, Κο. 
24 32 ἊΣ .9 ΄ Fay tal a 3 a ο (ας) ™ Καὶ ἐξεπλήσσοντο ἐπὶ τῇ διδαχῇ αὐτοῦ, ὅτι 

9 ” a 3 

3 Καὶ ἐν τῇ συναγωγῇ ἦν ἄνθρωπος ἔχων 
φωνῇ μεγάλῃ * λέγων, Ἔα: τί 

ἡμῖν καὶ σοὶ, ᾿[Ιησοῦ Ναζαρηνέ; ἦλθες ἀπολέσαι ἡμᾶς; οἶδά σε Tis εἶ, ὁ “Ἅγιος 
τοῦ Θεοῦ. 

αὐτοῦ. 

βλάψαν αὐτόν. 

35 ΔΝ > ’ 3 lal ε 3 aA 4 , Ν » 3 

" Καὶ ἐπετίμησεν αὐτῷ ὁ ᾿Ιησοῦς λέγων, Φιμώθητι, καὶ ἔξελθε ἐξ 
ΔΝ coat > A Ν ὃ a > A ΄ 5» ηλθ 9 > > “ δὲ 

Καὶ ῥῖψαν αὐτὸν τὸ δαιμόνιον εἰς τὸ μέσον ἐξῆλθεν ἀπ᾽ αὐτοῦ, μηδὲν 
30 ‘\ 5 , , JS , Ν ΄ A 

Καὶ ἐγένετο θάμβος ἐπὶ πάντας: καὶ συνελάλουν πρὸς 

ἀλλήλους λέγοντες, Tis ὁ. λόγος οὗτος; ὅτι ἐν ἐξουσίᾳ καὶ δυνάμει ἐπιτάσσει 
nw 3 ΄ ΄ ΔΝ 3 ΄ 

τοῖς ἀκαθάρτοις πνεύμασι, καὶ ἐξέρχονται. 
3 ΄ nw 

εἰς πάντα τόπον τῆς περιχώρου. 

(3) ὁ ᾿᾿Αναστὰς δὲ ἐκ τῆς συναγωγῆς εἰσῆλθεν εἰς τὴν οἰκίαν Σίμωνος: 

BYE κ απ ΄ αν ἊΝ > lal 

Καὶ ἐξεπορεύετο ἦχος περὶ αὐτοῦ 

r Matt. 8. 14, ὅς. 
Mark 1. 29, &c. 

Ν \ an ΄ = ΄ a / Ν > , RLV 
πενθερὰ δὲ τοῦ Σίμωνος ἦν συνεχομένη πυρετῷ μεγάλῳ: καὶ ἠρώτησαν αὐτὸν 

“ ο 
περὶ αὐτῆς. 

39 ΔΝ > Ἂν 3 , > aA 3 » ον “A Ν 3 a 

Kat ἐπιστὰς ἐπάνω αὐτῆς ἐπετίμησε τῷ πυρετῷ, καὶ ἀφῆκεν 
ιά A lal “ 

αὐτήν: παραχρῆμα δὲ ἀναστᾶσα διηκόνει αὐτοῖς. 
40 4 Ν ἴω δ , , - > 3 lal , , 

Avvovros δὲ τοῦ ἡλίου πάντες ὅσοι εἶχον ἀσθενοῦντας νόσοις ποικίλαις 
» > Ν Ν Φις ε NON es δ ts ‘ a 3 Ν 3 , 
ἤγαγον αὐτοὺς πρὸς αὐτόν' ὁ δὲ Evi ἑκάστῳ αὐτῶν τὰς χεῖρας ἐπιθεὶς ἐθεράπευ- 
σεν αὐτούς. 

΄ 9 > A aA 
λέγοντα, Ὅτι σὺ εἶ ὁ Χριστὸς, ὁ Υἱὸς τοῦ Θεοῦ. 

a -“ ” ‘ > 

λαλεῖν, ὅτι ᾖδεισαν τὸν Χριστὸν αὐτὸν εἶναι. 

vill 

(vn) *’E&jpyero δὲ καὶ δαιμόνια ἀπὸ πολλῶν κράζοντα καὶ 
Ν > Lon > ἣν 3 ‘ 

Kat ἐπιτιμῶν οὐκ ela αὐτὰ 

in) “Γενομένης δὲ ἡμέρας ἐξελθὼν ἐπορεύθη εἰς ἔρημον τόπον" καὶ οἱ ὄχλοι 
> ΄ ασ Αα des 9 > ο) Ν A νο A Ν ΄ 
ἐπεζήτουν αυτον, και ἦλθον εως αὐτου και κατεῖχον αυτον του μὴ πορεύεσθαι 
5 3 3 lol 

απ AUTWY, 
, A“ A ΄“ ω “ 

σασθαί µε δεῖ τὴν βασιλείαν τοῦ Θεοῦ: ὅτι εἰς τοῦτο ἀπέσταλμαι. 
κηρύ ἐν ταῖ is τῆς Γαλιλαί ηρυσσων εν ταις συναγωγαις Της αλιλαιας. 

29. ὀφρύος] the brow of the hill. Modern Nazareth is not 
on a hill, as the ancient city was. Cp. Robinson, Palest. iii. 185 
—200, who says, ‘‘The houses stand in the lower part of the 
slope of the western hill, which rises steep and high above them.” 
Its inhabitants were guilty of rejecting the Son of God, Who 
vouchsafed to dwell among them, and of endeavouring to cast 
Him down from “ the brow of a hill on which their city was built.’ 
‘They are now debased: a fit emblem of the degradation of those 
who reject Christ. Cp. the curse pronounced by Him on Caper- 
naum (Matt. xi. 23). 

80. διελθὼν διὰ μέσου] he passed through the midst of them 
and went forth on His way. He allowed them to take Him to 
the top of the hill—and then escaped. By such acts as these 
(ep. John viii. 59; x. 31. 39) He has proved that His death was 
voluntary, —‘‘ Quando vult capitur, quando vult occiditur,’—and 
we may add, “ Quando nolunt inimici, elabitur, et quando nolunt, 
occiditur.”” See Matt. xxvi. 5. 

— ἐπορεύετο] He was going His way: while they were eager 
to cast Him headlong. Observe the imperfect tense. 

Here is a remarkable instance of the manner in which the 
narrative of one Gospel /¢s in with that of another. St. Luke says 
here that He went His way, and the next thing we hear of Him is 
that he came to Capernaum. St. Matthew relates only that He 
left Nazareth and came to Capernaum (iv. 13). St. Luke supplies 
the reason why He left His own country, namely, because it had 
rejected Him. 

In His great mercy He offered his own countrymen one more 
opportunity (Matt. xiii. 54. Mark vi. 1), which was lost. 

81. Καφαρναοὺμ πόλιν τ. Τ.] Capernaum, a city of Galilee. 
A mode of speech showing that St. Luke wrote for persons un- 
acguainted with Palestine. So, in i. 26, he speaks of a city of 

> ν a 

15. Ὃ δὲ εἶπε πρὸς αὐτοὺς, Ὅτι καὶ ταῖς ἑτέραις πόλεσιν εὐαγγελί- 

Ἡ Καὶ ἦν 

Galilee called Nazareth, and in xxi. 37, the mount called the 
Mount of Olives; cp. xxii. 1, the feast of unleavened bread, which 
is called the Passover. See above, Introduction, p. 165. 

Marcion began his edition of St. Luke’s Gospel at this verse 
(see Libr. Apocr. N. T. p. 403), and inserted the words 5 Θεὺς 
κατῆλθεν εἰς Καφαρναοὺμ,---α testimony from him to Cbrist’s 
Divinity, and also an avowal that the earlier chapters of οἱ. Luke 
(omitted by Marcion) assert the Humanity, which he denied. 

Observe, He went and settled at Capernaum, although He 
foreknew its disobedience (Cyril), x. 15. A lesson to us to preach 
and propagate the Gospel whatever our hopes of success may be. 

38. δαιμονίου] a devil. St. Luke, writing for Gentiles, adds 
the epithet ἀκάθαρτον, unclean, to δαιμόνιον, which St. Matthew, 
writing to Jews (for whom it was not necessary), never does. See 

Townson on the Gospels, p. 185. 

— καὶ ἀνέκραξε] See Mark i. 24—28. 
84. Ἰησοῦ Ναζαρηνέ] Jesus of Nazareth. There was some- 

thing of bitter scorn and derision in their application here; for 
the citizens of Nazareth had just rejected Him, and had attempted 
to kill Him, iv. 29. Thus in this address of the demoniac there 
was blasphemy mixed with dread—a fearful picture of the temper 
of Devils toward “' the Holy One of God.” 
— ὁ Ἅγιος] ‘He uses the Article,’ says Athanas. in Caten., 

“ distinguishing Christ from all others ; for He is the Holy One, 
by communion with Whom all who are holy are called holy.” 

85. Φιμώθητι] literally, Be thou muzzled. ‘* διμὸς, i. ᾳ. κημὸς, 
camus (cp. Routh, R. S. iv. 44. 71), capistri genus (a muzzle 
quo caballi superbi coerceri solent (Valck. ex Isid.), hine φιμοῦν 
oblurare.’ See Matt. xxii. 12. Mark i. 25; iv. 39. 

41. “Οτι] because. See Mark i. 34. 



190 

a Mark 4.1. 

b Matt. 4. 18—22, 
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Ὁ John 21. 6. 

d 2 Sam. 6. 9. 
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e Exod. 20. 19. 
Judg. 13. 22. 

6 

John 2]. 6,7 
f Jer. 16. 16 

LUKE V. 1—13. 

V. (2) 1°’ Ἐγένετο δὲ ἐν τῷ τὸν ὄχλον ἐπικεῖσθαι αὐτῷ τοῦ ἀκούειν τὸν 
“ “- ἘΠ 

"λόγον τοῦ Θεοῦ, καὶ αὐτὸς ἦν ἑστὼς παρὰ τὴν λίμνην Τεννησαρέτ' 3" καὶ 
> , ” ε -“ ‘ A , ε A ε ο) > , 3 5 » lel 

εἶδε δύο πλοῖα ἑστῶτα παρὰ τὴν λίμνην: ot δὲ ἁλιεῖς ἀποβάντες ἀπ᾿ αὐτῶν 
> 4 ΔΝ δί, 3 > ‘ δὲ > ἃ Lal , a > Les , 

ἀπέπλυναν τὰ Οίκτυα. Ἐμβὰς δὲ εἰς ἕν τῶν πλοίων, ὃ ἦν τοῦ Σίμωνος, 

ἠρώτησεν αὐτὸν ἀπὸ τῆς γῆς ἐπαναγαγεῖν ὀλίγον' καὶ καθίσας ἐδίδασκεν ἐκ 
A 3 . a 

τοῦ πλοίου τοὺς ὄχλους. (ας) ** ‘As δὲ ἐπαύσατο λαλῶν, εἶπε πρὸς τὸν Σίμωνα, 
3 , > Ἂς i) A , κ. OL 6 lol > 3 δ Ν 

Ἐπανάγαγε εἰς τὸ βάθος, καὶ χαλάσατε τὰ δίκτυα ὑμῶν εἰς ἄγραν. ὃ Καὶ 
ΕῚ Ν ε , > > lal > , > ν lol Ν ΨΥ 

ἀποκριθεὶς ὁ Σίμων εἶπεν αὐτῷ, ᾿Επιστάτα, δι ὅλης τῆς νυκτὸς κοπιάσαντες 
ὑδὲ δι 9 SN δὲ fal εν , , Ν δί 6 x “ 

οὐδὲν ἐλάβομεν: ἐπὶ δὲ τῷ ῥήματί σου χαλάσω τὸ δίκτυον. ὃ Καὶ τοῦτο 
, , A 3 , ΄ »ς ἃς SS o 3. ποιήσαντες συνέκλεισαν πλῆθος ἰχθύων πολύ' διεῤῥήγνυτο δὲ τὸ δίκτυον αὐτῶν, 

7 καὶ κατένευσαν τοῖς µετόχοις τοῖς ἐν τῷ ἑτέρῳ πλοίῳ τοῦ ἐλθόντας συλλα- 
, > aA Ν Ὁ, Ν » 3 , ‘ Lad 4 ’ 

βέσθαι αὐτοῖς: καὶ ἦλθον, καὶ ἔπλησαν ἀμφότερα τὰ πλοῖα, ὥστε βυθίζεσθαι 
αὐτά. (Ὁ) ὃ "᾿Ιδὼν δὲ Σίμων Πέτρος προσέπεσε τοῖς γόνασιν ᾿]ησοῦ λέγων, . 
“Ἔξελθε ἀπ᾽ ἐμοῦ, ὅτι ἀνὴρ ἁμαρτωλός εἰμι, Κύριε ° Θάμβος γὰρ περιέσχεν 

> ν᾿ ΄ 9 A 9 igs oF A 9 a 
αὐτὸν καὶ πάντας τοὺς σὺν αὐτῷ ἐπὶ τῇ ἄγρᾳ τῶν ἰχθύων ᾗ συνέλαβον' 
1ος 

Ezek. 47. 9. <i? 
Matt. 4. 19. LU@VL. 
Mark 1. 17. a μ 

3 ΄ ” ol 

ἀνθρώπους ἔσῃ ζωγρῶν. 
& 19. 27. 
Mark 10. 23. 
ch. 18. 28. 
h Matt. 8. 2, &e. 
Mark 1. 40, ὅς. 

ἥψατο αὐτοῦ εἰπὼν, Θέλω, καθαρίσθητι. 

Ca. V. 1-1. Ἐγένετο δὲ-- αὐτῷ] Cp. Matt. iv. 18—22. 
Mark i. 16—20. Some Expositors suppose that these two latter 
describe a different action from that in St. Luke; but see Ham- 
mond, Lightfoot, and Spanheim, Dubia Evang. p. 337, and Trench 
on the Miracles, p. 125. 

Spanheim’s judicious observation here, p. 334, is of general 
application: ‘* Nihil frequentius quam quedam prefermitti ab his 
(i.e. by some of the four Evangelists), suppleri ab aliis, ob fines 
sepe dictos, ne vel Scriptores sacri ex compacto scripsisse vide- 
rentur, vel Lectores uni ex illis, reliquis spretis, hzrerent.”’ 
— λίμνη] lake. So called by St. Luke alone. All the other 

Evangelists call it a sea; amd never use the word λίμνη, lake, 
at all. 

2. εἶδε δύο πλοῖα] He saw two ships. Our Lord evangelizes 
men by means of their worldly occupations. The Shepherds at 
Bethlehem, when tending their flocks; the Magi looking at the 
stars; Matthew at the seat of custom; Simon and Andrew, James 
and John, at their nets, are called to Christ. (Cp. Theoph. here.) 
He thus teaches us the duty of labour, and to sanctify our labours 
by His presence. 
— ἑστῶτα] standing still—at anchor. 

verb, Acts ix. 7, and Wetstein here. 
— ἀπέπλυναν] they washed them off. Observe ἀπὸ and the 

aorist, marking by this act of washing that the fishing was over. 
They cleansed them from weeds, &c.,—and hung them up to dry, 
till they should be wanted again on the following night. Where 
human work ends, divine begins. 

4. ᾿Ἐπανάγαγε] Launch forth from shore back again to the 
deep now in the day, where during the whole night (the best time 
for fishing) thou hast caught nothing. 

5. Ἐπιστάτα] Master. The Greek word ἐπιστάτης is used by 
St. Luke six times (v. 5; viii. 24. 45; ix. 33. 49; xvii. 13), and 
is never used by any other Evangelist. The Hebrew word Rabbi 
is used for Master by all the other Evangelists, but never so used 
by St. Luke. See Introduction, p. 165. 
— δι ὅλης τῆς νυκτός] through the whole night, during the 

most favourable time, and during the whole of it. How then can 
we expect a draught now ? 

In a figurative sense the words may be applied to the labours 
of the Church of God during the night of heathen darkness, 
before the coming of Christ. See Theophyl. and S. Ambrose 
here: ‘Ego, Domine, scio quia nox est quandd non imperas—in 
Verbo Tuo laxabo retia.”’ 

6. διεῤῥήγνυτο] was on the point of breaking; “in co erat ut 
rumperetur.”’ (Cf. Valck.) 

Cp. this use of this 

’ A Ἀ 3 , A ο 4 ε ἂν ὃ id ἃ > . Lal 

ὁμοίως δὲ καὶ Ἰάκωβον καὶ ᾿]ωάννην υἱοὺς Ζεβεδαίου, ot ἦσαν κοινωνοὶ τῷ 
‘ > A ‘\ , ε 3 Led Ν Lal 5 Ν nw ~ 

Kat εἰπε προς τον Σίμωνα ὁ Inaovs, Μη φοβοῦ: ἅπο του νυν 
32 11 εκ x 5 , ΔΝ δ ba we." ‘ A 

(ας) αἱ καταγαγόντες τὰ πλοῖα ἐπὶ τὴν γῆν 
3 ΄ ΄ 5 ” 3 “ 

ἀφέντες ἅπαντα ἠκολούθησαν αὐτῷ. 
83 12h NS ες νο > a 3 ας 3 lol lal , 4.5 9... δι 

(=) *" Kat ἐγένετο, ἐν τῷ εἶναι αὐτὸν ἐν μιᾷ τῶν πόλεων, καὶ ἰδοὺ ἀνὴρ 
΄ , Ν΄ σον ‘ > a ν 5“. , 3 , > - 

πλήρης λέπρας: καὶ ἰδὼν τὸν Ἰησουν πεσὼν ἐπὶ πρόσωπον ἐδεήθη αὐτου 
’ 

λέγων, Κύριε, ἐὰν θέλῃς, δύνασαί με καθαρίσαι. 19 Καὶ ἐκτείνας τὴν χεῖρα 
Ν , ε id lal ελ.) Καὶ εὐθέως ἡ λέπρα ἀπῆλθεν ἀπ᾽ 

This draught of fishes was not only a Miracle, but (like other 
of our Lord’s Miracles) it was a prophetic parable in action. It 
foreshadowed the success that would attend the labours of the 
Apostolical Fishers of Men, in drawing the Net of the Gospel 
through the Sea of the World, and enclosing the wandering 
shoals of Heathen Nations within it, so that they might be caught 
—not for death—but for life elernal (ἐζωγρημένοι),---απᾶ though 
the Net was full, yet it should not be broken. 

Compare ¢Ais miraculous draught with that in John xxi. 6— 
1], after the Resurrection ; and consider them not only as mira- 
cles, but prophecies, and precepis, with regard to the Fishers of 
Men, the Ship of the Church, the Net of the Gospel, the Sea 
of the World, and the Shore of Eternity. 

7. κατένευσαν τ. µετόχοις] they beckoned to their partners in 
the other ship. A suggestion to Pastors and Churches,—that 
when they themselves do not suffice for the Evangelical and Mis- 
sionary work to which they are appointed, they should invite other 
Pastors and Churches to help them as μέτοχοι (coadjutors) in the 
labour of Apostolical Fishing. Where a Bishop is disabled by age 
or infirmity, he ought to be provided with a Coadjutor. All Pas- 
tors are μέτοχοι, partners, under one Κύριος, Christ. 

They Jeckoned because of the distance,—or, it may be, in 
awe,—not venturing to shout aloud in the presence of Christ. 
Cp. vv. ὃ and 9, θάμβος περιέσχεν πάντας. 

8. τοῖς γόνασιν at His knees—for Jesus was sitting in Peter’s 
ship, v. 3. 
— Ἔξελθε ἀπ᾽ ἐμοῦ] Depart out of my ship. 
10. ἀνθρώπους ἔσῃ ζωγρῶν] thou shalt be a catcher of men alive. 

This shall be thy future occupation, to catch men for life eternal, 
instead of catching fish for death. The saying therefore is more 
emphatic than if it had been ἀνθρώπους (ωγρήσεις, thou shalt 
catch men. 

12. πλήρης λέπρας] full of leprosy. A Hellenistic paraphrase 
of St. Matthew’s (viii, 2), and St. Mark’s (i. 40) word, λεπρός. 
On this use of πλήρης as applied to diseases, 566 Ruhnken ad 
Timeum, v. ἀνάπλεως, p. 30. 

On the circumstances of the miracle, see Matt. viii. 2—4. 
18. Θέλω, καθαρίσθητι. Kal εὐθέως] I will, be thou cleansed. 

‘« Nihil medium est inter opus Dei et preceptum, quia preeceptum 
est opus,’’ S. AmJrose, who adds, “ Volo dicit, propter Pholi- 
num; imperat propter Arium; tangit propter Manicheum ;’’ 
and thus by a single act He confutes heresies yet unborn. And 
further: ‘‘ Lea tangi leprosos prohibet, sed, qui Dominus Legis 
est, Legem facit ; tetigit ergo, ut probaret quia subjectus non erat 
Legi—et ut lepra tactu fugaretur, que solebat contaminare tan-. 



LUKE VY. 14—31. 

= A = : Ξ 
᾿ αὐτοῦ. | Καὶ αὐτὸς παρήγγειλεν αὐτῷ μηδενὶ εἰπεῖν ἀλλὰ ἀπελθὼν δεῖξον 
] Lal ~ ~ -" 4 

σεαυτον τῷ ἱερεῖ, καὶ προσένεγκε περὶ τοῦ καθαρισμοῦ σου, καθὼς προσέταξε 
“ - A 5 ” ε , Ἂς 

Μωῦσῆς, εἰς μαρτύριον αὐτοῖς. (=) 15 Διήρχετο δὲ μᾶλλον ὁ λόγος περὶ 
lal δι > “ 

αὐτοῦ: καὶ συνήρχοντο ὄχλοι πολλοὶ ἀκούειν, καὶ θεραπεύεσθαι ὑπ αὐτοῦ 
ἀπὸ τῶν ἀσθενειῶν αὐτῶν' 
προσευχόμενος. 

(+) "7 Καὶ ἐγένετο ἐν μιᾷ τῶν ἡμερῶν καὶ αὐτὸς ἦν διδάσκων' καὶ ἦσαν 
, a ‘ ’ Aa Φ > , > , , καθήμενοι Φαρισαῖοι καὶ νοµοδιδάσκαλοι, ot ἦσαν ἐληλυθότες ἐκ πάσης κώμης 

35 16 CRAY δὲ 5 ε ο) = Paes aw ‘ 
(+) σντος O€ ην υποχωρων εν ταις ερηµοις, και 

A ες κ τῆς Γαλιλαίας καὶ Ιουδαίας καὶ Ἱερουσαλήμ' καὶ δύναμις Κυρίου ἦν εἰς τὸ 
ἰᾶσθαι αὐτούς. (1) 18 Καὶ ἰδοὺ ἄνδρες φέροντες ἐπὶ κλίνης ἄνθρωπον, ὃς ἦν 
παραλελυμένος, καὶ ἐζήτουν αὐτὸν εἰσενεγκεῖν καὶ θεῖναι ἐνώπιον αὐτοῦ: | καὶ 

μὴ εὑρόντες ποίας εἰσενέγκωσιν αὐτὸν διὰ τὸν ὄχλον, ἀναβάντες ἐπὶ τὸ δῶμα 
διὰ τῶν κεράμων καθῆκαν αὐτὸν σὺν τῷ κλινιδίῳ εἰς τὸ μέσον ἔμπροσθεν 

a 5 a 20 Ν ἰδὰ Ν ΄’΄ Ses > aa Ἡ 6 > Τὸ ΄ 
του Inoov. Καὶ ἰδὼν τὴν πίστιν αὐτῶν εἶπεν αὐτῷ, ἄνθρωπε, ἀφέωνταί 

ε ε ’ 21 ἣν ᾿Ξ» ᾿Ξ ὃ λ / θ ε a“ Ν ε 

σοι αἱ ἁμαρτίαι σου. Καὶ ἠρέαντο διαλογίζεσθαι οἱ Τραμματεῖς καὶ οἱ 

Φαρισαῖοι λέγοντες, Τίς ἐστιν οὗτος ὃς λαλεῖ βλασφημίας ; τίς δύναται ἀφιέναι 
ε ΄ > Ν ’ ε ἐν ο} » ‘ ΔΝ ς 5 A ‘ ‘ 

ἁμαρτίας εἰ μὴ μόνος 6 Θεός; “3 ᾿Επιγνοὺς δὲ ὁ ᾿Γησοῦς τοὺς διαλογισμοὺς 
5 9) > ἂν > Ν > ‘ , , 3 A 4 ε - αὐτῶν, ἀποκριθεὶς εἶπε πρὸς αὐτοὺς, Τί διαλογίζεσθε ἐν ταῖς καρδίαις ὑμῶν ; 

93 43> > 9 3 a > , , ee / Α 3 a ¥ 
τί ἐστιν εὐκοπώτερον, εἰπεῖν, Αφέωνταί σοι αἱ ἁμαρτίαι σου, ἢ εἰπεῖν, Ἔγειρε 
Ν ΄ wn? δὲ ion 4 > , ¥ ε εν ον 5.5 , 52% καὶ περιπάτει; ἵνα δὲ εἰδῆτε ὅτι ἐξουσίαν ἔχει ὁ Υἱὸς τοῦ ἀνθρώπου ἐπὶ 

τῆς γῆς ἀφιέναι ἆ ἁμαρτίας, εἶπε τῷ “παραλελυμένῳ, Σοὶ λέγω, ἔγειρε, καὶ ἄρας τὸ 

κλινίδιόν σου πορεύου εἰς τὸν οἶκόν σου. “5 Καὶ παραχρῆμα ἀναστὰς ἐνώπιον 
αὐτῶν ἄρας ἐφ᾽ ᾧ κατέκειτο ἀπῆλθεν εἰς τὸν οἶκον αὐτοῦ δοξάζων τὸν Θεόν. 
9] Ν A 

35 Καὶ ἔκστασις ἔλαβεν ἅπαντας, καὶ ἐδόξαζον τὸν Θεὸν, καὶ ἐπλήσθησαν φόβου 
y ” 

λεγοντες, Ότι εἴδομεν παράδοξα σήμερον. 

(τ) 
ἥμενον 

ἅπαντα 

1 Καὶ μετὰ ταῦτα ἐξῆλθε, καὶ ἐθεάσατο τελώνην 
2% x ΄ Ν = 3. A > ΄ 
ἐπὶ τὸ τελώνιον, καὶ εἶπεν αὐτῷ, ᾿ Ακολούθει μοι. 
ἀναστὰς ἠκολούθησεν αὐτῷ. 

80 90 ~ 3 ΄ δ ν ΄ 3 > A 95 Ain ἜΣ. 4: ὧν . 9 (ας) * Καὶ ἐποίησε δοχὴν μεγάλην Acvis αὐτῷ ἐν τῇ οἰκίᾳ αὐτοῦ. καὶ ἣν 
Ν λ »“" λὺ Ν 1λλ a > 3 3 -“ — ’ 30 ἈΝ 

ὄχλος τελωνῶν πολὺς, καὶ ἄλλων ot ἦσαν μετ αὐτῶν κατακείμενοι. Καὶ 
A“ Ν lal lal - 

ἐγόγγυζον οἱ Φαρισαῖοι καὶ οἱ Τραμματεῖς αὐτῶν πρὸς τοὺς μαθητὰς αὐτοῦ 
λέγοντες, Διατί μετὰ τῶν τελωνῶν καὶ ἁμαρτωλῶν ἐσθίετε καὶ π πίνετε; (+ 3 3! Καὶ 
ἀποκριθεὶς ὁ ̓Ιησοῦς εἶπε πρὸς αὐτοὺς, Οὐ χρείαν ἔχουσιν οἱ ὑγιαίνοντες ἰατροῦ, 

ὀνόματι Λευὶν καθ- 
°8 Καὶ καταλιπὼν 

191 

i Matt. 9. 2---δ. 
Mark 2. 3—12. 

j Matt. 9. 9, ὅς. 
Mark 2, 13, ὅς. 

Εεπίεπι.’’ (Ambrose.) And yet our Lord sent the Leper to the 
Priest ; because, though as God He had just showed Himself 
above the Law; yet as Man He came to fulfil the Law. 

14. ἀλλὰ ἀπελθὼν δεῖξον] but go, and show thyself to the 
Priest. On this change of the oratio indirecta, to the oratio 
recta, which gives greater liveliness to the narrative, see Acts i. 4. 

On the reason of this command, see above, Matt. viii. 3, 4. 
16. προσευχόμενος] praying. This notice of our Lord’s praying 

is peculiar to St. Luke. A similar act is noticed in Ais narrative 
of our Lord’s Baptism (iii. 21), and before His choice of His 
Apostles (vi. 12; cp. ix. 18), and at His Transfiguration, ix. 28, 
29. His prayer for His murderers (xxiii. 34), and His dying 
prayer (xxiii. 46), are recorded only by this Evangelist. 

The Jews had frequent exhortations to Prayer in their 
Scriptures and Religious Services. The Gentiles, for whom St. 
Luke’s Gospel was designed, needed special instruction in the 
duty and benefits of Prayer. Accordingly, this subject occupies 
a prominent place in his Gospel. His is eminently the Gospel of 
Prayer. The admonition to pray always (xviii. 1) is repeated 
(xxi. 36). Two Parables (xi. 5; xviii. 2) which show the success of 
frequent and fervent prayer are found only in this Gospel. Cp. 
Townson on the Gospels, p. 191, and above, Introduction, p. 160. 

For an answer to the Nestorian objection that unless there 
wad been a double personality in Christ, it would have been un- 
worthy of Him to pray, see S. Cyril here, p. 95. 

18. παραλελυμένος] one paralyzed. Both St. Matthew and 
St. Mark have the word παραλυτικὸν, which is never used by St. 

Luke ; 3 and the other Evangelists never use the word παραλελυ- 
μένος. 

St. Luke here also uses the classical word κλινίδιον, couch 
(ο, 19. 94), which is not found in any other Gospel. Cp. Weéstein, 
p- 687. 

19. ποίας] rightly edited, instead of διὰ ποίας; ποίας marks 
place. Kihner, Gr. Gr. ii. 177. schyl. Ag. 1054, ἑστίας 
μεσομφάλου ἕστηκε. ϑορῆ. Elect. 900. Hence the adverbs of 
place, οὗ, ποῦ, ἀλλαχοῦ, οὐδαμοῦ. They did not find an entrance 
(εἴσοδος), much less a ¢ransit, ἃ δίοδος. Cp. the use of the ποσὰ 
ἐκείνης below, xix. 4. 
— δῶμα] roof, or flat housetop; used in this sense for the 

Hebr. 23 (gog) by the LXX. Jos. ii. 6. 8, and passim, cp. Luke 
xii. 3; xvii. 31. Acts x. 9. 
— διὰ τῶν κεράμων] See Mark ii. 4. 

21—26. Kal ἤρξαντο] See on Matt. ix. 3—8. 
21. Τίς--βλασφημίας] Aniambic verse; seer.39. Cp. Winer 

p- 564. 

27. Λευϊν] Levi. See Matt. ix. 9. 
29—39. Καὶ ἐποίησε] See Mark ii. 15— 22. 

80. αὐτῶν] of them—among them—the Capernaites. They 
among them who were Scribes and Pharisees murmured ; i. e. 
those who ought to have taught others to see the truth were most 
blind. As to this use of αὐτῶν, see Matt. xiv. 14. (Scholef.) 

— τῶν τ.] The article τῶν has been restored from A, B, C, 
D, E, F, K, L, and other MSS. 
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a Matt. 12. 1, &e, 
Mark 2. 23, &c. 

Ὁ Maft. 12, 9, 13, 
Ti, 
Mark 3. 1, &c. 

LUKE V. 32—39. VI. 1—8. 

ἀλλ᾽ οἱ κακῶς ἔχοντες. * Οὐκ ἐλήλυθα καλέσαι δικαίους, 
μετάνοιαν. 

> A ε AY > 

ἀλλὰ ἁμαρτωλοὺς εἰς 
ε Ν > 

9 Οἱ δὲ εἶπον πρὸς αὐτὸν, Διατί ot μαθηταὶ ᾿Ιωάννου νηστεύουσι 
Ν ΄ Leal - 

πυκνὰ καὶ δεήσεις ποιοῦνται, ὁμοίως καὶ οἱ τῶν Φαρισαίων, οἱ δὲ σοὶ ἐσθίουσι 
Ν ΄ Ρ 3: Ὅ δὲ a Ν 5 Ν Ν δύ θ Ν £28 “ a 

καὶ πίνουσιν ; € εἶπε πρὸς αὐτοὺς, Μὴ δύνασθε τοὺς υἱοὺς τοῦ νυμφῶνος, 
@e , 3 "». κα an 5 

ἐν ᾧ ὁ νυμφίος per αὐτῶν ἐστι, ποιῆσαι νηστεύειν; “ἢ Ελεύσονται δὲ ἡμέραι 
Ν A 3 Led > > n 

καὶ ὅταν ἀπαρθῇ am αὐτῶν ὁ νυμφίος τότε νηστεύσουσιν ἐν ἐκείναις ταῖς 
ε , 

ἡμέραις. 
ony \ \ \ . a 
30 Ἔλεγε δὲ καὶ παραβολὴν πρὸς αὐτοὺς, Ὅτι οὐδεὶς ἐπίβλημα ἱματίου καινοῦ 

3 , κ. κ ‘ , > ΔΝ , Ν Ν Ν ΄’ Ν lel Led 

ἐπιβάλλει ἐπὶ ἱμάτιον παλαιόν" εἰ δὲ μήγε, καὶ τὸ καινὸν σχίζει, καὶ TO παλαιῷ 
a > , ΄“ cal i 

οὐ συμφωνεῖ ἐπίβλημα τὸ ἀπὸ τοῦ καινοῦ. * Καὶ οὐδεὶς βάλλει οἶνον νέον 
> 3 ‘ ΄ 3 Ν ’, Ἐπ ε > ε Ν 3 ‘ Ν ᾿ς 

εἰς ἀσκοὺς παλαιούς" εἰ δὲ μήγε, ῥήξει ὁ οἶνος ὁ νέος τοὺς ἀσκοὺς, καὶ αὐτὸς 
> , \ Cy «3 \ oS An 98 ὁ ν > , 3 > 9 ‘ 
ἐκχυθήσεται, καὶ οἱ ἀσκοὶ ἀπολοῦνται: ἀλλὰ οἶνον νέον εἰς ἀσκοὺς καινοὺς 

, Ἂν > , lal 39 A ὐὸ Ν A Ν 3 ΄ 

βλητέον, καὶ ἀμφότεροι συντηροῦνται. Καὶ οὐδεὶς πιὼν παλαιὸν εὐθέως 
ε 

θέλει νέον' λέγει γὰρ, Ὃ παλαιὸς χρηστότερός ἐστιν. 
41 a? , Ν VI. (4) 1" Εγένετο δὲ ἐν σαββάτῳ δευτεροπρώτῳ διαπορεύεσθαι αὐτὸν 

na ’ ‘ » a 

διὰ τῶν σπορίµων, καὶ ἔτιλλον οἱ μαθηταὶ αὐτοῦ τοὺς στάχυας, καὶ ἤσθιον 
A ΄ 9 nN \ A > a a 

ψώχοντες ταῖς χερσί. “ Τινὲς δὲ τῶν Φαρισαίων εἶπον. αὐτοῖς, Τί ποιεῖτε ὃ 
5 3 ~ > ο) ή 3 Ν 3 ν Ν 3 ‘ > 

οὐκ ἔξεστι ποιεῖν ἐν τοῖς σάββασι; Ὁὃ Καὶ ἀποκριθεὶς πρὸς αὐτοὺς εἶπεν 
κ. a ὐδὲ a 9 «4H a 3 / τὸ ε , 3 ’ 28 Ν 
ὁ ᾿Ιησοῦς, Οὐδὲ τοῦτο ἀνέγνωτε ὃ ἐποίησε Δαυϊδ, ὁπότε ἐπείνασεν αὐτὸς καὶ 

> > ny ε 3. δὰ > A a a 
οἱ per αὐτοῦ ὄντες; * ὡς εἰσῆλθεν εἰς τὸν οἶκον τοῦ Θεοῦ, καὶ τοὺς ἄρτους τῆς 

, 3 ν. ἡ .,2}Λ͵ν» \ a 3 > a ἃ 3 ΕΣ 
προθέσεως ἔλαβε καὶ ἔφαγε, καὶ ἔδωκε καὶ τοῖς μετ᾽ αὐτοῦ, οὺς οὐκ ἔξεστι 

a > A ’ Ἂς ε A ὃ ἣν ” > - σ ΄ / > ε en 

φαγεῖν εἰ μὴ μόνους τοὺς ἱερεῖς ; “ Καὶ ἔλεγεν αυτοίς, Ότι κύριός ἐστιν ὁ Tos 

τοῦ ἀνθρώπου καὶ τοῦ σαββάτου. 
42 > , Ν Ν 3: ε , A 

(47) δ" Ἐγένετο δὲ καὶ ἐν ἑτέρῳ σαββάτῳ εἰσελθεῖν αὐτὸν εἰς τὴν συναγωγὴν 
9 ὃ ὃ , Ν > 3 a » 6 Ν ε ‘ > cal ε Ν 5 €. / 

καὶ διδάσκειν' καὶ ἦν ἐκεῖ ἄνθρωπος, καὶ ἡ χεὶρ αὐτοῦ ἡ δεξιὰ ἦν ξηρά. 
τ ΤΙ ῦντο δὲ οἱ Γρα ts καὶ οἱ ᾧ ἴοι, εἰ ἐν τῷ σαββάτῳ θ 7 αρετηροῦ Ῥαμματεῖς καὶ οἱ Φαρισαῖοι, εἰ ἐν τῷ σαββάτῳ θεραπεύσει, 
ο ο , 9 “ Ν » Ν ” 

ἵνα εὕρωσι κατηγορίαν αὐτοῦ. ὃ Αὐτὸς δὲ ᾖδει τοὺς διαλογισμοὺς αὐτῶν, καὶ 
> κ ΄ a ν » 9 a ¥ A 

εἶπε τῷ ἀνθρώπῳ τῷ ξηρὰν ἔχοντι τὴν χεῖρα, Ἔγειρε καὶ στῆθι εἰς τὸ μέσον. 

3 ᾿ς 

85. Ἐλείσονται δὲ ἡμέραι καί] καὶ is emphatic; imo. The 

days will come, even, when the Bridegroom shall have been taken 

away from them. 
90. οὐδεὶς πιὼν παλαιόν An iambic verse. Cp. v. 21. 
We have seen that our Lord condescended to adopt parables, 

proverbs, and prayers current among the Hebrews. Matt. vi. 9. 
34; vii. 2,3; xiii. 52. Perhaps He here adopted, in substance, 

a proverb current among the Heathens, of which St. Luke has 
given the Greek form, more easily remembered and circulated, 
on account of its metrical structure. Even in Heaven Christ 
deigned to use a Gentile Proverb. See on Acts xxvi. 14. Compare 

St. Paul’s quotations from heathen writers (Acts xvii. 23. 1 Cor. 
xv. 33. Tit. 1, 12). See also 2 Pet. ii. 22, and what is said of 

Moses, Acts vii. 22. 
Perhaps our Blessed Lord and His Apostles may have de- 

signed to remind us by such adoptions of Truth, that of all Truth, 

wherever found, in every age and country, He is the Author. 

Cp. John i. 9. 
“ There is no kind of knowledge whereby any part of Truth 

is seen, but we justly account it precious . . . . to detract from 

the dignity thereof were to injure even God Himself, Who, being 

that Light which none can approach unto, hath sent out these 

lights whereof we are capable, even so many sparkles resembling 

the bright fountain from which they arise.” Hooker, E. Ῥ 11. i. 

and 11. iy. and IIL. viii. 9. 

Cu. VI. 1. ἐν σαββάτῳ δευτεροπρώτω] This particular Sabbath 

is specified by St. Luke alone. ; ; ix 

The ancient Expositors differ much in their opinions as to 

what this Sabbath was. See a summary of them in ἃ Lapide, 

who thinks that it was the Pentecostal Sabbath ; and so Maldonat. 

in Matt. xii. 1.. And this is a probabie opinion. It is grounded on 

the supposition that there were certain πρῶτα σάββατα, or principal 
Sabbaths; that the Paschal Sabbath (i.e. the Sabbath next after 

the 14th of Nisan) was the first of these first Sabbaths, or πρωτό- 
πρωτον (see John xix, 31), and that the Pentecostal was the 

second of these first Sabbaths, or δευτερό-πρωτον. And this 
opinion is confirmed by Valckenaer, and it seems most consistent 
with the rules of grammatical Analogy, to interpret δευτερόπρωτον 
second-first, intimating that there were other first or chief sab- 
baths. The word πρῶτος often signifies principal; see on ii. 2; 
xv. 22; xix. 47. Acts xiii. 50. And so δευτεροδεκάτη, the 
second-tenth, in Jerome, on Hzek. xlv., and ορ. Winer, ἃ. G. p. 91. 

This sabbath was a chief sabbath; and so the inferences 
from our Lord’s teaching here are stronger than if it had been 
only an ordinary sabbath. There may be also something signifi- 
cant in the fact, that the Law concerning the Sabbath which our 
Lord now explains, was given at this Pentecostal season by Him- 
self, Who is the Lord of the Sabbath. Exod. xix. 1—3. 

Another opinion is, that this σάββατον δευτερόπρωτον was 
the first Sabbath after the second day of unleayened bread. See 
Scaliger, de emend. temp. p. 557. Casaubon, Exc. Bar. p. 272. 
Lightfoot on Matt. xii. 1. Jahn, Arch. 8. 347. The second day 
of the Paschal week was distinguished by the waving of the first 
ripe sheaf of barley by the Priest before the Lord, to consecrate 
the harvest. See Levit. xxiii. 10 —12 (where the Sabbath is the first 
day of unleavened bread, or 15th of Nisan. See Ainsworth on 
Levit. 1. ο.). 1 Cor. xv. 20. Rom. xi. 16. And the Sabbath here 
mentioned by St. Luke was, according to this opinion, the first 
Sabbath after that second day, i.e. the first Sabbath after the 
16th of Nisan. 

If this be so, then the corn which the disciples ate was barley 
(the wheat not being then ripe), an incidental evidence of their 
hunger; and therefore the particular Sabbath may have been 
mentioned here, 

On the circumstances here related, see on Matt. xii. 1—8, 
and Mark ii, 23—28. 

8. ὁπότε] The only place where this word occurs in New Test. 
(Meyer.) 

6. ’Eyévero] On the incidents here (ου. 6—12), see on Matt. 
xii. )—14, and ep. Mark iii. 1—6, 



Ὃ δὲ ἀναστὰς ἔστη. 

LUKE VI. 9—17. 193 

> > - - 
9 Εἶπεν οὖν ὁ ᾿Ιησοῦς πρὸς αὐτοὺς, ᾿Επερωτήσω ὑμᾶς 

τι ἔξεστι τοῖς σάββασιν ἀγαθοποιῆσαι, ἢ κακοποιῆσαι; ψυχὴν σῶσαι, ἢ 

ἀποκτεῖναι; 19 Καὶ περιβλεψάμενος πάντας αὐτοὺς εἶπεν αὐτῷ, ἜἜκτεινον τὴν 
χεῖρά σου' ὁ δὲ ἐποίησεν" καὶ ἀποκατεστάθη ἡ χεὶρ αὐτοῦ ὡς ἡ ἄλλη. 
11 Αὐτοὶ δὲ ἐπλήσθησαν ἀνοίας, καὶ διελάλουν πρὸς ἀλλήλους τί ἂν ποιήσειαν 

nm > Γον 

τῷ Inoov. 
43 2c? , XS) a ε , A 5. (ας) 13 “᾿Εγένετο δὲ ἐν ταῖς ἡμέραις ταύταις, ἐξῆλθεν εἰς τὸ ὄρος προσεύ- « Mark 3. 13, fe. 

Ν εν , lal lal lal “ ξασθαι: καὶ ἦν διανυκτερεύων ἐν τῇ προσευχῇ τοῦ Θεοῦ. (qr) ἢ "Καὶ ὅτε ανα 10 1+ 
> 4 ε , ΄ ‘ ΩΝ 3 Ν > , 3 > 3 

ἐγένετο ημερα, προσεφώνησε τους μαθητὰς αυτου, και ἐκλεξάμενος απ αυτων 
> 

ark 3. 13-19. “ 

ώδεκα, οὓς καὶ ἀποστόλους ὠνόμασε, | Σίμωνα, ὃν καὶ ὠνόμασε Πέτρον, 
καὶ ᾿Ανδρέαν τὸν ἀδελφὸν αὐτοῦ, ᾿Ιάκωβον καὶ ᾿Ιωάννην, Φίλιππον καὶ Βαρ- 
θολομαῖον, 15 Ματθαῖον καὶ Θωμᾶν, ᾿Ιάκωβον τὸν τοῦ ᾿Αλφαίου καὶ Σίμωνα 
τὸν καλούμενον Ζηλωτὴν, | ᾿Ιούδαν ᾿Ιακώβου καὶ ᾿Ιούδαν ᾿Ισκαριώτην, ὃς καὶ 
> z ΄ ἐγένετο προδότης. 

45 a ms 7 
(43) 17 «Καὶ καταβὰς μετ αὐτῶν ἔστη ἐπὶ τόπου πεδινοῦ' καὶ ὄχλος μαθητῶν 

19. προσεύξασθαι] fo pray. See above on ν. 10. 
— ἐν τῇ προσευχῇ τοῦ Θεοῦ] in prayer to God. Some have 

supposed that our Lord spent the night in a proseucha, or oratory. 
See Hammond and Mede, Works, p. 67, Bk. I. Disc. xviii. But 
the article prefixed to προσευχῇ, and the adjunct τοῦ Θεοῦ, seem 
to forbid this supposition. The Genitive is genitivus objecti, as 
ἀγάπη Θεοῦ, 1 John ii. 6. πίστις Ἰησοῦ, Gal. iii. 22. εὐεργεσία 
ἀνθρώπου, Actsiv.9. ἐξουσία πνευμάτων, Matt. x.1. Cp. Winer, 
Gr. Gr. p. 167. 212. 

Christ spent the night in prayer before He chose His Apostles 
and preached His Sermon on the Mount. He thus instructs us 
by His example not to commence any important undertaking, 
especially in spiritual matters, such as Ordination, Preaching, &c., 
without Prayer to God for His blessing on the Work. ‘Orat 
Dominus, non ut pro Se obsecret, sed ut pro me impetret. Obedi- 
enti Magister ad pracepta virtutis Suo nos informat exemplo”’ 
(Ambrose, and see Cyril here, p. 188, Mai). ‘ Aperuit os Suum 
(see St. Matt. ν. 2). Aperi os tuum, sed prius, ut aperiatur, 
implora.” Cp. Augustine’s Precept to the Christian Preacher, 
“Ante sit orator quam dictor; priiis oret quim dicat, ut vere 
orator dici mereatur.”’ 

18. ἀποστόλους ὠνόμασε] He named Apostles. See on Matt. 
x.2. ᾿Απόστολος is more than a messenger, it is also a repre- 
sentative of the sender, see Kuin. “᾿Αποστόλους, legalos et 
voluntalis sue interpretes, Hebr. ome, vid. Schoetigenius ad 
h. 1. Ita mvs de nuntio, vices mitlentis gerente legitur 1 Regg. 

xiv. 6, ubi of 6. habent ἀπόστολος, quo eodem vocabulo Aquila 
expressit Hebr. nomen yy Ies. xviii. 2, quod Alexandrini vertere 

solent πρέσβυς.᾽" 
Observe that our Lord chose Galile@ans to be His Apostles, 

and thus fulfilled the prophecy, ‘‘ There is little Benjamin their 
ruler’’ (cp. on Actsix. 1. 1 Cor. xv. 8), the Princes of Judah their 
counsel; the Princes of Zebulon and the Princes of Nephthali. 
(Cyril.) 

15. Ματθαῖον] Matthew. Eusebius (Theophan. p. 323, ed. 
Lee) remarks on St. Luke’s reverence here shown for his brother 
Evangelist the Apostle St. Matthew, in not calling him a publican, 
and in placing him before St. Thomas; and on St. Matthew’s 
humility in recording his former profession, and putting himself 
after St. Thomas. (Matt. x. 3.) The same observation applies to 
St. Mark, iii. 16. Here is an evidence of the genuineness of St. 
Matthew’s Gospel. 
— ζηλωτήν] The same as Hebr. Κανανίτην, see on Matt. x. 4. 
16. ᾿Ιούδαν ᾿Ιακώβου] Jude (the brother) of James. See on 

Acts i. 13. James, the Bishop of Jerusalem, and brother of 
Jude, was probably better known at the time when, and to those 
persons for whom, St. Luke wrote, than Alphzeus, or Cleophas, 
the father of James and Jude (Matt. x. 3); thence the reference 
to the drother, and not to the father. Cp. Winer, p. 171. 

17. ἐπὶ τόπου πεδινοῦ] on a level place on the ὄρος, or moun- 
tain. See further on Matt. v. 1. The use of a genitive rather 
than a dative after ἐπὶ, may be intended to mark that the place 
itself was elevated. Cp. Luke iv. 29; xxii. 30. Acts xx. 9. Such 
a place is called by the LXX ὄρος πεδινὸν, Isa. xiii. 2, an exact 
description of our Lord’s position here. It is remarkable that 
Isaiah’s words are, in the LXX, ἐπ᾽ ὄρους πεδινοῦ ἄρατε σημεῖον. 
Assuredly our Lord did lift up a standard on such a lofty plain 
when He preached His Sermon on the Mount. Cp. below, on wv. 

e Matt. 4. 25. 
Mark 3. 7. 

The occasion on which the Discourse here given by St. Luke 
was delivered, appears to be the same as that described in St. 
Matthew when the Sermon on the Mount was preached ; 

For, St. Mark (iii. 13—19) relates that our Lord went up to 
a Mountain, and there called the Twelve ; 

And after the delivery of the Sermon on the Mount, our 
Lord is described by St. Matthew (viii. 5—13) as going into 
Capernaum, and healing the Centurion’s servant. 

The order of events is the same here: see vii. 1—10. 
St. Matthew says (vii. 28, 29), that when Jesus had ended 

these sayings, the people (of ὄχλοι) were astonished at His doc- 
trine (cp. viii. 1); and St. Luke says (vi. 17), the company of 
His disciples were there, and a great multitude of people which 
came {ο hear Him; and (vii. 1) ‘when He had ended all these 
sayings, in the audience of the people.” 

The Discourses in Matthew (ν. vi. and vii.) and Luke (vi. 
20 -- 49) closely resemble each other; and the points of differ- 
ence, consisting mainly of omissions on one side or the other. 
may be easily accounted for, as follows ; 

St. Matthew was writing specially for Hedrew readers, and 
therefore he records all the portions of our Lord’s Discourse in 
which the Teaching of the Levitical Law, or the practice of its 
Jewish Expositors, is explained, enlarged, or corrected by the 
Gospel (see Matt. ν. 17—38). These passages—less applicable 
to the Gentile world—are not repeated by St. Luke. So again in 
St. Matthew’s report, our Lord corrects the Jewish notions on 
Almsgiving, Prayer, and Fasting (vi. 1—19); which cautions, 
probably for a like reason, are not reiterated by St. Luke. 

The residue of the Sermon on the Mount (Matt. vii.) being 
of a general character, applicable alike to Jews and Gentiles, is 
repeated with some additions by St. Luke here (vi. 31. 37—49), 
or elsewhere (Luke xi. )—13, comp. with Matt. vii. 7—11, and 
Luke xiii, 24, comp. with Matt. vii. 13), with the exception of 
the caution against false teachers in sheep’s clothing (Matt. vii. 
15). 

There is a remarkable difference in the form of the introduc- 
tion of the two narratives of the Sermon on the Mount. In St. 
Matthew it has the form of a judicial promulgation of Law; in 
St. Luke it is a hortatory Address to the World. In St. Mat- 
thew it is a Code; in St. Luke, a Homily. In St. Matthew the 
language is, ‘‘ Blessed are the poor, for theirs is the kingdom of 
heaven”’ (v. 3); in St. Luke, “ Blessed be ye poor, for yours is 
the kingdom of God’’ (vi. 20: cp. Matt. v. 1—10, with Luke vi. 
21—26). 

So also in the conclusion of the Sermon. In St. Matthew it 
is, “ Not every one that saith unto Me, Lord, Lord”? (vii. 21). 
In St. Luke, “ Why call ye Me Lord, Lord” (vi. 46). In St. 
Matthew, ‘‘ Whosoever heareth these sayings of Mine, and doeth 
them, I will liken him” (vii. 24). In St. Luke, “T will show 
you to whom he is like’? (vi. 47). 

It is probable-that the Holy Spirit in thus presenting the 
same substantial truth in two various forms, designed to remind 
the world by St. Matthew, that the same God Who had spoken as 
a Lawgiver and Judge to his forefathers in Mount Sinai now 
speaks in the Gospel in the same character, and with the same 
authority and majesty, to all; and that He intends to show by 
St. Luke, that He condescends to address the Gentile World in 
the persuasive language of an Ethical Teacher, and to show the 
way to attain “the Chief Good,” both in time and eternity. 

20 
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> a ΟὟ lal ‘ A ος Ἐν , lal 3 , ae ‘ N 

αὐτου, και πλῆθος πολὺ τοῦ λαοῦ ἀπὸ πάσης της Ἰουδαίας καὶ Ἱερουσαλὴμ, και 
a , , Ν a ο 8 3 a > a Lal a Sa aA 

της παραλίου Τύρου καὶ Σιδῶνος, οἳ ἦλθον ἄκουσαι αύτου, και ἰαθῆναι ἀπο των 
͵ >, 18 

VOOWV αυτων, 

f Matt. 14. 36. 
Mark 5. 30. 

ἰᾶτο πάντας. 

(+) 3 - Καὶ αὐτὸς 

ἔλεγε, Μακάριοι οἱ 

(5) 3 "Μακάριοι οἱ 
οντες νῦν, ὅτι γελάσετε. 

g Matt. 5. 2, & 

h Isa. 65. 13. 
& 66. 10. & 61. 3. 
Matt. 5. 4. 
i Matt, 5. 11. 
1 Pet. 2. 19. 
& 8. 14. ἃ 4. 14. 
John 16. 2, 
j Matt. 5. 12. 
Acts 5. 41. 
ἃ 7. 5]. 

k Amos 6. 1, 8. 
Eccles. 31. 8. 
James 5. 1. 
Matt. 6. 2, 5. 
«ἢ. 16. 25. 
1 Isa. 65. 13. 
James 4. 9. & 5.1. 
m John 15, 19. 
1 John 4. 5. 

n Exod. 23. 4. 
Proy. 25. 21. 
Matt. 5. 44. 
Rom. 12. 14, 20. 
1 Cor. 4. 12. 
och, 23. 34. 
Acts 7. 60. 
p Matt. 5. 39. 
1 Cor. 6. 7. 
q Deut. 15. 7. 
Matt. 5. 42. 
r Matt. 7. 12. 
Tob. 4. 16. 
s Matt. 5. 46. 

ποιεῖτε τοῖς μισοῦσιν ὑμᾶς, “ὃ 

x ΄ 

μὴ κωλύσῃς. 
σὰ μὴ ἀπαίτει. 
ὑμεῖς ποιεῖτε αὐτοῖς ὁμοίως. 

ΔΝ ε νο ΄ > Ν , > , ἘΝ ΄ 

καὶ οἱ ὀχλούμενοι ἀπὸ πνευμάτων ἀκαθάρτων' καὶ ἐθεραπεύοντο. 
19 f Ν a εν \ 24 7 ἊΨ. 0 > α ο δύ > > A see Ν 

Kat πᾶς 6 ὄχλος ἐζήτει ἅπτεσθαι αὐτοῦ, ὅτι δύναμις παρ᾽ αὐτοῦ ἐξήρχετο καὶ 

3 is Ν 3 ‘ > lal > ‘ ἈΝ > a ἐπάρας τοὺς ὀφθαλμοὺς αὐτοῦ εἰς τοὺς μαθητὰς αὐτοῦ 
Ἂς ν ε , > A ε ’ὔ A A πτωχοὶ, OTL ὑμετέρα ἐστὶν ἡ βασιλεία τοῦ Θεοῦ. 

πεινῶντες νῦν, ὅτι χορτασθήσεσθε. Μακάριοι οἱ κλαί- 
48 92 iM , fy, 9 ΄ © ee ε (+) ακάριοί ἐστε, ὅταν µισήσωσιν ὑμᾶς οἱ 

3 θ ay Xa. 3 ,ὔ εν μμ. δί ΝᾺ ὅν , Ν ἄνθρωποι, (3) καὶ ὅταν ἀφορίσωσιν ὑμᾶς καὶ ὀνειδίσωσι, καὶ ἐκβάλωσι τὸ 
lal ν a A lal 

ὄνομα ὑμῶν ὡς πονηρὸν, ἕνεκα τοῦ Υἱοῦ τοῦ ἀνθρώπου. 
Oe , ΔΝ , > Ν Ν A -“ r 

τῇ ἡμέρᾳ καὶ σκιρτήσατε' ἰδοὺ γὰρ ὁ μισθὸς ὑμῶν πολὺς ἐν τῷ οὐρανῷ: κατὰ 
ταῦτα γὰρ ἐποίουν τοῖς προφήταις ot πατέρες αὐτῶν. 
ὑμῖν τοῖς πλουσίοις, ὅτι ἀπέχετε τὴν παράκλησιν ὑμῶν. 

Ψ 
οἱ ἐμπεπλησμένοι, ὅτι πεινάσετε. 

93 j / 5 3 ’ 

Χάρητε ἐν ἐκείνῃ 

(2) 3: "Πλὴν οὐαὶ 

(1) 
ον ε aA ε ~ lal 

Οὐαὶ ὑμῖν, οἱ γελῶντες νῦν, 

or lal 

55} Οὐαὶ ὑμῖν, 
9 ’ 

ὅτι πενθήσετε 
\ , 26 πι Cie 7 a εν ” ΄ εν 9 καὶ κλαύσετε ᾗ' "Oval, ὅταν καλῶς ὑμᾶς εἴπωσι πάντες οἱ ἄνθρωποι, κατὰ 

ταὐτὰ γὰρ ἐποίουν τοῖς ψευδοπροφήταις οἱ πατέρες αὐτῶν. 
52 A a 5 a A 

(=) % AAG ὑμῖν λέγω τοῖς ἀκούουσιν, ᾿Αγαπᾶτε τοὺς ἐχθροὺς ὑμῶν, καλῶς 
“ εὐλογεῖτε τοὺς καταρωμένους ὑμῖν, προσ- 

εύχεσθε ὑπὲρ τῶν ἐπηρεαζόντων ὑμᾶς. 
, Ν ‘ 3γ. μμ ISS A ν Ζ ον , Ν Ν A πάρεχε καὶ τὴν ἄλλην, καὶ ἀπὸ τοῦ αἱροντός σου τὸ ἱμάτιον καὶ τὸν χιτῶνα 

80 4 x Ν lal > Α , δίδ Ν αν a κά Ν Παντὶ δὲ τῷ αἰτοῦντί σε δίδου, καὶ ἀπὸ τοῦ αἴροντος τὰ 

(+) 5 Στό , / δὲ μες. ae 
ν ῳ τυπτοντι σε επι την σιαγον a 

*) 8511 Kat καθὼς θέλετε ἵνα ποιῶσιν ὑμῖν ot ἄνθρωποι, καὶ Vv ρ 
66 ς a \ r n 

(+) ** Kat εἰ ἀγαπᾶτε τοὺς ἀγαπῶντας ὑμᾶς, 
ποία ὑμῖν χάρις ἐστί; καὶ γὰρ οἱ ἁμαρτωλοὶ τοὺς ἀγαπῶντας αὐτοὺς ἀγαπῶσι, 

If it be said that Christ could not have used doth forms of 
address at the same time, and that if one recital be correct the 
other is not so; it may be replied, that the true design of the 
Holy Gospel is not so much to confine our minds to one set of 
words, as if they were or could be a full exponent of Christ’s 
meaning, as to declare what was in the mind of Christ. 

The Holy Spirit Who inspired the Evangelists knew what 
was in Christ’s mind, and by presenting the same substantial 
truth with circumstantial varieties and in different points of view, 
He has given a clearer view of that mind than if He had given 
one view only. See above, Introduction to the Four Gospels ; 
and Augustine, quoted above on Matt. iii. 11; and here vv. 20, 21. 

It is observable that the History of the Sermon, as given in 
both Evangelists, is prefaced and followed by a narrative of Mira- 
cles. ‘They were then worked by Christ, and are here recorded by 
the Holy Spirit (we may reasonably suppose), in order to give 
greater force and solemnity to our Lord’s Preaching, and to gain 
readier assent and obedience to it. 

This Sermon is like an Epistle from God; the Miracles are 
its seals, impressed with the Divine Image and Superscription. 
See further on Matt. vii. 29. 

18. ἀπό] Restored, for ὑπὸ, from the best MSS. It is ob- 
servable here that these persons resorted to Christ for relief; and 
this agrees better with ἀπὸ than with ὑπό; for those who were 
under the dominion of the Evil One, would rather have fled from 
Him ; whereas these persons were driven from Satan to take re- 
fuge in Christ. On the use of ἀπὸ after a part. pass., see Winer, 
G. G. p. 332. 

19. δύναμις παρ᾽ αὐτοῦ ἐξήρχετο] power was going forth from 
out of Him. For He was πηγὴ δυνάμεων, the Fountain of Mira- 
cles (Theophyl.): the Apostles were only ὀχετοὶ, or channels. 

20, 21. Μακάριοι] Blessed. See on Matt. v.1—10. After He 
had chosen His disciples, He ῥυθμίζει αὐτοὺς διὰ τῶν μακαρισμῶν 
καὶ διὰ τῆς διδασκαλίας. (Theoph.) S. Ambrose says, “ Quatuor 
tantim beatitudines sanctus Lucas Dominicas posuit, octo verd 
sanctus Mattheus ; in his octo illee quatuor sunt, et in istis qua- 
{που ill οοἴο. S. Ambrose therefore thought that this Sermon 
in St. Luke was the Sermon on the Mount. See note on v. 17 
here, and so 5. Cyril, pp. 192, 193. The following remarks on 
this point are from S. Augustine, de Consensu Evang. ii. 47: 

“ Quanquam etiam illud possit occurrere, in aliqua excelsiore 

parte montis primo cum solis discipulis Dominum fuisse, quando 
ex cis illos duodecim elegit: deinde cum eis descendisse, non de 
monte, sed de ipsa montis celsitudine in campestrem locum, id 
est, in aliquam equalitatem, que in latere montis erat, et multas 
turbas capere poterat; atque ibi stetisse donec ad eum turbe 
congregarentur: ac postea ciim sedisset, accessisse propinquits 
discipulos ejus, atque ita illis ceeterisque turbis presentibus unum 
habuisse sermonem quem Matthzeus Lucasque narrarunt, diverso 
narrandi modo, sed eadem vyeritate rerum et sententiarum, quas 
ambo dixerunt. Jam enim premonuimus, quod et nullo pre- 
monente unicuique sponte videndum fuit, si quis preetermittat 
aliquid quod alias dicat, non esse contrarium; nec si alius alio 
modo aliquid dicat, dum eadem rerum sententiarumque veritas 
explicetur: ut quod Matthzus ait, cwm autem descendisset de 
monte, simul etiam de illo campestri loco qui in latere montis 
esse potuit, intelligatur. Deinde Matthzus de leproso mundato 
narrat, quod etiam Marcus et Lucas similiter.”’ 

22. ἀφορίσωσιν] excommunicate you, for My sake. See John 
xvi. 2. Hence ἀφορισμὸς became the ecclesiastical word for ex- 
communication. See Suicer, Thes. i. p. 600. Bingham, XVI. ii. 
6; xvii. 1. Here is a prophecy that some would be excommuni- 
cated unjustly ; and here is comfort for those who suffer under 
that ban; 6. g. for persons who are cut off from communion with a 
Church which imposes, as terms of communion, Articles of belief 
not found in Scripture, or contrary to Scripture, and unknown to 
the Primitive Church. 

23. Χάρητε] Restored from the best MSS. for Χαίρετε. 
— κατὰ ταῦτα] in like manner. Elz. has ταῦτα, but ταὐτὰ 

seems preferable. Tisch. has τὰ αὐτὰ, with B, D, Q, X. 
27, 28. ᾽Αγαπᾶτε] See on Matt. v. 44. The connexion is,— 

Ye will be persecuted ; but your persecutions are trials of your 
love. Overcome evil with good. Love your enemies, and your 
persecutions will be occasions to you of glory. 

29, 30. Τῷ τύπτοντί σε] See on Matt. v. 39, 40, and John 
xviii. 23. 
— χιτῶνα] See on Matt. v. 40. 
90. Παντὶ δὲ τῷ αἰτοῦντι] See on Matt. v. 42. 
82. ποία ὑμῖν χάρις] what thanks do you deserve for so doing 2 

See vv. 33 and 34, and ορ. xvii. 9, μὴ χάριν ἔχει τῷ δούλῳ 
EKELY®@ 5 

It is observable that the word xdpis, so often used by St. 
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38 K x ‘aN 3 6 a ‘ > A a eee ΄ eon , ay οὐ ν 
αι εαν αγα OTOLNTE τους αγαὔοποιουντας Όμας, ποια υμιν χάρις εστι; και 

ἃρ οἱ ἁμαρτωλοὶ τὸ αὐτὸ ποιοῦσι. μαρ 
34 t Se sm 2.» cn 2) τί, t Matt. 5. 48. Και εαν δανείζητε παρ ὧν ἐλπίζετε Deut. 15. 8. 8, 

> lal ή, ε αν , 3 ΄ ‘ ‘ ε ε Ν ε a , 

ἀπολαβεῖν, ποία ὑμῖν χάρις ἐστί; καὶ γὰρ οἱ ἁμαρτωλοὶ ἁμαρτωλοῖς δανεί- 
ο 9 , . » 

ζουσιν, wa ἀπολάβωσι τὰ ἴσα. 
> a \ , x > ΄ ἣν ¥ ε x ε 
ἀγαθοποιεῖτε, και δανείζετε μηδὲν ἀπελπίζοντες" και εσται ο μισθὸς υμων 

3 υ Πλὴν ἀγαπᾶτε τοὺς ἐχθροὺς ὑμῶν, καὶ "λει. 5. 4, 45, Ps. 37. 26. 
a__ ch. v. 30, 

‘ δι Ψ SACS € 4 ο 9 4 ’ > 34% ΔΝ 3 ’ 

πολὺς, καὶ ἔσεσθε υἱοὶ Ὑψίστου" ὅτι αὐτὸς χρηστός ἐστιν ἐπὶ τοὺς ἀχαρίστους 
4 

καὶ πονηρούς. 
μων ἐστί. 

ο > > a 
ὅδ ν γίνεσθε οὖν οἰκτίρμονες, καθὼς καὶ ὁ Πατὴρ ὑμῶν οἰκτίρ- v Matt. 5. 48. 

6 - 

(2) 81» Καὶ μὴ κρίνετε, καὶ οὐ μὴ κριθῆτε μὴ καταδικάζετε, καὶ οὐ μὴ τ Μαιτ.1. 
καταδικασθῆτε' ἀπολύετε, καὶ ἀπολυθήσεσθε. 

ΤῊΝ i τ 
88. χ Δίδοτε, καὶ δοθήσεται ὑμῖν ο ο 

& 19. 17. ΔΝ , Ν 

μέτρον καλὸν, πεπιεσμένον καὶ σεσαλευμένον καὶ ὑπερεκχυνόμενον, δώσουσιν Jatt. 7.2. 

εἰς τὸν κόλπον ὑμῶν' τῷ γὰρ αὐτῷ μέτρῳ ᾧ μετρεῖτε ἀντιμετρηθήσεται ὑμῖν. 
Mark 4. 24. 
James 2. 13. 

(5) 3 ν Εἶπε δὲ παραβολὴν αὐτοῖς, Μήτι δύναται τυφλὸς τυφλὸν ὁδηγεῖν ; άν 15:1}: 
βαν 3 / > ή A οὐχὶ ἀμφότεροι εἰς βόθυνον πεσοῦνται ; 

Matt. 15. 14. 
58 40 9 "» 9 εν 
a) Οὐκ ἔστι μαθητὴς ὑπὲρ z Matt. 10. 21- 

τὸν διδάσκαλον αὐτοῦ. κατηρτισμένος δὲ πᾶς ἔσται ὡς 6 διδάσκαλος αὐτοῦ. © 15.3" 
5 a “ A A (+) 11 "Τί δὲ βλέπεις τὸ κάρφος τὸ ἐν τῷ ὀφθαλμῷ τοῦ ἀδελφοῦ σου, τὴν 3 αι. 7. 3. 

δὲ δοκὸν τὴν ἐν τῷ ἰδίῳ ὀφθαλμῷ οὐ κατανοεῖς ; 
τῷ ἀδελφῷ σου, ᾿Αδελφὲ, ἄφες ἐκβάλω τὸ 

2 pa κ 
2H πῶς δύνασαι λέγειν b Prov, 18. 1. 

Ξ Σ om. 2.1, 21. 

κάρφος τὸ ἐν τῷ ὀφθαλμῷ σου, 
αὐτὸς τὴν ἐν τῷ ὀφθαλμῷ σου δοκὸν οὐ βλέπων ; Ὑποκριτὰ, ἔκβαλε πρῶτον τὴν 
δοκὸν ἐκ τοῦ ὀφθαλμοῦ σου, καὶ τότε διαβλέψεις ἐκβαλεῖν τὸ κάρφος τὸ ἐν τῷ 

rn “ lol 6 o ὀφθαλμῷ τοῦ ἀδελφοῦ σου. (+-) “Οὐ γάρ ἐστι δένδρον καλὸν ποιοῦν καρπὸν - Matt. 7. 17. 
& 

’, 3 νλ , x A Ν vs 

σαπρον" οὐδὲ δένδρον σαπρον ποιουν καρπον καλόν. 

& 12. 33. 61 dav 

(+) “Ἢ “Ἕκαστον yap a mete. τ. το, 17. 
΄ 3 (ter) , la , > ‘ 5 5» lal I: ” 

δένδρον ἐκ τοῦ ἰδίου καρποῦ γινώσκεται: οὐ γὰρ ἐξ ἀκανθῶν συλλέγουσι σῦκα, 

οὐδὲ ἐκ βάτου τρυγῶσι σταφυλήν. (ας) 35" Ὁ ἀγαθὸς ἄνθρωπος ἐκ τοῦ ἀγαθοῦ « Matt. 12.14, 85. 
θησαυροῦ τῆς καρδίας αὐτοῦ προφέρει τὸ ἀγαθόν: καὶ ὁ πονηρὸς ἄνθρωπος ἐκ 
τοῦ πονηροῦ θησαυροῦ τῆς καρδίας αὐτοῦ προφέρει τὸ πονηρόν' ἐκ γὰρ τοῦ 

περισσεύματος τῆς καρδίας λαλεῖ τὸ στόμα αὐτοῦ. 
63 

11 
ε 3 , Ν Ν Ν 5 ΄ A A ’ ΔΝ A > Ἂν ε ’ 

ὁ ἐρχόμενος πρὸς μὲ, καὶ ἀκούων μοῦ τῶν λόγων καὶ ποιῶν αὐτοὺς, ὑποδείξω £25.11, 
rn ο ο ». 13. 

ὑμῖν τίνι ἐστὶν ὅμοιος: “ὃ " ὅμοιός ἐστιν ἀνθρώπῳ οἰκοδομοῦντι οἰκίαν, 
» Ν 3 (0 Ν ἔθ , Vasa, ἳ ΔΝ , , δὲ 4, 

ἔσκαψε καὶ ἐβάθυνε, καὶ ἔθηκε θεμέλιον ἐπὶ τὴν πέτραν: πλημμύρας δὲ γενο- FPA. 1.10, 

) 45 Τί δὲ μὲ καλεῖτε Κύριε Κύριε, καὶ οὐ ποιεῖτε ἃ λέγω ; 
64 7 a 

(+) “ 5 Πᾶς ενω. ι.ο. 
Matt. 7. 21. 

a cl 
Rom. 2. 

ο» James 1 
g Matt. 7. 

, soe & ε Ν lal Ce 3 ΄ Ν 3 3 x - θα 
μενης προσερρη εν ο ποταµος ΤΊ οικιᾳ εκεινη, και ουκ ισχυσε σαλευσαι αυτην, 

, ον SN \ ΄ 
τεθεμελίωτο γαρ επι την πετραν. 

49 c δὲ 5 ra Ν Ἀ , 9 , 

O ὃε ἀκούσας καὶ µη ποιήσας οµοιος 
3 3 θ , 3 δ / 3 ὁ Sask Ν A Ν , Ὁ soe 
εστιν αν Pete οικοοοµΊησαντι οικιαν επι την γὴν χωρις θεμελίου, η προσερρη- 

ε Ν ΔΝ 5 , » ΛΙ , ΜῈ ca A > , > ’ id 

ἕεν ο ποταµοςξ, και εὐθέως επεσε, και εγένετο το ρηγµμα τὴς οικιας εκεινης μεγα. 

Luke and St. Paul, never occurs in St. Matthew’s or St. Mark’s 
Gospels. 

85. Πλὴν ἀγαπᾶτε] But love ye. This corrective word πλὴν 
seems to remind the reader that {ΛΙ report of the Sermon on the 
Mount is not a full report, and to refer him for its complement to 
the words of our Lord in St. Matthew, ν. 43. St. Luke writes 
with a knowledge of St. Matthew’s Gospel, and supposes that his 
reader will refer to it. The One Spirit Who inspired all the 
Evangelists intends us to regard all the Gospels as interwoven 
with each other, and forming one harmonious whole. 

— δανείζετε] lend ye. See on Matt. v. 42, and Prov. xix. 17, 
“He that hath pity on the poor, /endeth (δανείζει, LXX) unto the 
Lord ;”’ and see Ecclus. xxix. 2. 

88. δώσουσιν] they will give. ‘ Hebrei verba activa numero 
plurali posita pro passivis accipiunt. Vid. Luc. xii. 48, αἰτήσουσι.᾽" 
Cp. Job vii. 3; xviii. 18. Luke xii. 20. John xv. 6. Rey. xvi. 15. 
Vorst. de Hebr. p. 577. 
— κόλπον lap. To be understood by reference to the loose 

raiment worn in the East. It corresponds exactly to the Hebr. 
pa (cheyk), which is used for the bosom or lap, and the fold of 
the garment upon it. Ps. xxxv. 13; Ixxiv. 11; Ixxix. 13, Cp. 
the Latin sinus. (Weis.) 

89, 40. Μήτι δύναται τυφλὸς---ὁ διδάσκαλος αὐτοῦ] Can the 

blind lead the blind? A warning against the sin of claiming ab- 
solute dominion over the faith of others on the one hand; anda 
warning also against the sin of submitting our conscience and 
reason to the dictates of any human teacher on the other. 

41. Τί δὲ βλέπεις] But why dost thou look at the mote in thy 
brother’s eye? See on Matt. vii. 3. The connexion appears to 
be,—the Blind cannot lead the blind; therefore thou canst not 
teach others if thou dost not begin with teaching thyself; thou 
must cast out first the beam out of thine own eye, in order to see 
clearly to cast out the mote from thy brother’s eye. It is vain 
for thee to pretend to be a good tree by a show of leaves, if thou 
dost not bring forth good fruit in thine own life. Thou art then a 
mere leafy fig-tree, and wilt be withered by Christ. (Matt. xxi. 19.) 
The blind follower will fall into the ditch of error and of misery 
as well as the dlind leader. Every one who is κατηρτισµένος, 
throughly schooled and disciplined by his Master, will be as his 
Master. He will be κατηρτισµένος eis ἀπώλειαν (Rom. ix. 22) if 
he blindly follows a blind guide. But he will be ἄρτιος, and 
“throughly furnished to every good work” (2 Tim. iii. 17), if he 
follows Christ,—the unerring Guide, the true Master (Matt. xxiii. 
8—10), the Light of the World. 

44. “Ἕκαστον δένδρον] See Matt. vii. 16—20. 
47—49, Πᾶς ὁ ἐρχόμενος See on Matt. vii. 24—29. 

2C2 
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amatt.8.5,& ὙΠ, (τ) 1 "᾿Επεὶ δὲ ἐπλήρωσε πάντα τὰ ῥήματα αὐτοῦ εἰς τὰς ἀκοὰς 
τοῦ λαοῦ, εἰσῆλθεν εἰς Καφαρναούμ. “ Ἑκατοντάρχου δέ τινος δοῦλος κακῶς 
¥ ” ON λ Les a 4. ϑι Aw 3°? ΄ δὲ Ν οι rn 
ἔχων ἤμελλε τελευτᾷν, ὃς ἦν αὐτῷ ἔντιμος. ὃ ̓ Ακούσας δὲ περὶ τοῦ ᾿Ιησοῦ 
> , Ν ιν , A 2 δ ’, > Las 9 ΑΝ 9 3 Ν ἀπέστειλε πρὸς αὐτὸν πρεσβυτέρους τῶν ᾿Ιουδαίων ἐρωτῶν αὐτὸν ὅπως ἐλθὼν 
διασώσῃ τὸν δοῦλον αὐτοῦ. 3 Οἱ δὲ παραγενόμενοι πρὸς τὸν ᾿Ιησοῦν παρ- 

΄ εκ ὃ ’, , φ ἊΨ , 3 ΜᾺ , A 5 2 - εκάλουν αὐτὸν σπουδαίως λέγοντες, Ὅτι ἄξιός ἐστιν ᾧ παρέξει τοῦτο, ὃ ἀγαπᾷ 
x » ε Le] Ν ‘ Ν a 

γὰρ τὸ ἔθνος ἡμῶν, καὶ τὴν συναγωγὴν αὐτὸς ᾠκοδόμησεν ἡμῖν. ὃ Ὁ δὲ 
᾿Ιησοῦς ἐπορεύετο σὺν αὐτοῖς. Ἤδη δὲ αὐτοῦ οὐ μακρὰν ἀπέχοντος ἀπὸ τῆς 

> ’ ” \ 3 ‘ ε ε / ΄ ’ > aA ΄ Ν 

οἰκίας, ἔπεμψε πρὸς αὐτὸν ὁ ἑκατόνταρχος φίλους λέγων αὐτῷ, Κύριε, μὴ 
, > , ? ε ‘ ο ον τε κ Ν ΄ ? , 7 ‘ 2Qr σκύλλου, οὐ γάρ εἰμι ἱκανὸς ἵνα μοῦ ὑπὸ τὴν στέγην εἰσέλθῃς: 7 διὸ οὐδὲ 

3 Ν > , ΄ 3 Lad 3 ‘ > A ra Ἂς 5 ΄ ε r 

ἐμαυτὸν ἠξίωσα πρός σε ἐλθεῖν: ἀλλὰ εἰπὲ λόγῳ, καὶ ἰαθήσεται ὁ παῖς µου. 
8 ἂν Ν 3 Ν »” / > ε Ν 5 ’ ’ » «ε > > ‘A Καὶ γὰρ ἐγὼ ἄνθρωπός εἰμι ὑπὸ ἐξουσίαν τασσόµενος, ἔχων ὑπ᾽ ἐμαυτὸν 

΄ Ν λέ , Π 50 Ν ΄ ‘ αλλ "Hy 

στρατιώτας, καὶ λέγω τούτῳ, Πορεύθητι, καὶ πορεύεται, καὶ ἄλλῳ, Ἔρχου, 
ἣν ν Ν Lal ὃ ΄ ’ A ΑΛ “Ὁ 9 > 7 A καὶ έρχεται, καὶ τῷ δούλῳ µου, Ποίησον τοῦτο, καὶ ποιεῖ. Ακούσας δὲ 
Αα ς 5 lel > , a eX x Ν Lo io 5 es? λ. ταῦτα ὁ ᾿Ιησοῦς ἐθαύμασεν αὐτὸν, καὶ, στραφεὶς τῷ ἀκολουθοῦντι αὐτῷ ὄχλῳ 

(+) 10 Καὶ 
Υ 

ε ΄ ε , > \ > a ᾿ > a an 
ὑποστρέψαντες οἱ πεμφθέντες εἰς τὸν οἶκον εὗρον τὸν ἀσθενοῦντα δοῦλον 

5 ΄ eon INN ὁν na 5 ‘ , , - 
εἶπε, Adyw ὑμῖν οὐδὲ ἐν τῷ ᾿Ισραὴλ τοσαύτην πίστιν εὗρον. 

ὑγιαίνοντα. 
Ἢ lal A > “ 

(2) " Καὶ ἐγένετο ἐν τῇ ἑξῆς, ἐπορεύετο εἰς πόλιν καλουμένην Naty, καὶ 
, 2 A ε \ Cyne τε \ \ 3 ΄ 19ε ν 

συνεπορεύοντο αὐτῷ οἱ μαθηταὶ αὐτοῦ ἱκανοὶ καὶ ὄχλος πολύς. | Ὡς δὲ 
» a ΄ A aN Ν ἰδ Ν 3 ΄ θ ‘ εν ns 
ἤγγισε τῇ πύλῃ τῆς πόλεως, Kal ἰδοὺ ἐξεκομίζετο τεθνηκὼς υἱὸς μονογενὴς 

cr lal Ν lal ε lal 

τῇ μητρὶ αὐτοῦ, καὶ αὐτὴ χήρα καὶ ὄχλος τῆς πόλεως ἱκανὸς σὺν αὐτῇ. 
13 ν 3 » BEN: ε ΄ 3 , 0 329 Sey Nee 2 A \ a 

ὃ Καὶ ἰδὼν αὐτὴν ὁ Κύριος ἐσπλαγχνίσθη ἐπ᾽ αὐτῇ, καὶ εἶπεν αὐτῇ, Μὴ kate 
14 b ‘ λθὰ φ a a ς δὲ ΄ » 9 > 

b Acts 9. 40. καὶ προσελθὼν ἥψατο τῆς σοροῦ, οἱ δὲ βαστάζοντες έστησαν, καὶ εἶπε, 

Cu. VIL. 1. ἐπλήρωσεν εἰς] He filled up all these words into 
the ears of the people. On this use of eis, into, see on Mark i. 
39, κηρύσσων eis τ. σαναγωγά». +Our ears are like vessels info 
which Christ’s doctrine is poured. It is poured into our hearts 
through them, and fills them, and their duty is to hold it. 

2. Ἑκατοντάρχου] See on Matt. viii. 5—10. St. Luke dwells 
and enlarges on this history as specially instructive and edifying 
to Gentile soldiers, who might be led thereby not to despise the 
conquered race of Israel, nor yet to confound Christ and His reli- 
gion with the tenets and practices of many of the Jewish Teachers, 
but to seek for divine truth, and cherish it when found (see vv. 5. 
7); and to treat their slaves with brotherly love (v. 2), and to 
apply the lessons learnt in the discipline of the Camp (ου. 8, 9) to 
their own spiritual improvement as soldiers of Christ. 

8. ἀπέστειλε]. St. Matthew says προσῆλθε, i.e. resorted to 
Jesus, i.e. by his messengers, and by his fai/h, as the faithful woman 
is said to touch Christ (Matt. ix. 20. Mark v. 30. Luke viii. 45) 
because she believed, though she only touched the hem of His 
garment; whereas the crowd who pressed on Him, but did not 
believe in Him, did not touch Him. 

4. παρέξει Literally, thou shalt afford this favour. 
middle voice παρέχομαι, see Titus ii. 7. 

δ. τὴν συναγωγήν] the synagogue which we frequent; i.e. he, 
though a Roman soldier, at his own expense (αὐτὸς) built for us 
our (τὴν) synagogue,—the synagogue in which we worship. 
There were many synagogues in so large a city as Capernaum. 
At Jerusalem there were upwards of 400. 

St. Luke alone records the words of these Jewish elders ; and 
thus while he repeats the substance of St. Matthew's narrative 
(viii. 5—13), he shows his own independent knowledge of the 
facts. 

6. μοῦ] emphatic; the roof of me, most unworthy as I am. 
So C, D, L, M, R, Χ, Γ, and about thirty-five Cursives. Other 
MSS. have τὴν στέγην pov. 

7. λόγφ] by a word, without coming in person. 
8. 16, and the use of λέγων in v. 6. 

1. Naty] Nain, Hebr. yx2, so called to this day ; from ΤΝ) 

(naéh), or DP) (naim), fair. See Lightfoot. Reland, Palest. lib. 
iii. p. 804. Near Endor and Kison, two leagues from Nazareth ; 
two miles from Capernaum (S. Jerome), and two miles on the 
south of Mount Tabor. Cf. Weést. p. 698. Robinson, Palest. 
ii. p, 469. 

1, 12. ὄχλος-- πύλη] So that the miracle was done in the 

On the 

Cp. Matt. viii. 

sight of numerous spectators. Observe the circumstantial manner 
in which it is told. The city, the gate, the multitude, the man’s 
age and circumstances, his mother’s condition, our Lord’s words, 
the effects on the multitude,—all are specified. 

This miracle is recorded only by St. Luke. 
S. Augustine observes (Serm. xcviii.), that of the numerous 

persons raised to life by Christ, three only are mentioned, as spe- 
cimens, in the Gospels (cp. John xxi. 25); the widow’s son 
(Luke vii. 11), the daughter of Jairus (Matt. ix. 18. Mark ν. 42), 
and Lazarus (John xi. 44); and after remarking that all our 
Lord’s works of mercy to the body have also a spiritual reference 
to the soul, he proceeds to consider them as illustrations of 
Christ’s divine power and love in raising the sou/, dead in tres- 
passes and sins, from every kind of spiritual death ; whether the 
soul be dead, but not yet carried out, like the daughter of Jairus; 
or dead and carried out, but not buried, like the widow’s son; or 
dead, carried out, and buried, like Lazarus. He who raised 
Himself from the dead can raise all from the death of sin. There- 
fore let no one despair. 

18. ὁ Κύριος] the Lord. This mode of describing Christ is 
almost peculiar to St. Luke among the three Synoptical Evan- 
gelists. See vii. 31; xi. 39; xii. 42; xviil 5, G; xviii. 6; xxii. 
31. 61; cp. Johniv. 1. Itseems to be designed to remind his 
readers that Jesus was indeed coequal with Him Who in the Sep- 
tuagint is called Κύριος, i.e. the Lord JEuovan; and that He 
proved by His mighty works, such as that here described, that 
He claimed with truth so to be. See above, ii. 11]. 

It may be also a silent evidence that St. Luke’s Gospel is 
later than that of St. Matthew and St. Mark; and that it was 
written for those who had not seen Christ in the flesh, and 
habitually regarded Him as the Lord, risen from the dead, and 
enthroned at God’s right hand in heavenly glory as Lorp of all. 
Acts ii. 36. 47; iv. 33; vii. 59; ix. 13; x. 36; xi. 17. When 
St. Luke wrote, it had probably become common in the Church. 
He generally employs it, as here, when he is about to relate 
some mighty work done, or some authoritative saying uttered, 
by Jesus the Lorn. 

14. ἥψατο τῆς σοροῦ] He touched the bier, and so raised the 
dead ; in order that we may know that His own Body is the Body 
of Life (Theophyl.); and that by communion with Him we live. 

According to the Levitical law, uncleanness was communi- 
cated by touching a Leper, or a Dead Body, but Christ touched 
both; and with His touch He cleansed the one (Matt. viii. 3) and 
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Νεανίσκε, σοὶ λέγω, ἐγέρθητι. "5 Καὶ ἀνεκάθισεν ὁ νεκρὸς, καὶ ἤρξατο λαλεῖν' 
16 «Ἔλαβε δὲ φόβος ἅπαντας, καὶ ἐδόξαζον 

ἣ, Ν 4 σ ΄ ’ > δ 5 ε ο) 

τὸν Θεὸν λέγοντες, Ὅτι προφήτης μέγας ἐγήγερται ἐν ἡμῖν, 

ὁ Θεὸς τὸν λαὸν αὐτοῦ. 

δ νῷ Ἄν Φ ἃς a ‘ > lal 
και εθωκεν αὑτὸν τη μητρι αυτου. 

περὶ αὐτοῦ, καὶ ἐν πάσῃ τῇ περιχώρῳ. 

4 

“ 9 > rn , 
πρὸς τὸν ᾿]ησοῦν λέγων, 
γενόμενοι δὲ πρὸς αὐτὸν 
ἡμᾶς πρός σε λέγων, Σὺ 

πονηρῶν, καὶ τυφλοῖς πολλοῖς ἐχαρίσατο βλέπειν. 

NOS 34) 7 \ > / 
VEK POL εγειρονται, πτωχοι εὐαγγελίζονται" 

197 

ο Mark 7. 37. 
Ki tet le 3 ch. 24. 19. 

καὶ OTL ἐπεσκέψατο John 4.1. 
68 9 A - ον) ο tes ων αν (5) 1 Καὶ ἐξῆλθεν ὁ λόγος οὗτος ἐν ὅλῃ τῇ ᾿Ιουδαίᾳ © 3. 5. 

16 ἃ Ν > , 3 , ε 4 > A ‘ , ΄ i: Καὶ ἀπήγγειλαν ᾿Ιωάννῃ ot μαθηταὶ αὐτοῦ περὶ πάντων τούτων. ἃ Mutt.1i 2.8: 
ο 19 Ν ’ ὃ ́ Ὁ cal - > et 85 , ΕΣ 

{τ} 1° Καὶ προσκαλεσάμενος δύο τινὰς τῶν μαθητῶν αὐτοῦ ὁ ᾿Ιωάννης ἔπεμψε 
. > = 

Σὺ εἶ ὁ ἐρχόμενος, ἢ ἄλλον προσδοκῶμεν; 20 Παρα- 
εν > > ΄ ε 9 α΄. ἡ 

οἱ ἄνδρες εἶπον, ᾿Ιωάννης ὃ βαπτιστὴς ἀπέσταλκεν 
Se 3 , Δ »” ὃ lal οἱ 93 αν 

εἰ ὁ ἐρχόμενος, ἢ ἄλλον προσδοκῶμεν ; Ἐν αὐτῇ 
Η͂ Pee ΄ 

δὲ τῇ ὥρᾳ ἐθεράπευσε πολλοὺς ἀπὸ νόσων, καὶ μαστίγων, καὶ πνευμάτων 
"9 \ > Nia, ten 5 a 
3 Καὶ ἀποκριθεὶς ὁ ᾿]ησοῦς 

ee > a , 3 ΄ > , a 3. νι > , ca εἶπεν αὐτοῖς, Πορευθέντες ἀπαγγείλατε ᾿]ωάννη ἃ εἴδετε καὶ ἠκούσατε, ὅτι 
κ 5 a 

“ τυφλοὶ ἀναβλέπουσι, χωλοὶ περιπατοῦσι, λεπροὶ καθαρίζονται, κωφοὶ ἀκούουσι, ¢ Isa 29.18. 
& 3. ἃ 42.7 23 9 ΄ ΄ > a a8 ‘ & 51.1. =. fe 

καὶ μακάριός ἐστιν ὃς ἐὰν μὴ δι], 
& 11. 4. 
John 3. 2. σκανδαλισθῃ ἐν ἐμοί. 

οι» - 

3 ᾽Απελθόντων δὲ τῶν ἀγγέλων ᾿Ιωάννου, ἤρξατο λέγειν πρὸς τοὺς ὄχλους 
> 

περὶ Iwavvov, Τί ἐξεληλύθατε εἰς τὴν ἔρημον θεάσασθαι ; 
σαλευόμενον ; “5 ἀλλὰ τί ἐξεληλύθατε ἰδεῖν; ἄνθρωπον ἐν μαλακοῖς ἱματίοις 
ἠμφιεσμένον; ἰδοὺ οἱ ἐν ἱματισμῷ ἐνδόξῳ καὶ τρυφῇ ὑπάρχοντες ἐν τοῖς 
βασιλείοις εἰσίν. “5 ᾿Αλλὰ τί ἐξεληλύθατε ἰδεῖν ; προφήτην ; ναὶ, λέγω ὑμῖν, 

ν , , 7O\ ο 2 3 A ene ἃ f? ὃ ο ἦν καὶ περισσότερον προφήτου. (31) 3 οὗτός ἐστι περὶ οὗ γέγραπται, ' 1δοὺ ἐγὼ 
ἀποστέλλω τὸν ἄγγελόν μου πρὸ προσώπου σου, ὃς κατασκευάσει 

\ ε ὃ ́ » , 71 8) 2 \ εκ ΄ > a τὴν ὁδόν σου ἔμπροσθέν cov (=~) “ὃ λέγω γὰρ ὑμῖν, μείζων ἐν γεννητοῖς 
- - Lal Ν / - 

γυναικῶν προφήτης Ἰωάννου τοῦ βαπτιστοῦ οὐδείς ἐστιν: ὁ δὲ μικρότερος ἐν τῇ 
΄ A An ΄ > ais 72 29 \ 5 ε x > ΄ Wee βασιλείᾳ τοῦ Θεοῦ μείζων αὐτοῦ ἐστι: (3) * καὶ πᾶς ὁ λαὸς ἀκούσας καὶ οἱ 

& 5. 36. 
& 10. 25, 36. 

, ΓΟ» ee & 14. 31. 
κάλαμον ὑπὸ ἀνέμου Ps. lic. 8 

Luke 4. 18, 

f Mal. 3. 1. 

a 3 , 

τελῶναι ἐδικαίωσαν τὸν Θεὸν βαπτισθέντες τὸ βάπτισμα ᾿[ωάννου" 30 οἱ δὲ 

raised the other, and proved Himself to be above the Law, and to 
be the Giver of the Law. 
— Νεανίσκε, σοὶ λέγω] Young man, 1 say unto thee arise ! 

Christ is not like Elijah mourning over the son of the widow of 
Sarepta (1 Kings xvii. 20),—nor as Elisha stretching his own 
body over the dead (2 Kings iv. 34),—nor as Peter praying over 
Tabitha (Acts ix. 49),—but He calls those things that are not 
as though they were (Rom. iv. 17). He speaks to the dead as 
living, and raises them by His own Divine word,—J say unto 
thee, Arise. (Titus Bostr.) 

19. Sb εἶ ὁ ἐρχόμενος] Art Thou the coming One? On the 
design of this inquiry, and on its circumstances (19—23), see on 
Matt. xi. 2—6. 

21. Ἐν αὐτῇ δὲ τῇ ὥρᾳ] At that very hour. He knew, as God, 
what John’s design was in sending to Him, and He put it into 
his heart to send at that very time when He Himself was working 
many miracles, which were the true answer to the question. 
(Cyril.) S. Basil. Seleuc. p. 180, says ἔργοις χαρίζεται τὴν 
ἀπόκρισιν. He replies by deeds. Believe your own eyes. They 
will tell you that Iam doing the very works which it was pro- 
phesied that ‘‘ He who should come,” i. e. the Messiah, should do 
(see Isa. xxxv. 5), and which are an answer to your question. 

22. τυφλοὶ ἀναβλέπουσι] the blind recover their sight, &c. 
One of the most consolatory reflections produced by these mighty 
and merciful works of Christ on earth, is the assurance they give 
that at the great day of Resurrection He will remove all infirmi- 
ties and blemishes from the Jodies of His servants, and clothe 
them in immortal health, beauty, and glory, so as to be like His 
own glorious body, once marred on the cross, but raised by Him- 
self from the dead, and now reigning for ever in glory. Cp. Phil. 
iii. 21. 

24. ᾽Απελθόντων δέ] On the sense of these verses (24—35) 
see on Matt. xi. 7—19, and cp. S. Cyril here, ed. Mai, p. 210. 
— κάλαμον ὑπὸ ἀνέμου σαλευόμενον) a reed shaken by the 

wind. So far from being a reed shaken by the wind of popular 
opinion, John was a rock, which stood unmoved though beaten 
by storins of suffering. (See Cyril.) 

28. προφήτης] a Prophet. Some MSS. and Editors omit προ-- 
φήτης; but it appears to be emphatic. There is a contrast be- 
tween the prophets and those ἐν τῇ βασιλείᾳ τοῦ Θεοῦ, in the 
kingdom of God,—i. e. those who partake of the full privileges of 
the Gospel in the Christian Church. 

There is also a contrast between γεννητοὶ γυναικῶν, those who 
are born of women (v. 28), and those who are ‘“ born of water and 
the Spirit ” (cp. Johni. 13; iii. 5), i.e. members of Christ’s Church. 

John, by coming after the other Prophets, and by his near- 
ness to Christ, was greater than all the Prophets. ‘‘ Major Pro- 
pheta, quia finis Prophetarum,” says S. Amérose. Yet, by being 
a prophet and forerunner of Christ, he was /ess than those who 
saw the whole Gospel-scheme, of which he had been the Herald 
and Precursor; as the temple of Zorobabel was more glorious 
than that of Solomon,—not in itself, for it was less magnificent 
(Ezra iii. 12), but because Christ would appear in it (Hagg. ii. 7.9). 
Not therefore that John in himself was less; but that Christ and 
the Gospel are greater than all. And by comparing them with 
John, Christ shows the greatness of the privileges which we enjoy. 
“ For,”’ says S. Cyril, pp. 212—214, “ although we may be infe- 
rior in holiness to some under the Law, whom John represents, 
yet now, after the Passion, and Resurrection, and Ascension, and 
Day of Pentecost, we have greater blessings in Christ, being 
made, through Him, partakers of the Divine Nature; and there- 
fore John confessed that he needed to be baptized of Christ 
(Matt. iii. 14), and from the days of John the kingdom of heaven» 
suffereth violence (Matt. xi. 12). Cp. below, x. 23, 24. Matt. 
xiii. 16, 17. Eph. iii. 5. Heb. xi. 13. 

29, 80. καὶ πᾶς- αὐτοῦ] A continuation of the discourse of 
Christ. The words εἶπε δὲ 5 Κύριος, inserted in some editions 
before τίνα ody, are not in the best MSS. 

29. ἐδικαίωσαν τὸν Θεόν] they justified God. They proclaimed 
God to be just, holy, and good. The use of the word δικαιόω, as 
employed in the New Testament for to regard as just and holy, 
to pronounce such, to acquit,—is derived from the Septuagint 
(see Gen. xxxviii. 26. Deut. xxv. 1. Ps. li. 4. Isa. v. 23, and 
passim), and is very different from the sense in which it com- 
monly stands in classical authors, where it signifies, when applied 
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Φαρισαῖοι καὶ of νομικοὶ τὴν βουλὴν τοῦ Θεοῦ ἠθέτησαν εἰς ἑαυτοὺς μὴ 
) 51: ΣΤίνι οὖν ὁμοιώσω τοὺς ἀνθρώπους τῆς 

ὅσ ν.. 8 δ΄ Coa 3 A 
Ομοιοί εισι παιοιοι» τοις EV αγορα 

= ᾿Ἐλήλυθε γὰρ 

* ἐλήλυθεν 6 ὁ Υἱὸς τοῦ ἀνθρώπου ἐσθίων καὶ πίνων' καὶ λέγετε, 

3 Καὶ 

37 Καὶ ἰδοὺ γυνὴ ἐν τῇ πόλει 

Ν [ο Ν Ν / > A 3 , 

και στασα παρα τους πόδας αντου οπισω 

3 ~ 73 eMat.u.1, βαπτισθέντες ὑπ αὐτοῦ. (4 
&e. a ΄ ne ie ὁ 

γενεᾶς ταύτης; Kal τίνι εἰσὶν ὅμοιοι ; 
΄ ΠΥ A 3 , Ν , > , ea εἶ 

καθημένοις, καὶ προσφωνοῦσιν ἀλλήλοις καὶ λέγουσιν, Ἠὐλήσαμεν ὑμῖν, καὶ 

οὐκ ὠρχήσασθε ἐθρηνήσαμεν ὑμῖν, καὶ οὐκ ἐκλαύσατε. 
Ἰωάννης 6 ilk gal μήτε ἄρτον ἐσθίων μήτε οἶνον πίνων' καὶ λέγετε, 
Δαιμόνιον ἔχει" 

᾿Ιδοὺ ἄνθρωπος φάγος καὶ οἰνοπότης, φίλος τελωνῶν καὶ ἁμαρτωλῶν. 
ἐδικαιώθη ἡ σοφία ἀπὸ τῶν τέκνων αὐτῆς πάντων. 

lal ΄ 9 , -“ 

h Matt. 26 6 (+) 3 ""Ἠρώτα δέ τις αὐτὸν τῶν Φαρισαίων ἵνα φάγῃ per αὐτοῦ. καὶ 
ar «ὃ. A 

Jorn 1-2 εἰσελθὼν εἰς τὴν οἰκίαν τοῦ Φαρισαίου ἀνεκλίθη. 
4 > ε Ἂς Ἂν, ΜΨ Lal ν 5 , > a ot lal , 

ἥτις ἦν ἁμαρτωλὸς, καὶ ἐπιγνοῦσα ὅτι ἀνάκειται ἐν TH οἰκίᾳ τοῦ Φαρισαίου, 
3 ΄ ’ 

κομίσασα ἀλάβαστρον μύρου, ὃ 
, ¥ , ‘ / > cal r , A r ‘ a 

ich. 15.2 κλαίουσα ἤρξατο βρέχειν τοὺς πόδας αὐτοῦ τοῖς δάκρυσι, καὶ ταῖς θριξὶ τῆς 
en. 18. 4. 

& 19. 2. lol 9 A > , Ν ’, ‘ ’ 3 A ΡΥ ae Lad ’ 

ἜΤ πα, κεφαλῆς αὐτῆς ἐξέμασσε, καὶ κατεφίλει meee πόδας αμ. ἤλειφε οκ 

"πα, 25. 41. 89 1 Ἰδὼν δὲ ὁ Φαρισαῖος 6 καλέσας αὐτὸν εἶπεν ἐν ἑαυτῷ λέγων, Οὗτος εἰ 

to a person, to pronounce sentence upon; and when it refers to a 
thing, to consider it right. Cp. below, v, v. 35, with Bengel’s note, 
and the Epistle to the Romans, iii. 26. 

80. εἰς ἑαυτούς] towards themselves. 
81. τίνι οὖν ὁμοιώσω] To what then shall I liken? See on 

Matt. xi. 16—19. After that section St. Matthew recounts our 
Lord’s condemnation of the Galilean cities Chorazin, Bethsaida, 
Capernaum, in which His mighty works (above described, v. 22) 
had been wrought. 

That censure, conveying a salutary warning to those at Jeru- 
salem and in Palestine, is not repeated by St. Luke, writing for 
Gentile use. 

85. Kal] And Wisdom was justified by all her children. 
The Wisdom of which St. Matthew speaks is, as St. Luke 

here explains, the Wisdom of God—in the Baptism of John as 
well as the Mission of Christ. 

“ Aperuit sanctus Lucas,’’ says S. Ambrose here, “ speciali- 
bus additis quod quasi generalibus sanctus Mattheus subobscurum 
reliquerat ”’ (Matt. xi. 19). 

36—50. γυνή] St. Luke now proceeds to insert a narrative 
not found in any other Evangelist, and full of tenderness and en- 
couragement to the Heathen nations, for whose special use his 
Gospel was designed. 

The Gentile world might see a beautiful picture of itself in 
the Woman that was a sinner, and despised by Simon the Pha- 
risee, but blessed on her repentance by Christ; and might thus be 
taught to love much, and to present those members of the body 
(Rom. vi. 13; xii. 1) and faculties of the sorfl and estate, represented 
by her hair, her tears, and her ointment, which had been before 
abused to the service of Sin and Satan, as living sacrifices to Christ. 

Her eyes, which once longed after earthly joys, now shed 
forth penitential tears; her hair, which she once displayed for 
idle ornament, is now used to wipe the feet of Christ; her lips, 
which once uttered vain things, now kiss those holy feet; the 
costly ointment, with which she once perfumed her body, is now 
offered to God. See Rom. vi. 19, ‘As ye have yielded your 
members servants to uncleanness, so now yield your members 
seryants to righteousness, unto holiness.” ΟΡ. S. Amphiloch. pp. 
67—85. Gregor. Hom. 33 in Evangelia, quoted below, on v. 47. 

S. Ambrose applies this history thus, as a motive to alms- 
giving and tender love and care for the poor members of Christ : 
“ Expande capillos, sterne ante Christum corporis tui dignitates 

. Accurre ad pedes. Ubicunque audieris Christi nomen, ac- 
curre. Lacrymis confitere delicta . . . si desideras gratiam, cari- 
tatem auge, mitte in corpus Jesu fidem resurrectionis, odorem 
Ecclesiz, Caritatis unguentum. Non unguentum mulieris Do- 
minus, sed caritatem probayit. Pecuniam conferas pauperi, ut 
deferas Christo. Corpus ejus Ecclesia est.’’ 

Some ancient Expositors suppose this woman to have been 
Mary Magdalene, and that she was the same as Mary the sister 
of Lazarus, who anointed our Lord in the house of Simon of 
Bethany (Matt. xxvi. 7. Mark xiv. 3. John xii. 3). But the 
reasons adduced for this supposition (which may be seen in a 
Lapide here) are not satisfactory. ‘ Potest non eadem esse,’ 
says S. Ambrose here. 5. Augustine has a sermon on the sub- 
ject (Serm. xcix.), and does not connect her with any other per- 
zon. S. Chrysostom supposes that there ~2re {νο different 

women who anointed Christ. 
mius that there were three. 

It seems certain that there were at least two, viz. this woman 
in St. Luke, and Mary of Bethany (John xi. 2; xii. 3), and that 
the name of the woman here has been purposely concealed by 
St. Luke from considerations of delicacy, modesty, and tenderness 
to her. Mary Magdalene is mentioned by name in the next 
chapter (viii. 2); and if the woman in this chapter had been 
Mary Magdalene, and if it had been intended that she should be 
known to be so, some reference, it is probable, would have there 
been made to this act. 

It is to be remembered that the use of unguent (μύρον), 
especially at feasts, was of common occurrence in the East (Ec- 
cles. ix. 8. Cant. i. 3; iv. 10, Amos vi. 6), and that therefore it 
is probable that our Lord was often anointed. He was anointed 
at banquets, and for His burial (Matt. xxvi. 12). Women pre- 
pared spices and ointments for Him in the tomb (Luke xxiii. 56). 
Their faith and love was devoutly exercised in anointing the body 
of Him Who is the Anointed of God. 

37. ἐν τῇ πόλει] in the city. Her repentance was as public as 
her sin. 

— ἣν ἁμαρτωλός] Not who was then a sinner, but who had 
been once a sinner. Cp. λεπρὺς in Matt. xxvi. 6. 

On the use of the words ἁμαρτωλὸς and peccatrix, applied 
to sins of the flesh, see West. 

S. Aug. says, ‘‘ Accessit ad Dominum immunda, ut rediret 
munda ’’ (Serm, xcix.). She had not been pronounced clean— 
not openly forgiven by Christ. ‘‘ Accessit confessa, ut rediret 
professa. " (Aug.) 
-- ἀλάβαστρον μύρου] an alabaster vase of ointment. 

above on Mark xiv. 3. 
Why did this woman come? In order to show her love for 

Christ; to testify her sorrow for sin; and to obtain Absolution 
from Him. Many came to Christ for dodily health. But we do 
not read of others who came to Him for remission of sin. Thus 
she was a singular example of faith and love and repentance, and 
received a special reward. It is a very interesting circumstance, 
that this woman seems to have come to our Lord immediately 
after He had uttered the touching and comforting words, ‘‘ Come 
unto Me all ye that labour and are heavy laden, and ye shall find 
rest for your souls.’”’ Matt. xi. 28,29. (Greswell, Harm. p. 92. 
Burgon.) Perhaps then this act of faith and love was the fruit 
of that blessed invitation. 

See what seems to be a reference to this burden in v. 41. 47. 
38. πόδας] His feet—mentioned thrice, to show her humility 

and reverence. She did not venture to anoint His head. 
— τοῖς δάκρυσι] with her tears. “ Lacryme, aquarum pre- 

tiosissime.”’ (Beng.) 
— ταῖς θριξί] with her hair. “ Passis, ut in luctu.” (Beng.) 

Our Lord was reclining on a couch at the table, His feet 
being bare, and the woman came behind Him, and began to bathe 
His feet with her tears and wipe them with her hair. 

The penitent woman stood Lehind Him; perhaps from a 
feeling of sorrow and shame she could not bear to confront His 
Divine Eye, before she had received a declaration of forgiveness, 
for which she came. Cp. Cyril here, p. 217. 

99. Οὗτας εἰ ἦν προφήτης] If this man were a prophet He 

Origen, Theophyl., and Euthy- 

See 
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ἁμαρτωλός ἐστι. 
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= , 3 Μ ΑΔ 4. ‘ A ε Ν οφ - 3 lal σ 

ἦν προφήτης ἐγίνωσκεν ἂν τίς καὶ ποταπὴ ἢ γυνὴ NTIS απτεται αὐτοῦ, οτι 

40 K Xe 6 Ν . I~ A > Ν δι" «ας Σί ” ΄ 3 ” 
αι αποκριύει ο 1ησου»5 ειπε προς αντον, ιμων, εχω σοι τι εἰιπειγ. 

Ὁ δέ φησι, Διδάσκαλε, εἰπέ. 
= A ων 41 Avo χρεωφειλέται ἦσαν δανειστῇ τινι ὁ εἷς 

ἮΝ , , ε δὲ g ’ 42 ‘ > , δὲ a. “ἢ 

ὤφειλε δηνάρια πεντακόσια, ὃ δὲ ἕτερος πεντήκοντα: * μὴ ἐχόντων δὲ αὐτῶν 
> aA > ΄ > , / > Se τανε a ἂς a ree, 3 ΄ ἀποδοῦναι, ἀμφοτέροις ἐχαρίσατο' τίς οὖν αὐτῶν, εἰπὲ, πλεῖον αὐτὸν ἀγαπήσει; 

2 A , 
45 ᾿Αποκριθεὶς δὲ ὁ Σίμων εἶπεν Ὑπολαμβάνω ὅτι ᾧ τὸ πλεῖον ἐχαρίσατο, 
Ὁ δὲ εἶπεν αὐτῷ, ᾿Ορθῶς ἔκρινας. Ἢ Καὶ στραφεὶς πρὸς τὴν γυναῖκα τῷ 
Σίμωνι ἔφη, Βλέπεις ταύτην τὴν γυναῖκα ; εἰσῆλθον σοῦ εἰς τὴν οἰκίαν, ὕδωρ 
4. ‘ , 5» 3. ο A Lal ,ὔ’ ” ” ‘ “ὃ ἐπὶ τοὺς πόδας μου οὐκ ἔδωκας, αὕτη δὲ τοῖς δάκρυσιν ἔβρεξε μοῦ τοὺς πόδας, 
καὶ ταῖς θριξὶν αὐτῆς ἐξέμαξε “5 φίλημα μοὶ οὐκ ἔδωκας, αὕτη δὲ ἀφ᾽ ἧς 

εἰσῆλθον οὐ διέλιπε καταφιλοῦσα μοῦ τοὺς πόδας" 
5 3 Sf, Ν ΄ ” cal A / 

οὐκ ἤλειψας, αὕτη δὲ μύρῳ ἤλειψε μοῦ τοὺς πόδας. 

AG κο κ᾿ ΄ 
ἐλαίῳ τὴν κεφαλήν µου k Ps. 23.5 
7 Οὗ χάριν λέγω σοι, 

3 , ε ε ΄ Sees ε Ν Ψ 3 / ’ ἘΝ ie ON ἃ 3 ΔΕ 

ἀφέωνται αἱ ἁμαρτίαι αὐτῆς αἱ πολλαὶ, ὅτι ἠγάπησε πολύ' ᾧ δὲ ὀλίγον ἀφίεται, 
ΒΝ 4 3 »“» 

ὀλίγον ἀγαπᾷ. 

would have known that she is unclean ; and knowing that she is 
unclean, He would not have suffered Himself to be polluted by 
her touch. (S. Aug. Serm. xcix. Cp. Isa. Ixv. 5.) 

Christ refutes the supposition of Simon, and proves Himself 
more than a Prophet; and that He did know who and what 
manner of person the woman was, by reading Simon’s heart, and 
by replying to his thoughts, and by forgiving the woman’s sins. 

40. ἀποκριθεὶς ὃ Ἰησοῦς) Jesus answered. ‘ Audivit Phari- 
seum cogitantem; ipsum pascentem esuriebat, ipsum sanare 
cupiebat.”’ (S. Aug. Serm. xcix.) 
— σοί] to thee. Emphatic—to thee, who hast harboured in- 

jurious thoughts of Me, I have something to say. 
41. χρεωφειλέται] A, B, D, E, F, G, L, and others have 

χρεοφειλέται, but see Lobeck, Phryn. p. 691. Winer, p. 43. 
49, τὸ πλεῖον the greater sum of the two. There is a contrast 

between the two sums as well as the two debtors. 
44, εἰσῆλθον σοῦ] σοῦ is emphatic. J came into thy house, 

and therefore might justly expect marks of hospitable courtesy 
from thee; and what thou, my host, didst not do for Me, she, a 
stranger, whom thou condemnest as a sinner, has more than sup- 
lied. 

ἃ — ὕδωρ, κ.τ.λ.] water. Thou hast not shown Me the ordi- 
nary tokens of hospitality (see Gen. xviii. 4; xxiv. 32. Judges 
xix. 2], 1 Sam. xxy. 41), but she has gone far beyond them. 
— μοῦ] of Me—thy guest, and yet treated by thee with indif- 

ference. Observe the contrast in the position of the pronoun, 
τὴν κεφαλήν µου and μοῦ τοὺς πόδας, repeated thrice. So inv. 
45, μοὶ---παγ face,—contrasted with feet. 

46. μύρῳ] unguent. More costly than ἔλαιον. There is a 
contrast between the head and the feet; between oil and oint- 
ment; between Simon and the woman; between what was not 
done by the one, and what was done by the other. 

47. Οὗ χάριν λέγω σοι] Wherefore Isay to thee, her sins have 
been forgiven. 

A debt is something which is not only claimed by the lender, 
but owned to be due by the borrower. And applied spiritually, as 
here, it not only represents sin committed, but sin confessed. It 
betokens deep consciousness, hearty conviction, and humble ac- 
knowledgment of sin. And this inward feeling and internal act 
arises from a lively faith in God’s holiness, justice, and mercy. 
And therefore Christ, Who had read her heart before she entered 
the house, states the formal cause of the woman’s justification by 
saying, ‘‘ Thy faith hath saved thee”’ (v. 80). This faith worked 
by Jove (Gal. ν. 6); it worked by fervent love to God, Who had 
been offended. Without such love there can be no true Repent- 
ance, and consequently no Forgiveness. And such Love sends the 
sinner to Christ; and prompts him to acts of deep contrition and 
self-abasement and reverential affection to Christ, in the hope of 
receiving a gracious declaration of pardon from His lips. 

To apply this to the present case. Simon the Pharisee dwelt 
in his mind on the woman’s sins. But our Lord draws his at- 
tention to her sense of her sins, and to her godly sorrow for 
them. She owed much; but she owns that she owes much, that 
she is a heavy debtor to God, and she comes to Christ in faith, 
hope, and love, in order to be relieved of the burden of this heavy 
debt. See on v. 37. 

On the other hand, Simon himself is little conscious of his 

> A ε , 

48 1 Εἶπε δὲ αὐτῇ, ᾿Αφέωνταί σου at ἁμαρτίαι. 
ε ιά ’ 5 ε “γ᾿ , ial , > a ΔΝ ε 4 3 ’ 

οἱ συνανακείμενοι λέγειν ἐν ἑαυτοῖς, Τίς οὗτός ἐστιν ὃς καὶ ἁμαρτίας ἀφίησιν ; 

1 Matt. 9. 2. 
πι Matt. 9. 3. 
Mark 2. 7. 

49 ™ Καὶ ἤρξαντο 

sins,—he is not conscious that he is a great debtor, and therefore 
is forgiven little. She feels the greatness of her sins, and the 
largeness of God’s mercy in Christ, and therefore loves much. 
The other knows little of his own sinfulness, and has little for- 
given, and loves little. Her love is love for mercy promised ; it is 
love for pardon already anticipated by faith ; it shows itself in acts 
of love to Christ. Her sins are indeed many (v. 47), but she is 
forgiven because she is conscious of them, and loved much even 
before her pardon was pronounced. Therefore her faith hath 
saved her, and she may depart in peace. 

But he who has little forgiven him, is he, who is little 
sensible of his sins, and of the love of God in pardoning sin (and 
he cannot have forgiveness without such sense of sin and of God’s 
love),—he loves little; and decause he loves little, therefore little 
is forgiven him. 
— αἱ ἁμαρτίαι ad. αἱ π.] Observe αἱ repeated,—her sins, which 

thou sayest are many, and which are many, are forgiven. 
— ᾧ δὲ ὀλίγον ἀφίεται, ὀλίγον ἀγαπᾷ] He who has little 

sense of his debt, and of God’s goodness in the work of redemp- 
tion and grace, loves little. If he ‘ who has little forgiven, loves 
little,” says S. Augustine (Serm. xcix.), “some one may object, 
‘oportet ut multiim peccemus,—ut multiim debeamus, quod 
nobis dimitti cupiamus, ut Dimissorem magnorum peccatorum 
multim diligamus Dictum est hoc ἃ Christo propter 
Phariseum, qui vel nulla vel pauca se putabat habere peccata . . 
. .. Ὁ Pharisee, pariim diligis, quia partiim tibi dimitti suspi- 
caris; non quia partim dimittilur, sed quia partim putas quod 
dimittitur.’ ”’ 

The dative ᾧ may be rendered ‘in cujus @stimatione.’ (See 
Matth. Gr. Gr. 389.) Soph. Antig. 904, καὶ τοί σ᾽ ἐγὼ ᾽τίμησα 
τοῖς φρονοῦσιν εὖ,---ἰ. 6. eorum judicio ; and we may compare our 
Lord’s saying, “' ΙΤ am not come to call the righteous (i.e. those 
who think themselves such), but sinners (i.e. those who own 
themselves such) to repentance.” (Matt. ix. 13.) 

S. Greg. M. (in Hom. xxxiii.) applies this History to Christ's 
dealings with the Jews and Gentiles. ‘‘ Quem namque Phariszeus 
designat de falsaé justitid prasumens, nisi Judaicum populum? 
Quem peccatrix Mulier, sed ad vestigia Domini veniens, et plorans, 
nisi conversam Gentilitatem designat? Nos ergo, nos illa mulier 
expressit ; si toto corde ad Dominum post peccata redeamus, si 
ejus ptenitentie luctus imitemur... Plus poenitens mulier 
Dominum pascebat intus, quam Phariseus foris.”” 

48. ᾽Αϕέωνταί σου αἱ ἁμαρτίαι] Thy sins have Leen forgiven 
thee. A declaration of pardon, already anticipated by faith (see 
vv. 42. 50). Christ not only gives general assurances of mercy, 
producing a feeling of faith, hope, and comfort, in the penitent 
sinner’s soul; but He has provided declarations of pardon for the 
contrite sinner, by the ministry of Absolution, and by the Holy 
Eucharist, sealing His pardon visibly to individual persons in the 
sight of others (even such as Simon and his guests, who murmur 
at Christ’s mercy and despise the penitent sinner), and restoring 
the penitent to the communion of the Church. 

49. Τίς οὗτός ἐστιν ὃς καὶ ἁμαρτίας ἀφίησιν: No man can for- 
give sins; but Christ, being God, forgives sins by those means 
which He has instituted for that purpose. S. Aug. Serm. xcix., 
“ Mundatio est in baptismo, non ex ministrorum meritis, sed Dei 
Gratia.”’ Cp. on Matt. ix. 6. 
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n Matt 9, 22. 
Mark 5. 31. 
δ 10 52. 
ch. 8. 48. 
& 18. 42. 

εἰρήνην. 

LUKE ΥΠ. 50. ὙΠ]. 1—11. 

"Etre δὲ πρὸς τὴν γυναῖκα, Ἢ πίστις σου σέσωκέ ce πορεύου εἰς 

VII. (4) } Καὶ ἐγένετο ἐν τῷ καθεξῆς καὶ αὐτὸς διώδευε κατὰ πόλιν καὶ 
’ ‘ “ An 

κώμην κηρύσσων καὶ εὐαγγελιζόμενος τὴν βασιλείαν τοῦ Θεοῦ, καὶ οἱ δώδεκα 
a Matt. 27. 55, 
50. 
Mark 16. 9, 
John 19. 25. 

Ν 7 A 9 a Ν Ἂ 2 a ὧν 
σὺν αὐτῷ, " "καὶ γυναῖκές τινες, αἱ ἦσαν τεθεραπευµέναι ἀπὸ πνευμάτων πονη- 

ο A: δε A , ο 
ρῶν καὶ ἀσθενειῶν, Μαρία ἡ καλουμένη Μαγδαληνὴ ἀφ᾽ ἧς δαιμόνια ἑπτὰ 
5 ΄ \ 3 , ” . 

ἐξεληλύθει, ὃ καὶ Ιωάννα γυνὴ Xovla ἐπιτρόπου Ἡρώδου, καὶ Σουσάννα, καὶ 
ο ‘\ ” An “ a 
ἕτεραι πολλαὶ, αἵτινες διηκόνουν αὐτῷ ἀπὸ τῶν ὑπαρχόντων αὐταῖς. 

b Matt. 13. 2, ἅτσο, 
Mark 4. 1, ἃς. 

76 ᾿ a a 

(τ) 3 "Συνιόντος δὲ ὄχλου πολλοῦ, καὶ τῶν κατὰ πόλιν ἐπιπορευομένων πρὸς 

αὐτὸν, εἶπε διὰ παραβολῆς, ὃ ᾿Εξῆλθεν 6 σπείρων τοῦ σπεῖραι τὸν σπόρον 
ὃ. Ἦν Aves, an ΄ “ιεὰ ἃ κα ὡς SN ν ες \ ΄ 

αὐτου" και εν το σπειρειν αυτον ο μὲν επεσε παρα την ὁδὸν, και κατεπατήθη, 
Ν ‘ A A 

καὶ τὰ πετεινὰ τοῦ οὐρανοῦ κατέφαγεν αὐτό. 
, Ν Ν 5 , ‘ ἃς Ν 3 > , 

πέτραν, καὶ φυὲν ἐξηράνθη, διὰ τὸ μὴ ἔχειν ἰκμάδα. 
µέσῳ τῶν ἀκανθῶν, καὶ συμφυεῖσαι αἱ ἄκανθαι ἀπέπνιξαν αὐτό. 

6 Ν ν »” th 4 

Kat ετερον ἔπεσεν ἐπὶ τὴν 
if Ν ν » > 

Και ετερον επεσεν ἐν 

» » ‘ ~ Ἂς > A ‘ Ν 5 ΄ Ν ε ’ 

ἔπεσεν εἰς τὴν γῆν τὴν ἀγαθὴν, καὶ φυὲν ἐποίησε καρπὸν ἑκατονταπλασίονα. 
a ΄ 31 7 ε » > 3 ΄ > ΄ 

Ταῦτα λέγων ἐφώνει, Ὁ ἔχων ὦτα ἀκούειν, ἀκουέτω. 
9 Ῥ , δὲ EN ε θ Ν > a N ́ , ” ε ‘ ο 

πηρώτων δὲ αὐτὸν οἱ μαθηταὶ αὐτοῦ λέγοντες, τίς εἴη ἡ παραβολὴ αὕτη. 
(+) "5 Ὅ δὲ εἶπεν, Ὑμῖν δέδοται γνῶναι τὰ μυστήρια τῆς βασιλείας τοῦ Θεοῦ, 

ο Matt. 13. 18, 
& ο. 
Mark 4. 12, Κο. lle 
James 1. 21. σε ον: 

50. Ἢ πίστις σου] Thy faith, which anticipated pardon from 
Me, and brought thee to Me with public signs of penitence and 
love, hath saved thee. Christ mercifully ascribes to fai/h those 
benefits which are due to Himself as the efficient and meritorious 
Cause, and are apprehended by the hand of Faith as the instrument 
on our part, by which they are applied. 
— εἰς εἰρήνην] in and to peace. 

Cu. VIII.—Preliminary Note to the Eighth Chapter. 
The present Chapter presents a remarkable specimen of that 

inner connexion of matéer; which the reader will observe as a 
characteristic of St. Luke’s Gospel. 

The sower goes forth to sow. The seed is the Word. Its 
reception in the different soils of human hearts is described. The 
duty of hearing aright, i.e. of receiving and keeping the Word, 
and of bearing fruit, is inculcated. 

The same Word is next described as a Light: Christ Who 
sowed the seed, lights the candle, and puts it on a candlestick, 
the candlestick of His Church, and (in a secondary sense) on the 
candlestick of every Christian soul, that the Light may be seen 
of men, and may illumine the world. 

Here is their probation: by the manner in which we receive 
the Seed, and use the Light, our future doom will be determined. 
Next, divine encouragement is given to those who rightly receive 
the Seed, and use the Light; they are even called ‘‘ the Mother 
and Brethren of Christ” (v 21). 

The value of the Seed and the glory of the Light, and the 
consequent happiness of those who are so much endeared to 
Christ, by ‘‘hearing and doing His Word,” is next described. 
He is no other than God: Omnipresent, Omniscient, Omnipotent, 
and He must be believed in as such; His Word is the Word of 
God. It is a weak faith which imagines that Christ must be 
awakened, in order to still the storm. He sleeps as man, but 
never slumbers as God. And as God He commands the winds 
and waves, and they obey Him (vv. 24, 25). This doctrine of 
His Divine Omnipotence and Omnipresence is further displayed in 
His dominion over the Devils; and in His refusal of the healed 
Demoniac’s request, who asked permission to remain with Him. 
He was to learn from Christ’s human absence to realize His 
Divine presence. So we must learn from Christ’s personal 
absence as man, to see Him, and to trust in Him, ever present as 
God (vv. 38, 39). The weak faith, in this particular, of the Disci- 
ples in the storm (Ὁ. 24), and of this Demoniac who desired to 
remain with Christ, and of Jairus who sent for Jesus to come to 
his house and heal his daughter (v. 41), is contrasted with the 
stronger belief of the Woman, who is blessed by Him, because she 
believed that she would be healed by His Divine Power, though 
she touched but the hem of His garment (vv. 44—48). And 
thus, though as man He is far removed from our bodily senses, 

τοῖς δὲ λοιποῖς ἐν παραβολαῖς, ἵνα βλέποντες μὴ βλέπωσι, καὶ ἀκούοντες μὴ 
» Ν ο ε ΄ ε , > ε / Lal ΄“ 

Ἔστι δὲ αὕτη ἡ παραβολή: ὁ σπόρος ἐστιν ὁ λόγος τοῦ Θεοῦ" 

He teaches us to see Him, as God, with the eye of Paith, and to 
touch Him with the hand of Faith. 

Other similar examples of inner connexion, in St. Luke’s 
narrative, will present themselves to the reader’s observation. 
See xi. 14. 

2. δαιμόνια ἑπτά] seven. See below, xi. 26, and on Mary 
Magdalene, Mark xvi. 9, and Matt. xv. 37. 

8. διηκόνουν αὐτῷ] were ministering to Him. This ministra- 
tion is mentioned here by St. Luke alone: but it is alluded to by 
St. Mark, xv. 41. Many MSS. (e.g. B,D, F, G, H, K, 8, U, V) 
and Editors have αὐτοῖς here. It may be the true reading; but 
αὐτῷ, which is also supported by good authority, seems preferable. 
What was done to His disciples was, in fact, done to Him, and 
for His sake. Perhaps αὐτῷ may have been altered into αὐτοῖς, 
because it seems unlikely that He would have need of many 
(πολλαὶ) to minister to Him. See note on 1 Cor. ix. 5. 

In the next chapter (ix. l1—17) the Evangelist relates that 
our Lord fed five thousand men with five loaves and two fishes. 
But He never exerted His Divine Power to minister to His own 
daily needs. He allowed women to minister to Him of their sub- 
stance. He gave them the blessed privilege of being God’s 
almoners to Him; of being ministerial to the sustenance of that 
blessed Body and Blood, and to the nourishment of that holy Flesh 
which redeemed and quickens the world. 

He dealt with His Apostles as with Himself. In the next 
chapter He gives them power to work miracles (ix. 1—3); but 
He never authorized them to use that miraculous power in pro- 
viding for themselves. After the Resurrection (when their minis- 
terial duties were in abeyance) they went a fishing (John xxi. 3), 
and St. Paul worked with his own hands. (Acts xviii. 3; xx. 34. 
1 Cor, ix. 12.) ‘The labourer is worthy of his hire,’’ and “ the 
Lord hath ordained that they who preach the Gospel should live 
of the Gospel.” (Luke x. 7. 1 Cor. ix.-14.) The Teacher's 
needs are designed to be the trial of the people’s love. God has 
thus offered the People a sharein the Pastor’s glory. For he that 
receiveth a Prophet in the name of a Prophet shall receive a Pro- 
phet’s reward. (Matt. x. 41.) 

On this subject, see notes below, 1 Cor. ix. 4—14.~ 
For amd, A, B, D, Καὶ, L, have ἐκ. 

4—15.] On this Parable see the Homily of Greg. M. in Evang. 
i. 15, p. 1489. 

5. Ἐξῆλθεν ὃ σπείρων] The Sower, emphatically so—Christ. 
See on Matt. xiii. 1—9. 

6. τὴν πέτραν] i.e. the rocky soil, in contradistinction to any 
other ; and therefore St. Matthew (xiii. 5) has here τὰ πετρώδη, 
and St. Mark (iv. 5) has τὸ πετρῶδες. See on Matt. ν. 1, τὸ ὄρος, 
the mountainous district as contrasted with the city and plain; 
and τὴν ἔρημον, Matt. iv. 1; xxiv. 26. τοῖς ἐρήμοις, Luke i. 80. 

10. ἵνα βλέποντες] See on Mark iv. 12. 
1. Ἔστι δὲ αὕτη] See on Matt. xiii. 19. 

ὃ Καὶ ἕτερον. 



LUKE VIII. 12—82. 

9 ς αν) 1 οἱ ὁ 
» x , > ἊΣ lal ’ὔ 3 lal ο Ν Ἐ ΄ θῶ 

αιρει τον λόγον απο της καρδίας αυτων, ινα μὴ πιστίυσαντες σωυώσιν. 

> , Ν 

ὲ παρὰ τὴν ὁδὸν εἰσὶν οἱ ἀκούοντες: εἶτα ἔρχεται ὁ Διάβολος καὶ 
16 Οἱ 

δὲ ο ο ο / a σ 3 , ‘ - δέ Ν λό Ν - ἑ ἐπὶ τῆς πέτρας, ot ὅταν ἀκούσωσι μετὰ χαρᾶς δέχονται τὸν λόγον, καὶ οὗτοι 
pilav οὐκ ἔχουσιν, ot πρὸς καιρὸν πιστεύουσι, καὶ ἐν καιρῷ πειρασμοῦ 
3 , 14 Ν, δὲ » Ν 3 ΄ 0 Ν Ὁ ’΄ 3 ε 3 4 ‘ 

ἀφίστανται. Τὸ δὲ εἰς τὰς ἀκάνθας πεσὸν, οὗτοί εἶσιν οἱ ἀκούσαντες, καὶ 
ὑπὸ μεριμνῶν καὶ πλούτου καὶ ἡδονῶν τοῦ βίου πορευόμενοι συμπνίγονται, καὶ 

3 λ A 15 Τὸ δὲ > Led λῃ ο) π pA > 7 > δί Mn Ν 

οὐ τελεσφοροῦσι. 0 δὲ ἐν τῇ καλῇ γῇ, οὗτοί εἰσιν οἵτινες ἐν καρδίᾳ καλῇ καὶ 
“ ,΄ ‘ ~ > e »" 

ἀγαθῇ ἀκούσαντες τὸν λόγον κατέχουσι, καὶ καρποφοροῦσιν ἐν ὑπομονῇ. 
ω ΄ *» , 

(45) 18 οὐδεὶς δὲ λύχνον ἅψας καλύπτει αὐτὸν σκεύει, ἢ ὑποκάτω κλίνης 
ο ε 4 ‘\ »Ἥ 

τίθησιν: ἀλλ᾽ ἐπὶ λυχνίας ἐπιτίθησι, ἵνα ol εἰσπορευόμενοι βλέπωσι τὸ φῶς. 

πι) 7 Οὐ γάρ ἐ ὃν, ὃ οὐ ὸ Ίσεται' οὐδὲ ἀπόκρυφον, ὃ οὐ 7 ὐ γάρ ἐστι κρυπτὸν, ὃ οὐ φανερὸν γενήσεται ρυφον, ὃ 
81 , 5 La) > ΄ γνωσθήσεται καὶ εἰς φανερὸν ἔλθῃ. (5) '® Βλέπετε οὖν πῶς ἀκούετε' ὃς 

Vie oa δοθή ae AN Α Ἀ ὁ ΔΝ Αν ΗΝ & Ono ἢ ἔγειν ἀρθήσετα: 

γὰρ ἂν ἔχῃ; δοθήσεται αὐτῷ' καὶ ὃς ἂν μὴ ἔχῃ, καὶ ὃ δοκεῖ ἔχειν ἀρθήσεται 
ἀπ᾽ αὐτοῦ. 

ΔΝ ε Ν A Ν > 

(2) 3 “Παρεγένοντο δὲ πρὸς αὐτὸν ἡ μήτηρ καὶ οἱ ἀδελφοὶ αὐτοῦ, καὶ οὐκ 
ο) lal 2) ΔΝ > “ / 

ἠδύναντο συντυχεῖν αὐτῷ διὰ τὸν ὄχλον: “ἢ καὶ ἀπηγγέλη αὐτῷ λεγόντων, 
΄“ 9 ε x 

Ἡ μήτηρ σου καὶ οἱ ἀδελφοί σου ἑστήκασιν ἔξω ἰδεῖν σε θέλοντες: “ ὁ δὲ 
3 θ Ν > Ν 5» Ν Μ ΄ Ν 19 λ , a , > ε \ ἀποκριθεὶς εἶπε πρὸς αὐτοὺς, Μήτηρ µου καὶ ἀδελφοί µου οὗτοί εἶσιν, οἱ τὸν 
λόγον τοῦ Θεοῦ ἀκούοντες καὶ ποιοῦντες αὐτόν. 

88 De Ne ay Oe > A aA ε A κ ας ee > \ a \ ε 
(ὦ) Ἑ Kat ἐγένετο ἐν μιᾷ τῶν ἡμερῶν, καὶ αὐτὸς ἐνέβη εἰς πλοῖον καὶ οἱ 

A > A ΄ 
μαθηταὶ αὐτοῦ, καὶ εἶπε πρὸς αὐτοὺς, Διέλθωμεν εἰς τὸ πέραν τῆς λίμνης" καὶ 
ἀνήχθησαν. * Πλεόντων δὲ αὐτῶν ἀφύπνωσε' καὶ κατέβη λαῖλαψ ἀνέμου εἰς 

Ν λί Ν λ A Ν 3 ὃ , pal Π λθό δὲ ὃ , τὴν λίμνην, καὶ συνεπληροῦντο, καὶ ἐκινδύνευον. ροσελθόντες δὲ διήγειραν 
/ 3 ’ ’ , 3 x c ‘\ > Ν 5 ’ 

αὐτὸν λέγοντες, ᾿Επιστάτα, ἐπιστάτα, ἀπολλύμεθα. Ὁ δὲ ἐγερθεὶς ἐπετίμησε 
Lal wn Y Ν 

τῷ ἀνέμῳ καὶ τῷ κλύδωνι τοῦ ὕδατος: καὶ ἐπαύσαντο, καὶ ἐγένετο γαλήνη. 
55 Εἶπε δὲ αὐτοῖς, Ποῦ ἡ πίστις ὑμῶν; Φοβηθέντες δὲ ἐθαύμασαν λέγοντες πρὸς 
3 , , κα ον Vs 3 4 Ν A Ἂν. Te 5 , Ν a Ν 
ἀλλήλους, Tis apa οὗτός ἐστιν, ὅτι καὶ τοῖς ἀνέμοις ἐπιτάσσει καὶ τῷ ὕδατι, καὶ η 2 ο ος ee 
ὑπακούουσιν αὐτῷ ; 

» ~ ο lal 

561 Kat κατέπλευσαν εἰς τὴν χώραν τῶν Γαδαρηνῶν, ἥτις ἐστὶν ἀντιπέρα τῆς 
Γαλιλαίας. 

, a > , > , ε lol Ve , 3 5» 4 Ν πόλεως, ὃς εἶχε δαιμόνια ἐκ χρόνων ἱκανῶν, καὶ ἱμάτιον οὐκ ἐνεδιδύσκετο, καὶ 
> i Er > ¥ 3 Ne > ~ ’ 98 > ὃ ‘ δὲ ‘ 3 Lol Ν > ἐν οἰκίᾳ οὐκ ἔμενεν, ἀλλ᾽ ἐν τοῖς μνήμασιν. Ἰδὼν δὲ τὸν ᾿Γησοῦν καὶ ἀνα- 

ή 3 NO. / δὲ > Lay Fae, \ Ν a ς ΄ 3 rn. Ἐ5 ΄ 3 A 

Ἐξελθοντι ὃε αὐτῷ ἐπὶ τὴν ν υπηντησεν αντω a τις EK της 
t 7) Ἢ ρ η 

ή / > A Ν Lal , > , > Ν Ν ‘ > A εν κράξας προσέπεσεν αὐτῷ, καὶ φωνῇ μεγάλῃ εἶπε, Τί ἐμοὶ καὶ σοὶ, ᾿Ιησοῦ, Υἱὲ 
τοῦ Θεοῦ τοῦ ὑψίστου ; δέομαί σου, μή µε βασανίσῃς: “ παρήγγελλεν γὰρ τῷ 
πνεύματι τῷ ἀκαθάρτῳ ἐξελθεῖν ἀπὸ τοῦ ἀνθρώπου: πολλοῖς γὰρ χρόνοις συν- 

ΝΕ ~ ," 

ηρπάκει αὐτὸν, καὶ ἐδεσμεῖτο ἁλύσεσι καὶ πέδαις φυλασσόμενος, καὶ διαῤῥήσσων 
Ν ὃ ‘ A, , εν ς A ὃ ΄ 3 Ν 5 ΄ 80 5 , δὲ LON 

τὰ δεσμὰ ἠλαύνετο ὑπὸ τοῦ δαίµονος εἰς τὰς ἐρήμους. Ἐπηρώτησε δὲ αὐτὸν 
> a , \ > 

ὁ ᾿Ιησοῦς λέγων, Τί σοι ἐστὶν ὄνομα; ὯὋὉ δὲ εἶπε, {εγεών' ὅτι δαιμόνια πολλὰ 
3 ηλθι > ae, 31 ΝΥ / NI ο Ν 5 , > A > ‘ εἰσῆλθεν εἰς αὐτόν. Καὶ παρεκάλει αὐτὸν ἵνα μὴ ἐπιτάξῃ αὐτοῖς εἰς τὴν 

3 > λθ a 32 > δὲ 3 fe ht , , ε rn , > - ἄβυσσον ἀπελθεῖν. Ἦν δὲ ἐκεῖ ἀγέλη χοίρων ἱκανῶν βοσκοµένων ἐν τῷ 

201 

d Matt. 12. 46, 
ἅς. 
Mark 3. 31, &e. 

e Matt. 8. 18, ἅς, 
Mark 4. 35, ἃς. 

f Matt. 8. 28, ἄς. 
Mark 5. 1, ἄς. 

19. πειρασμοῦ] temptation. St. Matthew (xiii. 21) and St. Mark 
(iv. 17) speak here of θλῖψις and διωγμός. 

20. Ἡ μήτηρ cov] See on Matt. xii. 46. Mark iii. 32. 
21. Μήτηρ µου] Not ἡ μήτηρ. ‘Mother and brethren to Me, 

are they who,’ &c. They who hear the Word of God and keep 
it are called by this name, because in their daily words and actions, 
with reverence be it said, they bring Him forth in their hearts. 

22. μιᾷ τῶν ἡμερῶν] i.e. one of those days. See ch. ν. 17; 
xx. 1. Cp. ἐν μιᾷ τῶν πόλεων, ch. v. 12, one of those cities. 

35. λαῖλαψ] See on Matt. xiv. 24—27. Mark iv. 37—41. 
26. Γαδαρηνῶν] See on Matt. viii. 283—34. Mark v. 1—17. 
— ἀντιπέρα] So A, D, E, Ε, α, Η, K, R, U, V, X, and 

Lr. B, L, A, and others have ἀντιπέραν. 

29. παρήγγελλεν] He was commanding. If He had already 
ἐν τανιθρὰ, the Evil Spirit would not have had power to remon- 

OL. 

strate; and, therefore, this reading, found in most of the uncial 
MSS., is preferable to παρήγγειλε. 

81. τὴν ἄβυσσον] the abyss. Not the Sea of Galilee (as some 
have supposed), nor yet (as others have thought) Ge/enna, or the 
Lake of fire, which is the place of fufure torment, prepared for 
the devil and his angels (Matt. xxv. 41); and is distinguished from 
the abyss, into which the devil is cast by Christ, defore he is 
cast into the Lake of fire, into which he will not be cast till the 
end of all earthly things. See on Rey. xx. 3. 10, and above on 
Matt. viii. 29. 

"ββυσσος is the word used by the LXX for the Hebr. cing 

(tehom), or depth (Gen. i. 2. Deut. xxxiii. 13. Job xxviii. 14 
Ezek. xxxi. 15); and it seems to describe the place of gloom 
into which the devils were plunged after their expulsion from 
heaven, and after the Incarnation and Passion of Christ (cp. 2 Pet. 
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g Matt. 9. 1. 
Mark 5. 21. 

h Matt. 9. 18, &c, 
Mark 5. 22, δε. 

i Matt. 9. 20, &c. 
Mark 5, 25, ἃ. 

LUKE VIII. 33—52. 

3 Ν , ν 

ope’ καὶ παρεκάλουν αὐτὸν ἵνα ἐπιτρέψῃ αὐτοῖς εἰς ἐκείνους εἰσελθεῖν: καὶ 
3 4 A 3 lal Lal ἐπέτρεψεν αὐτοῖς. δὲ Ἔξελθόντα δὲ τὰ δαιμόνια ἀπὸ τοῦ ἀνθρώπου εἰσῆλθον 
εἰς τοὺς σον καὶ ὥρμησεν ἡ ἀγέλη κατὰ τοῦ κρημνοῦ εἰς τὴν λίμνην, καὶ 
ἀπεπνίγη. Ὁ ̓Ιδόντες δὲ οἱ βόσκοντες τὸ γεγονὸς ἔφυγον, καὶ ἀπήγγειλαν εἰς 

‘\ , τὴν πόλιν καὶ εἰς τοὺς ἀγρούς. ὃν Ἔξῆλθον δὲ ἰδεῖν τὸ ) γεγονὸς, καὶ ἦλθον πρὸς 
τὸν Ἰησοῦν, καὶ εὗρον καθήμενον τὸν ἄνθρωπον, ἀφ᾽ οὗ τὰ δαιμόνια ἐξεληλύθει, 
ἱματισμένον καὶ σωφρονοῦντα παρὰ τοὺς πόδας τοῦ Ἰησοῦ: καὶ ἐφοβήθησαν. 
96 ος ᾽Απήγγειλαν δὲ αὐτοῖς καὶ οἱ ἰδόντες πῶς ἐσώθη ὁ δαιµονισθεί. 7 Καὶ 
ἠρώτησαν αὐτὸν ἅπαν τὸ πλῆθος τῆς περιχώρου τῶν Γαδαρηνῶν ἀπελθεῖν ἀπ᾽ 
αὐτῶν, ὅτι φόβῳ μεγάλῳ συνείχοντο. (ft) Αὐτὸς δὲ ἐμβὰς εἰς τὸ πλοῖον 
4 > a a > ὑπέστρεψεν. Ὁ ᾽᾿Εδέετο δὲ αὐτοῦ ὃ ἀνὴρ ἀφ᾽ οὗ ἐξεληλύθει τὰ δαιμόνια εἶναι 

‘ B'S aN δὲ αλα κα la} / 39 ε , > x αν. ὦ σὺν αὐτῷ' ἀπέλυσε δὲ αὐτὸν ὁ ᾿Γησοῦς λέγων, Υπόστρεφε εἰς τὸν οἶκόν σου, 
Ν ao -“ 

καὶ διηγοῦ ὅσα ἐποίησέ σοι ὃ Θεός: καὶ ἀπῆλθε καθ᾽ ὅλην τὴν πόλιν κηρύσσων 
ὅσα ἐποίησεν αὐτῷ ὁ ̓ Ιησοῦς. 

(+) “8 Ἔγένετο δὲ ἐν τῷ ὑποστρέψαι τὸν ᾿]ησοῦν, ἀπεδέξατο αὐτὸν ὁ λος. 
ἦσαν γὰρ πάντες προσδοκῶντες, αὐτόν. 

᾿ , tal lel 3 "Kat ἰδοὺ ἦλθεν ἀνὴρ ᾧ ὄνομα Ἰάειρος, καὶ αὐτὸς ἄρχων τῆς συναγωγῆς 
ε A Ν ἣν Ν ‘ lal lal 

ὑπῆρχε, καὶ πεσὼν παρὰ τοὺς πόδας τοῦ ᾿Ιησοῦ παρεκάλει. αὐτὸν εἰσελθεῖν εἰς 
Ν - 3 A 

τὸν οἶκον αὐτοῦ, 3" ὅτι θυγάτηρ μονογενὴς ἦν αὐτῷ ὡς ἐτῶν δώδεκα, καὶ αὕτη 
ἀπέθνησκεν. 
Ἔ δὲ lal ε , ee. εν , 9 , ν δὲ τῷ ὑπάγειν αὐτὸν οἱ ὄχλοι συνέπνιγον αὐτόν. 

es ν εν ἀνα ὃ 50 ἊΨ 3 a , φ Ν ’, ῥύσει αἵματος ἀπὸ ἐτῶν δώδεκα, ἥτις ἰατροῖς προσαναλώσασα ὅλον τὸν βίον 
> » Re) 55 A A 44 lal 3 ν lal 

οὐκ ἴσχυσεν ὑπ᾽ οὐδενὸς θεραπευθῆναι, “ὁ προσελθοῦσα ὄπισθεν ἥψατο τοῦ 
ae lol lal A 

κρασπέδου τοῦ ἱματίου αὐτοῦ. καὶ παραχρῆμα ἔστη ἡ ῥύσις τοῦ αἵματος αὐτῆς. 
45 κ Ν κ ε τα A , ἘΠ ΡΒ , , 3 Ψ, δὲ , 7 ε at εἶπεν ὁ ᾿Ιησοῦς, Tis ὁ ἁψάμενός pov; ἀρνουμένων δὲ πάντων, εἶπεν ὁ 
Πέτρος καὶ ot μετ᾽ αὐτοῦ, ᾿Επιστάτα, οἱ ὄχλοι συνέχουσί σε καὶ ἀποθλίβουσι, 

481 Καὶ γυνὴ οὖσα ἐν 

καὶ λέγεις, Τίς ὁ ἁψάμενός μου ; 

ἔγνων δύναμιν ἐξελθοῦσαν ἀπ᾽ ἐμοῦ. 
46 ὃ δὲ ᾿Γησοῦς εἶπεν, Ἥψατό μου τὶς, ἐγὼ γὰρ 

47 ᾿Ιδοῦσα δὲ ἡ γυνὴ ὅτι οὐκ ἔλαθε τρέ- 
µουσα ἦλθε, καὶ προσπεσοῦσα αὐτῷ, δι ἣν αἰτίαν ἥψατο αὐτοῦ ἀπήγγειλεν 

> A 3 ’ Ν lal “ Ἂν ε -., lal 

αυτω EVWTLOV παντος του λαοῦ, και ως ἰάθη παραχρηµα. 
ε Ss 

18 Ὁ δὲ εἶπεν αὐτῇ, 
» ΄ ε ,’ , , ’ 3 > , 

Θάρσει, θύγατερ, Rf HLS NSH BD σεσωκεσο παω EET τυ τὴ 
k Matt. 9. 22, &c. 49 κ” 
Mark 5, 34, ὅς. 

Ἔτι αὐτοῦ λαλοῦντος ἔ ἔρχεταί τις παρὰ τοῦ ἀρχισυναγώγου λέγων αὐτῷ, 

Ὅτι τέθνηκεν ἡ θυγάτηρ σου: μὴ σκύλλε τὸν διδάσκαλον. ὅ0 Ὁ δὲ ᾿Ιησοῦς 
ἀκούσας ἀπεκρίθη αὐτῷ λέγων, Μὴ φοβοῦ' μόνον πίστευε, καὶ σωθήσεται. 
ὅ1 ᾿Ελθὼν δὲ εἰς τὴν οἰκίαν οὐκ ἀφῆκεν εἰσελθεῖν οὐδένα εἰ μὴ Πέτρον καὶ 
> , Vor 2 \ 9 , a 9 \ \ ΄ 
]ωάννην καὶ ᾿Ιάκωβον, καὶ τὸν πατέρα τῆς παιδὸς καὶ τὴν μητέρα. 2 Ἔκλαιον 

ii. 4. Jude 6, with Mede’s remarks, p. 23, Disc. iv.), and from 
which they are now allowed to emerge from time to time ‘as far as 
their chain—God’s permission—suffers.”” (Bp. Fell on Eph. ii. 2.) 
But it does not mean the final place of torment to which they 
will be consigned at the Great Day of Doom. 

Concerning the mysterious questions,—where is the present 
abode of Evil Spirits, and what is their present condition and em- 
ployment, see notes above on Matt. viii. 29, and below on Eph. ii. 2. 

The devils made three requests to Christ : 
Not to tormen/ them before the season, πρὸ καιροῦ,---1.6. of 

future judgment (v. 28). See Matt. viii. 29. Mark v. ἧς 
Not to send them into the abyss. 
To allow them to enter the swine. 

33. εἰσῆλθον] The reading of A, B, C, E, G, H, K, L, M, P, 
R, V, X, and others, is preferable to εἰσῆλθεν, as marking the 
separate personality of the evil spirits. See on Mark ix. 20. 

38, 99. ᾿Εδέετο] See Mark v. 18—20. 
41—56. Καὶ ἰδού] See on Matt. ix. 18 
43. ἐν] See Mark v. 2. 
— ἰατροῖς} on physicians. 

the physician. Coloss. iv. 14. 
The professors of the medical art have sometimes been 

charged with a reluctance to give credit to the reality of super- 

—26. Mark v. 22—43. 

A remarkable avowal from Luke 

natural agency in the spiritual world. Luke, the beloved Phy- 
sician, whose praise is in the Gospel, is an exemplary instructor 
to them and to others in this respect. Cp. note on Acts xix. 12, 
and also on xii. 21, 22, and above, Introduction, p. 160. 

45. Τίς 6 ἀψάμενός μου ;--οἱ ὄχλοι συνέχουσι] Who touched 
Me?—the crowd throng Thee. The crowd throngs Him; one 
faithful woman fouches Him. The crowd press Him, but touch 
Him not; they are obtrusive in bodily presence, but absent in 
spiritual life. Christ is touched by faith. (Ambrose. Gregor. 
Moral. 3, ο. 11.) 

A solemn warning to all who crowd on Christ; who use His 
Name lightly and profanely ; who make familiar addresses to Him 
in (so called) religious hymns; who treat with carelessness and 
irreverence His Day, His House, His Sacraments, His Ministers ; 
or who read His Holy Scriptures in a carping spirit, handling them 
asa common book. Although such as these may crowd upon 
Christ in His Word, with a pressure of earthly labour and Jearn- 
ing, they never touch Him. See above on Mark vy. 30, and on 
John xx. 17. 

48. ἡ πιστίς σου σέσωκέ σε] thy faith hath saved thee. This 
woman’s faith was a lesson to the Ruler of the Synagogue, and 
to all the Jewish Nation, that it is not the Mosaic Law whick 
justifies and saves,—but Faith in Christ. Cyril, Cp. Gal. ii. 16. 
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δὲ πάντες, καὶ ἐκόπτοντο αὐτήν. Ὃ δὲ εἶπε, Μὴ κλαίετε: οὐκ ἀπέθανεν, ἀλλὰ 
καθεύδει: 58 καὶ κατεγέλων αὐτοῦ εἰδότες ὅτι ἀπέθανεν. δ' Αὐτὸς δὲ ἐκβαλὼν 
ἔξω πάντας, καὶ κρατήσας τῆς χειρὸς αὐτῆς ἐφώνησε λέγων, Ἣ παῖς, ἐγείρου. 

ο. 55 Καὶ ἐπέστρεψε τὸ πνεῦμα αὐτῆς, καὶ ἀνέστη παραχρῆμα: καὶ διέταξεν αὐτῇ 
δοθῆναι φαγεῖν. δ᾽ Καὶ ἐξέστησαν οἱ γονεῖς αὐτῆς: ὁ δὲ παρήγγειλεν αὐτοῖς 
μηδενὶ εἰπεῖν τὸ γεγονός. 

ΙΧ. (4)! "Συγκαλεσάμενος δὲ τοὺς δώδεκα ἔδωκεν αὐτοῖς δύναμιν καὶ «ται. 10. 1—1. 
ἐξουσίαν ἐπὶ πάντα τὰ δαιμόνια, καὶ νόσους θεραπεύειν: “ καὶ ἀπέστειλεν 
αὐτοὺς κηρύσσειν τὴν βασιλείαν τοῦ Θεοῦ, καὶ ἰᾶσθαι τοὺς ἀσθενοῦντας. 

(1) 3 Καὶ εἶπε πρὸς αὐτοὺς, Μηδὲν αἴρετε εἰς τὴν ὁδὸν, μήτε ῥάβδους, μήτε 
πήραν, μήτε ἄρτον, μήτε ἀργύριον: μήτε ἀνὰ δύο χιτῶνας ἔχειν. * Καὶ εἰς 

A aA > , 

ἣν ἂν οἰκίαν εἰσέλθητε ἐκεῖ μένετε, καὶ ἐκεῖθεν ἐξέρχεσθε. (35) > Καὶ ὅσοι 
lol , ΔΝ 7 Ν 

ἂν μὴ δέξωνται ὑμᾶς, ἐξερχόμενοι ἀπὸ τῆς πόλεως ἐκείνης καὶ τὸν κονιορτὸν 
- “ Lal θα] 5 4 

ἀπὸ τῶν ποδῶν ὑμῶν ἀποτινάξατε εἰς μαρτύριον ἐπ᾽ αὐτούς. 
89 65 / Ν , Ων Δ , 3 λ ζό x 

(Gu) 8 Ἐξερχόμενοι δὲ διήρχοντο κατὰ τὰς κώμας εὐαγγελιζόμενοι καὶ vii 
θεραπεύοντες πανταχοῦ. 

Δ ’ > 5 lal , 

(2) Τ᾿ Ἴκουσε δὲ Ἡρώδης ὃ τετράρχης τὰ γινόμενα ὑπ αὐτοῦ πάντα" b Matt. 14. 1,2. 
4 

καὶ διηπόρει διὰ τὸ λέγεσθαι ὑπό τινων, ὅτι 
9 3 Ν 

ὃ ὑπό τινων δὲ, ὅτι ᾿Ηλίας ἐφάνη" ἄλλων δὲ, 

3 ΄ af ΤῊΣ A ~ Ματ 5. 14—16. 

Ἰωάννης ἐγήγερται ἐκ νεκρῶν' 

ὅτι προφήτης εἷς τῶν ἀρχαίων 
> 3 4 ΄ ’ > - 

ἀνέστη" καὶ εἶπεν Ἡρώδης, ᾿Ιωάννην ἐγὼ ἀπεκεφάλισα: τίς δέ ἐστιν οὗτος, 
lal Ν ή 3 A > , 

περὶ οὗ ἐγὼ ἀκούω τοιαῦτα ; καὶ ἐζήτει ἰδεῖν αὐτόν. 
91 

Vull 2 
3 Ν ε Ἅ 

Καὶ παραλαβὼν αὐτοὺς ὑπεχώρησε κατ 
καλουμένης Βηθσαϊδά. HL (Gr) 1} οἱ δὲ ὄχλοι γνόντες ἠκολούθησαν αὐτῷ, 

ή μὲ 

) © Καὶ ὑποστρέψαντες οἱ ἀπόστολοι διηγήσαντο αὐτῷ ὅσα ἐποίησαν. c Mark 5. 30-32. 
90, ’ , 3 , 

ἰδίαν εἰς τόπον ἔρημον πόλεως 
Ν 

ἃ και ἃ Matt. 14. 14— 
2 a n ΄ a a \ 9 , 0. ο 

δεξάμενος αὐτοὺς ἐλάλει αὐτοῖς περὶ τῆς βασιλείας τοῦ Θεοῦ, καὶ τοὺς χρείαν Mark 6. ϱῇ 0. 
”. ΄ 55 
ἔχοντας θεραπείας ἰᾶτο. 

δὲ οἱ δώδεκα εἶπον αὐτῷ, ᾿Απόλυσον τὸν ὄχλον, ἵνα 
κώμας καὶ τοὺς ἀγροὺς καταλύσωσι, καὶ εὕρωσιν 

19 Εἶπε δὲ πρὸς αὐτοὺς, 4ότε 
δὲ εἶπον, Οὐκ εἰσὶν ἡμῖν πλεῖον ἢ πέντε ἄρτοι 
πορευθέντες ἡμεῖς ἀγοράσωμεν εἰς πάντα τὸν λαὸμ τοῦτον βρώματα' 

πρὸς τοὺς μαθητὰς αὐτοῦ, Κατα- 

5 ιά , > ld 

ερηµμω τοπῳ ἐσμεν. 

Εἶπε δὲ 
15 

Ν ε Ν 3, /' γὰρ ὡσεὶ ἄνδρες πεντακισχίλιοι. 
κλίνατε αὐτοὺς κλισίας ἀνὰ πεντήκοντα: 
. 
ἅπαντας. 

(2) 13 Ἡ δὲ ἡμέρα ἤρξατο κλίνειν' προσελθόντες 

ἀπελθόντες εἰς τὰς κύκλῳ 
ἐπισιτισμόν: ὅτι ὧδε ἐν 

9 n ε a an ε 
αὐτοῖς ὑμεῖς φαγεῖν. Οἱ 

Ν 5 , ἊΝ > ΄ καὶ ἰχθύες δύο: εἰ μήτι 
it joa 

ἃς > ’ ο ΔΝ 3 , καὶ ἐποίησαν οὕτω, καὶ ἀνέκλιναν 
3, Ν᾿ Ν 3 

16 {αβὼν δὲ τοὺς πέντε ἄρτους καὶ τοὺς δύο ἰχθύας ἀναβλέψας εἰς 
x 5 ν cae 3 \ \ ΄ ν IS - a 

TOV ουρανον εὐλόγησεν αυτους, και κατέκλασε, και εοιοου τοις μαθηταῖς παρα- 
/ na 

τιθέναι τῷ ὄχλῳ. 
A > “ , , 4 

σεῦσαν αὐτοῖς κλασμάτων κόφινοι δώδεκα. 

52. ἐκόπτοντο αὐτὴν] plangebant. Cp. Arisloph. Lysist. 397, 
κόπτεσθ᾽ “Adwriv, i.e. beat yourselves in grief for Adonis. 

54. κρατήσας τῆς χειρὺς-- ἐφώνησε] Our Lord adapted His 
manner of working miracles to the circumstances of the occasions. 
He called the four-days dead Lazarus from the grave with a loud 
voice (John xi. 43, φωνῇ μεγάλῃ ἐκραύγασε); but of this youthful 
maiden it is said, that He took her by the hand and called her, 
Damsel, arise, and woke her gently from the sleep of death. 
—‘H παῖς] Compare this with St. Mark’s Talitha cumi (v. 

41). “ Minime omnium Zucas Hebraica posuit vocabula.” 
(Bengel.) 

Cu. IX. 1. Συγκαλεσάμενος] See on Matt. x. 2. 
8. ῥάβδους This reading, which is found in A, B, C***, E**, 

H, K, 8, U, V, X, I, A, A, appears to be the true reading. Ο3, 
D, E*, F, L, M, have ῥάβδον. On the sense see Matt. x. 10. 
— μήτε ἀργύριον] silver: according to Greek usage. St. Mark, 

writing for Roman use, says χαλκὸν, @s (vi. 8). 
7. Ἠκουσε] He heard. See Matt. xiv. I—12. Mark vi. 14 

—29, Those two Evangelists insert here an account of Join’s 

17 K \» Ἂ gS , 0 δι ae \ ν θ Ν 

αι ἔφαγον και εχορτασ σαν παντε»' και ἪΡ Ὦ το περισ- 

death, the circumstances of which St. Luke, writing after them, 
assumes to be well known, and only alludes to them, v. 9. 

10. Βηθσαϊδά] Bethsaida. Not the city of Peter and Andrew 
(John i. 44) on the western coast of the lake, but the other Beth- 
saida or Judias (called so by Philip the Tetrarch, from Julia, the 
daughter of Augustus. Joseph. Ant. xviii. 2), and situated on the 
northern shore of the Sea of Galilee. St. Luke supposes that 
his readers will compare the narratives of St. Matthew and St. 
Mark (Matt. xiv. 22. Mark vi. 45), where there is mention of 
their crossing back after the miracle to the western Bethsaida. 
(Matt. xiv. 34. Mark vi. 53. Cp. Rodinson’s Palestine, iii. p. 
238, and on Matt. xiv. 13.) 

1. ἐλάλει αὐτοῖς] He was speaking to them. Our Lord com- 
bines preaching with miracles, in order to enforce the one by the 
other; and He feeds the soul while He prepares to refresh the 
body. See on Matt. viii. 2. 

13. Οὐκ εἰσίν͵] See Matt. xiv. 17—21. Mark vi. 38. 
16. εὐλόγησεν---κατέκλασε--- ἐδίδου] Mark the change of tense, 

He blessed and brake once for all, but continued giving. See on 
Mark vi. 41. 
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ε Matt. 16. 18— 
21. 
Mark 8, 27, 81. 

LUKE 1X. 18---92. 

94 18ο N > 29 έν, > aA ἜΝ Say , , A 
(+) Kat ἐγένετο ἐν τῷ εἰναι αὑτὸν προσευχόμενον καταµὀνας, συνησαν 

> Led ε 0 ‘ Ν 5 ΄ 3 ‘ λ Ψ τί A λ , ε ¥ λ 

αυντω οι µαύηται, και επηρωτησεν αυτους λέγων, «ινα με λέγουσιν οι Οχλοι 

εἶναι; 15 Οἱ δὲ ἀποκριθέντες εἶπον, ᾿Ιωάννην τὸν βαπτιστήν' ἄλλοι δὲ, Ηλίαν' 
¥ Ν ο ΄ ο > / 3 ’ 

ἄλλοι δὲ, ὅτι προφήτης τις τῶν ἀρχαίων ἀνέστη. Ὁ Εἶπε δὲ αὐτοῖς, Ὑμεῖς 
δὲ τίνα μὲ λέγετε εἶναι; ἀποκριθεὶς δὲ ὁ Πέτρος εἶπε, Τὸν Χριστὸν τοῦ Θεοῦ. 

95 9] ‘O δὲ > / > a / λ ὃ Ν > ~ 9) ολ. ο. ΑΝ 
τῷ) € ἐπιτιμήσας αὕτοις παρήγγειλε μηδενὶ εἶπειν τοῦτο, εἰπὼν 

ὅτι δεῖ τὸν Υἱὸν τοῦ ἀνθρώπου πολλὰ παθεῖν, καὶ ἀποδοκιμασθῆναι ἀπὸ τῶν 
’, ‘ > 4 ‘ , Ν > ~ Ν ο) ’ 

πρεσβυτέρων και αρχιερεων και γραμματεων, και ἀποκτανθῆναι, και TH τριτη 

ἡμέρᾳ ἐγερθῆναι. 
96 

f Matt. 16. 24— ΤΙ 
38, 
Mark 8. 34—35. 
ἃ 9,1. 

) 33 “Ἔλεγε δὲ πρὸς πάντας, Εἴ τις θέλει ὀπίσω μου ἐλθεῖν, ἀπαρνη- 
΄ ε ἂς Ν 5 , οὖ ΔΝ > lal > ε ἣν» ἃς > 4 

σάσθω ἑαυτὸν, καὶ ἀράτω τὸν σταυρὸν αὐτοῦ καθ᾽ ἡμέραν, καὶ ἀκολουθείτω 
μοι. "Os γὰρ ἂν θέλῃ τὴν ψυχὴν αὐτοῦ σῶσαι, ἀπολέσει αὐτήν' ὃς δ᾽ ἂν 
9 λέ Ν Ἂς 3 "Ὁ τῷ 3 ενα e , ο 95 Ti Ν 5 ἀπολέσῃ τὴν ψυχὴν αὐτοῦ ἕνεκεν ἐμοῦ, οὗτος σώσει αὐτήν. i γὰρ ὠφε- 

A ” ΄ Ν , 5 ε Ν Ν 5 ’ x» ’ 

λεῖται ἄνθρωπος κερδήσας τὸν κόσμον ὅλον, ἑαυτὸν δὲ ἀπολέσας ἢ ζημιωθείς ; 
97 96 Ὃ ‘ ΑΛ 3 On Ν ἂν 3 ΔΝ λό cal € Tio lol (:) ς γὰρ ἂν ἐπαισχυνθῇ με καὶ τοὺς ἐμοὺς λόγους, τοῦτον ὁ Υἱὸς τοῦ 

ἀνθρώπου ἐπαισχυνθήσεται, ὅταν ἔλθῃ ἐν τῇ δόξῃ αὐτοῦ καὶ τοῦ Πατρὸς καὶ 
-“ ε , 3 / 

τῶν ἁγίων ἀγγέλων. 
aos \ , , ο x ot οὐ μὴ γεύσωνται θανάτου, ἕως ἂν 

υ Ν 

"8 ε᾽ Βγένετο δὲ μετὰ τοὺς λόγους g Matt. 17. 1—5. 
Mark 9. 2—7. 

Πέτρον καὶ ᾿]ωάννην καὶ ᾿Ιάκωβον 
ἐγένετο ἐν τῷ προσεύχεσθαι αὐτὸν 

6 ἱματισμὸς αὐτοῦ λευκὸς ἐξαστράπτων. 
3 ἃ 

Ἠλίας, 5) οἱ ὀφθέντες ἐν δόξῃ ἔλεγον τὴν 

ἔξοδον αὐτοῦ, ἣν ἔμελλε πληροῦν ἐν Ἱερουσαλήμ. 

9. αν 7 > .. A \ 
αὐτῷ, οἵτιες ἦσαν Μωῦσης και 

(1) 37 Λέγω δὲ ὑμῖν ἀληθῶς, εἰσί τινες τῶν ὧδε ἑστώτων, 
ἴδωσι τὴν βασιλείαν τοῦ Θεοῦ. 

, ε ‘ ε , > Ν Ν ‘A τούτους ὡσεὶ ἡμέραι ὀκτὼ, καὶ παραλαβὼν 
Peay > ae , 29 \ 
ἀνέβη εἰς τὸ ὄρος προσεύξασθαι. * Καὶ 
τὸ εἶδος τοῦ προσώπου αὐτοῦ ἕτερον, καὶ 

9 

” Καὶ ἰδοὺ ἄνδρες δύο συνελάλουν 

7 Ὃ δὲ Πέτρος καὶ οἱ 

18. προσευχόμενον praying. See on v. 16. 
— τίνα μὲ λέγουσιν] Whom say they that Iam? Observe 

the position of μὲ here in all the Gospels, showing that the cha- 
racter and office of Christ, and not of Peter, was the scope of the 
question. See on Matt. xvi. 15---20, and on Mark viii. 27—30. 

20. ὁ Πέτοος--- Θεοῦ] St. Peter eagerly springs forward 
(προπηδᾷ) and becomes the mouth of the Apostolic body (στόμα 
τοῦ χοροῦ, Chrys.) ; and utters these words full of love, and con- 
fesses Jesus to be the Christ, that is, to be the Anointed one, 
above all Kings, Prophets, and Priests, and to be the Christ of 
God, or, as St. Matthew says (xvi. 16), the Son of the Living 
God—the Only-Begotten Word of God. (Cyril, p. 235.) 

21. μηδενὶ εἰπεῖν] to tell no man. See Matt. xvi. 20. Mark 
viii. 30. St. Luke does not repeat here what was not favourable 
to St. Peter, and had been recorded by St. Peter's friend and 
scholar St. Mark (viii. 32). 

99. καθ᾽ ἡμέραν] daily. This phrase is recorded by St. Luke 
alone here. Cp. St. Paul, 1 Cor. xv. 31. ‘‘Duobus modis crux 
tollitur, cum aut per abstinentiam afficitur corpus, aut per com- 
passionem proximi affligitur animus.’”’ (Cp. 1 Cor. ix. 27. 2 Cor. 
xi. 29.) "' Perfectus preedicator (Paulus) crucem portabat in cor- 
pore et in corde.” Greg. M..Hom. in Ey. xxxii, where is an 
exposition of vv. 23—27. 

24. *Os γὰρ ἂν θέλῃ κ.τ.λ.] For whosoever shall desire (i.e. 
shall make it his main wish) {ο save his life, shall lose it; and 
whosoever shall lose his life for My sake, he shall save it. 

27. Λέγω δὲ ὑμῖν] See on Matt. xvi. 28. 
— ἀληθῶς] The two other Evangelists have the Hebrew ἀμὴν, 

which is rarely used by St. Luke. Cp. on vy. 5. 
— βασιλείαν τοῦ Θεοῦ] the Kingdom of God. The Kingdom 

of which Christ speaks here is His future Kingdom of Glory; 
of which He was now about to show them a glimpse in the Trans- 
figuration. Cyril, p. 237. 

98. ᾿Εγένετο] See on Matt. xvii. 1. Mark ix. 2. 
— ὡσεὶ ἡμέραι ὀκτώ] about eight days after. Then the 

Transfiguration took place. It is observable that manifestations 
of Glory appear to be connected in Holy Scripture with the Eighth 
Day. See below, on xxiv. 1. 
— τὸ ὄρος The two other Evangelists have here indefinitely 

ὄρος ὑψηλὸν,---αποί]ιας proof that τὸ ὄρος is used by way of con- 
trast with the plain, and not to specify any particular mountain. 
See on Matt. y. 1. 

— προσεύξασθαι] to pray. Sce above on v. 160. 

29. ἐγένετο---τὸ εἶδος--- ἕτερον] His countenance was changed 
—a foreshadowing of the glorious change in the countenance of 
risen saints; ἀλλαγησόμεθα, we shall be changed, says St. Paul. 
1 Cor. xv. 51. Phil. iii. 21. 

St. Luke seems to have declined the use of μετεμορφώθη 
(employed by the two other Evangelists here), that he might not 
awaken in his Greek readers any ideas or feelings connected with 
the fabulous Metamorphoses of their heathen deities ; 

“ Extat libellus,”’ says Valek., “ Antonini Liberalis inscriptus 
Μεταμορφώσεις, historias complexus fabulosas veteres. Multa 
habet ex Nicandri opere quod inscriptum fuerat ἑτεροιούμενα. 
Eandem tractavit materiam quam Ovidius qui in admirandum 
suum poema (Metamorphoses) multa transcripsit ex isthoc opere 
Nicandri.” 

80. ἄνδρες δύο] {ιο men (not angels) appeared, who were 
Moses and Elias. The other two Evangelists introduce them at 
once as well known to ¢heir readers (Matt. xvii. 3. Mark ix. 4). 

81. τὴν ἔξοδον] death. τὸν θάνατον, Theophyl. See Wisdom 
iii. 2; vii. G. 2 Pet. i. 15, μετὰ τὴν ἐμὴν ἔξοδον, and S. Jreneus 
iii. 1, μετὰ τὴν Πέτρου καὶ Παύλου ἔξοδον, Μάρκος ὃ μαθητὴς 
καὶ ἑρμηνευτὴς Πέτρου, κ.τ.λ. Cp. Valck. here, who interprets 
ἔξοδος * exvilus animee ex corpore tanquam ἃ carcere liberate.” 

The death of Christ was thus shown to be the culminating 
point, to which all the Law and the Prophets tended and aspired as 
their end. (Cp. S. Ambrose here.) This was therefore their 
theme, even at His Transfiguration, even in that hour of glory. 
And thus the Apostles were encouraged to look with hope and 
faith to what they had contemplated with dismay. See Matt. 
xvi. 21, 22. 

The word Ἔξοδος, Exodus, is happily chosen here, and is 
very suggestive. Moses (present at the Transfiguration) had de- 
scribed the Literal Exodus from Egypt. And all the things that 
Moses had there written were τύποι ἡμῶν, figures of us (1 Cor. x. 
6—11)—us Christians. 

In the word Ἔξοδος, Exodus, as applied to Christ, the Son of 
God, and Head of the people of Israel (see on Matt. ii. 15), there 
is a reference to the Exodus, accomplished by His death, by 
which He delivered us from the spiritual Egypt, the House of 
Bondage, of Satan, and of Sin; and the redemption of His People 
by His Blood, the blood of the true Passover, into the glorions 



LUKE IX. 33—50. 

ν , “" ‘ / > a“ 

σὺν αὐτῷ ἦσαν βεβαρηµένοι ὕπνφ' διαγρηγορήσαντες δὲ εἶδον τὴν δόξαν αὐτοῦ, 

καὶ τοὺς δύο ἄνδρας τοὺς συνεστῶτας αὐτῷ. * Καὶ ἐγένετο ἐν τῷ διαχωρί- 
> ἐδ 5 > > A > ε Ἂς Ν 9 A > vA , ζεσθαι αὐτοὺς am αὐτοῦ εἶπεν ὁ Πέτρος πρὸς τὸν ᾿]ησοῦν, ᾿Επιστάτα, καλόν 

a - 9 A ‘ ‘ Ax a 
ἐστιν ἡμᾶς ὧδε εἶναι, καὶ ποιήσωμεν σκηνὰς τρεῖς, μίαν Gol, καὶ μίαν Μωῦσεῖ, 

᾿ καὶ μίαν ᾿Ηλίᾳ, μὴ εἰδὼς ὃ λέγει. * Ταῦτα δὲ αὐτοῦ λέγοντος ἐγένετο νεφέλη : 
‘ 3 ΄ 3 , > , x 3 a 3 ’ > a ? ‘ 

καὶ ἐπεσκίασεν αὐτούς: ἐφοβήθησαν δὲ ἐν τῷ ἐκείνους εἰσελθεῖν εἰς τὴν 

νεφέλην: 5 καὶ φωνὴ ἐγένετο ἐκ τῆς νεφέλης λέγουσα, Οὗτός ἐστιν ὁ Υἱός 
ε 5 4, > -“ > 2 26 Ν > led , A x ε , 

µου 6 ἀγαπητός: αὐτοῦ ἀκούετε: “Kal ἐν τῷ γενέσθαι τὴν φωνὴν εὑρέθη 
᾿Ιησοῦς μόνος. Καὶ αὐτοὶ ἐσίγησαν, καὶ οὐδενὶ ἀπήγγειλαν ἐν ἐκείναις ταῖς 

ἡμέραις οὐδὲν ὧν ἑωράκασιν. 

(15) 57 ᾿Εγένετο δὲ ἐν τῇ ἑξῆς ἡμέρᾳ, κατελθόντων αὐτῶν ἀπὸ τοῦ ὄρους, 
ἊΣ 3 “ἦν Oy if 38 Ν io ‘ ces oaks a » λ > , 

συνήντησεν αὐτῷ ὄχλος πολύς. Καὶ ἰδοὺ ἀνὴρ ἀπὸ τοῦ ὄχλου ἀνεβόησε 
,΄ / ἦν ’ > 4 2% ‘ ev ῳ 4 Ν 

λέγων, Διδάσκαλε, δέομαί σου ἐπιβλέψαι ἐπὶ τὸν υἱόν µου, OTL μονογενὴς μοὶ 
> ΄ 39 at ‘ lol , ας. νὰ τ᾿ 3 / / A , 

ἐστί: ὃ καὶ ἰδοὺ πνεῦμα λαμβάνει αὐτὸν, καὶ ἐξαίφνης κράζει, καὶ σπαράσσει 
lal Lol 3 Lal A 

αὐτὸν μετὰ ἀφροῦ, καὶ μόγις ἀποχωρεῖ ἀπ᾽ αὐτοῦ συντρῖβον αὐτόν. * Καὶ 
25 , a ο) ν > ΄, ον Ν 3 ro 10 41 2 
ἐδεήθην τῶν μαθητῶν σου ἵνα ἐκβάλωσιν αὐτὸ, καὶ οὐκ ἠδυνήθησαν. Απο- 

a > 5 » τι 
κριθεὶς δὲ ὁ ᾿Ιησοῦς εἶπεν, Ὦ γενεὰ ἄπιστος καὶ διεστραμμένη, ἕως πότε 

ο) , lal , χω ζ 

ἔσομαι πρὸς ὑμᾶς καὶ ἀνέξομαι ὑμῶν ; προσάγαγε τὸν υἱόν σου ὧδε. “5 Ἔτι 
δὲ προσερχομένου αὐτοῦ ἔῤῥηξεν αὐτὸν τὸ δαιμόνιον καὶ συνεσπάραξεν' 
ἐπετίμησε δὲ ὁ ᾿Ιησοῦς τῷ πνεύματι τῷ ἀκαθάρτῳ, καὶ ἰάσατο τὸν παῖδα' 

100 3 - 

vin) 22 Εξεπλήσσοντο δὲ πάντες ἐπὶ τῇ ‘ 3 , 3 Ἂς [οὐ Ν 5 ο) 

και ἀπέδωκεν αυτον τῳ πᾶτρι αυτου. 

΄ ο n 
µεγαλειότητι τοῦ Θεοῦ. 

a ΤΟΙ] , δὲ 0 , dig in A «4 3 ’ δὶ 3 lal > ‘ 

(7) Πάντων δὲ θαυμαζόντων ἐπὶ πᾶσιν οἷς ἐποίησεν ὁ Ιησοῦς, εἶπε πρὸς 
‘ θ 5 > A 44h Θ ΄ θ ε a > ν΄ 5 con \ ΄ ΄ ε 

τους μανήτας αντου, εσύε υμεις εἰς τα WTA υμων TOUS λόγους τοντους᾽ Oh Matt. 16. 21. 
A a ere & 17. 22. 

γὰρ Υἱὸς τοῦ ἀνθρώπου μέλλει παραδίδοσθαι cis χεῖρας ἀνθρώπων. * Οἱ Marks. 31. 
A A 5 = ch. 18. 32. 

δὲ ἠγνόουν τὸ ῥῆμα τοῦτο, καὶ ἦν παρακεκαλυµµένον am αὐτῶν, ἵνα μὴ Acts}. 25. 
ἊΡ 

lol - ad 
Ὁ .-- a 

αἴσθωνται αὐτό: καὶ ἐφοβοῦντο ἐρωτῆσαι αὐτὸν περὶ τοῦ ῥήματος τούτου. tlh 
ΔΘ 

41 “0 1 Matt. 18. 1. 
Mark 9. 33, 34. 

δὲ “Ingots ἰδὼν τὸν διαλογισμὺν τῆς καρδίας αὐτῶν, ἐπιλαβόμενος παιδίου “22 4. 

(35) 39) Εἰσῆλθε δὲ διαλογισμὸς ἐν αὐτοῖς, τὸ τίς ἂν εἴη μείζων αὐτῶν. 

¥ SEN Cy εἰς ο 48k AS ESN > na oa ὃ , a 9 , 
ἔστησεν αὐτὸ παρ᾽ ἑαυτῷ, καὶ εἶπεν αὐτοῖς, Ὃς ἐὰν δέξηται τοῦτο τὸ παιδίον k Matt. 18. 5. 
ΟΕ Ὅν Ae Ome , ‘SN ΄, Αν κ 38 3 ὰ ΄ ΄ ῃ > a Mark 9. 37. 

aban : ᾿ς ch. 10. 16. ἐπὶ τῷ ὀνόματί pov, ἐμὲ δέχεται καὶ ὃς ἐὰν ἐμὲ δέξηται, δέχεται τὸν ἀποστεί- την ρω 
πᾶ τ 5 Matt. 23. 11. Lavra µε. ὋὉ γὰρ μικρότερος ἐν πᾶσιν ὑμῖν ὑπάρχων οὗτος ἔσται μέγας. ο. 

103 > Ν Ν 3 > 9 ΄ὕ͵ 3. , ‘ a & 18. 14. 
3) 49 1" Δποκριθεὶς δὲ ὁ Ιωάννης εἶπεν, ᾿Επιστάτα, εἴδομέν τινα ἐπὶ TOT Mans. 38 

ΓΤ ΄ > , 8 ΄ 3 ΄, νὰ ϱ 3 > a Num. 11. 27, 28. 

ὀνόματί cov ἐκβάλλοντα δαιμόνια, καὶ ἐκωλύσαμεν αὐτὸν, ὅτι οὐκ ἀκολουθεῖ 

μεθ’ ἡμῶν. 
> ε aA ε ἣν ε “Ὁ. > ΄ 

καθ᾽ ἡμῶν, ὑπὲρ ἡμῶν ἐστίν. 

ὦ ἃ ε 5 a ‘ ΄ a ‘ » 
50™ Καὶ εἶπε πρὸς αὐτὸν ὁ ᾿]ησοῦς, Μὴ κωλύετε' ὃς γὰρ οὐκ ἔστι m Matt. 12. 30. 

Mark 9. 40. 
ch. 11. 23. 

liberty of the Sons of God. The death of Christ is the true | to guard against the supposition that this was a vision seen in 
Exodus of the spiritual Israel. Cp. Bp. Horne in Burgon. p. 234. | sleey—a dream: it was seen by them with their eyes opened. 

82. βεβαρημένοι ὕπνῳ] weighed down with sieep. Hence it is Here also may be a spiritual reference to the fact that the 
not improbable that the Transfiguration took place at night. See | disciples of Christ will be awakened from the sleep of death, and 
also v. 37, where the miracle of healing the demoniac is described See 1 Thess. iv. 
as having been performed τῇ ἑξῆς ἡμέρᾳ. St. Luke describes it 
also as having been done κατελθόντων αὐτῶν. (See also Matt. 
xvii. 14. Mark ix. 14.) 

Our Lord’s glorified body and His raiment were στίλβοντα 
λευκὰ ὡς τὸ φῶς ἐξαστράπτοντα (Matt., Mark, Luke). Moses 
and Elias ὤφθησαν ἐν δόξη. The νεφέλη was φωτεινή (Matt. xvii. 
5). All these objects would be more conspicuous and striking in 
the darkness and stillness of the night; and a memorial would 
thus suggest itself of the bright pillar of fire which shone on the 
people of Israel in the night in the wilderness ; and an assurance 
would thus be given that Christ’s glorious presence would be with 
His Church in the darkness of distress and persecution in her 
pilgrimage in the world. 

As to the connexion of the Transfiguration, in this and other 
respects, with the Agony, see above, Matt. xvii. 1, and xxvi. 37. 43. 
— διαγρηγορήσαντες] when they awoke: an incident mentioned 

raised from their graves to see Christ in glory. 
13—16. 

85. Οὗτος] A divine confirmation from heaven of St. Peter’s 
recent confession. (Eused.) 

97. κατελθόντων] See Matt. xvii. 14. 
41. ᾽Αποκριθείς] Matt. xvii. 17. 
45. ἠγνόουν τὺ ῥῆμα] they did not understand the thing spoken, 

because they had preconceived notions of a temporal and trium- 
phant Messiah. See Acts i. 6. 

48. Ὁ γὰρ μικρότερος] for he who is the less among you; that 
is, makes himself Jess in comparison with the rest. The com- 
parative μικρότερος is contrasted with the comparative μείζων in 
v. 46. Make yourselves Jess, and you will be made greafer. 
Humility is the-road to glory. 

50. ds γὰρ οὐκ ἔστι] See on Mark ix. 40, and what Theophyl. 
says here, ‘‘He who is not against God is on His part; and he 
who does not gather with God, he is with the Evil One.” 
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n Mark 16. 19. 
Acts 1. 2. 

LUKE IX. 51—60. 

(SF) 5 "Ἐγένετο δὲ, ἐν τῷ συμπληροῦσθαι τὰς ἡμέρας τῆς ἀναλήψεως αὐτοῦ, 
καὶ αὐτὸς τὸ πρόσωπον αὐτοῦ ἐστήριξε τοῦ πορεύεσθαι εἰς Ἱερουσαλήμ. § Καὶ 

, cal ἀπέστειλεν ἀγγέλους πρὸ προσώπου αὐτοῦ, καὶ πορευθέντες εἰσῆλθον εἰς κώμην 
ο John 4. 4, 9. 

p 2 Kings 1. 10, 
12, 

” 9 ε , Σαμαρειτῶν ὥστε ἑτοιμάσαι αὐτῷ. 53" Καὶ οὐκ ἐδέξαντο αὐτὸν ὅτι τὸ πρόσ- 
A ς ο 

ωπον αὐτοῦ ἦν πορευόμενον εἰς Ἱερουσαλήμ. δὲν ]δόντες δὲ οἱ μαθηταὶ 
a? ιά A 3 ,’ > cal ” αὐτοῦ Ἰάκωβος καὶ Ἰωάννης εἶπον, Κύριε, θέλεις εἴπωμεν πῦρ καταβῆναι ἀπὸ 

Lal Lal Ἀ ” 

τοῦ οὐρανοῦ καὶ ἀναλῶσαι αὐτοὺς, ὡς καὶ ᾿Ηλίας ἐποίησε; ©» Στραφεὶς δὲ 

3 ΄ 3 ε 2», ΄ 

ἐπορεύθησαν εις ετεραν κωµην. 

> , > A ΔΝ > ’ ἴδ ν ΄ ϑ 3 ε A 56 q ε Ν ἐπετίμησεν αὐτοῖς καὶ εἶπεν, Οὐκ οἴδατε οἵου πνεύματός ἐστε ὑμεῖς: 50 1ὁ γὰρ 
εν A > > > A Υἱὸς τοῦ ἀνθρώπου οὐκ ἦλθε ψυχὰς ἀνθρώπων ἀπολέσαι, ἀλλὰ σῶσαι. Καὶ 

(=) “1 ᾿Εγένετο δὲ ευοµέ ὐτῶν ἐν τῇ ὁδῷ εἶπέ ὃς αὐτὸ τ γ » πορευομένων αὐτῶν ἐν τῇ ὁδῷ εἶπέ τις πρὸς αὐτὸν, 
r Matt. 8. 19—22, 

> , ᾳ » 3 , ‘ > 5" an Ακολουθήσω σοι ὅπου ἂν ἀπέρχῃ, κύριε δν" Καὶ εἶπεν αὐτῷ ὁ ᾿]ησοῦς, 
ε 3 , ‘ μ᾿ Ν Ν Ν ” > “ ’ ε ‘ At ἀλώπεκες φωλεοὺς ἔχουσι, καὶ τὰ πετεινὰ τοῦ οὐρανοῦ κατασκηνώσεις, ὁ δὲ 
εν αι αν , > ” A ἧς A ’ Υιὸς τοῦ ἀνθρώπου οὐϊοεχεύ που σης κεφαλὴν κλίνῃ. 

5 > ΄ ε Nig , 9 , 3 °° Εἶπε δὲ πρὸς ἕτερον, ᾿Ακολούθει µου ὁ δὲ εἶπε, Κύριε, ἐπίτρεψόν μοι ἀπελ- 
θόντι πρῶτον θάψαι τὸν πατέρα pour ™ εἶπε δὲ αὐτῷ ὁ ᾿]ησοῦς, “Ades τοὺς 

— ἡμῶν] ὑμῶν is found in many MSS. (e. g. Β, C, D, K, L, 
M) and Versions. See Mark ix. 40. 

Tell me, dost thou forbid one who in Christ’s name casts out 
devils? Has the sting of envy wounded thee? Was it not rather 
thy duty to reflect that the man was not the worker of these 
wonders, but the grace of God that was in him wrought them by 
the power of Christ? Dost thou then forbid one wko conquers 
Satan by Christ? Yes—for ‘he followeth not us.’’ O blind 
speech! What, if he be not mentioned with the holy Apostles, 
yet being crowned with divine grace, he is equally with thee 
adorned with Apostolic power. See 1 Cor. xii. 8. Forbid not 
therefore him who, in Christ’s name, is crushing Satan: for he is 
not against you. All who love Christ and act to His glory, and 
in His Name, and in obedience to His word, and who are crowned 
by His grace are for us; they are on our side. This is the law 
of the Churches. We honour all such who act thus: for we know 
that it is Christ Who works in them and by them; and by loving 
them we honour Him. See Cyril here, p. 250. Cp. on Mark 
ix. 38—40. 

51. ἀναλήψεως] His Ascension. See Mark xvi. 19. Actsi. 
11. 22. J Tim. iii. 16. The word ἀνελήφθη had been already 
prepared for this sense of ascension by the LXX applying it to 
Elijah (2 Kings ii.9—11). Our Lord’s Agony, Cross, and Passion 
were at hand. But He looked through them all to His Glorious 
Ascension; and, as Bengel observes, Ejus sensum imitatur stylus 
Evangelists. 
— τὸ πρόσωπον air. ἐστήριξε] He set fast His face. A Helle- 

nistic expression, derived from the Old Testament. So the LXX, 
Ezek. xiv. 8. Jer. xxi. 10, ἐστήρικα τὸ πρόσωπόν µου. Cf. 2 Kings 
xii. 17, ἔταξε τὸ πρόσωπον αὐτοῦ ἀναβῆναι εἰς Ἱερουσαλήμ. And 
see Vorst. de Hebraism. cap. 39. “I have set my face as a ἢϊπέ," 
is said of the Messiah preparing Himself with an unflinching cou- 
rage for suffering (Isa. 1. 7); and this seems to be imitated here. 

53. οὐκ ἐδέξαντο] they received Him not. See John iv. 20. 
40—43. Cp. Jerome, iv. p. 194. Hence the Galileans often 
went to Jerusalem for the feasts by the region east of Jordan. See 
on xvii. 11. Cp. Joseph. Ant. xx. 6. 1; and De Vita sua, ο, 52. 
— πρόσωπον---πορευόμενον] So LXX (2 Sam. xvii. 11), τὸ 

πρόσωπόν σου πορευόµενον. Probably it was now the time of one 
of the three great Jewish Festivals, and the Samaritans perceived 
that our Lord was one of those who were going up to Jerusalem 
for the feast ; and they considered this as a reproach to themselves, 
who did not go up; and as an act of contempt to their own 
Temple on Gerizim, where they said men ought to worship, and 
not at Jerusalem. Cp. Jerome ad Algasiam, p. 194. 

54—56.] On these verses see the Sermon of By. Andrewes, 
iv. 241. : 

---᾿Ἱάκωβος] James and John; the sons of Thunder (Mark 
iii. 17). “Quid mirum filios tonitrui fulgurare voluisse?”’ 
(Ambrose.) But our Lord changed their hearts by the light of 
the Holy Spirit, which cleansed away the dross of human passion, 
and left the pure ore of divine love, and inflamed them with fer- 
vent zeal for the salvation of souls. 
— mip] Our Lord wrought miracles on all the elements but 

Fire—that is reserved for the End. (Bengel.) 
— ὡς καὶ Ἠλίας] as also Eiias did. 2 Kingsi. 10—12. On 

this and other instances of abuse of “ Piorum Exempla,” which 
are no safe rule of conduct, see By. Sanderson, Prelect. de Oblig. 
Conscient. iii. § 10 (vol. iv. p. 50 of his Works), and note below 
on Gal. ii. 13. Hee que in Scripturis Sanctis legimus non ided, 
quia facta credimus, etiam facienda credamus, ne violemus pre- 
cepta, dum passim sectamur exempla. Aug. de Mendac. cap. 9. 

55. Οὐκ-- ὑμεῖς] ὑμεῖς is emphatic. You who would destroy 
others know not how evil your own spirit is. A warning to those 
who endeavour to propagate Christianity by violence ; 

These Samaritans refused to receive Christ Himself. Yet 
they were not to be punished by the Apostles themselves with 
bodily pains and penalties. How much less should Ministers of 
Christ endeavour to unsheath the sword and use the secular arm 
against the life of those who refuse to receive what is supposed, 
perhaps erroneously, by the persecuting party, to be the Religion 
of Christ! ‘ Religionis non est Religionem cogere.” (Tertullian 
ad Scap. 2.) ‘ Defendenda est non occidendo sed moriendo.”’ 
(Lactant. Inst. ν. 20.) 

Romish Divines—who advocate the use of the sword in pro- 
pagating Christianity, and put that principle into practice in the 
Inquisition— endeavour to set aside this conclusion by referring to 
the case of Ananias smit/en (as they say) dead by St. Peter (Acts 
v. 4, 5), and to St. Paul striking Elymas with blindness (Acts xiii. 
11). ‘Usus est Evangelicd severitate Petrus Ananiam et Sap- 
phiram occidens, usus est Paulus Elymam excecans.” (Maldo- 
natus. 

ἘΝ this is an untrue account of the matter, and injurious to 
the Apostles St. Peter and St. Paul. St. Peter did not kill Ana- 
nias, but foretold his death. And St. Paul did not smite Elymas 
with blindness, but announced to him that the hand of the Lord 
was upon him (Acts xiii. 11). And thus these Apostles proved 
their commission to be from God, Who alone could enable them 
to foresee the future. See on Acts v. 5, and xiii. 11. 

The words οὐκ οἴδατε to σῶσαι are absent from many MSS.; 
but see Alf. 

58. εἶπεν αὐτῷ] Our Lord read his heart; and his answer is 
to be interpreted accordingly: from Christ’s answer we may con- 
clude, ‘‘istum hominem, si sequeretur Christum, sua queesiturum 
fuisse, non gue Jesu Christi. Quid ergo respondit? Vulpes 
Soveas habent, &c. Filius autem hominis non habet ubi caput 
reclinet. Sed ubi nonhabet? In fide tua. Vulpes habent foveas 
in corde tuo, dolosus es: volatilia coeli habent nidos in corde tuo: 
elatus es. Non Me sequeris.” S. Aug. Serm. ο, 2, and Serm. 
Ixii. 2, who says elsewhere, “‘Pauci sequuntur Jesum propter 
Jesum.” 

59. θάψαι τὸν πατέρα] to bury my father. See on Matt. viii. 
22, and ορ. S. Avg. Serm. lxii. 2, “‘ Pium erat quod volebat facere ; 
sed docuit Magister quid deberet preponere. Volebat enim 
Christus eum esse Vivi Verbi Predicatorem ad faciendos yicturos. 
Erant autem alii per quos illa necessitas (i. e. sepeliendi patrem) 
impleretur. Infideles cadaver quando sepeliunt, mortui mortuum 
sepeliunt. Tllius corpus animum perdidit, illius anima Deum. 
Sicut enim vita corporis anima est, sic vita anime Deus.” And 
again, Serm. ο. 2, ‘‘ Honorandus est pater, sed obediendum est 
Deo. Amandus est generator, sed preponendus est Creator. Ego 
ad Evangelium te νοσο, Mihi necessarius es; majus est hoc 
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νεκροὺς θάψαι τοὺς ἑαυτῶν νεκρούς: σὺ δὲ ἀπελθὼν διάγγελλε τὴν βασιλείαν 

δ >, A (=) 3 "Εἶπε δὲ καὶ ἕτερος, ᾿Ακολουθήσω σοι, Κύριε πρῶτον δὲ ἐπίτρεψόν «1 Kings 19. 20. 
μοι ἀποτάξασθαι τοῖς εἰς τὸν οἶκόν µου" © ΝΕ Ὁ ΄σ 

3 εἶπε δὲ πρὸς αὐτὸν ὁ ̓ Ιησοῦς, Οὐδεὶς 

ἐπιβαλὼν τὴν χεῖρα αὐτοῦ ἐπ᾽ ἄροτρον, καὶ βλέπων εἰς τὰ ὀπίσω, εὔθετός ἐστιν 
εἰς τὴν βασιλείαν τοῦ Θεοῦ. 

X. (2)! Μετὰ δὲ ταῦτα ἀνέδειξεν ὁ Κύριος καὶ ἑτέρους ἑβδομήκοντα, καὶ 

quam quod vis facere: Sine mortuos, &c. Pater tuus mortuus 
est, sunt alii mortui (1. 6. infideles) qui sepeliant mortuos. Nolite 
igitur anteriora posterioribus subdere. Amate parentes, sed pre- 
ponite Deum.” 

See above, Matt. xxiii. 9, and below, xiv. 26, the best ex- 
position of this saying. 

61. πρῶτον δὲ ἐπίτρεψόν μοι ἀποτάξασθαι bul first allow me 
to bid farewell to those at my home. ἀποτάξασθαι, valedicere, 
see Mark vi. 46. It often happens, that when a man goes 
home, and is engaged in bidding farewell to his friends, some 
among them are found who will draw him off from God to the 
world. (Theophyl.) 

The very wish to consult relatives when God calls, is a dis- 
qualification for His service. ( Cyril.) 

Vocat te Oriens, et tu attendis Occidentem. (Aug.) 
Bonum studium, sed majus impedimentum; nam qui par- 

titur studium, derivat affectum ; et qui dividit curam, differt pro- 
fectum. Ergo priis amanda sunt que maxima sunt ; ipsis disci- 
pulis, cum ἃ Domino mitterentur, neminem in vid salutare pre- 
scriptum est; non quod benevolentiz displiceret officium, sed 
quod persequendz devotionis intentio plus placeret. (Ambrose.) 

These three incidents appear to have been combined here by 
the Holy Spirit for the purpose of teaching, 

That in designing to follow Christ, we must look only to 
Christ, and follow Him for His own sake; not for any worldly 
interest, but at the sacrifice, if need be, of all earthly advan- 
tage. Abraham became the friend of God and the father of the 
faithful by his readiness even to slay his son at God’s command. 
(Cyril.) 

Tkat when He calls us, no earthly tie, however dear, may 
draw us from prompt obedience to the call. 

That in offering ourselves to Christ, we must give Him the 
first place in our affections. He must have the whole heart; and 
having once put the hand to the plough, in His service, we may 
not look off from it to any earthly object, however good in itself, 
if we desire to be fit for the kingdom of God. 

Compare Phil. iii. 14, and our Lord’s words to the Church, 
Ps. xlv. 11. The Holy Ghost propounds for our imitation the 
example of the Apostles, who immediately, as soon as they were 
called, left all, and followed Christ. Matt. iv. 20.22. Mark x. 
28. Luke νυ. 28; cp. Gal. i. 15, 16. Christ assures all who do so, 
that they shall receive manifold more in this present time, and in 
the world to come life everlasting. Mark x. 29, 30. Luke xviii. 
29, 30. 

62. ἄροτρον] plough. An intimation that the ministerial life 
is like that of the tiller of the ground. Cp. 1 Cor. iii. 9. The 
Christian Minister is a Feeder of Sheep; a Dresser of a Vine- 
yard ; a Sower; a Master-builder; a Watchman; all these names 
imply duties requiring diligence, vigilance, and toil. 

Cu. X. Preliminary Note to the x. xi. xii.—xvii. Chapters. 

This and the following Chapters, xi. xii. xiii. xiv. xv. Xvi. 
xvii., contain incidents ina great measure peculiar to St Luke’s 
narrative. These appear to fall in the period of our Lord’s 
Ministry between the Festival of Tabernacles (John vii. 2) in 
October, and His arrival at Bethany, near Jerusalem, six days 
before His last Passover. Cp. note on xiii. 4. 6. 

Whether in this interval He revisited Galilee is doubtful. 
The Evangelist has already said that the days of his ἀνάληψις, or 
going up into heaven, were now being fulfilled (ix. 51), and that 
He set His face to go to Jerusalem (vv. 52, 53); see also xiii. 22, 
i.e. He had then prepared Himself with deliberate constancy to 
suffer. See below, note on xii. 49. 

It seems probable that the events here recorded did not take 
place in Galilee. The words in x. 13, concerning Chorazin, need 
not have been uttered in Galilee; and even if they were, yet 
from their material connexion with what precedes, might na- 
turally be introduced by the Evangelist there. On the supposed 
difficulty in xvii. 11, see note there. 

Rather, these incidents seem to have occurred in the northern 
neighbourhood of Jerusalem, and near the City of Ephraim (John 
xi. 54), perhaps about twenty miles north of Jerusalem (Robin- 
son’s Palestine, ii. 121—125, probably EpArain of 2 Chron. xiii. 

19); and in Perea, on the east side of Jordan, which He crossed 
a short time before His last passover in His way to Jericho (the 
largest city of Judea next to Jerusalem), where the narrative of 
St. Luke falls into that of St. Matthew and St. Mark (see on 
Matt. xix. 1. Mark x. 1. Luke xvii. 11); and thence, on the 
Saturday before the Crucifixion, to Bethany, where all the four 
Evangelists meet. 

It would seem, that our Lord, in His tenderness and long- 
suffering to the Jews, concentrated His last efforts upon Judea, 
and its neighbouring country Perea. And, as if His own per- 
sonal agency and that of His Apostles were not enough, He pro- 
ceeds now (ch. x.) to ordain the Seventy to preach and work 
miracles, in every city and place which He was about to visit. 
See also the affecting apostrophe to Jerusalem at this time. 
(Luke xiii. 34, 35.) 

A theory has been propounded by Schleiermacher (‘‘iiber 
die Schriften des Lucas,” Berlin, 1817, p. 158), and seems to be 
approved by Olshausen on ix. 51, and Kuinoel (x. 23; xi. 33; 
xy. 41), that this portion of St. Luke has been compiled from 
two fragmentary narratives by some other person, who was not 
fully informed of the events. De Wette goes further, and says, 
that in this portion we have an unchronological and unhistorical 
collection, which is due to the circumstance that St. Luke had 
met with a good deal of material which he did not arrange else- 
where, and therefore threw together here. 

These opinions, which (it is superfluous to say) were un- 
known to Christian Antiquity, are at variance with St. Luke’s 
assertion (1. 3), παρηκολουθηκότι ἄνωθεν πᾶσιν ἀκριβῶς. 
See further on ch. xi. v. 14. 

1. 6 Κύριος] the Lord. See on vii. 13. This expression 
fitly introduces the Ordination of the Seventy, by the Divine 
Head of the Κυριακὴ, or Church, the οἰκία Κυρίου. The Mission 
of Ministers, is “‘ actus veré dominicus.” (Beng.) 

The appointment of the Seventy is mentioned by St. Luke 
alone. 

St. Matthew and St. Mark had recorded the designation of 
the Twelve ; and it was reserved for St. Luke to describe, in his 
Gospel, this extension of the Christian Ministry by the appoint- 
ment of the Seventy; and to commemorate its still further en- 
largement by the nomination of the Seven Deacons in the Acts 
of the Apostles, vi. 1—7. This was an appropriate task to be 
performed by him who may be called the Evangelist of the Gen- 
tile World, and the Historian of the Universal Church. 

On these verses (I—9), see an excellent Homily by Greg. 1. 
Hom. in Ev. i. 17, p. 1946, well worthy to be carefully read by 
every Christian Preacher. 
— ἑβδομήκοντα] seventy. Some MSS. here (B, Ὁ, M, and 

others) add δύο, two. But it does not follow that this reading is 
to be adopted. For the Jews often speak of sevenfy—a round 
number—when they mean seventy-two, e.g. in the case of the 
seventy Interpreters of the Old Testament. The exact number 
here may have been seventy-two, a multiple of twelve (the number 
of the tribes) ; and the number adopted on other occasions. The 
number seventy was that of the heads of the family of Israel 
(Gen. xlvi. 27), and of the Elders constituted by Moses (Numb. 
xi. 16. 25, and of the Palm-trees at Elim, Exod. xv. 27. Cyril, 
p- 246). And the Jews supposed that the languages of the world 
were seventy, see ἃ Lapide on Gen. xi. 32; or as some say, 
seventy-two (5. Aug., S. Hieron., Euseb., Bede). 

As the Apostles are succeeded by Bishops in the Church, so 
the Seventy by Presbyters. ‘‘ We very well know,” says Bp. An- 
drewes to Peter Moulin, “ that the Apostles and the seventy-two 
disciples were two Orders, and these distinct. And this likewise 
we know, that every where among the Fathers, Bishops and Pres- 
byters are taken to be after their example; that Bishops suc- 
ceeded the Apostles, and Presbyters the Seventy-two.” He then 
quotes Cyprian, S. Jerome, S. Ambrose. 

The original Latin words may be found in Bp. Andrewes, in 
p- 169 of Opuscula Postuma, published in 1629, and in English, 
1647, and the whole correspondence is inserted in the late Dr. 
Wordsworth's Christian Institutes, iii. 222—267; the passage 
quoted is in p. 231. See also Bp. Andrewes, in his admirable 
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> , > Ἂν ea. , x ΄ > - » A , ΔΝ ’ 

ἀπέστειλεν αὐτοὺς ἀνὰ δύο πρὸ προσώπο» αὐτοῦ εἰς πᾶσαν πόλιν καὶ τόπον, 

οὗ ἡμελλεν αὐτὸς ἔρχέσθαι. 
a Matt. 9. 37, 38 
John 4. 35. 
2 Thess. 3. 1. 

b Matt. 10.16. αὐτοῦ. (+) 3 b¢ 

ο Matt. 10. 9, 10. 
ch. 9. 3. 
& 22. 35. 
Mark 6. 8. 
2 Kings 4. 29. 
d Matt. 10. 12. 
Mark 6. 10. 
e Lev. 19. 13. 
Deut. 24. 14. 
& 25. 4. 
Matt. 10. 10, 11. 
1 Cor. 9. 4, et 

(> κατὰ τὴν ὁδὸν ἀσπάσησθε. 

(+) 3" “Ἔλεγεν οὖν πρὸς. αὐτοὺς, Ὁ μὲν θερισμὸς πολὺς, οἱ δὲ ἐ ἐργάται έχω 
δεήθητε οὖν τοῦ Κυρίου τοῦ θερισμοῦ, ὅπως ἐκβάλῃ ἐργάτας εἰς τὸν θερισμὸν 

Υπάγετε, ἰδοὺ ἐγὼ ἀποστέλλω ὑμᾶς ὡς ἄρνας ἐν μέσῳ λύκων. 
(ir) τ “Μὴ βαστάζετε βαλλάντιον, μὴ πήραν, μηδὲ ὑποδήματα: καὶ μηδένα 

+)? “Εἰς ἢ ἣν δ᾽ ἂν οἰκίαν εἰσέρχησθε, πρῶτον 
λέγετε, Εἰρήνη τῷ οἴκῳ τούτῳ" : καὶ ἐὰν a ἐκεῖ vids εἰρήνης, ἐπαναπαύσεται ἐπ᾽ 
αὐτὸν ἡ εἰρήνη ὑμῶν, εἰ δὲ μήγε, ἐφ᾽ ὑμᾶς ἀνακάμψει. 
οἰκίᾳ μένετε ἐσθίοντες καὶ πίνοντες τὰ Trap! αὐτῶν" ἄξιος γὰρ ὁ ἐργάτης τοῦ 
μισθοῦ αὑτοῦ ἐστι: μὴ μεταβαίνετε ἐξ οἰκίας εἰς οἰκίαν. 

(ir)! es Ἐν αὐτῇ δὲ τῇ 

(=) ὃ Καὶ εἰς ἣν δ᾽ 
ο. ἂν πόλιν εἰσέρχησθε, καὶ δέχωνται ὑμᾶς, ἐσθίετε τὰ παβρατιθέµενα ὑμῖν, 9 ‘ καὶ 
Mati. 3.2 θεραπεύετε τοὺς ἐν αὐτῇ ἀσθενεῖ, καὶ λέγετε αὐτοῖς, Ἤγγικεν ἐφ᾽ ὑμᾶς ἡ 
gMatt.10.11. βασιλεία τοῦ Θεοῦ. ( 47) 1° 8 Εἰς ἣν δ᾽ ἂν πόλιν εἰσέρχησθε, καὶ μὴ δέχωνται 
ch.9.5- ὑμᾶς, ἐξελθόντες εἰς τὰς πλατείας αὐτῆς εἴπατε, |} “ Καὶ τὸν κονιορτὸν τὸν κολλη- 
& 18. 6. 

h Matt. 11, 21— 
23. 

- » Lal ’ ~ »" 

θέντα ἡμῖν ἐκ τῆς πόλεως ὑμῶν ἀπομασσόμεθα ὑμῖν' πλὴν τοῦτο γινώσκετε, 
ν » 312 ε lal ε hd ” an» 

ὅτι ἤγγικεν ἐφ᾽ ὑμᾶς ἡ βασιλεία τοῦ Θεοῦ. 
τ τοῖσι ΄ 1 ἡμέρᾳ ἐκείνη ἀνεκτότερον ἔσται, ἢ τῇ πόλει ἐκείνῃ. (7S 

7" Λέγω ὑμῖν, ὅτι Σοδόμοις ἐν τῇ 

+) 1 Οὐαί σοι, Χοραζὶν, 
.. Ν Lal 

ovat σοι, Βηθσαϊδὰ, ὅτι εἰ ἐν Τύρῳ καὶ Σιδῶνι ἐγένοντο αἱ δυνάμεις αἱ γενόμεναι 
᾽ ας. , a > , ‘ ὃ ον 6 , , 
εν UPL, πάλαι αν εν σακκω και σπο ῳ καύΊημεναι μετενοῆσαν. 

cal ~ ΄ “Δ ε Lal 

καὶ Σιδῶνι ἀνεκτότερον ἔσται ἐν τῇ κρίσει ἢ ὑμῖν. 
Ἡ Πλὴν Τύρῳ 

15 Καὶ σὺ, Καφαρναοὺμ, ἡ 

Sermon on Acts ii. 42, on Worshipping of Imaginations, vol. ii. | 
. 63. 

A The Fathers saw the Twelve Apostles, and the Seventy Pres- 
byters typified in the twelve fountains and seventy palm-trees at 
Elim. Exod. xv. 27. See 5. Cyril here, p. 246, ed. Mai, p. 274, 
Smith. S. Jerome de xlii. Mansionibus (Ep. 127), Mans. vi.: 
“ Nec dubium, quin de xii Aposéolis sermo sit, de quorum fonti- 
bus derivate aque totius mundi siccitatem rigant. Juxta has 
aquas Ixx creverunt Palme, quos et ipsos secundi ordinis intelli- 
gimus Preceptores, Luca Evangelista testante (x. 1) xii fuisse 
Apostolos et lxx discipulos minoris gradus, quos et binos ante se 
Dominus preemittebat."’ 

And Theophylact here says, ‘ Elim means ascent, and in 
our ascent to the spiritual knowledge of the Gospel we find 
twelve Wells—the Apostles; and seventy Palm-trees—the Dis- 
ciples.’”. The Apostles are Wells, as being fountains of sweet 
water, flowing from one Divine Source; and the Palm-trees are 
refreshed and nourished by the water, and bear swect fruit, and 
have for leaves and branches the emblems of victory (John xii. 
13), even in heaven (Rev. vii. 9). 

As to the names of some of the Seventy see Clemens Alex. 
in Euseb. i. 12. 

— ἀπέστειλεν αὐτοὺς ἀνὰ δύο] He sent them forth two and 
two, to be examples, witnesses, supports and stimulants to each 
other (Origen, Theoph.); a precedent too much neglected in 
modern Missions. Greg. Δ. 1. ο. says well, “ Zinos ad predican- 
dum mittit, nam minis quam inter duos caritas haberi non po- 
test ; et nobis tacitus innuit, quia qui caritatem erga alterum non 
habet, predicationis officium suscipere nullatenus debeat.”” 

See also above as to the Apostles, Mark vi. 7, among whom 
are three pairs of brothers. See on Matt. iv. 18. 

2. Ὁ μὲν θερισμὺς πολύς] The harvest is great; the same 
words as He used before He sent out the Twelve. Matt. ix. 37. 

4. Μὴ βαστάζετε] See on Matt. x. 9. 
— βαλλάντιον] a purse. A word used only by St. Luke 

among the Evangelists. See above on Mark vi. 8. On the form 
βαλλάντιον, with the double A, cee Winer, p. 42. 
— μηδένα κατὰ τὴν ὁδὺν ἀσπάσησθε] salute no one by the 

way ; the way on which you go, as Preachers, in the discharge of 
your duty. 

The phrase has been explained by reference to the formal 
and tedious modes of Eastern Salutations (Kuin.), but this does 
not seem necessary or appropriate. It is rather an Oriental mode 
of expression (cp. 2 Kings iv. 29), indicating that their whole 
heart was to be in their work; so that, comparatively, nothing 
else, even what was most easy and necessary, was to be done or 
thought of. Cp. what is said on domestic salutations, ix. 61, and 
the burial of a father, v. 60, and below, xiv. 26. 

“Omnia pretermittatis,” says 5. Aug. Serm. c.1, “dum 
quod injunctum est peragatis:’’ and 65. Ambrose says, ‘ Non 
salutationis sedulitas aufertur, sed obstaculum impediende de- 
votionis aboletur, ut quandd divina mandantur, paulisper seques- 
trentur humana. Pulchra est salutatio, sed pulchrior matura 
executio divinorum: ided et honesta prohibentur, ne impediatur 
ministerium, cujus mora culpa sit.’’ 

They were not to salute any in the way, but they were to 
pronounce salutations on their entrance into houses, and say, 
‘* Peace be to this house” (ο, 5). Courtesy was not to interfere 
with duty ; it was itself to be consecrated into duty. 

5. Εἰρήνη τῷ οἴκῳ τούτω] Peace to this house. A divine 
authorization of Benediction by Presbyters of the Church. See 
1 Cor. x. 16, and the Office of Visitation of the Sick in the Book 
of Common Prayer; and George Herbert, ch. xxxvi. ‘The 
Parson blessing ;”” and Hooker, V. xxv. 3. Bingham, Antiq. ΠΠ. 
xix. 15. 

6. vids εἰρήνης} a son of Peace; ie. a peaceable man, with 
that loving spirit which is necessary for the receplion of a divine 
benediction. See Cyril, p. 261, Smith. Our Lord thus teaches 
us, that the profitable use of sacerdotal benedictions, and other 
means of grace in His Church, depends on the ¢emper of those to 
whom they are ministered. As to the phrase here, cp. Matt. ix. 
15, of viol τοῦ νυμφῶνος. xxiii. 15, υἱὸν γεέννης. Luke xvi. 8, 
of viol τοῦ φωτός. xx. 36, viol τῆς ἀναστάσεως. John xii. 36; 
xvii. 12, 6 vids τῆς ἀπωλείας. Ephes. ii, 2; ii. 3, τέκνα ὀργῆς. 
y. G, viol ἀπειθείας. 1 Thess. v. 5. 2 Pet. ii. 14, κατάρας τέκνα. 

7. ἄξιος-- αὑτοῦ] the labourer is worthy of his hire. This 
saying is quoted as Scripture by St. Paul, 1 Tim. v. 18, where 
see note ; and for other quotations of St. Luke’s Gospel by St. 
Paul see ] Thess. ν. 3, and 1 Cor. x. 27, where St. Paul quotes 
the saying of our Lord in the newt verse here, ἐσθίετε τὰ παρα- 
τιθέμενα ὑμῖν; and see above, p. 168—170, as to the inference 
concerning the dafe of this Gospel. 

11. ἀπομασσόμεθα ὑμῖν] we wipe off from ourselves on you. 
See on Theocr. xv. 95, where perhaps the true reading may be 
μή μοι κονίαν droudtn. 

19. ἀνεκτότερον] See on Matt. x. 15. 
13. Oval σοι] Because these cities were in Galilee, it does not 

follow that this was spoken in Galilee. The words have an inti- 
mate connexion with what has just preceded, and also with what 
follows. Observe the use of τοῦ οὐρανοῦ in ου. 15 and 18, and 
see also v. 21; and therefore, even if they were spoken in Galilee 
(see Matt. xi. 20), they have an appropriate place here. 

The connexion which the Holy Ghost appears to have pre- 
ferred in dictating the Gospels, is a connexion of substance rather 
than of ¢ime or place. 

See above on Luke iii. 19, on Matt. xxvi. 6, and Mark xiv. 5. 
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ig ~ “ - - 

ἕως τοῦ οὐρανοῦ ὑψωθεῖσα, ἕως ἄδου καταβιβασθήσῃ. (42) 15 Ὁ ἀκούων ὑμῶν 
πα... \-e 5 ρα σεν 35 ἌΡ chee ΡΣ Ὁ δ κ. κα 2 
ἐμοῦ ἀκούει, καὶ ὁ ἀθετῶν ὑμᾶς ἐμὲ ἀθετεῖ, ὁ δὲ ἐμὲ ἀθετῶν ἀθετεῖ τὸν ἀποστεί- 

λαντά µε. 

(τ) " Ὑπέστρεψαν δὲ οἱ ἑβδομήκοντα μετὰ χαρᾶς λέγοντες, Κύριε, καὶ τὰ 
- ” , 

δαιμόνια ὑποτάσσεται ἡμῖν ἐν τῷ ὀνόματί σου. 
: A Ἐ = ; 

τὸν Σατανᾶν ὡς ἀστραπὴν ἐκ τοῦ οὐρανοῦ πεσόντα. 
3 ΄ Lal ~ ’ 3» Ν ’ cal ἐξουσίαν τοῦ πατεῖν ἐπάνω ὄφεων καὶ σκορπίων, καὶ ἐπὶ πᾶσαν τὴν δύναμιν τοῦ 

18} Εἶπε δὲ αὐτοῖς, ᾿Εθεώρουν i Rev. 12. 8, 9. 

191]δοὺ δίδωμι 
cts 28. 5. 

eon ‘ 
υμιν ν j Mark 16. 18. 
. ΤΠ A 8. 5 

> θ a“, Ν δὲ econ > Ν 5 ΄ 20 κ Πλὴ > ΄ ν ΄ “ 9 Ἔ 
εχ pov’ και ου εν υμας OV μὴ a ικηση. ην εν TOUT® μὴ Χαιρετε OTL Τα k Exod. 32. 35. 

158. 4. 3. , ο ε , ’ δὲ ν Ν > , ε - > , > - 

πνεύματα ὑμιν ὑποτάσσεται χαίρετε OE OTL τα ὀνόματα ὑμῶν ἐγράφη ἐν τοις Dan. 12. 1. 

οὐρανοῖς. 
Phil. 4. 3. 
Rey. 13. 8. 

ς ns 21 1 0 ἣν. ἂν lal -" > λλ , a ΄ ε "7 rn ο > 
+) Vv αυτη τη ωρα nye ιασατο τῷ πνευµατι ο σους και ειπεν, 1 Matt. 11. 25— 

> a ΄ ΄ ΄ - > a Ν a a “ ο hg 21. 
Ἐξομολογοῦμαί σοι, Πάτερ, Κύριε του ουρανου και της YS; OTL ἀπέκρυψας m Ps. 8. 7 

an ἂν γὰς a ‘ rn 4- 3 aX SN ΄ ΑΕ Ν “ Heb. a 8. ‘ 
ταντα απο σοφῶν και συνετων, και απεκα νψας αντα ΜῊ τιοις" val, Oo Πατὴρ, OTL Matt. 11. 27. 

9 Sere: > Teed ΄ 
οντως Εέγενετο εὐδοκία ἔμπροσθέν σου. 

‘ul 
110 ο: Ν a 

(πα) 3. "Πάντα pot παρεδόθη ὑπὸ τοῦ Πατρός µου, καὶ οὐδεὶς γινώσκει τίς 

8. 18. Ν Ν x > & 28. 18. 
Καὶ στραφεὶς πρὸς τοὺς μαθητὰς εἶπεν, Joun 5. 3s. 

1 Cor. 15. 27. 
Eph. 1. 21, 22. 
Phil. 2.9. ε > x Ν Ν 4 

ἐστιν ὁ Υἱὸς, εἰ μὴ ὁ Πατὴρ, καὶ τίς ἐστιν ὁ Πατὴρ, εἰ μὴ ὁ Υἱὸς, καὶ ᾧ ἐὰν Ἐν. 3.9. 
΄ ε > 2 ΔΝ ἈΝ cb. . βούληται ὁ Υἱὸς ἀποκαλύψαι: (5) 35." καὶ στραφεὶς πρὸς τοὺς μαθητὰς κατ᾽ δ τι.5,5. 

n Matt. 13. 16. 
ἰδίαν εἶπε, Μακάριοι οἱ ὀφθαλμοὶ οἱ βλέποντες ἃ βλέπετε: 3: λέγω γὰρ ὑμῖν, ὅτι 1 Pet i. 10. 

17. Ὑπέστρεψαν] They returned. An instance of what was 
remarked in the previous note. St. Luke, whose practice it is to 
finish off with a subject on which he has entered, introduces here 
the refurn of the seventy, in connexion with their sending forth. 
‘Semper ad eventum festinat.’’ See on iii. 19, and on Matt. 
xx. 29, and on Mark x. 46. 

18. ᾿Εθεώρουν τὸν Σατανᾶν] I was beholding Satan fallen from 
heaven. When you were casting out devils, I was beholding the 
effect of My power, exercised by you, on Satan, in My Name. 

As Theophylact explains the words, ‘‘ Wonder not that the 
devils are subject to you, for their Prince is fallen from heaven. 
Although men saw not this, I saw it, who see what is Invisible. 
He fell as lightning, because he was a bright Archangel and 
Lucifer (‘and because he fell suddenly,’ Euthym.), and is 
plunged into darkness. If, then, he is fallen, what will not his 
servants (the inferior spirits) suffer? And the words ‘from 
heaven’ may be understood ‘from his glory,’ in which he is 
worshipped in the world as God.” On ἀπὸ τοῦ οὐρανοῦ, i.e. from 
high estate, see Ίσα, xiv. 12. Matt. xi. 23. Rev. xii. 4, and ορ. 
John iii. 31. Our Lord’s view was also prophetic of Satan’s 
future and final fall. On the victory over Satan achieved by 
Christ, the Seed of the woman, see above, viii. 31, and below, xxii. 3. 

19. δίδωμι] See Mark xvi. 18. Rom. xvi. 20. 
— τὴν ἐξουσίαν τ.π.] The power of treading ; which belongs 

only to Me and Mine, and can only be given by Me. 
— ὄφεων καὶ σκορπίων] of serpents and scorpions. These 

words, following the mention of the fall of Satan, who is the 
Dragon (Rev. xx. 2), the Old Serpent (Rev. xii. 9; xx.2. 2 Cor. 
xi. 3), suggest that there is some connexion between his power 
and the operation of venomous reptiles; and that they may be 
left in the world by the Providence of God, as a visible warning 
to man of what he will endure hereafter from the worm that dieth 
not (Mark ix. 44—48), unless he places himself by faith and 
obedience under the protection of Christ, Who enables His dis- 
ciples to tread on serpents and scorpions and all the power of 
the Enemy. (Cp. Mark xvi. 18.) 

The Jiferal fulfilment of this prophecy in certain cases, 6. g. 
that of St. Paul at Malta (Acts xxviii. 3. 5), was a visible pledge 
of the protection and strength granted by Christ to His disciples 
against the noxious and poisonous powers of the spiritual world. 
It is partly with reference to this conflict that Christ is called 
“the Eagle,’”—“ the Great Eagle’’ (see Rev. xii. 14. Matt. 
xxiv. 28. Luke xvii. 37),—i.e. the King of Birds,—the Eagle 
being, in the Natural World, the Enemy and Destroyer of the 
Serpent. 
— ἀδικήσῃ] injure. See Rev. ii. 11; vi. 6; vii. 2, 3. 
20. μὴ χαίρετε] rejoice not. The spirits themselves whom 

you cast out may warn you against pride,—for they were once 
angels in heaven. Even Judas himself had power to cast out 
devils. Cp. Matt. vii. 22. 1 Cor. xiii. 1, 2. 

— τὰ ὀνόματα ὑμῶν ἐγράφη} your names were written in 
heaven. See Phil. iv. 3. Heb. xii. 23. It is of God's free grace 
to write us there. We cannot inscribe ourselves. And though 
written by God, our names may be blotted out. Rey. iii. 5. 

Vor. I. 

Exod. xxxii. 32, 33. Rey. xxii. 19. Rejoice because your names 
were written in heaven, though they may be cast out as evil on 
earth (vi. 22). 

21. ἠγαλλιάσατο] He rejoiced. See on Matt. xi. 25. 
---᾿Ἐξομολογοῦμαι] I acknowledge with thanks. Cyril, p- 

297, ed. Smith. 
— σοφῶν] See on Matt. ix. 13. 
22. μοὶ παρεδόθη) μοὶ is emphatic,—‘ ἐξ was given to Me, and 

to none other ;’ therefore μ. παρ. has been rightly restored from 
the best MSS. for παρεδόθη μοι. Cp. Matt. xxviii. 18. 

23—87.] In these verses and in the fellow Parable our Lord 
handles by anticipation the great argument of Justification by 
Faith, afterwards treated by St. Paul in his Epistles to the Gala- 
tians and Romans; 

He declares to His disciples that blessed are their eyes, for 
they see; and that the things which they behold are those very 
things which the Patriarchs of old and the Prophets and Kings 
under the Law had desired to see. 

Thus He teaches that the Law was the shadow of the Gospel, 
and that the Gospel is the fulfilment of the Law. 

Upon this the Lawyer stands up, astonished by our Lord’s 
statement, and tempts Him. Thou hast said, that they who hear 
and see Thy words and works are blessed, and that these things 
which Thou sayest and doest are the things which the Kings and 
Prophets under the Law desired to see. I ask Thee, What shall 
Ido to inherit eternal Life? Our Lord answers him from the 
Law, How readest thou? The Lawyer gives the Legal sum- 
mary of duty to God and Man. Our Lord replies in the terms of 
the Law, This do and thou shalt live. But hast thou done this ? 
Canst thou do it? Has any one ever done it? Then what hope 
hast thou from the Law? The Lawyer desiring to justify himself, 
that is, to establish his own righteousness, to prove himself 
righteous, and to show that he could earn efernal life as wages 
due to his own works, asks, And who is my neighbour? Our 
Lord replies by the Parable which proves how inadequate and 
defective were his notions, and the notions of the Jewish Nation, 
of which he was a teacher and a representative, as to the true re- 
quirements of the Law. 

In this Parable, rightly understood (see v. 31), our Lord de- 
livers a divine Sermon on that subject,—which He had already in- 
troduced by declaring the blessedness of His own disciples,— 
namely, the universal need of a Redeemer ; the preparatory and 
manuductory character of the Mosaic Law and the Prophets, and 
their fulfilment in the Gospel; and the Doctrine of Justification 
by Faith in Himself; and the inadequacy of all legal obedience 
alone to merit eternal life. 

He is thus led to speak of Original Sin. He represents 
Human Nature stripped of original righteousness by the arch- 
thief Satan. He shows Mankind in Adam, and all His progeny 
lying in the road stripped naked, wounded, and half dead. The 
Aaronic Priesthood comes and looks upon the traveller and passes 
by on the other side. The Levitical Law comes and casts a tran- 
sitory glance upon him, and passes by on the other side. They 
cannot heal him, At length, last of all, the Samaritan comes,— 

2 
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πολλοὶ προφῆται καὶ βασιλεῖς ἠθέλησαν ἰδεῖν ἃ ὑμεῖς βλέπετε, καὶ οὐκ εἶδον' 
καὶ ἀκοῦσαι ἃ ἀκούετε, καὶ οὐκ ἤκουσαν. 

ο Matt. 22. 85. ἘΠ 
Mark 12. 28. i 

, , Ν '᾿ ’ 

σκαλε, τί ποιήσας ζωὴν αἰώνιον κληρονομήσω ; 
Ἔν τῷ νόμῳ τί γέγραπται; πῶς ἀναγινώσκεις ; p Deut. 6. 5. 

& 10.12. & 30. 6. 
Ley. 19. 18. 
Rom. 13. 9. 
Gal. 5. 14. 
James 2. 8. 

q Lev. 18. 5. 
Ezek. 20. 11, 13. 

31) 35. Καὶ ἰδοὺ νομικός τις ἀνέστη ἐκπειράζων αὐτὸν καὶ λέγων, Διδά- 
9 5 
3 Ὃ δὲ εἶπε πρὸς αὐτὸν, 
9 
“ΤΡ Ὁ δὲ ἀποκριθεὶς εἶπεν, 

᾿Αγαπήσεις Κύριον τὸν Θεόν σου ἐξ ὅλης τῆς καρδίας σου, καὶ ἐξ 
ν -“ a“ Ν 5 ν Lal 3 ΄ ΔΝ 3 σ ~ 

ὅλης τῆς ψυχῆς σου, καὶ ἐξ ὅλης τῆς ἰσχύος σου, καὶ ἐξ ὅλης τῆς 

διανοίας σου' καὶ τὸν πλησίον σου ὡς σεαυτόν. 9 > - 
384 Εἶπε δὲ αὐτῷ, 

- A , \ 2 9 A 
᾿Ορθῶς ἀπεκρίθης' τοῦτο ποίει, καὶ ζήσῃ. (332) 35. Ὃ δὲ θέλων δικαιοῦν ἑαυτὸν 
> Ν Ν > A ‘ 4 > ἊΣ - , 30 ε νΝ δὲ ε » [ο εἶπε πρὸς τὸν ᾿Ιησοῦν, Kat τίς ἐστὶ μοῦ πλησίον ; * Ὑπολαβὼν δὲ ὁ ᾿]ησοῦς 
> ΕΣ , , ea ‘ > ε ‘ Ν “ 
εἶπεν, Ανθρωπός τις κατέβαινεν ἀπὸ Ἱερουσαλὴμ εἰς Ἱεριχώῶ, καὶ λῃσταῖς 

, a Ν 5 ’ 3 Ἂν Ν ο 3 , 9 Lal > , 

περιέπεσεν, OL και ἐκδύσαντες αὐτὸν καὶ πληγὰς ἐπιθέντες ἀπῆλθον ἀφέντες 

ἡμιθανῆ τυγχάνοντα. 

Christ comes,—and pours in oil and wine,—and sets him on His 
own beast; for He Himself bore our infirmities; He bore our 
sins in His own body on the tree (1 Pet. ii. 24), and carries him 
to the spiritual inn of the Church open to all Nations (πανδο- 
χεῖον), and gives him in charge to the Host, and promises that 
when He comes again He will repay him whatever he expends 
upon him. 

Thus then He teaches the true nature of the Law as com- 
pared with the Gospel, and declares that He Himself alone is 
both willing and able to save and restore the whole Human Race. 

In reading such Parables as this and that of the Prodigal 
Son (αν. 11—32), every one must perceive how faithful and 
like-minded a companion and fellow-traveller the holy Evangelist 
St. Luke is in his Gospel, to the blessed Apostle St. Paul, the 
great Preacher of Universal Redemption in Christ, and of the doc- 
trine of Original Sin, and of the preparatory and figurative charac- 
ter of the Mosaic Law, and of Justification by Faith in Christ, 
in his Epistles to the Galatians and the Romans. See below, the 
Introduction to the latter Epistle, p. 186—198, and above, Jn- 
troduction to this Gospel, p. 161—163. 

24. οὐκ εἶδον] they never saw them. 
25. ἐκπειράζων] tempting, drawing Him out (ἐκ). Thou sayest, 

Blessed are they who hear and see Thee. The Law says, ‘‘ Do 
this and thou shalt live.’’ (Levit. xviii.5. Cp. Rom. x. 5. Gal. iii. 
12.) What then shall I do to inherit eternal life? The Lawyer 
tries to show that Christ contradicts Moses. Thus he tempts 
Him. 

26. Ἐν τῷ νόμῳ τί γέγραπται ; What is written in the Law? 
It has been supposed that in asking this question our Lord 
pointed to the Lawyer’s phylactery, on which was written the 
text Deut. vi. 4, which he quoted, and which the Jews were wont 
to recite daily. Vitring. de Synag. pt. ii. lib. iii. ο. 15. Βιαίοηῇ, 
de Syn. cap. 9, and see on Matt. xxiii. 5. 

29. θέλων δικαιοῦν ἑαυτόν] willing to justify himself. The 
Lawyer had heard Christ’s word declaring the blessedness of His 
Disciples as compared with Kings and Prophets (v. 23). And He 
rose up (ο. 25),—an attitude mentioned to mark the contrast be- 
tween his self-confidence and the lowliness of a disciple,—and 
said, By doing what, shall J inherit eternal life? He would earn 
heaven as wages due to his own works. The Lawyer desiring to 
justify himself, i.e. to prove himself to be righteous by his own 
performance of the Law, is a type of the Jewish Nation, which 
sought “to establish its own righteousness by the deeds of the 
Law, and would not submit to the righteousness or justification 
provided by God through faith in Christ.” (Rom. x. 3; iii. 21, 
22. - 

— τίς ἐστὶ μοῦ πλησίον] Observe μοῦ πλησίον, My neigh- 
bour; though in v. 27 we have τὸν πλησίον σου. Our Lord an- 
swers such questions as these by not replying to them directly - 
and so tacitly censures them, and shows that they ought not to 
be put, and that they proceed from an evil heart. He inverts 
them, and as it were places them on the basis of duty (see on 
xiii. 23). He answers the Lawyer, by leading him to declare that 
every man, though a Samaritan, i.e. a foreigner and an enemy 
(see Luke ix. 52, 53; xvii. 18. John iv. 40. 45), is neighbour to 
a Jew, whom he assists in distress; and that no one, though a 
Priest or Levite of Jerusalem, is neighbour to a Jew whom he 
leaves wounded in the road; and that it is his duty to consider, 
not who is neighbour to himself, but to whom, however estranged 
from him, he can act a neighbour's part. The Samaritan who 
does good, is neighbour to the Jew; and the Samaritan, as neigh- 
bour to the Jew, is therefore entitled, as such, to receive good at 

31 Kara συγκυρίαν δὲ ἱερεύς τις κατέβαινεν ἐν τῇ ὁδῷ 

the Jew’s hands. Every one, therefore, is our neighbour. ‘* Who- 
soever is another is our brother.” (Bp. Pearson, Art. ix.) Cp. 
S. Aug. de Doctr. Christ. v. 30: ‘‘Eum esse provimum intelli- 
gamus, cui vel exhibendum est officium misericordie si indiget, 
vel exhibendum esset, si indigeret. Ex quo est consequens, ut 
etiam ille ἃ quo nobis hoc vicissim exhibendum est, proximus sit 
noster: provimi enim nomen ad aliquid est, nec quisquam esse 
proximus nisi proximo potest.” 

> 

Winer (p. 119) expresses surprise at the omission of the 
Article before πλησίον here. But μοῦ πλησίον, my neighbour, is 
itself a definite phrase, and we should not expect the insertion of 
6 after μοῦ. 

90. ἀπὸ Ἱερουσαλήμ] from Jerusalem. This confirms the 
opinion that the events of this portion of the history are con- 
nected with Jerusalem (see above, v. 1). 

The road here described was infested with robbers (Joseph. 
Ant. xv. 7. 5. Jerome, in Jerem. iii. 2, and ad Paul. Ep. 77). 
The distance from Jerusalem to Jericho was 150 stadia (Joseph. 
Ant. iv. 8. See also Lightfoot, Chorograph. ch. xlvi. vol. ii. 49 --- 
45). The traveller came from the “ Holy City,”—probably a 
Jew. The Priest and Levite were perhaps coming from their 
service in the Temple. 
— εἰς Ἱεριχώ] to Jericho,—the Scriptural type of the City of 

this World, as opposed to Jerusalem, the Holy City, the City of 
God. Josh. vi. 26. 1 Kings xvi. 34. 

81. Κατὰ συγκυρίαν by a coincidence. See Trench, p. 308, 
with his remarks, p. 310, on the relation of the Samaritans (as 
strangers, ἀλλόφυλοι, ἀλλογενεῖς, ἀλλοεθνεῖς, Of Cuthite and 
Assyrian extraction) to the Jews. 

This Parable—delivered by Christ in the last year of His 
Ministry, and not long before He went on the road to Jericho— 
has also a higher spiritual meaning, and is designed to commend 
for imitation the example of Christ, the Good Samaritan, tra- 
duced and rejected as such by His countrymen. See Aug. Serm. 
clxxi. 2, and on Ps. li. 

Christ came from heaven to the place where Mankind lay, 
stripped of original righteousness, and wounded by the arch-thief 
and robber, the devil. ‘The Mosaic Law and Leyitical Priesthood, 
which came as it were per accidens, κατὰ συγκυρίαν, οὗ προηγουµέ- 
γως---διὰ τὴν ἀνθρωπίνην ἀσθένειαν μὴ δυναμένην ἐξ ἀρχῆς δέξασθαι 
τὸ κατὰ Χριστὸν μυστήριον, were unable to restore Mankind, and 
could only cast on it a transient glance, and pass by. But Christ 
pours in the cleansing wine and healing oil of His Word and Sacra- 
ments, and other means of grace, and carries it on His own Body, 
and places it under the care of His Church, on His ascension to 
heaven, with a promise of an eternal reward, to the dispensers and 
stewards of His mysteries (1 Pet. iv. 10), when He returns again 
at the Great Day. 

See Aug. Serm. exxxi. 6: “Oleum et Vinum Baptisma. 
Hoc est quod infusum est in vid;” and he interprets τὸ ἴδιον 
κτῆνος by “‘caro in qua ad nos yenire dignatus est.’’ S. Aug. 
Quest. Ev. ii. 19. τὸ σῶμα αὐτοῦ" µέλη γὰρ αὐτοῦ ἡμᾶς ἐποίησε, 
(Theaph.) 

The inn to which the traveller is brought is the Church,— 
πανδοχεῖον ἡ ̓ Εκκλησία, ἡ πάντα ὑποδεχομένη (Theoph.), who 
interprets the "δύο δηνάρια as the δύο διαθήκας. Cp. Aug. Serm. 
exxxi. 6. 

See Origen, who says,—‘‘ Aiebat quidam de presbyteris, 
parabolam volens interpretari, hominem qui descendit esse Adam ; 
Terusalem, paradisum; Jericho, mundum; latrones, contrarias 
fortitudines; sacerdotem, legem; Levitem, prophetas; San a- 
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3 ’ ἢ > A φας > ” 

ἐκείνῃ, καὶ ἰδὼν αὐτὸν ἀντιπαρῆλθεν. 
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32 ε » δὲ Ν “ , 

Οµοίως ὃε καὶ Aevitns γενόμενος 
Ν Ν ΄ 3 ‘ νὰ 398 > “ 

κατὰ τὸν τόπον ἐλθὼν καὶ ἰδὼν ἀντιπαρῆλθε. 88. Σαµαρείτης δέ τις ὁδεύων τ΄ τοῦ 4. 9. 
ἦλθε Kar αὐτὸν, καὶ ἰδὼν αὐτὸν ἐσπλαγχνίσθη, * καὶ προσελθὼν κατέδησε 

Ἂς , > a > , » Ν > > a μ᾿ x, 8 8) “τς ,. ¥ 

τὰ τραύματα αὐτοῦ ἐπιχέων ἔλαιον καὶ οἶνον: ἐπιβιβάσας δὲ αὐτὸν ἐπὶ τὸ ἴδιον 
lal 3» αν 19, 3 = ὃ a Ν 3 λ 40 5 ον ΜᾺ 

κτῆνος ἤγαγεν αυτον εἰς πανόοχειον, καὶ ἐπεμελήθη αὐτου. 3 Καὶ ἐπὶ τὴν 
αὔριον ἐξελθὼν ἐκβαλὼν δύο δηνάρια ἔδωκε τῷ πανδοχεῖ, καὶ εἶπεν αὐτῷ, 
᾿Ἐπιμελήθ ὐτοῦ, καὶ ὅ τι ἂν προσὸ ΄ ἐγὼ ἐν τῷ ἐπανέι θαί μελήθητι αὐτοῦ, καὶ ὅ ἂν προσδαπανήσῃς, ἐγὼ ἐν τῷ ἐπανέρχεσθαί με 
> ΄ > ΄“ - ~ ΄ 

ἀποδώσω σοι. * Τίς οὖν τούτων τῶν τριῶν πλησίον δοκεῖ σοι γεγονέναι τοῦ 

ἐμπεσόντος εἰς τοὺς λῃστάς ; “Ἷ Ὃ δὲ 
> > Cy ed A , Ν 

Εἰπεν οὖν αὐτῷ ὁ Ιησοῦς, Πορεύου και 

9 ε ΄ αγ > > A εἶπεν, Ὃ ποιήσας τὸ ἔλεος μετ᾽ αὐτοῦ. 
σὺ ποίει ὁμοίως. 

38 s? 4 δὲ 3 a ΄ ϱ 3 ‘ Ν ϑ αν σὰ > ΄ , 
Ἐγένετο δὲ ἐν τῷ πορεύεσθαι αὐτοὺς καὶ αὐτὸς εἰσῆλθεν εἰς κώμην τινά' s John 11. 1. 

Ν , pepe! , ε / 2228: 3 Ν > ta γυνὴ δέ τις ὀνόματι Μάρθα ὑπεδέξατο αὐτὸν εἰς τὸν οἶκον αὐτῆς. 
οκ ος 12: 5.5: 

Καὶ τῇδε t Acts 22. 3. 

ἦν ἀδελφὴ καλουμένη Μαρία, ἣ καὶ παρακαθίσασα παρὰ τοὺς πόδας τοῦ Κυρίου 
4 Ν , > aA 

ἤκουε τὸν λόγον αὐτοῦ. 40 Ἢ δὲ Μάρθα περιεσπᾶτο περὶ πολλὴν διακονίαν" 
ἐπιστᾶσα δὲ εἶπε, Κύριε, οὐ μέλει σοι ὅτι ἡ ἀδελφή µου μόνην µε κατέλιπε 
διακονεῖν ; εἰπὲ οὖν αὐτῇ ἵνα μοὶ συναντιλάβηται. 
αὐτῇ ὁ ̓ Ιησοῦς, Μάρθα, Μάρθα, μεριμνᾷς καὶ τυρβάζῃ περὶ πολλά' 

Μαρία δὲ τὴν ἀγαθὴν μερίδα ἐξελέξατο, ἥτις οὐκ ἀφαιρεθήσεται ἐστι χρεία. 
ἀπ᾽ αὐτῆς. 

41 ᾽Αποκριθεὶς δὲ εἶπεν 
΄ 

43 ἑνὸς δε 

ΧΙ 123 1 οὖν ee hee > a > 9 = 3 , A , ε 
ΧΙ. (7) Καὶ ἐγένετο ἐν τῷ εἶναι αὐτὸν ἐν τόπῳ τινὶ προσευχόμενον, ὡς 

> ΄ ἄρτον A a or ‘ ος. , , δα οι 
ἐπαύσατο, εἶπέ τις τῶν μαθητῶν αὐτοῦ πρὸς αὐτὸν, Κύριε, δίδαξον ἡμᾶς 

ritem, Christum; animal, corpus Domini; pandocheum (quod 
universos suscipiat), Ecclesiam; stabularium, Ecclesiz presidem, 
cui dispensatio credita est. De eo vero quod Samarites re- 
versurum se esse promittit, secundum Salvatoris figurabat ad- 
ventum.” See also S. Aug. Quest. Ἐν. ii. 19. Greg Nazian. 
Orat. 4, de Theol. Basil. Jerome, Ep. ad Fabiol., and on Matt. 
xx. SS. Cyril, p. 259, and Theophylact here; and for an inte- 
resting English Exposition in this sense, see W. Jones of Nay- 
land, Sermon xxxili. vol. iv. p. 466, Lond. 1826, and Burgon. 
Ῥ. 26]. And the Church of England, by joining this Parable 
with Gal. iii. 16—23 on the Thirteenth Sunday after Trinity, 
seems (as Dean Trench has observed) to set the stamp of her 
approval on this exposition. 

94. ἔλαιον καὶ οἶνον] oil as a lenitive, to soothe; wine as an 
abstersive, to cleanse the wound. Plin. xxix. 9. Wetst. 
— ἐπὶ τὸ ἴδιον κτῆνος] on his own beast ; and walked on foot 

to the inn, while the sick man rode. So Christ, the good Samari- 
tan, carried us. See on v. 3]. 

A lesson of love for Christ as our true neighbour follows of 
course. “ Nihil tam proximum quam caput membris,” says 
5, Ambrose, “ Eam quasi Dominum diligamus, Eum quasi proxi- 
mum.’ The Parable of the Good Samaritan thus explained, pre- 
pares the way, by a natural connexion, for the next incident,— 
the praise of Mary for her love of Christ. 
— πανδοχεῖον] inn; ‘ diversorium,’ κατάλυμα. (Wetst.) 
36. πλησίον---γεγονέναι] to have become neighbour. Ob- 

serve γεγονέναι. The neighbour Jews became strangers, the 
stranger Samaritan Jecame a neighbour, to the wounded traveller. 
It is not place, but love, which makes neighbourhood. 

87. Ὁ ποιήσας] He will not say “the Samaritan.” ( Beng.) 
— Πορεύου καὶ σὺ ποίει ὁμοίως] Go thou and do thou likewise. 

Go thou, O Lawyer of the Jews, and imitate the example of the 
despised Samaritan. Imitate Him Whom thy countrymen revile 
as a Samaritan (John viii. 48). Imitate the Good Samaritan, 
Jesus Christ, Who has made thee and all men neighbours to 
Himself and to each other, by taking their nature and uniting it 
for ever to God; and Who makes Himself a neighbour to all, 
and all men neighbours to one another in Himself, in the Unity 
of the Church, and in the Sacrament of Baptism, and in the 
Communion of His own most precious Body and Blood. 

38. κώμην τινά] a certain village, Bethany. Matt. xxi. 17; 
xxvi. 6. John xi. 1. 18; xii. 1,—another intimation that the 
circuits which our Lord was making were near Jerusalem. 

89. ἤκουε] was listening ; the imperfect tense, contrasted with 
περιεσπᾶτο (v. 40). 

40. περιεσπᾶτο] distrahebatur (Valck.), who illustrates the 

word, and contrasts with it St. Paul’s expression, which may be 
applied to Mary, and seems to have been framed on these words 
of St. Luke, 1 Cor. vii. 35, εὐπρόσεδρον τῷ Κυρίῳ ἄπερι- 
σπάστως. 

“Martha laborans multum in illa occupatione et negotio 
ministrandi interpellavit Dominum et de sorore conquesta est,” 
says Aug. Serm. ciy., who thus (Serm. ciii.) contrasts the case of 
Martha and Mary; ‘‘ Martha Dominum pascere preparans circa 
multum ministerium occupabatur. Maria soror ejus pasci ἃ 
Domino magis elegit. Intenta erat Martha quomodo pasceret 
Dominum ; intenta Maria quomodo pasceretur ἃ Domino. [Illa 
multa disponebat, ista Unum aspiciebat.”” 
— Κύριε] Martha requires Christ to command Mary to leave 

Him, to help her in her much serving. The secular spirit would 
make the spiritual desert its office, and serve the world. 

41. Μάρθα, Μάρθα] Martha, Martha. ‘ Repetitio nominis in- 
dicium est delectationis, aut movende intentionis ut audiret at- 
tentius...’? (S. Aug.) Our Lord reproves her not for serving, 
but for being distracted about many things, and about much 
serving: οὐ τὴν φιλοξενίαν κωλύει Κύριος, ἀλλὰ τὴν ποικιλίαν καὶ 
τύρβην, τοῦτ᾽ ἔστι τὸν περισπασμὸν καὶ τὴν ταραχὴν, Theoph., 
who adds, that our Lord did not reprove Martha, until she 
boasted of her service, and blamed her sister, and would have 
drawn her away from Christ, and for censuring her sister, who 
had chosen the ‘‘unum necessarium.” ‘Tu circa multa, illa 
cirea Unum. Preponitur unum multis. Non enim a multis 
unum, sed ab uno multa. Multa sunt que facta sunt, Unus est 
qui fecit.”” (Aug.) 

42. μερίδα] portion: a word aptly chosen, because it is spe- 
cially applied to portions of a feast, a mess. See the use of the 
word μερὶς, a portion of food, a mess, sent to a guest, in Gen. 
xliii. 34, ἦραν δὲ μερίδας παρ᾽ αὐτοῦ πρὸς ἑαυτούς" ἐμεγαλύνθη 
δὲ ἡ μερὶς Βενιαμὶν παρὰ τὰς μερίδας πάντων πενταπλασίως. 
See other passages in Wefstein, p. 726. Mary has chosen the 
good μερίδα, that of the spiritual banquet of Christ’s words; and 
that μερὶς is not like the μερίδες, “' meat which perisheth,” which 
thou, Martha, art so busy in preparing; for ‘hat is a portion 
which will never be taken from her; it is “‘ meat which endureth 
unto everlasting life.’’ John vi. 27. 
— ἥτις οὐκ ἀφαιρεθήσεται] which shall not be taken away 

from her; which will abide with her for ever in the world to 
come. ‘Hoc elegit quod semper manebit. Sedebat ad pedes 
Capitis nostri; quantd humilits sedebat tantd ampliis capiebat. 
Confluit aqua ad humilitatem convallis: Unum est necessarium : 
hoc sibi Maria elegit. Transit labor multitudinis, manet caritas 
unitatis. A te quod elegisti auferetur. Hoc illa elegit quod 
semper manebit.” (Aug.) 

2E2 
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a Matt, 6. 9-13. 

beh, 8. 1, ὅς, 

LUKE XI. 2—14. 

᾿ς Ὁ , , κ᾿ ν 9 ἵμ > 
προσεύχεσθαι, καθὼς καὶ ᾿]ωάννης ἐδίδαξε τοὺς μαθητὰς αὐτοῦ. 3" Εἶπε δὲ 

at te , eon a a 
αὐτοῖς, Ὅταν προσεύχησθε λέγετε, Πάτερ ἡμῶν ὁ ἐν τοῖς οὐρανοῖς, ἁγιασθήτω 
τὸ ὄνομά cou: ἐλθέτω ἡ βασιλεία σου' γενηθήτω τὸ θέλημά σου ὡς ἐν οὐρανῷ 
καὶ ἐπὶ τῆς γῆς. ὃ Τὸν ἄρτον ἡμῶν τὸν ἐπιούσιον δίδου ἡμῖν τὸ καθ ἡμέραν' 
4 καὶ ἄφες ἡμῖν τὰς ἁμαρτίας ἡμῶν, καὶ γὰρ αὐτοὶ ἀφίεμεν παντὶ ὀφείλοντι ἡμῖν 

Lal Ν - Lal - ἴω 

καὶ μὴ εἰσενέγκῃς ἡμᾶς εἰς πειρασμὸν, ἀλλὰ ῥῦσαι ἡμᾶς ἀπὸ τοῦ πονηροῦ. 
ο > Pi. en \ 

(53) δ" Kai εἶπε πρὸς αὐτοὺς, Tis ἐξ ὑμῶν ἕξει φίλον, καὶ πορεύσεται πρὸς 
9 / Ἂν μιν. αν ΄' aA , ΄-“ ἊΝ 6 5 δὴ , αὐτὸν μεσονυκτίου, Kal εἴπῃ αὐτῷ, Φίλε, χρῆσόν μοι τρεῖς ἄρτους, ὃ ἐπειδὴ φίλος 

μου παρεγένετο ἐξ ὁδοῦ πρός με, καὶ οὐκ ἔχω ὃ παραθήσω αὐτῷ: ἴ κἀκεῖνος 
» 3, ε 

ἔσωθεν ἀποκριθεὶς εἴπῃ, Μή μοι κόπους πάρεχε, ἤδη ἡ θύρα κέκλεισται, καὶ τὰ 
παιδία μου μετ ἐμοῦ εἰς τὴν κοίτην εἰσίν: οὐ δύναμαι ἀναστὰς δοῦναί σοι. 
8 Aé ea > Ν > ὃ , 4 οι Ὁ Ν ὃ Ν x a ᾽ a (λ ὃ , έγω ὑμῖν, εἰ καὶ οὐ δώσει αὐτῷ ἀναστὰς διὰ τὸ εἶναι αὐτοῦ φίλον, διά γε 

x > δώ > a > ἃς [ή > Cod / 

τὴν ἀναίδειαν αὐτοῦ ἐγερθεὶς δώσει αὐτῷ ὅσων χρήζει. 
ο Matt, 7. Τ--11. 

ἊΝ lal 

κρούετε, Kal ἀνοιγήσεται ὑμῖν' 
εὑρίσκει, καὶ τῷ κρούοντι ἀνοιχθήσεται. 

(2) 9 κἀγὼ ὑμῖν λέγω, “ Αἰτεῖτε, καὶ δοθήσεται ὑμῖν' ζητεῖτε, καὶ εὑρήσετε' 
10 lal Ν ε nr , Ν ε lal 

πᾶς yap 6 αἰτῶν λαμβάνει, καὶ 6 ζητῶν 
11 , δὲ > ε “ ᾿, , feet A 

Τίνα δὲ ἐξ ὑμῶν τὸν πατέρα αἰτήσει 
ε εν »¥ ᾿ ί0 > ὃ ’ 3 Lal “ἡ Δ 3 Od Ν 3 Ἂν > 0 , Ν > 

O VLOS apTov, μη λί ον ETLOWOEL αυτῳ; ἢ και ιχύνν, μὴ αντι ιχ vos ὄφιν επι- 
δ ́ ὕ > A 12 3 Ny SS: Bie 28 δον ὃ ́ ὡς ’ 5 

WOEL AUTW ; Ἢ και εαν αιτηση WOV, μὴ ETLOWOEL ἄντῷ σκορπιον ; 15 Ei οὖν 
ε κα Ni ee Se ἴδ δά > θὰ δ 35 a ΄ :ε δι ΄ 
υμεις πονηροι υπαρχοντες οιοατε ὀοµατα αγα α OLOOVAL τοις TEKVOLS υμων, ποσῷ 

a ε ‘ κ Τα 3 A ’ Le] 9 “A 5 a > ,ὔ 

μᾶλλον ὁ Πατὴρ ὁ ἐξ οὐρανοῦ δώσει πνεῦμα ἅγιον τοῖς αἰτοῦσιν αὐτόν ; 
ἃ Matt, 12. 22— 
44. (72) 4° Kat ἣν ἐκβάλλων δαιμόνιον, καὶ αὐτὸ ἦν κωφόν' ἐγένετο δὲ τοῦ 

Cu. ΧΙ. 1. καθὼς καὶ Ἰωάννης] as also John did. John taught 
his disciples to pray, and Christ taught His disciples to pray. 
Jobn’s Prayer is lost; but Christ’s Prayer remains, and is heard 
in every climate under heaven. He that is of the earth must 
give way to Him who is from heaven. ‘‘Terrena ccelestibus 
cedunt.’’ Tertullian, de Oratione. Cp. John iii. 30, 31. 

Concerning the stress laid inthis Gospel on the Duty of 
Prayer, see above on v. 16. 

2. Ὅταν προσεύχησθε λέγετε] When ye pray, say. See on 
Matt. vi. 9. By repeating the same Prayer (with some few varia- 
tions) as He had delivered in the Sermon on the Mount, Our 
Lord not only teaches (1) to pray; and (2) how to pray, i.e. 
what ought to be the matter and order of our desires and peti- 
tions, but (3) He also authorizes and prescribes set forms of 
prayer. Cp. Matt. xxvi. 44. 

— 6 ἐν τοῖς οὐρανοῖς] These words are not in B, L, and some 
few Cursives, nor MSS.; but they are in A, C, D, E, F, G, H, Καὶ, 
M, P, δ, U, V, X, Γ, A, A, and in Lr. Cyril, ed. Smith, 
p. 325. 

St. Luke, writing to the Gentiles, never uses the term 
βασιλεία τῶν οὐρανῶν (but βασιλεία τοῦ Θεοῦ), lest he should 
countenance the heathen idea of a local deity, see above, p. 167 ; 
but the words πάτερ 5 ἐν τοῖς οὐρανοῖς had been explained 
before, x. 20; see also xii. 33. 
— ἁγιασθήτω τὸ ὄνομά cov] B, L, and some few other MSS. 

omit γενηθήτω τὸ θέλημά σου ὡς ἐν οὐρανῷ καὶ ἐπὶ τῆς γῆς, and 
ἀλλὰ ῥῦσαι ἡμᾶς ἀπὸ τοῦ πονηροῦ. See Origen, περὶ εὐχῆς, ii. 
Ρ. 226. Cf. August. Enchirid. ο. 116: and Cyril, p. 350, ed. 
Smith. But these words are found in A, C, D, E, F, G, H, K, 
M, P, Β, U, V, Χ, ΣΤ, A, A, Lr. And if these clauses were inter- 
polated from St. Matthew, why was not the whole prayer here 
made identical with its form in ¢hat Gospel ? 

3. τὸ καθ᾽ ἡμέραν] For this use of τὸ, cp. xix. 48. James iv. 
14, τὸ τῆς αὔριον. 2 Pet. ii. 22, τὸ τῆς ἀληθοῦς παροιµίας. And 
the sense is, Give to us, by the each day,—i. 6. as it succeeds,— 
that bread which is needful for us. On ἐπιούσιον, see Matt. 
vi. 11. 

7. κέκλεισται] has been shut and is shut with bar and bolt, 
which it will be troublesome to remove. 

— εἰς τὴν κοίτην i.e. have come to—and are now in—bed, 
and cannot rise and come out of it. On this use of eis see Mark 
i. 9. 39. Luke xii. 21; xxi. 37. 

10. ἀνοιχθήσεται] So A, E, F, G, Η, K, 5, U, V, Γ, A, A.— 
ἀνοιγήσεται, Elz. 
1 Τίνα δὲ ἐξ ὑμῶν] See Matt. vii. 9. 
— τὸν πατέρα] his father. 
— %] SoA, Ὁ, ἢ, E. Ε, G, H, K,L, M, R, 5, U, V.—é, Elz. 

and others. 

14. Καὶ ἦν ἐκβάλλων] This portion of St. Luke’s narrative 
(ο, 14—26) affords a striking instance of the manner employed 
in this Gospel by the Holy Spirit, of grouping together incidents 
and sayings according to their spiritual connexion. This is the 
truest connexion, especially in the eye of Him, with Whom the 
ideas of Time and Place are absorbed in Eternity and Omni- 
presence. And incidentally this mode of writing supplies a 
silent proof, not only of St, Luke’s posteriority to St. Matthew 
and St. Mark, but also of the divine origin of the Gospels. 
Time and place are needful for man. And the Holy Spirit, 
by St. Matthew and St. Mark, had fixed the time and place of 
those incidents. (See Matt. xii. 22—37. Mark iii. 22—30.) He 
now deals with them by St. Luke according to their inner relation 
to each other. 

These considerations are more necessary to be observed, be- 
cause they seem to have been lost sight of by some Harmonists. 

What then must be said of those, who (with Schleiermacher 
and De Wedte) censure St. Luke here, as if he were an ill-informed 
and inaccurate compiler, because his Gospel is not subordinate to 
the lower laws of human agency, but is constructed on the higher 
principles of spiritual order and chronology? See above, viii. 1, 
and p. 207. But ‘ Wisdom is justified of her children.” 

The inner connexion of this chapter is as follows :— 
Our Lord is praying, and is desired by one of His disciples to 

teach them to pray. Prayer, then, is the key-note struck by a 
special incident. The rest follows in harmony. He gives a form 
of prayer ; and proceeds to teach the blessedness of perseverance in 
prayer; with an assurance that God will give the Holy Spirit to 
those who pray for Him. The mention of the Holy Spirit, as a 
gift of God, leads naturally to the mention of Christ’s power over 
the Evil Spirit generally, and particularly when dumb, i. e. when 
hindering prayer; and the proof thence given that the Kingdom 
of God is come to them, and ought to be joyfully received. And 
(in the paragraphs here inserted with this connexion) Our Lord 
goes on to warn them (vv. 14—23), that though He has the will 
and power to cast from their hearts the Evil Spirit, yet it is for 
them to watch and pray lest he return; for he will desire and 
seek to return, and if when cast out he does re/urn, he will be 
more fierce and inveterate than before (vv. 24—26). 

He goes on to show the blessedness of having Christ’s image 
formed in our souls, which are thus safe against the Evil Spirit, and 
of bringing forth its fruits in our lives. And having described this 
blessedness, He contrasts with it the sinful and miserable con- 
dition and doom of those who reject or neglect the offers of the 
Kingdom, now displayed by His preaching and miracles. They, 
who are deaf to His gracious message, will be put to shame and 
condemned at the great day by the example of the Queen of 
Sheba and of the Ninevites (29—32). He then warns them, that 
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δαιμονίου ἐξελθόντος ἐλάλησεν ὁ κωφός: καὶ ἐθαύμασαν οἱ ὄχλοι. (72) 15 Τινὲς 
δὲ ἐξ αὐτῶν εἶπον, Ἐν Βεελζεβοὺλ τῷ ἄρχοντι τῶν δαιμονίων ἐκβάλλει τὰ δαι- 
μόνια: (-) 1° ἕτεροι δὲ πειράζοντες σημεῖον ἐξ οὐρανοῦ ἐζήτουν παρ᾽ αὐτοῦ. 
Cir) "7 Αὐτὸς δὲ εἰδὼς αὐτῶν τὰ διανοήματα εἶπεν αὐτοῖς, Πᾶσα βασιλεία ἐφ᾽ 
ἑαυτὴν διαμερισθεῖσα ἐρημοῦται, καὶ οἶκος ἐπὶ οἶκον, πίπτει. 18 Εἰ δὲ καὶ ὃ 
Σατανᾶς ἐφ᾽ ἑαυτὸν διεμερίσθη, πῶς σταθήσεται ἡ βασιλεία αὐτοῦ ; ὅτι λέγετε 
ἐν Βεελζεβοὺλ ἐκβάλλειν µε τὰ δαιμόνια. 15 Εἰ δὲ ἐγὼ ἐν Βεελζεβοὺλ ἐκβάλλω 
τὰ δαιμόνια, οἱ υἱοὶ ὑμῶν ἐν τίνι ἐκβάλλουσι; διὰ τοῦτο κριταὶ ὑμῶν αὐτοὶ 
ἔσονται. "' Εἰ δὲ ἐν δακτύλῳ Θεοῦ ἐκβάλλω τὰ δαιμόνια, ἄρα ἔφθασεν ἐφ᾽ 
ὑμᾶς ἡ βασιλεία τοῦ Θεοῦ. “1 Ὅταν ὁ ἰσχυρὸς καθωπλισμένος φυλάσσῃ τὴν 

ἑαυτοῦ αὐλὴν, ἐν εἰρήνῃ ἐστὶ τὰ ὑπάρχοντα αὐτοῦ" 55 ἐπὰν δὲ ὁ ἰσχυρότερος 
αὐτοῦ ἐπελθὼν νικήσῃ αὐτὸν, τὴν πανοπλίαν αὐτοῦ αἴρει, ἐφ᾽ ᾗ ἐπεποίθει, καὶ 
τὰ σκῦλα αὐτοῦ διαδίδωσιν. “5 Ὃ μὴ ὧν per ἐμοῦ κατ ἐμοῦ ἐστι: καὶ ὁ μὴ 
συνάγων μετ᾽ ἐμοῦ σκορπίζει. 

(Ὁ) 3' Ὅταν τὸ ἀκάθαρτον πνεῦμα ἐξέλθῃ ἀπὸ τοῦ ἀνθρώπου, διέρχεται δι 
ἀνύδρων τόπων ζητοῦν ἀνάπαυσιν: καὶ μὴ εὑρίσκον λέγει, Ὑποστρέψω εἰς τὸν 
οἶκόν μου ὅθεν ἐξῆλθον. “5 Καὶ ἐλθὸν εὑρίσκει σεσαρωμένον καὶ κεκοσμημένον. 
"Ὁ Τότε πορεύεται καὶ παραλαμβάνει ἑπτὰ ἕτερα πνεύματα πονηρότερα ἑαυτοῦ, 

καὶ εἰσελθόντα κατοικεῖ ἐκεῖ: καὶ γίνεται τὰ ἔσχατα τοῦ ἀνθρώπου ἐκείνου 
χείρονα τῶν πρώτων. 

(3) 7 “Ἐγένετο δὲ, ἐν τῷ λέγειν αὐτὸν ταῦτα, ἐπάρασά τις γυνὴ φωνὴν ἐκ 
τοῦ ὄχλου εἶπεν αὐτῷ, Μακαρία ἡ κοιλία ἡ βαστάσασά σε, καὶ μαστοὶ οὗς 
ἐθήλασας. 3 Αὐτὸς δὲ εἶπε, Μενοῦνγε μακάριοι οἱ ἀκούοντες τὸν λόγον τοῦ 
Θεοῦ, καὶ φυλάσσοντες αὐτόν. 

CF) 3 τῶν δὲ ὄχλων ἐπαθροιζομένων ἤρξατο λέγειν, Ἡ γενεὰ αὕτη πονηρά 
ἐστι σημεῖον ἐπιζητεῖ, καὶ σημεῖον οὐ δοθήσεται αὐτῇ, εἰ μὴ τὸ σημεῖον Ἰωνᾶ 

τοῦ προφήτου: “ καθὼς γὰρ ἐγένετο ᾿Ιωνᾶς σημεῖον τοῖς Νινευΐταις, οὕτως ἔσται 
καὶ ὁ Υἱὸς τοῦ ἀνθρώπου τῇ γενεᾷ ταύτῃ. ὃὶ Βασίλισσα νότου ἐγερθήσεται ἐν 
τῇ κρίσει μετὰ τῶν ἀνδρῶν τῆς γενεᾶς ταύτης, καὶ κατακρινεῖ αὐτούς: ὅτι ἦλθεν 
ἐκ τῶν περάτων τῆς γῆς ἀκοῦσαι τὴν σοφίαν Σολομῶνος: καὶ ἰδοὺ πλεῖον Σολο- 

μῶνος ὧδε. “3 "Ανδρες Νινευῖται ἀναστήσονται ἐν τῇ κρίσει μετὰ τῆς γενεᾶς 
ταύτης, καὶ κατακρινοῦσιν αὐτήν' ὅτι μετενόησαν εἰς τὸ κήρυγμα Ἰωνᾶ: καὶ ἰδοὺ 
πλεῖον ᾿]ωνᾶ ὧδε. 

(τ) 35 οὐδεὶς δὲ λύχνον ἅψας εἰς κρύπτην τίθησιν, οὐδὲ ὑπὸ τὸν μόδιον, 
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e Matt, 12. 39— 
42, 

f Matt. 5. 15, 
& 6. 22, 23. 

the light of the Holy Spirit is kindled in the heart, in order that 
it may burn brightly and purely in their lives (33—36), especially 
in rectitude of intention (i. 6. for the glory of God, and according 
to the light of His law); and He warns them by woes denounced 
on the Pharisees, against an empty, barren, and hypocritical show 
of religion (37—52). 
— ἐλάλησεν ὃ κωφός] the dumb man spake. Observe the 

transition from the neuter gender to the masculine. The spirit 
was dumb; and when the man was released from it, the man 
spake. 
PS. Βεελζεβούλ] See on Matt. x. 25; xii. 24—27. 
17. οἶκος ἐπὶ οἶκον a house against itself—not one house 

against another. Cp. Matt. xii. 25. Mark iii. 23, Σατανᾶς--- 
Σατανᾶν. 

20. δακτύλῳ] wilh the finger, without labour. See Matt. 
xxiil. 4. 

21. “Οταν ὁ ἰσχυρός] See Matt. xii. 29. Observe 
6, he that is the stronger; Christ is stronger than all. 
— αὐλήν] court-yard,—a word used nine times in the history 

of the Crucifixion, when our Lord encountered Satan in the αὐλὴ 
of the High Priest. Matt. xxvi. 3—69. 

23. ὁ μὴ συνάγων μετ᾽ ἐμοῦ] he that gathereth not with Me. 
See Matt. xii. 30. 

24. Ὅταν τὸ ἀκάθαρτον πνεῦμα] when the evil spirit has gone 
out of the man. This saying was applicable in the first instance 

the article 

to that generation. See on Matt. xii. 45. As long as the Israelites 
were in the bondage of Egypt, and lived according to its customs, 
they were possessed with an unclean spirit : but it was cast out when 
they received the Law of God from Moses. But because they did 
not receive Christ, of whom Moses wrote in the Law, the Evil Spirit 
returned to them vith greater force, because he found their hearts 
void of godly fear aad love, and took up his abode there. (Cyril.) 

This saying is also applicable generally as a warning to every 
nation and every individual. The Evil Spirit has been cast out at 
Baptism. He goes abont roaming through the dry places of 
Heathenism ; among souls which have not been baptized into 
Christ. But he loves most to tempt Christians to fall away from 
Christ. Therefore he returns to the house whence he was cast out, 
and finds it swept and garnished, lying idle and empty, and re- 
turns with greater force and dwells there. See Greg. Nazian. p.719. 

27, 28. Μακαρία] Blessed is the womb.—This speech seems 
to have been suggested by the Virgin Mary’s presence (see 
Matt. xii. 46); and our Lord’s answer is more remarkable, as 
spoken in her hearing. 

29. σημεῖον ἐπιζητεῖ] seeketh a sign. See on Matt. xii. 38—42. 
30. Ἰωνᾶς σημεῖον] Hence it appears that Jonah’s deliverance 

from the whale’s belly was known to the Ninevites. As to the 
sign of Jonah, see the notes on Matt. xii. 39. 

91. ἀνδρῶν} men, less wise than a woman, the Queen of Sheba. 
33. Ovddeis] See Matt. ν. 10. The sense of these words (vv. 
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g Matt. 23. 25— 
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σ 

ἀλλὰ ἐπὶ τὴν λυχνίαν, ἵνα οἱ εἰσπορευόμενοι τὸ φέγγος βλέπωσιν. (335) ο 
fal > λύχνος τοῦ σώματός ἐστιν ὁ ὀφθαλμός: ὅταν οὖν ὁ ὀφθαλμός σου ἁπλοῦς ἢ, καὶ 

lal = rn 

ὅλον τὸ σῶμά σου φωτεινόν ἐστι ἐπὰν δὲ πονηρὸς ἢ, καὶ τὸ σῶμά σου 
, 35 , > x x A x > ΔΝ ’, > 7 26 - > Ν »"! ΄ 

σκοτεινόν' 3 σκόπει οὖν μὴ τὸ φῶς τὸ ἐν σοὶ σκότος ἐστίν" “ὃ εἰ οὖν τὸ σῶμά 
σ x Ἁ μ᾿ 4 , Ν » ~ 9 ε - 

σου ὅλον φωτεινὸν, μὴ ἔχον τὶ μέρος σκοτεινὸν, ἔσται φωτεινὸν ὅλον, ὡς ὅταν 
ὁ λύχνος τῇ ἀστραπῇ φωτίζῃ σε. 

87 Ἔν δὲ τῷ λαλῆσαι, ἠρώτα αὐτὸν Φαρισαῖός τις ὅπως ἀριστήσῃ παρ᾽ αὐτῷ: f πσπαοσης ἃ ΡΟ ΘΠ ΠΕΡ σ 
3 Ν δὲ 9. 88 “ δὲ a ida 2A , a > lal 
εἰσελθὼν δὲ ἀνέπεσεν. Ο δὲ Φαρισαῖος ἰδὼν ἐθαύμασεν ὅτι οὐ πρῶτον 

- 35 εἢ a a 

ἐβαπτίσθη πρὸ τοῦ ἀρίστου. (4) * Εἶπε δὲ ὁ Κύριος πρὸς αὐτὸν, " Nov ὑμεῖς 
ε A .ι»ν» A , \ a , , 4 Oo. ¥ 

οἱ Φαρισαῖοι τὸ ἔξωθεν τοῦ ποτηρίου καὶ τοῦ πίνακος καθαρίζετε, τὸ δὲ ἔσωθεν 
ε A“ 4 ε lal Ν ΄ 40 ν > ε Ψ ὌΝ Ν ‘ 

ὑμῶν γέμει ἁρπαγῆς καὶ πονηρίας. * “Adpoves, οὐχ 6 ποιήσας τὸ ἔξωθεν καὶ τὸ 
3” 3 / 41 Ν να Ἂν ὃό 3 ΄ Ν ἰδ ‘ ’ Ν 

ἔσωθεν ἐποίησε ; *! Πλὴν τὰ ἐνόντα δότε ἐλεημοσύνην, καὶ ἰδοὺ πάντα καθαρὰ 
ea 3 
ὕμιν ἐστιν. 

(8) “3 Αλλ) οὐαὶ ὑμῖν τοῖς Φαρισαίοις, ὅτι ἀποδεκατοῦτε τὸ ἡδύοσμον καὶ 
τὸ πήγανον καὶ πᾶν λάχανον, καὶ παρέρχεσθε τὴν κρίσιν καὶ τὴν ἀγάπην τοῦ 
Θεοῦ. 

137 ” αγ. Αα Lal Lal 

Ταῦτα ἔδει ποιῆσαι κἀκεῖνα μὴ ἀφιέναι. (47) 1 Οὐαὶ ὑμῖν τοῖς 

33—36), which are directed specially against the Pharisees, and 
those who resemble them, is as follows :— 

The Pharisees sought for a sign, but they were an evil gene- 
ration, and sought it with an evil intention. No sign, therefore, 
should be given to ¢hem. But signs enough (σημεῖα) would be 
afforded to those who are not evil, in the miracles (σημείοις) and 
doctrine of Christ. For Christ did not light the candle of His 
Gospel in the World to be hidden, but that all who will see, may 
see it. (See S. Cyril here.) But no one can see it, if he has an 
evil eye, i.e. a wicked intention, as the Pharisees had. (See Gregor. 
28. Moral. ο. 12, and Bede.) If the intention is holy, then all 
the whole man is full of light; but if it is evil, the whole man is 
full of darkness: and it is vain for such men that the Light is 
come into the world, ‘for they love darkness rather than light, 
Lecause their deeds are ου’ (John iii. 19). Our mind is our 
candle (Prov. xx. 27), which shines when it has the Light of God. 
(Theoph. on cap. xii. 35.) Take heed, therefore, that what God 
intended for thy light be not darkness. Let no cloud of passion 
or prejudice darken the inner light of the spiritual eye. If thy 
whole man be full of light, having no part dark, every thing (see v. 
36) will be full of light, being illumined by the light of Christ, as 
when a candle with its bright shining doth give thee light. 

— cis κρύπτην] into a vault or cellar, crypt. Athen. νυ. 205, 
A, τοῦ ὑπερῴου κρύπτη. κρύπτην is the reading of all the 
Uncial MSS. Elz. has κρυπτόν. 

34. Ὁ λύχνος] See on Matt. vi. 22. 
35. μὴ---ἐστίν] that the light that is in thee be not darkness. 

On this use of μὴ with an indicative, see Winer, p. 589. 
86. εἰ οὖν τὸ σῶμά σου ὕλον φωτεινόν] It is alleged by some 

interpreters that this sentence is tautologous; that it has the same 
sense in the protasis and apodosis, and therefore it is said by 
Kuinoel to be “‘ compositus ex interpretamentis atque glossematis 
ad v. 34 adscriptis.” 

But it is not tautologous. The sense is: The light of the 
body (i.e. of thy whole man) is the eye; if thine eye be single 
(i.e. if thou hast a single eye to God’s glory in all thy thoughts 
and actions, and orderest them to that end, according to His Law), 
thy whole body will be luminous. If, then, thy whole body be 
luminous, not having any part dark, all around thee will be light, 
as when a candle with its ἀστραπὴ beams upon thee. ὅλον is the 
Hebrew 'Ἔ (col), every thing, and is used in this sense Matt. i. 22, 
τοῦτο δὲ ὅλον γέγονε, Xili. 33; xxi. 4; xxvi. 56. Luke xiii. 21, 
ἐζυμώθη ὅλον, and ορ. 1 Cor. xii. 17. If thou art not like the 
Pharisee, who seeks a sign not for faith, but to cavil at it; if thou 
seekest humbly for the ¢ruth; if thou aimest only at one end— 
God’s glory by good nteans—then in every circumstance and emer- 
gency of life, a clear conviction of what thou oughtest to do will 
immediately flash upon thee, as by the lightning of intuition. 

87. Φαρισαῖος] a Pharisee. Here is the key-note of this pas- 
sage to the end of the chapter. 

Prayer was the key-note of the former part, struck by an 
incident at this time, viz. our Lord’s being engaged in Prayer 
(see v. 1). So now; while He is preaching, a Pharisee asks Him 
to dine with him (ου. 37—40). Our Lord uses the occasion as 
one of exhortation and warning to the Pharisees generally. 

This incident, like the former, is peculiar to St. Luke’s Gos- 

pel; and on the note so struck, the Holy Spirit proceeds most 
fitly and beautifully to introduce a solemn strain of denunciation, 
isa afterwards by Christ on another occasion (Matt. xxiii. 
3—36). 

Thus the Holy Spirit looks backward and forward, sees as it 
were with a glance what Christ has said and will say, and exhibits 
the rays in a spiritual prism, and concentrates them in one focus, 
in order to show more clearly the light of His divine teaching. 
See below, xii. 13. 
— ἀριστήσῃ] The ἄριστον was a morning meal. 
— ἀνέπεσεν] went and reclined on the couch, without first 

washing. 
88. οὐκ ἐβαπτίσθη] Our Lord did not wash before the meal, 

in order that the Pharisee might wonder ; and in order that He 
might teach the necessity of the inward washing of the soul. 

89. Εἶπε δὲ ὁ Κύριος] But the Lord said. He entertained His 
host with a spiritual feast. He converts meals for the body into 
banquets for the soul. 
— Νῦν] Now,—marking, perhaps, their degeneracy from the 

ancient law and from earlier times. You who boast yourselves 
better than your fathers are worse than they; Grot., who refers 
to 7 γενεὰ αὕτη (see v. 50); the climax of moral depravity. But 
it may rather be, that νῦν is used here to bring out the contrast 
between inward and outward cleansing, as exemplified in the 
matter then actually present, a domestic meal. Now,—even now 
—while you are so careful to cleanse these vessels on this table, 
you are careless about yourselves. 
— ὑμῶν] of yourselves, contrasted with ποτηρίου. You take 

more care of the oufside of your cups, than of the inside of your- 
selves. Cp. Juvenal, xiv. 62—70. 

4l. τὰ ἐνόντα] those things which are within. What is within 
your vessels; and what is within yowrselves,—your own souls. 

He compares the Pharisees to their own vessels on the table, 
the word σκεῦος, Hebr. "3, being often used for the human body. 

See on 1 Thess. iv. 4. 
He blames them for cleansing the outside of the vessel, while 

the meats and drinks within it are the produce of extortion and 
rapacity. So it is with themselves. 

First, therefore, cleanse that which is within, τὰ ἐνόντα. 
Give what is within your vessels,—i.e. your meat and drink,—in 
charity; the opposite to rapacity, by which they are too often 
acquired. Give your heart. And therefore the Prophet not only 
says, “deal out thy dread” (Isa. lviii. 7), but also, ‘‘ draw out 
thy sou/ to the hungry’”’ (Iviii. 10). Give what is within in alms; 
deal that out in acts of love to God and man, which is the true 
almsgiving, and brings a blessing to the doer as well as to the 
receiver; and when the heart is thus cleansed, then all will be 
clean. Cp. S. Cyprian de Όρετε et Eleemosynis. 

‘‘ Fac misericordiam,” says 5. Aug. (Serm. cvi.), ‘a te incipe. 
Mendicat ἃ te anima tua: fac eleemosynam cum anima tud. 
Miserere anime tu, placens Deo. Da illi (i.e. anime tux) 
panem.—Quem panem? Jpsetecum loquitur, Crede in Christum; 
et mundabuntur que intus sunt et que foris sunt.” 

42. oval] See Matt. xxiii. 23, 
43. Οὐαί] See Matt. xxiii. 6. 
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Φαρισαίοις, ὅτι ἀγαπᾶτε τὴν πρωτοκαθεδρίαν ἐν ταῖς συναγωγαῖς, καὶ τοὺς 
> ‘ > A > A 138 44 ἄνα, χει - ‘ A ἀσπασμοὺς ἐν ταῖς ἀγοραῖς. (7+) * Οὐαὶ ὑμῖν, Tpapparets καὶ Φαρισαῖοι, 
ς A “ἢ 3 ” 

ὑποκριταὶ, ὅτι ἐστὲ ὡς τὰ μνημεῖα τὰ ἄδηλα, καὶ οἱ ἄνθρωποι περιπατοῦντες 
” 

ἐπάνω οὐκ οἴδασιν. 
139 5 \ A - ~ = 

(7) 35 ᾽Αποκριθεὶς δέ τις τῶν νομικῶν λέγει αὐτῷ, Διδάσκαλε, ταῦτα λέγων 
A. s 3 - ΄ a 

καὶ ἡμᾶς ὑβρίζεις. 46 Ὁ δὲ εἶπε, Kat ὑμῖν τοῖς νομικοῖς oval, ὅτι φορτίζετε 
Ἂν 3 ΄ ΄ ΄ A > x a. % A 4 e ” > 

τοὺς ἀνθρώπους φορτία δυσβάστακτα, καὶ αὐτοὶ ἑνὶ τῶν δακτύλων ὑμῶν οὐ 
΄ - ΄ 140 47 Ἀν ε -“ - 3 ὃ aA . A ” προσψαύετε τοῖς φορτίοις. (5.5) “7 Οὐαὶ ὑμῖν, ὅτι οἰκοδομεῖτε τὰ μνημεῖα τῶν 

~~ ΄“-΄΄ 2 ιά Lal 

προφητῶν, οἱ δὲ πατέρες ὑμῶν ἀπέκτειναν αὐτούς: * ἄρα μαρτυρεῖτε καὶ συνευ- 
δοκεῖτε τοῖς ἔργοις τῶν πατέρων ὑμῶν' ὅτι αὐτοὶ μὲν ἀπέκτειναν αὐτοὺς, ὑμεῖς δὲ 

3 δ ~ ο δν Δ “ 141 49 Ν al 6 ΄ a a 3 
οἰκοδομεῖτε αὐτῶν τὰ μνημεῖα. (335) * Διὰ τοῦτο καὶ ἡ σοφία τοῦ Θεοῦ εἶπεν, 

a ΔΝ A “ 

᾿Αποστελῶ εἰς αὐτοὺς προφήτας καὶ ἀποστόλους, καὶ ἐξ αὐτῶν ἀποκτενοῦσι καὶ 
ἐκδιώξουσιν, 

οι. αι A , ο «ης a a , 51 
ἀπὸ καταβολῆς κόσμου, ἀπὸ τῆς γενεᾶς ταύτης, 
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δ0ὺ ἡ δ as 67 Ν ο ΄ ο) A 9 > ΄ 5 

ἵνα ἐκζητηθῃ τὸ αἷμα πάντων τῶν προφητῶν, τὸ ἐκχυνόμενον κ Matt. 22.34, 35, 
i ~ 9 

' ἀπὸ τοῦ αἵματος ᾿4βελ ἕως iGen. -. 5. 
A A , 9 ere, έ 

‘Tod αἵματος Ζαχαρίου τοῦ ἀπολομένου μεταξὺ τοῦ θυσιαστηρίου καὶ τοῦ οἴκου" 13 Chron. 24. 2, 
"ναὶ, λέγω ὑμῖν, ἐκζητηθήσεται ἀπὸ τῆς γενεᾶς ταύτης. 
νομικοῖς, ὅτι ἤρατε τὴν κλεῖδα τῆς γνώσεως: αὐτοὶ οὐκ εἰσήλθετε, καὶ τοὺς 
εἰσερχομένους ἐκωλύσατε. 

(=) 5 λέγοντος δὲ αὐτοῦ ταῦτα πρὸς αὐτοὺς, ἤρξαντο of Γραμματεῖς καὶ οἱ 
Φαρισαῖοι δεινῶς ἐνέχειν, καὶ ἀποστοματίζειν αὐτὸν περὶ πλειόνων ὅδ: ἐνεδρεύ- 
οντες αὐτὸν, ζητοῦντες θηρεῦσαί τι ἐκ τοῦ στόματος αὐτοῦ, ἵνα κατηγορήσωσιν 
αὐτοῦ. 

XI. (2) 1 Ἐν οἷς ἐπισυναχθεισῶν τῶν μυριάδων τοῦ ὄχλου ὥστε κατα- 

142 ϱ 1 ας. σαὶ (F) 51 οὐαὶ ὑμῖν τοῖς κ state. 23. 26. 
1 Matt. 23. 13. 

πατεῖν ἀλλήλους, ἤρξατο λέγειν πρὸς τοὺς μαθητὰς αὐτοῦ πρῶτον, * Προσέχετε « μαι. τ... 
ε a 3 Ν A ΄ lal ΄ 9, 5 Ἂς ε , 

ἑαυτοῖς ἀπὸ τῆς ζύμης τῶν Φαρισαίων, ἥτις ἐστὶν ὑπόκρισις. 
4 > Ν a > > “δ Ἂς Ν ἃ 3 ΄ συγκεκαλυµµένον ἐστὶν, ὃ οὐκ ἀποκαλυφθήσεται: καὶ κρυπτὸν, ὃ οὐ γνωσθή- 

9 > θ᾽ κυ 9 > aA ’ » 3 A Ν 9 ϱ ́ Ν 

σεται. Avf ὧν ὅσα ἐν τῇ σκοτίᾳ εἴπατε, ἐν τῷ φωτὶ ἀκουσθήσεται: καὶ 
a Ν Ν > 3 , 3 a , , Cpe a“ / 

ὃ πρὸς τὸ οὓς ἐλαλήσατε ἐν τοῖς ταμείοις, κηρυχθήσεται ἐπὶ τῶν δωμάτων. 

(=) 2 © Οὐδὲν δὲ ν matt. 10. 25. 

£* Λέγω δὲ ὑμῖν τοῖς φίλοις µου, Μὴ φοβηθῆτε ἀπὸ τῶν ἀποκτεινόντων τὸ « Matt. 19. 27— 
“ Ν Ν a Se , ΄ a 5 ε δ ΄ δὲ Tes 51. 7,8 

σῶμα, καὶ μετὰ ταῦτα μὴ ἐχόντων περισσότερόν τι ποιῆσαι: ὅ ὑποδείξω δὲ 155. 517.8. 
ο αρ ΣᾺ a , x ποδός δ a > ΄ " > wise ὑμῖν τίνα φοβηθῆτε' φοβήθητε τὸν μετὰ τὸ ἀποκτεῖναι ἐξουσίαν ἔχοντα ἐμβα- 

44. Οὐαί] See Matt. xxiii. 27. 
— τὰ μνημεῖα τὰ ἄδηλα --οἴδασιν] the tombs that do not appear, 

so that men approach them unconsciously, and know not when 
they walk over them, and incur pollution unawares. Elz. has οἱ 
before περιπατοῦντες, but it is not in A, B, Ὁ, E, 6, H, K, S, U, 
ος ΑΛ. 

45. καὶ ἡμᾶς] even us. Hence some distinguish between the 
Scribes and Lawyers; but see Vorst., Heb. p. 84, and probably 
the meaning is, that by censuring the Scribes by name, He had 
taxed not only the Pharisees, but the Lawyers also. Not only 
dost thou censure the Pharisees, but us, the most learned of the 
nation. See Cyril. 

46. οὐαί] See Matt. xxiii. 4. 
49. ἡ σοφία τοῦ Θεοῦ] the wisdom of God, Christ Himself; as 

appears from Matt. xxiii. 34. The Divine Logos is the Sender of 
the Prophets, and spake by their mouths,—e.g. of Zacharias (2 
Chron. xxiv. 20. 22), to whose words Christ refers. 

51. Ζαχαρίου] See on Matt. xxiii. 35. 
52. Οὐαί] See Matt. xxiii. 13. 
— ἤρατε] ye took away. On αἴρειν, auferre, see Luke yi. 29, 

30; xi. 22. John i. 29; x. 18; xix. 15. “ Vobis vindicastis— 
doctrinam divine cognitionis yobis usurpatis.” (5. Ambrose.) 
— τὴν κλεῖδα τῆς γνώσεως the key of knowledge. By which 

the treasures of the Holy Scriptures are unlocked and opened 
to the people (τὴν διὰ τοῦ νόμου χειραγωγίαν, Theoph.), and the 
key by which the kingdom of heaven is opened to them. 

53. ἀποστοματίζειν] to question him; literally, to catechize 
Him ; to make Him give answers by word of mouth to them, as if 
He was their pupil, and they His teachers, hearing Him say a lesson! 
See the passages from Suidas and Pollux, cited by Weist. p. 732. 

Ca. XII. 1. ζύμης] See Matt. xvi. 6. 11, 12. 
1 Cor. v. 6. 8. 

8. tauelo.s] secret chambers. See Matt. vi.6; x. 27. Mark 
iv. 22. Kuinsel thinks that the sense is, “ Whatsoever ye have 
hitherto preached privately, henceforth preach publicly.”’ 

But the meaning appears rather to be, Whatever you have said 
privately, especially in your ministry, will be known publicly ; and 
you will be rewarded accordingly at the Great Day, by your Father 
who heareth and seeth in secret. See Origen here. 

4. Μὴ φοβηθῆτε ἀπὸ τῶν ἀποκ.] Fear nothing from them. This 
precept is a divine protest against the notion of a sleep of the soul 
after death; 

Our Lord distinguish:s between the state of the Jody after 
death, and the state of the soul after death. The body may be 
killed, but the soud cannot. But the state of the soul would not 
be different from that of the body, if the soul s/eeps after death. 
For the body sleeps, and will be awakened at the Day of Judg- 
ment; therefore the soul would be as much killed as the body, if 
it slept after death; therefore it does not sleep, but retains its 
consciousness. It passes immediately on its dissolution from the 
body either to Paradise (see xxiii. 43), or to a place of misery and 
torment (see xvi. 23, and on 2 Cor. xii. 2). 

The insertion of these precepts (4d—12) delivered to His 
Apostles at their sending forth (Matt. x. 26—38) seems to be 
suggested here by what is related in xi. 54, that the Pharisees 
were conspiring against Him. Cp. Matt. x. 28. 

On the AXolic forms ἀποκτενγόντων and ἀποκτενόντων, the 
readings of many MSS., see Winer, p. 76. One of them, pro- 
bably, may be the true reading here. : 

Mark viii. 15. 
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d Matt. 12. 31, 
32. 
Mark 3. 28. 
1 John 5. 16. 
e Matt. 10. 19, 20. 
Mark 13. 11. 
ch. 21. 14. 

{1 Tim. 6. 7, &e. 

LUKE XII. 6—24. 

λεῖν εἰς τὴν γέενναν' val, λέγω ὑμῖν, τοῦτον φοβήθητε. “ Οὐχὶ πέντε στρουθία 
πωλεῖται ἀσσαρίων δύο; καὶ ἕν ἐξ αὐτῶν οὐκ ἔστιν ἐπιλελησμένον ἐνώπιον 

A a 7 3 Ν Ν ε / ial λη ε “ A > ίθ Ν “5 

τοῦ Θεοῦ: 7 ἀλλὰ καὶ αἱ τρίχες τῆς κεφαλῆς ὑμῶν πᾶσαι ἠρίθμηνται. Μὴ οὖν 

φοβεῖσθε: πολλῶν στρουθίων διαφέρετε. ὃ Λέγω δὲ ὑμῖν, Πᾶς ὃς ἂν ὁμολο- 
΄ 3 > ΔΝ ¥ οἱ 3 ’ Ν ε εν A“ 5 ’ ε ΄ 

γήσῃ ἐν ἐμοὶ ἔμπροσθεν τῶν ἀνθρώπων, καὶ ὁ Υἱὸς τοῦ ἀνθρώπου ὁμολογήσει 
ἐν αὐτῷ ἔμπροσθεν τῶν ΤΣ ἀγγέλων τοῦ Θεοῦ: (AF) 96 δὲ ἀρνησάμενός µε 
5 ’ ο 5 , > , > ΄ Led > ΄ lel lol ἐνώπιον τῶν ἀνθρώπων, ἀπαρνηθήσεται ἐνώπιον τῶν ἀγγέλων τοῦ Θεοῦ. 

΄ > ἦν εν na 3 ΄ > , τν 
λόγον εἰς τὸν Υἱὸν τοῦ ἀνθρώπου, ἀφεθήσεται αὐτῷ" 

τῷ δὲ εἰς τὸ ἅγιον Πνεῦμα βλασφημήσαντι οὐκ ἀφεθήσεται. (1) |! "Όταν 
δὲ προσφέρωσιν ὑμᾶς ἐπὶ τὰς συναγωγὰς, καὶ τὰς ἀρχὰς, καὶ τὰς ἐξουσίας, 

μὴ μεριμνᾶτε πῶς ἢ τί ἀπολογήσησθε, ἢ τί εἴπητε: |" τὸ γὰρ ἅγιον Πνεῦμα 
΄, ΓΒΕ 3 5 τι a ο ἃ ο ο αν ή 

διδάξει ὑμᾶς ἐν αὐτῇ τῇ ὥρᾳ ἃ δεῖ εἰπεῖν. 
14 εὐ ΄ a lal , fal a 

CS) 15 Εἶπε δέ τις αὐτῷ ἐκ τοῦ ὄχλου, Διδάσκαλε, εἰπὲ τῷ ἀδελφῷ pov 
1 Ἢ δὲ εἶπεν αὐτῷ, 4νθ is μὲ ών ρωπε, τίς μὲ 

1 Εἶπε δὲ πρὸς αὐτοὺς, ' Ορᾶτε 

(42) 19." Καὶ πᾶς ὃς ἐρεῖ 

μερίσασθαι μετ᾽ ἐμοῦ τὴν κληρονομίαν. 
κατέστησε δικαστὴν ἢ μεριστὴν ἐφ᾽ ὑμᾶς ; 

Ν , > Ν ΄ ΄ ῳ 5 5 Lal ἊΣ Ἂν, ε Ἂς καὶ φυλάσσεσθε ἀπὸ πάσης πλεονεξίας, ὅτι οὐκ ἐν τῷ περισσεύειν τινὶ ἡ ζωὴ 
αὐτοῦ ἐστιν ἐκ τῶν ὑπαρχόντων αὐτοῦ. 

16 Εἶπε δὲ παραβολὴν πρὸς αὐτοὺς λέγων, ᾿Ανθρώπου τινὸς πλουσίου 
3 , ε ’ 17 Ν ὃ λ ΄ 3 ε Lod , / , ν 3 » εὐφόρησεν ἡ χώρα: Kal διελογίζετο ἐν ἑαυτῷ λέγων, Τί ποιήσω, ὅτι οὐκ ἔχω 

ποῦ συνάξω τοὺς καρπούς μου; ὃ Καὶ εἶπε, Τοῦτο ποιήσω' καθελῶ μοῦ τὰς 
> ἀποθήκας, καὶ μείζονας οἰκοδομήσω, καὶ συνάξω ἐκεῖ πάντα τὰ γενήµατά µου 

g Eccles. 14. 9. 
1 Cor, 15. 32. 
James 5, 5, 

καὶ τὰ ἀγαθά μου, 15 
ΝΒ A aA Lal [η Ν » Ἂς 3 Ν , 

Kal ἐρῶ τῇ ψυχῇ µου, " Ψυχὴ, ἔχεις πολλὰ ἀγαθὰ κείµενα 
5 Ἂ ’ > 4 , 4 > 4 

εἰς ἔτη πολλά" ἀναπαύου, φάγε, πίε, εὐφραίνου. 20 Hime δὲ αὐτῷ ὁ Θεὸς, ᾿4ρον, ο ρ 
΄ lal Ν Ν ’ 5 lal J Ἂς A ἃ Qe ’ , »Ἅ 

ταντη τη νυκτι τὴν ψυχὴν σου απαιτουσιν απο σου a δὲ ητοιμασας τινι εσται ; 

2] id ε 0 , ε a \ Maa \ x A 
OvtTws ὁ ησαυρίζων εαυτῳ, και μὴ ELS Θεον πλουτῶν. 

h Matt. 6. 25—33. 
(+) 5 "Et δὲ Ν ‘ 6 Ν > “ Διὰ a (lod λέ ‘ al 

τ ιπεοε προς τους µαύητας αυτου, Δια τουτο υμιν εγω; μη µεριµνατε 

a Ae a , , δὲ n , ΓΑ) δύ 93 ε λ αρ 3 

τῇ ψυχῇ ὑμῶν τί φάγητε' μηδὲ τῷ σώματι τί ἐνδύσησθε: "' ἡ ψυχὴ πλεῖόν ἐστι 
τῆς τροφῆς, καὶ τὸ σῶμα τοῦ ἐνδύματος. *4 Κατανοήσατε τοὺς κόρακας, ὅτι οὐ 

5. γέενναν hell; astern speech to friends, but spoken in the 
sternness of love. 
— τοῦτον] this person, δεικτικῶς, i.e. Me, the Judge of all. 

See on Matt. xvi. 18. 
6. στρουθία] See Matt. x. 29. 
8. Πᾶς ὃς ἂν ὁμολογήση] Sce Matt. x. 32. 
10. πᾶς ὃς ἐρεῖ λόγον] Sce Matt. xii. 32. 
11. “Ὅταν δὲ προσφέρωσιν] See Matt. x. 19. 

Luke xxi. 12. 
13. Εἶπε δέ τις] some person said, who had felt ovr Lord’s 

power. Here is another example of the beautiful and instructive 
method in which this Gospel is written. Incidents occurring to 
Christ at this time are as it were tex/s, on which the Holy Spirit 
delivers Sermons collected from materials of discourses spoken at 
other seasons of Christ's ministry. See above, x. 1. 17. 25; xi. 

1.37.5; xn. 1. 
The present incident becomes a text for a Sermon on Covet- 

ousness (183—34). And thus the Holy Spirit teaches us to con- 
sider every event of our lives as an occasion for applying to 
ourselves the words of Christ. He instructs us to read, mark, 
learn, and inwardly digest the Holy Gospel, in such a manner, 
that we may be able to bring its precepts to bear on the prin- 
cipal occurrences, public and private, of our own lives and of the 
world’s history. 

15. πάσης] So A, B, D,K, L, M, Q, R, U, X. Elz. has rijs. 

17. τοὺς καρπούς µου] my fruits. He profanely calls them my 
Jruits, and promises himself the enjoyment of them for many 
years (S. Cyril), when they were to be taken from him that night. 

Compare the speech of Nabal (1 Sam. xxv. 11), who says, 
“Shall I take my bread, and my water, and my flesh that I have 
killed for my shearers 2’ and on the very next day his heart died 
within him and he became as a stone, and in ten days after he died. 
Contrast the words in Deut. viii. 13—18, and Dayid’s language, 
1 Chron. xxix. 14. 

18. καθελῶ μοῦ τὰς ἀποθήκας, κ.τ.λ.] I will pull down my 
barns and Luild greater. Observe μοῦ emphatic. He talks of 

Mark iii. 28. 
Mark xiii. 11. 

his barns, his fruits, his goods, although he had only a few hours 
to breathe ! 

He will house there all his goods: there is no mention of-any 
thing for God and the Poor. ‘ Vanum consilium!’’ says S. Aug. 
(Serm. xxxvii. 9). ‘‘Stulte! in quo tibi sapiens videris, quid 

Nesciebat pauperum ventres apothecis suis esse 
tutiores. Recondebat perituros fructus periturus, nihil largiens 
Domino, ad quem fuerat exiturus. Quam frontem habiturus est 
in illo Judicio ciim audire coeperit Esurivi, ef non dedisti mihi 
manducare?” (Matt.xxy.42.) How different are the Christian’s 
barns! ἔχεις ἀποθήκας τὰς τῶν πτωχῶν γαστέρας, says Theoph. 
— γενήματα] fruits. Matt. xxvi. 29, Mark xiv. 25. 2 Cor. 

ix. 10. 
20. “Adpov] Thou fool! who thinkest thyself so wise! “Adpwu 

is opposed to φρόνιμος, prudent (on which see xvi. 8), and is the 
word used by the LXX for 522 (naval), stul/us, and with a refer- 
ence to the history of Nabal (1 Sam. xxv. 25. 56—38), to whom 
the Fool in this Parable bears a striking resemblance in his words, 
acts, and end. (Vitringa. Trench, p. 337.) 

Similarly the man, who sows the seed in the ground, and 
does not infer from it the truth of the Resurrection, is addressed 
as Thou fool! by St. Paul, 1 Cor. xv. 36. 
— ἀπαιτοῖσιν] they claim as their due. 

38. ΟΡ. below, xii. 48, αἰτήσουσι. 
21. μὴ eis Θεόν] not for God. Observe the accusative; con- 

trast it with ἑαυτῷ. As Beng. says, ‘Deo nihil accedit aut 
decedit.”” That man is rich toward God who lays up treasure in 
heaven (cp. 1 Tim. vi. 17), and 5ο he is rich indeed. By being 
rich εἰς Θεὸν, he becomes rich for ever. 

22—31. μὴ μεριμνᾶτε, κ.τ.λ.] See Matt. vi. 25—31. 
23. ἡ ψυχή] Many MSS. (e.g. B, Ὁ, L, M, 8, V, X) have ἡ 

γὰρ, which may be the true reading. 
— τῆς τροφῆς] its faod; so τοῦ ἐνδύματος, its clothing. 
24. κόρακας] ravens. Whose parents are careless of them. 

Cp. Job xxxviii. 41. Ps. cxlvii. 9. Rosenm. refers to Aristotle 
and Pliny, on the ἀστοργία κοράκων. 

See note above, vi. 



LUKE XII. 2ὔ-- 59. 217 

5 A 5 ΄ i Loe ο 
σπείρουσιν οὐδὲ θερίζουσιν, οἷς οὐκ ἔστε ταμεῖον οὐδὲ ἀποθήκη, ‘Kat ὁ Θεὸς 1200 25.11. 

΄ > ΄ , a ε a ὃ ΄ a a 95 τί δὲ 3 en #2 ae 

τρέφει αὐτούς: πόσῳ μᾶλλον ὑμεῖς διαφέρετε τῶν πετεινῶν ; is δὲ ἐξ ὑμῶν 
μ = κά Ξ ae 

μεριμνῶν δύναται προσθεῖναι ἐπὶ τὴν ἡλικίαν αὐτοῦ πῆχυν ἕνα; “ἢ Εἰ οὖν 
“ κ ε 7 

οὔτε ἐλάχιστον δύνασθε, τί περὶ τῶν λοιπῶν μεριμνᾶτε; “Ἷ Κατανοήσατε τὰ 
’ cal 3 ιά 3 ού > ‘ , ’ Δ ε A > ΔΝ - > ΄ 

κρίνα πῶς αὐξάνει: οὐ κοπιᾷ οὐδὲ νήθει, λέγω δὲ ὑμῖν, οὐδὲ Σολομῶν ἐν πάσῃ 
” vl 3 Lol ΄ ε Δ ΄ 

τῇ δόξῃ αὐτοῦ περιεβάλετο ὡς ἕν τούτων. 28 Εἰ δὲ τὸν χόρτον ἐν τῷ ἀγρῷ 

σήμερον ὄντα, καὶ αὔριον εἰς κλίβανον βαλλόμενον, ὁ Θεὸς οὕτως ἀμφιέννυσι, 
πόσω μᾶλλον ὑμᾶς, ὀλιγόπιστοι ; ὅσῳ μ μᾶς, ὀλιγ : 29 Καὶ ὑμεῖς μὴ ζητεῖτε τί φάγητε ἢ τί 

, A Ν ’ 30 Lal Ν , Ν ἔθ ” , > ~ 

πίητε, καὶ μὴ µετεωρίζεσθε, * ταῦτα γὰρ πάντα τὰ ἔθνη τοῦ κόσμου ἐπιζητεῖ: 
ε ζω) ‘ ε ‘ > -Ψ ’ ΄ 

ὑμῶν δὲ ὁ Πατὴρ οἶδεν ὅτι χρήζετε τούτων. 
ἴω lol lal δ A 

τοῦ Θεοῦ, καὶ ταῦτα πάντα προστεθήσεται ὑμῖν. 
[ ” Lal nw“ Ν , 

ποίμνιον, ὅτι "εὐδόκησεν ὁ Πατὴρ ὑμῶν δοῦναι ὑμῖν τὴν βασιλείαν. 

51} Πλὴν ζητεῖτε τὴν βασιλείαν j matt. ο. 53. 
(=) “Ξ Μὴ φοβοῦ, τὸ μικρὸν 

(=z) 33 TT q@- κ Matt. 11. 25, 
26. 

, Xe ΄ ἴδ. ὡς Ν , 3 , 153 1 , ε a λήσατε τὰ ὑπάρχοντα ὑμῶν, καὶ δότε ἐλεημοσύνην, (-y) ᾿ ποιήσατε ἑαυτοῖς Mat. ο. 2. 
- A ΡῈ ch. 16. 9. 

βαλλάντια μὴ παλαιούμενα, θησαυρὸν ἀνέκλειπτον ἐν τοῖς οὐρανοῖς, ὅπου 1 Ίππο. δ. 19. 
κλέπτης οὐκ ἐγγίζει, οὐδὲ σὴς διαφθείρει: * ὅπου γάρ ἐστιν ὁ θησαυρὸς ὑμῶν, 
3 ~ a e , ε ” ” 

εκει και ἢ καρδία UP@V εσται. 
΄ Na πες ee , Ξ 36 

εζωσμέναι, καὶ “ol λύχνοι καιόµενοι, 

154 5 » κ ον Ones: , (3) 35 '"Ἔστωσαν ὑμῶν at ὀσφύες περι- m Eph 6. 14. 
19. 

“ ῳ 3 

καὶ ὑμεῖς ὅμοιοι ἀνθρώποις προσ- n Matt. 25.1, Be 
κά ” Lal , σ - 

δεχοµένοις τὸν Κύριον ἑαυτῶν πότε ἀναλύσει ἐκ τῶν γάμων, ἵνα ἐλθόντος καὶ 
΄ 3 , > , 3 ” 

κρούσαντος εὐθέως ἀνοίξωσιν αὐτῷ: (3) "1 μακάριοι οἱ δοῦλοι ἐκεῖνοι, οὓς ο Matt. 24. 56, 
> A ε ’ ε , A -. ‘ , ε Α 9 4, ΔΝ 

ἐλθὼν 6 κύριος εὑρήσει γρηγοροῦντας ἀμὴν λέγω ὑμῖν, ὅτι περιζώσεται καὶ 
3 Lad > ‘ Ν Ἂς 4 > ο) 

ἀνακλωεῖ αὐτοὺς, καὶ παρελθὼν διακονήσει αὐτοῖς" 
2 “ Ἂν 3 lal , na Ν 9 Md ’, , > 

δευτέρᾳ φυλακῇ, καὶ ἐν τῇ τρίτῃ φυλακῇ ἔλθῃ, καὶ εὕρῃ οὕτω, μακάριοί εἰσιν 
lal ” 

) © Τοῦτο δὲ γινώσκετε, ὅτι εἰ δει ὁ οἰκοδεσπότης ot δοῦλοι ἐκεῖνοι. 
( 156 

Il 

Ν - 

3 καὶ ἐὰν ἔλθῃ ἐν τῇ 

p Matt. 24. 43. 
1 Thess. 5. 2. 
2 Pet. 3. 10. 

΄ ΄ ε λέ ¥ = > , 2 Ν ὺκ ὰν ἰφῆ ὃ al Rev. 3. 3. 
ποια ωρα O KAETTNS ερχεται, εγρηγορησεν αν, και ου acy κε (ιορυγηναι & ο. 16. 

25. ἡλικίαν] age, term of life. Soe Matt. vi. 27. 
27, 28. Κατανοήσατε τὰ xpiva—Ei δὲ τὸν χόρτον κ.τ.λ.] Con- 

sider the lilies how they grow.—If God so clothe the grass, how 
much more will He clothe you? This may also be applied as an 
assurance of a glorious Resurrection. If in each successive 
spring, after the winter’s frost and death, God clothes the flowers 
of the field with the apparel of such fresh verdure and beautiful 
colours, will He not much more clothe you with the bright rai- 
ment of a glorious body, like to that of the Angels (xx. 36), and 
of Christ (Phil. iii, 21)? See S. Cyril here. 

29. μὴ µετεωρίζεσθε] Be not ye like vessels tossed aloft on 
the changeful tide and billows of worldly anxiety, ambition, and 
vanity. "Νο fluitem dubie spe pendulus hore ’’ (Horat. Epist. 
i. 18. 110); and “ Magno curarum fluctuat estu” (Virg. Ain. 
viii. 19); µετέωρος dicitur de navibus in allo navigantibus Po- 
lyzen. Strateg. iv. p. 246, εἰς «τὸ πέλαγος µετεωρίζονται, in αἰ τίη 
provehuntur. Diod. Sic. p. 448, B, μετεώρων πλεουσῶν αὐτῶν, 
cum in medio mari navigarent; add. Thucyd.i. 48. Etiam de 
navibus, que in mari ventis ac lempestale gravissimé jactantur 
Diod. Sic. 340, B, μετέωροι διεφθάρησαν. Hine factum est, ut 
poneretur quoque de fluctuatione animi, inter spem melumque 
dubii atque suspensi, de iis. gui animo sollicito, suspenso, dubio, 
sunt, ut metaphora petita sit ἃ navibus, que vento et fluctibus in 
alto jactantur. Notabilis hanc in rem est locus Philonis de Mo- 
narch. p. 817, A, quem Loesnerus attulit: γνῶθι δὲ σαυτὸν καὶ μὴ 
συμπεριφέρου ταῖς ὑπὲρ δύναμιν ὁρμαῖς καὶ ἐπιθυμίαις, μηδέ σε 
τῶν ἀνεφίκτων ἔρως αἰρέτω καὶ µετεωριζέτω' τῶν γὰρ ἐφικτῶν 
οὐδενὸς ἀμοιρήσεις. Cp. 2 Macc. v. 17, ἐμετεωρίζετο τὴν διά- 
vorav. (Kuin. 

82. τὸ μικρόν] the little flock,—especially in its beginning, and 
despised as such by the world; but yet the flock of Christ the 
Good Shepherd, Who will judge all Nations, and separate the 
Sheep from the Goats. Matt. xxv. 32. 

33. Πωλήσατε τὰ ὑπάρχοντα] Sell your possessions. See 
Matt. xix. 21, and below, xviii. 22. Do not hoard them for 
yourself ; do not (like the rich fool, vv. 18, 19) call them your 
fruits ; do not consider yourself as the proprietor of your goods, 
which are not ‘res mancipi,’ but for use; not κτήµατα, but 
χρήματα. Regard others as the proprietors of them, and yourself 
as their steward ; regard them not as yours, but as God’s (see 
1 Chron. xxix. 12—14. Dan. ii. 20; y. 23), for He can recall 

Vou. 1. 

them in a night (v. 20). Be rich to Him; dedicate them to 
Him ; divest yourself of them ; alienate them ; devote them to God, 
and dispose of them in mercy to Christ (see Matt. xxv. 40); and 
so lay up your goods in purses that will never wax old. 

5. Basil says (in Homil. de Avaritia), “It is the bread of 
the hungry which thou receivest, it is the garment of the naked 
which thou hoardest in thy chest, the shoes of the beggar which 
rot in thy keeping. Art thou not a robber for counting as thine 
own what thou hast received in order to distribute?”’ “ Our 
Lord’s command,” says also S. Basil, regul. breves, 92, ‘‘ teaches 
us not to cast away as evil what we have, but to distribute.” And 
S. Cyril here, ‘‘ In order that you may obtain the eternal riches, 
despise this world’s wealth ;’’ and Bede adds, ‘ this is not a com- 
mand that no money be kept by the Saints for their own use (see 
on Acts ii. 44), since we read that our Lord Himself had a purse, 
and gave alms therefrom (John xiii. 29), but that righteousness 
should not be neglected for fear of poverty.”” 

This world’s wealth has many enemies who spoil it; but no 
one can hurt the wealth that is laid up in heaven; for its Keeper 
is God, Who sleepeth not. Trust your wealth to Him, and you 
will receive it again with increase. ( Cyril.) 

85. ὀσφύες περιεζωσμέναι--- λύχνοι καιόµενοι] loins girded for 
active service (see John xiii. 4), and /amps burning, in order to 
receive your Lord coming at night. Cp. Matt.xxv. 1. Eph. vi. 14. 
1 Pet. i. 13. And see the Homily of Greg. M. here, xii. 50, p. 
142, “To be girded (says S. Cyril) signifies activity; to have 
the light burning signifies knowledge and love. See also S. Aug. 
(Serm. cviii.): ‘“ Lumbos accinctos habere, ab omnibus illicitis 
concupiscentiis abstinere; debemus fervere et lucere operibus 
bonis, hoc est: lucernas ardentes habere.”’ 

87. περι(ώσεται] Christ will gird Himself to serve them who 
stand with their loins girt to receive Him. (Cyril.) 
— παρελθών] having come forward, and near to them. See 

xvii. 7, and Acts xxiv. 7, the passages quoted by Wefsfein here, 
ο. 739. 
: 88. ἐν τῇ τρίτῃ φυλακῇ] in the third watch. St. Luke, 
writing for Greek readers, divides the night into three watches, 
as the Greeks did (Xenoph. Anabasis, iv. ed. Hutch. p. 262, 
note); but St. Matthew and St. Mark,-writing for Jews and 
Romans, divide it into four, as was customary with them, See 
Townson, p. 198, 

2F 
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τ Matt. 24. 45— 
50. 

LUKE ΧΗ. 40—53. 

τὸν οἶκον αὐτοῦ. * Kat ὑμεῖς οὖν γίνεσθε ἕτοιμοι: ὅτι ἣ ὥρᾳ ov δοκεῖτε 
ὁ Υἱὸς τοῦ ἀνθρώπου έρχεται. 

4 Εἶπε δὲ αὐτῷ ὁ Πέτρος, Κύριε, πρὸς ἡμᾶς τὴν παραβολὴν ταύτην λέγεις, 
ἢ καὶ πρὸς πάντας; (5) “2 Εἶπε δὲ ὁ Κύριος, Tis ἄρα ἐστὶν ὁ πιστὸς οἰκονόμος 
καὶ ὁ φρόνιμος, ὃν καταστήσει ὁ κύριος ἐπὶ τῆς θεραπείας αὐτοῦ, τοῦ διδόναι ἐν 
καιρῷ τὸ σιτοµέτριον; * μακάριος ὁ δοῦλος ἐκεῖνος, ὃν ἐλθὼν ὁ κύριος αὐτοῦ 
εὑρήσει ποιοῦντα οὕτως" “ὁ 
αὐτοῦ καταστήσει αὐτόν. 

3 A , ε ο) ο say ο) ο) ε , ἀληθῶς λέγω ἡμῖν, ὅτι ἐπὶ πᾶσι τοῖς ὑπάρχουσιν 
158 > Ν Ν » “ a“ an 

(=) “ Εὰν δὲ εἴπῃ 6 δοῦλος ἐκεῖνος ἐν TH καρδίᾳ 
> A , ε Αα » ον , ‘ a oe 

αὐτοῦ, Χρονίζει ὁ κύριός µου ἔρχεσθαι, καὶ ἄρξηται τύπτειν τοὺς παῖδας καὶ τὰς 
δί 5 θί Ν ’ ΔΝ ’ 48 ας. ε 4 - ’ 

παιδίσκας, ἐσθίειν τε καὶ πίνειν καὶ μεθύσκεσθαι, 1° ἥξει ὁ κύριος τοῦ δούλου 
ie ε , a 

ἐκείνου ἐν ἡμέρᾳ ἣ οὐ προσδοκᾷ, καὶ ἐν ὥρᾳ ᾗ οὐ γινώσκει, Kal διχοτοµήσει 
te ‘ Ν , > a Ν lal 9... , 5 159 47 τ lal ye 

αὐτὸν, καὶ TO µέρος αὐτοῦ μετὰ τῶν ἀπίστων θήσει. ' (-ς) Ἐκεῖνος δὲ 6 

δὲ μὴ γνοὺς, ποιήσας δὲ ἄξια 

r Numb. 15. 30. 

ohn ie δοῦλος ὁ γνοὺς τὸ θέλημα τοῦ κυρίου ἑαυτοῦ, καὶ μὴ ἑτοιμάσας μηδὲ ποιήσας 

Αοὶοῖ 8. πρὸς τὸ θέλημα αὐτοῦ, δαρήσεται πολλὰς, 45 " ὁ 
πος πληγῶν, δαρήσεται ὀλίγας. Παντὶ δὲ ᾧ ἐδόθη πολὺ, πολὺ ζητηθήσεται παρ᾽ 
tyer. 51. αὐτοῦ, καὶ ᾧ παρέθεντο πολὺ, περισσότερον αἰτήσουσιν αὐτόν. 

u Matt. 10. 34, 
85. 

160 A 

ες 3% \ Ν (+) ε: ἐν. A a , ΄ Ἂν 
ἦλθον βαλεῖν ἐπὶ τὴν γῆν, καὶ τί θέλω εἰ ἤδη ἀνήφθη; δ Βάπτισμα δὲ ἔχω 

»-» . A lal A 

βαπτισθῆναι, καὶ πῶς συνέχομαι ἕως ὅτου τελεσθῇ ; - δ᾽ 4οκεῖτε ὅτι εἰρήνην 
, a 3 a a a κο 

παρεγενόμην δοῦναι ἐν τῇ γῇ ; οὐχὶ, λέγω ὑμῖν, ἀλλ᾽ ἢ διαμερισμόν. © "Ἔσου- 
ται γὰρ ἀπὸ τοῦ νῦν πέντε ἐν οἴκῳ ἑνὶ διαμεμερισμένοι, τρεῖς ἐπὶ δυσὶ, καὶ δύο 
8 4 , 53 A 04 Ν 132 en Ν εν 9..Ὁ Ν / 28 ἐπὶ τρισί. ιαµερισθήσεται πατὴρ ἐφ᾽ υἱῷ, καὶ υἱὸς ἐπὶ πατρὶ, μήτηρ ἐπὶ 

40. έτοιμοι] Matt. xxiv. 44. Luke xxi. 34. 
42. Τίς ἄρα] See on Matt. xxiv. 4ὔ---δΙ. 
— 6 φρόνιμο] Not merely the faithful, but /he prudent. 

The Article ὁ is found in B, D, E, H, K, P, Q, 8, V, A, A, and 
brings out the great truth that faithfulness is prudence, and that 
faithlessness is folly. 

47. πολλάς] many; sc. πληγὰς, stripes. Similar ellipses are 
found in 2 Cor. xi. 94. Cp. ἀπὸ μιᾶς (Luke xiv. 18), 1.6, γνώμης 
(Matt. x. 42); ψυχροῦ, sc. ὕδατος, μαλακὰ, sc. ἐνδύματα (Matt. 
xi. 8). Cf. Rev. iii. 4, ἐν λευκοῖς. On the accusative after 
δαρήσεται, cp. Matt. xx. 22, βάπτισµω βαπτισθῆναι, and Glass. 
Phil. S. p. 398. 

As to the doctrine that there will be different degrees of glory 
and misery hereafter, see above on Matt. x. 15, and below on 
1 Cor. iii. 15; and see Chrys. Hom. xli. in 1 Cor., ἐν βασιλείᾳ 
πάντες οὗ τῶν αὐτῶν ἀπολαύσονται. S. Ambrose in Luc. vi., 
“ Sicut incrementa virtutum item incrementa premiorum.” Cp. 
5. Aug. Enchir. cap. 113; and de Civ. Dei, ii. 30; and on Ps. 
cl.; and others quoted by Gerhard, Loci Commun. vol. ix. p. 
702; De vita eterna, § 129. 

49. Πῦρ ἦλθον βαλεῖν] I came to cast fire on the earth. And 
yet He commanded His disciples to say, ‘‘ Peace be to this 
house’’ (x. 5). And He is the Prince of Peace, and the an- 
nouncement at the Nativity was ‘‘ Peace on earth”’ (ii. 14) ; and 
He said to His disciples, ‘‘ Peace I leave with you, My Peace I 
give unto τοι’ (John xiv. 27); He is our Peace (Eph. ii. 14). 
Yet still, notwithstanding all this, such is the world’s sinfulness 
and the Devil’s malice, that the Gospel of Peace itself will be 
made an occasion of strife; and He warns us that this wil/ Je the 
result,—in order that we may not be staggered and perplexed by 
it. See above on Matt. x. 34, and xviii. 7, and below, xvii. 1. 

— τί θέλω εἰ ἤδη ἀνήφθη ;] what will 1, if it hath been already 
kindled? If others have kindled it, what is My will, but to 
suffer in it? They may kindle the fire, but they cannot do this 
except by My permission, and they cannot force me to suffer in 
it; but I suffer in it willingly,—J give My life for the life of the 
world. (John vi. 51.) 

Our Lord uses two metaphors,—one from fire, the other 
from wafer. The sense is as follows: Such is the effect of human 
corruption and Satan’s malice, that My Coming, which is an em- 
bassy of Love, will be the signal of a conflagration of strife. See 
Tertullian ο. Marcion. iv. 29, “Ipse Christus interpretabitur 
illius zgnis qualitatem. Putatisne venisse Me pacem mittere in 
terram? Non, dico vobis, sed separationem: Igitur ignem 
eversionis intendit, qui pacem negavit. Quale prelium tale et 
incendium.’”’ I myself, who am Love itself, shall be the first 
object of its fury. The fire is already kindled which is to consume 

Me as its victim. But τί θέλω; what do 7] will? I, by whose 

will the furious elements have been quelled,—I, who said to the 
Leper, θέλω, καθαρίσθητι (Matt. viii. 3)—What doI will? To 
do my Father’s Will—to suffer (Matt. xxvi. 39). I lay down My 
life willingly ; No one can take it from Me against My Will 
(John x. 18). What is My desire, if it has been already kindled, 
that is, lit by ofders? He thus guards us against the supposition 
that He is the Author of the fire. No, it is kindled by the 
malice of Satan and of man. And Christ is its Viclim. But He 
is a willing Victim. Far from shrinking from the fire in which, 
like the Paschal Lamb roasted by fire, He is to be immolated as 
a holocaust, He is ready to be offered; He is now about to give 
Himself up for the sacrifice. He is now going up to Jerusalem to 
be there slain. 

Or, to change the figure, I have a baptism to be baptized with, 
the baptism of a sea of suffering, the baptism of My own Blood. 
(See Matt. xx. 22.) But τί θέλω; what is my will? To pass 
through the Red Sea of my own Blood; I long for that time. 
See Theoph. and Euthym. here. S. Ireneus, i. 18, “" valdé pro- 
pero ad illud.’”’ Iam s¢raitened till it is fulfilled; for so, and so 
only, cam the World be saved. It is the Red Sea, which I, 
who sum up the true Israel in Myself (see Matt. ii. 15), must pass 
through, that they may be freed from the Egyptian bondage of 
Satan, and may enter the Canaan of God. 

Christ’s Death was His Baptism. In it He was buried ; 
He was, as it were, drowned (Ps. xlii. 9), and then He rose again, 
emerged, as it were, from the waterflood, with His body now pre- 
pared for glory and immortality. And therefore we are baptized 
into His death, "" buried with Him in Baptism, wherein also we 
are risen together with Him.” See on Col. ii. 12, Well therefore 
might He yearn for this consummation. 

Our Lord, the true and faithful Martyr (Rev. i. 5; iii. 14), 
thus set the example, according to which the Apostles, who were 
tried and purified like silver in the fire of suffering (see on Mark 
ix. 49), looked forward with joy to the time when they would be 
offered up (see 2 Tim. iv. 6), and welcomed the fire and the 
wild beasts with holy exultation. See S. Jgnat. ad Rom. cap. 5, 
πῦρ, καὶ oravpds, θηρίων τε συστάσεις, κ.τ.λ. Cf. ad Rom. 4. 
Smyrn. 4, ἐγγὺς μαχαίρας, ἐγγὺς Θεοῦ" μεταξὺ θηρίων, μεταξὺ 
Θεοῦ. They could say, We went through Ίο and water, and 
Thou broughtest us forth into a wealthy place (Ps. Ixvi. 11). 

50. πῶς συνέχομαι how am TI straitened. Since it is to be, 
let it be soon. ‘* What thou doest, do quickly,’’ said Christ to 
the traitor (John xiii. 27). The nearer He is to His passion, the 
greater His yearning for it. Compare St. Paul’s words, Phil. i. 
23. 2 Tim. iv. 6. As to the word συνέχω, cp. viii. 37. Acts 
xviii. 5, 2 Cor. v.14. ὡσανεὶ ἀγωνιῶ, διὰ τὴν βραδύτητα. (Eu- 
thym.) 

δΙ.] See v. 49. 



LUKE XII. 54—59. XIII. 1—7. 

be ‘ , 3 Ν θ κ φυσι Ν ΄ eae ‘ ΄ a 4 θυγατρὶ, καὶ θυγάτηρ ἐπὶ μητρὶ, πενθερὰ ἐπὶ τὴν νύμφην αὐτῆς, καὶ νύμφη ἐπὶ 
τὴν πενθερὰν αὐτῆς. 

A » 
(@) δ: Ἔλεγε δὲ καὶ τοῖς ὄχλοις, Ὅταν ἴδητε τὴν νεφέλην ἀνατέλλουσαν ἀπὸ 

ὃ ο 3 , , ” ” Ν , - 55 λ΄ ’ υσμῶν εὐθέως λέγετε, Ὄμβρος ἔρχεται, καὶ γίνεται οὕτω. Καὶ ὅταν νότον 
πνέοντα, λέγετε, Ὅτι καύσων ἔσται, καὶ γίνεται. 55 " Ὑποκριταὶ, τὸ πρόσωπον 

τῆς γῆς καὶ τοῦ οὐρανοῦ οἴδατε δοκιμάζειν, τὸν δὲ καιρὸν τοῦτον πῶς οὐ δοκιμά- 
φ 57 ί δὲ NT ἵα A 3 , ὸ δί 162 58 wf Ν ε ,ὕ 

ζετε; Τί δὲ καὶ ἀφ᾽ ἑαυτῶν οὐ κρίνετε τὸ δίκαιον; (=) ὡς γὰρ ὑπάγεις 
Ν a 3 δί TF κά x > A 580 δὸ > , > λλάνθ, 

μετὰ τοῦ ἀντιδίκου σου ἐπ᾽ ἄρχοντα, "ἐν τῇ ὁδῷ δὸς ἐργασίαν ἀπηλλάχθαι 
ἀπ᾿ αὐτοῦ, μήποτε κατασύρῃ σε πρὸς τὸν κριτὴν, καὶ ὁ κριτής σε παραδῷ τῷ 

΄ NU τε , aX > rv ian 59 λέ ΕἸ ‘ 952 θ 
πράκτορι, καὶ ὁ πράκτωρ σε βάλῃ εἰς φυλακήν έγω σοι, οὐ μὴ ἐξέλθῃς 
3 aA ν a Ν ΠΣ ἢ Ν 3 ὃ A 
ἐκεῖθεν, εως ου και TO εσχατον λεπτὸν ἀπο ως. 

163 1 a ΄ 3 αν τοι a αν 3 , Ce ayn \ XII. (=) “ο δέ τινες ἐν αὐτῷ τῷ καιρῷ ἀπαγγέλλοντες αὐτῷ περὶ 
πὶ , κ᾿ a , » ‘ A A . - 9 \ 

τῶν Γαλιλαίων, ὧν τὸ αἷμα Πιλάτος ἔμιξε μετὰ τῶν θυσιῶν αὐτῶν. " Καὶ 
> ‘ ε 5 - > 5 a A ο ε a 2 ε Η 
ἀποκριθεὶς ὃ ᾿Ιησοῦς εἶπεν αὐτοῖς, Δοκεῖτε ὅτι οἱ Γαλιλαῖοι οὗτοι ἁμαρτωλοὶ 

Ν 4 A λ ’ 3 id σ Leal ’ 3 > Ἂν , παρὰ πάντας τοὺς Γαλιλαίους ἐγένοντο, ὅτι τοιαῦτα πεπόνθασιν; * Οὐχὶ, λέγω 
αν 3 ΟΣ «ἘΝ ἊΝ aA ΕΣ ε ΄ 3 A 6 4% Lee ε δέ ὑμῖν, ἀλλ᾽, ἐὰν μὴ μετανοῆτε, πάντες ὡσαύτως ἀπολεῖσθε. “ Ἢ ἐκεῖνοι οἱ δέκα 

᾿ ὦ Ν sg? ἃ » ε , 3 σι Δ Ἀ Ὑ5 , > ‘ A καὶ ὀκτὼ, ἐφ᾽ οὓς ἔπεσεν 6 πύργος ἐν τῷ Σιλωὰμ καὶ ἀπέκτεινεν αὐτοὺς, δοκεῖτε 
9 9 > A = 
ὅτι οὗτοι ὀφειλέται ἐγένοντο παρὰ πάντας ἀνθρώπους τοὺς κατοικοῦντας ἐν 
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v Matt. 16. 3. 

w Matt. 5. 25, 26. 

x Ps. 32. 6. 
Isa. 55. 6. 

Ἱερουσαλήμ; 
λεῖσθε. 

(5) 5 “Ἔλεγε δὲ ταύτην τὴν παραβολήν' 
αὐτοῦ πεφυτευµένην, καὶ ἦλθε ζητῶν καρπὸν ἐν αὐτῇ, καὶ οὐχ εὗρεν' 

5 Οὐ Ν λ , ea ἰλλ᾽ ελ Ν ο) , ε ’ 3 

uxt, λέγω ὑμῖν, αλλ, ἐὰν μὴ µετανοητε, πάντες ὁμοίως ἄπο- 

- > mes εἰ 
Συκῆν εἶχέ τις ἐν τῷ ἀμπελῶνι alsa. 5. 2. 

ο τος « Matt. 21. 19. 
Εἶπε δὲ 

53. πατὴρ ἐφ᾽ υἱῷ-- νύμφη ἐπὶ τὴν πενθερὰν αὐτῆς] Why in 
the former case is ἐπὶ with a dative and in the latter with an ac- 
cusative ? Jn the former He is speaking of natural relationships, 
in the other of affinity. In one case the division grows up from 
within, in the other it appears to be stirred up from without. 
The parents fall out of themselves with their own children; the 
mother-in-law is excited against her daughter-in-law. 

54. Ὅταν ἴδητε] Matt. xvi. 2. 
— τὴν νεφέλην] the cloud which portends rain (1 Kingsxviii. 44). 
56. Ὑποκριταί] Hypocrites. Ye who deceive others and your- 

selves, See on Matt. xxiii. 13. 
57. Tl δὲ καὶ ἀφ᾽ ἑαυτῶν οὐ κρίνετε τὸ δίκαιον ;] Why of your own 

selves do ye not judge what is right? On the design of such ap- 
peals in Scripture to Natural Light and Reason, see Hooker, 11. 
ty. and III. viii. Cp. notes on 1 Cor. x. 15; xi. 13. 1 Thess. ν. 
21; and see Origen and Bede here. 

58. ὡς γὰρ ὑπάγεις] See on Matt. v. 25, 26. The ἀντίδικος 
here is interpreted by S. Aug. (Serm. cix. 3) to be the Word of 
God. “ Adversarius est nobis, quamdiu sumus et ipsi nobis. Si 
peccas, dicit tibi, Noli. Adversarius est voluntatis tue, donec 
fiat auctor salutis tue. Quamdiu tu tibi inimicus es, inimicum 
habes sermonem Dei. Esto tibi amicus, et concordas cum ipso. 
Audi, et concordasti; et finita via (i.e. vite tue) non timebis judi- 
cem. Pro Judice, invenies Patrem; pro ministro seevo, angelum 
tollentem in sinum Abrahe; pro carcere, Paradisum.” 

Otherwise, the Word which Christ has spoken, that will con- 
demn you at the last Day (John xii. 48). 

For the Latin κοδράντης St. Luke uses the Greek λεπτόν. 
(See xxi. 2; and above, Introduction, p. 166.) 

Cu. XIII. 1. ὧν τὸ αἷμα Πιλάτος ἔμιξε] whose blood Pilate 
mingled with that of their own sacrifices ; i.e. when they came 
to the Temple to offer them. 

The suggestion of the narrators is; God must have been spe- 
cially angry with these Galileans who were cut off by a heathen, 
in God’s house, at His altar, and when engaged in an act of wor- 
ship to God. The Argument is similar to that of Job’s friends. 
Job iv. 7; viii. 20; xxii. 5. 

On Pilate’s acts of cruelty, see Joseph. Ant. xviii. 14. Bell. 
Jud. i. 2, and ii. 9, and on his character generally, Bp. Pearson 
on the Creed, Art. iv. p. 306, and notes. 

The Galileans were remarkable for their restless and turbu- 
lent spirit; a spirit which displayed itself at Jerusalem in the 
courts and area of the Temple at the time of the Passover, and 
other religious festivals, when the city was most crowded by wor- 
chippers, and the popular zeal was inflamed against the heathen 

power of Rome. To quell these outbreaks the citadel Antonia 
overhanging the Temple was garrisoned by the Romans. See 
Acts xxi. 34. Joseph. xv. 11.4; xvii. 9.3, and Wetstein. Per- 
haps it was on the occasion of one of these riots that Pilate put 
those Galilzans to the sword. 

3. ἐὰν μὴ μετανοῆτε] except ye repent. A special prophetic 
warning to the Jews, who did πο repent, and perished. 

He proceeds in the Parable of the Fig-tree, to declare the 
future judgments hanging over them. 

4. πύργος ἐν τῷ Σιλωάμ] the tower, near the fountain of Siloa 
(Isa. viii. 6), or Siloam, in the valley, on the 5.Ε. of Jerusalem 
(Nehem. iii. 15). Cp. Joseph. B. J. ii. 16; v. 12; vi. 8; and 
5. Hieron. ad Isa. viii. 6. Jerem. ii. 23; xix. 2; xxxii. 35. Ro- 
binson’s Palest. ii. 147: see further on John vii. at end of the 
chapter, and ix. 7. 

The mention of both these incidents here agrees with the 
opinion that our Lord was now near Jerusalem (see above on x. 
1, and note x. 30, and xiii. 6). 

If men are overtaken by destruction even when sacrificing to 
God in the Temple, and when they think themselves safe in the 
Tower, let no one put off his Repentance ; for “ except ye repent, 
ye shall all likewise perish.” 
— ὀφειλέταί] debtors. See Matt. vi. 12. Luke xi. 4. 
6. Συκῆν] a fig-tree. The Jewish People is represented in the 

barren leafy fig-tree, afterwards withered by Christ (see Matt. 
xxi. ]9—21, Mark xi. 13—21); they who imputed special guilt 
to these Galileans ; they to whom Christ had come now for three 
years, looking for fruit. Here also isa note of time and place which 
seems to confirm the opinion that our Lord was now near Jeru- 
salem, at the end of the third year of His Ministry. See S. Am- 
brose here, and Theoph. 

This Parable of the Fig-tree ought to be viewed in con- 
nexion with the withering of the Fig-tree, which was a Parable 
in action, relating to the same subject (Matt. xxi. 19). The Para- 
ble delivered now is the warning of fu/ure Judgment on Jerusa- 
lem, and a prelude to it. The withering, which took place in the 
ensuing spring, just before our Lord’s Crucifixion, is a rehearsal, 
as it were, of the execution of the Judgment denounced in the 
Parable. This consideration may perhaps do something to re- 
move the objection stated by some, that the fhree years in the 
Parable cannot refer to our Lord’s Ministry, because the Jewish 
Nation was not destroyed in ‘ie next year, but forty years after. 

At the beginning of his own ministry the Baptist had said, 
“ Behold, the axe is laid at the root of the tree,” iii. 9. (Cyri/.) 

6—13.] On these verses, see the exposition of Greg. Μ. 
Hom, in Evang. xxxi. 

2F2 

ἘΠῚ 



LUKE XIII. 8—23. 

9 9 > 9 5 9 αὐ Ἂν "» a Ses a a A 
πρὸς Tov ἀμπελουργὸν, Ιδοὺ τρία ἔτη ἔρχομαι ζητῶν καρπὸν ἐν τῇ συκῇ ταύτῃ, 
καὶ οὐχ εὑρίσκω" ἔκκοψον αὐτὴν, ἱνατί καὶ τὴν γῆν καταργεῖ; ὃ Ὁ δὲ ἀποκρι- 
6 ‘ , ο ΄ ¥ “τὴν Ν A \ » φ 9 ΄ ‘ εἰς λέγει αὐτῷ, Κύριε, ἄφες αὐτὴν καὶ τοῦτο τὸ ἔτος, ἕως ὅτου σκάψω περὶ 

δῦ αὐτὴν, καὶ βάλω κόπρια: (1) " κἂν μὲν ποιήσῃ καρπόν----εἰ δὲ μήγε, εἰς τὸ 
μέλλον ἐκκόψεις αὐτήν. 

4 Ν , 3 Lal a lo > a Ν 1) Ἣν δὲ διδάσκων ἐν μιᾷ τῶν συναγωγῶν ἐν τοῖς σάββασι: | καὶ ἰδοὺ γυνὴ 
> A » 3 ΄ » > ἣν πνεῦμα ἔχουσα ἀσθενείας ἔτη δέκα καὶ ὀκτὼ, καὶ ἦν συγκύπτουσα καὶ μὴ 

td > , > Ν , 

δυναμένη ἀνακύψαι εἰς τὸ παντελές. 
ἣν > > “ ΄ > 4 a > , 

καὶ εἶπεν αὐτῇ, Γύναι, ἀπολέλυσαι τῆς ἀσθενείας σου. 
‘ ο) Ἂς A > , ᾿ς 3 , Ν ’ 

τὰς χεῖρας, καὶ παραχρῆμα ἀνωρθώθη, καὶ ἐδόξαζε τὸν Θεόν. 

δὲ ὁ ἀρχισυνάγωγος ἀγανακτῶν ὅτι τῷ σαββάτῳ ἐθεράπευσεν ὁ ̓ Ιησοῦς, ἔλεγε 

b Exod, 20. 9. 
Deut. 5. 13. 
Ezek. 20, 12. 

|” ᾿Ιδὼν δὲ αὐτὴν ὁ ᾿]ησοῦς προσεφώνησε 
13 κ 9. Φα ὟΝ 

Καὶ ἐπέθηκεν εὶς 

>? Αποκριθεὶς 

an λ Εξ ε , BON 3 αι ὃ Ass a6 6 > , > > , 

τῳ Ox ῳ, Ίμεραι εισιν εν αις ευ εργα εσύαι, εν τανυνταις ουν ερχοµενοι 

ς Exod. 23. 5. θ εσύ ὶ μὴ τῇ ἡμέρᾳ τοῦ σαββάτου εραπεύεσθε, καὶ μὴ τῇ ἡμέρᾳ σ : 1565 iy 5 5 ο τον Se Απεκρίθη οὖν αὐτῷ ὁ 

10 ταύτην δὲ, θυγατέρα 

Deut. 22. 4. 
Matt. 12.1, 11. 5 ὶ εἶ 3 ie. ὑμῶν TO { ὐ λύει τὸ ὃν αὐτοῦ τσ ον Κύριος καὶ εἶπεν, Υποκριταὶ, ἕκαστος ὑμῶν τῷ σαββάτῳ οὐ λύει τὸν βοῦν αὐτοῦ 

a Ν 9 Ν Lal 

ζω. ἢ τὸν ὄνον ἀπὸ τῆς φάτνης, καὶ ἀπαγαγὼν ποτίζει; 
3 Ν > ἃ ¥ ε a io Ν δέ bees] Α΄ ΑΡ 3 ἐὃ a 

Αβραὰμ οὖσαν, ἣν ἔδησεν ὃ Σατανᾶς ἰδοὺ δέκα καὶ ὀκτὼ ἔτη, οὐκ ἔδει λυθῆναι 
lal a na ε a , 

ἀ 158, 4.24. ἀπὸ τοῦ δεσμοῦ τούτου τῇ ἡμέρᾳ τοῦ σαββάτου ; (5) 1 " Καὶ ταῦτα λέγοντος 
a , ε "» 4 ” x Lal 

αὐτοῦ, κατῃσχύνοντο πάντες οἱ ἀντικείμενοι αὐτῷ' Kal Tas 6 ὄχλος ἔχαιρεν 
‘\ a a A“ 3 nw . 

ἐπὶ πᾶσι τοῖς ἐνδόξοις τοῖς γινομένοις ὑπ᾽ αὐτοῦ. 
΄ Ν ΄ - - 

(ας) 15 Ἔλεγε δὲ, Τίνι ὁμοία ἐστὶν ἡ βασιλεία τοῦ Θεοῦ ; καὶ τίνι ὁμοιώσω 

(15) Ὢ Πάλιν εἶπε, Τίνι ὁμοιώσω τὴν βασιλείαν τοῦ Θεοῦ ; 

19 ος ’ 3 Ν ’ , a x ‘ »” 0 »Ἤ δ 8: Leal 

Οµοία ἐστὶ κόκκῳ σινάπεως, ὃν λαβὼν ἄνθρωπος ἔβαλεν εἰς κῆπον 
~ A lal 

ἑαυτοῦ, καὶ ηὔξησε καὶ ἐγένετο εἰς δένδρον μέγα, καὶ τὰ πετεινὰ TOD οὐρανοῦ 

3] Ὁμοία ἐστὶ 
ζύμῃ, ἣν λαβοῦσα γυνὴ ἐνέκρυψεν εἰς ἀλεύρου σάτα τρία, ἕως οὗ ἐζυμώθη ὅλον. 

5 ΄ ο Matt. 13. 31— ῃ ο) αὐτήν, 
΄ > a“ , ° Lal 

κατεσκήνωσεν ἐν τοῖς κλάδοις αὐτοῦ. 

(Μαη. 9. 85. πο) 3 
Mark 6. 6. 

170 , > c , 

ποιούμενος εἰς Ἱερουσαλήμ. 7 

f ‘ ὃ ΄ Ν / Ν ’ ὃ ὃ , Ν ’, Καὶ διεπορεύετο κατὰ πόλεις καὶ κώμας διδάσκων, καὶ πορείαν 
) % Eire δέ τις αὐτῷ, Κύριε, εἰ ὀλίγοι οἱ 

7. ἱνατί καὶ τὴν γῆν Katapyet;] Why does it not only bear no 
fruit, but (καὶ, also) hinder the /and from bearing any, by occupy- 
ing the place of a better tree? It is itself sterile; and (so to 
speak) it sterilizes the soil. (καταργεῖ = ποιεῖ ἀεργὸν, Eur. 
Phoen. 760. Ezra iv. 21. 23; v. 5; vi. 8.) See Welstein. 

9. κἂν μὲν ποιήσῃ καρπόν] if so, well. Examples of a similar 
aposiopesis may be seen in 2 Sam. ν. 8. 1 Chron. iv. 10. Mark 
ix. 23. Luke xix. 42. 

11. γυνή] ~The woman, bowed by infirmity, may represent the 
Church raised and invigorated by Christ. Sce S. Ambrose, who 
observes the succession of incidents here, the Jewish Nation 
threatened in the Fig-tree: the Church restored in the Woman. 
“In Synagoge typo arborem excidi jubet, in typo Ecclesie 
feminam salvat.’’ 

12. ἀπολέλυσαι] thou hast been loosed. Observe the perfect 
tense, expressive of Christ’s Omnipotence, and of the efficacy of 
Faith. Compare ἀφέωνταί σου αἱ ἁμαρτίαι, ν. 20; vii. 47. 

15. Ὑποκριταί] So A, B, E, F, G, K, L, M, 5, T, U, I, 4, 
A.—Elz. ὑποκριτά. Cp. v. 17. 

16. ἣν ἔδησεν ὃ Σατανᾶς} whom Satan bound. Satan, the 
Enemy, is the Author of all evil, physical and moral, in the 
World. See Matt. xiii. 28. 39. 2 Cor. xii. 7. Here is an answer 
to the question, πόθεν τὸ κακόν; 
— τῇ ἡμέρα τοῦ σαββάτου] on the Sabbath day. See S. Iren. 

iv. 19, who shows that in doing these works of mercy on the Sab- 
bath Day, to the glory of God who instituted the Sabbath, Who 
is ever working the greatest good on the Sabbath Day, for the 
spiritual health of man for whom “the Sabbath was made,” 
Christ did, in the highest sense of the word, keep the law of the 
Sabbath. Cp. on John νυ. 17, and see S. Ambrose here. 

18. Ἔλεγε δέ] He said. See Matt. xiii. 31—33. St. Luke 
had just related that all His enemies were ashamed, and all the 
people were rejoicing in His acts. Here seems to be the clue for 
the introduction of what follows, viz. that, as now all Christ’s 
enemies were confounded, and all the people rejoiced in all His 
works, so, as He Himself prophesied, it will be at the end; 

namely, although the Gospel may be despised now as a mere 
grain of mustard-seed (sce Matt. xiii. 31), yet it will spread its 
branches through the world; though it is now but a little leaven, 
it will leaven the whole lump. 

Thus these Parables are connected with what follows; If the 
Gospel is thus to be generally diffused, will they who are saved 
be few? And they are connected with the warning that the gate 
of life is narrow, and that entrance is not to be gained without 
striving (v. 24), and that all who do evil will be cast out (v. 27) ; 
and that many who now hear the Gospel but do not obey it, and 
who are invited to eat and drink at Christ’s table, will plead in 
vain at the great day, that they have had Christ’s Word and 
Sacraments; and that some of the first in privileges here, will Le 
last at the judgment hereafter ; and that many among the children 
of the Kingdom, who rely on their fleshly lineage from Abraham 
(see Matt. iii. 9. John viii. 33—56), will be cast out; and many 
of the Gentiles shall come in from all the ends of the Earth (vv. 
29, 30), and sit down with Abraham, Isaac, and Jacob, and all 
the Prophets in the Kingdom of God. 

Therefore let none of the servants of Christ ever despond, 
but lock with faith and hope, as well as with godly fear, to the 
end. 

19. κόκκῳ -- κῆπον] A grain cast in a garden waxes a great 
tree, and covers the earth. 

“Except a grain (κόκκος) fall into the ground and die, it 
abideth alone: but if it die, it bringeth forth much fruit’? (John 
xii, 24). The grain (κόκκος, 1 Cor. xv. 37) is not quickened ex- 
cept it die. The body of Christ sown in the garden of Calvary 
(John xix. 42) is the seed of the Church—of its life of grace 
here, and of its resurrection to glory hereafter. (Cp. S. Ambrose 
and Burgon. here.) 

22. εἰς Ἱερουσαλήμ] to Jerusalem. We goes of His own ac- 
cord to Jerusalein, in order to be there for the Passover, and to 
suffer there (see above, on x. 1). Where there were most diseased 
in soul, there the Physician of souls goes. (Theoph.) Thither 
the Good Shepherd goes, to lay down His life for the sheep. 

23. εἰ ὀλίγοι οἱ σωζόμενοι ; ] whether those who are saved are ; 
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, ε > a nw σωζόμενοι; ὋὉ δὲ εἶπε πρὸς αὐτοὺς 3 ᾿Αγωνίζεσθε εἰσελθεῖν διὰ τῆς 5. Matt. 7.13, 14. 
A Y A ΔΝ 4 Cal - στενῆς πύλης, ὅτι πολλοὶ, λέγω ὑμῖν, ζητήσουσιν εἰσελθεῖν, καὶ οὐκ ἰσχύ- 

ohn 7, 34. 
& 8. 2]. & 13. 33. 
Rom. 9. 31. 

171 5 ? an A σουσιν' (+) 35 ad’ οὗ ἂν ἐγερθῇ ὃ οἰκοδεσπότης καὶ ἀποκλείσῃ τὴν θύραν, καὶ 
3 κό ε ’ ‘ δὰ ἄρξησθε ἔξω ἑστάναι καὶ κρούειν τὴν θύραν λέγοντες, " Κύριε, Κύριε, ἄνοιξον » μαι. τ. 22, 22 
ε AN ΝΑ 15 θ ν 5. τὰ το τινὶ Ὁ 75 CLK 0 5 ΄ 
μιν" και αποκρι εις ερει υμιν, UK οιοα vag ποῦεν ἐστε. 3 Τότε ἄρξεσθε 
λέ Τρ , ete ο] α ΄ ο φορ ὌΝ a λ ΄ ε A 2818 
εγειν, φάγομεν ενώπιον σου και ἐπίομεν, και εν ταις πλατειαις μων εοι αξας. 

27 K Nie 9 al Aé en > 75 eer 40 > x 5 ΄ ΑΓΕ ΓΟ Ὁ ΟΝ A ΄ ε αι ερει, εγω υμιν, ουκ OLOG υμας ποῦεν εστε, αποστητε απ εµμου, παντες οι 

ἐργάται τῆς ἀδικίας. (3) 38 "᾽Εκεῖ ἔσται ε ν ο. 9 - 
ο κλαυθμὸς και ο βρυγμὸς των i Matt. 8, 12. 

507 ο » Ν ὀδόντων, ὅταν ὄψησθε ᾿Αβραὰμ καὶ ᾿Ισαὰκ καὶ Ιακὼβ, καὶ πάντας τοὺς 
προφήτας ἐν τῇ βασιλείᾳ τοῦ Θεοῦ, ὑμᾶς δὲ ἐκβαλλομένους ἔξω. 39 1 Kati Matt. 8. 11. 
ΔΕ ΒΞ ΕΞ ας > la) Ν ο) Να 264 Ν ΄ Ὧν :4 ΄ 
ἥξουσιν ἀπὸ ἀνατολῶν καὶ δυσμῶν, καὶ ἀπὸ βοῤῥᾶ καὶ νότου, καὶ ἀνακλιθή- 

σονται ἐν τῇ βασιλείᾳ τοῦ Θεοῦ. ( 
πρῶτοι: καί εἰσι πρῶτοι, οἱ ἔσονται ἔσχατοι. 

(5) 31 Ἐν αὐτῇ τῇ ἡμέρᾳ προσῆλθόν 
Ἔξελθε καὶ πορεύου ἐντεῦθεν, ὅτι Ἡρώδης θέλει σε ἀποκτεῖναι. 

20 KK \ is κ ως Ν τν ἂν 
) αι LOOU εισιν εσχατοι, Ol εσονταί κ Matt. 19. 30. 

τινες Φαρισαῖοι λέγοντες αὐτώ, 
8 καὶ 2 Και εἶπεν 

an - 3 ‘ 

αὐτοῖς, Πορευθέντες εἴπατε τῇ ἀλώπεκι ταύτῃ, ᾿Ιδοὺ ἐκβάλλω δαιμόνια καὶ 
= μας” A 

ἰάσεις ἐπιτελῶ σήμερον καὶ αὔριον, ' καὶ τῇ τρίτῃ τελειοῦμαι. 33 Πλὴν δεῖ PLE που. 2. 10 

7 t αὖ i τῇ ἐ ο Ίεσθαι' ὅτι οὐκ ἐνδέχεται φή σήμερον καὶ αὔριον καὶ τῇ ἐχομένῃ πορεύεσ : χεται προφήτην 

Jew? The present participle is used by way of anticipation, in ἃ 
future sense, as in 8. Clement of Alexandria’s treatise, τίς 6 
σωζόμενος πλούσιος, Vol. ii. p. 935, ed. Potter. So ἀποφορτιζύ- 
μενον, Acts xxi. 3. καταργουµένω», 1 Cor. ii. 6, and of ἀπολλύ- 
μενοι, and of σωζόμενοι, 2 Cor. ii. 15. ἀπολλυμένου, 1 Pet. i. 7. 
λυομένων, 2 Pet. iii. 11; and see Winer, Gramm. N. T. p. 322. 

On the connexion, see on v. 18. Perhaps the inquirer sup- 
posed that salvation was only for the Jews; and could not recon- 
cile that prevalent opinion with our Lord’s previous discourse. 

To these questions concerning ofhers, our Lord replies, by 
exhorting the inquirers to work out their own salvation by doing 
their own duty, and so diverts them from curious and unprofitable 
speculations. Cp. John xxi. 21, 22. Acts i. 6—8; and see above, 
on x. 29, and below, cn xvii. 37. 

91. Ἡρώδης] Herod. The tetrarch of Galilee. This incident 
is not at variance with what has been said on x. 1, and on xiii. 4. 
6,—namely, that our Lord was now not far from Jerusalem. For, 
Herod was Ruler of Perea as well as of Galilee; and John the 
Baptist had been put to death at Macherus, where Herod had a 
Palace (Joseph. B. J. vii. 6. Antiq. xvii. 8 and 11), about ten 
miles east of Jericho, and thirty east of Jerusalem. 

St. Matt. xix. 1; xx. 29, and St. Mark x. 1. 46, speak of 
our Lord being now in Perea (τὰ ὅρια τῆς Ἰουδαίας πέραν τοῦ 
᾿Ἱορδάνου), whence He passed over the river Jordan, and so came 
to Jericho, and thence to Bethany and Jerusalem for His Passion. 
(Luke xviii. 35. Matt. xx. 29. Mark x. 46.) Herod had put John 
to death, not in Galilee, but Pera; and if our Lord was now, as 
seems probable, in Perza or near it, it was very likely that the 
Pharisees (who were themselves plotting His destruction, see on 
v. 32) should endeavour to intimidate Him with a threat of He- 
rod’s anger, and to alarm Him with the prospect of a death like 
that of His forerunner the Baptist. 

What follows (ου. 33—35) concerning Jerusalem seems to 
prove that the incident must have occurred in its neighbourhood, 
which our Lord would not quit, because He must die at Jerusa- 
lem (v. 33). : 

32. ἀλώπεκι fox. As to Herod’s character formed on the 
model of that of Tiberius, in subtlety and dissimulation, see Luke 
iii. 19. Mark viii. 15. Joseph. Ant. xviii. 4. ‘* Personam egit,’’ 
says IWelstein, ‘‘servi apud Tiberium, domini apud Galilzos, 
amici Sejano, Artabano, fratribus suis Archelao, Philippo, Herodi 
alteri, quorum studia erant diversissima et inter se, et A studiis 
Herodis ipsius.’’ 

Our Lord asserts His own divine prophetical character by 
open rebuke of the Ruler of His own Country. In the discharge 
of the same office, which authorized and required the utterance of 
language not suitable to other lips (Acts xxiii. 5. 2 Pet. ii. 10. 
Jude 8), He denounced woes also on the appointed Teachers of 
the Nation, the Scribes and Pharisees. (Matt. xxiii. 15. 23—29. 
Luke xi. 42—52.) 

—. τεύτῃ] this fox. Our Lord does not say ἐκείνῃ, but 
ταύτῃ, i.e. this here ; meaning, perhaps, to intimate, that there 

was as much subtlety in those, who (under a semblance of friend- 
ship, but desiring to rid themselves of Him, Who weakened their 
influence with the people flocking to hear Him) told Him of 
Herod’s intentions, as in Herod himself. The Pharisees were 
identified with Herod, in conspiring against Christ. They in 
their wily hypocrisy were ‘this fox.’’ There was more of astute- 
ness and hypocrisy in this pretended friendship of the Jewish 
teachers in Jerusalem, than in the open enmity of the tetrarch of 
Galilee. The message, therefore, was for them as well as for 
Herod. Attend closely to the expression,—“‘ Go and tell this 
Sox.” Our Lord veiled His meaning, as He was wont. The 
words seem to be directed to Herod, but they refer also to the 
Pharisees. They who are the bearers of the message to Herod 
are to deliver it also to themselves. See Cyril, p. 468. 

— σήμερον] The sense is, the times and seasons are in My 
hand, not in yours or in Herod’s. When “ My hour is come,’’ 
then I will lay down My life: and this will be at a time when 
you and Herod will kill Me,—but, as far as the ¢ime is concerned, 
against your own will. See Matt..xxvi. 5. 
— τελειοῦμαι] Tam perfected. Cp. John xix. 28, τετέλεσται. 

τελειοῦσθαι is the word specially applied to the inauguration of a 
Priest. Christ, the Great Universal High Priest of the World, 
was perfected by suffering, and entered into the Holy Place with 
His own Blood, and being thus perfected became the Author of 
eternal salvation to all who obey Him, and so He was the Son 
perfected for ever. See Heb. ii. 10; v. 9; vii. 28. 

The word τελειοῦσθαι is also specially applicable to the glori- 
ous consummation of a Martyr’s death. See the ancient inscrip- 
tion concerning St. Thomas, in Routh, Rel. Sac. i. 376, 6 ἅγιος 
Θωμᾶς λόχι (λόγχῃ) ὑπὸ Ἰνδίᾳ τελειοῦται. 

You and Herod may unite with Pontius Pilate, and imagine 
that you have put an end to Christ; but His end is the beginning 
of His Glory, His Death is the entrance into Life: when you 
suppose that you have destroyed Him, then He is perfected. 

83. Πλὴν δεῖ µε--πορεύεσθαι] Besides, and yet—i. e. notwith- 
standing Herod and you desire to destroy Me here and now, I 
must needs continue to walk; you cannot arrest My progress in 
preaching and working, till I go up to Jerusalem. Christ is 
Lord of place and time: and though they seek to kill Him now 
and here, He proceeds undisturbed in His course, till He goes 
and offers Himself as the Lamb of God at the Passover at Jeru- 
salem. It is as impossible for them to arrest His course, as that 
of the sun in the heaven. 

The word πορεύεσθαι, as here used by Christ, is the Hebr. 
"D7, to walk, i.e. to proceed in a certain track (77) of life, 
action, and beneficence. He takes up the same word as had been 
used by them, but gives it a higher sense. δεῖ, says S. Cyril, 
means not necessity, but wil/. What Christ wills, must be. 
— οὐκ ἐνδέχεται] it is not possible that a prophet should 

perish out of Jerusalem. What a severe sentence from the all- 
seeing Judge on Jerusalem, the Holy City, the seat of Judgment, 
the seat of the House of David (Ps. cxxii. 5)! It was full of 
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m Matt. 28 37— 
80, 

n Lev. 26. 31, 32. 
Ps. 69. 25. 
Isa. 1. 7. 
Dan. 9. 27. 
Micah 8. 12. 

a Matt. 12. 10. 

Deut. 22. 4. 
ch. 18. 15. 

ο Prov. 25. 6, 7. 

LUKE XIII. 34,35. XIV. 1—16. 

> , » ε 5 Ε 
ἀπολέσθαι ἔξω “Ἱερουσαλήμ. (7%) 3 "Ἱερουσαλὴμ, Ἱερουσαλὴμ, ἡ ἀπο- 

’ 

κτείνουσα τοὺς προφήτας, καὶ λιθοβολοῦσα τοὺς ἀπεσταλμένους πρὸς αὑτὴν, 
ποσάκις ἠθέλησα ἐπισυνάξαι τὰ τέκνα σον, ὃν τρόπον ὄρνις τὴν ἑαυτῆς 

‘ ε Ἂς ‘ δ᾿ 4 > > 4 35 n? ‘ 3 , ea ο νοσσιὰν ὑπὸ τὰς πτέρυγας, καὶ οὐκ ἠθελήσατε. 1δοὺ ἀφίεται ὑμῖν 
ε > ε a , Ασε, [7 > , »Ἅ -΄ a Ψ “ » ὁ οἶκος ὑμῶν: Λέγω δὲ ὑμῖν, ὅτι οὐ μή με ἴδητε, ἕως ἂν NEN ὅτε εἴπητε, 
Εὐλογημένος ὁ ἐρχόμενος ἐν ὀνόματι Κυρίου. 

176 \ - δ 
XIV. (3): Καὶ ἐγένετο ἐν τῷ ἐλθεῖν αὐτὸν εἰς οἶκόν τινος τῶν ἀρχόντων 

τῶν Φαρισαίων σαββάτῳ φαγεῖν ἄρτον, καὶ αὐτοὶ ἦσαν παρατηρούμενοι αὐτόν. 
9 ἣν io Ν ιά ϱ / > ἡδ Ν ” 3 A 3 a Ν > Ν καὶ ἰδοὺ ἀνθρωπός τις ἦν ὑδρωπικὸς ἔμπροσθεν αὐτοῦ. Καὶ ἀποκριθεὶς 
e 2 A ἣν» Ν ‘ ‘ \ / , 2 a, a 
ὁ ]ησοῦς εἶπε πρὸς τοὺς νομικοὺς καὶ Φαρισαίους λέγων, Ei ἔξεστι τῷ σαβ- 

, 0. 4 ε δὲ ε 4 4 Ν “J , 27 ο τὰ Ν βάτῳ θεραπεύειν ; οἱ δὲ ἡσύχασαν. * Καὶ ἐπιλαβόμενος ἰάσατο αὐτὸν, καὶ 
93 177 > a rn ἀπέλυσε' (7) δ" καὶ ἀποκριθεὶς πρὸς αὐτοὺς εἶπε, Tivos ὑμῶν υἱὸς ἢ βοῦς 
> , A lol A 

εἰς φρέαρ ἐμπεσεῖται, καὶ οὐκ εὐθέως ἀνασπάσει αὐτὸν ἐν τῇ ἡμέρᾳ τοῦ σαβ- 
βάτου; 5 Καὶ οὐκ ἴσχυσαν ἀνταποκριθῆναι αὐτῷ πρὸς ταῦτα. 

178 7 Ἠλ δὲ Ν ‘ λ ’ λὴ Nae Se A Ν (3) εγε δὲ πρὸς τοὺς κεκλημένους παραβολὴν ἐπέχων πῶς τὰς πρωτο- 
’, 5 , , Ν > Ν 8ὃ εν a ε / > , 

κλισίας ἐξελέγοντο, λέγων πρὸς αὐτοὺς, Όταν κληθῇς ὑπό τινος εἰς γάμους, 

μὴ κατακλιθῇς εἰς τὴν πρωτοκλισίαν, μήποτε ἐντιμότερός σου ἢ κεκλημένος ὑπ᾽ 
9 αἱ ‘ ε 4 ΔΝ ΒΒ}: τῆς, , 5 A Ν ΄ , Ν , καὶ ἐλθὼν ὁ σὲ καὶ αὐτὸν καλέσας ἐρεῖ σοι, Δὸς τούτῳ τόπον, καὶ τότε 

» Ν > , x ¥ / , 10 > DONE 4 λ 67 ἄρξῃ μετὰ αἰσχύνης τὸν ἔσχατον τόπον κατέχειν. AN’ ὅταν κληθῇς, πορευ- 
» 

θεὶς ἀνάπεσε εἰς τὸν ἔσχατον τόπον, ἵνα ὅταν ἔλθῃ ὁ κεκληκώς σε εἴπῃ σοι, 
, , 3 , , μι / > , vr 4 Φίλε, προσανάβηθι ἀνώτερον' τότε ἔσται σοι δόξα ἐνώπιον τῶν συνανακειµένων 

1703 1] ἀν A ee εν ε 9 θ ́ κ. A ε Ἂ (=) Ότι πᾶς ὁ ὑψῶν ἑαυτὸν ταπεινωθήσεται, καὶ 6 ταπεινῶν ἑαυτὸν 
ὑψωθήσεται. 

(33) 15 “Ἔλεγε δὲ καὶ τῷ κεκληκότι αὐτὸν, Ὅταν ποιῇς ἄριστον ἢ δεῖπνον, μὴ 
’ ἧς / Ν ‘ 3 ’ x ‘ a 

φώνει τοὺς φίλους σου, μηδὲ τοὺς ἀδελφούς σου, μηδὲ τοὺς συγγενεῖς σου, 
μηδὲ γείτονας πλουσίους, μήποτε καὶ αὐτοί σε ἀντικαλέσωσι, καὶ γένηταί σοι 
> 5 13? Ν᾿ ἦν A 8 \ aN ν᾿ 5 ΄ N 
ἀνταπόδομα. AN’ ὅταν ποιῇς δοχὴν, κάλει πτωχοὺς, ἀναπήρους, χωλοὺς, 

Ν 14 ΔΝ , » 9 > Ν 3 δ A ιό 3 ὃ , τυφλοὺς, |! καὶ μακάριος ἔσῃ, ὅτι οὐκ ἔχουσιν ἀνταποδοῦναί σοι, ἀνταποδοθή- 
σεται γάρ σοι ἐν τῇ ἀναστάσει τῶν δικαίων. 

αὐτοῦ, 

σοι. 

f Isa. 2 
Matt. 2 
Rey. 1 

15 > , δέ ” , A > 3 » , a 

6. Ακούσας O€ τις τῶν συνανακειµένων ταῦτα εἶπεν αὐτῷ, Μακάριος ὃς 
9 »Ὺ nw Lol 

Ὁ φάγεται ἄρτον ἐν τῇ βασιλείᾳ τοῦ Θεοῦ. (35) 1° ΤΟ δὲ εἶπεν αὐτῷ, Ανθρωπός 

Judgment; Righteousness lodged in it, but now murderers. (Isa. 
i. 21.) It is become the “ sentina iniquitatis, laniena pro- 
phetarum,’’ the sink of iniquity, the shambles of God’s prophets, 
and claims a monopoly of sin. (1 Thess. ii. 15.) 

84. Ἱερουσαλήμ] See Matt. xxiii. 37. 
35. ἀφίεται ὑμῖν ὁ οἶκος ὑμῶν] your house,—that Holy House 

which was God’s House, but is become your house, being made 
‘a den of thieves,’’ that is left to you, being soon about to be 
deserted by God. (Theophyl.) See on Matt. xxiv. 15. 
— οὗ μή µε ἴδητε] ye shall not see Me. This prophecy was to 

have a double fulfilment, first on Christ’s triumphal entry (see 
Matt. xxi. 9. Mark xi. 9. Luke xix. 38, and Cyril here) ; and 
secondly (one yet future), in the conversion of the Jews. See on 
Matt. xxiii. 39. 

Cu. XIV. 1. Φαρισαίων] of the Pharisees. Though our Lord 
knew their malice (see xiii. 32), yet He vouchsafed to be their 
guest, that He might feed them with the bread of life and with 
the instruction of His wonderful works. (S. Cyril.) 

3. ἀποκριθείς] answering their thoughts. 
5. vids] son. So A, B, E, G, H, M, 8, U, V, Γ, A, A;,and 

so 5. Cyril in his newly-recovered Commentary, p. 471, 3. Elz. 
ὄνος. But vids ὑμῶν has a special force here. You rescue your 
children from a pit on the Sabbath; may not 1 deliver My 
children, who are also sons of Abraham, from the bonds of Satan 
on the Sabbath? ΟΡ. xiii. 16. 

There is another reason for preferring the reading υἱός, The 
argument proceeds from a thing of greater yalue to one of less. 
You deliver your children, and even your oxen, on the Sabbath. 
Shall not I much more deliver My creatures and My children? 

If ὄνος were the true reading, it should follow after βοῦς (as in 
xiii. 15), and not precede it. The Scriptures often say “ox and 
ass’? (Exod. xxiii. 12. Deut. xxii. 10. Isa. i. 3; xxxii. 20), but 
never “ass and ox.”” 

There is also (as Tregelles observes, p. 200) a reference 
here to the Law of the Sabbath, as given Deut. v. 14, where son 
stands first among rational creatures, and ov among irrational. 

7. Ἔλεγε δέ] He said. These Parables (7—24) are naturally 
connected with the occasion, and show how the repast of the body 
may be made the banquet of the soul. 

19. μὴ φώνει] call not; i.e. prefer mercy. On this mode of 
teaching the paramount importance of a particular duty by com- 
paring it with another, by means of a prohibition or negative, see 
on Matt. ix. 13. 
— καὶ γένηταί σοι ἀνταπόδομα] and a recompense be made 

thee. ‘‘Hospitalem esse remuneraturis affectus est avaritie.’’ 
(S. Ambrose.) 

14, μακάριος ἔσῃ] thou shalt be blessed. Because they cannot 
recompense thee. Let us therefore (says Chrysostom) not be 
disappointed and troubled at not receiving a recompense from 
men on earth; rather let us be troubled when we receive it, lest 
we learn to look only for reward on earth, and so lose our reward 
in heayen. 
— ἀναστάσει τῶν δικαίων] the resurrection of the just. When 

all shall rise (Bede), and the just be rewarded, and thou with 
them. The dead in Christ shall rise first (1 Cor. xv. 23. 1 Thess. 
iv. 16), and be first judged and rewarded (Matt. xxv. 34. 41). 

15. φάγεται ἄρτον] See on Matt. xv. 2. 
16—24.] On these verses see Greg. M. Hom. in Ey. xxxvi. 

p- 1619. 
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nw A , ’ 

τις ἐποίησε δεῖπνον μέγα, καὶ ἐκάλεσε πολλούς. 
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17 ε Καὶ ἀπέστειλε τὸν δοῦλον ε Prov. 9. 2, 5. 
lal lal aA iad ¥ ν 3 ο ΄ 

αὐτοῦ τῇ ὥρᾳ τοῦ δείπνου εἰπεῖν τοῖς κεκλημένοις, Ἔρχεσθε, ὅτι ἤδη ἔτοιμά 
ἐστι πάντα. 

ἔχε μὲ παρῃτηµένον. 
9 A » ‘ ΄ 

πορεύομαι δοκιμάσαι αὐτὰ, ἐρωτῶ σε, ἔχε μὲ παρῃτημένον. 

18.» Καὶ ἤρξαντο ἀπὸ μιᾶς παραιτεῖσθαι πάντες. 
δ ΟΝ 3 ‘ 5 , Ne 3 , > a YES La) a > “ αὐτῷ, ᾿Αγρὸν ἠγόρασα, καὶ ἔχω ἀνάγκην ἐξελθεῖν καὶ ἰδεῖν αὐτὸν, ἐρωτῶ σε, 

Ν ν > ’ ” 5» 19 Καὶ ἕτερος εἶπε, Ζεύγη βοῶν ἠγόρασα πέντε, καὶ 

h John 5. 40. ὋὉ πρῶτος εἶπεν 
Matt. 22. 8. 

Φ “9 Καὶ ἕτερος εἶπε, : 
wn ἴω ο) 9 j ΔΝ ’ 

Τυναῖκα ἔγημα, καὶ διὰ τοῦτο οὐ δύναμαι ἐλθεῖν. “1 "Καὶ παραγενόμενος ὃ imate. 11.5, 
cal lal »“ ,ὔ Lal Lal 

δοῦλος ἐκεῖνος ἀπήγγειλε τῷ κυρίῳ αὐτοῦ ταῦτα. Τότε ὀργισθεὶς ὁ οἰκοδεσ- 
> nA . ΄ ς Ser. - 

πότης εἶπε τῷ δούλῳ αὐτοῦ, Ἔξελθε ταχέως εἰς τὰς πλατείας καὶ ῥύμας τῆς 
, \ \ \ es) , \ \ \ \ a0 τ 55 

πόλεως, και τους πτωχους και αναπηρους και χωλοὺς και τυφλοὺς εισαγαγε WOE, 

5 A ν ἡ προ 
33 Καὶ εἶπεν ὁ δοῦλος, Κύριε, γέγονεν ὡς ἐπέταξας, καὶ ἔτι τόπος ἐστί. 28 Καὶ 
> A \ δ \ 

εἶπεν ὁ κύριος πρὸς τὸν δοῦλον, Ἔξελθε εἰς τὰς ὁδοὺς καὶ φραγμοὺς, καὶ ἀνάγ- 
5 lal 9 lal ε σον 2 Ἢ 24 j / ΔΝ en ” 5» Ν ΄ ΓΝ 

κασον εἰσελθεῖν, ινα yea On ο OLKOS μου λέγω γαρ υμιν, OTL οὐδεὶς ΤΟΣ ΜΟΙ κα 
lal “ lal lal , 

ἀνδρῶν ἐκείνων τῶν κεκλημένων γεύσεται μοῦ τοῦ δείπνου. Acts 13. 46. 

355) 35 Suveropevovto δὲ αὐτῷ ὄχλοι πολλοί: καὶ στραφεὶς εἶπε πρὸς αὐτοὺς, 
γ t 

96 k » » 4 1 ΔΝ > A ΔΝ ΄ ec A ΔΝ Ἂς , 

Ev τις ερχεται προς µε, και ου µισει TOV πατερα εαυτου και την µητερα, κ Matt. 10. 37, 
Ste a αν / \ N A \ \ . 7 λ 5 m ¥ Se κ 38. 

και την γυναικα και τα Τεκνα, και τους a ελφοὺς και τας AOE φὰς, ετι ε και Den Nee 6. 

Ν ε a ἫΝ 5 δύ la) 6 ‘ an 
την ἑαυτοῦ ψυχὴν, ov δύναται μου μαθητὴς εἶναι. 27 Ὁ ae > τάζει 1 Rom. 9. 13. Καὶ ὅστις οὐ βαστάζει} Rom. ο 19. 

τὸν σταυρὸν αὐτοῦ καὶ ἔρχεται ὀπίσω µου, οὐ δύναται μοῦ εἶναι μαθητής. 
ων -“ Ν “ ’, 

(5) 53 Τίς γὰρ ἐξ ὑμῶν θέλων πύργον οἰκοδομῆσαι οὐχὶ πρῶτον καθίσας 
’ δ / > ¥ Ν > > , 

ψηφίζει τὴν δαπάνην εἰ ἔχει τὰ εἰς ἀπαρτισμόν ; 
φρο 9 , , > ἮΝ 

ἵνα μήποτε θέντος αὐτοῦ 
/΄ ΔΝ ANS , 3 / , ε lal 3, > ,ὔ 

θεμέλιον καὶ μὴ ἰσχύοντος ἐκτελέσαι, πάντες οἱ θεωροῦντες ἄρξωνται ἐμπαίζειν 
a ο - 5 » A κ᾿ "» 

αὐτῷ * λέγοντες, Ὅτι οὗτος ὁ ἄνθρωπος ἤρξατο οἰκοδομεῖν, καὶ οὐκ ἴσχυσεν 
ἐκτελέσαι. 

3] 4 η \ , a coe a 5 Ἡ τίς βασιλεὺς πορευόμενος συμβαλεῖν ἑτέρῳ βασιλεῖ εἰς 
4 SN , A , > , > 3 , , 

πόλεμον, οὐχὶ καθίσας πρῶτον βουλεύεται, εἰ δυνατός ἐστιν ἐν δέκα χιλιάσιν 

16. πολλούς] many; i.e. the whole Jewish People, by the 
Baptist, by His Apostles, by His Disciples, and by Himself, On 
this use of πολλοὶ see Matt. xx. 28. 

18. ἀπὸ μιᾶς] 1.6. γνώμης. See on xii. 47. 

— Aypdy ἠγόρασα, κ.τ.λ.] I lought a field. ΑΙ these ex- 
cuses had been anticipated and refuted by our Lord’s teaching 
that there is another field for which we ought to sell all and buy 
it (Matt. xiii. 44) ; another plough to be followed (Luke ix. 62) ; 
another yoke to be taken on themselves (Matt. xi. 29) ; andnow He 
teaches that there is another marriage-feast to be preferred before 
all earthly nuptials—a marriage-feast in which the soul is not 
only a guest, but is espoused as a bride to Christ (2 Cor. xi. 2). 

— ἔχε μὲ παρῃτημένον] have me excused. There is an em- 
phasis on the pronoun me. Whatever may be the case with 
others, who can and ought to come, I am obliged to ask thee to 
excuse me. 

It has been said that this phrase is a Latinism, ‘ evcusatum 
me habeas’ (Martial, ii. 79); but, as Meyer observes, ἔχω is 
often used in Greek writers to signify a relative possession: ‘ have 
me as yours;’ but ina certain relation, i.e. as one excused by 
you on my entreaty. The applicant does not wish to detach him- 
self from the lord, he wishes to be accounted his friend and de- 
pendent, but on derms of his own. 

Here is the point of application to many who are willing to 
be Christ’s on terms of their own making; who will not accept 
His offers of grace in His Way, e.g. by the Word and Sacra- 
ments, but think to be saved in a way of their own. 

21.] ““ πλατείας latiores, ῥύμας angustiores vias.” (Rosen.) 

— πτωχοὺς καὶ ἀναπήρους, κ.τ.λ.] beggars and maimed. Such 
were all in Heathen lands. Without the Gospel the world is a 
vast Hospital of incurables (Eph. ii. 12). 

23. ἀνάγκασον] compel. Use so much zeal and importunity, 
that they may feel constrained to come in (2 Tim. iv. 2). And 
‘the word shows the great power of the Gospel which would con- 
tert the Heathen from vice and idolatry to God. (Theoph.) 

On the use of ἀναγκάζω, see Gal. ii. 3. 14; vi. 12. That 
this text does not authorize the application of violence in propa- 
gating religion, see Grot., and above, note on ix. 54. “ Aliter 

compulit Saulus pro Judaismo insaniens, aliter Paulus servus 
Jesu Ολες. (Beng.) 

24, οὐδεὶς τῶν ἀνδρῶν) none of those men. On the rejection 
of the Jews and the reception of the Gentiles, see Matt. xxi. 43 ; 
xxii. 8. Acts xiii. 46. 

25. ὄχλοι πολλοί] great Multitudes were following Him. But 
He foresaw that Multitudes would fall away from Him, and that 
Multitudes would soon cry ‘“ Crucify Ἠίπι (Matt. xxvii. 22. 
Luke xxiii. 21). He shows that He reads their hearts and fore- 
sees the future; and winnows them (as Gideon did his 32,000, 
reduced to 300, Judges vii. 1—8) by prophecies of trial and tribu- 
lation. 

26. ob μισεῖ doth not hate. See on Matt. ix. 13, and cp. 
Matt. x. 37. We must Aaée all things,—our friends, our rela- 
tives, our own lives, if they draw us off from Christ. (Theoph.) 
We are to love our enemies; and that man is best loved, who, if 
he tempts us from God by words of carnal wisdom, is not heard. 
(Greg. Hom. 37 in Evang.) That which is bettered by being 
neglected or thwarted, as an evil counsellor in his evil counsel, is 
best loved by being hated. We must not allow other men’s evil 
to overcome our good, but endeavour, for their sakes as well as 
our own, to overcome evil with good (Rom. xii. 21), Cp. S. Am- 
brose here. 
— μοῦ] of Me; μοῦ is emphatic, and so placed also in v. 27 

and v. 33. He may be a man’s disciple without such sacrifices as 
these ; but he cannot be Chrisi’s. 

28—81. πύργον-- πόλεμον tower—battle. Our Lord had been 
giving high and heavenly precepts, and tells us that if we would 
erect our tower, i.e. build up our lives and elevate ourselves to 
their spiritual altitude, we must first sit down and count the cost ; 
we must frame our account for a large amount of difficulty and 
suffering. (Cp. Gregor. Moral. 37 in Evang.) 

He had been speaking also of spiritual warfare against the 
powerful Enemy of our souls. We must prepare our forces ac- 
cordingly. (S. Cyril.) Whosoever he be of you that forsaketh 
not all that he hath, cannot be My disciple. (See υ. 26.) 

28. τὰ εἰς ἄπαρ.] So A, E, G, K, M, Β, U, Γ, Δ, A, Lr.— 
πρὺς, Elz. But it is necessary to calculate and count not only 
whether we have what tends toward (πρὸς), but what will reach 
to (εἰς) completion.— πρὸς has a proper place in v. 32. 
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ε a lal Ν ¥ (ὃ > , 33 2 2k 

ὑπαντῆσαι τῷ μετὰ εἴκοσι χιλιάδων ἐρχομένῳ ἐπ᾽ αὐτόν ; 

LUKE XIV. 32—35. XV. 1—9. 

3 εἰ δὲ μήγε, ἔτι 
roe > na» , > HN > a Ν Ν αλ 1841 33 M4 πόῤῥω αὐτοῦ ὄντος, πρεσβείαν ἀποστείλας ἐρωτᾷ τὰ πρὸς εἰρήνην. (55) 88 Οὕτως 
> a a , a a A 

οὖν πᾶς ἐξ ὑμῶν, ὃς οὐκ ἀποτάσσεται πᾶσι τοῖς ἑαυτοῦ ὑπάρχουσιν, οὐ δύναται 
μοῦ εἶναι µαθητής. 

(47) 4" Καλὸν τὸ ἅλας: ἐὰν δὲ τὸ ἅλας µωρανθῇ, ἐν τίνι ἀρτυθήσεται ; 
ὋὉ ἔχων 

ον i Cr) 1°*Hoav δὲ αὐτῷ ἐγγίζοντες πάντες οἱ τελῶναι καὶ οἱ ἁμαρτωλοὶ 
3 Καὶ διεγόγγυζον οἱ Φαρισαῖοι καὶ οἱ Τραμματεῖς λέγοντες, 

Ὅτι οὗτος ἁμαρτωλοὺς προσδέχεται, καὶ συνεσθίει αὐτοῖς. ὃ Εἶπε δὲ πρὸς 
αὐτοὺς τὴν παραβολὴν ταύτην λέγων, (537) 3 "Τίς ἄνθρωπος ἐξ ὑμῶν ἔχων 
ε ν / ous / a5 μες > / < «fs ΄ 
εκατον πρόβατα, και ἀπολέσας εν ἐξ αυτων, ου καταλείπει τα εννενηκονταεννεα 

n Matt. 5. 12. 

Ματίς 9. 50. 85 » 3 lol » > , ὔθ / 3 ”-- ΄ 5.38 
55 Οὔτε εἰς γῆν οὔτε εἰς κοπρίαν εὔθετόν ἐστιν' ἔξω βάλλουσιν αὐτό. 

ὦτα ἀκούειν ἀκουέτω. 
a Matt. 9. 10. 
ch. 5. 29. 

3 

ἀκούειν αὐτοῦ. 

υ Matt. 18. 12. 

> wn > ΄ Ν ΄ φι Ἂς > x 9 9 > / c Ezek. 34.16. ἐν τῇ ἐρήμῳ, καὶ πορεύεται ἐπὶ τὸ ἀπολωλὸς, έως εὕρῃ αὐτό; 
Ν ‘ 4 -» 

«Ρε. τ0. 1τ6. ἐπιτίθησιν ἐπὶ τοὺς ὤμους ἑαυτοῦ χαίρων, 
1 Pet. 2. 25. 

> ἊΝ 

ech. 5.92. πρόβατόν µου τὸ ἀπολωλός. 

5° Καὶ εὑρὼν 

6 ὁ καὶ ἐλθὼν εἰς τὸν οἶκον συγκαλεῖ 
9 ΄ὕ τς ‘ , ΄ > a , , Γ΄ - 9 

τοὺς φίλους καὶ τοὺς γείτονας, λέγων αὐτοῖς, Συγχάρητέ μοι ὅτι εὗρον τὸ 
7* Λέγω ὑμῖν, ὅτι οὕτω χαρὰ ἔσται ἐν τῷ οὐρανῷ 

Άννι δε κ, ον a “ Αλ δες νά ΄ ΄ ο > 
επι €EVL ἁμαρτωλῷ µετανοουντι, η επι ΕΝΨΕΝΎΊΚΟΝΥΤαΕΥΝΕα δικαίοις, OLTLVES OU 

, ΄ 
χρειαν ἔχουσι ρε. 

(=) 5 τίς γυνὴ δραχμὰς ἐ ἔχουσα δέκα, ἐὰν ἀπολέσῃ δραχμὴν μίαν, οὐχὶ 
ἅπτει λύχνον, καὶ σαροῖ τὴν οἰκίαν, καὶ ζητεῖ ἐπιμελῶς ἕως ὅτου εὕρῃ ; 9 καὶ 

-“ εὑροῦσα συγκαλεῖται τὰς φίλας καὶ τὰς γείτονας λέγουσα, Συγχάρητέ μοι ὅτι 

84, Καλὺν τὸ ἅλας, κ.τ.λ.] Salt is good. If a man, who ought 
to teach others, and to preserve them from corruption, lose his 
savour and become reprobate, how shall he be seasoned ? (Bede.) 
See on Matt. v. 13, 14. Mark ix. 50. Heb. vi. 1—7. 

Cu. XV. 1. Ἠσαν-- ἐγγίζοντες] Here is another example of 
our Lord’s Teaching, suggested by a particular incident, and then 
illustrated and explained by the Evangelist by means of other dis- 
courses delivered by Christ at other times. See above, x. 1; xii. 
13; xiii. 4. 

The first two Parables, that concerning the Lost Sheep and 
the Piece of Silver, refer directly to the objection of the Pharisees 
(in υ. 3). The third parable has a wider scope (v. 11). See note 
there. 

It may be observed here generally, that the Holy Spirit, 
writing by St. Luke to the Gentiles, is specially careful to record, 
and loves to dwell upon in this Gospel, the merciful sayings and 
acts of our Blessed Saviour to— 

Foreigners, e. g. Samaritans (ix. 52; x. 33; xvii. 16). 
Despised Jews, as Publicans (xv. 1; xviii. 10; xix. 5). 
Penitent sinners generally (vii. 39—850 ; xxiii. 40). 
The Gentile World (xv. 11). See the Introduction to this 

Gospel, p. 161. 167. On this passage to v. 10, see the Homily of 
Greg. M. in Evang. xxxiv. p. 1601. 

2. διεγόγγυζον] were murmuring eagerly: “ 5:acerlandi signi- 
ficationem addit."” Hermann ad Viger. p. 856. (Meyer.) 

4, τὰ ἐννενηκονταεννέα ἐν τῇ ἐρήμῳ] the ninety and nine in 
the wilderness. ἔρημος is pasture-land, woodland, &c., opposed 
to the city,—not necessarily a barren wilderness. It is used by 
LXX for Hebr. 1279 (midbar), which is a large plain for pasture. 
See Gesen. in v., and above, Matt. νυ. 1. 

The ninety and nine left by the “‘ Good Shepherd” (John x. 
11. 14. 16) are the myriads of heaven. (Cyril.) ‘ Angelorum, 
Archangelorum, &c., innumerabiles greges,’’ 5. Ambrose, who 
adds, ‘‘ Dives Pastor, cujus omnes nos centesima pars sumus.” 

The one lost Sheep is Mankind. ‘ Ovis illa, que perierat in 
Adam, levatur in Christo.” Cp. Isa. lili. 6. Ps. cxix. 176. (S. 
‘Ambrose. ) 

5. ἐπὶ τοὺς ὤμους] on His Shoulders; for He bare our sins on 
His own body on the Tree (1 Pet. ii. 24. Isa. ΜΗ, 4---θ. Heb. 
ix. 28). “ Humeri Christi crucis brachia sunt,” says S. Ambrose. 
“‘Tilic peccata mea deposui, in 118 patibuli nobilis cervice requievi.”” 

6. οἶκον] His home—heaven is Christ’s home and the home of 
Christians. He who is our Divine Head, ascended into Heaven, 
and has raised us His members to Heaven, and made us to sit in 
heavenly places with Himself. Eph. i. 20; ii. 6. 
— 7d πρόβατόν μου] Ῥεεοῃ συ. 9. 
Ἴ. ἑν) ἁμαρτωλῷ μετανοοῦντι] one sinner repenting ; that is, He 

does not joy over the sinner as a sinner, but over him repenting ; 
He joys over his repentance ; over the sinner ceasing to be a sinner. 

On these modes of speaking, in which human affections are 
ascribed to Almighty God, see Glass. de ᾿Ανθρωποπαθείᾳ, Phil. 
Sacr. Lib. v. Tract. i. c. 7, p. 726. 
— ἢ ἐπὶ ην] rather than over ninety and nine. 

See on Matt. xviii. 13, where μᾶλλον is expressed. See below, 
xviii. 14. On the ellipsis of μᾶλλον, see Ecclus. xxii. 15. 2 Mac. 
xiv. 42. Ps. cxviii. 8,9. (Valek.) 
— οὐ χρείαν ἔχουσι μετανοίας] This is to be explained from 

Matt. xviii. 13, τοῖς μὴ πεπλανηµένοις. 
Perhaps also there may be a tacit censure of the Pharisees 

(ου. 1, 2), who imagine themselves to have no need of repentance, 
and have no desire for it; χρείαν ἔχω is not careo, but egeo: and 
involves a sense of need, anda craving for its supply. See Matt. 
ix. 12, where the phrase οὐ χρείαν ἔχουσι occurs in this sense. 
See note there. 

8. τίς γυνή] a certain woman. 
Ambrose.) See note on v. 9. 
— δραχµήν] a drachma. Man, made in the image of God, 

and engraven with the divine superscription. (See on Matt. xxii. 
21.) Cyril. ‘Non mediocris hee drachma, in qua Regis est 
figura. Imago Regis census Ecclesiz est. Nos drachma Dei 
sumus.” Cp. Aug.in Ps. cxxxviii. ‘ Quid est drachma? Num- 
mus in quo imago Imperatoris nostri.”’ (S. Ambrose.) 
— ἅπτει λύχνον] lights a candle and sweeps the house: for 

the rooms of ancient houses were very dark, as may be seen by 
the specimens of them at Pompeii. 
— σαροῖ τὴν οἰκίαν] Even as early as the time of Greg. M. 

the Latin Version used in the Church of Rome had here ‘ evertit 
domum’ for ‘everrit.’ See his homily on this passage, Hom. 
xxxiy. p. 603, ‘‘ Domus everlitur, cum conscientia perturbatur.”” 

9. εὑροῦσα] There is the same order here as in other parables 
of Christ (Matt. xiii. 3—33), where first He describes His own 
office as the Sower of the Seed, of the good grain in the field, of 
the mustard-seed. And then subordinately and last of all He 
pourtrays that of the Woman (v. 33), i.e. His Church, infusing 
the leaven of His Gospel into the mass of human society till the 
whole is leavened. 

So here ; first Christ is represented as the Shepherd, and the 
sheep is called His sheep (τὸ πρόβατόν µου, v. 6), for He came 
forth from Heaven to seek and to save it, and to bring it back on 
His shoulders. 

The Sheep is Christ’s; but the Woman lights a candle (God’s 
word) and sweeps the house where she herself dwells (Zeré. 
Preesc. Heret. xiv.), and she does not call the piece of silver her 
own, The penitent sinner, stamped with God’s image, though 
marred and bedimmed, is not her’s, but God’s; and she owns that 

The Church of Christ. (8. 
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(>) Obra, λέγω ὑμῖν, χαρὰ γίνεται £ Esck. 18, 23, 23, 
> ΄ A > / A Se ee ε Leal Leal 

ενώπιον τῶν ἀγγέλων τοῦ Θεοῦ ἐπὶ ἑνὶ ἁμαρτωλῷ μετανοοῦντι. 

(1) | Εἶπε δὲ, ᾿Ανθρωπός τις εἶχε δύο υἱούς: 19 ΑΦ ε , 
και ειπεν ο νεώτερος 

a “ Ν , al ~ 

αὐτῶν τῷ πατρὶ, Πάτερ, δός μοι τὸ ἐπιβάλλον µέρος τῆς οὐσίας: καὶ διεῖλεν 
αὐτοῖς τὸν βίον. 

> ‘ ο) a 

vids ἀπεδήμησεν εἰς χώραν μακρὰν, καὶ ἐκεῖ διεσκόρπισε τὴν οὐσίαν αὐτοῦ 
4 Δαπανήσαντος δὲ αὐτοῦ πάντα ἐγένετο λιμὸς ἰσχυρὰ κατὰ ζῶν ἀσώτως. 

Ν ’ > , Νὴ ατα ” ε cal 

την χωραν εκεινην, και AUTOS ἤρξατο ὑστερεῖσθαι. 

13 K Ν > > Ἂν ε , 4 9 ε ΄ 

αἱ μετ΄ οὐ πολλὰς ἡμέρας συναγαγὼν ἅπαντα ὁ νεώτερος 

15 Καὶ πορευθεὶς ἐκολλήθη 
εν - a a ΄ Sos, \ » πες 3 ν > ν “τς ὅς 
ενι Των πολιτῶν της χώρας εκεινη»Σ' και ἔπεμψεν αυτον εις τους αγρους αντου 

βόσκειν χοίρους. 
, a ” ε A ‘ > Ν 30 7 pe od τίων ὧν ἤσθιον οἱ χοῖροι: καὶ οὐδεὶς ἐδίδου αὐτῷ. 

16 Ν > Ov , ‘ χη > Le) > Ν “ἢ 

Καὶ ἐπε υμει Ύεμισαι τὴν κοιλιαν αὐτου απο των κερα- 

1Τ Εἰς ἑαυτὸν δὲ ἐλθὼν 
> ΄ 4 A , ΄ ¥” ον x “ εἶπε, Πόσοι μίσθιοι τοῦ πατρός μου περισσεύουσιν ἄρτων, ἐγὼ δὲ λιμῷ 

she lost it (ο. 9), perhaps by neglect, which is not imputable to 
Christ, Who came to seek and to save that which was lost (v. 4, 
5). Cp. Greg. Nazian. Orat. xlv. p. 865. 

10. μετανοοῦντι] repenting, emphatic. Sce ο. 7. 
11. Εἶπε δέ] It does not appear that this parable was delivered 

on the same occasion as the former. 
There is often a chasm of time between the paragraphs; of 

which the latter is prefaced by εἶπε δέ. See xiii. 18. 20, and xii. 
13. 15. 22. 41, and note on x. 13. 

This is the more necessary to be observed here, because the 
scope of the parable seems to be missed, by some Expositors endea- 
vouring to identify the younger son with sinners wi/hin the Church 
(such as the Publicans), and making the elder son to represent 
the self-righteous in the same Church. 

It is alleged indeed by some, that the two sons must be of 
the same dispensation, the Jewish; and that the younger son 
could not be the Gentile World, for that was never in God’s house. 
But surely this is a very narrow view of Human Nature; 

All men were in Adam: Adam was in Paradise, which was 
the Primitive Church of God. The Heathen world was once in 
God’s House, and strayed away from it. They were “all God’s 
offspring.”’ Sce Acts xvii. 27. Rom. i. 19. 

For an excellent exposition of this parable, see S. Jerome 
iv. 149, and ορ. S. Chrysost. v. 720—728, Orat. 112. 

The true interpretation of this portion of the Chapter seems 
to be as follows : 

Publicans and sinners had resorted to Christ to hear his 
teaching. The Pharisees murmur against Him for receiving 
sinners and eating with them. He declares in the parable of ‘he 
lost sheep that He, the Son of God, had come down from heaven 
for the express purpose of doing that, at which they, in their 
ignorance, cruelty, and unthankfulness, murmured; and that He 
has placed in the world His Church, represented by the Woman, 
for the restoration of penitent sinners, whose repentance and 
pardon, though cavilled at by self-righteous and evil men, is a 
cause of great joy to the Angels of Heaven, and to God Himself. 

The Holy Spirit having recorded these Parables, proceeds to 
add another, enlarging our view of God’s love {ο the whole world, 
the Jew and Gentile, represented by the two Sons; showing that 
all men are children of one Father; that all were originally 
brought up in one home, that the sin and misery of the Heathen 
was due to their own will and act; to their defection from God, 
and to their desertion of their Father’s house, and to their pre- 
ference of their own ways and deyices to their Father’s Will and 
Law; that they strayed away from their home to a far country, 
and made themselves aliens and foreigners, and without God in the 
world (Eph. ii. 19. 17. 19. 1 Pet. ii. 10. 25); and became slaves 
to a cruel master, the Devil, who sent them to feed swine and to 
fill their bellies with husks, to wallow, as it were, with the swine 
in the mire of uncleanness (2 Pet. ii. 22) ; but that God still strove 
with them and afflicted them with poverty and famine in order 
that they might yearn for their Father’s house; and put His 
spirit into their hearts and made them long to return; and that 
on their return towards Him He runs to meet them, and falls on 
their neck and kisses them. 

The Holy Spirit declares, that the same jealousy which was 
shown against the Publicans by some of their own fellow-country- 
men, would be shown by the same elder son of God’s family 
against his younger brother the Gentile; but that God, who wel- 
comed the returning prodigal, would go out to call in his mur- 
muring brother (v. 28). 

Whatever might be the defection of the Gentile, or the envy 
and ingratitude of the Jew, the Father of all had been ever from 

Vos. I. 

the beginning gracious to all; is ever merciful to all, and ready to 
receive all, both Jew and Gentile, on their repentance, to His 
bosom and their home. 

This Parable was also a Prophecy, and received a remarkable 
‘fulfilment in the jealous conduct of the Jews to the Gentiles; as 
afterwards recorded by 54. Luke himself in the Acts of the 
Apostles, xiii. 50; xiv. 5; xvii. 5.13; xviii. 12, 13; xxii. 21—23. 
Thus the Divine prescience of Christ is shown in this Parable. 

This Parable is recorded by St. Luke alone; and finds its 
most appropriate place in tis Gospel, the Gospel of ‘the beloved 
Physician,” the Physician of the Gentile World, the Evangelist 
of Heathendom, the faithful friend and fellow-traveller of the 
great Apostle of the Gentiles, S¢. Paul. It exhibits clearly that 
feeling of Jewish envy, rancour, and jealousy (1 Thess. ii. 14— 
16), which he had to encounter every where, and which he strove 
by every means in his power to allay. See Introduction to the 
Epistle to the Romans, p. 182. 186, and above, Introduction, p. 162. 
— δύο υἱούς ‘ duos populos,’ the Jew and Gentile. S. Aug. 

Quest. Evang. ii. 33. 
12. τὸ ἐπιβάλλον) that falleth to me: as to ἐπιβάλλω in a 

neuter sense, see the examples in TWeést., and note on Mark xiv. 
72. ἐπιβάλλω is so used by LXX, σοὶ ἐπιβάλλει ἡ κληρονομία, 
1 Macc. x. 29, 30. This word is very descriptive of the mind of 
the Gentile world. As if the inheritance was not a free gift of 
God; but belonged to them of right, or fell to them by necessity, 
or chance. Unthankfulness and forgetfulness of God’s goodness 
are the precursors of apostasy from Him. 

18. χώραν μακρὰν, κ.τ.λ.] a far country. “ Oblivionem Dei. 
—Fames est indigentia verdi veritatis; Comes civium, aerius 
princeps, ad militiam diaboli pertinens. Porci, immundi spiritus 
sub ipso; siliquze, seculares doctrinz, sterili vanitate resonantes, 
quibus demonia delectantur.” ΟΡ. 5. Jerome, Epist. 146. 
— ἀσώτως) dissolutely. “* Perdilé;’ ‘* adolescentem luxu 

perditum.’ Ipsa, si cupiat, salus servare prorsus non potis 
hancce familiam.”” erent. Adelph. iv. 7. (Valck.) 

14. ἰσχυρά] So A, B,D, L. Cp. Acts xi. 28.--- 7712. ἰσχυρός. 
See Winer, p. 61, who calls the feminine a Dorism. St. Luke 
has also λιμὸς μέγας (iv. 25). 
— αὐτός} ‘‘ipse, filius Domini multorum seryorum bené pas- 

torum.” Cp. v.17. 
15. ἐκολλήθη] joined himself and clave to—. 

Acts v. 13; viii. 29; ix. 26. Matt. xix. 5. 
16. κερατίων] the siligque, or pods of the carob, i.e. sx 

(charuba), συκῆ Αἰγυπτία. Theophrast. Plant. i. 18. French, 
carouge. German, Johannis-brod Baum. Cf. Pers.iii.55. Horat. 
Ep. ii. 1. 123. Juvenal, xi. 58. Plin. N. H. xxiii. 79. They 
were given to swine (Columella, R. R. vii. 9), and are called 
κεράτια, from their horn-like form. See Weéstein and Kuinoel 
here, and Winer, Real. Lex. i. p. 593, v. Johannis-brod Baum. 
Robinson, Palest. iii. 272, and Trench, p. 398. 
— οὐδεὶς ἐδίδου] no one was giving to him—even husks from 

the tree. (Meyer.) 
17. Eis ἑαυτὸν ἐλθών] Having come to himself. ‘“ Formula 

ἔρχεσθαι εἰς ἑαυτὸν proprié dicitur de iis, gui deliguium animi 
passi ad se redeunt ; deinde vero transfertur ad eos, gui ad sanam 
mentem redeunt, qui ita agunt, ut homines sane mentis decet. 
Diod. Sic. xiii. 95, τοῖς λογισμοῖς εἰς ἑαυτοὺς ἐρχόμεναι. Arrian. 
Epictet. iii. 1, ὅταν els σεαυτὸν ἔλθῃς. Liucret. iv. 994, Donee 
discussis redeant erroribus adse. Terent. Adelph. ν. 3. 8, Tandem 
reprime iracundiam, atque ad te redi.” (Kuin.) 
— λιμῷ] with hunger. Some MSS. (Ὁ, R, U) have ὧδε before 

λιμῷ, but this word seems only to be a repetition from ἐνὼ δὲ, 
and the sound is too inharmonious for such a writer as St. Luke. 
Β, L have ὧδε after λιμῷ, and if it is to be received at all, that 

2G 

See Luke x. 1]. 
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Acts 2. 39. 3 ph. 2. 12, 17. 

h Gen. 27, 15. 
& 41. 42. 
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Isa. 61. 10. 

& 126. 1, 2. 

LUKE XY. 18—29 

ἀπόλλυμαι. | ᾿Αναστὰς πορεύσομαι πρὸς τὸν πατέρα µου, καὶ ἐρῶ αὐτῷ, 
Πάτερ, ἥμαρτον εἰς τὸν οὐρανὸν καὶ ἐνώπιόν σου, 15 οὐκέτι εἰμὶ ἄξιος κληθῆναι 
vids σου, ποίησόν µε ὡς ἕνα τῶν μισθίων σου. “ὃ Καὶ ἀναστὰς ἦλθε πρὸς 
τὸν πατέρα ἑαυτοῦ. Ἔτι δὲ αὐτοῦ μακρὰν ἀπέχοντος εἶδεν αὐτὸν ὁ πατὴρ 
αὐτοῦ, καὶ ἐσπλαγχνίσθη, καὶ δραμὼν ἐπέπεσεν ἐπὶ τὸν τράχηλον αὐτοῦ καὶ 
κατεφίλησεν αὐτόν. 7! Εἶπε δὲ αὐτῷ 6 υἱὸς, Πάτερ, ἥμαρτον εἰς τὸν οὐρανὸν 
καὶ ἐνώπιόν σου, καὶ οὐκέτι εἰμὶ ἄξιος κληθῆναι vids σου. 2" Εἶπε δὲ ὁ πατὴρ 
πρὸς τοὺς δούλους αὐτοῦ, ᾿Εξενέγκατε τὴν στολὴν τὴν πρώτην, καὶ ἐνδύσατε 
αὐτὸν, καὶ δότε δακτύλιον εἰς τὴν χεῖρα αὐτοῦ καὶ ὑποδήματα εἰς τοὺς πόδας" 
59 καὶ ἐνέγκαντες τὸν μόσχον τὸν σιτευτὸν θύσατε, καὶ φαγόντες εὐφρανθῶμεν" 
ΞΕῚ ὅτι οὗτος ὁ υἱός μου νεκρὸς ἦν, καὶ ἀνέζησε' ἀπολωλὼς ἦν, καὶ εὑρέθη. Καὶ 
ἤρξαντο εὐφραίνεσθαι. “5 "Ἦν δὲ ὁ υἱὸς αὐτοῦ ὁ πρεσβύτερος ἐν ἀγρῷ" καὶ 
ὡς ἐρχόμενος ἤγγισε τῇ οἰκίᾳ, ἤκουσε συμφωνίας καὶ χορῶν' "' καὶ προσ- 
καλεσάμενος ἕνα τῶν παίδων ἐπυνθάνετο τί εἴη ταῦτα; “1 Ὃ δὲ εἶπεν αὐτῷ, 
Ὅτι ὁ ἀδελφός σου ἥκει, καὶ ἔθυσεν ὃ πατήρ σου τὸν μόσχον τὸν σιτευτὸν, ὅτι 
ὑγιαίνοντα αὐτὸν ἀπέλαβεν. “ὃ ᾿Ωργίσθη δὲ, καὶ οὐκ ἤθελεν εἰσελθεῖν. Ὃ οὖν 
πατὴρ αὐτοῦ ἐξελθὼν παρεκάλει αὐτόν. “5 Ὃ δὲ ἀποκριθεὶς εἶπε τῷ πατρὶ, 

᾿Ιδοὺ τοσαῦτα ἔτη δουλεύω σοι, καὶ οὐδέποτε ἐντολήν σου παρῆλθον' καὶ ἐμοὶ 

appears to be its proper place; but it is not found in A, E, Ε, G, 
H, K, M, P, Q, 8, V, X, IT, A, A. 

18. ἐρῶ] Iwill say. “Etsi Deus novit omnia, vocem tamen 
tuze confessionis expectat.’”’ (5. Ambrose.) 

21. εἰς τὸν οὐρανὸν καὶ ἐνώπιόν σου] against heaven and in thy 
sight. Observe, he persevered in the resolution expressed before, 
in his exile (v. 18): he was not spoiled by the father’s kindness. 

This is the language of true repentance and godly sorrow, 
not proceeding only from dolor amissi, but from dolor admissi : 
not from a sense only of pena, but of culpa, and that not in the 
sight of men, but of God. See By. Sanderson’s Sermon on Ahab’s 
Repentance, vol. iii. p. 13, and notes below on 2 Cor. vii. 10. 

The penitent says that he has sinned against heaven, and so 
acknowledges that heaven, and not earth, is his home; and that 
he will no longer wallow in the mire of this lower world, but seek 
the things that are above, and have his conversation in heaven. 

22. στολὴν τὴν πρώτην] στολὴ is a long robe, covering the 
whole person: see Mark xii. 38, Luke xx. 46. And τὴν πρώτην 
is τὴν τιμιωτάτην (Euthym.), the best. So Athen. 369, πρῶται 
ἐσθῆτες. (Valck.) 

In a spiritual sense the returning prodigal receives “ princi- 
palem stolam, quam Adam peccando amiserat”’ (Jerome, Gen. iii. 
7), the white στολὴ, or robe of Christ’s righteousness, which 
covers the whole man (see Rey. vi. 11; vii. 14), in which Christians 
are clothed at baptism, when they put on Christ. Cp. 2 Cor. v. 
21. Gal. iii. 27. Eph. iv. 24. 
— δακτύλιον] a signet ring—a pledge of the Spirit (Aug.), a 

seal, σφραγίδα, and an emblem of the spiritual marriage by which 
the soul is espoused to Christ. Clem. Alex. (‘Quis dives,’ &c.) 
and others (see Bingham, xi. 1. 6) call Baptism τὴν σφραγῖδα τοῦ 
Κυρίου, " signaculum fidei’ (Tertullian, Apol. 21), and ‘ signacu- 
lum similitadinis Christi.’ (Jerome.) It may be a consignation 
of the grace begun in Baptism, and consummated in Confirmation. 
And perhaps the words ἐπὶ τὴν χεῖρα πᾷ εἰς τοὺς πόδας may 
be added, not without meaning, to show that now is the time for 
Christian labour with the Aand, and for Christian progress with 
the feet, in the ‘‘ ways of God’s laws, and in the works of His 
commandments.” 
— ὑποδήματα] shoes, with which we walk in the way of 

holy obedience. Eph. vi. 15. 
It is observable that long robes, στολαὶ, and signet rings (ορ. 

James ii. 2. 1 Mace. vi. 15) and shoes, were not allowed to be 
worn by s/aves, but were badges of free men (see Rosenm.); there- 
fore they are appropriately introduced here to show that the 
Father in His love does not make the returning prodigal to be 
one of his hired servants (v. 19), but restores him to liberty as 
His son. A beautiful emblem of the blessedness of true repent- 
ance, and of God’s pardon, delivering from the slavery of Satan, 
and restoring the penitent to the glorious liberty of the children 
of God (Rom. viii. 21). 

29. τὸν μόσχον τὸν σιτευτόν] the fatted calf. Observe the 
article repeated, denoting something extraordinary. (Beng.) 

“Vitulum saginatum ideoque votivum.” (Valck.) This failed 
calf represents the sacrifice of Christ, by Whom alone, offered for 
us, we are reconciled to the Father. Eph. ii. 16. Col. i. 20—22. 
It may also be applied to the commemorative sacrifice of the Holy 
Eucharist, in which the meritorious efficacy of that One all-suffi- 
cient sacrifice—offered once for all on the cross—is represented 
and pleaded before God, and its benefits are applied to the penitent 
and faithful soul. Hence 8. Jerome says, ‘‘ Vitulus Ipse Salvator 
est, Cujus carne pascimur, sanguine potamur;’’ and 5, Ambrose, 
““Occiditur et vitulus saginatus, ut carnem Domini, spirituali 
opimam virtute, per gratiam epuletur;’’ and S. Aug. “ Vitulus 
ille in corpore et sanguine Dominico et offertur Patri et pascit 
totam domum.” Cp. Cyril here, p. 347, ed. Mai. 

The Μόσχος, or calf, thus interpreted, as significant of the 
propitiatory Sacrifice and Atonement made by Christ upon the 
cross, will hardly fail to remind the reader, that to the Evangelist 
St. Luke,—who alone records this parable,—has been assigned 
the symbol of the ca/f, among the four living creatures of Ezekiel 
and St. John (Ezek. i. 5. 10; κ. 14. Rev. iy. 7), by the expository 
teaching of the ancient Church. See for example Jren. iii. 11, 
τὸ κατὰ Λουκᾶν εὐαγγέλιον Gre ἱερατικοῦ χαρακτῆρος ὑπάρχον 
ἀπὸ τοῦ Ζαχαρίου τοῦ ἱερέως θυμιῶντος τῷ Θεῷ Πἤρξατο' ἤδη γὰρ ὁ 
σιτευτὸς ἡτοιμάζετο μοσχὺὸς ὑπὲρ τῆς ἀνευρέσεως τοῦ νεωτέρου 
παιδὺς μέλλων θύεσθαι. 

And with good reason. For this Evangelist appears to have 
written with a special purpose of displaying the propitiatory 
efficacy of the sacrifice offered by Christ for the sins of the world. 
St. Matthew had revealed’Him as King; St. Mark as the Man 
Christ Jesus; St. Luke exhibits Him as our Viclim; St. John 
fully manifests Him as God; and so the Gospel is complete. See 
above, Introduction to the Four Gospels, and to this Gospel, p. 163. 

25. ὁ υἱὸς ὁ πρεσβύτερος] theelder son. “ὁ Major filius, populus 
Israel secundum carnem in agro est; in hereditarid opulentia 
Legis et Prophetarum.”’ 
— συμφωνίας] music, even of Angels (vv. 7. 10. Burgon.). 
28. ᾽Ωργίσθη---εἰσελθεῖν] He was enraged by what he heard, 

and would not go into the house, because his younger brother was 
there! The Jew will not enter the Church, because the Gentile 
is there. ‘Irascitur vivere fratrem, quem putabat extinctum; 
foris stat Israel.’’ (Jerome, iv. 156.) See Acts xvii. 5. 13; xxii. 
21; xxviii. 27. As S. Ambrose says, ‘Stat foris; non exclu- 
ditur ; non ingreditur, ignorans yoluntatem Dei de vyocatione 
Gentium. Ubi cognovit, invidet et torquetur Ecclesie bonis. 
Foris enim Israel audit choream et symphoniam, sed irascitur, 
quia hic concinit plebis gratia, et consona populi jubilatio; sed 
bonus Pater etiam Auwne salvare cupiebat.”” 

29. οὐδέποτε ἐντολήν] I never transgressed thy commandment. 
Cp. the language of the Jews to our Lord, John viii. 33. 41; cp. 
Rom. ii. 17. 19; x. 3; cp. xviii. 11. 

As if it were no breach of a commandment to murmur at 
the salvation of a brother, and {αἱ brother the heathen world! 
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οὐδέποτε ἔδωκας ἔριφον, ἵνα μετὰ τῶν φίλων pod εὐφρανθῶ. “ἢ Ὅτε δὲ ὁ vids 
Lal ” > ” 3 »“ a 

σου οὗτος ὁ καταφαγὼν σοῦ τὸν βίον μετὰ πορνῶν ἦλθεν, ἔθυσας αὐτῷ τὸν 
> nw , a 3 Le) > ‘ 

μόσχον τὸν σιτευτόν. *! Ὁ δὲ εἶπεν αὐτῷ, Téxrov, σὺ πάντοτε μετ᾽ ἐμοῦ εἰ, καὶ 
ες a a » ιο et ΄ . 

πάντα τὰ ἐμὰ σά ἐστιν. 3 " Εὐφρανθῆναι δὲ καὶ χαρῆναι ἔδει, Grud ἀδελφός & Isa. 25. 1ο. 
ver. 24. 

es x ων A De cf Vs: DN λὰ Ss Ἂς ε £4) σου οὗτος νεκρὸς ἦν καὶ ἀνέζησε, καὶ ἀπολωλὼς ἦν καὶ εὑρέθη. 
A J > ΄ 

XVI. 1 Ἔλεγε δὲ καὶ πρὸς τοὺς μαθητὰς αὐτοῦ, Ανθρωπός τις ἦν πλούσιος 
a = > , Ν ΑΦ ὃ Aa) en τε ὃ / Ν ε , = 

ὃς εἶχεν οἰκονόμον, καὶ οὗτος διεβλήθη αὐτῷ ὡς διασκορπίζων τὰ ὑπάρχοντα 
αὐτοῦ. 3 Καὶ φωνήσας αὐτὸν εἶπεν αὐτῷ, Τί τοῦτο ἀκούω περὶ cod; ἀπόδος 

‘ ΄ a > , > Ν ὃ ΄ » > ~ 3 Εἰ δὲ > τὸν λόγον τῆς οἰκονομίας σου' οὐ yap δυνήσῃ ἔτι οἰκονομεῖν. ime δὲ ἐν 
ε Lal ε 5 , , , . ε , 3 ο νΝ > t 

ἑαυτῷ ὃ οἰκονόμος, Τί ποιήσω, ὅτι ὁ κύριος µου ἀφαιρεῖται τὴν οἰκονομίαν 
ἊΝ ΄“- > , 3 ΄ , ν 

ἀπ᾽ ἐμοῦ; σκάπτειν οὐκ ἰσχύω, ἐπαιτεῖν αἰσχύνομαι: * ἔγνων τί ποιήσω' ἵνα 
ν A ” > , , , > ‘ ¥ 3 »“"Ἥ 

ὅταν μετασταθῶ τῆς οἰκονομίας δέξωνταί με εἰς τοὺς οἴκους αὐτῶν. 5 Καὶ 

προσκαλεσάμενος ἕνα ἕκαστον τῶν χρεωφειλετῶν τοῦ Κυρίου ἑαυτοῦ ἔλεγε τῷ 

πρώτῳ, Πόσον ὀφείλεις τῷ κυρίῳ µου; 5 ὁ δὲ εἶπεν, Ἑκατὸν βάτους ἐλαίου" 

καὶ εἶπεν αὐτῷ, Δέξαι σοῦ τὸ γράμμα, καὶ καθίσας ταχέως γράψον πεντήκοντα. 

Τ Ἔπειτα ἑτέρῳ εἶπε, Σὺ δὲ πόσον ὀφείλεις; ὁ δὲ εἶπεν, “Ἑκατὸν κόρους 
5 “" ~ Ἂς , , 

σίτου: καὶ λέγει αὐτῷ, Δέξαι σοῦ τὸ γράμμα καὶ γράψον ὀγδοήκοντα. 
lol ῳ , 3 , ν 

ἐπήνεσεν ὁ κύριος τὸν οἰκονόμον τῆς ἀδικίας ὅτι φρονίμως ἐποίησεν" ὅτι οἱ 

δα Καὶ akph. 5.8. 
- 1 Thess. 5. 5. 

— δουλεύω] 1 εἴαυε: asif to be God’s people were slavery, 
instead of being perfect freedom ! 
— ἐμοὶ οὐδέποτε ἔδωκας ἔριφον tome thou never gavest a kid: 

ἐμοὶ, to me, is emphatic; {ο me, thy dutiful son, contrasted with 
this renegade! With what stern irony is the murmuring spirit of 
the Jewish people represented in this dialogue! And they are the 
words of Him who is describing what He best knew. 

Thou never gavest to me a kid—but God has given thema 
Lamb—the true Passover—the Lams of God who taketh away 
the Sins of the World (John i. 29. 36). Why do you ask for a 
kid, when you have the Lams? (Jerome.) 

80. 6 vids σου] thy son. Hewould not say my brother. Con- 
trast with this the language of the Servant (v. 27) and of the 
Father (v. 32), and contrast also ἦλθεν, he came, with ἀνέζησε 
(v. 32), he rose again. 
— σοῦ τὸν βίον] Remark the emphatic position of σοῦ,----' thy 

living ’—uttered with rancour against both the father and the 
brother,—‘‘ ad augendam invidiam,”’ 

91. πάντοτε μετ᾽ ἐμοῦ] ever with me. 
ix. 4. 
- πάντα τὰ ἐμὰ σά ἐστιν] all that is mineis thine. The Law, 

the Prophets, the services of the Temple in possession, and all 
the promises of the Gospel; the means of grace and hopes of 
glory in reversion; all are thine if thou wilt be mine. 

82. ὁ ἀδελφός σου οὗτος νεκρὺς ἦν καὶ ἀνέζησε] this thy brother 
was dead and arose again. See what seems to be an affecting 
reference to these words, Rom. xi. 15. 

Cp. Rom. iii. 1, 2; 

Cu. XVI. 1. Ἔλεγε δέ] Many different interpretations have 
been given of this parable of the unjust steward. See an account 
of them in S. Jerome ad Algasiam 6, t. iv. p. 197. Kuinoel’s 
and Meyer's notes here, and in Trench, p. 423. 

The clue to its correct exposition may be found in the fact, 
that it was addressed to the disciples (ο. 1) ; in the statement that 
the men of this world are, in regard to their generation (see 
below, note on v. &), more prudent (φρονιμώτεροι) than the children 
of light are with a view to another world; and in the consequent 
admonition (implied though not expressed), that the present world, 
and the eagerness, and diligence, and indefatigable earnestness of 
its children in pursuing their ends, which are uncertain and fugi- 
tive, ought to be exemplary to us, and should continually act 
as stimulants upon Christians, exciting them to show no less zeal 
and industry in striving to attain {εν ends, which are eternal in 
duration, and infinite in value. Thus our Lord teaches us to 
elicit good out of the evil we see around us; to educe food from 
poison; and to make the children of Mammon examples to our- 
selves in serving God. ΟΡ. August. Quest. Evang. ii. 34. 

To this is added the exhortation—arising from the subject of 
this parable—to use all earthly treasure as an instrument for 
securing everlasting happiness. 

— Ανθρωπος] A man. Our Lord begins four parables here 
with the words ἄνθρωπος, or ἄνθρωπός τις, xiv. 16; xv. 11; xvi. 
1. 19, In two of them the ἄνθρωτ-ς is Almighty God; in the | 

two latter a rich man. The former two specially describe our 
benefits from God; the latter two our duty to Him. 

— οἰκονόμον) a villicum, bailiff ; suggesting to us that we are 
stewards of God. Cp. 1 Cor. iv. 1. (5. Ambrose.) 

— διεβλήθη) was accused: the word is not always used ina 
bad sense. See LXX in Dan. vi. 24, and Joseph. Antt. vi. 10. 
— διασκορπίζ(ων] wasting, ‘ dissipans,’ ‘ dilapidans.’ It is not 

said that he was guilty of embezzlement and peculation. 
2. Τί τοῦτο ἀκούω) What is this that I hear of thee? 

Kiihner, ii. § 841. Meyer. 
— τὸν λόγον] the account, or reckoning, which perhaps had 

not been lately called for. 
9. ἐν ἑαυτῷ] in himself, ‘solus secum.’ See xviii. 4. This 

intimates a secret device to be communicated only to some who 
would be accomplices in the fraud and profit by it; and so their 
services might be counted on; an act of collusion. 

4. ἔγνων τί ποιήσω] I resolved what to do. A soliloquy; a 
sudden thought strikes him and he resolves what to do. Christ 
hears our secret thoughts; and will reveal them at the Great Day. 

5. ἕνα ἕκαστον] each, ‘one by one.’ He summoned them 
singly and privately one after the other, in order to secure greater 
secrecy; here was one mark of his worldly prudence. 

6. βάτους ἐλαίου] measures of oil. The tenants, like the 
modern méfayers, paid their rent, or portions of it, in kind. See 
the same usage referred to in another parable, Matt. xxi. 34—41. 
2 Tim. ii. 6. 

The βάτος, nz (ath), Ezek. sly. 10, 11. 14, was the tenth of 

an homer; and was for liguids what the ephah was for solids (see 
Matt. xiii. 33), and held seventy-two sextarii, about nine gallons. 
(Joseph. Antt. viii. 2.9. Winer, 5. v. Maasse, ii. p. 41.) 
— σοῦ τὸ γράμμα] thy bill. cov is emphatic here and in v. 7. 

And he makes him write the bill, Ais own bill (chirographum or 
syngrapha), that he may have the evidence of his hand-wriling, 
as a proof that it was his act, and so protect himself, and secure 
the tenant on his side. Another proof of his worldly shrewdness. 

— ταχέως] quickly, on the spot; to prevent the effect of any 
future demurs and compunctious misgivings on the part of the 
tenant’s conscience. Cp. the words of Herodias’ daughter, Matt. 
xiv. 28. Mark vi. 25. 

7. Ἔπειτα ἑτέρῳ] Newt he said to another, when the first had 
given him the bill, and had retired, and left him alone, to have a 
private colloquy with another of his maséer’s tenants. 

— Ἑκατὸν κόρους A hundred measures: κόρος is the Hebr. 
“ (kor), the same in size as the homer. See Ezek. xlv. 11—14; 
ten Attic medimni, Joseph. Antt. xv. 9. Winer, ii. p. 42. 

8. Kal ἐπήνεσεν 5 κύριος] The land-lord (not Christ) praised 
him, 
— τὸν οἰκονόμον τῆς ἀδικίας] the fraudulent steward. On 

this use of the genitive for an adjective, see on Matt. xxiv. 15; 
below, v. 9, μαμωνᾷ ἀδικίας. xviii. 6, ὁ κριτὴς τῆς ἀδικίας. Cp. 
Vorst. de Hebr. p. 252. 

The master praised the dishonest steward. His dishonesty 
2G2 
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ανα Lol oA ΄ ’ ε ἡ Ν ποι lal . » ΝΥ 

νιοιυ του αιωνος τοντου φρονιμώτεροι υπερ του» νιους του φωτὸς εις την 
Ν ‘ “ > 

ν Matt 619. γενεὰν τὴν ἑαυτῶν εἰσι. °" Κἀγὼ ὑμῖν λέγω, ποιήσατε ἑαυτοῖς φίλους ἐκ 

ΙΙ Ei οὖν ἐν τῷ ἀδίκῳ μαμωνᾷ 

& 19, 21. a A a 5 ΄ φ φ να ΄ Els > ‘ > , iTin 6.19. τοῦ μαμωνᾶ τῆς ἀδικίας, ἵνα ὅταν ἐκλίπητε δέξωνται ὑμᾶς εἰς τὰς αἰωνίους 
Dan. 4. 27. ε , ry Ἢ 
Tod. 4.9." σκηνάς. 1" Ὃ πιστὸς ἐν ἐλαχίστῳ καὶ ἐν πολλῷ πιστός ἐστι, Kal ὁ ἐν 19. 17. ᾿ Ἶ κ 

ἐλαχίστῳ ἄδικος καὶ ἐν πολλῷ ἄδικός ἐστιν. 
Ν > 9 2 θ Ν > Ν ΄ ην ΄ 19 Ν 9 a > 

πιστοὶ οὐκ ἐγένεσθε, τὸ ἀληθινὸν τίς ὑμῖν πιστεύσει; |" καὶ εἰ ἐν τῷ ἀλλο- 
Ν ΄ 

aMatt.6.21. τρίῳ πιστοὶ οὐκ ἐγένεσθε, τὸ ὑμέτερον τίς ὑμῖν δώσει; ( 191 
δι ) 15. Οὐδεὶς οἰκέτης 

is mentioned lest it should be supposed that shrewdness can be a 
substitute for honesty. He praised him because he had acted 
prudently, φρονίμως. 

In some expositions of this Parable, it is taken for granted 
that the landlord discovered the artifice of the steward described 
vv. 5—7. 

But the supposition seems to impair, if not to destroy, the 
beauty of the parable ; 

How could the steward be said to have acted prudently, 
shrewdly, φρονίμως, if his device was detected and exposed? 18 it 
probable, that his master would have allowed him to profit by the 
fraud, or that the debtors, who would be forced to pay the sums due, 
and perhaps be punished in person, would receive him into their 
houses? Is it likely, that in such a case our Lord would have 
propounded the steward as an example of worldly wisdom? No; 
it is no where said, or hinted in the parable, that the landlord 
discovered the mode by which the steward had ingratiated himself 
into the affections of his tenants. What he knew, was the result. 
He saw, and saw with surprise and admiration, that his steward, 
though a wasteful person (v. 1), had so contrived matters, that he 
was none the worse for being put out of the stewardship; that he 
was neither forced to dig nor to beg; and though deprived of his 
office by his master, was received as a welcome guest by his 
master’s dependents! He must therefore be a very shrewd and 
clever person, and deserve credit on that account. 

We know the method, by which the steward managed to in- 
gratiate himself with the tenants; but we must remember that we 
are reading a parable delivered by One who reads the secrets of 
all hearts, and from Whom no artifice is hid. And we are thus 
reminded, that, though the steward’s earthly master did not see 
or discover the collusion of the steward with each of his tenants 
in succession, and even praised the result as a proof of prudence, 
yet we have. to do with a Landlord Who sees all things, however 
secret, and will hereafter call all men to give an account of their 
stewardship, and bring to light all the hidden things of darkness ; 
and then all mere worldly wisdom will be confounded, and end in 
misery and shame. 

These considerations remove all objections, such as were 
raised by some sceptics of old—such as Julian and Porphyry— 
against the phrase, ‘‘the lord commended the unjust steward.’ 
The lord knew him only as a wasteful person (ο. 1): he knew 
nothing at all of his collusion with the tenants. He only saw its 
result, viz. his reception into the tenants’ habitations. 
— viol τοῦ αἰῶνος τούτου] the children of this world. As to 

this use of vids see on Matt. ix. 15. Luke x.6; and on viol φωτὸς, 
children of light, John xii. 36. Eph. ν. 8. 1 Thess. ν. 5. 8. 
— εἰς τὴν γενεὰν τὴν ἑαυτῶν] in regard to their generation, 

which is merely ¢ransi/ory: but there is a generation which is 
everlasting. They are more prudent and shrewd in regard to their 
contemporaries, persons, and things, than the children of Light are 
in regard to the persons and things of their generation; e.g. in 
regard to God Himself and heaven, which is eternal. On the 
latter use of γενεὰ as applied to an age of man see Matt. xii. 39. 
41, 42. Luke xi. 31, 52. 50, 51; and on its higher sense see 
Matt. xxiv. 34. 

On this text see Bp. Sanderson, Sermons, i. 374; iv. 49. 
9. Κἀγὼ ὑμῖν λέγω] And I say to you. You have heard what 

the earthly κύριος or lord said to his steward; now hear what I 
your heavenly Κύριος or Lord have to say to you who are My 
stewards ; and who will be called by Me hereafter ἀποδοῦναι τὸν 
λόγον τῆς oikovoulas,—to render the account of your stewardship. 
— ποιήσατε ἑαυτοῖς φίλους] make for yourselves friends from 

the mammon of unrighteousness. Make the poor your friends, 
who, by alms received from you, and by prayers offered for you, 
will be,—not indeed an efficient, but an instrumental, cause of 
your reception into heavenly habitations. See Matt. xxv. 31—45. 
Cp. 5. Greg. Nazian. Orat. xiv. pp. 255—285, on the duty of 
Christian Almsgiving ; and Barrow’s Spital Sermon, preached in 
Easter Week, 1671,—two rich storehouses of arguments for 
appeals to love of Christ and the poor in Him. 

And, in a higher sense, make God your friend—make Christ 
your friend—by a right use (not a διασκορπισμὸς, v. 1) of their 
goods entrusted to you as their steward; i.e. by employing what 

you have received from them, in body, mind, and estate, in the 
divine service and for the divine glory, by works of piety and 
charity. See Luke xii. 42, on the πιστὸς οἰκονόμος. 

— ἐκ τοῦ μαμωνᾷ] out of the mammon of unrighteousness. 
“Observe ἐκ, oul of; i.e. out of what at first may seem to promise 
no such result, e/icit true riches from it, by securing God’s friend 
ship thereby. ἐκ marks a cause or source, 1 Cor. ix. 14, ἐκ τοῦ 
εὐαγγελίου Gv. Luke xii. 15, (wh ἐκ τῶν ὑπαρχόντων. Cp. 
Rom. i. 4, James ii. 18. Winer, Gr. Gr. p. 352. 

On the word μαμωνᾶς see Matt. vi. 24, μαμωνᾷ τῆς ἀδικίας, 
— the same thing as ἄδικος μαμωνᾶς, v. 11 (where see note) ; i.e. 
that wealth which often is procured unjustly (Jerome), and which 
the steward used dishonestly, and which is often a temptation to 
fraud ; for the love of money is the root of all evil (1 Tim. vi. 10), 
and which is itself deceptive as being also uncertain (1 Tim. vi. 
17) and fugitive. Cp. Prov. xxiii. 5, and ‘fundus πράσα,” 
Horat. Od. iii. 1. 30; and “ spem mentita seges,” Ep. i. 7. 87, 
as opposed to the “justissima tellus” of Virgil, Georg. ii. 460. 

S. Aug. says (Serm. xiii.), on the true use of money, 
“Perde, ne perdas; dona, ut acquiras; semina, ut metas; has 
‘ divilias’ noli appellare, quia vere non sunt, paupertate plena 
sunt, et semper obnoxiz casibus. Ergo il//@ sunt vere divitir, 
quas, cum habuerimus, perdere non possumus. Quamdiii in terra 
sunt divitiz, non sunt. Sed divitias vocat illas Mundus; Iniquitas 
vocat. Deus ideo mamonam iniguifatis vocal; quia divitias illas 
vorat Iniquitas.’’ 
— ὅταν ἐκλίπητε] when ye Jail, i.e. die. ᾿ ἐκλείπω is used 

in this sense by LXX. Gen, xxv. 8.17; xxxv. 29. Ps. civ. 29. 
Jer. ΧΙ, 17. 22. Tob. xiv. 11. Judith vii. 22. Cp. Bp. Pearson, 
Pref. in LXX, p. 248, ed. Churton. 

Some MSS. of high authority, A, B, D, L, R, X, and some 
Versions have ἐκλείπῃ or ἐκλίπῃ here, and then the sense would 
be, When the wealth of this world shall fail you. But ἐκλίπητε 
or ἐκλείπητε is found in Εἰ, F, G, H, Καὶ, M, P, 8, U, V, Γ, A, A, 
and (as already said) this use of ἐκλείπω as an euphemism for 
death, is familiar to Hellenistic Greek, being of common use in 
the LXX; and the comparison in the parable clearly is between 
the dismissal of the unjust steward from his office and our re- 
moval from this life, and our last reckoning at the Judgment day. 
— εἰς τὰς αἰωνίους σ.] into the everlasting habitations, op- 

posed to the houses of clay into which the steward was received 
by his tenants. The friends, therefore, are pre-eminently God 
and Christ, to whom alone belong the everlasting habitations, and 
who will say, at the Great Day, to them on the right hand, “ in- 
herit the kingdom,” Matt. xxv. 34. See above, note on ποιήσατε 
-φίλους. 

This Parable may be applied {ο the Clergy as stewards of 
God's Mysteries. Hence S. Jerome ad Algas., p. 196, ‘ Passus 
dispendia dominus laudat dispensatoris prudentiam, quod adyersus 
dominum quidem fraudulenter, sed pro se prudenter egerit. 
Quantd magis Christus, qui nullum damnum sustinere potest, et 
pronus est ad clementiam, laudabit discipulos suos, si in eos qui 
in se credituri sunt, misericordes fuerint! Si iniquitas bené dis- 
pensata vertitur in justitiam, quantd magis sermo divinus, in quo 
nulla est iniquitas, qui et Apostolis creditus est, si bené fuerit dis- 
pensatus dispensatores suos levabit in coelum.” 

10. ἐν ἐλαχίστῳ] in what is least ; for such is all earthly sub- 
stance when compared with heavenly wealth, which is greatest ; 
and the use we make of our earthly substance, which is least, is 
our trial whether we are fit to be admitted to possess what is 
greatest, that is, the everlasting wealth of heaven. These words 
are referred to by Clemens R. ii. 8, λέγει Κύριος ἐν τῷ εὐαγγελίῳ, 
εἰ τὸ μικρὸν οὐκ ἐτηρήσατε, τὸ μέγα τίς ὑμῖν δώσει; λέγω γὰρ 
ὑμῖν ὅτι ὃ πιστὸς ἐν ἐλαχίστῳ καὶ ἐν πολλῷ πιστός ἐστιν. 

11. Εἰ οὖν ἐν τῷ ἀδίκῳ] If you have not been faithful stewards 
of your earthly substance, which is illusory, God will not trust 
you with what is real; i.e. the wealth of eternity. Cp S. Jerome, 
iv. 197, ad Algas., where is an exposition of this parable. 

12. ἐν τῷ ἀλλοτρίῳ] in that which is another's; for your 
worldly wealth is not yours, but God’s; you are not landlords, 
but stewards for a time, and liable to be called to your account at 
any moment (see above, xii. 20), and to be put out of your steward- 
ship ; and if you have not been faithful in that earthly trust which 
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72 Ν , , ἂ ον Ν 9 ΄ pet 9 > , δύναται δυσὶ κυρίοις δουλεύειν' ἢ γὰρ τὸν ἕνα μισήσει καὶ τὸν ἕτερον ἀγαπήσει" 
ἢ ἑνὸς ἀνθέξεται καὶ τοῦ ἑτέρου καταφρονήσει: οὐ δύνασθε Θεῷ δουλεύειν καὶ 

μαμωνᾷ. 
a , \ ε “ { , es, 

(=) "' “Ἤκουον δὲ ταῦτα πάντα καὶ ot Φαρισαῖοι ‘ φιλάργυροι ὑπάρχοντες 
Ν > , a Le καὶ ἐξεμυκτήριζον αὐτόν. 

e Matt. 23. 13. 
f Matt. 23. 14. 

5 ‘ 9 lal ε lal ε lal 

1 Καὶ εἶπεν αὐτοῖς, ἕ Ὑμεῖς ἐστε ot δικαιοῦντες g ch. 10. 29 
ε Wir eer a > ΄ εν ν ΄ ν ΄ εν τν σ κ΄ 2 
εαυτους ενγωπιον των ἀνθρώπων, ο δὲ Θεὸς γινώσκει τας καρδίας υμων, OTL TO εν 

ἀνθρώποις ὑψηλὸν βδέλυγμα ἐνώπιον τοῦ Θεοῦ. 
(3) 16" Ὃ νόμος καὶ οἱ προφῆται ἕως ᾿Ιωάννου, ἀπὸ τότε ἡ βασιλεία τοῦ κ μαι. τ". 12, 

4 13. 
rn es 5 194 τ 

Θεοῦ εὐαγγελίζεται, καὶ πᾶς εἰς αὐτὴν βιάζεται. (F) "7 ᾿Εὐκοπώτερον δέ ἐστι iMate. 5. 1s. 
3 τ ἷς ΕΣ 5 ὃς 

τὸν οὐρανὸν καὶ τὴν γῆν παρελθεῖν, ἢ τοῦ νόµου μίαν κεραίαν πεσεῖν. 

il 

1 lal Lal Lal Ν lel ε ’ , 

(42) 185 Πᾶς ὁ ἀπολύων τὴν γυναῖκα αὐτοῦ καὶ γαμῶν ἑτέραν μοιχεύει: 
Ν j Matt. 5, 22. 

και 419.5, 
” c 3 ΄ > Ν 3 Ν -“ ’ 

πᾶς ὁ ἀπολ:λυμένην ἀπὸ ἀνδρὸς γαμῶν μοιχεύει. 
(2) 19 ”Ανθρωπος δέ τις ἦν πλούσιος, 

βύσσον, εὐφραινόμενος καθ ἡμέραν λαμπρῶς: 
Λάζαρος ὃς ἐβέβλητο πρὸς τὸν πυλῶνα αὐτοῦ εἱλκωμένος, 

Ἂς 5 , ΄ Ν 

καὶ ἐνεδιδύσκετο πορφύραν καὶ 
3) πτωχὸς δέ τις ἦν ὀνόματι 

21 καὶ ἐπιθυμῶ μῶν 

χορτασθῆναι ἀπὸ τῶν ψιχίων τῶν πιπτόντων ἀπὸ τῆς τραπέζης τοῦ πλουσίου" 
> Ν ον ε ΄ 5 , 3 ΄ x, ¢ 3 a 

ἀλλὰ καὶ οἱ κύνες ἐρχόμενοι ἀπέλειχον τὰ έλκη αὐτοῦ. 
ο} 3 ΄ σον ΄“ 

“2 ᾿Εγένετο ἑὲ ἀποθανεῖν 

you hold of your Lord, He will not give you that heavenly wealth, 
which will never be taken away from those to whom it is given. 
“ Alienas appellat terrenas facultates, quia nemo secum eas 
moriens aufert.’’ S. Aug. Quest. Evy. ii. 35. 1 Tim. vi. 7; and 

S. Jerome, Epist. ad Algasiam, iv. p. 197, who says “alienum a 
nobis est omne quod seculi est.” 

13. οὐδεὶς--- δύναται] See Matt. vi. 24. 
14. Φαρισαῖοι Φιλάργυροι] the Pharisees were lovers of money 

(see Matt. xxiii. 14), making Mammon their friend instead of 
God (see above, v. 9); and regarding worldly wealth and glory as 
the criterion of God’s favour; “ felicitatem in Ade vila et divitias 
maximi pendentes,”’ and allowing the love of the world to absorb 
the love of God. Cp. John xii. 43. James ii. 1—8. Joseph. Antt. 
xiii. 3. Jahn, Archeol. § 319. 

— ἐξεμυκτήριζον] were sneering at Him; “ subsannabant, 
naso suspendebant,’—used by LXX for Hebr. 293 (/aagh). (Ps. ii. 
4; xxii. 7.) 

15. βδέλυγμα] an abomination; from βδελύσσω, abominor ; 
and specially an idol. See Matt. xxiv. 15. That which you wor- 
ship—mammon, your idol—is abhorred as a false god by the 
Most High. For, πλεονεξία is εἰδωλολατρεία, Col. iii. 5. 

16. Ὁ νόμος κ.τ.λ.] The Law and the Prophets might indeed 
seem to promise earthly rewards; but now a spiritual Kingdom, 
with heavenly promises, is set up, and every one who desires to 
be saved must press into it with a holy violence ; that is, it is not 
to be gained without the same anxious care and vehement endea- 
your, which the children of this world employ for the attainment 
of an earthly kingdom. See Matt. xi. 12. 

And yet no one tittle of the Law, rightly understood, shall 
fail; for the Gospel is the perfection of the Law. See on Matt. 
πο 17. 
— βιάζεται] presses by force. See Matt. xi. 12, 13. Cp. 

Luke xiii. 24. Xen. Cyr. iii. 3, εἰ βιάσαιντο εἴσω. 
17. δέ] Ihave come with the Gospel; διιέ not to take away 

the Law (Matt. v. 17). 
18. Πᾶς 6 ἀπολύων] Every one that putleth away his wife and 

marrieth another committeth adultery. 
It is supposed by some that there is no connexion between 

this paragraph and what precedes or follows. But this is not 
probable. See above, x. 1; xii. 13; xiii. 18. 

‘This sentence was indeed uttered by our Lord on other occa- 
szons (see on Matt. νυ. 31—33; xix. 9). Its repetition shows its 
importance ; and it is fitly introduced here because it is relevant 
to the subject in hand, viz. the use to be made by men of the 
earthly blessings which God gives them, with a refutation of the 
Pharisaic errors on this point. This appears as follows :— 

In God’s Law, to which Christ had just been referring, 
Stealing and Adultery are connected. Thou shalt not commit 
adultery; thou shalt not steal; and, thou shalt not covet thy 
neighbour’s house, thou shalt not covet thy neighbour's wife 
(Exod, xx. 14, 15. 17). Of all the earthly treasures committed 
in trust to man, none is so precious, none to be treated with so 
much reyerence, as Woman—God’s first and best gift to Man in 
Paradise (Gen. ii. 2L—25). ‘‘ House and Riches are the inherit- 

ance of fathers, and a prudent wife is from the Lord” (Prov. 
xix. 14; xviii. 22). ‘‘ Who can find a virtuous woman? for her 
price is far above rubies”’ (Prov. xxxi. 10). ‘‘ So ought men to 
love their wives as their own bodies, even as the Lord loveth the 
Church” (Eph. ν. 25—28). 

Accordingly, Christ connects Adultery with Covelousness. 
And in like manner St. Paul couples the one with the other. See 
on 1 Thess. iv. 6. 

The Pharisees asked Christ,—Whether it was lawful for a 
man to put away his wife for every cause? (Matt. xix. 3;) and it 
was their practice (especially of those among them who belonged 
to the school of Hillel) to treat wedlock as a mere secular bar- 
gain, and to tie and untie the marriage knot at pleasure, and to 
sacrifice Matrimony to Mammon. 

These considerations may serve to explain the introduction 
of that declaration in this place. 
— ἀπολελυμένην] any divorced woman generally. An abso- 

iute prohibition from Christ Himself against marrying any woman 
that has been divorced. Such marriages are adulterous. See 
above on Matt. v. 32; xix. 9. 

19. πορφύραν καὶ βύσσον] the purple, the outer attire; the 
dress of princes and nobles. Cf. Matt. xxvii. 28; the βύσσος, 
or fine linen of Egypt, being the inner clothing. 

On this Parable, or parabolic history, see S. Gregor. Homil. 
xl. in Evangel. S. Chrys. Hom. quatuor de Lazaro, y. 220—260. 
S. Aug. Serm. xiv. and xxvi. and xli. 

20. Λάζαρος] Lazarus. Very appropriate as a name for a 
beggar, if derived from N> (10), non, and “Ww (ezer), auvxilium, 
‘ quasi auxilio egens;’ or, if it is the same word as Ἐλεάζαρος, 
WD "sy, it means, ‘ God (and nof man) is my help.’ 

From the mention of this name some have supposed that 
this is not a Parable, but a History. (Cp. Cyril, p. 357.) And 
some have proceeded to assign an historical name (Νινευὴς) to the 
rich man. 

But the name Lazarus, by its etymology, seems to suggest 
that it was adopted on account of its meaning. Cp. Ezek. 
xxiii. 4. 

The beggar has a name; the rich man has none. There 
may be also something of a moral and spiritual meaning here (as 
suggested by some of the Fathers), viz. that Christ gives His 
saints ‘a new name’ (Rev. iii. 12); but that the name of the 
wicked, famous though they be in this world, is blotted out (Ps. 

lxix. 28). 
On the connexion between the Parable of Lazarus and the 

Raising of Lazarus at Bethany, see on John xi. 1. 
— ἐβέβλητο] had been laid,—to attract pity. 
21. ἀλλὰ καὶ οἱ κύνες] Such was his destitution, that even the 

very dogs, who were regarded as unclean animals by the Jews, 
were allowed to come and lick his sores, as if he were a corpse; 
and he was left to become almost food for the dogs before his 
death. (Cp. S. Chrys. Hom. de Lazaro.) ; 

The only attention, and (so to speak) medical dressing which 
his sores received, was from the dogs, who came and licked them. 
(Cyrit.) 
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τὸν πτωχὸν, καὶ ἀπενεχθῆναι αὐτὸν ὑπὸ τῶν ἀγγέλων εἰς τὸν κόλπον ᾿Αβραάμ. 
- ο ‘ hey 

᾿Απέθανε δὲ καὶ ὁ πλούσιος, καὶ ἐτάφη" * καὶ ἐν τῷ Ady ἐπάρας τοὺς ὀφθαλμοὺς 
3 lal ε , > ή ε Lo) ἃς A ‘ 3 ΔΝ 5A Ν 4 , 

αὐτοῦ ὑπάρχων ἐν βασάνοις ὁρᾷ τὸν ᾿Αβραὰμ ἀπὸ μακρόθεν, καὶ Λάζαρον 
k Isa, 66. 24. 
Zech, 14. 12. 
Mark 9. 44. 

1 Job 21. 13. 
ch. 6, 24. 

x = > , 5 9 > 
ἐν τοῖς κόλποις αὐτοῦ. 5: " καὶ αὐτὸς φωνήσας εἶπε, Πάτερ ᾿Αβραὰμ, ἐλέησόν 

Lal Ὁ ν 

με, καὶ πέμψον Λάζαρον, ἵνα βάψῃ τὸ ἄκρον τοῦ δακτύλου αὐτοῦ ὕδατος, καὶ 
= a ᾿Ξ ; clean 

καταψύξῃ τὴν γλῶσσάν pov, ὅτι ὀδυνῶμαι ἐν τῇ φλογὶ ταύτῃ. “5᾽ Εἶπε δὲ 

᾿Αβραὰμ, Τέκνον, μνήσθητι ὅτι ἀπέλαβες σὺ τὰ ἀγαθά σου ἐν τῇ ζωῇ σου, 
Ν / ε , Ν , cal δὲ ῷὢοὸ nN A ‘ δὲ δὃ “ i 26 9 

καὶ Λάζαρος ὁμοίως τὰ κακά’ νῦν δὲ ὧδε παρακαλεῖται, σὺ δὲ ὀδυνᾶσαι' "' καὶ 
΄- lal ” , ε 

ἐπὶ πᾶσι τούτοις μεταξὺ ἡμῶν καὶ ὑμῶν χάσμα μέγα ἐστήρικται, ὅπως οἱ 
, A » Ν «ε A ‘ ys A ε 3 aA ‘4 ε Lal 

θέλοντες διαβῆναι ἔνθεν πρὸς ὑμᾶς μὴ δύνωνται, μηδὲ ot ἐκεῖθεν πρὸς ἡμᾶς 
A 27 > Be > a > , οφ ΄ “κ > ΔΝ > 

διαπερῶσω. ᾗ Εἶπε δὲ, Ερωτῶ σε οὖν, πάτερ, ἵνα πέμψης αὐτὸν εἰς τὸν οἶκον 
A υ) - ο 

τοῦ πατρός µου, “ὃ ἔχω γὰρ πέντε ἀδελφοὺς, ὅπως διαμαρτύρηται αὐτοῖς, ἵνα 

22. ἀπενεχθῆναι] A loco alieno in patriam. (Beng.) Com- 
pare the beautiful language of Wisdom, iii. 1—11. 

— κόλπον ᾿Αβραάμ] Abraham's bosom. Immediately after 
his death, his soul on its separation from the body was carried 
by Angels to the place of peace and joy, where the faithful rest, 
and recline, as it were, at a spiritual banquet in the bosom (see 
John xiii. 23. 25; xxi. 20) of the Father of the Faithful (Gal. iii. 
9. Rom. iv. 11. 16). Cp. 5. Aug. de Anima, iv. 16, in Joann. 
Tract. xvi. The expression, ‘‘ Bosom of Abraham,”’ as the place 
of rest of faithful souls, was already familiar to the Jews. See 
Josephus de Mace. ii. p. 514, where the Maccabees say, οὕτω 
θανόντας ἡμᾶς ᾿Αβραὸμ καὶ Ἰσαὰκ καὶ Ἰακὼβ ὑποδέξονται εἰς τοὺς 
κόλπους αὐτῶν. (Wetst.) ‘ Quid Abrahe sinus nisi secretam 
requiem significat patrum?” Greg. M. Bp. of Rome, Δ.Ὀ. 590 
—604, who in expounding this Parable says nothing of Purga- 
tory. 

This place here called Abraham's bosom, is called Paradise 
Luke xxiii. 43. See note there. It was called “the Garden of 
Eden” by the Jews. See Lightfoot here. 

On the intermediate state of the disembodied spirit, which 
does not sleep, but is in “rest and felicity,’’ see the remarks and 
passages from the Fathers quoted by By. Bull, Sermon on Acts 
i, 25 (Serm. iii. vol. i. pp. 49—82). 

The Office for the Burial of the Dead, in the Book of Com- 
mon Prayer, particularly the last two prayers, declares the mind 
of the Church of England on this subject. 

See also an excellent volume by the Rev. T. K. Miller, 
“Things after Death,’ Lond. 1848, pp. 1—64, and the notes 
on this Gospel below, xxiii. 43, and John xi. 11. 

It is observable that the Holy Spirit, writing by St. Luke to 
the Gentiles, has been specially studious to record in this Gospel 
portions of our Lord’s teaching, which might serve to correct the 
erroneous notions derived from heathen, mythological, and poetical 
representations of the Nexvia, Tarlarus, Elysium, &c., concerning 
the state of the soul immediately after death. Cp. Grotius, on 
Luke viii. 55, and Luke xxiii. 40, 43, and Townson, on the Gos- 
pels, pp. 192—196, and above, Introduction, p. 159. 
— ἐτάφη] was buried ; perhaps ina splendid mausoleum, with 

a laudatory epitaph. Not so Lazarus. Cp. S. Chrysost. Homil. 
‘i, de Lazaro. 

23. ἐν τῷ ἅδη} in Hades ; the place of departed, disembodied 
spirits. (See on Acts ii. 27, and Wetstein here.) This place is 
to be carefully distinguished from γέεννα, or hell, properly so 
called (see Matt. v. 22. 29, 30). 

This place of disembodied spirits is divided into two separate 
regions (see v. 26), between which there is an impassable gulf 
fixed for ever; and, therefore, to the general term ἄδης, is added 
here ἐν βασάνοις, in torments, to indicate that Ais soul was in a 
state of anguish, ‘‘ having a dreadful expectation of a far greater 
torment to come;”’ ‘‘a fearful looking for of Judgment’’ (Heb. 
x. 27), while the soul of the beggar Lazarus is in rest and joy. 
(Cp. Bp. Bull, Sermon above quoted, p. 60.) 

Hence it appears, that such as we are at our death, such 
shall we be at the judgment-seat of Christ. Clem. R.1.c¢., µετα- 
νοήσωμεν ἕως ἔχομεν καιρὸν μετανοίας" μετὰ γὰρ τὸ ἐξελθεῖν ἡμᾶς 
ἐκ τοῦ κόσμου οὐκέτι δυνάμεθα ἐκεῖ ἐξομολογήσασθαι ἢ μετανοεῖν 
ἔτι. 5. Cyprian, Fell. p. 163, ‘‘Qualem te invenit Dominus 
cium yvocat, talem te judicat.”” See on Matt. v. 26, and below, 
v. 26. 

— ἐν βασάνοις] in torment ; long before the day of Judgment; 
1800 years at least. 

Hence it appears from Christ’s words, that the wicked who 
died under the Law were punished in another state of being; and 

that the righteous were comforted, by virtue of His death, even 
before His Passion. And may not its efficacy have extended 
backward to those who lived up to the natural Law which was 
given them ? 

24. δακτύλου-- γλῶσσαν] finger—tongue. ‘ God is a Spirit,” 
and yet, in order to give ws an idea of His attributes, He speaks 
in the Holy Spirit of the Heart, Arm, Hand, Finger, and Mouth 
of God. 

So here, in order that we may have some notion of the con- 
dition of disembodied spirits, our Lord uses words connected with 
body, in order to express the anguish, torment, and agony of the 
soul, and more appropriately, because the soul of Lazarus (and 
all the souls of the faithful) are represented as resting in 
“ Abraham’s bosom.” 

“ Anguish, torment, agony,” are all words derived from 
bodily suffering (angor, tormentum, ἀγωνία), and yet are usually 
applied to the soul. 

The tongue appears to be specified, because he had specially 
sinned by sins of the palate, surfeiting and gluttony ; and perhaps 
by proud and wicked words, their usual accompaniments. 

On this question, why words relating to the Jody are used in 
this Parable which refers to the condition of the disembodied soul, 
see also the disquisition of Methodius, in Amphilochii Opera, 
p- 328—334. 
— ἐν τῇ φλογὶ tatty] in this flame. The pains of the wicked 

immediately after their death, are to their pains after the resur- 
rection, only as pains produced by a flame, compared with those 
of a lake of fire. 

25. ἀπέλαβες] thou tookest off as thy portion and treasure, 
and spentest, so that nothing now remains. 

On this text see the Sermon of Bp. Andrewes, ii. 78. 
— σύ] Omitted in some MSS. and Editions ; but it adds to the 

force of the speech. There is a double contrast here. 
— Λάζαρος ὁμοίως τὰ κακά] Lazarus exhausted his evils ; as 

thou thy good things—the sum total of them—in the other life. 
To correct the notion that wealth, as such, excludes from 

happiness hereafter; or that poverty, as such, ensures fruition 
of that happiness, it is observed by the Fathers, e.g. S. August. 
in an admirable Sermon (Serm. xiv.), that the beggar Lazarus is 
carried by the Angels into the bosom of the rich man Abraham 
(Gen. xiv. 14; xxiv. 1), who made God his friend (2 Chron. xx. 
7) by a right use of the riches of this world. 

On other doctrinal and practical uses to be made of this 
statement, see Bp. Bull’s Sermon above quoted. 

26. χάσμα μέγα] a great gulf. ‘Inter Ίππο divitem,’’ says 
S. Ambrose here, ‘‘ et pauperem chaos magnum est, quia post 
mortem nequeunt merita mutari.” See also S. August. Quest. 
Evang. ii. 88. Matt. xii. 32. 

27. ρωτῶ σε οὖν] I pray thee therefore. This consideration 
for his father’s house seems to bring out more forcibly the doc- 
trine of the parable, that exemption from flagrant sin, such as the 
Pharisees indulged in, and social kindness and good nature, are 
not enough to save us from future torment; but that we must re- 
gard ourselves and all our substance, time, and talents, as God’s 
property, to be used in His service, and that if we fail to do this, 
He will not only no? “ receive us into everlasting habitations,” but 
consign us to torments immediately on our departure from this 
world ; and those torments will be increased in intensity at the 
Great Day, when our bodies will be raised and reunited for ever 
to our souls. 

98. ἔχω πέντε ἀδελφούς Ihave five brethren still living on 
earth. Here is another proof that this Parable describes the con- 
dition of the disembodied soul, in the interval immediately after 
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μὴ καὶ αὐτοὶ ἔλθωσιν εἰς τὸν τόπον τοῦτον τῆς βασάνου. ™ ™ Λέγει δὲ αὐτῷ τὰ τεα. 5. 50. 
3 x 7 met Ἀὶ 9 . , = ΄ = & 34. 16 

Αβραὰμ, Ἔχουσι Μωῦσέα καὶ τοὺς προφήτας, ἀκουσάτωσαν αὐτῶν. 
τ ae ΝΑ, , 3 Ν 3 3 λα. lal a bY 3 Ν 
εἶπεν, Οὐχὶ, πάτερ ᾿Αβραὰμ, ἀλλ᾽ ἐάν τις ἀπὸ νεκρῶν πορευθῇ πρὸς αὐτοὺς 

80 Ὁ δὲ Johns. 39. 45. 
Acts 15. 21. 
& 17, 11. 

΄ 51 > δὲ ΕΞ οἱ > .. , Ν A aA > 3 ΄ 

µετανοήσονσιν. Eire δὲ αὐτῷ, Εἰ Μωῦσέως καὶ τών προφητών οὐκ ἀκούουσιν, 
n δὲ 27 3 a 3 a , 
OUVOE εαν TLS EK VEKPWV αναστη πεισθήσονται. 

MVE! u 

n John 12. 10, 11 

‘ A - Η 
) 1 "Εἶπε δὲ πρὸς τοὺς μαθητὰς αὐτοῦ, ᾿Ανένδεκτόν ἐστι τοῦ + 149. 18.6.7 

ἡ ἐλθεῖν τὰ σκάνδαλα, οὐαὶ δὲ δι οὗ ἔρχεται: 3 λυσιτελεῖ αὐτῷ εἶ μύλος PX : 
ὀνικὸς περίκειται περὶ τὸν τράχηλον αὐτοῦ, 
Αλ ο a rn 
ἢ ἵνα σκανδαλίσῃ ἕνα τῶν μικρῶν τούτων' 

ε 4 3 Ν ε 3 4 > ’ 

ἁμάρτῃ εἰς σὲ ὁ ἀδελφός σου, ἐπιτίμησον 

ΔΝ »9ε 3 X , 

καὶ ἔῤῥιπται εἰς τὴν θάλασσαν, 
198 - 6 

(+) ὃ προσέχετε ἑαυτοῖς" " ἐὰν δὲ b Matt. 18. 1. 
3 Led % 38 Α ” 

αὐτῷ: καὶ ἐὰν µετανοήσῃ. ἄφες 
3 κας 199 4 Ν ΞΝ ε ΄ A ε ΄ ε ΄ 3 8 A ε “πὰ , A αὐτῷ: (5) ὁ καὶ ἐὰν ἑπτάκις τῆς ἡμέρας ἁμαρτήσῃ εἰς σὲ, καὶ ἑπτάκις τῆς 

ε A ol 

ἡμέρας ἐπιστρέψῃ πρὸς σὲ λέγων, Μετανοῶ, ἀφήσεις αὐτῷ. 
200 5 τ: A 

(7) ° Καὶ εἶπον οἱ ἀπόστολοι τῷ Κυρίῳ, Πρόσθες ἡμῖν πίστιν. © Εἶπε δὲ 
ὃ Κύριος, ° Εἰ εἴχετε πίστιν ὡς κό ΐ ἐλέ ἂν τῇ ίνῳ ταύτῃ, ο Matt. 17. 20 ριος, xX στιν ὡς κόκκον σινάπεως, ἐλέγετε ἂν τῇ συκαμίνῳ ταύτῃ, «Matt. 17. 20 
3 , Ἂς 4 lod Δ A Ἐκριζώθητι καὶ φυτεύθητι ἐν τῇ θαλάσσῃ, καὶ ὑπήκουσεν ἂν ὑμῖν. Mark 9. 23. 

& 11. 23. 

(S) 17 Τίς δὲ ἐξ ὑμῶν δοῦλον ἔχων ἀροτριώντα ἢ ποιμαίνοντα, ὃς εἰσελθόντι 
ἐκ τοῦ ἀγροῦ ἐρεῖ, Εὐθέως παρελθὼν ἀνάπεσε, ὃ ἀλλ᾽ οὐχὶ ἐρεῖ αὐτῷ, Ἑτοί- ἃ ον. 13. 37. 

4 ’ Ν ἊΝ , 4 , x ΄ ‘ 

µασον τί δειπνήσω, καὶ περιζωσάμενος διακόνει μοι, ἕως φάγω καὶ πίω, καὶ 
Ν [ων ,ὔ Ν ΄ ΄ 9 x 

μετὰ TavTa φάγεσαι καὶ πίεσαι σύ; Μη 
, 3” Led 8 ύλ 3 ’ Ψ 

χαριν εχει τω οουλω εκεινῳ OTL 

death, and before the General Resurrection and Judgment to 
come. 
— ὅπως---μή] in order that they may not pass. 
29. Μωῦσέα καὶ τοὺς προφήτας Moses and the Prophets, i.e. 

the Old Testament. See Matt. xi. 13. Luke xxiv. 44, and Hot- 
tinger, Thesaur. Philol. pp. 454—456. Smith, Discourses on 
Prophecy, p. 301, and the authorities cited in the Editor’s Lec- 
tures on the Canon of Scripture, Lect. ii. pp. 30 —40. 

Here is a remarkable testimony from Christ Himself, speak- 
ing by the Father of the faithful in the world of departed Spirits, 
that the Jews have ‘‘ Moses and the Prophets ;” i. 6. that the 
“ Canon of the Old Testament ᾿ is, what it was believed by the 
Jews to be, viz. the Word of God, speaking by Moses and the 
Prophets ; and that it had been preserved in purity and integrity 
by the Jewish Church to our Lord’s age, whence it has come 
down to our own; that it is genuine, authentic, and divine, 
and not, as some, contradicting Christ, would now have us believe, 
amere farrago of fragments put together by writers more recent 
than ‘Moses and the Prophets; and that its testimony is so 
cogent, that they who will not receive it as such, are in so 
hardened and desperate a state, that they would not be persuaded, 
even though one rose from the dead. 

Our Lord intimates also, that men come into the torments 
of Hades, as the Rich Man did, because they will not hear the 
Holy Scriptures delivered to them by God, and guarded by the 
Church. See next note. 

81. οὐδὲ ἐάν τις ἐκ νεκρῶν ἀναστῇ] not even though one rose 
Jrom the dead. One did rise from the dead, and his name was 
Lazarus, raised by Christ. (John xi. 44.) But the Chief Priests 
did not believe; they even “consulted that they might put Laza- 
2119 to death.’’ (John xii. 10, 11.) And Another rose from the 
dead. He, who raised Lazarus, raised Himself. Still, they would 
not believe, but sought to kill them who preached the Resurrec- 
tion of Christ. (Acts iy. 2, 3.) 

All this was, because they would not hear ‘“‘ Moses and the 
Prophets.” What then will be the condition of those, who 
refuse to hear Moses and the Prophets, Christ and the Apostles, 
speaking in the Old and New Testaments ? 

Cu. XVII. 1, ᾽Ανένδεκτον] It is impossible. οὐκ ἐνδέχεται, 
Luke xiii. 33. The circumstances of the case do not admit of any 
other result. See note on Matt. xviii. 7, and on Luke xii. 49. 

On the use of the τοῦ, see on Acts x. 25. 
2. λυσιτελεῖ] it is profitable. “Tributum solvit, utilitatem 

affert.” (Valck.) 
— μύλος ὀνικός] Matt. xviii. G6. B, Ὁ, L, have λίθος µυλικός. 
3. ἐὰν ἁμάρτῃ] Matt. xviii. 15—21. 
5. Πρόσθες ἡμῖν πίστιν] Add faith to us; not, ‘increase 

our faith,’—‘ appone nobis fidem,’—give faith in addition to our 
other privileges, powers, and virtues. For a further exposition 
see below on v. 10. 

6. ἐλέγετε ἄν] ye would have said. 
-- τῇ συκαμίνῳ ταύτῃ] to this mulberry-tree ; ‘ morus nigra 

sanguinea,’ Virg. Ecl. vi. 22. ‘Morum nigrum,’ Horat. Sat. ii. 
4.22. See Billerbeck, Flora Classica, p. 229. Winer, Lex. ii. 
p- 62. It seems to be derived from the Hebr. 7270 (shikmah), 
which is rendered in the LXX by συκάµινος, 1 Chron. xxvii. 28, 
and in other places. The συκοµορέα of Scripture is the Ficus 
Egyptia. On the meaning of the sentence see Matt. xvii. 20. 
Mark xi. 23. 1 Cor. xiii. 2. 
— ὑπήκουσεν ἄν] would have obeyed you. On this verse, 

where the particle ἂν occurs twice, Valck. makes a memorable 
remark, viz. that this use of ἂν is only found seven times in the 
Psalms and Prophetical Books (Isa. i. 9. Ezek. iii. 6. Obad. ν. 5. 
Ps, liv. 13; Lexx. 15; cviii. 9; cxxiii. 3). 

Would this remark aid in settling the question concerning 
the date and authorship of the translation of the Books in the 
LXX? This use of ἂν is rare in St. Matthew and St. Mark; 
more common in St. Luke and St. John. On the very rare oc- 
currence of ἂν with the infinitive in the N. T., and, in certain 
cases, with the optative, see on 2 Cor. x. 9. 

7. Τίς δὲ ἐξ ὑμῶν] But who of you? The reason why ye have 
not faith is, that ye consider God as your Debtor for service ren- 
dered by you, instead of humbly regarding yourselves as indebted 
to Him for all your power to serve Him, and as unprofitable ser- 
vants,—servants of whom He has no need, and who cannot be 
profitable to Him (Job xxii. 2; xxxv. 7. Ps. xvi. 2. Rom. xi. 
35),—i. e. as not laying your Master under any obligation, even 
though you should do all that He commands you; for that is 
what you owe to Him, ὀφείλετε, v. 10. “ Non est beneficium sed 
officium facere quod debetis ” (Senec. Controy. ii. 13). All your 
power of working in His service, and all your future reward for 
service, is of His free grace alone. See Rom. i. 5; iv. 4; xi. 6. 
1 Cor. xv. 10. Eph. iii. 7, 8.16. Cp. Bp. Beveridge and Pro- 
JSessor Browne on Art. XIV. “on Works of Supererogation.’’ 

The connexion, therefore, with the preceding verse is,— 
‘You ask for Faith. Faith is a grace; grace is a gift of God; 
and to him that AafA shall be given, and he shall have more 
abundantly.’ (Matt. xiii. 12. Mark iv. 25. Luke viii. 18.) You 
must therefore have grace,—you must be sensible that you have 

no merit of your own, for you are not your own (1 Cor. vi. 19; 

vii. 23); that you owe ali service to God, whose you are by 

nature and grace. ‘* Nemo in operibus glorietur,”’ says S. Am- 
brose, “quia jure Domino debemus obsequium ; et dum vivimus 
debemus semper operari ;’’ and you must be conscious that you 

can do nothing without God; that without Him you are unprofit- 

able; and you must pray for His grace—and rely on Him, and 

ascribe to Him alone all that you can do; and then you will have 
faith, and be able to remove all the obstacles in your way. Cp. 
Matt. xvii. 20, and below, v. 19. 

9. Μὴ χάριν ἔχει] Does he feel obliged to? Does he return 



232 LUKE XVII. 10-10. 
Wen” νο οι ee ΄ .- 

Όυτω και ὑμεῖς Οταν ποιήσητε πάντα 

12 Ν > ᾽ὔ᾿ > Led ” ΄ 

Καὶ εἰσερχομένου αὐτοῦ εἴς τινα κώμην 
Ss 

19 καὶ αὐτοὶ ἦραν 

14." Καὶ ἰδὼν εἶπεν αὐτοῖς, 
4 3 , 3 - ε ΄ 3 Ν 

Καὶ ἐγένετο ἐν τῷ ὑπάγειν αὐτοὺς 

15 Εἷς δὲ ἐξ αὐτῶν ἰδὼν ὅτι ἰάθη ὑπέστρεψε μετὰ φωνῆς 
\ ν , Ν 9 ΄ ae 

καὶ ἔπεσεν ἐπὶ πρόσωπον παρὰ τοὺς πόδας αὐτοῦ 

7 ᾿Αποκριθεὶς δὲ ὁ ᾿]ησοῦς εἶπεν, 

μυ τα 2 και εἶπεν GUTG', 

«70:34. ἐποίησε τὰ διαταχθέντα ; οὐ δοκῶ. 
& 35.7. Ν , ec a / σ δ - 5 iP es a ΕἸ (λ r 

Ps.10.2 τὰ διαταχθέντα ὑμῖν λέγετε, Ὅτι δοῦλοι ἀχρεῖοί ἐσμεν" ὃ ὠφείλομεν ποιῆσαι 
4 πεποιήκαμεν. ; 

: a ΄ 24 > 9 . as 
beh. 9. 61, 58. 1 Καὶ ἐγένετο ‘év τῷ πορεύεσθαι αὐτὸν εἰς Ἱερουσαλὴμ, καὶ αὐτὸς διήρχετο und. 4 : - . 

διὰ μέσου Σαμαρείας καὶ Γαλιλαίας. 
- > ΄ 5. oe δέ λ Αα ὃ εδ” soe 6 εν ἀπήντησαν αὐτῷ δέκα λεπροὶ ἄνδρες, " οἱ ἔστησαν πόῤῥωθεν, 

a , lal > / 9 4 ε a“ 

h Ler, 13.2 φωνὴν λέγοντες, ᾿]ησοῦ ἐπιστάτα, ἐλέησον ἡμᾶς. 
- ’ ε Θ' -“ ε wn 

Matt. 8. 4 Πορευθέντες ἐπιδείξατε ἑαυτοὺς τοῖς ἱερεῦσι. 

ἐκαθαρίσθησαν. 
Ν 

μεγάλης δοξάζων τὸν Θεὸν, 15 
“ a fd 

εὐχαριστῶν αὐτῷ' καὶ αὐτὸς ἦν Σαμαρείτης. 
5... 8 ε δέ 3 6 , 6 ε δὲ 3 , A 18 > ε έϱ « , 

iMott.o.2, Οὐχὶ οἱ δέκα ἐκαθαρίσθησαν ; οἱ 9ὲ ἐννέα που ; Οὐχ εὑρέθησαν ὑποστρέ- 
4 - ο a 9 ‘ 2 

eax 5. 5.. ψαντες δοῦναι δόξαν τῷ Θεῷ, εἰ μὴ ὁ ἀλλογενὴς οὗτος" 
ch, 7. 50. & 8.48. » Χ , ε , ΄ ΄ 
ch. 18. 12. Αναστὰς πορεύου, ἡ πίστις σου σέσωκέ σε. 

thanks 7 The Apostle St. Paul seems to refer to this question, 
and to put the matter in the true light, when he says of himself 
(1 Tim. i. 12), χάριν ἔχω τῷ ἐνδυναμώσαντί µε Χριστῷ. 2 Tim. 
1. 3, χάριν ἔχω τῷ Θεῷ ᾧ λατρεύω. 

10. ὅταν ποιήσητε] when ye have done all that has been com- 
manded you ;—which will never be; but Christ reminds us how 
high the standard of duty is, in order to teach us humility. 

— δοῦλοι ἀχρεῖοί ἐσμεν] we are unprofitable servants. Yet 
Christ says, ‘‘Cast ye the unprofitable servant into the outer 
darkness’’ (Matt. xxv. 30),—and He also says, ‘ Well done, good 
and faithful servant’’ (xxv. 21.23). Therefore, though man can- 
not be profitable to God (see note on v. 7), yet one servant may 
be more unprofitable than another; and all are obliged to be 
δοῦλοι πιστοὶ καὶ ἀγαθοί: and in order that they may be so, they 
must be sensible that of themselves they are ἀχρεῖοι, and pray 
for God’s grace to make them σκεύη εἰς τιμὴν ἡγιασμένα, εἴ- 
χρηστα τῷ Δεσπότῃ εἰς πᾶν ἔργον ἀγαθὸν ἠτοιμασμένα (2 Tim. 
ii. 21). 

What God will reward in us hereafter is not our desert, but 
His grace in us. ‘Coronabit gratiam suam,” says S. August. 
When, therefore, we say that we are unprofitable servants, we 
speak of ourselves abstractedly considered as ourselves, and not 
of God’s grace in us, which makes us εὐχρήστους εἰς διακονίαν. 
(2 Tim. iv. 11. Philem. 11.) 

Of ourselves we are ἀχρεῖοι, and yet we shall be condemned 
if we are ἀχρεῖοι (see Matt. xxv. 30); for it is our duty to im- 
prove the grace of God that is given us, so that we may not be 
ἀργοὶ καὶ ἄκαρποι in the day of the Lord (2 Pet.i. 8). Hence it 
is true that ‘‘ Miser est quem Dominus servum inutilem appellat, 
beatus, qui se ipse.” (Beng.) 

— ὃ ὠφείλομεν] what we ought todo. Why boastest thou? 
Dost thou not know that thon art in danger if thou payest not 
thy debis? and if thou payest them, thou hast no claim to 
thanks. (5. Cyril.) 

So even if we did αἰ] that is commanded us, we should not 
have conferred a favour on God, but have only paid a debt; and 
since we leave undone many things that we ought to do, and do 
many that we ought not, we have more need to plead for pardon, 
than to ask for reward. 

11. Καὶ ἐγένετο] The lesson on the need of grace, and on the 
duty of thankfully ascribing all the good that we can do to God’s 
grace preventing and following us, introduces naturally the suc- 
ceeding narrative on the blessedness of gratitude to God, in the 
case of the Samaritan leper, and on the prevalence of the sin of 
ingratitude in the world, exemplified by the nine. 

— διὰ μέσου) belween Samaria and Galilee. Our Lord was 
now going up to the Feast at Jerusalem. He was not willing to 
scandalize the Samaritans, who would be offended by seeing His 
face set to go up to Jerusalem (see above, ix. 52, 53). 

And He would not give offence to the Jews by preaching to 
the Samaritans. (Jerome.) He gave the first offer of salvation 
to the Jews. 

Thus He gave a remarkable practical illustration of His 
own precepts in this chapter concerning offences (xvii. 1, 2). 
He went along the boundary line of Galilee and Samaria, having 
Galilee on the left hand and Samaria on the right. He then 
crossed the Jordan, perhaps at Scythopolis, where was a bridge, 
into Perea, and then went southward till He crossed the Jordan 
again near Jericho and so came to Jerusalem. (See Wetstein). 

Illustrations of this use of διᾶ µέσου may be seen in the 
Editor’s "' Athens and Attica,” cap. xxiv. 

He travelled between Galilee and Samaria, rejected by one 
and not received by the other, and He went to Jerusalem to be 
crucified. ‘* He came unto His own, and His own received Him 
not.” (Johni. 11.) It is said by some (e. g. Meyer, p. 432; cp. 
him on Matt. xix. 1) that St. Luke’s account is inconsistent with 
that of St. Matthew and St. Mark (x. 1), who say that our Lord 
went by Perea. But this is an error. St. Luke’s account is sup- 
plementary to theirs, not at variance with it. 

12. ἔστησαν πόῤῥωθεν they slood afar off; perhaps crying, 
“ Unclean, Unclean!” See Levit. xiii. 45. 

14. ἐπιδείξατε ἑαυτούς] See on Matt. viii. 4. 
— τοῖς ἱερεῦσι] to the Priests, i.e. of Jerusalem. It is imagined 

by some that Christ sent the Samaritan to a Samaritan priest. 
But Christ sent the Samaritan to the Priests—the Jewish priests 
—and thus taught him a salutary lesson to the soul, viz. “ that 
salvation is of the Jews’’ (John iv. 22). And the obedience 
of the Samaritan was more exemplary on this account. 

15. ὑπέστρεψε] he turned back, before he had shown himself to 
the priest; and so the paramount importance of Thankfulness i& 
brought out more forcibly. Hence it appears that Gratitude to 
God, and, in like manner, other Moral Virtues grounded on Love 
and Faith, have an obligation prior and superior to that of all 
positive law. Cp. on Matt. ix. 13, and Luke vi. 1—9; xiii. 10— 
16; xiv. 3. 5. 

17. οἱ δέκα] Were not the ten cleansed? but the nine—where 
are they ? 

18. ἀλλογενής] slranger. The Samaritan is so called because 
of his Assyrian extraction. See above on 2 Kings xvii. 24. 4]. 

Although our Lord, not willing to give offence to the Jews 
and Samaritans by going through Samaria to the Feast at Jeru- 
salem (see on v. 11), did not go to the Samaritans, yet the Sama- 
ritans are welcomed by Him. The one Samaritan leper comes 
back to Christ and is Jlessed, while the other nine lepers pass on, 
and forfeit the blessing. 

19. ἡ πίστις σου] thy failh hath saved thee. This word faith 
is the clue which connects this history with the request of the 
Apostles in v. 5. Our Lord’s reply to them here may be thus 
paraphrased: You ask me to give you Faith in addition to your 
other privileges and supposed virtues. Look not merely to the 
giver, but look also to yourselves the recipients. I cannot give, 
unless you are rightly disposed to receive; you must banish all 
thoughts of your having any merit of your own, to which faith is 
to be added (see v. 5). And think not that faith is a thing to be 
added ; imagine not that it is to be merely an appendage (ἐν 
προσθήκης μέρει) to other graces and virtues. No; it is the 
root and ground of all virtue. You must begin with believing in_ 
Me. And say not, ‘‘add to us ;’’ suppose not, that it is to be 
added to you, as if you were something in yourselves. No; you 
must empty yourselves of yourselves, before you can receive an 
infusion of divine grace, giving you faith. 

The Holy Spirit enforces this lesson by recording the history 
of the grateful Samaritan; and so teaches Christ's disciples by 
the example of a stranger (v. 18), of whom it is declared by 
Christ that he had faith, a saying faith by which he removed the 
sycamine tree of his own leprosy, a Scriptural image of sin, and 
had shown that Faith, by clear-sighted appreciation of the great 
ot of thankful ascription of all praise and glory to God alone 
v. 15). 
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(74) Ἄ ᾿Ἐπερωτηθεὶς δὲ ὑπὸ τῶν Φαρισαίων πότε ἔρχεται ἡ βασιλεία τοῦ 
la) > 4 > A ‘ Gi 3 ¥ ε Χ , A a Ν 

Θεοῦ, ἀπεκρίθη αὐτοῖς καὶ εἶπεν, Οὐκ ἔρχεται ἡ βασιλεία τοῦ Θεοῦ μετὰ 
΄ 9] ὑδὲ > “ ᾿Ιὸὃ ‘ δ ὃ Δ io ΠῚ > fod io Ἂς Ἂς ε β λ ΄ 

παρατηρήσεως, “ οὐδὲ ἐροῦσιν, ᾿Ιδοὺ ὧδε, ἢ ἰδοὺ ἐκεῖ: ἰδοὺ γὰρ ἡ βασιλεία 
lal r A ε lal > 

τοῦ Θεοῦ ἐντὸς ὑμῶν ἐστιν. 

(5) “3 Εἶπε δὲ πρὸς τοὺς μαθητὰς, ᾿Ελεύσονται ἡμέραι ὅτε ἐπιθυμήσετε μίαν 
rn ε cr fal τά] iS , id a Ν > ” 204 93 πον A 

τῶν ἡμερῶν τοῦ Υἱοῦ τοῦ ἀνθρώπου ἰδεῖν, καὶ οὐκ ὄψεσθε. (3) * Καὶ ἐροῦσιν 
ος τς . 2 ον Ετος νο μα λ , - 205) 2k & χὰ j Matt. 24. 23 ὑμῖν, 1δοὺ ὧδε, ἢ ἰδοὺ ee "ἢ ἀπέλθητε, μηδὲ διώξητε ( v) “Ὥσπερ, γάρ τα ἘΠῚ 

ἡ ἀστραπὴ ἡ ἀστράπτουσα ἐκ τῆς ὑπ οὐρανὸν εἰς τὴν ὑπ οὐρανὸν λάμπει, 
οὕτως έσται ὁ Υἱὸς τοῦ ἀνθρώπου ἐν τῇ ἡμέρᾳ αὐτοῦ. 

(Gr) 3 Πρῶτον δὲ δεῖ αὐτὸν πολλὰ παθεῖν, καὶ ἀποδοκιμασθῆναι ἀπὸ τῆς 
lal ΄ 207 96 1 Ν Ν ae ee: > a ε ΄ lat φ ¥ 

γενεᾶς ταύτης. (57) *°' Καὶ καθὼς ἐγένετο ἐν ταῖς ἡμέραις Νῶε, οὕτως ἔσται i Matt. 24. 37, 98 
eS a ἜΑ ΤΣ ο con rot ele 0 , οἱ» θ 5 νο 

καὶ ἐν ταῖς ἡμέραις τοῦ Υἱοῦ τοῦ ἀνθρώπου. ἩἨσθιον, ἔπινον, ἐγάμουν, 
> , 9, a Gon x A “ > x ν᾿ . 4 Ξ ε ἐζεγαμίζοντο, ἄχρι ns ἡμέρας εἰσῆλθε Νῶε εἰς τὴν κιβωτὸν, καὶ ἦλθεν ὁ κατα- 

Ν Ν 3 ΄ 4 208 26 “ 2. x ε ο 3 a κλυσμὸς καὶ ἀπώλεσεν ἅπαντας. (%) “ὃ Ὁμοίως καὶ ὡς ἐγένετο ἐν ταῖς 
ε ΄ Δὰ 3, θ 3. ᾿ ar ΕἸᾺ > Sy 3. > 86 - 29) 2 ἡμέραις Λὼτ, ἤσθιον, ἔπινον, ἠγόραζον, ἐπώλουν, ἐφύτευον, ᾠκοδόμουν 7 
δὲ ἡμέρᾳ ἐξῆλθε Λὼτ ἀπὸ Σοδόμων, ἔβρεξε πῦρ καὶ θεῖον ἀπ᾿ οὐρανοῦ καὶ 

Ὁ 

ἀπώλεσεν ἅπαντας: ὉὉ 

καλύπτεται. 

Ν 5 ‘ ” e ε ia ε en Le 3 ’ 3 

κατὰ ταὐτὰ ἔσται ἢ ἡμέρᾳ ὃ Υἱὸς τοῦ ἀνθρώπου ἀπο- 
209\ 3] πι9 Seen Led Bah a ¥ aX a 2 δ πι Matt. 24. κ) Ἐν ἐκείνῃ τῇ ἡμέρᾳ, ὃς ἔσται ἐπὶ τοῦ δώματος, καὶ τι Matt 24.17, 

Ν 4 > an > “ 5 ’ ‘ 4 s 3 a Ν ε > Led > Lea 

τα σκευὴ αυτου εν τη οικιᾳ, μη καταβάτω ᾳραι αυτα" και ο εν τῳ αγρῳ 

210 

Cx 
ε ’ὔ ‘ > vA > Ν > , 

οµοιως μὴ ἐπιστρεψατω εις τα οπισω᾽ 32 μνημονεύετε τῆς γυναικὸς 4ώτ. BYE ms 
2 a x La Le) x Ὕ; ος (Gr) "Ὃς ἐὰν ζητήσῃ τὴν ψυχὴν αὐτοῦ σῶσαι ἀπολέσει αὐτήν: καὶ ὃς ἐὰν Ἡ Matt. 10. 26. 

> , > x ων > ’ 

ἀπολέσῃ αὐτὴν ζωογονήσει αὐτήν. 

δύο ἐπὶ κλίνης μιᾶς: εἷς παραληφθήσεται, καὶ ὃ ἕτερος ἀφεθήσεται. 

212 34 Aé Cr ΄ lal BEN, 
(+) έγω ὑμῖν, ταύτῃ τῇ νυκτὶ ἔσονται 

35 ο Ato ο Matt. 24. 40, 41 

» 3 / ’ ΧΝ Ν 5 , ΜΆ , Ν ε ε la 3 , 

ἔσονται ἀλήθουσαι ἐπὶ τὸ αὐτό: µία παραληφθήσεται, καὶ ἡ ἑτέρα ἀφεθήσεται. 

The Holy Spirit, writing by St. Luke to the Gentiles, re- 
cords, with particular prominence and emphasis, portions of our 
Lord’s teaching which inculcate the duty of Prayer (sce above, 
ν. 16), a duty little understood and still less practised by the 
Heathen world. He also recommends, in a similar manner, that 
of Thanksgiving, which was still less understood and practised 
than that of Prayer. There are some Prayers in Homer's Poems, 
but how few Thanksgivings! See above, Introduction, p. 160. 

20. μετὰ παρατηρήσεως] with observation. παρατηρεῖν is used 
by the LXX for the Hebr. ὑοῦ (shamar), ‘to keep watch,’ and 
the sense is, Do not suppose that the Kingdom of the Messiah is 
such, that its approach is to be observed from a watch-tower, like 
the march of a victorious army coming on with triumphal pomp 
and retinue. No; it is within you; its way must be prepared in 
your hearts. ( Cyril:) 

21. ἐντὸς ὑμῶν ἐστιν] it is within yourselves. ‘ The word is very 
nigh unto thee, in thy mouth, and in /Ay heart, that thou mayest 
do it.”” (Deut. xxx. 14.) Ask not about times and seasons; but 
rather be in earnest for the kingdom of heaven, in the prepara- 
tion of your own hearts for its reception. Make a road for it 
there. Prepare a highway for it there. (See above, iii. 4.) 
It depends on yourseives, on your own wills, and on your 
own /empers, whether you will receive it or nc. See Cyril, 
p- 642. . 

22. ἐπιθυμήσετε] ye shall desire. We had spoken to the Pha- 
risees, and now He adds, The time is coming when even you, my 
disciples, in your troubles, will desire earnestly to see even a 
single one of the days of the Son of Man, and ye shall not see it. 
You will expect Me to interfere, and rescue you, and destroy your 
enemies. (Cyril.) But the End is not yet. “In patience pos- 
sess ye your souls.” When I come, it will be unexpectedly ; arfd 
so far from destroying Mine enemies at once, I must first suffer 
much from them; and the world will go on, eating and drinking, 
careless of Me and of My coming (as in the days of Noah and of 
Lot), till I shall come like Lightning from Heaven. 
26—28. ἡμέραις Νῶε-- Λώτ] days of Noé—Lot. On these 

two Judgments, one by Water, the other by Fire, as types and 
rehearsals of the circumstances of the Universal Judgment by 
Fire of the Great Day, see 2 Pet. ii. 5, 6. Jude 7. 

27. "Ἠσθιον] Were eating and drinking—this was their life. 
29. ἔβρεξε] ὁ Θεὺς, Matt. ν. 45, God rained fire. The destruc- 

tion of Sodom and Gomorrha is not attributed in Scripture to the 
Vou. 1. 

agency of Water (i. 6. to the waters of the sea of Sodom) drown- 
ing them, but of Fire (Gen. xix. 23—28). But the soil itself 
was also convulsed, and the waters of the Jordan, which before 
flowed through that region, were pent up in the Lacus Asphal- 
tites, or Dead Sea,—a striking emblem of the Lake of Fire. See 
above, on Mark ix. 49 ; and above, notes on Gen. xix. 

81. Ἐν ἐκείνῃ τῇ ἡμέρᾳ) In that day.  ἡμέρα is here used, in 
a larger sense, for the time, whether longer or shorter, in whick 
Christ is now coming to every man singly by death. 
— ἐπὶ τοῦ δώματος} on the housetop. The Holy Spirit here 

records these sayings of our Blessed Lord independently of any 
explicit reference to the taking of Jerusalem, and thus teaches us 
that they not only relate to that event (see on Matt. xxiv. 17— 
20), but have a general meaning, applicable to all ages of the 
Spiritual Jerusalem, or Christian Church; and especially to the 
Latter Days. 

He that is on the housetop, devoted to a holy life of prayer 
and meditation, let him not descend to earthly cares and inte- 
rests. (Ambrose.) He that “has put his hand to the plough” 
(Luke ix. 62) and is engaged in the field of the Church, let him 
not turn back to the world, but rather forget the things that are 
behind and press forward (Phil. iii. 13). 8. Aug. Qu. Evang. ii. 
41. Theoph. See note on Matt. xxiv. 17 —26. 

82.] On this text see the Sermon of Bp. Andrewes, ii. 61. 
83. ζωογονήσει] ‘ vivipariet’ (Acts vii. 19), an expressive word, 

derived from animal parturition, bringing forth to air and life 
what was before concealed in the womb. That day shall come as 
the pains of labour (ὡδινες) on a woman in travail (see on Matt. 
xxiv. 8); but to the saints of God it shall be {ο birth of the soul 
and body to life and glory everlasting. See S. Zgnat. ad Rom. ο. 
6, and notes below on Acts ii, 24. 

84. δύο ἐπὶ κλίνης μιᾶς, κ.τ.λ.] two men in one bed. Not out 
circumstances, but our hearts, will determine our future con- 
dition. (S. Cyril.) See on Matt. xxiv. 40. 

35. ἀλήθουσαι] grinding. Perhaps a reference to the trials 
of the fearful night in Exod. xi. 5. (Zused.) 

96. δύο ἔσονται ἐν τῷ ἀγρῷ" ὁ εἷς παραληφθήσεται καὶ ὃ ἕτερος 
ἀφεθήσεται) This stands as v. 36 in El/z., but it is not in A, B, 
E, G, H, K, L, M, Q, R, S, V, X, Γ, A, A, Lr. Probably it has 
been brought into the text of some MSS. from the margin, where 
it had been written as a parallel from St. Matthew. 



294 

(3) % Καὶ ἀποκριθέντες λέγουσιν αὐτῷ, Ποῦ Κύριε; ὁ δὲ 
»Ὅπου τὸ σῶμα, ἐκεῖ συναχθήσονται οἱ ἀετοί. 

ΧΥΠΙ. (5) 1 “Ἔλεγε δὲ καὶ παραβολὴν αὐτοῖς πρὸς τὸ δεῖν πάντοτε 
προσεύχεσθαι αὐτοὺς, καὶ μὴ ἐγκακεῖν, 5 λέγων, Κριτής τις ἦν ἔν τινι πόλει τὸν 

p Matt. 24. 28. 

a Eccles. 15. 22 
Rom. 12. 12. 
Eph. 6. 18. 
Col. 4. 2. 

LUKE XVII. 36. XVIII. 1—8. 

7. Ὁ ὧν 
ειπεν αντοις, 

ὃ Χήρα δὲ ἦν ἐν τῇ πόλει 

Τὸ Ὁ δὲ Θεὸς 

1 Thess. 5. 17. \ oF 
γεν Θεὸν μὴ φοβούμενος, καὶ ἄνθρωπον μὴ ἐντρεπόμενος. 
& 21. 86. > , \ »¥ ‘ ne λέ ΕἸ δί , ο κ n° , 

ἐκείνῃ, καὶ ἤρχετο πρὸς αὐτὸν λέγουσα, ᾿Εκδίκησόν µε ἀπὸ τοῦ ἀντιδίκου µου. 
3. ὦ ν a > 

4 Καὶ οὐκ ἤθελεν ἐπὶ χρόνον: μετὰ δὲ ταῦτα εἶπεν ἐν ἑαυτῷ, Εἰ καὶ τὸν Θεὸν 
lal Ν ἊΨ 

οὐ φοβοῦμαι, καὶ ἄνθρωπον οὐκ ἐντρέπομαι, ὃ διά γε τὸ παρέχειν μοι κόπον 
‘ ο 

τὴν χήραν ταύτην, ἐκδικήσω αὐτὴν ἵνα μὴ εἰς τέλος ἐρχομένη ὑπωπιάζῃ µε. 
b Rev. 6, 10. 6 > sire , > , pie ‘ A > , , 
Se ay emg OI δὲ ὁ Κύριος, ᾿Ακούσατε τί ὁ κριτὴς τῆς ἀδικίας λέγει. 
Ecclus. 35. 17. > ‘ , \ > οί, a 3 ἢ a > a a ΄ κ᾿ ᾿ τ 
Ἐν ie οὐ μὴ ποιήσει τὴν ἐκδίκησιν τῶν ἐκλεκτῶν αὐτοῦ τῶν βοώντων πρὸς αὐτὸν 
Heb. 10. 87. 
ο Ps, 46. 5. 

> , > - 3 , 

ἐκδίκησιν αὐτῶν ἐν τάχει. 
; eee 

πίστιν ἐπὶ τῆς γῆς; 

806. Ὅπου τὸ σῶμα] Wherever is the Body, thither will be 
gathered together the Eagles. Observe the position of the words, 
Wherever My Body is, there, if you are Eagles of the Gospel,— 
“ flying aloft, and rising superior to earthly things, and hastening 
as an eagle to its prey,’’—you will be gathered together. (5. Am- 
brose. Theophyl.) Flock to Christ—to Christ crucified—with 
the keen sight, and eager appetite of Eagles ; of whom it is said, 
κε she seeketh the prey, and her eyes behold afar off; her young 
ones also suck up blood; and where the slain is, there is she.” 
Job xxxix. 29, 30. See on Matt. xxiv. 28, and 5. Cyril here, p. 
373. Mai, p. 519. Smith. 

Ca. XVIII. 1. πάντοτε προσεύχεσθαι Here follows a Lesson,— 
1. On the Duty of Prayer (vv. 1—8). 
2. On the right manner of Prayer (vv. 9—14). 
3. On the duty of Intercessory Prayer, and on the privileges 

of Benediction (vv. 15, 16). 
See above on Luke v.16. Bp. Andrewes, Preparation to 

Prayer, v. p. 954. Dr. Barrow’s Sermon on 1 Thess. ν. 17, and 
Sermon vi. vol. i. p. 107, and below, xxiv. 53. 

— ἐγκακεῖν] to faint. Said properly of a coward (κακὸς) in 
battle. Prayer is here spoken of as a militia or warfare. The 
arms of the Church are Prayers. The Church Militant is the 
Church Supplicant. Her congregations for public Prayer are her 
armies of Soldiers storming the Gates of Heaven with a siege of 
prayers. ‘‘ Hee vis Deo grata est.’”’ ( Tertullian.) 

Some MSS. have ἐκκακεῖν here, e.g. E, G, M, R, S, V, X, 
Γ, A; others have ἐνκακεῖν or ἐγκακεῖν, ο. 5. A, Β3, Ὁ, H, K, Q, 
L, U, A. See 2 Cor. iv. 1. 16. 

3. ἤρχετο] used to come often. ‘ Ventitabat.’ (Grot.) 
4. ἤθελεν] So A, B, ἢ, L, Q, R, X, Lr. and preferable to 

ἠθέλησεν, as showing a habit. 
— ἐν ἑαυτῷ] in himself, secretly. Our Lord by this expres- 

sion, frequently used in His Parables (see xvi. 3, 4, and xviii. 11), 
reminds us that He is the Searcher of hearts—a doctrine very 
necessary for the Gentiles. Cp. Horat. 1 Epist. xvi. 54—62. 

— τὸν κ.τ.λ.]  “ Symbolum athei potentis.”’ (Beng.) 
δ. διά γε] ‘at certe.’ 
— εἰς τέλος] The Authorized Version has ‘by her continual 

coming,’ and this seems to be the true meaning; i. e. lest coming 
to the ει---διατελὲς, εἰς τὸ διηνεκὲς (Heb. x. 1. 12. 14), never 
ceasing to come—she bruise me; εἰς τέλος = Hebr. mz) 
(Janetsah), ‘in zternum’ (Ps. ix. 18; x. 11; sliv. 23). 
— ὑπωπιάςῃ] bruise me, ‘sugillet πιο S. Aug. Quest. 

Evang. ii. 45, ‘obtundat me.’ See on 1 Cor. ix. 27, ὑπωπιάζω 
μοῦ τὸ σῶμα, a word derived from pugilists, who strike the face 
under the eyes (ὑπώπιον), and make it black and blue by con- 
tusion. See the examples in Wetstein. Hence, in popular lan- 
guage, it means, like Latin ob/undo, to worry, to bore to death. 

The unjust Judge represents himself as {ο injured person— 
as ὑπωπιασμένον by a poor widow ! 

6. ὁ κριτὴς τῆς ἀδικία] On this use of the genitive, see on 
xvi. 8, τὸν οἰκονόμον τῆς ἀδικίας, and on Matt. xxiv. 15. 

7. Ὁ δὲ Θεὸς κ.τ.λ.] The righteous Judge of all (2 Tim. iv. 
8. Heb. xii. 23) shall not He make τὴν ἐκδίκησιν, His award, 
that award which is determined, and shall not He judge the cause 
of His elect, who cry to Him on earth, and whose spirits pray to 
Him from under the altar, where they have been slain as sacrifices 
to Him? (Rey. vi. 10. 2Esdr. xv. 8, 9. Ecclus. xxxv. 17.) 

The case of the Widow is that of the Christian Church, now 

ε , Ν Ν Ν 0 “ 29 > A 8c ΄ ε Ψ ΄ Ν 
ἡμέρας καὶ νυκτὸς, καὶ μακροθυμῶν ἐπ᾽ αὐτοῖς ; ὃ "λέγω ὑμῖν ὅτι ποιήσει τὴν 

‘ ε εν a 3 , > Ν 5 ε , Ν 
Πλὴν ὁ Υἱὸς τοῦ ἀνθρώπου ἐλθὼν ἄρα εὑρήσει τὴν 

a Widow in the world, and subject to persecution and distress, till 
the return of Her Lord, who is the righteous Judge of quick and 
dead ; ‘‘ donec Sponsvs ὃ coelo redeat ad judicium.’’ (Aug.) 

5. Augustine asks,—How is this saying of Christ to be re- 
conciled with His precept to pray for our enemies (Matt. v. 44) ? 
The Vindicta desired, he says, is to be effected ‘‘ conversione ad 
justitiam, aut amissa per supplicium potestate, qua nunc adversus 
bonos valent.”’ 

Perhaps, however, the true solution of the question is to be 
found in the meaning of the words ἐκδικεῖν and ἐκδίκησις, used 
here and in Rey. vi. 10; of which the essential sense is ‘ doing 
justice to an injured party,’ and the infliction of punishment on 
any other party is only per accidens. 

The word ‘avenge’ in our authorized Version is from the 
Vulgate ‘facere vindicfam,’ and may suggest an improper mean- 
ing, unless explained from the original. 

Indeed, the drift of the whole passage is to discourage and 
forbid revenge; for it commands Prayer, i.e. the laying of all 
our griefs before God, who forbids us to avenge ourselves (Rom. 
xii. 19), and requires us to forgive, if we desire to be forgiven 
(Matt. xviii. 35). . 
— καὶ μακροθυμῶν ἐπ᾽ αὐτοῖς although He is long-suffering 

over them, and delays to execute vengeance in their cause. For 
this use of μακροθυμεῖν, see Ecclus. xxxii. 18, LXNX, and ορ. 
Rom. ii. 4. 1 Pet. iii. 20. 2 Pet. iii. 9; and see James v. 7—10 
on the sense of μακροθυμία and μακροθυμῶ. 

On the use of ἐπὶ see Acts xi. 19, θλῖψις ἐπὶ Στεφάνῳ. 
(Glass. Phil. p. 562. Winer, Gr. Gr. p. 373.) 

For μακροθυμῶν some MSS.--A, B, Ὁ, ἢ, Q, X,—have µα- 
κροθυμεῖ, a reading which deserves consideration. They cry unto 
Him night and day, and yet He delays to execute vengeance in 
their cause. 

The best illustration of this text is to be derived from the 
prayer of the disembodied souls of the Elect of God, under the 
Altar (Rev. vi. 9, 10), which cry with a loud voice, saying, —How 
long, O Lord, holy and true, dost thou not judge and avenge 
(ἐκδικεῖς) our blood on them that dwell on the earth? i.e. on 
the Powers of this World. 

8. ἐν τάχει] speedily. And yet eighteen centuries are passed 
since these words were spoken ; and what is described as near is 
not yet come. Cp. Rey. i. 3; xxii. 10. Rom. xiii, 12. Phil. iv. 
5. Heb. x. 25. 37. James νυ. 8, where the day of Judgment is 
described as close at hand. For so it is, in the eye of Almighty 
God, who thus speaks in the Scriptures inspired by Him, and to 
whom a thousand years are as one day (2 Pet. iii. 8); and be- 
cause it is near at hand relatively ; as all events in dime are when 
compared with eternity, for which man is designed; and so (as 
Augustine says) the Creation itself, which took place 4000 years 
before, is to an immortal being but an event of yesterday; and 
because, in fact, the day of Judgment comes to each man at the 
day of his death, which cannot be far from any one. 

These considerations are necessary for the proper inter- 
pretation of Scripture Prophecy, which partakes “ of the nature of 
its Divine Author ;” with Whom a Millennium is but a Moment. 
— Πλήν] And yet—though the day of retribution is so near 

at hand—will the Son of Man, when He cometh, find the faith 
on Earth? No; ‘the Love of many will wax cold in the latter 
days, and many will depart from the faith.” Matt. xxiv. 12. 
1 Tim. iv. 1. (Cyril.) 

The Earth is here contrasted with the children of Light and 
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‘> a 9 . ἂς , Ά, 

9 Εἶπε δὲ καὶ πρός τινας τοὺς πεποιθότας ἐφ᾽ ἑαυτοῖς ὅτι εἰσὶ δίκαιοι, καὶ 
lal Ἂν ΄ > ΄ 

ἐξουθενοῦντας τοὺς λοιποὺς, τὴν παραβολὴν ταύτην" 15 "Ανθρωποι δύο ἀνέβησαν 
“ 9 dé « 

εἰς τὸ ἱερὸν προσεύξασθαι, ὁ εἷς Φαρισαῖος, καὶ ὃ ἕτερος τελώνης: |] “ ὁ Φαρι- 415..." 
A Ν x ε 4. “Ὁ ΄ ε a 5 A cS 

σαιος σταθεὶς προς εαντον ταντα προσηνυχετο, ο Θεος, ευχαριστω σοι, οτι 
Rey. 3. 17. 

> See) ςς ε ‘ ΄-“ 3 θ f+ ef χὃ ν 4 TA a 

οὐκ εἰμὶ ὥσπερ οἱ λοιποὶ τῶν ἀνθρώπων, ἅρπαγες, ἄδικοι, μοιχοὶ, ἢ καὶ ὡς οὗτος 
ps 3 @ Ξ 

ὁ τελώνης: 1 νηστεύω δὶς τοῦ σαββάτου, ἀποδεκατῶ πάντα ὅσα κτῶμαι. 
13 Καὶ ὁ τελώνης μακρόθεν ἑστὼς οὐκ ἤθελεν οὐδὲ τοὺς ὀφθαλμοὺς εἰς shy © Job 22. 29. 

TOV Prov. 29. 23. 
14. 11. A ‘ a a ε ο». “ ch. 

οὐρανὸν ἐπᾶραι, ἀλλ᾽ ἔτυπτεν εἰς τὸ στῆθος αὐτοῦ λέγων, Ὃ Θεὸς ἱλάσθητί δια, 23. 12. 
α ε Leal 

μοι τῷ ἁμαρτωλῷ. (22) 15" λέγω ὑμῖν, κατέβη οὗτος δεδικαιωμένος εἰς 
ν΄. James 4. 6, 10. 

TOV 1 Pet. 5. 5. 

with the Kingdom of Heaven. The tribes of the Earth will wail 
because of Him. Cp. Rev. i. 7; iii. 10, τοὺς κατοικοῦντας ἐπὶ 
τῆς γῆς, and xiii. 8. 14; xiv. 6; and xviii. 3, of ἔμποροι THs 
γῆς, and see below on xxi. 35. The tribes of the Earth are they 
who have their Aearts and their treasure here below, upon earth, 
and not above, in heaven. 

The World will have little faith in God’s retributive Justice. 
It will say, ‘‘ Where is the promise of His Coming ?’’ (2 Pet. iii. 
3, 4.) Men will forget Him and live worldly lives, and magnify 
themselves as if God were not King and Judge of the Earth, and 
as if they had no account to render to Him. And even many of 
the good will faint through fear (Matt. xxiv. 12). Therefore 
“pray always,”’ and do not lay down your arms in this divine 
warfare. ‘ Ut oremus credamus, et ut ipsa non deficiat fides, qua 
oramus, oremus. Fides fundit Orationem; fusa Oratio fidei im- 
petrat firmitatem.” (S. Aug. Serm. xcv.) 

9. ἐφ᾽ ἑαυτοῖς] in themselves, not in God. 
— τοὺς λοιπούς] the rest of the world. Cp. υ. 11, of λοιποὶ 

τῶν ἀνθρώπων». 
10. εἰς τὸ ἱερὸν προσεύξασθαι] to the Temple {ο pray. Pro- 

bably at one of the stated times of prayer, sacrifice, and offering of 
incense in the Temple, on which see Acts ii. 15; iii. 1; x. 9. 
Lightfoot on the Temple Service, chap. ix. vol. i. p. 946. Jahn, 
Arch. § 396. For an exposition of this parable, see Basil. Seleuc. 
p- 180. : 

11. σταθείς] having taken his stand like a statue. ‘ Notat 
Pharisei superbiam, qui in loco Templi conspicuo instar statue 
stans erectus, magna cum affectatione pietatem mentiebatur, oppo- 
site ad modestum Publicanum, qui, oculis in terram dejectis, in 
angulum quendam se abdiderat.” (Valck.) 

— πρὸς ἑαυτὸὺν---προσηύχετο] was praying with himself ; that 
is, secretly, whispering as it were with his own voice into his own 
ear, “‘ Labra movens, metuens audiri,’’ while he was recounting 
his own merits in prayer! He prayed with his eye fixed on 
himself, and only glancing, as it were, at God. 

There is a conérast in this respect, as in others, between the 
Publican and the Pharisee; the Publican was not ashamed to 
confess himself openly to be a sinner. All could hear Ais ejacula- 
tion, ‘‘ God be merciful to me the sinner.’’ 

The Pharisee prayed to himself. His prayer was such as 
could not be made audible to men; and yed (such is the force of 
self-deceit !) it is offered to God! Such a prayer is well de- 
scribed by Horat. (Epist. xvi. 60), and better still by Persius 
(Sat. ii. 5): 

“ At bona pars procerum {αοίίά libabit acerra. 
Haud cuivis promptum est murmurque humilesque susurros 
Tollere de templis, et aperto vivere voto.” 

* Quid rogaverit Deum quere in verbis ejus, nihil invenies ; 
ascendit orare; noluit orare, sed se laudare: partm est non 
Deum laudare, et se laudare, insuper et roganti Publicano in- 
sultare.’”’ Aug. (Serm. οχν.) 

Our Lord, by revealing to us the secret prayer of this Pha- 
risee, reminds us that in praying to Him we are dealing with One 
who reads the heart. 
— οἱ λοιποί] the rest of mankind ; “omnes preter ipsum.’ 

(S. Aug.) 
He censures God in his prayer: Thou hast not one righteous 

on earth but me, ἐγὼ Σοὶ μόνος τῆς ἀρετῆς θησαυρός" ἔρημος ἂν 
εἴη δικαιοσύνης ἡ γῆ, εἰ μὴ ταύτην ἐπάτουν ἐγώ. Basil. Seleuc. 
(ρ. 153.) 

“‘Gratias agit de malis que in aliis videt!” 
Grad. Humil.) 

A remarkable proof of self-deceit. He had begun with de- 
ceiving others with a specious show of sanctity. He ends with 
deceiving himself ; and he even thinks to decéive God. He draws 
a flattering portrait of himself, and holds it up for admiration to 
the eyes of God. And this is his prayer / 

Because he had tampered with the truth, God gave him 

Bernard (De 

over to a reprobate mind, and he had become a prey to the 
Tempter; the God of this world blinded his eyes. Therefore, 
“Thou blind Pharisee!” says Christ, to such deceivers and de- 
ceived as this. (Matt. xxiii. 26.) 

Here is a solemn warning to all to revere the voice of Con- 
science, and to obey God’s Word, and to cherish the motions of 
the Spirit of Truth in the soul, and to pray for a clean heart, and 
to be cleansed from secret faults. 

Here also is a solution of the mystery, which would other- 
wise be very perplexing, that men can quiet their consciences, and 
go up to the Temple to pray, and attempt to deceive the Omni- 
scient, and yet be easy in their minds, and claim veneration from 
the world. They, like the Pharisees, have indulged themselves 
in spiritual pride, and have despised others, and have not con- 
formed with meekness and humility to God’s holy will and words, 
and they are punished by self-delusion. They are deceived by the 
Tempter into attempting to deceive God. 
— οὗτος ὃ τελώνης] this Publican! He would not miss the 

opportunity of calling his neighbour by a contemptuous name 
(‘ this Publican’), even in his prayers, and even when that neigh- 
bour was beating his breast in penitential sorrow and prayer. 

12. δὶς τοῦ σαββάτου] twice in the week; on Monday and 
Thursday. See Theophylact, Lightfoot, and Wetstein here ; and 
Buxtorf, De Synagog., ch. xiv. p. 279: ‘‘ Nam Mosem die quinto 
montem Sinai secundd conscendisse, et die Lunz descendisse.”’ 
Theophyl. adds correctly : σάββατα δὲ τὴν ἑβδομάδα (the week) 
ἔλεγον πληθυντικῶς, ὅθεν καὶ μίαν σαββάτων τὴν παρ ὑμῖν 
κυριακὴν ἐκάλουν, παρὰ γὰρ “EBpalots τὸ μίαν σημαίνει ταὐτὸν τῷ 
πρώτην. 

- ὅσα κτῶμαι] whatsoever I acquire. He boasts of his wealth. 
“De omnibus rebus meis utcunque minutis decimas pendo.”’ 
This was in the true spirit of the Pharisees, who said, ‘‘ Show me 
my duty, and I willdo it; and show me what is more than my duty, 
and I will do ¢that.’’ It was his duty to pay tithe (Numb. xviii. 
21. Deut. xiv. 22), but not of mint, anise, and cummin; and, in 
his minute and scrupulous curiosity about that, he forgot the 
weightier matters of the Law. 

13. μακρόθεν ἑστώς] standing afar off. In the same court as 
the Pharisee, that of the Israelites (see v. 11, οὗτος ὁ τελώνης), 
but not pressing forward toward the Holy Place. 
— ἔτυπτεν εἰς τὸ στῆθος] he was beating on his breast, an 

did not lift up even his eyes, much less his hands, in prayer 
(cp. Tertullian de Orat. 13), while the Pharisee stood as a statue. 

Our Lord, who reads the heart, and therefore needs no in- 
terpreter of it, and teaches “ that God is a Spirit and must be 
worshipped in spirit and in truth’’ (John iv. 24), yet does not omit 
to specify and approve these outward acts of the Publican as fit 
exponents of inward devotion. Man is composed of body and 
soul. And God, who made both, requires no less the reverence 
of the body than the devotion of the soul. He detests profane- 
ness no less than He abhors hypocrisy. Christ twice drove the 
buyers and sellers even from the cufer courts of the Temple, 
which was less holy than the Church. 

It cannot, therefore, be doubted, that where decent and edi- 
fying outward forms are prescribed by competent Authority, there 
compliance with those forms is pleasing in His sight, and is an 
essential part of duty to Him. -Cp. 1 Cor. xi. 4—16. 
— ἱλάσθητι] have mercy! ἵλεώς μοι γένοιο (Phavorin.), ‘ pro- 

pitius esto.’ Cp. on Matt. xvi. 22. ἣ 
— τῷ ἁμαρτωλῷ] the sinner. The Pharisee was the saint in 

his own eyes, and the Publican was {Λε sinner. To the Pharisee, 
all the rest of the world were sinners (v. 11), and he singled out his 
neighbour the Publican for condemnation as such. The Publican 
thought of no one’s sins but his own. He was the sinner above 
all in his own sight, and as such he smote on his breast, and 
prayed for pardon, God be merciful to me {λε sinner. Cp. St 
Paul’s language, 1 Tim. i. 15, and see on Rom. ν. 7. 

2H2 
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f Matt. 19. 13, 14. 
Mark 10. 13—15. 

ρ Matt. 19. 16— 
29. 
Mark 10. 17—20, 

LUKE XVII. 15—34. 

Ly 5» Lal “ἡ Ν “ σ Lal ” 4 

οἶκον αὐτοῦ ἢ γὰρ ἐκεῖνος: ὅτι πᾶς ὁ ὑψῶν ἑαυτὸν ταπεινωθήσεται, ὁ δὲ 
lal c A ε 4 

ταπεινῶν ἑαυτὸν ὑψωθήσεται. 
216 f , 4 _ ‘ r 

(4) 15" Προσέφερον δὲ αὐτῷ καὶ τὰ βρέφη wa αὐτῶν ἅπτηται: ἰδόντες 
δὲ ol αθ 7. > Μ΄ > Lal 16 ε δὲ 3 lal ΄ > ‘ μαθηταὶ ἐπετίμησαν αὐτοῖς. Ο δὲ ᾿]ησοῦς προσκαλεσάμενος αὐτὰ 
> ¥ 9 , » “ 

εἶπεν, “Agere τὰ παιδία ἔρχεσθαι πρός με, καὶ μὴ κωλύετε αὐτά: τῶν γὰρ 
, Ν lal lal »“ 

τοιούτων ἐστὶν ἡ βασιλεία τοῦ Θεοῦ. (1) "7 ᾿Αμὴν λέγω ὑμῖν, ὃς ἐὰν μὴ 
ο αφ. 

δέξηται τὴν βασιλείαν τοῦ Θεοῦ ὡς παιδίον, οὐ μὴ εἰσέλθῃ εἰς αὐτήν. 
218 ὃ Ν 3 , , 

(=r) ᾿ξ Kat ἐπηρώτησέ τις αὐτὸν ἄρχων λέγων, Διδάσκαλε ἀγαθὲ, τί 
΄ ‘ > > rn n 

ποιήσας ζωὴν αἰώνιον κληρονομήσω; 1" Εἶπε δὲ αὐτῷ ὁ ᾿Ιησοῦς, Ti μὲ 
/ 2 > λέγεις ἀγαθόν ; οὐδεὶς ἀγαθὸς εἰ μὴ εἷς, ὁ Θεός. ™ Tas ἐντολὰς οἶδας, 

Μὴ μοιχεύσῃς μὴ φονεύσης μὴ κλέψῃς: μὴ ψευδομαρτυρήσῃς" 
’, x ξ / ‘ ᾿ς , - ε 4 > ὕ ρη A 

τίμα τὸν πατέρα σου καὶ τὴν μητέρα. “' Ὃ δὲ εἶπε, Ταῦτα πάντα 
> , > ή , 219 9) ἐφυλαξάμην ἐκ νεότητός pov. (3) ™ 

Αἰ eee ἊΝ Ψ ΄ ΄ Ψ 
αὐτῷ, Ἔτι ἕν σοι λείπει, πάντα ὅσα 

᾿Ακούσας δὲ ταῦτα ὁ ᾿Ιησοῦς εἶπεν 
ἔχεις πώλησον, καὶ διάδος πτωχοῖς, 

καὶ ἕξεις θησαυρὸν ἐν οὐρανῷ: καὶ δεῦρο ἀκολούθει μοι. (35) 35 Ὃ δὲ ἀκούσας 
ταῦτα περίλυπος ἐγένετο, ἦν γὰρ πλούσιος σφόδρα. "' ᾿Ιδὼν δὲ αὐτὸν ὁ 
᾿Ιησοῦς περίλυπον γενόμενον εἶπε, Πῶς δυσκόλως οἱ τὰ χρήματα ἔχοντες 
εἰσελεύσονται εἰς τὴν βασιλείαν τοῦ Θεοῦ: 35 εὐκοπώτερον γάρ ἐστι κάμηλον διὰ 
τρυμαλιᾶς ῥαφίδος εἰσελθεῖν, ἢ πλούσιον εἰς τὴν βασιλείαν τοῦ Θεοῦ εἰσελθεῖν. 
36 Εἶπον δὲ οἱ ἀκούσαντες, καὶ τίς δύναται σωθῆναι; “1 Ὁ δὲ εἶπε, Τὰ ἀδύνατα 
παρὰ ἀνθρώποις δυνατά ἐστι παρὰ τῷ Θεῷ. 
ἀφήκαμεν πάντα καὶ ἠκολουθήσαμέν σοι. 

9 > a 

3 Εἶπε δὲ Πέτρος, ᾿Ιδοὺ ἡμεῖς 
221 2 > a (42) 3. Ὃ δὲ εἶπεν αὐτοῖς, ᾽Αμὴν 

΄ eon “ > , > a a A - 
λέγω ὑμῖν, ὅτι οὐδείς ἐστιν ὃς ἀφῆκεν οἰκίαν, ἢ γονεῖς, ἢ ἀδελφοὺς, ἢ γυναῖκα, 
x 3 = A 2 
ἢ τέκνα, ἕνεκεν τῆς βασιλείας τοῦ Θεοῦ, Ὃ ὃς ov μὴ ἀπολάβῃ πολλαπλασίονα 
3 a a , aes. “ ” any Ν 9 
ἐν τῷ καιρῷ τούτῳ, καὶ ἐν τῷ αἰῶνι τῷ ἐρχομένῳ ζωὴν αἰώνιον. 

h Matt. 20. 17-- 
19. 
Mark 10 82-- 84. 

“ cn lal 3 ’ wn 

τῷ Υἱῷ τοῦ ἀνθρώπου: ™ 

9 πὴ Ay ἐδ ΄ A ΄ 
αὐτὸν, καὶ τῇ ἡμέρᾳ τῇ τρίτῃ ἀναστήσεται. 

(3323) Ὃ» Παραλαβὼν δὲ τοὺς δώδεκα εἶπε πρὸς αὐτοὺς, ᾿Ιδοὺ ἀναβαίνομεν 

εἰς Ἱεροσόλυμα, καὶ τελεσθήσεται πάντα τὰ γεγραμμένα διὰ τῶν προφητῶν 
παραδοθήσεται γὰρ τοῖς ἔθνεσι, καὶ ἐμπαιχθήσεται 

καὶ ὑβρισθήσεται καὶ ἐμπτυσθήσεται, *° 
Ν nw 

καὶ μαστιγώσαντες ἀποκτενοῦσιν 
223 Ν (=) “ Καὶ αὐτοὶ οὐδὲν τούτων 

fal ἀν δ Ν en a , lal , 
συνῆκαν, καὶ ἦν τὸ ῥῆμα τοῦτο κεκρυμμένον ἀπ᾽ αὐτῶν, καὶ οὐκ ἐγίνωσκον 

Ν ’ 

τὰ λεγόμενα. 

14. δεδικαιωµένος--Π] justified, acquitted and pardoned, not 
more than the other, but rather than the other. 

The ellipsis of μᾶλλον is seen in Gen. xxxviii. 26, δεδικαίωται 
Θάμαρ ἢ ἐγὼ, ‘rather than 1. Ps. exviii. 8, ἀγαθὸν πεποιθέναι 
ἐπὶ κύριον ἢ ew ἄνθρωπον. Matt. xviii. 8; above, xv. 7. See 
Glass. Phil. Β. p. 274. And this comparison is tantamount to a 
strong negative of the second member of the sentence. See the 
examples, ibid. p. 465. 1 Cor. vii. 9. 1 Pet. iii. 17, i.e. in this 
case the Pharisee was not justified, but condemned. As Euthym. 
here well says, 6 Σικαιώσας µόνον ἑαυτὸν κατεδικάσθη παρὰ 
Θεοῦ, ὁ δὲ καταδικάσας µόνον ἑαυτὸν ἐδικαιώθη παρὰ Θεοῦ, 
and Tertullian, ο. Marc. iv. 36, ‘‘ Alteram reprobatum alterum 
justificatum descendisse,” and S. Aug. “ Superbia in Phariszeo de 
templo damnata descendit, et humilitas in Publicano ante Dei 
oculos approbata descendit.”” 

— ἢ γὰρ ἐκεῖνος So the majority of the best MSS., A, E, G, 
H, K, M, P, 6, 5, U, V, X, ΓΤ, A, A, and about 150 Cursives: 
ἢ ἐκεῖνος, the reading of E/z., is only in a few Cursives. B and L 
have παρ᾽ ἐκεῖνον. The yap, Winer says, G. G. p. 216, is with- 
out example. But γὰρ serves to mark transition ; and perhaps it 
is introduced for euphony, to soften the harsh hiatus between ἢ 
and ἐκεῖνος, and to strengthen the assertion. See Luke viii. 17, 
18; ix. 24—26; xix. 10. Acts xvi. 37, οὐ yap ἀλλ᾽ ἐλθόντες. 
John vii. 41, μὴ γὰρ ἐκ τῆς Γαλιλαίας 6 Χριστὺς ἔρχεται; ix. 30, 
ἐν γὰρ τούτῳ θαυμαστόν ἐστιν. Gal. i. 10, ἄρτι γὰρ ἀνθρώπους 
πείθω: 

Indeed, if we regard γὰρ etymologically, i. 6. as formed of γε 
ἄρα (Hoogeveen), the sense of ἢ yap here is obvious. 

10. Προσέφερον κ.τ.λ.] See Matt. xix. 13—15, Mark x. 13— 

16. St. Luke here has βρέφη, the more Hellenic word used by 
him alone of all the Evangelists; the others have παιδία which 
«St. Luke also has in v. 16, 17. 

— καὶ τὰ βρέφη] also their infants, as well as themselves. 
17. ᾽Αμὴν λέγω ὑμῖν] See S. Aug. Serm. οχν., where he uses 

this text (as the Book of Common Prayer does) as an argument 
for Infant Baptism: “ Veniant ergo parvuli, languidi ad medicum, 
veniant perditi ad Redemptorem: veniant, nemo prohibeat. In 
ramo nihil commiserunt, sed in radice perierunt. Benedicat 
pusillos cum magnis. Causam paryulorum Domini commendamus 
majoribus. Nihil habent mali nisi quod de fonte traxerunt. Non 
eos impediant ἃ salute, qui ad id quod traxerunt multa addiderunt.” 

18. Kal ἐπηρώτησε κ.τ.λ.] See Matt. xix. 16—22. Mark x. 
17—22. 
— Διδάσκαλε] Master. προσέρχεται τῷ κυρίῳ ὡς ἁπλῶς 

ἀνθρώπῳ καὶ διδασκάλῳ. (Theoph.) 
19. τί μὲ λέγεις ἀγαθόν; If I am only Mas/er, why dost 

thou call Me Good? if 1 am God, why call Me Master? why not 
call Me God? For there is none good, but God. ‘ Quid me 
dicis bonum, quem negas Deum? Non ergo se bonum negat, sed 
Deum designat.” (S. Ambrose.) See on Matt. xix. 17. 

24. ᾿Ιδὼν κ.τ.λ.] See on Matt. xix. 23—30. 
28. ἡμεῖς] we, emphatic; we have done what Thou commandest 

others to do. 
— ἀφήκαμεν---ἠκολουθήσαμεν] we have left all and became 

Sollowers of Thee, and still are. 
81. Παραλαβὼν #.7.A.] See on Matt. xx. 17—19. Mark x. 

32—34; and on these verses, 31—44, see Greg. M. Moral. i. in 

Evang. ii. p. 1449, 



ats » aA 

τι εἰ τουτο' 

σι στ 555 19, “XIX. Ἱ-ωυ. 297 

(τ) 3" Ἠγένετο δὲ ἐν τῷ ἐγγίζειν αὐτὸν εἰς Ἱεριχὼ, τυφλός τις ἐκάθητο 1 Matt. 20. 29— 
x Ν 500 A 36 

παρὰ τὴν ὁδὸν προσαιτῶν" 
37 3 , λ δὲ 3. α Lid > a ε ο) , 

ἀπήγγειλαν δὲ αὐτῷ ὅτι ᾿Ιησοῦς ὁ Ναζωραῖος παρέρχεται: 
a i. B καὶ ἐβόησε λέγων, Ἰησοῦ Υἱὲ Aavid, ἐλέησόν µε. * Καὶ οἱ προάγοντες 

> ΄, κ. ο , ci μα δὲ lol “ » εν tO 
ἐπετίμων αὐτῷ Wa σιωπήσῃ' αὐτὸς δὲ πολλῷ μᾶλλον ἔκραζεν, Tie Δαυὶδ, 
πλ νο / 40 Ν δὲ 2.3 A Ets 5... νῆς 3 a ‘ 40 ἢ 
ἐλέησόν με. Σταθεὶς δὲ ὁ ᾿Ιησοῦς ἐκέλευσεν αὐτὸν ἀχθῆναι πρὸς αὐτόν' 
> ΄ δὲ > lal > ΄ κ 4] , , ΄ ΄ 

ἐγγίσαντος δὲ αὐτοῦ ἐπηρώτησεν αὐτὸν *! λέγων, Ti σοι θέλεις ποιήσω ; 
ὁ δὲ εἶπε, Κύριε, ἵνα ἀναβλέψω: “2 καὶ ὁ ᾿Ιησοῦς εἶπεν αὐτῷ, ᾿Ανάβλεψον' 
ε ’ , , 43 δ Lal 3 4 Ν 5 ’ > r 

ἡ πίστις σου σέσωκέ σε. Καὶ παραχρῆμα ἀνέβλεψε, καὶ ἠκολούθει αὐτῷ 
,ὔ Ν / Ν a ε Ν 303 3 io lal a 

δοξάζων τὸν Θεόν: καὶ πᾶς ὃ λαὸς ἰδὼν ἔδωκεν αἶνον TO Oca. 
δα. ς 225 1 ‘ 3 θὰ ὃ ΄ λ ε 4. 9 Ν id ‘ 9 4 Saas 

ες) Καὶ εἰσελθὼν διήρχετο τὴν Ἱεριχώ: 5 καὶ ἰδοὺ ἀνὴρ ὀνόματι 
καλούμενος Ζακχαῖος, καὶ αὐτὸς ἦν ἀρχιτελώνης, καὶ οὗτος ἦν πλούσιος, ὃ καὶ 
> 2 > a“ Ν 3 Lal fA > ἣν 3 > ΄ > Ν [οἱ ” 4 “ ε ,ὔ 

ἐζήτει ἰδεῖν τὸν ᾿Γησοῦν τίς ἐστι, καὶ οὐκ ἠδύνατο ἀπὸ τοῦ ὄχλου ὅτι τῇ ἡλικίᾳ 
Ν > 4 ‘ ‘ ” 3 / ο Α, / -. 3. ϑῖν κ 

μικρὸς ἦν. 3 Καὶ προδραμὼν ἔμπροσθεν ἀνέβη ἐπὶ συκοµορέαν ἵνα ἴδῃ αὐτὸν, 
ὅτι ἐκείνης ἤμελλε διέρχεσθαι. ὅ Καὶ ὡς ἦλθεν ἐπὶ τὸν τόπον ἀναβλέψας 

ὃ ᾿]ησοῦς εἶδεν αὐτὸν, καὶ εἶπε πρὸς αὐτὸν, Ζακχαῖε, σπεύσας κατάβηθι: 

σήμερον γὰρ ἐν τῷ οἴκῳ σου δεῖ με μεῖναι. ὃ Καὶ σπεύσας κατέβη, καὶ 

ὑπεδέξατο αὐτὸν χαίρων. ἴ Καὶ ἰδόντες πάντες διεγόγγυζον λέγοντες, Ὅτι 

παρὰ ἁμαρτωλῷ ἀνδρὶ εἰσῆλθε καταλῦσαι. 
ΔΝ ’ > A Ν ε ’ cal ε , , , ” A 

τὸν Κύριον, Ιδοὺ, τὰ ἡμίση τῶν ὑπαρχόντων μον, Κύριε, δίδωμι τοῖς πτωχοῖς, 

δ” Σταθεὶς δὲ Ζακχαῖος εἶπε πρὸς « ον 5. 4. 

ἀκούσας δὲ ὄχλου διαπορευοµένου ἐπυνθάνετο Mark 10. 15-53. 

Ν ν » 3 , > /' - 

και ει τινος τι ἐσυκοφάντησα, ἀποδίδωμι τετραπλοῦν. 
b D> Ν ν bch. 13. 16. 

9” Εἶπε δὲ πρὸς αὐτὸν Gat's. 7. 

35. ᾿Εγένετο δὲ, κ.τ.λ.] On the time and place of the healing of 
the blind man, see on Matt. xx. 29—34, and on Mark x. 46—52. 
- Ἱεριχώ] Jericho, in the tribe of Benjamin (Joseph. Antt. 

xviii. 21), on the borders of Ephraim (xvi. 17), in a fair and fertile, 
well-watered country, celebrated for its balsam and its palm-trees 
(Strabo, xvi. p. 763. Plin.v.14. Reland, pp. 384. 829. Lightfoot, 
Works, ii: 43) ; 150 stadia east from Jerusalem, and 60 west from 
the river Jordan. Robinson, Palestine, ii. pp. 273—304. The 
city had been much beautified by Herod (Joseph. Antt. xvi. 5), 
who had a palace there; and it was now the next city to Jerusalem 
in importance. It is now called Richa or Ericha, and is almost 
deserted. 

88. Ἰησοῦ Tit Δαυΐδ] Jesus, thou Son of David! See the 
blind man’s faith, The crowd had said (ο. 37), that “ Jesus of 
Nazareth’? passeth by. But the blind man would not address 
Him by ‘hat title; but he invokes Him as ‘ Jesus, the Son of 
David.’ The crowd was blind, the blind man saw, and con- 
demned the blindness of the crowd, 

Cu. XIX. 1. διήρχετο] He was passing through ; i.e. He was 
not going to make any stay there; but was induced to wait awhile, 
vv. 5. 7. 9, at the house of Zacchzeus. 

2. Ζακχαῖος Zaccheus. The name (which occurs in the 
Talmud, see Lightfoot) shows him to have been a Jew, and there- 
fore more obnoxious to his countrymen, as an instrument in the 
hands of the Romans, for exacting taxes from them; being, as he 
was, a chief of the hated order of Publicans, and rich, perhaps, 
by means of his profession; and he dwelt at Jericho, a wealthy 
commercial city, the next in importancein Judea, after Jerusalem, 

According to a later tradition (Const. Apost. vii. 46), he be- 
came first Bishop of Cxsarea, in Palestine. 

4. ἀνέβη ἐπὶ συκομορέαν] he climbed up info a sycamore-tree. 
The tree here mentioned is the ‘ ficus sycomorus ;’ the Egyptian 
fig, in leaves and aspect like the white mulberry. Pin. xiii. 14. 
Dioscor.i. 182. It has aknotty stem, and grows toa considerable 
height, and shoots out its boughs wide, with thick foliage. Hassel- 
quist, Reise, &c. p. 535. Billerbeck, Flora, p. 229. Winer, R. 
W. B. ii. p. 26. 

— ἐκείνη) So A,B, E, F, G, H, K, L, M, Q, R, 8, Ὁ, V.— 
Elz., δὲ ἐκείνης. Cp. ch. v. 19. 

This history of Zacchzeus has spiritual instruction for us. 
He was little in stature, and he could not see Christ for the crowd. 
But this difficulty stimulated his efforts to gratify his desires. 
He mounted the tree. Christ, who read his heart, saw him, and 
rewarded him, and became a guest at his house. Often by reason 
of the crowd of worldly affairs, and on account of our spiritual 
Towness of stature, we cannot discern Christ ; but there are syca- 
mores )lanted in the road, by which He will pass. Το has giyen 

us the means of grace,—Prayer, Scripture, Sacraments. These are 
the Trees which He has planted by the way side of life. Let the 
crowd and our own littleness excite us to run before, like Zacchzeus, 
and to ascend the tree; and then, like him, we shall see Christ, 
and He will come and abide with us. 

Pusillitatem nostram, ad yidendum Dominum, turba pre- 
pedit, quia infirmitatem humane mentis, ne lucem veritatis in- 
tendat, curarum szcularium tumultus premit. Sed prudenter 
sycomorum ascendamus; per sycomorum Dominus transiens 
cernitur. (5. Gregor. 27. Moral. in Job xxxvii.) 

God always rewards us, if He sees us eager for good. (Theoph.) 
5. ἀναβλέψας ὁ Ἰησοῦς, κ.τ.λ.] Jesus looked up and saw. He 

who had seen the heart of Nathanael beneath the thick foliage of 
the fig-tree (John i. 48), reads that of Zacchzeus in the shade of 
the sycamore, and more than grants his prayer. Etsi vocem 
invitantis, Jesus non audierat, viderat tamen affeclum. Ambrose. 
He promises to come to his house, having already visited his heart. 
See also S. Cyril here, and S. Chrysostom, Homil. de Zacchzo. 

— Ζακχαῖε] Zaccheus. Christ, the Good Shepherd, knows 
all His sheep, and calleth them all by their names. John x. 3. 

7. καταλῦσαι] to be a guest with; hence the inn or lodging, 
diversorium, in which Christ was born is called κατάλυμα (see 
above, ii. 7); and so is the Guest-Chamber for refreshment, where 
He ate the Paschal Supper, and instituted the Holy Eucharist. 
See below, xxii. 11. 

8. Σταθείς] Having taken his stand. We are left by St. Luke 
to judge of our Lord’s Sermon at the table of Zaccheeus by its 
effects. Perhaps Zaccheus had been reclining at meat, and lis- 
tening to our Lord’s teaching on the use of Money, and was con- 
vinced of his own past failings in this respect ; and he then arose 
and stood forth in the presence of the guests, and spoke as follows; 
and became an example of confessing Christ before men, and of 
making public dedications of body, and soul, and goods to Him. 
Wisely therefore has the Church adopted his words in her Com- 
munion Office, at the Offertory. 
— Ἰδού] Behold! ‘henceforth I give ;'—present tense for 

future, to show that what is said is as good as done,—‘ the half of 
my goods to the poor.’ He does not delay till to-morrow. He 
is not a Doson. Here is a public confession, and a public vow 
of restitution and dedication to God. 

— ἀποδίδωμι τετραπλοῦν] I restore fourfold, voluntarily, of 
my own accord; what the Law requires of a person publicly 
convicted of fraud. Exod. xxii. 1. 9. Thus “he will be the Law 
unto himself’? (Rom. ii. 14). And he thus vindicates Christ from 

the cavils of those who said He was gone to be a guest with a 
sinner (v. 7). 

“Non dimittetur peccatum, nisi restituatur ablatum.” Aug. 
(Ep. liv.) 



ο Matt. 10. 6. 
& 15. 24. 
& 18. 11. 
Acts 13, 46. 

d Matt. 25. 14. 

e Matt. 25. 20. 

= f Matt. 25. 2 
29. 

LUKE XIX. 10—30. 

ee | A ν , ’ Lal ¥ ΄ ἈΠ 5. / Ν 7, ἢ 

ὁ ἸΙησοῦς, Ὅτι σήμερον σωτηρία τῷ οἴκῳ τούτῳ ἐγένετο, καθότι καὶ αὐτὸς 
υἱὸς ᾿Αβραάμ ἐστιν (335) 10 “ἦλθε γὰρ ὁ Υἱὸς τοῦ ἀνθρώπου ζητῆσαι καὶ σῶσαι 
τὸ ἀπολωλός. 
(=)! ᾽Ακουόντων δὲ αὐτῶν ταῦτα προσθεὶς ε ἰ ‘ ὃ μ᾽ α | ‘ = πε παραβολὴν, διὰ τὸ ἐγγὺς 

> A a , 
αὐτὸν εἶναι Ἱερουσαλὴμ, καὶ δοκεῖν αὐτοὺς ὅτι παραχρῆμα μέλλει ἡ βασιλεία 

a a 228 9 > - ἃ ι 4 3 Ν > , 

τοῦ Θεοῦ ἀναφαίνεσθαι. (335) 13 Εἶπεν οὖν, '"Ανθρωπός τις εὐγενὴς ἐπορεύθη 
a a 229 

els χώραν μακρὰν λαβεῖν ἑαυτῷ βασιλείαν καὶ ὑποστρέψαι. (=) 15 Καλέσας 
Ν , ΄ ε a 3 > a , A ‘ ορ Ν 3 ‘ δὲ δέκα δούλους ἑαυτοῦ ἔδωκεν αὐτοῖς δέκα μνᾶς, καὶ εἶπε πρὸς αὐτοὺς, Πραγ- 

, Ls 3 14 ε δὲ A > ὌΝ ἢ ἐδ at Ae ΄ ματεύσασθε ἕως ἔρχομαι. 1" Οἱ δὲ πολῖται αὐτοῦ ἐμίσουν αὐτὸν, καὶ ἀπέστειλαν 
’ > , > lal , 3 , ” “Ἢ 37? ε ” 

πρεσβείαν ὀπίσω αὐτοῦ λέγοντες, Οὐ θέλομεν τοῦτον βασιλεῦσαι ἐφ᾽ ἡμᾶς. 
15 Ν 5 , > lel > θ Lal Pa , 4 / ‘4 > Καὶ ἐγένετο ἐν τῷ ἐπανελθεῖν αὐτὸν λαβόντα τὴν βασιλείαν, καὶ εἶπε 

A ΝΥ - ο A 
φωνηθῆναι αὐτῷ τοὺς δούλους τούτους οἷς ἔδωκε τὸ ἀργύριον, ἵνα γνῷ τίς 

, ὃ ΄ 16 ε , δὲ ε las ΄ ’ ε δὲ τί διεπραγματεύσατο. Παρεγένετο δὲ ὁ πρῶτος λέγων, Κύριε, ἡ μνᾶ 
, δέ, [ο 17 Ν > 9 at > 3 βὲ ὃ a μὴ 3 σου προσειργάσατο δέκα μνᾶς. Καὶ εἶπεν αὐτῷ, Εὖ, ἀγαθὲ δοῦλε, ὅτι ἐν 

3 , Ν 5 / » > ΄ » 9 , δ , / 18 ἃ 4. ἐλαχίστω πιστὸς ἐγένου ἴσθι ἐξουσίαν έχων ἐπάνω δέκα πόλεων. Καὶ ἦλθεν 
ε ὃ ΄ , ΄ ε a 3 ΄, , fa) 19 Εἰ. δὲ ‘ , ὁ δεύτερος λέγων, Κύριε, ἡ μνᾶ σου ἐποίησε πέντε μνᾶς. ἴπε δὲ καὶ τούτῳ, 
Καὶ σὺ γίνου ἐπάνω πέντε πόλεων. 3 Καὶ ἕτερος ἦλθε λέγων, Κύριε, ἰδοὺ ἡ 

A 9 , ο 
μνᾶ σου, ἣν εἶχον ἀποκειμένην ἐν σουδαρίῳ' 3) ἐφοβούμην γάρ σε ὅτι ἄνθρωπος 

> x Cs ν a 3 3”, Ν , a 3 » 99 , x αὐστηρὸς εἶ: αἴρεις ὃ οὐκ ἔθηκας, καὶ θερίζεις ὃ οὐκ ἔσπειρας. ™ 4έγει δὲ 
»-“ lal “ lal ιά 

αὐτῷ, Ἔκ τοῦ στόματός σου κρινῶ σε, πονηρὲ δοῦλε' δεις ὅτι ἐγὼ ἄνθρωπος 
3 , > » ὰ > » ἣΝ 0. / a > ” Ε 93 Ν ὃ , > αὐστηρός εἰμι, αἴρων ὃ οὐκ ἔθηκα, καὶ θερίζων ὃ οὐκ ἔσπειρα: * καὶ διατί οὐκ 

ἊΜ» Ν 3 [ή ’ 9 ἃ / κ. ‘ > A ‘ / >» 3” 3 , ἔδωκας τὸ ἀργύριόν µου ἐπὶ τράπεζαν, καὶ ἐγὼ ἐλθὼν σὺν τόκῳ ἂν ἔπραξα αὐτό ; 
Ἕ Καὶ τοῖς παρεστῶσιν εἶπεν, “Apate ἀπ᾽ αὐτοῦ τὴν μνᾶν, καὶ δότε τῷ τὰς δέκα 

lal 3» 95 Ν > 7, A , » ὃ , a 230 96 Ἂ ́ , Ν con 

μνᾶς ἔχοντι" 5 καὶ εἶπον αὐτῷ, Κύριε, ἔχει δέκα μνᾶς: (47) 35 λέγω γὰρ ὑμῖν, 
- ἈΝ - ν ’ > Ν Ν A ‘ ¥ νὰ 3 > 4 3 3 ὅτι παντὶ τῷ ἔχοντι δοθήσεται: ἀπὸ δὲ τοῦ μὴ ἔχοντος καὶ ὃ ἔχει ἀρθήσεται ἀπ' 

ἃς νος 
αυτου. 

A 93. 3 > Ν 3 ΄ - \ / 3” , 

λεῦσαι ἐπ᾽ αὐτοὺς, ἀγάγετε ὧδε καὶ κατασφάέατε ἔμπροσθέν µου. 
(=) 3: Πλὴν τοὺς ἐχθρούς µου ἐκείνους, τοὺς μὴ θελήσαντάς µε βασι- 

(2) 3 καὶ 
3 Ν Le.) > , ” 3 ’ 3 ε / 

εἰπὼν ταῦτα ἐπορεύετο ἔμπροσθεν ἀναβαίνων εἰς Ἱεροσόλυμα. 
οι ‘ Ν , 

59 Καὶ ἐγένετο ὡς ἤγγισεν εἰς Βηθφαγὴ καὶ Βηθανίαν, πρὸς τὸ ὄρος 
4 ᾽ Ν ae 2, ΄ A lat eo) a 

καλούμενον ᾿Ελαιὼν, ἀπέστειλε δύο τῶν μαθητῶν αὐτοῦ 

τὴν κατέναντι κώμην, ἐν ᾗ εἰσπορευόμενοι εὑρήσετε πῶλον δεδεμένον, ἐφ ὃν 

g Matt. 21. 2—9. 
Mark 11. 2—10. 

Ν 
το 

Ὁ εἰπὼν, © Ὑπάγετε εἰς 

9. vids ᾽Αβραάμ] a son of Abraham by faith (Matt. iii. 9. 
John viii. 39. Rom. iv. 11—16. Gal. iii. 7. 9); though despised 
by those who call themselves the children of Abraham. 

10.] See Athanas. de Incar., pp. 47, 48. 
11. προσθεὶς εἶπε] He went on to deliver a parable. 

Vorst., de Hebr., p. 591. Job xxix. 1. Cp. xx. 11. 
19. ἐπορεύθη cis χώραν μακρὰν κ.τ.λ.] he set out to a far 

country. As the members of the family of Herod and others 
from the East resorted to Rome to obtain kingdoms for themselves 
from the Emperors, and to return to Palestine and their own land. 
See Wetstein here, and Joseph. Antt. xiv. 25; xv. 10. Comp. 
on the parable of the five talents, Matt. xxv. 14—30. 

13. ἕως ἔρχομαι] The present tense of the indicative mood 
marks more forcibly the uncertainty of the time of Christ’s 
Advent, and that He is always coming to every man. Cp. John 
xxi. 22. 1 Tim. iv. 13. Some MSS. (A, B, D, K, L, R) have ἐν ᾧ. 

14. πρεσβείαν] embassy. As the Jews sent counter embassies 
to Rome to frustrate the appeals mentioned in a preceding note 
(on v. 12), e.g. in the case of Archelaus. (Joseph. Antt. xvii.) 

The mention of this antipathy and opposition on the part of 
the citizens brings out more clearly the character of the servants ; 
as the hostility of the citizens of the World against Christ tries 
and displays the temper of Christians, who are His citizens,— 
dwellers in the City of God, the spiritual Jerusalem, the Church. 

16. ἡ μνᾶ σου] thy pound has gained. Hedoes not say, 7 have 
gained. The good servant ascribes all the increase to his lord’s 
money. Cp. St. Paul’s words, 1 Cor. xv. 10. It is God’s grace 
in us which enables us to labour; and all the fruits of our labour 
are due to Him. See on xvii. 5—10. 

17. ἴσθι ἔχων] ‘ scias te habere.’ 
— δέκα πόλεων] of ten cities. 

See 

(Valck.) 
On this parable as illustrating 

the different degrees of bliss in heaven, according to different 
degrees of growth in grace on earth, see Bp. Bull’s Sermon vii. 
vol. i. pp. 168. 189. Cp. Matt. xix. 27, 28. 1 Cor. xv. 41, 42. 
2 Cor. ix. 6. 

See also below on John xiv. 2. 
20. σουδαρίῳ] napkin. The Latin word sudarium (from sudor), 

Catull. xii. 14, passed into many eastern dialects. See Jobn xi. 
44; xx. 7. Acts xix. 12. Buwtorf, Lex. Talmud. p. 442. Wet- 
stein. 

There is a difference between this case and that of the un- 
profitable servant in St. Matt. xxv. 25. There the servant alleges 
fear, lest he should lose what his master had given him; and 
therefore he has gone and hidden it in the earth. Here the ser- 
vant also alleges fear (v. 21); but says that he kept it stowed 
away in a napkin,—i.e. he claims credit for care and vigilance. 

The Gospel speaks of the dead body wrapped in a σουδάριον 
(John xi. 44; xx. 7); fitly then the pound which he kept as dead 
was so enwrapped. (Theophyl.) 

On the sin of wrapping up the Conscience, as if it were a 
dead corpse, in the folds of a napkin, such as the Papacy provides 
for its children, and requires them to use on pain of damnation, 
see Bp. Sanderson, de Conscient. Prel. iii. 5. 27, 28. 

23. τράπεζαν See Matt. xxi. 12; xxv. 27. A, B, L, have 
μοῦ τὸ ἀργύριον, a reading worthy of consideration. 

27. τοὺς μὴ θελήσαντας] those who willed not that I should 
be their king. A prophetic reference to the punishment in store 
for those who would soon cry, “ we have no king but Cesar”? 
(John xix. 15. Ps. ii. 2—6.) 
29—44. Καὶ ἐγένετο κ.τ.λ.] See on Matt. xxi. 1—17. Mark 

xi. 1. On the form Ἐλαιὼν see xxi, 37. 
80. πῶλον δεδεμένον, ἐφ᾽ ὃν οὐδεὶς κ.τ.λ.] a colt tied, on which 
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οὐδεὶς πώποτε ἀνθρώπων ἐκάθισε: λύσαντες αὐτὸν ἀγάγετε 3] καὶ ἐάν τις 
ὑμᾶς ἐρωτᾷ, Διατί λύετε ; οὕτως ἐρεῖτε αὐτῷ, Ὅτι, ὁ Κύριος αὐτοῦ χρείαν ἔχει. 
28) 82 ᾿Απελθόντες δὲ οἱ ἀπεσταλμένοι εὗρον καθὼς εἶπεν αὐτοῖς. * 4υόντων 

_ δὲ αὐτῶν τὸν πῶλον εἶπον οἱ κύριοι αὐτοῦ πρὸς αὐτοὺς, Τί λύετε τὸν πῶλον ; 

8: οἱ δὲ εἶπον, Ὃ Κύριος αὐτοῦ χρείαν ἔχει. ὅὅ Καὶ ἤγαγον αὐτὸν πρὸς τὸν 
᾿Ιησοῦν, καὶ ἐπιῤῥίψαντες ἑαυτῶν τὰ ἱμάτια ἐπὶ τὸν πῶλον ἐπεβίβασαν τὸν 
ἸΙησοῦν. (3) * Πορευομένου δὲ αὐτοῦ ὑπεστρώννυον τὰ ἱμάτια αὐτῶν ἐν τῇ 
ὁδῷ. 57 ᾿Εγγίζοντος δὲ αὐτοῦ ἤδη πρὸς τῇ καταβάσει τοῦ ὄρους τῶν ᾿Ελαιῶν, 
ἤρξαντο ἅπαν τὸ πλῆθος τῶν μαθητῶν χαίροντες αἰνεῖν τὸν Θεὸν φωνῇ μεγάλῃ 
περὶ πασῶν ὧν εἶδον δυνάμεων 3 λέγοντες, Εὐλογημένος ὁ ἐρχόμενος βασι- 
λεὺς ἐν ὀνόματι Κυρίου: εἰρήνη ἐν οὐρανῷ, καὶ δόξα ἐν ὑψίστοις. (55) ὅ Καί 
τινες τῶν Φαρισαίων ἀπὸ τοῦ ὄχλου εἶπον πρὸς αὐτὸν, Διδάσκαλε, ἐπιτίμησον 
τοῖς μαθηταῖς σου. “9 Καὶ ἀποκριθεὶς εἶπεν αὐτοῖς, Λέγω ὑμῖν, ὅτι ἐὰν οὗτοι 
σιωπήσωσιν, οἱ λίθοι κεκράξονται. (35) 4! Καὶ ὡς ἤγγισεν ἰδὼν τὴν πόλιν 
ἔκλαυσεν ἐπ᾽ αὐτὴν * λέγων, Ὅτι εἰ ἔγνως καὶ σὺ, καί γε ἐν τῇ ἡμέρᾳ σου 
ταύτῃ, τὰ πρὸς εἰρήνην cov'—viv δὲ ἐκρύβη ἀπὸ ὀφθαλμῶν σου * ὅτι ἥξου- 
σιν ἡμέραι ἐπί σε, καὶ περιβαλοῦσιν οἱ ἐχθροί σου χάρακά σοι, καὶ περικυ- 
κλώσουσί σε, καὶ συνέξουσί σε πάντοθεν, (37) 4 καὶ ἐδαφιοῦσί σε καὶ τὰ 

τέκνα σου ἐν σοὶ, καὶ οὐκ ἀφήσουσιν ἐν σοὶ λίθον ἐπὶ λίθῳ: ἀνθ᾽ ὧν οὐκ 
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ἔγνως τὸν καιρὸν τῆς ἐπισκοπῆς σου. 
(35) 15" Καὶ εἰσελθὼν εἰς τὸ ἱερὸν ἤρξατο ἐκβάλλειν τοὺς πωλοῦντας ἐν αὐτῷ 
ἊΜ ΄ 48 ΄ , OA , ε Fe es > A Ysa. 56.7 

καὶ ἀγοράζοντας “ὃ λέγων αὐτοῖς Γέγραπται, Ὃ οἶκός µου οἶκος προσευχῆς 5 7 

h Matt. 21. 12, 13. 
Mark 11. 15, 17. 

> ε a Ν > Ν > , , lal 

ἐστιν' ὑμεῖς δὲ αὐτὸν ἐποιήσατε σπήλαιον λῃστῶν. 

(55) 4) Καὶ ἢν διδάσκων τὸ καθ᾽ ἡμέραν ἐν τῷ ἱερῷ' οἱ δὲ ἀρχιερεῖς καὶ τ stark τι. 15. 

no man ever yet sat. The colt tied, on which no man ever yet 
had sat, but now loosed by the Apostles of Christ, and ridden by 
Him into Jerusalem, the Holy City, was a type of the Heathen 
World, as yet untamed and untrained, but brought by the Apostles 
to Christ, and submitting itself to Him guiding it into the City of 
God. Sce Cyril here, and note on Matt. xxi. 7. John xii. 14. 20. 

88, of κύριοι] the masters. St. Mark says only τινὲς τῶν 
ἑστηκότων (xi. 5). Here seems to bea mark of the later com- 
position of St. Luke’s Gospel. See Mark ii. 15. 25, 26; v. 36— 
38, compared respectively with Luke v. 29; vi. 3, 4; viii. 50, 
1, and Zownson on the Gospels, Disc. v. sect. 1. 

40. of λίθοι] the stones. And so the stones did cry out when 
one stone was not left upon another, according to his prophecy 
(xix. 44), and proclaimed His truth, justice, and power in thus 
punishing those that rejected the Divine Stone who became the 
Head Stone of the corner (xx. 17). 

41. ἰδὼν τὴν πόλιν ἔκλαυσεν] when He saw the city He wept 
over it, Christ shed tears (ἐδάκρυσεν) at the grave of Lazarus 
(John xi. 35). But now, He did much more than this, when He 
looked at Jerusalem, and beheld, as it were, its death—its grave, 
He ἔκλαυσεν, wept. Cp. Matt. xxvi. 75. Mark xiv. 72. The 
sight of the City brought fears into His eyes, and He wept, as 
David did on the same mountain (2 Sam. xy. 30). Christ wept 
in the hour of His triumph, and near the spot where He was 
about to ascend in glory to heaven. He wept not for Himself, 
but for Jerusalem, and for her approaching calamities. (See 
below, xxiii. 28.) He wept in the place where her enemies began 
to besiege her (Matt. xxiv. 3) for her sins in rejecting Him; He 
wept on that spot, in divine foreknowledge of the miseries which 
they would there inflict upon her. Christ here proves His two- 
fold nature by weeping as man for what He foretold as God. 

A, B, D, H, L, R, Γ, A, have αὐτήν; cp. xxiii. 28, μὴ 
κλαίετε ἐπ᾽ ἐμὲ, πλὴν ἐφ᾽ ἑαυτὰς kAalere.—Elz. has αὐτῇ ; 
but κλαίειν ἐπὶ with an accusative is confirmed bythe LXX. See 
Num. xi. 19. Jud. xi. 37, 38; xiv. 17. See Wedstein, p- 815. 
ree See Greg. M. Hom. in Ey. xxxix. 
42. εἰ ἔγνως-- ὀφθαλμῶν σου] A remarkable saying: Thou art 

called Jerusalem. Thy Name means, “they shall see peace” 
(Bird ΑΝ). Cp. Ps. cxxii. 6,7. And David said, O pray for the 
peace of Jerusalem ; literally, the things that belong to her peace. 
And so God intended it should be, for He sent to thee the Prince 
of Peace to preach Peace. But thou hast closed thine ears and 
thine eyes. Thou hast not snown, 1.6. not considered the thirigs 

that belong to thy Peace; and now they are hid from thine 
eyes. 
— εἰ ἔγνως καὶ σὺ, κ.τ.λ. If thou hadst known, even thou, 

for whom so much love has been shown by God, hitherto in vain; 
if thou hadst known αὐ least in this the day of thy visitation, 
when thy King and Saviour comes to visit thee in person for the 
last time (see v. 44), then how blessed would it be! The Aposi- 
opesis is full of pathos. See on xiii. 9, and cp. Isa. xxix. 1—8. 

48, 44. χάρακα-- περικυκλώσουσι-- συγέξουσί σε---ἐδαφιοῖσε] a 
trench and rampart; they will surround, encircle, and hem thee 
in on every side, and they will dash thee prostrate to the ground, 
and thy children within thee. These circumstances are remark- 
able, and the prophecy in these respects was signally fulfilled by 
the Roman general Titus and his army, against his own intention 
and desire. He earnestly wished to be spared the labour and 
delay of making the trench round the City. He also earnestly 
wished to spare the City and Temple; and it was with great re- 
luctance that he destroyed the city; and the Temple was burned 
in contravention of his express command. (See Joseph. B. J. 
y. 12. 2—vi. 7. 13. Cp. Eused. iii. 5—9, and the passages col- 
lected by Archbp. Newcome, Observations, chap. iii. sect. i.) 

ἐδαφιοῦσι is a stronger word than to ‘ lay even to the ground,’ 
it is equivalent to προσκρούσουσι, they will dash on the ground. 
Hesych. Phavorin. Cp. Ps. exxxvii. 9. 

In such military works as these here mentioned, the first 
operation consisted in digging the trench, and with the earth thus 
excavated, the agger, or χῶμα, or mound, was formed ; then, in 
the lower parts of the agger thus made, wooden stakes (pali, 
χάρακες) were fixed, to prevent the slipping down of the earth of 
the mound. The whole work was sometimes called χάραξ, as here. 
See Isa. xxxvii. 33, οὗ μὴ κυκλώσῃ ἐπ᾽ αὐτήν. Cp. Deut. xx. 19, 
20. Cp. Wetstein, p. 789. 

45, 46. Καὶ εἰσελθὼν κ.τ.λ.] See Matt. xxi. 12,13. Hereis an- 

other instance of St. Luke’s practice in dispatching a subject ; pre- 
ferring internal connexion to exact order of time. He describes 
the cleansing of the Temple immediately after the narrative of the 
triumphal Entry; but it did not take place till the day after. See 
Mark xi. 12. On this practice of anticipation, see on Matt. xx. 29. 

Also, by connecting this act and speech of Christ with His 
preceding prophecy on the destruction of Jerusalem, St. Luke 
points out the cause of that destruction, viz. the sins of the Jews 
themselves in the City and Temple. See on Matt. xxiv. 15. 

47. τὸ καθ ἡμ.] On this use of τὸ, see on xi. 3. 
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e a sys | > λέ Ν ε lal - x cal 48 4 > οἱ γραμματεῖς ἐζήτουν αὐτὸν ἀπολέσαι, καὶ οἱ πρῶτοι τοῦ λαοῦ, * καὶ ody 
εὕρισκον τὸ τί ποιήσωσιν, ὁ λαὸς γὰρ ἅπας ἐξεκρέματο αὐτοῦ ἀκούων. 

Matt. 21. 23— 240) La Neen = ο τῶν ἢ ὧν ἐκεί 4 πας δ a Ma XX. (Ft) 1" Καὶ ἐγένετο ἐν μιᾷ τῶν ἡμερῶν ἐκείνων, διδάσκοντος αὐτοῦ τὸν 
Mark 11. 27—33. αμ neon os / ee, ἘΝ με λαὸν ἐν τῷ ἱερῷ καὶ εὐαγγελιζομένου, ἐπέστησαν οἱ ἄρχιερεις καὶ οἱ γραμμα- 

Lal 4 “ἢ (J » Ν > Ν Θ᾽ ὦ ’΄ » QA ε Lal 5 

τεῖς σὺν τοῖς πρεσβυτέροις, " καὶ εἶπον πρὸς αὐτὸν λέγοντες, Εἰπὲ ἡμῖν ἐν 
~ -“ Ἂς 

ποίᾳ ἐξουσίᾳ ταῦτα ποιεῖς, ἢ τίς ἐστιν ὁ δούς σοι τὴν ἐξουσίαν ταύτην ; 
> - » ὃ ᾽Αποκριθεὶς δὲ εἶπε πρὸς αὐτοὺς, Ερωτήσω ὑμᾶς κἀγὼ ἕνα λόγον, καὶ εἴπατέ 

~ Φ µου ὁ Τὸ βάπτισμα Ἰωάννου ἐξ οὐρανοῦ ἦν, ἢ ἐξ ἀνθρώπων ; ὃ Οἱ δὲ συν- 
» > cal a 

ελογίσαντο πρὸς ἑαυτοὺς λέγοντες, Ὅτι ἐὰν εἴπωμεν, EE οὐρανοῦ, ἐρεῖ, Διατί 
5 > > ΄ εν 6 2λ δὲ 3 Ἐ > 6 ΄ lal ε λ ‘ οὖν οὐκ ἐπιστεύσατε αὐτῷ ; " ἐὰν δὲ εἴπωμεν, Εξ ἀνθρώπων, πᾶς ὃ λαὸς κατα- 

λιθάσει ἡμᾶς, πεπεισμένος γάρ ἐστιν ᾿Ιωάννην προφήτην εἶναι. ἴ Καὶ ἀπεκρί- 
θ ‘ ἰδέ 50. 8K A. ae ἢ A αν > [ων Οὐδὲ 5. λέ ca 
σαν μὴ εἰδέναι πόθεν. at ὁ ᾿Ιησοῦς εἶπεν αὐτοῖς, Οὐδὲ ἐγὼ λέγω ὑμῖν 

ἐν ποίᾳ ἐξουσίᾳ ταῦτα ποιῶ. 
241 ¥ A Ν ’ Ν Ν ΄ » 
1) "Ἤρξατο δὲ πρὸς τὸν λαὸν λέγειν τὴν παραβολὴν ταύτην" "Ανθρωπος 

- a“ Δ 5 ’ , 

ἐφύτευσεν ἀμπελῶνα, καὶ ἐξέδοτο αὐτὸν γεωργοῖς, καὶ ἀπεδήμησε χρόνους 
. a 

r 9 A 0 Καὶ ἐν καιρῷ ἀπέστειλε πρὸς τοὺς γεωργοὺς δοῦλον, ἵνα ἀπὸ τοῦ 
a - lal cal - Ν ’ 3 

καρποῦ τοῦ ἀμπελῶνος δῶσιν αὐτῷ. Οἱ δὲ γεωργοὶ δείραντες αὐτὸν ἐξαπ- 
rd ος lal “-“ 

έστειλαν κενόν. |! Καὶ προσέθετο πέμψαι ἕτερον δοῦλον: οἱ δὲ κἀκεῖνον. 

b Matt. 21. 33— 
46. 
Mark 12. 1-12. 

ε ΄ 

ικανους. 

2 Καὶ προσέθετο πέμψαι 
13 Εἶπε δὲ ὁ κύριος τοῦ 

, Ν > , > 4 / δείραντες καὶ ἀτιμάσαντες ἐξαπέστειλαν κενόν. 
΄ ε 4A ΔΝ ” ’ 5 ΚΑΒ τρίτον: οἱ δὲ καὶ τοῦτον τραυματίσαντες ἐξέβαλον. 

3 aA , , 7 Ν ce Ν 3 ‘ ¥ a“ ἰδ , 

ἀμπελῶνος, Τί ποιήσω ; πέμψω τὸν υἱόν µου τὸν ἀγαπητὸν, ἴσως τοῦτον ἰδόντες 
3 re 14? , 9 3. ὙΝ ε Ν ὃ λ 7 ‘ ε ‘ ἐντραπήσονται. Ἰδόντες δὲ αὐτὸν οἱ γεωργοὶ διελογίζοντο πρὸς ἑαυτοὺς 

ο ΄“ ’ 5 ‘4 A ε lal 

λέγοντες, Οὗτός ἐστιν ὃ κληρονόμος, δεῦτε ἀποκτείνωμεν αὐτὸν, ἵνα ἡμῶν 
΄ ε λ ’ 15 Κ ΔΝ > λ , > ‘A » cal > λ lal 5 , γένηται ἡ κληρονομία. αἱ ἐκβαλόντες αὐτὸν ἔξω τοῦ ἀμπελῶνος ἀπέκτειναν. 

> a a ο ἥν». ΄ 9 
Τί οὖν ποιήσει αὐτοῖς ὁ κύριος τοῦ ἀμπελῶνος ; 15 ἐλεύσεται καὶ ἀπολέσει τοὺς 

> ΄ ‘ > ‘ Ακούσαντες δὲ εἶπον, M ena ΄ς 

A ΄ Ν , Ν 3 -“ ¥ 

γεωργοὺς τούτους, καὶ δώσει τὸν ἀμπελῶνα ἄλλοις. 
7 a > > \ a 

γένοιτο. 17 Ὁ δὲ ἐμβλέψας αὐτοῖς εἶπε, Τί οὖν ἐστι τὸ γεγραμμένον τοῦτο, 
ο 4 a > / ε > 8 a sd > 70 Αίθον ὃν ἀπεδοκίμασαν οἱ οἰκοδομοῦντες, οὗτος ἐγενήθη 

A ο) A 

ἰδ Πᾶς ὁ πεσὼν ἐπ᾽ ἐκεῖνον τὸν λίθον συνθλασθήσεται: 

ς Ps. 118. 22. 
Matt. 21. 42. 

> εἰς 
κεφαλὴν γωνίας; 
xy? A > ΑΔ ’ ΄ 3 ’ 949 ἮΕΝ ’ ε > ο) A e ἐφ᾽ ὃν δ᾽ ἂν πέσῃ λικμήσει αὐτόν. (35) 1" Καὶ ἐζήτησαν ot ἀρχιερεῖς καὶ οἱ 

Lal wn x - » Lal ἴω ν Ν ΄ 

γραμματεῖς ἐπιβαλεῖν ἐπ᾽ αὐτὸν τὰς χεῖρας ἐν αὐτῇ τῇ ᾧρᾳ, καὶ ἐφοβήθησαν 
τὸν λαὸν, ἔγνωσαν γὰρ ὅτι πρὸς αὐτοὺς τὴν παραβολὴν ταύτην εἶπε. 

aMat.2215- (3) °°" Kati παρατηρήσαντες ἀπέστειλαν ἐγκαθέτους, ὑποκρινομένους ἑαυτοὺς 
Mark 12, 1-17. δικαίους εἶναι, ἵνα ἐπιλάβωνται αὐτοῦ λόγου, εἰς τὸ παραδοῦναι αὐτὸν τῇ ἀρχὴ 

Ν Lad Φ ’ a“ ε / 9] Ἅ, > , > ‘ a , ὃ ́ καὶ τῇ ἐξουσίᾳ τοῦ ἡγεμόνος. 5) Καὶ ἐπηρώτησαν αὐτὸν λέγοντες, Διδάσκαλε, 
ὃ οἴδαμεν ὅτι ὀρθῶς λέγεις καὶ διδάσκεις, καὶ οὐ λαμβάνεις πρόσωπον ἀλλ᾽ ἐπ᾽ 

ἀληθείας τὴν ὁδὸν τοῦ Θεοῦ διδάσκεις' 33 ἔξεστιν ἡμῖν Καίσαρι φόρον δοῦναι, 

48. ἐξεκρέματο] were hanging upon Him: “ pendebat ab ore.” ρ ging up' Ρ' tarch, Pyrrh. p. 389, uses the verb: ἦσάν τινες obs αὐτὸς ὁ Πύῤῥος 
(Virg. Hn. iv. 79. Ovid, Ep. i.30. See Wetstein.) ἐγκαθίει προσποιουμένους εἶναι Μακεδόνας. 

The ἐγκάθετοι here mentioned were Pharisees or Herodians, 
as had been specified by St. Matthew (xxii. 15—22) and St. Mark Cu. XX. 1. Καὶ ἐγένετο κ.τ.λ.] See Matt. xxi. £3 — 32. ! 
(xii. 13—17); but S¢. Luke does not specify them as such, as 9. Ἤρξατο κ.τ.λ.] See Matt. xxi. 33—46. 

11. προσέθετο πέμψαι] A Hebraism borrowed from the LXX: 
προσέθετο, HD’ (yasaph); ‘addidit.’ See Glass. Philol. S. p. 411. 
Vorst. de Hebraism. p. 590; above, xix. 11. Acts xii. 5. Cf. 
Gen. xviii. 20. Cp. LXX. 

16. Μὴ γένοιτο] An ejaculation of their consciences applying 
the parable to themselves. 

20. Καὶ παρατηρήσαντες κ.τ.λ] See Matt. xxii. 15—22. 
— ἀπέστειλαν ἐγκαθέτους] they send forth liers in wail. 

“ ἐγκάθετοι proprié dicuntur ii, gui subsidunt in loco aliquo, 
aliisque insidias faciunt, Lex. Cyrill. Brem. ap. Albertium ad 
Hesych. T. i. p. 1542,°b, ἔφεδρος, ἐγκάθετος, ἐπικαθήμενος, 
κατάσκοπος. Insidiatores.”’ The word is used by the Septuagint 
in Job xix. 12; xxxi. 9; it is derived from ἐν, κατὰ ἵημι, and 
signifies emissaries who are set in ambush against a person. Plu- 

being persons in whom his own readers would have less interest. 
21. οὗ λαμβάνεις πρόσωπον] λαμβάνειν πρόσωπον is a phrase 

borrowed from the LXX for Hebr. 232 nxiv (seth panim), ‘to 
accept persons’ (Lev. xix. 15. Mal. 1. 8). St. Matthew and 
St. Mark have here οὐ βλέπεις εἰς πρόσωπον. 

22. φόρον δοῦναι] to give tribute. St. Matthew and St. Mark 
never use φόρος, which is used by St. Luke here and xxiii. 2, and 
by St. Paul, Rom. xiii. 6, 7. In the present passage St. Matthew 
and St. Mark have κῆνσος, census, which is never used by St. 
Luke. 

Here is one of the slight varieties which mark the adaptation 
of the different Gospels to different classes of persons respectively, 
and indicate the consequent modification of the Evangelical 
phraseology. See above,- Introduction to St. Luke, p. 165, 6, 
and to the Gospels generally. ; 
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a ” 

ἢ ου; 

κριθέντες δὲ εἶπον, Καίσαρος. 
Καίσαρος Καίσαρι, καὶ τὰ τοῦ Θεοῦ τῷ Θεῴ. 

XXI. 1—4. 241 

23 ΄ 9 A Ν / > Ν > 4 , 

Κατανοήσας δὲ αὐτῶν τὴν πανουργίαν εἶπε πρὸς αὐτοὺς, Τί µε 

πειράζετε, 3! δείξατέ µοι δηνάριον, τίνος ἔχει εἰκόνα καὶ ἐπιγραφήν ; 
25 Ὃ δὲ εἶπεν αὐτοῖς, 

᾿Απο- 
᾿Απόδοτε τοίνυν τὰ 

9 \ 
°6 Kat οὐκ ἴσχυσαν ἐπιλαβέσθαι 

΄ al ΄ ἈΝ Φ 5 4 Lal ~ 

αὐτοῦ ῥήματος ἐναντίον τοῦ λαοῦ' καὶ θαυμάσαντες ἐπὶ τῇ ἀποκρίσει αὐτοῦ 

ἐσίγησαν. 

""Προσελθόντες δέ τινες τῶν Σαδδουκαίων, ot ἀντιλέγοντες ἀνάστασιν μὴ e Matt. 22. :8-- 

εἶναι, ἐπηρώτησαν αὐτὸν “ὃ λέγοντες, Διδάσκαλε, Μωῦσῆς ἔγραψεν ἡμῖν, ἐάν Mark 12, 18—27 

τινος ἀδελφὸς ἀποθάνῃ ἔχων γυναῖκα, καὶ οὗτος ἄτεκνος ἀποθάνῃ, ἵνα λάβῃ ὁ 
iO x Ν 3 a ‘ a Ἂς ἐξ. , , a iO x ” > “- 
ἀδελφὸς αὐτοῦ τὴν γυναῖκα, καὶ ἐξαναστήσῃ σπέρμα τῷ ἀδελφῷ αὐτοῦ. 

> cal lal ” 

3 «Ἑπτὰ οὖν ἀδελφοὶ ἧσαν' καὶ ὁ πρῶτος λαβὼν γυναῖκα ἀπέθανεν ἄτεκνος" 
‘ - > τὸ ἢ » 

kat ἔλαβεν ὁ δεύτερος τὴν γυναῖκα, καὶ οὗτος ἀπέθανεν ἄτεκνος" 
Ἂν Ν ε 

τρίτος ἔλαβεν αὐτήν' ὡσαύτως δὲ καὶ οἱ 
ἀπέθανον" 53 
τίνος αὐτῶν γίνεται γυνή ; 

, 
ὕστερον δὲ πάντων ἀπέθανε καὶ ἡ ὙΠ 

οἱ γὰρ ἑπτὰ ἔσχον αὐτὴν γυναῖκα. 

31 καὶ 6 
ε ΄ > 4 4 QA 

ἑπτά: ov κατέλιπον τέκνα, καὶ 

ὅ Ἔν τῇ οὖν ἀναστάσει 
2 

+ Καὶ ἆπο- 
‘ Φ > ” ε > Lal ε ε a 2A ΄ A ἣν 3 

κριθεὶς ειπεν αντοις ο Ίησους, Οι viol του αἰωνος τούτου Ύαμουσι και εκ- 
, κ 

Ύαμισκονται' 35 οι 
lol ” Lol 3 > ΄ 

ἀναστάσεως τῆς ἐκ νεκρῶν, οὔτε γαμοῦσιν οὔτε ἐκγαμίσκονται, 

δὲ καταξιωθέντες τοῦ αἰῶνος ἐκείνου τυχεῖν, καὶ τῆς 
3 οὔτε γὰρ 

> ~ » ΄ 3 ΄ , > Ν € Pipe κ. a) a a > ΄ 
ἀποθανεῖν ετι δύνανται, ἰσάγγελοι γαρ εισι, και νιοι εισι του Θεου, της αναστα- 

ον 4 

σεως VLOL OVTES. 
= 9 ν . ο ΄ 9 - 

37 "Oru δὲ ἐγείρονται οἱ νεκροὶ καὶ Μωῦσῆς ἐμήνυσεν ἐπὶ τῆς 
‘ Ν 5 Ν Ν Ν 

Βάτου. ὡς λέγει Κύριον τὸν Θεὸν ᾿Αβραὰμ καὶ τὸν Θεὸν ᾿Ισαὰκ καὶ τὸν Θεὸν 
Ιακώβ: 88 Θεὸς δὲ οὐκ ἔστι νεκρῶν, ἀλλὰ ζώντων, πάντες γὰρ αὐτῷ ζῶσιν. 
Ὦ) "Αποκριθέντες δέ τινες τῶν γραμματέων εἶπον, Διδάσκαλε, καλῶς εἶπας" 
=) 40 οὐκέτι δὲ ἐτόλμων ἑπερωτᾷν αὐτὸν οὐδέν. 
(ir) 41! Rize δὲ πρὸς αὐτοὺς, Πῶς λέγουσι τὸν Χριστὸν υἱὸν Aavid εἶναι, f Matt. 22. 42— 

43 καὶ αὐτὸς david λέγει ἐν βίβλῳ ae εΕῖπεν ὁ Κύριος τῷ Κυρίῳ 

µου, Κάθου ἐκ δεξιῶν μου, * 

Mark 12. 35—37 
g Ps. 110. 1. 

ἕως av θῶ τοὺς ἐχθρούς σου ὑποπό- Α:92:31- 
fol lol 5 

διον τῶν ποδῶν cov: * Δαυὶδ οὖν Κύριον αὐτὸν καλεῖ, καὶ πῶς υἱὸς αὐτοῦ 
ἐστιν ; 

Cr) 45 Β᾽ Ακούοντος δὲ παντὸς τοῦ λαοῦ εἶπε τοῖς μαθήταις αὐτοῦ, *° Προσ-ν ἃ Mark 15 33— 

έχετε ἀπὸ τῶν γραμματέων τῶν θελόντων περιπατεῖν ἐν στολαῖς, καὶ φιλούντων Matt. 23. 6, 14 

ἀσπασμοὺς ἐν ταῖς ἀγοραῖς, καὶ πρωτοκαθεδρίας ἐ εν ταῖς συναγωγαῖς, 
947 

καὶ πρω- 
΄ 3 σι ὃ ’ 47 a βί Ἂξ 3 Ἂν - -“ Εν 

τοκλισίας ἐν τοῖς δείπνοις, (ἐπι) “ ot κατεσθίουσι τὰς οἰκίας τῶν χηρῶν, καὶ 
προφάσει μακρὰ προσεύχονται, οὗτοι λήψονται περισσότερον κρῖμα. 
πε Ατς ᾿Αναβλέψας δὲ εἶδε τοὺς βάλλοντας τὰ δῶρα αὐτῶν εἰς τὸ γαζο- a1 a Mark 12.4 

φυλάκιον πλουσίους" “ εἶδε δὲ καί τινα χήραν “πενιχρὰν βάλλουσαν ἐκεῖ δύο 

λεπτὰ, ὃ καὶ εἶπεν, ᾿Αληθῶς λέγω ὑμῖν, ὅτι 
πάντων ἔβαλεν' 

"ἢ χήρα ἡ πτωχὴ αὕτη πλεῖον ὃ 5 Cor. 8. 12 
49 ‘ 9 > a , ey «ἊΝ > 
απαγτες γαρ OUTOL εκ του περισσενυοντος αντοις ἔβαλον εις 

9 A κα a 7 x ae rt κα , . A ο ‘ , a > 
τὰ δῶρα τοῦ Θεοῦ, αὕτη δὲ ἐκ τοῦ ὑστερήματος αὐτῆς ἅπαντα τὸν βίον ὃν εἶχεν 
ἔβαλε. 

27. Προσελθόντες κ.τ.λ.] See on Matt. xxii. 23—32. 
34. Of viol] St. Luke here omits our Lord’s words as re- 

corded by St. Matthew (xxii. 29), ye do err, not knowing the 
Scriptures, which were specially relevant to Jewish readers ; and 
records the argument derived from the difference of this world 
and the next, an argument applicable to a/l. 

35. τῆς ἀναστάσεως τῆς ἐκ νεκρῶν] of the resurrection from 
the dead. See on Phil. iii. 11. 

36. οὔτε] Some Editors have substituted οὐδὲ here from A, B, 
L. But οὔτε seems preferable. It is not much to say they can- 
not even die; which may be said of evil spirits ; but the words ‘ for 
neither can they die’ supply the reason why they do not marry. 
— τῆς ἀναστάσεως υἱοί] children of the resurrection. See on 

κ. 6, vids εἰρήνης. 
38. αὐτῷ] No one is dead {ο Him, or in His sight. 
Vor. 1. 

41. Εἶπε δὲ κ.τ.λ.] See Matt. xxii. 4I—46. 
42. ἐν βίβλῳ Ψαλμῶν in the Book of the Psalms. This addi- 

tion is not in St. Matt. xxii. 43 or St. Mark xii. 36; but is in- 
serted here as conveying information necessary to Gentile readers. 
He omits οἱ γραμματεῖς after λέγουσι (ο. 41) as less interesting {ο 
them. 

45. ᾿Ακούοντος κ.τ.λ.] See Mark xii. 38—40. 

Cu. ΧΧΙ. 1. ᾽Αναβλέψας κ.τ.λ.] He looked up and saw those 
who were casting their gifts into the treasury: rich men. See 
Mark xii. 41—44. In describing these offerings, St. Mark here 
uses χαλκὸν, the Roman es; and specifies that the sum cast in 
by the poor widow icade a Roman quadrans. St, Luke simply 
says, δύο λεπτὰ, and explains τὸ nis readers that what they 
were casting in were δῶρα, offerings to God (vr. 1. 4). 

“ Ὁ ο 
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c Matt. 24. 1—30, 
Mark 15. 1-26. 

LUKE ΧΧΙ. 5—22. 

248 . ΄ , ‘ ne a . A 

(0) °° Καί τινων λεγόντων περὶ τοῦ ἱεροῦ ὅτι λίθοις καλοῖς καὶ ἀναθήμασι 
> A a a 

κεκόσμηται, εἶπε, ὃ Ταῦτα ἃ θεωρεῖτε ἐλεύσονται ἡμέραι ἐν αἷς οὐκ ἀφεθήσεται 
’ 49 Ά ’ a > ’ 249 > ΄ A 

λίθος ἐπὶ λίθῳ, ὃς οὐ καταλυθήσεται. (3) 7 ᾿Επηρώτησαν δὲ αὐτὸν λέγοντες, 
’ > Lal Lal nw 

Διδάσκαλε, πότε οὖν ταῦτα ἔσται, καὶ τί τὸ σημεῖον ὅτα; μέλλῃ ταῦτα γίνε- 
ε > > ” Lal 

σθαι; ὃ Ὁ δὲ εἶπε, Βλέπετε μὴ πλανηθῆτε πολλοὶ γὰρ ἐλεύσονται ἐπὶ τῷ 
3 ’ ΄ ,’ ν ΄ 3 Ν > 

ὀνόματί µου λέγοντες, Ὅτι ἐγώ εἶμι, καὶ ὁ καιρὸς ἤγγικε: μὴ οὖν πορευθῆτε 
΄ a 7 A 

ὀπίσω αὐτῶν. Ὁ Ὅταν δὲ ἀκούσητε πολέμους καὶ ἀκαταστασίας, μὴ πτοηθῆτε: 
-“ Ν r »“ 

δεῖ γὰρ ταῦτα γενέσθαι πρῶτον, ἀλλ᾽ οὐκ εὐθέως τὸ τέλος. | Τότε ἔλεγεν 
5 Lal ΤΡ. θ ’ ἔθ, Θ.. ἔθ Ν nN ’ . ας , 1] ΄ 

αὐτοῖς, ᾿Εγερθήσεται ἔθνος ἐπὶ ἔθνος, καὶ βασιλεία ἐπὶ βασιλείαν, |} σεισμοί 
’ ‘ Ν Ν ‘ - 

τε μεγάλοι κατὰ τόπους, καὶ λιμοὶ καὶ λοιμοὶ ἔσονται, φόβητρά τε καὶ σημεῖα 
> 3 A ¥ 25 \ a 4 
ἀπ᾽ οὐρανοῦ μεγάλα ἔσται. (35) 3 Πρὸ δὲ τούτων πάντων ἐπιβαλοῦσιν ἐφβ᾽ 
ε Lal Ν ” »-“ 

ὑμᾶς τὰς χεῖρας αὐτῶν καὶ διώξουσι παραδιδόντες εἰς συναγωγὰς καὶ φυλακὰς, 
» | We Lal ‘ - 

ἀγομένους ἐπὶ βασιλεῖς καὶ ἡγεμόνας ἕνεκεν τοῦ ὀνόματός pov: |ὃ ἀποβήσεται 
δὲ can > 4 251 14 , θ > > ‘ δί ε a A -“ 

ὑμῖν εἰς μαρτύριον. (3) 1 Θέσθε οὖν εἰς τὰς καρδίας ὑμῶν μὴ προμελετᾷν 
5 δι 67 Β΄. FS Ν ὃ , δα , Ἂς ’ ε » , 
ἀπολογηθῆναυ 1 ἐγὼ γὰρ δώσω ἡμῖν στόμα καὶ σοφίαν, ᾗ οὐ δυνήσονται 
ἀντειπεῖν οὐδὲ ἀντιστῆναι πάντες οἱ ἀντικείμενοι ὑμῖν. 15 Παραδοθήσεσθε 
δὲ Ν Θ᾿, ἂς , Ν LO A Ν A Ν , Ν , 
€ καὶ ὑπὸ γονέων καὶ ἀδελφῶν, καὶ συγγενῶν καὶ φίλων, καὶ θανατώσουσιν 

3 ε« κα 17 <2 θ ΄ ἘΣ οκ Ds δ x \ »” , 18 ‘ ‘ ἐξ ὑμῶν, "1 καὶ ἔσεσθε μισούμενοι ὑπὸ πάντων διὰ τὸ ὄνομά pov: ™ καὶ θρὶξ 
eS ae ιο δε 1 τν sa ἠπο μυ ῆς κεφαλῆς ὑμῶν οὐ μὴ ἀπόληται. ν τῇ ὑπομονῇ ὑμῶν κτήσασθε 

ἂς a 

τὰς ψυχὰς ὑμῶν. 
OF ν᾿ ¥ 

(2) Ὁ Ὅταν δὲ ἴδητε κυκλουμένην ὑπὸ στρατοπέδων τὴν Ἱερουσαλὴμ, τότε 
A σ΄ » ελ awe ας 53} 31 Τό ο oar Se , 

γνῶτε ὅτι ἤγγικεν ἡ ἐρήμωσις αὐτῆς. (Fr ὅτε οἱ ἐν τῇ ᾿Ιουδαίᾳ φευγέτω- 
5 a ΝΜ Ν ε Lal 4 ε »" 

σαν εἰς τὰ ὄρη, καὶ οἱ ἐν μέσῳ αὐτῆς ἐκχωρείτωσαν, καὶ οἱ ἐν ταῖς χώραις μὴ 

εἰσερχέσθωσαν εἰς αὐτήν: “5 ὅτι ἡμέραι ἐκδικήσεως αὗταί εἰσι τοῦ πλησθῆναι 
~~ 

5. Kal τινων κ.τ.λ.] 
Mark xiii. 1— 37. 
— καὶ ἀναθήμασι] and votive offerings. St. Luke alone men- 

tions that our Lord’s attention was invited to the ἀναθήματα, or 
votive offerings, such as golden crowns, shields, censers, phiale, 
lychnuchi, and οἰνοχόαι and ἀμφορίσκοι. Such ἀναθήματα had 
been presented to the Temple of Jerusalem by Herod, and even 
by heathens, such as Ptolemy Euergetes, and also the Roman 
emperors. See Joseph. B. J. ii. 17; vi. 5. Ant. xii. 8; xv. 11; 
xvii. 6; xix. 6. Philo, Legat. ad Cai. ii. p. 592. 

These offerings showed the reverence of the Powers of this 
world for Jerusalem and the Temple; and yet Christ foretold 
that Jerusalem and the Temple would be destroyed, by some who 
had adorned it with offerings. ἢ 

6. Ταῦτα ἃ θεωρεῖτε] Όπ {πε construction, cp. Matt. vii. 24; 
xii. 36. John vi. 39; vii. 38; xv. 2. Winer, G. G. p. 506. 

8. Ὁ δὲ εἶπε] But He said. This full prophecy of Christ, 
concerning the siege and destruction of Jerusalem, and also con- 
cerning His own Coming, is recited by the three Evangelists,— 
St. Matthew, xxiv. 4—44, St. Mark, xiii. 5—37, and St. Luke 
here; but is not noticed by St. John, though he was present at 
its delivery, Mark xiii. 3. The reasons of which seem to be, that 
as far as the prophecy concerned Jerusaiem, it had been fulfilled 
when fe wrote; and as far as it related to Christ’s Second 
Coming, the narratives of the preceding Evangelists were suffi- 
cient, or St. John, who had heard the prophecy, would have 
added something to them. His silence is significant of approval. 

11. λιμοὶ καὶ λοιμοί] For instances of similar paronomasias 
see Heb. v. 8, ἔμαθεν ἀφ᾽ ὧν ἔπαθεν. Rom. xi. 17, τινὲς τῶν 
κλάδων ἐξεκλάσθησαν. Matt. xxi. 41, κακοὺς κακῶς ἀπολέσει. 
Acts viii. 30, γινώσκεις ἃ ἀναγινώσκεις; Philem. 20, ὀναίμην--- 
᾿Ονήσιμος. See above on Matt. xxvi. 2; below, xxii. 15; and 
cp. Winer, p. 560. 

18. ἀποβήσεται ὑμῖν εἰς μαρτύριον it will turn out to you as a 
testimony to them. See Mark xiii. 9, μαρτύριον αὐτοῖς, a testi- 
mony, by which some of them will be convinced and converted, 
as Sergius Paulus, the governor of Paphos, and Dionysius the 
Areopagite (see Acts xiii. 7—12 ; xvii. 34), and others condemned, 
us Felix, Acts xxiv. 22—27. 

14. Θέσθε] On the use of θέσθαι in this sense, see Luke i. 66 ; 
ix. 44. Acts v. 4; xix. 2]. 

15. ἐγὼ δώσω] Iwill give. In Mark xiii. 11, this is said to be 

See Matt. xxiv. 1—51; xxi. 1—46. | the work of the Holy Spirit, because He proceeds from the Son, 
and is sent by Him. See on John xv. 26. 

16. καί] even by them, not only by strangers. 
19. Ἐν τῇ ὑπομονῇ) by your patience save your souls, gain 

your lives; while others, by want of faith, are destroying theirs. 
See xvii. 83. Matt. x. 39; xvi. 25. 

— κτήσασθε] a contrast to ἀπόληται in the preceding verse. 
You may gain your life where you seem most likely to /ose it. 
See Matt. x. 39. Luke ix. 24. 

A, B, have κτήσεσθε, ye shall acquire,—a reading entitlea 
to attention. 

20. Ὅταν δὲ ἴδητε κυκλουμένην] When ye shall see Jeru- 
salem surrounded by armies. Our Lord gave two signs; one 
described by Matt. xxiv. 15, and Mark xiii. 14, viz. the Abomi- 
nation of Desolation, spoken of by Daniel the prophet, set up 
in the City of Jerusalem, in the “ Holy Place” of the Temple. 
The other sign here mentioned by St. Luke, was the blockade 
of the City from without, by the hostile armies of Rome. 

The former sign was intimately connected with the latter. 
For it was the profanation of the Temple by the Jewish army 
within the City, and by the sins of the Priests and the people in 
the City, which had rejected and crucified Christ, that gave power 
to the Roman army without; and brought it to besiege and de- 
stroy the City for the execution of God’s justice and wrath for its 
sins. See on Matt. xxiv. 15, and on Mark xiii. 14, and Luke xix. 45. 

21. οἱ ἐν τῇ ᾿Ιουδαίᾳ] they who are in Judea, not in Jerusalem 
only, but in Judea also; and, indeed, few were then able to es- 
cape from the City (see Josephus). In consequence of this warn- 
ing, the Christians escaped to Pella, in Per@a. See on Matt. 
xxiv. 16. 
— ph εἰσερχέσθωσαν] let them not enter in,—to Judea. It 

would haye been well for the Jews, if they had listened to this 
warning. But instead of doing so, they were deluded by a fana- 
tical spirit, excited by their False Prophets, and by vain hopes of 
the Messiah’s coming; and they imagined that the City and 
Temple were impregnable. Instead of quitting Juda, they 
flocked {ο the city of Jerusalem for the Passover, and so were 
caught by the Romans as in a net; and the City became a prey 
to Famine, Pestilence, and Civil War ; and an immense multitude 
—far beyond the ordinary population of the City—was destroyed, 
at that very season, and at that very Festival, at which they had 
crucified Christ. Cp. Euseb. H. E. iii. 5—7. 

Ψ- 



LUKE ΧΧΙ. 25. 6. 

Ξ Α 254 κ᾿ 
παντα τὰ γεγραμμένα. (37) * Οὐαὶ δὲ ταῖς ἐν γαστρὶ ἐχούσαις καὶ ταῖς θηλα- 
ζούσαις ἐν ἐκείναις ταῖς ἡμέραις" (535) ἔσται γὰρ ἀνάγκη μεγάλη ἐπὶ τῆς γῆς, 

9 9 a a 256 a 
καὶ ὀργὴ τῷ λαῷ τούτῳ, (35) * καὶ πεσοῦνται στόματι μαχαίρας, καὶ αἰχμαλω- 
τισθήσονται εἰς πάντα τὰ ἔθνη, καὶ Ἱερουσαλὴμ ἔσται πατουμένη ὑπὸ ἐθνῶν, 
» a ‘ “- 25: Ap ἄχρι πληρωθῶσι καιροὶ ἐθνῶν. (5) 55 Καὶ ἔσται σημεῖα ἐν ἡλίῳ καὶ σελήνη 

ὧν αὐ Ν Ν lal a 

καὶ ἄστροις, καὶ ἐπὶ τῆς γῆς συνοχὴ ἐθνῶν ἐν ἀπορίᾳ, ἠχούσης θαλάσσης καὶ 
ir 96.2 , > 0 ” 3 ἐν , Ν ΄ ολ > [ο σάλου, “ὃ ἀποψυχόντων ἀνθρώπων ἀπὸ φόβου καὶ προσδοκίας τῶν ἐπερχομένων 

αν σα ΄ ε Ν ὃ , aA > a 6 ́ 258 97 ‘ ΄ γῇ οἰκουμένῃ, at γὰρ δυνάμεις τῶν οὐρανῶν σαλευθήσονται. (35) 7 Καὶ τότε 
ὄψονται τὸν Υἱὸν τοῦ ἀνθρώπου ἐρχόμενον ἐν νεφέλῃ μετὰ δυνάμεως καὶ δόξης 

λα 98 2 , δὲ , , > 4 A Ss °F, ‘ x πολλῆς. Αρχομένων δὲ τούτων γίνεσθαι ἀνακύψατε, καὶ ἐπάρατε τὰς κεφαλὰς 

243 

ε Lal , > , ε > ΄ «ε A 

ὑμῶν, διότι ἐγγίζει ἡ ἀπολύτρωσις ὑμῶν. 
Ν > - ΕΣ a 

5 ἃ Καὶ εἶπε παραβολὴν αὐτοῖς: Ἴδετε τὴν συκην καὶ πάντα τὰ δένδρα, hate 
30 

θέρος ἐστίν' 5 
ἐστιν ἡ βασιλεία τοῦ Θεοῦ. 
αὕτη, ἕως ἂν πάντα γένηται: 
μου οὐ μὴ παρέλθωσι. 

ο ιά A 

ὅταν προβάλωσιν ἤδη, βλέποντες ἀφ᾽ ἑαυτῶν γινώσκετε ὅτι ἤδη ἐγγὺς τὸ 
οὕτω καὶ ὑμεῖς ὅταν ἴδητε ταῦτα γινόμενα, γινώσκετε ὅτι ἐγγύς 

303 Δ , ε αἱ μὴ 3 ‘ ΄ θ ε x Αμὴν λέγω ὑμῖν, ὅτι ob μὴ παρέλθῃ ἡ γενεὰ 
83 ε > Ἂς Ve a , ε δὲ ΄ 

ὁ οὐρανὸς καὶ ἡ γῆ παρελεύσονται, οἱ δὲ λόγοι 

5. 
Mark 13, 28---31. 

(=) * Προσέχετε δὲ ἑαυτοῖς, μή ποτε βαρηθῶσιν ὑμῶν ai καρδίαι ἐν 
κραιπάλῃ καὶ μέθῃ καὶ μερίμναις βιωτικαῖς, καὶ αἰφνίδιος ἐφ᾽ ὑμᾶς ἐπιστῇ ἡ 
ε , 5» , 35 ε ἈΝ Ν 3 ΄ 
ἡμέρα ἐκείνη: “ ὡς παγὶς yap ἐπελεύσεται 

22. πάντα τὰ γεγραμμένα] all things thal are ιυγί θη, espe- 
cially in the Prophet Daniel, ix. 26, 27. See on Matt. xxiv. 15. 

23. ἀνάγκη] Ἠεὺτ. mz (¢sarah), ‘angustia:’ rendered by 
ἀνάγκη in the LXX, Job ν. 19, and passim. 

24. στόματι μαχαίρας 37 Ὢ (pi chereb), Gen. xxxiv. 26. 
Deut. xiii. 15. Heb. xi. 34. 

— αἰχμαλωτισθήσονται] shall be carried captive into all 
nations. The first Passover, or Type, was killed in obedience to 
God’s command; and in forty years the Promised Land was en- 
tered, and the People of Israel were settled by Joshua in Canaan, 
from which the seven Nations were rooted up by God to make 
room for them. Christ, the last Passover, or Antitype, the true 
Passover, was slain in rebellion against God; and in forly years 
the Promised Land was forfeited, and trodden under foot by the 
Gentiles, and the Jews were carried captive into all Nations, and 
so remain till this day. See the different results, even in this 
world, of Obedience to God and of Rebellion against Him. Cp. 
the remarks at the end of Chronological Synopsis below, pre- 
fixed to the Acts of the Apostles, and Burgon. p. 531. 
— Ἱερουσαλὴμ ἔσται πατουμένη] Jerusalem shall be trodden 

under foot by, and remain subject to, them. So καταπατεῖν, 
1 Mace. iii. 52. Gentile Nations shall tread it down, and trample 
it under foot, until the times (καιροὶ, seasons) of the Gentiles are 
fulfilled ; i. e. ‘‘ till the fulness of the Gentiles be come in.”’ (Rom. 
xi. 25.) 

καιροὶ are the seasons for bringing forth fruit to perfection: 
see Matt. xiii. 30. Mark xi. 13; xii. 2. Luke xx. 10. Acts xiv. 
17. They are the spiritual spring, summer, and autumn in 
which the Gentile Nations are ripening to maturity under the 
showers of grace, and in the sunshine of the Gospel. And when 
that harvest is gathered, then the blindness which has fallen on 
Israel will be removed. Rom. xi. 15. 25. 2 Cor. iii. 14d—16. 
Zech. iii. 9; viii. 8. Isa. xxxii. 13—15; Ixvi. 8. 

Others (e.g. Meyer) suppose καιροὶ to be seasons of judg- 
ment and vengeance upon the Gentiles. And doubtless the season 
for bearing fruit being a season of trial, is to many a season of 
judgment, as well as of mercy to others. 

25. σημεῖα] On these verses, see Greg. Moral. xl. Homil. in 
Evang. p. 1436. They have a double sense : 

1. Literal ; as applied to Jerusalem. 
2. Spiritual ; as applied to Christendom, or the Spiritual Sion. 
The Sun of righteousness, Christ, will show signs of His 

power; the Moon, i.e. the Christian Church, illumined with His 
beams, will show signs of His coming. And some Siars, i.e. 
Luminaries of the Church, will fall from their place. S. Ambrose 
says, “ Plurimis ἃ religione deficientibus clara fides obscurabitur 
nube perfidiz ; quia mihi Sor Ile ccelestis mea fide vel minuitur 
vel augetur. Et quemadmodim menstruis cursibus Luna vel 
terre oppositu, ciim fuerit ἃ regione Solis, vanescit, sic et sancta 
Ecclesia, cum lumini ccelesti yitia carnis obsistunt, fulgores divini 

aw , ‘ , 5." 

επι παντας τους καθηµένους επι 
‘ 

luminis de Christi radiis non potest mutuari.”” See on Matt. 
xxiv. 29. 

Our Lord transfers His words from the capture of Jerusalem, 
and applies them to the time of His Second Advent and the con- 
summation of all things. 8. Cyril, p. 653, 4. 
— συνοχή] ‘anxietas,’ ‘angor.’ See on Matt. xxiv. 29. 
— ἀπορίᾳ] ““ desperatione ob consilii inopiam utpote angustiis 

implicitorum, ex quibus explicare se nequeant.”” 
— ἠχούσης] Some MSS., particularly A, B, C, L, M, R, X, 

have ἤχους, which has been received in some ancient Editions. If 
it is the true reading, the genitive ἤχους follows σημεῖα. But that 
reading seems to have proceeded from ἠχούσης altered into ἤχους 
és—. And ἤχου, not ἤχους, seems to be the form used in N. T. 
See Heb. xii. 19. The reading ἠχούσης is in Ὁ, E, G, H, K, 5, 
Dey, ro ane 
— θαλάσσης] the sea. Earth, inthis verse, appears to represent 

men and nations in their worldly state (Matt. xxiv. 30), engrossed 
by low and earthly thoughts (see below, v.35). The Sea re- 
presents them as tossed about on the tumultuous billows of in- 
ternal and external troubles. And in both respects, whether as 
to Earth or Sea, the Nations of this world are distinguished 
from the children of the kingdom of heaven, i.e. of the Christian 
Church, which will be assailed by storms (v. 25), but is raised 
above earthly cares, and cannot be shaken by earthly vicissi- 
tudes, 

26. τῇ οἰκουμένῃ] the world, as inhabited; i.e. cities and 
nations. 

28. ἀνακύψατε] do you look upwards with faith, hope, and 
joy, while the men of this world are looking downwards to the 
earth (κατακύπτοντες εἰς τὴν γῆν), oppressed with earthly cares 
and lusts (ο. 34), and poring on earthly treasures, and cast down 
with despair (see v. 26); for, when their destruction is at hand, 
then your redemption draweth nigh: ‘‘ Levare capita, est mentes 
ad patriam ccelestem erigere.”” (Greg.) 

99. πάντα τὰ δένδρα] all the trees. Countries which have 
no fig-trees, have their parables (Matt. xxiv. 32) for watchful 

hearts. 
80. προβάλωσιν] Cf. ὅταν παραδῷ, Mark iv. 29, and ἐπιβαλὼν, 

Mark xiv. 72. : é 
$2. ἡ γενεὰ αὕτη] this generation, the Israel of God. See 

Matt. xxiv. 34; and cp. Euseb. here (Mai, p. 301), who com- 

pares Ps. xxii. 31; cil. 18. * “es 
84. βαρηθῶσιν] βαρυνθῶσιν, Elz. But βαρηεῶσιν is in A, B, 

ο, E, F, G, K, L, 8, V, and other Uncials. It is remarkable 

that in the N. T. βαροῦμαι occurs often (Matt. xxvi. 43. Mark 

xiv. 40. Luke ix. 32. 2 Cor. i. 8; v. 4. 1 Tim. ν. 16), but 

Baptvoua never; whereas in the LXX βαρύνομαι is often, but 
βαροῦμαι very rarely, found. 

35. ὡς παγίς} will come suddenly on them, as ἃ snare or trap 
on birds or beasts enjoying ἘΠΕ ἜΘ ix. 12). 
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, , lol a 36 3 A 4. 3 A lol ὃ / ν 

πρόσωπον πάσης τῆς γῆς. Αγρυπνεῖτε οὖν ἐν παντὶ καιρῷ δεόμενοι ἵνα 
A A a 9 a » 

καταξιωθῆτε ἐκφυγεῖν ταῦτα πάντα τὰ μέλλοντα γίνεσθαι, καὶ σταθῆναι ἐμ- 

προσβεν τοῦ Υἱοῦ τοῦ ἀνθρώπου. 

31 Ἢν δὲ τὰς ἡμέρας ἐν τῷ ἱερῷ διδάσκων, τὰς δὲ νύκτας ἐξερχόμενος ηὐλί- 

ζετο εἰς τὸ ὄρος τὸ καλούμενον ᾿Ελαιών. ™ Καὶ πᾶς ὁ λαὸς ὥρθριζε πρὸς αὐτὸν 
αν αμ ἘΠΕ 

ἐν τῷ ἱερῷ ἀκούειν αὐτοῦ. 
a Matt. 26. 2, 4. 
Mark 14. 1. 

XXIL (2)! ""Ἠγγιζε δὲ ἡ ἑορτὴ τῶν ἀζύμων, ἡ λεγομένη πάσχα" 

5} 3 καὶ ely i a τ ὶ οἱ τεῖς τὸ πῶς ἀνέλωσιν αὐτὸν (33) 3 καὶ ἐζήτουν οἱ ἀρχιερεῖς καὶ οἱ γραμματεῖς τὸ πως ; 

*) ἐφοβοῦντο γὰρ τὸν λαόν. 

Ὁ Matt. 26. 1--- 
10. 2 
Mark 14. 10, 11. 308 

3 A“ > ΄ -“ 

αὐτῷ ἀργύριον δοῦναι, 
3 Ν 3 Lal ΝΜ» Ν» > 

«μαι, 96.15.:- αὐτὸν αὐτοῖς ἄτερ ὄχλου. 
19. 
Mark 14. 12—15. 

ὃν Εἰσῆλθεν δὲ Σατανᾶς εἰς ᾿Ιούδαν τὸν ἐπικαλούμενον ᾿Ισκαριώτην, ὄντα ἐκ 
oe 6 ο ο) ὃ ὃ Ξ 4 Ἂς 3 λθ ‘ X {λ a 3 a Ν 

τοῦ ἀριθμοῦ τῶν δώδεκα: (1) * καὶ ἀπελθὼν συνελάλησε τοῖς ἀρχιερεῦσι καὶ 
a Ξ ᾿ ἌΡ νο 

τοῖς στρατηγοῖς τὸ πῶς αὐτὸν παραδῷ αὐτοῖς" 
5 4. “5 , Ν / 

και εχαρησαν, και συνέθεντο 

6 ᾿ς δν / πὸ | , > , lal - Η 

καὶ ἐξωμολόγησε, καὶ ἐζήτει εὐκαιρίαν τοῦ παραδοῦνα: 

Τ «Ἠλθε δὲ ἡ ἡμέρα τῶν ἀζύμων, ἐν ἢ ἔδει θύεσθαι τὸ πάσχα: ὃ καὶ 

— τοὺς καθημένους ἐπὶ π. π. τ. γ.] Those who are of the 
earth, earthy (1 Cor. xv. 47), and have not set their affections on 
things above (Col. iii. 2), and have not their conversation in 
heaven (Phil. iii. 20). 

See above on xviii. 8. The expression καθῆσθαι ἐπὶ πρόσωπον 
τῆς γῆς is a double Hebraism. καθῆσθαι is the Hebrew 2 

(yashab), to sit, to take their ease, rest, to dwell (Isa. ix. 2. 
Matt. iv. 16). And ἐπὶ πρόσωπον τ. y. is the Hebr. 9 19 
(al-pney col-haarets), 2 Sam. xviii. 8. See Vorst. p. 170, and 
Ρ. 342. And it denotes that the persons so described have made 
earth their home, and say, “ here is our rest.” Cp. Heb. xiii. 14. 
Mic. ii. 10. Rev. xiii. 14. 

87. ηὐλίζετο εἰς τὸ ὄρος] resorted for a lodging to Olivet, i.e. 
to Bethany (Matt. xxi. 17. Mark xi. 11). See below, xxiv. 50. 
On the use of εἰς, see Matt. ii. 23, and on Mark i. 39. Luke 
Xiu. 
— εἰς τὸ ὄρος τὸ καλούμενον ᾿Ἐλαιών] to the Mount called 

Olivet. St. Luke shows by this mode of speech (which he had 
also used in xix. 29) that he is writing for olher than Jewish 
readers. So in ii. 4 he explains that the city of David is called 
Bethlehem. Compare the next chapter, v. 1, where he speaks of 
‘the Feast of unleavened bread,” which is called the Passover. 
No Jew, writing to Jews, would have expressed himself thus. But 
such language is very suitable to the Evangelist of the Gentile 
World. Cp. Intruduction, p. 165. 

— Ἐλαιών] Elz. Ἐλαιῶν, gen. plur. But Ἐλαιὼν, Olivetum, 
in the nominative singular seems to be the true reading. (Cp. 
xix. 29.) The Evangelists appear to prefix the article τῶν to 
Ἐλαιῶν after τὸ ὄρος. See Matt. xxi. 1; xxiv. 3; xxvi. 30. 
Mark xi. 1; xiii. 3; xiv. 26. Luke xix. 37; xxii. 39. John viii. 
1 (if genuine). St. Luke (and he alone) uses the form Ἐλαιὼν, 
Olivet (Acts i. 12), probably to be restored here and xix. 29. On 
this use of the nominative in proper names, see Lobeck, Phryn. 
p. 517, and Meyer on Luke xix. 29. Winer, p. 164. 

38. ὤρθριζε] came early. ὀρθρίζω is the word used by the LXX 
for Hebr. nau (hishkiym), from root D2x (shakam), ‘to rise 
early in the morning.’ Gen. xix. 27; xx. 8; and passim. The 
more Attic form was ὀρθρεύω. See Thom. Mag. in v., who says 
ὀρθρεύω---οὐκ ὀρθρίζω. 

Cu. XXII. 1. Ἠγγιζε κ.τ.λ.] See Matt, xxvi. 1—5. Mark 
wiv. 1, 2.10, 11. 

2. τό] See v. 4 and on Mark ix. 23. 
8. Εἰσῆλθεν Σατανᾶς] The circumstance of this entrance of 

the Enemy is not mentioned by St. Matt. or St. Mark here. St. 
Luke, writing for the Gentiles, had traced our Lord’s genealogy 
to Adam (Luke iii. 23. 38), and had shown that He is the promised 
Seed of the Woman, between which and the Seed of the Serpent 
God had put enmity (whence the name Sa/an, 15, ‘enemy,’ or 
‘ adversary’), and which would bruise the Serpent's head (Gen. iii. 
15). He is careful to show how that primeval prophecy or prot- 
evangelium was fulfilled by Christ. 

He does this in the history of the Temptation (ch. iv.), then he 
records our Lord’s words, saying (x. 18), “1 was beholding Satan 

—the Enemy, τὸν Zaravav—fallen as lightning from heaven,” and 
ascribing the diseases of the body which He healed to the agency 
of Satan (xiii. 16), and telling Peter (xxii. 31), that Satan desired 
to have them to sift them as wheat. And now the Holy Spirit 
reveals Satan—the ancient Enemy of Man—that Old Serpent— 
as the prime instigator of those who brought about the Cruci- 
fixion, by which he bruised the heel of the woman’s Seed, and 
through which his own head was bruised by the woman’s Seed. 

4. στρατηγοῖς] the captains of the Temple; “ templi prafectis, 
cum his agebat Judas, et hi speciatim commemorantur, quoniam 
horum erat, apparitorum ope, prehendere et in carcerem conjicere 
Judos, qui in legem peccarant, vid. ad Matt. xxvi. 47. infra v. 
52. Act. ν. 26. Dicebantur autem στρατηγοὶ τοῦ ἱεροῦ, et sim- 
pliciter στρατηγοὶ, duces ac preefecti sacerdotum et Levitarum, 
qui in templo excubias agebant, vid. 2 Par. xxxv. 8. Supremus 
excubiarum preefectus, qui, ut reliqui στρατηγοὶ, ex sacerdotum 
numero erat, κατ᾽ ἐξοχὴν dicebatur ὅ στρατηγὸς Act. v. 26, coll. 
ν. 24. ὁ στρατηγὸς τοῦ ἱεροῦ Act. iv. 1, v. 24. Idem cum 
summo pontifice conjungitur ἃ Josepho xx. 6. 2, et ante reliquos 
synedrii assessores commemoratur Act. vy. 24, coll. xxi. 37.” 
(Kuin.) Cp. Winer, ii. p. 590. 

6. ἅτερ Byrov] without a tumult, or popular commotion. 
(Acts xxiv. 18.) See Matt. xxvi. 5. Mark xiv. 2. 

7. ἐν ᾗ ἔδει θύεσθαι) on which day it was necessary that the 
Passover should be killed. Perhaps there is something of em- 
phasis in the word ἔδει, ἐξ was necessary ; as much as to say that 
our Lord sacrificed and ate the Paschal Lamb on the day ap- 
pointed by the divine Law, μέ the Priests and Pharisees, who 
professed great zeal for the law, did not. 

Our Lord ate the Passover with His disciples on the Even- 
ing of the Fourteenth of Nisan, being the Fifth day of the week 
(Thursday). 

But the Rulers of the Jews, who conspired against Him, 
would not enter (on the next day) into the hall of Pilate, ‘lest 
they should be defiled, but that they might eat the Passover” (John 
xviii. 28). For, says Eusebius! (as cited in Cat. Aur. p. 288, 
ed. Venet. 1775), ‘‘ Ex quo Veritati insidiati sunt, verbum Veri- 
tatis ἃ se expulerunt, non prima die azymorum, quo die dedebat 
immolari Pascha, manducantes solitum sibi Pascha; erant enim 
erga aliud attenti (i.e. on killing Christ), sed die sequenti post 
illum, que erat azymorum secunda. Dominus vero prima die 
azymorum, hoc est quinta feria, Pascha cum discipulis peregit.” 

The Chief Priests and Scribes were so busy in plotting the 
sacrifice of the true Paschal Lamb, that they omitted to sacrifice 
and eat the legal Passover at the proper time. The Evangelists 
relate, that they took counsel efore the Passover to kill Jesus 
by subtlety without any public disturbance, and not at the Pass- 
over. They made their compact with Judas and dispatched their 
officers and servants with him to Gethsemane to take Jesus after 
He had eaten the Passover. Judas and the band (σπεῖρα) came 
by night from the Chief Priests and Scribes and Elders (Matt. 
xxvi. 47. Mark xiv. 43. John xviii. 3), and even some of the 
Chief Priests and Elders accompanied Judas to Gethsemane 
(Luke xxii. 52), and the others seem to have waited with impa- 
tience for our Lord’s arrest, and to have been ready to meet 

---  τἰὐ΄΄ῆ΄ῆὖοῆῆῆἧῆἧὩἧρ.Ὲ.ὕ..1ςὲἪᾳϑβᾳτ τ -.---..:.--- ee 

' The original of this scholium of Eusebius, from his work de Paschate, has been published by Card. Mai, Coll. Vat. iv. pp. 215, 216 
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Θ. , 4 > 3. , > 4 ’ ε , ε a x , 

ἀπέστειλε Πέτρον καὶ ᾿]ωάννην εἰπὼν, Πορευθέντες ἑτοιμάσατε ἡμῖν τὸ πάσχα 
ν , 

wa φάγωμεν. 9 Οἱ δὲ εἶπον αὐτῷ, Ποῦ θέλεις ἑτοιμάσωμεν ; 10 Ὃ δὲ εἶπεν 
5 “ 3 Ν 5 / ε A > Ν / ΄ ec A ” ΄ αὐτοῖς, ᾿Ιδοὺ εἰσελθόντων ὑμῶν εἰς τὴν πόλιν συναντήσει ὑμῖν ἄνθρωπος κερά- 

σ A - 
μιον ὕδατος βαστάζων' ἀκολουθήσατε αὐτῷ εἰς τὴν οἰκίαν οὗ εἰσπορεύεται: 
11 

δείξει ἀνάγαιον µέγα ἐστρωμένον, ἐκεῖ ἑτοιμάσατε. 

κ δε A na > , a ἂχ ἃ ΄ ε ΄ rae Ἢ 
καὶ ἐρεῖτε τῷ οἰκοδεσπότῃ τῆς οἰκίας, Λέγει σοι ὁ διδάσκαλος, Ποῦ ἐστι τὸ 

κατάλυμα, ὅπου τὸ πάσχα μετὰ τῶν μαθητῶν μου φάγω; 19 > a ὯΝ τας 

“κακεινος υμιν 

16 "Ἀπελθόντες δὲ εὗρον 
» aA Ν 

καθὼς εἴρηκεν αὐτοῖς, καὶ ἡτοίμασαν τὸ πάσχα. 
14 A ν 5 / ε ο -} γ Ἂς ε ὃ bo 3 , ‘ 3 ~ 

Καὶ ὅτε ἐγένετο ἡ ὥρα ἀνέπεσε, καὶ ot δώδεκα ἀπόστολοι σὺν αὐτῷ" 

ὦ" Ν > Ν 3 ‘ > , > ΄ a Ἃς , ” > 

καὶ εἶπε πρὸς αὐτοὺς, ᾿Επιθυμίᾳ ἐπεθύμησα τοῦτο τὸ πάσχα φαγεῖν μεθ 
ec lal Ν [ον θ “-“ 16 ΄ ΔΝ ε Lal ν 5 ’ > ‘ , > 5 Lad 9 

UL@V προ του µε παύειν᾿ λέγω γαρ υμιν, οτι Ουκετιου μὴ φάγω ἐξ αυτου, εως 

ὅτου πληρωθῇ ἐν τῇ βασιλείᾳ τοῦ Θεοῦ. (42) "7 Καὶ δεξάμενος ποτήριον 
> ΄ > , a Ν δ ΄ ε a 18 ἀλ 2 Ν eon 

ευχαριστησας ειπε, 4άβετε τουτο και ιαµερισατε εαυτοις" λέγω γαρ υμιν, ο. 20. 22— 

lal ” A ν ε “-“ lal 

ὅτι οὐ μὴ πίω ἀπὸ τοῦ γενήματος τῆς ἀμπέλου, ἕως ὅτου ἡ βασιλεία TOV Θεοῦ Mark 14. 19—25. 
ἔλθῃ. 

1 Cor. 11. 23—26, 

(35) 1 Καὶ λαβὼν ἄρτον εὐχαριστήσας ἔκλασε καὶ ἔδωκεν αὐτοῖς λέγων, 
Le) , > Ν Lal , Ἂς ε A ε A , A od > Ν 9 ἊΝ 

Τοῦτό ἐστι τὸ σῶμά μου τὸ ὑπὲρ ὑμῶν διδόμενον" τοῦτο ποιεῖτε εἰς τὴν ἐμὴν 

ἀνάμνησιν. 
207 « lal a 

(42) 3 Ὡσαύτως καὶ τὸ ποτήριον μετὰ τὸ δειπνῆσαι λέγων, Τοῦτο 
Ν ΄ ε Ν ΄ > a φ ΄ κ ΕΝ ον καν 3 ΄ 

το ποτηριον καινὴ διαθήκη εν τῷ αιµατι μου TO υπερ υµμων εκχυνοµενογν. 
2083 9] ΝΟ id wae Ν a δ ο. 9 απ ἃς al ΄ 

(2) Πλὴν ἰδοὺ ἢ χεὶρ τοῦ παραδιδόντος με μετ᾽ ἐμοῦ ἐπὶ τῆς τραπέζης. 
92 ‘ ε Ν εν A 3 , , ‘ Ν ε , Ν δι, ας a 
3 Καὶ 6 μὲν Υἱὸς τοῦ ἀνθρώπου πορεύεται κατὰ τὸ ὡρισμένον, πλὴν οὐαὶ τῷ 

ἀνθρώπῳ ἐκείνῳ δι οὗ παραδίδοται. (1) Ὅ Καὶ αὐτοὶ ἤρξαντο συζητεῖν πρὸς 
ε \ oe ee ΓΕ δ ρε a , , 
εαντους το TLS αρα Ely ἐξ αντων ο τουτο μέλλων πρασσειν. 

together immediately (Luke xxii. 66) to carry on His examination 
and to expedite His execution. And there does not appear to 
have been any available interval in which they could have sepa- 
rated and returned to their several households in order to eat the 
Passover, and then have come back to prosecute the trial and 
condemnation of their Divine Prisoner. 

8. καὶ ἀπέστειλε κ.τ.λ.] See Matt. xxvi. 17—19. Mark xiv. 
12-16. 

10. κεράμιον ὕδατος] a pitcher of water. As to its symbolical 
significance here, see on Mark xiv. 13, and S. Cyril here, ἔνθα γὰρ 
ἂν εἰσέλθῃ τὸ ὕδωρ τοῦ ἁγίου βαπτίσματος, ἐκεῖ καταλύσει Χριστό». 

12. ἀνάγαιον] So A, B,D, E, α, Η, Κ, L, M, P, R, 8, and 
other MSS.— Elz. ἀνώγεον. See Mark xiv. 15. 

15. ᾿Ἐπιθυμίᾳ ἐπεθύμησα] I desired with desire: a Webraistic 
expression, probably a Jifera/ translation of our Lord’s words. 
Vorst. de Hebr., p. 624, who compares Matt. xiii. 14, ἀκοῇ 
ἀκούσετε. John iii. 29, χαρᾷ χαίρει. Acts iv. 17; v. 28; xxiii. 
14, and see LXX in Gen. xxxi. 30. 

These Hebraisms appear to be preserved by the Sacred 
Writers, for the sake of reminding the reader that he has before 
him a literal representation of the very words used by the speakers 
on the occasions described. 
— πάσχα-- παθεῖν] A paronomasia. 

Luke xxi. 11. Acts iv. 30; viii. 30. 

16. οὐ μὴ φάγω] I will not eat any more of it until it be ful- 
filled in the Kingdom of God. Our Lord was now about to give 
a spiritual consummation or fulfilment (πλήρωσις) to the Paschal 
rites of eating and drinking, by changing them into a Sacrament 
of the New Covenant in the Gospel and the Church (ἐν τῇ βασιλείᾳ 
τοῦ Θεοῦ), in the Holy Communion of His Body and Blood. 
Henceforth the Levitical sacrifice was to cease, being transfigured 
into an Evangelical Sacrament in the Kingdom of God. 

Having said these words, He proceeded to explain their mean- 
ing by instituting the Christian Passover,—the Holy Eucharist. 
T will no more partake in this figurative and (/ypical eating of 
the Passover, which is now about to be fulfilled in the Kingdom 
of God,—that is, in the Church,—by the oblation of the true Pass- 
over on the Cross; and this is fulfilled in us who honour the true 
Passover. For it is not a lamb of the flock which sanctifies us, but 
it is He Himself being made a holy sacrifice for us, by the offer- 
ing of bloodless oblations and the mystical Benediction in the Holy 
Eucharist, in which we are blessed and quickened with life. Cyril. 

18. γενήματος] On this use of γένημα, see Phrynich. p. 286, 
Lobeck, and Vorst. de Hebr., p. 464. 

19. Τοῦτό ἐστι] See Matt. xxvi. 26. 

See on Matt. xxvi. 2. 

— τὸ ὑπὲρ ὑμῶν διδόμενον) that is being given for you. St. 
Paul says Κκλώμενον, being broken, 1 Cor. xi. 24. These words 
are not in St. Matthew and St. Mark. They serve to give greater 
clearness to what preceded. 

It is observable that in the record of all the three Evangelists 
and St. Paul, our Lord uses the present tense. This is My Body 
which is being given, being broken (διδόμενον, κλώμενον). This 
is My Blood which is being shed (ἐκχυνόμενον). The bread 
(ἄρτος, loaf, 1 Cor. x. 17) blessed by Christ, and broken in His 
hand before He suffered (ο. 19), and distributed by Him to His 
disciples, was a figure of His death, voluntarily accomplished by 
His own act, and a showing forth of it, and a conveyance of its 
blessings as already purchased and secured; as the bread now 
blessed in His name in the Holy Eucharist, and broken after His 
suffering, is a commemorative representation and showing of His 
death, and is the Communion of His body and blood, amd an 
actual and effectual dispensation and application of all the benefits 
of His death to every penitent and faithful receiver. 

On the varieties of the words, with which the Evangelists 
record what our Lord said and did in the Institution of the Holy 
Eucharist, see above, Introduction to the Gospels. 

— τοῦτο ποιεῖτε] do this. Itis alleged by Romish Divines, that 
ποιεῖτε has here a sacrificial meaning. But this is refuted by our 
Lord’s own use of ποιῶ at this time. See Luke xxii. 19. The 
Apostles could no¢ now suppose themselves to be Priests, not 
being of the line of Aaron. 

— εἰς τὴν ἐ. ἀνάμνησιν] for the recordation of Me. ᾿Ανάμνη- 
σις is more than remembrance of Me. ᾿Ανάμνησις is not simply 
remembrance, which may be involuntary,—but it is a deliberate 
inward act of the will (recordatio), showing itself by external 
signs. See on Mark xiv. 72, and ορ. 1 Cor. xi. 25, 26. Heb. x. 3. 

“Do this for My Commemoration.”’ This was a prospective 

precept for the future; for when He Himself was present with 
them there was no occasion for ἀνάμνησις. : 

On the form ἀνάμνησις ἐμὴ = ‘recordatio mei,’ cp. Rom. xi. 
31, ὑμέτερον ἔλεος, mercy toward you, and Rom. xv. 4. 1 Cor. xv. 
31; xvi. 17. Winer, p. 139. ae 

90. “Ὡσαύτως: In like manner, with thanks and benediction. 

— μετὰ τὸ δειπνῆσαι] after supper,—mentioned to distinguish 
this cup from the paschal cup, v. 17. 

— Τοῦτο τὸ ποτήριον] See on Matt. xxvi. 28. 
21. πλήν] But, although I am now about to shed My blood 

for you and for all men. Σ A 
22. κατὰ τὸ ὡρισμένον] Cp. on xvii. 1, and on Acts ii. 23, τῇ 

ὡρισμένῃ βουλῇ. 
— παραδίδοται] Ps. xi. 9+ 



246 

e Matt. 20. 25— 
27. 
Mark 10. 42—44, 

LUKE XXII. 24—40. 

A a a 3 
(32) 5: ᾿Εγένετο δὲ καὶ φιλονεικία ἐν αὐτοῖς τὸ τίς αὐτῶν δοκεῖ εἶναι μείζων. 

3 Ὃ δὲ εἶπεν αὐτοῖς, “Ot βασιλεῖς τῶν ἐθνῶν κυριεύουσιν αὐτῶν, καὶ οἱ ἐξου- 
, 3 A > ’ [ο 26 ε a“ δὲ » uA ἀλλ᾽ ε ’ > 

σιάζοντες αὐτῶν εὐεργέται καλοῦνται: 7° ὑμεῖς δὲ οὐχ οὕτως: GAN ὁ μείζων ἐν 
ε - , θ ε ε ΄ ανα ε 4 ε ε ὃ lal 27] 97 , Ν ὑμῖν γενέσθω ws ὁ νεώτερος, καὶ 6 ἡγούμενος ὡς ὁ διακονῶν. (=) “7 Τίς γὰρ 
μείζων, ὁ ἀνακείμενος ἢ ὁ διακονῶν ; οὐχὶ ὁ ἀνακείμενος ; ἐγὼ δέ εἰμι ἐν μέσῳ 
ὑμῶν ὡς 6 διακονῶν. * Ὑμεῖς δέ ἐστε oft διαμεμενηκότες μετ᾽ ἐμοῦ ἐν τοῖς 

a 29 F ΟΣ ἡ ὃ ίθ ie α θὰ ὃ 40, ΄ ε ΄ 
πειρασμοῖς μου: ‘Kaya διατίθεμαι ὑμῖν καθὼς διέθετό μοι 6 Πατήρ μου 

(ὃς) 3" ἐγὼ δὲ ἐδεήθην περὶ σοῦ, ἵνα μὴ ἐκλείπῃ ἡ 

(3) 0 

> > 
38 Εἶπεν οὖν αὐτοῖς, 

(sm) Λέγω γὰρ ὑμῖν ὅτι 

f Matt. 19, 28. 

E410. ο βασιλείαν, (33) ® wa ἐσθίητε καὶ πίνητε ἐπὶ τῆς τραπέζης µου ἐν τῇ βασιλείᾳ 
µου, καὶ καθίσεσθε ἐπὶ θρόνων κρίνοντες τὰς δώδεκα φυλὰς τοῦ Ισραήλ. 

(5) 3 Εἶπε δὲ ὁ Κύριος, Σίμων, Σίμων, ἰδοὺ ὁ Σατανᾶς ἐξητήσατο ὑμᾶς τοῦ 
σινιάσαι ὡς τὸν σῖτον' 
πίστις σου’ καὶ σύ ποτε ἐπιστρέψας στήριξον τοὺς ἀδελφούς σου. 
δὲ εἶπεν αὐτῷ, Κύριε, μετὰ σοῦ ἕτοιμός εἰμι καὶ εἰς φυλακὴν καὶ εἰς θάνατον 
πορεύεσθαι. * Ὁ δὲ εἶπε, Aéyw σοι, Πέτρε, οὐ μὴ φωνήσει σήμερον ἀλέκτωρ 
πρὶν ἢ τρὶς ἀπαρνήσῃ μὴ εἰδέναι με. 

(2) " Καὶ εἶπεν αὐτοῖς, Ὅτε ἀπέστειλα ὑμᾶς ἄτερ βαλλαντίου καὶ πήρας καὶ 
ὑποδημάτων, μή τινος ὑστερήσατε; οἱ δὲ εἶπον, Οὐδενός. 
᾿Αλλὰ νῦν ὁ ἔχων βαλλάντιον ἀράτω, ὁμοίως καὶ πήραν, καὶ ὁ μὴ ἔχων πωλη- 
σάτω τὸ ἱμάτιον αὐτοῦ, καὶ ἀγορασάτω μάχαιραν. 

g Isa. 53, 2. 
> ΄ Ν Ν Ν Ν 5 - ΄ 3 

ἐλογ ίσθη, καὶ yap τὰ περι έµου τέλος εχει. 

” A κ᾿ , ὃ a én > > Ν Ν η Ν BY μα. 
ετυ τονυντο TO γεγραμμενον ει TENET ναι εν EOL TO, Kat μετα ανομων 

(=) Οἱ δὲ εἶπον, Κύριε, ἰδοὺ 

μάχαιραι ὧδε δύο' 6 δὲ εἶπεν αὐτοῖς, Ἱ]κανόν ἐστι. 

(=) * Καὶ ἐξελθὼν ἐπορεύθη κατὰ τὸ ἔθος εἰς τὸ ὄρος τῶν ᾿Ελαιῶν' 
A a“ 

ἠκολούθησαν δὲ αὐτῷ καὶ ot μαθηταὶ αὐτοῦ. 380 lol 
(4r) “ Γενόµενος δὲ ἐπὶ τοῦ 

Mark x. 42. 
See Gal. ii. 6. (Beng. 

24. φιλονεικία κ.τ.λ.] See Matt. xx. 25. 
— δοκεῖ] seems, in common estimation. 

Meyer.) 
25. εὐεργέται] Cp. 2 Macc. iy. 2, where Onias is so entitled. 

So Ptolemy Euergetes; and cp. Milton, Paradise Regained, iii. 
82, ‘Then swell with pride, and must be titled Gods, Great 
Benefactors of mankind,’’ &c. 

29. διατίθεμαι] I covenant to you. 
LXX has διεθέμην διαθήκην. (Rosenm.) 
— βασιλείαν] See xii. 32. 2 Tim. ii. 12. 
30. καθίσεσθε] ve shall sit. Sothe best MSS.—Elz. καθίσησθε. 

It is observable that the siting on thrones is mentioned after the 
admission to sit at the table. See on 1 Cor. vi. 2, 3. 

— θρόνων] See Matt. xix. 28. 
81. ἐξητήσατο] he asked. Therefore Satan cannot act except 

by God’s permission. Cp. the case of Job, i. 12; ii. 5. 
— ὑμᾶς] you, plural, not only σὲ, thee; and specially Judas, 

whom He does not expose publicly, but whom He had warned 
secretly, vv. 21, 22. Perhaps Peter thence inferred that the 
Apostles would suppose that he himself was the person meant by 
our Lord when He said that ‘one of you shall betray me” 
(Matt. xxvi. 21. Mark xiv. 18. Luke xxii. 21. John xiii. 21), and 
therefore he was more eager to obtain an explicit declaration from 
Christ on this subject (John xiii. 24), and thought it requisite to 
be more forward in his own professions of fidelity (33, 34). 
— σινιάσαι] to sift. κοσκινεῦσαι. (Hesych.) 
32. ἐγὼ δὲ ἐδεήθην περὶ σοῦ] Satan asked for permission to 

sift you all (ὑμᾶς); but when He asked to sift you, I prayed 
specially for thee. The prayer was prophetic; it was specially 
needed by Peter, because Peter was specially in peril. 

It is said by Roman Divines (e. g. Maldonat., ἃ Lapide, and 
Mai here) that this prayer and precept of our Lord extends to all 
the Bishops of Rome, as St. Peter’s successors, and that in speak- 
ing to St. Peter our Lord spake to them. Would they be willing 
to complete the parallel, and say that the Bishops of Rome specially 
need prayer, because they deny Christ? Let them not take a 
part of it, and leave the rest. St. Peter himself (2 Pet. iii. 16) 
has condemned such wrestings of Scripture as this, and such as 
that by which another verse in this chapter (v. 38) has been per- 
verted to a like purpose, and where the words ἰδοὺ μάχαιραι δύο, 
behold, two swords, have been used by Popes themselves to autho- 
tize their claim to wield the double sword of spiritual and secular 

See Ps. Ixxxi. 4, where 

supremacy. See Pope Boniface VIIIth’s ‘*Unam Sanctam,” in 
the Roman Canon Law (Extray. Com. i. 8.1, p. 1159, ed. 1839) : 
“Dicentibus Apostolis ecce gladii duo, in Ecclesia scilicet, quum 
Apostoli loquerentur, non respondit Dominus nimis esse, sed satis. 
Certé, qui in potestate Petri temporalem gladium esse negat, malé 
verbum attendit Domini proferentis ‘ Converte gladium tuum in 
vaginam’ (Matt. xxvi. 52). Uterque ergo in potestate est Eccle- 
sie, spiritualis scilicet gladius et materialis.”’ 

— στήριξον] A, B, Καὶ, L, Μ, Q, X have στήρισον. 
34. Πέτρε] Peter. The only place in the Gospels where Christ 

is said to have addressed Simon by his name Πέτρος. (Burgon.) 
Doubtless there is a reference to his good confession (Matt. 

xvi. 18). Thou, when uttering the revelation from My Father, 
and confessing Me to be the Christ, the Son of the Living God, 
wast a true Petros or Stone, built on Me, the Living Rock; but 
now thou wilt deny Me thrice, because thou speakest thine own 
words and reliest on thine own strength, instead of on Me,—the 
true Rock. 

35. ἄτερ βαλλαντίου] See notes on Matt. x. 10. 
36. µάχαιραν] a sword. A proverbial expression, intimating 

that they would now be reduced to a condition, in which the men of 
this world would resort to such means of defence. See Theophyl., 
Euthym., and Glass. Phil. p. 705, and above on Matt. xxiv. 20. 

38. ἰδοὺ μάχαιραι δύο] behold, two swords. A-senteyce recorded 
by the Holy Spirit here, in order, perhaps, to show, how narrow- 
minded and enslaved by the J/etter (cp. Matt. xvi. G—12, on 
ζύμη) the Apostles of our Lord as yet were, even to the time of 
His Passion; and in order also to show, how gentle, considerate, 
and tolerant our Blessed Lord was in His dealings with them even 
to the end; and how incompetent they were to do any thing of 
themselves to propagate the Gospel, and to build up the Church; 
and how gracious and powerful was the gift of the Holy Ghost, 
Who wrought so great a change in them, by enabling them, such 
as they were, to speak and write, to do and suffer, to live and die, 
as they did. 
— Ἱκανόν ἐστι] It is enough. Even two swords, in weak 

hands, are enough to defend Christ’s disciples, and to defeat all 
the powers of this World and even of Hell itself,—if they are 
wielded by Faith, in obedience to His Word, and in reliance on 
His might. See Cyril here. Cp. Deut, xxxii. 30. 

39. ἐπορεύθη κ.τ.λ.] See Matt. xxvi. 30. 36—46, Mark xiv 
2—42. 



LUKE XXII. 41—55. 

δι > > on 4 ΟΥ̓ » as > , 
τόπου εἶπεν αὐτοῖς, Προσεύχεσθε μὴ εἰσελθεῖν εἰς πειρασμόν. 
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(2) Ἡ καὶ 
t -Ά 3 ,ὔ 9 > lal ε Ν λίθ λ la Ν θ Ν Ν , 4 αὐτὸς ἀπεσπάσθη am αὐτῶν ὡσεὶ λίθου βολήν' καὶ θεὶς τὰ γόνατα προσηύχετο 

(33) # λέγων, " Πάτερ, εἰ βούλει παρενεγκεῖν τὸ ποτήριον τοῦτο ἀπ᾽ ἐμοῦ: πλὴν " Mark 14. 86. 
83 a 

μὴ τὸ θέλημά µου, ἀλλὰ τὸ σὸν γινέσθω: (κ) “ὁ ὤφθη δὲ αὐτῷ ἄγγελος ἀπ᾽ 
οὐρανοῦ ἐνισχύων αὐτόν. “4 Καὶ γενόμενος ἐν ἀγωνίᾳ ἐκτενέστερον προσηύχετο. 
᾿Εγένετο δὲ ὁ ἱδρὼς αὐτοῦ ὡσεὶ θρόμβοι αἵματος καταβαίνοντες ἐπὶ τὴν γῆν. 
(= 45 UK 4 > ‘ ο) A 2) Oe: Ἂς Ν θ Ν - > ‘ ᾿ 7) at ἀναστὰς ἀπὸ τῆς προσευχῆς ἐλθὼν πρὸς τοὺς μαθητὰς εὗρεν αὐτοὺς i Matt. 26.40, 41. 

΄ ye. A λύ 46 
κοιμωμένους amo της λύπης, 

Ν > > Lad a ΄ 5 , καὶ εἶπεν αὐτοῖς, Τί καθεύδετε; ἀναστάντες 
> 

προσεύχεσθε ἵνα μὴ εἰσέλθητε εἰς πειρασμόν. 

Mark 14. 37, 38, 

28) 47} Ἔτι αὐτοῦ λαλοῦντος ἰδοὺ ὄχλος, καὶ ὁ λεγόμενος ᾽]ούδας εἷς τῶν j Matt. 26. 41-- Τ Xx: ole i 
΄ , > ‘ κ ” “ΟΝ lal lal 3 δ, 

δώδεκα προήρχετο αὐτοὺς, καὶ ἤγγισε τῷ ᾿Ιησοῦ φιλῆσαι αὐτόν. 
ΕἾ 1, 55. 

(=) 5 Ὁ δὲ Mark 14. 43-48. 

Ingots εἶπεν αὐτῷ, ᾿Ιούδα, φιλήματι τὸν Υἱὸν τοῦ ἀνθρώπου παραδίδως ; 
287 49 ? ΄ Ν © Α Fe SN ανα αρ > δια ν σὲ ΄ > ΄ 

(55) # ̓ Ιδόντες δὲ οἱ περὶ αὐτὸν τὸ ἐσόμενον εἶπον αὐτῷ, Κύριε, εἰ πατάξομεν 
3 , 50 As .5 , ων 5 7 A Ν ὃ DN n° , ‘ 

ἐν μαχαίρᾳ ; δ᾽ καὶ ἐπάταξεν εἷς τις ἐξ αὐτῶν τὸν δοῦλον τοῦ ἀρχιερέως, καὶ 

ἀφεῖλεν αὐτοῦ τὸ οὓς τὸ δεξιόν. 
9 , Ν΄ apes γε ον Οὐ πα ιδιο γώ 
εως τοντου' και ἁψάμενος του ὠωτιου αὐτου ιασατο αντον. 

(=) δ! ᾽Αποκριθεὶς δὲ ὁ ᾿]ησοῦς εἶπεν, ᾿Εατε 
(55) 5" Εἶπε δὲ 6 

᾿]ησοῦς πρὸς τοὺς παραγενομένους ἐπ᾽ αὐτὸν ἀρχιερεῖς καὶ στρατηγοὺς τοῦ 
ε Lal ‘ ἊΣ «ε αν 4 > ’ ‘ -“ Ν ΄ 

ἱεροῦ καὶ πρεσβυτέρους, ‘As ἐπὶ λῃστὴν ἐξεληλύθατε μετὰ μαχαιρῶν καὶ ξύλων ; 
δ καθ᾽ ἡμέραν ὄντος µου μεθ᾽ ὑμῶν ἐν τῷ ἱερῷ, οὐκ ἐξετείνατε τὰς χεῖρας ἐπ᾽ 
> 4 

ἐμέ. "ANN αὕτη ὑμῶν ἐστιν ἡ ὥρα, καὶ ἡ ἐξουσία τοῦ σκότους. 
(53) 54 "Συλλαβόντες δὲ αὐτὸν ἤγαγον, καὶ εἰσήγαγον αὐτὸν εἰς τὸν οἶκον KMat %. 5758, 

τοῦ ἀρχιερέως: ὁ δὲ Πέτρος ἠκολούθει μακρόθεν. (53) 3 «ἁψάντων δὲ πῦρ Set 

40. ἐπὶ τοῦ τόπου] at the place. St. Luke never uses the 
word Gelhsemane, which had been specified by Matt. xxvi. 36, 
and Mark xiv. 32, and would be little known to Ais own readers. 

41. λίθου βολήν] a stone’s cast. We was apart, and yet near, 
so that He might be heard; and His agony was visible in the clear 
light of the Paschal Moon. 

43, 44. ὤφθη--- γην] an angel from heaven appeared to Him, 
strengthening Him. And being in an ayony He prayed more 
earnestly, and His sweat became as thick drops of blood falling 
down to the earth. It is remarkable that these two verses 
are omitted by the Alexandrine and Vatican MSS., a striking 
evidence that these ¢wo MSS. are not to be followed implicitly. 
Nor are they in the Nitrian Palimpsest in the British Museum, 
marked R by Tisch., nor were they originally in the Leicester 
MS.; but that MS. has them in Matt. xxvi., between vv. 39 and 
40. See Scrivener, p. 380. Cp. below, xxiii. 17 and 34. 

But they are found in D, F, G, H, K, L, M, Q@, U, X, T, A. 
They are marked with asterisks in E, S, V, A, and in some few 
Cursives. 

Perhaps they were deemed by some timid readers and tran- 
scribers to involve a disparagement on the Divine Power and 
Dignity of Christ. But Faith will accept them with thankfulness 
as a divine testimony to the truth of the Humanity of Christ, 
suffering as Man for the sins of all Mankind; and also as exem- 
plary to all in those sufferings which He endured for all. 

The Holy Ghost in St. Luke’s Gospel is particularly careful 
to describe the victory gained by Christ, the Seed of the Woman, 
over Satan and evil angels (see on v. 3). He also dwells fre- 
quently on the visible ministrations of Good Angels to the Son of 
Maa; 

The Angel Gabriel appears in the Temple to announce His 
Forerunner’s birth (Luke i. 11), and His conception (i. 26). 
Angels appear to the Shepherds at the Nativity (ii. 9—15). 
“There is joy in the presence of the Angels of God over one 
sinner that repenteth’’ (xv. 10); the soul of Lazarus is carried by 
Angels into Abraham’s bosom (xvi. 22). And now an Angel 
appears from heaven strengthening Christ, the second Adam, in 
His Agony. Cp. xxiv. 23. Acts i. 10; x. 3. 30; xii. 7—I1. 15, 
and Introduction above, p. 158. 

44, προσηύχετο] He was praying. See on v. 16. 
— ἱδρώς} sweat. Although it was a cold night, and He was 

kneeling on the cold ground. (Bp. Andrewes.) 
— ὡσεὶ θρόμβοι αἵματος as thick drops of blood. ὡσεὶ is to 

de joined with θρόμβοι, not with αἵματος. θρόμβος 18 interpreted by 
Hesych. αἷμα παχὺ, πεπηγὸς, clotted. Blomf. Aschyl.Choeph.526. 

The Fathers, for the most part, understand this literally as a 

‘sudor sanguineus.’ So Hilary, Athanasius, Jerome, Augustine, 
Bernard, who says, Serm. 3, in Domin. Palmar., that He, as it 
were, wept with His whole body. ‘‘ Non solis oculis, sed quasi 
membris flevisse yidetur.’’ Christ thus gave some external evi- 
dence of His inexpressible inward agony (S. Jerome, c. Pelag. ii.), 
and of the bitterness of that cup which He drained for our sake. 
He also foreshowed a representation of the sufferings which His 
mystical Body, the Church, would have to endure in the world. 

(Aug.) 
— ἐπὶ τὴν γῆν] to the ground, not only on His raiment. 

See Heb. xii. 24. As the voice of blood of the first Shepherd, 
Abel, cried unto God from the ground (Gen. iy. 10), so the blood 
of the Good Shepherd, Christ, cried from the ground, and brought 
down a malediction from heaven on the unbelieving Jewish Nation, 
His Brother according to the flesh, who slew Him, and who has 
now become a wanderer on the earth—a never-dying Cain of 
near twenty centuries. 

We hear of Christ’s blood being shed twice; and both times 
in a garden; first in Gethsemane, secondly in Calvary (John xix. 
41). Ina garden, Man fell in Adam, and rose again in Christ. 
The spiritual Eden of delight, the true Paradise, lost by the first 
Adam, was regained by the Second Adam for all true believers. 
Cp. xxiii. 43. 

47. φιλῆσαι] to kiss. St. Luke takes for granted that the 
reader has learnt from other sources (e. g. Matt. xxvi. 48. Mark 
xiv. 44) that this was the signal of the Traitor. 

48. τὸν Ὑἱὸν τοῦ ἀνθρώπου] the Son of Man. 
Dei Filius hominis propter nos esse yoluit. 
te suscepi quod trahis.’”” (Amérose.) 

51. Ἐᾶτε ἕως τούτου] Suffer ye thus far. This is mentioned 
by St. Luke alone; and St. John, writing after St. Peter’s death, 
adds, that he it was who cut off the servant’s ear, and that the 
servant’s name was Malchus. John xviii. 10. 

52. Εἶπε δὲ κ.τ.λ.] See Matt. xxvi. 55-57. Mark xiv. 48—52. 
— στρατηγοὺς τοῦ ἱεροῦ] Captains, not of the Roman Castle 

of Antonia, but the sacerdotal chiefs of the several sentries of 
Priests and Levites who kept watch and ward in {λε Temple by 
day and night. See above on xxii. 4. Cp. Acts iv. 1. Joseph. 
Antt. xx. 6. 2. 

54. τὸν οἶκον τοῦ ἀρχιερέως] the house of the High Priest. 
We have seen that Annas is called the High Priest, ὁ ἀρχιερεὺς, 
by St. Luke, Acts iv. 6. See on Luke iii. 2. 

Judas made his covenant with the Chief Priests to betray 
Christ, and our Lord was arrested by ‘hem, and not by the civil 
power of Rome; and He was taken to Annas first, as the chief of 
the Spiritual Power. Cp. John xviii. 19. 24. 

‘Filius enim 
Quasi dicat, ‘ Propter 
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1 Matt. 2€ 67, 68. 
Mark 14. 65. 

τῇ Matt. 27. 1 
Mark 15. 1. 

= Matt. 27. 2. 

b Matt. 27. 11. 
Mark 15. 2. 

LUKE XXII. 56—71. XXIII. 1—9. 

3 ’ ~ ύλη ΔΝ 0 , > ον 5 , ε / > 4 ἐν μέσῳ τῆς αὐλῆς, καὶ συγκαθισάντων αὐτῶν, ἐκάθητο ὁ Πέτρος ἐν μέσῳ 
Φον 56 ὃ A δὲ ολ δί , \ Ν a Se , αὐτῶν. οὖσα δὲ αὐτὸν παιδίσκη τις καθήμενον πρὸς τὸ φῶς, καὶ ἁτενί- 

2 Ὁ s K Ἂς x ‘ δ τ θυ δα 57 “ δὲ > , με] , 
σασα αὐτῷ εἶπε, Καὶ οὗτος σὺν αὐτῷ ἦν. Ο δὲ ἠρνήσατο αὐτὸν λέγων, 

, > κ 292 Ν Ν Αα να 

Γύναι, οὐκ οἶδα (35) % Καὶ μετὰ βραχὺ ἕτερος ἰδὼν αὐτὸν ἔφη, Καὶ 
Ν Ὁ“ > ε 

σὺ ἐξ αὐτῶν εἶ. ὋὉ δὲ Πέτρος εἶπεν, "AvOpwre, οὐκ εἰμί. 59 Καὶ διαστάσης 
3 .. , 

ἄλλος τις διϊσχυρίζετο λέγων, Επ᾽ ἀληθείας καὶ οὗτος μετ 
> a 3 ‘ Ἂν > 

αὐτοῦ ἦν, καὶ γὰρ Γαλιλαῖός ἐστιν. % Εἶπε δὲ ὁ Πέτρος, νθρωπε, οὐκ οἶδα 
a , 9 a a a 
ὃ λέγεις. Καὶ παραχρῆμα ἔτι λαλοῦντος αὐτοῦ ἐφώνησεν ἀλέκτωρ. (3) δ᾽ Καὶ 

Ν ε ’ Lal , ” 

στραφεὶς ὁ Κύριος ἐνέβλεψε τῷ Πέτρῳ: καὶ ὑπεμνήσθη ὁ Πέτρος τοῦ λόγου 
A , ε > SL ae, \ 9.23 a > 

τοῦ Κυρίου ὡς εἶπεν αὐτῷ, Ὅτι πρὶν ἀλέκτορα φωνῆσαι, ἀπαρνήσῃ µε΄τρίς' 
Ὁ ΔΝ ” - 

ΟΣ καὶ ἐξελθὼν ἔξω ὁ Πέτρος ἔκλαυσε πικρῶς. 
204 1 \ Εν ε , \ a A 

(24) δ᾽ ᾿ Καὶ οἱ ἄνδρες οἱ συνέχοντες τὸν ᾿]ησοῦν ἐνέπαιζον αὐτῷ δέροντες, 
‘ ’ Lal 

καὶ περικαλύψαντες αὐτὸν ἔτυπτον αὐτοῦ τὸ πρόσωπον, καὶ ἐπηρώτων αὐτὸν 
, λέγοντες, Προφήτευσον, τίς ἐστιν ὁ παίσας σε; © 

φημοῦντες ἔλεγον εἰς αὐτόν. 
295 Ν ε ~ ε / , A A 

(Gr) "Kat ὡς ἐγένετο ἡμέρα, συνήχθη τὸ πρεσβυτέριον τοῦ λαοῦ, ἀρχ- 
Lal Ν Lal ΄“ a 

ιερεῖς τε καὶ γραμματεῖς, καὶ ἀνήγαγον αὐτὸν εἰς TO συνέδριον αὐτῶν (5ς ) 7 λέ- 
> N -“ε ον ο ο > A 

γοντες, Ei σὺ εἶ ὁ Χριστὸς, εἰπὲ ἡμῖν. Εἶπε δὲ αὐτοῖς, ᾿Εὰν ὑμῖν εἴπω, οὐ 
A , 68 8 δὲ Ν 3 "4 > ‘ > 2 ων a > , 

μὴ πιστεύσητε, © ἐὰν δὲ καὶ ἐρωτήσω, οὐ μὴ ἀποκριθῆτέ μοι, ἢ ἀπολύσητε. 
29) 9 = aA ν ε κα A δι 

(42) δ᾿ Απὸ τοῦ νῦν ἔσται ὁ Υἱὸς τοῦ ἀνθρώπου καθήμενος ἐκ δεξιῶν τῆς 
, A A 208 νί » lal lol 

δυνάμεως τοῦ Θεοῦ. (35) 1 Εἶπον δὲ πάντες, Σὺ οὖν εἶ ὁ Υἱὸς τοῦ Θεοῦ; 
ε Ν Ν > ‘ » ε α , 9 > ΄ > 200 αι 

Ο δὲ πρὸς αὐτοὺς ἔφη, Ὑμεῖς λέγετε ὅτι ἐγώ εἰμι. (1) Τ Οἱ δὲ εἶπον, Τί 
» , »Ὰ , > ‘ ἂς 9 lal lal 

ἔτι χρείαν ἔχομεν μαρτυρίας ; αὐτοὶ yap ἠκούσαμεν ἀπὸ τοῦ στόματος αὐτοῦ. 
XX 800 Ικκ Ν 3 Ν Ld Ν ληθ 3 A 3” δι κ a ον ‘ . (+) αἱ ἀναστὰν ἅπαν τὸ πλῆθος αὐτῶν ἤγαγον αὐτὸν ἐπὶ τὸν 

301\ 9» κα κ a Πιλάτον. (3)  ἩἨρέαντο δὲ κατηγορεῖν αὐτοῦ λέγοντες, Τοῦτον εὕρομεν δια- 

> 7 
αυτον. 

ὡσεὶ ὥρας μιᾶς 

64 

καὶ ἕτερα πολλὰ βλασ- 

x 
ε lel Ν 

στρέφοντα τὸ ἔθνος ἡμῶν καὶ κωλύοντα Καίσαρι φόρους διδόναι, λέγοντα ἑαυτὸν 
iY , αν 802 

Χριστὸν βασιλέα εἶναι. (=) ὃ " Ὁ δὲ Πιλάτος ἐπηρώτησεν αὐτὸν λέγων, Σὺ 
5 n° , ε A 

εἶ 6 βασιλεὺς τῶν Ιουδαίων ; Ὃ δὲ ἀποκριθεὶς αὐτῷ ἔφη, Σὺ λέγει. (ας) ο 
, > 4 ‘ > cal 

δὲ Πιλάτος εἶπε πρὸς τοὺς ἀρχιερεῖς καὶ τοὺς ὄχλους, Οὐδὲν εὑρίσκω αἴτιον 
3 5 ἀνθ , , 804 δ Οἱ δὲ ἐπί λέ ν 3 , ‘ 9 

ἐν τῷ ἀνθρώπῳ τούτῳ. (533) 5 Οἱ δὲ ἐπίσχνον λέγοντες, Ὅτι ἀνασείει τὸν λαὸν 
> A 3 la > > lal 

διδάσκων καθ᾽ ὅλης τῆς Ιουδαίας, ἀρξάμενος ἀπὸ τῆς Γαλιλαίας ἕως ὧδε. 
6 Πιλάτος δὲ ἀκούσας Γαλιλαίαν ἐπηρώτησεν, εἰ ὁ ἄνθρωπος Γαλιλαῖός ἐστι, 
η ρα Ν ν > lal 3 , ε ἡὃ > Ν eer! μη. ‘ ε , 

καὶ ἐπιγνοὺς ὅτι ἐκ τῆς ἐξουσίας Ἡρώδου ἐστὶν ἀνέπεμψεν αὐτὸν πρὸς “Hpd- 
» ‘ > ἊΣ 3 ε ’ > ΄ Lal ε 4 8 ε ἣν Oe , 

δην, ὄντα καὶ αὐτὸν ἐν Ἱεροσολύμοις ἐν ταύταις ταῖς ἡμέραις. Ο δὲ Ἡρώδης 
ἰδὰ ‘ > lal δι. τὰν ’, ἫΝ Ἂς θέ > ε lal id A Ce κ᾿ \ 

ἰδὼν τὸν ᾿Ιησοῦν ἐχάρη λίαν, ἦν γὰρ θέλων ἐξ ἱκανοῦ ἰδεῖν αὐτὸν, διὰ τὸ 

ἀκούειν πολλὰ περὶ αὐτοῦ, καὶ ἥλπιζέ τι σημεῖον ἰδεῖν ὑπ αὐτοῦ γινόμενον. 
9» , δὲ τ ολ 3 / ε ΦΌΡΟΝ δὲ ὑδὲ > ’ 5 ΄σ 

Ἐπηρώτα δὲ αὐτὸν ἐν λόγοις ἱκανοῖς: αὐτὸς δὲ οὐδὲν ἀπεκρίνατο αὐτῷ' 

Probably Annas, the father-in-law, and Caiaphas, the son-in- 
law, dwelt in the same official residence. It is observable, that in 
the history of the arrest and arraignment before the High Priest, 
St. Luke never mentions Caiaphas by name. The two earlier 
Evangelists say that the officers of the Chief Priests ἀπήγαγον 
τὸν Ἰησοῦν πρὸς τὸν ἀρχιερέα, or πρὸς Καϊάφαν τὸν ἀρχιερέα. 
(Matt. xxvi. 57. Mark xiv. 53.) But St. Luke says (xxii. 54) 
εἰσήγαγον αὐτὸν εἰς τὸν οἶκον τοῦ ἀρχιερέως. 

And in all the three, Peter is said to be in the court-yard 
(αὐλὴ) of the High Priest (Matt. xxvi. 58. Mark xiv. 54. Luke 
xxii. 55), beneath (Mark xiv. 66). These considerations may serve 
to remove the objections which have been raised by some (e.g. 
Meyer, p. 486) against the accounts of the Evangelists, in this 
portion of the sacred narrative, as if they were at variance with 
each other. 

56. ᾿Ιδοῦσα κ.τ.λ.] See Matt. xxvi. 69—75. Mark xiv. 66— 
72. John xviii. 17. All the four Evangelists mention the maid, 
παιδίσκη. 

58. ἕτερος] another person saw him and said,—viz. at the 
same time as the παιδίσκη, maid, in Mark xiv. 69, and the ἄλλη, 

other woman, Matt. xxvi. 71. 
ciles the three accounts. 

59. ἄλλος] another. Perhaps the relative of Malchus, John 
xvili. 26 ; but doubtless many spoke at the same lime. See Matt. 
xxvi. 73. Mark xiv. 70. 

60. ἀλέκτωρ] a cock crew. Elz. has the Article ὁ before ἀλέκ- 
τωρ, but the ὁ 15 not in A, B, D, E, 6, H, K, 1, Μ, 5, U, V, X, r, 
4, A, Lr.; and it is doubtful whether there is any passage of the 
Gospels where the Article is prefixed to this word, which occurs 
twelve times. The Evangelists seem careful nod to say that it was 
any one cock which crowed thrice. ἡ 

62. καὶ ἐξελθών] and Peter went out and wept bitterly. On 
this text, see Bp. Sanderson, Sermons, iii. p. 353. 

See on John xviii. 25, who recon- 

Cu. XXIII. 1. Καὶ ἄναστάν] See Matt. xxvii. 1,2. Mark 
xv. 1. Jobn xviii. 28. 

2. φόρους] tribute. See xx. 22. They accuse Him of doing 
what they themselves did, and what He forbade them to do. 

7. ὄντα αὐτόν] Herod Antipas, being then at Jerusalem for 
the Passover. 
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b - > 
4 =) 10 Ei , δὲ ἘΠ τὰ A whe a > + a αρ ἱστήκεισαν δὲ οἱ ἀρχιερεῖς καὶ οἱ γραμματεῖς εὐτόνως κατηγοροῦντες 
: A 806 - ΄ 

αὐτοῦ. (9) "" ᾿Εξουθενήσας δὲ αὐτὸν ὁ Ἡρώδης σὺν τοῖς στρατεύμασιν αὐτοῦ 
καὶ ἐμπαίξας, περιβαλὼν αὐτὸν ἐσθῆτα λαμπρὰν, ἀνέπεμψεν αὐτὸν τῷ Πιλάτῳ. 

, ‘ ΄σ ΄ 

13 Εγένοντο δὲ φίλοι 6 τε Πιλάτος καὶ ὁ Ἡρώδης ἐν αὐτῇ τῇ ἡμέρᾳ per ἀλλή- 
.. - ‘ > » Ἂν x ε ΄ 

ΤᾺ προὐπῆρχον γὰρ ἐν ἔχθρᾳ ὄντες πρὸς ἑαυτούς. 
07 , 4 , ‘ 3 Lad ‘ x ” 

ix) ὁ Πιλάτος δὲ συγκαλεσάµενος τοὺς ἀρχιερεῖς καὶ τοὺς ἄρχοντας καὶ 
> > ΔΝ 4 »” r 

τὸν λαὸν |! εἶπε πρὸς αὐτοὺς, Προσηνέγκατέ μοι τὸν ἄνθρωπον τοῦτον ὡς ἄπο- 
στρέφοντα τὸν λαόν' καὶ ἰδοὺ ἐγὼ ἐνώπιον ὑμῶν ἀνακρίνας οὐδὲν εὗρον ἐν τῷ 
3 ΄ ΄ » a a) > > ο 808 15 3 2 σον € , - ἀνθρώπῳ τούτῳ αἴτιον, ὧν κατηγορεῖτε κατ’ αὐτοῦ. (=) © ἀλλ᾽ οὐδὲ Ἡρώδης 
so. . 2 ‘ ean Ν 28 Ν io ‘ ὑδὲ ¥ θ , > x s ἀνέπεμψα yap ὑμᾶς πρὸς αὐτὸν, καὶ ἰδοὺ οὐδὲν ἄξιον θανάτου ἐστὶ πεπραγμένον 

16 309 ος Ε 
παιδεύσας οὖν αὐτὸν ἀπολύσω. (57) 1 “᾿Ανάγκην δὲ εἶχεν ἀπολύειν g Matt. 27.15, 1 αὐτώ' 

- 8 ο a ay αὐτοῖς κατὰ ἑορτὴν eva. (5) ὁ ᾿Ανέκραξαν δὲ παμπληθεὶ λέγοντες, Alpe ντ 15. 6-8 
a > + Sa ε - 9 A 19 2 > 5 Η ΄ 9 , 4 τοῦτον, ἀπόλυσον δὲ ἡμῖν τὸν Βαραββᾶν" '9 ὅστις ἦν διὰ στάσιν τινὰ γενομένην 

ἐν τῇ πόλει καὶ φόνον βεβλημένος εἰς φυλακήν. (=) 33 Πάλιν οὖν 6 Πιλάτος 
προσεφώνησε θέλων ἀπολῦσαι τὸν ]ησοῦν. 3 Οἱ δὲ ἐπεφώνουν λέγοντες, Σταύ- 

΄ ey “8191 92 ¢ Ὁ τ» > x ο ἃ es x 
ρωσον, σταύρωσον αὐτόν. (5x) ~ ο δὲ τρίτον εἶπε πρὸς αὐτους, Τι γαρ κακὸν 

ἐποίησεν οὗτος; οὐδὲν αἴτιον θανάτου εὗρον ἐν αὐτῷ: παιδεύσας οὖν αὐτὸν 
ἀπολύσω. (=) 35 Οἱ δὲ ἐπέκειντο φωναῖς μεγάλαις αἰτούμενοι αὐτὸν σταυρω- 

a - a 814 
θῆναι: καὶ κατίσχυον αἱ φωναὶ αὐτῶν καὶ τῶν ἀρχιερέων. (313) 33 Ὃ δὲ Πιλάτος 
δι. τ ΄ i] Ν > ακους aN δὲ Ν ὃ x , Ν ΄ ἐπέκρινε γενέσθαι τὸ αἴτημα αὐτῶν" “5 ἀπέλυσε δὲ τὸν διὰ στάσιν καὶ φόνον 
β βλ. λε. > ‘ λ, ‘ a > Anan ‘ δὲ δ “ ὃ “ θ λ ́  εβλημένον εἰς τὴν φυλακὴν ὃν ἠτοῦντο' τὸν δὲ ᾿Ιησοῦν παρέδωκε τῷ θελήματι 
αὐτῶν. 

815 
(=) 3 "Καὶ ὡς ἀπήγαγον αὐτὸν, ἐπιλαβόμενοι Σίμωνός twos Κυρηναίου ἃ mate. 27. 22. 

> , > > > La > 4 > “Ὁ ΔΝ x , ιά a 3 ” 

ἐρχομένου am ἀγροῦ ἐπέθηκαν αὐτῷ τὸν σταυρὸν φέρειν ὄπισθεν τοῦ ᾿]ησοῦ. 
Mark 15. 21. 

8 A A A A a 
(=) 7 ᾿Ηκολούθει δὲ αὐτῷ πολὺ πλῆθος τοῦ λαοῦ καὶ γυναικῶν, at καὶ ἐκό- 

ll. ᾿Εξουθενήσας] Having set Him at nought. He who had 
murdered the forerunner of Christ now mocks Christ. So one 
sin leads to another and greater. Because our Lord answered 
nothing, and did no miracle to gratify his curiosity, he too with 
his soldiers mocked Him at Jerusalem, the City of God, and 
arrayed Him in a shining robe—Him who will appear in a bright 
robe of glory in the heavenly Jerusalem, with His armies of 
Cherubim and Seraphim, as King of Kings and Judge of Herod 
and Pilate and of the World. 

12. Πιλάτος καὶ 6 Ἡρώδης] Herod is reconciled to Pilate; but 
all are against Christ. Cp. Ps. ii. 1—3. Acts iv. 27. Pharisees 
combine with Herodians against Him (Matt. xxii. 16). A pro- 
phetic intimation of the combination of hostile powers, adverse 
to one another, but leagued together in the latter days against 
Him and His Church. See Ps. Ixxxiii. 5. Rev. xix. 19. 

16. οὐδὲν ἄξιον θανάτου] and you see that nothing worthy of 
death has been done by Him (πεπραγμένον αὐτῷ). Not done to 
Him, but ὃν Him; otherwise it would have appeared in evidence 
before Herod or before me. 

Pilate and Herod, the two Representatives respectively of the 
Roman and Jewish World, unite in acquitting and in crucifying 
Christ. Both Jew and Gentile pronounce Him innocent, and yet 
both condemn Him as guilty. He is put to death by the World, 
and dies for it. Cp. Barrow’s Sermons, vol. iv. p. 575. Serm. 
xxvi. on the Creed. 

16. παιδεύσας] An euphemism or λιτότης for φραγελλώσα». 
See Thom. Magist. in πολλάκις; the LXX in Deut. viii. 5. Cp. 
Matt. xxvii. 26. St. John says (xix. 1) ἐμαστίγωσε τὸν Ἰησοῦν. 
It appears that Pilate scourged Jesus in hopes that the Jews 
would be satisfied with this punishment. (See Mark xv. 15, and 
St. Luke here and υ. 22, and on John xix. 1.) The Evangelists 
St. Matthew (xxvii. 26) and St. Mark (xy. 15) introduce the word 
Φραγελλώσας just before the mention of our Lord’s delivery to be 
crucified ; not because, as it would seem, the scourging took place 
then, but to intimate that He was punished ¢wice, first by scourg- 
ing and then by crucifixion; and so His prophecy was fulfilled 
(Matt.xx. 19), παραδώσουσιν αὐτὸν τοῖς ἔθνεσιν εἰς τὸ ἐμπαῖξαι καὶ 
μαστιγῶσαι καὶ σταυρῶσαι. Cp. Mark x. 34. Luke xviii. 33. 

11. ᾿Ανάγκην εἶχεν κ.τ.λ.] See Matt. xxvii. 15.22. This verse 
is πος in A, B, K, L—but it is in the other Uncials. 
— κατὰ ἑορτὴν at festival-time. 
21. Οἱ δὲ κ.τ.λ.] See Matt, xxvii. 22—26 
Vou. 1. 

26. Σίμωνός τινος Κυρηναίου] a certain Simon, a Cyrenian 
It is observed by some of the Fathers (6. g. 5. Ambrose) that it 
was not a Jew of Jerusalem, but a Cyrenian stranger, who was 
first chosen to carry Christ’s cross after Him to Calvary, and that 
in so doing he was a type of the priority of the Gentile world in 
coming to Christ, and in bowing under the yoke of the cross. 
And now eighteen centuries have passed, and the Jews have not 
yet taken up ¢he cross and followed Christ. 

Simon came from the country—a paganus, from Cyrene, the 
land of Ham, to Jerusalem, and took up the cross and followed 
Christ. He had shown his piety and zeal by coming to Jerusalem, 
to the Passover,—even from Cyrene, the most wesfern city of 
Africa that is mentioned in the New Testament (αρ. Acts ii. 10), 
a city in the same latitude as the most western point of Greece : 
and he is rewarded for his pains. He is admitted to the privilege 
of being a companion of Christ, and of relieving Him of His 
burden in His way to Calvary to die for the World; and he seems 
to be pointed out as a predecessor of his fellow-countrymen, 
coming to Christ. 

The pagans of Africa lave preceded the Jews of the literal 
Jerusalem in coming to Christ, and in taking up the Cross; and 
so have become citizens of the ‘‘ Jerusalem that is above” (Gal. 
iv. 26), while the children of the kingdom have been cast out. 
— ἐρχομένου] coming. Elz. has τοῦ before ἐρχομένου, but 

τοῦ is not found in the Uncial MSS. It seems to have been 
introduced to identify Aim with the person who was well known 
as such from St. Mark xy. 21. 

— ἐπέθηκαν αὐτῷ τὸν σταυρόν] they laid on Him the cross. 
Our Lord bare His own cross (John xix. 17), as Isaac did the 
wood (Gen. xxii. 6); and Simon also bare it. Christ bare one 
portion of the cross and Simon the other; or, when He was op- 
pressed by the weight, He was relieved by Simon. Cp. Aug. de 
Consensu Evang. iii. 10. 

Christ bare the cross on His shoulders as a burden, and also 
as a badge of the “government on His shoulder’’ (Isa. ix. 6), 
and a trophy of victory (Phil. ii.9). And it isalso laid on Simon ; 
for Christ’s disciples must take up the cross and follow Him to the 
shame of Calvary, in order that they may reign with Him in the 
glories of the heavenly Jerusalem. See Heb. xiii. 13. Cp. Am- 
brose and Cyril here. 

27. ἐκόπτοντο] See Luke viii. 52. 

2k 
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πτοντο καὶ ἐθρήνουν αὐτόν. “ὃ Στραφεὶς δὲ πρὸς αὐτὰς ὁ ᾿Γησοῦς εἶπε, Ovya- 
4 ε ‘ Ν ᾿ 3. > A Ν x7? ε εἰ , Ν Srey x 

τέρες Ἱερουσαλὴμ, μὴ κλαίετε ἐπ᾿ ἐμὲ, πλὴν ἐφ᾽ ἑαυτὰς κλαίετε καὶ ἐπὶ τὰ 
Lal 7] -“ -“ 

τέκνα ὑμῶν" “9 ὅτι ἰδοὺ ἔρχονται ἡμέραι ἐν αἷς ἐροῦσι, Μακάριαι αἱ στεῖραι, 
Ν λί a > as Ν Ν a > > , 30 

και κοιλιαι αι ουκ εγεννησαν, και µαστοι οι ουκ ἐθήλασαν. Τότε ἄρξονται 
λέγειν τοῖς ὄρεσι, Πέσετε ἐφ᾽ ἡμᾶς, καὶ τοῖς βουνοῖς, Καλύψατε ἡμᾶς: *! ὅτι 

> > ~ ε Lal ξύλ lal Lol > Lal & Leal , , Η 

ει εν τῷ υγρῳω συλῳ ταντα TOLOVOL, εν τῷ ςηρῳ τι γένηται; (Ξε) Ξ Ἤγοντο 
δὲ νο ΄ a ‘ δα. A 
εκαι ετεροι δύο, κακουργοι, συν αντῷῳ ἀναιρεθῆναι. 

τ) Ἢ" Καὶ ὅτε ἀπῆλθον ἐπὶ τὸν τόπον τὸν καλούμενον Κρανίον ἐκεῖ ἐσταύ- 
9 Ἂν 819 Ν Ν UA a ‘ > ὃ lal a δὲ 5» 3 lal 

ρωσαν αὐτὸν, (5) καὶ τοὺς κακούργους, ὃν μὲν ἐκ δεξιῶν, ὃν δὲ ἐξ ἀριστερῶν. 
82 a a = 

(<<)  Ὁ δὲ Ἰησοῦς ἔλεγε, Πάτερ, ἄφες αὐτοῖς: οὐ γὰρ οἴδασι τί ποιοῦσι. 
(51) Διαμεριζόµενοι δὲ τὰ ἱμάτια αὐτοῦ ἔβαλον κλῆρον. 3 Καὶ εἱστήκει ὃ 

a 8 a 
λαὸς θεωρῶν, (4) ἐξεμυκτήριζον δὲ καὶ οἱ ἄρχοντες σὺν αὐτοῖς λέγοντες, Άλλους 

ἔσωσε, σωσάτω ἑαυτὸν, εἰ οὗτός ἐστιν ὃ Χριστὸς ὃ τοῦ Θεοῦ ἐκλεκτός. 
’, Ν > led ‘ ε Lal , Ν 3, 

Ἐνέπαιζον δὲ αὐτῷ καὶ οἱ στρατιῶται προσερχόµενοι καὶ ὄξος προσ- 
Ν s > ‘ αι ο ‘ a 3 ΄ aA 

καὶ λέγοντες: Εἰ σὺ εἰ ὁ βασιλεὺς τῶν ᾿]ουδαίων σῶσον 
8: > Ν , > 4. «δι 
(Ff) 8. Ἦν δὲ καὶ ἐπιγραφὴ γεγραμμένη ἐπ᾽ αὐτῷ γράμμασιν ᾿Ελ- 

ληνικοῖς καὶ Ῥωμαϊκοῖς καὶ Εβραϊκοῖς, ΟΥΤΟΣ ἘΣΤΙΝ O ΒΑΣΊΛΕΥΣ ΤΩΝ 

318 
Matt. 27. 33, 37, a κα 

Mark 15. 22, 26, 
29, 31. 

ΠΕΣ 
It 
’ 3 ~~ 37 

φέροντες αὐτῷ, 
σεαυτόν. 

ΙΟΥΔΑΙΩΝ. 
825 

f Matt. 27. 44. (Ξ 
Mark 15. 32. 

90, Τότε ἄρξονται λέγειν τοῖς ὄρεσι] Then shall they begin to 
say to the mountains, Fall on us. This prophecy had a primary 
and literal fulfilment in the flight of many (0. g. Josephus and his 
companions) to the caverns and rocks of Palestine for refuge (ορ. 
Matt. xxiv. 16; and see Bede’s note here); and for its wider 
application to the World at large in the latter Days, see Isa. ii. 
10. Rev. vi. 16. 

91. εἰ ἐν τῷ ὑγρῷ ξύλῳ] if such things as these are done with 
the green tree, what shall be done with the tree that is dry? 
Good men are compared in Scripture to green trees, and bad to 
barren and dry (Ps. i. 3, Ezek. xx. 47. Jude 12). And our 
Lord may be supposed to say, If such are the sufferings of One 
who is the Tree of Life, bringing forth all healthful fruits, what 
shall ¢hey endure, who inflict these sufferings, and are themselves 
like an unfruitful and barren fig-tree, dry and ready for the fire, 
and who will be withered by Me as such? Cp. on Matt. xxi. 19, 
20. Mark xi. 13—22; and see Greg. Moral. xii. 4 and Cyril 
here, p. 717. Theophyl. and Glass. Philol. pp. 751, 752. Vorst. 
de Hebr. 819. 

33. Κρανίον] A scull. St. Luke alone of the Evangelists does 
not mention its Hebrew name—Golgotha. St. Matthew and St. 
Mark add κρανίον as the interpretation of Golgotha. St. John 
mentions κρανίον first, and adds ds λέγεται 'Εβραϊστὶ Γολγοθᾶ. 
This may serve as one illustration, among many, of the modifying 
principles which guided the several Evangelists in the composition 
of their respective Gospels ; see above, xx. 22. 
— ἐσταύρωσαν] they crucified Him. Our Lord, when He 

gave Himself to die, chose to die by the painfal and ignominious 
death of the Cross, and that publicly, at the great feast of the 
Passover. The Cross,—the instrument of shame,—was made 
by Him to be like a triumphal Car, in which He rides ‘ conquer- 
ing and to conquer,” by His Victory over Satan; and it also was 
like a royal Throne and Tribunal, on which Christ sits a King and 
Judge, and separates between the good and the wicked—repre- 
sented by the two Malefactors—the one on one hand, the other 
on the other. “ Crucem tropheum jam vidimus,” says Ambrose. 
“‘Currum suum triumphator ascendat ; et patibulo triumphali sus- 
pendat captiva de seculo spolia, Unus Dei triumphus fecit omnes 
prope jam homines triumphare, Crux Domini.” 

Cp. Dr. Barrow’s Sermons on the Creed, Serm. xxvi. vol. iv. 
pp. 573—596, and ii. p. 206, and above, on Matt. xxvii. 22, and 
below, on John xix. 17, and on Coloss. ii. 14. Eph. ii. 16. 

84. “Ο δὲ Ἰησοῦ] This prayer of Jesus for His murderers is 
tentioned only by St. Luke. See above, v. 16, and ep. Acts 
iii, 17. This verse is omitted by the Vatican MS. Cp. xxii. 43. 
— οὐ γὰρ οἴδασι] See on 1 Tim. i. 13. 

This prayer of Christ was used also by St. James the first 
Bishop of Jerusalem, for Ais murderers at his martyrdom at the 

lal 7 A > 

15) 2 Εἷς δὲ τῶν κρεµασθέντων κακούργων ἐβλασφήμει αὐτὸν λέγων, Ei 
σὺ εἶ ὁ Χριστὸς, σῶσον σεαυτὸν καὶ ἡμᾶς. 

η a A > 
ἐπετίμα αὐτῷ λέγων, Οὐδὲ φοβῇ σὺ τὸν Θεὸν ὅτι ἐν τῷ αὐτῷ κρίματι εἶ ; 

(55) 3) ᾽Αποκριθεὶς δὲ ὁ ἕτερος 
Ν 

41 καὶ 

Passover, A.D. 62, ἔθηκε τὰ γόνατα λέγων, Παρακαλῶ, Κύριε, Θεὲ 
πάτερ, ἄφες αὐτοῖς, οὐ γὰρ οἴδασι τί ποιοῦσι. Hegesip. ap. 
Euseb. ii. 28, 

38, ἐπιγραφή] superscription. See Matt. xxvii. 37. Mark xv. 
26. Designed as a mark of ignominy. But Pilate’s hand was 
guided from above; and while he crucified Jesus, he wrote His 
true title; and he, the Representative of Rome the mistress of the 
World, wrote it in the principal languages of the World, in token 
that “all kings shall bow down before Him, and all Nations shall 
do Him service.’’ (Ps. Ixxii. 11.) 

St. Luke alone and St. John (xix. 20) mention the three lan- 
guages; St. Luke specifies the Greek first; St. John places the 
Hebrew first. St. Luke puts the Hebrew Jast, and the Roman 
second, which St. John puts last. 

It is observable, that none of the Evangelists, who mention 
the superscription, put the Roman in the first place ; although it 
is not probable that Pilate, the Roman Governor, who caused the 
Inscription, would have placed his own language,—the language 
of the Imperial Mistress of the World,—a/ter that of the Con- 
quered Greeks and despised Jews. 

St. Luke places the Hebrew after the Roman, though he 
does not give the first place to the Roman, but to the Greek. 
This appears to be in accordance with the general tenour of his 
Gospel, and of St. Paul’s preaching, viz. to show that the first 
should be last, and the last first; and that the Gentiles were to be 
preferred to the Jews; the younger son to the elder. 

Perhaps also the Holy Spirit, by inverting the order, may 
have designed to show, that the language of human majesty and 
of worldly supremacy, is subordinate to that of conquered Nations 
—Hebrew and Greek—which is consecrated by Himself as the 
language of Inspiration in the Old and New Testament. The 
Roman language,—the language of the Imperial Mistress of the 
World,—that language, alone of the three, never holds the first 
place on the Cross. 

As to the varieties in the Evangelical records of the super- 
scription, see on John xix. 19, and Introduction to the Gospels. 

39. ἐβλασφήμει] was blaspheming Him. Some of the Fathers 
(e.g. Origen, Tr. 35 in Matt., S. Jerome, Chrys., Cyril Hierosol. 
Cateches. 13, Theophyl., Euthym. in Matt. xxvii.) are of opinion, 
that at first both the malefactors railedon Jesus. But 8. August., 
Epiphan., and others (see Suarez and ἃ Lapide here), say that 
the plural is used by St. Matthew (xxvii. 44), St. Mark (xv. 32), 
for the singular. Cp. Glass. Phil. Β. p. 286, and Matt. κατ]. 8, 
where Judas only is meant. See on Matt. xxvii. 44. 

40. Οὐδὲ φοβῇ] Dost not thou even fear God? If thou hast 
no love and pity for thy fellow-man, in his agony, Dost thou not 
even fear Him, Whose creature man is, and Who is outraged, 
when suffering man is reviled and insulted in his anguish ? 
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ἡμεῖς μὲν δικαίως, ἄξια γὰρ ὧν ἐπράξαμεν ἀπολαμβάνομεν' οὗτος δὲ οὐδὲν 
3 » 

ἄτοπον ἔπραξε. 43 Καὶ ἔλεγε τῷ ᾿Ιησοῦ, Μνήσθητί μου, Κύριε, ὅταν ἔλθῃς ἐν 
lol ‘ > > mae? lal > A , 

τῇ βασιλείᾳ σου. * Καὶ εἶπεν αὐτῷ ὁ ᾿]ησοῦς, ᾽Αμὴν λέγω σοι, σήμερον μετ᾽ 
> an » > ” a 

εµου εση εν TH παραδείσῳ. 
> νο σ 9 ΄ 9, +9 ‘ et 

(27) 44 ΞἮν δὲ ὡσεὶ ὥρα ἕκτη, καὶ σκότος ἐγένετο ἐφ᾽ ὅλην τὴν γῆν ἕως ὥρας « Matt. 27.45, 46, 
5 , 

ἐννατΤΉ >. 
9 ΄ a , εν ΖΞ > 329 - μέσον" (3) 35 καὶ φωνήσας φωνῇ μεγάλῃ ὁ ᾿Ιησοῦς εἶπε, (“) Πάτερ, εἰς χεῖράς 

A ‘ lal > 

σου παρατίθεµαι τὸ πνεῦμά pov καὶ ταῦτα εἰπὼν ἐξέπνευσεν. 

50, 54, 55. 
σ ΔΝ , ” - - 

45 Καὶ ἐσκοτίσθη ὃ ἥλιος, καὶ ἐσχίσθη τὸ καταπέτασμα τοῦ ναοῦ Mak 15. 88, 84, 
87, 39, 40, 

(5). Ἰδὸν 
ἐν 

δὲ ὁ ἑκατόνταρχος τὸ γενόμενον ἐδόξασε τὸν Θεὸν λέγων, Ὄντως ὃ ἄνθρωπος 

οὗτος δίκαιος ἦν. 
ε 

(=) 3 Καὶ πάντες οἱ συμπαραγενόμενοι ὄχλοι ἐπὶ τὴν 
θεωρίαν ταύτην θεωροῦντες τὰ γενόμενα, τύπτοντες ἑαυτῶν τὰ στήθη ὑπέστρεφον. 

49 Εἱστήκεισαν δὲ πάντες οἱ γνωστοὶ αὐτοῦ μακρόθεν, καὶ γυναῖκες αἱ συνακο- 

λουθήσασαι αὐτῷ ἀπὸ τῆς Γαλιλαίας ὁρῶσαι ταῦτα. 
(33) δ" Καὶ ἰδοὺ ἀνὴρ ὀνόματι ᾿Ιωσὴφ, βουλευτὴς ὑπάρχων, ἀνὴρ ἀγαθὸς κ μαι". 27. 57-- 

καὶ δίκαιος, δ᾽ οὗτος οὐκ ἦν συγκατατεθειμένος τῇ βουλῇ καὶ τῇ πράξει αὐτῶν, Mark 15. 43, 46. 

ἀπὸ ᾿Αριμαθαίας πόλεως τῶν ᾿Ιουδαίων, ὃς 
ΔΝ 4 Ν 2's ‘ 

και προσεδέχετο και αντος την 
a > Αν 9 a , > a A a 

βασιλείαν τοῦ Θεοῦ, * οὗτος προσελθὼν τῷ Πιλάτῳ ἠτήσατο τὸ σῶμα τοῦ ]ησοῦ. 
4 

(33) 5 Καὶ καθελὼν αὐτὸ ἐνετύλιξεν αὐτὸ σινδόνι, καὶ ἔθηκεν αὐτὸ ἐν μνήματι 
λαξευτώῷ, οὗ οὐκ ἦν οὐδέπω οὐδεὶς κείμενος. 

Ν ΄ > ͵ 

καὶ σάββατον ἐπέφωσκε. 
(ἐς) δ' Καὶ ἡμέρα ἦν παρασκευή: 

i ΄ 4 ” ο > A ~ A 

55} Κατακολουθήσασαι δὲ γυναῖκες, αἵτινες ἦσαν συνεληλυθυῖαι αὐτῷ ἐκ τῆς iMate. 27. οἱ. 
Lal ΔΝ A“ ~ 

Γαλιλαίας, ἐθεάσαντο τὸ μνημεῖον, καὶ ws ἐτέθη τὸ σῶμα αὐτοῦ: 885 28. 1 
56 4 ἘΠῚ 

am) v7ro- Mark 16. 1, 2. 

42, 48, Μνήσθητί µου κ.τ.λ.] Remember me, O Lord, when 
Thou comest into Thy Kingdom. And Jesus said unto him, 
Verily I say unto thee, To-day thou shalt be with Me in Paradise. 
The penitent thief prayed to be remembered at that fu/ure time, 
however distant, when Christ should come in His Kingdom. 
Christ rewarded his faith and good confession by a promise of 
immediate happiness. ‘‘ To-day thou shalt be (i.e. thy human 
soul shall be with My human soul) in Paradise.” 

Paradise is a word of Persian origin, signifying a Park or 
Garden (see Xenophon, Cyr. i. 3. 12. C&con. iv. 13. Reland de 
Vestig. Ling. Pers. Miscellan. ii. p. 210. Winer, Real-W. i. p. 
244, v. Eden), and is used by the LXX for πὴ} (Gan-Eden), 
the Garden of Eden or Delight. Gen. ii. 8—10. 15, 16; iii. 1—3, 
&c. Thence it was employed figuratively by the Jewish writers 
(see Joseph. Ant. xviii. 1, and Wetstein here) to designate the 
Place of rest and peace to which the souls of the faithful are con- 
veyed, immediately on their deliverance from the burden of the 
flesh, and in which they enjoy a sweet repose, and a delightful 
foretaste of the full and final fruition of a glorious immortality, 
and in which they will remain till the General Resurrection and 
Day of Judgment, when they will be reunited to their bodies, and 
be admitted to the infinite and everlasting glory of Heaven. 

Paradise is therefore equivalent to Abraham's bosom. See 
above, Luke xvi. 23, and ορ. Acts ii. 31. 1 Pet. iii. 18, 19. 

This passage then is a divine declaration that the soul when 
separated from the body by death does not sleep. See on xii. 4. 
It is also a divine Protest against the erroneous doctrine of Pur- 
gatory, and of Prayers to the Saints; as if they were already 
reigning in heaven. See below on Rev. vi. 9. 

Leo M., Bishop of Rome, Serm. lxxi. de Ascens., says, 
“ Hodie non solum Paradisi possessores formati sumus, sed etiam 
regni celorum in Christo superna penetravimus, ampliora adepti 
per ineffabilem Christi gratiam quam per diaboli amiseramus in- 
vidiam.”” Cp. Macar. p. 133, and Routh, who says (R. S. i. 10: 
ορ. 15. 55. 66), “ Paradisus distinguitur 4 Celo; et in eo loco, 
qui quidem jus¢is preeparatus est, of µετατεθέντες dicuntur manere, 
auspicati incorruptelam.”” See also the Sermon of Bp. Bull, ‘On 
the middle state of Happiness and Misery,” vol. i. pp. 49 -- 82. 

Veteres Christiani diu discernebant Paradisum a Celo; lau- 
davit hance in rem Wetstenius verba Tertulliani Apologet. si Para- 
disum nominemus, locum divine amenitatis, recipiendis sanctorum 
spiritibus, non celum intelligimus, Sic et h. 1. per παράδεισον, 
Judeorum cogitandi et loquendi consuetudini conyenienter intelligi 
debet locus in quo piorum anime post mortem commorantur, 
usque dum, cum corporibus iterum conjuncle, in fulurum seculum 
recipiantur. (Kuin.) 

On the case of the Penitent Thief, see S. Aug. Tract. in 
Joann. xlvii., and Serm. xxiii. 3, ‘‘Latro pendens cum Domino 
credidit in Christum quando de illo discipuli dubitaverunt. Con- 
tempserunt Judzi mortuos suscitantem, non contempsit latro 
secum in cruce pendentem,”’ and Serm. cexxxiv. 2, “In cruce 
latro vos vocat. . . . Crux illi schola erat. Ibi docuit Magister 
latronem ; lignum pendentis cathedra factum est docentis.’’ 

Hence therefore his case affords no encouragement to any one 
to put off repentance to adeath bed. Our faith cannot come up to 
that of ¢his Penitent ; for our condition is very different from his. 
We have seen Christ’s glorious Resurrection and Ascension into 
heaven. We have received the Holy Ghost from heaven. He 
had none of these benefits, He saw Christ deserted by His dis- 
ciples and dying on the cross, and yet he confessed Him as a King, 
and prayed to Him as his Lord. 

44. "Ην δὲ ὡσεὶ ὥρα ἕκτη] It was about the sixth hour. 
Matt. xxvii. 45. Mark αν. 33. 

45. ἐσχίσθη τὸ καταπέτασμα] the inner veil of the sanctuary 
was rent in twain. See Matt. xxvii. 51. Mark xv. 38. 

46. παρατίθεµαι] I commend. So A, B, C, K, M, P, Q, X, 
and others.—E/z. has παραθήσομαι, the reading of some MSS., 
derived perhaps from LXX version of Ps. xxxi. 6. 

On some incidents of our Lord’s death, compared with that 
of the first Martyr, St. Stephen, see St. Luke’s account, Acts 
vil. 59, 60. 

47. δίκαιος ἦν] was righteous. St. Matthew (xxvii. 54) and 
St. Mark (xv. 39) say vids ἦν Θεοῦ. Perhaps St. Luke explains 
by δίκαιος ἦν the sense in which the centurion used the words 
υἱὸς ἦν Θεοῦ. S. Aug. de Consens. Evang. iii. ο, 20. 

53. οὗ οὐκ ἦν οὐδέπω οὐδεὶς κείμενος} where no one had ever 
yet lain. See John xix. 41. 

Our Lord took human nature in the womb of the Blessed 
Virgin; to which the prophecy has been applied, ‘‘ This gate 
shall be shut, it shall not be opened; and no man shall enter in 
by it, because the Lord the God of Israel hath entered in by it” 
(Ezek. xliv. 9). Cp. Bp. Pearson on the Creed, Art. iii. And 
from the secret darkness of that bridal chamber, in which He 
espoused our nature, He went forth to redeem the world. 

His human body is now laid in a new Tomb, where none 
other was ever laid; and thence He comes forth, that all who are 
in the graves may rise by Him. In the former case, Joseph of 
Bethlehem is the guardian of His sacred body; in the latter, 
Joseph of Arimathea; one Joseph, from the city of David, the 
greatest of Kings; the other Joseph from the city of Samuel, the 
greatest of Prophets, who anointed David to be king. Cp. Bede 
here, and see note on Matt. xxvii. 57. 

2K2 

See 



a Mark 16. 4, 5. 

b Matt. 28. 2, 5, 
6, 8. 
Mark 16. 6, 8. 
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LUKE XXIV. 1—14. 

, Rete ΄ >. δ \ ΄ 9 9 9 , Cee 

στρέψασαι δὲ ἡτοίμασαν ἀρώματα καὶ μύρα: καὶ τὸ μὲν σάββατον ἡσύχασαν 

κατὰ τὴν ἐντολήν. 
= : a a A , ¥ , 5 \ a 
XXIV. (33) 1 Τῇ δὲ μιᾷ τῶν σαββάτων ὄρθρου βαθέως ἦλθον ἐπὶ τὸ μνῆμα 

9 a . 8 x , 
φέρουσαι ἃ ἡτοίμασαν ἀρώματα: καί τινες σὺν αὐταῖς: “ " εὗρον δὲ τὸν λίθον 

ἀποκεκυλισμένον ἀπὸ τοῦ μνημείου, ὃ καὶ εἰσελθοῦσαι οὐχ εὗρον τὸ σῶμα τοῦ 
΄ > lal 4 χὰ SS ΤᾺ 3 Lol ὃ A θ οι κ Ν / Ν id Ν 

Κυρίου ᾿Ιησοῦ. 3 Καὶ ἐγένετο ἐν τῷ θιαπορεισύαι αυτας περι τούτου, και ιὃου 
ν f=, ο ΒΨ αἩ ο γω gee On > ΄ 807) 5 5 / 
ἄνδρες δύο ἐπέστησαν αὐταῖς ἐν ἐσθήσεσιν ἀστραπτούσαις: (Γ) ° ἐμφόβων 

δὲ γενομένων αὐτῶν καὶ κλινουσῶν τὸ πρόσωπον εἰς τὴν γῆν, εἶπον πρὸς αὐτὰς, 
΄ to ‘ a Ν “ ~ x 6 > » 58 λλ᾽ » , θ Β 

Τί ζητεῖτε τὸν ζῶντα μετὰ τῶν νεκρῶν ; οὐκ ἔστιν ὧδε, ἀλλ᾽ ἠγέρθη 
μνήσθητε ὡς ἐλάλησεν ὑμῖν ἔτι ὧν ἐν τῇ Γαλιλαίᾳ 1 λέγων, Ὅτι δεῖ τὸν Υἱὸν 
τοῦ ἀνθρώπου παραδοθῆναι εἰς χεῖρας ἀνθρώπων ἁμαρτωλῶν, καὶ σταυρωθῆναι, 

ΔΝ Lal , ε / > Lal 8 ΔΝ 3 ’ ~~ ε ’ > οἷς 

καὶ τῇ τρίτῃ ἡμέρᾳ ἀναστῆναι. Καὶ ἐμνήσθησαν τῶν ῥημάτων αὐτοῦ 
39 > ‘ ΄ , > , cal , cal - 

(3) 9 καὶ ὑποστρέψασαι ἀπὸ τοῦ μνημείου ἀπήγγειλαν ταῦτα πάντα τοῖς ἕνδεκα, 
A a a 83 3 

καὶ πᾶσι τοῖς λοιποῖς. (35) 1) Ἦσαν δὲ ἡ Μαγδαληνὴ Μαρία καὶ ᾿Ιωάννα 
‘ ΄ ε 3 , ‘ ε Ν ‘ > ” a *¥ Ἂς ‘ > καὶ Μαρία ἡ ᾿Ιακώβου, καὶ at λοιπαὶ σὺν αὐταῖς, at ἔλεγον πρὸς τοὺς ἀπο- 

στόλους ταῦτα. |) Καὶ ἐφάνησαν ἐνώπιον αὐτῶν ὡσεὶ λῆρος τὰ ῥήματα αὐτῶν, 
Na) ὧν > a 9 

¢ John 20. 3,6. Καὶ ἡπιστουν ανυταις. 12 
ες δὲ πέ 3 ΔΝ Pas) 3 ο Ας Ν ο) Ν 
O oe Πέτρος avactas εοραµεν ἐπὶ τὸ μνημεῖον, και 

παρακύψας βλέπει τὰ ὀθόνια κείμενα μόνα, καὶ ἀπῆλθε πρὸς ἑαυτὸν θαυμάζων μ 
, τὸ γεγονός. 

ἃ Mark 16. 12. 
13d τς io Ν δύ 9 see τ κ , > 3 παν a ἘΠῚ / 3 , 

Καὶ ἰδοὺ, δύο ἐξ αὐτῶν ἦσαν πορευόμενοι ἐν αὐτῇ τῇ ἡμέρᾳ εἰς κώμην 
> , δί EEN ο, 38 oni λὴ πε ¥” ἘῬ »ε 14 Ν 
ἀπέχουσαν σταδίους εξήκοντα ἀπὸ Ἱερουσαλημ, ἢ ὄνομα Eppaous και 

56. τὸ μὲν σάββατον) they rested on the Seventh Day or 
Sabbath according to the fourth commandment. They had pre- 
pared some spices before the sunset of the sivth day, and 
brought more after sunset of the seventh day. See on Mark xv. 
46; xvi. 1. 

They rested on the Sabbath; such was their reverence for 
the Law, which was now fulfilled in Christ (Col. ii. 17), resting 
on the Sabbath, in the Grave. He is the true Sabbath in Whom 
the Father rests and is well pleased, and Who is the Rest of the 
Soul and the Body. For He says, ‘‘ Come unto Me—and I will 
give you rest’’ (Matt. xi. 28), and ‘ Blessed are the dead that 
die in the Lord, for they rest from their Jabours”’ (Rev. xiv. 13). 

The Seventh-Day Sabbath itself died and was buried with 
Christ, and rose again with Him to new life and beauty on the 
First Day of the week, hence called (Rev. i. 10) κυριακὴ, ‘ dies 
dominicus,’ or the Lord's Day; and the command fo rest was 
transferred from the Seventh day of the week to the First Day. 

It is observable, that our Lord, the second Adam, the Author 
of our life, died on the siath day of the week, the day on which 
the first Adam—the author of our death—was born. 

This was very appropriate; for we derive our spiritual life 
from His death. He died in order that we might be Jorn anew, 
and live for evermore. 

““Sexta Sabbati,” says 5. Aug. in Joan. Tract. xvii., “ in- 
clinato capite, reddidit spiritum, et in sepulchro Sabbato reguievit 
de omnibus operibus suis.’ Thus the first Sabbath on which 
God rested from His works was a type of the last Sabbath, on 
which Christ rested from His works in the grave. And yet, be it 
remembered, His Rest was a Rest of Mercy, a Rest of Bene- 
ficence. (See on John v.17.) For on that day ‘‘ He went and 
preached to the Spirits in prison’’ (1 Pet. 11. 18, 19). Whata 
Sabbath day’s Journey was that ! 

See further the notes on John y. 17, and on Matt. xxviii. 1. 

> Ca. XXIV. 1. TH pig] Matt. xxviii. 1. The first day of the 
week is the day after the SabJath, or Seventh Day, and is there- 
fore the Eighth Day ; and therefore it is observed by the Fathers 
that our Lord arose on the Eighth Day. See the passage of 
S. Barnabas, ο. 15, quoted below on v. 50 of this Chapter. In- 
deed, as the number Seven is the Sabbatical number, or number 
of Rest, in Holy Scripture, so Eight may be called the Dominical. 
Seven is expressive of rest in Christ; Eight is expressive of 
Resurrection to new life and glory in Him. 

In accordance with this principle, the Eighth Day was the 
Day of Circumcision (cp. Luke i. 59. Phil. iii. 5),—the type of 
Christian Baptism,—the Sacrament of Resurrection,—in which 
we rise from the death of sin to newness of Life in Him. 

Our Lord received the name Jesus on the eighth day (Luke 
ii. 21); He as our Jesus, Joshua, Saviour, brings us to the 
heavenly Canaan,—to the glory of the Resurrection. 

The Name Jesus, Saviour, given to Him on the Eighth 
Day, makes in the universal language (ἸΗΣΟΥ͂Σ) the Number 
eight in hundreds, tens, and units,—888. See Jreneus adv. Her. 
i. 14. 6, and ii. 24.2. Cp. Rev. xiii. 18. 

The great Day of the Feast of Tabernacles—the type of His 
Incarnation—was the Eighth. See on John vii. 37. And in His 
Sermon on the Mount He pronounces eight Beatitudes describing 
the way that leads to the fruition of heavenly glory. See on 
Matt. v. 3. 

Hence also we find, that the Transfiguration—which was a 
figure and a glimpse of the future glory of the bodies of the 
Saints after the Resurrection—is mentioned as having taken place 
eight days after our Lord had said, ‘‘ There be some standing here 
which shall not taste of death till they see the kingdom of God.’’ 
(Luke ix. 27.) As S. Ambrose says there, ‘‘ Quid est quod ait, 
In diebus octo? Quia is qui verba Christi audit, et credit, Re- 
surrectionis tempore gloriam Christi videbit. Οείαυᾶ enim die 
facta est Resurrectio. Unde et plerique Psalmi in Octavam in- 
scribuntur.”’ 

2. τὸν λίθον] the stone. St. Luke takes for granted that his 
readers are aware from the other Gospels (see Matt. xxvii. 60. 
Mark xy. 46), that there was a stone on the mouth of the tomb. 
So also St. John xx. 1. 

5. τὸν ζῶντα] the living one—and the Cause of Life; for He 
said, ‘‘ I am the Resurrection and the Life” (John xi. 25). 

6. μνήσθητε ὡς ἐλάλησεν ὑμῖν] remember how He said to you. 
Hence it would seem that Angels of heaven had been invisible 
hearers and spectators of Christ’s intercourse with His disciples 
during His earthly Ministry. 

This Angelical speech therefore opens to us many considera- 
tions of deep and mysterious interest as to the communion be- 
tween the angelic inhabitants of heaven and the dwellers on 
earth. See above oni. 11 and xxii. 43, and on Acts xii. 15. 

10. Μαρία ἡ Ιακώβου] Mary the (mother) of James. The ar- 
ticle 7, omitted by Elz., is prefixed to Ιακώβου in A, B, Ὁ, Καὶ, 5, 
V, Z, and so Winer, p. 120. 

— αἱ λοιπαί] the rest, i.e. the other women, mentioned with 
those in viii. 2, 3; xxiii. 49. 55, who had come up with Him from 
Galilee to the Passover. Cp. Acts i. 14. 

12. πρὸς ἑαυτόν to his home. Cp. John xx. 10. 
18. Ἐμμαούς] Emmaus. According to local tradition, Kubeibeh, 

n.w. of Jerusalem. Cp. Lightfoot, ii. 42. But see Robinson, ii. 
656. Winer in v., i. p. 325. 

The true position seems to have been lost before the times of 



LUKE XXIV. 15—29. 

»“" ΄ 

αὐτοὶ ὡμίλουν πρὸς ἀλλήλους περὶ πάντων τῶν συμβεβηκότων τούτων. 

253 

15 © Καὶ e Matt. 15. 20- 
ver. 36. 

> / > a“ c Lal > ‘ Ν Lal Ν Rs (κ, A > 4 

ἐγένετο ἐν TH ὁμιλεῖν αὐτοὺς καὶ συζητεῖν, καὶ αὐτὸς ὁ ᾿Ιησοῦς ἐγγίσας συν- 
- ” Lal - 4A ” > ΄ 

επορεύετο αὐτοῖς: 15 οἱ δὲ ὀφθαλμοὶ αὐτῶν ἐκρατοῦντο τοῦ μὴ ἐπιγνώναι αὐτόν. 

7 Ete δὲ πρὸς αὐτοὺς, Τίνες οἱ λόγοι οὗτοι, οὓς ἀντιβάλλετε πρὸς ἀλλήλους 
lal ρα θ Δ 18 7A 6 Ν δὲ ε 5 ΒΨ Κλ ΄ 

περιπατοῦντες, καί ἐστε σκυθρωποί ; ποκριθεὶς δὲ ὁ εἷς, ᾧ ὄνομα Κλεόπας, 
> Ν ee. ‘ / A ε Ν Ν > ” ‘ , 

εἶπε πρὸς αὐτὸν, Σὺ μόνος παροικεῖς Ἱερουσαλὴμ καὶ οὐκ ἔγνως τὰ γενόμενα 
a τ τα a a ε ον 4 ἐν αὐτῇ ἐν ταῖς ἡμέραις ταύταις; | ' Καὶ εἶπεν αὐτοῖς, Ποῖα ; Οἱ δὲ εἶπον 1 Matt. 21.11. 

ὍΣ Α ΟΥ̓ ΤῸ) a a , 58 ΄ hn 4. Ἱς αὐτῷ, Τὰ περὶ ᾿]ησοῦ τοῦ Ναζωραίου, ὃς ἐγένετο ἀνὴρ προφήτης, δυνατὸς ἐν τον τ τ & 6. 14 
205 ” Ν 4, 3 , fal “ A. Ν aA iN a “ὃ 

εργῳ και λόγῳ ἐναντίον τοῦ Θεοῦ και παντὸς του λαου" οπως τε παρεοωκαν 
a lol lad , ΔΝ 

αὐτὸν οἱ ἀρχιερεῖς καὶ οἱ ἄρχοντες ἡμῶν εἰς κρῖμα θανάτου, καὶ ἐσταύρωσαν 
αὐτὸν, 3) ξἡμεῖς δὲ ἠλπίζομεν ὅτι αὐτός ἐστιν ὁ μέλλων λυτροῦσθαι τὸν - Acts 1.6. 
> / 5 , Ἂν [ο ΄ 4. »3 ε 9 4 ΄ > 3 

Ἰσραήλ' ἀλλά ye σὺν πᾶσι τούτοις τρίτην ταύτην ἡμέραν ayer σήμερον ad 
a a a tn Σ ἘΣ 

οὗ ταῦτα ἐγένετο. “2 "᾿Αλλὰ καὶ γυναῖκές τινες ἐξ ἡμῶν ἐξέστησαν ἡμᾶς, h Matt. 28. 8. 
Mark 16, 10. 

Ἶ ὀρθριναὶ ἐπὶ τὸ ἴον, 29 καὶ μὴ εὑροῦσαι τὸ σώμα αὐτοῦ ἦλθον Jovn 20. 13. ενόµεναι ὀρθριαὶ ἐπὶ τὸ μνημεῖον, "' καὶ εὑροῦσα ῦ 3 fe 
λέ Ν 3 , 5 / ε ΄ a , 7 ον aA ον 

εγονυσαι και οπτασιαν ἀγγέλων εώρακεναι, οι λέγουσιν αυτον ζην 
9 \ 
2: και 

3 A ’ Led ‘ ε a 3 .ὰ Ν a ΔΝ Ὡὶ ο ΔΝ Ἂν ει 

ἀπῆλθόν τινες τῶν σὺν ἡμῖν ἐπὶ τὸ μνημεῖον, καὶ εὗρον οὕτω καθὼς καὶ αἱ Le 
an > 5 A 3 > 

γυναικες εἶπον, αὐτὸν δὲ οὐκ εἶδον. 
. 95 ‘ > ΔΝ 3 Ν 5 3 Ῥ 

55 Καὶ αὐτὸς εἶπε πρὸς αὐτοὺς, ἀνόητοι 5 2. 
Pet. 1. 11. Ν A al , a ΄ μα a - »\ / ε “ μα 

και βραδεῖς τη καρδίᾳ του πιστευειν επι πασιν OLS ἐλάλησαν οι προφῆται 1 Gen. 3. 15. 

ορ : A a a ~ 
50 οὐχὶ ταῦτα ἔδει παθεῖν τὸν Χριστὸν, καὶ εἰσελθεῖν εἰς τὴν δόξαν αὐτοῦ ; 

& 22. 18. & 26, 4. 
& 49. 10, 
Ps, 16. 8—10. 

o7 1 . “- .. ΄ A a , ~ 
7) Καὶ ἀρξάμενος ἀπὸ Μωῦσέως καὶ ἀπὸ πάντων τῶν προφητῶν διηρµήνευεν & 1η” 

αὐτοῖς ἐν πάσαις ταῖς γραφαῖς τὰ περὶ ἑαυτοῦ. 
οὗ ἐπορεύοντο, καὶ αὐτὸς προσεποιεῖτο ποῤῥωτέρω πορεύεσθαι. 

Jerome and Eusebius. (See Robinson, iii. 66.) It is called ἸΑμ- 
μαυὺς by Josephus, B. J. vii. 6. 6. 

14. ὡμίλουν were talking. Ὁμιλέω is used in this sense by 
LXX, and in N. T. only by St. Luke. See Acts xx. 11; xxiv. 
26. It is the word now in common use in Greece for λαλῶ. 
See above, Introduction, p. 166. 

16. οἱ δὲ ὀφθαλμοὶ αὐτῶν ἐκρατοῦντο] but their eyes were 
holden that they should not know Him. He seems to have 
appeared to them like a stranger. See on v. 18, and Mark 
xvi. 12. 

18. Κλεύπας] Cleopas. Supposed by Routh (R. S. i. p. 281) 
to be the same as the Κλωπᾶς of St. John (xix. 25) and the 
Alpheus of St. Matthew and St. Mark, who never mention 
Cleopas, the father of St. James and St. Jude. (See on Matt. x. 
3.) St. John never has ᾿Αλφαῖος. Others suppose Κλεόπας here 
to be a different word altogether, viz. an abbreviation of Κλεό- 
πατρος. Cp. Mill, pp. 236, 237. Some suppose that the other 
disciple, whose name St. Luke does not mention, was called 
Simon, one of the Seventy Disciples (Origen in Joann. init. and 
Cyril here) ; others, that it was St. Luke himself, (Theophyl.) 
— Σὺ μόνος παροικεῖς) Art Thou alone a sojourner at Jeru- 

salem, and dost not know what things have happened there? i.e. 
all others who sojourn there do know. Have we met in thee the 
only person who does not know ? 

The expression is stronger, because παροικεῖν describes the 
persons who were temporary residents for the Passover. The 
LXX use the word παροικεῖν for 13 (gur), peregrinus fuit. Cp. 
Acts vii. 6. 29; xiii. 17. Eph, ii. 19. Heb. xi. 9. There is an 
emphasis, therefore, on παροικεῖς,---'' Art thou alone a sojourner, 
or stranger, staying merely for a few days at Jerusalem, and yet 
@ost not know?’ i.e. so wonderful are they, that not only the 
Jews there resident, but even all the strangers who have flocked 
thither from other lands, do know them. 

The use of καὶ here is similar to that of the Hebrew Ταν. 
See Schroeder, Synt. Hebr. p. 328. Gesen. ad Is. v. 4: ‘* What 
could have been done more to My Vineyard and I have not done 
in it?” And so καὶ in John iii. 10, σὺ εἶ ὁ διδάσκαλος τοῦ 
Ἰσραὴλ, καὶ ταῦτα ob γινώσκεις ; Vii. 4, οὐδεὶς ἐν κρυπτῷ τι ποιεῖ 
καὶ (ητεῖ αὐτὸς ἐν παῤῥησίᾳ εἶναι. Cp. Winer, p. 554. 

He who Himself was the principal Agent in these wonderful 
events, is said by them to be the only person who did not know 
these things. He who was Himself the true Passover was taken 
by them for a stranger who had come up to be a spectator at the 
Passover. For dheir eyes were then holden that they should not 
know Him, but they were opened when they received Him as the 
guest of their hearts in the Sacrament of the Lord’s Supper. 

& 132. 11. 
Dan. 9. 24, ἃς. 
k Gen. 19. 3. 
Acts 16. 15. 
Heb. 13. 2. 

98 Κ Ν ¥ 3 ΔΝ ’ 

αἱ Όὖγγισαν εἰς ΤῊΝ κώμην 
29k Καὶ αι παρ- 

21. ἄγει] impersonaliter : ‘ tertia dies est hodie.’ (Vulg.) Cp. 
Acts xix. 38, ἀγόραιοι (5ο. ἡμέραι) ἄγονται. 

22. ὀρθριναί] early. On this form in -ινὸς, authorized here 
by A, B, D, Κα, ΤΏ, A, see Lobeck, Phryn. Ρ. 51.—Elz. has 

ὄρθριαι. 
25, 26.] On these verses see Jren. iii. 18. ὅ, Athanas. (adv. 

Arian.) ii. 15, p. 381, and below on Acts ii. 36. 
27. Μωῦσέως κ.τ.λ.] Moses and the Prophets, i.e. the Scrip- 

tures of the Old Testament. See above, xvi. 19, and on John 
x. 34. 

28. προσεποιεῖτο] He Himself was making overtures to go 
further. He was like one going further. The Evangelist does 
not use the aorist προσεποιήσατο, but imperfect προσεποιεῖτο. 
The Vulgate finzit is liable to a double objection,—first as to 
sense, next as to tense. Finait suggests the idea of pretending 
to do what is not intended to be done; and the aorist intimates 
a single act. 

Probably He acted thus, as well as appeared “in another 
form” (Mark xvi. 12), in order to ¢ry the faith of the disciples ; 
and to teach, by their example, that if we desire to have Christ 
with us, we must use some effort for that purpose; and that if we 
endeavour to detain Him with us, He will abide with us and sup 
with us. (Rev. ili. 20.) 

This trial of the disciples was similar to that of the woman 
of Canaan (Matt. xv. 22). At first He treated her with seeming 
indifference and severity ; but it was to bring out more clearly 
her faith and love, and to teach the world by her example, that 
patience and perseverance in prayer are necessary, and that He is 
prevailed upon by holy violence and untiring importunity. 

There was nothing but truth in this. He was making as if 
He would have gone further ; and doubtless He would have gone 
Jurther, if the disciples had not detained Him. Cp. the similar 
phrase Mark vi. 48. 

God, Who sees and hears all things, often seems {ο us not to 
see us, and not to hear us; and, doubtless, He will hide His face 
from us, and be deaf to our prayers, unless we look stedfastly and 
cry earnestly to Him. God tries our streng/h by seeming to par- 
take in our weakness. He exercises our faith in His knowledge 
and love, by seeming to be ignorant and unmerciful. So Christ 
tested and proved the desire of the disciples to keep Him, by 
showing an intention to leave them. 

All the acts of this period of our Lord’s sojourn on earth 
appear to have had a profound spiritual meaning. It was now 
Evening. He was making as though He would go further. He 
was like one about to go further, But at their desire He con- 
sented to abide with them. He was made manifest to them ia 



LUKE XXIV. 30—45. 

΄ 3 Α , a ie 2 ἳ 9 A ε , 3 Ν Ἂν , 
εβιάσαντο αὐτὸν λέγοντες, Μεῖνον μεθ᾽ ἡμῶν, ὅτι πρὸς ἑσπέραν ἐστὶ, καὶ κέ- 

κλικεν ἡ ἡμέρα. 9 > 2λθ “- a ‘ oo 
Kat εἰσηλύε του μεῖναι σὺν αυτοίς. 0 Καὶ ἐγένετο ἐν τῷ 

κατακλιθῆναι αὐτὸν μετ᾽ αὐτῶν λαβὼν τὸν ἄρτον εὐλόγησε, καὶ κλάσας ἐπεδί- 
> a 

Sov αντοις. 

3 ¥ a ee 9 ἐπὶ ἂν. ἡ 
αντος ἄφαντος Εγένετο απ αυτων. 

31 αὐτῶν δὲ διηνοίχθησαν οἱ ὀφθαλμοὶ καὶ ἐπέγνωσαν αὐτόν' καὶ 
* Καὶ εἶπον πρὸς ἀλλήλους, Οὐχὶ ἡ καρδία 

ε lal [ο > > Ας ε By κά ε “αι > Αα a \ 2 , ε Αα 

ἡμῶν καιοµένη ἦν ἐν ἡμῖν, ὡς ἐλάλει ἡμῖν ἐν τῇ ὁδῷ, καὶ ὡς διήνοιγεν ἡμῖν 
Ν ΄ 33 Ν > , 7 A tal φ ἘΠῚ τ > «ε Ν 

τὰς γραφάς; “ Καὶ ἀναστάντες αὐτῇ τῇ ὥρᾳ ὑπέστρεψαν εἰς Ἱερουσαλὴμ, 
\ 8 θ , ‘ 7 5 \ ‘ ‘ ο Be Fe Ψ 

και ευρον συνη ροισμµεγους τους ενοεκα και τους συν αυτοις λέγοντας, οτι 
ἣν lal » 

85. Καὶ αὐτοὶ ἐξηγοῦντο τὰ ἐν τῇ ὁδῷ, 

” 5 Lal 

x) 8" Ταῦτα δὲ αὐτῶν λαλούντων αὐτὸς ὁ ᾿]ησοῦς ἔστη ἐν μέσῳ αὐτῶν, 

11 Cor, 15. 5. 

ἠγέρθη ὁ Κύριος ὄντως καὶ ὤφθη Σίμωνι. 
A ε 3 , 3 nw 3 Lal , nw 3 

καὶ ὡς ἐγνώσθη αὐτοῖς ἐν τῇ κλάσει τοῦ ἄρτου. 

m Mark 16. 14. (= 
Joho 20, 19. 

Ἂ , 3 A > 4 ες 

καὶ λέγει αὐτοῖς, Ειρήνη υμῖν. 

κουν πνεῦμα θεωρεῖν. 
n John 20, 20, 27. 

Ν πτοηθέντες δὲ καὶ ἔμφοβοι γενόμενοι ἐδό- 
38 Ν > > A , / > Ν Ν Καὶ εἶπεν αὐτοῖς, Τί τεταραγμένοι ἐστὲ, καὶ διατι 

’ lal an - 

διαλογισμοὶ ἀναβαίνουσιν ἐν ταῖς καρδίαις ὑμῶν; Ὦ "Ἴδετε τὰς χεῖράς µου 
Ν Ν ή 9 ce 3 , > , , δ νι ῳ A 

καὶ τοὺς πόδας µου ὅτι αὐτὸς ἐγώ εἰμι: ψηλαφήσατέ µε καὶ ἴδετε, ὅτι πνεῦμα 
, Ν 5 , > ¥ Ν αν a 3 σάρκα καὶ ὀστέα οὐκ ἔχει, καθὼς ἐμὲ θεωρεῖτε ἔχοντα. 

ἐπέδειξεν αὐτοῖς τὰς χεῖρας καὶ τοὺς πόδας. ο John 21. 10. 

<n 2 
10 Καὶ τοῦτο εἰπὼν 

541 ν (ας) 3] “Ἔτι δὲ ἀπιστούντων 
2A 3 a [ο Ν , cy > ον ¥ , , 

αὐτῶν ἀπὸ τῆς χαρᾶς καὶ θαυμαζόντων, εἶπεν αὐτοῖς, ᾿Εχετέ τι βρώσιμον 
p Matt. 16, 21. 
& 17. 22. 
& 50, 18. 
Mark 8. 31. 43 
& 9. 31. 

& 10, 33. 
ch. 9, 22. 
& 18. 31. 
& 24. 6. 

the breaking of bread. Our Lord had said on the cross, κ' Τὸ is 
finished”? (John xix. 30). The day of His earthly ministry was 
now over. The Evening was come. He was no longer to be with 
His disciples in bodily presence on earth; He was going further 
—to heaven. Every thing now betokened this departure. And 
yet, at their prayer He would not leave them; He would remain 
with them even to the end (Matt. xxviii. 20), and He would spe- 
cially manifest Himself to the eyes of the faithful in the breaking 
of bread (v. 35), by which they communicate with Him, and “ show 
the Lord’s death till He come.’’ (1 Cor. xi. 26.) 

See the interesting discussion of S. Aug. Serm. lxxxix. 4, 
and de Consensu Evang. ii. 51; iii. 25 (which has suggested in 
part what is said above), and ad Consentium vi. p. 779, where he 
says, ‘‘ Longius namque postea profectus super ccelos, non tamen 
deseruit discipulos 5105,’ and compare our Lord’s questions, Who 
touched me? (Luke viii. 45.) Where have ye laid him? (John 
xi. 34.) “Sic quippe interrogavit, quasi nesciens quod utique 
sciebat.’’ Augustine is here refuting the Priscillianists, who from 
these actions of our Lord derived a plea for mental reserve and 
equivocation. 

30. λαβὼν τὸν ἄρτογ---καὶ κλάσας] He took the bread. Hence, 
and from v. 35, some would justify the celebration of the Holy 
Eucharist in one kind only. But by saying that He blessed and 
brake the Bread, the Holy Spirit does not say, that He did not 
also bless and deliver the Cup. Rather we may say, that the 
Evangelist, having so lately recorded the institution of the Holy 
Eucharist by Christ with the words ‘in like manner the Cup 
also”’ (xxii. 20), could hardly suppose it necessary to speak of 
the Cup here as well as the Bread, or imagine it possible tuat any 
one should believe that our Lord had forgotten His own words, 
and was inconsistent with Himself. 

It may be remembered also, that read, ἄρτος, om (lehem), 
was to the Jews a general name for food, including drink as well 
as meat; and that ἄρτον ἐσθίειν, to eat bread, and κλάσαι ἄρτον, 
distribuere cibum, are general terms for taking refreshment. 
Thus Bread became spiritually an expressive term for all the 
blessings received from communion in Christ’s body and blood ; 
and the κλάσις ἄρτου, or "' breaking of bread,” was suggestive of 
the source from which those blessings flow, (viz.) Christ’s body, 
κλώμενον, or broken. (1 Cor. xi. 24.) Hence κλάσις ἄρτου, in 
Acts ii. 42, is a general term for the Holy Eucharist. 

They who derive the inference above specified from this pas- 
sage, prove the weakness of that inference by their own practice. 
For, even suppose it were probable (which it is not), that our 
Lord on this occasion did not administer the cup; yet the most 
that could be thence inferred is, that in certain cases it may not 

> 6 (ὃ 45 ε δὲ 3 “ὃ ο 9 θ , 3 a , Ae ON ΄ ΄’ὔ 
EVUQOE ; Ou εεπεοωκαν αυντω Lx νος οπτου μερος και απο μελισσίου κηριου" 

καὶ λαβὼν ἐνώπιον αὐτῶν ἔφαγεν. 
a > , Ν ε A Μ Ἀ 3 ean 2 “Ὁ lol , Ν 

ους ἐλάλησα προς υμας ετι ων συν URW, OTL δεῖ πληρωθῆναι παντα τα γεγραμ- 

, 3 a ΄ τὸ ὧν Ν ΄ Ν a ee “- 
μενα εν τῳ νομῳ Μοωύσέως και Προφήταις και Ψαλμοῖς περι εμου. 

849 > TP a 5 (=) “Εἶπε δὲ αὐτοῖς, Οὗτοι οἱ λόγοι 

45 Τότε 

be necessary for the people to receive it; whereas the Church of 
Rome in her practice makes it necessary ιοί to receive it in all 
cases ; which is a very different thing. 

Let her listen to the words of one of the greatest Bishops 
of Rome, who thus speaks of Half-Communion (Leo M. Serm. 
xli.) : “ Resiliunt ἃ sacramento salutis human, et Christum Do- 
minum nostrum in vera nature nostre carne veré natum, vere 
passum, γετὸ sepultum, et veré suscitatum esse non credunt. 
Cimque ad tegendum infidelitatem suam nostris audeant interesse 
mysteriis, ita in sacramentorum communione se temperant, ut in- 
terdum, ne penitus latere non possint, ore indigno Christi Corpus 
accipiant, Sanguinem autem redemplionis nostre haurire omnind 
declinent. Quod ided vestrre notum facimus sanctitati, ut vobis 
hujuscemodi homines et his manifestentur indiciis, et quorum de- 
prehensa fuerit sacrilega simulatio a Sanctorum societate Sacer- 
dotali autoritate pellantur.”’ 

On the subject of Half-Communion see further on 1 Cor. x. 
16; xi. 27. 

81. ἄφαντος ἐγένετο] He became invisible, and yet He had a 
real body. ‘ Quod ab oculis repenté evanuit, virtus Dei est, non 
umbree et phantasmatis. Ande Resurrectionem, quum eduxissent 
Eum de Nazareth ut preecipitarent de supercilio montis, transivit 
per medios et elapsus est.” See the excellent remarks of S. Je- 
rome, on the risen bodies of the Saints (‘ adversus errores Johannis 
Hierosolym.’ p. 329), who observes, that Our Lord before His 
Passion walked on the water, and even enabled Peter also to do 
so, and yet no one would say that Peter had not a real human 
body. See also below, on John xx. 19. 

88. συνηθροισµένους] assembled together; probably in the 
upper room where the Passover had been instituted. See on 
Acts i. 13, and Mede’s Discourse, i. book ii., on Churches in the 
first century. 

35. κλάσει τοῦ ἄρτου] in the breaking of bread in the Holy 
Communion. See above, on v. 30. 

39, 40.] See John xx. 20—29, and S. Ignat. ad Smyrn. 3. 
43. ἔφαγεν] He ate. See John xxi. 1O—12. Acts x. 40, 4]. 

Not because He had need of food for the body, but because they 
had need of faith for the soul. Mark xvi. 14. Our Lord gives 
evidence here of His own Resurrection, and of the nature of the 
bodies of the Saints after the Resurrection. See S. Ambrose here, 
and S. Gregory (Moral. in Evang. xvi. ο. 55). 

44. ἐν τῷ νόμῳ Μ. καὶ Προφήταις καὶ Ψαλμοῖς] in the Law and 
the Prophets and the Psalms; i.e. in the entire Canon of the 
Holy Scriptures of the Old Testament, which was divided into the 
three classes here mentioned :— 

1, The Law mim (Torah). 



- ΄ 3 Αα Ν διήνοιξεν αὐτῶν τὸν 

LUKE XXIV. 46—53. 255 

A A , x > ie ἴο 
νοῦν τοῦ συνιέναι τὰς γραφὰς, *° “ καὶ εἶπεν αὐτοῖς, Ὅτι 4 ver. 26. 

yf Pe Br 
4 ΄ ΄, ‘ φ ἔδ β a ‘ ν᾿ τ» 3 a > κ᾿ Acts 17. 3. 
ο ουτω γεγρατται, και οντως εοει παῦειν TOV Χριστὸν, και αναστηναι εκ VEKP@V 

+ 

τῇ τρίτῃ ἡμέρᾳ, “7 * καὶ κηρυχθῆναι ἐπὶ τῷ ὀνόματι αὐτοῦ μετάνοιαν καὶ ἄφεσιν 
Ἱερουσαλήμ. 

μάρτυρες τούτων. 3 Καὶ ἰδοὺ ἐγὼ ἀποστέλλω τὴν ἐπαγγελίαν τοῦ Πατρός t John 14. 26 

µου ἐφ᾽ ὑμᾶς' ὑμεῖς δὲ καθίσατε ἐν τῇ πόλει Ἱερουσαλὴμ, ἕως οὗ ἐνδύσησθε ‘i 

ε A > , Ψ, 3 > , ESN 
ἁμαρτιῶν εἰς πάντα τὰ ἔθνη ἀρξάμενον ἀπὸ 

δύναμιν ἐξ ὕψους. 

r Acts 13. 38. 
1 John 2. 12. 

aie Ὑμεῖς δέ ἐστε » Job 15. 27. 

ἃ 10. 1. 
Acts 1. 4. 
& 2, toto. 

> , Ν > Ν ” ο > Z Ν Ν - “ 

ὅ0 υ᾿Εξήγαγε δὲ aureus ἔξω ἕως εἰς Βηθανίαν, καὶ ἐπάρας τὰς χεῖρας αὐτοῦ ¥ Acts 1. 12. 
> 4 > tA 

εὐλόγησεν αὐτούς. 
Ν αὐτῶν, καὶ Sa εἰς τὸν οὐρανόν. 

ὑπέστρεψαν εἰς Ἱερουσαλὴμ μετὰ χαρᾶς ἘΞ: 

Καὶ ἐγένετο ἐν τρ “εὐλογεῖν αὐτὸν αὐτοὺς διέστη ἀπ᾽ beaten 19. 
ts 1. 9 

* Καὶ αὐτοὶ προσκυνήσαντες αὐτὸν 
53 \ 4 ὃ x > 

και σαν ἰάπαντος εν 
ae lal > Lal 4 ὯΝ lal Ν Θ / c > ΄ 

τῳ ερῳ αινουντες και ευ ογονντες τον σεον' αμην. 

2. The Prophets ὉΝ 3} (Nebiym), greater and lesser. 
3. The Hagiographa wna (Kethubim), or Writings, of 

which last class ‘‘ the Psalms” standing first in order, is here the 
representative. See Bp. Cosin on the Canon, ch. ii., and Wef- 
stein here, p. 829, and the authorities cited in the Edilor’s Lec- 
tures on that subject (Lect. ii. and Appendix, pp. 389. 398.403, 2nd 
ed.), where the importance of this passage is shown in reference 
to the Integrity and Inspiration of the Canonical Books of the 
Old Testament, as received by the ancient people of God and by 
Curist Himself, and through Him by the primitive Church Uni- 
versal, and by the Church of England. (Art. VI.) 

46. παθεῖν τὸν Χριστόν] that Christ should suffer. On the 
legal and prophetical foreshadowings of Christ’s suffering and 
Resurrection on the third day, see on Acts xxvi. 23, and Mede, 
Discourses, Book i. Disc. xiii. Works, p. 49. 

47. ἀρξάμενον] beginning. The participle is in the neuter 
gender put absolutely, and refers to the substance of the things 
preached, viz. μετάνοιαν καὶ ἄφεσιν. See Kuhner, § 670. Winer, 
p- 550, and Meyer, p. 512. This is the reading of A, C***, F, 
H, K, M, U, V, Ir, A, A, Lr. 

50. ᾿Εξήγαγεν αὐτούς] He led them out of the city and crossed 
over the brook Kedron, by Gethsemane, to the Mount of Olives. 
He had suffered in the city. But He was glorified ina seques- 
tered spot, and thus taught a lesson of meekness. Besides, 
He would not display the glory of His Ascension to the City of 
Jerusalem, whose time of probation was past; He would not 
show it openly “to all the people, but to chosen witnesses, who 
did Ty and drink with Him after He rose from the dead.” (Acts 
x, 4]. 

He led them out at the end of forty days (see Acts i. 3). 
Here is another instance of St. Luke’s manner; passing over 
some things as well known, in order to bring out others in bolder 
relief. Cp. iii. 19. 

He thus also affords a refutation of the allegation, that S¢. 
Mark did not know that our Lord was forty days on earth after 
His Resurrection; or, as the objection is now sometimes framed 
(e. g. by Meyer here, p. 516), that the sojourn for forty days was 
a later tradition! See on Mark xvi. 19. 

St. Luke certainly did know that our Blessed Lord was forty 
~ days on earth after His resurrection; for he himself relates the 
fact in the second part of his work, viz. in Acts i. 3. And yet, in 
his Gospel, the transition from the Resurrection to the Ascension, 
—without any mention of the intervening Forty Days,—is quite 
as rapid as in St. Mark. 

No argument can be drawn from the silence of any single 
Evangelist, as to his knowledge of events. St. John was present 
at the Ascension of Christ, yet he does not describe it. But in 
two other places of his Gospel he alludes to it. See John vi. 22; 
xx. 17. He supposes the reader to know it from the other Gos- 
pels. (See on Mark xvi. 19. Luke xxiv. 51.) It cannot be too 

carefully borne in mind,—that All the Four Gospels make One 
Gospel. 

There is a passage in the Epistle of Barnabas (c. 15), which 
has been cited in modern times as an argument that Our Lord’s 
Ascension did noé take place after an interval of Sorty days from 
His Resurrection, but on «ἃ Sunday. Αγομεν τὴν ἡμέραν τὴν 
ὀγδόην εἰς εὐφροσύνην, ἐν ᾗ καὶ δ᾽ Ἰησοῦς ἀνέστη ἐκ νεκρῶν, καὶ 
φανερωθεὶς. ἀνέβη εἰς τοὺς οὐρανούς. But there φανερωθεὶς is to 
be construed with ἐν 7, and not with ἀνέβη. See the notes in 
the edition of Cotelerius, i. p. 48. The Author of this Epistle 
passes immediately, in this passage, from the Resurrection to the 
Ascension. And so do all the Creeds of all Churches of Christen- 
dom, with the Acts of the Apostles (i. 3) in their hands. Barna- 
bas was present at, and concerned in, a speech, in which it is said 
that our Lord remained on earth many days after His Resurrec- 
tion. (Acts xiii. 31.) 
— ἕως cis Βηθανίαν] as far as Bethany ; viz. as far as the dis- 

trict so called; which touched the district of Bethphage, near the 
summit of the Mount of Olives, whence our Lord ascended into 
heaven, as S. Cyril of Jerusalem says, Cateches. 14, p. 217, ἐκ 
τοῦ ὄρους τῶν Ἐλαιῶν eis οὐρανοὺς ἀνελήλυθεν. See note below 
on Acts i. 12. 

St. Luke ends his Gospel with this brief notice of the 
Ascension; and he degins his second treatise, the Ac/s of the 
Apostles, with a description of it. (Acts i. 1—12.)* Thus he con- 
nects the one—the Acts of the Apostles—with his Gospel ; and 
prepares us for the main scope of the other treatise, in which he 
displays CuristT reigning in heavenly glory, and guiding, govern- 
ing, and protecting His Church on earth by His Spirit and His 
Power,—and, as her great High Priest, in the heavenly sanctuary, 
“ever living to make intercession’’ for her. (Heb. vii. 25.) On 
this characteristic of δὲ, Luke’s Gospel see above on Mark xvi. 
19, and Introduction, pp. 163, 164. 

51. ἐν τῷ εὐλογεῖν] in the act of blessing them. As Elias left 
his mantle with Elisha, by whom he was seen when taken up, so 
Christ at His Ascension left a blessing with His Apostles and His 
Church. See 2 Kings ii. 9—11. 

52. προσκυνήσαντες] having worshipped Him. The Adora- 
tion of Christ no longer visible, began at His Ascension, and will 
continue till His Second Coming. ‘ Prayer shall be made ever 
unto Him, and daily shall He be praised.’’ Ps. Ixxii, 15. 

53. διαπαντός continually. See above, πάντοτε (xviii. 1). 
John xviii. 20. Acts x. 2. Glass. Phil. S. p. 444.“ Semper 
orat,’’ says Aug. Epist. 130, ‘‘ qui per intervalla certa temporum 
orat.’? Cp. Dr. Barrow’s Sermon on 1 Thess. ν. 17, '' Pray 
without ceasing.” 

— ἀμήν] Amen. This word is found in A, B, C**, F, K, M, 
S, U, V, X, I, A, A, and is not to be cancelled ; it is a solemn 
acclamation at the close of the Gospel, in which the writer and 
the hearers all unite together with one heart and voice, Amen. 
Cp. John xxi. 24, 25. 
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ST. JOHN’S GOSPEL. 

1. Αποῦτ half a century, it is probable, intervened between the publication of St. Luke’s Gospel’ 
and that of St. John. 

Tn this interval of time, the Apostles had gone forth into all the world preaching the Gospel, and 
they had all fallen asleep except St. John. Jerusalem had been taken by the armies of Rome ; the 
Jewish Polity had been overthrown; the Jewish Temple had been destroyed, its Sacrifices and its 
Sacred Ritual had been abolished. The Church of Christ had risen in its room, and was extending 
itself into all lands. ξ 

In passing from the Gospel of St. Luke to that of St. John, we must bear in mind these 
circumstances. 

2. It must also be remembered, that St. John in writing his Gospel enjoyed the advantage of 
addressing a generation of Christians who had been baptized, at an early age, into the Name of the 
Blessed Trinity, and had been familiarized with the historical truths of the Gospel recorded by the 
former Evangelists; and had been schooled by the doctrinal teaching of the Apostolic Epistles of 
St. Paul, St. Peter, St. James, St. Jude, and perhaps also of St. John’s own Epistles and Apocalypse. 

They had in their hands the Books of the Old and New Testament, now nearly completed, and 

heard them read on the Lord’s Day in Christian Assemblies, and partook habitually of the Holy 
Sacrament of the Lord's Supper. 

Thus the Holy Evangelist St. John stood on the vantage-ground of Evangelical and Apostolical 
Teaching, and Christian Worship, of nearly seventy years. He wrote for men who had come to the 
measure of the stature of the fulness of Christ’. 

He was therefore enabled to speak in a loftier tone than his predecessors: he could justly take 
for granted, that with minds exercised and hearts spiritualized by long familiarity with holy things, 
and sanctified by the Holy Ghost, they, to whom he wrote, would readily discern and understand 
things which could not have been addressed with the same propriety to an earlier age of believers. 
He could speak to them of incidents in the Evangelical History, and of Christian Doctrines, as 
already well known to them from the other writings of the New Testament, and from the Christian 

Creeds, in which they had professed their Faith at their Baptism, and which they heard expounded 
in Homilies; and he could be sure that allusions to the Christian Sacraments would readily be 
apprehended by those who had been nourished with them as their daily bread from their earliest 
yeurs. 

The Evangelist St. John stood on another vantage-ground—that of events. He alone of the 
Evangelists. and Apostles wrote after the destruction of Jerusalem*. He wrote to a generation 
strengthened in the Faith, by seeing the punctual fulfilment of Christ’s prophecies foretelling that 
awful catastrophe in the former Gospels. He wrote to those who had learnt to look up to Christ 
reigning in Heaven, and had seen Him coming in the armies of the Czsars to execute the righteous 
retribution which He had denounced on the guilty City which rejected Him. He wrote to those 
who beheld Christ triumphing over them that crucified Him. He wrote to those who saw with 

1 Compare above, p. 168, and below, p. 267. 2 Eph. iv. 13. % See below, pp. 267, 268, 
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their own eyes the accomplishment of those prophetic warnings which had been uttered by Christ, 
and had been reiterated by St. James, the Bishop of Jerusalem, in his Epistle’, and by St. Paul in 
his Epistle to the Hebrews’. He wrote to those who were no longer fascinated, as their fathers had 
been, by the dazzling splendour of the Levitical Ritual, celebrated with the august pomp and 
mysterious glory of ancient traditions in the magnificent Temple of Mount Moriah, but had heard 
the voice of God pronouncing Ichabod upon it; and saw that sentence executed in the scattering of 
the Jewish people to the four winds of heaven; and had learnt to recognize in the Gospel the 
substantial realities prefigured by the typical shadows of the Levitical Law, such as the Ark, the 
Mercy-seat, and the Passover; and had rejoiced in beholding the Church of God no longer riveted 
in a local centre at Jerusalem, but fulfilling the predictions of Christ and of the old Prophets, and 
expanding itself with living energy, breathed into it by the Holy Ghost, and covering the earth 
with the glory of the Lord as the waters cover the sea’. 

“Thou hast kept the good wine until now.” So said the Master of the entertainment to the 
Bridegroom at Cana of Galilee, at the end of the Marriage Feast*; and the same words may be 

addressed to the Divine Bridegroom Jesus Christ, refreshing His friends with the good wine in the 
last Gospel by the ministry of St. John. 

3. We may here recognize with thankfulness, clear evidence of divine forethought and provi- 
dential love. We may perceive signs of the work of the Holy Ghost operating on the minds of 
the preceding Evangelists, not only in what He inspired them to write, but also in what they were 
restrained by Him from writing. We may see proofs of superhuman design in what the Divine 
Author of Holy Scripture directed them to reserve as a sacred deposit and precious inherit- 
ance for St. John. We may see Inspiration in their silence, which left free room for his 

eloquence. 
Some persons in modern times have ventured to call in question the veracity of St. John’s 

narrative, in which he describes the raising of Lazarus. It is not possible, they allege, that if such 

a wonderful work as this had been wrought by Christ, it should have been left unnoticed by the 
other Evangelists; and, as far as we know, should not have been recorded till the publication of St. 
John’s Gospel, about seventy years after the death of Christ‘. 

But, if such a theory as this be admitted, we must also consent to abandon the history of our 

Lord’s first miracle ; which is not mentioned in any Gospel but that of St. John. 

Such criticism as this, too common in our age, will however find no acceptance with those who 
receive the Gospels as “ given by inspiration of αοα ". They will remember, that He does every 
thing in its proper season, and that His ways are not as our ways; and they will see proofs of 
Divine Wisdom in what He hides, no less than in what He reveals. 

Bethsaida and Chorazin are specified in the Gospels as the places in which most of Christ’s 
mighty works were wrought’. And yet none of the Evangelists has described a single miracle of 
Christ wrought at Chorazin; and we only know of one miracle, perhaps, done in Bethsaida*. But 

no description, however ample, of Christ’s miracles, could have impressed the reflecting mind with a 
stronger sense of the prodigious abundance of these marvellous manifestations than this Evangelical 
silence. And in like manner we are filled with the largest sense of Christ’s Omnipotence, when we 
remember that two such Miracles, as the changing of Water into Wine at Cana, and the Raising of 
Lazarus at Bethany, were not recorded in any Gospel for threescore years; and were first 
described by the pen of the last Evangelist. 

We recognize here a striking proof of the truth of St. John’s own declaration, that “many 
other signs did Jesus in the presence of His disciples, which are not written in this book ; the which, 
if they should be written every one, I suppose that even the world itself could not contain the 
books that should be written °.” 

4, A similar remark may be applied in some degree to the method in which the doctrines of 
the Gospel are taught in the New Testament. 

When we read the Epistles of St. Paul in their proper chronological order, we perceive that 
the Holy Apostle proceeds in a gradual course of systematic instruction, from “the first principles 

1 James v. 1—9. 4 John ii. 10. 7 Matt. xi. 20, 21. 

3 Heb. iii. 7—19; iv. 1—16. 5 See below on xi. |. § Mark viii. 22—26. 
3 Isa. xi. 9. Hab. ii. 14. © 2 Tim. iii. 16. 9 John xx. 30; xxi. 28, 

2L 
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of the doctrine of Christ,” as laid down in his earlier Epistles’, till he arrives at the loftiest clevatior 
and fullest consummation of Evangelical teaching, concerning the Divine Pre-existence of Christ, 
the Mystery of the Incarnation, and on the instrumental means of our Incorporation in Christ, and 
the mutual indwelling of His members knit together and compacted in His Mystical Body, and His 
love to His Spouse the Church, and her Marriage Union with Him. 

St. Paul loves to dwell on these high Mysteries in his latest Epistles, especially in those to the 
Asiatic Churches’, particularly in his Epistles to the Ephesians*, and to Timothy, the Bishop of 
Ephesus—the Church which the Apostle himself had edified during a longer period than any other 
by his personal presence and ministry. 

Blessed be God, these glorious revelations are not peculiar to St. Paul. Had this been the case, 
it might perhaps have been alleged by some, that these sublime Verities are not a part of the 
unadulterated doctrine preached by Christ Himself; that they were private imaginations of St. 
Paul, who had not seen the Lord upon earth; and that they could not be received with confidence 
as genuine emanations from the pure well-spring of Evangelical Truth. 

Happily for the Church of Christ, the life of St. Jomn was prolonged to the end of the first 
century. Christ at His death committed His Mother to St. John’s care, and He consigned His 
Spouse the Church to the guardianship of the same Beloved Disciple. St. John had been with our 
Lord Himself from the beginning of His Ministry to the end. He was admitted by Him to His 
most secret retirements, at the Transfiguration, at the Agony: He leaned on His breast at Supper ; 
he alone stood by Him at the Cross. He was the Disciple whom Jesus loved. Therefore, it was a 
signal proof of Christ’s love to the Church, that He lengthened St. John’s life, and preserved him 
in the freshness of bodily and intellectual vigour to the age of an hundred years: and then com- 
missioned him to write his Gospel, and to seal up the Volume of Holy Writ. 

Why do we say this? Because in the Gospel of the Beloved Disciple we have a complete 
confirmation of all that had been related by the other Evangelists in their Gospels, and of all that 
had been taught by the other Apostles in their Epistles, especially by St. Paul, concerning those 
highest Mysteries of the Christian Faith, to which we have referred, the Eternal Godhead of 
Christ ; His Incarnation, and Humanity; our mystical Union with Him; our consequent reception 
of His fulness by the operation of the Holy Ghost ; our reconciliation to God, and our filial adoption 
in Christ; the exaltation of our Nature in Him to the Right Hand of God; our hopes of a glorious 
Resurrection to eternal life, and of a blessed Immortality in body and soul through Him. 

In the last Gospel, the Gospel of the Beloved Disciple, Curisr Himself, the Incarnate Worn, sets 

His divine seal on these heavenly truths, and avouches them with His own testimony. Christ in His 
own discourses, which St. John recites, assures us of them. He, the Everlasting God, the Light of 
the World, the Alpha and Omega, the Beginning and the End of all Revelation, bears witness to 
them. He does this in the Gospel of the Beloved Disciple, who leaned on His bosom at Supper, and 
drank in heavenly wisdom from His mouth. He does this in the Gospel written at Ephesus *, the 
Capital of Asia. He does it by St. John, who governed the Churches of Asia, and who lived and 
died at Ephesus, and who has given to Ephesus the name it bears to this day *. He does it in this 
Gospel written there, as if to mark in a significant manner His own divine approval of that doctrine 

which His faithful Apostle St. Paul has taught in his Epistles to the Asiatic Churches, and especially 
in his Epistles to the Church and to the Bishop of Ephesus. 

We have in this Gospel a declaration of those truths expounded in a systematic order. 

5. Let us open the Gospel and examine the evidence of this statement. 
One preliminary remark seems to be requisite ;— 
It is not possible to understand the Gospel of St. John aright, unless, in reading it, we 

habitually bear in mind when it was written, and that it abounds, from the beginning to the end, 

with prophetical sayings of Christ, which could not be fully understood by those to whom they were 

first spoken; but were afterwards explained by events familiar to those persons who lived at the 

time when this Gospel was written, and well known to the Christian Church from that age to 

this. As has been well said’, “Christ’s speeches are expounded by Christ’s deeds.” They are 

expounded by all that the Church is commanded to do in Christ’s name. 

1 See below, the Introduction to the first of his Epistles—those 274—277, and 1 Tim. iii. 16. 

to the Thessalonians. 4 See below, p. 267. 9 

3 See Col. i. 19; ii. 9, 10. 5 Ayo-soluk, from ἅγιος θεολόγος, the title of St. John. 
3 See below, Introduction to the Epistle to the Ephesians, pp. 5 By Hooker, V. lix. 5. 
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“Tn the beginning was the Worp.” In this and the following sentences, the Holy Ghost 
asserts the Eternal Godhead of Christ; the Creator, the Life, and Light of the World. 

This is the first proposition. It is next followed by another statement; that He who is the 
Creator of all things has given power to us men, to become children of God by heavenly generation, 
namely, to those who believe in His Name. And how has He done this? By His Incarnation. 
“The Word became flesh, and dwelt in us;” that is, He pitched His tabernacle in our Nature. 
And He who is full of Grace and Truth, “manifested His Glory, the Glory as of the only-begotten 
of the Father. And of His fulness have we all received, and grace for grace.” 

6. But by what means are these divine blessings dispensed and applied personally to us? 
How is that supernatural life, which consists in our union with God, communicated to us ? 

This question is answered by the Baptist, who was preannounced by the Prophet Isaiah, and 
who is the Voice crying in the wilderness, and preparing the Way of the Word. He points to 
Christ as ‘the Lamb of God who taketh away the sins of the world; He salutes Him as the Lamb 
—and thus he delivers a prophecy which was explained by the event. He foretells that Christ by 
His own sacrifice would be the True Passover, and pay the penalty of the world’s sin, and the price 
of the world’s ransom, and reconcile Mankind to God. The Baptist also declares, that the Holy 
Ghost has come upon Him, and abideth in Him, and that Christ, and He alone, is able to give the 
Holy Ghost. 

The Baptist then utters another prophecy, which was also explained by the sequel ; He declares 
that Christ would give the Holy Ghost by means of the Sacrament of Baptism, “He it is who 
baptizeth with the Holy Ghost’.” 

The Jews, it would seem, were disposed to receive the Baptist as the Christ, and would have 
tempted him to become a rival of Jesus; but the Baptist proclaims himself His servant, and sends 
his own disciples to be taught by Jesus; and they being sent by the Baptist, say, ““ We have found 
the Messias,” “we have found Him of whom Moses and the Prophets wrote’,” and the Evangelist 
records the saying of Jesus with which He refuted by anticipation the notions of some in later days, 
and declared that the Angels are His Ministers. ‘ Hereafter ye shall see heaven opened, and the 
Angels of God descending upon the Son of Man *.” 

7. The Evangelist next proceeds in regular order to describe the Manifestation of Christ’s 
_ Divinity in His first Miracle at Cana of Galilee. He, the Divine Bridegroom, who has espoused 

our Nature, and joined it in holy wedlock to the Nature of God, comes to a Marriage Feast, in 
Galilee of the Gentiles. He works His first miracle there, intimating thereby that it concerns all 
Nations. He displays more clearly the present glory of His Divinity, by contrasting it with the 
future sufferings of His Humanity. ‘“ Woman, what have I to do with thee? Mine hour is not yet 
come‘.” The wine fails. By His command the six waterpots of stone are first filled with water 
up to the brim, and then by the silent fiat of His will, all that Water is changed into Wine. Here 
He displayed a representation of His own Divine operations. 

“By Him all things had been made.” “By the Word of the Lord were the Heavens made, and 
all the Host of them by the breath of His mouth*’.” And He who had made all things at the 
beginning, now made all things που". This He did by His Incarnation. He who by His Word 
had filled the waterpots with Water, has, as it were, changed it into Wine by the infusion of His 
Spirit. He who made us by Creation has changed us by Regeneration. This He has done in the 
last days. Thus the Divine Bridegroom has kept the best wine until now’. 

8. By what means is this change in our Nature wrought? This question again presents 
itself. And it receives its solution in the conversation which now arises with the ruler of the Jews, 
Nicodemus. 

He, the teacher of Israel, is taught by Christ, “Except a man be born again, and from above, 
he cannot see the Kingdom of God *.” 

This is the first proposition; a declaration of the absolute and universal need of a new and 
heavenly Birth. And by what instrumentality is this New Birth effected? The answer follows 
immediately, “ Except a man be born of Water and the Spirit, he cannot enter the Kingdom of 

God.” 
This saying, like that in the same conversation concerning the “lifting up of the Son of 

Man’,” was doubtless obscure to Nicodemus at the first, but was made plain by the event. He 

15ο, 4 See on ii. 4. 7 See on ii. 11. 
2 i, 4]. 45. 5 Ps, xxxiii. 6. δ iii. 3. 
3 See on i. 52. 6 Rey. xxi. 5. 9 iii, 14. 



200 INTRODUCTION TO : 

“came at the first to Jesus by night,”’ as it were, in a spiritual sense. But, in course of time, the 

darkness of night was cleared away, and he afterwards saw the meaning of Christ’s words revealed 
in the light of day. 3 

Those words had already received some illumination from the prophetic announcement of the 
Baptist concerning Christ and Christ’s Baptism. ‘This is He Who baptizeth with the Holy Ghost'.” 
They were soon afterwards made more clear by the fact which the Evangelist next proceeds to 
relate—“ Jesus was baptizing’: howbeit Jesus Himself was not baptizing, but His disciples were *.” 
And the words spoken to Nicodemus were further explained by the conversation concerning the 
difference of John’s baptism, administered only by his own hands, and Christ’s Baptism, not 
administered by His own hands, but by the hands of His disciples; and by the explicit avowal of 
the Baptist himself, deterring his disciples from any feelings of jealousy on his own behalf; “ Ye 
yourselves bear me witness that I said, Iam not the Christ, but Iam sent before Him. He that 

hath the Bride is the Bridegroom.” Christ is the Divine Bridegroom, and He is now espousing to 
Himself His Bride, the Church. He is espousing her to Himself by that Baptism which He is now 
administering by the hands of His disciples‘. And I, who am the friend of the Bridegroom, rejoice 
to hear His Voice. ‘ Now my joy is fulfilled. He who is from above is above all;” and is giving 
the new birth from above*. For “the Father hath given all things into His hand.” And those 
sayings of our Lord to Nicodemus, in which He connects the efficacy of Baptism with Mis own 
lifting up on the Cross‘ as the object of faith to the world, for the attainment of everlasting 
salvation, were made still more clear by the events of Calvary, and by the issuing forth of Water 
and Blood from the pierced side’, and by the Commission given by Christ to His Apostles, “Go 
and make disciples of all Nations, baptizing them‘ : and by the teaching and practice of the Apostles ; 
and by the administration of Baptism in the Church; so that every reader of St. John’s Gospel, 
when it was first published, would immediately recognize our Lord’s meaning, and would see in His 
conversation with Nicodemus a signal proof of His divine prescience, and a prophetic intimation of 
the future; and a Divine Sermon on the necessity and efficacy of the Sacrament of Holy Baptism’, 
as the appointed instrument in the hands of the Holy Spirit for the espousal of the soul to Christ in 
spiritual wedlock, and for communicating to it the blessings of the new heavenly birth flowing from 
the Father of all by the Eternal Generation of the Son, condescending in His infinite love to join 
the Divine Nature to ours, by becoming our Emmanuel, God manifest in the Flesh, and to be lifted 
up on the Cross, and to shed from His precious side Water and Blood” to create us anew, and to 
wash us from sin, and to pay the price of our Redemption, and to give us a pledge of a glorious 
Resurrection by the raising up of the Temple of His Body, and to purchase an eternal inheritance 
for us, who are incorporated in His Mystical body, and cleave to Him as living members by faith 
and love. 

9. The announcement of these supernatural truths is made to Nicodemus, a ruler of the Jews. 
The Gospel was to be preached first to the Jewish Nation". But it was to be revealed in course of 
time fo all. And the first step of this gradual process of Evangelical revelation was to be by its 
extension to the Samaritans’. They held a middle place spiritually between the Jews and the 
Gentile World; just as locally they dwelt in the region between Judea and Galilee of the Gentiles. 

Accordingly, as we proceed in the course of St. John’s narrative we find that our Lord comes 
to Samaria. He is weary with His journey, and thus shows the reality of His human Nature. He 
-sits at Jacob’s Well, and takes occasion from the place to speak of the living water which He 
Himself will give. He reveals Himself as the Messiah "ἢ to the woman of Samaria, the type of the 
Church". This He does at Sychar, the very same place as that in which Almighty God had first 
revealed Himself in Canaan to Abraham, the Father of the Faithful’; He declares that the hour is 

11, 33. 2 See iii. 22. 
τήν. 5. 
4 Compare Eph. ν. 30. ΤΙ. iii. 5. 
5 Compare ἄνωθεν in iii. 3. 6 with ἐκ τοῦ οὐρανοῦ ν. 27, and 

see v. 9], ἄνωθεν, ἐπάνω. 
6 η, 14, 15. 
7 xix. 34. 
8 Matt. xxviii. 19. 
9 See Hooker, V. lix. and V. Ixvii., and the note below at the 

end of the third chapter of St. John’s Gospel. 
10 See note on xix. 34 and on 1 John vy. 6, “" This is He that 

came by Water and Blood,” 
11 Rom. i. 16. 

13 See the words of our Lord to his disciples in Acts i. 8, “ Ye 
shall be witnesses unto me both in Jerusalem, and in all Judea, 
and in Samaria, and unto the uttermost parts of the earth,” 
where He preannounces the steps of the gradual progression of the 
Gospel; and compare the facts as recorded in the Acts; first the 
preaching of the Gospel, and administration of Baptism at Jeru- 
salem, ii. 1—47 ; iii. 12—26; iv. 8—12; v. 29—52; vii. 2—60; 
then the extension of this Gospel to Sumaria, vill. 5—17. 25; 
then to Proselytes, viii. 26—38; then to Gentiles resident in 
Judea by Peter, x. 34—48, and by St. Paul in the sequel to 
Gentile nations in Asia, Greece, and Italy. 

19 iy. 26. 
1 iy, 18. 16 See on iv. 5. 
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coming when the true worship of God will be extended to all the World'; and that the season of 
this spiritual harvest, for which the ancient Prophets had laboured, is now near at hand’. He 
makes many disciples at Samaria, and thence He proceeds to Galilee, typifying the extension of the 
Gospel ; and the Galileans receive Him; and the Nobleman of Capernaum believes, ‘and his whole 
house ’*.”” 

10. At the well of Sychar in Samaria, Christ had contrasted the living water of the Spirit which 
He Himself gives, with the natural element of water‘. We next find Him at the Pool of Bethesda, 

at Jerusalem. He shows that He can heal the impotent folk without the instrumentality of the 
water. “Arise,” He says to the infirm man there, “take up thy bed and walk‘.” Thus, although 
He had said, “Except a man be born again of water and the Spirit, he cannot enter into the 
Kingdom of God,” yet He guards us against the notion, that there is any in/erent virtue in the 
element of water itself for the conveyance of supernatural grace. Sacraments are not sources, but 
channels cf grace, which we receive through them, and from Him who is their Author; and the 
grace which is given by Him is derived through them unto every member of His Church; but it 
flows down from the one fountain of His fulness. The regenerative virtue is not in the water, but 
in Him Who is pleased to act by the water, and Who gives the Spirit thereby; and “it is the 
Spirit which quickeneth” in the work of regeneration. In that act Christ vouchsafes to work by 
Water, and we are bound to use the means which He appoints for our Regeneration. He thus tries 
our faith and obedience. He sends us to the pool of Siloam to wash*; and if we believe and obey, 

we who are “born blind” receive our sight: and, unless we believe, and obey, and wash, we have 

no promise of spiritual illumination. But the light which we receive by “the laver of Regenera- 
tion’”’ is not from any supernatural quality inherent in the means, but from the Divine Power of 
Him Who instituted them, and Who gives them the force they possess. It is not from the Siloam 
itself, but from Him who is the Christ, “the Sent”—the anointed of God, who has taken our 

Nature, and has anointed its clay by the effusion of His grace, and illuminates us by His own 

-unction, and Who sends us to Siloam, and imparts to the spiritual Siloam the virtue of Regenera- 
tion, and makes it effectual to perform that work for which He appointed it. 

Thus, at the former Pool, that of Bethesda, Christ has taught us that He is the source of all 
spiritual health in the spiritual Jerusalem, which is the Church of God; and that He can work with- 
out means, by the independent agency of His Omnipotence. And at the other Pool of Jerusalem—the 
Pool of Si/oam—we learn that He is able to endue water with supernatural power, and that, if He 
appoints it as the instrument of Regeneration, it is not for us to stand and parley with Him, and 
ask Christ—what hast thou done? but thankfully to use the means which He has appointed, and 
religiously to fear the evil that will ensue from the neglect thereof. 

In His outward visible acts on the bodies of the impotent man at Bethesda, and on the blind 

man at Siloam, He gave visible tokens of His inner work on the souls of all Mankind, which by 
Nature is infirm and blind. 

11. The sick man at Bethesda had been thirty-eight years in his infirmity, and Christ raised him 
in a moment, by a word, and enabled him to carry the couch on which he had lain’. “ And that 
day was the Sabbath.” Let us observe that it was also a Sabbath when Jesus “made the clay” 
and sent the man who was born blind to the Pool of Siloam to wash, and gave him sight’. The 
“Jews therefore sought to kill Him, because,” as they imagined, “ He had broken the Sabbath ".” 

But Cunisr is the true Sabbath. In Him the weary find rest. After His Passion, His human 
body rested on the seventh-day Sabbath in the Grave, and He thus fulfilled the type of the 
seventh-day Sabbath 1). 

He who is our Head raised Himself, and in raising Himself He raised His members. “Christ 
is risen from the dead, the firstfruits of them that slept'?,” and “has brought life and immortality 
to light in the Gospel '*.” 

Christ, the Second Adam, Who is to us “a quickening Spirit ",” raises us from the death of sin, 

1 iv. 21. 6 See ix. 6, 7. 11. 11 See Luke xxiii. 56, and on Col. ii. 16 
3 iv. 35—38, 7 Tit. iii. 5, 12 See 1 Cor. xv. 20. 22. 45. 
3 iv. 48 -- 83, ὃν. 5—8. 13 2 Tim. i. 10. 

4 iv. 13, 14. 5 ix. 14. 1 Cor. xv. 45. Gal. iv. 6 Eph. ii. δ. 
2 ν. Δ} 19 See τ. 10. 16. 18: vii. 29; ix. 16. 
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and enlightens the inner eye, which is naturally blind; and He also will raise our mortal bodies 
from the Grave to everlasting life and glory '. 

Well, therefore, might He take occasion from the two works of mercy done by Him on the 
Sabbath-day, to speak of the tio Resurrections of Mankind, wrought by His Spirit ; 

“ We are buried with Christ in Baptism? ;” and are raised by a spiritual Resurrection from the 
death of sin to newness of life, through faith in the operation of God. We, like the impotent man 
at Bethesda, were once bedridden in sin, but we have been raised by Christ, and have been enabled 
to carry that on which we once lay. This is our first Resurrection. 

We are also like the blind man at Siloam, we are of the earth earthy ; but Christ has taken 

our flesh, He has made clay, and anointed us therewith, and by virtue of that divine unction we 

shall be hereafter quickened in our mortal bodies, and emerge from the darkness of the Grave to 
heavenly light and everlasting glory. This will be our second Resurrection. 

Both these works of mercy are done for us by Him who died and was buried for us. 
Fitly, therefore, on that Sabbath when He raised the impotent man at Bethesda did He 

proclaim this twofold Resurrection, “ Verily, verily, I say unto you, that the hour is coming, and 

now is, when the dead’”’—they who are dead in sin— shall hear the voice of the Son of God, and 
they that hear shall live’.” This is the first Resurrection*. And then He adds; “Marvel not at 
this ; for the hour is coming in which a// who are in their graves shall hear His voice, and shall come 
forth, they that have done good unto the Resurrection of life, and they that have done evil unto 

the Resurrection of damnation *.” This is the second Resurrection. Both these Resurrections are 
wrought by Him who is “the Resurrection and the Life°.” 

Well also might He take occasion from that other work done on the Sabbath, the illumination 
of the man born blind, to say that He came “for judgment into the world, that they who see not 

may see, and they who see may become blind’.” 
The Church, taught by St. John, rightly celebrates the Great Sabbath, on which Christ lay in 

the grave, by joining together the mention of these two Resurrections in her prayer on that day’. 
“Grant, O Lord, that as we are baptized into the death of Thy blessed Son, our Saviour Jesus Christ, 

so by continually mortifying our corrupt affections, we may be buried with Him, and that through 
the grave and gate of death we may pass to our joyful Resurrection.” 

12. After the miracle at Bethesda, our Lord went again into Galilee, and crossed over to the 
Eastern side of the Lake. On a mountain there He multiplied the five barley loaves, and fed the five 
thousand men by the ministry of His disciples, a little before the Passover preceding that at which 
He instituted the Holy Eucharist, and suffered death upon the Cross. 

In this miracle He gave a prophetic and symbolical representation of what He has ever since 
oeen doing, and will continue unto the end to do, by the dispensation of the Word and Sacraments, 

especially in the Holy Eucharist, ministered by an Apostolic Priesthood to His People, even to the 
end of the world. 

It was surely not without significance, in relation to this subject, that when He had wrought 
this miracle, He came to His Apostles in a mysterious manner, walking on the sea, in the darkness 

of the night and the storm ; at first they imagined that they saw a spirit and cried out for fear; but 
being re-assured by His well-known voice they gladly “received Him into the Ship, and imme- 
diately the Ship was at the land whither they went ’.” 

Christ comes to the faithful, in the Christian Sacraments, in a marvellous and inscrutable 

way, and they who are truly His, do not inguire with vain and irreverent curiosity as to the 
mode of His coming, but they thankfully receive Him into their hearts '°. 

These events aptly prepared the way for Christ’s discourse on the morrow in the Synagogue at 
Capernaum, concerning the need of heavenly food, and the source from which it comes, and on the 

means by which it is applied. 
He had spoken to Nicodemus on the need of the new birth, and of its actual communication by 

the Holy Spirit in the Sacrament of Baptism deriving its virtue from God, by the Incarnation and 
Passion of His dear Son, “ Verily, Verily, I say unto thee, Except a man be born of Water and of the 
Spirit he cannot enter into the kingdom of ἄοά 1’. 

1 Rom. viii. 9—11. 5 See v. 28, 29. 9 See on vi. 16—21. 
7 Rom. vi. 4. Col. ii. 11, 12. 6 xi, 25, 10 See on vi. 25, and note at the end of that chapter. 
3 ν. 25. 7 ix. 39. 11 jii.5. As to the true meaning of this text, see the 
* Cp. Rey. xx. 5. ® Collect for Easter Even. Ancient Versions in the Rev. S. C. Malan's 

learned volume, Lond. 1862. 
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He had spoken first of Baptism, because that Sacrament is the Door of admission into the 
Church; and because we there receive Christ once for all, the Beginner of our life, Who gives 

Himself often to us afterward in the other Sacrament to nourish the life begun in Baptism. 
And now prefacing His declaration concerning this other Sacrament with the same solemn 

preamble as that which He had used in speaking of Baptism (“ Verily, Verily, I say unto you, 
Except’’—), He connects the two Sacraments together by a common announcement. 

It is also worthy of observation, that when He had been speaking of the initiatory Sacrament 
of Baptism, He had addressed His discourse to a single individual, Nicodemus, “ Verily, Verily, 

I say unto ¢/ce ;”’ but when He delivers His Divine Doctrine concerning the Holy Eucharist, He 

speaks to a congregation, “ Verily, Verily, I say unto you.” In the former Sacrament every one 
severally is engrafted into Christ’s body; the latter Sacrament is administered to His members 
collectively joined together and united in Him. 

Let us contemplate Him, therefore, now speaking at Capernaum in a prophetic strain concern- 
ing the need of spiritual food for the growth and sustenance of that new life, which, as He had 

declared to Nicodemus, is first given in the Sacrament of Regeneration. He now proclaims that 
this heavenly food is communicated in the other Sacrament, the Communion of His own most 
blessed Body and Blood. “Verily, Verily, I say unto you, Except ye eat the flesh of the Son of 
Man and drink His Blood, ye have no life in you. He that eateth My flesh and drinketh My blood, 
hath eternal life; and I will raise him up at the last day. For My flesh is meat indeed, and My 

blood is drink indeed; He that eateth My flesh and drinketh My blood dwelleth in Me, and Iin 
him. As the living Father sent Me, and I live by the Father, so he that eateth Me, even he shall 

live by Μο”. 
13. The instrument in our hands by which we lay hold on these inestimable benefits, is Fuith. 

“To them that believe on Him He gave power to become Sons of God’. Whosoever believeth on 
Him shall not perish, but have everlasting life*. He that believeth on the Son hath everlasting life, 
and he that believeth not the Son, shall not see life‘. He that heareth my word and believeth on Him 
that sent Me hath everlasting life, and shall not come into condemnation, but is passed from death 
unto life*. He that cometh to Me shall never hunger, and he that believeth on Me shall never 

thirst’. Every one that seeth the Son and believeth on Him hath everlasting life, and I will raise 

him up at the last day’. He that believeth on Me, though he were dead, yet shall he live, and 
whosoever liveth and believeth on Me shall never die *.” 

14. More will be said in the course of the following notes on this Gospel’ to justify the assertion 
already made, that the Gospel of St. John is to be ἘΠῚ as a systematic summary of the truths 

of Christianity, addressed to persons who are presumed to be already familiar with the facts of the 
Gospel Histor y, and with the principles of Christian Doctrine and Discipline, and with the 
ministrations of the Christian Church. It bears the same relation to the other books of Holy 
Scripture that St. Paul’s later Epistles (especially those to the Ephesians, and Colossians, and 
Timothy) do to his other writings. It is the seal of the Evangelical Canon; the crown and colophon 
of the Gospel. 

15. By it our eyes are raised to heaven, and we look up to the Father as the Fountain of Light, 
and see Life flowing from Him everlastingly in the eternal generation of His Only Begotten Son, 

Who is never separated from the Father. And that Light and Life is derived to us and to our 
Nature in the Evangelical Dispensation by the Incarnation of the Eternal Word, “in Whom 
dwelleth all the fulness of the Godhead bodily,” and by the mystical conjunction of our Nature 
with the Nature of God in the Person of Christ; and is actually exhibited, dispensed, and applied, 
severally and individually, to every one who believes, by the agency of the Holy Ghost, the 
Comforter, Regenerator, and Sanctifier, in the Holy Sacrament of Baptism, by which we who were 

children of wrath, dead in trespasses and sins, are made children of grace and of the Second Adam, 
and are quickened with heavenly life, and are engrafted as branches in the True Vine, and drink in 
the heavenly sap of spiritual grace which flows in exhaustless abundance from Him, Who by the 

* vi. 53—57. 7 vi. 40. See also vi. 47; vii. 38; viii. 24; xii. 25. 44. 46; 
ai. 12; xiv. 12; xvii. 21; xx. 29.31. The word πιστεύω occurs nearly 
3 iii. 15. a hundred times in this Gospel. 
* iii. 36, 8 xi. 25, 26. 
5 ν. 24. 2 See particularly on the sixth chapter the no‘e at the end of 
δ vi. 36 it containing a review of its contents. 
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meritorious death of His flesh removed the curse derived from the stock of the old Adam, which was 

a root of death in us, and hindered our life; and Who became a source of incorruption and immor- 

tality to us. 
He who has regenerated us in Baptism affords new degrees and augmentations of vital and 

saving grace in the Holy Eucharist, wherein the life first begun in Baptism receives continual 
nourishment of heavenly food; and wherein the faithful members of Christ derive divine strength 
and refreshment from the communion of His Body and Blood; and wherein the diminutions and 

decays in the spiritual life commenced at Baptism are repaired; and wherein they have mystical 
fellowship with the whole Person of Christ, both God and Man, and participate in all the benefits 
purchased by the meritorious sacrifice of His Body broken and His Blood shed once for all upon the 
Cross, and imbibe fresh effusions of His Spirit; and are enabled to glorify God by bearing fruit unto 
holiness, and are knit together in love, and dwell together in unity, and are sanctified and cleansed 

in soul and spirit, and are assured of a blessed Resurrection, in a body made like unto His glorious 
Body; and have a foretaste and earnest of the perfect fruition of everlasting bliss in body, soul, and 
spirit, in His heavenly kingdom’. Such being the case, we may well expect to find in this Gospel, 
divine declarations concerning the work of the Holy Ghost, poured forth in copious effusions, like 
those of the water from Siloam at the Feast of Tabernacles; a Festival which seems to have been 

symbolical of the Incarnation of the Eternal Word, pitching His tent in our Nature’; and of the 
gracious outpouring of the Holy Ghost consequent upon the Incarnation and the Unction of Christ 
our Divine Head, and flowing down from Him on all His members. 

In this Gospel we see and adore the love, and wisdom, and power, of the Faruer, as the 

fountain and well-spring of all the blessings we receive through the Son by the Hoty Guosr; and 
we contemplate the mutual love of the Father and the Son*; and of God in Christ dwelling in us 
for our everlasting salvation. ‘God hath deified our Nature, not by turning it into Himself, but by 
making it His own inseparable habitation.” ‘God in Christ is the medicine which doth cure the 
world; and Christ in us is that receipt of the same medicine whereby we are every one particularly 
cured; and Christ’s Incarnation and Passion can be available to no man’s good who is not partaker 
of Christ; and we cannot participate Him without His presence; and therefore we are well to 
consider how Christ is present; to the end it may appear how we are made partakers of Christ *.” 

The Gospel of St. John imparts divine instruction on these solemn truths. 
Here we behold ourselves represented as sheep of His flock, and we adore His love shown in 

laying down His life* for the sheep; and His power, asserted by His saying that “no one can 
pluck them out of His hand*; and that He gives them everlasting life.”” The consequent practical 
duties of unity and love are here represented in the divine discourse, “I am the true Vine, and My 
Father is the Hisbandman. I am the Vine, ye are the branches’.”” The proof of our love is to be 
shown in fruitfulness*. It is to be shown in obedience and charity. “If ye Love Me’, keep My 
commandments. If ye keep My commandments ye shall abide in My love. Ye are My friends if 
ye do whatsoever I command you. And this is My commandment, that ye love one another as I 
have loved you’’.” It is to be shown by following the example of Christ in His love, and humility, 
as manifested by the act with which He prefaced this divine discourse, the washing His disciples’ 
feet; and aboye all, in that act which followed it, His Passion and Death for us. And the reward 

of this mutual indwelling in Christ is that our prayers offered in unity in Christ are heard of God. 
“Tf ye abide in Me, and My words abide in you, ye shall ask what ye will, and it shall be done unto 
our” 

The spiritual power to bring forth the fruits of Peace and Love will never be wanting to us; 
for Christ has prayed for us that we all may be one as He and the Father are One", and He inspires 
us with a love of this Divine Unity by assurance of participation in the Divine Glory’. And He 
promises to send the Holy Ghost, the Comforter, the Spirit of Love, and Peace, and Joy, to abide 

1 These statements are enforced with great clearness by Richard 
Hooker in his Fifth Book, where he shows that the two Sacra- 
ments derive their efficacy from the Incarnation of Christ. A 
careful study of that admirable Writer’s discourse on the two 
Natures, Person, and Incarnation of Christ, and on the two Sacra- 
ments as the appointed instruments for conveying actually to us 
the blessings consequent on the Incarnation, is one of the best 
preparatives for a profitable perusal of the Gospel of St. John. 
See Hooker, V. 1—Ix. and V. lxvii. 

2 See vii. 2. 37—39, and the note at the end of the seventh 
chapter. 
_ 5 viii. 38. 42 47; x. 30. 

4 Hooker, V. liv. 6; V. lv. 1. 
5. x. 11.15; xv. 13. 
6 x. 14. 28. 
7 xv. 1—7. 
8 xv. 8. 
9 xiv. 15, 

10 xv. 10. 12. 14. 17. Cp. 1 John ii. 3. 5; iii. 24. 
11 See xiii. 12—17. 
12 See 1 John iii. 16. 3 
13 xy. 7. See also xiv. 13, and 1 John iii, 9”, and v. li. 
14 xvii. 1]. ο]. 
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with us for ever’. “Πο shall teach you all things,” says Christ to His Apostles, “and bring all 
things to your remembrance, whatsoever I have said unto you.” He is the Spirit of Truth, and 
“will lead you into all Truth, and will declare to you the things to come’.” It is therefore 
“expedient for you that I go away from you,” that is, remove from you My bodily presence—“ for 
if I go not away the Comforter will not come unto you, but if I go away I will send Him unto 
you®.” 
fe τὰς gift of the Holy Ghost, the Comforter, was reserved to be the gracious and glorious 
evidence of Christ’s Ascension, Coronation, and Enthronization in our Nature at the Right Hand 

of God; and to be the proof of His love and power working greater things‘ by the Spirit sent by 
Him from Heayen, to comfort, guide, and animate His Church, than He had ever done upon earth 

before the glorification ἡ of His Humanity by His Ascension into heaven. 

16. Some persons have expressed surprise, as has been already observed, that the Resurrection 
of Lazarus from the dead should not have been mentioned by any other Evangelist. But if we duly 
consider what has now been said, we may recognize a peculiar fitness in the reservation of the 
record of this miracle for the Gospel ef St. John. 

St. John’s Gospel is the Gospel of the Resurrection. ‘Iam the Resurrection and the Lire,” 
is the burden of this Gospel. Christ is here the divine Eagle, casting off the plumage of old age, 
and bearing us on Eagle’s wings to heayen’, and therefore the symbol of the Eagle is rightly 
assigned to this Evangelist’. 

The Everlasting Word, Coequal and Coeternal with the Father, the I am, the JeHovan, is here 

revealed taking our Nature, and quickening us thereby, and raising us, first, as we have seen, from 
the death of sin by the spiritual Resurrection *, which takes place in Baptism; and next as raising 
our bodies hereafter to a glorious Immortality, by the Spirit with which He has quickened us who 
believe, and who continue living branches of the True Vine. He has vivified us by engrafting us in 
Himself; and the divine life imparted to us in our new birth is continually nourished with the 
heavenly food of the Body and Blood of Him who is the Life’, and He will animate our mortal 
bodies through the Spirit which dwelleth in us. 

Since these divine truths are most fully displayed in this Gospel, well therefore does the 
practical proof of Christ’s Divine Power in raising the dead, shown in the resurrection of Lazarus, 

find its place here. It is enshrined here as in its proper niche. Fitly was the history of this 
stupendous Miracle kept back by the Holy Spirit for insertion in this Gospel; just as the history of 
the first Miracle, by which Christ manifested the first beams of His Godhead at the Wedding feast, 
was reserved for the same Gospel, where we have the fullest declarations of His Divinity and His 
love to us in His Incarnation, whereby He came forth as a Bridegroom and united our Nature to 
the Divine. 

For a like reason, we may reverently say, it was reserved for St. John to recite in his Gospel the 
commission and authority, which was given by Christ to His Apostles on the day of His Resurrec- 
tion, to raise others by the power of the Holy Ghost from the death of sin. On that first Lord’s Day 
He who had just raised Himself said, “Peace be unto you. As My Father hath sent me, so send I 
you; and He breathed on them and said, Receive ye the Holy Ghost. Whosesoever sins ye remit 
they are remitted unto them, and whosesoever sins ye retain they are retained.” 

With similar propriety the evidences of our Lord’s Resurrection from the dead are recorded 
with special fulness and clearness in this Gospel; particularly in His manifestation to St. Thomas, 
on the next Lord’s Day after the Resurrection". And by the miraculous draught of fishes at the 
third manifestation to His disciples after His Resurrection, He proved to. them that though the 
Fishers of men might toil all night without Him and catch nothing, yet in the morning they would 
be enabled by His Divine Power to draw the Apostolic net of the Gospel unbroken, and full of great 

fishes, to the land of everlasting life’. 
“These things are written,” says the Evangelist, “that ye might believe that Jesus is the 

Christ, the Son of God, and that believing ye might have life through His name ".” 

Thus the Gospel of the beloved disciple remains an imperishable record of the operations of the 

1 xiv. 16. 26, 27. 6 Deut. xxxii. 11. See on Luke xvii. 37. 10 xx. οἳ, 95. 
2 xvi. 13. Cp. 1 John ii. 90. 97. 7 See above, Introduction to the Four Gosrets. 11 xx. 27—29. 
3 xvi. 7. Εν, 25, 90. 12 See on xxi. 8---1]. 
ὁ xiv. 19. 9 See vi. 39, 40. 44. 54. 3 xx. 31. 
* xii. 16. Acts iii. 13. 
Vor. I, 2M 
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Three Persons of the’ Ever Blessed Trinity in the work of our salvation. The Love of God the 
Farner is therein revealed as the source of all blessings to us; and every good thing that we receive 
from Him is conveyed to us by God the Son becoming Man, and joining Man to God, and making 
us partakers of the Life which is in God; and all spiritual benefits are applied effectually and 
severally to us by God the Hoty Guost, who unites us to Christ, and regenerates and renews us by 
His vivifying and refreshing grace in the Ministry of the Word and Sacraments, which Christ has 
instituted in His Church, and has made to be effectual instruments of salvation and glory in soul 
and body to all who believe and abide in living and healthful union with the mystical body of 
Christ unto the end. 

17. Lastly, let us add, when we say that these gracious and glorious Truths are displayed with 
special fulness by St. John, we are not to be supposed to disparage the work of any of the other Apos- 
tles and Evangelists. No, Heaven forbid! They all were moved by the Holy Ghost. Their speech 
was from Him, and their silence was from Him; but, “ Herein is that saying true, One soweth and 

another reapeth: that both he that soweth, and he that reapeth, may rejoice together’.” The 
preaching of the other Evangelists and Apostles had prepared the way for the last surviving Apostle 
and Evangelist, St. John. He wrote when “their sound had gone out into all lands, and their words 

unto the ends of the world’.” He had the benefit of their labours, he reaped where they had sown. 
Their Gospels being read publicly in Christian Churches had fully instructed the Church in the 
history of the Birth and Sufferings of Christ. The Epistles of St. Paul, and St. Peter, and St. - 
James—perhaps also St. John’s own Epistles and Apocalypse—had now been published, and were 
also read openly in her assemblies, and had trained her in Christian doctrine. It was due to the 
previous labours of the other Evangelists and Apostles, that the Church was enabled to receive with 
intelligent faith, and to welcome with rapturous joy, the Gospel of St. John, when at the end of the 
first century of the Christian era he came forth, full of the Holy Ghost, and opened his mouth, and 
proclaimed in clear and solemn tones the sublimest mysteries that have ever been revealed to the 
world. ‘In the beginning was the Worp, and the Worp was with Gop, and the Worp was Gop. 
In Him was Life, and the Life was the Light of Men. And the Worn was made Fresu, and dwelt 

among us: and we beheld His Glory, the Glory of the Only Begotten of the Father, full of grace 
8 3 and truth. And of His fulness have all we received, and grace for grace *. 

On St. John’s Personal History, and on the Style and Date of his Gospel. 

The following particulars concerning St. John’s personal history are collected from Holy 
Scripture and Ancient Authors. 

St. John was the Son of Zebedee, a Galileean fisherman of some worldly wealth ‘, and of Salome 5, 

and perhaps originally a disciple of John the Baptist *; when young, he was called by Jesus Christ’, 
and he and his brother James, and Peter were admitted by our Lord into the closest intimacy with 

Himself*. He was the disciple whom Jesus loved, and who leaned on His breast at the Paschal 
Supper, and to whose care our Lord committed His mother when He was on the Cross’. 

At the close of the Gospel History, St. John is seen united in fraternal fellowship with St. 
Peter”. For some time after the Ascension St. John was the constant companion of that Apostle”, 
and they are sent together by the Apostles, from Jerusalem, to confirm the baptized converts at 
Samaria "ἢ, and they are mentioned as present together at Jerusalem, on the occasion of St. Paul’s 
visit * at the Council of Jerusalem, a.p. 60 1", fourteen years after the conversion of St. Paul. 

St. John resided for some time in Asia Minor, and died at Ephesus’®. But his residence in 
Asia does not appear to have commenced until some years after our Lord’s Ascension. St. Paul, 
whose rule it was to preach where the Gospel was not known”, appears to have been the founder of 
the Ephesian Church ; and St. Paul makes no mention of St. John in his address to the elders of 

1 John iv. 36, 37. 9 John xiii. 25; xix. 26, 27; xx. 2; xxi. 7. 20. 
2 Ps, xix. 4. 10 John xviii. 16; xx. 3; xxi. 2—21. 
31, 1. 4. 14. 16. 11 See on Acts iii. 1. 
* Matt. iv. 21. Mark i. 20. Luke viii. 3. 12 Acts viii. 14. 
5 Matt. xxvii. 56. Mark xy. 40. 13 See on Gal. ii. 2. 9. 
° As may reasonably be inferred with S. Jerome (ady. Jovinian. iA Actaixy./2, 

i. 14) from the fact of his being still alive in the reign of Trajan, 15 Gal. ii. 1. 
which commenced Α.Ρ. 98 and ended a.p. 117. 16 See below, note 3, 

7 Matt. iv. 21. Mark i. 19. Luke v. 10. 17 Rom. xv, 20. 2 Cor, x. 16 
5 Matt. xvii. 1. xxvi. 97. Mark v. 37; xiv. 32, 
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Ephesus’, or in his Epistles to the Ephesians, or in his Epistles to Timothy, whom St Paul 
appointed to be Bishop of Ephesus . 

Some ancient writers* affirm that St. John was a martyr in will, at Rome, in the persecutions 
of the Christjans under the Emperor Domitian, who reigned from Α. Ὁ. 92 to a.p. 96, and that he 

was then cast into a caldron of boiling oil; and having been preserved from death, was banished by 
that Emperor to the island of Patmos, where, as St. John himself relates, he saw the Revelation’, 
which he describes in the book bearing that name; and that he afterwards returned to Ephesus, and 

there wrote his Gospel *. 
St. John makes less use of the LXX Version than his predecessors. He employs it sometimes, 

see i. 23; ii. 17; vi. 45; κ. 34; xii. 14, 15; xv. 25; xix. 24. 36; but deserts it sometimes, as 

xii. 40; xiii. 18; xix. 37; a remarkable passage, to be compared with Rey. i. 7. Thus while 
he shows his respect for the LXX Version, he also indicates that the final standard of appeal is the 
Hebrew Original. He writes not only for those who used the LXX, but for all. 

He is careful to describe places in Judea, and to explain the manners and customs of the Jews, 
and to interpret Hebrew words (see i. 39. 43; ii. 6. 13; iv. 5. 9; v. 1, 2; vi. 4); thus showing that 
he wrote for persons unacquainted with the country, customs, and language of Palestine. 

St. John knew and received the other Gospels as dictated by the Holy Ghost, and was inspired 
to write his own Gospel as a sequel to them, and as the consummation of the evangelical canon ”. 

In modern times, this uniform consent of Antiquity concerning the design of St. John’s Gospel 
in relation to the other three, has been controverted by some critics. Their objections to it are thus 
drawn out and propounded by one of the most celebrated among them, Dr. Friedrich Liicke, Com- 
mentar. iiber das Evang. d. Johannes i. pp. 197, 198. 

Objection 1.— Allowing that the three other Gospels were, as is most likely, anterior to St. 
John’s, we do not know that they were generally circulated, or even known to St. John. 

This, like most of the other objections to the witness of Christian Antiquity on the composition 
of St. John’s Gospel, is grounded on disbelief of the Inspiration of the Gospels. If the Gospels are 
the work of the Holy Ghost writing for the edification of the Christian Church, it is morally certain 
that they were very early communicated to the Churches of Europe and Asia, according to the 
divine purpose of Him who wrote them, and in conformity with the commission of Christ to His 
Apostles to proclaim the Gospel to all nations. And it is incredible that St. John, who had 
received this charge, and was inspired by the Holy Ghost, should not have known what the Holy 
Spirit had effected for the execution of the Divine will and command in this respect, by the 
instrumentality of his brother Apostle St. Matthew, and by the Evangelists St. Mark and St. Luke, 
who were inspired by the Holy Ghost. 
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1 Acts xx. 17. 
3.1 Tim. i. 2. 
2 Tertullianus de preescriptionibus heretic. ο. 36: Habes 

Romam—ubi Apostolus Johannes, posteaquam in oleum igneum 
immersus nihil passus est, in insulam relegatur. Auctor frag- 
mentorum Polycarpo adscriptorum, p. 533, ed. Jacobson. Legi- 
tur et in dolio feryentis olei pro nomine Christi beatus Johannes 
fuisse demersus. Jreneus adv. Her. v. 30: ἡμεῖς οὐκ ἄποκινδυ- 
γεύομεν περὶ τοῦ ὀνόματος τοῦ ἀντιχρίστου ἀναφαινόμενοι βεβαιω- 
τικῶς' εἰ γὰρ ἔδει ἀναφανδὸν ἐν τῷ νῦν καιρῷ κηρύττεσθαι τοὔνομα 
τοῦτο, δι ἐκείνου ἂν ἐῤῥέθη τοῦ καὶ τὴν ᾽Αποκάλυψιω ἑωρακότος. 
Οὐδὲ γὰρ πρὸ πολλοῦ χρόνου ἑωράθη, ἀλλὰ σχεδὸν ἐπὶ τῆς 
ἡμετέρας γενεᾶς, πρὸς τὸ τέλος Δομετιανοῦ ἀρχῆς. Hieronymus i. 
adv. Jovinian. ο, 14: Refert Tertullianus, quod ἃ Nerone missus 
in ferventis olei dolium, purior et vegetior exierit, quam intraverit. 
Eusebius in Demonstr. Evang. 1. 3, ο. 5: καὶ Πέτρος δὲ ἐπὶ 
Ῥώμης κατὰ κεφαλῆς σταυροῦται, Παῦλός τε ἀποτέμνεται, Ἰωάννης 
τε νήσῳ παραδίδοται. Cp. Origen in Matth. tom. xvi. 6; Vie- 
torinus Pictav. (in Apoc.), and Eusebius in Chronico ad a. 14 
Domitiani: Ἰωάννην τὸν θεολόγον ἀπόστολον ἐν Πάτμφ τῇ νήσῳ 
περιώρισεν, ἔνθα τὴν ἀποκάλυψεν ἑώρακεν, ὡς ὃ ἅγιος Εἰρηναῖος 
φησί. Cp. Επδοῦ. iii. 18. 206. Hieronymus de Script. Eccles. ο. 
10 scribit: Quarto decimo anno secundam post Neronem perse- 
cutionem movente Domitiano in Patmum insulam relegatus 
scripsit Apocalypsin. Id. ib.: interfecto Domitiano et actis ejus 
ob nimiam crudelitatem a senatu rescissis, sub Nerva principe 
redit Ephesum. Suicerus in Thes. Eccl. p. 1470. Lampius in 
Prolegg. t. i. p. 71 sqq. Lardner, iii. p. 218—221. 

ὁ Κεν. i. 9. 
5 Irenaeus ady. Her. iii. 1: ἔπειτα Ἰωάννης ὃ μαθητὴς τοῦ 

Κυρίου, ὃ καὶ ἐπὶ τὸ στῆθος αὐτοῦ ἀναπεσὼν, καὶ αὐτὸς ἐξέδωκε 
τὸ εὐαγγέλιον ἐν ᾿Εφέσῳ τῆς ᾿Ασίας διατρίβων (cf. ii. 22; iii. 23). 
Euseb. Ἡ. E. iii. 24: ἤδη δὲ Μάρκου καὶ Λουκᾶ τῶν κατ᾽ αὐτοὺς 
Εὐαγγελίων τὴν ἔκδοσιν πεποιημένων ᾿Ἰωάννην φασὶ τὸν πάντα 

χρόνον ἀγράφῳ κεχρημένον κηρύγματι, τέλος καὶ ἐπὶ τὴν γραφὴν 
ἐλθεῖν κ.τ.λ. Clemens Alex. ap. Euseb. Ἡ. Ε. vi. 15. Hierony- 
mus, Catal. Script. Eccles. ο. 9: Johannes novissimus omnium 
scripsit Evangelium. Epiphanius, Heres. li. 12. 

De exilio Johannes revocatus, per longam annorum seriem, 
Ephesinam aliasque Asie ecclesias gubernavit, et in re Christiana 
tuenda atque adaugenda omne reliquum vite tempus consumpsit, 
ν. Clemens Alex. ap. Euseb. H.E. iii. 23. Mortuus est Johannes 
Ephesi, ut Origenes ap. Eusebium H. E. iii. 1, ο. 31, v. 24, et 
Hieronymus de Script. Eccl. 9, testantur. Quonam autem ztatis 
anno discesserit, dissentiunt scriptores veteres. Ommnes feré, ex- 

congesserunt Lampius l. ο. p. 93 sqq. Wegscheiderus 1. ο. p. 59 
sqq. (Kuin.) 

Hieronymus, Prefat. in Matth.: Johannes ciim esset in 
Asia, etiam tum hereticorum semina pullularent—coactus est ab 
omnibus pzné tunc Asiz episcopis et multarum ecclesiarum lega- 
tionibus de divinitate Salvatoris altiis scribere. After the death 
of Domitian he returned from Patmos to Ephesus, where he lived 
to the reign of Trajan, and died at Ephesus, in the sixty-eighth 

year after our Lord’s crucifixion. (Jren. ii. 22, 5; iii. 3, 4. 
Euseb. iii. 23. Theophylact, ex Sophronio.) 

6 Euseb. H. E. iii. 24; vi. 14. Jerome, Cat. Scr. Eccl. 9. 

Epiphan. Her. ii. 51, as well as for other reasons of a doctrinal 
nature. Cp. Aug. de Cons. Ev. ii. 17. Ἡ 

“ Liquet,” says Dr. Routh, R. Sacr. i. 407, “‘ Luce Evan- 

gelium, una cum duobus alteris Evangeliis, ἃ Joanne Apostolo 
fuisse comprobatum.’’ ΟΡ. the,Editor’s Lectures on the Canon 
of Scripture, Lect. vi. p. 169, 2nd ed. ; and see the authorities 
cited and the remarks made by Zee on Inspiration, pp. 317, 388. 

2M 2 
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Oly. 2. If St. John had desired to authorize and complete the narrative of the three former 
Evangelists, he would have mentioned them by name, and would have declared his purpose of 

doing so. 
Be would have been unlike other inspired writers, and unlike himself, if he had done so. 

The later Prophets of the Old Testament enlarge upon, and complete the prophecies of the 
earlier, but they do not mention their names, or declare their own purpose to do what they do’. 

St. John’s Apocalypse is a sequel and completion of the prophecies of Ezekiel, Daniel, and Zechariah ; 

but he never says that it is so, and never mentions their names. 3 

Οἱ). 3. If St. John had intended to complete the other Gospels, he would not have repeated any 

thing that they relate, as he does in chaps. vi. and xii. 

This also is a groundless allegation. By repeating some portions of the other Gospels, St. John 

has shown his knowledge of them; and that he adopts, confirms, and authenticates as true and as 

divinely inspired that history, which he, the beloved disciple, the last surviving Apostle, was (as 

Christian antiquity affirms) employed by the Holy Ghost, Who inspired him, to complete. By 

taking up some threads of the synoptical Gospels, as they are called, and by weaving them into his 

own, he shows that they are all of one texture and tissue, and form one divine work. In his Gospel 

he does the same thing with the three other Gospels, as he had done in his Apocalypse with 

the prophecies of Ezekiel, Daniel, and Zechariah. He adopts some of their substance, and confirms 

it, and adds to it. 

Thus he declares the unity and divine authority of the whole. If they are inspired, he who 

completes their work, claims to be inspired also; if he is inspired, that which he adopts into his own 

“work is not of less authority than that into which it is adopted. 

St. John presupposes many things which had been recorded by the former Evangelists, and 

were perfectly well known at the time when St. John wrote; for example, every thing that 

preceded Christ’s Baptism, particularly the place of His birth and of His bringing up: and the name 

of His Mother’s husband; the circumstances of His Baptism, and Temptation in the wilderness ; His 

residence at Capernaum ; the names of the Apostles; the name of St. John himself, and his brother’s 

name; the cause of the Baptist’s imprisonment and death. The Transfiguration, the Institution of 

Baptism and of the Holy Eucharist, the Agony, and particularly the Ascension, at each of which 

St. John himself was present. Although our Lord on the cross commended His Mother to St. John, 

yet St. John never mentions His Mother’s name. 

St. John is distinguished from the other Evangelists by commenting on the facts which he 

relates. See ii. 21; v. 18; vi. 64. 71; vii. 39; xi. 51; xii. 33. 37. 43; xii. 11; xxi. 19. St. John’s 

Gospel is not only an inspired History of Christ, but also an inspired Commentary on that History. 

This also is an indication of later composition. Another evidence that his Gospel is subsequent to 

that of the other three, may be seen in the remarkable use which he makes of the term οἱ 

᾿Γουδαῖοι, the Jews. Throughout this Gospel, the Jews, represented by their leaders, the Priests and 

Pharisees, are contemplated αὖ extra, and are spoken of in the third person as a separate body; such 

as they had become after the fall of Jerusalem, when those who adhered to Judaism were distin- 

guished by bitter hostility to the Church. St. John, therefore, and the Christians generally, even 

those like him of Hebrew extraction, had detached themselves from the Jews, and spake of them as 

a separate body. For this use of οἱ ]ουδαῖοι see John ii. 18. 20; v. 10. 15, 16. 18; vi. 41; vii. 1. 

11; viii. 52, 57; ix. 18. 22; x. 24. 31; xi. 8. 
Obj. 4. If St. John desired to complete the other Gospels, he would not have @fered from their 

narratives in sundry particulars; and he would not have done this without stating the points of 

difference and the reasons for it. 
This objection assumes what has not been proved, viz. that St. John differs in certain substantial 

respects, and not merely in circumstantial additions and the like, from his predecessors. The points 

in which it is alleged that he differs from them will be considered in the notes in the following 

pages. 
Obj. 5. If St. John had designed to complete the other Gospels, his own Gospel would not be 

so complete in itself as it is. It would have been like a supplement, and not a whole. 

To this it may be replied, that the ancient Christian writers, in saying that St. John’s Gospel is 

supplementary to the other three, never meant to say that it is on/y a supplement. Nor do they, 

who adopt their testimony, mean this. They regard St. John’s Gospel as perfect in itself, as well as 

1 See Townson’s Works, pp. cxxxiv—cxlvii. 
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supplementary to the rest, and conducing to their perfection. To adopt the figure by which 

Uhristian Antiquity describes the Gospels ',—each of the Evangelical Cherubim, or Living Creatures’, 

is perfect in itself; and each lends its aid in supporting the rest, and in forming the heavenly car on 

which the Spirit rides. The Eagle, the symbol of St. John, is perfect in himself, and he lends his 

aid to complete the evangelic quaternion, and to bear the Living Gospel, in which the Spirit moves, 

through all ages and into all quarters of the world. 

It is well said by Augustine, that “although each of the Four Evangelists appears to have 

observed a peculiar order of his own, yet none of them designed to write as if he were ignorant of 

what had been written by his predecessor, nor did any pass over through ignorance what his 

predecessor had written. But each, according to the Inspiration which he received, added the 
co-operation of his own work*.” (Aug. de Consens. Evang. lib. i. ep. Lardner, iii. p. 227.) 

“St, John excels in the depth of divine mysteries. For sixty years after the Ascension he 

preached orally, till the end of Domitian’s reign; and after the death of Domitian, having returned 

to Ephesus, he was induced to write (his Gospel) concerning the divinity of Christ, coeternal with 
the Father; in which he refutes those heretics, Cerinthus and the Nicolaitans (Iren. 111. 11.1; ep. 

Euseb. iv. 14) and the Ebionites, who denied that Christ had existed before Mary ” (Hieron. Cat. 9). 
“The three former Evangelists had narrated our Lord’s temporal acts and the sayings that were of 

most avail for regulating the conduct of this present life, and which specially concerned the inculca- 
tion of active duties. St. John relates fewer acts of Christ, but is more full and minute in recording 
His sayings, particularly concerning the Unity of the Ever Blessed Trinity and the felicity of life 
everlasting, and applies himself to the commendation of contemplative virtue. Hence the three other 
Living Creatures, by which the three other Evangelists are symbolized in the book of Ezekiel and 
in the Apocalypse‘, the Lion, the Man, and the Calf, walk on the earth, because the three other 

Evangelists were principally occupied in relating those things which Christ wrought in the flesh, 
and the practical precepts which He delivered to those who are in the flesh ; but St. John soars, like 
the Eagle, above the clouds of human infirmity, and contemplates the light of never-waning truth 
with the keen and stedfast eye of faith; he gazes at the Divinity of Christ, by which He is equal to 
the Father, and endeavours to present it in his Gospel.” (Augustine de Consens. Evang. 1. cap. 5, 6, 
ad Joann. Tract. xxxvi.) 

“Tet us listen, therefore, with attention to his Gospel; for he who now presents himself before 

us is the Son of Thunder‘, the beloved Disciple of Christ, the Pillar of the Universal Church; he 

who holds the keys of heaven; he who drank of Christ’s cup, and was baptized with His baptism, 
and leaned on His breast at supper.”’ (Chrysostom, Hom. in 8. Joann.) 

The principal ancient commentaries on this Gospel are to be found in Origen, vols. i. and ii. ed 
Lommatzsch. S. Cyril Alex. vol. iv. ed. Aubert. Lutet. 1638. S. Chrysostom, vol. ii. ed. Savil. 
Eton, 1612. S. Augustine, vol. 111. ed. Bened. Paris, 1837. 

1 See above, the Introduction to the Four Gospets. the other Evangelists, and what is peculiar to his Gospel. 
2 Ezek. i. 10; x. 14. Rev. iv. 7. 3 Ezek. i. 5—10; x. 14. Rev. iv. 0---δ. 
5 The Table of Eusebian Canons and Ammonian Sections pre- 5 Mark iii. 17. 

fixed will show at one glance what St. John has in common with 
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al John 1.1, 2. 
Rev. 19. 13. 
ch. 10. 33, 36. 
b Eph. 3. 9. 
Col. 1.17. Heb. 1.2. ch. 5. 26. & 8.12. & 9.5. & 12.46. 1 John 5. 1]. 

I. (4c) 13 ἘΝ ἀρχῇ jv ὁ Adyos, καὶ ὁ Λόγος ἦν πρὸς τὸν Θεὸν, καὶ Θεὸς ἦν 

ὁ 4όγος. 3 Οὗτος ἦν ἐν ἀρχῇ πρὸς τὸν Θεόν. 
Ps, 33. 6. 

b , > A 
3° Πάντα δι᾿ αὐτοῦ ἐγένετο, καὶ 

Cu. 1. 1. Ἐν ἀρχῇ} In the beginning, tsa (breshith). The 

Evangelist thus connects the Gospel with the Book of Genesis, 

and shows that the Author of the New Creation is one with the 

Author of the Old Creation. Christus tam in ipsi [τοπίο Gene- 

8605, que caput librorum omnium est, non minus quam in prin- 

cipio Joannis Evangelistee coeli et terre Conditor approbatur. 

(Jerome ii. 507.) St. John’s Gospel is the Genesis of the New 

Testament. Cp. above, note on Gen. i. 1. 
The preceding Evangelists, Matthew and Luke, had traced 

the Genealogy of Christ to Abraham, and to Adam—St. John 
declares Him from Everlasting. Epiphan. Her. 69. 

“Tt is alleged by some,” says Chrysostom, “ that the words 

“In the beginning’ do not intimate Eternity ; for we read (Gen. i. 

1), ‘In the beginning God created heaven and earth.’ But what 

is there in common between created and wus? God created the 

world in lime; but the Word was from eternity. St. John goes 

back beyond Moses, and speaks not only of the Creation, but of 

the Creator.” Chrys. Hom.2; Hom. 5. Hilary, de Trin. ii. 

Origen, Hom. 2. 
Moses begins with the Works made; St. John begins with 

the Maker of the Works. The other Evangelists begin with 

Christ’s Incarnation in time; St. John with His eternal genera- 

tion. (Chrys.) 
- To be in the beginning signifies to exist before all things. 

(Aug. de Trin. vi. 2.) The Holy Spirit foresaw that some 

heretics would argue, that, if Christ was begotten, therefore there 

was a time when He did not exist, and He therefore says, ‘In 

the beginning was the Word.” (Basil, Hom. in prince. Joann. ii. 

pp. 1834—137.) 
The Arian assertion on this subject may be seen in the words 

of Arius himself, cited by S. Athanas. (Orat. 1, contr. Arian. 

§ 5, pp. 322—326.) An answer to the principal objections of the 

Arians, derived from this interpretation of Holy Scripture, may 

be seen in Greg. Nazian. Orat. xxx. pp. 540—556, and in S. 
Basil in Eunomium, i. pp. 249—252. 281. 292—294. 301. 

The sense of these words, and the final cause of the Incarna- 

tion, is well expressed by Ireneus (iii. 18.1), the scholar of Poly- 

carp, the disciple of St. John. “It has been clearly shown, that 

the Worp existed in the beginning with God; and that by Him 

all things were made; and that He who had been always present 

with mankind, was, in the last days, according to the time pre- 

ordained by the Father, united with His Creature, and became 

Man, and capable of suffering; and thus all contradictions of 

Heresies are excluded, which say, If Christ was then born, there- 

fore He did not exist before. For it has been shown, that the 

Son of God did not then begin to be, but was always existing 

with the Father, and that when He was Incarnate and made Man, 

He summed up Humanity in Himself, bestowing salvation on us 

all, in order that what we had lost in the first Adam—namely, 

our Creation in the Image and Likeness of God,—we might re- 

cover in Christ.” See also Jren. v. 14. 
This Procem. of St. John’s Gospel (1—14) was known and 

admired by ancient Heathen Philosophers—especially Platonists, 

see Euseb. P. E. xi. 18. Cyril ο. Julian. viii. p. 282. Aug. de Civ. 

Dei x. 29. Wetstein. On the admiration expressed by later Pla- 

tonists for this Prologue, see Bentley on Freethinking, xlvi. 

— ὁ Λόγος] the Word ΝΟ (mimra), by which the Chaldee 
Paraphrases, which were read in the Jewish synagogues, render 
the name of God (see By. Bull on the Nicene Creed, i. 1. 19); 
e.g. Ps. cx. 1, ‘the Lord said m2) unto His Word,’’ i.e. to 
Christ. And thus, as Bp. Bull has shown, the LXX had used 
the term Adyos. Cp. Bp. Pearson on the Creed, Art. II. p. 220. 

Besides—the term Λόγος had been previously applied by 
other Christian Writers to Curist, particularly by St. Paul, in 
his addresses to the Churches of Asia (afterwards governed by St. 
John) and to the Hebrew Christians. See notes below on Acts 
xx. 32. Introduction to the Epistle to the Ephesians, p. 277. 
Tit. i. 3. Heb. iv. 12. 

Perhaps also the title ‘‘the Word,’ had been made more 
familiar by the previous publication of δὲ. John’s own Epistles 
and Apocalypse. See 1 John i. 1. Rev. xix. 13. Hence the 
name “ Word’’ had been prepared for the designation of Christ, 
who has declared God (ἐξηγήσατο Θεὸν, v. 18) in the Gospel, and 
in the Book of Revelation, xix. 1l—16. See Bp. Pearson on 
the Creed, Art. ii. p. 219 and notes; and Schoeftgen, Hor. p. 321, 
and the remarks of Dr. Jackson on the Creed, vii. 26; xi. 12 
and 47, or vols. vii. 224; x. 219; xi. 402. 

Christ is called Λόγος by Justin M. Apol. i. 32; ii. 6. Tryph. 
105, and Athenagoras, Legat. ο. 10: ἔστιν 6 υἱὸς τοῦ Θεοῦ ὁ 
Λόγος τοῦ πατρὺς ἐν ἰδέᾳ καὶ ἐνεργείᾳ: πρὸς αὐτοῦ γὰρ καὶ δι 
αὐτοῦ πάντα ἐγένετο, ἑνὸς ὄντος τοῦ πατρὸς καὶ τοῦ υἱοῦ, ὄντος 
δὲ τοῦ υἱοῦ ἐν πατρὶ, καὶ πατρὺς ἐν υἱῷ ἑνότητι καὶ δυνάμει 
πνεύματος, νοῦς καὶ λόγος τοῦ πατρὺς, ὃ υἱὸς τοῦ Θεοῦ. For the 
passages of Justin, see below on 5. 14. Cp. Theophil. Ant. δὰ 
Autolyc. ii. 22, The Word, i.e. the Son; the Word, the Living 
Word, never separated from the Father. (Origen, in Joann. 
tom..i.) Cp. S. Hippolyt. Philosophum. pp. 334, 335. Clement 
Alex. Strom. i. 29; ii. 15, Potter. Greg. Naz. p. 554. 

For an English exposition of this term Λόγος (whether ἐν- 
διάθετος, or προφορικὸς), with application to the misapprehensions 
of it by Sadellians, Arians, and Socinians, see Walerland, 
Sermon i. vol. ii. p. 1—23. 
— ὁ Λόγος ἦν πρὺς τὸν Θεόν] the Word was with God. He 

says πρὺς, not ἐν, with God, not in; showing the Word’s Eter- 
nity, and that the Son was not circumscribed by any limits of 
space; and that He was without time, but never without God. 
(Chrys. Hom. 3. Basil, Hom. in prince. Joann. Hilary, de Trin. 
ii.) Hence we may refute Sabellius, who said that the Father, 
Son, and Holy Ghost are merely one Person, who showed Him- 
self in various modes; for the Evangelist clearly distinguishes 
between the Person of God the Father and the Person of God the 
Son. (Theophyl.) πρὸς is the Hebrew >. See Schroeder, Syn- 
tax. Hebr. p. 292. Cp. the use of πρὸς in Matt. xiil. 56; xxvi. 
55. Mark vi. 3; ix. 19. 

— Θεὺς ἦν ὁ Λόγος] The Word was God. Being with the 
Father, the Word was a different Person from the Father; and 
being God, He is coeqgual with the Father. (Theophyl.) Cp. v. 
21, 22; x. 38; xiv. 9. 

2. Οὗτος ἦν ἐν a. π. τ. Θεόν] He was always God with God. 
(Theophyl. Cp. Aug. Serm. 117—120 and 127.) 

3. Πάντα δι᾽ αὐτοῦ] all things, even ὕλη, or matter itself, were 
made by Him;—against the Peripatetic theory, and the later 
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Ν αμα ἐφ κα ὑδὲ ἐν ὃ 4 ὑτῷ ζωὴ ἢ ὶ ἡ ζωὴ ἦν τὸ 
χωρις αὕτου ἐγένετο OVOE εν Ὁ γέγονεν. ν αὐτῷ ζωη ἢν, και η ζωη ἣν τὸ 

a “ > 6 , a δα Nd cut lal 2 al ΄ ,΄, a’ 4 ΄ Φ. ς > 
φῶς τῶν ἀνθρώπων καὶ τὸ φῶς ἐν τῇ σκοτίᾳ φαίνει, καὶ ἡ σκοτία αὐτὸ οὐ «εἰ 5.19. 

κατέλαβεν. 
(az) ὃ "Ἐγένετο ἄνθρωπος ἀπεσταλμένος παρὰ Θεοῦ, ὄνομα αὐτῷ ᾿]ωάννης" ἃ matt. 5. 1. 

Mark 1. 2, ἃς. 
7 οὗτος ἦλθεν εἰ ίαν, ἵνα μαρτυρήσῃ περὶ τοῦ φωτὸς, ἵ { {-- Luke 3.3 οὗτος ἦλθεν εἰς μαρτυρίαν, ἵνα μαρτυρήσῃ περὶ τοῦ φωτὸς, ἵνα πάντες πιστεύ- Luke 2 

r > > -“ Ν ο) 3 > , Ν fal , 

σωσι δὲ αὐτοῦ. ὃ Οὐκ ἦν ἐκεῖνος τὸ φῶς, ἀλλ᾽ Wa μαρτυρήσῃ περὶ τοῦ φωτός. ΑΙ: 2 
5 ο ΄ , ” 

(air) 9 “Ἦν τὸ φῶς τὸ ἀληθινὸν ὃ φωτίζει πάντα ἄνθρωπον ἐρχόμενον εἰς τὸν ech.3.19. δ 8. 12. 

κόσμον. 

13. οὗ πιστεύουσιν εἰς τὸ ὄνομα αὐτοῦ' οἳ οὐ 
σαρκὸς, οὐδὲ ἐκ θελήματος ἀνδρὸς, ἀλλ᾽ ἐκ Θεοῦ ἐγεννήθησαν. 

heresy of Hermogenes. Against also the Valentinians and other 
Gnostics, who said that the world was made by the agency of 
f£ons. (Iren. i. 8. 5.) 

Therefore, also, He Himself was from Eternity; and since 
all things are from Him, Time itself was made by Him. Hilary 
(de Trin. ii.), And 5. Ignatius, the disciple of St. John (ad 
Magnesian. 8), speaks of Him thus: εἷς Θεός ἐστιν, 6 φανερώσας 
ἑαυτὸν διὰ Ἰησοῦ Χριστοῦ τοῦ υἱοῦ αὐτοῦ, bs ἐστιν αὐτοῦ Λόγος 
ἀΐδιος. Cp. Bp. Pearson, Vind. Ignat. P. ii. cap. iv. pp. 384— 
415, ed. Churton. 

Since all things were created by Him, He cannot be a crea- 
ture. Athanas. de Decret. Nicen. s. 13, who quotes (p. 327), in 
evidence of Christ’s Divinity, Rev. i. 4. Rom. ix. 5. 

The Word could not have been made, since a/l things were 
made by Him; and if the Word was not made, He is not a crea- 
ture; and if not a creature, He is of one substance with the 
Father. He did not make the world as an ὑπουργὸς, but as 
ὁμοούσιος τῷ Θεῷ. (S. Cyril, who refers to Gen. i. 26. Jobn v. 
17; x. 38.) The Arians, indeed, say that the World was made 
by the Word as by an Instrument, as a door is made by a saw; 
but this is heretical. Why then did the Evangelist use the pre- 
position διὰ, per? In order that we may not suppose Him to be 
unbegotten. (Theophyl.) And if you are disturbed by the pre- 
position διὰ, remember the words of the Psalmist, ‘‘ Thou, Lord, 
in the beginning hast laid the foundation of the earth’’ (Ps. cii. 
25), and that the Apostle applies that Scripture to Christ. (Heb. 
i. 10.) ( Origen.) 

Since all things, even Angels, Archangels, Dominions, Prin- 
cipalities and Powers, were made by Christ, we may infer how 
great He is, Who made them. (Aug.) 

On the creative and administrative agency of the Locos, see 
Athanas. ad Gentes, 41, 42, pp. 32, 33, who (p. 36) applies the 
words of the Psalmist (xxxiii. 6. 9, “ΒΥ the Worp of the Lord 
were the Heavens made’’) to Christ; and ορ. A¢hanas. de Decret. 
Nic. Syn. § 16, p. 175, and so Hippolytus, adv. Noet. § 12. See 
also Waterland’s Exposition of this Prowm., with special refer- 
ence to the Gnostic Heresies confuted by it. (On the Trinity, 
chap. vi. vol. ν. p. 180—185.) Its antignostic character is un- 
folded by Jreneus, iii. 11. 1. 

8, 4. ὃ γέγονεν. Ἐν αὐτῷ (wh ἦν] This may be pointed thus, 
with a stop after οὐδὲ €v-—whatever was made in Him, was life 
(Origen); and S. Cyril interprets it, whatsoever was made, its 
life was in Him. But this interpretation might lead to the error 
of the Manicheans, who say that life is in all things. It is better 
to put a stop after ‘ that was made,’ and then to say ‘In Him was 
life.’ (Aug.) 

On the dogmatic and practical uses of these three verses see 
Dr. H, Mill's Sermons at Cambridge, 1848, pp. 1—28. 

4. Ἔν αὐτῷ ζωή] In Him was life, ζωὴ = mn (chayah), ‘vita,’ 
and therefore He is no other than mim (Yehovah), Jehovah, and 

is so called Jer. xxiii. 6; xxxiii. 16. Cp. Luke ii. 9. 
5. τὸ φῶς ἐν τῇ σκ. φ., καὶ ἡ σκ. αὐτὸ οὐ κατ.] The Light 

shineth in the Darkness; and the Darkness comprehendeth it 
not. Quoted by Tatian adv. Grec. 13. It is supposed by Dr. 
Waterland (on the Trinity, ch. y. p. 183) that in the words οὐ 
κατέλαβεν, there is a protest against the Magian theory of two 
co-ordinate principles, Good and Evil, Light and Darkness: cp. 
Isa. xlv. 7. 

G. Ἐγένετο] Observe the contrast: John ἐγένετο; but Christ 
ἦν, v. 1, 2. 4, and see ἐγένετο in v. 4. 

— ἄνθρωπος] aman. To distinguish him from Christ, who is 
God. (Cyril.) 

& 9.5. & 12. 46. 
10 HR lol , > wie , δι 3 ον ἃ να , 

ν τῷ κόσμῳ ἦν, καὶ ὁ κόσμος δι᾿ αὐτοῦ ἐγένετο, Kal ὃ κόσμος τποὺ 1.2. 
4 a a Ν ε » 

αὐτὸν οὐκ ἔγνω' (-κ) | εἰς τὰ ἴδια ἦλθε, καὶ οἱ ἴδιοι αὐτὸν οὐ παρέλαβον. 
3 ~ ΄ Lal ” 

135 Ὅσοι δὲ ἔλαβον αὐτὸν, ἔδωκεν αὐτοῖς ἐξουσίαν τέκνα Θεοῦ γενέσθαι, τοῖς 
g Rom. 8. 15. 
Gal. 3. 26. 

i 2 Pet. 1. 4. 
3 ’ 3 ‘ > ΄ 

κ ἐξ αἱμάτων, οὐδὲ ἐκ θελήματος ην ο) 
James ]. 18. 
1 Pet. 1. 23. 

— ὄνομα αὐτῷ Ἰωάννης] his name was John, i. ο. the Grace of 
God. See Luke i. 13; and as to the construction, see below, 
iii. 1. 

8. Οὐκ ἦν] John was a light enlightened, but had not the 
enlightening light in himself. ( Aug.) 

9. τὸ φῶς τὸ ἀληθινόν] He was the true Light: the Light not 
only of Apostles and Prophets, but also of Angels. (Origen.) 

The true Light is that light which kindles other lights. Our 
eyes may be called lights, but in vain are they opened unless 
there is something to illumine them. He is the true Light, which 
makes us see itself and every thing else. (Aug.) 
— ὃ φωτίζει] which enlightens all men, and therefore en- 

lightened John, in order that he might enlighten others to see 
Christ. (Aug.) Hence we may explain what John says below, ἐγὼ 
(I, of myself) οὐκ ᾖδειν αὐτόν (vv. 31. 33). 

No mau has any being of himself, and no man has any 
knowledge by himself, and no man is really enlightened, who is 
not enlightened by Christ. (Aug.) 

— ἐρχόμενον Some render this—‘“‘ the true Light coming into 
the world, enlightens all.” 

And it is true, that ὁ ἐρχόμενος is specially said of Christ. 
Matt. xi. 3. Luke vii. 19. See below, iii. 31; iv. 25; vi. 14; 
vii. 27. But it seems rather to mean that the Word is ‘the 
Light which enlightens every man coming into the world.” 

The position of the words in the sentence appears to require 
this rendering ; and 5. Cyril, and others of the Fathers, rightly 
observe that ἐρχόμενον construed with ἄνθρωπον (to which it 
stands next in the sentence) unfolds an important truth, viz. that 
no one but Christ had any light before coming into the world, 
and that ali receive light from Him who is the Light of the world. 
See also Vorst. de Hebraism. p. 713, who shows that ‘to come 
into the world’ is a common Hebrew idiom for ‘to be born.’ 

10. Ἐν τῷ κόσμῳ ἦν] He was in the world, but prior to it, for 
the world was made by Him. He was here as God, and came 
hither as man. (Aug., Chrys.) 
— 6 κόσμος δι αὐτοῦ] the world was made by Him. The 

term World is used in Scripture in two senses; first, for the 
universe made by Christ; next, for those who love the world and 
worldly things, and have not their heart in heayen (Aug.); but 
those who were not of the world knew Christ even before His In- 
carnation. Thus Abraham saw his day and was glad. (John viii. 
56.) David in spirit called Him Lord. (Matt. xxii. 43. Cp. 
Acts xiii. 22. Chrys. Hom. 7. See also Aug. Serm. 121.) 

11. εἰς τὰ ἴδια] to His own, i.e. to the world made by Him, 
and specially to the Jews, His own vectlisr people. (Cyril, 
Chrys., Aug.) 

Observe the change from the neuter ἴδια to the masculine 
ἴδιοι : all the world is His own (ἴδιον) ; and His own people (οἱ 
ἴδιοι) rejected Him. 

12. “Ὅσοι δὲ ἔλαβον but as many as received Him, to them 
gave He power to become children of God, even to them that 
believe in His name. Much vigilance is therefore necessary to 
preserve the divine image formed in us by adoption in Baptism ; 
and no one can take it from us unless we forfeit it by sin; and 
God gives grace to those who desire it, and endeavour earnestly 
after it; and by the concurrence of divine grace with human free- 
will we are sons of God. (Chrys. Hom. x.) 

18. of οὐκ ἐξ αἱμάτων] which were born not of blood, literally 
of Zloods; i.e. of human commixtures. Man, as distinguished 
from God or Angels, is called D7) δα (basar vedam), flesh and 
blood. (Cp. Matt. xvi. 17. Gal. i. 16.) He thus contrasts our 
old natural birth, with our new spiritual birth, and reminds us of 
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δ i Ν Ν ἀ Matt, 1 (0) "5 Καὶ ὁ Λόγος σὰρξ ἐγένετο, καὶ ἐσκήνωσεν ἐν ἡμῖν" καὶ ἐθεασάμεθα 
Luke 1.31. 8.2.7, τὴν δόξαν αὐτοῦ, δόξαν ὡς μονογενοῦς παρὰ Πατρὸ λή Ἵ ὶ Luke 1.81. ἃ 3.7. τὴ , μονογενοῦς παρ ατρὸς, πλήρης χάριτος καὶ 

: ; 
£2.59" ἀληθείας. 
Heb. 2. 14, 16. 

Matt, 3. 11 att, 3. 11. a 15k? , a ‘ > - ‘ , , a ΑΝ  ὃ κ 
Mark 1. 7. —) 49 ὑ ο ς : ) Ἰωάννης μαρτυρεῖ περὶ αὐτοῦ καὶ κέκραγε λέγων, Οὗτος ἦν ὃν εἶπον, 
οκ μες Ο ὀπίσω µου ερχοµενος ἔμπροσθέν μου γέγονεν, οτι πρωτος µου ἣν. 
1 Col. 1. 19. το δ μες, ΟΣ ο ο πο Ne, Vive ure io. 9. (=) at ἐκ τοῦ πληρώματος αὐτοῦ ἡμεῖς πάντες ἐλάβομεν, καὶ χάριν ἀντὶ 

the care with which we ought to cherish the heavenly gift of 
divine grace. (Chrys.) 

14, Kal ὁ Λόγος capt ἐγένετο] The Word became flesh; not 
changed into flesh. But ἐγένετο is here used as by the LXX in 
Gen. ii. 7, ἐγένετο ὃ ἄνθρωπος εἰς ψυχὴν (ὥσαν,---ποῦ that he 
was changed into a living soul, but was endued with it. 

Hence in the Apocalypse (xix. 11---16) the Worp of God 
Who is the Faithful and True, is represented as clad in a vesture 
dipped in blood,—that is, with a robe of flesh red with His own 
Blood which He shed for us. (Origen, tom. ii.) 

A reference seems to be made to these words by Justin M. 
ο. Tryph. 63. Cp. Justin Μ. Apol. i. 32,6 Λόγος σαρκοποιη- 
θεὶς ἄνθρωπος γέγονεν. Apol. ii. 6, ὁ vids τοῦ Θεοῦ, ὁ μόνος 
λεγόμενος κυρίως vids, ὁ Λόγος πρὸ τῶν ποιημάτων καὶ συνὼν 
καὶ γεννώμενος, ὅτε τὴν ἀρχὴν δι αὐτοῦ πάντα ἔκτισε 
καὶ ἐκόσμησε. 

The Word became flesh; that is, He was not a mere 
phantasm, as some Heretics (the Docete and others) imagine. 
By this union the Word and the Flesh became one Person; but 
the two Natures were not confounded, nor was the Word 
changed into Flesh. As our words become voice, by making 
themselves to be audible, but our words are not changed into 
voice; and as the human soul is united to the body, but is not 
changed into the body; so the eternal Word took our flesh, and 
was united to it, and made Himself manifest in it, but was not 
changed into it, or confused with it. (Aug. Chrys.) Flesh 
is not become God, though it is now the flesh of God. (Cyrit.) 

For a beautiful summary on the manifestations of Christ’s 
Humanity, and also of His Divinity in One Person, see 5, Hip- 
polyt. ady. Noet. § 18, vol. ii. pp. 19, 20. Cp. 5. Cyril Alexan- 
drin. (Epist. p. 137), ὁρῶμεν ὅτι δύο φύσεις συνῆλθον ἀλλήλαις 
καθ᾽ ἕνωσιν ἀδιάσπαστον, ἀσυγχύτως Kal ἀτρέπτως" ἣ γὰρ σὰρξ 
σάρξ ἐστι, καὶ οὐ θεότης, εἰ καὶ γέγονε Θεοῦ σάρξ. 

The Word dwells in us as in a temple, which He occupies 
from us and for us, that He may reconcile us in one body to the 
Father. (Cyril.) 

Apollinarius perverted these words into an occasion of 
heresy,— affirming that the Word took human flesh only, and not 
also a human soul, but that the Divine Intelligence was to Him 
instead of a human soul. But flesh is often used in Scripture for 
man, consisting of body and soul. (Ps. lxv. 2. Matt. xxiv. 22. 
Acts ii. 17. Rom. iii. 20. 1 Cor. i. 29. Gal. ii. 16. Theophyl. 
Aug. ο. Arian. cap. 9. Vorst. de Hebr. p. 124.) 

Nestorius is also refuted by this Scripture, who said that the 
Blessed Virgin brought forth a Man endued with every virtue, 
and that the Man so born had the Incarnate Word joined to 
Himself. And thus Nestorius made two Sons,—one Jesus, the 
Son of the Virgin, another the Son of God; whereas the Evan- 
gelist does not say that the Word of God found a holy person, 
and united Himself to that person, but that the Word became 
Flesh and dwelt in us. (Theophyl.) See the following note. 
— ἐσκήνωσεν ἐν ἡμῖν] pitched His Tent or Tabernacle in us ; 

1.6. inournature, ἐσκήνωσε is Hebr. πο (ahal), or 1929 (shachan). 

And since the Tabernacle, σκηνὴ, in which God dwelt in the 
wilderness, is 578 (ohel), therefore the sense is, the Word made 

our nature to be the Tabernacle, in which the divine Sve- 
chinah ἐσκήνωσε, rested, and showed itself in wonderful and gra- 
cious works. See Buxtorf, Lex. Talm. p. 2394, in v. xy2d (She- 
china), ‘‘habitatio, in specie dicitur de presentia, gloria, et 
majestate divina aut divinitate, quando dicitur hominibus esse 
presens, aut cum eis conyersari, gratia et salutari presentia 
adesse.”” 

And this is the more appropriate, because the course of the 
Church through this present world is often compared to the pil- 
grimage of the ancient people of God through the wilderness of 
Sina to Canaan, the type of heaven. The Tabernacle of our 
Humanity became the Shechinah of Deity. We saw His glory, 
the Shechinah of the Divinity, resting on the Tabernacle of His 
Humanity; as the Cloud of the Divine Presence rested on the 
Tabernacle in the wilderness. 

As the Feast of the Passover was a type of Christ’s Passion, 
and the Feast of Pentecost was a figure of the sending of the 

Holy Ghost, so the Feast of Tabernacles (σκηνοπηγία) seems to 
have been typical of Christ’s Incarnation, that mysterious σκηνο- 
πηγία in which He σκηνὴν ἔπηξεν, pitched his tent in our flesh, 
ἐσκήνωσεν ἐν ἡμῖν. 

Perhaps some confirmation may thence arise to the opinion 
that our Lord’s Birth took place in the autumn, at the Feast of 
Tabernacles. See Mede’s Works, i. Dis. 48, p. 266, and above 
on Luke ii. 8, and below, vii. 2. 

Christ pitched not His tent in any particular person already 
existing; but in ws, i.e. in our nature; and became our Em- 
manuel, God with us (Matt. i. 23); God manifest in our flesh 
(see on 1 Tim. iii. 16). He ἐσκήνωσεν in us, as in a Tabernacle. 
See Amos ix. 1]. The Tabernacle of our Nature, which was 
broken down, Christ alone could raise up, and did raise up by 
dwelling in it. (Chrys.) And thus we see the two Natures, our 
Nature and the Nature of the Word, joined in one Person. 
Hence the Virgin is called Θεοτόκος. 

As the reasonable soul and flesh is one man, so God and man 
is one Christ. Thus Christ is God, and is reasonable soul and 
flesh. We confess Christ in each one of these. By whom was 
the world made? By Christ in the form of God. Who was 
crucified? Christ in the form of a servant, Who was not left in 
hell? Christ in His human soul. Who rose again to life? 
Christ, but in His human flesh only. In all these acts we 
acknowledge one Christ. (Aug. Tract. lxxxiii.) God was made 
man; what may not then man become, for whom God was made 
man? Let this hope comfort us in our tribulations. If you 
regard Christ as only God, you refuse the medicine by which you 
are healed; if you regard Him as only Man, you deny the divine 
power by which you were made. Receive Him then as both God 
and Man; God equal with the Father, one with the Father; 
and Man born of a Virgin, deriving from our nature mortality 
without sin. (Aug. ad loc. and Tract. xxxvi.) 

See Hooker, E. Ῥ. v. lii. for an exposition of the doctrine 
of this verse, and for a refutation of the various heresies opposed 
to it, and Dr. Barrow on the Creed, Serm, xxi. and xxiii. Ser- 
mons, vol. iv. p.482—565,and Bp. Pearson on the Creed, Art. iii. 

— τὴν δόξαν] His glory: 23 (cabod), Majesty, Divinity, all 

the attributes of God, especially power and mercy. Col. i. 15. 
(See Rosenmiiller here.) 
— ds] as, does not here signify comparison, but reality, i.e. 

what was consonant to, and might be expected from. Chrys. 
Hom. 11, in Joh. Glass. Phil. Sacra, p. 476. We saw this glory,— 
specially at the Transfiguration, cp. 2 Pet.i.17. The Israelites 
were not able to look on the face of Moses, but we saw the glory 
of the Only-begotten Son. 1 Johni.1l. (Theoph., who quotes 
Ps. xliv. 3; cp. below, on 2 Cor. iii. 7—18.) 
— χάριτος καὶ ἀληθείας} ποπι and nox (chesed and emeth), 

which, as Rosenmiiller observes, describe the greatest love, cha- 
racteristic of God alone; cp. Rom. vi. 15. Col. i. 6. 1 Pet. v. 12. 

15. Ἰωάννης] John is witnessing concerning them, and hath 
cried, saying. Such is the literal interpretation of the words. 
The divine Evangelist, full of the Holy Ghost, is, as it were, 
suddenly transported back in the Spirit to the time of John’s 
preaching, and seems to behold the Baptist preaching in the 
wilderness, and to have once more the sound of that solemn cry 
ringing in his ears, at the presence of Christ. 

— κέκραγε] is Hebr. xx (kara), Angl. ery, specially said of a 
Prophet, or of the voice of an Angel, or of God. Isa. vi. 3. Zech. 
vii. 13. Cf. Matt. iii. 3. 

These words of the Evangelist are referred to by Justin ΜΗ. ο. 
Tryph. ο, 66, describing John’s address to the people, πρὸς οὖς 
καὶ αὐτὺς ἐβόα, οὐκ εἰμὶ ὁ Χριστὺς, ἀλλὰ φωνὴ βοῶντος. 
— πρῶτός μου] before Me, and first of all. See Col. i. 15, 

and Bp. Pearson on the Creed, Art. ii. pp. 180—200. πρῶτος 
ἀντὶ τοῦ ἀεί. (Cyril.) Hence we may refute the Arian, who says 
that Christ was made; and Paul of Samosata, asserting that He 
took His beginning from the blessed Virgin. (Chrys., Theoph.) 

16. ἐκ τοῦ πληρώματος] out of His fulness we all received. 
The Everlasting Word, in whom dwelleth all the Fulness of the 
Godhead, took our Nature; and by virtue of His Incarnation, 
and of our Incorporation in Him, we received of His fulness; we 
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ἄριτος" 1 ™ ὅτι ὃ νόμος διὰ Μωῦύσέως ἐδόθη, dps καὶ ἡ ἀλήθεια διὰ ̓ Γησοῦ m Exod. 20.1, χαρ μ η ἡ Xx νά 7 1) ” 
Χριστοῦ ἐγένετο. 

εἰς τὸν κόλπον τοῦ Πατρὸς, ἐκεῖνος ἐξηγήσατο. 

(air) °° Θεὸν οὐδεὶς ἑώρακε πώποτε: ὃ μονογενὴς Υἱὸς, ὁ ὧν Dei. 5. 6, ἃς. 
xod. 33. 20 

Tene 4. 12 
ch. 6. 46. 
1 John 4. 12. (=) 3" Καὶ αὕτη ἐστὶν ἡ μαρτυρία τοῦ ᾿Ιωάννου, ὅτε ἀπέστειλαν οἱ ᾿Ιουδαῖοι i tim. ὁ τὴ 

ἐξ Ἱεροσολύμων ἱερεῖς καὶ Δευΐτας, ἵνα ἐρωτήσωσιν αὐτόν, Σὺ τίς εἶ; 
ε 72 Ν 5 3 , 90 

ὠμολόγησε, καὶ οὐκ ἠρνήσατο, 

21 « Καὶ ἠρώτησαν αὐτόν, Τί οὖν : ας εἶ σύ; 

φήτης εἶ σύ; καὶ ἀπεκρίθη, Οὐ. 
> - 

2 Εἶπον οὖν αὐτῷ, Τίς εἶ; ἵνα ἀπόκρισιν 

« Matt, 11. 27. 
Ρ καὶ Luke 10. 22. 

Ecclus. 1: 31. 

καὶ ὡμολόγησεν, ἡ Ὅτι οὐκ εἰμὶ ἐγὼ ὁ Χριστός. oh. 5. 
pch. 3. 3. 
Luke 3. 15. 
Acts 13. 25. 
q Deut. 18. 15. 

καὶ λέγει, Οὐκ εἰμί. Ὃ προ- 

δῶμεν τοῖς πέμψασιν ἡμᾶς, τί λέγεις περὶ σεαυτοῦ; (=~) 3 “Ἔφη, ᾿Εγὼ φωνὴ τινα. 40.3. 
βοῶντος ἐν ie ἐρήμῳ, εὐθύνατε τὴν ὁδὸν Κυρίου, καθὼς εἶπεν «Ησαΐας Mark 1.2. 
ὁ προφήτης. 

Matt. 3. 3, 

6 3. 4. 

Nes Kat ot ἀπεσταλμένοι ἦσαν ἐκ τῶν Φαρισαίων. τ Kalb cha ver. 15, 
5 Deut. 18, 15. 

\ 
ἠρώτησαν αι καὶ εἶπον αὐτῷ, Τί οὖν βαπτίζεις, εἰ σὺ οὐκ εἶ ὁ Χριστὸς, 

became partakers of the Divine Nature. 2 Pet. i. 4. See below, 
on Col. i. 19; ii. 9, and ii. 10. See also Jren. iii. 11. 1, who re- 
cognizes here a refutation of the Gnostic Theories which would 
make Christ only an 42on or emanation from their ideal Pleroma, 
and see Waterland on the Trinity, vol. v. p. 185. 

— χάριν ἀντὶ χάριτος] grace for grace, ὙΠ 39 ὙΠ (chen al chen), 
one grace, or blessing, in the place of, or upon and after, another : 
e.g. the grace of the new covenant for that of the old (Origen, 
Cyril, Chrys., who quotes Phil. iii. 6. 2 Cor. iii. 11), and the 
grace or free gift of eternal life for the grace and free gift of faith. 
This we had nof under the Law (see v. 17. Rom. vi. 14), but 
we all have it under the Gospel; for the Law threatened, but did 
not assist; it gave a commandment, but not strength to do it. It 
showed our diseases, but did not heal them; and yet it prepared 
the way for the Physician Who was to come with grace and truth, 
and Who gives us the grace or free gift of immortality. Hence, 
therefore, we are not to imagine that we deserve any thing from 
God asa due. In giving us the prize of immortal life, He crowns 
His own gifts. (Aug.) Therefore, χάριν ἀντὶ χάριτος means 
grace, in succession to and addition ta grace; ever growing sup- 
plies of grace: and so Bengel, Liicke, Tholuck, Olshausen, 
Meyer. 

John’s name means the Grace of God, and he was a fit pre- 
eursor of Him Who gives grace for grace, see Luke i. 14. 

17. 6 νόμος] The Law was given by the servant (Heb. iii. 5), 
and made men guilty. The Grace came by the King and freed 
them from guilt. (Aug.) The Law was given, but Grace came, 
because the one was sent by a servant, the other was brought by 
the Son. 

18. μονογενὴς Tids—] Remark,—that for Tids (Son) some 
MSS. (as Sinait.and Vat.) have θεὺς (God): a reading accepted by 
Tregelles, Westcott, Lightfoot. 
— 6 ὤν] the Being, or Existing One, is the peculiar name of 

Jehovah in the Old Testament, as written in the Septuagint, and 
therefore familiar to the Jews, and to St. John; so that, “it may 
very well be doubted whether the phrase, ‘which is in the bosom 
of the Father,’ gives it its full force, and whether the ever ex-— 
istent in the bosom of the Father, is not the idea meant to be 

. conveyed. See Coleridge’s Remains, vol. iv. p. 234.’ Blunt, 
Lectures on the Duties of a Parish Priest, p. 52. 
— εἰς τὸν κόλπον] The accusative case with εἰς here is more 

expressive than ‘in the bosom” (ἐν τῷ κόλπῳ). It means to be 
at, near, consubstantial with. Cp. πρὺς τὸν Θεὸν (i. 2). 

To be “in the bosom” is much more than “ {0 see ;”’ it is to 
know all the secret thoughts, and participate in all His power 
and substance. (Chrys. Hom. 15, who quotes John x. 15. Aug. 
Tract. iii.) 

Tt was reserved for the beloved Disciple St. John, who leaned 
on the Josom of Jesus at supper (John xiii. 23; xxi. 20), to 
declare the mystery of Him Who is in the Losom of the Father. 
(Origen, tom. 32, who quotes Luke xvi. 22.) 
— ἐξηγήσατο] declared. One who interpreted mysteries, pro- 

digies, ceremonies, was called an ἐξηγητὴς by ancient writers. 
See Weist., p. 841. 
19—28.] On these verses, see the excellent Homily of Greg. 

M. Moral. in Evang. i. 7, p. 1458. 
19. οἱ Ἰουδαῖοι] the Jews. St. John writes concerning ‘the 

Jews,’ as it were ab extra. See ii. 6. 13. 20; iii. 1. 25; v. 1. 10. 
15, 16, and in numerous other places; and thus he differs widely 
from St. Matthew and St. Mark; and this circumstance affords 
another proof that his Gospel was written after theirs, and at a 
time when the distinction between the Christian Church and the 
Jews had taken a definite form. See above, p. 208; below, ii. 18. 
— ἱερεῖς} Priests. More honour was paid by the Jews to 
Vou. I. 

John than to Christ, in the persons sent, and in the place from 
which they were sent. They esteemed John for his sacerdotas 
lineage, and sanctity of life. But they despised Christ, saying, 
“Ts not this the carpenter’s son?’’ Matt. xiii. 55. (Origen, 
Chrys., Theoph.) 

The Evangelist thus intimates the Baptist’s firmness and dis- 
interestedness. The Jews, who were expecting the Messiah, and 
mused in their hearts whether John was the Christ (Luke iii. 15), 
sent to him, from the capital City, Priests and Levies, of the 
Pharisees (v. 24), i.e. the chief of the people. Thus they paid 
homage to John; and tempted him to declare himself the Christ. 
But he resisted their solicitations, and used them as occasions for 
preaching to them Jesus. A noble example of faithfulness, dis- 
interestedness, and zeal. 

Here, also, is an indirect confirmation of the Evangelical 
history (recently called in question by S/rauss and others) concern- 
ing the conception and birth of John the Baptist, and the Angelic 
appearance to his father, Zacharias the Priest, ministering in the 
Temple, as recorded by St. Luke, chap. i. The deference here 
paid to the Baptist by the Rulers of the people, and their readi- 
ness to accept Aim as the Messiah, are accounted for by those 
circumstances, which doubtless were well known to the Priests 
and Levites ministering in the Temple at Jerusalem. 
— Λευΐτας] Levites; a rare word in the Gospels; occurring 

only here and Luke x. 32, and serving to show the transitory, 
subordinate, and manuductory character of the Levitical office to 
that of Christ; cp. Acts iv. 36,37. Indeed it was now full time 
that He should appear Who was to purify the Sons of Levi (Mal. 
iii. 3), for they who were appointed to keep knowledge and teach 
others, were now split into sects, see v. 24. Acts xxiii. 6, 7. 

20. ὡμολόγησε] he confessed ; contrary to their expectations ; 
but like a loyal servant he would not usurp the honour of his 
Master, and declined it when offered to him. The multitude 
through ignorance might imagine John to be the Christ: the 
Scribes, Pharisees, Priests, and Levites, flattered John, with a 
view of drawing him, who belonged to their order, to their own 
interest ; and that they might derive from him a plea for rejecting 
Jesus of Nazareth. (Chrys., Theoph.) 

21, Ἠλίας ef σύ;] Art thou Elias? whom they expected 
then. Cp. Matt. xi. 11-ὴ|4; xvii. 10 -- 18. 
— ‘O προφήτης εἶ σύ;] Art thou the Pr ophet, of whom Moses 

spake (Deut. xviii. 15), and who at this time was not identified 
by these inquirers with the Messiah? Cp. Theoph., who notes 
the use of the definitive article. See also Acts iii. 22, where the 
identity of the Prophet with Christ is shown. The Jews errone- 
ously made a distinction between the Christ and that Prophet; 
but to us that Prophet is our Christ and God. (Theoph.) 

23. ᾿Εγὼ φωνή] I am the Voice, of which Esaias spake. (Isa. 
xl. 3.) 

Jobn is the Voice, Christ the eternal Word. John prepares 
the way for the manifestation of Christ, as the Voice precedes the 
Word. (Origen. Greg. Hom. vii.) I am bis servant, and am 
sent to prepare His way in your hearts: the Voice is inarticulate 
without the Word. (Theoph.) John humbled himself, and so 
became a burning and shining light. John v. 35. (Aug.) 

25. Τί οὖν βαπτίζει] Why then baptizest thou? They ex- 
pected the Messiah and his attendants, Elias and Jeremias, to 
baptize; for Baptism involved a new obligation, such as that 
which was undertaken by Proselytes. (Rosenmiiller.) They had 
first tried to win the Baptist by flattery, and by prompting him to 
assume a high title; they would now constrain him to it, by alle- 
gations of inconsistency. (Cfrys.) But John resists them in both 
attempts, and preaches not himself, but Christ. 

2N 
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t Matt. 3. 11. 
Mark 1. 7. 
Luke νά ee 
Acts 1 
& 11, ie “& 19. 4. 

JOUN I. 26—30. 

οὔτε ᾿Ηλίας, οὔτε ὁ προφήτης ; 3; (4 } = '"Απεκρίθη αὐτοῖς ὁ Ἰωάννης λέγων, 
᾿Εγὼ βαπτίζω ἐν ὕδατι μέσος δὲ ὑμῶν ἕστηκεν ὃν ὑμεῖς οὐκ οἴδατε. 
ἐστιν ὁ ὀπίσω μου ἐρχόμενος, ὃς ἔμπροσθέν μου γέγονεν: οὗ ἐγὼ οὐκ εἰμὶ 

27 Αὐτός 

Ν» ν , > aA ἣν ε 4 a κα ΄ 

ἄξιος ἵνα λύσω αὐτοῦ τὸν ἱμάντα τοῦ ὑποδήματος. 

u Exod, 12. 3. 
Isa. 53. 7. 
ver. 36. 
1 Pet. 1. 19. 
& 2. 24. 
Acts 8. 32. 
x ver. 15. 

βαπτίζων. 

26. Ἐγὼ βαπτίζω ἐν ὕδατι] I baptize with walter; but not 
with the Spirié: for John was not able to remit sins ; he cleansed 
the body only, not the soul. Why then did he baptize? In 
order that by his baptism he might prepare the way for the bap- 
tism of Christ, as by his preaching he prepared the way for the 
preaching of Christ. (Greg. Hom. vii.) If my baptism (he says) 
were not imperfect, another would not arise to baptize after me. 

(Chrys.) 
27. ἵνα λύσω αὐτοῦ τὸν ἱμάντα] to loose His shoe-latchet. 1 

am not worthy to do the most menial office to Him. (Origen.) 
See above on Matt. iii. 11. If this is the case with John, than 
whom none is greater of those born of women, what is the case 
with us? (Chrys.) There may be a reference to the practice de- 
scribed Ruth iy. 7, 8, whereby a kinsman plucked off the shoe of 
a kinsman who would not espouse as a bride one to whom he had 
a right by nearness of kin. Thus the Baptist may be supposed to 
say, He that hath the Bride is the Bridegroom, John iii. 29. The 
Church is His Spouse, I do not dare to dispute His claim. (Greg. 
Hom. vii.) 

28. ἐν Βηθανία] at Bethany. The reading of A, B, C*, E, F, 
G, H, K, L, M, S, V, X, A, and numerous Cursives and Ver- 
sions. mm3 (Bethaniah), Domus navis, the place of the Ferry. 

Another etymology may be seen in the note on Matt. xxvi. 36. 
The other reading, Βηθαβαρᾶ, is not older than Origen. This 
Bethany is distinguished by the Evangelist here from the other 
Bethany, of Martha, Mary, and Lazarus, by the adjunct ‘ beyond 
Jordan.’ On this Bethany, see Patrit. ii. p. 445. Cp. above, 
Matt. iv. 15; below, iii. 26; x. 40, 41. 

29. Ἴδε ὁ ἀμνὺς τοῦ Θεοῦ] Behold the Lamb of God. The 
true Paschal Lamb (see xix. 36. 1 Cor. v. 7), who is described 
by St. John, in the Apocalypse, as the Lamb slain (v. 6). He is 
the “Lamb of God,” because He was appointed as a Piacular 
Victim by God; and is accepted as an all-sufficient Satisfaction 
by God. 
A St. John never calls our Lord ὁ ἀμνὸς in the Apocalypse, 

but always τὸ ἀρνίον, and he never calls Him ἀρνίον in the 
Gospel, but always ἀμνός. The reason of this is considered in the 
Editor’s Lectures on the Apocalypse, p. 380, 2nd edit. 

The rest of the people came to John confessing their sins. 
(Matt. iii. 6.) In order that no one might be mistaken as to our 
Lord’s nature, and might imagine, that, because He had been 
baptized, He had any sins to confess, John declares that He is 
the Lamb of God, pure and spotless, and not only sinless in Him- 
self, but that He taketh away the sins of the whole world. (CArys. 
Hom. 17.) 

Christ alone came without sin. He took our flesh without sin, 
in order to take away our sin. (Aug.) Why, then, was He bap- 
tized? He submitted to be baptized by His servant, in order that 
thou mightest not disdain to be baptized by thy Lord: for what- 
ever may be a man’s knowledge, and self-denial, and charity, his 
sins are upon him, unless he comes to the healing waters of bap- 
tism, without which he cannot enter into the kingdom of heaven, 
John iii. 5. (Aug.) 

Jesus was baptized by John for three reasons; first, that, 
being born as a man, He might fulfil all the law; next, that He 
might authorize John’s baptism; next, that by sanctifying the 
water of Jordan, He might show, by the descent of the Dove, the 
advent of the Holy Ghost in the baptism of believers. (S. Jerome 
in Matt. iii.) Christ had no need to be baptized; but we needed 
that water should be sanctified for our baptism. St. John testifies 
that Christ needs not to be baptized, but Christ by His example 
consummates the Mysteries of our salvation, sanctifying us by 
His Incarnation and Baptism. (S. Hilary in Matt. ili.) See 
above on Matt. iii. 13. 
— 6 αἴρων τὴν ἁμαρτίαν] which taketh away the sin of the 

world. Cf. 1 Jobn i iii. 5, τὰς ἁμαρτίας ἡμῶν ἄρῃ, and 1 Pet. ii. 
24, ὃς τὰς ἁμαρτίας ὑμῶν αὐτὸς ἀνήνεγκεν ἐν τῷ σώματι 
ορ ἐπὶ τὸ ξύλον. 

He does not say that will take, but that He does take. Not 
that Christ is always being crucified, for He offered one oblation 

13 Zz a ΄ > 
(1) % Ταῦτα ἐν Βηθανίᾳ ἐγένετο πέραν τοῦ ᾿Ιορδάνου, ὅπου ἦν ᾿]ωάννης 

"TH ἐπαύριον βλέπει τὸν ᾿Ιησοῦν ἐρχόμενον πρὸς αὐτὸν, καὶ λέγει, Ἴδε 6 
ΔΝ lal aA ” -“" 

ἀμνὸς τοῦ Θεοῦ ὁ αἴρων τὴν ἁμαρτίαν τοῦ κόσμου. (-) ὅ8" οὗτός ἐστι περὶ οὗ 

once for all, but He is ever taking away the sins of the world by 
that one sacrifice. (Chrys. Hom. 18. Theoph.) 6 αἴρων means 
supporting the burden, something more than faking away ; it 
means also, bearing the weight of. Accordingly, it is used in 
about 200 places by the LXX for the Hebr. x2 (nasa), to carry, 
to lift, bear a weight. See S. Cyril here, who well expounds it, 
καταργῶν θάνατον, ὑπὲρ πάντων ἀποθανὼν, εἷς γὰρ ὑπὲρ πάντων 
ἀπέθανεν ἀμνὸς, as a vicarious offering for sin. See Isa. 1, 4---6. 
1 Pet. ii. 24, and Grotius, de Satisfactione Christi, ο. i. Ῥ. 24, 
against the Socinians, and Archbp. Magee on the Atonement, i. 
p. 216. 419, and ii. 335, ed. 1816, and see note on Matt. viii. 17, 
and Bloomf. here, who says: ‘ Jesus is characterized by the de- 
signation of a Lamé, with allusion to the paschal lamb typifying 
Him, and the lamb daily offered up at the evening sacrifice, repre- 
senting Him. Moreover, He is designated as the Lamb of God, 
with reference to His being appointed and approved by God as 
the all-sufficient sacrifice for the sins of men. In this view John 
the Baptist must have considered Jesus, when he called Him 
Lamb,—namely, as suffering and dying like a victim; for it is 
clear that he meant to represent our Lord as one dying, and that 
in the place of others, by his subjoining the words ὁ αἴρων τὴν 
ἁμαρτίαν τοῦ κόσμον by way of explication. Now the phrase 
αἴρειν τὴν ἁμαρτίαν answers to the Hebr. p> Nw? or NOM ND), 
which never signifies to remove sins, Ἱ. 6. evlirpate iniquity from 
the earth (as many recent Interpreters suppose), but to pay the 
penalties of sin, either one’s own, or others’, as in Exod. xxviii. 
30. Lev. v. 1; x. 17, where are conjoined, as synonymous, the 
formulas to bear the sin of the people, and expiate the sins of, 
and to atone for, the people with God. Therefore the formula 
‘to bear sins,’ must denote ‘ to be punished because of sins,’ ‘ to 
undergo the punishment due to sins.’ Again, as ‘ to bear one’s 
own sins’ denotes ‘to be punished for one’s own sins,’ so ‘ to 
bear the sins of others’ must mean ‘to be punished for the sins 
of others,’ ‘to undergo the punishment which the sins of others 
have deserved.’ Moreover, Christ is said ‘ to bear the sin of the 
whole world ;’ and therefore the interpretation above mentioned 
can have no place. There is, besides, in these formulas a mani- 
fest allusion to, and comparison with, a piacular victim. For 
such a victim was brought to the altar, and the Priest put his 
hands over and upon the head, a symbolical action, signifying 
that the sins committed by the persons were laid on the victim, 
and when it was slaughtered it was said to bear or carry away 
the sins of the expiated, by which it was denoted that the victim 
paid the penalty of the sins committed, was punished with death 
in their place, and for the purpose of freeing them from the 
penalty of sin, Therefore when Christ is called the Lamb bearing 
the sins of the world, we must understand one who should take 
upon himself the sins of men, so as to pay the penalties of their 
sins, and in their stead, for the purpose of freeing them from 
those penalties. In short, αἴρων denotes, in its full sense, ‘ taking 
away by bearing;’ and thus it is well adapted to express the 
atoning sacrifice of Christ for the sins of the world.” 

It has been alleged by some, that it is improbable that John 
the Baptist should have foreseen that Jesus would die by a violent 
death like a lamb, as a victim and a sacrifice for sin. And there- 
fore some have rejected the primitive and orthodox interpretation 
of this passage. And, indeed, if John the Baptist had been a 
mere ordinary man, it was impossible that he should then have 
contemplated Christ as such. But John was inspired from his 
mother’s womb ; he was the greatest of prophets. (Matt. xi. 9. 
Luke vii. 26.) Hence when he saw Jesus coming to his baptism, 
he was enabled to proclaim Him as the future Judge of the 
world (Matt. iii. 12. Luke iii. 17), and now he is empowered by 
the Holy Ghost to discern and to declare Him to be the One sin- 
less, expiatory Sacrifice, and Propitiatory Satisfaction for the sins 
of the world. 

John the Baptist preached the Doctrine of the Atonement 
before the Sacrifice was offered; and yet some are found to deny 
the doctrine, now that the Sacrifice has been offered ! 

On this doctrine see further below, on Rom, iii. 21—26. 
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(+) 3: Καὶ ἐμαρτύρησεν Ἰωάννης λέγων, Ὅτι τεθέαμαι τὸ Πνεῦμα καταβαῖνον ν μαι. 9.1. 

ε See Ὁ > a κ» 3 μα 
ως περιστεραν ἐξ ουρανου, και EMELVEV επ αυτον" 

Mark 1. 10. 
ἀλλ᾽ Luke 3. 21. 

Ζ Matt. 8, 11. 
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59. κἀγὼ οὐκ ᾖδειν αὐτόν' 
δ᾿ ΄ ο) ΄ 

ὁ πέμψας με βαπτίζειν ἐν ὕδατι ἐκεῖνός μοι εἶπεν, "Ed? ὃν ἂν ἴδῃς τὸ Πνεῦμα As" 5. 
καταβαῖνον, καὶ μένον ἐπ᾽ αὐτὸν, οὗτός ἐστιν ὁ βαπτίζων ἐν Πνεύματι ἁγίῳ: 
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τραφεὶς δὲ ὃ ᾿Ιησοῦς, καὶ θεασάμενος αὐτοὺς ἀκολουθοῦντας, λέγει αὐτοῖς, 
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Σίμωνα, καὶ λέγει αὐτῷ, Εὑρήκαμεν τὸν Μεσσίαν, ὅ ἐστι μεθερμηνευόμενον 

Χριστός. 45 ο Καὶ ἤγαγεν αὐτὸν πρὸς τὸν ᾿]ησοῦν. ἤγαγ ρ ἐμβλέψας αὐτῷ ὃ ᾿]ησοῦς «Μαι. 16. 18. 
εἶπε, Σὺ εἶ Σίμων ὁ υἱὸς ᾿Ιωνᾶ, σὺ κληθήσῃ Κηφᾶς' ὃ ἑρμηνεύεται Πέτρος. 

80. ἔρχεται ἀνήρ] cometh a man; ἀνὴρ (not ἄνθρωπος). Christ 
is the Husband of the Church and of every soul, as St. Paul says, 
“T have espoused you to one man (ἑνὶ ἀνδρὶ), Christ.”” (2 Cor. 
xi. 2.) I am the friend of the Bridegroom, He is the Bride- 
groom. 

91. ἵνα φανερωθῇ] in order that He might be manifested. 1 
come not with my baptism to give the Spirit, or to remit sins, but 
to prepare the way for Him and His manifestation. Hence, it is 
clear that the histories which are related by some concerning 
miracles, as if wrought by Christ in His childhood, are fabulous ; 
for if He had wrought miracles, He could not have been unknown 
in Israel, and have needed manifestation from John. (Chrys., 
Theoph.) The baptism of John lasted but a short time, being 
designed to manifest Christ, who submitted to receive the bap- 
tism of His servant, in order to encourage us to receive the bap- 
tism of our Master, whose baptism was necessary for those who had 
been baptized with the baptism of His servant. (Aug. Tract. v.) 

32. τεθέαμαι τὸ Πνεῦμα] I have seen the Spirit. John’s own 
witness was to be confirmed by the witness of God the Holy 
Ghost, Whose work it is to declare Christ. (CArys.) Cp. on 
Matt. xi. 2. 
—_ ὡς περιστεράν) as a Dove. The Holy Ghost then manifested 

Himself as a Dove,—and, at the day of Pentecost, in Tongues of 
Fire ; in order that we may learn to unite fervour with simplicity, 
and to seek for both from the Holy Ghost. (Aug.) 
— ἐπ᾽ αὐτόν] upon Him. The preposition implies motion to, 

the verb expresses immanence on. Cp. v. 33. 
33. κἀγὼ οὐκ ἴδειν αὐτόν] and I knew Him not. It has been 

objected by some, that it is not possible that John should have 
been ignorant of Jesus, the son of his mother’s kinswoman, and 
probably intimate with him in his infancy. 

But this objection is grounded on a misunderstanding of 
these words, which mean, '' Even I, intimate with Him as I am, 
did not as yet know Him as He is, and as I now preach Him to 
you.” 

Lest it should be supposed, that, from his mother’s near 
connexion with Mary the mother of Jesus, the Baptist might be 
biassed, either by favour or interest, to bear witness to Christ, he 
refutes this suspicion by saying, “1 knew Him not.”’ (Theoph.) 
It is not, therefore, from my own personal knowledge, as you 
may imagine, that I now declare Him to be what He is; for my 
own knowledge of Him is only earthly and human. But I proclaim 
Him, because I have received from heaven a revelation concern- 
ing Him. Cp. our Lord’s saying to St. Peter, Matt. xvi. 17. 
The Baptist, therefore, shows by these words, that he utters his 
testimony concerning Christ not from any considerations of human 
intercourse and nal affection, but from divine revelation. 
John declared Christ to the people, not from human attachment, 
but in obedience to the divine will. (Cyril.) As son of the cousin 

of our Lord’s Mother, he knew Jesus according to the flesh; but 
it was only by revelation from above that he knew and declared 
Him as He is, viz. the Lamb of God, the Judge of Quick and 
Dead, the Bridegroom of the Church, the Son of God, the Saviour 
of the world. 

87. δύο μαθηταί) two disciples. The Baptist, as the friend of 
the Bridegroom, gives away the Bride to Christ, by presenting 
the souls of his own disciples to Christ, and espousing them to 
Him. (Chrys.) See above on Matt. xi. 2 as to John’s conduct 
in this respect when he was in prison, and on the eve of death. 
His practice is consistent to the last: “ servatur ad imum Qualis 
ab incepto processerat, et sibi constat.’’ 

39. ὃ λέγεται ἑρμηνευόμενον] which is to say, being inter- 
preted. A common expression with St. John, who is careful to 
interpret Hebrew words (cp. i. 42; iv. 25; ix. 7), and is also 
accustomed to specify original Hebrew names. The word Έβρα- 
ἴστὶ occurs seven times in his Gospel and Apocalypse (John νυ. 2; 
xix. 13. 17. 20. Rev. ix. 11; xvi. 16), and no where else in 
N. T. 

40. Ἔρχεσθε καὶ ἴδετε] Come ye, and see. A phrase used by 
the Holy Spirit, particularly when speaking by St. John, to call 
attention to some notable thing. See i. 47. Rev. vi. 1. 5.7. Cp. 
Rey. xxii. 17. 20. 
— ὥρα ἦν ὡς δεκάτη] it was about the tenth hour, ten in the 

morning. On St. John’s mode of reckoning the hours, see below, 
iv. 6. 52; xi. 9; xix. 14. Townson on the Gospels, Dise. viii. 
pt. i. 

41. Σίμωνος Πέτρου] of Simon Peter, not yet mentioned by 
St. John, but supposed to be known to the reader from the other 
Gospels. See above, Introduction, p. 268. 

42. Εύρίσκει οὗτος πρῶτος τὸν ἀδελφόν] He first findeth his 
own brother Simon, and saith to him, We have found the Mes- 
sias. The proof of our having really found Christ, is seen in our 
finding our brother and bringing him to Christ. We find Christ 
by caring for the souls of our brethren. (Bede, Hom. in Vig. St. 
Andr, 
τος ρα τὸν Μεσσίαν] We have found the Messiah. 
τ (Mashiah). Messias in Hebrew, and Christ in Greek, the 
Anointed. See above, Matt. i. 1. Christos signifies unction, and 
Jesus is specially ¢he Christ, through Whom all Christians derive 
their unction, and Who is anointed with the oil of gladness above 
His fellows. Ps. xlv. 8. (Aug. Tract. 7.) 

43. Knoas] Cephas. He is called Petrus, ‘a stone;’ from 
Petra, ‘the Rock.’ (Aug.) Petrus (or Peter) has the same 
meaning in Greek as Cephas (w>) in Syriac; and the Apostle 
was called Peter from the firmness of his faith, by which he clave 
to that Petra, or Rock, of Whom the Apostle Paul speaks,— 
“ That Rock was Christ ’’(1 Cor. x. 4). (Bede, Hom. i. in Vig. 
St Andr.) See notes above - os xvi. 18. 

2 
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JOHN 1. 44—52. 

(4) “Τῇ ἐπαύριον ἠθέλησεν ἐξελθεῖν eis τὴν Γαλιλαίαν, καὶ εὑρίσκει Φίλιπ 

454 Ἡν δὲ ὁ Φίλιππος ἀπὸ 

45 © Εὑρίσκει Φίλιππος τὸν ρ 

47 Καὶ εἶπεν αὐτῷ 

455 Εἶῖδεν ᾿Ιησοῦς τὸν Ναθαναὴλ ἐρχόμενον πρὸς αὐτὸν, καὶ λέγει 
49. Λέγει αὐτῷ 

2" Καὶ λέγει αὐτῷ, ᾽Αμὴν ἀμὴν λέγω 

A , > α Ἐν A > ΄ 

ἃ οι 12.321. πον, καὶ λέγει αὐτῷ 6 ᾿]ησοῦς, ᾿ Ακολούθει μοι. 
.. Ν 9 nw , > ia A 4 

ech. 21. 2. ἨΒηθσαϊδὰ, ἐκ τῆς πόλεως ᾿ Ανδρέου καὶ Πέτρου. 
ο δ. Ν θ δν ‘ λό νὰ .ῶ p mM -— oA > a ΄ κ.α a 
a 22.18. αθαναὴλ, καὶ λέγει αὐτῷ, “Ov ἔγραψε Μωὺσῆς ἐν τῷ νόμῳ, καὶ οἱ προφῆται, 

ε ΄ 5 lel 9 εν a? Ν Ν > A / 

aut. 18-15 εὑρήκαμεν, ]ησοῦν τὸν υἱὸν τοῦ ᾿Ιωσὴφ τὸν ἀπὸ Ναζαρέθ. 
Isa. 7. 14. & 9.6. 3 > a » 
£40.10, 11, Ναθαναήλ, Ἐκ Ναζαρὲθ δύναταί τι ἀγαθὸν εἶναι; Λέγει αὐτῷ Φίλιππος, Ἔρχου 
& 53. 1, Χο a 
Jer. 23. ὅ και ἴδε. 

ο η 93 Ν > A Ἴδ aN 06 τὶ ἢ λί 5» αἱ δόλ 3 3 

Ἐκ. δὲ. 2 περὶ αὐτοῦ, ι ε ἀληθῶς ᾿Ισραηλίτης, ἐν 4 όλος ος. ἔστι. 
Dan. 9. 24. =! » ae ‘4 Ὁ η > 3) ee Ναθαναήλ, Πόθεν μὲ γινώσκεις ; ἀπεκρίθη Ίησους καὶ εἶπεν αὐτῷ, Πρὸ του σε 

h. 6. 12. , al ” ‘ A 5 
goa Φίλιππον φωνῆσαι, ὄντα ὑπὸ τὴν συκῆν εἶδόν σε. δν ᾿Απεκρίθη Ναθαναὴλ καὶ 
f Matt. 2. 23. a > a a > a 
Luke 2. 4 λέγει αὐτῷ, Ραββὶ, σὺ εἶ ὃ Υἱὸς τοῦ Θεοῦ, σὺ εἶ ὁ βασιλεὺς τοῦ Ισραήλ. 

« ch. 7. 41, 42 ἘΠ ᾿ 5 Ε ΧΘΈΣ: ο δν ο ans Ξ 5 
ΕΝ a2 Απεκρίθη ]ησοῦς καὶ εἶπεν auTo, Or εἶπόν σοι, Εἶδόν σε ὑποκάτω της 
ο A ΄ ΄, ΄ 3 

hGen. 95...5, συκῆς, πιστεύεις; μείζω τούτων ὄψῃ. 
Matt. 4. 11. cA aS Uy. ¥ x 3 Ν 3 ΄ ‘ ‘ 3 / a ral 
πο ὩΣ. ὑμῖν, ἀπ᾿ ἄρτι ὄψεσθε τὸν οὐρανὸν ἀνεωγότα, καὶ τοὺς ἀγγέλους τοῦ Θεοῦ 
& 34. 4 > , \ ey YY . . ’ A A e Lal 3 

ἀναβαίνοντας καὶ καταβαίνοντας ἐπὶ τὸν Υἱὸν τοῦ ἀνθρώπου. ρ Acts 1, 10. 

45. Ἢν δὲ Φίλιππος] But Philip was of Bethsaida, the city 
of Andrew. St. John, also of Galilee, makes other mention of 
Philip in connexion with Andrew his fellow-townsman. See 
below, vi. 6; xii. 21. 

46. Ναθαναήλ] Nathanael. 
God.’ 

48. Ἴδε] Behold an Israelite indeed, in whom there is no 
guile. All men knew Nathanael to be an Israelite. But our 
Saviour, piercing deeper, giveth further testimony of him than 
men could have done; “ Behold an Israelite indeed, in whom is 
no guile.’’ He declared that Nathanael belonged not only to the 
Church Visible (i. 6. the Church as seen by man), but to the 
Church Invisible, i.e. to the Church as seen by God. Hooker, 
iii. 1. 

Since Nathanael received such a testimony from Christ, why 
is he not found among the Apostles? Perhaps he was a learned 
man, skilled in the Law; and Christ would choose unlearned men 
to convert and confound the world. He would not convert fisher- 
men by orators, but orators by fishermen. (Avg.) Reasons have 
been adduced by some, for believing Nathanael to be no other 
than Bartholomew the Apostle; e.g. by Robert Nelson on the 
Feast of St. Bartholomew, and Meyer here. Cp. John xxi. 2, 
where Nathanael is placed before of τοῦ Ζεβεδαίου. But as the 
writer himself was one of the sons of Zebedee, no argument can 
thence be drawn that Nathanael was an Apostle. Rather, it 
would seem, that passage shows that he was not an Apostle, and 
therefore not the same as Bartholomew ; for Nathanael is there 
placed after Thomas (6 λεγόμενος Alduuos),—whereas, on the 
‘contrary, in all the Apostolic Catalogues (Matt. x. 3. Mark iii. 
18. Luke vi. 14, 15), except Acts i. 13, Bartholomew is placed 
before Thomas. 

49. Πόθεν μὲ γινώσκεις;] Whence knowest thou me ? 
obscure a person. 
— ὄντα ὑπὸ τὴν συκῆν] Something more than ὑπὸ τῇ συκῇ. 

The accusative intimates retirement under the shade of the fig- 
tree, as well as concealment there, perhaps for purposes of Prayer 
and Meditation. 

The foliage of the fig-tree produces a thick shade; and the 
Jewish rabbis were accustomed to rise early and to study beneath 
it. See Wetstein, p. 845, and Winer, R. W. B. p. 366. 

This mention of the fig-tree, under whose shade Nathanael 
seems to have sought for religious seclusion, indicates that the 
incident here recorded took place when the fig-tree was in full 
foliage, and therefore not in the winter or early spring. See 
Matt. xxiv. 32. Jahn, § 72. 

Perhaps this circumstance may throw some light on the 
question concerning the dime of year of our Lord’s Birth. Our 
Lord was baptized at about the same season of the year as that 
in which He was Jorn (see Luke iii. 23), and the incidents here 
mentioned appear to have occurred in the autumn, about the 
time of the Feast of Tabernacles, when the boughs of trees were 
in full leaf. (See Levit. xxiii. 40; and above, i. 14; below, vii. 2, 
and note at the end of the Seventh Chapter.) They must, how- 
ever, have occurred more than forty days after our Lord’s bap- 
tism ; for the Temptation took place between it and them. 

Nathanael inquires as man, Christ replies as God, “T saw 
thee; thou wast then seen by Me as God,’’—that is, from afar, 
and when no other eye was upon thee. I saw thee under the 

dyna i. ᾳ. Θεόδωρος, ‘gift of 

Me, so 

fig-tree, before Philip called thee ; and I saw thy heart, and pro- 
nounce thee to be an Israelite indeed, in whom there is no guile,— 
that is, who art not indeed free from taint of sin, but whorart 
ready to ccnfess thyself a sinner, and to embrace the truth; 
(Chrys. Aug. Tract. vii. et de Verb. Dom. Serm. 40.) 

We read, in the beginning of the Old Testament, that the 
Eye of God discovered Adam hiding himself among the (trees of 
the garden (Gen. iii. 8); and thence he was brought forth to re- 
ceive his sentence of condemnation. But in the beginning of the 
Gospel, the Eye of Christ discovers Nathanael under the fig-tree, 
and proclaims him an Israelite indeed. In the former case we 
see the Omniscience of Judgment, in the latter of Love. Adam 
sewed leaves of the fig-tree together to hide his shame. (Gen. iii. 
7.) Christ saw Nathanael in his retirement under the fig-tree, 
and proclaimed him ‘‘an Israelite indeed, in whom was no 
guile.” : 

At the end of our Lord’s Ministry, He discovered Zacchreus 
amid the leaves of the sycamore-tree, and called him by his name, 
and abode with him at his house. See Luke xix. 5. 

Christ’s Eye pierces through the thick leaves of our secret 
thoughts. We are never less alone than when alone. He sees us 
in our solitude; let our-eye be also on Him, for we must all one 
day be made manifest before His judgment-seat (see 2 Cor. νυ. 10) ; 
for ‘‘all things are naked and open to the eyes of Him with whom 
we have to do.” See on Heb. iv. 13. 

50. 'Ῥαββὶ, σὺ εἶ ὁ Tibs τοῦ Θεοῦ] Rabbi, thou art the Son of 
God. How is it that Peter, for his confession afterwards, received 
such excellent gifts (Matt. xvi. 16), and that those gifts were not 
now bestowed on Nathanael for Ais confession of Christ? and 
that our Lord said, that He would build His Church on Peter’s 
confession as being complete ; and that He promised to lead Na- 
thanael to a higher elevation, as if his confession was not perfect ? 
The reason seems to be, that Nathanael did not as yet confess 
Christ to be the true living God, the Lord of angels ; and there- 
fore Christ promises that hereafter he shall see heaven opened, 
and the angels of God ascending and descending to minister to 
the Son of Man as their King. (Chrys.) Nathanael would not 
have addressed Christ as Rabbi (see Matt. xix. 16, 17) if he had 
then known Him to be God. But Peter, although he had seen 
Him in His humiliation as Son of Man, yet was not staggered by 
what he saw, and owned Him as the Christ, the Son of the living 
God. 

52. ᾽Αμὴν ἀμήν] Verily, verily. ἀμὴν, amen, or verily (see 
Matt. v. 18), occurs twenty-five times in St. John’s Gospel ; 
always doubled, never used by any one but Christ, and always at 
the beginning of a sentence. It is never doubled in the other 
Gospels. It is found at the end of sentences, especially doxo- 
logies in the Apocalypse, i. 6, 7; v. 14; vii. 12; xix. 4, in which 
book Curist is called ὁ Αμήν. Rev. iii. 14. 

The utterance of the word ᾽Αμὴν, Amen, especially when 
doubled, was supposed by the Jews to have the solemnity of an 
adjuration. See the authorities from the Talmud in Wetst. 
p- 851. 

God is called by Isaiah (Ixv. 16) the God of Amen, or Truth ; 
and Amen is doubled in St. John’s Gospel, in which the Word of 
Truth is solemnly sealed for ever. 
— ἀπ᾽ ἄρτι] henceforth,—now that I am come and have begun 

My course as the Messiah. 
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Π. 1 Καὶ τῇ ἡμέρᾳ τῇ τρίτῃ γάμος ἐγένετο ἐν Kava τῆς Γαλιλαίας: καὶ ἦν 

ἡ μήτηρ τοῦ ᾿]ησοῦ ἐκεῖ, 2 ἐκλήθη δὲ καὶ ὁ ᾿]ησοῦς καὶ οἱ μαθηταὶ αὐτοῦ 
5 Ν , 8 α 6 , ¥ 

εις TOV γάμον. Και υστερΊσαντος οινου, λέγει ἡ μήτηρ τοῦ ᾿]ησοῦ πρὸς 
τν > > ¥ 4a , Ἀν τς = πα 3 - ντ Ν Ν Ν ΄ 

αὐτὸν, Οἶνον οὐκ εχουσι. 4έγει αὑτῇ ὁ ἴησοῦς, Τί ἐμοὶ καὶ σοι, YUVAL ; 22 Sam. 16. 10. 
3 ν ec νά οὕπω ἥκει ἡ ὥρα µου. 

ὑμῖν, ποιήσατε. 

ε ΄ a a 4 ς 
5 Λέγει ἡ μήτηρ αὐτοῦ τοῖς διακόνοις, Ὅ τι ἂν λέγῃ 2 Kings 3. 1. 

Ss ~ 

συ Ἦσαν δὲ ἐκεῖ ὑδρίαι λίθιναι ἐξ κείμεναι, κατὰ τὸν καθ- » Mark7. 5. 

— οὐρανὸν ἀνεῳγότα] the heaven, shut by the sin of the first 
Adam, opened by the obedience of the second Adam. 
— τοὺς ἀγγέλους τοῦ Θεοῦ] the Angels of God, in the Gar- 

den at the Agony, at the Resurrection, and at the Ascension. 
(Theoph.) 
— ἐπὶ τὸν Ὑἱὸν τοῦ ἀνθρώπου] on the Son of Man, and minis- 

tering to Him. Thus ye shall learn the Mystery of the two Na- 
tures, of God and Man, united in the Person of Christ. This 
mention of homage paid by Angels to Christ in His Human Na- 
ture is appropriately introduced by St. John, as a refutation of 
the Gnostic error, prevalent in Asia, paying worship to Angels, 
and so disparaging the dignity of Christ. See below on Coloss. 
ii. 18. 

The same truth is suggested by the mention of the Angel 
coming down from time to time, and troubling the water of 
Bethesda, in order to heal one patient on each occasion (y. 4). 
Christ heals by a word (v. 8); and He has come down from 
heaven once for all, and healed the whole human race. 

Cu. 11. 1. τῇ ἡμέρᾳ τῇ τρίτη γάμος] on the third day after 
His return to Galilee (i. 43). Doubtless something is designed 
by this precise and exact indication of time ; 

On the first day, John declared Jesus to the Priests and 
Levites (John i. 19—28), who came from Jerusalem to him at 
Bethany and in Perea. It is probable that this took place soon 
after our Lord’s Temptation, which is not described in this 
Gospel. 

On the second day, John proclaimed Jesus as the Lamb of 
God, and referred to his former testimony concerning Him (John 
i. 29, 30), and to the descent of the Holy Ghost on our Lord at 
His baptism ; which is no where mentioned in ¢his Gospel. 

On the ¢hird day, John revealed Jesus especially to Andrew 
and another of his disciples, who accordingly follow Jesus, and 
speak of Him as the Christ; and He abides with them that day 
(i. 40), and calls Simon by the name Cephas. 

On the fourth day, Jesus returns to Galilee, and finds Philip 
of Bethsaida in Galilee, who finds Nathanael of Cana in Ga- 
lilee. 

On the third day after this event, the Marriage of Cana 
takes place, at which was wrought the first Miracle, the Mani- 
festation of His Godhead. 

As the Book of Genesis begins with the history of a period 
of Six Days, so, it would seem, does the Gospel of St. John—the 
Genesis of the New Testament. (Cp. Burgon. p. 38.) In Ge- 
nesis, the consummation is in the Institution of Marriage in Para- 
dise (see Gen. i. 26 —28), where Adam is united to Eve,—a figure 
of the Mystical Union and Marriage betwixt Christ and His 
Church. (Eph. vy. 22—3%2.) The consummation is here in the 
“Marriage of Cana, where Christ manifests the Union of the two 
Natures, that of God and Man, in Himself. See on vv. 2, 8 
— γάμος] a Marriage Feast (see Matt. xxii. 2. Luke xii. 36), 

lasting for seven or eight days. See Gen xxix. 27. Judg. xiv. 15, 
and Lightfoot here. 

— Κανᾷ τῆς Γαλιλαίας] Perhaps Kana-el-Jelil, or Kirbet 
Kana, about seven miles north of Nazareth, and about ten s.w. 
of Capernaum. See Rodinson’s Palestine, iii. p. 204. Later Re- 
searches, p. 108. Winer, Real-Lex. i. p. 648. 

2,3. ἐκλήθη ὁ ᾿Ιησοῦς καὶ of μαθηταὶ---ἡ μήτηρ] Jesus was 
bidden, and His disciples, to the marriage; and His Mother 
was there. Joseph, it would seem, was now dead. 

He Who is the Son of God and also the Son of Mary came to 
the Marriage. He Who, when He was with the Father, had in- 
stituted Marriage; He Who came into the world to a Marriage, 
for He has espoused the Church, which He has redeemed with 
His own blood, and to which He has given the Holy Spirit as a 
pledge, and which He first united to Himself in the Virgin’s 
Womb, from which He came forth as a Bridegroom from His 
chamber, rejoicing to run His course (Ps. xix. 5), when He, the 
Word of God, married our flesh, and so the Son of God and the 
Son of Man joined both in one. (Aug.) Hence we may learn to 
reject the heresies of Tatian and Marcion, who disparage Matri- 
mony. (Bede, Hom. dom. 1, post Epiph.) 

On the honour thus paid by Christ to Holy Matrimony, see 
the Marriage Office in the Book of Common Prayer. 

8. ὑστερήσαντος οἴνου] when the wine failed; perhaps at the 
close of the feast-week. 
— ἡ μήτηρ τ. Ἰ.] the mother of Jesus ; never called Mary by 

St. John. 
4. Τί ἐμοὶ καὶ col] Woman, what have I to do with thee? 

The Hebr. 731 22 πο (mah lanu valak), Quid nobis et tibi? 

(Josh. xxii. 24. 2 Sam. xvi. 10. Matt. viii. 29; xxvii. 19. Mark 
i. 24, and Wetstein’s note.) 

The word γύναι, woman, is not necessarily to be under- 
stood as a rebuke. Cp. xix. 26; xx. 15; and see Kuin. here, 
who quotes Soph. Trachin. 370, and the words of Augustus to 
Cleopatra, Dio Cass. li. p. 305, θάρσει, γύναι, καὶ θυμὸν ἔχε 
ἀγαθόν. But yet, as the Fathers observe, it is significantly em- 
ployed to remind Mary of her womanhood, and of her subjection 
to her Son, as God. He does not say μῆτερ, but γύναι. 

The sense is, What have I, as God, to do with thee, a 
woman? Dost thou suppose that the divine power by which I 
work miracles can be set in motion by thee, because thou art the 
mother of My humanity? S. Ireneus says (iii. 16. 7), ‘‘ Dominus 
repellens intempestivam ejus festinationem dixit, Quid mihi et 
tibi, mulier ?”” Thus He condemns those who pray to the Virgin 
to command Christ, ‘‘ Monstra te esse matrem, Jure matris im- 
pera Filio.”” 

Hence Christ, Who loved and revered His earthly Mother 
(see Luke ii. 51. John xix. 26), teaches us to begin with love and 
reverence to our heavenly Father; and He here rebukes His 
Mother. He had great regard for her, but more for the salvation 
of souls. (Matt. xii. 48. Luke xi. 27.) He therefore corrects 
her, and prepares the way for the working of His first miracle 
with due dignity. (Chrys.) 

Christ is the Son of Mary, and the Lord of Mary ; He was 
made of Mary and created Mary ; for He is the Son of David and 
the Lord of David. (Ps. cx. 1.) He is both man and God. 
Aug. 
: hee miracle which He was now about to work, He was about 
to work as God. As God He has no mother. And now that He 
was about to perform a divine work, He ignores, as it were, the 
human womb, and asks, ‘* Woman, What have I to do with 
thee?’ As much as to say, Thou art not the Mother of that in 
Me which works miracles; thou art not the Mother of My God- 
head. What then have I now to dowith thee? (Aug., see also 
his Serm, 218.) 

Our Lord here and elsewhere displays His Divinity more 
clearly, by bringing it out in conérast with His relationship to 
His human Mother. Cp. Mark iii. 32. Luke ii. 48. 

— οὕπω ἥκει ἡ ὥρα µου] Mine hour is not yet come; the hour 
of My weakness derived from thee is not yet come; but it will 
come, and then I will acknowledge thee. 

Mine hour is not yet come, but it will come hereafter. When 
the hour of my human infirmity arrives, and when that infirmity, 
of which thou art the Mother, hangs on the Cross, ‘hen I will 
own thee as My Mother. Accordingly He owned her, when that 
which was born of her was about to die; then He commended 
her to His Disciple, and said to him, “ Behold thy mother.’”’ 
(Aug.) See John xix. 26, 27, the best comment on this text. 

As man He had His hour (cp. vii. 30; viii. 20; xii. 27; 
xvii. 1). But as God He has no hour. He is the Everlasting 
Jehovah. He is the Author of all Time. And it was as God that 
He was now about to work, and to manifest His Godhead ; and 
He calls His hour of suffering ‘‘ Mine hour,”’ because He chose 
the hour of His own death; He had the power of laying down 
His life when and as He pleased. (John x. 18.) 

6. εξ] six; the number of the days in which God created the 
world. All things are made new by the Incarnation of Christ. 
See v. 11, and above, Introduction, p. 259. 

— κατὰ τὸν καθαρισμόν] according to the purifying, for 
ablution before dinner, and for washing of the vessels. (Matt. xv. 
2. Luke xi. 39.) It would appear from v. 7 that these six water- 
pots had been exhausted of part of their contents before the 
miracle was wrought. 
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Ν a > ΄ A 3 ΑΝ Ν , » lal αρισμὸν τῶν ᾿Ιουδαίων, χωροῦσαι ἀνὰ μετρητὰς δύο ἢ τρεῖς. 
ΕΦ A , Ἂς ε ὃ ΄ ὑδ δα κ. 2 κ ν Ἂν ὁ ᾿Ιησοῦς, Γεμίσατε τὰς ὑδρίας ὕδατος: καὶ ἐγέμισαν αὐτὰς ἕως ἄνω. 
λέγει αὐτοῖς, ᾿Αντλήσατε νῦν καὶ φέρετε τῷ ἀρχιτρικλίνῳ: καὶ ἤνεγκαν. 

JOHN II. 7—13. 

7 Λέγει αὐτοῖς 

ὃ Καὶ 
Sie Ὡς 

a 33 , ae , Ν ν > ΄ ‘ > ¥ , 
δὲ ἐγεύσατο ὁ ἀρχιτρίκλινος τὸ ὕδωρ οἶνον γεγενημένον, καὶ οὐκ Ίδει πόθεν 
3 Ν ε A ΄ 3 ε > , Ν 9 Lad ἂς ig c 

ἐστὶν, οἱ δὲ διάκονοι ᾖδεισαν οἱ ἠντληκότες τὸ ὕδωρ, φωνεῖ τὸν νυμφίον ὃ 
> ΄ 10 Ν , 3. A » ¥” 0 ον \ Ά, ΗΝ ίθ 
ἀρχιτρίκλινος, '' καὶ λέγει αὐτῷ, Πας ἄνθρωπος πρῶτον τὸν καλὸν οἶνον τίθησι, 

A > καὶ ὅταν μεθυσθῶσι, τότε τὸν ἐλάσσω' σὺ τετήρηκας τὸν καλὸν οἶνον ἕως ἄρτι. 
ech, 1. 14. 11 ὁ Ταύτην ἐποίησε τὴν ἀρχὴν τῶν σημείων ὁ ᾿Ιησοῦς ἐν Kava τῆς Γαλιλαίας, 

+3: , Ν / > lal + We δ τὸς 3 αν ε Ν > lal 

καὶ ἐφανέρωσε τὴν δόξαν αὐτοῦ. καὶ ἐπίστευσαν εἰς αὐτὸν οἱ μαθηταὶ αὐτοῦ. 
col ‘ ‘ ἈΝ ε cal Ν 

(τ) 13 Μετὰ τοῦτο κατέβη εἰς Καφαρναοὺμ αὐτὸς καὶ ἡ μήτηρ αὐτοῦ, καὶ 
ε 3 Ν > Leal ‘ ε ΔΝ > Lal ἂν 3 ie) » > ‘ ε ia 

οἱ ἀδελφοὶ αὐτοῦ, καὶ οἱ μαθηταὶ αὐτοῦ, καὶ ἐκεῖ ἔμειναν οὐ πολλὰς ἡμέρας. 
-“ > ’ ‘ 

(3) 19 Καὶ ἐγγὺς ἦν τὸ πάσχα τῶν ᾿Ιουδαίων, καὶ ἀνέβη εἰς Ἱεροσόλυμα ὃ 
᾿]ησοῦς. 

— χωροῦσαι ἀνὰ µετρητάς] containing two or three firkins 
apiece. See Matt. xx. 9. Mark vi. 40. µμετρητὴς is the Hebr. 
na (bath). 2 Chron. iv. 5. See on Luke xvi. 6. Joseph. Ant. 
viii. 2. 9, and Wetst. and Kuinoel here. 

Since the μετρητὴς held seventy-two sextarii (Joseph. Ant. 
viii. 2), about nine gallons,—and since these water-pots held two 
or three μετρηταὶ apiece, the quantity of water changed into wine 
was very great—about 135 gallons. 

This large quantity has been perverted by some into an 
argument against the veracity of St. John’s account, and even 
against the reality of the miracle itself. What use, it is asked, 
could there be in the supply of so much wine for a single feast ? 
And is it consistent with the divine character of Christ to produce 
what would only be wasted, and was so disproportionate to the 
occasion ? 

To this it has been replied by some (Semler and Kuin.) that 
it is probable that only a portion of the water in the water-pots 
was changed. This is against the text. Others reply, that it 
was an act of divine benevolence to supply a large quantity of 
wine for the future use of the newly married pair and their 
friends. (Meyer.) 

This may be so. But the true reason of the large surplus 
beyond the present need, seems to be of a higher spiritual kind, — 
namely, in order that there might be in this residue,—as in the 
twelve baskets remaining over and above the barley loaves after 
the miraculous feeding (Matt. xiv. 20; xvi. 9. John vi. 13),—a 
visible and abiding proof and record of this mighty work of 
Christ ; and that, whenever the newly married pair brought forth 
any of this wine, from time to time, to welcome and regale any 
of their friends, they themselves might be reminded, and they 
might speak to others, of the divine power and love of Him Who 
produced it; and so the effects of the Miracle might extend far 
beyond the time, and place, and other circumstances of its first 
operation ; and that the water, thus made wine, might diffuse the 
knowledge of the Gospel, and become a well-spring and fountain 
of living water for the salvation of souls. The bread of the barley 
loaves could not be kept long; and therefore, in that case, the 
surplus produced by our Lord was less. But the “good wine” 
of Cana might be preserved for many years. How many persons 
may it have afterwards refreshed in body and soul! Perhaps it 
may have served for many holy Eucharistic celebrations in the 
infant Church of Galilee. 

7. Γεµίσατε τὰς ὑδρίας] fill ye the waler-pols. He uses the 
elements of which the world consists, to show that the world was 
not made by any power alien from Himself, as some heretics 
assert. (Chrys.) 

— ἕως ἄνω] up to the brim. So that any one might first see 
the water, and then the wine into which it was changed. 

8. ἀρχιτρικλίνῳ] to the ruler of the feast, or συµποσιάρχης, 
cp. Ecclus. xxxii. 1, where he is called ἡγούμενος. ‘ Convivii 
Magister, Modimperator.” (Varro.) ‘ Arbiter bibendi.”’ (Horat. 
I. iv. 18.) ““ Dictator.” (Plaut.) It has been supposed by some, 
that the ἀρχιτρίκλινος was the τραπεζοποιός: cf. Julius Pollux 
(Onom. iii. 41),—a chief servant or butler, whose duty it was to 
provide wine and food for the guests. But no authority has been 
quoted for this sense, and the etymology of the word seems to be 
against it. Besides, his language to the bridegroom (v. 10) shows 
that he regarded the bridegroom as the purveyor of the feast ; and 
his words to the bridegroom are not those of a servant to a mas- 
ter, but of an equal. He was one of the guests, chosen to taste 
the wine, and to regulate the order of its consumption. 

10. τὸν καλὸν οἶνον] the good wine; that is, the best wine,—a 

saying which may be applied spiritually by the Church, and ad- 
dressed to the Divine Bridegroom Christ, Who has kept the best 
wine for us until now, and gives it to us here, in this the last 
Gospel, by His beloved servant St. John. See above, p. 257. 

11. Ταύτην ἐποίησε τὴν ἀρχήν] The beginning which He made 
was this,—He laid this first stone, or foundation, of the mira- 
culous fabric. Observe, τὴν ἀρχὴν and ἐποίησε. τὴν is omitted 
by A, B, L, and some Editors, but without reason. 

He Who changed the water into wine in the water-pots, at 
Cana in Galilee, works the same change every year in the rain 
which descends from the clouds of heaven into the vines. But 
this gradual operation of change in all the Vineyards of this 
world attracts no admiration, on account of its continuity. There- 
fore, the same God sometimes makes, as here, unusual demon- 
strations of His power, in order to awaken men from their slum- 
ber, to a sense of His Omnipotence, and to excite them to worship 
Him as God. See Aug. and Jreneus, iii. 12. 5,—‘* He Who 
changed water into wine thus proved Himself their Creator. He 
walked on the sea as on dry land, and fed thousands with a few 
loaves,—in order that He might show us that He is the Lord of 
the Universe.’’ (Athanasius, de Incarn. 18, p. 51.) 

The whole of the passage, pp. 50, 51, is well worthy of 
perusal, and very seasonable in an age like the present, when a 
disposition manifests itself to separate the study of Physics from 
that of Religion, and to detach the operations and phenomena of 
the World of Nature from the control and government of Him 
Who is Supreme in the World of Grace. If we would philoso- 
phize aright, let us regard Curist as Creator and Lord of the 
Elements, and as acting in them and by them. Cp. the remarks 
on Matt. xiv. 20. As we admire the works wrought by the Man 
Christ Jesus, so let us admire those done by Jesus our God. Let 
us not turn our faces to the works of creation, and our backs to 
Him Who made them. (Azng.) 

This change of Water into Wine presents a lively figure of 
the change wrought in our Nature by that great Event, which is 
the principal theme of this Gospel—the Incarnation of the Son 
of God. Christ’s first Miracle was not an act of Creation, but 
it was an act of Change of an element from a lower to a better 
condition. Water is mellowed into Wine by the Sun. Water 
was changed into Wine by Christ. Christ, the Sun of Righteous- 
ness, Who now cometh forth from His chamber, and rejoiceth as 
a Bridegroom to run His course, has transfigured our Nature by 
its union with the Divine in Himself. See above, Introduction, 
pp. 259, 260. 

On the change wrought in our Nature by the Incarnation, 
see Hooker, V. liv. 5. 
— ἐπίστευσαν] they believed. They had already some faith 

(i. 41; see also ii. 23), which was increased by His miracles, but 
yet was not a clear and firm faith (see vii. 5). And thus we learn 
that faith, like other graces, is gradual in its growth, and needs 
continual education and cultivation by those means which God 
provides for its increase. 

12. κατέβη] He went down. The lake of Galilee—on the n.w. 
shore of which was the great city of Capernaum—is very much 
lower than the level of the hills of Galilee. Hackett, Illustr. p. 
135, ορ. ix. 49. 51. 
— ἀδελφοί brethren, ‘ cousins." Abraham was the uncle of 

Lot, and Laban of Jacob, yet Scripture calls them brethren. All 
the relatives of Mary are called brethren of Christ. (Aug.) See 
above on Matt. xii. 46; xiii. 55. 

13. τὸ πάσχα] the Passover of the Jews. St. John mentions 
| the Passover three times, and always with this addition, “ of the 
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d Matt. 21. 12. 
Mark 11. 15. 

15 Καὶ ποιήσας φραγέλλιον ἐκ Luke 19. 45. 
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aus ἐγερεῖς αὐτόν; 7! Εκεῖνος δὲ ἔλεγε περὶ τοῦ ναοῦ τοῦ σώματος αὐτοῦ. γερ 
a ἃ 15. 29. 

Jews"’ (cp. vi. 4; xi. 55); because he wrote at a time when it 
was requisite to distinguish it from the Christian Passover, and 
because he wrote for many who were not conversant with Jewish 
customs. See τ. 6, and y. 1, and above, p. 206, and cp. the in- 
stances in which St. John translates Hebrew words, i. 38. 42, and 
cp. iv. 9 and 25; and Dr. Townson on the Gospels, Disc. vii. 
sect. 2, and above, p. 268. 

This seems to have been the first Passover of our Lord’s 
ministry. If the Feast in ch, v. 1 is the second, or a feast of Pen- 
tecost, then that at vi. 4 is the third Passover. And so, with the 
Passover at which He suffered, there are four Passovers in St. 
John’s Gospel; which was the opinion of Eusebius, i. 10. Theo- 
doret, ad Dan. ix. tom. ii. p. 1250, ed. Hal. 1770. 

On the Passovers in our Lord’s Ministry see below, v. 1. 
14. εὗρεν ἐν τῷ ἱερῷ κ.τ.λ.] He found in the Temple. Not ἐν 

τῷ ναῷ, the Sanctuary, but ἐν τῷ ἱερῷ, in the outer courts. See 
Matt. xxi. 12. 
— βόας--- πρόβατα---περιστεράς] oxen—sheep—doves, for sacri- 

fices inthe Temple; in order that persons who came from far, and 
could not bring victims with them, might purchase them on the 
spot. The money-changers were there to facilitate the purchases 
of the sacrifices. See Matt. xxi. 12. Perhaps, also, to change 
money, for the payment of the Temple-Rate, due now. See on 
Matt. xvii. 24. 

Tt might not have seemed to bea great sin to sell in the 
Temple what was purchased in order to be offered in the Temple. 
Yet our Lord drave them out. (Aug. and Bede.) 

15. πάντας ἐξέβαλεν] He drave them all out. A fulfilment of 
the prophecy (Mal. iii. 1—3). Our Lord did this twice, as is 
evident from the other Gospels. (See Matt. xxi. 12. Mark xi. 15. 
Luke xix. 45.) The former instance is that described here by St. 
John. (Aug. de Cons. Evang. ii. 67.) 

And yet, against the clear testimony of the Gospels, and the 
concurrent interpretation of antiquity, it has been recently denied 
by many (Liicke, De Wette, Strauss), that there was more than 
one Cleansing of the Temple by Christ. 

Origen (in Joan. tom. x.) dwells on this act as a wonderful 
proof of Christ’s Divinity felt by men,—even by the large multi- 
tudes who profaned the Temple. See above, 5. Jerome on Matt. 
xxi. 12. 16. 

16. μὴ ποιεῖτε] make ye not My Father’s house a house of 
merchandise. Sellers in the Temple are they who seek their own 
things, not those of Jesus Christ. (Phil. ii. 21.) Simon Magus 
desired to purchase the gift of the Holy Spirit, that he might sell 
it again. He was among the Sellers of Doves. Divine Grace is 
so called, because it is given gratuitously. (Aug., Origen.) See on 
Matt. xxi. 12. 

Money-Changers in the Temple are they who pursue secular 
interests in the Church; and.God’s house is made a house of 
merchandise, not only by those who seek to obtain money or praise, 
or honour, by means of holy Orders, but by those also who exer- 
cise the sacred ministry, or dispense sacred gifts, with a view to 
human rewards,—and not with simplicity of intention. (Bede.) 

17. γεγραμμένον ἐστίν] Observe this formula of quoting Holy 
Scripture,—peculiar to St. John. Cp. vi. 31. 45; x. 34; xii. 14. 
The other formula, γέγραπται, so common in the other Evan- 
gelists occurs only once in St. John’s Gospel, viii. 17. 
— Ὁ ζῆλος, κ.τ.λ.] The zeal for Thine house shall eat me up. 

Let all the members of Christ’s Body be consumed with this zeal. 
Who is he that is eaten up with this zeal? He who never rests, 
but is ever endeavouring and longing, that what he sees amiss may 
be corrected; and if he cannot correct it himself, is patient, and 
mourns inwardly. You see your brother going astray, let the 
zeal of God’s house eat thee up; prevent him if you can; restrain 

him if you can; terrify him if you can; persuade him if you can; 
never cease; do the same in your family; do whatever you can, 
according to your position in life. Then you will imitate Christ, 
of Whom it was said, ‘‘ The zeal of Thine House hath even eaten 
me up.” (Aug.) 

The quotation here is from Psalm lxix. 9, which the Holy 
Spirit thus refers to Christ. Let the reader examine the contents 
of that Psalm ; and he will derive comfort from the consideration 
that the Church in appointing it for use on Good Friday, and in 
applying its prophecies to Christ, is authorized by the sanction of 
the Holy Ghost speaking by St. John. And he will have a safe- 
guard against that scepticism which endeayours to wrest these 
prophecies from Christ. 

18. of Ἰουδαῖοι] the Jews answered. Remark St. John’s pecu- 
liar use of this expression, ‘‘ the Jews” (ii. 20; v. 10. 15, 16.18; 
vi. 41; vii. 1; viii. 22. 48; ix. 22; x. 24, and passim), as assert- 
ing distinct from and opposed to Christ and His disciples. The 
reason of this is (as Wetstein observes, p. 847), that St. John wrote 
last of the Evangelists, at a time when the Jews were known as 
enemies of Christ’s disciples. See above, Introduction, p. 268, 
and below, Introduction to the Epistle to the Hebrews, p. 365, 
note. 

19. Λύσατε] Destroy ye; a prophecy that they would do so. 
Cp. xiii. 27. Matt. xxiii. 32, and Glass. Philol. S. pp. 406. 873. 

He predicts at His first Passover what they would do at His 
last Passover. 

And by His act in cleansing the material Temple at this 
Passover, He foreshadowed His own act in raising the Temple’s 
antitype—His own Body, at the last Passover, and in thus reviving 
His mystical Body the Church. 
— τὸν ναὸν τοῦτον] this ναὺς, or sancluary, in which the 

Godhead dwells, vale.—this Holy Place. Observe the change of 
words, and the difference between them. He had purged the 
ἱερὸν or outer court of the Temple (see v. 14), of the sordid 
traffic with which they had defiled it: He would do more than 
this: they would destroy the ναὸς or sanctuary itself of His Holy 
Body, in which the Deity was enshrined as in a Divine Oracle, 
but He would raise it again in three days. 

Τὸν vaby τοῦτον is equivalent to Myself. On this use of 
οὗτος, see on Matt. xvi. 18. Cp. below, vi. 50. 

They sought for a miracle from Christ, because He had driven 
their traffic from the Temple; and He tells them in reply, that the 
Temple was emblematic of His own Body, and that He by His 
own divine power would do much more than He had done in 
purging the type profaned by them. He would raise the antitype, 
His own Body, destroyed by them. (Bede.) As the Body of 
Christ was crucified and raised again, so will it be with His mys- 
tical Body, the Church; and with every true Christian, who is 
crucified with Christ, and buried with Christ, and rises again with 
Christ to newness of life in this world, and to eternal glory in the 
next. (Origen.) Compare Ezek. xxxvii. 11. Rom. vi. 4. 1 Pet. 
ii. 5. Ephes. ii. 20; iv. 19. 1 Cor. xii. 12. 27; xv. 22. 

On this text see the Sermon of Bp. Andrewes, ii. 344. 
20. Τεσσαράκοντα καὶ ἐξ ἔτεσιν] Forty and six years was this 

Sanctuary in building. On this use of ᾠκοδομήθη, see Ezra ν. 
16. It began to be built (or rather rebuilt) by King Herod the 
Great, forty-six years ago, and is not yet finished. See Joseph. 
Απ. xv. 1]. B.J.i.21. ‘ Agrippe II. demum tempore abso- 
lutum est totum templi edificium,”’ ἤδη καὶ τότε τὸ ἱερὸν τετέλεστο, 
Joseph. Ant. xx. 8. (Kuin.) Wieseler (Chronol. Syn. p. 106) 
reckons that this period of forty-six years had expired at the 
Passover, A.u.c. 781. 

21. ἔλεγε περὶ τοῦ ναοῦ τοῦ σώματος αὐτοῦ] He was speaking 
of the sanctuary of His body. Our Lord often uttered sayings 
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Heb. 10. 23. ἀμὴν λέγω σοι, ἐὰν μή τις γεννηθῇ ἐξ ὕδατος καὶ Πνεύματος, ov δύναται 

which were not intelligible at first to those who heard them, but 
became clear afterwards; and thus He showed His divine pre- 
science. (Chrys.) Cp. St. John’s own declaration concerning 
Christ’s disciples (xii. 16). 

This observation is of great importance, and answers by an- 
ticipation many objections, grounded on the erroneous supposition 
that Christ could not have meant to say what His words imply ; 
gmerely because they, to whom He was then speaking, could not 
understand that meaning. The allegation virtually contravenes 
the claims of His Prophetical office. For it is the essence of 
Prophecy to be obscure when first delivered, and to be explained 
by the event. Examples of Christ’s prophetic language, combined 
by didactic instruction, may be seen in iii. 5; vi. 53. See the 
notes there on the prolepses, or anticipations, in our Lord’s Teach- 
ing, to be explained afterwards by the event. 

22. εἶπεν 5 Ἰησοῦς] Elz. has not the article; but it isin A, 
B, E, G, H, Κι L, Β, V, X. ἵ 

94. Αὐτὺς δὲ ὁ Ἰησοῦς, κ.τ.λ.] Yet Jesus Himself did not trust 
Himself to them, for that He knew all men, and because He had 
no need that any one should testify of man, for He knew of 
Himself what was in man. These two verses afford an instance 
of the peculiar manner in which the Holy Spirit pronounces judg- 
ment, in St. John’s Gospel, on things and persons. Cf. v. 21; 
vi. 64. 71; vii. 39; viii. 27; xi. 51; xii. 33. 37. 43; xiii. 11; 
xxi. 17. This method was very suitable for the last written 
Gospel, and confirms the testimonials and proof that St. John’s 
Gospel is not only an inspired History, but also an inspired Com- 
ment on that History. See above, p. 268. 

25. τῷ ἀνθρώπῳ] the man, generally; i.e. every man. 
force of the article, see iii. 10, and Winer, p. 105. 

On the 

Cu. III. 1.] For a synopsis of the contents of this Chapter, 
see below, p. 284. 

ἫΝ δὲ ἄνθρωπος] But there was a man. Observe how 
aptly this sentence coheres with what has just preceded. The 
Evangelist had just said, that Jesus “had no need that any one 
should testify to Him concerning man, for of Himself He knew 
what was τῷ ἀνθρώπῳ, in the man,” i.e. in the creature called man, 

generally; and as an application of this proposition, he adds, but 

there was a man, of the Pharisees, called Nicodemus, a ruler of 

the Jews; and the divine insight of Christ into the hearts of all 

men—His knowledge of human nature, its condition, its desires, 

and its needs—was signally exemplified in His intercourse with 
him ; which the Evangelist now describes. 
— Νικόδημος] Nicodemus. Not only a Greek name (Demosth. 

549, 23), but also common among the Jews. (Lightfoot.) Nico- 

demus, the son of Gorion, is one of the Rabbis whose name is 

often cited with great veneration in the Talmud, and is supposed by 

some to be the Nicodemus here mentioned. See Weis/ein, p. 850. 

— ἄρχων) a ruler. Probably one of the Sanhedrin. See 

vii. 48. 
2. νυκτός] by night. Nicodemus was of the number of those 

who had some faith, but were not yet born again of water and the 

Spirit. The Apostle says, ye were sometimes darkness, but now 

are ye light in the Lord. Eph. v. 8. (Aug.) Nicodemus came 

at first by night, through fear, yet he was not rejected by Christ ; 

but was tenderly received and instructed by Him; and grew in 

grace and wisdom and courage. He, who at first was only a timid 
Disciple, became in the end a courageous Confessor. He who 
came at first to Jesus by night, came at last boldly forward, when 
the disciples of Jesus had fled. See John vii. 50; xix. 39. 
(Chrys. and Burgon. here.) 

8. ἐὰν µή τις] except a person be born from above; i.e. who- 
soever is not born from above. See on Phil. iv. 8. Cp. below, 
vi. 53. 
— ἄνωθεν] from above. 

James i. 17; iii. 15. 17. 
Doubtless the word ἄνωθεν also includes the sense of being 

born again and anew ; it declares the need of a new or second 
birth ; and it also declares the heavenly origin of that second 
birth. 

Thou art not yet born again; i.e. of God, by spiritual gene- 
ration, and therefore the knowledge thou hast of Me is not spiritual 
and heavenly, but carnal and earthly. But I say to thee, that 
except thou be born again of God, thou canst not apprehend My 
glory, but wilt remain a stranger to My Kingdom. (Aug.) Cp. 
Justin M. Apol. i. 61, ὁ Χριστὸς εἶπεν, ἂν μὴ ἀναγεννηθῆτε, ob 
μὴ εἰσέλθητε εἰς τὴν βασιλείαν τῶν οὐρανῶν. 

4. Πῶς δύναται] How can a man be born when he is old? 
This questioning “ how?” is of the natural man (1 Cor. ii. 14), 
and is characteristic of a weak faith and au earthly mind, like that 
of Sarah when she laughed ; and many, by putting such questions 
as to the manner of God’s operations on the soul, have fallen 
from the faith. If a person ask,—How is a man born again by 
water ? let us ask in return, How was Adam born from the earth ? 
How are our bones and sinews and veins, and all our organs, 
formed? In both cases the work is God's, Whose the elements 
are, to work upon them, and by them, according to His will. Cp. 
Chrys., who quotes Col. ii. 12, Rom. vi. 6. 

If the Earth is endued with such power that such marvels as 
we see every day are produced from it, so, in like manner, when 
the Holy Spirit is present with the Water, the marvels which ex- 
ceed our comprehension are easily performed. The element of 
Water is there; but the whole work is wrought by the grace of 
the Holy Ghost. By the first creation from Earth, man became a 
living soul; but by the second creation from Water he is made a 
quickening spirit ; and the old man is buried in the Water as in a 
tomb, and the new man rises from it. (Chrys.) 

— μὴ δύναται] can he enter the second time into his mother’s 
womb, and be born? What the maternal womb is to the infant,— 
that the Baptismal Font is to the Faithful. (CArys.) 

Nicodemus knew as yet but one birth,—that from Adam and 
Eve; he knew not as yet that offer birth from Christ and the 
Church; he knew the first birth which is unto death; he knew 
not, as yet, the second birth unto life. The one birth is from 
earth, the other is from heaven; the one is of the flesh, the other 
of the Spirit; the one is of mortality, the other of eternity ; the 
one is from men and women, the other is from God and the 
Church. Each of these two births takes place once, and ounce 
only. As the birth from the womb cannot be repeated, so neither 
can baptism. Carnal generation takes place once, so does spiritual 
regeneration. (Aug. Tract. xi. xii.) 
— ἐὰν μή τις γεννηθῇ ἐξ ὕδατος] except a person be born of 

water; i.e. whosoever is not born of water. Seeonv. 3, The 

See vv. 12, 13. 31; xix. 1]. 23. 
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σάρξ ἐστι, καὶ τὸ γεγεννημένον ἐκ τοῦ πνεύματος πνεῦμά ἐστι. ‘ Μη θαυ- δ᾽" Ὁ. 
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µάσῃς ὅτι εἶπόν σοι, Δεῖ ὑμᾶς γεννηθῆναι ἄνωθεν. ὃ ' Τὸ πνεῦμα ὅπου θέλει τοις. τι. σ. 
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καὶ εἶπεν αὐτῷ, Σὺ el ὁ διδάσκαλος τοῦ Ισραηλ, καὶ " ταῦτα οὗ γινώσκεις 
& 37. 9, 10. 

2 iver, 82. & 7. 16. 
& 8, 28. & 12. 49. 
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καὶ οὐ πιστεύετε, πῶς, ἐὰν εἴπω ὑμῖν τὰ ἐπουράνια, πιστεύσετε ; 

ο. Ξ Pi". kch. 6. 88, 38, 51, 

Εἰ τὰ ἐπίγεια εἶπον ὑμῖν, B00. 94, 
κ Ν Νς 1 σοΓ. 15. 47. 

15 κ καὶ οὐδεὶς Prev: 30. 4. 
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ἀναβέβηκεν εἰς τὸν οὐρανὸν, εἰ μὴ ὁ ἐκ τοῦ οὐρανοῦ καταβὰς, ὁ Υἱὸς τοῦ Epn.4.9, 10. 

word τις is general, and includes Infants. Cf. Jerome ad Pelagium, 
iii. ad fin. pp. 545, 546, on the Baptism of Infants, and especially 
the Synodical Epistle of S. Cyprian, and other African Bishops, 
to Fidus a.p. 253, “de Infantibus baptizandis,”’ with Rowth’s 
notes, R. S. iii. p. 74. 

As the Israelites were not delivered from the Egyptians before 
they came to the Red Sea, so none can be freed from the pressure 
of his sins before he comes to the waters of Baptism. And if the 
Red Sea, the figure of Baptism, had such a virtue as it had, how 
great is the power of Baptism, of which the Red Sea was a type! 
(Aug. Tract. xi. xiii. and Serm. 294.) Cp. S. Cyril Hieros. 
Cateches. 3, p. 41, who hence asserts the necessity of Baptism. 
“He declares the manner of Regeneration in Baptism,” says 
Theodor. Mopsuest. ‘By mentioning the waler, He specifies 
the Element, ἐν ᾧ πληροῦται τὸ ἔργον : by mentioning the Spirit, 
He speaks of the Agent Who ἐν τῷ ὕδατι τὴν οἰκείαν πληροῖ 
ἐνέργειαν.᾽᾽ (Meyer, p. 103.) Cp. notes below on Titus iii. 5. 

The sense of the primitive Church on this text is thus de- 
clared by Tertullian (de Baptismo, 13), “ Nisi quis renalus fuerit, 
&c., obstrinxit fidem ad Baptismi necessitatem. Itaque omnes 
exinde credentes /inguebantur” (i.e. were baptized); and by S. 
Cyprian, Epist. 72 and 73, and as Hooker remarks (V. lix.), “οὗ 
all Ancient Writers there is not one to be named who ever expounded 
this text otherwise than as implying external baplism.” 

Surely it is a significant circumstance that St. John’s Gospel 
abounds with references to the Element of water. Here the son 
of Zacharias comes baptizing with water, i. 26. 31. 33. Our 
Lord’s first Miracle is here wrought upon water; water is changed 
by Him into wine, ii. 7—9. Here he declares to Nicodemus that 
“Except a man be born of water and the Holy Spirit he cannot 
enter into the kingdom of God,” iii. 5. He is in Judea and 
baptizes with water, iii. 22. Here He sits at the well of water at 
Sychar, and first reveals Himself as the Messias, iv. 1. 20, 
Here He promises the gift of living water, iv. 10---1 4. Here He 
comes to Jerusalem to the pool of water, called Bethesda, and 
heals the impotent man there, v.1—8. He walks on the water 
of the Sea of Galilee (vi. 19), and comes to the disciples in the 
storm. Hecomes again to Jerusalem at the Feast of Tabernacles, 
and cries, ‘‘ If any man thirst, let him come unto Me and drink. 
He that believeth in Me, as the Scripture hath said, out of his belly 
shall flow rivers of living water,” vii. 38. Here He sends the 
blind man to wash in the water of Siloam, and the blind man 
returns seeing, ix. 7. At the Paschal Supper He here pours water 
into a basin and washes His disciples’ feet, xiii. 6—10. At His 
Crucifixion His side is pierced, and ‘‘ forthwith came there out blood 
and water,” xix. 34. After His Resurrection He shows Himself*to 
His disciples at the Sea of Galilee, and the only Miracle which 
He is recorded to have worked after He was risen was wrought 
there. As Tertullian says, De Baptismo, ο. 9, “ Nunquam sine 
aqua Christus,” and this is specially true of our Lord’s acts and 
speeches as recorded in St. John’s Gospel. Many of the inci- 
dents just noticed are recorded in this Gospel only. This is in 
harmony with the belief, that the natural element of Water is 
declared in this Gospel to be made by Christ the means for con- 
veying supernatural grace. 

If there are any who doubt whether Christ,—Who knew what 
He would do (John vi. 6), and foresaw, not only His own Insti- 
tution of the Sacrament of Baptism, but every Baptism that has 
ever been administered in the Church,—referred here to the Holy 
Sacrament of Baptism, let them read the words of Hooker, V. 
lix., and consider the use made of this Scripture by the Church of 
England in her Offices for Baptism of Infants and of those of 
riper years. Let it not be objected that our Lord’s words cannot 
refer to Christian Baptism, because that Sacrament was not then 
instituted, and because they could not then be understood by 

Vor. I. 

Nicodemus to refer to it. This objection (as before observed on 
ii. 21) is tantamount to a denial of our Lord’s prophetic character 
and office. And it is remarkable, that a similar prolepsis, or 
anticipation, to be explained ab eventu, is observable in our Lord’s 
words concerning the other Sacrament as recorded by St. John, 
vi. 53. See below, p. 284, and on xii. 16, where the Evangelist 
himself confesses that the disciples themselves did not at first 
understand Christ’s saying, but that it was afterwards made clear 
to them; and above, p. 209, 260. 

8. Τὸ πνεῦμα] m1 (ruach), used, as πνεῦμα, for wind, and also 
for the Holy Spirit. Gen. i. 2; vi. 3.17; vii. 15; vill. 1. 

If no one can control the wind, much less can any laws of 
nature constrain the Spirit; and if you cannot trace the path of 
the wind, whose effects however you hear and see, how can you 
expect to scrutinize the operation of the Holy Spirit of God? 
(Chrys.) In the Word and Sacraments the Holy Spirit comes to 
us invisibly, that we may be born again. (Aug.) 

9. γενέσθαι] take place, come to pass. 
10. Σὺ εἶ ὁ διδάσκαλος] ‘Art thou the teacher of others,—of 

God's own people, Israel,—and hast not learnt this?’ The definite 
Article is used to bring out more forcibly the word διδάσκαλος, 
the teacher, and distinguished as such from the learners, and who 
has yet the very elements of divine truth to /earn. Cp. Rom. ii. 
21,6 διδάσκων ἕτερον σεαυτὸν ov διδάσκεις ; 

This use of the definite Article not specifying any individual 
of a class, but the class itself, may be seen in the following 
examples: ii. 25, τῷ ἀνθρώπῳ, Matt. xiii. 3, ἐξῆλθεν ὁ σπείρων, 
not any one sower, but the sower, in the abstract. So 2 Cor. xii. 
12, τὰ σημεῖα τοῦ ἀποστόλου, the miracles which are necessary 
as credentials for one who is an Apostle. Cp. note on John xiii. 
10, and Acts iv. 11, of οἰκοδομοῦντες. Gal. iv. 1, 6 κληρονόμος 
and Winer, p. 97. 

12. τὰ ἐπίγεια] earthly things. If ye do not believe the soul’s 
birth by Baptism, which is ministered on earth, how can you 
believe in the birth of the Son of God? (Theoph.) 

Nicodemus had said (iii. 2), “‘ Rabbi, we know that thou art 
a teacher come from God.’ Our Lord corrects and elevates his 
views thus: “True, I am a Teacher sent from God, but not as 
other teachers or prophets, who are of the earth ; but I am from 
heayen, to which none of the prophets ascended, and I, though on 
earth, am always in heaven.” (Chrys.) 

18. οὐδεὶς ἀναβέβηκεν] and no one hath ascended into heaven, 
but He who came down from heaven, the Son of Man who is in 
heaven. Our Lord is here declaring heavenly things. He is 
revealing the mode by which we, who, by our natural birth from 
Adam are of the earth earthy, become partakers of the divine 
nature, and may ascend up to heaven and dwell for ever there. 
This is effected by means of His Incarnation, and by our 
baplismal incorporation in Him; by which we become sons 
of God and heirs of heaven. No one hath ascended up into 

heaven but He who as Son of God came down from heaven and 

took our nature, and is become the second Adam, and incorporates 

us as members of Himself, and thus unites us to God; and Who 

is the Son of Man, and yet being God is ever in heaven, and 

being our Head carries us, His members, thither. 

He descended from heaven by becoming the Son of Man, 

and He is in heaven, because, when the Word was made flesh, He 

did not cease to be the Word. (Hilary, de Trin.) He was on 

earth and in heaven. Here in body, there in Deity. Yea, every 

where by his Godhead. Born of a human Mother, yet never 

separated from his Divine Father. He descended to us that we 

might ascend by Him. They whom He makes children of God 
by adoption ascend with Him, for He Himself says they will be 
equal to the Angels. (Luke xx. 36.) And one Man, Christ Jesus, 
ascends; because we are made one in Him, and ascend by Him; 

20 
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τ οἷ, 4,1. 333 Μετὰ ταῦτα ἦλθεν ὁ ᾿Ιησοῦς καὶ οἱ μαθηταὶ αὐτοῦ εἰς τὴν ᾿Ιουδαίαν γῆν, 
καὶ ἐκεῖ διέτριβε μετ᾽ αὐτῶν, καὶ ἐβάπτιζεν. 

as St. Paul says, ‘‘ Our conversation is in heaven.” Phil. iii. 20. 
(Aug.) See also Ephes. ii. 6. 

This is spiritual generation, by which men from earthly be- 
come heavenly ; a condition which they cannot attain, unless they 
become members of Christ, Who regards His Body the Church 
as no other than Himself. (Aug. de Pecc. mer. et remiss. ο, 31. 
Cp. Hippolyt. adv. Noet. § 4.) 

Christ ascended, before His bodily Ascension, because the 
Son of Man was not in heaven before His conception in the 
Virgin’s womb; but after His conception, by virtue of the hypo- 
statical union, was in heaven, and therefore, speaking after the 
manner of men, He might well say that He had ascended into 
heaven, because whatsoever was first on earth and then in heaven, 
ascended into heaven. See Bp. Pearson on the Creed, Art. vi. 
p. 507. 

On what is called the communicatio idiomatum, “ wherein 
are attributed to Man such things as properly belong to the Deity 
of Christ Jesus,’”’ and vice versa, see Hooker, V. liii. 4, and V. liv. 

14. καθὼς Μωὺσῆς] as Moses lifted up the serpent in the wil- 
derness, even so must the Son of Man be lifted up, that who- 
soever believeth in Him might not perish, but have everlasting 
life. Having described the necessity and benefits of the new and 
heavenly birth in Baptism, our Lord proceeds to mention the 
source of those benefits. The Death of Christ, God manifest 
in the Flesh, is the cause of the grace in Baptism. (Chrys.) 

And by reference to Moses and the Serpent, He shows, that 
the Gospel is not contrary to the Law, but is a fulfilment of it, 
and thus He refutes Marcion and the Manicheans. (Theophyl.) 

He thus answers the objection of Nicodemus and other 
Teachers of the Law. They looked only for a conquering and 
reigning, and not for a suffering and dying, Messiah. Our Lord 
teaches them, that, even according to their own Law, Christ was to 
conquer and to reign, and to be a cause of Life and Health, by 
means of suffering and death. Cp. Luke xxiv. 26. 

Many died of the bite of the fiery serpents in the wilderness ; 
and Moses, by God's command, lifted up the Serpent of brass, 
and they who looked on it were healed. The Serpent thus lifted 
up was the figure of Christ dying on the Cross, according to that 
mode of signification, by which that which is done is signified by 
that which does it; for death came from the Serpent who tempted 
man to sin, whose wages are death: and our Lord transferred to 
His own Body, not sin which is the venom of the Serpent, but 
death; so that in the likeness of sinful flesh (Rom. viii. 3) there 
might be the penalty of sin without the gui/¢ of sin; and thus 
in our sinful flesh both the penalty of sin and the guilt might be 
done away. (Cp. Aug. de Pece. mer. ο. 32.) 

Compare notes below, on Gal. iii. 13. 
Justin Martyr, a very early witness to the doctrine of the 

Atonement, says (Dial. ο. 94), that by the Serpent on the pole or 
cross, in the wilderness, it was declared, that the power of the 
Serpent, which wrought the Fall of Man, was destroyed, and that 
there is salvation, from the wounds of the old Serpent, for those 
who believe in Him whom the sign in the wilderness typified, and 
who was to be crucified. 

What did the fiery Serpents typify? Sins, from our mortal 
flesh. Why is the Serpent lifted up? To signify the death of 
Christ on the Cross. The brazen Serpent, looked at by the eye 
of the Israelite, saved from temporal death; Christ lifted up on 
the Cross, looked at by the eye of faith, saves the true Israelite 

from everlasting death. For since death came from the Serpent, 
it was figured by the Serpent. The bite of the Serpent brought 
death. The death of Christ brings life. Look at the Serpent, 
that the Serpent may not harm you. Look at death, that death 
may not hurt you. But at whose death? At the death of Him 
Who is the Life. Christ our Life died on the Cross, and in His 
death, Death died ; Life by dying destroyed death ; Life by dying 
swallowed up death; Death died in Christ ; so that we may now 
say, “Ὁ Death, where is thy Sting, O Grave, where is thy Vic- 
tory?” (Aug.) 

As the Serpent killed and the Serpent healed, so Death 
kiiled and Death healed. The brazen Serpent resembled a Serpent, 
but had not the venom of a Serpent, so Christ was made in the like- 
ness of sinful flesh, but without sin. (Cp. Chrys.) As the Israelite, 
who looked at the Serpent which was lifted up, was healed from 
the venomous bite of the Serpent, so now he, who is conformed to 
the likeness of Christ’s death, by Faith and Baptism into Christ, 
is delivered from sin by Justification. (Aug. de Peccat.) 

On the typical character of the Brazen Serpent, in illustration 
of the doctrine of divine grace, flowing from Christ’s death by 
means of Sacraments, see Hooker, V. lvii. 4. 

— ὑψωθῆναι δεῖ τὸν T. τ. ἀ.] the Son of Man must be lifted 
up. His enemies designed that He should be Jiftad up in shame, 
but God overruled their designs, and made the lifting up in shame 
to be a lifting up in glory. On this double sense of ὑψωθῆναι, 
ορ. Acts ii. 33; v. 31. They who crucified Him, lifted Him up 
in ignominy ; but the Cross is the glory of Christ ; for where He 
seemed to be condemned and executed as a slave, He condemned 
and conquered and slew him who condemned Him. Cp. on Matt. 
xxvii. 28. Col. ii. 15. 
«16. τὸν κόσμον] the world. Sere is another answer to the 

surmises of Nicodemus and the Jewish Teachers. They would 
have confined the graces and glories of the Messiah’s reign to the 
Jews ; Christ declares that they are for the World.” 

18. ὁ δὲ μὴ πιστεύων] he who believeth not is condemned 
already ; as he who commits murder is condemned by the nature 
of his act, before he receives the sentence of his judge. As it is 
said of Adam, “on the day thou eatest thereof thou shalt surely 
die,’ Gen. ii. 17. (Chrys.) Cf. Titus iii. 11, and the ancient 
proverb, ‘‘ Illo nocens se damnat, quo peccat, die.”’ 

19. αὕτη ἡ Kplois] Men are condemned, in that they preferred 
to remain in darkness and in sin when the light came to them. 
They prefer darkness to light, because their deeds are evil. This 
explains what would otherwise be unaccountable. 

21. ἔρχεται πρὸς τὺ pas] cometh to the Light—a gentle ex- 
postulation with Nicodemus, coming by night: he afterwards 
boldly professed himself a disciple of Christ, see xix. 39. 

22. ᾿Ιουδαίαν γην) The country of Judea, as distinguished 
from Jerusalem the city. See on iv. 3, and cp. Acts i. 8; x. 39. 
— ἐβάπτιζεν] was baptizing. And by baptizing He explained 

what He had said before to Nicodemus concerning the necessity 
of being Jorn again of water and the Holy Ghost (ο. 5). 

It is a rule of great use in interpreting Scripture, that sayings 
of our Lord are often explained by immediately subsequent acts ; 
or by our Lord’s acts, mentioned immediately by the Holy Ghost 
in Scripture. 

On the question—Why it is said that Jesus baptized, although 
He did not baptize in person? see note on iv. 2. 

The true nature of Christ's Baptism is brought out more 
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ἐπάνω πάντων ἐστί 32 ¢ 

τυρίαν αὐτοῦ οὐδεὶς λαμβάνει. * °° 

clearly here by being contrasted with the Baptism of Jo/n. 
Acts xix. 4. Tit. iii. 5. 

23. Αἰνών] Enon. Probably so called from jy (ayin), oculus, 
fons. (Reland, Pal. ii. ο. 12); hence ὕδατα πολλὰ, ‘springs of | 
water.” 
— Σαλείμ] Salim, west of Jordan; in the northern part of 

Samaria, eight miles S. of Scythopolis. Huseb., Jerome., Patrit. 
ii. p. 447. 

Hence it would appear that John exercised his ministry in | 
three distinct places at least,— 

First, in the wilderness of «πάσα, where he preached, and 
afterwards baptized (Matt. iii. 1. Mark i. 1—5. Luke iii. 3). 
Secondly, in Perea, east of Jordan, at Bethany. See i. 28. 
Thirdly, at «Έποπ, near Salim. In all these places he proclaimed 
Christ. In the first, by preannouncing Him as the great Bap- 
tizer, and Judge of all (Matt. iii. 11, 12). In the second, by 
pointing Him out as the Lamb of God (John i. 19—28; iii. 26). 
In the ¢hird, by declaring Him to be the Bridegroom of the 
Church, and by delivering the illustrious testimony which St. 
John the Evangelist now records (iii. 27—36). 

Thus he was Christ’s πρόδρομος and κήρυξ in the Holy Land, 
even to the Samaritans ; and it is probable that the reception of 
our Lord by the Samaritans (see ch. iv. 3742) was due in some 
measure to St. John’s preaching. 
— ὕδατα πολλά] many waters. Not said of the river Jordan; 

indeed, this would have been superfluous; but spoken of the 
springs at «Ἐποπ, near Salim. 

24. οὕπω yap ἦν βεβλημένος] for John had not yet been cast 
into prison, 

The Evangelist takes for granted that the circumstances of 
the Baptist’s imprisonment are already known to the reader from 
the other Gospels. Cp. above, p. 268. 

This is the only mention of the Baptist’s imprisonment in this 
Gospel; and the brief, parenthetical character of this notice may 
be regarded as one of the evidences, that this Gospel was written 
after, and designed to be supplementary to, the other Gospels, in 
which the circumstances of that imprisonment had been described. 
Matt. iv. 12; xi. 2; xiv. 3—10. Mark i. 14; vi. 14—30. Luke 
iii. 20; vii. 19; ix. 9. 

John’s early death seems to have been permitted by God, 
that there might be no distraction in the people’s minds between 
him and Christ. (Zheoph.) 

25. μετὰ ᾿Ιουδαίου] with a Jew. So the best MSS.—Eiz. has 
Ἰουδαίων, Jews. The reason why a Jew is here mentioned seems 
to be, because John was now in or near Samaria, and it might 
otherwise have been supposed, that the objection was made by the 
tnhabitants of that country. But though made in Samaria, it was 
not made by Samaritans, but by a Jew : a contrast favourable to 
the Samaritans, as in other parts of this Gospel. See iv. 40; ν. 16. 
— περὶ καθαρισμοῦ] concerning purifying. The Evangelist 

never calls St. John, ‘‘the Baptist.’ He was no longer ‘the 
Baptist’ when St. John wrote; his Baptism had passed away. 

It is observable, that “ Jesus baptized not, but His disciples” 
(iv. 2); but we never hear that any of John’s disciples baptized— 
his Baptism died with him. Christ’s Baptism remains to the end. 

26. ds ἦν μετὰ σοῦ] who was with thee. They wish to excite 

om. 9. 5. 
Sei eet καὶ ὃ ἑώρακε καὶ ἤκουσε τοῦτο μαρτυρεῖ, καὶ τὴν μαρ- δ 8. δ, 

1 John 5. 10. 
Ο λαβὼν αὐτοῦ τὴν μαρτυρίαν ἐσφράγισεν tom 5 4. 

Cp. , the Baptist to jealousy (Chrys., compare John y. 33, 34); as 
much as to say, All are forsaking thee, and flocking to the baptism 
of Him Who was baptized by thee. (Chrys.) Observe their 
words of disparagement, ὃς, οὗτος. (Wetst.) 

— πέραν] beyond Jordan, i.e. at Bethany (i. 28), on the east 
of Jordan, in Persea. ZEnon and Salim were on the west. 

29. Ὁ ἔχων τὴν νύμφην] He that hath the Bride. The 
Church, collected from all nations, which is in faith a virgin, and is 
espoused to Christ in Baptism. No one is the Bridegroom of the 
Christian soul but Christ. The Font of Baptism is the Bride- 
chamber, and Christ’s Ministers are the Friends of the Bridegroom, 
who rejoice to hear His voice. 

— ὁ φίλος τοῦ νυμφίου] the friend of the Bridegroom. Christ 
is the Bridegroom, and as a Bridegroom He comes to the Bride; 
and, therefore, when about to wed our nature, and to espouse to 
Himself a Church, He descended from heaven,—and, having 
espoused it, He carries His Bride to His own home to heaven. 
And John was the friend of the Bridegroom in bringing the Bride 
to Christ,—i.e. in leading the souls of others, especially his own 
disciples, to Jesus. (Theoph. on i. 30. 35.) 

For a learned disquisition on the office of Paranymphs 
amongst the Jews, see Wetstein here, p. 855. 
— 6 ἑστηκώς] he that standeth. 1 stand still, while He 

marches onward. 1, His friend and Paranymph, stand and look, 
admire and love, while the Divine Bridegroom “ rejoiceth as a giant 
to run His course.’”” My ministry will soon be at an end, His is 
everlasting. 

— 1 χαρὰ ἡ ἐμὴ πεπλήρωται my joy has been fulfilled. He 
who desires to rejoice in himself is miserable; but he who loves 
to rejoice in God will rejoice for evermore. (Aug.) 

90. Ἐκεῖνον δεῖ αὐξάνειν] He must increase. As the day-star 
which precedes the sun appears to be eclipsed by the rising sun, 
so the Precursor of Christ seemed to decrease when Christ arose 
on the world. Christ might be said {0 increase according as He 
manifested Himself by miracles; not that He increased in the 
power of His deity, but in the revelation of it to the world. 
(Theophyl.) Cp. on Luke ii. 52, and see Glass. Phil. Sac. p. 700. 
The Baptist was not diminished by the increase of Christ; for his 
ministry was perfected in Christ’s Messiahship, which he came to 
announce. But he answers them according to their own notions: 
“As far as this world’s fame is concerned (which you propose to 
my ambition), I am now nothing ;” and yet he was about to be 
perfected by dying a martyr’s death. His light seemed to wane 
and go out in the prison of Macherus, but it shines for ever in 
heaven, as a star, in glory, 

Here is a mystery. God is not capable of increase or diminu- 
tion. Let the glory of God increase in us, and let our own glory 
diminish,—so that our glory in God may increase. The more 
thou understandest of God, the more God will seem to increase 
in thee. God does not increase in Himself, but is ever perfect ; 
our inward man increases in God, and God appears to increase in 
us; and as we decline in ourselves, we ascend in the glory of 
God. (Aug.) 

82. τὴν μαρτυρίαν αὐτοῦ οὐδεὶς λαμβάνει] no man receiveth His 
testimony. The Baptist saw, in the Spirit, mankind divided into 
two classes,—unbelievers and believers; he first speaks of those 
on the left hand, and says this ανα how he then turns from 
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του Θεοῦ μένει ἐπ αὐτόν. 

JOHN ΠΠ. 34—36. IV. 1—3. 

ὅτι ὁ Θεὸς ἀληθής ἐστιν. 5. “Ὃν γὰρ ἀπέστειλεν ὁ Θεὸς, τὰ ῥήματα τοῦ Θεοῦ 
Lal > ‘ > / cA ε Ν ‘ ” 

λαλεῖ, οὐ γὰρ ἐκ µέτρου δίδωσιν ὁ Θεὸς τὸ Πνεῦμα. 
τὸν Υἱὸν, καὶ πάντα δέδωκεν ἐν τῇ χειρὶ αὐτοῦ. 

8η} 35 Γεω” ν > a 
(ar) O Πατὴρ ἀγαπᾷ 

ε ‘ (+) 88 6 Ὁ πιστεύων εἰς τὸν 
εν »» Ν 77 ε Ν > Les ~ ca > ¥ ‘ > > ε > ΑΝ 

Υἱὸν ἔχει ζωὴν αἰώνιον, ὁ δὲ ἀπειθῶν τῷ Tid οὐκ ὄψεται ζωὴν, ἀλλ᾽ ἡ ὀργὴ 

a > - 

ΙΝ. 1" Ὡς οὖν ἔγνω ὁ Κύριος, ὅτι ἤκουσαν οἱ Φαρισαῖοι ὅτι ᾿]ησοῦς πλεί- 
ΔΝ ο) ‘ , ΑΔ > , 9 , > Lal δ ν᾿ ἯΙ > ονας μαθητὰς ποιεῖ καὶ βαπτίζει ἢ ᾿Ιωάννης,---" καίτοιγε ᾿]ησοῦς αὐτὸς οὐκ 

ἐβάπτιζεν, ἀλλ᾽ οἱ μαθηταὶ αὐτοῦ (νι) ὃ ἀφῆκε τὴν ᾿Ιουδαίαν, καὶ ἀπῆλθε 
πάλιν εἰς τὴν Γαλιλαίαν. 

them to those on the right, and says, “‘ he that receiveth His tes- 
timony —.” (Aug.) 

33. ἐσφράγισεν] set his seal ; shows, owns, and attests, as by 
the affixing of a seal (vi. 27. Rev. vii. 3). Cp. Wetstein. 

94, οὗ γὰρ ἐκ μέτρου] for God gives the Spirit without stint 
or limit to Him. Cyril reads this verse thus, od γὰρ ἐκ µέτρου 
δίδωσιν, without Θεὸς, which is omitted in B, Ο, L. Οὐκ ἐκ 
μέτρου means ‘“‘non modicé, sed largissime” (Ἠ/εἰαή., Rosen- 
miiller); and this, because His power is not limited by measure, 
but infinite, and because the recipient is the only begotten Son of 
God, and He receives the Spirit in order ¢o give it to others; for 
of His fulness we all receive, i. 16. 

36. ἡ ὀργὴ τοῦ Θεοῦ] He does not say the wrath of God 
cometh on him, but it abideth; for all who are born of Adam are 
children of wrath, as the Apostle says (Eph. ii. 3); he, therefore, 
that will not believe on Christ (who came into the world without 
sin, and, having taken our mortality, died, that we might live for 
ever), the wrath of God remaineth on him (Aug.); it remaineth, 
because the death which it brings is eternal. 

Review of the contents of the foregoing Chapter. 
The Evangelist had begun his Gospel by declaring the eternal 

Godhead of Christ (i. 1—10), and His Incarnation (i. 14), and the 
reasons of it, namely, that by our adoption into Him and union 
with Him, we might become sons of God (i. 12). He had de- 
scribed the Epiphany (or Manifestation) of Christ’s Divinity (ii. 
1—10) made more striking by its contrast with His Humanity, 
derived from the Virgin Mary (v. 4); and he had shown Christ 
cleansing His Father’s house by the Majesty of His presence and 
power, and foretelling that He would die as man, and raise Him- 
self as God (v. 19.) 

He then proceeds to describe His conversation with Nicode- 
mus the Pharisee, who had been led by Christ’s miracles to ac- 
knowledge that our Lord was ‘‘a Teacher come from God”? (iii. 2). 
But Nicodemus, not being as yet enlightened by Divine Grace, 
had no faith in His Divinity, and did not feel his own need of 
Regeneration. 

Our Lord, desiring to elevate him to a higher degree of 
faith, tells him that he must be born again by a birth from above, 
if he would see the kingdom of God,—i. 6. if he would hope to 
understand its true nature, and to enjoy its bliss hereafter. And 
He proceeds to teach him that this new birth from above is to be 
effected by Water and the Holy Ghost. Do not be surprised 
because you do not understand how this is to be. You do not see 
whence the wind comes, but you see its effects. So in spiritual 
things; you do not see how Regeneration takes place, but you 
may see its fruits. 

It ought to be enough for you, that I declare to you that you 
must be born again from above by means of Water and the Holy 
Ghost. 1 alone am able to teach you on these matters. For no 
one on earth has been in heaven except Myself, Who am in heaven 
as God, while I speak to you on earth as Man; and you cannot 
ascend to heaven but by union with Me, who am Son of Man, 
and so join all men to Myself, and am also Son of God, and so 
carry them to heaven. 

This process of your elevation to life is to be effected by My 
Death ; the Law of Moses, of which you are an appointed teacher, 
may instruct you here. It may show you that Life flows from 
My Death. The Brazen Serpent was a type of Me. (See notes 
v.14.) From Me, lifted up for all as man, and giving life to all 
as God, Regeneration and Salvation flow to all who look with the 
eye of Faith on Me lifted up by death. And do not be staggered, 
when you see Me rejected by your brother Pharisees and the 
world. Men will not come to the Light, not because it is not 
clear, but because their deeds are evil, and because they are con- 
demned by the Light; and thus, by shunning the Light, they 
condemn themselves. 

The Evangelist, by a natural transition, then passes on to 
speek of the difference of the Baptism instituted by Christ and 

that administered by John (v. 26). And he brings forward the 
Baptist himself, proclaiming that his own office is now at an end, 
and declaring Christ to be the Bridegroom, who, by the Sacrament 
of Baptism, espouses souls to Himself (see Eph. v. 25, 26); and 
that He in His Baptism gives the Holy Spirit, which the Baptist 
confesses that he himself could not do. 

Hence the Evangelist is led in the following chapter to 
speak of Christ baptizing those who are baptized by the instru- 
mentality of His disciples (see on iv. 2), and as extending the 
blessings of the Gospel from Judea to Samaria; and as revealing 
Himself as the expected Messiah, to a Samaritan woman, a 
remarkable type of the Heathen World (v. 7) coming from its 
manifold harlotry of false religions (iv. 18) to Christ. He relates 
that this Revelation took place at Sychar, Sichem, Shechem, in 
Samaria—the very same place as that in which Jehovah had 
revealed Himself first in Canaan to Abraham, the Father of the 
Faithful, in whose promised Seed all Nations of the earth were 
to be blessed (Gen. xii. 3; xviii. 18; xxii. 18; xxvi. 4; xxviii. 
14); and therefore a very appropriate spot for the manifestation 
of the Messiah (v. 26) to those who were counted strangers by 
the Jews, and with whom the Jews had no dealings (v. 9), 
and who acknowledged Him by faith, and so became children of 
Saithful Abraham (Gal. iii. 9); and for the divine declaration that 
in all places men should worship the Father (v. 21), and as pro- 
mising living water to those who ask Him for it; that living 
water which will become in them a well of water springing up to 
everlasting life (v. 14). 

The attentive reader will not fail to compare what is said in 
this chapter concerning the Holy Sacrament of Baptism with the 
words of our Blessed Lord, in the sixth chapter, on the other 
Sacrament—that of the Lord’s Supper. These two chapters are, 
as it were, two Divine Sermons on the two Sacraments: and 
mutually illustrate each other. This will be further shown in the 
note at the end of the sixth chapter, to which the reader is now 
referred. 

Cu. IV.—On the connexion of this chapter with the foregoing, 
see the preceding note. 

1, 2. Ἰησοῦς---βαπτίζει---καΐτοιγε Ἰησοῦς αὐτὸς οὐκ ἐβάπτιζεν] 
Jesus baptizeth—and yet Jesus Himself was not baptizing. Both 
are true; for Jesus did baptize, in that He cleansed those who 
were baptized ; and He did ποί baptize, in that He did not admi- 
nister Baptism with His own hands. The Apostles were the iuman 
instruments by which His Divine Majesty worked in His Baptism, 
ministered by their hands. (Aug.) 

John the Baptist, a human minister, had a baptism, which 
was called by his name—the baptism of John. (Matt. xxi. 25.) 
But our Lord would not allow His own baptism to be called by 
any man’s name, in order that He Himself might always baptize, 
and might be rightly said to baptize those whom He does not bap- 
tize by His own hands, but by His Ministers; and that we might 
understand that whosoever is baptized by His Ministers, is baptized 
by Christ. If He had committed His baptism to any one person 
like John, His baptism might have been called the baptism of 
Peter, or of Paul; but now it is the baptism of Curist, in Whom 
all, who are baptized, must place their hope and trust. (Aug.) 

Judas was among the disciples, and they who were baptized 
by Judas were not baptized again; for they whom even Judas, 
who was Christ’s Apostle, baptized, were baptized by Christ. 

If Christian baptism is ministered by an evil Minister, yet it 
is still the baptism of Christ. So that we may always say with 
St. John the Baptist (Matt. iii. 11), He it is who daplizeth with 
the Holy Ghost. (Aug.) 

It may be asked, whether the Holy Spirit was given in the 
Baptism now ministered by His disciples, since we read (chap. vii. 
39), the Holy Ghost was not yet given, because that Jesus was 
not yet glorified? To which it may be replied, that the Holy 
Spirit was bestowed by their baptism, but not with that plenary 
manifestation, in which He was afterwards given at and after 
the Day of Pentecost. 



JOHN IV. 4—6. 285 

(2) Ἔδει δὲ αὐτὸν διέρχεσθαι διὰ τῆς Σαμαρείας. ; 
ὅν Ἔρχεται οὖν εἰς πόλιν τῆς Σαμαρείας λεγομένην Συχὰρ, πλησίον τοῦ » Gen. 38.19. 

χωρίου ὃ ἔδωκεν ᾿Ιακὼβ ᾿Ιωσὴφ τῷ υἱῷ αὐτοῦ. ° ἦν δὲ ἐκεῖ πηγὴ τοῦ Ιακώβ. Jos. 53 85. 
Ο οὖν ᾿]ησοῦς κεκοπιακὼς ἐκ τῆς ὁδοιπορίας ἐκαθέζετο οὕτως ἐπὶ τῇ πηγῇ ὥρα 

5. εἰς πόλιν τῆς Σαμαρείας to a city of Samaria, called 
Sychar. Sichem (Gen. xxxiv. 2), between Mount Ebal and 
Mount Gerizim (Judg. ix. 7), afterwards called Νεάπολις, now 
Nablous, thus described by Josephus, Ant. v. 7. 2, τὸ ὄρος τὸ Tapt- 
ζεὶν ὑπέρκειται τῆς Σικίμων πόλεως. iv. 8. 45, ob πόῤῥω τῆς Σικίμων 
πόλεως, μεταξὺ δυοῖν ὁροῖν, Γαριζαίου μὲν τοῦ ἐκ δεξιῶν κειµένου, 
τοῦ δὲ ἐκ λαιῶν Τιβάλου (333) προσαγορευομένου. xi. 8. ϐ, 
Σαμαρεῖται μητρόπολιν τότε (tempore Alexandri M.) ἔχοντες, 
κειμένην πρὸς τῷ Γαριζεὶν ὄρει καὶ κατῳκημένην ὑπὸ τῶν ἀποσ- 
τατῶν τοῦ Ιουδαίων ἔθνους. For a modern description, see note 
below on v. 6; Robinson, iii. 104, and Later Researches, p. 129, 
and G. Williams’ in Smith’s Dict. v. Neapolis. 

The change of the name to Sychar is due to the contempt 
shown for the Samaritans by the Jews, who charged the Samaritans 
with the worshipping of an Idol (37%), sheker, or falsehood, from 
πρὸ (shakar), fefellit. (See Habak. ii. 18.) Cp. Wetst. Light- 
Soot derives it from 2, imebriavit. Bengel and Wieseler 
(Chronol. Synops. p. 256, 8) suppose the name Sychar to be 
connected with sachar, ‘to purchase,’ with reference to Gen. 
xxxiii. 19, 

The Samaritans were called in derision by the Jews ὁ Aabs 
6 μωρὺς ὃ κατοικῶν ἐν Σικίμοις; perhaps (as West. suggests, p. 
858) with an allusion to Moreh, the ancient name of Sychem. 
Our Lord’s prohibition (Matt. ν. 22) may refer to this sarcastic 
appellation. 

Sichem was a remarkable piace in patriarchal History. It 
was the national sanctuary of Israel. There, God first appeared 
to Abraham (Gen. xii. 6). There, Jacob spread his tent and 
built an altar (Gen. xxxiii. 1S—20). There, Joseph was buried 
(Josh. xxiv. 32), and all the Patriarchs (see on Acts vii. 16). 
There the people were assembled by Joshua to hear the blessings 
and the curses of the Law (Josh. viii. 33). Hence the Jews 
could not deny that, on the ground of local sanctity, Sichem had 
strong claims. 

Christ the Incarnate Word now comes to the spot where 
God had appeared to Abraham, and where He had been wor- 
shipped by Jacob, and where the bodies of Joseph and the 
Patriarchs lay. God had promised unto Abraham, Unto thy seed 
I will give this land; and now Christ is there, Who is the seed of 
Abraham, and in Whom all nations are blessed. See Burgon. 
here, for an excellent note, and on v. 40. 

On the history of Sichem, see also the preliminary note below, 
on Acts vii., and note on Heb. vii. 2; and above, on Gen. xii. 6. 

6. πηγὴ τοῦ Ἰακώβ] Jacob’s well, probably only a λάκκος, or 
cistern for rain water; the water that Christ gives, living water, 
is ὕδωρ ζῶν. Cp. Jer. ii, 13. Zech. xiv. 8. John vii. 38. 

The following description of the spot is from the pen of a 
recent traveller, Dr. Robinson, Researches in Palestine, sect. xiv. 
p- 107—112:— 

““We met a Muhammedan, who acknowledged the tradition 
respecting Jacob’s well and Joseph’s tomb. He led us by the 
latter, which stands in the middle of the mouth of the valley; 
and then to the well, situated a little south of the tomb and just 
at the base of Gerizim. We were thirty-five minutes in coming 
to it from the city of Nabulus, which lies nearly due east towards 
Salim. The well bears evident marks of antiquity, but was now 
dry and deserted. A large stone was laid loosely over, or rather 
in its mouth; by dropping in stones, we could perceive that it was 
deep (John iy. 11). Adjacent to the well are the ruins of an ancient 
church, forming mounds of rubbish, among which we remarked 
three granite columns. 

The tradition respecting both Jacob’s well and Joseph’s tomb, 
in which by a singular tradition Jews and Samaritans, Christians 
and Muhammedans, all agree, goes back at least to the time of 
Eusebius in the early part of the fourth century. 

Iam not aware of any thing in the nature of the case, that 
goes to contradict the common tradition ; but on the other hand 
I see much in the circumstances tending to confirm the supposi- 
tion, that this is actually the spot where our Lord held his con- 
versation with the Samaritan woman. Jesus was journeying from 
Jerusalem to Galilee, and rested at the well, while His disciples 
were gone away into the city to buy meat (John iv. 3.8). The well, 
therefore, lay apparently before the city, and at some distance 
from it. In passing along the eastern plain, Jesus had halted at 
the well, and sent His disciples to the city situated in the narrow 

valley, intending on their return to proceed along the plain on this 
way to Galilee, without Himself visiting the city. All this cor- 
responds exactly to the present character of the ground. The 
well too was Jacob’s well, of high antiquity, a known and venerated 
spot; which, after having already lived for so many ages in tra- 
dition, would not be likely to be forgotten in the two and a half 
centuries, intervening between St. John and Eusebius. 

This is probably the actual well of the patriarch; and was 
dug by him in some connexion with the possession of the “" parcel 
of ground,” bought of Hamor, the father of Shechem, which he 
gave to his son Joseph (Gen. xxxiii. 19), and near which Joseph 
and his brethren were buried, in a parcel of ground purchased by 
Abraham of another, Hamor the son of Shechem. See on Acts 
vii. 16. The practice of the patriarchs to dig wells wherever they 
sojourned, is well known; and if Jacob's field, as it would seem, 
was here before the mouth of the valley of Shechem, he might 
prefer not to be dependent for water on fountains, which lay up 
that valley and were not his own. 

I think we may thus rest with confidence in the opinion, that 
this is Jacob’s well, and here the parcel of ground which Jacob 
gave to his son Joseph. Here the Saviour, wearied with his 
journey, sat upon the well and taught the poor Samaritan woman 
those great truths which have broken down the separating wall 
between Jews and Gentiles. God is a spirit, and they that wor- 
ship Him must worship Him in spirit and in truth.” 

— Ἰησοῦς κεκοπιακώς] He was weary Who is our Way to 
heaven ; He was hungry Who feeds all with spiritual food; He 
was thirsty Who is the Well of life to all who thirst. (S. Aug. 
de Cat. Rud. 40.) 
— ἐκαθέζετο οὕτως] οὕτως, ‘thus,’ i.e. in all simplicity, ἁπλῶς, 

ὡς ἔτυχε, He was silting thus on the well. (Chrys., Euthym., 
Theoph.); οὕτως (cp. xiii. 25. Acts xxvii. 17). He in whom is 
the fulness of the Godhead sat thus, as any one among men. 

The well was probably shaded with trees, and a place of re- 
sort. He would have an audience there. 

— ὥρα ἕκτη] the sixth hour, six in the evening. It is not 
likely that this was at noon; that was not an usual hour for 
drawing water; but six in the evening was. In Gen. xxiy. 11, 
the evening is described as the time that women go out to draw 
water. 

The woman, after a short discourse, leaves her water-pot, and 
goes to the City, where she finds the men of Sychar, as usual in 
the evening, collected for conversation, and brings them to Jesus ; 
and they entreat Him to remain that night. 

Among other things, in which St. John is distinguished from 
the Jews and from the earlier Evangelists, is, it would seem, his 
mode of reckoning time. He specifies hours oftener than any of 
the Evangelists, and he appears to calculate them according to a 
different mode of computation. That method is identical with 
our own. It has been shown from the history of the martyrdom 
of S. Polycarp, the scholar of St. John, in one of the seven 
Churches of Asia, that this mode of reckoning the hours was 
there received. See Polycarp, Martyr. ο. 21, p. 635, ed. Jacob- 
son, who says, ‘‘Non enim de Romana, sed de Asiaticd horas 
computandi ratione, hic est sermo; eadem scilicet qua nos hodie 
utimur.”” Cp. Greswell, Dissertat. i. 260; ii. 216; iii, 229; iv. 
627. The same mode of calculation is employed in the account 
of another martyrdom in Asia, at Smyrna, that of Pionius. 
(Ruinart, Acta Martyrum, p. 137. Townson on the Gospels, 
i. p. 26.) 

This then was, it seems, the mode of reckoning received by 
the Asiatic Churches of the second century. St. John wrote 
his Gospel in Asia (see above, Introduction, p. 201), and for 
the use of those Churches. It is therefore probable, that St. 
John found such a mode of reckoning in the country where and 
for which he wrote his Gospel, and adapted his narrative to it. 
Such a method of reckoning was not unknown in other countries. 
“Tpsum diem,” says Plin. N. H. ii. 79, “alii aliter observavere. 
Cimbri ἃ meridie ad meridiem. £gyptii et Hipparchus 4 media 
nocte in mediam.” 

St. John, in his Gospel, speaks of the Jews (of *Iovdaio:) as 
separated from the Christian Church (see above, p. 268, and on 
i. 19). He is specially careful to record those acts and sayings of 
Christ which indicate the true character of the Jewish Sabbath 
(v. 9—18; vii. 22, 23; ix. 14. 16). Heremarks the appearances 
of Christ after His Resurrection, as taking place on the first day 
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c Luke 9. 52, 53. 

JOHN IV. 7—20. 

ἦν ὡς ἕκτη. Ἰ Ἔρχεται γυνὴ ἐκ τῆς Σαμαρείας ἀντλῆσαι ὕδωρ. «έγει αὐτῇ 
h. 8, 48. 3 “ ’ Lal ε Ν Ν > 

νε ὁ ᾿]ησοῦς, Ads μοι mew: ὃ οἱ γὰρ μαθηταὶ αὐτοῦ ἀπεληλύθεισαν εἰς τὴν 
2 Kings 17. 24. , φ SY > , =" δ᾽ ΟΣ > 3. fy ο Ἅ “Ὁ a A 
a Ps, 36. 8, 9. πόλιν, ἵνα τροφὰς ἀγοράσωσι λέγει οὖν αὐτῷ ἢ γυνὴ ἡ Σαμαρεῖτις, Πῶς 

" ov ᾿ξ 5» al a > fal lal > aA ” Ν ,’ 

κ.α σὺ Ἰουδαῖος ὧν παρ᾽ ἐμοῦ πιεῖν αἰτεῖς οὔσης γυναικὸς Σαμαρείτιδος ; οὐ γὰρ 

εν. 4.8... συγχρῶνται ᾿Ιουδαῖοι Σαμαρείταις. 10 "᾿Απεκρίθη ᾿Ιησοῦς καὶ εἶπεν αὐτῇ, 
¥ \ a A a 

δ Το 8599. Εἰ δεις τὴν δωρεὰν τοῦ Θεοῦ, καὶ τίς ἐστιν ὁ λέγων σοι, Ads μοι πιεῖν, σὺ ἂν & 14. 16, 1 7 5.4 ᾿ Sp» > 
Rey. 7. 16 ” 4 ΤΆ ‘ » - a 
ἃ 21.6 ἤτησας αὐτὸν, καὶ ἔδωκεν ἄν σοι “ὕδωρ ζῶν. 11 Λέγει αὐτῷ ἡ γυνή, Κύριε, 
bors 1 AE ν » λ » 9 \ , > ἂν θ ́  sO > ἐν \ ΠΣ \ a 

e Jer. 2.1 οὔτε ἄντλημα ἔχεις, καὶ τὸ φρέαρ ἐστὶ Bald: πόθεν οὖν ἔχεις τὸ ὕδωρ τὸ ζῶν ; 
ch. 6. 27, 35 19 Ν ‘ , > a A ε lal > ‘ a » ea ‘ , Ν 

coh. 6% 5 Μὴ σὺ μείζων εἶ τοῦ πατρὸς ἡμῶν ᾿Ιακὼβ, ὃς ἔδωκεν ἡμῖν τὸ φρέαρ, καὶ 
& 14. 16, 17. Pw 5 φον ο 9 ε εν > A 9 Ν , αἰ τις 181 ΄ 
an sia, αὐτὸς ἐξ αὐτοῦ ἔπιε, καὶ οἱ υἱοὶ αὐτοῦ, καὶ τὰ θρέμματα αὐτοῦ ; Απεκρίθη 
15—17, 25. > A Ν > ὃν Tila ε ,΄, > ον 55 ΄ ὃ ΄ , 
1 Cor. 15. 44,45. Ιησοῦς καὶ εἶπεν αὐτῇ, Πᾶς ὁ πίνων ἐκ τοῦ ὕδατος τούτου ὀυψήσει πάλιν" 
Gal. 6. 8. 14 ga ΩΝ Δ Firs a 5 α΄ οκ δ , son > κ᾿ , > . aA 
Eph. 113, 14 ὃς δ᾽ ἂν πίῃ ἐκ τοῦ ὕδατος, οὗ ἐγὼ δώσω αὐτῷ, οὐ μὴ διψήσῃ εἰς τὸν αἰῶνα: 

Ἵ 1 3 Ν Ν σ a , ἌΝ Ὡς ΄ 3 ο κα Arey, ε , > 
hat a ἀλλὰ τὸ ὕδωρ ὃ δώσω αὐτῷ γενήσεται εν αὐτῳ πηγη ὕδατος ἀλλομένου εἰς 

x 77 , Ἂς δν α ε , ΄ Lal 

Zech. 148 ζωὴν αἰώνιον. | Λέγει πρὸς αὐτὸν ἡ γυνή, Κύριε, δός μοι τοῦτο τὸ ὕδωρ 
& 21. 6. φ \ a A» > A a a 
ΚΥΜ. ἵνα μὴ διψῶ, μηδὲ ἔρχωμαι ἐνθάδε ἀντλεῖν. | Λέγει αὐτῇ ὁ ᾿]ησοῦς, Ὕπαγε, 
h ch, 6. 14. , ‘ »” § κ 9 > , 17? ΄ ε Ν Ν > 

u . 16. ῃ . U > Luke 7. 1 φώνησον τὸν ἄνδρα σον, καὶ ἐλθὲ ἐνθάδε Απεκρίθη ἢ γυνὴ καὶ εἶπεν 
i Gen. 12. 6, 7. > S.A £ A A εν > » ο 
ο ουκ εχω ἄνδρα. 4έγει αὐτῇ ὁ “Ingots, Καλῶς ο... Ότι ἄνδρα οὐκ εχω 

Ρ ΄ 9 ” 9 rn ¥ > SL ὧν a 
Deut. 11. 29,90. 18 πέντε γὰρ ἄνδρας ἔσχες: καὶ νῦν ὃν ἔχεις οὐκ ἔστι σοῦ ἀνήρ' τοῦτο ἀληθὲς 
1 Kings 9. 8. ¥ 19 ἢ A ΄ α τα ε ΄ ΄ 0 nan τῷ , = , 20 i ε 
2Chron. 7.12.  εἰρηκας. έγει αὐτῷ ἡ γυνή, Κύριε, θεωρῶ ὅτι προφήτης εἶ σύ. Οι 

of the week (xx. 1. 19. 26). He alone mentions the Lord’s Day 
by name (Rey. i. 10). And, perhaps, by the peculiar method he 
employs of reckoning Hours, he might desire to mark the separa- 
tion of the Christian Church from the Jews, in hours as well as 
in days, and to break her off entirely from the observance of 
Jewish seasons as such; and to put the Christian seasons on a 
footing of their own. It would manifestly have been inconvenient 
that the Day of Christ’s Resurrection, the great annual and 
weekly festival of the Church, should have been supposed to begin 
with the sunset of the seventh day, and end with the sunset of the 
first. These are arguments ἃ priori, in favour of the above 
opinion concerning St. John’s reckoning. An argument ἃ poste- 
riori may be recognized in the fact, that this mode of reckoning 
has been adopted, and is now used, by the principal nations of the 
Christian World. 

For further illustration of this subject, see i. 40; iv. 52; 
xix. Τά. See-also note on 1 Thess. ii. 9, as showing that St. 
John’s usage in speaking of day and night was different from the 
Hebrew use of St. Paul. 

7. γυνὴ ἐκ τῆς Σαμαρείας] a woman of Samaria. Cp. ἀπὸ 
(xi. 1). The Samaritans were of foreign extraction (Luke xvii. 
18), and were regarded as aliens by the Jews. And this Samaritan 
woman is a figure of the Church, coming from foreign lands; not 
as yet justified, but to be justified in Christ. (dug.) See v. 18. 

It was the sixth hour, the evening of the day, our six o’clock. 
It was the evening of the World, shown in a figure, and now the 
harvest of the earth was, in a figure, ripe (v. 35). How fitting 
was it, that at that hour of the day, and at that season of the 
year, and at that spot of the Holy Land, our Saviour Christ 
should have begun to gather in the fruits of His spiritual Harvest! 

. As Isaac’s servant meets Rebekah—as Jacob himself 
meets Rachel—as Moses encounters Zipporah—at a well; what 
more fitting than that He, of whom all these were shadows, the 
Bridegroom, as He loved to call Himself, should meet His alien 
Spouse, the Samaritan Church, at a well of water likewise? 
Verily, here was Jacob’s remote descendant at last fulfilling the 
dying Patriarch’s prophecy. It was beside Jacob’s well that He 
sat; and in “the parcel of ground that Jacob gave to his son 
Joseph” that He discoursed with the woman of Samaria: and lo, 

Joseph becomes at once a “ fruitful bough,” even that ‘ fruitful 
bough by a well’’ (Gen. xlix. 22), of which the dying Patriarch 
made prophetic mention,—‘* whose branches run over the wall,’’ 
which heretofore had severed Jew and Gentile! Burgon. (Serm. 
on John iv. 35—38). 
— Δός μοι πιεῖν] Give Me to drink. Our Lord was athirst for 

water, but was more athirst for the salvation of her sou/, from 
whom He asked it, and therefore He desired to give her living 
water, and to make fer athirst for it. (Aug.) 

9. οὐ γὰρ συγχρῶνται] for the Jews have no dealings with 
Samaritans. Tt is not said that Samaritans declined all dealings 
with Jews; and though our Lord said, “' Enter not into a city of 

the Samaritans ’’ (Matt. x. 5), He did not command them to repel 
the Samaritans. (Chrys., Theoph.) And He propounds Samaritans 
as examples to the Jews, Luke x. 33; xvii. 16. 

The following are passages from Rabbinical works, on the 
relations of the Jews to the Samaritans: Rasche ad Sota p. 515, 
edit. Wagens., Samaritani panem comedere, aut vinam bibere, 
prohibitum est. Sanhedrin fol. 104, 1, Si quis Cutheeum (Sama- 
rifanum) in domum suam recipit, eique ministrat, ille caussa est, 
ut filii ipsius in exilium abire cogantur. Tanchuma fol. 43, 1, 
Dicunt, qui edit frustum Samaritani, est ut edens carnem porci et 
non proselytus fit Samaritanus in Israéle, nec est ipsis pars in 
resurrectione mortuorum. Hieros. Avodah Zara fol. 44, 4, ἢ, 
Jaceb Bar Acha, nomine R. Lazar dicit, victualia Cuthzorum 
permissa sunt, si non immisceatur iis aliquid vini eorum aut aceti. 
Bab. Kidduschin fol. 76, 1, Azyma Cutheorum sunt permissa, et 
per ea homo prvestat officium suum in Paschate. (Kuin.) 

10. ὕδωρ ζῶν] living water, literally, perennially flowing from 
anatural spring ; as distinguished from water in an artificial cistern. 
See Welst. p. 859. So aqua viva, aqua saliens in Latin. Cp. 
Justin Δ. 6, Tryph. 114, where he says that Christians joyfully 
die διὰ τὸ ὄνομα τῆς καλῆς πέτρας, Kal ζῶν ὕδωρ ταῖς καρδίαις τῶν 
δ αὐτοῦ ἀγαπησάντων τὸν πατέρα τῶν ὕλων βρυούσης, καὶ ποτι- 
(ούσης τοὺς βουλομένους τὸ τῆς ζωῇς ὕδωρ. 

14. ἐκ τοῦ ὕδατος, οὗ ἐγὼ δώσω] the water that I will give; 
the Holy Spirit (Chrys.), which he calls living water, because the 
Spirit is not like a stagnant pool, but a gushing spring, ever 
stirring the soul to good works. (Theoph.) 

— οὗ μὴ διψήσῃ] Some Editors have adopted διψήσει, from A, 
B, D, L, M, A. But διψήσῃ, which is in E, F, G, H, Καὶ, 8, U, 
V, A, seems preferable, as intimating that he shall be preserved 
from thirst by divine power. 

Οὐ μὴ διψήσει would signify only ‘he will not thirst ;’ but 
Christ says that he shall not thirst; I will give him living water, 
by which he shall be preserved from thirst. Cp. vi. 35, where 
the same observation is applicable. Cp. viii. 51, 52, θάνατον οὗ 
μὴ θεωρήση-- οὐ μὴ γεύσηται θανάτου: he shall never see, 
never taste death. I, Who alone can, will preserve him from it. 
The future is rightly preserved by the Editors in viii. 12, where 
the sense is ‘ he wil/ not walk in darkness.’ 

18. πέντε ἄνδρας ἔσχες] thou hadst five husbands—a true pic- 
ture of the spiritual condition of the Heathen World, which was 
typified by this woman (see v. 7), and which had violated its con- 
jugal faith to the One true God, and committed the spiritual 
harlotry and fornication of idolatry with many lovers. Cp. 188, 
xxiii. 17. Jer. iii 1; xxii. 20. Ezek. xvi. 36. Hos, ii. 1O—12. 

This was specially true of the Samaritan Nation, represented 
by this woman. It had committed spiritual adultery with five 
several idolatries (see above on 2 Kings xvii. 30, 31), and he 
whom Samaria ¢hen had, was not her husband; for she knew 
not what she worshipped (v. 22); but Christ came to espouse 
her in spiritual wedlock to Himself. He came to preach the 
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, ε aA > ”- ν»ν ΄ ’ Lye: 9 , 9 . ε 

πατέρες ἡμῶν ἐν τῷ ὄρει τούτῳ προσεκύνησαν' καὶ ὑμεῖς λέγετε, ὅτι ἐν Ἱερο- 
΄ > Ν ε Ἂ ν Lal ὃ Lal 

σολύμοις ἐστὶν 6 τόπος, ὅπου προσκυνεῖν δεῖ. 
"σ΄ ΄ 3 3 

ὅτε οὔτε ἐν τῷ ὄρει τούτῳ οὔτε ἐν Γύναι, πίστευσόν μοι, ὅτι ἔρχεται ὥρα, 

Ἱεροσολύμοις προσκυνήσετε τῷ Πατρί. 
ἡμεῖς προσκυνοῦμεν ὃ οἴδαμεν, ὅτι ἡ 
58. ᾿Αλλὰ ἔρχεται ὥρα, καὶ νῦν ἐστιν, ὅτε 

΄ > ον 3 ὃ ΄, 

σωτηρία ἐκ τῶν Ιουδαίων 

alk Λέγει αὐτῇ ὁ ᾿Ιησοῦς, «Mal τ. 1". 

A “ »" . 

331 Ὑμεῖς προσκυνεῖτε ὃ οὐκ οἴδατε" 1 2 Kings 17. 3. 
ήν Luke 24. 47. 
ἐστιν. Rom, 3,2, ἃ 9. 4 

οἱ ἀληθινοὶ προσκυνηταὶ προσκυνή- τὰ Phil. 3. 8. 
5 Πατρὶ ἐ / i ἀληθείᾳ: καὶ yap ὁ Πατὴρ τοιούτους ζητεῖ σουσι τῷ Πατρὶ ἐν πνεύματι καὶ ἀληθείᾳ ὶ γὰρ ὃ np ύτους ζητεῖ 

Lal , 

τοὺς προσκυνοῦντας αὐτόν. 

ἐν πνεύματι καὶ ἀληθείᾳ δεῖ προσκυνεῖν. 

249 Πνεῦμα ὁ Θεός: καὶ τοὺς προσκυνοῦντας αὐτὸν n2 Cor. 3. 17. 
9 - > 
35 Λέγει αὐτῷ ἡ γυνή, Οἶδα ὅτι 

Μεσσίας ἔρχεται: (6 λεγόμενος Χριστός") ὅταν ἔλθῃ ἐκεῖνος, ἀναγγελεῖ ἡμῖν 
πάντα. 35 Λέγει αὐτῇ ὁ ᾿Ιησοῦς, ᾿Εγώ εἶμι, ὁ λαλῶν σοι. 3 Καὶ ἐπὶ τούτῳ ο ο. ο. 37. 
> A 9 , \ 
ἦλθον οἱ μαθηταὶ αὐτοῦ, καὶ ἐθαύμαζον ὅτι μετὰ γυναικὸς ἐλάλει: οὐδεὶς μέντοι 
εἶπε, Τί ζητεῖς ; ἢ τί λαλεῖς μετ᾽ αὐτῆς; 

ο8 ? a > ο ε ΄ 2A 
Αφῆκεν οὖν τὴν ὑδρίαν αὐτῆς 

ἡ γυνὴ, καὶ ἀπῆλθεν εἰς τὴν πόλιν, καὶ λέγει τοῖς ἀνθρώποις, "5 Δεῦτε, ἴδετε 
ἄνθρωπον ὃς εἶπέ μοι πάντα ὅσα ἐποίησα: μήτι οὗτός ἐστιν ὁ Χριστός ; 
80 ᾿Εξῆλθον ἐκ τῆς πόλεως, καὶ ἤρχοντο πρὸς αὐτόν. 

5Ι Ἔν δὲ τῷ μεταξὺ ἠρώτων αὐτὸν οἱ μαθηταὶ λέγοντες, “PaBBi, φάγε. 
85. Ὁ δὲ εἶπεν αὐτοῖς, ᾿Εγὼ βρῶσιν ἔχω φαγεῖν ἣν ὑμεῖς οὐκ οἴδατε, “ὃ Ἔλεγον 

οἱ μαθηταὶ πρὸς ἀλλήλους, Μή τις ἤνεγκεν αὐτῷ φαγεῖν ; 
| τὰ 1 r > Ν lal , 3 9 nA x , a , , 

ὁ ᾿Γησοῦς, ᾿Εμὸν βρῶμά ἐστιν ἵνα ποιῶ τὸ θέλημα τοῦ πέμψαντός µε, καὶ 

λέγετε, ὅτι ἔτι τετράµηνός ἐστι, Leal 25 ε “ 

τελειώσω αὐτοῦ τὸ ἔργον. “Οὐχ ὑμεῖς 

δρ 4έγει αὐτοῖς p Job 23. 12. 
, ch. 17. 4. 

q Matt. 9. 37. 
Luke 10. 2. 

character of genuine worship, and the universality of His Gospel, 
and to reveal Himself to her, and say, ‘Thy Maker is Thine 
Husband ”’ (Isa. liv. 5). 

90. τῷ ὄρει τούτῳ] on this mountain. On the rivalry between 
Gerizim and Jerusalem, see Joseph. Ant. xiii. 3,4. Reland, Pal. 
Ρ. 503, and the authorities from the Talmud in Wels/ein, p. 861. 
The coins of Samaria exhibit a Temple on the summit of a 
mountain. Akermann, p. 29. 

21. ἔρχεται ὥρα] the hour cometh. We removes the notion 
of any special privileges guaranteed to either of the two rival 
Cities and Mountains, and says, The hour is coming of evangelical 
doctrine, when the words of the Prophets will be fulfilled, and the 
shadows of types will pass away, and all local distinctions be 
abolished, and the Truth will illumine the hearts of all believers 
with its pure light in the true Sion, the universal Church of Christ, 
where true spiritual worship is offered to God. (Origen., Chrys.) 

Not only has the spiritual worship of God been now diffused 
generally, but the special worship offered at Jerusalem and Gerizim 
was soon afterwards interrupted by the destruction of the Temples 
there, and by the expulsion of Jews and Samaritans from their 
own cities. See Jerome in Sophon. i. 15. Eused. iv. 6. Tertul- 
lian, ο. Jud. 15. Procopius, v. 7. Wetstein. 

22. Ὑ. προσκυνεῖτε ὃ οὐκ οἴδατε] Ye worship what ye know 
not. Because ye regard God as local and particular; and mingle 
His worship with that of Idols; but we worship the One Lord of 
all. (Chrys.) 

On the heathen Origin, History, and idolatrous Worship of 
the Samaritans, see an excellent essay in Mede’s Works, i. Disc. 
xii. p. 46, and Liicke here, i. pp. 592—596. 

— ἡ σωτηρία ἐκ τῶν Ἰουδαίων] the salvation is of the Jews. 
Obs. ἡ σωτηρία, the promised salvation, th2 only salvation, for the 
Saviour of the World—He by Whom alone men can be saved 
(Acts iv. 12)—arises from Judea. See also Rom. ix. 1--θ. ο, 

24, Πνεῦμα ὁ Θεός] God is a Spirit. Hence they are refuted 
who understand literally the figurative expressions of Scripture 
concerning the Lord ; e. g. the arm, the eyes, the feet, the wings 
of God, Who is a Spirit. (Origen.) God is a Spirit. He thus 
condemns the formal and carnal worship of the Jews, and teaches 
men to offer themselves a living sacrifice to God. (CArys.) 
— ἐν πνεύματι καὶ ἀληθείᾳ] in spirit and in truth. The Sanra- 

ritans regarded God as limited by space, and the Jews were stu- 
dious mainly of external forms in worship, and neglected the 
spirit: they dwelt on types and figures which were only images 
of truth ; but the true worshippers differ from both, because they 
korship God in Spirit and in Truth; in Spirit, that is, in holiness 
and righteousness of life; and in Truth, that is, not in heresy, 
but in soundness of faith. There will not only be a change in the 

place (τόπος), but in the mode (τρόπος) of worship. And the 
hour of this change now is. (Theoph.) 

25. Μεσσίας ἔρχεται] Messias cometh. The Jews contend for 
their temple, on Moriah, we for our mountain, Gerizim. The 
Messiah will come and teach us how to worship. (Auy.) That 
the Samaritans expected a Messiah appears from the fact, that 
Dositheus arose among them, and pretended to be the Christ. 
Cp. Origen (tom. 13). 

This woman, who only knew the Five Books of Moses, ex- 
pected the Messiah. This knowledge of the Samaritans was pro- 
bably derived from the first prophecy of Holy Writ, Gen. iii. 15, 
and from the prophecies of Jacob, Gen. xlix. 10, and of Ba- 
laam, Numb. xxiv. 7—9. 17, and the words in Deut. xviii. 15. 
Hence our Lord said to the Jews, If ye had believed Moses, y2 
would have believed Me. (John ν. 46.) 

26. Εγώ εἰμι, ὃ λαλῶν συι] Ithat am speaking unto thee am He. 
The Jews said to Christ (John x. 24), If thou be the Christ, tell 
us plainly, and He did not reveal Himself to ‘Aem; and yet He 
says to the woman, ‘‘I am He.’’ Whence this difference? Be- 
cause they asked in malice, she in simplicity ; and because there 
were no Pharisees and Chief Priests in Samaria, who would per- 
vert this knowledge into an occasion of hatred against Him; and 
because He foreknew that the Samaritans would believe in Him. 
Cp. Matt. xvi. 20. 

27. ἐθαύμαζον] were wondering ; the reading of A, Β, C, Ὁ, 
G, K, L, M. Elz. has ἐθαύμασαν, which is less expressive. 

— μετὰ γυναικός] with a woman; which the Jewish Rabbis, 
who despised women, did not willingly do. Lightfoot, Schoettgen 
here. 
— οὐδεὶς μέντοι] yet no one said, What seekest Thou? A 

silent intimation of awe for their Master. See on Mark x. 32. 
Luke v. 7. John xii. 21, 22. 

28. ᾽Αϕῆκεν τὴν ὑδρίαν] She left her water-pot and went her 
way into the city. Our Lord employed this woman as an Apostle 
to her own city. (Origen.) And she would not have them trust 
implicitly in her own report of Him, but she said to them, Come 
and see. And she did not tell them that He had declared Himself 
to be the Christ, lest perhaps they might refuse to come, but she 
said, Come and seea man, &c. Js not this the Christ ὃ (Chrys.) 

29. Δεῦτε, ἴδετε] Come ye and see. This woman of Samaria 
was wiser and more courageous than the master of Israel, Nico- 
demus, with whom Jesus had discoursed on the same subject. 
He did not fetch others, or declare himself openly as a disciple; 
but she brought a City to Christ. (Chrys. on v. 13.) 

89. ᾿Εγὼ βρῶσιν ἔχω φαγεῖν] I have meat to eat. Our salva- 
tion is the meat for which Christ hungers. (Chrys., Theoph.) 

35. τετράµηνος] sc. χρόνος. (Lobeck, Phryn. p, 549.) So the 
best MSS. Elz. has τετράµηνον. 
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rch. 17. 8. 

JOHN LV. 36—44. 

Ά 16 Ν 4 > ‘ , C58 say. ‘ 5 ‘ κ. ἈΝ. Ν καὶ ὁ θερισμὸς ἔρχεται ; ἰδοὺ λέγω ὑμῖν, ἐπάρατε τοὺς ὀφθαλμοὺς ὑμῶν, καὶ 
, Ν ΄ Lg , > x 0 Ν ἡὃ 36 Ἀ τα ΄ θεάσασθε τὰς χώρας, ὅτι λευκαί εἰσι πρὸς θερισμὸν ἤδη. Καὶ ὁ θερίζων 

Ν ν 

μισθὸν λαμβάνει, καὶ συνάγει καρπὸν εἰς ζωὴν αἰώνιον, ἵνα καὶ ὁ σπείρων 
ε nr ’ Ν ε ’ 37 ? Ν ΄ ε , > A ε 3 Ν ν 

ὁμοῦ χαίρῃ καὶ ὁ θερίζων. Εν γὰρ τούτῳ ὁ λόγος ἐστὶν ὁ ἀληθινὸς, ὅτι 
ἄλλος ἐστὶν ὁ σπείρων, καὶ ἄλλος ὁ θερίζων. 38 ̓ Εγὼ ἀπέστειλα ὑμᾶς θερίζειν 

a a \ a 
ὃ οὐχ ὑμεῖς κεκοπιάκατε ἄλλοι κεκοπιάκασι, καὶ ὑμεῖς εἰς τὸν κόπον αὐτῶν 

εἰσεληλύθατε. 
39 Ἔκ δὲ τῆς πόλεως ἐκείνης πολλοὶ ἐπίστευσαν εἰς αὐτὸν τῶν Σαμαρειτῶν, 

a \ 9 καὶ 

διὰ τὸν λόγον τῆς γυναικὸς μαρτυρούσης, Ὅτι εἶπέ μοι πάντα ὅσα ἐποίησα. 
5 \ ε a A a 

τὸ Ὡς οὖν ἦλθον πρὸς αὐτὸν οἱ Σαμαρεῖται, ἠρώτων αὐτὸν μεῖναι παρ᾽ αὐτοῖς" 
μῶν > A ΄ εν 4] \ an ΄ μη 9 κ , 

καὶ ἔμεινεν ἐκεῖ δύο ἡμέρας. Καὶ πολλῷ πλείους ἐπίστευσαν διὰ τὸν λόγον 
42 7 A oe ν δι ὃ Ν Ν Ν Ν᾿ , 3: τῇ τε γυναικὶ ἔλεγον, Ὅτι οὐκέτι διὰ τὴν σὴν λαλιὰν πιστεύομεν" 

3. - a a 
αὐτοὶ γὰρ ἀκηκόαμεν, καὶ οἴδαμεν ὅτι οὗτός ἐστιν ἀληθῶς ὁ σωτὴρ τοῦ κόσμου, 

> lal 

αυτου, 

ε , 

ὁ Χριστός. 
5 Matt. 19. 57. 
ch. 7.1. 
Mark 6. 4. 
Luke 4. 24. Γαλιλαίαν" ( 

(x) Mera δὲ τὰς δύο “ἡμέρας ἐξῆλθεν ἐκεῖθεν, καὶ ἀπῆλθεν εἰς τὴν 
=) 1:5 αὐτὸς γὰρ ᾿Ιησοῦς ἐμαρτύρησεν, ὅτι προφήτης ἐν τῇ 

Τὸ would seem that this was late in November or early in 
December. The sowing of barley was at that time, i.e. in the 
month Cisleu. And in four montis after that time—in the month 
Nisan or Abib—the barley harvest began,—namely, at the Pass- 
over. And fifty days after that,—namely, at Pentecost, the wheat 
harvest commenced. Levit. xxiii. 10-- 17. Joseph. Ant. iii. 105. 
Walchii Calend. Palest. p. 25. Buhlii Cal. p. 23. Kuinoel’s 
note here; and Meyer, p. 133; and Wieseler, Synops. p. 214. 
Robinson, Palest. ii. p. 99. Jahn, Arch. ὃ 62. Winer, R. W. B 
p. 340 v. Erndte. 

— ἐπάρατε τοὺς ὀφθαλμούς lift ye up your eyes and see. You 
can calculate by the aspect of the fields how many months it 
wants to the za/wral harvest; but I say to you, Lift up the eyes 
of your heart, and behold the spiri/ual harvest present before 
you. Christ sees a multitude of the Samaritans coming to hear 
Him, and He calls them fields white to Harvest. (Chrys., 
Theoph.) 

Christ's divine Eye had also a prophetic view of the spiritual 
Harvest to be gathered in Samaria, soon after His Ascension; on 
which see Acts viii. 1—14, and note there, and on Acts viii. 17. 
Cp. note on John xii. 20. 24. 

96. ὁμοῦ χαίρῃ may rejoice together; at the Great Day. 
Their labours were at different times, the reward will be at once. 

97. ἐν γὰρ τούτῳ] for in this consists that true saying. 
— ἄλλος ὁ σπείρων) one is he who soweth, another he who 

reapeth. The Patriarchs and Moses, and the Prophets of the 
Old Testament had sown the seed; the Apostles of the New 
reap the harvest. (Origen, who quotes Isa, xxix. 11. Dan. viii. 
27. Matt. xii. 42; xiii. 17. Eph. iii. 5. Cp. Cyril, Chrys., Aug., 
Theophyl.) 

Hence we see that the New Testament is not contrary to 
the Old (as the Marcionites and Manicheans vainly say), but the 
Old preparatory to the New, and the New the fulfilment of the 
Old. (Chrys., Aug., Theophy!.) And finally the World’s Har- 
vest will be reaped by the Angels of heaven, who will gather in 
the sheaves of good wheat from the field of the Church, tilled by 
Christ’s Ministers from the beginning; and many will come from 
the East and from the West, and will sit down with Abraham, 
Isaac, and Jacob, in the Kingdom of Heaven. (Matt. viii. 11.) 
Cp. Aug. here. 

Our Lord Himself, it is probable, was now reaping in fields 
prepared for the harvest by the preaching of His forerunner, John 
the Baptist, now in prison. See on iii. 25. 

88. θερίζειν] to reap. Our Lord, by His example in this 
exapter, teaches us to spiritualize all the ordinary incidents of life. 
He sits at a well-side, and He makes it an occasion for speaking 
of living water. The disciples ask Him to eat. His meat and 
drink is to do the will of God. It wants four months to harvest. 
He sees the Samaritans coming to Him ; He foresees that they 
will believe in Him; they are fields whitening to the harvest, 
yielding a crop from the seed sown by Moses 1500 years be- 
fore. 

This duty of Christianizing every occasion of life is well illus- 
trated in the Rev. Robert Cooke's Exhortation to Hjaculatory 
Prayer, edited by W. Jones of Nayland, Lond. 1797. 

40. ἠρώτων αὐτόν] they (the Samaritans) were entreating Him. 

The Jews, although they saw His miracles, rejected Him in pride, 
malice, and vain-glory; but the Samaritans, among whom He 
wrought no miracle, desired Him to remain with them, and be- 
lieved on Him. 
— ἔμεινεν) He abode. Jesus remains with those who desire 

Him to stay with them, particularly if they come forth out of 
the city, and pray Him to enter and abide with them. (Origen.) 

Observe how these Samaritans were blessed in their subse- 
quent history. See the honourable notice of this place (Sychar) 
in St. Stephen’s speech (Acts vii. 16), and the mission of Philip 
the Deacon, to preach (Acts viii. 5), and of the Apostles Peter and 
John to confirm, in Samaria. (Acts viii. 14.) 

To “him that hath shall be given.’’ (Matt. xiii. 12.) And 
it is remarkable, that the site of Sychar is still well known, and 
its condition fruitful and prosperous ; and its scenery is, perhaps, 
the most beautiful of any region in Palestine (cp. Burgon.’s note), 
—while the great city of the thankless Capernaum has vanished, 
and no one can accurately tell the sites of Chorazin and Bethsaida. 
See Matt. xi. 21—23. Luke x. 15. 

42. λαλιάν] speech. In a good sense. 
on Mark xvi. 19, and Winer, p. 21. 

— πιστεύομεν we believe. At first they had some belief from 
the woman’s testimony (John iv. 39), now they believe because 
they had heard Him themselves. So it is with those who are 
brought to Christ by Christian friends, and by the preaching of 
the Christian Church. They believe through that report, then 
Christ abides with them, and He gives them the precepts of love ; 
they are convinced, and know, by their own expenien that He 
is indeed the Saviour of the world. (Aug.) 

The Visible Church of God, even from the πω. exer- 
cises a manuductory office—like that of this Samaritan woman— 
in bringing the world to Christ in Holy Scripture, where He 
abides with us, and confirms, settles, and stablishes us in the 
faith. Compare Hooker, 11. iv. 3, and III. viii. 14; and the 
Editor’s remarks on the Canon of Scripture, Lect. i. pp. 21—26. 

43, 44, cis τὴν Γαλιλαίαν-- αὐτὸς yap Ἰησοῦς] The inter- 
pretation of S. Cyril here, and others of the ancients, is that our 
Lord went away (ἀπῆλθεν) into Galilee, passing by (παρατρέχων) 
His own πατρίδα, Nazareth,—see Matt. xiii. 54. 57. Mark vi. 1. 
4. Luke iv. 23, 24, where Nazareth is designated the πατρὶς of 
Christ; for even Jesus Himself (αὐτὸς), the greatest of all Pro- 
phets, witnessed that a Prophet hath not honour in his own coun- 
try. Thus we find Him at Cana, which is north of Nazareth, so 
that our Lord in coming from Samaria must have avoided Naza- 
reth. Cana had profited doubtless by His first miracle there, 
while the Nazarenes had been offended at Him. (Luke iv. 23, 
24.) Cp. Townson, i. 220. St. John takes for granted that Naza- 
reth was already known by his readers as the πατρὶς, or country, 
of Christ, from the earlier Gospels (Matt. xiii. 54. Mark vi. 1. 
Luke iv. 23). Nazareth in Galilee is contrasted here with Galilee 
generally,—as Jerusalem, the capital of Judsea, is contrasted by 
St. John with Judea, iii. 22. 

This interpretation is confirmed by what follows: ‘‘ When 
He came to Galilee the Galileeans received Him ;’’ they held Him 
in honour. But, on the other hand, we read, that the men of 
His own country (πατρὶ5)---80 the Evangelists, St. Matthew and 

Cp. viii. 43, and see 
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isi (ὃ ‘ > ν 
ιᾳ πατριοι τιμὴν ουκ εχει. 

289 

(=) “ Ὅτε οὖν ἦλθεν εἰς τὴν Γαλιλαίαν, ἐδέξαντο 
αι ὁ . “ 

αὐτὸν οἱ Γαλιλαῖοι πάντα ἑωρακότες ἃ ἐποίησεν ἐν ἹΙεροσολύμοις ἐν τῇ ἑορτῆ" 
Ἂ ACN 9 > ᾽ ‘ ε , 

καὶ αὐτοὶ γὰρ ἦλθον εἰς τὴν ἑορτήν. 
3; ~ 

(Gx) “ "Ἦλθεν οὖν πάλιν ὁ ᾿]ησοῦς εἰς τὴν Kava τῆς Γαλιλαίας, ὅπου teh. 12.1, 11. 

ἐποίησε τὸ ὕδωρ οἶνον. Καὶ ἦν τις βασιλικὸς οὗ ὁ υἱὸς ἠσθένει ἐν Καφαρ- 
ναούμ. 47 Οὗτος ἀκούσας ὅτι ᾿Γησοῦς ἥκει ἐκ τῆς ᾿Ιουδαίας εἰς τὴν Γαλιλαίαν 
> lal 4A 2: 3 ΄ πότ 7 A ‘ ., > lo] Ν εν 

ἀπῆλθε πρὸς αὐτὸν, καὶ ἠρώτα αὐτὸν ἵνα καταβῇ καὶ ἰάσηται αὐτοῦ τὸν υἱὸν, 
¥ Ν 3 θ , 48. > > ἘΠῚ lol ‘ a 2 3 Ν 9 “ 
ἤμελλε γὰρ ἀποθνήσκειν. Εἰπεν οὖν ὁ Ιησοὺς πρὸς αὐτόν, Εὰν μὴ σημεῖα αἱ cor. 1.22. 

Ν / ἴὸ 3 ‘ ΄ 49 , ΔΝ » 4 ε , ΄ 

καὶ τέρατα ἴδητε, οὐ μὴ πιστεύσητε. 4έγει πρὸς αὐτὸν ὁ βασιλικός, Κύριε, 
κατάβηθι πρὶν ἀποθανεῖν τὸ παιδίον µου. 5° Λέγει αὐτῷ ὁ ᾿]ησοῦς, Πορεύου: 
ε ee iad vt Δ e ἊΨ ~ , τ > > a es aA ‘ 

ὁ vids σου ζῆ. Καὶ ἐπίστευσεν 6 ἄνθρωπος τῷ λόγω ᾧ εἶπεν αὐτῷ ὁ ᾿]ησοῦς, καὶ 

ἐπορεύετο. 
κ ’, , 9 ε a lal 

καὶ ἀπήγγειλαν λέγοντες, Ὅτι ὁ παῖς σου ζῇ. 
σ 3 il , ” Ν > > nO” 3 Ν ιά ε , > a ὥραν ἐν ἣ κομψότερον ἔσχε: καὶ εἶπον αὐτῷ, Ὅτι ἐχθὲς ὥραν ἑβδόμην ἀφῆκεν 

¥ > a A 
3 "Eyvw οὖν ὁ πατὴρ ὅτι ἐν ἐκείνῃ TH ὥρᾳ ἐν ᾗ εἶπεν αὐτῷ αὐτὸν ὁ πυρετός. 

» A ” »“"Ἥ -“ 

51 Ἤδη δὲ αὐτοῦ καταβαίνοντος, οἱ δοῦλοι αὐτοῦ ἀπήντησαν αὐτῷ, 
a? > A 

2 ᾽᾿Ἐπύθετο οὖν παρ᾽ αὐτῶν τὴν 

ς 5 A ν ε er το Ν » ’ «1283 ‘ ε > ΄ > Le) μὰ 

ὁ ᾿Ιησοῦς, Ὅτι ὁ vids σου Ly καὶ ἐπίστευσεν αὐτὸς καὶ ἡ οἰκία αὐτοῦ ὅλη. 
54 ” ,ὔ ὃ 7 a 3 ΄ es 3 A > ‘ > [ο > ’ > 

Τοῦτο πάλιν δεύτερον σημεῖον ἐποίησεν ὁ ᾿Γησοῦς ἐλθὼν ἐκ τῆς ᾿Ιουδαίας εἰς 

τὴν Γαλιλαίαν. 
ὰ A > A a 

V. (4)! " Μετὰ ταῦτα ἦν ἑορτὴ τῶν Ιουδαίων, καὶ ἀνέβη ᾿]ησοῦς εἰς ach.2.18. 
Ἱεροσόλυμα. 

εν. 25. 2. 
Deut. 16. 1. 

St. Luke, call Nazare/h—asked in scorn, ‘‘Is not this the car- 
penter’s Son ἢ and is not His mother called Mary; and His brethren 
and sisters, are they not all with us? And they were offended 
at Him.” (Matt. xiii. δ4-- 50). And He said to them, “ Ye will 
surely say unto Me this proverb, Physician, heal thyself. What- 
soever we have heard done in Capernaum (in Galilee) do in thy 
own country. And He said, Verily I say unto you, No Prophet 
is accepted in his own country.” (Luke iv. 23, 24.) And again 
we read, Jesus said, A Prophet is not without honour save in his 
own country. (Matt. xiii. 57.) 

Thus the words of S¢. John in this place are explained by 
the words of Christ as recorded in the former Gospels; and 
doubtless St. John takes for granted that his own readers are 
acquainted with the other Gospels, and will compare and elucidate 
his own narrative by theirs. Cp. above, Introduction, p. 268. 

46—53.] For a Homily on these verses see Greg. Mag. Hom. 
in Evang. 28. 

46. Ἦλθεν οὖν] Jesus came again unto Cana of Galilee, where 
He made the water wine. And there was a certain nobleman, 
&c. St. John, in pursuance of his design to unfold in his Gospel 
the proofs of Christ’s Godhead, proceeds to recount a Miracle 
which exhibits Him as possessing the Divine Attributes of Omni- 
presence, Omniscience, and Omnipotence. In His first Miracle 
at Cana, Christ had shown Ilis Divine Power. Without the ut- 
terance of a word, He had changed the water into wine by the 
silent fiat of His will. And now, while visible at Cana as man, 
He is present at Capernaum as God; He restores the sick there, 
and veveals what is done in that city. Go thy way, thy son 
liveth. The Evangceiist thus teaches the necessity and blessedness 
of faith in the Divinity of Christ. 
— βασιλικός] Probably a courtier, or officer of Herod Anti- 

pas. See the passages from Josephus in the notes of Kreds, 
Rosenmiiller, and Kuin. 

47. καταβῇ] come down, i.e to the shore of the Sea of Galilee. 
See ii. 12. 

The nobleman had some faith, but it was feeble, in that he 
did not think that Christ could give health to his son after his 
son’s death, or unless Christ came down in person (Chrys.) ; yet 
Christ did not reject him, but did more than he asked. 

— ἤμελλε] As to the augment in this word see xi. 51; xii 33. 
Winer, p. 05. 

50. Πορεύου] go thy way. Set out on ¢hy journey. I, Whom 
thou desirest to come down, will remain where I am; but when 
thou arrivest at Capernaum, thou wilt find there the effect wrought 
already by My Divine Power; for thy son liveth. Contrast the 
faith of the centurion (Luxe vii. 2) with that of this courtier, and 
Christ’s conduct to each. Our Lord would not go down at the 
desire of the nobleman to heal his son, but He offered to go down 
to heal the servant of the centurion. (Matt. viii. 7.) He thus 
teaches us, that what is lofty in man’s sight is low in His eyes, 
and the reverse. 

Vou. 1. 

52. κομψότερον ἔσχε] began to amend. “ κομψότερον Theophy- 
lactus interpretatus est βέλτιον καὶ εὑρωστότερον, et apud Arrian. 
Epictet. iii. 10, sibi invicem opponuntur formule κομψῶς ἔχειν 
atque κακῶς ἔχειν; verba ibi sunt, ὅταν 6 ἰατρὸς εἰσέρχηται μὴ 
φοβεῖσθαι τί εἴπῃ μηδ᾽ ἂν εἴπῃ, κομψῶς ἔχεις, ὑπερχαίρειν μηδ᾽ 
ἂν εἴπῃ, κακῶς ἔχεις, ἀθυμεῖν.᾽᾽ (Kuin.) 
— ἐχθές] So A, Β3, 6, Ὁ, K, L. 

κῶς, ἐχθὲς-- Ἑλληνικῶς v. ibi Piersonus p. 402. Etymol. ΜΗ. 
ἐχθὲς καὶ χθές. Οἱ ᾽Αττικοὶ χθὲς, of δὲ κοινοὶ ἐχθές. Hesych. 
χθὲς, ἐχθές. Sed nec Attici αἰτετὰ forma ἐχθὲς, qua οτεετῖ 
Greci usi sunt, plané abstinuerunt, vid. Aristoph. Plut. ν. 883. 
1047, et interpp. ad Thom. Mag. p. 913, sq.’’ (Kuin.) 
— ὥραν ἑβδόμην] the seventh hour; seven in the evening. 

It is not probable that the father should have delayed so long as 
he would have done if it was one o’clock p.m. ἐπορεύετο, he was 
setting out, immediately after our Lord’s speech to him, v. 50. 
Cana and Capernaum were not more than twenty-five miles apart. 
As this seventh hour was seven in the evening, we need not be 
surprised that the father did not arrive {11 the next day (χθές). 
Besides, the season was late in the autumn or early in the winter, 
when travelling was not easy. See v. 35. 

On the reckoning of hours of St. John’s Gospel, see above 
on v, 6. 

53. ἐπίστευσεν] he believed. There are degrees in faith as in 
other virtues; the nobleman’s faith began, when he came to 
Christ, it increased when our Lord said, ‘‘ Thy son liveth,” it was 
completed when his servants told him, ‘ yesterday at the seventh 
hour the fever left him.” (Bede.) 

“ Moris: χθὲς---ἰΑττι- 

Cu. V. 1. ἦν ἑορτή] there was a feast of the Jews. What Feast 
was this? That it was one of the three great Feasts, seems 
to be implied in the words, ‘ and Jesus went up to Jerusalem.’ 
The incidents related in the Chapter immediately preceding 
occurred in an autumn or winfer (iv. 35). The events narrated 
in the Chapter next after the present, occurred just before a 
Passover (vi. \—4). At that season Our Lord was in Galilee 
(vi. 1—4), but He is now at Jerusalem. At that season also, a 
Passover was near at hand, but now a Feast is actually going on. 
Therefore this Feast cannot be the same as the Passover men- 
tioned in the next Chapter. 3 

The Feast here specified took place in an interval of time 
limited a parte ante by the winter at Sychar, and a parfe post by 

the Passover in the next Chapter (vi. 1—4). That Passover 

could not have been the next after that winter; for, as we here 

see, a Feast of the Jews, at which Jesus went up to Jerusalem, 

took place in the interval between that winter and that Passover. 
But none of the three great Feasts of the Jews fall between 

the winter month Cisleu, and the spring month Abib, when the 

Passover took place. Therefore this interval, dating from a 
Winter and reaching to that Passover, consisted of about sixteen 

The Feast here mentioned was, probably, as has been 
4.085 

months. 
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3 Ἔστι δὲ ἐν τοῖς Ἱεροσολύμοις ἐπὶ τῇ προβατικῇ κολυμβήθρα, ἡ ἐπιλε- 
γομένη Εβραϊστὶ Βηθεσδὰ, πέντε στοὰς ἔχουσα. > ΄ ΄ 

Ev ταύταις κατέκειτο 

πλῆθος πολὺ τῶν ἀσθενούντων, τυφλῶν, χωλῶν, ξηρῶν, ἐκδεχομένων τὴν τοῦ 
iA , 

ὕδατος κίνησιν. 4 ἼΑγγελος γὰρ κατὰ καιρὸν κατέβαινεν ἐν τῇ κολυμβήθρᾳ, 
“παν να ν ε > a > Ν x Ν ‘ n ο 

και εταρασσε το ὕδωρ' ο ουν πρωτος ἐμβὰς μετα την ταραχην του ὕδατος 

ε Ν κ = ὃ , ’ , 
υγιης εγινετο, @ ποτε κατειχετο νοσήματι. ὅ Ἣν δέ τις ἄνθρωπος ἐκεῖ 

already observed, one of the three Great Annual Festivals. It 
was the Passover, the Pentecost, or the Feast of Tabernacles, 
which fell in that interval. 

It is not easy to determine which of these three Festivals it 
was. The ancient Expositors are divided in opinion on this sub- 
ject. Jreneus (ii. 22. 3) calls it a Passover. He asserts that 
our Lord went up to Jerusalem for the Passover every year : first, 
to the Passover mentioned in John ii. 23; then, a second time, 
when He healed the paralytic, viz. at the Feast mentioned in this 
Chapter (v. 1—14); thirdly, after He had multiplied the loaves 
in Galilee (vi. 1); and fourthly, and lastly, when He was Cruci- 
fied. This opinion is also maintained by Theodoret, ad Dan. ix. 
p- 1250. And this opinion has been adopted by Luther, Sca- 
liger, Grotius, Lightfoot, Le Clerc, Hengstenberg (Christol. 
176), Greswell, and Robinson: and on the whole, seems most 
probable. 6. Cyril, Chrysostom and his followers, Euthymius, 
and Theophylact, supposed it to be a Pentecost. 

The question is not very material to the Chronology of our 
Lord’s Ministry. For, since there was an interval of sixteen 
months between the winter when He was at Sychar, and the 
Passover mentioned below in vi. ]—4, it is evident that a Pass- 
over must have occurred in that interval, and it is not of much 
importance to determine, whether that Passover is specified here 
by St. John. Itis enough to know that St. John’s narrative of our 
Lord’s Ministry comprises a time in which there were Four Pass- 
overs, viz. 

A Passover when He cleansed the Temple, ii. 13. 
A Passover (after a winter, see note on iy. 35) following the 

Passover of chap. ii. 13, and defore 
A third Passover connected with the miraculous feeding, and 

preceding the discourse on the Eucharist, vi. 4. 
The fourth Passover, at which He suffered, xiii. 1. 
On the prophetic intimations of this fact, see below on vii. 8. 
Hence it appears that our Lord’s Ministry lasted about three 

years and a half: and this is the result arrived at not only by 
Treneus and Theodoret, arguing from these Four Passovers, but 
also by Eusebius, reasoning on other grounds, H. E.i. 10. See 
also below on yii. 14. 

Jesus went up to the Feasts al Jerusalem to show His reve- 
rence for the Law of Moses, and in order to preach {ο the mulli- 
tudes who were then assembled at Jerusalem. (Chrys.) 

2. Ἔστι] there is: this expression does not show that this 
Gospel was ποί written (as all Christian Antiquity believed it to 
have been) after the destruction of Jerusalem ; as has been alleged 
by some in more recent times. The Pool, and even its Porches, 
might have continued to exist after the fall of the City. Some 
part of the City itself survived the siege; and they were in the 
suburbs. The Pool is described by Eusebius and Jerome as 
existing in their age: and it is probable, that the Romans, who 
were accustomed to erect Baths wherever they settled themselves, 
would be disposed to preserve a Bath, celebrated for its medicinal 
properties, for the use of their own Garrison, quartered at Jeru- 
salem: ορ. Lardner, iii. p. 236. Townson, p. 223. Davidson, 
i. p. 230. 
— τοῖς Ἱεροσολύμοις: St. John alone of the Evangelists uses 

the oblique cases of Ἱεροσόλυμα with the article, see x. 22; xi. 
18. Winer, p. 102. 
— τῇ προβατικῇ] Some ancient Interpreters joined this word 

with κολυμβήθρα thus, προβατικὴ κολυμβήθρα, probalika piscina, 
a sheep-pool (Chrys., Theophyl.), in which the entrails of the 
sheep which had been sacrificed were washed (Theophyl. v. 1). 
But modern Expositors supply πύλῃ, gate, after προβατικῇ. See 
Nehem. iii. 1. 32; xii. 39. Lightfoot, i. p. 666. Wetst., p. 868. 
Winer, p. 522. 

For a Homily on this miracle see 5. Cyril Hieros. pp. 336 
—344. 

— κολυμβήθρα] a pool. This pool of Bethesda (or house of 
mercy) at Jerusalem, with its five porches (see below) contain- 
ing many sick folk waiting for the troubling of the water by the 
Angel from heaven, in order to be healed, seems to represent 
the Jewish Nation, in a diseased state, waiting, under the shade 
of the Mosaic Law, for the coming of Christ (called an Angel 
from heaven, Rev. xxi.) to trouble the stagnant waters of 
Judaism, and to heal. He showed Himself greater than the 

Law by healing on the Sabbath (v. 9), and that His Church 
with its baptismal waters for all (Matt. xxviii. 19), and living 
stream of the Spirit in His Gospel for all, is far better than the 
pool of Bethesda (a means of health to a few); and that He 
Himself is the Source of health to all. 
— Βηθεσδά] Bethesda, house of mercy; ma: (beth), ‘ domus 

et ποπ. (chesed), beneficentia.’ See Lightfoot, Chorog. and Har- 
mony on John ν. 2, vol. i. pp. 666. 670. 

Bethesda seems to be what is now called the “ Fount of the 
Virgin,’’ and is connected by a subterranean channel with Siloam. 
See on ix. 7, and Rodinson, Palestine, i. p. 490—507, and Later 
Researches, p. 249. 
— πέντε στοάς] five arcades; probably the whole building 

was of a pentagonal form, the pool being in the middle, to which 
there was access from the five sides, covered with roofs, sup- 
ported on columns. See v. 13. 

The porch of Bethesda, with its five arcades, has been re- 
garded as emblematic of the Jewish nation, lying sick and impo- 
tent in the porch of the Pentateuch; when Christ came to give 
them health in the living waters of the Gospel. (Cp. Aug.) See 
on Ὁ. 5. 

8. πλῆθος] a multitude. The work of Christ, in healing the 
soul, is far greater than that which He wrought in healing men’s 
bodies. But because the soul of man did not as yet know Christ, 
by whom she was to be healed; and because man has eyes in the 
body so as to be able to see bodily acts, and had not as yet eyes 
in the heart, so as to see God, therefore Christ wrought works of 
healing that were visible, on the body, in order that the soul, 
which could not as yet see Him, might be healed by Him. He 
therefore entered the porch where a great multitude lay, and 
chose one (who had been long there, and had no one to put him 
into the pool), and healed him. (Awg.) 

He restored him to vigour immediately; and gave a public 
proof of the miracle. How great is the difference in the health 
restored by Christ, and that which we receive by the ministry of 
Physicians! (Bede, Theoph.) See above on Matt. viii. 15. 
— ἐκδεχομένων ---κίνησιν is omitted by A*, B, C*, L, a few 

cursive MSS., and the ancient Cureton Syriac. 
As to the words ἐκδεχομένων τὴν τοῦ ὕδατος κίνησιν, they 

state nothing which is not known from v. 7. And no good reason 
can be assigned for which they should haye been omitted, if they 
had been in the original text of the Gospel. But they may have 
been left out inadvertently from some ancient copy, and so 
never haye found their way into the transcripts from it. 

This seems more probable than that these words should have 
been added as a gloss to some early copy, and from that cne 
source have been diffused into the immense majority of copies 
where they are now found. 

4. "Αγγελος---νοσήματι] These words are not found in MSS. 
B, C*, D, nor in a few cursive MSS., nor in the Cureton Syriac, 
but they were in copies of this Gospel in the time of Tertullian 
(de Bapt. 5, adv. Jud. 13), and are quoted by Chrys., Cyril, 
Aug., and others, and they exist in A, C***, E, F, 6, H, I, Καὶ, 
L, M, U, V, Δ, and Lr. See the evidence on the subject in 
Tregelles, Acct. of MSS. pp. 243—246, and in Scholz, Tisch., 
and Alf. here. 

As to this verse, which is found in the vast majority of 
copies, some reasons might be alleged why it should have been 
inserted by transcribers. They might have been desirous to 
assign a cause for the phenomenon. On the other hand, reasons 
no less valid might weigh with them for its omission. . Who had 
seen the Angel? What Jewish writer had recorded his appear- 
ance and operation? These are questions which might have been 
urged by sceptics of old, as now, and the easiest way of removing 
the objections might seem to be to omit the words. We know 
that this feeling operated so strongly with some critics of old, as to 
lead them not only to omit a few words, but even to reject entire 
Books of the Sacred Canon, e. g. the Epistle to the Hebrews and 
the Apocalypse. See the editor’s Lectures on the Canon, pp. 213, 
246. 330, 2nd edit. 

The evidence of the MSS. being, on the whole, so strong in 
favour of the words, it seems rash to reject them. They are re- 
tained by Lachmann; but rejected, as ‘‘a legendery interpola- 
tion,”’ by Meyer. 
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6 Lol io εν - 

τοῦτον ἰδὼν ὁ Ιησοῦς κατα-- 

κείμενον, καὶ γνοὺς ὅτι πολὺν ἤδη χρόνον ἔχει λέγει αὐτῷ, Θέλεις ὑγιὴς 
γενέσθαι; Ἰ ᾿Απεκρίθη αὐτῷ ὁ ἀσθενῶν, Κύριε, ἄνθρωπον οὐκ ἔχω, ἵνα, ὅταν 

ταραχθῇ τὸ ὕδωρ, βάλῃ με εἰς τὴν κολυμβήθραν: ἐν ᾧ δὲ ἔρχομαι ἐγὼ, ἄλλος 
πρὸ ἐμοῦ καταβαίνει. *” Λέγει αὐτῷ ὁ ᾿Ιησοῦς, Ἔγειρε, ἄρον τὸν κράβαττόν υ Matt. 0.0, 
σου, καὶ περιπάτει. 

” ΜΡ 9° Καὶ εὐθέως ἐγένετο ὑγιὴς ὁ ἄνθρωπος, καὶ ἦρε τὸν Luke 5. 2. 
och. 9. 14. 

{βαττον αὐτοῦ, καὶ περιεπάτε. Ἢν δὲ σάββατον ἐν ἐκεί ἢ ἡμέρᾳ κράβαττον αὐτοῦ, καὶ περ ts ν δὲ σάββα νη τῇ ἡμέρᾳ. 
10 4 

σοι ἄραι τὸν κράβαττον. 

> > / , 3 ε ” ε > , LJ ‘ , , 

οὖν αὑτόν, Τίς ἐστιν ο ἄνθρωπος ο εἰπών σοι, Apov τον κράβαττόν σου, και 

Ὁ “-“ “- 
Ἔλεγον οὖν οἱ ᾿Ιουδαῖοι τῷ τεθεραπευμένῳ, Σάββατόν ἐστιν, οὐκ ἔξεστί ἃ Exod. 20. 10. 

89 > A ε ~ Deut. 5. 13. 

(5) | ᾽Απεκρίθη αὐτοῖς, Ὃ ποιήσας pe ὑγιῆ 
> ΔΩ͂ 4 > 4 Ν / / A , ἐκεῖνός μοι εἶπεν, “Apov τὸν κράβαττόν σου, καὶ περιπάτει. 

Neh. 13. 19. 
12» Jer. 17. 21, &c. 
2 hs Matt. 12. 2. 
Ηρώτησ QV Mark 2, 24. 

\ Luke 6. 2. 

περιπάτει; 15 Ὃ δὲ ἰαθεὶς οὐκ ᾖδει τίς ἐστιν' ὁ γὰρ ᾿]ησοῦς ἐξένευσεν, ὄχλου 
ὄντος ἐν τῷ τόπῳ. 

14 e Ν lal e ’ κ.α 69 » > Led ε A Ν > > Lal ” ὃ 

Mera ταῦτα EUPLOKEL αὑτὸν ο Ἰησοῦς ἐν τῳ ιερῷ, καὶ εἶπεν αὐτῷ, I €, 6 Matt. 12. 45. 

ὑγιὴς γέγονας: μηκέτι ἁμάρτανε, ἵνα μὴ χεῖρόν σοί τι γένηται. 
ver. 21. 
ch. 8. 11. 

15 Απῆλθεν ὁ ἄνθρωπος, καὶ ἀνήγγειλε τοῖς ᾿]ουδαίοις, ὅτι ᾿]ησοῦς ἐστιν ὁ 
ποιήσας αὐτὸν ὑγιῆ. 

lal > A ε 2 - A 

16 Kat διὰ τοῦτο ἐδίωκον τὸν ᾿]ησοῦν ot ᾿]ουδαῖοι, καὶ 
5 / oy > a bid A > , > , ἐζήτουν αὐτὸν ἀποκτεῖναι, ὅτι ταῦτα ἐποίει ἐν σαββάτῳ. 
> id > a“ ε , ϱ ιά 5 / > ‘ 3 / ἀπεκρίνατο αὐτοῖς, Ὁ Πατήρ µου ἕως ἄρτι ἐργάζεται, κἀγὼ ἐργάζομαι. 

fe o's κ΄ fch. 14. 10. ΤῸ Ole Τησοῦς κα 7.19. 
< & 10, 33. 

18 6 Διὰ γη] 2.6. 

As to the internal teaching of the verse, it will be observed 
that it does not say that the Angel was visible; and therefore no 
objection against its insertion can be grounded on the silence of 
profane writers. 

It seems also a worthy exercise of Divine Revelation, to lead 
human Philosophy to regard what are Physical Phenomena, as 
being not produced Jy natural Laws, though they may be regu- 
lated according to them, but as effected by divine Agency ; ina 
word, to elevate the human mind from the lower level of 
material Mechanics to the higher region of spiritual Dynamics. 

Here also we have a true view of the dignity of the Medical 
Profession. We see the ministry of the Physician, and the visible 
means and appliances used by him for the restoration of health. 
But by such Scriptures as these, the Holy Spirit teaches us to 
look at the invisible power of the Great Physician acting by their 
instrumentality ; and to ascribe all its success to Him,—‘ Jesus 
Christ maketh thee whole.’’ (Acts ix. 34.) 

So it is also in the World of Grace. We see the Bread and 
Wine in the Holy Eucharist ; and we see the Water in the Sacra- 
ment of Baptism. But the Holy Spirit in Holy Scripture lifts up 
the veil which separates us from the unseen world, and discovers 
to us the ministry of Angels, and even His own ministry, in the 
spiritual Bethesda, which God has provided for the palsied and 
withered soul. 

Hence Tertullian (de Baptismo, c. 5) speaking of the pool 
of Bethesda says, ‘“‘ That figure of corporal healing typified spi- 
ritual medicine. In proportion as God’s grace towards men was 
increased, more honour accrued to the element of Water. What 
thus conveyed temporal health now bestows spiritual; what was 
then salutary only to a few, is now made the means of dispensing 
everlasting health to whole Nations, by the abolition of death in 
the washing away of sin.” 

On the spiritual uses of this narrative, as an antidote to the 
erroneous practice of Angel worship, see above, i. 52. 
— κατέβαινεν] was wont to descend. 
5. τριάκοντα-- ὀκτώ] Thirty-eight. Perhaps there is a spi- 

ritual meaning and typical sense in the number specified here by 
the Blessed Evangelist. Cp. Hengstenberg, Christol. 765. Forty 
years is a term of probation: see below Chronol. Synopsis of the 
Acts of the Apostles; and the number here is thirty-eight (40 
—2); and it is probable that just two years after this cure, Christ 
suffered, and the time of trial of the Jewish Nation was over. 
Did the man (as the Fathers say, see v. 2) represent the Jewish 
Nation ? and did his cure represent Christ’s desire for their salva- 
tion? See also the parallel noticed above in prelim. note to Ex. xvi. 

He had no one to put him in, he was prevented by others, 
and yet he continued there. What a reproof to our languor and 
despondency, and weariness in prayer, and in other spiritual ex- 
ercises for the impetration of divine grace and eternal good! 
(Chrys.) 

8. κράβαττον] ‘grabatum,’ used only by St. Mark and St. 
John in the Gospels. See Mark ii. 4, 9. 11, 12; vi. 55. 

9. σάββατον] a sabbath. The day of Rest was specially 
chosen by Christ as the fittest season for Divine acts of Mercy. 
Thus He fulfilled the Law, and showed His Oneness with the 
Father. (Mark iii. 1. Luke iv. 31—36. 38, 39. John ix. 14.) 
God rested on that day from all His works of creation; but on 
that Day of Rest He specially works, in doing acts of mercy to the 
souls of His Creatures, in the public religious exercises of His 
Church. 

18. ‘O δὲ ἰαθείς] A multitude of impotent folk lay in the porch, 
and one was healed by Him Who could have healed them all by a 
word. Why was this, but that Christ wrought rather with a view 
to the healing of the soul than of the body? For the health of 
the body, though once restored, failed again in death; but the soul 
once healed passes to life eternal. And to show the blessing pro- 
mised to patient endurance, and faith, and resignation, He healed 
this one. 

— ἐξένευσε] glided out of, “emersit, enatavit ἃ turba tan- 
quam ἃ fluctibus maris;” from ἐκνεῖν, enatare. ἐκνεύσας = 
ἐκκολυμβήσας, Hesych. See Eurip. Hippol. 471, εἰς δὲ τὴν 
τύχην πεσοῦσ᾽ ὅσην σὺ πῶς ἂν ἐκνεῦσαι δοκεῖς; and LXX in 
Jud. xviii. 26. There is something beautifully significant in this 
word as here applied to Christ. He emerged, glided, dived forth 
invisibly from the waves of the crowd, and reappeared in the 
quiet harbour of the House of God. He thus also proved that 
when arrested at Gethsemane it was by His own will. See also 
Luke iv. 29, 30. John viii. 59. 

This incident is also important as an evidence of the reality 
of His human body after His Resurrection, see below on xx. 19. 

Our Lord has now withdrawn His bodily presence from the 
crowd of this world, in order that we may see Him with the eye 
of Faith. He has dived through the clouds of this lower world of 
sin and sorrow, and has emerged into the pure, crystal, empyrean 
of Heaven; and to the eye of Faith He is visible there, and He is 
there touched by the hand of Faith, see on xx. 17. 

14. εὑρίσκει αὐτὸν ὁ Ἰησοῦς] Jesus seeks for and finds him 
see ji. 42; xii. 14. The man when healed went not to the market, 
but to the Temple; and there Jesus, who had conveyed Himself 
away from the crowd, met him who had not known Him in the 
crowd. Jesus escapes from the crowd ; but He is found by us, and 
finds us, in the Temple; God is seen in solitude; the multitude 

makes a din around us and hides Him from us; the divine vision 
demands religious retirement and holy peace in His house, apart 
from the strife of tongues. Ps. xxxi. 20. εφ. 

— μηκέτι ἁμάρτανε] sin no more. Bodily infirmities are 

therefore the effects of sin; and if we suffer for our sins, and fall 
again into the same sins, we may expect that our sufferings will 
be worse. (Chrys.) 4 

— ἵνα μὴ χεῖρόν σοί τι γ.] So A, B, C, G, H, L, M, 8, V.— 

Elz. τί σοι; but σοι is emphatic, and is rightly placed first,—*‘ to 

thee who hast been healed.’ 
16. ἐποίει] was doing, ‘ factitabat.’ 
17. Ὃ Πατήρ μον ἕως ἄρτι ἐργάζεται) My Father worketh 

2P2 
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- * [ο > , Ak 8 “ 3 -“ σ > ’ » 9 

«τοῦτο οὖν μᾶλλον ἐζήτουν αὐτὸν οἱ ᾿Ιουδαῖοι ἀποκτεῖναι, ὅτι οὐ µόνον ἔλυε τὸ 
, 3 Ν Ν , ” ¥ Ν Ν » ε Ν ΄“ fal - 

σάββατον, ἀλλὰ καὶ πατέρα ἴδιον ἔλεγε τὸν Θεὸν, ἴσον ἑαυτὸν ποιῶν τῷ Θεῷ. 
h ver. 30. 
& 8. 38, & 14. 10. 

19 h? 7 ς ey A Ν 4 > α > Ν > Ν Ψ' ο > 

Απεκρίνατο οὖν ὁ ‘Ingots καὶ εἶπεν αὐτοῖς, ᾿Αμὴν ἀμὴν λέγω ὑμῖν, οὐ 
΄ ε εν bad 319 ε a 50 .ν Ελ , , x , a 

δύναται ὁ Υἱὸς ποιεῖν ad’ ἑαυτοῦ οὐδὲν, ἐὰν μή τι βλέπῃ τὸν Πατέρα ποιοῦντα" 
᾿ Ξ a BS ΜΕ eal = A A \ © men ε ΄ A 0 i¢ Q nN - 
ich. 8. 35. αρ ἂν EKEWOS ποιῃ, ταυτα καιο Tu ίως mov. “Ὁ γαρ Πα ιλεῖ 
Mate. a ος πὴ ΠΝ ον ὃν up , 2 A ἘΣ ες 5 Ὁ a ‘ , γ ρ ΄ Τηρ φι) 

Luke 9. τ 7. TOV Υιὸν, και παντα δείκνυσιν αυτω α αυτος ποιει και μείζονα TOUTWV δείξει 

528, 18. ita ο ie rf ὑμεῖς ϐ iC 21°A Siac Oty ὁ ὧν 9 ν 
ch. 5. 35 αὐτῷ εργα, ae aa eee NTE. σπερ yap ο Πατὴρ ἐγείρει τους νεκρους 
8 2. Ν La] x a , al Σο) ‘ ε x , ιαπ... καὶ ζωοποιεῖ, οὕτω καὶ ὁ Υἱὸς οὓς θέλει ζωοποιεῖ. 33 " Οὐδὲ yap ὁ Πατὴρ κρίνει 

hitherto. τὸ ἕως ἄρτι δείκνυσι τὸ ἀϊδίως. (Athanas. adv. We are not to imagine that the two Persons of the Trinity 
Arian. ii. p. 386.)—€ws ἄρτι from the Creation. (Bengel.) In 
His reasonings on the Sabbath, our Lord sometimes speaks as 
Man, as a human teacher (e.g. Matt. xii. 3), sometimes as God. 
Here He speaks as God, who makes His Sun to rise and His rain 
to fall, and clothes the grass of the field on the seventh day as 
well as on the other six. (Chrys.) 

Our Lord says, ‘‘My Father worketh hitherto,’ because 
though He no longer maketh new creatures, yet He works in 
governing the Creation which was finished on the sixth day. 
And because the whole fabric of the Universe would be dissolved, 
if God’s operative power and administrative rule were ever with- 
drawn. (Aug. super Gen. iv. 12.) 

As Bengel says, ‘‘ What would become of the Sabbath, 
unless God worked on the Sabbath?” 

The man who was healed was seen by the Jews to be doing 
a corporal work on the Sabbath,—he carried his bed. Christ, 
therefore, who had commanded him to do so, teaches them 
thereby, that the ordinance of their Sabbath was temporary, and 
that its substance had now appeared in Himself, and He therefore 
says, ‘My Father worketh hitherto, and I work.” 

The Jews, understanding the law of the Sabbath in a carnal 
sense, imagined that God was wearied by the labour of Creation, 
and was resting from fatigue. Think not that My Father so 
rested on the Sabbath as not to work any more; but as He work- 
eth without labour, so I work. But it is said that God rested, 
because He made no more creatures after that all things were 
finished. (Gen. ii. 1, 2.) 

God gave the precept of the Sabbath to be a shadow of the 
future, and to signify the spiritual rest which remaineth to the 
people of God (Heb. iv. 9) ; that is, to the faithful who have done 
good works in this present state of existence; and this Rest will 
begin when the six ages of the world (like the six days of crea- 
tion) are past; and our Lord Himself confirmed the mystery of 
this rest by resting on the seventh day in the Grave, after He had 
completed “His work, and had exclaimed, “ΤῈ is finished”? (John 
xix. 30). See also note on Matt. xxviii. 1. 

— κἀγὼ ἐργάζομαι] and I also am working. The Law of the 
Sabbath is the law of a Being who never rests from doing good. 
(Theoph.) See on Luke xiii. 16. What my Father made, He 
made without fatigue, by Me, Who work without labour; and 
when He governs, He governs by Me. Thus while He works I 
work. (Aug., Hilary de Trinit. vii.) The Father does not work 
except by the power and wisdom of the Son. (Cyri/.) You think 
that the honour of the Sabbath has been disparaged by Me; but 
I never should have done what I have now done, unless I saw 
that the Father acts in like manner as I have now done; He does 
every thing which appertains to the constitution of the world and 
to the Sabbath, and does it all by Me. (Cyril.) 

19. οὐ δύναται ὃ Tids ποιεῖν ἀφ᾽ ἑαυτοῦ οὐδέν] the Son can do 
nothing of Himself save what He seeth the Father do. The sub- 
stance of the Son is from the Father, and therefore the power of 
the Son is of the Father. His essence and power are synonymous. 
He can do nothing but what He sees the Father do; but this act 
of seeing is His eternal generation from the Father. As fire is to 
light, so is the Father to the Son; the Son who is begotten is co- 
eternal with the Father who begat Him. (Aug. See also Serm. 
126.) Athanas. adv. Gentes, 46, p. 37; also p. 226. The Word 
is the essential Wisdom, Reason, and Power of the Father. (Cp. 
1 Cor. i. 24.) 

For God does not see by bodily eyes, but His faculty of sight 
is in the virtue of His nature. (Hilary.) 

When Christ says He can do nothing of Himself, He means 
nothing contrary to His Father’s will; for He took our nature of 
Himself (Phil. ii. 6, 7), and died, and raised Himself (Joan x. 17, 
18). (Chrys.) 
— ἃ γὰρ ἂν ἐκεῖνος ποιῇ, ταῦτα καὶ κ.τ.λ.] whatsoever He 

doeth, these also doeth the Son in like manner. 1 work His 
Works as being ever from Him. The Son is the Virtue by which 
the Father works all things, and ever is in the Father, and de- 
elares His will by act. ( Cyril.) 

are as it were two Artificers—the one a Master workman, the 
other his Scholar, so that according as the former makes a chest, 
the other makes another after him. Therefore our Lord does not 
say, whatever the Father does, the Son does other things like 
what the Father does; but He says that the Son does the same 
things. The Father made the world, the Son made the world, 
and the Holy Ghost made the world; one and the same world 
was made by the Father, through the Son, by the Holy Spirit. 

We are not to suppose that Christ’s power of working comes 
by increments of strength, supplied to Him from time to time, 
but from consciousness; and not so from consciousness, that the 
Son does subsequently what He has previously seen the Father 
do. But since the Son is begotten of the Father by a conscious- 
ness of His Father's power and nature in Himself, He testifies 
that the Son can do nothing but what He sees the Father do. 
(Cp. Aug. here.) 

He adds the word ὁμοίως, in like manner, lest another error 
should rise in our minds. A servant does some things at the 
command of his master, the same thing is done by both, but is it 
done likewise? No. Therefore the Father and the Son are not 
in the relation of master and servant to each other. But the Son 
does the same things as the Father, and He does them in like 
manner, that is, with the same power as the Father. The Son 
therefore is equal to the Father. (Aug.; and see Greg. Nazian. 
Ρ. 547.) It is necessary to guard the reader against the errors 
here noticed; which are found in a note, on this passage, derived 
from one of the subtlest of modern Arians, Dr. Samuel Clarke, 
and circulated in one of the most popular Commentaries in the 
English language. “1 do every thing in imitation of Him and 
by His direction and appointment.’ See also the same writer’s 
note on John xi. 41. The same caution must be given against 
the tendency of some notes from Dr. Whilby, whose antitrinita- 
rian bias, afterwards openly declared in his opposition to Bp. Bull, 
and refuted by Waterland, is sometimes visible in them, e.g. on 
v. 17, “1, after His example, work that which is good.’ The 
teaching of S. Hilary, S. Athanasius, S. Cyril, and δ, Augustine 
may serve as a corrective of these erroneous notions. 

20. Ὁ Πατὴρ φιλεῖ τὸν Υἱὸν, καὶ πάντα δείκνυσιν αὐτῷ] The 
Father loveth the Son, and showeth Him all things that He 
Himself doeth. Not that the Father shows every thing to the 
Son by His own working, but He works through the Son by 
showing what He does. For the Son sees the Father showing 
what He does, before any thing is done; and whatever is done by 
the Father through the Son, is done from the Father’s demon- 
stration, and from the Son seeing what is shown. (Aug.) We 
are not to suppose that the only-begotten Word, Who is God, 
receives any teaching by demonstration. The demonstration of 
works inculeates here a faith in Christ’s eternal generation. 
(Hilary, de Trin. vii.) Christ sees God by being born of God 
Aug. 
‘ ας ΩΣ τούτων δείξει αὐτῷ ἔργα] He will show Him 
greater works than these. He will show Him the Resurrection 
of the Body and the Regeneration of the Soul. But how can He 
be said to show these things to the Son, co-eternal with the 
Father? He shows them to Him as Man; for the body will be 
raised at the general resurrection by the voice of the Son of Man. 
Aug.) 
22. ὁ Πατὴρ κρίνει οὐδένα] the Father judgebh no man. In 

that the Father begat the Son co-equal with Himself, and has 
given all judgment to the Son, the Father will judge the World 
with the Son; but the Father judgeth no man, because the form 
of God will not be visible at the Judgment-day, but the form of 
the Son of Man, which He received from us. At the Judgment- 
day no one will see the Father; but every one will see the Son; 
because He is the Son of Man. Those on the right hand will see 
Him, and those on the left hand will see Him; and both will 
hear His voice. But after the Judgment the righteous shall 
see God; for “blessed are the pure in heart, for they shall see 
God” (Matt. v. 8). (Aug.) See also below, note on v. 27, and 
Bp. Pearson on the Creed, Art. vii. pp. 554—5, 60 and notes. 



JOHN V. 23—30. 

οὐδένα, ἀλλ την κρισ ιν πασαν δέδωκε τω Ί ιῳ ̓ 

ν Ὁ Ν / 

καθὼς τιμῶσι τὸν Πατέρα. 
πέμψαντα αὐτόν. 

4ὐ om? \ ΝΑ ΄ ε an Lf ε x , 3 , ‘ ΄ (+) Αμὴν ἀμὴν λέγω ὑμῖν, ὅτι ὁ τὸν λόγον µου ἀκούων καὶ πιστεύων 
Led 4 ’ » Ν »» ΔΝ 3 > ” 3 ΑΝ td τῷ πέμψαντί µε ἔχει ζωὴν αἰώνιον, καὶ εἰς κρίσιν οὐκ ἔρχεται, ἀλλὰ µεταβέβηκεν 

3 Les , > ‘ , ἐκ τοῦ θανάτου εἰς τὴν ζωήν. 
δὶ οὗ n? ν ὯὮ ἐν ΄ can σ΄ ¥ σ΄ ροής > σ (+) μὴν ἀμὴν λέγω ὑμῖν, ὅτι ἔρχεται ὥρα, καὶ νῦν ἐστιν, ὅτε 

Lad ~ Lal ε ” ” Lal 

ἀκούσονται τῆς φωνῆς τοῦ Υἱοῦ τοῦ Θεοῦ, καὶ οἱ ἀκούσαντες ζήσονται" 
Ν ε ΤΙ ‘ 3 ζ Ν > ε Led - ἔδ Ν ΄-“ γί wn ζ ‘ ” 

γὰρ ὁ Πατὴρ ἔχει ζωὴν ἐν ἑαυτῷ, οὕτως ἔδωκε καὶ τῷ Υἱῷ ζωὴν ἔχειν 
27 + eee} , ἔδ > Lal Ν ΜΝ, Lad μὲ εν > ϱ , > a καὶ ἐξουσίαν ἔδωκεν αὐτῷ καὶ κρίσιν ποιεῖν, ὅτι Υἱὸς ἀνθρώπου ἐστί. 
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ν col 

3) iva πάντες τιμῶσι τὸν Υἱὸν, 11 Jonn 2. 23. 

m ch. 3. 18. 
& 6. 40, 41. 
& 8. 51. 

ε Δ Luke 23. 43. 
ου νεκροί n Eph. 2. 1, 5. 
οὗ “ Matt. 8. 32. 

woTEp Rev. 3. 1. 
Rom. 6. 4. 

ἐν ἑαυτῷ" Gal. 2. 20. 

3° Μὴ ο Dan. 12. 2. 
1 Cor. 15. 52. 

an “ 9 a ε A ΄ 
θαυμάζετε τοῦτο: ὅτι ἔρχεται ὥρα, ἐν ᾗ πάντες οἱ ἐν τοῖς μνημείοις ἀκούσονται 

A lal a ΄ Ν 4 > 

τῆς φωνῆς αὐτοῦ, 39" καὶ ἐκπορεύσονται' οἱ τὰ ἀγαθὰ ποιήσαντες εἰς ἀνάστασιν P Matt. 25. 46. 
ζωῆς, οἱ δὲ τὰ φαῦλα πράξαντες εἰς ἀνάστασιν κρίσεως. 

42 80 4 » ΄ t ee’ la) Yass Le ὸ ΄ Ν 3 ΄ ΄ (+) © «οὐ δύναμαι ἐγὼ ποιεῖν ἀπ᾿ ἐμαυτοῦ οὐδέν: καθὼς ἀκούω, κρίνω" 

— τὴν κρίσιν πᾶσαν δέδωκε] He hath delivered the work of 
Judging, totally, to the Son—totam Ei soli dedit. 

23. ἵνα πάντες τιμῶσι τὸν Tidy] in order that all may honour 
the Son even as they honour the Father. This Scripture refutes 
various forms of Heresy. It shows that Christ is the Son, be- 
cause He does nothing of Himself, and that He is God, because 
whatever the Father does He does; and that He is One with the 
Father, because all must honour Him as they honour the Father ; 
and that He is not the Father, beeause He is sent by the Father. 
(Hilary, de Trin. vii.) They despise the Father of Heaven, who 
do not give egual honour to the Son; and we must honour the 
Son as we honour the Father, if we desire to honour the Father 
andthe Son, (Auwg., Chrys.) 

94. µεταβέβηκεν ἐκ τοῦ θανάτου] ile does not say will pass, 
but is already passed ; that is, he has passed from the death, the 
death of unbelief, to the life of faith; and from the death of sin 
to the life of righteousness. 
— εἰς τὴν ζωήν] to the life; i.e. to life eternal; for this pre- 

sent life on earth does not deserve to be called life; there is no 
true life but what is eternal. 

25. ἔρχεται ὥρα, καὶ viv ἐστιν] the hour cometh and now is. 
Our Lord is about to speak of two Resurrections ; 

The first Resurrection is that which is not universal; it is 
the Resurrection of the soul from the death of sin. 

The second Resurrection is that of all bodies from their 
_ graves at the last day. 

If we believe the Gospel, and have been baptized, we have 
already risen by the first resurrection ; and we, who have so risen, 
have risen to eternal life, if we endure in faith to the end, we 
have passed from the death unto ¢fe life, i.e. from that which is 
indeed death—sin—to that which is indeed life—the life of 
Christ. And then we shall rise hereafter and be equal to the 
Angels in Heaven. Luke xx. 36. 

Let us therefore so live now as they who have already risen 
from the grave of sin, that we may rise hereafter with joy in our 
bodies to life everlasting. (Cp. Aug.) 

See also Aug. Serm. 127, on the Two Resurrections here de- 
scribed by our blessed Lord. See also Macarius (Hom. xxxvi. 
p- 193), who says, ‘the Resurrection of dead souls now is; the 
Resurrection of dead bodies will be at the Great Day ;” and Bp. 
Andrewes, Serm. xvi. 

So the Church of England speaks in the Book of Common 
Prayer, ‘‘ Baptism doth represent unto us our profession, which 
is to follow the example of our Saviour Christ, and to be made 
like unto Him ; that as He died and rose again, so should we, who 
are baptized, die unto sin and rise again unto righteousness, con- 
tinually mortifying all our evil and corrupt affections, and daily 
proceeding in all virtue and godliness of living.” See also the 
Collect for Easter Even, and compare notes below on Rom. vi. 
3—1], and Col. iii. 1—5, and Rev. xx. 5, 6. 

— of νεκροί] the dead shall hear the voice of the Son of God; 
the dead in ¢respasses and sins (see Eph. ii. 1. 3. 6; v. 14. Rom. 
vi. 4, 5), for we are buried with Him by Baptism into Death. 
(Col. ii. 135 iii. 1. 3.) 

They who do not believe, or who, believing, do not live holy 
lives, and have not charity, are dead. Some of them shall hear ; 
that is, shall hearken to the voice of the Son of God in the Gos- 
pel; and they that hear, i.e. that obey (‘qui audierint’), shall 
live. (Aug.) 

— τοῦ Tiod τοῦ Θεοῦ] of the Son of God. He does not here say 

q ver. 19. 
ν & 6. 38. 

και Isa. 11. 3, 4. 

the Son of Man, because He is representing to us that in which 
He is equal to the Father. By our incorporation in Him we 
are reconciled and united to God; and we, who by nature were 
children of the old Adam and sons of wrath (Eph. ii. 3), become 
sons of God (i. 19). Seev. 26. (Aug.) 

27. ἐξουσίαν ἔδωκεν αὐτῷ] He gave Him authority. He gave 
it to Him as Son of Man: for as Son of God He possessed it 
from eternity. God now raises the soul by Christ as Son of God 
(ο. 25). He will raise all the bodies of men at the general resur- 
rection by Christ as Son of Man. (Aug.) 

— κρίσιν ποιεῖν, ὅτι Tids ἀνθρώπου ἐστί) to execute judgment 
also, because He is the Son of Man. For the form of Man will 
come visibly to judge; that form of Man which was once judged 
will judge; He who once stood before the judge will sit as Judge 
of all; He who was once falsely condemned as guilty will justly 
condemn the guilty. It is fit that they who are to be judged 
should behold their Judge; and both the good and wicked must 
be judged. It follows as a consequence, that in the Judgment, 
the form of a servant which Christ bore should be shown both to 
the good and wicked ; but the Form of God will be manifested to 
the good alone. (Aug. Serm. lxiv.) 

28. ἔρχεται ὥρα] the hour cometh. See above, note on v. 25. 
He does not add now is, because the Resurrection of which He is 
about to speak is future,—i. e. is the General Resurrection of the 
Body at the end of the world, at the last trump. (Aug.) 
— πάντες οἱ ἐν τοῖς μνημείοις all they that are in the graves. 

The Jodies of men are in the graves, and not their souls. The 
souls of the righteous departed are now in Abraham’s bosom, 
and those of the wicked are now in misery. See above on Luke 
xvi. 23. 

He had before spoken of men’s souls (v. 25), and then He 
did not say that a// who are dead shall hear the voice of the Son 
1: God ; i.e. obey it and believe; for some would remain in un- 
elief. 

But He now says, that all who are in the graves will rise; 
He does not say here that all will Jive, as He had said before of 
all who Jelieve, and by believing have passed from death to life ; 
because some who come forth from their graves will not rise to 
life eternal, but will go into the resurrection of damnation. (Aug.) 

Our Lord here guards by anticipation against the error of 
Hymeneus and Philetus, who took occasion from the doctrine of 
the First Resurrection by faith, to deny the Second Resurrec- 
tion, or General Resurrection of the Body. 2 Tim. ii. 17, 18. 

(Aug.) 
Consider also the words of the Athanasian Creed, declaring 

the sense of the Church concerning this passage of Scripture,— 
“ἈΦ Whose Coming all men shall rise again with their bodies,” 
&c.; and examine the bearing of these words on the opinion that 
at Christ’s second Advent the righteous only will rise with their 
bodies, and that He will reign with them for a thousand years 
upon earth. See below on Rev. xx. 1—7. 

29. ποιήσαντες-- πράξαντες] Observe ποιεῖν applied to good, _ 
πράσσειν to evil. Good which is made and done has permanence 
for ever. Evil practised upon earth produces no good fruit for 
eternity. 

80. καθὼς ἀκούω, κρίνω] As the Father in Me speaks, so 1 
hear, and pronounce judgment. (Aug.) 

— τοῦ πεµψαντός με] Πατρός is added by some MSS., but 
it is not in A, B, Ὁ, K, L, Δ, Δ, and many Versions and Fa- 
thers, 
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ἡ κρίσις ἡ ἐμὴ δικαία ἐστίν' ὅτι od ζητῶ τὸ θέλημα τὸ ἐμὸν, ἀλλὰ τὸ θέλημα 
h. 8.14 lal ΄ , (33) 31 τὰ a oS lal Θ᾽ A ε ’, 

rch. 8. 14. τοῦ πέμψαντός με. (ἢ ἂν ἐγὼ μαρτυρῶ περὶ ἐμαυτοῦ, ἡ μαρτυρία μου 
= 3 » , > s¥ Ν lal fal Ν > ν 

s Isa, 42. 1. οὐκ ἔστιν ἀληθής. 33. "Αλλος ἐστὶν 6 μαρτυρῶν περὶ ἐμοῦ, καὶ οἶδα ὅτι ἀληθής Matt. 3. 17. ξ Ξ Ἡ a ee pe Pp > ΄ α΄ , ψ Ε πρ. A th. 1. 19 ἐστιν ἡ μαρτυρία ἣν μαρτυρεῖ περὶ ἐμοῦ. Ὑμεῖς ἀπεστάλκατε πρὸς ᾿]ωάννην, 
Ν , Aa 3 (ae $4.3. Αλ δ 3 Ν 3 , ‘ , 

καὶ μεμαρτύρηκε τῇ ἀληθείᾳ ἐγὼ δὲ οὐ παρὰ ἀνθρώπου τὴν μαρτυρίαν λαμ- 
3 A“ ’ ε Lal A “ ε ΄ ε , 

βάνω' ἀλλὰ ταῦτα λέγω ἵνα ὑμεῖς σωθῆτε. * ᾿Εκεῖνος ἦν ὁ λύχνος ὁ καιόμενος 
‘ 4 ε A δὲ 0, λ ’ 3 λλ θῆ Ν σ 3 Lal Ν > a καὶ φαίνων, ὑμεῖς δὲ ἠθελήσατε ἀγαλλιαθῆναι πρὸς ὥραν ἐν τῷ φωτὶ αὐτοῦ. 

᾿ A a 
uMatt.3.17, 86 “Rady δὲ ἔχω τὴν μαρτυρίαν μείζω τοῦ ᾿Ιωάννου' τὰ γὰρ ἔργα ἃ ἔδωκέ μοι ὃ ἃι 17. 5. aed es 7 ἐ ᾿ Αρ δα δες ae 

ark 5 > . » > A A A vow’ — Πατὴρ ἵνα τελειώσω αὐτὰ, αὐτὰ τὰ ἔργα ἃ ἐγὼ ποιῶ, μαρτυρεῖ περὶ ἐμοῦ, ὅτι ὃ 
Luke 3. 22 Π ΄ ᾿ς ΣΝ λ wee OU \ ὦ ΄ ΠῚ ‘ 72% ΄ ‘ 
ἼΣΗΝ ατήρ με ἀπέσταλκε καὶ ὁ πέμψας με Πατὴρ αὐτὸς μεμαρτύρηκε περὶ 

- 1, 38. 3 A a 3 » > nae ΄ 
«ολ ἃ 5.1. ἐμοῦ. (qr) Οὔτε φωνὴν αὐτοῦ πώποτε ἀκηκόατε, οὔτε εἶδος αὐτοῦ ἑωράκατε' 

+ a0. γα . 45 - ’ 

2Pet 117 (-) Ἡ καὶ τὸν λόγον αὐτοῦ οὐκ ἔχετε μένοντα ἐν ὑμῖν, ὅτι ὃν ἀπέστειλεν ἐκεῖνος 
ΤΩ, τούτῳ ὑμεῖς οὐ πιστεύετε. 
1 John 4. 19. > a a a a κ᾿ 
x Isa. 8. 20. δ χ Ἐρευνᾶτε τὰς γραφὰς, ὅτι ὑμεῖς δοκεῖτε ἐν αὐταῖς ζωὴν αἰώνιον ἔχειν, καὶ 
& 34. 16. a a a a C7 
Luke s.20. ἐκεῖναί εἰσιν al μαρτυροῦσαι περὶ ἐμοῦ. “ καὶ οὐ θέλετε ἐλθεῖν πρός µε, ἵνα 
Acts 17. 11. ye 41 4g νὰ , » ΝΜ ARE NN Nee eer Acts 17-11. ζωὴν ἔχητε. Δόξαν παρὰ ἀνθρώπων οὐ λαμβάνω ἀλλὰ ἔγνωκα ὑμᾶς, ὅτι 

ἢ » , [ιν -“ » ε ” > ἣν > , > “ > , 

ον τὴν ἀγάπην τοῦ Θεοῦ οὐκ ἔχετε ἐν ἑαυτοῖς. “᾿Εγὼ ἐλήλυθα ἐν τῷ ὀνόματι 
A ΄ Ν . , , 2 ” ” 3 αν te Bs lal ἰδί τοῦ Πατρός μου, καὶ οὐ λαμβάνετέ µε' ἐὰν ἄλλος ἔλθῃ ἐν τῷ ὀνόματι τῷ ἰδίῳ 

οι. 12,8... ἐκεῖνον λήψεσθε. “1 " Πῶς δύνασθε ὑμεῖς πιστεῦσαι δόξαν παρὰ ἀλλήλων λαμ- 
lal “ A Ἀ βάνοντες, καὶ τὴν δόξαν τὴν παρὰ τοῦ μόνου Θεοῦ οὐ ζητεῖτε; * Μὴ δοκεῖτε 

ὅτι ἐγὼ κατηγορήσω ὑμῶν πρὸς τὸν Πατέρα" ἔστιν ὃ κατηγορῶν ὑμῶν Μωῦσῆς. 

81. ᾿Εὰν ἐγὼ μαρτυρῶ περὶ ἐμαυτοῦ, ἡ μαρτυρία µου οὐκ ἔστιν 
αληθής] If I bear witness of Myself, My witness is not true; 
that is, would be liable to suspicion from you; for no one is re- 
garded as a credible witness in his own behalf; He therefore ap- 
peals to three several other testimonies,—the witness of John the 
ο His miracles, and the testimony of His Father. (Chrys., 
Aug. 

33. Ὑμεῖς ἀπεστάλκατε] Ye have sent to John, and he hath 
borne witness. That is done, and it ought to have convinced 
you. You yourselves, yea, even your greatest men, Priests and 
Pharisees, have sent to John; you have thus proved your re- 
verence for his testimony, and you even sent to ask his witness 
concerning himself,—‘* Who art thou?” (John i. 19,) and he 
then bare witness of Me. (Chrys.) 
ἐς τὴν μαρτυρίαν] My testimony; the witness on which I 

rely. 
85. ᾿Εκεῖνος ἦν ὃ λύχνος] He was that lamp (λύχνος) that was 

kindled and shone,—that greatest of Prophets. (Matt. xi. 11. 
Luke vii. 28.) All the Prophets were lamps (λύχνοι) kindled 
from heaven. The phrase καίειν λύχνον is in Matt. v. 1d. 
Luke xii. 35. But Christ is the Light itself (τὸ φῶς). He is 
the true Light—the Light of the World—from which these lamps 
were kindled; and when the Light shone forth in the full lustre 
of mighty words and deeds, then the lamps disappeared. (Aug.) 
“ Lychnus orto soli non foenerat lucem.”’ (Bengel.) 
— ἀγαλλιαθῆναι] You were willing enough /o rejoice in his 

light, but not to walk in the way which he showed you. Cp. 
Ezek. xxxiii. 32. 

86. τὰ γὰρ ἔργα---μαρτυρεῖ] for the works which the Father 
gave Me to finish, the very works which I am doing bear witness 
of Me. Moses bare witness to Christ, so did John and the other 
Prophets; but Christ prefers the testimony of IZis works to all 
their testimonies, because God did indeed give witness to His Son 
by Moses and by John; but by His works, God in the Son mani- 
fests the Son ; and when we come ἕω the Son we need go no fur- 
ther. We want no lamps, when we come to the Light. We need 
not dig deeper when we come to the Rock. (Aug.) 

37. Οὔτε φωνὴν αὐτοῦ πώποτε ἀκηκόατε] Ve have never heard 
His voice. A reply to the plea of the Jews,—‘ We know that 
God spake unto Moses” (Jchn ix. 29). Ye boast of your know- 
ledge of God, but ye know nothing of Him. Ye reject Him 
Whom God hath sent. He answers their /houghts, and so proves 
Himself God, Equal and One with the Father. (Cyril.) 

99. Ἐρευνᾶτε τὰς γραφάς Search ye the Scriptures. ἐρευνᾶτε 
used by LXX for Hebr. wen (chaphas), ‘rimari, perscrutari.’ 
(Gen. xxxi. 35; xliy. 12.) It is probably the imperative mood. 
Cp. vii. 52. 
. — τὰς γραφάς] ‘your Scriptures.’ The Son of God, there- 

fore, Who knows all things, acknowledged the Holy Scriptures in 
the hands of the Jews. They received them as the pure and in- 
spired Word of God, and He acknowledged the Scriptures to be 
what they accounted them to be, and He appealed to them as such. 
Whosoever therefore denies the Integrity and Inspiration of the 
Old Testament, rejects the testimony of Christ, the Son of God, 
and Judge of all. See on Luke xvi. 31. 

And lest the Jews should ask, When hath the Father borne 
witness of thee? He refers them to the Scriptures, which they 
acknowledged to be from God. But observe, He commends the 
Scriptures to them not only for reading, but for diligent search. 
He did not say Read, but Search ; search as for a treasure hidden 
in the earth. So let us Christians, when we contend with heretics, 
arm ourselves with weapons from thence. For all Scripture in- 
spired by God is also profitable for doctrine, for reproof (or re- 
futation of error), that the man of God may be perfect (2 Tim. 
iii. 16). (Chrys. Hom. 40, 41.) 
— ὑμεῖς δοκεῖτε] ye think that in them ye have eternal life ; 

but it is a vain imagination, if ye merely admire the Scriptures, 
and read the Scriptures, but do not search the Scriptures and be- 
lieve the Scriptures, which testify of Me. (Chrys.) What is the 
use of having the Scriptures, if you do not believe in Him of 
Whom they write? (Cyril.) Search the Scriptures, in order 
that your opinion that in them ye have eternal life may not be 
a mere empty theory; and in order that ye may find Me in the 
Scriptures which testify of Me, and declare that the Eternal Life 
of which they speak is to be found in Me, and only in Me. 

40. οὐ θέλετε] ye are not willing. If therefore a man perishes, 
it is not by God’s will, but by his own sin, See 1 Tim. ii. 4. 
2 Pet. iii. 9. Ezek. xxxiii. 11. 

43. ἐὰν ἄλλος] if another come in his own name, him ye will 
receive. The Jews rejected the true Messiah, and now more than 
sixty false Messiahs have arisen among-them from time to time, 
who have come in their own name, and whom they have received. 
(Bengel.) 

The Fathers generally held an opinion, grounded on this pas- 
sage, that Antichrist would be received by the Jews. 

44. παρὰ τοῦ μόνου Θεοῦ] from the Only God. (1 Tim. i. 17.) 
Lest the Jews should imagine that He was contravening their 
Law which says (Deut. vi. 4), “‘the Lord our God is One Lord,” 
because He had spoken of Himself and the Father as Two Persons 
(vv. 17 —23), He here affirms the Divine Unity, and teaches them 
that they who profess zeal for the ΟΝΕ Gop do not honour Him 
aright (see v. 23), unless they honour the Son even as they honour 
the Father. A warning to those who claim for themselves the 
title of Unitarians, and deny the Divinity of Christ. No one can 
be said to believe in the Divine Unity who rejects the doctrine of 
the Trinity. 
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εἰς Ov ὑμεῖς ἠλπίκατε. 4°? Εἰ yap ἐπιστεύετε Mwiion, ἐπιστεύετε ἂν ἐμοί: περὶ zGen. 3.15. 
[ή & 22. 18. 

γὰρ ἐμοῦ ἐκεῖνος ἔγραψεν. “7 Εἰ δὲ τοῖς ἐκείνου γράμμασιν οὐ πιστεύετε, πῶς 
τοῖς ἐμοῖς ῥήμασι πιστεύσετε ; 

& 49. 10. 
Deut. 18. 15. 

VI. (+)! Mera ταῦτα ἀπῆλθεν ὁ ᾿]ησοῦς πέραν τῆς θαλάσσης τῆς Γαλι- 
λαίας τῆς Τιβεριάδος: 2 καὶ ἠκολούθει αὐτῷ ὄχλος πολὺς, ὅτι ἑώρων τὰ σημεῖα 
a 3 ΄ aL 4 “ 3 ΄ 
α εποιει επι των ἀσθενούντων. 

47 

Πτα 

αὐτοῦ. 

(+) "Ἦν δὲ ἐγγὺς τὸ πάσχα, ἡ ἑορτὴ τῶν ᾿]ουδαίων. 

) 3 4νῆλθε δὲ εἰς τὸ ὄρος ὁ ᾿]ησοῦς, καὶ ἐκεῖ ἐκάθητο μετὰ τῶν μαθητῶν 

a Exod. 12. 18. 
Lev. 29. 5. 
Numb. 28. 16. (+) 5 "᾿Ἐπάρας οὖν τοὺς ὀφθαλμοὺς ὁ ᾿]ησοῦς, καὶ θεασάμενος ὅτι πολὺς δυῶν, 28.) 

ΕΙΣ » Ν 3 Ν 4 Ν Ν γώ / 3 ΄ » 

ὄχλος ἔρχεται πρὸς αὐτὸν λέγει πρὸς τὸν Φίλιππον, Πόθεν ἀγοράσωμεν ἄρτους, 

6 τοῦτο δὲ ἔλεγε πειράζων αὐτόν: αὐτὸς γὰρ ὕδει τί ἔμελλε 7 μ 
7 "A iO > Lal dir A ’ ὃ ΄ ” 3 3 Lal 

πεκρίθη αὐτῷ Φίλιππος, Διακοσίων δηναρίων ἄρτοι οὐκ ἀρκοῦσιν 
-. @ a a 

8 Λέγει αὐτῷ εἷς ἐκ τῶν μαθητῶν 
9 “Ἔστι παιδάριον ἕν ὧδε, ὃς ἔχει «3 Kings 4.48. 

ἵνα φάγωσιν οὗτοι ; 

ποιεῖν. 
> Lal ν ν 5 nw ΄ »,) 

αὐτοῖς, ἵνα ἕκαστος αὐτῶν βραχύ τι λάβῃ. 
αὐτοῦ, ᾿Ανδρέας ὁ ἀδελφὸς Σίμωνος Πέτρου, 

b Matt. 14. 15. 
Mark 6. 35. 
Luke 9. 12. 

4 3, td A rn 5 Ψ' > Ν A ’ 3 3 ΄ 

πέντε ἄρτους κριθίνους καὶ δύο ὀψάρια: ἀλλὰ ταῦτα τί ἐστιν εἰς τοσούτους ; 
10 > ης ᾱ lal ν΄ ‘ > ΄ 3 a ς αἱ δὲ , ἢ Εἶπε δὲ ὁ ᾿Ιησοῦς, Ποιήσατε τοὺς ἀνθρώπους ἀναπεσεῖν: ἦν δὲ χόρτος πολὺς 

” > »Ἄ 

ἐν τῷ τόπῳ' ἀνέπεσον οὖν οἱ ἄνδρες τὸν ἀριθμὸν ὡσεὶ πεντακισχίλιοι. 
ll ἂν δὲ ‘ » ς 2 lal ‘ 3 ΄ ὃ “ὃ a a 

Έλαβε δὲ τοὺς ἄρτους 6 ᾿]ησοῦς, καὶ εὐχαριστήσας διέδωκε τοῖς μαθηταῖς, a1 δα. ο. 15. 

Cu. ΥΙ. 1. Μετὰ ταῦτα] After these things. See on Matt. 
xiv. 13—21, and ορ. Mark vi. 30—44. Luke ix. 10—17. This 
is one of the few points at which all the narratives of the Four 
Evangelists touch one another and meet. This was just before 
the last Passover but one (v. 4). There is a similar coincidence 
just before the last Passover (xii. 12). 

St. John by his silence, where he is silent, confirms what had 
been already said by the other three Evangelists. Here, where he 
speaks, he also confirms what they had said, by his agreement with 
it, and by adding to it. ‘* Hoc unicum miraculum inter baptismum 
et passionem Christi, Johannes una cum reliquis Evangelistis de- 
scribit, narrattonem eorum hoc ipso confirmans.’’ (Bengel.) See 
above, Introduction, p. 268. 

For a Summary of the contents of this chapter and their 
connexion, see below, the note at end of this chapter, p. 302. 
— Τιβεριάδος Tiberias, on the western coast of the Sea of 

Galilee ; built by Herod Antipas, Tetrarch of Galilee, and named 
after Tiberius Cesar. Joseph. Ant. xviii. 3. 3. Relandi Palestina 
p. 259 sq. Now Tabaria (Robinson, Pal. iii. 500. Winer, p. 620). 
Cp. John xxi. 1. St.John alone of the Evangelists uses the word 
Tiberias. Hence an argument arises for the genuineness of ch. 
xxi. 

2. ἑώρων τὰ σημεῖα] they were seeing the miracles ; which the 
Evangelist passes by without further description (Chrys., ep. xxi. 
25), and because many of them had been related in the other 
Gospels. 

3. τὸ dpos] the Mountain Region. See above on Matt. ν. 1, 
and v.15. There it is the mountain region on the Ν.Ε. of the 
lake near Bethsaida. Luke ix. 10. 

4. πάσχα] the Passover. And therefore there was an ὄχλος 
πολὺς, a great multitude going to Jerusalem. 

The Passover.—The mention of a great multitude is signifi- 
cant here. He was about to work a Miracle—that of the Feeding 
of the Five Thousand—which was figurative and prophetic of that 
other Feeding, of which He afterwards speaks (vi. 53), and which 
was to date from the next ensuing Passover, when He who is the 
true Bread that came down from heaven (as He declares in this 
chapter, rv. 33. 48. 50) was about to institute the Holy Sacrament 
of His own Body and Blood, by which He offers to feed all men 
in all ages and nations of the World, in the Universal Church, 
even unto the end; and at which Passover He was about to give 
His Body to be broken and His Blood to be shed on the Cross, 
by which He gave divine efficacy and virtue to that Sacrament 

the preservation of their souls and bodies unto everlasting 
ife. 

See Burgon.’s Commentary, for some excellent remarks on 
this chapter. 

5. ἀγοράσωμεν] So A, B, E, H, L, S, and others. 
ἀγοράσομεν, which would imply an intention of buying. 

6. ἔλεγε πειράζων] He put the question not in order to learn, 
but to teach the disciple his ignorance. CArys., who compares 
the case of Abraham, Gen. xxii. This mention of Philip here, 

Elz. has 

and of Andrew in v. 8, is peculiar to the narrative of δέ, John. 
and he alone mentions that the loaves were of barley. He thus 
shows his own independent and minute knowledge of the circum- 
stances of this miracle. St. John has other notices, peculiar to 
his Gospel, of Philip and Andrew his fellow-townsman. See i. 
40. 43, and xii. 21, 22; and of Philip, xiv. 8, 9. 

9. παιδάριον ἕν] one person, and he a child; and he has only 
five loaves; and they of darley ; and two fishes, and they small. 
The loaves are of barley; yet all eat and are filled. In the 
eyes of unregenerate Reason, the visible elements of the Sacra- 
ments are simple and mean, and despised by man—mere ‘ barley 
loaves,’ brought by the childish simplicity of a παιδάριον. But 
all they who receive them with faith are filled with food from 
heaven by the hand of Christ. 
— κριθίνου: barley; i.e. of the homeliest kind. Panibus 

hordeaceis apud veteres, homines plerumque vilioris sortis 
utebantur, v. 2 Regg. vii. 1. 16. 18. Ezech. iv. 19. Pesachim 
fol. iii. 2, Jochanan dixit: hordeum factum est pulchrum. 
Dixerunt : Nuntia hoc equis et asinis. Seneca ep. 18, non enim 
jucunda res est aqua, et polenta, et fructum hordeacei panis. 
Augustus, ut Suefon. V. Aug. c. 24, tradit, cohortes, si que 
cessissent, decimatas hordeo pavit. Frontinus iv. 1, 37, legatum 
cum ignominia dimisit, reliquis ea legionibus hordeum dari 
jussit. Liv. xxvii. 13, cohortibus, que signa amiserant, hordeum 
dari jussit, v. Wetsten. p. 876, Lamp. (Kuin.) Cp. Rev. vi. 6, 
where κριθὴ is contrasted with σῖτος. 
— ὀψάρια] A word peculiar to St. John (vi. 9. 11; xxi. 9, 

10. 13), dim. from ὄψον. Hence ψαρὶ, Romaic for fish. 
This miracle had an Eucharistic meaning (see below, p. 302). 

Our Lord twice multiplied Bread to feed His disciples, and He 
ate with them twice after His resurrection (Luke xxiv. 42. John 
xxi. 9—13), and in all four cases He used fish. Curist Himself 
—fed upon with faith in the Holy Communion—was symbolized 
in the Ancient Church by Bread and Fish (see Migne’s Tertullian 
de Bapt. ο. 2, p. 1199, and Marriott, ‘‘ Catacombs,’’ 120—123). 
Augustine says (in Ioann. Tract. 123), “ Piscis assus, Christus 
passus.”” Did St. John use ὀψάριον here as signifying what is 
Απτὺν to be eaten with Bread? The word ἰχθὺς (Ἰησοῦς 
Χριστὸς, Θεοῦ Lids, Σωτὴρ) helped the symbolism. Christians, 
born anew in water (Tertullian), and living in Christ, and en- 
closed in the Gospel-net, were also called ἰχθύες. 

10. ἦν δὲ χόρτος πολὺς ἐν τῷ τόπῳ] there was much grass in 
the place, and it was green, for it was the season of Spring, the 
Passover being near. (Zheoph.) A beautiful figure also of the 
“ green pastures ’’ (Ps. xxiii. 2), in which Christ feeds His people 
in the ministry of His Word and Sacraments, where He “ prepares 
a Table for them in the wilderness ”’ (ο. 5). 

11. Ἔλαβε δὲ τοὺς ἄρτους] And Jesus took the loaves. Hence 
we may confute the Marcionites and the Manichzans, who con- 
demn the visible creation, and say that it was made by an Evil 
Principle. Christ, who is Gop, might have made bread from no- 
thing; but He designed to show that the creatures are good; fur 
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οἱ δὲ μαθηταὶ τοῖς ἀνακειμένοι" ὁμοίως καὶ ἐκ τῶν ὀψαρίων ὅσον ἤθελον. 
15 ἕΏς δὲ ἐνεπλήσθησαν, λέγει τοῖς μαθηταῖς αὐτοῦ, Συναγάγετε τὰ περισσεύ- 

, ν , > ή 

σαντα κλάσματα, ἵνα μή τι ἀπόληται. 13 Συνήγαγον οὖν, καὶ ἐγέμισαν δώδεκα 
’ ’ 3 “A 4 ¥ Lo , a > , -“ 

κοφίνους κλασμάτων ἐκ τῶν πέντε ἄρτων τῶν κριθίνων, ἃ ἐπερίσσευσε τοῖς 
e Deut. 18. 15. 
Luke 7. 16. 

βεβρωκόσιν. (53) κα “Οἱ οὖν ἄνθρωποι ἰδόντες ὃ ἐποίησε σημεῖον ὁ ᾿]ησοῦς 
2-19. 1, ἔλεγον, Ὅτι οὗτός ἐστιν ἀληθῶς ὁ προφήτης ὁ ἐρχόμενος εἰς τὸν κόσμον. 
ἃ 7. 40. ἢ 15? a C ‘ 9 , 3 θ Ἂν γε ΄ παν ΄ 

Ιησοῦς οὖν γνοὺς ὅτι μέλλουσιν ἔρχεσθαι καὶ ἁρπάζειν αὐτὸν, ἵνα ποι- 
f Matt. 14. 22, 
Mark 6. 47, 

, 5 4 > , , > Ν » 2: & ιά 

ἤσωσιν αὐτὸν βασιλέα, ἀνεχώρησε πάλιν εἰς τὸ ὄρος αὐτὸς μόνος. Gv) "Ὡς 
εὐ" ΄ὔ η , ε Ν > ey: Ev. Ν / Ἂν, ΚΑ ο ος 

δὲ ὀψία ἐγένετο, κατέβησαν οἱ μαθηταὶ αὐτοῦ ἐπὶ τὴν θάλασσαν' καὶ ἐμβάντες 
> Ν ἰοὺ ¥ 4 Lad , > ΄ 

εἰς τὸ πλοῖον ἤρχοντο πέραν τῆς θαλάσσης εἰς Καφαρναούμ. 1Τ Καὶ σκοτία 

ἤδη ἐγεγόνει, καὶ οὐκ ἐληλύθει πρὸς αὐτοὺς ὁ ̓ Ιησοῦς" |ὃ ἤ τε θάλασσα ἀνέμου 
μεγάλου πνέοντος διηγείρετο. 19 Εληλακότες οὖν ὡς σταδίους εἰκοσιπέντε ἢ 

- - Lal Ν wa“ , ΄-“ 

τριάκοντα. θεωροῦσι τὸν ᾿Ιησοῦν περιπατοῦντα ἐπὶ τῆς θαλάσσης, καὶ ἐγγὺς τοῦ 

πλοίου γινόμενον" καὶ ἐφοβήθησαν. 30 Ὁ δὲ λέγει αὐτοῖς, ᾿Εγώ εἰμι: μὴ φο- 

He who is good would never have multiplied that which is evil. 
(Theoph.) 
— εὐχαριστήσας having given thanks. Cp. v. 23, εὖχα- 

ριστήσαντος τοῦ Κυρίου. The other Evangelists (who all use 
εὐλογεῖν here) use this word in relating the Institution of the 
Eucharist (Matt. xxvi. 26, 27. Mark xiv. 22. Luke xxii. 19), to 
which this Miracle was preparatory. See above, v. 4, and below, 
υ. 23, and see on | Cor. xiv. 16. 

— διέδωκε] He distributed. By the same divine power as that 
with which He multiplies the ears of corn from the grain sown in 
the fields, He now multiplies in His own hands the loaves, which 
were like unto seed—not indeed committed to the earth, but mul- 
tiplied by Him who made it. (Aug.) See above, on the Miracle 
of changing Water to Wine, ii. 11. 

18. δώδεκα κοφίνους] twelve baskets. See on Matt. xiv. 20; 
xvi. 9. Why did He not give the fragments to the Multitude, 
but to the Disciples? In order to teach the Apostles who were 
to be the teachers of the world. Let us admire not only the 
greatness of the miracle, but the ewact precision of the residue ; 
twelve baskets, neither more nor less, according to the number of 
the Apostles. (Chrys.) We may also see the use of the baskets 
as a memento of the miracle to the Apostles; and therefore He 
afterwards refers to them, ‘‘ How many baskets full took ye ἂρ 2’ 
(Matt. xvi. 9.) See above on ii. 6. 

This Miracle was introductory to our Lord’s discourse at 
Capernaum concerning the Holy Sacrament of the Lord's Supper, 
in which He Who is the true Bread of Life from Heaven, is ever 
distributing Himself by the hands of the Apostles, and an Apostolic 
Ministry, to the hungry and weary multitudes who are in this 
“desert place’’—the wilderness of this world, and are going up 
to the heavenly Jerusalem to celebrate an everlasting festival. 
See on Matt. xiv. 20, and note below at the end of this Chapter. 

14. οὗτός ἐστιν ἀληθῶς ὁ προφήτης] this is of a truth the Pro- 
phet. They had not yet learnt to acknowledge Him as God. 
Christ is a Prophet, and an Apgel or Messenger, and the Lord 
of Prophets and of Angels, because He is the Word. (Aug., 
Alcuin.) 

It is a greater thing to rule the world, than to multiply five 
loaves into food for five thousand; and yet men do not admire 
and adore and obey Christ, in His continual government of the 
Universe. We ought not so to regard Christ’s miracles, as to 
confine our eyes to Him on the mountains of earth. He is 
enthroned King of Kings and Lord of Lords in heaven (cp. 
Aug.) ; and sustains all things by His Providence and Power. 
See Matt. xiv. 20, and on Col. i. 16, 17. 

15. ἔρχεσθαι καὶ ἁρπάζειν-- βασιλέα] to come and take Him 
by force and make Him a King. Christ is indeed a King, the 
Prince of the Kings of the Earth. (Rev. i. 5.) His faithful 
people are His Kingdom, which He has purchased with His pre- 
cious blood. And hereafter His kingdom will be manifest, and 
the glory of His saints will appear. But the Disciples and the 
multitude imagined that He had come into the world in order to 
reign over itin person. This was to take Christ by force and 
make Him King. (Cp. Aug.) 
— ἀνεχώρησε---αὐτὸς μόνος He withdrew again to the moun- 

tain Himself alone. Christ has now withdrawn Himself from 
this world, and has gone up by Himself alone to the highest 
heaven to pray for us; and thence He looks down upon us, 
struggling in the storms of the world, and rowing in the bark of 
Wis Church; and in His own due time, after a trial of our faith 

and obedience, He will come to us walking on the waves of this 
world; and will save us when we seem to be perishing in the 
waterflood. See above on Matt. xiv. 23. 

16. ὀψία] evening ; soon succeeded by σκοτία (ο. 17). 
— ἤρχοντο] were going in the ship, on their passage across 

the Sea. 
17. οὐκ ἐληλύθει--ὁ Ἰησοῦς} Jesus had not come to them. 

Christ in His love leaves His disciples, and is absent from them, 
even when they are in the sea, and in the storm and in the night ; 
in order to exercise their faith, and quicken their desire for His 
presence and aid, and to show His knowledge of their needs, and 
to prove His power to help them. (Cp. Chrys., Cyril.) 

19. σταδίους εἰκοσιπέντε ἢ τριάκοντα] five-and-twenty or 
thirty furlongs. The Holy Spirit inspires the Evangelists, but 
does not annihilate their human faculties, or destroy their per- 
sonal identity. He reveals to them heavenly things beyond the 
range of time and space, but leaves them to calculate distances on 
earth and water by human measurement. He gives them Jn- 
spiration—but not Omniscience. Cp. Luke i. 56; iii. 23; ix. 
14. 28; xxii. 59. John iv. 6; xi. 18; xix. 39. Acts i. 15; ii. 41; 
xix. 7; xxv. 6; and Lee’s Lectures on Inspiration, Lect. i. 
London, 1964. 
— θεωροῦσι τὸν ᾿Ιησοῦν περιπατοῦντα ἐπὶ τῆς θαλάσσης] they 

behold Jesus walking on the sea. Our Lord had returned to the 
mountain, and the disciples were rowing in the storm and in the 
darkness. The Ship in which they were, was an emblem of the 
Church. The waves and winds are the troubles that assail her ; 
and the Ship is tossed in the storm. In proportion as the End of 
the World approaches, errors will increase, terrors will multiply, 
iniquity will abound, infidelity will prevail, the light of love will 
wane and be nearly extinct. The darkness will become more 
thick; and Jesus does not yet arrive. All this is going on, as 
Time proceeds, and as the world grows old, tribulation and cala- 
mities increase. But in due time, Christ, Who is the true Light, 
will come, walking on the waves; that is, treading beneath His 
feet all the proud billows and tumultuous swellings of this World. 
(Cp. Aug.) γα 

Moses, as a servant, by the power of God divided the sea ; 
but Christ, as Lord of all, by His own power walked on the sea. 
(Theoph.) 

20. ᾿Εγώ εἰμι] Iam, the Everliving One, Jehovah, the Author 
of Life. Iam always at hand and never pass by you, therefore 
be not afraid; but trust in Me. Our Lord allows us to be in 
trial and danger, to struggle in the storm, to endure for a long 
time, in order that our patience and perseverance and faith may 
be proved, and that we may resort to Him Who alone can save 
us. We are often in darkness and in storms, and the Devil and 
evil men assail and affright us: but let us listen to Christ’s voice, 
Ἐγώ εἶμι, μὴ φοβεῖσθε, and when human help fails, then divine 
aid will come. ‘Terrors pass by, but Christ never passes by. He 
ever says, “It is I.” I am He who always am, who ever remain ; 
therefore have faith in Me. And if we are rowing in the Apostolic 
Ship of the Church, doing our duty there in our respective call- 
ings, and if we desire to receive Christ into the Ship, He will not 
only quell the storm, but give us a fair breeze, and we shall soon 
be at the harbour where we would be—the calm harbour of hea- 
venly peace. They who are in the Ship, and are rowing in the 
storm; they who labour in the Church, and continue in good 
works to the end, will receive Christ, and will at length arrive at 
the waveless haven of everlasting life. (Cp. Aug. here.) 
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βεῖσθε. 3 Ἤθελον οὖν λαβεῖν αὐτὸν εἰς τὸ πλοῖον, καὶ εὐθέως τὸ πλοῖον ἐγένετο 
ἐπὶ τῆς γῆς εἰς ἣν ὑπῆγον. 

(33) 3 Τῇ ἐπαύριον ὁ ὄχλος ὁ ἑστηκὼς πέραν τῆς θαλάσσης, ἰδὼν ὅτι 
πλοιάριον ἄλλο οὐκ ἦν ἐκεῖ εἰ μὴ ἕν ἐκεῖνο εἰς ὃ ἐνέβησαν οἱ μαθηταὶ αὐτοῦ, 
καὶ ὅτι οὐ συνεισῆλθε τοῖς μαθηταῖς αὐτοῦ ὁ ᾿]ησοῦς εἰς τὸ πλοιάριον, ἀλλὰ 
μόνοι οἱ μαθηταὶ αὐτοῦ ἀπῆλθον: 3 ἄλλα δὲ ἦλθε πλοιάρια ἐκ Τιβεριάδος 
> ‘ Lal ’ ν ” Ν ” > 3 [οἱ ΄ Ξ 

εγγυς του τοπου οπου ἔφαγον τον αρτον ευχαριστΊησαντος του Κυρίου 24 ὅτε 
cal “Ἢ Ν ε ‘ > ” μι 

οὖν εἶδεν ὁ ὄχλος ὅτι ᾿Ιησοῦς οὐκ ἔστιν ἐκεῖ, οὐδὲ οἱ μαθηταὶ αὐτοῦ, ἐνέβησαν 
5 ‘ 3 Ν “ AS > ‘ r x 3 lal αὐτοὶ εἰς τὰ πλοῖα, καὶ ἦλθον εἰς Καφαρναοὺμ ζητοῦντες τὸν ]ησοῦν. 

Ε A > τς e ν ΄ - 
35 Καὶ εὑρόντες αὐτὸν πέραν τῆς θαλάσσης εἶπον αὐτῷ, ‘PaBBi, πότε ὧδε 

21. Ἤθελον λαβεῖν] they were desirous to receive Him. It is 
said by some Interpreters (e.g. Meyer here), that this is irrecon- 
cilable with the narrative of the other Evangelists, who say that 
our Lord was received into the Ship (see Matt. xiv. 32. Mark vi. 
54), whereas it is alleged that St. John says here that they were 
only desirous to receive Him, but before He could enter the ship, 
the ship was at the shore. 

But this allegation rests on an erroneous translation of St. 
John’s words, ἤθελον λαβεῖν. They do not mean, that they 
desired to receive Him, and did not receive Him; but the sense 
is, they were willing and desirous to receive Him, and did receive 
Him; and then, after they had received Him, the ship was at 
land, by the divine power of Him Whom they had received. 

The word ἤθελον is to be explained by what St. John knew, 
but did not record, because it had been related by the former 
Evangelists. At first the disciples were panic-struck, thinking 
He was a Spirit (Matt. xiv. 26), and cried out for fear (Mark vi. 
49), and then they were not willing to receive Him. But Peter 
went on the water and was upheld by Christ (Matt. xiv. 28). And 
then they were no longer afraid, but were willing and desirous to 
receive Him. On this use of θέλω, see on viii. 44. 

22. πλοιάριον A small ship ; the greater the danger. 
23. ἐγγύς to the neighbourhood of the place, &c. 

These other boats are mentioned, in order to explain how the 
people came to Capernaum. 

— εὐχαριστήσαντος τοῦ Κυρίου] when the Lord had given 
thanks. Observe, εὐχαριστήσαντος and Κυρίου, both words appro- 
priate here, in connexion with the Eucharist or Lord’s Supper 
(εὐχαριστία, δεῖπνον Κυριακόν). The word Κύριος, Lord, is not 
often used in the Gospels when speaking of Christ; and, when it 
is used, it has a special significance. Cp. on Luke ii. 9; x. 1. 

25. Ῥαββὶ, πότε ὧδε Ὑέγονας;] Rabbi, when camest Thou, 
and how art Thou now, here? Jesus had come on the sea to the 
ship, and had brought the ship to land. 

Our Lord had fed the multitude with bread; and in that 
miraculous Feeding He typified the distribution of the Bread of 
Life in the Holy Eucharist, even unto the end of the world ; and 
He had thus prepared His hearers for His discourse on the Holy 
Eucharist in the Synagogue at Capernaum. Reason cannot 
understand Aow He is present there. And where Reason is weak, 
there Faith is strong. He gives no answer to the question con- 
cerning His presence—When camest Thou hither, and how art 
Thou here? He was there present, to be seen and heard; but 
as to the time and manner of his presence, which was miraculous, 
He says nothing. ‘ His way is in the sea, and His paths in the 
great waters, and His footsteps are not known.” (Ps. Ixxvii. 19.) 

By walking on the sea, invisibly to the eyes of the multitude, 
and suddenly presenting Himself to them in the synagogue at 
Capernaum, in a manner unintelligible to them, He instructs us, 
that, though*He does indeed come by Water in Holy Baptism, and 
is verily and indeed present in the Holy Eucharist,—yet the manner 
of His presence is not to be scrutinized by us. Faith believes 
that He is present, and rejoices in His presence; and is satisfied 
with the pleasures of His presence, and craves nothing more. 
Let us not speculate inquisitively into the {ἶπιο and manner in 
which He is present in the Holy Eucharist, but let us receive Him 
joyfully in our hearts, as the disciples received Him into the ship ; 
and then we shall soon be at the haven of peace, where we would be. 

The words of Hooker on this subject (V. Ixvii.) deserve 
careful consideration :—“ All things considered and compared with 
that success which truth hath hitherto had by so bitter conflicts 
with errors in this point (i.e. the nature and mode of Christ’s 
presence in the Holy Eucharist), shall I wish that men would 
more give themselves to meditate with silence what we have by 
the Sacrament, and less to dispute of the manner how ? 

“Tf any man suppose that this were too great stupidity and 
nee = us see whether the Apostles of our Lord themselves 

You. I. 

have not done the like. It appeareth by many examples, that 
they, of their own disposition, were very scrupulous and inquisitive, 
—-yea, in other cases of less importance and less difficulty, always 
apt to move questions. How cometh it to pass that so few words 
of so high a mystery being uttered, they receive with gladness the 
gift of Christ, and make no show of doubt or scruple? The 
reason hereof is not dark to them who have any thing at all ob- 
served how the powers of the mind are wont to stir, when that 
which we infinitely long for presenteth itself above and besides 
expectation. Curious and intricate speculations do hinder, they 
abate, they quench such inflamed notions of delight and joy as 
divine graces use to raise when extraordinarily they are present. 
The mind, therefore, feeling present joy, is always marvellous un- 
willing to admit any other cogitation, and in that case casteth off 
those disputes whereunto the intellectual part at other times easily 
draweth. 

“A manifest effect whereof may be noted, if we compare 
with our Lord’s disciples, the people that are said in John vi. 24 
to have gone after Him to Capernaum. These leaving Him on 
the one side of the sea of Tiberias, and finding Him again as 
soon as themselves by ship were arrived on the country side, 
whither they knew that by ship He came not, and by land the 
journey was longer than, according to the time, He could have 
travelled,—as they wondered, so they asked also, ‘ Rabbi, when 
camest thou hither ?’ 

“The disciples, when Christ appeared to them in far more 
strange and miraculous manner, moved no question, but rejoiced 
greatly in what they saw (John xx. 20). For why? The one 
sought and beheld only that in Christ which they knew was more 
than natural; but yet thcir affection was not rapt therewith 
through any great extraordinary gladness. The other, when they 
looked on Christ, were not ignorant that they saw the well-spring 
of their own everlasting felicity. The one, because they enjoyed 
not, disputed ; the other disputed not, because they enjoyed. 

“Tf, then, the presence of Christ with them did so much 
move, judge what their thoughts and affections were at the time 
of this new presentation of Christ, not before their eyes, but 
within their souls. They had learned before that His flesh and 
blood are the true cause of eternal life; that this they are not by 
the bare force of their own substance, but through the dignity and 
worth of His Person, which offered them up by way of sacrifice 
for the life of the whole world, and doth make them still effectual 
thereunto ; finally, that to us they are life in particular, by being 
particularly received. 

“Thus much they knew, although as yet they understood not 
perfectly to what effect or issue the same would come,—till at the 
length, being assembled for no other cause which they could 
imagine but to have eaten the Passover only that Moses appointeth, 
when they saw their Lord and Master, with hands and eyes lifted 
up to heaven, first bless and consecrate for the endless good of all 
generations till the world’s end, the chosen elements of bread and 
wine,—which elements made for ever the instruments of life by 
virtue of His divine benediction, they being the first that were 
commanded to receive from Him,—the first which were warranted 
by His promise, that not only unto them at the present time, but 
to whomsoever they and their successors after them did duly 
administer the same, those mysteries should serve as conducts of 
life and conveyances of His body and blood unto them, was it 

possible they should hear that voice,—‘ Take eat, this is My 
body; drink ye all of this, this is My blood,’ possible, that doing 
what was required, and believing what was promised, the same 
should have present effect in them, and not fill them with a kind 
of fearful admiration at the heaven which they saw in themselves ? 
They had at that time a sea of comfort and joy to wade in; and 
we by that which they did are taught that this heavenly food is 
given for the satisfying of our empty souls, and not for the exer- 
cising of our curious and subtle wits. 

2Q 
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γέγονας ; °° ᾽Απεκρίθη αὐτοῖς ὁ 

JOHN VI. 26—35. 

᾿Ιησοῦς καὶ εἶπεν, ᾽Αμὴν ἀμὴν λέγω ὑμῖν, 
~ » “ 

ζητεῖτέ με, οὐχ ὅτι εἴδετε σημεῖα, ἀλλ᾽ ὅτι ἐφάγετε ἐκ τῶν ἄρτων καὶ ἐχορτάσ- 
θητε. 31 " ΕἘργάζεσθε μὴ τὴν βρῶσιν τὴν ἀπολλυμένην, ἀλλὰ τὴν βρῶσιν τὴν 
μένουσαν εἰς ζωὴν αἰώνιον, ἣν 6 Lids τοῦ ἀνθρώπου ὑμῖν δώσει: τοῦτον γὰρ ὃ 
Πατὴρ ἐσφράγισεν ὁ Θεός. “ἢ Εἶπον οὖν πρὸς αὐτὸν, Τί ποιῶμεν, ἵνα ἐργαζώ- 

᾿Απεκρίθη ὁ ᾿Ιησοῦς καὶ εἶπεν αὐτοῖς, Τοῦτό ἐστι 

68 801 Ἥ)Ἅ > S255 , > ο) Ν A ο to ‘ ΄ , 

τ) ©! Εἶπον οὖν αὐτῷ, Τί οὖν ποιεῖς σὺ σημεῖον, ἵνα ἴδωμεν καὶ πιστεύσωμέν 
5 ΄ 54 81 κ ε ΄ ε κα ν ΄ ” > “ιν θ , σοι; τί ἐργάζῃ ; (=) Οἱ πατέρες ἡμῶν τὸ μάννα ἔφαγον ἐν τῇ ἐρήμῳ, καθώς 

” a A A A 
ἐστι γεγραμμένον, “Aptov ἐκ τοῦ οὐρανοῦ ἔδωκεν αὐτοῖς φαγεῖν. 
5] > > a a a oA a 
2 Εἶπεν οὖν αὐτοῖς ὁ ̓ Ιησοῦς, ᾽Αμὴν ἀμὴν λέγω ὑμῖν, Ob Μωῦσῆς δέδωκεν ὑμῖν 

Ν »ν 5 A > a 3 8... ΄ ΄ ο) Ν 3 3 lal 

τὸν ἄρτον ἐκ τοῦ οὐρανοῦ, ἀλλ᾽ 6 Πατήρ µου δίδωσιν ὑμῖν τὸν ἄρτον ἐκ τοῦ 
ε cal lol - 

οὐρανοῦ τὸν ἀληθινόν. ᾗὃ Ὃ γὰρ ἄρτος τοῦ Θεοῦ ἐστιν ὁ καταβαίνων ἐκ τοῦ 
34 Εἶπον οὖν πρὸς αὐτὸν, Κύριε, πάντοτε 

65 a a (5) 35 1 εἶπε δὲ αὐτοῖς ὁ ̓ ]ησοῦς, ᾿Εγώ εἰμι ὁ ἄρτος 

gch, 1, 832. 
ἃ 4. 14. & ὅ. 37. 

& νυ. 40, 54. 
& 18, 8. 

Matt. 8. 17. 
ἃ 17. 5 
Mark |. 11 ay. - A οι 
97 - μεθα τὰ ἔργα τοῦ Θεοῦ; ᾗὉ 
πα ο. ae . » A a ο , 5. ἜΝ τι δ᾽ εἴ 
& 9.35. τὸ ἔργον τοῦ Θεοῦ, ἵνα πιστεύσητε εἰς ὃν ἀπέστειλεν ἐκεῖνος. 
h 1 John 8, 23. 
i Matt. 12. 38. 

ἃ 16. 1. 

Mark 8. 1]. 
Luke 1]. 29. 

1 Cor. 1. 22. 
k Exod. 16. 4, 15. 
Numb. 11. 7. 

Ps. 78. 94, 

Wisd. 16. 20. 
1 Cor. 10. 3. 
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οὐρανοῦ, καὶ ζωὴν διδοὺς τῷ κόσμῳ. 
a ε Lal a »” Lal 

1 Jen. 55; 1. δὸς ἡμῖν τὸν ἄρτον τοῦτον. 
ch. 4. 14. UH P 
& 7. 37. 

“. ο) το] ή " Δ > ‘ , Ν ε ΄ > 3. 9 > ‘ 

τῆς ζωῆς: ὃ ἐρχόμενος πρὸς μὲ OV μὴ πεινάσῃ, καὶ ὁ πιστεύων εἰς ἐμὲ OV μὴ 

“If we doubt what those admirable words may import, let 
him be our teacher for the meaning of Christ, to whom Christ was 
Himself a Schoolmaster. Let our Lord’s Apostle be His inter- 
preter, content we ourselves with His explication (1 Cor. x. 16), 
—My body, the communion of My body; My blood, the com- 
munion of My blood. Is there any thing more expedite, clear, 
and easy, than that as Christ is termed our life, so the parts of 
this sacrament are His body and blood, for that they are so {0 us, 
who, receiving them, receive that by them which they are termed ? 
The bread and cup are His body and blood, because they are 
causes instrumental upon the receipt whereof the participation of 
His body and blood ensueth ; for that which produceth any certain 
effect is not vainly or improperly said to be that very effect where- 
unto it tendeth. Every cause is in the effect which groweth from 
it. Our souls and bodies, quickened to eternal life, are effects, 
the cause whereof is the Person of Christ; His body and blood 
are the true well-spring out of which this life floweth. So that 
His body and blood are in that very subject whereunto they 
minister life, not only by effect or operation, even as the influence 
of the heavens is in plants, beasts, men, and in every thing which 
they quicken, but also by a far more divine and mystical kind of 
union which maketh us one with Him, even as He and the Father 
are one.” 

26. ᾽Απεκρίθη αὐτ. ὁ Ἰησοῦς καὶ εἶπεν] He who had retired to 
the mountains now preaches to the crowd. After the Mystery of 
the Miracle He delivers a Sermon on that Sacrament which was 
specially typified by the Miracle; and satiates with doctrine the 
souls of those whose bodies He had refreshed with food. 

— (ητεῖτέ µε---ὕτι ἐφάγετε] ye seek Me—because ye ate of 
the loaves and were filled. How few seek Jesus for the sake of 
Jesus! (Ang.) 

27. Ἐργάζεσθε μή] Work, for labour is necessary; but work 
not for the meat that perisheth. 

Ye seek me carnally, and not spiritually; ye seek temporal 
sustenance, and I have given you bodily sustenance, in order that 
ye may learn to seek that sustenance which nourishes the soul 
unto eternal life. (Chrys., Aug.) 
— ἣν ὁ Tids τοῦ ἀνθρώπου ὑμῖν δώσει] which the Son of Man 

will give you. When you receive the Lord’s Supper from the 
hands of Christ’s Minister, look with the eye of faith at Him 
whom you do not see with the bodily eye. Look at Christ. The 
Priest is the dispenser of the’food, but not its maker. The Son 
of Man gives Himself in it to us, that we may dwell in Him and 
He in us. And do not imagine that this Son of Man is like other 
sons of men; for Him hath God the Father sealed, and He con- 
tains in Himself the fulness of God Who has sealed Him to be 
the image and impress of Himself. (Heb. i. 1—3. Cp. Hilary, 
de Trin. viii.) And He gives us of His own divine fulness in 
that Holy Communion. 

99. Τοῦτό ἐ. τὸ ἔργον τοῦ Θεοῦ, ἵνα πιστεύσητε] This is the 
work of God (which He requires and enables you by His grace to 
perform), that ye should believe in Him whom He hath sent. It 
is one thing to believe Christ, and another to believe in Christ. 
The Devils believe Christ, but not in Him. We believe Paul, 
but not in him. To believe in Him is to love Him by faith, by 
faith to be incorporated into Him. This is the faith which God 

requires of us, the faith which worketh by love. (Gal. v. 6. Cp. 
on Matt. xviii. 6.) 

There are works which seem to be good, and yet are not 
good, because they are not done with an eye to Him, as an end, 
from Whom all good comes, for ‘‘ Christ is the end of the law to 
every one that believeth” (Rom. x. 4); therefore Christ does not 
separate works from faith, but says that faith is the work of 
God. (Aug.) 

As Hooker says (I. xi. 6) on this text—‘ Not that God doth 
require nothing at the hands of men, saving only a naked Belief 
(for, Hope and Charity we may not exclude), but that without 
Belief all other things are as nothing, and it is the ground of those 
other divine Virtues.” 

81. Οἱ πατέρες ἡμῶν] Our fathers; more than half a million 
of persons αὖθ manna, supplied miraculously for forty years in the 
wilderness. Thou hast only fed 5000 once, and not from heaven, 
but from earth. 

— τὸ μάννα] the manna. See v. 49. 
32. Οὐ Μωῦσῆς δέδωκεν ὑμῖν τὸν ἄρτον ἐκ τοῦ οὐρανοῦ Moses 

hath not given to you the bread, the true bread, from Heaven ; 
i.e. the true bread was not given in his days to your fathers: the 
bread which he gave was ‘‘ meat that perisheth,” and only /ypical 
of the true bread (1 Cor. x. 3), which Moses could not give; it 
could not be given but by Me alone, and it is now given by Me. 

Compare Jgnatius, ad Rom. 7, who seems to have had these 
words in his mind: οὐχ ἥδομαι τροφῇ φθορᾶς οὐδὲ ἡδοναῖς τοῦ 
βίου τούτου" Ἄρτον Θεοῦ θέλω, ὅς ἐστι σὰρξ Ἰησοῦ Χριστοῦ, 
τοῦ υἱοῦ τοῦ Θεοῦ, τοῦ ἐκ γένους Δαβὶδ, καὶ πόμα θέλω, τὸ αἷμα 
αὐτοῦ, & ἐστιν ἀγάπη ἄφθαρτος. 

88. Ὁ γὰρ ἄρτος τοῦ Θεοῦ ἐστιν 5 καταβαίνων] Because the 
bread of God is He that cometh down from heaven, and giveth 
life to the world. After the passage of the Red Sea, which is a 
figure of Baptism, the people were fed with manna, which is the 
figure of Christ’s body and blood, Who is the Living Bread that 
came down from Heaven. So after our Lord has walked invisibly 
on the sea, the type of His presence in Baptism, He speaks of the 
heavenly manna which He gives in the other Sacrament to those 
who have been baptized. Thus Christ’s passage over the sea 
connects His two Discourses on the two Sacraments,—that with 
Nicodemus and that at Capernaum. 

He is the true Manna. The word Manna signifies ‘ what is 
it?”’ and we are lost in devout admiration, when we meditate on 
this divine Manna, what is He? How is He the Son of God and 
the Son of Man? ‘ Who shall declare His generation?” How 
is He given to us in this Holy Sacrament? 

— καταβαίνων) coming down of its own accord (see v. 38), 
and not for the food of one people in the wilderness for forty 
years, but for the World. 

35. mpbs—eis] Observe the difference of these two preposi- 
tions. We must come {0 (πρὸς) Christ, and be incorporated ἐμέο 
(εἰς) Him by faith. Cp. υ. 37. 
— οὐ μὴ πεινάσῃ---διψήσῃ] Not πεινάσει---διψήσει, the read- 

ing of a few MSS. and some editions. See oniv. 14. He does 
not say, they will not hunger or thirst, but they shal/ not. He 
will preserve them from it. He only can. 



oe 

* 

JOHN VI. 36—51. 

δυψήσῃ πώποτε. 
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5 Se =e ᾿ . 
86 ANN εἶπον ὑμῖν, ὅτι καὶ ἑωράκατέ µε, καὶ οὐ πιστεύετε, 
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(=) 3 Hav ὃ δίδωσί μοι ὁ Πατὴρ, πρὸς ἐμὲ ἥξει: καὶ τὸν ἐρχόμενον πρός µε 
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οὐ μὴ ἐκβάλω ἔξω: () 88. ὅτι καταβέβηκα ἐκ τοῦ οὐρανοῦ, οὐχ ἵνα ποιῶ τὸ τὰ Matt. 20. 50, 
θέλημα τὸ ἐμὸν, ἀλλὰ τὸ θέλημα τοῦ πέμψαντός με. 

οι ΜΝ Mark 14. 36. τ oo 
52" Topro, δέ ἐστι τὸ ke 2.42. ον, 

ΝΟ nch. 10, 28. θέλημα τοῦ πέμψαντός µε, ἵνα πᾶν ὃ δέδωκέ μοι μὴ ἀπολέσω ἐξ αὐτοῦ, ἀλλὰ καὶ τι; 
3 , 9, ο ον A 3 / ε ͵ 58 40 ο Τοῦ , > 9 θέλ a & 18.9. 

ἀναστήσω αὐτὸ ἐν τῇ ἐσχάτῃ ἡμέρᾳ. (κ) οῦτο γάρ ἐστι τὸ θέλημα τοῦ ο εἰ. 3.15, το. 
lal ε Ν 3 ” ‘ 

πέμψαντός µε, ἵνα πᾶς ὁ θεωρῶν τὸν Υἱὸν καὶ πιστεύων εἰς αὐτὸν ἔχῃ ζωὴν 
A , ε “- = 

αἰώνιον, καὶ ἀναστήσω αὐτὸν ἐγὼ τῇ ἐσχάτῃ ἡμέρα. 
69 4] 3 , ἊΝ ε 5 δ a Ν > a 9 9 > Pig, εν ε (=~) “ ̓ Εγόγγυζον οὖν οἱ ᾿Ιουδαῖοι περὶ αὐτοῦ ὅτι εἶπεν, ᾿Εγώ εἰμι ὁ ἄρτος ὁ 

Ν > lal 3 a 40 
καταβὰς εκ του ουρᾶνου, 
δε ~ 3. Ν ΄ Ἂν Ν , lal > / ec ν 3 lal 

οὗ ἡμεῖς οἴδαμεν τὸν πατέρα καὶ τὴν μητέρα; πῶς οὖν λέγει οὗτος, Ὅτι ἐκ τοῦ 

Η͂ a A > \ 
Ρκαὶ ἔλεγον, Οὐχ οὗτός ἐστιν ᾿]ησοῦς ὁ vids Ἰωσὴφ, P Matt. 13. 55. 

Mark 6. 3. 
Luke 4. 22. 

οὐρανοῦ καταβέβηκα; (κ) * ᾽Απεκρίθη ὁ ᾿]ησοῦς καὶ εἶπεν αὐτοῖς, Μὴ 
γογγύζετε μετ᾽ ἀλλήλων" * οὐδεὶς δύναται ἐλθεῖν πρός µε, ἐὰν μὴ ὁ Πατὴρ ὁ 
πέμψας µε ἑλκύσῃ αὐτόν: καὶ ἐγὼ ἀναστήσω αὐτὸν ἐν τῇ ἐσχάτῃ ἡμέρᾳ. 
15 "Ἔστι γεγραμμένον ἐν τοῖς προφήταις, Καὶ ἔσονται πάντες διδακτοὶ 9 155. 54.13. 
Θεοῦ. 

(πι) “Οὐχ ὅτι τὸν Πατέρα ἑώρακέ τις, εἰ μὴ ὁ ὧν παρὰ τοῦ Θεοῦ, 
(gr Ν ’, 

ἑώρακε τὸν Πατέρα. 

Πᾶς οὖν ὁ ἀκούσας παρὰ τοῦ Πατρὸς καὶ μαθὼν ἔρχεται πρὸς ἐμέ. Heb. 8. 10. 
& 10. 16. 

a 
rch, 1. 18. 

ούτος Matt. 11. 27. 
Luke 10. 22. 

a > 

(5) “ "μὴν ἀμὴν λέγω ὑμῖν, ὁ πιστεύων εἰς ἐμὲ ἔχει ζωὴν αἰώνιον. 3ὃ Εγώ sen. 3. 16, 13,35. 
5 ε » A ” 

εἰμι ὁ ἄρτος τῆς ζωῆς. 
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(1) #' Οἱ πατέρες ὑμῶν ἔφαγον τὸ μάννα ἐν τῇ ἐρήμῳ Nine I 7 
Ps. 78. 24. sear | 46, 64 5. > εν ε 8 A > a oy 7 ‘ 

και ἀπέθανον' (+) οὗτός ἐστιν ὁ ἄρτος ὁ ἐκ τοῦ οὐρανοῦ καταβαίνων, ἵνα τὶς ι ορ. τὸ 5. 
3 > Les , ‘ ΔΝ 3 , ἐξ αὐτοῦ φάγῃ καὶ μὴ ἀποθάνῃ. 

37. οὐ μὴ ἐκβάλω ἔξω] I shall not cast out. He who cometh 
to Me is incorporated with Me, and becomes like Me, and there- 
fore will not do his own will, but God’s will; and so will never be 
cast out, for that which is cast out of Heaven is Pride. (Aug.) 

38. καταβέβηκα ἐκ τοῦ οὐρανοῦ, οὐχ ἵνα ποιῶ τὺ θέλημα Td 
ἐμόν] I have come down from heaven not to do mine own will, 
but the will of Him that sent Me. In order that Pride (the root 
of all our diseases) might be cured, the Son of God came down 
from heaven and humbled himself. Therefore, O man, why art 
thou proud? The Son of God was made humble for thy sake. 
Perhaps thou mayest be ashamed to imitate a man in humility; 
imitate God, who humbled Himself, and sets you an example of 
humility. I came not to do mine own will. Humility does the 
will of God. (Aug. Cp. Greg. Nazian. p. 548.) 

99, πᾶκ---μή] that I should lose nothing ; πᾶν μὴ, a Hebraism, 
Sab (lo-col). Exod. xii. 43. Lev. iv. 9. Matt. xxiv. 22. Luke 
i. 37. (Vorst. Hebr. 531.) 

40. Τοῦτο γάρ] So A, B, Ὁ, D, K, L.—rodro δέ. Elz. 
— 6 θεωρῶν] he that looketh on, contemplateth. Hebr. m7 

(chazah). On the difference between θεωρῶ and ὕπτομαι, see 
below on xvi. 16. 

41. ᾿Εγόγγυζον οὖν οἱ ᾿Ιουδαῖοι] The Jews therefore were mur- 
muring, because He said Iam the bread that came down from 
out of (ἐκ not ἀπὸ) heaven. They were estranged from that 
living bread that came down from heaven, and had not learned to 
feel hunger for it. That bread seeks for the craving of the inner 
man, and satisfies it. (Awg.) 

44, οὐδεὶς δύναται---αὐτόν] no one can come to Me except the 
Father who sent Me draw him. ἑλκύω is used by LXX for 
Hebrew 72 (mashah), which does not imply violence, as Jer. 
xxxi. 3. (Rosenmiiller.) 

See the power of Divine Grace. No one can come except 
He is drawn. If thou dost not desire to err, do not seek to deter- 
mine whom God draws, and whom He does not draw; nor why 
He draws one man and not another. But if thou thyself art not 
drawn by God, pray to Him that thou mayest be drawn. God is 
ready to draw every man, for He says, It is written in the Pro- 
phets, they shall all be taught of God (Isa. liv. 13). And, again, 
Every one that hath heard and learned of the Father cometh to 
me (John vi. 45), and Him that cometh to me 7 will in no wise 
cast out (John vi. 37). Besides, Christ says, that He will draw 
all, πάντας ἑλκύσω, John xii. 32. (Aug. 

This saying does not deny our freewill, which is the error of 
the Manichans, but proves our need of divine grace; it does not 
say that the unwilling comes, but that he comes who receives 

“ Heb. 3. 16, 19. 65 3 ΄ 3 εν ε Αα ε. «3 
(2) δ" Ἐγώ εἰμι ὁ ἄρτος ὁ ζῶν, ὁ ἐκ τοῦ uch. 5. 13. 

grace ; and we have a Teacher who is willing to give His blessing 
to all (as is evident from v. 45), and pours out His heavenly 
teaching upon all. God draws all who are willing to be drawn ; 
but He does not draw others; as the magnet draws not every 
thing, but it draws iron. (Chrys., Theoph.) You are not drawn 
against your will. God draws by love, not by force, but ‘“ by the 
cords of a man,’’ Hos. xi. 4. 

45. ἔσονται πάντες διδακτοὶ Θεοῦ] all shall be taught of God. 
On the phrase διδακτοὶ Θεοῦ, see 1 Cor. ii. 13. Vorst. Hebr. pp. 
408, 409. Winer, p. 170. Cf. θεοδίδακτοι, 1 Thess. iv. 9. 

I may utter words that sound in your ears, but unless your 
minds are enlightened by God, how can you know Me? (Ang., 
Chrys.) 
— Πᾶς ὁ axotcas—epxerai] Every one that hath hearkened 

to what is said from the Father, and hath learnt, cometh unto 
Me. Where true hearing is, there is obedience ; for faith is not 
of necessity, but by persuasion. And that understanding, by way 
of assistance, rather than of force, which is in Christ, is supplied 
from the Father. For the truth of Christian doctrine teaches 
that the Freewill of the human soul is preserved entire. (Cyril.) 
See below, Introduction to the Epistle to the Romans, p. 194. 

48. ᾿Εγώ εἰμι ὁ ἄρτος τῆς ζωῆς] I am the bread of life. The 
multitudes followed Him seeking food for their bodies, and remem- 
bering the manna which had been given to their fathers; but our 

Lord teaches them that these things were figures emblematic of 
the Truth now present to their eyes, and therefore proceeds to 
speak of spiritual food, “7 am the bread of life,” which is given 
in the mystical Communion of His own Body. (Chrys., Theoph.) 

50. οὗτος] this is the bread that cometh down from heaven; 
1.8. I myself. See Matt. xvi. 18, and below, υ. 58. 
— ἵνα τὶς ἐξ αὐτοῦ φάγῃ καὶ μὴ ἀποθάνῃ] that a man may eat 

thereof and not die. Moses ate the manna, and many who pleased 
God ate it, and did not die, because they received the visible 
food spiritually, and tasted it spiritually, that they might be 
satiated spiritually. We also now receive visible food. But the 
Sacrament is one thing, and the Virdue of the Sacrament is 
another; for many receive at the altar, and perish in receiving. 
Whence the Apostle says (1 Cor. xi. 29), “He that eateth and 
drinketh unworthily, eateth and drinketh damnation.” To eat 
this heavenly food spiritually, is to wash our hands in innocency, 
and so to come to the altar (Ps, xxvi. G): though we sin daily, 
let not our sin be deadly ; and before we come to the altar let us 
reflect on the prayer, '' Forgive us our trespasses, as we forgive 
them that trespass against us.’’ If you forgive, you will be for- 
given. Come, then, with confidence. If any man eateth of this 

2Q2 



900 JOHN VI. 52—54. 

οὐρανοῦ καταβάς: ἐάν τις φάγῃ ἐκ τούτου τοῦ ἃ ζή ἰς τὸν αἰῶ bp Kara, wv τις φάγῃ ου τοῦ ἄρτου, ζήσεται εἰς τὸν αἰῶνα. 
a ep ’ ε , (=) Καὶ ὁ ἄρτος δὲ ὃν ἐγὼ δώσω ἡ σάρξ µου ἐστὶν, ἣν ἐγὼ δώσω ὑπὲρ τῆς 

τοῦ κόσμου ζωῆς. 
x ch, 3. 9. 52 x? 

y Matt. 26. 26. 
1 Cor. 11. 23, Κο. 
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τ οἷν. 4. 14. αἷμα, οὐκ ἔχετε ζωὴν ἐν ἑαυτοῖς. 
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Ἐμάχοντο οὖν πρὸς ἀλλήλους ot ᾿Ιουδαῖοι λέγοντες, Πῶς δύναται οὗτος 
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ἡμῖν δοῦναι τὴν σάρκα φαγεῖν ; °°” Εἶπεν οὖν αὐτοῖς ὁ ̓ ]ησοῦς, ᾽Αμὴν ἀμὴν λέγω 
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ὑμῖν, ἐὰν μὴ φάγητε τὴν σάρκα τοῦ Υἱοῦ τοῦ ἀνθρώπου, καὶ πίητε αὐτοῦ τὸ 

δά τε , A \ , ‘ ΄ a 
O τρώγων μοῦ THY σάρκα καὶ πίνων μοῦ 

bread he shall not die; that is, if he eats what belongs to the 
Virtue of the Sacrament, not what belongs only to the visible 
Sacrament; if he feeds upon it internally; feeds upon it in his 
heart, not only presses upon it with his teeth. (Aug.) 

δΙ. ὁ ἄρτος δὲ ὃν ἐγὼ δώσω] the bread which I will give is 
My flesh. He thus shows His power and freewill. He was 
crucified ; He was given by His Father, but He gave Himself. 
(Theoph.) Our Lord gave this Bread when He delivered the 
Sacrament of His Body and Blood to His disciples, and when He 
offered Himself to the Father on the Altar of the Cross. (Bede.) 

I die for all, that I may quicken all by My death; and I offer 
My flesh as a ransom (ἀντίλυτρον) for the flesh of all. Death 
will die in My death; and the nature of Man which has fallen in 
Adam will rise again in Me. Iam therefore made like you, of 
the seed of Abraham. Death could not otherwise have been 
destroyed, except Christ had given Himself a ransom for all. As 
the Psalmist says, ‘Sacrifice and burnt-offering thou wouldest 
not, but a body thou hast prepared Me. Then said I, Lo, 1 
come” (Ps. xl. 8,9). ‘‘ He bare our sins in His own Body on the 
tree, and by His stripes we are healed’”’ (1 Pet. ii. 24). There- 
fore He says (John xvii. 19), I sanctify Myself, that is, I couse- 
crate Myself, and offer Myself as an Immaculate Victim, for the 
life of all. And this redemption is effected by the Union of the 
two Natures. For after that the Life-giving Word of God made 
His dwelling in our Flesh, He transformed it to His own Virtue, 
that is, to Life; and, by the ineffable mystery of His union with 
us, He quickened us and made us to be like what He is in Himself. 
Therefore the body of Christ quickens those who partake in it. 
(Cyril.) 

The Fathers combat the Eutychian Heresy by arguments 
drawn from what our Lord says concerning the Lord’s Supper. 

The Sacraments which we receive of the Body and Blood of 
Christ are a divine thing, because through them we are made par- 
takers of the divine nature. And yet there does not cease to 
exist in them the substance of bread and wine. And an image 
and similitude of the Body and Blood of Christ is seen and 
solemnized in the celebration of these mysteries; and we must 
have the same belief concerning Christ our Lord as we profess 
concerning His image (in the Sacrament), viz. that as the elements 
pass into a divine substance, by the operation of the Holy Spirit, 
and yet remain in the properties of their own nature, so they show 
that the principal mystery, whose efficacy and virtue they truly 
represent to us—namely, Christ—remains One, because entire 
and true; while these things (i.e. the two natures), of which 
Christ consists, remain in their true properties. (Gelasius, Bp. 
of Rome, Α.Ρ. 492—496, ‘ De duabus naturis in Christo.’ Bibl. 
Patr. Lat. v. p. 671.) The bread and wine even after Consecra- 
tion lose not their own nature, but remain in their proper sub- 
stance, shape, and form. (Theodoret, Eranist. iv. p. 83.) See 
Bp. Pearson on the Creed, Art. iii. p. 306, who says, “ hence it is 
observable that the Church in those days understood no such doc- 
trine as that of Transubstantiation.”’ See below on vv. 53, 54. 

— ἡ σάρξ µου ἐστίν] is My flesh. They who heard that saying 
shuddered at it, and thought it to be impossible. But the faithful 
people of Christ know the body of Christ, if they themselves 
take heed to be His Body. Let them be indeed the body of 
Christ, if they desire to live by the Spirit of Christ. The body 
of Christ cannot live but by the Spirit of Christ. Hence the 
Apostle says, “ we are one bread and one body”’ (1 Cor. x. 17). 

O Sacrament of Piety! O Symbol of Unity! O Bond of 
Charity! He who desires to have life, has a place where he may 
have it, and a source whence he may receive it. Let him draw 
near, let him have faith, let him be in the body of Christ, that 
he may derive life from it. And let him be a living and sound 
member in the body; let him cleave to the body; let him live 
from God to God; let him now labour on earth that he may reign 
in heayen. (Aug.) 

— Πῶς δύναται] How can He give us His flesh to eat? A 
like question to that of Nicodemus, when Christ spoke to him of 
the other Sacrament (John iii. 9). How did He feed the five 

thousand? The answer is the same in both cases—by His divine 
Power. (Cp. Chrys.) 

53, 54. ᾽Αμὴν ἄμὴν---ἐὰν μὴ φάγητε] Verily, verily, I say unto 
you, Except ye eat the flesh of the Son uf Man, and drink His blood,. 
ye have no life in you. A form of speech parallel to that used pro- 
phetically by Christ to Nicodemus concerning the other Sacrament, 
that of Baptism (John iii.5). Observe also that the ἐὰν μὴ, except, 
is, in the two cases, introduced by ᾽Αμὴν ἀμὴν, Verily, verily, and 
that in the case of Baptism it isin the third person as predicated of 
ail; in the other Sacrament, it is in the second, as spoken to adults. 

Our Lord did ποί as yet explain, how they were to eat His 
flesh and drink His blood ; for they were not as yet ripe for the 
intelligence of this mystery. But He tells them what inestimable 
blessings were to be gained from that eating and drinking, and so 
quickens a more vehement desire in their minds to believe it. 
He would first teach them to delieve Him, and would afterwards 
reward their faith by fruition of Himself. He afterwards ex- 
plained His words, at the Institution of the Holy Eucharist (Matt. 
xxvi. 26, 27. Mark xiv. 22, 23. Luke xxii. 19, 20), by saying, 
“Take eat, this is My body,” and “ Drink ye all of this.” 

Let all hearken to Christ, who says, “ Except ye eat the flesh 
of the Son of Man ye have no life in you.” They cannot taste 
that life which is in holiness and felicity, who do not receive the 
Son of Man in the Holy Communion. 

Since Christ is the bread of life, and we have no life in us, 
except we eat His flesh and drink His blood, let those take heed 
who have been baptized, and yet rarely resort to Church to receive 
the Holy Communion, under a pretence of fear and reverence, 
and so exclude themselves from eternal life. This pretext, though 
it seems to be religious, is a trap and snare. Rather, they ought 
to strive to be cleansed from sin, and amend their lives. Satan 
has various devices, and when he has tempted us to sin, he then 
makes us shrink from divine grace. But let us break his chains, 
and shake off his tyrannical yoke, and serve God, and come to 
divine and heavenly grace, and approach the Holy Communion of 
Christ. So we shall conquer Satan, and be partakers of the 
Divine Nature, and rise to life and immortality. (Cyri/.) 

The mention of blood here as well as Jody contains a pro- 
phecy, i.e. that our Lord would not die by a natural death, but 
be slain and pierced; and that by this body slain and blood shed 
He would give life to the world. Men may have temporal life 
without eating that bread and drinking that blood, but eternal 
life they cannot have. By this food and drink He means the 
communion of His own Body. Our Lord therefore presented 
His Body and Blood in those things which are made of many into 
one. For the one element (the Bread, ἄρτος, or loaf) is made of 
many grains; the other (the Wine) flows together into one from - 
many grapes. The Sacrament of this Unity of Christ’s Body and 
Blood is prepared in some places daily; and in other places at 
stated intervals, on the Lord’s Table; and by some it is received 
unto life, and by others it is received unto death. But the thing 
itself, of which it is a Sacrament, is unto life to every man, and is 
not to death to any one that partakes of it. (Aug.) 

Before the bread is consecrated, we call it bread; but when 
by the ministry of the priest the divine grace sanctifies the bread, 
it is reputed worthy to be called the Body of Christ, although the 
nature of bread remains in it. (CArys., as is generally supposed, 
ad Cesar. ap. Routh, Script. Eccl. ii. 126, ed. 1840, where other 
ancient testimonies to the same effect may be seen.) See above, 
on v. 52, and below, on 1 Cor. x. 16. 

54. τρώγων] he that eateth My flesh, and drinketh My blood, 
hath life eternal. There is a gradual ascent in the language of 
this Discourse, from one spiritual altitude to another. Each sen- 
tence in succession is an exercise of faith, and invites it to rise 
higher, and to surmount new difficulties. 

First He speaks of ἄρτος, bread, what He Himself had just 
multiplied, to feed the bodies of the five thousand, and so connects 
His Sermon with the Miracle (v.26). Then of bread from heaven 
(v. 32); then of the bread of God (v. 33); then of the bread of 
life (v. 35); then of living bread (v. 51); and then He says that 
this is Himself (v. 51); and then, that it is His flesh (v. 51); 
and then, that it is necessary to eat (φαγεῖν) that fiesh and drink 
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His blood (v. 53); and then He adopts a new word for eating— 
a remarkable one—rpéyw. Here, in this word, is the climax of 
difficulty. It is repeated no less than four times in relation to this 
subject (ον. 54. 56—58); and it only occurs in two other places 
of the N. T.—John xiii. 18. Matt. xxiv. 38. It seems to be 
intentionally chosen as a hard saying. It means something more 
than mere φαγεῖν. Etymologically it is connected with τρύω and 
τρώω, to pierce. Properly it is not applied to food prepared by 
man ; and it signifies the eager appetite with which animals fix on 
their food and deyour it. Compare the words of Christ concern- 
ing Christians as likened to birds of prey—eagles—hastening to 
their food (Matt. xxiv. 28. Luke xvii. 37). It shows the need of 
coming to Christ in the Holy Communion with spiritual hunger 
and with devout cravings and earnest longings and yearnings of a 
famished soul for heavenly food. Cp. on xiii. 18. 
— ἀναστήσω] Iwill raise him up in the last day. I will raise 

him up in his body. Thus the gift of Resurrection to eternal life 
in a glorified body is connected with the reception of the body 
of Christ in the Holy Communion. nd this is what the Church 
of England declares when she says, ‘‘ The Body of our Lord Jesus 
Christ, which was given for thee, preserve thy ody and soul 
unto everlasting life.’ See further below, on 1 Cor. x. 16—20. 

55. 7 γὰρ σάρξ µου ἀληθῶς ἐστι βρῶσις] for My Flesh is meat 
indeed, and My Blood is drink indeed. Being the flesh of Him 
Who is God,—not that Christ’s flesh has been changed into 
the nature of God. No; but as iron when heated retains the 
nature of iron, and exercises the energy of fire, so His flesh re- 
mains flesh and yivifies us,—being the flesh of Him Who is God. 
(Theoph.) 

We are called members of Christ because we receive the Son 
Himself, in the Holy Communion. His Blood is the Blood of Him 
Who is the Life. ( Cyril.) 

— ἀληθῶς] Some MSS. (ο. g. B, C, Ὁ, K, L, T) have ἀληθὴς 
here, but the preponderance of authority is for ἀληθῶς. 

56. Ὁ τρώγων μοῦ τὴν σάρκα] Observe the position of the 
pronoun ov; in both cases it is emphatic,—‘ The flesh of Me, 
Who am God, and by My divine power quicken whom I will.’ 

Christ is the Life, being generated from the Living Father 
of all. And His human Body is Life-giving, in that it is united 
to the Life-giving Word in one Person. For, after the Incarna- 
tion, the two Natures of God and Man were indissolubly joined in 
Him. Wherefore by communion in His Body we have life in 
ourselves, being united to that Body, as it is united to the Word 
Who dwells in it. (Cyril ) 

These words of our Lord are to be referred to the Holy 
Eucharist, in which we partake of the Body and Blood of Christ. 
(Chrys.) 

See also Clemens Alexandrin, Pedagog. ο. 6. Blunt on 
the Early Fathers, p. 564. 

By these mystical words our Lord taught us to be in His 
body, under Himself the Head, eating His flesh, not forsaking His 
Unity. But many who were present did not understand His 
meaning, and were offended; for they thought of nothing but the 
flesh, which they themselves were (i.e. they received His words 
carnally, being themselves carnal), But the Apostle says, {0 
be carnally minded is death (Rom. viii. 6). Therefore we ought 
not to taste Christ’s flesh carnally, as some did who said, ‘This 
is a hard saying; who can hear it?” (v. 60) (Aug.) and He there- 
fore replied to them in v. 62, 

He who does not dwell in Christ, nor Christ in him, with- 
out doubt neither eats His flesh nor drinks His blood, but 
rather eats and drinks to his own condemnation the Sacrament of | 

so great a thing. (Aug. Cp. the MSS. collations in the last 
Benedictine edition, vol. iii. p. 1987, and p. lxxvii, on the words 
from Augustine in our 29th Article.) 

59. Καφαρναούμ] Capernaum; i.e. city of comfort (see on Matt. 
iv. 13),—a fit place for this discourse on those benefits which by 
His precious blood-shedding He has obtained to us, and on those 
holy “‘ mysteries which He has instituted as pledges of His love, 
and for a continual remembrance of His death, to our great and 
endless comfort.” 

60. Ἔκληρός ἐστιν οὗτος ὁ λόγος] A hard saying, to those who 
are hard ; incredible to the incredulous. (Aug. Serm. 131.) 

Because they had heard Him speak of flesh, they thought 
He wished to make them eaters of flesh ; but we, who understand 
these words spiritually, are not devourers of flesh, but are 
spiritualized by this food. (Theophyl.) 

62. ᾿Εὰν οὖν θεωρῆτε] What then if ye should behold the 
Son of Man ascending up where He was before? If you are 
staggered by the assertion that My flesh can give you life, and 
that it is necessary for you to eat it, if you would live indeed, 
how can it, like a winged bird, soar up to heaven? But if, as 
your own eyes will see, it raises itself to heaven, cannot it also 
raise you? cannot it vivify you? It is not, however, the flesh, as 
flesh, that will vivify you, but it is the Flesh united to the Word; 
it is the Flesh in which ‘‘ dwelleth all the fulness of the Godhead 
bodily’ (Col. ii. 9). It is the Spirit that dwelleth in it that 
quickeneth ; and “ the Lord is that Spirit” (2 Cor. iii. 17). (Cp. 
Cyril on St. Luke, p. 666, ed. Smith.) 

They thought He would give them His body to eat, but He 
said that He, in His body entire, would ascend to heaven. Then 
you will perceive that He does not give His body in the way you 
imagine, and that His Grace is not to be fed upon by the (eeth. 
“Gratia Ejus non consumitur morsibus.”’ (Aug.) 
— ὅπου ἦν τὸ πρότερον] where He was before. Not that the 

human body of Christ came down from heaven (for that is the 
heresy of Marcion and Apollinarius), but because the Son of 
Man and the Son of God are one Christ. (Theoph.) Our Lord 
answers their murmurs by these words: ‘“ You imagine that I am 
about to give you My Body to divide as it were into parts for you 
to eat. What if you see Me ascend?” Certainly He Who 
ascended bodily, could not be eaten bodily. Let them eat and 
drink Him Who is our Life; and the Body and Blood of Christ 
will be Life to us, if that which is visibly taken in the Sacrament 
is indeed spiritually eaten and spiritually drunken. For our Lord 
proceeds to say (v. 63), “It is the Spirit that quickeneth.”’ 
(Aug. Serm. cxxxi.) 

63. Td πνεῦμά ἐστι τὸ ζωοποιοῦν] It is the Spirit that quieken- 
eth. Cp. 1 Cor. xv. 45, “The first man Adam was made a 
living soul; the last Adam was made a quickening spirit,’’—eis 
πνεῦμα ζωοποιοῦν,---ἶ. 6. by union of flesh with deity; the flesh 
which Christ took became by His assumption of it the flesh of. 
Him Who is God,—and Who, as the universal and everlasting 7 
am, quickens all. It is not by participating in His flesh as flesh, 
but by faith in His Divinity dwelling in that flesh, and by it com- 
municating itself to us, that we are profited in the reception of 
the Holy Communion of His Body and Blood. Not that His 
flesh profits nothing; for our only hope of life eternal in body 
and soul is through His Incarnation ; but what profits nothing, is 
to think of His flesh merely as flesh. So the Apostle says 
(2 Cor. iii. 6), ‘The letter killeth, but the Spirit giveth life ;’° 
not that the letter is nothing; but the letter alone, without the 
Spirit, killeth. Cp. Cyril here. We must not say that Christ’s 
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δεδομένον αντῳ εκ του Πατρὸς μου. 
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μετ᾽ αὐτοῦ περιεπάτουν. 
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διδόναι, εἷς ὧν ἐκ τῶν δώδεκα. 

flesh or body profiteth nothing (see v. 53, 54), but to understand 
these things merely in a carnal way profiteth nothing. (Chrys.) 

Why did He say, '' Except ye eat the flesh,” &c.? Because 
the flesh considered carnally, as ye consider it, profiteth nothing. 
But the flesh must be quickened by the Spirit, and then the 
Spirit, in the flesh, and by the flesh, profits much. Your soul 
quickens only the members which are in your body ; if you take a 
limb away, it is not quickened by your soul. This we say, that 
we may love unity and fear separation. A Christian ought not to 
fear any thing so much as to be separated from Christ’s Body; for 
if he is separated from the Body of Christ, he is not a member of 
Christ, and if not a member of Christ, he is not quickened by His 
Spirit. (Aug.) 
— πνεῦμα καὶ ζωὴ] they are Spirit and they are Life. 

“ Spiritualiter intelligenda.”” Cp. Aug. in Ps. xcviii. 9, a strong 
passage against Transubstantiation ; and Hooker, V. lxvii. 9, who 
says, ‘His words were spirit, that is, had reference to a mystical 
participation !’ which mystical participation giveth life. 
— 6 παραδώσων] he who would betray Him. The betrayal 

took place at the season of the Passover, and soon after the Insti- 
tution of the Holy Eucharist; and so the treachery of Judas was 
connected with these words, concerning the Holy Eucharist, 
and spoken before at a Passover. 

67. δώδεκα] the Twelve. That these were the Apostles, St. 
John supposes to be known from the other Gospels. 

69. ὁ Χριστὸς, ὁ Tids] the Christ, the Son of God. B,C, D, 
L have ὁ ἅγιος τοῦ Θεοῦ, the Holy One of God. 
* — τοῦ ζῶντος] the living. Cancelled by some on the autho- 
rity of a very few MSS., e.g. B, C, D, L, and six cursive copies, 
but confirmed by most of the Versions and Fathers; and very ex- 
pressive and relevant to this place in connexion with ῥήματα ζωῆς 
v. 68). 
: 70. μα I chose—and one of you is a devil. There 
is therefore an election of grace, from which men may fall. 
(Bengel.) 

71. Ἰσκαριώτην] B, C, G, L have Ἰσκαριώτου. 

Review OF THE CONTENTS OF THE ForEGOING CHAPTER. 
—It is said by the Holy Spirit in v. 6 of this chapter, that 
“ Christ Himself knew what He would do ;”’ and this saying may 
be taken as a clue to the whole; for all our Lord’s sayings and 
actions in it are prophetical. 

St. John in his Gospel does not describe the Institution of 
either Sacrament. That had been done by the preceding Evan- 
gelists. But he alone records our Lord’s prophetical discourses 
concerning both Sacraments; first, in the third chapter, concern- 
ing Baptism; and secondly, in the sixth chapter, concerning the 
Lord’s Supper. And there is a striking resemblance in the 
manner in which each of the Sacraments is treated by Our Lord 
in this Gospel. (See, for instance, v. 53, compared with iii. 3.) 

The Blessed Evangelist St. John had begun his Gospel, by 
proclaiming Christ’s Everlasting Godhead, “ In the beginning was 
the Word” (i. 1); He had then declared His Incarnation. 
““ The Word was made Flesh and dwelt in us” (i. 14), He pitched 
His tent in the Nature of us all, became our Emmanuel, God with 
us, God manifest in the Flesh. He had affirmed that we all have 
received of His fulness, and that He has given to us, who receive 
Him, and believe on His Name, power to become children of 
God (i. 11, 12. 16). 

He then introduces this Divine Personage Himself teaching 

us, what the instruments and means are, by which the union of 
each one of us with Him Who is the Life, is first formed, and 
afterwards maintained. This the Evangelist does by recording 
first Our Lord’s conversation with Nicodemus, on the necessity of 
Regeneration, or New Birth in Himself, and of the instrument of 
that New Birth, namely, the Holy Sacrament of Baptism: and 
secondly, by relating the Miraculous Feeding on the Mountain on 
the Ν.Ε. of the sea of Galilee, and the miraculous passage of our 
Lord in the darkness and storm over the sea, and His Sermon 
preached on the morrow in the Synagogue at Capernaum, in~ 
which He comments on the Miraculous Feeding, and takes occa- 
sion therefrom to teach the doctrine of the other Sacrament, that 
of the Holy Eucharist, by which He continually strengthens the 
union which was begun with Himself in Baptism; and sustains 
the divine life which He communicated to His Members at their 
baptismal incorporation in Him, 

Thus it is shown that there is an analogy between the two 
Sacraments, and that they occupy a place peculiar to themselves 
in the Christian Dispensation. 

In a word, the Third Chapter and the Sixth Chapter of St. 
John’s Gospel may be said to contain two Sermons upon 
the Sacraments, from the Divine lips of Him Who instituted them. 

Our Lord employs the same method in speaking of the | 
Second Sacrament, that of His Body and Blood, in the sixth 
Chapter, as He had done in speaking of the First—the Sacrament 
of Baptism, in the third Chapter. 

The reader is requested to refer here to the Note at the end 
of that chapter, page 284. 

If it be alleged, that Christ’s Words could not refer to the 
Sacraments, because they were not so understood by those who 
then heard them; this objection, it must be replied, is grounded 
on a misconception of our Lord’s Nature and Teaching. 

He knew what He would do; and He knew that His Words 
would be recorded by the Holy Spirit in Holy Scripture, for the 
teaching and comfort of all future ages of the world. Such 
language as was not intelligible at the time when, and to the per- 
sons to whom, it was first uttered, was most appropriate in the 
mouth of Him Who foreknows all things, and spake to all men in 
all time. See below on xii. 16. 

Its subsequent explanation by what afterwards took place 
proves His Divinity: it is an evidence of the truth of the Gospel, 
and confirms our faith in Christ. 

His Teaching was prophetical. 
knowledge. It was also probationary; it tried the faith of His 
hearers. Some would be staggered and fall away, and would no 
more walk with Him (ο. 66). But they who meekly and lovingly 
trusted in Him would abide with Him in patience, because they 
had seen His miracles and knew that He hath the words of eternal 
life; and they would wait till what were at first hard sayings 
would be cleared up by visible actions and by spiritual illumina- 
tions. 

So it was with regard to our Lord’s Teaching concerning both 
the Sacraments. Those very persons, who at first may have 
been perplexed by that teaching, were afterwards enlightened by 
receiving those Sacraments, and by becoming Ministers of those 
Sacraments to others. 

It proceeded from His fore- 

Consider the historical Narrative of the foregoing Chapter. 
Our Lord, at the approach of a Passover, goes up with His 

disciples to a hill on the North-eastern side of the Lake of 
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Galilee; and the Multitudes who had seen His miracles of heal- 
ing, and were going up to Jerusalem, fullow Him (vi. 1—5). He 
preaches to them, and heals some of them (cp. Luke ix. 2). 

It is probable that this Miracle of feeding the Five Thousand 
was wrought on a Friday, the day of our Lord’s Passion ; for, we 
find that the next day our Lord is preaching in a Synagogue 
(v. 22. 59), probably on the Jewish Sabbath (Luke iv. 16), or 
Saturday. We seems to have delivered the food to the Five 
Thousand at the same season of the year, and on the same day of 
the week as that in which He gave His body and blood as food to 
the world. 

It was now afternoon, and He commands His disciples to 
arrange the multitude of five thousand men, besides women and 
children, in companies of fifties; and having blessed and broken 
the five barley loaves and two fishes, He delivers them to the dis- 
ciples to deliver to the multitude; and they were all filled; and 
the fragments that remain are gathered up by the disciples and 
fill twelve baskets. 

The multitude would have taken Him and made Him their 
King; but He retires to the mountain, and commands the dis- 
ciples to embark in the ship, and pass over to the western side of 
the Lake. A storm arises and darkness comes on, and He sees 
them toiling in rowing, and comes to them walking on the sea. 
They are affrighted at the sight, but He says, ‘I am, be not 
afraid,’’ and they gladly receive Him into the ship, which was 
immediately at the land where they were going. 

The next day, many of the people who had partaken of the 
loaves, came over the sea to Capernaum, and asked Jesus, 
Rabbi, when camest thou hither (v. 25)? He does not give a 
direct reply to that question; but, while teaching in the Syna- 
gogue at Capernaum (v. 59), proceeds to apply the Miracle of the 
loaves to their spiritual instruction concerning that Divine Food 
which was typified by it. 

They had compared Him to Moses, and He teaches them 
that He is greater than Moses, in that He gives the true bread, 
—not manna for forty years only and for the dodies of one people, 
who die (v. 58), but the true living bread for the eternal life of 
immortal souls, as well as for the glorious resurrection of the 
bodies, of all Mankind (vv. 33. 39); and He tells them that He 
Himself is this Bread (vv. 35—41), and that it is necessary to 
partake of it; and further, that except they eat His Flesh and 
drink His Blood, they have no Life in them (v. 53); and that 
they who obey this command will have everlasting life, and He 
will raise them up at the last day (v. 54). 

These were then hard sayings (v. 60); they sifted His 
hearers; some murmured at them (vv. 41, 42); but He said, 
“‘ What if they should look with their bodily eye on Him ascend- 
ing to where He was before?” and that the words he had spoken 
were spirit and were life, and must be received with faith in His 
Divinity ; and then they would delieve that He is the Bread that 
descends from heaven. 

They would not indeed be able to understand how He is pre- 
sent in the Holy Eucharist, any more than the people could 
understand how He had come over the sea (vv. 19. 24). Nor 
should they curiously inquire, but joyfully receive Him with 
faith (see v. 25); and remember that He, by His Divine Power, 
had fed the bodies of five thousand without a word, and that He 
Who promised to be with them would ascend in their sight to 
where He was before in His Divine Nature, and He could there- 
fore do what He promised to perform. 

The hard sayings at Capernaum, like those concerning Re- 
generation and Baptism to Nicodemus, became easy to those who, 
like St. Peter (v. 68), remained with Christ in faith and patience. 
For all this was done when a Passover was nigh (see on 5. 5); 
and, at the very next Passover after it, He explained this saying, 
in act as well as word, by instituting the Holy Sacrament of His 
Body and Blood, when He said, '' Take, eat; this is my Body ;”’ 
and “ Drink ye all of this: this is My Blood which is shed for 
you and for many for the remission of sins.’ (Matt. xxvi. 26. 
Mark xiv. 92. Luke xxii. 19.) 

Those words were spiritual, and must be received with faith. 
This was then made evident from the case of Judas, who received 
the Holy Sacrament of the Body and Blood of Christ from the 
hands of Christ Himself, but received it carnallv, and not with 
faith and love, and went and betrayed his Master, and so fulfilled 
the prophecy here uttered by Christ concerning him (v. 79). 

These hard sayings became still more easy, when the Apostles 
saw Christ’s body slain and His blood poured out at that same 
Passover. And they became more easy yet, when they saw that 
by His Divine Power He raised His own Body at that Passover 
as He promised to raise them (v. 54). And they became more 
easy still, when they beheld Christ ascend in His Human Body to 
where He was before in His Divinity. And they believed that 
by reason of the union of the Humanity with the Divinity, He, 
though in Heaven in His Humanity, can ever communicate the 
vivifying Virtue of His Body offered and of His Blood poured 
out, once for all, on the Cross, to the strengthening and refresh- 
ing of the souls of those who receive them in faith and love, and 
to the preservation of their souls and bodies unto everlasting life. 
And the hard sayings at Capernaum became more easy still, when 
the same Apostles, who had been employed by Christ to dispense 
the bread and the fishes which He had blessed and broken on the 
mountain of Bethsaida to the weary multitudes journeying to 
Jerusalem, were commissioned to bless in His Name the Bread 
and Cup of the Eucharist (which would remind them even by its 
name, of Christ’s act and miraculous power, see on v. 11. 23), 
and to break the Bread, and to dispense, and to authorize and 
ordain others to dispense, even dill the Lord come (1 Cor. xi. 26), 
the Sacrament of His blessed Body and Blood, to all true Israel- 
ites journeying as travellers and pilgrims in the wilderness of this 
world, in their march to the rest of their spiritual Canaan, and 
weary of their sins, and hungering for the Bread of Life, and 
made to sit down on the green grass of the Lerd’s holy moun- 
tain, where He prepares them a Table, and anoints their head 
with the holy oil of His grace, and fills their cup (Ps. xxiii. 2. 5), 
and refreshes and cheers them on their way to an Eternal Festival 
in the heavenly Jerusalem, the City of the Living God. 

Cu. VII. 1. οὐ γὰρ ἤθελεν] for He was not willing to walk in 
Judea, because the Jews sought to kill Him. Our Lord in His 
charity for His enemies often declined their conspiracies against 
Him, see Matt. ii. 13. Luke iv. 30. John viii. 59. He was 
accustomed, on fit occasions, to flee from His enemies as man, 
that He might manifest Himself as God. (Chrys.) 

2. σκηνοπηγία] the feast of Tabernacles; literally, the fixing 
of booths or tents. This Feast lasted from the 15th to 23rd 
of Tisri (October). On the Feast of Tabernacles, see below, note 
on v. 37, and Lighifoot’s treatise on the Temple Service, ch. xvi. 
vol. 1. pp. 974—979, and his Hebrew Exercitation on this 
Chapter, Works, ii. pp. 554—560. Mede’s Works, i. p. 266, and 
Jahn, Archeol. § 356. It was called 2073 (ha-chag), τὸ ἅγιον 
ἡ ἑορτὴ, the Feast, and μεγίστη, or greatest, by Jewish writers. 

It was the Feast of Ingathering of Fruits, (Exod. xxiii. 16; 
xxxiv. 22,) and it commemorated the dwelling in Booths in the 
Wilderness (Levit. xxiii. 34—43. Nehem. viii. 15). And on 
each day of the feast the Jews went round the Altar with shouts 
of Hosanna, and bearing in their hands palm branches. (2 Mac. 
x. 6, 7.) Hence the Hosannas in Matt. xxi. 9. 15. Some of its 
ceremonies also were commemorative of the gushing forth and 
flowing of water from the rock in the wilderness, see below on 
v. 37. It seems to have been typical of our Lord’s Incarna- 
tion (see on i. 14, and note at end of this chapter) and sojourn in 
the Tabernacle of our Flesh on Earth; and of the effusion of the 
Holy Spirit, as a result of His Humanity, Death, Resurrection, 
and Ascension into heaven; see on v. 37, and note at end of this 
chapter. 

It celebrated the Ingathering of the Fruits of the Earth, 
and so was typical of the Spiritual Fruits to be gathered into the 
Church, after the effusion of the Holy Ghost. 

Occurring, as it did, in the Seventh or Sabbatical Month, 
and being continued for seven days, during which they dwelt in 
booths, and having a Great Sabbath on the Eighth day, which was 
the Jast festive day of the Jewish sacred year (see note on v. 37), 
it exhibited the Mystery of the Incarnation in its beginning and 
fulness. Cp. on Luke xxiv. 1. 

8. ὕπαγε εἰς τὴν Ἰουδαίαν] go info Judea. Thou doest mira- 
cles; show Thyself to men, that thou mayest be praised by them. 
Because, in thus speaking, they had regard to human glory, there- 
fore the Evangelist adds, ‘not even His brethren were believing 
on Him.” (Aug.) 
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4. καὶ ζητεῖ] On this use of καὶ, see Luke xxiv. 18. 

5. Οὐδὲ γὰρ οἱ ἀδελφοὶ αὐτοῦ ἐπίστευον] For even His bre- 
thren were not Lelieving on Him. Observe, ἐπίστευον, the im- 
perfect: they were not believing in Him. They had made, as it 
were, an aci of faith at Cana; there they believed, ἐπίστευσαν 
(ii. 11), when they saw His miracles; but it had not ripened 
into a Aabit of faith, which could stand the trial of difficulties. 

They knew Christ as their kinsman in the flesh, but they 
were not believing in Him as God; they even charged Him with 
cowardice, ‘‘no man doeth any thing in secret; and they inti- 
mated that they had suspicions as to the truth of His miracles; 
and they offered Him advice, dictated by carnal affection, and ex- 
citing Him to seek for worldly fame. 

Observe, also, that the Evangelist does not decline to relate 
what at first might seem to bring disparagement on Christ and 
the Gospel; viz. that His brethren (i.e. His Cousins), were not 
believing in Him. An evidence of truth. And see how mildly 
their divine Master replies to their injurious speeches and mean 
counsels—thus teaching by His example, meekness, and forbear- 
ance to others. (Cp. Aug. and Chrys.) 

6. Ὁ καιρὸς ὁ ἐμός] My season is not yet come. Remark the 
word καιρὸς, season for gathering fruit. See Matt. xiii. 30; xxi. 
34. 41. αν, 19. They had counselled Him to gather the 
fruit of fame by earthly means. He resolved to obtain Glory by 
Humility. The hour of My glory is not yet arrived, of that glory 
which I shall gain by suffering (xiii. 21. Phil. ii. 8, 9).. I will ma- 
nifest it when I come to judge. But your season is always ready, 
i. e. the season of earthly glory. That glory is always ripe. You 
may always gather it from the trees of this world’s praise. 

We are members of the Lord’s body; and whenever the 
lovers of this world triumph over us, let us say to them, Your 
season is always present; our season is not yet come. Our 
Country is on high, our path to it is lowly. Our vintage, our har- 
vest, is not in the fields of earth, but it is in heaven. Cp. Aug. 

There may also be a reference to the Festival then in course 
of celebration. My Festive Season of Ingathering is not yet 
come; the Festival of My Glory is not yet come. Go ye up to 
this Feast, ye who seek a worldly glory. I shall celebrate a Fes- 
tival hereafter, a Festival not of a few days, but an everlasting 
Festival; joy without end, eternity without toil, serenity without 
acloud. (Cp. Aug.) 

Besides, in another sense, our Lord’s Feast of Ingathering 
of Fruits was not yet come. But it would come when “ He was 
glorified,” and. the Spirit was given (ο. 39). Then He would 
celebrate a great Feast of Ingathering; for He would gather in a 
Harvest of Souls from all Nations. Acts ii. 5. 13. 41. 

— ὁ δὲ καιρὸς ὁ ὑμέτερος] but your season is always ready. 
They who are friends with the world are never out of season in 
this life. Their season lasts as long as this world lasts. But 
when the fashion of this world has passed away, then they will be 
out of season, and then will be the season of Christ, and of all 
His true disciples. The Harvest is the end of the world. (Matt. 
xiii. 39.) 

8. οὔπω ἀναβαίνω Iam not going up yet. This is the reading 
of the majority of MSS.—B, E, F, G, H, L, 5, Τί U, V, X, Γ, Δ, 
Lr.—and is retained by Lachmann. Other recent Editors have 
received οὐκ, not, on the authority of D, K, M, and a few cursive 
MSS., and also of some Versions and Fathers. Chrys., who 18 

quoted in favour of οὐκ, has οὐκ---ἄρτι, which is equivalent to 
οὕπω. 

That οὐκ is ἃ very ancient reading cannot be doubted (see 
Jerome, adv. Pelag. iv. p. 521, and August. Tract. 28, and Serm. 
133). But the evidence of the MSS. being what it is, it would 
seem too bold a step to introduce it in the text. It is also some- 
what rash to affirm, that οὕπω (not yet) has been introduced here 
into so many MSS. in order to meet the sceptical objection of 
Porphyry (see Jerome |. c.), that Our Blessed Lord’s conduct as 
recorded in υ. 10, is not consistent with His saying here, οὐκ 
ἀναβαίνω, Tam not going up. It is at least as probable, that οὖκ 
may have found its way into some early copies by inadvertence, 
and thence have passed into various Versions. 

If οὐκ is the true reading, then the meaning appears to be, 
Iam not now going up to the feast, because My season is not yet 
JSulfilled. And when His brethren had gone up, then He went 
up to the feast, not, however, like one who set his face to Jeru- 
salem for that purpose, and with a festal company, but privately ; 
and so as not to arrive there till the Feast was half over; and 
then (it must be inferred) His season was come. ; 

He did not manifest Himself till the midst of the Feast (see 
v. 14), which lasted a week. Doubtless there was a spiritual 
meaning in that act, and in those words of our Lord ; 

The Feast of Tabernacles, or dwelling in tents, commemora- 
tive of the sojourning of the Israelites in the desert, was figura- 
tive of our Lord’s Incarnation, by which He pitched His tent in 
our Nature (see i. 14), and dwelt among us for a time in the wil- 
derness of this world. See the note at the end of this chapter. 

Our Lord’s earthly Ministry (as seen in this Gospel, v. 1) 
lasted three years and a half. This appears to have been inti- 
mated by the Prophet Daniel saying that Messiah, the Prince, 
should confirm the covenant with many for one week, and that 
in the midst of the week He should cause the sacrifice and obla- 
tion to cease. (Dan. ix. 26.) 

Christ fulfilled this prophecy by preaching and confirming 
the covenant with many for three years and a half, and by 
making the Sacrifices of the Temple to cease by the Sacrifice of 
Himself on the Cross, which was typified by those sacrifices, and 
was the fulfilment of them all; and by that suffering in the 
midst of the week His season was fulfilled. He was made perfect 
by suffering. (Heb. ii. 10.) All then was finished. (John xix. 
30.) And as Daniel had prophesied, the sin of the Jews in kill- 
ing Messiah, their Prince, would be the cause of the destruction 
of their city. Dan. ix. 26, 27. 

10. ἀνέβη εἰς τὴν ἑορτὴν, οὐ φανερῶς] It is not said that He 
remained concealed in Jerusalem, but that He went up privately. 
For three days the Jews sought Him in vain, for He was absent. 
And it was not till the fourth day of the Feast that He went up 
to the Temple (v. 14). 

He would not go openly, lest by the concourse of people 
which His appearance and progress to Jerusalem would attract, 
He might give occasion to the cavils of His enemies that He was 
stirring up the people, and endeavouring to make Himself a 
King, and might so exasperate the Rulers against Him. 

He went not up for temporal glory, but to teach wholesome 
doctrine. He went up privately, and, as it were, secretly. The 
Evangelical Truth of Christ lay long concealed in the figurative 
shadows of the Levitical law; ‘(the body of them is of Christ,” 
Col. ii. 17. (Cp. Aug.) 

cee ᾿ 
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14. τῆς ἑορτῆς µεσούσης] when the feast was now half over 
He went up into the Temple and was teaching. The fourth day 
of the feast. He had made them more expectant by delay (see 
v. 11), and He had withdrawn Himself from their rage against 
Him ; and so had endeavoured to calm them, and make them 
more attentive to His words. (CArys.) 
— ἐδίδασκε] was teaching : and, it is added, οἱ ᾿Ιουδαῖοι ἐθαύ- 

µαζον, the Jews were wondering. For further explanation of this 
verse, see the note at end of the chapter, p. 308. 

15. Πῶς οὗτος γράμματα olde] How knoweth this man letters ? 
This question ought to have led them to recognize that His 
wisdom was from above. And therefore Christ conducts them to 
this conclusion by saying “' My doctrine is not Mine.” ( Chrys.) 

16. Ἢ ἐμὴ διδαχὴ οὐκ ἔστιν ἐμὴ] He again answers their 
thoughts. (Chrys.) “1 am ποῦ from Myself ;’’ thus also supply- 
ing a refutation of the Sabellian heresy, which says that the Fa- 
ther and the Son are One, being only two names of the same 
Essence. (Aug.) 

17. Ἐάν τις θέλῃ τὸ θέλημα αὐτοῦ ποιεῖν] Whosoever wills it 
to do Οὐ’ will, he shall know of the doctrine. Our Lord says, 
“Tf any one wills God’s will, and not his own will, he shall know 
of the doctrine.’ Self-wil/ is the root of unbelief. Obedience to 
God’s will is the root of Divine knowledge. (See John viii. 31, 
32. 43.) For, “the fear of the Lord is the beginning of wisdom 
(Ps. cxi. 10. Prov. ix. 10), and Mysteries are revealed to the 
meek (Ecclus. iii. 19), and he that keepeth the law getteth the 
understanding thereof’’ (Ecclus. xxi. 11). ‘‘ Intellectus merces 
fidei est.” (Ambrose.) 

19. Οὐ Μωῦσῆς δέδωκεν] Hath not Moses given you the Law? 
have you not the Law now in your hands? See next note, 

— οὐδεὶς ἐξ ὑμῶν ποιεῖ τὸν νόμον] none of you keepeth the 
Law. If you kept the Law, you would recognize Him, of Whom 
the Law speaks; and you would not seek to break the Law 
which says, ‘ Thou shalt not ill.” (Chrys., Aug.) 

Our Lord refers to the Law three times in this chapter (vv. 
19. 23), and the Law is mentioned also at wv. 49.51. At the 
Feast of Tabernacles, in the seventh month in every seventh 
year, ‘he Law was to be read publicly. (Deut. xxxi. 10. Nehem. 
viii. 13—16.) Hence the reference to the Law was pertinent 
now. Perhaps also this year, in which our Lord came to Jeru- 
salem, was the Sabbatical year. 

21. “Εν ἔργον ἐποίησα, καὶ πάντες θαυμάζετε] I wrought one 
work and ye all marvel at it. {healed a man on the Sabbath- 
day (above, ch. v. 9); and ye do not reflect that this is not a mere 
single act, but part of a system of that Divine government which 
regulates the World; and that whosoever recovers his health on 
the Sabbath, is restored by no other power than that of Him 
with Whom you are offended because He healed a man on the 
Sabbath. 
— διὰ τοῦτο] on account of this work. τοῦτο is emphatic; 

this one work as contrasted with Christ’s ordinary government of 
the world. See preceding note. Ye marvel at one of My works, 

Vou. I. 

which is but a single specimen of My Power, and yet ye do not 
receive Me, Who prove My mission by My Works. 

Therefore διὰ τοῦτο is to be best joined with what precedes, 
and not with what follows. 

22. Μωῦσῆς δέδωκεν ὑμῖν τὴν περιτομὴν] Moses hath given you 
cirrumcision. Christ thus proves that His act of healing on the 
Sa ath was not a violation of the Law. There are many things 
pa._.aount to the law of the Sabbath,—things, by the observance 
of which the Law is not broken, but fulfilled. Moses himself ac- 
knowledged even a ceremonial (how much more a moral) com- 
mandment (that of Circumcision) to be superior to the law of the 
Sabbath, as these Jews understood it; for Circumcision is not of 
Moses, but of the Fathers ; and I have done something superior 
and better than Circumcision,—i. e. I have made a man every 
whit whole. (Cp. Chrys. here.) Therefore Moses himself con- 
victs you. For by the Law of Moses ye are taught to keep the 
Sabbath ; and by the same Law ye circumcise a man on the 
eighth day; and if this eighth day falls on the Sabbath, ye admi- 
nister Circumcision ; which was given to Abraham before the Law, 
and is, as it were, a seal of salvation; and men ought not to rest 
from works of salvation on the Sabbath. (Aug.) 

15 was a precept of the Rabbis, that ‘* Circumcisio pellit Sab- 
batum.”’ See the authorities from the Talmud in Wetst. p- 887. 
As to the origin of Circumcision, see above, on Gen. xvii. 10, 11. 

The non-observance of the Sabbath in the case of Circum- 
cision, is in fact the observance of the Law. If the Sabbath is 
not broken in this case, the Law is broken. So I, in healing a 
man on the Sabbath, have kept the Law. You, who are not the 
Lawgivers, defend the Law amiss; but Moses, who gave the Law, 
commands the Law to be broken for the keeping of a command- 
ment (that of Circumcision) which is not from the Law, but from 
the Fathers. (Chrys.) 

23. ὅλον ἄνθρωπον ὑγιῇ] I healed a whole man, not only a 
part (see xiii. 10, καθαρὸς ὅλος. Cp. ix. 34); whereas Circum- 
cision inflicts a wound. And that is to be performed on the Sab- 
bath. Which work is the more sabbatical of the two ? 

The administration of Circumcision was attended with wound- 
ing of the flesh, and required the performance of certain ‘‘ opera 
chirurgica et medicinalia, ne morbus ex vulnere ingrueret.”’ 

Circumcision, which produces pain, is administered by you 
on the Sabbath, and yet ye condemn Me Who have freed a whole 
man from pain on the Sabbath. (Theoph.) 

This saying illustrates the question of the relation of the 
Seventh-Day Sabbath to the Lord's Day. The Law of the Seventh- 
Day Sabbath gave way to the Rite of Circumcision, which took 
place on the Eighth Day. Circumcision was the typical forerunner 
of Christian Baptism, which is the Sacrament of Spiritual Reswr- 
rection from the grave of sin to newness of Life. Well, therefore, 
may the Jewish Seventh-Day Sabbath give way to the festival of 
Christ’s Resurrection, which was on the Eighth Day ; i. e. on the 
Octave of the First. See on Luke xxiii. 56. ι 

24. Μὴ κρίνετε --- κρίνατε] Observe the difference between 
κρίνετε and xplvare,—the one expressing Aadif, the other an act. 

2K 
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w Matt. 21. 23. 

x ch. 8. 26, 42, 55, 
Rom, 8, 4. 

y ch. 5. 43. 

πέμψας με, ὃν ὑμεῖς οὐκ οἴδατε. 
κἀκεῖνός με ἀπέστειλεν. 

ἃ Matt. 11. 27. 
ch. 10. 15. 

bch. 8. 20, 37. 

πόθεν ἐστίν' 6 δὲ Χριστὸς ὅταν ἔρχηται 

JOHN ΥΠ. 28—38. 

3 

Ψ οὐδεὶς γινώσκει πόθεν ἐστιν. 
28 νῷ 

Cir) 'Ἔκραξεν οὖν ἐν τῷ ἱερῷ διδάσκων ὁ ̓Ιησοῦς καὶ a Κἀμὲ οἴδατε, 

καὶ οἴδατε πόθεν εἰμί: Y καὶ ἀπ᾽ ἐμαυτοῦ οὐκ ἐλήλυθα, ἀλλ᾽ * ἔστιν ἀληθωὺς ὁ ὁ 
39 ᾿γὼ οἶδα αὐτὸν, ὅτι παρ αὐτοῦ εἰμὶ, 

(: ) 80 ν'Ἠζήτουν οὖν αὐτὸν πιάσαι: καὶ οὐδεὶς ἐπέβαλεν ἐ ἐπ᾽ αὐτὸν τὴν χεῖρα, 

(= ) 31 ἃ Πολλοὶ δὲ ἐκ τοῦ ὄχλου ἐπίστευσαν 

% Εἶπον οὖν οἱ ᾿Ιουδαῖοι πρὸς ἑαυτοὺς, 

τα Ἐν δὲ τῇ ἐσχάτῃ ἡμέρᾳ τῇ μεγάλῃ τῆς ἑορτῆς εἱστήκει ὁ ᾿Ιησοῦς, 

Mark 11. 18. 
Luke 19. 47. ος ο. οτι οὕπω ἐληλύθει ἡ ή ὥρα αὐτοῦ. 

> > 

τη εἰς αὐτὸν, καὶ ἔλεγον, Ότι ο Χριστὸς ὅταν ἔλθῃ, μήτι πλείονα σημεῖα ποιήσει 
dch, 8. 80. - 
ο ὧν οὗτος ἐποίησεν ; 

(2) 3 Ἠκουσαν οἱ Φαρισαῖοι τοῦ ὄχλου γογγύζοντος περὶ αὐτοῦ ταῦτα" καὶ 

ech.19.93. ἀπέστειλαν οἱ ᾿Αρχιερεῖς καὶ οὗ Φαρισαῖοι ὑπηρέτας, ἵνα πιάσωσιν αὐτόν. 
& 10. 16. 
f ch. 12.10. (5) °° Etrev οὖν ὁ Ἰησοῦς, " Ἔτι μικρὸν χρόνον pel? ὑμῶν εἰμι, καὶ "ὑπάγω 

παν 3 34 h . 
δω πρὸς τὸν πέμψαντά με (ας Ὁ) ζητήσετέ μέ; καὶ οὐχ εὑρήσετε καὶ ὅπου 

& 13.1, 8. SN 5. ΝᾺ ΕΣ ΝΥΝ ο. εἰμὶ ἐγὼ ὑμεῖς οὐ δύνασθε ἐλθεῖν. 
δ δ. δι 1ο, 88. ΤΠοῦ οὗτος μέλλει πορεύεσθαι, ὅτι ἡμεῖς οὐχ εὑρήσομεν αὐτόν; μὴ εἰς τὴν κος 82 ο al " δι ο αν... Δωσ ο τὸ ch. 6. . Ν lal ε ΄ ta ΄ & 13. 38. διασπορὰν τῶν Ἑλλήνων μέλλει πορεύεσθαι, καὶ διδάσκειν τοὺς Ἕλληνας ; 
Matt. 23. 39. a > 9 απ 

tukeis.15. 80 Τίς ἐστιν οὗτος ὁ λόγος ὃν εἶπε, Ζητήσετέ µε, καὶ οὐχ εὑρήσετε, καὶ ὅπου 
Ὃ ἀπ BTN ἘῸΝ εκδ > δύ θ 2» θεῖ Ξ 6.35 εἰμὶ ἐγὼ ὑμεῖς οὐ δύνασθε ἐλθεῖν ; 
Isa. 55. 1 
Rey. 22, 17 
j Isa. 12. 3 
& 44. 3 καὶ ἔκραξε λέγων, Εάν τις διψᾷ, ἐρχέσθω πρός µε καὶ πινέτω. 56 1 Ὃ πιστεύων 

27. ὁ δὲ Χριστὸς ὅταν ἔρχηται οὐδεὶς γινώσκει] but when the 
Christ cometh no one knoweth whence He is. Yet the Scribes 
had answered from the Prophet Micah that He would be born in 
Bethlehem. (Matt. ii. 1—6.) Why'then did they say, “no one 
knoweth,”’ &c.? Because the Scripture had prophesied this 
also,—‘ Who shall declare His generation?” (Isa. 111, 8.) The 
Scriptures had foreshown the place of His birth as Man,—but as 
God He was hidden from the evil, and sought the good. Hence 
our Lord said,—‘* Ye know whence I am’? (v. 28). 

28. Ἔκραξεν] He cried aloud, as a Prophet. (See oni. 15, 
and below, v. 37.) Contrast this with ὡς ἐν κρυπτῷ, in secret, v. 
10. Here was the promulgation of His Divine Message; here 
His public manifestation, He was now at Jerusalem, the capital 
City, in the Temple, at the great final Festival of the Jewish year, 
and He cried aloud twice; once in the middle of the Festival, 
once at the end (v. 37). Cp. also xii. 44, and His last Cry with a 
loud voice on the cross (Matt. xxvii. 50. Mark xv. 37). 
— οἴδατε πόθεν εἰμί] ye know whence I am; i.e. as Man; but 

in that 1 am God, “I am not come of myself, but He that sent 
Me is true, Whom ye know not.” (Origen, tom. xix.) And in 
this respect ye neither know Me nor my Father. (John viii. 19.) 
Ye know Me, and therefore your responsibility is greater, and 
your sin is heavier. But ye do not know Me spiritually and 
morally, so as to confess Me and obey Me; as it is said of the 
sons of Eli, “they knew not the Lord.’’ 1 Sam. ii. 12, and com- 
pare Isa. i. 3. Titus i. 16. (Chrys., Theoph.) 

80. οὔπω ἐληλύθει ἡ ὥρα] His hour was not yet come; i.e. be- 
cause it was not His will to be then taken. Our hour is His will; 
what is His hour but His own will? By His Aowr He means the 
time when He deigned to be slain,—not any time when He was 
compelled to die. (Aug.) See on ii. 4. 

99. Ἔτι μικρὸν χρόνον μεθ᾽ ὑμῶν εἰμι] Yet a liltle while Tam 
with you. Why are you in haste to kill Me? Wait a little, and 
I will depart from you. (Chrys., Aug.) 

34. (ητήσετέ µε] ye will seek Me. 
when ye have slain Me. (Chrys., Aug.) 
— ὅπου εἰμὶ ἐγώ] He does not say where I shall be, but 

where I am; and He does not say ye will not be able, but ye are 
not able to come; thus showing, that though on earth accord- 
ing to His visible Body, He is doth in heayen and earth, accord- 
ing to His invisible Majesty. (See iii. 13.) But He would not 
drive them to despair; and, therefore, when He had said, 
“Whither I go, ye cannot come” (John xiii. 33), He said in 
His prayer, “Father, I will that they be with Me where I am’ 
(John xvii. 24); and to Peter He said, “‘ Whither I go, thou canst 
not follow Me now, but thou shalt follow Me afterwards’? (John 
xiii. 36). 

35. τὴν διασπορὰν τῶν Ἑλλήνων] Will Ie go to the Jews 
scattered among the Heathen, and teach them, and the Heathen 
by them ? ἡ διασπορὰ means the tribes of the dispersion (James 1, 

Ye will weep over Me 

1); the Jews dispersed among the Genliles. 
p- 169.) 

διασπορὰ is the word used by the LXX for the dispersion of 
the Jews. See Deut. xxx. 4. Nehem.i. 9. 2 Mace. i. 27, οἱ 
διασπαρέντες ἐν τοῖς Ἕλλησι. 

The question is one of incredulous mockery. Will He leave 
us who inhabit the Holy Land and Holy City, and go to strange 
and heathen Countries, in quest of those who are scattered like 
seeds strewn broadcast over the world? And yet this sceptical 
question (like many others of the same kind) was partly an- 
swered in the affirmative on the Day of Pentecost, when three 
thousand of the various Dispersions from all lands believed; 
and it will be completely answered, when the dry bones of Israel, 
scattered eyery where in the valley of this world, are revived by 
the breath of Christ. (Ezek. xxxvii. 1—11.) 

On the various διασποραὶ, Dispersions, of the Jews among 
the Ἕλληνες, see on Acts ii. 9. 

97. τῇ ἐσχάτῃ ἡ ἡμέρᾳ τῇ μεγάλῃ on the last day, the great 
day of the peas 1, 6, the eighth, See Levit. xxiii. 36. 39. Ne- 
hem. Vii. 18. 2 Mace. x. 6, μετ᾽ εὐφροσύνης ἦγον ἡμέρας ὀκτὼ 
σκηνωμάτων τρόπον, μνημονεύοντες ὡς mpd μικροῦ τὴν τῶν σκηνῶν 
ἑορτὴν ἐν τοῖς ὕρεσι καὶ ἐν τοῖς σπηλαίοις “θηρίων τρόπον ἦσαν 
νεμόμενοι. Joseph. Ant. iii. 10, ἐφ᾽ ἡμέρας ὀκτὼ ἑορτὴν ἄγοντας 
κ.τ.λ. : ἀνίενται δὲ ἀπὸ παντὸς ἔργου κατὰ τὴν ὀγδόην ἡμέραν---- 
καὶ ταῦτα μὲν Ἑβραίοις τὰς σκηνὰς πηγνῦσιν ἐπιτελεῖν ἐστὶ 
πάτριον. 

The Feast of Tabernacles was itself called μεγίστη, the 
greatest feast, by the Jews (see Lightfoot, Jahn, as cited above, 
v. 2), and this was the greatest day of the greatest Festival. On 
this the eighth day only one bullock was to be offered ; whereas on 
the first day thirteen bullocks, and on the second day twelve bul- 
locks were to be offered; and so on, in a decreasing series. 
(Numb. xxix. 13—36.) The victim of the eighth, or greatest 
day of the Feast, seems to have been typical of the one Sacrifice 
offered on the Cross, to which all others were preparatory. Cp. 
Mather on Types, p. 425. 

— Ἐάν τις διψᾷ] If any one thirst, let him come to Me and 
drink, An allusion to the water drawn in a golden vase from the 
pool of Siloam, at the foot of Mount Sion, by the Priests, and 
poured on the Great Altar in the Temple, when the people sang 
the great Hailel (Psalms 113—118); according to the words of 
Isaiah, “With joy shall ye draw water out of the wells of salva- 
tion” (Isa. xii. 3); as a memorial of the water from the Rock 
smitten in the wilderness, and typical of the living water of the 
Spirit, which would be poured forth, when the true Rock (1 Cor. 
x. 4) had been smitten. Cp. Zech. xiv. 8. 14, a prophecy read at 
the Feast of Tabernacles (Bengel) concerning the living water to 
flow in the spiritual Jerusalem to all Nations from Him whose 
Incarnation was indeed the Feast of Tabernacles, (sce on John i. 
14, and Surenhus., p. 356,) and Who says to all in the Gospel, 

(Chrys. Winer, 
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3 a ‘ +) e Ν ‘ > “ ΄ 3 an ε , 
εἰς εμὲ, καθὼς εἶπεν ἡ γραφὴ, ποταμοὶ ἐκ τῆς κοιλίας αὐτοῦ ῥεύσουσιν 

ὕδατος ζῶντος. 
a “o> oa ο »* %*Totro δὲ εἶπε περὶ τοῦ Πνεύματος οὗ ἔμελλον λαμ- k Jocl2. 28. 

Acis 2. 17. ΄ ε , > eae ” . x a τ σ΄ Ti yo & 19. 2, 10, 44 
Bavew ου WLOTEVOVYTES ELS αυτον' ουπω γαρ qv Πνεῦμα αγιον, οτι σους ἣν: ies 

οὐδέπω ἐδοξάσθη. 
82 

ἀληθῶς ὁ προφήτης. “ 

ch. 10. 7. 

: ‘3 . 
vii) 3 ΙΠολλοὶ οὖν ἐκ τοῦ ὄχλου ἀκούσαντες τῶν λόγων ἔλεγον, Οὗτός ἐστιν | οἱ. 1.21. 

& 4.42. ἃ 6. 14. 

| '""άλλοι ἔλεγον, Οὗτός ἐστιν ὁ Χριστός: (gx) ἄλλοι δὲ Vent. 15. 15. 
Matt. 21. 46. 
Luke 7. 16. ἔλεγον, Μὴ γὰρ ἐκ τῆς Tadthaias ὁ Χριστὸς ἔρχεται; “5 "οὐχὶ ἡ γραφὴ εἶπεν, Kee 
ver. 52, τὰ a ο 5 z 

ὅτι ἐκ τοῦ σπέρματος Aavid, καὶ ἀπὸ Βηθλεὲμ τῆς κώμης ὅπου ἦν Δ4αυῖδ, γε 1η. η. 
ε ‘ » 

ὁ Χριστὸς ερχεται ; 
> 3 

(+) “σχίσμα οὖν ἐν τῷ ὄχλῳ ἐγένετο δι αὐτόν. Micah 5. 2. 
Matt. 2. 5. 
Luke 2. 4. 

oy ie 

(43) “ Τινὲς δὲ ἤθελον ἐξ αὐτῶν πιάσαι αὐτὸν, ἀλλ᾽ οὐδεὶς ἐπέβαλεν ἐπ᾽ αὐτὸν 18am. 16.1, 4. 

τὰς χεῖρας. 
och. 9. 10. 

(5) “ Ἦλθον οὖν οἱ ὑπηρέται πρὸς τοὺς ᾿Αρχιερεῖς καὶ Φαρι- ὃ 10.19. 
΄ \ oS peas eos tet ο ας ον. 2 / 46? (θ ε 

σαιους' και ειπον AVUTOLS EKELVOL, Διὰ τι οὐκ NYAYETE αυτον ; Απεκρί σαν οι 
ο - 3 

ὑπηρέται, " Οὐδέποτε οὕτως ἐλάλησεν ἄνθρωπος ὡς οὗτος ὁ ἄνθρωπος. “7 ᾽4π- P Matt. 7. 28, 29 

> a - , 
εκρίθησαν οὖν αὐτοῖς ot Φαρισαῖοι, “ὃ Μὴ καὶ ὑμεῖς πεπλάνησθε; μή τις ἐκ 4 ch. 12. 42. 

a , a a , 
τῶν ἀρχόντων ἐπίστευσεν εἰς αὐτὸν, ἢ ἐκ τῶν Φαρισαίων ; 

Lal A / 

οὗτος ὁ μὴ γινώσκων τὸν νόμον ἐπικατάρατοί εἶσι. 

49 r 3 ᾧ Vere. αρα]. 30; 26--- 

ἀλλὰ ὁ ὄχλος Λο η 
50 5 4έγει Νικόδημος πρὸς Ὃ ie 37. 

> ΔΝ ε > θὰ ΔΝ ΝΥ αν Ὁ a» 3 4). δὲ δ] t Ν ε , ε A 

αὐτοὺς, 6 ἐλθὼν νυκτὸς πρὸς αὐτὸν, εἷς ὧν ἐξ αὐτῶν, Μὴ ὁ νόμος Ἡμῶν t Exod. 23.1 
Lev. 19. 15. ” = r 9 “ a 

κρίνει τὸν ἄνθρωπον, ἐὰν μὴ ἀκούσῃ Tap αὐτοῦ πρότερον, καὶ γνῷ τί ποιεῖ ; Deut. 1. 17. 
52 

καὶ ἴδε, "ὅτι προφήτης ἐκ τῆς Γαλιλαίας οὐκ ἐγήγερται. 
ο > - 
έκαστος εἷς τὸν οἶκον αὐτοῦ: 

Ni ay Ν a > 3 τ τ 
"᾿Απεκρίθησαν καὶ εἶπον αὐτῷ, Μὴ καὶ σὺ ἐκ τῆς Γαλιλαίας εἶ; ἐρεύνησον Χο. 15-15, 

158. 9..1,.2. 
ys ΄ fatt. 4. 15. 33 Καὶ ἐπορεύθη οι τ 

v ver. 4]. 
ch. 1. 46. 

‘ sa every one that thirsteth, come ye to the waters.” (Isa. 
Wal. 

When the water from Siloam was poured out upon the 
Altar, solemn Prayers were recited for a due supply of Rain in 
the year. See the citations from Jewish writers in West. 
p- 888, 9. 

This the eighth day, or consummation of the feast, was 
prophetic of the full outpouring of the Blessings consequent on 
the Incarnation of Christ. See note at end of the chapter, p. 308. 

38. καθὼς εἶπεν ἡ γραφή] as the Scripture saith. These 
words introduce a saying which is no where literally in Scripture. 
But it is found in spirit and in substance in several places of 
Scripture (Isa. xii. 3; xxxv. 6, 7; ΧΕΙ, 19; xliv. 3. Joel ii. 28. 
Zech. xii. 10; xiv. 8. Cp. John ivy. 14). And the Holy Spirit 
often quotes Scripture in this way. See on Matt. ii. 23. And 
thus Christ appropriates Scripture to Himself, and declares its 
sense. See Cyril here, who well says, εἰδέναι καλὸν, ὅτι περ οὐ 
τὸ ῥητὸν οὕτως ἔχον ὡς προενήνεγται παρὰ τῇ θείᾳ γραφῇ τοῖς 
ἑαυτοῦ λόγοις ἐνέθηκεν ὁ Σωτὴρ, ἑρμηνεύσας δὲ μᾶλλον πρὸς 
διάνοιαν. 

— ἐκ τῆς κοιλίας] out of his belly shall flow rivers of living 
water. κοιλία = Hebr. 7123 (defen), Ps. xxxi. 10, where it is 

used with soul. (Cp. Job xv. 35.) The LXX often interchange 
καρδία and κοιλία. (See the passages in Kuin. here.) They will 
flow from his conscience and from his heart, for which the word 
belly is sometimes employed by a Hebrew figure. (Theoph. Cp. 
Glass. Phil. 5, p. 795.) 

Or perhaps the sense is, even the κοιλία itself, or seat of 
natural appetites, will be changed and spiritualized by the grace 
of God, so as to become a fountain of holiness. Cp. Mark vii. 
19, where the κοιλία is contrasted with the καρδία. Drink of 
this water, and the inward parts will be cleansed and become a 
fountain, and flow for others. They drink who believe. But if 
he who drinks deems that he ought to minister only to himself, 
the fountain does not flow ; but if he is eager for his neighbour's 
good, it is not dry, but flows. (Aug.) Christ speaks of rivers, 
not of one river only ; and thus intimates the richness and abund- 
ance of divine grace. The Holy Spirit, having been poured forth 
into the heart, flows forth more copiously than any stream, and 
never fails, nor is stagnant. Witness the wisdom of Stephen, the 
eloquence of Peter, the impetuosity of Paul. Nothing was able 
to resist them ; they flowed like torrents in their course, and car- 
ried every thing with them. (Chrys.) 

Thus our Lord explains the character of the water of Siloam 
as figurative of the illuminating graces of the Holy Spirit, sent by 
Him Who is 6 ἀπεσταλμένος. (See ix. 7.) 

89. οὔπω γὰρ ἦν Πνεῦμα ἅγιον) the Holy Spirit was not yet ; 
i.e. was not yet given. Cp. Acts xix. 2. B adds δεδομένον, but 

Η 
this is probably only a gloss. The waters could not flo om 
the Rock, which is Christ, till the Rock had been smitten. 

How then is it that we read that John the Baptist was filled 
with the Holy Ghost from his mother’s womb, and that Zacha- 
rias, Mary, Simeon, and Anna were filled with the Holy Ghost ἢ 
Because the gift of the Holy Ghost after the glorification of Christ 
was distinguished by certain peculiar characteristics from all pre- 
vious bestowals of the Spirit. (Aug. de Trin. iv. 20.) But why 
now that Christ is glorified do not men speak with tongues, by 
the operation of the same Spirit who came at Pentecost? Be- 
cause the Church herself, being diffused every where, speaks now 
with the tongues of all nations. You may ask me, Do I speak 
with tongues? Yes; because 1am a member of Christ’s body 
the Church, which speaks in every language of the world. (4ug.) 
— ὅτι Ἰησοῦς οὐδέπω ἐδοξάσθη] because Jesus was not yet 

glorified ; as He was afterwards by His Death, Resurrection, and 
finally by His Ascension into heaven. But now that Jesus has 
been glorified, the gift of the Holy Ghost has been bestowed. 
Hence we may refute the Montanists and Manichzans, who pre- 
tend to have received the promise of the Holy Ghost, as if the 
gift had not been given to any before them. (Aug.) Cp. note 
below, Acts ii. 1—33. 36; iv. 10. 

40. τῶν λόγων] His words. 
λόγον. 

41. Μὴ γὰρ ἐκ τῆς Γαλιλαίας ὁ Χριστός; Doth then Christ 
come out of Galilee? ‘They knew what the prophets had fore- 
told of Christ ; they knew where Jesus had been brought up, but 
did not pay attention to the place of His birth. But did they not 
know that He was of the seed of David? They were wilfully 
blind, and would not inquire into the evidence ; they were not 
like Nathanael, who at first had asked, ‘Can any good thing 
come out of Nazareth?” (John i. 46,) but He was an Israelite 
indeed, in whom there was no guile, and therefore he came and 

saw. (Chrys., Alcuin.) 
49. ὁ ὄχλος οὗτος] this mullilude which knoweth not the Law 

are cursed. And yet they, of whom these Rulers said that they 
knew not the Law, believe in Him who had given the Law, 
whereas they, who professed to teach it, condemned Him, so that 
our Lord’s saying might be fulfilled, “1 have come that they who 
see not may see, and they who see may be made blind,” John ix. 
39. (Aug.) Here is their condemnation ; the People believed, 
and the Rulers did not believe ; they who were Teachers of the 
Law, disobeyed the Law (for, as Nicodemus says, “ Doth the Law 
judge any one before it know what he doeth?”); they who know 
not the Law, obey the Law. (Chrys., who quotes Isa. i. 10. 
Mice. iii. 1.) 

52. προφήτης ἐκ THs Γαλιλαίας οὐκ ἐγήγερται out of Galilee 
hath arisen no Prophet. Yet Jonah and Nahum, and perhaps 

2R2 

So Twelve Uncials.—Zlz. τὸν 
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VIII. 1 Ἰησοῦς δὲ ἐπορεύθη εἰς τὸ ὄρος τῶν ᾿Ελαιῶν. η ρευνη ρ 

JOHN VII. 1, 2. 

3 Ὄρθρου δὲ πάλιν 
΄ 3 Ἂς ε Ἂς Ν [ο ε Ν ¥ ΔΝ 3 , Ν , 

παρεγενετο εις το ιερον, και πας ο λαὸς Ὥρχετο προς αντον' και καθίσας 

ἐδίδασκεν αὐτούς. 

Elijah, did arise from Galilee. So that they prove themselves 
ignorant of their own History, while they condemn Christ. Some 
MSS. (B, D, K, T, I, A) have ἐγείρεται, ariseth; a reading 
worthy of consideration. 

Review ΟΕ THE CONTENTS OF THE FOREGOING CHAPTER.— 
The Gospel of St. John is eminently a πνευματικὸν εὐαγγέλιον, 
and to be interpreted spiritually. (See Clemens Alex. ap. Euseb. 
vi. 14.) Especially does it dwell on the Mystery of the Incarna- 
tion of the Eternal Word, and on the blessed results of that great 
Mystery to the World. 

In this Gospel, the Holy Spirit says that the Eternal Word 
became Flesh, and pitched His Tabernacle in Human Nature, 
ἐσκήνωσεν ἐν ἡμῖν (i. 14). And now, in this Chapter, He de- 
scribes the Incarnate Word coming up and preaching in the 
Temple at Jerusalem, at the Feast of Tabernacles, the Ἄκηνο- 
πηγία. 

x There were three Great Yearly Festivals, on which all the 
male adults of God’s people were commanded to appear before 
God. (Exod. xxiii. 14a—17. Levit. xxiii. 4—18. Deut. xvi. 16.) 

The two Great Festivals, the Feast of Passover and the 
Feast of Pentecost, were figures of things to come, and had a 
typical reference to the Blessings of the Gospel in Christ, Who is 
the substance of the Law. (Col. ii. 17.) 

It is therefore reasonable to suppose, that the third Great 
Annual Festival of the Ancient People of God,—viz. the Feast of 
Tabernacles,—had also a symbolical relation to Christ. 

What relation was that ? 
St. John seems to have suggested the answer to that ques- 

tion by saying, 6 Λόγος ἐσκήνωσεν ἐν ἡμῖν (i. 14), ‘ the Word 
tabernacled in us.’ The Incarnation of Christ is the Evangelical 
Scenopegia, or Feast of Tabernacles. Seeabove,on Ley. xxiii. 34. 

is conclusion is confirmed by other considerations. The 
Greek word σκηνὴ, as used by the LXX, represents two things,— 

The Tabernacle, 1992 (mishcan), in which the Divine Pre- 
sence, or Shechinah dwelt, Ἰυ (shachan). (See above, on 
i. 14.) 

The Tents, or Booths, or Tabernacula, mi3d (suecoth), in 

which the Ancient People of God dwelt in the Wilderness. And 
these tents were represented in the Feast of Tabernacles, when 
the people dwelt in booths. It also commemorated the over- 
shadowing of the People with the Pillar of the Cloud, or heavenly 
Tabernacle of the Divine Glory, in their course through the Desert. 
See Buxtorf, Synag. Jud. cap. xxi. 

The word κηνἡ, therefore, represents both a divine and 
human habitation. And ἐσκήνωσε fitly describes the sojourn of 
our Lord in His Divine and human Nature in this lower world. 
He pitched His tent (σκηνὴν ἔπηξε) at His Incarnation in our 
Nature, and became our Emmanuel, God with us; and the 
Shechinah of Deity was enshrined in the Σκηνὴ of our humanity. 

The Σκηνοπηγία was pre-eminently the Feast of the Jews. 
It is called μεγίστη, the greatest, by Philo (de Septenario, p. 
1193). See above, on v. 2. And the Feast of our Lord’s Na- 
tivity in our Flesh, is the Queen and Mother of all Festivals. 
Without it, no Christian Passover, no Christian Pentecost. 

The Holy Spirit speaks of the Israelites coming forth from 
Egypt as typical of Christ. (Matt. ii. 15.) 

Solomon’s Temple was dedicated at the Feast of Taber- 
nacles. (2 Chron. v. 2, 3.7.) And the Temple of God was a 
type of Christ’s Body, in which the Fulness of the Godhead 
dwells. (John ii. 19. 21.) 

At the Feast of Tabernacles, water from Siloam was poured 
forth upon the Altar. This was typical of the outpouring of the 
Holy Ghost (v. 37). The first effusion of the Holy Ghost upon 
our Nature was in the Incarnation of Him Who as Man was con- 
ceived by the Holy Ghost. (Luke 1. 35.) A fresh effusion took 
place at His Baptism (Matt. iii. 16), and the final consummation 
was at Pentecost; but all were due to the condescension of the 
Son of God taking our Flesh. 

At the Feast of Tabernacles, there was special joy and ex- 
ultation in the Court of the Women inthe Temple. There lights 
were kindled (see below on viii. 12), while the Priests sung the 
Songs of Degrees, i.e. of the Pilgrims going up to Jerusalem. 
(Ps. cxx.—cxxxiv.) At the Incarnation of Christ, the promised 
seed of the Woman was born (Gen, iii. 15), and then Woman, 
who had been the cause of man’s expulsion from Paradise, became 
in God's hands the instrument of His restoration (see on 1 Tim. 
ii. 15); and by Ler Seed we ascend to the Jerusalem that is 
above, which is the Mother of us all. (Gal. iv. 26.) 

Supposing, then, the Feast of Tabernacles to be typical of 
our Lord’s Incarnation, and sojourn in this world, we may 
thence see some fresh light reflected on the incidents of this 
chapter, describing our Lord’s ascent to this Feast at Jeru- 
salem. 

Our Lord went up to this Feast (v. 10), not openly, bul as 
it were in secret ; His Nativity was private, ina poor inn. He 
spent a great part of His Life in obscurity at Nazareth. The 
Evangelist’s words here are literally true of that time, before 1115 
Manifestation to the world, He abode in Galilee (v. 9). 

But when His season was come, He went up and taught 
publicly at Jerusalem in the Temple (see Luke xix. 47; xx. 1; 
xxi. 37; xxii. 53). Especially did He manifest Himself twice 
with power in the Temple, in His Ministry, at the beginning of it 
and the end; when He cleansed the Temple. (John ii. 14, 15. 
Matt. xxi. 12.) 

His sojourn upon Earth divides itself into two parts; the 
first part when He was in obscurity, the latter part when He 
came forth publicly and taught in Jerusalem. 

Accordingly, we find that He came up to the Temple in the 
midst of the week of the Feast of Tabernacles (v. 14), ἑορτῆς 
μεσούσης, i.e. when three and a half days remained to its close. 
And it may be worthy of notice, that in all probability His public 
Ministry lasted three and a half years. See Dan. ix. 27, and 
above on v, 14. 

During His teaching in the Temple, as here recorded by St. 
John (ο. 35), the Jews asked whether He would go to the dis- 
persion among the Gentiles? He did go to them by His Apos- 
tles; and they came to Him at the outpouring of the Holy Ghost 
at Pentecost, to which He refers v. 39; and by means of which 
His Gospel was preached in all tongues to those who were scat- 
tered abroad. (Acts ii. 9—12.) 

On the eighth day of the Feast \v. 37), He cried, “If any 
one thirst, let him come unto Me and drink.” This spake He of 
the ΒΡΙΠΙΤ, which they who should believe in Him would receive 
after He was glorified. 

The Feast of Tabernacles, properly speaking, lasted for seven 
days. That is, they dwelt in tents fora week. See Levit. xxiii. 
34—42. Numb. xxix. 12—35. Deut. xvi. 13. Neh. viii. 14—18. 
The eighth day, or Great Day, was a Feast by itself; it was the 
consummation of that Feast, and of all the Feasts of the year. 
The outpouring of the Holy Spirit was the crowning boon, and 
final gift which Christ bestowed on the Church, after that the 
week of His sojourn in His fleshly Tabernacle on earth was over, 
and when He was glorified (v. 39), and the Tabernacle of our 
Nature was carried up by Him into Heaven. It was the con- 
summation of all the Blessings of the Incarnation. 

The Jews omitted to keep the Feast of Tabernacles for many 
centuries, even from Joshua to Ezra. (Nehem. viii. 13.) And 
now, for many centuries, they have refused to receive the Eternal 
Word, Who became Flesh and ¢abernacled in us. (John i. 14.) 

It is prophesied that all Nations will come up to keep the 
Feast of Tabernacles. (Zech. xiv. 16—19.) Is not this a pre 
diction of the universal preaching of Christ, as Emmanuel, God 
with us? 

It is said at the close of this narrative (viii. 1), that Jesus 
went to the Mount of Olives,—the place of His future Ascen- 
sion into Heaven; whence He would send the gift of the Holy 
Ghost. 

The Law of Moses was read at this Feast (see note on v. 19), 
and the cycle of the Jewish Calendar of Lessons of the Law to be 
read in the Synagogues commenced with this Feast. And our 
Lord defends His own practice from the Law, and compares His 
own beneficent miracles with the ceremonies of the Law to which 
He appeals. He came not to destroy the Law, but to fulfil. 
(Matt. ν. 17.) The Law was given by Moses, but Grace and 
Truth came by Jesus Christ (i. 17). 

A question arises (ου. 27. 41, 42) concerning the place at 
which Christ was to be Zorn, i.e. to become Incarnate, or pitch 
His Tabernacle in our Nature; it was very appropriate at the 
Sxnvornyia; and our Lord tells the Jews that the time of His 
sojourn with them on earth is short (ο. 33). His bodily Sxnv} 
would soon be removed from them. 

At the Feast of Tabernacles, water from Siloam was poured 
forth on the Altar of Burnt Sacrifices in the Temple (see on 
v. 37). This water was commemorative of the water miraculously 
fiowing from the Rock smitten in the wilderness, to refresh the 
Israelites on their journey; and that Rock was Christ (J Cor. κ. 
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3 "A δὲ ε Lad ‘ ε a Ν Cok a > if γουσι δὲ ot Τραμματεῖς καὶ οἱ Φαρισαῖοι πρὸς αὐτὸν γυναῖκα ἐν μοιχείᾳ 
κατειλημμένην, καὶ στήσαντες αὐτὴν ἐν μέσῳ 3 λέγουσιν αὐτῷ, Διδάσκαλε, αὕτη 

4), smitten for the sins of the world, and pouring out His Life 
for the supply of living streams to the soul ; and for the hallowing 
of all sacrifices of prayer and praise to God. He is the true fount 
of Siloam, “ which is by interpretation sent”’ (ix. 7), for He was 
sent to save the world, and He is true who sent Him (ο. 28), and 
He will return to Him that sent Him (v. 33). The water poured on 
the Altar was also figurative of the effusion of the Holy Spirit, 
which He sent, and which they who believed in the Incarnation 
of the Eternal Word should receive, after He was glorified 
(v. 39). 

It has been affirmed by some learned writers that the Feast 
of Tabernacles was also prophetic of Christ’s Incarnation in 
another resnect, namely, in ¢ime; and that our Lord’s Nativity 
coincided with it in the season of the year in which this Festival 
was celebrated, see Mede’s Works, pp. 266—270. Mather on 
Types, pp. 424—428. This opinion deserves consideration. 
Many in ancient times believed that our Lord’s Ministry lasted 
three years and a half; see above on vy. 1, and vii. 8 and 14, 
If this belief is sound, then since His Ministry ended at a 
Passover, it must have commenced in the fourth year before that 
Passover at or about the Feast of Tabernacles in that year. His 
Baptism must have taken place at or about that season. And the 
season of His Baptism seems to have been nearly contempo- 
raneous with that of His Birth ; see Luke iii. 23, and above, i. 49. 

Nore on ch. vii. 53—viii. 1—11.—This passage, from ch. vii. 
53, to ch. viii. L—11 inclusive, is rejected as spurions by many 
Editors, on the following grounds 1, 

It is not found in some of the oldest and best Manuscripts, 
viz. A, B, C, L, T, X, A, nor in the Leicester MS. (Scriv. 
p- 394), and above fifty cursive copies. 

It is not found in many Ancient Versions; particularly the 
Old Latin (Codd. Vercel. and Brivian.), the Old Syriac 
Cureton, the Peschito and Harclean Syriac, the Armenian and 
other Versions. 

It is not commented on by Origen, Cyril, Chrysostom, 
Theophylact, and others, in their Expositions of this Gospel; nor 
is it quoted by Tertullian and Cyprian on occasions when they 
could hardy have failed to notice it; nor by any Father of the 
second century. 

It is not found in any consistent form in those MSS. where 
it exists, but in a variety of diverse recensions, with many discre- 
pancies of various readings. (Liicke, 254. Davidson, p. 359. Alf, 
p- 708. Tisch., p. 602.) 

It differs in style from the rest of St. John’s Gospel, e. g. 
πορεύομαι with εἰς is not found in this Gospel; nor ὄρθρον, nor 
παραγίνοµαι eis, nor ὁ λαὸς in this sense, but 6 ὄχλος; nor such 
an expression as ἐδίδασκον αὐτοὺς, nor of γραμματεῖς as the ad- 
versaries of our Lord; nor does St. John usually connect his 

' Cp. Liicke, Commentar. vol. ii. pp. 243—279. Duvidson’s Intro- 
duction, pp. 356—367. Tregelles on the Text of the Greek Test., 
pp- 286—243: and the Notes and Collations of Grieshbach, Kuinoel, 
Scholz, Bloomfield, Tischendorf, Alford, and Meyer. The passage has 
been regarded as an interpolation by rasmus, Calvin, Beza, Grotius, 

sentences by means of δὲ, as here, rv. 1—3. 5—7. 9—1], but 
οὖν. See Liicke, ii. p. 256. Alf., p. 710. Meyer, p. 214. 

It is said that it was derived from a narrative of Papias,a 
scholar of St. John, which was first inserted in the Gospel of the 
Hebrews (Zuseb. iii. 39), and thence passed into this Gospel. Cp. 
Routh, R. Β. i. 39. 

On the other hand, it is found in D, E, F, G, H, K, M, 5, 
U, I, and in more than 300 cursive MSS. 

It is, however, to be observed, that in E it is marked with 
asterisks in the margin, and in sixteen cursive copies. In 8 it is 
marked with obeli, and in forty cursive copies. It is placed at 
the end of the Gospel in ten cursive copies. In some MSS. (e.g. 
Lr.) it is placed at the end of St. Luke xxi. 

It is found in some MSS. of the Old Latin Version, and in 
the Vulgate, and in the Arabic, Persian, Coptic, Philoxenian 
Syriac, and Aitbiopic Versions. 

It is commented on by Augustine, in his Exposition of the 
Gospel (Tract. xxxiii.) ; and he adverts in another place (de Conj. 
Adulterin. ii. 6, 7) to its omission from some MSS. “ Hoc infi- 
delium sensus exhorret, ut nonnulli modicz, vel potius inimici 
vere fidei, credo, metuentes peccandi impunitatem dari mulieri- 
bus suis, illud quod de Adultere indulgentié Dominus fecit (Joh. 
viii. 3—1]) auferrent de Codicibus suis; quasi permissionem 
peccandi tribuerit Qui dixit ‘ Deinceps noli peceare.’” Cp. Aug. 
de Cons. Evang. iv. 17. De vera Poenit. ο. 13. 

It is also quoted by 5. Ambrose (Apol. David. ii. 1), who 
refers to the scruple which the hearing of this Chapter read in the 
Church might cause in some minds. ‘Non médiocrem scru- 
pulum movere potuit imperitis Evangelii lectio, que decursa est, 
in quo advertistis Adulteram Christo oblatam, eamque sine 
damnatione dimissam. Nam profecto si quis ea auribus acceperit 
otiosis, incentivum erroris incurrit, cium legit .... Adultere 
absolutionem. Lubrica igitur ad lapsum via.” See also Ambrose, 
de Spiritu Sanc. iii. 3, Epist. vii. 58; ix. 76, aliter Ep. 25, 26. 

It is also adduced by S. Jerome, in his argument against the 
Pelagians (ii. 6), with an assertion that it is found ‘in Evangelio 
secundiam Joannem, in mu/tis et Grecis et Latinis Codicibus.”’ 

It is treated as genuine in the Apostolic Constitutions, ii. 24. 
Some assert that it was in the MSS. of the Armenians, and 

that they erpunged it, βλαβερὰν εἶναι λέγοντες τοῖς πολλοῖς 
τὴν τοιαύτην ἀκρόασιν. (Nicon in Coteler. Patr. Apostol. i. 

. 238.) 
x The various readings of this passage are indeed very nume- 
rous. But they may be reduced on the whole to three main 
Recensions :—that of the ‘‘Textus Receptus;’ that of the Codex 
D (Codex {Beze), which is-a somewhat abridged form of the 
narrative ; and that of other MSS. differing from those on which 
the ‘ Textus Receptus’ is grounded. 

These Recensions are printed below 3. 

Wetstein, Semler, Wegscheider, Paulus, Tittman, Knapp, Liicke, Cred- 
ner, Tholuck, Olshausen, Davidson, Bleek, De Wette, Tischendorf, Lach- 
mann, Tregelles, Meyer, and others; and defended as genuine by 
Maldonatus, a Lapide; Mill; Whitby, Fabricius, Wolf, Lampe, Ben- 
gel, Michaelis, Storr, Staeudlein, Hug, Kuinoel, Scholz, and others. 

2 Teaxtus receptus ἃ Scholzio emendatus. 

Καὶ ἐπορεύθη ἕκαστος εἰς τὸν οἶκον αὑτοῦ. 
᾿Ιησοῦς δὲ ἐπορεύθη εἰς τὸ ὄρος τῶν ἐλαιῶν. "Op- 
θρον δὲ πάλιν παρεγένετο εἰς τὸ ἱερὸν, καὶ πᾶς 
© λαὸς ἤρχετο πρὸς αὐτὸν, καὶ καθίσας ἐδίδασκεν 
αὐτούς. ᾿Άγουσι δὲ οἱ γραμματεῖς καὶ οἱ Φαρι- 
σαῖοι γυναῖκα ἐπὶ μοιχείᾳ κατειλημμένην. καὶ 
στήσαντες αὐτὴν ἐν μέσῳ Λέγουσιν αὐτῷ" διδά- 
σκαλε, αὕτη ἡ γυνὴ κατειλήφθη ἐπ᾽ αὐτοφώρῳ 
µοιχευοµένη. Ἔν δὲ τῷ νόμῳ Μωσῆς ἡμῖν ἐν- 
ετείλατο τὰς τοιαύτας λιθάζειν" σὺ οὖν τί λέγεις 
περὶ αὐτῆς; Τοῦτο δὲ ἔλεγον πειράζοντες αὐτὸν, 
ἵνα ἔχωσι κατηγορίαν κατ αὐτοῦ. ὁ δὲ ᾿Ιησοῦς 
κάτω κύψας τῷ δακτύλῳ ἔγραφεν εἰς τὴν γῆν. 
‘Os δὲ ἐπέμενον ἐρωτῶντες αὐτὸν, ἀνακύψας εἶπε 
πρὸς αὐτούς" ὁ ἀναμάρτητος ὑμῶν πρῶτος τὸν 
λίθον ἐπ᾿ αὐτῇ βαλέτω. Καὶ πάλιν κάτω κύψας 
ἔγραφεν εἰς τὴν γῆν. Οἱ δὲ ἀκούσαντες καὶ ὑπὸ 
τῆς συνειδήσεως ἐλεγχόμενοι ἐξήρχοντο εἷς καθ᾽ 
εἷς ἀρξάμενοι ἀπὸ τῶν πρεσβυτέρων ἕως τῶν 
ἐσχάτων, καὶ κατελείφθη μόνος ὁ ᾿Ιησοῦς καὶ 
ἢ γυνὴ ἐν μέσῳ οὖσα. ᾿Ανακύψας δὲ ὁ ᾿Ιησοῦς 
καὶ μηδένα θεασάμενος πλὴν τῆς γυναικὸς εἶπεν 
αὐτῇ" γύναι, ποῦ εἶσιν ἐκεῖνοι οἱ κατήγοροί σου; 
οὐδείς σε κατέκρινεν; “H δὲ εἶπεν" οὐδεὶς, κύριε. 
εἶπε δὲ αὐτῇ ὃ "Ingots οὐδὲ ἐγώ σε κατακρίνω" 
πορεύου Kol μηκέτι ἁμάρτανε. 

Textus codicis D. 

Καὶ ἐπορεύθησαν ἕκαστος εἰς τὸν οἶκον αὑτοῦ. 
Ἰησοῦς δὲ ἐπορεύθη εἰς τὸ ὄρος τῶν ἐλαιῶν. 

Ὄρθρον δὲ πάλιν παραγίνεται εἰς τὸ ἱερὸν, καὶ 
πᾶς 0 λαὸς ἤρχετο πρὸς αὐτόν. 
λγουσι δὲ οἱ γραμματεῖς καὶ οἱ Φαρισαῖοι ἐπὶ 

ἁμαρτίᾳ γυναῖκα εἰλημμένην καὶ στήσαντες αὐτὴν 
ἐν μέσῳ, Λέγουσιν αὐτῷ ἐκπειράζοντες αὐτὸν οἱ 
ἱερεῖς, ἵνα ἔχωσι κατηγορίαν αὐτοῦ" διδάσκαλε, 
αὕτη ἡ γυνὴ κατείληπται ἐπαυτοφώρῳ μοιχενομένη" 
Μωῦσῆς δὲ ἐν τῷ νόμῳ ἐκέλευσε τὰς τοιαύτας 
λιθάζειν. σὺ δὲ νῦν τί λέγεις; ‘O δὲ Ἰησοῦς 
κάτω κύψας τῷ δακτύλῳ κατέγραφεν εἰς τὴν xiv. 
Ὡς δὲ ἐπέμενον ἐρωτῶντες, ἀνέκυψε καὶ εἶπεν 
αὐτοῖς" ὃ ἀναμάρτητος ὑμῶν πρῶτος ἐπ᾽ αὐτὴν 
βαλέτω λίθον. Καὶ πάλιν κατακύψας τῷ δακτύλῳ 
κατέγραφεν εἰς τὴν γῆν. Ἕκαστος δὲ τῶν Ιουδαίων 
ἐξήρχετο, ἀρξάμενοι ἀπὸ τῶν πρεσβυτέρων" ὥστε 
πάντας ἐξελθεῖν" καὶ κατελείφθη μόνος, καὶ ἡ 
γυνὴ ἐν μέσῳ οὖσα. ᾿Ανακύψας δὲ ὁ ̓ Ιησοῦς, εἶπεν 

ἢ γυναικί" ποῦ εἰσιν; οὐδείς σε κατέκρινεν ; 
Κἀκείνη εἶπεν αὐτῷ" οὐδεὶς, κύριε. ὃ δὲ εἶπεν" 
οὐδὲ ἐγώ σε κατακρίνω" ὕπαγε, ἀπὸ τοῦ νῦν 
μηκέτι ἁμάρτανε. 

Textus codicum multorum. 

Καὶ ἀπῆλθεν ἕκαστος εἰς τὸν οἶκον αὑτοῦ. 
Καὶ ὁ ̓ Ιησοῦς ἐπορεύθη εἰς τὸ ὄρος τῶν ἐλαιῶν. 

"Ὄρθρου δὲ πάλιν βαθέος ἦλθεν (ὃ Ἰησοῦς) εἰς τὸ 
ἱερὸν, καὶ πᾶς ὃ ὄχλος ἤρχετο" καὶ καθίσας ἐδί- 
δασκεν αὐτούς Φέρουσι πρὸς αὐτὸν (al. καὶ προσ- 
ἤνεγκαν αὐτῷ) οἱ ἀρχιερεῖς καὶ οἱ Φαρισαῖοι 
γυναῖκα ἐπὶ μοιχείᾳ καταληφθεῖσαν' καὶ στή- 
σαντες :αὐτὴν ἐπὶ τῷ μέσῳ, Εἶπον πειράζοντες" 
διδάσκαλε, ταύτην εὕρομεν ἐπ᾽ αὐτοφώρῳ μοι- 
χευομένην. Kai ἐν τῷ νόμῳ ἡμῶν Moors, ἐν- 
ετείλατο τὰς τοιαύτας λιθάζειν" σὺ οὖν τέ λέγεις 
περὶ αὐτῆς; Τοῦτο δὲ εἶπον πειράζοντες (ἐκπειρᾶ- 
ζοντες), ἵνα ἔχωσι (σχῶσι) κατηγορίαν κατ αὐτου" 
ὃ δὲ "Ingots κάτω κύψας τῷ δακτύλῳ (τῷ ὃ. = alii? 
κατέγραφεν (3. ἔγραψεν) εἰς τὴν γῆν, μὴ προσ- 
ποιούμενος (al. καὶ προσποιούμενος). Ὡς δὲ 
ἐπέμενον ἐπερωτῶντες αὐτὸν, καὶ ἀναβλέψας 
(ἀνέκυψε καὶ) λέγει αὐτοῖς" ὃ ἀναμάρτητος ὑμῶν 
πρῶτον λίθον βαλέτω ἐπ᾿ αὐτήν (5. ἐπ᾽ αὐτὴν τὸν 
A. βαλέτω" alii aliter). Καὶ πάλιν κάτω κύψας 
ἔγραφεν εἰς τὴν γῆν ἑνὸς ἑκάστου αὐτῶν τὰς 
ἁμαρτίας. Καὶ ἐξῆλθον εἷς ἕκαστος αὐτῶν (5. εἷς 
καθ εἷς) ἀρξάμενοι ἀπὸ τῶν πρεσβυτέρων, καὶ 
κατελήφθη ὁ ᾿Ιησοῦς (5. ὃ Ἰησοῦς μόνος) καὶ ἢ 
γυνὴ ἐν μέσῳ οὖσα. ᾿Αναβλέψας δὲ ὃ Ἰησοῦς 
εἶδεν αὐτὴν καὶ (εἶδεν αὐτὴν καὶ = alii) εἶπε γύναι" 
(γύναι -- 4111}, ποῦ εἰσιν οἱ Kany ζ gov; (alii 
ποῦ εἶσιν οἱ κ. σ. =, alii ποῦ εἰσιν; habent) 
Ἢ δὲ εἶπεν". οὐδεὶς, κύριε" καὶ 6 ᾿Ιησοῖς εἶπε" 
οὐδὲ ἐγώ σε. κρινῶ" πορεύον, καὶ ἀπὸ τοῦ νῦν 
μηκέτι ἁμάρτανε. 
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a Lev. 20. 10, 
Deut, 22. 21— 

JOHN VIIL. 5, 6. 
δ : ; μι 

4 ἦ γυνὴ κατειλήφθη ἐπ᾽ αὐτοφώρῳ µοιχευοµένη. " "Εν δὲ τῷ νόμῳ Μωῦσῆς 
ἡμῖν ἐνετείλατο τὰς τοιαύτας λιθάζειν" σὺ οὖν τί λέγεις περὶ αὐτῆς ; 6 Τοῦτο 

Many of the objections from style may be in part removed 
by an examination of the various readings ; 

It is said that πορεύομαι is not used with εἰς by St. John, but 
it is found in vii. 35; and it is not easy to say what other prepo- 
sition he should have employed here. ὄρθρον is not used by him 
elsewhere in this Gospel. It is used by St. Luke, but only once 
in his Gospel (xxiv. 1), and ὄρθριαι only once (xxiv. 22). ὁ λαὸς 
is found in D here, but ὁ ὄχλος is in S and other MSS.: ἐδί- 
δασκεν αὐτοὺς is not in D; and for of γραμματεῖς some MSS. 
have of ἀρχιερεῖς. 

As to the narrative by Papias, it is not clear that it relates 
to the same incident as that before us. Eusebius says (iii. 39) 
concerning it, that ‘‘ Papias has put forth a history concerning a 
woman accused before the Lord of many sins (ἐπὶ πολλαῖς 
ἁμαρτίαις), which the Gospel of the Hebrews contains.” And 
even if it were the same history as that in this passage, it is not 
evident that it might not have been recorded by St. John, as well 
as by his scholar Papias after him. 

We find, then, that the external evidence on both sides is 
strong. The Western Church of the fourth century appears to - 
have pronounced in its favour. Not so (it seems) the primitive 
Western. It does not appear to have been known to Tertullian 
or Cyprian. And the authority of the astern Church is against 
it. 

There is, however, a difference in the nature of these two 
testimonies. That of the West is affirmative; that of the East 
negative. The evidence of the former is the evidence of positive 
testimony ; that of the latter is rather the evidence of silence. 

For example: much stress has been laid on the omission of 
this passage by Chrysostom in his Exposition; and his example 
seems to have given a bias to the Eastern Church in this respect. 
As the Athenian Editor of Euthymius Zigabenus says (p. 560, 
ed. 1842),---Εὐθύμιος, cis τὸ κῦρος τοῦ Χρυσοστόμου στηριζό- 
μενος, θεωρεῖ αὐτὴν (τὴν περικοπὴν) παρέγγραπτον. Hence also 
perhaps it was omitted by Zheophylact and others. It may be 
observed also, on the evidence of Chrysostom, that he omits it in 
his Exposition, but nowhere says that it is spurious, though it is 
not improbable that he knew of its existence in some MSS. of his 
age. He passes it by in his Exposition. But it must be remem- 
bered, that his Exposition is not a theological treatise, but a 
series of Homilies ad Populum. And for such reasons as are 
suggested by Augustine and Ambrose (above, p. 309, col. 2), 
Chrysostom might have thought that this history might be per- 
verted to evil purposes in the licentious age and city in which he 
lived and preached, and therefore have passed it by in his Homi- 
lies. We have it in our Bibles now; but how few Sermons are 
preached and published upon it! Still, there is the silence of 
Origen, Cyril, and others, to be accounted for. It may however 
be thought, that the Discipline of the Eastern Church, which 
was very severe towards such sins as that of the woman in this 
history, may have acted as an impediment to its reception.  S. 
Basil’s Canons prescribe fifteen years’ penance for adultery ; the 
Council of Anecyra imposes seven years. The Council of Eliberis 
(in Spain) five for a single act, and ten years if repeated.” (Bing- 
ham, xvi. ο, 11.) 

As to internal evidence, it seems to be rather in favour of 
the passage. 

The Pharisees had been publicly convicted by our Lord of 
ignorance and violation of the Law of Moses, of which they were 
the guardians and teachers, with regard to the Sabbath. (See 
vii. 19. 22.) They had sent officers to take Him, but He had 
escaped (vii. 44—46). Exasperated by this exposure and dis- 
comfiture, they would, it is probable, have endeayoured to set 
themselves right in the eyes of the people, and to show, if possi- 
ble, that He Who charged them with contravening the Law of 
Moses was Himself at variance with Moses. They once tried to 
do this in vain, in regard to the Bill of Divorce. (Matt. xix. 
7-9.) Then they had attempted to show that He had contra- 
dicted the Law of Moses by too much severity. (Matt. ν. 31, 32.) 
Vow they might think they would be sure of exposing Him to a 
charge of inconsistency with Moses and Himself by too much 
lawity. ‘* Moses in the Law commanded that such as this 
woman should be stoned. But what sayest thou? This they 
said tempting Him.” (Cp. Matt. xix. 3.) 

Thus this passage seems to be coherent with what precedes. 
The mode also by which our Lord turned back, as it were, the 
horns of the dilemma on those who pressed Him with it, and by 
its retorted force drove them from His presence, even by means 
of their own question, is very like what He did with diyine 

wisdom and power on another occasion, when they assailed Him 
with the captious question concerning the tribute-money. (Matt. 
xxii. 17.) 

Upon the whole, on considering the evidence of the case, we 
may come to the following conclusions :— 

That this passage contains a ¢rue history of an event which 
occurred at the time here specified. ‘The Warly Church would 
never have invented such a History as this. Its tendencies were 
in the other direction ; 

That it is in all probability from St. John; 
That it may have been delivered by him orally; but that it 

was not written by him as a part of his Gospel. Hence the 
variety of Recensions; hence also, perhaps, the narrative of 
Papias, which may have been derived from St. John’s oral 
teaching (ορ. Zusebd, iii. 39), and so it may have been added, first 
to the margin here of some MSS., and thence have passed into 
the text. Hence also, perhaps, we may account for the fact that 
it is found in some MSS. at the end of his Gospel ; 

That it is not to be called a part of Canonical Scripture, as 
the rest of his Gospel is Canonical Scripture. For by the term 
“ Canonical Scripture’ we mean, not only what is true, nor only 
what was delivered by holy men, but what they were inspired by 
the Holy Ghost to deliver to the Church as divinely inspired 
Scripture, and what they did deliver as such, and what also has 
been received as divinely inspired Scripture, not only by par- 
ticular Churches, such as the Churches of J/aly or Africa, but by 
the Universal Church of Christ. 

These conditions, which are necessary to constitute Canoni- 
cal Scripture, are not satisfied by the present passage., It is 
indeed now received as Scripture by the Church of Rome (Cone. 
Trid. Sess. iv.), but it was not received by the ancient astern 
Church, nor, even, by the primitive Western Church. It cannot 
be said to have ever been received as Canonical Scripture by the 
consentient voice of Christendom. It seems to occupy a peculiar 
position; namely, a middle place, between Canonical Scripture 
and those few narratives of incidents concerning our Blessed 
Lord, which are found in primitive writers, and are probably true 
(see Fabric. Cod. Apocr. p. 330), but have never found their way 
into any Manuscripts of the Gospel. 

Some moral inferences may close this investigation. It 
serves to inculcate the duty of thankfulness to Almighty God, for 
the solid foundation on which the proof of the Genuineness and 
Inspiration of the Canon of Scripture rests. This passage is 
found in three hundred MSS., and numerous Versions and 
Fathers. But it does not quite stand the test, nor quite satisfy 
the conditions requisite for its admission into the Canon of Holy 
Writ. How severe an ordeal, therefore, have the Canonical 
Books of Holy Scripture gone through! The strong claims of 
this rejected candidate for admission bring out more clearly and 
forcibly the value and strength of those which have been admitted 
into the Canon of Scripture. This passage consists only of twelve 
verses. Few persons doubt its authenticity. But its canonicily 
is the question at issue. How much and minutely has that been 
discussed! How rigid, therefore, is the scrutiny to which Canoni- 
cal Scripture has been subjected, and which it has passed through, 
before it has been acknowledged as Scriplure, i.e. before it has 
been received as the work of the Holy Spirit by the Universal 
Church of Christ! And in proportion to the rigour of that 
scrutiny is the solidity of the ground of our belief of its Inspira- 
tion. 

It reminds us, also, of our own privileges in possessing many 
Manuscript Copies of the New Testament, which mount in anti- 
quity up to a time before this passage was received even (as it 
seems) in the Western Church ; i. ο, to the primitive age of Chris- 
tendom, and which enable us to read the Text in its pristine and 
original purity. 

It leads us to examine carefully the grounds on which we 
receive the Scripture as Scripture, viz. as the divinely inspired 
Word of Almighty God; and to thank Him, that He has not only 
given us Holy Scripture, but has also planted in the World His 
Church Universal to guard Holy Scripture, and to assure us of its 
Inspiration, See above, on Mark xvi. 9—19. 

Cu. VIIL. 5. ἐνετείλατο] commanded us to stone such women 
as this. See Levit. xx. 10. Deut. xxii. 22, which, however, do 
not authorize the assertion that such women were to be stoned ; 
unless this was a particular case specified Deut. xxii. 24. The 
Jews seem to have interpreted the Law, which commanded 
capital punishment, as prescribing death by stoning. See Di- 
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δὲ » , . δὴ δα ν » a 5» lal ε δὲ 3 a , 
ἑ ἔλεγον πειράζοντες αὐτὸν, ἵνα ἔχωσι κατηγορεῖν αὐτοῦ. Ὃ δὲ ᾿]ησοῦς κάτω 

κύψας τῷ δακτύλῳ ἔγραφεν εἰς τὴν γῆν. 
5 4 αν ΔΝ 5 ‘ ε 3 ΄ 4 lal lal Ν Ψ, Γή ] > ἀνακύψας εἶπε πρὸς αὐτοὺς, Ὁ ἀναμάρτητος ὑμῶν πρῶτος τὸν λίθον ἐπ᾽ αὐτῇ 

ὃ Καὶ πάλιν κάτω κύψας ἔγραφεν εἰς τὴν γῆν. βαλέτω. 

70 ε ἣν 3 4 > A νὰ 

Ὡς δὲ επεµενον ερωτώντες αυτον, ὃ Deut. 17. 6, 7 
-- Rom. 2.1. 

9 Οἱ δὲ ἀκούσαντες, 
ΝΥ ὡς a ΄ > , 535 ΄- 9 τα > [ή SiN καὶ ὑπὸ τῆς συνειδήσεως ἐλεγχόμενοι, ἐξήρχοντο εἷς καθ’ εἷς, ἀρξάμενοι ἀπὸ 

τῶν πρεσβυτέρων ἕως τῶν ἐσχάτων' καὶ κατελείφθη μόνος ὁ ᾿Γησοῦς, καὶ ἡ γυνὴ 
3 

ἐν μέσῳ οὖσα. | ᾿Ανακύψας δὲ ὁ Ἰησοῦς καὶ μηδένα θεασάμενος πλὴν τῆς 
> wn ~~ ε ΄ ΄ ΄ 

γυναικὸς εἶπεν αὐτῇ, Ποῦ εἰσιν ἐκεῖνοι οἵ κατήγοροί σου; οὐδείς σε κατέκρινεν ; 
5 > > \ a 5 a σον - 

ΠΣ Ἢ δὲ εἶπεν, Οὐδεὶς, Κύριε Εἶπε δὲ αὐτῇ ὁ ᾿Ιησοῦς, Οὐδὲ ἐγώ σε κατα- ¢Tuke9. 5% 
Ν κρίνω" “ πορεύου καὶ μηκέτι ἁμάρτανε. 

> A a 5 3 A A νὰ is 13 Πάλιν οὖν ὁ ᾿Ιησοῦς αὐτοῖς ἐλάλησε λέγων, ᾿Εγώ εἰμι τὸ φῶς τοῦ κόσμου" Ὁ τες το. δ, 
cy 9 λ. θῶ 3 Ν > Ν , 3 lal ΄ ἀλλ’ +2 δ φῶ fal ζ lol re 
6 ἀκολουθῶν ἐμοὶ οὐ μὴ περιπατήσῃ ἐν τῇ σκοτίᾳ, ἀλλ ἕξει τὸ φῶς τῆς ζωῆς. «9.5. 

& 12. 46. > > a a \ a a ε ͵΄ 
13 Εἶπον οὖν αὐτῷ οἱ Φαρισαῖοι, ‘Sd περὶ σεαυτοῦ μαρτυρεῖς: ἡ μαρτυρία σου fver. 18, &e. 
οὐκ ἔστιν ἀληθής. 

Ν > A 3 , 3 ε , Ψ 

περὶ ἐμαυτοῦ, ἀληθής ἐστιν ἡ μαρτυρία μου' ὅτι 

ch. 5. 31. 
lal > a x ‘ - 

1 Σ᾿ Απεκρίθη ᾿Τησοῦς καὶ εἶπεν αὐτοῖς, Κἂν ἐγὼ μαρτυρῶ £5 8b 
> Ὁ Ν - & 9. 29. " οἶδα πόθεν ἦλθον, Kat ποῦ ich τοι, 

4 j ver. 11. ε , ε a δὲ > ἴὸ 50 3” Ἀ Gy ας. ΄ a 15 i¢ a 
UTaAya)" υμεις OF ουκ OLOATE πούεν ερχοµαι, 1) που υπαγῶ. Ύμεις κατα & ver. 29. 

ἣν , , 1 9. aN 5 , ὑδέ 
την σαρκα Κρινετε' εγω ου κρινω ονυοενα. 

ch, 16. 32. ΄ 

16 Καὶ ἐὰν κρίνω δὲ ἐγὼ, ἡ κρίσις © 5. 2, 27. 
1 Deut. 17. 8. 7 9 > ‘ Ν a ἡ ἐμὴ ἀληθής ἐστιν, * ὅτι μόνος οὐκ εἰμὶ, GAN ἐγὼ, καὶ 6 πέμψας µε Πατήρ. ὃ. 15. οι 

Cor. 13. 1. 17 LK δ χ 5 a , δὲ νε , ΄ 7 δύ 5 θ ΄ ε ra 
αἱ εν τῷ νόμῳ OE τῷ υμετέρῳ γέγραπται, OTL OVO ἀνθρώπων Ἢ μαρτυρία Πο. 10. 28. 

chaelis in Mosaisch. Recht, § 262. ‘Sic quoque Exod. xxxi. 14; 
xxxv. 2, poena mortis indicitur violatori religionis sabbati, sed 
Num. xv. 32, 35, ejusmodi violator sabbati lapidatus esse perhi- 
betur, cf. et Ezech. xvi. 38. 40.’’ (Kuin.) They quote the Law 
amiss, for hasty accusers often forget the terms of the Law which 
they desire to put in force: ορ. Aug. 
— σὺ οὖν τί λέγεις] What then sayest Thou? They thought 

to accuse Him of breaking the Law. But our Lord avoided their 
snare, and maintained Justice, without swerving from Mercy. 
(Aug.) 

6. κάτω κύψας] having stooped down He was writing on the 
ground. An emblem that the Law, which He Himself had given, 
had been written on earthly and stony hearts. (Cp. Aug. de Con. 
Evang. iv. 10.) ‘‘ Hoc digito mysticé scribebat in terra, cum ἃ 
Judeis adultera esset oblata, significans, quando de peccatis alte- 
rius judicamus, nostri nos debere meminisse peccati.’’ (Ambrose, 
de Spir. Sanct. iii. 3.) 

Bengel and others have supposed that there is a reference 
here to the curses written by the Priest against women charged 
with unfaithfulness, and drunk by them in the ‘ water of jealousy’ 
(Numb. y. 17), and that our Lord changes the order of proceed- 
ing by writing a curse against the accusers, See Burgon. 
here. 

7. “Ὁ ἀναμάρτητος ὑμῶν] Let him that is without sin among 
you first cast the stone at her. Let the Law be enforced, but not 
by those who infringe it; let her who is a sinner be punished, 
but not by sinners. (Aug.) He is not fit to judge another who 
does not first judge himself. (Gregor. Moral. xiv. ο. 13.) τὸν 
λίθον is the stone which was to inflict the sentence, and to be a 
signal for other stones to follow. (Cp. Deut. xiii. 9; xvii. 5.) 

9. εἷς καθ cis] one by one. A Hebrew formula, 19x) 708 
(echad-ke-echad), ‘unus et alter.’ (Rosenm.) Cp. Mark xiv. 19. 
— κατελείφθη μόνος ὁ ᾿Ἱησοῦς, καὶ ἡ γυνή] Jesus was left 

alone, and the Woman. Two things were here left together 
alone; Misery and Mercy. (Aug.) 

11. Οὐδὲ ἐγώ σε κατακρίνω] Neither do I condemn thee. 
What? does our Lord favour sin? No; observe what follows: 
“Go and sin no more.” He therefore condemned sin, while He 
pardoned the sinner. Let them, who love Christ’s mercy, also 
fear His truth; for “gracious and righteous is the Lord” (Ps. 
xxv. 7). (Aug.) ‘“*Vade et ne pecces.’ Habes aucloritatem, 
quia vetera donavit ; habes judicium, quia futura prescripsit.”’ 
(Ambrose, Apol. Day. ii. 75.) 

Observe also that this acquittal was pronounced by Christ 
under special circumstances, viz. when the Teachers of the Law 
were breakers of the Law : as was shown by our Lord’s test, ‘let 
him that is without sin among you first cast the stone at her,’ 
v. 7; and consequently, great indulgence was due to those who 
were subject to their teaching, and looked to their example. 

Hence our Lord’s merciful reply. But let it not be abused 
by misapplication to the times of the Gospel, when the sin of 
Adultery has been made more heinous by the Incarnation of Christ, 

and by clearer teaching on the sanctity of Marriage (Eph. ν. 32), 
and by still more awful denunciations on the sins of Uncleanness 
and Adultery (1 Cor. vi. 9. Eph. ν. 3, 5. 1 Thess. iv. 5—7. 
Heb, xiii. 4. Rey. xxi. 8). 

Christ is the Lion of the Tribe of Judah (Rev. ν. 5) as well 
as the Lamb of God (John i. 29. 36). Let us not presume on 
the meekness of the Lamb, lest we feel the wrath of the Lion. 

12. τὸ pas] the light. It was early dawn (see v. 2); hence 
the allusion. (Bengel.) Christ is the ᾿Ανατολὴ (Luke i. 78), the 
Day-spring from on high; the rising Sun. This also perhaps 
may confirm the truth of the above history (ου. I—11). 

There may be also a reference here to the Lights kindled 
with special exultation at the Feast of Tabernacles in the Temple, 
and particularly in the court of the women where our Lord now 
was. See v.20, and the quotations from the Talmud in Wefstein, 
p- 894. In Christ’s Incarnation a special light sprung up for 
Woman (see note at end of the foregoing chapter), and in Him, 
the promised Seed of the woman, is pardon even for such as that 
woman who was now before Him. This Festival was distin- 
guished by an effusion of Water (vii. 37) and Light—both typical 
of Christ’s office in the world. 

This passage also serves happily as a contrast to the darkness 
and blindness of the Pharisees as just described ; and as a transi- 
tion to the assertion in v. 56, that Abraham, whom they claimed 
as their father, rejoiced to see His Day—that Light, which they, 
his children, strove to extinguish! 

Observe, that our Lord in His former Discourse at the Feast 
of Tabernacles had declared the mystery of His Incarnation ; 
He now describes its gracious influences, especially in opposition 
to the Powers of Darkness, and for the Illumination of the World. 

14. ὑμεῖς δὲ οὐκ οἴδατε πόθεν ἔρχομαι] but ye know not whence 
I am coming. I am the Sun of Righteousness. You neither 
know My rising nor My setting. But I, like the Sun, bear 
witness to Myself by My own light. 

The Sun illuminates the face of him who sees, and of him 
who is blind ; but it is seen by the one, and not by the other. So 
Christ, the Light of the world, is every where present to all, even 
to the unbelieving; but they cannot see Him, because they have 
no eyes in their hearts. 

15. ἐγὼ οὐ κρίνω οὐδένα] I am not judging any one. For I 
have not now come to judge the world, but to save the world. 
(John xii. 47.) (Chrys., Aug.) This also perhaps may be 
thought to be an allusion to the case of the Woman brought to 
Him for judgment. (See vv. 10, 11.) 

17. δύο ἀνθρώπων ἡ μαρτυρία] the testimony of two men is 
true. In this reference of our Lord to the Law (Deut. xix. 15) 
we have an evidence of the plurality and distinction of Persons in 
the one Godhead. (Aug., Chrys.) When the Witnesses are 
said to be two, it is implied also that they are of the same Nature. 
If one is a creature, so is the other. If One is God, both are 

God. Compare what is said of the Three Witnesses (1 John v. 7). 
Sabellius teaches heretically that the Father is the same as 
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᾿Εγώ εἶμι ὁ μαρτυρῶν περὶ ἐμαυτοῦ, καὶ μαρτυρεῖ περὶ 
87 19» > ae LN ὃν 3 ε ΄ 3 

(a7) 1) Ἔλεγον οὖν αὐτῷ, Ποῦ ἐστιν ὁ πατήρ σου; 
a Ν , 3. [9 ο το 

᾿Απεκρίθη ᾿Ιησοῦς, Οὔτε ἐμὲ οἴδατε, οὔτε τὸν Πατέρα μου' εἰ ἐμὲ 7 Serre, καὶ τὸν 

πι ch. 4. 2, ἀληθής ἐστιν. 18" 
ver. . a , 

ἐμοῦ ὁ πέμψας µε Πατήρ. 

” »” 

Πατέρα µου Ίδειτε av. 
ἢ ch. 7. 8, 80. A an , ΄ 9 an 

(=) 33." Ταῦτα τὰ ῥήματα ἐλάλησεν ἐν τῷ γαζοφυλακίῳ, διδάσκων ἐν τῷ 
~ ν »Ἤ 3 ΄ ε ν > a“ 

ἱερῷ" καὶ οὐδεὶς ἐπίασεν αὐτὸν, ὅτι οὔπω ἐληλύθει ἡ ὥρα αὐτοῦ. 
och. 7. 84. 
& 13. 33. 
Ezek. 3. 18, 19. 
Eph. 2. 1. 
pch. 7. 34. 
& ver. 24, 
ᾳ οἷν. 3. 81, 
& 15. 19. 
James 4. 4, 
1 John 2. 15, 16. 
δὲ 4.5. & 5.19, 
rch. 7. 28. 
ἃ 8. 32. 
δὲ 15. 15. 
5 Deut. 18, 18. 
Vv. 28, 38, 40. 
ch. 12. 49, 50. 

ὑμεῖς οὐ δύνασθε ἐλθεῖν ; 

τούτου. 
Ν ΄ 4 3:58 > > al > val ε , eon 

μὴ πιστευσητε OTL εγω ειμι, ἀποθανεῖσθε εν ταις αµαρτιαις υμων. 

> 3 Ὁ τΡν Ν , 5 “5 > A 2.43 “ Tr > Ν Ψ Ν λ λῷ (fant 

ουν AUTO, Σὺ τις εἰ; ειπεν αυτοις ο Ἰησους, ην αρχην ο τι και ANG υμιν. 

> > lal 3 Ν ε Ψ Ν ’, , Ν 3 
(4) 3: “Εἶπεν οὖν πάλιν αὐτοῖς, ᾿Εγὼ ὑπάγω, καὶ " ζητήσετέ με, καὶ ἐν 

lal ε ΄ ε lal 3 a 6 μη 3) ΜΑ ε , ε A > δύ 0 26 a 

τῇ ἁμαρτίᾳ ὑμῶν ἀποθανεῖσθε: ὅπου ἐγὼ ὑπάγω, ὑμεῖς οὐ δύνασθε ἐλθεῖν. 
ΨὌ Ἂς 9 , ν S.A, 6 , 

3Ἔλεγον οὖν οὗ ᾿Ιουδαῖοι, Μήτι ἀποκτενεῖ ἑαυτὸν ὅτι λέγει, Ὅπου ἐγὼ ὑπάγω, 
« > a ε a an [ιά Ν᾿ Ν 

3 Καὶ εἶπεν αὐτοῖς, ἃ Ὑμεῖς ἐκ τῶν κάτω ἐστὲ, ἐγὼ 
Lal ” Lal τὶ x > Ἂν, 3 3 Ν > lal , 

ἐκ TOV ἄνω εἰμί: ὑμεῖς ἐκ τοῦ κόσμου τούτου ἐστὲ, ἐγὼ οὐκ εἰμὶ ἐκ τοῦ κόσμου 
> 5 a Lal 3 “Ὁ ε .2} ε ζω) é aN A 

3 Εἶπον οὖν ὑμῖν, ὅτι ἀποθανεῖσθε ἐν ταῖς ἁμαρτίαις ὑμῶν' ἐὰν γὰρ 
35 Ἔλεγον 

& 14. 10. Em ~ ΕΣ ν᾽ 2 

& 15. 15. δι 17. 8, 35 Τ Πολλὰ ἔχω περὶ ὑμῶν λαλεῖν καὶ κρίνειν' ἀλλ ὁ πέμψας µε ἀληθής ἐστι, tch. 8, 1. 
& 12. 82. πι νὰ Ὁ με a λέ 9 “ , 27 Οὐκ & I) Acts 2, 3511,  K@Y@ ἃ ἤκουσα παρ αὐτοῦ, ταῦτα λέγω εἰς τον κόσμον. UK εγνωσαν οτι 
& 4. 4. A > > “-“ eos rn ιν ε ΄ ΝΥ 
ἃ 6.7, &e. τὸν Πατέρα αὐτοῖς ἔλεγεν. “ὃ Εἶπεν οὖν αὐτοῖς ὁ ᾿Ιησοῦς, "Ὅταν ὑψώσητε τὸν 

the Son. The Father is distinct from the Son, but not greater | am.’’ Referring to the words of Jehovah to Moses (Exod. iii. 13 
than the Son. He is of one substance with the Son, but He is a 
distinct Person from the Son. Our Lord says, ‘‘ I and my Father 
are One’ (John x. 30), ‘Ego et Pater meus unwm (not ΙΒ) 
sumus ;”’ one Substance, not one Person. The word ‘unum’ is an 
antidote to Arianism; the word ‘ sumus’ is a refutation of Sabel- 
lianism. (Ang.) 

19. Οὔτε ἐμὲ οἴδατε] See above, vii. 28. 
— τὸν Πατέρα μ.---ἤδειτε ἄν] ye would have known my Father 

also. <A proof of the Unity of Substance, as v. 17 is of the 
Plurality of Persons in the One Godhead. 

20. ἐν τῷ γαζοφυλακίῳ] in the treasury. In the Court of the 
Women (Mark xii. 41. Luke xxi. 1); a public place, where He 
might easily have been taken, if it had been His Will to be taken. 

Whenever we read it recorded that our Lord spake such and 
such words in such and such a place, if we attend to the narrative, 
we shall find the propriety of the addition. ‘The Treasury” was 
a depository of money collected for the honour of God and relief 
of the poor; and the coin may be regarded as emblematic of the 
Divine Word stamped with the image of the Great King. Let 
every one contribute according to his power to this spiritual 
Treasury. Christ, teaching in the Temple, offered, as it became 
Him, rich gifts—the words of eternal life. (Origen.) The appro- 
priateness and pertinency of these words to the Court of the 
Women, when He had before Him a Woman brought for con- 
demnation, but pardoned, is obvious. See v. 12. 

21. ἐν τῇ ἁμαρτίᾳ ὑμῶν ἀποθανεῖσθε] ye shall die in your sin. 
This was the misery of the Jews—not only to commit sins, but to 
die in them. This is what every Christian ought to fear. Hence 
we resort to Baptism. Hence even the suckling is borne by the 
pious hands of its mother to the Church, that it may not depart 
this life unbaptized, and may ποί die in the sins in which it was 
born. (Augustine.) 

— ὅπου ἐγὼ ὑπάγω, ὑμεῖς οὐ δύνασθε ἐλθεῖν] They who die 
in their sins cannot come to the place where Christ is. (Origen.) 

22. Μήτι ἀποκτενεῖ ἑαυτόν] Will he kill himself? Our 
Lord’s answer shows that such a thought is sinful. (Chrys) The 
suggestion of it was worthy of them who were about to kill the 
Prince of Life. 

28. ἐγὼ ἐκ τῶν ἄνω] Tam from above. Hence the Manicheans 
and Apollinarians erroneously argue that Christ brought His Body 
from Heaven, and they quote St. Paul also (1 Cor. xv. 47), “ The 
second Man is the Lord from heayen.’”’ Did then our Lord mean 
that His Apostles had a heavenly body when He said, “' Ye are 
not of the world?” (John xv. 19.) No; but He means that the 
thoughts of the Jews are from the earth, earthy, and that His 
thoughts are not as theirs. (Theoph.) 
— ἐγὼ οὐκ εἰμὶ ἐκ τοῦ κόσμου τούτου] J am not from this 

world. Iam not of those who, like you, are of, i.e. from the 
earth, and entertain earthly and sinful thoughts; and therefore I 
could not entertain such an idea as ye impute to me, saying, 
“Will He kill Himself?” (Theoph.); but I am from the Father. 
(Aug.) Compare below, His words to Pilate, xviii. 36. 

24. ἐαν yap μὴ πιστεύσητε ὅτι ἐγώ εἰμι] for except ye believe 
that Iam, ye shall die in your sins. ὅτι εἰμὶ, literally, “ that I 

—15), “Tam that Iam.” And therefore He means, unless ye 
believe that I am God, ye shall die in your sins. (Aug.) Cp. 
above, on vi. 20, and below, v. 58. 

25. Thy ἀρχήν] Altogether, according to Rosenmiiller, Glass. 
(Phil. p. 461), Loesner, and others. Winer, p. 412. Others 
read the sentence as a question, Virst of all, why do I even speak 
to you? So Lachm., Liicke. Others, as Meyer, Do ye ask what 
I say to you at the first? 

But these interpretations do not seem to give a sense worthy 
of the occasion and of the Divine Speaker. Rather, with δ΄, Cyril 
and Augustine, we may explain it;—I am what I am also declar- 
ing to you, the Beginning. The use of the accusative may be 
compared with “urbem quam statuo vestra est” (Virgil); and com- 
pare the accusative in Mark iv. 31. Acts x. 36. And this sense 
is adopted in the Vulgate and 2thiopic Versions. Cp. i. 1, ἐν 
ἀρχῇ ὁ Λόγος, and He is ἡ ἀρχὴ καὶ τὸ τέλος (Rev. xxi. 6; xxii. 
13); cp. 1 John i. 1, ὃ ἦν ἀπ’ ἀρχῆς: ii. 13, ἐγνώκατε τὸν ar 
ἀρχῆς : whereas the Διάβολος is a murderer ἀπ᾿ ἀρ χῆ » (ο. 44). 

This appears to be one of those speeches of our Lord, occur- 
ring often in St. John’s Gospel, which can only be understood by 
reference to His Divine Nature; which He is asserting in this 
discourse. 

It is no valid objection to this interpretation, that this speech 
would thus be a hard saying to those who first heard it. Many 
of our Lord’s sayings, when first uttered, were not intelligible even 
to His own disciples (see xii. 16), and St. John says (v. 27), that 
the Jews did not understand Him. Our Lord spake to all future 
ages ; and when the disciples perceived what afterwards took place, 
and when they were enlightened by the Holy Ghost, then they 
saw clearly what before was dark; and they there beheld a proof 
of the prophetic power of Christ. And we must read the sayings 
of Christ in the Gospel, by the light of subsequent events, and 
of that spiritual knowledge which He has given us by the illumi- 
nation of the Holy Ghost. See above, p. 258. 281. 302. 

26. κρίνειν to judge. Observe the infatuation of the Jews, 
who, after so much teaching, and so many miracles from Christ, 
ask, “* Who art thou?’’ Our Lord, therefore, rebukes them as 
unworthy of further instruction, and proceeds now to speak to 
them of judgment. (Chrys.) 

27. Οὐκ ἔγνωσαν-- ἔλεγεν] They understood not that He vas 
speaking to them of the Father, Another instance of the expo %i- 
tory character of St. John’s Gospel ; see on ii. 24 and p. 268. 

28. “Oray ὑψώσητε] When ye have lifted up the Son of Min. 
See above, iii. 14. You will desire to crucify Me; and when you 
have crucified Me, you will imagine that you have destroyed Me. 
But Τ tell you, that then especially, when you have lifted Me up, 
in shame, and yet in glory, you will know from My Resurrection, 
and from the Miracles wrought in My Name, and even from your 
own Captivity, consequent on your sin in rejecting Me, and from 
the graces of the Holy Ghost poured upon you to enlighten your 
minds,—from all these things you will know that I am He, i.e. 
that Iam One with the Father, God with God. For God would 
never have worked such miracles by Me, as He will then work, if 
I had not been all-pleasing to God, and if I had not been the Son 



JOHN VII. 29—45. 313 

e ΓῚ ο A _— ss [οἱ 

Υἱὸν τοῦ ἀνθρώπου, τότε γνώσεσθε ὅτι ἐγώ εἶμι, καὶ ἀπ᾽ ἐμαυτοῦ ποιῶ οὐδέν" μ 

ἀλλὰ, καθὼς ἐδίδαξέ με ὁ Πατήρ μου, ταῦτα λαλῶ. 29 u Σ καὶ ὃ πέμψας με μετ᾽ αν 

ἐμοῦ ἐστιν' οὐκ ἀφῆκέ με μόνον ὁ Πατὴρ, ὅ οτι ἐγὼ τὰ ἀρεστὰ αὐτῷ ποιῶ πάντοτε. * νετ. 16. 

“Ὁ Tatra αὐτοῦ λαλοῦντος πολλοὶ ἐπίστευσαν εἰς αὐτόν. 
31” δ > a 3 a Ν ‘ , ο οὐ 3 ὃ ,΄ 

Ε Sey GUE Ἰησοῦς προς τους πεπιστευκότας αὐτῷ Ιου ο 
vy Acts 13. 48, 
ἃ 11. 

"᾿Εὰν Tom. rh 
mir ὑμεῖς µείνητε ἐν τῷ λόγῳ τῷ ἐμῷ, ἀληθῶς μαθηταί μου ΤΣ 52 καὶ γνώσεσθε ΞΊ οσα 

τὴν ἀλήθειαν, καὶ ἡ ἀλήθεια ἐλευθερώσει ὑ ὑμᾶς. 
᾿Αβραάμ. ἐσμεν, καὶ οὐδενὶ δεδουλεύκαμεν πώποτε' πῶς σὺ λέγεις, Ὅτι ἐλεύθεροι ὁ 

James 1. 25. 
89 ᾽Απεκρίθησαν αὐτῷ, Σπέρμα Mate. 10.33, 

bi Rom. 6. 6, 7, 

2 Pet. 2. 19. 

γενήσεσθε; “1 "᾽Απεκρίθη αὐτοῖς 6 ᾿]ησοῦς, ᾽Αμὴν ἀμὴν λέγω ὑμῖν, ὅτι πᾶς %,93!,*- 50, 31. 
ε wn A ε , ” , 3 lal ε ΄ 

ὁ ποιῶν τὴν ἁμαρτίαν δοῦλός ἐστι τῆς ἁμαρτίας. 

ἐν τῇ οἰκίᾳ εἰς τὸν αἰῶνα: ὁ υἱὸς μένει εἰς τὸν αἰῶνα. 

ἐλευθερώσῃ, ὄντως ἐλεύθεροι ἔσεσθε. 
cal “ a 3 ea 

ζητεῖτέ µε ἀποκτεῖναι, ore ὁ λόγος ὁ ἐμὸς οὐ Χορ θα μι 

καὶ ὑμεῖς οὖν ὃ ἑωράκατε παρὰ τῷ πατρὶ ὑμῶν a'r. παρὰ τῷ Πατρί μου λαλῶ, 

ποιεπε, 9 

Λέγει αὐτοῖς 6 ᾿Τησοῦς, 

ἐποιεῖτε ἄν. 

λελάληκα, 

ποιεῖτε τὰ ἔργα τοῦ πατρὸς ὑμῶν. 
γεγεννήμεθα" ἕνα πατέρα ἔχομεν τὸν Θεόν. 

Εἰ ὁ Θεὸς πατὴρ ὑμῶν ἦν, 

καὶ ἥκω: οὐδὲ γὰρ am ἐμαυτοῦ ἐλήλυθα, ἀλλ᾽ ἐκεῖνός με ἀπέστειλε. 
Ν Ν ἊΣ 5» ‘ > , τὴν λαλιὰν τὴν ἐμὴν οὗ γινώσκετε ; 

τ τά 44 πε ἐμόν. 
Φ a“ 4 

ὑμῶν θέλετε ποιεῖν. 
ο [ 

οὐχ ἕστηκεν' ὅτι οὐκ ἔστιν ἀλήθεια ἐν αὐτῷ" 
ἰδί x a 1 ο ΄ > Ν ἌΝ Ν > aA 

ἰδίων λαλεῖ: 1 ὅτι ψεύστης ἐστὶ καὶ ὁ πατὴρ αὐτου. 

“ἣν ἤκουσα παρὰ τοῦ Θεοῦ" τοῦτο ᾿Αβραὰμ οὐκ ἐποίησεν. 

ε \ “ 2 8. 3. 855 Ὅ δὲ δοῦλος οὐ µένει Ree? 
ην» Ν > a Hebd. 3. 5, 6. 

35 Υ Πὰν οὖν ὁ υἱὸς ὑμᾶς ver. 22. 
> 7 ver. 47. 

37 Οἶδα ὅτι σπέρμα ορμής ἐστε' ἀλλὰ ἃ τ ie 
26. 

"᾿Εγὼ ὃ ο ἑώρακα ν b Matt. 8. 9, 88, 
Rom. 4. 12. 

3.7. 
Απεκρίθησαν καὶ εἶπον αὐτῷ, Ὁ πατὴρ ἡμῶν Αβραάμ ἐστι. οἶκος ο 28, 29, 

“Εἰ τέκνα τοῦ ᾿Αβραὰμ ἦτε, τὰ ἔργα τοῦ ᾿Αβραὰμ, Gal. 3.7, 29. 
d ver. 26, 33. 

40 Nov δὲ ζητεῖτέ με ἀποκτεῖναι, ἄνθρωπον ὃ ὃς τὴν ἀλήθειαν ὑμῖν es ας 
f Heb. 1. 3. 

an Ὑμεῖ 5 1 John 5. Ι΄. 
> ch. 10. 

Εἶπον οὖν αὐτῷ, Ἡμεῖς ἐκ πορνείας οὐ & 17.8, Ἴ. 
& 1. 18. Pre 43. 

3τ Et 9) a Ε ch. 5 ἴπεν οὖν αὐτοῖς ὁ ᾿]ησοῦς, μα 
h Matt. 8,7. ἠγαπᾶτε ἂν ἐμέ ἐγὼ γὰρ ἐκ τοῦ Θεοῦ ἐξῆλθον " Matt. 

5 / 1 John 3. 8. 
ane Διατί Jude, ver. 6. 

i Gen. 3. 4, 5. 
ὅτι οὐ δύνασθε ἀκούειν τὸν λόγον τὸν 1 John 8. 12. 

Ἠε Ὁ. 2. 14. 

Ὑμεῖς, ἐκ τα τοῦ Διαβόλου ἐστὲ, καὶ τὰς ἐπιθυμίας τοῦ πατρὸς | Pet. 5. 5. 
1 2 Cor. 11. 3. 

᾿ Ἐκεῖνος ἀνθρωποκτόνος ἢ ἣν ἀπ᾽ ἀρχῆς, καὶ ἐν τῇ ἀληθείᾳ 3; ΣΕ) 
ΤΣ 5. 8. ὅταν λαλῇ τὸ ψεῦδος, ἐκ τῶν ἐπ 1, 
2 Thess. 2. 9, 10. 

45 ᾿Εγὼ δὲ ὅτι τὴν ἀλήθειαν Rev. 12.9. 

of God. (Chrys., Theoph.) Ye will then acknowledge that I am 
Πε, i.e. that lam Gop. (Aug.) 

81. ᾿Εὰν ὑμεῖς µείνητε ἐν τῷ λόγῳ τῷ ἐμῷ] If ye remain sted- 
fast in My word. He refers to some, who, after they had believed, 
had gone away from Him; see vi. 66. It is a little thing to come 

to Christ, we must adide in Him. (Aug.) 
32. γνώσεσθε τὴν ἀλήθειαν] ye shall know the truth. They 

who believe in Christ, by abiding in Christ learn to see the Truth 
which is unchangeable, and is the bread of the soul, and is not 
changed into him who feeds on it, but changes him. (Aug.) 

83. οὐδενὶ δεδουλεύκαμεν] we have never been in bondage. 
Not true; for they had been in bondage to the Egyptians, Baby- 
lonians, and others ; but Christ was speaking of the slavery of sin, 
and does not correct them. (Chrys.) 

84. πᾶς 6 ποιῶν τὴν ἁμαρτίαν δοῦλός ἐστι τῆς ἁμαρτίας] every 
one that worketh sin is the slave of sin. What slavery is that! 
A man may find escape and rest from a tyrannical master, but 
whither can the slave of sin fly? He drags his master with him. 
He alone can free us from sin, Who came into the world without 
sin, and offered Himself a sacrifice for sin. (Aug.) 

85. δοῦλος οὐ μένει ἐν τῇ οἰκίᾳ} the slave abidelh not in the 
house. Many sinners enfer the Church which is Christ’s house, 
but Christ abides in it for ever. Here is our hope that we may 
cease to be slaves, and be freed by Him Who is free, and gave 
not silver and gold, but His own blood for us; and Who is our 
Head; and “1 He makes us free, we are free indeed.” (Aug.) 

86. ὄντως ἐλεύθεροι ἔσεσθε ye will be free indeed. Do not 
therefore abuse your freedom, to sin freely; but use it, πού to sin; 
your will is free if it is holy; you will be free, if you are servants 
of righteousness. (Aug. ) 

87. σπέρμα ᾿Αβραάμ ἐστε] ye are Abraham's seed, by the pro- 
pagation of the flesh, not by faith of the heart, or imitation of life. 
“Tf ye were Abraham's children, ye would do the works of 
Abraham.” They were therefore a degenerate seed; we are 
raade true sons of Abraham by God's grace; for if ye be Christ's, 
then are ye Abraham's seed, and heirs accor ding to the promise. 
Gal. iii. 16. 29. (Aug.) 

Vor. I. 

88. ἑωράκατε] ye have seen. Some MSS. (B, C, K, L, X) have 
ηκούσατε, ye heard—a reading which deserves consideration. 

40. τοῦτο ᾿Αβραὰμ οὐκ ἐποίησεν] this did not Abraham. But 

how could he do it? Because the spiritual Advent of Christ has 
ever cheered the Saints of God. Wherefore we may conclude that 
they, who after their regeneration, and other graces conferred on 
them, are guilty of sin, “crucify afresh the Son of God.”’ ( Origen.) 

41. ἐκ πορνείας οὐ γεγεννήµεθα] we be not born of fornication. 
The Jews who heard our Lord, had now begun to perceive that 
He was speaking spiritually; and it is the usage of Scripture 
to describe as fornication, the prostitution of the soul to false 
gods. (Ang.) 

42. ἐξῆλθον καὶ ἥκω] I came forth from the Father, and am 
come to you. “ Exii et adsum.” 

43. οὐ δύνασθε ἀκούειν τὸν λόγον τὸν ἐμόν} ye cannot hear 
My word, i. 6. will not; cannot, on account of your perverse will, 
and malignant minds. (Theoph.) ἀκούειν, with an accusative, 
means something more than to hear, namely, to consider, and 
understand. See Acts ix. 7. 

44. ἐκ πατρὺς τοῦ Διαβόλου ἐστέ] ye are of your father the 
devil ; not by generation, but imitation. (Aug.) In words you 
claim to be children of God; by works ye show yourselves chil- 
dren of the Devil. (Theoph.) 
— θέλετε ποιεῖν] ye love todo. It is your (θέλημα) will to 

do them. On this use of θέλω, see on Philem. 14; above, v. 35; 
vi. 21. Acts x. 10. 
— Ἐκεῖνος ἀνθρωποκτόνος ἣν ἀπ᾿ ἀρχῆς}] Therefore to tempt 

a man to evil, as the Devil tempted Adam, is murder ; and since 
in Adam all died, the Devil was a murderer from the beginning. 
(Aug., Origen.) 
— ψεύστης ἐστὶ καὶ ὃ πατὴρ αὐτοῦ] he is a liar and the father 

of it. Some interpreters (e.g. Bengel, Meyer) interpret πατὴρ 
αὐτοῦ to mean “ father of the liar,” i.e. the liar is a child of the 
Devil. But αὐτοῦ refers to τοῦ ψεύδους, to be supplied from the 
preceding sentence. So αὐτοῦ in Rom. ii. 26. Cp. 2 Thess. ii. 
11; and the sense is, I am the Truth; but he is a liar, and some- 
thing more than a liar; he is the father of that which is false. 
Cp. Liicke here, and Winer, pp. 104. 132. 169. 

25 
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κ Matt. 26. 69. 

1 ver. 37. 
ch. 5. 38. 
1 John 4.6 

m ch. 7. 20, 
& 10. 20. 
Matt. 10. 35, 

ἢ ch. 7. 18, 

och. 3. 16. 
& 5. 24. ἃ 6. 40, 

p ch. 4. 19. 

ανν. 17, 18, 31, 
37, 41. 
ch, 5. 31. 

JOHN VIII. 46—5s. 

, > ΄ 4 46 k Ti > ε Lal ἐλ. , Ν ε , > δὲ 

λέγω οὐ πιστεύετέ μοι. is ἐξ ὑμῶν ἐλέγχει µε περὶ ἁμαρτίας ; εἰ δὲ 
ἀλήθε λέ ὃ Ape ο) > , , = 4110 ὃ > vO α Ἂν 9 ήθειαν λέγω, διατί ὑμεῖς οὐ πιστεύετέ μοι; ὧν ἐκ τοῦ Θεοῦ τὰ ῥήματα 
τοῦ Θεοῦ ἀκούει: διὰ τοῦτο ὑμεῖς οὐκ ἀκούετε, ὅτι ἐκ τοῦ Θεοῦ οὐκ ἐστέ. 

48 πὶ »Απεκρίθησαν οὖν οἱ ᾿Ιουδαῖοι καὶ εἶπον αὐτῷ, Οὐ καλῶς λέγομεν ἡμεῖς, 
ρ 6 η 

’ > ‘ Ν / ¥ > ’ 5 lol > 

ὅτι Σαμαρείτης εἶ σὺ, καὶ δαιμόνιον ἔχεις ; * ᾿Απεκρίθη ᾿Ιησοῦς, ᾿Εγὼ δαι- 
μόνιον οὐκ exo ἀλλὰ τιμῶ τὸν Πατέρα μου, καὶ ὑμεῖς ἀτιμάζετέ με. δ᾽ "᾿Εγὼ 
δὲ οὐ ζητῶ τὴν δόξαν μου' ἔστιν ὁ ζητῶν καὶ κρίνων. δ᾽ "᾽Αμὴν ἀμὴν λέγω 
ὑμῖν, ἐάν τις τὸν λόγον τὸν ἐμὸν τηρήσῃ, θάνατον οὐ μὴ θεωρήσῃ εἰς τὸν αἰῶνα. 
δ5 Εἶπον οὖν αὐτῷ οἱ ᾿Ιουδαῖοι, Νῦν ἐγνώκαμεν ὅτι δαιμόνιον ἔχεις. ᾿Αβραὰμ 

lal > 

ἀπέθανε, καὶ ot προφῆται: καὶ σὺ λέγει, Edv τις τὸν λόγον pov τηρήσῃ, 
οὐ μὴ γεύσηται θανάτου εἰς τὸν αἰῶνα. δ᾽ Μὴ σὺ μείζων εἶ τοῦ πατρὸς 
ἡμῶν ᾿Αβραὰμ, ὅστις ἀπέθανε; καὶ οἱ προφῆται ἀπέθανον' τίνα σεαυτὸν σὺ 
ποιεῖς ; δ᾽ 1᾿Απεκρίθη ᾿Ιησοῦς, ᾿Εὰν ἐγὼ δοξάζω ἐμαυτὸν, ἡ δόξα μου οὐδέν 
ἐστιν' ἔστιν ὃ Πατήρ μου ὁ δοξάζων με, ὃν ὑμεῖς λέγετε ὅτι Θεὸς ἡμῶν ἐστι, 

Heb. 11. 13. 
u Exod. 3. 14. 
Isa. 43. 13. 
ch. 17. 5, 24. 
Col. 1. 17. 

‘ x Ν ΝΒ Ὁ 
και εἶδε και εχαρη. 

ον A 3 A 
5 τκαὶ οὐκ ἐγνώκατε αὐτὸν, ἐγὼ δὲ οἶδα αὐτὸν, καὶ ἐὰν εἴπω ὅτι οὐκ οἶδα 

” “-“ Ν > Ν lol 

αὐτὸν, ἔσομαι ὅμοιος ὑμῶν ψεύστης" ἀλλὰ οἶδα αὐτὸν, καὶ "τὸν λόγον αὐτοῦ 
“A 56 t? ‘ ε ἃς ε lal > , ἊΨ. 3! ‘ ε ’ A > ‘A 

τηρῶ. Αβραὰμ ὃ πατὴρ ὑμῶν ἠγαλλιάσατο ἵνα ἴδῃ τὴν ἡμέραν τὴν ἐμὴν, 
Μ > > ors a > 
57 Εἶπον οὖν οἱ ᾿Ιουδαῖοι πρὸς αὐτὸν, Πεντήκοντα ἔτη 

¥ ¥ Αι ν ay 58 u De > A cs a > \ en οὔπω ἔχεις, καὶ ᾿Αβραὰμ ἑώρακας ; Εἶπεν αὐτοῖς ὁ ᾿Ιησοῦς, ᾿Αμὴν ἀμὴν 

From these words πατὴρ αὐτοῦ, some have imagined thatjthe 
Devil has a father. This is the error of the Manicheans. But 
“Pater ejus”? means “ Pater mendacii,” Jerome (on Isa. xviii.), 
and cp. Glass. Phil. S. p. 329. Our Lord calls the Devil the 
Father of falsehood in the abstract, τοῦ ψεύδους; as God is the 
Father of the Truth. © 

Men, when they tell a lie, use what does not belong to them, 
but to the Devil; but the Devil, when he tells a lie, uses what is 
his own offspring, for he is the Father of lies. And ye will not 
believe in Me, because I speak the truth; and thus ye prove your- 
selves the children of him who is the Father of lies. (T’eoph.) 

46—59.] On these verses, see Greg. M. Hom. in Ev. i. 18. 
48. Σαμαρείτης εἶ σύ] Thou art a Samaritan. Yes, truly; 

He is the ‘ Good Samaritan.’ See on Luke x. 25—27. 37. 
51. θάνατον ob μὴ θεωρήσῃ] shall never see death, that is, never 

feel. We who spake was about to die, and He spake to men who 
were about to die. What then did He mean, when He spake 
thus? He meant, that whosoever keeps His saying shall never 
see that Death, from which He came to save us, viz. everlasting 
death, the death of damnation with the Devil and his angels ; ¢hat 
is real death. Other death is only a blessed translation to a better 
life. (Aug.) When, therefore, the Psalmist asks, ‘‘ What man is 
he that liveth and shall not see death?” (Ps. Ixxxix. 48,) we may 
reply, ‘‘he who keepeth Christ’s Word.” And this our Lord 
meant, when He said (Matt. xvi. 28), “ Verily I say unto you, 
there be some standing here ¢hat shall not taste of death.”’” They 
who stand by Christ, and continue to stand by Him to the end, 
they shall never ¢asfe of death. (Origen.) See on Matt. xvi. 28. 

52. ᾿Αβραὰμ ἀπέθανε] Abraham died. The Jews were blind, 
and only looked at the death of the flesh, and therefore could not 
see the light of Christ’s words. (Greg. Hom. xviii. in Evang.) 
According to that death, of which our Lord spake, neither Abra- 
lam was dead nor the Prophets. They were dead, but alive. 
The Jews were alive, but dead. Consider what our Lord said to 
the Sadducees, who were dead in soul, concerning the Patriarchs, 
who were alive. Matt. xxii. 31, 32. 

Our Lord declared in a remarkable manner, in the history of 
Dives and Lazarus, that Abraham is not dead; for He said that 
the beggar was carried by angels into Alrahkam’s bosom. Luke 
xvi. 22, 23. Could the place of rest and joy, in which are the 
departed spirits of the righteous, be the bosom of one who is 
dead? Could Paradise, to which our Lord’s soul went at His 
death (Luke xxiii, 43), be the bosom of one who is dead? No; 
Abraham never saw death, he never tasted death; but death with 
him was the joyful passage to a better life. And why? Because 
he saw Christ’s day with faith, and was glad; because he saw 
the day of Him Who has fasted death for every man (Heb. ii. 9) ; 
Who has taken away its sting (1 Cor. xv. 55, 56), and opened 
the kingdom of heayen to all believers. 

— γεύσηται] So A, C, Ὁ, K, 1, 5, Ὁ, X, Δ, A, and ninety 
Cursives. Elz. has γεύσεται. See above, iv. 14. 

53. σὺ ποιεῖς} σὺ is expunged by some recent Editors (Lachm., 

Tisch., Alf.) ; but it is found in the major part of the MSS., and 
adds force to the sense. 

54. ἡμῶν] of us. Rightly received by recent Editors (Griesd., 
Scholz, Lachm., Tisch., Alf.) from A, C, D, E, G, H, K, L, M, 
5, Ὁ, A, A, and many Cursives. Elz. has ὑμῶν. Cp. x. 36, 
λέγετε ὅτι βλασφημεῖς, and Acts i. 4,—where the words of the 
speaker are adopted as here. 

56. ᾽Αβραὰμ ὁ πατὴρ ὑμῶν ἠγαλλιάσατο---ἡμέραν] 1ο rejoiced 
with faith and hope that he should see. The particle ἵνα often 
serves to connect verbs of willing and desiring in N. Τὶ, as νὰ 
does in modern Greek. (See John iv. 47; xv. 8; xvii. 15, 24, 
Matt. vii. 19. Mark vi. 25.) So Teles in Stob. Serm. 95, ἵνα 
Ζεὺς γένηται ἐπιθυμήσει. Cp. 1 Cor. ix. 15, καλὸν ἵνα, and 
Winer, pp. 301—303. : 

The name Isaac (laughing), Gen. xvii. 17, had a reference to 
this ἀγαλλίασις, —for in Isaac, the promised seed, Abraham hada 
vision of Christ, in Whom all rejoice. See S. Jerome ad loc. 
Jones, Proper Namesof Ο. T. p. 163. Here is a glorious testi- 
mony given to Abraham by the Creator of Abraham, and Seed of 
Abraham. 

- τ. ἡμέραν τ. ἐ.] My Day. Christ’s coming is beautifully called 
the Day; for it is the sequel of, and is opposite to, Night. And 
it is happily so called here, where He is describing Himself as the 
Light of the World. See above, v. 12, and ep. Cyril here. 

My day. Does our Lord mean the Day in which He was 
incarnate, or the day of His Divinity—that Day which has neither 
morning nor evening? Abraham saw both by faith and hope, and 
therefore in joy. How great was the joy of his heart when he 
saw the Word of God, and His brightness beaming on holy minds, 
and yet remaining as God with the Father ; and hereafter about 
to come in the flesh, and yet never to be separated fram the bosom 
of the Father! (Aug.) 

Abraham saw the day of Christ, i.e. the cross of Christ, 
when he laid the wood on his son, and in will offered up Isaac, 
Heb. xi. 19; and when he dedieved the promise, that of his seed 
should come the Saviour, in Whom all nations would be blessed, 
Gen. xxii.-18. (Chrys., Theoph.) See above on Gen. xxii. 2, 14. 

On this text see the Sermon of Bp. Andrewes, i. 118. 
See also Article VII. of the Church of England, and the 

passages quoted from Holy Scripture and the Fathers by Bp. 
Beveridge and Bp. Browne, and notes below on Gal. iii. 6. 
Heb. xi. 19. 

57. Πεντήκοντα ἔτη οὔπω ἔχεις] Thou art not yet Πιν years 
old. Chrysostom reads τεσσαράκοντα, forly, and so A; but 
Treneus had πεντήκοντα. Our Lord was then about thirty-three 
years old. Cp. Theophyl., who inquires why they did not rather 
say forty than fifty ? 
τν μες of 5. Ireneus (ii. 39) from this passage, that 

our Lord’s life upon earth extended to fifty years, was corrected 
by the writers of the fourth century, e.g. Zuseb. (i. 10), Theodoret 
(ad Dan. ix. tom. ii. p. 1250). And indeed S. Hippolytus, the 
scholar of Zreneus, had already rectified it. See his Comment 



JOHN VIII. 59. ΙΧ. 1---. 

λέγω ὑμῖν, πρὶν ᾿Αβραὰμ γενέσθαι ἐγώ εἰμι. 
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59 Ἥραν οὖν λίθους ἵνα x eh.19. 51, 99. 
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βάλωσιν ἐπ᾽ αὐτόν: ᾿Ιησοῦς δὲ ἐκρύβη, καὶ ἐξῆλθεν ἐκ τοῦ ἱεροῦ διελθὼν διὰ Vke 1.5 
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µέσου αὐτῶν, καὶ παρῆγεν ούτως. 
ΙΧ. 1 Καὶ παράγων εἶδεν ἄνθρωπον τυφλὸν ἐκ γενετῆς" 
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αὐτὸν ot μαθηταὶ αὐτοῦ λέγοντες, ἹΡαββὶ, 
αὐτοῦ, ἵνα τυφλὸς γεννηθῇ; ὃ ᾽Απεκρίθη ᾿Ιησοῦς, Οὔτε οὗτος ἥμαρτεν οὔτε 
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τις μαρτεν, ουτος, 7 ου Ύονεις 

ach. IL. 4, 40— 

οἱ γονεῖς αὐτοῦ: " ἀλλ᾽ ἵνα φανερωθῇ τὰ ἔργα τοῦ Θεοῦ ἐν αὐτῷ. “ "᾿Εμὲ δεῖ <j) Deh. 4, 34. 
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ἐργάζεσθαι τὰ ἔργα τοῦ πέμψαντος µε EWS ἡμέρα ἐστίν" έρχεται νὺξ ὅτε οὐδεὶς κι» ὅς. 

on Daniel, Num. iy., where he says that our Lord suffered in His 
thirty-third year. 

58. πρὶν ᾿Αβραὰμ γενέσθαι, ἐγώ εἰμι] before Abraham was 
born, I am. 10 would seem that the words ἐγώ εἶμι are used 
by our Lord singly (i.e. without any predicate) three times (ο. 
23, 24. 28) in this chapter to signify His own Divine Pre-existence, 
—I am, i.e. from everlasting, and His co-existence with the 
Father. (See 5. Cyril on chap. i.) Why did He not say,— 
before Abraham was I was, but I am? because He uses this 
word, Τ am,” as His Father uses it; for it signifies perpetual 
existence, independent of all time. And therefore they charged 
Him with Blasphemy. (Chrys.) He identifies Himself with 
Jehovah. See on Exod. iii. 14. ἢ 

Acknowledge your Creator, and distinguish Him from the 
creature. He who speaks was the Seed of Abraham ; and yet He 
was before Abraham, and Abraham himself was made by Him. 
Abraham was a creature, therefore Christ did not say, ‘“ before 
Abraham existed,’’—“ antequam esset,” πρὶν ᾿Αβραὰμ εἶναιν--- 
but He said, “ before Abraham was dorn,””—‘‘ antequam Abraham 
faclus esset,” πρὶν ᾿Αβραὰμ yevéoOat,—and He did not say, “I 
was made,”’ but “7 am.” (Aug.) The Deity has no past or 
future, but a perpetual present, and therefore He uses the present 
tense, and says, ‘‘J am.’”’ He does not say, I was before Abraham, 
but 7 am,—according to that in Exodus (iii. 14), “I am that I 
Am.” (Greg.) Our Lord uses the same language, “I Αν, when 
proving His Deity by walking on the sea, Mark vi. 50. 

- 59. Ἡραν οὖν λίθους ἵνα βάλωσιν ἐπ᾽ αὐτόν] They therefore 
took up stones to cast at Him, as if He was guilty of blasphemy 
in claiming to be God. Here is a plain proof of Christ’s 
Divinity, against the Socinians. Our Lord said to the Jews, 
“Destroy this Temple, and in three days I will raise it up again (11. 
19). Ihave power to lay down My life, and I have power to take 
it up again. Before Abraham was I am (viii, 58). I and My 
Father are one (x. 30). The Jews understood Him to claim 
divine power by such words as these, and St. John relates that on 
several occasions, they took up stones to cast at Him, because, 
by speaking thus, He made Himself egual with God. Cp. below, 
x. 31; xi. 8. 

They charged Him with blasphemy for doing so. And if Πο 
had not really claimed to be equal with God, He, in His love to 
them and to the world, and in His dutiful reverence to His Father, 
which ever characterized His conduct, would certainly have un- 
deceived them. But He never disclaimed the meaning which they 
assigned to His words. That meaning therefore is true. He did 
claim to be Equal and One with God,—He did claim to be God. 
And how did God, on His side, regard that claim? He is ‘‘a jealous 
God, and will not give His glory to another’’ (Isa. xlii. 8; xlviil. 
11). He severely punished His servant Moses, because in the 
heat of passion he let fall one hasty expression, and ‘spake un- 
advisedly with his lips” (Ps. ον, 33), and claimed more than 
human power to himself, and said, ‘‘ Must we fetch you water out 
of this rock ?” (Num, xx. 10.) For this one saying, in which Moses 
appeared to arrogate to himself what belonged to God, God ex- 
cluded him from the promised land, notwithstanding his long and 
faithful service, and his earnest entreaties to be admitted into it. 
If, then, Jesus Christ had been a great prophet like Moses, and 
nothing more; if He had not been what He claimed to be, Equal 
and One with the Father, the everlasting I am, then we may be 
sure, that the same God, ‘with Whom is no variableness nor shadow 

of turning” (James i. 17), and who visited one vain-glorious ex- 
pression in the case of Moses with such a severe penalty, would 
have marked His displeasure against Him who repeatedly and 
uniformly laid claim to divine-power. Jesus did this. God there- 
fore would have disowned Him, if what He did had not been rightly 
done; and He would have rewarded the Jews for their pious zeal 
in behalf of His own Divine Honour, and for taking up stones to 
execute the Law of God on one who was guilty of blasphemy. 

But what was the fact? God gave witness to Him in their 
presence by miracles, and wonders, and signs, “ which God did by 
Him in the midst of them’”’ (Acts ii. 22), and He gave assurance to 

all men of the truth of what He spake by calling Him His beloved 
Son in Whom He is well pleased (Matt. iii. 17; xii. 18; xvii. 5. 
2 Pet. i. 17); and by raising Him from the dead, and by setting 
Him at His own right hand in heavenly places (Acts iii. 15; iv. 
10; xiii. 30; xvii. 31. Eph. i. 20. Phil. ii, 9). Thus God has 
shown His approval of Christ’s preaching. 

But on the other hand He has displayed Ilis severe indigna- 
tion against the Jews for their rejection of that preaching. He 
has inflicted a severer punishment upon them for ἐλαΐ sin, than 
He ever inflicted on their forefathers, even for the sin of idolatry. 
He destroyed Jerusalem of old, and He carried their fathers 
captive to Babylon for idolatry; but on their repentance, He 
restored them to their own land. He has now destroyed Jerusa- 
lem for their sin in rejecting the claims of Christ; and for eighteen 
hundred years the Jews have been scattered as outcasts among all 
nations. Thus they themselves bear witness to the truth of Christ’s 
claim ; they attest His divinity. May He hasten the time when 
their eyes may be opened, that they may see Him, and worship 
Him, and so be restored to the favour of God! (2 Cor. iii. 14—16.) 
— ἐκ τοῦ ἱεροῦ διελθὼν διὰ μέσου] He went out of the Tem- 

ple, going through the midst of them. That is, He rendered 
Himself invisible, and thus showed His divine power. He fled 
from the stones which might have touched Him as man. Woe to 
them from whose stony hearts God flies! (Aug.) 

They take up stones to cast at Him. He had told them, 
“Let him who among you is without sin first cast the s/one at 
her”’ (v. 7). Was their present act one of vindictiveness for that 
saying? And is this another mark of the coherence of the con- 
text with that passage? Christ escaped unseen from His enemies 
(viii. 59), and saw a man who had never seen from his birth, and 
made him see; and showed Himself to be the Light of the world; 
and proved, that they who thought that they could see better than 
others, were blind in body and soul, because they would not see 
Him Who is the Light, but sought to extinguish Him. 

Our Lord rendered Himself invisié/e. For other reflections 
on this subject, see on Luke iv. 30, and below, on John xx. 19. 

Cu. IX. 2. τίς ἥμαρτεν] who sinned? The Apostles could 
not have imagined that a man had sinned before his birth; nor 
does it appear that they believed in a transmigration of souls, or 
that children are punished for their parents. (Cp. Ezek. xviii. 
2—4.) But this question of theirs may have been occasioned by 
our Lord's speech to the paralytic whom He had healed (Jobn ν. 
14),—‘ Sin no more, lest a worse thing come upon thee;”’ and it 
may have been a statement of an objection on their part to the 
assertion of our Lord that sin is the cause of physical evils. 
(Ορ. Chrys.) 

3. Οὔτε οὗτος ἥμαρτεν] Bothheand his parents were sinners ; 
but their sin was not the cause of his being born blind. 

— ἵνα φανερωθῇ τὰ ἔργα τοῦ Θεοῦ ἐν αὐτῷ] in order that the 
works of God might be made manifest in him. But had this man 
been punished with blindness that God might be glorified 2 
Would not this have been unjust? We may reply, that the con- 
junction ¢hat does not here indicate the cause, but the efect,— 
1.6. the man was not born blind in order that God might be 
glorified, but God’s glory was an effect of his blindness. So it is 
in our Lord’s words (John ix. 39), Τ came into the world that 
they who see might be made blind ;” but we cannot suppose that 
Christ, Who is the Light of the world, came in order to make men 
blind. So also we may explain the words of St. Paul (Rom. iii. 4; 
ν. 20),—‘‘ The Law entered in (hat the offence might abound ;” 
whereas in fact the Law was given as a check to sin. In all these 
and other cases the conjunction signifies consequence and event, 
and not a reason or cause. Cp. Chrys., Theophyl., who quote 
other parallels, and G/ass., Phil. S. pp. 529, 530. Matt. xxiii. 
34, 35. See below, v. 39; xii. 40. 1 Cor. xi. 19. 

4. ᾿Εμὲ δεῖ ἐργάζεσθαι] I must work the works of Him that 
sent Me. Observe, this was said on a Sabbath (v. 14), when 
God specially does works of mercy,—to the body by rest, and to 
the soul by grace. Observe also,—Christ first healed the one 
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ἐνίψατο, καὶ ἦλθε βλέπων. 

* 

JOHN IX. 5—11. ἮΝ 

δύναται ἐργάζεσθαι" 5 "ὅταν ἐν τῷ κόσμῳ ὦ, φῶς εἰμι τοῦ κόσμου. ὃ" Ταῦτα 
εἰπὼν ἔπτυσε χαμαὶ, καὶ ἐποίησε πηλὸν ἐκ τοῦ πτύσματος, καὶ ἐπέχρισε τὸν 
πηλὸν ἐπὶ τοὺς ὀφθαλμοὺς τοῦ τυφλοῦ, ἴ "καὶ εἶπεν αὐτῷ, Ὕπαγε νίψαι εἰς τὴν 
κολυμβήθραν τοῦ Σιλωάμ' ὃ ἑρμηνεύεται ἀπεσταλμένος" ‘ ἀπῆλθεν οὖν καὶ 

8 Οἱ Φ ,, Ε ε 0 a cee \ , σ ΄ - ἱ οὖν γείτονες καὶ οἱ θεωροῦντες αὐτὸν τὸ πρότερον ὅτι προσαίτης ἦν 
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ἔλεγον, Ody οὗτός ἐστιν ὁ καθήμενος καὶ προσαιτῶν ; Αλλοι ἔλεγον, Ὅτι 

a > a οὗτός ἐστιν' * ἄλλοι δὲ, Ὅτι ὅμοιος αὐτῷ ἐστιν. 
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εἰμι. 1 Ἔλεγον οὖν αὐτῷ, Πῶς ἀνεῴχθησαν σοῦ οἱ ὀφθαλμοί; 
'Ἠκεῖνος ἔλεγεν, Ὅτι ἐγώ 

11 ᾿Απεκρίθη 
πετοῦν κ γα x a ἐκεῖνος καὶ εἶπεν, ᾿ Ανθρωπος λεγόμενος ᾿]ησοῦς πηλὸν ἐποίησε, καὶ ἐπέχρισε 

man, on a Sabbath, at Bethesda, without the water of the pool, 
but on another Sabbath He healed the other man dy the water of 
the pool (which was from the same source, see v. 7) ; teaching us 
that He could heal our souls without the waters of the font of 
Baptism, but that since He has instituted Baptism for our heal- 
ing, we cannot be healed without it. His Divine Power is not tied 
to means of grace, but when He has appointed them we are tied 
to their use. He could have healed Naaman without sending him 
to Jordan, but Naaman could not be healed without going thither. 

5. φῶς εἰμι τοῦ κόσμου] I am the Light of the World, ‘even 
to the end of the world’ (Matt. xxviii. 20) ; for the day of Christ’s 
presence has no Evening: His Sun never sets. (Aug.) 

6. ἔπτυσε] He spat: this would not have seemed strange to 
the mind of Easterns in that age, which ascribed a medical virtue 
to the human saliva. See the authorities in Welstein’s note, 
p- 102. But the making of c/ay with the saliva, as if it were to 
be an eye-salve, would indeed have appeared extraordinary. 

— ἐπέχρισε τὸν πηλόν] He anointed the eyes of the blind 
with the clay. Observe the faith of the man who had been born 
blind. He did not say, that clay is apt to dlind the eye, rather 
than to open it, or that he had often washed in Siloam, and was 
not a whit the better; or that if Christ could heal him He would 
have doneit by His word. He did not speak of Christ as Naaman 
did of Elisha (2 Kings v. 11); but he obeyed. He went his way ; 
he washed, and the result was, he came seeing. 

Observe also the manner in which Christ wrought the miracle. 
It was one of tenderness to the Jews. They might see the clay 
on the blind man’s eyes; and might see him go to Siloam. All 
these things were done, that {οἱ eyes might be opened, and that 
they might see and believe. 

He thus reminds us that He is the Creator of all who made 
us live and see. He who anoints the blind with clay, and makes 
him see, formed Adam from the clay of the earth, and breathed 
into him a living soul, and made him see and live. (Cp. Cyril.) 

Christ anointed the eyes with clay, and so gave sight to one 
who had been born blind. He opened his eyes by means of that 
which seemed only to seal them up. Here is an answer to those 
who object that sight cannot be given to the soul by means of 
things so feeble and inadequate to the purpose, as Sacraments. 
Almighty God can perform the greatest works by the weakest 
instruments; and He Joves to effect them by suck means, in order 
that the power of the Agent may be more manifested and magni- 
fied thereby. He is wont to work by means, which, as far as 
human knowledge could predict, would not produce any such 
result. He has walled the sea with sand. We clears the air 
with storms. He warms the earth with snow. So in the world 
of His grace. In the desert He brings water, not from the soft 
earth, but from the flinty rock; He heals the sting of the serpent 
of fire by the serpent of brass; He overthrows the walls of 
Jericho by rams’-horns; He slays a thousand men with the jaw- 
bone of an ass; He cures salt-water by salt; He buoys up iron 
with water. He fells the giant with a sling and astone. And 
thus the Son of God works in His Gospel. He eures the blind 
man by what seemed only likely to increase his blindness; He 
opens his eyes by anointing them with c/ay. He exalts us to 
heaven by the stumbling-block of the cross. In the simplest 
symbols He hides supernatural grace. In the weakest creatures 
He conceals Divine power. He regenerates us by water; He 
gives immortal food in bread and wine,—in order that, from the 
weakness of the instruments used, the excellency of the power 
may be seen to be not of man, but of God. Cp. 2 Cor. iv. 7. 

The Anointing with Clay may also be designed to remind us, 
that the blessings of spiritual illumination are derived from the 
Incarnation of Christ. The first Adam was formed of the clay 
of the earth, and he derived his name Adam therefrom. He was, 
ἐκ γῆς xoikds (1 Cor. xy. 47.49). He was, from χοῦς, yéw,—i. 6. 
from earth fused and moulded. The Son of God, who is ‘the 

. 

Lord from heaven,’’ became the Second Adam, and took our 
Nature of clay and in it He became the Messiah, the Christ, the 
Anointed One; and by virtue of the unction of the Holy Ghost, 
which He received in that Nature, and has poured down upon us, 
He has regenerated, illumined, and sanctified that Nature, which 
ever since the Fall was Jorn blind; and He has sent it to Siloam 
to wash. See note on v. 7. 

7. νίψαι cis] Cf. Mark i. 9, ἐβαπτίσθη εἰς. 
— Σιλωάμ' ὃ ἑρμηνεύεται ἀπεσταλμένος} Siloam, which is in- 

terpreted, Sent. Shiloah, 158. vii. 2; viii. 6; xxii. 9. Neh. iii. 
15; from root mdz} (shalah), to send forth. So called from the 
sending forth of the water from one source into the two pools of 
Bethesda and Siloam. Lightfoot (in loc. ii. p. 677), and see 
above, v. 2, and Meyer's note here, p. 357, and compare also 
Rosenmiiller and Mintert, Lex. in v. The sense of the word 
ἑρμηνεύεται 18 not to be pressed too closely; it does not mean 
always a literal interpretation, but rather an allusion. See Acts 
iv. 36. 

Our Lord, by sending the blind man to Shiloah, here appears 
to refer to His own words as recorded above in v. 4, “1 must do - 
the works of Him that sent Μο”. The Jews endeavoured to set 
Him in opposition to Moses, whe was sent by God (see vii. 19— 
23; ix. 28, 29), and [le proves His own Divine Mission by His 
Works. The words “ He that sent Me,” or ‘the Father that 
sent Me,”’ are repeated by Him no less than seventeen times in 
the first nine chapters of this Gospel. And it would appear that 
by sending the blind man to wash in the pool of Siloam, He in- 
tended to teach that He Himself, Who was sent by the Father, is 
the true ‘‘ Fountain to be opened in Jerusalem for sin and for un- 
cleanness’’ (Zech. xiii. 1. Joel iii. 18). He is the Fount of Siloam. 
As St. John says, “‘ This is He that came by Water and Blood; 
and the Blood of Christ cleanseth us from all sin.” (1 John i. 6; 
vy. 6.) ‘He loved us, and washed us from our sins in His own 
Blood (Rev. i. 5); and the Saints have washed their robes, and 
made them white in the Blood of the Lamb.” (Rev. vii. 14.) 
Hence 5. Cyril says here, ‘‘ No one is ‘the Sent’ but the only- 
begotten Son, Who came from the Father to destroy sin and Satan. 
And when we know Him operating invisibly in the Waters of the 
baptismal fount, we wash with faith,—not by putting away the 
filth of the flesh, as the Scripture says (1 Pet. iii. 21), but cleans- 
ing off the uncleanness of the eyes of the mind, so that we may 
be able to behold the beauty of the Lord.” The name Siloam, - 
says Bengel, had a prophetic character; ‘ quia Christus eo mis- 
surus erat cecum; et ab hoc tempore erat monumentum miracli 
facti?’’? The same may be said of Bethesda (above, ch. v. 2). 
— ἦλθε βλέπων] he came seeing. ‘This opening of the eyes of 

the blind was one of the signs of the Messiah. (Isa. xxix. 18; 
xxxv. 5.) And this opening of the eyes was very different from 
all Auman operations on the organ of sight. It was the bestowal 
of a new faculty—an act of Creation; and it was the gift of im- 
mediale power to use that faculty; a power no less wonderful 
than the faculty itself. Cp. Burgon. here. 

8. προσαίτης] a beggar. So A, Β, 03, Ὁ, K, L, X, and many 
Versions.—Elz. τυφλός. But it is not probable, that if τυφλὺς 
had been the genuine reading, it would have been altered in so 
many MSS. to προσαίτης, a word no where else occurring in N. T. 
Cp. Acts iii. 10, ἐπεγίνωσκον αὐτὸν ὅτι οὗτος ἦν ὁ πρὺς τὴν 
ἐλεημοσύνην καθήμενος. 

The Evangelist mentions that he was a beggar, to teach us 
by Christ’s example not to despise any. (Theoph.) 

10. Πῶς ἀνεῴχθησαν σοῦ οἱ ὀφθαλμοί;] How were thine eyes 
opened? No one knew the mode, but what wonder? The Evan- 
gelist himself did not know, nor did he who was healed know; 
but the fact he knew, and we know it also. (Chrys.) σοῦ is em- 
phatic; see on v. 11. 

11. Ανθρωπος λεγόμενος Ἰησοῦς} A man called Jesus made 
clay, and anointed my eyes. Remark the appropriateness of these 



" JOHN IX. 19--96, 317 

μοῦ τοὺς ὀφθαλμοὺς, καὶ εἶπέ μοι, Ὕπαγε eis τὴν κολυμβήθραν τοῦ Σιλωὰμ 
καὶ νίψαυ. ἀπελθὼν δὲ καὶ νιψάμενος ἀνέβλεψα. 
ἐκεῖνος ; λέγει, Οὐκ οἶδα. 

Ὁ Pr > -“ A 

13 Εἶπον οὖν αὐτῷ, Ποῦ ἐστιν 

12” > x ν ΄ Ν x fe 14 g® δ {(6-- ς Matt. 12. 10. ἄγουσιν αὑτὸν προς τους Φαρισαίους τον ποτε τυφλόν. Hv δὲ σάβ ης 
9 > “ ΔΝ 3 lol βατον ὅτε τὸν πηλὸν ἐποίησεν ὃ “Ingots, καὶ ἀνέῳξεν αὐτοῦ τοὺς ὀφθαλμούς. ὅ 1.5 

ch. 5. 5—11, - > ε ~ a 

15 Πάλιν οὖν ἠρώτων αὐτὸν καὶ οἱ Φαρισαῖοι, πῶς ἀνέβλεψεν; ‘O δὲ εἶπεν 
= ο \ N \ αὐτοῖς, Πηλὸν ἐπέθηκε μοῦ ἐπὶ τοὺς ὀφθαλμοὺς, καὶ ἐνιψάμην, καὶ βλέπω. 

16 h ¥ 5 > a ΄ \ a ες »ν > ¥ ν 
Edeyov ουν εκ των Φαρισαίων τινες, Οὗτος ο ἄνθρωπος ουκ εστι παρα pet 33. 

ch. ὅ. 2 - Lee ies ο eae 
τοῦ Θεοῦ, ὅτι τὸ σάββατον οὐ τηρεῖ. άλλοι ἔλεγον, ‘ds δύναται ἄνθρωπος 7. 12. 

a a n \ ΄ 5 > See 
ἁμαρτωλὸς τοιαντα σΏημεια ποιειν; και σχισµα NV εν αντοις. 

κ i νετ, 31—33. 
΄ 9-- 11 Λέγουσιν #48. 

“" Qn wn - ω 3» nw οὖν τῷ τυφλῷ πάλιν, Σὺ τί λέγεις περὶ αὐτοῦ, ὅτι ἤνοιξε σοῦ τοὺς ὀφθαλμούς ; 
= 2! ΄ 3 ΄, 

ο δὲ ειπεν, Ὅτι προφήτης εστιγ. kK ver. 32, 33. 

ΩΣ -» \ 5 “ἦν ΗΝ > Η : "ὃ Οὐκ ἐπίστευσαν οὖν οἱ ᾿Ιουδαῖοι περὶ αὐτοῦ, ὅτι τυφλὸς ἦν καὶ ἀνέβλεψεν, "1: 19. 
ο Ψ 3 , ‘ aA 3 A St λέ 19 ο. 5 , > Ν έως ὅτου ἐφώνησαν τοὺς γονεῖς αὐτοῦ τοῦ ἀναβλέψαντος, 15 καὶ ἠρώτησαν αὐτοὺς 

a A a / Ψ A 
λέγοντες, Οὗτός ἐστιν ὁ υἱὸς ὑμῶν, ὃν ὑμεῖς λέγετε ὅτι τυφλὸς ἐγεννήθη ; πῶς 

οὖν ἄρτι βλέπει ; 
ΕΝ a 

3 ᾿Απεκρίθησαν αὐτοῖς οἱ γονεῖς 
φ δ᾿ Ὁ 3 ε εν ε a VS 4 λὸ 3 40 Ὧν 

ὅτι οὗτός ἐστιν ὁ υἱὸς ἡμῶν, καὶ ὅτι τυφλὸς ἐγεννήθη 

3 ο αν οσα 3. 
αὑτοῦ και εἶπον, Οἴδαμεν 
9 ο An 

Ἵ πῶς δὲ νῦν βλέπει, οὐκ 
cal A ‘ ε lal > 3, Φε ε ’ οἴδαμεν: ἢ τίς ἤνοιξεν αὐτοῦ τοὺς ὀφθαλμοὺς, ἡμεῖς οὐκ οἴδαμεν" αὐτὸς ἡλικίαν 

a ϱ 1 a > ε A ἔχει, αὐτὸν ἐρωτήσατε' αὐτὸς περὶ αὐτοῦ λαλήσει. Ταῦτα εἶπον οἱ γονεῖς ich. 12. 45. 74 

ver. 84, 9 rn »” ral ο 

αὐτοῦ, " ὅτι ἐφοβοῦντο τοὺς ᾿Ιουδαίους ἤδη γὰρ συνετέθειντο οἱ ᾿Ιουδαῖοι, ἵνα meh 7.13 
ω Ψ 9 ε ’΄ r Ν 5 , , 

εάν τις αὐτὸν ὁμολογήσῃ Χριστὸν, ἀποσυνάγωγος γένηται. 
Matt. 10. 26, 38, 

» Ν rn 

23 Διὰ τοῦτο οἱ 
ΑΦ > Lo ἂν 9 ε ΄ » 3 κα 3 ΄ 

yovets αυτου ειπον, Οτι ἡλικίαν εχει; αυτον ερώωτΊσατε. 

24 n? 

ε 

> a a τ Ν Net ο Ἐφώνησαν οὖν ἐκ δευτέρου τὸν ἄνθρωπον ὃς ἦν τυφλὸς, καὶ εἶπον αὐτῷ, κ τοιν. τ. 18, 19. 
1 Sam. 6. 5. lal lal A ο 3, - 

Δὸς δόξαν τῷ Θεῷ' ἡμεῖς οἴδαμεν ὅτι ὁ ἄνθρωπος οὗτος ἁμαρτωλός ἐστιν. ver Ib. 
Ξ 5 A ones > 9 » Απεκρίθη οὖν ἐκεῖνος, Εἰ ἁμαρτωλός ἐστιν, οὐκ οἶδα: ἕν οἶδα, ὅτι τυφλὸς dv 
ἄρτι βλέπω. 

4 Lal , , , Leal ” Lal "Ὁ Εἶπον δὲ αὐτῷ πάλιν, Τί ἐποίησέ σοι; πῶς ἤνοιξε σοῦ τοὺς 
a 5 ὭΣ ὦ νο. ὀφθαλμούς ; “1 ᾿Απεκρίθη αὐτοῖς, Εἶπον ὑμῖν ἤδη, καὶ οὐκ ἠκούσατε: τί πάλιν 

an lal κ θέλετε ἀκούειν ; μὴ καὶ ὑμεῖς θέλετε αὐτοῦ μαθηταὶ γενέσθαι; 38, Ἐλοιδόρησαν 
ae Na Ν > ἃς > ΄ e . δὲ an .. ΄ὕ > Ἢ , αὐτὸν καὶ εἶπον, Σὺ εἶ μαθητὴς ἐκείνου: ἡμεῖς δὲ τοῦ Μωῦσέως ἐσμὲν μαθηταί. 

29 ὁ « si = µ Ἡμεῖς οἴδαμεν ὅτι Μωῦσῇ λελάληκεν ὁ Θεός: τοῦτον δὲ οὐκ οἴδαμεν πόθεν och. δ.Η. 
> > lal > Ν ἐστίν. “ὃ ᾿Απεκρίθη ὁ ἄνθρωπος καὶ εἶπεν αὐτοῖς, "᾿Εν γὰρ τούτῳ θαυμαστόν Pek. 3.10. 

ΡΥ > \ ο ον ΄ 9 ΄ ν ἐστιν, ὅτι ὑμεῖς οὐκ οἴδατε πόθεν ἐστὶ, καὶ ἀνέῳξέ µου τοὺς ὀφθαλμούς: 51. οἵ- q Prov. 15. 8, 29 
ο \ > > , 3 πρ Ν "ἣν Ν δαμεν δὲ ὅτι ἁμαρτωλῶν ὁ Θεὸς οὐκ ἀκούει, ἀλλ᾽ ἐάν τις θεοσεβὴς ἢ καὶ 

n 2. > > , θ ᾳ ¥ “7 Ezek. 8. 17, 18. τοῦ αἰῶνος οὐκ ἠκούσθη, ὅτι ἤνοιξέ τις KK 8.17 
, > Lal a“ ’ὔ 5 ’ . 32 > θέλημα αὐτοῦ ποιῇ, τούτου ἀκούει: “3 ἐκ 

ὀφθαλμοὺς τυφλοῦ γεγεννημένου: ** 
A ἮΝ ́  84 5 ποιεῖν οὐδέν. 

ιά ‘ ‘ ιά ε a 

ὅλος, καὶ σὺ διδάσκεις ἡμᾶς ; 

\ Isa. 1. 15. 
ΤΟ τος 14. 10—12. 

Zech. 7. 13. 
9 . > ο ν A 5 5957 εἰ μὴ ἣν οὗτος παρὰ Θεοῦ, οὐκ ἠδύνατο τ νοι Ii. 
> 5 wn > ε ΄ 

᾿Απεκρίθησαν καὶ εἶπον αὐτῷ, Εν ἁμαρτίαις σὺ ἐγεννήθης § γεν. 3, 

Καὶ ἐξέβαλον αὐτὸν ἔξω. 
ε Ῥε: 3. 7. 
Matt. 14. 98, 

& 26. 63. 
oe an > Ἂν, ΔΝ ε A i 5 τἨ]κουσεν 6 ᾿]ησοῦς, ὅτι ἐξέβαλον αὐτὸν ἔξω" καὶ εὑρὼν αὐτὸν εἶπεν οι 1. 50. 
πο 6 ο ναι ο - τς ς.- {τι Ὡς ας. δι ώμο Ἡ ή 
words ἴῃ ἃ spiritual sense, as applicable to ourselves. The Son 
of God became man (ἄνθρωπος) and Saviour (Ἰησοῦς). He came 
to us in our blindness, as we sat and begged by the wayside of 
life; He made clay, i.e. He took of the mortal dust of our earthy 
Nature (see v. 6), and moulded it by the breath and moisture of 
His mouth, and blended it with the Divine Nature, and anointed 
it with the Holy Ghost; and sent us to Siloam; and by the co- 
operation of our Faith and Obedience with His Divine Power and 
Love, our eyes are opened and we see. 
— μοῦ] emphatic here, and so placed in the best MSS., and 

not after ὀφθαλμοὺς as in Elz. ; ορ. vv. 15. 30. The eyes of me 
—who was born blind. And so σοῦ, vv. 10. 17. 26. 

— εἰς τ΄ κ.τ. Σιλωάμ] Β, D, L, X have εἰς τὸν Σιλωάμ. 
12. Ποῦ ἐστιν] Where is He? Christ withdrew Himself after 

Mis miracles. He did not seek glory from man. ( Chrys.) 
14. Ἢν δὲ σάββατον] It was the Sabbath, the end of the week ; 

Christ illumined the world in the last age. (Cyril.) See also 
above on ὃ. 4, 

17. “Ὅτι] In regard to that: εἰς ἐκεῖνο ὅτι- ὑπὲρ ὧν ὅτι. 
(Meyer.) See xi. 47. 

22. ἀποσυνάγωγος] put out of the synagogue. On the forms 
of Excommunication among the Jews, see Wetstein, p- 904. 

27. γενέσθαι] to become. 
84. ἐξέβαλον αὐτὸν ἔξω] they cast him out. The children of 

falsehood cast out the confessor of Truth. The Jews cast him out 
of the Synagogue for confessing Christ; and the Lord of the 
Temple found him: they who suffer for the truth will be found 
by Christ. (Chrys., Theoph.) It was no evil to be so put out; 
they excommunicated him who confessed Christ, and Christ re- 
ceived him. ο) 

35. εὑρὼν αὐτόν] having gone in quest of, and having found. 
ηὗρεν is the Hebr. xy (matsa), for which it is often used by the 
LXX. Cp. above, i. 42. 44; v. 14; and below, xii. 14. 

The Pharisees cast him out; Jesus went in search of him. 
“When my father and my mother forsake me, the Lord taketh me 
πρ) (Ps. xxvii. 10). “ Blessed are they that are persecuted for 
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ε nw nm > ’ Lal Ν > A 

αὐτῷ, Σὺ πιστεύεις εἰς τὸν Υἱὸν τοῦ Θεοῦ ; 56 ᾿Απεκρίθη ἐκεῖνος καὶ εἶπε, Καὶ 

JOHN IX. 96-41. xX. f 

ὅν εἶπε δὲ αὐτῷ ὁ ᾿Γησοῦς, Kat 
ὅδ Ὁ δὲ ἔφη, Πιστεύω, 

39” Καὶ εἶπεν ὁ ̓ ]ησοῦς, Εἰς κρῖμα ἐγὼ εἰς τὸν 

΄ 3 ΄ κά 4 3 δι. 
uch42. τίς ἐστι, Κύριε, ἵνα πιστεύσω εἰς αὐτόν ; 

ἑώρακας αὐτὸν, καὶ ὃ λαλῶν μετὰ σοῦ ἐκεῖνός ἐστιν. 

νον, 8. 9... Κύρε καὶ προσεκύνησεν αὐτῷ. 
& 12. 47. , -“ > ν ε Ν / 4 ΔΝ ε A ‘ 

κόσμον τοῦτον ἦλθον, ἵνα οἱ μὴ βλέποντες βλέπωσι, καὶ ot βλέποντες τυφλοὶ 
γένωνται. 

40 x, ¥ 5 a ’ n ας 4 3 3 an ‘ Α 3 ἐῶν 

Καὶ ἤκουσαν ἐκ τῶν Φαρισαίων ταῦτα οἱ ὄντες μετ᾽ αὐτοῦ, καὶ εἶπον αὐτῷ, 
w ch. 15. 22. Μὴ καὶ ἡμεῖς τυφλοί ἐσμεν; 3] " Εἶπεν αὐτοῖς ὁ ̓ ]ησοῦς, Ei τυφλοὶ ἦτε, οὐκ ἂν 

κά ε ’, A Δ , + ’, ς αἱ ε ’ὔ ε ΄“- , εἴχετε ἁμαρτίαν' νῦν δὲ λέγετε, Ὅτι βλέπομεν: ἡ οὖν ἁμαρτία ὑμῶν μένει. 
X. | ᾽Αμὴν ἀμὴν λέγω ὑμῖν, ὁ μὴ εἰσερχόμενος διὰ τῆς θύρας εἰς τὴν αὐλὴν 

nr 4 > Ν 3 ’ 3 / > Led / 3 Ν Ν ld 

τῶν προβάτων, ἀλλὰ ἀναβαίνων ἀλλαχόθεν, ἐκεῖνος κλέπτης ἐστὶ καὶ λῃστής" 

righteousness’ sake, for their’s is the kingdom of heaven” (Matt. | 
v. 10: see also v. 11, and Luke vi. 22). 

This history affords comfort, direction, and encouragement to 
members of the Church of England, in regard to the Church of 
Rome. Our Lord commanded His disciples to love all men, even 
their enemies (Matt. v. 44. 46), and to hearken even to His worst 
enemies, the Scribes and Pharisees, ‘sitting in Moses’ seat” 
(Matt. xxiii. 2); that is, as far as they taught in accordance with 
His law; but to beware of their false doctrine (Matt. xvi. 6. 11). 
And therefore it is the duty of all His disciples to cherish a spirit 
of Christian Love and Unity toward all men, and to submit in all 
godly obedience to those who are over them in the Lord. 

But if those who sit in Moses’ seat teach things contrary to 
the Law of Moses, and proceed to impose false doctrines as terms 
of Communion; if they threaten with Excommunication those 
who do not receive those false doctrines, but hold fast to the 
truth as taught by Christ and His Apostles,—then no desire of 
Unity, no love of Enemies, no fear of separation from Parents and 
spiritual Superiors, no dread of spiritual censures and penalties 
may deter the disciples of Christ from confessing Him Who is 
the Truth, and from holding the Faith whole and undefiled; but 
they must boldly acknowledge Christ, and leave the issue to Him. 

Our Lord Himself has set the seal of His Divine sanction 
on these principles. He went in quest of the man who had been 
put out of the Synagogue. He Who is the lover of Unity, and 
Who commanded [lis Disciples to love their Enemies, and prayed 
“that they all might be one’’ (John xvii. 21), and taught them 
to hearken to the Scribes and Pharisees; and Who hates strife 
and disobedience, showed by seeking out the man whom the 
Pharisees had excommunicated, that he, whom He sought and 
found, was not guilty of sin, when he confessed Christ, though 
he had been excommunicated as a sinner; and that he had done 
his duty in confessing Christ; and that the sin of schism,—for a 
schism there was, and there cannot be schism without sin,—lay 

at the door of those who cast him out. 
So it is now. Wedo not say that the communion of spiritual 

Pastors is to be forsaken, simply because they teach some doc- 
trines that are false. Spiritual Pastors are men; and men are 
fallible ; and wherever fallibility is, there error may arise. And if 
separations were allowable for every error in a Church, there 
would be no such thing as Church Communion left. Our duty 
is to communicate with those who sit in Moses’ Seat, but not to 
communicate with them in any false doctrines by which they may 
corrupt his Law. 

Let it then be allowed, for argument’s sake, that the Bishop 
of Rome sits in the Chair of Authority. Then we do not say, 
that, merely because he is fallible, or because he teaches some false 
doctrines, Communion with him is impossible. Christ communi- 
cated with Scribes and Pharisees. 16 taught with them in the 
Synagogue, and worshipped with them in the Temple. So, though 
the Bishop of Rome teaches some false doctrines, we might yet 
communicate with him in what he still retains of Christian truth. 

But he has gone beyond this. He has proceeded to impose 
JSalse doctrines as terms of Church Communion. He makes com- 
munion in error to be essential to communion with himself. He 
teaches in opposition to Christ. He has endeavoured to supersede 
Christ’s Copy of the Old Testament by an Old Testament of his 
own. He adds human codicils, as of equal authority, to the 
Divine Testaments. He mutilates the Sacraments of Christ. 
He substitutes other objects of worship in the room of Christ. 
And he teaches Articles of Faith which were not preached: by 
Christ and His Apostles, and were unknown for fifteen centuries 
to the Church of Christ. And he reguires all men to receive 
these novel corruptions, on pain of excommunication. He thus 

contravenes Christ; and puts himself in the place of Christ. 
Therefore, if we confess Jesus to be the Christ, we are ‘ put out 
of the Synagogue” (John ix. 22). 

We do confess Jesus to be the Christ. We believe Him to be 
“the Way, the Truth, and the Life ”’ (xiv. 6). We know that He 
hath the Words of Eternal Life (vi. 68), and that if any one preach 
any thing beside what He and His Apostles preached, he is to be 
anathema (Gal. i. 8, 9); and that in vain they worship Him, if 
they teach for doctrines the commandments of men. (Matt. xv. 9.) 
We know that the Church of Rome, in excommunicating us for 
confessing Christ, has excommunicated herself; we believe that 
the sin of the separation between us lies at her door. And we 
humbly hope and trust that we have been found by Christ; and 
are in communion with Him Who is the Head of the Church; 
and if, being illumined by Him Who is the Light, we walk in the 
Light, ‘‘ we have fellowship one with another” (1 Johni. 7); we 
are in communion with Christ the Head, and with all His Mem- 
bers throughout the world; and with all of every age who have 
departed in His true faith and fear. 

— πιστεύεις εἰς τὸν Υἱὸν τοῦ Θεοῦ ;] believest thou on the Son 
of God? It is not enough to believe in Jesus as the Christ, we 
must also believe in Him as the Son of God. (Hilary, de Trin. 
vi.) And it is not enough to believe, we must worship Him as 
God. Hence the Evangelist relates of the blind man healed, “ he 
said, Lord, I believe, and he worshipped Him” (Aug.); and 
Christ approves this, for He says, ‘I am come, that they which 
see not might see,” as much as to say, he who was blind from his 
birth, now sees both in body and soul. (Theoph.) ‘The Worship 
of Christ is the Vision of the soul. 

86. Καὶ τίς ἐστι] The καὶ is omitted by E/z., but is found in 
B, Ὁ, E, F, G, K, M, 5, Ὁ, X, A, A, and many Cursive MSS. 

37. ἑώρακας αὐτόν] thou hast seen Him. Thou who wast born 
blind hast seen Christ. This is His gift. This Scripture may be 
used against the Nestorian heresy, which separates the Son of 
Mary as a different person from the Son of God. Christ says, 
that in seeing Him we see the Son of God. (Theoph.) 

We are all born blind, and we must all repair to Siloam, the 
font of baptism, and be baptized in Him Who is Sent, that is, 
Christ. And when we are baptized, we must expect to be tempted. 
We may be brought before Kings and Rulers for His sake who . 
has healed us. We must then quit ourselves valiantly, and not be 
afraid to confess Christ ; and if need be, to suffer excommunica- 
tion according to Christ’s words, ‘‘ They will put you out of their 
synagogues, and ye shall be hated of all men for My name’s sake ” 
(John xvi. 2. Matt. x. 22, Mark xiii. 13. Luke xxi. 17). Then 
Jesus will find us, and He will bless us with fuller knowledge and 
firmer faith. (Theoph.) 

99. κρῖμα] Incorrectly printed κρίμα in some edd. here and 
elsewhere in N. T. Theis long by nature. sch. Supp). 392, 
οὐκ εὔκριτον τὸ κρῖμα. 
— βλέπωσι] may see: now, and in other ages. 

proposition applicable to all times. 
41. Ei τυφλοὶ ἦτε] If ye were blind ; if ye had no access to the 

Scriptures your sin would not be so great as it is; but now that 
ye profess to be teachers of the law, ye are self-condemned. 

A general 

Cu. Χ. 1. ᾽Αμὴν ἀμὴν-- ληστής] This chapter is a Divine 
Pastoral, addressed especially to Bishops, Priests, and Deacons. 

The blind man had been excommunicated by the Pharisees 
for confessing Christ (ix. 34). They were the Doctors of the 
Law and Pastors of the People (Matt. xxiii. 2); but they had 
become hireling shepherds and idol pastors (Ezek. xxxiv. 2. Jer. 
xxiii. 1. Zech. xi. 17). And from this act of theirs our Lord 
takes occasion to show that they had excommunicated themselves. 

And why? Because He is the Door of the Fold. And by 



a 

26 δὲ εἰσερχόμενος διὰ τῆς θύρας ποιμήν ἐστι τῶν προβάτων. * Τούτῳ ὁ 

JOHN Χ. 2—12. 919 

ε 

- Ν 3 ΄ Ν Ν , aA a > mn 2? ee ‘ Ν ἴδ ΄ 

θυρωρὸς ἀνοίγει: καὶ τὰ πρόβατα τῆς φωνῆς αὐτοῦ ἀκούει: καὶ τὰ ἴδια πρόβατα 
n >” Ν > 4 > / 

καλεῖ κατ᾽ ὄνομα, καὶ ἐξάγει αὐτά. 

ῳ 3 » lal 3 / Ἀ ’ 

ὅτι οὐκ οἴδασι τῶν ἀλλοτρίων τὴν φωνήν. 

4 Καὶ ὅταν τὰ ἴδια πρόβατα ἐκβάλῃ, ἔμ- 
5 “ ΄ ἣν ‘ 7. 5» lal 3 λ. θ lal wa ἴδ ‘ 

προσθεν αὐτῶν πορεύεται, Kal τὰ πρόβατα αὐτῷ ἀκολουθεῖ, ὅτι οἴδασι THY 
φωνὴν αὐτοῦ. ὅ ᾽Αλλοτρίῳ δὲ οὐ μὴ ἀκολουθήσουσιν, ἀλλὰ φεύξονται ἀπ᾽ αὐτοῦ" 

ach. 1. 6. 
Eph. 2. 18. 
Heb. 10. 19, 20. 
bch. 14. 6. 
Rom. 5. J. 
Eph. 2. 18. 6 πι ’ ΔΝ ia > > ο) ε 8 Lae a δὲ 3 3/ , 

αύτην τὴν παροιμίαν εἶπεν αὑτοῖς ὁ Ιησοῦς" ἐκεῖνοι OE οὐκ εγνωσαν τινα Heb. 10. 19, 20, 

ἦν ἃ ἐλάλει αὐτοῖς. 
A 5 > ΔΝ 3 XN 4 ae | ν > , 3 ε 
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Ps. 23. 1, 4. 
ο ver. 3, 4. 
Isa, 40. 11. 
Ezek. 34, 11—16. 
ἃ Isa, 40. 11, 
Ezek. 34, 23. 

Zech. 11. 16, 17. 
& 13. 7. 
Micah 5. 4. 4 ΔΝ 3 ’ 

9» Ἐγώ εἶμι ἡ θύρα: Sv ἐμοῦ ἐάν τις εἰσέλθῃ, “ σωθήσεται καὶ εἰσελεύσεται Που. 15: 20. 
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καὶ ἐξελεύσεται, καὶ νομὴν εὑρήσει. 
> Ne 

καὶ θύσῃ καὶ ἀπολέσῃ" ἐγὼ ἦλθον ἵνα ζωὴν ἔχωσι, καὶ περισσὸν ἔχωσιν. 

1 Pet. 2. 25. 
10 ¢ ΄ > ¥ > ke ΄ μας 

Ο κλέπτης οὐκ ἔρχεται εἰ μὴ Wa κλέψῃ ch. 15. 13 
om. 5. 7, 8. 

Eph. 5. 2. 
Isa. 53. 10, 11. 
Dan. 9. 24, 26. Qn / 

Ἡ ἀ Ἐγώ εἰμι ὁ ποιμὴν ὁ καλός: 6 ποιμὴν ὁ καλὸς τὴν ψυχὴν αὐτοῦ τίθησιν τι ο, is. 
ΒΕ. an , 12 ε 
ὑπὲρ τῶν προβάτων" 1" ὁ 

, 1 Pet. 1. 18, 19. \ Δ Ν > » \ Ὁ 3 > 4 Ν 
μισθωτὸς δὲ, καὶ οὐκ ὧν ποιμὴν, οὗ οὐκ εἰσὶ τὰ πρό- Rev. 5.9. 

casting out a man who had come in by the Door of a good con- 
fession to Christ, they, who cast him out, had proved that they 
did not know the Door, and were therefore not in the fold. 

Besides, they had endeayoured to make Moses into a Door, 
in opposition to Christ (ix. 28, 29). They had accused Christ of 
breaking the Law of Moses, which was given by Christ. Thus 
they had shown that they did not understand the relation of 
Moses to Christ. Christ therefore here declares that He Himself 
is the Only Door; and that Moses and all true Prophets have 
passed through that Door; and that there is no other entrance 
for Pastors or People but by Him; and that all who profess to 
be Shepherds, but do not pass through that Door, are ‘ thieves 
and robbers.” 

This may be applied more generally, as follows : 
Many persons, who are called good men according to the 

language of this world, and yet are not true Christians, ask, as 
the Pharisees did, ‘‘ Are we blind also?” (John ix. 40.) Many 
who compose subtle treatises on Morals and Metaphysics, and 
have formed Schools of Philosophy, and draw disciples after them, 
yet will not stoop to pass through the Door. To them our Lord 
says, ‘‘ He that entereth not by the door is a thief and a robber.” 
He says the same to many, who boast that they alone can see, and 
that they are even enlightened by Christ, but are, in fact, teachers 
of false doctrine. Such are the Sabellians, for example, who say 
that the Son and the Father are but One person. Such are the 
Arians, who say that the Father and Son are not of the same sub- 
stance. Such are the Photinians and Socinians, who say that 
Christ is a mere man and not God; and, in fine, all who preach 
such a Christ as they invent for themselves in their own imagina- 
tions, and not such a Christ as the Scriptures reveal. They do not 
enter by the Door. Ina word, none can have a solid hope of 
eternal life, unless he knows the true Life, which is Christ, and 
enters by this Door into the fold. Let him not only preach 
Christ’s name, but seek Christ’s glory, and not his own glory. 
Christ’s Door is lowly, and he who enters by this door must 
humble himself; he must stoop, in order that he may enter by it. 
(Cp. Aug. here, and Serm. 137, 138.) 

On κλέπτης and λῃστὴς see further, v. 8. 
8. Τούτῳ ὃ θυρωρὸς ἀνοίγει] To him the porter openeth. 

Christ is the Door of the fold, and the Keeper of the door as well 
as the Shepherd of the Sheep. He is the Truth, and opens 
Himself, and reveals to us the Truth. (Aug.) 

He uses various metaphors here, in order that we may not 
interpret His words literally, and may know Him to be All in All. 
— καλεῖ] A, B, Ὁ, L, X have φωνεῖ, 
4. πρόβατα] B, D, Τι, X have πάντα. 
— τὰ πρόβατα αὐτῷ ἀκολουθεῖ] the sheep follow Him. The 

Saints Jefore the Advent of Christ in the flesh, believed in Him 
who was to come, as we believe in Him Who has come. The 
seasons are changed, but the Faith is One. All who before the 
Incarnation believed the faith which was taught by Abraham and 
the Patriarchs, and Moses and the Prophets, preannouncing 
Christ, were Sheep of Christ, and heard and knew His Voice 
speaking by them. (Azg.) All the saints follow Christ (ορ. Rey. 
mY 4) Ries go before Him (see on v. 8); He goes before them 
all (v. 4). 

7. ἡ θύρα] He is {27 Door by Whom Abraham entered and 

the Prophets, as well a3 the Apostles. (Ignatius ad Philad. 9.) 
Cp. Herme Pastor. iii. 9, who says, ‘‘ As no one can enter into 
a city but by its gate, so no one can enter into the kingdom of 
God but by the name of the Son of God.’’ Cp. Eph. ii. 18. 
“ Christus et Ostium, et Pastor, et Omnia.”’ (Bengel.) 

8. Πάντες --- λῃσταί] All, as many who came before Me, are 
thieves and robbers. Did not Moses and the Prophets come 
before Him? No; they came with Him. He Who is the 
Eternal Word sent them as His heralds, and He possessed their 
hearts. All who preached the Truth came with Him who is the 
Truth. But others, who put themselves before Him, who do not 
come from Him, and do not acknowledge His Eternity, are 
thieves and robbers. (Chrys.) ‘‘ In venientibus presumptio 
temeritatis, in missis obsequium servitutis.’’ (Jerome, in Matt. i., 
who quotes Ezek. xiii. 3. Jer. xiv. 14; xxiii. 21.) Similarly Aug. 
ad Ps. xc. They who come of their own accord, and were not 
sent by Christ, are thieves and robbers; but all true Prophets 
were ministers of Christ; and the Church is “ built on Apostles 
and Prophets, Jesus Christ Himself being the chief corner-stone”” 
(Eph. ii. 20), Elias raised the dead by the power of Christ. Cp. 
above on v. 4. 

The Manicheans perverted these words of Christ by apply- 
ing them to the Prophets of the Old Testament ; and by alleging 
therefrom that the Old Testament is contrary to the New. But 
our Lord is speaking only of false prophets. For He says, “as 
many as came before Me,’’ that is, who were not sent ; according 
to what God says by Jeremiah (xxiii. 21), “I have not sent these 
prophets, yet they ran; I have not spoken to them, yet they 
prophesied.”” They defrauded Him of His own prerogative, and 
spoiled men’s souls of the only faith and hope that can save 
them. (Col. ii. 8. 2 Tim. iii. 0.) (Theoph.) Hence they who 
came,—claiming to themselves the incommunicable attributes of 
Christ, Who is the only Door,—are thieves and robbers. Hence 
St. Paul uses the words 6 ἐρχόμενος to describe a false teacher 
who sends himself, and is thus distinguished from an Apostle 
who is sent by Christ. (2 Cor. xi. 4.) 

Hence the Church of England says in her Collect for the 
third Sunday in Advent, “Ὁ Lord Jesus Christ, Who at Thy 
first Coming didst send Thy Messenger to prepare Thy way before 
Thee.’ He Who is the Eternal Word sent him who was the 
Voice. He Who is the Way sent His own forerunner to prepare 
it in the hearts of men. 

11—16.] See the Homily of Greg. M. on these verses, in Evang. 
i. 14, p. 1484. 

11. Ἐγώ εἶμι ὃ ποιμὴν ὃ καλός] Iam the good Shepherd; and 
yet He had said before (v. 9), “1 am the Door.” How does He 
enter through Himself? He by Himself knows the Father, and 
we know the Father by Him; He enters the sheepfold by Him- 
self, and we by Him; He declares Himself, as a light shows other 
things as well as itself. 

Christ is the Shepherd, and yet He grants to others to be 
Shepherds. Peter is a Shepherd, and the rest of the Apostles are 
Shepherds, and all good Bishops are Shepherds: but none of us 
calls himself the Door. (Aug.) 
— ὁ ποιμὴν ὃ καλὺς---προβάτω»] the good shepherd lays down 

his life for the sheep. The phrase τιθέναι τὴν ψυχὴν, to lay down 
his life, is peculiar to St. John (xiii, 37; xv. 13. 1 John iii. 16). 
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It seems to be derived from the act of depositing or laying down 
a sum of money as a price for something bought or redeemed (see 
Meyer), and is expressive of the act performed by Christ in giving 
{Lis life as a λύτρον or ἀντίλντρον (a price or ransom) for all men 
(see Matt. xx. 28. 1 Tim. ii. 6. Tit. ii 14. 1 Pet. i. 18), and is 
an assertion of the doctrine of the Atonement. 

The faithfulness of the Shepherd is tested by his sufferings 
for the Sheep. Hence St. Paul recounts his own perils in answer 
fo the false Apostles his accusers. (2 Cor. xi. 23.) (Chrys.) 
Ifere is an instruction to all Pastors: first, to give of their 
external good things to their sheep; and next, if necessary, to 
yive their lives. He who does not give of his substance for his 
sheep, how will he give his life? They who love their substance 
more than their sheep, feed not in love, but for lucre, and forfeit 
the name of Shepherds, and become hirelings. (Greg. Hom. xiv. 
in Evang.) 

Here is true martyrdom. Not all who give their bodies to 
be burnt give their lives for the sheep. But we must have cha- 
rity. (1 Cor. xiii. 3.) And how can a man be said to have 
charity who does not love Unity? (Awg.) Here then is a warn- 
ing to the Shepherds against Schism. 
— τίθησι] lays down; a word repeated by our Lord five times 

here with great emphasis. (Bengel.) The death of Christ is the 
source of all life. (Isa. lili. 10. See above oni. 29.) He gave 
His life on the Cross; and He gives it in the Holy Communion 
of His Body and Blood. (Greg. 11.) 

12. θεωρεῖ τὸν λύκον ἐρχόμενον] he beholds the wolf coming. 
The Wolf—specially Satan. It is the coming of the wolf that 
proves the fidelity of the Shepherd. In times of tranquillity the 
hireling stands on guard as well as the Shepherd. The hour of 
trial shows the difference of the two. (Greg. Hom. i. 14.) 

13. μισθωτὸς φεύγει] The hireling fleeth because he is a hire- 
ling, and seeks earthly gain, and does not love the sheep, and 
therefore fears to expose himself to peril, lest he lose what he 
loves. Such is he who declines to exercise godly discipline, or to 
minister godly rebuke to sinners, and so lets the sheep fall into 
the jaws of the wolf, who is the devil. (Aug., Greg.) Woe to 
those who consult their own temporal welfare and not the spi- 
ritual good of the flock. Woe to the Shepherds who feed them- 
selves and not the flock. See Ezek. xxxiy. 2, and Phil. ii.21. (Chrys.) 

Yet the hireling is sometimes necessary, and we may hear 
the Good Shepherd speaking by the hireling’s mouth. Many in 
the Church who seek their own, yet preach Christ ; and the Voice 
of Christ is heard speaking by them; and the sheep follow—not 
the hireling—but the Shepherd speaking by the hireling. (See 
Matt. xxiii. 2.) (Aug.) We may not therefore separate ourselves 
from Christ’s Church, because of hirelings in it. 

14. γινώσκω τὰ ἐμά] 1 know my own. ΑΠ exemplary lesson 
to Pastors. The hireling does not know his sheep, because he 
does not often visit them; but the true Pastor, who is like Christ, 
knows his sheep, because he takes care of them; and is known by 
them, because they are visited by him, and know their guardian 
by intimacy with him. (Theoph.) 
— γινώσκομαι Iam known of them, as My Father knoweth 

Me, and as I know My Father. Cp. vi. 57; xiv. 20; xvii. 22. 

περιεπάτει ὃ ̓Γησοῦς ἐν τῷ ἱερῷ ἐν TH ᾷ Σολομῶ ριεπάτει ὁ ᾿]ησοῦς ἐν τῷ ἱερῷ ἐν τῇ στοᾷ Σολομῶνος. 

The word γινώσκω signifies the knowledge of love; see Acts 
xv. 18. 

16. ἄλλα πρόβατα ἔχω I have other sheep beside the sheep of 
the Israel after the flesh; namely, the sheep of the Israel in 
Jaith. Ue came to make both one in Himself. (Eph. ii. 14, 15. 
1 Cor. vii. 19.) (Chrys., Aug.) Our Lord came to redeem the 
Gentiles and Samaritans as well as the Jews. (Greg. Hom. 14.) 
— γενήσεται will become. This is not yet; but is an end to 

be attained by the missionary labour and prayers of the Church. 
See the third Collect for Good Friday. And its full end will be, 
when the Sheep are folded together, on the Right Hand of the 
Chief Shepherd at the Great Day. (Matt. xxv. 33.) 

— µία ποίμνη, εἷς ποιμήν] one flock, the Church Universal; 
and One Shepherd, Christ. There is one seal of baptism to all ; 
one Shepherd, He who is the Word of God, and God. Hence we 
may refute the Manichzans, and prove against them that there is 
one Shepherd and one God, both in the Old and New Testament, 
(Theoph., who quotes Col. iii. 10.) 

17,18. ἐγὼ τίθημι τὴν ψυχήν µου κ.τ.λ.] I pay the price οί 
the world’s ransom freely. See on v. 11. However men may con- 
spire against Me, they cannot /ake my life from Me, but I sur- 
render it willingly. He goes spontaneously to His Passion, 
and endured it because He so willed, and when He willed, and as 
He willed. He had power to lay down, and He had power to 
take His life again, because He is the Word; and He proves this 
by prophesying that He will take it up again when He has laid it 
down. (Chrys.) Whatsoever Christ suffered, He suffered will- 
ingly; and we are not to imagine that His sufferings were any 
sign of His Father’s anger against Him ; they were indeed proofs 
of His Father’s anger against sin for which Πο suffered, and so 
proofs of His Father’s love to Him for taking away sin by sufler- 
ing. Here is an answer to those who cavil at the doctrine of the 
Atonement as inconsistent with God’s love and justice. (See on 
Matt. xvii. 5 and xx. 28.) ‘ Amor Patris non modo erga nos, sed 
etiam erga Christum in Passione Christi spectandus est; non 
soliim severitas ultrix.” (Bengel.) 

By this saying of Christ we may refute the Apollinarians, 
who deny that Christ has a reasonable human soul. At Christ’s 
death the human flesh laid down the human soul, by the power 
of the Word which dwelt in the flesh, and which took a human 
soul, but was never separated from the soul. (Chrys., Aug.) 

22. τὰ ἐγκαίνια] the Encenia, or Feast of Dedication of the 
Temple; i.e. its renewal or restoration by Judas Maccabeus, 
after its pollution by Antiochus Epiphanes. Cp. 1 Mace. iv. 59. 
2 Mace. i. 18; x. 6; called by Josephus φῶτα (Ant. xii. 7). It 
fell in the month Cisleu or December. See Ligh/foot, i. p. 979; 
ii. 576. Mede, p. 268. Wetslein, p. 909, who observes that it 
was usual to read then the seventh chapter of Numbers concern- 
ing the dedication of the Tabernacle. Bus«torf, Synagog. xxviii. 
Prideaux, Connexion, at B.c. 165. Winer, i. 659. The dedica- 
tion of Solomon was in the autumn; that of Zerubbabel in the 
spring; that of Judas Maccabeus in the winter; and therefore 
the Evangelist adds the words, ‘it was winter.’’ (Alcuin.) St. 
John tacitly reminds the reader that our Lord in His mercy, now 
approaching the end of His Ministry, abode longer than usual at 
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Jerusalem and in its neighbourhood, in order to win the Jews to 
Himself. Our Lord suffered in the following spring. 

This then was the last celebration of the Encenia, or Feast 
of Dedication, next before Christ’s Passion. He Who was the 
true Temple (ii. 19. 21) was now walking in a Porch which bore 
the name of the royal builder of the First Temple, and was a 
remnant of his fabric; and at the festival which commemorated 
the restoration of the Second Temple. The ‘Temple itself was 
soon to be profaned again, and to be destroyed, because they who 
should have been builders rejected the head Stone of the corner. 
But He, the true Solomon, the Divine Architect of the Temple, 
was now about to raise up the Temple of His own body (John ii. 
19), and so to institute a great Encenia; and to build up the 
Temple of His Church, Universal and Indestructible. 

The lawfulness and reasonableness of appointing religious 
Festivals and Holy Days by Auman authority, is inferred from the 
practice of the Ancient Church of God in appointing that of 
Purim (Esther ix. 27), and this of Dedication. See Hooker, V. 
Ixx, Ixxi. 

— χειμὼν ἦν] it was winter. A ciréumstance well known to 
the Jews, but not to all or many for whom St. John wrote ; and 
showing that the Feast of Dedication here mentioned was that of 
the Maccabees ; see preceding note. 

Probably he had also some other design in specifying this 
season: he thus showed that it was not long before our Lord’s 
Passion. 

Nothing is insignificant in the Gospel. And in ¢his Gospel 
especially, every touch of the Spirit, however slight, has its 
meaning. May we not venture to suggest, that an intimation 
may be here given of an inner sympathy between the world of 
Nature and that of Grace? Both are from the same Divine hand ; 
both were made by Him, Who was from the beginning with God 
(John i. 1, 2), and both are tributary to Him. The Sun and the 
Earth paid homage to Him at His Passion: and now the season 
of contradiction of sinners at Jerusalem is one of Winter in the 
natural world. Their hearts are frozen. But the Spring will 
come; and Christ, Who is to fall like a seed into the earth in 
winter (Johu xii. 24), will rise from the grave and ascend to 
heaven, and send the Holy Ghost, in vernal showers, in the season 
of May, to refresh His inheritance (Ps. Ixviii. 9); and to open 
the flowers, and expand the leaves, and ripen the fruits of the 
Church; and the spiritual mustard-seed will shoot forth its 
branches and overshadow the earth. Compare the words of Christ 
to the Church in the Canticles (ii. 1O—13), “Lo, the winter is 
past, the rain is over and gone; the flowers appear on the earth ; 
the time of the singing of birds is come, and the voice of the 
turtle is heard in our land; the fig-tree putteth forth her green 
figs, and the vines with the tender grape givea good smell. Arise, 
my love, my fair one, and come away.” Consider also our Lord’s 
words (Matt. xxiv. 20), “ Pray ye that your flight be not in the 
winter.’’ May there not perhaps be a similar suggestion in the 
words of the Evangelist concerning the going out of Judas on his 
dark and unholy errand, “ It was night” (xiii. 30); and also 
concerning the morning of the Passion, when the love of the 
world was chilled (xviii. 18),—‘ It was cold?” See further below 
on v. 23. : 

But after the Passion and Burial, the Morning of the Resur- 
rection is ushered in with more joyful words (Matt. xxviii. 1), 
“when the day was dawning into the first day of the week.” 
Mark xvi. 2, ‘when the sun was arisen,’’—that sun which had 
been darkened, Matt. xxvii. 45. Cp. there, vv. 51, 52. 

28. περιεπάτει} He was walking, i.e. when they came and sur- 
rounded Him,—a proof of the impression He had made at 
Jerusalem. 
τ a Σολομῶνος} in the arcade, cloister, or colonnade, 

OL. 1, 

at the east side of the Temple, and a remnant of the original 
Temple of Solomon. See Joseph. B. J. ν. ὃ. Ant. viii. 35 ix. 
Li sex. OF 

Observe that this discourse of our Lord, concerning His own 
Divine power as proved by His works, was delivered in Winter, 
in Solomon’s Porch. And then the Jews rejected Him (v. 39). 
But afterwards, Solomon’s Porch was the place, in which His 
Apostles, having wrought mighty works in Christ’s name, boldly 
proclaimed His Messiahship and Divine Power to the People, who 
gladly accept the Gospel. (Acts iii. 11; ν. 12.) Both in Nature 
and in Grace it was then Spring. Christ had ascended; the 
Comforter was come. See the last note but one. 

94. ως πότε τ. ψυχὴν ἡμῶν αἴρεις ;] How long dost thou hold 
our mind lifted up in suspense? μετέωρον ποιεῖς. See Luke 
xii. 29. 

28. οὐχ ἁρπάσει τις αὐτὰ ἐκ τῆς χειρός μ.] none shall pluck 
them out of My hand; ‘ for I have graven them upon the palms 
of My hands.” Isa, xlix. 16. (Burgon.) 

But did not Judas perish? Yes; because he did not ‘endure 
unto the end ;” and if any man separates himself from the flock, 
and forsakes the Shepherd, he incurs peril of perdition. Heb. ii. 3, 
4. (Theoph.) 

99. χειρὺς τοῦ Πατρός µου] the hand of My Father. See v. 
28. He thus shows that His own hand and His Father’s hand 
are one. (Chrys.) 

80. ἕν ἐσμεν] we are one. Listen to both words, ‘are’ and 
‘one.’ The word ‘ are’ delivers you from the heresy of Sabellius ; 
the word ‘one’ (‘unum’) delivers you from that of Arius. (dug.) 
Sail thou in the midst, between the Scylla of the one and the 
Charybdis of the other. Christians framed a new word ‘ Homov- 
ston Parris’ (consubstantial with the Father), against the 

impiety of Arianism; but they did not coin a new thing by a new 

word. For the doctrine of the Homoiision is contained in our 
Lord’s own words,—“‘ I and my Father are one,’’—‘ unum,’ one 
substance. (Aug. Tract. xevii. See also Aug.Serm. 139.) And there 
were Christians in fact, before the name “ Christians,” was given 
to believers at Antioch. (Acts xi. 26.) The same remark applies 
to the words ‘Trinity,’ Θεοτόκος, and some others; against 
which exceptions have been made by some in modern times. 

It has been objected by Socinians and others, that these 
words of Christ do not signify oneness of substance, because our 
Lord used a similar expression when speaking of His Disciples, in 
His prayer,—iva πάντες tv Gow, καθὼς σὺ, Πάτερ, ἐν ἐμοὶ, κἀγὼ 
ἐν σοὶ, ἵνα καὶ αὐτοὶ ἐν ἡμῖν ἐν ὦσιν, xvii. 21: ορ. vv. 22, 23. 

That language of Christ does indeed prove that the Father 
and the Son are not the same person; and so it is valid against 
the Sabellian heresy. But it does not show that they are not 

consubstantial. It is a comparison ; and things compared are not 

identical. It contains a prayer, that all believers may be one in 

heart and will, as the Persons of the Trinity are; that by virtue 

of Christ’s Incarnation, by which He became Emmanuel,—God 

with us, God manifest in the flesh,—or, as He there expresses It, 

ἐγὼ ἐν αὐτοῖς (xvii. 23. 26) —they may be united in the One God- 

head. Indeed that language proves the consubstantiality of the 

Three Persons. Men are not of different natures from each other ; 

they are all of one blood (Acts xvii. 26), of one substance,— being 

all from Adam and Eve. If the Son is inferior in nature to the 

Father, and different in substance from Him, the comparison could 

not have been made. The consubstantiality of all men, with a 

diversity of persons in each individual, and their union in God, is 

an apt illustration, as far as human things can be, of the true 

doctrine of the One Nature and Plurality of Persons in the God- 

head. 
31. Ἐβαστασαν]ὴ The Jews therefore again ook up stones to 
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nu ver. 80. 
ch, 5. 17, 18, 23. 

ρ 6 8. 82. 6. 
. 22. 28, 

JOHN Χ. 32—42. ΧΙ. 1.3 

82 ᾽Απεκρίθη αὐτοῖς ὁ ᾿Ιησοῦς, Πολλὰ καλὰ ἔργα ἔδειξα ὑμῖν ἐκ τοῦ Πατρός 
prov: διὰ ποῖον αὐτῶν ἔργον λιθάζετέ με; ὅ5 ᾿Απεκρίθησαν αὐτῷ οἱ ᾿Ιουδαῖοι, 
Περὶ καλοῦ ἔργου οὐ λιθάζομέν σε, ἀλλὰ περὶ βλασφημίας, καὶ ὅτι σὺ " ἀν- 

“ἡ -“ Ν ΄ 34 ν᾽ ib > lal | lal 3 ΝΜ» 

θρωπος ὧν ποιεῖς σεαυτὸν Θεόν. Απεκρίθη αὑτοῖς ὁ Ἴησους, Οὐκ εστι 
΄,ὕ 3 lal , ε la) > ‘ > Y eee) Ρ 35 > > ’, > AY γεγραμμένον ἐν TO νόμῳ ὑμῶν, ᾿Εγὼ εἶπα, θεοί ἐστε; * εἰ ἐκείνους εἶπε θεοὺς, 

‘ a ε , A A > , Ν 3 / A ε A πρὸς οὓς ὁ λόγος τοῦ Θεοῦ ἐγένετο, καὶ οὐ δύναται λυθῆναι ἡ γραφὴ, ὃν " ὃν 
ὁ Πατὴρ ἡγίασε καὶ ἀπέστειλεν εἰς τὸν κόσμον, ὑμεῖς λέγετε, Ὅτι βλασφημεῖς, 
ὅτι εἶπον, Υἱὸς τοῦ Θεοῦ εἰμι; Εἰ οὐ ποιῶ τὰ ἔ ῦ Πατρό ὴ ν ; ργα τοῦ Πατρός μου, μὴ 

wh, 17, 19. 
Mark 1. 24. 
Luke 4. 18. 

rd , 38 x 

xch. 14.10, 1. πιστεύετε μοι" 
& 17, 21, 22. 

yen1.28 499 Kai ἀπῆλθε πάλιν πέραν τοῦ 
Ν A , x » > [ο 

τὸ πρῶτον βαπτίζων' καὶ ἔμεινεν ἐκεῖ. 

2 6]. 5. 33, 35. 
Matt. 11. 7—9. 
& 21. 26. 
Luke 7, 29, 

a Luke 10. 38, 39. 

stone Him. On the evidence thus given by them to His Divinity, | 
see above on viii. 58, 59, and below on v. 33. | 

33. ᾿Ιουδαῖοι] Eiz. and many MSS. add λέγοντες, which is not 
in A, B, K, L, M*, X. 

—- περὶ βλασφημίας] for blasphemy, and because thou being a 
man makest thyself God. The Jews understood what the Arians 
do not understand, viz. that our Lord asserted Himself to be God, 
and affirmed the equality of the Father and the Son. (Aug., Hilary, 
de Trin. vii., Chrys.; and see Athanas., de Decret. Nicen. p. 163.) 

Our Lord did not disclaim the assertion which they imputed 
to Him; which He certainly would have done if the imputation 
was false. Thus the sin of the Jews charging Him with blasphemy 
is a proof of His Divinity. Their error is a confirmation of our 
Faith. The arguments of Christ against the Jews, are our best 
arguments against Socinians. See on Matt. xvi. 14. Acts ii. 36. 

84. ἐν τῷ νόμῳ ὑμῶν] in your Law. The reference here is to 
the Psalms. (Ps. 1xxxii. 6.) Cp. xii. 34; xv. 25; and 1 Cor. xiv. 
21. Our Lord sometimes called all the Jewish Scriptures by the 
name of Law. Sometimes He distinguishes the Law and the 
Prophets (Matt. xxii. 40), and He calls the whole Hebrew Canon 
of Scripture ‘‘ Moses and the Prophets’? (Luke xvi. 29; xxiv. 
27); sometimes He divides the Scripture into Three Classes. See 
on Luke xxiv. 44. 

— θεοί ἐστε] Deby (ΕἸολ μι). 
35. εἰ ἐκείνους εἶπε θεοὺς---ἐγένετο] if He called them gods, 

to whom the word of God came? He lowers His language to 
calm their indignation; and, having so done, He raises it again, 
v. 37. (Chrys.) 

Tf they, to whom God’s Word came, might be called sons and 
gods, is not the Word Himself God? Behold,—He claims to be 
God; and He proves Himself to be God, by the mighty works 
which He performs. He said these words, and forthwith showed 
His Divine Power by escaping out of their hands, v. 39, and left 
Juda, and went His way beyond Jordan. 

36. βλασφημεῖς] See on viii. 54. 
40. ἀπῆλθε πάλιν πέραν τοῦ Ἱορδάνου] He went His way again 

beyond Jordan, i.e. to Bethany in Perea. See on Jchn i. 28. 
He went afterwards from ¢Aat Bethany (in Perea) to the other 
Bethany (that of Lazarus) in Judea (xi. 1). 

According to one etymology, Bethany signifies a “ place of 
transit”’ (see on i. 28; cp. xii. 2). Our Lord, Who is the true 
Passover, was now about to μα58,--- μεταβῆναι (see on John xiii. 
1),—* from this world to the Father.’’? He was about to cross 
the flood of His own Passion; to pass through the Red Sea of 
His own Blood. From one Bethany, the scene of His first mani- 
festation at the beginning of the Gospel, where John declared 
Him to be the Lamb of God, the true Passover (John i. 29), He 
passes to another Bethany, where He proves His Divine Power by 
raising Lazarus; and thence He passes in His triumphal proces- 
sion to Jerusalem, on the first day of the Paschal Week (Luke 
xix. 28. John xii. 12, 13),—and thence finally He passes, in a 
still more sublime transit, by His glorious Ascension, into heaven, 
‘from this world to the Father.” (Luke xxiv. 50.) 

— ὅπου ἦν Ἰωάννης τὸ πρῶτον βαπτίζων] Not to be trans- 
lated ‘where John at first baptized ;’ for John began to baptize 
in the wilderness of Judwa, on the west of Jordan (see Matt. iii. 
1—12. Mark i, 1—5), and not in Persea, The meaning is, 

> ΔΝ an a -} ΔΝ ‘\ ’ “ 3 ΄ εἰ δὲ ποιῶ, κἂν ἐμοὶ μὴ πιστεύητε, τοῖς ἔργοις πιστεύσατε, 
ο la Ν ΄ ν 3 3 Σε ‘ πα ee αἱ ανν ἵνα γνῶτε καὶ πιστεύσητε, ὅτι ἐν ἐμοὶ ὁ Πατὴρ κἀγὼ ἐν αὐτῷ. 

ιν x > , > , 8 4, , ΔΝ Lal 

(1) Ἀ ᾿Εζήτουν οὖν πάλιν αὐτὸν mdcav καὶ ἐξῆλθεν ἐκ τῆς χειρὸς αὐτῶν. 
ὅπου ἦν ᾿]ωάννης 

(=) Ἡ Καὶ πολλοὶ ἦλθον πρὸς αὐτὸν 

> / > Ν , 

Ἰορδάνου, εἰς τὸν τόπον 

, » ν 3 / A lal 3 a ὑδέ z , δὲ A > 

καὶ ἔλεγον, Ὅτι ᾿Ιωάννης μὲν σημεῖον ἐποίησεν οὐδέν: "πάντα δὲ ὅσα εἶπεν 
3 a Ν , 3 θῇ αι 42 π΄ πα Αλ ὧν τ 3 ed 
Ἰωάννης περὶ τούτου ἀληθῆ ἦν' * καὶ ἐπίστευσαν πολλοὶ ἐκεῖ εἰς αὐτόν. 

ΧΙ. 1 Ἦν δέ τις ἀσθενῶν Λάζαρος ἀπὸ "Βηθανίας ἐκ τῆς κώμης Μαρίας 

‘where John was αὐ the first, baptizing, —i.e. where John was 
at the beginning of the preaching of the Gospel (ἐν ἀρχῇ τοῦ 
εὐαγγελίου), executing his office. Cp. Acts xiii, 24; and the use 
of τὸ πρῶτον, xii. 16. 

An honourable testimony is thus paid by Christ and the 
Holy Ghost to the teaching of the Baptist. Its effects were per- 
manent; and they whom he taught bear witness that all he said 
of Christ was true. Our Lord, at the end of His ministry, 
resorted to the place where John had been baptizing at the 
beginning ; and found that the way had been prepared for Him 
there (see v. 41). And the Holy Spirit records this as a tribute 
of praise to the blessed memory of the Baptist. 

We may add from Cérys., that our Lord did this to remind 
the people of John’s testimony to Himself, and to give occasion 
to the reminiscences and reasonings which the Evangelist relates 
vv. 41, 42. When our Lord had uttered any high and mysterious 
language which might offend the prejudices of the Jews, He 
retired for a while to avoid their rage, to give time for their passion 
to cool, and for their reason to exercise itself on His words. 

42. ἐπίστευσαν πολλοὶ ἐκεῖ] many believed on Him there. 
They were posthumous fruits of John’s ministry leading to 
Christ. (Beng.) How different was their temper from that of 
the Priests and Pharisees putting the man out of the Synagogue 
for confessing Him 1 

Cu. XI. 1. Ἦν δέ τις ἀσθενῶν] He whom christ loved, and 
whose sisters Christ loved (v. 5), was sick, Those persons and 
families, which are dearest to God, are often tried by sickness. 
Heb. xii. 6. 

A question has been asked,—Why the other Evangelists 
omitted to mention this crowning miracle of our Lord’s Ministry, 
the raising of Lazarus—concerning which Spinoza said, that 
“could he believe it, he would renounce his whole system, and 
embrace Christianity 2”. (Bayle, Dict.) 

Some exceptions have been made, on the ground of this ques- 
tion,—supposed to be unanswerable,—to the veracity of the three 
Evangelists on the one hand, or of St. John on the other ; 

The following summary is given by Meyer (Kommentar, p. 
298) of various opinions of Biblical Crities in his own country :— 

“Ueber die Geschichte der Auferweckung des Lazar. ist σὰ 
merken: 1) Die Annahme eines Scheintodes (Paulus, Gabler in 
s. Journ, f. auerl. theol. Lit. iii. p. 235 ff., Ammon L, J. iii. p. 
128, Kern in d. Tiib. Zeitschr. 1839. 1, p. 182, Schweizer p. 
153 ff.) streitet entschieden gegen die Darstellung und Tendenz 
des durch sinnige Zartheit, Sicherheit u. Wahrheit ausgezeichneten 
Referats und gegen den Charakter Jesu selbst. 

“2) Die Auflésung der Geschichte in ein wunderliches Miss- 
verstindniss, wornach entweder ein Gespriich Christi mit den 
beiden Frauen bei dem Tode des Lazar. iiber die Auferstehung 
zur Wundererziihlung ausgebildet (Weisse ii. p. 260 ff.), oder 
diese mit der Erweckungsgeschichte des (scheintodten) Jiinglings 
zu Nain (welches eine Abkiirzung des Namens Bethanien sei) 
verwechselt worden (Gfrérer Heiligth. u. Wahrh, p. 311 ff.), ist 
voller Gewaltsamkeit, und mit der Aechtheit des Evang. absolut 
unvereinbar, 

3) Die vollige Vernichtung der Geschichte zu einem ψέλια 
(Strauss) ist eine Consequenz yon Voraussetaungen, welche grade 



” 

καὶ Ἰάρθας τῆς ἀδελφῆς αὐτῆς: ἦν δὲ Μαρία ἡ ἀλείψασα τὸν Κύριον 

μύρῳ, καὶ ἐκμάξασα τοὺς πόδας αὐτοῦ ταῖς θριξὶν αὐτῆς, ἧς ὁ ἀδελφὸς Λάζαρος 

bei dieser so ausfiihrlichen und originellen Darstellung die Spitze 
der Kiihnheit und des Machtspruchs erreichen, und erst in Miss- 
deutungen einzelner Ziige nach einer Stiitze suchen miissen. 

“4) Die Suljectivirung des Facti, wornach es eine vom 
Schriftsteller selbst gebildete Form zur Darstellung der Idee yon 
der δόξα Christi sein soll (Baur p. 191 ff.), welche sich erst dann 
recht zu erkennen- gebe wenn sie sich auch in ihrer den Tod 
negirenden Macht bethiatige, macht aus dem Wunder der Ge- 
schichte ein Wunder der Production, welches, in der zweiten Hilfte 
des zweiten Jahrhunderts geschehen, auffallender wiire als jenes. 

“ 6) Befremdend erscheint zwar, dass die Synoptiker von der 
Erweckung des Lazar. schweigen, da dieselbe an sich so iiber- 
zeugungsmiichtig, und auf die letzte Entwickelung des Lebens 
Jesu so einflussreich war. Allein diess hingt mit der ganzen 
unterscheidenden Eigenthiimlichkeit des Joh. zusammen, und das 
gegen diesen gebrauchte argumentum e silentio miisste, die 
Aechtheit des Evangel. zugestanden, vielmehr gegen die Synop- 
tiker, sich kehren, wenn ihr Schweigen nur als die Folge ihrer 
Unbekanntschaft mit der Geschichte (Liicke, De Wette, Baur’) 
begreiflich wire. Begreiflich aber ist dieses Schweigen, zwar 
nicht aus der Annahme schonender Riicksichtsnahme auf die 
Bethanische Familie (Epiphan., Grot., Wetst. z. 12, 10, Herder, 
Schulthess, Olsh., so auch, mit ausmalender Phantasie, Lange L. 
J. ii. 2, p. 1153 f.), womit man etwas dem Sinn und Geist jener 
ersten Christenzeit Zuwiderlaufendes, und zwar ganz willkiirlich, 
supponirt, wohl aber daraus, dass die Synoptiker einen dermassen 
begriinzten Kreis ihrer Referate inne halten, dass sie, bevor sie 
mit dem Einzuge Christi in Jerus. (Matth. 21. u. Parall.) den 
Schauplatz der letzten Entwickelung eréffnen, von der Wirksam- 
keit des Herrn in der Hauptstadt und dessen niichster Umgebung 
nichts aufgenommen haben, sondern sich bis dahin lediglich auf 
die Galildische und iiberhaupt von Jerus. entferntere Thitigkeit 
Jesu beschriinken (das geographisch nihste Wunderwerk ist noch 
die Blindenheilung zu Jericho Matth. 20, 29 ff.). Diess ist, wie 
ilre Evangelien thatsiichlich beweisen, ihr Plan, und dieser schloss 
die Galiliischen Todtenerweckungen ein, aber die des Lazarus 
aus.” 

A similar analysis of recent theories on this subject may be 
seen in De Wette’s Erklarung, 4th ed. p. 197; with this addi- 
tion, that De Welle rejects Meyer’s solution; as Meyer does De 
Welte’s. 

The recital of the opinions above specified, concerning this 
stupendous Miracle, deserves serious meditation, and excites reflec- 
tions of melancholy interest. 

These opinions are not put forth by illiterate men, or in an 
unlearned age and country, but by persons celebrated for erudi- 
tion, and well furnished with material appliances of literature and 
science, for discovering the Truth; men to whom others look up 
for instruction in their investigation of it. And yet what is the 
result ? 

Looking at it merely in an intellectual point of view, we see 
a strange phenomenon. The theories above mentioned reflect 
discredit on the rational faculties of those who propound them. 
Some of them might excite surprise, and even appear ridiculous 
in the eyes of peasants and of children. 

But yet they are instructive, and teach momentous truths. 
They show, that together with great literary advantages for Bib- 
lical criticism, such as learned leisure and patient toil, extensive 
knowledge of languages, accurate collations of MSS., careful exa- 
mination of Versions, there may co-exist lamentable ignorance of 
the meaning of Holy Scripture; strange perversions of its evi- 
dence, and wild and extravagant speculations concerning it, put 
forth in the specious name of superior intelligence and critical 
acumen. 

They suggest the reflection, that the present age may per- 
haps be chargeable with presumption, in claiming for itself the 
merit of having made great advances in the Science of Biblical 
Criticism. 

Let any candid reasoner examine the contents of the above 
summary of opinions of those distinguished Biblical Critics there 
mentioned, living in an age and country celebrated for learning ; 
and let him compare them with the Commentaries of the ancient 
Christian Writers of the fourth and fifth centuries on this same 
History. What will he infer from the comparison? Will he say 
that the advantage lies on the side of the nineteenth century ? 
that its speculations as there displayed show any signs of pro- 
gress? Will he not rather say, that they exhibit melancholy 
evidence of intellectual decline? And in moral and spiritual re- 
spects, how great is the fall! And who can say, how much 
lower yet that fall may be? 

What is the cause of this unhappy descent and degradation ? 

JOHN XI. 2. 929 

bch. 12. 3. 
Matt. 26. 7. 
Mark 14. 3. 

How is the recovery to be effected? Some reply to these im- 
portant inquiries is offered for the reader’s consideration, in the 
Preface of this Volume, p. vi—ix. 

But how (it may be asked) are we to account for the fact, 
that this stupendous miracle is not recorded by any of the former 
Evangelists, and that it was left to be related by St. John, whose 
Gospel was not written till about sixty years after the Ascension 
of Christ? 

The following considerations are offered on this subject. 
Tt is asserted by an ancient writer of good credit that Laza- 

rus survived thirty years after his resurrection from the dead. 
(Epiphan. Her. 66.) 

This Miracle, wrought at the close of our Lord’s Ministry, 
was probably designed by the Holy Spirit to be a signal speci- 
men of His Divine Power generally ; and a sample of the evidence 
which He gave to the Jews of His Mission; and a rehearsal of 
His Divine Operation in raising Himself, and in raising all men 
at the Great Day. 

It was very important, therefore, that in the description of 
this miracle, the particulars of place, and name of person, and 
ede of its operation, should be given in full and accurate 
detail. 

But to do this, while Lazarus was still living, might be 
attended with great inconvenience, on account of the malice of 
the Jews, who sought to kill him (see xii. 10); and on account 
of the curiosity which such a history, generally circulated, would 
excite. Many, coming up to the feasts at Jerusalem, from all 
parts of the world, would be eager to visit Lazarus and the family 
at Bethany (see xii. 9), and to put questions to him concerning 
the mysterious things of that other world from which he had been 
brought back ; and a morbid and irreverent spirit might thus be 
engendered, injurious alike to him who was the object of their 
public gaze and inquisitiveness, and to them who indulged it. To 
keep him and his sisters in the background, to throw over them 
and theirs a veil of delicate reserve, seems most consistent with 
the love that Jesus bore them; and to be quite in keeping with 
that beautiful spirit of modesty and silence which the Evangelists 
have used toward her whom our Lord specially loved—His Mo- 
ther. We see something of this feeling in the three Gospels with 
regard to St. John himself. We do not learn from them that he 
was the disciple whom Jesus loved. That there was a disciple 
whom Jesus singularly loved, we learn only from St. John—and 
he does not mention his name. 

Something of the same feeling, it is probable, restrained the 
other Evangelists from mentioning the name of the woman who 
anointed our Lord on the Saturday before His burial. We know 
from St. John, and from him alone, that it was Mary of Bethany, 
the sister of Lazarus. See on xii. 3. 

If it be said that something of the same feeling might have 
restrained the first three Evangelists from describing the resur- 
rection of Jairus’ daughter (Mark ν. 42. Luke viii. 41) and of the 
widow’s son at Nain (Luke vii. 11), it may be observed, that, as 
to the first case, the name of the father is nod mentioned by St. 
Matthew (ix. 18), and his daughter was only twelve years old at 
the time (Luke viii. 42) ; and as to the second, the names of the 
young man and his mother are not mentioned. 

None can doubt that many dead persons were raised to life 
by our Lord (Matt. xi. 5. Luke vii. 22) ; and the fact, that so few 
are particularly specified by the Evangelists, and not one by name 
but Lazarus and Jesus Himself, suggests that there were good 
reasons for partial and temporary reserve at the time in the case 
of the resurrection of Lazarus, as there was good reason for im- 
mediate and universal publicity in the case of the resurrection of 
Jesus. 

The miracle of the raising of Lazarus at Bethany, just before 
our Lord’s last Passover, though not explicitly mentioned by the 
three earlier Evangelists, yet falls in harmoniously to explain the 
remarkable facts related by them all, viz. the enthusiastic recep- 
tion which our Lord met with on coming from Bethany to Jeru- 
salem. The raising of Lazarus from the dead (as has been re- 
marked by S. Cyril) is the true explanation of the plaudits and 
hosannas of our Lord’s triumphal entry to Jerusalem. Indeed, 
St. John himself declares (xii. 18), that the multitude followed 
Him because they heard that He had done {Λία miracle. See also 
note on John xii. 17. 

There is a remarkable analogy between this great Miracle 
and one of our Lord’s Parables—the Parable of Dives and Laza- 
rus (Luke xvi. 20—25)—the only one that deals with the myste- 
rious subject of the ‘ Intermediate State,’—(i. ο, the condition of 
the disembodied soul in the cen between Death and Judgment) 
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324.. JOHN ΧΙ. 3—8. " 

ἠσθένει. Ὁ ᾿Απέστειλαν οὖν at ἀδελφαὶ πρὸς αὐτὸν λέγουσαι, Κύριε, ἴδε ὃν 
φιλεῖς ἀσθενεῖ. 3 ᾿Ακούσας δὲ 6 > a > 9 ε > ΄ > ” 

]ησοῦς εἶπεν, Αὕτη ἡ ἀσθένεια οὐκ ἔστι 

πρὸς θάνατον, ἀλλ᾽ ὑπὲρ τῆς δόξης τοῦ Θεοῦ, ἵνα δοξασθῇ ὁ Υἱὸς τοῦ Θεοῦ 
δι αὐτῆς. 

> lal an Ν 5 ᾿Ἠγάπα δὲ ὁ ᾿Γησοῦς τὴν Μάρθαν καὶ τὴν ἀδελφὴν αὐτῆς, καὶ τὸν Λάζαρον. 
6 ¢ > » C7] 3 6 lal / A » > ἊΜ οὐδ , ὃ , ε , Ὡς οὖν ἤκουσεν ὅτι ἀσθενεῖ, τότε μὲν ἔμεινεν ἐν ᾧ ἦν τόπῳ δύο ἡμέρας: 

Ἶ Ν a λέ a 6 a ¥ 3 x οί ὃ , tr έπειτα μετὰ τοῦτο λέγει τοῖς μαθηταῖς, ἄγωμεν εἰς τὴν ᾿Ιουδαίαν πάλιν. 
ὃ 4 ’ > “Ὁ ε 0 Ν “P. Ν A 3 ’ X 0 , c ΓΤ ὃ an Ν 

έγουσιν αὐτῷ ot μαθηταὶ, Ῥαββὶ, νῦν ἐζήτουν σε λιθάσαι οἱ ᾿Ιουδαῖοι, καὶ 

from which the spirit of Lazarus was recalled to revivify his Body 
at his resurrection. 

That is the only Parable in which any of the persons intro- 
duced is mentioned by name. And this is the only Miracle of 
which the subject is specified by name. And in the Parable and 
the Miracle the name is the same, Lazarus. And when our Lord 
delivered that Parable, He put into the mouth of Abraham the 
words (in reply to the prayer of Dives, “Send Lazarus to my five 
brethren”’), “‘ If they hear not Moses and the Prophets, neither 
will they be persuaded though one rose from the dead.’ He 
thus delivered a prophecy. Though one rose from the dead,— 
though a Lazarus be sent to them, they will not be persuaded. 
No. And the fact was, that when Lazarus was raised, they, who 
would not hear Moses, sought ‘ to kill Lazarus’ (xii. 10), and did 
kill Him who had recalled him to life. 

Thus the Parable, recited by St. Luke, is a prophecy in har- 
mony with the Miracle, recorded by St. John. And the Miracle 
fulfilled the Parable. And the one confirms the other. 

The question why the Raising of Lazarus is not described by 
the three Evangelists who wrote before St. John, may be a perplex- 
ing one to those who do not acknowledge that all the Gospels 
form but one Gospel; that they are all from One Everlasting 
Spirit, who, when He was inspiring St. Matthew, foreknew that 
He would also inspire St. John; and when He wrote some things 
by the first Three Evangelists, knew what He would write by the 
Fourth and last. But they who believe that this was the case are 
not staggered here. They read the Sermon on the Mount in St. 
Matthew. But they read other divine Discourses of our Blessed 
Lord in St. John concerning the highest Mysteries of the Truth, 
which they do no? read in any of the other Three ; and they ex- 
pect to find Divine works also in St. John’s Gospel which they 
do not find recorded in them. See above, p. 257. 

The Holy Spirit doubtless exercised His Divine influence 
over the minds of the Evangelists, not only by suggestion and 
dictation, but also by restraint. We inspired them not only in 
what they wrote, but in what they did nof write. There is In- 
spiration in their Silence. He exerted His divine attributes not 
only in enabling the Apostles to preach, but even sometimes in 
JSorbidding them to do so. See on Acts xvi. 6, 7. 

The Holy Spirit restrained the first three Evangelists from 
mentioning the first Miracle of our Lord, that at Cana; and left 
that for St. John. The fact, therefore, that three of the Evan- 
gelists do not mention one of the /ast Miracles,—this at Bethany, 
is not at variance, but quite in harmony, with what we know of 
the other operations of the Holy Spirit in diffusing the Gospel. 

There was also a remarkable fitness in the reservation of this 
narrative for the Gospel of St. John, which is pre-eminently the 
Gospel of the Resurrection. See above, Introduction, p. 265. 

“Thou hast kept the good wine until now” (John ii. 10). 
It is God’s own method to keep the best to the last. Four thou- 
sand years elapsed before Christ came into the World. The 
Gospel itself has been reserved to the das¢ age of the world. 
How many nations have not yet heard it! And we have reason 
to believe that some glorious manifestations of the power of the 
Holy Spirit—for example, in raising a national Lazarus from 
the dead,—that is, softening the hard hearts of the Jews, and 
disposing them to receive the Gospel—are still in store for the 
Church before the Advent of Christ. What wonder then, that, 
as the working of this stupendous miracle was de‘erred by Christ 
to the close and consummation of His public ministry upon 
Earth, so the narration of it should have been reserved by the 
Holy Spirit to the Conclusion of the Evangelical Canon 2 

We may close these remarks with observing, that there is 
one great purpose which this Miracle fas answered, during 
many centuries, and is now answering, and which may have 
been designed by the Holy Ghost, and which deserves careful 
attention. 

This Miracle itself was a moral test to the Jews. It proved 
the tempers, and displayed the dispositions, of those who saw and 
heard it. It was like a savour of life to some, and of death to 

others. (See vv. 48—54.) So the Narrative of the miracle. It 
has been a moral test to the world. They, whose spirit is like 
that of the obdurate Jews, have stumbled at it. Instead of re- 
ceiving it humbly, they have criticized and cavilled at it. Instead 
of accepting it gratefully from the Holy Spirit, tendering it to 
them by the hands of St. John, they have asked —why He did not 
give it them by St. Matthew, St. Mark, and St. Luke? He has 
therefore been provoked to leave them to themselves, and to their 
own proud hearts. And when they are forsaken by Him whose 
grace dwells only with the meek, their intellectual eye is blinded, 
and they fall into childish errors, and are distracted by discordant 
opinions. 

But they who have the spirit of the family ‘which Jesus 
loved’ will accept this holy narrative as the sisters received their 
brother from the grave. They will reflect that the Holy Spirit by 
reserving many of our Lord’s divine Discourses on the most sub- 
lime verities, and some of His most wonderful Works, to be re- 
corded in the /as¢ Gospel, has given a striking proof of His own 
Divine Foreknowledge and Providential love; and that He also 
suggests to us,—what indeed He explicitly declares,—that as 
there are many things written by St. John, which were no? written 
by the former three, so there are many other great and glorious 
things which Jesus spake and did, which are not written in this 
Book (John xx. 36), and which will be revealed hereafter to 
those who thankfully accept and faithfully use what is revealed 
therein. If also these things which are revealed are glorious, and 
show Christ to be full of Glory, how glorious will He appear 
hereafter, when all that He ever did or said will be unfolded to 
the eye! 
— Λάζαρος] Lazarus. 

on Luke xvi. 20. 
Bethany itself is now called Azirieh, bearing in its name a 

record of Lazarus. And why should he have given it a name, 
unless he had been distinguished in some remarkab!e manner ? 
St. John supplies the reason. 

For an exposition of this history, see Chrys. tom. ν. p. 271. 
— ἀπὸ Βηθανίας] of Bethany. So οἱ ἀπὸ ᾿Ιταλίας, Heb. 

xiii. 24. 
2. ἦν δὲ Μαρία ἡ ἀλείψασα] it was that Mary which anointed 

the Lord with ointment ; a prolepsis,—it was she who aflerwards 
did it (see John xii. 3), not the woman who was a sinner. Luke 
vii. 97. (Theoph.) 

Did she do it as a thank-offering for the resurrection of her 
brother, as well as with a presentiment of the Death of Him 
Who raised him ? 

The other Evangelists relate that she poured the ointment 
on His head (Matt. xxvi. 7. Mark xiv. 3), but they also mention 
His body (Matt. xxvi. 12. Mark xiv. 8), which includes the 
anointing of the feet, noticed by St. John. 

8. ὃν φιλεῖς ἀσθενεῖ] he whom Thou lovest is sick. They did 
not say, ‘Come and heal him,” nor did they say, ‘ Speak the 
word where Thow art and it will be done.’ 

5. "Hydra δὲ 6 Ἰησοῦς τὴν Μάρθαν] Jesus loved Martha. 
For ἠγάπα (the reading of almost all the MSS.) D has 

ἐφίλει. But the Evangelists never use the word φιλεῖν when 
speaking of His affection for women. The use of φιλεῖν in the 
sense of osculari (Matt. xxvi. 48. Mark xiv. 44. Luke xxii. 47), 
may, perhaps, serve to explain this. He φιλεῖ Λάζαρον, but 
ἀγαπᾷ Μάρθαν καὶ τὴν ἀδελφὴν αὐτῆς. See Tittmann, Synonym. 
p- 53. Trench on the Miracles, p. 392. The Vulgate generally 
translates ἀγαπᾶν by diligere, and φιλεῖν by amare. See Butt- 
mann in Lachmann’s N. Τὶ p. xlv, and see below on xxi. 15—17, 

The Evangelist thus teaches not to grieve overmuch for 
worldly calamities, which often happen to good men whom God 
loves. (Chrys.) 

7. εἰς τὴν ᾿Ιουδαίαν into Judea. He was now in Perea. See 
above, x. 40, and on Luke x. 1. The place at which our Lore 
was, was called Bethany (see on John i. 28, cp. with x. 40). And 
our Lord, while in one Bethany, tells His Disciples what is going 
on in the other Bethany, many miles off. 

8. ἐζήτουν σε λιθάσαι οἱ ᾿Ιουδαῖοι) the Jews were just now 

On the meaning of the name, see note 
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A 2 Pits νο eke 
πάλιν ὑπάγεις ἐκεῖ; 5 "᾽Απεκρίθη ᾿Ιησοῦς, Οὐχὶ δώδεκα Gpat εἰσιν τῆς ἡμέρας ; « οἱ. 12. 50. 

lal a . ΔΝ ” Lal / ΄ 

"Edy τις περιπατῇ ἐν τῇ ἡμέρᾳ, οὐ προσκόπτει, ὅτι τὸ φῶς τοῦ κόσμου τούτου 
΄ - ‘ r > 3 3 

βλέπει: 10 ἐὰν δέ τις περιπατῇ ἐν τῇ νυκτὶ, προσκόπτει, ὅτι τὸ φῶς οὐκ ἔστιν ἐν 

αὐτῷ. : 
A > n , ee And ΄ ΙΙ Ταῦτα εἶπε, καὶ μετὰ τοῦτο λέγει αὐτοῖς, Adlapos ὁ φίλος ἡμῶν “ κεκοί- ἃ Matt. 9. 24. 

µηταυ ἀλλὰ πορεύομαι ἵνα ἐξυπνίσω αὐτόν. 
4 > 4 , 

Κύριε, εἰ κεκοίµηται, σωθήσεται. 
5 Lal 3 A Ν » μὲ Ν ΄“ ’ na 4 

αὐτοῦ. ἐκεῖνοι δὲ ἔδοξαν ὅτι περὶ τῆς κοιμήσεως τοῦ ὕπνου λέγει. 
> 3 “ Ὁ 5 rn Σε , ΄ > 4 
εἶπεν αὐτοῖς ὁ ᾿]ησοῦς παῤῥησίᾳ, 4άζαρος ἀπέθανε: 

19 > 3 ε ᾿ 7 Ὁ. Acts 7. 60. Εἰπον οὖν ov μαθηταὶ αυτου, 253. 36. 
1 Cor. 15. 6, 18, 13 Ἠϊρήκει δὲ ὁ ᾿]ησοῦς περὶ τοῦ θανάτου ᾿ τ. 

> 11 . 4. 13— 
14 Τότε οὖν 45. 

15 \ ΄ δα εκ σ΄ & 5. 10. 
και χαιρω  υμας, ινα 

fe . 3 ” 3 an 3 Θ᾿ 3. ἈΝ eS, πιστεύσητε, OTL οὐκ ἤμην ἐκεῖ ἀλλ᾽ ἄγωμεν πρὸς αὐτόν. 
> > lal “ a ¥ 

16 Εἶπεν οὖν Θωμᾶς, 6 λεγόμενος Δίδυμος, τοῖς συμμαθηταῖς, ἄγωμεν καὶ 
ἘΣ ας οὖ > , > ae 
Ί]γμεις, ινα ἀποθάνωμεν μετ αυτου. 

ΙΤ ᾿Ελθὼν οὖν ὃ ᾿Ιησοῦς εὗρεν αὐτὸν τέσσαρας ἡμέρας ἤδη ἔχοντα ἐν τῷ 

μνημείῳ. 

e ver. 8. 
- ch. 10. 39, 40. 

19 Ἣν δὲ ἡ Βηθανία ἐγγὺς τῶν Ἱεροσολύμων, ws ἀπὸ σταδίων δεκαπέντε" 
lal Ν ’ὔ \ 

19 καὶ πολλοὶ ἐκ τῶν Ιουδαίων ἐληλύθεισαν πρὸς τὰς περὶ ἸΜάρθαν καὶ Μαρίαν, 
ο ’ ανν ας Ν “ 3 a 3 
ἵνα παραμυθήσωνται αὐτὰς περὶ τοῦ ἀδελφοῦ αὐτῶν. 20".Ἡ οὖν Μάρθα, ὡς 
ἊΝ 9 3 A ¥ ς ΄ 3 ἜΣ M la δὲ 3 ος » > θέ. 

Ὥκουσεν OTL Τησοῦυς ερχεται, υπΊηντησεν αυτῷ αρια οε εν τῷ OLK@ εκα έζετο. 

3 Εἶπεν οὖν ἡ Μάρθα πρὸς τὸν ᾿Γησοῦν, Κύριε, 
ΕΣ 3 ΄ ἂν ἐτεθνήκει. 
Θεός. 

35 ᾿Αλλὰ καὶ νῦν οἶδα ὅτι ὅσα ἂν αἰτήσῃ τὸν Θεὸν, δώσει σοι 
9 an > a 
°3 Λέγει αὐτῇ ὁ ᾿Ιησοῦς, ᾿Αναστήσεται ὁ ἀδελφός σου. 

>> - cas ΄ > 
‘ei ἧς ὧδε, ὁ ἀδελφός µου οὐκ ενα. 52. 

ε ch. 4, 47, 49. 

Ο gch. 5. 28, 29. 
9 , 9 a & 6. 39, 40, 44. 
AE Aéyes αὐτῷ Luke 14. 14. 

seeking to stone Thee. Το had fled from their stones as man, 
He will return and work a miracle as God. (Aug.) 

9. Ἐάν τις περιπατῇ ἐν τῇ ἡμέρᾳ] Tf any one walketh in the 
day, he slumbleth not. ο thus calms their fears, and comforts 
them. If any one sees the light of this world, he is safe; much 
more is he secure, if he is with Me. (Chrys.) 

11. Λάζαρος ὁ φίλος ἡμῶν κεκοίμηται] Lazarus, our friend, 
slecpeth. We was dead in the eye of man, but asleep in the 
sight of Christ. 

Death is called in Scripture a sleep (1 Thess. iv. 13); but as 
some when they sleep have sweet dreams, and others have fearful 
visions, so in Death. Every one sleeps with his moral condition 
upon him, and every one will wake with it. And great is the dif- 
ference between the dormitories, in which they who sleep are 
guarded, and from which they will come forth to Judgment. The 
soul of the poor man was carried to his own place, and that of the 
rich man to his; the former to Abraham’s bosom, the latter to a 
place where he was athirst, and had not a drop of water to cool 
his tongue. Luke xvi.22—24. Cp. Auy., and see on Luke xxiii. 
43, and an interesting fragment on this subject by 5. Hippolytus, 
Bp. of Portus, and scholar of S. Jreneus, in the edition of Mabri- 
cius, i. p. 220, and in “ Hippolytus and the Church of Rome,” 
pp- 156—160. 
— ἵνα ἐξυπνίσω] in order that I may awaken him. 

the dead is as easy to Christ as to wake the sleeping. 
ix. 24. Mark v. 39. Luke viii. 52. 

14. Λάζαρος ἀπέθανε] He does not say τέθνηκε, but ἀπέθανε. 
Lazarus died; but, in regard to Christ, οὐ τέθνηκε, he is not 
dead; for He is going to wake him. Yet he is ὁ τεθνηκὼς in the 
eye of men, vv. 39—44. Cp. on v. 32. 

Ile shows His Divine Power, by telling them of things at a 
distance, and thus prepares them for the miracle. 

15. Ίνα πιστεύσητε] that your faith in Me may become more 
strong than it is (Aug., see on ii. 11). 

— ὅτι οὐκ ἤμην] thal Iwas not there. As if it were incon- 
sistent with Christ’s dignity and holiness, that any one should die 
in the presence of Him Who is the Author of Life, and is “ éhe 
Life” (i. 4; xi. 25). We never read in Scripture that any one 
died in His presence. Cp. vv. 21. 32. (Bengel.) The thieves 
died after Him, (John xix. 32. 34.) 

16. Θωμᾶς ---Δίδυμος:7 Thomas. See on Matt. x. 3. St. Jolin 
alone translates his name, and does it three times (ax. 24; 
Xxi. 2). 

— ἵνα ἀποθάνωμεν μετ’ αὐτοῦ] in order thal we may die with 
Tim—with Jesus. This was said aside. 

The disciples were afraid of the Jews, and Thomas espe- 

cially; but, afterwards he became firm in faith; We who 

To raise 
Cp. Matt. 

feared to go to Juda, went and died for the faith in India. 
(Chrys.) 

17. τέσσαρας ἡμέρας] four days. J.azarus was therefore buried 
on the day of his death. See vv. 6 and 39. (Bengel.) 

18. ἀπὸ σταδίων] On this use of ἀπὸ, see xxi. 8 Rey. xiv. 
20; and Winer, p. 491. Cp. xii. 1. 

— σταδίων δεκαπέντε] fifteen stadia, two miles; hence many 
from Jerusalem had come to Bethany. Some came to Martha 
and Mary, whom Jesus loved, although the Jews had agreed that 
if any man did confess Jesus to be Christ, he should be put out 
of the synagogue. (John ix. 22.) Yet Mary and Martha received 
Him —a proof of constancy and courage,—rewarded by His love 
and mercy. 

19. τὰς περὶ Μάρθαν καὶ Μαρίαν] Martha and Mary. Sce 
Glass. Phil. 8. p. 320, or it may mean also friends and relatives 
with them. See Acts xiii. 13. 

Μαριὰμ is the form of this name in B, C, D, K, L, A, and 
is received by Tisch. here and in ov. 28. 31, 32. 45. A, E, F, G, 
H, M, U, X, A, Lr. have Μαρίαν, and so Elz. In v. 32, B, C*, 
193, L, have Μαριὰμ even as the nominative case, but there A, 
C***, Ὁ, E**, F, G, H, Μ, S, U, X, A, A, have Μαρία: in v. 2 
B alone is cited as having Μαριάμ: in Matt. i. 20, B and L alone of 
the Uncial MSS. are cited as having Μαρίαν ; the rest have Μαριάμ; 
and in Matt. xiii. 55 B has Μαριάμ. In Luke ii. 19 B has Μαρία, 
but in Luke i. 27. 30. 34. 38 B has Μαριὰμ, whence it appears 
that B is not uniform in this respect. 
— ἵνα παραμυθήσωνται αὐτάς] in order {ο comfort them, 

usually for seven days. See Gen. 1. 10. 1 Sam, xxxi. 13. 
1 Chron. x. 12. 

20. ἐκαθέζετο] she was sitling in the house; while Martha, it 
would seem, was out of it, and therefore heard the news first. 
(Chrys.) Cp. Luke x. 39. 

21. Κύριε, εἰ ἧς @d<] if thou hadst been here my brother had 
not died, and been now dead : observe, the plusquam perfectum, not 
the aorist, is used. Her faith was yet weak; and corsequently 
she adds, ‘‘ whatsoever thou wilt ask of God.” She did not yet 
know that Christ could raise the dead by His divine power, but 
regarded Him as a holy man. Jesus correcting her erroneous 
notions, and strengthening her weak faith, says to her, “ Thy 
brother shall rise again.” 

23. ᾽Αναστήσεται ὁ ἀδελφός σου] Thy brother shall rise 
again. That is, his body shall rise again from the grave. A pro- 
phecy which was to have a double fulfilment, and to be explained 

by the event; first by an immediate Resurrection of Lazarus, in 
the sieht of his sisters and others ; for Christ knew what He would 

do; and this first Resurrection was to be a proof to them and to 
the world, of His truth in preannouncing the Universal Resur- 
rection of the Body. 



Μάρθα, Οἶδα ὅτι ἀναστήσεται ἐν τῇ ἀναστάσει ἐν τῇ ἐσχάτῃ ἡμέρᾳ άρθα, Οἶδα ὅτι ἀναστήσ τῇ τῇ ἐσχάτῃ ἡμέρᾳ. 
κ. 5 9 fal h? , > « 3 ΄ Ν ε ΄ ε ΄ > κα. Ἂ » 

αὐτῇ ὁ ᾿]ησοῦς, ' Εγώ εἶμι ἡ ἀνάστασις καὶ ἡ ζωή: ὁ πιστεύων εἰς ἐμὲ, κἂν 
rn ΄“ ‘ 

καὶ πᾶς 6 ζῶν καὶ πιστεύων εἰς ἐμὲ ov μὴ ἀποθάνῃ εἰς 
heh. 5. 2]. 
& 6. 39. 
1 Cor. 15. 21, 22. 
Phil. 3. 20, 21. 
Col. 3. 8, 4. 
Rey. 1. 18. 
ich. 6. 35. 
& 10. 28. 
Luke 20. 36. 
1 Cor. 15. 25, 26, 
39—42, 53. 
Rev. 21. 4. 
j Matt. 16. 16. 
& ch, 11. 3. 
ch. 4. 42. & 6. 69. 
k Matt. 11. 3. 
& 2]. 9. 
Ps. 118. 26. 
Deut. 18. 15 018 
Isa. 7. 14. 
ἃ 35. 1-6. & 53. 
& 6]. 1—3, 
Dan. 9. 24, 26. 
Micah 5. 2. 
Hag. 2. 7. 
Mal. 3.1. & 4. 2. 

σα, 
ἀποθάνῃ, ζήσεται, “δ᾽ 

σὺ εἶ ὁ Χριστὸς, ὁ Υἱὸς τοῦ Θεοῦ, 

Μάρθα. 

35 Εἶπεν 

JOHN ΧΙ. 28---84. 

Ν on , “ 9ὴ ) ,ὕ 3 “ A ΄ 8. οϑ, ’ ν 

τὸν αἰωνα πιστεύεις τουτο ; 4έγει αὑτῷ, Ναὶ, Κύριε ἐγὼ πεπίστευκα, Οτι 
κ εδ. ν᾿ , > , 
ο εις TOV κοσµον ερχοµενος. 

3 Καὶ ταῦτα εἰποῦσα ἀπῆλθε καὶ ἐφώνησε Μαρίαν τὴν ἀδελφὴν αὐτῆς λάθρα 
εἰποῦσα, Ὃ διδάσκαλος πάρεστι, καὶ φωνεῖ σε. 

μη] > 4 ε 2 > ΄ Ν Ν » ‘ 3 ’ 

“9 "Εκείνη ὡς ἤκουσεν ἐγείρεται ταχὺ καὶ έρχεται πρὸς αὐτόν. 

ἐληλύθει ὁ ̓ Γησοῦς εἰς τὴν κώμην, ἀλλ᾽ ἣν ἐν τῷ τόπῳ ὅπου ὑπήντησεν αὐτῷ ἡ 
η Ἶ ] « ο « 

5) Οὕπω δὲ 

9] ε > 3 a ε ¥ > > a 3 “ Lg ‘ 

Ἵ Οἱ οὖν ᾿]ουδαῖοι ot ὄντες μετ αὐτῆς ἐν τῇ οἰκίᾳ καὶ παραμυ- 
0 , ο τα ἰδό Ν ’ Ψ , απ Ν > ηλθ 5 λ ΄ 
ούμενοι αὐτὴν, ἰδόντες τὴν Μαρίαν ὅτι ταχέως ἀνέστη καὶ ἐξῆλθεν, ἠκολού- 

aN , ο ε , 3 Ν a νὰ ΄ a, Dees 
θησαν αὐτῇ λέγοντες, Ὅτι ὑπάγει εἰς τὸ μνημεῖον ίνα κλαύσῃ ἐκεῖ. 

32 ‘H LF ’,ὔ ε ἦλθ ο > ε =f a ἰδ fel ΕΝ » 3 a > 
οὖν Μαρία ws ἦλθεν οπου ἣν ὁ Inaovs ἰιθὂουσα αὐτὸν επεσεν αυτου εἰς 

A - x A 
τοὺς πόδας λέγουσα αὐτῷ, Κύριε, εἰ ἧς ὧδε, οὐκ ἂν ἀπέθανε μοῦ ὁ ἀδελφός. 

1 ver. 38. 
Mark 7. 34. 
ἃ 8. 12. 

He does not say, 1 will ask God that he may rise again; but 
‘the shall rise;”’ for “Iam the Resurrection and the Life.” I 
need not ask aid in raising him. Iam the Resurrection; all who 
desire to partake in the Resurrection must ask of Me, must pray 
to Me. ‘Thus He raises her mind, and teaches us what the Re- 
surrection is; which is far more important to her and to us, than 
that Lazarus should be raised to life. (Chrys., Theophyl!.) 

94. ἐν τῇ ἀναστάσει] The Day of Resurrection and the Last 
Day are here represented as identical. Cp. v. 28, 29; vi. 39. 44. 

25. ἐγώ εἶμι 7 ἀνάστασις καὶ ἣ ζωή] ‘Ego sum Resurrectio 
morientium, et Vita viventium.” (Beng.) See John xiv. 6. Deut. 
xxx. 20. 1 Cor. i. 30. 

— 6 πιστεύων cis ἐμὲ, κἂν ἀποθάνῃ, ζήσεται] he that believeth 
in Me, though he die, yet shall he live; and what is more, his 
death shall be the gate to everlasting life, or, as S. Aug. para- 
phrases it, He that believeth in Me, although he die in the body, 
yet will remain alive in the soul, even until the day when his 
body will rise again, never more to die; for death is the life of 
the soul, and every one who lives in the body, although he may 
die in the body for a time, yet shall he live. 

I am the Life ; and he that believeth in Me shall never die; 
therefore, whether I am present to your bodily eye or no, I am 
able to give Life; and you must come to Me for life. This is a 
reply to her who said, “whatsoever thou wilt ask of God, God 
will give it thee ;’’ and “if Thou hadst been here, my brother had 
not died.” (Chrys.) 

26. ob μὴ ἀποθάνῃ εἰς τὸν αἰῶνα] shall never die. See viii. 
51, 52; x. 28, i. ο. shall live for ever. So οὗ μὴ διψήσῃ εἰς τὸν 
αἰῶνα (iy. 14), shall never thirst. Sce also xiii. 8. 1 Cor. viii. 
13. The Greek od μὴ cis τὸν αἰῶνα is equivalent to the Hebrew 
dion} (Jo-leolam). Ps. ly. 22. Prov. x. 30. Cp. Vorst. de 
Hebr. pp. 730—735. And therefore the words “shall not die 
eternally” (non morietur in τοίου πα πη), in the last Prayer of our 
Burial Service (cp. the first sentence of it from John xi. 25, 26), 
are to be understood in this sense, ‘ shall never die.’ 

28. λάθρα] secretly. Perhaps Martha did not say it openly 
for fear of the Jews, and so she is contrasted with Mary (ο. 32). 

82. Μαρία---ἔπεσεν αὐτοῦ εἰς τοὺς πόδας] So A, B, C, E, G, 
H, K, L, M, S, U, X, A, A.—Elz. has εἰς τοὺς πόδας αὐτοῦ,--- 
but αὐτοῦ isemphatic, His feet. Mary was more fervent in spirit 
than her sister, and did not care for the crowd, nor for the jealousy, 
suspicion, and hatred, with which the Jews regarded Jesus, Whom 
they and their Rulers sought to kill; but she threw aside all 
human considerations, and having “‘ chosen the better part,” cared 
only for the one thing needful, and in a spirit of noble courage 
and affectionate devotion, meek and gentle as she was, paid public 
homage to Christ by casting herself at the feet of Him, Who was 
regarded with envious feelings by many around her,—even her 
private friends,—who had come from Jerusalem to comfort her. 

— οὐκ ἂν ἀπέθανε μοῦ ὁ ἀδελφός Observe the difference be- 
tween these words and Martha’s, v.21. Mary says, “1 Thou 
hadst been here, Death would never have come to one so dear to 
Thee and meas that brother of mine”’ (μοῦ 6 ἀδελφός). Martha 
says, ‘‘If Thou hadst been here, my brother (6 ἀδελφός µου) 
would not have been dead,—as he now is.” 

33. *Iovdalous κλαίοντας Jews weeping. Many witnesses, 
therefore, were present at this miracle, and many of them bitter 

, 1.9 4 Ὁ“ ΄ Ἀ 3 , ε ‘ 

κλαίοντας, ' ἐνεβριμήσατο τῷ πνεύματι, καὶ ἐτάραξεν ἑαυτὸν, 

8 Τῃσοῦς οὖν ὡς εἶδεν αὐτὴν κλαίουσαν, καὶ τοὺς συνελθόντας αὐτῇ ᾿Ιουδαίους 
δὲ καὶ εἶπε, Ποῦ 

enemies of Christ. (Aug., Theoph. 
17.) A strong evidence of its truth. 
— ἐνεβριμήσατο τῷ πνεύματι] was vehemently affected in 

spirit. This word ἐμβριμῶμαι, repeated in τ. 38, ἐμβριμώμενος ἐν 
ἑαυτῷ, is from the root βρέµω, ‘ fremo,’ and signifies to be angry, 
to rebuke, to menace, to forbid, to restrain, with yehemence and 
indignation ; sce the passages where it is used, Matt. ix. 30. Mark 
i. 43; xiv. 5. The LXX use ἐμβρίμημα for ort (zaam), ‘in- 
dignation.’ (Lament. ii. 6.) 

What was the cause of this ἐμβρίμησις2 Some say that He 
was troubled by a contemplation of the ravages of sin; some, by 
the hypocrisy and malice of the Jews; some, by the grief of those 
around Him. The reason of this grief and indignation seems 
rather to have been, that now at the close of His Ministry, and 
after so many miracles of might and mercy, those persons who 
had been witnesses of His works, had so little faith in His power 
and love. See below, xii. 37, and Mark viii. 12, where our Lord 
is described in like manner as groaning in spirit on account of 
the unbelief of man; and below, xiii. 21, where it is said that 
He was troubled in spirit for the treachery of Judas. They 
were weeping vehemently for the dead, whom Jesus loved ;—as if 
He, Who is the Resurrection and the Life, were not now with 
them ; or as if He could not or would not comfort them. Indeed, 
some of them were so sceptical as to say, ‘‘ Could not this man, 
who opened the eyes of the blind, have caused also that this man 
should not have died?” ο. 37. The Evangelist shows that this 
was the cause of our Lord’s indignation, by adding, “ Jesus there- 
Jore again ἐμβριμώμενος ἐν ἑαυτῷ cometh to the grave,’’ in 
order to work the miracle immediately, and so put an end at once 
to their faithless surmises and cavils. For a like reason He had 
asked, v. 34, “ Where have ye laid him?’ as much as to say, “I 
will raise him to life.’ 

Some of the ancient Fathers supposed this word to indicate 
an internal act, by which our Blessed Lord kept His human affec- 
tions under control, and, as it were, rebuked and restrained them 
from bursting into an immoderate excess of grief. Thus S. Cyril 
Says, ἐπιπλήττει τρόπον τινὰ τῇ ἰδίᾳ σαρκί. He does not allow 
His human affections to break forth, but represses and chides 
them. And again he says, ἀγριώτερον τῇ λύπῃ ἐπετίμησε" ὡς γὰρ 
Θεὸς παιδαγωγικῶς ἐπιτιμᾷ. And so Euthym.: ἐπετίμησε τῷ 
πάθει. S. Cyril adds, that to be overpowered by grief, τυραν- 
γεῖσθαι ταῖς λύπαις,---ἵ5 a disorder of human nature, and that this 
was overcome by Christ. 

We may say with reverence, that this wonderful work was 
not only a proof of the Divine power and love of the Incarnate 
Lord, and a pledge of our future Resurrection, by His might and 
mercy, but also the manner of its operation was exemplary to us 
in the exercise of our own Auman affections. Our Lord loved 
Martha, and her sister, and Lazarus; He wept as man at the 
grave (v. 35). But He checked His affections from breaking 
forth into passionate grief; He did not allow them to disturb His 
reason, to overpower His will, or to impair His quietness and dig- 
nity. He showed grief for the incredulity of the Jews; for un- 
belief is the death of the soul. He thus taught us to regulate and 
moderate our passions ; and particularly, “ not to be sorry, as men 
without hope, for them that sleep in Him.” (1 Thess. iv. 13.) He 
showed human feeling, that we may surely know that He has a 

See vv. 45, 46, and xii. 
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΄ lal 

τεθείκατε αὐτόν ; Aéyovow αὐτῷ, Κύριε, ἔρχου καὶ ἴδε. 
A » > A A 

᾿Ιησοῦς. “ὁ Ἔλεγον οὖν ot ᾿Ιουδαῖοι, Ίδε πῶς ἐφίλει αὐτόν. 
35m ᾿Εδάκρυσεν 6 m Luke 19. 41. 

Heb. 4. 12. 
57 5 Tiwes δὲ ἐξα ch, 9. 6. 

Luke 7. 21. 

> ΄ eo cal lal nw 

αὐτῶν εἶπον, Οὐκ ἠδύνατο οὗτος ° ὁ ἀνοίξας τοὺς ὀφθαλμοὺς τοῦ τυφλοῦ ποιῆσαι och. 9.1. 
ν Ν ec AN > / 3 an > 

ἵνα καὶ οὗτος μὴ ἀποθάνῃ; ὃ ᾿]ησοῦς οὖν πάλιν ἐμβριμώμενος ἐν ἑαυτῷ 
a a Ν “ 9 

ἔρχεται εἰς τὸ μνημεῖον. Ἢν δὲ σπήλαιον, καὶ λίθος ἐπέκειτο ἐπ᾿ αὐτῷ. * Λέγει 
> ν ’ “ lal 

ὁ Ἰησοῦς, "Apate τὸν λίθον. Λέγει αὐτῷ ἡ ἀδελφὴ τοῦ τετελευτηκότος Μάρθα, 
4 Ἂν μὲ a , 3 

Κύριε, ἤδη ὄζει, τεταρταῖος γάρ ἐστι. 3 lal > 

9 Λέγει αὐτῇ 6 ᾿]ησοῦς, Οὐκ εἶπόν σοι, 
Ψ Ν a a 5 Ss a > 3 
ὅτι ἐὰν πιστεύσῃς, ὄψῃ τὴν δόξαν τοῦ Θεοῦ"; 41 Ἠραν οὖν τὸν λίθον, οὗ ἦν p ver. 4. 21--20. 
ε 0 Ν ’ ε δὲ 3 la) > Ν 5» θ Ν ” Ν > q ΄ὕ η 
ὁ τεθνηκὼς κείμενος" ὁ δὲ ᾿]ησοῦς ἦρε τοὺς ὀφθαλμοὺς ἄνω καὶ εἶπε, Ἱ Πάτερ, 4 Matt. 11. 25 

ch. i. 

εὐχαριστῶ σοι ὅτι ἠκουσάς µου. 
Υ 3 Ν τ ν » x a 5 «6 ΄ Ψ \ τα 
ἀλλὰ διὰ τον ὄχλον τον περιεστωτα ειπον, ινα πιστευσωσιν OTL συ µεατ- 

, 43 Ν [ο «ΛΑ a 9 3 , ὃ A ¥ 
έστειλας. Καὶ ταῦτα εἰπὼν φωνῇ μεγάλῃ ἐκραύγασε, Adlape, δεῦρο ἔξω' 

ν σα ε Ν ΄ Ν ΄ Ν Ν a , \ 
καὶ ἐξῆλθεν ὁ τεθνηκὼς, δεδεμένος τοὺς πόδας καὶ τὰς χειρας κειρίαις, και 44 

42.» ν ὃς τῇ, φ ΄ ΄ > , 
Eyo € Ώ ειν οτι παντοτε μου ακουεις' 

rch, 12. 30. 
8 ch. 5. 34—36. 
& 10. 25, 37, 38. 
& 14, 10, 11. 
Matt. 1]. 2—5. 
Acts 2. 22. 
1 John 5, 9. 

human nature; and He was affected to tears when He saw Mary 
weeping, for “ He is touched with our infirmities.’? But He con- 
trolled His feelings, in order to teach us (says Theophylact) what 
are the proper bounds of sorrow, and its opposites,—7d γὰρ ἄσυμ- 
παθὲς καὶ ἄδακρυ θηριῶδες, τὸ δὲ πολύδακρυ καὶ φιλόθρηνον καὶ 
πολύλυπον γυναικῶδες. 

Let Christians endeavour to be like Christ. They are not 
Stoics, nor yet are they overpowered by their feelings; they are 
not agitated by passions properly so called. (Beng.) 
— ἑτάραξεν ἑαυτόν] He troubled himself. A remarkable ex- 

pression. It was His own will and deed: it was in His own 
power to be affected as He would. The Eternal Word of God 
took a human soul as well as human flesh, associating with Him- 
self the complete nature of man in the Unity of His Person; and 
therefore human infirmity is troubled according to His will in His 
Person, where resided Divine power. (Aug.) 

The affections of Christ were not passions, but voluntary 
‘ emotions, which He held under control. And this self-commotion 
was orderly, rational, full of dignity, and directed to proper ends. 
And therefore, when He is said afterwards τεταράχθαι (xii. 27; 
xiii. 21), some suffering of a more violent kind is indicated by the 
contrast. 

35. Ἐδάκρυσεν ὁ Ἰησοῦς] Jesus shed tears; ἐδάκρνσεν, not 
ἔκλαυσεν: non ploravit, sed flevit; i.e. gently, and without 
passion. When our Lord is about to do mighty works as God, 
He does something else to remind us that He is also man. He 
now sheds tears as man, when He is about to raise the dead as 
God; so He slept, just before He stilled the storm. See Matt. 
viii. 24. Our Lord was affected with the tears of the sisters of the 
dead, and sympathized with them, ‘ Ipse Salvator ploravit quem 
resuscitaturus erat.” (Jerome, Ep. Nepot. p. 269.) 

St. John studiously records, that Jesus shed tears, to show 
that He was really clothed with our nature; and because St. John 
relates more lofty things of Christ than the other Evangelists do, 
therefore he takes care to record the lowly also. Christ also 
thus teaches us to weep for our departed friends,—but to weep 
moderately, and in the fear of God, and in the faith of the Resur- 
rection. Our Lord, being partaker of ow flesh and blood, was 
partaker in our human affections, and has taught us how to regu- 
late them . . . The words describe what was seen,—but who 
shall describe what was felt? (Chrys., Theoph.) 

Our Lord ἐδάκρυσεν, shed tears at the grave of Lazarus, but 
He ἔκλαυσεν, wept over Jerusalem. (Luke xix. 41.) So much 
more lamentable is the death of the soul than that of the body. 

87. ὁ ἀνοίξας τοὺς ὀφθαλμούς] He that opened the eyes of the 
blind. Thus our Lord’s enemies bear witness to the truth of that 
miracle, 

38. σπήλαιον, καὶ λίθος] a cave; and a stone was lying upon 
if. See Matt. xxvii. 60. 66. Mark xv. 46. 

99. "Αρατετὺν λίθον] Take ye away the stone. Why did our Lord 
say, ‘‘ Where have ye laid him ?”’ and “Take away the stone,” 
and ‘Loose him?’’ Why did He not at once raise Lazarus? 
Because He designed to make those, to whom He gave these com- 
mands, to be so many witnesses, by the eye and touch, to the 
reality of the miracle. (Chrys.) 
— Tetaptaios] quatriduanus. See v. 17. Cp. προκεῖσθαι 

πεμπταῖον. (Aristoph.) “τεταρταῖος, ap. Xen. Cyr. ν. 3. 1. 
τριταῖος, Herodot. ii. 89. δευτεραῖος, id. vi. 106. δωδεκαταῖος, 
Theocrit. Id. ii. 4. Philostr. Apollon. vii. 10. πεμπταῖος ἀφί- 
keto.’’ (Kuin.) See the examples in Matth. Gr. Gr. § 144. Cp. 
τριταῖος, 1 Sam. ix. 20; xxx. 13. 

Observe this word in reference to Christ Himself Lazarus 

was dead four days, and ἤδη é¢e,—he saw corruption. But 
Christ raised Himself the third day, and “‘saw no corruption.” 
Acts xiii. 37. 

41. οὗ-- Κείµενος] These words are not found in five uncials, 
B, ΟἿ, Ὁ, L, X, and a few cursives, and in some Versions, and 
are omitted by many recent Editors; but the evidence of MSS. 
preponderates in their favour; and their omission makes an inhar- 
monious sound between ἦραν λίθον and ἦρεν ὀφθαλμούς. 
— Πάτερ, εὐχαριστῶ σοι] Father, I thank Thee. Christ prayed 

not because He needed aid, but because we need instruction. 
(Hilary, Chrys.) Cp. Marki. 41; iv. 39; ix. 25. John ii.4—I11; 
ν. 9, which shows that Christ wrought His greatest miracles with- 
out prayer, and by His own authority. He prayed to show that 
He was not against God, or God against Him; and that what He 
did was done with God's approval, as much as to say,—I pray, 
not because prayer on My part is necessary, nor in order that My 
will may be made effectual ; but in order to show that My will and 
the Father’s will is one and the same will. And this He proceeded 
to prove by saying, “ Lazarus, come forth,’’—i. e. I, by My power, 
command thee to rise from the dead. (Chrys.) 

43. φωνῇ μεγάλῃ ἐκραύγασε] He cried with a loud voice. 
The Loud Voice of Christ raising Lazarus from the dead, is a pre- 
lude to the Loud Voice of the Trumpet at the Great Day, when 
all who are in the graves will hear His Voice (John ν. 28); and 
the effect of that Voice will be immediate,—in the twinkling of an 
eye, as the raising of Lazarus was. (Cyril, Theophyl.) 

— Λάζαρε, δεῦρο ἔξω] Lazarus, come forth. He calls all His 
sheep by name (x. 3). He knows them dead as well as alive. 

When our Lord works miracles, He speaks and acts with 
sovereign authority: ‘ Damsel, arise ;’’ ‘ Young man, arise,’’ 
‘“‘Stretch forth thy hand;”’ ‘Thy sins are forgiven {νεο :᾿" 
“Peace, be still!’’ ‘‘ Take up thy bed and go to thy house ;” “TI 
say to thee, thou evil spirit, come out of him;” “ Be it unto thee 
even as thou wilt ;” ‘Say, the Lord hath need of him;” ‘ To- 
day shalt thou be with Me in Paradise.” (Chrys.) 

44. ἐξῆλθεν ὁ τεθνηκώς] he who was dead came forth. This 
history may be considered as symbolical of what is done in the 
spiritual world, when the soul is raised by Christ’s voice from the 
death of sin, and released from its bands by the Ministry of Re- 
conciliation (2 Cor. ν. 18, 19), which He has instituted in His 
Church. It is Christ Who quickens the dead, and raises from the 
grave. The Ministers of Christ, at His command, loose him who 
is bound, and who has been quickened and raised by Christ. 
Aug. See also Aug. Serm. 98, and Quest. 65, and Burgon. 
here. 
— κειρίαις] with graveclothes. σχοίνια ἐντάφια, Gloss. Used 

by LXX for Hebr. o7299 (marbadim). Prov. vii. 16, ‘ tapetes 
lectorum.’ κειρίαι sunt fascie quevis, et hoc nomine insigniuntur 
fascie, quibus infantes vinciri, lecti subtendi, et mortuorum ca- 
davera, linteo prius involuta (ν. ad Matt. xxvii. 59), ut aromata, 
quibus corpora condiebantur, melius servarentur, circumligari 
solebant. Suidas: κειρία" εἶδος ζώνης ἐκ σχοινίων, παρεοικὸς 
ἱμάντι, ᾗ δεσμοῦσι τὰς κλίνας. Moschopulus : κειρία ὁ τῶν νη- 

πίων δεσμὸς, ἤγουν ὁ κοινῶς φασκία, καὶ ᾗ δεσμοῖσι τοὺς νεκρούς. 
Fuerunt qui putarent totum Lazari corpus inyolutum, fasciisque 
circumligatum fuisse, instar infantum recens natorum. Basilius 
Homil. de gratiar. actione T. i. ὁ vexpds ἐζωοποιεῖτο καὶ ὁ δεδεμένος 
παριεπάτει. Θαῦμα ἐν θαύματι, κειρίαις δεδέσθαι τοὺς πόδας, καὶ 
μὴ κωλύεσθαι πρὸς κίνησιν. Eandem sententiam secuti Light- 
footus, Lampius. (Kuin. Cp. Weist. p. 918.) 
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ἡ ὄψις αὐτοῦ σουδαρίῳ περιεδέδετο. Λέγει αὐτοῖς ὁ ᾿]ησοῦς, 4ύσατε αὐτὸν καὶ 
»” ε ΄ 

ἄφετε ὑπάγειν. 
ο] - , a 

45 Πολλοὶ οὖν ἐκ τῶν ᾿Ιουδαίων ot ἐλθόντες πρὸς τὴν Μαρίαν καὶ θεασάμενοι 
ἃ ἐποίησεν, ἐπίστευσαν εἰς αὐτόν. 

΄ Ν > > a a > , αν 4 a 47 t , > ς 
Φαρισαίους, καὶ εἶπον αὐτοῖς ἃ ἐποίησεν 6 ᾿Ιησοῦς" Συνήγαγον οὖν οἱ 
5 -“ A c ” , ‘ ” ΄ Lal - κ c 

Αρχιερεῖς καὶ οἱ Φαρισαῖοι συνέδριον, καὶ ἔλεγον, Τί ποιοῦμεν, ὅτι οὗτος 6 
nw 9 ΄ 

ἐὰν ἀφῶμεν αὐτὸν οὕτω, πάντες πιστεύσουσιν 

t Matt. 26. 3. 
Mark 11. 1. 
Luke 22. 2. 
ch. 12. 19. 

iy A 41% ἄνθρωπος πολλὰ ποιεῖ σημεῖα ; 

u Luke 3. 9. ἔθνος ch. 18. 10, 14,94, . ᾿ 53 
Matt. 26. 3. 

43 

46 Τινὲς δὲ ἐξ αὐτῶν ἀπῆλθον πρὸς τοὺς 

> J. Re A 5 ΄ εξ a A, 33 la) ε A ‘ Ν , Ν Ν 
εις αυτον’ και ἐλεύσονται οι Ῥωμαιοι, και αρουσιν ημων και τον τοπον και το 

49 u Et δ ́ 5 don “ > Ν x ΡΥ ty ὃν Soe 
us € τις ἐξ αυτων Καϊάφας, αρχιερευς ων του ενιαντου εκεινου, 

5 (ee τ - ᾽ 15 δὲ 50 v δὲ nN , 6. Y , ee τὰν δ 
εἶπεν αὐτοις, Ύμεις οὐκ οἰὸδατε ουθεν, οὐδὲ λογίζεσθε, ὅτι συμφέρει ἡμῖν ἵνα 

h. 16. 14. ae! a a Ν Ας ν 3 a Μαι 7.25, εἷς ἄνθρωπος ἀποθάνῃ ὑπὲρ τοῦ λαοῦ, καὶ μὴ ὅλον τὸ έθνος ἀπόληται. *! Τοῦτο 
x ch. 10. 16. δὲ 9 τς το “ > > > κ Ὁ) ‘ ΔΑ nS ὑόν LP wo? , 
Isa. 19. 5, δ. € ἀφ᾽ ἑαυτοῦ οὐκ εἶπεν, ἀλλὰ ἀρχιερεὺς ὧν τοῦ ἐνιαυτοῦ ἐκείνου “ ἐπροφήτευσεν, 
& 56. 8. Ψ » 5» -“ > , ε Ν -“ ” 52 x Ἂν > ε 9 - 3 
ch, 12, 20—24, 32, 2 ση ἤμελλεν Ἰησοῦς ἀποθνήσκειν ὑπὲρ τοῦ ἔθνους, καὶ οὐχ ὑπὲρ τοῦ ἔθνους 
Matt. 8. 11. 7 Ό Mat Sl μόνον, ἀλλ ἵνα καὶ τὰ τέκνα τοῦ Θεοῦ τὰ διεσκορπισµένα συναγάγῃ εἰς ἕν. 
1 John 2. 2. ϱῦ Ἃ 53 4 3) 33 ἘΣΣΙ, ο PS! ae ee, λ ΄ φ > ΄, ae y2chron. 15. 19. (1) π᾿ ἐκείνης οὖν τῆς ἡμέρας συνεβουλεύσαντο ἵνα ἀποκτείνωσιν αὐτόν. 
ch. 7.1, 80. 54 y? a > > » δε ΄ ΄ > a > 5 ΄ Ἰλλὰ 
& 10. 8, 40, Ἰησοῦς οὖν οὐκ ἔτι παῤῥησίᾳ περιεπάτει ἐν τοῖς ᾿Ιουδαίοις: ἀλλὰ 

See Luke xix. 20. John xx. 7. — σουδαρίφ] with a napkin. 
ὅτι -- in 47. τί ποιοῦμεν, ὅτι-- ποιεῖ;] what are we lo do? 

reyard to that. See ix. 17. 
48. ἐλεύσονται of Ῥωμαῖοι] the Romans will come and take 

away our place and nation. They feared temporal loss, and in- 
curred eternal, and did not escape the temporal; for the Romans 
did come after Christ’s passion, and took away their place and 
nation, because they did not let Christ alone, but slew Him Who 
is now reigning in heaven, while they are scattered through the 
world. (Aug., Chrys.) Cp. Luke xx. 15, 16, where our Lord 
predicts the destruction of the Jewish polity, as a penalty to be 
inflicted on the Jews for their rejection of Himself. See here the 
ona of preferring Political Expediency to Justice, Piety, and 
ruth, 
49. Καϊάφας] Caiaphas. See on Matt. xxvi.3. Luke iii. 2. 

He had been intruded into the office by Valerius Gratus, a.p. 25, 
and was put out by Vitellius, a.p. 36. Joseph, A. xviii. 4. 3. 

50. λογίζεσθε]. So A, B, D, L.—Elz. διαλογίζεσθε. 
— ὑπὲρ τοῦ λαοῦ] in behalf of the people. Caiaphas, in a 

Jewish spirit, prophesied of what would be expedient for the Jews ; 
but God designed the benefit of Christ’s death for the whole 
World; and made Caiaphas an instrument for conferring that 
oenefit, which the Jews reject. 

51. ἀρχιερεὺς ὧν τοῦ ἐνιαυτοῦ ἐκείνου] being High Priest that 
year he prophesied. Annas was the High Priest de jure. (Cf. 
on Luke iii. 2, and below, xviii. 13. 24.) The addition “ of that 
year” is a silent indication of the irregular character of the tenure 
by which Caiaphas held office. The High Priesthood, by God’s 
Institution, was in the family of Aaron and for life; but through 
the ambition and strife of the Jews the office had ceased to be 
hereditary, and indeed there were sometimes more than one High 
Priest in one year; and Caiaphas had bought the office with money. 
But even then the Spirit of God had not yet forsakén the sacer- 
dotal office, though they who bare it were unworthy and abused it 
to their own destruction. But He deserted them, when they had 
crucified Christ, and the veil of the Temple was rent in twain. 

Caiaphas was High Priest in that year, the year in which 
Jesus died; and in that year he prophesied. Jewish Prophecy 
expired with a prediction of Christ’s death on its lips. 

This power, however, in the case of Caiaphas is ascribed by 
the Evangelist to a divine mystery, because he was “ High Priest 
that year” (Ang.); the last in the seventy weeks of Daniel 
(Bengel) ; not that Caiaphas was made High Priest that year; he 
had been High Priest for several years. (See Josephus, Ant. 
xviii. 2 and 4; and on Matt. xxvi. 3.) 

The expression ‘‘ that year”’ is repeated in vv. 49. 51, and is 
emphatic. He prophesied as High Priest of that year in which 
the Levitical Priesthood and Ritual was about to be superseded by 
the Sacrifice offered by the One Great High Priest. But God 
would thus show, that He had not withdrawn all His graces from 
them, till they forfeited them by rejecting and crucifying Christ; 
and then the veil of the Temple was rent; and the People and the 
Priesthood became the victims of False Prophets. 

Although there were many other High Priests in other years, 
yet we do not hear that any prophesied except the High Priest of 
that year in which Jesus was about to die. (Origen.) 

Caiaphas spoke vith a view to political expediency, but God 

overruled his words to spiritual edification. So He did with those 
of Pilate when he wrote the title on the Cross, xix. 19—22. ‘ Out 
of the eater came forth meat”’ (Judges xiv. 14). ‘* The fierceness 
of man shall turn to Thy praise, O Lord” (Ps. Ixxvi. 10). 
— ἐπροφήτευσε] he prophesied; here is one of the Comments 

on the History, according to St. John’s manner. See ii. 25; v. 
21; vi. 64. 71; vii. 39; xii. 33. 37. 43; xili..11; xxi. 17. 

Sometimes evil men, as Balaam and Caiaphas, may be endued 
with prophetical gifts, and evil spirits themselves may confess 
Christ—“‘ We know Thee who Thou art”’ (Luke iy. 34). 

See the power of the High Priesthood. Caiaphas, being 
invested in this office, prophesied, although unworthy and not 
knowing what he said, but was made an instrument in God’s 
hands for declaring the truth. Thus we are taught to honour the 
Priest’s office on account of the grace given by it. He prophe- 
sied, but not with a prophetic soul; and therefore was not a 
prophet. 

See also the power of the Holy Spirit, for He used Caiaphas 
as an organ, and made him utter a prophecy concerning Christ 
and the efficacy of His death. Many, though unworthy, have 
foreseen and foretold the future—Pharaob, Balaam, Saul, Nebu- 
chadnezzar, Caiaphas, Pilate. (Theoph., Chrys.) Prophetical and 
miraculous powers, eloquence, faith, and other ministerial gifts, 
may be found in evil men. And nothing profiteth without Charity 
(1 Cor. xiii. 1—3). 

We may look for the time, when Ministers of Antichrist, 
seducing men to idolatry, will be permitted to try the faith of the 
world by ultering prophecies, working signs and miracles. (See 
Matt. xxiv. 24. 2 Thess. ii. 9.) But the Holy Spirit, in the Old 
and New Testament, has provided a safeguard against these seduc- 
tions. (See Deut. xiii. 1—4 and 1 Cor. xiii. 1—3.) The test to 
be applied is—Do they, who prophesy and work miracles, also 
preach true doctrine? or do they lead to idolatry? Have they 
Charity? Do they show love to God and to Manin God? Or 
are they like Caiaphas, uttering a prophecy concerning Christ, and 
yet ready to kill Him? 

52. ἵνα--- συναγάγῃ eis ἕν] thal He might gather together into 
one. The prophecy took effect, but in the opposite way to which 
Caiaphas designed. Christ was slain, and the people of the literal 
Israel were scattered. “ Their house is left to them desolate ”’ 
(Matt. xxiii. 38), and the {πο Israel were gathered together in one 
in Christ. (Chrys.) 

53. συνεβουλεύσαντο] they took counsel together. What, as 
individuals, they had designed, they now deliberate in common to 
execute. (Cyril.) And so they fulfilled the second Psalm (Ps. ii. 1). 
— ἵνα ἀποκτείνωσιν αὐτόν] that they might put Him to death. 

They perverted a prophecy in behalf of Christ into an occasion of 
sin against Him, So evil men deal with the words of the Holy 
Ghost in the Holy Scriptures, which were written for our learning. 
“They wrest them to their own destruction’’ (2 Pet. iii. 16). 
( Origen.) 

54. οὐκ ἔτι παῤῥησίᾳ περιεπάτει ἐν τοῖς ᾿Ιουδαίοις] He was 
walking no more openly among the Jews. We would not offer 
any temptation to the impiety and malice of His persecutors, or 
give the wicked any cause of becoming more wicked. (Origen, 
see Matt. x. 23.) Their time of probation was past. He thus 
gave His disciples an occasion of showing their stedfastness and 
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απῆλθεν ἐκεῖθεν εἰς τὴν χώραν ἐγγὺς τῆς ἐρήμου, εἰς *’Edpaty λεγομένην πόλιν, 22 Chron. 13. 19. 
> A 4 Ν ” “ > -“ 

κἀκεῖ διέτριβε μετὰ τῶν μαθητῶν αὐτοῦ. 
() 55 Ἦν δὲ ἐγγὺς τὸ πάσχα τῶν ᾿Ιουδαίων' ( 1) καὶ ἀνέβησαν πολλοὶ εἰς 

ε ΄ » ” ’ Ν A ΄ ez 7. ε ΄ « ΄ 
Ἱεροσόλυμα ἐκ τῆς χώρας πρὸ τοῦ πάσχα, “ἵνα ἁγνίσωσιν ἑαυτούς. 22 2 Chron. 30, 

17—19. . : Ξ τρ. 
86 Εζήτουν οὖν τὸν ᾿Γησοῦν, καὶ ἔλεγον μετ ἀλλήλων ἐν τῷ ἱερῷ ἑστη- 

, , ὃ ο) ε ” 7 > A 3 0 > ‘ ε ’, 57 ὃ ́ δὲ ε 

κότες, Τί δοκεῖ ὑμῖν; ὅτι οὐ μὴ ἔλθῃ εἰς τὴν ἑορτήν ; ὃ Δεδώκεισαν δὲ οἱ 
"4 a Ne ce Φ a > ne 9 27 a as ΄ “ 

η PXLEPELS και οι αρισαιοι εντολην ινα εαν TLS γνῳ που εστι μηνυση, οπώς 

πιάσωσιν αὐτόν. 

XII. Ι"Ὁ οὖν ᾿Ιησοῦς πρὸ ἐξ ἡμερῶν τοῦ πάσχα ἦλθεν εἰς " Βηθανίαν, 
ὅπου ἦν Λάζαρος ὁ τεθνηκὼς, ὃν ἤγειρεν ἐκ νεκρῶν 6 ᾿Τησοῦς. 

a Matt. 26. 6. 
Mark 14. 3. 
bch. 11. 1, 43. 

(53) 2 Ἐποίησαν οὖν αὐτῷ δεῖπνον ἐκεῖ, καὶ ἡ Μάρθα διηκόνει, ὁ δὲ Adlapos 
δ. ἂς mn , Ν a 

εἷς ἦν τῶν ἀνακειμένων σὺν αὐτῷ. ὅς. Ἢ οὖν Μαρία λαβοῦσα λίτραν μύρου «αι. τι. . 
’, -“ a ” Ν κ Lal > ΄σ ΔΝ > ΄ - 

νάρδου πιστικῆς πολυτίμου ἤλειψε τοὺς πόδας τοῦ ᾿Ιησοῦ, καὶ ἐξέμαξε ταῖς 

θριξὶν αὐτῆς τοὺς πόδας αὐτοῦ: ἡ δὲ οἰκία ἐπληρώθη ἐκ τῆς ὀσμῆς τοῦ μύρου. 
> a nw al - » 

4" έγει οὖν εἷς ἐκ τῶν μαθητῶν αὐτοῦ, ᾿Ιούδας Σίμωνος ᾿Ισκαριώτης, ὃ μέλλων ἁ Matt. 10,4, 
fal ,’ ΄ 

αὐτὸν παραδιδόναι, ὃ Διατί τοῦτο τὸ μύρον οὐκ ἐπράθη τριακοσίων δηναρίων, 
\ aan a 6e TP Se an > φ \ a a ν Χ Ὁ τς 

καὶ ἐδόθη πτωχοῖς ; ὃ " Εἶπε δὲ τοῦτο, οὐχ ὅτι περὶ τῶν πτωχῶν ἔμελεν αὐτῷ, ὁ «".- 15.29. 
-} 5 σ ΄ > Ν A , > Ν ‘ , > ’ 

ἀλλ᾽ ὅτι κλέπτης ἦν, καὶ τὸ γλωσσόκομον εἶχε, καὶ τὰ βαλλόμενα ἐβάσταζεν. 

allegiance to Him; and therefore He afterwards said, ‘ Ye are 
they who have continued with me in my temptations ” (Luke xxii. 
28). (Chrys.) 
— Ἐφραΐμ λεγομένην πόλιν] See on Luke x. 1. 

R, W. in ο. Ephraim. 
55. τῆς χώρας] from that country or region where Jesus had 

been (νυ. 54). Does the Nvangelist intimate that the men of that 
region were solicited to deliver up Christ (see vv. 56, 57); and 
does he thus bring out more strongly the treachery of Christ’s 
own Apostle who betrayed Him ? 

— ἵνα ἁγνίσωσιν] in order that they might purify themselves. 
On this use of ἁγνίζω, see Acts xxi. 24. 26; xxiv. 18. That they 
might purify themselves from such ceremonial defilements as they 
might have contracted; in order to participation in the Paschal 
feast. (See Numb. ix. 10. 2 Chron. xxx. 17.) This purifica- 
tion was effected by sacrifices, sprinkling of water, fasting, prayer, 
and other observances, which lasted from one to six days. (See 
Lightf. and Lampe.) This, and the other prescribed rites, brought 
a great concourse of people together at Jerusalem, before the 
Festival. Indeed, αὐ who went had to undergo the rites in ques- 
tion. Soa Rabbinical writer, cited by Weéstein, says, ‘Tenetur 
unusquisque ad purificandum se ad festum.’ And Jos. Ant. iv. 3. 
12, ἀθέμιτον ἡγεῖτο---μὴ προηγνευκὺς εἰσάγειν τὸ πλῆθος. The 
rites are described by Jos. Ant, viii. 3, and Bell. ν. 2. 

Probably in reference to this usage at this time our Lord 
Himself says, ‘for their sakes I sanctify Myself’? (xvii. 19). The 
People were sanctifying themselves for the Levitical Passover. 
The True Passover was sanctifying Himself to be an Oblation for 
the whole world. Like them also, He came to the Holy City 
before the Passover. See xii. 1. 

Cp. Winer, 

Cu. XII. 1 ὋὉ οὖν Ἰησοῦς-- ἦλθεν εἰς Βηθανίαν] Jesus then 
came to Bethany six days before the Passover. On the Sabbath 
before the Passover, the eve of Palm Sunday, see v. 12. This is 
the same narrative as in St. Matt. (xxvi. ϐ) and in St. Mark (xiv. 
3), concerning the woman in the house of Simon, who had been a 
leper. Aug. (de Cons, Evang. ii. 89.) 
— πρὸ εξ ἡμερῶν τοῦ πάσχα] siv days before the Passover. 

The term ‘ eight days’ is equivalent to a week. On the construc- 
tion ορ. xi. 18, ἐγγὺς τῶν Ἱεροσολύμων ὡς ἀπὸ σταδίων δεκαπέντε. 
So LXX, Απιος i. 1, πρὸ δύο ἐτῶν τοῦ σεισμοῦ : iv. 7, πρὸ τοιῶν 
μηνῶν τοῦ τρυγητοῦ (Winer, p. 492). 

2. δεῖπνον] This Supper at Bethany was probably on the 
Sabbath before His death. It was on a Sabbath,—the Sabbath, 
or day of Rest before that great Sabbath, the last Sabbath 
which was of divine obligation, or which Christ resfed in the 
grave, and fulfilled the Sabbath, and prepared the grave as a place 
of Rest for all who pass from this life in His faith and fear. This 
Supper, in which He was anointed and embalmed beforehand for 
His burial (see on v. 7), may be regarded as presenting a type of 
that rest and refreshment in the Sabbath of the grave, where all 
who are cleansed from the leprosy of sin, as Simon was from 
bodily leprosy, and who are raised from the death of sin, as Laza- 

Vor. 1. 

rus from the grave, and all whom Jesus loves, as Martha and 
Mary, recline at a spiritual banquet, in Paradise,—which is a 
blessed Bethany, or House of Passage (see i. 28; x. 40), from 
this world to the heavenly Jerusalem. 

— Λάζαρος εἷς ἦν] Lazarus sate there and ate; lest his resur- 
rection might seem an unreality. (S. Jerome in Esaiam Ixv.) 
So our Lord did after His resurrection. Luke xxiv. 43. 

3. Ἡ οὖν Μαρία] Mary’s act was one of thankful love: see xi. 2. 
St. John alone mentions the name of Mary here; St. Mat- 

thew and St. Mark say only ‘a woman’ (Matt. xxvi. 7. Mark 
xiv. 3). Probably she was still alive when ‘hey wrote their Gos- 
pels; and they would not draw her forth from her retirement into 
publicity. See above, p. 323. St. John shows his independent 
knowledge by specifying her name; and thus also fulfils our 
Lord’s prophecy that it would be illustrious for ever in the whole 
world. Matt. xxvi. 13. Mark xiv. 9. 
— νάρδου πιστικῆς] of pure spikenard. See on Mark xiv. 3. 

The distillations of pure oil are called ἄδολοι by «κελί. Ag. 95. 
— τοὺς πόδας] Mary anointed His feet. We may imitate her 

in her love and ministry to Christ. For all Christians are members 
of Christ; and what we do, from love of Christ, to the lowest of 
His members is accepted by Him as done unto Himself (Matt. 
xxv. 40). We therefore may be said to anoint His feet, when we 
show mercy to His poor. (Theoph.) 

— ἡ δὲ οἰκία ἐπληρώθη. ἐκ τῆς ὀσμῆς] the house was filled with 
the odour. And the world is now filled with its fragrance. Do 
thou also anoint the feet of Jesus, and wipe His fect with thy 
hair. If thou hast more than enough, give to the poor, which 
are the feet of Christ’s body, so thou mayest wipe them with thy 
hair. (Aug.) This will be an οσοι of a sweet smell (ὀσμὴ 
εὐωδίας), a sacrifice well-pleasing to God (Phil. iv. 18); ‘‘as Christ 
also hath loved us and hath given Himself for us, an offering and a 
sacrifice to God for a sweet-smelling savour” (cis ὀσμὴν εὐωδίας, 
Eph. v. 2). 

4. Ἰούδας] Judas. The other Evangelists do not specify Aim. 
Here is an evidence of the later date of this Gospel. Cp. the 
mention of Peter and Malchus, xviii. 10, and Lazarus, xi. 1. 

Judas, we see, was permitted to remain in Christ’s company 
to the end. Our Lord, by His forbearance to the ‘Traitor, teaches 
us to tolerate evil men in the Church, that we may not divide the 
body of Christ. Be thou holy, and tolerate the evil, that thou 
mayest attain the reward of the good, and not be condemned with 

the evil. Imitate Christ. (Aug-) 
6. Εἶπε τοῦτο] He said this, not because he cared for the poor, 

but because he was a thief and had the bag. ‘This comment is 

peculiar to St. John’s narrative of this fact. See above, p. 268. 

— γλωσσόκομον] Properly, (1) acase for the stops or keys of 
pipes or flutes; (2) a chest, scrip, or purse for money, 2 Chron. 

xxiv. 10, 11; below, xiii. 29. See Welst. p. 921, and Auwin., 

who says, “ γλωσσόκομον, vocabulum compositum ex γλῶσσα 
lingua, item lingula tibiarum, et κομέω servo, proprié notat tiecam, 
s. cislellam, in gua tibicines lingulas tibiarum reponebant, ne 
attritu corrumperentur. Hesychius: TES ἐν ᾧ οἱ αὐληταὶ 

2 



990 JOHN XIL 7---14. 

> “ » - fen 7 Εἶπεν οὖν ὁ ᾿Ιησοῦς, “Ades αὐτὴν, ἵνα εἰς τὴν ἡμέραν τοῦ ἐνταφιασμοῦ µου 
f Deut. 15. 1]. 8 
Matt. 26, 11. 
Mark 14, 7. 

τηρήσῃ αὐτό' 
πάντοτε ἔχετε. 

(2) " Ἔγνω οὖν ὄχλος πολὺς 

f Ν Ν Ν ’ 3 θ᾽ ε a a” κ \ > 
τους πτωχους γαρ πάντοτε έχετε με εάντων, εµε δὲ ου 

ἐκ τῶν ᾿Ιουδαίων ὅτι ἐκεῖ ἐστι καὶ ἦλθον, 
a y ¥ 

οὐ διὰ τὸν ᾿]ησοῦν µόνον, ἀλλ᾽ ἵνα καὶ τὸν Adlapov ἴδωσιν, ὃν ἤγειρεν ἐκ 
νεκρῶν. 
Ny 

g Matt. 21. 1—11. 
Mark Il. 1—10. 
Luke 19. 29—38. ἔρχεται ᾿]ησοῦς εἰς Ἱεροσόλυμα 
h Ps, 118. 25, 26, PX Ἴ ρ μου 

> A > 

10 ᾿Ββουλεύσαντο δὲ οἱ ᾿Αρχιερεῖς ἵνα καὶ τὸν Adlapov ἀποκτείνωσιν, 
‘ > 2 ἃ ε lal [ων > ’ Ay 3 ’ 9 Ν 5 [ων 

ὅτι πολλοὶ δι αὐτὸν ὑπῆγον τῶν Ιουδαίων, καὶ ἐπίστευον εἰς τὸν ᾿Ιησοῦν. 
(τ) "5 “Τῇ ἐπαύριον ὄχλος πολὺς ὁ ἐλθὼν εἰς τὴν ἑορτὴν, ἀκούσαντες ὅτι 

13 h ἔλαβον τὰ Bata τῶν φοινίκων, καὶ ἐξῆλθον 
> ε 4, 9 A \ ¥ ε Ν > 4 ε > ’ > 

εἰς ὑπάντησιν αὐτῶν, καὶ ἔκραζον, Ωσαννὰ, εὐλογημένος ὁ ἐρχόμενος ἐν 
» , ’ ε ‘ a? 4 ὀνόματι Κυρίου ὃ βασιλεὺς τοῦ Ἰσραήλ. 

101 yt) | Εὐρὼν δὲ ὁ ᾿Ιησοῦς ὀνάριον ἐκάθισεν ἐπ᾽ αὐτὸ, καθώς ἐστι γεγραμ- 

ἀπετίθεσαν τὰς γλωσσίδας, deinde vero hoc idem nomen adhibetur 
etiam de arculd quévis ; sic Exod. xxxvii. 1, Arcam foederis Aquila 
dixit γλωσσόκομον, Alexandrini ibi usi sunt yocabulo κιβωτός. 
Cistulam, in quam Philistei aureos mures et simulacra conjece- 
rant, que in textu Hebraico 1x dicitur, Josephus, Ant. vi. 1, 2, 

γλωσσόκομον dixit quod nomen ὃ 3 explicuit, τὸ ἄγγος ὃ τοὺς 
ἀνδριάντας εἶχε καὶ μύας, arcula in qua erant simulacra et mures. 
Inprimis autem γλωσσόκομον usurpatur loculo pecuniis asser- 
vandis apto sive marsupio, ut h. 1. in versione Alexandrina 2 Par. 
xxiv. 8. 10, 11. Plutarch. Galba, p. 1060, ἐκέλευσεν (Galba) 
αὑτῷ κομισθῆναι τὸ γλωσσόκομον, καὶ λαβὼν χρυσοῦς τινὰς 
ἐπέδωκε τῷ Κάνω. Lex. Cyrill. ined. γλοσσόκομον" βαλάντιον, ἢ 
ξυλίνη θήκη. Euthymius Zigabenus ad Matth. 26, γλωσσόκομον 
δὲ ἦν βαλάντιον, ἐν ᾧ τὰ προσαγόµενα χάριν τῶν πενήτων ἐναπε- 
θησαυρίζετο. Etiam in scriptis Rabbinorum reperitur vocabulum 
ΜΌΡΟΝ (quo ἢ. 1. Syrus usus est) et sppor7 per Daleth, et vulgd 
ponitur de αγοά sepulcrali, v. Lightfootus ad h. 1. et Buxtorfius 
Lex. Talm. p. 443." Cp. on xiii. 29. 

Observe the striking contrast—Mary and Judas; the three 
hundred pence, and the thirty pieces of silver; her ἀλάβαστρον, 
his γλωσσόκομον ; she in a Simon’s house, he Simon’s son; the 
fragrant deed of the one, the miserable end of the other. Let all 
covetous men,—all who grudge Christ and His House what they 
lavish on themselves,—all robbers of Him and of His Church, 
beware. Let them cast away the spirit of Judas, lest they be con- 
demned with him; and imitate Mary, that they may be glorified 
with her. 
— βαλλόμενα] Offerings to Christ, from those who ministered 

to Him of their substance. See on Luke viii. 3. 
Why had Judas the custody of the oblations to Christ, and 

why did not our Lord, who knew his thoughts and secret acts, 
put him out of his stewardship? This is a question which has 
received different answers from various quarters. Some have 
replied, that He would not give Judas any occasion for betraying 
Him. (Chrys., Euthym.) Some have ventured to affirm, that his 
acts of embezzlement were unobserved by Christ. (Liicke.) This 
is certain, that He has thus left a warning to all, and especially to 
the Clergy, on the solemn responsibility of pecuniary trusts and 
possessions ; and on the dreadful consequences to themselves and 
to their own spiritual being, from dealing dishonestly with Church 
revenues. He has also thus bequeathed to all an example of 
patience and forbearance. We may not forsake the Communion 
of the Church, even though a sacrilegious Judas ministers therein. 

7. “Apes αὐτήν] Let her alone. Observe the tenderness of 
Christ’s words: He does not condemn Judas, but praises and 
encourages Mary. (Aug.) 

— ἵνα εἰς τὴν ἡμέραν---τηρήσῃ αὐτό] Let her alone, she did not 
sell it for 300 pence and bestow it upon the poor, not because she 
has no love for the poor—as thou, O Judas, uncharitably allegest, 
who carest not for the poor, and who wouldst have its price for 
thyself—but she preserved it in order to keep it for the day of 
my burial. 

B, D, L, Q, X, and Vulg., and thiopic, Coptic, Sahidic, 
and Armenian Versions, have the reading in the text.—Z/z. and 
A, E, F, 6, H, I, M, 8, U, A, A, and Syriac and Gothic Versions, 
and the majority of Cursives, have τετήρηκεν, a reading which 
was perhaps derived from the narrative of the other Evangelists, 
Matt. xxvi. 12. Mark xiv. 8. 

The allegation of some, that St. John is at variance with the 
other Evangelists, and that Mary anointed only the feet of Christ, 
and had a surplus of nard which she reserved for the burial, is 
grounded on a misconstruction of his words. See xi. 2, where he 
says that she anointed the Lord (i.e. His body), and wiped His 

feet with her hair. This allegation of discrepancy, like many 
others of the same kind, is founded on the hypothesis, that St. 
John, in relating any given event, was bound to record all the cir- 
cumstances related by his predecessors, or is else to be regarded as 
contradicting them! whereas, on the contrary, his practice of 
not repeating all that they had related, and in dwelling on some 
particular circumstances (e.g. the anointing of the feet here) not 
mentioned by them, ought rather to be regarded as evidence of his 
agreement with them. He takes for granted that his readers are 
well acquainted with the earlier Gospels, given by the Holy Ghost 
for their use, and are satisfied of their veracity. See above, p. 268. 

There is something impressive and affecting in the mention of 
day of burial, because, probably, this anointing took place on the 
day-week before our Lord’s rest in the grave. See above on v. 2. 

8. ἐμὲ δὲ ob πάντοτε ἔχετε] but Me ye have not always. He 
is speaking of His bodily presence; for, according to His Divine 
Majesty and Grace, He is ever with us, as He promised, “ Lo, I 
am with you alway.’’ Matt. xxviii. 20, (Aug.) He was speak- 
ing of the flesh which He took of the Virgin Mary, and in which 
Ile was crucified and buried, when He said, ‘ Me ye have not 
always,’ for in that flesh He ascended into heaven, and is not 
here, but He is sitting at God's right hand. But the presence of 
His Divine Majesty is not withdrawn from us; that is here, and 
every where. Here is a divine caution against the erroneous notion 
of a carnal presence in the Holy Eucharist. 

10. ἵνα καὶ τὸν Λάζαρον ἀποκτείνωσιν) in order that they might 
put Lazarus also to death. See the blindness of their rage ; as if 
Christ could raise one who died, and not raise one who was killed. 
He did both. He who raised Lazarus raised Himself. (Avg.) 

12. Τῇ ἐπαύριον] On the morrow. The first day of the week— 
Sunday. This triumphal entry took place on what is called Palm 
Sunday. See onv. 1. Cp. Ps. exviii, 24 and next note. 

13. τὰ Bata τῶν φοινίκων] the branches of the Palms which 
grew there. The Palm, which is said to grow better when weight 
is hang upon its boughs, is emblematic of Victory, and specially 
of such a victory as that of Christ, which was made more glorious 
by the weight of suffering for the sins of the world laid upon 
llim, Who, from the lowest depths of sorrow and humility, and 
from the pit of the grave raised Himself, and ascended on the 
clouds to the right hand of God. 

These Palms of Victory, now strewn in His triumphal entry 
to Jerusalem, prefigured the conquest He would achieve over 
death, by dying and triumphing over the Devil, the Prince of 
Death, by the trophy of the Cross (Aug.), and of that glorious 
march of Triumph, by which He would mount upon the clouds, 
into the heavenly Jerusalem.—They prefigured that Victory by 
which the Saints also are enabled to overcome, and to stand with 
palms in their hands, and sing hallelujahs to the Lamb. (Rev. 
vii. 9, 10.) 8. Cyril, Bishop of Jerusalem in the fourth century, 
speaks of the Palm-tree, from which these branches were stripped, 
as still existing in his day. See the interesting topographical 
passage, Cateches. x. pp. 246, 247. 

— Ὡσαννά] Hosanna, a word of prayer and worship, “ Save 
us.’ See on Matt. xxi. 9. They are inspired to recognize 
Christ as greater than a prophet ; Christ is God; for salvation is 
from God alone. (Chrys., Aug., Theoph.) 

14. Εὑρὼν ὁ Ἰησοῦς ὀνάριον] Jesus having gotten a young ass. 
εὑρεῖν is the Hebrew xx (matsa), to procure; and means, 

having sent in quest of and found. See i. 42. 46, and ix. 35. 
The young ass was one on which no one had ever sat, and 

was emblematic of the Gentile world, which had never been 
broken in, and was about to submit to Christ. (Aug., Chrys.\ 
See below on v. 20. Matt. xxi. 7. Mark xi. 2. 



JOHN ΧΗ]. 15—25. 

μένον, δ᾽ 
’, 3 Ν lal » καθήμενος ἐπὶ πῶλον ὄνου. 

(5) 1" Ταῦτα δὲ οὐκ ἔγνωσαν οἱ μαθηταὶ αὐτοῦ τὸ πρῶτον" 

ἐδοξάσθη ᾿Ιησοῦς, τότε ἐμνήσθησαν ὅτι ταῦτα ἣν ἐπ᾽ αὐτῷ γεγραμμένα, 
7 ᾿Ἐμαρτύρει οὖν ὃ ὄχλος ὁ ὧν per αὐτοῦ, ὅτι ταῦτα ἐποίησαν αὐτῷ. 

Adlapov ἐφώνησεν ἐκ τοῦ μνημείου, καὶ ἤγειρεν αὐτὸν ἐκ νεκρῶν. ρ 
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Μὴ φοβοῦ θυγάτηρ Σιών' ἰδοὺ 6 βασιλεύς σου ἔρχεται ἴΖοον. 9.9. 

-“ 
κ Matt. 17. 9, 

uae Luke 18. 34. 
καὶ ch. 7. 39. 

ἀλλ᾽ 

Ν 

τὸν 

18 Διὰ τοῦτο 
μή , > Ae Ν wa 3 lal a, , ‘ a 

και υπηντησεν αὐτῷ ο ὄχλος, OTL ηκουσαν τοῦτο αντον πεποιυἸ]κεναι το σημειον. 
> » 5 nn σ ol 

19 Οἱ οὖν Φαρισαῖοι εἶπον πρὸς ἑαυτοὺς, Θεωρεῖτε ὅτι οὐκ ὠφελεῖτε οὐδέν ; ἴδε ὁ 
, > Δ 3 ο 9 lal 

κόσμος ὀπίσω αὐτοῦ ἀπῆλθεν. 
> 7 a ΄ a 

"0 σαν δέ τινες ' Ἕλληνες ἐκ τῶν ἀναβαινόντων ἵνα προσκυνήσωσιν ἐν τῇ τ dels 5.57. 
ἑορτῇ" 

ἠρώτων αὐτὸν λέγοντες, Κύριε, θέλομεν τὸν ᾿Ιησοῦν ἰδεῖν. 
*l οὗτοι οὖν προσῆλθον Φιλίππῳ τῷ ἀπὸ Βηθσαϊδὰ τῆς Γαλιλαίας, 

« & 13, 42, 43, 
και ἃ 17. 4. 

comp. 1 Kings 8 

2 Ἔρχεται Φίλιππος 11-15. 

καὶ λέγει "TO ᾿ Ανδρέα, καὶ πάλιν ᾿Ανδρέας καὶ Φίλιππος λέγουσι τῷ ᾿]ησοῦ. πι Matt. 10. 2. 
το 
Iv 

ὁ Υἱὸς τοῦ ἀνθρώπου. 

Ν Ἃ 

καρπὸν φέρει. 

— γεγραμμένον wrilten. St. John does not often quote the 
Hebrew Scriptures, and gives the substance rather than the letter. 
See vv. 38—40. 

15. 5 βασιλεύς σου ἔρχεται] thy King cometh, not like most of 
thy kings, proud and cruel, but meek; and not leading an army, 
and riding on a war-horse, but on the colt of an ass. 

16. Ταῦτα οὐκ ἔγνωσαν of μαθηταί] These things understood 
not His disciples at the first. Observe the modesty of the Evan- 
gelist. He is not ashamed to confess their former ignorance. 
(Chrys.) An evidence of truth. Compare Matt. xvi. 9. Mark 
viii. 17. John ii. 17. 22; viii. 28; xiii. 7; xvi. 12, 13 (Burgon.), 
passages which show that many things were done and said by our 
Lord to the Apostles, which they could not understand at the 
time. 

This confirms the principle, which is ever to be borne in 
mind in reading the Gospels, that much of His teaching was an- 
licipatory and prophetical, and is to be interpreted by the light 
of what He afterwards did or said. See particularly the doctrine 
in the Third and Sixth Chapters of this Gospel. Here also is an 
evidence of their Inspiration. If the Holy Ghost had not been 
given to lead them into all truth, and to bring to their remem- 
brance what Christ had spoken to them (John xiy. 26), they would 
never have been enabled, nor would have attempted, to record 
long discourses on abstruse matters; discourses which, when de- 
livered, they themselves, as St. John here candidiy confesses, did 
not understand. 

17. ᾿Εμαρτύρει οὖν --- ὅτι] The multitude, therefore, that was now 
with Him, was bearing wilness that He raised Lazarus from the 
dead. Some MSS., e.g. A, B, E**, G, H, M, Q, 5, Ὁ, X, A, have 
ὅτε. But the sense is, that by this triumphal manifestation the 
people bare witness ἐμαί He raised Lazarus from the dead. Their 
hosannas were a public proof of the Miracle. See v. 18. And 
here is an answer to modern cavils against that Miracle, on the 
plea that it is not mentioned by the other Evangelists. (Cp. on 
xi. 1.) These hosannas are mentioned by them. And these 
Hosannas of the Multitude are Echoes of the Voice of Christ,— 
“ Lazarus, come forth.” This reflection on the fact is quite in 
the manner of St. John’s Gospel. See above, Introduction, p. 268. 

19. ὁ κόσμο---- ἀπῆλθεν) the world is gone away after Him. 
These words of the Pharisees are very like what: they afterwards 
spake to St. James, the Bishop of Jerusalem, at the Passover of 
A.D. 62, just before they killed him, 6 λαὺς πλανᾶται ὀπίσω 
Ἰησοῦ τοῦ σταυρωθέντο». And it is remarkable, that the people 
then also, as now (v. 13), cried ὠσαννὰ τῷ υἱῷ Δαβίδ. See the 
interesting narrative of Hegesippus preserved by Eusebius ii. 23, 
and note above on Luke xxiil. 34, whence it is evident that St. 
James, at his martyrdom, had a lively remembrance of our Lord’s 
words and actions at His death at the Passover about thirty years 
before. 

90. Ἦσαν δέ τινες Ἕλληνες] Gentile proselyles; like the 
Eunuch in the Acts of the Apostles (Acts viii. 27. ΟΡ. Acts xiii, 
43), who came up to Jerusalem to worship. ‘‘ Commodé ergo et 
h. 1. Proselyti simpliciter dici potuerunt“EAAnves.”” (Kuin.) 

Observe that the young ass, brought to Him by two disciples, 
iypified the Gentile world coming to Christ. See on Matt. xxi. 

5 A A 
Gn) "Ὁ φιλῶν τὴν ψυχὴν αὐτοῦ ἀπολέσει αὐτήν' καὶ ὁ 

) 33 Ὃ δὲ ᾿]ησοῦς ἀπεκρίνατο αὐτοῖς λέγων, ᾿Ελήλυθεν ἡ ὥρα ἵνα δοξασθῇ 
(ος) “᾿Αμὴν ἀμὴν λέγω ὑμῖν, ἐὰν μὴ ὁ κόκκος τοῦ 

σίτου πεσὼν εἰς τὴν γῆν ἀποθάνῃ, αὐτὸς μόνος μένει: ἐὰν δὲ ἀποθάνῃ, πολὺν Sah τῆς, 
n Matt. 10, 29. 

25 

e Luke 9. 24. 
& 17. 33. 

2—7. Mark xi. 2—7. And now in the next verses (20, 21) we 
see Gentiles, brought by two disciples, and coming to Him. Thus 
the type is explained by the Antitype. Thus, when our Lord had 
withered the leafy Fig-tree, He went up to Jerusalem and the 
Temple, typified by the Fig-tree. (See Matt. xxi. 19, 20. Mark 
xi. 13—20.) 

The Jews seek to kill Jesus, and the Greeks seek to see Him. 
But the Apostles who laid their garments on the colt and who 
bring these Greeks to Jesus—are Jews. Now, therefore, the two 
walls—that is, the wall of the Circumcision and that of the Un- 
circumcision—are coming together in the one Corner-stone, Christ 
Jesus, and Jew and Greek are meeting together in the one faith of 
Christ, with a kiss of peace. 

21. προσῆλθον Φιλίππῳ] These Greeks come to Philip, and 
he to Andrew, and they together came to Jesus (one would not 
come alone), a proof of reverence and awe for Jesus, after the 
stupendous miracle He had just wrought. 

— τῆς Γαλιλαίάς] Galilee of the Gentiles, and therefore a 
very fit person to bring ¢iem to Christ. 

— θέλομεν] we desire. See above, vi. 21. 
28. ἐλήλυθεν ἡ ὥρα] the hour is come. Before, He had 

charged His Apostles, ‘Go ye not into the way of the Gentiles.” 
(Matt. x. 5. Cp. also Matt. xv. 24.) But now the case is altered, 
and He was about soon to give a general commission to His 
Apostles. ‘Go and teach all nations.’ (Matt. xxviii. 19.) He 
foresaw that many of the Gentiles would believe after His Passion 
and Resurrection; and on this occasion of the Greeks wishing to 
see Him, He beheld the firstfruits of the harvest of the Gentiles, 
and He speaks of Himself as of a grain sown in the earth, and 
ripening into a spiritual Harvest of believers, who were to spring 
up from Him after His death, burial, and resurrection. 

24. ἐὰν μὴ ὃ κόκκος} unless the grain of wheat fall into the 
earth and die, it abideth alone, but if it die, it heareth much 
Jruit. He compares Himself to a grain of corn, which would be 
buried by the unbelief of the Jews, but would fructify in the faith 
of the Gentiles. (4ug., Chrys.) As much as to say: The Jews 
desire to kill Me; but the Gentiles desire to see Me. My hour 
is come. I will comply with the desire of the Jews, that I may 
comply with that of the Gentiles. I will die, that they may live. 
My death will be their birth. As when a grain of corn is sown 
and dies in the earth it bears much fruit, so My death will yield an 
abundant harvest. If this is true of a grain of corn, how much 
more so of Me, Whose death 15 the cause of life ! 

When I have died and have raised Myself from the dead, 
then will My power be much more manifest, and the world will 
believe in Me as God. 

In another sense, also, Christ’s death is the cause of life. He 
dies and rises from the dead, and becomes the ‘*Jirs(fruits of 
them that slept. For a3 in Adam all die, even so in Christ all 
shall be made alive;’’ and therefore, from this saying of our 
Lord St. Paul derives His argument on the Resurrection. 1 Cor. 
xv. 36. 

25. Ὁ φιλῶν τὴν ψυχὴν αὐτοῦ] He that loveth his life shall 
lose it. See Matt. x. 39; xvi. 25. Luke ix. 24; xvii. 33. As 
much as to say, As I give My life for you, so you must be ready 

Ὁ Ὁ 



JOUN XI. 26—86. 

A Ν Ν 3 ον ἐδ fol , ΄ > ζ ‘ 5» λάξ ΦῈΨ 4 
μισῶν τὴν ψυχὴν αὐτοῦ ἐν τῷ κόσμῳ τούτῳ εἰς ζωὴν αἰώνιον φυλάξει αὐτήν. 

och. 14. 8, 
& 17. 24. 
1 Thess. 4. 17. 
peh. 11. 3. 
Δ 17. 24. | (ης 
2 Cor, 5. 8. 
Phil, 1. 23 . ν ΄ 3 ΔΝ ὃ Ν ἴω > > ‘ ο 4 

| Thess. 4, 17,13, ὥρας ταύτης" ἀλλὰ διὰ τοῦτο ἦλθον εἰς τὴν ὥραν ταύτην. 
2 Τίπι. 2. 12. 

qch. 16. 11. 

h. 3. 14, 31 νυν ὁ ἃ με ΄ » ΄ ν 
eS νυν ὁ αρχων του κόσμου τούτου ἐκβληθήσεται ἔξω. 
Ίσα. 68. 10, 1. 2 a a ἽΝ ελκύ η 5 

Rom. 1. 16. εκ της γης παντας ελκυσω προς εµαυτον. 
Cor. 1. 23, 24. γον θανάτῳ ἤμελλεν ἀποθνήσ κειν. 

2 Sam. 7. 13. 
Ps. 89. 29, 36. 
& 110. 4. 
Isa, 9, 6, 7. 
Ezek. 37. 25. 
Dan. 2. 44. 
& 7. 14, 27. 
tech. 1. 9, 

a 5 > a a 
σον σοῦ τὸ ὄνομα. Ἦλθεν οὖν φωνὴ ἐκ τοῦ οὐρανοῦ, Kat ἐδόξασα, καὶ 
ὃ aa 99 ο > ιά λ ce ‘ ΔΝ 5 , ” Ν ’, 

οξάσω. οὖν ὄχλος ὁ ἑστὼς καὶ ἀκούσας ἔλεγε βροντὴν γεγονέναι" 
» ν» > “ ’ 

ἔλεγον, «Αγγελος αὐτῷ λελάληκεν. 
> me ‘ ν id > Ἂν, ος Lal 

ἐμὲ ἡ φωνὴ αὕτη γέγονεν, ἀλλὰ Ov ὑμᾶς. 

η Ν ’ Lal ΔΝ ο > a“ 

(3) % ο᾽Εὰν ἐμοί τις διακονῇ, ἐμοὶ ἀκολουθείτω' καὶ ὅπου εἰμὶ ἐγὼ, " ἐκεῖ καὶ 
ε , ε ϑι ¥ Ἂ, Bie > ΔΝ ζωὴ ΄ -Ἐ ε ΄ 6 διάκονος 6 ἐμὸς ἔσται: καὶ ἐάν τις ἐμοὶ διακονῇ, τιμήσει αὐτὸν ὁ Πατήρ. 

ην) 7 Nov ε la , 4 A , » ξ ΤΠ , es , > A ἵν ἡ ψυχή μου τετάρακται καὶ τί εἴπω ; Πάτερ, σῶσόν με ἐκ τῆς 
108 9 — , 

κ.) 8 Πάτερ, δόξα- 

πάλιν 
ἄλλοι 

δ Απεκρίθη ὁ ᾿]ησοῦς καὶ εἶπεν, Οὐ οὐ 
Ἱ Νῦν κρίσις ἐστὶ τοῦ κόσμου τούτου" 

2" Κἀγὼ ἐὰν ὑψωθῶ 
% Τοῦτο δὲ ἔλεγε σημαίνων ποίῳ 

> ’ > “ ε 5 cal , 9 

55 Απεκρίθη αὐτῷ 6 ὄχλος, Ἡμεῖς ἠκούσαμεν ἐκ τοῦ νόµου, ὅτι ὁ Χριστὸς 
’ 3 Ν .” ‘\ A Ν ων ν aA ε A ‘ εν lal 5 μένει εἰς τὸν αἰῶνα: καὶ πῶς σὺ λέγεις, Ὅτι δεῖ ὑψωθῆναι τὸν Υἱὸν τοῦ ἀν- 

0 , » > a ε εν a 3 0 ΄ 35 t > > > a ες 5 an 

ρώπου ; τίς ἐστιν οὗτος ὁ Υἱὸς τοῦ ἀνθρώπου ; Εἶπεν οὖν αὐτοῖς ὁ ᾿Γησοῦς, 
η Ξ Ξ 
Ἔτι μικρὸν χρόνον τὸ φῶς μεθ᾽ ὑμῶν ἐστι. 

tol 9 Ν lal »” ν 

περιπατειτε εως το φώς εχετε, ινα 
Ν , ε lal , A AE “ > A , > ον Μα 7) 

μὴ σκοτία ὑμᾶς καταλάβῃ: καὶ ὁ περιπατῶν ἐν τῇ σκοτίᾳ οὐκ οἷδε ποῦ ὑπάγει. 
26 “ Ν a » , > Ν a A en Ν , Έως τὸ φῶς έχετε, πιστεύετε εἰς τὸ φώς, Wa υἱοὶ φωτὸς γένησθε. 

to die for Me; and as I bear fruit by dying, so will you. Love 
not thy life in Time, lest thou lose it in Eternity. (Cp. Aug.) 

— ὁ μισῶν τὴν ψυχὴν αὐτοῦ] he who haleth his life in this 
world shall guard it unto life eternal. le who does not give 
way to the temptations of sinful lusts, but crucifies his appetites, 
when they rebel against God, shall live for evermore. (Chrys-) 

26. ἐὰν ἐμοί τις διακονῇ} If a man is a minister (διάκονυς, 
servant) to Me, let him follow Me. If a man seeks not his own 
things, but Mine, and walks in My ways and not in his own, and 
does all his good works, not for his own glory but for Mine, let 
him be ready to die, as I am, and his reward shall be to be where 
I am, that is, in heaven, Therefore let us not love our lives, nor 
the things of earth, but of heaven. Thither let us ascend in heart 
and mind, and dwell with Christ. (Theoph., πι, Chrys.) 
— ὅπου εἰμὶ ἐγὼ, ἐκεῖ καὶ ὁ διάκονος ὁ ἐμός] where Iam, 

there shall My minister be. These words were remarkably ful- 
filled in St. Stephen, one of the first διάκονοι, or deacons, and the 
first martyr. He followed Christ ; he imitated Christ in a signal 
manner in his death ; and doubtless will be ever with Christ. See 
below on Acts vii. 59, G0. : 

27. 7 ψυχή µου τετάρακται] My soul is troubled. In these 
and the following words we see proofs of His Humanity. Our 
Lord was liable to human infirmities, and as Man He clung to life. 
Christ’s body was free from sin; but if His body had been exempt 
from the necessities of Ilumanity, it would not have been body. 
There was nothing sinful in this, any more than there is in hunger 
or in sleep; but He controls and corrects this human longing for 
life, and says, "" For this cause came I to ¢his howr,’”’—that is, to 
the hour of death, for the redemption of the world. Thus He 
teaches, that we must not endeavour to fly from troubie or from 
death for the truth’s sake; and by saying, “ Glorify Thy name,” He 
teaches us that the cross is the road to glory. Sce above, xi. 33; 
below, xiii. 21; and Matt. xxvi. 41. 

29. βροντήν] thunder. An evidence of St. John’s veracity, 
not concealing the doud/s of the people. If the Evangelists had 
wished to deceive, they might perhaps have related that thunder 
was a voice from heaven to Christ, but they would never have 
related that any one said, that a voice to Christ was thunder. 

80, 91. Νῦν κρίσις ἐστὶ τοῦ κόσμου τούτου" viv ὁ ἄρχων τ. 
κόσμου τ. ἐκβληθήσεται] Now is the season of judgment, by which 
men will be tried, tested, sifted. One man will be discerned 
from another, as the chaff from the wheat by winnowing. 

The Prince of this world is the Prince of the evil who dwell 
in the world; not that*he is the Lord of the world. 

Formerly, the Devil possessed the human race, and reigned 
in the hearts of the unbelieving, and beguiled them to forsake the 
Creator, and worship the creature, and held them captive in his 
chains. But now, by faith in Christ, and by the efficacy of His 
blood, and by the virtue of His Resurrection and Ascension, mul- 
titudes have been delivered from the Devil by Christ, Who has 
bound the strong man and spoiled him of his goods. (Mark iii. 
27.) 

We are not to suppose, that the Devil is as yet finally van- 

quished, or that he does not continue to tempt men, now that he 
is cast out. No: he never ceases to tempt us; but it is one thing 
for him to reign within us, and another to assail us from without. 
And now, if we follow the Apostle’s advice, he cannot hurt us 
(1 Thess. v. 8); and if he does hurt us, we have One at hand to 
heal us (1 John ii. 1, 2). The Devil has been cast out from us ; 
let us not give place to him; let us ποί call him back to dwell 
within us. (Theoph., Aug.) 

82. ἐὰν ὑψωθώ] if I be lifted up from the carth. A prophecy 
(ο be interpreted by the event (cp. iii. 14) ; compare the prophecy 
concerning St. Peter, xxi. 18. 

— πάντας ἑλκύσω] 1 will draw all to Myself. We had said 
before, that none can come to Him, but whom the Father draws. 
(John vi. 44.) When the Father draws, the Son draws. By the 
word ‘ drawing,’ He intimates that we are by nature bound and 
held in chains by a tyrant, and that we cannot escape from the 
Devil’s bondage and approach Christ, of ourselves. ( Chrys.) 

84, ἠκούσαμεν ἐκ τοῦ νόμου] we heard out of the Law, that 
Christ abideth for ever. And yet they had the Prophet Isaiah 
predicting the death of the Messiah (liii. 7). Christ shows them 
that He would both suffer, and abide for ever (Chrys.) ; as the light 
of the sun is withdrawn, and then rises again. 

It is no wonder, that the Jews were not able to believe, 
because in their pride they desired to establish their own righte- 
ousness, and would not submit themselves to God’s righteousness. 
(Rom. x. 3.) When we read, therefore, that they “ could not 
believe,’’ let us understand that they wou/d not believe. (Aug.) 

Some are clated to presumption by too much confidence in 
their own will; and others are cast down into recklessness by too 
much diffidence. The former say, ‘‘ Why do we pray to be de- 
livered from temptation, which is in our own power?” Others 
say, ‘* Why do we endeavour to live well, which is only in God’s 
power?” Ο Lord, Our Father, which art in heaven, do not 
Thou lead us into either of these two temptations, but “ deliver us 
from the Evil one.’ On the one hand, if we are self-confident 
with Peter, let us listen to the Lord’s words,—“ J have prayed for 
thee, Peter, that thy faith fail not” (Luke xxii. 32), lest we 
imagine that our faith is so much dependent on our own free-will 
as not to need divine grace. On the other hand, if we doubt and 
despond, let us hear the Evangelist St. John saying,—‘‘ He gave 
them power to become the sons of God’’ (John i. 12), lest we 
imagine that it is not at all in our own power to believe. In both 
respects let us acknowledge God’s goodness (i.e. both for our own 
power and for His grace), Let us bless Him that fle gives us 
power, and let us pray to Him lest our weakness fail; and in all 
things, ‘he that gloricth, let him not glory in himself, but in the 
Lord.” (2 Cor. x. 17.) 

85. τὸ φῶς μεθ᾽ ὑμῶν] For μεθ᾽ ὑμῶν, some MSS. (B, Ὁ, K, L, 
M, Ν, X, and several Cursives and Versions) have ἐν ὑμῖν, which 
may perhaps be the right reading, and then the ἐν is equivalent to 
in the midst of you, or in your presence. See xv. 24. 1 Cor. 
vi. 2. 



JOUN ΧΙ]. 87—50. XIII. 1. - 333 

nia > a - 
Ταῦτα ἐλάλησεν ὁ ᾿Γησοῦς, καὶ ἀπελθὼν ἐκρύβη ἀπ᾽ αὐτῶν. 
Ἵ Τοσαῦτα δὲ αὐτοῦ σημεῖα πεποιηκότος ἔμπροσθεν αὐτῶν οὐκ ἐπίστευον 

> B φ ε wn A A > . 
εἰς αὐτὸν, Ὁ "ἵνα ὃ λόγος Ἡσαΐου τοῦ προφήτου πληρωθῇ ov εἶπε, Κύριε, "15. 43,1. 

’ 5 la a > a ε aA ‘ ε , , ’ > τίς ἐπίστευσε τῇ ἀκοῇ ἡμῶν; καὶ ὁ βραχίων Κυρίου τίνι ἄπεκα- 
9 οἱ > bY ον ε fh λύφθη,; (7) ὃ Διὰ τοῦτο οὐκ ἠδύναντο πιστεύειν, ὅτι πάλιν εἶπεν Ἡσαΐας, 

Ὁ cal ‘ αἱ . 

40 ΥΠετύφλωκεν αὐτῶν τοὺς ὀφθαλμοὺς, καὶ πεπώρωκεν αὐτῶν τὴν ν Τα. 6. 9110. η Matt. 13. 14, 15. 
, Be κο a > ἫΝ λ te ο a Mark 4. 12. 

καρδίαν ινα (7) ἴδωσι τοις ὀφθαλμοῖς, και νοησωσι τη) καρδίᾳ, uke ἢ 10. 

\ a ἣν» 4. > ΄ 110 a > ε he cts 28. 26. 
και ἐπιστραφῶσι, και ιασωμαι αυτους. (:) 41 Ταῦτα ειπεν Hoaias, Ὃ ας 

ο > n \ ΄ a a 9 
“Ore εἶδε τὴν δόξαν αὐτοῦ, καὶ ἐλάλησε περὶ αὐτοῦ. * ὅμως μέντοι καὶ ἐκ w Isa. 6. 1--5. 

Lal . / Ν > ’ > > / > ἣ Χ Ν 4 , > 

τῶν ἀρχόντων πολλοὶ ἐπίστευσαν εἰς αὐτόν' ἀλλὰ διὰ τοὺς Φαρισαίους οὐχ χ οἱ. τ. 13. 
ε rv ΄ 7 ak ον , ΄ 43 y . ΄ 9 Ἣ 5 sé reper eS 

ὦμο ὄγουν, ἵνα μὴ απορια σοι γένωνται. γάπησαν γὰρ τὴν δόξαν * } 1,15. 
- , rn 3 a an 

τῶν ἀνθρώπων μᾶλλον ἤπερ τὴν δόξαν τοῦ Θεοῦ. 
111 44 22 ο δὲ ” Ν > ε ΄ 3 τν > , 3 (+) Τησοῦς δὲ ἔκραξε καὶ εἶπεν, Ὃ πιστεύων εἰς ἐμὲ οὐ πιστεύει εἰς 21 Pet. 1.21. 

45 > Ν 3 3 3 κ , - , Ξ er a “A > ἣν, ο) ‘ y , a h. 0 30 8, 

εμε, ΙΒ εἰς τὸν DE es μα. θεωρῶν ἐμὲ θεωρεῖ τὸν πέμψαντά µε. ach, 10 80, 98 
2 κ a ν᾿ 3 7 a ε ΄ > αι Nass: 9... 

(09) “ Ἠγὼ φῶς εἰς τὸν κόσμον ἐλήλυθα, ἵνα πᾶς 6 πιστεύων εἰς ἐμὲ ἐν γιος Ὁ ν 
rn ΄ x ΄ 47 ς Κ ees , > , a ε ΄ Ν \ & 17. 21—23. 

τῇ σκοτίᾳ μὴ μείνῃ. at ἐὰν τίς μου ἀκούσῃ τῶν ῥημάτων καὶ μὴ φυ- ναι 1.1, δ.ο. 
, Foe, > ΄ ἈΠ ἢ > x > θ “ ΄ ‘ , > “Ὁ ἃ 8.19, & 8. 12. 

λάξῃ, ἐγὼ οὐ κρίνω αὐτόν: οὐ γὰρ ἦλθον wa κρίνω τὸν κόσμον, ἀλλ᾽ wa &9.5. 
, Ἂς , 48 ε 10 a 3 ΔΝ tS A , Ν κ ΄ ¥ h. 3. 17 

σώσω τὸν κόσμον. O ἀθετῶν ἐμὲ, καὶ μὴ λαμβάνων τὰ ῥήματά µου, ἔχει “ὁ 

τὸν κρίνοντα αὐτόν' “6 λόγος ὃν ἐλάλησα ἐκεῖνος κρινεῖ αὐτὸν ἐν τῇ ἐσχάτῃ acn.s.19. 
ορ 49e% SN > > a > ΒΝ 7 > 3 5 ΄ ‘ Mark 16. 10. 
ἡμέρᾳ: ὅτι ἐγὼ ἐξ ἐμαυτοῦ οὐκ ἐλάλησα: ἀλλ ὁ πέμψας με Πατὴρ, Lukes. is. 

3 , 5 ‘ , ’ μὰ ΔΝ ΄ ’ 

αὐτός μοι ἐντολὴν δέδωκεν τί εἴπω καὶ τί λαλήσω: 
ἵν : & 12. 47, 48. 

50 καὶ οἶδα ὅτι ' ἡ ἐντολὴ €°h. 8.36. ε 

& 14. 10. 
3 a Ν τω , 5 . Δ ἊΣ an Ee ‘ Ψ , ε \ 7 f ch. 3. 16, 17. 

αὐτοῦ ζωὴ αἰώνιός ἐστιν: ἃ οὖν λαλῶ ἐγὼ, καθὼς εἴρηκέ μοι ὁ Πατὴρ, οὕτω {ο ο ο iy 
La 40. 

λαλῶ. a Matt. 26. 1, 
r A a ο A ο a Mark 1. 1. 
ΧΙ. 1 "Πρὸ δὲ τῆς ἑορτῆς τοῦ πάσχα, εἰδὼς ὁ ᾿]ησοῦς ὅτι ἐλήλυθεν αὐτοῦ Luke 22:1. 

— ἕως] A, B, Ὁ, K, L, X, have ὡς here, and so A, B, D, | not once in St. Luke. But ἵπ St. John He is said κράξαι ἐν τῷ 
L, in v. 36, for ἕως. ἱερῷ twice (vii. 28. 37, and xi. 43): κραυγάσαι φωνῇ μεγάλῃ at 

97-43. Τοσαῦτα] The Holy Spirit, as it were, sums up the the raising of Lazarus from the dead, and lastly here. This was 
evidence and pronounces judgment in these verses. This is an His last cry as a Prophet to the world. Cp. Rev. vii. 2 and x. 3. 
appropriate characteristic of the last Gospel. St. John particularly appears to. dwell on the word κράζω (the 

39. οὐκ ἠδύναντο πιστεύειν they were not able to believe. It Hebr. ολο kara, ‘to κ ΕΕ 15), and κραυγή, as expressive 

was not possible for the prophets to utter what was false, but it of prophetical and evangelical teaching Ἐπ’ his Gospel and Book of 
was not, therefore, impossible for them to believe. For God | Revelation. And perhaps the τρία μυστήρια κραυγῆς (he three 
would not have prophesied as He did, if they had been about to | ™ysteries of crying) in the Epistle of St. John’s scholar S. Jgnatius 
believe. But why could they not believe? Because they were | (ad Ephes. 19), may mean the three great mysteries of Prophecy 
not willing to believe. (Chrys.) Because Almighty God “ gave | and Preaching; viz. as he explains them, the Virginity of Mary, 
them over to a reprobate mind,’ and, by a just retribution, her bearing of the child Jesus, and His Death. These Christian 
punished them with blindness for their sin in closing their eyes Verities were three great Mysteries of κραυγὴ, or erying aloud, 
(see v. 40). inasmuch as they were hidden from the world, and could never be 

40. Τετύφλωκεν] He hath blinded their eyes. St. John | discovered by hwman reason, and were distinguished from all 
gives a paraphrase of Isa. vi. 9. See above, v. 14, and Suren- | other Mysteries which are generally kept secret, or uttered in 
hus. p. 366. private to a few; but these were to be proclaimed aloud to the 

— ta μὴ ἴδωσι] that they should nol see. Our own sins are | whole World. 
the cause of God’s alienation from us, and of our own consequent — Ὁ πιστεύων] Our Lord speaks to those who believed, but 
suffering. (Isa. lix. 2. Hos. iv. 0.) See above, ix. 3. 39. would πο confess Him. See vv. 42, 43. 

41. ὅτε εἶδε τὴν δόξαν αὐτοῦ] when he beheld His glory. The 41. φυλάξῃ] So A, B, D, K, L, X.—Elz. πιστεύσῃ. 
Evangelist here says that Hsaias (Isa. vi. 1—9) saw the glory of 47, 48. ἐγὼ οὐ κρινω αὐτὸν--- λόγος ὃν ἐλάλησα] I am not 

the Son. St. Paul says (Acts xxviii. 25) that he heard the words | the cause of his destruction, but he himself is the cause, because 
of the Holy Spirit. There is one glory, therefore, of the Holy 1 he will not hear My word which will judge him at the last day. 

Trinity: and the glory of the Father is the glory of the Son, and | (Chrys.) 
is the glory of the Hol; Ghost. (Theoph.) The glory of the 47. ἦλθον ἵνα κρίνω] Now is the time of mercy; hereafter 
Ever-blessed Trinity appeared to Isaiah, when he heard the | will be the time of judgment. (Aug.) 

Angelic Holy, Holy, Holy (Isa. vi. 3); and the glory of the 48. ἐν τῇ ἐσχάτῃ ἡμέρᾳ] in the last day. Therefore the Re- 
Trinity is here called the Glory of Christ, because Christ is God. surrection and Universal Judement will be on the same day. 
(Cyril.) a § 

There is a remarkable resemblance to this passage in the Se ge καὶ τί λαλήσω] “ εἴπω de sermone brevi et muluo ; 
Book of Revelation (Rev. iv. 8—11), compared with Rev. ν. 12— 5 Ν dhe? 
14, where the Glory ascribed to the Holy Trinity, and the Wor- | λαλήσω de copioso ; Ἴ98 (amar), et 13] (dabhar), apud Hebr. 
ship paid to the Holy Trinity, is ascribed and paid to Christ; and | (Bengel.) 
is therefore a clear evidence of His Divinity. . 

A, B, L, M, X, have ὅτι here. Cu. XIII. 1. Πρὸ δὲ τῆς ἑορτῆς τοῦ πάσχα] The words πρὸ 

τῆς ἑορτῆς do not mean the day Lefore, for they were spoken on 

xii. 19.) A rebuke. (Cyril.) When Christ is said κράζειν, or the first day of unleavened bread ; but Sa that this act 

πραυγάζειν, doubtless there is a special emphasis in what He says. | Wa8 in(roductory to the Passover. ( Rae 30. ; ζ 

He is said only once in St. Matt. κράξαι (xxvii. 50), at His death ; — ἐλήλυθεν] A, B, K, L, M, X, and many Cursive MSS. 

and once, at the same time, in St. Mark xv. 39 he Heb. ν. 7); | have ἦλθεν, 

44. ἔκραξε] He cried aloud; contrary to His custom. (Matt. 
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ε ΄ 2 a 3 a / , Ν Ν , 5 , δ, 

ἡ ὥρα ἵνα μεταβῇ ἐκ τοῦ κόσμου τούτου πρὸς τὸν Πατέρα, ἀγαπήσας τοὺς 
ἰδίους τοὺς ἐν τῷ κόσμῳ εἰς τέλος ἠγάπησεν αὐτούς. 

b Luke 22. 3, ΘΝ 2 ὶ Hf 5 ο / » , > ν ε 
b Luke 22. 3 : (ix ) Καὶ δείπνου γενομένου, " τοῦ Διαβόλου ἤδη βεβλη οτος τὴν καρ 
Ας ii.o. Olav Ιούδα Σίμωνος ᾿Ισκαριώτου ἵνα αὐτὸν παραδῷ, (1) 3" εἰδὼς ὁ ᾿Ιησοῦς 
& 28, 13, A Ν a a a Ν 
ch. 3.35. ὅτι πάντα δέδωκεν αὐτῷ ὁ Πατὴρ εἰς τὰς χεῖρας, καὶ ὅτι ἀπὸ Θεοῦ ἐξῆλθε καὶ 
& 17. 3. No eon Nee 15\ 4.3.7 > ag? NALA Nie Δὲ \ πρὸς τὸν Θεὸν ὑπάγει, (~~) * ἐγείρεται ἐκ τοῦ δείπνου, καὶ τίθησι τὰ ἱμάτια, καὶ 

> 5 aA ¥ 
λαβὼν λέντιον διέζωσεν ἑαυτὸν, ὃ εἶτα βάλλει ὕδωρ εἰς τὸν νιπτῆρα, καὶ ἤρξατο 

fal a \ a 5 3 νίπτειν τοὺς πόδας τῶν μαθητῶν, καὶ ἐκμάσσειν τῷ λεντίῳ ᾧ ἦν διεζωσµένος. 
» > n a N A 

ὁ Ἔρχεται οὖν πρὸς Σίμωνα Πέτρον, καὶ λέγει αὐτῷ ἐκεῖνος, Κύριε, σὺ μοῦ 
΄ 9 ἊΣ 7? (0 > an . 9% > nA ἃ Pea a N > νίπτεις τοὺς πόδας ; 7 ̓Απεκρίθη ᾿Ιησοῦς καὶ εἶπεν αὐτῷ, Ὃ ἐγὼ ποιῶ σὺ οὐκ 
ἰὸ 3, ’ δὲ Ν lal 8 , > -“ / 5 Ν 4 ‘ 

οἰδας ἄρτι, γνώσῃ δὲ μετὰ ταῦτα. ° 4έγει αὐτῷ Πέτρος, Ov µη νίψῃς τους 
dch. 3, δ. ο a ΑΡ lor δ. πόδας µου εἰς τὸν αἰῶνα. ᾿Απεκρίθη αὐτῷ ὁ ᾿Τησοῦς, “᾿Εὰν μὴ νίψω σε, οὐκ 
Eph. 5. 26. ¥ ΄ Da fn 9 4ό ο Si, πέ Ku \ ν Ἢ Tit. 8. 5. ἔχεις µέρος μετ’ ἐμοῦ. έγει αὐτῷ Σίμων Πέτρος, Κύριε, μὴ τοὺς πόδας µου 

— ἵνα μεταβῇ] that He should pass. The word pascha here used 
signifies passing-by, ‘ transilus,’ μετάβασις. See on Matt. xxvi. 2; 
and the Evangelist seems to refer to this meaning, when he says 
that Jesus knew that the time had come, that He should pass to 
the Father. We is our true Passover (1 Cor. v. 7), for Whose 
sake the destroying Angel passes Ly us, and by whom we pass 
from the kingdom of the Evil one to the Kingdom of God, and 
from this world to a better. Cp. above on x. 40. 

2. δείπνου γενομένου when supper had begun. Our Lord had 
already reclined (see v. 12, ἀναπεσὼν πάλιν), and He rose from 
the couch to do this act (ο, 4). The reason of this seems to be, 
that He desired thus to show that the act itself was an extra- 
ordinary one, and not like that of the usual washing Lefore din- 
ner, but had a spiri/ual sense, that it was symbolical of a spi- 
ritual purification by love. See note, v. 10. 14. 34. The inha- 
bitants of Eastern countries bathed their bodies before they went 
out to dinner ; and when they had come to the house of enter- 
tainment, their feed were cleansed with water from the dust they 
might have contracted in the way thither, and that they might 
not soil the cushions of the couch on which they reclined at meat. 
Cp. Luke vii. 44, and Weis/ein, p. 929. 

The Jodily washing had already taken place before supper 
(cp. Luke vii. 44; xi. 38); the washing which Christ now per- 
formed was of another kind. It had a mystical meaning, and an 
enlarged reference to the well-being of the Church in all places 
and ages. This was specially the character of His actions which 
immediately preceded the Crucifixion, or accompanied it, or fol- 
lowed it during His forty days’ sojourn on earth. They are to be 
explained from the sequel. The clue to their interpretation may 
be found in His own words to St. Peter (v. 7), “ What 1 do, thou 
knowest not now; but thou shalt know hereafter.” 

— τοῦ Διαβόλου ἤδη βεβληκότος] when the devil had already 
put into the heart of Judas to betray Him. This is introduced 
to show that our Lord deigned to wash the feet of him who was 
about to betray Him, and proves the malice of the traitor when in 
the hands of Satan; such an act of condescension on Christ’s part 
could not move him from his purpose. (Crys.) He Who sitteth 
above the Cherubim washed the feet of Judas. 

3. εἰδὼς ὁ Ἰησοῦς Observe εἰδὼς repeated. Seev. 1. He 
knew that His hour was come; He knew that the Father had 
given all things into His hands. He was conscious of man’s in- 
gratitude and of His own glory; and yet He did what He did 
now. The Evangelist says this, in a spirit of astonishment at 
Christ’s humility, into Whose hands the Father had given all 
things, the traitor, and all His enemies and persecutors. (Cp. 
Chrys.) 

The traitor was delivered into the hands of Him Whom he 
betrayed ; and it was so ordered, under Christ’s controlling power, 
that from the evil done by the traitor, that good, which he de- 
signed not, was elicited by Christ. Our Lord knew what He 
Himself was doing for His friends, in patiently availing Himself 
of His enemies. The Father had so given all things into His 
hands; even the worst things, for good use of them. 

The Evangelist, being about to describe Christ’s humility, 
first speaks of His exaltation, in order that we may remember 
from what a height of glory and majesty He stooped down to do 
the work of a servant. God gave all things into His hands, and 
yet He washed the feet of His Disciples, even of Judas, whom 
He foreknew as about to betray Him. (Cp. Origen, Aug., Gregor. 
Moral. iii. ο, xii.) 

4. ἐγείρεται ἐκ τοῦ δείπνου] He riseth from the supper. Ob- 
serve ἐγείρεται, present tense, So τίθησι, βάλλει, ἔρχεται, 

λέγει: the whole is described and presented to the eye, with the 
graphic liveliness of a picture. He rises from ¢he supper. By 
the word δεῖπνον, St. John refers the reader’s mind to the 
δεῖπνον, the great δεῖπνον, the δεῖπνον Ἐυριακὺν, the Lord's 
Supper, just instituted by Christ, and described by the Ῥνου 
ceding Evangelists. The act now described took place soon after 
that Institution. 

— τιθησι τὰ ἱμάτια-- ἑαυτόν] He layeth aside His upper gar- 
ment (sce on Matt. xxvi. G5), and took a λέντιον (linteum), 
towel, and girded Himself. 

He did not wash them Jefore they had reclined, but after ; 
He then rises (Chrys., see on v, 2) and girds himself; that is, 
He uppears before them as a servant. Cp. Luke xii. 37 ; xvii. 8, 
where [le says, ‘* He shall gird Himself, and will come forth and 
serve them,” and “ gird thyself, and serve me, till I have eaten. 
Doth he thank that servant ?”” 

To wash the feet, was to perform a servile act, especially of 
women. See 1 Sam. xxy. 41, “ Let thine handmaid be a servant 
to wash the feet of thy servants.” Luke vii. 38. 1 Tim. v. 10. 
Schemoth Rabba, sect. 20, fol. 119, qualis est consuetudo omnis 
terra 7 Resp. Quisquis emit servos, ut se lavent, ungant, vestiant, 
gestent, et lucem praferant: vid. Lightfootus et Schoettgenius ad 
h. 1. Suet. Calig. ο. 26, nihilo reverentior leniorque erya se- 
nalum: gquosdam summis honoribus funclos—ad pedes stare 
succinctos linleo passus est. 

Each of these actions was symbolical. The Everlasting 
Worp, being in the form of God, divested Himself of His royal 
robe of heavenly dignity and glory, and “made Himself of no 
reputation, and took upon Him ¢he form of a servant” (Vhil. ii. 
7); and as He said Himself (Luke xxii. 27), ‘‘ I am among you 
as he that serveth.’”’ He pours out water to wash His disciples’ 
feet. He was about to pour out His d/ood to cleanse us from 
sin. He wipes the feet of His Disciples with the towel with 
which He was girded. He refreshes us by the Flesh with which 
He clothed Himself for our sakes. His Passion is our Purifica- 
tion. He commended to us humility by His example. We 
should have been lost for ever through pride, unless God, hum- 
bling Himself, had found us and saved us. (Luke xix. 10.) We 
had been lost, by following the pride of our Deceiver ; let us, 
now that we are found, follow the humility of our Saviour. (Cp. 
Aug.) On these incidents see Williams, Holy Week, pp. 392 
—420. 

5. βάλλει ὕδωρ εἰς τὸν νιπτῆρα] He poureth water into the 
bason. We does not employ any one else to do these menial 
works, but performs them all with His own Hand. (Chrys.) He 
alone cleanseth us from all sin. Cp. 1 John i. 7. 
— virrew τοὺς πόδας τῶν μαθητῶν] When the feet of the 

Disciples were washed by Christ, then it might be said that what 
was spoken prophetically of the Apostles was fulfilled, ‘ How 
beautiful are the feet of them that preach the Gospel of peace |) 
(Isa. lii. 7. Rom. x. 15.) (Origen.) 

6. σὺ μοῦ νίπτεις τοὺς πόδας;] Dost Thou, the Lord of all, 
wash the feet of me—thy unworthy servant? The pronouns σὺ 
and μοῦ are emphatic. 

7.°O ἐγὼ ποιῶ σὺ οὐκ οἶδας ἄρτι] What Iam doing, thou 
knowest not now, but thou shalt know hereafter. Our Lord thus 
intimates that there was something mystical in this act. See on 
v. 2. The word νίπτω is repeated eight times in these first four- 
teen verses. The Evangelist dwells upon it as containing a 
divine truth of great importance. ’ 

8. Οὐ μὴ-- εἰς τὸν αἰῶνα] On this phrase, see viii. 51, 52. 
— Ἐὰν μὴ νίψω σε, οὐκ ἔχεις µέρος μετ ἐμοῦ] If I wash 



JOHN XIII. 10—18. 

µόνον, ἀλλὰ καὶ τὰς χεῖρας, καὶ τὴν κεφαλήν. 

990 

“Ὁ > - ε 

© Λέγει αὐτῷ ὁ ᾿]ησοῦς, Ὁ «οἱ. 15.5. 
΄ ‘ ῳ 

λελουμένος οὐκ ἔχει χρείαν ἢ τοὺς πόδας νίψασθαι, ἀλλ᾽ ἔστι καθαρὸς ὅλος. 
Καὶ ὑμεῖς καθαροί ἐστε: ἀλλ᾽ οὐχὶ πάντες" |) 

9 a > Peet ΄, δ. ὦ 
διὰ τοῦτο εἶπεν, Οὐχὶ πάντες καθαροί ἐστε. 

f ver. 18. Γγῇδει γὰρ τὸν παραδιδόντα αὐτόν" 
η τω, ρ ch. 6. 64, 70, 71. 

18. 4. 

> “Ὁ. ΔΝ ” Ν ε , > A 5 A 

1 Ὅτε οὖν evupe τοὺς πόδας αὐτῶν, καὶ ἔλαβε τὰ ἱμάτια αὐτοῦ, ἀναπεσὼν 
> cn ΄ ΄ eon 116 re a - ) 

πάλιν εἶπεν αὐτοῖς, Γινώσκετε τί πεποίηκα ὑμῖν; (μμ) | 5 Ὑμεῖς φωνεῖτέ µε, 
ε , we: , Ν Lal 4 ον , 

ὁ διδάσκαλος, καὶ ὁ Κύριος, καὶ καλῶς λέγετε, εἰμὶ γάρ. 
Lal A ’ 

ἔνιψα ὑμῶν τοὺς πόδας, ὁ Κύριος καὶ ὁ διδάσκαλος, καὶ ὑμεῖς ὀφείλετε ἀλλήλων 
νίπτειν τοὺς πόδας. | | 

ὑμῖν, καὶ ὑμεῖς ποιῆτε. 
A A A > lal 

Gir)’ Apay ἀμὴν λέγω ὑμῖν, οὐκ ἔστι δοῦλος μείζων τοῦ κυρίου αὐτοῦ, 
οὐδὲ ἀπόστολος μείζων τοῦ πέμψαντος αὐτόν. 
> aN “A 3 , 

εστε εαν ποιητε αντα. 

g ver. 6, 9. 
ΤᾺ 14} ere ag’ Matt. 23, 8, 10. 

(2) MEL οὖν ἐγὼ pier io 
1 Pet. 5. 5, 

ε , Ν A en ν ‘ 5» Ν > , 

Υπόδειγμα γὰρ ἔδωκα ὑμῖν, ἵνα καθὼς ἐγὼ ἐποίησα ituke 22. 97. 

k ch. 15. 20. 

iy ee a Fe , Μα, 10. 34., 
71 Ei ταῦτα οἴδατε, µακάριοί buke 6. 40. 

1 James 1. 25. 

(2) 8 Οὐ περὶ πάντων ὑμῶν λέγω: ἐγὼ οἶδα οὓς ἐξελεξάμην' ἀλλ᾽ ἵνα ἡ 
γραφὴ πληρωθῇ, "‘O τρώγων per ἐμοῦ τὸν ἄρτον ἐπῆρεν ἐπ ἐμὲ τὴν mPs.41.9. 

(νίψω) thee not, thou hast no part with Me. If I wash not thy 
feet, i.e. if 1 cleanse not thy affections, so that thou mayest walk 
aright, thou hast no share in Me and My glory. (Origen.) The 
unholy cannot enter into the mansions above, but only they who 
have their conscience cleansed by love of Christ, and are sancti- 
fied by the Spirit in holy Baptism. (Cyri/.) 

10. Ὁ λελουμένος οὐκ ἔχει χρείαν ἢ τοὺς πόδας νίψασθαι 
These words cannot be understood of a bodily washing, they 
must be interpreted spiritually ; 

Observe the words λελουμένος and νίψασθαι. One total, the 
other partial. He that hath been Jathed by the waters of Bap- 
tism, λελουμένος λουτρῷ παλιγγενεσίας (Tit. iii. 5. Eph. v. 26. 
Heb. κ. 22), is wholly washed, and needeth not but to wash 
his feet. (Aug.) After he has been bathed, once for all, in the 
laver of regeneration in Baptism, his affections are sullied by in- 
tercourse with the world, and contract dust and mire in his daily 
walk amid the cares and pleasures of life, he must therefore wash 
his feet by repentance, and cleanse his affections ; ‘ for if we say 
that we have no sin, we deceive ourselves, and the truth is not in 
us; but if we confess our sins, He is faithful and just to forgive 
us our sins, and to cleanse us from all unrighteousness” (1 John 
i. ὃ, 9), 

He Who is ever making intercession for us (Heb. vii. 25), 
daily washes our feet; and we have daily need of washing our 
feet,—that is, of directing the paths of our spiritual steps, as we 
Sa in the Lord’s Prayer, ‘‘ Forgive us our trespasses ’’ (Matt. 
vi. 12). 

They who have been bathed with the Baptism of Christ, and 
have their feet washed by Him, have a capacity to receive the 
cleansing graces of the Holy Ghost. (Cp. Origen.) 

19. φωνεῖτέ µε, ὁ διδάσκαλος] ye call Me, Master. On this 
use of the nominative, see Luke xix. 29. 1 Sam. ix. 9, τὸν 
προφήτην ἐκάλει ὁ Aads, ὁ βλέπων. (Winer, p. 164.) 

14. Εἰ οὖν ἐγώ] If I then, your Lord and Master, washed 
your feet, ye also ought to wash one another's feet. Christ, as 
Lord, washed the feet of His servants; as Master or Teacher, 
He washed the feet of His Disciples, and gave them a lesson in 
both respects. Observe how the Word of God humbled Himself. 
Abraham gave water to the three men (Gen. xviii. 4) ; Joseph did 
the same to his brethren (Gen. xliii. 24); but neither of them did 
to them what Christ did to His Disciples. (Origen, who quotes 
Matt. xi. 29.) 

Ye ought to wash one another's feet. This is to be under- 
stood figuratively. (Origen.) Sometimes it is done, literally, 
when Christians receive their brethren in hospitality (1 Tim. v. 10). 
It is done spiritually when we confess our faults to each other 
(James ν. 16), and ask forgiveness one of another (Col. iii. 13). 
It is also done by those who are competent to teach others by 
Christian doctrine ; they wash their feet, and make them clean by 
leading them from the impure ways of sin into the path of God’s 
commandments. (Cp. Aug., Origen.) 

It has been asked by some,—Are we not bound to imitate 
Christ’s example, and to comply with His precept literally, in 
this particular? And if we are οί bound to do so in this case— 
why are we bound to imitate and obey Him in other respects 2 
Tf, after His example and command, we are justified in noé wash- 
ing one another's feet, may we not also decline to imitate and 
obey Him in other respects? Are we οί also at liberty to set aside 

His commandment, “ Take eat, this is My Body; drink ye all of 
this?’’ May we not, in short, abstain from the Holy Communion? 

What is the difference between the two cases ? 
The answer is: that the Holy Communion was instituted by 

Christ as {Λο means for conveying what is necessary to all for the 
attainment of a permanent end; that is to say, for the reception 
of spiritual grace, which is requisite for everlasting salvation. 
And it has ever been regarded and observed as such by the Apostles 
of Christ, and by the Universal Church in all time; and there- 
fore the administration and reception of the Holy Communion 
are things of universal and perpetual obligation, even to the end 
of Time. But this is not the case with the washing of feet. We 
do not find, that it was designed to be an instrument of conveying 
present grace for the attainment of future glory: or that it was 
ever regarded and observed as such by the Apostles and Apostolic 
Churches, who were the best Expositors of Christ’s words and 
actions. It is therefore not obligatory on Christians, as to the 
letter ; but all persons are ever bound to cherish the spiri¢ which 
is embodied in this act; that is, to demean themselves to one 
another in lowliness and love. Rom. xii. 9, 10. Gal. v. 13, 14. 
22. 1 Pet. vy. 5. 1 John iii. 10, 11. 14. 16. 18. 23; iv. 7, 8. 11. 
20, 21. 

On this point see Hooker, E. P. I. xv., and III. x., and III. 
xi, 15—18. 

Whatever was appointed and used by Christ or His Apostles 
(who were inspired by the Holy Ghost), for the attainment of 
necessary ends, ‘iat we must hold to be always necessary to be 
observed in the Church, even to the day of doom. 

18. Οὐ περὶ πάντων ὑμῶν λέγω] Iam not speaking of you all. 
For He had said, ‘‘ Ye are clean, but not al/”’ (xiii. 10, 11). Judas 
had been washed by Christ, but was not clean, as it is said, ‘* Let 
him that is filthy be filthy still’? (Rev. xxii. 11). The Eleven, 
when washed by Jesus, became more clean; but Judas, who was 
unclean, and into whom Satan had entered after the sop (xiii. 2) 
became more unclean. (Origen.) 
— ἐγὼ οἶδα οὓς ἐξελεξάμην] I know whom I chose. Cp. John 

vi. 71. He does not openly upbraid the traitor, but speaks to his 
conscience; in order to show him that He knows his secret 
thoughts, and to deter him from his sin against One who thus 
proves Himself to be God. 

— ἵνα ἡ γραφὴ πληρωθῇ] that the Scripture might have its 
Jull and final accomplishment. See on Matt.i. 22. S¢. Matthew's 
formula of quoting the Old Testament is ἵνα or ὅπως πληρωθῇ, 
or τότε ἐπληρώθη τὸ ῥηθὲν (“in order that what was spoken 
might be fulfilled’), which he uses fen times (i. 22; ii. 15. 17. 
23; iv. 14; viii. 17; xii. 17; xiii. 35; xxi. 4; xxvii. 9), and 
which is never used by St. Join, who employs the form ἵνα ἡ 
γραφὴ πληρωθῇ (in order that what is wriften might be fulfilled) 
Jour times (xiii. 18; xvii. 12; xix. 24. 36). 

St. Matthew wrote specially for the Jewish Nation, to whom 
the Old Testament was delivered viva voce; St. John wrote for 
those to whom it was a wrif/en volume. 
— Ὁ τρώγων μετ᾽ ἐμοῦ τὸν ἄρτον] Ps. xli.9. St. John gives 

a paraphrase of the text, which is, ‘he that eateth my bread.’ 
See above, xii. 39. This is said in order that we may not be 
irritated by injuries from our friends, when we remember what 
Christ suffered from one who ate of His bread in the Lord’s 
Supper. (Chrys. ibid. and Aug.) It is also corrective of the 



990 

neh. 14, 29, 190 
ΕΓ 

πτέρναν αὐτοῦ" 
& 16. 4. 

ῳ ’ 5 

πιστεύσητε ὅτι ἐγώ εἰμι. 
ο Matt. 10, 40 

JOHN XIII, 19—26. 

"Ar ἄρτι λέγω ὑμῖν πρὸ τοῦ γενέσθαι, ἵνα ὅταν γένηται 

(35) 39 5᾽Ααμὴν ἀμὴν λέγω ὑμῖν, Ὃ λαμβάνων ἐάν τινα πέμψω ἐμὲ λαμβάνει 

ὁ δὲ ἐμὲ λαμβάνων λαμβάνει τὸν πέμψαντά με. 

ch. 12. 27 13. 
Matt. 96. 21. ay 
Mark 14. 18 
Luke 22. 21. ὌΝ 

138} 23 4% x μα Me ae ar ~ ra 5- 2 Ὁ eS) a 9 
rch. 19. 26. ησοῦ, "ὃν ἠγάπα ὁ ᾿Ιησοῦς, 
& 20. 2. 

& 217,202 εἴη περὶ οὗ λέγει. 

9] Ρ π' lal > Ἂν ε “IE aA > , ϱ Lal ΄ ΔΌΣ ΄ a 

) ατα εἰπὼν ὁ ᾿[ησοῦς ἐταράχθη τῷ πνεύματι, καὶ ἐμαρτύρησε καὶ 
> > a > ‘ id 2 A 4 es > ε tol ΄ 

εἶπεν, ᾽Αμὴν ἀμὴν λέγω ὑμῖν, ὅτι εἷς ἐξ ὑμῶν παραδώσει µε. 
ο. > ἣν. κί ΄ ε er ΄ ὦ , 

=) 5 Ἔβλεπον οὖν εἰς ἀλλήλους οἱ μαθηταὶ ἀπορούμενοι περὶ τίνος λέγει. 
΄ a a a - a 

ἀνακείμενος εἷς ἐκ τῶν μαθητών αὐτοῦ ἐν τῷ κόλπῳ τοῦ 
΄ > ΄ ΄ , ΄ὕ͵ , * νεύει οὖν τούτῳ Σίμων Πέτρος πυθέσθαι τίς ἂν 

95? ‘ δὲ > aA 9 3. δὶς Ν a a 2 A 
Ἐπιπεσὼν δὲ ἐκεῖνος οὕτως ἐπὶ τὸ στῆθος τοῦ ᾿]ησοῦ 

> Lal "ἢ 3 191 » , lal > “A 

λέγει αὐτῷ, Κύριε, τίς ἐστιν; (12) “5 ᾽Αποκρίνεται 6 ᾿]ησοῦς, ᾿Εκεϊνός ἐστιν, 
ᾧ ἐγὼ βάψας τὸ ψωμίον ἐπιδώσω" Kal ἐμβάψας τὸ ψωμίον δίδωσιν ᾿Τούδᾳ 

spirit of ambition and rivalry which showed itself in the Twelve 
at this time, among whom there was a strife who of them should 
be greatest (Luke xxii. 24); and it inculeates humility and love 
as the fittest accompaniments of that holy Feast. 

Ile says ὁ τρώγων μετ᾽ ἐμοῦ τὸν ἄρτον, He that eateth with 
Me the Bread, the Sacramental Bread of the Holy Eucharist. 
(Cp. John vi. 54. 56. 58.) They (says Aug.), whom Christ had 
chosen, ate the Lord, Who is the Bread; Judas ate the Bread of 
the Lord (“ΠῚ manducabant panem Dominum, ille panem Domini, 
contra Dominum”’). They ate Life; he ate Punishment ; for 
the Apostle says (1 Cor. xi. 29), ‘‘ He that eateth unworthily 
eateth to himself damnation.’”’ Peter and Judas received of one 
bread. Peter received it unto life; Judas unto death. (Cp. 
2 Cor. ii. 16.) 

Our Lord here refers to the Holy Communion just instituted 
by Himself. 54. John does not describe the Institution of that 
Sacrament, because it had been already fully described in the 
preceding Gospels. His silence in this particular respect, as in 
many others, is an eloquent testimony to the completeness of 
their accounts. He supposes their Gospels to be familiar to his 
readers; and writes accordingly. At the time when he wrote, 
the Holy Communion had been administered many years. And 
by that administration the history of its Institution was kept alive 
in the minds of all Christians. In all probability, the Evangelic 
history of its Institution formed part of the Ritual of its celebra- 
tion. Then therefore the time was come, when our Lord’s pro- 
phelical teaching concerning the Holy Eucharist could be fully 
anderstood. Hence the fitness of the insertion of that teaching 
in the Gospel of δή. John, in the sixth chapter (ου. 27—71). 

Our Lord appears to refer here to what He had said before, 
as St. John records in that chapter. Compare v. 18 here with 
what He had said vi. 70, ‘‘ Have I not chosen you twelve, and 
one of you is a devil? He spake concerning Judas Iscariot, 
Simon’s son, who would betray Him, being one of the Twelve.” 
Thus He connects the Institution of the Holy Communion in the 
upper room at Jerusalem, with His prophetic discourse concerning 
it in the Synagogue at Capernaum. See above, p. 302, 303. 

In this inmost eventful part of the history of our Lord’s 
Ministry, St. John makes his own si/ence a more emphatic com- 
ment of approval on the narratives of the preceding Evangelists, 
by not recording a single action of our Lord on the Monday, 
‘Tuesday, or Wednesday of Passion Week. He passes at once 
from the Triumphal Entry on Sunday to the Paschal Meal on 
Thursday Evening. See xii. 12; xiii. 1. 

20. ΄Ο λαμβάνων] He that receiveth whom I send, receiveth 
Me. An answer to the secret thoughts of His hearers, perhaps 
of Judas, and of others in all time. If one whom Thou hast 
chosen (v. 18) will betray Thee,—if one who eats Thy Sacra- 
mental bread with Thee will lift up his heel against Thee,—why 
didst Thou choose him? Why (might Judas think) didst Thou 
choose me ? οἱ 

Do not suppose that My purpose has been frustrated even in 
his ministry. Whosoever receives My Apostle in My Name,— 
even though he be a traitor,—receiveth Me. Here is an answer 
to the objection derived from Christ’s choice of Judas. Here is a 
consolation to the Church in all ages, when evil men bear rule in 
her communion. See on Matt. x. 4. 

21. ἐταράχθη τῷ πνεύματι] He was troubled in spirit. See on 
John xi. 33. He thought on the ingratitude and treachery of 
Judas and of his consequent doom; and He was now about to reveal 
the Traitor whom He had foreknown in His own mind, but had 
not yet disclosed to His Apostles. He was troubled by feelings 
of pity for him. Human infirmity was troubled in Him by a 
prospect of the violence that awaited Himself, and was now about 

to assail Him. Christ, Who transtigured the body of our humility 
to be like to His glory (Phil. iii. 21), transfigured into Himself the 
alfection of our weakness through compassion for us; and when 
by His own will He is troubled, He consoles us who are troubled 
against our will. Away then with the arguments of Philosophers, 
who say that a wise man is not liable to be troubled. Let the 
soul of the Christian be troubled with fear lest others perish, with 
sorrow when others perish, with desire that others may not perish, 
with joy when others are saved from perishing, with fear lest we 
ourselves perish, with sorrow because we are absent from Christ. 
And let us not despair when we are troubled by a prospect of 
death ; for Christ was troubled by it. Thus He cheers infirm 
members in His Body, the Church, by the voluntary example of 
His own infirmity; thus He encourages Christians, if they find 
themselves troubled by the prospect of death, and invites them 
to look to Him, and not to suppose themselves reprobate, if they 
are troubled as He was. (Cp. Aug.) 

22. ἀπορούμενοι περὶ τίνος λέγει] being in doubt about whom 
He spake. See Matt. xxvi. 21,22. Mark xiv. 18 Luke xxii. 23. 
They were not conscious of such a sin in themselves or others, but 
they believed the judgment of Christ to be more credible than 
their own thoughts. (Chrys.) 

23. ἀνακείμενος cis] there was reclining at meat on Jesus’ 
bosom one of His disciples, whom Jesus loved. This disciple was 
reclining on the bosom of Jesus, as He reclined at the table. See 
Luke xvi. 22. Thus St. John speaks of himself. Cp. xx. 2; 
xxi. 7.20. He Who loved all His Disciples, loved him especially, 
and made him lean on His bosom at supper; perhaps, in order 
that He might specially commend to us the Gospel which He was 
about to deliver by St. John (Aug.), in which we have divine 
teaching on the Holy Eucharist, then instituted. See on vi. 51, 71. 

St. John does not speak of himself by name, but in the third 
person; so St. Paul of himself (2 Cor. xii. 2). St. John was 
writing for the whole world, and by mentioning his own name he 
might have made his name celebrated in the world ; but he shuns 
the mention of hisown name. “ Optabilius est amari ab Jesu, 
quam nomine proprio celebrari.”’ (Beng.) 

Tf thou desirest to be loved by Jesus, and to recline on the 
bosom of Jesus, and to know divine mysteries, imitate the inno- 
cence, and meekness, and gentleness, the modesty and simplicity 
of St. John; and receive those divine words which the Evangelist, 
who leaned on His bosom at supper, drank in from the mouth of 
Christ. (Cp. Theoph.) 

94. πυθέσθαι τίς ἂν εἴη] So Elz. with A, D, E, F, G, K, M, 
S, U, 4, A; but B, C, L, N, X have καὶ λέγει αὐτῷ εἰπέ τίς ἐστι. 

25. ᾿Ἐπιπεσών] Having leant back upon His breast. So A, 
C**, Ὁ, E, F, 6, H, Μ, S, U, A, A. Some MSS. (B, C*, K, 
L, X) have ἀναπεσών. John was already reclining ἐν τῷ κόλπο», 
on the Losom (v. 23), but he now /eant back more closely ἐπὶ τὸ 
στῆθος, on His breast, and whispered the question into the ear of 
His Master. Distinguish κόλπος and στῆθος. Cp. xxi. 20. 

It appears from this chapter that our Lord Himself and His 
disciples did not sit nor kneel at the Holy Communion, but reclined ; 

Hence arises the question, On what grounds do Christian 
Churches now require persons to do what our Lord did not do, 
i.e. to kneel at the Lord’s Table? And on what ground do they 
celebrate the Lord’s Supper at a different time of day from that 
on which He celebrated it at its first institution ? 

For a reply to these inquiries, which have led to conflicts in 
the Church in our own land, see Hooker, 111. x. xi., and Bp. 
Sanderson, Lectures on Conscience, Lect. iii. § 19, vol. iv. pp. 
55. 278, and vol. ii. 136. 159; iii. 285, 301. 
— οὕτως] See iv. 6. 
96. ψωμίον] the sop—which He held in His hand. ψωωίον 
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(from Yaw, rado, frango) is used by LXX for np (path), ‘ frus- 
tam,’ @ morsel. (Jud. xix. 5. Ruth ii. 14.) In the N. T. it is 
only used by St. John here and 27.30. It is now the usual word 
(ψωμὶ) in Greece for bread,—as Wap) (ὀψάριον), a word used only 
by St. John in N. T. (vi. 9. 11; xxi. 9, 10. 13), is the common 
word for fish. 

Ψωμίον non tantim de frustulo panis adhibetur (et sic ἢ. 1. 
Vulg. Syrus et Arabs hoc vocabulum intellexerunt), sed et omnis 
generis esculentorum frusta, sive buccellas designat. Schol. Hom. 
Odys. . 374, Ywpot σάρκες, µέλη. In versione Alexandrina Job. 
xxii. 7, ψωμὸς respondet Hebr. ond panis.. Suidas: ψωμός" 6 

ἄρτος. Etiam yerbum ψωμίζειν quo Alexandrini interpretes ex- 
presserunt Hebraicum 52x Num. xi. 4. 18. Deut. viii. 3. 16. 
Prov. xxv. 21, notat omnino: vescendum cibum prebere, nulrire. 
Hesychius: ψωμιεῖ" τρέφει. (Kuin.) Cp. 1 Cor. xiii. 3. 

To give a ψωμίον at an Eastern Repast was an ordinary mark 
of friendship, and would not have attracted any attention. It 
was in this case like our Lord’s word to Judas, ἑταῖρε (Matt. 
xxvi. 50). 

It has been supposed by some, that as John was doubtless 
next our Lord, on His right hand (vv. 23. 25), so Judas was on 
His left hand. (Cp. Matt. xxv. 33, 34. Luke xxiii. 33.) Cer- 
tainly Judas must have been very near Jesus; for no one could 
have heard the reply. (Matt. xxvi. 25.) 

We are not to suppose that when Judas received the sop 
he received the Body of Christ, says Aug., for Christ had already 
distributed to all the Sacrament of His Body and Blood, and 
among them to Judas, as St. Luke relates (xxii. 19—21). The 
act of giving the sop was one of kindness, Judas, though ad- 
mitted to the same table with Christ, was not deterred from his 
design, although Christ gave him this mark of love, which ought 
to have overwhelmed him with shame. (Aug., Chrys.) 

— Ἰσκαριώτῃ B, C, L, M, N, X, have Ἰσκαριώτου. 

27. τότε εἰσῆλθεν ε. ἐ. ὃ Σατανᾶς] At first, Satan did not enter 
in, but only put it into the heart of Judas to betray his Master. 
(John xiii. 2.) But Judas gave place to the Devil (Eph. iv. 27), 
instead of resisting him (James iv. 7). After the sop, Satan 
entered in, and possessed Judas as his own. 

Let us be on our guard against the first suggestions of Satan. 
If he puts evil into our hearts and we resist not, he will enter in 
and dwell there (Origen, who quotes Matt. xxv. 29. Luke x. 6. 
2 Cor, vi. 15. Rey. xxii. 11, on the effect of good things on evil 
men). Hence learn how dangerous it is to receive good things 
ill, (Aug.) 

Observe the contrast, μετὰ τὸ ψωμίον, εἰσῆλθεν ὃ Σατανᾶς, 
and v. 30, λαβὼν τὸ ψωμίον, εὐθέως ἐξῆλθε. When Satan en- 
tered into him, he went out from the presence of Christ, as Cain 
went out from the presence of the Lord. Gen. iv. 16. (Burgon.) 

Here also is a proof of St. John’s inspiration. Who could 
reveal to him the successive invisible operations of the Evil One 
on the heart of Judas, except the Holy Spirit, Who seeth all 
things, even the hidden things of darkness? The Holy Spirit 
alone knows the wiles of the Evil Spirit. 

— ποίησον τάχιον] domore quickly. ‘‘ Non jubet facere, sed, 
si facere pertendat, maturare. Judas ex hoc radio Omniscientie 
poterat sentire se nosci.’’ (Bengel.) On the sense of this impe- 
rative see on ii. 19. Our Lord did not command the deed, but 
prophesied,—to Judas evil, to us good; and showed His own 
readiness to suffer, and His eagerness to save. Judas delivered up 
Christ. Christ delivered up Himself. (Gal. ii. 20.) By deliver- 
ing up Christ, Judas sold himself to death; by delivering up Him- 
ία delivered us from death. (Aug.) 

ou. I. 

28. οὐδεὶς ἔγνω] no one knew. It appears that John had asked 
the question privately, and none could believe that Judas was 
going out to betray his Master. (Chrys.) 

29. τὸ γλωσσόκομον εἶχεν he kept the purse. See on xii. 6. 
Christ had a Purse, and kept there what was requisite for His 
own needs, and for the Ῥοογ.. Here is the primitive form of a 
Church Fund; and thence we learn that when Christ commanded 
us_not to be careful about to-morrow (Matt. vi. 34), He did not 
forbid us to possess money, but He forbade us to serve God in 
the hope of gaining it, or to forsake righteousness for fear of losing 
it. (Aug., who refers to 1 Tim. v. 16.) See on Acts ii. 44; iv. 
32—35. 

80. ἐξῆλθεν} he went out. See on v. 27. 
— ἦν δὲ νύξ] it was night. A proof that Judas was present 

at the Holy Communion which followed the Paschal feast, in the 
evening. On St. John’s notice of times and seasons in connexion 
with human actions, and in relation to Christ, see on x.22. Some 
MSS. and Editions connect ἦν δὲ νὺξ with what follows ; but the 
mention of the time is made more impressive by the termination 
of the sentence at νύξ. That Judas was present at the institution of 
the Holy Eucharist is the opinion of the majority of the Fathers. See 
Maldonat. on Matt. xxvi. 20; Bp. Taylor, Life of Christ, Disc. xix. 

81. Νῦν ἐδοξάσθη] When Judas goes out, Jesus is glorified ; 
when the Son of Perdition goes out, the Son of Man is glorified. 
Jesus, foreknowing His Disciples, had said, ‘‘ Ye are clean, but 
not all; for He knew who should betray Him’”’ (John xiii. 10); 
and now that he is gone out, they remain all clean with Him 
Who cleanses them. He foresees that fudure time of glory, 
when all things that offend shall be taken away from His Ghurch 
(Matt. xiii. 41) ; when all the tares will be gathered up, and the 
Wheat alone will remain; “and the righteous shall shine as the 
sun in the kingdom of their Father ’’ (Matt. xiii. 43). (Aug.) 

He says the Son of Man is glorified ; for the glory of which 
He speaks is not the glory of Christ reigning as God, but the 
glory now to be acquired by Him as Man, and as a reward for 
His sufferings on the Cross (Phil. ii. 8, 9), “‘ by which He spoiled 
principalities and powers, and made a show of them openly, tri- 
umphing over them in it” (Col. ii. 14, 15); and God reconciled 
all things to Himself, ‘having made peace through the blood of 
the Cross by Christ’”’ (Col. i. 20). (Cp. Origen.) Thus also He 
raises the minds of the Disciples, which had been depressed by 
sorrow. (Chrys.) 

84. Ἐντολὴν καινήν] A new command. Our Lord having 
told His Apostles that they cannot yet come where He is, and 
cannot follow Him now, but will follow Him afterwards (vv. 
33. 36), now proceeds to point out the way (1 Cor. xii. 31),— 
the more excellent way by which they must follow Him, the way 
of love ; and He therefore says, a new commandment I give unic 
ou. 

: But how was it new? Was it not commanded in the old 
law, ‘‘ Thou shalt love thy neighbour as thyself?” (Lev. xix. 18.) 
Why then is it called a new commandment? Because, He adds, 
as I loved you; this is a new commandment, to love as Christ 
loves us—who were enemies and rebels against Him. And yet 
He died for us. And it is new, because this love renews us, 
makes us new creatures, heirs of the new covenant, and singers 
of anew song. This love renewed the Apostles, and renews Na- 
tions throughout the world, and knits together a New People,— 
namely, the body of the newly-married Spouse of the only-be- 
gotten Son of God; and by reason of this New Commandment 
her members are eager for each other’s welfare ; and if one mem- 
ber suffer, or one rejoice, the others suffer and rejoice with it 
(1 Cor. xii. 26). And they love one another, δον as men love 

2 



998 JOHN XIII. 36—38. XIV. 1—9. 

, , , ῳ > Ν 0 thee Ελ 3 , Ν 5 4 dh / τούτῳ γνώσονται πάντες ὅτι ἐμοὶ μαθηταί ἐστε, ἐὰν ἀγάπην ἔχητε ἐν ἀλλήλοις. 
ch. 91. 19. (126) 86 x 44 fae 4 4 ΄ ο ες” ἝΝ / 4. νε 
ο η. ( ) seis τα: apa Ὥετρος, Κύριε, που a Απεκρίθη Ανν ο 

6.420 yan” Tai A 
Τησοῦς, Ὅπου ὑπάγω, οὐ δύνασαι μοὶ νῦν ἀκολουθῆσαι: ὕστερον δὲ ἀκολουθήσεις 
μοι. ὉἹ Λέγει αὐτῷ Πέτρος, Κύριε, διατί οὐ δύναμαί σοι ἀκολουθῆσαι ἄρτι; τὴν 

΄ ε Ν cal θ , 38 y > , > A A 4 ε Ν ψυχήν μου ὑπὲρ σοῦ θήσω. Αποκρίνεται ᾿Ιησοῦς, Τὴν ψυχήν σου ὑπὲρ y Matt. 26. 34. 
Mark 14. 50. > 2 Of ρα 5 πι λέ > αν , φ a? ΄ Luke2?. ἢ... ἐμοῦ θήσεις ; ἀμὴν ἀμὴν λέγω σοι, οὐ μὴ ἀλέκτωρ φωνήσει ἕως οὗ ἀπαρνήσῃ 

’ με τρίς. 
127 ‘ / > Ν a ver. 27. XIV. (2) "Μὴ ταρασσέσθω ὑμῶν ἡ καρδία " πιστεύετε cis τὸν Θεὸν, 

γα. As 3 \ a 

1 Ῥεῖ. 1.8... Kal εἰς ἐμὲ πιστεύετε 3 " ἐν τῇ οἰκίᾳ τοῦ Πατρός µου μοναὶ πολλαί εἶσιν' εἰ δὲ 
& 23. 6. & 57. 4. ‘ 5 ΑΔ eh ϱ ΄ ε , , ες δὲ 34 4 8 θῶ πω ο μὴ, εἶπον ἂν ὑμῖν: ὅτι πορεύομαι ἑτοιμάσαι τόπον ὑμῖν. Καὶ ἐὰν πορευθῶ 
Rey. 8. 12. \ ΄ a a 
a ver. 18 καὶ ἑτοιμάσω ὑμῖν τόπον, πάλιν ἔρχομαι καὶ παραλήψοµαι ὑμᾶς πρὸς ἐμαυτόν" 

. 24. 5 φας 
ch. Te, 26 ἵνα ὅπου εἰμὶ ἐγὼ καὶ ὑμεῖς ἦτε. " Καὶ ὅπου ἐγὼ ὑπάγω οἴδατε, καὶ τὴν ὁδὸν . 6, 30. τ > a i 

. οἴδατε. ὅ 4έγει αὐτῷ Θωμᾶς, Κύριε, οὐκ οἴδαμεν ποῦ ὑπάγεις: καὶ πῶς 
n > a Ν cker.o.s. δυνάμεθα τὴν ὁδὸν εἰδέναι; °° Λέγει αὐτῷ ὁ ᾿Ιησοῦς, ᾿Εγώ εἶμι ἡ ὁδὸς, καὶ 

κο φ & 
ἐὰν 4,1. ἡ ἀλήθεια, καὶ ἡ ζωή: οὐδεὶς ἔρχεται πρὸς τὸν Πατέρα, εἰ μὴ δι ἐμοῦ. 7‘ Εἰ 

\ ¥ \ »» ᾿ 
ΤΕ ἐγνώκειτε μὲ, καὶ τὸν Πατέρα μου ἐγνώκειτε ἄν' © καὶ ἀπ᾽ ἄρτι γινώσκετε αὐτὸν, 
gch. 10. 26, 27 Ae ΄ st % 8 ΄ ays ΄ , δεῖ ea x , καὶ ἑωράκατε αὐτόν. ὃ Λέγει αὐτῷ Φίλιππος, Κύριε, δεῖξον ἡμῖν τὸν Πατέρα, 
Νάνα. καὶ ἀρκεῖ ἡμῖν. 3." 4έγει αὐτῷ ὁ ᾿]ησοῦς, Τοσοῦτον χρόνον μεθ᾽ ὑμῶν εἰμι, 

men, but as children of God, and brethren and sisters in Christ, 
with the love with which Christ loved us. (Cp. Aug., Chrys.) 

And what did He love in us ?—God; not Whom we had in 
us, but He loved us in order that we might have Him in us. So 
let us love our brother that he may have God in himself. He 
who loves his neighbour with a divine love, as Christ loved us, 
what does he love in him but God? (Aug.) By loving God in 
man our life is hid with Christ in God, and love thus becomes a 
death to the world and a life unto God. ‘O God’ (says Aug. 
Conf. 9), ‘blessed is the man who loves Thee, and his friend in 
Thee, and his enemy for the sake of Thee.’ 

35. Ἐν τούτῳ γνώσονται) Here is the true “ Note of the 
Church,’’ Love ; Love of God and of Man in God and for God. 
“ What would the Apostles say, if they heard men propounding 
almost any other ‘notes of the Church’ than that which was 
given by Christ?’’ (Grot.) Christ does not say that they shall 
be known to be His Disciples by their power of working miracles, 
but by Love. (Theoph.) 

36. οὐ δύνασαι] thou canst not follow Me now, but thou shalt 
Jollow Me afterwards. Thou canst not follow Me now, because 
thou reliest now on thine own strength. Now therefore thou art 
weak. But when thou art humbled, and trustest in Me, and not in 
thyself, then thou wilt be strong; then thou wilt be able to 
follow Me. And therefore our Lord said to him afterward, “ Follow 
thou Me”’ (xxi. 19. 22). Thou canst not now be a Peter, for the 
Petra (or Rock) has not yet consolidated thee with His Spirit ; 
but hereafter thou shalt follow Me by dying on the cross, as I 
shall die for thee. See on John xxi. 18, 19. 

— ὕστερο---μοι] B, C*, L, X have ἀκολουθήσεις δὲ ὕστερον. 
37. τὴν ψυχήν µου ὑπὲρ σοῦ θήσω] Peter imagined that he 

would lay down his life for Christ; whereas Christ had come to 
lay down His life for all, among whom was Peter. Peter imagined 
that he could precede his Guide. Presumptuous supposition! It 
was necessary that Christ should first lay down His life for the 
salvation of Peter, before Peter could be able to lay down his life 
for the Gospel of Christ. But when Christ had died for Peter, 
and redeemed him by His own Blood, and had risen from the dead, 
then Peter was able to follow Christ, even to the cross. (Aug.) 

Cu. XIV. 1. Μὴ ταρασσέσθω] This discourse was uttered at 
able after the celebration of the Lord’s Supper. (See v. 31.) 
— πιστεύετε cis τὸν Θεὸν, καὶ εἰς ἐμὲ πιστεύετε] A proof of 

Christ’s Divinity. The word πιστεύειν, followed by εἰς and an 
accusative, as here, when said of a person in the N. T., is 
never applied to a man, but only to God. See Vorst. de Hebr. 
p- 676. 

If ye believe in God, ye must also believe in Me; because I 
am God. The prospect of My death makes you fearful. I have 
taken the form of a servant, but I am in the form of God (Phil. 
ii. 6). As God, I will raise Myself, Who am Man. Let not 
therefore your heart be troubled. (Aug.) 

2. μοναὶ πολλαί] many mansions; poval, mansiones; for 
there alone we have a continuing city, μένουσαν πόλιν (Heb. 
mu. 14). 

One of Christ’s Disciples may be more holy, more wise, 
more righteous than another; but none of His Disciples will be 
excluded from that paternal house, where every child of God will 
have a mansion proportioned to the use he has made of the grace 
given him in this life. The term ‘many mansions’ signifies that 
there will be different degrees of felicity in the same eternity, as 
there are stars differing from one another in glory in the same 
sky, ‘‘ So is the Resurrection of the dead” (1 Cor. xy. 41, 42). 
See above on Luke xix. 17. 

So God will beall in all; and since God is Love, the effect of 
Love will be that what each has severally, will be common to all ; 
there will be no envy arising from disparity of glory, since the 
unity of love will reign in all. (Aug.) 

— πορεύομαι ἑτοιμάσαι τόπον ὑμῖν] Christ πορεύεται, sels oul 
on a journey, to prepare a place for us. Let Him then depart; 
let Him ascend, and not be visible to the bodily eye ; let Him be 
hidden from it, that thus He may be seen by the eye of faith, 
and being so seen, may be desired; and being desired, may be 
possessed for ever; the desire of our Love is the preparation of 
our house in heaven. (Aug.) 

8. πορευθῶ] I shall have made My journey, from earth to heaven. 
See xiv. 12. 28; xvi. 7. 

6. Ἐγώ εἶμι ἡ ὁδὺς, καὶ ἡ ἀλήθεια, καὶ ἡ ζωή] ‘ Ego sum Via, 
Veritas, Vita.’ From the verb of existence, εἰμὶ, as used here 
and in other places of St. John’s Gospel, S. Athanasius (p. 329) 
infers the eternal existence of Christ, ἐν τῷ εἰμι τὸ ἀΐδιον τοῦ 
υἱοῦ σημαίνεται. 

I am the Way, by which you desire to go; the Truth, to 
which you desire to come; the Life, in which you desire to 
remain. 

The Eternal Word, Who being with the Father, is the Truth 
and the Life, became the Way to us by taking our nature. Walk 
therefore in Him Who is Man, that you may come to Him Who 
is God. (Aug. Serm. 141.) He Who is the Way cannot lead us 
astray; He Who is the Truth cannot deceive; He Who is the 
Life cannot desert us in death. (Hilary, de Trin. vii. 9. Chrys.) 
He is the Way—by Doctrine, by Example, by Suffering (Heb. x. 
20), by Prayer. 

You need not inquire for the Way. He Who is the Way Λας 
come to you. Arise and walk. Walk in the Way. Many run, but 
do not run in the Way. ‘Melius est claudicare in vid, quam 
currere extra viam ;’ it is better to limp in the Way, than to run 
out of the Way. (Aug. Serm. ibid.) 

He said before, “" No one can come to Me, except the Father, 
which hath sent Me, draw him” (John vi. 44). He now says, 
‘© No one can come to the Father but by Me,” making Himself 
equal with the Father. “If ye had known Me, ye would have 
known the Father.” They had known Him, but not rightly ; 
but afterwards the Holy Spirit would come and give them true 
knowledge ; and therefore He adds, “ hereafter ye shall know 
Him.” (Chrys.; see also Aug. Serm. 141, 142.) 

9. Τοσοῦτον χρόνον μεθ᾽ ὑμῶν εἰμ] Have I been so long time 
with you, and yet dost thou not know Me, Philip? To walk on 
the waves, to command the winds, to forgive sins, to raise the 
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κ ο 4 , / ete Cr ee δρ x ΄ Ν A 3 
και ουκ εγνώκας µε; Φίλιππε; ο εωρακως ELE εώωρακε τον Πατέρα" και πως συ 

λέγεις, Δεῖξον ἡμῖν τὸν Πατέρα; 1°! 
κο ας HO οὶ ας δ εὐ ἃ ἐνὼ λ ὡς «Εν. SID eS ῦ οὐ λαλῶ" ὁ δὲ 

Πατὴρ ἐν ἐμοί ἐστι; Τὰ ῥήματα ἃ ἐγὼ λαλῶ ὑμῖν ἀπ᾽ ἐμαυτοῦ οὐ λαλώ' ὁ ὃὲ 

Πατὴρ ὁ ἐν ἐμοὶ μένων αὐτὸς ποιεῖ τὰ ἔργα. 

> ΄ 7 > ‘ > “ ΔΝ 

Οὐ πιστεύεις ότι ἐγὼ ἐν τῷ Πατρὶ, 
ν 

και 6 i ver. 20. 
ch. 10. 32, 36, 38. 

11 , ΄ μ᾿ Δ 51S > a 
Πιστεύετέ μοι οτι ἐγὼ ἐν τῷ 

ΔΝ Ἦ 6 Ν > > ἌΝ > δὲ Ν ὃ ‘ ‘ ἊΨ > Ν , , 12 > ΔΝ 

Πατρὶ, καὶ o Πατὴρ ἐν ἐμοῦ εἰ ὃε μὴ, διὰ τὰ έργα αὐτὰ πιστεύετέ μοι. μὴν 
εν , ean ς , > αν Α Ἂν ΨΦ Bs 3 4 a 3 as ΄ ἀμὴν λέγω ὑμῖν, 6 πιστεύων εἰς ἐμὲ, τὰ ἔργα ἃ ἐγὼ ποιῶ κἀκεῖνος ποιήσει, 

4 ν 

καὶ μείζονα τούτων ποιήσει, ὅτι ἐγὼ πρὸς τὸν Πατέρα μου πορεύομαι, 
(« 151 Ay > CE > εως ΄ a ΄ εν δοξι θῃ 
w) δα καὶ ὅ τι ἂν αἰτήσητε ἐν τῷ ὀνόματί μου, τοῦτο ποιήσω: ἵνα δοξασθῇ 

> , > , nw ΄ ’ 

Mt Εάν τι αἰτήσητε ἐν τῷ ὀνόματί μου, ἐγὼ ποιήσω. ὁ Πατὴρ ἐν τῷ Υἱῷ. 
15 κ 

τὸν Πατέρα, καὶ ἄλλον Παράκλητον δώσει 

3 A > lal , ‘ > ΔΝ Ν 3 ‘ , 

Eav ἀγαπᾶτέ µε, τὰς ἐντολὰς τὰς ἐμὰς τηρήσατε' 

156]. 15. 7, (6, 
& 16, 23, 24. 

— ἃ ver. 14. 
Matt. 7. 7. 
& 18. 20. 
& 28. 18. 
2 Cor. 12. 8, 9. 
Mark 11. 24. 
1 John 5. 14. 

Nene ee ee 4 k ver. 21. 23. 
και εγω ερωτησω ch, 15. 10. 

Cuno , νε πα > ν᾿. 1 John 2. 3. 
υμιν ινα μεν) μεθ υμων εις τον &5.3. 
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dead ; these are acts of God, and these acts were done by Christ 
. in the presence of His Disciples. He therefore reproves Philip 
because he had seen Him do these mighty works by His own 
authority, and yet did not recognize the Divine nature dwelling in 
Him Who had taken the nature of man. (Hilary, de Trin. vii.) 

Philip saw Christ’s Body, but he did not yet know Him as 
God. Philip thought that he had seen the Son of God, because 
he had seen His body; and he now wished to see the Father; but 
Christ tells him that he had not yet seen, i.e. known, the Son 
aright; and if he did see Him aright, i.e. as God, he would see 
the Father, Who is consubstantial with the Son. (Chrys.) 
— ὁ ἑωρακὼς ἐμὲ ἑώρακε τὸν Πατέρα] he that hath seen Me 

hath seen the Father. Some have perverted these words into an 
occasion of the Sabellian Heresy. (Cirys.) On the ill use made 
of them by the Noetian School at Rome, under Zephyrinus and 
Callistus, see S. Hippolytus, Philosophumena, p. 289, ed. Miller, 
and the present Editor’s notes, p. 261, and ορ. 5. Hippol. ο. 
Noet. § 7, where he vindicates the true sense of this text. See 
also S. Cyril here. He that hath seen Me, hath seen the Father. 
Not that Iam both Father and Son (the Error of the Patripas- 
sians, and Noetians, and Sabellians), but because the Son is co- 
equal with the Father. He reproves Philip for desiring to see the 
Father, as if the Father were greater than the Son; and because 
Philip did not know the Son aright, in that he thought that an- 
other Person was greater than the Son. Therefore our Lord said, 
“Dost thou not believe that I am in the Father and the Father in 
Me?” (Aug.) We acknowledge the nature of God subsisting in 
Christ, since God is in God, and there is no other God besides 
Him Who isin God. (Hilary, de Trin. v.) He who sees My divine 
substance, sees the substance of the Father. Whence it is clear that 
Christ is not a creature, for they who see the creature see not 
God. Christ is therefore consubstantial with the Father. (Chrys.) 

10. ἀπ᾽ ἐμαυτοῦ οὐ λαλῶ] I speak not from Myself, alone: 1 
say nothing contrary to, or independent of, My Father. (Chrys. 
on John xvi. 15.) 9 

11. διὰ τὰ ἔργα αὐτὰ πιστεύετέ μοι] believe Me for the very 
works’ sake. Not only for those which I do on earth, when pre- 
sent in My human nature, but for those works, which after My 
Ascension, I shall enable others to do, thus showing My divine 
power, and coequality with the Father. (Chrys., Aug.) 

12. μείζονα τούτων ποιήσει] He shall do greater works than 
these. Behold the power of the Only-begotten Son, He, when 
absent from Earth in body, can give to others the ability to do 
greater works than He Himself did while He was on earth. And 
by adding, ‘‘ Whatsoever ye shall ask in My Name, I will do,” 
He showed that these other works would be done by His power. 
(Cp. Theoph.) What were these greater works? Such as the 
healing of the sick by the shadow of Peter (Acts y. 15), and by 
handkerchiefs from the body of Paul (Acts xix. 12), and the 
speaking in new tongues, (we do not hear that Christ ever spoke 
in a foreign language,) and the conversion of the world by their 
means. Jesus Christ, in heaven, did all these things by means of 
His Disciples on earth ; He enabled them to do them. He did 
more when He preached by them after His Ascension than He 
had done by speaking in person to those who heard Him on 
earth. (Cp. Aug.) He declares the reason of this in these 
words, ‘because I go to the Father.’? These mighty Works 
were due to the gift of the Holy Ghost, which Christ obtained 
for His Church by suffering, and which He received on His 
Ascension and Session at the right hand of the Majesty on High, 
when He had gone to the Father. 

See below, the Introduction to the Acts of the ΑΡΟΣΤΙΕΡ, 
Ῥ. vii—xxxiii, where it is shown that the design of the Holy 
Spirit in that book is to reveal Curtst glorified in heaven, and 
working by means of His Apostles, and other Ministers, upon earth. 

This promise of Christ was not only true, as was just said, in 
the Apostolic age after the Ascension, but it is ever true in the 
Church. ‘“ He that believeth in Me shall do greater works than 
those which I do here.’ See the power of Faith! As the 
Apostle says, “ To him that believeth on Him that justifieth the 
ungodly, his Faith is counted for Righteousness”’ (Rom. iv. 5),— 
that is, it justifies him; it is the hand which applies the merits of 
Christ for the forgiveness of our own sins, and for our acceptance 
with God. Herein we do the work of Christ, for to believe in 
Christ is the work of Christ. And to be justified is more than to 
be created. This is the work done when the ungodly is justified, 
and his faith is counted to him for righteousness. This work is 
wrought by Christ in him, but not without him, and this is α 
greater work than even to create heaven and earth. For heaven 
and earth will pass away, but the Justification and Salvation of 
God’s elect abideth for ever. And Christ inspires us with lively 
faith and hope when we pray to Him, by adding, “ Because I go 
to the Father ;”’ and, ‘‘ Whatsoever ye ask in My Name, I will 
do it.”’ (Cp. Aug.) 

This promise of Christ is fulfilled in His Ministers, when by 
the working of the Holy Ghost in the Word and Sacraments they 
raise the dead to life eternal. 

19. ἐν τῷ ὀνόματί µου] in My Name. Therefore the Apostles 
said, when working miracles, ‘In the Name of Jesus Christ of 
Nazareth, rise up and walk.’ (Actsiii. 6.) He, sitting in heaven, 
wrought all the miracles which were worked by their agency on 
earth ; ‘‘ the Hand of the Zord was with them,” enabling them 
to do what they did. Mark xvi. 19, 20. Acts iv. 30; xi. 21; 
xiii. 11. (Chrys.) 

14. ἐγὼ ποιήσω] Iwill doit. ἐγὼ is emphatic. Whatsoever 
ye ask in My Name, i.e. in submission to My Will; and con- 
ducive to your own salvation and to God's glory, which are pur- 
posed by My Will, 1 will do it. St. Paul asked that the thorn in 
his flesh might be removed (2 Cor. xii. 8), but his prayer was not 
granted, because 16 was more expedient for him that he should 
have grace to bear it. (Cp. Aug.) 

15, 16.] On this text see the Sermon of Bp. Andrewes, iii. 
145. 

16. ἄλλον Παράκλητον] another Paraclete. 
The word παράκλητος, Paraclete, as used in the N. T., re- 

presents two Hebrew words ; 
ὉΠ (menachem), ‘a Comforter,’ for which the LXX had 

used παρακλήτωρ in Job xvi. 2; ef. Zech. i. 13. See also Acts 
ix. 31, “the comfort (παράκλησις) of the Holy Ghost,’’ and Luke 
ii. 25. Cp. 5. Cyril Hierosol. Cat. xvi., on Παράκλητος, 

yoo (melits), an Interpreter or Mediator, an Advocate 

called in to plead a cause, or a friendly assistant in a judicial suit; 
for which the Chaldee Paraphrasts use ΡΒ (praclit), i. e. 
παράκλητος. (Job xvi. 20; xxxiii. 23. Cf. Bualorf, Lex. Talm. 
p. 1843.) Hence παράκλητος sometimes signifies, as here, one 
who consoles or comforts, by counsel and aid (see below, xv. 20), 

and sometimes one who mediates or inferpre(s, and presents 

petitions to another, as an Intercessor. The word παρακαλεῖν is 

used in the LXX and N. T. in the sense of beseech, exhort, com- 

Sort, summon. (Ps. xxii. 5. Matt. viii. 5. Luke vii. 4. Acts xxviii. 

20. 1 Thess. ii. 11; iii. 2. 2 Cor. i.4. 1 Tim. vi. 2. Tit. ii. 15.) 

Christ Himself is called a Paraclete or Advocate by St. 

John. “ We have an Advocate (Παράκλητον) with the Father, 

Jesus Christ the Righteous.” (1 John ii. 1.) : ᾿ 

Some have attempted to limit the sense of Παράκλητος in the 

New Testament to ‘ Advocatus,’ or ‘ Adjutor.’ But the word is 

one of large acceptation. And it was probably chosen for that 

reason, as best signifying the manifold gifts and offices of the Holy 
Ghost (1 Cor. xii. 3—11), as the Sanctifier, Teacher, Comforter, 
Exhorter, Remembrancer, πνοή. Enlightener, Counsellor, 

«ὦ 
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ich. 15. 20. 
& 10. 13, 
1 John 5. 6. 
πὶ ver. 16, 
Rom, 8.9, 14—16. 
1 Cor. 3. 16. 
& 6. 19. 
n ch. 15. 26. 
1 John 4. 6. 
ο Matt. 18. 20. 
& 23. 20. 

A ) ε A Ἂν 

και εν υμιν εσται. 

19ο 

ἐγὼ ζῶ, καὶ ὑμεῖς ζήσεσθε. 

JOHN XIV. 17—29. 

ee ὁ 

αἰῶνα, ΙΤ τὸ Πνεῦμα τῆς ἀληθείας, ὃ ὁ κόσμος οὐ δύναται λαβεῖν, ὅτι οὐ 
A ο κ Σολ ’ CY ε A Ν , a A. m@ 3 ὁ A , θεωρεῖ αὐτὸ, οὐδὲ γινώσκει αὐτό: ὑμεῖς δὲ γινώσκετε αὐτὸ, " ὅτι παρ ὑμῖν μένει, 

18η > 3 ΄ “e a 3 ΄ ” Ν Cas ts) 
Οὐκ ἀφήσω ὑμᾶς ὀρφανούς' ἔρχομαι πρὸς ὑμᾶς. 

"A ἣν A,,2 ἂν > ¥ 0 lal Ρ ε a“ δὲ θ ns κ ᾳ - 

τι μικρὸν, καὶ ὁ κόσμος με οὐκ ἔτι θεωρεῖ, " ὑμεῖς δὲ θεωρεῖτέ per “ ὅτι 
20 Ἢ > , A ε ἊΝ ’ θ ε a ν > ‘ 

ν ἐκείνῃ TH ἡμέρᾳ γνώσεσθε ὑμεῖς ὅτι ἐγὼ 
3 Ὁ ἔχων τὰς ἐντολάς µου 

38.» Απεκρίθη ᾿]ησοῦς καὶ 

9 2 a 6—S > Led Π. , te. A 3 3 Ν 3 ‘ > ε Lal 

2 Cor. 5-0-8. ἐν τῷ Πατρί µου, καὶ ὑμεῖς ἐν ἐμοὶ, κἀγὼ ἐν ὑμῖν. 
41 Pet. 1. 8 \ a > WE te κ 3 Ψ “ 190 ε Se > “ ο βή 
δε καὶ τηρῶν αὐτὰς ἐκεῖνός ἐστιν ὁ ἀγαπῶν pe (7) ὁ δὲ ἀγαπῶν μὲ ἀγαπηθή- 
& 10. 28, a a 
& 15. 4—6 σεται ὑπὸ τοῦ Πατρός pov: κἀγὼ ἀγαπήσω αὐτὸν, καὶ ἐμφανίσω αὐτῷ ἐμαυτόν. 
Col. 3. 8, 4. 130 92 r , 3 τ» “ὃ > <> ΄ ΄ Ν , ΄ Ψ εκ“ 
Rom. 8.3, 10,1. (ος) 35." Λέγει αὐτῷ ᾿Ιούδας, οὐχ ὁ ᾿Ισκαριώτης, Κύριε καὶ τί γέγονεν, ὅτι ἡμῖν 
ad τὸ 3. / 3 / Ν Ν 93 4 “A , 

Luke 6.16. μέλλεις ἐμφανίζειν σεαυτὸν, καὶ οὐχὶ TO κόσμῳ; 
t ch, 12, 26 Ὦ ὐτῶ, "Ea ἀγαπᾷ ὃν λό ήσει: ‘Kal ὁ Πατήρ μου ἆ teh. 12. 3... εἶπεν αὐτῷ, Εάν τις ἀγαπᾷ με, τὸν λόγον μου τηρήσει" "καὶ ὁ Πατὴρ μου aya- 
& 17. 20. 

ἂν > x Ν Ἂς > Ν 3 9 Ν Ν 5 3 Lal , 

2 Thess. 2.16, 17 πησει αντον, και προς αντον ἐλευσόμεθα, και μονὴν παρ αυτῷῳ ποιήσομεν. 

1 Johu 8, i. 94 ε 

¥ a, δβὰ; 

εστιν έµος, 
Luke 24. 49. 25 5 , € im ie . 

ο... Ταῦτα λελάληκα ὑμῖν παρ ὑμῖν μένων. 

& 16. 7. Πνεῦμα τὸ 

ὴ ἀγαπῶν µε τοὺς λόγους µου οὐ τηρεῖ: ("1 ) καὶ ὁ λόγος ὃν ἀκούετε οὐ ὁ μὴ ἀγαπῶν µε τοὺς λόγους µου οὐ τηρεῖ: (:ι ὶ ὁ λόγος ὃν ἀκούετε οὐκ 
3 ᾿ς Lal 4 / ή 

ἀλλὰ τοῦ πέμψαντός µε Πατρός. 
(=) “5 "Ὁ δὲ Παράκλητος, τὸ 

ν a 4 c Ν 3 nx ἃ ’ὕὔ ’ > Law e lal ’ὔ 

ἅγιον, ὃ πέμψει ὁ Πατὴρ ἐν τῷ ὀνόματί μου, ἐκεῖνος ὑμᾶς διδάξει 
an , a 3 con 

πάντα, καὶ ὑπομνήσει ὑμᾶς πάντα & εἶπον ὑμῖν. 
ν Rom. 8. 6. 
& 16. 17. 
2 Cor. 1. 3—5. 
Phil. 4. 6, 7. 
Hagg. 2. 9. 
2 Thess. 3. 16. 
w ver. 3, 18. 
ch. 10, 29. 
x ch. 13. 19. 
& 12, 16. 

δίδωσιν, ἐγὼ δίδωμι ὑμῖν. 

> ΄ 
εστι. 

97 ν > , > 7 £m > ’ ‘ > ‘ διὸ αμ 3 Ν ε ’ Εἰρήνην ἀφίημι ὑμῖν, εἰρήνην τὴν ἐμὴν δίδωμι ὑμῖν: οὐ καθὼς ὁ κόσμος 
Μὴ ταρασσέσθω ὑμῶν ἡ καρδία, μηδὲ δειλιάτω. 

38 » "Ἠκούσατε ὅτι ἐγὼ εἶπον ὑμῖν, Ὑπάγω καὶ ἔρχομαι πρὸς ὑμᾶς. Εἰ ἠγαπᾶτέ 
3 , ΑΔ 9 , Ν x / 4 ε ’ ᾽ὔ lal µε, ἐχάρητε ἂν, ὅτι πορεύομαι πρὸς τὸν Πατέρα" ὅτι ὁ Πατήρ µου μείζων pov 

a ἴω ΔΝ 

39 κ Καὶ νῦν εἴρηκα ὑμῖν πρὶν γενέσθαι, ἵνα, ὅταν γένηται, πιστεύσητε. 

Guide, Helper, and Αἀάγοσαίο of the Church. Cp. Bp. Pearson 
on the Creed, Art. viii. pp. 608—616. Barrow, Serm. xxxiy. on 
the Creed, vol. ν. pp. 185—189. See Bp. Andrewes, iii. pp. 190. 
174—178, Sermon v. on the sending of the Holy Ghost. 

Here the Paraclete is the Holy Ghost, Whom the Faithful 
confess to be consubstantial with the Father and the Son. By 
calling the Person here promised to be sent “ another Paraclete,’”’ 
He shows that there is One Person, Who sends, of the Son, and 
another, to be sent, of the Holy Ghost. (Aug.) Hereisa warning 
to the Sabellians, who do not give due honour to the Holy Ghost. 
By the word ‘ another,’ Christ shows the distinction of Persons ; 
by the word ‘ Paraclete,’ He declares the equality of dignity. (Cp. 
Chrys.) 

The Holy Spirit is here represented in opposition to the Evil 
Spirit. The Evil Spirit is Διάβολος, our Calumniator,’Ex6pds, our 
Adversary, enemy, Satan ; our Κατήγορος or Accuser. (Job i. 9; 
ii. 4. Zech. iii. 1, Rev. xii. 10.) The Holy Spirit is our Παρά- 
κλητος; compare on Rom. viii. 26. 

17. ὃ ὁ κόσμος οὐ δύναται λαβεῖν] the world cannot receive 
Him; because worldly hearts desire what is visible ; the world 
does not rise to the love of what is invisible. (Aug.) 

18. Οὐκ ἀφήσω ὑμᾶς ὀρφανούς] I will not leave you orphans. 
ὀρφανὸς is used by LXX for nim (yathom), ‘ fatherless.’ (Ps. 
Ixviii. 5,6.) He calls them τέκνια, children (xiii. 33),—a word 
used eight times by St. John. Cp. St. Paul’s language 1 Thess. 
ii. 17. 
— ἔρχομαι πρὸς ὑμᾶς] Iam coming to you. Do not think that 

Τ am deserting you. I am even now coming to you in spiritual 
ifts. 

Ξ 19. Ἔτι μικρόν Ina short time I shall be withdrawn from you 
in body; but you will see Me with the eye of faith, and feel My 
presence by that of the Spirit. See Cyril, and xiii. 33, and 
xvi. 16. 

22. οὐχ ὃ Ἰσκαριώτης] not Iscariot, for he had ‘gone out.’ 
Cp. xiii. 30. 

23—31.] For an exposition of these verses see Greg. M., 
Hom. in Ἐν. xxx. p. 15760. 

23. ποιήσομεν] B, L, X have ποιησόμεθα. 
26. ὑπομνήσει] He shall bring to your remembrance all things 

which I spake to you. The Spirit taught them those things which 
Christ did not teach them, because they were not able to bear 
them. (John xvi. 12.) And He brought to their remembrance 
those things which, either through obscurity or slowness of under- 
standing, they were not able to recall. (Theoph.) 

The Writers of the Gospels, who were unlearned and illiterate 
men, were enabled by the Holy Ghost to record with minuteness 

and accuracy the sublime sayings and marvellous acts of Christ. 
Here is the refutation of all objections to their veracity. ‘They 
were inspired by the Spirit of Truth (v.17), Who taught them all 
things, and brought to their remembrance all things that Christ 
had said to them. Therefore objections against the truth and 
inspiration of the Sacred Writers are in fact sins against Christ, 
Who sent the Holy Ghost, and against the Holy Ghost, Who was 
sent to teach them all things, and to lead them into all the 
truth, 

27. Εἰρήνην ἀφίημι ὑμῖν] Peace I leave to you. He gives us 
peace in this world, and He will give us His peace in the world to 
come. He Himself is our peace. (Ephes. ii. 14.) The peace of 
Christ is serenity of mind, tranquillity of spirit, the bond and fel- 
lowship of love; and no one can attain to the inheritance of the 
Lord, who does not keep this testament of peace, nor can any one 
have concord with Christ who foments discord among Christians. 

(Aug.) 
— οὗ καθὼς ὁ κόσμος δίδωσιν not as the world giveth. Men 

who love the world love not Christ, and love not one another in 
Christ; and when they give peace, it is for their own sake and for 
the world’s sake, not for God’s sake. (Aug.) 

28. Ei ἠγαπᾶτέ µε, ἐχάρητε ἄν] If ye loved Me, ye would have 
rejoiced. He was going in that nature which He had as Man ; 
but He remained with them as God. In that nature by which He 
is not equal to the Father He was going to the Father, from 
Whom He will come again to judge the quick and the dead. In 
that other nature by which He is equal to the Father, He never 
came away from the Father, but is present with Him every where, 
and entire, co-equal with Him in that Divinity, which no place 
can contain. 

Ye would have rejoiced. Human nature may well rejoice, 
in that it has been taken up to heaven by the Only-begotten 
Word; so that Earth is exalted, and Dust sits incorruptible in 
Christ, at the right hand of the Father. Who does not rejoice, 
that loves Christ, and contemplates his own nature, now made 
immortal in Christ, and hopes that he himself will one day be 
together with Christ? (Aug.) 
— ὅτι πορεύομαι] because Tam going. So A, B, D, L, X, and 

many cursive MSS. and Versions. Elz. has ὅτι εἶπον πορεύομαι. 
— 6 Πατήρ μ. μείζων μοῦ] My Father is greater than Iam, as 

Man. Christ is speaking of going, which cannot be predicated of 
God. My Father is greater than I am, in that nature which goes 
{ο Him. But I am equal to Him in that Nature which is now 
and ever with Him. See on iii. 13, and x. 30, and 1 Cor. xy. 28, 
and S. Cyril here, and Bp. Bull, Def. Fid. Nic. sect. 4. 

Bp. Pearson (on the Creed, Art. i, p. 62) observes that some 



JOHN XIV. 30, 31. XV. 1—9. 341 

30 Οὐκ ἔτι πολλὰ λαλήσω μεθ᾽ ὑμῖν' . ἔρχεται γὰρ ὁ τοῦ κόσμου ἄρχων, yeh. 19. 51. 
καὶ ἐν ἐμοὶ οὐκ ἔχει οὐδέν: 31 “ ἀλλ᾽ ἵνα γνῷ ὁ κόσμος, ὅτι ἀγαπῶ τὸν Πατέρα, 299. 101, 
καὶ, καθὼς ἐνετείλατό µοι 6 Πατὴρ, οὕτω ποιῶ. 
ΒΥ. 1 Eyo εἶμι ἡ ἄμπελος ἡ ἀληθινὴ, καὶ " 

᾿Βγείρεσθε, a ἄγωμεν ἐντεῦθεν. 

ὁ Πατήρ μου ὁ γεωργός ἐστι 
Matt. 20. 1. 

& 21. 33. 
1 Cor, 3. 9. 

» πᾶν κλῆμα € ἐν ἐμοὶ μὴ φέρον καρπὸν ο. ae καὶ πᾶν τὸ καρπὸν φέρον & pene 7.2: 

(καθαρα αὐτὸ, ἵνα πλείονα καρπὸν φέρῃ. 

τὸν λόγον ὃν λελάληκα ὑμῖν. 
a > 4 Ν ’, 3 > ε A Ελ Ν ΄. 5 ο) > 4, 

κλῆμα οὐ δύναται καρπὸν φέρειν ad a εαν μη Bea] ἐν τῇ αμπέλῳ, 
ο 9» ε “A aN Ν > > Ν 2, 

ουτως οὐδὲ υμει», εαν μη εν εµμου µεινητε. 

ἊΝ ε ’ 3 3 ΔΝ > Ry > 3 κλήματα: ὃ μένων ἐν ἐμοὶ, κἀγὼ ἐν αὐτῷ, 
ἐὰν μή τις μείνῃ ἐν ἐμοὶ, ἐβλήθη χωρὶς ἐμοῦ οὐ δύνασθε ποιεῖν οὐδέν. δ" 

4 5 Μείνατε ἐν ἐμοὶ, κἀγὼ ἐν ὑμῖν" καθὼς τὸ 

2 Ti ri 5. “Ἤδη ὑμεῖς καθαροί ἐστε διὰ 2 Tin, & 
BA 51. 7—i3., 
Isa, 27. 6—8. 
Mal. 3. 3. 
ries 13. 10. 

58] λ x ee 17. 
ὦ εἶμι ἄμπελο ὑμεῖς τὰ Eph 

pe [fs ἡ I » Ins 5 el gre 6. 
f Hos. 14. 8. 5 οὗτος φέρει. καρπὸν πολὺν, ὅτι Phil. 1. 1. 

& 4. 13. 
g ΓΗ 6. 4. 

ἔξω ἁ ὡς τὸ κλῆμα καὶ ἐξηράνθη: καὶ συνάγουσιν αὐτὰ καὶ εἰς τὸ πῦρ βάλλουσι, τ Eph δι js. 
Col. 1. 

καὶ καίεται: (= Τὶ ἐὰν μείνητε ἐν ἐμοὶ, καὶ τὰ ῥήματά peu ἐν ὑμῖν μείνῃ, ὃ ἐὰν 9 Pet, 18. 

θέλητε αἰτήσασθε, καὶ γενήσεται ὑμῖν. 
µου ἵνα καρπὸν πολὺν φέρητε καὶ γενήσεσθε ἐμοὶ μαθηταί. 

9 Καθὼς ἠγάπησέ με ὁ Πατὴρ, κἀγὼ ἠγάπησα ὑμᾶς, μείνατε ἐν τῇ ἀγάπῃ τῇ ον δ. ὃν. 

of the Ancients interpreted this text of Christ ‘as the Son of 
God,’”’ the Second Person of the Trinity, but still with reference 
not to His Essence, but to His Generation. 
— Πατήρ μου] µου is omitted by A, D, L, X, and some Cur- 

sives and Versions. 
80. ἔρχεται yap ὁ τοῦ κόσμου ἄρχων] for the ruler of the 

world cometh. The devil is not the prince of creation, but of 
sinners. Hence the Apostle speaks of our warfare “ against prin- 
cipalities, against powers, against the rulers of the darkness of 
this world, against spiritual wickedness in high places.’’ Ephes. 
vi. 12. (Auy.) 
— ἐν ἐμοὶ οὐκ ἔχει οὐδέν] he hath nothing in Me; because 

Christ had come as God without sin, and the Virgin conceived 
and brought forth His flesh, but without any mortal taint of sin. 
(Aug.) Why then did our Lord die? Death in Him was not the 
penalty of sin, but a gift of mercy to us, that He might free us 
from eternal death. (Aug., Tract. 3.) 

81. Ἐγείρεσθε] Rise up. They had been reclining at supper 
till Ho said these words. (Auy.) They now leave the upper 
room, in which the Lord’s Supper had been instituted, to go to 
Gethsemane. See xv. 1 and Matt. xxvi. 30. Mark xiv. 26. Luke 
xxii. 39. 

Cu. XV. 1. Ἐγώ εἰμι ἡ ἄμπελος 
Vine. 

The People of God had been compared to a Vine in the Old 
Test. (Ps. Ixxx. 8. Isa. νυ. 1—7. Jer. ii. 21. Ezek. xv. 2; xix. 
10.) But in the New the Son of God is incarnate, and one with 
His People. 

The discourse of our Lord in the last chapter was delivered 
at the table in the chamber of the paschal supper (see xiv. 31). 
The following seems to have been suggested by the Vineyards and 
Gardens, through which they passed in their way toward the Mount 
of Olives. 

They had also lately partaken of the fruit of the Vine, in 
the Communion of the Blood of the True Vine; and He said that 
He would no more drink of the fruit of the Vine, till He should 
drink it new with them in His Father’s kingdom. (Matt. xxvi. 29.) 
And so this discourse related by St. John falls in with what is 
recorded by the other Evangelists. 

He is the Vine, because He is the Head of the Church, the 
Man Christ Jesus, and we are His members; and the Vine and 
branches are of the same nature; and He is the ἐγ Vine, as dis- 
tinguished from that mentioned Isa. v. 4. Jer. ii. 21. (Aug.) 
Yor other instances of the word ἀληθινὸς as distinguished from 
what is counterfeit, and as applied to Christ, see i. 9, φῶς ἀλη- 
Owdy: vi. 32, μπα ἀληθινὸν, and Rev. iii. 7. 14; xix. 11. 

On this discourse see Williams, Holy Week, pp. 490—498. 
— Πατήρ µου ὁ γεωργός] My Father is the husbandman. He 

tills our hearts with the ploughshare of His Word, and scatters 
the seeds of His precepts there, and sends us the dew and rain of 
the Spirit, that He may reap the fruits of holiness. 

2. πᾶν κλῆμα ἐν ἐμοὶ μὴ φέρον καρπόν] Unless we bear the 
fruit of good works, we cannot be said to be branches of the Vine, 
which is Christ. (CArys.) The genuine fruits of the true Vine 
are described in Gal. νυ. 22. 

— καθαίρει] He pruneth us by afflictions, in order that we 

ἡ ἀληθινή] I am the true 

(2) δ "Ἐν τούτῳ ἐδοξάσθη ὃ Πατήρ 
h Matt. 3. 10. 
& 7. 19. 
ich. 16. 23. 
1 John 3. 22. 
et 5. 16. 

11. 

may put forth shoots and bear more fruit. (Chrys.) Observe the 
connexion of καθαίρει and καθαρός. We are purified by being 
pruned, Cp. Latin, purus, putus, and puto, to prune. 

8. ὑμεῖς καθαροί ἐστε διὰ τὸν λόγον] ye are clean through the 
Word. Why did He not say, ‘Ye are clean by Baptism?” 
Because it is the Word which cleanses in the water. Take away 
the Word, and what is the water? The Word is added to the 
Element, and it becomes a Sacrament. Whence is this power of 
the water, that it touches the body and the heart is cleansed 2 
Whence, but because the Word operates, not merely in being 
spoken, but in being believed. This word of faith is of so great 
power in the Church of God, that by means of him (Al. “ ipsam,’ 
1, e. ‘‘ Ecclesiam ’’) who believes, and offers an infant for baptism, 
and by means of him who blesses and baptizes the infant, it cleanses 
the infant, although as yet not capable of believing unto repent- 
ance, and of making confession unto salvation. (Aug.) 

4. τὸ κλῆμα] the branch cannot bear fruit of itself, except it 
abide in the Vine. Behold here the need of grace. This truth is 
set at nought by those, who think that they have not need of God 
for the performance of good works. He who imagines that he 
can bear fruit of himself is not in the Vine; and he who is not in 
the Vine is not in Christ, Who said, “" Without Me ye can do 
nothing.’ Here isa proof also of the Two Natures of Christ. 
If He were not man, He would not be the Vine, of which we are 
the branches; if He were not God, He could not give grace to the 
branches, so that without Him they can bear no fruit. (Aug.) 

6. ἐβλήθη--- ἐξηράνθη] Observe the past tense in ἐβλήθη and 
ἐξηράνθη. Whosoever severs himself from Me, is already cast 
out, and wilhered. He is the cause of his own destruction. 

— συνάγουσιν αὐτά] i.e. the Angel-reapers will gather them 
and cast them into everlasting fire. On this use of the third 
person plural, see on Luke xii. 20. 
— εἰς τὸ πρ] Elz. omits τὸ, which is in A, G, L, Μ, 5, and 

very many cursive MSS., and is emphatic, ‘ ἐλ fire,’ which is an 
emblem of that fire which is reserved to the wicked, the πῦρ 
αἰώνιον (Matt. xviii. 8; xxv. 41). 

One of two things remains for every branch; either to be in 
the Vine, or to be in the fire; and if we do not dwell in the Vine, 
we shall be cast into the fire. (Aug.) 

7. ἐὰν µείνητε ἐν ἐμοί] if ye abide in Me. We abide in Christ, 
when we do what Christ commands, and love what He promises. 
Aug.) 
᾿ pied ὃ ἐὰν θέλητε αἰτήσασθε] ask whatsoever ye will, and it 
shall be done unto you. Some MSS. (E, G, H, Καὶ, S, U, A, A) 
have the future tense here αἰτήσεσθε. They who abide in Christ 
can only will what He wills, viz. those things which lead to ever- 
lasting salvation. Here is the use of the Lord’s Prayer; if ~e 
never decline from the words’and spirit of that prayer in our ¢ yn 
prayers, then whatsoever we ask, it shall be done for us. (Aug.) 

8. γενήσεσθε] Β, D, L, M, X have γένησθε. 
9. Καθὼς ἠγάπησέ µε ὃ Πατήρ] As the Father loveth Me, even 

so love I you. The Father also loves us in Christ. (Aug.) If 
the Father loveth us, let us be of good cheer; if the Father is 
thus glorified, let us bring forth much fruit. And in order that 
we may never faint and fall away, He adds, ‘* Abide ye in My 
love ;’”” and how? by keeping My commandments. “If ye keep 
My commandments, ye shall abide in My love.” (Chrys.) Let no 
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Ich, 14. 15. 

m ch, 17. 13. 
& 16, 24. 

nch, 13. 81. 
Eph. 5. 2. 

JOHN XV. 10—26. 

ἐμῇ" 1 ἐὰν τὰς ἐντολάς µου τηρήσητε, μενεῖτε ἐν τῇ ἀγάπῃ µου' καθὼς ἐγὼ t i 
τὰς ἐντολὰς TOD Πατρός µου τετήρηκα, καὶ μένω αὐτοῦ ἐν τῇ ἀγάπῃ. |!" Ταῦτα 
λελάληκα ὑμῖν, ἵνα ἡ χαρὰ ἡ ἐμὴ ἐν ὑμῖν μείνῃ, καὶ ἡ χαρὰ ὑμῶν πληρωθῇ. 
15.» Αὕτη ἐστὶν ἡ ἐντολὴ ἡ ἐμὴ, ἵνα ἀγαπᾶτε ἀλλήλους, καθὼς ἠγάπησα ὑμᾶς" 

1 John 3. 11, 10. 
& 4, 21. 
1 Thess, 4. 9. 
och. 14. 15. 
& ver. 19, 11. 
Matt. 12. 50. 
James 2. 23. 
p Rom. 8. 15. 
Gal, 4. 1—7. 

h. 6. 70 ἐγνώρισα ὑμῖν α ch. 6. 70. 5 
& 13, 18. γ ρ 
1 John 4. 10, 

185 13 , κ 3 , 3) Ν » ν Ν Ν > a OF ee (4) 15 μείζονα ταύτης ἀγάπην οὐδεὶς ἔχει, ἵνα τις THY ψυχὴν αὐτοῦ θῇ ὑπὲρ 
= , a 136 ε a A 

τῶν φίλων αὐτοῦ. (5) |! ° ὑμεῖς φίλοι µου ἐστὲ, ἐὰν ποιῆτε ὅσα ἐγὼ ἐντέλ- 
λ ενω 15 Ρ 3 ,ὕ ε [ο λέ ὃ ὯΝ Ψ ε ὃ ῦλ 3 aD ’ Lal > lal οµαι ὑμῖν οὐκέτι ὑμᾶς λέγω δούλους, ὅτι ὁ δοῦλος οὐκ οἷδε τί ποιεῖ αὐτοῦ 
ε ΄ ea δὲ 3 / 4 , a ¥ x A , 6 κύριος: ὑμᾶς δὲ εἴρηκα φίλους, ὅτι πάντα ἃ ἤκουσα παρὰ τοῦ Πατρός µου 

1 «Οὐχ ὑμεῖς μὲ ἐξελέξασθε, ἀλλ᾽ ἐγὼ ἐξελεξάμην ὑμᾶς, καὶ 
» eon 2 ε a ε , Ν Ν , Ne Ν eas , 137 ἔθηκα ὑμᾶς ἵνα ὑμεῖς ὑπάγητε καὶ καρπὸν φέρητε, καὶ ὁ καρπὸς ὑμῶν μένῃ, (αν) 
9 ν ΕΝ 3 ΄ ΔΝ 4 > PS / , a ε a 

ἵνα 6 τι ἂν αἰτήσητε τὸν Πατέρα ἐν τῷ ὀνόματί µου δῷ ὑμῖν. (39) ΠΤ Ταῦτα 

ἐντέλλομαι ὑμῖν, ἵνα ἀγαπᾶτε ἀλλήλους. 
18 Ei ὁ κόσμος ὑμᾶς μισεῖ, γιγνώσκετε ὅτι ἐμὲ πρῶτον ὑμῶν μεμίσηκεν. 

rl John 3. 1, 13, 
& 4. 5. 

19 ν πι» a δ' sy ε , x > to ἐφίλει' ὁ δὲ ἐ a ΄ 3 
Εἰ ἐκ τοῦ κόσμου ἦτε, ὁ κόσμος ἂν τὸ ἴδιον ἐφίλει" ὅτι δὲ ἐκ τοῦ κόσμου οὐκ 

3 Ν > ο] Ν 5 , iz la) > lal Α Ἂς Lal Wee - ε , ἐστὲ, GAN ἐγὼ ἐξελεξάμην ὑμᾶς ἐκ τοῦ κόσμου, διὰ τοῦτο μισεῖ ὑμᾶς ὁ κόσμος. 
sch. 18, 16. ἢ ( wd 
Matt. 10. 24. 
Luke 6. 40. 
tech. 13. 16. 
Matt. 10. 24. 
Luke 6, 40. 
ch, 15. 20. 
Heb. 12. 2—4. 
uch. 16. 3. 
Matt. 24. 9. 
veh. 9. 41. 

142 

περὶ τῆς ἁμαρτίας αὐτῶν. 
145 

ε.α ἂν - 3, ΄ 4 > » Ν 4 ιά σιν ὑμῖν διὰ τὸ ὄνομά µου, (+7) ὅτι οὐκ οἴδασι τὸν πέμψαντά µε. 

i) 30 "ἸΜνημονεύετε τοῦ λόγου οὗ ἐγὼ εἶπον ὑμῖν, 'Οὐκ ἔστι δοῦλος μείζων 
a , > a 140 5 us ek Ss ἣν ο) ΄ pany , a τοῦ κυρίου αὐτοῦ: (2) εἰ ἐμὲ ἐδίωξαν, καὶ ὑμᾶς Sudfovow εἰ τὸν λόγον μοῦ 

9 . aA 
ἐτήρησαν, καὶ τὸν ὑμέτερον τηρήσουσιν' (5) 7 "ἀλλὰ ταῦτα πάντα ποιήσου- 

(Ὁ) 5 εἰ 
αν τὰν Ἁ 9ης 2 lad ε / 3 > a Ν , > » 

μὴ ἦλθον καὶ ἐλάλησα αὐτοῖς, ἁμαρτίαν οὐκ εἶχον' νυν δὲ πρόφασιν οὐκ ἔχουσι 
111 93 ο 5. IN an Ν Ν II / a 

(+) ἐμὲ μισῶν καὶ τὸν Πατέρα µου μισεῖ. 
94 Εἰ μπι Ν 3 , 3 3 a a ὸ ΔΝ ἀλλ / ε , 

(ος) υτα εργα μὴ εποιησα εν αυντοις GA ουοεις αλλος TETOLY KEV, αµαρτιαν 

> > a N Avge , \ / δω πα , 
ουκ εὐχον" νυν δὲ καυ εωρακασι και μεμισήηκασι και εµε και TOV Πατέρα μου" 

w Ps. 35, 19. 
& 69. 5. 5 ας. 

x οἷ. 1. 26. pies lng 
& 16. 7. 
Luke 24. 49. 

25 w 2\\2 % ne , ε , > a / ο aN κ pat ΄ 
55 Ν ἀλλ᾽ ἵνα πληρωθῇ ὁ λόγος ὁ γεγραμμένος ἐν τῷ νόμῳ αὐτῶν, Ότι ἐμίσησαν 

30 χὕρταν δὲ ἔλθῃ ὁ Παράκλητος, ὃν ἐγὼ πέμψω ὑμῖν παρὰ τοῦ Πατρὸς, τὸ 

one therefore deceive himself by saying that he /oves Christ, when 
he does not obey Christ. We love Christ in the exact proportion 
that we keep His commandments. (Aug.) 

He tells us next, v. 12, what His will is that we must do. 
This is My commandment, that ye love one another as 1 have 

loved you. (Theoph.) And hence it appears, that all the com- 
mandments are rooted in Love. As the different boughs of a tree 
spring from the stem, so the Christian Virtues branch out from 
Love; and the boughs of good works have no verdure, unless they 
abide in the root of Love. (Gregor. Hom. xxvii. in Evang.) 

12. ἵνα ἀγαπᾶτε ἀλλήλους] that ye love one another. And so 
love to God and man are woven into one chain. (Euthym.) 
— καθὼς ἠγάπησα ὑμᾶς] as I loved you. Hence we may dis- 

cern true love from false; divine love from human. Why did 
Christ love us? In order that we might reign with Him in glory. 
Let us love one another with the same intent, and then we shall 
love one another rightly. (Aug.) To what degree did He love 
us? Even so as to lay down His life for us. And because He 
laid down His life for us, we ought to lay down our own life for 
the brethren (1 John iii. 16). This the Martyrs did, in the fervour 
of their love. With one and the same love let us love God and 
our neighbour; let us love God for Himself, and let us love our- 
selves and our neighbour for God’s sake. (Aug. de Trin. viii. 8.) 

18. ἵνα ψυχὴν OF] that he should lay down his life. See on 
x. 11: 

For a homily on these verses, 12—14, see Greg. Mag. in 
Evang. xxvii. 

15. οὐκέτι ὑμᾶς λέγω δούλους] I call you no more servants. 
Των He hath given us power to become sons—sons of God (i. 12). 
And yet He will say to the blessed, ‘‘ Well done, good and faith- 
ful servant”? (Matt. xxv. 23). And we must call ourselves un- 
profitable servants (Luke xvii. 10). Thus we must be as it were 
servants, and yet not servants, but sons; servants without servile 
fear, but with that holy fear which belongs to the servant that 
entereth “into the joy of his Lord;’’ and sons of God, in casting 
out that slavish fear which belongs to him who “ abideth not in the 
house for ever” (John viii. 35); and loving God as our Father. 

16. Οὐχ ὑμεῖς μὲ ἐξελέξασθε] But Ichoseyou. μὲ is emphatic. 
Ye, My disciples, did not choose Me, Your Master. 

He did not choose men who were already good, but He makes 
good those whom He has chosen. We may not say, ‘I did good 
works before I believed, and was ‘herefore chosen.’ What good 
work can there be, before faith? (Rom. xiv. 23.) (Aug.) 
— ὅ τι ἂν αἰτήσητε--δῷ ὑμῖν] that whatsoever ye ask the 

Father in My Name He may give it you. Yet even St. Paul 
asked, and did not receive what he asked (2 Cor. xii. 9). ‘Imo; 
sed si id quod non expedit petitur, non in nomine Jesu petitur. 
Jesus est Salvator. Paules non exauditur, quia si liberaretur ἃ 
tentatione, ei non proderat ad salutem.”’ (Greg. M.) 

20. ci—érijpnoav] if they kept My saying; which is not the 
case, except in some particular instances, though it ought to have 
been the case in all. Do not therefore despond, if your preaching 
is rejected, when you remember what has been the reception of 
Mine. 

— μοῦ] emphatic. 
22. Ei wh ἦλθον] If I had not come and preached to them, they 

had not had sin; i.e. the sin of which they are now guilty, in 
rejecting Him Who came, that they might believe in Him and 
be saved by faith in Him. (Aug.) 
— εἶχον] B, L* have εἴχοσαν here and v. 24, and so Lachm., 

Tisch. Cp. Winer (p. 71), who observes that the termination 
-οσαν is frequent in the LXX. In the N. T. it is found in MSS. 
of the Alexandrine family. Cp. 2 Thess. iii. 6. 

24. οὐδεὶς ἄλλος] no olher person. For they had compared 
the works of Moses to those of Christ. (See vi. 31.) Cp. Matt. 
xii. 28; xvi. 1. 

25. δωρεὰν = 02 (chinnam) (Jobi. 9. Ps. xxxv. 15; Ixix. 4. 
Ezek. vi. 10), ‘sine causa.’’ See Vorst. de Hebr. p. 228. 

26. Ὅταν δὲ ἔλθῃ ὃ Παράκλητος] He calls the Holy Ghost by 
the name of Comforter on account of His operations, because He 
frees those with whom He dwells from all perturbations, and im- 
parts to them ineffable joy (see sbove on xiy. 16); and He is sent 
by the Son, not as an Angel or Prophet or Apostle is sent, but as 
it befits the dignity of the Spirit of God to be sent by the Wisdom 
and Virtue of God; with which Virtue and Wisdom the Spirit of 
God has the same Nature undivided and entire. The Son of God. 
when sent by the Father, is not separated from the Father, but 
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remains in Him, and has the Father in Himself. And the Holy 
Spirit, being sent by the Son, comes forth from the Father, but 
does not migrate to any other place. For as the Father is not 
confined to place, no more is the Holy Spirit ; being incorporeal, 
and transcending the essence of all created beings. And when the 
Son sends the Spirit, the Father sends Him also, since the Spirit 
comes by the same will both of Father and Son. (Didymus, de 
Spiritu Sancto, ii.) 
— τὸ Πνεῦμα τῆς ἀληθείας, ὃ παρὰ τοῦ Πατρός] the Spirit of 

truth who proceedeth from the Father. Some one may inquire, 
whether the Spirit proceeds also from the Son? The Son is the 
Son of the Father, and the Father is the Father of the Son alone. 
But the Holy Spirit is the Spirit of both Father and Son. Hence 
our Lord says, ‘It is the Spirit of your Father that speaketh in 
you”’ (Matt. x. 20); and yet the Apostle says (Gal. iv. 6), ‘‘ God 
hath sent forth the Spirit of His Son into your hearts.’’ And if 
the Spirit did not proceed from the Son, Christ would not have 
breathed on His Apostles and said, ‘‘ Receive ye the Holy Ghost” 
(John xx. 22). Why then did He say, “The Spirit of Truth that 
proceedeth from the Father ?’’ Because He ascribes what is His 
own to the Father, from Whom He, the Son, Himself is; as when 
He says, ‘‘ My doctrine is not Mine, but His that sent Me” (John 
vii. 16). (Aug. See also Origen, in Joan. tom. ii. 6.) 

The Son is of the Father alone; but the Holy Spirit is of 
the Father and the Son. (See Matt. x. 20. Gal. iv.6. Rom. 
viii. 9. 11.) And there are many other passages of Scripture 
which evidently show that the Person in the Holy Trinity, Who is 
ep. the Holy Spirit, is the Spirit of the Father and the Son. 
Aug. 
ΤᾺ the Procession of the Holy Spirit, see By. Andrewes, 

Works, iii. 262. 284; Ninth and Tenth Sermons on the Sending 
of the Holy Ghost; and By. Pearson on the Creed, Art. viii. pp. 
489—492, and Notes; and below, xvi. 13. Some fresh testimo- 
nies from S. Cyril—to the Procession of the Spirit from {ο Son 
—may be seen in Mr. Payne Smith’s edition of S. Cyril on St. 
Luke, p. 59. 

27. ὑμεῖς δὲ μαρτυρεῖτε] and ye also are witnesses. See the 
proof of the truth of Christ’s prophecy, and of the Comforter's 
power, in the wonderful change wrought in the character and 
conduct of St. Peter, once so infirm as to deny Christ, and yet, 
after the day of Pentecost, coming forward to preach Christ to 
those who had lately crucified Him (Acts ii. 14). 

Cu. XVI. 1. ἵνα ph σκανδαλισθῆτε] that ye should not be 
offended, or made to stumble by your sufferings for Me (Aug.), 
as He had prophesied they would be (Matt. xxvi. 31). 

2. ᾿᾽Αποσυναγώγους ποιήσουσιν ὑμᾶς] They will put you out of 
the synagogues. Thus our Lord prophesied that the Jews would 
not receive Himself preached by the Apostles; and therefore would 
not be true children of Abraham; and thus the natural branches 
would be cut off (Rom. xi. 17. 21) by putting out of the syna- 
gogues those who preached the Gospel of the true Seed of Abraham. 
— ἀλλ] ‘imd,’ yea. 
— λατρείαν προσφέρειν] to offer sacrifice. 

xii. 1. 
8. ποιήσουσιν] Elz, adds ὑμῖν with D and L; but it is not in 

A, B, E, G, H, K, M, 8, U, Γ, Δ, A, and many Cursives and 
Versions. 

5. οὐδεὶς ἐξ ὑμῶν ἐρωτᾷ µε] and none of you asketh Me, 
Whither goest thou? The disciples on hearing what they them- 
selves were to suffer, and that they who killed them would think 
that they did God service, were absorbed with sorrow, and asked 
no such question of Christ. (Chrys.) Before this time they had 
asked, “ Lord, whither goest thou?” (xiii. 36,) and had heard 
from Him that they could not follow Him then. He was now 
going to heaven, to His Father; and they sought to detain Him ; 
and He knew what was in their bearts, and that, not having yet 

See Rom. viii. 36; 

received the spiritual presence of the Comforter, they feared to 
lose His own corporal presence, and were therefore sad: ‘* Because 
I have said these things unto you, sorrow hath filled your hearts.” 
But He knew what was best for them, viz. the infernal vision 
with which the Holy Spirit would comfort them, and therefore 
He adds, ‘It is expedient for you that I go away.” 

7. συμφέρει ὑμῖν ἵνα ἐγὼ ἀπέλθω] it is expedient for you, that 
Igo away: for if I go not away, the Comforter will not come. 
Christ is ever with us in His divinity; but if He had not departed 
from us corporally, we should always be looking carnally for His 
Body, and should never believe; for Faith is the evidence of things 
not seen, Heb. xi. 1]; and so never be justified and beatified by 
that Faith which qualifies us to see Him as God. (Cp. Aug., 
Serm. 143.) It was good for them, that the ‘‘ form ofa servant,’ 
in which they beheld Christ present with their bodily eyes, should 
be removed from them, because by looking on that they might 
think that He was only what they saw. I, Who am “ the Word 
made flesh,” dwell in you; but I would not that you should love 
Me after the flesh, and so be content with only the milk of babes 
(1 Cor. iii. 1). Therefore I remove My Body from you; for if 
after a fleshly manner you cling to My flesh, you will not be capa- 
ble of receiving the Spirit. (Cp. Aug., de Trin. i. 9, and Tract. 
xciv.) 

Here is a reproof to those who crave a carnal presence in the 
Holy Eucharist. See above on Mark ν. 30, 31, and below, on 
our Lord’s speech to Mary Magdalene (xx. 17). 

He says that the Holy Spirit will not come, unless He Him- 
self departs. Why is this? Could not Christ, remaining on 
earth in His bodily presence, send the Holy Spirit, Who had 
descended on Him at His Baptism, and Who is never separated 
from Christ? Yes; but we cannot receive the Spirit, so long as 
we know Christ only according {ο the flesh. (2 Cor. v.16.) But 
when Christ disappears from our bodily sight, then the Spirit will 
come. When Christ had departed corporally, not only the Holy 
Spirit, but the Father and Son also, were present spiritually ; 
for He said, “‘ If a man love Me, be will keep My words, and My 
Father will love him, and we will come unto him, and make our 
abode with him” (John xiv. 23); and “ Lo, I am with you alway, 
even to the end of the world.’’ (Matt. xxviii. 20.) Thus we are 
taught to believe in, and recognize the presence of, the Holy 
Trinity, in which a distinction of Persons is clearly presented to 
us, while there is no diversity of substance. (Cp, Aug. here, and 
Serm. 143.) 

It was predetermined in the divine counsel, that each of the 
Three Persons of the Holy Trinity should exercise His office 
severally in the salvation of men. The Father sends the Son ; 
the Son redeems them; the Holy Spirit perfects the work of sal- 
vation, by sanctifying those who are redeemed. But this several 
operation of each of the Three Persons would not have been so 
clearly manifested, unless the Son had gone away. (Huthym.) 

Our Lord says, it is expedient that He should depart, or the 
Comforter would not come. Is then the Comforter greater than 
Christ? No; but Christ’s acts would not be fully available for 
our salvation, unless the Comforter had come to perfect the work 
of Christ, by doing His own proper office in sanctifying those 

whom Christ has redeemed. Cp. S. Basil, Quest. 69. (Maldonat.) 

See also Greg. Nazian. p. 566, Orat. xxxi.—an excellent 

treatise on the Divine Personality and office of the Holy Ghost. 

Besides, it was necessary for them to receive the gift of the 

Holy Ghost; and the gift of the Holy Ghost was to be a conse- 
quence of Christ’s Ascension; it was to be the inauguration of 
His Heavenly Coronation and Royal Session in His glorified 

humanity at the right hand of God (Ps. Ixviii. 18. 28. Eph. iv. 8); 
and the Descent of the Holy Ghost from heaven was to be the 
proof of His Ascension into heaven. See Bp. Andrewes, Serm. iv. 
on the Sending of the Holy Spirit, vol. iii. p. 163. Dr. Barrow, 
Serm. iii, 481 (on Acts ii. 38), and below, notes on Acts ii. 1. 
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δὲ ἔλθῃ ἐκεῖνος, τὸ Πνεῦμα τῆς ἀληθείας, ὁδηγήσει ὑμᾶς εἰς πᾶσαν τὴν ἀλή- 

καὶ ἐλθὼν ἐκεῖνος 

1] περὶ δὲ κρίσεως, ὅτι 

13} ὅταν 

1 — ἐὰν γὰρ ἐγὼ μὴ ἀπέλθω] Elz. omits ἐγὼ, which is emphatic, 
and found in A, E, G, H, Καὶ, M, U, Γ, Δ, A, and very many cur- 
sive MSS. and Versions. 

— πορευθῶ] shall have made My journey from earth to heaven, 
and from you to My Father. See above, xiv. 3. 

8. ἐλέγξει] ‘arguet ;’ He will convict the world, in the judg- 
ment of others, if not convince it in its own. See the use of 
ἐλέγχω, John viii. 9. 46. 1 Cor. xiv. 24. Eph. ν. 13. Jude 15. 
From these passages it appears, that ἐλέγχειν signifies in the N. T. 
a process of argument, generally public, by which an offender is 
proved to be such, and is “ pricked to the heart,” and ‘ smitten 
in conscience ’’ (cp. Acts ii. 37), and put to shame and brought to 
repentance by salutary rebuke and reproof, or, although callous in 
himself, yet manifestly proved and convicted as a sinner in the 
eyes of others. 
— ἐλέγξει τὸν κόσμον περὶ ἁμαρτίας] He will convict the 

world for sin, because they believe not in Christ. It is one thing 
to believe Christ, and another to believe in Him. The devils be- 
lieve Him (James ii. 19), but not in Him; we believe in Christ 
when we ομε in Christ and love Christ. (Aug.) Cp. xiv. 1. 

He will convict the world of sin, and take from the world all 
excuse for its unbelief, when the world sees the gift of the Holy 
Spirit poured forth in answer to prayers addressed to Me (Aug., 
Quest. Nov. et Vet. Test. 89), and when it sees the fruits of 
your righteousness or justification by Faith in Me. See Moberly 
on the Great Forty Days, p. 88. 

He will not only convict the world of sin, in not believing 
the Gospel, but of sinfulness generally ; by showing that it needed 
so great a sacrifice as My death to reconcile it to God, and that all, 
who do not receive Me as their Saviour, are yet in their sins, and 
in danger of perdition. Cp. Cyril. (Maldonat.) 

10. δικαιοσύνης] of righteousness, because I am going to the 
Father, and ye see Me no more. He will convict the world of sin 
for its unbelief, and convince it of My Righteousness, when it 
sees Me accepted by the Father, and sending the Holy Ghost. 
And it will convince the world of your righteousness or justifi- 
cation through Me, when you believe in Me no longer present 
with you in Body, after My departure from you to the Father. 
The unbeliever says, ‘‘ How shall we believe in Him Whom we do 
not see?’’ Your belief will be an answer to that question ; and 
so the faith of the believer will be a condemnation of the unbelief 
of the world. ‘‘ Blessed are they who have not seen, and yet have 
believed.” (John xx. 29. Cp. Aug. here, and Serm. 143.) 

He will convince the world of My righteousness. I shall be 
condemned by the world as unrighteous. But My going to the 
Father and reception into glory, and the outpouring of the Holy 
Ghost by My power, and your miracles wrought in My Name, 
will prove that the world was guilty in condemning Me; and that 
1 am righteous, and the cause of righteousness to others, and am 
accepted of God as such. (Cp. Chrys.) See on Rom. iv. 25. 
When you no longer continue to behold Me with the bodily 
eye, yet you will continue to behold Me with faith, and thus 
be justified by Me. For He says (xiv. 19), ἔτι μικρὸν, καὶ ὁ 
κόσμος µε οὐκ ἔτι θεωρεῖ, ὑμεῖς δὲ θεωρεῖτέ µε. 

11. ὁ ἄρχων τοῦ κόσμου τούτου κέκριται the ruler of this world 
has been cast out and condemned; and therefore the world, being 
lelivered by Me from the power of Satan, has no excuse for unbe- 
lief. (Aug., Serm. 143, 144.) See above, xii. 31. Cp. Rev. xx. 9, 10. 

The Rebellion of the Prince of this world and his adherents 
in the world, is also condemned by the obedience of the servants 
of Christ, even weak women and children, who show, by their 
love to Him, and by their courage and endurance in persecution 
and martyrdom, that His grace is sufficient for them, and that 
“His commandments are not grievous.” (1 Johny. 3.) The life 
and death of the Saints is a condemnation of Satan and the world, 
and at the Great Day it will judge them. See 1 Cor. vi. 2, 3. 

19. Ἔτι πολλὰ ἔχω λέγειν ὑμῖν] I have yet many things to say 
unto you, but ye cannot bear themnow. Some heretics hence seek 
to derive a pretext for their false doctrines; as if their heresies 
were the things which Christ had then to say, and the disciples 
could not bear, and which were afterwards revealed by the Spirit. 

But how do we know what the things are which Christ had then 
to say, and they could not bear? But some may say,—‘‘ Have 
not spiritual men some things in their doctrine, which they may 
withhold from carnal minds, and unfold to those that are spiritual 23 
Spiritual men may not withhold altogether spiritual things from 
the carnal (Matt. x. 27); for the Catholic Faith is to be preached 
to all. And yet they may not so declare them, that in their 
desire to bring them to the knowledge of persons who cannot 
receive them, they may make them rather loathe their discourse, 
by the truth it contains, than teach them the truth by their dis- 
course. But in order that we may grow in knowledge and receive 
the food of Christians, and in proportion as we grow may receive 
it more and more, we must all pray for grace from Him Who gives 
the increase. (See Aug., Tract. 66—68, who quotes 1 Cor. i. 23; 
ii. 6. 14; iii. 1, 2; xiv. 37. Gal. iv. 9. Phil. iii, 15. Heb. v. 
12—14; vi. 1—12.) 

These ‘many things” which the Apostles could not then 
bear, are not to be sought in the oral traditions of Rome, which 
indeed “ cannot be borne” by Apostles and Apostolic men, who 
have the Comforter; but they are to be found in the Acts of the 
Apostles, the Apostolic Epistles, and the Apocalypse,—which, 
together with the Gospels and the Old Testament, constitute “ all 
the truth” (v. 13. Cp. Bengel here.) 

Tertullian says (Preescr. Heer. 22), that heretics were “ wont 
to allege, that the Apostles were not acquainted with a// Christian 
doctrine, or that they did not declare it fully to the world; not 
perceiving, that, by these assertions, they exposed Christ Himself 
«ἴο obloquy, for having chosen men who were either ill-informed or 
else not honest.’’ And this heretical allegation has been revived 
in recent times by the advocates of the ‘* Doctrine of Develop- 
ment.” But our blessed Lord says to His Apostles, that the 
“Holy Spirit should ¢each them all things, and guide them into 
all the truth, and bring all things to their remembrance whatever 
He had said unto them.’’ (John xiv. 26.) 

He also orders them to proclaim to the world what they 
had heard from Him :—‘* What I tell you in darkness, that speak 
ye in light; and what ye hear in the ear, that preach ye upon the 
housetops.’”’ (Matt. x. 27.) ‘‘ Teach all nations to observe all 
things whatsoever I have commanded you.” (Matt. xxviii. 19.) 
Accordingly, St. John testifies that Christ’s Disciples ‘ have an 
unction from the Holy One, and know all things.” (1 John ii. 20.) 
And St. Paul declares that he has kept nothing back from his 
hearers; and has not shunned to declare unto them ‘all the 
counsel of God;” and he intimates that he would not have been 
“pure from their blood,’’—that is, he would have been guilty of 
destroying their souls if he had done so (Acts xx. 20. 26, 27) ; 
and that he “ uses great plainness of speech ’’ (2 Cor. iii. 12) ; and 
“not being rude in knowledge, has been thoroughly made mani- 
fest among them in all things’’ (2 Cor. xi. 6) ; and he warns all 
men against building ‘hay and stubble on the only foundation 
which is laid’ (1 Cor. iii. 11); and says, that, “‘ though an angel 
from heaven preach unto them any thing beside what he preached 
unto them, and they received from him, let him be accursed,” 
Gal. i. 8, ἐὰν εὐαγγελί(ηται, παρ ὃ εὐηγγελισάμεθα, where remark 
the expression παρ᾽ ὃ, i. 6. ‘besides what,’ &c. These, the words 
of the original, are very observable, and are conclusive against the 
“Doctrine of Development.’’ See notes below on that passage. 

19. ἐκεῖνος, τὸ Πνεῦμα] He, the Spirit. Lest by the use of a 
neuter word Πνεῦμα, we should suppose the Spirit to be only a 
quality or thing, He uses the word ἐκεῖνος here and v. 14, which 
shows Him to be a Person. (See also xiv. 26; xv. 26; xvi. 8.) 

— εἰς πᾶσαν τὴν ἀλήθειαν] into all the truth; all that truth 
which is opposed to what is false, and is alone ab/e to save, and is 
necessary to salvation. D, L have ἐν τῇ ἀληθείᾳ πάση. 

Here is a divine testimony to the inspiration of Holy Serip- 
ture. The Apostles and Evangelists delivered to us the Gospel, 
which they first preached by word of mouth; and afterwards com- 
mitted, by God’s will, to the Holy Scriptures. After our Lord’s 
Resurrection, they were endued with the power of the Holy Ghost 
from on high, and had perfect knowledge of all things, and went 
forth preaching one and the same Gospel to all. Jreneus, iii. I. 



JOHN XVI. 14—21. 

θειαν, οὐ yap λαλήσει ἀφ᾽ ἑαυτοῦ, ἀλλ᾽ ὅσα ἂν ἀκούσῃ λαλήσει, καὶ τὰ ἐρχό- 
µενα ἀναγγελεῖ ὑμῖν. 
> A CA 

ἀναγγελεῖ ὑμῖν. {πι 
9 > ” > lal , “3S λ. Se - 

ὅτι ἐκ τοῦ ἐμοῦ λαμβάνει, καὶ ἀναγγελεῖ ὑμῖν. 
. = »“- 4A . 

(09) 151 Μικρὸν καὶ οὐ θεωρεῖτέ pe καὶ πάλιν μικρὸν, καὶ ὄψεσθέ με' ὅτι λος 1.38 
> > κι τὸς x ¢ 12. 35. 

ΙΤ Εἶπον οὖν ἐκ τῶν μαθητῶν αὐτοῦ πρὸς ἀλλήλους, & 18. 33. 
x 

ε ’ Ν Ν 4 

ὑπάγω πρὸς τον Πατέρα. 

Ἡ ᾿Εκεῖνος ἐμὲ δοξάσει, ὅτι ἐκ τοῦ ἐμοῦ λήψεται, καὶ 
148. 15 117,7 5 ¥ ς ὦρ ὁὅισ ἆστι ὅτα τοῦ Ὦ ich. 17. 10. (az) Πάντα ὅσα ἔχει ὃ Πατὴρ ἐμά ἐστι: διὰ τοῦτο εἶπον, ie 11. 

ο ο a ΄ 6, ee. Ν Ν 3 “5. Ν , ‘ ‘ 

Τί ἐστι τοῦτο ὃ λέγει ἡμῖν, Μικρὸν καὶ οὐ θεωρεῖτέ µε καὶ πάλιν μικρὸν καὶ 
᾿ ῳ » > r 

ὄψεσθέ pe καὶ, ὅτι ὑπάγω πρὸς τὸν Πατέρα; ' Ἔλεγον οὖν, Τοῦτο τί ἐστιν ὃ 

λέγει, τὸ μικρόν ; οὐκ οἴδαμεν τί λαλεῖ. 19 "Eyvo ὁ ᾿Ιησοῦς ὅτι ἤθελον αὑτὸν 
᾿Ξ = a a > φ > 

ἐρωτᾷν καὶ εἶπεν αὐτοῖς, Περὶ τούτου ζητεῖτε μετ ἀλλήλων, ὅτι εἶπον, Μικρὸν 
Ν τ Έτ να Ν / A \ θέ 20 > Ν 5 Ν 4 ε a“ 

καὶ ov θεωρεῖτέ µε, καὶ πάλιν μικρὸν καὶ ὄψεσθέ µε. Αμὴν ἀμὴν λέγω ὑμῖν, 

ὅτι " κλαύσετε καὶ θρηνήσετε ὑμεῖς, ὁ δὲ κόσμος χαρήσεταυ ὑμεῖς δὲ λυπηθή- x ver. 55. 
Matt. 9. 15. 

-“ , 

σεσθε, ἀλλ᾽ ἡ λύπη ὑμῶν εἰς χαρὰν γενήσεται. 7! ' Ἡ γυνὴ ὅταν τίκτῃ λύπην Luke 6.21. 

ἔχει, ὅτι ἦλθεν ἡ ὥρα αὐτῆς: ὅταν δὲ γεννήσῃ τὸ παιδίον, οὐκ ἔτι μνημονεύει 
1158. 26. 17. 

— οὐ γὰρ λαλήσει ἀφ᾽ ἑαυτοῦ] for He will not speak from 
Himself (see xiv. 10). He will speak nothing contrary to, or 
independently of, Me. His knowledge and Mine are one. 
— τὰ ἐρχόμενα ἀναγγελεῖ ὑμῖν] He will declare to you the 

things that are coming to pass. A proof of the Godhead of the 
Holy Ghost, for no one can reveal the future, but God. (Chrys.) 

14. Ἐκεῖνος ἐμὲ δοξάσει) He shall glorify Me. Glory is fame 
with praise. And yet Christ’s glorification in the world does not 
confer any thing on Christ, but it confers something on the world, 
because the praise of what is good brings a benefit to those who 
give the praise, not to that which receives it. (Aug.) 

15. λαμβάνει] So B, D, E, G, L, Μ, 5, U, Y, Γ, Δ, A.— Elz. 
has λήψεται. 
— καὶ ἀναγγελεῖ ὑμῖν] This Scripture shows the distinction 

of Persons, and the co-equality of the Father, the Son, and the 
Holy Ghost. (Chrys., who dilates on this doctrine here.) 

16. Μικρὸν καὶ οὐ θεωρεῖτέ µε] A little while and ye do nol 
behold Me present, and again a little while and ye shall see Me 
appearing. Compare vii. 33; xiii. 33; and on xiv. 9. There isa 
difference in the sense of the words θεωρεῖτε and ὄψεσθε, as used in 
the Gospels; θεωρεῖν is to behold a thing present, to contemplate 
it (cp. v.10); ὕπτεσθαι is to see it, or Him, appearing (Rev. i. 7, 
and cp. Acts xx. 38). 

The primary sense of this sentence therefore appears to be, 
A little time will elapse, and ye no longer continue to see Me 

present (οὗ θεωρεῖτέ με), because I shall die and be buried. And 
again a little time will elapse, and ye shall see Me reappear (ὄψεσθέ 
με), because I shall rise again, and then be visible to you. 

The words, “ Because I go to the Father,’’ which are not 
found in B, D, L, are omitted by some Editors. But these words 
are quite in harmony with the sense above expressed. For, in 
order that Christ should go to the Father, and be exalted to His 
Right Hand, it was necessary that He should first die, and be 
buried, and rise again. His Passion, and Burial, and Resurrection, 
were necessary preliminaries to His Ascension. See Phil. ii. 8, 9. 

This interpretation (authorized by Cyril, Chrysos., Theodor. 
Mops., Euthym.) does not, however, exhaust the meaning of the 
words,— addressed, as they appear to be, not only to the Apostles, 
but to all Christians. 

We may also (with Augustine, Bede, Maldonalus, and others) 
see in them a more comprehensive sense, as follows : 

A little while will elapse, and ye will no longer continue to 
see Me; for I shall withdraw from you My bodily presence, by 
departing from you tothe Father. (Cp. v. 10, where He says, “I 
go to the Father, and ye no longer see Μο.) And again a little 
time will elapse, and ye will see Me reappear, because I go to the 
Father, in whose glory I shall come again. The time between 
the Ascension and the Second Advent is a lit/le while, in com- 
parison with Eternity ; and when that Jiftle while is over, ye shall 
see Me again. This is a promise to the Universal Church; and 
when this little while is past, and Christ comes again, and we are 
admitted to the joys of Eternity, we shall feel how little a time it 
has been since His absence from the world. 

90. κλαύσετε κ. 0. ducts] These words also, as well as the 
preceding, appear to have a double sense; first applicable to the 
Apostles personally, and next to the Church Universal, of all place 
and time, to the end. 

- First. Ye, My Apostles, shall weep and lament, when ye see 
Me crucified and slain; and My enemies—the Jewish World, and 

Vor, I. 

Satan himself the Prince of this world, will exult over Me as con- 
quered,—but I will raise Myself, and ascend in glory; and then 
ye will rejoice with great joy. (Luke xxiv. 52. John xx. 20.) 

Secondly. In a larger sense ;—after My Ascension, even till 
the time of My Second Advent, My Church will be in a state of 
widowhood. She will weep and lament ; and the World will per- 
secute her and triumph over her. (See Rev. xi. 10.) But I shall 
reappear in glory, and her sorrow shall be turned into joy (Rev. 
xi. 12); and her light affliction, which is but for a moment, will 
work for her a far more exceeding and eternal weight of glory 
(2 Cor. iv. 17); and she will be for ever with her Lord (1 Thess. 
iv. 17). 

21. Ἡ γυνὴ ὕταν τίκτῃ] The woman when she is in travail, 
hath sorrow because her hour is come, but as soon as she is 
delivered of the child, she remembereth no more the anguish. 
Observe 7) γυνὴ, the woman in her womanhood, and in her peculiar 
sorrow (see Gen. iii. 16). On this use of the article, see on John 
iii. 10. So, διὰ τὴν χαρὰν, for the joy; her joy, as a mother. 

This reference to the woman in ¢ravail before the birth of 
the Man child, has a near and beautiful connexion with our Lord's 
Discourse on His own approaching Death and Resurrection ; 

His Resurrection was a Birth; a Birth from Death to Life 
Everlasting : a Birth which is the source of all other Births, from 
the Death of Sin to newness of life in this world; and from the 
Death of the Grave to a glorious Resurrection and a Blessed Im- 
mortality, in body and soul, in the life to come. The primitive 
Church of God went through the throes of parturition, until the 
day of the Resurrection, when the Second Adam came forth from 
the womb of the grave; and then she no longer remembered her 
sorrow, for joy that a Man,—the Man Christ Jesus,—the first- 
begotten from the dead (Col. 1. 18. Rev. i. 18) was Jorn into the 
world. And all Humanity was born into the world with Him, 
for ‘as in Adam all die, so in Christ all are made alive.” (1 Cor. 
xv, 22.) He Himself is the ‘Man Who is torn into the world,’ 
and by His Resurrection the new man is born. (Cp. Theoph. 
here.) 

See below on Acts ii. 24, and the sublime description in St. 
John’s Apocalypse, describing the Woman in the Wilderness in 
travail, and pained to be delivered (xii. 2), persecuted by the 
Dragon; and bringing forth a man child who is to rule all nations 
with a rod of iron, and is caught up to God and His throne. See the 
note there; and compare the words of S. Jgnatius (the scholar of St. 
John), quoted in note on Acts ii. 24; and the note on Acts xiii. 33. 

In a secondary and wider sense, the Church in this world is 
the Woman in travail; she is in travail with souls for the new- 
birth to grace and glory. (Gal. iv. 19.) She groans in the pangs 
of parturition even till the great Day of Regeneration, the Day of 
the glorious Reappearing of Christ, and the general Resurrection 
and new-birth to Immortality. (Rom. viii. 22.) Then indeed, 
“a man will be born into the world.’’ Humanity will cast off its 
grave-clothes, and be glorified for ever in Christ. 

The Church may be compared to this woman, because she 
brings forth children to God. Now is her time of travail; but 
when that time is over and her hour is come, then she will rejoice 
at the birth of a faithful progeny to life eternal. She is now in 
travail in looking for Christ, she will ‘Aen be delivered, when she 
sees Him. (Aug.) 

— τὸ παιδίον] the child, which has caused her pain. 

ΦΥ͂ 
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m Luke 24. 41. 

JOHN XVI. 22—33. XVII. 1—3. 

τῆς θλίψεως, διὰ τὴν χαρὰν ὅτι ἐγεννήθη ἄνθρωπος εἰς τὸν κόσμον 3 " καὶ 

150 > ἈΝ πον ἐὺς ΄ ea 9 ο 5 » on 4 Gy) ᾽Αμὴν ἀμὴν λέγω ὑμῖν, ὅτι "ὅσα ἂν αἰτήσητε 

ate ee ε lal > λ ́ Ν lal ¥ Z aN δὲ » 2. Ν ΄ ε fol c 

ταν ὑμεῖς οὖν λύπην μὲν νῦν ἔχετε; πάλιν δὲ ὄψομαι ὑμᾶς, καὶ χαρήσεται ὑμῶν ἡ 
’ ΔΝ ‘ ε ζω) > > . ΜῈ 1 a > 3 ’ ae 

nents. καρδία, καὶ THY χαρὰν ὑμῶν οὐδεὶς αἴρει ἀφ᾽ ὑμῶν. 39" Καὶ ἐν ἐκείνῃ τῇ ἡμέρᾳ 
& 15. 16 POR 3} ἘΘ ΄ 50. 7 Matt. 7.7 UK ἐρωτήσετε οὐδέν. 
& 21. 22. τν Ὁ ρ Ἴ 
Mark 11. 24. 
James 1. 5. 

‘ , > “ ο , ὃ , ess ω ο ¥ > 9 ήν poe 3 fol 
τον Πατέρα ἐν τῷ ὀνόματί pov, δώσει ὑμῖν" "' ἕως ἄρτι οὐκ ᾖτήσατε οὐδὲν ἐν TO 

151 25 πι ο) > , λ λάλ SO » 9 ν > 3 > (+) avTa ἐν παροιμίαις λελάληκα ὑμῖν: ἔρχεται ὥρα ὅτε οὐκ ἔτι ἐν 

3 Ἔ ξῆλθον 

99 A , > A ε θ Ν > Les Ἴὸ Led τ 1 ’, λ λ. aA ‘ ιά 

εγουσιν αὐτῷ οὐ μαθηταὶ αυτου, Ide νυν παῤῥησίᾳ λαλεῖς, καὶ παροιμίαν 

ποιο ὀνόμοτί μου" " αἰτεῖτε καὶ λήψεσθε, ἵνα ἡ χαρὰ ὑμῶν ἢ πεπληρωμένη. 
Matt, 7. 7. 
p ch. 17. 13. 
& 1. 16. a a a “ & 8. 84. παροιμίαις λαλήσω ὑμῖν, ἀλλὰ παῤῥησίᾳ περὶ τοῦ Πατρὸς ἀπαγγελῶ ὑμῖν. 
ο μας 905 5 / “ε / » πο fence , ait? 0 Ν > , CPX φ αἱ b's, Ἐν ἐκείνῃ τῇ ἡμέρᾳ ἐν τῷ ὀνόματί µου αἰτήσεσθε' καὶ οὐ λέγω ὑμῖν ὅτι ἐγὼ 
qch. 17. 8,5. ἐρωτήσω τὸν Πατέρα περὶ ὑμῶν, “Ἴ Ἱ αὐτὸς γὰρ ὁ Πατὴρ φιλεῖ ὑμᾶς, ὅτι ὑμεῖς 

> Ν ’ Ἂς ΄ -“ > ‘ Ἂς “ A 3ύ 0 

ἐμὲ πεφιλήκατε, καὶ πεπιστεύκατε ὅτι ἐγὼ παρὰ τοῦ Θεοῦ ἐξῆλθον. 
Ἂς “ Ν A* 2 ἂν » Ν / , > , ‘ , Ν 

παρὰ τοῦ Πατρὸς, καὶ ἐλήλυθα εἰς τὸν κόσμον" πάλιν ἀφίημι τὸν κόσμον, καὶ 
πορεύομαι πρὸς τὸν Πατέρα. 

το]. 17. 8. ᾿ Ν Σ 

μμ. οὐδεμίαν λέγεις. ὃ" 
t Matt. 26. 31, 56. 
Mark 14. 27, 50. 
uch. 14. 27. 3 [οἱ ε > -“ » ΄ 

ν ver. 1, 2, αὑτοῖς ὁ Inaovs, Αρτι πιστεύετε; 
ch. 15. 18-20. 4 
1 Thess. 3. 3, 4. 
2Tim. 3, 12. 
1 Pet. 5. 9. ο ε Ά Φα 9 

οτι ὁ Πατὴρ pet ἐμοῦ ἐστι. 

1 John 4. 9, 14. 
& 5. 20. 
1 Cor. 8. 4. 
ch. 6. 29, 57. 
& 7. 29. 
Jer. 9. 23, 24. 
& 31. 33, 3k. 
2 Cor. 4. 6. 
2 Pet. 1. 2—4. 

3 Led 3 ΄ ΄ ν 5 Ν “Ὁ > ο 

σε ἐρωτᾷ" ἐν τούτῳ πιοτεύοµεν OTL ἀπὸ Θεοῦ ἐξῆλθες. 

A » «9 cy , \ > , » Ψ ΄ 
νυν οἴδαμεν οτι οἶδας παντα, και ου χρειαν εχεις ινα τις 

(av) *! ᾿Απεκρίθη 
2 εἰδοὺ ἔρχεται wpa, καὶ νῦν ἐλήλυθεν, 

a 9 > ν κο αν , 51.“ \ > a ox ΄ 
ινα σκορπισθῆτε εκαστος εἰς τα ἴδια, και εµε µονον ἀφῆτε' και ουκ ειµι ΜΟΝΟΣ, 

158 33 u a“ , ea ap. ᾿ > Ν > ἊΝ » ν᾽ fol , 

(13) * "Ταῦτα λελάληκα ὑμῖν ἵνα ἐν ἐμοὶ εἰρήνην ἔχητε. “Ἔν τῷ κόσμῳ 
La] ” > Ν Ὁ ΄ 

θλῖψιν ἔχετε, ἀλλὰ θαρσεῖτε, ἐγὼ νενίκηκα τὸν κόσμον. 

ΧΎΤΙ. 1 "Ταῦτα ἐλάλησεν ὁ ᾿Ιησοῦς, καὶ ἐπῆρε τοὺς ὀφθαλμοὺς αὐτοῦ εἰς 
Ν > κ Ν ἊΝ , Sys ε νά , , Ν εν ν τὸν οὐρανὸν καὶ εἶπε, Πάτερ, ἐλήλυθεν ἡ ὥρα' δόξασόν σου τὸν Υἱὸν, ἵνα 

ε ce , ’ 4 b Ν 3. 5 fol > ’ ’ Ν σ 

ὁ Υἱός σου δοξάσῃ σέ 3 "καθὼς ἔδωκας αὐτῷ ἐξουσίαν πάσης σαρκὸς, ἵνα 
n a δέδ 9. κα , > “ Ν »» 3 πᾶν ὃ δέδωκας αὐτῷ, δώσῃ αὐτοῖς ζωὴν αἰώνιον' - Ὁ ὃ δα] ε ΕΝ. 

αυτη ε εστιν η αιώνιος 

— ἄνθρωπος] ‘homo,’ not ἀνὴρ, ‘ vir ;’ and, ina spiritual sense, 
the new man; regenerate humanity. 

23. οὐκ ἐρωτήσετε] Ye shall ask no questions, for gladness 
and fulness of fruition. Ye shall know all things, enjoy all things, 
and haye no need of any thing. 

Observe the difference of αἰτεῖν and ἐρωτᾶν ; αἰτεῖν is said 
of a beggar who asks alms: ἐρωτᾶν of any one who asks ques- 
tions, or inquiries; or of an equal who desires something to be 
done by another, Cp. Trench, Syn. xl. 
— boa ἂν αἰτήσητε τὸν Πατέρα ἐν τῷ ὀνόματί μου] B, C, L, 

X, Y, A, place ἐν τῷ ὀνόματί µου after δώσει ἡμῖν, and this is 
adopted in some editions. But the language of Scripture (xiv. 13; 
xv. 16; xvi. 26, &c.) and the majority of MSS. is in favour of the 
received text. And it is not any prayer that obtains a favourable 
answer from God, but only prayer in Christ’s Name; and every 
prayer so offered is granted, for it is offered in a spirit of submis- 
sion to His Will. 

They who do not believe rightly concerning Christ do not ask 
in His Name. (Aug.) 

25. ἀπαγγελῶ] So A, B, C*, Ὁ, K, L, M, U, X, Y.—Evz. 
has ἀναγγελῶ. See iv. 25; xvi. 13—15. 

28. ἀφίημι τὸν κόσμον] I leave the world and go to the Father. 
Christ left the world as Man, and has gone to the Father by 
bodily Ascension; but as God, He has not left the world, which 
He governs with His Divine presence ; just as when He came 
forth from the Father into the world, He did not leave the Father. 
(Aug.) 

99. ἵνα σκορπισθῆτε] that ye shall be scattered, not only in 
body, by deserting Me personally, but also in mind, by falling 
away from faith in Me. This was fulfilled when He was appre- 
hended, ‘and they all forsook Him and fled.’’ Matt. xxvi. 56. 
(Aug.) 

33. ἔχετε] So A, B, C, E, 6, H, K, L, M, S, U, X, Y, r, 
A, and many Cursive MSS.—El/z. has ἕξετε, but ἔχετε seems 
preferable. Tribulation is your portion in this life; it is what 
you fave; suffering is γοῦν inheritance here, in order that you 
may reign hereafter. 
— νενίκηκα] I have conquered the world. See the sublime 

vision in St. John’s Apocalypse, where Christ goes forth “ con- 
quering and to conquer,” vi. 2. The Victory of Christ over the 
World, and the Victory of Christians by means of that Victory, 

are themes specially appropriated to the last Evangelist St. John. 
See 1 John ii. 13, 14; iv. 4; v. 4. Rev. ii. 7. 11. 17. 26; iii. 5 
19. 21; xii. 11; xv. 2; xvii. 14; xxi. 7. 

Cu. XVII. 1. Ταῦτα ἐλάλησεν ὁ Ἰησοῦς] He had said that in 
the world they should have tribulation, and He now teaches them 
by His example, that in tribulation they should resort to prayer. 
(Chrys.) 
— καὶ ἐπῆρε-- καὶ εἶπε] and He lifted up His eyes to heaven 

and said. We might have prayed in silence; but He would teach 
us by His prayer, how to believe and pray aright. This prayer, 
offered in the hearing of His Disciples, is designed to instruct us 
what our own desires, and thoughts, and actions should be. (Aug., 
Theoph.) 
— ἐλήλυθεν ἡ ὥρα] the hour of suffering is come; and yet in 

suffering Christ was glorified, so that the Centurion confessed Him 
to be the Son of God. (Matt. xxvii. 54. Hilary, de Trin. iii.) 
And if He was glorified in His Passion, how much more in His 
Resurrection! (Ang.) 
— ἵνα ὁ Ὑἱός cov δοξάσῃ σέ] in order that Thy Son may 

glorify Thee; not by adding to Thy divine glory, but by making 
it known to all Nations by the Gospel. And as far as Christ’s 
part was concerned, all Nations, to whom it has been offered, have 
received the Gospel ; He has died fer all ; and has given a commis- 
sion that the Gospel should be preached to all. (Aug. Hilary, 
de Trin. iii. Chrys.) 

2. ἔδωκας-- δέδωκας] Thou gavest Him power over all flesh. 
Observe these words expressive of gifts to Christ, frequently re- 
peated in this Prayer (vv. 4.6, 7, 8, 9. 11, 12. 22. 24), comme- 
morating what Christ has received from the Father. Thus this 
Prayer may be regarded as an example of Thanksgiving ; 

But how is Christ said to receive ? 
First, in that He is the Son of God; secondly, in that His 

human nature has the honour of union with Deity, by virtue of 
His Incarnation; thirdly, in that by means thereof, sundry 
eminent graces have flowed, as effects from Deity, into that human 
nature which is coupled with it. On Christ, therefore, there is 
bestowed the gift of Eternal Generation, the gift of Union, and 
the gift of Unction. 

By the gift of Eternal Generation Christ hath received of 
the Father one, and in number the selfsame, substance, which 
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ζωὴ, ἵνα γινώσκωσί σε τὸν µόνον ἀληθινὸν Θεὸν, καὶ ὃν ἀπέστειλας ᾿Ιησοῦν 
, 4? , 286. ΞΔ, a A Ν ¥ > λ ΄, Δ ὃ ὃ , 

Χριστόν. Δ ̓Εγώ σε ἐδόξασα ἐπὶ τῆς γῆς: τὸ ἔργον ἐτελείωσα ὃ δεδωκάς 
΄ ve 3 5 ΔΝ “ ὃ {δι ΄ Ν Π ΄ Ν a d ” ὃ , 

μοι ινα ποιησω και νυν οὀοοξασον με συ, ατερ, παρα σεαντῳ τη ο dch. 1.1, 3. 
“" & 3.13. & 6. 62, 

2 a > , ” 

ἡ εἶχον πρὸ τοῦ τὸν κόσμον εἶναι παρὰ σοί. °*’Edavépwod σου τὸ ὄνομα ior. 15. 47. 
a > ΄ a / , > ” , 

TOL ἀνθρώποις, ους δέδωκάς μοι εκ του κοσμου. 
, Ν Ν ’, ΄ 

δέδωκας, καὶ τὸν λόγον σου τετηρήκασι. 
δέδωκάς μοι παρὰ σοῦ ἐστιν' ὃ 

a ΄ 

‘Ore τὰ ῥήματα ἃ δέδωκάς μοι, δέδωκα αὐτοῖς" τοι. τ. το. 

Phil. 2. 6, 7. 
Αα AD ἀν ἢ > N rea 

Σοὶ ἦσαν, καὶ ἐμοὶ αὐτοὺς «νι ο 
7 A ” “ , ca Heb. 2. 12. 
Nov εγνωκαν οτι πάντα οσα ch. 1. is. 

30. 
A 9 4 »“" a τῇ 

καὶ αὐτοὶ ἔλαβον, καὶ ἔγνωσαν ἀληθῶς ὅτι παρὰ σοῦ ἐξῆλθον' καὶ ἐπίστευσαν δ" 5 

ὅτι σύ με ἀπέστειλας. 

the Father hath of Himself, unreceived from any other. For 
every beginning is a Father unto that which cometh of it; and 
every offspring is a Son unto that out of which it groweth. See- 
ing, therefore, the Father alone is originally that Deity which 
Christ originally is not (for Christ is God, by being of God, Light 
by issuing out of Light), it followeth hereupon, that whatsoever 
Christ hath common unto Him with His heavenly Father, the 
same of necessity must be given Him, but naturally and e/ernally 
given, not bestowed by way of benevolence and favour, as the 
other gifts both are. And, therefore, where the Fathers give it 
out for a rule, that whatsoever Christ is said in Scripture to have 
received, the same we ought to apply only to the manhood of 
Christ ; their assertion is true of all things which Christ hath re- 
ceived by grace, but to that which He hath received of the Father 
by eternal nativity or birth it reacheth not ; 

Touching union of Deity with manhood, it is by grace, be- 
cause there can be no greater grace showed towards man, than 
that God should vouchsafe to unite to man’s nature the person of 
his only-begotten Son. Because ‘‘ the Father loveth the Son’’ 
as man, He hath, by uniting Deity with manhood, “given all 
things into His hands.’”’ It hath pleased the Father that in Him 
“all fulness should dwell.’’ The ‘‘ Name’’ which He hath “ above 
all names” is given Him. ‘“ As the Father hath life in Himself,” 
the “Son in Himself hath life also” by the gift of the Father. 
The gift, whereby God hath made Christ a fountain of life, is that 
‘conjunction of the nature of God with the nature of man” in 
the person of Christ, “ which gift,” saith Christ to the woman of 
Samaria, “if thou didst know, and in that respect understand 
Who it is which asketh water of thee, thou wouldst ask of Him 
that He might give thee living water.’ The union, therefore, of 
the flesh with Deity, is to that flesh a gift of principal grace and 
favour. For by virtue of this grace man is really made God, a 
creature is exalted above the dignity of all creatures, and hath all 
creatures else under it. (Hooker, V. liv.) 

— ἐξουσίαν σαρκός] authority over flesh. 
ἐξουσίαν πνευμάτων. 

So Matt. x. ], 

8. ἵνα γινώσκωσι] that they may know; i.e. acknowledge, 
love, honour, and obey, suitably to the attributes of God and 
Christ, which that knowledge τετεα]5.----γινώσκειν is the Hebr. 9η 
(yadha), which not only signifies mental knowledge, but also the 
moral and spiritual affections, and acts consequent on it. See 
Buxtorf in v. 

— τὸν µόνον ἀληθινὸν Θεόν] the only true God. Not that (as 
the Socinians say) Christ is not God. Christ is praying. He 
first speaks as Man ; and of what is given to Him as such (vv. 1, 2, 
and in v. 6). He then speaks of the Glory, that He Himself had 
with the Father, before the world was ; and says, that all things that 
the Father has are His (v. 10), and that He and the Father are 
one (ἕν, one nature and substance, vv. 11. 22). And He says that 
the Father is in Him, and He in the Father (v. 21). Our know- 
ledge, therefore, of the Father, as the Only true God, must include 
the knowledge of the Son as in Him, and Co-equal, Co-eternal, and 
Consubstantial with Him ; and it would be incomplete without it ; 
as the knowledge of the Solar Orb includes the knowledge of the 
Light which beams from it. 

The Father, as πηγὴ Θεότητος, or fountain of Deity, may in 
Himself be called μόνος, only, and in this sense the text was under- 
stood by some in ancient times. See Hooker, quoted on v. 2, and 
Bp. Bull (Def. Fid. Nic. iv. 1), who says, ‘‘ The ancients did not 
shrink from calling God the Father the One and Only God, as 
being the principle, cause, author, and fountain of the Son. For 
thus the Nicene fathers themselves commence their creed: ‘ We 
believe in One God the Father Almighty,’ &c. And thus subjoin, 
‘and in one Lord Jesus Christ, .... God of God.’ And the great 
Athanasius, in his Oration against the Sabellians, not far from 
the beginning, allows that the Father is rightly designated ‘ the 
Only God, because He alone is unbegotten, and alone is the foun- 

tain of Godhead.’ To his testimony I will only add that of 
Hilary, who, in the third book of his work on the Trinity, setting 
forth the passage of the Evangelist John (xvii. 3), where the 
Father is called ‘the Only true God,’ writes as follows: ‘ Due 
honour is rendered by the Son to the Father,’ when He says, 
‘Thee, the Only true God ;’ the Son, however, does not separate 
Himself from the truth of Godhead when He adds, ‘ And Jesus 
Christ whom Thou hast sent.’ The confession of the faithful 
puts no interval [between Them], because in Both is the hope of 
life; nor is true God{head] wanting to Him, Who, when They 
are put together, comes second in order. When, therefore, it is 
said, ‘That they may know Thee, the Only true God, and Jesus 
Christ whom Thou hast sent,’ under this meaning, that is, ‘ that 
of Sender and Sent, the truth and Godhead of the Father and of 
the Son, is not distinguished under any difference of meaning or 
extent, but the faith of [our] religion is instructed unto the con- 
fessing of the Begetter and the Begotten.’ And now to all these 
testimonies I will add this, by way of conclusion; that the doc- 
trine, that in the Trinity there is Only One Beginning without 
Beginning, even the Father, was so fixed, decreed, and established 
in the primitive Church, that in the forty-ninth of what are called 
the Apostolical Canons, he is condemned who shall baptize into 
‘three [Persons] without beginning,’ eis τρεῖς ἀνάρχου». On 
which canon Zonaras has made this comment; ‘ For the Church 
has received to worship One without beginning, even the Father, 
because of His being uncaused ; and One-Son because of His in- 
effable generation ; and One Comforter, the Holy Ghost, by reason 
of His procession.’ ” 

Observe, also, our Lord adds tie word ἀληθινὸν, true. This 
shows, that He is not contemplating the Father as distinct in His 
Divine Nature from the Son, but as the ¢rue God, distinguished 
from false gods, who have no life, and cannot give it. Thus 
St. Paul says, ‘‘ There is none other God but One” (1 Cor. 
viii. 4). ‘* And ye turned from ido/s to serve the living and true 
God” (1 Thess. i. 9. Cp. Rom. xvi. 27. 1 Tim. i. 17). Thus 
Christ shows, that the distinction He makes between Himself 
and the Father is not in regard to Godhead, but as to Manhood ; 
as St. Paul does, when he says, “ There is One God and One 
Mediator between God and men, the Man Christ Jesus.” (1 Tim. 
ii.5.) And yet St. Paul calls Christ the blessed and Only Potentate, 
King of Kings, and Lord of Lords. (1 Tim. vi. 15. Cp. Jude 
4, 25, where Christ is called the Only Lord.) This is the sense in 
which the passage is understood by Cyprian, Exhort. ad Martyr. 
Greg. Nazian. Orat. 4. Basil, ο. Lunom, lib. ν. Chrys. and 
Cyril here, and Theodoret in Caten. See Maldonat., who well 
says: “These words, the only true God, are to be referred to the 
Father, not however to the exclusion of the Son, but to the ex- 
clusion of idols. The Father is not here contrasted with the Son, 
or with the Holy Ghost, but with idols.” And see Waterland 
(Defence of some Queries, Qu. 2, vol. i. p. 6), and Trench (Syn. 
N. T. § viii.) on the distinction between ἀληθινὸς and ἀληθής. 
St. John himself has thus explained the passage by what he says 
at the close of his first Epistle, which is the best comment on it: 
α We know that the Son of God is come, and hath given us un- 
derstanding that we may know Him that ἐ true (τὸν ἀληθινόν): 
and we are in Him that is (rue (τῷ ἀληθινῷ), in His Son Jesus 
Christ ; this is the true God (ὁ ἀληθινὸς Θεὸς) and eternal Life. 
Little children, keep yourselves from idols.” 

δ. νῦν δύξασόν µε σὺ, Πάτερ] now, O Father, glorify Thou Me 
with Thine own self, with the glory which I had with Thee before 
the world was. He prays that His Auman nature, which He had 
assumed in fime, may be received into that Divine Glory, which 
He had with the Father from efernily. (Hilary, de Trin. iii. 
Chrys., Cyril. Cp. Iren. iii. 14.) See on 1 Cor. xv. 24. 

7. ἔγνωκαν] On this Alexandrine form for ἐγνώκασι, see 
Winer, p. 71. Cp. Rev. xix. 3, εἴοηκαν. 
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JOHN XVII. 9—21. 7 
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9 © Eye περὶ αὐτῶν ἐρωτῶ' οὐ περὶ τοῦ κόσμου ἐρωτῶ, ἀλλὰ περὶ ὧν δέδωκάς 
‘ ee ‘ 4 Fal ΔΝ Ν Δ ὦ ΄ ᾿ς / καὶ τὰ ἐμὰ πάντα σά ἐστι, καὶ τὰ σὰ ἐμά: καὶ δεδόξασµαι 

Ν A “ 

καὶ οὐκέτι εἰμὶ ἐν τῷ κόσμῳ, καὶ οὗτοι ἐν τῷ κόσμῳ εἰσὶ, καὶ ἐγὼ 
΄, ν ΄ > ‘ > ον - 

Πάτερ ἅγιε, τήρησον αὐτοὺς ἐν τῷ ὀνόματί σου, ᾧ δέδωκάς 
δὴν ” > a a 
133 Ὅτε ἤμην per αὐτῶν ἐν τῷ κόσμῳ, ἐγὼ 

13 Nov δὲ 

Kiva έχωσι τὴν χαρὰν τὴν 

Ἐγὼ δέδωκα αὐτοῖς τὸν λόγον σου: καὶ ὁ 

15 m οὐ > οι » > ‘ > a , aN . ΄ 
υκ ερωτω ινα αρης αυτους εκ του κοσμου, α ινα τηρησης 

16 » cal , > > Ν θὰ 5 ᾿ > Ae | > 

Ek Tov κοσµου ουκ εισι, καύως εγω ουκ εἰμι EK 

Sag 22. 82. 
om. 8. 34. 

Heb. 7. 25. “ὦ Ἔν 1θ τρ μοι, ὅτι σοί εἰσι 
1 John 2. 1. > > ορ i 
teas, ἐν αὐτοῖς" 1! | 
ich. 10. 30. ΄ » 
& ver. 21. πρός σε ἔρχομαι. 

8 > a ‘ ε “-“ 
J ch. 6, 89, μοι, ἵνα ὦσιν ἕν καθὼς ἡμεῖς. 

τος ’ 3 Ἂν wn“ a ΄ 

Heb. 2. 13. ἐτήρουν αὐτοὺς ἐν τῷ ὀνόματί gov: οὓς δέδωκάς μοι ἐφύλαξα, καὶ οὐδεὶς ἐξ 
αὐτῶν ἀπώλετο, εἰ μὴ ὁ υἱὸς τῆς ἀπωλείας, ἵνα ἡ γραφὴ πληρωθῇ. 

αμα πρός σε ἔρχομαι, καὶ ταῦτα λαλῶ ἐν τῷ κόσμῳ, 
Ich. 15. 13. 14 15 ου ἐμὴν πεπληρωμένην ἐν αὐτοῖς. 

rd S 4 3 Ν σ 5 5 Ἂς 3 Ὁ“ ’ Ἂς 5 . ἶ > > Ν > 

κόσμος ἐμίσησεν αὐτοὺς, ὅτι οὐκ εἰσὶν ἐκ τοῦ κόσμου, καθὼς ἐγὼ οὐκ εἰμὶ ἐκ 
m Matt. 6. 13. ἢ κά 
2Thess,3,3. Του κοσμου. 

‘ > Les - 

Hohn δι 18... αὐτοὺς ἐκ τοῦ πονηροῦ. 
n ch. 15. 3. Ό 5 
Ps. 119. 142. του κοσμον. 

ἐστι. 
ο 1 Cor. 1. 2, 80. 4 . 19. ὁ 
Heb. 10. 10. ος ‘ 

ἐν ἀληθείᾳ. 
p ch. 10. 58. 
& 14. 10. 
1 John 1. 3. 4 > r > > ΔΝ 

& 8.51. λόγου αὐτῶν εἰς ἐμὲ, 

ε Ν Lal , 

ΤΝ "Αγίασον αὐτοὺς ἐν τῇ ἀληθείᾳ σου' ὃ λόγος ὁ ods ἀλήθειά 
18 K θὰ δ.) 4 λ » Ν 2 > ‘ 3 , X > ‘ > . 

αθὼς ἐμὲ ἀπέστειλας εἰς τὸν κόσμον, κἀγὼ ἀπέστειλα αὐτοὺς εἰς τὸν 
ΔΝ οἵ - ν 

καὶ ὑπὲρ αὐτῶν ἐγὼ ἁγιάζω ἐμαντὸν, ἵνα ὦσι καὶ αὐτοὶ ἡγιασμένοι 

20 > ΔΝ ΄ δὲ 3 a“ , ἀλλὰ Ν Ν ο / ὃ Ν a 
Ov περι τουτὠων οε ερωτω µονον, αλλα και περι των TLOTEVOVT@V OLA του 

ο) ρ” ΄ ἃ > \ Ν ΄ εἰ ἢ Ν a: εὐ 
τὸ ινα TAVTES εν WOL, καθὼς συ, Πάτερ, εν εµοι, καγω εν 

9. οὐ περὶ τοῦ κόσμου ἐρωτῶ] I pray not for those who live 
according to the lusts and vanities of the world. (Aug., 
Theoph.) 

11. 6] So A, B,C, E,G, H, K, L, M, Β, Y, I, A, A, and 
many Cursives. Elz. οὕς. The ὄνομα or Name here specified is 
not the divinity of Christ, but the attributes which He has by 
virtue of His Incarnation. These are said to be given Him by 
the Father. Hence St. Paul says, that ‘God has given Him a 
Name above every Name, that at the Name of Jesus every knee 
should bow.”’ Phil. ii. 9, 10. See note there, and on Matt. xxviii. 
18. John iii. 34, 35; v. 27; xiii. 3; xvii. 8. Rev. vi. 2, and 
above on v. 2. 
— dow ἕν] may be one. See vv. 20 —22. 
12. ἐγὼ ἐτήρουν] I was keeping them in Thy Name. Observe 

ἐτήρουν and ἐφύλαξα here; one the imperfect tense, and sig- 
nifying conservabam, —the other the aorist, and meaning cus(o- 
divi. 

— οὓς δέδωκάς μοι] whom Thou hast given Me. It appears 
from this and the following words that Judas was given to the 
Son by the Father, and that therefore he was once in a state of 
salvation; and became a betrayer and murderer (ἐγένετο προ- 
δότης, Luke vi. 16) by his own will. Even after he had betrayed 
Christ, he might have been saved by the merits of the innocent 
blood, which he had betrayed. (Aug. in Ps. lxviii. Leo Μ., 
Berm. i. 3. 5, de Passione; and Chrys. here.) Our Lord appears 
to have referred to Judas here for the purpose of saying that none 
of His Sheep had been lost by the Shepherd, but by their own 
sin; and even in that there was a proof of His own truth. See 
next note, and on Luke xv. 9. 

On the case of Judas, see Hammond, Letter to Sanderson 
concerning God’s grace and decrees, in Bp. Sanderson’s Works, 
v. p. 324. 

— ὁ υἱὸς τῆς ἀπωλείας] the son of perdition; one who is 
moved by the spirit of destruction (‘ASaddar, Rev. ix. 11, ᾖπον, 
rendered by the LXX ἀπώλεια), and who draws others to de- 
struction, and whose end is destruction. This phrase is a He- 
braism, nyoq3 (Len-maveth), vids θανάτου (1 Sam. xxvi. 16. 2 

Sam.xii.5), mw 1 (ben mashchith), Isa.i.4, i.e. ‘ filius mortis 
et perditionis, quatenus morte et perdilione dignus edque puni- 
endus.’ Cp. Rosenmiiller here, and Matt. xxiii. 15, υἱὸν γεέννης, 
and note on υἱοὶ νυμφῶνος (Matt. ix. 15). 

On the use of the term “ Son of Perdition,’’ applied to the 
“Man of Sin’’ prefigured by Judas, the Traitor Apostle, see 
on 2 Thess. ii. 3. 
— ta ἡ γραφὴ πληρωθῃ] He perished in order that the 

Scripture might be fulfilled. But the Scripture would not have 
been written by God, unless God had foreseen that he would 
perish. And this divine Prescience, though it foreknew and fore- 
told that he would perish, did not in any way cause him to perish. 
Why then was this Scripture written? In order that even his 
perishing might be an evidence of God’s foresight; and so the 
Traitor himself, even in the hands of Satan, and betraying Christ, 
might be a witness of the truth, even by his perishing; and so 

Judas, ‘the son of Perdition,’ might still, even in his perdition, 
be an Apostle of the Son of God, 

14. οὐκ εἰσὶν ἐκ τοῦ Κόσμου] they are nol of the world, but 
citizens of heaven. (Chrys.) 

15. τοῦ πονηροῦ] the Evil One. 
17. 'Αγίασον αὐτοὺς ἐν τῇ ἀληθείᾳ σου] Make them holy by 

the gift of the Spirit and sound doctrine. Set them apart from 
the world and consecrate them as living sacrifices for Thyself. 
(Chrys., Theoph. ) 

The word ἅγιος, holy, properly signifies what is set apart 
Jrom profane and common uses, and dedicated {ο God; and is 
therefore opposed to κοινὸς, common, or unclean. Hence τὸ 
ἅγιον in the Temple is the Holy Place, and ἅγια ἁγίων the Most 
Holy ; separated from all other places by partitions, and conse- 
crated to God. And ἁγιάζω means, to set apart as holy to God, 
and is explained by Theodoret (ad Joel iii.) as equivalent to 
ἀφορίζω. Cp. Matt. xxiii. 17.19. Rom. xv. 16. 2 Tim. ii. 2]. 
(Schleusner.) 

19. ὑπὲρ αὐτῶν ἐγὼ ἁγιάζω ἐμαυτόν] for their sakes I sanctify 
Myself; 1 set Myself apart from the world, and dedicate Myself 
to Thee. I offer Myself as an oblation, a holy victim to Thee, 
that they also may be sanctified and presented as oblations to 
Thee. Cp. John x. 11.15.17. Heb. ix. 14. 

I sanctify or hallow Myself, My Body, as an offering for sin 
(Heb. x. 5), and I sanctify My Body the Church, whose members 
are members of Christ and are sanctified in Him. Heb. ii. 11. 
(Aug.) Cp. on xi. 55. 

Christ, our Great High Priest, Who offers Himself, is our 
Head, and we are His members. And as He offered Himself, so must 
we, according to the Apostolic saying (Romi. xii. 1): “1 beseech 
you, brethren, that ye present your bodies a living sacrifice, holy, 
acceptable unto God, which is your reasonable service.” (Chrys., 
Theoph.) 
— ἵνα ὦσι καὶ αὐτο] This is the order of the words in many 

of the best MSS. and Versions. : 

20. ἐρωτῶ µόνον, ἀλλὰ καὶ περὶ τῶν πιστευόντων] Elz. has 
πιστευσόντων. But πιστευόντων, the reading of the best MSS., 
is preferable as signifying all believers, present at once to the 
Eye of Christ’s Omniscience. 

21. ἵνα πάντες ἐν ὥσι] that they all may be one. On the 
Socinian objection drawn from these words, see above on x. 30. 
Our Lord prays that all may be one (‘unum’) as Thou, O Father, 
in Me, and I in Thee, are one (‘unum’). The Father is in such a 
manner in the Son, that they are ‘unum’ (one substance). We 
may be in them, but we cannot be ‘ unum’ with them, for we are 
not consubstantial with them; inasmuch as the Son with the 
Father is God. The Father and Son are in us, as God is in a 
temple; and we are in them, as a creature is in its Creator. He 
adds, that they may be one (‘ unum’) in us, because our unity in 
Love is due not to ourselves, but to Divine Grace. Aug., Hilary, 
de Trin. viii.; and ορ. Athanas. ο. Arian. iii. 17, pp. 449—4)4. 
For a fulfilment of this petition, see Acts iy. 32. 

He prays that we all may be one—“ perfectly joined together 

ἐξ 



JOHN XVII. 22—26. XVIII. 1. 349 

ο > 9 , 4 ra 3 4 σοὶ, ἵνα καὶ αὐτοὶ ἐν ἡμῖν ἕν Gow, ἵνα ὁ κόσμος πιστεύσῃ ὅτι σύ µε ἀπέστειλας. 
22 a μ᾿ Ψ a Ν ε -“ 

Καὶ ἐγὼ τὴν δόξαν ἣν δέδωκάς μοι δέδωκα αὐτοῖς, ἵνα ὦσιν ἕν, καθὼς ἡμεῖς 
“ 2 ΄ > a NC ἕν ἐσμεν, * ἐγὼ ἐν αὐτοῖς καὶ σὺ ἐν ἐμοὶ, ἵνα ὦσι τετελειωμένοι εἰς ἕν, και Wa 
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γινώσκῃ ὃ κόσμος ὅτι σύ µε ἀπέστειλας, Kal ἠγάπησας αὐτοὺς, καθὼς ἐμὲ 
5. 9 , a , , φ “ οκ σα Lae. Sf. 
ἠγάπησας. * Ἱ Πάτερ, οὓς δέδωκάς μοι, θέλω ἵνα ὅπου εἰμὶ ἐγὼ κἀκεῖνοι ὦσι 4 eh. 12. 26. 

1 Thess. 4. 17. a a! ‘ Δ ΄ ῳ > » , 

per ἐμοῦ, wa θεωρῶσι τὴν δόξαν τὴν ἐμὴν ἣν δέδωκάς μοι, ὅτι ἠγάπησάς pe | Ths 
Ν a ΄ 154 πρὸ καταβολῆς κόσμου. 

ὅν ὃ , ” 155 Ν a ” - , > , ἐγὼ δέ σε ἔγνων, (") καὶ οὗτοι ἔγνωσαν ὅτι σύ µε ἀπέστειλας, 
aA Ly ἃ , , > > ag αὐτοῖς τὸ ὄνομά σου, καὶ γνωρίσω, ἵνα ἡ ἀγάπη ἣν ἠγάπησάς µε ἐν αὐτοῖς 

See ο. «κα 
καγω εν αυτοις. 

Ν > » in) "Πάτερ δίκαιε, καὶ 6 κόσμος σε οὐκ ἔγνω, rl Pet. 2. 25. 
ch. 8. 19, 49, 50. 
& 15. 21. & 16. 3. 
Rom. 3. 3, 4. 

5 Matt. 11. 25—27. 
7)» ch. 6. 68, 69. 

& 16. 27, 30. 

36 καὶ ἐγνώ γνώρισα 

= a Matt. 20. 86. XVII. (7)! "Ταῦτα εἰπὼν ὁ ᾿]ησοῦς ἐξῆλθε σὺν τοῖς μαθηταῖς αὐτοῦ τον. 
uke 22. 39. , a soe lal ὃ “ > a > a > ηλθ pes, a Li 

περαν του χειμάρρου των Ke ρων, οπου ἢν κῆπος, εἰς OV εισηλῦεν αντος και 2 βαπ. 15. 23. 

in one Will and Mind and Judgment ”’—as He and the Father are 
One. Nothing is such a stumbling-block to those who learn, as 
discord among their Teachers. How will any one be willing to 
listen to those who have not the same mind? Therefore Christ 
prays that they may be one, as He and the Father are One. 
Theoph., Euthym., whose words deserve to be transcribed: 
“Our Lord foresaw that nothing would be so great a hindrance to 
the Preaching of the Gospel, as discord among its Preachers, 
whether in discrepancy of teaching, or in personal animosity. 
Because, if they are at variance with one another, men will say, 
that they cannot be indeed disciples of Him Who was the Prince 
of Peace, and if they are not His disciples, they are not sent by 
God. ‘ But if they are all of one mind, and keep My command- 
ments,’ says Christ, ‘ all men will know that they are My disciples 
indeed, and that Thou, O Father, hast sent Me.’’’ Memorable 
words; deserving to be engraven on the minds of all Missionaries 
and Ministers of Christ, and of all who endeavour to promote the 
Missionary cause at home and abroad. 

In ourselves we cannot be one, on account of our lusts and 
sins, which divide us; and from which we are cleansed through the 
One Mediator, that we may be one with Him. (Aug. de Trin. iii. 9.) 

24. θέλω ἵνα ὅπου εἰμὶ ἐγὼ κἀκεῖνοι ὦσι] I will that they also 
whom Thou hast given Me, be with Me where Iam. He had 
said before (iii. 13), ‘‘ No man hath ascended up to heaven but 
He that came down from heaven ;’’ and what He now says is in 
unison with that; for our Lord is the Head of His members, and 
we are made one in Him. He ascends and carries us to that 
place, whence He Himself alone came down. See Eph. ii. 6. Greg. 
Mor. xxvii. 1. 
— θεωρῶσι] may contemplate. 

xvi. 16. 
25. Πάτερ δίκαιε] Righteous Father. When our Lord prays 

that they may be sanctified, He says Πάτερ ἅγιε (xvii. 11); He 
now appeals to His Father’s Justice, which will be seen in pun- 
ishing the world, which refused to know Him (v. 25), and in 
glorifying those who are sanctified by the offering of Christ 
(v. 10), and who recognize that God has sent Him, and are sanc- 
tified - His truth, and will therefore be glorified with Him 
(ο 24). 

See xii. 45; and on xiv. 19; 

Cu. XVIIL. 1. ἐξῆλθε] He went out of the City and its 
suburbs. 
— τῶν Κέδρων] Cedron. Its vernacular form is yinqp (Ki- 

dron, 2 Sam. xv. 20. 1 Kings xv. 13. 2 Kings xxiii. 4), from 
root 117 (kadhar), to be black. This brook flows in the valley 
or ravine between the City and the Mount of Olives, toward the 
Dead Sea. Cp. Robinson, Palestine, ii. 32. Winer, i. p. 655. 

I have not ventured to foilow some recent Editors here in 
changing this reading into τοῦ Κεδρών. It may perhaps be the 
right reading; but there is not sufficient evidence to justify its 
adoption. The very great majority of MSS. have τῶν Κέδρων. 
The other reading, τοῦ Κεδρὼν, is only found in three uncials, A, 
5, Δ, and one cursive MS. 

Doubtless τοῦ Κεδρὼν is etymologically correct; though ac- 
cording to strict etymology, it should be Κιδρών. But the Greek 
and Latin inhabitants of Jerusalem may have Grecized and Latin- 
ized the Hebrew Kidron into a form which gave an intelligible 
sense in their own languages ; and so the “ brook Kidron” may 
have been known to them as the brook τῶν Κέδρων, of Cedars. 

Thus it might have been accommodated in its name to other 
neighbouring places, such as the Garden of Gethsemane and the 
Mount of Olives. It is observable that the Hebrew brook Kishon 
has also been Grecized in like manner into χειμαῤῥοῦς τῶν 

Κισσῶν, or brook of Ivy. See Suidas, y. Ἰαβίν. (Cp. Bp. 
Middleton.) : ἐν 

We see this process of modification, for the sake of intelligi- 
bility, operating on the names of places in all languages. Thus 
Μαλόεις became first Maleventum, and then Beneventum; which 
no Critic would correct on etymological grounds. Thus the Eu- 
ripus has been Italianized into Negro-ponte. Thus the Hebrew 
name of Jerusalem itself has been Grecized into Ἱερο-σόλυμα, 
which no one would expunge on principles of strict etymological 
accuracy from the pages of the New Testament. See the remarks 
of Gregory Nazianz. Orat. xly. § 10, on the word πάσχα. 

Besides, we find the very words of the text of the MSS. here, 
χειμάῤῥους τῶν Κέδρων, actually used as a translation of the 
Hebrew ‘ brook Kidron’ in the LXX Version of 2 Sam. xv. 23, 
describing David's sorrowful passage over it: πᾶσα ἡ γῆ ἔκλαιε 
φωνῇ μεγάλῃ" καὶ πᾶς ὁ λαὺς παρεπορεύοντο ἐν τῷ χειμάῤῥῳ 
τῶν Κέδρων' καὶ ὃ βασιλεὺς διέβη τὸν χειμάῤῥουν Κέδρων. 
Had not St. John this passage in his mind, when he described the 
mournful transit of the Son of David over the same brook ? 

It may indeed be alleged, that almost all the MSS. have been 
altered here by a blunder of the Copyists, who did not understand 
Hebrew, and have introduced a Greek form. But is this consistent 
with a due regard to the authority of the MSS.? And if we are 
to abandon that authority, and resort for refuge to the individual 
opinions of a discordant criticism, where will be the Text itself? 
Is it not at least as probable, that the four MSS. which have τοῦ 
Κεδρὼν here, may have been altered to suit the Hebrew sense, as 
that the four hundred which have τῶν Κέδρων have been altered 
to suit the Greek? The reading τῶν Κέδρων appears also to be 
recommended by the usage of Josephus. He uses the form 
Κεδρὼν (φάραγξ κεδρῶνος, Ant. ix. 7.3. Cp. viii. 1. δ. B. J. v. 
6. 1); and every Greek reader would suppose that as Ἐλαιὼν is 
to be rendered Olivetum, or a place of Olives; so Κεδρὼν is 
Cedretum, a place of Cedars. Cp. ἰτεὼν, salicetum; ῥοδὼν, 
roselum ; ἰὼν, violelum; μυρτὼν, myrtetum ; ἀμπελὼν, vinelum; 
and meny others. The word Kédpos, Cedrus, Cedar, may also be 
derived from the Hebrew root signifying dark; and it is by no 
means improbable that there were Cedars near the brook Kedron. 

On the whole, it seems more consistent with reverence for the 
sacred Text, and with respect for its readers, not to disturb the 
reading of the vast majority of the MSS., than to insert in the 
Text another reading in its place upon very slender authority. 

As was before observed, the name of the brook is probably 
here mentioned by the Evangelist in order to suggest a reference 
to the history of David in his passage ‘ over the brook Kidron’ 
when he fied from his rebellious son (2 Sam. xv. 23). So He, 
Who in His sufferings was prefigured by David, now passes over 
it, being rejected by His own City and People. Ἡ 

This was the time of His Agony; and now His Passion may 
be said to begin. The descent into this Vale, and the passage over 
this dark Brook, were His path to light and glory. '' He drank of the 

Brook in the way ; therefore shall He lift up His head ” (Ps. ex. 7.) 

This brook lay at the foot of the Mount of Olives, where He 

had been hailed by prophetic hosannas, and His path had been 

strewn by branches of palm; from that Mount He was about to 

ascend into heaven, and to hold forth the Olive branch of Peace 

to a reconciled World. Thus the dark boughs of the Cedars of 

the brook, in the Vale of Suffering, which led our Saviour to the 

Hill of Glory, were entwined with Palm branches of Victory, and with 
Olive leaves of Peace. Such was the Path of Christ; and such is 
the path of all, who would follow Him to glory. 

— ὅπου ἦν κῆπος] where was a garden. The Garden of Geth- 
semane, (See Matt. xxvi. 36, Mark xiv, 32, Luke xxii. 40.) 
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bLuke 22.39. οὗ μαθηταὶ αὐτοῦ. (5) 3" ἜἬ δει δὲ καὶ Ιούδας ὁ παραδιδοὺς αὐτὸν τὸν τόπον, — 
ὅτι πολλάκις συνήχθη ὁ ᾿Ιησοῦς ἐκεῖ μετὰ τῶν μαθητῶν αὐτοῦ. (33) 5." Ὁ οὖν 
᾿Ιούδας λαβὼν τὴν σπεῖραν, καὶ ἐκ τῶν ἀρχιερέων καὶ Φαρισαίων ὑπηρέτας, 
ἔρχεται ἐκεῖ μετὰ φανῶν καὶ λαμπάδων καὶ ὅπλων. 

(2) Ἰησοῦς οὖν “᾿εἰδὼς πάντα τὰ ἐρχόμενα ἐπ᾽ αὐτὸν ἐξελθὼν εἶπεν αὐτοῖς, 
Τίνα ζητεῖτε; 5 ᾿Απεκρίθησαν αὐτῷ, ᾿Τησοῦν τὸν Ναζωραῖον. Λέγει αὐτοῖς ὁ 
᾿Ιησοῦς, ᾿Εγώ εἰμι εἱστήκει δὲ καὶ ᾿Ιούδας ὁ παραδιδοὺς αὐτὸν μετ᾽ αὐτῶν. 

5 ε 5 Ὃ > Ar i lal , tad , 
o Matt 26. 58,6... 6 “Os οὖν εἶπεν αὐτοῖς, Ὅτι ἐγώ εἰμι, " ἀπῆλθον εἰς τὰ ὀπίσω, καὶ ἔπεσον χαμαί. 

ἃ Matt. 10. 21. 

Acts 9. 3, , 5 fal lal a 
ΧΕ 7 Πάλιν οὖν αὐτὸς ἐπηρώτησε, Τίνα ζητεῖτε ; οἱ δὲ εἶπον, ]ησοῦν τὸν Ναζωραῖον. 

8 > ’ 3 lal > ceo) 9 > , > > “" κ ” »” ΄ Απεκρίθη ᾿]ησοῦς, Εἶπον ὑμῖν, ὅτι ἐγώ εἰμι εἰ οὖν ἐμὲ ζητεῖτε, ἄφετε τούτους 
ε , ν A τοι 7.19. ὑπάγειν" ὃ ‘iva πληρωθῇ ὃ λόγος ὃν εἶπεν, Ὅτι οὓς δέδωκάς μοι, οὐκ ἀπώλεσα 
ἐξ αὐτῶν οὐδένα. 

160 10 3 “ , 3 , ν ΠΝ, Ἂς » Ν 

(η) 10 Σίμων οὖν Πέτρος έχων μάχαιραν ειλκυσεν αὑτὴν, καὶ ἔπαισε τὸν 
a 3 , ὃ a AS 5 ΄ 3 an Ν 322 Ν ὃ / = δὲ 3 Ὁ 

του αρχιέρεως οὔλον, και ἀπέκοψεν αὐτου το WTLOV TO εξιόν" ὧν οε ονομα τῷ 

g Matt. 20. 22. δούλῳ Μάλχος. (15) |! § Εἶπεν οὖν ὁ ̓ Ιησοῦς τῷ Πέτρῳ, Bade τὴν μάχαιραν εἰς 
Ν 0 , ᾿ Ν ΄ aA δέδ , ε Ἢ Ν 3 Ν / 5 τὸν Ε 

την ηηκην το ποτηριον ο O€OWKE μοι ο ατηρ, ου μη πιω αυτο ; 

h Matt. 26. 57. 
Mark 14, 53. 
Luke 22. 54. 
i Luke 3. 2. 

> fal cal > 

() 13" Ἡ οὖν σπεῖρα καὶ ὁ χιλίαρχος καὶ οἱ ὑπηρέται τῶν ᾿Ιουδαίων συν- 
lal i ¥ ἔλαβον τὸν ᾿]ησοῦν καὶ ἔδησαν αὐτὸν, (2) 15 ! καὶ ἀπήγαγον αὐτὸν πρὸς “Avvav 

Our Lord's Passion began with His Agony in the Garden; and 
He arose from the dead in a Garden. “The first Adam fell, and 
we fell with him, in a Garden, in a Gan-Eden, or Garden of De- 
light. And we suffered with the Second Adam in the Garden of 
Agony, the Garden of Gethsemane; and we arose with Him in the 
Garden of Calvary, and by that we are restored to the Paradise of 
God; the Gan-Eden of everlasting joy. 

Our Lord was wont to teach on mountains and in gardens, 
places sequestered from tumults, and congenial to religious medi- 
tation. (Chrys.) ‘ 

8. τὴν σπεῖραν] The band assigned by the Procurator to attend 
the Sanhedrim on the great festivals; part of the garrison of the 
Temple. (Michaelis, Rosenmiiller.) Cp. Luke xxii. 52. 
— φανῶν καὶ λαμπάδων] lanterns and torches,— lanternis et 

facibus.’ (Vulg.) Eustathius says that φανοὶ are made of ‘ lighted 
twigs.’ Lobeck, Phryn. Ῥ. 60. λαμπὰς is a forch generally in 
the LXX and Ν. T. Cp. Trench, Syn. xlvi. 

They came with lanterns and torches, to look for Him (though 
it was full moon), lest He should hide Himself among the trees of 
the Garden. But He comes forth and says Ἐγώ εἰμι, Tam; and 
they fall to the ground. 

Here is a striking contrast between the quest in the Garden 
of Eden for the First Adam, and this search in the Garden of 
Gethsemane for the Second. The first Adam hides himself amongst 
the trees of the Garden (Gen. iii. 8). He trembles before Him 
Who seeks for him. The Second Adam comes forth and says I am. 
And at the sound of His Voice, they who came to take Him, go 
back and fall to the ground. The First Adam inculpates Eve; 
the Second Adam pleads for His disciples. The First Adam is 
overcome by the Tempter, and loses Paradise ; the Second Adam 
overcomes Satan, and restores His spouse, the Church, to Paradise, 
and raises her to Heaven. 

4. ἐξελθών] having come forth; not out of the garden (see 
». 26), but He came forward voluntarily from the company of the 
disciples. 

6. ἀπῆλθον εἰς τὰ ὀπίσω, καὶ ἔπεσον χαμαί] they went ζαελ- 
ward, and fell to the ground. On the effects of our Lord’s 
aspect and demeanour see note on Mark x. 32. A single word 
from Christ threw them prostrate,—them who were armed and 
exasperated against Him. He did this, when He was about to be 
judged ; how avful therefore will be His power and majesty when 
He comes to judge! He who did this when about to die, what 
will He do when reigning in Glory ? 

In order that no one might say that Christ tempted the Jews 
to commit the sin of taking Him, by delivering Himself into their 
hands, the Gospel records how He did every thing that might 
have deterred them from doing so. (Chrys.) 

10. τὸν δοῦλον] ‘the servant.’ So in all the Evangelists. The 
Article does not imply (as some have thought) that the person 
struck was a special officer in command over the rest, but it marks 
Peter's boldness. He whom he struck was not an ordinary person, 
but he was in the service of the High Priest. It distinguishes the 
person steck- from all who were not servants of the High Priest. 

See this use of the Article above, iii. 10. It is certain that this 
servant was not the only servant of the High Priest that was in 
the Garden (see v. 26); and therefore he is not distinguished here 
from other servants, but from those who were no? servants of the 
High Priest. So ὁ ἐσθίων in Mark xiv. 18, and ορ. on Acts xviii. 
8, and note on 2 Cor. xii. 12, τοῦ ἀποστόλου. 
— Μάλχος] The names of Peter and Malchus are mentioned 

only by St. John; St. Peter being then dead. Cp. Matt. xxvi. 51. 
Mark xiv. 47. Luke xxii. 50. 

11. τὸ ποτήριον] the cup. An expression explained by His 
Prayer, recited in the o(her Gospels,—Matt, xxvi. 39. Mark xiv. 
36. Luke xxii. 42. 

The cup, which His Father gave Him, is that to which the 
Apostle refers (Rom. viii. 32),—‘‘ He spared not His own Son, 
but freely gave Him for us all.’’ And yet He Who drank the cup, 
gave to Himself the cup; for the same Apostle says, ‘ Christ 
loved us, and hath given Himself for us.” Eph. ν. 2. (Aug.) 

19. ἔδησαν αὐτόν] they bound Him. The binding of our Lord 
is mentioned by St. John alone. They bound Him, Who came to 
loose all from the chains of Satan and of sin (Luke iy. 18), and 
“‘to bind the strong man in his house ” (Matt. xii. 29). 

19. "Ανναν] Annas. St. John omits for the most part what 
had been already narrated by the former Evangelists, and here he 
does not describe the leading of our Lord to Caiaphas (Matt. xxvi. 
57. Mark xiv. 53. Luke xxii. 54), except by the single word 
πρῶτον, which intimates that our Lord was led to Annas Jefore 
He was led to Caiaphas, and by saying (v. 24) ἀπέστειλεν αὐτὸν 
ὁ ”Avvas δεδεμένον πρὸς Καϊάφαν τὸν ἀρχιερέα. 

It has been said by some (ο. g. by Meyer, and see above on 
Luke xxii. 54) that there is a discrepancy here between St. John 
and the other Evangelists, as if Ae asserted that the interrogatory 
examination of our Lord, and one of Peter’s denials, took place in 
the house of Annas, whereas they describe it as in that of Caia- 
phas. But ορ. John xviii. 18, with Mark xiv. 54. 67. Luke 
xxii. 55, 56. From the mention of the fire, it appears that all the 
Evangelists are speaking of one and the same place; which ts de- 
scribed as the palace, or rather, the court-yard of the High Priest, 
by Matt. xxvi. 58, compared with Mark xiv. 53. Luke xxii. 54. 

St. John here calls the place, into which our Lord was brought, 
the court-yard of the High Priest (v. 15), and it is evident that by 
the word ‘ High Priest’ he means Caiaphas. See v.24, ἀπέστειλεν 
αὐτὸν ὃ "Αννας δεδεμένον πρὸς Καϊάφαν τὸν ἀρχιερέα. 

But it may be asked, If the events narrated in ου. 15—18, 
and the conversation recorded by St. John in vv. 19—23, did not 
take place in the house of Annas, why is the leading to Annas 
mentioned at all? The reason seems to be, that St. John designed 
to show that our Lord passed through all the successive stages of 
interrogation that were possible under the circumstances ; and that 
the Jewish Nation, by αἲ its Representatives, made itself re- 
sponsible for His condemnation and crucifixion. 

Annas was an important person, being High Priest de jure, 
and the head of the sacerdotal order. (See on Luke iii. 2.) Our 
Lord is brought bound to him, and Annas does nothing to release 
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πρωτον' ἫΝ γαρ πενθερὸς του Καϊάφα, ος ην αρχιερευς του ενιαντου εκεινου" 

1Η κ. ςν “ - 
ἦν ce Καϊάφας ὁ συμβουλεύσας τοῖς ᾿]ουδαίοις, ὅτι συμφέρει ἕνα ἄνθρωπον k ch. 11-00. 

ἀπολέσθαι ὑπὲρ τοῦ λαοῦ. (1) 15 ''Ἠκολούθει δὲ τῷ ᾿]ησοῦ Σίμων Πέτρος, 1 matt. 20. δει 
Ν 

Mark 14. 54. 

καὶ ὃ ἄλλος μαθητής: (’ς) 6 δὲ μαθητὴς ἐκεῖνος ἦν γνωστὸς τῷ ἀρχιερεῖ, καὶ Luke 22. 54. 
συνεισῆλθε τῷ ᾿Ιησοῦ εἰς τὴν αὐλὴν τοῦ ἀρχιερέως: (1) 5" ὁ 

(Ξ2) Εξηλθεν οὖν ὁ μαθητὴς ὃ ἄλλος, ὃς ἦν ε ΄ Ν lal ΄ 3” εἱστήκει πρὸς τῇ θύρᾳ ἔξω. 
δὲ Π έτρος πι Matt. 26. 69. 

9 “ιν “ , 9 η θυ “ δ “5 ΄,ὕ Ν ,΄ 168 17 , 
γνωστὸς τῷ ἀρχιερεῖ, καὶ εἶπε τῇ θυρωρῷ καὶ εἰσήγαγε τὸν Πέτρον. (") "7 Λέγει 

> ε ’ ε Ν “ , ‘ Ν ‘ > cal lal > .. 

οὖν ἡ παιδίσκη ἡ θυρωρὸς τῷ Πέτρῳ, Μὴ καὶ σὺ ἐκ τῶν μαθητῶν εἶ τοῦ 
> , ΄ / > ο” > > ’ 

ἀνθρώπου τούτου ; λέγει ἐκεῖνος, Οὐκ εἰμί. (5) 15 Εἱστήκεισαν δὲ οἱ δοῦλοι 
Ν Ἐν ἢ ΄ 5 ‘ ie 9 a > “εν ᾿ς ὧν x 

καὶ οἱ ὑπηρέται, ἀνθρακιὰν πεποιηκότες OTL ψῦχος ἦν, καὶ ἐθερμαίνοντο' ἦν δὲ 
3 3 ΄-“ ε ft. ε \ ΔΝ ’ 

μετ᾽ αὐτῶν ὁ Πέτρος ἑστὼς καὶ θερμαινόμενος. 
19 « > 3 Ν > ΄ 

Ο οὖν ἀρχιερεὺς ἠρώτησε neh. 7.26. 
Luke 4. 15. 3 A lal a lal lal lel 

τὸν ᾿Ιησοῦν περὶ τῶν μαθητῶν αὐτοῦ, καὶ περὶ τῆς διδαχῆς αὐτοῦ. (77) “ἢ "Απ- Matt. 26. ἐσ. 
och. 7. 14, 25, 

εκρίθη αὐτῷ ὁ ᾿]ησοῦς, “᾿Εγὼ παῤῥησίᾳ λελάληκα τῷ κόσµῳ' ἐγὼ πάντοτε 30, 38. 
Matt. 4. 23. 

207 > a ἘΠ ῸΝ ο ε aA ν ΄, La, Ti - & 9, 25. & 13. 54. 
ἐδίδαξα εν συναγωγῇ και εν τῳ LEP, οπου παντες οἱ Ἰουδαῖοι συνέρχονται, Mark Ἱ. 31, 39. 

Αν, 4 A 3 ΄ > , καὶ ἐν κρυπτῷ ἐλάλησα οὐδέν. (ὦ 
, φῦ IN > a 3, - 3. a > 3 ΄ 

οτας, τι ἐλάλησα ανυτοις' ἴδε ουτοι οἴδασιν α ειπον εγω. 

171} 21 πι) ον 2 fod 5 , Ss 
(2) Ἄ Τί μὲ ἐρωτᾷς ; ἐπερώτησον τοὺς ἀκηκο- 1. Luke 4. 15, 16, 

179} 92 a Jer, 20. 2. 
(=) 5” P Ταυτα δὲ Kets 23. 2. 

Him. On the contrary, he sends Him Jound to Caiaphas (v. 24), 
whose murderous counsel and intentions he must have known; 
and therefore St. John refers to them here (v. 14; cp. xi. 49). 
And thus Annas, the High Priest de jure, adopts the policy of the 
High Priest de facto, and makes himself also responsible for it. 
This was a sufficient reason for the mention of the leading to 
Annas first. Cp. notes on Luke iii. 2 and Acts iv. 6. 

The next stage of interrogation was before Caiaphas, de- 
scribed here by St. John, and by him only (ου. 19—23). This 
took place before daybreak, and before the Sanhedrim had been 
assembled in the palace of the High Priest. 

As soon as it was day, the Sanhedrim came together at the 
High Priest’s house (Luke xsii. 66, cp. with John v. 28); and 
then, at that meeting of the Sanhedrim, at which Caiaphas pre- 
sided, our Lord went through the next process of interrogation 
described by the first three Evangelists (Matt. xxvi. 57—68. 
Mark xiv. 53—65. Luke xxii. 67—71) in the High Priest’s 
palace, and ποί mentioned by St. John, as being already known 
from their Gospels. 

The next stage of proceeding is the arraignment before Pilate, 
mentioned by all the Evangelists ; and with some particulars, sup- 
plementary to those of the former three, by St. John. (Matt. 
xxvii. 1. 2. 11—23. Mark xv. 1I—15. Luke xxiii. 1—5. John 
xviii. 28—38 ; xix. 1—16.) 

The next arraignment is before Herod. (Luke xxiii. 6—12.) 
Thus from the narratives of the Evangelists taken together, it 

appears that all the Authorities of Judea and Galilee, Civil and 
Ecclesiastical, Roman and Jewish, Rulers and People, were con- 
cerned in the condemnation of Christ, and were responsible for it. 

It is true that some of the Fathers understand the narrative 
in wv. 13—23 to describe what took place before Annas, and not 
Caiaphas. Thus Augustine; “ Explicatquod in domo Anne de trina 
ejus negatione contigerat.” But Aug. supposes that Annas and 
Caiaphas were together at the same place, “‘in domo Anne, quo 
ad audiendum Jesum ambo conyenerant.” See also Aug., de 
Consensu Evang. iii. 20. Chrys. says on v. 24, εἶτα μηδὲ οὕτως 
εὑρίσκοντές τι πλέον, πέμπουσιν αὐτὸν δεδεμένον πρὸς Καϊάφαν. 
But he also supposes Caiaphas to have been in the same place with 
Annas. He says of Peter after this, ἔτι θερμαίνεται, and that our 
Lord looked upon him διὰ βλέμματος ἀνιστὰς, and that all the 
Evangelists ὁμοφώνως περὶ αὐτοῦ ἀνέγραψαν. And so Theophyl. 
This is clearly stated by Euthymius, who says (on Matt. xxvi. 58, 
Ῥ. 545), ‘‘ The three Evangelists say that Peter denied his Master 
thrice in the court-yard of Caiaphas; but John says that it was 
in that of Annas, his father-in-law. There is no discrepancy here ; 
for both had one house and one court-yard, which had in it two 
separate establishments.” 

5. Cyril (p. 1030) adopts the opinion which is expressed in the 
Syriac and Arabic Versions, and in our own,—viz. ἀπεστάλθαι 
τὸν Ἰησοῦν παρὰ τοῦ "Αννα πρὺς τὸν Καϊάφαν, and that the inter- 
rogation in ου. 19—22 was before Caiaphas. St. John, when he 
wrote his Gospel, knew what had been written by the other Evan- 
gelists in their Gospels. He knew that they had related that St. 
Peter denied his Master three times in the house of the High 
Priest ; and St. John’s narrative is to be construed accordingly. 
In no case does any one of the Four Evangelists speak of the 
house or court-yard of Caiaphas, or of the house or court-yard of 

Annas; they speak of the house and court-yard of the High 
Priest. The three denials took place in the official residence of 
the High Priest. There is much probability in the opinion above 
expressed by Euthymius, that Annas and Caiaphas dwelt together 
in that official house ; at least, it is very probable that they were 
both together in the sacerdotal palace on that important occasion. 

15. ὁ ἄλλος μαθητής} the other disciple; He does not say 
ἕτερος ; but ἄλλος. He is not different in degree, but second in 
number. Cp. Gal. i. 6. This is one of the modes of speech 
by which St. John,—who seems to avoid the mention of his own 
name in his Gospel, in which it never occurs,—describes himself. 
See v. 16, and xx. 2, 3, 4. 8. In his humility he loves to describe 
himself as a disciple (see here, 15, 16, and xxi. 23, 24), the dis- 
ciple whom Jesus loved (xix. 26, 27; xx. 2; xxi. 7. 20). The 
adjunct 6 ἄλλος, the other, seems to have been adopted with 
reference to St. Peter. It first occurs in connexion with him here. 
Compare xx. 2, 3, and would be very intelligible to the Chris- 
tian world, from the History of the Acts of the Apostles, where 
he and St. Peter are constant companions; and it is an edifying 
record of their fraternal affection in the discipline of Christ. 

The word μαθητὴς, disciple, is never used in the Epistles to 
designate an apostle, as here. After the Day of Pentecost the 
Disciples had become Teachers. 
— αὐλήν] court-yard, atrium, open to the sky, probably 

paved; hence perhaps the fire kindled in it (ο. 18) ; a rectangular 
area, entered from the street by a προαύλιον, or vestibule (Mark 
xiv. 68), and πυλὼν, or portal (Matt. xxvi. 71), in which was a 
θύρα, or wicket (v. 16). 

The interrogation before Caiaphas and the Sanhedrim ap- 
pears to have taken place in an apartment raised above the 
ground, and looking, with a large open window, into this court- 
yard, St. Peter was beneath, in the court-yard (Mark xiv. 66), 
when our Lord looked down upon him from the audience- 
chamber. (Luke xxii. 61.) This court-yard was the scene of St. 
Peter’s triple denial. ‘Und in aula Pontificis, quamquam in 
diversis ejus locis, ter negavit Christum Petrus.’’ (Bengel.) 

16. Ἔξηλθεν ὃ μαθητὴς-- τὸν Πέτρον] Then the other disciple 
went out and brought in Peter. St. John alone adds these par- 
ticulars to the narrative of the other Evangelists concerning the 
denials of St. Peter. He thus intimates that he himself had some 
share in St. Peter’s sin in denying Christ; in not reminding 
him of our Lord’s warning to him, and in bringing him, weak as 
he then was, into a place of temptation, after that warning which 
he had heard. 

— τῷ ἀρχιερεῖ] 
by Tisch. and Alf. 

17. καὶ σύ] thou also. It seems that she knew some one else 
there present (viz. St. John) to be Christ’s disciple. Did St. John 
boldly confess it? 

19. περὶ τῶν μαθητῶν] concerning His disciples. 
reason for St. Peter's fear; cp. v. 24. 

20. ἐν συναγωγῇ] So the best MSS. Elz. has ἐν τῇ. He 
taught in ¢he Temple, and “in Synagogue ;”’ i, ο. in Synagogues, 
generally. 
— πάντες] So A, B, C*, L, X. Elz. has πάντοτε. 
21, μέ] me, emphatic, 

B, C*, L, X have τοῦ ἀρχιερέως, received 

Another 



JOHN XVIII. 23—28. 

> ~ , - a ε - 
αὐτοῦ ειπόντος, εἷς τῶν ὑπηρετῶν παρεστηκὼς ἔδωκε ῥάπισμα τῷ ᾿Ιησοῦ εἰπὼν, 

ή 3 ’ Lal 5» - 

Ούτως αποκρινη τῷ αρχιερει; 
173 a “ a (2)? ᾽Απεκρίθη αὐτῷ ὃ ᾿]ησοῦς, Εἰ κακῶς 

2), aN ΄ Ν a “ > δὲ .a , ὃ , 
ελαλησα, μαρτυρησον πέρι του κακου' ει OE καλως, τι με ερεις ; 

q Matt. 26. 57. 
Mark 14. 53. 
Luke 22. St. 
r Matt. 26. 69. 
Mark 14. 66. 
Luke 22. 55, 

174) 9 > , > ON ¥ .. 
(2) * τ᾿Απέστειλεν αὐτὸν ὁ "Αννας δεδεμένον πρὸς Καϊάφαν τὸν ἀρχιερέα. 

175 95 r> A , , ΔΝ Ν > > (2) “Ἦν δὲ Σίμων Πέτρος ἑστὼς καὶ θερμαινόμενος" εἶπον οὖν αὐτῷ, Μὴ 
\ κ 18 a A > a > a 

καὶ σὺ ἐκ τῶν μαθητῶν αὐτοῦ εἶ; ἠρνήσατο ἐκεῖνος καὶ εἶπεν Οὐκ εἰμί. 
oy , ο > “A ΄ A "ἢ Λέγει εἷς ἐκ τῶν δούλων τοῦ ἀρχιερέως, συγγενὴς ὧν οὗ ἀπέκοψε Πέτρος τὸ 
ο αρ Οὐ a τν id 3 nr ΄ 3 > a 7 , > > , / ὠτίον, Οὐκ ἐγώ σε εἶδον ἐν τῷ κήπῳ μετ᾽ αὐτοῦ; 3 Πάλιν οὖν ἠρνήσατο Πέτρος, 

Ν 5» /΄ 3 / 3 ’ 

καὶ εὐθέως ἀλέκτωρ ἐφώνησεν. 
s Matt. 27. 1. 
Mark 15. 1. 

Luke 23. 1. 
Acts 10, 28. 
& 11. 3. 
tMatt26.17. ἀλλ᾽ ἵνα φάγωσι τὸ πάσχα. 

99. ᾽Απεκρίθη αὐτῷ ὃ ᾿Ιησοῦς} Jesus answered. What more 
true, niild, and just, than this answer? He Who received the 
blow was He Who created the world, and might haye consumed 
with fire or earthquake him who gave the blow. He was able to 
do this. The world was made by Him; but He preferred to 
teach us patience, by which the world is overcome, 

It may be asked here, why did not Christ follow His own 
precept, “to him that smiteth thee on the one cheek turn the other 
also?’ (Matt. v. 39. Luke vi. 29.) 

He did so in spirit. For He replied mildly, and gave His 
cheek to the smiter (Isa. 1. 6), and His body to them that pierced 
it and nailed it to the cross. He thus showed us that His pre- 
cepts of patience are not to be followed so much by visible ex- 
hibition of the body, as by the spiritual preparation of the heart, 
«non ostentatione corporis, sed prieparatione cordis.” An angry 
man may turn, in sullenness, the other cheek visibly to the 
smiter; better is he, who makes a true answer with mildness, and 
prepares his heart in peace to endure greater sufferings. (Aug.) 

24. ᾽Απέστειλεν] Annas sent Him bound to Caiaphas the 
High Priest. This is not an instance of an aorist for a plusquam 
perfectum (though for clearness’ sake it is properly rendered had 
sent, in the Authorized Version), but it is an example of a mode 
of speech very common in the N. T., according to which, the 
writer goes Lack to a previous point, and writes from it. 

The full meaning is, Annas sent Him bound to Caiaphas, 
when Annas sent Him to that interrogation which I have described 
(vv. 15—23), and to that more formal trial which has been already 
fully described by the three former Evangelists. The emphatic 
word is δεδεµένον, in chains. See onv. 13. It makes Annas 
responsible for the Acts of Caiaphas. It shows that the indignities 
done to Christ (ο. 22) were done to Him dound. It suggests a 
reason for St. Peter’s fears (who saw his Master accused and in 
chains), which led so soon to the denial. It anticipates the ob- 
jections which have been made on the ground of alleged discre- 
pancy between St. John and the other Evangelists. It shows that 
the first denial did not take place when our Lord was before 
Annas (as might have been, perhaps, supposed from v. 17, com- 
pared with v. 13), but, as the other Evangelists had related, in the 
court-yard of the High Priest Caiaphas. So ἔδησεν, Matt. xiv. 
3. John iv. 45, 46; vi. 16; ix. 18; xi. 30; xiii. 12; xix. 23; 
xxi. 9. Actsi. 2; ν. 24. Winer, Gr. Gr. ὃ 40, p. 246. 

B, C*, L, X, A have οὖν after ἀπέστειλεν, and so Elz., but 
οὖν is not in A, Ὁ, E, G, H, K, M, 5, U, Y. 

25. εἶπον] they said. An example of the silent manner in 
which St. John’s Gospel reconciles seeming discrepancies in the 
preceding ones. 

St. Matthew says (xxvi. 71), ἄλλη λέγει. 
St. Mark says (xiv. 69), 7 παιδίσκη (the same as before, 

not ἄλλη) ἤρξατο λέγειν. 
St. Luke says (xxii. 58), ἕτερος (a man, not a maiden). 

Here are three accounts of three different persons doing the 
same thing. 

St. John reconciles them all by his εἶπον, ‘ they said;’ each 
and all did so. 
— ἠρνήσατο] He denied. Observe, Christ is denied, not only 

by those who deny Him to be Christ, but by those who deny 
themselves to be Christians. Our Lord did not say to Peter, thou 
shalt deny thyself to be My Disciple, but, thou shalt deny Me. 
St. Peter denied Christ when he said, “1 am not His disciple.” 
We deny Christ, by speaking and acting in a manner unbecoming 
the disciples of Christ. (Cp. Aug.) 

27. Πάλιν οὖν ἠρνήσατο---ἐφώνησεν] Peter then denied again. 
See the prediction of the Divine Physician accomplished, and the 

176 Ἃ 98 5 ¥ > > a + 
(5) 2*"Ayovow οὖν τὸν Ιησοῦν ἀπὸ τοῦ Καϊάφα εἰς τὸ πραιτώριον' ἦν 

δὲ oh, 177 λ > Ν > > AO. 3 Ν ΄ 7 Ν “ ἐ πρωΐ (-ς) καὶ αὐτοὶ οὐκ εἰσῆλθον εἰς τὸ πραιτώριον, ἵνα μὴ μιανθῶσιν, 

presumption of the human patient convicted. The latter had 
said, ‘IT will lay down my life for Thy sake ;”’ the other, ‘‘ Before 
the cock crow, thou shalt deny Me thrice.’ But what wonder 
that God should prophesy what was true, and man presume what 
is false? (Aug.) All the Evangelists narrate the denial of Peter, 
not for the sake of blaming him, but in order to instruct us how 
dangerous it is to trust in ourselves, and not in God, (Chirys.) 

St. John, who is thus minute in his history of his brother 
Apostle’s sin, would certainly have also described his repentance, 
if he had not known that this had been sufficiently done by the 
other Evangelists ; ορ. v. 16. 

28. εἰς τὸ πραιτώριον] into the Pretorium, or palace of Pilate, 
the Roman Procurator. See on Matt. xxvii. 2, 27, and Phil. i. 13. 

— ἵνα ph μιανθῶσιν] in order that they might not be defiled, 
by contracting a ceremonial pollution from intercourse with 
heathens, Ju¢ that they might be legally clean, and eat the Pass- 
over. 

Here the questions arise,—Had not the Passover been eaten 
on the preceding day? Had not our Lord Himself eaten the 
Passover? And if He did eat it, did He not eat it at the right 
time 2 or did He anticipate the time by a day, and eat it on the 
day before it was eaten by the Jews? 

To these questions it has been replied by Ligh/foot (ii. p. 
610), and many others, that by φαγεῖν τὸ πάσχα, St. John here 
does not mean to eat the Paschal Lamb, but to eat the Chagigah, 
or festive thank-offering at the Passover. Deut. xvi. 2, 3. 
2 Chron, xxxv. 8, 9. 

But this is not the proper signification of the words, and has 
no example in the Gospels, and it has not been shown that the 
Chagigah was eaten on the fifteenth day. 

How then are these words to be explained ? 
There can be no reasonable doubt, that our Lord and His 

disciples killed and ate the Passover at the proper lime appointed 
by the Levitical Law. See Mark xiv. 12. Luke xxii. 7. 

But it appears (from Matt. xxvii. 1,2. Mark xv. 1. Luke 
xxiii. 1) that they who led our Lord to Pilate were “ the Chief 
Priests and Elders,” “ the whole Council.” 

Now it seems that they had been continually engaged during 
the whole of the preceding afternoon, in taking counsel how they 
might kill Jesus. See Matt. xxvi. 3. 14. 47. 50—66. Mark xiy. 
10, 11. Luke xxii. 1—6. 52. John xviii. 3. 

In a word, they were so eager to kill Him, Who was the 
Evangelical Passover, that they had no time to go to the Temple 
to kill the Levitical Passover, and to go to their own houses to 
eat it. 

This appears to be the true solution of the difficulty. 
It has already been suggested in the fourth century by Euse- 

bius (de Paschate, in Mai. Coll. Vat. iv. p. 216). See above, 
note on Luke xxii. 1. Compare also Chrysostom, who says (on 
Matt. xxvi. 56), that our Lord ate the Passover at the right time, 
but the High Priest, and those who were with him, spent their 
time in plotting against Christ during the night when they ought 
to have eaten the Passover; and they would not enter Pilate’s 
Hall (John xviii. 28), that they might afterwards eat it; and so 
they broke the Law in their malignant zeal against Christ. 

Thus, also, we see there was something strikingly prophetic 
in our Lord’s words, ‘‘ Did not Moses give you the Law, and 
yet none of you keepeth the Law? Why go ye about to sill 
Me?” (John vii. 19.) 

The Priests, perhaps, pleaded for themselves, and quicted 
their consciences, by the pretext that they were engaged in doing 
God service by putting Christ to death, and that therefore they 
might be excused for postponing their Paschal meal to another day, 



JOHN XVIII. 29—36. 353 
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3 Ἔξηλθεν οὖν ὁ Πιλάτος πρὸς αὐτοὺς καὶ εἶπε, Τίνα κατηγορίαν φέρετε 
ν ω 5 Ξ > a > ο κατὰ τοῦ ἀνθρώπου τούτου; "ἢ ᾿Απεκρίθησαν καὶ εἶπον αὐτῷ, Εἰ μὴ ἦν οὗτος 

Ἁ > ¥ 

κακοποιὸς, οὐκ ἄν σοι παρεδώκαμεν αὐτόν. 
’ τῆς ε aA Ν Ν Ν , ε a , > , Λάβετε αὐτὸν ὑμεῖς, καὶ κατὰ τὸν νόμον ὑμῶν κρίνατε αὐτόν. 

«> a ε aA > 4 > a“ > ΄ 

εξ Ἱουδαῖοι, Ἡμῖν οὐκ ἔξεστιν ἀποκτεῖναι οὐδένα: 
na > ΄ ΄ ΄ ¥ > , πληρωθῇ, ὃν εἶπε σημαίνων ποίῳ θανάτῳ ἤμελλεν ἀποθνήσκειν. 

ἐν [ο ο 
31 εἶπεν οὖν αὐτοῖς 6 Πιλάτος, 

> > led 
Εἶπον οὖν αὐτῷ 

ὃ- Matt. 20. 19. 2 "iva ὃ λόγος τοῦ ᾿]ησοῦ υ 
η Mark 10, 33. 

Luke 18. 32. 

178 3 aN > ΄ (53) 45" Εἰσῆλθεν οὖν πάλιν εἰς τὸ πραιτώριον 6 Πιλάτος, καὶ ἐφώνησε τὸν ¥ Matt. 27.1. 
Mark 15. 2. 

> lal > “ > A 

Ἰησοῦν καὶ εἶπεν αὐτῷ, Σὺ εἶ ὁ βασιλεὺς τῶν Ιουδαίων; (2) 5: ᾽Απεκρίθη 6 το)" 
> αν 3 Σε an ν a Α » > aA 4: 
Τησοῦς, ᾿Αφ᾽ ἑαυτοῦ σὺ τοῦτο λέγεις, ἢ ἄλλοι σοὶ εἶπον περὶ ἐμοῦ ; * ᾿Απεκρίθη 
ε 4 ’ Crs “a -“ 

ὁ Πιλάτος, Μήτι ἐγὼ ᾿Ιουδαῖός εἰμι; τὸ ἔθνος τὸ σὸν καὶ οἱ ἀρχιερεῖς παρέδωκάν 
> , 3 ΄ > , > a = 

σε ἐμοί: τί ἐποίησας ; Ὁὃ᾿ Απεκρίθη ᾿]ησοῦς, " Ἡ βασιλεία ἡ ἐμὴ οὐκ ἔστιν ἐκ τοῦ 
΄ 3 fa) > & 7. 13, 

κόσμου τούτον" εἰ ἐκ τοῦ κόσμου τούτου ἦν ἡ βασιλεία ἡ ἐμὴ, οἱ ὑπηρέται ἂν kev. ii. 

There seems to be a confirmation of this opinion in St. 
Luke’s words, ἐν 7 ἔδει θύεσθαι τὸ πάσχα (xxii. 7, where see 
note). 

It is well said by S. Leo (Serm. lvi. p. 126), that the Insti- 
tution of the Christian Passover was the consummation of the 
Levitical Paszover; and in that, Christ represented His own 
Passion, at the time when the Levitical Passover was slain ; and 
that He kept the Passover, and consummated the Passover, while 
the Chief Priests in their impious haste to kill Him Who is 
the true Passover, neglected to keep the Passover. Oportebat 
enim ut manifesto implerentur effectu, que diu fuerunt figurato 
promissa mysterio; ut ovem significativam Ovis vera removeret, 
et ut uno expleretur Sacrificio variarum differentia victimarum. 
Nam omnia illa, que de immolatione Agni divinitis per Mosen 
fuerant prestituta, Christum prophetaverant, et Christi occisionem 
proprié nunciaverant. 

Ut ergo umbrz cederent corpori, et cessarent imagines sub 
preesentia veritatis, antiqua obseryantia novo excluditur Sacra- 
mento, hostia in Hostiam transit, Sanguine sanguis aufertur, et 
legalis festivitas, dum mu/atur, impletur. 

Unde citm seribas et seniores populi ad impielalis concilium 
Pontifices congregarent, omniumque animos sacerdotum cura ad- 
mittendi in Jesum sceleris occupasset, ipsi se doctores legis lege 
privarunt, et spontaneo defectu ritus sili patrios sustulerunt. 
Incipiente enim festivitate Paschali, qui ornare templum, mun- 
dare vasa, victimas providere, et legitimis purificationibus sacra- 
tiorem diligentiam adhibere debuerant, parricidalis οὐ furore 
concepto, ad ununi opus vacant, et in unum facinus simili crudeli- 
tate conjurant. Quid assecuturi supplicio innocentiz#, condem- 
natione justitiz, nisi ut et nova mysteria non apprehenderent, et 
antiqua violarent ? 

Providentibus ergo principibus, ne in die sancto tumultus 
oriretur, non devotioni, sed facinori studebatur; nec religioni 
serviebat hee cura, sed crimini. Diligentes enim Pontifices, et 
soliciti Sacerdotes seditiones turbarum fieri in preecipua solennitate 
metuebant, non ut populus non peccaret, sed ne Christus eva- 
deret. 

At Jesus consilii sui certus, et in opere Paterne dispositionis 
intrepidus, Vetus Testamentum consummabat, et Novum Pascha 
condebat. Discumbentibus enim Discipulis ad edendam mysticam 
coenam, cum in Caiaphe atrio tractaretur quomodd Christus 
posset occidi, ille Corporis et Sanguinis sui ordinans Sacramentum 
docebat qualis Deo hostia deberet offerri. 

Similarly, be it observed, that the Chief Priests violated the 
holy rest of the great Paschal Sabbath by going into Pilate’s pre- 
sence, and begging a watch of Roman soldiers, and going to the 
sepulchre with the soldiers to seal it (Matt. xxvii. 62—66), while 
the faithful women were resting on the Sabbath-day, “ according 
to the Commandment ”’ (Luke xxiii. 56), and while Christ rested 
in the grave. 

Another ingenious solution of the difficulty here has been 
suggested by the Rev. F. W. Fowler, as follows: It is true that 
the Talmud says (Mishna de Pasch. ii. p. 175, ed. Surenhus.), 
“The Passover, if eaten after midnight, defiles the hands,” and 
(ibid. de Sacrif. ν. p. 25) “The Passover is not eaten except at 
night, and until midnight.’’ But (de Bened. ibid. i. p. 1) it is 
said, that the precept holds good till “the pillar of the dawn 
ascends’’ with regard to eating generally, and it may be inferred 
that the eating of the Passover is comprised in that permission. 

Also inasmuch as the word πρωΐ used here by St. John 
(xviii. 28) is combined with σκοτία ἔτι οὖσα by him in xx. 1, and 
with ἔννυχον λίαν by St. Mark (i. 35), it seems that he intended 
to erence by his use of that word here, that, according to the 

ox, 1. 

w ch. 6. 15. 
Dan. 2. 44 45. 

14, 27. 
15. 

Talmudic tradition, the time allowed for eating the Passover had 
not yet expired. 

They went not in, lest they should be defiled. O impious 
blindness ! they are afraid of being defiled by the hall of a heathen 
judge, but not by shedding the blood of the Lord of life! ( Aug.) 

30. Ei μὴ ἦν οὗτος κακοποιός] If he were not a malefactor. 
Let those be examined, on whom Christ worked His miracles of 
mercy ; those who were delivered by Him frem evil spirits, the 
blind to whom He gave sight, the dead raised by Him to life, and 
those who before were ignorant, to whom He gave true wisdom ; 
let them be asked, whether He is a malefactor? But what Jesus 
had before prophesied by the Psalmist (Ps. xxxviii. 20), is now 
(aed “They also that reward evil for good are against Me.’’ 
Aug. 
81. Ἡμῖν οὐκ ἔξεστιν ἀποκτεῖναι οὐδένα] We have not au- 

thority to put any one to death. Because the power of life and 
death was now taken away from them by the Romans; and be- 
cause they wished to show that His crime was against Cesar and 
the government; and that He was setting up a rival kingdom to 
theirs, and ought therefore to suffer by a Roman punishment, viz. 
Crucifixion, and so become more infamous. Thus our Lord’s pro- 
phecy was fulfilled, signifying by what manner of death He should 
die; viz. ‘‘ Behold, we go up to Jerusalem; and the Son 
of Man shall be delivered unto the Chief Priests, and unto the 
Scribes ; and they shall condemn Him to death, and shall deliver 
Him to the Gentiles.” (Mark x. 33.) The Son of Man shall be 
delivered to be crucified. (Matt. xxvi. 2.) See Bp. Pearson on 
the Creed, Art. iv. (‘‘ Suffered under Pontius Pilate ’’), p. 305. 

32. ἵνα ὁ λόγος] that the saying of Jesus might be fulfilled, 
signifying by what kind of death He should die. This saying is 
not recorded by St. John; but he takes for granted that it is well 
known to the reader, from the other Gospels. Matt. xx. 19. Cp. 
below, xx. 1. 

34. ag’ ἑαυτοῦ] of thyself. On this use of the pronoun see 
Winer, p. 136. Rom, xiii. 9. Gal. ν. 14. 

36. Ἡ βασιλεία ἡ ἐμὴ οὐκ ἔστιν ἐκ τοῦ κόσμου τούτου] My 
kingdom is not from this world. Our Lord would first show the 
vanity of the opinion,—whether of Gentiles or of Jews,—that He 
was guilty of death, for aspiring to an earthly dynasty ; and that 
therefore it was necessary for them to take care, lest His kingdom 
should be imagined to supplant theirs. He replies as follows : 
Hear this, ye Jews and Gentiles; I do not impede your domina- 
tion in the world. What do ye desire more? Come ye by faith 
to that kingdom which is not of this world. For what is Christ’s 
kingdom, but the kingdom of those who believe in Him, and to 
whom He says, ye are not of, or from, this world (ορ. viii. 23. John 
xy. 19; xvii. 14. 16), although He wills that they shall be in the 
world? (John xvii. 15.) 

Therefore He does not say, ‘ My kingdom is not in this 
world,” but it is not of—is not derived from—this world. But 
His kingdom is in this world, and the world is ruled by Him ; and 
He orders every thing here as He wills, and His kingdom will so 
remain to the end. (Aug.) Is not Christ King of the world? 
Certainly He is. He does not say, that He does not rule here, but 
that His power came from above, and is not human, but far more 
glorious. How then was He seized and taken by a worldly power? 
By His own free-will, and because He delivered Himself; and it 
is greater than any earthly kingdom, for He adds, ‘‘i/ My kingdom 
were from this world, My servants would have fought in My 
behalf ;’”’ thus showing the weakness of all earthly kingdoms, 
because {ου derive their strength from the swords of their ser- 
vants ; whereas His kingdom is from above, and is self-existing, 
and needs no such uid. Since, then, His kingdom is greater than 
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354 JOHN XVIII. 87—40. XIX. 1—10. 

lal Ἂν. τ 

οἱ ἐμοὶ ἠγωνίζοντο, ἵνα μὴ παραδοθῶ τοῖς ᾿Τουδαίοις νῦν δὲ ἡ βασιλεία ἡ ἐμὴ 
οὐκ ἔστιν ἐντεῦθεν. (1) Ἵ Εἶπεν οὖν αὐτῷ ὁ Πιλάτος, Οὐκοῦν βασιλεὺς εἶ σύ; 
᾿Απεκρίθη ᾿Ιησοῦς: (5) Σὺ λέγεις ὅτι βασιλεύς εἰμι ἐγώ. “Eye εἰς τοῦτο 

’ Ν 5 lal > 4λ 0 > x , x ν ’ Lal AN θ ΄ Ξ 

x1tim.613. γεγέννημαι, καὶ εἰς τοῦτο ἐλήλυθα εἰς τὸν κόσμον, "ἵνα μαρτυρήσω τῇ ἀληθεία 
Rev. 1. δ. y,> ελ 3 fal 3 , > , a A a 182 38 , ws ναὶ "αὶ 
& 8.14. πᾶς 6 ὧν ἐκ τῆς ἀληθείας ἀκούει μοῦ τῆς φωνῆς. (1) ὃ Δέγει αὐτῷ ὁ 
ch. 14. 6. A ees μμ 2 

yon.6.45.° Πιλάτος, Τί ἐστιν ἀλήθεια ; 

Matt, 17, 5. Καὶ τοῦτο εἰπὼν πάλιν ἐξῆλθε πρὸς τοὺς Ιουδαίους, καὶ λέγει αὐτοῖς, “᾿Εγω 
J δ. 19. an ΟἽ 

πο ks 2, οὐδεμίαν αἰτίαν εὑρίσκω ἐν αὐτῷ. (+) 3. “ Ἔστι δὲ συνήθεια ὑμῖν, ἵνα ἕνα 
2 οἷν, 19. 4, 6, 
Matt. 26. 60. 
aa Matt. 27. 15— 
17. Ἢ f 5 
Mark 10. 6--1|. Ιουδαίων 4 

ὑμῖν ἀπολύσω ἐν τῷ πάσχα βούλεσθε οὖν ἀπολύσω ὑμῖν τὸν βασιλέα τῶν 
(33) Ὁ» Ἐκραύγασαν οὖν πάλιν πάντες λέγοντες, Μὴ τοῦτον, 

καὶ ἔλεγον, Χαῖρε, 6 βασιλεὺς τῶν 

(5) ὃ "Ὅτε οὖν 

150 a Lad (2) Δέγει αὐτοῖς ὁ Πιλάτος, AdBere αὐτὸν ὑμεῖς καὶ 
(4x) 7 ᾿Απεκρίθησαν αὐτῷ 

Luke 25. Ι ἀλλὰ τὸν Βαραββᾶν' ἣν δὲ ὁ Βαραββᾶς λῃστής. 
a > A Ν 

a Matt. 27. 26. XIX. (42)! "Τότε οὖν ἔλαβεν ὃ Πιλάτος τὸν ᾿]ησοῦν, καὶ ἐμαστίγωσε. 
Mark 15. 15. 9 Nee A , , > > a > ἃ > a a lal 
κών ” Καὶ οἱ στρατιῶται πλέξαντες στέφανον ἐξ ἀκανθῶν ἐπέθηκαν αυτου Τῇ κεφαλῇ, 

καὶ ἱμάτιον πορφυροῦν περιέβαλον αὐτὸν, * 
> ὃ ’ Ν 2815 9 my € , ]ουδαίων' καὶ ἐδίδουν αὐτῷ ῥαπίσματα. 

lal > Ν ¥ 

G2) 1 Ἔξήῆλθεν οὖν πάλιν ἔξω ὁ Πιλάτος, καὶ λέγει αὐτοῖς, Ἴδε, ἄγω ὑμῖν 
αὐτὸν ἔξω, ἵνα γνῶτε ὅτι ἐν αὐτῷ οὐδεμίαν αἰτίαν εὑρίσκω. 

13 a > A na 
(2) 5 Ἐξήηλθεν οὖν ὁ ᾿Ιησοῦς ἔξω φορῶν τὸν ἀκάνθινον στέφανον, καὶ το 

» 
bActs3.13. πορφυροῦν ἱμάτιον. Καὶ λέγει αὐτοῖς, Ἴδε, ὁ ἄνθρωπος. 

εἶδον αὐτὸν οἱ ἀρχιερεῖς καὶ οἱ ὑπηρέται, ἐκραύγασαν λέγοντες, Σταύρωσον, 
σταύρωσον αὐτόν. 

’ > Ν Ν > ε , > > Lal ἐλευ ὁ σταυρώσατε, ἐγὼ γὰρ οὐχ εὑρίσκω ἐν αὐτῷ αἰτίαν. 
Lev. 24. 16. Be ἢ 10) ες a ΄ ν Ἡ eS , αμ νε 

elev. 21.16. οἱ ᾿]ουδαῖο, (*x) ' Ἡμεῖς νόμον ἔχομεν, καὶ κατὰ τὸν νόμον ἡμῶν ὀφείλει 
ROWED ἀποθανεῖν, “ ὅτι ἑαυτὸν Υἱὸν Θεοῦ ἐποί & 10. 33 ᾿ njOEvs 
dch. 5. 18. 192 
& 10. 32, 33. G τ) ὃ Ὅτε οὖν ἤκουσεν ὁ Πιλάτος τοῦτον τὸν λόγον μᾶλλον ἐφοβήθη, Ὁ καὶ 

εἰσῆλθεν εἰς τὸ πραιτώριον πάλιν, καὶ λέγει τῷ ᾿Ιησοῦ, Πόθεν εἶ σύ; Ὁ δὲ 
3 Lal > / > ” > a 

Ἰησοῦς αποκρισιν ουκ ἔδωκεν αυτῷ. 
108 ον A (>) 19 Ayer οὖν αὐτῷ ὁ Πιλάτος, ᾿Εμοὶ 

any earthly kingdom, it was an act of His own free-will to deliver 
Himself up to an earthly pewer. He does not say, My kingdom 
is not in this world, for He governs the world, and disposes all 
things in it according to His Will; but He says, that it is not 
derived from beneath, but from above, and it is from everlasting. 
(Chrys., Theoph.) 

This passage has been abused by some, alleging that Christ 
is not identical with the Creator of the world. Why, then, did 
St. John say of Christ, ‘‘ He came unto His own, and His own 
received Him not?” (John i. 11.) But when Christ says, ΜΥ 
kingdom is not from hence,’’ He does not deprive the world of His 
providence and pre-eminence, but declares that His kingdom is 
not a human or corruptible kingdom. (Chrys.) 

He says that He does not need the exercise of earthly power 
in His behalf; but He does not say that earthly power needs not to 
be so exercised. On the contrary, since He is King of kings, and 
Lord of lords, it needs His aid, protection, and blessing, which it 
cannot have, unless it be exercised in dependence on His grace, in 
obedience to His law, for the promotion of His glory, for the ad- 
vancement of His kingdom, and for the propagation of His Gospel 
through the world. 
— νῦν---ἐντεῦθεν] νῦν is conclusive here—nof an adverb of time. 
87. Οὐκοῦν βασιλεὺς εἶ σύ; Art thouaking, then? Thou, 

so despised and insulted by Thine own people? Thou a King! 
— Σὺ Aéyeis] Thou speakest the truth in saying, that a King 

am 7: I, even such as I am now. 
On σὺ λέγεις, see Matt. xxvi. 25. 64; xxvii. 11. 

— ἀκούει μοῦ τῆς φωνῆς] Observe μοῦ emphatic, he hears 
My Voice; not that of others; not that of a whole People clamour- 
ing, as now, for My crucifixion. 

98. Τί ἐστιν ἀλήθεια;] What is Truth? As if ἀλήθεια and 
βασιλεία, Truth and policy, had little connexion; a heathen 
notion, the speech of Pilate. 

Cu. XIX. 1. ἐμαστίγωσε] he scourged Him. See on Matt. 
xxvii. 26. Luke xxiii. 16. Pilate did this and what follows, that 
the Jews, being satisfied with the infliction of these injuries, 

might desist from pursuing their rage further, even to His death. 
(Aug.) 

2. στέφανον ἐξ ἀκανθῶν] A crown of thorns for aroyal diadem ; 
and the purple robe for that purple attire which is worn by kings. 
(Bede.) When thou readest this, meditate on the King of the 
world, and the Lord of Angels, bearing these contumelies in silence, 
and do thou imitate Him. (Chrys.) See on Matt. xxvii. 28. 
Thus the prophecies concerning Christ were accomplished. Thus 
martyrs have been trained to bear all things from their persecutors. 
Thus the kingdom which is not of this world has conquered the 
world; not by fierceness of fighting, but by patience of suffering. 
(Aug.) 

8. καὶ ἔλεγον] B, L, U, X, A, and some cursive MSS. and 
Versions, have καὶ ἤρχοντο πρὸς αὐτὸν καὶ ἔλεγον. 
— ἐδίδουν---ῥαπίσματα] were smiling Him—a repeated act. 

B, L, X have ἐδίδοσαν here, and so Lach., Tisch. See above, 
xv. 22. 

5. Ἴδε, 6 ἄνθρωπος] Behold theman! Though youreject Him 
as a king, yet spare Him as a man, now so abject and afflicted. 
His ignominy waxes hot, let then your malignity wax cold. (Aug.) 

6. αὐτόν] Him. Omitted by Elz., but in A, Ὁ, E, H, K, L, 
M, Β, U, V, X, Y, A; and it is emphatic: Release Barabdsas, 
crucify Him. See how often αὐτὸν is repeated by the Evangelist 
in this chapter,— Him, even Him,—the Prince of Life! 

7. ἑαυτὸν Ὑἱὸν Θεοῦ ἐποίησεν] He made Himself the Son of 
God. See v. 18; viii. 53; x. 33. He was before charged with 
making Himself a King. He had a right to both dignities ; for 
He is the Only-begotten Son of God, and God has set Him as a 
King upon His Holy Hill of Sion. (Ps. ii. 6.) 

8. μᾶλλον ἐφοβήθη] he was the more afraid—showing that 
he had defore been awe-struck by our Blessed Lord’s demeanour. 

9. ἀπόκρισιν οὐκ ἔδωκεν αὐτῷ] Jesus gave him no answer. 
Pilate had heard before from Jesus, ‘‘ My kingdom is not of this 
world ; and to this end was I born, and for this cause came I into 
the world, that [ should bear witness to the truth.” (John xviii. 36.) 
The Roman Judge ought therefore to have resisted the Jews, and 
to have delivered Jesus from them; but he yielded to their malice, 



JOHN XIX. 11---160. 305 

bt ο) 3 > ” 9. ΄ ” Lal ΄ © α ΄ ” 3 

οὐ λαλεῖς ; οὐκ οἶδας ὅτι ἐξουσίαν ee σταυρῶσαί σε, καὶ ἐξονσίαν ἔχω ἀπο- 

λῦσαί σε; 

μὴ ἦν σοι δεδομένον ἄνωθεν: διὰ τοῦτο ὁ παραδιδούς μέ σοι μείζονα ἁ ἁμαρτίαν Fait 20, 

12 Ἔκ τούτου ἐζήτει 6 Πιλάτος ἀπολῦσαι αὐτόν. ἔχει. 

©? AmexplOn ᾿Τησοῦς, ' Οὐκ εἶχες ἐξουσίαν κατ᾽ ἐμοῦ οὐδεμίαν, εἶ ὁ Luke 2. 53. 
on 3. 

5 Οἱ δὲ ᾿]ουδαῖοι ἔκραζον λέγοντες, ᾿Εὰν τοῦτον ἀπολύσῃς, οὐκ εἶ φίλος τοῦ ¢ Luke 25. 2. 

Καίσαρος: πᾶς ὁ βασιλέα ἑαυτὸν ποιῶν ἀντιλέγει τῷ Καίσαρι. 19 0 οὖν 
ιά > vs La ’ ΄ 3 »Ὰ ΑΝ > Α > a ΄ 5 

Πιλάτος ακουσας των λόγων τούτων Ίγαγεν ἔξω τον ]ησοῦν, και ἐκάθισεν επι 

βήματος εἰς τόπον λεγόμενον 4ιθόστρωτον, Εβραϊστὶ δὲ Γαββαθᾶ. 
δὲ παρασκευὴ τοῦ πάσχα, ὥρα 
βασιλεὺς ὑμῶν, (τ) 15 Οἱ δὲ 

14 ἪἫν 

ἦν ὡς ἕκτη' καὶ λέγει τοῖς ᾿Ιουδαίοις, Ἴδε ὁ 
ὦ ἃ ὃς 
ἐκραύγασαν, _ Apo, άρον, σταύρωσον αὐτόν. 

105 {τ τ) Αέγει αὐτοῖς ὁ Πιλάτος, Τὸν βασιλέα ὑ ὑμῶν σταυρώσω ; ᾽Απεκρίθησαν τω 
ἀρχιερεῖς, Οὐκ ἔχομεν βασιλέα εἰ μὴ Καίσαρα. 

196 Mark 15. 22. (7) 153 Τότε οὖν παρέδωκεν Luke 58: 33. 

and therefore Jesus now holds His peace, for Pilate’s questions 
are idle and vain. Since also the works of Jesus witnessed of 
Him, He would not win him by words. We find that our Lord 
was silent at various times in this hour of trial; and thus He ful- 
filled the prophecy, ‘‘ As a sheep before her shearers is dumb, so 
opened He not His mouth.” Isa. liii. 7. (Aug.) 

10. ᾿Εμοὶ ob λαλεῖς:] Mihine non respondes? 
Cesaris ! 

— ἐξουσίαν ἔχω σταυρῶσαί σε] I have authority to crucify, 
and have authority to release thee. ‘Thus Pilate pronounces 
sentence of condemnation on himself; for if he had authority to 
do either the one or the other, why did he crucify Him Whom he 
had pronounced innocent? (Chrys.) 

1. Οὐκ εἶχες ἐξουσίαν] Thou wouldst have had no authority 
at all against Me, except it had been given thee from above—to 
exercise authority. Observe, the participle δεδοµένον (given) does 
not agree in gender with ἐξουσία, authority. Authority against 
Christ was not given him from above ; for no abuse of authority is 
from above ; but what is given from above to Governors, is a grant 
from God to exercise authority; and the manner of exercising it 
is their probation; and of this they will have to give a strict 
account at the judgment-seat of Christ. _ 

There is no authority but of God. All authority is from 
Him. (See on Rom. xiii.) Thou, O Pilate, art a Vicegerent of 
God. But do not therefore imagine thyself to be innocent, if 
thou usest it against Christ. And therefore He adds what follows ; 
— 6 παραδιδούς μέ σοι] he that delivereth Me to thee hath the 

greater sin. Thou, therefore, hast some sin. But he that de- 
livereth Me to thee (i.e. the Jews and Judas) hath a greater sin 
than thine, because ¢hey have had more opportunities of knowing 
the truth; thou art a heathen, but they were favoured of God ; 
they act from malice and enyy; thou, in part, from ignorance. 
Therefore ¢heir sin is Ες than thine. (Cp. Chrys., Aug., 
Theoph.) 

It is asin to deliver an innocent man to death from fear, as 
Pilate did; but it is a greater sin to deliver Him through envy ; 
theirs is therefore a greater sin than thine; but do not thou 
imagine that thine is πο sin, because theirs is greater than thine. 
Lest Pilate, having heard the words ‘if it were not given thee 
from above,” should imagine that he himself was blameless, Christ 
adds these words, “ although it is given from above (i. 6. given by 
Myself), yet he that betrayed Me has a great sin, and thou hast a 
sin likewise.’ Therefore Pilate was moved, and sought to release 
Him. (Cp. Chrys.) 

Since the knowledge, which Judas, the Chief Priests, and the 
Jews had of God, was greater than what Pilate, a heathen, could 
have, therefore they who delivered Jesus to Pilate, and clamoured 
for His destruction, sinned more heinously than Pilate, who 
«strove to release Him,’’ and would have done so, but for them. 

All power is from above, i.e. from Christ (see Matt. xxviii. 
18); ‘by Him were all things created, that are in heaven and 
that are in earth, visible and invisible, whether they be Thrones, 
or Dominions, or Principalities, or Powers: all things were created 
by Him and for Him.” (Col. i. 16.) Therefore the abuse of civil 
power, in Christian lands, is far greater than in heathen, if it be 
not used for Christ and His Gospel; and how great is the sin, 
if it be used against Him! 

B, E, U, A, A have παραδούς, 
19. Ἐκ τούτου ἐζήτει ὁ Πιλάτος ἀπολῦσαι] Upon this Pilate 

was seeking to release Him. That he might not be guilty of 
condemning the innocent, (Aug.) 
— οὐκ ef φίλος τοῦ Καίσαρος] thou art not Casar’s friend. 

φίλος, as here used, is illustrated by the common expressions on 
the coins of that age, φιλό-καισαρ, Φιλο-κλαύδιος, and the like— 

Mihi, Legato 

which are found on the coins of Herod Agrippa the First. See 
Akermann, p. 30. The Cwsars appear to have been very desirous 
of seeming to have friends. See Plin. Ep.x.22, Arrian, Epict. 
iii. 4, and other passages in Weist., p. 952. 

13. τῶν λόγων τούτων] So the best MSS. Elz. has τοῦτον 
τὸν λόγον. 

— βήματος] The judicial tribunal. Pilate, when he adminis- 
tered justice, sat upon it. And this judgment-seat was on a pave- 
ment (called gabbatha, from the Hebr. 722 (gabhah), elevari, 
from its height),—so that the Judge, seated on high, was con- 
spicuous and audible to the people. 

There seems to be, in St. John’s mind, a contrast between 
the Tribunal of Pilate, before which Christ stood on this mosaic 
pavement, and the glorious high Throne of God, with its pavement 
of sapphire (Exod. xxiv. 10), and the Throne of Christ, before 
which Pilate and the World will stand. (Rey. xx. 11, 12, Cp. 
Rey. iv. 2. 6.) 
— Λιθόστρωτον] A tessellated mosaic pavement; such as was 

common in the mansions of Roman taped and magistrates in 
Italy and the Provinces. See Plin. N. H. xxxvi. 25. Horat. 
Ep. i. 10.19. Julius Cesar used to ae such tessellated pave- 
ments as this with him in his military expeditions, and place 
them in his Pretorium in his encampments. Suwefon. Vit. ο. 46. 
Kuin. West. p. 953. 

— Ἑβραϊστί] in Hebrew. A word used by St. John twice in 
the history of the Crucifixion ; see v. 17, Ἑβραϊστὶ Γολγοθᾶ. It 
occurs in one other place in "the Gospels, John ν. 2, Ἑβραϊστὶ 
Ῥηθεσδά. Howstriking is the contrast! After His works of mercy 
at their Bethesdas and Siloams, they brought Him to Gadbbatha 
and Golgotha! And this was done by Hebrews, the favoured 
people of God ! 

14. παρασκευή] the preparation. It has been erroneously in- 
ferred by some from these words that the Passover was on the 
next day. But the true meaning is,—“ It was the preparation 
for the Sabbath of the Passover.”’ It was the preparation in the 
Paschal week (cp. Winer, p. 170). Hence St. Mark calls it 
προσάββατον, Mark xy. 42. Cp. Matt. xxvii. 62. Luke xxiii. 54. 

Christ’s death is the true preparation for the Sabbath, or 
Rest, of Eternity. It was on the sixth day of the week, on which 
day they made the preparation for the Sabbath, as it is said, “On 
the sixth day they shall prepare that which they bring in, and it 
shall be twice as much as they gather daily” (Exod. xvi. 5). 

On the sixth day of the week the First Adam was creafed, 
and on the seventh day God rested from His works. On the sixth 
day of the week, Christ, the Second Adam, dies for man; and by 
His death, man was created anew, and on the seventh day He rests 
in the grave. 
— ὥρα ἦν ὡς ἕκτη} it was about the sixth hour, ‘six in the 

morning.’ St. Mark says (rv. 25) that it was ὥρα τρίτη, or nine 
o’clock, when they crucified Him; so that there were three hours 
between the hearing before Pilate and the Crucifixion. 

St. John reckons his hours (as we do) from midnight to noon, 
and from noon to midnight. See above on iy. 6, and Lee on In- 
spiration, pp. 383, 384; and Wieseler, Chron, Synop. 410—414, 
and below on 1 Thess. ii. 9. 

15. Οὐκ ἔχομεν βασιλέα εἰ μὴ Καίσαρα] We have no King but 
Cesar. Thus they declared, that ‘the sceptre was departed from 
Judah ;’ and that therefore Shiloh was come. (Gen. xlix. 10.) 
Thus they rejected the kingdom of Christ; and armed against 
themselves, by God's retributive justice, the kingdom of Cesar, 
by which their own kingdom was overthrown. And so, by mur- 
dering Christ, they brought on themselves that doom which they 
thought, in their worldly policy, by murdering Him to ayoid, 
(John xi. 48.) Such are the fruits of godless Expediency ! 
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i Matt. 27. 31— 
33. 
Mark 15, 20—22. 
Luke 23. 26, 32, 
33. 
j Lev. 15. 35. 
feb. 13, 12. 

κ Matt. 27. 38. 
Mark 15. 27, 28. 
Luke 23. 32, 33. 
1 Matt. 27. 37. 
Mark 15. 26. 
Luke 23. 38. 

JOHN XIX. 17—24. 

αὐτὸν αὐτοῖς ἵνα σταυρωθῇ. (7) ' Παρέλαβον δὲ τὸν ᾿Γησοῦν καὶ ἀπήγα- 
γον. 7) Καὶ βαστάζων τὸν σταυρὸν αὐτοῦ ἐξῆλθεν εἰς τὸν λεγόμενον Κρανίου 
τόπον, ὃς λέγεται ᾿Εβραϊστὶ Γολγοθᾶ, ὃ ὅπου αὐτὸν ἐσταύρωσαν, (=) * καὶ 
μετ᾽ αὐτοῦ ἄλλους δύο ἐντεῦθεν καὶ ἐντεῦθεν, μέσον δὲ τὸν ᾿]ησοῦν. 

(05) 5} Ἔγραψε δὲ καὶ τίτλον ὁ Πιλάτος, καὶ ἔθηκεν ἐπὶ τοῦ σταυροῦ: ἦν δὲ 
γεγραμμένον ᾿ΙΗΣΟΥΣ Ὃ ΝΑΖΩΡΑΙΟΣ Ὁ ΒΑΣΊΛΕΥΣ ΤΩΝ ᾿ΙΟΥ44ΙΩΝ. 
(5) 39 Τοῦτον οὖν τὸν τίτλον πολλοὶ ἀνέγνωσαν τῶν ᾿Ιουδαίων, ὅτι ἐγγὺς ἦν ὁ 
τόπος τῆς πόλεως ὅπου ἐσταυρώθη ὁ ᾿]ησοῦς. καὶ ἦν γεγραμμένον Ἑβραϊστὶ, 
“Ἑλληνιστὶ, Ῥωμαῖστί. 7! Ἔλεγον οὖν τῷ Πιλάτῳ οἱ ἀρχιερεῖς τῶν ᾿Τουδαίων, 
Μὴ γράφε, Ὁ βασιλεὺς τῶν Ιουδαίων, ἀλλ᾽ ὅτι ἐκεῖνος εἶπε, Βασιλεύς εἰμι τῶν 
> 

Τουδαίων. 

πι Matt. 27. 85. 
Mark 15. 24. 
Luke 23, 34. 

n Ps, 22. 18. 

3 ᾿Απεκρίθη ὁ Πιλάτος, Ὃ γέγραφα, γέγραφα. 
21\ 98 πι 3 “a ῳ 3 ΄ Ν 3 a ¥ 4 «ερ 
(5) 8" Οἱ οὖν στρατιῶται, ὅτε ἐσταύρωσαν τὸν ᾿]ησοῦν, ἔλαβον τὰ ἱμάτια 

αὐτοῦ, καὶ ἐποίησαν τέσσαρα µέρη, ἑκάστῳ στρατιώτῃ µέρος, καὶ τὸν χιτῶνα" 
ον Ν ΤῈ Ν θε > A 3 ε ‘ ὃ 3 ψ 
ἦν δὲ ὁ χιτὼν ἄῤῥαφος, ἐκ τῶν ἄνωθεν ὑφαντὸς dv ὅλον. 3» Εἶπον οὖν πρὸς 
3 4 ‘ ’ δ στὰς > Ν ΄ ΔΝ 3 lal a ” σ c 

ἀλλήλους, Μὴ σχίσωµεν αὐτὸν, ἀλλὰ λάχωμεν περὶ αὐτοῦ τίνος ἔσται" Wa ἢ 

16. ἀπήγαγον] Some uncial MSS. (Β, H, I, ΕΚ, 5, Y, Δ, A), 
and many Cursives have ἤγαγον, which has been received by 
Griesh. and Scholz. B, L, X omit ἀπήγαγον, which is in A, M, 
U, and many Cursives and Versions. For δὲ B, L, X have οὖν. 

17. βαστάζων τὸν σταυρὸν αὐτοῦ ἐξῆλθεν εἰς] He bearing His 
cross went forth. The Jews deemed the Cross an accursed thing, 
and would not touch it, but laid it on Jesus. Thus they fulfilled 
the type, according to which Isaac, the son of Abraham, bare the 
wood. (Gen. xxii. 6, 7.) And as Isaac was released, and the ram 
was offered up, so Christ’s divine nature remained impassible, but 
in His humanity He suffered for the world. (Chrys., Theoph.) 

Mysterious spectacle! A bitter mockery in the eyes of Un- 
belief,—a divine mystery in the eye of Faith! Infidelity sees 
there a King bearing a Cross instead of a Sceptre; Faith sees 
Christ bearing the wood on which He would first offer Himself, 
and which He would afterwards plant on the diadems of kings ; 
which would be scorned by the impious, but in which the Saints 
would glory. And as conquerors bear their own trophies, so Christ 
bears the symbol of His own victory. (Aug., Chrys.) 

The Cross, when erected on Golgotha, became a Tribunal. 
There the Judge sat in the midst between the two thieves; the one 
malefactor, believing, was acquitted; the other, who railed on 
Him, condemned. And thus Christ showed what He will do 
hereafter at the Great Day with the quick and dead, some of 
whom He will set on His right hand and bless,—the others on 
His left He will condemn. 

See above on Matt. xxvii. 28. Luke xxiii. 33. 
B, L, X have βαστάζων αὐτῷ τὸν σταυρὸν, and so Lach, 

Tisch., and for ὃς they read 6. 
— Γολγοθᾶ] See on Matt. xxvii. 33. Luke xxiii. 33. 
19. Ἰησοῦς ὁ Ναζωραῖος 6 βασιλεὺς τῶν ᾿Ιουδαίων] Jesus of 

Nazareth, the King of the Jews. ΑἸ] the Four Evangelists men- 
tion the Inscription on the Cross; and no two of them set it 
down in precisely the same words. (Cp. Matt. xxvii. 37. Mark 
xv. 26. Luke xxiii. 38. John xix. 19.) Hence it has been alleged 
by some, that there are inaccuracies in the Gospels; and that 
whatever we may say of the spirit, yet the letter of the Evan- 
gelical History could not have been under the superintending care 
and guardianship of the Holy Ghost, and could not have been 
suggested and dictated by Him. 

As to the question of veracily,—if there were any contra- 
dictions in the recitals of the superscription on the cross in the 
several Gospels, or if any one of them had professed to give every 
word of the inscription, as it existed in aé/ of the three several 
languages in which it was written, then, indeed, it must be allowed 
that the charge of inaccuracy is proved. But this is not the case. 
In this and in other particulars one Evangelist tells more than 
another; but no one of the Evangelists contradicts what any 
other of them has said. And therefore it is not true that their 
reports, if literally taken, are incompatible with each other. This 
is clear from an inspection and comparison of the several re- 
citals ; 

Οὗτός ἐστιν Ἰησοῦς 5 βασιλεὺς τῶν Ιουδαίων (Matt.). 
Ὁ βασιλεὺς τῶν Ἰουδαίων (Mark). 
Οὗτός ἐστιν ὁ βασιλεὺς τῶν Ιουδαίων (Luke). 
Ἰησοῦς ὃ Ναζωραῖος 6 βασιλεὺς τῶν ᾿Ιουδαίων (John). 
From all which, taken together, we may infer, that none 

of them has given the whole; and that the τίτλος was as follows: 

οὗτός ἐστιν Ἰησοῦς ὃ Ναζωραῖος ὃ βασιλεὺς τῶν Ἰουδαίων. Or, 
the superscription may have varied in the different languages in 
which it was written (Townson, i. p. 200); and perhaps one 
Evangelist gives it as it stood in one language, and another as it 
stood in another. 

Why has none of them set down the whole of the Title 2 
Why has each of the Four given a portion of it? Why is that 
portion not the same as that which any of the other three has 
given? 

May not one reason be, that in this remarkable example we 
might have a rule for directing our own reasonings concerning the 
parallelisms in the Gospels ; that we should look upon each of the 
Four Gospels by itself as perfectly true, and truly perfect, and yet 
as haying a relation to the other three, and lending its aid to con- 
summate the One Fourfold Gospel ? 

May not another reason be, that we should not confine our 
attention to one of the Four Gospels, but examine and compare 
them all; and that our faith and patience, humility and diligence, 
should be tried by this exercise of examination and comparison ; 
that it should be our moral probation : that men’s tempers should 
be tested thereby; and that it should be seen whether they have 
the spirit of the Gospel? See further above, in the Introduction 
to the Four Gospels, ‘‘ On the Variations in the Gospels.” 
— ὁ Ναζωραῖος] The Man who is the Branch. (See on Matt. 

ii. 23.) Then, at the Crucifixion, The Branch was grafted on the 
Tree of the Cross (ξύλον) ; and by virtue thereof, the Cross of 
death, planted in the Garden of Calvary, became a Tree of Life 
in Paradise; and “its leaves are for the healing of the Nations” 
(Rev. xxii. 2). 
— ‘O βασιλεὺς τῶν Ιουδαίων] The King of the Jews. Is not 

Christ also King of the Gentiles? Yes. (Ps. ii. 8.) And in 
Christ's cross the wild olive becomes a partner in the fatness of 
the olive ; all are grafted together in Him. Christ is King of the 
Jews—of all who are the true seed of Abraham, the children of 
promise, the sons of God; the Jsrael of God, not according to 
the circumcision of the flesh, but of the heart; ‘not in the letter, 
but in the spirit, whose praise is not of men, but of God”” (Rom. 
ii. 28, 29. Cp. Gal. iv. 26). Cp. Aug. 

20. Ἑβραϊστὶ, Ἑλληνιστὶ, Ῥωμαϊστί] 1. 6. in the three lan- 
guages which were then eminent above all others; the Hebrew, 
for God's law; the Greek, for human wisdom ; the Latin, for the 
Empire, then almost universal, of Rome. (Aug.) 

See on Luke xxiii. 38. 
B, L, X, and a few Cursives, place Ῥωμαϊστὶ before Ἑλλη- 

νιστὶ, and so Tisch. 
22. °O γέγραφα, γέγραφα] What I have written I have 

written. O unspeakable power of divine operation working even 
in the hearts of those who know it not! A mysterious voice 
whispered silently to Pilate what had been before prophesied in 
the Psalms. (Here is a reference to the title prefixed to Ps. lvi. 
lyii. lviii. in the Septuagint.) Pilate wrote what he wrote, be- 
cause God had said what He said. (Aug.) 

The Jewish nation prophesied in Caiaphas, its official Repre- 
sentative (xi. 51); and the Roman world prophesied in Pilate, its 
supreme Magistrate in Judea; God prophesied in them, unwit- 
ting and unwilling, and proclaimed Jesus to be the Christ. See 
above on Matt. xxvii. 37. 

23, 24. Of οὖν στρατιῶται] The soldiers then when they cru. 

«ὦ 
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γραφὴ πληρωθῇ ἡ λέγουσα, 4ιεμερίσαντο τὰ ἱμάτιά µου ἑαυτοῖς, καὶ 
3 Ν Ν ε , ἊΨ» »“Ἤ 

ἐπὶ τὸν ἱματισμόν μου ἔβαλον κλῆρον. 

ἐποίησαν. 

x 

ἀδελφὴ τῆς μητρὸς αὐτοῦ, Μαρία ἡ τοῦ Κλωπᾶ, καὶ Μαρία ἡ Μαγδαληνή. 

io ” ΄“- 

Οἱ μὲν οὖν στρατιῶται ταῦτα 

202 5 ε ν 9 a a - 3 “ε 41} υ 9 
(5) ®° Εἱστήκεισαν δὲ παρὰ τῷ σταυρῷ τοῦ ᾿]ησοῦ ἡ μήτηρ αὐτοῦ, καὶ ἡ 9 Matt. 27. 55, 

Mark 15. 40, 41. 

96> A > io ‘ Ν ΄ Ν Ν θ ‘ a a > , , “ 
Τησοῦς ουν ιοων την µητερα, και τον µαύητην παρεστωτα ον Ίγαπα, λέγει τη 

4 5 lal 4 > ‘ ε cr 

μητρὶ αὐτοῦ, Γύναι, ἰδοὺ ὁ υἱός σου. 

σου. 

ἡ γραφὴ, λέγει, Διψῶ. 

GS Ss a . ὦ Va lol 7 » ε δ᾿ > ‘ > πα, Καὶ ἀπ᾽ ἐκείνης τῆς ὥρας ἔλαβεν 6 μαθητὴς αὐτὴν εἰς τὰ ἴδια. 
203 lal »“" ” [ ral 

(33) 3? Mera τοῦτο εἰδὼς ὁ ᾿Ιησοῦς ὅτι ἤδη πάντα τετέλεσται, ἵνα τελειωθῇ 

Luke 23. 49. 

7 Εἶτα λέγει τῷ μαθητῇ, ᾿Ιδοὺ ἡ μήτηρ 

p Ps. 69, 21. 
Luke 18. 31. 
& 22. 37. 99 q - ” ¥ / A ε Ν , 

Σκεῦος ἔκειτο ὄξους μεστόν: ot δὲ πλήσαντες <2 ὅτις, 
ΝΜ “ ΄“ 

σπόγγον ὄξους, καὶ ὑσσώπῳ περιθέντες προσήνεγκαν αὐτοῦ τῷ στόματι. αλα 27. 48. 
901 . - »¥ > pea ο 

(553) 50 “Ὅτε οὖν ἔλαβε τὸ ὄξος ὁ ᾿]ησοῦς εἶπε, Τετέλεσται καὶ κλίνας τὴν τ ον. 17... 
Ν 3 Ἂς lal 

κεφαλὴν παρέδωκε τὸ πνεῦμα. 
(=) 315 Of > τῇ ἢ ὃ “ t 7 ‘ ῤ α΄. η “ lal Ν ’ 3 - 

= ι οὖν Ιουδαῖοι, (να μὴ μείνῃ ἐπὶ του σταυρου τα σώματα EV τῷ s ver. 15. 
΄ διά ΝΑ 5 ν Ὧν ε ενα τὸν ΚΑ A ΄ 

σαββάτῳ, ἐπεὶ παρασκευὴ ἦν, "ἦν γὰρ μεγάλη ἡ ἡμέρα ἐκείνου τοῦ σαββάτου, 
> , Ν ’ σ ” aA Ν ἈΝ ” 

ἠρώτησαν τὸν Πιλάτον, ἵνα κατεαγῶσιν αὐτῶν τὰ σκέλη, καὶ ἀρθῶσιν. 

Mark 15. 42. 
Deut. 21. 23. 

ΤΣ t Dout. 21. 22, 23 
95ΣΗλ.. u Lev. 23. 5—8. 

> ε a ‘ a \ , ΄ x ΄ Ν - » 
θον ουν OU στρατιώται, και του μεν πρώτου κατέαξαν τα σκέλη, και του ἄλλου 

lal βέ κ μπας ον δὲ Ν 3 a 3 ΄ ε τὸ Sa Si ” 
τοῦ συσταυρωθέντος αὐτῷ" * ἐπὶ δὲ τὸν ᾿]ησοῦν ἐλθόντες, ὡς εἶδον αὐτὸν ἤδη 
ϱ ΄ 3 , > A x ΄ 4 τεθνηκότα, οὐ κατέαξαν αὐτοῦ τὰ σκέλη" 

αὐτοῦ τὴν πλευρὰν ἔνυξε, καὶ " εὐθὺς ἐξῆλθεν αἷμα καὶ ὕδωρ. 

cified Jesus took His outer garment, and made four parts, to 
every soldier a part; and also His tunic. Now the tunic was 
without seam, woven from the lop throughout. They said there- 
fore, Let us not rend it, but cast lots whose it shall be. The qua- 
dripartite outer garment, or ἱμάτιον, of Jesus may be regarded as 
emblematic of the Church in its Universality ; extended to the 
four quarters of the earth, and diffused equally in all places; 
wherefore He says that He will send His angels to gather His 
elect from the four winds (Matt. xxiv. 31). (Aug.) The inner 
garment, or tunic, or coat, which was without seam and was not 
rent, is an emblem of the Church in its Unily, girt with the zone 
of charity (Col. iii. 14). (Aug. Cp. Cyprian, de Unit. Eccl. 7.) 
They who break the Unity of the Church by schisms rend the 
coat of Christ. They who treat religion as a matter of indifference, 
or cast lots for it; they who make it a question of private interest, 
divide His garment among themselves. And St. John describes 
this as the employment of those who crucified Christ. 

25. Μαρία---Κλωπᾶ] Mary, the wife of Klopas (cp. Winer, 
p- 119), or Alpheus ; for this Mary is called the mother of James 
and Joses (Matt. xxvii. 56. Mark xv. 47), and James is called the 
son of Alpheus. See on Matt. x. 3; xxviii. 1. Mark iii. 18. 

26. τὸν μαθητήν] the disciple standing ly whom He loved. 
St. John stands at the Cross. He, the Eagle of the Gospel, is 
gathered to the place where the Body is (see Luke xvii. 36), 
‘where the Slain is, there is he” (Job xxxix. 30). 
— Γύναι, ἰδοὺ 5 vids σου] Woman, behold thy Son. Our 

Lord at His death on the cross made a private testament as well 
as a public one. He bequeathed the offices of love to His disciple 
and His mother. (Ambrose, Epist. ad Vercell.) He provided at 
His death another son for her, from whom He had taken human 
flesh ; caring for her as Man for His Mother. (Aug.) 

He says γύναι, woman,—the same address as He had used 
at Cana of Galilee, when He wrought His first miracle as God 
(ii. 4). But He no longer says now, ‘‘ What have J to do with 
thee ?”’ for ‘ His hour,’’ the hour of His Humanity, which He 
had derived from her, and in which He suffered for all men, is 
now come. Cp. above, note on ii. 4, and see the following note. 
These two passages are the best comments on each other. 

27. ἀπ᾽ ἐκείνης τῆς Spas] from that hour. This is ‘the hour’ 
of which our Lord had spoken at the marriage of Cana in Galilee, 
“Woman, what have I to do with thee? Mine hour is not 
yet come”’ (John ii. 4). On ¢hat occasion, being about to work 
a Miracle and manifest Himself to be God, He repelled, as un- 
known to Him, her who was not the mother of His Divinity, but 
of His Humanity. But now, when He is enduring human suffer- 
ings, He owns her; and bequeaths with human love her whom 
He loved, and from whom He had received His Humanity, to the 
Disciple whom He loved. At Cana, He Who had created Mary 
manifested forth His glory; but now at Calvary, that which Mary 
had brought forth from her womb, hangs upon the Cross. Thus 

> > τ a A ΄ 
ἀλλ᾽ εἷς τῶν στρατιωτῶν λόγχῃ 

35 x ec e ‘ 

Kat ὁ ἑωρακώς νι John ν. 6-8. 

the Cross became a Teacher’s Chair, from which Christ inculcates 
by example the duty of filial love. 

29. ὑσσώπῳ] hyssop: the reed mentioned Matt. xxvii. 48. 
Mark xv. 36. 

90. κλίνας τὴν κεφαλήν] having bowed His head. Christ died 
when He willed to die. If His power and dignity were so great 
at His death, what will it be when He comes to judge! (Aug.) 

81. ἐκείνου] Soin many of the best MSS. Elz. ἐκείνη. 
84. εἷς τῶν στρατιωτῶν --αἷμα καὶ ὕδωρ] one of the soldiers 

pierced His side with a spear, and forthwith came there out 
blood and water. The first woman, Eve, was created from the 
side of Adam, as he slept. And here the Second Adam bowed 
His Head and fell asleep on the Cross, in order that His Spouse 
the Church, the spiritual Eve,—E’a, m7,—the Mother of all 
living (Gen. iii. 20),—might be formed by means of that which 
flowed from His side as He slept. 

Adam sleeps, that Eve might live. Christ dies, that the 
Church may live. Eve is made of Adam’s side as he slept; the 
side of Christ is pierced, that the life-giving Sacraments may flow 
forth from it, by the virtue of which, derived from His death, the 
Church lives. Cp. Hieron. ad Ephes. ο. v.: ‘ Quomodd de 
Adam et uxore ejus omne hominum nascitur genus, sic de Christo 
et Ecclesia omnis credentium multitudo generata est.” Chrysost. 
in Ephes. ο. v. p. 864, Savil. Ambros. in S. Lue. iii. 22: 
“Adam novissimus Christus est: Costa Christi vita Ecclesir. 
Hee est Eva mater omnium viventium.”’ Aug. Serm. 22: ‘ Pa- 
rentes qui nos genuerunt ad mortem, Adam et Eya; parentes 
qui nos genuerunt ad vitam, Christus et Ecclesia.”’ 

The soldiers, gratifying the Jews, pierced the Body of Christ. 
Thus they fulfilled a prophecy (Zech. xii. 10) ; and thus they sup- 
plied the means of overcoming the incredulity of Thomas. Thus 
an ineffable mystery was completed. For, thence “ came out Blood 
and Water.’’ And from both of these the Church subsists ; as is 
well known by us who are regenerate by Water, and are fed by 
the Body and Blood. Hence the holy Sacraments derive their 
efficacy, in order that thou shouldst approach the sacred Cup, as 
if thou wert about to drink from the very side of Christ. (C/rys.) 

By means of the wounded side our wounds are healed. 
O death by which the dead live! What more pure than that 
blood! what more healing than that wound! (Cp. Aug. and 
Theoph.) 

The Church is in Christ, as Eve was in Adam; yea, by grace we 
are every of one us in Christ and in His Church, as by nature we 
are in those our first Parents. God made Eve of the rib of Adam, 
and His Church He frameth out of the very wounded and bleed- 
ing Side of the Son of Man. His Body crucified, and His Blood 

shed for the life of the world, are the true elements of that 
heavenly-being, which maketh us such as Himself is, of whom we 
come. Hooker, V.lvi. 7. See also Cudworth’s Works, tom. ii. 
Bp. Beveridge on Article XXY. ii. p. 210. 
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, \ 8 ‘ > ο] ε ΄ 3 a a b | 3 a 

μεμαρτύρηκε, καὶ ἀληθινὴ αὐτοῦ ἐστιν ἡ μαρτυρία: κἀκεῖνος οἶδεν ὅτι ἀληθῆ 

λέγει, ἵνα καὶ ὑμεῖ ύ 86 ν Ἐγέ ὰ ῦτα, ἵνα ἡ ὴ πλ γει, μεις πιστεύσητε. γένετο γὰρ ταῦτα, ἵνα ἡ γραφὴ πλη- 
θῇ > -“ 5 ΄ 3 wn 37 x ‘ 4 ε ’ ‘ 

ρωθῇ, ᾿Οστοῦν οὐ συντριβήσεται αὐτοῦ. Καὶ πάλιν ἑτέρα γραφὴ 

λέγει, Ὄψονται εἰς ὃν ἐξεκέντησαν. 

w Exod. 12. 46. 
Num. 9. 12. 

x Zech. 12. 10. 

206 Ρ Ν “ 5 σπα (51) 3 7 Mera δὲ ταῦτα ἠρώτησε τὸν Πιλάτον ᾿Ιωσὴφ ὁ ἀπὸ ᾿Αριμαθαίας, 
Mark 15. 421 a ‘ m9, A , \ Ν 9 , n° , ΄ » μη τος μαθητὴς τοῦ Ἰησοῦ, κεκρυμμένος δὲ διὰ τὸν φόβον τῶν. Ἰουδαίων, ἵνα ἄρῃ 
Luke 245° τὸ σῶμα τοῦ ᾿Ιησοῦ' καὶ ἐπέτρεψεν ὁ Πιλάτος. Ἦλθεν οὖν καὶ ἦρε τὸ σῶμα 

a? a 207 5 δ zch.3.1,2. τοῦ Ἰησοῦ. (=) “ἦλθε δὲ καὶ Νικόδημος, ὁ ἐλθὼν πρὸς αὐτὸν νυκτὸς τὸ 
& 1. 50—52, a , , ΄ « 50} ε , ε , 208) 40 Ὁ 

πρῶτον, φέρων μίγμα σμύρνης καὶ ἀλόης ὡς λίτρας ἑκατόν. (3) “Ἔλαβον 
οὖν τὸ σῶμα τοῦ ᾿]ησοῦ, καὶ ἔδησαν αὐτὸ ἐν ὀθονίοις μετὰ τῶν ἀρωμάτων, 

‘ ” 3 Ν ο) 3 ’, 5 ’ 

καθὼς ἔθος ἐστὶ τοῖς ᾿Ιουδαίοις ἐνταφιάζειν. 
41 Ἣν δὲ ἐν τῷ τόπῳ ὅπου ἐσταυρώθη κῆπος, καὶ ἐν τῷ κήπῳ μνημεῖον καινὸν, 

> -π DOE: 3) Ν δ. es 42 > lal > Ν A 4 “ 3 ὃ , ἐν ᾧ οὐδέπω οὐδεὶς ἐτέθη. 3" Εκει οὖν, διὰ τὴν παρασκευὴν τῶν ᾿Ιουδαίων, 
-“ Ν τ ‘ a lal 

ὅτι ἐγγὺς ἦν τὸ μνημεῖον, ἔθηκαν τὸν ᾿Γησοῦν. 
4 2u9 La al A lol lol , , ε ἣν δι σαν XX. (72) 1 “Τῇ δὲ μιᾷ τῶν σαββάτων Μαρία ἡ Μαγδαληνὴ ἔρχεται πρωῦῖ, 

wuke 24, 1. 
, » ” > A ~ Ν ΄ Ν ’ > 4 > A 

σκοτίας ἔτι οὔσης, εἰς τὸ μνημεῖον: καὶ βλέπει τὸν λίθον ἠρμένον ἐκ τοῦ 
΄ 210 9 ΄ ἊΝ \ » Ν ΄ / ‘ ‘ ‘ 

μνημείου. (ἐς) * Τρέχει οὖν καὶ ἔρχεται πρὸς Σίμωνα Πέτρον, καὶ πρὸς τὸν 
¥ ‘ a Σι’ 8 - ἃς , > lal 5 Ν ΄ > ἄλλον μαθητὴν ὃν ἐφίλει ὁ ᾿Ιησοῦς, καὶ λέγει αὐτοῖς, Ἦραν τὸν Κύριον ἐκ 

na ΄ ‘ 9 ἫΝ na » yard 3b? A > ε ΄ me 
τοῦ μνημείου, καὶ οὐκ οἴδαμεν ποῦ ἔθηκαν αὐτόν. Ἐξῆλθεν οὖν ὁ Πέτρος, 

᾿ κε ¥ ἣν θ ‘ ΔΝ ¥ > Ν “~ 4 ¥ δὲ ε δύ ε Led 

καὶ 0 αἆλλος μαθητὴς, Kat ἤρχοντο εἰς TO μνημεῖον. Έτρεχον ὃὲ οἱ δύο ὁμοῦ, 
AE ¥ ‘ / ’ lol / κ μα aA > Ἂς 

καὶ ὁ ἄλλος μαθητὴς προέδραμε τάχιον τοῦ Πέτρου, καὶ ἦλθε πρῶτος εἰς τὸ 

b Luke 24. 12. 

“Christ is He who cometh (i. 6. is our Messiah aud Saviour) 
ly water and blood” (see on 1 John ν. 4); and S. Ignatius says 
(ad Ephes. ο, 18), that “" Christ purified the Water (of Baptism) 
by His Passion.”” He cometh to us by Water in Baptism, and by 
Blood in the Holy Eucharist. 

It is observable, that the Evangelist St. John, who alone of 
the Apostles saw the blood and water flow from Christ’s side, is 
he who records in his Gospel Christ’s sayings, “ Except a man 
be born of water,” and “ Except ye eat the flesh of the Son of 
Man and drink His blood.” See above on vi. 53, 54. 

35. καί] Not in Εἰσ., but in A, D, K, L, X, and other MSS. 
The sense is, that you also who hear, as well as J who saw, may 
believe. For this Gospel is to be read in the Church to you and 
to all Christians, even to the end of time. 

36. ᾿Οστοῦν οὐ συντριβήσεται αὐτοῦ] A bone shall not be 
broken of Him. By these words the Holy Ghost teaches, that 
the History of the Paschal Lamb is typical of Christ. (Cp. Ex. 
xii. 46. Numb. ix. 12; and see the notes above on Ex. xii. 46.) 

87. ἐξεκέντησαν) they pierced; 373 (dakaru), Zech. xii. 10, 
from root 771 (dakar), to pierce (cp. δάκνω, dig), rightly rendered 
by St. John here (and Rev. i. 7) ἐξεκέντησαν. The Septuagint, 
who have κατωρχήσαντο, appear to have read 3773, from root 77) 
(rakadh), to dance for joy, to insult. 

On this passage of Zechariah, see Bp. Pearson on the Creed, 
Art. iv. p. 379; and Dr, Waterland, ii. p. 19, who observes that 
this application of the prophecy to Christ is a clear assertion of 
His Godhead ; for it is Jehvvah Himself who says, “ They shall 
look on Me whom they pierced. See above on Zech. xii. 7—10. 

38. Ἰωσήφ] Joseph of Arimathea. See on Matt. xxvii. 57. 59. 
Luke xxiii. 53. 

89. σμύρνης καὶ ἀλόης ὡς λίτρας ἑκατόν] a mixture of myrrh 
and aloes about a hundred pound weight; not to anoint the 
body, but in order to wrap it up in folds with these aromatic |. 
spices (see v. 40). The myrrh was the dried juice of the Arabian 
shrub described by Dioscorides, i. 60. Plin. N. H. xiii. 15. 
The aloes, probably the agallochum or xylaloe, which was used 
by the Egyptians for embalming. Salmas. ex Plin. p. 745. 
(Kuin.) 

As to the large qguantily of spices here specified, it is pro- 
bable that some portion was used for burning in the sepulchre. 
Cp. 2 Chron. xvi. 14. Josephus relates that 500 slaves, bearing 
aromatic spices, followed the body of Herod to the graye. (Ant. 
xvii. 8. 3.) 

Norbergius de religione et lingua Sabeorum, p. 12: Exse- 
quias prosequendi Galilawis (Saba@is) hic est mos. Mortuum domi 
lavatum, rebus odoratis suffitum, et in arcula vestitum positum, ad 

sepulturam efferunt. Massecheth Semachoth, c. 8, cum mortuus 

- Simon Peter. 

esset R. Gamaliel senior, combussit super eum Onkelosus prose- 
lytus ultra Ixxx. libras opobalsami. (Auin.) 

40. ἐν] Not in Zlz., but in many of the best MSS. 
41. κῆπος] a Garden. Christ changes the valley of the shadow 

of death into a Garden. 
Christ’s human body was laid in a natural garden. His 

human soul was in a spiritual garden (Luke xxiii. 43), and by His 
death and burial He has prepared a garden for the souls and bodies 
of all who depart hence in the Lord ; and He will make them to be 
like the dew of herbs (Isa. xxvi. 19), and to rise up and blossom 
in a glorious spring-time. 

He provides Paradise, or a garden, for the departed soul 
(Luke xxiii. 43), and He makes the Grave itself to be a Garden 
of Paradise; from which at the great Day the bodies of the 
faithful, which have been sown in hope, will rise in vernal beauty, 
and be united for ever in unfading glory to their souls. 

Cu. XX. 1. Τῇ δὲ μιξ τῶν σαββάτων] On the first day of the 
week, which we now call the Lord’s Day, on account of the Lord’s 
Resurrection. (Aug., Chrys.) Our Lord arose while the stone 
was yet on the mouth of the cave, and the seals upon the stone ; 
but the Tomb was opened after the Resurrection by an Angel, in 
order that others might be convinced of it. (Chrys., Theoph.) 

On this Chapter of St. John, see the conclusion of the Tenth 
Book of 5, Ambrose on St. Luke, ch. xxiv., and on ου. 1—9, sce 
Greg. M. Hom. in Ἐν. xxii. 
— τὸν λίθον] ‘the stone ;’ not mentioned before by St. John ; 

but supposed to be known from the other Gospels. Matt. xxvii. 
60. Mark xv. 46. Cp. above, iv. 43; xviii. 32, and p. 268. 

— ἠρμένον ἐκ] taken out. Observe, ἐκ, out of, showing that 
the stone had been fitted info the mouth of the tomb. (Cp. Mark 
xvi. 3.) 

2. Τρέχει---πρὺς Σίμωνα Πέτρον] She runneth, and cometh to 
A confirmation of St. Mark’s account, which re- 

lates that the Angels had given to the women a special message 
to St. Peter. (Mark xvi. 7.) 

— *Hpay τὸν Κύριον] They took away the Lord. See v. 13. 
Mary Magdalene came to seek the Body only, which she calls her 
Lord (Greg. Moral. iii. 29), and which, as St. Mark relates (xvi. 
1), she had come to anoint. 
— οὐκ οἴδαμεν) we know not; we women who have been to 

the Sepulchre. A silent confirmation of the narrative of the other 
Evangelists (Matt. xxviii. 1—8. Mark xvi. 1—8), that Mary 
Magdalene had been accompanied by others, Mary the mother of 
James, and Salome, St. John’s mother, of whom δὲ. Join says 
nothing. 

ο... 



JOHN XX. 5—17. 

μνημεῖον, ὃ καὶ παρακύψας βλέπει κείμενα τὰ ὀθόνια οὐ μέντοι εἰσῆλθεν. 
ν “ lol - > “ 

δ Ἔρχεται οὖν Σίμων Πέτρος ἀκολουθῶν αὐτῷ, καὶ εἰσῆλθεν εἰς τὸ μνημεῖον, 
a. 6 lal Ν 2707 ,΄ὕ 7 Ν ‘ δά a Φ »ᾧΦ A λῇ 3 a καὶ θεωρεῖ τὰ ὀθόνια κείµενα, Ἰ καὶ τὸ σουδάριον, ὃ ἦν ἐπὶ τῆς κεφαλῆς αὐτοῦ, 

> ‘ A > ’ > \ Ν > ΄ 3 ο / 

οὐ μετὰ τῶν ὀθονίων κειµενον, ἀλλὰ χωρὶς ἐντετυλιγμένον εἰς ἕνα τόπον. ὃ Τότε 

οὖν εἰσῆλθε καὶ ὁ ἄλλος μαθητὴς ὁ ἐλθὼν πρῶτος εἰς τὸ μνημεῖον, καὶ εἶδε 
καὶ ἐπίστευσεν' 

ἀναστῆναι. 10 ᾿Απῆλθον οὖν πάλιν πρὸς ἑαυτοὺς ot μαθηταί. 
(72) 11 “Μαρία δὲ εἱστήκει πρὸς τῷ μνημείῳ κλαίουσα ἔξω. 

9 Σοὐδέπω γὰρ ἤδεισαν τὴν γραφὴν, ὅτι δεῖ αὐτὸν ἐκ νεκρῶν «ν».16.10 
Acts 2, 25, 31. 
& 13. 34, 35. 
Isa, 55. 3. 

ε 5. ν 
Qs οὖν ἔκλαιε, ἃ Mark 16. 5. 

/ > Ν a“ 19 Ν 0 -“ ὃ , 3 aN > x Lad 6 , 

παρέκυψεν εἰς τὸ μνημεῖον, |" καὶ θεωρεῖ δύο ἀγγέλους ἐν λευκοῖς καθεζομένους, 
Lol Lal 9 Lal ~ 3s - 

ἕνα πρὸς TH κεφαλῇ καὶ ἕνα πρὸς τοῖς ποσὶν, ὅπου ἔκειτο τὸ σῶμα τοῦ ᾿]ησοῦ. 
a a ΄ a > 

2) 13 Καὶ λέγουσιν αὐτῇ ἐκεῖνοι, Γύναι, τί κλαίεις ; «4έγει αὐτοῖς, Ὅτι ἦραν τὸν 
Χ ui 
A eh Ἀπ» 5. “ιν ase. 

κυριον μον, και ουκ οἶδα που ἔθηκαν αυτον. 
14 ο A > a > Δ > eee ee Ν θ ἄς ας SE a ε “ 

Ταῦτα εἰποῦσα ἐστράφη εἰς τὰ ὀπίσω, καὶ θεωρεῖ τὸν ᾿Ιησοῦν ἑστῶτα, 

᾿Ιησοῦς, Τύναι, τί κλαίεις ; τίνα Luke 24. 16, 31. 
» . lol “ 

οὐκ ἤδει ὅτι ᾿Ιησοῦς ἐστι. | Λέγει αὐτῇ 

καὶ ε Matt. 29. 9. 
Mark 16. 9. 

ο) ᾿ ἼΕ! ’ ὃ aA ο ε ΄ 3 λέ > Led Ko > Ν 

ζητεῖς ; κείνη δοκοῦσα Ότι ὃ κηπουρὸς ἐστι λέγει αὐτῷ, Κύριε, εἰ σὺ 
5 ’ 5 Ν » ΄ Lal », 5 QA > A > Ν » - 

ἐβάστασας αὐτὸν, εἰπέ μοι ποῦ ἔθηκας αὐτὸν, κἀγὼ αὐτὸν ἀρῶ. 16 1έγει αὐτῇ 
΄“ “ A ε 

6 ᾿]ησοῦς, Μαρία στραφεῖσα ἐκείνη λέγει αὐτῷ, Ῥαββουνί ὃ λέγεται, εν. ο» 25, 
διδάσκαλε. 

Heb. 2. 11. 
Wf Λέγει αὐτῇ ὁ ᾿]ησοῦς, Μὴ μοῦ ἅπτου, οὔπω γὰρ ἀναβέβηκα Σρι 1.17. 

6. θεωρεῖ] he views, considers: stronger than βλέπει in v. 5, 
a proof of John’s modesty when speaking of himself, as compared 
with his biother Apostle Peter. 
— τὰ ὀθόνια] the linen cloths lying, and the napkin. A cha- 

racteristic instance of St. John’s manner of refuting calumnies, 
without mentioning the authors of them; a lesson of speaking the 
truth in love. The Evangelist had mentioned, that the Body was 
buried with a mixture of myrrh (xix. 39), which fastened the 
cloths to the body, and which binds linen to flesh with as much 
tenacity as lead. And by this particular he guards against the 
allegations of those, who had said that Christ’s body was stolen 
by His Disciples. (See Matt. xxviii. 11—15.) For if any one had 
taken away, or stolen it, they would not have spent so much time, 
and been at the pains to unwrap it, and to lay the cloths apart, 
and to wrap the Napkin by itself. But they would have taken all 
away together. (Cp. Chrys.) 

8. ἐπίστευσεν] he believed that He was risen. 
9. οὐδέπω] as yet they knew not the Scripture: now they 

knew it. Before this time, they had not believed the report of the 
women, who had been at the Sepulchre. See Luke xxiv. 11, 
ἠπίστουν αὐταῖς. 

11---18.1 For an exposition of these verses, see Greg. M. Hom. 
in Ey. xxvy., and Bp. Andrewes, Sermon, vol. iii. p. 3—39. 

On the appeararzes of our Lord to Mary Magdalene, as re- 
lated by the different Evangelists, see Eused. ad Marinum, Qu. 2 
and 3, ed. Mai, p. 257 (Bibl. Patr. Vatic. vol. iv.). 

11. τῷ μνημείφ] This is the reading of many of the best MSS. 
Elz, has τὸ μνημεῖον. 
— Ὡς ἔκλαιε] As she was weeping. 
15. κηπουρός] the Gardener. This is not without a mystery. 

Christ is the cultivator of His garden, the Church (Cant. iv. 16; 
v. 1; vi.2). Compare τέκτων in Matt. xili.55. Tertullian men- 
tions a strange calumny. “ Hic est quem clam discentes surripue- 
runt ut resurrexisse dicatur; vel hortulanus detraxit, ne lactuce 
su frequentid commeantium adliderentur.’’ (de Spect. 30.) 

— εἰ σὺ ἐβάστασας] if thou didst bear Him hence. Mary 
Magdalene, as yet, had only feeble and low notions of Christ’s 
power; and speaks of bearing, laying, and taking away ; all ap- 
plicable to the body only. But Christ gradually weans her mind 
from carnal notions, and raises it to higher and heavenly thoughts. 

16. Λέγει αὐτῇ ὁ Ἰησοῦς, Μαρία] Jesus saith to her, Mary. 
Our Lord had first called her by the common name of her sex, 
Woman (v. 13), and was not recognized by her. He then calls 
her by her own name, Mary, as if He had said, Do thou recog- 
nize Him Who recognizes thee. (Greg.) 

He did not produce recognition by means of the eye, but of 
the ear, and by the sound of her own name. (CArys., who sup- 
poses that Mary saw the two Angels doing reverence to Christ.) 
— λέγει αὐτῷ] B, D, L, O, X, A add 'Ἑθοαϊστὶ, which has 

been received by Scholz, Tisch., Alf. Cp. v. 2; xix. 13. 17. 
17. Μὴ μοῦ ἅπτου, οὔπω yap ἀναβέβηκα] Cling not to Me, for 

1 have not yet ascended. Mary had fallen at His knees, and made 
a movement to embrace the feet of Him Who had recognized her. 

(Chrys., Greg.) He says to her Μὴ μοῦ ἅπτου. Observe the 
verb ἅπτου, from ἅπτομαι, properly, to fasten on to an object, to 
cling to it with a view of communicating something to it, or of 
eliciting something from it. Hence it is applied to the sick who 
touched our Lord’s garment, in order to be healed (Matt. xiv. 36. 
Mark vi. 56), and especially to the faithful woman who is said to 
touch Him, ἄψασθαι, while the crowd only pressed on Him. See 
above, the notes on Matt. ix. 20, and cp. Mark y. 27. 30. Luke 
viii. 44 -- 47. 

Observe the position of the pronoun μοῦ placed emphatically 
before its verb, Cling not to Me (cp. Matt. xvi. 18), Me, who am 
about to ascend, Me, who am to be touched by Faith. 

Observe also, the /ense of the verb, ἅπτου. It indicates not 
only a prohibition of a particular act, but forbids a habit; 1. e. 
that of clinging to Him with the dodily touch. 

And the words οὕπω ἀναβέβηκα, I have not yet ascended, 
contain a precept concerning the dime, when the habit of touching 
Christ is {ο be exercised. He is to be touched, after He has as- 
cended ; that is, He is then to be truly touched, when He is beyond 
the reach of the bodily touch. And one of the purposes of His 
Absence, and of His Ascension into Heaven, was to elicit and to 
exercise ¢hat touch, by which alone He can now be touched, and 
by which He must be touched, if Virtue is to go oul of Him to 
heal us,—the touch of Faith. 

Where the power of the Jodily touch ends, there the function 
of the spiritual touch begins; and that is the touch which 
Christ loves, because it most honours Him, and most profits us. 
Hence He says, “ Touch Me not.” Think not, Mary, of Me as 
you now do; dwell not on what I have been made for thy sake, 
but aspire to That by which thou thyself wast created. I have 
not yet ascended, but when I have ascended, and am no longer 
visible and tangible to mortal sense, and when you delieve in Me 
as God, Equal with the Father, then you will really touch Me. 

Do not strive to detain Me now carnally by the bodily touch, 
which is not the touch I desire; but learn to touch Me spiritually; 
and this you will do, when you can no longer touch Me on earth. 
Then you will learn to touch Me with the spiritual organ, and to 
hang on Me by the tenacious grasp and loving embrace of Faith. 

Besides, now that Christ is ascended, He presents and pleads 
Hlis atoning sacrifice, and intercedes for us, and a special virtue 
goes out of Him (Mark y. 30), in gracious response to the touch 
of faith; viz. the virtue of the divine gift of the Holy Ghost 
Himself; who was not given {){ Christ had ascended, but who 
was given in consequence of His Ascension, and who is given to 
the touch of Faith. 

This is thus expressed by some of the Fathers: 
Mary, as yet, believed only carnally in Him. She had been 

weeping for Him as Man; and now that with her bodily eye she 
saw Him restored in bodily presence, she imagined that He would 
abide with her as before. But Jesus raises her mind, and inspires 
her with greater reverence; He teaches her that He must be 
touched spiritually, that is, by Fatth; that is, He must be touched 
not only as man, but as God, One with the Fataer. (Aug., Chrys.) 



900 JOHN XX. 18—20. 

Ν Ν / 8 ’ ‘ A ‘ 5 , Ν . τ 3 aA 

πρὸς τὸν Πατέρα prov πορεύου δὲ πρὸς τοὺς ἀδελφούς µου, καὶ εἰπὲ αὐτοῖς, 
3 id ‘ x ΄ Ν , ε nr Ν / Ν ‘ ε ὅν 

Αναβαίνω πρὸς τὸν Πατέρα μου καὶ Πατέρα ὑμῶν, καὶ Θεόν μου καὶ Θεὸν ὑμῶν. 
g Matt. 28,10 
Luke 24. 10. 

9 a > a 
Κύριον, καὶ ταῦτα εἶπεν αὐτῇ. 

18 5 Ἔρχεται Μαρία ἡ Μαγδαληνὴ ἀπαγγέλλουσα τοῖς μαθηταῖς ὅτι ἑώρακε τὸν 

Ξ 918 h ” > , tal “ , A rn 

Arak 16 14 (κ) °"Ovons οὖν ὀψίας, τῇ ἡμέρᾳ ἐκείνῃ, τῇ μιᾷ σαββάτων, καὶ τῶν 
Luke 24. 36. 0 - ΄ “ πὸ € \ ΄ ὃ ν ν ΄ a 
ο υρῶν κεκλεισμένων, ὅπου ἦσαν οἱ μαθηταὶ συνηγμένοι, διὰ τὸν φόβον τῶν 
1 Cor. 15 > ΄ 7 a - ; 
& 162. Ἰουδαίων, ἦλθεν ὁ ᾿]ησοῦς καὶ ἔστη εἰς τὸ μέσον, καὶ λέγει αὐτοῖς, ' Εἰρήνη 
i ver. 21, 26, A i A ἐς ἧς 

ch. 14. 27. ὑμῖν: . καὶ τοῦτο εἰπὼν ἔδειξεν αὐτοῖς τὰς χεῖρας καὶ τὴν πλευρὰν αὐτοῦ. 

We must touch Him Who has ascended as Man (for Ascension is 
an act of body), and Who is to be worshipped as every where 
present, as God, and Who is ever to be touched by Faith. (Aug. 
Tract. 121, Serm. 143, 144.) 

“Merito (says S. Ambrose, on Luke xxiv.) prohibetur tan- 
gere Dominum, non enim corporali tactu Christum, sed fide tan- 
gimus.” And gain; “ Probibetur tangere, quia nondum in 
Christo inhabitare corporaliter plenitudinem Divinitatis acceperat. 
Deus est quiadoratur ; homo qui tenetur. Ergo non supra terram, 
nec in terra secundiim carnem Te querere debemus, si volumus 
invenire. Nune enim secundiim carnem non novimus Christum 
(2 Cor. v. 10). Stephanus non supra terram quesivit, qui 
stantem Te ad dexteram Dei vidit; Maria autem quia querebat 
in terra, /angere non potuit. Stephanus autem fefigit, quia que- 
sivit in σοῖο." Hence also 5. Leo well says (Serm. Ixxii. p. 154, 
Noli me tangere, &c.), ‘‘ Nolo ut ad Me corporaliter venias, nec 
ut Me sensu carnis agnoscas; ad sublimiora te differo, et majora 
tibi preparo. Cum ad Patrem ascendero, tunc Me perfectiis, 
veriusque palpabis, apprehensura quod non tangis, et creditura quod 
non cernis..... Tune Filius hominis, Dei Filius, excellentits 
sacratiiisque innotui/, cim in Paterne Majestatis gloriam Se re- 
cepit, et ineffabili modo coepit esse divinilate presentior Qui factus 
est humanitate longinquior.’”’ See also Jerome, iv. 174. 

Cp. on Rom. x. 6—9, and 2 Cor. v. 16, and Bp. Andrewes, 
iii. 23. 39, Sermons xv. and xvi. on the Resurrection, and Dr. 
Moberly, on the Sayings of the Great Forty Days, pp. 81—95. 

See also the notes on νυ. 29, on the contrast between Mary’s 
case and that of St. Thomas. 

We have here, also, divine instruction concerning the pre- 
sence of Christ in the Holy Sacrament of the Lord’s Supper. 
When discoursing on that subject at Capernaum, He had said to 
His disciples, ‘‘ What and if ye shall see the Son of Man ascend up 
where He was before?” (John vi. 62.) He had thus taught them 
not to crave a carnal presence in that Sacrament. He now says 
to Mary, ‘Touch Me not, for I am not ascended ;”? Touch Me 
not (1 1 haveascended, ‘Touch Me when I have ascended. And 
go and tell My disciples that I am about to ascend. Thus He 
teaches her, and He teaches us His disciples by her, not to dote upon 
a bodily presence, and not to yearn for dhat. By seeking to de- 
tain Him on earth, we contravene His gracious purposes in ascend- 
ing to Heaven. By clinging to Him with a carnal grasp, we lose 
Him. By so touching Him, we touch Him not. He says to us, 
Sursum corda, Lift up your hearts. Depress not Me to your- 
selves on earth, but raise yourselves to Me in heaven. Touch Me 
by the hand of Faith. Cling to Me by the embraces of your 
souls. Thus Divine Virtue will flow from Me to heal you and 
refresh you, and to make you partakers of the Divine Nature, and 
to qualify you for the fruition of the Divine Presence for ever. 
My Body given for you, and Blood shed for you, will be to you 
meat indeed and drink indeed, and preserve your souls and bodies 
to everlasting Life. 

B, Ὁ omit µου after Πατέρα, and so Tisch. and Lach. 
— τὸν Πατέρα µου καὶ Πατέρα ὑμῶν] I ascend to Him Who is 

Father of Me and Father of you (plural). He does not say, 
‘our Father,’ but, ‘ Father of Me,’ by nature; and ‘ Father of 
you,’ by grace. (Aug.) God is Father of us, because He is Father 
of Christ, and because we are made sons of God by adoption in 
Christ. See Gal. iv. 4—6, 7, and Bp. Pearson, Art. i. p. 55. 
Hence we may refute the Noetian and Sabellian heresy, which 
confounds the Father with the Son. He who goes must be a 
different person from Him to Whom He goes. (S. Hippolyt. 
adv. Noet. § 657.) 

19. τῶν θυρῶν κεκλεισμένων-- ἦλθεν] the doors being shut 
where the disciples were assembled for fear of the Jews, Jesus 
came and stood in the midst. But let no one on this account 
doubt, that our Lord had a real Human Body after His Resurrec- 
tion. ‘He showed Himself alive after His Passion by many in- 
fallible proofs (Acts i. 3). He said, Handle Me and see; for a 
Spirit hath not flesh and bones as ye see Me have; and He ate 
before them” (Luke xxiv. 37—43). 

What therefore may we infer from this sudden apparition of 
Christ’s Body in the presence of His disciples, assembled within 
closed doors? We are thus taught, that together with the reality 
of a human body, Christ possessed Divine Power over those laws 
which regulate the condition of human bodies. Indeed those 
laws themselves are only expressions of His Divine Will. And 
by suspending those laws, He showed that He is not bound by 
them, but is Lord over them. He showed that the machine of 
the Universe does not move in the iron groove of a fatal necessity, 
but is governed and regulated by the sovereign Will and free 
agency of His own Omnipotence. 

He, Who is God and Man, and Who has a human bédy, as well 
as Divine Power, had shown by means of that human body, before 
His Death and Resurrection, His dominion over the laws which 
regulate the ordinary condition and functions of the human body, 
He had shown this, on several occasions, before His Death and 
Resurrection, by making Himself unseen ; and by gliding invisibly 
through the midst of His enemies; just as now, after His Resur- 
rection, He passes invisibly through the streets of Jerusalem, and 
presents Himself suddenly to His assembled disciples, when the 
doors were shut where they were assembled for fear of the Jews. 
At Nazareth, when the people had thrust Him out of the city, 
and led Him to the brow of the bill, to cast Him down headlong, 
“He passed through the midst of them and went His way” 
(Luke iv. 30). So again at Jerusalem, when the Jews had taken 
up stones to cast at Him, ‘‘ He hid Himself from them and went 
through the midst of them, and so passed by ” (John viii. 59). 

He had shown also His Divine Power over the ordinary laws 
affecting the human body, by walking upon the sea. By His 
Divine Will, the liquid wave had become a solid pavement be- 
neath His feet. He had also enabled a man,—the Apostle St. 
Peter,—to walk on the sea in the storm (Matt. xiv. 29). And no 
one can doubt that Peter had a real human body. But the laws, 
which ordinarily regulated the functions of St. Peter’s body, were 
modified by the supreme Lawgiver Christ, according to St. Peter’s 
faith in Christ’s Godhead. 

After our Lord’s Resurrection from the Dead, the condition 
in which His own human body lived and moved, was different 
from the manner of its ordinary being and acting before His 
Passion. What had been extraordinary then, became ordinary 
now. But that which He had sometimes done before His Resur- 
rection in regard to His own Body, and also to St. Peter’s body, 
was an evidence that Our Lord had a real body after His Resur- 
rection. It was a refutation of all doubts and objections derived 
from the suddenness of these apparitions af/er His Resurrection ; 
and it was a reply to all allegations therefrom that He had not 
a real human body at that time. 

Assuredly this was done for our sakes. For thus He has 
given us an assurance, that if we have faith in Him, we also, as 
St. Peter did, may walk on the waves of this world, and live and 
move in a spiritual calm, and enjoy peace amid the storms of life, 
and find a quiet path amid its turmoils and perturbations. And, 
in a literal sense, we may hence derive a joyful hope, that, when 
our bodies shall be raised from the grave, they will mount with 
eagle’s wings, and ‘‘be caught up to meet the Lord in the air” 
(1 Thess. iv. 17), and walk on the waves of the clouds, and traverse 
the liquid fields of the sky, and tread the starry courts of heaven, 
and be with the Angels of God. 

On these verses, see Aug. Serm, 247. Greg. M. Hom. 26. 
Bp. Andrewes, Serm. ii. 238, and above, Luke xxiv. 31. 
— Εἰρήνη] Peace be unto you: a greeting twice uttered. 

Well might it be so now ; for now He ‘ Who is our Peace,’’ had 
made Peace between God and men; and had made Peace between 
Jew and Gentile, and united all men in Himself to God. See 
Eph. ii. 14—17, the best comment on this salutation. 

On the Apostolic Salutation expounded from this divine 
greeting, see 1 Thess. i. 1. 

A, B, D, J, ΔῈ omit συνηγμένοι, and 5ο Lach., Tisch. 
20. ἔδειξεν αὐτοῖς} He showed them His hands and His side. 

The marks of His wounds were remedies to heal the heart of un- 

ο... 



JOHN XX. 21—28., 

᾿Εχάρησαν οὖν οἱ μαθηταὶ ἰδόντες τὸν Κύριον. 

901 

214 τὴ x a (=) 7 Εἶπεν οὖν αὐτοῖς ὁ 
aE aA tr 1 > ΄ ε δ κ θὰ 5 / δ , ε Ν > ‘ , . 

σους πάλιν, " Εἰρήνη ὑμιν' "καθως ἀπέσταλκέ µε ὃ Πατὴρ, κἀγὼ πέμπω] ver. 20, 56. 

ὑμᾶς. 

κεκράτηνται. 

= Καὶ τοῦτο εἰπὼν ἐνεφύσησε, καὶ λέγει αὐτοῖς, 4άβετε Πνεῦμα ἅγιον" 
215 93} ν 3 lal x ε ’ 3 , > an ” lol 

(qr)! av τινων ἀφῆτε τὰς ἁμαρτίας, ἀφίενται αὐτοῖς, ἄν τινων κρατῆτε, 

ch. 14. 27. 
κ ch, 17. 18. 
2 Tim. 2. 2. 

1 Matt. 16. 19, 
& 18. 18. 
1 Cor. 4. 18—21 
ἃ 5. 3—5. 6 a = a A 

(55) * Θωμᾶς δὲ, εἷς ἐκ τῶν δώδεκα, ὁ λεγόμενος Δίδυμος, οὐκ ἦν μετ᾽ αὐτῶν 2° 3. 10. 
“ > a 5% > A 
ὅτε ἦλθεν ὁ ᾿Ιησοῦς. “5 "Edeyov οὖν αὐτῷ ot ἄλλοι μαθηταὶ, ἙΕωράκαμεν τὸν 

> Lal > Ν ‘ 1. Lal “ ” 

Κύριον. Ὁ δὲ εἶπεν αὐτοῖς, ᾿Εὰν μὴ ἴδω ἐν ταῖς χερσὶν αὐτοῦ τὸν τύπον τῶν 
4 Ν / \ ὃ , , > ‘ , lal ua Ν / Ν fa i AL 
ἥλων, καὶ βάλω τὸν δάκτυλόν µου εἰς τὸν τύπον τῶν ἥλων, καὶ βάλω τὴν χεῖρά 

: Ξ 
μου εἰς τὴν πλευρὰν αὐτοῦ, οὐ μὴ πιστεύσω. 
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) °° Καὶ μεθ᾽ ἡμέρας ὀκτὼ πάλιν ἦσαν ἔσω οἱ μαθηταὶ αὐτοῦ, καὶ Θωμᾶς 
> ας ¥ ς 5 a ο a ΄ \ »” > Ν ΄ 

μετ αντων' ερχεται ο Ἰησοῦς, των θυρῶν κεκλεισμένων, και €OT ει» TO µεσον 
Ν > Ei ΄ὔ ε η 4 7 > λέ fol Θ lol @ ́ ‘ ὃ , δὲ , δ ὃ » 

και εἰιπεν, ιρηνη υμιν ειτα έγει τῷ ωμᾳ, ερε τον ὀακτυλον σου WOE, και 
3/. Ν ο) ΄ Ἂν , Ν A ΄ Ν ΄ > ‘ ΄ 

ἴδε τὰς χεῖράς µου' καὶ φέρε τὴν χεῖρά σου καὶ βάλε εἰς τὴν πλευράν µου" 
(ὃς) 33 ᾿Απεκρίθη Θωμᾶς καὶ εἶπεν αὐτῷ, “ Ὁ ἈΝ ’, 3/ > Ν , 

μὴ γίνου ἄπιστος, ἀλλὰ πιστός. 

belief. (Greg. Hom. xxvi.in Evang.) And in this sense, also, it 
may be truly said that ‘by His stripes we are healed.’’ (Isa. 
liii. 5.) 

See also on 0. 27. 

— Ἐχάρησαν] They were glad. They did not inquire, how 
He had come to them through closed doors, but received Him 
with great joy. An example to the disciples of Christ. He who 
came forth to life at His Nativity from the Virgin’s womb, He 
who came forth at His Resurrection from a sealed tomb, He Who 
came through closed doors and stood before His disciples, can 
come to us in ways far beyond our present powers of comprehen- 
sion. He assures us that He does come to us in the Holy Eucha- 
rist. Here is the trial of our Faith. Let us not debate, but 
believe, and welcome Him with joy. See above on vi. 25. 

21. καθώς] i. e. with authority to send others; as I, Who have 
been sent by My Father, send you; and I send you with the 
Holy Ghost ; as J was anointed at My Baptism with the Holy 
Ghost. 

22. ἐνεφύσησε] He breathed on them. They felt His pre- 
sence, as well as saw Him present. He Who breathed into the 
first man, and he became a living soul (Gen. ii. 7), now breathes 
on His Apostles, and thus reminds them that His own Resurrec- 
tion is the beginning of the new Creation; that the breath of 
Christ risen from the dead is the origin of our new Life, and the 
pledge of Life Everlasting ; ‘‘ for as in Adam all die, even so in 
Christ shall all be made alive ’’ (1 Cor. xv. 22); ‘‘and as the first 
man Adam was made a living soul ; so the last Adam was made a 
quickening Spirit,” πνεῦμα (ωοποιοῦν (1 Cor. xv. 45). The act of 
breathing was a proper preparation for communicating the Holy 
Ghost ; and for the exercise of that power, by which, in conse- 
quence of Christ’s Death and Resurrection, the soul, dead in tres- 
passes and sins, was to be raised from death to life by their Apos- 
tolic Ministrations. See on ὃ. 23. 

Thomas was not present when He breathed on them; yet 
we cannot doubt that the breathing extended its virtue to him, 
and to all who are duly called and sent by Christ. (Cyril.) Cp. 
Numb. xi. 24—26. 
— Λάβετε Πνεῦμα ἅγιον] Receive ye the Holy Ghost. A 

proof that the Holy Ghost proceeds from the Son as well as from 
the Father. (Aug. de Trin. iv. 20.) He gave now an earnest of 
what He would give more largely; and He gave now privately, 
that they might receive afterwards publicly. (Aug. Tract. lxxiv.) 
Cp. Jerome, iv. 178. See also Bp. Andrewes, Sermons, iii. 
ο. 260. 
: 28. ἄν τινων ἀφῆτ ε] whosesoever sins ye may have remitied, 
they are remitted unto them. The Resurrection of Christ is 
preparatory to, and effective of, our Resurrection from the death 

τοῦ sin; which spiritual Resurrection is called by St. John, in the 
Revelation, “the first Resurrection” (see Rev. xx. 5, 6), and is 
necessary as a safeguard against the second death (Rev. xx. 6. 
14; xxi. 8), and as a qualification for the joys of the second, 
or general, Resurrection. Hence, as soon as Christ is risen from 
the dead, He proceeds to speak of Remission of sin. The bands 
of death being burst, those of sin and guilt are now broken also. 
See Jerome, iv. 178, “ PrimA die Resurrectionis acceperunt Spi- 
τῆς Sancti gratiam, qua peccata dimitterent et baptizarent ;’’ and 

Vox. 1. 

\ m Luke 2.1]. 
και ch. 1.1. 

Acts 7. 59, 60. 
1 Tim. 3. 16. 

ορ. Bp. Andrewes, Serm. ix. ‘‘On the sending of the Holy Ghost,” 
vol. iii. p. 261, and “‘On the Power of Absolution,”’ v. pp. 83—103, 
and see above on Matt. xvi. 19. 

26. μεθ᾽ ἡμέρας ὀκτώ] after eight days; i.e, on the next 
Lord’s Day. Our Lord does not seem to have shown Himself 
to His disciples in the intervening six days. Thus He disfin- 
guished the first day from all other days of the week, as His Own 
Day. And the Holy Spirit, by recording those appearances in 
Holy Scripture, and by calling it “‘ the Lorp’s Day” (Τεν. 
i. 10), has consecrated that Day to Him. Cp. above on Matt. 
xxviii. 1. 

Christ rose from the dead on this day ; He appeared twice in 
succession on this day; He gave special evidence of His Resur- 
rection on this day; on this day He gave the spiritual power to 
His Apostles, by which the soul is raised from the Death of Sin 
(ο. 23) ; He gave the earnest of the Spirit (ο. 22); and, finally, 
on this day He sent the full effusion of the Holy Ghost to His 
Church (see on Acts ii. 1). 

Hence it appears, that the proper exercise of the Lord’s Day 
is to “rise more and more from the death of sin to newness of 
life.’’ ‘If ye be risen with Christ, seek those things which are 
above”’ (Col. iii. 1); to ‘reckon ourselves dead unto sin, and 
alive unto God through Jesus Christ” (Rom. vi. 9—1]); to be 
“in the Spirit on the Lord’s Day” (Rev. i. 10). Every Lord’s 
Day ought to be a Day of spiritual Resurrection. Every suc- 
ceeding Lord’s Day ought to find us better prepared for the Day 
of the Lord. Every succeeding Lord’s Day ought to be a step in 
a ladder of Angels toward heaven. (Gen. xxviii. 12.) Then, 
“‘when Christ, Who is our life, shall appear, we also shall appear 
with Him in glory” (Col. iii. 1—4). 

21. ἴδε τὰς χεῖρας] behold My hands. Our Lord might have 
erased all marks of His wounds from His Body riseu and glori- 
fied, but He has preserved them there; He showed them to 
Thomas, who would not believe, unless he saw, and so He convinced 
him; He will show His wounds to those who will not believe, 
and will convict them, and say, Behold Him Whom ye crucified ; 
behold the wounds ye inflicted, see the side which ye pierced. 
(Aug. de Symb. ad Catech. ii. 8.) Our Lord arose with the 
marks of His crucifixion imprinted in His Body, in order that we 
might believe that He arose with the same Body as that in which 
He suffered. (Chrys.) 

Observe, therefore, that the wounds which Satan inflicted in 
malice and scorn on our Lord’s crucified Body, have been con- 
verted by His controlling power and wisdom into proofs of His 
Resurrection, and marks of His personal Identity. They have 
become indelible evidences of His Power, graven, as it were, with 
an iron pen, on the Rock of Ages, to be read by eyes of Angels 
and men for eternity ; and they remain for ever, as glorious tro- 
phies of His victory over death and sin, and over Satan himself. 

This action and these words of Christ seem to be referred 
to in the Fragment De Resurrectione, in Justin Martyr's Works, 
Append. ii. p. 188. Cp. Justin c. Tryphon. 97, and Apol. i. 35. 
— μὴ γίνου ἄπιστος] Remark γίνου: Do not Lecome un- 

believing. Thomas was doudiful, not unbelieving. Our Lord 
warns us, through him, that if we miss opportunities of having 
our scruples removed, if we close our eyes to the evidences He 
gives us of the truth, our doubts will be hardened into unbelief. 
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JOHN XX. 29—381. 0.4 Ἢ: 

Κύριός µου καὶ ὁ Θεός pov. Ὁ' "4έγει αὐτῷ ὁ ᾿]ησοῦς  Ὅτι ἑώρακάς µε n 1 Pet. 1. 8. 

2 Cor. 5 , , ε Ν ἰδό Ν ΄ 
πεπίστευκας" μακάριοι οἱ μὴ ἰδόντες, καὶ πιστεύσαντες. ᾿ 

20 οῇΠ λλὰ A > ἈΝ χλλ A > ῤ ε Ἂ A : es fal 

och. 21. 25. ολλα μὲν οὖν καὶ ἄλλα σΏημεια ἐποίησεν ὁ Ιησοῦς ἐνώπιον τῶν µα- 
fal > 9) a > 4 , > aA λί ΄ 9] Ρ lal ὃ 

pluke 13,4. Θητῶν αὐτοῦ, ἃ οὐκ ἔστι γεγραμμένα ἐν τῷ βιβλίῳ τούτῳ' ταῦτα δὲ 
om. . αν 

2 Tim. 8, 15. Z τά 4 9 > a 3 ε \ ε εν a a 9 
πρ μασ γέγραπται, wa πιστεύσητε οτι Ἰησοῦς ἐστιν ὃ Χριστος ὁ Τιος τοῦ Θεοῦ, καὶ 

: Ξ aiid 
ἵνα πιστεύοντες ζωὴν ἔχητε ἐν τῷ ὀνόματι αὐτοῦ. 

ΧΧΙ. (4g) | Μετὰ ταῦτα ἐφανέρωσεν ἑαυτὸν πάλιν ὁ ᾿]ησοῦς τοῖς μαθηταῖς 

28. Ὁ Κύριός µου καὶ ὁ Θεός µου] My Lord and my God. 
An address to Christ as God. Cp. Christ’s own address on the 
cross to His Father, Mark xy. 34, ὁ Θεός µου, ὃ Θεός µου, εἰς 
τί µε ἐγκατέλιπες; and see below on Heb. i. 8, 9. 

Thomas confesses, that Ie Whom he now sees, is the same 
Person, as He Whom he had before known as his Lord. He 
owns His identity. And he acknowledges this Person to be God. 
Ile had felt His Divine power exercised in reading his own 
thoughts. He recognizes Him as Man, and adores Him as God. 
This saying, therefore, was regarded by the Ancient Church as an 
assertion of Christ’s Divinity. See Cyril, Chrys., Alhanas., in 
Maldonat. Thomas beheld and touched Christ as Man, and con- 
fessed Him to be God, Whom he did not see nor touch. (Aug.) 

29. µε] Some MSS. add Θωμᾶ, which is not found in the 
best MSS. 

From the two examples of Mary Magdalene and of St. 
Thomas respectively, as described by St. John in this chapter, 
we learn two several duties to Christ, risen from the dead and 
ascended into heaven; 

The case of Mary Magdalene (v. 17) was very different 
from that of St. Thomas. She acknowledged His bodily Resurrec- 
tion, and clung with joy to His human Body risen from the 
grave, and was satisfied with His visible presence, and wished to 
retain ¢haf. She had yet to learn—and we by her—to see Him 
that is invisible; to touch Him by faith ; to ascend to Him with 
heart and mind, and to cling to the hem of the garment of Him 
our great High Priest in heaven, and adore Him as God. 'There- 
fore our Lord said to her, ‘Touch Me not, for I am not 
ascended ; touch Me not, ¢i// I have ascended; touch Me when I 
am ascended; touch Me by Faith. That is the touch, which I 
require; that is the touch, by which I am to be held, and by 
which you may have My Presence with you.” 

But St. Thomas would not believe that He was risen indeed ; 
or, if risen, that He was risen in the same human body as that 
which He wore before, and at, His crucifixion. This was what he 
was to learn, and we by Aim,—faith in our Lord’s Resurrection ; 
faith in our own future Resurrection ; faith in the Identity of 
Christ’s risen Body; faith in the identity of our own bodies to 
rise hereafter. 

Therefore Christ, Who had said “" Touch Me not” to Mary, 
said ‘Touch Me” to St. Thomas. 

Thus we are taught the True Faith in His Divinity, Hu- 
manity, and Personality, by His providential and gracious correc- 
tion of the too material yearnings of a woman’s love, and of the 
too spiritual doubts of an Apostle’s fears. 

— μακάριοι] blessed are they that have not seen, and yet have 
believed. Let those who wish they had lived in the times of the 
Apostles, and had seen Christ working miracles, meditate on these 
words. Sce Heb. xi. 1. (Chrys.) 

80. Πολλὰ μὲν οὖν καὶ ἄλλα σημεῖα] Many other signs truly 
did Jesus. He intimates that the Evangelists did not write all, 
but they wrote enough for our salvation; and that they who are 
not convinced by what is written, would never have been con- 
vinced by more. (Chrys.) 

On the connexion of these verses with what precedes and 
follows, see the note at the head of the next chapter. 

31. γέγραπται] have been wrilten. 
— ἵνα] The design of the Gospel is Faith in Christ, and 

Eternal Life through Faith in Him. (Bengel.) 

Norte on the Genuineness of the following ΟΗΛΡΤΕΝ. 

Cu. XXI. It has been said by some, that this Gospel, as ori- 
ginally written by St. John, ended with the close of the preceding 
Chapter—the Twentieth; and that ¢his Chapter,—the Twenty- 
first, —was added afterwards, either by himself or by some other 
hand. 

The main ground for this allegation is, —that the words 
which conclude the Twentieth Chapter appear to be designed (as, 
it is said, their tenour indicates) to form the conclusion of the 
Gospel. 

On the evidence of the authorship of the Twenty-first Chap- 

ter, if is to be observed; that all the MSS. have it, without any 
distinction or separation of it from the body of the Gospel; that 
it is also received as an integral part of the Gospel in the Ancient 
Versions and Expositions of it; and that the infernal evidence is 
very strong in favour of its genuineness. For example; this 
Chapter contains many expressions which are characteristic of, 
and peculiar to, St. John. St. John often uses μετὰ ταῦτα, as in 
v. 1. See iii. 22; v. 1. 14; vi. 1; vii. 1; xix. 38. St. John, and 
St. John alone, uses the words θάλασσα ἡ Τιβεριάς (v. 1). Cp. 
above on y. 1, and Zrench on the Miracles, p. 152. He alone 
of the Evangelists uses μέντοι (ο. 4); he alone uses the double 
Amen (v. 18); he alone uses the form Θωμᾶς ὁ λεγόμενος Δίδυμος 
(v. 2); he often uses the form Σίμων Πέτρος (ου. 2, 3. 7. 11. 15), 
which is very rare in the other Gospels; he alone uses the term 
ὀψάριον (ου. 9, 10. 13); he alone uses παιδία, as in v. 5. Cp. 
1 John ii. 13. 18; and he alone uses the expression ὁ μαθητὴς ὃν 
ἠγάπα ὃ Ἰησοῦς (ο. 7). The word μένειν, to abide, as applied to 
St. John by Christ (wv. 22, 23), and characteristic of St. John’s 
duty and life, seems to haye made such an impression on him, 
that he repeats it ¢wenty-siv times in his Epistles. And the 
words of Christ, ἕως ἔρχομαι, till I come (vv. 22, 23), find a 
striking echo in the last chapter of St. John’s Revelation (xxii. 
20), ἀμὴν ἔρχου, Κύριε Ἰησοῦ, Amen, come, Lord Jesus. 

This Chapter must have been written in St. Jobn’s lifetime ; 
for, if it had been written after his death, it is clear that the ob- 
servation on our Lord’s prophecy in v. 23 would have been illus- 
trated by an addition to the effect that St. John had died; and 
that therefore the prophecy could not have meant that he would 
not die. And it is not probable, that any other person would 
have ventured, during St. John’s lifetime, or have been permitted 
by him, to add to his Gospel. 

Besides ; the Writer of this Chapter distinctly claims to Je 
St. John. See v. 24 compared with the preceding ου. 20—23. 

And, lastly, this Chapter has been received by the Universal 
Church of Christ as an integral part of St. John’s Gospel. 

There does not seem, therefore, to be any ground for doubting 
that this Chapter was written by St. John. 

But may it not have been written and published by St. John 
himself after he had written and published the preceding part of 
the Gospel? May it not (as some suppose) have been annexed as 
an Appendix to his Gospel by himself ? 

In reply to this question, let it be observed, that St. John’s 
Gospel was written in order to be read publicly in the Churches 
of Christendom. Copies were made of it for this purpose as soon 
as it was written. And if two editions had been published of it, 
it is probable, that some MSS. of the Gospel would now be extant, 
representing the original edition, But none of the MSS, of this 
Gospel omit the twenty-first chapter. No Version or Exposition 
affords any sign of the existence of {ιο editions of the Gospel ; 
nor does any ancient writer appear to have received any record, 
or even the least intimation, of their existence. 

Tt has been alleged, that St. John wrote the twenty-first 
chapter to correct the erroneous notion that he himself would not 
die. (See v. 23.) But suppose this to have been so. St. John’s 
Gospel was not written till fifty years after our Lord’s prophecy 
concerning him was delivered. And he relates that the saying 
that he should not die, went forth in consequence of that pro- 
phecy (v. 23). If, therefore, that erroneous notion was the occa- 
sion of his writing the twenty-first chapter, it would have operated 
as strongly when he first published the Gospel, as at any subse- 
quent time after its publication. 

But it is said, that the Gospel ends with the conclusion of the 
Twentieth chapter. What follows (it is alleged) is the result of 
an after-thought. 

This allegation appears to proceed from a non-apprehension 
of the connexion between the Twentieth and Twenty-first Chap- 
ters. These two Chapters are closely united, as follows : 

Toward the close of the Twentieth Chapter, our Lord says to 
St. Thomas, ‘ Because thou hast seen Me thou hast believed ; 
Blessed are they that have not seen and yet haye delicved” (xx. 



JOHN XXI. 2—7. 363 

ἐπὶ τῆς θαλάσσης τῆς Τιβεριάδος: ἐφανέρωσε δὲ οὕτως. 2 Ἦσαν ὁμοῦ Σιμων 
Πέτρος καὶ Θωμᾶς ὃ λεγόμενος Δίδυμος, καὶ Ναθαναὴλ ὁ ἀπὸ Κανᾶ τῆς Ταλι- 
λαίας, καὶ οἱ τοῦ Ζεβεδαίου, καὶ ἄλλοι ἐκ τῶν μαθητῶν αὐτοῦ δύο. 

- ΤΈΣΣ 
4έγουσιν αὐτῷ, ᾿Ερχόμεθα καὶ ἡμεῖς αὐτοῖς Σίμων Πέτρος, Ὑπάγω ἁλιεύειν. 

3 Aéye 

σὺν σοί. ᾿Εξῆλθον καὶ ἐνέβησαν εἰς τὸ πλοῖον εὐθὺς, καὶ ἐν ἐκείνῃ τῇ νυκτὶ 
5 , > / 

επιασαν οὐδέν. 
4 ἈΠ τ) δὲ aS ΄ ¥ ε 27 a 3 ‘ > λό Ἐ > ΄ 

ρωῖας δὲ Ίδη γινομένης εστη ὁ Inaovs εἰς τὸν αἰγιαλόν' οὐ μέντοι ach. 30. 4. 
3 ε Cae 3 a 3 ἤδεισαν οἱ μαθηταὶ ὅτι ᾿Γησοῦς ἐστι. 

΄ ΄ » > , a. ὦ 3 
μή τι προσφάγιον ἔχετε; ᾽᾿Απεκρίθησαν αὐτῷ, Ov. 

5” Λέγει οὖν αὐτοῖς ὁ ̓ Γησοῦς, Παιδία, » ture 24. 41. 
ε \ > A 

69, δὲ εἶπεν αὐτοῖς, c Luke 4. 5—7. 

Βάλετε εἰς τὰ δεξιὰ µέρη τοῦ πλοίου τὸ δίκτυον, καὶ εὑρήσετε. Ἔβαλον οὖν, 
Ν ιδ αν τ ς ΄ » 3-4 lal ΄ “ > ΄ 

καὶ οὐκέτι αὐτὸ ἑλκύσαι ἴσχυσαν ἀπὸ τοῦ πλήθους τῶν ἰχθύων. (55) 1 “Λέγει τοι 19. 23. 

St. John then proceeds to intimate to the readers and hearers 
of his Gospel, that ¢iey may obtain for themselves this blessing ; 
and in this respect be more blessed than St. Thomas, and even 
than the Apostles themselves. He therefore adds, that ‘ Jesus 
did many other miracles in the presence of His disciples, which 
have not been written in this book:” that is, He did them in the 
sight of those who were convinced by them and believed (v. 30). 

But do not therefore imagine, that you, the hearers and 
readers of the Gospel, are less privileged than we His disciples 
who saw them. For these have been written (ταῦτα γέγραπται) 
for your sake, that you, who have not seen them, might believe, 
and so gain the Jlessing pronounced by Christ on all those who 
believe without seeing ; and that, believing, ye might have life in 
His name. 

He thus closes the Twentieth Chapter; and in order to prove 
this more fully, St. John proceeds to add, in the twenty-first 
chapter, a specimen of what was done by Jesus a/ter these things 
which had been written. 

His argument now is—If these things (ταῦτα) which have 
been already writen in this book ought to constrain you to 
believe, and enable you to have life in the Name of Jesus, and to 
obtain the blessing He has promised to those who have not seen 
them and yet have believed, the ground of your belief will be s¢il/ 
more strong, and your hope and assurance of the promised bless- 
ing will be yet more stedfast, if I proceed to record, by way of 
specimen, and ea abundanti, what Jesus did in addition to, and 
after, these things which have been already written. 

Therefore he proceeds immediately to corroborate his de- 
claration by writing the Twenty-first chapter. That chapter is 
an illustration and expausion of the assertion at the close of the 
Twentieth ; 

Observe how it begins: μετὰ ταῦτα, ‘after these things.’ 
He takes up the word ταῦτα from the last verse of the preceding 
chapter. Afler these things, which have been written, he goes 
on to say, Jesus manifested Himself to His disciples. He 
here also repeats the word μαθηταὶ, ‘disciples,’ from the last 
verse but one of the foregoing chapter. He reiterates this word 
‘ disciples’ in vv. 2. 4. 8. 19. 14. Jesus manifested Himself to 
His disciples: to those who saw and believed,—to Simon Peter, 
to us the two sons of Zebedee, and to others. But do not sup- 
pose that this manifestation was not also for your sakes who hear 
and read this Gospel. ‘‘ Blessed are they that have not seen and 
yet have believed.’’ You who have not seen, but who hear and 
read and Jelieve, may, by believing, inherit a blessing which is 
not enjoyed by us, who were His disciples when He was alive on 
earth ; you may enjoy a blessing which was not possessed by St. 
Thomas, no, nor even by Simon Peter, and by the Israelite in 
whom was no guile, and by the disciple whom Jesus loved, and 
who saw and wrote these things (xxi. 24), and we know that his 
testimony is true. 

Nor is this all. As if to press this argument home still 
more forcibly on his hearers and readers, St. John repeats at the 
close of the last chapter some words which he had used at the 
end of the preceding one. These words are ἐποίησεν ὃ ᾿Ἱησοῦ». 
The works which He did (& ἐποίησεν), these bear witness of Him 
(vv. 34. 36). Enough and more than enough of these His works 
has now been written, in order that you may believe and have 
life. And now at the close of this Gospel,—the last of all the 
Gospels,—the Gospel written by the disciple whom Jesus loved, 
the last surviving Apostle, hear this solemn declaration from me; 
that not only, as I have said before, did Jesus many things which 
have not been written in ¢his book (xx. 30), but that, if all His 
mighty works were written severally and in each particular, not 
even the world itself would contain the books that should be 
written. 

Therefore, on the whole, you may derive instruction and 

assurance not only from what has been wrillen in this book 
(xx. 30), but also from what has not been written. Believe, 
therefore, that Jesus is the Christ, the Son of God. Believe, and 
have life in His Name (xx. 30). Believe, and inherit the bless- 
ing—For, Blessed are they that have not seen, and yet have 
believed (xx. 29). 

1. ἐφανέρωσε δὲ οὕτως] He manifested Himself thus. After 
the Resurrection He was not seen, except when He willed to 
show Himself. (Chrys.) 

For an exposition of these verses, 1—14, see Greg. M. Hom. 
in Ey. xxiv. p. 1543. 

2. Ναθαναήλ] Nathanael. This is added by St. John to show 
the truth of Christ’s promise to him, i. 46—52. On the question 
whether Nathanael was the same as Bartholomew, see above, 
i. 49. 
— of τοῦ Ζεβεδαίου] the sons of Zebedee. Another indication 

that this chapter was not written, as some suppose, by some other 
person than St. John, Any other writer would have placed them 
next to St. Peter, and not after Thomas and Nathanael- (Cp. 
Bengel; sce also v. 24.) 

8. Ὑπάγω ἁλιεύειν] I go a fishing. How was this, after St. 
Peter had become a Fisher of men, and when our Lord had said, 
“No man having put his hand to the plough, and looking back, 
is fit for the kingdom of God 2”. (Luke ix. 62.) The Apostle Peter 
was not prohibited from seeking the necessaries of life by means 
of his former calling, any more than the Apostle St. Paul was 
forbidden to work with his hands, that he might not be burden- 
some to any. (Aug., Greg.) St. Peter went a fishing,—an inno- 
cent occupation,—but we do not read that St. Matthew returned 
to the seat of custom. 

Simon goes a fishing; Christ was not now continually pre- 
sent in person with His Apostles, and the Holy Ghost was not 
yet given. They had not yet received their commission. They 
had lost the guidance of one Master, and had not received that 
of the other Comforter. They therefore go a fishing; and thus 
show that they are mere fishermen, without Divine grace; and are 
incapable of themselves to do any thing to convert others. (Chrys.) 

— ἐπίασαν οὐδέν] they caught nothing. This was emblematic 
of the labours of the Prophets in the night of heathenism, before 
the coming of Christ. But when He appeared, a large draught of 
Jews and Gentiles was enclosed in the Apostolic Net. (Theoph.) 

They caught nothing in the night, the best time for fishing. 
Christ had not yet come to them. But when He came in the 
morning, and commanded them to let down the net, they could 
not draw it for the multitude of fishes (v. 6). There is no success 
for ‘the fishers of men” without Christ. With His aid, the Net 
which has been drawn in vain through the Sea, in the most favour- 
able times according to human calculation, is filled, and does not 
break. These circumstances, so similar in many respects, must 
have recalled the thoughts of*the Apostles to the time when our 
Lord called Simon and Andrew from their nets at the same lake 
to be “ fishers of men.’’ They were designed to teach them, and 
all “ Fishers of men,” that this Fishing was figurative and pro- 
phetical of what they, and their successors after them, were to do 
and expect in the great work of drawing the Net of the Gospel 
through the Sea of the World to the Shore of Everlasting Life. 
Thus also they proved the reality and power of the gift the 
Apostles afterwards received when Christ had ascended into 
heaven, and sent them the Holy Ghost, on the Day of Pente- 
cost. 

5. ᾽Απεκρίθησαν αὐτῷ, OV] They answered Him, that they 
had no προσφάγιον, i.e. no ὀψάριον, or fish; in order that we 
might know, that the fish, which was afterwards seen on the shore 
(v. 9), was not provided by any human means, but by the creative 
power of Christ. 
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904 JOHN ΧΧΙ. 8—14. 

5 ε 
ουν ο 

lal ε ΑΦ me, ͵ 

μαθητὴς ἐκεῖνος ὃν ἠγάπα ὁ ᾿]ησοῦς τῷ Πέτρῳ, Ὁ Κύριός ἐστι. Σίμων. 
> , > , οφ ε Ανρί τ κ τὸν δν δ ΄ 5 ν ᾿ 

οὖν Πέτρος, ἀκούσας ὅτι ὁ Κύριός ἐστι, τὸν ἐπενδύτην διεζώσατο, ἣν γὰρ γυμνὸς, 
" A 3, ἣν “A , 

καὶ ἔβαλεν ἑαυτὸν εἰς τὴν θάλασσαν. ὃ Οἱ δὲ ἄλλοι μαθηταὶ τῷ πλοιαρίῳ 
αν 3 in 5 Δ λεν lal a TAN? ε 5». Ἃς a ὃ 2 

ἦλθον, οὐ γὰρ ἦσαν μακρὰν ἀπὸ τῆς γῆς, ἀλλ ὡς ἀπὸ πηχῶν Οιακοσίων, 

σύροντες τὸ δίκτυον τῶν ἰχθύων. 
Dy > a 

(33) 9 Ὡς οὖν ἀπέβησαν εἰς τὴν γῆν, βλέπουσιν ἀνθρακιὰν κειμένην, καὶ 
3 , > , \, 9 10 , > a 6.9 lel 3 4 Chee. a 

ὀψάριον ἐπικείμενον, καὶ αρτον. Λέγει αὐτοῖς ὁ ᾿Ιησοῦς, Ενέγκατε ato τῶν 
- a 22: ‘ 9 \ 

ὀψαρίων ὧν ἐπιάσατε νῦν. (Fy) ᾿Ανέβη Σίμων Πέτρος, καὶ εἵλκυσε τὸ 
, 3. ial “ Ν > ’ ’ ε Ν ” Ν 

δίκτυον ἐπὶ τῆς γῆς, μεστὸν ἰχθύων μεγάλων ἑκατὸν πεντηκοντατριὼν' καὶ 
΄ 3 3 3 id \ ’ 

τοσούτων ὄντων οὐκ ἐσχίσθη τὸ δίκτυον. 

e Acts 10. 41. (22) 15 Λέγει αὐτοῖς ὁ ]ησοῦς, Δεῦτε ἀριστήσατε' (5) οὐδεὶς δὲ ἐτόλμα τῶν 
9 

IX μαθητῶν ἐξετάσαι αὐτὸν, Σὺ τίς et; εἰδότες ὅτι ὁ Κύριός ἐστι. (κ) ' Ἔρ- 
> ε 9 a ‘ , Ν᾿ ” A ὃ (ὃ 5 a Ν Ν 

εται οὖν ὁ ἴησους, και λα ανει τον αρτον και τιοωσιν αντοις, και TO x 
> , ε ’ 

(οι. 9. 19,56. ὀψάριον ομοίως. 
3- Ν 5 »" 

ἐγερθεὶς ἐκ νεκρῶν. 

7. ἐπενδύτην) A fisher’s coat or tunic, instila, superaria. Cp. 
Isa. xx. 2, 3. 1 Sam. xix. 24. 2 Sam. vi. 14. 20. 
— γυμνός] Not having his upper garment on. See Mark xiv. 

51, 52. 
8. ἀπό] Seo xi. 18. B, C, D, L, A have ἴσχυον, and so 

Lach., Tisch. 
9. βλέπουσιν ἀνθρακιὰν κειμένην] they see a coal-fire, Fish, 

and Bread,—provided not by themselves (see ο. 5), but by the 
creative power of Christ. The fire was kindled, the fish and the 
bread were created, by Him. 

What did this teach ? 
That He is God; the Creator of all things. All the elements 

were here combined. The ἄνθρακες (charcoal) and ἄρτος (Uread) 
from the Earth, representing the Vegetable World. The Fish 
from the Water. Fire was there, burning the coals, and Air fan- 
ning the flame. 

It also showed that the miraculous draught was due to 
Him. He could provide fish not only in the /iguid sea, but even 
on the sandy shore. 

Hence in the great work, to which the Apostles and others, 
Preachers of the Gospel, are called as ‘‘ Fishers of Men,” they 
are instructed to look to Him; they must rely on Him. He will 
enable them to catch fish in the Net of the Gospel, even in the 
least favourable times and places. He could even supply them 
with fish on the dry shore. A memorable example of this was 
seen in the history of Philip the Deacon, catching a great fish in the 
Net of the Gospel (v. 11) even on the desert road to Gaza. See 
on Acts viii. 26—39. 

They must, therefore, ascribe all their success to Him alone; 
and they should never faint in their work. He can and will feed 
them by food supplied and fire kindled— they know not how—by 
His divine power. 

10. ᾿Ενέγκατε] Bring ye of the fish which ye just now caught. 
Our Lord commanded them to bring of the fish they had caught, 
and then invited them to eat (vv. 12, 13). He takes the bread, 
and the fish likewise, and gives them. He combines the fruits of 
their labour and of His own Ommnipotence, and invites them to 
partake of them. 

So it is with the preaching of the Gospel. ‘‘ We are fellow- 
workers with God” (1 Cor. iii. 9) ; and in every good work there is 
an union of human labour with divine grace (Phil. ii. 12); and at 
the Great Day, the good and faithful servant who has improved 
his Lord’s money will enter into the joy of his Lord. (Matt. xxv. 
21. 23. Luke xix. 17.) 

On other occasions, our Lord produced more food from food 
already existing. Thus He acted in multiplying the loaves, and 
changing water to wine (John ii. 9); and thus He showed that 
the creatures are His, and are good (see on John vi. 11). But 
after His Resurrection He creates, without any pre-ewxisting 
matter ; and thus He proved that He is the Creator of all, out of 

nothing. (Chrys.) 
They did not dare to ask who He was; but they ate what He 

had created, and which He ordered to be brought and eaten by 
them, in order that they might be able to bear witness to His act 
of Creation. On the word ὀψάριον see vi. 9. 

11. εἵλκυσε τὸ δίκτυον ἐπὶ τῆς γῆς] he drew the net on the 
shore full of great fishes. This Draught of fishes, recorded at the 
close of the Gospels, is emblematic of the work of the Church at 

(55) "" Τοῦτο ἤδη τρίτον ἐφανερώθη ὁ ᾿]ησοῦς τοῖς μαθηταῖς 

the end of time, when the net of Evangelic Preaching will be full, 
and drawn to the shore of eternal life. Matt. xiii. 47, 48. 
(Aug.) 

All the fishes were great. 
Saints in heaven. 

This miraculous draught after the Resurrection is to be con- 
trasted with the former miraculous draught at the beginning of 
our Lord’s ministry. (Matt. iv. 18—22. Mark i, 16—20. Luke 
v.1—ll. See “ιν Serm. 249—251.) There the fishes were 
hauled up into the Zoats on the sea, here they are drawn to the 
land; there the net was on the point of bursting asunder (διεῤ- 
ῥήγνυτο), here it is not torn at all (οὐκ ἐσχίσθη) ; there the fisher- 
men were called to be fishers of men (Matt. iv. 19), Here they are 
invited to sit down and feast with Christ. 

The former miraculous Draught represents the fishers tossed 
in the ship of the Church, on the sea of this world, and drawing 
bad and good fish (Matt. xiii. 47) into the Net of the Church 
Visible, which is always strained by schisms, and ever on the 
point of breaking asunder. This second miraculous Draught—that 
after the Resurrection—represents her labour done, and the good 
fish drawn to the /and of everlasting life, and the Fishers of the 
Gospel sitting down at a spiritual Banquet with their Lord, on the 
peaceful Shore of Life Everlasting, after their own Resurrection, 
through the Resurrection of Christ. 

A, B, C, Τῷ, P, X, A have εἰς τὴν γῆν, and 5ο Tisch. in ed, 
1849, not in ed. 1859. 
— ἑκατὸν πεντηκοντατριῶν] one hundred and fifty-three. 

The mention of this number 100 is more remarkable, because it 
is so near a round number 150, to which &s might have been 
prefixed. 

The number 153 is composed of 50 x 3+ 3; 50 is the 
number of judilee (Levit. xxv. 9—13), when every Israelite re- 
turned to his inheritance; 3 is the number of the Persons of the 
Godhead, and symbolizes what is Divine (cp. on Matt. x. 2), and 
perhaps this number 153 may be expressive of the Jubilee of the 
true Israel of beatified Saints coming to their inheritance in God 
and dwelling in God, as their all in all (1 Cor, xv. 28) in the 
heavenly Canaan. 

Also observe, 153 (=144 + 9) is composed of the square of 
12, the Apostolic number, added to the square of 3, the symbol 
of the Trinity; and represents the completion of the work of the 
Apostolic Church, gathering all the faithful by baptism, in the 
One Name of the Father, and of the Son, and of the Holy Ghost, 
Three Persons and One God, into one universal communion ; 
see above on Matt. x. 2; xxviii. 19, and on Ezekiel, pp. 276, 
277. 

— οὐκ ἐσχίσθη Td δίκτυον) the net was not rent. The net is 
a figure of the Church of the elect. There are divisions in the 
Church on earth; but there are no schisms in the Church of the 
Saints. (Aug.) 

12. ἀριστήσατε] come to breakfast. ἄριστον μὲν ἐστὶ τὸ ὑπὸ 
τὴν ἕω λαμβανόμενον, Athen. Ἱ. Ὁ, 10. ἄριστον τὸ πρώϊνον ἔμ- 
βρωμα, οἷον τὸ ἀκράτισμα, Apollon. Lex. Hom. p. 206. It was 
now early Dawn, πρωΐα (v. 4), a proper emblem of the Morning 
of the Resurrection, when Christ will appear, standing on the sea- 
shore of Eternity, and invite Ilis disciples to sit down with Him 
at His Table. (Cp. Luke xii. 37.) 

18. Ἔρχεται-- ὁμοίωσ] See on v. 9. 

Such will be the glory of the 
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> a ΄ ΄ ε» a , > A 
Ore οὖν ἠρίστησαν, λέγει τῷ Σίμωνι Πέτρῳ ὁ ᾿Γησοῦὺς, Σίμων ᾿]ωνα, 

lol “- a Ν a 9 a κ 

Ξ ἀγαπᾷς με πλεῖον τούτων ; λέγει αὐτῷ, Ναὶ, Κύριε, συ οἶδας οτι φιλώ σε. κ Matt. 20, 33, 
{ 

, > aA / ‘ > ΄ 

Λέγει αὐτῷ, Βόσκε τὰ ἀρνία µου. (72) 18" λέγει αὐτῷ πάλιν δεύτερον, Σίμων h 1 Pet. 2 25, 
Acts 20. 23. a 5 29 >A ν ΄ ος μὴ 4) Ζ Leb. 13. 20. ᾿]ωνᾶ, ἀγαπᾷς µε; (Fe) λέγει αὐτῷ, Nat, Κύριε, σὺ οἶδας ὅτι φιλῶ σε. Λέγει 1. 17.30 

nan j ΄ 

αὐτῷ, ᾿ Ποίμαινε τὰ πρόβατά pov. 
a , “ > φιλεῖς µε; ᾿Ελυπήθη ὁ Πέτρος, ὅτι εἶπεν 

> r > ‘ , “ rn 
εἶπεν αὐτῷ, Κύριε, σὺ πάντα οἶδας' σὺ γινώσκεις ὅτι φιλώ σε. ι 

ἴω lal Ἂς ΄ ἊΣ 

αὐτῷ ὁ ᾿Ιησοῦς, Βόσκε τὰ πρόβατά μου. 

lal 7 Lal 

(323)  Aéyes αὐτῷ τὸ τρίτον, Σίμων ᾿]ωνᾶ, ich, 10. 1, 2. 
aa < 2 ος : eae 25. 32, 33. 

. eb. 10. 20. αὐτῷ τὸ τρίτον, Φιλεῖς µε; καὶ Med. 15. 20 
(ὃς) Λέγει 1 Pet. 1. 2, 25. 

(5) 151 Αμὴν ἀμὴν λέγω σοι, ὅτε j2 vet. 1.14. 
> , 247 Ν ΔΝ , 2 nO vy o δὲ ΄ 

ἧς νεώτερος ἐζώννυες σεαυτὸν, καὶ περιεπάτεις ὅπου ἤθελες, ὅταν δὲ γηράσῃς 
΄-“ lal ΑΕ ” 9 3 ΄ “ 

ἐκτενεῖς τὰς χεῖράς σου, καὶ ἄλλος σε ζώσει, καὶ οἴσει ὅπου οὐ θέλεις. ᾿9 Τοῦτο 

15. Ἰωνᾶ] B, D have Ἰωάνου. and so Lach. Tisch. has 
Ἰωάννου here, and in v. 16. 
— πλεῖον τούτων] more than these; thy brethren? Thou, 

who once didst say that although ¢Aey all should be offended with 
Me, yet wouldest thou never be offended (Matt. xxvi. 33. Mark 
xiy. 29. Luke xxii. 33. John xiii. 37); and thus didst claim to 
thyself the credit of special constancy and love, “ Dost thou love 
Me more than these do?” 
— σὺ oidas] Thou knowest ; repeated thrice. St. Peter had 

now learnt that Christ knew him better than he knew himself. 
15—17.] The questions of our Lord, the answers of St. Peter, 

and our Lord’s commission to him, stand thus :— 
1. (υ. 15) ἀγαπᾷς Ναὶ, Κύριε σὺ ol- βόσκε τὰ ἀρνία 

με πλεῖον τούτων ; δας ὅτι φιλῶ σε. μου. 
3 Α / x 2. (v. 16) ἀγαπᾷς Ναὶ, Κύριε, σὺ of- Ποίμαινε τὰ 

με δας ὅτι φιλῶ σε. 
Κύριε, σὺ πάντα 

οἶδας' σὺ γινώ- 
σκεις ὅτι φιλῶ σε. 

In the Hebrew and Syriac there are not the same shades of 
difference in words of loving, as there are in the Greek of the 
New Testament and in the Vulgate Latin Version, which (as 
Buttmann observes in Lachmann’s edition of N. T., p, xlv) ren- 
ders uniformly ἀγαπᾷν by diligere, and φιλεῖν by amare and 
osculari. The last word osculari serves better than any comment 
to mark the difference between ἀγαπᾷν and φιλεῖν. 

Though therefore it would not seem safe to build any thing 
upon the Syriac words, which our Lord may be supposed to have 
uttered, yet the Holy Spirit, the Searcher of hearts, Who knew 
what was in our Lord’s mind and in St. Peter’s mind, signified 
something by availing Himself of the variations of Greek in the 
words for /ove, and also for feed, in this Evangelical narrative. 

Our Lord asks St. Peter, ἀγαπᾷς µε; ‘ Diligis me?’ St. Peter 
dares not presume to say that he has that constant, unwavering, 
practical love which ἀγάπη implies (see 1 Cor. xiii.), such as 
was the love of Christ for His friends, especially for St. John 
(see v. 20). He can only answer for the emotions of his heart 
at the time, which he now knows by experience to be weak, 
though fervent and tender. Therefore he says φιλῶ σε. He will 
not rise above professions of φιλῶ. 

Our Lord, having first deigned to waive the words πλεῖον 
τούτων (more than these, see v. 15), at length condescends still 
further to his humility and diffidence, and adopts St. Peter’s own 
word, and says φιλεῖς µε; 

Our Lord had known, that St. Peter, in his self-confidence, 
had formerly professed more than he would perform; and now 
He knows that St. Peter will hereafter perform more than in his 
humility he professes. 

Formerly St. Peter had professed ἀγαπᾷν, but his ἀγαπᾷν 
proved to be only a short-lived φιλεῖν. Now he only professes 
φιλεῖν, but Christ knows that it will be a long-lived ἀγαπᾷν : it 
will be an ἀγάπη in old age (v. 18), an ἀγάπη stronger than death. 
Therefore our Lord commands him to prove his love by feeding 
the Lambs and Sheep of His Flock (for which He had shed His 
Blood) with the milk of His Word and spiritual herbage, and by 
tending His Sheep with his pastoral crook. And He Who knew 
Peter better than Peter knew himself, foretells that Peter will 
prove his ἀγάπη by the best of all tests (John xv. 13), the test 
which Christ, the good Shepherd, has given of His own love for 
His Sheep—namely, by his death. 

On this passage, see Dean Trench’s Synonyms of N. T. p. 
48. Meyer refers to Tittmann, Synon. p. 53. 
— Βόσκε τὰ ἀρνία μου] Feed My Lambs. The appointed 

way, by which St. Peter must prove his love to Christ, was by 
being a faithful shepherd under the Chief Shepherd. St. Peter 
had probably these words of Christ in his mind, when he wrote 
what he says in his Epistle, 1 Pet. y. 1—4. 

πρόβατά µου. 
βόσκε τὰ πρό- 

βατά µου. 
5. (υ. 17) φιλεῖς 

με; 

Peter answers, one for all, and Christ addresses all Shepherds 
in Peter. (Aug. Serm. 137. 295, 296.) 

The command βόσκε, pasce, is repeated: it stands first and 
last (ου. 15. 17) with ποίµαινε between, v. 16. To provide whole- 
some food for Christ’s Sheep and Lambs is the first and last thing ; 
the love of the Shepherd who tends, and leads, and guards, and lays 
down his life for the flock, is the central spring of all, which 
shows itself in outward acts. 

16. πρόβατα] B,C have προβάτια, and so Tisch. 
Matt. xxv. 33. 

17. Λέγει αὐτῷ τὸ τρίτον] He says to him the third time. This 
triple confession is made a counterpoise to the ¢riple denial, that 
Peter’s tongue may be an organ of love no less than of fear; and 
that the presence of Life may not elicit less, than the imminence 
of Death had done. (Aug.) 
— Βόσκε τὰ πρόβατά μου] Feed not thyself, but feed My 

sheep; the sheep of Christ. Not thy sheep, not the sheep of man. 
They who feed Christ’s sheep with a desire to make them their 
own sheep, convict themselves of loving themselves more than 
Christ. Let us not love ourselves, but Him; and in feeding His 
sheep, lef us not seek our own things, but His. He who loves 
himself and not God, is no true lover of himself; for of himself 
he cannot live, and he therefore dies by loving himself. Hence 
the Apostle traces the evils of the last days to se/f-love (2 Tim. 
iii. 1—5). We love ourselves best by not loving ourselves; 
but ὦ loying Him, from Whom our life comes. (Aug. Tract. 
123. 
— πρόβατα] A, B, C have προβάτια, and so Tisch. S. Am- 

brose says, “ tertio meretur audire, Pasce agniculos Meos, Pasce 
agnos Meos, Pasce oveculas Meas.’’ 

Christ addresses His Church in Peter, whom He desires to 
make a good Shepherd in His own Body the Church, and asks 
him, ‘‘ Lovest thou Me?” And in saying, “Feed My Sheep,” 
and in foreshowing Peter’s death, He intimates the duty of the 
good Shepherd to “ lay down his life for the Sheep” (John x. 11. 
15). (Aug. Tract. 47.) 

What Christ is, a good Shepherd, ‘hat He enables His 
members to be. Peter is a Shepherd, and Paul is a Shepherd, 
and the rest of the Apostles are Shepherds, and good Bishops are 
Shepherds, but none of us calls himself the Door of the Sheep. 
Paul was a good Shepherd, because he entered by the Door; and 
when the Sheep at Corinth began to call themselves by names of 
different Shepherds, saying, “I am of Paul, I am of Cephas,” 
he exclaimed, “' Whither are ye going, miserable that ye are? 
Was Paul crucified for you?” (1 Cor. i. 12, 13.) Aug. Tract. 
47. Cp. Dr. Barrow on the Pope’s Supremacy, vol. vi. pp- 
110—118. Dr. Moberly on the Forty Days, pp. 134—192. 

18. ἐκτενεῖς τὰς χεῖρας] thou shalt stretch out thine hands, 
that is, be crucified ; as he was at Rome. Aug. See Tertullian, 
Presc. Heret. 36. Husebdius, ii. 25. 
— οἴσει ὅπου οὐ θέλεις] will carry thee whither thou wouldest 

not. Peter desired to be released from the burden of the body, 
and to be with Christ; but, if it might be so, he desired life 
eternal without the pains of a violent death; he shrunk from those 
pains through natural infirmity, and was carried to them unwill- 
ingly; but he overcame them and suffered willingly. Peter had 
said, “41 will never deny Thee; I will lay down my life for Thee.” 
Christ grants him his will ; but in saying ‘‘ whither thou wouldest 

Cp. ἐρίφια, 

not,” He intimates the sympathy and necessity of nature, and 
that the soul is unwilling to be severed from the body; otherwise 
there would be often self-murders. Peter was carried unwillingly to 
be crucified, but he suffered willingly on the cross. 

However grievous may be the pain of death, it is to be over- 
come by the power of Love for Him Who is our Life, and Who 
willingly suffered death for our sakes. 

Christ reserved the glory of martyrdom for the old age of 
| Peter. (Aug., Chrys.) His old age was no hindrance to his 
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δὲ εἶπε σημαίνων ποίῳ θανάτῳ δοξάσει τὸν Θεόν' καὶ τοῦτο εἰπὼν λέγει αὐτῷ, 
'᾿Επιστραφεὶς 6 Πέτρος βλέπει τὸν μαθητὴν, ὃν ἠγάπα 

τοῦτον ἰδὼν ὁ Πέτρος λέγει τῷ 

35" Ἔστι δὲ καὶ ἄλλα πολλὰ 

keh.13.23. ᾽Ακολούθει μοι. “ὃ 
& 1.7. ε 5ο a > θοῦ a % 8 om > 2 δεί ἜΝ Yo nO ᾿ ΝΣ 

ὁ ᾿Ιησοῦς, ἀκολουθοῦντα, ὃς καὶ ἀνέπεσεν ἐν τῷ δείπνῳ ἐπὶ τὸ στῆθος αὐτοῦ, 
> , 

καὶ εἶπε, Κύριε, τίς ἐστιν ὁ παραδιδούς σε; 5) 
cal Lal > a“ > ‘ ‘4 

imatt.15 ]ησοῦ, Κύριε, οὗτος δὲ τί; * Λέγει αὐτῷ 6 ᾿]ησοῦς, ' Εὰν αὐτὸν θέλω μένειν 
3 fal > 

ἕως ἔρχομαι, τί πρὸς σέ; σὺ pol ἀκολούθει. “ὁ Εξῆλθεν οὖν ὁ λόγος οὗτος 
> Ν > ‘ 9 ε Ἁ > A > 3 ΄ ‘ > > > Ὁ“ εἰς τοὺς ἀδελφοὺς, ὅτι ὁ μαθητὴς ἐκεῖνος οὐκ ἀποθνήσκει: καὶ οὐκ εἶπεν αὐτῷ 
πω, lal ν > > ΄ 3 > ελα 3 ‘A / 2 ν » , ὁ ᾿]ησοῦς, ὅτι οὐκ ἀποθνήσκει, ἀλλ᾽, ἐὰν αὐτὸν θέλω μένειν ἕως ἔρχομαι, τί 

Ν πρὸς σέ; 
n 4 Lal m ch. 19. 25. Ξε πὶ Οὗτός ἐστιν ὃ μαθητὴς ὃ μαρτυρῶν περὶ τούτων, καὶ γράψας ταῦτα, 

‘ 3. σ 3 ’ 3 ε ’ > lal 

neh. 20.30. καὶ οὗ ν ληθής ἐστιν αρτυρία αὐτοῦ. n ch, 20. 30 οἴδαμεν ὅτι ἀληθής ἐστιν ἡ µαρτυρ 
9 3 ΄ ε.α ο ν ΕᾺῚ , » ἃ 2ο 2 ae > ‘ 
οσα εποιησεν ο Τησοῦς, ατινα εαν γράφηται καθ εν, οὐδὲ αντον οιμαι TOV 

κόσμον χωρῆσαι τὰ γραφόμενα βιβλία. ᾽Αμήν. 

courage, for he was a new man in Christ, and was invigorated by 
the Holy Ghost. (Cp. Chrys.) 

19. σηµαίνων] signifying by what manner of death he would 
glorify God. He does not say ‘die.’ To suffer for Christ is to 
glorify God. Peter, who had promised, in presumptuous haste, that 
he would die for Christ, at last died for Him in perfect love. It 
was needful that Christ should first die for the salvation of Peter, 
before Peter could die for the Gospel of Christ. (Aug.) 

---᾿Ακολούθει μοι] Follow Me. Thou hast heard My words, 
which are the words of Him Whose truth thou hast proved by 
thine own denial of Him. He Who prophesied that thou wouldest 
deny Him, now prophesies that thou wilt die for Him. Now thou 
mayest no more fear to die, for He liveth, Whom thou didst weep 
as dead, and Whom thou didst endeavour with earnest love to 
deter from dying for all. (Matt. xvi. 22.) Peter not only followed 
Christ to death, but in the manner of his death—crucifixion. 
(Aug.) 

22. "Edy αὐτὸν θέλω μένειν ἕως ἔρχομαι] If I will that he 
should not follow Me, as thou wilt, by martyrdom on the cross, 
but that Ae should tarry for a placid consummation of his life, 
and wait in expectation {111 I come to take him to Myself in peace. 
(Aug. Cp. Serm. 253.) See on v. 28. 

Our Lord had before said to Peter (John xiii. 36), thou canst 
not follow Me now ; now that thou boastest of thine own strength, 
saying that thou wilt not deny Me, but wilt lay down thy life for 
Me. But, He added, thou wilt follow Me hereafter; and He 
now explains that saying. 

— ἕως ἔρχομαι] while I am coming, and till I come (1 Tim. 
iy. 19). 

— σὺ μοί] Both pronouns are emphatic. The oblique cases 
of the pronoun ᾿Εγὼ (viz. μοῦ, μοὶ, μὲ) are often used in the New 
Testament in a manner peculiar to it; and this usage imparts 
much strength and clearness to the sense. See the remarkable 
example in Matt. xvi. 18, οἰκοδομήσω μοῦ τὴν ἐκκλησίαν. When 
so used, they do not follow their substantive, but precede it. 
They are not enclitic, but emphatic. The same may be said of 
their relation to verbs, as here, where the sense is, ‘‘Do thou 
follow Me, instead of inquiring what will become of him.’’ In 
the present Edition these oblique cases have been accentuated 
accordingly. 

28, Ἐξῆλθεν οὖν] This saying then went forth among the 
brethren that that disciple would not die. And this notion lin- 
gered in certain quarters even to the age of S. Augustine, who 
relates that some persons imagined that St. John was not dead, 
but only asleep in his grave at Ephesus. 
Ἠ — ἀποθνήσκει] Cp. Matt. ii. 4, rod 6 Χριστὸς γεννᾶται; 
— καὶ οὐκ εἶπεν αὐτῷ ὁ Ἰησοῦς] and yet Jesus said not unto 

him that he was not to die, but If I will that he tarry till I come, 
what is that to thee? 

Our Lord delivered here two prophecies, one concerning the 
death of St. Peter, the other concerning the death of St. John ; 

The prophecy concerning St. Peter’s death had been fulfilled, 
and had been explained by its fulfilment, when St. John wrote his 
Gospel. It had been fulfilled and explained by the manner of 
St. Peter’s death, in which he followed Christ to the cross, and 
so glorified God (ο. 19). 

But the other prophecy—that concerning St. John’s own 
death—was not yet fulfilled. But it also wag to be fulfilled, and 

to be eaplained by its fulfilment when the Evangelist came to die. 
And those persons who survived him, or lived after him, knew that 
it was fulfilled by St. John’s patient waiting, and in the quiet 
endurance of /ife, protracted among many trials, after the death 
of all his brother Apostles, till Christ came and took him to 
Himself by a natural death. St. Peter fo/lowed Christ; St. John 
tarried for Him, St. Peter’s was the martyrdom of death, St. 
John’s was the martyrdom of life. 

The Holy Spirit, by commenting here on a fulfilled prophecy, 
that concerning St. Peter, teaches us to attend to the fulfilment 
of prophecy in our own times. And by only correcting an error 
with regard to an unfulfilled prophecy,—that concerning St. John, 
—He teaches us not to speculate curiously on unfulfilled prophe- 
cies ; but to wait patiently, till Christ comes to us in the events of 
History, and interprets His own Prophecies by fulfilling them. 

24. Οὗτός ἐστιν] This is he, St. John himself. On οὗτος, 
used by a speaker when designating himself, see the note on Matt. 
xvi. 18. 
— οἴδαμεν} we know. I, and you whom I address, know that 

His testimony is true, for it is the testimony of the Spirit of Truth 
(cp. 1 John ν. 9. 3 John 12). Here is an assertion of Inspiration. 
Who could have recorded Christ’s Discourses on the mysterious 
doctrines revealed in this Gospel, and have solemnly affirmed that 
his record was true, if he had not been enabled to do so by the 
illumination of the Holy Ghost? 

The writer unites himself with his hearers and readers in one 
confession of the truth. Compare the Amen at the end of St. 
Luke’s Gospel, and of this Gospel. 

25. ὕσα] what and how many ; not for ἃ simply, but indicating 
multitude and greatness, “ que et quanta.’’ So used by St. John, 
Rev. i. 2, ὅσα εἶδε, ‘‘ quee et quanta vidit.” 
— οὐδὲ αὐτὸν οἶμαι τὸν κόσμον χωρῆσαι] A manner of speech 

which is employed when that which is evident is amplified, with- 
out any deviation from truth. The expressions used may exceed 
the fact, but so as to show the desire of the speaker without any 
illusion being practised on the hearer. This figure of speech, 
called hyperbole, is found in other places of Holy Writ. Aug. 
Cp. Aug. Civ. Dei, xvi. 21. Cp. Rom. ix. 3. Glass. Philog. 
Sacr. tract. i. cap. xix. p. 905, ed. 1711. 

St. John testifieth this, with as great certainty of truth as 
height of hyperbole. (Bp. Pearson.) 
— οἶμαι] I deem, the first person singular; very appropriate 

after οἴδαμεν the first person plural in the preceding verse, lest 
any one should attribute this verse to any but one person, namely, 
the beloved disciple, who wrote these things—St.John. Some, 
however, have questioned the genuineness of this verse. But it 
is found in all the MSS. with scarcely more than a single excep- 
tion (Cod. 63). 

St. John ends his Gospel with the recital of the manifesta- 
tions of Christ after His Resurrection ; and he does not describe 
the Ascension of Christ into heaven. This had been already done 
in the preceding Gospels. (Mark xvi. 19. Luke xxiv. 51. Cp. 
Acts i. 2—12.) He takes for granted, that it is well known to 
those for whom he wrote. And though he does not describe it, 
yet he records three speeches of Christ referring to it (iii. 13; 
vi. 62; xx. 17). See note on Mark xvi. 19, and above, p. 268, 

END OF THE GOSPELS, 



ΘΗ xX. SIN Aske PRC®D 8, 

COLLATED WITH THE TEXT OF STEPHENS, 1550, AS REPRINTED 

BY THE REV. F. H. SCRIVENER, 1862. 

N.B. + placed before a reading denotes that it is an addition to Stephens’ text. 
— placed before a reading denotes that a portion of Stephens’ text is wanting in Cod. Sin. 
Y is placed after all readings which are only itacisms, instances of ν εφελκυστικον and σ appended, or mere errors of the scribe. 
[1 Doubtful readings in which Stephens’ text and Cod. Sin, agree are placed within these brackets. 

p.m. indicates readings of the original scribe: 
s.m. those of later correctors : viz, A, A obliq., B, B*, C (C4, C>, Ce), Ὁ, E. 

κατα µαθθαιον. 

Cap. I. 1. δαδ feré passimy. 2. εγεννησεν ter (sic passim 
ντ. 3. 4. 5. 6. 7. 8. 9. 10. 11. 12. 19. 14. 15. 10)ν. ἴσακ bis (ἴσαακ᾽ 

B).—de prim. (habet B). 4. Γαμιναδαβ prim.). αµιναδαμ secund. 
5. βοεσ bis. ἵωβηδ bis. G6. δαυειδ secund./. —o βασιλευσ. σα- 

Άομων (pro σολοµωντα: σαλωμωνα B). [σολομων: αἱ σαλωµων Β]. 
7. αβιασ secund. (B cum Steph.). ασαφ᾽ bis. 9. οζειαν (B cum 
Steph.) V. [οιασ]. [axa prim.- at αχασ A vel Β]. αχασ secund. 
Γεζεκιαν]. 10. [εζεκιασ]. (µανασση pro µανασσησ B). αµωσ dis. 
ἕωσειαν (-σιαν Ἑ)ν. 11]. ἵωσειασν (caelera cum Steph.). 13. 

αβιοντ: prim. (-ουδ B bis). 14. σαδωχ Lis (B cum Steph.). 
(αχιμ bis B). 14, 15. ελιουτ (-ουδ’ B). 15. [ματθαν bis, war’ Pav 

B]. 17. ιδ ter. 18. [ xu]. Ύενεσισ. µνησστευθισησ sic in 
texlu; µνηστ. in annotationibus (-εισησ Ἑ)ν.-- Ύαρ. συνελθιν. 

19. παραδιγµατισαι (δειγµατισαι B). απολυσεν. 20. Ἰωσηφν. 21. 

--αντου prim., ut videlur (αυτου w αυτοσ rescripsit A). σωσιν. 
22. — του prim. (ησαῖου adnolat B, cilationis signis > > addilis : 
sic ii. ϐ). 23. εξιν. τεξετεν. (τεξεται B). καλεσουσινν.--- αυτου 

(cf. ν. 21: αυτου εμ᾽ μα rescripsit A). εστινν. [ο Oc]. 394. εγερ- 
θεισ.---ο prim. παρελαβενν (addidit µαριαµ 032 sed prorsus era- 

τ sum est). Ύυνεκα (γυναικα Ἑ)ν. fin. (εαυτου Β). 25. ετεκεν ὕϊον 
(—Tov).—avtno τον πρωτοτοκον. εκαλεσενν. 

IL. 1. ηµερεσ (-αισ 03 2)ν. (του improbat B, restlituit C). io 

(εισ Ο)ν. 9. ἴδομεν (ειδ. Β, non C)V. αστεραν (-- εν) p.m., ut vi- 
detur (A vel B cum Steph.). 3. ο βασιλευσ Ίρωδησ. 4. (αρχι- 
τερεισ Ἑ). Ύεννατε (-ται Ἑ)ν. 5. ειπαν (--αυτω B? non (). 
ουτωσν. G. εξου (pro εκ σου)ν.--- Ύαρ (habet B). ποιµανι (-ει Β). 
7. ηκριβωσενν. 8. ειπενν. εξετασατε ακριβωσ. πεδιουν. απαγγι- 

λατεν. 9. ἴδον (ειδον Β)ν. προηγον primd (-εν forsan p.m.). 

εσταβη. 10. αστεραν (ν eras. Β 2). 1]. ἴδον (pro ευρο: εἰδον 
B). 12. την εαυτων χωραν (την χωραν αυτων Ἑ). 13. [φαινεται 

κατ οναρ]. (ητιν το πεδιονν. απολεσεν. 14. [παρελαβε, sic ν. 21]. 
πεδιονν. εκιν. 15. --του prim. (εν αριθµοισ αἀποίαί B, additis 
signis). 16. ενεπεχθην. λείαν (Atay Ἑ)ν. αποστιλασ ανειλενν. 
[wart]. ηκριβωσενν. 17. δια (pro υπο: confer v. 23). 18. 
--θρηνοσ και. ηθελενν. εισινν. 19. φαινεται κατ ovap. 390. τεθ- 

ηκασινν. πεδιουν. 21. εγερθισν. εισηλθεν. 33. —em. του πρσ 
αυτου Ίρωδου. 23. [ναζαρετ]. (υπο B® pro δια). 

ΤΠ. 1. ηµερεσν. παραγεινεται (-γιν- Ἑ)ν. [ιωαννησ passim). 
ιουδεασν. 2. init.— και. ηγγικενν'. βασιλια (-εια Ἑ)ν. 3. ρηθισν. 
δια (pro υπο). ευθιασν. ποιειται (-ειτε Ἑ)ν. 4. ειχενν. ην αυτου. 
5. ἴουδεα (-δαια Ἑ). καὶ πασα η rescript. p.m.? 6. [-οντο εν]. 
+ ποταµω (post (ορδανη).-- υπ αυτου (habet B®), 7. -- αυτου 

(habet Β3). Φυγινν. 8. καρπὸν αξιον. 9. λεγινν. εγιραι (-ειραι 

Ἑ)ν. 10. —Ka prim, 11. +yap (post μεν). Όμασ βαπτιζω (at 
B habet ev 05. ante βαπτ.). βαπτισιν. 12. [-κην το δε]. κατα- 
καυσιν. 14. —iwavyno (habet B®). χριαν (χρει- Ἑ)ν. βαπτισθηνε 

(-var Ἑ)ν. 15. ειπενν. [προσ αυτον]. [ουτω, αἱ -ωσ Β]. ηµασ 
(pro nuw: B 03 cum Steph.). 16. Θαπτισθεισ δε (---και). ευθυσ 

1 

ανεβη. [ανεωχθησαν].-- αυτω (habet ΒΑ). ειδενν. πνα Ov (--το εἰ 

του). --- και ult. (habet C4). 17. ηὔδοκησα (ευδ- Β, non C). 

IV. 1. [ο ισ]. ὕπο του πνσ εἰσ τὴν ερηµον. πιρασθηναι (πειρ- 

Β)ν. 2. nu. τεσσερακοντα και τεσσερακοντα γυκτασ. επινασενν. 

8. -θων ο πιρα(ων ειπεν αυτω. (ειπον wa Β). 4. (ο ὃ Β). ειπενν. 

γεγραπτε (-ται Ἑ)ν. +0 (ante avoc). [em]. 5. παραλαμβανιν. 

εστησεν. ϐ. (ειπεν pro λεγει B: C4 cum p.m.). εντελιτε (-λειτε 

Β Ca)¥. αρουσιν (-ρουσι Β)ν. 7. εκπιρασεισν. 8. δικνυει. βα- 
σιλιασν. 9. ειπεν (pro λεγει). σοι παντα. 10. λεγιν. [ὕπαγε 

σατ.]. προσκυνησησ. λατρευσισν. 12. -ο τσ. ἵωαννησ οτι (οτι 

Ἰωανν. AB). 13. ναζαρεθ (ναζαρα B). καφαρναουμ. παρα θα- 

λασσαν (-σιαν p.m. vel B). 16. σκοτι (-τια Ἑ)ν. φωσ ἴδεν (φ. 
ειδεν Β). ανετιλενν. 17. κηρυσσιν (-cew Ἑ)ν. λεγινν. ηγγικενν. 

βασιλια (-λεια Β)ν. 18. --ο wo. εἰδενν. (καλουµενον pro λεγο- 
μενον B). αλεεισ (αλιεισ Ὦ 03). 19. [αυτοισ δευτε]. αλεεισ (Ύε- 

νεσθαι αλιεισ Β). 21. ιδενν. (εαντου A, αυτου Β). 22. αὐτῶν 

(post πλοιον : delet B). 23. 0 io εν τη γαλιλαια {--ολην: ο τσ 

ολην την γ. Β). τ αυτουσ (post διδασκων: improbat B). βα- 
σιλιασν. 394. εξηλθεν (pro απηλθεν). πασαν (pro ολην). βασανουσ 

(-o1 A vel Β). [και] δεµονιαζοµενουσ (δ εἰ µο rescript.: forsan σ 
An p.m. quasi vellet σεληνιαζοµενουσ, δεµο A vel B, δαιµο Ο3)ν. 

V. 1. προσηλθαν (-ηλθον B) [αυτω]. 3. βασιλια (-εια Ἑ)ν. 

4, 5. [ordo cum Steph.]. 4. (+vuv post πενθουντεσ B). δ. κλη- 
ρονομησουσινν. G. πινωντεσν. 8. καρδια (p rescript. p.m.)V. 

9. ἴρηνοποιοιν.-- αυτοι. 10. βασιλια (-εια Ἑ)ν. 1]. διωξουσινν. 

ειπωσιν π. πον. καθ vp. (--- ρημα). [pevdouevor]. 12. χαιρεταιν. 

ουτωσ (sic vy. 10. 19)ν. 19. Όμισν. αλα prim. (σ addit C, at 
eras.). αλα secund. βληθεν εξω καταπατισθε (-- και). 14. εσταιν. 

15. κεουσινν. λαμπιν. πασιν. 16. δοξασωσινν. τον super ras. 
p.m., bis’. 18. (κερεαν Β). 19. κληθησετεν. βασιλιαν.--οσ ὃ 
αν ποιηση ad fin. vers. οὗ ὁμοιοτελευτον (supplet A). 30. ὕμων ἡ δι- 

καιοσυνη. πλεον (πλιον B, at 002 cum Steph.). εισελθηται (-τε Ἑ)ν. 

βασιλιανν. 21. οτι ερρεθη τοισ αρ in rasurd rescript. αὖ Αἓν. 

22, (ort improbat B).— «xn (habet C>). εστε prim. et {εγί.ν 
paxa (-κα B). 23. Γκακει]. εχιν. 24. εκιν. 25, µετ αυτου εν 
τη οδω.--σε παραδω secund. 26. εκιθενν. 27. [ερρθη : sic 

vv. 21. 31. 33. 38. 49].--τοισ αρχαιοισ. µοιχευσισν. 28. επι- 

θυµησεν.---αυτησ (habet Ba). fin. [αυτου]. 29. σκανδαλιζι (εἷς 

γ. 30)ν. συµφερι (sic v. 90)ν. 30. η (pro και µη: B cum 

Steph.). εισ Ύεενναν απελθη (pro βληθὴ εἰσ γ.). 31. ---δε (habent 

Β C).—ort. 32. πασ ο απολυων (pro οσ αν απολυση). πορ. 

γιασν. µοιχευθηναι. oo αν (εαν B) απολελυµενην Ύαμηση. µοιχατε 

(ται Ἑ)ν. 33. εφιορκησεισ. αποδωσισν. 384. εστιν (sic v. 35 

δἱ)ν. 36. (unde B, µητε p.m. εἰ C). τριχαν (B cum Steph.). 

λευκὴν ποιῆσαι η µελαιναν. 37. [εστω]. 39. αντισταθηχαι. pa- 

πιζν. εἰσ (pro επι: C4 cum Steph.).—cov. 40. λαβινν. τουτω 

(pro αυτω: Β C4 cum Steph.). fin. «σου. 41. εαν evyapevon (pre 

αγγαρευσει). 42. σοι (pro σε: B cum Steph.). δοσ. δανισασθαι» 

(Marr. 1 1—v. 42.] 



COLLATION OF CODEX SINAITICUS. 

41. —evdoyerre usque ad µισουντασ υμασ. πρυσευχεσθαιν.--- επηρ- 

εαζοντων υµασ και. 4ὔ. ανατελλιν.-- καὶ Bpex. ad fin. vers. 

(ὁμοιοτ.): habet A, legens βρεχιν- 40. --ουχι (habet Ba). [το 

αυτο]. ποιουσινν. 47. ποιειταιν. εθνικοι το αυτο (pro τελωναι 
ουτω). 48. ὕμισ τελιοιν. wo (pro ωσπερ). ουρανιοσ (pro εν ToT 

ουρανοισ). τελιοσ εστινν. 

VI. 1. 4-δε (post προσεχετε). δικαιοσυνην (pro ελεηµοσυνην: 

δοσειν A, αἱ B cum }.ηι.). θεαθηνεν.--τοισ (habet 03). 
ησισ forsan p.m. τεσ συναγωγεσ (C4 cum Steph.)V¥. ἀμὴν bis legit 
p.m. (improbat alterum C4). απεχουσινν. 3. ελαιηµοσυνηνν. 4. 

ελεημοσυνη η (pro η «Aenu: B cum Steph.).—avtoo. αποδωσι 

(sic vv. 6. 18)V.—ev τω φανερω (sic vv. 6. 18). 5. [προσευχὴ 
p.m.]. ουκ εσεσθε (at ουκ εσεσθε ὦ p.m. rescript., quae sequuntur 
σ οι spalium occupantibus απίεα vacuum, ο in ουκ pro σ reposilo : 

hine conslat προσευχησθε primd scriptum fuisse: C% habet προσ- 

ευχησθαι). wo (proworep). πλατιωνν. προσευχεσθε (pro -θαι)ν. 
-- αν. φανωσινν.-- οτι. [απεχουσι]. 6. προσευχησ (σ ον α8.)ν΄. τα- 

µιον. κλισασν. σου προσευξε rescript. ῥ.ηι.ν. ---εν τω pavepw. 7. 

βατταλογησηται. εθνικοι (θ rescript.)V. δοκουσινν. 8. οιδενν. +0 

2, ποι- 

ὃσ (post γαρ), αἱ eras. χριανν. 9. προσευχεσθαιν. “εν (ο p.m.). 

10. ελθατω. βασιλιαν.-- τησ. 19. οφιληµαταν. ηµισν. αφηκαµεν 

(C4 cum Steph.). οφιλεταισν. 19. πιρασµονν.---οτι σου κ.τ.λ. ad 

finem versits. 14. αφηταιν. αυτων (a supplet Α)ν. αφησι (sic 
ν. 15)ν. 15. ---τα παραπτωµατα αυτων. ὕμιν (pro υµων prim.). 

10. init. - καὶ (improbat A vel B). wo (pro ωσπερ).-- οἱ (habet 
C4). Γαφανιζουσι]. το προσωπον (C4 cum Steph.). [αὐτῶν prim.]. 

Γφανωσι]. +-yap (post αµην: improbat C4).—ortt. απεχουσινν. 

17. αλιψεν. 18. [row avow νησ.]. κρυφαιω (pro κρυπτω prim.). 
— ou secund. (habet B®). κρυφεω (Β -αιω, pro κρυπτω secund.). 

19. διορυσσουσινν. Κλεπτουσινν. 20. διο- 
ρυσσουσι και (pro -ουσιν ουδε). 21. σου (pro υμων) bis. εκιν. 

[και]. 

εστεν. 

—ev τω φανερω. 

22. Γ-μοσ εαν].--- ουν. 7 0 οφθαλμοσ σου απλουσ. φωτινον 

23. η ο οφθαλμοσ σου πονηροσ (B cum Steph.). σκο- 
τινονν. εστινν. 394. [δυσι]. ει (pron prim.). µισησιν. αγαπησι 
(-ει B)V. ανθεξετεν. µαµωνα. 25. µεριµναταιν. φαγηταιν.--- και 

τι πιητε (ὁμοιοτελ.).--- υµων secund. (habet B*). Γεστι]. 20. εμ- 

βλεψαταιν. πετιναψ. σπιρουσινή. (+ τασ απέεαποθηκασ B). τρεφιν. 

διαφερεταιν. 28. µεριµναταιν. Καταµαθεταιν. αυξανουσιν. κο- 

πιωσιν. νηθουσιν" (ab αγρου ad fin. vers. rescript. p.m., salvd lec- 
tione). 30. ἵ (pro ει)ν. 32. ταυτα yap παντα. επι(ητουσιν. 

οιδενν. +0 θσ (post yap: dS pro yap C4, gui improbat ο 8c) cf. 

γ. 8. —o ουρανιοσ. 33. --του θυ [την β. και την δ.]. 34. µε- 

Ριμνησιν.--- τα. 

VIL. I. κρινεταιν. 2. κριθησεσθαιν. µετριται µετρηθησεται. 

3. βλεπισν. την δε δοκον την εν TW Tw οφθαλμω (03 cum Steph.). 
4. λεγισ (pro ερεισ: BC* epic).  αδελφε (ante αφεσ). εκ (pro 

απο). 5. εκ Tov οφθαλμου σου την δοκον. διαβλεψισν. εκβαλλειν. 
0. κυσινν. Γκαταπατησωσιν]. 7. Κκρουεταιν. 8. [ανοιγησεται]. 
9. στιν in εστιν p.m. rescript.v.— εαν (habel B). αιτησει. επι- 
δωσι (ποπ ν. 10)ν. 10. init. η και ἴχθυν αιτησι. 1. Όμισν. 

οιδαταιν. 12. —ovv (habet Β). εαν (proav). θεληταιν. ὕμειν 
(ει p.m. in γαδιγα)ν. ουτωσν. ὕμισ ποιειταιν. 13. εισελθατε. 
πλατιαν.-- η πυλη (habet B). απωλιανν.-- εἰσιν (habet B). 
(C4 pro εισερχοµενοι legere voluit πορευοµαινοι2 at revocavit). 
14. init. [οτι: at τι B? 03]. [η πυλη]. 15. προσεχεταιν.--- δε. 

Γενδυμασί]. εισινν. 16. σταφυλασ. 17. [ουτω]. 18. ποιειν 
prim. rescript. p.m., leclione non mutala. ενεγκειν (pro ποιειν 
secund.: B C4 cum Steph.). 19. [παν δενδ.]. 20. [απο]. επι- 
Ὕγνωσεσθαιν. 21. βασιλιανν. τα θεληµατα (B cum Steph.). -ετοισ 

(anle ουνοισ). 22. ερουσινν. επροφητευσαµεν. δεµονίια πολλα 

(B improbat πολλα). εξεβαλλομεν (-αλομεν 03). δυναµισν. 24. 
[τουτουσ]. οµοιωθησεται (pro ou. αυτον). ὠκοδομησενν. αυτου 

την οικιαν. 25. Γηλθον]. προσεπεσεν (-σαν B). εκινη (sic v. 27)ν. 
επεσεν (sic y. 27)ν. fin. - και πασ p.m. at erasit, sequente και 
(v. 26) in rasura scriplov. 26. ὠκοδομησεν αυτου την οικιαν. 
(fin. ψαμμον C4? at ψ erasum). 27. ηλθαν.-- και επνευσαν οἱ 

ανεµοι (ὁμοιοτ.: supplet A). [προσεκοψαν]. 28. ετελεσεν. εξ- 
επληττοντο {-σσοντο B). επι τη διδαχη αυτου οι οχλοι (Β C4 cum 

Steph.). 29. fin. + avtwy tanlum. : 

VIII. 1. [-βαντι δε αυτω: αἱ -βαντοσ δε αυτου B]. 2. προσ- 

ελθων. 3. εκτινασν. -Ε αυτου (post χειρα: improbal B, non Ο). 

--ο τσ. ---ευθεωσ (habet Ὦ). Γεκαθ.]. 4. ειπεν (pro λεγει: C4 
λεγι). αλλα. διξονν. [προσενεγκε]. προσεταξενν. μωῦσησ. 5. 

εισελθοντοσ δε αυτου (--- τω τυ). καφαρναουμ. εκατονταρχησ (-χοσ 

Β). 6. --κυριε (habet Β). δινωσν. 7. [και]. λεγιν.--ο τσ. 
+ ακολουθι μοι (ante εγω: improbat C4), 8. αποκριθεισ δε (---και: 

BC cum Steph.). εκατονταρχησ (-χοσ B). ειπεν (pro εφη: B 

cum Steph.). λογω. 9. «-τασσομενοσ (post εξουσιαν). πορευετεν. 
ερχετεν. 10. εθαυµασενν. ειπενν. [caelera cum Steph.]. 11. 

ηξουσινν. ἴσακ. 12. εξελευσονται ul videtur p.m, (A cum Steph. 

εκβλη.). εστεν. 13. εκατονταρχη (-χω B).— και secund.—avrov. 

[ev τ. ω. ε.]. fin. καὶ ὕποστρεψασ ο εκατονταρχοσ εἰσ τον οικον 

αυτου εν αυτη τὴ ωρα ευρεν τον maida ὕγιαινοντα (uncis improbal B, 

14. ειδενν. 10. χιροσν. Ἴεγερθη κι 

διηκονι (" etiam η κι per B: εγερθισα p.m., ul videlur). fin. αυτω 

(-οισ B). 16. εξεβαλενν. 17. ασθενιασν. ελαβενν. 18. -- πολ- 

λουσ (habet C4, forlasse pro οχλουσ). 20. εχουσινν. πετιναν. 

κατασκηνωσισν. εχιν. 21. --- αὐτου. θαψε (sic y.22)¥. 22. --ισ. 
λεγι (pro ειπεν). ακολουθιν. 23. [το: improbat B, restif{uil ΟἽ. 

µαθητεν. 24. σισµοσν. [το]. καλυπτεσθεν. εκαθευδενν. 25. 

—ot µαθηται αυτου. ηγιρανν.-- ημασ. 36. λεγιν. διλοιν. εγερθισ 
επετιµησενν. τω ανεµω (Β cum Steph.). ϐθαλλασσην. 27. [και 

prim.]. αυτω ὕπακονουσιν. 28. ελθοντων αυτων (ελθοντοσ αυτον 

B). γαζαρηνων (pro γεργεσηνων : Οἱ ει Steph.). δεµονιζοµενοι 

(δαιμ. Ο3)ν. μνημιωνν. εκινησν. 29. ---- τησου. vie rescript. 

sed rursus unci eraduntur). 

per B? (ve p.m.?)V. ηµασ απολεσαι προ καιρου (ημασ βασανισαι 

nuac προ κ. Ἑ). 31. εκβαλλισν. αποστιλον ἡμασ (pro επιτρεψον 

nuw απελθειν). 32. [αυτοισ ὕπ.]. απηλθον εἰσ τουσ χοιρουσ 

(--την αγελην). ωρµησενν.-- των χοιρων secund. (απεθαναν Β). 

33. απηγγιλανν. 34. ὕπαντησιν τον τυ. ειδοντεσν. [οπωσ]. 

ΙΧ. 1. --το. διεπερασενν. 2. [προσεφερον]. εἰδωνν. ειπεν ή. 

αφιενται. σου (pro σοι). fin. —cov. 3. [ειπον]. 4. Γιδων]. 

--υμεισ. Κκαρδιεσ (-ίαισ Ο3)ν. ὅ. αφιονται (αφιενται C4). σοι 
(pro σοι). εγειρε.-- και (habet B). περιπατιν. 6. εχιν. Γεγερ- 

θεισ). πορευου (pro υπαγε: C4 cum Steph.). 8. εφοβηθησαν (pro — 
εθαυµασαν). 9. -- εκειθεν (εκιθεν B). (εκι C4 ante καθήμενον: 

sed erasum). µαθθαιον.---και secund, (habet B). λεγιν. ακολουθιν.. 
nkodovber (pro -θησεν). 10. —eyeveTo αυτου. ανακειµενων (αἱ 

και εγενετο ανακιµενου αυτου C#).—Kat secund. τελωνε (-ναι 03)ν. 
---ελθοντεσ (habet Β). συνανεκιντον. µαθήτεσν. 11. ελεγον (pro 

ειπον). 12. --ιησουσ. --- αυτοισ. χριανν. ἵατρων. [αλλ]. 19. 
µαθεταιν. ελεοσ. αλλα.-- εἰσ µετανοιαν. 14. ηµισν.--πολλα (habet 

C, at πυκνα A vel Ἑ). νηστενουσινν. 15. --- ελευσονται δε usque 

ad νυμφιοσ (ὁμοιοτ.: supplet A, legens νυμφειοσ). 10, παλεων. 

αιριν.--- αυτου (habet B). Ύεινεταιν. 17. εκχειται (x forsana B sup- 
pletum)V. απολλυνται. αλλ οινον νεον εἰσ ασκουσ καινουσ βλητεον. 

αμϕοτεροι. 18. αρχων προσελθων (+ εἰσ post αρχων B C4: ελθων 
C4), προσεκυνιν.-- οτι. 19. ηκολουθει. 20. αιµαροουσα (αιµορο- 

ουσα 03). 21. ελεγενν.--µονον (habel B). 22, --ιησουσ (habet 
B). στραφεισ. ειπεν θαρσιν. [θυγατερ]. σπεσωκενν. εκινησν. 34. 
ελεγεν (--- αυτοισ). αναχωριτεν. απεθανεν prim.V. fin. + ειδοτεσ 
οτι απεθανεν (improbat C4). 25. εκρατησενν. χιροσν. 26. αυτησ 
(pro αυτη). 27. [αυτω]. κραυγαζοντεσ. [ite]. 28. init. εισ- 
ελθοντι δε αυτω (ελθοντι δε αυτ. C4). Γπροσηλθον]. + δυο (ante 

τυφλοι:. improbat C4).—o (habet C4: at p.m. eliam io omisit 
primo). + ὕμιν (ante τουτο ποιησαι: A 03 improbant, B habe). 30. 
Γανεωχθησαν].--- αυτων (habet C4). ενεβριµηθη. µηδισν. 9]. --ολη 

(habet Β). 32. —avépwrov. 833. ---οτι. 34. —ev (habet B). δε- 
µονιαν. 35. πολισν.--- και tert. (habet B). [ev τω Aaw: delet B). | 
fin. +kat Ἰκολουθησαν αυτω (delet B). 36. εσκυλµενοι (pro ex- 

λελυμενοι). εριµµενοι. [woe]. 37. λεγιν. µαθητεσν. εργατεν. 

X. 1. 1β (sic vv. 2. ὄ)ν. εκβαλλινν. 2. εστινν. “ καὶ (απία 
ἴακωβοσ : αἱ eras.). 3. βαρθολοµεοσν. μαθθεοσ..--- και λεββαιοσο 

επικληθεισ (και tantum habel B). 4. [κανανιτησ]. ο ιουδασ ο 
ἴσκσριωτησ (B cum Steph.). (παραδιδουσ B: at δι eras.). 5. απ- 

εστιλενν. παραγγιλασν.-- λεγων (habet Ἑ).--- εθνων (λαοί B). 

απελθηταιν. σαµαριτωνν. εισελθηταιν. J. βασιλιαν. 8. νεκρουσ 

εγέιρεται λεπρουσ καθαριζεται (lilerae vex p.m., αἱ in rasura 

scriptae, forlasse λεπ primo: vexp. ey. improbat A vel B; postea 

restitut.). 9. κτησησθαιν.--- μηδε αργυρον (ὁμοιοτ.: habet B). 
2 (Marr, νυ, 44—x. 9.] 
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10. Γραβδον]. πη. --- ἐστιν. 11. εισελθηται εξετασαταιν. εν αυτη 
τισ. εστινν. µινατεν. εξελθηταιν. 12. fin. -- λεγοντεσ εἴβηνη 

τω οικω τουτω (improbant Β ὃ C; postea restitut.). 13. ελθατω. 
ἴρηνη bis in versuy. εφ (pro προσ). 14. αν (pro εαν). εξω (ante 
τησ οικιασ).--- τησ secund. -- ἡ κωμησ (μ0δίπολεωσ). εκινησν. + εκ 

(ante των ποδων). 15. -ΕΎη (ante γομορρων). πολι εκινην. 16. 
ο οφισ (οι οφισ 03). ακαιρεοιν. 17. παραδωσουσινν. 18. βα- 

σιλισν. αχθησεσθαιν. 19. παραδωσιν. εκινην. fin. λαλησητε. 

20. Όμισν. 21. παραδωσιν. αδελφοσ (pro αδελφον: ν C?)V. 
Ὕονισν. 22. υποµινασν. 23. πολιν. φευγεταιν. ετεραν (pro αλ- 

Anv: nihil addilum). πολισν. [του].--- αν (at ου 03). 24, εστιν. 

+ αυτου (post διδασκαλον). 25. [τον οικοδ.]. βεεζεβουλ. επεκα- 
λεσαντο (επεκαλεσαν C4), [τουσ οικιακ.]. 26. εστιν. απο- 
καλυφθησετεν. Ύνωσθησετεν. 28. Φοβισθε (pro φοβηθητε) bis 

in vers.: sic v. 31. αποκτεγνοντων. αποκτιναιν. καὶ ψυχην και TO 

σωμα (την ux. B). απολεσεν. 29. πωλειτεν. πεσιταιν. 30. 

npOunueve εισινν. 31. φοβισθε. διαφερεται ὕμισν. 32. οµο- 

λογησιν. [ev ουρ.: sic ν. 33]. 33. [δ αν]. αρνησοµεν. καγω 
αυτον. 34. νοµισηταιν. ἴρηνην βαλιν prim. βαλιν ἴρηνην secund. 

37. εστιν bis in versu (sic v. 88)ν. 38. ov λαµβανι. ακολουθι. 

39. —o ευρων usque ad και inclusum (supplet A, legens απολεσιν). 

ευρησιν. 40. δεχετε Lis in vers.v. ο δε (pro και ο: C4 cum 
Steph.). αποστιλανταν. Al. ληµψετε bis in vers. δικεου secund.V. 
42. [eav]. 

ΧΙ. 1. (BY. διδασκινν. κηρυσσινν. 2. δια (pro δυο). 4. απο- 

κριθισν. (0 ἰσϑ: sic Tischend., αὐ deest annolatio: nec lucem 

offert facsimil. Tab. VI.). απαγγιλατεν. - τω (ante ἵωαννη: im- 

probat B). 5. αναβλεπουσιν και. περιπατουσινν. καθαριζοντε και. 

ακουουσινν. + και (ante νεκροι). εγιροντε Και. ευαγγελιζοντεν. 

0. Γεαν]. 7. λεγινν. εξηλθατε (sic Γεγὸ vv. ὃ. 9). θεασασθεν. 

8. εξηλθαται. ανον idw (ἴδιν ανον B).— matic. [βασιλεων]. 

---εισιν (habet C4). 9. εξηλθατε. προφητην ἴδιν (i5. πρ. C). 10. 
---Ύαρ. εστιν. [εγω]. [οσ]. κατασκευασιν. 11. εγηγερτεν. 

Ὕυνεκωνν. µιζων bis in versuy. βασιλια (sic ν. 19)ν. [αὐτου εστιν]. 

12. βιαζετεν. βιαζστε (primd βιαζετε: B? Ce in ἐσ mutat)V. 13. 
επροφητευσαν. 14. δεξασθεν. ερχεσθεν. 15. [ακουειν]. 16. εστινν. 

παιδιοισ καθηµενοισ εν Tex αγορεσ (ταισ αγοραισ 03) a προσ- 
φωνουντα Too ετεροισ λεγουσιν {-- αυτων και). 17. --υμιν 

secund. 18. ἠλθενν. λεγουσινν. δεµονιον (Saiz. ΟΑ)ν. 19. φιλοσ 

τελωνων. εδικεωθην. εργων (pro τεκνων). 20. ονιδιζεινν. πλι- 

σταιν. δυναµισ (sic ν. 9])ν. 21. χοραζεινν. βηδσαῖδαν (ν eras.). 

(ει η εν Β, αἱ ipse delet η)ν. -«καθηµενοι (ante µετενοησαν). 

22. εστεν. 23. Καφαρναουμ μὴ εωσ ουνου ὕψωθηση. Γκαταβιβασ- 

θηση]. εγενηθησαν (pro εγενοντο). δυναµισν. [αι Ύενομεναι εν 

σοι: αἱ σοι αὖ A super rasuram scriptum: ὕμιν p.m., ut videlur). 

εµεινεν. 24. ---οτι (habet B, at eras.). ανεκτοτερον εστε yn σο- 

25. εκινων. απυκριθισν. εκρυψασ. 26. ευδοκια εγενετο. 

27. ---μου (habet Β 2). ουδισν. επιγινωσκι bis in versuv. βουλητε 

δοµων. 

ο vo αποκαλυψε. 

ψυχεσν. 30. 

29. —am εµου (habel A). πραῦσ. ταπιοσν. 
[χρηστοσ]. 

ΧΙΙ. 1. εκινων. σαββασινν. µαθητεν. επινασανν. τιλλινν. 

2. ειπαν. εζεστιν (sic vv. 10. 19)ν. 3. εποιησενν. δαδ (sic 
ν. 20)ν. επινασενν.---αυτοσ. 4. εφαγον. [ovo]. φαγινν. Ἱερευσινν. 
5. Ἱερσν. βεβηλουσινν. εισινν. ϐ. µιζον. 7. ελεοσ. 8. εστινν. 

—Kat, 9. εκιθενν. 10. --ην την. χιραν. σαββασιν (sic ν. 19)ν. 
θεραπευσε. 11]. [εσται]. εξιν. πεση (ενπ. Ὦ). κρατησασ εγερει 

12. διαφεριν. 19. λεγιν. εκτινον σου την χειρα 
(Ἔ σου C, αἱ eras.). εξετινενν. απεκατεσταθη.--ωσ η αλλη. 14. 

εξελθοντεσ δε οἱ φαρισεοι συµβουλιον ελαβον κατ αυτου. 15. εκι- 

θενν.--- οχλοι. 10. [φαν. αυτ.]. 17. ἵνα (pro οπωσ). 18. --- εἰσ 
(habet B). ηὔδοκησεν. 19. τεσ (ταισ C4) πλατιαισν. 20. σβεσιν. 

21. --εν. ελπιουσινν. 22. [προσηνεχθη]. [δαιμονιζομενοσ τυφλοσ 

και Κωφοσ]. αυτουσ (pro αυτον: Ο3 cum ΒίθρΙ.).---τυφλον και. 

--και (ante λαλειν: habet C4). βλεπινν. 24. εκβαλλι (sic 

v. 30)ν. βεεζεβουλ (sie v. 27). δεµονιων (δαι- Ο3)ν. 25. ἴδωσ 
(v eras. super o: vy per Ὦ9).--οιησουσ. βασιλια (sic wv. 26. 28)V. µε- 

ριοθισα bis in versu¥. 26. σταθησετεν. 27. εκβαλλουσινν. κριται 

εσονται ὕμων 328. εν πνι θυ εγω. δεµονια (δαι- 03)ν. 99. εισελθινν. 
[διαρπασαι]. fin. διαρπαση. 30. εστινν. σκορπιζιν. fin. + µε. 
31, αφεθησετε bis in versu (sic v. 32 δί9)ν.---τοισ ανθρωποισ secund. 

αυτο (—kat). 

[Marr, x 10—xiy. 8.] 

32. εαν (pro av prim.). ov um (pro ουκ: B? C cum Steph.). [ev 
τούτω τω]. 33. ποιησαται prim./. ayabov forsan primd, al καλοι 

secund. p.m. γινωσκετεν. 34. γεννημαῖα (τα p.m.?). λαλινν. 

35. ---τησ καρδιασ. [τα]. 36. λαλησουσιν (—eav). αποδωσουσιν 
(απο improbat Ὦ 2, sed postea restilut.). 37. δικεωθησην. --- σου 
secund, 38. + αυτω (απίετινεσ). φαρισεωνν. σηµιον dw. 39. απο- 

κριθισν. σηµιον ler in versuv. επιζητιν. δοθησετεν. 40. τρισ ter, 7 
semel. εστεν. Al. νινευειτεν. αναστησοντεν. κρισι (non vy. 43)ν. 
43. εγερθησετεν. κατακρινιν', ακουσεν. σολοµωνοσ bis inversu. 43. 

ω 

διερχετεν. (ζητουν : ὦ Α υοἱ B: sed deletum). 44. λεγιν. εἰσ τον 
οικον µου επιστρεψω.--- ελθον (habet A). +kat (ante σεσαρ.). 48. 
πορευετεν. παραλαμβανιν. Γεπτα ετερα]. κατοικι εκιν. Ύινετεν. 
exivov χιροναν. εστεν. 40, ---δε. (αυτου secund. punctis nolat., 

sed restitut.). Ἱστηκισανν.-- (ητουντεσ usque ad fin. versiis se- 

quentis (supplet A, legens ν. 47 ειπεν δε τισ των µαθήτων αυτου 

ἴδου η μὴρ σου Και οἱ αδελφοι σου εξω (ητουσιν σε: cf. Mare. iii. 

32). 48. ειπενν. λεγοντι (pro ειποντι). 49. εκτινασν. χιραν 

p.m, ut videtur.—avtov prim. (habet A). 50. [ποιηση]. 

ΧΠΠΙ. 1. --δε. εκινην. εκ (pro απο). 2. 
Ἱστηκιν. 3. σπιρωνν. 

καθησθεν. 

σπιρε. 4. σπιρινν. επεσενν. Ίηλθεν τα 
πετινα και. ὅ. ειχενν. εξανετιλενν. exw (non v. ϐ)ν. [βαθοσ 

γησ]. 6. ανατιλαντοσν. 7. επνιξαν. 8. fin. XV. 9. —akovew 

(Aabet 03). 10. µαθηται ειπαν. αυτοισ λαλεισ (B cum Steph.). ΤΙ. 
---αυτοισ. Ύνωνεν. βασιλιασν. εκινοισν. 12. δοθησετεν. περισ- 

σευθησετεν. ext prim.¥. αρθησετεν. 13. παραβολεσ (-αισ 03)ν. 
βλεπουσινν. συνιουσι’. 14. --επ. προφητιαν. βλεψητε. 15. 
wow αυτων prim. ἴδωσινν. (- αυτων post wow secund. B). ακου- 
σωσινν. συνωσινν. επιστρεψωσιν. ἴασομε. 16. βλεπουσι»ν. 

[ὔμων secund.]. ακονουσιν. 17. -- Ύαρ. προφητεν. δικεοι (-αιο. 

Ca)V. ἴδινν. wav. ακουσεν. 18. υµισν. σπιραντοσ (-ροντοσ 03). 
19. βασιλιασν. ερχετεν. αρπαζιν. σπαρισ (sic vy. 20. 23, non 
93)ν. 9]. εχιν. εστιν. 33. --τουτου (habet Ὦ 2). συνπνιγει. 

Ύινετεν. 398. την καλὴν γὴν. συγιεισ. καρποφοριν. p. ἔ. Avs 
91. βασιλια (sic v. 31, non 33)ν. σπιραντι. 25. καθευδινν. 

εσπαρκεν (επεσπειρεν Β). 20. εποιησενν. 27. εσπιρασν. ext τα 

¢ (B delet τα). 38. δουλοι λεγουσιν αυτω (--ειπον). θελισν. 
29. φησιν (pro εφη). 30. συναυξανεσθεν. αχρι (μεχρι B? sed 
αχρι restilul.). [τω kaipw: τω delet B? sed restitut.]. θεριστεσν. 
[εἰσ δ.1. κατακαυσεν. [συναγαγετε]. 31. εσπιρενν. 32. εστιν 

bis in versuv. (αυξηση Ὁ ὃ sed restlitul.). Ύινετεν. Γκατασκηνουν]. 
33. -- λέγων (ante οµοια). 34. ουδεν ελαλησεν (al ουκ ελαλι 03). 
35. + ησαῖου (post δια: delet Β). παραβολεσ (pro -αισ)ν. 

Γκοσμου deletum, sed restitut.]. 90. αφισν. εισηλθενν. ---οιησουσ. 

προσηλθον p.m., at -εν primo. µαθητεν. διασαφησον (pro φΦρασο»: 

C4 cum Steph.). 37. --αυτοισ. σπιρωνν. 38. βασιλιασ (sic 
v. 4])ν. 39. ο σπιρασ αυτα εστιν. ---θερισμοσ usgue ad οι δε 

(όμοιοτ.: supplet A, του omisso ante αιωνοσ, quod supplet C4)V. 
40. συλλεγετεν. Γκατακαιεται]. εστεν. συντελιαν.-- τουτου. 41 
αποστελιν.-- αυτου prim, 42. βαλλουσιν (A prius eras.). εκιν 
εστε (εσται Ὦ 2)ν. 43. δικεοι (δικαιοι Β 2)ν.---ακονειν (habet 03). 
44. --παλιν. (δε post οµοια Β). βασιλια (-λεια Ἑ)ν.-- εν τω 
αγρω (όμοιοτ.: supplet A), εκρυψενν. ὕπαγιν. πωλι παντα οσα 

εχιν. εκινονν. 45. βασιλια (sic v. 4Ί)ν.-- ανθρωπω (habet B). 
46. ευρων δε {--οσ). πεπρακενν. ειχενν. 47. βληθισην. 48. [er 
τον αιγιαλον και: at και επι τ. αι. Β ὃ sed prior lectio restitut.]. 
αγγη. εβαλλον (εβαλον Ὦ 2). 49. εστε (sic v. ὄθ)ν. συντελιαν. 

εἔελευσοντεν. [αφοριουσι]. 50. βαλλουσιν (βαλουσιν B?). Sl. 

-λεγει αυτοισ ο τσ.-- κυριε. 52. ειπεν]. µαθητευθισ τη βα- 

σιλια {-- εἰσ). οµοια (οµοιοσ A vel B, itemgue Ό)ν. 53. εκιθενν. 
54. αντιπατριδα (πατριδα A vel Β). εκπλησσεσθε. δυναµισν. 55. 

ουχ (pro ουχι). λεγετεν. ἵωσηφ (-σηφ A in rasura: Ἰωαννησ 

p.m. ut videlur). 56. εισινν. ἵταυτα παντα]. 57. --ἰησουσ. 

εστιν. ἴδια πατριδι (--- αυτου). 58. εκιν. δυναµισν. 

—TO. 

επ- 

͵ 
XIV. τς ηρωδὴσ o εκινω τω καιρω (Aa! B vel forsan 

p.m.). τετρααρχησ. ειπενν. 2. δυναµισν. 3. --αυτον (λαδεί A). 
και ev φυλακὴ απεθετο (εν τη φΦ. kat απ. 03). [φιλιππου]. 4. 

ελεγενν.-- αυτω (habet (8 post Ἰωαννησ).-- ο. εξεστινν. εχινν. 

6. Ύενεσιοισ δε Ύενομενοισ (pro Ύενεσιων δε αγ.). 

[εαν]. 8. προβιβασθισαν. (Post αυτησ 
3B 

5. αποκτιναιν. 

Ίρεσενν. 7. μετα. 
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Sorsan scripsit B ειπεν, at rursus eras.) 9. [ελυπηθη]. [δε]. 
συνανακιµενουσν. εκελευσενν. 10. απεκεφαλισεν (---τον: habet 

03). 1]. ηνεγκενν. 12. πτωµα αυτου (pro σωµα: αυτου dele- 

tum, et restilutum). αυτον (pro αυτο: B? cum Steph.). απηγ- 

γιλανν. 13. ακουσασ δε (-- και). εκιθενν. πεζοι. 14. --ο is: 
ειδενν. επ αυτοισ. εθεραπευσενἠ. 15. [προσηλθον]. µαθητεν. 

---αυτου. παρηλθεν ηδη. + ουν (post απολυσον). χωρασ (pro κωμασ: 

05 cum Steph.). 16. —io (habet C4). χριανν. απελθινν. ὕμισ 
Φαγινν. 17. αρτουσ ει µη πεντε (03 cum Steph.). 18. ειπενν. 

ὧδε αυτουσ. 19. εκελευσεν. του χορτου. [και λαβων]. ε εἰ BY. 

ευλογησενν. εδωκενν. 21. wat (wre Β 2 03)ν. [γ. και π.]. 22. 

-ευθεωσ (habet Β). ηναγκασεν (--οτσ).-- αυτου. εµβηνεν. [το]. 
προαγινν. 39. --απολυσασ τουσ οχλουσ (ὁμοιοτ.: supplet A). 

προσευξασθεν. 24. [μεσον τησ ϐ. ην]. 25. ηλθεν.--ο to. την 

θαλασσαν. 26. ἵδοντεσ δε αυτον {--- και εἰ οι µαθηται: αἱ οι δε pad. 

ἴδον. αυτ. A). τησ θαλασσησ. εστινν. 27. ευθυσ. [αυτοισ].-- ο i 

(post ελαλησεν ponit A). θαρσιτεν. φοβισθεν. 28. αποκριθισν. 

[aur. ο πετ.] ειπεν. ει συ ει κε. ελθιν προσ σε. 29. —o secund. 

ελθιν ηλθεν ουν (pro ελθειν: ηλθεν ουν improbal Ο). 30. — ισχυρον 

(Cod. Β. ἐπ marg.). καταποντιζεσθε εκραξενή. 31. ευθυσ. εκτινασν. 

82. αναβαντων. 30. -- ελθοντεσ. 34. επι (procs). + εισ(απίε 
γεννησαρετ). 95. — εκεινου. απεστιλανή. εκινηνν. 36. εσωθησαν. 

XV. 1. προσερχοντεν.---οι. φαρισαιοι και Ύραμματεισ. 2. µα- 

θητεν. παραβενουσιν. χιρασ (χειρ. Ἑ).-- αυτων. 3. -- και (habet 

C). παραβενετεν. 4. ένετιλατο λεγων (C4 ειπεν: al ever. λ. res- 

titut.).—cov. 5. υµισν. ουδεν εστιν (pro και: improbat ουδ. ec. 
A vel Ἑ). [τιμηση].-- η την µητερα αυτου. 6. τον νομὸν (pro 

την εντολην: ( τον λογο», at vou. restitutum). Ἰ. επροφητευ- 

σενν. 8. -- εγγιζει µοι.--- τω στοµατι αυτων και. χιλεσινν. 1]. 

Ἔ τουτο (anle κοινοι prim.: improbat 03). 12. —avtov. ειπαν. 

19. αποκρίθισ ειπενν. Φυτιαν. εκρι(ωθησετεν. 14. οδηγοι εἰσιν 
τυφλοι {(--τυφλων: αἱ Ο3 τυφλοι εἰσιν οδ. τυφλων, sed prior 

lectio restituilur). πεσουντε primd, at -ται }.πι. ὃν. 

τη». 16. ---ἴσ. υμισν. 

10. --- ταυ- 

17. Γουπω]. νοιτεν. χωριν. -- τον (ante 
αφεδρωνα). εκβαλλετεν. 18, 19. --- εξερχεται usque ad Καρδιασ 

(όμοιοτ.: supplet A). 19. πορνιαιν. 20. εστινν. χερσιν φαγινν. 
21. εκιθενν. 322. εκινωνν. εκραξεν (pro εκραυγασεν: C4 εκραζεν). 

—avtw. [vie dad]. δαιµονιζετεν. 23. ηρωτουν. 
(non vy. 26. 28)ν. 25. προσεκυνιν (C προσεκυνησεν). βοηθιν. 
26. εστιν καλον. λαβινν. βαλινν. 27. ειπεν. 28. θελισν. 

εκινησν. 29. εκιθενν. ηλθενν. 30. κυλλουσ κωφουσ. εριψαν. 

αυτου (pro του τυ). 31. τον οχλον. θαυμασεν.--- κυλλουσ υγιεισ. 

Ἔ και (anle χωλουσ). εδοξαζον. 32. --αυτου. (--αυτοισ post 

ειπεν A). σπλαγχνιζοµεν. [ημερασ Ύ προσµενουσι]. εχουσινν. 
Φαγωσινν. απολυσεν. νηστισν. μὴ (pro µηποτε). 38. -- αυτου. 

χορτασεν. 34. λεγιν. ειπαν. 35. παραγγιλασ τω οχλω (pro 
εκελευσε TOI οχλοισ). αναπεσινν. 36. init.—Kat. ελαβεν. - δυο 

(ante ιχθυασ: improbat C4). + και (post ιχθυασ). εκλασενν. 
εδιδου. µαθητεσ (-ταισ A?)¥.—avtov. µαθητε (-ται A?)¥. τοισ 

οχλοισ. 37. [ηρ. το π. των Κλ.]. πληρισν. 38. ανδρεσ wor 

τετρακισχιλιοι. πεδίων και γυνεκων. 39, Γενεβη]. μαγαδαν (µα- 
Ύεδαν 03). 

24. αποκριθισ 

XVI. 1. (+ οι ante σαδδ. 03). πιραζοντεσν. επηρωτων. (npwrncav 
C4, sed prior lectio restituitur). σηµιονν. επιδιξεν. 2. — οψιας yevo- 

µενησ usque ad finem ν. 3. 4. σηµιον ter in versu.v. δοθησετεν. 

—Tov προφητου. απηλθενν. ὅ. -- αυτου. 0. ---αυτοισ (δῖον. 8). 8. 

---αυτοισ. εχετε (pro ελαβετε). 9. —ovde µνηµονευετε (όμοιοτ.: 

habet C4, at -εταιν). 10. CV. [σπυριδασ]. 11. αρτων. προσέχετε 
δε (pro προσεχειν). Φφαρεισαιων Μίον. 12. Rescript. p.m. usque 
ad τησ {. ειπενν. των φαρεισαιων και σαδδουκαιων (pro του αρτου: 
at των αρτων corrigit 03). αλλα. διδασκαλιασ (pro διδαχησ: C4 

cum Steph.). Φαρεισαιων θεοιπζ.ν. 
λεγουσιν (— pe: αἱ λεγ. ειν. 03). 

15. [αυτοισ υµεισ]. 16. ειπενν. 17. αποκριθισ δε (-- καὶ). 

απεκαλυψενν. αλλα. [row]. 19. ὑπίέι--- και. κλιδασ (κλισ CA), 
[ο εαν bis in versu]. την γὴν prim. (τησ Ύησ 03). [δεδεμενον]. 20. 

[διεστειλατο]. --- αυτου. — τσ (habet Ca). 21. ισ xo (— ο: improbat 
ulrumque C2: ο tc Οὔ). δικνυεινν. εἰσ ιεροσολυµα απελθειν. 
22. [επιτιμαν αντω]. ειλεωσν. 23. ειπεν (sic ν. 324)ν. ει εµου 

4 (Marr. xiv. 

13. καισαριασν. οἱ ανοι ειναι 

14. Γειπον]. ιωανην. [αλλοι]. 

(ει µου C), 25. εαν (pro αν prim.). 26. ωφεληθησεται. (οτων 
pro εαν Ο3: αἱ εαν restitul.). [AA]. 27. τα εργα (pro την πραξιν: 

Οἱ cum Steph.). 28. οτι (απίε εισινν). [των δε]. εστωτω». 

[γευσωνται]. ἴδωσινν. (pro βασιλεια 03 λαδεί δοξη του πρσ]. 

XVII. 1. τον (ακωβον και Ἰωανην. 2. ελαµψενν. ἃ ugly. 
µωυσησ. Ἠλειασ. συνλαλουντεσ μετ αυτου. 4. ειπενν. ποιησω. 

μωῦσει. ηλεια µιαν. 5. [evd.]. ακουετε αυτου. ϐ. επεσαν. 7. 
προσηλθεν. και αψαµενοσ (pro ηψατο).--- και (ante ειπεν). 8. — τον 

(ante wv). - αυτον (ante µονον). 9. εκ (Ργο απο). [αναστη]. 10. 

xnp. (εγ.πι.)ν.-- αυτου. λείαν, 1]. ---τσ. [αυτοισ]. - οτι (ante 

ηλειασ).-- πρωτον. 12. ηλειασ. ηλθενν. [αλλ].--- εν. ουτωσνε 

13. wavov. 14. -- αυτων. αυτον (pro αυτω). 10. ---κυριε. εχει 

(pro πασχει). 17. ο δε αποκρίθεισ (—io: αἱ C4 τοτε αποκρ. 

ο τσ). ««αυτοισ (post ειπεν). μεθ υμων εσοµαι. 18. --ο παισ. 

19. ειπαν. 20. --ἴσ. λεγει (pro ειπεν). ολιγοπιστιαν. µεταβα. 
ενθεν (pro εντευθεν). 21. Deest versus (habet C2, legens εκβαλ- 
λεται pro εκπορευεται). 22. συστρεφοµενων. Ύαλειλαιαν. 23. 

Γεγερθησεται]. 24. καφαρναουμ. [-χμα bis in versu]. (ειπαν 03). 
--τα secund. (habet C4). 25. εισελθοντα (pro οτε εισηλθεν: 
sic ΟΥ 2 at ελθοντα 032). λαμβανουσινν. 26. ο δε εφη (pro Άεγει 

αυτω ο πετροσ). -Εειποντοσ δε απο των αλλοτριων (post αλλο- 

τριων). 27. σκανδαλιζωµεν.--- την. [αναβαντα]. 
τ 

XVIII. 1. [ωρα]. 2. --ο i. 3. εισελθηε (τ ρ.πι.)ν. 4. τα- 
πινωσει. ὅ. [εαν]. παιδιον εν τοίουτο. 6. µεικρων (sic v. 10)ν. 
περι (pro επι). πελαγιν. 7. [εστιν].-- εκεινω. 8, εξελε (pro 
εκκοψον: Ο3 cum Steph.). αυτον (pro αυτα): cf. v. 9. κυλλον η 
χωλον. 9. εστιν. 10. [εν ουρανοισ prim.]. [βλεπουσι]. 1]. 

Deest versus. 12. αφισν. ενενηκονταεννεα (sic vy. 13).— επι τα 
ορη (habet A). ζηγτιν. 13. ευριν. χαιριν. 14. εστινν.---εμ- 
προσθεν. [υμω»]. εν (2γο εἰσ). 15. ---εισ ce.—Karprim. 16. μετα 

a 

σεαυτου ετι. δυο η τριών µαρτυρων. 17. ειπον. 18. οσ εαν prim. 

(4 p.m. ?).— να ev prim. rescript. ab A vel forsan p.m. δεδεµενον, 
ut videlur, primd. τοισ ουρανοισ prim. κι (και Ὁ)ν. αν (pro εαν 
secund.: BC cum Steph.). λυσηταιν.--τω secund. 19. [παλιν 
(sine αμην)]. συµφωνησουσιν εξ υµων. αυτοισ γενήσεται. 20. 

(οπου pro ον Β ὃ: C et p.m. ου). εισινν.--η (habet Β). Ὕν. 21. 
--αντω (habet C4). ο πετροσ ειπενν. αµαρτησιν. 22. λεγιν. 
[αλλ]. 23. βασιλιαν. βασιλιν. Ἠθελησενν. 34. συναιρινν. 
[προσηνεχθη]. εἰσ αυτω (03 cum Steph.). οφιλετησν. πολλων 
(pro µυριων: Ο3 cum Steph.). 25. αποδουνεν. --- αυτου secund. 
πραθηνε (-ναι Ο3)ν. Ύυνεκα (-αικα 03) ν.--- αυτου tert. media (pro 

τεκνα). ειχενύ. αποδοθηνεν. 20. (-Ἐ εκινοσ post δουλοσ C4). προσ- 

εκυνιν. [κε]. [επ εµοι: sic v. 29]. αποδωσω σοι. 27. σπλαγ- 

χνισθισν. εκινουν. δανιονν. 28. εκινσν. ὠφιλενν. επνιγενν. 
-μοι. εἰ τι οφιλισ. 39. --- εἰσ τουσ ποδασ αυτου. παρεκαλιν. 

--παντα (habet Ο3). 30. Και (pro αλλα: Ο3 cum Steph.).— ov. 
αποδη (αποδω C4). οφιλοµενον (sic v. 54)ν. 31. ουν (pro δε: CA 
cum Steph., at ουν restituitur). [οι συνδ. αυτ.]. (Ύεινοµενα prim. 
Ca, at ι.εγα».). οἱ δε (pro και). εαντων. 32. λεγιν. οφιλην εκι- 

νηνν. επιν. 33. ελεησεν. καγω. 34, οργισθισν. [εωσ ου]. 

(αυτω improbatur et rursus restiluilur). 88. ουτωσν. ουρανιοσ. 
ποιησιν.-- τα παραπτωµατα αυτων. 

XIX. 1. [τησ γ.]. και ηλθεν bis script. prius notalum  Ἰν 
ἴουδεασ (-δαιασ Ο3)ν. 2. εκιν. 3. φαρισεοι πιραζοντεσν.-- αυτω 

πον 

secund.— ανθρωπω (E habet avw). απολυσεν. Ύυνεκαν. 4. —au- 
τοισ. [ποιησασ]. 5. ενεκα. Καταλιψιν. προσκολληθησετεν. γυ- 

vert (-αικι Ο3)ν. εσοντεν. 6. εισινν. µια σαρξ. 7. [μωσησ: αἱ 

Β C µωνσησ]. ενετιλατον. δουνεν. απολυσε (non v. ϐ)ν.--- αυτην. 

8. λεγιν. +0 10 (απ{ε οτι). µωυσησ. ουτωσ (εἰεν. 19)ν. 9. [οτι]. 
γυνεκα (-αικα Ο3)ν.--- ει. πορνιαν. µοιχατε prim.¥.—kat ο απολελ. 
ad fin. vers. (ὁμοιοτ.). 10. -- αντω (habet 03). --- αυτου. --- εἰ 
(habent C, anteriores). Ύυνεκοσ (-αικοσ Ο3)ν. συµφεριν. 11. 

[χωρουσι]. [τουτον]. δεδοτεν. 12. εἰσιν (--Ύαρ: habet 03). 
χωριν χωριτων. 13. προσηνεχθησαν. πεδιαι (sic v. 14)ν. χιρασν. 

προσευξητεν. µαθητεν. 14. - αυτοισ (post ειπεν). ελθινν. εµε. 
βασιλιαν. 15. επιθισ τασ χιρασ επ αυτου. 16. αυτω είπεν. 

--αγαθε. ποιησασ (ωην αἰωνιον KAnpovounow {--ινα). 17. τι µε 

ερωτασ περι του αγαθου εἰσ εστιν ο αγαθοσ (}»γ0 τι µε λεγεισ usque 

8--χῖχ, 17.] 



ad 6c). θελισν. εἰσ την ζωὴν εισελθιν. [τηρησον]. 18. ποιασ 
φησιν (pro λεγει αυτω ποιασ). ειπενν. Φονευσισν.--ου µοιχευσεισ 

ου ΚλεψΨεισ (ὁμοιοτ.: supplet A, legens µοιχευσισν). Ψευδοµαρτυ- 

ρησισν. 19. --σου prim. 20. λεγιν. [παν. ταυ.]. εφυλαξα.--- εκ 
νεοτητοσ µου (habet Ο9). 21. [epn]. θελισ τελιοσν. Ύενεσθε 

(pro ειναι: ΟΝ cum Steph.). [δοσ πτ.]. [ουνω]. ακολουθιν. 
22. ---τον λογον. απηλθενν. 23. ειπενν. πλουσιοσ δυσκολωσ. 

εισελευσετεν. βασιλιαν (sic Υ. 24)ν. 24. οτι (post vi). 
εστινν. Γκαμηλον]. τρηµατοσ (pro τρυπηµατοσ: habet C4). εισελθιν 

(pro διελθειν). [του θυ]. η.---εισελθειν. 25. --δε (habent AC). 
--αυτου. δυνατε σωθηνεν. 20. -- παρα ανθρωποισ (habet A). εστιν 

prim. δυνατα παντα. Ἰπ.-- εστι secund. 27. ημισν. 28. ὕμισ 

prim. παλινγενεσια. Καθησεσθε. αυτοι (pro υµεισ secund.). 1Β 

bis’. 29. οστισ (pro οσ).--οικιασ ἡ. [η πρα η µρα η γυναικα]. 
(+7 οικιασ post αγρουσ A). ενεκα του εµου ονοματοσ, Γεκατοντα- 
πλασιονα]. λημψετεν. κληρονοµησιν. 30, εσοντεν. εσχατοι 
πρωτοι Kat πρωτοι εσχατοι. 

XX. 1. βασιλιαν. µισθωσασθεν. 2. απεστιλενν. 8. --την. 

4. και εκεινοισ. Όμισν. + µου (post αµπελωνα). δικεον (-καιον (3)ν. 
5. δε (post παλιν). ενατην. 6. --ωραν. εξηλθεν primd (εξ- 
ελθων p.m. vel potius Α).--αργουσ. 7. ουδισν.--ημασ (habel A). 
Όμισν. Post αµπελωνα caetera in versu desunt. 8. λεγιν.---αυ- 

τοισ. 9. [και ελθοντεσ]. 10. [ελθοντεσ δε]. πλιοναν. λημψον- 
ται. τὸ ava δηναριον Και αυτοι. 19. --οτι. (εισουσ C4, ε rursus 

4εἰείο)ν. αυτουσ nuw. [βαστασασι]. 13. ενι αυτων ειπεν. ετερεν. 

ουχ (pro ουκ). 14. ἴω εσχ. (r p.m. vel A). συ (ργο σοι)ν. 15. 

init. [η]. εξεστινν. ο θελω ποιησε. η (proc). 10. εσοντεν. 

--πολλοι yap ad fin. vers. 17. αναβενωνν. wo (ero (8)ν, παρ- 

ελαβενν."1βν.--μαθητασ. και εν τη οδω eit. 18. αναβενοµενν. io 

(cio 03) ν. παραδοθησετεν. αρχιερευσινν. Ύραμματευσινν. fin. εἰσ 
θανατον. 19. εµπεξεν. µαστιγωσε (-σαι 03)ν. σταυρωσεν.-- και 

quart. (supplet A vel forle p.m.). εγερθησετε (pro αναστησεται). 
20. [παρ]. 21. θελισν. λεγιν. [ουτοι].--σου prim. + σου (post 

εὐωνυμων). βασιλιαν. 22. αποκριθισν. αιτισθεν. πιγινν.---και το 
βαχτισµα usque ad βαπτισθηναι. 23. init.—Kat. λεγιν.-- Και το 

βαπτισµα usque ad βαπτισθησεσθε.-- µου tert. ἐμὸν δουνε. 24. 

[και ακουσαντεσ: at 03 ακ. δε]. Ώρξαντο αγανακτιν (pro ηγανακ- 

τησαν). 26. —de. εστε μγίηι.ν. [εαν]. Ύενεσθεν. εστε (pro 

εστω: (8 cum Steph.). 27. αν (pro εαν). εστε (pro εστω). 28. 
ηλθενν. διακονησεν. δουνεν. 29. [εριχω].-- αυτω (habent A? C). 

30. οτί (τι C, forsan etiam vetustiores). ελεησον ἡμασ τὺ ὕϊε 

dad (--κυριε). 31. [σιωπησωσιν]. πολλω μαλλον (pro µειζον). 

εκραξαν. κε ελεησον Ίμασ vu dad (at νε eliam ante 03 correctum). 
32. ειπενν. (C4 habet ἵνα post θελετε). 33. ανυγωσιν οἱ οφθαλμοι 

Όμων (at ηµων 03). 34. [οφθαλμων]. αυτου (pro αυτων prim.: 

A cum Βίερ].).--αντων οι οφθαλμοι secund. 

ΧΧΙ. 1. io ιερ- (ero Ἱερ- 03)ν. ηλθεν (ηλθον 03). βηθφαγη 

προσ]. ελεωνν. ο io απεστιλεν Β. 2. πορευεσθε. κατεναντει. 

ευθυσ. Γαγαγετε]. 3. αυτου (pro αυτων). χριανν. ευθυσ. απο- 

στελιν. 4. --ολον. 5. ερχετεν. [πραῦσ και]. +em (απίο πω- 
λον). (ὕϊον improbat A vel B: sed restituitur). 6. Γπροσεταξεν]. 
7. init. (--και A?: sed rursus extinclum). επ (pro επανω prim.). 
---αυτων secund. (habet A). εκαθισαν (pro επεκαθισεν: C4 επεκα- 

θισαν). επ (post επανω secund.: at αυτον[2] sine επ 03). 8. 
πλιστοσν. εστρωσαν (pro εστρωννυον: 03 cum Steph.). 9. - αυ- 

τον (post προαγοντεσ). vuw δαδν. 10. ελθοντοσ (εισελ. 03). ἴσν. 

εσισθην. 11. ο προφητησ io. ναζαρεθ. Ύαλιλεασν. 19. —o (habet 

corrector, sed rursus eras.).—tov θυ. εξεβαλενν. [AA]. κατ- 
εστρεψενν. 13. λεγιν. κληθησετεν. Όμισν. ποιειτε. σπηλεονν. 
14. προσελθοντεσ (προσηλθον g.m.)¥. 15. αρχιερισν. Ύραμ- 
µατισν. εποιησενν. --τουσ (ante κραζοντασ). 10. ειπαν. λεγιν. 
—ortt. fin. ενον (03 αινον)ν. 17. --εξω τησ πολεωσ (habet A). 

18. πρωι δε επαγαγαγων (03 cum Steph.). επινασενν. 19. --ευρεν 
(habet A?). [αυτη µηκετι]. Ύενοιτο. 20. µαθητεν. 21. οριν. 

Ύενησετεν. 22. [αν]. ληµψεσθεν. 23. ελθοντοσ αυτου. εδωκενν. 
24. [δε]. και εγω bis in vers. 25. +70 (ante ἵωαννου). η (pro 
nv: 08 cum Steph.). [παρ]. 26. wo προφητην εχουσι τον ἴωαν- 

νην. 27. ειπαν. οἱσ (pro και αυτοσ). 28. ανοσ ειχεν τεκνα β. 
--και (habet 03). ειτενν.-- µου. 29. --δε secund. (habet 03). 

5 
ὃ [Ματτ. xix. 17—xxiii. 25.] 

COLLATION OF CODEX SINAITICUS. 

µεταμεληθισ απηλθενν. 30. προσελθων δε (--και). ετερω (pra 

δευτερω: C4 cum Steph.).—o δε αποκρίθεισ ειπεν (habet C4, sed 

αποκριθισν). απηλθενν. 31. B εποιησενν. --αυτω. [πρωτοσ]. 

λεγιν.---οτι (habet 03). τελωνε (-ναι 03)ν. βασιλιανν. 32. ηλθενν. 
Ἰωαννησ προσ ὕμασ. δικεοσυνησ (δικαι- (8)ν, τελωνεν. ὕμισν. εἰ- 

δοντεσν. [ου]. 38. --τισ. περιεθηκενν.-- εν (habet C4). ὠκοδο- 
µησενν. εξεδετο (-δοτο 03). 34. απεστιλενν. Και λαβον primd, ut 

videlur, εν. 35 (pro λαβειν p.m.)V. 35. εδιρανν. απεκτιναν (sic 
v. 39)ν. 36. inil. - και (improbat 03). απεστιλεν (sic v. 37)ν. 
πλιονασν. 38. αποκτινωµενν. σχωµεν. 39. εβαλον. 40. ποιησιν. 

εκινοισν. 4]. απολεσιν. εκδωσετεν. 42. τεσ Ύραφεσ (03 ταισ 

-φαισ)ν. Κω (κυ (8 cum Steph.). εστιν. 43. --οτι. αρθησετεν. 
βασιλιαν. δυθησετε εθνιν. Καρκαρπουσν. fin. αυτου (pro αυτησ: 

Οἱ cum Steph.). 44. συνθλασθησετεν. λικµησιν. 45. ακουσαντεσ 

δε(-- και). αρχῖερισν. φαρισεοι (-σαιοι Ο3)ν. 46. τον οχλον (τουσ 

οχλουσ C4 cum Steph.). επι (pro επειδη). εισ (pro wo). 

XXII. 1. παραβολαισ αυτοισ (—ev: habent A? C4), 2. βα- 
σιλιν. εποιησενν. 3. απεστιλενν. Καλεσεν. ελθιν. 4. απ- 

εστιλενν. Ώτοιµακα. 5. [ο μεν at] og δε. επι (pro εἰσ secund.). 

G. απεκτινανν. 7. ο δε βασιλευσ (--ακουσασ). απὠωλεσενν. φονισ 

εκινουσν. ενεπρησενν. 8, λεγιν. 9. ο»δ in οδων rescripsit p.m. 

vel A: ψ.., ArT primd??). εαν (pro αν). 10. εκινοιν. ουσ (pro 
οσουσ). νυμφων (pro Ύαμοσ). ανακιµενωνν. 1]. θεασασθεν. 

ανακιµενουσν. --εκει (habet (8). 12. λεγιν. 13. ο βασιλευσ 
ειπεν. χιρασν.--αρατε αυτον Και. +avtov (post εκβαλετε). εκι 
εστεν. 14. εισινν. 15, φαρισεοιν. -- ελαβον (habet 093). --εν 
λογω (habet C4). 10. λεγοντασ. ι(ρτο ει: Ο ει)ν. αληθιαν. µελιν. 
βλεπισν. 17. [ειπε]. δοκι εξεστινν. 18. ειπενν. πιραζετεν. 
επιδιξατεν. 20. λεγι (sic v. 2])ν. [αυτοῖσ τινοσ]. ἴκωνν. [αυτ. 
και η επιγρ.]. 21. λεγουσι (--αυτω). κεσαροσ bis in vers. [at 

καισαρι]ν. 22. Γαπηλθον]. 23. init. + και (improbat 03). εκινην. 
—autw (habet (03). --οι (habet C4), 24. Γμωσησ]. τεκνα επι- 

Ύαμβρευσιν. Ύυνεκα (-αικα 03) sic ν. 25V. αναστησιν. 25. Ύημασ. 
ετελευτησενν. αφηκενν. 27. απεθανεν {(--και). 28. αναστασι 

ουν. εστεν. 29. Και αποκριθισ (--δε)ν. πλαγασθαιν. ἴδοτεσν. 90. 

αναστασιν. Ύαμουσι. Ὑαμιζονται.--του. - τω (ante ουνω). εισινν. 
32. —o secund., tert., et quart. ἴσαις (ἴσαακ 03).--θσ quart. 34. 
φαρισεοι (-σαιοι (03)ν. Γεφιμωσε]. σαδδουκεουσν. 35. πιραζωνν. 

-- και λεγων. 37. --ἶσ. εφη (pro ειπεν). αγαπησισ (sic v. 39)V. 

--- τὴ prim. (habet 03). 38. εστιν η µεγαλη και πρωτη. 39. ---δε 

(habet C4). 40. ταντεσ τεσ (-ταισ taro C4)¥. εντολεσ (-λαισ 
03).--ολοσ (habet 03). Κκρεµαται και οἱ προφητε (-ται C4). 4]. 

φαρισεωνν. 42. δοκιν. εστινν. --του secund. δαδ passimy. 43. 

λεγιν. Καλι Kv αυτον. 44. --ο. ὕποκατω (pro υποποδιον). 45. 

καλιν. εστινν. 46. αποκριθηνε (-ναι (8) αυτω. ετολµησενν. εκι- 

νησν. επερωτησεν. 

XXIII. 1. [ο]. ελαλησενν. µαθητεσ (-ταισ (0Ά)ν. 3. µωνσεωσ. 

φαρισεοιν. 3. εαν (pro αν). --τηρειν τηρειτε Και. ποιησατε (pro 

ποιειτε prim. : Ο addit και τηρειτε). λεγουσινν. ποιουσινν. 4. 

δεσµευονσινν. δε (pro yap). ΄- μεγαλα (απίε βαρεα). --και δυσ- 
βαστακτα. αυτοι δε τω (pro τω δε). θελουσιν κινησεν. 5. ποι- 

ουσινν. θεαθηνεν. [πλατυνουσι]. yap (pro δε secund.). [μεγα- 

λυνουσι]. ---των ιµατιων αντων. ϐ. [φιλουσι]. δε (}γῸ τε). (τασ 

πρωτοκλισιασ C4), διπνοισν. ter συγαγωγεσ (Taio -Ύαισ (8, at 
-γεσ restitulum)V. 7. τεσ αγορεσ (rato αγοραισ (03)ν. καλεισθεν. 
7, 8. --ραββι ραββι υµεισ δε µη κληθητε (όμοιοτ.: supplet A ὕμεισ 

δε µη κληθητε ραββει). 8. ραββειν. [καθηγητησ: C4 διδασκαλοσ, 

sed καθηγ. restituitur]. --ο xo. ὕμισν. 9. Όμων o πηρ. ουρανιοσ 
(pro εν τοισ ουρανοισ). 10. εἰσ yap εστιν ὕμων ο καθ. 1]. μιζωνν. 

--υμων secund. 19. ταπινωθησετεν. ταπινωσειν. ὕψωθησετεν. 

Deest ν. 13. 14. (4:δε post ova: A?). Ύραμματισ (sie v. 10)ν. 

ὕποκριτε (non ν. 15) ν. κλιετεν. βασιλιανν. ανν (ανων C)V. 
ισερχεσθε (εισερχ. Ο)ν. 15. ποιησεν. Ύενητεν. 16. Ὁ οι (απίε 

τυφλοι: οι eras.). χρυσω του ναου rescript. ab A. οφιλειν. 17. 

[τισ]. µιζωνν. αγιασασ. 18. αν (pro εαν). οφιλιν. 19. --μωροι 

και. μιζονν. 20. ομνυῖ (sic v. 22, non v. 21)¥. [πασι]. 21. 

[κατοικουντίι]. 23. γραμματισ (sic vy. 25. 27. 29)ν. Όὕποκριτε 

(sic vv. 25. 27. 99)ν. το ελεοσ. ἵταυτα εδει] ποιησε κακία µη 

αφινεν. 394. [οι: eras. ante C: ef rursus resti(ut.]. 25. φαρισεοι 

(sie v.27) ¥. κε (pro και secund.). [εξ]. κε (pro και {εγί.: C4 και) 
3B2 
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εξ. vv, 26. 27. 28\. [ακρασιασ]. 26. [και τησ παρ.]. κε το 

εντοσ αυτων (03 cum Steph. και το εκτοσ αυτων). 27. κε bis in 

vers. (και B?)¥. [παρομοι.]. --οιτινεσ (habet C4). φενοντε ωρεοιν. 
28. ουτωσ κε (και 03) Όμισν. Φενεσθεν. δικεοι (C4 δικαιοι)ν. εστε 

µεστοι. κε (pro και secund.)¥. 29. Φαρισεοι (-σαιοι 03)ν. κοσ- 
µιτεν. µνηµιαν. δικεων (-καιων 03)ν. 30. λεγεταιν. ημεθα (pro 

μεν bis in vers.). τεσ ηµερεσ (rao -ραισ C4) ν. Γκοινωνοι αυτων]. 
Bl. µαρτυριτεν. 32. ὕμισν. 39. οφισν. 34. γραμματισν. ---και 
tert. αποκτενιτεν. εξ αυτων και (anle µαστιγωσετε: Οϑ cum 

Βίερ].). τεσ συναγωγεσ (ταισ tantum (8)ν, 35. (αν post 

οπωσ: 08). --παν (habet 03). δικεον (-καιον 08)ν. εκχυνροµενον. 
—viov βαραχιου (habet ΟΥ). 36. ηξιν. [τ. π.]. 37. --η. τουσ 
προφητασ αποκτενουσα (η αποκ. τουσ προφ. (8 ΟΥ). επισυναγειν 

(68 cum Steph.). ορνισ επισυναγι (-γει 8). αυτησ (pro εαυτησ: 
C3 cum Steph.). Γπτερυγασ και]. 38. Γερημοσ]. 

XXIV. 1. απο του sepov emopevero, µαθητεν. επιδιξεν. 2. 

αποκρίθεισ (pro ic). ταυτα παντα, αἱ -- παντα p.m.? (addidit A?). 
—pnsecund. 3. ελεωνν. µαθηται καθ ιδιαν. εστεν. σηµιονν.--τησ 

secund. συντελιασν. ὅ. ελευσοντεν. πλανησουσινν. 6. δι (pro 
δει)ν.--παντα. εστινν. 7. εγερθησετεν. επ εθνοσ. βασιλιαν. βα- 

σιλιανν. εσοντε σισµοι Kat Amor (--και λοιμοι). 9. --παντων 

(habet 03). [των]. 10. Ὁ εἰσ θλιψιν (post παραδωσουσιν).---και 
µισησουσιν αλληλουσ. 1]. πολλουσ πλανησουσι. 12. πληθυνθηνε 

(-ναι Ο3)ν. ψυγησετεν. 13. ὕπομινασν. σωθησετεν. 14. κηρυχ- 
Ἴθησετεν. βασιλιασν. εἰσ ολην την οικουµενην. [πασι]. εθνεσινν. 

nti’. 15. (δε pro ουν 08). δανιηλ (δαν A, αὐ super sex feré 
literas erasas)V. [εστοσ]. 16. ἴουδεα (-δαια 03)ν. [em]. 17. 
καταβατω (-βητω C4? at rursus emendatum). το (pro τι: C4 τα). 

18. ape (apa 03)ν. το ιµατιονν. 19. εχουσεσ (-σαισ 03)ν. θη- 

λαζουσεσ (-σαισ C4)V. εκινεσ (-ναισ C4) ταισ ηµερεσ (-ραισ C4)V. 
20. χιµωνοσν.-- εν. 21. εστεν. ουκ εγενετο. Ύενητεν. 22. εκι- 

vat bis in υθγβ.ν. εκολοβωθησαν (pro κολοβωθησονται: 08 cum 

Steph.). 23. [πιστευσητε]. 394. 1 ψευδοχριστοι (ι improdat 
Ρ.πι.)ν. ψευδοπροφητεν. δωσουσιν σηµιαν. πλανηθηναι. 26. ---ουν 

(habet C). εστινν. ταµιοισν. 27. εξερχετεν. φαινετεν. εστεν. 
-- καὶ secund. 28. που (pro οπου: ο prim. supplevit correclor 

jam ante C).—yap. σωμα (pro πτωµα: C4 cum Steph.). εκι συν- 

αχθησυντεν. 29. εκινωνν. σκοτισθησετεν. δωσιν. εκ (pro απο). 
δυναµισν. 30. φανησετεν. σηµιονν.--τω.--τοτε secund. (habet 

C4). κοψοντεν. mace ε φυλαι (-σαι αι ϕ. C4)V. οψοντεν. 3]. 

αποστελιν.--φωνησ. επισυναξι (αἱ -ἔουσιν C4), δν. Γεωσ ακρ.]. 

32. Ύενητεν. Τα φυλλα (τα p.m. vel A). 

ταυτα παντα. 

33. ουτωσν. Όμισν. 

34. [ὑμὶν ου µη].--αν. Ύενητεν. 35. Deest versus 

(supplet C4, legens [παρελευσονται] οἱ παρελθωσινν). 386. --τησ 
secund. +ovde> ο υιοσ (anle ει µη: delet C4? sed restituilur). 

—pov. 37. [δε].--Καιι--του υιου (habet C4) ὁμοιο. 38. wo 
(pro ωσπερ). [ημεραισ ταισ προ]. πεινοντεσν. («και απίε Ύα- 

µουντεσ CA), Ύαμιζοντεσ. εισηλθενν. 39. 0 εωσ (ο ποίαί. p.m.)V. 
[και η παρ.]. 40. εσονται δυο (08 cum Steph.).—o bis. παρα- 
λαμβανετε (non Υ. 4])ν. αφιετε (nony. 4])ν. 4]. µυλω. 42. 
Ἴμερα (pro ωρα). 43. ειασενν. διορυχθηναι. 44. ου δοκειτε ωρα. 
45. καταστησει (cf. ν. 47). -- αὐτου prim. οικιασ (pro θεραπειασ). 
δουναι. 46. ουτωσ ποιουντα. 47. πασινν. 

νοσν (8). εαυτου (pro αυτου). µου ο κσ.-- ελθειν. 

(post συνδουλουσ). εσθιη. πινη. 

48. —exewoo (εκι- 

49. + εαυτου 

ΧΧΥ. 1. [αυτων]. ὕπαντησιν. 2. πεντε δε εξ αυτων ησαν µωραι 

και πεντε φρονιμοι. 3. αι Ύαρ (pro αιτινεσ).-- εαυτων. 4. αγγιοισν. 
---αυτων prim. fin. εαυτων. 6. --ερχεται.-- αυτου. 7. εαυτων. 

8. Γειπον]. 9. [ουκ αρκεση]. ὕμιν και ημιν.--δε secund. 10. 

εκλισθην. 11. [και]. 13, --εν πο τσ ad Jin. vers. 14. εκα- 

λεσενν. 15. εδωκενν. 16. --δε (abet 03). Ταλαντα prim. 

(7 ρ.πι.)ν. πργασατο (ειργ. 08). (εκερδησεν pro εποιησεν C4 εἰ 09). 

[ταλαντα secund.]. 17. --και prim. (habet C4). εκερδησεν {--και 
αυτοσ). 18. Γεν AaB.]. Ύην (pro εν τη yn). εκρυψεν. 19. πολυ» 
ΧΡΟΝΟΥ. λογον wet αυτων, 20. --ταλαντα prim. [habet φμαγί.]. 
-- ἐπ αυτοισ (sic ν. 99). 21. --δε. 22. ---δε (habet C4). Γλαβων]. 
ειπεν (sic νυ. 24)ν.---Κυριε. 34. ανθρωποσ αυστηροσ ει (pro σκλ. 
ει ανθ.). 20. [πονηρε δουλε]. 27. σεουν. τα αργυρια (038 cum 

Steph.). τραπεζειταισν. 29. του δε (--- απο). 30. αχριονν. εκ- 

βαλετε. 9]. --αγίοι, 32. συναχθησονται. αφορισει (pro -ριει: 

τριεει Ο). 38. --αυτου (post δεξ.). fin. 1 αυτου. 35. επινασα (sie 

y. 42)ν. 36. ηλθατε προσ εµε. 37. Γειδομεν]. 39. [ασθενή]. 
40. [των ad. µου]. 41. ὕπαγετε (pro πορευεσθε). --οι. 49. 
--Ύυμνοσ και ου περίεβαλετε µε (ὁμοιοτ.: habet C, legens περι- 

εβαλεταιν sine µε). 44. αυτοι (sic p.m. pro αυτω και αυτοι: καὶ 
αυτοι C4 gine αυτω). πινωντα (non Υ. 37) ν. ουκ ηδιηκονησαμεν 

(pro ου διηκ.)ν. 

ΧΧΥΙ. 1. ειπεν (sic vv. 15. 25. 26. 49)ν. 3. --- καὶ οι Ύραμ- 
µατεισ. 4. δολω κρατησωσιν. Ἰ. εχουσα αλαβαστρον µυρου πολυ- 

τιµου. τησ κεφαλησ. ανακιµενουν. 8. -- αυτου. απωλιαν. 9. 

εδυνατο.--- το µυρον. [-ναι πτωχ.]. 10. γυνεκι (-ναικ- 03).--- Ύαρ 

(notat. et restilut.). ηργασατο (ειργ. C4) of. xxv. 10. 11. [eum 

Steph.]. 13. λαληθησετεν. 14. πορευθισν. 1BV. αρχιερισν. 18. 

t (pro τι) pm. τ s.m.v. θελεταιν. δωνεν. Kat εγω. XV. 16. ε(ητι 
ευκεριανν. 17. --αυτω. θελισν. [-σωμεν]. Φαγινν. 18. διναν. 

εστινν. 90. ανεκιτον. fin. 1B µαθητων. 2]. λεγι (pro ειπεν). 

παραδωσι (non γ. 23)ν. 22. λεγινν. εἰσ εκαστοσ {-- αυτων). 28, 
αποκριθισ (sic v. 320)ν. την χιρα εν τω τρυβλιω. 24. παγιν. 

εκινοσν. 25. ραββειν. +0 i (απίε συ). 20. --τον. εκλασενν. 

εδίδου- (""" εἰ σ A vel C: εδιδου p.m., δουσ 8.1., ut videtur). 
µαθητεσ (-ταισ (3) ν. --- και tert. εστιν (sic vy. 28. 99. 48. 
ϐθ)ν. 97. --το. [και ευχαρ.]. 28. — το secund. --- καινησ. εκ- 
χυννοµενον. 39. ---οτι.--του (habet C4). γενηματοσ. εκινησ ν΄. 

κενονν. 31. λεγι (sic vy. 35. 36. 40. 45) ν. ὕμισν. σκανδαλισθη- 

σεσθαιν. διασκορπισθησοντε (-νται Ο8)ν. 32. εγερθηνεν. 33. 
- εἰ και (habet 03). Γεγω ουδεπ.]. σκανδαλισθησοµε (-μαι C4) ν΄, 
34. µε απαρνηση (03 cum Steph.). 35. αποθανινν. [ομοιωσ και]. 
36. γεθσηµανι. + αυτου (post µαθηταισ).-- αὐτου (ante εωσ).---ου 
(ante απελθων). ext προσευξωµεν. 37. (εβεδεουν. λυπισθεν. αδη- 
µονινν. 38. [αυτοισ περιλ.]. µινατεν. Ύρηγοριτε (non vy. 41)ν. 
39. προσελθων. [µου]. παρελθατω. 40. ερχετεν. ευρισκιν. γρη- 

Ύορησεν. 41. εισελθηταιν. πιρασµονν. 42. (A vel Β addit ο io 
ante λεγω», sed rursus eras.). δυνατεν.--- το ποτηριον. παρελθινν. 
—am εµου. 43. παλιν ευρεν αυτουσ. 44. αφισν. παλιν απελθωνν. 

τον αυτον εκ τριτου (03 cum Steph.). + παλιν ilerum (post ειπων). 

45. ερχετεν.---αυτου. [το A.]. χιρασν. 46. παραδιδων (-δουσ 03), 

ποπ v.48. 47. 1β ηλθενν. µαχερωνν. 48. σηµιονν. εαν (pro 

αν). κρατησαταιν. 49. ραββειν. 50. --ίσ. o(prow). χιρασν. 

δΙ. εκτινασν. χιραν. [απεσπασε]. αφιλενν. 52. την µαχαιραν 
σου. µαχαιρη. απολουντε (-νται Ο8)ν. 53. ---αρτι. παρακαλεσεν. 
whe αρτι πλειω (pro πλειουσ: αρτι πλειουσ 03).---η secund. λε- 

γιωνων (-γαιωνασ C4). (αγγελων p.m. οἱ C4: at -ουσ in rasura A, 
potius quam p.m.). 54. Ύραφε (-αι C4) sic v. 56V. ουτωσν. δι 
(δει 03)ν. Ύενεσθεν. 55. εξηλθατε.-- προσ υµασ. εν τω ἱερω 

εκαθεζοµην διδασκων. 56. πληρωθοσιν 2 p.m. (-ωσιν A vel Ἑ)ν. 
[-ται παντ.]. 57. Ύραμματισν. 58. Ἠκολουθιν.--απο. 59. οι δε 

αρχιερισ.---Και οἱ πρεσβυτεροι. θανατωσωσιων. 60. —Kat secund. 

προσελθοντων ψευδοµαρτυρων. -- ουχ ευρον secund. BY. -- Ψευδο- 

μαρτυρεσ. Gl. ειπαν. καταλυσεν. αυτον οἰκοδομησαι. 62, 63. 

—ovdev αποκρ. usque ad ειπεν αυτω (ὅμοιοτ. : supplet A vel Β jam 
ante C, at eras.: habet C, sed αποκριθεισ v. 63 omisso). 65.—0 

(habet B?). διερρηξενν. και λεγει ide (pro λεγων οτι: C4 λεγων 
tantum). εβλασφημησενν. χριανν. µαρτυριων.--- αυτου secund. 

G6. ειπαν (-πον C4), 67. εραπισαν. 69. εκαθητο εξω. Ύαλιλεουν. 
70. [-θεν παντ.]. Jl. --- αυτον prim. [λεγει τοισ εκει]. --- και 

secund. 72. μετα. --τ οτι. 74. καταθεµατιζειν. [ευθεωσ]. εφω- 

νησενν. 75. --του secund.— αυτω. εκλαυσενν. 

ΧΧΥΠΙ. 1. αρχιερισν. 

µετεμεληθη και εστρεψεν (µεταμεληθισ εστρεψεν C4). A (sic v. 9)ν. 
[αρχιερευσί].---τοισ secund. 4. [αθωον]. Γειπον: sic vy. 6. 21]. 

οψη. 5. +A (ante αργυρια). εἰσ τον ναον. ανεχωρησενν. 6, εξ- 

εστιν βαλινν. [κορβαναν]. επιν. εστινν. 8. εκινσν. 9. και 
(pro τοτε: 03 cum Steph.). Γτερεμιου του πρ.]. 10. εδωκα. συν- 

εταξενν. 11. εσταθη. ° ηγεµων (ο Ὁ et jam απίεα).--- αυτω. λεγισν- 

12. κατηγορισθεν.-- των secund. 13. λεγι (sic v. 32)ν. κατα- 
καρτυρουσινν. 14. θαυμαζινν. 18. παρητουντο (pro ηθελον: ca 

cum Steph.). 16. τοντε (pro τοτε: ν improbat p.m.?)v. [βα- 
ραββαν passim]. 17. ο p.m. at in rasura scriptum. 18. div. 

19. απεστιλενν. εκινων. 20. αρχιερισν. επισανν. 31. By. - τὸν 

9. -- αυτον ποντιω. 3. [παραδιδουσ]. 

0 (Marr, xxiii, 25—xxvii. 21.] 
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(ante Βαραββαν). 22. λεγουσιν (--αυτω). 23. —nyeuwv. πε- 
ρισσω (C4 cum Steph.). 24. ωφελιν. γεινεταιν. χιρασν. [απ- 
εναντι]. Γαθωοσ]. [του δικαιου]. + de (ante οψεσθαιν: improbat 

δε 03). 25. αποκριθισν. ειπεν. 26. [φραγελλ.]. (+ αυτοισ 
ante ἵνα C4, αἱ erasum). 27. σπιρανν. 328. (εκδυσ. p.m. αἱ ν pro 
κ C4: « restituit C? vel forsan C4: cf. Cod. Β). χλαμυδα κοκκινην 
περιεθηκαν αυτω. 29. τησ κεφαλησ. ev τη δεξια. ενεπεξανν. [ο 

βασιλευσ]. 31. ενεπεξαν. εκδυσαντεσ.--- Και δεειπᾶ. 32. κυρη- 

νεονν. 33.—Acyouevov (habet 03). ο εστιν κρανιου τοποσ λεγο- 

µενοσ (63 ποίαί λεγοµενοσ: sed restituilur). 34. my (mew 03) 

bis in versu. οινον (pro οξοσ). Ίθελησεν (ηθελενν C4: at -ησεν 
restituilur). 35. Badovter.— wa πληρωθη ad fin. vers. 37. 

τουδεωνν. 38. ληστε (-ται 03)ν. 40. [et του θυ]. + και (ante 
καταβηθι: improbat 03). 41. —de και. αρχιερισν. εµπεζοντεσν. 

των πρεσβυτερων Και Ύραμματαιων. 43. ---ει. εστινν. fin. πιστευ- 

σωµεν επ αυτον. 43. [τον θν].-- αυτον prim. θελιν. ειπενν, 

44. συνσταυρωθεντεσ συν αυτ. fin. αυτον. 45. --επι πασαν την 

γην (Λαδεί A ep ολην την γην). ενατησ. 46. ενατην. [ανεβοησεν]. 

ελωι ελωι λεμα σαβαχθανει. τουτεστινν. [εγκατελιπεσ]. 47. 

εστηκοτων.--- οτι. φωνιν. 48. -- εξ αυτων. 49. Γελεγον]. σωσαι 

(pro σωσων: 08 cum Steph.). fin. + αλλοσ δε λαβων λογχην 

ενυξεν αυτου την πλευραν και εξηλθεν ὕδωρ και αιμα. Sic Cod. Β. 
50. αφηκενν. 51. [εἰσ δυο].-- απο. εσισθην. 52. 

µνηµεια ανεωχθησαν (ὁμοιοτ.: habet C4, legens µνηµιαν). ηγερ- 

θησαν. 53. µνηµιωνν.-- εισηλθον. --- και secund. 84. εκατον- 

ταρχησ. σισµονν. [γενομενα]. vo ην του θυ (C4 cum Steph.). 
55. κακει (pro εκει). 56. --- µαρια η µαγδαληνη και (habet 03). η 

π- και τα 

µαρια η ιωσηφ (pro won µητηρ: C4 habet η wo. μητηρ). 

µαρια η (pro µητηρ secund.: C4 cum Steph.). (εβεδεουν. 57. 
εµαθητευθη. 58. αποδοθηνε (-ναι C*).— το σωμα secund. 59. [αὑτὰ 

σιδ.]. 60. --αυτο. µνηµιων. [μεγαν τη θ.]. µνηµιουν. 6]. μα- 

pian (pro µαρια prim.). καθηµενε (-ναι Ο3)ν. 62. εστινν. 63. 

εκινοσν. τρισν. εγιροµαιν. 64. --- αυτου.-- νυκτοσ. Κλεψονσιν. 

ειπωσινν. χειρονν. 65. [δε]. ασφαλισασθαιν. 

ΧΧΥΤΠΙ. 1. ηλθενν. μαριαμ (pro µαρια prim.) οἵ. xxvii. 61. 
2. σισµοσν. + και (ante προσελθων). [απεκυλισε].--- απο τησ θυ- 
ρασ. 3. --ην δε η ιδεα αυτου (ὁμοιοτ.: habet A, leyens ειδεα)ν. 

wo (pro woe: αἱ ὡσ ἡ C4). 4. εσισθησανν. εγενηθησαν wo (pro 

εγενοντο woe). ὅ. ειπενν.-- ταισ Ύυναιξι (habent A? ΟΡ, at γυ- 
ναιξινν). φΦοβηθηται (03 φοβισθαι). ὕμισν. ϐ. ειπενν. εἰδετεν. 

—o ko. 7. πορευθισαιν. οψεσθαιν. ειπα (pro ειπον: C4 cum 

Steph.). 8. απελθουσαι (pro εξελθουσαι). µνηµιουν. απαγγιλαιν. 
9. —wo δε επορ. απαγγ. τοισ µαθηταισ αυτου.-- ο. ὕπηντησεν 
(απηντησεν C® cum Steph.). 10. ὕπαγεται απαγγιλατεν.--- µου 

(Λαδοεί (3). ελθωσιν (απελθωσιν C4 cum Steph.). και εκει. 1]. 

ανηγγιλαν. 12. εποιησαν (pro λαβοντεσ: addit A και λαβοντεσ: 

C4 improbat εποιησαν και, sed rursus restituuntur). 13. οτι 
ειπατε (pro ειπατε οτι). 14. [επι].--- αυτον. ποιησωµεν. Ἰδ.--τα 

(habet C). (καθωσ pro wo C4). εφηµισθη. εωσ (pro µεχρι: CA 

cum Steph.). 17. —avtw. 18. -- αὑτοισ (habet 03). [em γησ]. 
19. --ουν. [βαπτι(οντεσ]. 20. τηρινν. ενετιλαµηνν. εἰμι μεθ 

υμων. --- αμην. 

Deest subscriptio. 

κατα μαρκον. 

Cap. I. 1. το νιον του θυ (ὁμοιοτ. : A supplet vv θυ). 2. καθωσ 

(pro wo). τω ησαῖα τω προφητη (pro τοισ προφηταισ). [εγω]. 

αποστελω. Ίπ. --- εµπροσθεν σου. 3. ευθιασν. 4. init. + και 
(improbat 03). + ο (ante βαπτι(ων). [και κηρ.]. 5. ἵεροσολυμειτε 
(65 -ται)ν. παντεσ εβαπτι(οντο {-- και tert.: C4 habet post 
παντεσ). ὕπ αυτου εν τω ἵορδανη ποταµω. 6. και ην (pro ην δε). 

+0 (anletwavyna). εσθων (εσθιων 03 2). 7. εκηρυσσενν. (Pro εἰμι 

(Γκανοσ] p.m., instaurator habet ει μη[κανοσ]ν). [κυψασΊ. δ.---μεν. 
— εν prim.— υµασ secund. (habet 03). [εν secund.]. 9. init. [καὶ 

εγεν.]. [ναζαρετ]. εἰσ τὸν ιορδανην ὕπο ἴωαννου. 10. ευθυσ. ava- 

βενωνν. εκ (pro απο). εἰδενν. wo (pro ωσει). + και μενον (ante 

επ). 11. -- εγενετο (habet C4). σοι (prow). [ευδ.]. 12. [ευθυσ]. 

13. ---εκει. μ᾿ ἡμερασ. πιρα(υµενοσν. 14. [δε]. [ὁ ισ].---τησ βα- 
σιλειασ. 15. --και λεγων (λεγων habet Α 2). ηγγεικενν. βασιλιαν. 

πιστευεταιν. 10. kat παραγων (pro περιπατων δε). εἰδεν (ιδεν 

Ο)ν. σιµωνοσ (pro αυτου). αμϕιβαλλοντασ.--- αµφιβληστρον. 
17. Ύενεσθεν. αλεεισ (ποπ ν. 16). 18. ευθυσ.-- αυτων. 19. Γεκει- 
θεν].--- ολιγον (post προβασ habet 03). ἴδενν. (εβεδεουν. 20. 
ευθυσ. (εβεδεονν. 21. καφαρναουμ. ευθυσ. εδιδαξεν εἰσ την συν- 

αγωγην {-- εισελθων: at εδιδασκεν 03). 22. [cum Steph.j. 23. 
4ευθυσ (ante ην). [—ev secund., teste Tischendorf. Notitia Ed. 
Cod. Sin. p. 31: recte habent ev edilt. mai.et minor]. ανεκραξενν. 
24. —ea (abet 03). απολεσε (-σαι 03)ν. οιδαµεν. 95. --λεγων 
(habet A). 26. φωνησαν (pro κραξαν). [εξ]. 97. απαντεσ. συν- 

(Ἠτινν.---προσ. [αυτουσ]. εστινν. διδαχὴ καινὴ (pro τισ η διδ. η 

καιν. αυτη οτι). [πνασι]. επιτασσιν. 28. και εξηλθεν (-- δε). 
---ευθυσ (C4 ευθυσ πανταχη habet). ἴουδαιασ (pro γαλιλαιασ: C4 
cum Steph.). 29. ευθυσ (at C4 pro και ευθυσ habet ευθυσ πανταχη 
και, ef ante εἰσ ολην ν. 28 transponit: postea vero και ευθυσ y. 29 
resliluit). Γεξελθοντεσ ηλθον]. 30. ευθυσ. 31. χιροσν.-- αυτησ. 
--ευθεωσ. 32. [εδυ]. 32 ---84. --- και τουσ δαιμονι(οµενουσ usque 

ad ποικιλαισ νοσοισ (ὅμοιοτ. οὗ κακωσ εχοντασ:: supplet 03, legens 
ην ολη ἢ πολισ επισυνηγμενὴ et εθεραπευσενν). 34. εξεβαλλεν. 

[ηφιε: αἱ ηφιενν 08]. λαλινν. Ἠδισανν. fin. (+ τον xv ειναι 03). 
35. εννυχα. λειανν. εζηλθενν. κακιν. 36. κατεδιωξεν. -- ο. 

37. ευρον αυτον Και (pro ευροντεσ αυτον). (πητουσιν σε. 38. 
αγοµεν. + αλλαχου (post αγοµεν). Κωμοπολισν. εξηλθον (pro εξ- 

εληλυθα). 39. ηλθεν (pro ην). κηρυσσιν (κηρυσσων C4). ειστασ 
συναγωγασ. 40. [και γονυπετων].--- αυτον tert.— και tert. (habet 

C4). [οτι]. δυνασε (-σαι 03)ν. 41. και (pro ο de ic). εκτινασν. 
αυτου Ίψατο (pro ny. αυτ.).-- αυιω. 42. -- εἰποντοσ αυτου. 

ευθυσ. Γεκαθαρισθη]. 43. ευθυσ. 44. -- µηδεν. αλλα. 
διξον ν. προσεταξενν. μωῦσησ. 45. κηρυσσινν. διαφηµιζινν. δυ-- 
νασθε (-θαι 03) αυτον (pro αυτον δυνασθαι). εἰσ πολιν Φανερωσ 
εισελθιν. [αλλ]. επ (pro εν). [ην]. παντοθεν (pro πανταχοθεγ). 

II. 1. εισελθων παλιν. καφαρναουμ. --- και secund. 

εστινν. 2. ---ευθεωσ. χωρινν. 3. φεροντεσ προσ αυτον παρα- 

σαντον 

εν οἰκῶ. 

λυτικον. BV. 4. προσσενεγκαι (pro προσεγγισαι) sic. [χαλωσι]. 
κραβακτον. οπου (pro εφ ω). ὅ. και ἴδων (--- δε). + µου (post 
τεκνον: improbat 03). [αφεωνται]. σου (pro σοι). fin. —cov. 
6. καρδιεσ (εἷς ν. 8)ν. 7. ουτωσν. βλασφηµει (pro βλασφημιασ). 

8. ευθυσ ο io επιγνουσ. [οτι ουτωσ]. λεγει (pro ειπεν). 9. αφ- 
ἵενται. σου (pro σοι). εγειρε και. τον κραβακτον σου. ὕπαγε (pro 

περιπατει). 10. εχιν. επι τησ yno αφιεναι. 1]. εγειρε σοι λεγω 

αρον (— και). κραβακτον (sic vv. 4. 9. 12). 12. και ευθυσ (pro ευ- 

θεωσ και). εµπροσθεν (pro εναντιον). δοξαζινν. [λεγοντασ]. 

ουτωσ ουδεποτε. εφανη εν τω τηλ (pro εἰδομεν : CA cum Steph.). 

13. εξηλθον (-θεν 03 cum Steph.). εἰσ (pro παρα: (8 cum Steph.). 
αυτουσ (pro αυτον: C4 cum Steph.). 14. ειδενν. λευει (λευειν 03). 
ακολουθιν. 15. γινεται κατακισθαι {-- εν τω). συνανεκιντον. ηκο- 
λουθουν. 16. ---οι prim. των φαρισαιων (pro και οἱ φϕ.). + και 

(ante ἴδοντεσ). οτι σθιεν (pro αυτον εσθιοντα). [τελ. και αµαρ. 

bis in vers.]. διατι (pro τι οτι).--- και met. fin. ο διδασκαλοσ 
υμων. 17. χριανν. [ουκ].--εισ µετανοιαν. 18. [vy bis]. Φαρι- 
σαιοι (pro των φαρ.). + µαθηται (post οι guart.). µαθηται σου 
(pro σοι µαθ.). »ηστευουσινν. 19. εστινν. εχουσι τον νυµφιον 

μετ αυτων. 20. εκεινη τη Ἴμερα. 2]. ὑπῖ[.--- και. ουδισ (non 

ν. 99)ν. [ρακουσ. αγν.]. επιραπτιν. ἱματιον παλαιον.---το prim. 
+am (ante αυτου). Ύεινεταιν. 22. ρηξει.-- ο γεοσ. --- βλητεον 

(habet A). [caetera cum Steph.]. 23. αυτον εν τοισ σαββασιν 

παραπορευεσθε. ot µαθηται αυτου Ίρξαντο. [οδο wore: p.m. 

ει]. 24. —ev. [εξεστι]. 25. λεγει (pro αυτοσ ελεγεν). εποι- 

ησεν δαδν. χριαν εσχενν. επινασενν. 26. [πωσ].-- του secund. 
(Marr. xxvii. 21—xxviii, 20. Marx i. 1—ii. 26. 



COLLATION OF CODEX SINAITICUS. 

εξεστιν φαγινν. τουσ ἵερεισ (pro τοισ tepevar). εδωκενή. ουσινν. 
27. « και (ante ουχ). 

1Π. 1. εισηλθενν.-- τὴν prim. [ην]. 2. Γπαρετηρουν]. ει εν 

ποισ σαββασι θεραπευει. [-σωσιν]. 3. τω την Enpay χιρα εχοντι. 

εγειρε. 4. εξεστινν. αγαθον ποιησαι. αποκτιναιν. 5. συνλυπου- 

µενοσ. καρδι (ασ omissum)V¥. εκτινονν. χιραν. [σου]. εξετινενν. 
απεκατεσταθη. χιρν.--- υγιησ wo η αλλη. 6. εποιησαν. 

απολεσωσινν. 7. μετα των µαθητων αυτου ανεχωρησεν προσ. Kat 
απο τησ ἴουδαιασ ηκολουθησαν{---αυτω). 8. ---και απο τησ ιδουµαιασ 

(habet 03).--- Και οι (ante περι: καὶ tantum habet 03). ακουοντεσ 

[οσα εποιει]. 9. ειπενν. 11. εθεωρουν προσεπιπτον. εκραζον 
λεγοντεσ. 12. [αυτ. Φ.]. ποιησωσινν. 13. οι δε (pro και ultim.). 

14. εποιησενν. + ovo καὶ αποστολουσ ὠνομασεν (post iB). [wot]. 

ευθυσ. 

15. ---θεραπευειν τασ νοσουσ και. 

και επεθηκεν ονοµα τω σιµωνι. 

16. init. καὶ εποιησεν τουσ 1B 

17. βοανηργεσ. 18. ανδραιαν 

(-peav Ο3)ν. [ματθαιον hic]. Καναναιον (pro κανανιτην). 19. 

ισκαριωθ. [παρεδωκεν: errat Scrivener]. ερχεται (pro ερχονται: 

C4 cum Steph.). 30. (+ 0 ante οχλοσ 03). [unre]. φαγινν. 24. 
σταθηνε (-ναι (3)ν. 25. δυνησεται η οικια exewn σταθηναι. 26. 

εµερισθη και (pro Και µεμερισται: Και εµερ. και 03). στῆναι. 

27. init. αλλ ου δυναται ουδισ εισελθων εἰσ την οικιαν του ἴσχυρου 

τα σκευὴ αυτ. 3δ. αφεθησετε τοισ ὕϊοισ των ἀνων τα αµαρτηµατα 
(ὕϊοισ in rasura, p.m.). καὶ αι βλασφημίαι οσα αν. 29. ext (non 

v. 30)V. αλλα. εσται (pro εστιν). αµαρτηµατοσ (pro κρισεωσ). 

31. init. καὶ ερχεται (--- ουν) η μὴρ αυτου Kat οἱ αδελφοι αυτου. 

σταντεσ. απεστιλανν. Καλουντεσ (pro φωνουντεσ). 32. προσ 

αυτον οχλοσ (περι pro προσ CA). Και λεγουσιν (pro ειπον δε). 
[Deest και αι αδελφαι σου]. (πητουσινν. 33. αποκριθεισ αυτοισ 

Aeyet. καὶ οἱ αδελφοι µου (—7). 34. τουσ περι αυτον Κυκλω. 
ειδεν. 35. [Ύαρ].-- µου secund. εστινν. 

IV. 1. διδασκινν. συναγεται (pro συνηχθη). πλιστοσ (pro πο- 

λυσ). εἰσ πλοιον εµβαντα {---το). Καθησθεν. fin. ησαν. 2. πολλα 

εν παραβολαισ. 3. σπιρωνν.---του (habet 03). 4. σπ.ρεινν. επε- 

σενν. Ἴλθενν. πετιναν.-- του ουρανου. 5. Kat αλλο (-- δε). τα 

πετρωδη (C4 cum Steph.) οπου. ειχενν. ευθυσ. εἔανετιλενν. exw 
(sie ν. ϐ)ν. Γβαθοσ γησ]. G. init. Και οτε ανετιλεν ο ηλιοσ [εκαυ- 

µατισθη]. 7. αλλοσ (σ delet 03). [εἰσ]. εδωκενν. 8. αλλα (αλλο 

08, sed ipse rursus delevit ο). αυξανοµενα. εφερον cio A και εἰσ ἢ 

καὶ εισρ. 9. --αυτοισ. οσ εχει (ο εχων C2 cum Steph.). 10. και 

οτε (--- δε). Ίρωτουν. Ἰβν. tax παραβολασ. 1]. το µυστηριον 
δεδοται (-- Ύνωναι). βασιλιασν.-- τα. Ύεινεταιν. 19. [βλεπωσι. 
ἴδωσι. ακουωσι: αἱ -σιν ter C4). συνιωσινν. επιστρεψωσινν.--τα 

αµαρτηµατα. 13. γνωσεσθαιν. 16. σπι- 

peta. ευθυσ. αρπαζει (pro αιρει). εν αυτοισ (pro εν τ. κ. αυτ.). 
16. οµοιωσ εἰσιν. σπιροµενοι (sic γ. 18)ν. ακουσωσινν. ευθυσ (sic 
ν. 17). 17. Γεχουσι: αἱ -σιν C4]. 18, αλλοι (pro ουτοι prim.). 

επι (pro εἰσ). ακουσαντεσ τον λογον. Post πλου- 
του legit συνπνιγει τὸν λογον Kat at παρα (περι (03) τα λοιπα επιθυ- 

µιαι εισπορευοµεναι (A addit συνπνιγουσιν τον λογον) Και ακαρποσ 

14. σπιρωνν. σπερει. 

19. ---τουτου. 

γεινεται. 20. εκεινοι (pro ουτοι). [ακουουσι]. εν A και εν E και εν 

p (cf. v. 8). 21. [Deest οτι]. ερχεται ο λυχνοσ. ---ινα prim. 

(habet 03). τεθηναι (τεθη 03). ὕπο (pro επι). fin. τεθη. 22. 

εστινν [τι]. εαν µη ἵνα (--ο). ελθη εἰσ φανερον. 24. µετριτεν. 

προστεθησετεν.--- τοισ ακουουσιν. 90. εχει (pro αν exn). 26. 

27. εγειρεται. [βλαστανη]. 28. —-yap.— ειτα σταχυν 
(habet C4). ειτεν πληρη σιτον (at ειτ’ εν CA, sic, pro ειτα secund.). 

29. παραδοι (03 cum Steph.). ευθυσ. 30. ελεγεν (+ αυτοισ Α)ν. 

πωσ (pro τινι). fin. εν τινι αυτην παραβολὴ θωμεν. 31. [κοκκω]. 
--οσ (habet C4). ο µικροτερον ον (pro µικροτεροσ: ο delet C). 

--εστι. [των ε. τ. Ύ.]. 32. αναβαιγιν. Ύεινεται µειζον παντων 

των λαχανων. πετιναν. fin. [-νουν]. 33. [ηδυν.]. 34. ἴδιοισ 

µαθηταισ {-- αυτου). επελυενν. 35. εκινην. 36. --δε. πλοια 

ησαν (pro πλοιαρια ην). 37. Ὑεινεταιν. µεγασ (µεγαλη (03) ανε- 

µου. Και Ta Κυµατα επεβαλεν {-- δε). --ωἦΛστε αυτο Ίδη Ύεμιζεσθαι 

(A habet ωστε nin Ύεμιζεσθαι το πλοιον). 38. αυτοσ ην. εν (pro 

επι prim.). εγιρουσιν. µελιν. 39. επετιµησενν. ειπενν. 40. 
(λέγει pro ειπεν 038). ουπω (pro ουτω πωσ ουκ). 4]. (οι ανεµοι 

C4, sed restituitur ο ανεµοσ). αυτω υπακουει (υπ. αυτω C4 οἱ CP), 

V. 1. fin. Ύερασηνων (Ύεργεσηνων (8), 9. εξελθοντοσ αυτου. 
ευθυσ ὕπηντησεν. µνηµιωνν. 8. µνηµασιν (pro µνημειοισ). οὐδὲ (pro 

--εαν. 

ουτε). [αλυσεσιν]. + ουκετι (ante ουδεισ). εδυνατο. 4. δι (pro δια 
το: αἱ δια τουτον pro δια το αυτον 03). Γαλυσεσι]. αλυσισν. παι- 
δασν. ουδισ ἴσχυσεν αυτον (--- δαµασαι: habel 03). ὅ, μνημασιν και 
εν τοισ ορεσιν. 6. και ἴδων (--- δε). εδραµενν. [αυτω]. 7. λεγει 
(pro ειπε). 8. Και ελεγεν (--- Ύαρ). [εκ]. 9. [επηρωτα]. ονοµα σοι. 
λεγι αυτω (pro απεκριθη λεγων). λεγιω» (-γαιων 03). [μοι οτι]. 10. 

[παρεκαλει]. αυτον αποστιλην. 11. προσ τω opt (— opi p.m.: supplet 
A). (βοσκοµενων C4), 12. [παρεκαλεσαν].-- παντεσ οι δαιµονεσ. 

19. -- ευθεωσ ο 1σ.---ησαν δε. 14. και οι (--- δε). αυτουσ (pro τουσ 
Χοιρουσ). απηγγιλον. (C4 ηλθον pro εξηλθον). εστινν. 15. np- 
χοντο (pro ερχονται: A? Ο3 cum Steph.). [θεωρουσ].--- και ert. 
λεγιωνα (-γαιωνα 03). 16. [καὶ διηγησαντο]. 17. παρακαλινή. 

απελθινν. 19. και (pro ο δε τσ). 

απαγγειλον. ο κα πεποιηκεν σοι. Ίλεησεν. 90. απηλθεν (sic 

v. 24)ν. δεκαπολιν. 21. εἰσ το περαν παλιν. 22, —idov. Ἰαῖροσ. 
πιπτιν. 23. παρακαλει. Tao χιρασ αυτη. ἵνα (pro οπωσ). (non. 
24. ηκολουθιν. 28. --τισ. δωδεκα ery. 26. Γεαυτησ]. ωφελη- 

18. εµβαινοντοσ. μετ αυτου 7. 

θισαν. 27. τ τα (ante περι: improbat C). οπιθεν (οπισθεν A? 
08). 28. ελεγεν (sic v. 30). οτι εαν abwuat καν του ἵματιου 

αυτου. 29. ευθυσ (sic v. 30). 31. λεγισν. 33. φοβηθισαν. + και 

(post τρεµουσα: improbant A? 03). Ἰδυϊαν.-- επ. ηλθενν. αλη- 
θιανν. 34. [ο δε ειπ.]. [θυγατερ]. σεσωκενν. ἴρηνηνν. 35. απ- 

εθανενν. 36. -- ευθεωσ. παρακαουσασ (a nolatum p.m., παρ impro= 
batum a Ο3 ὃν sed rursus restitutum). 37. µετ αυτου (pro αυτω). 

[συνακολουθησαι]. + τον (ante πετρον). 38. ερχονται. + και 
(ante Κλαιοντασ). 39. καθευδιν. 40, αυτο δε (pro ο δε). 
παντασ.--- ανακειµενον. 41. χιροσν. πεδιουν. κουμ. εστινν. εγειρε. 

42. ευθυσ. περιεπατιν. + ωσει (ante ετων). iBV. + ευθυσ (post 
εξεστησαν). εκστασιν. 43. διεστιλατον. µηδισν. [γνω]. ειπενν. 
φαγιν. 

VI. 1, εκιθεν (sic ν. 10, ποπ ν. 1])ν. ερχεται (pro ηλθεν). 9. 
διδασκειν εν τη συναγωγη. [και πολλ.]. + παντα (post ταυτα). 
δοθισαν. τουτω (pro αυτω).---οτι. - αἱ (ante δυναμισν). (αι τοι- 

αυται αι 03). fin. γινομεναι. 3. +70 (anle µαριασ). Kat ο αδελφοσ 

(--δε). ἵωσηφ. 4. και ελεγεν (— δε). εστινν. εαυτου (pro αυτου 
prim.: al ἴδια πατριδι αυτου 03).---τοισ συγγενεσι και εν (ὁμοιοτ. : 
habet A row συνγενεσιν και εν). fin. [αυτου]. 5. [ηδυν.]. ποιησαι 

Το Ww ουδεµιαν δυναµιν. ἆχιρασ εθεραπευσενν. 6. εθαυµασεν. 

(post περιηγεν). 7. BV. αποστελλινν. 7,8. -- εξουσιαν usque 
ad παρηγγειλεν αυτοισ (όμοιοτ.: habent A ΟΥ). 8. αρωσιν. µη 

αρτον µη πηραν. 9. αλλα. [ενδυσησθε]. 10. Γελεγεν]. Γεαν]. 

µινατε. 11. init. και oo αν τοποσ µη δεξηται.-- αμην λεγω κ.τ.λ. 

ad fin. vers. 12. εκηρυξαν αυτοισ (pro εκηρυσσον: αυτοισ im- 

probat Α 2). μετανοησωσιν. 14. [ελεγεν]. [vy passim]. εγηγερ- 

ται εἰς νεκρων. δυναµισν. 15. + δε (post αλλοι prim.).— ελεγον 
secund.—ectw η. 16. ελεγεν (pro ειπεν).---οτι. ουτοσ ἵωαννησ 
(sie eliam Α).--- ἐστιν" αυτοσ (-- εστιν (απίιπι A: ἵωαννην ουτοσ 
ηγερθη tantum C4).—ex νεκρων. 17. (ο yap Ίρωδησ C4, αυτοσ 
omisso, sed recepta lectio restiluilur). αποστιλασν. [εκρατησε]. 

-- τη. 18. ελεγενν. εξεστινν. εχινν. 19. [ηθελεν]. αποκτιναιν. 
20. ηπορει (pro εποιει). ηκουενν. 21. [ore]. διπνονν. εποιησενν. 

22. ελθουσησ {εισελθ. C4). αὐτου (pro αυτησ τησ). Ίηρεσεν (pro 

και αρεσασησ). ο δε βασιλευσ ειπεν. αἰτῆσαι. 39. --με. 24. και 

(pro η δε prim.). ειπεν bis in versuy. αιτήησωµαι. fin. βαπτιζοντοσ 

(non y. 25). 25. ελθουσα (εισελθ. C4). ευθυσ (sic v. 27). εξ 
αυτησ δωσ μοι. 26. [συνανακειμενουσ]. αθετησαι αυτην. 27. 

ευθυσ. αποστιλασν. σπεκουλατορα, ενεγκε. 928. —o δὲ απελθων 

usque ad την κεφαλὴν αυτού (όμοιοτ.2). 29. ακου. (σ pro a 
p.m.?)¥. Γηλθον]. αυτον (pro αυτο).-- τω. µνηµιων. 30. απηγ- 
γιλαν ν.--- και {θγί. --- οσα secund. (habet C4). 31. λεγει (pro 
ειπεν). Όμισν. (επ pro εἰσ 03). αναπαυεσθαιν. ευκαιρουν. 32. εν 
πλοιω εἰσ ἐρῆμον τοπον. 33. ἴἵδοννψ.-- οἱ οχλοι. [επεγνωσαν]. 

αυτουσ (pro αυτον prim.).—kat συνηλθον προσ αυτον. 34. —o τσ. 

οχλον πολυν. αυτουσ (pro αυτοισ).-- wo προβατα (habet 03). δι- 
δασκινν. 35. Ύινομενησ.-- αντω (habet C4). [αυτου]. ελεγον 
(pro λεγουσιν). 36. βρωµατα (pro αρτουσ) τι φαγωσιν {-- Ύαρ et 

ουκ εχουσιν). 37. φαγιν prim.V. δηναριων διακοσιων. δωσωµεν. 38. 

[αρτ. εχ.].----και prim. ελθοντεσ (pro Ύνοντεσ: C4 cum Steph.). 
λεγουσιν πεντε. 39. ανακλιθηναι. 40. averecav. — πρασιαι semel. 

κατα (}γ0 ανα) bis, vv. 4]. ευλογησενν. κλασασ (pro κατεκλασε). 
[Mark ii, 26—vi. 41.] 



ο. ππκαι (ante εδιδου: habet και C4).—avrov. παρατιθωσιν (C cum 

_ Steph.). B secund.V. εµερισεν πασινν. 43. κλασματων 1B κοφινων 
πληρώματα {---πληρεισ). + δυο (ante ἴχθυων). 44. --- τουσ αρτουσ 
(additurus erat C, sed delevil). wo (pro ωσει). 45. ευθυσ. 
[ηναγκασε].--- το prim. απολυει. 48. ἴδων (pro ειδεν). ελαυνιν. 
εναντιοσ ο ανεµοσ.--- καὶ secund. ηθελενν. 49. επι τησ θαλασσησ 

περιπατουντα. οτι φαντασµα εστιν (pro φαντ. ειναι). ὅθ. εἰδαν, 
2 δε ευθυσ (--- και secund.). ελαλησενν. δ]. -- εκ περισσου.--- και 

εθαυµαζον. 52. αλλ ην αυτων η καρδια (---Ύαρ). 53. επι την γην 

ὖλθον εἰσ γεννησαρετ. προσωρµηθησαν ({-μισθησαν (8). 54. ευθυσ 

[nihil additum]. 55. περιεδραµον. χωραν (pro περιχωρον). + Και 

(ante ηρξαντο). εν τοισ τοισ Κραβακτοισ (sic: επι pro εν C4 cum 

Steph.: zoo secund. improbato). ηκουσθη.-- εκει. εστινν. 56, 

εαν (pro αν prim.). + εἰσ (ante πολισν et αγρουσ). +7 (post 
αγρουσ). ετιθεσαν. Ίηψαντο (pro αν ηπτοντο). 

VIL. 1. Ύραμματαιωνν. 2. τινεσ (C4 τινασ). + οτ: (ante κοι- 
vais). χερσινν. εσθιουσιν αρτον.-- εµεμψαντο. 3. πυκνα (pro 
πυγµη). επθιωσιν. 4. [απο]. ραντισωντε (C4 -νται, pro βαπτι- 

σωνται). εσθιουσιν (sic v. ὄ)ν. κρατινν.-- Και κλινων (όμοιοτ.). 
5. και (pro επειτα). Ύραμματισν. ου περιπατουσιν οἱ µαθηται σου. 

κοιναισ (pro ανιπτοισ: 03 cum Steph.). 6. — αποκριθεισ.--- οτι in 

loco. επροφητευσεν. + οτι (ante ουτοσ ο λ.). χιλεσιν. 7. σε- 
βοντε (03 -νται)ν. 8. ---Ύαρ.--βαπτισµουσ ἔεστων κ.τ.λ. ad fin. 

vers. 9. αθετιτεν. 10. μωῦσησ. ειπενν. 11]. λεγεταιν. εστινν. 

12. --- και. αφιεταιν. ποιησε (C4 -σαι)ν.-- αυτου bis. 13. παρα- 
δοσιν. πολλα τοιαυτα. 14. παλιν (pro παντα). [ακουετε].---μου 

παντεσ. [συνιετε]. 15. επ (pro εισ: (8 cum Steph.). κοινωσαι 

αυτον. εκ του ανου εκπορευοµεγα (--απ αυτου). -- εκεινα. εστινν. 

ο (° forsan p.m.: C reposuit super α γαεο)ν. 10. Deest 
versus. 17. εισηλθον. + τον (ante οικον). την παραβολὴν (---περι). 

18. Γουτω: at C4 ουτωσν]]. ὕμισν. ουπω (pro ου). ου κοινοι τον avoy 

(pro εἰσ τον avoy κ.τ.λ. ad fin. vers.). 
βαλλετε (pro εκπορευεται). καθαριζων. 

avo (03 ανον)ν. 21, 22. πορνιαι Κλοπαι φονοι µοιχιαι. 22. 
ασελγιαν. 23. κακεινα (pro και). 24. εκειθεν δε (--- και). ορια. 
[και σιδωνοσ].--- την. Ἰθελησεν. Ἠδυνασθη. λαλειν (pro λαθειν: 

C4 cum Steph.). 25. αλλα ευθυσ ακουσασα {-- γαρ). ειχενν. 
--αυτησ. εισελθουσα. προσεπεσενν. 26. η δε γυνὴ ην. σνροφοι- 

νικισσα. Ύγενιν. εκβαλη. 27. και ελογεν (pro ο δε to ειπεν). εστιν 

καλον. τοισ Κκυναριοισ βαλειν. 8, -- Ύαρ. εσθιουσιν αποκατω 

(iron. A, eliam p.m. τ scripsit primd pro x, sed correxil) τησ 

πραπεζησ. 29. εξεληλυθεν εκ τησ θυγατροσ σου το δεµονιον 13 

(5 Tischendorf., sed deest annolatio). 30. εαυτησ. ευρεν το 

παιδιον βεβλημενον επι την κλινην καὶ το δαιµονιον εξεληλυθοσ. 

Bl. ηλθεν δια σιδωνοσ (pro και oid. ηλ.). εἰσ (pro προσ). 32. 
+ Και (ante μογιλαλον). fin. τασ χιρασ (03 την χιραν). 33. κατ 

‘Stay απο του οχλου. ελαβεν (C4 «βαλενν).-- αυτου prim. 34. 
εστεναξενν. (εφφεθα C4, sed εφφαθα restitutum). εστινν. δια- 
νυχθητιν. 35. -- ευθεωσ. ηνυγησαν. + ευθυσ (ante ελυθη). 36. 
διεστιλατον. λεγωσιν (pro ειπωσι).---αυτοσ. + αυτοι (ante µαλ- 
λον). περισσοτερωσ. 37. πεποιηκενν.-- τουσ secund. λαλινν. 

19. εισπορευετεν. εκ- 
20. ελεγενν. εκινον. fin. 

VIII. 1. παλιν πολλου (pro παμπολλου). φαγωσινν. ---ο τσ. 
2. σπλαγχνιζοµεν. Ίμεραι τρισ. [προσμενουσι μοι]. 

[εχουσι]. φαγωσινν. 8. νηστισν. και τινεσ (— yap). + απο (ante 
µακροθεν). Ώκασινν. 4. -- αυτω. + Και ειπαν (ante ποθεν). δυνη- 

---αυτου. 

σετεν. 5. Ίρωτα. αρτουσ εχετε (ap rescriptum). ειπαν ς. 6. παρ- 

αγγελλιν. τουσσ ζ (σ eras.)V. [-τουσ ευχ.]. εκλασενν. παρατι- 
θωσινν. 7. ειχαν. fin. και ευλογησασ αυτα παρεθηκεν (— ειπεν et 
και ullim.: at A pro παρεθηκεν habet ειπεν και ταυτα παρατιθεναι). 

8. και εφαγον (— δε). + παντεσ (post εφαγον). + τα (ante περισ- 

σευµατα). σφυριδασ (non v. 20). 9. --οι φαγοντεσ wo. 10. 

ευθυσ. [εμβασ εἰσ]. +0 io (post ηλθεν: improbant 09 (0). 11. 
συν(ητειν. + ἴδιν (post σηµιονν). πιραζοντεσν. 19. (ητι σηµιον. 

σημιον secund.¥. 13. αφισν. παλιν εµβασ.-- εἰσ το πλοιον. 15. 

διετελλετο (C4 διεστ.). [ορατε βλ.]. 16. --λεγοντεσ. [εχομεν]. 

17. [ο i: delet Ο9].-- ετι. 18. βλεπεταιν.-- και prim. (habet A). 

19. +a (ante ποσουσ). κλασματων πληρισ. IBY. 20. οτε και 
(--δε). + αρτουσ (post επτα). και λεγουσιν (pro οι δε ειπογ). 
21. ουπω (pro πωσ ου). 22. [ερχεται: at 08 ερχονται]. 23. 
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εξηνεγκεν (pro εἔηγαγεν). χιρασν. [βλεπει]. 24. ειπεν (pro 
ελεγε: C4 ελεγενν). [caetera cum Steph.]. 25. επεθηκενν. 

χιρασν. διεβλεψεν (pro eroin. αυτ. avaBA.). απεκατεστη. εβλεψεν 

δηλαυγωσ (03 ενεβλεπεν τηλ.). fin. απαντα. 26. απεστιλενν. εἰσ 

οικον αυτον αυτου (---τον: 03 cum Βιερ].). µη (pro unde prim.: 

C4 cum Steph.).— unde ειπησ ad fin. vers. 27. καισαριασν. av- 
τουσ primd (pro αυτοισ p.m.?; αυτοισ punctis nolatum, sed rursus 

deleta sunt). 28. ειπαν avtw λεγοντεσ (pro απεκριθησαν). + ott 
(ante ιωαννὴν : delet C4). ηλειαν. οτι εἰσ (pro ενα). 29. exnpwra 
αυτουσ (pro λεγει αυτοισ). λεγεται eve (03 -ναι)ν. [αποκρ. δε, 

sine και]. fin. +0 vo του Ov. 30. λεγωσιων. 31. διδασκιν. 
αποδοκιµασθηνε (03 -ναι)ν. ὕπο (pro απο). + των (ante αρχιερ. 

οἱ Ύραμμ.). 32. Γαυτ. ο πετρ.]. 33. επιστραφισν. επετιµησενν. 
--τω. Και λεγει (pro λεγων). Φρονισν. 34. µαθητεσ (C4 -ταισ)ν. 

ει τισ (pro οστισ). [ελθειν]. εαυτου (pro αυτου secund.). ακολου- 
θιτων. 35. εαν (pro αν). απολεσει (pro -ση)ν. [την ψυχ. αυτ. 

secund.].—ovroc. 36. ὠωφελι ἀνοσ (C4 ανον). κερδησαι ( -- εαν). 

(ημιωθηναι. 37. init. τι yap δοι ανοσ (03 δω). [AA]. 38. εαν 
(pro αν). επαισχυνθησετεν. 

ΙΧ. 1. εισινν. των wd εστωτων. [γευσωνται]. ιδωσινν. βασι- 

λιανν. 3. μετα. παραλαμβανιν. [τον wavynv]. αναφεριν. + λιαν 
(post ὕψηλον). 3. Γεγενετο].-- ωσ χιων. [γναφ.]. + ουτωσ (ante 

λευκανεν, at C4 -ναι). 4. µωυση. λαλουντεσ (pro συλλ.). δ. 

ραββειν. Ύ σκηνασ. µωνσει. ϐ. ηδιν. απεκριθη (pro λαληση). 

εκφοβοι yap εγενοντο (-- σαν). ἤ. επεισκιαζουσαν. εγενετο εκ 
τησ νεφελησ φωνη (--- λθε). -- λεγουσα. (Post αγαπητοσ A habet 

εν ὦ ευδοκησα). ακουετε αυτου. 8. Γεξαπινα]. ει µη (pro αλλα). 

9. και καταβαινοντων (--- δε). [απο]. διεστιλατον. a εἰδον Sinyn- 
σωνται.--- ει μὴ (habet A). 10. συνζητουντεσ. εστιν. 1]. [επ- 

Ίρωτων]. [οτι prim.]. + οἱ φαρισαιοι και (post λεγουσιν). γραμ- 

µατισ (non v. 14)ν. διν. 12. εφη (pro αποκριθεισ ειπεν). 
[μεν]. (πρωτοσ (3). αποκαταστανι (03 αποκαθιστανι). εξουθε- 

νωθη. 18. --οτι (habet 038). εληλυθενν. (Ἐπεν ante αυτω (03). 
ἤθελον. Ύεγραπτεν. 14. ελθοντεσ (pro ελθων). εἰδον. συν- 

(πτουντασ. προσ εαυτουσ (pro αυτοισ: C4 προσ αυτουσ). 15. 

ευθυσ. ἴδοντεσ. εξεθαµβηθησαν. 16. επηρωτησεν αυτουσ (-- τουσ 

Ύραμματεισ). συν(ητειτε. fin. εαυτουσ (αυτουσ A?, αἱ ε restilut.). 

17. απεκριθη (pro αποκριθεισ). + αυτω (ante εἰσ). ---ειπε. 18. 
-- αν (C4 habet εαν).-- αυτον secund.—avtov. ειπα. [εκβαλωσι]. 

19. αυτοισ (pro -ω). fin. εµε. 20. το πνα ευθυσ συνεσπαραξεν. 

21. επηρωτησενν. (εξ ου pro wo C4), ειπεν εκ ward. 22. και 
εἰσ πυρ αυτον. εβαλενν. αλλα. δυνη. 23. δυνη (03 δυνασαι). 

-- πιστευσαι. 24. [και]. --- ευθεωσ (at ευθυσ pro και CA), 

--μετα δακρυων. ελεγενν.--- κυριε. 25. +0 (ante οχλοσ). επετι- 

µησενν. το αλαλον Και Κωφον πνα.-- εγω (habet C4). επιτασσω 

σοι. [εξ αυτου]. 26. κραξασ. σπαραξασ. (αυτον punctis nolatum 

rursus erasis). εξηλθενν. -Ετουσ (ante πολλουσ). 957. -- αυτον 

prim., at τησ χιροσ αυτου. 28. εισελθοντοσ αυτου. κατ ιδιαν 

επηρωτων αυτον. ημισν. 39. δυνατεν.--- και γηστεια (habet Ch), 

30. κακειθεν. [παρεπ.]. Ύνοι. 31. εδιδασκενν. Ἀχιρασν. απο- 
κτανθισν. μετα τρισ ἡμερασ. 33. ηλθον. καφαρναουμ. --- προσ εαυ- 

τουσ. 34. διελεγχθησαν [εν τη οδω]. fin. -- εστιν. 35. εφωνη- 

σενν. BY. εστε ((8 -ται)ν. 36. εἰπ εναγκαλ. (:"" p.m. et Ον. 
37. αν (pro εαν prim.). παιδιων τουτων (pro τοιουτων παιδ.). δεξητε 
prim’. ene δεχετε (pro εαν ene δεξηται). δεχετε (pro -ται 

secund.)/. αποστιλανταν. 38, εφη (pro απεκριθη δε). [ο ἵωανν.]. 
--λεγων. + εν (post τινα). --- οσ ουκ ακουλουθει Ἠμιν. εκωλυοµεν. οτι 

ουκ ηὐκολουθι nui. 39, ειπενν. ουδισν. δυνησετεν. 40. εστιν bis ἴῃ 

versuy. ἡμῶν (pro υμων) bisinversu. 41. εαν (pro αν) nonv. 42. 

— τω. [μου: improbat C4]. ἐμὸν εσται (pro xu εστε: at 03 xupro 

εµον). --οτι (ante ov µη). [απολεση]. 42. + τουτων (post µικρων). 
[πιστευοντων].--- cio εµε. περικιταιν. µυλοσ ονικοσ (pro λιθ. 

μυλ.). βεβλητεν. 43. σκανδαλιση. εστιν σε (pro σοι εστιν). 
εισελθειν εἰσ την ζωην. εισελθειν (pro απελθειν: 05 cum Steph.). 

(εισ το πυρ το ασβεστον punctis ποίαία a 033 rursus deletis). 
44. Deest versus. 40. σκανδαλιζει (non v. 4Τ)ν. εστιν σε (pro 
εστι σοι). εἰσ την ζωὴν εισελθι’.. + κυλλον η (anle χωλον). εισ 

την Ύεενναν BAnOnvat.— εἰσ το πυρ κ.τ.λ. usgue ad fin. v. 46. 

47. σε εστιν (pro σοι εστι). --- εισελθειν (C4 habet εισελθινν). ζω 

| σιλιαν (Ba pro ζω Ολὴν, [την secund.].— του πυροσ. 49. + εν 
. 41—ix. 49.] 
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(ante πυρι).--- Και πασα 6. ad fin. vers. (ὁμοιοτ. 2). 50. ada secund. 
et tert. (C8 αλασ). (ρηνευετε (ep. Α 2)ν. 

Χ. 1. και εκειθεν. και (pro δια του). συνπορευονται. 2. [οι]. 

επηρωτων. πιραζοντεσν. 3. μωῦσησ. 4. ειπαν. επετρεψεν μωῦσησ. 

5. ο δε (pro και αποκρίθεισ 0). ϐ6. --ο θσ. 7. καταλιψιν. αν- 

θρωπω (pro ανοσ)ν.--- Και προσκολληθησεται προσ την Ύυναικα 

(αυτου sequente ad µρα juncto). 8. εισινν. capt µια. 
την οικίαν.-- αυτου prim. τουτων (pro του αυτου). επηρωτων. 
(αντον, ν partim rescriptum)V¥. 11. av (pro εαν). µοιχατε (non 
νυ. 12)¥. 12. αυτη απολυσασα (pro γυνὴ απολ.). Ύαμηση αλλον 
(pro και γαμηθη αλλω). 19. αυτων αψηται. επετιµησαν. αυτοισ 

(pro tow προσφερ.). 14. ηγανακτησενν. ερχεσθεν. [και µη]. 
βασιλιαν. 15. αν. (pro εαν). δεζητεν. βασιλιανν. πεδιον (03 
παιδ.)ν. 16. κατευλογει τιθεισ τασ χιρασ επ αυτα (--- αυτα δεπιεῇ). 
19. -- µη µοιχευσησ (addit A post φονευσησ). fin. + σου (im- 
probat C4). 20. εφη (pro αποκριθεισ ειπεν). [τ. π. εφυλαξαμην]. 

21. ert εν σε ὕστερι. [τοισ πτωχ.]. ακολουθιν.---αρασ τον σταυρον. 

22. απηλθενν. 39. ελεγεν (λεγει C4 cum Steph.). βασιλιαν (sic 
νυ. 25, ΠΟΠ vy. 24)V. εισελευσύντεν. 94. [τεκνα]. εστιν. --- τουσ 
πεποιθοτασ επι τοισ χρηµασιν. 35. εστινν. τρηµατοσ (pro τησ 

τρυµαλιασ τησ: Οἵ τρυµαλιασ). [εἰσελθεῖν prim.]. εισελθιν 

secund./. 90. αυτον (pro εαυτουσ). 27. -- δε. ειπεν (pro λεγει: 

(8 λεγι). [-ποισ αδυν.].--- τω Ργίπι.---εστι. 28, init.—kat. ἤρξατο 

λεγιν ο πετροσ. ημισν. [ηκολουθησαμεν]. fin. +71 αρα εσται 

nuw. 29. εφη αυτω ο τσ (pro αποκρίθεισ δε οἷσ ειπεν). ουδισν. 

[η πατερα η µητερα].--- η Ύυναικα. --- εµου kat (post αγρουσ addit 

Ο3 ενεκεν εµου και). 30, απολαβη. ---οικιασ κ.τ.λ. usque ad 

διωγµων (habent A C4, legentes µητερα, cui addit C4 και πρα: sed 

και αγρουσ μετα διωγµων omillit A). 31. --οι. 32. οἱ δε (pro 

και tert.). iBV. λεγινν. συμβαινινν. 33. αναβενοµεν ἴσν. [αρχ- 
ιερευσι].--- και τοισ Ύραμματευσι (habet 03, αἱ -σινν). εθνεσιν. 

34. εμπεξουσινν. και εµπτνουσιν (-σουσιν 03) αυτω και µαστιγω- 

σουσιν αυτον. --- αυτον secund. μετα τρισ ἡμερασ. 35. παραπορευ- 
ονται (C4 προσ-). [οι]. +avtw (post λεγοντεσ). 35—37. —o εαν 
αιτήσωµεν usgue ad δοσ ημιν ινα (ὁμοιοτ.: supplet C4, legens 

χιτησοµεν oe... θελεται µε ποιήσω . . at ποιησαι Οὗ vel C4 cor- 

sector). 37. εἰσ σου εκ δεξιων. εἰσ σου εξ ευωνυµων. 38. οἰδαταιν. 

αιτισθεν. δυνασθαιν. η (pro και). βαπτιζοµε (sie v. 39)ν. 39. 
ειπαν.-- μεν. 40. η (pro kat).— µου secund. fin. -- ὕπο του πατροσ 

µου (delet, οἱ rursus restilut.). 41. «καὶ (ante περι). 42. και 

προσκαλεσαµενοσ αυτουσ tt (--ο δε: (8 habet ο ic). βασιλεισ 
(pro µεγαλοι αυτων). 43. ουτωσν. εστιν (pro εσται prim.). αν 
(pro εαν). µεγασ Ύενεσθαι. εστω (pro εσται δεειπζ.). vuwy δια- 

κονοσ. 44. [αν]. εν υμιν ειναι (pro υµων Ύενεσθαι). 45. ηλθενν. 
46. Γερχονται]. Γιεριχω prim.]. teperxw secund. +0 (ante Ὀϊοσ].--ο 

(ante τυφλοσ). - και προσαιτησ (ante εκαθητο). --- προσαιτων. 47. 

[ναζωραιοσ]. vie (pro ο voc). dad (sic v. 48)ν. 
αυτον (pro αυτ. φωνηθηναι). Γ[φωνουσι]. εγειρε. 

49. φωνησατε 

60. αναπηδησασ 

(pro αναστασ). ηλθενν. 51. αυτω ο τσ ειπεν {-- λεγει). σοι θελεισ 
ποιησω. ραββουνι. 52. (και ο pro ο δε C4, sed illud restitutum). 

σεσωκενν. ευθυσ. ανεβλεψενν. αυτω (pro τω ww). 

XI. 1. (ερσολυμα εἰσ βηθφαγη Και εἰσ βηθανιαν. ελεωνν. 
Ταποστελλει]. 2. λεγιν.-- την κατεναντι υµων (habet Ο9). ευθυσ. 

ουδισ ανθρωπων ουπω εκαθισεν (σεν in ras., est aulem p.m.). fin. 

λυσατε αυτον kat pepere. 3. [ποιειτε τουτο]. [οτι]. χριανν. ευθυσ. 
αποστελλει παλιν woe. 4. και απηλθον (— δε). [τον]. [την]. 6. 

Γειπον]. ειπεν (pro ενετειλατο). 7. αγουσιν (pro nyayov: at 

Φερουσιν C4), επιβαλλουσιν. αυτων τα ἵματια αυτω (C4 αυτω τα 
ἴμ. εαυτων). fin. εκαθισαν επ αυτον. 8. Και πολλοι (— δε). [εἰσ 
την οδον prim.]. στιβαδασ κοψαντεσ. αγρων (pro δενδρων).--- και 

εστρωννυον ad fin. vers. 9. --λεγοντεσ. 10. --- εν ονοµατι κυ. 

δαδν. 1]. io (pro εἰσ ργίπι.)ν.--ο to και. oe. τβν. 12.-- επει- 
νασε (A? habet επινασενν). 13. -- µιαν απο (post συκην). τι 

ευρησι. Φυλλα ο yap καιροσ ουκ ην συκων. 14. --ο τσ. εἰσ τον 

αιωνα εκ σου µηδισ. 15. io (pro εἰσ prim.: Ο3 εισ)ν.---ο τσ. 
«τουσ (ante ayopat.). [AA]. κατεστρεψεν Και Tao Καθ. των πωλ. 
τασ περιστ. (κατεστρεψεν post περιστερασ ponit C4, cum Steph.). 

17. εδιδασκενν. Kat ελεγεν (pro λεγων). [αυτοισ]. [οτι]. πασινν. 

[εποι. αυτ.]. 18. οι αρχιερισ και οἱ Ύραμματισ. απολεσωσι». 

.στητε. αφιεταιν. εχεταιν. 
10. εισ 

[αυτον secund.]. mao yap (--οτι).- εξεπλησσοντο. 19. οταν (pra 
ore). Γεξεπορευετο]. 20. παρεπορευετο πρωι και ἴδον (C4 παρα- 

πορευοµενοι mpwi ἴδον). 21. αναμνησθισν. ραββει ειδεν. 22. +0 

(ante io). - ει (ante εχετε). 395. ---Ύαρ.--- οτι. οριν. πιστευη. ο 

λαλει (pro a λεγει). εστε (sic v. 24)ν.-- ο εαν ειπη. 24. — αν. 
προσευχεσθε Και (pro προσευχοµενοι). αιτισθεν. ελαβετε. 25. 

26. Deest versus. 27. ἴσ (Ca Cd 
εισ)ν. Ύραμματισν. 28. ελεγον (pro λεγουσιν). η (pro και 

secund.). εδωκεν την εξουσιαν ταυτην. 29. --- αποκριθεισ. [μασ 

᾿ καγω]. (καγω C* pro και anle ερω: addiderat υμιν, sed ipse de- 

levit). 30. +70 (anle ἵωαννου). ποθεν ην εξ οὐρανου (pro εξ ουρ. 

nv). 38]. προσελογιζοντο (C4 διελογ., sed προσελογ. restituitur). 
[ουν]. 32. αλλα (— εαν). οχλον (pro λαον). παντεσ (C* cum 

Steph.). [οτι].-- οντωσ (habet C4 ante οτι). 33. τω Ww λεγουσιν. 

[ο 1σ].---αποκριθεισ. λεγιν. 

ΧΙΙ. 1. λαλιν (pro λεγειν)ν. ανθρωποσ εφυτευσεν. περιεθηκενν. 
ωκοδομησενν. εξεδετο. απεδηµησενν. 2. απεστιλενν. λαβοι (Ὁ 

cum Steph.). των Καρπων. 3. και (pro οι δε). απεστιλαν καινονν. 
4. απεστιλεν (sic vy. 5. ϐ)ν.--- δουλον (habet (03). -- λιθοβολη- 

σαντεσ. εκεφαλιωσαν και ἡτιμασαν (-- απεστ. ητιμ.). ὅ. ---παλιν. 

απεκτινανν. ἌΣ (a .Πι.2)ν. ουσ (pro τουσ) bis in versu. απο- 

κτεννοντεσ (C2 κτιννυντεσ). 6. ---ουν. ειχεν WY. — αυτου. — και. 

εσχατον προσ αυτουσ. ἤ. εκινοι’. προσ εαυτουσ ειπαν. αποκτι- 
γωµενν. εστεν. 8. απεκτιναν αυτον. [-λον εξω]. 9. Γουν]. 
ll. εστινν. 12. ειπεν. 13. αποστελλουσινν. αγρευσωσυν. 

14. και (pro οι δε). µελιν. βλεπισν. [αλλ]. διδασκισ εξεστινν. 
δουναι κηνσον καισαρι. 15. ἴδων (pro ειδωσ: C4 ἴδωσ). πιραζετεν. 
+ ὧδε (ante ἵνα: improbat 03). fin. ειδω. 16. οἱ δε ειπαν. ΙΤ. 
ο δε (pro Και αποκριθεισ ο). [αυτοισ]. τα καισαροσ αποδοτε. εξ- 

εθαυµαζον. 18. επήρωτων. 19. μωῦσησ. καταλιψη. μὴ adn τεκνα 

(05 τεκνον, sed va restitut.).—avrov secund. 30. € αδελφοι. 
(A habet παρ nuw post ησαν: improbat C). εἰσ (pro πρωτοσ: 

A Ο cum Steph.). ελαβενν. αφηκενν. 21. απεθανενν. µη κατα- 

λιπων (pro και οὐδὲ αυτοσ αφηκε). 22. — ελαβον αυτην. -- και 

secund. αφηκεν (03 -καν)ν. εσχατον. Και η γυνὴ απεθανεν. 325. 

εφη αυτοισ ο io (pro kat αποκρ. 0 1 
—oute Ύαμουσιν (supplet A). Ύαμι- 

26. ανεγνωταιν. μωῦσεωσ. Tov (pro τησ). πωσ (pro 
27. [ο]. 

— 86 secund. — υµεισ ουν. (03 πλανασθαιν). 28. συνζητουντων. 

ἴδων (C4 ἴδωσ). απεκριθη αυτοισ. εστιν εντολη πρωτη παντων. 

---ουν.--- οταν αναστωσι. 34. 

ειπ. αυτ.). πλανασθαιν. 25. 

ὥνται. ---οι. 

wo). [ο quater in versu]. ἰσακ (A ισακ’, 03 ioaak’). 

29. απεκριθη ο to (— δε).--- αὐτω. εστιν (pro πασων των εντολων). 
εστινν. 30. --αυτη πρωτη εντολή. 9]. ἐπί[.--- Και. δευτερα αυτη 

εστιν αγαπησισ {-- οµοια). + δε (post µειζων). fin. εστινν. 32. 
ειπεσ (C4 -πασ). εστιν prim. (-- θεοσ)ν. 33. «σου (post καρ- 

diac). — και εξ ολησ τησ ψυχησ. -- τησ (ante ἴσχνοσ: habet 03). 

+ σου (post πλησιον: improbat C4). σεαυτον. περισσοτερον (pro 

πλειον). εστινν. [των θυσ.]. 34. ειδωνν. — αυτον. --- εἰ (A? Cb 
habent, C8 ante του Ροπί/). βασιλιασν. ουδισή. επωρωτησε αυτον 

(C4 αυτ. επερ.). 35. ελεγενν. Ύραμματισν. δαδ εστιν. 30. --Ύαρ. 

δαδ (sic v. 37)ν. [ειπεν ο ko]. [καθου]. [ὔποποδιον]. 37. ---ουν. 

πωσ (pro ποθεν : Ο3 cum Steph.). [va αυτου] εστιν.--ο. ἤκουσεν. 

38. εν τη διδαχη αυτου ελεγεν {-- αυτοισ). Ύραμματαιωνν. περι- 

πατινν. 39. διπνοισν. 40. [κατεσθι.]. ληµψονται. 41]. ---οισ. 
[κατεναντί]. θεωρει (03 εθεωρ.). - τον (anle χαλκον). εξεβαλλον 
(pro εβαλλον: (8 cum Steph.). 42. +-yuvn (ante χηρα). [εβαλε]. 
[εστι]. 43. ειπεν (pro λεγει). πλεον. εβαλλεν (C4 εβαλεν: pro 

βεβληκε). βαλλοντων. 

XIII. 1. [εἰσ των]. ‘ διδασκαλε᾽ διδασκαλε(' ᾽Α Ὁ improbantes). 
9. ---αποκριθεισ. βλεπισν. + ωδε (ante λιθοσ). επι λιθον. ου κατα 
λυθησετε (--μη secund.: 08 μπι Steph). 3. επηρωταν. + ο(απίε 

πετροσ). (ἴωανησ A, sed vv postea restilut.). 4. ειπον. σηµιονν. 
µελλη ταυτα συντελισθαι παντα. 5. ηρξατο λεγιν αυτοισ {--- απο- 

κριθεισ). 6. --- Ύαρ. ἤ. [ακουσητε]. + ορατε (ante µη: impro- 

balum sed rursus restitulum). (θροεισθαιν 03). — yap (habet 09). 
8. εγερθησετε (083 -ται)ν. επ εθνοσ.--- βασιλεια επι (habet C4, at 

ελιαν). --- και secund. σισµοιν.-- κατα τοπουσ τιϑητι6 ad και τα- 

ραχαι (ΟΡ supplet κατα τοπουσ εσονται Aor tantum). αρχη. 

10 [Mak ix. 49—viii. 8.1 



COLLATION OF CODEX SINAITICUS. 

9, — εαυτουσ (habet Cb). παραδωσοῦσων. [γαρ]. (σταθησεσθαιν 
Ca), 10. προσ τον λαον δει primd, πρωτον δει sine λαον s.m. (CP 
&c.), forsan eliam p.m. 11. καὶ οταν αγωσιν {-- δε). προμεριμνα- 
ταιν.-- unde µελετατε. [εαν]. λαλιτεν. Όμισν. 12. και παραδωσει 

(--δε). Ύονισν. 19. υποµινασν. 14. — το ρηθεν υπο δανιηλ του 
προφητου. εστηκοτα. div. 15. Γο δε].--εισ την οικιαν. εισελθατω. 

ἴαραι τι]. 16. -- ὠγ.---εισ τα. 18. -- ἡ φυγὴ υµων (habet 09). 

Ἰχιμωνοσν. 19. Ύεγονενν. ην (pro no). 20. εκολοβωσεν κα. 
εκολοβωσεν secund.. 21. ειδε (pro ἴδου) bis in versu.— η. 
πιστευετε. 22. δε (pro yap). [ψευδοχριστοι και]. ψευδοπροφητεν. 

δωσουσιν σηµιαν.--- καὶ ullim. 23. [ἴδου]. 24. αλλα. δωσιν. 28. 
εσονται εκ του ουρανου πιπτοντεσ. 26. [πολλησ και δοζησ]. 

27. αποστελλι. [αυτου bis in vers.]. 28. ηδη ο κλαδοσ αυτησ. 

[γινωσκετε]. 29. ουτωσν. Όμισν. ἴδητε ταυτα. 30. µεχρι (-- ου). 

ταυτα παντα. 31. Γπαρελευσονται μγῖηι.1. fin. παρελευσονται 

(pro παρελθωσι). 32. [και τησ ωρασ].-- οι secund, 33. αγρυπ- 
νιτεν. [και προσευχεσθε]. οἰδαταιν. 34. αφισν.-- και secund. ev- 
ετιλατον. 35. Ύρηγοριτε (non v. 37)ν. +7 (ante oe). µεσο- 
νυκτιον, 36. εξεφνησν. 37. ο (pro a). πασινν. 

XIV. 1. αζυμα (a prius p.m., sed in rasurd scriplum)V. αρχ- 
ἱερισν. Ύραμματισν. αποκτίνωσι (sic)’. 2. yap (pro δε). εσται 
θορυβοσ. 3. -- τη (habet 03). ηλθενν.--- και secund. τον (pro το, 
at την Ο3).--- κατα. 4. αυτουσ (pro εαυτουσ: C4 cum Steph.). 

—kat λεγοντεσ. απωλιαν. 5. το μυρὸν (pro τουτο). δηναριων 

τριακοσιων. δοθηνεν. [τοισ πτ.]. ενεβριµουντο. 6. +-yap (post 

Καλον). Ἡργασατο ev enor (C4 ειργ.). 7. δννασθαιν.--- αυτουσ (αἱ 

αυτοισ παντοτε C4). 8. εσχεν.--- αυτη. εποιησενν. προελαβενν. 

το σωµα µου. 9. τ δὲ (post αμην). εαν (pro αν). --- τουτο. 10. 

—o prim. et secund. ισκαριωθ (C4 ο ἴσκαριωθ' ο). απηλθενν. αρχ- 
(ερισν. αυτον παραδω. 1]. απηγγιλαντο (επηγγ. C4 et jam ante 

οι 7). εζητιν. αυτον ευκαιρωσ [παραδω]. 12. θελισν. 13. 

αυτουσ (pro αυτου: " p.m.)V¥. ὕπαγεταιν. απαντησιν. 14. [εαν]. 
εστινν. - μου (post καταλυµα). 

(pro εκει). ετοιµασαταιν. 10. -- αυτου καὶ ηλθον (και ηλθον 

habet C4). 17. γενομενουσ (03 -νησ)ν. 18. ο to ειπεν. 19. --οι 
δε. λυπισθαιν. λεγινν. κατα (pro καθ).--- Και αλλοσ µη τι εγω 
(όμοιοτ. 2). 20. ---αποκριθεισ.--- εκ. [εμου εἰσ]. 21. init. - οτι. 

ὕπαγιν. εκινων, [nv]. 22. [ο to αρτον: αἱ ο to delet A vel 
Sorsan p.m., restituit C 2]. εκλασεν ευλογησασ. ειπενν. — φαγετε. 
εστιν (sic v. 94)ν. 23. -- το. 24. -- τὸ secund.—kawno. εκ- 
Χυννομενον υπερ πολλων. 25. --Ἤοὐκετι. γενηματοσ. 27. σκαν- 

δαλισθησεσθαιν. --- εν εµοι εν TH νυκτι ταυτη. τα προβατα δια- 

σκορπισθησονται. 29. ει και. 30. [οτι σηµερον]. ταυτη τη νυκτι 

(— εν). --- η δισ (cf. vv. 08. 72). µε απαρνησει. 9]. εκπερισσωσ 

ελαλει {-- ελεγε μαλλον). µε η (Sen µε Ῥτο'µε η C8). συναπο- 
θανινν. απαρνησωµε. οµοιωσ (pro ὠσαυτωσ: C4 cum Steph.). 

32. [ου το]. Ύεθσημανει. 33. — τον (anle πετρον: habet C4). 

— τον secund. pet αυτου. αδηµονινν. 34. µιατεν. 35. [προ- 

ελθων]. emimrev.— ινα.--- εστι (C4 εστινν). παρελθιν. 36. παρ- 
ενεγκαιν. τουτο απ εµου. 37. καθευδισν. 38. προσευχεσθαιν. 

ελθηται (Ο3 εισελθ.). πιρασµονν. 40. παλιν ελθων (pro υπο- 
στρεψασ).--παλιν in loco suo. αυτων ot οφθαλμοι. καταβεβαρηµενοι 

(63 καταβαρυνοµενοι). Ἠδισανν. αποκριθωσιν αυτω. 4]. [το λοι- 

mov]. χιρασν. 43. ηγγισεν. 43, ευθυσ. παραγεινεται ἴουδασ εἰσ. 

— ὧν. ---πολυσ.--- των ultim. (habel A). 44. [παραδιδουσ]. συν- 

σηµονν. εστινν. απαγετε. 45. ευθυσ. - και (ante προσελθων: 

improbat 08). ραββει semel, deest semel. 46. επεβαλαν.-- επ 

αυτον. Tax χιρασ αυτων (αυτω pro αυτων C4), 47. --τισ. και 

επεσεν (pro επαισε: και improbal C4). αφιλενν. ὠταριον. 48. 
εζηλθαται. συλλαβινν. 49. εκρατησαταιν. 50. εφυγον παντεσ. 

51. νεανισκοσ τισ (— εἰσ). συνηκολουθει.-- οἱ νεανισκοι. 52. 

15. αναγαιον. [ετοιμον]. κακει 

-- απ αυτων. δ3. -- αυτω. αρχιερισν. [και οι πρ. και οἱ γρ.]. 
54. συνκαθηµενοσ. [το]. 55. Γευρισκον]. 56. (03 εισαι, sed res- 
titutum ἴσαι). ουκ’ (sie γ. 01)ν. 58. ειπεν (pro μεισ ηκουσαµεν 

αυτου λεγοντοσ). Θ0. -- το. επηρωτησενν. 6]. + τσ (ante εσι- 

wma). ουκ απεκρινατο οὐδὲν (pro οὐδὲν απεκρινατο). θυ (pro 

ευλογητου: C4 C> cum Steph.). 62. εκ δεξιων καθηµενον. θ4. 
init. +ide νυν. [τησ βλ.]. ενοχον εἶναι. 65. αυτου το προσωπο». 
ελαβον (pro εβαλλον). 66. κατω εν τη αυλη. παιδισκη (pro των 

παιδισκων). G7. μετα του τυ ησθα του ναζαρηνου. 68. ουτε (pro 

ουκ). ουτε (pro ουδε). συ τι.---και αλεκτωρ εφωνησε. 69. ηρξατο 

παλιν. παρεστωσιν. 70. -- και prim. (habet 03). µεικρονν. Ύαλει- 

λαιοσν. --- Και η λαλια σου οµοιαζει. 7]. [ομνυειγ]. --- τουτον ov 

λεγετε. 72. - ευθυσ (post και prim.).— εκ δευτερου: εφωνησενν. 

το ρημα wo (pro του ρηματοσ ου).--- δισ. τρισ µε απαρνηση. fin. 

εκλαυσεν (C4 εκλεενν). 

XV. 1. ευθυσ.--- επι το. έτοιµασαντεσ (pro ποιησαντεσ). - τῶν 

(ante Ύραμματεων).--- τω. πειλατω. 2. πειλατοσ (sic vy. 4. 9. 

12. 14. 15. 44). αυτω λεγει (pro ειπεν αυτω). 3. [nihil ad- 

ditum]. 4. [επηρωτησεν].-- λεγων (habet 03). fin. κατηγορουσιν. 

5. πειλατον (sic Υ. 43). 6. ον παρητουντο (pro ονπερ ητουντο: 

C4 cum Steph.). 7. στασιαστων. στασιν. + τινα (ante πεποιη- 

κεισαν). 8. αναβασ (pro αναβοησασ: C? cum Steph.).—ae. 10, 

εγνωκει (pro εγινωσκε: C4 cum Steph.). Γπαραδεδ.]. 12. παλιν 
αποκριθεισ. ελεγεν (pro ειπεν).---θελετε. [ον λεγετε]. -- τον (ante 

βασιλεα). 13. [cum Steph.]. 14. — αυτοισ (habet 03). Γκακον 
εποιησεν]. περισσωσ. [εκραξαν]. - λεγοντεσ (ante σταυρωσον 

plené). 15. ποιησαι το ἵκανον τω οχλω. παρεδωκενν. [φῴραγελ- 

17. ενδιδνσκουσινν. 

20. τα ἴδια ἵματια 
λωσασ]. στρθην. 16. εστιν. συνκαλουσιν. 
18. -- και λέγειν (ante χαιρε). [βασιλεν]. 
αυτου. Γεξαγουσιν]. [σταυρωσωσιν]. fin.—avtov. 21. εγγαρευουσιν 

(C4 αγγαρ.). [eaetera cum Steph.]. 22. τον Ύολγοθαν. --- τοπον 
(habet 03). οπερ (pro ο). εστιν (sic ν. 42)ν. 35. ---πιειν. οσ δε 
(pro ο δε). ελαβενν. 34. [σταυρωσαντεσ αυτον]. διαµεριζονται. 

έαυτου (" p.m, notalum). 27. σταυρουσινν. 38. Deest versus. 
29. κεινουντεσν. [ουα: punctis notat 033 rursus deletis]. Γεν τρ. 

nu. οικοδ.]. 30. καταβασ (pro και καταβα). 3]. --δε. 32. 

--του prim. ἴσραηλ Ῥϊοπὸν. [πιστευσωμεν και]. + σὺν (ante αυτω). 

33. και Ύενομενησ (— δε). ενατησ. 34. τη ενατη wpa.— λεγων. 

[ελωϊ ελωϊ]. λεμα σαβακτανει (C4 σαβαχθανει). εστινν. πο .. 

µε (y p.m., postea instauratum). 35. παρεστωτων. 

36. τισ (pro εἰσ). [και].-- τε. apes. Ἠλειασ. 37. εξεπνευσενν. 

38. [απο]. 39. ουτωσ (-- κραξασ). ουτοσ ο αγθρωποσ. θυ ην. 

40. — nv. η ἴακωβου (---του). (03 Λαδεί ἵωσητοσ pro ἵωση). Al. 
—kat prim. Ύαλειλαιαν. 43. οΨειασν. [προσαββατον]. 43. ελθων 
(pro ηλθεν). αρειµαθαιασ (-θιασ 03 3, sed -θαιασ restilutum).— or 
(habet 03). εισηλθενν. τον (ante πειλατον). 4. εθαυµαζεν. 

τεθνηκενν. [παλαι]. απεθανενν. 45. πτωµα (pro σωμα). 46. 

-- και secund, ενειλησενν. εθηκεν. µνηµατι (pro μνημειω). προσ- 

εκυλισενν. -- µεγαν (post λιθον). 47. --- και µαρια won usgue ad 
η µαγδαληνη Xvi. 1 (ὁμοιοτ.: supplet Ca, legens η ἵωσητοσ pro 

μωση .. «τεθιται ... η µαρια η μαγδαληνη). 

XVI. 1. -- του (ante ἴακωβου: habet 03). αλιψωσινν. 3. τη 
µια των (pro τησ µιασ). µνηµα (03 µνηµιονν). ανατιλαντοσν. 

3. [εκ]. 4. ---οτι. ανακεκυλισµενον τον λιθον. 5. [εισελθουσαι]. 

Γειδον]. 6. --τον ναζαρηνον (ὁμοιοτ.: supplet A). 7. αλλα. Ύα- 
λειλαια». 8. -- ταχυ. exer. yap (pro δε). [οὐδὲν]. Ύαρν. 

Post yap’ v. 8 in quartd secundae columnae lined folii xxix ex- 

plicit Evangelium Marci, cum nullo omissionis vv. 9—20 vestigio. 

ide ηλειαν. 

Subser. ευαγγελιον κατα µαρκον. 

Ad caput tertiae columnae folii xxix legitur κατα λουκαν. 

Cap. I. 1. επεχειλ primd, at p pro A p.m. ut videturv. 3. 
{edote]. ακρειβωσν. 4. επιγνοισ (C4 cum Steph.). ασφαλιανν. 
5. —Tov. γυνὴ αὐτὼ (pro η γυνὴ αυτου). 6. εναντιον. δικαιω- 

µασινψ. ἤ. καθ οτι (sic). ην η ελεισαβετ. 8. εναντιον. 9. [ελαχε: 

Ca -χενν]. 10. ην του Aaov. 18. ειπεν (sic ν. 18)ν. ελεισαβετ 

(sie vv. 24. 36. 40. 41 bis, non ν. ὄ)ν. σου (pro σοι) ρμγἱπιδ, at σοι 
p.m. ut videlur, Ἰωανην. 14. Ύενεσει. 15. --του. 17. ηλεια * 

(pro ηλιου). 21. αυτον ev τω vow]. «δυνατο. 22. διεµενενν. 

11 (Mark xiii. 9—xvi. 8. Luxe i. 1—22.] 3C 



COLLATION OF CODEX SINAITICUS. 

23. λιτουργιασν. 25. ούτωσν.-- ο. [ereidev].— το. 26. απο (pro 
um). ιουδαιασ' (C4 γαλιλαιασ cum Steph.). Γναζαρετ]. 27. εµνη- 

στευµενην (C4 µεμν., sed µ prius rursus erasum). + καὶ πατριασ 

(ante δαδ). 28. προσ αυτην ο αγγελοσ εἰπεν.--- ευλογηµενη συ εν 
γυναιξιν. 39. --ιδουσα. επι τω λογω διεταραχθη {-- αυτου). 30. 

[αυτη]. μαριαμ᾽ (sic v. 40)ν. 31. συλλημψη. 32. δαδν. 34. 
ειπεν (sic vv. 38. 4θ)ν. 35. Γγεννωμενον αγιον]. 36. συγγενισ. 

συνειληφεν. γήρει. 37. του θυ (τω ὕω C4 cum Steph.). 39. 
[μαριαμ]. επορευετο. ορινηνν. 4]. τον ασπασμον τησ µαριασ η 

ελεισαβετ’. +ev αγαλλιασει (post εσκιρτησεν: improbat C4). 

42. ανεβοησεν (pro ανεφωνησε). [φωνη]. γυναιξινν. 43. fin. ene 
(C8 με). 44. [ev αγαλλ. το βρ.]. 47. ηγαλλιασενν. 48. ταπι- 

Ἰωσιψ. µακαριουσιν. 49. εποιησενν. µεγαλα (03 -λια, sed ι 
rursus erasum). ελεοσ (pro ονοµα: C4 cum Steph.). 50. γενεαν 

kat Ύενεαν (pro Ύενεασ Ύενεων). 5]. εποιησενν. (διανοιασ (ἃ, 

sed o ipse delevisse videtur). 52. καθειλενν. ὕψωσενν. 53. εξ- 
απεστειλενν. 55. ελαλησενν. 56. εµεινενν. wo (pro ωσει). 
58. συγγενισν. εµεγαλυνενν. 59. τη ημερα τη ογδοη. περιτεµινν. 
60. Γιωαννησ: sic v.63). Gl. ειπαν. ουδισν. εκ τησ συγγενιασ. 
62. καλισθεν. fin. αυτο. 03. εγραψενν. εστινν. [το]. θ4. ελαλιν. 
[eaetera cum Steph.]. 65. εγενετο δε (---και: C4 cum Steph.). 
ορινην. δια (pro διελαλειτο παντα: A cum Steph.). 66. -- γαρ 
(ante χιρ.ν). 67. επροφητευσεν (C4 προεφητευσενν). 68. εποι- 

ησενν. 69. ηγειρενν. εν (sic ῥ.πι.)ν.--τω. δαδν.-- του. 70. 

ελαλησενν.--- των secund. αυτου προφητων. 73. ὠμοσενν. 74. 

δουνε (C4 -ναι)ν. χιροσ (non ν. Τ])ν.---των.--- ημων. 75. [πασασ 

τασ Ἠµερασ]. -- τησ ζωησ. 76. τ δε (post συ). ενωπιον (pro προ 
προσωπου). 77. αφεσιν. Ἰ8. επισκεψεται (C4 cum Steph.). 79. 
σκοτιν. ιρῃνησν. 80. ηυξανενν. εκρατεουτο (non ii. 40)ν. 

Il. 1. εκιναισ εξηλθενν. αγουστου. απογραφεσθεν. 2. αυτην 

ἀπογραφὴν (punctis notavit " " p.m. vel polius A: αυτη η απο- 

γραφὴ C4). εγενετο πρωτη (C4 cum Steph.). [κυρηνιου]. 3. 
--παντεσ (habet (3). εκαστοσ απογραφεσθε (C4 cum Steph.). 
εαυτων (pro Ιδιαν: (8 eavtov). 4. ναζαρεθ. -- τὴν (ante πολιν: 

improbat 03). δαδ bis in versu (sicv.11). 5. απογραφεσθαι (C4 απο- 
Ὑραψασσθαιν). εμνηστευμενη (C4 µεμν., sed μ prius rursus erasum) 

ef. 1. 27.— Ύυναικι. ενκυω. 6. τεκινν. 7. ετεκενν. επν φατνη 

(--τη: επι primd, αἱ εν etiam p.m.) οἵ, ν. 19. 8. ποιµαινεσν. 

[τη αυτη]. 9. ---ίδου. (θυ pro κυ secund. 08). επελαμψεν αυτοισ 
(pro περιελαμψεν αυτουσ: (8 cum Steph.). 10. φοβισθεν. εστιν 

(pro εσται: (8 cum Steph.). 11. εστιν. πολιν. 19. ἡμιν 

(C4 υμιν)ν. σηµιονν. ευρησεταιν. εσσπαργανωµενον επν φατνη 

(-- κειµενον: at και κείμενον A ante επν, de quo οἵ. ν. 7). 13. 

εξεῴνησν. [ουρανιου]. 14. Ίρηνην. ευδοκιασ (σ notat. et eras.). 
15. --και οἱ ανθρωποι οι (A addit οι post αγγελοι). ποιµαινεσν. 
ελαλουν (pro ειπον). --λεγοντεσ (post αλληλουσ). 16. [ηλθογ]. 
(aveupav A, ευραν C4, forsan alii). 17. εγνωρισαν. 19. µαρια 

(C4 µαριαμ). συνετηριν. συνβαλλουσα. fin. εαυτησ (€ p.m. vel A). 
20. ὕπεστρεψαν. ποιµαινεσν. ἴδονν. 91. περιτεµινν. αυτον (pro 

το παιδιον). [και εκλ.]. λεχθεν (κληθεν C4 cum Steph.). συλ- 
λημφθηναι. αυτην (pro αυτον anle εν τη. κ: αυτον A? 08). 22. 

(επληρωθ. Ca, sed C cum p.m. εἰ Steph.). Γαυτων]. µωνσεωσ. 

παραστησεται (03 -στησαι)ν. 93. Γεν νοµω]. διανοιγων (C4 -γον). 

94. {τῶ (ante vouw). νοσσουσ. 25. ανθρωποσ ην. -Καυτου (post 

ovoua: improbat (8). ευσεβησ (pro ευλαβησ: C4 cum Steph.). 

ην αγιον. 26. ἴδινν. εωσ αν (pro πριν η: C4 πριν η αν). 27. ---ἰν 

(habet 03). 28, Ὁ δε (ante εδεξατο: improbat Α).--- αυτου. ευλο- 
Ύησενν. ειπεν (sic vv. 34. 48. 49)ν. 29. απολλυεισ (A prius im- 
probat C). 33. ο πατὴρ αυτου (pro ιωσηφ). (αυτου post µητηρ 

improbat A). 34. πηὔλογησεν. --- εἰσ (ante σηµιονν: habet Ca). 

35. [δε]. fin. -- πονηροι (improbal 03). 36. (και αυτη CA, sed και 

rursus deletum). +xnp (ante ζησασα: nempe χηρευσασα primd 

ut videtur: correxit (ησασα A vel p.m.). peta ανδροσ ern © 
37. ews (pro wo: ε erasum). εβδοµηκοντατεσσ. (C4 ογδοηκον- 

τατεσσ.). εκ (proamo: ex deletum et rursus restilulum). νηστιασ 
p.m. (-ἰαισ A2?C). δεησιν p.m., ut videtur (δεησεσινν A). 38. 

---αντη prim. ανθωμολογιτον. Ow (pro kw). πασινν.--- εν (ante 

MAH). 39. ετελεσεν (C4 -σαν). παντα.--- τα. επεστρεψεν (( ἃ cum 
Steph. υπεστρεψαν).--- την prim. et secund. (habet 08). πολιν 

εαυτων ναζαρετ’. 40. nitavevV.— πνευματι. (σ in σοφιασ erasum), 
41. Ύονισν. εθοσ (pro ετοσ: Α cum Steph.). ἴσ (pro εἰσ: Ca 

cum Steph.)V. ἵηλμν. 49. οτων primd (ε correct.). « και (pod 

iB: improbal C8), αναβαινοντων.--- εισ ἱεροσολυμα. 48. τελιω. 

σαντωνν.--- τσ (habet 03). Γιερουσαλημ plené: εἶον. 45] ν. εγνωσαί 
οι your (pro εγνω ιωσηφ και η µητηρ). 44. ειναι εν τη συνοδια 
συγγενεσινν. --- και εν τοισ Ύνωστοισ (habet C4, εν omisso). 4. 
-- αυτον prim. io (Ὁ εισ)ν. (αναζητουντεσ Ὁ). 40. μετα. επ- 
Ίρωτωντα (ε pro C et jam απίοα)ν. 47. συνεσιν. 48. ειπεν 
προσ αυτον η µητηρ αυτου. (πτουμεν (08 ε(ητ.). 49. (πτειτε 

(65 ε(ητ.). div. ewe (C4 -ναι)ν. 51. Γναζαρετ hic]. διετηριν. 
[παντα τα ρημ.]--- ταυτα (habet 03). (- συμβαλλουσα C4 ante εν 

τη καρδια). fin. (εαυτησ C4 pro αυτησ). 52. +0 (ante io: im- 

probat C4). προεκοπτεν εν τη copia και ἡλικια. θυ Και αγθρωποισ 

(--παρα: 08 cum Steph.). 

ΤΠ. 1. ετιν. (δεργίπι.: puncta imposita sed rursus erasa). [πι- 
λατου hic: cf. Marc. xv.].— τησ ιουδαιασ (habet C4). τετρααρ- 

χουντοσ (C4 τετραρχ.) ter in versu.— καὶ ante τετραχωνιτιδοσ (08 
kat τραχων.). Ab ἵτουραιασ usque ad λυσανιου rescripta in rasurd 

per A. 2. em αρχιερεωσ. [καιαφα]. [iwavynv].— του. 3. [την]. 
4. -- λεγοντοσ. ευθιασ ποιειταιν. 5. ταπινωθησετεν. εστεν. ευ- 

θιανν. τροχιαι (08 τραχιαιν). λιασν. J. ελεγον (08 ελεγεν). 
[vw]. ὕπεδιξενν. 9. Γκαλον]. 10. ποιησωµεν (sic vv. 12. 14). 
11. ελεγεν (pro λεγει). 19. Γειπον]. 13. — ειπεν προσ αυτουσ 
(habet C4). 14. τι ποιησωµεν και ἡμισ. [ειπενν προσ αυτουσ]. 
µηδενα (pro unde: Ο8 cum Steph.). αρκισθαιν. 15. (εαυτων A). 
[vv]. 16. λεγων πασιν (mac. λεγ. C4) ο Ἰωαννησ. [ῦμασ ερχεται]. 
ἵµιν.-- αυτοσ (habent A 002). 17. διακαθαρε {-- και: και δια- 
καθαριει A). συναγαγειν (A συναξαι: C cum Steph.). (αυτου tert., 
Ῥωποία imposita sed rursus erasa). κατασβεσι (A κατακαυσιν). 
18. ευηγγελιζε (A cum Steph.). 19. τετρααρχησ (C4 τετραρχησ), 
ef. v. 1. — Φιλίππου. --- και (habet (03). παντων των πονηρων 

wy εποιησεν (των punclis notatum rursus delelis: wv εποι. 

πον. Ὁ). 20. προσεθηκενν. [και prim.]. πασινν.--- και secund, 
(habet 03). κατεκλισενν. [νν].-- τη. 21. παντα. ανεωχθηνεν. 
22. εἰδιν. wo (pro ωσει). --λεγουσαν. ευδοκησα. 23. --ο. αρχο- 

µενοσ ὡσει ετων A. ων viog wo ενοµιζετο ιωσηφ’. NAc. 34. µαθθαθ 

(scriplum est µαθεαθ primd: ambigué Tischendorf. “«θ medium ex 
e’’). Άευει,. µελχει. ἰανναι, 25. ματταθιου: sic v. 26]. εσλει. 

26. σεµεειν. Ἰωσηχ. iwda. 27. ἵωναν (ιωαναν AC). νηρε. 28. 

µελχει. adder. Κωσα (κωσαμ Ο3). ελμαδαμ. 29. ἴησου (pro won). 
ελιαζερ {ελιαιζερ 08). ἴωριμ. µαθθααθ (µαθθαθ (8). λευει. 30. 

ἵωναμ. 31. µεννα. ναθαµ (ναθαν Ο3 et forsan anterior). δαδν. 32. 

Ἰωβηλ. (iwBnd C4: -ηλ Cod. D, forsan etiam Cod. B). βαλλσ 

(A secund. p.m. notatum: C4 βοοσ). cara (pro σαλµων: C8 cum 
Steph.). 33. adau (pro αµιναδαβ: Ο cum Steph.). αδμιν τον 
αρνει (pro αραμ). [εσρωμ]. 34. ἴσακ (ἴσαακ C4). (θαρρα 093). 
35. σερουχ. [φαλεκ]. 36. καιναμ (καϊναμ C4): sic v. 37. 37. 

taper. μελελεηλ (µαλελεηλ CA). καιναμ (καϊ- 08). 

IV. 1. πληρησ πνσ αγιου. --υπεστρεψεν (habet A). ηγετο το εν 

τω πν.ν. εν τη ερηµω. 2. ηµερασ μ. ουδεν ‘ovder’ (' ’ Α)ν. συν- 

τελεσθισωνν. --υστερον. επινασενν. 8. ειπεν δε(--και). ι(2γο ει: 

C4 cum Steph.)V¥. 4. αποκριθη (απεκρ. C4, forsan εἰίαπι anterior). 

προσ αυτον ο ἴσ.--λεγων. --αλλ επι ad fin. vers. 5. --ο διαβολοσ. 

--εισ οροσ υψηλον (habet A). εδιξενν. βασιλιασν. 6. πασαν. 
Γεαν]. δωσω (pro διδωμι: 03 cum Steph.). 7. Ὁ μοι (post προσ- 
κυνησησ: improbat C4). εµου (pro µου: C4 cum Steph.). εστεν. 

Jin. naga. 8. ο 16 ειπεν αντω. --υπαγε οπισω µου σατανα. --Ύαρ. 

Kv τον By σου προσκυνησεισ. 9. ηγαγεν δε {--και).---αυτον secund. 

10. — yap (habent A? C4). εντελιταιν. 1]. αρουσιν. 
12. (οτι: puncta ab A imposita, rursus erasa). εκπιρασεισν. 13. 
πιρασµονν. 14, δυναμι (sic v. ὀθ)ν. εξηλθενν. χωρασ (pro περι- 

χωρου). 10. --την prim. ναζαρα. ανατεθραµµενοσ. εισηλθενν. 

17. του προφητου noaiov. [αναπτυξασ]. ευρενν.-- τον. 18. ει- 

νεκεν. εχρισενν. ευαγγελισασθαι. απεσταλκενν.--ιασασθαι τουσ 
συντετριµµενουσ την καρδιαν. αποστιλαιν. αφεσιν. 20. εκα- 
θισενν. οι οφθαλμοι εν τη συναγωγὴ ησαν. 2]. λεγινν. 22. ουχι 

vo εστιν ἵωσηφ ουτοσ {---ο). 23. ειπεν (sie vy. 34. 49)ν. εισ την 
καφαρναουµ. 24, ουδισ (sic ν. 37)ν. fin. εαυτου. 25. αληθιασν. 

--ᾱυ- 

12 [LUKE i. 23—iy. 25.] 
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4 οτι (ante πολλαι). εκλισθην. Lert ετη τρια]. 26. ηλειασ. [σα- 

ρεπτα τησ] σιδωνιασ. 27. εν τω mA ert ελισαιου του προφητου, 

Γεκαθαρισθη]. ναιµαν. 399. -- αυτον prim. (habet Ο03).-- τησ 86- 

cund. ὠκοδομητο αυτων. ωστε (pro εἰσ το). 31. καφαρναουμ. 
σαββασιν. $3. ανεκραξενν. 34. --λεγων. 35. απ (pro εξ). 

[το secund.]. 36. πνασινν. (Pro εξερχονται p.m. et Steph., A in 
litura scripsit υπακουουσιν avtw: C4 cum Steph.) 38. απο (pro 

εκ). +7ov (ante σιµωνοσ prim.). —n. 39. επετιµησενή. +0 πυρετοσ 

(ante παραχρηµα δε). διηκονιν. 40. επιθειστασ χιρασ. [-πευσεν]. 

4]. εξηρχοντο.---απο. Κραζοντων (C4 -ντα). --οχσ. λαλιν. ηδισανή. 

42. ---τοπον (habet A). επε(ητουν. 43. [με δει]. το εὐαγγελιον 
(pro την βασιλειαν: A cum Steph.). επι (pro εἰσ). απεσταλην. 

44. fin. εἰσ τασ συναγωγασ τησ ἴουδαιασ (non γαλιλ.). 

V. 1. συναχθηναι τον οχλον (pro τον οχλον επικεισθαι αυτω: C4 
cum Steph.). καὶ (pro του ρτίπε.).---λιμνην (habet 03). γεννησαρετ)ν. 
2. ειδενν.--δυο (habet C4). [πλοια]. αλεεισ (C4 αλειεισ). αυτων 

αποβαντεσ (--απ: απ αυτων αποβ. 03). επλυναν. 3. -- του. ερω- 
τησεν. επαναγαγινν. καθισασ δε (—Kat). εν τω πλοιω εδιδασκεν 

τουσ οχλουσ. 4. ειπενν. ὅ. ειπεν σιµων (—o et αντω: σιµ. ειπ. 

08). --τησ. τα δικτυα. 6. συνεκλισανν. πληθοσ ἴχθυων. διερ- 

ρήσσετο. τα δικτυα. 7. κατενευσεν (C4 -σαν).---τοισ secund. τουσ 
sie (pro του: A Ceum Steph.). συνλαμβανεσθε (συνλαβεσθε AC). 
Όλθαν. αμϕοτεροι primo, ut videtur: -pa correclio. 8. προσ- 

επεσεν. Ύονασιν τὺ {--του). ---κυριε (habet C2). 9. αυτουσ (pro 
αυτον: 03 cum Steph.). [η]. 10. ἵακωβοσ Και ἵωαννησ οι υιοι. 

ειπενν. [ο τσ]. 12. ἴδων δε (--- και). 

τασ χειρασ primd, ut videlur, την χειρα A? λεγων (pro εἴπων: 

A p.m. vel Α)ν. ἃ η λεπρα (" γ.πι.)ν. 14. παρηγγιλενν. ειπινν. 
-- δειξον σεαυτον τω reper και (supplet A, legens διξονν et ιεριν). 

προσενεγκαι. προσεταξενν. μωῦσησ. 15. -- περι (habet Α).--υπ 

αυτου. ασθενιωνν. 17. [-μενοι φαρ.].--οι (habet A). [εληλυ- 
θοτεσ]. fin. αυτον (pro αυτουσ). 18, ανθρωπον επι Κκλινησ βε- 

βληβλημενον sic (pro em KA. ανθ.). 19. -- δια, 20. -- αυτω. 

αφεωντε (non vy. 29).--σοι. σου at αµαρτιαι. 9]. διαλογιζεσθεν. 

γραμματισν. [αφ. αµαρτ.]. 22. Γαποκριθεισ]. ειπενν. Tato καρδιεσ 

(C4 -ιαισ)ν. 23. --σοι. σου αι αµαρτιαι. εγειρε. περιπατιν. 24. 
Γεξ. ex. ο υιοσ του ανθρωπου]. [αφιεναι]. ειπεν (sic vv. 31. 94)ν. 
παραλυτικω, εγειρε. αρον (pro αρασ). - Και (ante πορενου). 25. 

αυτου (pro αυτων). o(prow). 26. εκστασεισν. [ειδομεν]. 27. 
εζηλθενν. [εθεασατο]. Acvew. λεγει (pro ειπεν). ακολουθιν. 

28. απαντασ (σ erasum). Γηκολουθησεν]. 329. εποιησενν. λευεισ 

(-- ο). -- αυτω. Tw οικω. πολυσ τελωνων. -- Kat αλλων (habet 03). 
90. οι φαρισαιοι Και οἱ Ύραμματεισ (-- αυτων). ἐτων (ante τε- 

λωνων). [και αµαρ.]. εσθιεταιν. 31. χριανν. [αλλ]. 32. ασεβεισ 
(pro αµαρτωλουσ: A cum Steph.). 33. Γειπον]. (διατι punctis 
notatum rursus erasis). [vv]. νηστευουσινν. εσθιουσινν. 34. 

11. παντα. 19. εκτινασν. 

+0 (ante ειπενν). δυνανται οι ὕϊοι (C4 δυνασθαι τουσ viouc). 

εστινν. --ποιησαι (habet (03). fin. (C4 νηστευσαι). 35. -- και 
(ante οταν). - και (ante τοτε). 36. ελεγενν. — δε και (habet 03). 
εν εκ. T. Ni. cum ν. 30 junclis. προσ αυτουσ παραβολὴν (C4 cum 
Bteph.). ουδισ (sic v. 39, non ν. 37)¥. + απο (ante ἵματιου). 

+ σχισασ (απίεεπιβαλλει).-- καὶ (post unye: habet C4). σχισει (pro 

σχιζει). συµφωνησει το επιβληµα. 37. [ρηξει]. ο οινοσ ( — νεοσ). 

38, βαλλουσιν (pro βλητεον: A cum Steph.).— Και αµφοτεροι 

συντηρουνται. 39. init. (και improbat 03). --- ευθεωσ. χρηστοσ. 

VI. 1. ---δευτεροπρωτω cum Cod. Ἑ.--των (habet 03).--- τουσ. 
[σταχ. και ησθ.]. χερσιν [nihil additum]. 2. 

ειταιν. ουχ εξεστιν ποιειν τοισ σαββασιν (—ev: (8 ουκ). 3. 0 ic 

---αυτοισ. ποι- 

προσ αυτουσ ειπεν. εποιησεν δαδν. οτε (pro οποτε). επινασενν. 
—ovter. 4. (πωσ pro wo 03).-- ελαβε Και. εφαγενν. εδωκεν και. 

εξεστιων. 5. --οτι (habet C4). εστιν του σαββατου ο va του 
ανθρωπου (— και secund.). 6. --- και prim. εισελθινν. διδασκινν. 
ανθρωποσ εκει. J. [παρετηρουν δε αυτον]. θεραπευει. ευρωσινν. 

κατηγοριν (κατηγοριαν κατ C*). 8. ειπεν δε (--- και). ανδρι (pro 

ανθρωπω). - τὴν (ante ξηραν). εγειρε. Και (proo δε). 9. ειπεν δε 
(-- ουν). επερωτω. ει (pro τι). εξεστινν. τω σαββατω. 10. 

ειπενν. [τω ανθρωπω]. ΄εκτινονν. εξετινεν (pro εποιησεν ουτω). 
απεκατεστη (C4 απεκατεσταθη). --υγιησ wo ἢ αλλη. 1]. ποι- 

ησιεν. 12. εξελθειν αυτον (pro εξηλθεν). επι (pro εν secund.: 

C4 cum Steph.). 13. προσεφωνησενν. ὠνόμασεν (sic vy. 14)ν. 
13 (Luks iv. 25—vii. 38.] 

14. -- και (ante Ἰακωβον). [vv]. Ὁ και (ante φιλιππον).--- και βαρ- 
θολομαιον (όμοιοτ.: habet C4). 15. τ και (ante µαβθαιον). + και 
(ante ἴακωβον).---τον του. 16. - και (απίο ἴουδαν prim.). ἴσκαριωθ 
(C4 -ριωτην).--- και ullim. 17. --πολυσ (post οχλοσ).--- του λαου 
(habet 03). -- και πιραιασ (post ἵερουσαλημ plene; improbat 03). 
σειδωνοσ. 18. ενοχλουµενοι. απο (pro υπο).--- και secund. 19. εζη- 

τουν. 20. ελεγενν. («τω πνι C3 post πτωχοι: sed erasa). 
βασιλιαν. 21. πινωντεσν. χορτασθησονται (sic etiam Ὁ: at 03 
χορτασθησεσθαιν). Ύελασεταιν. 22. [μισησωσιν]. ονιδισωσιν. 
εκβαλωσινν. Γενεκα]. 23. init. χαρητε. σκιρτησαταιν. [ταυτα]. 

94. απεχεταιν. 25. - νυν (post εµπεπλησµενοι). πινασετεν. 
—vuw secund. πενθησεταιν. κλαυσεταιν. 396. --υμιν. είπωσιν 

Όμασ. οι ανθρωποι παντεσ. (A τα αυτα pro ταυτα). (ψευδο: puncla 

imposita sed rursus erasa). 27. αλλα. αγαπαταιν. ποιειταιν. 
28. ευλογιταιν. ὕμασ (pro ὕΌμιν).--- και. προσευχεσθαιν. περι (pro 
υπερ). 29. εἰσ την δεξιαν σιαγονα (emt την σιαγ. C4 cum Steph.). 
90. --δε τω. 31]. και ὕμισ ποιειταιν. 32. εστιν (sic vy. 36. 40. 

40)ν. αγαπωσινν. 33. --Ύαρ (ante εαν: improbat 03). [-ποιητε]. 
χαρισ εστιν.---Ύαρ (ante οἱ αµαρ.). ποιουσινν. 34. δανισηται. ελπι- 
ζεταιν. λαβιν. εστινν.--- yap οι. δανιζουσινν. απολαβωσινν. εισαν. 

35. αγαπαταιν. αγαθοποιειταιν. δανιζεταιν. µηδενα (pro under). 

Γαπελπ.]. (Post πολυσ supplet A εν row ουνοισ). εσεσθαιψ. 
--του. 36. Ύεινεσθεν.--- ουν.--- και. fin. (+0 ουρανιο A: im- 

probat C4). 37. [καὶ ου µη]. + Και (post κριθητε). καταδικασ- 

θηταιν. απολυεταιν. απολυθησεσθαιν. 38. διδοταιν. πεπιασµενον 

(C4 πεπιεσμ.).--- και secund. et tert. Ὀπερεκχυννομενον. ὦ ‘yap 
µετρω (pro τω yap αυτω µετρω w). µετριταιν. [αντιμετρηθη- 

σεται]. 39. init. ειπεν δε Και. ουκ (pro ουχι). [πεσουνται]. 40. 

--αυτου ῥγίπι.---πασ. εστω (pro εσται). 42. init. πωσ δε (—7) 
εκβαλιν (pro εκβαλειγ)ν. 43. + παλιν (post ουδε). 44. yer 

νωσκεταιν. συνλεγουσινν. βλαστου p.m. (βααστου, i. 6. βατον A) 

σταφυλην τρυγωσιν. 45. --- αυτου prim.— ανθρωποσ δεειιᾶ. (habet 

C8).—@noavpov τησ Καρδιασ αυτου secund.— του (απίε περισσευ- 

µατοσ).--- τησ (ante καρδιασ ultim.). το στοµα αυτου λαλει. 46, 
καλειταιν. ποιειταιν. 47. + µου (eliam post λογων: improbat 
C4). ὕποδιξων. 48. εσκαψενν. εβαθυνενν. εθηκενν. πλημμυρησ. 
προσερηξεν: non Υ. 49 (C4 προσερρ.). εκινην. ἴσχυσενν. δια το 

Καλωσ οικοδοµησθαι αυτην (pro τεθεµελιωτο yap επι την πετραγ). 

49. Γοικοδομησαντι]. ευθυσ συνεπεσεν. 

VII. 1. [ἐπεὶ δε]. επληρωσενν.--- παντα (habet C4). Καφαρ- 
γαουμ’. 3. —Kakwo εχων (λα εί C4). ηµελλενν. 3. απεστιλενν. 

+ αυτοσ (ante ελθων). 4. npwrwy (pro παρεκαλουν). παρεξη. ϐ. 

--απο. επεµψενν.---προσ αυτον (habet A). Φιλουσ ο εκατονταρχοσ, 

—avtw (habet C4). [σκυλλου: sic σκυλλε Vili. 49]. ἴκανοσ “μι 

(ει A οί 03). µου ὕπο την στεγην. 7. ελθει" (ν A εἰ (3)ν. αλλ. 
[Ἰαθησεται]. 9. ειπεν (sie v. 14)ν. 10. εἰσ τον οικον οι πεµ- 

Φθεντεσ. -- ασθενουντα. 11. (τω pro τη (03). επορευθη. --- καλου- 
µενην (habet 03).---ικανοι. 19. ηγγισενν. [τεθνηκωσ] µονογενησ 

vo. [αυτη ην χηρα]. + ην (post Ἰκανοσ). 13. επ αυτην. 1ὅ. 

Γανεκαθισεν]. λαλινν. [εδωκεν]. 16. ελαβενν. [απαντασ]. 
ηγερθη. 17. -- περι αυτου (habet Α). --- εν secund. 18. απηγ- 

γιλανν. Ἰωαννει. 19. [νν: sic vy. 20]. επεµψενν. [ιν]. ετερον 
(pro αλλον: sic Υ. 20). 20. --οι ανδρεσ (Λαδεί A). ειπαν. απ- 
εστιλεν (pro -ταλκεν). ετερον (ΡγΟ αλλον). 3]. εν εκεινη τη ημερα. 

(--δε, habet A: ωρα pro ηµερα Ο cum Steph.). εθεραπευσενν. ακα- 
θαρτων (pro πονηρων: C4 cum Steph.) sic viii. 2.— το (habet A). 

22. —o1w. απαγγιλατεν. ἴωαννει.---οτι. αναβλεπουσινν. περι- 

πατουσινν. + και (ante Κωφοι). ακουουσινν. + και (anle πτωχοι) 
23. αν (procav). 24. απελθοντ rescript ρ.πι. ὃν. [vy bis in versu, 

Sic vv. 28. 29. 33]. τοισ οχλοισ {--προσ: C8 cum Steph.). εξηλθα- 
ται (sic vv. 25. 26). θεασασθεν. 27. εστιν (sic vv. 28 bis in versu. 
39)V.—eyw. 28. init. aunv.— Ύαρ. εν Ύεννηται (εν γεννητοισ 

A? 03)ν.---προφητησ.--- του βαπτιστου. µεικροτεροσν. 860. --- εἰσ 

εαυτουσ. 31. --ειπεδεοκσ. δε (pro ουν). 32. εισινν. a λεγει 

(λεγοντα C8: pro και λεγουσιν). ὠρχησασθαιν. — vuw secund, 
33. εληλυθενν. μὴ εσθιων αρτον unde πινων οἶνον. λεγεται (zie 

v. 34)V. 34. Γεσθιων]. Φιλοσ τελωνων. 35. απο παντων των 
εργων αυτησ (-- τεκνων: Ο3 improbat παντων). 36. τον οικον. 

Jin. κατεκειτο (03 κατεκλιθη). 37. ητισ ην εν τη πολει. + kat 

(ante επιγνουσα). Κκατακειται. 38. οπισω παρα τουσ ποδασ αυτου, 

τοισ δακρυσιν nptaro Bpexew τουσ ποδασ αυτου. θριξινν. εξεµαξεν 
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(C8 εξεµασσενν). ηλειφενν. 39. εγεινωσκενν. 

vy. 48. σθ)ν. ειπινν. διδασκαλε ειπε φησιν. Al. χρεοφιλεται. 
δανιστην. ωφιλενν. 42. [δε].-- εἰπε. αγαπησει αυτον. 43. [δε]. 
—o. πλιον (non νυ. 49)ν. 44. βλεπισν. µου επι τουσ ποδασ. 
εβρεξζενν. θριξιν (-- τησ κεφαλησ). εξεμαξενν. 45. Γεισηλθον]. 

διελειπεν. [μου τουσ ποδασ: sic v. 40]. 40. ηλιψασν. ηλιψενν. 

47. ειπον (pro λεγω: (8 cum Steph.). αφεονται (C4 cum Steph.) 
sic vy. 48. αυτησ αι αµαρτιαι. ἠγαπησενν. 49. [ουτοσ εστιν]. 
50. σεσωκενν. 

ΥΤΠΙ. 1. διωδευσεν. 3. ακαθαρτων (pro πονηρων) sic vii. 21. 

3. [iwavva]. [covcavva]. Γαυτω]. ex (pro απο). fin. αυτων (A? Ca 
αυταισ cum Steph.). 4. συνοντοσ (C4 συνῖοντοσ cum Steph.). 
ειπεν (sic vv. 21, 22. 25. 28. 30. 48. 52)V. ὃ. σπιρωνν. σπιραιν. 
[avrov]. σπιρεινν. επεσενν. πετιναν. 6. [επεσεν]. + και (ante 
δια: improbant A? Ο). εχινν. 7. συνφυεισαι. επνιξαν (( 8 cum 
Steph.). 8. εφυεν (pro επεσεν: C4 cum Steph.). εἰσ (pro επι). 
εφυεν (pro puev: AC cum Steph.). + καὶ (ante εποιησενν: im- 

probat A). 9. --λεγοντεσ. αυτη ειη η παραβολη. 10. τασ µυσ- 

τηρια (" ».ηι.)ν. βλεπωσινν. + ακουωσιν και (post ακουοντεσ: 

C4 puncta imposuil ad ακουωσιν, sed rursus delevit). 11. εστινν bis 

in versu. fin. xv fortasse primd, sed θυ p.m. 12. ακουσαντεσ. 13. 

40. ειπεν (sic 

την πετραν (τησ πετρασ C4 cum Steph.). ακουσωσινν. + του bu 

(post λογον: improbat Ο08).--- και prim. (habet C4). πιστευουσινν. 

πιρασµουν. 14. συνπνιγονται. τελεσφορουσινν. 15. ver in οιτινεσ 

bis scriptum primd : prius erasumV. κατεχουσινν. 16 καλυπτιν. 

αλλ επι την λυχνιαν τιθησιν. βλεπωσινν. 17. εστινν. µη γνωσθη 

(pro γνωσθησεται). 18. βλεπεταιν. ακουεταιν. αν yap (pro 

yap αν). [αν secund.]. εχινν. 19. [παρεγενοντο]. + αυτου (post 
µητηρ). συντυχινν. 20. απηγγελη δε (--- και).--- λεγοντων. + οτι 

(ante η untnp).— σου prim. ἴδινν. [σε θελ.]. 21. [προσ αυτουσ]. 

-του δυ.-- αυτον. 22. εγενετο δε (-- και).--- εν (habet A).— και 

αυτος (habet A). [eveBn]. 23. αφυπνωσενν. [αν. εἰσ τ. λ.]. 
24. (επιστατα secund. punctis notatum rursus deletis). διεγερ- 

θεισ. του κλυδωνι (τω KA. Ο3)ν. επαυσατο. 35. 

- εστιν. οι δε φυβηθεντεσ.--- προσ αλληλουσ. 20. κατεπλυσαν (03 

«πλευ-)ν. Ύεργεσηνων (pro Ύαδαρηνων). αντιπερα. 27. --- αυτω 

secund. εχων (pro οσ ειχε: Ο3 οσ ειχενν). καὶ χρονω ἴἵκανω 

(-- εκ) ουκ ενεδυσατο ἵματιον (03 cum Steph. praeter ενεδ., sed prior 
lectio restituilur). 38. --- και prim. δαιοµεν. 39. παρηγγελλενν. 

εδεσµευετο. αλυσεσινν. παιδεσν.--- και (ante διαρρησσων: A Ca 

habent). δεµονια p.m. (pro δεσµα: A C4 cum Steph.). δαιμονίου 

επετιµησενν. 

(pro δαιµονοσ). 30. επηρωτησενν.---ο io λεγων (habel οἷσ 03). 
ονοµα εστιν. λεγιων (C4 λεγαιων). εισηλθεν δαιµογια πολλα. 

31. παρεκαλουν. απελθιν (sic ν. 37)ν. 32. βοσκοµενη. (C4 παρ- 

εκαλεσαν). ἥη. -- αυτοισ (habet C4). 33. εισηλθον. αγγελη 
(.2.πι.)ν. θαλασσαν (pro λιμνην). 34. Ύεγονοσ. [εφυγον].--- απ- 

ελθοντεσ. απηγγιλαν (non y. 3θ)ν. 35. ἴδινν. Γηλθον]. Γευρον 

καθ. τον ανθ.]. εξηλθεν (pro εζεληλυθει: Ο3 εξηλθον). 36. + λε- 

Ὕοντεσ (ante αυτοισ).--- kat. δεµονισθεισ (C4 δαιμ.)ν. 37. ἡρω- 

τησεν. παν. Ύεργεσηνων (C4 cum Steph. γαδαρ., αἱ Ύεργεσ. resti- 

tuitur). συνιχοντον.--- το (ante πλοιον). fin. ΕΣ (A: 
συνεστρ.2 A, υπεστρ. C4 cum Steph.). 38. (εδειτο A, sed εδεετο 

restitulum). [εξεληλυθει τα δ.]. απελυσενν.--οισ. 39. σοι εποι- 
σεν, απηλθενν. 40. (εν δε pro εγενετο δε εν C4, sed prior lectio 

restituilur). ὕποστρεφειν. fin. τον bv (pro αυτον secund.: A cum 
Steph.). 41. [ἴαειροσ]. [αυτοσ]. ὕπηρχενν.-- του (habet 03). 
εισελθιν. 49. ---ἣν (habet C4). Γεν δε τω υπαγειν]. 43. ἵατροισ 

(-- εἰσ). + εαυτησ και (post βιον : improbat 03). [υπ]. ουδνενοσ 
(* p.m. vel A: im ουὸν rescripsit p.m., sublato ουκ wx per errorem 

scripto)/. 45. συν αυτω (pro μετ αυτου). συνεχουσινν. απο- 
θλιβουσινν.--- και λεγεισ ad fin. vers. 46. εξεληλυθυῖαν. 47. 

-- ιδουσα usque ad ηλθε (supplet A, legens ελαθενν et ηλθενν). 
— δι ην αιτιαν ηψατο αυτου. διηγγειλεν (pro απηγγειλεν αυτω). 

ειαθην. 48. -- αυτη θαρσει. σεσωκενν. 49. [παρα].-- αυτω. µη- 

κετι (pro µη). 50. ειπεν (pro απεκριθη: C4 cum Steph.).—Acyov. 
[πιστευε]. δ]. init. ελθων. ουδενα αφηκεν συνεισελθειν αυτω 

(-- ουκ). [ἴακ. και ἵωανν.]. 52. ου yap (pro ουκ). 54. --εκβαλων 
εφωνησενν. εγειρ. 55. επεστρεψενν.--- και 

ανεστη παραχρηµα (Λαδεί A). 56. ειπινν. 

TX. 1. συνκαλεσαμενοσ. αποστολουσ (pro µαθητασ αυτου). δε- 

εξω παντασ και. 

δωκεν. 3. απεστιλενν. ασθενισ (pro -νουντασ). 3. ειπεν (sic 
vy. 9. 13. 14. 20 dis. 50. 57. 59 bis. 60. 61. 62)V. ραβδον. unde 

(pro µητε quart.).— ava.— exew (εχετε habet A). 4. µινατε. 
5. [ov]. δεχωνται. ex (pro απο prim.). exwnov.— και secund. 

αποτινασσεται. αυτοισ (επ αυτουσ C4, sedi pro v restiluilur). 6. 
--τασ. 7. ηκουσενν.-- ο τετραρχησ (ὅμοιοτ. : A habet ο τετρα- 
αρχησ). Ύεινομεναν. --- υπ αυτου. [ῖωαννησ] ηγερθη. 8. ηλειασ. 
τισ (pro εἰσ). 9. ειπεν δε (---και). ---ο. [vv]. —eyw secund. ακοιω 
(C4 ακουω)ν. ἴδινν. 10. a (pro οσα). εποιησεν (-σαν A?)V. ὕπεχω- 
Ρησενν. [τοπον ep.].— πολεωσ Καλουµενησ βηθσαῖδα (( 8 πολιν 

καλουµενην βηδ'σαΐῖδα, omisso τοπον ερ., sed prior scriplura revo- 

catur). 11. αποδεξαµενοσ. ελαλησεν. βασιλιασν. 12. nptavro. 
(C4 -ατο). (τουσ οχλουσ C4, ««d τον ox. restitutum). πορευθεντεσ 
(pro απελθοντεσ).-- τουσ (ante αγρ.). καταλυσωσινν, 13. αυτοισ 
(pro προσ αυτουσ). [ὕμ. φαγ.]. ειπαν (sic vv. 19. 64). πλειοιεσ 

αρτοι πεντε (08 cum Steph. πλειον η π. αρ.). ἴχθυεσ δυο. Ίμιον. 
14. δε (pro yap: yap C4 sed δε revocatum), -ὠσει (ante ava). 

15. ουτωσν. κατεκλιναν παντασ. 10. --αυτουσ. Κκατεκλασεν ή. 

παραθειναι. 17. των (pro αυτοισ). 18. (A primd post εν, deinde 

post αυτον addit ev τοπω, sed erasum est). +0 τσ (ante λεγωι). 
µε οἱ οχλοι λεγουσιν (C4 cum Steph.). 19. [νν: sic vv. 28. 54]. 
90. λεγεταιν. πετροσ δε αποκριθεισ (--- ο)ἡ. 21. παρηγγιλεν /. 

λεγειν (pro ειπειν). fin. τουτοι forsan p.m.v. 22. τον vy που 

ανθρωπου δει (C8 cum Steph.). [eyepOnva]. 23. ελεγενν. θελικ'. 

ερχεσθαι (ελθειν A C4 cum Steph.). αρνησασθω. (καθ nuepars 
puncta imposita sed rursus erasa). ακολουθιτων. 24. εαν (pro αν 

prim.). 25. ὠφελει. 26. επεσχυνθην. [λογουσ]. 27. εἰσινν, 
αυτου (pro woe). [εστηκοτων]. Ύευσωνται. [ἴδωσι]. βασιλιανή, 

28. -- και prim. (habet C4).— τον. προσευχεσθαι. 29. -- εγενειο 

(habet 03). προσευξασθαι (-ευχεσθαι C4). + εγενετο (ante ετερον) 
ειµατισµοσν. 30. μωῦσησ. ηλειασ. 31. Γελεγον την]. ἤμελλεν. 

32. ειδαν. στωτ in συνεστωτασ rescripsil p.m. υοἱ Αν. 33. δια 
χωριζεσθεν. [0]. ποιησοµεν. τρισν. σοι µιαν. [μωσει μιαν]. 34, 

επεσκιαζεν. εισελθειν αυτουσ (pro εκεινουσ εισ.). 35. εκλελεγ- 

µενοσ (pro αγαπητοσ) cf. Johann. i. 34. 36. --ο. απηγγιλανν. 

Γεωρακασιν]. 37. --εν. 38. εβοησεν (pro ανεβ.). [επιβλεψου]. 

μοι εστιν. 39. —idov. - και ρασσει (post κραζει). συντριβουν’ 

(-Bov (8 et jam ante eum). 40: εκβαλωσιν. 41. Ύεναιαν. ped 

υμων εσοµαι (pro εσ. προσ υμ.). (+ μοι ante woe (8). 42. προσ- 
ευχοµενου (C4 προσερχοµενου). επετιµησενν. 43. µεγαλιοτητιν. 

εποιει {-- ο io ειπε) p.m.: addit ειπεν A. 44. χιρσν. 45 
εσθωνταιν. Γερωτησαί]. 46. εισηλθενν. µιζονν. 47. ειδωσ (pro 

ov). [παιδιου]. 48. [εαν prim.]. πεδιονν.--- εαν secund. δεχετα, 
(pro δεξηται secund.). αποστιλανταν. µεικροτεροσν. εστιν (pro 
εσται). 49. [ο Ἰωαννησ]. εν (pro επι). -- τα. εκωλυοµεν. 50. 
ειπεν δε(--- και).--- ο(Λαδεί C4). εστινν bis in versu. καθ υµων ὕπερ 

ημων p.m. (C4 ηµων bis, Οὔ υμων bis). 51. [συμπλ.]. avadnupewo. 
—avtov prim. (habet C4). [αυτου secund.].. εστηριζενν. 52. 
απεστιλενν. [αυτου]. πολιν (pro κωµην: C4 cum Steph.). σα 
µαριτων. wo (pro ὥστε: (8 cum Steph.). 84. -- αυτου. ειπαν. 
[απο].--ωσ Και Ίλιασ εποιησε. 55, δῦ. ---και ειπεν usque ad αλλα 

57. και (pro εγενετο δε). [αν]. -- κυριε. 58. εχουσινν. 

πετιναν. 59. πρωτον απελθοντι. 0. --ο is. 

ο τσ]. ουδισν. επιβαλον2 primd (-ων p.m. vel A rescripsit). 
[αὐτου]. τη βασιλεια (pro εἰσ την β., αἱ ev τη β. 03). 

σωσαι. 

G2. [προσ αυτον 

Χ. 1. ανεδιξενν. [και prim.]. Γεβδομηκοντα και]. απεστιλενν. 
ἤμελλεν. [ερχεσθαι]. 2. δε (pro ουν prim.). δεηθηταιν. εκ- 

βαλη εργ. 3. --εγω. 4. βαλλαντιον. µη (pro µηδε).-- και (habet 

Ca), 5. εισελθηται οικίαν. λεγεταιν. G6. —pev. η εκι. + ο (anle 

υιοσ: sed eras.). επαναπαησεται. ἤ. [εσθιοντεσ].--εστι. 8. --δ. 

9. ασθενισν. 10. εισελθητε (pro εισερχησθε). πλατιασν. 1]. 
ὕμιν (pro nuw: Α Ο cum Steph.). + εἰσ τουσ ποδασ (ante απο- 
µασσοµεθα). Ύεινωσκετε υμισ οτι ηγγεικεν (υμισ improbant A ΟἹ. 
—ep υµασ. 19. [δε]. εκινη (post quod verbum erasum videtur 

οναι)ν. 13. [ovat bis in versu]. χοραζειν. βηθσαιδαν. εγενη- 
θησαν. δυναµισν. καθημενοι. 15. καφαρναουμ. µη εωσ ουρανου 

ὕψωθηση {---η εἰ του). 6 αδου (: p.m. et Ο)ν. 16. [ακουων υµων]. 
αποστιλανταν. 17. [-κοντα μετα: οἵ. ν. 17. 18. ειπεν (sic wv. 20. 

26. 28. 29. 37. 40)ν. 19. δεδωκα.--ου µη (habel A). αδικησει. 

20, x οτι prim. (ρ.Ππ.)ν. χερετε secund.—pardAoy. ενγεγραπται. 

14 [Luxe vii. 38—x. 20]. 
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21. εν rw πρὶ τω αγιω.-- ο is. [εγενετο ευδοκια]. 22. --και 
στραφεισ usque ad ειπε. μοι παρεδοθη. ουδισν. [εαν]. 94. εἰδεινν. 
Βλεπεταιν. (δαν. ακουεταιν. 25. εκπιρα(ωνν.--- και secund. ‘iva’ 
ζωην (:” A vel γ.πι.)ν. 26. αναγιωσκισν. 27. [τησ καρδιασ]. 

ενολη τη ψυχη σου και εν ολη τη ἴσχυϊ σου και εν ολη τη διανυια 

σου. 39. δικαιωσαι. αυτον (pro εαυτον: AC cum Steph.). εστινν. 
30. — de (habet C4). In Ἱερουσαλὴμ rescriplum est ουσα, quasi 
Ἱερειχω primd scriplumy. io (C4 εἰσ) ειεριχω.-- τυγχανοντα. 32. 

Deest versus ob ὅμοιοτ. (supplet C4, omisso Ύενομενοσ: caetera 
cum Steph., praeler αντιπαρηλθενν). 33. σαµαριτησ. ηλθενν. 
--αυτον secund. 34. κατεδησενν. ελεονν. [επιβιβασασ δε]. παν- 

δοκιον (C4 -χιον). 95. --- εξελθων. εδωκενν. πανδοκει (C4 -χει). 
[αυτω].--- εγω. επανερχεσθε (Ο3 -σθαι)ν. 36. ---ουν.--- των (ha- 
bent Α 03). πλησιον δοκει σοι. 37. de (pro ουν). σοι (pro συ). 

38. init. εν δε (--εγενετο).--- και. την οικιαν.---αυτησ (habet A, C 

rursus delevit). 39. Post και prim, αι videtur esse delelum. µαριαμ. 

--η (habet A vel forte p.m.). παρακαθεσθισα. προσ (pro παρα). 

κυ (pro Ww). [nkove: C4 -ενν]. 40. µελιν. κατελιπεν διακονινν. 

[εἰπε]. συναντιλαβητεν. 4]. Ko (pro ic). θορυβαζη. 42. init. 

ολιγων δε εστιν η ενοσ {---χρεια, at C4 addit χρια post εστιν) cf. 

Cod. B. yap (pro δε secund.). αφερεθησεταιν.--απ (habet C+). 

ΧΙ. 1. ειπεν (sic vv. 2. 5. 28. 39. 46)V¥.— Και ιωαννησ (habet 
Ca: A vel p.m. (ωαννησ tantum). εδιδαξενν. 2: [προσευχησθ |. 

-- ἡμῶν 9 εν τοισ ουρανοισ. ελθατω. βασιλιαν. [Ύεν. To 0. σου wo εν 

ουρ.]. +outw (post ουρανω: improbat 03).---τησ (habet C4, sed 
rursus erasum: addens Και ρυσαι ἡμασ απο του πονηρου post γησ): 

3. δοσ (pro διδου).---το (habet C4). 4. wo και (pro και yap: Ο cum 
Steph.). [αφιεμεν, at C4 αφιομεν]. οφιλοντιν. πιρασµονή. — αλλα 
Ρυσαι ad fin. vers. (C4 αλλα ρυσαι μασ απο τ nec amplius, sed 

delevil, clausula ad fin. ν. 2 translata). 5. (A µεσονυκτιον, sed ν 

secund. super v rursus deletum). [εἰπη]. τρισν. ϐ. επιδην. 7. 

κεκλισταιν. εἰσ την κοιτην μετ εµου. + και (post εισιν)ν. 8. φιλον 

αυτου. δε (pro γε: A? C cum Steph.). αναιδιανν. (C4 οσον). 9. 
ανυγησεταιν. 10. ανυγησετε (C4 -ται)ν. 11]. τισ (pro τινα). 

Ἔ εξ (απίο υµων).--- ο υιοσ. η (pro ει και). ἴχθηνν. [επιδωσει 

avrw secund.]. 12. ---εαν. αιτησει. 19. ὕμισν. οντεσ (pro υπ- 
αρχοντεσ). οιδαταιν. δοµατα αγαθα. ὁ πατηρ εξ (---ο secund.). 

14. ---Και αυτο ην. Γεξελθοντοσ]. 15. Γειπον]. βεεζεβουλ (sic 

vy. 18. 19) sie Cod. B. +7w (ante αρχοντι). 16. πιραζοντεσ 
σηµιονν. εξ ουρανου εζητουν παρ αυτου. 17. [αυτ. τα διαν.]. δια- 

µερισθεισα εφ εαυτην. 18. εµερισθη. τι (pro οτι: A Ο cum 

Steph.). 19. [οι]. εκβαλλουσινν. αυτοι Κριται εσονται ὕμων. 20. 

(AC habent εγω ante εκβαλλω). 21. --- ο (habent A? Ο). εσται 
(pro εστι). 22. —o. ! εστιν’ επελθων (‘’ A, forsan eliam p.m.)V. 
ερειν. 23. εστιν (sic v. 99)ν. fin. + με (improdat C4, sed resti- 
tuitur). 24. (C4 habet τοτε post ευρισκον). 25. Γελθον]. ευρισκι 
(addit σχολαζοντα C4). 96. πορευετεν. παραλαμβανιν. μεθ εαυτου 

ετερα πνατα πονηροτερα εαυτου επτα (μεθ εαυτου A vel p.m. in 

rasura rescripsit : primd επτα). Γεισελθοντα]. Ύινετεν. 27. τισ 

φωνὴν Ύυνη.--η prim. 28. µενουν (sine γε). fin. τον λογον του θυ 

(ilerum pro αυτον: improbant AC). 29. + Ύενεα (ante πονηβα). 
σηµιον ler in vers. (non ν. 30)ν. (πτει.-- του προφητου. 30. 
--Ύαρ. Too νινευειταισ σηµειον. 31. ανθρωπων (pro avipwy: 

C4 cum Steph.). κατακρινιΨ. σολοµωνοσ bis in versu. 32. vivever- 

ται. Κρισιν. 33. —de. κρυπτὴν. [αλλ]. φωσ (pro Φεγγοσ). 

βλεπουσιν. 34, Ἔσου (απίο οταν: improbat (8). --- ουν. [και 
prim.]. φωτινον (sic v. 36 δἱ)ν. (C4 habet ολον ante το σωµα 

secund., sed rursus erasum). σκοτινον (sic y. 36)V. 35. σκοπιν. 
36. σω2» in rasurd rescript.J. [τι µεροσ].--ο (habet 03). 

(-Gn? σε: τ 8.m. erasum)¥. 37. λαλησαι ερωτα. --τισ. 39. καθα- 

ριζεταιν. 40. ἐπί. +0 (‘p.m.)V¥. [εξ και το εσ.]. εποιησενν. 

42. αλλα. αποδεκατουταιν. Ἴδυσμον (C cum Steph.). παν (p.m. 
vel A: at τοῦ primo). παρερχεσθαιν. (+ δε post ravta A). εδει 

ποισαι (sic: sed ποισει in annotationibus). fin. αφειναι (C4 παρ- 
ειναι). 43. φαρισαιοι (pro τοισ Φφαρισαιοισ). [nihil additum]. 

44. --Ύραμματεισ και φαρισαιοι υποκριται. µνηµιαν. [οἱ secund.]. 

47. µνηµιαν. και οι (03 οι δε cum Steph.). απεκτιναν (sic ν. 48) ν. 

48. µαρτυρεσ ἐστε (pro µαρτυρειτε). -- αυτων τα µνηµεια. 49. 

αποκτινουσιν (-κτενουσινν 08). διωξουσιν. 50. (03 εκδηκηθη sic). 

εκχυννοµενον. 51. --του prim. et secund. µετοξυ (03 μεταξυ)ν: 

sic Barnabas fol. 1998, 52. [κλειδα]. εισηλθατε, 53. κακειθεν 

΄λεγομενοισ (pro Ὑινοµενοισ: C4 γεινο-ν). 

εζελθοντοσ αυτου (pro λεγοντοσ usque ad προσ αυτουσ). δινωσ 
ενεχινν. 84. ---αυτον και ζητουντεσ.--- wa κατηγορησωσιν αυτου. 

XIL. 1. επισυναχθισωνν. 2 ---δε. κεκαλυµµενον. 3. Tani 
(sie ν. 24)ν. 4. αποκτεννοντων. µε (pro μετα: corriyit 03)ν. 
[περισσοτερον]. ὅ. ὕποδιξων. --- δε.--- Φοβηθητε secund. εχοντα 

εξουσιαν εµβαλλειν. fin. φοβηθηταιν. 6. πωλουνται. 7. [ουν]. 

(διαφερεταιν 03). 8. + οτι (ante πασ).--των αγγελων (ul videlur> 
p.m. (addit A, των αγ in liturd posito). 9. Γενωπιον bis in versu]. 
απαρνησεται (A -νηθησεται). 10. ape. βλασφηµουντι. 1]. εισ- 

φερωσιν. εἰσ (pro επι). µεριµνησητε. [η τι bis in versu]. 13. ειπεν 

(sic vv. 15. 16. 18. 90. 22. 41)¥. εκ του οχλου αυτω. µερισασθεν. 14. 

κατεστησενν. κριτὴν (pro δικαστην). fin. υμων (C4 υµασ cum Steph.). 

15. οραταιν. φυλασσεσθαιψ. πασησ (pro τησ). fin. Γαυτου: at avtw 

C+). 16. Γευφ.]. 18. ανοικοδοµησω (C4 cum Steph.). [τα γενηματα 
µου: αἱ τον σιτον µου A C4, παντα etiam ab A οπιϊεδο].--- και τα 

αγαθα µου (habent A 03). 19. evppevouy. 20. [00 αφρων]. 
Γαπαιτουσιν]. 21. αυτω (C4 cum Steph.). 22, [αυτον]. λεγω 

ὕμιν. µεριμναταιν.-- υµων. [σωματι τι]. 23. + yap (ante ψυχη). 

Γεστι: Ο8 εστινν]. 24. ουτε σπιρουσιν ουτε θερ. εστιν ταµιον. 

πετινωνν. 25. [µεριμνων]. [προσθ. επι την ηλ. αυτου]. --- ενα 

(habet A). 20. οὐδε (pro ουτε). + τι (ante δυνασθαιν: improbat 
C4). µεριµναταιν. 27. κατανοησαταιν. αυξανιν. [ου κοπια ουδὲ 

νηθει]. - οτι (post ὕμιν). 28. init. τ (pro ει)ν. εν αγρω τον 

χορτον οντα σήμερον (— Tw). αμϕιεννησιν. 29, — μη prim. 

(habet A). και (pro η). τ "μηδὲ τω σωματι᾽ (post πιητε: 

2 p.m.)¥. 30. επιζητουσιν. 31. αυτου (pro του θυ). --- παντα 

(habet A). προστεθησετεν. 32. ὕμων ο πατηρ. 33. βαλλαντια. 

ανεκλιπτονν. ενγιζει. 95. [ὕμων αι οσφ.]. 36. αναλυση. 37. -- καὶ 

παρελθων διακονησει αυτοισ (habet A). 38. init. καν εν τη δευτερα 

καν εν τη τριτη φυλακὴ ελθη. ουτωσν.---οι δουλοι εκεινοι (AC 

habent εκεινοι tanium). 39. — εγρηγορησεν αν και (habent AC: 

αν omisso ab A). [av secund.]. αφηκενν. διορυχθηναι. 40. — ovr. 
4]. [αυτω]. 42. και ειπεν (— δε). δουλοσ (pro οικονοµοσ: C4 
cum Steph.). [και φρον.]. κατεστησεν (pro καταστησει: (03 cum 
Steph.). [του] διαδουναι (C4 διδοναι cum Steph.). [το σιτομ.]. 

43. ουτωσ ποιουντα. 44. πασινν. [αυτου]. 45. µου ο κα (03 cum 
Steph., sed p.m. restiluilur). πεδισκασν. 47. αντου (pro εαυτου). 
η (pro µηδε). 48. — δε tert. (habent A C).— πολυ secund. (ha- 
bent AC). 49. επι (pro εισ). 50. οτου (pro ου). (C4 συν- 
τελεσθη, συν eraso). 52. —ecovTat yap usque ad διαμεμερισμε, 

duabus lineis propler ὁμοιοτ. omissis (supplet A, legens ev ενι οικω). 

δυσινν. τρισινν. 53. διαµερισθησονται. επι (pro εφ). + και (anle 

µητηρ). θυγατερα. μητερα.-- αυτησ prim. et secund. (habent 03). 
84. ελεγενν. -- την. επι (pro απο). λεγεται (non Vv. ὅδ)ν. + οτι 

(ante οµβροσ). Ύεινεται (sic vy. δῦ)ν. ουτωσν. δῦ. ---οτι (habet 
C4). ερχεται (pro εσται: AC cum Steph.). δῦ. (C4 του ουρ. και 
τησ Ύησ). οιδαται prim.¥. ουκ οἴδαται δοκιµαζειν (pro ov δοκι- 
µαζετε). 58. [επ αρχ.]. παραδωσει. βαλει (> >> βαλει in lilurd 
scripta). 59. —ov (post εωσ). (Ο3 τον pro το). 

XIII. 1. πειλατοσ. εµιξενν. 3. ---οισ. ταυτα (pro τοιαυτα). 

3. Γμετανοητε]. οµοιωσ (pro ὠσαυτωσ). 4. — καὶ prim. (habet 

Ca) cf. v. 11. επεπεσεν. απεκτινενν. δοκειται (non v. 2)V¥. αυτοι 

(pro ουτοι). οφιλεταιν. + τουσ (ante ανθρωπουσ). 5. µετανοησητε 
(C4 improbat on, sed restiluilur). ωσαυτωσ (pro οµοιωσ). απο- 
λεισθαι (nonv.3)¥. 6. ελεγεν (sic v. 14) Vv. ειχενν. πεφυτευµενην 
εν ανπελωνι αυτου (+ τω post εν (3). ηλθεν (των καρπον. 7. 

ειπεν (sic vv. 20. 23 bis)V. + αφ ου (ante ερχοµαι). [-ψον αυτην]. 

8. toro (pro το: improbat το prim. C4)V. κοπρια. 9. εἰσ το 

µελλον» ει δε µηγε. 10. σαββασινν. 1]. --ἣν prim. ασθενιασν. 

- και secund. cf. v. 4, non ila ν. 10. συνκυπτουσα. 
εφωνησενν. -- απο(απίε τησ ασθενιασν). 13. χιρασν. [ανωρθωθη]. 

εδοξαζεν p.m., at -ον primd, ul videtur, 14. οτι (απίε εξ). 
- εν αισ δει εργαζεσθαι (habet A). αυταισ (pro ταυταισ). (θερα- 
πένεσθαι C4), 15. δε (pro ουν). Ὀποκριται.--- τω σαββατω (habet 

C8). απαγων (08 cum Steph.). 16. [θυγατερα]. εδιν. 17. πασινν. 
18. ελεγεν ουν (— δε). 

19. εστινν. [ον]. εἰσβαλεν (:" p.m.)¥. (+ τον ante 

2]. 
24. 

απο- 

12. προσ- 

βασιλιαν. 
κηπον A). αυτου (pro εαυτου). ηὔξησεν. --- µεγα. πετιναν. 

εστινν. Γενεκρυψεν]. 22. πολισν. ποριανν. ἱεροσολυμα. 
αγωνιζεσθαιν. εισελθιν μγίηιιν. θυρασ (pro πυλησ). 25. 

15 [Luge x, 21—xiii. 25.] 
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κλιση. — εξω εσταναι Και (Aabent A (8). --- κε secund. 26. αρξ- 
ησθαι. πλατιαισν. 27. — λεγω. [Duar]. αποστηταιν.---οι.---τησ. 

98. εστεν. ἴδητε (pro οψησθε). ἴσακ (03 ἴσαακ). 29. --- απο 
secund. 30. εισινν bisinversu. 31. ωρα (ΡΥΟ ημερα). [προσηλθον]. 

32. αποτελω (pro επιτελω). 33. --και αυριον (habet C4). ερχοµενή. 
ενδεχεται (νδε rescriptum)¥. 34. [αποκτεινουσα]. αυτον (pro 
αυτην: C4 cum Steph.). opt. την εαυτου νοσσιαν (εαντησ C4 
cum Steph.). ηθελησαταιν. 35. — ερηµοσ.--- ἀμὴν δε (+ δε post 

λεγω 08). ---οτι. ἴδητε µε. αν ειπητε (— Ίξη οτε). 

XIV. 1. --των secund. 3. ειπεν (sic vv. ὅ. 19. 20. 21. 2ὔ)ν. 
[Aeyor].—e. εξεστινν. θεραπευσαι. fin. + η ου. 4. απελυσενν. 

5. αποκριθισ (puncta imposila sed rursus rasa). αυτον (αυτουσ 
C4 cum Steph.). [ovor]. πεσειτε.-- τη (post ev: habet C4). 6. 
αποκριθηναι.--- αυτω. 7. ελεγεν (sic vy. 12)¥. 8. ---υπ (habet A 
vel B4 polius). 9. μετα. κατεχινν. 10. αναπεσε. -κωσ σε re- 
script. p.m.2?¥. ept (pro ειπη). εστεν.-- σοι (habent AC ante 
εστε). + παντων (post ενωπιον). 1]. ταπινωθησεταιν. ταπίνωνν. 
19. διπνονν.--- σου tert. Ύιτονασν. αντικαλεσωσιν σε. ανταποδομα 

σοι. 19. δοχην ποιησησ. αναπιρουσ (sic y. 21). 14. δε (pro yap: 

C4 cum Steph.). αναστασιν. 1. -- τάυτα (habet post τισ A). 
-- μακαριοσ κ.τ.λ. usgue ad ειπεν αυτω v. 16 (όμοιοτ.: supplet A, 
legens οστισ, omiltens αυτω v. 15, non v. 16: addit avtw C4). 

16. εποιει. διπνονν. [μεγα]. εκαλεσενν. 17. απεστιλενν. διπνουν. 
ερχεσθαιν. εἰσιν (pro εστι παντα: παντα forsan A, sed plané 

erasum est). 18. παντεσ παρετισθαι ο πρ. (C4 παραιτ.). [εχω 

αναγκ.]. εξελθων (pro εξελθειν και).--- σε (habet A), 20. ελθινν. 

21. -- εκεινοσ. απηγγιλενν. (Post πολεωσ addit A και οσουσ εαν 
ευρητε, δεφιεπίο και τουσ improbato: C4 prorsus cum Steph. et 
p.m.). αναπιροσ. Και τυφλουσ Και χωλουσ. 22. ο (pro wo), 

εστινν. 23. 1 εξελθε (: ρ.πι.)ν. εισελθινν. µου ο οικοσ. 24. 
ουδισν. ανθρωπων (pro ανδρων). διπνουν. 25. στραφισν. 26. εµε 
(pro µε). αυτου (pro εαυτου prim.). [ett δε]. την ψυχην εαυτου. 
ειναι µου µαθητησ. 27. init.—Kat (habet C4). [αυτου]. ειναι µου. 

28. τα εἰσ (pro τα προσ). 29. αυτω εµπεζιν. 30. οικοδοµινν. 
9]. ετερω βασιλει συµβαλλειν. βονλευσεται. ὕπαντησαι. Γεικοσι]. 

χειλιαδωνν. 32. [αυτου πορρω]. αποστιλασν.-- τα (habet 03). 

33. [πασι]. ειναι µου. 34. Ἔουν (post καλον). ada prim. (08 
αλασ). - και (post δε). αλα secund. 

XV. 1. αυτω εγγιζοντεσ. 2. τε (ante φαρισαιο)).--- ουτοσ. 
προσδεχετεν. 3. ειπεν (sic vv. 11. 21. 22. 29)ν. 4. απολεσασ 
εξ αυτων εν. Καταλιπειν. ενενηκονταεννεα. cf. ν. 7. + ou (post 
εωσ). ὅ. αυτου. 6. συνκαλει (sic Υ. 9). συνχαρητε (sic v. 9). 7. 
ουτωσν. εν τω ουρανω.εστε. ενενηκονκονταεννεα (κον prius eras.). 

χριανν. [εχουσι]. 8. [δραχμ. bis in versu, sic v. 9]. απτιν. 
(nti. ου (pro οτου). 9. συνκαλει. --- τασ secund. 10. ουτωσν. 

Ύεινεται χαρα. 1]. ειχενν. 19. -- πατερ (C> habet περ). (ο δε 

post ουσιασ pro και 03). 13. [απαντα]. [διεσκορπισε]. εαυτου 
(pro αυτου). εἰσ χωραν µακραν (pro ζων ασωτωσ: A cum Steph.). 
14. λειμοσ ἴσχυρα. Ὀστερισθαιν. 15. πορευθισν. πολειτωνν. 16. 

χορτασθηναι εκ (pro Ύεμισαι την Κοιλιαν αυτου απο). 17. εφη 
(pro ειπε). [περισσενυουσιν]. δε λειμω ὧδε. 18. --δε (post ava- 

στασ: improbat 03). 19. ὑπ. --- και. 30. ηλθενν. αυτου (pro 

εαυτου). Γειδεν]. 21. Γαυτω ο υσ].-- και secund. fin. + ποιησον µε 
wo ενα των µισθιων σου. 22. εαυτου (pro αυτου). + ταχυ (απίο 
εζενεγκαταιν). --- την prim. 23. φερετε (pro ενεγκαντεσ). 324. ο 

νιοσ µου ουτοσ. ανεζησεν ην απολωλοσ (— και secund.: Οδ halet 

απ. ην). --- και ult, ευφρενεσθαιν. 25. ηγγισενν. ηκουσενν. 26. 

- αυτου. [τι ειπ]. 28, [ηθελεν]. εισελθινν. δε (pro ουν). 29. 
[πατρι ἴδου]. 30. [μετὰ πορνωγ]. τον σιτευτον µοσχον. 32. ε{η- 

σεν (C4 ανε(ησεν). --- και tert. [απολωλωσ ην: αἱ (8 απολωλοσ ην, 

ul ν. 24]. 

XVI. 1. ελεγεν (sie v. δ) ν.. --- αυτου prim. — οσ (habel 03). 2. 
-- αυτω. ett δυνη οικονοµινν. 3. ειπεν (sic vv. 2. 7. 24. 25. 27. 

3])ν. αφαιριταιν. σκαπτινν. επαιτινν. 4. αν (pro οταν). + εκ 
(post µετασταθω). fin. εαυτων. 5. χρεοφιλετωνν. αυτου (εαντου 

£8 Cb cum Steph.). οφιλεισ (sic ν. Τ)ν. 6. + αυτω (ante εκατον). 
βαδουσ. ο δε (pro και prim.). τα Ύραμματα (sic y.7). 7. λεγει 

δε (---και). 8. φρονιμωτεροι οι υιοι του aiwyoo τουτου. fin. Ύενεαν 

ταύτην εαυτων εἰσιν (:"" p.m.?, etiam C). 9. init. καὶ εγω. 
εαντοισ ποιησατε (AC cum Steph.). [μαμωνα: sic vv. 11. 19]. 

εκλιπη (C4 addit ται, sed rursus eras.). [nihil additum ad finem]. 
10. εστινν bis inversu. 11. εγενεσθαι (sic y. 12) V¥. 12. δωσει ὕμιν. 
13. [δυσι]. ει (pron prim.). µισησιν. δυνασθαιν. 14. — και οἱ 
φαρισαιοι (habet οι pap. A). 15. Ππ.--- εστιν. 16. µεχρι iwavvov 

(— εωσ).--- kat πασ εἰσ αυτην βιαζεται (όμοιοτ.: habet C4, addens 
και βιασται αρπαζουσιν αυτην: ευαγγ. εἰίαηι mutare inceperal). 

17. εστινν. παρελθινν. καιρεαν πεσιν. 18. [πασ δεευπᾶ.]. 20. 
-- ἢν. τ οσ. ειλκωµενοσ. 2]. — ψιχιων των (ὁμοιοτ.: habet 03). 
επελειχον. 22. αποθανιν ν΄. --- του. απεθανενν. 23. inil. — και 

(Λαδεί 03).--- τον. 34. ὕδατι. 25. µνησθητι τεκνον. --- συ prim. 
whe (pro ode). Γοδυνασαι]. 26. ev (pro em). [πασι]. εστηριγται 
primo, at -κται p.m. ενθεν (pro εντευθεν).--- οι secund. (habet C4), 
27. [ουν σε]. 29. Ὁ δε (post λεγει).-- αυτω. Γεχουσι µωσεα]. 
30. αναστη (pro πορευθη). 31. πισθησονταιν. [οαείογα cum 
Steph.]. 

XVII. 1. ειπεν (sic vy. 0. 22)¥. + αυτου (post µαθητασ). 
εστινν. του τα σκανδαλα µη ελθιν. πλην ovat (-- δε). 2. λιθοσ 

μµυλικοσ (pro μυλ. ον.). ερρειπταιν. των µικρων τοντων ενα (08 
cum Steph.). Ὁ. -- δε. -- εισ σε. 4. [αμαρτη]. [και επτακισ]. 
-- τὴσ Ώμερασ secund. προσ σε (pro επι σε). ὅ. ειπαν. ϐ. εχετε. 
--ταυτη. ἤ. [εξ υµων]. + αυτω (ante ευθεωσ). αναπεσε. ὃ. 

+ μοι (post ετοιµασον). διπνησων. διακονιν. Φαγεσεν. πιεσεν. 

9. εχι χαριν.--τω δουλω εκεινω (habet τω δουλω A). εποιησενν. 
Post διαταχθεντα desunt ob ὁμοιοτ. omnia usque ad διαταχθεντα 

ν. 10 (supplet A, omitlens αυτω ου δοκω v. 9 εἰ παντα Υ. 10: legit 

ουτωσν εἰ ποιησηταιν: παντα habet C4 post ποιησ.). 10. [ore 

prim.]. αχριοιν. --- οτι secund. ὠφειλαμεν (-ομεν AC). 1. 
-- αυτον. [και αυτοσ]. µεσον σαµαριασ. 12. ὕπηντησαν αυτω. 

— οἱ εστησαν πορρωθεν (habet 08). 13. + την (απίεφωνην). 14. 
επιδιξατεν. ἵερευσινν. ὕπαγινν. 15. ὕπεστρεψενν. 16. σαµαριτησ 
(v.16, etiam σαµαριτησ, tolus repetitur in Codice: AC, forsan 

eliam p.m., uncis includunt secundo loco)¥. 17. [ουχι]. [or δε]. 

19. σεσωκενν. 390. βασιλια prim. tantumv. 21. — ιδου secund. 
22. [-rao ελευσ.]. επιθυµησεταιν. fin. οψεσθαιν. 23. ἴδου εκει και 
ἴδου ὧδε (non η). απελθηται/. µητε (pro µηδε)ν. διωξηταιν. 

24. —7 secund. ὕπο τον οὐρανὸν prim. [im ουρανον secund.].—kat. 

[ev τη nu. αυτ.]. 25. παθινν. 26. κασωσ primd?V¥.—rTov prim. 
[του secund.]. 27. εγαμιζοντο. εισηλθενν. npev (pro απωλεσεν). 

Γαπαντασ: 816 vy. 29]. 28. καθωσ (pro Και wo). 29. εξηλθενν. 
εβρεξενν. θιονν. 90. [ravta: C4 τα αυτα]. εστεν. 31. + αντου 

(post οικια).--τω. 32. µνηµονευεταιν. 38. init. oo δαν εαν 
(τ: A? C8)v. Γσωσαί]. απολεσι (pro -σει)ν. οσ ὃ αν απολεσι 

(pro και og εαν απολεση). -- αυτην secund. 34. [μιασ ο εισ]. 
παραλημφθησεται. 39, 36. Desunt versus: v. 36 deest οπιπίπο ; 

ν. 35 A Λαδεί, legens εσονται δυο, ef η µια παραλημφθησεται η δε 

ετ., ὁμοιοτ. 37. fin. εκει kat οι αετοι επισυναχθησονται. 

XVIII. 1. ελεγενν.-- και. + avtove (post προσευχεσθαι: puncla 
imposita sed rursus erasa). ενκακειν. 3. [δε nv]. εκινην. 4. 

ἤθελεν. μετα (τα instauratum)V. [δὲ ταυτα]. οὐδὲ ανθρωπον (pro 
Και ανθρωπον ουκ). 5, παρενοχλειν μοι κοπουσ (03 παρεχειν μοι 

κοπον cum Steph.). [ὔπωπια(η]. 6. ειπεν (sic vv. 9. 19. 21. 24. 
27. 28. 31. 41)ν.--- ακουσατε (supplet A). 7. ποιηση. αυτω (pro 

προσ αυτον). µακροθυµει. [επ αυτοισ]. 9. [και prim.]. εισινν. 
εξουδενουντασ. 10. προσευξασθεν. [ο εισ]. 11. — προσ εαυτον 
(habet post ταυτα 03). [ωσπερ]. [ουτ. οτελ.]. 12. αποδεκατευὼ 
(C4 -dexatw). 13. inil. ο δε {--- και). επαραι εισ τον ουρανον. 

ετυπτε (--- εἰσ). [αυτου].--- ο Oo (habet 03). 14. [ὕμιν κατεβη]. 

παρ εκινον (pron εκεινοσ). ταπινωθησεταιν. ο δε ταπινων. 15. 
επετιµων. 10. προσεκαλεσατο αυτα λεγων (pro προσκαλεσαµενοσ 

αυτα ειπεν). 17. αν (pro εαν). βασιλιανν. 18. επηρωτησενν. 

19. ουδισν.--- ο (απίε 8σ : habel C4). 20. fin. [σου]. 21. εφυ- 
λαξα. [μου]. 22, --ταντα. οτι (pro ετι: C4 cum Steph., via" Α). 
λιπειν. εχισν. δοσ. εν οὐρανοισ. ακλουθιν. 23. + παντα (post 

24. ---περιλυπον γενόμενον. εἰσ την βασιλειαν 

του θυ εισελευσονται. 25. εστινν. [καμηλον]. τρηµατοσ βελονησ 

(pro τρυμ. ραφιδοσ). Γεισελθειν prim.]. 26. ειπαν. 27. fin. παρα 

τω Ow εστιν. 28. [ο]. ηµισν. (03 αφεντεσ τα ἴδια pro αφηκαµεν 

παντα και). fin. (Ί-τι αρα εσται nuw C4). 29. — οτι (habel Ca), 
η Ύυναικα η αδελφουσ η Ὑονισ. εινεκεν. 30. ουχι (pro ου). [απο- 

λαβη]. 31. ερουσαληµ. 32. εθνεσινγ. εµπεχθησεταιν. 95. [yy] 

ταυτα). εγενηθη. 
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[iepixw]. επαιτων. 36. [τι em]. 37. οι δε απηγγιλαν (C4 απηγγ. 

δε).---αυτω (habet 08). παρερχετεν. 38. εβοησενν. δαδν. 39. 

[προαγοντεσ]. [σιωπηση]. ο δε (pro αυτοσ δε). w νυ δαδ (sic) at 

νε pro υυ C4 40. [ο io]. 41. --λεγων. 42. σεσωκεννἠ. 49. 
ανεβλεψενν. αυτον (pro αυτω: C4 cum Steph.). 

XIX. 1. icperxw. 2. και ην πλουσιοσ {-- ουτοσ). 3. ἴδινν. 
εστινν. 4. [προδραμων]. + εἰσ το (ante εµπροσθεν). συκοµορεαν. 

του ἴδειν (iva ἴδη C4 cum Steph.).— δι. ηµελλενν. 5. -- εἰδεν 
αυτον και. ειπεν (sic vy. 8, 9. 11. 13. 15. 19. 40)ν. δι (pro δει)ν. 
7. παντεσ. ανδρι αµαρτωλω. εισηλθενν. 8. +0 (ante (ακχαιοσ). 
τα ημισια µου των ὕπαρχοντων. Tog πτωχοισ διδωμι. 9. αβρααμ’.ν. 

-- εστιν (habet 03). 10. ηλθενν. αποαπολωλοσν. 11. εγγυσ 

ειναι ἵερουσαλημ αυτον. δοκει αυτοισ (pro δοκειν αυτουσ: C2 cum 

Steph.). η βασιλεια του θυ µελλει. 19. πραγµατευσασθαιν. εν ω 

(pro εωσ). 14. πολειταιν. απεστιλανν. 15. επανελθινν. δε- 
δωκει. Ύνοι. -- τισ. διεπραγµατευσαντο. 16. δεκα προσηργασα 

(δ. προσειργασατο 03). 17. [ev]. δουλε αγαθε. 18. η µνα σου κε 

(at µνασ prim. C4). εποιησενν. 19. επανω Ύεινου. 320. οτεροσ 

(pro ο ετεροσ, quod habet C4). ηλθενν. (µνασ pro µνα 04: cf. 
τ. 18). 21. αἱρισν. εσπιρασν. 22. -- δε. Ἠδισν. εσπιραν. 23. 
µου το αργυριον.-- την. kayw. + ουν (post ελθων: improbat Ca), 
αυτο επραξα. 24. ape (03 αρατε). 25. ειπαν (sic vv. 33. 34. 39). 
26. — Ύαρ υμιν (A habet vuv).—am αυτου (habet 03). 27. του- 
τουσ (pro εκεινουσ). κατασφαξετε αυτουσ eur. 29. [βηθφαγη]. 

βηθανια (— super a C4). ελεων (non v. 37)V. απεστιλενν.-- αυτου. 
30. λεγων (pro ειπων). ονδισν. εκαθισεν Avo. 9]. (C4 + αυτον 
post λυετε: sed rasum 651). --- αυτω. χριαν (sicy. 84)ν. 34. + οτι 
(post ειπαν). 35. επιριψαντεσ. αυτων (pro εαυτων). 36. [αυτων]. 
37. aww. [πασων]. 38. --- ερχοµενοσ (habet 03). ev ουρανω ev 
ἴρηνη (εν ante ip. improbat C4). 40. —avtow. [οτι]. σιωπη- 

σουσιν. κραξουσιν. 41. επ αυτην. 42. —kat συ και γε. --- σου 

prim. et secund. - και συ (post ταυτη). ἴρηνηνν. 43. παρεµ- 

βαλουσιν. περικυκλωσουσινν.---σε secund. (habet 03). συνεξουσινν. 
-- σε tert. (habet 03). 44. εδαφιουσινν. λιθον επι λιθον εν σοι. 
45. --εν αυτω και αγοραζοντασ (ὁμοιοτ.). 46. (C4 habet και εσται 
post γεγραπται).--- εστιν. ληστον (ληστων ϱΟ3)ν. 47. -- (ερω οι 
δε (und lined omissd: habent Α Ο)ν. απολεσεν. 48. Γευρισκον]. 
[το τι]. εξεκρεµετο. 

XX. 1. ---εκεινων. ευναγγελιζοµενοι (C4 -μενου)ν. 2. ειπαν λε- 

Ύοντεσ προσ αυτον.--- ειπε ημιν (habent ειπον ἡμιν AC). 3. ειπεν 
(sie vv. 13. 17. 19. 23. 25. 41. 40)ν. αυτον (pro αυτουσ: C4 cum 
Steph.).— ενα. 4. +70 (ante ἵωαννου). 5. συνελογιζοντο. αυτουσ 
(pro εαυτουσ: C4 cum Steph.). Γερει διατί].---ουν. επιστευσαταιν. 
ὃ. ο λαοσ απασ. πεπισµενοσν. [vv]. 7. -- µη (habent AC). ὃ.--ο 

τσ (habet 03). + αποκριθεισ (ante ειπεν). ουδ (ουδε Avel forsan p.m.). 

9. --λεγειν (habet A post λαον).--τισ. [ανοσ εφ. αμπ.]. εἔεδετο (C8 
εξεδοτο). απεδηµησενν. 10. -- εν. κερων. απεστιλεννή.--- Καρπου του 

(habet C4). δωσουσιν (pro δωσιν). fin. εξαπεστιλαν αυτον διραντεσ 
καινον. 11. εθετο (A cum Steph. προσεθετο). ετερον πεµψαι. Kakivoy 

διραντεσν. εζαπεστιλαν καινον. 12. τριτον πεµψαι. [και τουτον]. 

10. ---ἴδοντεσ. 14. -- αυτον (habet 03). [διελογιζοντο]. αλλη- 
λουσ (pro εαυτουσ). [δευτε]. αποκτινωµενν. [γενηται]. 15. 
απεκτινανν. 10. — τουσ Ύεωργουσ (Λαδεί 03). Γακουσαντεσ δε]. 
ειπαν. 17. εστινν. 18. εκινονν. 19. Γεζητησαν οἱ αρχ. και οι 
γρ.]. Χιρασν. --- εγνωσαν yap (habet A). ειπεν τὴν παραβολὴν 
ταυτην. 20. απεστιλανν. ενκαθετουσ. αποκρινοµενουσ (C4 υποκρ.). 
[Aoyou]. wore (pro eo το).-- τη secund. 21. οἰδαµεν (οιδ re- 
script. p.m.)¥. διδασκισν bis in versu. 33. μασ (pro ημιν). 
20. ---τι µε πειραζετε. 94. δειξατε. + οι δε εδειξαν αυτω Και ειπαν 

(ante τινοσ: at ειπεν 03). οι δε ειπαν (--αποκριθεντεσ). 25. προσ 
αυτουσ (pro αυτοισ). τοινυν αποδοτε. [-ροσ και-]. 26. του (pro 

αυτου prim.). 27. λεγοντε. 28, [μωσησ: sic vy. 37]. --- και 
ουτοσ usque ad Ύυναικα secund. (όμοιοτ.: supplet A, habens ην οἱ 

Ο η pro αποθανη)ν. 29. (+ παρ nuw post ησαν A). 30. Deest 
omnis versus praeler καὶ ο δευτεροσ. 31. (ελαβον οὗ y. 30 Ca), 
[woavtwo semel tantum]. Γεπτα ου κατ.]. Γαπεθανον]. 32. --δε 

παντων (habet δε C4). και η γυνὴ απεθανεν. 33. εν τη αναστασι 

(-- οὖν : habet 038).--- αυτων (habet 03). εσται (pro γινεται). 34. 
- αποκριθεισ. [Ύαμουσι]. Ύαμισκονται. 35. Ύαμιονται. 36. 

‘ 

[ουτε]. αποθανινν. εσιν prim. (: supra p.m. vel A: inslauravit Ο)ν. 

θὺ εἰσιν (--- του). 37. — του secund. et tert. ἴσακ (C4 ἴσαακ). 
38. εστινν. 39. ειπαν. + αυτω (ante διδασκαλε). 40. yap (pro 

δε). 41. [λεγουσι]. ειναι δαδ vv. 42. αυτοσ yap δαδ (— και). 

[-λω ψαλ.]. [ο] (42. 43. >> citationis signa per A). 44. [δαδ ουν 

45. [row pad. αυτου]. 46. εν στολαισ 
47. [οι κατεσθιουσί]. [προσευχονται]. 

κν αυτον]. [va αυτου]. 
περιπατειν. διπνοισν. 
λημψονται. 

ΧΧΙ. 1. ειδεν (sic vy. 3)ν. εἰσ το γαζοφυλάκιον τα δωρα αυτων. 

2. ---και. λεπτα δυο. 3. αυτη η πτωχὴ πλεον, 4. παντεσ. --του 

θυ. παντα. εβαλενν. 5. (µεγαλοισ pro καλοισ A, sed kad restitut.). 
αναθεµασιν. ειπεν (sic vy. ὃ. 29)ν. 6. θεορειτε (C4 θεωρ.). + wie 

(post λιθω: at λιθον 03). 7. σηµιονν. γεινεσθαιν. 8. ---οτι.--ο 

Κιροσ ηγγικεν µη ουν (und lined praetermissd: supplet C4, ουν 

omisso). πορευθηταιν. 9. ακουσηταιν. ἴταντα γεν.]. 10. εγερ- 

θησετεν. επ εθν. 11. Και κατα τοπουσ λειμοι και λοιίιοι. [φο- 

βητρα]. σηµια µεγαλα απ ουρανου. 12. παντων. επ αυτουσ (pro 

εφ υµασ: A cum Steph.). χιρασν. διωξουσινν. + τασ (anle συν- 

αγωγασ). απαγοµενουσ. 13, — δὲ (habet 03). 14. θετε. --- ουν 
(habet C4). εν rato καρδιαισ. 15. αντιστηναι η αντειπιν παντεσ. 

17. εσεσθαιν. [ordo cum Steph.]. 19. κτησασθαιν. 20. στρα- 

τοπαιδων ink {-- την). 21. εκχωριτωσανν. 22. — εἰσι. πλη- 

σθηναι. 23. [δε]. εστεν. + εν εκιναισ Taio Ίμεραισ (post yap: 

improbat 03).-- εν ullim. 24. [μαχαιρασ]. τα εθνη παντα. (ηλμν. 

ἄχρι ου πληρωθωσιν. 25. εσονται σηµια. + kat (post εθνων). ηχουσ 

(pro ηχουσησ). 26. επαρχοµενων (03 επερχ.). δυναµισν. 57. 

τοτετ (“p.m.)v. [νεφελη]. 38. γεινεσθαιν. 30. + αυτων (ante 
αφ εαυτω»: improbat A: απ αυτων C4 pro αφ εαυ. sed prior lectio 

restiluilur). -yewwoxere bis scriptum (posterius nolatum a C4)V. 
εγγυσ εστιν Ίδη το θεροσ. 2]. ουτωσν. Ὅμισν. γεινομενα γει- 

γωσκετεν. 33. -- αν. 33. παρελευσονται bis in versu (secund. 
pro παρελθωσι). 34. -- δε. βαρηθωσιν [ῦμ. αι καρ.]. κρεπαλην 
επιστη εφ υµασ εφνιδιοσ. 38. επισελευσεται yap (ισ erasum). 

36. (αγρυπνειταιν C4) δε (pro ουν). κατισχυσητε (pro καταξιω.). 

---ταυτα (habet C4 ante παντα). Ύεινεσθαιν. 37. [ev τω ἵερ. διδ.]. 
38. ωρθριζενν. 

XXII. 1. ηγγιζενν. 2. Ύραμματισν. [το πωσ: sic Υ. 4, et το 
τισ vv. 23. 24]. 3. εισηλθενν.--ο. Καλουμενον. 4. συνελαλησενή. 

αρχιερευσινν.-- τοισ secund. αυτοισ παραδω αυτον. ϐ. -- και εξω- 

µολογησε (habet Οὔ, αὐ -σενν). [του παραδουναι]. ατερ οχλου 
αυτοισ. ἤ. ηλθενν. [ev]. 8. απεστιλενν. [ἴωαννην]. 9. ειπαν 

(sie vv. 38. 49. 70. 71). θελισν. [nihil additum]. 10. συναντ- 

nowy. κεραµειονν.-- υδατοσ (habet ΟΡ). ακολουθησαταιν. εἰσ 
ην (pro ου). 11. - λεγοντεσ (ante Acyet). εστιν (sic vv. 19. 38) ν΄. 
τ μου (ante οπου). 13. αναγαιον. Κακει (pro εκει). 19. ειρηκει. 
14. ανεπεσενν.-- δωδεκα (habet Οὔ, at δωδεκα pro αποστολοι 03). 

15. ειπεν (sie vv. 17. 31. 34. 52. 56. 00. 0Ί)ν. 16. ---ουκετι. αυτο 

(pro εξ αυτου). 17. [-αμενοσ ποτηρ.].-- τουτο (habet C4). αλ- 
ληλοισ (pro εαυτοισ: C4 εἰσ εαυτουσ). 18. [οτι]. -- απο του νυν 

(post πιω). Ύενηματοσ. ου (pro οτου). 19. εκλασενν. ποιειταιν. 
20. και το ποτηριον ὠσαυτωσ. διπνησαιν. εκχυννοµενον. 22. οτι 

ο υσ (--και ef µεν: (8 habet μεν). Κατα το ὠρισμενον πορευεται. 

23. συνζητειν. en εξ αυτων ein (allerum ειη ποίαί C4). 94. -- και. 

Φιλονικιαν. εἰσ εαυτουσ (pro ev αυτοισ: (8 cum Steph.). µιζων 
(non ν. 20)ν. 25. Post αυτων prim. habet και οἱ αρχοντεσ των 
εξουσιαζουσιν αυτων και ευεργεται Καλουνται (und lined post των ε 
JSorsan praetermissd: at (δ improbat αρχοντεσ των et και ante 

ευεργεται, legens etiam εξουσιαζοντεσ). 26. Ύεινεσθων. 27. +0 

(ante µειζων: improbal C4). εν µεσω ὕμων εἰμι. 38. πιρασµοισν. 

30. εσθιηταιν. πινηταιν. Κκαθησεσθε. (03 habet 1B ante θρονων). 
σ 

31. Γειπ. δε ο κσ].-- σιµων semel. ξινιασαι (σ supra ρ.πι.)ν. 32 
εκλιπη. στηρισον. 34. ειπενν.-- μὴ prim. εωσ (pro πριν η). 

τρεισν. µε απαρνηση εἰδεναι (-- μὴ secund.), 35. απεστιλαν. 
βαλλαντιου. µηρασ (πηρασ C4 et forsan ante ειωπ)ν. τι (pro 
τινοσ: Οϑ cum Steph.). ὕστερησαταιν. [εἰπὸν ουδενοσ]. 36. ο δε 
ειπεν (--ουν: at ειπεν δε 03). βαλλαντιον. [caetera cum Steph.]. 

37. ---ετι. [το secund.]. [yap]. το (prota). 38. ---κυριε (Λαδεί 

C4). µαχαιρε (-par C4)¥. 39. —avtov. 40. προσευχεσθαι (sic 

v. 40) ν. mipacuoy (sie v. 4θ)ν. 41. απεσπαθη (-πασθη A 0). 
προσηῦξατο. 42. βουλι παρενεγκαι. τουτο To ποτηριον Tov7e 

17 (Luxe xviii. 35—xxii. 42.] 
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(τουτο alterum notat A vel p.m.)V. ΎὙεινεσθω. 43, 44. Habet 
p-m.: improbat A, reslituit C. 44. yevauevoo. και εγενετο (--δε). 
—o. wo, καταβαινοντοσ. 40. [-τασ ευρεν]. κοιμωμενουσ αυτουσ. 
40. εισελθηταιν. 47. -- δε. αυτουσ (pro αυτων). ηγγισενν. 48. 

to δε (--ο).--ιουδα (habet C4). 49. ειδοντεσν. ειπαν (--αυτω). 
µαχαιρη. 50. του αρχιερεωσ τον δουλον. αφιλεν το ουσ αυτου. 

51. --αυτου. 582. --ο. προσ αυτον (pro επ αυτον: 03 cum Steph.). 
εξηλθαται. 53. εξετινατεν. [αλλ].--υμων secund, (C4 habel post 

εστιν). 54. -- αὐτὸν secund. την οικιαν. ἠκολουθιν. 55. περι- 

57. --αυτον prim. 

ουκ oda αυτον γυναι. ὅ8. (Ἐ παλιν post βραχυ A: improbat Ο). 
εφη (pro ειπεν). ὅ9, αληθιασν.--ην (habet A). 60. τι (pro ο 
ante λεγεισ). (+ αὐτου post ett A, sed delevil)’.—o (ante αλεκ- 

αψαντων. συνκαθισαντων.-- αυτων. [εν µεσω]. 

τωρ). Gl. ενεβλεψενν. ρηματοσ (pro λογου). -Ε σηµερον (post 

φωνησεν). 62. —o πετροσ. εκλαυσενν. 63. αυτον (pro τον ιν). 
ενεπεζαν (03 -(ον). 64. -- αυτον ετυπτον αυτου το προσωπον και. 

Γαυτον secund.]. 66. nuepa εγενετο. Ύραμματισν. απηγαγον. 

αυτων (pro εαυτων). 67. εἰπὸν (pro ειπε ργίπα.).---υμιν (habet 03). 
68. ---και.--μοι η απολυσητε. ὕ9. τ δε (post νυν). 70. ειπαν (sic 

y. 71). Χριαν εχοµεν μαρτυριασ. 

XXIII. 1. ηγαγον. [πιλατον]. 2. κατηγορινν. Γευρομεν]. 
+ ημων (post εθνοσ). Φορουσ καισαρι. -- και (ante λεγοντα). 3. 
[πιλατοσ: sic vv. 4. 12. 13. 90. 24]. npwrnoev. λεγει (pro εφη). 
4. ειπεν (sic vv. 14. 22. 28. 4θ)ν. αρχιερισν. 5. ανασι (C4 ανασιει). 

οχλον (pro λαον). --διδασκων (habet 03). - και (ante αρξαμενοσ). 

6. πειλατοσ. --γαλιλαιαν. εστων. 7. [προσ ηρ.]. κατ αυτον p.m. (at 

και αυτον C? post οντα). αυταισ (pro ταυταισ: C4 cum Steph.) 
8. --δε (habet C4). εξ ικανων χρονων θελων. ἴδινν bis in versu. 

--πολλα. [ηλπιζε: αἱ -(ενν 03]. σηµιονν. Ὑεινομενονν. 9. --δε 

prim. (habet 03). ουκ (pro ουδεν). απεκριναντο (C -νατο)ν. 10. 
Ἱστηκεισανν. 1]. Γεξουθενησασ]. τε και (pro δε).-- αυτον prim. 
(habet C4 post τε). ενπεξασ.-- αυτον secund. αισθηταν. επεµψεν 

(08 cum Steph.). [πιλατω]. 12. ο τε Ίρωδησ Και ο πιλατοσ. 
προὔπηρχοντο (038 cum Steph.). αντουσ (pro εαυτουσ). 13, συν- 
Καλεσαμενοσ. 14. ουθεν.-- κατ. 15. ἀνέπεμψε yap αυτον προσ 

Ἴμασ (pro ανεπεµψα yap υµασ προσ αυτον). εἰδου vel υἱδου p.m. 

(primd lilerd erasd, legilur ἴδου s.m.). εστιν. 17. [Habet ver- 
e 

sum]. fin. wa (εγ.πι.)ν. 18. ανεκραγον. πανπληθει. [τον]. 19. 
_ τ βεβλημενοσ (βεβλημενοσ AC). fin. εν τη φυλακη. 20. δε (pro 

ουν). -Ε αυτοισ (post προσεφωνησεν). 21. σταυρου σταυρου. 22. 
αιτιον (ιτ rescript., ν primd?)V. 28, εκειντο.--- Και των αρχιερεων. 

24. init. και (pro ο δε). επεκρινενν. 35. απελυσενν. — αυτοισ. 
--την. παρεδωκενν. 26. σιµωνα τινα κυρηναιον ερχοµενον απ 
(— του). επεθηκεν (C4 -καν)ν.--Φερειν (habet C, at αιρειν A). 27. 
--αι και. 28. —o (habet C4, sed iterum improbat). θυγατεραισν. 
20. nuepat ερχονται. ερουσινν.---αι prim. + at (ante κοιλιαι). [μασ- 
τοι]. εθρεψαν (pro εθηλασαν). 30. ορεσινν. (πεσατε 03). 31. [τω]. 

ἔυλαω (: ρ.π.)ν. 33. ηλθον. 34. Habet 

omnia p.m., at ab ο δε io usque ad ποιουσιν uncos apposuit A (2), 

rursus delelos. ελεγενν. οἰδασινν. ποιουσινν. [κληρον]. 8. 

Ἱστηκειν.--- και secund.—ovy αυτοισ. εσωσενν. ὁ του θυ ο εκλεκτοσ 
( AC). 36. ενεπεξαν. — και prim. οἱ secund. 37. [ει]. 38. 
— γεγραμμενή. -- και secund. οἱ tert. ο βασιλευσ των ἴουδαιων 

ουτοσ {-- εστιν). (C4 ad Ύραμμ. ελλ. ρωμ. εβρ. uncos apposuit, 

rursus erasos). 39, εβλασφημιν. [λεγων]. ουχι (pro ει). 40. 

32. κακουργοι δυο. 

επιτιµων αυτω εφη (pro επετιµα αυτω λεγων). ου (pro οὐδε: (8 
cum Steph.). 41. ημισν. επραξενν. 42. ελεγεν. --- τω (habet C4). 

—kupte. εν τὴ βασιλιαν. 49. --ο τσ. [λεγω σοι]. παραδισων. 
44. init. καὶ ἣν ωρα ωσει (--δε). -- και (ante σκοτοσ: habet Ca). 
ενατησ. 4. του ἡλίου εκλιποντοσ (pro Και εσκοτισθη ο ηλιοσ). 
εσχισθη δε (-- και). χιρασν. παρατιθεµαι. τουτο δε (pro και 

ταυτα). 47. εκατονταρχησ (-χοσ 03). εδοξαζεν. -- οτι (ante 
οντωσ). 48. συνπαραγενοµενοι. εἰσ (pro επι). θεωρησαντεσ. 

--εαυτων. 49. ειστηκισανν. -- απο (post αυτου). συνακολουῦουσαι 
50. - καὶ (post ὕπαρχων). 51. συνκατατιθεµενοσ.-- Και (post oc). 
π καὶ αυτοσ. 52. [πιλατω]. 53. --αυτο prim. αυτον (pro αυτο 

tert.). ουδεισ ουδεπω. 54, παρασκευησ και. επεφωσκενν. 55. δε 
Ύυναικεσ {---καὶ). εκ τησ Ύαλιλαιασ αυτω. µνηµιονν. 56. [μεν]. 

XXIV. 1. [δε]. ορθου βαθεωσ. επι το µνηµιον ηλθον. — και 
τινεσ συν αυταισ. 2. µνηµιου (sic ν. Ὁ)ν. 3. εισελθουσαι δε 

(--και). ουκ (pro ουχ). [του κυ τυ]. 4. απορισθαιν. [και ϊδου]. 
ανδρεσ δυο. εσθητι αστραπτουση. 5. τα προσωπα. ειπαν (sic VV. 

19. 32). ϐ. αλλα. µνησθηταιν. [wo]. J. τον vy του avou οτι 

δει (08 cum Steph.). χιρασν. -9. απηγγιλανν. παντα ταυτα. 
πασινν. 10. Γησαν δε]. μαριαμ prim. [ἴωαννα]. +7 (post µαρια 

secund.). — αι (habet C4). Ll. ταντα (pro αυτων secund.). 12. 
Ἠαδεί versum.—keipeva μονα (hadet wovuC). απηλθενν. Γεαυτον]. 

13. εξ αυτων εν τὴ αυτή μερα ησαν δε πορενοµενοι (δε improbant 

A? Ο: post αυτων Ο scriplturus σαν, addiderat η sed rursus de- 

levit). +exatov (ante εξηκοντα). 15. συν(ητειν. --ο. 16. init, 

τιν (st p.m)v. 17. ειπεν (sic vy. 10. 25. 44)ν. avriBadadcraty. 
αλληλουσλουσ (λουσ secund. improbat 03)ν. εσταθησαν (pro 
ἐστε). 18. --ο. ὀνοµατι (pro ω ονομα). [κλεοπασ]. — εν prim. 

+ ταυτα (απίο ουκ εγνωσ). 19. ναζαρηνου. εν λογω και εργω. 
30. Γπαρεδωκαν αυτον]. 21. ελπιζοµεν. - και (post γε). [πασι]. 
---αγει σηµερον (C4 habet αγι)ν. 22. Ύενομεναι ορθριναι. µνηµιον 

(sie ν. 24)ν. 323. Γηλθον]. 34. ουτωσ (sic v. 46 prim.) ν. [καθωσ 
και]. 27. [μωσεωσ]. και διερµῆνευειν (pro διηρµηνυεν: C4 διερ- 

µηνευσεν, καὶ omisso). «« τι ην (post αυτοισ).-- πασαισ. fin. 

Γεαυτου]. 28. προσεποιησατο. πορρωτερωτερω (τερω secund. im- 

probat 03) οἴ. ν. 17. 29. µινονν. εστινν. + Ίδη (post κεκλικεν). 

εισηλθενν. µιναιν. 30. + Kat (ante AaBwy). ηὔλογησεν. εδιδου. 

31. διηνυγησαν (C4 -νυχθησαν).-- Και επεγνωσαν αυτον (habent 

AC). 32. κεοµενην. [εν nuw].— και secund. διηνυγενν. 398. 

θροισµενουσ. 34. οντωσ ηγερθη ο κσ. τ τω (απίε σιµωνι). 36. 

—o ww. [και λεγει αυτοισ ειρηνη ὕμιν : nihil additum]. 37. φο- 
βηθεντεσ (pro πτοηθεντεσ). 38. [ταισ καρδιαισ]. 39. εἰδετε 

prim. τουσ ποδασ µου και ταῦ χιρασ µου. εγω εἰμι αυτοσ. σαρκασ 
(σ. erasum). θεωρειταιν. 40. [Habet versum]. εδιξεν. χιρασν. 
4]. [απο τησ x. Και θαυμ.]. woe (pro ενθαδε: C4 cum Steph.). 

42. — kat απο µελισσιου Κηριου. 44. προσ αυτουσ (pro αυτοισ). 

Γλογοι ουσ]. [μωσεωσ]. --- και prim. + εν τοισ (απίε προφηταισ). 

ψαλμοι(Α2 Caaddunt σ)ν. 45. διηνυξενν. (συνειεναι ὃ 08: C? cum 
p.m. et Steph.). 46. -- Και ουτωσ εδει. 47. εἰσ (pro και secund.). 

48. —de. [εστε]. 49. καγω (pro και ou εγω). (εξ- 

αποστελλω (8). --- ιερουσαληµ. εξ υψουσ δυναµιν. 50. εζηγαγενή. 

-- εξω. προσ (pro εισ). χιρασν- ηὔλογησεν. 51. ευλογινν.-- και 
ανεφερετο εἰσ τον ουρανον (habel C4). 52. [προσκυνησαντεσ αυ- 

τον]. ιερουσαλημ’. 53. -- αινουντεσ και. Γευλογουντεσ].-- αμην. 

αρξαμενοι. 

Subser, εναγγελιον kata λουκαν. 

κατα ἴἵωαννην, 

Cap. I. 3. οὐδὲν (C4 ουδὲ ev cum Steph.). ὁ Ύεγονεν inilio 
lineae. 4. εστιν (pro ην prim.). G. + ην (anle ονομα: ην im- 
probant A? C4). [νν: sie passim] 7. πιστευσωσινν. 8. εκινοσν. 

9. αληθεινονν. 10. δι αυτον (δι αυτου C4 cum Steph.). 11. 
λθενν. 12. Γελαβον]. Ύενεσθεν. 13. --εκ (ante θελ. avip.: 
habel 03). 14. αληθιασν. 15. µαρτυριν. Κεκραγεν. — λεγων 

(habet A). -- ον εἰπὸν (habet A ο εἴπων, B? ον εἴπων, ΟΡ ον’ ειπον). 
+ οσ (unte εµπροσθεν: improbat C). 16. init. οτι (pro και). 17. 

μωῦσεωσ. αληθιαν.-- xv (habet 03). 18. εωρακενν.-- ο prim. 
1 [Luxe xxii, 42—xxiy, 53. 

(habet 03). Bo (provc).—o wy (habet B?). 19. απεστιλαν οι. 
Ἱερισν. λευειτασ. επερωτησωσιν. 20. ωμολογησεν prim.V.— και 

ωμολογησεν secund. εγω ουκ mut. 2]. επηρωτησαν (A C cum 
Steph.).— αυτον (habet C4). + παλιν (anle τι). -- συ prim. — καὶ 
secund,—o (habet C4): non v. 25, 22. [εἰπὸν ουν]. 34. -- ο, 
(habet Ου). 25. — και ηρωτησαν αυτον. [ειπον]. οὐδε (pro ουτε) 
bis in versu. 26. + τω (ante ὕδατι : improbat 0).--δε. εστηκει. 27. 
—avtog εστιν ο (kabel ο C4).— oo εµπροσθεν µου yeyovey. — εγω. 
[εἰμι αξ.]. 28. εγενετο εν βηθανια (CY βηθαραβα: sic). + ποταµου 

Joun i, 1—28.] 
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(ante σπου). +0 (ante Ἰωαννησ). 29. Brem/.— ο ιὠαννησ. ο ult. 
p.m. in rasurd/. ερωνν. 30. εστιν. ὕπερ (pro περι: B? C4 cum 
Steph.). 31. [nA@ov εγω].--τω secund. 32. --λεγων (habet B?). 
wo περιστεραν KaTaBavoy εκ του ουρανου. µενον (pro εµεινεν). 
33. και εγω. + τω (ante ὕδατι). εκινοσν. [ουτοσ]. 34. εκλεκτοσ 

(pro vo: C4 cum Steph.) cf. Luc, ix. 356. 35. ἵστηκιν. [ο ἴἵωανν.]. 

36. [nihil additum]. 37. init. — και (habet 03). οἱ δυο µαθηται 
αυτου. 38. — de (abet A vel B).—avtow (habet 03). 39. Γειπον]. 
ραββει (sic ν. 50). (C4 μεθερμηνευοµενον). 40. [idere]. + ουν 

(post ηλθον). ἴδονν. µαινειν. εµινανν.--δε. 41. [ην ανδ.].--των 

secund. (habet C4). 42. (C4 πρωτον). εστινν.-- ο (ante xo). 43. 

init.—Kot.—Bde. ειπενν. iwavvov (pro ιωνα). 44. --ο ww. εζελθινν. 

+ τσ (ante ακολουθιν: οἷσ (8). 45. -- δε ο (habet 03). βηθσαῖδαν 

(-δα C4).— εκ (habet C4, sed rursus erasum). 46. εγραψενν. 
[uwono].— τον secund. [ναζαρετ: sic vy. 47]. 47. init. — και. 

ναθαναηλ’ν. αγαθον τι (C4 cum Steph.). [αυτω φιλ.]. 48. ἴδων 

(pro ειδεν: (8 ἴδενν). [ὁ ισ].--- και (habet 03). του vabavand (pro 

αυτου: C4cum Steph.). ἵσδραηλειτησ. εστιν. 49. [οισ]. ἴδονν. 
50. [-θη ναθαν.]. και ειπεν (pro kat λεγει αυτω). [εἰ ο βασ.]. 51. 

Ἔ οτι (απίε ειδον). µειζονα. οψη. 52. -- απαρτι. οψεσθαιν. nvew- 

Ύοτα (C4 ανεωγ.). 

Il. 1. [τη mu. τη τρ.]. κανα (sic v.11). 3. Habet p.m. initio 

versils καὶ owov ουχ ειχον οτι συνετελεσθη ο οινοσ του Ύαμου ειτα 
λεγει κ.τ.λ.: αἱ A, sublato οινον ουχ ειχον οτι συνετ, reponil υστε- 

ρησαντοσ οινου: C4 uncis inclusa ελεσθη usque ad ειτα etiam 

punctis improbat. fin. οινοσ ουκ εστιν (C4 οινον ουκ εχουσινν). 

4. (+ Και ante λεγει C4, sed και erasum). 5. οτι o (pro ο τι). 
6. λιθιναι ὕδριαι. --- κείμεναι (habet κιμεναι C4 post Ἰουδαιων). 7. 
init. + και. 8. οἱ δε (pro και tert.). 9. αρχιτλικινοσ (C4 αρχι- 
τρικλ.)ν, non vv. 8. 10. 10. —avtw. τιθησινν. µεθυσθωσινν. 

—rore (habet 03). - δε (post συ). 1]. εποιησεν την. σηµιωνν. 
+ πρωτην (post γαλιλαιασ: improbant A vel Bet C). εφανερωσενν. 
—avrov (habet C4). οι µαθηται αυτου εἰσ αυτον (C4 cum Steph.). 

12. Καφαρναουμ. [αυτου secund.].— και οι µαθηται αυτου. εμιναν. 

13. εγγυσ δε (-- και). to (pro εισ)ν. 14. και τα προβατα και 
βυασ (C4 cum Steph.). 15. εποιησεν (pro και ποιησασ: C4 cum 

Steph.). + και (ante παντασ: delet C4).— τε (και pro τε C4, sed 
rursus ab ipso [2] erasum). [κολλ]. εξεχεεν το κερµα. fin. κατ- 
εστρεψεν. 16. [-θεν μη]. ποιειταιν. 17. — δε. καταφαγεται. 18. 

[εἰπὸν : sic v.20]. σηµιον δικνυεισν. 19. [ο]. [εν]. 20. τεσσερα- 

κοντα. οικοδοµηθην. -- εν. 21. ελεγενν. --- αυτου (habet 03). 

22. -- αὐτοισ. ον (pro ω). 38. Ἔτοισ (απίο Ἱεροσολυμοισ). [ev 

tert.]. σηµιαν. 24. [ο]. αυτον (pro εαυτον: C4 cum Steph.). 
-- αυτον. Ύιγνωσκινν. 25. χριαν ουκ. [του]. εγινωσκενν. τι ην 

εν bis scriptum: prius nolat. per C οἱ ante eum. 
ΤΠ. 1. ονοµατι (ovoua Ἑ). — αυτω (habet B). 2. ηλθενν. νυκτοσ 

προσ αυτον (—Tov ιν). ραββει. και ουδισ δυναται ταυτα τα σημια. 

3. [οισ: sic v. 10]. --- καὶ ειπεν αυτω (habet 03). 4. [ο]. Ύερων 

ὧν Ύεννηθηναι. εισελθινή. 5. --ο (+ και ειπεν post to C4, sed 

erasum). εξ υδατοσ και πγσ Ύεννηθη. εἰδειν (pro εισελθειν εἰσ : 08 

εισελθιν). βασιλιανν. fin, των ουρανων (pro του dv: Ο οωπι Steph.). 
0. [-vv-bis in vers.]. εστιν bis in vers. (sic y. 8)ν. 7. διν. 8. πνιν. 
[αλλ : sic v. 16]. [και που]. + του ὕδατοσ και (post εκ). 10. γινωσ- 
κισν. 11. λαµβανεταιν. 12. επιγιαν.πιστευεταιν. fin, πιστευσεταιν. 

13. --ο wy εν τω ουρανω. 14. μωῦσησ. ὕψωσενν. ο ὕψωθηναι δι 

(‘p.m.). 15. Γεισ αυτον].--μη αποληται αλλ. 16. ουτωσν.-- αυτου 

(Aabet 038).--εδωκεν (habet A). 17. απεστιλενν.-- αυτου prim. 
18.—de. 19. οἱ ανθρωποι ηγαπησαν το σκατοσ µαλλον. αυτων πο- 

νηρα. 20. µεισειν.-- Και ουκ ερχεται προσ το φωσ (όμοιοτ.: 

habet C4). 21. —o δε ποιων usque ad αυτου τα εργα (ὁμοιοτ.: {6- 
gebat enim forsan exemplar τα εργα αυτου: habet C4, legens αληθιαν 

ερχεται Γι abscisso] et τα εργα αυτου). [ev Ow]. ειργασµενον 

(A C8 -να). 22. εἰσ την ἴουδαιαν γην Και οἱ µαθηται αυτου κακει. 

διετριβενν. 23. [νν: sic vv. 94. 95. 96. 27. iv. 1]. ενγυσ. [σα- 
λειμ]. παρεγεινοντον. 34. --ο. 25. δε συν(ητησισ (pro ουν (η- 

τησισ: Οδ cum Steph.). [ἴουδαιων, at -αιου 03]. 26. Γηλθυν]. 

[εἰπὸν]. ραββει. wo (pro ω, σ eras.). βαπτιζιν. 27. λαβιν. 

28. Όμισ.-- μοι. µαρτυριταιν. [ουκ εἰμι εγω]. 29. εστηκωσ αυτου 

Και ακουων χαρα. 30. αυξανινν. 31. + de (ante ων: improbat 

Ca). επι (pro εκ prim.: C4 cum Steph.). εστιν (post yno 
19 (Joun i. 28—v. 19.] 

secund.)/. — επανω παντων εστι (habet C4, at εστινν). 32. — και 
prim. ov (pro ο: B cum Steph.). Γεωρακε: -ενν 03]. Γηκουσε: 

-ενν 03].--τουτο. ουδισν. 34. απεστιλενν. διδωσι (—o Gc). 36 
--δε (habet C4). απιθωνν. (εχει ζωην A pro οψεται ζωὴν, quod 
habet p.m. et C4). επ αυτον µενει. 

IV. 1. τσ (pro xo). [η ιωαννησ]. 3. αφηκενν. απηλθεν παλιν. 

4. σαµαριασ (sicy. 7). 5. -- ερχεται ουν εἰσ πολιν τησ σαμαρειασ 

(ὅμοιοτ.: habet A, at σαμαριασν). [συχαρ]. [ο]. +7w (ante 

iwonp). 6. wo (pro ωσει: C4 cum Steph., sed wo restitut.). 7. 
Ἔτισ (ante γυνη). my (C4 mew): sic vv. 9.10. 8. απεληλυθισανν. 
αγορασωσιων. 9. --ουν (habet C4). σαµαριτισ. αιτισν. Ύυναικοσ 

σαµαριτιδοσ ουσησ.-- ου yap συγχ. ad fin. vers. (habel A, at συν- 

χρωνται). 10. ηδισν. 1]. εκεινη (pron yuvn: C4 cum Steph.), 

εστιν (sic vv. 18. 9δ)ν. ---ουν. 19. µειζον (C4 -ζων). οστισ (pro oc). 
αυτοσ: και (C4 και αυτοσ cum Steph.). επιενν. 13. —o prim. 
14. ο δε πινων (pro og ὃ αν πιη: C4 cum Steph., sed πινη CA). 

διψησει. +eyw (ante δωσω secund.).—avtw secund. 15. δειψων. 

διερχωµαι woe (pro ερχωµαι ενθαδε: C4 cum Steph., at legit ερ- 

χοµαιν). 16. —o (Λαφεί 03). +Kad (post τσ : notant p.m. et ο). 
[τον avd. σου]. 17. -- καὶ ειπεν (habet C4). ανδρα ουκ εχω. ειπεσ. 

Jin. εχισ. 18. εχισγ. αληθωσ. 19. -- κε (habet (8). 20. τω opt 

τουτω. λεγεταιν.-- ο τοποσ.. προσκυνιν δει. 91. πιστευε μοι γυ- 

ναι. προσκυνησεταιν. 22. ὕμισν. ηµισν. 23. αλλα. προσκυνη- 

σουσινν. (ητιν. fin. αυτω (03 cum Steph. αυτον). 24. -- αυτον 
(habet C4). αληθειασ (pro και αληθεια: C4 cum Steph.). προσ- 
κυνιν δει (C4 δει πρ.). 25. (οιδαµεν C4). αναγγελλει (αναγγελει 

08 cum Steph.). 27. ev (pro em: C4 cum Steph.). 

επηλθαν (C4 ηλθον). εθαυµαζον. +avtw (post ειπεν). ζητισν. 29. 

Γειπε, at -ενν Ca: sic ν. 39]. a (pro οσα) sic ν. 39. 30. init. 
[deest και]. [ουν]. 31. -- δε. ραββει. 32. φαγινν. ὕμισν. 33 

λεγουσιν (pro ελεγον ουν: C4 cum Steph.). 34. [row]. τε- 

λιωσων. 35. υμισ λεγεταιν. τετραµηνοσ. εισινν. 36. — και 

prim. συναγιν. Και ο σπιρων. 37. [ο secund.]. σπιρωνν. 38. 
απεσταλκα. κεκοπιακασινγ. 39. εκινησν.-- εἰσ αυτον (habet 03). 
σαµαριτων. a (pro οσα). 40. σαµαριται. fin. εµινεν παρ αυτοισ 

(-- εκει) Ίµερασ δυο. 42. Και ελεγον τη Ύυναικι (--τε: (8 cum 

Steph.). Lor: prim.]. µαρτυριαν (pro λαλιαν: C4 cum Steph.). -- παρ 

αυτου (post aknkoauev). αληθωσ ουτοσ εστιν.--ο χσ. 43. — και 

απηλθεν. 44. --ο. 45. wo (pro οτε: C4 cum Steph.).— εδεξαντο 

αυτον οἱ Ύαλιλαιοι παντα (habet C4). +01 (ante εωρακοτεσ: im- 

probat C4). + παντα (ante a: C4 οσα, omissis παντα a). εληλυθισαν 

(pro ηλθον). 46. ηλθαν.-- ο ic. καναν (C4 κανα). εποιησαν (C4 

-σενν). ην δε (— και). ησθενιν. καφαρναουμ. 47. --ουτοσ (habet 

C4). 0 to ηκι. Ἴλθεν ουν (pro απηλβε: Ο -θενν). --- αυτον secund, 

[ημελλε, αἱ Ο3 -ενν]. 48. σηµιαν. πιστευσηταιν. 49. αποθανινή. 

απαντα. 

τον παιδα (pro το παιδιον). 80. -- και prim. του w (pro ὦ εἶπεν 

αυτω io: C4 legit του w ον ειπεν αυτω). 51. -- αυτου secund. 

ὑπηντησαν. και ηγΎγειλαν {-- λεγοντεσ). αυτου (pro σου). 52. 
την ωραν παρ αυτων. εσχενν. [και ειπον]. εχθεσ. 53. — εν prim. 

(habet C8).—o ta (habet 03). τ οτι secund. 54. [τουτο παλιν]. 
ἐποιησεν σηµιον. 

V. 1. + (ante εορτη).--ο. 2. init. εντιν (C4 εστινν). -- επι τη 
(at C4 εν τη). το Acyouevoy (pro η επιλεγοµενη: C4 cum Steph.). 

βηθζαθα. 3. --πολυ.-- εκδεχοµενων usque ad fin. v. 4. 5. --εκει. 

τριακοντα Και οκτω. ασθενιαν. fin. - αὐτου. 6. ανακειµενον (03 

cum Steph.).— Ίδη. θελισν. 7. βαλη. καταβαινιν. 8. εγειρε 

αρον. κραβακτον (εἴ. ν. 9). 9. — και ευθεωσ (habent C4 Cb). και 

ηγερθη (post ανθρωποσ). [ηρε]. κραβακτον (03 κραβαττον) sic 

vv. 10. 11. εκινην. 10. - και (post εστιν). εξεστινν. fin. + σου. 

ll. init. +0 δε. απεκρινατο (08 cum Steph.). υγιή» (ν eras. per 

Ca). αραι (03 cum Steph.).— σου (habet C4). περιπατειν (03 cum 
Steph.). 12. --ουν. apat Και περιπατιν (--τον κραβ. σου: C legit 

apov οἱ forsan περιπατι). 13. Γιαθεισ]. ενευσεν (03 cum Steph.). 

µεσω (pro τοπω: Ο3 cum Steph.). 14. ο io τον τεθεραπευµενον 

(--αυτον: C4 cum Steph.). λέγει (pro ειπεν). [τι σοι]. 15. init. 

απηλθεν (+ avy Ca). ειπεν (pro ανηγγειλε). 16. οι Τουδαιοι τον 

w.— και εζητουν αυτον αποκτειναι. 17. — io. απεκρινετο. εργα- 

ζετεν. 18. --ουν. αποκτιναιν. [ελυε]. Γελεγε]. 19. init. ελεγεν 

ουν αυτοισ ο ia (pro απεκρινατο ουν ο io Και ειπεν αυτοισ: Ο8 cum 
Steph., praeter ελεγεν pro ειπεν). auny semel tantum (bis C* cum 

3D 
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Steph.). [av εκεινοσ ποιη]. fin. ποιει οµοιωσ. 20. φιλιν. δικ- 

νυσινν. μιζοναν. εργα δειξει αυτω. θαυμαζετε. 21. wo (pro 

ωσπερ). ουτωσν. 35. δεδωκενν. 23. [τιμωσι bis inversu]. τειµαν. 

96. --- καὶ νυν εστιν (habet C4). ακουσωσι. --- οι secund. (habet 03). 

(Ἠσουσιν. 26. wo (pro ωσπερ: Οδ cum Steph.). ζωην εχει. 

--ουτωσ εδωκε ad fin. vers. (ὁμοιοτ.: habet Ο3, legens ουτωσ καὶ 

τω ὕϊω εδωκεν ζωὴν εδωκεν exw exw εν εαυτω, at εδωκεν εχιν 

eraso). 27. init. καὶ κρισιν εδωκεν αυτω εξουσιαν ποιειν (03 cum 

Steph.: omisso και secund.). εστιν. 28. θαυμαζεταιν. μνημµιοισν. 

ακουσωσινν. 29. [δε]. 30. ποιειν εγω.-- και (habent AC, vir 
Ρ.πι.).-- πατροσ. 32. οἰδαται (03 οιδα cum Steph.). µαρτυριν. 
33. Γἴωαννην: sic v. 36]. [μεμαρτυρηκε]. αληθιαν. 35. Όμισν. 
-- δὲ (habet C4). ηθελησαταιν. αγαλλιαθηναι. ὅθ. -- την. [μειζω]. 
δεδωκεν. τελιωσων. -- εγω secund. µαρτυριν. εµε απεσταλκεν. 

37. εκεινοσ (pro αυτοσ). µεμαρτυρηκενν. πωποτε ακηκοατε. Vi- 

detur esse ειδοε in facsimili, at «doc editt. mai. οἱ minor. 38. εν 
υμιν µενοντα. απεστιλεν εκινοσν. Όμισν. 39. εραυνατε. δοκειταιν. 

exw. 42. [αλλ]. ουκ εχετε τὴν αγαπην του θυ ουκ εχετε (ουκ 
εχετε prius improbat C4). 43. —ev secund. ληµψεσθαιν. 44. δυ- 

νασθαιν. Όμισν. [Ov]. ζητουντεσ (03 (πτιτε). 45. δοκειταιν. 
μωῦσησ. 46. µωσει. Ύεγραφεν (C4 cum Steph.). 47. πιστευε- 
ταιν. ρηµασινν. jin. πιστευσετε. Facsim., et textus edilionum 

mai. et min., at in utriusque editionis annotationibus ''πιστευετε: 

C# -εται. Sic.” 

VI. 2. ηκουλουθει δε {-- και). πολυσ οχλοσ. Γεωρωγ]. -- αυτου. 
περι (pro επι). 3. και απηλθεν (C4 ανηλθεν δε). -- ο (habet 03). 

—exet (C4 εκι). εκαθεζετο. ὅ. τουσ οφθαλμουσ to (--ο: habet 

ο 03). οχλοσ πολυσ.-- τον. αγορασωµεν. ουτοι φαγωσιν. 6. yap 

(pro δε: C4 cum Steph.). ελεγεν (sic v. 71)ν.. πιραζωνν. δε (pro 
yap: C4 cum Steph.). [εμελλε: -ενν C4]. 7. αποκρινεται ουν 
(--αυτω: C4 απεκριθη αυτω, sine ουν: C?? etiam videtur revocare 

ουν). +0 (ante Φιλιπποσ). -- αυτοισ. -- αντων. [τι]. 9. eotwy. 

—ev. [ο]. 10. ειπεν.--δε. αναπεσινν. τοποσ (pro χορτοσ: 03 

cum Steph.)V. ανεπεσαν. wo (pro ωσει). τρισχιλιοι (pro πεντα- 
κισχ.: C4 cum Steph.). 11. ελαβενν. (ουν pro δε 03). ευχαρισ- 
τησεν και εδωκεν.--τοισ µαθηταισ οι δε µαθηται (habet C). ava- 
κιµενοισν. 12. λεγιν. συναγαγεταιν. 13. επερισσευσενν. 14. 

ο εποιησεν σηµειον.--ο τσ.--οτι. εἰσ τὸν Κοσµον ερχοµενοσ. 10. 

και αναδικνυναι (pro wa ποιήσωσιν αυτον: 08 cum Steph. αυτον 
omisso). pevyet (pro ανεχωρησε: C4 ανεχωρησενν). µονοσ αυτοσ. 
17. --το. ερχονται. καφαρναουμ (sic vv. 24. 59). κατελαβεν δε 

αυτουσ η σκοτια (pro και σκοτια ηδη εγεγονει). ουπω (pro ουκ). 

to προσ αυτουσ (—o]. [διηγειρετο]. 19. [wo]. σταδια (A vel B, 
etiam C, cum Steph.). θεωρουσινν. 20. και (pro ο δε). φοβισθαιν. 
21. ηλθον (pro πθελον). λαβινν. [το πλοιον εγενετο]. την γὴν 

(C2 cum Steph.). fin. ὕπηντησεν (ὕπηγον C4 cum Steph.). 22. 

εστωσ. εἰδεν (pro ιδων). evKewo (pro εν εκεινο: * p.m., 08 verd re- 

stituit νι improbant C4 CP κεινο εἰσ ο ενεβ. οἱ μ. του ιν). του τὺ (pro 
αυτου prim.). συνεληλυθι αυτοισ (pro συνεισηλθε τοισ µαθηταισ 

αυτου: C4 cum Steph., legens -θενν). αλοίαν (pro πλοιαριον: ° C 
et jam ante eum). — απηλθον (habet B). 23. επελθοντων ουν των 
πλοιων (pro αλλα δε ηλθε πλοιαρια). ουσησ (pro tov τοπου: 08 

cum Steph.). + και (post οπου: improbat 03). --τον. 24. και 
ἴδοντεσ (pro οτε ουν εἰδεν ο οχλοσ: C4 cum Steph., at ἴδενν). ουκ 

ην εκει ο τσ (C4 cum Βίθρ].).-- αυτου (habet C4). ανεβησαν (C4 
cum Steph.).—kat αυτοι (03 habet αυτοι). το πλοιον (C4 τα πλοι- 

αρια). 25. ραββει. ηλθεσ (pro Ύεγονασ). 20, ---ο.-- ζητειτε pe (C4 
(πτιται μεν). σηµιαν. 27. εργαζεσθαι βρωσιν µη (— την prim.). 
-- τὴν βρωσιν secund. διδωσιν ὕμιν (pro vu. δωσει). --- εσφραγισεν 

(supplet Α)ν. 28. ποιωµεν. ιν (08 ινα). 29. --ο. εστιν (sic 
vv. 31. 40. 63 bis)V. πιστευηταιν. απεστιλενν. 30. --ουν. σηµιον 

συ. ειδωµεν. 31. -- αρτον (habet C4), δεδωκεν. 32. μωῦσησ. 

[δεδωκεν]. 33. +0 (post αρτοσ). [ζω. διδ.]. 34. παντοτε κε. 
35. ειπεν ουν (--δε). εµε (pro µε). πινασην. διψησει. 36. -- µε. 
πιστευεταιν. 37. διδωσινν. εµε (pro µε).-- εἔω (habet 03). 38. 
ου καταβεβηκα εκ του ουρανου ἵνα ποίιησω (03, ov deleto, habet 

ουχ᾽ ἵνα π.). 39. -- τουτο δε εστι usque ad πεµψαντοσ µε (ὁμοιοτ. : 
πατροσ omisso, μέ conjicere licet: habet C4, legens εστινν sine 
πατροσ, sed omnia rursus erasa). δεδωκενν. [εν]. 40. yap (pro 
δε). πατροσ µου (pro πεµψαντοσ με). +ev (post εγω). 42. [ovx]. 

Ἰωσηφ'ν. ἡμισν. + Kat (post οιδαµεν: improbat 03). --και την 

µητερα (ὁμοιοτ. : habet 03). ουν ουτοσ λέγει. «γω (pro οτι). 43. 
Γουν].---ο. αυτοισ και ειπεν. Ύγογγυζεταιν. [μετ]. 44. ουδισ (sie 
vy. 65)V. ελθινν. [με prim.]. Kayo. [αυτον τη: sic y. 54]. 45. 
Γεστι].--του prim.—ouv. [ακουσασ]. eue (pro µε). 46. εωρακεντισ. 

πατροσ (pro θυ). εωρακεν secund.y. fin. ὃν (08 cum Steph. πρα). 47. 
+ ott (post Όμιν).-- εἰσ εµε. 49. [το μ. εν τη ερ.]. 51. του εµου 

(pro τουτου του). (ησει.-- Και (post αιωνα: habet 03). --- δε. ὕπερ 
τησ του κοσμου (ano η σαρξ µου εστιν (— ην εγω δωσω). 52. 

[προσ αλλ. οι ἴου.]. + ουν (ante δυναται). nut ουτοσ. σαρκα φαγιν. 

53. αν (pro εαν). Φαγηταιν. το αἷµα αυτου. - αἰωνιον (post ζωην). 
54. καγω. δῦ. --αληθωσ εστι βρωσισ και το αἷμα µου (όμοιοτ.: 

supplet C4, at legit αληθησ εστιν βρ.). fin. αληθωσ εστι ποτον 

(C4 αληθησ, sed -θωσ postea revocatur: C4 eliam ποσισ pro πο- 

τον). 57. απεστιλενν. (ησει (sic v. 58). 58. --ουτοσ (habet 03). 
[ex του]. καταβαινων (C4 cum Steph.). οι πατερεσ εφαγον.--υμων 

το μαννα. 60.0 λογοσ ουτοσ. Gl. init. εγνω ουν τσ (03 ἴδωσ δεο 

τσ). γογγυζουσινν. + και (ante ειπεν: improbat 03). σκανδαλι(ιν. 

62. --ουν (habet 05). θεωρηταιν. αναβενοντα τον vy του ανθρωπου. 
63. --το (habet 03). λελαληκα. Ἱπ.-- εστιν. 64. [αλλ] εξ υµων 

εἰσιν. απ (pro εξ secund.). σωτηρ (pro τσ). --- μη. --- τισ (habet 03). 
ην ο µελλων αυτον παραδιδοναι (pro εστιν ο παραδωσων αυτον). 

65. ελεγενν. εµε (pro µε). -- αντω (habet C4). ἥη. --- μου. 66. 

+ ουν (anle πολλοι). των µαθητων απηλθον (-- αυτου). 67. ὕμισ 

θελεταιν. 68. --ουν. 69, ηµισν. ο αγιοσ (pro ο Xa ο υσ).-- του 

(ωντοσ. 70. ic και ειπεν αυτοισ (pro αυτοισ ο is). . ουχι (pro 
ουκ). εξελεξαµην δωδεκα (— τουσ: habet C*).— εἰσ (habet C4 ante 

εξ). Jl. --τον (habet C4). απο Καρυωτου (pro ισκαριωτην: CA 
ἴσκαριωτου). + και (post yap). εµελλον (C4 -λεν). [αυτον παρα- 
διδοναι]. [wv]. 

VIL. 1. init. — και (habet C4 sed eras.). μετα ταυτα περιεπατει 

oto. αποκτιναιν. 3. οι αδελφοι αυτου προσ αυτον. θεωρουσιν (09 
-ρησουσιν). --- σου secund. (habet C4). 4, ουδισν. τι εν κρυπτω. 
ποιων (ητι (-- και). [αυτοσ]. 6. ---ουν (habet 03).--- ο prim. (habet 

03). ου (pro ουπω: C4 cum Steph.). 7. ο κοσµοσ ου δυναται (( 8 
cum Steph.).—eyw.— περι αυτου. 8. αναβηταιν. [ταυτην prim. : 
puncta imposita, et rursus erasa]. ουκ (pro ουπω prim.). εµοσ 
καιροσ (—o bis: C20 eu. κ.). 9. —de. αυτοσ (pro αυτοισ). εμι- 
νενν. 10. εἰσ την εορτην τοτε Και αυτοσ aveBn. [αλλ]. ---ωσ 

secund. Jl. εκινοσν. 12. πολυσ ην περι αυτου. Tw Οχλω.---δε 

19. ουδισ (sic vv. 19. 27. 44)ν. περι αυτου ελαλει. 14. soot 
(ο pem.)¥V.— 0. εδιδασκενν. 15. εθαυµαζον ουν (— Και). oder. 
16. + ουν (post απεκριθη).--ο. 17. --του. 18. (ητι (sic ν. 20) Vv. 
και ο (pro ο δε). εστινν bis in versu. 19. μωῦσησ. [δεδωκεν]. 
(πητειταιν. αποκτιναι (sic vv. 90. 25)ν. 20. — και ειπε. 21]. ---ο. 
22. — δια τουτο (habet 03). + ο (ante μωῦσησ). [μωσεωσ]. + οτι 

(post αλλ). [ev]. 23. λαμβανιν. +0 (απίε µωὔσεωσ). χολαταιν. 
94. [koware]. 28. -- εκ. Ἱεροσολυμειτων. ουκ (pro ουχ). 26. 
λαλιν. λεγουσινν. µητι (pro µηποτε). αρχιερεισ (pro αρχοντεσ). 

-- αληθωσ secund. 27. Ῥγο ο δε xo habet ev. 31 ο xo οταν ελθη 

µη πλιονα σηµια ποιησει η (haec verba post xo improbant C4 Cb: 

ο δε Xo οταν ερχεται C4 primd, sed revocavit)V: post η sequuntur 

p.m. οταν ερχεται ουδισ γινωσκει αυτον ποθεν εστιν. 28. ο ισ εν 

τω Ἱερω διδασκων. και εµε. αλλα. αληθησ. fin. οιδαταιν. 29, [δε]. 

αυτω (03 cum Steph.). απεσταλκεν. 30. οἱ δε ε(ητουν {--- ουν). 
Γεπεβαλεν]. 31. πολλοι δε επιστευσαν ex του οχλου.--- οτι. µη 

(pro µητι). πλιοναν. [σημεια: cf. ν. 27].--- τουτων. [non η, ul in 
vy. 27]. jin. mover (03 cum Steph.). 32. +5 (post ηκουσαν). 
ταυτα περι αυτου. απεστιλανν. τουσ ὕπηρετασ οι αρχιερεισ και οι 

φαρισαιοι. 33. --- αυτοισ. χρονον µικρον. 34. [-σετε και: sic 

v. 36]. ὕμισ (sie v. 3θ)ν. δυνασθαι ελθιν (sic ν. 30)ν. 35. — προσ 
εαυτουσ (habet C4). [ουτ. µελλ.]. πορευεσθεν bis in versu. 
-- ημεισ. διδασκινν. 36. τι (protic). [ουτοσ ο λογ.]. Γειπε: 

-πενν C4]. 37. Ἱστηκειν. εκραζεν. --- προσ µε (habet 05). 39. 

ελεγεν (pro ειπε). ἡμελλον. λαμβανινν. [πιστευοντεσ]. ma οτι 
(-- αγιον, nec habet δεδοµενον). --ο. fin. ουπω (pro ουδεπω) δε- 
δοξαστο (C4 cum Steph.). 40. εκ του οχλου ουν (— πολλοι). 
αυτου των λογων τουτων (αυτου improbat C4). αληθωσ ουτοσ 

εστιν. 41. [αλλοι ελ.]. [αλλοι secund.].— de. 42. [ουχι]. δα 
20 (Joun v. 19—vii. 42.] 
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prim. + (ante δαδ secund.). [ο xo ερχ.]. 43. εγενετο εν τω 
οχλω. 44. ελεγον (pro ηθελον: C4 cum Steph.). επεβαλεν αυτω 

(επ. επ αυτον C4 cum Steph.). χιρασν. 45. λεγουσιν (pro ειπον). 
40. οι δε ὕπηρεται απεκριθησαν. ουτωσ ανθρωποσ ελαλησεν ωσ 

ουτοσ λαλει ὁ ανθρωποσ (08 tantum ελαλησεν ουτωσ ανθρωποσ). 
47. ---ουν. [αυτοισ]. ὕμισ πεπλανησθαιν. 48. πιστευει (C4 cum 
Steph.). 49. [αλλ]. επαρατοι εἰσιν. 50. ειπεν δε (pro λεγει). 
—o ελθων νυκτοσ προσ αυτον (C4 habet ο ελθων προσ αυτον προ- 
τερον, sine νυκτοσ). 51. κρινιν.---παρ αυτου (habet C4 post πρ.). 
πρωτον (pro προτερον). 52. Γειπον]. εραυνησον. [προφ. εκτησ 
γαλ.]. fin. εγειρεαι. Post v. 52, in eddem lined legitur παλιν 
viii. 12, pericopd de adulterd (vii. 53—viii. 11) prorsus omissd. 

VIII. 19. avrow ελαλησεν ο wo. φωσ εἰμι (--το: C4 cum 
Steph.). Γεμοι]. περιπατηση. εχει (εξει C4 cum Steph.). 19. 

µαρτυρισν. 14. ειπεν αυτοισ ο τσ {-- απεκριθη et και). [αλ. cor. 
η µαρ. µου]. ὕμισν.---δε. οἰδαται (sic ν. 19)ν. [καὶ που secund.]. 
16. καν (pro και εαν). [αληθησ].-- πατηρ (habet 03). 17. γε- 

Ύραμμενον εστιν (pro Ύγεγραπται). 19. - και ειπεν (post ο τσ). 

Ἠδειταιν bis in Όεγα.---µου secund. [ηδ. αν]. 20. ---ο τσ. --- δι- 
δασκων εν τω ἱερω (ὁμοιοτ.). ουδισν. 21. ελεγεν (pro ειπεν). 

- παλιν. --- ο io. (08 (πτησεται)ν. αποθανισθαι (sic γ. 24 bis) Vv. 

ὕμισ (sic v. 22) ν΄. δυνασθαι ελθιν (sic v. 22)ν. 22. + av (post 
οπου: improbat 03). 23. ελεγεν ουν (pro και ειπεν: C4 και ελε- 
γεν, sed prior lectio restituitur). [tov κοσµ. τουτου bis in versu]. 
24. ---ουν. - μοι (post πιστευσηταιν). 25. — ουν. 

(— και). [ο]. τ ἐν (ante λαλω: ** p.m.). 26. λαλινν. κρινινν. 
+ πατὴρ (ante αληθησ). εστιν. αυτω (αυτου C4 cum Steph.). 

λαλω (pro λεγω). 27. fin. + τὸν ὃν (improbat C4). 28. Γαυτοισ]. 

+madrw (post τσ). Ύνωσεσθαιν. εδιδαξεν ν΄. --- µου. ουτωσ (pro 

ταυτα). 29. ουκ αφηκε µε μονον μετ εµου εστιν (C4 cum Steph., 

sed αφηκενν).--ο πατηρ. 9].--ο (habet C4). ὑμισ µινητεν.-- µου 

(habet C4). 32. Ύνωσεσθαιν. αληθιαν. 38. προσ αυτον (pro 

αυτω). 34. [ο prim.]. εστινν. 88, --ο vo µενει εισ τον αἰωνα 

ειπεν ουν 

τ 

(όμοιοτ.). 36. ελευθερωθη (C4 -ρωση). εσεσθαι (τ ev errore, era- 
sum)V¥. 37. αποκτιναι (sic v. 40)ν. 38. a εγω (pro εγω ο). 

[μου]. Όμισν. a εωρακατε (pro ο εωρ.: C4 ο ηκουσαται). fin. παρα 
του πατροσ Όμων ποιειται. 39. ειπαν (sic vv. 41. 48. 52. 57). εστιν 

απεκριθη (pro εστι λεγει). [ο to: sic vv. 42. 58]. ἐστε (pro ητε). 

fin. εποιειταιν (—av: C4 habet av). 40. (ητιτεν. αληθιανν. 41]. 

ποιειταιν. τα”Σ: sic Tischend., at deest annotalio. — ovy. ημισν. 

πορνιασν. ουκ εγεννηµεθα (C4 cum Steph.). 42. [ουν]. [0c 
πατηρ]. nuwv (pro υμων). απεστιλενν. 43. γινωσκεταιν. 44. 
+ του (post εκ prim.). εσταιν. εκινοσν. αληθια bis in versuy. ουκ 
(pro ουχ). εστι (sie v. 54)V. 45. αληθιαν (sic v. 40) ν. [λεγω 

ου]. 46. —Se. πιστευεταιν. 48. --ουν. σαµαριτησ. --- συ (habet 

Ca), 49. - και ειπεν (post a). Όμισν. 51. τον εµον λογον τηρήσει. 

θεωρησει. 52. ---ουν. απεθανεν (sic ν. δ3)ν. Ύευσηται.---θανατου 

(habet 03). 53. µιζωνν. --- συ secund. 54. +0 (ante ic). δοξασω 
(C4 -(ω, sed -σω restilutum). λεγεταιν. [iuwv]. 55. εγνωκαταιν. 
καν (pro και εαν). [ομοιοσ ὕμων]. [αλλ]. 56. ειδη. ειδενν. 57. 
εωρακεν σε (pro εωρακασ: C4 cum Steph.). 59. ---διελθων ad fin. 
vers. (habet Ο και διελθων δια µεσου αυτων επορευετο kat παρηγεν 
υυτωσ:. Οὐ delet επορ. Και παρ. ουτ.). 

IX. 1. Γειδεν]. 2. ραββει. your (sie vv. 3. 18. 90. 22. 23)ν. 
3.—o. 4. Ἴμασ (pro εµε: A vel B cum Steph.). ἡμασ (pro µε: 

A vel B cum Steph.). ουδισν. 6. επτυσενν. εποιησεν (sic v. 11)ν. 
+ αυτου (post επεχρισεν).-- του τυφλου. 7. [νιψαι]. ηλθενν. 
8. προσαιτησ (pro τυφλοσ). 9. ---οτι prim. οἱ secund. [αλλοι δε 
secund]. -Ε ελεγον ουχι αλλα (ante οµοιοσ). + 5e(post εκεινοσ: δε 
et οτι tert. punctis notata rursus deletis). 10. ελεγαν (C4 ελεγον) : 
sic v. 16 prim. +‘ ortovdato’ (post ovy prim.: *’ p.m.)V. + ovr (post 
πωσ). nvewxOnoav. [σου]. 1]. --- και ειπεν (post εκεινοσ). +0 

(ante ανθρωποσ). +0 (ante λεγομενοσ). επεχρισενν. ειπενν. -Γοτι 
(ante ὕπαγε). --- την κολυμβηθραν του. Ί- τον (ante σιλωαμ). απελ- 
θων ουν και {-- δε). 13. και ειπαν {--- ουν). 14. εν η ημερα (pro 

οτε). 15. µου επι τουσ οφθαλμουσ. 10. ουκ εστιν ουτοσ παρα θυ 

ο ανθρωποσ. τηριν. Έδε (post αλλοι). σηµιαν. 17. + ουν (post 
λεγουσιν). +more (ante τυφλω). + ουν (post rarw: (8 notavit 
ουν). τι συ. σεαυτου (pro αυτου). ηνοιξεν (sic v. 32)¥. 18. ην 

τυφλοσ. οφωνησαν p.m. εφ. 8.ηι.ν. 19. ει (pro λεγοντεσ: Ca 
cum Steph.). λεγεταιν. βλεπι αρτιν. 20. + ουν (post απεκρι« 
θησαν).--- αυτοισ. ειπαν (sic vv. 12. 22. 23. 24. 26. 28. 34. 40). 
21. ηνυξεν. [αυτ. ηλ. εχει]. -- αυτον ερωτησατε αυτοσ (habet 09 

αυτον ερωτησαται ante ηλικιαν εχει αυτοσ). εαυτου (pro αυτου 86- 

cund.). 22. συνετεθιντον. 23. — εχει (C4 εχιν). επερωτησαται. 

24. τον ανθρωπον εκ δευτερου. nuiov. ουτοσ ὁ ανθρωποσ ο αμ. 
( p.m. vel A: eliam Ο). 36. --- και ειπεν. + δε (post εν: im- 
probat C4). 26. ειπαν (-- δε: at ειπον ουν 03). --- παλιν (habet 
C4), εποιησαν (-σεν A?). ηνυξενν. 27. θελεταιν bis in vers. 

duo. µαθηται αυτου. 28. init. + και (οι δε pro και 083). --- ουν. 

µαθητησ ει. εκινουν. μωῦσεωσ. 29. ηµισν. μωῦσειν. 30. τουτω 

yap. - το (ante θαυµαστον). οιδαταιν. ect. ηνοιξε. 31. — δε. 

[αμαρτ. ο Oc]. 35. init. - και (improbat C4).—o (habet 03). 

—avtw (habet 03). ανθρωπου (pro θυ). 36. εκινοσν. και ειπεν 

κε I τισ εστιν (κι p.m.). 37. εφη (pro ειπε δε). Γεωρακασ]. 38. 

Deest versus totus, et καὶ ειπεν ο τσ v. 39 (habet C4, ο ante ι΄ 
omisso). 39. βλεπωσιν. 40. — και prim. — ταυτα (habet C4, 
sed erasum est). µετ αυτου οντεσ. 41. --ουν (08 αι αµαρτιαι 
Όμων µενουσιν, sed prior lectio restiluitur). 

Χ. 1. εστιν (sic vv. 2.13. 21. 29. 34)ν. 3. ανυγειν. φωνει (pro 
καλει). 4. —Kat prim. ---προβατα (παντα habet C4, sed rursus 

erasum). ακολουθιν. οιδασινή. 5. [ακολουθησωσιν]. Γοιδασι]. 
6. και (pro εκεινοι δε: C4 cum Steph., sed εκινοιν). [ην]. 7. 
αυτοισ παλιν (sic A, nam p.m. verba deesse υἰάεπίωγ: C4 improbat 

παλιν, αἱ Οὐ revocat). [οτι]. 8. --- προ εµου (habet C4 post ηλθον). 

εισινν. 9. εγω η εἰμι (* p.m.)v. 10. + αἰώνιον (ante εχωσιν 
prim.V). 11. διδωσιν (pro τιθησιν: C4 cum Steph.). 12. ο δε 
µισθωτοσ. εστιν (pro εἰσι). θεωριν. αφιησινν. — τα προβατα tert. 

19, —o δε µισθωτοσ Φευγει. [μελει]. 14. γεινωσκων. fin. γει- 

γωσκουσι µε τα εµα (pro γινωσκομαι υπο των εµων). 15. γωωσκιν. 
διδωμι (pro τιθηµι: Οδ cum Steph.). 16, δει µε. αγαγινν. ακου- 

σωσιν. (03 γενησονται). 17. µεο πατηρ. 18. ουδισ (sic ν. 29)ν. 

npev (pro ape: 08 ερειν). 18. λαβινν. 19. --ουν. 30. ελεγαν 
(C4 -γον). ουν (pro δε: Οδ cum Steph., sed ουν restitutum). 
ακουεταιν. 21. 4-5e (ante ελεγον). ανυξαι. 22. ενκαιγία. ---τοισ, 

- και. 23. [ο: sic v. 34]. σολοµωνοσ (--του: (8 σολοµωντοσ). 

94. -- αυτον (habet C4). ερεισ (pro αιρεισ)ν. εἰπὸν (03 ειπε, sed 

-ov revocatum). 25. ---αυτοισ (habet 03). πιστευεται (ποπ. 3θ)ν. 
-- τω. µαρτυριν. 20. αλλα. Όμισν. οτι ουκ εσται (pro ου yap 
εστε).--- καθωσ εἰπὸν υμιν. 27. ακουουσινν. kat (pro καγω). ακο- 

λονθουσιννψ. 28. διδωμι αυτοισ ζωὴν αιωγιον. αποληται (08 -λων- 

ται). ου µη αρπαση (pro ουχ αρπασει). 29. — µου prim. (habet 

08). ο (pro οσ). δεδωκενν. παντων µειζων. fin. — µου secund. 
31. --ουν. αυτον p.m. in liturd scripsit. 32. εργα καλα. εδιξαν 
— μου (habet C4). εµε λιθαζετε. 33. --- λεγοντεσ. -- και. 34. 

— υμων (habet A). +o7t (ante ειπα, εγω omisso: at οτι εγω εἶπα 

Cb?). 35. ειπενν. [του θυ εγεν.]. 36. ηγιασενν. απεστιλεννή. 
βλασφημισν. --του. 38. πιστευεται (pro -ενητε)ν. πιστευεται 

(pro πιστευσατε). πιστευητε (pro -ευσητε). τω πατρι (pro αυτω). 
39. [ουν]. --- παλιν (habet Ο3 post αυτον). 40. απηλθενν. — ac 
τον τοπον (habet C4). [ἴωαννησ: sic v. 41 bis]. προτερον (pro 
mpwrov). εµινενν. 41, — οτι. σηµιονν. 43. πολλοι επιστευσαν 

εισ αυτον εκει. 

ΧΙ. 1. «τησ (ante µαριασ). 3. [μαρια]. αλιψασαν. ησθενιν. 
8. απεστιλανν. προσ αυτον a αδελφαι. 4. εστινν. - αλλ (ante 
wa). 6. εµινενν. 7. επιταν. [μαθηταισ αγ.1.-- παλιν (Aabet 03). 

8. ραββει. λιθασεν. 9. --- ο. wpat εἰσιν. του (pro τουτου p.m., ub 

videtur: supplet του Ο)ν. 10, νυκτειν. 11. ειπεν (sic vv. 25. 

84. 41)ν. 12. ειπαν (sic v. 46). αυτω οἱ µαθηται (-- αυτου). 13. 

ειρηκιν. — αυτου (habet 03). 14. [ow]. 5 τσ (ο p.m.?). παρησια 

(63 παρρ.). απεθανενν. 15. εκιν. αλλα. 16. συνµαθηταισ. 

ηµισν. 17. [ελθων]. [ισ ευρ: αἱ ΟΡ post to habet εἰσ βηθανιαν]. 

τεσσαρεσ ἡμερασ ηδη. µνηµιων. 18. --η (habet 03). 19. πολλοι 

δε (--- και). εληλυθισανν. την (pro Tar περι). [μαριαν : sic vv. 28. 

8]. 45]. --- αυτων. 20. --ο. 2]. [η]. τ τον. ουκ αν απεθανεν ο 

αδελφοσ µου. 22. -- αλλα (Λαδεί 08). εαν (pro αν). αιτησει. 24. 

λεγιν. Γαυτω µαρθα]. 38. Ἐ δε (post ειπεν: improbat 038). 28, 

τπουτο (pro ταυτα). απηλθενν. εφωνησενν. Γειπουσα secund.]. 

παρεστινν. 29. «δε (ante wo). ηγερθη (pro εγειρεται). Ίρχετο 
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(pro ερχεται). 30. + ετι (post ην). 31. δοξαντεσ (pro λεγοντεσ). 

+ ἴσ (ante ὕπαγει: ** p.m.)V. μνημιον (sie v. 38)ν. 32. [μαρια]. 
—o (habel C4). αυτου προσ τουσ ποδασ. µου απεθανεν. 33. —wo 

(habet 05). Γειδεν]. εβριµησατο (ενεβρ. A vel B, etiam Ο). 34. 

τεθικαταιν. 35. init. + και.--ο (habet C4). 36. ελεγαν (CA -γον). 

37. ειπαν (C4 -πον). [ηδυνατο]. 38. εμβριμουμενοσ. --- επ (habet 

03). 39. [ο]. λεγι secund./. τετελευτηκοτοσ. εστιν (sic ν. 57)ν. 
40. οψη. 4]. --ου ην ο τεθνηκωσ κειµενοσ. npev¥. 42. απεσ- 

τιλασν. 43. εκραυγαζεν (03 -Ύασενν). λαζαρ hic (C4-pe). 44. 

init. [και]. χιρασ κιριαισ. [αντοισ ο 15]. αφεται ὕπ. 48. δε (pro 

ουν). [a: sie ν. 460]. τσ (-- ο). 46. [ο]. 47. ελεγαν (sic v. 66). 
moet σηµια. 48. ουτωσν. πιστευ(υσιν (03 -σουσιν). 49. Όμισν. 

80. λογιζεσθε. -- ημιν. 5]. εκινουν. επροφητευσεν. εµελλεν io 

(--ο). αποθνησκινν. 52. (+ δε post εθνουσ C4, sed eras.). 53. 

εβουλευσαντο. αποκτινωσινν. 54. init. ο ουν i. εφρεµ. εµινεν 

(pro διετριβε).--- αυτου. 56. ελεγαν. 57. δεδωκισανν.--- και prim. 
αρχιερισν. εντολασ. 

ΧΤΙ. 1. —o τεθνηκωσ. +10 (anle ex νεκρων: αἱ οἷσ 03). 9. 
διηκονιν. + εκ (post ην). ανακειµενων συν. 3. [μαρια]. ηλιψενν. 

[του τυ]. εξεµαξενν. 4. δε (pro ουν). ἴουδασ ο ἵσκαριωτησ εἰσ εκ 

των µαθητων αυτου {-- σιμωνοσ)ὴ. 6. ειπεν (sic ν. 38)V. Γεμελεν]. 

εχων (pro ειχε). --- και δεεωπᾶ. 7. - ἵνα (ante εἰσ). τηρηση. 9. 

+o (ante οχλοσ). εστιν (sie vy. 31. 35) ν. 10. αποκτιωσυν. 

19. — ο prim. (habet 03). ερχεται τσ {-- ο secund.). 13. εκραυ- 
Ύαζον λεγοντεσ (pro εκραζον). Και ο βασιλευσ (και punctis no- 

tatum rursus erasis). 14. [εστι]. 1 . [θυγατερ]. 16. — δε. 
αυτου οι µαθηται. --ο. επ αυτω ην. 17. εµαρτυριν. [οτε]. 

µνηµιουν. 18. [και]. ---ο. + πολυσ (post οχλοσ). ηκουσαν αυτον 

τουτο. 19. ειπαν. εἰδεν. 20. ελληνεσ τινεσ. [προσκυνησωσι»]. 

21. [βηθσαΐδα]. ἴδινν. 22. init. Γ-ται φιλ.]. ανδραία (C4 -pea). 
και παλιν ερχεται ανδρεασ. τ και (ante λεγουσινν). 23. απο- 
κρινεται. 25. ἀπολλύει (pro απολεσει). µεισωνν.-- φυλαξει αυτην 

(und lined forsan omissd: habet A). 20. τισ διακονη. ακολου- 
τ 

θιτων. --- και tert. σειµησει (τ p.m. vel A: eliam Ό)ν. 29. 
[ovr]. Γεστωσ]. --- και. ελεγενν. 30, --- ο. --- Και ειπεν. η φωνὴ 

αυτη. 9]. -- νυν o αρχων του κοὔµου τουτου (όμοιοτ.: supplent 

Α 03). +a: (ante εκβληθησεται). 32. παντα (C4 cum Steph.). 

33. τουτοῦ (: »ιπι.)ν. ελεγενν. εµελλεν. 34. + ovy (post απ- 

εκριθη). Ίμισν. συ λεγισ. 35. εν υμιν (pro μεθ υµων). Γεωσ]. 

(+7 Cante σκοτια prim.). οιδενν. 36. wo (proewo). πιστευεταιν. 

[ο τσ: ο tamen videtur esse C correctoris]. 37. σηµιαν. 38. 
επιστευσενν. 40. επηρωσεν. εἰιδωσινν. τη καρδια συνωσιν {---νοη- 
σωσι). στραφωσιν (pro επιστραφωσι). ἵασομαι. 4]. οτι (pro οτε). 

εἰδενν. ελαλησενν. 43. ὕπερ (pro ηπερ). 44. εκραξενν. αλλα. 

46. µινην. 47. Φυλαξη (pro πιστευση). 49. δεδωκεν. 50. εγω 

λαλω. ειρηκενν. fin. ουτωσ λαλω. 

XIII. 1. ηλθεν (pro εληλυθεν). ἴουδαιουσ (pro ιδιουσ : Ο8 cum 

Steph.). 2. διπνουν. Ύεινομενου (C4 γενομ.). ἵνα παραδοι (C4 -δω) 

αυτον ἴουδασ σιµωνοσ ἴσκαριωτησ. 3. ἴδωσν.--ο io. εδωκεν. χι- 

pao (sic γ. Ὁ)ν. εξηλθενν. 4. διπνουν. τιθησινν. ϐ. και λεγιν. 

— εκεινοσ κε (habet C4, at εκινοσν). γιπτισν. 7. a (pro ο: Ca 

cum Steph.). 8. [omnino cum Steph 1. 9. -- κε (habet C4). 10. 
[ο prim.]. ουκ ext (-χει 03) χρειαν. --- η τουσ ποδασ. αλλα εστιν. 

11. ηδει. Γειπεν ουχί]. 12. ενιψενν. -- και. ελαβενν. αυτων (pro 

αυτου: Ο3 cum Steph.). Και ανεπεσερ (pro αναπεσων: C2 και 

αναπεσωγ). Ύεινωσκεταιν. 13. ὕμισ (sie ν. 15)ν. λεγεταιν. 14. 

οφιλεταιν. νιπτειν αλληλων τουσ ποῦδασ (" p.m. 3). 15. ὕπο- 

διγμα. δεδωκα. ποιηταιν. 16. εστινν. μιζων ργίηι.ν. 18. -- γαρ 
(post εγω). τινασ (pro ουσ). [μετ εµου]. επηρκεν. 19. πιστευ- 
σηται οταν Ύενηται. 20. αν (pro εαν). λαμβανι secund.v. 21. —o. 

εµαρτυρησενν. 22. ουν ουν οι ἴουδαιοι εἰσ αλληλουσ οι µαθηται 

(A uncis includit οι ἴουδαιοι: C4 C efiam ουν secund. improbant). 
23. [δε]. τ εκ (post εἰσ). [πυθεσθαι τισ αν ειη]. ελεγεν (pro 

λεγει). fin. - Και λεγει αὐτω ειπε τισ εστιν περι ου λεγει. 25. 

(αναπεσων Ο3 pro επιπεσων). ουν (pro δε). Γεκεινοσ επι]. 90, 

(+ ovy C4 ante oi). - και λέγει (ante εκεινοσ). [βαψασ]. [em- 
δωσω]. βαψασ ουν (pro Και εµβαψασ). {--λαμβανι και ante δι- 

δωσιν C4, sed rursus erasa). ἴσκαριωτου. 27. --τοτε. [ο τσ]. τα- | 

χειονν. 29. επι (pro επει)ν.-- ο (prim. et secund.). χριανν. 30. 

εξηλθεν ευθυσ. 30,31. ore ουν εξηλθεν λεγειισ (—0). 32. -- εἰ οϑσ 

εδοξασθη εν αυτω (ὅμοιοτ. : habet 03). αυτω (pro εαυτω: sic 03, 
sed ε rursus erasum). 33. µεικρονν. + xpovoy (ante μεθ). (ητη- 
σεταιν.---οτι (habet 03). εγω Ὁπαγω. δυνασθαι ελθινν. 34. —wa 
secund. 35. εχηταιν. μετ αλληλων (pro εν αλληλοισ). 36. 

[αυτω ο. - εγω (ante ὕπαγω). ακολουθησεισ δε ὕστερον (-- μοι). 

37. —o. — κυριε (habet C4). δυναµεν. Γακολουθησαι]. ὕπερ σον 
την ψυχὴν µου θησω. 38. init. ἀποκρίνεται. --- αυτω ο. Φωνηση. 

[απαρνηση]. (τρεισν (03). 

XIV. 1. πιστευεται ργίηι.ν. 39. -- αν. + οτι (ante πορευοµαι). 
3. [καὶ ετοιµασω] τοπον ὕμιν. παραλημψομαι. duo (pro υµεισ: 
sie vv. 17. 20 bis)V. 4. [εγω]. --- και secund. — οιδατε secund, — 
5. και πωσ την οδον ειδεναι δυναµεθα. ϐ. --ο. ουὐδισν. J. εγνω- 

κατε εµε (pro εγνωκειτε µε). Ύνωσεσθαι (pro εγνωκειτε αν). [και 

secund.]. Ύνωσεσθαι (pro γινωσκετε). εωρακαται αυτον. 8. +0 

(ante Φιλιπποσ). 9. [ο to]. τοσουτω χρονω (C4 -τον -νον: sed 

prior lectio revocatur). εωρακενν. --- και secund. λεγισν. + 078 

(ante δειξον: improbat C4). 10. εστιν (sic y. 8)ν. [λαλω prim.]. 
[ο δε πατὴρ ο]. ποιει τα εργα αυτου {-- αυτοσ). 1]. πιστευεται 

Ργύπιν. [deest εστιν]. — δια (habet 03). fin. — μοι. 12. — μου. 
14. + µε (post αιτησητε). [εγω]. 15. — µε (habet C). τηρη- 
σητε. 16. init. καγω. τηρησω (pro ερωτησω: C4 cum Steph.). 
μεθ υµων η εἰσ τον aiwva (— µενη). 17. αληθιασν. (ο prim.: 08 

habet ον, sed ν rasum). (αυτον pro αυτο prim. C4, sed restilutum 
αυτο). -- αυτο δ8εοιπᾶ. --- δε. Ύεινωσκετεν. fin. Γεσται]. 19. (η- 
σεσθαιν. 20. εκινην. Ύνωσεσθαι Όμισ. 9]. καγω. 22. + και (ante 

τι). 23. -- οργῖηι. (αυτοισ C4 pro αυτω: sed αυτω restitutum). 

τηρηση. fin. ποιησοµεθα. 394. ακουεταιν. 26. ο δε παρακλητοσ 

πεµψει το πνα το αγιον (—o: C40 δε παρ. το TY. το αγ. ον πεμψι) 

ο πατὴρ εν κ.τ.λ. 27. ὕμιν (post διδωσιν). διλιατων. 28. 

—eimoy secund. (µου prim.: puncta addila sed rursus erasa). 
29. γενεσθεν. ἵν. 30. ---τουτου. 31. [και]. ενετιλατον. ουτωσν. 

XV. 1. εστιν (sic v. 90)ν. 2. αυτον (pro αυτο secund.). καρπὸν 
πλειω. 4. µινατε (ΟΠ ν. Ὁ)ν. µενη. ὕμισ (sie vv. 5. 16 ὐἱ)ν. 
Jin. µενητε. 5. δυνασθαιν. 6. µενη (03 cum Steph.). αυτο (pro 

αυτα). +70 (ante πυρ). βαλλουσινν. 7. εν υ µινη (υμιν prov 

03). οσα (pro ο). [εαν]. [αιτησεσθε]. 8. φερηταιν. Ύενησεσθαιν. 

μοι (pro εµοι). 9. ηγαπησενν. [ηγαπησα ὕμασ]. 10. —eav τασ 

εντολασ µου τηρησητε µενειτε εν τη αγαπη µου (habet 03, legens 

τηρησεται µενιταιν et τη ἐμὴ pro μου: ὁμοιοτ. fortasse). καγω 

(pro εγω). του πατροσ µου Tax εντολασ µου (delent µου secund. 
A?C). ετηρησα. 1]. [μεινη]. 13. ουδισ (sie ν. 24)ν. ---τισ 
(habet C4). 14. + yap (post ὕμεισ: improbat 03). ποιηταιν. 

a (pro οσα). 15. λεγω ὕμασ. οιδενν. 10. εξελεξασθαιν. φε- 
ρηταιν. — wa secund. (habet 03). εαν (pro αν). αιτησηταιν. 
δωσει (pro δω). 18. µεισειν. --- υμων (habet (38). εµισηκεν (CA 
μεμ.). 19. ο κοσμοσ µισει υµασ. 20. µνηµονευεταιν. τον λογον 

ον. -- εγω. ελαλησα (pro ειπον). ὕμασιν (pro ὕμιν : "' ριπι)ν. 
fin. τηρησωσινν. 21. -τυμιν (A seripsit ποιησουσιν in liturd, ad- 

ditis ad marg. εἰσ υµασ). οἰδασινν. 22. ειχοσαν. ---δε (habet 03). 

εχουσινν. 23. µεισωνν [at µισει]. 24. εποιησεν. ειχοσαν. εωρα- 

κασινν. µεμισηκασινν. 25. ο εν Tw Κοσµω (C4 vouw) αυτων Ύε- 

Ύραμμενοσ. 20. -- δε. 27. µαρτυριτεν. 

XVI. 1.— μη (habet C2)V. 2. + yap (ante ποιησωσινν). αλλα. 
αποκτινασν. λατριαν προσφερινν. 3. ποιησωσιν (sic ν. 2) ὕμιν. 4. 

αν (pro οταν: at εαν C4). wpa µνηµονενηται αυτων (αυτων punclis 

addilis sed rursus erasis). — vuw secund. (habet C4). 5. + εγω 
(ante ὕπαγω). ουδισ (sic v. 22). fin. ὕπαγει (C4 -Ύεισ). 7. [yap 

µη]. Γελευσεταί]. ηµασ (pro υµασ prim.: C4 cum Steph.)¥. 9. —ov 
(habet C*)¥. 10. —ypov. 11. κο in Κοσµου emendalum p.m.v. 
19. ὕμιν λεγειν. δυνασθαιν.--- αρτι (habet C4). 13. αληθιασν. εν 
τη αληθεια (-- πασαν: at C4 habet παση post αληθεια). ακουει 

(—ay: C literam super a in οσα notavit et ipse delevit). fin. (υμιν 
p.m. ny. 8.m.?)¥. 14. λήμψεται. αναγγελλει. 15. Deest versus 
ob ὁμοιοτ. (habet C4, legens εχιν. εστιν. + υμιν [post ειπον]. 

λαμβανι. αναγ’γελι). 16. µεικρον prim.¥. ουκετι (pro ov). — οτι 
εγω ad fin. vers. 17. Γειπον]. εστιν (sic vv. 18. 32)¥. — και ov 
θεωρειτε µε και παλιν µικρον (ὁμοιοτ.: C4 supplet post ἡμιν, legens 

θεωριταιν). w (pro οτι εγω: C4 οτι tantum legit). 18, τι εστω 

22 (Joann xi. 29—xvi. 18.) 
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rovto.—o λεγει. (C8 pro το habel ολεγι). 19. --ουν. [ο τσ]. ημελ- 
« 

λον (pro ηθελον). 20. θρηνησητε (“ p.m.). ὕμισ bis in versuv. — δε 
secund. (habet C2). λυπηθησεσθαιν. [αλλ]. 21. +0 (ante αν- 
θρωποσ: A? Ο improbant). 22. + νυν μεν (ante ουν: at post ουν 
03). λυπην εχεται (— μεν νυν: εξεται C4 pro εχεται). [αιρει].. 
23. ερωτησηται. οτι ο αν αιτησηται (ο pro οσα). δωσει ὕμιν εν τω 

ονοµατι µου. 34. ητησαταιν. αιτησασθαι (pro αἰτειτε: Ο αιτι- 

ταιν). λήμψεσθε. 36. -- αλλ. οπου (pro οτε: (8 cum Steph.). 
απαγγελλω (pro αναγγελω). 26. αιτησασθαι εν τω ονοµατι µου. 

* 27. µε (pro εµε). --- του (C4 super θυ scripsit πρσ et ipse, ut vi- 
detur, delevit). 28. [mapa]. 29. λεγουσιν οἱ µαθηται αυτω 

(—avrov: C4 αυτου, omisso avtw). + εν (ante παρρησια). 30. 

χριανν. 31. [oi]. πιστευεταιν. 32. —vuv. + η ωρα (ante iva: 
improbat C4). kaye (pro και ene). 33. εχηταιν. εχετε (pro 
εξετε). θαρσειταιν. 

XVII. 1. λελαληκεν τσ (-- ο). επαρασ. — και secund. ειπενν. 
- και tert. — σου secund. 2. δωσω αυτω (pro δωση αυτοισ: C4 
cum Steph.). 3. [γινωσκωσι]. απεστιλασ (sic vv. 8. 18. 21. 23. 
25)V. 4. τελιωσασ (pro ετελειωσα). µε (pro μοι: (8 cum 
Steph.). 5. ην (pro η: C4 cum Steph.). 6. εδωκασ (pro δεδ.) 
bis in versu. [και ἐμοῖ]. ετηρησαν. 7. εγνων (pro εγνωκαν). [δε- 

δωκασ: sic vv. 8. 9. 22. 24). fin. εἰσιν. 8. --- καὶ εγνωσαν (habet 
Ca). επιστευσασ (C4 -σαν)ν. 9. εἰσιν (sie vv. 11. 16)ν. 10. και 
εµοι αυτουσ εδωκασ (pro kat τα εµα παντα σα εστι και τα σα εµα). 

δεδοξασµεν. 1]. αυτοι (pro ουτοι). καγω. ὦ (pro ουσ). εδωκασ 

(pro δεδωκασ). [καθωσ ηµεισ]. 12. --εν τω κοσµω. κ σου 

(ρ.πι.)ν. — ovo δεδωκασ μοι (03 ο δεδωκασ μοι). και εφυλασσον 

(pro εφυλαξα: C4 και εφυλαξα). ουδισν. απωλιασν. 13. εχωσινν. 

πεπληρωκενην (C4 -μενην)ν. fin. ἔαυτοισ (ε p.m.). 14. — εγω 

secund. (habet 03). 16. fin. ουκ εἰμι εκ του κοσµου. 17. αληθια 
Ργίπι.ν. --- σου 0 λογοσ ο goo αληθεια (ὅμοιοτ. : (8 Λαὔῦεί, legens 

σου et αληδιαν). fin. εστινν. 18. απεστιλασν. απεστιλαν. 19. 
αληθιαν. 20. πιστευοντων. 21. wow 

Ῥγΐηι.ν. Γπατερ: sic vv. 24. 25]. εν wow. πιστευη (C4 -ση). 
22. init. Καγω. εδωκα (pro δεδωκα). fin. — εν εσµεν (habel 03). 
23. wow τετελιωµενοιν. [και secund.].—iwasecund. 24. ο (pro 

ουσ). wow. θεωρωσινν. δεδωκασ (pro εδωκασ). 26. αυτουσ 

(pro με). 

XVIII. 1. --ο. εξηλθεν συν αυτοισ (** p-m.)¥. Χιµαρρουν. του 
κεδρου (C4 cum Steph.). 2. --- ο secund. 3. - εκ των (ante φαρι- 
σαιων: puncta addita et rursus εγαδα). --- εκει (C4 εκιν). 4. δε 

(pro ουν). [εξελθων ειπεν]. ὅ. to εγω εἰμι (--ο). ἵστηκει (sic 

ν. 1θ)ν. 6. -- αυτοισ (habet (03). --οτι. απηλθαν. επεσαν. ἤ. 
αυτουσ επηρωτησεν. ὅ. --ο. 10. επεσεν (pro επαισε)ν. τον 

δουλον του αρχιερεωσ. wrapiov. 1]. -- σου. δεδωκενν. 12. σπιρα 

(non vy. 3)ν. 19. ηγαγον (05 cum Steph.). —avrov. 14. απο- 
θανιν (pro απολεσθαι). 15. ηκολουθιν.--- ο prim. (habet C°). [ny 
Ὕνωστοσ]. συνεισηλθενν. 16. εξω προσ τη θυρα. [oo nv]. [τω 
αρχιερει]. ειπενν. εἰσήνεγκε (pro εισηγαγε). 17. [ηπ. η θ. τω 

πετρω]. 18. ἵστηκισανν. + και (ante οι δουλοι). καὶ ο πετροσ μετ 

19. [ηρωτησε]. 

-- εγω. wow καὶ αυτοι. 

αυτων. 20. init. και απεκριθη io αυτω (—o: 

C4 αυτω τσ). λελαληκα.-- Τη. παντεσ (pro παντοτε secund.). 2). 

ερωτασ ερωτησον. 22. παρεστηκωσ των ὕπηρετων (03 των παρ- 

εστηκοτων im). εδωκενν. 23. ο δε to ειπεν αυτω (pro απεκριθη 

αυτω ο io). εἰπὸν (pro ελαλησα: 03 cum Steph.). δερισν. 24. 
απεστιλεν δε αυτον (non ουν). 26. συνγενησ. απεκοψενν. (δονν. 

27. [0]. 28. mpwi. αλλα φαγωσιν (-- ινα). 29. προσ αυτουσ ο 

πιλατοσ εξω. φησιν (pro ειπε). -- κατα (habet A). 30. ειπαν. 
κακὸν ποιησασ (pro κακοποιοσ: (8. κακον ποιων). παρεδωκειμεν. 
31. [ουν: bis in versu]. [ο]. [πιλατοσ: sic vv. 29. 33. 35. 37. 
38]. Όμισν. — αυτον secund. (habet 08). αποκτιναιν. fin. +‘ 10v- 
deva’ (improbant p.m.? et Οὐ «)ν, 32. —ov ειπε (C4 ον ειπενν). 
αποθνησκινν. 33. [εἰσ τὸ πρ. παλιν. εφωνησενν. 34. [αυτω ο 

τσ]. απο σεαυτου.--- συ (habet 03). ειπασ (pro λεγεισ: C4 λεγισν). 

[σοι ειπον]. 35. µη (pro µητι: C4 cum Steph.). ο αρχιερευσ (03 
cum Steph.). 36. ---ο. η εµη βασιλεια prim. et tert. η ἐμὴ βασιλια 

secund. και οι ὕπηρεται o εµοι ηγωνιζοντο αν. 37. [ο τσ]. --- εγω 

semel. µαρτυρηση (-σω A, vix p.m.). περι τησ αληθιασ (03 τη 
αληθιαν). --- εκ (απίε τησ αληθιασν: λαδεί 03). 38. τισ (pro τι: 

03 cum Steph.). εξηλθενν. [αιτ. ευρ. εν αυτω]. 39. εστινν. συν» 

ηθιαν. απολυσω ὕμιν prim. + ἵνα (ante απολυσω ὕμιν secund.). 

40. --παντεσ. [βαραββ. bis in versu]. 

XIX. 1. λαβων. [πιλατοσ passim]. —Kat. εµαστιγωσενν. 2. 
επεθηκεν» (03 -καν)ν. [τη κεφαλη]. fin. + kat ἤρχοντο προσ αυτον. 

3. βασιλευ (-- ο). εδιδοσαν. 4. εξηλθεν (-- ουν). ο πιλατοσ εξω. 
fin. αιτιαν ουχ ευρισκω (—ev avtw ονδεµιαν: at ΑΆ αιτιαν ουδεµιαν 

ευρισκω εν αυτω). ὅ. [ο τσ]. --- το. ἴδου. 6. ἴδονν. εκραξαν (05 

cum Steph. εκραυγασαν). --- λεγοντεσ. + αυτον και (ante λεγει). 

7. --αυτω.--- ημων. οφιλει αποθανινν. υν θυ εαυτον. 8. τον λογο» 

τουτον. 9. -- παλιν (habet A). 10. -- ουν (habet C4). λαλισν. 

fin. απολυσαι σε και εξουσιαν εχω σταυρωσαι σε. Il. + αυτω 

(ante ο 1σ). εχισ (pro ειχεσ). κατ εµου ουδεµιαν. δεδοµενον σοι. 
παραδουσ. 12. ο πιλατοσ ε(ητει. ελεγον (pro εκραζον λεγοντεσ: 

C4 cum Steph.). εαυτον (pro αυτον secund.). 13. των λογων 

τουτων. -τ του. Ύολγοθα (pro δε γαββαθα: C4 cum Steph.). 14. 

ην wa (pro δε ωσει). (τριτη pro extn C4). 15. οι δε ελεγον (pro 

οι δε εκραυγασαν: C4 εκραυγασαν ουν εκινοι). (αρον prim. punctis 

notatum rursus erasis). 16. αυτοισ αυτον. 17. οἱ δελαβοντεσ (pro 
παρελαβον δε: C4 παραλαβοντεσ ουν). --και prim. + αυτον (post 

απηγαγον). εαυτω τον σταυρον(--- αυτου). o(pro oc). 19. εγραψενν. 

90. Deest versus totus et ν. 21 usque ad ιουδαιων secund. (ὅμοιοτ. : 

supplet A legens v.20: ο τοποσ τησ πολεωσ. ρωμαῖστι' ελληνιστι’). 

21. ειπεν (sic v. 30)ν. fin. [εἰμι των ἴουδαιων]. 23. οἱ σταύρωσαντεσ 

(pro οτε εσταυρωσα»). τεσσερα. --- Kat τον χίτωνα (habet 03). 

αραφοσ. 24. ειπαν. αντουσ (pro αλληλουσ: C4 εαυτουσ).-- η λε- 

Ὕουσα. µου τα ἵματια. 25. ἴστηκισανν. μαριαμ (pro µαρια) bis in 

versu. 26. —to ουν ἴδων την µρα (und lined forsan omissd: 

supplet A, sed habet δε pro ουν). + και (ante λεγει: improbant 

A? Ca). -- αυτου. [ἴδου]. 27. ειδε (pro ιδου). exunov. [αντην ο 

µαθητησ]. 28. πληρωθη (pro τελειωθη) cf. v. 30. [caetera cum 

Steph.]. 29. δὲ (pro ουν). σπογγον ουν µεστον οξουσ ὕσσωπω (pro 

οι δε usque ad υσσωπω: C4 του οξουσ). 30. ελαβενν.--ο to (habet 

03). κλεινασν. παρεδωκενν. 31. επει παρασκευὴ ην transfert in 

locum ante iva µη. µινην. --- ἡ. [εκεινου]. + ουν (post ηρωτησαν : 

improbat C4). 32. συνσταυρωθεντοσ. 33. ευρον (pro wo εἰδον: Ca 

ωσ ἴδονν). [αυτον ηδη]. + και (post τεθνηκοτα: delet Ca). 94. 

ενυξενν. εξηλθεν ευθυσ. 35. µεμαρτυρηκενν. αληθησ (pro -θινη). 

[αυτου εστιν]. [κακεινοσ]. + και (post iva). ὍΌμισν. πιστευητε 

(A -σητε). 36. τ απ (απίε αυτου). 38. [δε]. Ίρωτησενν. --ο 

prim. {non secund.]. fin. Ἴλθον ουν Και ραν αυτον (— το σωµα 

του 1: C4 ηλθεν ουν Και ηρεν TO σωµα αυτου). 39. ηλθενν. [τον 

Ww]. εχων ελιγµα (pro Φερων μιγμα: (3 cum Steph.). σζµυρνησ. 

ωσ (pro ωσει). 40. [αυτο οθονιοισ]. ην (pro εστι: C4 εστινν). 

4]. μνημιον (sie v. 439)ν. ουδισ ουδεπω. ην τεθειµενοσ (pro ετεθη). 

42. +omov (ante εθηκαν: improbat 03). 

XX. 1. μαριαμ (sic vv. 11. 16. 18). -Ε απο τησ θυρασ (ante ex 

του μνημιουν). 2. + τον (ante σιµωνα). µνηµιουν. 3. — Kat ηρ- 

χοντο εἰσ το μνηµειον (habet C4, αἱ μνημιονν). 4. init. και ετρεχον 

(pro ετρεχον δε: C4 cum Steph.). προεδραµεν δε (— και ο αλλοσ 

µαθητησ: habet C4, sine ο εἰ δε seguent.). ηλθεν εἰσ το µνηµιον 

πρωτοσ. 5. Ta Όθονια Κειµενα. ὅ, 6. — ου µεντοι usque ad fin. 

v. 6 (ὁμοιοτ.: supplet 03, legens v. 6 + και ante σιµων. μνημιονν. 

θεωριν). 8. εισηλθενν. μνημιον (sic Vv. 11)ν. ειδενν. 9. nde 

(C4 cum Steph.). 10. αυτουσ (pro εαυτουσ: C cum Steph). 

11. ιστηκειν. εν τω ἀνημίω (pro προσ το μν.). --- εξω (habet 03 ante 

κλαιουσα). εκλαιενν. 12. --- δυο (Λαδεί 03). καθε(οµενουσ εν λευ- 

κοισ. 13. init.—kat. 14. init.—Kat.—o. εστιν (sic vv. 15. 50)ν. 

15. —o prim, + δε (post εκεινη: improbat 03). ει ο βαστασασ 

(pro εβαστασασ: C4 cum Steph.). εθηκασ αυτον. 10. [ὁ τσ: sie 

vv. 17. 19. 29]. - δε (ante εκεινη). + εβραιστι (ante ραββουνι). 

fin. (C8 + και προσεδραμεν αψασθαι αυτου, improbante Οὔ). 17. 

— µου secund. (ουν pro δε C4, sed δε restitutum). — μου tert. 

(habet C4). + ἴδον (ante αναβαινω). 18. αγγελλουσα (03 cum 

Steph.). εωρακα (pro -κε). 19. --τη secund. (habet 03).--των prim. 

κεκλισµενων (sic v. 30)ν. --- συνηγµενοι (habet Α).--- αυτοισ (habet 

05). ἔρηνη (sic Υ. 90)ν. 20. εδιξενν. τασ χιρασ και την πλευρα» 

αυτοισ (-- αυτου). 91. ὑπ. (και ειπεν 05, sed ειπεν ουν restitut.).—o 

τσ. απεσταλκενν. πεµψω (αποστελλω 03, πεµπω Ο cum Steph.). 

22. ενεφυσησενν. 23. [αν τινων prim.]. αφηταιν. αφεθησεται 

35 [Joun xvi. 18—xx. 23.] 
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(pro αφιενται: (8 αφεωνται). εαν δε τινων secund. (C® cum 
Steph.). κρατηνται (C4 κρατηταιν, pro κρατητε). 394, 25. οτε ουν 

ηλθεν io ελεγον αυτώ οι µαθηται (—o et αλλοι: C4 cum Steph., ο 

tanium omisso). 25. Γεωρακαμεν]. ειδω.--- αυτου prim. (Λαῦοί C4). µου 
τον δακτυλον. Την χειραν αυτου (pro τον τυπον των ηλων δεοιπᾶ.: 

.). µου την χειρα (secund.). 26. -- αυτου. 28. init. 

+ καὶ (ante πεπιστευκασ: improbat 03). + µε (post ἵδοντεσ: im- 
obat C4). 30. [αυτου]. 31. πιστευητε (C4 -σητε). --- ο prim. 

— και (habet C4), + αιωνιον (post ζωην). 

XXI. 1. εφανερωσεν παλιν εαυτον ο ic. εφανερωσεν secund.y. 
2. υιοι (pro του). 3. σοι εξηλθον ουν και eveBnoav. — ευθυσ. 

εκινην. εκοπίασαν (A C cum Steph.). 4. --- ηδη (habet 03). [γε- 
γοµενησ]. --- ο. επι (}γῸ εἰσ). εγνωσαν (pro ηδεισαν). εστιν (sic 

wy. 7 bis. 90)ν. 5. τσ (--ο).-- τι (habet C4). 6. λεγει (pro ο δε 
ειπεν: C4 cum Steph., sed p.m. restitut.). (Post ευρησετε 08 
habet οι δε ειπον δι ολησ τησ νυκτοσ εκοπιασαµεν και οὐδεν ελα- 

βομεν επι δε τω ow ρηµατι βαλουµεν ex Lucd ν. 5: improbat 09). 
Ἔ οι δε (ante εβαλο»). --- ουν. ἵλκυσαι ἴσχυον. 8. + αλλω (ante 
πλοιαριω). αλλα. 9. ανεβησαν (C cum Steph.). (επι την γην Ὅδ, 

sed εἰσ restitutum). [βλεπουσυ]. 10. [ο τσ : sic vv. 12. 13. 14]. 
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INTRODUCTION 

TO ΤΗΕ 

ACTS OF THE APOSTLES. 

No portion of Holy Writ has been made the occasion of more controversy as to its design than the 
Acts of the ΑΡΟΡΤΙΕΣ. 

Some have said that it is composed without any specific plan’, and that it is merely a collection, 
imperfect and fragmentary, of such materials concerning the primitive Church, as happened to be 
accessible to the writer. It has been argued from its inscription to Theophilus’, that it was designed 
only for the use of a private Christian. It has been observed, that it records only some actions of 
two of the Apostles, St. Peter and St. Paul; and that it says nothing of their Epistles, or of the 
martyrdom of either, and that it terminates unexpectedly with St. Paul’s first visit to Rome. And 
it is alleged, that its title, ‘the Acrs of the Arosrixs,” disappoints the reader, and can hardly have 

been assigned to it by the writer himself. 
Others *, in recent times, profess to have discovered in this book a design to vindicate St. Paul, 

the Apostle of the Gentiles, from the charges of those who contrasted his teaching with that of 
St. Peter, the Apostle of the Circumcision; as if the one were contradictory to the other. And 
others‘, accepting this hypothesis concerning the Acts, have proceeded so far as to affirm, that the 
view presented to us there, of St. Paul’s teaching, is inconsistent with the tenour of St. Paul’s 
Epistles. 

The tendency of these theories is evidently to invalidate its Authority, and to undermine the 
foundations of its Genuineness and Inspiration. 

Happily, however, for the Christian Church, there is no book whose Authenticity, Genuineness , 

1 e. ᾳ. See Dr. Davidson, Introduction to N. T., ii. p. 62, and 
ibid. p. 24. 

2 Kuinoel, Zeigler, Heinrichs, Meyer, and others. 
3 Schneckenburger iiber d. Zweck ἃ. Apostelsgeschichte. Bern. 

184). 
* Bauer, Schwegler, and Zeller. 

, 9. 
ῬΑ On the subject of the Authorship, the following ingenious 
argument from internal evidence deserves to be cited ; 

“Acts xvi. 10: ‘After he had seen the vision, immediately 
we endeavoured to go into Macedonia, assuredly gathering that 
the Lord had called us for to preach the Gospel unto them.’ 

“Here the writer of the history, by the change of persons, 
first indicates his own presence as a companion of the Apostle. 
It is well known that this book of Acts, as well as the third 
Gospel, are ascribed to St. Luke by the universal tradition of the 
Church ; but it seems never to have been shown that the same 
conclusion may be reached, simply and rigidly, by the internal 
evidence alone. 

“The writer then, so far as we can learn from his history, 
was present with the Apostle from Troas to Philippi, in his first 
visit to Europe; was absent from him or not distinctly present, 
after his departure from Philippi, during his double stay at Co- 
rinth and Ephesus; and having joined him at Philippi again, 
continued his companion during bis voyage from Greece to Pales- 
tine, his imprisonment at. Czsarea, his second voyage, and, at 
least, the earlier part of his imprisonment at Rome. 

“None of St. Paul’s letters were written until his arrival at 
Corinth, when the first separation had taken place. Six of them, 
the first and second to Thessalonica, the Epistle to the Galatians, 
the first and second to Corinth, and the Epistle to the Romans, 
were written during the interval of the writer’s apparent absence. 

Vou. 1.—Parr τι. 

See Meyer’s Kinleitung, 

His name could not then be expected to occur in these letters 
among the friends who were present with St. Paul, and who 
joined in the salutations. 

‘« Four other letters, to the Ephesians, Colossians, Philemon, 
and Philippians, were written during the first imprisonment at 
Rome. Now since the writer had been a companion of the 
Apostle for three whole years before that imprisonment, had 
attended him on the voyage with only one or two others, and had 
continued with him till his arrival at Rome, it is most improbable 
that he would leave him at once, and not cheer him by his pre- 
sence and friendship, as in the previous long delay at Cesarea. 
In these letters, therefore, if the helpers present with St. Paul 
are at all mentioned, his name will be likely to appear. And 
since he had been so intimate a companion, and attended him 
faithfully so long, it seems almost certain that the Apostle, if he 
specified his chief helpers and friends who were with him, could 
not omit one so conspicuous. The writer, we may thus infer, 
was either Tychicus, Timothy, Epaphroditus, Epaphras, Onesi- 
mus, Aristarchus, Marcus, Jesus Justus, Luke, or Demas, the 
only persons whose names appear in the salutations of these four 
letters. 

“ But this choice is soon reduced within narrower limits. 
Timothy, Tychicus, and Aristarchus could none of them be the 
writer, since they accompanied Paul and himself on the voyage 
from Greece (Acts xx. 4, 5). Onesimus is excluded, since he 
was converted by St. Paul during his imprisonment at Rome 
(Philem. 10). Mark is also excluded, since he is mentioned 
repeatedly in the history, and was rejected by St. Paul as a com- 
panion in that very journey in which the writer soon afterwards 
joined him. Epaphroditus clearly was not with the Apostle when 
the imprisonment began, but was sent to him from Philippi, when 
they heard tidings of his necessities. Epaphras — to have 
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and Inspiration, are more strongly corroborated by the consentient testimony of Ancient Christendum 
than the Acts of the Apostles. 

The evidence of this is clear and open to all’. And taking for granted that this book was 
dictated by the Holy Ghost, we may feel confident, that, whether we can discover its design or no, a 
design certainly it has, not unworthy of its Divine Author. He is the Spirit of Counsel and of 
Might, and what He wisely purposes, that He effectually performs. 

But, is it difficult to discover its plan? Let us consider this question. 
St. Luke has written one work, consisting of two parts; the former his Gospel, the latter the 

Acts of the Apostles. 
The connexion of these two parts is marked by the commencement of the latter, with a reference 

to the former, and by the inscription of both to one person. 
The latter opens thus; ‘‘ The former Treatise,” i.e. his Gospel, “1 made, Ὁ Theophilus, of all 

that Jesus began both to do and to teach, until the day in which He was taken up.” 
Let us remark also, that in his latter treatise, the Acts, he resumes the subject at the point 

where, in the former, the Gospel, he had left it; namely, with a description of Christ’s Ascension 
into Heaven. 

Therefore, it appears from the Acts, that in his former treatise, the Gospel, St. Luke had 
professed to give an account only:of what Jesus began to do and to teach, while He was in person 
upon earth. 

But now, in his second treatise, the Acts of the Apostles, he has a higher and ampler subject 
before him. 

In this book, the sequel of his Gospel, the blessed Evangelist, being inspired by the Holy Ghost, 
comes forward and unfolds, as it were, the doors of heaven, and reveals to the world, what the same 

Jesus, having ascended into heaven, and being exalted to the right hand of God, and there sitting in 
glory, continues “to do and {ο teach,” not any longer within the narrow confines of Palestine, or 

during the few years of an earthly ministry, but from His royal throne in His imperial City, the 
heavenly Jerusalem; and what there sitting in glory He does and teaches, “in all πάρα and in 
Samaria, and unto the uttermost parts of the earth’,’ by the instrumentality of Apostles and 
Apostolic men, and Apostolic Churches, in all ages of the world; and what He will ever continue 
to do and to teach, from heaven, by the power of the Hoty Guosr sent down from heayen after His 
Ascension ; even till He comes again in glory to judge both the quick and dead. 

This is the view which the Author himself propounds of his own plan in composing this book. 

Let us consider, whether this view is consistent, 

I. With what may be gathered from other writers of Holy Scripture, concerning Christ’s Office 
after His Ascension, and during His Session in Glory ? and 

II. Whether it be confirmed by internal evidence derivable from the Acts of the Apostles ? 

I. Our Blessed Lord Himself, when upon earth, had promised to be always with His Apostles ἡ, 
and He had said to them, a little before His Ascension, “As My Father hath sent Me, even so send 

I you*.” Thus He prepares us to regard their Acts as done by Himself. He had also said that the 
works which they would do after His Ascension would be even greater than those works which 
He had done when on earth, because He would go to the Father; that is, He Himself, after His 5 

been a local Pastor from Colosse, who arrived also at Rome after 
the imprisonment there had begun. Thus Jesus Justus, Luke, 
and Demas are the only three names which are not absolutely 
excluded by these texts. 

“That Jesus Justus was not the writer may be gathered from 
two presumptions of considerable weight. First, he was of the 
circumcision, or a Jew by birth; while several indications in the 
book of Acts lead us to suppose that the writer was a Greek, and 
only a Proselyte, rather than a native Jew. And next, Jesus 
Justus is named only once, while the two others are named three 
times in these Epistles. Now the companion of the Apostle for 
so many years, and through so many dangers, would not be likely 
to be left thus entirely in the background, compared with others. 

“ The choice will now be confined to Luke and Demas, each 
of whom is mentioned three times, and always near together. In 
the last instance, however, there occurs a remarkable contrast. 
In his second imprisonment, as we learn from 2 Tim. iv. 10, 11, 
Demas forsook the Apostle, through love of the world, and ‘ only 
Luke’ continued with him, while every other helper was absent. 

It would be a high degree of moral incongruity to suppose that 
this apostate, whether his apostasy was temporal or final, and not 
the companion who was faithful to the last, was the same with 
the faithful companion during shipwreck and imprisonment, and 
the honoured writer of two main books of the sacred canon. And 
thus, by internal evidence alone, we are led to the conclusion that 
Luke, and no other, was the real Author of the Gospel and the 
book of Acts. The circumstantial evidence limits our choice to 
three names, while the moral evidence, hardly less forcible, con- 
fines it among these to St. Luke only.’’—Birks’ Hore Aposto- 
lice, pp. 351—353. 

1 Tt may be seen in Lardner, iii. 207. Kirchofer, Quellen- 
sammlung zur Geschichte des N. T. Canons, pp. 161—168. 
Davidson's Introduction, pp. 2,3; and Appendix A to the Eidi- 
tor’s Lectures on the Canon of Scripture. See also below, p. 
6, note. 

3 Acts i. 8. 
3 Matt. xxviii. 20. 
4 John xx. 2]. 
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Ascension, and the Giving of the Holy Ghost, would do greater works by their instrumentality, 
than He had done when visible in His bodily presence upon earth’. 

Accordingly St. Mark concludes His Gospel, by expressing in few but comprehensive words, 
what may be regarded as the argument of the Acts of the Apostles. ‘So then after the Lorp had 
spoken unto them, He was received up into heaven, and sat on the right hand of God; and they 
went forth and preached every where, the Lorp working with them, and confirming the Word with 
signs following *.” 

Thus the Holy Ghost, speaking by St. Mark, represenis the Lord Jesus as continuing to do and 
to teach every where, after His Ascension, by the ministry of His Apostles, what He had begun to do 

and to teach while He was visible upon earth. 
Similarly, the Apostle St. Paul, who, as Christian Antiquity testifies, was St. Luke’s fellow- 

labourer in writing, as well as in preaching the Gospel *, represents Christ in glory, as the Origin of 
ul that is done or taught in the Church by the ministry of men. “δ that descended is the same 
also that ascended up far above all heavens, that He might fill all things. And He gave some 
Apostles, and some Prophets, and some Evangelists, and some Pastors and Teachers, for the per- 
fecting of the saints, for the work of the Ministry, for the edifying of the body of Christ *.” 

In like manner the beloved Disciple St. John, to whom it was given to behold Christ in Glory, 
describes Him in the Apocalypse as walking in the midst of the seven Golden Candlesacks ; which 
are the Churches of God ἢ. 

Therefore the Church of England, in her Office for ordering of Priests, looks up from earth to 
heaven, and praises God for having given His dearly beloved Son, Who, “after He had made 

perfect our Redemption by His death, and was ascended into Heaven, sent abroad into the world His 
Apostles, Prophets, Evangelists, Doctors, and Pastors, by whose labour and ministry He gathered 
together a great flock in all parts of the world, to set forth the eternal praise of God’s holy Name.” 

II. Let us now examine, whether this view of the design of the Acts of the Apostles, is 

authorized by the contents of the book itself. 
1. Consider the first Act there recorded as done by the Apostles after the Ascension. They return 

from the Mount of Olives to Jerusalem, and resort to the Upper-room', probably the same where Jesus 
had instituted the Lord’s Supper, and had shown Himself alive to the Apostles on the two successive 
Sundays after His Resurrection. There they nominate two persons, with the view of filling up the 
vacancy made by the death of Judas, and they address a prayer to Jesus, “ Lord’, show whether of 

these two Thou hast chosen*.” Thus they declare their persuasion that He Who is removed from 
their bodily sight is still present with them, as He Himself had promised to be’; and that sitting 
on His throne in Heaven, He can and does choose an Apostle, as truly as when He was walking on 
earth, by the side of the Sea of Galilee. The lot was cast into the lap, but the disposing of it was of 
the Lord’. The lot which fell upon Matthias was dropped from heaven by the hand of Christ. 

2. Observe the next great event in this sacred History—the Descent of the Holy Ghost from 
heaven. Christ when on earth had breathed upon His Apostles and said, “ Receive ye the Holy 
Ghost ".” Thus He showed that He Himself was the source whence that gift would come. And 
when the Holy Spirit was poured forth on the Apostles, Peter ascribed the effusion to Christ ; “He, 
having received of the Father the promise of the Holy Ghost, hath shed forth this which ye now 
see and hear"*.” He, Who while on earth did and taught what the Messiah was to do and teach, 

now does and teaches in a more glorious manner by the Holy Ghost the Comforter, Whose Mission 

from heaven is like a royal largess, bestowed in honour of Christ’s Coronation, a sign and fruit of 

His heavenly inauguration and glorious euthronization on the Right Hand of the Majesty on high. 

Hence the Kingdom of Christ, which was commenced by His ministry upon earth, is now 

continued, extended, and amplified. The Four Gospels are the Beginnings’ of its history: they 
reveal the Day-Spring from on high, and the orient gleams of the Sun of Righteousness. But in 
the Acts of the Apostles the Sun has risen in his strength, and shines in noonday splendour. After 
His exaltation in glory, and after the bestowal of the Holy Ghost, the number of the names of the 

1 See on John xiv. 12. 1 That Κύριος is here Christ, see notes on Acts i. 6. 21. 24. 
3 Mark xvi. 19, 20. 8 Acts i. 24. 
3 See the authorities in the Inéroductions to the Four Gospels, 9 Matt. xxviii. 20. 

and to St. Luke’s Gospel. 10 Proy. xvi. 33. 
4 Eph. iv. 10O—12. 1 John xx. 22. 
5 Rev. i. 13. 20; ii. 1. 12 Acts ii. 33. 
6 Acts i. 13. 13 See note on Acts x. 11. 
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Disciples at Jerusalem, which had been before a mere handful, a hundred and twenty’, is now 
counted by thousands’. The Christian Church extends herself from the upper room on Mount 
Sion, in a gradually growing circle. till she embraces within her range “devout men from every 
nation under heaven*.” She enfolds Samaria by the agency of Philip the Deacon, and of Peter 

and of John. Christ preaches by Philip in the wilderness of Gaza, and “the Morians’ Land stretches 
out her hands unto God*.”” He passes toward Ashdod, and “ Philistia is glad of Him*.” “ Behold 
the Philistines, and they of Tyre with the Morians, lo! there is He born °,”—born by the new Birth 
of the Word and Sacraments. By the preaching of Peter He gathers in the Gentiles at Casarea; by 
the ministry of Paul He plants the Gospel at Antioch; He encounters the Evil One in various 
forms ; of obstinate obduracy in Jewish Synagogues; of Pagan Idolatry at Lystra and Ephesus ; 
of Sorcery, Witchcraft and Divination at Samaria, Paphos, and Philippi; of sceptical Philosophy, 
and intellectual pride at Athens and Corinth; and at length in His triumphant march, as a crown- 
ing consummation of His conquests, and an earnest of universal victory, He plants the Cross in the 
imperial city of the Czsars, the heathen capital of the world, by the hands of him,—who had 
formerly been the fiercest persecutor of the Church, but afterwards was its most zealous champion, 
and courageous confessor and martyr—St. Paul. 

These noble feats of Christian prowess were performed by means of men, but the Doer of them 
all was Christ. And what St. Luke says concerning one great harvest of souls, gathered into 
Christ’s garner, may be said equally of all; “The Lorp added to the Church daily such as should 
be saved ’.” 

3. Thus we see in the Acts the continuance and extension of Christ’s working, and we also 
recognize in it a greater manifestation of glory in the manner of His operations. He Himself had 
said, when on earth, “He that believeth on Me, the works that I do shall he do also, and greater 

works than these shall he do, because I go unto my Father*’.” That is, when I am ascended into 

heaven, and am seated in glory there, then will I do, by the agency of others—My faithful servants 
—works more marvellous than are done by Me now, in person on earth. 

For example, our Lord when on earth had healed the woman who touched with faith the hem 
of His garment’. But when He had ascended into heaven, He worked miracles on the sick by 
means of the shadow of St. Peter at Jerusalem”, and by the handkerchiefs of St. Paul at Ephesus |”; 
and thus He showed that the sphere of His working was enlarged; and He creates in our hearts a 
blessed assurance, that now, when as Man united for eyer to God, He, Who by virtue of His obedience 

to death, has received ‘the Name which is above every name", He is ever acting by those visible 
channels of Invisible Grace, His Word and Sacraments, which derive their efficacy from His God- 

head, Incarnation and Passion, and are the means by which the benefits of His Death are bestowed 

for our everlasting life, and are like the skirts of His garments, by which, when touched by Faith, 
He heals the diseases of our souls. 

4. The Acrs of the Aposrixs is a portraiture of the Church; it is an Historical Picture deli- 
neated by the Holy Ghost guiding the hand of the Evangelical Painter St. Luke. It has, as its 
central Figure, Jesus Christ, perfect God and perfect Man, Who died for us on the cross, and raised 

Himself from the Dead, and ascended into heaven, and sent the Comforter, and reigns in glory, the 
Head of the Church, and Sovereign of the world, King of Kings and Lord of Lords. He is the 
source of all the life and beauty displayed in this heavenly landscape; and therefore, it will be 
remembered, the Apostles are careful to disclaim for themselves all independent power. “ Ye men 
of Israel, why look ye on us, as though by our own power or holiness we had made this man to 

walk? The God of our fathers hath glorified His Son Jesus’*.” Thus they raise the eyes of the 
people from themselves—Christ’s members and ministers on earth—to Christ their Head and King 
acting by them from heayen. 

5. Accordingly, we find that in this History there are certain words continually recurring, 
which remind the reader of this concentration of power in Christ, and derivation of power from 
Him. 

One of these is Κύριος, the Lorp. This word is equivalent to the Jenovau of the Old Testa- 
ment, and corresponds to it in the Septuagint Version *; and it is observable that in the twenty- 
fourth Psalm—which prophetically describes the event, with which this Book opens, the Ascension 

1 Acts i. 15. 6 Ps. Ixxxvii. 4. 11 Acts xix. 12, 
: Tb. ii. 41; iv. 4. 7 Acts ii. 47. 12 Phil. ii. 9. 

Ib. ii. 5. 8 John xiy. 12. 13 Acts iii. 13. 
4 Ps, Ixviii. 31. 9. Matt. ix. 20. 14 See note below on i. 6. 21, and on xxv. 26. 
® Ub. iz. ἢ: 10 Acts ν. 15. 
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of Jesus, and appeals to the Gates of heaven to receive Him, “ Lift up your heads, O ye gates, and be 
ye lift up, ye everlasting doors, and the King of Glory shall come in’,”’ the Psalmist twice asks, 
“Who is this King of Glory?” and twice it is answered, “ The Lord, He is the King of Glory '.” 
And the word in the original for Lord-is Jehovah, showing that our Jesus is Jehovah. And this word 
is constantly applied to Curisr in the Acts, where it is found nearly a hundred times, and is like a 
sacred keynote of the whole, ever sounding forth His Divine Lordship in the ear of the world. The 
Lord’s working in the Church, the Lord’s household,—this is what the Acts reveals. 

τῇ Kuptaxy,—that is its subject. It is “ the Lorp Jzsus,’”’ Who is said by St. Peter to have come in 
and gone out among them*. It is He Who chooses Matthias ὃς He Who sends the Holy Ghost * ; 
He who adds Believers daily to the Church * ; He Who works miracles by the hands of His Apostles®. 
To the Lord Jesus, St. Stephen, the first Martyr, looks up and prays at the hour of death’. He 
calls to the persecuting Saul with a voice from heaven*. He sends Ananias to baptize him’. He 
sends Peter to Cornelius”. He (says St. Peter) is Lord of all’. His Angel delivers Peter from 
prison, and smites Herod on his throne’. He calls Paul to Macedonia’’, and comforts him at 
Jerusalem‘; and finally the book closes with the triumphant declaration, that Paul preaches, in the 
great heathen capital, Rome, “ the things concerning the Lord Jesus, with all confidence, no man 
forbidding him 17 

Thus the mind is elevated from earth to heaven, and from the acts of the envoys and ambas- 
sadors, to the majesty and glory of their Lord and King, sitting on His heavenly throne. 

6. This process of exaltation is also performed by another word, recurring in this history and 
drawing the heart upward to Christ. 

That word is οὐρανὸς, HEAVEN. The inner scene of the book is Heaven. It begins with 
Christ’s Ascension into heaven. The Apostles gaze upward to heaven, and a heavenly messenger 
comes and announces to them that Jesus is received into heaven; and will come again in like 

manner in glory from heayen’®. On the day of Pentecost there comes a sound from heaven, as of a 
rushing mighty wind, and declares the source whence the Holy Spirit proceeds ἢ. St. Stephen, in 
the hour of death, being full of the Holy Ghost, “looks stedfastly up to heaven, and sees the glory 
of God, and Jesus standing on the right hand of God,” and says, “ Behold, I see the heavens 
opened, and the Son of Man standing on the right hand of God**.” As Saul journeys and comes 
near to Damascus, “suddenly there shined round about him a light from heaven; and he fell to the 

earth, and heard a voice saying unto him, Saul, Saul, why persecutest thou Me? And he said, 
Who art Thou, Lord? And the Lord said, I am Jesus Whom thou persecutest’’.”’ Peter, when in 

a trance at Joppa, saw heaven opened, and the vessel descending, representing the Church Universal, 
extending to all corners of the earth, into which all nations were to be received; and this vessel 
let down from heaven, is drawn up again into heaven”. Thus it was declared, that the hand by 
which the Church Universal is ordered, maintained, and extended, is the hand of Christ in heaven. 

“In His hand are all the corners of the earth *';” and whatever is effected by the ministry of men 
for the advancement of His kingdom on earth, is done by the power of Him, Who sitteth on the 
throne of heaven. 

‘O Κύριος ἐν 

III. This view of the design of St. Luke in writing the Acts of the Apostles, supplies a solu- 
tion of the difficulties which, as has been noticed at the commencement of this Introduction, have 
been raised with respect to it ; 

1. It accounts for its Title. 
In all probability that Title was given by the Author himself. Certainly it is very ancient” ; 

and the book was never known by any other name. 

1 Ps. xxiv. 7, 8. 10. 13 Acts xii. 7. 23. operatus est Deus plurima Evangelii ostendi per Zucam, quibus 
3 Acts i. 21. 13 Tb. xvi. 10. necesse habuerint omnes uti, ut sequenti testificatione ejus quam 
510. i, 24. M Tb. xxiii. 11. habet de Actidus et Doctrinad Apostolorum omnes sequentes et 
4 Ib. ii. 33—35 15 Tb. xxviii. 31. regulam veritatis inadulteratam habentes salvari possint."’ And 
5 Ib. ii. 47. 16 Tb. 1. 9—11. Clemens Alexandrin. Adumbrat. in 1 Pet. Epist.: “ Sicut Lueas 
® Ib. iii. 6; iv. 10. 17 Tb. ii. 2. quoque et Acius Apostolorum stylo executus.” And Tertullian 
7 Tb. vii. 59, 60. 18 Th. vii. 55, 56. (passim, e.g. de prescr. heret. 22, adv. Marcion. vy. 2, and de 

8. Tb. ix. 5. 19 Tb. ix. 3—5. Baptismo, 10) refers to this book, under the title Acéa Apostolo- 
9 Tb. ix. 10. 20 Tb. x. Τ1---16, and xi. 5—10. rum, and calls it Commentarium Luce, De jejun. 10. And 

10 Tb. x. 4. 14. 21 Ps, xev. 4. Origen (ad Cels. vi. 12): ὡς 5 Λουκᾶς ἐν ταῖς πράξεσιν τῶν ἄπο- 
τι ΤΡ, x. 36. στόλων ἔγραψεν, and Epist. ad African. § 9. So Eusebius, ii. 17 ; 

22 Thus the ancient Canon Muratorianus says, '' Actaomnium iii. 4. Cyril. Hierosol., Cat. iv. Epiphan., Heres. 1, p. 941, 
Apostolorum sub uno libro scripta, sunt (gu. sanctus) Lucas op- 
timé Theophilo comprehendit ; quia sub presentia ejus singula 
gerebantur.”” And /Jreneus, iii. 15: ‘ Fortassis et propter hoc 

enumerates τὰς πράξεις τῶν ἀποστόλων in the Canon of the N. T. 
It is observable that S. Hilary (in Matt. xiv.) refers to this 

book thus, “βίους libro Praxeos (qu. Praxeon 7) continetur.” 
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But we must understand what that Title means; and its meaning is to be sought in the sense 
of the words πράττω and πρᾶξις, as distinguished from the words ποιῶ and ποίησις. 

Christ is said ποιεῖν, ο. g. in the first words of this book ', Jesus began {ο do*, and in numerous 
other places of Scripture; but He is never said πράττειν; and His agency is never described by the 
word πρᾶξις. This book therefore describes what Christ, the Invisible Head of the Church, ποιεῖ, 

i. ο. does, or makes, by the visible instrumentality and operations, the πράξεις, or actings, of Apostles, 

who are His chief Ministers ; and in whose apostolic office is contained and summed up the subordi- 
nate agency of the Priesthood and Diaconate. 

The title of the book is * πράξεις ᾿Αποστόλων, “ Actings of Apostles ;” and {ιο of the Apostles, 
Peter and Paul, are selected as specimens of the rest; and certain acts of theirs are chosen as speci- 

mens of their operations. The one, Peter, was called by Christ on earth; the other, Paul, was 

called by Christ from heaven. The one, Peter, had denied Christ; the other, Paul, had persecuted 

Christ. The one was an unlettered fisherman of Galilee; the other a learned Pharisee, brought up 

at Jerusalem. Therefore, in the choice of Peter and Paul, as special instruments of Christ in pro- 

pagating the Gospel, His power is signally glorified. The acts of those two Apostles are like 
patterns of what Christ wrought by all the Apostles, whether on earth or from heaven. And what 
this book records of some of Christ’s works, wrought by these two Apostles, enables us to infer 
what else He did by their instrumentality, and by that of the other Apostles whose acts are not 
described. 

2. Hence also we perceive the reason why some of the main incidents in the history of Peter 
and Paul,—for example, their last sufferings and glorious martyrdom, are not recorded in this book. 
Some excellent persons, indeed, have deplored this*: some have therefore complained of omissions, 

or defects in the history. But no; St. Luke remained with St. Paul in his last days, as St. Paul 

himself has testified in his last written Epistle, “only Luke is with me*;” but he has not said any 

thing of them. And with good reason. An uninspired writer would have dealt differently with his 
subject. Whatever else he left untold in the history of the Apostles, he would certainly have 
described their deaths. But St. Luke was guided by the Holy Ghost, not merely in writing what an 
uninspired man could not write, but also in not writing what an uninspired person would have been 
eager to write. There is inspiration in his silence. Tis silence, with regard to the Apostles, is full 

of eloquence with regard to Christ. Neither Paul nor Peter are the heroes of the Acts; but Christ 
is all in all. And by the subordination of the human instruments, the Divine Agent is glorified ; 
by the “omissions and defects,” as they are called, in the history of the Acts of the Apostles, he 

reminds us, that even the greatest of men are nothing; that even a Paul is nothing, and a Peter is 
nothing, but only “ministers of Christ °.” 

3. Here then we see a divine protest against that morbid curiosity of modern times, which 
craves to gratify the appetite by graphic sketches and vivid pictures of minute personal details in 
the history of the Apostles; and in order to provide food for that unwholesome craving, strains its 
inventive ingenuity, and bedizens the venerable forms of the Apostles with legendary shreds and 
tinsel embellishments. The Holy Spirit in this divine book condemns such meddling inquisitiveness, 
and busy familiarity and irreverence. He subordinates every thing in the private history of the 
Holy Apostles to the public dignity of the Apostolic office. He does not sink the Apostle in the 
man, but transfigures the man into the Apostle’. He tells us nothing of their personal appearance, 
nothing of the day or year of their birth, or of their death; nothing of their parents or children. 
He has not informed us whether St. Paul was ever married, or no. Thus he takes them out of the 

category of common men, and encircles their heads with a halo of sanctity ; they are Christ’s chosen 
vessels and instruments, consecrated as such ; that is their history. He raises our eyes from them to 

Him: they by whom He wrought were men, but He who worked by them is God; and the sparkles 
of their light are drowned in the abyss of His Glory. 

Γι 

But he may have used a MS. like Codex D with the title πρᾶξις, 
in the singular. 

The composition of Apocryphal “ Acts” of Apostles and 
apostolic men (of which an Edition has been published by Tisch- 
endorf), proves the prior existence of a genuine “‘ Acts,” and the 
Christian Church knows of no other than the work of St. Luke 
bearing that inscription. 

1 Acts i. 1. 
2 Cp. John ii. 11. 23; iv. 29. 46; v. 11. 36; vi. 14; vii. 31; 

ix. 16; x. 25. 37; xi. 45, 46, and passim xx. 30; xxi. 25. 
3 Without the definite article ai before πράξεις, and perhaps, 

also, without τῶν before ἀποστόλων. The MSS. A, E, G, H 

have πράξεις τῶν ἁγίων ἀποστόλων as the title; D has πρᾶξις 
ἀποστόλων ; B has πράξεις ἀποστόλων; and Lachmann, Tisch., 
Bornemann, and Alford have adopted πράξεις ἀποστόλων in their © 
editions. 

4 As Dr. Burton, who says, p. 262, “It is much to be la- 
mented that St. Luke did not continue the Acts of the Apostles 
beyond the arrival of St. Paul at Rome.” 

5 2 Tim. iv. 1]. 
6 1 Cor. iii. 5. 
7 Cp. further note below, on 2 Cor. xii. 7, on St. Paul’s thorn 

in the flesh. 
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IV. The plan then of this divine book, is to reveal to us Christ sitting in heaven ; not like one 
of the deities of the heathen world, indifferent to human affairs, or controlled by a fatal destiny ; or 
sharing His power with rival deities; but enthroned King of Kings and Lord of Lords, and ever 
ruling all things by His word, for the advancement of His Gospel, and the establishment of His 
kingdom, till at length He will put all things under His feet, and God will be all in all. 

Here is a magnificent subject, not unworthy the pen of the Holy Ghost. 
The Acts of the Apostles, thus viewed, is a divine Epinicium, or Song of Victory, on the 

triumphant exaltation of Christ. It is an Evangelical fulfilment of those prophetic Psalms which 
celebrate His Victory; “Thou art gone up on high, Thou hast led captivity captive’.” “Gird 
Thee with Thy sword upon Thy thigh, O Thou most mighty.’ “Ride on, because of the word of 
truth, of meekness, and righteousness. Thy seat, O God, endureth for ever *.” 

In regard also to Christ’s tender love for the Church, His Bride, it may be called a sacred 
Epithalamium, a holy nuptial hymn, in which is celebrated His tenderness for her, whom He has 
“purchased with His own blood *,” and has delivered from heathen bondage, and has brought near 
to Himself, and advanced to His own right hand, and made her partner of His Glory. Here, in 
this divine book, which describes the espousals of the Gentile Church to Christ, we may behold the 

prophetical picture displayed to the eye of the world in the fulness of historical truth : “ Upon Thy 
right hand did stand the Queen in a vesture of gold wrought about with divers colours. Hearken, 
O daughter, and consider ; incline thine ear: forget also thine own people and thy father’s house. 
So shall the King have pleasure in thy beauty, for He is thy Lord God, and worship thou Him *.” 

Hence we may derive the assurance that “no weapon formed against her shall prosper *.” 
The Powers of this world may persecute and oppress her, the Spirits of Darkness may be league 
against her, but He who ascended into heaven, and reigns in Majesty on high, works in her, and by 
her. “He is in the midst of her, therefore shall she not be removed; He shall help her, and that 

right early. He is her hope and strength, a very present help in trouble. Therefore will we not 
fear, though the earth be moved, and the hills be carried into the midst of the sea; though the 

waters thereof rage and swell, and the mountains shake at the tempest of the same; the rivers of 
the flood thereof shall make glad the city of God. The Lord of Hosts is with us; the God of Jacob 
is our refuge °.” 

Y. This then is the proposition, submitted to the reader’s consideration ;— 
That the design of the writer of the Acts of the Apostles is, to reveal Jesus Christ in Glory, 

ordering and disposing all things, by the agency and teaching of men, particularly His Apostles, 
for the advancement of His Kingdom upon Earth, and for the full and final triumph of His holy 
Name and Word. 

We may now proceed to test the soundness of this proposition, by reference to evidences derived 
from the state of the World when the Book was written, and also from the Book itself. 

Jesus Christ is Lord of all’. His enthronement in glory is the culminating point to which His 
earthly ministry tends. His session there, by its very name implies permanence. There He reigns 
and will continue to reign, even to the end, as King. There He teaches, and will continue to teach, 

as our Prophet. There He, who as our Priest offered Himself on the Cross, and lifted up His hands 
on His Apostles, and blessed them, and was parted from them *, and ascended into Heaven, and 
entered into the true Holy of Holies, on that great Day of Atonement; there He abideth still, a 
Priest for ever® ; there He ever liveth, to make intercession for us '°. 

Such, then, being the majesty of Christ, and such His offices to mankind, it may reasonably be 
anticipated 

1. That the circumstances of the world would be adjusted @ priori, by providential preparations 
and pre-arrangements for the display of such a glorious consummation. And, that ἃ posteriori 
Christ would manifest His divine Power, by applying actually, what He had contrived provisionally, 
for the extension of His kingdom on Earth. And, 

2. That He would also display His sovereignty by over-ruling adverse Powers, and by making 
them subservient to the promotion of His own glory. And that, if the Acts of the Apostles was 
written, as we have affirmed it was, with the view of revealing Christ’s working and teaching, by 

1 Ps, Ixviii. 18. 5 158. liv. 17. 8 Luke xxiv. 51. 
3 Ib. xlv. 4—7. Cp. Ps. ii. 6—9; cx. 1—5. 6 Ps. xlvi. ® Ps. cx. 4. ᾿ 

3. Acts xx. 28. 7 Acts x. 36. 19 Heb. vii. 25. 
4 Ps. xlv. 1O—12. 
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the agency of His Apostles, for the advancement of His Kingdom upon Earth, it would exhibit 
evidence of such antecedent arrangements, and of such subsequent application, and of such over- 
ruling control. In a word, many things would be seen in it to have been made ἃ priori to converg 
to Christ’s Session in Glory, and @ posteriori to radiate from it. 

1. First, then, as to the evidence, displayed in the Acts, of previous providential arrangements 

for the furtherance of Christianity ; and of Christ’s power in applying those arrangements, and in 
oyer-ruling obstacles, for the extension of His Kingdom ; 

In contemplating the social and religious phenomena of the world at the time of Christ’s 
Ascension, we see the Jews dispersed for their sins; and, though, for the sake of commerce, dwelling 

in all the great cities of the earth, yet not intermingled and blended with the population of any. 
We sce them distinguished every where by certain characteristics; by the sanctification of a certain 
day, the Sabbath ; by weekly religious assemblies on that day, in certain public buildings, their 
Synagogues; by regular reading there of certain Books ;—the Law and the Prophets. We see 
those Books, not like the mystic volumes of other Religions, concealed from public view, but diffused 

by copies of the Original, and by Translations from it, in every country under heaven. 
We see this People, although thus scattered, “ like chaff of the summer threshing-floor',” in all 

parts of the world, yet knit together by a strong and secret tie. We see them bound to a common 
centre, Jerusalem, by the triple cord of their Annual Festivals. We see them attracted to it year 
after year, by a silent centripetal force, and joined together in the City and Temple there. We see 
that City and Temple surviving after many national revolutions. It had been razed to the ground 
by Nebuchadnezzar ; it had been profaned and made desolate by Antiochus Epiphanes ; it had been 
dismantled by Ptolemy the First, it had been captured by Pompey, and plundered by Crassus ; and 
ransacked by Cassius*. But still, as if it had been a living thing endued with perpetual youth, the 
Temple of Jerusalem, at the time of the Ascension, shone in magnificence and splendour, unparalleled ἡ 
since the age of Solomon. And yet, forty years after the Ascension, this bond of national union was 
severed. All that complex machinery of national organization, which had been so providentially 
contrived, and so wonderfully protected, was dissolved; the Temple was levelled to the dust, and has 
never risen more. 

Surely we may say, that the Temple of Jerusalem, with its sacred Ritual, had been preserved 
by Almighty God for some great purpose ; and that ἐμαέ great purpose had been answered, and that 
the uses of the Temple and its ceremonial were exhausted, when it was destroyed. 

What was the final cause of this providential arrangement, and of this divine dispensation ? 
The answer is found in the Acts of the Apostles. We see it there, and in there alone. The 

Day of Pentecost explains it. There Christ is revealed, sitting on His heavenly throne, sending the 
Gift of the Holy Ghost, which He had received in virtue of His obedience and for the manifestation 
of His Glory*. “The Lord gave the Word, great was the company of the Preachers *.” We see Him 
preaching by His Apostles, to crowds of devout men, who had thronged to that Festival from every 
nation under heaven. He it is, Who has brought by His providential power the multitudinous 
waters of these confluent nations to Jerusalem. He it is, Who by the preaching of His Apostles, 
inspired by the Holy Ghost, spiritualizes those national streams, by the infusion of the living waters 

of the Gospel, outpoured from the wellspring of His love, and sends them back on their homeward- 
ebbing course, to irrigate and fertilize the world. 

Proceeding further in the history we may observe, that the first miracle of healing which Christ 
wrought by the hands of His Apostles, was done in a public place, at a public time ; it was done in 
the city of Jerusalem, at “the Beautiful Gate of the Temple,” and “at the hour of prayer‘ ;” and 
the people flocked to the Apostles, who preached Christ, as the sole author of the miracle, “in 
Solomon’s Porch*.” Thus the Temple, its Gates, its Porches, its Hours of Prayer, as well as its 
Annual Festivals, were preparatory and ministerial to the manifestation of Christ’s Glory after His 
Ascension, and were used by Him for that end. 

If we follow the Apostles from Jerusalem, and trace them in their Missionary Journeys, we see 
indications of similar preparations in all parts of the world. “Other men had laboured, and they 
enter into their labours’. Many centuries before, Christ had sent Moses and the Prophets, to be 

* Dan. ii. 35. ὁ Ps. Ixviii. 11. 5 Acts iii. 11, 12.16. ΟΡ. iv. 10. 
? Cp. Dean Jackson on the Creed, i. pp. 128. 136. 138. 5 Acts iii. 1—6. 7 John iy. 38. 
5 Acts ii. 33. 36. 
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the Precursors of His Apostles. Go wherever they might, they heard the “ voices of Moses and the 
Prophets read in the Synagogues every Sabbath Day'.” The fallow ground of the world had been 
broken up by that preparatory tillage, and had been ploughed into deep furrows for the reception of 
the seed of the Gospel. 

The doctrine of Levitical Sacrifices, rightly understood, prepared the way for Evangelical 
Sacraments. The Jewish Sabbath died, and arose to life in new glory and beauty in the Lord’s 
Day. The Synagogue was the Vestibule of the Church. The Pentateuch and the Prophets were 
matured into ripeness in the Gospel. 

Again ; even heathenism itself had been silently leavened by the diffusion of the Hebrew 
Scriptures. Their venerable antiquity, their noble simplicity, their pure morality, had won for 
them the affections of many wise and noble minds, which were wearied and disgusted with the 

jarring contradictions and the licentious profligacy of Paganism, and recognized in the religion of 
the Old Testament, a divine echo responsive to the voices of Nature, Reason, and Conscience, speak- 
ing in their own hearts. 

The Acts of the Apostles presents us with examples of this class in the Roman centurion 
Cornelius at Cexsarea, and in Sergius Paulus, the proconsul of Cyprus. 

Besides, under the Providence of God the military successes of the Third Monarchy—the Mace- 
donian—and after it those of the Fourth Monarchy—the Roman—had broken down the foundations 
of local reverence for national deities, and had cleared the ground for the planting of a purer faith. 
The deities which presided as patrons over special cities and districts, had been made to pass under 
the yoke of Rome ; they had not been able to defend their own cities against the arms of the con- 
querors, and so their credit was weakened, especially among the enlightened classes, who were thus 
prepared to receive Christianity. We may observe a remarkable instance of this in the friendship 
and protection proffered by the Asiarchs themselves, the Presidents of the Games of “the Great 
Goddess Diana,” to St. Paul the Apostle, at Ephesus *. 

These two causes,—namely, the diffusion of the Hebrew Scriptures, and the decomposition of 
Paganism,—had tended to produce a class of persons in all parts of the world, who may be called 
the Seminary of the Gentile Church. These were the Proselytes—not the Proselytes of righteous- 
ness, but of the Gate—who are designated in the Acts of the Apostles as of σεβόμενοι, οἱ φοβού- 

μενοι τὸν Oeov*. Tired of Polytheism, and yet unwilling to bend their necks under the yoke of 
the Ceremonial Law, they received with joy the tidings of the Gospel; they recognized in Chris- 
tianity a religion which satisfied the wants of their nature, the requirements of their reason, and 
the yearnings of their hearts, without impairing any of the reverence with which they had learnt to 
regard the God of the Old Testament ; but rather, and much more, enlarging and spiritualizing the 
ideas they had already conceived of His merciful purposes and glorious attributes. Here, therefore, 
in the Gospel, they found a treasure of unspeakable price; here they might well exclaim, εὑρήκα- 
μεν, συγχαιρωµεν, “ We have found it, let us rejoice together.” 

The Apostles, as the history of the Acts shows, met with this class of Proselytes in their 

missionary journeys every where. And in it they found, as it were, a bridge already laid down for 
the victorious passage and entrance of the Gospel into every city of the world. 

The conquests of the Third Empire—that of the Greek dynasty of Alexander the Great—had 
extended a common language, the Greek, over the greater part of Europe and Asia. And by the 
royal command of one of the Princes of that empire*®, the Hebrew Scriptures, in part, had been 
translated into that language. That translation, the Septuagint, had been executed by Jews, and had 
been received in their Synagogues. It was their Authorized Version ; and therefore the Jews could 
not fairly make any exception to 165: and thus a preparation had been made for the preaching and 
writing of the Gospel in that common tongue. 

The Third Empire had given great impulse and encouragement to commerce and nayigation ; 
it had built gallant fleets, and constructed noble docks, emporiums, arsenals, and seaports in various 
parts of the world. Thus it facilitated the intercommunion of nations, and prepared the way for the 
diffusion of the Gospel which would unite them all in Christ. 

If the dynasties founded by the successors of Alexander the Great, and branching off from his 
Monarchy, had taken deep root in the world, as independent and separate kingdoms, then the pro- 

' Acts xv. 21 and xiii. 27. Acts xiii. 43. 50; xvi. 14; xvii. 4. 17; xviii. 7. 
2 Cp. Bp. Pearson's lately recovered Concio iii., in his Minor 5 Ptolemy Philadelphus, king of Egypt, about B.c. 280. 

Works, edited by Churton, ii. 35. 6 Tertullian, Apolog. 18, '' Judi palam lectitant.’ 
5 Acts xix. 30, 31. 

Vot. I.—Parr II. Cc 
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gress of Christianity would have been impeded by many hindrances ; but providentially they were 
made to coalesce under the Roman or Fourth Empire. 

The Third or Greek Monarchy had prepared the way for the Gospel by sea, the Fourth 
Monarchy accelerated its course by land. The warlike power of Rome constructed Roads, which 
linked all parts of the vast empire to the capital. These military Roads of her Legions became 
highways for the Gospel. The martial Mistress of the world was a Pioneer of the Prince of Peace. 
Rome stratified Europe, and the Apostles evangelized it by her aid. 

The Acts of the Apostles supplies evidence here. We may trace the Apostle St. Paul on his 
first entrance into Europe along the Egnatian Way—from Philippi to Amphipolis, Apollonia, and 
Thessalonica'. And it is worthy of remark, that the glorious event, which crowns the history of 
the Acts, and which is the pledge of the future conquests of Christianity,—namely, the arrival of 
the great Apostle of the Gentiles in the heathen Metropolis of the world, Rome, in order to preach 
the Gospel there, and to bear witness to Christ before the throne of the Caesars, was brought about 

by the agency of Ships of the Third Empire, and by Roads of the Fourth. St. Paul sailed towards 
Rome in two vessels of Alexandria*, and arrived at Rome by the Queen of roads, the Appian Way. 
And perhaps the Sacred Historian has noted the heathen name of one of those ships *, and has 
specified two itinerary stations on that great military road ‘,—things trivial it might seem, if any 
thing in Scripture can be so called,—with a view of suggesting to the reader a thankful acknow- 
ledgment, that the commercial and maritime activity and skill, and warlike prowess of heathenism, 
its engineering labours and locomotive powers, had been made subservient to Christ, and had been 
consecrated by Him, to the furtherance of His Gospel. 

Such then are some of the intimations, which the Acts of the Apostles affords, of the previous 
preparations of the world for the advancement of Christ’s Kingdom, and of the actual application of 
those preparations for that end. 

2. But further. This History displays Christ in Glory, exercising His power, not only in using 
the machinery which He Himself had contrived for that purpose, but also in controlling and over- 
ruling all adverse powers, and manifesting His glory by the conversion of those powers into instru- 
ments for the propagation of the Gospel. 

Here in a signal manner it displays the divine supremacy and universal sovereignty of Christ. 
A few examples may suffice. : 
At the commencement of the Acts, we see the Gospel assailed by the Chief Priests at Jeru- 

salem, especially by the Sect of the Sadducees*. They imprison Peter and John, and bring them 
before the Council. Thus the Apostles are brought forward to preach before the Sanhedrim the 
doctrine of the Resurrection, by the agency of the Sadducees who denied it. The Sadducees 

imprison the Apostles again ἢ, but the Angel of the Lord by night opens the prison doors. Thus 
Christ overrules the designs of the Sadducees, who denied the existence of Angels, and makes the 
Sadducees themselves to be the means of showing to the world, that His Angels are ministering 
Spirits encamping about His Church. 

The seven Deacons are appointed, and the fury of Jewish persecution rages against Stephen, 
and evokes from his mouth that noble speech, spoken before the Jewish Sanhedrim, and containing 
the very pith and marrow of all true interpretation of Jewish History, and declaring that its sum 
and substance is Jesus Christ. It elicits from his lips an appeal to Jesus, standing at the right 
hand of God, and a prayer to Him as God, “ Lord Jesus, receive my spirit ;” and to pardon those 
who stoned him, “ Lord, lay not this sin to their charge’.” Thus, under the power of Christ, the 

malice of the Jews became the means of proving, that He, Whom they had crucified, Who is the 
faithful Witness, the First-begotten of the Dead‘, the divine Proto-Martyr, the true Abel, Jesus 

Christ, now reigning in heaven, is the source of all the courage which animates the hearts of 
martyrs in their dying hour; that He is the fountain of all the Faith which illumines their inward 
eye, and of all the Hope which gives them a foretaste of bliss; and of all the Charity which makes 
them love and bless their persecutors, and enables them to be more than conquerors in death, over 

it, and by it, and makes death itself to be their birth to everlasting life. 
The “persecution which arose about Stephen”’ scattered the disciples; but the disciples, being 

scattered by persecution, went every where “ scattering the seed of the word’.” Thus Persecution 
promoted Preaching: the spirit of St. Stephen revived in St. Philip, and carried the Gospel to 

1 Acts xvii. 1. * Acts xxviii. 15. 7 Acts vii. 56—60. 
2. Το. xxvii. 6; xxviii. 11. 5 Ib. iv. 1; v. 17. 5 Rev. i. 5. 
3 ΤΡ, xxviii. 11. ® Ib. ν. 17, 18. 9 Acts viii. 1. 4. 
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Samaria, {ο Azotus, to Caesarea. The more Persecution raged, the more Preaching prevailed. Saul 
is hastening from Damascus with a commission from the Chief Priests, to bind the Disciples there ; 
he draws. near to the gate of the City, and is eager to seize on his prey; but Jesus on His heavenly 
throne beholds him and checks him in his course, and dashes him to the ground, and blinds him 

with a light from heaven, and speaks to him with a voice of power, “Saul, Saul, why persecutest 
thou Me?” Saul the Persecutor became Paul the Preacher. The same Jesus, who when on earth 

had called simple fishermen from their nets at the Sea of Galilee, and made them to be His Apostles, 

manifested His power from heaven, by calling the learned Pharisee, breathing rage and slaughter, 
and making havoc of the Church, and bearing letters from the Jewish Sanhedrim empowering him 

to imprison the Christians of Damascus; and He sends him as His Apostle to the Gentiles, and 
enables him by the Holy Ghost to indite divine Epistles, for the comfort and edification of His 
Church in all ages of the world. 

Saul, who had been the instrument of the Sanhedrim in persecuting Christ, is now persecuted 
by the Sanhedrim for Christ’s sake. But the same divine power of Jesus, which had overruled his 

rage against the Church, and had converted it into an instrument for advancing His kingdom, now 
overrules the rage of the Jews against Paul, for the same end. They arrest him in the Temple at 
Jerusalem', but that arrest is made an occasion for the spread of the Gospel. It leads to the 
preaching of that Gospel at Jerusalem by the mouth of St. Paul—the former Pharisee, the pupil of 
Gamaliel, the once zealous persecutor—first to the people in the Area of the Temple’, and then, on 
the following day, to the assembled Sanhedrim*®. The Jews, in their fury against him, lie in wait 

to destroy him‘; but the more fiercely they rage, the more gloriously Christ triumphs. He uses 
their conspiracy against Paul as the occasion for bringing him to Cesarea, the Roman capital of 

Palestine, in order that he may preach the Gospel there, first to Felix the Roman Governor, and his 
wife Drusilla, and next to Porcius Festus, his successor, and to Agrippa, the Jewish King, and 
Bernice his sister, and to the Chief Captains and principal men of the city®. And, finally, it is 
made to conduce to that glorious consummation, which Christ had promised’*, and Paul ardently 

desired’, namely, the mission of St. Paul to Rome, and the preaching of the Gospel by his mouth 
in the heathen Metropolis of the world. ‘I would therefore that ye should understand, brethren” 
—he himself declares,—“ that the things which happened unto me,” although they were contrived 
by the malice of the Tempter, “fell out for the furtherance of the Gospel *.” 

One more example of this kind. “Herod the king stretched forth his hands to vex certain of 
the Church’;” he kills one Apostle, St. James, and imprisons another, St. Peter. In the eye of 

the world, he seems to be triumphing over Christ. But what has he done? He has sounded an 
alarm which has called the Church to her proper arms, prayer, unceasing prayer’’. Thus Herod 
has taught Christendom where her strength lies. The prayer of the faithful brings down Angels 
from heaven, who deliver Peter from his chains, and smite Herod on his throne; and “the Word 

of the Lord grows and is multiplied.” And the Church, like another Miriam, takes up her timbrel 
and says, “Sing ye to the Lord, for He hath triumphed gloriously: the horse and his rider hath He 
thrown into the sea’’.” 

Let us consider also the infernal affairs of the Church. Temporary evils nascent therein are over- 

ruled into means of endless good. A murmuring arose of the Grecians against the Hebrews in the 
primitive Church"’. It is made an occasion for the growth of the Word "ἢ, and for the extension of 
the Church, by the completion of the Christian ministry in the institution of the Diaconate. Thus 
a local and transitory evil was changed into a source of universal and perpetual good. 

Again, a question is agitated concerning the necessity of circumcision for the Gentile Chris- 
tians, and no small dissension and disputation prevails’. Therefore it was resolved that Paul and 
Barnabas should go up to Jerusalem unto the Apostles and Elders about this question *. The 
Apostles and Elders meet in Council at Jerusalem, they frame and promulgate a decree, and the 
question is settled’*. Thus the dispute was made to be a source of peace by which disputes are 
ended. It was made to supply a precedent and rule for the practice of the Church in all ages, and 
to establish a principle of universal application,—that for the settlement of controversies, whether 
concerning doctrine or discipline, and for the quieting of men’s minds, and the appeasing of strife, 
resort should be had, not to any one man in the Church, not to Peter, not to the Bishop of Rome, 

1 Acts xxi. 27. 30. 5 Acts xxv. xxvi. 9 Acts xii. 1. 13 Acts vi. 7. 
2 ΤΌ, xxii. 1—21, 6 Ib. xxiii. 11. 10 ΤΌ. xii. 5. 1 Tb. xv. 1, 2. 
3 Tb. xxiii. 1—9. 7 Rom. i. 13. 1 Exod. xv. Ἱ. 15 Tb. xv. 2. 
4 Tb. xxiii. 12—21. . Phil. i. 19. 13 Acts vi. 1. 16 Tbh. xv. 6—31, 
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but to the Holy Ghost Himself, speaking in Councils and Convocations of the Church, praying for 
His guidance, and building their decrees upon His Word "Ὶ 

Let us observe further how this history shows, that the direct agency of the Evil Spirit is 
made subservient to the cause of Christ. Satan filled the heart of Ananias to lie to the Holy Ghost, 

and to keep back part of the money that had been yowed to God. He who was the instrument of 
Satan is smitten in his sin; and is made to preach to the world a perpetual warning against the sin 
of Sacrilege ”. 

Satan met Peter at Samaria, and offered him money for spiritual gifts by the hand of Simon 
Magus. ‘Thy money perish with thee,” was the Apostle’s reply *. Thus the bribe of the Tempter 
supplied occasion also for a perpetual warning against the sin of Simony. 

Satan encountered Paul at Paphos, and endeavoured to turn away the Deputy from the faith by 
the sorceries of Elymas. But, “Ὁ full of all subtlety, thou child of the devil,” exclaims the Apostle, 

and Elymas is smitten with blindness, and Satan is defeated, and Christ is glorified*. Satan met 
the Apostle in the streets of Philippi, and flattered him by the mouth of her whom he had possessed ”. 
But his adulations are rejected, and he is cast out, and the Gentile world is taught that the Spirit 
with which they dealt so familiarly in Divination and Oracles, is the Spirit of Darkness. In the 
city of Ephesus, the stronghold of magic and witchcraft, Satan owns the power of Jesus working 
by those whom He calls and sends ; “Jesus I know, and Paul I know, but who are ye’?” And by 
overcoming and routing those who took upon them to usurp the name of Jesus, without being duly 
called and sent, Satan is made to proclaim the sin of those who presume to preach the Word, and to 
minister the Sacraments of Christ, without a call and mission from Him. 

The same may be said of physical evils: they were overruled by Christ for the good of the 
Church. Agabus stood up, and signified by the Spirit that there should be a great Dearth through- 
out all the world’. This pre-announcement awakens the love of the believers at Antioch, and they 
forestall the Famine by charitable supplies to the poor Saints of Jerusalem*. Thus Famines are 
made to be fruitful in Christian graces, flourishing unto life eternal. 

Again; a storm raged for many days in the Mediterranean Sea against the ship in which St. 
Paul was; it was made the occasion for the manifestation of the quiet calm, and placid peace in the 
heart of St. Paul, who cheers the courage of Roman Soldiers, and Grecian Mariners, with comfort and 

hope derived from the Holy Ghost’. It suggests the cheering assurance that all the tempests which 
the Enemies of the Church are permitted to excite against her will be overruled by the power of 
Christ for her welfare; and that “ the rivers of the flood thereof shall make glad the city of God’’.” 
St. Paul landed at Malta, a viper fixes on his hand, and shows him to be sent from God". No 
deadly thing will hurt the servants of God. 

On the whole, then, we see that the Acts of the Apostles displays evidence of a well-organized 
system of preparations, extending like a complex net-work over a great part of the world, and 
continued through many centuries, for the manifestation of the Glory of Christ in the progress of 
His Gospel. This History shows, that when He had ascended into Heaven, and was seated in Glory 
at God’s right hand, He used these previous adjustments, as means and appliances for the advance- 
ment of His kingdom. It shows also that He, enthroned in heavenly glory, overruled the workings 

of Satan against His Church, whether in external assault or internal discord, and made them sub- 
servient to His glory and her welfare. It traces her progress under His favour and protection, from 
the upper room at Jerusalem, till ‘ the little one became a thousand, and a small one a strong nation '*.” 

“ Her brook became a river, and her river became a sea™,”’ and the waters replenished the earth. 

This History reveals to us Christ, not intervening immediately to subdue His enemies, but 
giving them time for repentance ; and, if they will not repent, casting them down to the ground, 
when they are full of confidence, as Saul was smitten at the gates of Damascus, and Herod when 
sitting on his throne; and delivering His Church from her foes, when she seems to be on the brink 

of destruction. Then He rescues “her soul as a bird out of the snare of the fowler™;” ‘when the 

enemy comes in like a flood, then the Spirit of the Lord lifts up a standard against him'*.” 
Regarded in this light, this divine Book is a blessed possession for the Church in every time of 

her pilgrimage through this vale of tears. In it Christ sends the Holy Ghost the Comforter, to 
breathe hope and trust and peace and courage and joy into her heart. Jesus Christ is the same 

1 Cp. Hooker, Preface vi.and E. P.I.x.4. 5 Acts xvi. 16, 17. 9. Acts xxvii. 14. 20. 25, 35, 36. 13 Heelus. xxiv. 31. 
3 Acts v. 3—5. 6 ΤΌ. xix. 15. 10 Ps, xlvi. 4. 14 Ps, cxxiv. 7. 
3 Tb. viii. 20. 7 Ib. xi. 28. 11 Acts xxviii. 5, 6. 15 Tsa. lix. 19. 
4 Ib. xiii. 1O—12. 8 Ib. xi. 29; xii. 25. 13 158. Ix. 22. 
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yesterday, and to-day, and for ever’. He, who eighteen centuries ago ascended on the clouds of 
heaven, and took His seat on the right hand of the Majesty on High, He ever sitteth there, Ruler 
and Lord of all. He continues, and ever will continue, to exercise the same power which this Book 

reveals, for the manifestation of His own glory, in the advancement of His Kingdom, even till the 
day of Judgment, when finally, and for ever, He will put all enemies under His feet. 

Therefore this Book may be called an Epitome of History, especially of Church History. In it 
we see the Laws, by which Christ, who is the Sovereign Lord of the World and of the Church, and 

who is unchangeable, works: in it we see what He /as done, and from it we may infer what He 

will continue to do, even to the end. Thus this Divine History, if we may so speak, is also a Divine 
Prophecy ; it projects its shadow forward from the day of the Ascension even to the day of doom. 
It is a divine message of comfort to every true Christian, in times of private and public sorrow. 
Reading its sacred pages with such assurances as these, we may feel a holy confidence, that all perse- 
cutions from without, and all perils from within the Church, will be overruled by the power of Christ, 
and be made ministerial to the triumph of His Gospel ; that the gates of Hell will never prevail against 
His Church ; that the fierceness of man will turn to the praise of God*; and that all the weapons of 
the enemy will recoil against those who wield them, and be made instrumental for the promotion 
of Christ’s Glory, and for the salvation of those who obey Him. 

Thus the Acts of the Apostles is a precious gift from heaven ; it is the Magna Charta of Kings 
who would reign well and prosperously, and be crowned hereafter by Christ; it is a Manual for 
Christian Statesmen in their glorious conflicts in public life for Christ and His Church. It is a 
pastoral for Christian Bishops feeding Christ’s Flock, and teaching others to feed it; it is a guide 

of the Parish-Priest in the cure of Souls, and in dispensing God’s Word and Sacraments; it is a 

Martyrology for the Christian Confessor; it is an Itinerary for the Christian Missionary, in his 

voyages and journeys to plant the Gospel in distant lands; it is a companion and comforter for 
every believer, in the troubles of life and in the hour of death. 

With this divine Book in our hands, though our lot may be cast in days of doubt and darkness, 
and even of rebuke and blasphemy, we need not faint and falter. The nearer Satan is, the nearer 
Christ is ; the more fiercely Satan rages, the more gloriously will Christ conquer. As an ancient 
Father said, ἐγγὺς µαχαίρας, ἐγγὺς Θεοῦ: μεταξὺ θηρίων, μεταξὺ Θεοῦ», “ When near the sword, we 
are near to God; when in the midst of wild beasts, we are in the hand of God.” 

We may apply these considerations to present circumstances. 
In the world as it now is we see many resemblances to its condition when the Gospel was first 

preached. The Jews still remain scattered among all nations, and intermingling with none; 

witnesses and keepers of the Old Testament which their Fathers received; and a standing evidence, 

by the fulfilment of Christ’s prophecies concerning them, of the truth of the New Testament, which 
they reject. 

We may also say that what the Empire of Rome was, by the vast extent of her territory in the 
first century, that the Empire of Eng/and is in the nineteenth. One seventh part of the inhabitants 
of the globe are subjects of the British Crown. The voice of the English Bible and the English 
Liturgy is heard in almost all lands. 

What the language of Greece was by its wide diffusion in the first century, that the language 
of England is now. And what the Septuagint Version of the Old Testament was then, that our 
ΑΤΗΟΒΙΖΕΡ Verston of the Bible is now. 

It is not, indeed, a faultless Version ; nor was the Septuagint. It might be improved in some 

particulars by means of those critical aids which Almighty God has vouchsafed to us since its first 
publication, nearly two centuries and a half ago. But in all essential articles of saving Christian 
doctrine it is a sure guide to heaven. It is a holy oracle of Truth, and a sacred symbol of Unity, 
joining man to God, and connecting the present with the past, and knitting together the countless 
myriads in almost every land who speak the English tongue, in a sacred bond of love. 

It is sometimes affirmed that this Authorized Version ought to be altered. Suppose that fifty 
persons could be found as wise, learned, holy, and catholic-minded, as Bishop Andrewes and his 
coadjutors were, who framed our Authorized Version; suppose also that they agreed in their 
alterations of that Version; yet it is certain, that the many millions who now agree in receiving the 
Authorized Version, would not agree in receiving their alterations of it. We should indeed have then 
an altered Version, we might have, in some respects, an improved Version; but we should then also 

1 Heb. xiii. 8 2 Ps, Ixxvi. 10 3 Ignatius ad Smyrn., 4. 
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see a great variety of different and rival Versions; and we should never more have one Authorized 
Version of Holy Writ. We should lose that,—lose it for ever. And in losing it, we should lose 
one of our best bonds of charity and most sacred symbols of unity. 

The example of the holy Apostles, or rather of the Holy Ghost Who inspired them, may guide 
us here. They knew that the Septuagint Version, to which we have before referred as the 
Authorized Version of the Jews, was not a faultless version. No Version is perfect. For all Versions 
are the works of men, and no man is free from error, and no work of man is free from blemish. The 

divine Original alone is that. But the Apostles, though they were inspired by the Holy Ghost and 
had special gifts for translating the Old Testament, did not sit down to make a New Version, but 
they used the Old,—the Authorized Version,—the Septuagint. True it is, they explained it, they 

commented upon it. And we may do the same with our Authorized Version, which is not inferior 
to the Septuagint, the Version used by the Apostles. We may do so by oral and written expositions, 
and by private Translations of particular books ; and also by marginal Annotations, duly sifted and 
approved. But let us not shake the faith, and mar the unity, which bind thousands together, by 

endangering the permanence of the English Authorized Version of the Bible. 
Some of the same considerations might be applied to that other bond of Christian unity 

among Englishmen, the Book or Common Prayer. In the temper of the present times, it is too 
much to be feared, that attempts to alter the Book of Common Prayer would be attended with 
danger no less than attempts to alter our Bible; and if we should sever the bands of those two 
anchors of Truth and Peace, Faith and Charity, we may haply rue our infatuation, when we are 
drifted about in a storm of strife and unbelief. 

Again, in the first century, Almighty God had prepared the way for the Gospel by giving new 
impulses to the powers of /ocomotion. The Third Empire, that of Greece, had smoothed the way 
by sea for the rapid course of the sacred vessel of the Church; the Fourth Empire, that of Rome, 
had made roads for the march of the Gospel. The military Mistress of the World was a Pioneer for 
the Prince of Peace. 

A similar movement is going on now. By physical discoveries and by greater mechanical 
powers, the means of communication by sea and land have been multiplied with unexampled rapidity. 

Space has been almost annihilated, and words travel with the speed of thought. 
Probably, many who have laboured in these great works, have thought mainly of temporal ends 

and secular advantages ; but an unseen Hand regulates them all. The same Almighty Being Who 
directs the planets in their course, and sends forth the lightning from the dark cloud, He also 
creates the fervid vapour, panting in its metal prison-house, and wafts by its means the vessel across 
the broad sea, and impels the long train upon the iron road, and makes the electric fluid to shoot 
along the quivering wire. And doubtless He is making these mighty instruments to subserve 
His own purposes in Christianizing the world. These powers themselves are God’s ministers, they 
have a holy function, an apostolic office, they are Missionaries and Evangelists of Christ. 

The day is coming, indeed it is now come,—witness the facilities given by the construction of 
Railroads for the progress of the Gospel ;—the day is coming, when the world will recognize the 
Lord’s doing in all these mighty operations. And even now to the ear of faith they preach aloud, 
“ Prepare ye the way of the Lord; Make straight in the desert a highway for our God '.” 

Yet more—as we have seen, even hindrances themselves were overruled by Christ in Apostolic 
days for the furtherance of the Gospel. 

So it is now, and so will it be always, even to the end of the world. 
Christ rescued the great Apostle from his enemies, and made their malice conducive to the 

preaching of the Gospel at Rome; so He will make all things, however adverse, subservient to Him- 
self. After that fierce tempest in the Mediterranean Sea, He brought St. Paul in peace along the 
Appian Way to the great Capital of the world; so after the tempest and the hurricane which in the 
latter days will rage against His Church, He will bring her in safety and victory to the haven 
where she would be. 

Therefore, in reading this Book, we may raise our eyes to heayen, and look for that blessed 
time, when Christ, who ascended into heaven, and now sitteth there, will come again in His glorious 
Majesty, to judge the Quick and Dead. Then all the storms of this world will cease ; then, will- 
ingly or unwillingly, all things will be made subject to Christ; then He will reign King of Kings, 
and Lord of Lords ; and then they wko have not failed in their duty here, but have stood firm in 

1 Toaext. 3. 
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their allegiance to Him in the hour of trial, will mount with Him in triumph, to the City of the 
Living God. 

VI. Let it, also, be remembered, that Christ is not only the King of the World, but He is also 

its Teacher : and that what His Apostles teach, as well as what they do, is by virtue of His Authority. 
Accordingly, St. Luke says at the beginning of the Acts of the Apostles, “‘ The former treatise 

have I made of all that Jesus began to do and to teach,’ before He was taken up into heaven. And 
now, in this his latter treatise, he relates what Jesus continues to do and to teach, after He has 
been taken up into heaven. 

We have been considering what Christ continued to do; let us now consider what He continues 

to teach. 
When upon earth, at the commencement of His Ministry, He went up to the Mountain of 

Beatitudes, and “when He was set, He opened His mouth and taught '.” So at His Ascension, He 
went up on High, He ascended the heights of Heaven, and when He was set down at the Right 
Hand of God, He opened His Mouth and taught, and will ever continue to teach. He is ever 

preaching a Sermon on the Mount, from His seat in heaven. 
What the Apostles taught, as well as what they did, is to be regarded as from Him. Their 

Miracles were the credentials of their Teaching ; they were like seals impressed with His royal 
signet, and were attached to the message of the teaching which they delivered from Him. The 
seals of the Miracles were displayed to the world, in order to ayouch the message of the Doctrine ; 
and that it might be heard and read with that awful reverence which is due to a heavenly reseript 
from the King of Kings. 

Therefore the Teaching of the Apostles, as displayed in this book—whether that Teaching was 
conveyed in words, or embodied in practice—demands the attention of mankind in every age, as 
being no other than the Teaching of Christ ἡ. 

Let us consider then, what this Teaching is, and whether it is represented by the Apostles as 
coming from Christ Himself. 

First in historical order is an example of Teaching by action. It is seen in the provision made 
py the Apostles for the continuance of their own office. There, the choice of Matthias to fill the 

place of Judas, is expressly ascribed to Jesus: “ Lord, show whether of these two Thou hast 
chosen ἡ. Thus the world was taught that the Apostolic office was not to terminate with Christ’s 
Ministry on earth, but to be continued after it. ‘The lot fell upon Matthias, and he was numbered 
with the eleven Apostles *.” 

Doubtless our Lord had prepared the Apostles for their ministry, in the forty days during 
which He remained with them before His Ascension, ‘speaking of the things pertaining to the 
Kingdom of God’.” But before His Ascension He neyer allowed them to preach to the Heathen, or 
even to the Samaritans. And He commanded them ποί to depart from Jerusalem, until they had 
been endued with power from on High’. 

The descent of the Holy Ghost at Pentecost gave a wider range to Christ’s office of Teaching. 
It was Christ who sent the Holy Ghost’. “Behold, I send the promise of My Father upon you‘ ;” 
“He shall receive of mine. He shall glorify me’;” “ He shall bring all things to your remem- 
brance whatsoever I have said unto you’’.” 

Therefore the Day of Pentecost reveals to us Christ receiving a new accession of glory, in the 
Mission of the Comforter. The Holy Spirit comes from Him, and is the Interpreter of His will. 
Thenceforth the teaching of Christ, which, while He was on earth, was confined within narrow 

limits, for a few years, became universal in place and time. It was also accompanied with new gifts 

and graces to those who received it, and communicated it to the world. It spake by their lips in 
all languages ; and their hearts were fired with new zeal and courage, to preach it to the world; and 
they were endued with new powers of memory and understanding, to comprehend and expound the 
Scriptures, and to fly on eagles’ wings as Missionaries of Christ to all parts of the world. 

The Creed in which we profess our faith in Christ, is called the Creed of the Apostles; and it 

' Matt. v. 1. 5 Acts i. 3. 
3 Therefore S. Augustine well says (De Civitate Dei, vi. 2), 5 Luke xxiv. 49. 

“Tpsa Veritas, Deus, Dei Filius, prius per Prophetas, deinde per 7 Acts ii. 33. 
se Ipsum, postea per Apostolos locutus.”’ 5 Luke xxiv. 49. John xv. 26; xvi. 7. 
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may well be so named; for every article of that Creed is to be found in the preaching of the 
Apostles as recorded in this book’. But the Apostles, who taught others, refer us to Christ as their 
own Teacher*. He commanded us to preach unto the people; He has poured out his Spirit upon 
us*. He made them His “ witnesses in Jerusalem, and in all Judea, and Samaria, and unto the utter- 
most parts of the earth’; ” He had said unto them, “It is not ye that speak, but the Holy Ghost’ ;” 

and therefore one of them says, “ How shall we escape, if we neglect so great salvation, which at the 
first began to be spoken by the Lord, and was confirmed unto us by them that heard Him, God also 

bearing them witness, both with signs and wonders, and with divers miracles and gifts of the Holy 
Ghost, according to His own will’?” Consequently, we must look upward; and regarding the 
Apostles as taught by Christ, we may trace all these Apostolic verities to the divine source and well- 
spring of all truth, Jesus Christ. 

The foundation of Christianity is a belief in the Inspiration of Holy Scripture. The public 
reception and reading of the New Testament as true and inspired of God, is the strongest proof that 
can be desired of its Truth and Inspiration. The ‘Acts of the Apostles” was so read and received, in 
the age in which it was written ; and since it is a true and inspired history, it is clear that the Old 

Testament is true and divinely inspired. For Christ, speaking by His Holy Apostles, every where 
appeals to the books of the Old Testament as the lively oracles of God. He, by their hands, sets 
His divine seal on the Old Testament, and delivers it to the Christian Church, as the Word of God. 

Another method in which Christ teaches the world by the agency of the Apostles and apostolic 
men, in this book, is by interpreting the Old Testament. Speaking by the mouth of St. Peter in the 

second chapter of the Acts, He enables us to understand the prophecy of Joel, and to apply it to the 
effusion of the Holy Ghost on the Day of Pentecost, as the last message of God to the world before 
the second Coming of Christ’. 

In various portions of the Acts He has given us a divine Commentary on the Psalms of David, 
and has authorized and commanded us to apply them to Himself. He bids us see in the second 
Psalm a prophecy of the rage of the heathen, and the vain imaginations of the people, the standing 
up of the kings of the earth, and the gathering together of the rulers against Himself*. He reveals 
to us in the sixteenth Psalm a vision of His own Death and Resurrection and Session in glory °; 
He teaches us that He Himself is that Prophet who was pre-announced by Moses’; and that God 
had showed “ by the mouth of all His Prophets that Christ should suffer 1. 

By the mouth of His martyr St. Stephen, who was full of the Holy Ghost’, Christ Himself, 
our heavenly Teacher, propounds to us a pattern and model for the interpretation of the Old Testa- 
ment. He establishes the typical relation of Joseph and of Moses to Himself’. By the mouth of 
another Deacon, St. Philip, He appropriates to Himself the prophecy of the fifty-third chapter of 
Isaiah |’, and condemns all who would wrest it from Him. By the preaching of St. Paul, in the 
synagogue of Pisidia, He reveals Himself as foreseen by the Psalmist’, and shows by St. Paul’s 
mouth, and by that of St. James in the Council of Jerusalem, that God had pre-announced in the 
Old Testament the extension of His covenant to all nations in Christ’. 

Thus in this divine book, Christ, sitting in His chair of teaching in heaven, has performed by 

the agency of the Apostles, inspired by the Holy Ghost Whom He sent, a blessed work of Divine 
instruction, which has enabled us to see by its glorious light the true meaning of the Old Testament. 
He is our Expositor, He is our Commentator; He has given us, by Apostolic agency, a clue to the 
right interpretation of its Types, and Histories, and Prophecies. He has given us in the New 
Testament a divine interpretation of His own words which are written in the Old. He has delivered 
to us a divine protest against that sceptical system of infidel interpretation, which is rife in the 
present age, and which, with almost Titanic presumption, would shake, if it could, the foundations 
of heaven; and undermine the groundwork of the Genuineness and Authenticity, and Inspiration 
of Holy Writ; and would take away from the Church the prophecies of the Psalms, and of Isaiah, 
—eyen of the Fifty-third chapter itself—and despoil her of that heavenly inheritance which she has 
received through the hands of the Apostles from Christ Himself. 

: Ὡς 
Let us consider also that we owe our knowledge of the Gospel itself to Christ teaching from 

heaven. He Himself wrote nothing; and no part of the New Testament was written by His Dis- 

1 See the evidence in Humphry’s Introduction to the Acts, 6 Heb. ii. 3, 4. 13 Acts vi. 5. 8. 
p- Xix. 7 Acts ii. 17—21. 13 Th. vii. -- 44. 

3 Acts x. 42. 8 Ib. iv. 25—27. M Tb. viii. 33. 
3 Ib. ii. 17. 33. Cp. Matt. x. 20. 9. Ib. ii. 30—35. 15 Th. xiii. 33. ῤ 
4 Το, 1. 8 10 ΤΌ, iii. 22. 16 Tb. xiii. 47; xv. 14. 
d Matt. x. 20 = Mark xiii. 11. 11 710. ΠΠ, 18 



4 THE ACTS OF pe APOSTLES. 17 

ciples while He was upon earth. None of them were then capable of recording Tis words and 
actions. They often confess in the Gospels that they did not understand His sayings, and that they 
were hid from them’. Christ’s Words had lain like dark things in their hearts, but they were 
sunned forth into clearness by the light of the Holy Ghost, as the objects of creation are by the 
risen Sun. 

If we were to be limited to Christ’s teaching on earth, we should not have the New Testament, 
It was not till He had ascended into heaven, and had sent the Holy Ghost to teach His Apostles all 

things, and to bring to their remembrance whatsoever He had said’, that they were qualified to 
write what they did. And therefore St. Peter says, that they preached the Gospel unto men “ with 
the Holy Ghost sent down from heayen’*.” 

Thus, then, we receive the Gospel itself from the hand of Christ in heaven. 
Another important respect in which Christ teaches the world by his Apostles in this book is in ΄ 

Church-Regimen and Polity. It is recorded as a fruit of the effusion of the Holy Ghost upon the 
primitive Church, that “all who believed were baptized *;” and “they continued stedfastly in the 
Apostles’ doctrine and fellowship, and in breaking of bread,” that is, in the reception of the Holy 
Eucharist ; “and in prayers ;” or (as the original expresses it), in the prayers, or public Liturgy 
of the Church. ‘ 

Here we see reflected, as in a mirror, a divine image of Church-Communion. By it, Christ 
Himself instructs us, that the Christian life in the soul is begun by Him in Baptism, and is con- 
tinually nourished by Him in the Sacrament of the Lord’s Supper; and that they who have been 
engrafted into His mystical Body must take care to maintain its Unity, and to cherish their own 
spiritual life, by communicating with it in the profession of a true faith, and by the reception of the 
means of grace in the public offices of religion. 

He teaches us also in this book, that He has set apart certain persons as His Ministers, for the 
dispensation of the Word and Sacraments ; and that they who desire to receive a blessing from Him, 

must seek for its bestowal by the agency of those whom He has authorized and commissioned to 
convey it by that dispensation. 

For example, we find in this book, that although He spoke to Cornelius by an Angel, He com- 
manded him by the voice of the Angel to send for St. Peter, in order to hear the Word preached, 
and to be received into the Church by the Ministry of man*. Similarly, though He called Saul by 
His own voice from heaven, yet He commanded him to go into the city, “ where it should be told 

him what he must do*.” And he sent to him Ananias, who received him into the Church by 

baptism’, saying, “Now why tarriest thou? Arise, and be baptized and wash away thy sins, 
calling on the Name of the Lord *.” 

Here, then, and in other places, He has shown the necessity of a Christian Ministry ; and He 

has also taught the world, what the due organization of that Ministry is. As we have seen, He 
declared the continuity of the Apostolic office by the election of Matthias; and He proclaimed the 
duty of extending it, by calling Barnabas and Paul to the Apostleship*®. He constituted Elders in 
every Church by their hands’. He instituted by the agency of the Apostles the holy order of 
Deacons”. Thus He has delivered a divine exhortation from heaven to all Churches, to take good 

heed to maintain the threefold Ministry of Bishops, Priests, and Deacons; and to seek for His 

favour by a right use of that Ministry in extending His Kingdom throughout the world. 
All who desire to have the blessing of Christ on their Missions at home and abroad, are thus 

instructed to obtain it by the means which He has appointed for that end. 
Again; by the practice of His Holy Apostles, as twice recorded in this book "ἢ, He teaches from 

Heaven the use and necessity of the holy rite of Confirmation. It is Christ Himself sitting in glory, 
who sheds forth the full outpouring of the gift of the Holy Ghost, by the laying on of Apostolic 
hands on those who have been baptized. 

It cannot rightly be alleged, that Confirmation is less obligatory on Christians, because it was 

not instituted by Christ Himself on earth. For, by reason of what Confirmation is, it could not 
have been instituted by Christ while on earth. Confirmation is the appointed means for the plenary 
effusion of the gift of the Holy Ghost on those who have been baptized. And that gift could not 

1 Mark ix. 32. Luke ii. 50; ix. 45; xviii. 34. 7 Acts ix. 18. 
2 John xiv. 26. 8 Ib. xxii. 16. 
21 Pet. x. 12: 9 Ib. xiii. 2. 
* Acts ii. 41. 10 Ib. xiv. 23. 
5 Ib. x. 5. 48, and xi. 14. 1 ΤΌ. vi. 6. 
5 Ib. ix. 6. 12 ΤΌ, viii. 14-- 17. xix. 5, 0. 
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be bestowed till after Christ’s Ascension. While He was upon earth, ‘“ The Holy Ghost,’’ we read, 

“was not yet given, because that Jesus was not yet glorified '.” 

The fact, that Confirmation was not instituted by Christ when on earth, is a necessary conse- 

quence of the dignity of the gift bestowed in it; and is not therefore a reason for its disparagement, 

but for its reverent use. Let no one therefore despise what was administered by the holy Apostles, 

who were taught by Christ, and inspired by the Holy Ghost ; and what was used by them for the 

conveyance of a gift, not of partial and temporary use, but of universal need for all men in all ages of 

the Church, the gift of the Holy Ghost. He who despises Confirmation despises not man, but 
God?. He despises not the Apostles alone, but despises Him Who said to the Apostles, “He that 
receiveth you receiveth Me *, and He that despiseth you despiseth Me*;” and he cannot be said to 
love the Lord Jesus; but incurs the penalty pronounced by the Holy Ghost Himself; “If any 
man love not the Lord Jesus Christ, let him be Anathema, Maranatha °.” 

The administration of Confirmation is restricted to the Apostolic Office of Bishops, who are 
successors of the Apostles in their ordinary ministrations. It is therefore the duty of every Church, 
and of every Christian, to ‘endeavour earnestly, that the Episcopate may be so increased, that no 
christian soul, for which Christ shed His blood, may be defrauded of that portion of its spiritual 
birthright which Christ Himself designs for it in the rite of Confirmation; and, after it, in timely 

access to the Holy Communion. It is not to be expected that they who are not brought to Confir- 
mation, will be duly catechized in their duty to God, their neighbour, and themselves. They will 

grow up to man’s estate without becoming healthy members of the Body of Christ. They will not 
come to the Lord’s Table. It is to be feared, that many of them, not receiving the means of grace 
which are necessary for their spiritual growth, will fall into schism, indifference, unbelief, and 

ungodliness; and that the Church of Christ may sit as a Rachel weeping for her children because 
they are not. 

Again. Christ has taught us by the agency of His Apostles, what is the right mode of settling 
Controversies in the Church. By the Convention of the Apostles and Presbyters to the Council of 
Jerusalem, as recorded in the fifteenth chapter of the Acts of the Apostles, and by the Mission of 
Paul and Barnabas to that Council, and by the part taken in it by St. Peter, St. James, and St. Paul, 
Christ, Who guided them by His Spirit, declares from Heaven, that for the appeasing of religious 
differences, men are not to resort to any one person, although he may call himself infallible, nor are 
they to follow the wayward devices of their own private imaginations ; but that appeals are to be 
made to Synods of Bishops and Presbyters, invoking the aid of the Holy Ghost, and grounding their 
decrees on Holy Scripture; and that whatever has been settled and promulgated by them, regu- 
lating their proceedings by these principles, and is received by the consentient voice of Christendom, 
and takes root in the practice of the Universal Church, may be deemed to be a true exposition of 
Scripture, and conformable to the mind of Christ. 

Other things there are in the Constitution and Regimen of the Christian Church, which are 
intimated in this book, and which may be ascribed to Christ teaching from Heaven by means of His 
Apostles upon earth. 

One of these is the sanctification of the First Day of the week,—the Christian Sunday. Doubt- 
less it is a part of positive Divine Law, dating from the Creation, as revealed in the Old Testament, 
that one day in seven should be hallowed; and by that Law, the day to be hallowed is the 
seventh day of the week. But that the seventh-day Sabbath is now abrogated, and that the first 
day of the week is to be hallowed in its stead, can hardly be proved by any, who do not take into 
consideration Christ’s Teaching, as embodied in the practice of the Apostles, observing as holy the 

first day of the week, instead of the seventh. 
The Acts of the Apostles supplies a necessary connecting link in this argument. There it is 

said " that “ upon the First Day of the week, when the disciples came together to break bread,” that 
is, to receive the Holy Communion, “Paul preached unto them.” This passage is to be taken 
together with other intimations in Holy Scripture, particularly the relation of Christ’s appearances to 
His Apostles,on this day, the day of His Resurrection’, and the narrative of the sending of the 
Holy Ghost from Heaven on this day*, and the record of Christ’s revelation of Himself to St. John 
in Patmos when in the Spirit on the Lord’s Day’. And these intimations, combined with what 
we know from other quarters of the primitive practice of Christians, will suffice to convince an 
unprejudiced person, that while the sanctification of one day in seven still remains in full force, on 

1 John vii. 39. 4 Luke x. 16. 7 John xx. 19. 26. 
2 1 Thess. iv. 8. 5 1 Cor. xvi. 22. 5 Acts ii. 1]. 
3 Matt. x. 40. 6 Acts xx. 7. See note there. 5 Rev. i. 10. 
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its original foundation of positive Divine Law from the beginning, the Day to be sanctified by 
Christians is the First Day of the week. 

It may indced be objected, that some of those conclusions are collected rather by probable infer- 
ences, than deduced directly by demonstrative proof. But perhaps it may be replied, that our 
moral probation in this world consists in the trial, whether we will attend to such probabilities as 
these. They are the best tests of our obedience; they prove its sensibility ; they show, whether we are 
actnated only by that servile fear, which does God’s bidding, when it is commanded to do so under 

strong coercion and penal discipline ; or whether we are animated by that clear-sighted and cheerful 

spirit of filial love, which divines, and almost anticipates, our heavenly Father’s desires, and hastes 
with angelic alacrity, at the least signification of His will. 

These intimations therefore of the Will of Christ as to Christian Doctrine, and Church Disci- 

pline, as displayed in the Acts of the Apostles, are of inestimable value; they are not mere isolated 
incidents, and historical facts, limited in their uses to any particular age or country; they are 
general types and divine precedents, of universal application. 

The Acts of the Apostles is a concise book, and it is an inspired book. In its brief compass 
the Holy Ghost describes the operations of Christ, acting by His Holy Apostles. It omits many 
things in their history which the world would desire to know; and these omissions are eloquent 
proofs, that the actions of the Apostles, which the Holy Spirit has not omitted, but has specially 
selected for commemoration in this book, are of paramount importance. The omissions serve to 
bring out in bolder relief, and in more salient prominence, the significance and value of what is not 

omitted, but distinctly set down in writing by the dictation of the Holy Spirit. The actions of the 
Apostles—or rather, the actions of Christ operating by them—which are recorded in this book, are 
doubtless designed to be patterns and examples for the faith and practice of the Church, in every 
country and in every age. They are like beams of the Sun of Righteousness, drawn together and 
concentrated in a brilliant focus, so that they may illumine the mind of the Church in every age of 
her existence. 

Therefore we need not hesitate to say, that in the Acts of the Apostles the Shepherd and Bishop 
of our souls’, Jesus Christ, is revealed to us as sitting in His chair in His heavenly Cathedral, 

surrounded by His Angelic Hierarchy, and delivering to all Christian Bishops and Pastors a divine 
charge and directory, a symbol of Christian Doctrine, a code of Ecclesiastical Polity, a rule of 

Church-Discipline, a chart of Missionary enterprise, a system of Biblical Evidences and Interpreta- 
tion, for the perpetual instruction and regimen of every age and clime, even till He comes again, to 
Judge the Quick and Dead. 

VII. We may therefore derive great benefits from this contemplation. 
First, the inestimable blessing of Unity. Christendom is torn asunder by schisms. Our 

Country is distracted by strife. Surely the time is come, that we should lay to heart “the great 
dangers we are in by our unhappy divisions.” Surely the hour is arrived, that we should consider 
the grounds of our differences, and meditate on the sin of strife, and on the blessedness of peace. 

Among the means available for the appeasing of strife and recovery of unity, none is more 
efficacious than this Divine Book, dictated by the Holy Spirit of Love; in which He reveals His 

own mission from Christ, and displays to us Christ acting and teaching by means of those who were 
sent by Him, and inspired by the Holy Ghost. 

Therefore in referring to what the Apostles taught, we are referring to Christ Himself; and all 
who love Him may do well to remember His own words, “If ye love Me, keep My command- 

ments? ;” and “ Why call ye me Lord, Lord, and do not the things that 1 say*?” It cannot consist 
with love to Christ, to slight any, even the least, indication of His will, revealed in this book by the 

Holy Ghost. 
Here is the true foundation of Apostolic Doctrine and Discipline; it is built upon a Rock, 

the Rock of Ages, which is Christ. 
Let us then consider, whether in this Divine Book we may not find a path of unity, in which 

we may walk together as Brethren toward our heavenly home. ι 
On the one hand, they who revere the doctrinal symbols and primitive organization of the 

Church, and desire to restore and reinvigorate them, wheresoever they are decayed, and to propagate 

1 1 Pet. ii. 25. 2 John xiv. 15. 3 Luke vi. 46. 
D2 
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them where they are wanting, may be invited to consider, whether, in endeavouring to attain this 

end, some among us may not have placed the Church in too prominent an attitude, and in too inde- 
pendent a position; and whether it be not our duty, to raise our eyes, and to direct the eyes of 

others upward, from the Church upon earth to Jesus Christ her Lord, acting and teaching in and 
by her from Heaven. The Holy Ghost has taught us in this Divine Book not to rivet our minds even 
on the Apostles themselves '; but to concentrate all our thoughts and affections on Him Who sent 
them, and acts by them. Let us not regard the Church as separable from Christ; but ever think 
on her as dependent on Him, and as deriving all her grace and virtue, all her authority and power, 

from Him alone. Let us not forget the words of the Psalmist, speaking to her, the Queen at 
Christ's right hand, and saying “ He is thy Lord God, and worship thou Him *.” 

On the other hand, if we are tempted to think lightly of the Apostolic and Primitive Church, 
if we are disposed to treat with indifference any of the specific functions of the Christian Ministry, 
and its threefold orders, then let us pause and consider, whether we have rightly conceived the 

question at issue ; and whether, by such a temper of mind, we may not be doing grievous wrong — 

not to men—but to Christ; to Christ our Lord and King, our Prophet and Priest, our Saviour and 

our Judge, seated in heavenly glory and majesty at God’s right hand; to Christ, vouchsafing to 
send “His Holy Spirit from Heaven to teach His Apostles, and to guide them into all Truth ὃν 
and whether we may not be guilty of disobeying Him, and of sinning against the Holy Ghost. 

To think less of men, and to think more of God; to lift wp our eyes from the Church Militant 
on earth, to her Lord and Head triumphant in heaven,—this is what the Holy Ghost teaches us in 
the Acts of the Apostles. Therefore it is, that He annexed it as a second volume to St. Luke’s 

Gospel, and joined both together in one work; revealing in the former, Christ acting and teaching 
on earth, and in the latter, Christ acting and teaching in heaven. The Acts of the Apostles is the 

Gospel of Jesus Christ, now reigning in glory. 

VIII. The Notes, which are contained in the present Volume, have been written with such 

persuasions as these. 
They have also been dictated by a belief, that the design of this sacred Book has scarcely 

received the attention which it claims, and which, if duly bestowed upon it, would do much to 

settle the controversies of Christendom, and to advance the progress of the Gospel; and that the 
nearer the end of earthly things approaches, the greater its uses will be. 

Accordingly, the Plan of the Book has been dwelt upon at large in the present Introduction. 

The writer of these Notes cannot quit this subject, without an expression of thankfulness to 
Almighty God, that He has preserved in England a Church, which has not disqualified herself for 
interpreting the Acts of the Apostles. 

One of the most painful feelings arising in the mind, from the perusal of interpretations of the 
Acts of the Apostles by learned members of those religious Communions, which have departed from 
the rule of ‘primitive Christian Doctrine and Discipline, is caused by distortions or disparagements 

of the Apostolic precedents recorded in this Book, and received and followed by the ancient 
Church. 

By a dereliction of those Apostolic precedents, those Communions have disabled themselves for 
expounding the Acts of the Apostles. They cannot interpret this Book aright, without, at the same 
time, pronouncing a sentence of condemnation on themselyes ; and, from the infirmity of human 

nature, it is hardly to be expected, that they should be willing to censure their own principles. 
The student of Scripture may need to be cautioned against those interpretations ; and still more 

should he be on his guard against those expositions, which are blemished by sceptical strictures on the 
History of the Acts, as well as by perversion of its teaching in matters of Christian Doctrine and 
Discipline, and by imputations of errors to those Saints and Martyrs, who were inspired by the Holy 
Ghost‘. For this reason also, the English student of Holy Scripture, while he thankfully avails himself 
of all the aids—critical, philological, historical, and antiquarian—which the erudition of Germany has 

richly furnished,—may well be thankful to the Great Head of the Church, that the principles of the 

English Reformation were not innovating, but preservative, not revolutionary, but restorative; and 

that God has raised up Expositors in England, inferior to none in wisdom and learning, and has 

1 See above, p. 6. * For a specimen of this, the Reader may refer to the notes on 
2 Ps. χ]ν. 12. the speech of St. Stephen, Acts vii. 
3 John xvi. 13. 
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placed them on a sacred vantage-ground of sound Exposition, by the principles and constitution of 
the Church, to which they have the happiness to belong. 

IX. The details of the personal history of the Author of this Book will be found in the Intro- 
duction to his Gospel; and in the Chronological Table prefixed to this Book. The Acts of the 
Apostles, which brings the history of St. Paul down to the end of his first imprisonment at 
Rome, cannot have been completed before Α.Ρ. 63. It was probably published at Rome at that 
time. 

X. For the reasons stated above, the Acts of the Apostles, which has sometimes been regarded 

merely as an appendage to the Four Gospels, but which holds an unique and independent place in 
the New Testament, forms a separate Part in the present edition. 

In the Text of this Edition, more deviations from the Textus Receptus will be found, than, 
within the same compass, in the Edition of the Gospels. This is due to the fact, that there are 
many more discrepancies in the Manuscripts’ of this Book, than of them, or of almost any other 
Book of the New Testament. 

The reader, however, will feel satisfaction in observing, that scarcely any of these variations 
affect the sense, in any perceptible degree; and that none in any respect touches the substance of 
any Christian Doctrine*. And he may thence derive an assurance, that while the collation of the 
vast variety of Manuscripts of the New Testament, which are derived from all parts of the world, 

serves to establish immoveably the integrity of the Text of the Inspired Volume, and to confirm the 
Truth of the Gospel; not one of that countless multitude has been found to invalidate in the least 

degree any historical fact, or any doctrinal article, on which the Christian Religion is founded, and 
our hope of salvation rests. 

1 Particularly MS. D, i.e. the Codex Beze or Cambridge discrepancies may be seen in Hichhorn's Einleitung in ἃ. N. T. 
Manuscript, on which see Bp. Middleton’s Remarks, Appendix ii. p. 87; Kuinoel, Prolegomena, § 2. 
to his Work on the Greek Article, pp. 649—669. Bornemann’s 2 Except, perhaps, Acts xx. 18, and the question there is 
edition of the Acts is based upon that MS. Some of its principal _ rather one of language than of substance. 
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OF THE 

EVENTS RELATED IN THE ACTS OF THE APOSTLES’. 

Iy the examination of this subject the following propositions are presented to the reader’s notice. 
1. The common era—Anno Domini—begins about four years too late. (See above on Matt. ii. 20.) 
2. Our Blessed Lord’s ministry, which began when He was thirty years of age (see on Luke iii. 

23), and which seems to have lasted three years and a half (see on John vy. 1), and which terminated 
at a Passover, commenced probably in the Autumn of Α.Ρ. 26, and ended at the Passover in A.p. 30. 
(See on John i. 14, and vii. 2; and ορ. Africanus, Chronogr. Routh, R. 8. ii. 187—190. Clinton, 

Fasti Rom. p. 14.) 
3. Our Blessed Lord and Saviour was crucified on the 15th of Nisan, a.p. 30; and His Resur- 

rection was on the 17th of Nisan of that year; and the Ascension was forty days afterwards; and the 
Day of Pentecost on which the Holy Spirit descended, was on a Sunday, the Seventh Lord’s Day 
after that on which He rose from.the Dead. (See on Acts ii. 1.) 

4. The only date in the history of the Acts of the Apostles which can be fixed with absolute 
certainty, is that of the death of Herod Agrippa at Czesarea, described in Acts xii. 20—22; and the 
determination of other points in the Chronology of the earlier portion of the Acts depends mainly on 
the date of this event. 

Herod Agrippa was made King of Judeea and Samaria by the Emperor Claudius on his acces- 
sion (Josephus, Ant. xix. 8. 2), which took place early in the year a.p. 41 (his predecessor, Caligula, 
having been murdered on the 24th of January in that year), and Agrippa died soon after the 
completion of the third year of his reign (Bell. Jud. ii. 11.6). His death therefore took place a.p. 
44; and it appears from the Acts that it was after a Passover (xii. 3). 

Besides, Josephus informs us (Ant. xxiii. 6. 10) that Herod Agrippa had been appointed by the 
predecessor of Claudius, Caligula, to the Tetrarchies of Philip and Lysanias, soon after his accession, 
which was in the month of March, a.p. 37 (Dio, lviii. 639. Basnage, Annales i. p. 458. Clinton, 

F. R. p. 28). And it is stated by Josephus (Ant. xix. 8. 2) that Herod Agrippa died in the seventh 
year of his government, dating from that appointment by Caligula, early in a.p. 37. And thus 
we are brought again to a.p. 44, as the year of Herod’s death. 

5. Thus we have ¢wo Jimits in the history of the Acts, an anterior limit, or terminus ἃ quo, in our 

Lord’s Ascension and the descent of the Holy Spirit in the Spring of Α.Ρ. 30; and a posterior limit, 
or terminus ad quem, in the Spring or Summer of Α.Ρ. 44, the date of Herod’s death. And in this 
interval of fowrteen years are to be arranged the eyents recorded in the first trelve chapters of the Acts 

of the Apostles. 
6. Another note of time is furnished by notices in the history of St. Paul, as narrated by himself 

in the first and second chapters of his Epistle to the Galatians. 
In order to show that his preaching was not derived from men, but by revelation from Christ 

Himself, he there relates (Gal. i. 17) that he had no intercourse with the other Apostles, which 
could have imparted to him the knowledge he possessed; and that it was not till three years after 
his Conversion that he went up to Jerusalem from Damascus to see Peter, and that he remained 
there only fifteen days, and thence went into Syria and Cilicia (Gal. i. 17—21). 

He adds, that fourteen years afterwards he went again up to Jerusalem with Barnabas, and took 
Titus with him. 

? The principal works on this subject are those of Josephus, those of Anger, A. de temporum in Actis ratione, Lips. 1833; 
Eusebius, Hist. Eccles. and Chronicon (Venet. 2 vols. 4to. 1818), Birks, Greswell, Lewin, Conybeare, and Howson, Winer; B. W 
Prosper Aquitanus, Chronicon (Bassani, 1782), Bishop Pearson, B. Art. Paulus; Clinton’s Fasti Romani, Oxford, 1845; and 
Tillemont, Basnage, Lardner, and Paley, specified in the List | Wieseler, Chronologie des Apostolischen Zeitalters, Gotting. 
of Authors prefixed to this yolume; and in more recent times, 1848. 
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It has been doubted, whether these fourteen years are to be dated from his conversion, or from 
the expiration of the three years mentioned previously in Gal. i. 18. 

It seems most probable that the fourteen years are to be dated from the short visit to Jerusalem, 
and the journey thence to Tarsus at the end of those three years. For it is observable that in Gal. 
i. 18, the Apostle says, ἔπειτα, μετὰ ἔτη τρία, i.e. then, after three years from my conversion. But 

in Gal. ii. 1, he says, ἔπειτα, διὰ δεκατεσσάρων ἐτῶν, πάλιν ἀνέβην, i.e. then, having passed 

through an interval of fourteen years, from the last-named date, I went up again to Jerusalem '. ; 
This visit was most probably the same as that described in Acts xv. 2—22, when St. Paul was 

sent from Antioch to the Counciz of Jerusatem. It is true that St. Paul had been at Jerusalem 
some little time before that visit; but he had only gone to the Elders with alms (xi. 30; xii. 25), 

and he had no occasion to refer to this visit, in his Epistle to the Galatians. Besides, he says that 
in the visit which he is mentioning in his Epistle to the Galatians, he had recounted to the Apostles 
what he had been preaching to the Gentiles (Gal. ii. 2). But such an assertion as that is wholly 
inapplicable to the short visit mentioned in Acts xi. 30; xii. 25, on which he went up with alms to 
Jerusalem, and when he had not as yet been even ordained to preach to the Gentiles?. (See Note on 
Acts xiii. 1, 2; ep. Bede in Act. xv. Davidson, ii. 112—122. Howson, i. p. 539—547.) 

But in writing to the Galatians, concerning his intercourse with the other Apostles, he could 
not omit to notice the visit, which he made soon afterwards to Jerusalem, namely, that described in 

Acts αγ. 2—22, when he went up to the Apostles and Elders assembled in Council there, to discuss 

a question in which St. Paul had a personal and official concern. Hence it would seem, that the 
Councit of JERUSALEM was held about seventeen years after the Conversion of St. Paul. 

This conclusion cannot be regarded as more than an approximation to the truth ; because it 
depends on the two passages above cited, where St. Paul speaks of years, which may be either com- 
plete years, or only, according to the Jewish method of reckoning, current years. 

7. Another chronological clue seems to be supplied by the mention of the circumstances of St. 
Paul’s escape from Damascus after his Conversion (ix. 25). It appears from 2 Cor. xi. 32, 33, where 
St. Paul himself is describing that escape, that the city of Damascus had then fallen into the hands 
of Aretas, King of part of Arabia Petrzea, who had appointed an Ethnarch there. 

In looking for a season when such a remarkable incident was likely to have occurred, we find 
none more probable than that in which Aretas had defeated the forces of Herod Antipas, to whom 
he had long been hostile, on account of Herod’s ill-treatment of his daughter, whom he had aban- 

doned for Herodias. (Joseph. Ant. xviii. 5.1. Matt. xiv. 1—13.) Herod Antipas being defeated 
(late in Α.Ρ. 36), appealed for succour to the Emperor Tiberius, who commanded Vitellius, then Pre- 
sident of Syria, to declare war against Aretas. (Joseph. Ant. xviii. 5.1.) But soon after, Tiberius 
died (March, a.p. 37); and Vitellius drew off his forces, and went to Rome. (See notes below on 

ix. 2 and 24.) 
It seems probable, that Aretas availed himself of the favourable opportunity thus presented for 

occupying the city of Damascus. This occupation would be only of short duration. Caligula inter- 
fered in the affairs of Arabia, in the second year of his reign (Dio, lix. 9), and would hardly have 
allowed Aretas to retain what he had usurped. If these calculations are just, the date of St. Paul’s 
Conversion would be a.v. 34. 

It may be remarked, that the Jews do not seem to have had the same power of persecuting the 
Christians at Damascus when St. Paul escaped from that city, as they had when he came down from 
Jerusalem with a commission from the High Priest. (Acts ix. 1—14; xxvi. 11.) But now the Jews 
lie in wait for him, and endeavour to destroy him by the permission and agency of the Ethnarch of 
Aretas. (Acts ix. 23. 2 Cor. xi. 32.) The occupation of Damascus by Aretas seems therefore to 
have been after his Conversion. 

8. Another note of time may be derived from Acts ix. 31, where it is related that “all the 
Churches in Juda, and Galilee, and Samaria had rest, and walking in the fear of the Lord and 
the-comfort of the Holy Ghost were multiplied.” The Christians had nothing to fear at that 
time from the Romans. Their persecutions were from the Jews ; and if the Churches had rest, it 

first ἔπειτα, which specifies the end of the three years ; and so it 1 Bishop Pearson, indeed, infers, p. 379, that the ἔπειτα (in 
seems the third ἔπειτα is to be dated from the second. Gal. ii. 1) must be deduced from the conversion, and not from the 

end of the three years, because another ἔπειτα intervenes in i. 21. 
But perhaps this circumstance may be rather alleged as an argu- 
ment in favour of what is said above. For it is evident that the 
second ἔπειτα in i. 21, which introduces the visit of fifteen days 
to Jerusalem, and the journey thence to Tarsus, is dated from the 

2 Bede says in Act. xiii., ‘‘ Videtur Paulus xiii? post Domini 
passionem anno Apostolatum cum Barnaba accepisse, xiv’? autem 
anno ad Gentium magisterium profectus est. Nec Historia Eccle- 
siastica repugnat, docens Apostolis esse preceptum ut duodecim 
annis preedicarent in Judea.” 
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was not to be ascribed to any cessation of desire, but to a suspension of power or opportunity on the 
part of the Jews to persecute them. 

It has been suggested by Basnage, ad Α.Ρ. 40, Lardner (i. 55; 111. 252), and others (see Note 

on Acts ix. 91), that this “rest of the Churches” was due to the alarm in which the Jews themselves 

were, on account of the command given by the Emperor Caligula, to the President of Syria, 

Petronius, in A.p. 39, to set up the Imperial Statue in the Temple at Jerusalem. (Joseph. Bell. Jud. 

ii. 10. 1. Ant. xviii. 8. 2. Philo, Legat. 31. Euseb. ii. 5.) 
It was not till the death of Caligula and the accession of Claudius, 24th Jan. a.p. 41, that the 

Jews were relieved from this panic. And soon after that, Herod Agrippa, the person who had 
showed his zeal for the Jews by interceding with Caligula for a revocation of this command (Joseph. 
Ant. xviii. 8. 7. Philo, Leg. 35), “ stretched forth his hands to vex certain of the Church, and killed 

James the brother of John with the sword ; and because he saw it pleased the Jews, he proceeded to take 

Peter also.” (Acts xii. 1.) 
This Rest of the Churches cannot have commenced till after St. Paul’s visit to Jerusalem, for 

then a persecution was going on, to which he was exposed. (Acts ix. 26—31.) Besides, when Paul 
came to Jerusalem, Peter was there; but during the rest, Peter was absent from Jerusalem on a 
Missionary Tour. (Acts ix. 31—43; ep. Lardner, iii. 253.) 

9. Certain other notes of duration are set down in the Acts (viz.) :— 
(1) After St. Paul’s first visit of fifteen days to Jerusalem and his journey to Cilicia (Gal. i. 15 

—21. Acts ix. 30; xi. 25), and his intercourse with Barnabas, who brought him from Tarsus {ο 
Antioch, he remains with Barnabas a whole year at Antioch, where the Disciples are first called 

Christians (xi. 25—27). 
(2) Paul and Barnabas, after their first Missionary Journey in Asia, returned to Antioch, and 

tarried no small time there (διέτριβον χρόνον οὐκ ὀλίγον) with the Disciples (xiv. 28). 
(3) After their return from the Council of Jerusalem to Antioch they again tarried there (δι- 

έτριβον, xv. 39). 
(4) St. Paul, in his second Missionary Journey, came through Asia Minor and Macedonia into 

Achaia (Acts xvi. xvii.), and remained at Corinth a year and six months (ἐκάθισε ἐνιαυτὸν καὶ μῆνας 

ἓξ, xviii. 11). 
(5) From Cenchrew, the eastern port of Corinth, he set sail for Ephesus, where he remained only 

a short time, being desirous of being at Jerusalem for the feast (xviii. 1)—21), probably Pentecost. 
(6) After a short visit to Jerusalem he returned to Ephesus, and spent there three years (xx. 91). 
(7) After these three years he went again to Macedonia (xx. 1), and came into Hellas, and 

spent there three months (xx. 3). 
He then went back through Macedonia, came to Philippi (xx. 6), where he spent aster, and 

passed by Troas (xx. 6—12) and Miletus (xx. 15) to Caesarea and to Jerusalem; where he had not 
been for several years (δι ἐτῶν πλειόνων, xxiv. 17), and where he had desired to be at the feast of 

Pentecost. 
(8) He was arrested in the Temple at Jerusalem by the Jews, and was sent by Claudius Lysias 

for safety to Cwsarea ; and he was detained there in “ custodia libera” two years by Felix, who (xxiv. 
27) had been governor for many years (ἐκ πολλῶν ἐτῶν, xxiv. 10), and is succeeded in the procu- 
ratorship by Festus, who sends St. Paul by sea toward Rome. 

(9) After his shipwreck in the Mediterranean, St. Paul remains during the winter at Malta ; 
and after three months he sets sail again “in a ship which had wintered in the island” (xxviii. 11). 

(10) He remained at Rome two whole years (διετίαν ὅλην, xxviii. 30). 

(11) It is evident from St. Luke’s narrative that St. Paul arrived at Rome in the Spring of the 
year after the succession of Festus to the Procuratorship in the Room of Felix ; Z 

What year was that ? 
(1) Felix was Procur.tor of Judea in a.p. 52'; and he had been many years (ἐκ πολλῶν ἐτῶν) 

Procurator, when Paul pleaded before him at Cxsarea. (Acts xxiv. 10.) 
(2) Felix, when recalled, was saved from the punishment due to his misgovernment by the 

1 It is said by Wieseler, p. 67, and others, that Felix was not long before, the appointment of Agrippa to the tetrarchy of 
appointed by Claudius in the thirteenth year of his reign, i.e. Philip; which took place early in a.p. 53. The appointment of 
after Jan. 24, a.p. 53; and this is inferred by him from Josephus, Felix is placed still earlier by Tacitus, Ann. xii. 54, ‘‘ Pallas jam- 
Ant. xx. 7.1, δωδέκατον Eros ἤδη ἐκπληρωκώς. But Josephus pridem Judee impositus.” Eusebius (Chron. ii. p. 271) assigns 
applies these words to the appointment of Agrippa, and not of it to the eleventh year of Claudius, i.e. A.p. 51. Clinton (Fasti 
Felix. It appears from that passage, and from Bell. Jud. ii. 12. Rom. pp. 34—36) is in favour of an earlier date than a.p. 52, for 
8, that Felix was appointed Procurator before, though probably the appointment of Felix. 
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influence of his brother Pal/as with the Emperor Nero. (Joseph. Ant. xx. 8,9.) Pallas was put to 
death by Nero a.v. 62. (Tacit. Aun. xiv. 65.) Therefore Felix must have ceased to be Procurator, 
and Festus must have been appointed to succeed him, some time before that date. 

(3) St. Paul, when brought a prisoner to Rome, was delivered into the charge of the prefect of 
the pretorian guard (τῷ στρατοπεδάρχῃη, Acts xxviii. 16). It seems then that there was only one 
prefect at that time. But after the death of Burrhus, who was prefect till February, a.p. 62, when 
he died (Tacit. Ann. xiv. 51. Clinton, F. Τὰ. p. 44. Wéeseler, p. 83), there were two prefects. See 
Bp. Pearson, ii. 889, and Wieseler, p. 86. Therefore it is probable that St. Paul came to Rome 
before March a.p. 62. 

(4) Josephus relates (Ant. xx. 8. 11), that a dispute arose between the Jews and Festus the Pro- 
curator, and that they sent a deputation to Rome, where their cause was favoured by Poppeea, the 
wife of Nero. This could not have been before a.p. 62, when Poppa became his wife. (Zacit. Ann. 
xiv. 49. Sweton. Ner. 35.) But some time must have elapsed after the appointment of Festus, before 
the dispute could have arisen, and the sepa have proceeded to Rome and have gained the 
favourable notice of Poppeea. 

(5) Josephus also states (Vit. 3) that he himself went to Rome to intercede for some Jewish 
Priests whom Feliz had sent there before his removal from the procuratorship. Josephus arrived at 
Rome Α.Ρ. 63 (Vit. 1). From his narrative it appears that they had been some time in detention 
at Rome, and that he engaged the interest of Poppzea in their fayour. 

(6) Eusebius says (H. Τὰ. 11. 23) that James, the Bishop of Jerusalem, was martyred by the Jews 
at Jerusalem, because they were disappointed by the escape of S¢. Paul from their hands. The 
martyrdom of St. James took place at the Passover, a.p. 62. (Huseb. 11. 29. Joseph. Ant. xx. 9. 1.) 
It appears that Festus the Procurator had recently died, and that his successor had not arrived ; and 
that Ananus the High Priest, who was a Sadducce, and of a cruel temper, and his adherents, took 

advantage of this interval to destroy St. James and others. (Huseb. ii. 22, and 11. 99, where see 
Vales. Joseph. Ant. xx. 9.1.) ‘St. Paul’s arrival at Rome would therefore have been before—but 
not long before—that time. 

(7) On the whole, therefore, it seems most probable that Festus succeeded Felix in the Spring 
or Summer of Α.Ρ. 60, and that St. Paul’s arrival at Rome is to be placed in the Spring of a.p. 61, 
and that he remained at Rome till the Spring of a.p. 63. Lardner (iii. 279) says, “ Paul came to 
Jerusalem at the Feast of Pentecost, Α.Ρ. 58, and was sent away to Rome at the end of Α.Ρ. 60,” 

and he is followed by Wieseler, 66—80. Winer, R. W. B. 1. p. 868. Birks, Hore Apostolicz, pp. 
167—182. Howson, ii. 669—672. Hackett, p. 15; and see also Vales. in Euseb. 11. 23. 

From the above premises we arrive at the results, which may be arranged as probable in the 
following CuronoLocicat TABLE. 

Vou, 1L.—Parr Il. 
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37. 

38—41. 

49. 

CHRONOLOGICAL SYNOPSIS 

CHRONOLOGICAL TABLE, 

The Crucifixion of Christ at the Passover. 

His Ascension, forty days after His Resurrection. 

The Descent of the Holy Spirit at the Feast of Pentecost, fifty days after the Passover. 
. The Events described in Chapters iii.—vi. of the Acts of the Apostles. 

St. Stephen’s Martyrdom (Acts vii.). Saud was then a young man, νεανίας (vii. 58). 
St. Philip’s Missionary Journey (Acts viii. 5—40). 
St. Peter and St. John at Samaria. Simon Magus (Acts viii. 14—24). 
Saul’s Conversion (Acts ix. 1—25): ep. Huseb. H. E. ii. 1; and see note below on 1 Tim. 

i. 19. 
Saul retires to Arabia (Gal. i. 17). 
Pontius Pilate is recalled from his procuratorship in Judea (Joseph. Ant. xviii. 4. 2). 
Damascus occupied by Aretas, who appoints an Ethnarch there. 
‘After many days’ (ix. 23), Saul escapes from Damascus. 
Goes up to Jerusalem; where he remains fifteen days, and sees Peter and John (Gal. 1. 18, 

19. Acts ix. 26, 27); and 
Disputes with the Grecians ; 
Saul is sent to Tarsus (ix. 30). 
The Emperor Tiberius dies 16th March ; 
Caligula succeeds. 
“ Rest of the Churches” (Acts ix. 31). 
St. Peter’s Missionary Journey (ix. 82 --- 48). 
He tarries at Joppa many days (ix. 49). 
Conversion of Cornelius (Acts x. 1—48). 
The Emperor Caligula dies 24th January, and is succeeded by Claudius. 
Euodius, first Bishop of Antioch (Huseb. Chron. ii. p. 269. Clinton, F. R. App. ii. p. 548). 
The Disciples called Curistrans at Antioch (Acts xi. 26). 
The Apostle St. James, the brother of John, is killed with the sword (Acts xii. 2), and 
St. Peter is imprisoned, by Herod Agrippa, before Easter (xii. 4). Peter is delivered; and 
Herod is smitten by an Angel, and dies at Caesarea (xii. 23). 
St. Peter retires from Jerusalem (xii. 17). 
Saul and Barnabas, having been deputed by the Christians at Antioch (xi. 27—30) to 

bring supplies to the Brethren in Judza, on account of the anticipation of the famine 
foretold by Agabus, which “came to pass in the reign of Claudius Cesar” (xi. 28), 
i. ο. after January, Α.Ρ. 41, return from Jerusalem to Antioch, with John Mark, who 

was connected with Peter (xii. 12), and with Barnabas. (See on xv. 39.) 
The Ordination of Saul and Barnabas, at Antioch, to the Apostleship of the Gentiles. (See 

on xiii. 1.) 
Saul is henceforth called Paul. (See Acts xiii. 9.) St. Paul’s “ Visions and Revelations of 

the Lord” seem to have been vouchsafed to him about this time. (See on 2 Cor. xiL 
2, 3.) 

Their first Missionary Journey to Cyprus (Paphos), and Pisidia, and Perga in Pamphylia 
(xiii. 4—13), whence Mark returns to Jerusalem. They visit Antioch of Pisidia, 
Iconium, Lystra; come to Perga and Pamphylia, and thence return to the place 
of their ordination, Antioch ; where they remain a considerable time with the disciples 

(Acts xiv. 26—28). 
A controversy arises at Antioch concerning the obligation of the Ceremonial Law (xv. 1, 2). 
Paul and Barnabas, and some others, are deputed to go from Antioch to Jerusalem, “ to 

the Apostles and Elders,” concerning this matter (xv. 2, 3). 



A.D. 

50, 51. 

52—54, 

57. 

58. 

58—60 

61. 
62. 
62, 63 
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Council of Jerusalem (xy. 6—29). 
Paul and Barnabas return to Antioch ; where they remain some time (xy. 35, 36). 
St. Peter is rebuked by St. Paul (Gal. ii. 11—13). 
The παροξυσμὸς (Acts xv. 39), and separation of Paul and Barnabas. 
Paul takes Silas (xv. 40) on his second Missionary Journey, and afterwards Timothy also at 

Lystra (xvi. 1). 
St. Paul passes through Phrygia and Galatia to Troas (xvi. 6. 8). Thence crosses over to 

Philippi (xvi. 12), and Thessalonica (xvii. 1), and Berea (xvii. 10); thence to Athens 
(xvii. 15). 

St. Paul comes to Corinth, where he spends a year and six months (xviii. 1. 11). 
Aquila and Priscilla come to Corinth. 
The two Epistles to the Thessalonians. See below the Introduction to those Epistles, p. 1, 2, 

and p. 28. 
Epistle to the Galatians written probably about this time from Corinth. See below the 

Introduction to that Epistle, pp. 36—41. 
St. Paul sets sail from Cenchrex in the Spring for Ephesus, on his way to Jerusalem, for 

the feast, probably Pentecost (xviii. 18, 19). 
The Emperor Claudius dies (13th October a.p. 57), and Nero succeeds. 
After a short visit at Jerusalem (xviii. 21), 
St. Paul returns by way of Antioch, where he spends some time (xviii. 22), and through 

Galatia and Phrygia, where he confirms all the disciples (xviii. 23), and by the upper 
regions of Asia Minor (xix. 1) to Ephesus; where he spends three years (xx. 31)—three 
months in the Synagogue, and two years in the School of Tyrannus (xix. S—10). 

First Epistle to the Corinthians. See below Introduction to that Epistle, pp. 75—77. 
St. Paul, after three years’ stay at Ephesus, quits it for Macedonia (xx. 1). 
Second Epistle to the Corinthians. See Introduction to that Epistle, p. 143. 
Comes into Hellas ; and spends three months there (xx. 3). 
Epistle to the Romans, written at Corinth or Cenchresx. See Introduction to it, p. 203. 

St. Paul returns to Macedonia in the Spring, and arrives at Philippi for Easter (xx. 6). 
Passes over to Troas (xx. 6). Touches at Miletus, where he bids farewell to the Presbyters 

of Ephesus, and gives them an Apostolic charge (xx.17) ; and Tyre (xxi. 3), and lands 
at Ceesarea (xxi. 8). 

Comes to Jerusalem, after several years (xxiv. 17), for the Feast of Pentecost (xx. 16; 
xxi, 17): 

St. Paul is arrested at Jerusalem in the Temple (xxi. 28). 
Is conveyed to Cxsarea (xxiii. 23—33). 

. Remains two years in detention at Cesarea (xxiv. 27). 
Is sent by Festus, in the Autumn of a.p. 60, by sea toward Rome (xxvii. 1). 
Winters at Malta (xxviii. 11). 
Spring: arrives at Rome. 
Martyrdom of St. James the Bishop of Jerusalem, at the Passover. 
St. Paul is at Rome, where he writes the Epistles to the Ephesians, Colossians (see Introduc- 

tion to Ephesians, p. 269), and to Philemon, in which he calls himself “ Paul the 

aged” (Philem. 9. See above on Α.Ρ. 33), and that to the Philippians, at the close of 
his imprisonment a.v. 63. 

Is detained at Rome for “two whole years,’ till the Spring of Α.Ρ. 63 (xxviii. 30) ; where 
the History of the “ Acts of the ArostLEs” concludes: ορ. Euseb. ii. 22. 

For a continuation of the Apostolic History, see the Chronological Tables prefixed to St. 
Paul’s Epistles, and the Introduction to the Epistles to Timothy, pp. 416—424, and the 

Chronological Table prefixed to the General Epistles. 
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A Taste of the Contemporary Chronology of the Emperors of Rome, the Presidents of Syria, the 
Procurators of Judea, and the High Priests of Jerusalem’. 

A.D. | EMPEROR. PRESIDENT OF SYRIA. PROCURATOR OF JUD@A. HIGH PRIEST. 

30. Tiberius, since A.D. | . . . . κ κ κ « « | Pontius Pilate from a.p. 26 or 27 | Caiaphas, since A.p. 26. 
14, Aug. 19. (Jos. Ant. xviii. 4. 2). 

34. τους ο el ο πὸ 9 ο πα (οσο AAT ts | me) me, Uo, - ον οι iS. ols, we αν ὁ ie ec 
xviii. 4.4. Tacit. Ann. 
vi. 27). 

36. ον ορ κα ο αλα ἘΣ πε, ὁ Pontius Pilate recalled (Jos. Ant. 
xviii. 4. 9). 

37. Caligula succeeds oe ee Ὁ oy ο We We de 0ὖν τ ce Us ὁ ὦ ο] ΟΒΙΒΏΠΕΗ ΖΘΙΠΟΥΒΙ Ὧν Μπ» 
March 16. lius. 

Jonathan, son of Ananus 
(Jos. Ant. xviii. 4. 3). 

39. κ ο ο « « «| Petronius (Joseph. Ant}. ὁ . + » « «© 5 «© « «| Lheophiins, sono: cansnus 
xviii, 8. 2). (Jos. Ant. xviii. 5. 3). 

4]. Claudius succeeds = fo «fe, ιο ο "| SAEROD, AGRIPPA, King of Judea. al. τς =) nel une eee 
Jan. 24. 

42. . 5. « « ¢ « “ἡ Vibius Marsus (Ant. xix.|- . . « . = » » » « ὁ «| Simon, soniof Boethus (Jog) 
ἢ 6. 4). Ant. xix. 6. 2). 

Matthias, son of Annas (Ant. 
xix. 6. 4). 

43. ernest Oe eee kee Serres σος ο ΟΙ San ae Ces 
(Ant. xix. 8. 1). 

44. . «+ . νον «| Ὁ. Cassius Longinus (Ant. | Cuspius Fadus (Ant. xix. 11. 2; eo. open 25 
xx. 1-1): xx. 5. 1). 

45. ον ww ww wf ww ee et tw ὦ. . | Herod, King of Chalcis, obtains | Joseph,-son of Cami (Ant. 
from Claudius the appointment xx. 1. 3). 
of the High Priests, and the 
charge of the Temple (Ant. xx. 
1. 3). 

46. Ric Mele os © κ] οι te io ᾱ δ᾽ ἐν τὰ τ | LADeriUs: sAlexander (Απ mex, Ὁ τν ο caine rare 

47. OO ο ee lec OC eo ee Ventidiue Cumanus (Ant. xx. 5. | Ananias, son of Nebedzus, 
2). Herod, King of Chalcis, appointed by Herod, King 
dies, is succeeded by his nephew, of Chalcis (Ant. xx. 5. 1). 
Herod Agrippa IT. 

48. τ ΣῪ ἀν, πρ hel ο he Cpe ee πιο ο ας αι μα oie οι αν «tery δι ας ἃ δι aan ee 
49. ο a te ee ee πε Ummidins Quadratiug||'s τι κ ας ο ων ο πα ο... 

(Απί.κς.θ. 2. B. J. ii. 
12. 5). 

53. πὰ ᾱ we 6 ls ule Ge ele δα» ζεις (Ant. x7. πο μεορη ean a 
Ααπιρρα II., who had been 
King of Chalcis since Α.Ρ. 48, 
and had the charge of the Tem- 
ple and the appointment of the 
High Priests, and was advanced, 
about the close of Α.Ρ. 52, to 
the Tetrarchies of Philip and 
Lysanias, with the title of King 
(Ant. κ ἢ. ἃ. Ῥ υπ. 5, 
ili. 3. 5). 

54. Nerosucceeds'Oct.03. ] 2. @ ο ο ο ce ie ο ὃν cele fe foes Wine fe) "cei Wo ο. 
τν eee ee eee ere ea ice ee a Se ip ete καπρααρρο ian 

mael, son of Phabi (Ant. 
xx. 8. 8). 

60 eta ον ο | omits Coronlo, Festus succeeds Felix (Ant. xx. 8. ον 
9). 

él. - 2 « ww ww ο] ὁ ew ὁ ὁ ο the «| Festus dies. The province with- | Agrippa appoints Joseph, 
out a procurator. surnamed Cabi, son of Si- 

mon (Ant. xx. 8. 11). 
62. Sie etic αν ο ο ο. ο ΙΒ (Ant. στ 9.1. (8.00. oe cereals 

14. 1). 
63. 5 5 . ΑΙ Φ ΨΥ: ο. Jesus, son of Damneus (xx. 

9. 1). 
68. Nero dies June 9, oe) oe τω ee ee ee ee ee Co ha ce Se 

1 Cp, Zeittafeln in Winer, B. W. B. ii. p. 763. Wieseler, p. 694. Lewin, pp. 1022-- 1107, and Alford, Proleg. pp. 23—25, 
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Inferences deducible from the preceding CuronotocicaL Synopsis and ΤΆΒΙ,Ε. 

The consideration of the results represented above may suggest the following reflections :— 

1. The Times and Numbers which are recited in Holy Scripture, and which serve as landmarks 
of Sacred History, seem to be regulated by certain laws. 

For example, the periods of Morty Days and Forty Years recur frequently in Holy Scripture as 
Times of Probation. See Numb. xiv. 33; xxxii. 13. Ps. κον. 10. Heb. iii. 9.17, and Notes on 
Acts i. 3; vii. 29. 

2. If the dates assigned in the above Table are correct, it appears, that (as Husebius has observed, 
Hi. E. ii. 7) the period of penitential probation, which was allowed to the city of Jerusalem after the 
crucifixion of Christ, was Forty Years; i. 6. from a.p. 30 to Α.Ρ. 70, when it was taken by the 

Romans, and the Temple was destroyed. This result being consistent with the general dealings of 
Divine Providence with His people, confirms the conclusion stated in the Table. 

3. St. Luke’s work is divided into two parts, viz.: 1. his Gospel. 2. the Acts of the Apostles. 
If the dates specified above are correct, then the Ascension of Christ, with which St. Luke’s 

Gospel ends, and the Book of the Acts begins, stands at the middle point between both ; and each 

portion of St. Luke’s work records the events of about Thirty-three Years. 
4. It is related in Holy Scripture of King David, the type of Christ, that he reigned forty 

years ; seven, or seven and a half, in Hebron, and thirty-three years in Jerusalem over all Israel and 
Judah. (2 Sam. v. 4,5. 1 Chron. xxix. 27.) 

Perhaps these times may be typical of Christ’s kingdom after His Ascension; at first limited 
to the literal Israel, and then, in the eighth year after the Ascension, extended, in the Conversion of 
Cornelius, to all nations. 

David reigns forty years; and Solomon, the peaceful, also a type of Christ, succeeds ; who builds 
the Temple, the figure of the Chureb. 

In the fortieth year after the Ascension of Christ, the literal Temple was destroyed; but this 

destruction of the material fabric conduced to the construction of the spiritual; the demolition of 
the Temple was the building up of the Church. It weaned the hearts of the people of God from 
the earthly Jerusalem, and raised their eyes to the graces and glories of the heavenly, which is the 
Mother of us all. (Gal.iy. 26.) It promoted the union of Jew and Gentile in Christ and His Church ; 

Thus that period of forty years led to the peaceful settlement of the people of God under the 
divine Son of Dayid, the true Solomon, the Prince of Peace. 

5. The number seven generally introduces in Scripture a period of Rest after toil and affliction. 
See on Matt. 1. 17; xxvii. 52. 62. Luke xxii. 56. 

In looking at the Chronological Table of the History of the Acts we find, 
(1) The first seventh year, i. ο. A.p. 97, marked by the “ Rest of the Churches.” 
(2) The second, or fourteenth year (i. 6. Α.Ρ. 44), distinguished by another rest, after the death 

of Herod Agrippa I. See Acts xii. 24. 
(3) The Third septennium, Α.Ρ. 51, also distinguished by Rest after controversy, xv. 23—30; 

xvi. 4, 5. 

All these periods of seven are marked in the history by what may be called sabbatical sentences, 
expressive of Rest after labour and suffering. See ix. 381; xii. 24; xv. 31; xvi. 5. 

Such analogies as these will appear more or less worthy of notice to the reader, in proportion as 
he is disposed to attach more or less importance to a subject which has received little consideration 
in modern times, viz. the significance of periods of time in Sacred History. In the present state 
of our knowledge in this respect, it would be rash to build any thing upon them as a foundation ; 
but the observation of them, if otherwise deducible by reasoning, may be confirmatory of the results 
to which that reasoning leads; and may perhaps induce others to pursue the inquiry further ; which, 
while it demands patience of investigation, and soberness of deliberation, and diffidence in stating 
its results, has enough to commend it to the thoughtful student of Scripture, in the records of Inspi- 

ration and in the testimony of Christian Antiquity, and will not be lightly set aside by any who 
desire to understand the “ whole counsel of God.” 
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ANCIENT GREEK MANUSCRIPTS, IN UNCIAL LETTERS, 

CONTAINING 

THE ACTS OF THE APOSTLES. 

Alexandrine, of [Vth or Vth century, in British Museum, London; a facsimile pone by 
C. G. Woide, Lond. 1786. Folio. 

Codex Sinaiticus, see below, Part III, p. xix. A collation of it is given below, p. 172. 
Vatican, of TVth or Vth century ; τὰ the Vatican at Rome, No. 1209, published, with ques- 

tionable accuracy, at Rome, 1857, and reprinted at London, 1859. Cp. Tischendorf, Proleg. 
Ῥ. exlvi. 

Codex Ephraem Syri rescriptus (Palimpsest), in Imperial Library at Paris. Num. 9. Pub- 
lished by Constantine Tischendorf, Lips. 1843. 

Codex Beze, Greek and Latin, of VIth or VIIth century (?); in the University Library at 
Cambridge. A facsimile published by Kipling, Cantabr. 1793. Folio. 

Laudianus, Greek and Latin, of VIth or VIIth century; in the Bodleian Library at Oxford ; 
originally from Sardinia. Published by Hearne, Oxon. 1715. 

Coislinianus ; VIIth century; published by Tischendorf, Monumenta Sacra, p. 404. 
Angelice Bibliothece, at Rome, formerly belonged to Cardinal Passionei, [Xth century, 
Mutinensis, [Xth century. 

In the Acts of the Apostles 

A is complete. κ is complete. 

B is complete. 

C contains only some portions, viz. : 
Chap. 1. 2—iyv. ὃ. 

ν. 30—x. 42. 

ΧΙ. 1—xvi. 36. 

xx. 10—xxi. 30. 

xxii. 21—xxii. 18. 

xxiv. 15—xxvi. 19. 

xxyul. 16—xxviii. 4. 
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xxii. 22. 
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xiv. 3 ta end; the portion after xxvii. 4 being supplied by a later hand. 
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ΠΡΑΞΕΙΣ ΑΠΟΣΤΟΛΩΝ. 

, > - 

I. ΤΟΝ μὲν πρῶτον λόγον ἐποιησάμην περὶ πάντων, ὦ Θεόφιλε, ὧν «τωκε τ. 8. 
” - nw 

ἤρξατο ᾿Ιησοῦς ποιειν τε καὶ διδάσκειν 2 " ἄχρι ἧς ἡμέρας ἐντειλάμενος τοῖς b Luke 34. 51. 
ἀποστόλοις διὰ Πνεύματος ἁγίου, οὓς ἐξελέξατο, ἀνελήφθη" ὃ" οἷς καὶ παρ- «ον. 13.51. 
ἔστησεν ἑαυτὸν ζῶντα μετὰ τὸ παθεῖν αὐτὸν ἐν πολλοῖς τεκμηρίοις δι ἡμερῶν 

a“ , Ν ” “ col 

τεσσαράκοντα ὀπταγόμενος αὐτοῖς, καὶ λέγων τὰ περὶ τῆς βασιλείας τοῦ Θεοῦ. 

Tue Title of this Book is Πράξεις ᾽Αποστόλων, literally Acts | that Kingdom through the power of Christ exalted and glorified 
or ApostLes, and not, ‘the Acts of the Apostles,’’ for it only | 
proposes to give an account of some acts of some Apostles, as 
specimens of the rest;—see the Introduction to this Volume, 
p. 5, note ; and on the design of the Book, see the Introduction, 
pp. 2—20. 

Cu. 1. 1. τὸν μὲν πρῶτον λόγον] τὸν πρῶτον λόγον, the for- 
mer story or account,—Adyov, as Herod. vi. 19, a history; a 
modest name for his Gospel. (Chrys.) πρῶτον for πρότερον, as 
Luke ii. 2, see note. 

On μὲν without δὲ expressed, see Acts iii. 21; iv. 16; xxvii. 
21; xxviii. 22. Wainer, Gr. Gr. § 63, p. 508. 

This expression πρῶτον λόγον is important for determining 
the time of the publication of the Gospels. 

The Acts are carried down to Α.Ὀ. 63. If they were written 
then (as seems probable), the Gospel of St. Luke, his πρῶτος 
λόγος, was written before A.p. 63. 

The Gospels of St. Matthew and St. Mark, which are prior 
to St. Luke’s, were published before that time. 

It is probable that the Gospel of St. Luke was published 
before A.p. 54. See Introduction to his Gospel, pp. 168—170. 
— περὶ πάντων] concerning all things. Not that St. Luke 

narrated them all (ορ. John xxi. 25); but πᾶς is used in Scrip- 
ture in a relative sense, i.e. for all those things which are “ apta 
et congrua et officio sufficientia ᾿᾿ (Aug. de Consens. Evang. iv. 8), 
requisite, convenient, and sufficient for the purpose in view. Acts 
xxi. 27. Eph. vi. 21. 

Cp. πάντοτε προσεύχεσθαι, Luke xviii. 1; ἦσαν διαπαντὸς 
ἐν τῷ ἱερῷ, Luke xxiv. 53. 
— ἤρξατο] began. By this word, as here used, and at ο. 22, 

as well as by the word Θεόφιλε, St. Luke connects his δεύτερον 
λόγον, or Acts of the Apostles, with his πρῶτος λόγος (the Gos- 
pel) ; see on Luke iii. 23, where he had used the word ἀρχόμενος 
to describe the beginning of Christ’s ministerial career. 

Besides, the word ἤρξατο Ἰησοῦς, Jesus began, as here used 
has a deeper sense ; 

St. Luke intimates by it, that our Lord’s Ministry on earth 
was the ἀρχὴ, or beginning of His Mediatorial Kingdom; and 
that this Kingdom, so begun, received a fresh accession of ma- 
jesty at His Ascension into heaven, and at His Session at the 
Right Hand of God; and that its sway is now exercised in the 
protection of His Church, and in the Government of the World, 
and that it will be continued till He appears again in glory, when 
all His enemies will be put under His feet; and then the King- 
dom, which was degun at His Baptism, will be consummated, by 
the complete subjugation of Satan and of Death, and by the full 
and final triumph of Christ; and ‘‘ God will be all in all.’ 
1 Cor. xv. 28. 

In the Gospels, the Holy Spirit has described the beginnings 
of that Kingdom as inaugurated by Christ on earth. 

In the “εἶδ, He describes the continuance and extension of 

in heaven. Cp. Olshausen, p. 348, Alford, p. 1, Baumgarten, 
i. 11-15, and below, note on x. 11, on the word ἀρχαὶ as ap- 
plied to the Gospels; and the Introduction to this book. 

2. ἐντειλάμενος τ. ἀ. διὰ Πνεύματος ἁγίου] having given 
charge to His Apostles by the Holy Spirit (Chrys., Theophylact, 
Vaick.), when He breathed on them and said, λάβετε Πνεῦμα 
ἅγιον, John xx. 22, and so gave them an earnest of the gift of 
Pentecost. Cp. Heb. ix. 14, διὰ Πνεύματος αἰωμίου ἑαυτὸν 
προσήνεγκεν ἄμωμον τῷ Θεῷ, and below, xi. 2", and xxi. 4, ἔλεγον 
διὰ τοῦ Πνεύματος, and Winer, 5 61, p. 491. 

— obs ἐξελέξατο) whom He chose out of the world for Him- 
self (John xv. 16), obscure and humble though they were, and 
whom He advanced to the high dignity of seeing His miracles and 
hearing His Words, and finally to be witnesses of His Resurrec- 
tion and Ascension. Such was His love and mercy to them. 

8. ἐν πολλοῖς τεκμηρίοι] Matt. xxviii. 17. Mark xvi. 14. 
Luke xxiv. 13—50. John xx. 19. 1 Cor. xv. 5. 7.-- τεκμήρια are 
called ἀναγκαῖα σημεῖα, irresistible proofs, by Aristotle, Rhet. 1; 
such as are incontrovertible (Quintil. ν. 9): demonstrative evi- 
dences. See Wetst. and Hackett, p. 36. 
— δι ἡμερῶν τ.] through forty days. On the modern alle- 

gations against this statement, see note above on Luke xxiv. 50; 
and to the testimonies there cited may be added that of S. Jg- 
natius, Frag. 8, ap. Mai, Script. Vett. vii. p. 22, εἰ γὰρ δεις ὅτι 
Θεοῦ vids ἦν, ἐγίνωσκες ὅτι τεσσαράκοντα ἡμέρας ἀνενδεὲς 
ποιήσας τὸ φθαρτὸν σῶμα. 

St. Luke does not say that our Lord continued visibly present 
with His disciples during forty days, but showed Himself αὐ in- 
tervals, in the period of forty days; for He appeared to them from 
time to time, and then disappeared (Cirys.), proving to them His 
humanity by eating and drinking with them; yet weaning them, 
by vanishing suddenly, from dwelling on His corporal presence ; 
and instructing them in His Divine power, and perpetual, though 
unseen, presence, by unexpected appearances among them, and 
disappearances from them. See above on John xx. 19. 

The period of “ Forty Days”? seems to be marked in Holy 
Scripture as significant of probation before some great Event. 
Examples may be seen in the History of the Flood, Gen. vii. 4. 
(See Aug. Serm. de Ascens. 264.) Moses in the Mount before 
the giving of the Law, Exod. xxiv. 18; xxxiv. 28. Deut. ix. 9; 
x. 10 (see Blunt, Lectures, p. 12); the time of the spies in 
searching the Land, Numb. xiii. 25; xiv. 34; the time of Elias 
before coming to Horeb, 1 Kings xix. 8; the time of probation 
for Nineveh, Jonah iii. 4. 

Compare the same period of Forty Days before our Lord’s 
Presentation in the Temple (Luke ii. 22), and of His Fasting be- 
fore He entered on His Ministry (Matt. iv. 2, where see note). 

As He was forty days after His Birth before He was pre- 
sented in the Temple in the earthly Jerusalem, and again forty 
days after His Baptism, before He entered on His Ministry, so 
now He waits forty days after ἘΝ Birth from the Grave, before 
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4d ‘ , ο) , φ' τὰ τ Ὁ ΄ AY , 
d Luke 24. 49. ενος αὖτοις 7 

John 14. 26. Ξ Και συναλιζόμ A 5 5 5 ολ. ) ειλεν τὰν Ἱεροσολύμων μη καρίζεσδαν 

ς 15. 26. 
A e 

& 15.26. | ἀλλὰ περιμένειν τὴν ἐπαγγελίαν τοῦ Πατρὸς, ἣν ἠκούσατέ µου ὅτι 
> ’ Ν > ’ ν ε A Ν ’ 3 

Duke δ᾽ 16. Ἰωάννης μὲν ἐβάπτισεν ὕδατι, ὑμεῖς δὲ βαπτισθήσεσθε ἐν Πνεύματι ἁγίῳ οὐ 
John 1. 26. Ν Ν 4 ε , 

ch. 2.4, & 11.16. μετὰ πολλὰς ταύτας ἡμέρας. 
ἃ 19. 4. 
f Matt. 20. 21, 
Luke 17. 20. 
Isa. 1. 26. 
Amos 9. 11. 
g Matt. 24. 36, 
h ch. 2. 2. 
Luke 24. 48, 49. 
John 15. 26, 27. 

6f Οἱ A 4 NO 4 > , με λ. , K ’ > a lel 4, i μὲν οὖν συνελθόντες ἐπηρώτων αὐτὸν λέγοντες, Κύριε, εἰ ἐν TO χρόνῳ 
τούτῳ ἀποκαθιστάνεις τὴν βασιλείαν τῷ ᾿Ισραήλ ; 7 " Εἶπε δὲ πρὸς αὐτούς, Οὐχ 
ε A“ 3 A , Α ‘ a ε Ν », > Lal το > 4 ὑμῶν ἐστι γνῶναι χρόνους ἢ καιροὺς, οὓς ὁ Πατὴρ ἔθετο ἐν τῇ ἰδίᾳ ἐξουσίᾳ: 
5" ἀλλὰ λήψεσθε δύναμιν, ἐπελθόντος τοῦ ἁγίου Πνεύματος ἐφ᾽ ὑμᾶς: καὶ ἔσεσθε 

He presents Himself in the Temple of the heavenly Jerusalem, 
and enters on His Priestly Ministry in the true Holy of Holies, 
where He ‘ever liveth to make intercession for us.”” Heb. 
vii. 25. 

The Forty Days, a term of Probation, have also a prepa- 
ratory reference to the Pentecost or Fiftieth, the Day of 
Jubilee. 

Forty years after this (a year for a day, Numb. xiv. 34) 
Jerusalem was destroyed, because the people would not believe in 
Christ, who had so mightily declared Himself the Son of God by 
His Resurrection, which had been so plainly proved by so many 
proofs for Forty Days. (Lightfoot.) 

On this text, see Barrow’s Sermon 29, vol. v. pp. 39—63. 

— ὁπτανόμενος) appearing, manifesting Himself. On the dif- 
ference between ὕπτομαι and θεωρῶ, see on John xvi. 10.---ὀπτα- 
νόμενος (a frequentative verb connected with ὕπτομαι) means ap- 
pearing suddenly, from time to time. Hesychius well explains 
the word by ἐμφανιζόμενος. 

— λέγων τά] speaking the things. Observe the article τὰ, 
the things that were requisite for them to know and do concern- 
ing the Kingdom of God. 

— περὶ τῆς βασιλείας τ. Θ.] concerning the Kingdom of God, 
or Christian Church (Matt. xiii. 11. 19. 24. 31. 33. Luke iv. 43; 
vi. 20; vii. 28; viii. 10), her Doctrines, Government, Trials, 
Hopes, and future Consummation. See Professor Blunt's Lec- 
tures ‘on the History of the Church during the first three Cen- 
turies,”” pp. 12—16. 

4. συναλιζόµενος] associated, and assembling together with, 
Ξ- συναχθεὶς συναθροισθεὶς (Hesych.), so used by Xenophon, 
Cyrop. i. 4. 14. Anab. vii. 3. 48. Joseph. Ant. viii. 4. 1; xix. 
7.4. Cp. Bp. Pearson in Ignat. ad Magnes. 10, and Valck. 
here. 
— ἀπὸ Ἱεροσολύμων] The form Ἱεροσόλυμα is used about 

twenty times in the Acts, but never except after a preposition ; 
in all other cases we have Ἱερουσαλήμ. 

The same peculiarity is found in St. Luke’s Gospel. 
— μὴ χωρίζεσθαι] not to depart from Jerusalem: as they 

would otherwise have been disposed to do. But they were to 
remain there, in order to receive the Holy Ghost together in one 
and the same place ; and in order that the miracle of the descent 
of the Holy Ghost upon them might be more striking and con- 
vineing as wrought in the capital of Judea, and at the next great 
Festival after the Crucifixion, viz. at the Festival of Pentecost, 
when strangers from all parts of the world would be gathered to 
Jerusalem, and would carry back the tidings of that manifestation 
into all lands; and also that the Christian Law might go forth 
from Mount Sion (Isa. ii. 3. Micah iv. 2), aud so show its har- 
mony with the Levitical Dispensation. 

It is recorded on ancient authority, that our blessed Lord 
enjoined His Apostles to remain at Jerusalem for éwelve years 
after the Ascension. See the passages cited by Bp. Pearson, in 
Acta, § xi. Routh, Rel. S. i. pp. 471. 484. Blunt, Lectures, 
pp. 43, 44. Cp. below, vi. 2; viii. 1. 

It is probable that the Apostles made circuits in Palestine 
during that time, and did not quit the Holy Land till about 
A.D. 42. 
— thy ἐπαγγελίαν τοῦ Πατρός] the promise of the Father. 

Another expression connecting the Acts of the Apostles with the 
Gospel of St. Luke. See there, xxiv. 49, ἰδοὺ ἐγὼ ἀποστέλλω 
τὴν ἐπαγγελίαν τοῦ Πατρός µου ἐφ᾽ ὑμᾶς. 

— ἣν ἠκούσατέ µου] which ye heard of Me. For ἃ similar 
change of the oratio obliqua to recta, cp. Luke v. 14, and below, 
xvii. 3, and xxiii. 22, and see Winer, G. G. § 60, p. 482, and 
§ 63, 2, p. 511. 

δ. ὑμεῖς δὲ βαπτισθήσεσθε ἐν Πνεύματι ἁγίῳ] but ye shall be 
baptized with the Holy Ghost. See below, xi. 16. 

But were not the Disciples baptized before ? 
It would seem that they were, and with Christ’s Baptism 

(John iii, 22; iv. 2), and that Baptism differed from the Baptism 
of John; for John baptized unto repentance and faith in Christ 

to come (Acts xix. 4), and they who were baptized by Join, 
were baptized afterwards into Christ (Acts xix. 5). But we do 
not hear that any which were baptized into Christ before the 
Ascension and day of Pentecost, were baptized again after it. 
What the Disciples received by Baptism with water into Christ 
before the day of Pentecost, is a question on which various 
opinions have been offered (see Aquinas, 3, p. 9. 66, art. 2, and 
73, art. 5, and A Lapide here). 

But this is clear, that whatever it was; it was consummated 
as it were by a χρίσις τελειωτικὴ, in the full effusion of the 
Holy Ghost on the day of Pentecost. 

See further on Acts x. 47. 
— οὐ μετὰ πολλὰς ταύτας ἡμέρας} after nol many days, and 

those days ταύτας, namely, dating from ¢his present time. Cp. - 
Winer, § 23, p. 146. 

He says that the days are not many, that they may hope, 
but He does not say how few they are, in order that they may 
watch. (Chrys.) 

6. Κύριε] O Lord. Jesus is often called in this book, written 
for Hellenists, by the name Κύριο. And (as Valck. well ob- 
serves) the word Κύριος in the LXX Version, read by the Hel- 
lenists, is used for Jehovah; ‘ut aded pariim intersit (adds 
Valck.), utrum Jesus Κύριος dicatur an @cds.’’ See below, on 
τ. 21, and on xxv. 26. 

— ἀποκαθιστάνεις τ. β.] The ordinary meaning of ἀποκαθ- 
fornut in the LXX and N. Τὶ is {0 restore. In the LXX it is 
used for the Hebr. 2» reverti fecit, from root γὼ reverti, 
reducere. See Gen, xxix. 3; xl. 13. 21. Ps. xxxv. 17, and 
passim. 

So in the N. T. it often means restoration or return, Matt. 
xii. 13. Mark iii. 5; viii. 25. Luke vi. 10. Heb. xiii. 19. It seems 
to have this meaning here; but it signifies something more. 

According to the Jewish expectation, the times of the Mes- 
siah would bring more than all the pristine glory to the City and 
Nation of the ancient people of God. 

They looked for an amplification of the power and splendour 
of David and Solomon, in Christ. See the Hebrew authorities in 
Lightfoot here. Therefore it seems that the word ἀποκαθίστημι 
and ἀποκατάστασις, as used in this respect, imply something 
more than restitulion; viz. a consummation of all that had, in 
their opinion, been promised by God to His people when redeemed 
and restored under the glorious reign of the Messiah. And this 
sense of the word appears clearly in iii. 21. 

The question therefore addressed to our Lord is, Art Thou 
at this time intending fully to establish the Kingdom of the 
Messiah? καθιστάνω is stabilio, and the preposition ἀπὸ (as in 
ἀποδοῦναι, Matt. xxii. 21) intimates that what is established is, as 
it were, due, and to be paid as a debt. The temporal kingdom of 
the Messiah for which they looked, was, they supposed, promised 
in ancient Prophecy, and pledged to Israel by solemn stipulations 
of God. 

Hence ἀποκαθιστάναι is used by the LXX for {0 pay, Gen. 
xxiii. 16: ep. Job ν. 18. See also Gloss. Hesych., ἀποκαταστῆ- 
σαι = τελειῶσαι, and cp. Mark ix. 12, and note below, iii. 21. 

The question of the Apostles appears to be mentioned here, 
in order to show how much they needed the grace of the Holy 
Ghost to enlighten their minds as to the true nature of Christ’s 
Kingdom. They thought of temporal Sovereignty, but He spoke 
to them of the witness which they must give (v. 8), and by which 
the Kingdom was to be advanced. And that witness was a wit- 
ness of suffering. Compare the similar conversation, Matt. xx. 
21—23. 

7. χρόνους ἢ καιρούς] times or seasons. χρόνος ΞΞ πολλῶν 
καιρῶν συνοχή, καιρὸς = µέρος χρόνου. (Thom. Mag.) Hence 
Sophocles, Elect. 1906, χρόνου καιρό. See below, 1 Thess. v. 1. 

It is not for you to know the ¢ime which will elapse before 
My Kingdom will be established; nor the season in which it will 
be established by the Father ; see on Mark xiii. 32. 
— ἔθετο ἐν τοὶ. ἐ. | placed in His own authority. Observe the 

difference between ἐξουσία and δύναμις (might) in v. 8, both 
rendered ‘‘pyower”’ in our Version; see on Rom. xiii. 1. 
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μοῦ μάρτυρες ἔν τε Ἱερουσαλὴμ καὶ ἐν πάσῃ τῇ ᾿Ιουδαίᾳ καὶ Σαμαρείᾳ, καὶ ἕως 
ἐσχάτου τῆς γῆς. 

91 Καὶ ταῦτα εἰπὼν βλεπόντων αὐτῶν ἐπήρθη, καὶ νεφέλη ὑπέλαβεν αὐτὸν i Mark 10. 19. 
Luke 24. 51. 

ἀπὸ τῶν ὀφθαλμῶν αὐτῶν. 
‘ > 4 9 

OK Καὶ ὡς ἀτενίζοντες ἦσαν εἰς τὸν οὐρανὸν πορευομένου αὐτοῦ, καὶ ἰδοὺ k Luke 24. 4. 
3 4 > eS > 3 Le [οι 

ἄνδρες δύο παρειστήκεισαν αὐτοῖς ἐν ἐσθῆτι λευκῇ, 
᾿ τ A Fe John 20. 12. 

11 1 ot καὶ εἶπον, Άνδρες | Matt. 24. 30. 

Γαλιλαῖοι, τί ἑστήκατε ἐμβλέποντες εἰς τὸν οὐρανόν ; οὗτος ὁ ᾿]ησοῦς, 6 
3 ‘ > t et A“ 3 ΔΝ > x 9 > ΄ a 4 > , ἀναληφθεὶς ἀφ᾽ ὑμῶν εἰς τὸν οὐρανὸν, οὕτως ἐλεύσεται, ὃν τρόπον ἐθεάσασθε 
αὐτὸν πορευόμενον εἰς τὸν οὐρανόν. 

133 Τότε ὑπέστρεψαν εἰς Ἱερουσαλὴμ ἀπὸ ὄρους τοῦ καλουμένου ᾿Ελαιῶνος, ὅ ™ Luke 24. 52. 
> > Ν ε ‘ , 4 ε , ἐστιν ἐγγὺς Ἱερουσαλὴμ, σαββάτου ἔχον ὁδόν. 

8. ἔσεσθε μοῦ] So A, Β, C, D, and others. 
Elz., ἔσεσθέ μοι. Μοῦ is emphatic, and the genitive is 

expressive of property in, and protection of. Ye shall be wit- 
nesses of Me, and I will defend you. Cp. ii. 32; iii. 15; νυ. 32; 
xiii. 31. 
— ἕως ἐσχάτου τῆς γῆς] Here is the clue to the design of 

this Book—to trace the progress of the Church from its origin at 
Jerusalem {0 the ends of the earth. Observe the order of that 
progress, as here pre-arranged and foretold by Christ. First, 
Jerusalem, next all Judea; next Samaria; lastly, the ends of 
the earth. A precept to the Christian Church to degin with mis- 
sionary work at home, and thence to enlarge that work to foreign 
parts. Thus the mustard-seed of the Gospel, taking root in the 
soil, becomes a tree, and covers the earth. 

9. ἐπήρθη) he was lifted up. Our Lord 18 said ἀναληφθῆναι 
(Mark xvi. 19. Acts i. 2. 11.22. 1 Tim. iii. 16) and ἐπαρθῆναι 
here; and He is also said to go, as on a journey, πορεύεσθαι, 
v. 10; and so St. Peter says (1 Pet. iii. 22), πορευθεὶς εἰς 
οὐρανόν. As His Resurrection is said to be God’s act (Acts ii. 
24. 32; iii. 26; χη, 33, 34; xvii. 31), and yet His own act 
(John ii. 19; x. 18); so His Ascension (as Chrysostom observes) 
is called in Scripture an ἀνάβασις, as well as an ἀνάληψις, Showing 
at once His Humanity and also His Divine power and Unity with 
the Father. 

By His Ascension into Heaven, our Great High Priest ful- 
filled the type of the Levitical Law (Levit. xvi. 2), and entered 
with His own Blood, once for all, into the Holy of Holies, even 
Heaven itself, where He ever liveth to make intercession for us. 
Heb. ix. 12; vii. 25. By. Pearson, On the Creed, Art. vi. 

. 505. 
. — νεφέλη] a cloud. He did not vanish by degrees; but a 
cloud comes as a chariot to convey Him to Heaven. Ps. civ. 3. 
(Chrys.) And in like manner He will reappear at the last Day. 
Daniel vii. ]O—13. Matt. xxiv. 30; xxvi. 64. Luke xxi. 27. 
Then shall they see the Son of Man coming in a cloud with 
power and great glory. Rev. i. 7, ἰδοὺ ἔρχεται μετὰ νεφελῶν, 
behold He cometh with clouds. Accordingly ‘the cloud’ is the 
γνώρισμα of Christ in the Apocalypse. See Rev. x. | and xiv. 
14—16. 
— ὑπέλαβεν] a cloud received Him; as a horse receives its 

rider on its back. Cp. Psalm lxviii. 4. Observe ὑπό, beneath. 
Cp. Herod. i. 24. 

10. ἀτενίζοντες} ‘intentis oculis, rectis:’ ‘ tendere oculos,” 
Lucret. i. 67: ‘‘tendens lumina,”’ Virg. Ain. ii. 405, one of the 
words used only by St. Luke (iv. 20; xxii. 56. Acts iii. 4, and 
eight other times in the Acts, iii. 12; vi. 15; vii.55; x. 4; xi. 6; 
xiii. 9; xiv. 9; xxiii. 1) and by δέ. Paul (2 Cor. iii. 7. 13). 

One of the numerous evidences from diction, of identity of 
St. Luke with the Author of the Acts, and of his connexion with 
St. Paul. 

On the origin of the word ἀτενίζω, to gaze intently, see 
Valck. here, who says, “ ἀτενὴς significat valdé tendens, nervos 
tendens, valdé intentus. Euripides (in Alemwon. ap. Hesych.), 
ἥκω δ᾽ ἀτενὴς ἀπ᾽ οἴκων de homine qui cum summa virium con- 
tentione festinabat: hinc ἀτενίζειν adhibetur de iis qui rectis 
atque inéentis oculis intuentur: cp. Benél. ad Horat. i. 3. 18.’ 
— πορευομένου αὐτοῦ] as He was going up, in the cloud; as 

in a chariot of triumph to His heavenly city. Cp. Psalm civ. 3. 
— ἰδοὺ ἄνδρες δύο παρειστήκεισαν] behold, two men were 

standing near them, while the Apostles were gazing up to heaven. 
The ἰδοὺ and the tense of the verb mark the suddenness of the 
appearance of the Angels. 

He calls them ἄνδρες, men, as Luke xxiv. 4, ἄνδρες δύο, 
which he explains in v. 23 to be Angels (cp. also x. 3 with x. 30) ; 
50 that there is no ground in this word for the allegation of some 

modern writers, that St. Luke does not mean to affirm that these 
two ἄνδρες were angels. And these two men announce Christ’s 
reception into heaven, and declare that He will come again from 
heaven in like manner. 

But why did not the Holy Spirit call them Angels 7 
Because their message showed them so to be, and because 

they appeared as ἄνδρες. Observe also they address the Apostles 
as ἄνδρες,--ἄνδρες TadsAaioi,—and thus remind them and us, of 
the dignity to which owr human nature is raised by the Ascen- 
sion of the Man Christ Jesus, and of our own nearness to Angels, 
and of the glorious hope to which we men—even though we be 
obscure Galileans—are thus advanced, of being equal to the 
Angels (iaayyeAor) in the world to come. (Luke xx. 36.) The 
name of the Angel Gabriel, who is specially employed on em- 
bassies concerning the Incarnation,—or union of the Manhood to 
God,—is equivalent to ἀνὴρ Θεοῦ, man of God. See on Luke 
i. 19. 

Angels are always ministering to Christ as their Lord at His 
Birth, at the Temptation in the Garden, at the Resurrection, at 
the Ascension. (Theophyl.) Cp. our Lord’s prophecy, John i. 5]. 

“ Ascendit Judex cceli ; sonuit preco coeli ; audierunt Apostoli 
angelicam vocem, ‘sic veniet,’ ad homines veniet ; homo venict, 
sed Deus, homo yeniet, ut impleatur quod scriptum est, videbunt 
in quem pupugerunt’”’ (Zech. xii. 10), Aug. Serm. 265, on the 
Ascension,—a festival observed in his time on the fortieth day 
after the Resurrection: see isid. This Festival is reckoned by 
Augustine (Epist. ad Januar. 54) as one of universal observation ; 
and as dating perhaps ‘‘ ab ipsis Apostolis.” 

12. Ἐλαιῶνος] Olivet: beneath which He had suffered His 
agony, and had been taken prisoner: thence He now ascends in 
lory. 

5 εἰ σαββάτου ἔχον ὁδόν] having a sabbath-day's journey ; two 
thousand cubits. The distance between the Tabernacle and the 
furthest point of the camp in the wilderness. (Origen. in caten. 
Lightfoot, i. p. 740, and ii. p. 637.) The distance is not very 
clearly determined, on account of the difference of the measure of 
the ecubit. Lightfoot and De Dieu reckon it at about five stadia ; 
Reland, Pal. i. 52, at siz. See Williams, Holy City, p. 371. 

Chrysostom’s remark here, δοκεῖ μοι ἐν ca BB άτῳ γεγονέναι 
ταῦτα, is only put forth as a private conjecture. But Bengel well 
says (p. 489), ‘‘ Colligit hinc Chrysostomus die Sabdati eos re- 
versos esse in urbem. Malim statuere proprium in toto Oliveti 
Monte Ascensionis locum hac ab urbe distantia notari.” See next 
note. 

Note concerning the place of the ASCENSION. 
St. Luke says that our Lord led out His disciples from Jeru- 

salem, ἕως εἰς Βηθανίαν, as far as Bethany (xxiv. 50), and blessed 
them, and ascended into heaven. 

The village of Bethany was about fifteen furlongs from 
Jerusalem (John xi. 18), or about twice a Sabbath-day’s journey 
(see on v. 12). 

The village of Bethany was also on the eastern slope of the 
Mount of Olives, which was reckoned as five or six furlongs from 
Jerusalem. (Joseph. Ant. xx. 8. 6. B. J. ν. 2. 3.) 

Hence it has been inferred by some persons, that our Lord 
did not ascend from the summit of the Mount of Olives, but from 
the eastern slope of it. See note on Luke xxiv. 50. 

But this opinion, which has been strongly affirmed by Dr. 
Robinson (Palest. i. 375), may be questioned; and it is more 
probable that the Ascension took place either at the summit of 
Mount Olivet or near that point. See Williams, Holy City, pt. ii. 
chap. v. pp. 441—445. 

The passage in the Acés (i. 12) being written by St. Luke 
after the passage in his Gospel (xxiv. 50), ought to be taken to 
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Luke 6. 15. 
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13° Καὶ ὅτε εἰσῆλθον, ἀνέβησαν εἰς τὸ ὑπερῷον, οὗ ἦσαν καταµένοντες ὅ TE 
Πέτρος καὶ Ἰωάννης καὶ Ἰάκωβος καὶ Ανδρέας, Φίλιππος καὶ Θωμᾶς, Βαρθο- 

explain and complete it ; and not vice versd; i.e. the mention of 
the Mount of Olives is designed to be supplementary to the 
reference to Bethany, and to interpret it. 

The term Bethany, as Lightfoot has shown (i. 252; ii. 485), 
is often used to describe the district of that village; which 
stretched toward Jerusalem, and touched the suburb called Beth- 
phage, which extended eastward from Jerusalem to a distance of 
about 2000 cubits, or six furlongs, or a Sabbath-dau’s journey, 
on the Mount of Olives. (See Liyht/oot, i. 252.) 

When, therefore, St. Luke says that our Lord led His dis- 
ciples out as far as Bethany, he means that He led them to its 
point of contact with Be/iphaye on the Mount of Olives. 

This opinion, which has been well illustrated by Lightfoot, 
is confirmed by what Dr. Robinson himself calls (i. 375) one of 
the ‘earliest traditions of Palestine, and which points out the 
place of our Lord’s Ascension on the summit of the Mount of 
Olives.”’ 

Lightfoot says (i. 252), ‘‘ The Jews’ Chorography will here 
help us. They tell us, ¢wo thousand cubits was the suburbs of 
a city (Maym. in Schabh per. 27); and two thousand cubits 
were the bounds of a Sabbath, or a Sabbath-day’s journey. 
(Taim. in Sotah, per. 5.) 

“* Bethphage was of this nature; it was not a town upon 
Mount Olivet, as it hath been very generally supposed, and ac- 
cordingly placed in most maps; but it was that space of ground 
that lay from Jerusalem wall forward towards Mount Olivet, and 
up Mount Olivet to the extent of two thousand cubits from the 
wall, or thereabout ; and hereupon it was reputed by the Jews of 
the same qualification with Jerusalem, as a part of it, in divers 
respects. alm. Bab. Pesachin. fol. 63, fac. 2,‘ He that slays a 
thanksgiving sacrifice within, while the bread belonging to it is 
without the wall, the bread is not holy. What means without 
the wall?’ R. Tochanan saith, ‘without the wall of Beth- 
phage.’ And the same gloss useth the very same words again 
upon the same Tract, fol. 91, fac. 1. And again in the same 
Treatise, fol. 95, fac. 2, the Mishna saith thus: ‘ The two loaves 
and the shewbread are allowable in the Temple court, and they 
are allowable in Bethphage.’ Nay, the Gloss in Sanhedr. fol. 
14, fac. 1, saith, ‘ Bethphage was a place which was accounted 
as Jerusalem for all things.’ So that the place called Beth- 
phage began from Jerusalem, and went onwards to and upon 
Mount Olivet, for the space of a Sabbath-day’s journey, or there- 
about; and then degan the coast that was called Bethany. And 
hence it is that Luke saith that Christ, when He ascended into 
heaven, led forth His disciples as far as Bethany (Luke xxiv. 50), 
which elsewhere he showeth was the space of a Sabbath-day’s 
journey (Acts i. 12), which cannot be understood of the /own 
Bethany ; for ‘hat was fifteen furlongs (John xi. 18), or very 
near two Sabbath-days’ journey from Jerusalem; but that He led 
them over that space of ground which was called Bethphage, to 
that part of Olivet where it began to be called Bethany, and at 
that place it was where Christ began His triumphant riding into 
the city.” 

The tradition that Christ ascended from the summit of the hill 
Olivet, is mentioned by Eusebius, Bishop of Cesarea in Palestine, 
in his Demon. Evang. vi. 18, written about Α.Ὀ. 315. Referring 
to the prophecy (Zech. xiv. 4, ‘‘ His feet shall stand upon the 
Mount of Olives’’), he says, ‘‘ The feet of our Lord and Saviour 
—the Logos, or Word, Himself—by means of the Tabernacle of 
Humanity which He hath exalted (i.e. in His human Flesh), 
stood on the Mount of Olives, near the grotto there shown at this 
day ; after that He had prayed, and had delivered to His disciples 
the Mysteries concerning the consummation of all things, on the 
summit of the Mount of Olives; whence He made His ascent into 
heaven.”’ It is also corroborated by S. Cyril writing at Jeru- 
salem in the fourth century, and Bishop of that city. See on 
Luke xxiv. 50. So Cassiodor. p. 159. 

In pictures of the Ascension, the prints of our Lord’s feet 
are often represented, impressed on the soil of the Mount of 
Olives. 

This tradition is sometimes traced to S. Jerome, and he is 
quoted as saying (de locis Hebraicis, in Acta, in v. Olivetum), 
“ Ultima vestigia Domini humi impressa hodie cernuntur.” This 
Treatise is not by S. Jerome (he himself is cited in it v. Smyrna) ; 
but it is not without its use, as representing the local opinion. 

It has indeed been alleged as an objection, that on this 
supposition the Ascension would have been in sight of Jerusalem. 

But this opinion seems to be grounded on a misconception 
of the nature of our Lord’s personal appearances after His resur. 
rection. 

When He walked on the public road to Emmaus, He was 

not recognized even by the two disciples for some time (Luke 
xxiv. 16). And He Who appeared suddenly on several occasions 
to the disciples in the city of Jerusalem (John xx. 19. 26), and 
on the sea-shore in Galilee (xxi. 1), and to more than five hun- 
dred brethren at once (1 Cor. xv. 6), so ordered His disappear- 
ance at His Ascension, that He made it manifest, ‘‘ not to all tho 
people, but to witnesses chosen before of God, even to those who 
did eat and drink with Him after He rose from the dead.’ 
(Acts x. 41.) 

This opinion that our Lord ascended from the Mount of 
Olives, at a distance of about six furlongs from Jerusalem, sheds 
light on other passages of Scripture, and is fraught with spiritual 
instruction. 

David, the type of Christ, wept as he went up the Mount 
of Olives, when he was rejected and resisted by his own people 
and son. (2 Sam. xv. 30—32.) 

On the Mount of Olives Christ, the Son of David, had wept 
over Jerusalem. (Luke xix. 41.) 

When David came to the top of the Mount of Olives, he 
worshipped, and sent his friend, Hushai the Archite, back to the 
city of Jerusalem (2 Sam. xv. 32—37), and Hushai’s counsel 
prevailed over that of Ahilophel, the type of Judas. (2 Sam, 
xvii. 1—23.) 

May there not be here some typical reference to the parting 
of our Lord from His faithful Apostles in this place? 

Dr. Lightfoot says (ii. p. 486), “That place of Mount 
Olivet, where Christ ascended (viz. that part of the mount where 
Bethphage ended and Bethany began), was perhaps the very 
same place mentioned 2 Sam. xy. 32, or certainly not far off, 
where David in his flight taking leave of the Ark and Sanctuary, 
looked back and worshipped God ; where, if any one would be at 
the pains to inquire why the Greek interpreters retain the word 
‘P&s, Ros, both here and in ch. xvi. ], ἦν Δαβὶδ ἐρχόμενος ἕως 
τοῦ ‘P&s, and David came unto Ros; and Δαβὶδ παρῆλθεν βραχύ 
τι ἀπὸ τοῦ Ῥὼς, and David passed on a liltle way from Ros, he 
will find a knot not easy to be untied.” 

So Lightfoot. But is not the word ‘Pas of the LXX in those 
passages, the same as the Hebrew word used in both these places, 
ws rosh, the head, or summit of the Mount (of Olives)? And 
was not the summit so called in the popular language ? 

And if so, then this circumstance seems to increase the pro- 
bability that our Lord ascended from the summit of that mount. 

Again, on the Mount of Olives Christ had predicted the 
future destruction of Jerusalem (Matt. xxiv. 3), and His own 
second coming to Judgment (xxiv. 30). 

What more suitable than that the scene of suffering should 
also be the scene of glory purchased by suffering ? 

What more proper, than that He should ascend in that 
place, where He had pre-announced His future descent in glory ? 

The Angels themselves seem to refer to this fitness of place 
in their address to the Apostles (Acts i. 11), “‘ This same Jesus 
shall so come, as ye have seen Him go;” and it is worthy of re- 
mark, that the voice of Ancient Prophecy points to some future 
manifestation of the Messiah’s glory on the Mount of Olives. 
(Zech. xiv. 4. Ezek. xi. 23.) 

Again; it was from the border of Bethany, and its point of 
contact with Bethphage on the Mount of Olives (see on Mark 
xi. 1), that our Lord had begun to ride in triumph, as King and 
Saviour, into the City of Jerusalem. That triumphal entry 
seems to have been typical and prophetical. It is an appropriate 
and beautiful circumstance, that, at that point in the Mount of 
Olives where He began His triumphal entry into the earthly 
city, He also began His triumphal journey to the Jerusalem that 
is above, as King and Saviour of the World, riding on the clouds 
of heaven. 8 

Hence also we may perhaps recognize the reason why the 
remarkable term ‘a Sabbath-day’s journey’’ is used here to 
describe the distance which the Apostles walked, from what is 
here specified as the place of the Ascension. 

This is the only passage in the New Testament-where ‘a 
Sabbath-day’s journey” is mentioned at all; and it seems sur- 
prising at first, that it should be mentioned by δὲ. Luke writing 
for Gentiles, and should be specified in reference to an event 
posterior to the Resurrection, when the Jewish seventh-day Sab- 
bath had ceased to be obligatory. 

There surely must be therefore some inner meaning in this 
expression, ‘a Sabbath-day’s journey,’’ used in connexion with 
that glorious event, the consummation of Christ’s earthly ministry, 
His Ascension into heaven. What can that be? 

The Sabbath was a type of that rest, which, after their week 
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λομαῖος καὶ Ματθαῖος, ᾿Ιάκωβος ᾽Αλφαίου καὶ Σίμων ὁ Ζηλωτὴς, καὶ ᾿Ιούδας 

᾿]ακώβου. " ο Οὗτοι πάντες ἦσαν προσκαρτεροῦντες ὁμοθυμαδὸν τῇ προσευχῇ, 
‘ Ν , fal ‘ an? na Ν a ΣΝ λ. - > “ 

σὺν γυναιξὶ καὶ Μαρίᾳ τῇ μητρὶ τοῦ ᾿Ιησοῦ, καὶ τοῖς ἀδελφοῖς αὐτοῦ. 

och. 2. 1. 
Luke 24. 10. 
& 23, 49. 

of this world’s work, remaineth to the people of God, in that place 
of repose where they rest from their labours (Heb. iv. 9. Rev. 
xiv. 13), and whence they will pass, by a joyful Resurrection and 
Ascension, to the heavenly city of the great King. 

The return of the Apostles with joy by a Sabbath-day’s 
journey to the earthly Jerusalem from the place of Ascension, 
whence their Saviour mounted in glory to the heavenly Jeru- 
salem, may be designed to suggest the cheering assurance, that 
they who contemplate on earth the Ascension of the Lord, and 
stand looking up stedfastly into heaven, and ascend in heart and 
mind with Him Who is the Prince of Peace, and continually 
dwell in spirit with Him there, will pass by a Sabbath-day’s 
journey through the grave and gate of death into the Jerusalem 
—or City of Peace—that is above, and there enjoy the beatific 
vision of eternal peace. ‘‘ Qui gloriam Domini ad Patrem ascen- 
dentis intus intueri merebitur, hic Sabbati itinere urbem perpetuze 
pacis ingreditur.”” (Bede.) 

18. τὸ ὑπερῷον] sc. οἴκημα. ὑπερῷον is properly an adjective 
(Valek.); not an upper room, but the upper room, my (Vi- 
tringa, de Synag. p. 145, and Lightfoot here, p. 638). The 
definite article points to some place already used as the resort of 
the Apostles, οὗ ἦσαν καταµένοντες, as is said here. Ancient 
authorities assert that this was no other than the large ἀνώγεον 
or upper room (see on Mark xiv. 15), in which our Blessed Lord 
had celebrated the last Passover, and had instituted the first Eu- 
charist, and where He had appeared on the two successive Sun- 
days after His Resurrection from the dead. 

Here it would seem the Apostles were afterwards assembled 
when the Holy Ghost descended upon them. 5. Cyril, Bishop 
of Jerusalem, affirms (Catech. xvi.) that τὸ Πνεῦμα τὸ ἅγιον κατ- 
ἤλθεν ἐνταῦθα ἐν τῇ Ἱερουσαλὴμ, and that this Upper Room 
was afterwards called ἡ ἀνωτέρα τῶν ἀποστόλων ἐκκλησία. Cp. 
5. Jerome, Epist. 86, Ep. Paule, and Bede, De locis sanctis, ο. 3. 
Cave, Primitive Christianity, i.6. Hither the Apostles resorted 
for prayers, and for the Holy Communion. See note below on 
Acts ii. 2.46; v.42. And so says Bp. Pearson here, “ Ibi Ecclesia 
videtur esse constituta. Nam, ut narrat Epiphanius, lib. de 
Pond. ο. 14, cium Adrianus imperator Hierosolyma adiret, invenit 
urbem totam funditus eversam, et templum Dei dirutum, παρεκτὸς 
ὀλίγων οἰκημάτων, καὶ τῆς τοῦ Θεοῦ ἐκκλησίας, μικρᾶς οὔσης, 
quam ibi collocatam asserit, ubi discipuli reversi, cim Salvator 
ascendit ἃ Monte Oliveti, ἀνέβησαν εἰς τὸ ὑπερῷον. Ἐκεῖ γὰρ 
ᾠκοδόμητο, τουτέστιν ἐν τῷ μέρει Σιών. Nicephorus etiam tradit, 
Helenam Constantini matrem amplissimum in Sione templum 
erexisse; in cujus postico domum circumelusit, ubi facta est 7 
τοῦ ἁγίου Πνεύματος κάθοδος ἐν τῷ ὑπερῴῳ, lib. viii. ο. 30.” 

Therefore this ‘‘ upper room” on Mount Sion at Jerusalem 
was the first Church in the world,—the primitive Church of 
Christendom. 

There is one God, and in this one Godhead there is one 
Father, one Son, and one Holy Ghost; and there is one Church 
of God from the beginning to the end of the world. Perhaps the 
continuous unity of the Church was marked by the fact, that the 
same upper room which had seen the celebration of the last Pass- 
over, saw also the administration of the first Eucharist by Christ. 
And perhaps this unity was displayed further when this same 
upper room saw the first appearance of the Son of God to His 
assembled Apostles after His Resurrection on the First Lord’s 
Day; and when this upper room, to which they resorted for 
prayer to God the Father (see Acts iv. 23, 24), saw also the 
descent of God the Holy Ghost upon them. See below, ii. 46. 

-- Ἰωάννης] John. So A, B, C, D. Elz. places James before 
John. In the three Lists of the Apostles (Matt. x. 2. Mark iii. 
16. Luke vi. 14) before the Ascension, James comes before John, 
and in the two former of them, Andrew comes next to Peter. In 
the three Lists in the Gospels, Bartholomew comes _ before 
Thomas: in both of St. Luke’s lists, Simon Zelotes comes before 
Jude. The only names which occupy the same places in all are, 

1. Peter. 
5. Philip. 
9. James, the son of Alpheus, probably the same as the 

Lord’s Brother. See next note. 
— Ἰάκωβος ᾽Αλφαίου] James the son of Alpheus. It has 

been inferred by some, that this St. James, the Apostle, was not 
the ‘ Lord’s brother,’ because it is added here that the brethren 
of the Lord (v. 14) were also present. But James might well be 
distinguished from the other brethren of the Lord, as Mary is 
from the other γυναῖκες here, and as Joseph is from the other 
Patriarchs in vii. 9, and as Peter is from the ofher Apostles in’ 

1 Cor. ix. 5. See below on xii. 17, and the Introduction to the 
Epistle of St. James; and the article on St. James in Dr. Wm. 
Smith’s Dictionary of the Bible, 1860. 

12. Judas, succeeded by Matthias. 
— Σίμων ὁ Ζηλωτής] Simon Zelotes. See Matt. x. 4. He is 

called the Cananite by St. Matthew and St. Mark iii: 18, but 
Zelotes (the Greek synonym of Cananite) by St. Luke vi. 15, as 
here; a mark of connexion between the Author of St. Luke’s 
Gospel and the Acts. 

This mention of Simon, thus placed between James and 
Jude, the brother of James, confirms the opinion of some ancient 
writers, that Simon Zelotes, or the Cananife, was the same as 
the Simon who is mentioned as one of “the brethren of our 
Lord” (James, Simon, and Jude’’) in Matt. xiii. 55. Mark 
vi. 3; and therefore that Simon Zelotes is no other than Symeon 
(which is the same name as Simon, see below, xv. 14. 2 Pet.i. 1), 
who succeeded his brother James, ‘‘the Lord’s brother,” in the 
Episcopal See of Jerusalem. See Euseb. (iii. 11, cp. iii. 22), who 
says that after the death of St. James, the survivors of the 
Apostles and disciples at Jerusalem met together, and unani- 
mously chose Symeon, the son of Clopas, to be the successor of 
St. James; this Symeon being a cousin of the Lord (cp. Euseb. 
iv. 22); for Hegesippus testifies that Clopas, his father, was 
brother of Joseph. Cp. Euseb. ivy. 22, where Clopas is called 
by Hegesippus θεῖος of Christ. In another place Eusebius (iii. 
32) designates this Symeon as a son of the Mary described in the 
Gospel as wife of Clopas, and asserts that this Symeon, the 
second Bishop of Jerusalem, suffered martyrdom under Trajan, at 
the age of 120. Hegesippus also states that several persons of 
this family were chosen to preside over Churches, on the ground 
of their relationship to Christ. (used. iii. 20.) JS 

- Ἰούδας Ἰακώβον] Jude, brother of James: cp. Luke vi. 

16. Jude 1. Examples of this ellipsis of ἀδελφός, or brother, 
from profane writers, may be scen in Valck. and Kuin. Cp. 
Winer, G. G. p. 171. 

Doubtless the words Ἰούδας Ἰακώβου might mean Jude, 
son of James; but it is not probable that James would have had 
a son old enough to be an Apostle; and the context must deter- 
mine how the ellipse is to be supplied; and probably when 
St. Luke published the Acts, most Christians knew what the re- 
lationship between James and Jude was. See below, the 7πέγο- 
duction to St. Jude’s Epistle. 

14, προσκαρτεροῦντες] One of the words often repeated in the 
Acts in relation to Church communion, and declaring its duties 
and privileges. Here the duty prescribed is perseverance and 

stedfastness in Christian faith and worship. See ii. 42. 46; vi 4. 

Cp. Rom. xii. 12. 
— ὁμοθυμαδόν] With one heart and soul. The Holy Spirit 

writing by St. Luke, is constantly inculcating this word in this 

history of the Primitive Church. He applies it to the Apostles 

here ; to the 120 (ii. 1), to the whole body of believers (ii. 46). 
Cp. iv. 24; v. 12; xv. 25, and Rom. xv. 6. : 

He thus reminds all future generations, that maintenance of 

Unity of Pastors among themselves, and of Pastors and People, is 

the duty of each and all, and is the characteristic of the Church. 

It was a fruit of Christ’s doctrine (John xv. 12) and prayer 

(xvii. 21), and of His legacy (xiv. 27), and of His breathing upon 

them (xx. 22), and was matured by the descent of the Holy 

Ghost. 
On ἐπὶ τὸ αὐτὸ, see v. 15. 

— τῇ προσευχῇ] Elz. adds, καὶ τῇ δεήσει, which is not in 

A, B, Ὁ, Ὁ, E, H, nor in the Vulgate, Syriac, and other Versions. 

Another note of connexion with St. Luke’s Gospel. See on 

Luke v. 16. ᾿ ᾧ 

— σὺν γυναιξί] with the women. A remarkable notice; in the 

Jewish Temple, the Women were not admitted to worship God 

together with men, but were parted off into a separate court 

(Joseph. Ant. xv. 11. 5), “the Court of the Women;” and in 

the Synagogues also the women were separated from the men 

(Philo, ii. 476). But in Christ Jesus, W ho is the Woman’s Seed, 

δ there is neither male nor female” (Gal. iii. 28), and the wall of 

separation is broken down. The women here assembled with the 

disciples, were probably Mary Magdalene, Salome, Joanna, and 

Susanna, and others mentioned in Luke viii. 2, 3; xxii. 49. 55; 

xxiv. 10. yee ae 

— Μαρίᾳ] Mary. “ Propter excellentiam distinguitur ἃ ceete- 

ris.” (Valck.) In the Gospels the blessed Virgin Mary is not 

mentioned as accompanying Christ from place to place with His 
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5 Καὶ ἐν ταῖς ἡμέραις ταύταις ἀναστὰς Πέτρος ἐν μέσῳ τῶν ἀδελφῶν εἶπεν, 
Ps. 4]. 10. 
ohn 13, 18. 

& 18. 3. 

” 

ἦν τε ὄχλος ὀνομάτων ἐπὶ τὸ αὐτὸ ὡς ἑκατὸν εἴκοσιν, 1 "Ανδρες ἀδελφοὶ, 

ἔδει πληρωθῆναι τὴν γραφὴν, ἣν προεῖπε τὸ Πνεῦμα τὸ ἅγιον διὰ στόματος ηρωθῆ μ 
Aavid περὶ ᾿Ιούδα τοῦ γενομένου ὁδηγοῦ τοῖς συλλαβοῦσι τὸν ᾿Ιησοῦν' 17 ὅτι 
κατηριθμημένος ἦν ἐν ἡμῖν, καὶ ἔλαχε τὸν κλῆρον τῆς διακονίας ταύτης. 

q Matt. 27. δ, 
ἃ 26. 15, 

18 4 οὗ Ν ο 3 ΄ ΄ > θ a a 15 ΄ Ν Ν , 
UTOS µεν ουν εκτησατο χωριον εκ µισύου της αοικιας, και πρηνης Ύενο- 

Ν lal 

μενος ἐλάκησε µέσος, καὶ ἐξεχύθη πάντα τὰ σπλάγχνα αὐτοῦ: Kal γνωστὸν 

Apostles ; and this is the last place where her name occurs in 
Holy Scripture. 

The Holy Spirit takes leave of her here, associated with the 
Apostolic company of worshippers in the Upper Room at Jerusa- 
lem. She is one of those who there continue stedfast in prayer. 
How unlike the spirit and language of the Holy Ghost is that 
will-worship, which takes her out of that holy fellowship of prayer, 
and makes her an object of adoration ! 

In recent times the blessed Virgin is often represented in 
Paintings as present at the Ascension; but Arafor, writing at 
Rome in the sixth century, in his poetical Version of the Acts, 
addressed to Pope Vigilius, speaks of her as waiting at Jerusalem 
for the return of the Apostles from the Mount of Olives, v. 55: 

“ Meenia nota petunt, gua tunc statione sedebat 
Porta Maria Dei, Genetrix intacta Creantis 
A Nato formata suo.” 

15. ἀδελφῶν] So A, B,C. Elz. μαθητῶν. 
— ὀνομάτων] names. A Hebraism for persons. Vorst. de 

Hebr. p. 350. Cp. Rev. ii. 13; iii. 4, and West. here. But it 
may have a deeper Christian sense: see on iv. 36. 
— ἐπὶ τὸ αὐτό] together ; at the same place and time. A fa- 

vourite expression with the Author of the Acts, and like όμοθυμα- 
δὺν, a note of Church-unity (see v. 14), a watchword of the Church, 
and of every faithful member of it. See below, ii. 1, ὁμοθυμαδὸν 
ἐπὶ τὸ αὐτό. ii. 44, ἦσαν ἐπὶ τὸ αὐτό. Cp. on ii. 47. Hence 
Ignat. ad Magnes. 7, ἐπὶ τὸ αὐτὸ µία προσευχὴ, µία δέησις, 
εἷς νοῦς, µία ἐλπὶς, ἐν ἀγάπῃ. Clemens Romanus, i. 34, ἡμεῖς 
ἐν ὁμονοίᾳ ἐπὶ τὸ αὐτὸ συναχθέντες. 

16. ἄνδρες ἀδελφοί] On this speech, see S. Tren. iii. 12. 
17. ὅτι] because He was their ὁδηγὸς, or leader; because 

being one of us ‘‘ he knew the place’ (John xviii. 2) where, and 
the time when, He might be taken; and Jecause it had been 
prophesied that one of His familiar friends should betray Christ. 
Ps, xli. 9. 
— ἐν ἡμῖν] Elz. has σὺν ἡμῖν. But ἐν is in A, B, C, D, E, 

H, and in Vulg., Syriac, and other Versions, and is more ex- 
pressive. He was not only numbered with us, but in us, i.e. in 
our Apostolic body. 
— ἔλαχε τὸν κλῆρον] He calls it a lot (see below, v. 26), 

because it was not by their own desert, but by God’s grace that 
they were called to their office. (Chrys.) Hence the word Clerus, 
or Clergy. See Vales. in Euseb. vi. 43. 

The Acts of the Apostles, if we may so speak, prepared a, 
Christian Onomasticon, or Vocabulary for the Church, e. g. in its 
use of the words ἐπισκοπὴ, v. 20, πρεσβύτεροι, χριστιανοὶ, and 
others. 

18. ἐκτήσατο] he was the moving cause of the purchase (see 
Gregor. Moral. i. ο. 9). It has been alleged by some recent 
Expositors, that this statement is at variance with Matt. xxvii. 
6—8, where it is said that the Chief Priests purchased the field 
with thirty pieces of silver; and that St. Luke could not have been 
acquainted with St. Matthew’s Gospel, or he would not have in- 
serted this statement. But the fact is, that St. Luke’s assertion 
is in harmony with St. Matthew’s, and is supplementary to it. 

The Holy Spirit in Scripture is wont to trace human actions 
to their first causes ; and to treat the principal ayents as account- 
able for the whole transaction, though done, as Scripture itself 
records, by the instrumentality of others. 

This is what might be expected in divine history ; and there 
is a solemn moral lesson in it. 

Thus in this book ¢he Jews are four times said to have ογα- 
cifled Jesus (Acts ii. 23 and 36, and iv. 10 and v. 30), though 
they could not put any one to death (John xviii. 31); but they 
are said to have crucified Him, because they used the instru- 
mentality of Pilate for that purpose. Thus Pilate is said to have 
scourged Jesus (John xix. 1), and Joseph to have hewn a tomb 
(Matt. xxvii. 60), and Christ to have baptized disciples (John 
iv. 1), though they only caused these things to be done. Thus 
also (vii. 9) the Patriarchs are said to have sold Joseph into 
Egypt, though they had no intention that he should go there. 
Thus the Jews are even said to have laid Christ in the tomb 

(xiii. 29), though this was only a consequence in which they took 
no part, of His death, which was not inflicted by them, but by a 
heathen power, at their instance. 

If such modes of speech as these—and others that could be 
adduced—are considered, it will hardly be denied, that Judas, 
who received the thirty pieces of silver, and who returned them 
to the Chief Priests, and, as it were, forced them upon them by 
throwing them down in the Temple (Matt. xxvii. 5), was the 
cause and prime mover of the purchase of the field, which was 
bought with that sum ; and that he may be said to have been its 
purchaser. 

It cannot be rightly argued, that there is a discrepancy here 
between the two Evangelists, and that one of them is in error; 
and that St. Luke was not acquainted with St. Matthew’s state- 
ment, because he does not repeat it. It might as well be inferred, 
that St. Luke, or the Apostles, or those whose speeches he is re- 
cording, were not acquainted with the facts of the Crucifixion 
itself, because we read in the Acts that the Jews crucified Jesus, 
and laid Him in a fomd ; or that St. Luke in writing the Acts did 
not remember what he himself had said in his ‘ former treatise,” 
his Gospel, because he does not repeat his own words concerning 
the same eyents, but adds some new incidents to his narrative : 
e. g. with regard to the Ascension. 

Rather, he thus shows the independence of his own testi- 
mony. 

It may also be conjectured with probability, that Judas 
might in other respects be regarded as the purchaser of the 
field ; 

For, it is evident from δέ. Matthew's account (xxvii. 5), that 
as soon as he had cast down the thirty pieces in the Temple he 
went and hanged himself ; 

It appears also from St. Peter’s speech here (Acts i. 19), 
that the field was the place of his death: see on v. 19; 

And the Field was purchased after his death (Matt. xxvii. 6). 
It is remarkable, that a field in the neighbourhood of a great 

City, which was to serve as a Public Cemetery, should have been 
purchaseable for so small a sum as thirty pieces of silver, or - 
shekels, i. e. for less than five pounds ; 

How is this to be explained? Probably from the circum- 
stance intimated by St. Peter, that it had been polluted by the 
horrible death of Judas; whence it was called Aceldama; and 
that it was regarded with a feeling of execration on that account. 
Hence also it was, that when purchased for this paltry sum, it 
was applied to an unclean use, i. 6. to bea burial-place; a burial- 
place for ξένοι, strangers, heathens, unclean persons, whom the 
Jews would not admit into their cemeteries. 

It might well be said then, that in this sense, by defiling it, 
Judas had been instrumental in the purchase of the field; he had 
made it unavailable for any other than an unclean use, and had 
rendered it purchaseable by the Chief Priests for the miserable 
sum of thirty pieces of silver, which he had received from them 
as the wages of iniquity, and had then thrown back in remorse 
into their hands. 

See below, vii. 9; xiii. 29, and Whilby’s note here; and 
above on Matt. viii. 5. 
— ἐκ μισθοῦ] So A, B,C, Ὁ, E, H. Elz. τοῦ μισθοῦ. 

— πρηνὴς γενόμενος] falling on his face, ‘ pronus in faciem 
prolapsus. πρηνὴς, ἐπὶ πρόσωπον." (Hesych.) ἐπὶ στόματος. 
(Phavorin.) 

Judas, the betrayer of Christ, was prefigured in the manner 
of his death, i.e. hanging, by Ahitophel the traitor, and Absalom 
the rebel against David. (Bede.) 

— ἐλάκησε µέσος] he burst asunder in the midst; after he 
had hanged himself. St. Matthew says clearly (xxvii. 5), ἀπ- 
ἤγξατο, he hanged himself; the same word as is used by the Sep- 
tuagint in 2 Sam. xvii. 23 to describe the death of Ahitophel. 
Ahitophel was a type of Judas in his nearness to David’s person, 
in his treachery, and in his death. And the word used to describe 
Ahitophel’s death by the LXX may serve to remove the sup- 
posed ambiguities with regard to the manner of the death of his 
antitype Judas. See on Matt. xxvii. 5, where Kuin. after Wel- 
stein (p. 459) and Valck. (p. 324), well says, ‘‘ Locus Matthei 
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oF. ” lol “ ε Ν οφ Lal x , > Αν 

ἐγένετο πᾶσι τοῖς κατοικοῦσιν Ἱερουσαλὴμ, ὥστε κληθῆναι τὸ χωρίον ἐκεῖνο 
” 297 ΄ »“" 

τῇ ἰδίᾳ διαλέκτῳ αὐτῶν ᾿Ακελδαμά: τουτέστι χωρίον αἵματος: 201 γέγραπται τ Ps. 69. 26, 
& 109. 8. 

γὰρ ἐν βίβλῳ Ψαλμῶν, Γενηθήτω ἡ ἔπαυλις αὐτοῦ ἔρημος, καὶ μὴ 
3” - ~~ 

ἔστω ὁ κατοικῶν ἐν αὐτῇ: 
΄ ‘ > A 3 Lal 4 - 

kal, Την ἐπισκοπὴν αὐτοῦ λαβέτω ἕτε- 

ρος. 33." Δεῖ οὖν τῶν συνελθόντων ἡμῖν ἀνδρῶν ἐν παντὶ χρόνῳ ἐν ᾧ εἰσῆλθε » νει. 8. 
καὶ ἐξῆλθεν ἐφ᾽ ἡμᾶς ὁ Κύριος ᾿Ιησοῦς, 3 

& ch. 4. 33. 

ἀρξάμενος ἀπὸ τοῦ βαπτίσματος 1! 15. 27. 

‘Iwdvvov ἕως τῆς ἡμέρας ἧς ἀνελήφθη ἀφ᾽ ἡμῶν, μάρτυρα τῆς ἀναστάσεως 
> ἦσο πα ποδια ΄ σ΄ ΄ 

αντου συν μιν γενέσθαι ενα τουτων. 

3 Καὶ ἔστησαν δύο, ᾿Τωσὴφ τὸν καλούμενον Βαρσαβᾶν, ὃς ἐπεκλήθη ᾿Ιοῦστος, 

cum loco Luce facillimé potest componi, si statuitur, Mattheum 
exposuisse mortis genus, Lucam vero attigisse ejus eventum. 
Judas egritudine animi commotus, laqueo sibi mortem conscivit 
(ἀπήγξατο), laqueo autem, sive pendentis corporis Jude gravi- 
tate, sive alia quacunque de causs4 disrupto, ex altiore loco, ἃ 
rupe, praceps ac pronus delapsus est, ita, ut diffisso corpore, in- 
testina diffusa sint. Apuleius Met. i. p. 12, ascenso grabatulo ad 
exitium sublimatus immisso capite laqueum induo; sed dum pede 
altero fulcimentum, quo sustinebar, repello, ut ponderis deductu 
restis ad ingluviem adstricta spiritus officia discluderet, repenté 
putris alioqui et vetus funis rumpitur, atque ego de alto decidens 
in terram devolvor.’’ Cp. Cholin, f. 56 (αρ. Welstein), "" Ara- 
mzus quidam vidit hominem qui de tecto in plateam decidit, et 
ruptus est ejus venter, et viscera ejus effluxerunt.’’ Meyer says 
(p. 30) that St. Luke is at variance with St. Matthew, and ‘“ fol- 
lows another tradition, according to which Judas did not destroy 
himself.’” Others (Strauss and Zeller), on the plea of this al- 
leged discrepancy, deny the fact of his death altogether ! 

With this account in the speech of St. Peter compare the 
narrative of the death of Judas by Papias, the contemporary of 
the Apostles, and Bishop of Hierapolis, in the fragment preserved 
by Theophylact (pp. 16. 195. Gicumen. p. 11), and in Cramer’s 
Catena, p. 12, where Aypollinarius says, οὐκ ἐναπέθανεν τῇ 
ἀγχονῇ Ἰούδας, ἀλλ᾽ ἐπεβίω, καθαιρεθεὶς πρὸ τοῦ ἀποπνιγῆναι: 
and he then introduces the relation under the name of Papias (ορ. 
Routh, R.S.i. p. 9), which explains St. Peter’s words, πρηνὴς 
γενόμενος ἐλάκησε µέσος, by the πρησμὸς and ὄγκωσις of the 
body, and which states that Judas died in his own field, ἐν ἰδίῳ 
χωρίῳ. 

Cp. also the lines of Arator :— 

“ Mercedem sceleris solvit sibi, teedia vite 
Horruit ipse su, stringens in gutture vocem ; 
Aéris in medio, coelo terraque perosus 
Inter utrumque perit 
Viscera rupta cadunt nullis condenda sepulchris.” 

On the death of the heresiarch Arius as compared with that 
of Judas, see Athanas., Ep. ad Serapion. vol. i. § 3, p. 270. 

19. Ἱερουσαλήμ] See above, i. 4. 
—’AxeAdaua] Akel-dama. Syr. ορ Vax. Chald. now $en 

ager cedis, ἀγρὸς αἵματος, Matt. xxvii. 8. (Kuin.) A, B have 
ἀκελδαμάχ (Ὁ has ἀκελδαιμάχ), and so Lach., Tisch., Alf. 

It was called “' field of blood’’ for a double reason, 
As bought with the price of blood, Matt. xxvii. 8. 
As sprinkled with the blood of him who took that price. 
It was near Mount Sion, to the south side of it. (Jerome, 

de locis Hebr.) Cp. Routh, R. 8. i. 24. Robinson, Palestine, i. 
524. Winer, i. 188. It would therefore be near the valley of 
Hinnom. S. Chrys. (on v. 26) observes that this name was given 
by the Jews, by a providential dispensation from God: ὠνόμασαν 
οὕτω, οὐκ εἰδότες, καθάπερ Καϊάφας προεφήτευσεν, οὐκ εἰδώς. 

20. γέγραπται γάρ] for it is written. This citation is from 
two Psalms, lxix. 25, cix. 8, and almost verbatim from the LXX 
Version used by the Hellenistic Jews, for whom, as well as for 
Gentile converts, St. Luke specially wrote, and has been well har- 
monized with the original Hebrew by Surenhusius, p. 383. 

The only notable variation is αὐτοῦ for αὐτῶν. 
This substitution of αὐτοῦ for αὐτῶν may be explained from 

St. Peter’s own words, that Judas was /eader to those who took 
Jesus, v. 16. Ina word, Ἰούδας, the false Apostle who betrayed 
his Master to death, stands forth as the representative of the 
faithless Ἰουδαῖοι. His end is a type of theirs. What the Mes- 
siah, the King and Judge of all men, pronouncing a divine sen- 
tence by the mouth of the Psalmist! (Ps. cxix. 5—7 ; Ixix. 22— 

1 This, as 5. Augustine has already shown (see his Serm. 22, 
where he refers to St. Peter's speech), is the true view of the male- 
dictions in the Psalms. They are not curses pronounced by David 
or by any man, in his own person, but they are Prophetical Comumi- | 

Vor. I.—Parr 11. 

29. Cp. lix. 1l—15), imprecates on him, He imprecates on them ; 
and the death of their /eader is a warning to those who were led 
by him, what their destruction will be, unless they repent. In 
Judas the Holy Spirit sees the Jewish nation personified; and 
finally, Jerusalem herself, because she would not repent, became 
an Aceldama. See the notes above on Ps, lxix. and cix. 
— ἔπαυλις] a sheep-cote. An allusion to the pastoral office 

of Judas. “ ἔπαυλις respondet Hebraico nomini 7 quod proprié 
domum pastoritiam cum stabulo significat, deinde verd etiam de 
castello et domicilio quocunque adhiberi solet : v. Michaélis Sup- 
plem. ad Lexx. Hebrr. p. 1011 sqq. Hesych.: ἔπαυλις, μάνδρα 
βοῶν, ἢ οἴκημα, ἢ αὐλὴ, ἢ στρατοπεδία, καὶ 7 ποιμενικὴ αὐλή.᾽" 
(Kuin.) 

— ἐπισκοπήν] bishop-ric, overseer-ship. 7778 inspectionem, 
visitationem (Numb. iv. 16; xvi. 29. Isa. x. 3. Jer. x. 15); and 
so prepared by the use of the LXX Version to designate the 
Episcopal office (τὴν ἱερωσύνην, Chrys.), in which Matthias suc- 
ceeded to Judas. Cp. 1 Tim. iii. 1. Clem. Rom. i. 42. 44. 

The same may be said of the word κλῆρος, clerus, as used 
here, vv. 17. 25, 26 (see note there), as a preparation for its ap- 
plication to the Ministers or Clergy of the Church. 

We may observe here the purpose of Almighty God in 
having prepared a Greek Version, i. 6. the LXX, made by Jews 
themselves, of the Old Testament Scriptures, for the use of the 
Apostles and Evangelists in adopting names for the regimen and 
officers of the Church, and in disseminating the Gospel through- 
out the world. 
— λαβέτω] So A,B,C, ἢ. Elz. λάβοι. 
21. ὁ Κύριος Ἰησοῦς} the Lord Jesus. This word Κύριος = 

Lord, Jehovah (see on v. 6 and ii. 36), applied to Christ, the 
Lord of the world, and Head of the Κυριακὴ, or Church, ever 
regulating her affairs by His Spirit, and maintaining her cause 
by His Power from His Throne in heaven,—may be regarded as 
the Key-note to the History of the Acts of the Apostles. 

He it is who chooses Matthias in place of Judas (i. 24). 
He sends the Holy Ghost to His Church (ii. 33—35). He adds 
believers to her daily (ii. 47). He works Miracles by the hands 
of His Apostles (iii. 6; iv. 10). To Him St. Stephen prays at 
the hour of death (vii. 59, 60). He calls Saul with a voice from 
heaven (ix. 5). He sends Ananias to baptize him (ix. 10. 15). 
He sends Peter to Cornelius (x. 4. 14. 36). His Angel delivers 
Peter and destroys Herod (xii. 7. 23). He calls Paul to Mace- 
donia (xvi. 9, 10). He comforts Paul at Jerusalem (xxiii. 11). 
And, finally, the book closes with the declaration, that Paul 
preaches at Rome, the heathen capital of the world, “ the things 
concerning the Lorp Jesus’’ (xxviii. 31). 

22. ἀρξάμενος] having begun. See v. 1, and Luke xxiii. 5. 
Winer, p. 547. 
— μάρτυρα τῆς ἀναστάσεως a witness of His resurrection. 

Because this was the question at issue,—Is Christ risen from the 
dead? All other things in His history were manifest; this was 
more private, and known comparatively to a few, and it was to be 
believed and confessed by all. (Chrys.) 

23. καὶ ἔστησαν δύο] And they set out two, apart from the 
rest. Our Lord did not supply the place of Judas, when He was on 
earth, but left that place vacant at His Ascension, and to be sup- 
plied after it; and He did supply it from heaven, in answer to 
their prayer to Him as God. See vv. 24—26: “Show whom 
Thou hast chosen.’’ ‘The lot was cast into the lap, but the dis- 
posing thereof was of the Lord.” (Prov. xvi. 33.) 

Thus He educated them in the fundamental doctrine of 
Church polity, viz. that the Church is ruled and protected by 
Him,—not visibly present in budy, but sitting on His Royal 
Throne, in power and glory, at the right hand of God. 

nations, Judicial Sentences, uttered by the Great God and Judge of 
all—Christ; they are rehearsals of the Sentence of the Great Day ; 
and as such they are evidences of the Jnspiration of tne Psalms, 

G 
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ACTS I. 24—26 ΙΤ. 

9! ἐκ A ΄ > ‘ , ὃ Lal ’ὕ 

αι προσευξάμενοι εἶπαν, Σὺ, Κύριε, καρδιογνώστα πάντων, 

ἀνάδειξον ὃν ἐξελέξω ἐκ τούτων τῶν δύο ἕνα, “5 λαβεῖν τὸν κλῆρον τῆς διακονίας 
΄ Ν 3 A cde BT. 4 , 3 ΄ a > ἊΣ , ‘ ταύτης καὶ ἀποστολῆς, ἀφ᾽ ἧς παρέβη “Iovdas, πορευθῆναι εἰς τὸν τόπον τὸν 

ἴδιον. 
ἃ 1 Chron. 24. 5. 353 Καὶ ἔδωκαν κλήρους αὐτῶν, καὶ ἔπεσεν ὁ κλῆρος ἐπὶ Ματθίαν, καὶ συγ- 

κατεψηφίσθη μετὰ τῶν ἕνδεκα ἀποστόλων. 
a Lev. 23, 15. 
ch, 1. 14. 

ε Ν ϑν τὴν Ων 3 , ὁμοθυμαδὸν ἐπὶ τὸ αὐτό. 

— Ἰοῦστος] Justus. Concerning whom see Lused, iii. 39. 
24, Κύριε] O Lord. This prayer is addressed to Christ. Cp. 

ἐξελέξω here, and ἐξελέξατο, i. 2. The Apostles are sent by Him. 
See υ. 21. 

25. ἀφ᾽ fs] So A, B,C, D. Elz. has ἐξ ἧς, but it seems 
more fitting to say that he went aside from it than out of it. 

— els τὸν τόπον τὸν ἴδιον] to his own place. See S. Ignat. 
ad Magnes. ο. 5, ἐπεὶ οὖν τέλος τὰ πράγματα ἔχει, καὶ ἐπίκειται 
τὰ δύο ὁμοῦ, ὅ τε θάνατος καὶ ἡ ζωὴ, καὶ ἕκαστος εἰς τὸν ἴδιον 
τόπον μέλλει χωρεῖν. 80 ἴῃ ἃ good sense St. Peter is said by 
S. Clement of Rome (i. 5) to have gone, after his labours and 
martyrdom, εἰς τὸν ὀφειλόμενον τόπον τῆς δόξης. Cp. Polycarp 
ad Phil. 9, where he speaks of St. Paul and other Christian mar- 
tyrs: ὅτι οὗτοι πάντες οὐκ εἰς κενὸν ἔδραμον, ἀλλ᾽ ἐν πίστει καὶ 
δικαιοσύνῃ, καὶ ὅτι εἰς τὸν ὀφειλόμενον αὐτοῖς τόπον εἰσὶ 
παρὰ τῷ Κυρίῳ, ᾧ καὶ συνέπαθον. The Rabbinical writers in- 
terpret Numb. xxiv. 25 in a cognate sense: ‘‘ Balaam ivit in 
locum suum, i. e. in gehennam. Targum Eccles. vi. 6, Die mortis 
su descendit anima ejus in gehennam, in locum unum, quo 
omnes peccatores abeunt.” (Lightfoot, Hor. Hebr. et Talm. ad 
h. 1., and Wetstein here.) And this, though it be perhaps an in- 
correct exposition, yet shows the meaning conveyed by the phrase 
to a Jewish ear. 

The place of Judas was locus suus, a place of his own proper 
procurement; devils were not ordained of God for hell-fire, but 
hell-fire for them. Hooker, Appendix to bk. v. p. 571. 

On this text see also Bp. Bull’s two Sermons, proving that 
“ the soul subsists after death in a place of abode prepared for it 
by God, till the Resurrection; and that this middle slate of hap- 
piness or misery is allotted by God to every man immediately 
after death, according as he has done good or evil in this life.’”’ 
(Serm. ii. and iii. vol. i. pp. 23—82.) 

Against the erroneous notions of a sleep of the soul, and of a 
purgatory, see above, on Luke xvi. 22. 

26. Kal ἔδωκαν κλήρουσ] And they gave lots. For the Holy 
Spirit was not yet given. While this was so, they committed the 
matter to lot ; but never resorted to it after the day of Pentecost. 
(Chrys.) They had a precedent in the Scripture of the Old Tes- 
tament for the use of lots. The Land of Promise was divided by 
lot (Josh. xiv. 2), and the first king of Israel was chosen by lot 
(1 Sam. x. 17). 

The word Clerus, as applied to the Clergy, appears to have 
been suggested by the use made of the term in the LXX and in 
this passage. As Chrys. says on ἔλαχε: Ἔλαχε Thy κλῆρον τῆς 
διακονίας ταύτης κλῆρον δὲ αὐτὸν καλεῖ δεικνὺς τῆς τοῦ Θεοῦ 
χάριτος τὸ πᾶν ὃν, καὶ ἀναμιμνήσκων αὐτοὺς τῶν παλαιῶν, ὅτι ὁ 
Θεὸς αὐτοὺς ἐκληρώσατο καθάπερ τοὺς Λευΐτας. 

Num. αγ, 24, Vers. LXX: ἐγὼ ἡ μερίς σου καὶ ἡ κλη- 
ρονομία σου. 

“Ῥγορίογοα vocantur Clerici, vel quia de sorée sunt Domini, 
vel quia Dominus sors, id est pars, Clericorum est.’’ S. Hieron. 
ad Nepotian. de vita Clericorum. 

κλῆρος, τὸ σύστημα τῶν διακόνων καὶ πρεσβυτέρων. 
Suidas, 

-- αὐτῶν] A, B, C have αὐτοῖς, which may be the right 
reading, and then the sense would be, ‘ ¢hey presented lots to 
them.’ Perhaps they placed in an urn two papers, on one of 
which the word ‘ Apostle’ was written, and he who drew that lot 
(τὸν κλῆρον) was numbered with the Eleven. 

κλήρους αὐτῶν does not mean ‘ their lots’ (which would have 
been τοὺς κλήρους), but lots on which their names were written ; 
and if this is the right reading, then it is probable that the names 
of the two were put into an urn, and he whose name first fell out 
(ἔπεσε), was elected. 

The precise mode, which was here used in the election of 
Matthias, seems to have been left in uncertainty, that it might not 
be used as an example for the future ordinations of the Christian 
Ministry. 
- ἔπεσεν] fell, as from an urn. Cp. Levit. xvi. 8. Homer, 

Il. v. 316. Livy xxi. 42, αἱ cujusque sors exciderat.” xxiii. 3, 
““nominibus in urnam conjectis quod primum forte nomen exci- 

II. 1." Καὶ ἐν τῷ συμπληροῦσθαι τὴν ἡμέραν τῆς Πεντηκοστῆς ἦσαν ἅπαντες 

derat.” 
nomen,” 

— καὶ συγκατεψηφίσθη] and he (Matthias) was numbered 
with the eleven Apostles. An important text, as showing the 
equality of Matthias (chosen by Christ after the Ascension) to 
Peter, and to any other of the rest of the Apostles, chosen by Christ 
on earth; and showing also the equality of the several eleven 
Apostles among themselves. This principle of Apostolic equality 
was still further extended in the Second Apostolic Ordination 
mentioned in the Acts,—the Ordination of Barnabas and Saul. 
See note below on xiii. 1—3. 

Horat. Carm. iii. 1. 16, “Omne capax movet urna 

Cu. 11. 1. ἐν τῷ συμπληροῖῦσθαι τ. ἡ. when the day of Pen- 
tecost, or the Fiftieth, was being filled up, as the complement to 
the forty-nine, which were counted from the morrow of the day of 
unleavened bread. Cp, Luke ix. 51, ἐν τῷ συμπληροῦσθαι 
Tas ἡμέρας τῆς ἀναλήψεως αὐτοῦ. St. Luke is the only one of 
the writers of the New Test. who uses the word συμπληροῦν. 

As to the day on which the Holy Ghost was given, it is to be 
observed, 

(1) That after forty-nine days from the siateenth day of Abib 
or Nisan had passed, the next day was the Feast of Pentecost, 
or Fiftieth. (Jahn, Archwol. § 354.) 

(2) This is clear from the texts of Scripture (Levit. xxiii. 15, 
16. Numb. xxviii. 26. Deut. xvi. 9), as explained by Jewish 
writers, especially Josephus, Antiq. iii. 10. 5: τῇ δευτέρᾳ τῶν 
᾽Αζύμων ἡμέρᾳ, ἕκτη δ᾽ ἐστὶν αὕτη (cp. Levit. xxiii. 6) και 
δεκάτη τοῦ μηνὸς ds Νισὰν παρ᾽ ἡμῖν καλεῖται, τῶν καρπῶν obs 
ἐθέρισαν µεταλαμβάνουσι ... θύουσι δ᾽ ἐπὶ ταῖς ἀπαρχαῖς τῶν 
καρπῶν ἀρνίον εἰς ὁλοκαύτωσιν τῷ Θεῷ" ἑβδόμη» δὲ ἑβδομάδος 
διαγεγενημένης μετὰ ταύτην τὴν θυσίαν, αὗται δ᾽ εἰσὶν αἱ τῶν 
ἑβδομάδων ἡμέραι τεσσαράκοντα καὶ ἐννέα, τῇ Πεντηκοστῇ 
προσάγουσι τῷ Θεῷ ἄρτον. 

(3) The counting of the forty-nine days began from the end 
of the sixteenth of Nisan. See R. Solomon in Lightfoot, i. p. 
746, and Maimonides quoted by Whitby (in loc.). 

(4) Hence, therefore, in the year of our Lord’s Passion, we 
have the following calendar of days (cp. Lightfoot, i. p. 748, 
and ii. p. 642): 

Thursday, X1Vth Day of the Month Nisan, Christ insti- 
tutes the Holy Eucharist. 

Friday, XVth Day of Nisan, He is crucified. 
Saturday, XVith Day of Nisan, He rests in the Grave. 
Sunday, XVU1th Day of Nisan, He rises from the Dead. 
From the end of Saturday, the XVIth Day of Nisan, forty- 

nine days are counted; and the Fiftieth, or Feast of Pentecost, 
falls on a Sundqy. And it was the universal belief of the ancient 
Christian Church, that the Holy Ghost came down from heaven 
on the same day of the week as that on which our Lord arose 
from the dead, viz. the First Day of the week. 

These particulars are to be noted, because in modern times 
some have been found to deny that our Lord was crucified on 
a Friday, or that the day of His Crucifixion was the XVth of 
Nisan, or that the Holy Spirit descended on the Lord’s Day. 

It may be inquired,— 
Why was the Holy Spirit given at the Feast of Pentecost 2 

And why at ¢Ais particular Feast of Pentecost? 
(1) Because Pentecost was the Feast on which two loaves of 

common leavened bread were offered (Levit. xxiii. 17—20). The 
corn sown was ripened and made into bread. And now in Christ, 
who is the Bread of Life, the corn which had fallen into the 
ground and was risen, had reached its perfect maturity. 

Also, the Feast of Pentecost was the ingathering of the 
Harvest ; and now the Holy Spirit would enable the Apostles to 
gather from the Field, ‘which is the World,” the spiritual 
harvest, of which the seed had been sown by Moses, the Prophets, 
and by Christ. Now the sickle was to be put to the corn of the 
spiritual harvest of souls by the Apostolic reapers, who were to 
gather them in sheaves, and consecrate them to God. 

(2) Because the Law, graven in tables yf stone, had been 
given at that time on Mount Sinai (Exod. xix. 1, 2), and it 



ACTS II. 2—4. 
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Καὶ ἐγένετο ἄφνω ἐκ τοῦ οὐρανοῦ ἦχος, ὥσπερ φερομένης πνοῆς βιαίας, 
καὶ ἐπλήρωσεν ὅλον τὸν οἶκον οὗ ἦσαν καθήμενοι. 
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διαμεριζόµεναι γλῶσσαι ὡσεὶ πυρὸς, ἐκάθισέ τε ἐφ᾽ ἕνα ἕκαστον αὐτῶν. 
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Καὶ ὤφθησαν αὐτοῖς τν. 
4d ‘\ Mark 10, 17. 

Kat | Gor. 15. 10, 

was fitting that the new Law should be written on the fleshy 
tables of the hearts of the Disciples (Jer. xxxi. 33. 2 Cor. ili. 3. 
Heb. viii. 10) at the same time on Mount Sion, from which it 
was to come forth; and that it might be understood that the Law 
and the Gospel are from the same Divine Author. (Severian, 
Theophyl.) See oni. 4. 

“Supputemus numerum (says Jerome, de xlii. Mansion. 
Mans. xii. vol. ii. p. 593), et inveniemus quinquagesimd die 
egressionis ex Aigypto in vertice montis Sinai Leyem datam. 
Unde et Pentecostes celebratur solemnitas, et postea Evangelii 
Sacramentum Spiritis Sancti descensione completur—et divisis 
linguis credentium totus Evangelicd prédicatione mundus im- 
pletur.”’ 

This calculation is authorized by the Jewish doctors of the 
Law: see the rabbinica! authorities in Wefstein, p. 461. It 
is not indeed expressly said in Holy Scripture that the feast of 
Pentecost coincided with, and commemorated, the Giving of the 
Law on Mount Sinai ; but the calculations grounded on Scripture, 
and the testimonies of the most learned Jews, and the consent 
of the ancient Christian Church, authorize that opinion: and it is 
remarkable, that one of the noblest prophecies of Holy Scripture 
itself, predicting the Gift of Tongues at Pentecost, connects 
that Gift with the giving of the Law on Mount Sinai. Let the 
reader peruse that prophecy, the Sixty-eighth Psalm (one of the 
Proper Psalms appointed for Whitsunday), and he will see that 
those two gifts seem to be there joined together in the mind of 
the Holy Ghost. God so ordered events, that the principal 
seasons of dispensing Evangelical blessings (e. g. in the Death 
and Resurrection of Christ and Descent of the Holy Ghost) 
coincided with those times, in which the Legal benefits, most 
resembling and representing them, were bestowed and comme- 
morated; and thus He made the Law to be preparatory to the 
Gospel; and showed the harmony of both. Cp. Dr. Barrow, 
Sermon on Acts ii. 38, vol. iii. p. 473. 

(3) Because the Feast of Pentecost was the first great Feast 
following after the Passover; and because it was fitting, that the 
vast numbers of people who were at Jerusalem at the Passover 
(about two millions and a half; see Whiston’s note on Josephus, 
vi. 9. 3), and saw or heard of the Crucifixion of Christ (Luke 
xxiv. 18), might also see the glorious and triumphant manifes- 
tation of His Hwal/ation and power, in the descent of the Holy 
Ghost. (Chrys., Severus ap. Theophyl.) And thus on their 
return to their several countries, the Pilgrim Tribes of the Law 
became Preachers of the Gospel. 

(4) Because the Law had been given to the Israelites on 
Mount Sinai, at the season (afterwards called Pentecost) next 
following the first Passover, which commemorated their Deliver- 
ance from Egypt, and prefigured the universal Redemption by 
Christ. And it was fitting that the Christian Law, which was 
to be written, not on tables of stone, but on the fleshy tables of 
the heart, by the finger of the Holy Ghost (Severian), should be 
given at the Pentecost nea/ following the completion of the work 
of Redemption by the Sacrifice of the True Passover, which is 
Christ. 

(5) The name itself, πεντηκοστὴ, the Fiftieth, might suggest 
the name of Judilee, which was significant of the preaching of 
“‘the acceptable year of the Lord.’ And on this Fiftieth Day 
the Holy Spirit anointed the Church, Christ’s mystical Body, to 
preach that acceptable year to the world (see Aug. Epist. cxix. 
and Jerome, in Mans. xii.), ‘‘ sicut priori populo,—quinquagesimo 
die, vero Judileo et vero anno remissionis Lex data est, in Apos- 
tolos quoque descendit Spiritus Sancfus.’”’ 

Cp. Bp. Andrewes, Sermons, iii. p. 111, on Acts ii. 1—4. 
(0) Besides, this was the first great Festival after Christ’s 

Ascension to Heaven, and it was fitting that, according to the 
sure word of Prophecy (Ps. Ixvili. 18), the great event of His 
triumphant Inauguration in glory, of His Coronation in His 
glorified Humanity, and of His Enthronization at God’s right 
hand in Heavenly places, should be solemnized and celebrated by 
public manifestations on earth, of royal bounty, and spiritual 
largesses to His Church, proving His Ascension, and verifying 
Llis own word to His Apostles (John xvi. 7. Acts ii. 33). 

Cp. Bp. Andrewes, pp. 226, 227, and Barrow’s Whitsun- 
day Sermon, iii. pp. 473 —494. 

(7) Because Seven is the number of perfection; and when 
Seven times seven days had been completed, then came the 
fulness of Christ’s power in the Holy Ghost (Greg. Naz. Or. 
xli. pp. 732—734). He came personally in His first Advent, 
after seven times seventy years from the command to rebuild Jeru- 

salem (Dan. ix. 24—27). And now He comes in the power of 
the Spirit, after seven times seven Days from the day of restora- 
tion, by His own death and burial in the grave. 

It is observable that in this year, the fifteenth of Nisan fell 
on a Friday, the day on which Man had been first created ; and 
so man was created in the first Adam, and restored in the Second 
Adam, on the same day of the week. The Resurrection, which 
according to types and prophecies was to be the third day after 
the Passion, took place on the first day of the week; the day on 
which God said, ‘* Let there be light’’ (Gen. i. 4,5). And the 
Feast of Pentecost in this year fell also on the First Day of the 
week. And thus the First Day of the week has been consecrated 
to all the Three Persons of the Ever-blessed and Undivided 
Trinity (Farner, Son, and Hoty Guosr); and the blessirigs of 
Creation, Redemption, and Sanctification are commemorated on 
the Christian Sunday. 

On this text see Greg. Nazian. Orat. xl. Sermones, p. 733. 
Leo M., Sermones, lxxii.—lxxvy. S. Aug., Sermones, pp. 266— 
270, aud Appendix, pp. 182—187. Bp. Andrewes, Sermons, “ On 
the Sending of the Holy Ghost,’’ vol. iii. pp. 107. 130. 221. 301. 
— ἅπαντες} stronger than πάντες.---'" ἅπαντες in his libris 

universos nemine excepto designat; πάντες 5εερὸ tanthm ple- 
rosque.” (Valck.)—mdytes* ἀντὶ τοῦ πλεῖστοι. (Hesych.) 

— ὁμοθυμαδόν] with one accord. They were prepared to re- 
ceive the Spirit of unity, by unity of heart, unity of time, and 
unity of place. 
— ἐπὶ τὸ αὐτό] together; unto the same place at the same 

time. Perhaps because it was the Lord’s Day. (Lightfoot.) 
The place is called οἶκος : a conclave, v. 2. In one οἰκία there 
are many οἶκοι. 5. Cyril, By. of Jerusalem, states that the place 
in which the Holy Ghost descended on the Apostles, was the 
large apartment which afterwards was converted into a Church 
(Catech. xvi. 4), well known in his day, probably the ὑπερῷον 
mentioned i. 13, in which our Blessed Lord before His Crucifixion 
ate the Passover, and had instituted the Holy Eucharist; and in 
which, after His Resurrection, He had appeared on two successive 
Sundays to His Apostles. See note above oni. 13, and Greg. 
Nazian. in Caten. 

If it had been, as some have supposed, a chamber in the 
Temple, St. Luke would hardly have failed to mention that cir- 
cumstance ; and it does not seem likely that the use of an οἶκος 
in the Temple would have been conceded to the Apostles by the 
Priests. Indeed, after the Sacrifice of Christ on the Cross, and 
the rending of the Veil, the Christian Church had become the 
Temple of God; and it is not probable that any spiritual dispen- 
sation, such as the outpouring of the Holy Ghost, would be con- 
nected with the material Temple at Jerusalem. 

As Chrys. says, the οἶκος, in which they were assembled, may 
be regarded as typical of the universal Church, which is illumined 
by the Holy Spirit in the Gospel, and which was humble and 
private in its primitive state, but afterwards spread itself from the 
ὑπερῷον at Jerusalem throughout the world; and by its instru- 
mentality the graces of the Holy Ghost, which are poured forth 
on the Apostles, flow down as it were from one heavenly source, 
by the streams of those different nations, which were assembled 
at the Day of Pentecost, and thence returned to their own homes; 
and so diffuse themselves in all parts of the earth, and irrigate 
and fertilize the world. 

2. ἐκ τοῦ οὐρανοῦ ἦχος--πνοῆς] The sound was from heaven, 
the place whence the Spirit came. The wind showed His power 
and vehemence, and reminded them of the wonders of Sinai at the 
delivery of the Law. Cp. Bp. Andrewes, p. 118. 
— τὸν οἶκον) the chamber. See on v. 1, and below on v. 46, 

κατ οἶκον. It must have been a large apartment, as it seems to 
have held 120 persons (ορ. i 19. 15; ii. 1). They were all 
assembled there early (see v. 15), either by a previous direction 
from Christ, or by some special intimation, or because it was the 
First Day of the week, when they met for public worship. They 
there remained in an attitude of expectation, si/ting. 

8. διαµεριζόµεναι--- ἐκάθισε] The Tongues of Fire parted 
themselves off like streams from one source ; or like branches from 
one root (Chrys.), and distributed themselves among them. 

See St. Luke’s use of διαµερίζω, Acts ii. 45. Luke xxiii. 34, 
and St. Paul’s words, 1 Cor. xii. 4—11, διαιρέσεις χαρισμάτων, 
and πάντα ταῦτα ἐνεργεῖ τὸ ἓν καὶ τὸ αὐτὸ Πνεῦμα, διαιροῦν 
ἰδίᾳ ἑκάστᾳ and Heb. ii. 4, Πνεύματος ἁγίου μερισμοῖς. 

Also the Tongues rested on the head of each. Hence the 
singular number ἐκάθισε (ορ. Valck. and Winer, § 58, p. 458), 
showing that these gifts were ae one Spirit, and that they were 



41 ACTS II. 4. 

3 ΄ σ , ε ’ Ἂς ¥ -“ ε ΄ , 

ἐπλήσθησαν ἅπαντες Πνεύματος ἁγίου, καὶ ἤρξαντο λαλεῖν ἑτέραις γλώσσαις, 
Ν Ν La 297 > / 3 A 

καθὼς τὸ Πνεῦμα ἐδίδου ἀποφθέγγεσθαι αὐτοῖς. 

not to be a mere transitory boon, but an abiding presence. Christ 
ascended up on high and gave gifts to men, that the Lord God 
might dwell among them. (Ps. lxviii. 18.) 

They had 
δ Tongues given them, that they might preach. 
2) Of Fire, that they might do it with power. 
(3) The Tongues were distributed among them, that none 

might envy the other, and none exalt himself over the other, and 
that each of them might do his part in edifying the whole. 

(4) The tongues sat on the head of each of them, that each 
might do-that work constantly, especially by means of the Word 
of God. 

Hence, when a Bishop is ordained, the Gospel, which is the 
Tongue of Fire of the Spirit, is laid on his head. Theophylact. 

— ἐφ᾽ ἕνα €.) upon every one of them. “ Cp. omnino ἐπὶ super 
Joh. i. 32, 33.’’ (Bengel.) Thus the inauguration of the Apostles 
by the Holy Ghost resembled that of Christ. Matt. iii. 16. 

On whom did the Holy Ghost come? S. Aug. (in Joann. 
xcii.) says, ‘* Venit in die Pentecostes Sanctus Spiritus in centum 
viginti homines congregatos, in quibus et Apostoli omnes erant, 
qui illo impleti dinguis omnium gentium loquebantur.” So 
Chrys. : ‘‘ Other believers besides the Apostles received the Holy 
Ghost, enabling them to speak with tongues. But the Apostles 
alone appear to have been endued with the power of conveying to 
others the gift of the Holy Ghost, enabling them to speak with 
tongues.” See viii. 18. 

4. ἤρξαντο λαλεῖν ἑτέραις γλώσσαις] they began to speak 
in languages not their own,—other than they had ever learned. 
(Bp. Andrewes, p. 138.) The phrase is from Isa. xxviii. 11, 
LXX, διὰ γλώσσης ἑτέρας (see 1 Cor. xiv. 21), and it announces 
the fulfilment of the prophecy of Ps. xix. 3, 4 (Ambrose) ; and 
is explained by v. 8, τῇ ἰδίᾳ διαλέκτῳ, and v. 11, ταῖς ἡμετέραις 
γλώσσαις. 

Hence, ἐλάλουν ξέναις γλώσσαις καὶ οὐ πατρίοις, says Greg. 
Nazian. (p. 742, Orat. xli.), but ταῖς ἰδίαις τῶν ἀκουόντων. Some 
of them spake in the language of India, some of Scythia, some 
of Crete and Arabia,—nations hostile to the Jews. ((@cum.) 
κε Preedicaturi multis gentibus accipiunt genera linguarum.” (Je- 
rome, iv. 178, ad Hedib. 9, where are some excellent remarks on 
this text.)  Loquebantur linguis omnium gentium.” (S. Aug., 
Serm. 316. Cp. below, x. 46; xi. 15,16.) “ Quia futura Ee- 
clesia in omnibus linguis prienuntiabatur.”’ (Serm. 266.) ‘‘ Lo- 
quebatur unitas Ecclesie in linguis omnium gentium.” (Aug. 
Serm. 267.) 

The Apostles were gifted with the Tongues of all Nations, 
because Christ sent them to preach to all Nations,—émeid} παν- 
ταχοῦ διέρχεσθαι ἔμελλον. (Chrys. here, and on 1 Cor. xiv. 3, 
and Theodoret in | Cor. xiv. 2, Augustine in Ps. xviii., Serm. 175. 
Theophyl.) 

All other interpretations of the words ἑτέραις γλώσσαις, with 
other tongues, are irreconcilable with grammatical rules and _his- 
torical truth. The miracle was not (as some have thought) in the 
ears of the hearers, but in the fongues of the speakers. ‘The ap- 
pearance of tongues indicates this; of tongues sitting on the 
heads of the Apostles. As S. Cyril says (in Caten.), ‘‘ they spake 
with languages they had never learnt;’’ and thus was fulfilled the 
prophecy, “there is neither speech nor language, but their voices 
are heard among them; their sound is gone out into all lands, 
and their words into the ends of the world.” (Ps. xix. 3, 4. 
Rom. x. 18.) The Spirit was given in the form of Tongues in 
order to consecrate! the preaching of Apostolic doctrine (Seve- 
rus); and thus they were ordained by the χειροτονία of the Spirit, 
laying as it were His own Hands on their heads, to the Apostle- 
ship of the world. (Severian, in Caten. Chrys. Aug. Tr. xciii. 
in Joan. Cyril, Cateches. 17. Nazian. Orat. xli. p. 743; xliv. 
Leo, Serm. in Pentec., and Greg., Hom. 30 in Evang. cited by 
A Lapide.) ‘Thus each of them became as it were a θρόνος of 
the Holy Ghost.’’ (Severian.) 

Besides, as the Fathers observe (see Chrys. here, and Aug. 
passim ; cp. Bp. Andrewes, p. 130), the miracle of Pentecost at 
Sion was the ἀντίστοιχον, or antithesis of the Confusion of 
Tongues at Babel. ‘ There,” says Chrys., “the one language 
had been divided into many; here many languages are united in 
one man.”’ So Gregory Nyssen, Homil. in S. Stephan. ii. p. 787. 
And it is truly and beautifully said by Leo M. (Serm. lxxiii. 
p- 155), “Ὁ quam velox est sermo sapientiz, et ubi Deus ma- 
gister est, quam citd discitur, quod docetur! Non est adhibita 

interpretatio ad audiendum, non consuetudo ad usum, non tempus 
ad studium, sed spirante ubi voluit Spiritu Veritatis, propriz 
Gentium voces factee sunt in Ecclesize ore communes. Ab hoc 
igitur die tuba evangelicee preedicationis intonuit; ab hoc die 
imbres charismatum, flumina benedictionum, omne desertum et 
universam aridam irrigaverunt.’’? Ορ. ibid. Serm. Ixxiy. p. 159. 

This is also well expressed by Arator, v. 122: 

as igne magistro 
Imbuit ora calor, dictisque fluentibus exit 
Linguarum populosa seges; non littera gessit 
Officium, non ingenii stillavit ab ore 
Vena, nec egregias signavit cera loquelas ; 
Sola fuit doctrina Fides.” 

And our own great poet says, 

“ The ΒΡΙΠΙΤ, 
Pour’d first on His Apostles, whom He sends 
To evangelize the nations, then on all 
Baptized, shall them with wondrous gifts endue 
To speak all tongues ; and do all miracles, 
As did their Lord before them.” 

Milton, P. L. xii. 497. 

The Building of the Church, by the Divine Spirit of Love at 
Sion, was designed to remove the evil of the Building of the Tower 
by the human spirit of pride at Babel. And though it did not 
please God to bring all Nations back to one lip (Gen. xi. 1), yet 
by enabling the one Apostolic company to speak the same Gospel 
of Peace in all languages, He showed how the sin and misery of 
Babel would find their remedy in Sion. The same member, the 
tongue, which had scattered mankind through all the world, was 
now, when attuned by the Spirit of peace, used to bring back the 
world to the fold of Unity. So the curse was taken away, and a 
blessing poured forth in its place. 

Therefore, the Courcu of ENGLAND well says in her Com- 
munion Office, in the Proper Preface for Whitsunday and Six 
days after, “" It is very meet, right, and our bounden duty, that 
we should at all times and in all places give thanks unto Thee, 
O Lord, Holy Father, Almighty Everlasting God, through Jesus 
“‘hrist our Lord, according to whose most true promise, the Hoty 
GuostT came down, as at this time, from Heaven, with a sudden 
great sound, as it had been a mighty wind, in the likeness of fiery 
tongues, lighting upon the Apostles, to teach them, and to lead 
them to all truth, giving them oth the gift of divers languages, 
and also boldness with fervent zeal constantly to preach the Gospel 
unto all Nations, whereby we have been brought out of darkness 
and error into the clear light and true knowledge of Thee and of 
Thy Son Jesus Christ. Therefore with Angels and Archangels, 
and with all the company of heaven, we laud and magnify Thy 
glorious Name, evermore praising Thee and saying, Holy, Holy, 
Holy, Lord God of hosts, heaven and earth are full of Thy glory, 
Glory be to Thee, O Lord most high.” 

On the Gift of Tongues—its Design and Use. 

One of the most convincing proofs of the truth of the An- 
cient Interpretation of this text, as thus declared by the Courcu 
of ENGLAND, is to be found in the almost countless discrepancies 
of the Expositors who have deserted that Interpretation. 

There is a large and consistent body of Interpreters, dating 
from the second century, and continued for many hundred years 
in all parts of Christendom, in favour of the Ancient Exposition ; 
whereas, on the contrary, the Expositions at variance with it, 
which have been propounded in modern times, have no ancient 
authority in their favour ; and are as inconsistent with one another 
as they are irreconcilable with the teaching of Christian Antiquity. 

It would be fruitless to enumerate all these conflicting specu- 
lations. They may be seen in De Weite’s Einleitung, where they 
occupy ten pages (pp. 27 to 37), or in Meyer’s Kommentar, 
Ρ. 42; and Bunsen’s Hippolytus, &c., ii. p. 12, 2nd ed. 

It has been recently alleged, even by some English Exposi- 
tors, who allow that the Apostles spoke with foreign tongues on 
the Day of Pentecost, that there is no evidence in the Acts of 
the Apostles, or in any other part of Holy Scripture, that the 
Apostles were supernaturally endued with power ‘ to preach the 
Gospel in divers languages,’’ which they had never learnt, or that 
they ever did preach it in such languages. 

But on this allegation it may be observed, 
1. That our Lord’s promise to His Disciples was general, 

eee 

1 The words in the printed edition of the Catena (p. 20) are, ὑπὲρ τοῦ τὸ κήρυγμα ΑΝΘΗ OYN τῆς ἀποστολικῆς διδασκαλίας- roud 
ΑΝΑΘΕΙΟΥΝ, to consecrate. 



ACTS Π: 5, 6. 45 

ὅ Ἦσαν δὲ ἐν Ἱερουσαλὴμ κατοικοῦντες ᾿]ουδαῖοι, ἄνδρες εὐλαβεῖς ἀπὸ παντὸς 
»» lal ε Ν Ἂς > , 

ἔθνους των υπο τον ουρανογν. § Γενοµένης δὲ τῆς φωνῆς ταύτης συνῆλθε τὸ 
πλῆθος, καὶ συνεχύθη, ὅτι ἤκουον εἷς ἕκαστος τῇ ἰδίᾳ διαλέκτῳ λαλούντων 

Mark xvi. 17, 18, “‘ These signs shall follow them that believe; 
In my Name they shall cast out devils; they shall speak with 
new tongues; . « « they shall lay hands on the sick, and they 
shall recover.” 

The signs there mentioned by Christ were not for momen- 
tary display, but for continual profit and edification. 

The power of speaking with new tongues is combined in 
Christ’s promise with that of healing the sick, and casting out 
devils. The Apostles were led to expect to receive a supernatural 
ability to do all these things; and the need of the gift of new 
tongues was certainly not less than that of those other gifts which 
are joined with it. And it can hardly be said that the Divine 
Promise was fulfilled, if the power of speaking with new tongues 
was limited to one or two special occasions, and not applied to 
the noblest of all uses of speech, that of preaching the Gospel. 

2. The miraculous power of preaching in new tongues may 
also be said to have been presupposed in our Lord’s commission 
to His Apostles, Galilean Fishermen, ‘“ unlearned and unlettered 
men” (ἰδιώτας καὶ ἀγραμμάτους), “ Go ye and teach all Nations.” 
“Go ye, μαθητεύσατε, make ye disciples of the learned Greek 
and of the proud Roman; convert the many-tongued Nations of 
the Earth; ‘ Preach the Gospel to every creature.’ ‘ Ye shall be 
My Witnesses to the ends of the Earth.’”’ (Acts i. 8.) 

How were they to do this without the knowledge of foreign 
languages? It is not sufficient to reply that they knew Greek, 
and that with a knowledge of Greek they could preach to all the 
world. 

For, first, it is not clear that they did know Greek, or at 
least, know it in such a way as to speak it with fluency, and in 
such a manner as not to expose their message to contempt. 

And if Greek was all that was necessary, why were they 
gifted with the tongues of so many nations on the Day of Pente- 
cost ? 

They did not go forth to preach till they had received the 
gift of Pentecost; but they complied with Christ’s, command, 
when they had been endued with power from on high, As 
Treneus says, iii. 1, ‘‘ Postea quam induti sunt supervenientis 
Spiritiis Sancti virtutem ex alto, exierunt in fines terre—evan- 
gelizantes.”’ 

Their prompt obedience to Christ’s command, and the im- 
mediate success which attended their Missionary labours in all 
parts of the world, seem to indicate that they-had the power of 
communicating readily with all Nations in their vernacular lan- 
guages. And how could this be but by a supernatural gift ? 

3. The evidence derivable from the Acts of the Apostles of 
the possession of this power, is also cogent,— 

Ist, Positively. 

We see the Apostles in the first instance using their con- 
fessedly miraculous power, in order to preach the Gospel to the 
various tribes, speaking different languages, collected at Jerusalem 
on the Day of Pentecost. Here certainly is a proof that the 
power was employed for the propagation of the Gospel. And 
this specimen of its use for a permanent and necessary end, 
seems to suggest a belief that it was vouchsafed {ο, and used by 
the same persons, according to the need, on other occasions for 
the same purpose. 

It is worthy of remark here, that the Apostle, who takes the 
lead in preaching on this occasion, is St. Peter. And he is also 
prominent in preaching to different congregations and persons in 
the earlier portion of this History. And his preaching is inva- 
riably attended with success. Yet of St. Peter it is noticed in 
the Gospel, that he could not, of himself, speak Ais own vernacular 
language with accuracy. (Matt. xxvi. 73. Mark xiv. 70.) How 
was the fisherman of Bethsaida, with his Galilean barbarisms, to 
work such effects as he did in preaching, without a supernatural 
gift of language? Cp. note on xxiv. 1. 

Again; in the Acts of the Apostles we see St. Paul preach- 
ing to the various Tribes of Asia Minor, and to the barbarous 
(i. 6. foreign) inhabitants of Malta (see notes on xiii. 15; xiv. 11, 
and xxviii. 2—4), doubtless in their own languages. 

And St. Paul’s case seems to afford a strong corroboration of 
what has been now asserted. 

He was the most learned of the Apostles. Humanly speak- 
ing, he had more of ordinary qualifications for addressing foreign 
congregations, than any of the rest. And yet he was more gifted 
supernaturally than others with the power of speaking with 
γλῶσσαι, or foreign languages. (1 Cor. xiv. 18.) And why? 
Because his Missionary travels were more extensive than theirs. 

He who, as “‘the Apostle of the Gentiles’? (Rom. xi. 13), had a 
commission to preach to more nations, was more gifted with the 
power of speaking with tongues; and his case shows the need 
and reason of the gift. 

2ndly, Negatively, also 

The evidence from the Acts of the Apostles is strong. 
In this divinely-inspired record of the Missionary labours of 

the Primitive Church, we never hear that any one of the Apostolic 
Missionaries of the Gospel ever sat down for a single hour to 
learn a foreign language; or ever was retarded or deterred for a 
single moment by ignorance, or defective knowledge, of any 
foreign language, from preaching the Gospel to any person or 
congregation in any part of the world. What is there similar to 
this in any annals of modern Missions? And how is this to 
be explained but by a supernatural ability to preach in foreign 
tongues? See further below, xiv. 11. 

It has been recently objected in some Expositions of this 
passage, that there is no early patristic evidence of a spiritual gift 
of speaking in different Languages for the preaching of the Gospel. 

On this it may be observed ; 
There is early Patristic evidence that the Apostles went forth 

to preach the Gospel in all lands; and that they did preach it. 
But there is no evidence that the Apostles ever /earnt a foreign 
language, or could not speak the language of any country to 
which they went. 

Besides ; even if there existed no testimony such as is de- 
scribed from the few surviving works of the Fathers of the Second 
and Third Centuries, yet the concurrent Testimony of the Fathers 
of the Fourth and Fifth Centuries proves what the Tradition of 
the Church was on this point. 

But there is early patristic testimony of the continuance of 
the gift of tongues for preaching the Gospel ; 

S. Ireneus, the disciple of Polycarp, the scholar of St. John, 
says (v. 6; cp. Euseb. ν. 7), ‘We hear many brethren in the 
Church, having prophetic gifts, and speaking with all kinds of 
tongues by means of the Spirit, παντοδαπαῖς λαλούντων διὰ τοῦ 
Πνεύματος γλώσσαις, and bringing to light the hidden things of 
men’s hearts for edification, and declaring the mysteries of God.’’ 

How Jreneus understood the passage before us, appears also 
from his words (iii. 17), ‘‘ Luke relates that the Spirit descended 
on the disciples after the Ascension of the Lord, on the Day of 
Pentecost, in order that all Nations might be enabled to enter 
into life; wherefore they united in all languages in praising God 
the Holy Spirit, bringing distant Tribes into Unity, and offering 
the first-fruits of all Nations to God.’’ 

It is not indeed necessary to suppose, nor is it probable, that 
the power of speaking in foreign languages, without previous 
study, was long continued in the Church. Soon after the com- 
pletion of the Canon of the New Testament, the Holy Scriptures 
were ¢ranslated into various languages, and native Churches were 
formed in the principal countries of the world. As S. Gregory I. 
says (in Mare. xvi. 16), when the Tree of the Gospel was first 
planted, it was watered with extraordinary effusions of the Holy 
Ghost; but when it had taken root, then ordinary means sufficed 
for its growth. 

— ἀποφθέγγεσθαι αὐτοῖς] So A, B, C, Ὁ. Elz. has αὐτοῖς 
ἀποφθέγγεσθαι. The alteration may have been made for greater 
ease of construction ; but trajections of this kind (as A/ford well 
observes) are usual with St. Luke. And there is something 
marked in the reservation of αὐτοῖς, i. 6. them especially (accord- 
ing to Christ’s promise), them, who were lately so weak and 
timid,—the last and emphatic word. Cf. αὐτοῖς and αὐτῶν in the 
preceding verse. 

The word ἀποφθέγγεσθαι (used only in Acts ii. 14, and 
xxvi. 25) has a special force; it is not simply to speak, but 
“ magnifice loqui” (Valck.), to pour forth short sentences ( Chrys., 
@cum., and Bloomfield here). This word seems to explain the 
mode in which those who received the gift of tongues on the day 
of Pentecost spoke, viz. by ejaculatory ascriptions, perhaps in 
orderly sequence, of glory to God, and by short and fervent ex- 
hortations to their several hearers. 

δ. κατοικοῦντες residing there, in expectation of the ap- 
pearance of the Messiah then looked for (see Lightfoot here); or 
having come up for the Feast to Jerusalem, and tarrying there 
for it. 

6. συνεχύθη} was confounded, or was in confusion, from doubt 
and astonishment; and the confusion showed itself in the conflux 
of people, and in the passions by which they were agitated, 
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αυτων. 

ἰδοὺ πάντες οὗτοί εἶσιν οἱ λαλοῦντες Γαλιλαῖοι ; 

ACTS II. 7-—12. 

Ἰ 'Εξίσταντο δὲ πάντες καὶ ἐθαύμαζον λέγοντες πρὸς ἀλλήλους, Οὐκ 
8 Ν lal ε Lal > ΄ 

καὶ πῶς ἡμεῖς ἀκούομεν, 

ἕκαστος τῇ ἰδίᾳ διαλέκτῳ ἡμῶν ἐν ἣ ἐγεννήθημεν, 5 Πάρθοι καὶ Μῆδοι καὶ 
ἘΕλαμῖται, καὶ οἱ κατοικοῦντες τὴν Μεσοποταμίαν, Ιουδαίαν τε καὶ Καππα- 

δοκίαν, Πόντον καὶ τὴν ᾿Ασίαν, 10 Φρυγίαν τε καὶ Παμφυλίαν, Αἴγυπτον καὶ 
Ν , A , “ Ν ΄ τν ε.α a ε a > as τὰ µέρη τῆς 4ιβύης τῆς κατὰ Κυρήνην, καὶ οἱ ἐπιδημοῦντες Ρωμαῖοι ᾿]ουδαῖοί 

ech. 1. 22. 
& ver. 24. 

τε καὶ προσήλυτοι, |! "Κρῆτες καὶ “ApaBes, ἀκούομεν λαλούντων αὐτῶν ταῖς 
ἡμετέραις γλώσσαις τὰ μεγαλεῖα τοῦ Θεοῦ ; 

15  ξίσταντο δὲ πάντες καὶ διηπόρουν ἄλλος πρὸς ἄλλον λέγοντες, Τί ἂν θέλοι 

and in the variety of languages which they spoke; an image of 
Babel. 

St. Luke here happily uses a word (συνεχύθη) which reminds 
the reader of 533 (Babel), which the LXX render by σύγχυσις, 
ὅτι ἐκεῖ συνέχεεν ὁ κύριος τὰ χείλη πάσης τῆς γῆς, Gen. xi. 9. 
Babel, built by human pride, is on the one side; and the Church 
of Christ, animated by the Holy Ghost, the Spirit of Love, on the 
other. Here are two opposite Powers brought into contact on 
the Day of Pentecost. The din of the one rages against the 
peace of the other; and the eddying streams flow together. The 
confusion of Tongues is calmed by the effusion of the Holy 
Ghost ; and by the diffusion of the Truth, under the gracious 
influence of the Holy Spirit, the Tongues of Babel are brought 
into harmony, and preach the One Gospel of Christ, and sing in 
a holy concert the Songs of Sion. 

— ἤκουον) they were heariny ; the imperfect tense marks the 
continuance of the miracle: hence what follows, ἐξίσταντο 
πάντες, καὶ ἐθαύμαζον, they were all in astonishment, and wonder- 
ing. Cp. the imperfects in v. 12, ἐξίσταντο---διηπόρουν---ἔλεγον. 
Cp. what is said below, x. 45, of the miracle at Cesarea. 

— διαλέκτῳ] dialect. Something more than γλώσσῃ, or lan- 
guage. See Valck. p. 327. The Apostles—illiterate Galilzans, 
who, as Valck. observes, p. 349, knew only one dialect of one 
language—spake in different languages and in different dialects 
of the same language (Bede, Retract. p. 104). For example, the 
Medes and Elamites (Persians) spake the same tongue, but in 
different dialects. And so it was with many other races enu- 
merated in vv. 9—11. Hence we may explain Ἰουδαίαν in v. 9. 

The Christian Church speaks in all dialects of all /anguages. 
It shoots out its roots and fibres every where, and consecrates all 
nations and races of the world. 

8. πῶς ἡμεῖς ἀκούομεν, ἕκαστος] how is it that we are hearing, 
—each of us in our own dialect, in which we were born? It is 
not said that each of the Apostles had the power of speaking all 
languages. But as at Babel the tongue, which a certain number 
of persons spoke, served as a guide to lead them away together to 
settle in a given place, and so the world was colonized : so, it 
would seem, at Pentecost, the foreign tongue, which each disciple 
was enabled to speak, co//ected about him a group of those strangers 
then at Jerusalem who spoke that particular tongue; and so all 
were evangelized. 

It has been supposed by some (e.g. Severus in Caten. here), 
that the gift of a special language was like a spiritual intimation 
to each of the Apostles, signifying to what country he should 
direct his attention ; δίδοται ἑκάστῳ γλῶσσα καθάπερ κανών" that 
is, it was as it were his appointment or χειροτονία to a particular 
charge; and S. Jerome says (ad Hedibiam, iv. 178), ‘ accipiunt 
genera linguarum, ut nosceretur gui Apostolorum quibus deberent 
gentibus nunciare.”’ 

9--11. Πάρθοι καὶ Μῆδοι] Parthians, and Medes, and Elamites, 
ὅς. ἄς. The arrangement of the names in these three verses is 
very remarkable. It follows the order of the three principal 
διασποραὶ or Dispersions of the Jews throughout the World, as 
follows :-— 

(1) The earliest διασπορὰ or dispersion, that of the Ten 
Tribes in Media and Assyria, and of the Two Tribes in the neigh- 
bourhood of Babylon, now subject to the Parthians, who are 
therefore placed first. οι 

(2) The διασπορὰ or dispersion of Jews in Asia Minor, the 
dwellers in Cappadocia, &c., an offset from the Assyrian dis- 
persion. 

(3) The Egyptian dispersion, planted by Ptolemy Lagus. 
On these dispersions ορ. Mede’s excellent Essay, Works, 

book i. Disc. xx. pp. 74-77; Lightfoot, ii. p. 1144; and How- 

son, i. pp. 21, 22. 
It is observable, that St. Peter, the Apostle of the Circum- 

cision, provided instruction for all these dispersions ; 
(1) He went in person to the Parthians; for he wrote his 

first Epistle from Babylon. Sec on 1 Pet. v. 13. 

(2) He wrote his two Epistles to the Asiatic διασπορά. 
(3) Lastly, he sent ‘‘ Marcus his son’’ to the Egyptian 

διασπορά. S. Jerome (Scr. Eccl. 8). See note below on 1 Pet. νυ. 13. 
On the providential pre-arrangement for the spread of Chris- 

tianity by means of these διασποραὶ, or Dispersions, throughout 
the world, see Bp. Pearson’s admirable remarks in one of his 
excellent discourses recently recovered by Archdn. Churton, ii. 
pp- 30,31. He there says: ‘On the day of Pentecost Jews were 
present from every nation under heaven. Sojourners also were 
there, the causes and witnesses of the miracle. And when they 
returned to their own land, what did they report with greater joy, 
than that their own mother-tongue had been ennobled at Jeru- 
salem by the revelation of divine mysteries? Thus the preaching 
of the Gospel, at first communicated to the Jews of all nations at 
Jerusalem, followed them to their own homes.”’ He adds, p. 36: 
“In order that the kingdom of Satan might be overthrown by the 
Gospel, preached by the Apostles and Apostolic men, it was re- 
quisite that they should syeak in tongues understood by all πα. 
tions.’ 

The enumeration of these tribes (Parthians and Medes, 
&c.) as present at the day of Pentecost, and as then evangelized 
by the Apostles (v. 41), has a special interest as displaying the 
fulfilment of Ancient Prophecy. See the passage in Isa. xi. 11, 
appointed as a Proper Lesson for Whitsunday, ‘It shall come 
to pass in that day that the Lord shall set His hand again the 
second time to recover the remnant of His people that shall be 
left, from Assyria, and from Egypt, and from Pathros, and from 
Cush, and from Elam, and from Shinar, and from Hamath, and 
from the Islands of the Sea.” καὶ τοὺς διεσπαρµένους Ιούδα 
συνάξει ἐκ τῶν τεσσάρων πτερύγων τῆς γῆς. (LXX.) 

The regions mentioned by Isaiah correspond very nearly with 
those specified here by St. Luke; and in the reception of the 
first-fruits of these various Dispersions into the Christian Sion, 
the Church, it may be rightly said that they have been recovered, 
and brought back again to their true home in Christ, the spiritual 
Jerusalem. See the notes above on Isaiah xi. 

Observe also as a remarkable circumstance, that the nation 
here placed first is the Parthian, viz. that which occupied Baby- 
lonia. They who dwelt in ¢hat region, in which had been built the 
Tower of Babel, or Tower of Confusion, are mentioned first as 
brought into the Christian Sion, the city of Unity. So God over- 
rules evil with good by His Spirit in His Church. See on 1 Pet. 
ν. 13. 

9. Ἐλαμῖται] Elamites dwelling east of Tigris, north of 
Susiana, and south of Media. The prophets before the captivity 
give a wider sense to Elam, and make it almost co-extensive with 
Persia, and Daniel designates Susa as the capital of Elam (viii. 2). 
In later times E/ymais is the name of a Persian province. 
— Ἰουδαίαν] Jude@a. Since they who spake were Galileans 

(v. 7), and the Galilean dialect differed from that spoken in Ju- 
dea (Mark xiv. 70), they who dwelt in Judea might well express 
surprise at what they heard; and therefore there is no reason for 
abandoning the reading of the MSS. here for Ἰδουμαίαν, Ἰνδίαν, 
or Βιθυνίαν, with some Commentators. 
— ᾿Ασίαν] Asia. That district called Ionia and Lydia, of which 

Ephesus was the capital, and sometimes called Proconsular Asia. 
Cp. Acts vi. 9; xvi. 6; xx. 16. Rev. i. 4.11. The Asia of the 
New Testament may be said to bear the same relation to ‘ Asia 
Minor” that Portugal does to Spain. Cicero (pro Flacco, 27) 
says, ‘‘ Asia vestra constat ex Phrygia, Mysia, Caria, Lydia,” and 
comp. Solinus, ο, xl. ; but here Asia is distinguished from Phry- 
gia. It seems to be regarded by St. Peter (i. 1) as the region 
west of Cappadocia and Bithynia: cp. Wetstein here, and Winer, 
R. W. B. p. 96. 

10. ἐπιδημοῦντες Ῥωμαῖοι] There should be no stop after 
“Ῥωμαῖοι, and the sentence should be rendered, ‘ Jews of Rome,’ 
whether by birth or conversion, and now sojourning at Jerusalem 
for the Feast. (Valck.) 
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"τοῦτο εἶναι; 15 ἕτεροι δὲ διαχλευάζοντες ἔλεγον, Ὅτι γλεύκους µεμεστωμένοι 
> 4 

εισι. 

Ν ” ” lol Ἡ Σταθεὶς δὲ Πέτρος σὺν τοῖς ἕνδεκα ἐπῆρε τὴν φωνὴν αὐτοῦ, καὶ ἀπ- 
, 5, 8 Ὧρ > “ 9 ε a ε ν 

εφθέγξατο αὐτοῖς, Ανδρες ᾽]ουδαῖοι καὶ οἱ κατοικοῦντες Ἱερουσαλὴμ 
τοῦτο ὑμῖν γνωστὸν ἔστω, καὶ ἐνωτίσασθε τὰ ῥήματά µου. 
ὑμεῖς ὑπολαμβάνετε, οὗτοι μεθύουσιν: ἔστι γὰρ wpa τρίτη τῆς 

΄ > 4 17 ΔΝ 3 

“προφήτου ᾿]ωήλ, "Π Καὶ ἔσται g3oci 2. 28-22. 165 ἀλλὰ τοῦτό ἐστι τὸ εἰρημένον διὰ τοῦ 

- 

ἅπαντες, 
15 τΟὐ γὰρ, ὡς τι Thess. 5. 7. 

ἡμέρας: 
158. 44. 3. 

ἐν ταῖς ἐσχάταις ἡμέραις, λέγει ὁ Θεὸς, ἐκχεῶ ἀπὸ τοῦ πνεύματός 1917. 3. 
μου ἐπὶ πᾶσαν σάρκα' καὶ προφητεύσουσιν οἱ υἱοὶ ὑμῶν, καὶ αἱ 
θυγατέρες ὑμῶν' καὶ οἱ νεανίσκοι ὑμῶν ὁράσεις ὄψονται, καὶ οἱ 
πρεσβύτεροι ὑμῶν ἐνυπνίοις ἐνυπνιασθήσονται. δ Καί γε ἐπὶ τοὺς 
δούλους μου καὶ ἐπὶ τὰς δούλας μου, ἐν ταῖς ἡμέραις ἐκείναις, 

“ [ων ‘ 

ἐκχεῶ ἀπὸ τοῦ πνεύματός µου, Kal προφητεύσουσι. ‘A 

19) Καὶ δώσω b τοεὶ 3. 30. 
= τ : Ξ ἌΡΡΕΝ ΟΣ β 

τέρατα ἐν τῷ οὐρανῷ ἄνω, καὶ σημεῖα ἐπὶ τῆς γῆς κάτω, αἷμα καὶ 

18. ἕτεροι δὲ διαχλευάζοντε5] The native Jews were mocking, 
because they did not know the foreign languages spoken by the 
Apostles, and those foreign tongues seemed to them like a jargon 
of unmeaning sounds,—a proof that the miracle was not in the 
ears of the hearers (as some thought even in ancient times; see 
Bede, Retractat. in Act. ii. p. 103), but in the fongues of the 
Apostles, and a refutation of several modern theories on this 
subject. 

δια- χλευάζοντες, the compound verb, is a stronger word than 
the simple verb, and means vehemence and continuance in mock- 
ing. Cp. δια-γογγύζω, Luke xv. 2; xix. 7. 
— γλεύκους] Pentecost being a time of convivial rejoicing 

(Deut. xvi. 11). They say ‘new wine,’ though the Vintage was 
not come. (γης) But no wonder that they who mock at 
the work of the Spirit, and call it a mere jargon, should be con- 
futed not only by reference to the time of day (as St. Peter con- 
futes them), but from the time of year. ‘“ Behold,’’ says Se- 
verian, “ their folly convicted by the season itself. How could 
there be new wine at Pentecost? But calumny is blind.” 

And yet, like Caiaphas, and Pilate, and other enemies of the 
truth, they were overruled unconsciously to declare what was 
true. For the new wine of the Spirit was now poured into new 
bottles. (See on Matt. ix. 17. Luke v. 38.) See Augustine on 
v.15. ‘Jam enim,” says Bede after him, and Cyril. Hieros. 
Cat. 17, “vinum novum in utres novos venerat, cium Apostoli, 
non in vetustate litere sed in novilate Spirittis, Dei magnalia 
resonarent.”’ This is happily versified by Arator, ν. 150 :— 

“ Hos etiam musto typicé ratione moveri 
Error verus ait, quos ebria fonte recenti 
Complevit doctrina poli; nova pasa liguorem 
Suscepere novum ; nec corrumpuntur acerbo 
Quo veteres maduere lacus, de Vite bibentes 
Que, Christo cultore, dedit convivia verbis, 
Unde rubent quas vertit aquas.”” 

The word γλεῦκος is rightly rendered ‘mustum’ in Vulg. 
and ‘new wine’ in the Auth. Vers. And the suggestions that 
have been made of another rendering would destroy the spiritual 
sense of the passage, as declared by ancient Expositors. 

This saying of the multitude might have served as a warning 
against the abuse of the χάρισμα, or gift, of Tongues. See 1 Cor. 
xiv. 23. 25, and Chrys. there. 

14. Σταβείς] having taken up his station, —a sign of boldness ; 
see next note. So ἀπεφθέγξατο, he spake aloud. 

In his reports of speeches, St. Luke is wont to begin with 
describing the attitude and gesture of the speaker (x. 34; xiii. 16; 
xvii. 22; xxiii. 1; xxvi. 1). 

A proof of the gift of the Holy Spirit is here shown in the 
change wrought in the recipients. What a contrast between 
Peter in the hall of Caiaphas before the Crucifixion, and the 
same Peter now on the day of Pentecost after the descent of the 
Holy Ghost! He who had faltered at the voice of a woman and 
denied his Master, now confronts the multitude which had killed 
Him, and reproves them for the deed ; ἔνθα γὰρ ἂν παραγένηται τὸ 
Πνεῦμα τὸ ἅγιον, χρυσοῦς ἀντὶ πηλίνων ποιεῖ. (Chrys. Severian.) 
See further below, iv. 8, and the admirable specimen of sacred 
eloquence in Greg. Nazian. Or. xli. pp. 741, 742, and the fol- 
lowing comment of S. Augustine (Tract. in Joann. xcii.) : 

“When the Comforter is come, ye shall bear witness of 
Me” (John xv. 26,27). So said Christ, for the Comforter will 

give you courage ; which Peter had not, when being affrighted by 
a woman’s voice, he would not bear witness to Christ, but through 
fear denied Him. After the Resurrection he thrice professed his 
love for his Master, but as yet his love was infirm, till it was 
strengthened by the Holy Ghost, which was poured into his heart 
in a copious stream of grace, and inspired him with such fervour 
and eloquence, that more eagerly than the rest he rushed forth 
to bear witness of Christ, and to confound His adversaries with 
the doctrine of the Resurrection. If any one is delighted with 
so joyful and holy a sight, let him read the Acts of the Apostles. 
There the same Peter, for whom we had wept when denying 
Christ, is seen and admired, preaching Him. There that Apos- 
tolic tongue is transfigured from fear to valour, from slavery to 
liberty ; that tongue, which at the sound of one was driven to 
denial, now inspires many thousand enemies to confess Christ. 
“ Quid plura? . Tantus in illo fulgor gratiz, tanta Spiritus Sancti 
plenitudo apparebat, tanta de ore predicantis pretiosissime veri- 
tatis pondera procedebant, ut ingentis multitudinis adversarios, 
interfectores Christi Judios, faceret pro Illo paratos mori, ἃ quibus 
cum illo formidarat occidi. Hoc fecit Sprrirus Sanctus, tune 
missus, ante promissus.” 

— σὺν τοῖς ἕνδεκα] with the eleven Apostles. It is probable that 
the Eleven spoke also to several companies of persons in various 
languages ; and that St. Peter’s speech is recorded as a specimen of 
what was spoken by the Apostles, and because it was addressed 
specially to the Jews of Jerusalem, and was probably spoken in 
their language. See Lightfoot here (i. p. 754’, and note on 
νυ. 41. 

15. Οὐ---μεθύουσιν] they are not drunken ‘Homo ebrius non 
alienam discit linguam ; sed suam perdit; sed facti sunt Apostoli 
novi utres pleni vino novo. Cf. Matt. ix. 17.’ Aug. Serm. 
266. 

— ὥρα τρίτη] the third hour. The hour at which the Morn- 
ing Sacrifice was offered in the Temple, and until which it was the 
custom to fast. On Sabbaths and Festivals the fast was continued 
to noon. See Lightfoot here. 

16—21. ἀλλὰ τοῦτο---σωθήσεται] On the harmony of this 
citation with the original, see Surenhusius, καταλλαγὴ, pp. 388 
—391. 

The ἔσχαται ἡμέραι, or last days, are the Days of the Mes- 
siah, or the Christian Dispensation. See Moses Stuart, on Heb. 
i.2. St. Luke adopts here almost verbatim the words of the LXX. 

On these verses (vy. 16—21) see Bp. Andrewes’ Sermon, 
vol. iii. p. 301, and the notes above on Joel ii. 28—32. 
17. ἐπὶ πᾶσαν σάρκα] upon all flesh: Gentiles as well as Jews. 
— évurviois] So A, B, C, Ὁ, H, and some cursives. A He- 

braism, as in Joel iii. 1. (Meyer.) Elz. ἐνύπνια, and so LXX. 
18. ἐκχεῶ] Iwill pour out ; future, a later form (Winer, § 13, 

p- 71), found in the LXX, Ezek. vii. 8; xxi. 31, and elsewhere. 
19. δώσω τέρατα] I will give prodigies. The Fathers apply 

this— 
(1) To the signs at the Crucifixion—the eclipse—the rending 

of the rocks—the earthquake at the Resurrection. (Cyri/.) 
(2) To the phenomena before the siege and fall of Jeru- 

salem. (Chrys. and Theophyl. referring to Josephus, B. J. vi. 5.) 
— τέρατα καὶ σημεῖα] The LXX thus render the single word 

wnpin- Cp. Exod. xi. 9, 10. For the most part they use nein 
for τέρας, as in Exodus iv. 21; vii. 3. 9; and Deut. iv. 34; 
vi. 22. 

Differt τέρας ἃ σημείῳ, hoc enim sumitur etiam pro quo- 
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iMatt.4.2. πῦρ καὶ ἀτμίδα καπνοῦ. 20 1 

ACTS II. 20—26. 

Ὁ ἥλιος µεταστραφήσεται εἰς σκότος, 
καὶ ἡ σελήνη εἷς αἷμα, πρὶν ἢ ἐλθεῖν τὴν ἡμέραν Κυρίου τὴν 

k Rom. 16: 13. 

1 ch. 10. 38. 

34 ma 

Heb. 13. 20. 
n Ps. 16. 8—I1. 

. ν A 
μεγάλην καὶ ἐπιφανῆ. 3 "Καὶ ἔσται, πᾶς ὃς ἂν ἐπικαλέσηται τὸ 
ὄνομα Κυρίου σωθήσεται. ™ ' "Ανδρες Ισραηλῖται, ἀκούσατε τοὺς λόγους 

΄ > A Ν a ¥ 5 ον a oe π ὃ ὃ ΄ > 
τούτους ᾿Ιησοῦν τὸν Ναζωραῖον, ἄνδρα ἀπὸ τοῦ Θεοῦ ἀποδεδειγμένον εἰς 

“ > ” 

ὑμᾶς δυνάμεσι καὶ τέρασι καὶ σημείοις, οἷς ἐποίησε St αὐτοῦ ὁ Θεὸς ἐν 
3 ΄ ε a ‘ ‘ > Ν id 93 a “ ε , λῃ ΔΝ 

μέσῳ ὑμῶν, καθὼς καὶ αὐτοὶ οἴδατε, * τοῦτον τῇ ὡρισμένῃ βουλῇ καὶ προ- 
γνώσει τοῦ Θεοῦ ἔκδοτον λαβόντες διὰ χειρῶν ἀνόμων προσπήξαντες ἀνείλατε" 

ε Ν > ὕ ᾿ς ΨῈ 4 Ν δὲ A 6 , , 3 > ὃ My 

v ὃ Θεὸς ἀνέστησε, λύσας τὰς ὠδῖνας τοῦ θανάτου, καθότι οὐκ ἦν δυνατὸν 
a 6 D2, (yar) 3 A 95 η A τὸ Ν λέ » «ων ὙΠΗ ’ κρατεῖσθαι αὐτὸν ὑπ᾽ αὐτοῦ. avid γὰρ λέγει εἰς αὐτόν, Προωρώμην 

Ν ’ > , , ὃ ‘ Ν ν » ὃ ΄- ” ΄ 

τὸν Κύριον ἐνώπιόν μου διὰ παντὸς, ὅτι ἐκ δεξιῶν μου ἔστιν, ἵνα 
Ν Ὁ“ 26 ὃ ‘ lel > ή θ ε ὃ ἮΝ ΔΝ 3 , 

μὴ σαλευθῶ: “ὃ διὰ τοῦτο ηὐφράνθη ἡ καρδία pov, καὶ ἠγαλλιάσατο 

libet signo extra miraculum; δὲ τέρας semper sumitur pro por- 
tenio vel prodigio. (Mintert.) A Miracle is a δύναμις as wrought 
by divine power; a τέρας as a supernatural prodigy ; a σημεῖον as 
a sign or credential of a mission from God. 
— αἷμα] blood. The Jews had said, “" His blood be upon us 

and upon our children” (Matt. xxvii. 25), and that blood was 
upon them, when the blood of 1,100,000 persons was shed in the 
siege of Jerusalem: and then the πῦρ καὶ ἀτμὶς καπνοῦ con- 
sumed the Temple and the City. (Cyril, Severian.) 

20. πρὶν ἢ ἐλθεῖν τ. ἡμέραν-- ἐπιφανῇ] before the great and 
glorious Day of the Lord come. St. Luke adopts ἐπιφανῇ from 
the LXX, from nq) /erribilis, which they render elsewhere in the 

prophetical books (Hab. i. 7. Mal. i. 14; iv. 5) by ἐπιφανὴς, 
which is very proper to describe our Lord’s Coming to judge 
Jerusalem, and to judge the world. Cp. above on Joel ii. 31. 

As at the Ascension, the Angels passed immediately from 
speaking of that event, to speak of Christ’s Second Coming to 
Judgment (i. 11), so here on the Day of Pentecost, St. Peter pro- 
ceeds to speak of that Second Advent, because (as Bp. Andrewes 
says, ili. 315), “from Christ’s Departure till His Return again, 
from this Day of Pentecost, ‘a great and notable Day,’ till the 
last ‘great and notable Day,’ between these two Days no more 
such Day. Therefore he called them the last Days.’ No other 
Revelation or outpouring of the Spirit is to be expected. 

21. πᾶς} every one—not Jew only, but Gentile also. 
— bs ἂν ἐπικαλέσηται τὸ ὄνομα] This expression both in the 

Greek and in Hebrew is much stronger than {ο invoke; the 
Hebrew is D832 ΝΊῃΙ ΔΝ, whosoever shall call on the Name of— 
and signifies, whosoever shall {γιοί in, adore, and obey the Lord 
in all His glorious attributes. See below, ix. 14; xxii. 16. 
1 Cor. i. 2. 2 Tim. ii. 22. 

Hebraica phrasis ἐπικαλεῖσθαι τὸ ὄνομα Κυρίου significat 
Deum colere Gen. iv. 26; κ. 8, Rosenmiill., so Chrys., Didy- 
mus, and Theophyl. 

Some of the ancient Fathers (e. g. Julius Africanus, in 
Routh, R. Β. 238) understand this phrase to mean προσαγορεύ- 
εσθαι ὀνόματι Κυρίου. (Cp. Gen. iv. ult.) This part of the pro- 
phecy,—‘‘ Whosoever shall call on the Name of the Lord shall 
be saved’’—had a literal fulfilment, in the first instance, in the 
escape of the Christians from Jerusalem and Judea to Pella, 
before the destruction of Jerusalem. (See Matt. xxiv. 16.) It 
has a still more comprehensive and spiritual fulfilment in the 
escape of all, who believe in Christ, from the wrath to come. 

22. Ἰησοῦν τὸν Ναζωραῖον] Jesus the Nazarene. St. Peter 
begins by preaching Christ in His humanity and condescension,— 
Ἰησοῦν τὸν Ναζωραῖον ; so styled by Pilate in the Inscription on 
the Cross. He then raises his hearers gradually by appealing to 
His mighty works, known to them. - (Athanas. Chrys.) On this 
speech see also S. Jren. iii. 12. 

It may be observed here that S. Ireneus (in iii. 12) cites a 
large portion of the Acts of the Apostles (i. 16; ii. 4. 22. 37; 
iii. 2; iv. 8. 22. 31; v. 30; vii. 2. 55; viii. 26. 32; ix. 4. 20; 
x. 1. 15. 34, 35. 37; xiv. 1; xv. 7. 23; xvii. 24) to show that 
the Apostles acknowledged and preached One and the same God as 
the Author of both Testaments and Dispensations, the Mosaic and 
Christian; and One and the same Christ, God and Man, the Creator 
of all things by His word, and the Redeemer of ail men by His 
leath. 
— ἄνδρα ἀπὸ τ. Θεοῦ ἀ.] a man avouched, accredited, declared 

by and from God to you—and, by, used to signify the authority 
which originates, sanctions, and sends—Rom. xiii. 1. Gal. i. I. 
Col. i. 2. Winer, § 47, p- 332. 

23. ὥρισιένῃ βουλῇ] with the determined counsel and fore- 

knowledge of God. In order that they may not imagine that 
they have triumphed over God, and conquered Christ by the 
Crucifixion, he says that it was done with the Divine counsel. 
On this mode of speaking see on 2 Sam. xxiv. 1. 

But, in order that they may not therefore think themselves 
innocent, he adds, διὰ χειρῶν ἄνόμων, by wicked hands. Cp. 
Matt. xvi. 9]. Acts iii. 18; iv. 28. 

There was no excuse to them; ‘but yet the act was done by 
the determinate counsel and foreknowledge of God, Who most 
wisely and powerfully ordered those various and vicious motions 
of the creature, for the effectuating of His own most glorious and 
gracious purposes.’’ Bp. Sanderson, Serm. ix., 1 Tim. iii. 16, 
vol. i. p. 231; and see below, note on iv. 28. 

The speeches of St. Peter recorded in the Acts are to be 
compared with and illustrated by the writings of the same Apostle 
in his two Epistles. On this verse see 1 Pet. i. 1]. 20. 

24. λύσας τ. ὠδῖνας τ. θανάτου] having loosed the birth-pangs 
of death; as showing that Death and the Grave, instead of being 
the destruction of Christ, were by the Divine power made, as it 
were, the Womb from which He was to be Jorn to new life. See 
above on John xvi. 21; below on Acts xiii. 33. 

ὠδὶν is the word used by the LXX for 5am (Angl. cable, 
cord). See Ps. xviii. 5, and Theodoret there, and Ps. οχνΙ. 3. 
—ébdives θανάτου are ny 27. Hence the combination of the 
word with λύσας, having loosed, here. 

By that glorious Birth from Death, the whole World was de- 
livered from darkness into light, through Him Who was the First- 
born from the dead (Col. i. 18. Rev. i. 5). Cp. the beautiful 
expressions of Jgnatius (ad Rom. 6), looking forward to a Martyr’s 
death as his own birth: ὁ τοκετός pot ἐπίκειται" μὴ ἐμποδίσητέ 
μοι ζῆσαι: ph θελήσητέ µε ἀποθανεῖν' ἐκεῖ παραγενόμενος 
ἄνθρωπος Θεοῦ ἔσομαι' ἐπιτρέψατέ μοι μιμητὴν εἶναι τοῦ πάθους 
τοῦ Θεοῦ µου' ἄφετέ µε καθαρὸν φῶς λαβεῖν. What Sophist 
could have written thus 2 

How appropriate therefore was the name given to the day of 
the Christian’s martyrdom. It was called his Natalis or Birth- 
day. Cp. on Rom. viii. 22. Life is death ; and death is birth to 
the Christian. To him the darkness of the tomb is the womb of 
Immortality. 

In considering such expressions as this (ὠδῖνες θανάτου), in 
the LXX Version—prepared for the Gospel—we can scarcely fail 
to notice the work of a superintending Providence. 

25. εἰς αὐτόν] εἰς, with reference to Him. Eph. v. 32. Gal. 
iii. 24. So πρὸς, Heb. i. 7. Cp. Job xlii. 8. Glass. Phil. p. 486, 
and so Iynat. Phil. 9. 

25—28. Προωρώμην-- προσώπου σου] I was seeing the Lord 
always before me. The Holy Ghost, speaking by St. Peter, in- 
terprets here the prophecy which He had delivered by King David 
(Ps. xvi. 8—11). The words of the Psalm are given almost ver- 
batim as they stand in the LXX Version, read in the Synagogues 
by the Hellenistic Jews. Particularly (v. 26) where the Hebrew 
original has 122 (my glory), the LXX, whom St. Luke follows, 
have γλῶσσά µου, my tongue. On the reason of this rendering, 
see Surenhusius, p. 393, and Bengel here. The Tongue may be 
called the glory of man, either because it is ‘the best member 
that he has” (Ps. lvii. 8; cviii. 1. Barrow, i. p. 301), or as 
the instrument by which he glorifies God (James iii. 9), and so 
procures true glory to himself. And this paraphrase of the 
word glory was very appropriate on the day of Pentecost, when 
in a special manner the Tongues of the Apostles were made 
instruments for declaring God’s glory in the world, and of pro- 
moting their own glory in heaven. Α 

25. ἔστιν] is, exists; to be accentuated thus,—not ἐστίν, 



ACTS IL. 27—3s. 49 

> ‘ , 

ἡ γλῶσσά pou ἔτι δὲ καὶ ἡ σάρξ μου κατασκηνώσει ἐπ’ ἐλπίδι 
A A ΄ 4 

3 ὅτι οὐκ ἐγκαταλείψεις τὴν ψυχήν µου els ἄδην, οὐδὲ δώσεις τὸν 
Lal A ” 

Ὅσιόν σου ἰδεῖν διαφθοράν. Ὁ' Ἐγνώρισάς μοι ὁδοὺς ζωῆς πλη- 
a 9 Ὑ 3 ‘ = 

ρώσεις µε εὐφροσύνης μετὰ τοῦ προσώπου σου. *° Άνδρες ἀδελφοὶ, οἱ Kings 2. 10. 
a - n Wi -΄ ο. 

ἐξὸν εἰπεῖν μετὰ παῤῥησίας πρὸς ὑμᾶς περὶ τοῦ πατριάρχου Δαυΐδ, ὅτι καὶ 
A a - ” a ε 

ἐτελεύτησε καὶ ἐτάφη, καὶ τὸ μνῆμα αὐτοῦ ἐστιν ἐν ἡμῖν ἄχρι τῆς ἡμέρας 

7 30 » Προφήτης οὖν ὑπάρχων, καὶ εἰδὼς ὅτι ὅρκῳ ὤμοσεν αὐτῷ ὁ Θεὸς, ν 2500. τ. 11— ταύτης. ροφήτης ρχων, 5 ρκῳ Op : δ λος 
Ps. 132. 11 > a ΄“ > ΄ > an ‘ Ν ΄ 5 ΄ Ν 9 ΄ 

ἐκ καρποῦ τῆς ὀσφύος αὐτοῦ τὸ κατὰ σάρκα ἀναστήσειν τὸν Χριστὸν, καθίσαι Ps. 192. 11. 
Tim. 2. 8. - Ἃ, a 0 / > a 314 τδὰ 2h ON Ν a > , rn ”- Ἱ 

ἐπὶ τοῦ θρόνου αὐτοῦ, προϊδὼν ἐλάλησε περὶ τῆς ἀναστάσεως τοῦ Χριστοῦ, «γε. 16. το. 
Ψ 3 λ. θ ε ν > a 23 τὸ »” ε Ν έ >. a 25 ὃ θ , ch, 13. 35. 

ὅτι οὔτε κατελείφθη ἡ ψυχὴ αὐτοῦ εἰς dou, οὔτε ἡ σὰρξ αὐτοῦ εἶδε διαφθοράν. 1 bet. τ. ἢ, 12. 
lal ΕἸ ~ - a 

85 Τοῦτον τὸν ᾿]ησοῦν ἀνέστησεν ὁ Θεὸς, οὗ πάντες ἡμεῖς ἐσμεν μάρτυρες. 

801 Τῇ δεξιᾷ οὖν τοῦ Θεοῦ ὑψωθεὶς, τήν τε ἐπαγγελίαν τοῦ ἁγίου Πνεύματος rer. 17. 

λαβὼν παρὰ τοῦ Πατρὸς, ἐξέχεε τοῦτο ὃ 
. 45. 

ῦν ὑμεῖ. ΄ lL ἀκού John 14. 26. νῦν ὑμεῖς βλέπετε καὶ ἀκούετε. John 1s 
Phil. 2. 9—11. 

3 «Οὐ γὰρ Δαυὶδ ἀνέβη εἰς τοὺς οὐρανοὺς, λέγει δὲ αὐτός, Εἶπεν ὁ Κύριος τι tio, 
Matt. 22. 44. A 2 es 

τῷ κυρίῳ pov, Κάθου ἐκ δεξιῶν pov, * ἕως ἂν θῶ τοὺς ἐχθρούς σου που iis. 

ὑποπόδιον τῶν ποδῶν σου. 
Ν , r > r 

ραὴλ, ὅτι καὶ ' Κύριον αὐτὸν καὶ Χριστὸν 6 Θεὸς ἐποίησε τοῦτον τὸν ᾿Ιησοῦν, 
Aus 

ὃν ὑμεῖς ἐσταυρώσατε. 

56 ᾿Ασφαλῶς οὖν γινωσκέτω πᾶς οἶκος ἸἼσ- 
t Ps. 2. 2, 6---δ. 

37 ᾿Ακού δὲ 7 7 καρδίᾳ, εἶπόν τε πρὸς τὸν Πέτρον καὶ κούσαντες δὲ κατενύγησαν τῇ καρδίᾳ, εἶπό ρὸς τὸν Πέτρ αἰ. 5.19, 
> , ’ , ιά > / , , ¥ . ο. 

τοὺς λοιποὺς ἀποστόλους, Τί ποιήσομεν, ἄνδρες ἀδελφοί; Ὁ " Πέτρος δὲ ἔφη Luke 24, 47. 

26. κατασκηνώσει will pitch its tabernacle, i.e. only for a 
time. Cp. St. Peter’s application of the same figure to himself, 
2 Pet. i. 13, 14. 

27. οὐκ ἐγκαταλείψεις τὴν ψυχήν µου εἰς ἅδην] Thou wilt not 
leave my soul in Hades. Elz. “Αιδου. But A, Β, C, D have 
“Αἰδην, which seems preferable, as showing that Hades is not (as 
the Gentiles thought) a Person ; and this being understood, “Adov 
might afterwards be used without offence, v. 31. 

Some interpret this as meaning that God did not leave His 
body in the grave; but that sense is weak and tautologous. The 
signification is, as St. Peter himself explains it, v. 31,—making a 
distinction between Christ’s human σὰρξ and ψυχὴ, which were 
severed by death,—Thou didst not leave my soul in xo Sheol, 
1. 6. in the place of departed Spirits. Cp. the use of ἅδης, Luke 
xvi. 23, and note. See above the notes on Ps. xvi. 9. 

Next, “Thou didst not suffer my Jody to see corruption,” 
which, strictly speaking, can be said of no one’s body but 
Christ’s. As S. Aug. explains it (on Ps. xvi.), ‘non sanctifi- 
catum corpus, per quod alii sanctificandi sunt, corrumpi patieris.”” 
Cp. Bp. Pearson on the Creed, Art. ν. pp. 351. 377. The 
opinion of that great Expositor, that our Lord’s human soul went 
to the place where the souls of men are kept that died in their 
sins, seems hardly compatible with our Lord’s words, '' To-day 
thou (i. 6. as to thy human soul) shalt be with Me in Paradise.” 
(Luke xxiii. 43.) See Barrow on the text, v. pp. 34—36. Serm. 
28, and Bp. Bull, i. p. 33. 

Compare St. Peter’s own language in that remarkable pas- 
sage where he speaks of the preaching of Christ to the spirits in 
prison, | Pet. iii. 19. 
— τὸν Ὅσιόν cov] Thy Holy One, where some MSS. of the 

original have in the plural spyon, Thy. Holy Ones; but the 
Masorites, and the best ancient Versions, read the singular. And 
so the LXX, τὸν ὅσιον. It is of little moment which reading is 
preferred. The deliverance of God’s Saints and Holy Ones from 
the corruption of the grave is due to the Resurrection of The 
Holy One, their Head, ‘‘ Who is the First-fruits of them that 
slept,” and ‘in Whom all are made alive.” (1 Cor. xv. 20—22.) 
See also next note, and cp. xiii. 36. 

One of the blessed fruits of the Day of Pentecost was, that 
the Holy Spirit, Who had spoken of old by the Prophets, and in 
the Psalms (2 Pet. i. 20, 21), now inferprets their words by the 
Apostles. On that Day He founded in the Church a School of 
Scriptural Hermeneutics. He declared on His own Divine autho- 
rity, that certain Scriptures, which He expounded by the mouth 
of Apostles, who were inspired by the Divine Comforter, refer 
to Christ. Thus He has provided a safeguard against that scep- 
ticism of modern times, which would wrest them aside from their 
true sense (2 Pet. iii. 16). He teaches us how they apply to 
Christ, and has put into our hand a key for unlocking other 
_prophecies of a like import. See above, Introduction, p. 16. 

Vou. L—Parr IL 

29. ἐξὸν (sc. ἔστω)---τὸ μνῆμα αὐτοῦ] Let me speak freely to 
you concerning the Patriarch David, that he both died and his 
sepulchre is with us even to this day. See Joseph. Ant. xiii. 8. 
4, on Δαυΐδου τάφος, David's tomb, sacrilegiously opened by 
Herod. Joseph. Antiq. xvi. 7. 1. 

The fact that St. Peter does not say body but sepulchre has 
been used by some as the groundwork of an opinion, that David’s 
body was one of those which rose a little before (Matt. xxvii. 53), 
and was carried by Christ with others into heaven. But not to 
say more, this opinion is contradicted by ο. 34. 

80. τὸ κατὰ σάρκα-- Χριστόν] These words are omitted by 
some MSS. (e.g. A, B, C, D**) and Versions. But there is a 
considerable amount of external evidence in their favour. And 
the sense appears to be incomplete without them, or something 
like them. See also Bornemann’s note here. 

31. ἡ ψυχὴ αὐτοῦ] omitted by A, B, C*, Ὁ, and some Versions. 
98. τῇ δεξιᾷ τοῦ Θεοῦ] to the right hand of God; so the 

“Ethiopic Version. See v. 34, ἐκ δεξιῶν, and, as to the dative, 
Matt. xxi. 5. Rev. ii. 5, and Winer, § 31, 5, p. 192. The 
other interpretation, “ Jy the right hand of God,” is authorized 
by the Vulgate, Syriac, Arabic, and English Versions, and by 
many learned Expositors. It is difficult to decide between them ; 
on the whole the former seems preferable. Cp. ch. v. 31. 

34. εἶπεν ὁ Κύριος] the Lord said. See on Matt. xxii. 44. 
86. καὶ Κήριον αὐτὸν καὶ Χριστόν] So A, B, C, and other 

MSS. and Versions, more clearly explanatory of St. Peter’s argu- 
ment (which is that Jesus is both Lord Jehovah and Christ) 
than the reading of Elz., Κύριον καὶ Χριστὸν αὐτόν. 

— ὃν ὑμεῖς ἐσταυρώσατε] whom ye crucified. On the purport 
of this speech, see Athanas. Orat. 11, ady. Arian., pp. 379—383, 
who observes that it is to be interpreted by reference to the 
opinions of the Jews, viz. 

(1) That Christ would nof suffer (see John xii. 34); cp. 
Luke xxiv. 26, and 

(2) That He would be man, like other kings and conquerors 
of the Earth; but in their zeal for the doctrine of the Divine 
Unity, as they conceived it, of Jehovah, they did not expect the 
Messiah to be God in the Flesh. A/hanasius therefore com- 
pares the Jews to the Arians, and confutes both by the same 

Scriptures. 
As has been observed by Professor Blunt, some of the pas- 

sages of Scripture which the Fathers used against the Jéws, and 
some of the arguments with which the Fathers confuted them, 
afford the strongest weapons against the Socinians. See above on 
Matt. xvi. 14. John x. 33. 
“ 87. κατενύγησαν] ‘“compuncti, defixi sunt corde.” See on 
Rom. xi. 8. They who pierced Christ with nails, and slew Him 
(ο. 23), were now pierced by the stings of remorse and com. 
punction. 

H 
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προς αυτους, ἸΜετανοήσατε, και βαπτισ ητω εκαστος υµμων επι τῳ ονοµατι 

ACTS II. 39—45. 

= a τ a j 
Ἰησοῦ Χριστοῦ εἰς ἄφεσιν ἁμαρτιῶν, καὶ λήψεσθε τὴν δωρεὰν τοῦ ἁγίου 

ν Joel 3. 28. 3 
ch 3. 25. 
& 10. 45. 
w Eph. 2. 13, 17. 

Πνεύματος. 
θνε a , > Paes] , Ν a , cher ed \ wit 

Υμῖν γάρ ἐστιν ἡ ἐπαγγελία καὶ τοῖς τέκνοις ὑμῶν, καὶ “ πᾶσι 
a > Ν A ΕΝ oN , 4 ε Ν ε cal 40 ε 

τοῖς εἰς μακρᾶν, οσους ἂν προσκαλέσηται Κύριος ὁ Θεὸς ἡμῶν. Ἑτέροις 

τε λόγοις πλείοσι διεμαρτύρατο καὶ παρεκάλει αὐτοὺς λέγων, Σώθητε ἀπὸ τῆς 

γενεᾶς τῆς σκολιᾶς ταύτης. 
41 Οἱ μὲν οὖν ἀσμένως ἀποδεξάμενοι τὸν λόγον αὐτοῦ ἐβαπτίσθησαν' καὶ 

/ ΤΕ 4 5 cA 4 Ν , . 

προσετέθησαν τῇ ἡμέρᾳ ἐκείνῃ ψυχαὶ ὡσεὶ τρισχίλιαι. 
xch. 1. 14. 
John 9. 8. 
Heb. 10. 25. 

y Mark 16. 17. 

τ οἱ, 4. 85, 4. ἀποστόλων ἐγίνετο. 
Ψ 1 
απαντα KOLA" 

43 ΧἬσαν δὲ προσκαρτεροῦντες τῇ διδαχῇ τῶν ἀποστόλων, καὶ τῇ κοινωνίᾳ, 
καὶ τῇ κλάσει τοῦ ἄρτου, καὶ ταῖς προσευχαῖς. 

495 Ἐγένετο δὲ πάσῃ ψυχῇ φόβος, πολλά τε τέρατα καὶ σημεῖα διὰ τῶν 
412 Πάντες δὲ οἱ πιστεύοντες ἦσαν ἐπὶ τὸ αὐτὸ, καὶ εἶχον 

καὶ τὰ κτήματα καὶ τὰς ὑπάρξεις ἐπίπρασκον, καὶ διεµέριζον 

88. βαπτισθήτω ἕκαστος ὑμῶν ἐπὶ τῷ ὀνόματι ᾿Ιησοῦ Χριστοῦ] 
let every one of you be baptized in the Name of Jesus Christ. 
Since Jesus commanded His Apostles to baptize in the Name of 
the Father, and of the Son, and of the Holy Ghost, therefore the 
Baptism administered by them in Christ’s Name was Baptism in 
the Name of the Holy Trinity, “according to the form which 
had been prescribed by Christ.’? Cp. Waterland, Serm. viii. 
vol. ii. p. 175, and Bp. Pearson on the Creed, Art. i. p. 58. 

He that is baptized in the Name of Christ, is baptized in the 
Name of the Holy Trinity ; for the Father and the Holy Spirit 
are inseparable from the Son. (Didym.) One Person of the 
Holy Trinity does not exclude another, but includes it. There- 
fore the Scripture sometimes mentions one Person, sometimes 
another Person, sometimes all the Persons, to show that all the 
Three Persons are of the same substance and power. S. Aug. 
ο, Maximin. 17. 

Hence also we may prove the Divinity of Christ. To be 
baptized in the Name of Jesus, is to be baptized in the Name of 
the Triune God, which could not be, unless Jesus Christ were 
God. 

40. σώθητε] be ye saved by God, Who desires your salvation 
and that of all men. 1 Tim. ii. 4, πάντας ἀνθρώπους θέλει σωθῆναι. 
Do not, by obstinacy or carelessness, frustrate His gracious pur- 
poses for your everlasting good. (Luke vii. 30.) 

41. ἀσμένως] Omitted by A, B, C, D, and some Versions; 
perhaps rightly. 

— ἐβαπτίσθησαν] they were baptized, and on that day were 
added (to the Church) about three thousand souls. A strong 
text against those that would limit the sense of βαπτισμὺς to im- 
mersion. It is by no means probable, that 3000 persons were 
dipped by the Apostles and their assistant ministers, in one day, at 
Jerusalem. 

For an explanation of the readiness with which they ac- 
cepted the invitation to Baptism, see on John i. 25. 

— τρισχίλιαι] The 3000 who were then converted, were not 
converted by St. Peter alone; but the rest of the Apostles, 
speaking in different tongues to people of different nations, were 
sharers in the work. Therefore it is said Peter stood up with the 
eleven (v. 14); and the hearers said to Peter and the rest of the 
Aposiles, '' Men and brethren, what shall we do?’’ (v. 82) Cp. 
Lightfoot. 

42. προσκαρτεροῦντες τῇ διδαχῇ τ. &.—7H κοινωνίᾳ-- καὶ ταῖς 
προσευχαῖς) “ Here,’’ says Bp. Pearson (in Acta Ap. i. 38; 
ii. 41. 48), ‘fis the image of the Primitive Church. They who 
received the Apostles’ word were admitted into the Church by 
Baptism ; nor could they be received or become Christians by any 
other way than that; being admitted, they resorted to the Assem- 
blies of the Church, in which they gave diligent heed to the 
teaching of the Apostles, and partook of the Holy Eucharist, and 
joined in the Common Prayers. And thus they were a model to 
all Churches, even to the end of the world.” 

Bp. Andrewes, in his admirable Sermon on this text (vol. ii. 
p- ὅδ, “On the worshipping of Imaginations’’), has developed 
these principles, and has applied them to the history of the 
Church in every age; and bas shown that they are a safeguard 
against all innovations in Doctrine and Discipline. 

To examine particulars, 

(1) These primitive believers communicated in the same 
Apostolic doctrine, τῇ διδαχη. Cp. Eph. iv. 5. 

(2) They communicated in fellowship, τῇ κοινωνία, rendered 
by. the Vulgate in communicatione fractionis panis, the words 
being combined with what follows, and being understood accord- 

ing to an ἕν διὰ δυοῖν. Cp. 1 Cor. x. 16. And so Blunt, Early 
Church, p. 32. But ‘fe//owship’ seems to be the true rendering. 
They were all of one heart, and they made open profession of 
communion in the same faith by ew/ernal acts of fellowship with 
the same Apostolic Ministry. Cp. Bp. Andrewes, ii. 62, who 
observes that the Ministry of the Church consisted at this time 
“of two degrees,—(1) the Twelve, (2) the Seventy; both which 
were over the people in things pertaining to God;’’ and the λαὸς, 
or people, communicated in holy offices with them, 

(3) τῇ κλάσει τοῦ ἄρτου] in the Breaking of Bread preparatory 
to the Holy Communion. Cp. 1 Cor, x. 16. ‘ Eucharistie men- 
tionem hic facit Syrus.”” (Rosenm.) See also Blunt, p. 32, and 
note below on v. 46. 

Bp. Pearson says here, ‘‘ Licet fractio panis possit victum 
communem tantiim significare, tamen ciim in coend Domini panis 
signanter frangi dicatur; cim in vetustissimis ecclesiis quotidie 
Eucharistiam celebrare moris esset ; cim ex oblationibus ἃ populo 
factis sumi solerent panis et vinum ad eum usum sacrum; 
dubitari vix potest, quin hic ter mille homines in quotidiana com- 
munione et fractione panis canam Domini celebraverint.”” 

(4) ταῖς προσευχαῖς, in the Prayers; probably some stated 
common form of prayer or liturgy. Cp. Blunt, on the Early 
Church, p. 32. 

Bp. Pearson remarks here, ‘' Erant perseverantes in ora- 
tionibus, publicis nempe atque communibus, in ipso ουρία ab 
Apostolis etiam factis. Sub lege Mosis nullum de precibus con- 
ceptum videtur mandatum: pii tamen spius in templo orabant; 
Baptista discipulos suos docuit orare. Unde unus ex discipulis 
Christo dixit, Domine, doce nos orare, sicut docuit et Joannes 
discipulos suos. (Luc. xi. 1.) Unde Christus Orationem eam 
protulit, quam Dominicam vocamus. Apostoli igitur, quibus 
Spiritus Sanctus omnia in memoriam revocayit, queecunque antea 
Christus illis revelaverat, et eA Oratione usi sunt, et etiam alias 
usurpabant, ἃ quibus vetustissimee precum formule in omnibus 
ecclesiis pene ewdem derivate sunt.’ 

43. ἐγένετο--- ἐγίνετο] Mark the difference of tense. Fear 
was inspired into the hearts of the multitude once for all, and re- 
mained there: signs and wonders were being wrought often by 
the Apostles. 

— τέρατα καὶ σημεῖα] Cp. υ. 19. 
44. εἶχον ἅπαντα κοινά] they had all things common. See on 

iv. 32—35. ο Liberum cuique fuit facere hoc, aut non facere, ut 
ostendit Auaniz exemplum (ν. 4) et Apostolorum tempore col- 
lect in usum pauperum frequentate sunt, ex Apostolorum pre- 
scripto. J Cor. xvi.” (Rosenm.) 

There was a special reason for this communion of goods at 
Jerusalem, where converts to Christianity would be regarded as 
renegades by the Jews, and be cut off from domestic intercourse, 
and from former means of subsistence. 

Though this example does not bind now in the strictness of 
the letter, yet it always binds in spirit. See Rom. xii. 13. Gal. 
vi. 6G. Heb. xiii. 16. Cp. Bp. Beveridge on Art. xxxviii. ‘ Chris- 
tian Men’s goods not common.” 

45. ἐπίπρασκον] they were selling.—Observe the imperfects 
here and in the next verses, ἐπίπρασκον, διεµέριζον, µετελάμβανον., 
προσετίθει---ρῖνῖπς a vivid picture of what was continually hap- 
pening ¢hen, in the infancy of the Church, and has never been 
seen since that time in the same degree. 

46. καθ᾽ ἡμέραν π. 6. ἐν τῷ ἱερῷ] every day continuing with 
one accord in the Temple. A warning against the sin of schism. 
Although the Priests who officiated in the Temple at Jerusalem 
had slain the Prince of Life (v. 23. 26; iii. 15), yet His Disciples 
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ee” An 06 ” ,ὔ > 46 a θ᾽ ε , A 
αυτα πᾶσι, καθότι ἄν τις χρείαν εἶχε. Καθ ἡμέραν τε προσκαρτεροῦντες ach. 20.7. 
ὁμοθυμαδὸν ἐν τῷ ἱερῷ, κλῶντές τε κατ οἶκον ἄρτον, µετελάμβανον τροφῆς 
> > , XS , δί 47 b > A ‘ ΔΝ ΜΛ ΄ 

ἐν ἀγαλλιάσει καὶ ἀφελότητι καρδίας, αἰνοῦντες τον Θεὸν, καὶ έχοντες χάριν » Rom. 14. 18, 
ch. δ. 14. 

πρὸς ὅλον τὸν λαόν. & 11. 24. 

ε δὲ , 4 ‘ , θ᾽ ε , Bn 5 , 

Ο δὲ Κύριος προσετίθει τοὺς σωζομένους καθ᾽ ἡμέραν τῇ ἐκκλησίᾳ. 

ΠΠ. 1 "'Ἐπὶ τὸ αὐτὸ δὲ Πέτρος καὶ ᾿Ιωάννης ἀνέβαινον εἰς τὸ ἱερὸν ἐπὶ τὴν « «". 2. 46. 

ὥραν τῆς προσευχῆς, τὴν ἐνάτην. 

did not separate themselves from the public offices of Prayer and 
Praise in that Temple. At the same time they refused to submit 
to any sinful conditions imposed by the Rulers of Jerusalem, 
y. 29. See also next note. 
— κλῶντες--- ἄρτον] breaking bread. Hence 5. Ignatius, Eph. 

20, ἕνα ἄρτον κλῶντες, i.e. receiving the Holy Eucharist. See 
on v. 42. ‘Significatur (says Bengel) victus quotidianus, cum 
quo persepe conjuncta erat Eucharistie administratio: cf. xx. 7. 
1 Cor. xi. 20. Doubtless it describes the Christian ἀγάπαι. 
The words ‘‘ daily bread,” in the Lord’s Prayer, were applied by 
Primitive Fathers to the reception of the Holy Eucharist as joined 
to the daily meal. See Clem. Alex. Pedag. ii. 10. Cyprian, Ep. 
54. Blunt, p. 106, and note above on v. 42. 
— κατ᾽ οἶκον] at home, or in the house, or room to which they 

habitually resorted for worship. Ad home. So our English margin 
and the Syriac, and so Bengel, Meyer, and Alford. For this use 
of κατ’ οἶκον, see Rom. xvi. 5. Philem. 2. 1 Cor. xvi. 19. Clem. 
Rom. i. |. Mart. Ignat. 7. There is a contrast between the 
Public Worship of the Temple and the religious offices of Chris- 
tian Assemblies at home. 

The sense is, While they resorted daily to the public service 
of the Temple, they celebrated (what they could not have in the 
Temple) the Holy Communion in their own oratory at home, 
perhaps in the same olios, or room, as that mentioned above, 
li. 2 (see note there), where the Holy Ghost descended on the 
Church upon the Day of Pentecost. See also below, v. 42, ἐν τῷ 
ἱερῷ, καὶ κατ’ οἶκον, where there is the same contrast. 

The Apostles and primitive Disciples would not separate 
themselves from the Temple, but resorted habitually to it, in 
order that it might not be supposed that the Gospel, which they 
preached, was at variance with the Law of Moses; and in order 
that they might give a practical confirmation to their argument 
that Christ had been foretold by Moses and the Prophets, whose 
office it was to prepare the way for Him. At the same time they 
would not tempt any one to imagine that the Temple, with its 
ceremonial, ‘which was a shadow of good things to come” 
(Heb. x. 1), and whose body and substance was Christ (Col. 
ii. 17), could supply the spiritual needs of the faithful worshipper ; 
they therefore assembled κατ᾽ οἶκον, for prayer and praise, and for 
the administration of the Sacraments ; probably in their own upper 
room, which had now become the Church of God. Happily for 
her, the difficulties hence arising were solved a few years after- 
wards by the destruction of the Temple, and by the abolition of 
its services. The demolition of the Jewish Temple was the 
building up of the Christian Church. See above, p. 29. 
— µετελάμβανον τροφῆς ἐν ἀ. κ. ᾱ. κ.] they were partaking 

of food with one another, the rich being glad to distribute 
(1 Tim. vi. 18).—év ἀγαλλιάσει, rejoicing in the privilege of 
giving; and not doing it in a scrupulous or ostentatious spirit, 
but in singleness of heart, ἐν ἀφελότητι, in simplicity (Rom. 
xii. 8. Col. iii. 22). On the sense of ἀφελὴς-- Ρτορετ]γ applied 
to land exempt from stones and pebbles, rendering the land 
sterile; and to smooth roads,—see Ruhnken, Lex. Tim. v. 
Φέλλια, and Valck. here. And the poor were thankful for what 
they received (James i. 9), and did not conceal their gratitude. 

47. Κύριος] the Lord. Observe the word Κύριος as used here. 
The Apostles preached and baptized; but it was the Lord Who 
was adding those, who received the Word and Sacraments of Sal- 
vation, to the Church. Κύριος in the Old Testament is Jehovah, 
and in the New is Christ. Christ is one with Jehovah, and He 
adds believers to the Church, Κυριακῇ, the Lord’s House; cp. on 
Luke x. 1, and above on i. 6, and i. 21. 
— προσετίθει] was adding. 
— τοὺς σωζομένους} present participle in a middle sense; 

and it designates those who were escaping (as it were) from the 
Flood, and taking refuge in the Ark, the Church; those who 
were flying from the bondage of a spiritual Egypt, and were 
entering on the way of salvation, toward the land of Promise; 
those who were being delivered from the death of sin, by incor- 
poration into the σωτήριον σῶμα τοῦ Σωτήρος, Eph. ν. 23. Cf. 
v. 40, σώθητε ἀπὸ τῆς γενεᾶς τῆς σκολιᾶς ταύτης, and S. Ignat. 
Ῥο]γο. i. πάντας παρακαλεῖν ἵνα σώζωνται, to escape, save them- 
selves. And see below on xiii. 48. 

‘Calvinism has made great use of this text, and important 
consequences have been deduced from it. But the phrase of the 
original is τοὺς σωζομένους, where the tense employed shows that 
the expression applies only to those who are in astate of salvation; 
as τοῖς ἀπολλυμένοις (1 Cor. i. 18) applies to the opposite; dis- 
couraging the Calvinistic interpretation.’”? Professor Blunt 
(Duties of the Parish Priest, Sect. ii. p. 51). ‘It is remarkable 
that the tense used (viz. the present) is the only tense which ex- 
cludes the Calvinistic interpretation ; both the Future (σωθησο- 
μένους) and the Past (σεσωσµένους) would have favoured it.’ 
(Bp. Middleton, p. 369.) See further below on the kindred text, 
xiii. 48. 

— καθ᾽ ἡμέραν τῇ ἐκκλησίᾳ] daily to the Church. So E and 
the great majority of cursive MSS. D has ἐπὶ τὸ αὐτὸ ἐν τῇ 
ἐκκλησίᾳ. The words τῇ ἐκκλησίᾳ are not in A, B, C, and some 
ancient Versions, which read καθ᾽ ἡμέραν ἐπὶ τὸ αὐτό' Πέτρος δὲ 
καὶ Ἰωάννης ἀνέβαινον, as in the next chapter, v. 1. It is not 
improbable that τῇ ἐκκλησίᾳ may be a gloss here. In v. 41, St. 
Luke says simply προσετέθησαν ψυχαὶ ὡσεὶ τρισχίλιαι, but we 
have προσετίθεντο τῷ Κυρίῳ in v. 14. The use of ἐπὶ after προσ- 
τίθημι is illustrated by Luke xii. 25, προσθεῖναι ἐπὶ τὴν ἡλικίαν 
αὐτοῦ πῆχυν ἕνα. And the junction of ἐπὶ τὸ αὐτὸ with ἀνέβαινον 
is somewhat constrained and harsh. 

Perhaps therefore with Bengel, Lachmann, and Alford we 
ought to read προσετίθει τοὺς σωζομένους ἐπὶ τὸ αὐτὸ, and to 
commence the next chapter, Πέτρος δὲ καὶ Ἰωάννης. The words 
ἐπὶ τὸ αὐτὸ are very significant, as expressing the Unity of Faith 
in which all were knit together ; see i. 15. 

Other Editors (Tischendorf, Bloomf., Meyer) retain the 
words τῇ ἐκκλησία, with Elz. 

Tn such a case as this it seems best to allow the words to 
remain undisturbed, and to leave the question to the judgment of 
the learned reader. 

If the words τῇ Ἐκκλησίᾳ are genuine, then this is the first 
place where the term Ecclesia, or Church, occurs, in this the 
divinely inspired History of the Church, where the word Ecclesia 
is repeated about twenty times. 

The Holy Ghost does not specify any time of the imposition 
of the name “Church” on the congregation of Christians; but 
He introduces the word at once with the definite article (see 
v. 11). He displays the Church as already in being, and known 
as the divinely instituted Society which Christ had redeemed 
and purchased by His own blood. See xx. 28. 

On the word Ἐκκλησίᾳ, see Matt. xvi. 18, and cp. below, 
ν. 11, the next place in the Acts where ᾿Εκκλησίᾳ occurs. 

Cu. IIT. 1. ἐπὶ τὸ αὐτό] See on ii. 47. [ 
— Πέτρος καὶ Ἰωάννης) Peler and John were going up. S. 

Chrys. remarks on the constant union of Peter and John in the 
later portions of the Gospel, and the earlier ones of the Acts. 
See John xviii. 1: xx.3; xxi.2—21]. Acts ili.3, 4.11; iv. 19; 
viii. 14, and an excellent note by Mr. Humphry here, and on v. 6. 

From the circumstance, that S¢. Join is so often mentioned 
in combination with δέ. Pefer, up to the time when Peter and 

John are sent to Samaria to confirm the baptized converts 
(viii. 14), and that δέ. John is never afterwards mentioned in 
the Acts of the Apostles; though St. Peter is mentioned nearly 
forty times after that occasion; it may perhaps be reasonably 
inferred, that St. John departed from Judiea, perhaps into Asia, 
not long after that time. St. John is mentioned as present at 
Jerusalem on the occasion of St. Paul’s visit, Gal. ii. 9. Cp. 
Acts. xv. 2. 

The connexion between St. John’s Epist/es and St. Peter’s 
Epistles has been noticed in the Editor’s Lectures on the Canon 
of Scripture (Lect. xi. 288), and below, in the Introduction to St. 
John’s Second Epistle. 

The Fathers regard St. Peter as a representative of the prac- 

tical life, and St. John of the contemplative. The junction of 
both under the influence of the Holy Ghost is necessary for the 
building up of the Church. Both must be united; both must 
seek for grace from above; both must go up together to the 
Temple to pray. 

Concerning St. John’s personal history, see above, Intro- 
H 2 
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‘A , ' 

2 Καὶ τὶς ἀνὴρ, χωλὸς ἐκ κοιλίας μητρὸς αὐτοῦ ὑπάρχων, ἐβαστάζετο' ὃν 
ἐτίθουν καθ’ ἡμέραν πρὸς τὴν θύραν τοῦ ἱεροῦ τὴν λεγομένην ὡραίαν, τοῦ αἰτεῖν 

lal ‘ a Ν 

ἐλεημοσύνην παρὰ τῶν εἰσπορευομένων εἰς τὸ ἱερόν. ὃ Ὃς ἰδὼν Πέτρον καὶ 
3 id / > 4 > ΔΝ 5 ΄ 3 4 λ a“ 4 > , Ἰωάννην μέλλοντας εἰσιέναι εἰς τὸ ἱερὸν ἠρώτα ἐλεημοσύνην λαβεῖν. * ̓᾿Ατενίσας 
δὲ , > > _ NX Ν Lal aT , 4, Bhd > ce 5‘O δὲ 3 ων ἑ Πέτρος εἰς αὐτὸν σὺν τῷ ᾿Ιωάννῃ εἶπε, Βλέψον εἰς ἡμᾶς. € ἐπεῖχεν 
αὐτοῖς, προσδοκῶν τι παρ᾽ αὐτῶν λαβεῖν. ὃ Εἶπε δὲ Πέτρος, ᾿Αργύριον καὶ 
χρυσίον οὐχ ὑπάρχει μοι: ὃ δὲ ἔχω, τοῦτό σοι δίδωμι: “ ἐν τῷ ὀνόματι ᾿Ιησοῦ ὰ ch. 4. 10, 

A an A lal - 

Χριστοῦ τοῦ Ναζωραίου ἔγειραι καὶ περιπάτει. ἴ Καὶ πιάσας αὐτὸν τῆς δεξιᾶς 
lal A Ν Ν , 

χειρὸς ἤγειρε. Παραχρῆμα δὲ ἐστερεώθησαν αὐτοῦ αἱ βάσεις καὶ τὰ σφυρά, 
8 Ain eo. ’ ¥ Ν / ‘ > ηλθ, ‘ > a > Ν ε Ἂς e Isa, 38 6. καὶ ° ἐξαλλόμενος ἔστη, καὶ περιεπάτει' καὶ εἰσῆλθε σὺν αὐτοῖς εἰς τὸ ἱερὸν, 

ἴω A Je , "ἡ 2 A Ν / 9 \ τὸ A ς ΝΕ x ιν 
περιπατῶν καὶ ἀλλόμενος καὶ αἰνῶν τὸν Θεόν. " Καὶ εἶδεν πᾶς ὁ λαὸς αὐτὸν 
περιπατοῦντα καὶ αἰνοῦντα τὸν Θεόν: | ἐπεγίνωσκόν τε αὐτὸν ὅτι οὗτος ἦν ὁ 

Ν Ν 5 ΄ ΄ α να “ ε ’ ΄ νι κ [ο Aes ἂν πρὸς τὴν ἐλεημοσύνην καθήμενος ἐπὶ τῇ ὡραίᾳ πύλῃ τοῦ ἱεροῦ, καὶ ἐπλήσθησαν 
ΔΝ lal fal 

θάμβους καὶ ἐκστάσεως ἐπὶ TO συμβεβηκότι αὐτῷ. 
ll ἂν λ > a Ν , κα ΄ “ὃ Ν > ‘ 

Κρατοῦντος δὲ αὐτοῦ τὸν Πέτρον καὶ ᾿Ιωάννην, συνέδραμε πρὸς αὐτοὺς 
ο ε Ν DENG, Φν Lan Ὁ" ’, λ a 3 6 fob. 5. 12. mas ὁ λαὸς ἐπὶ ' τῇ στοᾷ τῇ καλουμένῃ Σολομῶνος ἔκθαμβοι. 

John 10, 23. 12°? \ δὲ ΄ 3 ΄ ν ν φι ἂν > a ΄ θ , 
3 Ἰδὼν δὲ Πέτρος ἀπεκρίνατο πρὸς τὸν λαόν, Ανδρες Ισραηλῖται, τί θαυμά- 

g 2 Cor. 3. 5. ᾿ Ἃς, ΄ Re A , 3 ΄ ε ἘΝ ὃ ΄ a go> ΄ ΄ a 
heh. 5. 30,31, ζετε ἐπὶ τούτῳ, ἢ ἡμῖν τί ἀτενίζετε, ws ἰδίᾳ δυνάμει ἢ ὅ εὐσεβείᾳ πεποιηκόσι τοῦ 
i Matt. 22. 82, a ev 1Bhe κ Ὁ 5 \ ae Ν \> ν ε x a 
{John 17.1. περιπατεῖν αὐτόν ; Ο Θεὸς ABpaap καὶ ᾿]σαὰκ καὶ ᾿Ιακὼβ, 6 Θεὸς τῶν 

ph. 1. 20--22. β 
Phil. 2. 9—11. 4 μῶν. » €00, ; iy ῥτοῦ " ὃν. ὃν ὑμεῖ ὲ 4 a πατέρων ἡμῶν, | ἐδόξασε τὸν παῖδα αὐτοῦ ᾿]ησοῦν, ὃν ὑμεῖς μὲν παρεδώκατε, 

duction to his Gospel, and the Article in Tillemont, Lardner, 
Winer, and Dr. W. Smith’s Dictionary of the Bible, 1860. 

— ἀνέβαινον] were going up to the Temple, a public place, at 
a time of general resort. 

The miracle was wrought in a spot much frequented, and at 
a time when it was most crowded. 
— τὴν ἐνάτην] the ninth hour: when the evening sacrifice was 

offered. Joseph. Ant. xiv. 4. 3, below, x. 3, and see the Rab- 
binical authorities in West. p. 471. The ὥρα τρίτη, third hour, 
the hour of the morning sacrifice, has been already mentioned, 
ii. 15. 

2. ἐβαστάζετο] was being carried—in order to be laid at the 
Gate. 
— ὃν ἐτίθουν] whom they used to lay. 
— θύραν---ὡραίαν] the door called Beautiful. Probably the 

magnificent Eastern Gate, adorned and covered with massive 
plates of silver and gold, which led up from the Court of the 
Gentiles to the Court of the Women. Josephus, B. J. v. 5.3 
(J. E. Prescott). 

Here we have the word θύρα, in v. 10, πύλη. The reason 
seems to be, that they used to bring the man to the θύρα, or 
door, before it was opened (see xiv. 27; xvi. 26, 27; xxi. 30), 
and when persons were passing through it he lay at the πύλη, 
or gate. 

4. βλέψον εἰς ἡμᾶς] look to us. ‘ This suffices (says Sever. in 
Caten., where the MS. has ἀρέσκει, read ἀρκεῖ) for thy instruction 
and health. Look to us, the Apostles of Christ. In His Name, 
by His power, not ours, arise, and walk.” 

It appears that the Apostles had the power of discerning the 
spirit of this man whom they healed ; for he showed his thankful 
piety by entering the Temple, and praising God (v. 9). And 
he clung to Peter and John (v. 11), and continued with them in 
their perils (iv. 14). Cp. Acts xiv. 9, and see below, where they 
speak of his faith (v. 16), which may supply a comment on this 
passage. 

Compare the healing of those who were bitten by fiery ser- 
pents in the wilderness. The brazen serpent healed them by 
the power of Him Who is the Saviour of all (Wisd. xvi. 7). But 
in order to be healed, they must /ook at it. (Numb. xxi. 8.) 

δ. ἐπεῖχεν αὐτοῖς] sc. τὸν νοῦν, Luke xiv. 7. 
6. ἀργύριον καὶ χρυσίον οὐχ ὑπάρχει μοι] silver and gold there 

is not to me—to me, who am a poor Galilean. A proof of his 
compliance with Christ’s command, Matt. x. 9, μὴ κτήσησθε 
χρυσὸν μηδὲ ἄργυρον εἰς Tas (ωνὰς ὑμῶν. 

“‘ Legi apud auctores graves (says A Lapide here), 8. Thom. 
Aquinatem, cium ad Innocentium LV. Pontificem venisset, coram 
quo forte magna vis δυσὶ signati numerabatur, et Pontifex ei 
dixisset, Videsne, Thoma, Ecclesiam non amplius, sicut olim, 
cam primtim inceperat, dicere posse Argentum et aurum non 
habeo? modesté respondisse, Fatendum est, sancte Pater; sed 

_etiam Ecclesia non potest, sicut primitiva, ad claudum dicere, 
Surge, et ambula.” 
— ἐν τῷ ὀνόματι Ἰησοῦ] in the Name of Jesus: see below, on 

ix. 34. 
7. βάσεις--σφυρά] The soles first were strengthened, then 

the ankles; then he leapt up. 
8. ἐξαλλόμενος] springing up from the ground: ἀνασκιρτῶν, 

Suid. Cp. Isa. xxxv. 6. 
— περιεπάτει] he was walking. 
11. αὐτοῦ] SoA, B,C, E. Elz. τοῦ ἰαθέντος χωλοῦ, which 

seems to be a gloss. 
— στοᾷ τ. κ. Ῥολομῶνος] The porticus,—corridor, arcade, 

or cloister of Solomon—where Jesus had walked at the Feast of 
Dedication, John x. 23, where see note. 

19. ἡμῖν τί ἀτενίζετε] why on us do ye fia your eyes? The 
Holy Spirit had bestowed on them the grace of humility, as well 
as the gift of Tongues. On the word ἀτενίζω see i. 10.--- ἡμῖν is 
put here emphatically, On us why do ye gaze? Look not to us, 
but to Christ. 
— πεποιηκόσι τοῦ π.] This use of ποιεῖν, followed by τοῦ, 

and an infinitive, and indicating the effect designed, is derived 
from the LXX. See Josh. xxii. 26, ποιῆσαι τοῦ οἰκοδυμῆσαι. 
Cp. 1 Kings xvi. 19. A somewhat similar use occurs below, 
vii. 19, ἐκάκωσε τοῦ ποιεῖν, and xxvii. 1. Cp. Winer, § 44, p. 292. 
— ἐδόξασε] he glorified Jesus. Observe the aorists. Ye 

denied Him and killed Him; but God glorified Him—even by 
His death, 

13. τὸν παῖδα αὐτοῦ Ἰησοῦν] His servant Jesus. The word 
mais is applied to Christ in Acts iii. 26; iv. 27. 30. It is observ- 
able, that it is followed by the word Ἰησοῦς, and is never used to 
describe the Eternal generation of the Divine Logos, but is em- 
ployed to designate His generation in time as the Man Christ 
Jesus, and so marks the distinction of the two Natures in One 
Person. 

It is probable that παῖς in these passages is ποί to be ren- 
dered child, but servant, being used by the LXX for the Hebr. 
ταν servus, and in this sense applied to Christ: see Isa. xlii. 1; 

xlviii. 20; xlix. 3. 5, 6; lii. 13; lili. 11; liv. 17. Zech. iii. 8, 
where δοῦλος is used by LXX. Cp. Matt. xii. 18, and so Theo- 
phyl. p. 207, δοῦλον τὸν Ἰησοῦν καλεῖ διὰ τὸ ἀνθρώπινον: cp. 
iv. 25. 

The expression παῖς Θεοῦ, as applied in this sense to Christ 
by His disciples, is peculiar to the Acts of the Apostles. But 
this is what might be expected; and is an evidence of its genuine- 
ness and truth. At the time described in these earlier Chapters 
of this book, the minds of the Apostles must have been deeply 
impressed with a sense of the condescension, humiliation, and 
obedience of Christ, as seen in the scenes they had lately wit- 
nessed of His Agony and Passion. And it was a doctrine, which 
they were most concerned in inculcating now on the minds of the 
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A 9 , aC x , , ΄ a αν > , 
και ἠρνήσασθε αυτον κατα προσωπον Πιλάτου, κριναντος εκεινου ἀπολύειν. 

14 κε Ὑμεῖς δὲ τὸν Αγιον καὶ Δίκαιον ἠρνήσασθε, καὶ ἠτήσασθε ἄνδρα | φονέα * Matt.27. 20. 
Mark 15. 11. 
Luke 23, 18. θῃ πρ Τα ie δὲ a 9 ~ Ba ὦ ’ ὃν ὁ Θεὸς ἥ 

χαρισθηναι υμιν τὸν δὲ ἀρχηγὸν τῆς ζωῆς ἀπεκτείνατε, ὃν ὁ Θεὸς Όγειρεν Foun 18. 40. 

ἐκ νεκρῶν, οὗ ἡμεῖς μάρτυρές ἐσμεν. 1 Luke 23. 19. 16 ΑΨ eh, a te αἱ 8 > 

Και ἐπὶ τη πιστει του ονοµατος αυτου τω οἱ. 2. 24. 
col a “ ΔΝ μὰ > , Ν ιά > A Ν ε ’, ε > 

TOUTOV ον θεωρεῖτε και οἴδατε έστερεωσε το ονομα αὐτου και ἢ πιστις ἢ δι 
> ” » 7 A ‘ ε ΄ ΄ > , , ο δὰ 

αὐτοῦ ἔδωκεν αὐτῷ τὴν ὁλοκληρίαν ταύτην ἀπέναντι πάντων ὑμῶν. 
> 9 > a κ 4 > ΄ ΄ 9 ε » ο. ο 
ἀδελφοὶ, οἶδα ὅτι κατὰ ἄγνοιαν ἐπράξατε, ὥσπερ καὶ οἱ ἄρχοντες ὑμῶν. 

17 © Καὶ νῦν, 0 ο. 13.27. 
18 0 ο ο Luke 24, 44. 

ch. 26. 22, 23. 
ΕΥ Ν a ΄ Ν ΄ , ” - ΕἸ al “Ἢ 

δὲ Θεὸς ἃ προκατήγγειλε διὰ στόματος πάντων τῶν ποοφητῶν αὐτοῦ, παθεῖν 
cal ο > 

τὸν Χριστὸν αὐτοῦ, ἐπλήρωσεν οὕτω. 15 " Μετανοήσατε οὖν καὶ ἐπιστρέψατε, p ch 2.38 
Isa. 1. 16—20. 

“ εἰς τὸ ἐξαλειφθῆναι ὑμῶν τὰς ἁμαρτίας, ὅπως ἂν ἔλθωσι καιροὶ ἀναψύξεως δ 13 2. 
τσκ ΄ A , 20 
ἀπὸ προσώπου του Κυρίου, 

σοῦν Χριστόν: 

καὶ ἀποστείλῃ τὸν προκεχειρισµένον ὑμῖν Ἴη- 
9] Ξὰ δεῖ > Ν ν δέ θ » ΄ 5» ΄ sch. 1. 1]. 

ὃν δεῖ οὐρανὸν μὲν δέξασθαι ἄχρι χρόνων ἀποκαταστάσεως | Per. 3. 2. 

Joel 2. 13. 
r Jer. 3). 23—25. 
Zeph. 3. 14—20. 

11 

76.» --- ναί Christ must have suffered these things, and so 
enter into His glory. (Luke xxiv. 26. 46.) See Acts iii. 18; xvii. 
3, and on xxvi. 23. Cp. St. Peter’s words (1 Pet. i. 11), τὰ εἰς 
Χριστὸν παθήματα, καὶ τὰς μετὰ ταῦτα δόξας. His Obedience 
to Death (both as piacular and exemplary) was to be preached as 
the cause of His Exaltation. See on Matt. xxviii. 18. 

In the next age, the term παῖς Θεοῦ was applied to Christ as 
a Son. See Polycarp. Mart. § 14, and S. Hippolyt. Philosoph. 
p- 336, and contra Noétum, ὃ 5 and § 7 and § 11, and the note 
of Fabricius, ii. p. 10. 
— ὑμεῖς] A, B, Ὁ, E add the μὲν, which is not in Elz. 
— Πιλάτου] of Pilate. Πιλάτος has always the Article in 

St. John, but never in the Acts. Cp. Winer, p. 103. 
14, 15. ἄνδρα φονέα---ἀρχηγὸν τ. ζωῆς You craved as a favour 

from Pilate the life of one who killed others; and you extorted 
the death of Him Who is the life of the dead. Chrys. 

16. ἀρχηγόν] chief ruler, called also ἀρχιποιμὴν, chief shep- 
herd by St. Peter, | Pet. v. 4. 

16. πίστει τοῦ ὀνόματος αὐτοῦ] by faith in Him.— ὄνομα 
Ἰησοῦ est Jesus Ipse; ut in Υ. T. Nomen Jehove est Jehovah 
Tpse.” (Rosenm.) 
— ἡ πίστις 7 δι αὐτοῦ] the faith wrought through Him in 

us the Apostles, and in him who has been healed. “ Fides que 
per Eum est” (Vulg.); i. e. per Eum Apostolis data, ipsique 
sanato.’’ See Acts xiv. 9. So διὰ, John vi. 57. Rom. i. 5; v.2; 
xi. 36. Gal. ii. 2. Heb. ii. 10. Glass. Phil. p. 491. δεῖ (says 
Ammon.) τὴν πίστιν συνδραμεῖν, καὶ τοῦ ὑγιαζομένου καὶ τοῦ 
ὑπερευχομένου. 

17. κατὰ ἄγνοιαν) through ignorance. On the difference be- 
tween sins of Presumption, or wilful sins, and sins of Ignorance, 
and how far, and in what cases, Ignorance excuses, see Bp. San- 
derson (Serm. vi. ad Pop. on Gen. xx. 6, § 11—28; iii. pp. 223 
—210). Ορ. Luke xxiii. 34. John xvi. 8. 1 Cor. ii. 8. 1 Tim. 
i. 13. 

18. διὰ στόματος by the mouth of all His prophets. All the 
Prophets are regarded as having one mouth, by which the One 
Spirit speaks (cp. Matt. xxvii. 9; 2 Pet. 1. 21), and bears one 
and the same testimony to the Passion of Christ. 
— αὐτοῦ] SoB,C,D,E. His Christ (cp. iv. 26), though 

rejected by you. Elz. omits αὐτοῦ. 
On this text see Dr. Barrow, Serm. Ixxvi. vol. iii. p. 451, 

“ The sufferings of Christ foretold in the Old Testament.” 
19. ὅπως ἄν] in order that the seasons of refreshing may 

come; “ut veniant vobis,”’ says Tren. iii. 12, and Tertullian, de 
Resurr. c. 23, and Vulg. Cp. Winer, § 42, pp. 277. 410; 

St. Peter’s speech is addressed to the Jewish people, and is 
still applicable to them. In it the Holy Spirit declares a solemn 
truth, viz. that the Coming of the seasons of Refreshment from 
the presence of the Lord, and of the Second Advent of Christ, and 
the Restitution of all things, are so ordered by Divine Wisdom as 
to depend on the Repentance of the Jews, and on their reception 
of the Gospel. Cp. Rom. xi. 25—27. Zech. xii. 10, and xiii. xiv. 

Their Conversion must precede those glorious manifestations, 
Here is the true ground of appeal to the Jews. Repent ye, 

and believe, in order that the number of God’s elect (which can- 
not be completed without you, cp. Heb. xi. 39, 40) may be ac- 
complished, and His Coming and Kingdom may de hastened, and 
the happiness of the saints of old, who have departed in faith, 
may be consummated by the resurrection of their Jodies, and you 
may be admitted in soul and body with them to the full fruition 
of heaven. 

This remarkable truth is expressed by St. Peter himself in 
his Second Epistle (2 Pet. iii. 12), where he exhorts his Jewish- 
Christian readers to live in holiness, expecting and hastening the 

Coming of the Day of the Lord. This is one of the many inter- 
nal evidences of the genuineness of that Epistle. 
— καιροὶ ἀναψύξεως} seasons of refreshing: ἀνάψυξις is used 

by the LXX for ππηῃ, from root η, respiravil se, Exod. viii. 15, 

applied to Pharaoh when he had a respite, or breathing-time, 
from the plagues. 

The re-appearing of Christ is compared to a season of deli- 
verance from antecedent grievous calamities. Cp. Luke xxi. 28, 
and Rom. viii. 19—23, quoted here by Chrys. The Church must 
expect severe tribulation from the power of Antichrist, before the 
Second Advent of Christ. The one will be followed by the other. 

Then the present material world will be dissolved; and the 
faithful will be translated to the new heavens and new earth, 
wherein dwelleth righteousness, 2 Pet. iii. 13. 
— ἀπὸ προσώπου] from the face. A Hebraism.—See Vorst. 

p- 337. Cp. 1 Thess. ii. 19. 
20. καί] καὶ appears to have here the sense of the Hebrew 

Vau, and to be used to join clauses which we should combine by 
when. See Gen. xix. 23. 2Sam. iv. 7. Schroeder, Synt. Hebr. 
§ 109, p. 329. 
— προκεχειρισμένον] So A, B,C, Ὁ, E, and many cursive 

MSS. and Versions, for προκεκηρυγµένον. προκεχειρισµένον = 
προβεβλημένον, ἡτοιμασμένον. (Hesych.) “ preparatum”’ (Iren.). 
“destinatum ” (Tertullian). Cp. Acts xxii. 14; xxvi. 16. 

21. δέξασθαι] δέχοµαι-- οοπποοίεᾶ with d<fia—to contain, to 
hold, to keep, suscipere. (Vulg.) Cp. Acts vii. 38; xxi. 17. 
James i. 21. This sense is authorized by Justin Martyr (Apol. 
i. 60), who uses the word κατέχει», and by Theophyl., Gicumen., 
and others. So accipio is used by Virg. (En. vii. 209), “ Hinc 
illum Corythi Tyrrhena a sede profectum Aurea nunc solio stel- 
lantis regia coeli Accipit, et numerum divorum etatibus auget ”’ 
(Wetst.). The heavens contain Christ as Man; but as God He 
is ἀκατάληπτος, incomprehensible. 

The Divines of Rome have endeavoured to reconcile this state- 
ment of St. Peter with the doctrine of Transubstantiation: but 
with what success may be seen by the following note of one of the 
most learned and ingenious among them, Corn. a Lapide: ‘‘Non 
docemus Christum coelo evocandum ad Eucharistiam, quasi celum 
deserens locali motu descendat, hoc enim tantim fiet in die 
Judicii ; sed quod manens in celo per Omnipotentiam Dei pre- 
sentem (i. e. carnaliter) se sistat in Eucharistid, sive id fiat per 
corporis Ejus replicationem, sive per acquisitionem novi loci (de 
quo disputant scholastici) idque invisibiliter et indivisidiliter, 
cum in celo sit visibiliter et divisibiliter respectu loci; alio enim 
loco (se. ew/i) est Christi caput, in alio collum, in alio pectus, in 
alio pedes; cium in Eucharistid omnia Christi Membra sint in 
eodem loco, puta in eadem hostia eodemque hostie@ puncto.” 

— ἄχρι χρόνων ἀποκαταστάσεως] not to the season, καιροῦ, 
as if transitory, but {ο the times (permanent) of the fulfilment 
and consummation of those things which God promised by the 
Prophets. See on Mark ix. 12, and on Acts i. 6. ἀποκατάστασις 
= τελείωσις (Hesych.) : συμπλήρωσις (Schol. Mosq. ap. Grin- 
field); ‘‘plena rerum exhibitio” (Va/ek. on Luke vii. 10). So 
Gicumen. and Didym., who says, ‘“ Christ, having been received 
into heaven, remains there (ili the end of the world, when He 
will come again with power, and all that the Prophets have fore- 
told will be accomplished ;” and then all Christ’s enemies, Satan 
and the world, will be put under His feet, and His mediatorial 
kingdom be complete, and God will be all in all. See 1 Cor. xv. 
25, 26. Heb. x. 12, 13; and Grofius and Rosenm. here, and 
note above on Matt. xxviii. 18. 

The καιρὸς ἀναψύξεως is the season when Christ will re-appear. 
Cp. Luke xxi./28, '' Look up, for your redemption draweth nigh.” 
But the χρόνοι ἀποκαταστάσεως, or times of restitution, in 
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τ Deut. 18, 15~ 
19. 
ch. 7, 37. 

u Gen. 12. 3. 
& 22. 18. ἃ 26. 4. 
Rom. 15, 8. 
Gal. 3. 8. 

v Matt. 10. 5. 

ACTS ΤΠ. 22—26. IV. 1—6. 

ή - 3 , ε 4 ‘ / fal | WO Φ 3 lel rn > 

πάντων, ὧν ἐλάλησεν ὁ Θεὸς διὰ στόματος τῶν ἁγίων αὐτοῦ προφητῶν ἀπ᾽ 
οοι τα ‘ ‘ κ᾿ ,» > 9 , ee > 

Μωῦσῆς μὲν πρὸς τοὺς πατέρας εἶπεν, Ὅτι προφήτην ὑμῖν ava- 
, ΄ ε ‘ ε bel > A 3 A ε la) ε 3 ’ 3 aA 

στήσει Κύριος 6 Θεὸς ὑμῶν ἐκ τῶν ἀδελφῶν ὑμῶν ὡς ἐμέ αὐτοῦ 
3 , 0 ἣν ΄ bid Α , 4 ε a 937 δὲ ο) ἀκούσεσθε κατὰ πάντα ὅσα ἂν λαλήσῃ πρὸς ὑμᾶς. Ἔσται δὲ, πᾶσα 

Ν κά ΕΝ Ν 3 ΄ a ΄ 3 / 5 , 
ψυχὴ, ἥτις ἂν μὴ ἀκούσῃ τοῦ προφήτου ἐκείνου, ἐξολοθρευθήσεται 
ἐκ τοῦ λαοῦ. 33 Καὶ πάντες δὲ of προφῆται ἀπὸ Σαμουὴλ καὶ τῶν καθεξῆς 
ν 2h, aN Ν , X ‘ ε ΄ ΄ 2 ut Lo > ε ειν ὅσοι ἐλάλησαν, καὶ κατήγγειλαν τὰς ἡμέρας ταύτας. Ὑμεῖς ἐστε οἱ υἱοὶ 

a a ν a a 
τῶν προφητών, καὶ τῆς διαθήκης, ἧς διέθετο ὁ Θεὸς πρὸς τοὺς πατέρας ἡμών, 

, εὖ > - λέγων πρὸς ᾿Αβραάμ, Καὶ ἐν τῷ σπέρματί σου ἐνευλογηθήσονται 
” ε ‘ ” fal η “-“ lal 

πᾶσαι αἱ πατριαὶ τῆς γῆς. 3 Ὑμῖν πρῶτον ὁ Θεὸς ἀναστήσας τὸν 

aA 
αιωνος. 

lal > a 3 a 5» Ν ἴον lal fal 

παῖδα αὐτοῦ ᾿]ησοῦν ἀπέστειλεν αὐτὸν εὐλογοῦντα ὑμᾶς, ἐν τῷ ἀποστρέφειν 

IV. 1 4 λ ΄ δὲ 9 A \ ‘ λ \ ΕΣ, > ο) ee a Ν . | Δαλούντων δὲ αὐτῶν πρὸς τὸν λαὸν, ἐπέστησαν αὐτοῖς οἱ ἱερεῖς, καὶ 
ε ‘ ae A Ν ε δὸ a 9 ὃ ΄ ὃ Ἂς x ὃ ὃ ή ὃ στρατηγὸς τοῦ ἱεροῦ, καὶ οἱ Σαδδουκαῖοι, 2 διαπονούµενοι διὰ τὸ διδάσκειν 

‘ ‘ Ν lal lol 

αὐτοὺς τὸν λαὸν, καὶ καταγγέλλειν ἐν τῷ ᾿]ησοῦ τὴν ἀνάστασιν τὴν ἐκ νεκρῶν" 
ἂς A Ν Lal 

3 καὶ ἐπέβαλον αὐτοῖς τὰς χεῖρας, καὶ ἔθεντο αὐτοὺς εἰς τήρησιν εἰς τὴν αὗριον' 

4 « Πολλοὶ δὲ τῶν ἀκουσάντων τὸν λόγον ἐπίστευσαν, καὶ ἐγενήθη ὁ ἀριθμὸς 

δ > , δὲ Φως ἣν » A > Led ‘ ιά κ Ἐγένετο δὲ ἐπὶ τὴν αὔριον συναχθῆναι αὐτῶν τοὺς ἄρχοντας καὶ πρεσβυ- 

Luke 24. 47. 
ch. 13. 46. 

ἕκαστον ἀπὸ τῶν πονηριών ὑμῶν. 

> ‘ ε ΄, » 
ἦν γὰρ ἑσπέρα ἤδη. 

ach. 38. 24. 
- ἃ me \ ΄ ΄ 

τῶν ἀνδρῶν ὡσεὶ χιλιάδες πέντε. 

b Luke 3. 2. 
, Ν = ος λὴ 6 b λν ΔΝ 3 / Ν os 

τέρους καὶ γραμματεῖς ἐν Ἱερουσαλὴμ, καὶ Ανναν τὸν ἀρχιερέα καὶ Καϊάφαν, 

which Christ will be visidle to the faithful, will never end. Cp. 
2 Pet. ii. 13. On this distinction of καιρὸς and χρόνος see i. 7. 
— ἀπ᾽ αἰῶνος} DoD ‘ ab antiquissimo tempore,’—‘as long as 

time was.’ Cp. John ix. 32, ἐκ τοῦ αἰῶνος οὐκ, i. 6. never. 
Isa. xl. 21; lxiv. 4. 1 Cor. viii. 13. Vorst. de Hebr. p. 737. All 
the Prophets, i. e. Prophecy as a whole, of αἰ time, has spoken of 
Christ and His kingdom. 

22. Μωῦσῆς μέν] Having said that the Prophets all speak of 
Christ, he next appeals to Moses, the giver of the Law; and 
proves, that Jesus Christ is not contrary to the Law and the Pro- 
phets, but was preached by them, i.e. by all the Scriptures of the 
Jews, whom he is addressing. 
— ὡς ἐμέ] like unto me. Deut. xviii. 15; Moses said that 

God would raise up a Prophet like unto himself; viz. as a man 
persecuted in childhood, and saved in Egypt; resisted by those 
whom he came to save, and even by some of his own household ; 
and as confronting and vanquishing the false prophets of Egypt, 
and a Mediator with God; speaking to God face to face,—speak- 
ing as “the meekest of men,” yet zealous for God; a worker of 
miracles; dividing the sea (a type of Baptism) ; giving water from 
the rock, and bread from heaven (types of the Word and Sacra- 
ments); raising the serpent on the pole in the wilderness, as 
Christ was lifted up to die upon the cross. 

Like unto me, and yet greater than I (cf. Heb. ν. 3—6); 
for ye shall hear Him in whatever He shall say to you. He 
fulfilled the Levitical Law, and so took away that which was pub- 
lished by Moses, and therefore is greater than he. The likeness 
of Christ to Moses is beautifully, though silently, traced by St. 
Stephen in his speech to the Sanhedrim, Acts vil.; see the Pre- 
liminary note to that speech. 

23 ἐξολοθρευθήσεται ἐκ τοῦ λαοῦ] The LXX have here (Deut. 
xviii 19) ἐγὼ ἐκδικήσω ἐξ αὐτοῦ.---ἐκδικήσω in the original is ty, 
from rvot wy, exguisivit, ‘I will reguire it of bim;’ which is 
explained here by the Holy Spirit speaking by St. Peter to be tan- 
tamount to—He shall be punished with death, he shall be cut off, 
ἐξολοθρευθήσεται,---α word familiar to St. Luke’s readers from the 
LXX, where ἐξολοθρεύω occurs frequently for m2, ewscidit, Gen. 
xvii. 14. Exod. xii. 15. 19. Lev. xvii. 4. 9. 14, and passim. See 
Alben Ezra in Surenhus. p. 401. 

St. Luke does not follow here the LXX eaactly, nor the 
Mebrew, but he gives the sense. This is one example among 
many of the practice of the Holy Spirit in the New Testament 
giving an explanatory paraphrase of His own words in the Old. 
Bee on Matt. ii. 23. 

24. ἀπὸ Σαμουήλ] from Samuel. Cp. 2 Sam. vii. 12—15. 

Cu. IV. 1. στρατηγὸς τοῦ ἱεροῦ] the captain of the Temple. 

The officer of the Priest and Levites who kept guard at the Tem- 
ple,—not a Roman functionary. See on Luke xxii. 4. The 
Romans do not appear, in the Acts, as Persecutors of the Apostles. 

— of Σαδδουκαῖοι] the Sadducees, who say there is no resur- 
rection (Matt. xxii. 23. Acts xxiii. 8); and therefore foresaw that 
their own influence with the people would be impaired, if the 
Apostles succeeded in convincing them of the truth of the Resur- 
rection of Christ. Hence their activity against the Gospel after 
the Resurrection. The High Priest and many of his assessors 
and associates were Sadducees. See vy. 17. Cp. Joseph. Antiq. 
xiii. 9; xviii. 2. 

Referring toa son of Annas, Ananus, who was afterwards 
High Priest, and a Sadducee, Josephus observes, that the Sad- 
ducees were distinguished above all his fellow-countrymen for 
cruelty in judicial causes,—zep) τὰς κρίσεις ὠμοὶ παρὰ πάντας 
τοὺς Ἰουδαίους. (Joseph. xx. 9.1.) Such were the judges before 
whom the Apostles were arraigned (see v. 17). This circum- 
stance, and the fact that the Sadducees rejected the belief in all 
spiritual and Angelic agency, and in the doctrine of a future 
Resurrection, may serve to account for what has been deemed in- 
credible by some, viz. the obstinate infatuation of the Sanhedrim 
in continuing to persecute the Apostles after the miraculous inter- 
ference of God in their behalf. 

For another reason see below on v. 28. 
Gamaliel the Pharisee is better disposed to receive that 

evidence in their behalf. See v. 17. 33, 34. 
2. ἐν τῷ Ἰησοῦ] in Jesus. The truth of the Resurrection, 

(1) in the case of Jesus Himself, and 
(2) of all men through Him. 1 Cor. xv. 22. 

8. ἑσπέρα] eventide. The miracle had been wrought about 
3p.m. See iii. 1. 

4. ἐγενήθη] became. 
— ὡσεὶ χιλιάδες πέντε] about five thousand men. Here was a 

spiritual fulfilment of the prophecy contained in Christ’s miracle on 
the mountain of Bethsaida, when He said to His Apostles, '' Give 
ye them to eat.”’ (Luke ix. 13. See Chrys.) Those who ate of 
the food provided by Him were about five thousand men ;— 
ἄνδρες; cp. ἀνδρῶν here, and Matt. xiv. 21. Both miracles were 
wrought in the evening. Cp. Mark vi. 35. The Gospel is God’s 
last revelation. 

He Who fed the bodies of the 5000 on the mountain, by the 
hands of His Apostles, now feeds the souls by an Apostolic 
Ministry with the bread of life from heaven; and He will always 
continue to do so. Cp. John vi. 9. 13, and at end of the chapter. 

δ. ἐν] SoA, B,D,E. Elz. eis. 
6. καὶ Ἄνναν Toy ἀρχιερέα καὶ Καϊάφαν) and Annas the High 

Priest and Caiaphas. Why is Annas here called the High Priest, 
and placed before Caiaphas—who was High Priest ? 
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AES , α 53 / ὃ ξ΄: αφ io > , > A 7 ‘ καὶ ᾽᾿]ωάννην καὶ ᾿Αλέξανδρον, καὶ ὅσοι ἦσαν ἐκ γένους ἀρχιερατικοῦ. ἴ Καὶ 

, , a στήσαντες αὐτοὺς ἐν τῷ μέσῳ ἐπυνθάνοντο, "Ἐν ποίᾳ δυνάμει, ἢ ἐν ποίῳ c Matt. 21.29. 
5 ’ 3 ως lal ec a 8 ’ , ἁ Ν Ω ε / ὀνόματι ἐποιήσατε τοῦτο ὑμεῖς; ὃ Τότε Πέτρος “ πλησθεὶς Πνεύματος ἁγίου ἃ οἱ. 1. ss. 
ων) Ν > ΄ ” lal “ Ν ΄ μι 4 9 

εἶπε πρὸς αὐτούς, ᾿Αρχοντες τοῦ λαοῦ, καὶ πρεσβύτεροι τοῦ ᾿Ισραὴλ, 
cal Ν 

ἡμεῖς σήμερον ἀνακρινόμεθα ἐπὶ εὐεργεσίᾳ 
σέσωσται, 

νι Si , > A aA aA N ιό a ε a > ’ a ε Θ A τῷ ὀνόματι ᾿]ησοῦ Χριστοῦ τοῦ Ναζωραίου, ὃν ὑμεῖς ἐσταυρώσατε, ὃν ὃ Θεὸς 
3 lol - ’ - 

ἤγειρεν ἐκ νεκρῶν, ἐν τούτῳ οὗτος παρέστηκεν ἐνώπιον ὑμῶν ὑγιής. 
3 ε ΄ ε 3 Ν ε > ε lea led > 4 ε , > 

ἐστιν ὁ λίθος ὁ ἐξουθενηθεὶς ὑφ᾽ ὑμῶν τῶν οἰκοδομούντων, ὃ γενόμενος εἰς } 
κεφαλὴν γωνίας. 
"» ZS ϱ Ἐς τὰ \ 3 Seek ὃ ΄ > 5 ΄ 5 - 
ονομα εστιν ετερον νΌπο τον ονρανον το δε ομµενον εν ἀνθρώποις, εν ῳ δεῖ 

σωθῆναι ἡμᾶς. 

9 εἰ 
3 ΄ > a > ΄ 2 
ἀνθρώπου ἀσθενοῦς, ἐν τίνι οὗτος 

10 ἐ γνωστὸν ἔστω πᾶσιν ὑμῖν, καὶ παντὶ τῷ λαῷ ᾿]σραὴλ, ὅτι ἐν εαι. 134 
yv μ > τ t ρ 1 2 & 3. Tae . 6, 16. 

a 7 

1 f Οὗτός ερ.. 118, 22. 
Isa. 23. 16. 
Jatt. 21. 42. 
Rom. 9. 33. 

13 Καὶ οὐκ ἔστιν ἐν ἄλλῳ οὐδενὶ ἡ σωτηρία "οὐδὲ γὰρ ινε». 
g Matt. 1. 21. 

~ 1 Tim. 2. 5, 6. 

The reason seenis to be, that though Caiaphas was High 
Priest de facto, being intruded into the office by the civil power 
of Rome (see on Matt. xxvi. 3), yet Annas was High Priest de 
‘ure, and was regarded as such ecclesiastically (see on Luke 
ii. 2). Hence our Lord was taken to Annas first (John xviii. 
13, where see note). 

Hence also St. Luke designates Annas as ἐλ High Priest 
here and in his Gospel (11. 2), at the same time that he mentions 
Caiaphas in both places with, and next after, Annas. 

After the Crucifixion, and for many years, the Civil power of 
Rome seems to have done no overt act spontaneously against the 
Christian Church ; 

Pontius Pilate, though he was Procurator till a.p. 36, is 
never mentioned as a persecutor in the Acts. 

Indeed, what Tertullian records concerning the ‘ Acta 
Pilati” —almost in conscience a Christian, ‘‘ conscientia sua 
Christiani,”—and the consequent proposition of the Emperor 
Tiberius to the Roman Senate to divinize Christ (Tertullian, 
Apol. 21, and Apol. 5. Eused. ii. 2), is too well grounded to be 
rejected (see Bp. Pearson, Opera Post. i. 342, and ii. 21); and it 
derives some confirmation from the remarkable fact, which ap- 
pears from the silence of St. Luke, that for some years after the 
Ascension, Christianity had nothing to fear from the Roman 
ower. 

᾿ The persecutions of the Apostles and Christians at Jerusalem 
and in Palestine were set on foot, and carried on, by the spiritual 
power of the Jewish Hierarchy. Thus the bitterness of the 
Jewish Rulers against Christ and His Church is brought out 
more strongly by the contrast of the comparative mildness of the 
Heathen power of Rome. No wonder, that the agency of Rome 
was employed by God to destroy Jerusalem. 

Annas was the Head of the Jewish Hierarchy. The nominee 
of Rome, Caiaphas, had, as such, asubordinate place. This seems 
to be the reason, why in the Evangelical narratives of the Cru- 
cifizion, which was the act of the Roman power, instigated by the 
Chief Priest and people,—and could not have been done without 
the fiat of the Roman Procurator (John xviii. 31),—Caiaphas, the 
Roman High Priest, holds the chief place. But, after that act, 
the Roman power was quiescent, and the responsibility and guilt 
of persecution lay with the Jewish Sanhedrim ; and Annas, the 
spiritual Head of the Nation, is mentioned first, as here. See 
above on Luke iii. 2, and John xviii. 13. 

It was probably on account of the position of Annas, as Spi- 
ritual Head of the Jewish Hierarchy, that five of his Sons were 
appointed to the High Priest’s office by those who desired to con- 
ciliate the Jews, and paid some regard to the original law of here- 
ditary succession in that office. 

Yet we read such observations as the following, in one of the 
most celebrated modern commentaries on this passage: ‘ Da 
damals nicht Hannas, sondern Kaiaphas regiernender Oberpriester 
war, so muss hier wie Luk. iii. 2. eine irrige Angabe zugestanden 
werden.”’ (Meyer, p. 87.) As if St. Luke, the friend and com- 
panion of St. Paul, the scholar of Gamaliel, and commissioner of 
the Sanhedrim, to say nothing of St. Luke’s inspiration, did not 
know who the High Priest was, and is now to be set right by 
a modern Expositor ! 

— Ἰωάννην καὶ ᾿Αλέξανδρον) John and Alexander. John was 
probably the son of Annas; and Alexander was the brother of 
the famous Jewish Historian Philo (Josephus, Ant. xviii. 8. 1. 
S. Jerome, Cat. Scr. art. Philo), and a man of great wealth. 
Josephus, B. J. v. 5.3. Bp. Pearson. 

7. ἐν τῷ μέσῳ] in the midst, Tho Sanhedrim sat in a semi- 
circle. See on vi. 12. 

— ἐπυνθάνοντο] they were inquiring. St. Luke in the Acts is 
very fond of the imperfect tense; as if he had a picture of what 
he is describing, present to his eyes. See ii. 12. 44. 47; iii. 1,2; 
iv. 32—36. 
— ἐποιήσατε τοῦτο] ye did this; they will mot say this mi- 

racle; they insinuated that it was done by some evil power, or by 
magic, as they had said of Christ’s miracles (Luke xi. 15. John 
viii. 48) ; and so some said even in the fourth century. See Aug. 
de Con. Evang. i. 8 (quoted by A Lapide). 
— ὑμεῖς} ye, spoken with contempt, and therefore reserved as 

the last word of the sentence—ye Galileans ! 

8. Πέτρος πλησθεὶς Πνεύματος ἁγίου] Peter being filled with 
the Holy Ghost. Compare Peter a few days since in the Palace 
of the High Priest, thrice denying his Master from fear of prison 
and death, and now brought forth from prison, and confessing 
Christ before the same High Priest and the Sanhedrim, which 
had delivered Christ up to Pilate for crucifixion, and charging 
them with His murder; and declaring that the stone rejected by 
you, the builders of God’s house, is become the Head of the 
Corner; nor is the salvation, which is promised by God, to be 
found in any other than Him, Who was crucified by you. How 
is this change to be accounted for? By inspiration—by the gift 
of the Holy Ghost. This is the only solution of this and of a 
vast number of other phenomena in Holy Scripture. Faith in 
the Holy Ghost, and in His Divine agency on the soul, makes 
those phenomena clear; without it they are unintelligible. See 
above on ii. 12. 

Ir the earlier Chapters of the Acts of the Apostles we see 
Peter and John on one side, and Caiaphas and Annas on the 
other: the former the Representatives of the Christian Church, 
the latter of the Jewish Hierarchy. There is a remarkable con- 
trast between these two parties. May not Caiaphas and Cephas 
perhaps be from the same root ἘΞ 3 At first Cephas had 
quailed before Caiaphas, but now that the Holy Ghost is given, 
Caiaphas cannot resist Cephas (v. 14); the one falls, the other 
rises. The reason is, because Caiaphas rejects the Corner Stone, 
and is bruised to pieces by it. (Matt. xxvi. 64. Luke xx. 18.) 
But Cephas is a lively sone, and is built upon it. (Matt. xvi. 18. 
1 Pet. ii. 4.) 

Annas and Jo-hannes are from the same root π (gratiosus 
Jfuil), but John is strong in the Grace of God, and conquers 
thereby. 

9. εὐεργεσίᾳ ἀνθρώπου] good deed done to the man; ἀνθρώπου 
is the genitive of the object. See on Matt. x. 1, ἐξουσίαν πνευ- 
μάτων. Luke vi. 12, προσευχῇ τ. Θεοῦ. 

10. Ἰησοῦ Χ. τοῦ Ναζωραίου, ὃν ὑμεῖς ἐσταυρώσατε] Jesus 
Christ the Nazarene, whom ye crucified. Think not that we 
desire to conceal His country, Nazareth, or His death, on the 
Cross. Ye crucified Him, but He was raised by God, and He 
now works miracles from heaven. (Chrys.) He quotes the title 
on the Cross. 

11. ὑμῶν τῶν οἰκοδομούντων] of you the builders (τῶν οἶκο- 
δόμων, A, B, E), the appointed Teachers of Israel. Cp. Matt. 
xxiii. 2, and John iii. 10, σὺ ef ὁ διδάσκαλος Ἰσραήλ. 

— els κεφαλὴν γωνίας] to the head of the corner. Cp. St. 
Peter’s declaration in his Epistle (1 Pet. ii. 6—8). 

12. ἡ σωτηρία--τὸ δεδομένον] Observe the articles ἡ and τὸ, 
which find a proper place in a speech to the Rulers of the Jews, 
who confessed that man’s salvation had been provided for by God, 
and that in His Name men might be saved. St. Peter teaches 
them that the means of {λαέ salvation are to be found in Christ, 
and in His Name alone, which is therefore declared to be Divine 
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h Matt. 1], 25. 
1 Cor. 1. 27. 

ich, 3, 11. 

J John 11. 47. 

ACTS 1V. 13—27. 

/ 2 15 Θεωροῦντες δὲ τὴν τοῦ Πέτρου παῤῥησίαν καὶ "Iwavvov, καὶ Καταλαβό 
μενοι ὅτι " ἄνθρωποι ἀγράμματοί εἰσι καὶ ἰδιῶται, ἐθαύμαζον, ἐπεγίνωσκόν τε 

i »” tal 

toy δὲ ἄνθρωπον βλέποντες σὺν αὐτοῖς 
ε “ x 0 4 ὑδὲ > > Lal 15 ΄ 7 > Ν ἑστῶτα, τὸν τεθεραπευμένον, οὐδὲν εἶχον ἀντειπεῖν. Κελεύσαντες δὲ αὐτοὺς 
ἔξω τοῦ συνεδρίου ἀπελθεῖν συνέβαλον πρὸς ἀλλήλους 16 λέγοντες, 1 Τί ποι- 
ἥσομεν τοῖς ἀνθρώποις τούτοις; ὅτι μὲν γὰρ γνωστὸν σημεῖον γέγονε δι 
αὐτῶν, πᾶσι τοῖς κατοικοῦσιν Ἱερουσαλὴμ φανερὸν, καὶ οὐ δυνάμεθα ἀρνή- 

0, 17 3 79 A 9.2% ” ὃ nw > Ν Ν 3 Lal 3 ’ 

σασθαι: "1 ἀλλ wa μὴ ἐπὶ πλεῖον διανεµηθῇ εἰς τὸν λαὸν, ἀπειλῇ ἀπειλησώμεθα 
> a“ 4 λ A αν A 3 , 4 ὃ Ν 5 [ή 18 Ν , 

αὐτοῖς μηκέτι λαλεῖν ἐπὶ τῷ ὀνόματι τούτῳ μηδενὶ ἀνθρώπων. Καὶ καλέ- 
3 ‘ ’΄ 3 Lad Ν / Ν , Ν , 

σαντες αὐτοὺς παρήγγειλαν αὐτοῖς τὸ καθόλου μὴ φθέγγεσθαι μηδὲ διδάσκειν 
ε δὲ , 9 , 3 , s 
O οὲ Πέτρος καὶ Ιωάννης ἀποκριθέντες εἶπον 

9 > , > ΄ ΄ ΓΝ ey “ τῆ ο τε > ΄ a 9 a πρὸς αὐτούς, Ei δίκαιόν ἐστιν ἐνώπιον τοῦ Θεοῦ ὑμῶν ἀκούειν μᾶλλον ἢ τοῦ 
Θεοῦ κρίνατε “5 ᾿οὐ δυνάμεθα γὰρ ἡμεῖς ἃ εἴδομεν καὶ ἠκούσαμεν μὴ λαλεῖν. 
3 Οἱ δὲ προσαπειλησάμενοι ἀπέλυσαν αὐτοὺς, μηδὲν εὑρίσκοντες τὸ πῶς 

, > Ν Τὴ ᾿ς Ν , 9 ΄ 30 / ‘ Ν νι. ας Le κολάσωνται αὐτοὺς, " διὰ τὸν λαόν, ὅτι πάντες ἐδόξαζον τὸν Θεὸν ἐπὶ τῷ 
, 90 °E A ‘ = x ή , e »* 0 12 A > / γεγονότι. τῶν γὰρ ἦν πλειόνων τεσσαράκοντα ὃ ἄνθρωπος, ἐφ᾽ ὃν ἐγεγόνει 

> δ Ψ Ν κι᾿ ὃν ὃν 
αὐτοὺς ὅτι σὺν τῷ Ιησοῦ σαν" 

5 9 
Απολυθέντες δὲ ἦλθον πρὸς τοὺς ἰδίους, καὶ ἀπήγγειλαν ὅσα πρὸς αὐτοὺς 

24 ε δὲ 3 ’ ε δὸ 

Οἱ δὲ ἀκούσαντες, ὁμοθυμαδὸν 
> A Ν Ν A Ν > , ο ‘ ε Ν ε ’΄ Ν ἦραν φωνὴν πρὸς τὸν Θεὸν, καὶ εἶπον, Δέσποτα, “ σὺ ὁ Θεὸς ὁ ποιήσας τὸν 

5 Ἂς Ν Ν ο ΔΝ ‘ 0. ιά ἂς , ‘ > > A 95 Ρ ε Ν οὐρανὸν καὶ τὴν γῆν καὶ τὴν θάλασσαν, καὶ πάντα τὰ ἐν αὐτοῖς" 35" ὁ διὰ 
, i. , > , 9 ’ 3 ΄ 3 Ἀ Ν 3 στόματος Aavid παιδός σου εἰπών, Ἵνα τί ἐφρύαξαν ἔθνη, καὶ λαοὶ ἐμε- 

παρέστησαν οἱ βασιλεῖς τῆς γῆς, καὶ οἱ ap- 
΄ πσεῖν Αι αν Ἂς a , Ν x lal χοντες συνήχθησαν ἐπὶ τὸ αὐτὸ κατὰ τοῦ Κυρίου καὶ κατὰ τοῦ Xpu- 

Lal nw? Lal 

keh 5.2. ἐπὶ τῷ ὀνόματι τοῦ ]ησοῦ. 19" 

lch, 22. 15. 
1 John 1. 1: 8, 

m ch. 5, 26. 
Matt. 21. 26. 

Lol » Lal Td 

τὸ σημεῖον τοῦτο τῆς ἰάσεως. 
n ch, 2. 44—46, 23 0? 

ess a \ ε ΄ > 
οἱ ἀρχιερεῖς καὶ ot πρεσβύτεροι εἶπον. 

2 Kings 19. 15. 

p Ps. 2. I, 2. 

,ὔ υ 

λέτησαν κενά; 39 

ον. 
q Matt. 6.3. στοῦ αὐτοῦ. Ἵ «Συνήχθησαν γὰρ ἐπ᾽ ἀληθείας ἐν τῇ πόλει ταύτῃ ἐπὶ τὸν 

19. καταλαβόμενοι] does not seem to mean, “ having perceived 
by their speech,” but having ascertained from inquiry, or pre- 
vious knowledge. See xxv. 25. 
— ἰδιῶται] ἰδιώτης, properly a private person, as opposed to 

a public magistrate, or minister or professor of art or science; 
hence illiterate. Cp. 2 005. xi. 6. 1 Cor. xiv. 16. 23, 24. See 
Bentley’s excellent remarks on the passage in Vicfor’s Chronicon, 
“Sancta Evangelia, tanquam ab idiotis Evangelistis composita, 
reprehenduntur et emendantur.” Disc. on Free-thinking, pp. 112 
—120, 8th ed. 1743. 

Here is a proof of Inspiration. The Apostles and Evangelists 
were ἀγράμματοι καὶ ἰδιῶται. They themselves confess it. And 
yet, who ever spoke, or has written as they did? 
— ἐπεγίνωσκον] they were recognizing, one after the other. 
14. τὸν δέ] τόν τε, A, B, E. 
11. ἀπειλῇ ἀπειλησώμεθα] Let us threaten with threatening ; 

let us forbid them with menaces,—a Helbraism. See Isa. vi. 9. 
Exod. v. 12, and John iii. 29. Acts v. 28; xxiii. 14. 2 Pet. 
iii. 3. Vorst. de Hebr. pp. 624, 625. The Hebraisms show that 
St. Luke has been studious to preserve the very words of the 
speakers. Cp. on Luke xxii. 15. 

12, 20.] On this text, as defining the limits of Obedience to 
human Authority, see Bp. Sanderson, iii. p. 287; iv. pp. 80. 98. 
(De Conscient. Prilect. iv. and v.) Cp. below, v. 29. 

21. προσαπειλησάμενοι] having added threats to their former 
probibition. 

23. ἀρχιερεῖς chief Priests. 
comprised, — 

(1) All who had held the office of High Priest. 
(2) Also the Sagans or Deputies, the Treasurers and Chief 

Warders of the Temple. Lightfoot, i. pp. 911—918. Selden, 
de Synedr. iii, 8. 

(3) The Heads of the Twenty-four courses of Priests, and 
all who were chosen into the Sanhedrim. Lightfoot, imp. 439; 
ii. p. 109. And see on Matt. ii. 4. 

24, ὁμοθυμαδὺν ἦραν φωνὴν πρὺς τ. Θεόν] with one accord they 
lifted up their voice to God. The circumstances here mentioned 
confirm the opinion that the primitive Church at Jerusalem had 
α common place of resort for united prayer. As soon as Peter 
and John are released, they come to their own people (πρὺς τοὺς 
ἰδίους), and immediately all join in prayer, and the place is shaken 

Under this name seem to be 

where they were assembled, and they are all filled with the Holy 
Ghost. See above, ii. 2. 

The refuge of the Church in the time of Persecution is 
Common Prayer. Cp. xii. 5. 

One of the many incidents recorded in the Acts of the 
Apostles, by which the Holy Ghost teaches the Church her duty 
in all emergencies that may arise. This Book may, therefore, be 
called the Chart and Compass of the Church, in her voyage over 
the sea of this world to the haven of Eternity. See Introduction, 
pp. 12—20. 
— Δέσποτα] The Hebrew Adonai, Lord and Master of the 

Universe. The God of the physical world is here invoked by the 
Church as one with the God of Grace; a refutation of the false 
notion which afterwards grew into a Heresy, in the hands of 
Marcion and the Manicheans, who separated the One from the 
Other, and made an opposition between them. Cp. S. Polycarp’s 
Prayer at his Martyrdom, p. 620, ed. Jacobson, and Clem. Rom. 
i. § 33, pp. 119, 120. 

25. ὃ---εἰπών] A, B, E read 6 τοῦ πατρὺς ἡμῶν διὰ Πνεύματος 
ἁγίου στόματος Δαβὶδ παιδός σου εἰπών. D has ὃς διὰ Πνεύματος 
ἁγίου διὰ τοῦ στόματος λαλήσας Δαβὶδ παιδός σου, and Jren. 
“qui per Spiritum Sanctum ore David patris nostri pueri tui 
dixisti,”,—which may suggest what appears to be the true.reading, 
6 διὰ Πνεύματος ἁγίου διὰ στόματος Δαβὶδ, τοῦ πατρὸς ἡμῶν, 
παιδός σου εἰπών. See the notes above on this Psalm. 

25, 26. ἵνα τί--- αὐτοῦ] verbatim from the LXX. Ps. ii. 1, 2. 
ἔθνη (the Gentiles), and λαοὶ (the Tribes of the Jews collected at 
the Passover and the Crucifixion), have no article here: they 
have none in the Hebrew. 

25. ἐφρύαξαν properly said of horses, and their fremitus or 
snorling. (Ammon., Suidas, Wetst., Valck.) The Gentile world 
was typified by the untamed colt ridden by Christ. Matt. xxi. 2. 

The word φρυάσσω is used by the LXX for the Hebrew 
wr, strepuit cum furore, tumultuatus est, and φρύαγμα is used 
for 182, superbia, εἰα[ίο.--- φρυάσσεται = γαυριᾷ. (Hesych.) It 
expresses, therefore, rage and pride. 

27. ἐπ᾽ ἀληθείας] in very deed. See x. 34. Luke iy. 25. 
— ἐν τῇ πόλει ταύτῃ] in this city. Omitted by Elz., but 

found in A, B, D, Ἐ. It adds force to the affirmation. Jn this 
Thine own favoured Ci/y, Jerusalem, they have conspired against 
Thee and have killed Thy Beloved One. 



ACTS IV. 28—35. 57 

ἅγιον παῖδά σου ᾿]ησοῦν, ὃν ἔχρισας, Ἡρώδης τε καὶ Πόντιος Πιλάτος σὺν 
ἔθνεσι καὶ λαοῖς Ισραήλ, 3" ποιῆσαι ὅσα ἡ χείρ σου καὶ ἡ βουλή αρωωπρα καν» 
ώρισε γενέσθαι. 295 Καὶ τὰ νῦν, Κύριε, ἔπιδε ἐπὶ τὰς ἀπειλὰς αὐτῶν, καὶ BS eon, 9, 27. 

30 τοῖς δούλοις σαι μετὰ παῤῥησίας πάσης λαλεῖν τὸν λόγον σου, ἐν τῷ τὴν 
lal Lal ’ Ν Lal 

χεῖρά σου ἐκτείνειν σε εἰς ἴασιν, καὶ σημεῖα καὶ τέρατα γίνεσθαι διὰ τοῦ 
9 εν Σ / 3 A 
ονοματος TOV αγιου παιδός σου Ίησου. 

31* Καὶ δεηθέντων αὐτῶν ἐσαλεύθη ὁ τόπος ἐν ᾧ ἦσαν συνηγμένοι: καὶ tch.2.2,4 
> , ο A Cad, , Ν αν / Ν / a A 

ἐπλήσθησαν ἅπαντες τοῦ ἁγίου Πνεύματος, καὶ ἐλάλουν τὸν λόγον τοῦ Θεοῦ 
Ἂ Θ᾿ με ’ 

μετα παρρησιᾶς. 

2" Tod δὲ πλήθους τῶν πιστευσάντων ἦν ἡ καρδία καὶ ἡ ψυχὴ μία: καὶ u ch 2. 44. 
οὐδὲ εἷς τὶ τών ὑπαρχόντων αὐτῷ ἔλεγεν ἴδιον εἶναι, 

κο ινά. 

33” Καὶ μεγάλῃ δυνάμει ἀπεδίδουν τὸ μαρτύριον. οἱ ἀπόστολοι τῆς ἀναστά- w ver. 80. 

σεως τοῦ Κυρίου ᾿Ιησοῦ' χάρις τε µεγάλη ἦν ἐπὶ πάντας αὐτούς. 

Rom. 15. 5, 6. 

"ἀλλ ἦν αὐτοῖς ἅπαντα ο... 
1 Ῥεῖ. 3. 8. 
vch. 2. 4. 

, 22. 
54 οὐδὲ Take 5s 48, 49. 

γὰρ ἐνδεής τις ὑπῆρχεν ἐν αὐτοῖς: ὅσοι γὰρ κτήτορες χωρίων ἢ οἰκιῶν ὑπῆρχον, 
πωλοῦντες ἔφερον τὰς τιμὰς τῶν πιπρασκομένων, 

πόδας τῶν ἀποστόλων" " διεδίδοτο δὲ ἑκάστῳ καθότι ἄν τις χρείαν εἶχεν. 
55 κα καὶ ἐτίθουν παρὰ τοὺς x ver. 8. 

ych. 2. 4. & 6. 1. 

— παῖδα] servant. See note on iii. 13. At the same time 
(see Matt. xii. 18), there seems to be a happy accommodation in 
the word παῖς to a secondary sense, that of Son; especially in 
this passage, with reference to Ps. ii. 7. 12, ‘‘ Thou art My Son; 
—kKiss the Son.” 

28. ποιῆσαι ὕσα-- γενέσθαι] to do whatsoever things Thy hand 
and Thy counsel predetermined to take place; γενέσθαι, not 
πεποιῆσθαι. God decreed the salvation of the World by Christ, 
but He did not command or approve the means by which that 
consummation was brought about. But He showed His infinite 
power and wisdom by eliciting the greatest good from the worst 
evil, and by making Satan himself, the Arch-Enemy of God and 
men, to be an instrument in advancing God’s glory, and the Sal- 
vation of Mankind. Cp. 5. Leo (Serm. xvi. de Passione Christi, 
p- 142), who says—Did the sin of those who killed Christ arise 
from the counsel of God? No—we must not so deem of divine 
Justice. Very different and altogether contrary was that which 
was foreknown in the malice of the Jews, and that which was fore- 
ordained in the Passion of Christ. ‘‘ Impias furentium manus 
non immisit in se Dominus, sed admisit: nec prasciendo quid 
faciendum esset, coégit ut fieret; nec egit ut hee vellent, sed 
cessit ut possent ; et sic uss est occeecate plebis insania, quomodo 
et perfidid traditoris, quem ab immanitate concepti sceleris bene- 
ficiis est revocare dignatus,”’ &c. Besides (as S. Leo observes), 
“Nec ipsis interfectoribus suis misericordiam denegavit; sed im- 
piorum malum in bonum credentium commutavit.”’ 

Cp. Bp. Sanderson’s Lectures on Conscience, Lect. ii. 7, 
“ Deus uti/ur alieno malo in bonum, sed nunquam faci/ malum, ut 
inde proveniat bonum; et omnind cavendum est, ne ejusmodi 

locutiones intelligantur, ac si Deus malum aliquod antecedenter 
vellet, approbaret, aut eligeret, velut medium ex sui natura con- 
veniens ad alicujus boni finis consecutionem.” 

See also note above on ii. 23. 
Tn all discussions on this and other similar texts we must not 

Jose sight of certain great principles. 
1. That God is the One Great First Cause. 
2. That He wills that all should act according to the Law 

which He has given them. 
3. That it is His Will that Man’s will should be free. 
As Aquinas says, 1™4 qu. 83, Art. 1 ad 3. ‘ Non hoc est 

de necessitate libertatis, quod sit prima causa sui ad quod liberum 
est; sicut nec ad hoc, quod aliquid sit causa alterius, requiritur, 
quod sit prima causa ejus. Deus igitur est prima causa movens 
et naturales causas et voluntarias; et sicut naturalibus causis 
movendo, eis non aufert quin actus earum sint naturales, ita mo- 
vendo causas voluntarias, non aufert quin actiones earum sint 
voluntarie. Sed potius hoc in eis facit; operatur enim in uno- 
quoque secundum ejus proprietatem.” See further on Predesti- 
nation and Freewill, below, the Introduction to the Epistle to the 
Romans, pp. 194—198. 

29. ἔπιδε] Some Editors have received ἔφιδε here from A, D, 
BE, and so Winer, p. 43. Cp. Phil. ii. 23. 

80. Yaow—'Incod] Seemingly a paronomasia. The Greek 
and Latin Fathers gladly availed themselves of the resemblance in 
sound between Ἰησοῦς and ἴασις (e.g. Cyril, Catech. x. Cp. 

Vor. I.—Parr II. 

Bp. Pearson on the Creed, Art. ii. p. 130), as they did of that 
between πάσχα and πάσχω. See Matt. xxvi. 2. And indeed 
these allusions do not seem to be despised by Holy Scripture 
itself. Cp. Luke xxii. 15, and on the paronomasias in other parts 
of the N. Τ. +, see 2 Thess. ili. 11. 

Below, in chap. ix, 34, we have the expression, Αἰνέα, ἰᾶταί 
σε Ἰησοῦς, perhaps the very words uttered by St. Peter, who 
may have had a special satisfaction in combining them together, 
as having felt the healing comfort of his Saviour’s love after his 
own fall. Again, in x. 38 we read, Ἰησοῦς ὃς διῆλθεν ἰώμενος 
πάντα». The writer of the Acts, ‘the beloved Physician’ (Col. 
iv. 14), may also have felt peculiar pleasure in connecting the 
name of Jesus with his own healing art, and in fixing on the 
memories of his Greek readers, by a happy play of words, the 
gracious assurance that Jesus is the true Physician both of body 
and soul. 

31. τοῦ ay. Πν.] So A, B, D.—Elz. Πνεύματος ἁγίου. 
82.1 See Bp. Sanderson’s Sermon on Romans xy. 5, vol. i. 

Pe 197, for an application of this text to the doctrine of Christian 
nity. 
— ἅπαντα κοινά] all things common. See on ii. 44. They 

regarded themselves as one family, with one heart and one soul, 
with common needs and common joys and common sufferings. 
This is the perfection of that Unity in His Church, for which 
Christ prayed (John xvii. 21), and it showed as in a pattern, what 
all should aim to realize in spirit ; though in this world it be not 
possible to exemplify it in the letter, as the history of the primitive 
Church itself shows ; for even John the Apostle of Love had a 
house to offer to the Blessed Mary, and the Apostolic Epistles 
abound with precepts of almsgiving. And this unity of the pri- 
mitive Church at Jerusalem is like a vision and foretaste of that 
perfect Love which will be the Life of the Church glorified in the 
heavenly Sion. 

83. ἀπεδίδουν] were rendering (Matt. xxii. 21) their appointed 
testimony. 
— χάρις] grace—from God. 
84. κτήτορες χωρίων ἢ οἰκιῶν] possessors of lands or houses. 

They gave the price of their /ands and houses —not the lands and 
houses themselves. Perhaps there was a reason for this—partly 
in the commission of Christ to the Apostles to go forth ‘into all 
the world,’’ and partly in the knowledge derived from the pro- 
phecies of Christ, that wars and public commotions were about to 
arise in Judea; and from a feeling that it was their duty to wean 
their affections from the things of the earthly Canaan, and to fix 
them on those of their heavenly inheritance. The zeal of the 
primitive Church is happily described by Arator, v. 389: 

turba perennem 
Portatura crucem, Dominumque secuta fidelem, 
Sprevit agros, habitura polos; hee nempe facultas 
Fortior est de parte magis conquirere totum, 
Et qguestum per damna sequi.” 

35. π. τ. πόδας τῶν ἀποστόλων at the feet of the Apostles, 
Cp. v. 2. Among the Jews, sifting was the attitude of teaching ; 
and the Apostles are thus represented as sitting in the chair ‘of 

I 
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56 ᾿]ωσὴφ δὲ 6 ἐπικληθεὶς Βαρνάβας ἀπὸ τῶν ἀποστόλων, 6 ἐστι μεθερμη- 

ACTS IV. 96,37. V. 1- 5. 

, Tid λ , A af K , A / 87 ε , κῦτος ὦ 

νευόμενον Υἱὸς παρακλήσεως, 4ευΐτης, Κύπριος τῷ γένει, * ὑπάρχοντος αὐτῷ 
nn , 4 Lal »-“" 

ἀγροῦ, πωλήσας ἤνεγκε τὸ χρῆμα, καὶ ἔθηκε παρὰ τοὺς πόδας τῶν ἀποστόλων. 
it > ‘ ὃ ’ 3 , 5 / ‘ , Led Ν > A > ’ V. 1 ̓ανὴρ δέ τις ᾿Ανανίας ὀνόματι, σὺν Σαπφείρῃ τῇ γυναικὶ αὐτοῦ, ἐπώλησε 

ach, 4. 34, 57. 
cal , ” ” wn Lal 

κτῆμα, > "καὶ ἐνοσφίσατο ἀπὸ τῆς τιμῆς, συνειδυίας καὶ τῆς γυναικὸς αὐτοῦ, 
pe ee , ‘ ἣν Δ A > , ” 

καὶ ἐνέγκας µέρος τι παρὰ τοὺς πόδας τῶν ἀποστόλων ἔθηκεν. 
b Luke 22, 8, 
& ver. 4, 9. 

ο Num. 80. 9, 
Deut, 28. 21. 
Eccles, 5. 4. 

3” Εἶπε δὲ Πέτρος, ᾿Ανανία, διατί ἐπλήρωσεν ὁ Σατανᾶς τὴν καρδίαν σου 
ψεύσασθαί σε τὸ Πνεῦμα τὸ ἅγιον, καὶ “ νοσφίσασθαι ἀπὸ τῆς τιμῆς τοῦ 
χωρίου; 3 Οὐχὶ μένον σοὶ ἔμενε; καὶ πραθὲν ἐν τῇ σῇ ἐξουσίᾳ ὑπῆρχε; Τί 
[} ” > - , Ν Lal “ cd 5 ΄ > , > x 

ὅτι ἔθου ἐν τῇ καρδίᾳ σου τὸ πρᾶγμα τοῦτο; οὐκ ἐψεύσω ἀνθρώποις, ἀλλὰ 
τ 

τῷ Θεῷ. 
« c 

ἃ Ps, 64. 9. ὅ ᾿Ακούων δὲ ὁ ᾽Ανανίας τοὺς λόγους τούτους πεσὼν ἐξέψυξε. “ὃ Καὶ ἐγένετο 

teaching, as the instructors of the Church. Cp. xxii. 3, παρὰ τ. 
πόδας Γαµαλιήλ. Matt. xxiii. 2, ἐπὶ τῆς Μωσέως καθέδρας, κ.τ.λ., 
and Luke ii. 46. 

In giving to the Apostles they gave to Christ; thus fulfilling 
the prophecy of Psalm cx. 3. (Mede.) A striking contrast to the 
case of Judas in Matt. xxvii. 3—10! 

86. Ἰωσήφ] So A, Β, Ὁ, E.—'Iwojjs, Elz. 
— Βαρνάβα- ---υἷὸς παρακλήσεως] Barnabas. The sense in 

which παράκλησις is here used is explained below, xi. 23, Bap- 
γάβας --παρεκάλει πάντας τ. π. τ. Κ. προσμένειν τῷ Κυρίῳ. He 
was the Son of Exhortation (on this Hebrew use of υἱὸς, see on 
Matt. ix. 15), and therefore his name is derived from ΤῊΝ) 73, 

Jilius prophetiea. Cp. xiii. 1. 
It is also added there, where Barnabas is called a Prophet, 

that this name which is here rendered vibs παρακλήσεως was 
given him by the Apostles, probably at his baptism, soon after 
the descent of the Holy Ghost, when he was received into the 
Church of Christ. Perhaps also the word παράκλησις was adopted 
to mark his mission from the Paraclele; for it is said that he 
was a good man full of the Holy Ghost (xi. 24). 

This may suggest the question, whether new names, ὀνόματα 
καινὰ (cp. Rev. ii. 17; iii. 12), were not commonly given at 
Baptism to those who were received into the Church; and 
whether the word ὀνομάτων may not therefore be used (Acts 
i. 15) with special significance for members of the Church,— 
“Christian or baptismal Names.” 

Bp. Pearson here says, At what time Joseph surnamed Bar- 
nabas became a Christian, we are not informed by Holy Scripture. 
The ancients say that he was one of the Seventy Disciples. So 
Clemens Alexand. Strom. ii. 20. Euseb.i. 12; ii. 1. The Epistle 
extant under the name of Barnabas, is often quoted by ancient 
writers, 6. g. Clemens Alexandrinus, Origen, the Apostolic Con- 
stitutions. 

“5. Hieron. in Catalogo: ‘ Barnabas Cyprias, qui et Joseph 
Levites, cum Paulo gentium Apostolus constitutus, unam ad 
tedificationem Ecclesie pertinentem epistolam composuit, que 
inter Apocryphas Scripturas legitur,’’’ and in cap. xliii. Ezekiel: 
“Vitulum autem qui pro nobis immolatus est, et multa Scriptu- 
rarum loca, et precipué Barnabe Epistola, que habetur inter 
Scripturas Apocryphas, nominat.” ‘ Nemo certé fuit qui hanc 
epistolam Barnabe non tribuerit, neque in δᾶ quidquam apparet 
quod eam ztatem non ferat.’”” Bp. Pearson here and in Vind. 
Ignat. pp. 128, 186, 195, 585; Tillemont, Mémoires, i. p. 174 
and p. 298 ; and Hefele, Patr. Apost. p. 1. 

36, 37. Acvirns—imdpxovros αὐτῷ ἀγροῦ] a Levite, having 
land. Cp. Numb. xviii. 20 with Numb. xxxv. 1—8. Jerem. 
xxxii. 7. The case of Barnabas is mentioned here separately as a 
peculiar one: he was a Levite, and so connected with the Jewish 
Hierarchy, and entitled to receive tithe. The offerings therefore 
that he made, in contributing to the needs of his fellow-Chris- 
tians, were more than ordinary, and gained for him justly the title 
which he bore. Besides, his deference to the Apostolic office was 
an intimation that the ministry of the Levitical Priesthood was 
now “ready {ο vanish away’ (Heb. viii. 13), and that the 
Apostles and their successors in the Christian Church were hence- 
forth to be regarded as the true Priests of the Israel of God. 
His submission was blessed by God, when he himself became an 
Apostle (xiii. 2). And thus the Levitical priesthood passed by a 
spiritual transition into the Christian Church. 

See further on this subject with special reference to Barnabas 
the note on 1 Cor. ix. 6. 

Cu. V. 1. ᾽Ανανίας ὀνόματι, σὺν Σαπφείρῃ τῇ γυναικί] Ananias 
by name, with Sapphira his wife. As Adam with Eve his wife 

at the beginning.—‘‘ The woman is not without the man, nor the 
man without the woman” (1 Cor, xi. 11) in punishment for sin, 
or in blessing for obedience. 

On the Τοπίο form Σαπφείρῃ see Winer, p. 59. Cp. σπείρης 
from σπεῖρα, Acts x. 1; xxi. 31; xxvii. 1 

2. ἐνοσφίσατο] Something more than ‘kept back part of,’—it 
signifies embezzled, purloined (see Tit. ii. 10), ἔκλεψεν (Gloss. 
Albert.), robbed another of what was his property ; and here the 
Person defrauded is God. The offerings made were made to God, 
and He Who was despoiled was God. See συ. 3. 

It is observable, the same word had been used by the LXX 
to describe the sin of Achan, Josh. vii. 1, ἐνοσφίσατο amd τοῦ 
ἀναθέματος ; which was a sin of sacrilege. See on Josh. vii. 1. 

Similarly, the sin of which Ananias was guilty, was sacrilege, 
and so Augustine considers it: “ Detraxit de pecuniaé quam 
voverat Deo” (Serm. 148), and Ammonius (in Caten. p. 85) 
calls it ἱεροσυλία, and so Chrys. here (Hom. xii.), and S. Jerome 
(Ep. 8), and GZecumen. here, and others. And Hooker regards it 
as Sacrilege, VII. xxiv. 17, and ορ. Mede's learned and instructive 
Essay on this narrative (Works, Book i. Dis. xxvii. p. 115), and 
Lord Clarendon “On Sacrilege” (Tracts, pp. 211—217, in 
Christian Institutes, iii. p. 405). 

The substance of the comments above cited may be com- 
mended, in connexion with the awful history recorded in this 
chapter, to the consideration of those persons, who have been, or 
may be, tempted to be guilty of a like sin by robbing God in 
“ tithes and offerings”’ (Mal. iii. 8), or in the matter of Church 
Rales. See on Matt. xvii. 27. 

8. εἶπε δὲ Πέτρος, ᾿Ανανία-- χωρίου] But Peler said, Ananias, 
why did Satan fill thine heart —. Thus Peter showed that he was 
enabled by the Holy Ghost to discern the spirits of men. See 
above, iii. 4. 

— ψεύσασθαί σε τὺ Πνεῦμα] to defraud the Holy Ghost : ψεύ- 
σασθαι “cum accusativo (Deut. xrxiii. 29. Ps. Ixvi. 3. Job vi. 
10; viii. 18) aliquantd plus notat quam cum dativo” (Bengel). 
Why hast thou permitted Satan to enter thy heart, and to tempt 
thee to endeavour to defraud the Holy Ghost, Who is in us the 
Apostles, and to Whom thou liest in lying to us; and to pur- 
loin a part of the purchase-money of the possession dedicated by 
thee to God ? 

4. οὐχὶ µένον] while it remained, did it not remain to thee? 
and not to us. ‘‘ Wedid not covet thy money. ‘Si nolles ven- 
dere, quis te cogeret? Si velles offerre dimidium, quis exigeret 
totum?’” SS. Aug. Serm. 148. 
— τί ὅτι] What is the reason that? Cp.v.9,and Luke ii. 49. 
— οὐκ ἐψεύσω ἀνθρώποις] thou didst not lie to us men, but 

to God, Whom thou didst endeavour to defraud; thou didst not lie 
to us, but {ο the Holy Ghost in us; Θεὸς οὖν τὸ Πνεῦμα, Caten. 
Ρ. 85. Cp. Greg. Nyss. Orat. de Filio et Spiritu Sancto. Jerom. 
in Isa. Ixiii. Ambrose, de Spir. Sancto, iii. ο. 10, cited by Lori- 
nus and A Lapide here, and Athanas. (de Incarn. p. 704). 
Greg. Naz. (p. 576), and Bp. Pearson on the Creed (Art. viii. 
p- 480), who says, ‘As certainly as the Apostles were men, so 
certainly was the Holy Ghost, in the esteem of St. Peter, God.” 
Observe the aorist here, which makes this remark more cogent. 
In saying what thou didst say, οὐκ ἐψεύσω, thou didst not lie to 
men, but to God. 

5. πεσὼν ἐξέψυξε] he fell down and gave up the ghost. It is not 
said, that St. Peter pronounced any sentence or imprecation upon 
Ananias, but that “ he fell down and died.” Almighty God was 
pleased to execute judgment without any humanintervention. As 
Aug. says, “ Spiritus Sanctus mendacem sic punivit.’’ God thus 
punished robbery of Himself—sacrilege. See Anonym. in Caten. 
Ρ. 86, and 5. Jerome’s reply, Ep. 97, to the objections of Por- 
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φόβος μέγας επι παντας τους ακονοντας ταῦτα. 

συνέστειλαν αὐτὸν, καὶ ἐξενέγκαντες ἔθαψαν. 
dae , δὲ ε δν αν a , Ἐγένετο δὲ ὡς ὡρῶν τριῶν διάστηµα, 

γεγονὸς εἰσῆλθεν. 
Δ 5 / ε ΔΝ > Ν ΄ χωρίον ἀπέδοσθε; ἡ δὲ εἶπε, Ναὶ τοσούτου. 
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8 *Avaotavtes δὲ οἱ νεώτεροι 

Ν ε Ἁ > lal Ν 3 ο) Ν 

καὶ ἡ γυνὴ αὐτοῦ μὴ εἰδυῖα τὸ 
> ΄. Ν 3 “a ε , > ἕῳ 

ὃ ᾿Απεκρίθη δὲ αὐτῇ ὁ Πέτρος, Εἰπέ μοι, εἰ τοσούτου τὸ 
= > 9. Ὁ δὲ Πέτρος εἶπε πρὸς αὐτήν, 

Τί ὅτι " συνεφωνήθη ὑμῖν πειράσαι τὸ Πνεῦμα Κυρίου; ἰδοὺ, οἱ πόδες τῶν ονει. 1. 
’ 9 ¥ Sie, Led 4 Ἂν > 4 Α΄ 

θαψάντων τὸν ἄνδρα σου ἐπὶ τῇ θύρᾳ, καὶ ἐξοίσουσί σε. 
Ps. 50. 18, 

4 

1) Ἔπεσε δὲ παρα- 
a A Ν - 

χρῆμα παρὰ τοὺς πόδας αὐτοῦ, καὶ ἐξέψυξεν: εἰσελθόντες δὲ οἱ νεανίσκοι εὗρον 
αὐτὴν νεκρὰν, καὶ ἐξενέγκαντες ἔθαψαν πρὸς τὸν ἄνδρα αὐτῆς. 

, Φ' ο Ν 

11 Καὶ ἐγένετο φόβος μέγας ἐφ᾽ ὅλην τὴν ἐκκλησίαν, καὶ ἐπὶ πάντας τοὺς fen. 2.43. 
5 &19.1 

ἀκούοντας ταῦτα. 
(E 

12 6 ἘΝ A n lal A 3 / fey A A , A h. 14. 3. 

Ava δὲ τῶν χειρῶν τῶν ἀποστόλων ἐγίνετο σημεῖα καὶ τέρατα πολλὰ Ech! 

ἐν τῷ Naw’ καὶ ἢ ὁμοθυμαδὸν ἅπαντες ἐν τῇ στοᾷ Σολομῶνος" ἐν τῷ λαῴ' καὶ ἦσαν ὁμοθυμαδὸν ἅπαντες n ἃ Σολομῶνος 19 τῶν δὲ 
λοιπῶν οὐδεὶς ἐτόλμα κολλᾶσθαι αὐτοῖς, ἀλλ᾽ ἐμεγάλυνεν αὐτοὺς ὁ λαός 
40 μᾶλλον δὲ προσετίθεντο πιστεύοντες τῷ Κυρίῳ, πλήθη ἀνδρῶν τε καὶ " ἱ. 3.41. 

phyry, who abused this Scripture as an occasion for charging the 
Apostle with cruelty. Porphyry’s allegation, as Theophyl. ob- 
serves, is an accusation against the Holy Ghost. 

5. Jerome's words are, Ep. 97, p. 792, ‘‘ Apostolus Petrus 
nequaquam imprecatur iis mortem, ut stultus Porphyrius calum- 
niatur ; sed Dei judicium prophetico spiritu annunciat, ut poena 
duorum hominum sit doctrina multorum.” 

So S. Augustine (contra Parmenianum, lib. iii. ο. 1). ΟΡ. 
Cassian. et Isidor. Pelusiota, and Origen (Comment. in Mat- 
theum, tom. xv. § 15), οὐ Πέτρον ye νομιστέον ἀνῃρηκέναι τὸν 
*Avavluy, GAN ἐκεῖνος οὐκ ἤνεγκε τὸν ἔλεγχον, Καθικοµένων τῶν 
λόγων Πέτρου τῆς ψυχῆς αὐτοῦ, βασανιζόμενος τοσοῦτον ὥστε 
καὶ ἐκψῦξαι.᾽" 

It is to be regretted, that some Romish Divines, in their de- 
sire to claim the {επιρογαί sword for St. Peter, and for the Roman 
See, have given credit and currency to the objection of Por- 
phyry. See note on Luke ix. 54, and ep. below, xiii. 11, the case 
of Elymas. 

A Lapide here is an honourable exception: ‘‘ Fuif mors 
Ananie plaga a Deo inflicta. Vox Petri fuit tantiim occasio et 
causa instrumentalis occisionis, eaque non physica sed moralis.”” 

Almighty God also showed by this signal visitation thst the 
Holy Spirit was indeed in St. Peter and the Apostles, and had 
enabled them to read the heart of Ananias, and to reveal his secret 
deeds ; and so He established their authority in the eyes of the 
Church. 

If the artifice of Ananias and Sapphira had been successful, 
and had become known, then it would have been imagined that 
the Apostles had been guilty of falsehood and hypocrisy in claim- 
ing divine inspiration for themselves ; and that our Lord’s promise 
to them had failed (John xvi. 13). 

It is observable, that at the first promulgation of God’s laws, 
any breach of them has been generally punished in a signal and 
awful manner, for the sake of example and prevention of sin, and 
of punishment for sin. So it was now in the case of Ananias, on 
the first effusion of the Holy Spirit, and at the first preaching of 
the Gospel, “non crudelitate sententiz, sed correctionis exemplo,”’ 
says S. Jerome, Ep. 97. So it was in the case of Uzzah touch- 
ing the ark when about to be placed on Mount Sion. (2 Sam. vi. 
6—12.) So it was in the case of the man who gathered sticks on 
the Sabbath Day, at the first publication of the Decalogue. 
(Numb. xv. 32—36.) So, above all, it had been at the beginning, 
in the case of Adam and Eve. 

Almighty God speaks audibly in His judgments upon sin 
once for all. He intervenes visibly in mercy, in order to prevent 
other transgressions, and so to save men’s souls from sin and 
death. And having once spoken He holds His peace. He leaves 
these awful judgments—more awful because single—to be tests of 
men’s faith, attention, and obedience; and for the most part He 
reserves subsequent transgressions for the Universal Judgment of 
the Great Day; of which these primary judgments have been a 
rehearsal, an earnest, and a warning. (See Chrys. here and Cas- 
sian.) Especially let the awful denunciations of Holy Scripture 
on the future punishment of αγ be remembered here. Rev. 
xxi. 8. 27. 

Whether Ananias and Sapphira repented in the hour of 
death, and whether they incurred death efernal as well as tem- 
poral by their sin (see Aug. 1. ο.), it would be presumptuous to 
inquire. The mysteries of Divine Judgment are inscrutable. 

Here is an exercise of humility. This we know, that there will 
be degrees of punishment and happiness in another world, and 
that “ every one will be equitably dealt with.” ‘ Shall not the 
Judge of all the earth do right?’’ (Gen. xviii. 25.) 

6. οἱ νεώτεροι] the young men, called of νεανίσκοι in τ. 10, per- 
haps having an office in the Church. Cp. Blunt, p. 47. The 
word ny) = νεανίσκοι, is used for the military attendants of 

Abraham, Gen. xiv. 24. 
— ἔθαψαν] they buried. Cp. νυ. 10, where it is said that 

Sapphira was buried by the side of her husband. 
Why is it mentioned that Ananias and Sapphira were 

buried 7 
(1) To show that they were really dead, and to anticipate an 

objection which scepticism might suggest, that they only fell down 
in a swoon. 

(2) To show that there was no feeling of personal vindictive- 
ness on the part of the Apostles or the Church. A persecuting 
spirit in later times has mangled the dead bodies of those whom it 
has charged with heresy. It has even exhumed their bones (e. g. 
Wickliffe’s) sleeping in the grave, and scattered them to the 
winds. But Primitive Christianity warred not with the dead ; it 
wound up the bodies even of Ananias and Sapphira in a funeral 
sheet, and committed them to a decent grave. 

(3) To teach the Christian duty of burying the dead ; see 
below, viii. 2. 

Among the Jews, burial took place speedily after death, not 
only by reason of the heat of the climate, but on account of the 
legal defilement from contact with the dead. Numb. xix. 11. 

9. οἱ πόδες} the feel: cp. Luke ix. 53, πρόσωπον πορευόμενον. 
The Spirit in Peter hears the sound of éheir feet. St. Peter had 
read the heart of Ananias: he now foretells the future concern- 
ing Sapphira. In neither case does he execute judgment; but in 
both cases he shows that he is inspired by the Holy Ghost, and 
that his authority is ratified by God. See on v. 5. 

11. τὴν ἐκκλησίαν) the Church. Ἠεὺτ. 537 (whence Gr. κα- 

λέω, κλητοὶ, English call. See on Matt. xvi. 18). Here the 
Church of Christ is represented as already founded. Cp. above 
on ii. 47. Our Lord had spoken of His Church prophetically, 
and had used a word which St. Matthew represents by Ἐκκλησία 
to designate it (Matt. xvi. 18; xviii. 17). But it is not till after 
the day of Pentecost, and the events recorded in the first four 
chapters of the Acts, that the word Ecclesia, Church, appears 

to have been used to designate the Christian Society then founded 

and constituted. Before that time we hear of ὀνόματα and ἀδελ- 

gol (i. 15), οἱ πιστεύοντες (ii. 44; iv. 4). Cp. notes below, vi. 3; 
xi. 26. But henceforth the word ἐκκλησία is of frequent occur- 

rence, viii. 1. 3; ix. 31. αἱ ἐκκλησίαι, xi. 22; xii. 1, δο. 

12. στοᾷ Σολομῶνος] Solomon's porch. See above on iii. 2. 

The recollection of our Lord’s Discourse delivered there, may 

have supplied a special motive for resort thither. Cp. John x. 23. 

18. τῶν λοιπῶν] of the residue. Perhaps a temperate expres- 
sion for the Rulers, contrasted with the λαὸς or people, as in 
υ. 26, who were more courageous in professing Christianity (see 
the next verse) than their superiors, who had more to lose. So it 
had been with regard to Christ. See John vii. 48. Cp. 1 Cor. 
i. 20; ii. 8. A change for the better takes place vi. 7. 

On the sense of κολλᾶσθαι, to attach oneself and to cleave 
to, see Luke xv. 15. Acts ix. a oe 28. 
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ἐπὶ κλινῶν καὶ κραβάττων, ἵνα ἐρχομένου Πέτρου κἂν ἡ σκιὰ ἐπισκιάσῃ τινὶ 
απ να 16 , δὲ Ν Ν nO A ΄ / > ε ‘ 

αὐτῶν. Συνήρχετο δὲ καὶ τὸ πλῆθος τῶν πέριξ πόλεων εἰς ἹἹερουσαλὴμ, 
΄ > 0 La) Ν > λ ΒΑ ε Ν yA > , ν 5 

φέροντες ασύενεις και οχλουμένους υπο πνευμάτων ἀκαθάρτων' OLTLVES ἐθερα- 

γυναικῶν" 

΄ ο 
TEVOVTO ATAVTES. 

kch. 4.1. & 2.6. κο 

1 ο. 17. 7. 
& 10. 26. 

m John 6. 68. 
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στόλους, καὶ ἔθεντο αὐτοὺς ἐν τηρήσει δημοσίᾳ. 

Ν A" ] 3 Ν ΔΝ , ε - 

Αναστὰς δὲ ὁ ἀρχιερεὺς καὶ πάντες οἱ σὺν αὐτῷ, ἡ οὖσα αἵρεσις τῶν 
Σαδδουκαίων, ἐπλήσθησαν ζήλου, Ν lal 

1 καὶ ἐπέβαλον τὰς χεῖρας ἐπὶ τοὺς ἀπο- 

19 |" Αγγελος δὲ Κυρίου διὰ 

τῆς νυκτὸς ἤνοιξε τὰς θύρας τῆς φυλακῆς, ἐξαγαγών τε αὐτοὺς εἶπε, 30 ™ Πορεύ- 
θε καὶ θέ λαλεῖτε ἐν τῷ ἱερῷ τῷ λαῷ Ta: ὰ ῥή ἢ ῆ εσθε καὶ σταθέντες λαλεῖ Ὁ ἱερῷ τῷ λαῷ πάντα τὰ ῥήματα τῆς ζωῆς 

π ο), 4. δ, 6. ταύτης. ο 

δασκον. 

᾿Ακούσαντες δὲ εἰσῆλθον ὑπὸ τὸν ὄρθρον εἰς τὸ ἱερὸν, καὶ ἐδί- 

ἣν ΝΥ ε nw 

Παραγενόμενος δὲ ὁ ἀρχιερεὺς καὶ οἱ σὺν αὐτῷ συνεκάλεσαν τὸ συνέδριον 
Lal Lal en > A 

καὶ πᾶσαν τὴν γερουσίαν τῶν υἱῶν ᾿Ισραὴλ, καὶ ἀπέστειλαν εἰς τὸ δεσμωτήριον 

St. Luke is careful to mention 
See 

14. γυναικῶν] of women. 
the extension of the privileges of the Gospel to Women. 
above, i. 14, and cp. Introduction to St. Luke, p. 161. 

16. κατὰ τὰς πλ.] along the streets. Winer, § 49, p. 356. 
— κραβάττων] So A, B, D, and other MSS., which seems to 

be preferable to κραββάτων (Elz.), for the first syllable in ‘ gra- 
batum’ is short. See Catull. x. 22. 
— κἄν] αἱ least. 2 Cor. xi. 16. 
— Πέτρου ἡ σκιά] Peter’s shadow. From what is said in 

the verse following it would appear that cures actually ensued. 
The act itself of bringing the sick and laying them in the streets 
showed faith; and it might please God to bless such an act in a 
special manner at that time, in order to give additional authority 
to the doctrine preached by St. Peter and the Apostles; and to 
show that they were in an extraordinary degree filled with the 
Holy Ghost recently poured out upon them on the Day of Pen- 
tecost. 

There was no cause for fear lest the people should regard the 
Apostles as sources of divine power, and not as channels: for 
Peter and the rest took care to obviate any such supposition. 
See iii. 13; xiv. 15. They assumed nothing to themselves, and 
ascribed all their efficiency to Christ. Indeed, these signs of a 
special outpouring of divine effluence were proofs of Christ’s 
Ascension, and were manifestations of His glory. They showed 
that He had received gifts to give to men; and that He had sent 
what He promised. These miracles therefore were confirmatory 
of the faith and courage of the Apostles. They showed that 
though absent from them in person, Christ was present in power 
(cp. Matt. xxviii. 20). Christ, when on earth, had shed forth 
divine virtue on those who touched with faith the hem of His 
garment (Matt. ix. 20; xiv. 36. Mark vi. 56. Luke viii. 44). 
And now that He is glorified in heaven, He works by the sha- 
dow of Peter, and by the handkerchiefs of Paul (Acts xix. 12). So 
He fulfils His own prophecy, that they who should believe in 
Him when glorified should do greater works than He had done 
on earth (John xiv. 12), and He shows that they who touch Him 
by faith in His Word and Sacraments, duly ministered in His 
Church, may receive divine virtue from Him in their immortal 
souls. 

Besides, the incident related in these two cases is a remark- 
able proof of the reality of the miracles wrought by the Apostles. 
The works done by them must have made a great impression to 
have produced such a result. They were ιοί done in a corner. 
The sick were carried into the broad streets (πλατεία»), and they 
were brought from the neighbouring cities, and were healed. 

16. πνευμάτων ἀκαθάρτων] of unclean spirits. Another re- 
markable testimony against the Sadducees, now assailing the 
Apostles. 

(1) The Sadducees said, that there is πο Resurrection. (Matt. 
xxii. 23.) Peter preached it, and proved his doctrine by miracles. 

(2) The Sadducees said, that there was no Angel. (Acts 
xxiii. 8.) Peter was delivered by one (ο. 19). 

(3) They said, that there was no Spirit. Peter was inspired 
by the Holy Spirit, defeated the lie of Ananias, whose heart was 
filled with the Evil Spirit (ο. 8), and cast out unclean spirits. 

So mercifully did the Holy Ghost confute error and teach 
the Truth. 

The following summary of some recent comments on St. Luke’s 
narrative of the liberation of the Apostles shows, that the same 
sceptical spirit, which animated the Sadducees in their persecu- 

tion of the Apostles, is still at work in endeavouring to inyalidate 
the truth of the narrative which the Holy Ghost has vouchsafed 
to the Church of their sufferings and deliverances. ‘ Der histor- 
ische Bestand der wunderbaren Art und Weise dieser Befreiung 
ist nicht zu ermitteln, Luk. berichtet das Factum in sagenhafler 
Ausschmiickung ; jeder Versuch aber, die Umstiinde dieses Be- 
freiungsactes auf einen blos natiirlichen Hergang zuriickzufiihren 
(ein Blitzschlag, oder ein Erdheben habe die Thiir gedffnet, oder, 
wie Thiess, Eck, Eichhorn, Eckerm. u. Heinrichs wollen, ein 
befreundeter Mensch, etwa der Gefangenwirter selbst oder ein 
beherzter Christ, habe den Kerker aufgethan) alterirt ganz die 
Tendenz und das Wesen des Textes. 8. Storr Opusc. III. p. 
186 f. Auffallend bleibt, dass in den nachherigen Verhandlungen, 
v. 27 ff. nichts "μου diese Befreiung und deren Thatbestand 
vorkommt. Daraus ergiebt sich die Unvollstindigkeit des Berichts, 
nicht aber die Ungeschichtlichkeit der Thatsache selbst (Baur, 
Zeller), welche, wenn sie eine tendenzmiissige Erfindung wire, 
gewiss auch im Verhore mit angebracht worden wire. Auch die 
scheinbare Nutzlosigkeit der Befreiung (denn die Apostel werden 
doch wieder festgenommen) zeugt nicht gegen ihre Wirklichkeit, 
da sie, zur Festigung und Erhebung des Glaubensmuthes der 
Apostel selbst gereichend, schon hierin eine geniigende ethische 
Bestimmung hat; dahingegen die Annahme, Christus habe durch 
seinen Engel dem Sanhedrin seine Machtlosigkeit darthun lassen 
wollen (Baumg. p. 108), nur dann hinreichenden Grund hitten, 
wenn der weitere Bericht dahin lautete, dass die Richter hier 
wirklich das Eingreifen himmlischer Macht in der Art der Be- 
freiung erkannt hitten. Lange apost. Zeitalt. If. 2, p. 68, fiihrt 
die Erscheinung auf einen visiondren Zustand zuriick ; die Apostel 
seien befreit worden ‘im Zustande des Geniuslebens, des zweiten 
Bewusstseins.’ Das ist eingelegt.’’ (Meyer, p. 107.) 

17. ἡ οὖσα αἵρεσις τῶν Σαδδουκαίων) they who were the sect 
of the Sadducees. On this use of 7 οὖσα, see Kiihner, G. G. 
429. (Meyer.) The words 7 οὖσα αἵρεσις seem to intimate, that 
the Sadducean sect, as a body, rose up against the Apostles (4471). 
The Sadducees were attached to Annas, in persecuting the 
Apostles, by their prejudice against the doctrine of the Resur- 
rection. Ananias, afterwards High Priest, Son of Annas, and 
brother-in-law of Caiaphas, was a Sadducee. Joseph. Antiq. 
xx. 8: cf. Acts iv. 1; xxiii. 6. 

On the word αἵρεσις = secta (from sequor), see xv. 5; xxiv. 
5; xxvi. 5; xxviii. 22. Constantine (in Eused. x. 5) calls the 
Christian Church, τὴν καθολικὴν, τὴν ἁγιωτάτην αἴρεσιν. 

18. δημοσίᾳ] The public prison; and therefore the evidence of 
the miracle of their release was more notorious. So the malice 
of the Evil One was overruled for the glory of Christ. 

19. ἄγγελος Κυρίου] an angel of the Lord. Lest it should be 
said that this was an earthquake, or other natural phenomenon, 
St. Luke adds the words which the Angel spake. 

Lest also it should be thought by themselves or others, that 
they either might not communicate with the officers of the Temple, 
or were in antagonism to them, the Angel commands them to go 
and preach ‘here. 

On the frequency with which Angels appear in the History 
of the Acts of the Apostles, see below, xii. 15. 

21. ὑπὸ τὸν ὄρθρον] at daybreak—so zealous were they. 
— συνέδριον---γερουσίαν] Concerning the συνέδριον, or San- 

hedrim, see Acts iv. 5—7; xxii. 5; xxiii. 6, and on Matt. y. 22, 
and Winer, R. W. B. ii. pp. 551, 552. 

The γερουσία included πρεσβύτεροι (see iv. 8; xxv. 15), 
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3 aA 5 , 99 ε δὲ ec 4 , > a ΕἸ Ν 3 nw 

ἀχθῆναι αὐτούς. Οἱ δὲ ὑπηρέται παραγενόμενοι οὐχ εὗρον αὐτοὺς ἐν τῇ 
lal 3 ΄ δὲ >. ΄ λ 93 λέ ἊΨ Ν ὃ ’΄ 9 

φυλακῇ: ἀναστρέψαντες δὲ ἀπήγγειλαν * λέγοντες, Ὅτι τὸ δεσμωτήριον εὗρο- 
’ Ν cal - ” 

μεν κεκλεισμένον ἐν πάσῃ ἀσφαλείᾳ, καὶ τοὺς φύλακας ἑστῶτας πρὸ τῶν θυρών' 
> ΄΄ δὲ » ΥΩ ΄ θά ος an » ᾿ , "- 
ἀνοίξαντες δὲ ἔσω οὐδένα εὕρομεν. Ὡς δὲ ἤκουσαν τοὺς λόγους τούτους οἱ. 4.1. 

ae “ ΑΝ ε - “ 

ὅ τε ἱερεὺς καὶ ὁ στρατηγὸς τοῦ ἱεροῦ καὶ οἱ ἀρχιερεῖς, διηπόρουν περὶ αὐτῶν, 
* nw 

τί ἂν γένοιτο τοῦτο. 3 Παραγενόμενος δέ τις ἀπήγγειλεν αὐτοῖς, Ὅτι ἰδοὺ 
οὗ ἄνδρες, οὓς ἔθεσθε ἐν τῇ φυλακῇ, εἰσὶν ἐν τῷ ἱερῷ ἑστῶτες καὶ διδάσκοντες 
τὸν λαόν. 

260 , > λθὰ ε x ‘ Lal ε , ” ΕἸ A > 9 

Τότε ἀπελθὼν ὁ στρατηγος συν τοις υπΊηρεταις γαγεν αντους, ου μετα 

βίας, ἐφοβοῦντο γὰρ τὸν λαὸν ἵνα μὴ λιθασθῶσιν. 3 ᾿Αγαγόντες δὲ αὐτοὺς 
ἔστησαν ἐν τῷ συνεδρίῳ: καὶ ἐπηρώτησεν αὐτοὺς 6 ἀρχιερεὺς 38 » λέγων, Οὐ». 4.18. 

παραγγελίᾳ παρηγγείλαμεν ὑμῖν μὴ διδάσκειν ἐπὶ τῷ ὀνόματι τούτῳ ; καὶ ἰδοὺ, 
πεπληρώκατε τὴν “Ἱερουσαλὴμ τῆς διδαχῆς ὑμῶν, καὶ βούλεσθε ἐπαγαγεῖν ἐφ᾽ 
ἡμᾶς τὸ αἷμα τοῦ ἀνθρώπου τούτου. 

3 «᾽Αποκριθεὶς δὲ ὁ Πέτρος καὶ οἱ ἀπόστολοι εἶπον, Πειθαρχεῖν δεῖ Θεῷ ach. 4. 19. 

μᾶλλον ἢ ἀνθρώποις. ὃ "" 
διεχειρίσασθε κρεμάσαντες ἐπὶ ξύλου: 3 " 

Ο Θεὸς τῶν πατέρων ἡμῶν ἤγειρεν ᾿]ησοῦν, ὃν ὑμεῖς τον. 2.31. 
= 5 τη : -ς ον & 8. 15. 

τοῦτον ὁ Θεὸς ἀρχηγὸν καὶ σωτῆρα s Phil. 3.9. 
Heb. 2. 10. 

ὕψωσε τῇ δεξιᾷ αὐτοῦ, δοῦναι μετάνοιαν τῷ ᾿Ισραὴλ καὶ ἄφεσιν ἁμαρτιῶν" Luke 24. 47. 
32 t Ν ε α > > A , aA ε A ΄ Ν Ν A ΔΝ ‘ 

οὐ μάρτυρες TO ato ) t John 15. 26, 37. καὶ ἡμεῖς ἐσμεν αὐτοῦ μάρτυρες τῶν ῥημάτων τούτων, καὶ τὸ Πνεῦμα δὲ τὸ μα 
Ψ a» ε ν᾿ a a 2 A 
αγιον, ο ἔδωκεν ο Θεὸς τοις πειθαρχοῦσιν αυτῳ. 

» ᾿ lal 

33" Οἱ δὲ ἀκούσαντες διεπρίοντο, καὶ ἐβουλεύοντο ἀνελεῖν αὐτούς. uch. 7. 54. 

3 °-Avaotas δέ τις ἐν τῷ συνεδρίῳ Φαρισαῖος, ὀνόματι Γαμαλιὴλ, νοµοδι- ven. 22. 8. 
δάσκαλος, τίμιος παντὶ τῷ λαῷ, ἐκέλευσεν ἔξω βραχὺ τοὺς ἀποστόλους ποιῆσαι, 
% εἶπέ τε πρὸς αὐτούς, "ἄνδρες ᾿Ισραηλῖται, προσέχετε ἑαυτοῖς, ἐπὶ τοῖς ἀν- 
θρώποις τούτοις τί μέλλετε πράσσειν. “ὃ Πρὸ γὰρ τούτων τῶν ἡμερῶν ἀνέστη 

who were elected from each tribe, and were associated with the 
seventy of the Sanhedrim. See Selden, Rosenm., and Kuinoel. 

28. φύλακας] Elz. adds ἔξω, not in A, B, D, E. 
-- πρό] A, B, D have ἐπὶ, which may be the true reading. 
24. ὅ τε ἱερεύς] A, B, Ὁ, Vulg. and other Versions omit these 

words, perhaps rightly; 6 ἱερεὺς occurs nowhere else in N. T. 
for 6 ἀρχιερεὺς, except perhaps Heb. x. 21. Cp. Heb. x. 11, 
where the MSS. vary between ἱερεὺς and ἀρχιερεύς. 
— ὁ στρατηγὸς τοῦ ἱεροῦ] See Luke xxii. 52. Acts iv. 1. 
28. παραγγελίᾳ παρηγγείλαμεν] Cp. on iv. 17, ἀπειλῇ ἄπει- 

λησώμεθα. 
- τῷ ὀνόματι τ.--τοῦ ἀνθρώπου τ.] This name; this man. 

The priests falter and stammer, and do not venture to pronounce 
the Name of Christ. Peter utters it boldly v. 30. 

It has been alleged (e.g. by Zeller, see above, ». 16) that 
it is incredible that, after the miracle wrought for the deliverance 
of the Apostles, the Sanhedrim should have continued to perse- 
cute them. And thence an exception has been taken against the 
veracity of St. Luke. 

This objection would invalidate the History of the Old Tes- 
tament as well as of the Gospel. After God’s wonders wrought 
in Egypt, Pharaoh’s heart is hardened ; and even after their de- 
liverance from Egypt, and the miracles which God worked for 
them in the wilderness, the Israelites rebelled against Him. See 
the note on Matt. xv. 33. 

So it is in the Gospel. The Sanhedrim confessed, “this man 
doeth many miracles”’ (John xi. 47), and yet they who say this 
are conspiring to kill Him Who wrought them. 

Consider also the stoning of St. Paul at Lystra (Acts xiv. 19), 
after the miracle he had wrought there. 

The solution of the supposed difficulty is to be found in the 
power of Satan over the human mind,—a power sometimes exer- 
cised on the mind even of Expositors of the Scriptures,—when it 
resists the evidence of truth, and is abandoned by the Holy Spirit, 
and is left to itself. 

Besides, from the dominion then exercised by Satan in the 
world, and showing itself in lying wonders, the evidence from 
miracles was not so potent as might be supposed. The miracles | 

of Christ and His Apostles were ascribed to the same agency as 
that which showed itself in Magic and Sorcery, even among the 
Heathen, and were confounded with their phenomena. (Cp. 
Blunt, Lectures, p. 126.) So it will be hereafter; see the pro- 
phecies of Christ and the Apostles as to the Latter Days, Matt. 
xxiv. 24. 2 Thess. ii. 9. 

Another reason has been suggested above, on iy. I. 
But why (it has been asked by Zeller) were the Apostles 

delivered from prison, if on the next day they were to be arrested 
and brought before the Sanhedrim? Was not the miracle in vain 2 

No; it was a part of the evidence that God was pleased to 
give to the Jews, and particularly to their Rulers, of the truth of 
the Doctrine preached by the Apostles. It was a probationary 
exercise of their faith. Doubtless, though some hardened their 
hearts, others were persuaded. And so the work of sifting of the 
Nation went on, till the wheat was made ready for the barn, and 
the chaff for the fire. 

— καὶ βούλεσθε] and ye desire to bring this man’s blood upon 
us! The language of alarm, as Chrys. says, ‘‘ Dost thou scourge ', 
and yet fear? Insult, and yet tremble? Judge, and yet quake? 
So cowardly is sin.’’ 

They had forgotten that all the people had said (Matt. xxvii. 
25), ‘‘ His blood be upon us, and upon our children.” (Bede.) 

80. ξύλου] tree. Hebr. yy. Cp. x. 39. Gal. iii. 13. 
91. ὕψωσε τῇ δεξιᾷ] You lifted Him up on the Cross (ορ. 

John iii. 14), God raised Him to His own Right Hand. Cp. 
above, ii. 33. 

33. διεπρίοντο] they were being cut asunder in heart, as by a saw 
(πρίων), " dissecabantur’ (Vulg.), πικρῶς ἐχαλέπαινον (Gloss. Alb.). 

84, Γαμαλιήλ] Gamaliel. The Master of St. Paul (Acts xxii. 
3). Gamaliel the elder, the grandson of the famous Hillel. 

It is observable that three persons bearing this name, Gama- 
liel, are mentioned in the Talmud; and all bore the name of 
Rabban, a title given only to four other doctors in Jewish history. 
and all were Presidents of the Council. See Lightfoot and 
Rosenm. Biscoe, p. 77. 

These circumstances strengthen what will be said concerning 
Theudas in the following note. 

1 Tn Caten. here, p. 93, where for Σὺ βατίζεις καὶ σὺ φοβῇ read Σὺ µαστίζεις (see v. 40); the confusion arose from the similarity of 
β and p in the MS, 



62 

Θευδᾶς, λέγων εἶναι τινὰ ἑαυτὸν, ᾧ προσεκλίθη ἀνδρῶν ἀριθμὸς ὡς τετρα- 

ACTS V. 37—42. VI. 1. 

’ a 3 ’ Ν , 9 > , > Φ ΄ Ἂν 9 , 

κοσίων' ὃς ἀνῃρέθη, καὶ πάντες ὅσοι ἐπείθοντο αὐτῷ διελύθησαν, καὶ ἐγένοντο 

εἲς οὐδέν. Μετὰ τοῦτον ἀνέστη ᾿Ιούδας ὁ Γαλιλαῖος, ἐν ταῖς ἡμέραις τῆς 
> A Ἂς 3 / Ἂς ε Ν > , > La) > Lal > ’ Ν 

ἀπογραφῆς, καὶ ἀπέστησε λαὸν ἱκανὸν ὀπίσω αὐτοῦ. κἀκεῖνος ἀπώλετο, καὶ 
w Prov. 21. 30. 
Tsa. 8. 10. 
Matt. 15. 13. 

x ch. 9. 5. 
& 23. 9. 

΄ ν 5 ΄ 3 Lal ’ 

πάντες ὅσοι ἐπείθοντο αὐτῷ διεσκορπίσθησαν. 
> , 3 ἃς lal > , , ee We 3 ΄ ν ελ. αν 9 > ΄ 

ἀπόστητε ἀπὸ τῶν ἀνθρώπων τούτων, καὶ ἐάσατε αὐτούς" ὅτι ἐὰν ἢ ἐξ ἀνθρώπων 
ε λὴ 4 x» Ν » a ΄ 39 x ,3 δὲ 3 δν 4 3 
ἡ βουλὴ αὕτη, ἢ τὸ έργον τοῦτο, καταλυθήσεται’ εἰ δὲ ἐκ Θεοῦ ἐστιν, οὗ 

ὅν Καὶ τὰ νῦν λέγω ὑμῖν, 

ὃ “4 0. Le] > ’ ΄ ΔΝ ’ ε ο) 

ύνασθε καταλῦσαι αὐτό: μήποτε καὶ θεομάχοι εὑρεθῆτε. 
y ch. 4. 18. 
z Matt. 10. 17. 

> lal 4 

40 Ἐπείσθησαν δὲ αὐτῷ, καὶ προσκαλεσάµενοι τοὺς ἀποστόλους, * δείραντες 
4 λ ‘ λ λ. “A cee “9 ’ A aT a a ἫΝ aN > 4 

παρηγγει αν μὴ AGAEW επι τῷ ονοµατι του «ησου, και απελυσαν αντους. 

a Matt. 5. 10—12. 

& 11. 20. 
dch. 4. 35. 

41] a Οἱ \ > 5 , ΄ ὁ τὰ ΄ a 5 ΄ σ΄ εκ ἱ μὲν οὖν ἐπορεύοντο χαίροντες ἀπὸ προσώπου τοῦ συνεδρίου, ὅτι ὑπὲρ 
A A 9 αν a 

τοῦ ὀνόματος κατηξιώθησαν ἀτιμασθῆναι" “3 πᾶσάν τε ἡμέραν, " ἐν τῷ ἱερῷ καὶ 
κατ᾽ οἶκον, οὐκ ἐπαύοντο διδάσκοντες καὶ εὐαγγελιζόμενοι ᾿Ιησοῦν τὸν Χριστόν. 

VI. 1 Ἐν δὲ ταῖς ἡμέραις ταύταις πληθυνόντων τῶν μαθητῶν, ἐγένετο γογγυ- 
Ν σ “Ὁ c “ Ν Ἂς ε , οφ a ἆ 5 lal 

σμὸς "τῶν Ἑλληνιστῶν πρὸς τοὺς Εβραίους, ὅτι παρεθεωροῦντο "ἐν τῇ δια- 
4 5 = - 

κονίᾳ τῇ καθημερινῇ αἱ χῆραι αὐτῶν. 

86. Θεῦδας] Theudas. St. Luke has been charged with an 
historical error here (by Eichhorn, Credner, De Wette, Meyer, 
and even Neander), because it is related by Josephus (Ant. xx. 
5. 1) that an insurrection was headed by Theudas, in the reign of 
Claudius, and Procuratorship of Fadus, more than fen years after 
this speech of Gamaliel. 

On the plea of this supposed error, others (Baur and Zeller) 
have proceeded to deny the historical veracity of the speech of 
Gamaliel altogether. 

The inaccuracy would be more glaring,—if inaccuracy there 
were,—because it is asserted by Gamaliel that the revolt of the 
Theudas mentioned here by him was before “the days of the 
taxing ;"’ which took place only about ten years after the Nativity 
of Christ. See on Luke ii. 2. 

In fact, if the allegation of inaccuracy were true, St. Luke 
must have committed an anachronism of more than ¢hirly years. 

But there is no ground at all for such a surmise. The cir- 
cumstances of the two cases were very different. 

The Theudas here mentioned had only about 400 followers, 
who προσεκλίθησαν αὐτῷ---ᾱ very gentle expression,—but the 
Theudas in Josephus πείθει τὸν πλεῖστον ὄχλον. They were two 
different persons. 

The name Theudas was a common Hebrew one (see Origen, 
ο. Cels. i. 6, and Wetstein here), from min, confessio. Ἔνο 

persons bearing that name are mentioned by Lightfoot here 
(ii. p. 657). Indeed it is probably either the same name as 7/ad- 
deus and Judas (see Lightfoot and ορ. Mintert in v.); or, if it is 
a Greek name, it is identical with @eé5wpos—a very common ap- 
pellation. There were two Apostles at the same time bearing the 
name of Judas; and two also bearing the name of John; and at 
least ‘hree persons of distinction, living nearly at the same time, 
bearing the name of the speaker himself, Gamaliel. Why then 
should any one be led, by the Critics above mentioned, to doubt 
the assertion, reported by St. Luke, that, in an age when such 
impostors were plentiful, there was more than one named Theudas 
within a space of forty years? If the Pharisee Josephus is to be 
believed when he writes of one Theudas, why should the Pharisee 
Gamaliel not be believed when he speaks of another ? 

Such doubts as these, however, have their use. They show, 
that there are many persons, of some reputation for critical acumen, 
who are in love with scepticism, and doubt for doubting’s sake. 
Their doubts are, therefore, of less value, and will have less 
weight with reasonable men._ Thus Infidelity often overleaps 
itself, and confirms the Truth. 
— λέγων εἶναι τίνα ἑαυτόν] saying that he himself was some- 

body, for λέγων εἶναι τὶς αὐτὸς μέγας. Some MSS. add μέγαν (so 
also viii. 9). Very different was the language of Jgnatius (ad 
Ephes. iii.), οὐ διατάσσοµαι ἡμῖν, ds ὥν τις. On this use of τις = 
some one (aliquis), see Winer, p. 153, and below, note on Gal. i. 7. 
— προσεκλίθη] consented to; literally, inclined to, being 

swayed by him. This reading is authorized—though not lite- 
ratim—by the best MSS., A, B, C, D, E, H, none of which have 
προσεκολλήθη, the reading of E/z. 

87. Ἰούδας ὁ Γαλιλαῖος, ἐν ταῖς ἡμέραις τῆς ἀπογραφῆς} Judas 
is called here a (αἴσαπ, but Josephus (Ant. xviii. 1. 1) calls 
him ἄνδρα Γαυλανίτην. And if that had been the only passage of 
Josephus in which Judas was mentioned, St. Luke would, doubt- 

less, have been charged with an inaccuracy here also by some 
sceptical expositors. But, fortunately, Judas is mentioned in an- 
other place by Josephus; and there he is called a Galilean 
(Joseph. Ant. xx. 5.2. B. J. ii. 8. 1). 

Similarly, if Josephus had written more fully on the times 
preceding Judas, doubtless he would have mentioned another 
Theudas. See v. 36. In the present case, Gamaliel and St. Luke 
are confirmed by Josephus (Ant. xviii. l. 1; xx. 5.2. Β, J. ii. 
9. 1), and St. Luke’s words “in the days of the taxing,’ are 
happily explained by the fact recorded by the Jewish Historian, 
that, in the presidency of Quirinius, a.p. 6, when the Taxing, 
which had been only an ἀπογραφὴ, or Enrolment of names, or 
Census, at the time of the Nativity (see on Luke ii. 2), was fol- 
lowed up by an ἀποτίμησις, or levying of imposts and rates in 
money on the persons and property registered, Judas of Galilee 
(as he is called here, and by Josephus, Ant. xviii. 1. 6, and xx. 5. 
2), or Gaulanites (of Gamala, on 5.Ε. of the sea of Galilee), arose 
in revolt, and said that “the ἀποτίμησις brought with it manifest 
slavery’ to the people of God from a heathen power; and he 
excited the people to rise in defence of their freedom and religion. 

The words of Josephus (Ant. xviii. 1. 1) are, παρῆν Κυρήνιος εἰς 
τὴν Ἰουδαίαν, προσθήκην τῆς Συρίας γενομένην, ἀποτιμησόμενος 
αὐτῶν τὰς οὐσίας. .. οἱ δὲ, καίπερ τὸ κατ᾽ ἀρχὰς ἐν δεινῷ φέ- 
povres τὴν ἐπὶ ταῖς ἀπογραφαῖς ἀκρόασιν, ὑποκατέβησαν.... 
καὶ ἀπετίμων χρήματα. Λ᾿Ἰούδας δὲ, Γαυλανίτης ἀνὴρ ... 
ἠπείγετο ἐπ᾽ ἀποστάσει, κ.τ.λ. : 

41. μὲν οὖν] however. A very frequent formula in the Acts 
of the Apostles, with which the Author sums up what he has to 
say on the topic in hand, and prepares his readers for a /ransition 
to something else. See viii. 4; ix. 31; xi. 19; xv. 3; xvi. 5. 
— ὑπὲρ τοῦ ὀνόματος] in behalf of the Namx. So A, B, 

ο, D, and other MSS. Elz. adds αὐτοῦ. A remarkable ex- 
pression. ΟΡ. v. 28, and 3 John 7. The Name of Jesus in the 
Acts of the Apostles is what the Name of Jenovan is in the 
Old Testament. See ii. 38; iii. 6. 26; iv. 10. 13. 30. Cp. ἡ 
ὁδὺς, the Way, ix. 2; xix. 9. 1 

42. κατ᾽ οἶκον] at home, in their private oratory. See above, 
on ii. 46. 

- Ἰησοῦν τὸν Χριστόν] ‘Jesus the Christ ;’ 1.6. they preached 
Him as such. 

Cu. VI. 1. γογγυσµός] a murmuring. An example of evil 
made an occasion of good. The Church, guided by the Holy 
Spirit, grows by danger and difficulty. See Introduction, p. 11. 
“Ecclesie proprium est, ut vincat, cum leditur.”” (Hilary, de 
Trin. vii.) 

A prelude of Church-History. ‘‘ Persecutiones primim passa 
est Ecclesia ; deinde schismata.”” (Lorin.) 
— τῶν Ἑλληνιστῶν] of the Hellenists. Not Gentiles (@eu- 

men.), but Jews of the various dispersions mingled with the Gen- 
tiles in Asia and Egypt (see above, on ii. 9, and below, ix. 29, and 
John xii, 20), and who spoke the Greek tongue, Ἑλληνιστὶ 
φθεγγόμενοι (Chrys., who contrasts them with the βαθεῖς 
Ἑ βραῖοι), and did not use the original Hebrew Bible, but the 
Septuagint Version of the Old Testament. See Grot. and Valck., 
and Glass., Phil. S. p. 149, and particularly Lightfoot’s excellent 
note here (ii, pp. 658—662), and Wetstein (p. 490), in which 



ACTS VI. 2—5. 

2 Προσκαλεσάµενοι δὲ οἱ δώδεκα τὸ πλῆθος τῶν μαθητῶν εἶπον, Οὐκ ἀρεστόν 
3 ε A Ἂν - / A “ ~ » 

ἐστιν ἡμᾶς καταλείψαντας τὸν λόγον τοῦ Θεοῦ διακονεῖν τραπέζαις. ὃ Ἔπι- 
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δὲ τῇ προσευχῇ καὶ τῇ διακονίᾳ τοῦ λόγου προσκαρτερήσοµεν. gch. 8. 5, 26. 
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ἄνδρα " πλήρη πίστεως καὶ Πνεύματος ἁγίου, καὶ ' Φίλιππον, καὶ Πρόχορον, καὶ «1. 8, 

numerous examples are adduced of rivalries and jealousies on 
the part of the Hebrews, disparaging the Hellenistic language, 
literature, and population. (Cp. John vii. 35, also Biscoe, pp. 83 
—91.) 2 

On the other hand, some of the most learned Hellenistic 
Jews (e.g. Philo) did not know Hebrew. Cp. Howson, i. pp. 
47. 83. 
— τοὺς Ἑβραίους] the Hebrews, Jews, specially of Palestine, 

who spoke the Syro-Chaldaic tongue, and read the Scriptures in 
Hebrew, or in Chaldaic paraphrases, and who claimed to themselves 
special privileges on account of their Hebrew extraction. Cp. 
2 Cor. xi. 22, Ἑβραῖοί εἰσι; κἀγώ. Phil. iii. 5, Ἕβραϊος ἐξ 
Ἑβραίων. 
— παρεθεωροῦντο af χῆραι αὐτῶν] their Widows were being 

neglected. See below, ix. 39—41. 
On the status of the χῆραι, or Widows, in the primitive 

Church, see notes on 1 Tim. v. 3—16. 
2—6. προσκαλεσάµενοι οἱ δώδεκα τὸ πλῆθος] the Twelve having 

called together the People. A pattern of the true principles of 
Church Polity. The Twelve convene the πλῆθος, or People, and 
propose what is to be done; the People approve the proposal 
(v. 5), and elect seven persons, who are presented to the Apostles, 
and are ordained by them. Cp. Hooker, Eccl. Polity, VIII. vii. 
— of δώδεκα] The Twelve Apostles therefore were still at 

Jerusalem. Cp. viii. 1. 
2. οὐκ ἀρεστόν] It does not please. ‘ Non placet’’ (Rosenm.); 

the Apostles omit ἡμῖν in modesty; and to make the assertion 
more general. Cf. v. 5, ἤρεσεν, and xii. 3, and John viii. 29. 
— τραπέζαις] tables. Not for money-changing (as Matt. xxi. 

12, and Luke xix 23), but pudlic tables of the Church ; for εἶχον 
ἅπαντα κοινά (ii. 44; iv. 32), at which the widows were fed. Cp. 
the use of τράπεζα, Acts xvi. 34. 1 Cor. x. 21. The daily minis- 
tration did not consist in distributing money, but food. 

It is probable that the Holy Eucharist was administered 
at these daily repasts. See Bp. Pearson here, who observes that 
these τράπεζαι were partly common and also sacred: “ hoc est, 
in communi convictu, sacramentum Eucbaristie celebrabant.” 

8—6. ἐπισκέψασθε οὖν---τὰς χεῖρας] Look ye out, therefore, 
brethren, men of yourselves, well reputed, seven, full of the Holy 
Ghost and wisdom, whom we may set over this exigency (χρείας). 
The Apostles do not disparage this business of relieving the poor 
widows ; it is a χρεία, an urgent need. But we will cuntinue 
constantly in prayer and in the ministry of the Word—the 
special duty of Apostles, and Bishops of the Church. Up to this 
time there were two Orders of Ministers in the Church,—Ayosiles 
and Presbyters (see on Luke x. 1) ; now, under the direction of 
the Holy Ghost, the Apostles institute a third Order—that of 
Deacons. 

The institution of this Order arose from an occasion of a 
secular kind, though not altogether so; for the Tables were in 
some respects sacred (see on v. 2); and, as Bp. Pearson here 
observes, the office to which these seven were appointed was not 
only ceconomical, but ecclesiastical. Men full of the Holy Ghost 
and wisdom were chosen (v. 3), and they were ordained with prayer 
and laying on of hands of the Apostles (v. 6); and having been 
so chosen and ordained, they performed the sacred functions of 
baptizing and preaching the Word (Acts viii. 36. 38); but they 
are distinguished from the Apostles, in that they could not ad- 
minister Confirmation (viii. 14, 15). 

On the necessity of the Order of Deacons, as well as of 
Bishops and Presbyters, to the due constitution of a Church, 
S. Ignatius says, ad Trallianos 3, πάντες ἐντρεπέσθωσαν τοὺς 
διακόνους... καὶ τὸν ἐπίσκοπον ... τοὺς δὲ πρεσβυτέρους" 
χωρὶς τούτων ἐκκλησία οὐ καλεῖται. 

These Seven are not here called by the name which the 
Church in the time of the Apostles, and ever since, has assigned 
to the third Order of Ministers, viz. the name of Deacons. 

But this is according to the ordinary manner of the writer of 
the Acts of the Apostles. We do not hear of the imposition of 
the word Ecclesia on the Society of believers (see above, ii. 47; 
y. 11; and see on the word χριστιανοί, xi. 26). But the Society is 
formed first, and then a name (not a new word, but one already 
in use in the Greek language) is used in speaking of it. 

So it was with all the Three Orders in the Church. First the 
thing existed ; there was no display made in giving it a name— 
but a word is used to describe the thing, already received and 
practised in the Church, A striking instance of this may be seen 
in the first mention of πρεσβύτεροι, xi. 30, where we find that 
they have been already installed, and were exercising authority in 
the Church, before we have ever heard of their name. 

So it is here. Seven men are appointed, and it is said, no: 
without some prophetic intimation of their future name, that 
their office is διακον εἶν (v. 2), διακονεῖν τραπέζαις. The manner 
of their election and ordination is carefully described ; their func- 
tions and acts are recorded. And so the matter rests for a time. 
But when we come to read the Epistles of St. Paul, we find an 
order of the Church in well-defined existence, and with functions 
fully recognized—and that Order is there called, by a name then 
generally known, the Order of Deacons (Phil. i. 1. 1 Tim. iii. 
8. 12), and that Order can be traced downward from those 
Epistles through the writings of the early Fathers, ο. g. Ignat. 
Eph. 2, Mag. 2, Trall. 2, where he says that ‘‘ Deacons are not 
merely ministers of food and drink, but servants of the Church of 
God ;”’ Philad. init. and 10, 11; Polye. Phil. 5; Mart. Ignat. 3; 
Justin M. Apol. ii. p. 92; Origen in Matt. xxi., who says, “we 
learn from the Acts of the Apostles that Deacons preside over 
the Tables of the Church.” Cp. Basil, ii. 306, περὶ διακόνων. 
Jerome, ad Evangel. Epist. 101, p. 803; Tertullian, de fuga, 
ο. 11; S. Cyprian, Ep. 65. See Bingham, Book ii. chap. xv., 
and the remarks of Hughes, Dissert. Procem, in Chrys. de Sacer- 
dot. p. Ixxi. 

No other time has ever been assigned for the appointment of 
Deacons, than the occasion which is described in this Chapter, and 
which has been regarded from ancient times as the date of their 
institution. See for example, S. ren. i. 27, who calls Nicolas 
one of the Seven “ qui primi ad diaconium ab Apostolis or- 
dinati sunt,” and so Eused. H. E.ii. 1. As Bp. Pearson says 
here, “' ἀπὸ τοῦ διακονεῖν dicti sunt διάκονοι, de quibus sepe in 
Epistolis Apostolicis legimus ; quorum officium nullibi quam in 
hoe loco (Act. vi. 1) legitur institutum. Ut autem hi septem 
viri Apostolis adjuncti sunt in procurando ministerio quotidiano, 
ita in primitiva Ecclesia Diaconi semper Episcopis, Apostolorum 
successoribus, adjuncti sunt.” 

Accordingly the Courcu of ENGLAND, which declares that 
‘it is evident unto all men, diligently reading the Holy Scripture, 
and ancient Authors, that from the Apostles’ time there have 
been these Orders in Christ’s Church,— Bishops, Priests, and 
Deacons” (Preface to the Ordinal), says, in the heading of this 
Chapter in the Authorized Version, that ‘“‘the Apostles appoint 
to the office of deaconship seven chosen men, of whom Stephen, 
a man full of faith and of the Holy Ghost, is one;’’ and in her 
office for the Ordering of Deacons she says, that ‘‘ God did inspire 
the Apostles to choose into the Order of Deacons the first martyr 
St. Stephen with others ;’” and she appoints the beginning of 
this chapter of the Acts to be read as an Epistle at the Ordering 
of Deacons. Cp. Hooker, V. xxviii. 5, and Bp. Andrewes, 

Serm. iii. p. 66, on Acts ii. 42, and Letter to De Moulin, p. 168. 
8. ἑπτά] seven. Not tbat the number of Deacons was to be 

limited to seven (cf. Euseb. vi. 43), but probably as being a sacred 
number, and perhaps as indicating the completion of the Eccle- 
siastical Orders; and with reference also to the Sevenfold gifts of 
the Spirit (Isa. xi. 2). 

5. Στέφανον, κ.τ.λ.] Stephen. The names here of the Seven 
are Hellenistic, and show a deference to the desires and needs of 
the Ἑλληνισταί (v. 1). 

S. Ireneus (iii. 12) says that ‘Stephanus electus est ab 
Apostolis primus Diaconus,’’ and S. Aug. (Serm. 300) observes 
that St. Stephen is named jirs¢ among the Deacons, as Peter is 
among the Apostles,—a significant intimation of Ais view of the 
nature of St. Peter’s Primacy. 
— Φίλιππον] Philip; the Evangelist, Acts xxi. 8. Cp. viii. 

5, 6. 12. 26—40. Tillemont, ii. p. 30. 226. 
The Acts of the two first-mentioned Deacons, S/ephen and 

Philip, are hereafter described in this Book (chaps. vi., vii., and 
viii.) as specimens of what was done by Deacons in primitive 
times, and as an example to Deacons of αὐ times; in the same 
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way as the Acts of the έισο Apostles, Peter and Paul, are described 
in this Book as specimens of the Acts of them al/, and exemplary 
to all Pastors. Cp. Dean Goulburn’s “ Acts of the Deacons.” 
— Νικόλαος] Nicolas; holding the last place in the catalogue, 

and charged with heresy and licentiousness by S. Ireneus (i. 27), 
S. Hippol. (Philosophumena, p. 259), and by Tertullian, S. 
Hilary, S. Jerome, and others, and identified by them with the 
leader of the Nicolaitans. See Rev. ii. 6. 14,15. Tillemont, 
Mémoires, ii. 20 and 223. 

It has been supposed by some that the word Nicolaitan in 
the Apocalypse is only a Greek accommodation to the Hebrew 
Balaam, ὈΣ53, from root 393, dominatus est, or 933, devoravit, and 
Dy, populus. The charges against Nicolas have been denied by 
Clem. Alex. Strom. iii. p. 436. Cp. Eused. iii. 29. 

If they are true, then the case of the last in the list of the 
Seven Deacons may convey similar instruction to that suggested 
by the last in the list of the Twelve Apostles. See on Matt. 
x. 4. 
— προσήλυτον] a proselyte. Hence it is clear that Prose/yles 

as well as born Jews were now admitted into the Church. It is 
probable that the Author of the Acts himself was also ‘‘a Prose- 
lyte of Antioch.” See above, Introduction to his Gospel. 

On the providential dispensation traceable in the existence 
of the class of Proselytes of the Gate, as a preparatory provision 
for the extension of the Gospel, see the excellent remarks in 
Bp. Pearson's Concio, p. 32. 

6. ἐπέθηκαν a. τ. χεῖρας] ‘ Ordination’? (says Ammon.) ‘is 
accompanied with Prayer and Laying-on of hands, and so the 
dignity of the Diaconate was given at the beginning; and this 
custom is still observed.” 

They were ordained with Prayer. Ordination consists in 
this. The hand of him who ordains is laid upon the head of him 
who is to be ordained; but the effect of the act is from God. 
Chrys. 

Precibus impositio manuum accedebat, more Judeorum 
(Num. xxvii. 23), ut demonstrarent δεικτικῶς pro quo preca- 
rentur, et cui bona apprecarentur, et quem sisterent Deo. Hine 
fluxit ille ritus, quem Greci χειροτονίαν, Latini Ordinationem 
vocant. Quod enim hic fecerunt Apostoli, idem Episcopi postea, 
tum in Presbyteris, tum in Diaconis, ordinandis. Rosenmiiller. 

7. ὁ λόγος ηὔξανε] the Word was increasing. Remark the 
imperfect tense ; even under persecution the word was growing. 
God elicited good from evil. There had been a murmuring (v. 1), 
but it was made the occasion of fresh growth in the Church. Such 
is the History of the Church, guided by the Holy Ghost. She 
derives strength from opposition. One of the most instructive 
characteristics of the Acts of the Apostles is its frequent record of 
the Victories achieved by her over evil and from it. See Intro- 
duction above, pp. 7—11. 

— ὄχλος τῶν ἱερέων] a great mullitude of the Priests were. 
becoming obedient to the faith. The number of Priests who re- 
turned from Babylon was 4289 (Ezra ii. 36—39) ; it would pro- 
hably be greater now. (Adford.) 

So A, B, D, and others. Elz. πίστεως. 
The Talmudists reckon 480 

Lightfoot, i. p. 362; ii. 

8. χάριτος] grace. 
9. Λιβερτίνων] of Libertines. 

different Synagogues at Jerusalem, 
p- 664. 

St. Luke distinguishes the name of this Synagogue from the 
following names, which are geographical, by prefixing the words 
τῆς λεγομένης. If the word Libertini had been designed, as 
some suppose, to describe the inhabitants of a country, he would 
hardly have described them as he does. The Λιβερτῖνοι, libertini, 
were Jewish freedmen of Rome and Italy, 'Ρωμαῖοι ἄπελευθερω- 
θέντες (Chrys.), descendants of some who had been carried away 
captive to Rome by Pompey. See Philo (legat. ad Caium, ii. p. 568), 
who mentions many Jews inhabiting the Trans-tiberine region at 
Rome; and adds that Ῥωμαῖοι ἦσαν οἱ πλείους ἀπελευθερωθέντες. 
Tacitus (Annal. ii. 85) speaks of “' quattuor Millia libertini 
generis, Judaicd superstitione infecta.” Cp. below, xviii. 2; 
xxvill. 17. 

— Κυρηναίων καὶ ᾿Αλεξανδρέων] of Cyrenians and Alexan- 
drines. A fourth part of the population of Cyrene consisted of 
Jews (Joseph. Ant. xiv. 7.2; xvi. 6.1), and three of the five 
districts of Alexandria were occupied by them. Joseph. Ant. 
xiv. 7. 2; xiv. 10.1; xix. 5.2. (Meyer.) 

Perhaps we may explain the presence of these Hellenists at 
Jerusalem at this time, by the supposition that it was now some 
great Festival,—probably the Passover, when they came up to 
Jerusalem; and when many of the Jews would be in a more 
excited state of zeal for the Law, and against the Gospel. 

— ἀπὸ Κιλικίας] of Cilicia. Perhaps Saul of Tarsus in Cilicia 
(xxi. 39; xxii. 3) was among them. Cp. Wieseler, p. 63. 
— ᾿Ασίας] Asia: namely, Proconsular Asia or Lydia, and its 

neighbourhood, of which Ephesus was the μητρόπολις. See ii. 9. 
11. ὑπέβαλον ἄνδρας} they suborned men. The incidents of 

the arraignment, trial, and death of S¢. Stephen the Deacon, and 
First Martyr of Christ, present a striking resemblance to those 
of Jesus Curist Himself, “the faithful and true Martyr” 
(Rev. i. 5; iii. 14). See below, νυν. 13, and on vii. 59, 60. 

19. τὸ συνέδριον] the Sanhedrim; consisting of ἀρχιερεῖς, 
πρεσβύτεροι, and γραμματεῖς, and usually assembled under the 
presidency of the High Priest, sat in the conclave, or chamber 
called ης (Gazith), on the south side of the Temple. Whether 
it continued to sit there at this time is not certain. The members 
of the Council were arranged in a semicircle, the President oc- 
cupying the seat in the middle point of the curve. See the 
authorities in Winer, R. W. B. ii. p. 552. 

13, 14. ὁ ἄνθρωπος οὗτος--Μωῦσῆς] This man ceaseth not 
speaking words against this holy place and the Law. A similar 
charge of blasphemy had been made against Christ, Mark xiv. 
56. 58. Cp. Matt. xxvi. 61. John ii. 19. 21. 

This accusation is the clue to the interpretation of St. Ste- 
phen’s speech in the following chapter.—Hiz. adds βλάσφημα 
after ῥήματα, but it is not in A, B, C, D. 
— Μωῦσῆς] Moses. Emphatic; and reserved as such for the 

last word in the sentence. ‘ 



ACTS VI. 15. 65 
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πρόσωπον αὐτοῦ ὡσεὶ πρόσωπον ἀγγέλου. 

15. πρόσωπον ἀγγέλου] the face of an angel. O prima ovis, 
pugnans in medio luporum, sequens, non adhuc perveniens ad 
Dominum; et jam amicus est Angelorum! Quam manifesté 
familiaris Angelis erat amicus, qui in medio luporum ut Angelus 
parebat. Coepit tanquam Sole illustratus Justilie ita splendere, ut 
humanam speciem non haberet ipsis inimicis. Serm. 214, in 
Append. Aug. ν. p. 2900. For Sermons on his Martyrdom, cf. 
ibid. pp. 2892—2911, and Augustine, Opera, Serm. 314—319, and 
S. Iren. iii. 12. Gregor. Nyssen. de Stephano, iii. p. 357. 
Asterius, Orat. xii. p. 288. Tillemont, Mémoires, pp. 1—4, and 
see below, notes at the end of the next chapter. 

Cu. VII.1, 2. Ὁ δὲ ἔφη] Pretiminary Norte on the Seventh 
Chapter. 

The Spercu of St. ΒΤΕΡΗΕΝ before the Jewish Sanhedrim 
at Jerusalem may be regarded as the first Christian ‘‘ Apologia 
contra Judeos.” 

On this Oration it may be premised, 
First, that it cannot be understood unless it be regarded as 

the language of the Hoty Guosrt (see vi. 10; vii. 55), speaking 
by the mouth of St. Stephen, and replying, not only to the words, 
but also to the thoughts of his hearers. [10 is full of indirect and 
allusive refutations of Error, and of similar assertions of Truth, 
concerning Jesus Christ, Who is always present to the mind of 
the speaker, though—for fear of provoking some blasphemous 
expressions from his exasperated audience, and of being checked 
in his speech by an outbreak of their rage—he never mentions 
His Name, till at length it bursts forth in his dying ejaculation, 
“ Lorp Jesus, receive my spirit” (v. 59). 

This speech is of inestimable value, as a divinely-inspired 
Summary of Old Testament History; and as a divinely-inspired 
Commentary upon it; and as teaching the world, on the authority 
of the Holy Ghost, how that History is to be read; especially 
with regard to Christ and Christianity. 

St. Stephen, the Hellenist and Deacon of the Christian 
Church, is arraigned before the Jewish Sanhedrim, who would 
have restrained God’s favours to particular persons (viz. them- 
selves and their own nation) and to a particular place, viz. Jeru- 
salem. They charged him with contempt of the Temple and 
Law, which were confessedly of Divine Institution; and with 
asserting that Jesus of Nazareth would destroy their Holy Place, 
and ‘change those customs” which Moses, the Lawgiver dele- 
gated by God, had delivered to them (vi. 14). 

St. Luke distinctly says that these charges were false (see vi. 
13); and St. Stephen retorts them on his accusers. 

The following is a PAaRAPHRASE of the Speech :— 
St. Stephen shows that the presence and grace of God is not 

limited to πάσα; that the ‘‘ God of glory appeared to Abraham, 
our Father; and thus St. Stephen affirms that he himself—a 
Christian, is a son of Abraham (see also vv. 11, 12)—God, he 
says, appeared to Abraham, ποί in Judea, but when a stranger 
in a heathen land, Mesopotamia. Abraham, the Father of the 
Faithful, was, in fact, a foreigner. And in this land, Judea, 
which they regarded as the special abode of God, Almighty God 
appeared to Abraham defore any Temple existed, or any sacrifice 
was offered“at Jerusalem, and He did not give to Abraham, “the 
friend of God,’’ “the father of the faithful,’’ even ‘‘ so much land 
as to set his foot on.” God said, also, that the promised seed would 
be foreigners in a strange land, and be in bondage there; and 
that afterwards they would come out and serve God in this place. 

All these promises, he shows, were independent of, and prior 
to, the Levitical Law. They were made before Abraham received 
the seal of circumcision ; by which Infants of eight days old were 
admitted into covenant with God under the Law (v. 8). 

He then shows that the practice of particular persons, espe- 
cially of their own ancestors and of themselves, is no safe measure 
and rule of what is right in the eyes of God; and thus he tacitly 
replies to their imaginations, that because Jesus of Nazareth, 
claiming to be the Messiah, had been rejected and put to death 
by themselves, the seed of Abraham, the favoured people, the 
ministers of God’s Temple, therefore Jesus was justly condemned 
and punished. For, says St. Stephen, ‘he Patriarchs themselves, 
being filled with envy, sold Joseph their brother into Egypt}; as 
you for envy delivered Christ to Pilate (Matt. xxvii. 18). They 
rejected Joseph as you have rejected Jesus. 

But God was with Joseph as He was.with Jesus. He de- 

1 In this Paraphrase certain points of allusion are expressed which 
may be justly supposed to have been in St. Stephen’s mind, and to 
have suggested the topics of his Speech, though they are not explicitly 
developed in it. J/ they had beeu expressed, he would have been 

Vou. I.—Parr II. 

livered Joseph from all his afflictions, as He delivered Jesus from 
the grave; He made Joseph ruler of Pharaoh’s house, as He has 
exalted Jesus with His own right hand to be ruler of His Church 
and of the world. And when a great dearth and famine came on 
the land, then Joseph —the despised and rejected Joseph—sold by 
his brethren the Patriarchs, in whose name you glory so much, 
Joseph—not in Juda, your favoured land—no, but in Egypt, 
heathen Egypt—he fed Jacob and the Patriarchs there. And in 
due time—not at first—he was made known to his brethren; as 
you in God’s good time and by His grace may look on your 
brother Whom ye have pierced (Zech. xii. 10), and Who fed the 
bodies of five thousand with a word, and Who in His Word and 
Sacraments is providing for the immortal souls of all true Israel- 
ites, in what you regard as little better than a heathen Egypt, 
viz. the Christian Church, now open to you and to all nations, 
who hunger for the bread of life ; and so all the world may be 
reconciled and meet together in a fraternal embrace in the true 
Joseph, Christ Jesus. 

Jacob and the Patriarchs died—not in Canaan, but in Egypt 
—and the bones of the Patriarchs were taken from Egypt and 
were buried, not in Egypt it is true, but yet not in Machpelah at 
Hebron, the royal, priestly city in Judea, where those of Abra- 
ham, Isaac, and Jacob lie. And therefore, although it be very 
fitting that those of the same family should be buried together,— 
yet do not imagine that the sanctity and blessedness of a peaceful 
death and burial are limited to a particular spot. No; the bones 
of the Patriarchs themselves were taken to a place which you now 
abhor, and to which you now give an opprobrious name (see on 
John iv. 5)—Sychem—not a Jewish city—but one which belongs 
to those with whom you will have ‘“‘ no dealings ” (John iv. 9) —the 
Samaritans. 

That place itself, Sychem, was originally the property of 
heathens. It was not an inheritance of Abraham; he had no 
inheritance in Canaan, but it was purchased by him for money of 
those who were uncircumcised. (See v. 16.) 

In course of time Moses, our great Lawgiver, was born, and 
was exceeding fair (v. 20), as Christ is fairer than the children of 
men (Ps, xly. 3). Moses was not born in Canaan, but in Egypt, 
and he did not scorn to be a learner in all the wisdom of that 
country (v. 22); and so was an example to you, who despise all 
foreign learning, especially the Hellenistic literature. 

The Holy Spirit, speaking by St. Stephen, now proceeds to 
answer their thoughts concerning Christ, by reference to the his- 
tory of their own divinely appointed Lawgiver Moses. In speak- 
ing of Moses he tacitly refers to Christ (cp. Acts iii. 22); and 
while we hear what he says of Moses, we may understand him as 
speaking of Christ. 

When forty years were fulfilled, Moses came to visit his 
people, as Christ after forty days was presented in the Temple, 
and is come in the fulness of time to visit you; and when Moses 
saw an Israelite in distress he delivered him, as Christ has de- 
livered those who were afflicted and oppressed by the devil (Acts 
x. 38). But the brethren of Moses understood not his mission ; 
as Christ came to His own and His own received Him not (John 
i. 11). And when Moses would have reeonciled them they re- 
sented it, and said, ‘‘ Who made thee a Ruler and a Judge over 
us?’? And so you have dealt with Christ, Who desired to unite 
all God’s children, Jews, Samaritans, and Gentiles, in one,—and 
you have said of Him, ‘‘ We will not have this man to reign over 
us.” (Luke xix. 14. Jobn xix. 15.) 

When forty years more were passed, Moses came forth from 
the wilderness, as Christ came forth from the forty days’ fast in 
the desert, and began his ministry with a visible mission from 
God, Who sent him by the hand of the Ange/ of His presence 
(Christ Himself) in the fire of the Bush, the type of His Church, 
not always triumphant in this world, but often tried in the furnace 
of affliction, and yet never consumed. ‘Therefore do not suppose 
that because Christ allowed Himself to be afflicted by you, and 
because His Church is now persecuted by you, therefore He is 

not God. Do not imagine that Jerusalem is the only place which 
is holy in God’s sight: No; the Bush, the type of God’s Church, 
was on holy ground, though it was not in Judea, but in the 

wilderness of Mount Sina in Arabia (ο. 33). The whole world 
is the field of Christ’s Church. (Matt. xiii. 38.) 

Your Fathers rejected Moses, and you have crucified Christ. 
Yet Moses was a deliverer appointed by God (ο. 35). Moses was 

stopped by his hearers. But he spoke to Posterity and the World; 
and we by the light of the Gospel are able to understand his allusions 
which were not clear to them. 

κ 
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“ mighty in words and deeds,” and so was Christ; Moses wrought 

wonders in Egypt an‘ in the Red Sea, and in the wilderness. 

Christ has wrought greater wonders in delivering you from a 

worse bondage. and drowning the enemies of your souls by Baptism 

in the Red Sea of His blood; and He is ever working wonders 

during the whole pilgrimage of His Church in the wilderness of 
this world. Moses foretold, that another Prophet should arise 
from among them like unto himself, that is, in human form ; like 
him in acts, and like him in being resisted by those whom he 
came to save. ‘‘ Him shall ye hear” (v. 37). See above, iii. 22, 
23. That Prophet Aas risen among you. In rejecting Him ye 
have despised Moses, of whom you boast. Not J, but you, have 
spoken blasphemous words and have done blasphemous deeds 
“against Moses, and against this place and the Law.” Moses 
was with the Church in the wilderness. So Christ is ever with 
His Vhurch in her journey to the heavenly Canaan. He was 
with Moses then (ο. 38. 1 Cor. x.3—5). Your fathers resisted 
Moses, and in tempting him they tempted Christ (1 Cor. x. 9). 
Moses received the lively oracles of God’s Holy Word to give to 
you. Christ has authorized that Word; He és the living Word 
of God. 

Your fathers would have returned to heathen Egypt, the 
land of bondage; they made a calf even in Horeb, where God 
gave the Law. God has witnessed against them by the mouth of 
His Prophet (Amos ν. 25. Cp. here, vv. 42, 43). Did you offer 
sacrifices to Me? No; dut you preferred the Tabernacle of Mo- 
loch to My Tabernacle, and the Star of your God Remphan, to 
the Pillar of Fire and the Cloud. He therefore threatened to 
carry them into captivity beyond Babylon. 

God vouchsafed all these revelations to Abraham, Joseph, 
and Moses, at a time before even the Tabernacle existed. That 
Tabernacle was made from a pattern in the heavens, anterior to 
all God’s revelations ; and God in His love and mercy vouchsafed 
to lead you into this land by Jesus the Son of Nun, the type of 
the true Jesus, the Saviour of the world. 

God vouchsafed His favour to David while as yet no Temple 
stood. The Temple of which you boast, saying, ‘‘ The Temple 
of the Lord, the Temple of the Lord” (Jer. vii. 4), was not built 
by David, ‘ the man after God’s own heart,’’ but by Solomon, 
whose heart was turned away from God to worship idols. God 
was pleased to place His Name at Jerusalem, and to show His 
Glory in the Temple of Solomon; yet He declares by His pro- 
phet (Isa. Ixvi. 1), that ‘‘ Heaven is His Throne: what House 
will ye build Me? hath not my hand made all these things ?”’ 
His Temple is the Universe. 

Ye who boast of your Circumcision are uncircumcised in 
heart and ears. Ye who call yourselves the children of the Pro- 
phets, “" Which of the Prophets have ye not killed?” (Matt. xxiii. 
31.) Ye are always rebelling against the Holy Ghost, Who spake 
by them; and ye have betrayed and murdered the Just One, 
whose coming they foretold. Ye who make your boast of the 
Law, and accuse me of blaspheming it, me who acknowledge it to 
have been given by the ministry of Angels, and honour it as such, 
ye have received that Law, but have not kept it. 

As to the language in which this speech was delivered, it 
may, perhaps, have been Greek (so Meyer and others). From 
Acts xxi. 40; xxii. 2, it appears that St. Paul’s audience at Jeru- 
salem were agreeably surprised when St. Paul addressed them in 
Hebrew. They expected that he would speak in Greek: St. 
Stephen was a Hellenist, and almost all his references to the 
Old Testament are to the LXX Version. And the use of the 
Greek tongue in proclaiming the Gospel to the Jewish Sanhedrim 
would seem to be in accordance with the purport of his speech, 
which was, to show that God’s favour was not limited to the 
Hebrew Nation. 

On the other hand, it may be observed, that St. Stephen 
would be desirous to conciliate his auditory and to consult their 
feelings, which were not favourable to Hellenism, and to show them 
that he revered the language in which the Ancient Scriptures, 
to which he refers, were written; and that standing, as he was, 
arraigned of despising the Law of Moses, he would comply with 
their reasonable prepossessions, and become, as St. Paul after- 
wards did—of whom he was the forerunner—‘‘a Jew to the 
Jews.” (1 Cor. ix. 30.) 

The use of the Hebrew tongue by St. Paul at Jerusalem, 

1 For instance, De Wette says (in the third edition of his Commen- 
tary on the Acts, Leipzig, 1848, p. 68), “ Auffallend sind die vielen 
historischen Fehler, welche sich am leichtesten einem unvorbereitet 
Sprechenden zuschreiben lassen.” On v. 16, he says, “ hier sind zwei 
Fehler.” 

Meyer concurs in the allegation of historical errors, but says that 
they are not surprising. ‘ Die historischen Verirrungen bei dem in 
Drange des Augenblicks extemporirten Vortrage gar nichts Auffil- 
lendes haben.” (Meyer, p. 131, 3rd ed. 1854.) And on v. 1, “ Ste- 

in a speech beginning with the same words as St. Stephen’s, i.e. 
addressed to the πατέρες as well as ἀδελφοὶ (xxii. 1), renders it 
probable that St. Stephen also spoke to the Sanhedrim in Hebrew ; 
and perhaps this may have been one reason why they listened so 
long to his address. 

There is an expression at its close which seems to confirm 
this opinion, θεωρῶ τοὺς οὐρανοὺς ἀνεῳγμένους, v. 56, “1 see 
the heavens opened.’’ The word οὐρανὸς in the singular occurs 
about sixty times in St. Luke’s Gospel and the Acts of the 
Apostles. But there are scarcely two or three passages where 
οὐρανοὶ in the plural is used. The only one in the Acts is ii. 34, 
in a speech addressed by St. Peter to the men of Israel (v. 22), 
probably in Hebrew. The plural οἱ οὐρανοὶ is the Hebrew 
Dowd; and if Stephen had spoken in Greek, he would probably 
have used the singular, or St. Luke, according to his custom, 
would have used that number, and not the plural. 

Dr. Lightfoot does not hesitate to say (ii. 662), that St. 
Stephen ‘ would not plead before the Sanhedrim in any language 
but Hebrew.” 

Some cautionary words are requisite here, in reference to 
certain criticisms of several statements in this speech. 

Our Lord promised to His Disciples to give them the Holy 
Ghost; and accordingly, as this book informs us, He sent the 
Holy Spirit from heaven upon them, on the Day of Pentecost. 
He foretold that they would ‘be brought before Councils (συν- 
έδρια) for His Name's sake;” and that “the Holy Ghost would 
speak by their mouth”’ (Matt. x. 17. Mark xiii. 11. Luke xii. 11), 
and that ‘‘ He would give them a mouth and wisdom, which all 
their adversaries should not be able to gainsay or resist” (Luke 
xxi. 15. Acts vi. 10). And all this should be for a Witness,— 
a Martyrdom. St. Luke here adopts the words of Christ and 
applies them to St. Stephen (Acts vi. 10), who is brought before 
the Council; and he calls him “a man full of the Holy Ghost,” 
and says that his adversaries could not resist the wisdom with 
which he spake, and he dies the first Martyr for Christ. 

Let us consider the words of Christ’s promise in the Original, 
Mark xiii. 9, παραδώσουσιν ὑμᾶς εἰς συνέδρια ἕνεκεν ἐμοῦ 
εἰς μαρτύριον αὐτοῖς, ὅταν δὲ ἀγάγωσιν ὑμᾶς, μὴ προμεριμνᾶτε 
τί λαλήσητε' .. . οὐ γάρ ἐστε ὑμεῖς οἱ λαλοῦντες, ἀλλὰ τὸ 
Πνεῦμα τὺ ἅγιον. Luke xxi. 15, ἐγὼ δώσω ἡμῖν στόμα καὶ 
σοφίαν ἧ οὐ δυνήσονται ἀντειπεῖν οὐδὲ ἀντιστῆναι πάντες οἱ 
ἀντικείμενοι ὑμῖν, and Luke xxi. 13, ἀποβήσεται ὑμῖν εἰς µαρ- 
τύριον. 

Compare with these promises the narrative concerning 
Stephen, Acts vi. 5. 10, Στέφανος πλήρης Πνεύματος ἁγίου. 
8, Στέφανος πλήρης χαριτος (cp. vii. 55)... καὶ οὐκ ἴσχυον 
ἀντιστῆναι τῇ σοφίᾳ καὶ τῷ πνεύματι ᾧ ἐλάλει. 

It is true, that our Lord did not make this promise to 
St. Stephen personally. But surely there is no violence in ap- 
plying His words to one, who is characterized, as St. Stephen 
is, by the Holy Ghost in Holy Scripture as the First Martyr 
(cp. Acts xxii. 20), and whose Martyrdom is so fully described 
by Him, and occupies so prominent a place in the history of the 
Christian Church, as the chosen specimen of all Christian Martyr- 
doms ; and it could hardly have been said by St. Luke, that Stephen 
was full of the Holy Ghost, and that they could not resist his 
words, if (as some recent criticisms allege |) there are mis-state- 
ments in St. Stephen’s speech concerning the very rudiments and 
alphabet of Jewish History, which any pupil of Gamaliel, and 
much more the learned Rabbis of the Sanhedrim, before whom 
he spoke, would have refuted and exploded, and which would 
have exposed him and his cause to derision. 

The allegations in question, when reduced to their plain 
meaning, involve the assumption, that the Holy Ghost, speaking 
by St. Stephen (who was ‘ full of the Holy Spirit’), forgot what 
He Himself had written in the Book of Genesis; and that His 
memory is to be refreshed by biblical commentators of the nine- 
teenth century! 

This kind of Criticism is animated by a spirit very alien from 
that Christian temper of reverential modesty, gentleness, and 
humility, which are primary requisites for the discovery and 
reception of truth. Mysteries are revealed to the meek (Ecclus. 
iii. 19). Them that are meck shall He guide in judgment; and 
such as are gentle, them shall He learn His way (Ps. xxv. 8). 
But such a spirit of Criticism seems willing to accept any suppo- 

phen hat irrthumlich u.s.w.” And on v. 16, he says, “ Mithin hat 
Steph eine Verwechselung begangen.” 

No wonder, that other Expositors, proceeding on the same suppo- 
sition, should advance a step further, and deny the genuineness and 
authenticity of the speech,—as has been done by Baur and Zeller. 
It is to be deplored, that similar allegations have found their way into 
some English Expositions of this Speech. It is therefore more neces- 
sary to examine them, 
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sition, however fanciful, except that of its own fallibility! It is 
ready to allege that St. Luke is in error in saying that St. Stephen 
was full of the Holy Ghost. It is ready to affirm that St. Stephen 
was forgetful of the elements of Jewish History. It is ready to 
concede, in short, any thing and every thing, except that itself 
can err; or that there are some things which the Evangelists and 
First Martyrs knew better than itself. 

No wonder that it is given over by God to a reprobate mind. 
No wonder that it falls into strange errors, and what is worse, 
misleads others into fatal delusions; and yet professes to guide 
them into the truth. It pretends to explain Scripture, and 
yet would shake our belief in its Inspiration, and sap the founda- 
tions of the Faith. 

We do not indeed say, that there is nothing hard to be un- 
derstood in this Speech of St. Stephen—or rather in this Speech 
of the Holy Ghost speaking by him. But we may confidently 
affirm, that the grea/est difficullies here are those which are 
not in St. Stephen’s Speech, but have been created by mis- 
statements of some who have criticized it. These imaginary 
difficulties arise from a lack of appreciation and intelligence of 
the scope of the Speech itself, and of the design of the speaker. 
And as will be shown presently (see for instance on ο. 16) 
the difficulties themselves, which some see, who have not duly 
considered that scope and design, will, when more closely ex- 
amined, be seen to be fraught with divine power and beauty. Un- 
doubtedly, after all, some difficulties there will be ever in God’s 
Holy Word—not from itself, but on account of owr ignorance in 
reading what is written. The Written Word—like the Incarnate 
Word—is “set for the fall and uprising of many in Jsrael” 
(Luke ii. 34). These difficulties of Scripture are appointed to be 
exercises of our faith, trials of our meekness, stimulants of our 
hope, and the discipline of our wisdom ; and if we treat them as 
we ought to do, then the time will come when they will all be 
cleared away from our sight, and we shall see the Truth as it is, 
and know even as we are known. 

Having said thus much on the general tenour of the Speech, 
we may now address ourselves to a consideration in detail of the 
Objections that have been raised against certain statements in it. 

It will be most convenient to place these Objections together, 
and to consider them seria/im, in the order of the Speech. 

OssEcTIONS. 

8. εἶπε πρὺς αὐτόν] and He (God) said unto him, Get thee out 
of thy country. 

Objection.—Nothing is said in Gen. xi. 31, of any call that 
Abraham received in Mesopotamia, before he dwelt in Haran. 

Reply.—But it is said, Gen. xv. 7, ‘‘Iam the Lord that 
brought thee out of Ur of the Chaldees to give thee this land ;” 
and ορ. Joshua xxiv. 3, ‘‘I took your father Abraham from the 
other side of the flood;’ Neh. ix. 7, ‘Thou art the Lord the 
God who didst choose Abraham, and broughtest him forth out of 
Ur of the Chaldees.”’ 

It is therefore acknowledged by the Rabbis that there were 
two calls of Abraham, 

(1) from his country and kindred (Ur) ; 
(2) from his father’s house (in Haran). 
See Philo de Abrahamo, t. ii. p. 11. 16, ed. Mang. ἅμα τῷ 

κελευσθῆναι µετανίστατο-- τὸ μὲν πρῶτον amd τῆς Χαλδαίων 
γῆς εὐδαίμονος χώρας---εἰς τὴν Xappalwy γῆν' ἔπειτα οὐ μακρὰν 
ὕστερον, Καὶ ἀπὸ ταύτης εἰς ἕτερον τόπον. P. 12, 8, ὅπως δ᾽ οὖν 
βεβαιώσῃ τὴν φανεῖσαν ὄψιν ἐν διανοίᾳ παγιώτερον, φησὶν αὐτῷ ὁ 
ἱερὸς λόγος -- μετανάστηθι---διὰ τοῦτο τὴν πρώτην ἀποικίαν ἀπὸ 
τῆς Χαλδαίων γῆς εἰς τὴν Χαῤῥαίων λέγεται ποιεῖσθαι. Joseph. 
Ant. i. 7.1, Άβραμος καταλείπει τὴν Χαλδαίαν, ἑβδομήκοντα καὶ 
πέντε ἔτη γεγονὼς, τοῦ Θεοῦ κελεύσαντος. Cp. Clem. Rom. 
i. 10. On the calls of Abraham see notes above on Gen. xii. 1. 

S. Chrys. and Gicumenius have suggested as probable, that 
Terah was induced to emigrate from Ur by the vision in which 
God appeared to Abraham his son; and that his obedience to 
the exhortation of his son, is contrasted with the disobedience of 
the Jews to God their Father. (See Lightfoot, i. 780; ii. 665; 
and Wetstein here, p. 494, and ορ. Schoettgen, p. 433, and 
Whitby, p. 442.) 

4. μετὰ τὸ ἀποθανεῖν τὸν πατέρα αὐτοῦ] when his father was 
dead. 

Objection.—This is inconsistent with the history in Genesis. 
Terah begat Abraham when he was seventy years old (Gen. xi. 
26). Abraham came from Haran into Canaan when he was 
seventy-five years old (Gen. xii. 4). 

If then Abraham left Haran after Terah’s death (as St. 
Stephen here says), then Terah could not have lived more than 
70 + 75 years = 145 years. But in Gen. xi. 32, it is said that 
the days of Terah were 205 years. 

Therefore (it is alleged) either St. Stephen or St. Luke is 
mistaken here. 

Reply.—lt is not said in Gen. xi. 26, that Terah was not 
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more than seventy years old when he begat Abraham. But it is 
said that he lived seventy years and begat Abram, Nahor, and 
Haran. 

According to the objection above specified, Terah had three 
sons in one year. But it may be said, Abraham is mentioned 
Jirst, and was therefore his first-born, and was born soon after his 
father attained his seventieth year. But this is inaccurate. Abra- 
ham is mentioned first, not because he was the first-born, but 
because he was the Father of the Chosen Seed; ορ. Gen. v. 32, 
where Shem is mentioned first for a similar reason. [Ὁ is acknow- 
ledged by several of the Rabbis, that Abraham was Terah’s 
youngest son. See Theodoret ap. Lorinum. Lightfoot, ii. 666. 
Bp. Kidder on the Messiah, ii. 225. Cp. Lord 4. Hervey on 
the Genealogies, pp. 83. 200. 

It is observable, that Isaac, Abraham’s son, married Rebecca, 
the granddaughter of Abraham’s brother Nahor by the youngest 
of his eight sons, Bethuel (Gen. xxii. 22). And such a marriage 
would seem to intimate that Abraham was a younger brother of 
Nahor. 

Isaac was born late, it is true, when his father was a hundred 
years old (Gen. xxi. 5), but this was only thirty years more than 
Terah was, when his eldest son was born. If, as many of the ear- 
liest Rabbinical and Christian Expositors suppose, Sarah was the 
same as Ischah (Gen. xi. 29), then, since Abraham was only ten 
years older than Sarah (Gen. xvii. 17), it would seem that Abra- 
ham was born many years after Haran. 

On the whole, nothing has been adduced to show that Abra- 
ham was more than seventy-five years old at the time when Terah 
died, being 205 years of age, and that Abraham did not abide in 
Haran till the time of his father’s death ; which indeed, on many 
accounts, it is very likely that he would do, as otherwise it might 
be said that Canaan was given by promise to Abraham’s father, 
rather than to Abraham, and that he inherited it from his earthly 
father, and not directly from God. 

St. Stephen is therefore careful to distinguish Abraham's 
acts from those of his father; hence his mention of his father’s 
death. Abraham stands independently and alone, as the father 
of the faithful. It is for this reason that Ais call from Ur of the 
Chaldees is specified by St. Stephen (see above on v. 3), and not 
Terah’s. 

6. ἔτη τετρακόσια] four hundred years. 
Objection.—The Israelites were not in Egypt more than 215 

years, Cp. Gal. iii. 17. Exod. xii. 40 ; see the note there. 
Reply.—It is not said by St. Stephen that they sojourned in 

Egypt 400 years, any more than itis in Gen. xv. 13. 16, that 
they would be in Egypt 400 years. But St. Stephen says that 
they were strangers for that time. 

St. Stephen’s argument is, that God's favour is not confined 
to a particular place or nation. And it was enough for him to 
show that Abraham and the chosen seed were sojourners,—with- 
out pausing to specify the several places in succession where they 
sojourned. Fora considerable time the Land of Promise itself 
was to them a strange country. See Heb. xi. 9. 

The chronology is as follows :— 

Abraham in Haran. . . . . «~~ 5 years 
in'Canamm ο... = ο. « 1 

From the birth of Ishmael to that of Isaac 14 

30 
From birth of Isaac to birth of Jacob . . . G0 years 
From birth of Jacob to birth of Joseph 90 
To Joseph’s death . . . Ὁ « « » « «10 
To birth of Moses . . . - + + « « © GO 
ToitheExodns ὃν 5 τ © τ ο. ον OO 

400 

7. λατρεύσουσί μοι ἐν τῷ τόπῳ τούτῳ] they shall worship Me 
in this place, i. ο. in Ἠοτοῦ,----ποί in Canaan. 

Objection.—These words are not found with the previous 
ones in Gen. xv. 13, 14. 

Reply.—No: but they are found in substance in Exod. iii. 
12. 18; vii. 16, with which St. Stephen rightly supposes his 
hearers to be conversant. 

Nothing was more common among the Hebrews than the 
combination of two prophecies of Holy Scripture, especially in 
rapid addresses by word of mouth. Our Lord Himself authorized 
the practice. See notes above on Luke iy. 17, and on Matt. ii. 28. 

St. Stephen’s statement is, that God had said, that the 
Israelites would be sojourners and bondsmen in a strange land, 
and that He would punish the Nation which oppressed them 
(Gen. xv. 13, 14), and that afterwards they should worship Him 
ἐν τόπῳ τούτῳ, where the second prophecy was delivered ; i. e. 
not in the promised land, but in the wilderness of Sinai. And 
St. Stephen’s argument is, that therefore the Jews are not to 
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imagine that God can be worshipped only in Judea and at Jeru- 

salem. God Himself had appointed, that He should be wor- 

shipped by their forefathers in the wilderness of Arabia, at Mount 

Sinai, before any worship was offered to Him in the City of Jeru- 

salem, on Mount Sion. 

9. ἀπέδοντο els Αἴγυπτον] they sold him into Egypt. Ἷ 

Objection.—Joseph’s brethren sold him to the Midianites 

(Gen. xxxvii. 28), but they did not sell him into Egypt. 

Reply.—This is a common use of the middle voice. Judas 

is said to have purchased a field, because he gave occasion to its 

purchase (Acts i. 18). They sold him to persons who, as they 

saw, were going into Egypt (Gen. xxxvii. 25). And therefore 

Joseph himself says, that they sold him into Egypt (Gen. xlv. 4). 

Let not St. Stephen be censured for adopting Joseph’s words in 

relating Joseph's history. 
St. Stephen, in speaking of Joseph, has his thoughts fixed 

upon Christ (see PARAPHRASE above, p.65). And he intends 
here to say, that as Joseph’s brethren were guilty of selling their 
brother into Egypt, because they sold him to some who carried 
him there, so the Jews themselves were guil/y of crucifying 
Christ, because they delivered Him up to Pilate to be crucified. 
Cp. St. Peter's words, Acts ii. 23. 36; iv. 10; v. 30. 

14. ψυχαῖς ἑβδομήκοντα πέντε] threescore and fifteen souls. 
Objection.—This is inconsistent with Gen. xlvi. 27. Exod. 

i. 5. Deut. x. 22, where it is said that the souls which went down 
with Jacob to Egypt were seventy. 

Reply.—It is said by some that St. Stephen follows the LXX, 
in saying that seventy-five came down with Jacob. But this is 
doubtful. In Gen. xlvi. 27, the Alexandrine MS. of the LXX 
has not the words μετὰ Ἰακώβ. And it is said by the LXX in 
Exod. i. 5, that all the souls from Jacob (i. 6. including those of 
Joseph) were seventy-five ; and it is also said in the LXX (Deut. 
x. 22), that they who came into Egypt were seventy. 

The true answer seems to be ;— 
St. Stephen (as his argument led him to do) is reckoning 

up all the family of Jacob, inclusive of his own children and 
their children, and not only those who came down with Jacob 
into Egypt. 

The Hebrew Original does not say that the souls which went 
down with Jacob were seventy, but 

1. That all the souls that came with Jacob into Egypt, 
which came out of his loins, were sixty-six (Gen. xlvi. 26). 

It says also, 
2. That all the souls of the house of Jacob which came into 

Egypt were seventy (Gen. xlvi. 27). 
In the former of these two statements the following are not 

enumerated— 
Jacob himself, 
Joseph, and Joseph’s two sons, viz. 
Manasseh, 
Ephraim ; which being added, make up seventy; the number 

specified in the latter statement. 
But St. Stephen says that Joseph sent for his father Jacob, 

and all his own kindred, συγγένειαν αὑτοῦ, not ἐκγόνους ᾿Ιακώβ : 
ἐν ψυχαῖς ἑβδομήκοντα, i. 6. so as to make up, or which in course 
of time made up, a number of seventy-five souls. 

This use of ἐν with a dative for the Hebrew 2 (see Winer, 
Gr. Gr. p. 349), and equivalent to εἰς with an accusative, is very 
common. See Glass. Phil. p. 485. 

The number seventy-five, which St. Stephen specifies, con- 
sists of the seventy mentioned Gen. xlvi. 27, together with the 
issue of the sons of Joseph’s own sons, Ephraim and Manasseh, 

Machir (son of Manasseh), 
Galaad (son of Machir), 

ΒΡ } (sons of Ephraim), 

Edom (son of Sutalaim), as stated in the LXX of Gen. xlvi. 
20. Cp. Numb. xxvi. 28—37. 1 Chron. vii. 14---20. 

And thus the number 75 or targescore and fifteen is made 
up. 

The addition of these five was not accidentai. Indeed the 
reader may be sure, that in this and all the other seeming varia- 
tions between this speech and the Hebrew Original, there is no 
inconsistency, but agreement, and something more, viz. there is 
the groundwork of an additional argument in the pleading of the 
Speaker. The addition in question was very relevant to St. 
Stephen’s cause; for thus he affirmed, that those born of Jacob’s 
line in Egypt, the strange land and house of bondage, were equally 
children of the promise with those born in Canaan, the pro- 
mised land; according to what Jacob himself says of the Sons 
of Joseph born in Egypt, ‘‘as Reuben and Simeon, they (i.e. 
Ephraim and Manasseh) shall be mine” (Gen. xlviii. 5). 

‘Thus,—in opposition to the prejudices of his hearers who 
would have restrained ¢o ‘hemselves God’s promises,—St. Stephen 
declares the antecedent probability of the extension of God’s pro- 
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mises to all nations of the earth ; which was in fact intimated in 
the preference given by Jacob to the younger son, Ephraim, 
before the elder, Manasseh (Gen. xlviii. 17—20). 

16. µετετέθησαν εἰς Συχὲμ, καὶ ἐτέθησαν ἐν τῷ μνήματι ᾧ 
ὠνήσατο ᾿Αβραὰμ τιμῆς ἀργυρίου παρὰ τῶν υἱῶν Ἐμμὼρ τοῦ 
Συχέμ] they were carried over into Sychem and were laid in the 
Sepulchre that Abraham lLought for a sum of money of the sons 
of Emmor (Hamor) the (son—not father) of Sychem. 

Objection.—This assertion of St. Stephen (it is said) is 
wholly inconsistent with the history in the Book of Genesis. For, 

1. Jacob was not buried in Sychem, but in Machpelah, 
before Mamre at Hebron, in the region which afterwards belonged 
to Judea; about 20 miles South of Jerusalem, and where Abra- 
ham and Sarah, Rebecca and Isaac were buried ; see Gen. xlvii. 
30; xlix. 29; 1. 13. 

Reply.—It is not said by St. Stephen that Jacob was buried 
at Sychem—but that the Patriarchs were. 

Joseph was buried in Shechem, or Sychem (see Joshua 
xxiv. 32), near Mount Gerizim (see John iv. 5. 20, 21), in 
Samaria. And at this day there is at Sichem a tradition to this 
effect, “‘in which, by a singular coincidence, Jews and Sama- 
rians, Christians and Mohammedans agree.” Rodinson, Pales- 
tine iii. 109. 

The other Patriarchs were buried there also. See S. Je- 
rome, Ep. 86, who says, concerning Paula, “ Venit Sichem, que 
nunc Neapolis appellatur, atque inde divertens vidit duodecim 
Patriarcharum sepulchra.”” And in his treatise De optimo 
genere interpretandi: “ Duodecim Patriarch non sunt sepulti in 
Arbes (Hebron), sed in Sychem.” Cp. Syncellus, p. 150, and 
Bede in loc. p. 34, and Whitby here, pp. 443—4. See also the 
authorities from the Jewish Commentators quoted by Lightfoot 
here (vol. ii. p. G68), and Wetstein, p. 496, and Robinson, Pales- 
tine iii. 119. 

It is not affirmed by St. Stephen, that Jacob was buried at 
Sichem. He knew that well. But to mention the place of 
Jacob’s burial, would have been wholly irrelevant to his argument. 
He knew that Jacob’s bones were carried to Machpelah, or He- 
bron, where Abraham’s were; and that was a royal and priestly 
city of Judea, the seat of David’s kingdom. And it might per- 
haps have been retorted on St. Stephen, that the fact of the trans- 
fer of Jacob’s bones to that place, showed that there was a special 
sanctity restricted to the region of Judwa, which was so preferred. 
He therefore says nothing of Jacob’s bones; but proceeds to 
speak of those of the Patriarchs, which, he says, were conveyed 
to Sichem. 

To Sichem! here is the strength of St. Stephen’s assertion. 
And Sichem is therefore repeated by him, and stands the Jast 
word in the sentence, to leave as it were a κέντρον ἐν τοῖς ἀκροω- 
μένοις. 

And why? Because, from jealousy of Sichem, in Samaria, 
some of the Jews had falsely affirmed that the Patriarchs were 
not buried there, but at Hebron (cp. Joseph. B. J. iv. 9.7), and 
Stephen would refute this falsehood, even though he would thus 
be vindicating the honour of the Samaritans against the Jews. 
And even decause Sichem was not in Juda, the favoured land, 
nor was it in the hands of Jews, but of Samaritans their enemies, 
with whom they would have ‘no dealings,’ and whom they re- 
viled as heretics, and unbelievers, and Cuthite dogs; and was a 
place whose inhabitants they despised and hated (Kcclus. 1. 26), 
and which they called by an opprobrious name, Svxdp. (See on 
John iv. 5.) 

This was worth saying ; in order to show (according to his 
great argument) that holiness and blessedness are not limited, in 
death and burial, any more than in life, to any particular spot. 
Nay, more: Almighty God manifested Himself first to our father 
Abraham in Mesopotamia (v. 2), a heathen land; and his first 
appearance to Abraham in Canaan was not at Hebron, but at 
Sichem, now in the hands of Samarifans. And there, at Sichem, 
the bones of Joseph and the Patriarchs lie. They were even 
brought from a long distance, and laid there as in a chosen spot. 
Sichem was preferred to Hebron, Samaria to Judea! How in- 
structive was this! And be it observed, that in the very next 
chapter to this, where the Jews stone St. Stephen at Jerusalem, 
the word of God takes root in Samaria (Acts viii. 5,6). The 
Jews rush “‘ with one accord” (ὁμοθυμαδὺν) and stone Stephen 
the Deacon (vii. 57). The Samaritans with one accord (όμοθυ- 
paddy) receive Philip the Deacon (viii. 6), and are baptized into 
Christ. 

Objection 2. The place at Sychem where the Patriarchs 
were buried was not purchased by Abraham, but by Jacob, who 
bought it of the Sons of Hamor (Emmor), the Father of She- 
chem, for a hundred pieces of silver (Gen. xxxiii. 19. Joshua 
xxiv. 32). 

It is alleged that St. Stephen (‘‘ from forgetfulness or inat- 
tention’’) has confounded /Ais purchase of the plot of ground at 
Sychem by Jacob with that which Adraham made of the buiial- 
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place of Machpelah from Ephron the Hittite (Gen. xxiii. 16; 
xlix. 29). 

Reply.—It has never been shown, nor ever can be, that 
Abraham did not purchase a plot of ground at Sichem, where 
Joseph and the Patriarchs were buried. 

Indeed (independently of St. Stephen’s assertion) it is highly 
probable that he did ; 

For (1) Sichem was the first place in Canaan where Almighty 
God vouchsafed His presence to Abraham. (Gen. xii. 6, 7.) 

Tt was thence called by the name Moreh (772), or Vision, 
and there Abraham Juilt an allar to the Lord. Cp. Lightfoot, 
ii. p. 669. 

He built an altar there. He must therefore have had some 
land there. Abraham was not the man to occupy land which 
belonged to others. And this,is intimated by the words, ‘‘ the 
Canaanite was then in the land”? (Gen. xii. 6; xiii. 7); and he 
would not take from others, even “from a thread to a shoe- 
latchet ’’ (Gen. xiv. 23). And he had no land of his own there, 
not so much as to set his foot on (Acts vii. 5). Therefore it is 
probable that Abraham purchased the site, on which he erected 
an altar, and where God first appeared to him. Cp. Ligh/foot’s 
judicious remarks here, ii. p. 670,and see notes above on Gen. xii. 6. 

(2) The importance of ¢his place (i. 6. Sichem or Shechem) 
is further testified by the fact, that it was the first in Canaan to 
which Jacob repaired on his return from Padan-Aram. It is 
not indeed said that God appeared to him there. But he called it 
El-Elohe-Israel; and Jacob purchased a site there for the altar 
which he built (Gen. xxxiii. 18—20). 

If, now, Jacob bought the place at Sichem where he built 
his altar, it is yet more probable that Abraham secured by pur- 
chase the place at Sichem where he built his altar, and where God 
first appeared to him in the land of Canaan. 

(3) The sanctity of this place is still further attested by 
what is recorded in Gen. xxxv. 4, and particularly in Joshua xxiv. 
1. 25—27. Hence Abimelech the usurper was so eager to gain 
possession of Sichem. See Judges viii. and ix. Sichem was in 
fact the national Sanctuary of Israel. And why? Probably from 
its connexion with Jacob and with Abraham; as the place which 
he, on his first entrance into the land of Canaan, had dedicated to 
God, Who had first manifested Himself to him there. 

(4) The paternal portion or allotment of Joseph was at 
Sichem (John iv. 5, 6). Jacob, it is true, acquired land at 
Sichem by purchase ; but something more than the site so pur- 
chased was conveyed by him in his blessing to Joseph (Gen. 
xlviii. 22). He gave him the plot he purchased at Sichem for 
100 pieces of silver (the cave and field at Machpelah cost Abraham 
400, Gen. xxiii. 15), and he also gave him the plot there which he 
had faken out of the hands of the Amorite with his sword and 
with his bow, i.e. by force. See Josh. xxiv. 12, and Gen. 
xlviii. 22, compared with Gen. xxxiii. 19. Josh. xxiv. 32. John 
iv. ὃ. 

Jacob was a man of peace. What he tells us he took out of 
the hand of others by his sword and by his bow, we may be sure 
was not violently usurped by him, but justly recovered. And it 
may be, that the spot to which he refers was that which had been 
purchased originally by Abraham, and on which he had built an 
altar; and if that had been occupied by others (i. 6. the Amorite), 
what more likely than that Jacob, from a feeling of piety and 
zeal, should feel it his duty to restore it, and secure it for ever 
to his posterity, as Isaac re-opened the wells which Abraham 
had digged, and the Philistines had stopped? (Gen. xxvi. 15. 
18,19.) See the notes above on Gen. xii. 6; xlviii. 22. 

(5) This supposition that Sichem was originally acquired and 
dedicated by the Father of the Faithful, Abraham, and afterwards 
recovered by Jacob, suggests the reason why not only Joseph 
(whose inheritance it was), but why the other Patriarchs also were 
buried at Sichem rather than at Machpelah. 

It was not perhaps without reference to these and other in- 
teresting circumstances in the early history of Sichem, that Jesus 
Curuist, God manifest in the flesh, chose Sychar or Sichem for a 
special Revelation of Himself as the Messiah (see note on John iv. 
5; ep. iv. 26), and discoursed there to the woman of Samaria con- 
cerning the future extension of God’s Worship {ο every place in the 
world (John iy..21): ορ. Dr. Lee on Inspiration, Appendix H. 

Objection 3. Lastly, it is objected 
That St. Stephen says, Adraham purchased the land at 

Sichem of the children of Emmor the son of Sichem ; 
And this, it is said, is a proof that he confounded a purchase 

supposed to be made by Abraham, with that made by Jacob of 
the sons of Hamor, the father of Shechem (Gen. xxxiii. 19. Josh. 
xxiv. 32). 

Reply.—St. Stephen is speaking of an Emmor, or Hamor, 
who was a different person from the Emmor or Hamor with whom 
Jacob dealt. Jacob dealt with the sons of a Hamor who was 
father of Shechem (Gen. xxxiii, 19. Josh. xxiv. 32). But St. 

Vie ; 69 

Stephen says that Abraham bought the field from the sons of 
Hamor, the son of Shechem, So the words τοῦ Συχὲμ ought to 
be translated. 

Hamor was the name of the Prince of the Shechemites 
(Gen. xxxiv. 2). And it is no more surprising that there should 
be two princes of Shechem called Hamor, than that there should 
be many Candaces in succession in Meroe, and many Pharaohs in 
Egypt, and many Cesars at Rome. 

Hamor seems to have been the hereditary title of the king 
of the country. See Judges ix. 28, where the name occurs 500 
years after Jacob’s time. 

43. ἐπέκεινα Βαβυλῶνος] beyond Babylon. 
Objection.—This is inconsistent with Amos y. 27, who has 

Δαμασκοῦ, Damascus. 
Reply.—In order to enforce his argument, St. Stephen adds 

to the prophecy of Amos some other declarations of the same 
Spirit Who inspired Amos, and Who had pronounced by them 
that the Israelites would be carried for their sins still further 
than Damascus (Jer. xx. 4. 2 Chron. xxxvi. 20), even to Babylon 
and beyond it. There was something significant in the fact here 
mentioned, that God would carry them away for their sins from 
Canaan to beyond Babylon; i.e. that for their unbelief He 
would invert in their case the course He had followed with 
Abraham their father for his faith. God brought him from 
Chaldwa to Canaan, He would carry ‘hem from Canaan to beyond 
Chaldea. And observe, St. Stephen uses the same word here 
(µετοικίζω) as he had done in v. 4, when speaking of Abraham. 

There must have been a sharp sting in this word Βαβυλῶνος 
reserved for the end of the sentence, where they perhaps only 
extend to hear Δαμασκοῦ. See above on Amos v. 27. 

On this practice, so reasonable in itself, of blending several 
prophecies into one, and also condensing their substance (which 
is imputed in St. Stephen’s case to inaccuracy and forgetfulness !), 
see the excellent observations of Surenhusius, pp. 43. 45. 343, 
and the numerous examples cited by him of this practice. Cp. 
Acts iii. 22. 25, and see note above on Matt. ii. 23, Luke iv. 17, 
and above on vii. 3, below on Acts xiii. 22. 

On the whole, on reviewing the Odjections above recited, 
we may affirm, that there is nothing in them which can invalidate 
the claims of St. Stephen to Inspiration ; or those of St. Luke, 
who has preserved his speech, and asserts that St. Stephen ‘‘ was 
full of the Holy Ghost,’’ and that they “ could not resist the 
wisdom with which he spake.” 

There is nothing in St. Stephen’s statements to countenance 
the assertion of some recent Criticism, that he confounded Abra- 
ham with Jacob, and Sichem with Hebron, and one purchase with 
another. There is nothing there to give any encouragement to 
its vain-glorions notion, that it can penetrate with a keener glance 
into the records of early Jewish History, than he ‘‘who was 
full of the Holy Ghost,’’ and whose eye, being enlightened by 
Him, pierced through the clouds, and saw ‘the heavens opened, 
and Jesus standing at the right hand of God.” On the other 
hand, we are constrained to ask,—Can there be any reasonable 
expectation of “ progress, or further illumination” in Biblical 
Criticism, or of any other results but of degeneracy, degradation, 
disbelief, and demoralization, from such allegations as these of a 
shallow and superficial sciolism, putting them forth with arrogant 
presumption, as if they were proved; and as even furnishing data 
to be accepted and arranged by a calm Inductive Philosophy as 
valuable acquisitions of Theological Science ὃ 

But they who read Holy Scripture with right dispositions 
will derive spiritual comfort and intellectual celight from those 
portions of Holy Writ which, like St. Stephen’s speech, may ap- 
pear at first sight to be beset with difficulties, and have been 
most frequently made occasions of ‘sceptical cavils. They will 
feel persuaded that there are some good reasons for statements in 
Scripture, which at first may seem perplexing. They will be sure 
that valuable truths—like precious pearls in rough and hard 
shells—lurk concealed there. They will endeavour by God’s 
grace, with devout prayer, and with earnest labour, to extract 
them. And their labour will often be rewarded. As in the 
instances above noticed in St. Stephen’s speech, they will see 

gleams of divine light where they once saw obscurity. Objec- 

tions against Scripture will resolve themselves into Arguments 

for it. Difficulties will be changed into Evidences. And from 

this process of critical transformation they will derive a persuasion, 
that when the mists of human infirmity, which hang over us in 
this world, are dispersed, and our eyes are illumined by the same 
Spirit Who shed His bright beams of light on St. Stephen, all 
the other difficulties of Scripture will disappear; we shall acquire 
new faculties of spiritual vision, and where before we saw mists 
and clouds, we shall see the heavens opened, and the glory of 
Jesus Christ standing at the right hand of God. 
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καὶ εἶπε πρὸς αὐτόν, Έξελθε ἐκ τῆς γῆς σου καὶ ἐκ τῆς 

4? Τότε 

70 ACTS ΥΠ. 1—21. 

VII. 1 Εἶπε δὲ ὁ ἀρχιερεὺς, εἰ dpa ταῦτα οὕτως ; 
Ὁ δὲ ἔφη, Ανδρες ἀδελφοὶ καὶ πατέρες, ἀκούσατε. “ Ὁ Θεὸς τῆς δόξης ὤφθη 

τῷ πατρὶ ἡμῶν ᾿Αβραὰμ, ὄντι ἐν τῇ Μεσοποταμίᾳ, πρὶν ἢ κατοικῆσαι αὐτὸν ἐν 
a Gen. 12. 1. Xappar, 3 
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bGen.12.5. συγγενείας σου, καὶ δεῦρο εἰς τὴν γῆν ἣν ἄν σοι δείξω. 
> ‘ > a“ ΄ ΄ > Ser 3 ay ον Ἂς 3 ον 

ἐξελθὼν ἐκ γῆς Χαλδαίων κατῴκησεν ἐν Χαῤῥάν, κἀκεῖθεν, μετὰ τὸ ἀποθανεῖν 
τὸν πατέρα αὐτοῦ, μετῴκισεν αὐτὸν εἰς τὴν γῆν ταύτην, εἰς ἣν ὑμεῖς νῦν κατοι- 

a 5 κ Ν 3 ἔδ ον λ / 3 > A ὑδὲ lal δό 2 Ν 
κεῖτε. αἱ οὐκ ἔδωκεν αὐτῷ κληρονομίαν ἐν αὐτῇ, οὐδὲ βῆμα ποδός: καὶ 

ς Gen. 13. 15. 

ἃ Gen. 15. 13, 16. 

e Exod, 12. 40, 
41. 
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ἐπηγγείλατο * δοῦναι αὐτὴν εἰς κατάσχεσιν αὐτῷ, καὶ τῷ, σπέρματι αὐτοῦ μετ᾽ 
9. Ἂν > Ν > A , 6 ἃ» / δὲ ο ε , ν ¥ x αὐτὸν, οὐκ ὄντος αὐτῷ τέκνου. Ἐλάλησε δὲ οὕτως ὁ Θεός, ὅτι ἔσται τὸ 

A ΔΝ Ν 

σπέρμα αὐτοῦ πάροικον ἐν γῇ ἀλλοτρίᾳ, καὶ δουλώσουσιν αὐτὸ καὶ 
Ν \ »¥ - ‘ ΄ an 

κακώσουσιν " ἔτη τετρακόσια" Ἷ καὶ τὸ ἔθνος, ᾧ ἐὰν δουλεύσωσι κρινῶ 
3 , ε Δ 9. Ν Ν lal > ΄ Ν ΄ , Ἐγώ, ὁ Θεὸς εἶπεν: καὶ μετὰ ταῦτα ἐξελεύσονται καὶ λατρεύσουσί 

85 Καὶ ἔδωκεν αὐτῷ διαθήκην περιτομῆς" καὶ οὕτως 
ἐ 

9" Καὶ οἱ πατριάρχαι 
10 Καὶ ἦν 6 Θεὸς μετ᾽ αὐτοῦ" 

δ. A , , 
fExod.3.12. μου ἐν τῷ τόπῳ τούτῳ. 
gGen.17.9—ll. ᾿ς. ἃ 5 . A ς Ὁ ἊΝ οι ἐν m 5 δό ΠΩ ἘΠῚ Ν 
αν, εγεννησε τον Ioaak, Kal περιέτεμεν αὐτὸν Τῇ ἡμέρᾳ τῇ ὀγὸόῃ' καὶ ὁ Ἰσαὰκ 
ο 85, 26. x 3 ν NS μες ν ν ὃ AN ΄ 
το. τὸν ᾿Ιακὼβ, καὶ ὁ ᾿Ιακὼβ τοὺς δώδεκα πατριαρχας. 

35. 23. > Ν 3 » 

Gen ὅτι 8, ζηλώσαντες τὸν ᾿Ιωσὴφ ἀπέδοντο εἰς Αἴγυπτον. 
Ps. 105. 17. 
i Gen. 41, 37—40. 
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καὶ ἐξείλατο αὐτὸν ἐκ πασῶν τῶν θλίψεων αὐτοῦ, καὶ ἔδωκεν αὐτῷ χάριν καὶ 
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σοφίαν ἐναντίον Φαραὼ βασιλέως Αἰγύπτου, καὶ κατέστησεν αὐτὸν ἡγούμενον 

> a 5 » \ a 
kGen. 41.51. ἐπ᾽ Αἴγυπτον καὶ ὅλον τὸν οἶκον αὐτοῦ. 11 Ἦλθε δὲ " λιμὸς ἐφ᾽ ὅλην τὴν γῆν 
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Αἰγύπτου καὶ Χαναὰν καὶ θλῖψις μεγάλη" καὶ οὐχ εὕρισκον χορτάσματα οἵ 
, ε A 12 15 4 Wa | ‘ »” / 3 » 3 / 

1Gen.42.1. πατέρες ἡμῶν. 15 '᾽Ακούσας δὲ ᾿Ιακὼβ ὄντα σίτια εἰς Αἴγυπτον ἐξαπέστειλε 
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mGen. 45.3. TOUS πατέρας ἡμῶν πρῶτον" 3™ καὶ ἐν τῷ δευτέρῳ ἀνεγνωρίσθη ᾿Ιωσὴφ τοῖς 
40. 27. 3 a > A Ἂς Ν > 4 A ‘ Ἂς ἽΡ a? 4 14 n?> 2 nGen. 46.27. ἀδελφοῖς αὐτοῦ, καὶ φανερὸν ἐγένετο τῷ Φαραὼ τὸ γένος τοῦ ᾿Ιωσήφ. Απο 

ο Gen. 46. 5. 
ἃ 49. 33, 
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στείλας δὲ ᾿Ιωσὴφ µετεκαλέσατο ᾿Ιακὼβ τὸν πατέρα αὐτοῦ καὶ πᾶσαν τὴν 

15 ο Καὶ κατέβη ᾿Ιακὼβ εἰς 
16 P Καὶ µετετέθησαν 
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συγγένειαν αὑτοῦ ἐν ψυχαῖς ἑβδομήκοντα πέντε. 

79 Καθὼς δὲ ἤγγιζεν ὁ χρόνος τῆς ἐπαγ- 

20 r? e ἌΝ 605) Ἐν ᾧ καιρῷ ἐγεν- 

© ¥ ‘ <8 , a Ν ε ΄ ε ζω ρόυ 47. 10. Αἴγυπτον, καὶ ἐτελεύτησεν αὐτὸς καὶ οἱ πατέρες ἡμῶν. 
ος 3 x αφ, 3 a ΄ oot δν 2 τὰ a > / 
Barger εἰς Συχὲμ, καὶ ἐτέθησαν ἐν τῷ μνήματι ᾧ ὠνήσατο Αβραὰμ τιμης ἀργυρίου 
Josh. 24. 59. “ a3 lal , 
qExod.i.7,3. παρὰ τῶν υἱῶν ᾿Εμμὼρ τοῦ Συχέμ. 
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γελίας, ἧς ὡμολόγησεν ὁ Θεὸς τῷ ᾿Αβραὰμ, ηὔξησεν ὁ λαὸς καὶ ἐπληθύνθη 
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ἐν Αἰγύπτῳ, 18 ἄχρις οὗ ἀνέστη βασιλεὺς ἕτερος, ὃς οὐκ ἤδει τὸν ᾿Ιωσήφ. 
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19 Οὗτος κατασοφισάµενος τὸ γένος ἡμῶν ἐκάκωσε τοὺς πατέρας ἡμῶν, τοῦ 
rExod.2.2 ποιεῖν ἔκθετα τὰ βρέφη αὐτῶν, εἰς τὸ μὴ ζωογονεῖσθαι. 
Heb. 11. 23. ate 4 5 ὃν x = nm . 
eae νήθη Μωῦὺσῆς, καὶ ἦν ἀστεῖος τῷ Θεῷ: ὃς ἀνετράφη μῆνας τρεῖς ἐν τῷ οἴκῳ 

5 Exod, 2. /. lal 

tExod. 2.10. τοῦ πατρός. 7 * Ἐκτεθέντα δὲ αὐτὸν ἀνείλατο αὐτὸν ἡ θυγάτηρ Φαραὰ, " καὶ 

2. Θεὺς τῆς δόξης] the God of glory. The fountain of glory. 
(Chrys.) On this Hebraism (Ps. xxviii. 3), see on Matt. xxii. 11, 
and ορ. Eph. i. 17. Col. i. 11. Heb. ix. 5. Phil. iii. 21. 

— Xappdv] Haran; Κάῤῥαι, Carre. (Lucan i. 104.) 
8.] On the supposed discrepancy in this verse, see above under 

«- Objections,”’ p. 67. 
4.] On this verse, see above under “ Odjections,” p. 67. 
— μετῴκισεν) God removed him. Cp. Valck. here, p. 417, 

on the difference between κατοικίσαι and κατοικῆσαι, and the 
present Editor’s note on Theoerilus, p. 242. 

5. βῆμα ποδός] Deut. ii. 5, LXX. 
6.] See above, “" Objections,” p. 67, and on Gen. xv. 13—16. 
7.] See above, under “ Objections,” p. 67. 
8. πατριάρχας] Patriarchs; the heads cf the twelve πατριαί, 

or tribes. 
9.1 See above, under “ Odjections,’’ p. 68. 

For an excellent summary of certain points in which Joseph 
was typical of Christ, ορ. Bp. Pearson on the Creed, Art. vi. 
p. 414, and Mather on the Types, p. 86, ed. 1705, and see the 
notes above throughout the history of Joseph, Gen. xxxvii. and 
following chapters. 

12. σίτια] So A, B,C, Ὦ, E. Elz. σῖτα. 
— εἰς Αἴγυπτον] So A, B, D, E. Elz. ἐν Αἰγύπτῳ. Cp. 

viii. 49, εὑρέθη εἰς ΓΑ ζω τον. 

The accusative is more expressive here, as indicating that 
provisions were stored up, and, as it were, brought together into 
Egypt; as distinct from other countries. 

14.] See above, under ‘ Objections,” p. 68. 

16.] See above, under ‘ Odjections,’’ p. 68. 

17. ὡμολόγησεν] So A, B, C.—Elz. ὤμοσε. 
19. ἐκάκωσε---τοῦ ποιεῖν] On the construction, see above, iii. 12; 

xv. 20. Luke ii. 21. Winer, ὃ 44, p. 292. It seems to be de- 
rived from the Hebrew use of } with the Infinitive. 

20. ἀστεῖος τῷ Θεῷ] fair to God, i.e. in God’s sight. The 
LXX apply the word ἀστεῖος to Moses (Exod. ii. 2), for the 
Hebr. 112, goodly, fair. Comp. Heb. xi. 23. χαρίεις. (Hesych.) 
The addition of τῷ Θεῷ is a Hebraism, denoting what is really 
and eminently such. Cp. Vorst. de Hebr. cap. xvi., and Valck, 
here, p. 425. See Jonah iii. 3, πόλις µεγάλη τῷ Θεῷ. Ruth iii. 
10. Moses was goodly, not only in men’s sight, who look only 
on the countenance, but in the eyes of God, Who reads the heart. 
See above, on Luke i. 6; below, 2 Cor. ix. 4, δυνατὰ τῷ Θεῷ, 
and Wels. here, and Winer, § 36, p. 221. 

21, 22. ἐκτεθέντα αὐτὸὺν-- αὐτόν] SoA, B, C, D. ία. has 
ἐκτεθέντος αὐτοῦ. 

On the repetition of the pronoun αὐτόν, see Matt. viii. 1; 
xxvi. 71. Mark ix. 28. 
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ανεθρέψατο αὐτὸν ἑαυτῇ εἰς υἱόν. 33" Καὶ ἐπαιδεύθη Μωῦσῆς ἐν πάσῃ σοφίᾳ 
Αἰγυπτίων: ἣν δὲ δυνατὸς ἐν λόγοις καὶ ἐν ἔργοις αὐτοῦ. ™ Ὡς δὲ ἐπληροῦτο 
αὐτῷ “ τεσσαρακονταετὴς χρόνος, ἀνέβη ἐπὶ τὴν καρδίαν αὐτοῦ ἐπισκέψασθαι 
τοὺς ἀδελφοὺς αὐτοῦ, τοὺς υἱοὺς Ισραήλ. 3 Καὶ ἰδών τινα ἀδικούμενον ἠμύ- 
νατο, καὶ ἐποίησεν ἐκδίκησιν τῷ καταπονουμένῳ πατάξας τὸν Αἰγύπτιον. 
35 '᾿Ἑνόμιζε δὲ συνιέναι τοὺς ἀδελφοὺς αὐτοῦ, ὅτι ὁ Θεὸς διὰ χειρὸς αὐτοῦ 
δίδωσι σωτηρίαν αὐτοῖς: οἱ δὲ οὐ συνῆκαν. 3 " Τῇ δὲ ἐπιούσῃ ἡμέρᾳ ὤφθη 
αὐτοῖς μαχομένοις, καὶ συνήλλασσεν αὐτοὺς εἰς εἰρήνην εἰπών, Ανδρες, ἀδελφοί 
ἐστε, ἱνατί ἀδικεῖτε ἀλλήλους ; “7 Ὃ δὲ ἀδικῶν τὸν πλησίον ἀπώσατο αὐτὸν 
εἰπών, Τίς σὲ κατέστησεν ἄρχοντα καὶ δικαστὴν ἐφ ἡμῶν; 3 μὴ 
ἀνελεῖν μὲ σὺ θέλεις, ὃν τρόπον ἀνεῖλες χθὲς τὸν Αἰγύπτιον; 
39 Ἔφυγε δὲ Μωῦσῆς ἐν τῷ λόγῳ τούτῳ, καὶ ἐγένετο πάροικος ἐν γῇ Μαδιὰμ, 
οὗ ἐγέννησεν υἱοὺς δύο. “Ὁ " Καὶ πληρωθέντων ἐτῶν τεσσαράκοντα, ὥφθη αὐτῷ 
ἐν τῇ ἐρήμῳ τοῦ ὄρους Σινᾶ ἄγγελος Κυρίου ἐν φλογὶ πυρὸς βάτου. 3 Ὁ 
δὲ Μωῦσῆς ἰδὼν ἐθαύμαζε τὸ ὅραμα: προσερχομένου δὲ αὐτοῦ κατανοῆσαι, 
ἐγένετο φωνὴ Κυρίου πρὸς αὐτόν, 5) Ἠγὼ ὁ Θεὸς τῶν πατέρων σου, ὃ 

δὲ : πο τς Sad ae Ξ 
€ γενόμενος Μωύσης οὐκ ἐτόλμα κατανοῆσαι. 

κας γῆ ἁγία ἐστίν. 

τοῦ ὀφθέντος αὐτῷ ἐν τῇ βάτῳ. 

71 

u Luke 24. 19. 

v Exod. 2.11, ἄς 

w Exod. 2. 13. 

x Exod. 3. 2, &e 

y Matt. 22. 32. 

a7 « τεσσαράκοντα. 

Θεὸς ᾽4βραὰμ, καὶ 6 Θεὸς ἼἸσαὰκ, καὶ ὃ Θεὸς Ἰακώβ. Ἔντρομος δ.) 
88 Εἶπε δὲ αὐτῷ ὁ 

Κύριος, Λῦσον τὸ ὑπόδημα τῶν ποδῶν σου' ὁ γὰρ τόπος ἐν ᾧ ἕστη- 

4 Ἰδὼν εἶδον τὴν κάκωσιν τοῦ λαοῦ μου τοῦ 
ἐν Αἰγύπτῳ, καὶ τοῦ στεναγμοῦ αὐτῶν ἤκουσα' καὶ κατέβην ἐξ- 
ελέσθαι αὐτούς: καὶ νῦν δεῦρο ἀποστείλω σε εἰς Αἴγυπτον. Ὁ Τοῦτον 
τὸν Movony ὃν ἠρνήσαντο εἰπόντες, Tis σὲ κατέστησεν ἄρχοντα καὶ 
δικαστήν ; τοῦτον ὁ Θεὸς ἄρχοντα καὶ λυτρωτὴν ἀπέσταλκεν σὺν χειρὶ ἀγγέλου , Exod. τ. κ 5. 

δδ Οὗτος ἐξήγαγεν αὐτοὺς ποιήσας τέρατα Κ 11. «ιά. 
καὶ σημεῖα ἐν γῇ «Αἰγύπτου, καὶ ἐν ᾿Ερυθρᾷ θαλάσσῃ, καὶ ἐν τῇ ἐρήμῳ ἔτη eh sae 

ερ. Κα ε SS Apo eames rn Lhe μη ee ge Matt. 17. 5. 
Οὗτὸς ἐστιν ὁ Mwvons ὁ εἰπὼν τοῖς υἱοῖς Ισραήλ, Προ- Jin δ. το. 

φήτην ὑμῖν ἀναστήσει Κύριος 6 Θεὸς ὑμῶν ἐκ τῶν ἀδελφῶν bv jaro ἦν 
Heb. 2. 2. 
Gal. 8. 19. 

ε , 5 A ΄ ‘ a A 
ὡς ἐμέ "αὐτοῦ ἀκούσεσθε. ὃ "Οὗτός ἐστιν ὁ γενόμενος ἐν τῇ ἐκκλησίᾳ 

22. ἐν πάσῃ σοφίᾳ Αἰγυπτίων] in all the wisdom of the Egyp- 
tians. Egypt was celebrated in the ancient world as the mother 
of arts and sciences, and as the teacher of the wisest among the 
Greeks (see Homer, Odyss. iv. 229. Herod. ii. 160); and was 
therefore visited by Pythagoras and Plato. Valer. Maz. viii. 7. 
Ammian. Marcellin. xxii. 6. Macrob. Somn. Scip. i. 21; Sa- 
turnal. i. 14. Philo, Vit. Mosis, i. p. 84. (Wetstein.) 

Here is an argument for the consecration of heathen Lite- 
rature to the service of Christianity. See the eloquent passage of 
Origen, Epist. ad Greg. Thaumaturg. S. Jerome, ad Magnum, 
Epist. 84, and ad Damas. 146, and Augustin. de doctr. Christ. 
(ii. 40), and ο, Faust. (xxii. 91), who argues for this consecration 
from the example of the ancient people of God applying the gold 
of Egypt to the beautifying of the Tabernacle, and cites the 
examples of Christian Fathers. ‘‘ Nonne aspicimus quanto auro 
et argento et veste suffarcinatus exierit de Aigypto Cyprianus, 
Doctor suavissimus et Martyr beatissimus? quanto Lactantius, 
quanto Victorinus, Optatus, Hilarius, ut de vivis taceam, quanto 
innumerabiles Greeci? Quod prior ipse fidelissimus Dei famulus 
Moyses fecerat, de quo scriptum est, ‘quod eruditus fuerat omni 
sapientia Algypliorum.’”’ Cp. Hooker, quoted above, Luke v. 
39, and below, xxvi. 14. 

— δυνατὸς ἐν λόγοις] mighty in words. Though by nature 
“slow of speech ” (Exod. iv. 10); but God gave him eloquence 
(Exod. iv. 10), and he is called ὁμιλεῖν πιθανώτατος by Josephus, 
Ant. iii. 1. 4. 

— έργοις] deeds. 

23. τεσσαρακονταετὴς χρόνος] Moses was forty years old 
when he visited his brethren; he was twice forty years old when 
he stood before Pharaoh (Exod. vii. 7) ; and thrice forty years old 
when he died. (Deut. xxxiv. 7.) See the remarks of the Jewish 
Doctors on these periods in Wetstein, p. 498. The repeated men- 
tion of forty years in the history of Moses (here and in v. 30, 

See Josephus, Ant. ii. 10. 1. 

and vv. 36. 42), is surely not without some meaning in reference to 
Christ. See above, i. 3. 

24. ἐκδίκησιν] See Luke xviii. 3. 7, 8. 
26. συνήλλασσεν] he was reconciling: so B, C, D; a much 

preferable reading to that of Elz., συνήλασεν. They rejected 
Moses, when he was engaged in the work of Reconciliation, as the 
Jews rejected Christ, the Mediator between God and Man. 

27. σέ] thee, emphatic; thee, so feeble and obscure a person. 
28. μέ] me, emphatic; me, as well as the Egyptian. 
80. ἄγγελος Κυρίου] the angel of the Lord. Generally sup- 

posed by the Fathers to be the Second Person of the Blessed 
Trinity. See Hilary, de Trin. v. Augustin. de Trin. ii. 13; 
iii. 10. Hieronym. in Galat. ο. 3. Ambrose, de Fide, cap. 5. 
(Lorin.) 

83. λῦσον τὸ ὑπόδημα] loose thy shoe (ορ. Josh. v. 1d), lest 
something unclean should be cleaving to the shoe in the course 
of the-journey: and therefore the Priests did not wear shoes 
when ministering in the Temple. Schemoth, ii. 937. Pirke 
Eliezer, 40. Cp. Juvenal, vi. 158. And this rule extended itself 
among heathen nations (So/inus, xvii.), and the Turks. ( MWefstein.) 

84, 35. ἰδὼν εἶδον] seeing, Isaw : “ plenissimé agnovi;”’ another 
Hebraism. Exod. iii. 7. See Gen. ii. 17. Deut. xv. 10. Matt. 

xiii. 14. Heb. vi. 14. WValek. and Vorst. p. 610, cap. xxxiv. 
84, ἀποστείλω] let Me send thee. So A, B, Ὁ, ἢ. Cp. 

Numb. xxiii. 27, δεῦρο παραλάβω σε. (Bornemann.) Elz. has 
ἀποστελῶ. 

85. τοῦτον] him. Mark the emphatic repetition of οὗτος. Cp. 
John vi. 42. Winer, p. 144. 
— ἀπέσταλκεν] hath sent, although they little supposed it. 

The reading of A, B, Ὁ, E, and others. Elz, has ἀπέστειλεν. 
— σὺν χειρί] A,B,C, D,E. Elz. ἐν x. 
86. γῇ Αἰγύπτου] land of Egypt; a common Hebraism, Matt. 

x. 15; xi. 24, supplanted in some MSS. by γῇ Αἰγύπτῳ; as 
other Hebraisms have been by Hellenic forms, 
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ΠῚ ΤΥ WY 4 ‘ a 3 aN a λ. a > A ἃ 95 na ν S45 9 a ἃ Exod. 19, 3,17. ἐν τῇ ἐρήμῳ μετὰ τοῦ ἀγγέλου τοῦ λαλοῦντος αὐτῷ "ἐν τῷ ὄρει Σινᾶ, καὶ τῶν 
ὁ Deut. 5.27, 31. πατέρων ἡμῶν, " ὃς ἐδέξατο ᾿ λόγια ζῶντα δοῦναι ἡμῖν. Ὁ Ὧι οὐκ ἠθέλησαν 
f Rom. 8. 2. LE 3 ε , hp > ” 3 , Tee , a 

ὑπήκοοι γενέσθαι ot πατέρες ἡμῶν, GAN ἀπώσαντο, καὶ ἐστράφησαν ταῖς καρ- 
gExed.32.1. δίαις αὐτῶν εἰς Αἴγυπτον, 4 ἐξ εἰπόντες τῷ ᾿Ααρών, Ποίησον ἡμῖν θεοὺς ot 

Lal ᾿ς; .. A Ὁ - 

προπορεύσονται ἡμῶν' 6 γὰρ Μωῦὺσῆς οὗτος, ὃς ἐξήγαγεν ἡμᾶς ἐκ 
-“ » 4 - 

ἈῬιπ.ο]. γῆς Αἰγύπτον--, οὐκ οἴδαμεν τί γέγονεν αὐτῷ. 4) " Καὶ ἐμοσχοποί- 
Ps. 106. 19, 20. 9 ἘΝῚ τ: Δα hee 2 Ἅ 9. ΄ rn οσο, 9 > , 

ησαν ἐν ταῖς ἡμέραις ἐκείναις, καὶ ἀνήγαγον θυσίαν τῷ εἰδώλῳ, καὶ εὐφραίνοντο 
Σ᾽ > na ¥ a lal 9 “ 42 1” δὲ ς Ν κ Ν “ὃ 

iJer. 19.18. ἐν τοῖς ἐργοις τῶν χειρων αὑτῶν. Ἐστρεψε δὲ ὁ Θεὸς, "καὶ παρέδωκεν 
mos 5. 25, 26. 

k Ps, 81. 12. Tone | A 5 Si A. o . , > , a 
ἔρωτι, αὐτοὺς λατρεύειν τῇ στρατιᾷ τοῦ οὐρανοῦ, καθὼς γέγραπται ἐν βίβλῳ τῶν 

ings 17. 16. a“ ΄ \ ὦ , 
προφητῶν, Μὴ σφάγια καὶ θυσίας προσηνέγκατε μοὶ ἔτη τεσσαρά- 

3 ον 8 ΄ ον aT aN ὃ 43 K ‘ 3 λ iB ' Ν Ἂς 
κοντα ἐν τῇ ἐρήμῳ, οἶκος ᾿Ισραήλ; at ἀνελάβετε τὴν σκηνὴν 

Lal Ν 9 Ν ¥ A lal ε wn ε Ἂν Ν ΄ a 

του Modo x, καὶ τὸ ἄστρον του Θεοῦ ὑμῶν Ρεφὰν, τοὺς τύπους οὓς 

ἐποιήσατε προσκυνεῖν αὐτοῖς: καὶ μετοικιῶ ὑμᾶς ἐπέκεινα Βαβυ- 
m Exod. 25. 40. ο) 44 τὰ ‘ A , S 9 a , tnt 9 apy Ss 
ere λῶνος. Ἡ σκηνὴ τοῦ μαρτυρίου ἦν ἐν τοῖς πατράσιν ἡμῶν ἐν τῇ ἐρήμῳ, 

, ε ων wn .. lal aA > Ν ΔΝ , ε ta 

καθὼς διετάξατο 6 λαλῶν τῷ Μωῦσῇῃ, ποιῆσαι αὐτὴν κατὰ τὸν τύπον ὃν ἑωράκει: 
n Josh. 3. 14. 

45 na ‘ > , 8 ὃ ἕ , ε , ε -“ ΔΝ Τι A > Lal ἣν καὶ εἰσήγαγον διαδεξάμενοι οἱ πατέρες ἡμῶν μετὰ Ἰησοῦ, ἐν τῇ κατα- 
A > A e μὲ ε ΔΝ Ν , aA 2 Lal “ σχέσει τῶν ἐθνῶν, ὧν ἔξωσεν ὁ Θεὸς ἀπὸ προσώπου τῶν πατέρων ἡμῶν ἕως τῶν 

a oh a , a A Αρ a 
ἡμερῶν Aavid: {5 "ὃς εὗρε χάριν ἐνώπιον τοῦ Θεοῦ, καὶ ᾖτήσατο εὑρεῖν σκήνωμα 
τῷ Θεῷ ᾽Ιακώβ' "Ἱ Σολομῶν δὲ ᾠκοδόμησεν αὐτῷ οἶκον. ANN οὐχ ὁ 

ο 1 Βαπι. 10. 12, 
18 
3 Sam. 7. 1, Κο. 
1 Chron. 17. 12. 
Ps, 132. 5. Ἄς 

piXKings6.1. ὕψιστος ἐν χειροποιήτοις κατοικεῖ, καθὼς ὁ προφήτης λέγει, “5 Ὁ οὐρανός 
ch. 17. 24. Age A AS one) ἢ 8 τ᾿ δῶ p Ὁ > eee Cn eto, pot θρόνος, ἡ δὲ γῆ ὑποπόδιον τῶν ποδῶν pov ποῖον οἶκον οἴκοδο- 

88. ἐκκλησία ἐν τῇ ἐρήμῳ] Church in the wilderness. A re- 
markable confirmation of his argument. God’s Church is not 
limited to Judea. It was in the Wilderness, and there Moses, 
your great Lawgiver, was with it; and, remember, he died there 
in the Wilderness ; and was never permitted to enter the promised 
Land, to which you would restrain the favours of God. 

The Church in the Wilderness. This sentence is not with- 
out its prophetic significance for Christian times. The Church 
of God is represented in the Apocalypse as persecuted by the 
Great City; She is the Woman in the Wilderness (Rev. xii. 
1—6), and there she is nourished by God forty-two months 
(ο, 6), the number of the ‘ Mansiones,’ or stations, of the Ancient 
Church of God in the Wilderness of Sinai. See below, notes on 
Rev. xii. 1—6. 

40. 5 γὰρ Mwiiojjs] On the construction, see xix. 34; xx. 3. 
Winer, § 63, p. 501. 

41. ἐμοσχοποίησαν] they made a Calf—in imitation of the 
Apis of Memphis in Egypt, which they had left (cp. Winer, 
R. W. B. i. p. 644); and so in heart returned to Egypt (v. 39). 

Thus ye have dealt with Christ. He came to deliver you 
from worse than Egyptian bondage, and ye have fallen back into 
worse slavery than before. 
— ἐν ταῖς ἡμέραις ἐκείναις] in those days. Even when the 

Law was being delivered to him by God, they were guilty of re- 
bellion against Him. 

42. ἐν βίβλῳ τῶν προφητῶν] in the book of the Prophets; 
1.6. of the Twelve lesser Prophets, who were reckoned as forming 
one βίβλος, or volume, by the Jews. See Bp. Cosin on the Ca- 
non, p. 12, and below, xiii. 40. 

— μοί] to Me, emphatic. Did ye offer to Me? No—but to 
Moloch! 

48. ἀνελάβετε] ye lifted up. The word used by Amos (ν. 26), 
Νο, sustulit, Ye who were My holy People, appointed to lift 
up and carry My Tabernacle, the Tabernacle of My Presence, 
with you, in your journeyings through the Wilderness,—ye were 
not ashamed of your idol, but ye raised him aloft in the air, and 
carried him and his tabernacle on high, as a sacred banner, 
standard, or trophy, when you ought to have fixed your hearts on 
Me and Mine! See the notes above on Amos v. 25, 26. 

Moloch is opposed to Jehovah, and Moloch’s idolatrous 
σκηνὴ to the σκηνὴ or Tabernacle of God. 

The Alexandrine MS. has Ῥαιφὰν here. C, E have Ῥεφὰν, 
D has Ῥεμφάν. The LXX have 'Ῥανφὰν for Hebr. 73. It seems 
probable that Kiun, Kivun, and Rephan or Remphan, signify the 
Kronos or Saturnus of the Egyptians. And ἄστρον would be 
the Planet of Saturn. See the authorities in Lightfoot, ii. p 673. 

Glass. Phil. p. 645, 646. Surenhus. p. 413. Rosenm. here, and 
Winer, p. 386, in v. Saturn. See above on Amos νυ. 25, 26. 

S. Cyril’s note (in Catena, p. 123, ep. Theophyl. p. 68, and 
(cum. p. 71) deserves attention, particularly from his connexion 
with Alexandria in Egypt. He affirms after Aquila and Theodo- 
tion that Ῥεφὰν signifies blindness: the idol was that of a star, 
but it was εἰς τύφλωσιν' ἐσκορπίσθησαν yap (read ἐσκοτίσθησαν 
γὰρ) αἱ καρδίαι αὐτῶν, They worshipped the idol as their 
ἑωσφόρος or day-star (ἄστρον), but it became {ο them a Ῥεφὰν 
or σκότισµα, or darkness. 

Perhaps therefore this name Rephan was given by the more 
devout Jews to this idol in contempt and abhorrence; for the 
same reason as they called the god of the Ekronites, Beelzeboul, 
And St. Stephen adopts /Ais name Rephan from the LXX instead 
of Chiun, as much as to say: Ye set up the sfar of a blind god 
in opposition to the God of heaven, and Father of lights. 
— Μολόχ] Moloch, from 772 regnans: perhaps the Milcom 

(i.e. their King) of the Ammonites (1 Kings xi. 5. 33). The 
worship of Moloch accompanied with human sacrifices (see on 
Matt. v. 22) is specially forbidden in Leviticus xviii. 21 and 
xx. 2, and it may thence be inferred to have been practised by the 
Israelites. 
— BaBvadvos] See above, under “ Objections,” p. 69. 
45. Ἰησοῦ] Jesus: Joshua the son of Nun. Cp. Heb. iv. 8. 

On the meaning of the name, see on Matt. i. 1. 
It is observable that the name of Jesus, though ever in the 

thoughts of St. Stephen, and, as it were, hovering on his lips in 
almost every sentence, is never expressed in his Speech but here, 
where it does ποί mean Jesus of Nazareth, but Jesus (or Joshua) 
the son of Nun. 

How much wisdom was there in this! If he had openly 
spoken as he felt concerning Jesus of Nazareth, he would have 
been stopped at once by the rage of his hearers (see v. 53, 54), 
and the Christian Church would never have had the speech of 
St. Stephen. There was divine eloquence in his silence. And 
all bis words were, and ever will be—gwvavra ovverotc:—vocal 
to the wise. And this word Jesus—not used for Christ, but for 
Joshua, the type of Christ, is full of meaning. It is significant 
of the fact already insisted on—that the whole speech is allusive 
to Christ. 
— ἐν τῇ κατασχέσει] in the portion or possession of the Gen- 

tiles—kardoxeots = min Num. xxvii. 4. 7, and passim in LXX, 
See also above, v. 5. 

κατάσχεσις ἐθνῶν can hardly mean occupation of the land of 
the Nations. 

48.] After χειροποιήτοις Elz. adds ναοῖς, which is not in A, B, 
C, Ὁ, E, H. Op. Acts xvii. 24. 
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, 2 , , Α , , A a ΄ 

μήσετέ μοι, λέγει Κύριος, ἢ τίς τόπος τῆς καταπαύὐσεώς µου; 
ς 

πατέρες ὑμῶν, καὶ ὑμεῖς. 

, , Lal , ’ ἡ χείρ μου ἐποίησε ταῦτα πάντα; δ᾽ " Σκληροτράχηλοι, καὶ ἀπερίτμητοι τ Jer. 4. 4 
δὰ an Ν ε a chk fal “ Ὁ. . 

ταῖς καρδίαις καὶ τοῖς ὠσὶν, ὑμεῖς ἀεὶ τῷ Πνεύματι τῷ ἁγίῳ ἀντιπίπτετε' ὡς ot 3". 
a eye A a ~ 

53 Τίνα τῶν προφητῶν οὐκ ἐδίωξαν οὗ πατέρες ὑμῶν ; 

5° οὐχὶ 

& 9. 35, 

Ezek. 44. 7. 

ye. / Ἂς /᾿ Ν aA > ΄ lal ΄ a “ 
καὶ ἀπέκτειναν τοὺς προκαταγγείλαντας περὶ τῆς ἐλεύσεως τοῦ Δικαίου, οὗ νῦν 

ὑμεῖς προδόται καὶ φονεῖς ἐγένεσθε: δ᾽ " 
ἀγγέλων, καὶ οὐκ ἐφυλάξατε' 

54 1» 
3ο) D3 2, 
ὀδόντας επ αυτον. 

ν 3 ’ J 

οἵτινες ἐλάβετε τὸν νόμον εἰς διαταγὰς s Exod. 19. 3, εἰ Ν seqq.- 
Gal, 3. 19. 
2 Esd. 14. 30. 

Lol ’ ” Lal 

Ακούοντες δὲ ταῦτα διεπρίοντο ταῖς καρδίαις αὐτῶν, καὶ ἔβρυχον τοὺς teh. 5. 33. 

59 “γπάρχων δὲ πλήρης Πνεύματος ἁγίου ἀτενίσας εἰς τὸν οὐρανὸν εἶδε δόξαν 
Θεοῦ, καὶ ᾿Ιησοῦν ἑστῶτα ἐκ δεξιῶν τοῦ Θεοῦ, 

Ν - - 

8 καὶ εἶπεν, ᾿Ιδοὺ, θεωρῶ τοὺς 
AN Lal na lal a 

οὐρανοὺς διηνοιγµένους, καὶ τὸν Υἱὸν τοῦ ἀνθρώπου ἐκ δεξιῶν ἑστῶτα τοῦ Θεοῦ. 
, \ A , ΄ Ὁ τι A 

57 Κράξαντες δὲ φωνῇ μεγάλῃ συνέσχον τὰ ὦτα αὐτῶν, καὶ ὥρμησαν ὅμο- 
Ν fal 

θυμαδὸν ἐπ᾽ αὐτὸν, "καὶ ἐκβαλόντες ἔξω τῆς πόλεως ἐλιθοβόλουν. 
Ν - 

οἱ μάρτυρες ἀπέθεντο τὰ ἱμάτια αὐτῶν παρὰ τοὺς πόδας νεανίου καλουμένου 

δ8 Καὶ αι uch. 22. 20. 
1 Kings οἱ. 13. 

Σαύλου' ὅ9 " καὶ ἐλιθοβόλουν τὸν Στέφανον ἐπικαλούμενον καὶ λέγοντα, Κύριε + Luke 23. 46. 

52. τοῦ Δικαίου] of the Just One, of whom ye now became tke 
betrayers and murderers. ‘This sentence seems to have been 
in the mind of the Second Apostolic Martyr at Jerusalem, St. 
James, when he wrote his Epistle a little before his own martyr- 
dom. James v. 6. 

53. εἰς διαταγάς] at the disposition or ordinance of angels, i. 6. 
ordained by God through them, διαταγέντα δι ἀγγέλων, Schol. 
Mosqu. Cp. διετάξατο, v. 44. 

On this use of εἰς, see Matt. xii. 41. Eph.i. 10. Glass. 
Phil. p. 484, 5. And as to the fact, viz. the Ministry of Angels 
at Mount Sinai, see Deut. xxxiii. 2, where God is said to appear 
on Sinai, σὺν μυριάσιν... ἐκ δεξιῶν αὐτοῦ ἄγγελοι μετ᾽ αὐτοῦ. 
Gal. iii. 19, νόμος διαταγεὶς δι ἀγγέλων. Heb. ii. 2, λαληθεὶς 
δ ἀγγέλων. Joseph. Ant. xv. ὅ. 3, ἡμῶν τὰ ὁσιώτατα ἐν τοῖς 
νόμοις δι ἀγγέλων μαθόντων. Surenhus. p. 420, who, after 
many of the Fathers, says, “‘tota res eo redire videtur postquam 
Act. vii. 36 (where there is mention of the Ange/ at the Bush), 
cum hoe loco (Gal. iii. 19) contulerimus, ut dicamus Christum 
stipantibus Ipsum myriadibus Angelorum tradidisse Legem.”’ 

The reason of the expression seems to be, that Christ Him- 
self was the Angel of the Covenant (see vv. 30. 35. 38); He, 
when He promulgated the Law, was attended by Angels (Deut. 
xxxiii. 2), and therefore, in a rapid mode of expression, the Law 
given by ¢he Angel, accompanied with Angels, might be said to 
have been given by the disposition of Angels; and so Josephus 
says (Ant. xv. 5. 3) that the Jews had received their Law from 
God by Angels, δι᾽ ἀγγέλων παρὰ Θεοῦ. That διαταγὴ is to be 
understood in this sense, may be inferred from St. Stephen's use 
of διατάσσοµαι just before, v. 44. 

55. ὑπάρχων] Not γενόμενος, and something more also than 
ὤν. It shows his antecedent spiritual s/a/e ; and is an assertion 
of the inspiration with which this Speech was delivered. See the 
use of ὑπάρχων, iii. 2; xvii. 24; xxil. 3. 

56. διηνοιγµένους] So A, B, C: parted asunder, and opened. 
Elz. ἀνεῳγμένους. 

— ἑστῶτα] standing. “ Sedere judicantis est; stare pugnantis 
vel adjuvantis.”’ (Greg. M. hom. xix. in §. Stephan.) 

57. συνέσχον τὰ ὦτα] they stopped their ears, with their hands; 
an action of abhorrence. See Jreneus ap. Euseb. v. 20, and 
Wetstein’s note here. 
— ὥρμησαν ὁμοθυμαδὺν ἐπ᾽ αὐτόν] They, filled with the Evil 

Spirit, rushed with one accord against him, who was full of the Holy 
Spirit. But what evil could Satan and the Jews do to St. Ste- 
phen? As S. Ang. says (Serm. 215), they procured punishment 
to themselves and a crown of glory to him. What benefits do we 
reap even from the agency of the Devil, through the overruling 
power of Christ! ‘ Diabolus quanta preestitit ! Omnes Martyres 
ipse nobis fecit !’’ (Aug.) 
— ἐλιθοβόλουν] they were stoning him: repeated v. δ9 to 

show the continuance of the act of stoning—while he was engaged 
in prayer. 

58. ἀπέθεντο τὰ ἱμάτια] they laid down their upper gar- 
ments, ἱμάτια, so as to be more ready for stoning. The witnesses 
cast the first stone (Deut. xvii. 7). 

— νεανίου] of a young man, probably not less than 30 years of 
Vox. I.—Parr II. 

age. See xxvi. 10 and on Philem. 9. David was thirty years of age 
when he fought with Goliath, and is called νεανίσκος by Josephus. 

How different was Saul the young man, from “ Paul the 
aged !’’ Philem. 9. 
— Σαύλου] Saul. Magis seviens omnes adjuvando, quam 

suis manibus lapidando. Aug. Serm. 279. 
This is the first mention of δέ, Paul in Holy Scripture. 

His agency in the martyrdom of St. Stephen is mentioned with 
peculiar emphasis here, and again viii. 1, with the design pro- 
bably of showing the power of Divine Grace in the change 
wrought thereby from Saul, the Persecutor of the Church, to 
Paul, the Preacher of the Gospel. 

“‘Tste Saulus, et postea Paulus, persecutor Saulus, et predi- 
cator Paulus. Magna et divina spectacula. Qui erat in cede 
Stephani Persecutor, factus est regni coelorum Preedicator,”’ Aug. 
Serm. 315. 

Here also, it seems, we may be permitted to recognize one 
main reason why the History of the Acts is principally occupied 
in narrating the actions and sufferings of the two Apostles, Sf. 
Peter and St. Paul,—the one having shown his weakness in 
denying Christ, the other his fury in persecuting Him. 

Those two names are noble trophies of the victories of the 
Holy Ghost. 

The name of Saul mentioned here may also suggest the con- 
jecture, that we are indebted, under the divine influence of the 
Holy Ghost, to the recital of St. Paul, for this report of St. Ste- 
phen’s speech before the Jewish Sanhedrim. 

St. Paul would doubtless have been anxious to make public 
reparation, as far as he was able, for the wrong done by himself 
to the blessed Martyr. This desire manifested itself afterwards in 
his public declaration at Jerusalem, recorded Acts xxii. 20. 
““When the blood of Thy Martyr, Stephen, was being shed, I 
myself also was standing there, and consenting to the deed, and 
holding the raiment of those who were killing him.’’ He could 
not make better amends, than by confessing his own share in the 
martyrdom, as is done here (vii. 58; viii. 1), and in giving uni- 
versal and perpetual publicity to the words of St. Stephen in 
the pages of Canonical Scripture, so that it might ever be said of 
St. Stephen, the Proto-martyr of the Church, as of the first Mar- 
tyr of the world, Abel, ‘‘ though dead, he speaketh.”’ Heb. xi. 4. 

This supposition is in some degree confirmed by the resem- 
blance which (as is well shown by Mr. Humphry) may be traced 
between passages in St. Stephen’s speech and St. Paul’s speeches 
and Epistles; e. g. 

St. Slephen says, v. 20, Μωῦσῆς ἀστεῖος. 
xi 23. 

St. Stephen says, v. 48, οὐχ 5 ὕψιστος ἐν χειροποιήτοις κατ- 
οἰκεῖ. δέ, Paul, Acts xvii. 24, ὁ Θεὸς οὐκ ἐν χειροποιήτοις ναοῖς 
κατοικεῖ. 

St. Stephen, vii. 53, ἐλάβετε νόμον εἰς διαταγὰς ἀγγέλων. 
St. Paul, Gal. iii. 19, ὁ νόμος διαταγεὶς δι᾽ ἀγγέλων. Heb. 

ii, 2, λαληθεὶς δι᾽ ἀγγέλων. 
St. Stephen, vii. 51, ἀπερίτμητοι τῇ Kapdiq. St. Paul, 

Rom. ii. 29, περιτομὴ καρδίας ἐν πνεύματι. 
It is observable also, that St. Paul’s first recorded speech in 

the Acts (xiii. 16) bears a striking resemblance to St. Stephen’s. 
L 

St. Paul, Heb. 



Ἰησοῦ, δέξαι τὸ πνεῦμά µου. “ὃ Θεὶς δὲ τὰ γόνατα ἔκραξε φωνῇ μεγάλῃ, 
"Κύριε, μὴ στήσῃς αὐτοῖς ταύτην THY ἁμαρτίαν. 

ACTS VII. 60. 

‘A »“" 

Καὶ τοῦτο εἰπὼν ἐκοιμήθη. 

It is very probable, that St. Paul reported St. Stephen’s 
speech to St. Luke, and that St. Luke wrote it under St. Paul’s 
eye, and he published it with the sanction of St. Paul, an inspired 
Apostle, deeply versed in the History and Antiquities of his own 
nation. This consideration may serve to confirm us in our con- 
clusion that there are no “ errors or inaccuracies ’’ in it. 

59. ἐλιθοβόλουν] they were stoning. The punishment for 
blasphemy. (Levit. xxiv. 16. Deut. xvii. 35.) 

It has been inferred by some from the infliction of this 
punishment on St. Stephen, that the Sanhedrim had the power of 
life and death in matters of religion, without reference to the 
Romau Governor. But this is not clear, He generally resided 
at Ceesarea, not at Jerusalem; and in his absence they often pro- 
ceeded in a summary and irregular way in questions of religion. 
See on xxvi. 10. 

In the case of St. Stephen, there is no mention of any judi- 
cial sentence being pronounced. The assault upon him is repre- 
sented as atumultuary act of fury. (See vv. 57, 58.) 

Popular outbreaks, followed by stoning, were not uncommon 
at this time at Jerusalem ; as may be inferred from what is said 
above, even of the captain of the temple and the officers of the 
Chief Priests themselves in ch. ν. 26, ἐφοβοῦντο τὸν λαὺν μὴ 
λιθασθῶσιν, and from what is recorded in the history of our 
Lord, John viii. 59; x. 31—33. Cp. Matt. xxiii. 37. 

The question whether the Jewish Sanhedrim had the power 
of life and death in such cases as this is best illustrated by a pas- 
sage of Origen (ad African. § 14), who says, ‘Though the 
Jews are under tribute to the Romans, the Ethnarch, by the 
permission of Cesar, is allowed to have considerable power among 
them ; insomuch that their trials are conducted according to their 
own laws, though clandestinely ; and even capital punishment is 
inflicted, not as an absolute right, but with the imperial con- 
nivance.”” See Professor Blunt, Lectures, p. 141. 

“Thus it would seem that St. Stephen suffered capital pu- 
nishment,”’ adds Professor Blunt, ‘‘at the hands of the Jews, 
even in spite of its not being exactly lawful for them to put any 
one to death; the majesty of the Roman law being contented to 
lie in abeyance, though ready at any time to assert itself and re- 
sume its functions.” 

— ἐπικαλούμενον] invoking. Bentley (on Freethinking, xxxvi. 
p- 138) conjectures that ON (Θεὸν) ‘was absorpt by the pre- 
ceding syllable ON.” Perhaps, however, there is a design in the 
omission. St. Stephen called upon Him Whom he beheld in 
heaven, and said to Him, ‘‘ Lord Jesus, receive My Spirit.’”” Thus 
St. Stephen teaches with his dying breath that the Name of Jesus 
is to be called upon and worshipped ; i. e. that He is God. Hence 
in ix. 14. 21. 1 Cor. i. 2, and 2 Tim. ii. 22, ‘all that call on 
the Name of the Lord,”’ is a periphrasis for Christians. See also 
xxii. 16. 

— Κύριε Ἰησοῦ] Lord Jesus. This is the only place where the 
Name Jesus is ullered by St. Stephen, see on v. 45. St. Stephen 
at his death prays to Jesus, and addresses the same prayers to 
Jesus, as Jesus, dying on the cross, had addressed to His Father, 
Luke xxiii. 34. 46, “Father, forgive them, for they know not 
what they do,” and “ Father, into Thy hands I commend My 
Spirit.” Jesus, as man, taught us to pray; St. Stephen, inspired 
by the Holy Ghost, teaches us to pray to Jesus; and to pray to 
Him as He as Man prayed to His Father,—that is, as God. 
— δέξαι τὸ πνεῦμά µου] receive my spirit. A proof that the 

spirit of man survives, and does not sleep, when separated from 
the body by death. See on Luke xvi. 22, 23, and above on i. 25. 

60. μὴ στήσῃς --- ἁμαρτίαν] lay not to their charge this 
sin, So A, Β, C, ἢ. Elz. τὴν ἁμαρτίαν ταύτην,---υΐ ἁμαρτίαν, 
the emphatic word, has its proper place at the close. He warns 
them of their danger in committing the sin, and shows his love 
to them by prayer for the sinning. 

The word στήσῃς involves the idea of weighing. See Matt. 
xxvi. 15, When Thou, the Judge of all, weighest their actions 
in Thy balance, do not place this sin in the scale against them. 

By this prayer St. Stephen proved that all he had said in his 
speech, however bitter to them, was the language of charity. It 
came from the Spirit of Truth and Love, and it had its first-fruits 
in the conversion of Saul, and in that of thousands by him. 
“‘Sevire videbatur Stephanus; lingua ferox, cor lene: clamabat, 
et amabat; szeviebat, et salvos fieri volebat.” S. Aug. (Serm. 
315.) 

The influence of this prayer of St. Stephen on other succeed- 
ing Martyrs may be seen in Πού. ν. 2. 
— ἐκοιμήθη] he fell asleep; that is, in body,—though it had 

been stoned,—for his spirit had been commended to Jesus, v. 59, 
and ¢hat neither slumbers nor sleeps. See on Luke xvi. 22; xxiii. 

43, and | Cor. xv. 6: even a heathen said, ἱερὸν ὕπνον κοιμᾶται 
θνήσκειν ph λέγε τοὺς ἀγαθούς. (Callimachus, Epig. 10.) 

On the rhythmical cadence of this sentence in the word ἐκοι- 
µήθη (~~~), see note at the end of the Book, xxviii. 31. 

The following comments on this Divine History are from 
5. Augustine's Sermons in Natali, the birthday, i. ο. the Mar- 
tyrdom (see on Acts ii. 24) Stephani Martyris (Serm. 314—320, 
νο]. v. pp. 1856—1878). 

“Cim aliorum martyrum vix gesta inveniamus quod in so- 
lemnitatibus earum recitare possimus (a remarkable declara- 
tion) hujus passio in canonico libro est; Actus Apostolorum de 
Canone Scripture est: ipse liber incipit legi ἃ Dominico Pasche, 
sicut se consuetudo habet Ecclesie (from Easter to Whitsuntide, 
Aug., Tract vi. in Joan.; ορ. Chrys. in Acta, Hom. 63 and 48). 
In hoc ergo libro audistis quomodo sint electi et ab Apostolis 
ordinati septem Diaconi, in quibus Sanctus Stephanus erat; prior 
Martyr de Diaconis quam de Apostolis: prior victima de Agnis, 
quam de Arietibus.” 5. Aug. (p. 1859.) 

He draws a parallel between 
(1) The charges against our Lord, and those against Ste- 

phen. Compare John ii. 19—21. Matt. xxvii. 40, with Acts vi. 14. 
(2) Our Lord’s prayer for His enemies, and commendation 

of His soul to the Father; and St. Stephen’s prayer and com- 
mendation of His soul to the Lord Jesus. 

He traces St. Stephen’s graces at his death to the influence 
of Christ’s example. ‘Sedebat in cathedra crucis Christus, et 
docebat Stephanum regulam pietatis. Ecce discipulus Tuus orat 
pro inimicis suis, orat pro lapidatoribus suis.’’ He refers his 
hearers to the Divine Source from which all St. Stephen’s graces 
flowed. ‘Ecce hoc Stephanus fecit. De se? De suo fecit? 
Non ita; de dono Dei fecit. Si autem de dono Dei fecit, num- 
quid intrayit, et contra te clausit ὃ Numquid pontem transivit et 
precidit ? Pete et tu; Fons manat, non siccavit. 

“Non mortem timebat Stephanus, quia Christum, quem 
pro se occisum sciebat, viventem videbat; ac per hoc festinabat 
etiam ipse mori pro Illo, ut viveret cum Illo. ja, fratres, se- 
quamur eum; si enim sequamur Stlephanum, coronabimur 
(alluding to his name Στέφανος, the Fathers love to dwell on the 
circumstance, that he who bore the name of Στέφανος was the 
first to win the crown of Martyrdom for Christ) ; maximé autem 
imitandus est nobis in dilectione inimicorum: persistens beatissi- 
mus Martyr in testimonio Veritatis, et Charitatis ardens Spiritu, 
pervenit ad gloriosissimum finem.’”’ 

5. Aug. (p. 1878) applies to St. Stephen the deacon the pro- 
mise of Christ (John xii. 26), “‘ where I am, there shall My 
servant be,” observing that in the Greek original the word is 
διάκονος, and in some Latin Versions Diaconus, and that St. 
Stephen was indeed a deacon to Christ, that he did follow Christ, 
and that in him Christ’s promise was made good, “ uli sum Ego, 
illic erit diaconus Meus.” To this remark it might be added, 
that the verb also is used twice there, ἐὰν ἐμοὶ δια κὸν ἢ τις ἐμοὶ 
ἀκολουθείτω, καὶ ὅπου εἰμὶ ἐγὼ, ἐκεῖ καὶ ὁ διάκονος ὃ ἐμὸς ἔσται, 
καὶ ἐάν τις ἐμοὶ διακονῇ, τιμήσει αὐτὸν ὁ Πατήρ. 

5. Jerome (in Ezek. xliii.) seems to assert that St. Stephen 
was martyred at the Passover, on the second day of unleavened 
bread. If this was the case, and it is rendered probable by the 
presence of many Hellenists (vi. 9), here was another point of 
resemblance to Christ. Cp. below, on xii. 3. 

Lastly, on St. Stephen’s death, Augustine says (p. 1873), 
“Cim tanta esset in docendo constantia, videte qualis fuerit in 
morte patientia. Hi ictibus corpus ipsius quatiebaut; ille pro 
inimicis orabat; contundebatur homo exterior, et supplicabat 
interior. Sed Dominus qui cinxerat, qui probaverat, spectabat 
desuper militem Suum, juvaturus certantem, coronaturus vin- 
centem. Denique Se ostendit ΠΠ. Ecce enim, inquit, video 
celos apertos, et Filium hominis stantem ad dexteram Dei. Et 
quid ait prose? Domine Jesu, accipe spiritum meum; et pro 
illis genuflectit, et ait, Domine, ne statuas illis hoc peccatum. Et 
hoc dicto, obdormivit.’’ O sweet slumber! He who fell asleep 
among the stones of his enemies, how triumphantly will his ashes 
awake from the stones of the tomb! He fell asleep in confidence 
and peace, for he commended his spirit to the Lord. 

The position of St. Stephen's Day, the morrow after Christ- 
mas Day, in the Calendar of the Christian Church, has a beau- 
tiful significance. See the excellent remarks of Gregory Nyssen, 
in S. Stephan. (ii. p. 786.) It intimates that all the graces of all 
the Martyrs are due to the Incarnation of Curist, Who is the Great 
Proro-Marryr, “the true and faithful Martyr or Witness” 
(Rev. i. 5; iii. 14), of Whose “fulness all have received, and 
grace for grace.’ (John i. 16.) And this idea is strengthened 
by the sequence, in that Calendar, of the Martyrdom of Long 



ACTS VII. 1—5. 

ὙΠ]. 1’ Σαῦλος δὲ ἦν συνευδοκῶν τῇ ἀναιρέσει αὐτοῦ. ᾿Εγένετο δὲ ἐν ach. 2.20. 
ἐκείνῃ τῇ ἡμέρᾳ διωγμὸς μέγας ἐπὶ τὴν ἐκκλησίαν τὴν ἐν Ἱεροσολύμοις' πάντες 
τε διεσπάρησαν κατὰ τὰς χώρας τῆς Ιουδαίας καὶ Σαμαρείας, πλὴν τῶν 
° ,ὔ 

ἀποστόλων. 

3 Συνεκόμισαν δὲ τὸν Στέφανον ἄνδρες εὐλαβεῖς, καὶ ἐποίησαν κοπετὸν μέγαν 
ν΄ 3 2 See 

ἐπ αὐτῷ. 

ρευόμενος, σύρων τε ἄνδρας καὶ γυναῖκας παρεδίδου εἰς φυλακήν. 3 Οἱ μὲν 
ὅν Σαῦλος δὲ ἐλυμαίνετο τὴν ἐκκλησίαν, κατὰ τοὺς οἴκους εἰσπο- bch. 25. 4. 

« 26. 10, 11. 

οὖν διασπαρέντες διῆλθον, εὐαγγελιζόμενοι τὸν λόγον. 
δ ὁ Φίλιππος δὲ κατελθὼν εἰς πόλιν τῆς Σαμαρείας ἐκήρυσσεν αὐτοῖς τὸν «". 6. 5. 

Life in St. John the Evangelist, and of Infancy in the Holy 
Innocents. The Incarnation of Christ may be compared to the 
Mountain of continental Greece, from which all its principal 
rivers flow, and fertilize the land. He is the One Well-spring 
of Living Water—“ the True Light that lighteth every one that 
cometh into the world.”? (John i. 9.) 

Besides, the death-day of Martyrs is called rightly their 
ἡμέρα γενέθλιος, dies Natalis, their birth-day (Euseb. iv. 15). 
It is their nativity into everlasting Life. Well therefore may it 
be associated with the Nativity of Curist. 

Cu. VIII. 1—8. Σαῦλος ἦν συνευδοκῶν] Saul was consenting 
to his murder: cp. St. Paul’s own words, xxii. 20. Saul (says 
Aug., Serm. 316, p. 1868) heard St. Stephen’s speech; and then 
perhaps he scoffed at it; but he was concerned in St. Stephen’s 
prayer. St. Stephen prayed for him. And mark the effects of that 
prayer. ‘Saulus, cui non suffecit occisus Stephanus, accepit 
Epistolas ἃ Sacerdotibus, ut ubicurque inveniret Christianos alli- 
gatos adduceret ad supplicia sumenda, qualia sumpserat Ste- 
phanus. Iratus ibat Saulus, ibat lupus ad gregem Domini. Et 
Dominus de sursum, Saule, Saule, quid Me persequeris? Lupe, 
quid Agnum persequeris? Ego, quando sum occisus, Leonem 
occidi. Exue te lupo; esto de lupo, ovis; de ove, Pastor. Stratus 
est Persecutor, erectus est Predicator. Stephanus tune agnus, 
Paulus tunc lupus erat; modo autem ambo agni.’’—May we all 
with them follow the Lams in heaven ! 

1—4, πάντες διεσπάρησαν---εὐαγγελιζόμενοι τὸν λόγον] being 
scattered abroad by persecution they scattered abroad the seed 
of the Word. First, in Samaria, where Christ’s prophetic eye 
had seen “ the fields white unto harvest ’’ (John iy. 35), and then 
in the whole world. 

It is one of the purposes of this divine History, to show 
that ‘the fierceness of man turns to the praise of God.” Ps. 
Ixxvi. 10. 

As it was in the Apostolic age, so it ever has been and ever 
will be with the Church, governed and guided by the Spirit of God ; 

As Tertullian says to the Roman Persecutors of the Church 
(Apolog. ad fin.), “ Crudelitas vestra illecebra est magis secte. 
Plures efficimur, quoties mefimur ἃ vobis; semen est sanguis 
Christianorum,” and ad Scapulam, “ Hance sectam magis zedificari 
videas, cium czdi videtur.”” Compare the language of S. Nilus 
(bom. 2 de Ascens.), “" Succidebantur Ecclesie palmites, et Fidei 
fructus augescebat. ΕἾ radice enim Illa nati sunt Qui dixerat 
‘ Ego υἱοὶ Mundum; Ego sum Vitis, Vos Palmites.’”’ And 
Chrysostom says, the blood of Martyrs waters the garden of the 
Church, and makes it fruitful; and S. Leo (Serm. i. in Natal. 
Petri), “‘ Non minuitur persecutionibus Ecclesia, sed augetur (cp. 
Exod. i. 12) et Dominicus ager segete altiore vestitur, dum grana 
que singula cadunt multiplicata nascuntur.”’ 

Besides, by their dispersions they destroyed the power of the 
Enemy. ‘ Occiso Stephano, persecutionem gravissimam Ecclesia 
Hierosolymis passa est. Fugati sunt fratres qui ibi erant; soli 
Apostoli remanserunt. Czeteri fugabantur, sed, tanquam ardentes 
faces, accendebant. Stulti Judei, quando illos de Hierosolymis 
fugabant, carbones ignis in silvam mittebant.’”’ Aug. (Serm. 
316. 
i, by the controlling power of Christ, the devices of the 

Arch-enemy of the Church were overruled into instruments 
against himself. 
— πλὴν τῶν ἀποστόλων] except the Apostles. It would seem 

that a special charge had heen laid on the Apostles to remain at 
Jerusalem ; see above, on i. 4, and below, viii. 14; ix. 27; xi. 1; 
xv. 2. 

2. συνεκόμισαν] devout men took up Stephen and made great 
lamentation over him. There was a peculiar reason for the men- 
tion of this circumstance in the case of St. Stephen, because (as 
Lightfoot shows, ii. p. 677) it was not lawful among the Jews 
to make outward demonstrations of grief for persons condemned 
by the Sanhedrim, 

It is said by some interpreters, that these ‘devout’? men 
must have been Jews (see Kuin., Meyer), because the word 
εὐλαβεῖς is connected with Ἰουδαῖοι in ii. 5; and because Chris- 
tians would not have ventured to bury Stephen. But εὐλάβεια 
is characterized as a Christian grace (Heb. ν. 7; xii. 28); and 
though their κοπετὸς was a remnant of Judaism (see Chrys. here, 
and below, on ix. 37), yet probably it is specially mentioned that 
these men buried Stephen, because it was an act of Christian 
courage, and exposed them to danger. However, it is not deter- 
mined by the historian whether they were Jews, Proselytes, or 
Christians. Perhaps there were some among them from all these 
three classes: they are contrasted as ἄνδρες εὐλαβεῖς with the 
savage character of his murderers. 

The Burial of the dead is here commended as an act of 
Christian piety, and thus is inculcated the duty of reverence 
for the bodies of Christians, 

(1) as being temples of the Holy Ghost ; 
(2) and, as committed to the keeping of the grave, in order 

to rise again in glory, and to be “ made like unto Christ’s glorious 
Body.” (Phil. iii. 21.) 

See the treatise of S. Aug. (vi. p. 866), De cura pro mor- 
tuis gerenda, and cp. what Bp. Pearson says, on the Creed, 
Art. iv. p. 339, “" When Ananias died, though after his sin, yet 
they wound him up and carried him out and buried him (Acts ὦ 
v. 6); when Stephen was stoned, devout men carried him to his 
burial; and when Dorcas died, they washed her and laid her in 
an upper chamber (Acts ix. 37). So careful were the primitive 
Christians of the rites of burial.” And that pious and learned 
Expositor observes on the effect which Christianity had on 
national usages of Sepulture. In the Roman Empire, before the 
reception of the Gospel, the bodies of the dead were burnt, and 
their ashes only reserved in funeral urns. But after a few 
Emperors had received Baptism, there was not a body burnt in 
the Roman Empire. 

So great a social change was wrought by Christianity. The 
religious sanctity of the Churchyards and Cemeteries of Europe 
is due to its influence. ‘ And the decent custom of the primitive 
Christians (says By. Pearson) was so acceptable unto God, that 
under His Providence it proved most effectual in the conversion 
of the Heathen, and in the propagation of the Gospel.” 

But when Funeral Rites are neglected and violated, Chris- 
tianity will decline. This is a warning not unnecessary in our 
own age and country, where, on account of the inadequate pro- 
vision and insufficient care of Churchyards, there is danger of 
heartlessness and irreverence in the interment of the dead,— 
especially of the poor. 
— κοπετὸν μέγαν] great lamentation,—“ planctum magnum ;”’ 

with wringing of hands and beating of breasts. See Luke xxiii. 
48. ΟΡ. below, ix. 39. 

8. ἐλυμαίνετο] Saul was making havoc of the Church, while 
some were burying Stephen; and others were preaching the word. 
A striking contrast. 

5. Φίλιππος] Philip. Not Philip the Apostle; for the Apostles 
remained at Jerusalem (v. 1). And if Philip had been an Apostle, 
it would not have been necessary for Peter and John to leave 
Jerusalem for Samaria, to lay their hands on those whom Philip 
had baptized there (ου. 12, 13). But this Philip was the Deacon, 
also called Philip the Evangelist (Acts xxi. 8). So Chrys. and 
Epiphan., who says (Caten. p. 135), that Philip being a Deacon 
had not authority to give the Holy Spirit by laying on of hands. 
And Aug. (Serm. 266, 4) says, that he was called Philip the 
Evangelist, “ propter promptum preedicationis eloquium.”’ 

— Σαμαρείας] Samaria. Nota city of Samaria, but the city 
of Samaria, —“‘ in urbem ipsam Samariz ” (Bp. Pearson), the an- 
cient residence of the Kings of Israel, the Metropolis, Σεβαστή--- 
now Sebustieh. See Robinson, iii. 144, and “ Later Researches,” 

. 126. 
Ὁ On this use of the genitive, see Glass. p. 250, and Meyer 
here. The article is often κι after prepositions. See Mid- 
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Χριστόν. ὅ Προσεῖχον δὲ οἱ ὄχλοι τοῖς λεγομένοις ὑπὸ τοῦ Φιλίππου ὁμοθυ- 
ἃ Mark 16, 17. 

- ‘ ‘ , ‘ a Ἆι 5 ΄ a 
μαδὸν, ἐν τῷ ἀκούειν αὐτοὺς καὶ βλέπειν τὰ σημεῖα ἃ ἐποίει: 7“ πολλῶν γὰρ 

Ξ in δ 5 
τῶν ἐχόντων πνεύματα ἀκάθαρτα, βοῶντα φωνῇ μεγάλῃ ἐξήρχοντο, πολλοὶ δὲ 
παραλελυμένοι καὶ χωλοὶ ἐθεραπεύθησαν' 

/ » ’ 

πόλει ἐκείνῃ. 

ech, δ, 86, 

8 Ἂς 3 ΄ ‘ 4 > lel 

καὶ ἐγένετο χαρὰ µεγάλη ἐν τῇ 

9 «᾿Ανὴρ δέ τις ὀνόματι Σίμων προὺπῆρχεν ἐν τῇ πόλει μαγεύων καὶ ἐξιστῶν 
τὸ ἔθνος τῆς Σαμαρείας, λέγων εἶναί τινα ἑαυτὸν μέγαν" 109 ῃ , 

ῳ προσειχον παντες 

ἀπὸ μικροῦ ἕως μεγάλου λέγοντες, Οὗτός ἐστιν ἡ δύναμις τοῦ Θεοῦ ἡ καλουμένη 
μεγάλη. 

> ΄ 
αντους. 

Il JT, tyov δὲ αὐτῷ, διὰ τὸ ἱκανῷ χρόνῳ ταῖς µαγείαις ἐξεστακέναι ροσεῖχον ῷ, B χρόνῳ ταῖς pay 
‘ ” - 

15 Ὅτε δὲ ἐπίστευσαν τῷ Φιλίππῳ εὐαγγελιζομένῳ περὶ τῆς βασιλείας τοῦ Θεοῦ 
καὶ τοῦ ὀνόματος ᾿Ιησοῦ Χριστοῦ, ἐβαπτίζοντο ἄνδρες τε καὶ γυναῖκες. 13 ‘O 

Ν Ν νι lal 

δὲ Σίμων καὶ αὐτὸς ἐπίστευσε' καὶ βαπτισθεὶς ἦν προσκαρτερῶν τῷ Φιλίππῳ: 
lal Lal , , 9; 

θεωρῶν τε δυνάμεις καὶ σημεῖα μεγάλα γινόμενα ἐξίστατο. 
Ἡ ᾿ῬΑκούσαντες δὲ οἱ ἐν ἹΙεροσολύμοις ἀπόστολοι, ὅτι δέδεκται ἡ Σαμάρεια 

f ch. 2, 38, 
lal lal Ν ’ A’? , 

τὸν λόγον τοῦ Θεοῦ, ἀπέστειλαν πρὸς αὐτοὺς Πέτρον καὶ ᾿]ωάννην. 16. οἵτινες 

dleton here, p. 381. And A, B have the Article, which is re- 
ceived by Lachmann and Tischendorf. 

If St. Luke had meant Syechar, or any other city than the 
capital, he would probably have specified its name (see John 
iv. 5): πόλις, used by itself, frequently stands for μητρόπολις. 
And from v. 14 it may also be inferred that πόλις τῆς Σαμαρείας 
here signifies the Capital. It is true that the Capital was now 
commonly called Σεβαστή. But this name is never used in the 
New Testament; and St. Luke, writing for Hellenistic readers, 
would be disposed to preserve the name by which the City was 
known from the LXX, and which is also used by Josephus, Ant. 
xx. 6. 2. 

No reason can be assigned, why St. Luke should not have 
specified the name Sychar, or Sychem, if that had been the City 
of which he is here speaking ; whereas there are many causes why 
he should not have mentioned Sebasté, the name of the Capi- 
tal of Samaria. They may have visited Sichem also. For the 
city of Samaria stood at a short distance to the north of Sichem, 
Νεάπολις, now Nablous, on which see above, vii. 16. 

7. ἐξήρχοντο] So A, B, C, Ὁ, E, and other MSS, Elz. 
ἐξήρχετο. But the plural number seems to be studiously used 
in these cases in order to show the personal plurality of the Evil 
Spirits. Cp, on Mark ix. 20. 26. 
- παραλελυμένοι)] This word is never used for paralytic by 

St. Matthew or St. Mark, who use the word παραλυτικὸς ten 
times (Matt. iv. 24; viii. 6; ix. 2.6. Mark ii. 3, 4, 5. 9, 10). 

But it is used in St. Luke’s Gospel (v. 18. 24), where the 
word παραλυτικὸς does not occur; and it is used twice in the 
Acts (here, and ix. 33), where the word παραλυτικὺς does not 
occur. And thus we have a double coincidence between the Acts 
of the Apostles and the Gospel of δὲ. Luke. 

9. Σίμων] Simon Magus, characterized by ancient Christian 
writers, as the first heresiarch. See Justin M. Apol. i. 26. Iren. 
1. 23, and his scholar S. Hippolytus in Pref. hier. lib. vi., who 
refers to this history in the Acts, p. 161 and p. 176. Tertullian, 
Preser. ο. 40. δ. Cyril. Hierosol. p. 95, 96, πάσης αἱρέσεως 
εὑρετής. Cp. Euseb. ii. 1; ii. 13. Ambrose, Hexaém. v. 8. 
Epiphan. xxi. 1. Tillemont, Mémoires Eccl. ii. p. 16. Burton, 
Lectures, pp. 74—82. 294. Evans, Biog. Early Church, p. 140; 
and below on 2 Pet. i. 16. 

— ἐξιστῶν] On this form of the Verb, see Winer, § 14, p. 72. 
— λέγων εἶναι, κ.τ.λ.] Tren. ii. 2, ‘Simone mago primo 

dicente semetipsum esse super omnia Deum.’ While Philip 
preached Christ, Simon vaunted himself as God. 

This is not the place for discussing the question concerning 
Justin Martyr’s (Apol. i. 26 and i. 56) account of the Statue, 
“Simoni Deo δαποίο, at Rome. Cp. Jren. i. 23.1. Tertul- 
lian, Apol. 13. Clem. Recog. ii. ο. 9. Cyril, Catech. vi. It has 
generally been supposed in modern times that Justin was de- 
ceived by the inscription of a stone in honour of the Sabine deity 
Semo Sancus. See O/to’s note, p. 192. Winer, R. W. B. ii. 
p. 238. On the other side, Thirlby, Braun, Maran, and Fog- 
gini, and more lately, Windischmann (Vind. Petr. p. 78), have 
endeavoured to vindicate Justin’s statement. See also Dr. Bur- 
ton’s Lectures, p. 232, Professor Norton’s Essay on the subject, 
and Dr. Kitto’s Illustrations of the Acts, pp. 84—7. 

It has been thought by some, that Simon Magus is the per- 

son mentioned by Josephus (Ant. xx. 7. 2) as Σίμωνα, Ἰουδαῖον, 
Κύπριον δὲ γένος, μάγον εἶναι σκηπτόµενον, who was employed by 
Felix to decoy Drusilla from her husband Azizus that she might 
marry him. Meander (Gesch, u. Pflanz. i. 87) deems it probable. 

10. ἡ καλουμένη µεγάλη] So A, B, C, Ὁ, Β, and other MSS. 
Elz. omits καλουμένη, which however has a special force. This 
man is that mighty power of God which is so called in the Word 
of God. Cp. Aug. in Heres. 1, who says that Simon called him- 
self the Messiah; and Theodoret, de fabulis heretic. ο. i. Indeed 
he seems to have claimed to himself the names of the three 
persons of the Trinity. See Jren. i. 23, who says, ‘‘ Hic ἃ multis 
quasi Deus glorificatus est, οὐ docuit semetipsum esse qui inter 
Judzos quasi Filius apparuerit, in Samaria autem quasi Pater 
descenderit, in reliquis verd Gentibus quasi Spiritus Sanctus ad- 
ventayerit. Esse autem se sublimissimam virtutem (τὴν μεγάλην 
δύναμιν), hoc est eum qui sit super omnia Pater; et sustinere vo- 
cari se quodcunque eum vocant homines ” (δύναμιν ---ὠκαλουμένην). 
The original Greek of Ireneus may be partly restored in this 
passage from the newly discovered work of his scholar 5. Hip- 
polylus, Refutat. Heer. p. 175, ed. Miller. 

Thus we see that even the father of Heresy bears witness to 
the doctrine of the Trinity. 

The impious assertions of Simon Magus, the Father of the 
Gnostic heretics, appear to have been in St. Peter’s mind when 
he wrote his Second Epistle. See 2 Pet. i. 16—18. 

11. διὰ τὸὺ---ἐξεστακέναι] because they had been bewitched. 
“Tntransitive” (Briider). The Vulgate has an active sense, 
“quia dementisset eos,” which is followed in the English 
Version. 

13. ἐπίστευσε] he made a public profession of faith, and be. 
came one of the members of the visible Church, who were called 
πιστοί. On this sense of πιστεύω, see Acts ii. 44; iv. 32; and 
on Rom, xiv. 2. ὅτε ἐπιστεύσαμεν: of ἅγιοι designate the mem- 
bers of the Church generally, Acts ix. 32. 41, and cp. of σωζόμενοι, 
ii. 47. 
— ἐξίστατο] he who had himself been ἐξιστῶν τὸ ἔθνος, v. 9. 
14. πρὺς αὐτούς to them at Samaria, the city. 
- Πέτρον καὶ Ἰωάννην] Peter and John. On the continuance 

of the Apostles at Jerusalem after the Ascension, see above on 
i. 4; viii. 1. As to St. John particularly, see Blunt, Lectures, 
p- 86, who observes, that though Asia Minor was his ultimate 
destination, there is no evidence of his having been there during 
the life (qu. visits) of St. Paul; and wherever he is mentioned in 
the Acts it is in connexion with Palestine. 

15—18. οἵτινες] who went down and prayed for them that 
they might receive the Holy Ghost. For as yet He had fallen 
upon none of them; but only they had been baptized into the 
Name of the Lord Jesus. Then they were laying their hands 
upon them, and they were receiving the Holy Ghost. The im- 
perfect tense here used (were laying on,’’ ‘‘ were receiving ’’) 
shows the repetition of the act in the several cases of the be- 
lievers who had been baptized. The Apostles sent Peter and 
John from Jerusalem to Samaria, in order to do what Philip the 
Deacon, who was there, could not do, and what Paul the Apostle 
afterwards did (see xix. 6), i.e. to give to those who had been 
baptized, the full outpouring of the Holy Ghost by laying on of 
Apostolic hands, See the note below on xix. 6. 

ἜΣ. 

κ... 



ACTS VIII. 16. πα 

, lal “ 

καταβάντες προσηύξαντο περὶ αὐτῶν ὅπως λάβωσι Πνεῦμα ἅγιον: 15 ὁ οὐδέπω ε οἱ. 19.2. 
Δ > > lal lal 

γὰρ ἦν ἐπ᾽ οὐδενὶ αὐτῶν ἐπιπεπτωκὸς, µόνον δὲ βεβαπτισµένοι ὑπῆρχον εἰς 

The going down of Peter and John to the city of Samaria, in 
order to receive its inhabitants who had been baptized, into full 
communion with the spiritual Israel of God’s Church in Christ, is 
an event full of interest when. considered with reference to the 
history of the Old Testament concerning that region. 

As was observed above (vii. 16), Sychem or Shechem, in 
Samaria, was the first place in Canaan where God appeared to 
Abraham when he came from Haran, and there he built his first 
altar to the Lord. It was also the first place to which Jacob 
went, on his coming from Padan Aram, with his children the 
Patriarchs ; and there also he built the altar E/-Elohe-Israel. 
(Gen. xxxiii. 20.) There it was, that two of the éwelve Patriarchs, 
Simeon and Levi, in cruelty and subtlety, constrained the in- 
habitants to communion with the literal Israel by Circumcision. 
(Gen. xxxiv. 15—30.) 

But now, after that the Holy Ghost has been poured ont 
from heaven upon the Church,—two of the Twelve Apostolic 
Patriarchs of the spiritual Israel,—Peter and John,—go down 
to the same region,—perhaps also to the same city,—and receive 
its inhabitants into full communien with the true children of 
Abraham, or Israel of God, the Christian Church, by the spiri- 
ae Circumcision of the heart, i.e. by the Gift of the Holy 

host. 
The names of the two Apostles so employed deserve notice. 

Simeon and Levi had been the Ministers of Wrath; Peter and 
John are the Ministers of Grace. Peter’s name was Simeon 
(Acts xv. 14); and John, as joined (Gen. xxix. 34) constantly to 
him (see on John xviii. 15, 16. Acts iii. 1), was well typified by 
Τ εν; τ brother, by both parents, of Simeon (Gen. xxix. 33, 94; 
xlix. 5). 

We may observe also, that the gracious work of the Spirit on 
the hearts of the Apostles themselves, and through them on the 
Church, is made more significant by the contrast of the former 
conduct of two of the Apostles in this region. Before they had 
been baptized with ‘‘ the Holy Ghost and with fire,” the two bre- 
thren, James and John, even when in the company of Christ upon 
earth, had been eager to call down fire from heaven and destroy the 
village of the Samaritans, which would not receive them. (Luke 
ix. 54.) ‘They had been ready to do the vindietive work of Simeon 
and Levi. But now that they have been baptized with fire, the 
two Apostolic brethren, Peter and John, call down from heaven 
on the Samaritans the pure and holy flame of zeal and love. 
Such was the change wrought by the Holy Ghost, poured down 
from heaven by Christ, now ascended into heaven. 

Confirmation is called one of the “first principles of the doc- 
trine of Christ.”’ Heb. vi. 2; see the note there. To the authorities 
cited above on Confirmation (on v. 5), may be added what is said 
by S. Jerome, a Pres/yler, and one not over eager to exalt the 
rights of the Episcopate: ‘‘Are you ignorant that this is the 
custom of our Churches, that hands are laid on those who are 
baptized, and the Holy Spirit invoked over them? Do you 
inquire where this is written? It is in the Acts of the Apostles” 
fad Lucifer. ο. 4, p. 294). ‘This is the usage of our Churches. 
The Bishop goes forth (excurrit) and makes a tour in order to 
lay his hands and to invoke the Holy Spirit on those who in 
smaller towns have been baptized by our Priests and Deacons’ 
(ibid.). And 5. Cyprian (Epist. 73), ‘They who are baptized 
are brought to the Chief Pastors of the Church, that by our 
prayer (Cyprian being a dishop) and the laying on of hands they 
may receive the Holy Ghost, and be completed by the seal of 
Christ ;” and before him, Tertullian, a presbyter, de Bapt. ο. 8, 
and Augustine (de Trin. xv. 26), “ Ecclesia in Preepositis suis 
nunc servat morem, quem habebant Apostoli, oratione et manuum 
impositione tribuendi Spiritum Sanctum ;” and Theophyl. says, 
“After Baptism the Holy Spirit is given by laying on of hands; 
and this order is observed to owr day ;’’ this was written in the 
eleventh century. 

Here is the answer to the question sometimes put now, as 
indeed it was of old, ‘‘ What profit is there to me from the Mi- 
nistry of Confirmation, after the Sacrament of Baptism?” The 
Holy Spirit (says Eusebius Emisenus, or perhaps Salvian, see 
Hammond, iv. 895) which descends on the waters of Baptism with 
healing on His Wings (salutifero illapsu) gives, at the baptismal 
font, complete remission of sins. And in Confirmation He sup- 
plies grace, for growth in holiness. In Baptism we are regenerated 
unto life; in Confirmation we are invigorated for life’s warfare. 
‘Baptism suffices for those who are called away by God in tender 
years ; Confirmation arms and equips the young soldier (who has 
been endisted in Baptism under Christ’s banner) to fight a good 
fight in the conflicts of this world. 

It appears from v, 16 that the Holy Ghost had not visibly 
‘ 

Jfallen upon any of the converts before the Apostles had laid their 
hands upon them. That is, the full effusion of the Holy Ghost, 
with its en visible manifestations of tongues and other signs, 
had not been vouchsafed to them. As S. Aug. says (in Joann. 
Tract. vi.), “' Nondum acceperant Spiritum Sanctum, sicut tune 
descendebat ad ostendendam significationem gentium crediturarum, 
ut linguis loquerentur.” 

The reasons of this seem to be, to show the need of union 
with the Apostles, and to secure due respect to their persons and 
office; and to assure the Church, in all ages, of the reality of the 
inward grace ministered to all worthy recipients of Confirmation. 

Hence Confirmation was called the Consummating Unction, 
χρίσις τελειωτική, as completing Baptism. See By. Taylor’s 
Dissertation with that title, Works, xi. 215. -As S. Ambrose 
teaches (de Sacram. iii. 2): ‘ Post fontem (baptismi) superest ut 
perfectio fiat, quando ad invocationem sacerdotis Spiritus Sanctus 
infunditur.”” And as Hooker says (V. Ixvi.), ‘‘ It confirms and 
perfects that which the grace of the Spirit has already begun in 
Baptism ;” and ορ. Hammond’s Treatise ‘de Confirmatione,”’ 
Works, iv. 851. By. Pearson, Lectures in Acta, v. 6; and 
Dr. Comber, Companion to the Temple, iii. p. 451. Bingham, 
Antiq., bk. xii. here. Blunt, Lectures, p. 40; Calvin on Heb. 
vi. 2, “in whose opinion,” says R. Nelson, ‘‘ that passage in the 
Acts shows that Confirmation was instituted by the Apostles ;’’ and 
see the valuable Manual entitled ‘‘ Carecuesis,” by the Bishop 
of St. Andrew’s, Lond. 1857, and the remarks made and autho- 
rities quoted in an excellent Essay by the late Rev. John Frere, 
M.A., Rector of Cottenham. Lond. 1845. 

In another important respect Confirmation is the consum- 
mation of Baptism,—not from any defect in Baptism itself, but 
from the circumstances of persons who have been baptized ; 

In primitive times, from the nature of the case, the majority 
of those who were baptized were Adul/s. But now that Chris- 
tianity has been long preached in the world, they who are bap- 
tized are, for the most part, Infants. ‘The astipulation of a 
good conscience is an essential part of Baptism” (1 Pet. iii. 21). 
And “for all such as have been baptized in their Infancy the per- 
sonal resumption or ratification of that vow which they made by 
their sponsors at the sacred laver is to be exacted in the public 
congregation.’’ And this is done at Confirmation. (Dr. Jackson 
on the Creed, bk. x. ch. 1. vol. ix. p. 548.) And they who boldly 
confess Christ with their lips and lives on earth, will be confessed 
by Him at the Great Day. Matt. x. 32. Luke xii. 8. 

The Church of England has declared her mind in this matter 
in her Office for Baptism. ‘ Ye are to take care, that this child 
be brought to the Bishop to be confirmed by him,” &c. 

And in her Office for ConriRMATION— 
“ Then the Bishop shall say: 
.... Almighty and everlasting God... we make our 

humble supplication unto Thee for these thy servants, upon 
whom after the example of thy Holy Apostles we have now 
laid our hands... .” 

Also, in her sixtieth Canon of 1603, the Church of England 
says, that “it hath been a solemn, ancient, and laudable custom 
in the Church of God, continued from the Apostles’ times, that 
all Bishops should lay their hands upon children baptized and 
instructed in the Catechism of Christian Religion, praying over 
them and blessing them,—which we commonly call Confirma- 
tion.” 

It has indeed been alleged by some, that the Church of 
England says only that Confirmation is administered after the 
example of the Apostles, and not by reason of any direct precept 
of the Apostles, or any institution of any perpetual ordinance by 
them. 

But’on this it is to be observed, that in such cases as these 
example is equivalent to precept. 

What was done by the Apostles in this matter, and what the 
Holy Ghost himself here records in Holy Scripture as having 
been done by them, was not done by them of their own mind, 
but by the will of God. It was done dy Him, through them. 
And He showed that it was His act, by visible outpourings of the 
Holy Ghost on those persons for whom the Apostles prayed, and 
on whom they laid their hands. Simon Magus saw, that through 
the laying on of the Apostles’ hands the Holy Ghost was given. 
(Acts viii. 18.) The persons on whom the Apostle St. Paul laid 
his hands, spake with tongues and prophesied. (Acts xix. 6.) 

By these oufward manifestations in the first age of the 

Church, Almighty God set His own seal on this practice of the 
Apostles ; who, being taught of God, exercised this ministry as 
the proper means for the conveyance of an inward gift, called in 
Holy Scripture the Gift of the Holy Ghost, to the souls of bap- 
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ACTS VIII. 17—20. 
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tized persons. Thus Almighty God commended this practice to 
the permanent use of all future generations, and made it obli- 
gatory on Christians to receive and maintain it. 

God’s gifts are without repentance. (Rom. xi. 29.) That 
is, whatever means He has once bestowed for the attainment of 
necessary ends, are never withdrawn by Him. He never revokes 
what He has once given for our growth in spiritual grace here, 
and for our attainment of heavenly glory hereafter. And what- 
soever is offered by Him for such ends is to be thankfully used 
by us. See note on John xiii. 14. 

The gift of the Holy Ghost is a gift of this kind. It is as 
much required now, as it was in the age of the Holy Apostles. 
Man’s ghostly enemies are still the same as they were then. His 
needs of ghostly helps against them, are, therefore, as great now 
as they were then. Man is the same. Heaven is the same. Hell 
is the same. The Holy Ghost is the same. His love is the same, 
and His gifts remain the same; and they have the same purpose 
and power, to enable men to escape Hell, and to reach Heaven. 

Accordingly, we find that our Lord Himself describes the 
promised gift of the Holy Ghost as a gift in perpetuity. I will 
pray the Father, He says, and He shall give you another Com- 
Sorter, that He may abide with you for ever. (John xiv. 16.) 

The Apostles, being taught by God, and being guided by 
Him info all Truth, used certain means for the conveyance of 
spiritual grace to those who had been baptized; and that God 
sanctioned that Apostolic practice by visible marks of His own 
approval and fayour. 

These means were Prayer and Laying-on of Hands. These 
meins are reckoned by the Holy Spirit, speaking in the Epistle to 
the Hebrews, as among the first principles of the Doctrine of 
Christ (Heb. vi. 2), where the doctrine of Laying-on of Hands is 
joined with the doctrine of Baptism. 

We know, from the testimony of ancient Christian writers, 
that the chief Pastors, or Bishops of the Church, who had been 
appointed by the Apostles as their successors, and who best knew 
the mind of the Apostles, used these same means, and prayed 
and laid their hands on those who had been baptized, as the Holy 
Apostles had done before them; and that the primitive Christian 
Bishops did this for the same purpose as the Apostles had done, 
namely, for the conveyance of the gift of the Holy Ghost to those 
who had been baptized, and on whom they laid their hands with 
prayer. We find that the earliest Christian Churches, planted 
by the Apostles, used these means; and that this Apostolic prac- 
tice was called by them ΟΟΝΕΙΕΜΑΤΙΟΝ, because in it they who 
have been baptized are confirmed and strengthened by the Holy 
Ghost the Comforter. These means have been eyer used by the 
Church of Christ Universal, to which He has promised His per- 
petual presence (Matt. xxviii. 20), and the continual guidance of 
His Spirit, and which is the Church of the Living God, the Pillar 
and Ground of the Truth (1 Tim. iii. 15). We find also that 
these means have been mercifully preserved to us, by God’s good- 
hess, in our own Church, which, at every Baptism administered 
by her to Infants, commands that the child then baptized shall 
“86 brought to the Bishop, to be confirmed by him,’’ so soon as 
it has been duly catechised; and she declares, in her office for 
Confirmation, that the Laying-on of Hands of the Bishop on 
those who have been baptized, is an act done by him ‘after the 
example of the Holy Apostles.”’ 

We may therefore conclude; that Almighty God, Who is 
the Author and Giver of all Grace, and without Whom we can do 
nothing that is pleasing in His sight, vouchsafes to bestow on 
those who have been baptized the gift of the Holy Ghost, by the 
appointed means of Prayer, and of the Laying-on of Hands of 
the successors of the Holy Apostles, who were inspired by the 
Holy Ghost, and who employed these means, and delivered them 
to be used by those who came after them, even to the end. What 
was thus done by the Holy Apostles under the guidance and in- 
spiration of the Holy Ghost, was done by the Holy Ghost, Who 
guided and inspired them. And whensoever the Holy Ghost 
Youchsafes to appoint and employ certain means for bestowing 
His own gifts, we have no right to expect to receive those gifts 
from Him, unless we conform ourselves to His will, and use 
those means, which He has been pleased to institute for their 

bestowal. To neglect those means, is to grieve the Holy Spirit 
who works by them. It is to despise and disobey Christ, who 
sent the Holy Ghost to feach His Apostles all things, and to 
guide them into all truth, and to abide with them for ever; and 
who said to His Apostles, He that receiveth you receivelh Me, 
and he that receiveth Me receiveth Him that sent Me (Matt. x. 
40), and whosoever shall not receive you, nor hear your words, 
when you depart out of that house or city shake off the dust of 
your feet. Verily, I say unto you, it shall be more tolerable for 
the land of Sodom and Gomorrha in the Day of Judgment than 
Jor that city (Matt. x. 14, 15). On the other hand, if we receive 
those means thankfully and reverently, we receive Christ, who 
promised to be ever with His Apostles even unlo the end of the 
world. We receive the Holy Ghost the Comforter, who guided 
the Apostles to use those means for the bestowal of His own 
blessed gift to the Christian soul, for its growth in grace here, and 
for its everlasting glory hereafter. 

Richard Hooker's lamentations for the insufficient admi- 
nistration of Confirmation in his own day (see Eccl. Pol. V. Ixvi. 8) 
might be reiterated with a hundred-fold force in the present 
times, when, from the inadequate number of Bishops, an im- 
mense majority of the population grow up without ever receiving 
the completion of their baptismal privileges, by the reception of 
Confirmation, and the subsequent graces of the Holy Spirit given 
in the Lord’s Supper, and, consequently, are never brought into 
full communion with the Church; and though they may have 
been baptized by her, yet, being never made fully partakers of her 
privileges, they fall away into indifference or unbelief, or are ar- 
rayed in hostility against her. 

It seems as if Confirmation, being restricted in its adminis- 
tration to those who are successors of the Apostles, were designed 
by Divine Providence to serve the important purpose of maintain- 
ing a vital principle of Church Unity, by bringing all the children 
of God in a Diocese, as members of one spiritual household, to 
receive the benediction of their Spiritual Father in God; thus re- 
minding them of their filial adoption in Christ the Son of God 
into the family of One heavenly Father ; and of the gracious over- 
shadowing of the One Spirit of Unity—the Divine Dove—whose 
invisible wings are spread over them, and shed grace from heaven 
upon them. 

It also seems as if this restriction of Confirmation to the 
Episcopal office were divinely ordered, in order to show more 
clearly the necessity of elasticity and expansion of Episcopacy, in 
proportion to the growth of the population of a country, and so to 
ensure (short of absolute compulsion) those other blessings which 
flow from the Holy Spirit on the Church through the ministrations 
of a pious, learned, zealous, and faithful Episcopate. 

15. λάβωσι Πνεῦμα ἅγιον] Cp. v. 17, ἐλάμβανον Mv. ἅγ., and 
our Lord’s own words, John xx. 22, λάβετε Πνεῦμα ἅγιον. 

18. ἰδὼν ὁ Σίμων, ὅτι-- δίδοται] ἰδὼν, A, B, C, ἢ, E. Elz. 
θεασάμενος. But when Simon saw that the Holy Ghost is being 
given; it is observable, that, whereas miraculous powers were 
evercised by the Deacons, and other disciples, yet it does not 
appear that ¢hey had the power “ to derive or communicale them 
to other men,’’ as Hooker remarks, V. lxvi. 

“ Simon Magus,” says Hooker (V. \xvi. 2), “ perceiving that 
power to bein none but the Apostles, and presuming that they 
which had it could sell it, sought to purchase it of them with 
money.” Thus even Simon himself, the arch-heretic, supplies a 
strong argument for the reality of the Divine Grace dispensed by 
prayer and laying on of Apostolic hands. He would never have 
offered to give money for what did not ewist. 

On the sin of Simony hence deriving its name, see the 
authorities in Bingham, Antiq. xvi., and Dupin on the Study of 
Theology, p. 469. 

It has been supposed by some that Simon himself had been 
confirmed by the Apostles, but this is not probable. 

On the covetousness of the Gnostic Teachers, the foilowers 
of Simon, see St. Peter’s own testimony, 2 Pet. ii. 

20. Πέτρος δὲ εἶπε--  κτᾶσθαι] But Peter said unto him, Thy 
money perish with thee because thou thouyhtest to purchase the 
gift of God by money. A remarkable proof of St. Peter’s honesty, 
courage, and disinterestedness. 

Simon Peter would not receive any thing from Simon Magus 



ACTS VIII. 21—27. 79 

8 bs a Θ μὰ αρ 8 Ν , “ 9] ῃ » ‘ ὑδὲ ωρεὰν τοῦ Θεοῦ ἐνόμισας διὰ χρημάτων κτᾶσθαι" 3 οὐκ ἔστι σοι μερὶς οὐδὲ 
lal 3 lel j x aA Lal lal 

κλῆρος ἐν τῷ λόγῳ τούτῳ" 1 ἡ γὰρ καρδία σου οὐκ ἔστιν εὐθεῖα ἔναντι τοῦ Θεοῦ. 1 Ps. 78. 50,57. 
εκ. 3. 

9ο κ ΄ Φ She's A ΄ ΄ Ν ΄ lal ΄ .» κ2 Τι 2. 25 
Μετανόησον οὖν ἀπὸ τῆς κακίας σου ταύτης, καὶ δεήθητι τοῦ Κυρίου εἰ ἄρα *2Tim.2 25. 

3 “Δ ιά ε φον lod , ἀφεθήσεταί σοι ἡ ἐπίνοια τῆς καρδίας Gov" 
δεσμον ἀδικίας ὁρῶ σε ὄντα. 

23 > \ ν ΄ Ν ΄ 
εις γαρ χολὴν πικριας και συν- 

3 1᾿Αποκριθεὶς δὲ ὁ Σίμων εἶπε, 4εήθητε ὑμεῖς 1Numv. 21.7. 

ὑπὲρ ἐμοῦ πρὸς τὸν Κύριον, ὅπως μηδὲν ἐπέλθῃ ἐπ᾽ ἐμὲ ὧν εἰρήκατε. 
25 Οἱ μὲν οὖν διαμαρτυράμενοι καὶ λαλήσαντες τὸν λόγον τοῦ Κυρίου 
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αυτη ἐστιν ερηµος. Καὶ ἀναστὰς ἐπορεύθη" καὶ ἰδοὺ, ἀνὴρ Αἰθίοψ, εὐνοῦχος, 

for the dispensation of a spiritual gift—although at that time the 
Church subsisted on alms (see iv. 35). He claimed no merit to 
himself for the power which he was enabled to use. It was the 
gift of God. He boldly rebuked Simon, who was adored by the 
people of Samaria, And Simon Magus, who had bewitched the 
people, feels Simon Peter’s power, and submits to it, acknow- 
ledges his prophetic gifts, and craves his prayers (v. 24). 

22. µετανόησον--- καὶ δεήθητι--εἰ ἄρα ἀφεθήσεται] Repent 
therefore from this thine iniquity, and pray to the Lord, if 
haply the thought of thine heart shall be forgiven thee. A strong 
passage 

(1) Against all Donatistic iteration of Baptism. 
(2) Against all Novatian denials of Pardon for deadly sin 

after Baptism. See the Expositors of Article XVI. of the Church 
of England. 

(3) For the reality of Divine Grace in Baptism, which 
though dormant in a Simon Magus, in a death-like sleep of sin, 
may be awakened, and be made available by Repentance and 
Prayer, for salvation not to be repented of ; 

(4) And consequently for the possibility and duty of Prayer 
and Repentance, on the part of baptized persons after falling into 
deadly sin. See XXXIX Articles, Art. xvi. 

S. Augustine has some excellent remarks on the case of 
Simon (in Joann. Tract. vi.), “Cui dicit hee Petrus? Utique 
haptizato. Jam baptisma habebat; sed Columba visceribus non 
heerebat. Baptisma illi quid proderat? Noli ergo de Baptismo 
gloriari, quasi ex ipso salus tibi sufficiat. Noli irasci; depone 
fel, veni ad Columbam .. . habeto humilitatem, charitatem, 
pacem ; habeto bonum quod nondum habes, ut prosié tibi bonum 
quod habes—veni ad Columbam (i. e. ad Ecclesi unitatem), hic 
tibi proderit quod foris non solum non proderat, sed etiam 
oberat.’’ 

— τοῦ Κυρίου] So A, B, C, D, E, and others. 
Θεοῦ. Cf. υ. 24. 

23. εἰς χολήν] Something more than ἐν χολῇ. Thou who hast 
been baptized into Christ (εἰς Χριστὸν), hast plunged thyself into 
the gall of bitterness. Cp. v. 40. 

25. ὑπέστρεφον] they were returning. 
ὑπέστρεψαν. 
— Σαμαρειτῶν] of the Samaritans. A fulfilment of our Lord’s 

prophecy, who had seen there in His divine prescience ‘‘ many 
fields white unto harvest’ (John iv. 35). Cp. Acts i. 8. 
— κώμας] villages. See on Matt. ix. 35. On this word is an 

interesting Homily of S. Chrysostom here, exhorting Landowners 
to build and endow Churches and Chapels on their estates—a 
counsel very seasonable for these and all times. 
— εὐηγγελίζοντο] they were evangelizing in their way. As to 

the accusative, see xiv. 21; xvi. 10. So A, B, C, D, E.—Elz. 
εὐηγγελίσαντο. 

They (Peter and John) were evangelizing many villages of 
the Samaritans ; perhaps, among these, was {αἱ village on which 
John had once desired to call down fire from heaven. (Luke ix. 
52.) But the Holy Ghost, sent down from heaven with a baptism 
of fire, had changed his heart, and warmed it with love. 

96. Γάζαν] Gaza, Hebr. mi, a fortress, the Hebrew » being 
changed into the Greek y. Gen. x. 19. Josh. xiii. 3. 1 Sam. vi. 17. 
An old Canaanitish fortified town of P/ilistia, celebrated in the 
history of Samson; situated on a hill twenty stadia from the sea, 
stormed and plundered by Alexander the Great (Plufarch, Alex. 
25. Q. Curt. iv. 6), and dismantled by the Jewish Prince Alex- 
ander Jannus, B.c. 96 (see Joseph. Ant. xiii. 13. 3), but not 
long afterwards restored by Gabinius (JosepA. xiv. 5. 3). Fora 
description, see Robinson, ii. 375—384. 

In the sending forth of the Gospel toward Gaza, celebrated 

Elz. τοῦ 

So A, B, D. Elz. 

in Philistian History, and in the conversion of the chamberlain 
of Ethiopia, we may recognize an intimation and earnest of 
the fulfilment of the Prophecy concerning Christ (Ps. lxxxvii. 4), 
“ Behold Philistia, with Tyre and Ethiopia, there shall He be 
born,” and Ps. Ix. 8, “ Philistia, be thou glad of Me,” and cyiii. 
9, “ Over Philistia will I triumph,” and Ixviii. 31, “ Ethiopia 
shall stretch out her hands unto God.” 

The incidents in the Acts of the Apostles are, for the most 
part, prophetical as well as historical; they show what has been, 
and is; and in the past and present they give a pledge of the 
future progress and triumphs of Christianity. 

— αὕτη ἐστὶν ἔρημος] this is desert. These words are regarded 
by many as a parenthesis of St. Luke, distinguishing it as the 
old City, ruined by Alexander, from the other Gaza. See A La- 
pide, Wetstein, Rosenm., and others ; 

But this does not seem to be a correct view. 
The site of the new City was near that of the old one. The 

same roads led to them both; and what did Philip do there? 
Nothing. He did not meet the Eunuch at Gaza,—new or old,— 
but in the wilderness. See also on v. 36 and ο. 40, whence it 
appears that Philip did not ever arrive at Gaza. 

The meaning seems to be this ; 
Philip had been very successful in preaching in a populous 

metropolitan City to vast multitudes (see v. 6). God would now 
try his faith, and show His own Divine power, and present an 
example in him to other Preachers of the Gospel. He would 
also reward the devout Ethiopian, who could little expect to meet 
a preacher in the wilderness ; 

The address of the Angel to St. Philip may be therefore 
paraphrased thus ;— Quit the City of Samaria, but do not go to 
the north, to populous Galilee, where thou mightest make many 
converts; nor yet to Jerusalem, but beyond it, to the very 
extremity of Palestine. Go along the road which leads to Gaza,— 
which is desert; Almighty God has something for thee to do 
there. He can enable thee to do the work of an Evangelist, 
not only in the cify of Samaria, but in the wilderness of Phi- 
listia. 

This was a speech something like our Lord’s question to 
the Apostle Philip in the wilderness (ἐν τῇ ἐρημίᾳ), ‘‘ Whence 
shall we buy bread for these that they may eat?” (Matt. xiv. 15. 
John vi. 5.) 

It may also be compared to His command to the Apostles, 
to cast in their net for a draught, in a place in the sea where they 
had toiled all night, and caught nothing. (Luke v. 5. John 
xxi. 6.) 

But still the command of the Lord to Philip was,—‘* Go 
along the road to Gaza, to the southern extremity of Palestine, 
the wilderness.’”” And he arose and went. And there, in the 
wilderness, he saw a chariot, and was commanded by the Spirit 
to join himself to it; he ran and overtook it, he fed the soul of 
the Ethiopian Courtier with the bread of life; he caught, if we 
may venture so to speak (see John xxi. 11), this ‘great Fish’ in 
the Net of the Gospel, even in {λε wilderness. He baptized 
him; and perhaps by means of the example and influence of 
this great Courtier, the Morians’ land soon stretched forth her 
hands unto God (Ps. Ixviii. 31. Cf. Zeph. iii. 10). And thus 
even in Philip the Evangelist was the prophecy fulfilled, “ The 
voice of him that crieth in the Wilderness, Prepare ye the way 
of the Lord, make straight in the desert a highway for our God.” 
Isa. xl. 3. 

As to the word ἔρημος, it is generally considered as an 
adjective here; and if so, it is to be connected with ὁδός. And 5ο 
the Arabic and Syriac Versions, and Lightfoot here, and Winer 
(Gr. Gr. pp. 108. 142), and Robinson (ii. p. 380), who says that it 
indicates the southern road, leading from Eleutheropolis to Gazty 
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δυνάστης Κανδάκης βασιλίσσης Αἰθιόπων, ὃς ἦν ἐπὶ πάσης τῆς γάζης αὐτῆς, 
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ἀπὸ τῆς γῆς ἡ ζωὴ αὐτοῦ. 

through the desert, or region without villages; as is the case at 
the present day. 

The sense then would be: Go along that road which is de- 
serted, and where therefore you may not expect to meet any one. 
But still, Go. 

Or, αὕτη ἐστὶν ἔρημος may mean, ‘ that region is unin- 
habited,’ an ἔρημος: where you may expect to find no one; but 
here is the force of the command, here is the trial of your faith. 
Go and see. And it may be observed that the word ἔρημος 
occurs eight other times in the Acts-of the Apostles, and in seven 
of these (vii. 30. 36. 38. 42. 44; xiii. 18; xxi. 38) it is a sub- 
stantive. In one only (i. 20, a quotation from the LXX) it is an 
adjective. 

It does not seem therefore that the words αὕτη ἐστὶν ἔρημος 
are a parenthesis inserted by St. Luke; but they are words of the 
Angel to St. Philip; and their meaning is either, ‘‘ this road is 
desert,” or, “ this is a wilderness.” 

On this sending of St. Philip, see below, ix. 6. 
27. εὐνοῦχος] rendered by some here a Chamberlain or Cour- 

tier. See on Matt. xix. 12. 
It must however be observed, that a strong reason in favour 

of the literal translation of the word (as adopted in the English 
Version) may be derived from the promise in Isaiah lvi. 3—8. 
And it may have been a part of St. Luke’s design, in this narra- 
tive, to show that {λαέ promise was fulfilled in the Christian 
Church, as described by St. Paul, Gal. iii. 28. 

Besides; the case of this εὐνοῦχος may be compared with 
that of the faithful and merciful Eed-melech, also an Ethiopian 
and an Eunuch, who is contrasted with the rebel King and 
Courtiers of Judah—as the faithful Ethiopian here is contrasted 
with the obdurate Rulers of Jerusalem—and who received a special 
promise and blessing from God (Jeremiah xxxviii. 7—13; xxxix. 
16—18. See above, the notes on those chapters). 

Indeed this history of the Ethiopian, and that which soon 
follows, of Cornelius the first-fruits of the Gentile world, derive 
additional interest from the consideration that in them may be 
recognized a fulfilment of ancient Prophecies, particularly in that 
chapter of Isaiah (lvi. 3) which speaks of the extension of the 
blessings of God’s Covenant in Christ— 

(1) to the ‘‘ Zunuchs that keep His Sabbaths and choose 
the things that please Him,” and in them to all who are alone 
and childless in this world, and yet are made members of the 
household of God in Christ, and so receive ‘‘a place and a name 
better than of sons and daughters ;”” and 

(2) to the “ Sons of the Stranger ” (such as Cornelius), who 
were once afar off and aliens from God, but are now made near in 
Christ, and are brought to His Holy Mountain, and “ made joyful 
in His House of Prayer, which shall be for ‘all people.’” See 
Isaiah ἵν]. 4—7. 

It may be here suggested for the reader’s consideration 
whether these Chapters (viii—x.) of the Acts of the Apostles 
do not also display the fulfilment of another Prophecy concern- 
ing the Evangelical Conquests of Christ (viz. Psalm οὐ]. 7). 
Be thou exalted, O God, above the heayens (v. 5), i.e. by the 
Ascension. God hath spoken in His Holiness, I will rejoice and 
divide Shechem, or Sychem—fulfilled in the Evangelization of 
Samaria—perhaps Sychem itself. The triumphs of the Gospel 
in that region and in Galilee, mentioned in the Acts of the 
Apostles (ix. 31), seem to be predicted by the words of that Psalm 
(ο. 8),  Manasseh is mine, Ephraim also is the strength of my 
head ;” and Christ triumphed over Philistia by the preaching of 

Perhaps also the promise of the conquest over Edom (which was 
a name for the enemies of God’s Church, and is especially applied 
by the Rabbis to Rome) may have been begun to be fulfilled by 
the reception of the Roman soldier Cornelius, the representative 
of the heathen and Roman world, into the Christian Church. 
Doubtless also it had a literal fulfilment in the Victories of the 
Gospel in Idumea. 

The gracious consequences of the outpouring of the Holy 
Spirit, in the propagation of the Gospel, are prophetically declared 
in Psalm Ixviii. 7—31. Inv. 7 the description of the giving of 
the Law on Sinai is immediately followed by that of the promul- 
gation of the Gospel at Sion, and its fruits are foreshown. See 
particularly v. 27 of that Psalm, perhaps in reference to the Con- 
version of St. Paul, and 0, 31, to the baptism of the Ethiopian. 
See the notes there and on Ps. lxxxvii. 4. The Acts of the 
Apostles is an Inspired Comment on the Psalms and Prophets. 
— Κανδάκης] Candace. The common title of Queens of 

Meroé. Cp. Strabo, xvii. p. 820. Plin. N. H. vi. 35. Wetst. 
p- 507. Biscoe, p. 69. 
— γάζη He who was over all the earthly γάζα of a Queen 

finds heavenly treasure in the desert road from Jerusalem to 
Gaza. And why? Because he had left his earthly Treasury to 
go up to the Temple to worship, and was seeking for goodly trea- 
sure in the field of the written Word. Cp. Matt. xiii, 44. Is 
this an unmeaning paronomasia? See v. 30. 
— προσκυνήσων] to worship. He was therefore a proselyte, 

nota Gentile. The first-fruits of the Heathen world was Corne- 
lius. See x. 1. 

28. ἀνεγίνωσκεν he was reading, and reading aloud, Statesman 
and Courtier as he was. A celebrated passage, often cited by the 
Fathers, as showing the blessed fruits of reading the Scriptures. 
See S. Chrys. here, and hom. 35 in Gen. S. Jerome, Epist. 103, 
ad Paulin. A lesson to travellers. ‘ Legendum, audiendum, 
percontandum, etiam in itinere, etiamsi parum intelligis (vide ο. 
34) Habenti datur.’”’ (Bengel.) 

80. γινώσκεις ἃ ἀναγινώσκει: On similar paronomasias, see 
Luke xxi. 11, and 2 Cor. iii. 2, γινωσκομένη καὶ ἀναγινωσκομένη, 
2 Thess. iii. 11. : 

It seems probable from this verbal parallelism, that Philip 
spoke in Greek; and that the Eunuch was reading Isaiah in the 
Septuagint version made in Egypt. 

Valck. compares the celebrated paronomasia of Julian the 
Apostate,—avéyvar, ἔγνων, κατέγνων, and the courageous reply 
of the Christian Bishop to him, ἀνέγνως, GAA’ οὐκ ἔγνως" εἰ γὰρ 
ἔγνως, οὐκ ἂν κατέγνως, and Wetstein cites Cato’s saying, “ Le- 
gere et non intelligere nec legere (negligere) est.’ 

32. ἡ περιοχή] the passage,—xwplov or τόπος. See Weist. 
and Valck. Cp. 1 Pet. ii. 6, περιέχει ἐν τῇ γραφῇ. 

— ὡς πρόβατον-- αὐτόν] Isa. ΜΗ. 7, 8 From the LXX 
Version. 

Here ἐν τῇ ταπεινώσει ἣ κρίσις αὐτοῦ ἤρθη represents 
the Hebrew πρὸ ὌΞΟΣ. Ww, i. 6. He was taken from oppression 

and judgment; and it seems the LXX means to say that by his 
humiliation his condemnation was taken away, i.e. He was 
justified: and thus the words are a paraphrase of the original, 
and mean that “ He was made perfect through (as well as from) 
sufferings,’’ and was exalted not only from his humiliation, but 
because ** He humbled Himself and became obedient to death” 
(Phil. ii. 8. Heb. ii. 10). See above on Is. ΠΠ. 8, 

88. τὴν δὲ γενεὰν αὐτοῦ, κ.τ. λ.] γενεὰ is Ὢπ, dor (whence 
Philip in the road to Gaza and at Azotus, and of Peter at Joppa. | Latin durus, duratio). Who shall declare His duralion ? i. ο, 



ACTS VIII. 34—40. ΙΧ. 1. 81 

> ᾿ A 53 Ἡ ᾽Αποκριθεὶς δὲ ὁ εὐνοῦχος τῷ Φιλίππῳ εἶπε, Δέομαί σου, περὶ τίνος ὃ προ- 
Se λ 4 A e Ὁ“ *» Ν ε , / 35 q > ΄ ‘4 ε ΄ 

φήτης λέγει τοῦτο ; περὶ ἑαυτοῦ, ἢ περὶ ἑτέρου τινός ; Ανοίξας δὲ ὁ Φίλιπ- α Luke 3:. 27. 
Tos τὸ στόμα αὐτοῦ, καὶ ἀρξάμενος ἀπὸ τῆς γραφῆς ταύτης, * εὐηγγελίσατο τ". 18. 2. 

> a“ x > lal 

αὐτῷ τὸν Ιησοῦν. 

% ‘As δὲ ἐπορεύοντο κατὰ τὴν ὁδὸν ἦλθον ἐπί τι ὕδωρ: καί φησιν ὁ εὐνοῦχος, 
᾿Ιδοὺ, ὕδωρ: τί κωλύει με βαπτισθῆναι ; “ 3 > A , 

εἶπε δὲ ὁ Φίλιππος, Εἰ πιστεύεις s Mark 16. 16. 

ἐξ ὅλης τῆς καρδίας, ἔξεστιν: ἀποκριθεὶς δὲ εἶπε, Πιστεύω τὸν υἱὸν τοῦ Θεοῦ 
> Ν 3 A / 38 ο Set a Ν ν Ν ra 

εἶναι τὸν ᾿]ησοῦν Χριστόν. Καὶ ἐκέλευσε στῆναι τὸ ἅρμα: καὶ κατέβησαν 
3 δ 5» Ν x) 4 , Ny ic > A τ ν , > , 

ἀμφότεροι εἰς TO ὕδωρ, ὅ τε Φίλιππος καὶ ὁ εὐνοῦχος: καὶ ἐβάπτισεν αὐτόν. 
ν Ν lal lal 

"Ore δὲ ἀνέβησαν ἐκ τοῦ ὕδατος, Πνεῦμα Κυρίου ' ἥρπασε τὸν Φίλιππον' t 1 Kings 18. 12. 
Ezek. 3. 12, 14. 

‘ > τὸ ας τς νο ς > a > ΄ Ν ‘ eQr > Au , 
και ουκ ειοεν αυτον OUKETL O ευνουχος, ETOPEVETO γαρ την ὁδὸν αὐτου Χχαιρώων. αγ». 119. 14, 111. 

49 Φίλιππος δὲ εὑρέθη εἰς ᾿Αζωτον' καὶ διερχόμενος εὐηγγελίζετο τὰς πόλεις 
΄ 9 n> a μη 3 , 

πάσας, εως του ἐλθεῖν αυτον εις Καισάρειαν. 
x a κι bch. & 3. ΙΧ. 1" Ὁ δὲ Σαῦλος ἔτι " ἐμπνέων ἀπειλῆς καὶ φόνου εἰς τοὺς μαθητὰς τοῦ Gil. 1.13. 

ach. 26. 10. 
Gal. 1, 13. 
1 Tim. 1. 13. 

3. 

although He is cut off as man, yet He is the Eternal God. He is 
ἀγενεαλόγητος ὡς Θεός. (Cicum.) 
— ὅτι αἴρεται] because His life is cut off from earth (see 

Daniel ix. 26), therefore He endures for ever in heaven ; that js, 
He as God-Man is exalted for ever by His temporary Humiliation 
on earth. See Phil. ii. 8. 

35. τὸν Ἰησοῦν] Jesus. The Holy Spirit here records that 
the holy Evangelist St. Philip applied the Fifty-third Chapter of 
Isaiah to Jesus Christ. 

Hence it is clear (whatever may be alleged by some modern 
Critics to the contrary) that the Fifty-third Chapter of Isaiah has 
rightly been deemed by the Church to be a prophecy concerning 
Christ; and that the Criticism which propounds allegations in. 
consistent with such an exposition is entitled to little regard from 
those who believe in the Inspiration of the New Testament, and 
desire to be faithful members of Christ and of His Church. 

Compare the remarks of the Apostolic Father and Bishop 
Clemens Romanus, cap. 16, who applies this prophecy to Christ 
dying on the cross. 

86. ὕδωρ] water. At Bethsor (say the Scholia on 5. Jerome, 
loc. Hebr. p. 277) or Bethsoron, twenty miles Β. of Jerusalem, 
and only two miles from Hebron. ‘Ibi,’ says Bede, p. 41, 
“mutavit Althiops pellem suam, id est sorde peccatorum abluta 
de lavacro Jesu dealbatus ascendit.’’ If so, Philip overtook the 
Ethiopian long before he came to Gaza; and this seems to be 
another reason why ἔρημος cannot be connected with Γάζα in 
v. 26. 
— βαπτισθῆναι] {ο be baptized. A proof that Philip, in 

preaching Jesus, had preached the necessity of Baptism. How 
else would the Eunuch have asked to be baptized? Cp. Augus- 
tine, de Fide et Operibus, c. 9, who considers this case of the 
Ethiopian, and says, that by the compendious expression (v. 35), 
“Philip preached to him Jesus,’’ St. Luke implies that Philip 
preached “ not only what is to be believed concerning Christ, but 
what is to be done by those who are joined to the unity of the body 
of Christ; and preached to him the main points of Christian Faith 
and Duty.” 

37. εἶπε-- Χριστόν] This verse is not found i A, B, C, 6, 
H, and in some ancient Versions, and has been omitted by most 
recent editors. Perhaps rightly: and it may be observed also 
that the words τὸν Ἰησοῦν Χριστὸν (as they stand in Ez.) are 
no where thus used by St. Luke in the Acts of the Apostles or 
the Gospel. 

But, on the other hand, the verse is found in substance in 
ἘΠ, and in the Syriac, Vulg., Armenian, and Arabic versions, 
and in numerous cursive Manuscripts. And it appears to be at 
least as ancient as the age of Irenewus, who says, iii. 12, “ Hunc 
esse Jesum, et impletam in Eo esse Scripturam, quemadmodum 
ipse Eunuchus credens et statim postulans baptizari dicebat Credo 
Filium Dei esse Jesum,”—omitting Χριστόν, and it is cited by 
Cyprian. 1 have not therefore ventured to expunge the verse ; 
which is retained, in brackets, by Bornemann. 

88. ἐβάπτισεν αὐτόν] he baptized him. Philip was a married 
man, and only a Deacon, and was sent by the Angel to baptize 
the Ethiopian. ‘Let me be a Philip; be thou a minister of 
Candace. Say, ‘ Here is water, what hindereth me to be bap- 
tized?’ Seize the opportunity. Though an Ethiop in body, be 
thou pure in heart. And do not say, ‘ Let a Bishop baptize me ;’ 
or, if a Presbyter, let him be unmarried. Man looketh on the 
face, but God on the heart. Any Minister can cleanse you by 

Vou. I.—Parr 1. 

Baptism, if he is not alien from the Church. One Minister may 
be of gold, another of iron, but they are both like rings which 
have the seal of Christ ; let them stamp on thee, who art the wax, 
the image of the Great King. There may be a difference in the 
metal, but there is none in the seal.” 5. Greg. Naz. ii. τα, 
an Oration to those who delay their Baptism. 

89. ἥρπασε] caught up Philip. Cp. the case of Elijah, 1 Kings 
xviii. 12. 2 Kings ii. 16. Ezekiel iii. 12, and of St. Paul, 2 Cor. xii. 
2.4. See Didymus and Chrys. here, who observe, that by this 
sudden disappearance of Philip, the Ethiopian was assured that 
the message he had received was from heaven: and that, if the 
Ethiopian had asked Philip to remain with him, and he had re- 
fused to do so, he would not then have gone on his way rejoicing 
Cp. Robinson’s Palestine, i. 320; iii. 14. 

40. εὑρέθη cis "Α(ωτον] he was found at Azotus. This showed 
that the object of his mission was attained; and he is spared 
the weariness of a journey in the desert, as a reward for his ready 
obedience in going to preach in a desert, see v.26. ”"Α(ωτος, 
Ashdod, now Esdud (Rodinson, ii. p. 36%),—being on the coast, 
half-way between Gaza on the south, and Joppa on the north, 
and in the same latitude with Jerusalem. It was 260 stadia from 
the ancient Gaza. See Wetst. On εἰς see v. 23; vii. 4. Winer, 
Ρ. 369. 

— εὐηγ ελίζετο-- Καισάρειαν] Going northward along the sea- 
coast from Azotus to Cesarea, he passed through Joppa, and did 
the work of an Evangelist (εὐηγγελίζετο), and prepared the way 
for St. Peter’s visit to that place (ix. 36—43), and for the con- 
version of Cornelius at Cesarea (x. 1—24), where we find Philip 
again (Acts xxi. 8). 

On Cesarea itself see x. 1. 
The house of Philip the Evangelist was still standing at 

Cwsarea in S. Jerome’s age, and was even shown in Bede’s time. 
Jerome, Epist. Paul. p. 150. Bede, in Acta, p. 43. 

— τὰς πόλεις πάσας] the cities, all of them, probably Ekron, 
Jamnia, Joppa, Apollonia, and perhaps Lydda. 

Cu. IX. 1. Σαῦλος] Saul, God’s σκεῦος ἐκλογῆς for the con- 
version of the Gentiles, was of the tribe of Benjamin (Acts xiii. 
21); and the Fathers (Tertullian adv. Marcion. vy. 1. Chrys. 
Ambrose, de Ben. Patr. ad fin. Aug., Serm. 279) apply to him, 
in a spiritual sense, Jacob’s prophecy, Gen. xlix. 27, ‘‘ Benjamin 
shall ravin as a wolf. In the morning he shall devour the prey, 
and at night he shall divide the spoil.” That is to say, in a 
spiritual sense, at the beginning of his career he shall be a Perse- 
cutor of Christ’s flock, as a Wolf; but in the end, he shall feed 
them as a Shepherd. ‘ Escas dividet” (Aug. Serm. 279, and 
Append. Serm. 189); and ‘‘escas divisit,”” says Amébrose (de 
Bened. Patriarch. 12), “ evangelizans gentibus verbum.” 

Benjamin’s birth was the occasion of his mother’s death; so 
“Sauli nativitas in Evangelium matri ejus Synagoge mortem 
attulit.”” At first he might be called Benoni (a child of sorrow), 
but by God’s grace he became Benjamin (Gen. xxxv. 18), the 
son of a right hand. Benjamin was the last among the twelve 
Patriarchs ; so Paul among the Apostles (1 Cor. xv. 8,9). Ben- 
jamin was preferred above the rest by Joseph (Gen. xliii. 34); so 
Paul by Christ (1 Cor. xv. 10). 

Benjamin is called ‘little’ (135, Ps. lxviii. 27), and yet “a 
Ruler ;’”’ and so Saul is ‘ Paul,’ or JiltZe (see on xiii. 9), and calls 
himself “ the least of the Apostles ”’ (1 Cor. xv. 9), = yet “not 



ACTS ΙΧ. 2—5. 

Κυρίου, προσελθὼν τῷ ἀρχιερεῖ * ἠτήσατο παρ αὐτοῦ ἐπιστολὰς εἰς Δαμασκὸν 
πρὸς τὰς συναγωγὰς, ὅπως ἐάν τινας εὕρῃ τῆς ὁδοῦ ὄντας, ἄνδρας τε καὶ γυναῖ- 
κας, δεδεμένους ἀγάγῃ εἰς Ἱερουσαλήμ. 

ech. 22. 6. 
& 26. 12. 
1 Cor, 15. 8. 
2 Cor. 12. 2. 
d Matt. 25. 40, 45. 
ech. 5, 39, 

> Ἂν [οὶ ΄ 3 4 . 3 ϑ lal n , 

Ἐν δὲ τῷ πορεύεσθαι ἐγένετο αὐτὸν ἐγγίζειν τῇ Δαμασκῷ, ἐξαίφνης τε 
αὐτὸν περιήστραψεν φῶς ἐκ τοῦ οὐρανοῦ" 

- Ν A 

φωνὴν λέγουσαν αὐτῷ Σαοὺλ, Σαοὺλ, τί 4 μὲ διώκεις ; ὃ " Εἶπε δέ, Τίς εἶ, κύριε ; 

4 Ν A 9 ὡς Ἂς lal ¥ 

και πεσων επι την γὴν ἤκουσε 

a whit behind the very chiefest Apostles” (2 Cor. xi. 5; xii. 11). 
Even the Romish Expositor, Cornelius ἃ Lapide, here says, “ Ita 
Paulus ἃ Christo dotatus fuit pre aliis Apostolis.” 
— ἐμπνέων ἀπειλῆς] Something more than πνέων ἀπειλῆς, in- 

wardly breathing of slaughter; his very breath was impregnated 
with threats and slaughter. (Meyer, who compares Josh. x. 40, 
ἐμπνέον ζωῆς. On the genitive of the material after πνέω, 

cp. Winer, G. G. § 30, p. 183, who quotes Aristoph. Equit. 437, 
οὗτος ἤδη κακίας καὶ συκοφαντίας πε εἴ. 
— προσελθὼν τῷ ἀρχιερεῖ] coming to the High Priest. See 

xxii. 5. Saul even outran the High Priest in furious zeal against 
the Church ; he was not sent, but craved a commission against 
it. 

2. els Δαμασκόν] ‘ Damascus, civitas olim celeberrima, in 
planitie amcenissima et fertilissima inter Libanum et Antilibanum 
sita, in ed Syrie parte, qui in literis sacris Syria Damascena 
2 Sam. viii. 5. 168. vii. 8, ἃ Strabone (xvi. p. 755), Cele-Syria 
vocatur. Quanta Judzorum frequentia ibi fuerit, ex eo colligi 
potest, quod Josephus (B. J. ii. 25) narret, sub Nerone Damas- 
cenos in sud urbe decem Judzorum millia, quos in publicis ther- 
mis collectos forté habebant, inermes oppressisse et trucidasse.”’ 
(Kuin.) Cp. Howson, i. 106. Lewin, pp. 54—63. 

It may at first seem surprising, that the power of the High 
Priest and the Sanhedrim of Jerusalem should have extended be- 
yond the limits of Palestine so far as Damascus, and that they 
should have been allowed to send Saul on a commission to bind 
in that city, and to bring bound to Jerusalem men and women, 
without any reference to the power of Rome. 

The solution of this question appears to be supplied,—not 
by the Acts of the Apostles, but by the circumstance which ap- 
pears incidentally from the statement of St. Paul in one of his 
Epistles, viz. ‘that in Damascus the Governor, or Ethnarch, 
under Areas, the king (i. 6. of Arabia Petrea), was guarding 
(ἐφρούρει) the city of the Damascenes, desirous to seize him, and 
that he was let down in a basket by a window in the wall, and so 
escaped his hands.’’ (2 Cor. xi. 32, 33.) 

Hence it appears that Damascus was now garrisoned by a 
military force of king Arefas—a remarkable circumstance —and 
not, as heretofore, by the Romans, and by the forces of the Presi- 
dent of Syria. (Cp. Joseph. xiv. 4, 5.) 

By what means Damascus had come into the hands of Aretas 
is not clear. Probably Aretas, after his victory over Herod Anti- 
pas (Joseph. Ant. xviii. 5.1. Cp. Euseb. H. E.i. 11), had been 
induced by his successes to make inroads into Syria; anda favour- 
able opportunity seems to have been presented by the departure 

. of Vitellius, the President of Syria, to Rome, on hearing the news 
of the death of the Emperor Tiberius (in the spring of A.D. 37), 
for the occupation of Damascus by Aretas. 

The Roman power lay as it were in abeyance; and Aretas, 
whose victory was welcome to the Jews detesting Herod Anti- 
pas, was desirous to conciliate them, and seconded the endea- 
vours of the officials of the Sanhedrim to arrest Saul, whom they 
had sent as a commissioner to bind the Christians at Damascus, 
and who was now, in their eyes,a renegade and apostate, and 
who ‘‘ confounded the Jews at Damascus’’ by preaching the doc- 
trine which he had been sent by them to destroy. 

If these suppositions are correct, then we see in them an ad- 
ditional proof of St. Paul’s sincerity and courage, in his conversion 
to Christianity. 
— τῆς ὁδοῦ) 777, often used for saving doctrine and practice ; 

the way that leads to heaven (Chrys.); ‘ Via, in qua ambulan- 
dum, non otiandum”’ (Bengel). ‘Iter hoc facientibus patria 
coelum est” (Valck.). As τὸ tvoua—the Name—was, to the 
primitive Church, the holy and saving Name of Jesus (see v. 40), 
80 ἡ 65és—the Way—was the holy and saving Way of the Gospel. 
See below, xix. 9. 23; xxii. 4; xxiv. 14. 22; xxvi. 13. 

8. ἐν rG—eyylCew τῇ Δαμασκῷ] as he was drawing near to 
Damascus. The distance from Jerusalem to Damascus was about 
140 miles. Saul was permitted by God to go on his journey, and 
was not checked, till he approached its end, and was about to 
enter the city, and to seize upon his prey. (See Acts xxii. 6; 
xxvi. 12. 1 Cor. xv. 8.) 

_ Thus the reason of this divine interposition was more clearly 
evinced. It showed God’s watchful Providence, and fatherly 

mercy to His Church, in the critical hour of her need. Then 
Saul was arrested; and then, in the crisis of her peril, the Church 
was delivered. This is in exact accordance with the general 
operations of Almighty God, as seen in Holy Scripture. See 
Dr, Barrow’s excellent remarks in Sermon xi. vol. i. p. 232, 
where he says,— 

“God beholdeth violent men setting out in their unjust 
attempts. He letteth them proceed on ina full career, until they 
reach the edge of their design; then instantly He checketh, He 
stoppeth, He tumbleth them down, or turneth them backward. 
Thus was Haman’s plot dashed (Esther iii.), when he had pro- 
cured a royal decree, when he had fixed a time, when he had 
issued forth letters to destroy God’s people. Thus was Pharaoh 
overwhelmed (Exod. xiv.), when he had just overtaken the chil- 
dren of Israel. Thus were the designs of Abimelech, of Absalom, 
of Adonijah, of Sanballat nipped. Thus when Sennacherib 
with an unmatchable host had encamped against Jerusalem, and 
had to appearance swallowed it, God did put a hook into his nose, 
and turned him back into his own land (2 Kings xix. 28). 
Thus when Antiochus Epiphanes was marching on furiously {ο 
accomplish his threat of turning Jerusalem into a charnel, a 
noisome disease did intercept his progress (2 Mace. ix. 5). Thus 
when the profane Caligula did mean to discharge his bloody rage 
on the Jews for refusing to worship him (Joseph. xviii. 12), a 
domestic sword did presently give vent to his revengeful breath. 
Thus also, when Julian had by his policy and authority projected 
to overthrow our religion, his plot soon was quashed, and his 
life snapped away by an unknown hand (Chrysost. in Babyl. 
Orat. 2. Naz. Orat. 4). Thus whenever the enemy doth come 
in like a flood (threatening immediately to overflow and overturn 
all things), the Spirit of the Lord doth lift up a standard against 
him (Isa. lix. 19); that is, God’s secret efficacy doth suddenly 
restrain and repress his outrage. This usually is the method of 
Divine providence. God could prevent the beginnings of wicked 
designs; He could supplant them in their first onsets; He could 
any where sufflaminate and subvert them; but he rather winketh 
for a time, and suffereth the designers to go on till they are 
mounted to the top of confidence, and good people are cast on 
the brink of ruin ; then ἀπὸ μηχανῆς, surprisingly, unexpectedly 
He striketh in with effectual succour; so declaring how vain the 
presumption is of impious undertakers ; how needful and sure His 
protection is over innocent people; how much reason the one 
hath to dread Him, and the other to confide in Him. Then is 
God seen, then his care and power will be acknowledged, when 
He snatcheth us from the jaws of danger, when our soul doth 
escape as a bird out of the snare of the fowler.” (Ps. exxiv. 7.) 
Cp. Barrow, vol. iv. p. 218, Serm. ix. See also below, xii. 6. 23, 
and note on 1 Peter iv. 17. 

This, and something more than this was done by God in the 
case of Saul. He was not checked before he was near Damascus ; 
if he had been stopped near Jerusalem, or midway, he would per- 
haps never have entered Damascus. But it was so ordered, that 
Saul might preach the Gospel in the same city whither he had 
come to persecute; and thus under the controlling power of God, 
the very instrument which had been chosen by Satan to destroy 
the Church at Damascus, was used by God to build it up. 

So will it be at the end—when the power of Satan and of 
Antichrist seems nearly to have achieved a Victory over the 
Church, then will Christ appear from heaven to destroy them 
with ‘‘ the brightness of His coming,” and to deliver His faithful 
people from their hands. 

4. πεσὼν ἐπὶ τὴν γην] having fallen on the earth. In pictures 
of his conversion Saul is generally represented on horseback, 
which is not very probable. 5. Augustine says, ‘‘eum ambu- 
ldsse ;’’ and Pharisees rarely used horses. See Salmeron and A 
Lapide here, and ad Deuteron. xvii. 17. 
— φωνήν] a voice in the Hebrew Tongue. 

xxvi. 14. 
— Σαοὺλ, Σαούλ] Saul, Saul: the Hebrew form of the 

Apostle’s name, which is never used in the New Testament, except 
by Christ (ix. 4. 11; xxii. 7; xxvi. 14) and by Ananias (ix. 17; 
xxii. 13). In all other cases he is called Σαῦλος and Παῦλος. 

This repetition of the name, and the fact that he alone was 
permitted to see Jesus (see v. 7), and to hear His words, while 

See Acts xxii. 9; 



ACTS Τμ 89 

ὁ δὲ, ᾿Εγώ εἰμι ᾿Ιησοῦς ὁ Ναζωραῖος ὃν σὺ διώκεις. 5 ᾿Αλλὰ ἀνάστηθι καὶ 
- ε Ν ” 

εἴσελθε εἰς τὴν πόλιν, καὶ λαληθήσεταί σοι τί σε δεῖ ποιεῖν. . Τ1Οἱ δὲ ἄνδρες fch 22.9. 
13. 

ε ὃ ΄ αρ Ae , > \ ἐν ΄ Ν a a g δέ δὲ & 26. 
οι OUVOQEVOIYTES auT@ ειστΊηκεισαν EVEOL, ακονοντες μὲν της φωνῆς, μηοενα OE g Dan. 10. 7. 

others only saw the light, and heard the sound, showed that the 
vision was addressed to him. 
— τί μὲ διώκεις] μὲ is emphatic, and is so placed (see Matt. 

xvi. 18, and on John xxi. 22). Cur Me persequeris? ‘ Per- 
secutorem suum yocayit persecutorem membrorum suorum (says 
Aug. in Joann. tract. x., and Serm. 279). Membris adhue in 
terra positis, Caput in coelo clamabat, et non dicebat, Quid per- 
sequeris servos meos, sed, Quid ΜΕ persequeris?” And 5. Ber- 
nard (Serm. de Convers. Paul. ap. A Lapide), ““ Persequebatur 
Eum qui adversus Corpus Ejus, quod est Ecclesia, odio furebat 
iniquo.”’ Hence we may see Christ’s love to His Members (Isa. 
lxiii. 9. Matt. xxv. 40), and the sinfulness of injuries done to 
the Church. 

See also above, on viii. 1, and on Col. i. 24. 
δ. ἐγὼ Ἰησοῦς Iam Jesus. He does not say, I am the Son 

of God, but 7 am Jesus of Nazareth (6 Ναζωραῖος is in A, C, E, 
not Elz.), He who was crucified; He to whom St. Stephen 
prayed, in thy hearing, when thou wast consenting to his death. 

It is distinctly said that Saul saw Jesus in heaven; see vv. 
17. 27. Acts xxii. 14, and St. Paul says (1 Cor. xi. 1), “‘ have I 
not seen Jesus Christ?’’ And (1 Cor. xv. 8) last of all He was 
seen by me. Hence it has been argued by some Romanist Di- 
vines (e. g. A Lapide here), that Christ’s human body, which is 
in heaven, was also near to St. Paul. ‘ Fuit ergo Christi corpus 
tune in duobus locis, puta in coelo et in aére; quod nota, contra 
eos qui negant Christi corpus posse esse in ccelo et in Eucharistia 
simul.” But see on Acts iii. 21, and vii. 56, where St. Stephen 
sees the heavens opened, and the Son of Man standing at the right 
hand of God. That vision of St. Stephen explains the vision of 
St. Paul. And that vision of St. Stephen, and his prayer to 
Jesus in heaven, may have been instrumental in procuring this 
vision of St. Paul and his conversion. 
— ὃν σὺ διώκεις] whom thou art persecuting. After this 

word Elz. adds σκληρόν σοι πρὸς κέντρα λακτίζειν' τρέμων τε 
καὶ θαμβῶν εἶπε, Κύριε, τί µε θέλεις ποιῆσαι; καὶ ὁ Κύριος πρὸς 
αὐτόν. But these words are not in any MS.,and seem to be 
borrowed from xxvi. 14, and xxii. 10. 

6. εἴσελθε εἰς τὴν πόλιν, καὶ λαληθήσεταί σ. τ. σ. δ.π.] gO 
into the city, and it shall be told thee what thou must do. Ob- 
serve that Saul, the future Apostle of the Gentiles, though 
arrested in his course by Jesus Christ Himself, was sent by Him 
into the City to be taught and baptized by one of the inferior 
ministers of the Church. (Chrys., Aug. quest. Evang. ii. 47.) 

Even therefore, in Saul’s case, whose conversion was extra- 
ordinary, the ordinary means of reception into the Church were 
not dispensed with. He was sent by Christ Himself to Ananias. 

Thus inaremarkable manner did the Great Head of the 
Church show the necessity of conformity to His own appoint- 
ments and ordinances; and enjoins a thankful acceptance and 
devout use of the means of Grace which He dispenses by the 
agency of His Ministers, in His Holy Word and Sacraments. 

5. Augustine’s words on this subject are deserving of the 
especial attention of those who are tempted by the Evil One to 
despise that agency ;— 

“Let the devout soul learn without pride what is to be 
learnt through the ministry of man; and let us not tempt Him in 
Whom we believe; lest, being deluded by the wiles of the Enemy, 
we refuse to go to Church to hear the Gospel read and preached 
by man, or even to read the Bible itself; and expect to be caught 
up into the third heaven, and to behold Christ, and to hear the 
Gospel from His mouth rather than from that of men. 

“Let us be on our guard against these proud and perilous 
imaginations; and let us reflect that even the Apostle Paul him- 
self, though dashed prostrate on the earth by a divine voice from 
heaven, was nevertheless sent by it to a man, in order to receive 
the Sacraments, and to be incorporated into the Church. 

«Let us remember also, that although the Centurion Corne- 
lius was assured by an Angel that his prayers were heard, and his 
alms had in remembrance before God, yet he was referred to 
Peter for baptism, in order to receive the Sacrament from him, 
and also to learn what he should believe, hope, and love.” Ang. 
Prolog. ad de Doctr. Christ. i., and iv. ο, 33. Cp. also Hooker, 
V. lxxvi. 9. 

So Philip was sent by the Angel to instruct and baptize the 
Ethiopian. Acts viii. 26—29. Cp. Rom. x. 15. 

7. εἰστήκεισαν] were standing. It is said (by Meyer, p. 184, 
and others) that this assertion is at variance with what St. Paul 
himself says, xxvi. 14, πάντων καταπεσόντων ἡμῶν εἰς τὴν γῆν. 
Here, it is alleged, his companions are represented as standing ; 

there, as having fallen to the earth. But this is not the case. The 
word εἱστήκεισαν here is joined with συνοδεύοντες (travelling toge- 
ther), and is contrasted with it; and it means, that they, who had 
till then been in motion, were suddenly arrested in their course. 
The opposition here is not between standing and falling, but be- 
tween halting and going on. Cp. viii. 38, ἐκέλευσε στῆναι τὸ ἅρμα. 
Luke v. 2, πλοῖα ἑστῶτα, ships not sailing, but at anchor; vii. 
14, of βαστάζοντες ἔστησαν: viii. 44, ἔστη ἡ ῥύσις τοῦ αἵμα- 
tos. Therefore the two accounts are quite consistent. St. Luke 
describes here the suddenness with which the cavalcade was 
checked in its course; St. Paul, their prostration to the ground. 
— ἐνεοί] Elz. ἐννεοί: but the other form is preferable 88 

connected with ἄνεως, silent, dumb, speechless,—kwopds, Valck. 
Cp. Winer, § 5, p. 43. It is used by LXX, Prov. xvii. 28. Isa. 
lvi. 10, and elsewhere, and often means stunned by fear, ἐμβρον- 
τηθεὶς (Hesych.), as here. 

— ἀκούοντες μὲν τῆς φωνῆς] hearing the voice. It is said in 
v. 4 that St. Paul ἤκουσε φωνὴν λέγουσαν, and so xxvi. 14, 
ἤκουσα φωνὴν λαλοῦσαν. Observe the accusative in both places, 
i. e. he heard and understood its articulate utterance. But they 
who were with him, ἤκουον τῆς φωνῆς (genitive), were hearing 
only the sound, not the words of the speaker. 

There is therefore no discrepancy, as is alleged by some 
foreign and English Expositors, between the assertion here and 
that in Acts xxii. 9, where it is said that they τὴν φωνὴν οὐκ 
ἤκουσαν τοῦ λαλοῦντος. Here we have the genitive of the thing, 
there the accusative. The reason is, that Saul’s companions 
ἀκούοντες τῆς φωνῆς οὐκ ἤκουσαν τὴν φωνὴν τοῦ λαλοῦντος,---Ἱ. 6. 
they heard, but did not understand what they heard. Our Lord 
made a distinction between Saul and his fellow-travellers in regard 
to both senses,—i. e. of eye and of ear. Saul saw Jesus; they only 
saw the light of His appearance; he heard and understood the 
words of His voice; they only heard its sound. As is well said 
in Catena, p. 361, by Ammonius, who understood and wrote 
Greek well, his native tongue, σημειωτέον, ὅτι καὶ εἶδε τὸν 
Ἰησοῦν, καὶ ἤκουσεν αὐτοῦ ὁ Παῦλος" οἱ δὲ συνόντες Thy λαμπη- 
δόνα μόνον τοῦ φωτὸς αὐτοῦ εἶδον, οὐ μὴν αὐτόν' καὶ τὸν ἦχον 
ἤκουον τῆς φωνῆς, οὐ μὴν συνῆκαν τὰ λεγόμενα: one 
who ἀκούει φωνὴν (xxii. 14) also ἀκούει φωνῆς, but one who ἀκούει 
φωνῇς does not necessarily ἀκούει φωνήν. Examples of the geni- 
tive of the person, ἀκούειν λέγοντος (which is an elliptical expres- 
sion), are irrelevant. As Grotius well says: “φωνὴν οὐκ ἤκουσαν 
est vocem non intellexerunt.’’ And another scholar, inferior to 
none of the present age, Valekenaer, says, p. 450, ‘‘ Dici possunt 
ἀκούειν τῆς φωνῆς, τὴν φωνὴν οὐκ ἀκούειν, ut prius significet so- 
num audire, alterum loguentis verba non intelligere.”’ See also 
Schoettgen, p. 445. Hammond, p. 374. Bengel, p. 551. 
Hengstenberg, History of Balaam, p. 378, and Baumgarten here, 
pp- 217—219; see note above on Gen. xi. 8. 

This is not a question (as sometimes represented) of “ verbal 
variety,” but of substantive truth. To imagine (as some have 
done) that St. Luke, having given an account of St. Paul’s con- 
version in the-Ninth chapter, puts into St. Paul’s mouth in the 
Twenty-second chapter a speech which, in an important point, 
contradicts that account, is to suppose—not only that St. Luke 
was not inspired—but that he was destitute of common sense! 
To imagine that St. Luke really contradicts St. Paul, or makes 
St. Paul contradict himself, is indeed to imitate the spirit of a 
notorious unbeliever, and to degrade the Writer of the Acts from 
“Luke the beloved Physician, whose praise is in the Gospel,’’ 
to ‘‘an idiot Evangelist!’’ (Cp. Bentley on Free-thinking, p. 
112. 
κ such suppositions as these are once’accepted, then a door 

is opened to an inundation from the whole flood and torrent of 
unbelief, which commences its course with assumptions of what 
are called “verbal discrepancies’? between St. Paul’s account 
and St. Luke’s, and then proceeds to deny the veracity of the 
one or the other, or both, and then goes on to doubt the reality 
of St. Paul’s miraculous Conversion, and even of the Death of 
Christ, and the Atonement itself. 

It would be endless and fruitless to recount the speculations 
of some Expositors (such as Eichhorn, Ammon, Wittig, Schulze, 
Greiling, Boehme, Hezel, Heinrichs, &c.), who have endeavoured 
to account for St. Paul’s Conversion from ordinary physical phe- 
nomena, and to explain away all thatsis supernatural in St. Luke’s 
and St. Paul’s own narratives of it; or such as Lange, who regard 
it as a visionary reverie; or who, with Brefschneider and Emmer- 
ling, confound it with his rapture into the third heayen (2 Cor. 
xii. 1—7), or with Bahrdt, αυτων and Brennecke, venture to 

M2 



84 ACTS ΙΧ. 8--16. 

θεωροῦντες. ὃ Ηγέρθη δὲ Σαῦλος ἀπὸ τῆς γῆς' ἀνεωγμένων δὲ τῶν ὀφθαλμῶν 
αὐτοῦ οὐδὲν ἔβλεπε: χειραγωγοῦντες δὲ αὐτὸν εἰσήγαγον εἰς Δαμασκόν. 

9 Καὶ ἦν ἡμέρας τρεῖς μὴ βλέπων, καὶ οὐκ ἔφαγεν οὐδὲ ἔπιεν. 
h ο). 22. 12. 

05 , Ἀ 3 Fi δ 3 pay ‘ > =A 2 αν 
102° Hy δέ τις μαθητὴς ἐν Δαμασκῷ ὀνόματι Ανανίας' καὶ εἶπε πρὸς αὐτὸν 

ε 4 

ἐν ὁράματι 6 Κύριος, ᾽Ανανία: ὃ δὲ εἶπεν, ᾿Ιδοὺ ἐγὼ, Κύριε. 1; Ὁ δὲ Κύριος 
x > , > Ν ’ | ‘ ce A , ὖθ. - A 

πρὸς αὐτόν, ᾿Αναστὰς πορεύθητι ἐπὶ τὴν ῥύμην τὴν καλουμένην Ἐὐθεῖαν, καὶ 

ζήτησον ἐν οἰκίᾳ ᾿Ιούδα Σαῦλον ὀνόματι, Ταρσέα' ἰδοὺ γὰρ προσεύχεται" 
11 Tim. 1.13 

χεῖρα, ὅπως ἀναβλέψῃ. 

μένους ᾿ τὸ ὄνομά σου. 
ο ch. 25. 23, ἂς 
Ῥ ελ. 28. 17, ἃς. 
4 ch. 20. 23, 
& 21. 1]. 
2 Cor. 11. 23—27, 
2 Tim. 1. 11, 12. 

° βασιλέων, " υἱῶν τε Ισραήλ. 
ὑπὲρ τοῦ ὀνόματός µου παθεῖν. ρ 

13 καὶ εἶδεν ἐν ὁράματι ἄνδρα ὀνόματι ᾿Ανανίαν εἰσελθόντα καὶ ἐπιθέντα αὐτῷ 
19 ᾿Απεκρίθη δὲ ᾿Ανανίας, Κύριε, ἀκήκοα ἀπὸ πολλῶν 

lal ΄ , ο) ε c ΄ 
περὶ τοῦ ἀνδρὸς τούτου, ' ὅσα κακὰ ἐποίησε τοῖς ἁγίοις σου ἐν Ἱερουσαλήμ' 
Μ καὶ ὧδε " ἔχει ἐξουσί ὰ τῶν ἀρχιερέων δῆσαι πάντας τοὺς ἐπικαλου καὶ ὧδε " ἔχει ἐξουσίαν παρὰ τῶν ἀρχιερέων δῆσ ς τοὺς - 

15 Ei δὲ Ν «δαν: ε Κύ Τ ΄ 4 τη lal ime δὲ πρὸς αὐτὸν 6 Κύριος, Πορεύου, ὅτι ™ σκεῦος 
> lal > -» a A , ‘ μὰ , n> ’ 24) “Ὁ Ν ἐκλογῆς ἐστί μοι οὗτος, τοῦ βαστάσαι τὸ ὄνομά μου " ἐνώπιον ἐθνῶν τε καὶ 

16 «᾿Εγὼ γὰρ ὑποδείξω αὐτῷ ὅσα δεῖ αὐτὸν 

affirm that Jesus merely died in appearance, and so presented 
Himself to Saul on his way; or of the Tubingen school of Critics, 
who deny the fact altogether. 

These notions are the natural results of the Criticism, which 
in a vainglorious spirit of spurious liberality, invents inaccuracies 
and discrepancies in the Word of God: but they are not without 
their use, as showing, in undisguised features, the necessary con- 
sequences of that Criticism. 

8. οὐδὲν ἔβλεπε] he was seeing nothing. He was committed 
by God like a prisoner to the chains of a three days’ blindness, 
as it were to a soldier to guard, lest from previous prejudice he or 
others should say that it was a mere phantom of the brain that he 
had seen in the way. Zuseb. in Caten. p. 154. 

Compare the case of Zacharias in the Temple, whose dumb- 
ness after the Vision of the angel was a proof of its reality (Luke 
1. 20—22), and also an appropriate punishment for unbelief, like 
St. Paul’s blindness, inflicted on him to show how blind he had 
been in his zeal and rage against the Church. And as the loosing 
of the tongue of Zacharias, when he wrote ‘his name is John” 
(Luke i. 63), showed why his tongue had been ound, so the 
visible sign of the scales falling from the eyes of St. Paul (v. 18), 
when Ananias laid his hands on him, served further to show not 
only the reality of the blindness, but also the reason of it. And 
as the voice of Zacharias was taken away, that he might after- 
wards prophesy, so St. Paul’s bodily sight was eclipsed for a 
time, that he might afterwards shine as a glorious light in the 
world. 

Cecus factus est Saulus; ut interiore luce fulgeret cor ejus, 
exterior ad tempus erepta est; subtracta est persecutori, ut redde- 
retur predicatori. Et eo tempore, quo cetera non videbat, Jesum 
videbat : ita etin ipsa ceecitate mysterium informatur credentium ; 
quoniam qui credit in Jesum, Ipsum intueri debet, cetera nec 
nata computare; ut creatura vilescat, Creator in corde dulcescat. 
Augustine (Serm, 279). 
— Χειραγωγοῦντες] leading by the hand. Like a spoil rescued 

from the strong man (Cfrys.), whose house had been spoiled by 
the Stronger than he. Matt. xii. 29. 
— eis Δαμασκόν] to Damascus. Saul, who had come to bind 

Christians there, goes as Christ’s captive there. Mark his 
humiliation and obedience. 

9. οὐκ ἔφαγεν οὐδὲ ἔπιεν] he neither ate nor drank. An 
example of repentance. See his sorrow for persecuting the 
Church. (Theoph.) 

10. *Avavlas] Ananias. See above on v. 6, and compare 
5. Aug. Serm 279, who says, “‘Adductus est ad Ananiam; et 
Ananias interpretatur Ovis ; ecce lupus adducitur ad ovem; Ipse 
Pastor de colo nuntiavit lupum venturum ovi, sed non sevi- 
turum.” As to this etymology of Ananias, A Lapide says, 
“‘Nescio qua lingua interpretatur Ovis.” Perhaps they who so 
interpreted it connected it with duvds, ἁμνίον, and Agnus. 

If (with Mintert and Kuin.) we derive it from }20, gratiosus 
Suit, and πο, Dominus, it happily illustrates St. Paul’s assertion 
—‘‘by the Grace of God I am what I am” (1 Cor. xv. 10). 

11. ῥύμην] a lane. Not πλατεῖα, platea, a broad way, but 
ῥύμη, a narrow one (see Luke xiv. 21); and it was εὐθεῖα, recta, 
or straight ; 

Seemingly a trivial incident; if any thing in Scripture and 
in the lives of the Apostles, and especially in the history of the 

“Vas electionis,” and of so marvellous an event as St. Paul’s Con- 
version, can rightly be so called. With reverence be it said, even 
this slight circumstance, which the Holy Spirit has thought fit to 
record, may perhaps seem to have its moral. Saul the persecutor 
had now passed from the broad way of worldly power and honour, 
on which he was lately hurrying to Damascus, and which was 
leading him to destruction (Matt. vii. 13), and he had now been 
brought to the right or straight way (cp. Acts xiii. 10), and nar- 
row way (Matt. vii. 14), called κατ’ ἐξοχὴν the Way (Acts ix. 
2), in which he would now be led to everlasting life. 

— Ταρσέα] of Tarsus: a principal city of Cilicia, see xi. 25; 
xxii. 3. ‘Cilicia matrem urbium habet Tarson,” Solinus xli. 
Hirtius, de Bell. Al. lxvi.; on the river Cydnus, Strabo xiv. 
p- 990. Val. Maz. iii. 4; an “urbs libera,” Plin. ν. 22. It was 
celebrated also for its Schools of Literature, Arts, and Sciences. 
Wetst. Winer, ii. 567. 
— προσεύχεται] he is praying—the attitude most proper for 

the reception of the moral, intellectual, and spiritual light, which 
was now illuminating him; and though his eyes were dark, yet 
he had a vision from above, and saw more clearly than before. 
See v. 12. 

12. εἶδεν ἐν ὁράματι] he saw ina vision. This pair of visions 
one vouchsafed to Saul and the other to Ananias, and the one 
tallying with the other, takes away all suspicion of self-deception. 
The same providential arrangement is to be observed in the next 
chapter, with regard to the two corresponding visions of Cornelius 
and St. Peter; and the narrative of the one pair confirms that of 
the other pair. 

15. σκεῦος ἐκλογῆς] a vessel of choice. A double Hebraism. 
(1) σκεῦος, Hebr. 39, any instrument, ὄργανον, utensil, 

vessel. As applied to men, see Rom. ix. 21. 23, σκεύη ἐλέους. 
2 Tim. ii. 20. 

(2) ἐκλογῆς, of choice, the genitive characteristic of the 
quality. See above on Matt. xxii. 11. Acts vii. 2. James i. 25, 
ἀκροατὴς ἐπιλησμονῆς. 1 Cor. x. 16, τὸ ποτήριον τῆς εὐλογία». 
Heb. i. 8, ῥάβδος εὐθύτητος. 2 Pet. ii. 1, αἱρέσεις ἀπωλείας. 
Cp. Vorst. de Hebr. pp. 33. 246. 

On the meaning of the term, see further, 
St. Paul’s own comment, Gal. i. 15. 1 Cor. xv. 
singulare exemplum gratiz gratuite amplissime.’’ (Bengel.) 

Paul in himself was a σκεῦος ὀστράκινον, an earthen vessel 
(2 Cor. iv. 7); but as the Apostle of the Lord he was σκεῦος 
ἐκλογῆς, a chosen vessel. And the earthen vessel was a chosen 
vessel, in order that by the frailty of the human material, and by 
the divine treasure contained in it, and bestowed by it, men might 
see that the excellency of the power of the Gospel thus bestowed 
was not of man, but of God. 
- βαστάσαι] to bear. ‘ Vas electionis Paulus, quia vas legis, 

et Scripturarum armarium.’’ (Jerome, in Oseam viii.) He was 
also a vessel, as bearing, like a living vehicle, what he contained ; or 
like the chariot seen by Ezekiel, in the wheels of which the Spirit 
was (Ezek. i. 21). So the Spirit was in this Apostolic ‘ Vas 
electionis,”’ St. Paul, and gave him life and motion, though in his 
own esteem he held the spiritual treasure in an earthen vessel 
(2 Cor. iv. 7); and so, by humility as well as zeal, he was a vessel 

Jitted for the Master's use (2 Tim. ii. 21). 

16. παθεῖν] to suffer. The word παθεῖν is happily reserved 
for the close of the sentence, so that the mind may dwell on that 

xxii. 14, and 
10. “ Saulus 
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fol “ ‘ 1 Απῆλβε δὲ ᾽Ανανίας καὶ εἰσῆλθεν εἰς τὴν οἰκίαν, καὶ *émBeis ἐπ᾽ αὐτὸν rch. 22. 15. 
8 

τὰς χεῖρας εἶπε, Σαοὺλ ἀδελφὲ, ὁ Κύριος ἀπέσταλκέ µε, ᾿Ιησοῦς ὁ ὀφθείς σοι 
> RnR eQOn ϱ » “ > r 4 καὶ a , os 
ἐν τῇ ὁδῷ ᾗ ἤρχου, ὅπως ἀναβλέψῃς, καὶ 'πλησθῇς Πνεύματος ἁγίου. 

8. 17. 

18 Καὶ t ch. 2.4. 

εὐθέως ἀπέπεσον ἀπὸ τῶν ὀφθαλμῶν αὐτοῦ ὡσεὶ λεπίδες, ἀνέβλεψέ τε παρα- 
Lal 4A > ΔΝ > , 0 19 ‘ x ‘ Ν > 7 

χρῆμα, καὶ ἀναστὰς ἐβαπτίσθη" 15" καὶ λαβὼν τροφὴν ἐνίσχυσεν. 

᾿Εγένετο δὲ μετὰ τῶν ἐν " Δαμασκῷ μαθητῶν ἡμέρας τινάς. ™ Καὶ εὐθέως web. 2.20. 
5 Lal ” Lal Lol -“ Ξ = 

ἐν Tals συναγωγαῖς ἐκήρυσσε τὸν ᾿]ησοῦν ὅτι οὗτός ἐστιν 6 Tids τοῦ Θεοῦ. 
"ιν > ΄ νΝ , ε 3 ΔΝ »” 

Ἐξίσταντο δὲ πάντες οἱ ἀκούοντες, καὶ ἔλεγον, Οὐχ οὗτός ἐστιν *6 πορ- vGal.1.13, 23. 
x ch. 8. 3. 

θήσας ἐν ᾿Ἱερουσαλὴμ τοὺς ἐπικαλουμένους τὸ ὄνομα τοῦτο" καὶ ὧδε εἰς τοῦτο 
9 “ - ΄σ 

ἐληλύθει ἵνα δεδεμένους αὐτοὺς ἀγάγῃ ἐπὶ τοὺς ἀρχιερεῖς ; 33 Σαῦλος δὲ μᾶλλον 
y > ὃ A ἃς ἊΜ ‘ > ὃ 7 ‘ A > “Ὁ 

ενεουνάμουτο, και συνέχυνε τους Ιου αιους τους κατοικουντας εν 4αµασκῳ, 

συμβιβάζων ὅτι οὗτός ἐστιν ὁ Χριστός. 

y Ps. 84. 7. 
z ch. 18. 28. 

3 Ὡς δὲ ἐπληροῦντο ἡμέραι ἱκαναὶ, συνεβουλεύσαντο οἱ ᾿]ουδαῖοι * ἀνελεῖν ach. 23.12 
αὐτόν" 7 ὃ ἐγνώ ἐγνώσθη δὲ τῷ Σαύλῳ ἡ ἐπιβουλὴ αὐτῶν: "παρετηροῦντό τε τὰς ὃ 200. 11. 32. 

e 2Cor. 11. 26, &e. 
e 

πύλας ἡμέρας τε καὶ νυκτὸς, ὅπως αὐτὸν ἀνέλωσυ 35 * λαβόντες δὲ αὐτὸν οἱ ξ΄: ο: 
Ν Ν A ὃ ‘ A , , > ΄, 

μαθηταὶ νυκτὸς καθῆκαν διὰ τοῦ τείχους χαλάσαντες ἐν σπυρίδι. 
37, 32, 33. 

ἃ Josh. 2. 15. 
1 Sam. 19. 12. 

He who came to inflict suffering on others must now be taught to 
suffer, and be perfected by suffering ; a proof of the reality of his 
Conversion. He was not drawn to Christ by promises of earthly 
good ; he left all, lost all, for Christ. But note how he rejoices 
in his sufferings ; see what he says, Gal. vi. 17. 2 Cor. i. 5. Rom. 
τ. 3; viii. 18. Cp. Aug. Serm. 279. 4. A Lapide adds, “ Fortia 
agere Romanum est: fortia pati Christianum.” 

17. ἤρχου] thou wert coming, i.e. when thou wast suddenly 
stopped by the Divine Voice. There is something more observ- 
able in this tense, because (as Valck. observes) the form ἠρχόμην 
from ἔρχομαι is very rare. It is found in Mark i. 45; ii. 13. 

18. λεπίδες] scales, that his blindness might not be supposed 
to be imaginary. (Chrys.) See above, on v. 8. 
— ἐβαπτίσθη] he was baptized. See below, xxii. 16. Even 

Saul himself, though called from heaven by Jesus Christ, was 
admitted into the Church by Baptism, by which his sins were 
washed away. Who can suppose, therefore, that any one may 
safely neglect that Sacrament? See above, »v. 6. 

20. Ἰησοῦν] So A, B, C, E, and others. Elz. Χριστόν. 
21. οὐχ οὗτός ἐστιν] is not this he? Is Saul also among the 

Prophets? 1 Sam. x. 11, 12; xix. 24. The case of St. Paul’s 
conversion being extraordinary, and not to be drawn into an 
example of God’s dealings with men, and not to be made by them 
a ground of hope for such interpositions (cp. 1 Tim. i. 15), it is 
not surprising that the Christian Fathers should have seen types 
and prophecies concerning him in the history of the Ancient 
People of God. See above concerning Benjamin (ix. 1). 

There appears also to be a connexion, both by way of resem- 
blance and also of contrast, between Saul the first King of Israel, 
and Saul the last of the Apostles ; 

Both were of the tribe of Benjamin; both were once Per- 
secutors; the one the persecutor of David, the other of the 
Son of David (cp. Aug. Serm. 279). Saul the persecuting King 
is among the Prophets (1 Sam. x. 12; xix. 24); and Saul the 
persecuting Pharisee is among the Apostles. Who would have 
expected either of these events? But Saul the King resisted 
the grace of God, and gave himself up to the Evil Spirit. Saul 
the Pharisee ‘‘ was not disobedient to the heavenly vision.”” (Acts 
xxvi. 19.) Both the one and the other afford remarkable examples 
of the freedom and power of Divine Grace. But extraordinary 
as these examples are, they show also that Divine Grace, free and 
powerful as it is, is not irresistible. Saul the King might have 
been like Paul the Apostle, if he had cherished the Spirit within 
him; and Paul the Apostle would have been like Saul the King, 
if he had grieved and resisted the Grace of God. 

22. συµβιβάζων] proving by a collation of passages cited and 
compared. See Valck. 

23. ἡμέραι ἱκαναί] many days. He had now been for some 
time in Arabia, i.e. ‘‘ that part of Arabia which bordered on 
Syria ; and there received a full revelation of the Gospel from 
God.” (Bp. Pearson in Acta, p. 368, and Annal. Paulin. ad 
A.D. xxxvi.) Bp. Pearson dates St. Paul’s three years (Gal. i. 18) 
from his conversion, to his return to Jerusalem. 

The term “ Arabia,’’ as used by St. Paul, does not necessarily 
mean the wilderness of Arabia, commonly so called. Early Christian 
writers (Justin and Tertullian) assign Damascus itself to Arabia; 

and the region of Auranitis, on the south of Damascus, is reckoned 
by Roman writers as belonging to Arabia. (Kilo, p. 143.) 

Arabia was St. Paul’s school for the Apostleship. After- 
wards he returned to Damascus, where the events here recorded 
occurred. St. Luke passes over an interval of three years (see 
Gal. i. 17, and Rosenm.). And it is observable that many days 
are equivalent to three years in 1 Kings ii. 38. Cp. Howson, 
1. 122. 

This is more carefully to be noted, because from this expres- 
sion some have taken occasion to say (Baur, p. 106, and Meyer, 
p- 188), that St. Luke did not know that St. Paul was three years 
in Arabia. 

But the fact is, this mode of speaking is a proof that 
St. Luke does not profess to give a full history of St. Paul or any 
one Apostle. He does not mention how and when St. Paul was 
fully instructed in the doctrines of Christianity. And he does not 
mention when and where St. Paul wrote his Epistles. Indeed he 
does not even mention that St. Paul ever wrote a single Epistle. 
But he could have told all these things. Cp. note on 2 Cor. xi. 5. 

No argument, therefore, can be drawn from what perhaps 
some may call omissions in this history. Least of all may we 
venture to say, that they are proofs of ignorance, inadvertence, or 
forgetfulness, on the part of the Sacred Historian, as some Ex- 
positors have done; 6. g. one writing on this passage, “ Hoc iter 
in Arabiam Lucas silentio preteriit, quoniam, ut videtur, igno- 
rabat a Saulo iter in Arabiam susceptum fuisse, aut hujus rei 
oblitus erat.’’ St. Paul himself omits it Acts xxii. 16, 17, and 
yet mentions it Gal. i. 17. 

How much sounder is the criticism of S. Chrysostom here! 
“The historian (St. Luke) passes by, designedly and modestly, 
St. Paul’s visions in Arabia.” And the criticism of S. Jerome 
(in Galat. i.), “‘ Lucas idcirco de Arabia preteriit, quia forsitan 
nibil dignum Apostolatu in Arabia Saulus perpetravit,—et quod 
aliqua dispensatio et Dei preeceptum fuerit, ut ¢aceret.’’ 

As Bede observes here, St. Paul himself appears to intimate 
that he did not preach in Arabia; for the Apostle says (Acts 
xxvi. 20) that he preached to them at Damascus first, and at 
Jerusalem, and throughout all the coast of Judza, and then to 
the Gentiles. 

Perhaps this retirement of St. Paul after his Conversion was 
designed to be exemplary and instructive, as intimating that new 
converts ought not to be admitted to exercise the functions of 
the ministerial office, without some probationary term of silence, 
after their conversion. 

94. παρετηροῦντο] they were guarding. So A,B,C, E, F, G. 
Elz. παρετήρουν. 

The Jews were assisted in their stratagem against Saul by 
the Ethnarch, or Governor of Damascus, then in the hands of 
Aretas, “the King” of Arabia Petrea (2 Cor. xi. 32, 33), the 
father-in-law of Herod Antipas, whose territory Aretas invaded on 
account of his abandonment of his daughter for Herodias (Matt. 
xiv. 3. Joseph. Ant. xviii. 5. 1). Antipas appealed for protec- 
tion to Rome, and Vitellius, then at the head of the Roman forces 
in Syria, of which he was President, was commanded by Tiberius 
to assist him. As to the circumstances under which the city 
came under the influence of Aretas, see above on 5. 2. 

25. διὰ τοῦ τείχους] by the wall. As the spies were let down 
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30 ° Παραγενόμενος δὲ εἰς Ἱερουσαλὴμ ἐπειρᾶτο κολλᾶσθαι τοῖς μαθηταῖς 

35 Καὶ ἦν per αὐτῶν 

29.» ἐλάλει τε καὶ συνεζήτει πρὸς τοὺς Ἑλληνιστάς: 

e Gal. 1. 18. 

A 9 » ΄ f 
fch. 4. 36. καὶ πάντες ἐφοβοῦντο αὐτὸν, μὴ πιστεύοντες ὅτι ἔστιν μαθητής. “Ἴ ' Bap- 
& 13, 2. » Ν > / Ν ΄ 

νάβας δὲ ἐπιλαβόμενος αὐτὸν ἤγαγε πρὸς τοὺς ἀποστόλους: καὶ διηγήσατο 
A A an a > αν ΄ 9. κα 9 n > 

αὐτοῖς πῶς ἐν τῇ ὁδῷ εἶδε τὸν Κύριον, καὶ ὅτι ἐλάλησεν αὐτῷ, καὶ πῶς ἐν 
lal lol ο. 3 lal 

gGall.is. Aapack@ ἐπαῤῥησιάσατο ἐν τῷ ὀνόματι τοῦ ᾿]ησοῦ. 
ε Ν Ν a2 ’ > 

εἰσπορευόμενος καὶ ἐκπορευόμενος εἰς Ἱερουσαλὴμ, καὶ παῤῥησιαζόμενος ἐν 
heh, 6. 1. Ὁ OVO ῦ (ou: oe Τῷ bela a ών oh Ai, 

i ver, 29. ‘ot δὲ ἐπεχείρουν ἀνελεῖν αὐτόν. 
, a > / ‘ > ὃν °Emvyvovtes δὲ οἱ ἀδελφοὶ κατήγαγον αὐτὸν εἰς Καισάρειαν, καὶ ἐξ- 

απέστειλαν αὐτὸν εἰς Ταρσόν. 
> ἕν, | 9 ΄ 9 , 

31 Ἢ μὲν οὖν ἐκκλησία καθ᾽ ὅλης τῆς ᾿Ιουδαίας καὶ Γαλιλαίας καὶ Σαμαρείας 
k ch. 8.1 ks > , 1 > ὃ ,ὕ Ν ,ὔ fal , ο Κ ,΄ ἂν a ου εἶχεν εἰρήνην, ' οἰκοδομουμένη, καὶ πορευομένη τῷ φόβῳ τοῦ Κυρίου, καὶ τῇ 
1 Col. 1. 10. ΄ ες (Ὁ ΄ > ΄ John li. 16,17, παρακλήσει τοῦ ἁγίου Πνεύματος ἐπληθύνετο. 
Zech, 8, 20 --22, 

ε ’ ‘ lal , 

αγιους τους κατοικουντας 4ύδδαν. 

- al ‘ Ν Ν 

ὅ5 '᾿Εγένετο δὲ Πέτρον διερχόμενον διὰ πάντων κατελθεῖν καὶ πρὸς τοὺς 
33 Εὗρε δὲ ἐκεῖ ἀνθρωπόν τινα ὀνόματι 

fal Ν , a <2 ΄, Αἰνέαν, ἐξ ἐτῶν ὀκτὼ κατακείμενον ἐπὶ κραβάττου, ὃς ἦν παραλελυμένος. 
m ch. 8, 6, 16. 
& 4. 10, 

by Rahab from Jericho (Josh. ii. 15), and David by Michal 
(1 Sam. xix. 19), where the words are διὰ τῆς θυρίδος, by the 
window ; and see 2 Cor. xi. 33, where he says, ἐχαλάσθην ἐν 
σαργάνῃ, and where the expression of St. Luke, διὰ τοῦ τείχους, 
is explained by διὰ θυρίδυς ---- διὰ τείχους, I was let down in a 
basket through a window, through the wall. 

On the circumstances of this incident, and on the reasons of 
its commemoration by St. Paul in 2 Cor. xi. 33, see below notes 
there, and on 2 Cor, xii. 1, pp. 175, 176. 

On the bearing of this incident on the question of the lawful- 
ness of flight in the time of persecution, see the excellent letter 
of 5. Augustine, written in the time of the Vandal invasion of 
Africa, ad Honoratum, Ep. 228, and note above on Matt. ii. 13; 
x. 23. 
— &v σπυρίδι] in a basket; a corn-basket (Hesych.). 

Matt. xvi. 9. 
26. εἰς Ἱερουσαλήμ] to Jerusalem. See Gal. i. 17. 
— πάντες ἐφοβοῦντο] all were afraid. How was this, it may 

be said, after the miraculous intervention of God at his Con- 
version? . This question may be answered by reference to a fact 
not stated in the Acts, but by St. Paul himself. Immediately 
after his Conversion he did not confer with “ flesh and blood,”’ 
nor go up to the Apostles; doubtless lest it should be imagined 
that he had received his Gospel from man. But he went forth- 
with into Arabia (see Gal. i. 17),—a circumstance not mentioned 
by St. Luke,—and there he received his revelations from Jesus 
Christ Himself, and he then returned to Damascus (Gal. i. 12). 
It might therefore be supposed by the Disciples at Jerusalem, that 
he had shunned the Apostles from fear or antipathy ; and thence 
suspicions might arise concerning his sincerity. 

27. Βαρνάβας-- ἤγαγε] Barnabas took him and brought him 
to the Apostles. Barnabas of Cyprus might well have had pre- 
vious acquaintance with Saul of Tarsus in Cilicia. It has been 
said by some that he was St. Paul’s fellow-disciple under Ga- 
maliel: it is not improbable; but there is no sufficient evidence 
of this. It was however a fitting act for the υἱὸς παρακλήσεως to 
commend him to the Apostles. Cp. his similar act, xi. 25. 
— πρὸς τοὺς ἀποστόλους to the Apostles, namely, Peter and 

James (Gal. i. 18), Rosenm., who well adds, concerning the honour- 
able testimony of St. Barnabas to the circumstances of St. Paul’s 
conversion, and to St. Paul’s own courage, ‘‘ Conveniebat id potiiis 
narrari ab aliis qui id scirent, quim ab ipso Saulo predicari.”” 
— πῶς---ἐπαῤῥησιάσατο] how he spake boldly. ““ Quanta cum 

fiducié doctrinam Jesu sit professus.”” (Rosenm.) 
28. εἰς Ἱερουσαλήμ] to Jerusalem, where he had a trance in 

the Temple, xxii. 17. 
29. συνε(ήτει πρὸς τοὺς Ἑλληνιστάς] he was disputing with 

the Hellenists. He now confuted some of the same persons with 
whom he had formerly co-operated, and who had been most eager 
and furious in their zeal against Stephen, and had been the origi- 
nators of the accusation which led to his death (vi. 9—14). 

Thus St. Paul endeayoured to make amends at Jerusalem, 
and at the peril of his life, for former sins committed there against 
Christ and the Church, 

See 

i - a , 5 lal , 3 / Ν 

Ἡ Καὶ εἶπεν αὐτῷ ὁ Πέτρος, Αἰνέα, ''ᾶταί σε ᾿Ιησοῦς Χριστός: ἀνάστηθι καὶ 

In both cases St. Luke uses the same word, συζητεῖν. 

90. Ταρσόν] Tarsus, to his own country and friends—to which 
he specially owed the duty of communicating the blessings of 
Christianity. Cp. John i, 42. 

81. ἡ μὲν οὖν ἐκκλησία---ἐπληθύνετο] So A, B, C, and many 
Cursive MSS. and Versions. E/z.has the plural, ai μὲν ἐκκλησίαι. 
Cp. Gal. i. 22, The singular number rests on the best authority, 
and seems most fitted to describe the unity and harmony of the 
Church in that period of peace. 
— εἶχεν εἰρήνην] had peace. Because the Jews were so much 

occupied in endeavouring to frustrate the order which the Em- 
peror Caligula, who claimed divine worship (Lightfoot, i. p. 834. 
857. Burton, Lectures, p. 132. Howson, i. 136), had given to 
Petronius to set up his statue in the Temple (Joseph. xviii. 8), 
that they had not leisure to persecute the Church—a remarkable 
instance of the manner in which the evil passions of men are made 
subservient by God to the edification of the Church. 

This order was afterwards rescinded, at the intervention of 
Herod Agrippa, then at Rome; and with the death of Caligula 
the persecution recommenced under Herod Agrippa (Acts xii. 
1—19). 

η is observable, that, in the primitive ages, the Church had 
less to fear from some of the worst Emperors, such as Tiberius 
and Caligula, than from those Princes of Judgea, such as Agrippa, 
who were most honoured by the Jews. 

— πορευομένη] πορεύεσθαι, the Heb. 77. 
82. διὰ πάντων] through all. Kuin. supplies τόπων, places. 

Cp. Luke xi. 24. Meyer, ἁγίων. Both, places and persons, may 
be meant. Cp. v. 38. 

The foundation of the See of Antioch in Syria has been 
assigned to St. Peter at this period by some, e. g. Baronius and 
A Lapide. But, however this may be, it does not appear that he 
resided there at this time as Bishop, for he is said here διέρχεσθαι; 
his visit to Antioch, if he did visit it now, was only of short dura- 
tion. 

— Λύδδαν] Lydda: 18 miles 8.W. of Jerusalem on the road 
from that city to Cesarea; called Zod in 1 Chron. viii. 12; 
Ezra ii. 33, afterwards called Diospolis. A, B have Λύδδα, C and 
E have Λύδδαν here and v. 35. Josephus uses both Λύδδα (B. J. 
iv. 8. 1) and Λύδδαν (Ant. xx. 6. 2) in the accusative. Almost all 
the MSS. and Editions have Λύδδης in v. 38. Λύδδα may bea 
neuter plural. See Winer, G. G. 58. R. W. B. ii. 30. 

84. idral σε Ἰησοῦς] Jesus in heaven healeth thee by me on 
earth. (Didym.) Contrast this language of Peter with our Lord’s 
expressions of sovereign will and divine power: θέλω, καθαρίσθητι 
(Matt. viii. 3), ἄρον τὸν κράβαττόν σου (Mark ii. 11), Ταλιθὰ 
κοῦμι (Mark ν. 41), Λάζαρε, δεῦρο ἔξω (John xi. 43). Chrys. 

Christ heals αὐθεντικῶς καὶ αὐτοκρατικῶς, Peter ὑπουργικῶς 
καὶ ὑπηρετικῶς. See also above, iii. 6, and below, υ. 40, θεὶς τὰ 
γόνατα προσηύξατο. 

On the paronomasia ἰᾶταί σε Ἰησοῦς, see on iy. 30. 



. ACTS IX. 35—43. Χ. 1,2. 87 

στρῶσυν σεαυτῷ. 
ΔΝ 3 , 3 ΄ 85 Ν Φ' μμ. ης , e Καὶ εὐθέως ἀνέστη: Ὁ καὶ εἶδον αὐτὸν πάντες οἱ κατοι- 

“ 9 

κοῦντες 4ύδδαν καὶ τὸν Σάρωνα, οἵτινες " ἐπέστρεψαν ἐπὶ τὸν Κύριον. Ὦ (ἢ, 11. 21. 
2 Cor. 3. 16, 

86 Ἐν ᾿Ιόππῃ δέ τις ἦν μαθήτρια ὀνόματι Ταβιθὰ, ἣ διερμηνευοµένη λέγεται 
Δορκάς' αὕτη ἦν "πλήρης ἔργων ἀγαθῶν καὶ ἐλεημοσυνῶν ὧν ἐποίει. 51 Εγέ- 91 Tim. 2.10. 

‘ > ” ε ’ 5 3 4 > ‘ 3 “ 

νετο δὲ ἐν ταῖς ἡμέραις ἐκείναις ἀσθενήσασαν αὐτὴν ἀποθανεῖν. 
" Tit. 2. 7, 14. 

4ούσαντες 

δὲ αὐτὴν ἔθηκαν ἐν ὑπερῴῳ. “ὃ ᾿Εγγὺς δὲ οὔσης 4ύδδης τῇ Ἱόππῃ, οἱ μαθηταὶ 
ἀκούσαντες ὅτι Πέτρος ἐστὶν ἐν αὐτῇ, ἀπέστειλαν δύο ἄνδρας πρὸς αὐτὸν, 

[ων Ν > , ὃ λθ ο) ν ε “ 

παρακαλοῦντες, μὴ ὀκνήσῃς Οιελθειν έως ἡμῶν. 39 "Δναστὰς δὲ Πέτρος συν- 

ἦλθεν αὐτοῖς: ὃν παραγενόμενον ἀνήγαγον͵ εἰς τὸ ὑπερῷον, καὶ παρέστησαν 
αὐτῷ πᾶσαι al χῆραι κλαίουσαι καὶ ἐπιδεικνύμεναι χιτῶνας καὶ ἱμάτια, ὅσα 

lol ss , 

ἐποίει pet αὐτῶν οὖσα  Aopxds. “᾽ ᾽᾿Εκβαλὼν δὲ ἔξω πάντας ὁ Πέτρος, 
\ Ν Ν / , ἊΣ Φω. ΄ Ν Ν lal > 9 

καὶ θεὶς τὰ γόνατα, προσηύξατο, καὶ ἐπιστρέψας πρὸς τὸ σῶμα εἶπε, Ταβιθὰ, 
3 a ἀνάστηθι. Ἢ δὲ ἤνοιξε τοὺς ὀφθαλμοὺς αὐτῆς, καὶ ἰδοῦσα τὸν Πέτρον ἀν- 

/ 41 ΝΙΝ Ν > A fog > / > ΄ ΄ δὲ Ν ε ’ 

εκάθισε. Δοὺς δὲ αὐτῇ χεῖρα ἀνέστησεν αὐτήν: φωνήσας δὲ τοὺς ἁγίους 

καὶ τὰς χήρας παρέστησεν αὐτὴν ζῶσαν. 
Ν Ν 

Ἱόππης: καὶ " ἐπίστευσαν πολλοὶ ἐπὶ τὸν Κύριον. 
43 Τνωστὸν δὲ ἐγένετο καθ᾽ ὅλης τῆς 

p John 12. 11. 
& 11, 45. 

43 im / δὲ ἐλρι); ε Ν al 5. καὶ > 7s , , a 
γένετο O€ ἡμέρας ἱκανὰς μεῖναι αὑτὸν ἐν ᾿Ἱόππῃ παρά τινι Σίμωνι βυρσεῖ. 

3% 1 "A Ν ὃ , 3 Κ 4 ΨΥ ὁ Κ aN ε ’ 3 / 
. νηρ ὁἐέ τις ἐν Καισαρείᾳ ὀνόματι Κορνήλιος, εκατοντάρχης ἐκ σπείρης και 8. 2. 

τῆς καλουμένης ᾿Ιταλικῆς, ? * a & 22. 12. = Ν ΄ Ν Ν Ν ἈΝ 

εὐσεβὴς καὶ φοβούμενος τὸν Θεὸν σὺν παντὶ τῷ Ἐκ 718. 
t 

— στρῶσον σεαυτῷ] make thy bed for thyself; do forthwith 
for thyself what others have hitherto done for thee. 

35, τὸν Zdpwva] the Sharon; the district so called. Cp. Isa. 
xxxv. 2, “The excellency of Carmel and Sharon shall be given,” 
to the once heathen wilderness? Cp. on viii. 40. Saron is not 
the name of a town; but of the fertile pastoral region between 
Lydda and Joppa. See Jerome on Isa, xxxiii. 9. Reland, Pal. 
Ῥ. 370. Weist. p. 514. 

36. Ἱόππῃ] Joppa; the seaport, celebrated in the history of 
Jonah (i. 3). Now Jaffa. See Robinson, iii. 31, and below, on x. 5. 
— Ταβιθά] Tabitha, probably so called from her beauty. 

Ταβιθὰ est nomen Syriacum nmi formatum ex 13 1) decus 2) 
capra gazella, mutatoyinw. Gaudebant, scribit Buatorfius in 
Lex. Talm. olim mulieres nominibus ab amabilibus et placidis 
animalibus petitis. Nomen Tabitha Judeis, ut Δορκὰς Greacis, 
usitatum erat. Vaiikra Rabba Sect. 19. Tabitha, ancilla Ga- 
malielis. Lightfoot. in Chorogr. Matthzo premissa ο, cxviii. ; 
cp. Wetst. p. 515. Capra Gazella Orientalibus erat imago pul- 
chriludinis, v. Cant. ii. 9. iv. 5. Hine Rosenmiillerus et Heze- 
lius conjecerunt ob formze venustatem ἃ parentibus hance mulie- 
rem Tabitham appellatam esse. (Kuin.) 

87. λούσαντες--- ὑπερῴφ] they washed and laid her in an 
upper chamber. The third instance in this book of reference to 
the decencies of Christian Burial. See above, viii. 2. 5. Chrys. 
Ῥ. 753, contrasts the quietness of this laying out of Dorcas with 
the κοπετὸς over St. Stephen (p. 712), which he attributes toa 
residue of Jewish habits in the earlier Christians. Perhaps they 
had now learnt to regard death with greater calmness and joy. 
Cp. St. Paul’s reproof on immoderate grief for the dead, in one of 
his earliest Epistles (1 Thess. iv. 13—18). 

98. ὀκνήσῃς-- ἕως ἡμῶν] SoA, Β, Ο, E.—Elz. ὀκνῆσαι--- αὐτῶν. 
99. αἱ χΏραι] the widows of the Church. See vi. 1, and note 

on | Tim. v. 3. 
— ὅσα] how many. More than & which. See John xxi. 25. 
40. Ταβιθὰ, ἀνάστηθι] Tabitha, arise. Words not very dif- 

ferent from our Lord’s, Ταλιθὰ κοῦμι (Mark ν. 41), but very 
different in the circumstances and manner with which they were 
uttered. See on v. 34. 

43. Bupoe?] a tanner. A proof cf his humility, and a trial of the 
faith of the Roman Centurion Cornelius, see x. 6. The shepherds 
were sent by the Angel to the King, who was lying in a stable 
(Luke ii. 7. 12); the Roman Centurion was commanded by the 
Angel to send for instruction in divine things, from the royal city 
Cresarea, to one Simon surnamed Peter, who lodges παρά τινι 
Σίμωνι βυρσεῖ. Therefore “ mind not high things, but condescend 
to men of low estate’’ (Rom. xii. 16). ““ Some have entertained 
Angels unawares ” (Heb. xiii. 2), 

Cu. Χ. 1. Καισαρείᾳ] Caesarea: not to be confounded with 
Caesarea Philippi (Matt. xvi. 13. Mark viii. 27). 

This city is Καισάρεια Σεβαστὴ, ἡ mapdAtos,—celebrated for 

its Harbour,—% πρότερον Στράτωνος πύργος ἐκαλεῖτο, but called 
Caesarea by Herod the Great, who beautified it, in honour of 
Augustus Cesar: μεγίστη τῆς Ἰουδαίας πόλις, Joseph. Ant. 
xix. 8. 2, then garrisoned by the Romans; it was the capital city 
of the Roman Province of Judea (Tacit. Hist. ii. 79) and the 
residence of the Roman Procurator. In a word, it was a minia- 
ture of Rome, in Palestine. Cp. Acts xxiii. 23. 33. Howson, ii. 
344. It was afterwards celebrated as the Episcopal See of Eu- 
sebius, the Historian of the Church. 

We may observe, therefore, that the Gospel made its first 
Conquest over Heathenism in a large City, Cesarea, named from 
the Roman Cesar, the military stronghold and naval arsenal of 
the Roman Power. And it made that conquest over a soldier, 
called Cornelius, one of the noblest Roman names borne by the 
Scipios and Sylla—and the mother of the Gracchi was Cornelia— 
and associated with the greatest victories of the Roman arms; 
and an officer of the Italic band, not of a Cohort raised in Syria, 
but of native Roman blood. This Roman soldier was ‘the ante- 
signanus, or standard-bearer to us, who were heathens.” See 
Bp. Andrewes, Sermon on Acts x. 34. 

Here, as S. Chrys. says, ‘‘the Door was first opened to the 
Gentile world;’”” and concerning Cornelius, he adds (p. 738), 
‘he was uncircumcised, and had nothing-in common with the 
Jews.” This is to be noted, because it has been said by some 
that Cornelius was a proselyte and not a gentile (see on v. 2). 

— ἑκατοντάρχης} a centurion. The Roman supremacy of 
the world being one of arms. 

“Tu regere imperio populos, Romane, memento, 
He tibi erunt artes, pacisque imponere morem, 
Parcere subjectis, et debellare superbos,”’ 

(Virg. ZEn. vi. 852,) 

—therefore the first-fruits of the Gentile world, now under the 
sway of Rome, are gathered from the Roman Camp, in the seat 
of government of the Roman Procurator; and so the victorious 
power of the Gospel is made more visible, and the triumph of 
Christ more glorious. 

This was a prelude of the future triumphs of Christianity at 
Rome, and in the Roman world. | In the conversion of Cornelius 
at Caesarea, we may see a prophetic intimation of the submission 
of the Great Fourth Monarchy, the Mistress of the Gentile world, 
and of the subjection of the military Empire of Rome to the mild 
yoke of the Gospel. 
— σπείρης --- Ἰταλικῆς] of the Italian band. Cohors Italica, 

levied in Italy, and distinguished from the Syrian cohorts of 
Cesarea. This Cohort is probably referred to in the ancient 
Inscription in Gruter, 434, “ COHORS MIL. ITALIC. VOLUNT. QUA 
EST IN ΦΥΠΙΑΛ.᾽ See Akermann, pp. 33, 34. 

2. εὐσεβὴς καὶ φοβούμενος τὸν Θεύν] i. ο. a worshipper of One 
God, in contradistinclion to polytheists and idolaters; not how- 
ever a proselyte, but a Gentile, one of the ἔθνη. See Acts x. 45; 
xi. 3; xv. 7. 14, and Lightfoot, i. pp. 842—846, 
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Lal A a 

οἴκῳ αὐτοῦ, ποιῶν ἐλεημοσύνας πολλὰς τῷ λαῷ, καὶ δεόμενος TOD Θεοῦ διαπαντὸς, 

ACTS X. 3—10. 

Μας > ε , lal ς Ν ( Vea ef an ε , » = 

εἶδεν ἐν ὁράματι φανερῶς, ὡσεὶ περὶ ὥραν ἐνάτην τῆς ἡμέρας, ἄγγελον τοῦ 
lal Ν lal 

Θεοῦ εἰσελθόντα πρὸς αὐτὸν, καὶ εἰπόντα αὐτῷ, Κορνήλιε. 4 Ὃ δὲ ἀτενίσας 
κ κ» ΄ > os ΄ 3 ν » κα ε ΄ 

αὐτῷ καὶ ἔμφοβος γενόμενος εἶπε, Τί ἐστι, κύριε; εἶπε δὲ αὐτῷ, 4ἱ προσευχαί 
\ ε 4 ΄ eet 3 ΄ ο δα a a 

σου καὶ αἱ ἐλεημοσύναι σου ἀνέβησαν eis μνημόσυνον » ἐνώπιον τοῦ Θεοῦ. 

οὗτος ζενίζετι παρά τινι Σίμωνι βυρσεῖι, ᾧ ἐστιν οἰκία παρὰ 

8 ἈΝ 3 , > Si καὶ ἐξηγησάμενος αὐτοῖς 

Ὁ 158. 45. 19, 

Ν A 3 3 > , ‘ ~ 

5 Καὶ νῦν πέμψον ἄνδρας εἰς Ἱόππην, καὶ μετάπεμψαι Σίμωνα ὃς ἐπικαλεῖται 
ech. 9. 43 πέ . δε 9. 43. έτρος 

θάλασσαν. 
A 3 

Τ Ὡς δὲ ἀπῆλθεν ὁ ἄγγελος ὁ λαλῶν αὐτῷ, φωνήσας δύο τῶν οἰκετῶν, κα. 
στρατιώτην εὐσεβῆ τῶν προσκαρτερούντων αὐτῷ, 

3 

ἅπαντα, ἀπέστειλεν αὐτοὺς εἰς τὴν ᾿Ιόππην. 
dch, 11. 5. δα Τῇ δὲ ἐπαύριον, ὁδοιπορούντων ἐκείνων καὶ τῇ πόλει ἐγγιζόντων, ἀνέβ 0 μονο ρ Ὥ YY 2 η 

lol , A 9 ο 

Πέτρος ἐπὶ τὸ δῶμα προσεύξασθαι περὶ ὥραν ἕκτην. 10 ᾿Ἠγένετο δὲ πρόσ- 

— διαπαντός} continually. See Luke xxiv. 53. 
8. ἐν ὁράματι] ina vision: with his eyes open. What is seen 

in an ὅραμα may, or may not, have an objective reality. Thus 
the Angel, who had such an existence, is here seen by Cornelius, 
ἐν ὁράματι: cp. xviii. 9; but the sheet seen by St. Peter in his 
ecstasy (ο. 10; cp. xi. 5) is also called an ὅραμα here, vv. 17. 19. 
— ὥραν ἐνάτην] the ninth hour. St. Luke in the Acts notes 

several important events as taking place at the ninth hour (see 
iii. 1; x. 30: cf. Luke xxiii. 44), the hour of our Lord’s death ; 
prefigured by the daily sacrifice,— the evening sacrifice,’’— 
offered at ‘hat hour. Cp. Dan. ix. 21, “" Whiles I was speaking 
in prayer, the man Gabriel touched me about the time of the 
evening oblation.” 

In the case of Cornelius, it may have been intimated pro- 
videntially by this and other incidents, that though it was not now 
necessary for him to conform to the ceremonial of the Levitical 
Law—which was figurative and prophetical of Christ—yet he 
must not therefore suppose that the Levitical Law was not of 
Divine Institution, as well as the Gospel. 

δ. καὶ νῦν πέμψον) and now send men to Joppa; and send for 
Simon who is surnamed Peter. See above on ix. 6 and 43, for 
the argument thence to be derived for the necessary uses of an 
appointed Ministry of the Word and Sacraments. 

Hence also the Fathers infer the insufficiency of what are 
called moral virtues, alms, and prayers, and even a theoretical 
knowledge of religious evidence, such as Cornelius had (see vv. 37 
— 43), without profession of faith in Christ, and reception into 
His Church; wherever these things may be had. See Severian 
here, and the Expositors of the XXXIX Articles, Art. xii. xviii. 

But to those who, like Cornelius, use aright what they have 
by natural light, more is offered by God. See Ammonius here. 
Cornelius is represented as a person who profited, as far as he 
could, by the light of Reason and natural Theology. His case, 
therefore, is an evidence that God did not “leave Himself without 
a witness ” in the Gentile world (Acts xiv. 17), corrupt as it was, 
especially at that time—the age of Tiberius and Caligula—and 
sunk almost to the lowest degree of demoralization, particularly 
in the city, the camp, and the court. 

Still, Reason, Conscience, and Natural Light, were not ex- 
tinct. The Moral Law was still in force ; the Gentile world was 
responsible to God for the use it made of those gifts (see Rom. ii. 
14, and Barrow, Serm. Ixxi. vol. iii. p. 367); and to those who 
used them aright, greater degrees of light and grace were vouch- 
safed by God. 

Thus it would appear that a difference will be made hereafter 
between those heathens who have, and those who have not, lived 
up to the law under which they were placed by God. 

The following paragraphs from one of Dr. Barrow’s excel- 
lent Sermons on Universal Redemption (Serm. lxxiii.) are per- 
tinent to this and other like operations of God, as related in the 
Acts of the Apostles. 

“Christ enjoined His Disciples, in their travels for the pro- 
mulgation and propagation of the Gospel, to inquire concerning 
the worthiness or fitness of persons, and accordingly to make 
more close applications to them: Into what city or village ye 
enter, inguire who therein is worthy (Matt. x. 11), and entering 
in abide there. 

“OF this proceeding we have a notable instance in Cornelius, 
who for his honest piety (correspondent to the proportion of 
knowledge vouchsafed him) was so acceptabie to God, that in re- 
gard thereto he obtained from Him the revelation of truth in a 
peculiar and extraordinary manner. And St. Paul was another 

most remarkable example thereof; who for the like reason was so 
wonderfully called, as himself intimates, describing himself to 
have been ζηλωτὴς Θεοῦ, zealously affected toward God, accord- 
ing to the righteousness in the law blameless (Acts xxii. 3; 
xxiii. 1); one that had continually behaved himself with all good 
conscience toward God (Phil. iii. 6. Acts xxvi. 9. Gal. i. 14); 
who even in the persecution of God’s truth did proceed with an 
honest meaning, and according to his conscience; for which cause 
he saith that God had mercy on him, foreseeing how willingly he 
would embrace the truth, and how earnestly promote it. We 
may also observe how, in the Acts of the Apostles, the Holy 
Spirit commonly directed the Apostles to such places where a 
competent number of people were well disposed to receive the 
truth (Acts xxvi. 1. 1 Tim. i. 3), who were εὔθετοι els τὴν βασι- 
λείαν τοῦ Θεοῦ (Luke ix. 62), well disposed to the kingdom of 
heaven; such people as the Bereans, men ingenuous and tracta- 
ble, who consequently entertained the word with all promptitude 
and alacrity. (Acts xvii. 11; xxviii. 22.) 

“To such persons God sometimes, by extraordinary revela- 
tion, directed the Apostles to preach; as to the Corinthians, in 
respect of whom the Lord spake to St. Paul in a vision, saying, 
Fear not, but speak, and be not silent; for I am with thee, be- 
cause πολύς ἐστί µοι λαὺς, there is for Me much people in this 
city (Acts xviii. 9,10); much people whom I see disposed to 
comply with My truth. So in behalf of the Macedonians, ἃ cer- 
tain man of Macedonia was in a vision seen by St. Paul, ex- 
horting him and saying, Passing into Macedonia, help us. (Acts 
xvi. 9. 
me on one hand, doth God take special care that His 

truth be manifested to such as are fitly qualified to embrace it and 
use it well; thus is God ready to make good that answer of 
Pothinus (Bishop of Lyons, and immediate successor to St. Ire- 
neus) to the Prefect, who asking him, who was the Christians’ 
God, was answered, ἣν ἧς ἄξιος, γνώσῃ, If thou be worthy, thou 
shalt know (Euseb. ν. 1); thus, as the Wise Man divinely saith, 
the Divine Wisdom goeth about seeking such as are worthy of 
her; showeth herself favourable unto them in their ways, and 
meeteth them in every thought. (Wisd. vi. 16.) 

“On the other hand, that God withholds the special disco- 
veries of His truth, upon account of men’s indispositions and 
demerits, may likewise very plainly appear. We may suppose our 
Lord to have observed Himself, what He ordered to His Disciples, 
Not to give that which is holy to dogs, nor to cast pearls before 
swine. (Matt. vii. 6.) See below, xvi. 6, 7. 

— Ἰόππην] Joppa. The ancient Philistine city, where Jonah 
had embarked in his endeavour to escape from the presence of 
God, and from the task of executing the divine commission against 
Nineveh (Jonah i. 3), is now to be made the scene of a divine 
vision, revealing God’s gracious dispensations to the Gentile 
world. Contrast Jonas and Bar-Jonas here. 

6. βυρσεῖ] a tanner: a trade in low esteem among the Jews, 
and regarded as little better than unclean. See the authorities 
in Wetst. Observe, therefore, Peter’s humility. 

— θάλασσαν] Elz. adds οὗτος λαλήσει σοι τί σε δεῖ ποιεῖν, 
which is not found in A, B, C, E, G, H, and other MSS., nor in 
Vulg. and other Versions; and was probably introduced from 
ch, xi. 14. Cp. ix. 6; xxii. 10. 

9. ὁδοιπορούντων] as they were journeying. 
from Cresarea to Joppa was thirty Roman miles. 
— τὸ δῶμα] the house-top. See on Matt. xxiv. 17. Luke ν. 

19; xvii. 31, and Valck. here. 

The distance 

4 Α ie ee τὰ. Δ. .... 
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‘ ¥ , , δὲ 9. “(ὦ αμ. δὲ 5 3% 
πεινος, και ἤθελε γεύσασθαι: παρασκευαζόντων € αὐτων, ἐγένετο ἐπ αὑτὸν 
» lle 9 n κ᾿ > κ᾿ > , 9 - a+ ἔκστασις. Καὶ θεωρεῖ τὸν οὐρανὸν ἀνεῳγμένον, καὶ καταβαῖνον σκεῦός eo 

a Ν Ν a 

τι, ὡς ὀθόνην μεγάλην τεσσαρσιν ἀρχαῖς δεδεμένον, καὶ καθιέµενον ἐπὶ τῆς 
19 3 ee A“ , ‘ ΄ Ν x e αι a ” ΔΝ A a ἐν ᾧ ὑπῆρχε πάντα τὰ τετράποδα καὶ τὰ ἑρπετὰ τῆς γῆς καὶ τὰ πετεινὰ γῆς: 

τοῦ οὐρανοῦ. 

φάγε. 

ΡῈ . 56, 

11. δ, ἄς. 

\ f Lev. 11. 4. A - 

19 Καὶ ἐγένετο φωνὴ πρὸς αὐτόν, ᾿Αναστὰς, Πέτρε, θῦσον καὶ Vio: 
Deut. 14. 3, 7. 

1 Ὁ δὲ Πέτρος εἶπε, Μηδαμῶς, Κύριε ὅτι οὐδέποτε ἔφαγον πᾶν Σεκ 4 15. 

— ὥραν ἕκτην] the sixth hour. The stated hour of prayer. 
See iii. 1. 

10. γεύσασθαι] to taste (food). Hence in the modern lan- 
guage of Greece, γεῦμα and πρόγευμα mean dinner and breakfast. 
“Respondet Hebrzorum verbo nym cui modd addunt nomen 
ty) ut 1 Sam. xiy. 25, ubi Alexandrini, ἐγεύσατο πᾶς 6 λαὺς 

ἄρτου" modo ἘΣ nudé ponunt, quod saltem ita posuerunt Judei 
recentiores, v. Buxtorfii Lex. Chald. sub ἢ. νυ. Etiam verbo 52x 
apud Hebreos modo jungitur ἘΠῚ modd simpliciter ponitur, v. 
Gen. xliii. 25. 1 Regg. xix. 5. 7. Sic etiam legitur ap. Appian. 
bell. civ. lib. ii. p. 799, de Catone: περὶ ἑσπέραν ἀμφὶ λουτρὰ καὶ 
δεῖπνον ἦν" καθεζόμενός τε ἐγεύετο, circa vesperam lotus cena- 
bat, et sedens cibum capiebat. (Joseph. Ant. vii. 15.) Saulum 
regem συνηνάγκασεν ἡ γυνὴ γεύσασθαι." (Kuin.) 
— παρασκευα(όντων αὐτῶν] Peter was hungering for bodily 

food, and the servants were making it ready for him. But at this 
time God was preparing for him spiritual food. Peter was to be 
the instrument for receiving the Gentiles into the body of the 
Church (see on v. 13); and therefore at this instant God invites 
him to partake of the animals in the sheet let down from heaven, 
and the messengers of Cornelius arrive. As Aug. says (Serm. 
266), “' Non Petro carnalis cibus affertur, sed mundatus Cornelius 
nuntiatur.”’ 
— ἐγένετο] So A, Β, Ὁ, E, and others. Elz. ἐπέπεσεν. 

— ἔκστασις] ecstasy. The highest kind of spiritual revelation. 
There are seven extraordinary modes and degrees in which 

God revealed Himself in ancient times; 
1. Dreams. 
2. Apparitions to the person when awake. 
3. Visions to him when asleep. 
4. Voices from heaven. 
5. Urim. 
6. Inspiration, or revealing to the ear. 
7. Rapture, or ecstasy, when the person was in the Spirit 

(Rey. i. 10. Acts xxii. 17), and this was the highest degree of all. 
See Lightfoot here, i. p. 844. 

11, 12. θεωρεῖ τὸν οὐρανὸν ἀνεῳγμένον, καὶ καταβαῖνον σκεῦός τι 
---τοῦ οὐρανοῦ] Πε δελοίας the heaven opened, and a certain vessel 
coming down, as a great sheet. See below, xi. 5—10, where 
St. Peter says, εἶδον καταβαῖνον σκεῦός τι, ὧς ὀθόνην μεγάλην 
τέσσαρσιν ἀρχαῖς καθιεμένην ἐκ τοῦ οὐρανοῦ, καὶ ἦλθεν ἄχρις ἐμοῦ. 

The words δεδεμένον, καὶ are not found in A, B, Ε, and 
some Versions. 
— σκεῦος} A word of wide signification for any vessel. 

‘2. See above, ix. 15. 
— ὀθόνην] linen sheet. σινδόνα (Hesych.), a linteum; ὀθόναι 

(cp. ὀθονία, John xix. 40) are explained in Hesych. by περι- 
βόλαια. Cp. Luke xxiv. 12. John xx.5—7. Linen is generally 
seen in Scripture as connected with what is sacred, holy, and 
pure; and itis not liable to be moth-eaten ; ‘‘ hence,’’ says Auy., 
“this linen sheet is a fit emblem of the Church.” 
— ἀρχαῖς] beginnings: applied to the letting down of ropes or 

cords, as Wetst. and Valck. have shown; and after them Kuin., 
who says “ἀρχὴ dicitur omne quod extremum est in aliqud re, 
sic de funis extremitate legitur ap. Diod. Sic. t. i. p. 109, ἀρχὴ 
σχοινίου. Lucian. t. iii. p. 83, δεσμῶν ἀρχάς. Eurip. Hippol. 
772, πλεκτὰς πεισµάτων ἀρχὰς, ubi vy. Markland. Herodot. 
iv. 60, σπάσας τὴν ἀρχὴν τοῦ στρόφου" ubi ν. Valck.” 

The vessel or linen sheet here represent the Church Universa? 
throughout the world. Its demission from heaven bespeaks its 
being from God the Father of all. Its four beginnings (ἀρχαὶ)--- 
a word happily chosen—let down from heaven, show that its 
origin is from heaven; and that it hangs suspended on the divine 
Power and Love; and they represent its comprehensiveness and 
extension to the four winds of heaven. See Matt. xxiv. 31, and 
cp. the τέσσαρες γωνίαι τῆς γῆς, Rev. vii. 1; xx. 8. 

Quatuor line, discum continentes, et quibus dependebat, 
sunt quatuor orbis cardines, vel quatuor partes orbis terrarwm, 
per quas tenditur Ecclesia Catholica, que ubique diffusa vst. 
Augustine (Serm 149 and 266). 

Some ancient Expositors (e. g. Gicumen.) speak of the four 
ἀρχαὶ (properly beginnings; “ initia,’ Vulg.) that support the 
Vessel—which symbolizes the Church Universal—as a prophetical 

Vor. I.—Parr II. 

Heb. 

emblem of the Four Gospels, proclaiming the knowledge of Christ 
to the Four Corners of the world, and bringing many from the 
East and from the West, from the North and from the South, to 
sit down with Abraham, Isaac, and Jacob in the kingdom of God 
(Luke xiii. 29. Matt. viii. 11). 

This suggestion deserves consideration. And itis not un- 
worthy of remark, that each of the Four Gospels commences with 
a reference to their initiatory character as describing the begin- 
ning of the new Creation in Christ, which is eternal; as the Old 
Testament, which is the record of the Old Creation, opens in 
Genesis with—“ In the beginning God created Heaven and Earth,” 
i. e. the visible heavens and the earth, which have an end ; 

This initial character of the Gospels is declared by the word 
ἀρχὴ or ἄρχομαι at the beginning of each of the Four, thus,— 

Matt. iv. 17, ἤρξατο ὃ Ἰησοῦς κηρύσσειν. 
Mark i. 1, ἀρχὴ εὐαγγελίου Ἰησοῦ Χριστοῦ. 
Luke i. 2, οἱ ἀπ᾿ ἀρ χῆ » αὐτόπται. 

iii. 23, ἦν ὡσεὶ ἐτῶν τριάκοντα ἀρχόμενος, i. 6. at the 
beginning of his Ministry. 

John i. 1, ἐν ἀρχῇ ἦν ὁ Λόγος. 
Hence in the opening of the Acts of the Apostles, as if to 

mark that the Gospel is the Beginning of the new life which 
never ends, St. Luke says (1. 1), ὧν ἤρξατο ὃ ᾿Ιησοῦς ποιεῖν τε 
καὶ διδάσκειν, in reference to its History. See the note there. 

Lastly, the sacred Canon of both Testaments closes with the 
words, Ἐγώ εἰμι τὸ A καὶ τὸ 2, "Apx καὶ τέλος (Rev. xxii. 13). 

The Gospel, as thus viewed, both supports and elevates the 
Church ; it is that by which the invisible Hand of God maintains 
and keeps it together, and by which He raises it to heaven. 

It may indeed be objected, that the Four Gospels had not 
then all been written. No; nor had the Vessel of the Church 
been extended to all the world: nor, as yet, had it enclosed any 
unclean animals. The vision was not a History of the Past; but 
it was a Prophecy of the Future extending forward to all time. 

This symbol is not unlike to that of the Four Evangelical 
Cherubim in Ezekiel and the Apocalypse, on which the Spirit of 
God rides, as on a chariot-like throne, into all lands. See above, 
Introduction to the Gospels, p. xli. 

The “ four-footed beasts,’ &c., are representatives of all 
Nations. Observe the definite Article τά. And in this respect 
S. Augustine (ο. Faust. xii. 15) compares it to the Ark, another 
figure of the Church, because commensurate with the world: 
“Cuncta genera animalium in Arca clauduntur, sicut omnes 
Gentes; quas etiam Pefro demonstratus ille discus significat ; 
omnes Gentes, que pertinent ad quatuor partes orbis terre qua 
disseminatur Ecclesia, quam significant guafuor linee, quibus 
Vas illud connectebatur.” 

The sheet, which was let down from heaven to earth, was 
drawn up again (ἀνελήφθη, v. 16; ἀνεσπάσθη, xi. 10) into 
heaven, showing that all are designed by God to be inheritors of 
heaven, all are δεκτοὶ Θεῷ in Christ (x. 34, 35). 

This act of drawing up also shows, that after the pilgrimage 
of the Church Militant on earth, it will be received up and glo- 
Tified in heaven. ‘“ Post hujus seculi conversationem, qua per 
Fidem et Baptismum mundata peregrinatur Ecclesia, ccelestis 
habitatio felix et zterna sequitur.” (Bede.) 

Compare Rey. xxi. 2, where the Holy City, the new Jeru- 
salem, the Church glorified, is seen coming down from heaven. 

13. θῦσον καὶ φάγε] slay and eat. The act of eating is here 
represented as figurative of receiving into communion or incorpo- 
ration ; 

The prophet Ezekiel (iii. 1) and St. John (Rev. x. 9) are 
commanded to eaf a roll or book, in order to receive its spirit and 
its words into themselves. So Peter is commanded to eat 
these animals, in order that he may know that the Gentiles are to 
be incorporated through his ministry into the Church, or body of 
Christ ; 

“ Occide et manduca, ut interficiatur in iis vita preterita et 
transeant in corpus tuum, tanquam in novam vitam societatis 
Ecclesiz ; ut tanquam mundus cibus incorporentur Ecclesiz,’”” 
5. Aug. Serm. 149. ‘Occide in gentibus quod erant, et fac quod 
es,” Bede. 

Here then “ Petrus figuram gestat Ecclesie,’’ and according 
to Christ’s promise (Matt. xvi. 19) he is to be a agent in 
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@ Matt. 15. 11. 

ACTS Χ. 15—25. 

15 © Καὶ φωνὴ πάλιν ἐκ δευτέρου πρὸς αὐτόν, “4 ὁ Θεὸς 
16 Τοῦτο δὲ ἐγένετο ἐπὶ τρίς: καὶ εὐθὺς ἀνελήφθη 

Ν a > , κοινὸν ἢ ἀκάθαρτον. 

7 Ὡς δὲ ἐν ἑαυτῷ διηπόρει ὁ Πέτρος, τί ἂν εἴη τὸ ὅραμα ὃ εἶδε, καὶ ἰδοὺ, 
ε » ε 3 / 3 A A , , A ΘΟ, [ο 

οἱ ἄνδρες οἱ ἀπεσταλμένοι ἀπὸ τοῦ Κορνηλίου, διερωτήσαντες τὴν οἰκίαν τοῦ 
καὶ φωνήσαντες ἐπυνθάνοντο, εἰ Σίμων 

9 Τοῦ δὲ Πέτρου διενθυµουμένου 
Ν a ε , 5 ο Ν A 3 Ν 3 a Fe ow, 

περὶ τοῦ ὁράματος, εἶπεν αὐτῷ τὸ Πνεῦμα, ᾿Ιδοὺ, ἄνδρες τρεῖς ζητοῦσί oe 

Rom. 14. 14. 
3 ’ h ‘ 4 , 

h ver. 28 ἐκαθάρισε, " σὺ μὴ κοίνου. 
att. 16. 1]. τ 

1 Cor. 10.25. τὸ σκεῦος εἰς τὸν οὐρανόν. 
1 Tim. 4. 4. 

, ΓΕ, 3% A “ 18 

Σίμωνος, ἐπέστησαν ἐπὶ τὸν πυλῶνα" 
- , 
ὁ ἐπικαλούμενος Πέτρος ἐνθάδε ζενίζεται. 

ich, 15. 7. 301 ἀλλὰ ἀναστὰς κατάβηθι, καὶ πορεύου σὺν αὐτοῖς, μηδὲν διακρινόµενος, 
ῳ 3 Ἂν 5 , Ns > , 21 Ν δὲ , Ν Ν » ὃ > ὅτι ἐγὼ ἀπέσταλκα αὐτούς. Καταβὰς δὲ Πέτρος πρὸς τοὺς ἄνδρας εἶπεν, 
᾿Ιδοὺ, ἐγώ εἶμι ὃν ζητεῖτε: τίς ἡ αἰτία δι ἣν πάρεστε; “35 Οἱ δὲ εἶπον, Κορνήλιος 
ἑκατοντάρχης, ἀνὴρ δίκαιος καὶ φοβούμενος τὸν Θεὸν, μαρτυρούμενός τε ὑπὸ 
ιά ἫΝ A > » 5» ’ ε Ἂν, 3 4 ε ’ , 

ὅλου τοῦ ἔθνους τῶν Ιουδαίων, ἐχρηματίσθη ὑπὸ ἀγγέλου ἁγίου μεταπέμψασ- 

θαί σε εἰς τὸν οἶκον αὑτοῦ, καὶ ἀκοῦσαι ῥήματα παρὰ σοῦ. * Εἰσκαλε- 
σάμενος οὖν αὐτοὺς ἐξένισε. 

A δε τὰν 4 > ‘ ϑ9ζα ‘ > a ’ A 3 A A 5 ΔΝ Τῇ δὲ ἐπαύριον ἀναστὰς ἐξῆλθε σὺν αὐτοῖς, καί τινες τῶν ἀδελφῶν τῶν ἀπὸ 
a n ο a 9 a 

Ἱόππης συνῆλθον αὐτῷ: * τῇ δὲ ἐπαύριον εἰσῆλθον εἰς τὴν Καισάρειαν' ὁ δὲ 
Κορνήλιος ἦν προσδοκῶν αὐτοὺς, συγκαλεσάµενος τοὺς συγγενεῖς αὐτοῦ καὶ 

ἂς 5 ’ ΄ 

τοὺς ἀναγκαίους φίλους. 
35 “As δὲ ἐγένετο τοῦ εἰσελθεῖν τὸν Πέτρον, συναντήσας αὐτῷ ὁ Κορνήλιος, 

opening the door of the Church, or Kingdom of Heaven, to all 
Nations by the Keys of the Word and Sacraments. He is to be 
Christ’s instrument for incorporating the Gentiles in the Church 
by communion with them. 

14. οὐδέποτε---πᾶν κοινόν] On the Hebraism οὐ πᾶς = none, 
see Matt. xxiv. 22. 

On the Levitical distinction between clean and unclean 
animals, and on the moral purposes of it, see Aug. Serm. 149. 4, 
and Rev. Wm. Jones (of Nayland), “ Zoologia Ελίσα,’ Works, 
ii. 107. 

The Jewish Rabbis allowed that in the time of the Messiah 
no animals would be unclean. See R. Moyses and R. Salomon 
on Gen. ix. 8. 

15,16. φωνὴ πάλιν ἐκ δευτέρου--- ἐπὶ τρίς] It was done three 
times, for greater assurance, and for more solemn admonition. 
Repetition is usual in divine Visions and Prophecies, Gen. xli. 
28—32; xxxvii.6—10. So in Daniel’s Visions (Dan. ii. and vii.) 
the same thing is represented twice. 

See above, Introduction to the Gospels, p. xlv, on Repe- 
tilion as a characteristic of Inspiration; and below, the Introduc- 
tion to the Book of Revelation. 

S. Chrys. aud S. Aug. (Serm. 149) suggest another reason 
why it is mentioned that this linen sheet, held by its four corners, 
was let down three times. The whole world as a Church is 
purified and cleansed by God; and this cleansing is effected by 
immersion in the waters of Baptism in the Name of the Holy 
Trinity. ‘In Nomine Patris, et ΕΠΙ, et Spiritis Sancti, cre- 
dentes innovantur, ut pertineant ad communionem sanctorum.”’ 
So also Gicumen. 

The four corners intimate the extension of the Church to 
the Four Winds of heaven; and the multiplication of the number 
Four into the other number here specified, Three, produces the 
number Twelve, which is specially characteristic of the Church of 
Christ, extended to the Four Quarters of the Globe, and baptized 
in the Name of the Trinity by the ministry of the Twelve Apos- 
tles and their successors, and militant here on earth, and glorified 
hereafter in heaven. See above on Matt. x. 2, and Augustine, 
quoted there, and cp. Rev. vii. 5—8; xii. 1; xxi. 12. 14. 16. 21; 
xxii. 2. 

15. ἃ ὁ Θεὺς ἐκαθάρισε] what God did cleanse. Observe the 
aorist ἐκαθάρισε. God cleansed all Nations by one single act. 
He cleansed the Gentiles who were unclean according to the Law, 
by the Blood of His dear Son, shed once for all on the cross. 
S. Ireneus in Caten. Cp. Eph. ii. 13. 16. Acts xv. 9. 
— μὴ κοίνου] do not call common, do not deem unclean,—p} 

ἀκάθαρτον νόμιζε. (Hesych.) 
On κοινὸς, common, profane, unclean, see Mark vii. 21. This 

usage of language, when a person is said to make what he éreats 
as made, is very common, especially in prophecy—“ ubi res dici- 
tur fieri, quando facienda prenuntiatur.”’ Isa. vi. 10. Jer i. 10. 

Ezek. xliii. 3. Zech. xi. 13. See Glass. Phil. p. 364—6, and 
Valck. here, who refers to Thom. Mag., γεννᾷ 5 Πλάτων τὸν 
οὐρανὸν, i. 6. γεννητὸν λέγει. So in Levit. xiii. 3. 13.17, the 
Priest, who declares the Leper unclean or the contrary, is said 
μιαίνειν and καθαρίζειν. 

19. εἶπε τὸ Πνεῦμα] the Spirit said, a proof of the personality 
of the Holy Ghost. Cp. xiii. 2. 4, for another proof of the Divi- 
nity and Personality of the Holy Ghost, and see Geumen. 

20. ἐγὼ ἀπέσταλκα αὐτούς] I have sent them. What God 
does, that the Spirit is said to do. (Chrys.) The Spirit is God. 

21. τοὺς ἄνδρας] Elz. adds τοὺς ἀπεσταλμένους ἀπὸ τοῦ 
Κορνηλίου πρὸς αὐτόν. But this is not in A, B, C, D, and other 
MSS., nor in Vu/g. and other Versions. 

22. ἐχρηματίσθη] was commanded as by an oracle (χρηστήριον). 
See Matt. ii. 12. Cornelius had therefore related the Vision to 
others, before he knew of any result from it. An answer to the 
objections of those who suppose that the Vision was a delusion, 
or contrived after the event; a remark which will not be deemed 
unnecessary by those, who are, in any degree, familiar with the 
cavils of scepticism against the historic veracity of the superna- 
tural agency revealed in this divine book. 

28. τῇ ἐπαύριον] on the morrow. He waits from soon after 
noon (v. 9) till the next day. There are no marks of a heated 
imagination here. St. Peter had seen a Vision; and he hears of 
another Vision of an Angel desiring that he should be sent for to 
Cesarea. But he waits till the morrow. Though by natural 
temperament he was eager and forward, the Holy Spirit in him 
was a Spirit of caution and circumspection, prudence and wisdom ; 
not of rashness and haste. 

25. ὡς ἐγένετο τοῦ εἰσελθεῖν] Elz. omits τοῦ, but it is found 
in A, B, C, E, and other MSS., and has been received by recent 
Editors. 

It has been alleged by some (e. g. Meyer, p. 203) that such 
an use of τοῦ before an infinitive is unauthorized, and is a gram- 
matical error, incapable of analysis, and is to be ascribed to an 
oversight of the writer, either in composition or transcription. 
But it is not without example. See Luke xvii. 1, ἀνένδεκτόν ἐστι 
τοῦ ph ἐλθεῖν σκάνδαλα. 

And these two remarkable instances of this construction 
connect the Author of the third Gospel with the Writer of the 
Acts. And thus the rarity of the combination has its use in 
supplying evidence to the student of Scripture. 

One or two other instances of the use may be seen in 
Winer, § 44, p. 293. The analysis of the expression does not 
seem difficult. The phrase means, ‘ When the hour arrived, so 
long expected, of Peter’s arrival.” In like manner, the other 
kindred expression in St. Luke’s Gospel may be explained (xvii. 1), 
ἀνένδεκτόν ἐστι τοῦ μὴ ἐλθεῖν τὰ σκάνδαλα, i.e. the time of the 
non-existence of offences is not admissible in this world, it is to 
be looked for only in the world to come, 

Γ 

] 
4 



ACTS X. 26—87 
Δ 5X Ν , ΄ οθ κε 

πεσων επι τους πόδας προσεκυνησεν. Ο δὲ Πέτρος ἤγειρεν αὐτὸν λέγων, 

91 

k ch, 14. 14, 15. 
Rey. 19. 10. 9 - aA 

᾿Ανάστηθυ κἀγὼ αὐτὸς ἀνθρωπός εἰμι. ™ Kai συνομιλῶν αὐτῷ εἰσῆλθε, Kai “23. 
εὑρίσκει συνεληλυθότας πολλοὺς, | ἄρη τε πρὸς αὐτούς, Ὑμεῖς ἐπίστασθε | John 4.9. 
ε 522 / > 3 κ ἡ ΄ a x / > ΄ ν ος 
ὡς ἀθέμιτόν ἐστιν ἀνδρὶ ᾽Ιουδαίῳ κολλᾶσθαι ἢ προσέρχεσθαι ἀλλοφύλῳ' καὶ 

ἐμοὶ ὁ Θεὸς ἔδειξε μηδένα κοινὸν ἢ ἀκάθαρτον λέγειν ἄνθρωπον. 29 Διὸ καὶ 

ἀναντιῤῥήτως ἦλθον μεταπεμφθείς: πυνθάνομαι οὖν, τίνι λόγῳ μετεπέμψασθέ 
µε; δ" Καὶ ὁ Κορνήλιος ἔφη, “Amd τετάρτης ἡμέρας μέχρι ταύτης τῆς ὥρας m ch, 1. 10. 

Matt. 28. 3. ” ΄ ‘ > ΄ ο “ 
ἤμην νηστεύων, καὶ τὴν ἐννάτην ὥραν προσευχόμενος ἐν τῷ οἴκῳ µου' καὶ 
3 lal lal 

ἰδοὺ, ἀνὴρ ἔστη ἐνώπιόν µου ἐν ἐσθῆτι λαμπρᾷ, 3 καί φησι, Κορνήλιε, " εἰσ- 
lal Ν lal 

ἠκούσθη σοῦ ἡ προσευχὴ, καὶ αἱ ἐλεημοσύναι σου ἐμνήσθησαν ἐνώπιον τοῦ 
32 πέ > > We \ , ΄ a > tad 

έμψον οὖν εἰς Ἱόππην, καὶ µετακάλεσαι Σίμωνα ὃς ἐπικαλεῖται 
’, 

Πέτρος: οὗτος ξενίζεται ἐν οἰκίᾳ Σίμωνος βυρσέως παρὰ θάλασσαν' 
3 ᾿Ἠξαυτῆς οὖν ἔπεμψα πρός oe σύ 
Νῦν οὖν πάντες ἡμεῖς ἐνώπιον τοῦ Θεοῦ 

Θεοῦ. 

a , γενόμενος λαλήσει σοι. 
ἐποίησας παραγενόμενος. 

n ver. 4, &c. 
Dan. 10. 12. 
Heb. 6. 10, 

ὃς παρα- 
τε καλῶς 

πάρεσμεν 
> lal lal “ 

ἀκοῦσαι πάντα τὰ προστεταγμένα σοι ὑπὸ τοῦ Θεοῦ. 
34 ο) Δνοίξας δὲ Πέτρος τὸ στόμα εἶπεν, Ew ἀληθείας καταλαμβάνομαι, 

οὐκ ἔστι προσωπολήπτης 6 Θεός: * ἀλλ᾽ ἐν παντὶ ἔθνει ὁ φοβούμενος αὐτὸν 
καὶ ἐργαζόμενος δικαιοσύνην δεκτὸς αὐτῷ ἐστι. 

Lad can > Ἀ > , > ιά x 3 lal lal 

τοῖς υἱοῖς ᾿Ισραὴλ, εὐαγγελιζόμενος εἰρήνην διὰ ᾿]ησοῦ Χριστοῦ, 
, , 87 4." a is x , en p 9 vate) ΄ πάντων Κύριος, * « ὑμεῖς οἴδατε, τὸ γενόμενον ῥῆμα καθ᾽ ὅλης τῆς ᾿Ιουδαίας, 

— προσεκύνησεν] he worshipped. Such homage, not un- 
common among Orientals, was unknown to the countrymen of 
Cornelius, Romans, except in divine worship, and was therefore 
forbidden by St. Peter in the words “" Stand up; I also am a 
man,’’ not a superior spirit. 

St. Peter, great as he was, would not permit any one, even 
a heathen, to do this, What then shall we say of other men who 
allow it? asks Ammonius here. And what shall we say of him 
who calls himself 54. Peter's successor, and yet seats himself on 
the high Altar of St. Peter’s Church, in order that his feet may 
be kissed by Bishops and others, bowing and kneeling before 
him? See the Ceremoniale Romanum, iii. 1. 1, and other Ro- 
man authorities quoted in the Editor’s Lectures on the Apo- 
calypse, pp. 339. 340, 2nd ed. Appendix, pp. 163, 164, and 
below, notes on the Apocalypse, chap. xiii. 

27. καὶ συνομιλῶν] Peter not only declined the προσκύνησις, 
or adoration, but entered in with Cornelius, and conversed with 
him side by side, thus showing his humility, and also his com- 
pliance with the divine revelation, that he should consider no man 
common or unclean. On ὁμιλεῖν, to speak, used only by St. Luke 
in this sense, see Luke xxiv. 14, 15. Acts xx. 11; xxiv. 26. 

90, ἀπὸ τετάρτης ἡμέρας] four days ago. So 2 Cor. viii. 10; 
ix. 2, ἀπὸ πέρυσι, a year ago. Cp. John xi. 18; xxi. 8. 
— µέχρι ταύτης τῆς Spas] i.e. to three o’clock. See chap. x. 3. 

_ — ὥραν] Omitted by A, B, C, D. And it is probable that (as 
Bornemann observes) ἐννάτην is a gloss upon ταύτης; and that 
the true reading is νηστεύων καὶ προσευχόμενος. 
— ἀνήρ] aman. So modest is Cornelius, he does not call him 

an angel who had praised him so highly, and yet by the purport 
of his words he represents him as coming from ἐνώπιον τοῦ 
Θεοῦ. (Chrys.) ΟΡ. i. 10. 

8Ι. ἡ προσευχή] See the power of Prayer. (Chrys.) 
33. καλῶς ἐποίησας] An observable phrase. It is not the 

language of approval, on the Centurion’s part, of St. Peter’s con- 
duct. This would ill have accorded with his humility. But it is 
an idiomatic and elegant expression of courtesy and gratitude—a 
“‘welcome.”’ ‘ Bené est quod venisti—multtim amo te.” As 
Casaubon on Cicero, ad Att. i. 1, observes, if has been often 
rendered erroneously. Cp. St. Paul’s words, Phil. iv. 14. 2 Pet. 
i. 19. 3 John 6. See Valek. here. 

86. δεκτός] = 7273, from 51, voluntas (cp. ἀρέσκω, ἀρεστὺς), 
to be translated acceptable, capable of being accepted, rather 
than actually accepted. (Severian, Caten. p. 173.) No one is 
accepted, except ἐν τῷ ἠγαπημένῳ, Eph.i. 6. (See Chrys. and 
others here.) Cp. Luke iv. 24. Phil. iv. 18. 2 Cor. vi. 2. 

In Him, and Him alone, all Nations are blessed. As Bengel 
says well, “Non indifferentismus Religionum, sed indifferentia 
Nationum, hic asseritur.” Cp. Art. XVIII. of the Church of 
England. 

σ 

Οτι ο Deut. 10. 17. 
2 Chron. 19. 7. 
Rom. 2. 11. 
Eph. 6. 9. 

‘ , a > , 5 

35 P Τὸν λόγον, ὃν ἀπέστειλε 1 Ῥει 1. τ. 
a? > p Isa. 57. 19. 

οὗτος εστι Eph. 2. 14, 16,17. 
Rom. 10. 12. 
q Luke 4, 14. 

86. τὸν λόγον κ.τ.λ.] As Meyer and Winer observe, the three 
clauses, τὸν λόγον v. 36, τὸ γενόμενον ῥῆμα v. 37, Ἰησοῦν τὸν 
Ναζωραῖον, seem to be put in apposition, and to depend on ὑμεῖς 
οἴδατε, and οὗτός ἐστι πάντων Κύριος is introduced parentheti- 
cally. So the Authorized Version. Ῥῆμα means more than λόγος. 
Λόγος is the Word; but ῥῆμα is the Matter or thing declared by 
the Word (see Luke i. 37; ii. 15); and τὸ ῥῆμα γενόμενον κ. 
é.7.°I. is the matter published which came or was proclaimed 
through all Jewry. 

Valck. compares the similar structure in another speech of 
the same Apostle, Acts ii. 22—36. 

We may also compare a similar remarkable transition from 
λόγος to ῥῆμα in an Epistle of this same Apostle, St. Peter, 
speaking of Christ preached. See 1 Peter i. 23—25. 

It has indeed been said by some, that Cornelius could not have 
known the facts here mentioned. But let it be remembered, that 
he was quartered at Cesarea,—a centurion of the Italian band,— 
and probably had often attended the Roman Procurator, who 
resided at Cesarea, in the periodical visits which he made to 
Jerusalem, to be present at the annual Jewish festivals for the 
purpose of maintaining order there. 

He might have conversed with other soldiers who had been 
there on those occasions. He might have conversed with the 
faithful Centurion of Capernaum (Luke vii. 2—9), perhaps with 
the Centurion who stood at the Cross (Matt. xxvii. 54. Luke 
xxiii. 47), perhaps with the soldiers who had watched the se- 
pulchre, and had been affrighted by the earthquake, and thus 
have heard of the Resurrection. 

Besides (as Chrys. suggests), this speech was not only in- 
tended for Cornelius and his friends, but also for the Jews who 
were with Peter, and to whom he appeals as witnesses of what he 
says, and it was designed to justify his own communion with the 
Gentiles. 

Accordingly, it is observable that St. Peter is careful to 

represent the Jews as receiving, by virtue of their prerogative, 

the first offer of the Gospel from Christ. The word, he says, 

was sent to the children of Israel; τηρεῖ τὴν εὐγένειαν τοῖς ἸΊου- 

δαίοις. 
“In this speech (says Bede) St. Peter briefly sums up all 

the articles of the Creed, viz. that Jesus is the Christ, the Lord 
of all; sent to reconcile the world to God; preached by the 
Baptist ; anointed by the Spirit; manifested in miracles by God 
dwelling in Him; crucified; raised from the dead; seen alive 
after His Resurrection; and the Future Judge of all at the end 
of the world; and that He will extend His Church by Faith 
throughout the World.” See also p. 114 of the Rev. F. C. Cook’s 
edition of the Acts; containing many excellent practical and 
devotional suggestions. 

N2 
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r Luke 4. 18. 

ACTS Χ. ο8---47. 

ἀρξάμενον ἀπὸ τῆς Γαλιλαίας, μετὰ τὸ βάπτισμα ὃ ἐκήρυξεν Ιωάννης, ὃ *’In- 
cad A 4 ε μ᾿ 5» 4 

σοῦν τὸν ἀπὸ Ναζαρὲτ, ὡς ἔχρισεν αὐτὸν ὁ Θεὸς Πνεύματι ἁγίῳ καὶ δυνάμει, 
΄ [ων Ἀ 35» ΄ A 

ὃς διῆλθεν εὐεργετῶν καὶ ἰώμενος πάντας τοὺς καταδυναστευοµένους ὑπὸ τοῦ 

sch. 2, 32. 
4 > a “ 

Διαβόλου, ὅτι 6 Θεὸς ἦν μετ αὐτοῦ. Ὁ "Καὶ ἡμεῖς μάρτυρες πάντων ὧν 
” a , cal > 

ἐποίησεν ἔν τε TH χώρᾳ τῶν ᾿Ιουδαίων καὶ ἐν Ἱερουσαλήμ' ὃν καὶ ἀνεῖλον 
, πὶ. Ν᾿, ’ 

τοι. 2. 24. κρεµάσαντες ἐπὶ ξύλου. 

uch. 13. 51. 
Luke 24. 30, 43. 

vch. 17. 31. 
Rom. 14. 10. 
2 Cor. 5. 10. 

\ A 
w Jer. 31. 34. και νεκρών. 
Micah 7. 18. 
ch, 15. 9. 

401 a ε ‘ » a ΄ 
°*Tovrov ὁ Θεὸς ἤγειρε τῇ τρίτῃ ἡμέρᾳ, καὶ ἔδωκεν 

τα κ 3 , 6 4] u > ‘\ a - > ‘ , an 

αὐτὸν ἐμφανῆ γενέσθαι, οὐ παντὶ τῷ haw, ἀλλὰ μάρτυσι τοῖς προκεχειρο- 
9 a Be τα ο “ 

τονημένοις ὑπὸ τοῦ Θεοῦ ἡμῖν, οἵτινες συνεφάγομεν καὶ συνεπίομεν αὐτῷ μετὰ 
τὸ ἀναστῆναι αὐτὸν ἐκ νεκρῶν. 43." Καὶ παρήγγειλεν ἡμῖν Όξαι τῷ λαῷ 

Ἶ ο. 7 ee eee e oie ο τα pls < ieee τ 
καὶ διαμαρτύρασθαι, ὅτι αὐτός ἐστιν 6 ὡρισμένος ὑπὸ τοῦ Θεοῦ κριτὴς ζώντων 

΄ ΄ ε A = 
48” Τούτῳ πάντες οἱ προφῆται μαρτυροῦσιν, ἄφεσιν ἁμαρτιῶν — 

” ” Ὁ“ A 

λαβεῖν διὰ τοῦ ὀνόματος αὐτοῦ πάντα τὸν πιστεύοντα Els αὐτόν. 
ἴω A ‘ lal cal 

4 Ἔτι λαλοῦντος τοῦ Πέτρου τὰ ῥήματα ταῦτα, ἐπέπεσε τὸ Πνεῦμα τὸ ἅγιον. 
So , Ν > , ‘ λό 45 Ν 967 Peet) lal ‘A 

ἐπὶ πάντας τοὺς ἀκούοντας τὸν λόγον" “ὃ καὶ ἐξέστησαν οἱ ἐκ περιτομῆς πιστοὶ, 
σ A A , 9 Αα ee ὧν ε 9 χα ον ΄ > 
ὅσοι συνῆλθον τῷ Πέτρῳ, ὅτι καὶ ἐπὶ τὰ ἔθνη ἡ δωρεὰ τοῦ ἁγίου Πνεύματος ἐκ- 

lal 4 

κέχυται: 4° ἤκουον γὰρ αὐτῶν λαλούντων γλώσσαις, καὶ µεγαλυνόντων τὸν Θεόν. 
x ch. 15. 8. Τότε ἀπεκρίθη ὁ Πέτρος “1 " Μήτι τὸ ὕδωρ κωλῦσαι δύναταί τις τοῦ μὴ 
αν»...  ἱἱυ-υὔἅὔ4ῄὔᾱἆὐ-ὐήπυἱυὡἅὡἃθῬ 000 ρἹ0 0 ἛἛἜθθθ------- 

87. ἀρξάμενον] Α, Ο, Ὁ, E; H have ἀρξάμενος, but compare 
Luke xxiv. 47. 

38. ἔχρισεν] a preparation for the word Χριστιανοὶ, xi. 26. 
41. οἵτινες συνεφάγομεν] us who ate with them. See S. Ig- 

natius ad Smyrn. 3 (who seems to refer to these words of 
St. Peter)—pera τὴν ἀνάστασιν συνέφαγεν αὐτοῖς καὶ συν- 
επιεν. 

See also the note of Severus, Archbishop of Antioch, here (in 
CatenA, p. 188), who calls this eating of our Lord, after His Resur- 
rection, καινὴν βρῶσιν, because οὗ κατὰ χρείαν ἔφαγε καὶ ἔπιεν, 
ἀλλὰ πιστούμενος καὶ ἐπιδεικνύων τοῖς οἰκείοις μαθηταῖς, καὶ τοῖς 
μετὰ ταῦτα δεῖ κείνων (read διὰ κείνων) πιστεύειν μέλλουσι τὴν 
ἀληθῆ φύσιν τοῦ σώματος, ὃ καὶ πέπονθεν ἑκὼν, καὶ ἀνέστη θεο- 
πρεπῶς, πανταχόθεν ἀπελαύνων τὴν τῆς ἐπαράτου δοκήσεως 
(the heresy of the Ώοσεία) καὶ φαντασίας ὑπόνοιαν. 

49. κριτής] Judge. On the certainty of a Future Judgment, 
see Barrow’s Sermon on this text, vol. v. 129—160. 

44, ἔτι λαλοῦντος] while he was yet speaking. See the dis- 
pensation of God. He did not allow Peter to finish his speech, 
and to command them to be baptized. But God anticipated him, 
and showed that He knew their Aearfs; and the Holy Spirit 
came, and so provided an answer and defence for St. Peter against 
those who would charge him with surrendering the privileges of 
the Jews, and with a breach of the Law of God by communion 
with the Gentiles. (Chrys.) 
44. 46. ἐπέπεσε τὸ Πνεῦμα τὺ ἅγιον---λαλούντων γλώσσαις] 

the Holy Spirit fell on them, as the Holy Spirit fell at the day 
of Pentecost on the Apostles. See xi. 15,16. He fell on them 
while Peter was preaching the Word; and thus the Word was 
confirmed; and He fell on them while hearing the Word. And 
they who were present heard them speak with tongues— 

“ Spiritus almus 
Indulgens varias opulento munere linguas 
Implevit sine more domum,” (Arator,) 

—showing by the same sign that the same gift was bestowed on 
them who were Gentiles at Czsarea, as had been vouchsafed to 
the first believers at Jerusalem; and that therefore the Holy 
Spirit is not limited to place, time, or person, but is offered {ο all 
persons, in all places, at all times. 

It is, indeed, affirmed by some (e. g. Meyer, p. 210), that 
this manifestation at Caesarea was altogether different from that 
at Jerusalem, on the day of Pentecost: and, that the expression 
γλώσσαις λαλεῖν, as used here and in xix. 6, and 1 Cor. xiv. 18, 
does not mean ‘to speak in foreign languages,” as it does in 
Acts ii. 4, but it means only to speak with fongues not guided or 
controlled by the νοῦς, or reason of the speakers, but moved by 
the Holy Ghost. 

But this theory destroys the force of St. Peter’s subsequent 
argument and comment on this manifestation. See Acts xi. 15. 
17, where he states that as he began to speak, the Holy Ghost 
fell on them (i. e. on the Gentile Cornelius and on his companions) 
as on us at the beginning. Then remembered I the Word of the 
Lord, how that He said, “John indeed baptized with water, but 

ye shall be baptized with the Holy Ghost.” Here St. Peter com- — 
prehends Cornelius in the same promise with the Apostles ; and 
he adds, ‘‘ Forasmuch then as God gave them the like gift as He 
did unto us, what was I that I could withstand God?” 

Since, then, the disciples at Jerusalem, at Pentecost, had the 
power of speaking in foreign tongues, Cornelius and the Gentiles 
with him at Czsarea had the same power also. 

It is indeed probable, that this power of speaking foreign — 
languages was not long continued to those who had not, like the 
Apostles, occasion to use them in preaching to foreign nations. 

But if Cornelius and his Gentile companions had not received 
the same spiritual gift as the Apostles received at first, it never 
would have been inferred by St. Peter, or have been-acknowledged 
by the Jewish Christians, as it was, that the Gentiles were to be 
admitted to the same spiritual privileges as those of the Cireum- 
cision, who believed in Christ. See xi. 18. 

Besides, as Aug. observes (Serm. 99), there was another 
reason for this gift to the Gentiles, as well as to the Jews and 
Proselytes, in the first age of the Church: ‘Tune (1.6. in the 
first age of the Church) sic dabatur Spiritus Sanctus, ut etiam 
appareret datus. Qui enim Eum accipiebant linguis omnium 
gentium loquebantur, ut significarent Ecclesiam, in gentibus, 
linguis omnium locuturam.” 

46. ἤκουον] they were hearing them speak with tongues; the 
imperfect tense marks continuance. Cp. what is said of the 
miracle at Pentecost itself, ii. 6. 

47. μήτι τὸ ὕδωρ κωλῦσαι δ.τ.] Now that they have received 
the Spirit can any man at all forbid the water (τὸ ὕδωρ), which — 

necessary for their reception into the Church; according 
to Christ’s saying, ‘‘ Except a man be born of water and of the 
Spirit, he cannot enter into the kingdom of God?” (John iii. 5.) 
A reply, by anticipation, to those Jewish Christians who would 
have forbidden baptism to the Gentiles. (Chrys.) 

“Non dicit, habent Spiritum, ergo agua carere possunt”’ 
(Bengel): but he commands them to be baptized; a warning to 
Quakers and others, who profess that they have the Spirit, and 
do not therefore need the outward means of grace. St. Peter 
teaches them to invert the argument. If men have the Spirit, 
they ought also to have the water; and if men refuse the water, 
it may be presumed that they have not the Spirit. 

Two important questions arise here :— 
(1) Why were these conyerts not baptized first, before the 

Holy Spirit was given ? 
(2) If the Holy Spirit was given, as we have seen it was, 

before Baptism,—is Baptism necessary,—and is Confirmation 
necessary,—for the reception of the Holy Ghost ? 

These questions have been considered and answered by the 
Ancient Fathers as follows :-— 

(1) Probably St. Peter would not have readily admitted 
them to Baptism, unless he had heard them prophesying, and 
had seen the Holy Ghost resting upon them. Therefore he 
asked, ‘‘Can any one forbid them the water, now that they have 
received the Holy Ghost as well as we?’’ thus persuading the 
Jews, who were with him, and intimating that unless the Holy 
Spirit had rested upon them, there would have been some wh3 
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ἈΘΈΞΕΧΥ 18. ΧΙ Ὁ: 99 

a , ΄ ‘ a , 9 ” x κ ε al 
, βαπτισθῆναι τούτους, οἵτινες τὸ Πνεῦμα τὸ ἅγιον ἔλαβον, καθὼς καὶ ἡμεῖς ; 

Ν ~ lol - 

46 ¥ προσέταξέ τε αὐτοὺς βαπτισθῆναι ἐν τῷ ὀνόματι τοῦ Κυρίου. γ]1ζος.1. 17. 
ch. 8, 16, 

A ΄΄-ἅ ε 

Τότε ἠρώτησαν αὐτὸν ἐπιμεῖναι ἡμέρας τινάς. 
‘ ε 

ΧΙ. 1 Ἠκουσαν δὲ οἱ ἀπόστολοι καὶ ot ἀδελφοὶ οἱ ὄντες κατὰ τὴν ᾿Ιουδαίαν, 
ὅτι καὶ τὰ ἔθνη ἐδέξαντο τὸν λόγον τοῦ Θεοῦ. 

3 Καὶ ὅτε ἀνέβη Πέτρος εἰς Ἱεροσόλυμα, διεκρίνοντο πρὸς αὐτὸν οἱ ἐκ περι- 
a 3b , LJ > ηλθ. \ 3 ὃ 3 ΄ » Ν τομῆς ὃ." λέγοντες, Ὅτι εἰσῆλθες πρὸς ἄνδρας ἀκροβυστίαν ἔχοντας, καὶ συν- 

/ > lal 

ἔφαγες αὐτοῖς. 
4᾿Αρξάµενος δὲ Πέτρος ἐξετίθετο αὐτοῖς καθεξῆς λέγων, 5 “᾿Εγὼ ἤμην ἐν 

ach. 10. 45. 
Gal. 2. 12. 

bch, 10. 28, 

ech, 10. 9. 

, "τ/ / Ν τὸ ΕΣ 3 / 9 a “5΄αᾶΙ 

πόλει ᾿Ιόππῃ προσευχόμενος, καὶ εἶδον ἐν ἐκστάσει ὅραμα, καταβαῖνον σκεῦός 
ἿᾺ 2. 3 ” lal lel > 

τι, ὡς ὀθόνην μεγάλην τέσσαρσιν ἀρχαῖς καθιεµένην ἐκ τοῦ οὐρανοῦ, Kal ἦλθεν 

would have forbidden them Baptism. 5. Jreneus (Caten. p. 183, 
ο, Heres. iii. 12.) 

Tf any one inquires, How it was that Cornelius, and they 
that were with him, were allowed to receive the Holy Ghost before 
Baptism, let him know that this was with a view to the debate 
that afterwards arose, between St. Peter and those of the Circum- 
cision. 8. Cyril (in Caten. p. 190.) 

This is evident from what follows in ch. xi. 2, where St. 
Peter shows that κωλῦσαι τὸ ὕδωρ would have been κωλῦσαι 
τὸν Θεόν (see xi. 17). 

It appears from xi. 18, that the debate was appeased by 
reference to the fact here stated ; and it is clear, that there would 
have been a schism in the Church, unless such a divine manifesta- 
tion as the descent of the Holy Spirit, enabling them to speak 
with tongues, had been made, to authorize the act of St. Peter in 
admitting Cornelius, and other Gentiles with him, into the Church 
by Baptism. 

Hence S. Augustine says (Serm. 99), “" Cium dubitarent qui 
erant cum Petro, utrim incircumcisi baptizandi essent, . . . ut 

hane Deus tolleret questionem, ciim loquitur Petrus, venit Spi- 
ritus Sanctus; implevit Cornelium, implevit illos qui cum illo 
erant; et ipsa attestatione rei magne quasi clamatum est (a 
Spiritu ad Petrum) Quid de agud dubitas? jam Eeo hic sum.” 

So again (Serm. 266), ‘‘ Ante Baptismum venit Spiritus 
Sanctus; de potestate, non de necessitate. Venit ante Baptismum 
ablutionis, ut auferret controversiam circumcisionis.’’ See also 
Aug. in Ps. xevi. 

(2) Another reason why the Holy Ghost was given before 
Baptism, was, that it might be understood by all, that though 
men are tied to the use of the means which God has been pleased 
to appoint for the reception of divine grace, yet God’s power is not 
tied to means. As Hugo says (de Sacram. i. 5), “‘ In potestate 
Dei est preter Sacramenta hominem salvare: sed in potestate ho- 
minis non est sine istis ad salutem pervenire.”” 

Hence it is evident, that the grace which He has given us by 
means—such as the Sacraments, and by Confirmation,—does not 
reside in, or proceed from the means, but from Him who has 
appointed the means; and that the means are only channels, and 
He is the sole source of Grace and Salvation to man. The mi- 
nister is one thing, the Ministry is another; the Author and 
Giver of all is God. 

As Chrys. says (p. 191), ‘‘ No one can forbid the Holy Spirit 
from descending, even before Baptism.” And Aug. (Serm. 276), 
“Behold now the fulfilment of what our Lord says, ‘the wind 
bloweth where it listeth’’’ (John iii. 8). And to use the words of 
Hooker (V. lvii. 4), “It is not ordinarily God’s will to bestow 
the grace of Sacraments on any but dy the Sacraments, which 
grace they that receive by Sacraments receive from Him, and not 
from them”? (see also VII. vi. 10). And therefore we may add 
with him (V. lx. 4), “If Christ Himself, who gives us salvation, 
do require Baptism, it is not for us that look for salvation, to 
examine Him whether unbaptized men may be saved; but se- 
riously to do what is required, and religiously to fear the danger 
which may grow from the want thereof.” 

(3) Indeed, it may be added, “ Exceptio probat regulam ;” 
and “ Privilegium probat Legem.” 

We have seen the reason of the extraordinary effusion of the 
Holy Ghost, in this special case of the first Gentile converts before 
Baptism. We find that it is a solitary case. We find also, that 
to the Jewish Converts the full effusion had ποί been vouchsafed 
before Baptism, nor till they were confirmed by the laying on of 
the Apostles’ hands (see above on viii. 14—17). And we find 
that other succeeding converts were baptized; and that they 
received the imposition of hands before they received the full 
effusion, visibly and audibly, of the Holy Ghost (Acts xix. 5, 6). 
And it is evident, that the Apostle St. Peter judged Baptism to be 

the Sacrament of admission into Christ’s Church ; for otherwise 
he would not have commanded these to be baptized, who had 
received visibly and audibly the gift of the Holy Ghost. See 
this point well argued by S. Cyril. Hierosolym., Cateches. iii. 
Ρ. 41, Κορνήλιος ἦν ἀνὴρ δίκαιος κ.τ.λ. We do not indeed 
read, that Peter /aid his hands on Cornelius and the other Gen- 
tile Converts; with reverence therefore it may be said, that the 
full gift of the Spirit—the Baptism of the Holy Ghost Himself— 
is specially represented by the laying on of hands, or Confirma- 
tion. This χρίσις τελειωτικὴ had been administered in this case 
directly and immediately by the Holy Ghost, as at Pentecost; see 
Euseb. Emisen., quoted on viii. 14. But the Sacrament of Bap- 
tism which Christ had instituted, in the name of the Holy Trinity, 
had not been administered, and therefore they were baptized. 

(4) Lastly, it may be added that the reason of visible signs 
and audible sounds on hearing the Gospel and on reception of the 
Holy Ghost, in the first ages of Christianity, is to be seen in the 
need of a proof, that God gives grace, and gives it by the Word 
and Sacraments in HisChurch. That proof was given visibly and 
audibly in the earliest ages ; and it is the duty of those who live 
now, to build on the faith and practice of the past, and to believe 
stedfastly, and receive thankfully, the grace given by the same 
Holy Spirit, in the ordinary means of grace, without the evidence 
of the same visible signs and audible sounds. For “‘ blessed are 
they that have not seen, and yet have believed.’”’ (John xx. 29.) 

48. προσέταξε-- αὐτοὺς βαπτισθῆναι] he commanded them to 
be baptized. Christ preached; but He administered Baptism by 
His Apostles. For the reason of which see John iv. 2. And 
after the Ascension the Apostles preached ; but they administered 
Baptism, for the most part, by the hands of inferior ministers ; 
see 1 Cor. i. 17; a passage which suggests one reason of their 
conduct in this respect,—i.e. lest they should be supposed to 
be desirous of forming sects of those whom they baptized, and 
lest they who had been baptized by them respectively should say, 
“Tam of Paul, I am of Cephas.”’ (1 Cor. i. 12--- 18.) 

Again; if the Apostles, who had special gifts of working 
miracles, and of giving the Holy Ghost, had baptized with their 
own hands, it might have been thought by some that the grace of 
Baptism came from them, who administered it, and not from Him 
Whose Baptism it is, and so an error with regard to Baptism be 
propagated. 

Besides ; after their death it might have been imagined, that 
Baptism had lost some of its efficacy, being no longer admi- 
nistered by those who were called by Christ, and had received ex- 
traordinary graces of the Holy Ghost; and so the Sacrament of 
Baptism, which God has instituted for the remission of sins, and 
for reception into the Church in all ages and countries of the 
world, might fall into discredit and disuse. 

Therefore the Apostles did not usually baptize with their 
own hands; but it would be a great mistake thence to infer, with 
some persons, that Baptism is of minor account. On the con- 
trary, these considerations show the importance of that Sacra- 
ment. 

Cu. ΧΙ. 2. διεκρίνοντο] they were disputing. See on x. 47. 
4- 19. ἀρξάμενος-- διακρινόμενον] See the same narrative, 

almost in the same words, above, x. 9—16. 
A remarkable instance of Repetition; showing the import- 

ance of the subject; and that the Holy Spirit does not disdain to 
use the same or similar words in relating the same events. Com- 
pare the Repelitions of the account of St. Paul’s conversion in 
this book, ix. 1; xxii. 6; xxvi. 12. 

These Repetitions occur in one and the same Book. There 
is therefore no reason for surprise that the Holy Spirit should 
repeat in one Gospel what He had said in another. See Jntro- 
duction to the Gospels, pp. xlv, xlvi. 
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ν ας δ, κο ον μεις , ὶ εἶδ δ rood THEN . ae ἄχρις ἐμοῦ" ὃ εἰς ἣν ἀτενίσας κατενόουν, καὶ εἶδον τὰ τετράποδα τῆς γης, καὶ τὰ 
’ A ΔΝ ε Ν ἣν ‘ A Lal 3 ἂν 7 » A -“ ,ὕ 

θηρία καὶ τὰ ἑρπετὰ, καὶ τὰ πετεινὰ τοῦ οὐρανοῦ" Ί ἤκουσα δὲ φωνῆς λεγούσης 
3 A ’ A ΄ 

μοι, ᾿Αναστὰς, Πέτρε, θῦσον καὶ φάγε. ὃ Εἶπον δέ, Μηδαμῶς, Κύριε' ὅτι κοινὸν 
ἢ ἀκάθαρτον οὐδέποτε εἰσῆλθεν εἰς τὸ στόμα µου. 5 ᾿Απεκρίθη δέ μοι φωνὴ 

A a a ‘ 

ἐκ δευτέρου ἐκ τοῦ οὐρανοῦ, “A ὃ Θεὸς ἐκαθάρισε, σὺ μὴ κοίνου. | Τοῦτο 
δὲ > 4 224 Ν Ἂν , 3 , 9 > ΔΝ 3 / 11 Ν ὲ ἐγένετο ἐπὶ τρὶς, καὶ πάλιν ἀνεσπάσθη ἅπαντα εἰς τὸν οὐρανόν. Καὶ 
id ‘ 3 a A » δ 9 eS ‘ 3. 8 > ας 3 , ἰδοὺ, ἐξαυτῆς τρεῖς ἄνδρες ἐπέστησαν ἐπὶ τὴν οἰκίαν ἐν ἣ ἤμην, ἀπεσταλμένοι 

ἃ τον 16. 13, ἀπὸ Καισαρείας πρός με. 13 " Εἶπε δέ μοι τὸ Πνεῦμα συνελθεῖν αὐτοῖς μηδὲν 
eh. 10. 19. 8 / λλθ δὲ ν a oy APE Δ aS , 4 a) ων i 

ιακρινόµενον' ἦλθον δὲ σὺν ἐμοὶ καὶ οἱ ἐξ ἀδελφοὶ οὗτοι, καὶ εἰσήλθομεν 
3 Ν > a 3 ὃ / 19 3 , , cA lal 78 Ν 3 3 lol ¥ els τὸν οἶκον τοῦ ἀνδρός: 15 ἀπήγγειλέ τε ἡμῖν πῶς εἶδε τὸν ἄγγελον ἐν τῷ οἴκῳ 

αὐτοῦ σταθέντα καὶ εἰπόντα αὐτῷ, ᾽Απόστειλον εἰς Ἱόππην, καὶ µετάπεμψαι 
cPs.19.7-11. Σίμωνα τὸν ἐπικαλούμενον Πέτρον, |" ὃς λαλήσει ῥήματα πρός σε, "ἐν οἷς 

δ ΤῊΣ ρε» κ᾿ a > a a 
a σωθήσῃ, σὺ καὶ πᾶς ὁ οἶκός σου. 15 ' Ἐν δὲ τῷ ἀρξασθαί pe λαλεῖν, ἐπέπεσε 

‘ a αἱ ο ed > ‘ ν DI 8 1. 3 3 “a 1682 ΄ θ δὲ 
καὶ. 1.5 τὸ Πνεῦμα τὸ ἅγιον ἐπ᾽ αὐτοὺς, ὥσπερ καὶ ἐφ ἡμᾶς ἐν ἀρχῇ. Ἐμνήσθην δὲ 
Matt.3.1. χρῇ ῥήματος τοῦ Κυρίου ὡς ἔλεγεν, ᾿Ιωάννης μὲν ἐβάπτισεν ὕδατι, ὑμεῖς δὲ 
πο]. βαπτισθήσεσθε ἐν Πνεύματι ἁγίῳ. |” Εἰ οὖν τὴν ἴσην δωρεὰν ἔδωκεν αὐτοῖς. 

ε ‘ ε νο Φος) ΄ 3. Ν , 3 lal Ν πας Ν ΄ 
ὁ Θεὸς ὡς καὶ ἡμῖν, πιστεύσασιν ἐπὶ τὸν Κύριον ᾿]ησοῦν Χριστὸν, ἐγὼ δὲ τίς 

ἤμην, δυνατὸς κωλῦσαι τὸν Θεόν ; 
Ν A A 

18" ακούσαντες δὲ ταῦτα ἡσύχασαν, καὶ ἐδόξαζον τὸν Θεὸν λέγοντες, “Apaye — 

καὶ τοῖς ἔθνεσιν ὃ Θεὸς τὴν μετάνοιαν εἰς ζωὴν ἔδωκεν. 
ich. 8. 1. 191Οἱ μὲν οὖν διασπαρέντες ἀπὸ τῆς θλίψεως τῆς γενομένης ἐπὶ Στεφάνῳ 

ὃ ANO ν la Ν ΄ "ὦ , ὃ \ A a ’ 

(ῆλθον ἕως Φοινίκης καὶ Κύπρου καὶ ᾿Αντιοχείας, μηδενὶ λαλοῦντες τὸν λόγον, 
εἰ μὴ μόνον ᾿Ιουδαίοις. 

k ch. 6.1. 
“. nr 

29 κ Ἠσαν δέ τινες ἐξ αὐτῶν, ἄνδρες Κύπριοι καὶ Κυρηναῖοι, οἵτινες ἐλθόντες 

εἰς ᾿Αντιόχειαν ἐλάλουν πρὸς τοὺς Ἑλληνιστὰς, εὐαγγελιζόμενοι τὸν Κύριον 

18. τὸν ἄγγελον] The Angel, of which you have already heard 
from others. The circumstances of the vision of Cornelius, which 
were recounted by him in the presence of many (x. 24. 30. 45), 
must have been notorious at Jerusalem. 

16. ῥήματος τοῦ Κυρίου.] See oni. 5. 
17. πιστεύσασιν] whenwe professed our faith. Cp. Rom. xiii. 1. 
— ἐγὼ δὲ τίς ἤμην, δυνατός] Two questions in one. Cp. 

Luke xix. 15, τίς τί ἐπραγματεύσατο; xvi. 2, τί τοῦτο ἀκούω ; 
Winer, G. G. § 66, p. 553. The δὲ after ἐγὼ is omitted by A, 
D. But it was not likely to be interpolated, and it gives force to 
the question,—“ You may doubt, and debate, and censure me; 
but who was 1, to resist God ?” 

— κωλῦσαι τὸν Θεόν] See on x. 47. 

19. of μὲν οὖν διασπαρέντες] A recapitulation. See viii. 1. 
— ἐπὶ Στεφάνῳ] upon Stephen. So G, H, and probably B, 

and the great majority of cursive MSS. A, E have ἐπὶ Στεφάνου, 
‘in the time of Stephen,’ and Vulg. ‘sub Stephano.’ Cp. ἐπὶ 
Κλαυδίου, v. 28. But ἐπὶ Στεφάνῳ appears to be the true read- 
ing. éxl=super, upon Stephen, i.e. the persecution against 
him while living, and over him when dead; that persecution to 
which he gave occasion by his boldness (vi. 11), and in which he 
was killed, and which was stimulated by his preaching and death. 
His persecutors and murderers were not convinced by his miracles 
and teaching, or satisfied with his death; but having once tasted 
blood, they thirsted for other victims (see ix. 1); and yet by 
Persecution the cause of the Gospel which they persecuted was 
advanced. See viii. 1. 
— ’Avrioxelas}] Antioch. On the Orontes, 120 stadia from its 

port Seleucia; founded by Seleucus Nicator, who called it from 
his father Antiochus; the residence of the Seleucid Dynasty of 
Syria; and afterwards, when under Roman rule, the residence of 
the Preses of Syria. ‘‘Syriz metropolis, tertium inter omnes 
Romani orbis locum obtinens, hoc est post Romam et Alex- 
andriam.”’ S. Jerome ad Amos. vi. quoted by A Lap.; cp. Winer, 
R. W. Β. i. 60. Howson, i. 150. Lewin, p. 107. 

90. ἐλάλουν] they were speaking: i.e. preaching. 
— ‘EAAnuords] Hellenists. The determination of the true 

reading here concerns an important point in the history of the 
Church. 

B, D**, E, G, H, and the Cursive MSS. almost without 

exception, have 'Ἑλληνιστὰς, the reading of the received text. 
And so the text of Chrys., Gicum., and Theophylact, and both 
the commentaries of Theophyl. p. 98 and p. 251, διὰ τὸ μὴ εἰδέναι 
Ἑβραϊστὶ, Ἑλληνιστὰς ἐκάλουν. 

But A has Ἕλληνας. 
This authority however is of less weight, because A. has 

Ἕλληνας also in ix. 29, where Ἑλληνιστὰς is confessedly the true 
reading. 

D* has Ἕλληνας, but its reading was afterwards altered to 
Ἑλληνιστάς. 

The authority of several Versions (ο. g. Vulg., Syriac, Coptic, 
Arabic) in this question, is not of any value; because (as 
Whitby observes, p. 468) they use the same word for Ἕλληνες. 
and Ἑλληνισταί. μ 

Eusebius (ii. 3) is in favour of Ἑλλήνων, and so is Chrys. in 
his exposition, dpa Ἕλλησιν εὐαγγελίζονται, but he supposes 
the events here mentioned to be posterior to the reception of Cor- 
nelius into the Church. And so Lyranus, Caietanus, Lorinus, 
and others. 

Many recent editors, Griesbach, Lachmann, Scholz, Tisch- 
endorf, Bornemann, Alford, have introduced Ἕλληνας into the 
text. But they (with the exception of Alford) give no inters _ 
pretation of the meaning which they. would affix to the word. 
They may have supposed it to comprise Jewish proselytes, a3 
Meyer does (p. 215 and p. 259, on chap. xiv. 1); and he οὗ- 
serves that the ἔθνη, Gentiles, are distinguished from the Ἕλληνες, 
Cp. xiii. 42; xviii. 4. 6. 

Dean Alford, in his note here, understands it as not sig- 
nifying Hellenists, but ‘ Gentiles uncircumcised,” and them 
only ; and he says that ‘‘ the advocacy of the reading Ἑλληνιστὰς 
has mainly arisen from a mistaken view that the baptism of 
Cornelius must necessarily have preceded the conversion of all 
other Gentiles.” 

Two questions arise here— 
1. Which is the true reading, Ἑλληνιστὰς or Ἕλληνας 2 
2. In what sense is the true reading to be understood ? 
1. The authority of the MSS. is in favour of Ἑλληνιστὰς, — 

and it is mainly on supposed infernal evidence that preference has 
recently been given to Ἕλληνας. : 

2. It is said that the word here used, whether Ἕλληνες or 
Ἐλληνισταὶ, is opposed tn the word Ἰουδαίοις, Jews, in v. 19, and 
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? σὸς ΠῚ ΩΝ a δ / του. ή =) > ύ ὁπ.. 1 Luke 1. 66 Τησουν και ἣν χεῖρ Κυρίου pet αὐτων πολύς τε ἀριθμὸς πιστεύσας ἐπ- 1 Luke 1. 66, 
/ SA Ν ΄ 

έστρεψεν ἐπι τὸν Κύριον. 

2 "Ἠκούσθη δὲ ὃ λόγος εἰς τὰ ὦτα τῆς ἐκκλησίας τῆς ἐν Ἱερουσαλὴμ περὶ 

αὐτῶν, καὶ ἐξαπέστειλαν Βαρνάβαν διελθεῖν ἕως ᾽Αντιοχείας' 
9) ἃ ΄ 

ος παραγενο- 

Ν ἰδὰ 4. , A A > ιά Ν aN , Lod θέ. 

μενος καὶ ἰδὼν τὴν χάριν τοῦ Θεοῦ ἐχάρη, καὶ παρεκάλει πάντας τῇ προθέσει 
ῆς καρδίι Lew τῷ Κυρίῳ 3 " ὅτι ἦν ἀνὴρ ἀγαθὸς, καὶ πλήρης Πνεύ- πι οἱ. 5. Η τῆς καρδίας προσμένειν τῷ Κυρίῳ "'' "ὅτι ἣν ἀνὴρ ἀγαθὸς, κι ήρη m οἷν δ. 14. 

ματος ἁγίου καὶ πίστεως" καὶ προσετέθη ὄχλος ἱκανὸς τῷ Κυρίῳ. 
25 πΕξῆλθε δὲ εἰς Ταρσὸν ὃ Βαρνάβας ἀναζητῆσαι Σαῦλον, καὶ εὑρὼν αὐτὸν nck. 9. 20. 

» aN ie) / 
ηγαγεν αντον εις Αντιόχειαν. 

tnat therefore the only word that the passage admits is Ἕλληνας, 
and that this word must be understood to mean Gentiles. 

But this is not certain ; 
It is true that some MSS. (A, B, and some Cursives) insert 

καὶ after ἐλάλουν, but they are more than counterbalanced by 
' the great preponderance of MSS.; and καὶ is not admitted by 

Griesbach or Tischendorf. 
If Ἑλληνιστὰς is the true reading, then the word Ἰουδαίοις 

in v. 19 includes Ἑλληνιστὰς in v. 20; and the men of Cyprus, 
probably Hellenistic Jews, who had embraced the Gospel, spoke 
the Word to other Hellenistic Jews, in order that they also might 
embrace it. 

Nor would the reading Ἕλληνας exclude this meaning. 
Theword*EAAnves does not always mean unbelieving heathens. 

See particularly John xii. 20, where Ἕλληνες came up to worship 
at Jerusalem, and Acts xiv. 1, where Ἕλληνες are among the 
attendants at the Jewish Synagogue. Cp. xviii. 4, and Howson, 
i. 144. 218. 252. 312. See also on xvii. 4, σεβοµένων Ἑλλήνων, 
where A, D introduce καὶ before Ἑλλήνων, showing that copyists 
did not always rightly understand the word, which is there used 
for proselytes. And yet Vulg. there renders it Gentiles, the word 
which Cassiodor. has here (p. 175). 

Still further : 
Even if “EAAnvas were the true reading, it does not seem 

probable, from internal evidence, that it can here mean the 
heathen. 

The events here described, as Alford supposes (and see his 
note on x. 1, p. 99), may have been prior to the baptism of 
Cornelius. See v.19. Cp. viii. 1. 

If so, the words τοὺς Ἕλληνας cannot mean the Gentiles. 
For St. Peter, as Christ had prophesied (Matt. xvi. 18), and as 
St. Peter himself affirms, was chosen by God to be the first to 
open the door to the Gentiles (cp. Acts xv. 7). And Cornelius 
was the first-fruits of the Gentile world (xi. 1.18). And if 
these Ἕλληνες had been Gentiles, and if they had been the first 
Gentiles who were admitted into the Church, it is probable that 
their reception into the Church would have been authorized and 
signalized by Visions from heaven, and by other miraculous inter- 
ventions, similar to those of which we read in the history of 
Cornelius; and those visions and interventions would not have 
been necessary in the case of Cornelius (x. 11). And the grava- 
men of the charge of receiving uncircumcised Gentiles into the 
Church would have been directed against these men of Cyprus, 
and not, as it was, against 54. Peter (xi. 2). 

If then we receive the word Ἕλληνας, and translate it 
Gentiles, we must place this incident after the baptism of Cor- 
nelius. 

And this seems to have been Bp. Pearson’s opinion; see his 
Ann. Paulin. ad a.p. ΧΙ. 

But suppose now that this reception into the Church at 
Antioch was after that of Cornelius ; 

Still it would not be certain that the word “EAAnvas means 
Gentiles here. For we read afterwards, in xiv. 27, that Paul and 
Barnabas announced in this same city, Antioch, that God had 
opened the door of faith to the Gentiles ; 

But this would not have been news to them, if they, who 
had been converted in large numbers at Antioch (v. 24), had been 
Gentiles. 

Nor does it seem that Barnabas had as yet received a mis- 
sion to the Gentiles (see on xiii. 2). 

And if the reception of a single Gentile, Cornelius, and of a 
few with him at Czsarea, made such a commotion as it did in the 
Church, it is probable that the reception of such large multitudes 
as are here mentioned at Antioch, would have made more noise, 
if they had been Gentiles. 

On the whole it seems, 
1. That there is not sufficient evidence to justify the inser- 

tion of “EAAnvas in the text. 
2. That Ἑλληνιστὰς is probably the true reading. 

3. That even if Ἕλληνας was written by St. Luke, it would 
not be certain that he meant by that term Gentiles only. 

4. That, if he had meant Gentiles only, he would probably 
have written τὰ ἔθνη (as x. 45; xi. 18; xiii. 46. 48; xiv. 2. 5. 
27; xv. 3. 7. 14), and not τοὺς Ἕλληνας. Indeed it is doubtful 
whether “EAAnves, with the definitive article, is ever used in the 
N. T. for the Heathen—as opposed to the Jews. 

When then (it may be asked) was the advance here made in 
the progress of the Church ? 

It was the conversion of a large body of Hellenists or Greek- 
speaking Jews and Proselytes ; i. e. of that same class which had 
been most hostile to S¢. Stephen, and caused his death (see vi. 
9—14, and on ix. 29). 

Hence we may see why St. Luke mentions, that they who 
converted them had been dispersed by the persecution upon 
Stephen (xi. 19). 

St. Stephen had been killed at Jerusalem by Hellenists; and 
Hellenists had attempted to kill Paul, Stephen’s persecutor, when, 
soon after his conversion, he preached Christ there (ix. 29). 
But now Hellenists are rescued from the death of sin, and brought 
to the saving knowledge of the gospel of eternal life, by some of 
those very persons who had been driven from Jerusalem by the 
persecution which Hellenists had excited, and who had come 
from Jerusalem to seek and to save them in their own homes, 

Hence also we see why Barnabas now goes to Tarsus to seek 
Saul (v. 25); how happy must have been the reconciliation 
effected between the Hellenists and him whom they had attempted 
to destroy when he preached Christ ! (ix. 29.) 

So God overruled evil for good. Here then was a great step 
forward. A victory achieved over a large number of the bitterest 
enemies of the Church; a conquest gained Jeyond the region of 
Palestine, and therefore in this respect also different from the 
successes at Jerusalem and Cesarea ; achieved in the third great 
City of the world, Antioch ; and introductory to the triumphs of 
which we are about to read in the sequel, and which were mainly 
won by the agency of the great Apostle to the Gentiles, who is 
now presented to us at Antioch, St. Paul, and who is soon to be 
ordained an Apostle at Antioch, and will thenceforth proceed on his 
triumphal march till he arrives at the Capital of the world—Rome. 

In examining the important question considered in this note, 
some use has been made of an able paper by the learned Principal 
of Bishop’s College, Calcutta, the Rev. W. Kay, D.D. Calcutta, 
1856. There is also an excellent note here of Valckenaer (in his 
Schole, p. 481), and see Whitby here, and on vi. 1. 

22. Βαρνάβαν] Barnabas of Cyprus, iv. 36, and therefore 
sent to confer with the Cypriots mentioned in v. 20. 

23. παρεκάλει] For he was υἱὸς παρακλήσεως. 
and ix. 27. 
— πάντας-- προσµένειν] and he was exhorting all to cleave to 

the Lord with the (requisite) purpose of the heart. A strong 
evidence of the necessity of the concurrence of the Auman will 
with divine grace, for the salvation of men. Cp. below, xiii. 43, 
and xiv. 22. Phil. ii. 12, 13. 2 Pet. i. 10; iii. 14. 

24. ἀνὴρ ἀγαθός] a good man. Something more than δίκαιος. 
See St. Paul’s distinction, Rom. v. 7. (Ford.) 

This praise of Barnabas is remarkable. It is not usual for 
Evangelists and Apostles to praise one another. There must be 
some special reason for this exception ; as for that in xv. 26, and 

2 Pet. iii. 15. 
The reason probably was this,—St. Luke, the author of the 

Acts, was the friend and companion of St. Paul; and he has related 
the circumstances of the παροἑυσμὸς and consequent separation 
of Paul and Barnabas: see below, xv. 37—40. It might per- 
haps be supposed that St. Luke,—the friend of St. Paul,—was 
prepossessed in his favour ; and was prejudiced against Barnabas. 
There is something, therefore, very appropriate and interest- 
ing in this graceful tribute to Barnabus from St. Luke, “ He 
was a good man and full of the Holy Ghost and of faith.” 

25 Tzpodv] Tarsus. His native city (xxii. 3), where he had 

See on iv. 36, 
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30 "Eyévero δὲ αὐτοὺς ἐνιαυτὸν ὅλον συναχθῆναι ἐν τῇ ἐκκλησίᾳ, καὶ διδάξαι 
ὄχλον ἱκανὸν, χρηματίσαι τε πρῶτον ἐν ᾿Αντιοχείᾳ τοὺς μαθητὰς Χριστιανούς. 

3 Ἐν ταύταις δὲ ταῖς ἡμέραις κατῆλθον ἀπὸ “Ἱεροσολύμων προφῆται εἰς 
och. 31. 10. ᾽Αντιόχειαν' 38“ ἀ 

Ν Ν ω) 3 Ψ = > ’ ¥ > ΄ ‘ -“ 

ἀναστὰς δὲ εἷς ἐξ αὐτῶν, ὀνόματι "AyaBos, ἐσήμανε διὰ τοῦ 

Πνεύματος λιμὸν μεγάλην μέλλειν ἔσεσθαι ἐφ᾽ ὅλην τὴν οἰκουμένην' ἥτις 
ἈΝ QA , 

p Rom. 15.25, 25. καὶ ἐγένετο ἐπὶ Κλαυδίου. 
2 Cor. 9. 1. 
Gal. 2. 10. 

been sent by the Apostles (ix. 30),—another proof of the sincerity 
of St. Paul’s conversion, and of his courage and affection for his 
own countrymen. 
— ἀναζητῆσαι Σαῦλον] to seek out Saul. A similar act of 

kindness to that rendered by him to St. Paul at Jerusalem, ix. 27. 
Why Saul was now specially sought for, see on v. 20. 

26. χρηματίσαι] “ (1) negotiari. (2) ita ut nomen inde adipis- 
caris. (3) denominari. Vide Rom. vii. 3, μοιχαλὶς xpnuatioe.” 
— Χριστιανούς] Christians. This name was not given till 

about twelve years after the Ascension of Christ; in the reign of 
Claudius. Cp. Suidas, ν. Χριστιανοί. Joh. Malel., who says 
that ἐπὶ Εὐοδίου Χριστιανοὶ ὠνομάσθησαν, p. 318, ed. Mill. 

Another remarkable instance of the priority of facts to 
names, in the history of the Church. See above, on the word 
Ἐκκλησία v. 11, διάκονοι vi. 3, and πρεσβύτεροι xi. 30. 

The disciples did not make haste to adopt α name which 
might repel the Jews. But when time had been given to the 
Jews to examine the evidence of the case, they proclaimed the 
doctrine that ‘‘ Jesus is the Christ’’ as the very essence of their 
religious profession, in their name. 

The word ‘ Christian’ occurs only three times in the New 
Testament,—here, Acts xxvi. 28, and | Pet. iv. 16. It is used 
frequently by S. Ignatius, Bishop of Antioch and Martyr, ad 
Ephes. ii. 14, ad Magnes. 4. Trall.6. Rom. 3. Polye.7. Cp. 
Mart. Polycarp 3, Χριστιανός εἰμι. 

Eusebius appears to ascribe its imposition to the Church 
herself, and not, as some have done, to her enemies. And this 
opinion seems most probable; 

The Jews would never have conceded such a title to the 
Nazarene,—a title which involved the acknowledgment that Jesus 
of Nazareth is the Messiah or Christ. 

The termination -anus is no proof of a Roman extraction. 
We have Ἡρωδιανοὶ in the Gospels (Matt. xxii. 16. Mark iii. 6; 
xii. 13). Many Roman names and modes of expression had found 
their way with the Roman arms into Palestine, as may be readily 
seen by an inspection of Buxtorf’s Lexicon Talmudicum. Be- 
sides, many other names with the same termination were given 
by Greeks and other Orientals; viz. Αρειανοὶ, Νεστοριανοί. See 
Ammonius, in Caten. p. 339. 

The Romans did not understand the name when imposed. 
“Perperam Chrestianus appellatur ἃ vobis.”” ( Tertullian.) “ Ig- 
nari rerum nostrarum Christum Chrestum, et Christianos Chres- 
tianos vocant.” (Lactant.) 

The word is not from Hebrew, but of Greek origin ; although, 
happily, by its termination it accommodated itself alike to Greek 
and Roman use, and was well fitted to circulate throughout the 
world; and being first given in a Gentile city, it was an earnest 
of the future extension of the Church. 

Derived from the threefold office of Christ, the Anointed 
One of God, to be the Prophet, Priest, and King of the world, the 
name intimates the obligation of those who bear it, to faith in 
Him, to worship through Him, and to obedience to Him, as the 
Christ ; and it also declares their participation in His Unction. 
(5. Aug. Ps. xxvi.) As Ignatius says, Magn. 10, “ Whoever is 
called by any other name than this of Christian is not of God, 
and (ad Rom. 3) it is our duty not only to be so ca/lled, but to be.” 
Since also Christ is the Son of the living God (Matt. xvi. 16), 
these duties are elevated proportionably to His Divine Majesty. 
5. Ignatius, who wrote what has just been cited, was immediate 
successor to Euodius, Bishop of Antioch (Eused. iii. 22), in 
which city, and, perhaps, in whose time, this name was given. 

The name Christian was not given at Jerusalem, the capital 
of the Jewish world, where 3000 had been converted at once, but 
at Antioch, a Gentile city, the residence of the President of Syria, 
who had the supreme command of Judea. An intimation of the 
future diffusion of Christianity throughout the Heathen world. 

Antioch thenceforth became a centre of Gentile Christianity. 
See on xiii. 4. 

It is worthy of remark, that the name Christian was given, 
for all time, to the followers of Christ in that great Syrian capital 
Antioch, in which the Perseeutor of God’s people, Antiochus 
Epiphanes, had reigned, whose own name was connected by origin 
with that city, and who was a type of Antichrist. 

59» Τῶν δὲ μαθητῶν, καθὼς ηὐπορεῖτό τις, ὥρισαν 
9 > Ὁ > ’ , ία) Ὁ > a? , 3 ” 

ἕκαστος αὐτῶν εἰς διακονίαν πέμψαι τοῖς κατοικοῦσιν ἐν τῇ ᾿Ιουδαίᾳ ἀδελφοῖς" 

Bp. Pearson has expressed an opinion, that, as the word 
Χριστιανὸς was first used at Antioch, so also the word Χριστια- 
νισμὸς, as opposed to ᾿Ιουδαϊσμὸς, was first used by S. Ignatius, 
Bishop of Antioch. See on Jgnat. ad Philad. 6. 

“A title so honourable and of such concernment,” says 
Bp. Pearson on the Creed (Art. ii. p. 194), ‘ that St. Luke has 
thought fit to mention the city in which that name was first 
heard, and given by Euodius, the Bishop of that place, as Eccle- 
siastical History informs us (Suidas,v. Χριστιανοί. Johann. An- 
tioch. p. 318: ep. Bingham, ii. 1. 4); in which the primitive 
Christians so much delighted, that before the face of their enemies 
they would acknowledge no other than that, though hated, re- 
viled, tormented, martyred for it.” See Euseb. v. 1, and ορ. 
Bingham i. chapp. 1 and 2, where the learned author enume- 
rates the various names given to the Christians. 

The name Christian is also a protest against all religious 
titles derived from Auman leaders: εἷς γὰρ ὑμῶν καθηγητὴς ὅ 
Χριστός (Matt. xxiii. 8. 10). ‘Christianus est cui Christus 
semper in corde, ore, et opere.”” (A Lap.) 

Hence Greg. Nazian. says (p. 656), “1 honour Peter, but 
am not called Petrianus; I honour Paul, but am not called 
Paulianus ; 1 will not consent to be named of men, having been 
born of God. If I worshipped a Creature I should not bea 
Christian. For why is the name of Christian precious? Because 
Christ is God.” Similar language is used by S. Augustine. What 
would ¢hey have said of the names Arminian, Wesleyan, &c.? 

The writer of the Acts of the Apostles, probably a native of 
Antioch (Eused. iii. 4), might well rejoice in the appellation ; as 
S. Chrysostom, the Homilist on the Acts, did, from his own 
connexion with that city. 

27. προφῆται] prophets. Another proof of the gift of the 
Holy Ghost to the Church, and of the truth of Christ. See John 
xvi. 13. Cp. Acts xx. 23; xxi. 11. Eph. iv. 11. 1 Tim. iv. 1. 
For Prophecy had ceased with Malachi,—thence called by the 
Jews themselves ‘‘the seal of the Prophets.” See Hottinger, 
Thes. Phil. p. 483. 

28. λιμὸν µεγάλην---ἥτις] So the best MSS. On λιμὸς, femi- 
nine, see Valck., who observes that the feminine is the Doric 
form, and that many forms passed from that dialect into Hel- 
lenistic Greek. See also Lobeck, Phryn. p. 188, and Bornemann 
and Meyer here. 

In order that it might not be alleged (as it was by Heathens) 
that Famines and Troubles were due to Christianity, the Holy 
Spirit predicts them, and prepares the Christians for them, and 
makes them to be occasions of Christian Benevolence. So all 
things work for good to those who love God. See Chrys. here. 
— ὅλην τὴν οἰκουμένην] all the world. The Roman Empire. 

See Luke ii. 1. On this famine, see Zused. ii. 8. 11. 
— ἥτις καὶ ἐγένετο] which also came to pass; therefore there 

is an interval of some time to be supplied here. Cp. the similar 
use of ἐγένετο in the important passage Luke ii. 2. 

It is to be understood from the context that St. Luke is 
speaking of its coming to pass in Judea. 
— ἐπὶ Κλαυδίου] in the time of Claudius. It was not pro- 

phesied that it would prevail in all parts of the Empire at once, 
and this seems to be the reason why St. Luke says in the time of 
Claudius, without specifying the year; and hence itis easily intel- 
ligible that the Christians of Antioch, a great commercial city, 
having traffic with all countries, might be comparatively at ease, 
while their brethren in the heart of Juda might be in distress. 

The introduction of the words ἐπὶ Κλαυδίου seems to inti- 
mate that the prophecy itself was delivered before he was 
Emperor. 

There were numerous famines in the reign of Claudius. See 
Dio Cass. Ἱκ. Sueton. Claud. 28. Tacit. Ann. xii. 43. Joseph. 
Ant. xx. 5, Α.Ρ. 45, under Cuspius Fadus, appointed Procurator 
of Judza by Claudius after the death of King Herod Agrippa. 
“Quam famem respexisse Agabum testatur Eused. ii. 8.’ Pear- 
son, p. 376. See also Biscoe, pp. 60.66. Lardner, Credib.i. 11. 2. 

After Κλαυδίου Elz. adds Καίσαρος, which is’ not in the 
best MSS. 

29. ὥρισαν-- πέμψαι] they determined to send. They did not 
wait for the Dearth, but anticipated it in faith and love. They 
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804 ὁ καὶ ἐποίησαν, ἀποστείλαντες πρὸς τοὺς πρεσβυτέρους διὰ χειρὸς Βαρνάβα ach. 12. 25. 
καὶ Σαύλου. 

ΧΠ. 1 Κατ ἐκεῖνον δὲ τὸν καιρὸν ἐπέβαλεν Ἡρώδης 6 βασιλεὺς τὰς χεῖρας 
lol , Αα ιν fal 3 λ' ΄ 9 

κακωσαι τινας των απο της εκκλησιας. 
΄ 4 

Iwavvov μαχαίρᾳ. 

*°’Aveihe δὲ ᾿Ιάκωβον τὸν ἀδελφὸν Matt. 4. 21. 
3 Καὶ ἰδὼν ὅτι ἀρεστόν ἐστι τοῖς ᾿Ιουδαίοις, προσέθετο 

συλλαβεῖν καὶ Πέτρον: ἦσαν δὲ ai ἡμέραι τῶν ἀζύμων" 4 
κ 

a ‘ ΄ 3 

ὃν καὶ πιάσας ἔθετο 
> x A SF, , ~ ΄ > Ν εἰς φυλακὴν, παραδοὺς τέσσαρσι τετραδίοις στρατιωτῶν φυλάσσειν αὐτὸν, 

βουλόμενος μετὰ τὸ πάσχα ἀναγαγεῖν αὐτὸν τῷ λαῷ. 

no sooner believe but they bear fruit. Such was the good effect 
of the Famine (Chrys.); it is an occasion of spiritual plenty— 
another example of good elicited from evil. 

80. ὃ καὶ ἐποίησαν-- Σαύλου] It appears from xii. 25, that 
Barnabas and Saul arrived at Jerusalem and fulfilled their mission 
of relief to the brethren there, and returned to Antioch son after 
the death of Herod. After the disciples were called Christians, 
their first act was one of Love. 

— πρὸς τοὺς πρεσβυτέρους] to the Presbyters; already well 
known, but now first mentioned as such. See above on vi. 3. 
Luke x. 1. 

Hitherto St. Luke had applied the word πρεσβύτεροι to ‘the 
elders of the Jews (iv. 5. 8. 23; vi. 12); henceforth the πρεσβί- 
τεροι are officers recognized in the Church, xiv. 23; xv. 2. 4. 6. 
22; xxi. 18. 

Thus the Church almost insensibly succeeds to the Syna- 
gogue, and occupies its place. 

The contributors did not send the money to the Deacons, 
though it is probable that the alms were to be dispensed by their 
instrumentality (vi. 5). 

While the Apostles were at Jerusalem, the sums of money 
arising from the sale of the lands were laid at their feet (iv. 35. 
37; ν. 2). 

It would seem therefore from the circumstance here men- 
tioned, that the Apostles were not now at Jerusalem. St. James, 
the Bishop of that See, was probably there; and in the word 
presbyters his presidency may be supposed (see xii. 17), as St. 
Paul’s is in 1 Tim. iv. 14 compared with 2 Tim. i. 6. 

Ca. XII. 1. κατ’ ἐκεῖνον τὸν καιρόν] At that season. St. 
Luke here returns to an earlier date than the famine in xi. 28, 
which took place soon after the death of Herod Agrippa I., which 
is described xii. 21—24, and occurred soon after the Passover of 
A.D. 44. 
--Ἡρώδης 6 βασιλεύς] Herod the King. The word βασιλεὺς, 

King here, is a proof of St. Luke’s accuracy. This Herod is 
Agrippa, son of Aristobulus and Bernice, and grandson of Herod 
called the Great, by whom, after his father’s death, he was sent 
to the court of Tiberius, at Rome, who, after the death of Drusus, 
put him in custody, in which he remained till the death of Ti- 
berius. Caligula gave him the tetrarchy of Philip (Joseph. Ant. 
xviii. 6. 10; xix. 8. 2) and the tetrarchy of Herod his brother, 
who was banished to Lyons, and the title of King. The Emperor 
Claudius added to his kingdom whatever else had belonged to his 
grandfather, Herod the King (Joseph. Ant. xix. 5.1; 8. 2). 

Coins of Herod Agrippa have been preserved with the in- 
scriptions ΒΑΣΙΛΕΥΣ ΜΕΓΑΣ ΑΓΡΙΠΠΑΣ ΦΙΛΟΚΑΙΣΑΡ, and on 
the reverse, ΚΑΙΣΑΡΙΑ (sic) Ἢ ΠΡΟΣ Τῶι ΣΕΒΑΣΤΩΙ AIMENI 
(Akermann, p. 38), and ΗΡΩΔΗΣ ΦΙΛΟΚΛΑΥΔΙΟΣ (Weist. p. 
525; see below on vv. 21—23),—remarkable mementos of his 
attachment to Rome, and of his connexion with this Czsarea, 
where he was smitten by the Angel when doing homage to Clau- 
dius Cesar. 

2. ἀνεῖλε Ἰάκωβον τ. ἀδελφὸν Ἰωάννου] he killed James the 
brother of John; and so fulfilled the prophecy of Christ (Matt. 
xx. 23). James tasted the first draught of Christ’s cup of suffer- 
ing, and his brother John had the Jongest draught of it. See also 
on v. 3, and on John xxi. 23. 

The Lord sometimes surrenders the life of His most faithful 
servants; and so the measure of guilt of those who persecute 
them is filled up, and their punishment hastened, and the victory 
of Christ consummated. 

It is related by Clemens Alex. in Euseb. ii. 9, “ that the 
person who accused James, having been present at his testimony 
to Christ, was so moved by it as to profess himself a Christian ; 
and that he and the Apostle were led together to execution, and 
on the way thither he craved pardon of James for the wrong he 
had done him; and that the Apostle, having looked at him for a 
short time, said, ‘ Peace be with you,’ and kissed him. And so 
poth were beheaded together.” As to the time of his martyrdom, 
see on v. 3. 

Vor. I.—?arr II. 

Surprise has been expressed by some (see Meyer, p. 221) 
that the writer of the Acts does not dilate on the circumstances of 
the Martyrdom of the First of the Apostles who shed his blood 
for Christ. 

But it was no part of St. Luke’s plan to write a Martyrology. 
His work is the book of their ‘ Acts” in life, and not of their 
sufferings by death. He does not describe death-beds. The 
martyrdom of life is what he teaches. He fixes the reader’s 
attention on {λαί; and thus leads us to conclude that they who 
live as Martyrs will die as Martyrs, and that the true way to die 
well is to live well. 

He thus guards us against the common error of dwelling too 
much on the circumstances of death-beds; and draws us off from 
them, to the practical duties of daily life. 

Having described one Martyrdom in such a manner as none 
but an inspired writer could have done—the Martyrdom of 
St. Stephen the Deacon (vi. vii.)—he leaves his readers to infer 
that the same Spirit Who encouraged and animated the Proto- 
martyr in his death, was with the whole of the Noble Army of 
Martyrs who followed him on the road of suffering to glory; and 
he therefore will not describe the martyrdom of the first Apostle, 
St. James, nor even of him whose friend and historian he is, the 
Apostle St. Paul. 

Another reason may perhaps have weighed with him here. 
He and his brother Evangelists are very full and circumstantial in 
their history of the first and greatest of Martyrdoms—that blessed 
Martyrdom which is the source of all the Grace and of all the 
Glory of all Martyrdoms, both in life and death, even to the end 
of time, the Martyrdom of ‘the true and faithful Martyr or 
Wirness,” Jesus Curist. (Rev. i. 5; iii. 14.) 

Perhaps he was unwilling to disturb the unapproachable 
dignity and holiness of that astonishing act of love, and of that 
unique source of life; or to draw off the attention of his readers 
by details of the subordinate and derivative martyrdoms of his 
followers, even of a St. James, and a St. Paul, from contem- 
plating with unwavering faith and undivided love the Martyrdom 
of Christ. 
— μαχαίρᾳ] with the sword, not by the sentence of the San- 

hedrim, according to which he would have been stoned, but by 
the civil sword. On μάχαιρα, as the ensign of civil power, see 
Rom. xiii. 4. Rev. vi. 4. 

James suffered by one Herod the same kind of death as the 
Baptist had suffered from another Herod. The Herods were imi- 
tators of Rome even in their executions of punishment. Death 
by decapitation was abominable in the eyes of the Jews. 
(Lightfoot.) 

8. ἀρεστὸν---Ἰουδαίοις] pleasing to the Jews. It was a ruling 
principle of the Herodian policy, to please the people. ‘ Herodis 
posteri, Herodis Magni exemplo, id tantim satagebant, ut Cesa- 
ribus partim, partim Judzis placerent.” (Grotius.) 
— προσέθετο συλλαβεῖν] he added to apprehend; a He- 

braism. See Luke xx. 12, προσέθετο πέμψαι. Cp. Gen. iv. 2; 
viii. 10; xxxviii. 26. 1 Sam. xix. 21. See Vorst. de Hebr. 
p- 592. 
— τῶν ἀζύμων] of the unleavened bread. S. Jerome (in 

Ezek. xliii.) appears to say (though ορ. Tillemont, p. 270) that 
St. James was martyred on the Second day of the Passover, i. e. 
on the XVth Nisan, the same day as the Crucifixion of Christ; if 
so, there was in this coincidence also an appropriateness in the 
prophecy of his participation in Christ’s cup of suffering. See v. 2. 

4. τέσσαρσι τετραδίοις] four quaternions; a quaternion for 
each of the four watches of the night, he being chained (v. 6) to 
two of each of the quaternions in succession; and the other two 
being posted at the door. 

Agrippa, who had been himself kept a prisoner at Rome by 
Tiberius, had not learnt mercy by adversity. He who had been 
bound, binds Peter; but Peter is loosed from his chains by an 
Angel of life, and Agrippa is smitten by an Angel of death. 

— μετὰ τὸ πάσχα] after the Passover. As if in reverence 
for the sanctity of the season (‘‘ non judicant die festo,” says the 

| Talmud, Moed Katon) -- when he was.intent on murder! Com. 
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ὅ Ὁ μὲν οὖν Πέτρος ἐτηρεῖτο ἐν TH φυλακῇ" προσευχὴ δὲ ἦν ἐκτενὴς γινομένη 
ε 9 A > ΄ ‘ Ν ‘ ε Ν > lal ο δὲ ” τὰς 

ὑπὸ τῆς ἐκκλησίας πρὸς τὸν Θεὸν ὑπὲρ αὐτοῦ. Ore δὲ ἔμελλεν αὐτὸν προ- 
, εε , a RS. EY ’ ἊΝ ε Δ , ‘ , άγειν ὁ Ἡρώδης, τῇ νυκτὶ ἐκείνῃ ἦν ὁ Πέτρος κοιμώμενος μεταξὺ δύο στρατι- 

»“" id ε ’ Ν tA / Ν A 4 > ’ ‘ 4 

ωτῶν δεδεµένος ἁλύσεσι Svat, φύλακές τε πρὸ τῆς θύρας ἐτήρουν THY φυλακήν. 
μὴ b Lo Ἂς 3 ’ 3 ’ ἊΝ A » 3 Lal > ΄ , 

Καὶ ἰδοὺ, ἄγγελος Κυρίου ἐπέστη, καὶ φῶς ἔλαμψεν ἐν τῷ οἰκήματι: πατάξας 
Καὶ 

> , ε 1 ΔΝ » ἃ 

εἶπέ τε ὁ ἄγγελος πρὸς αὐτόν, 
Καὶ λέγει αὐτῷ, 

8 

9. Καὶ ἐξελθὼν ἠκολούθει αὐτῷ" 
Ἅ, > ¥ ν 3 ὧν, 5 ᾿ς ΄ ΔΝ A > , 3 , Ν ν καὶ οὐκ δει ὅτι ἀληθές ἐστι τὸ γινόμενον διὰ τοῦ ἀγγέλου, ἐδόκει δὲ ὅραμα 

΄ \ , / το » 10 Διελθόντες δὲ πρώτην φυλακὴν καὶ δευτέραν ἦλθον ἐπὶ τὴν πύλην 
‘ “ ‘ ’ > A / a > , > ιά > a ~ Ν τὴν σιδηρᾶν τὴν φέρουσαν εἰς τὴν πόλιν, ἥτις αὐτομάτη ἠνοίχθη αὐτοῖς" καὶ 

, Lal eer ’ Ά, 3 , nw 

ἐξελθόντες προῆλθον ῥύμην μίαν: καὶ εὐθέως ἀπέστη 6 ἄγγελος ἀπ᾽ αὐτοῦ. 
- > aA > 3 A “ > ΄ 

| Καὶ ὁ Πέτρος ἐν ἑαυτῷ γενόμενος εἶπε, Νῦν οἶδα ἀληθῶς, ὅτι ἐξαπέστειλε 
’ ἣν 3, λ 3 ὧν Ν 3 , » > Ν ἜΙ 58 Ν ιά Lal Κύριος τὸν ἄγγελον αὐτοῦ, καὶ ἐξείλατό µε ἐκ χειρὸς «Ἡρώδου, καὶ πάσης τῆς 

bch. 5. 19. 

ΔΝ Ν Ν A 4 ” 3 ΔΝ , > , > , 

δὲ τὴν πλευρὰν τοῦ Πέτρου ἤγειρεν αὐτὸν λέγων, ᾿Ανάστα ἐν τάχει. 

«οι. 16.2.. “ἐξέπεσον αὐτοῦ αἱ ἁλύσεις ἐκ τῶν χειρῶν' 
ν 

Περίζωσαι, καὶ ὑπόδησαι τὰ σανδάλιά σου' ἐποίησε δὲ οὕτω. 
lal νε / / Ν > ΄ 

Περιβαλοῦ τὸ ἱμάτιόν σου, καὶ ἀκολούθει μοι. 

βλέπειν. 

ἃ ch. 4. 23. προσδοκίας τοῦ λαοῦ τῶν Ιουδαίων. 134 Συνιδών τε ἦλθεν ἐπὶ τὴν οἰκίαν τῆς 

pare the hypocrisy of the Jews, when thirsting for the blood of 
Christ, John xviii. 28. 

5. ἐκτενής] continuous. See | Pet. iv. 8. 
6. ὅτε δὲ ἔμελλεν προάγειν] but when he was about to bring 

him forth. On the remarkable timeliness of divine interferences, 
see above, ix. 3, and below, v. 23. 
— κοιμώμενος] sleeping. Peter sleeps calmly in body, because 

he watches in his heart to God; Who “neither slumbers nor 
sleeps.” Chrys. (Hom. 8, ad Ephes.) 

He casts all his care on God. He who is bound sleeps; they 
who are at large pray. (CArys.) Compare Paul in prison, xvi. 25. 

7. ἄγγελος Κυρίου] an Angel of the Lord. See also v. 23. 
This Chapter presents a Prophetical Epitome of the History 

of the Persecutions of the Church. 
Herod, the Edomite, favoured by the Roman Empire, ad- 

mired and applauded by the world, acting with a view to popu- 
larity (xii. 3), and administering his kingdom on principles of 
political expediency, with an eye mainly to material and mer- 
cantile interests (v. 20), and by the arts of diplomacy, and with 
the pomp and display of human eloquence and glory (v. 21), is a 
striking personification of the Power of the World as arrayed 
against the Church. 

He stretches forth his hands to vex certain of the Church. 
He is at first successful. The Apostle St. James is killed by the 
Sword; as the Baptist was by Herod’s uncle. This act pleases 
the people. Herod is elated by success. He proceeds to seize 
another Apostle, St. Peter, the foremost of the Twelve, and thus 
he is hurried on to his own destruction. 

The Church resorts to her proper weapon of defence— 
Prayer (vv. 5. 12), united and unremitting Prayer. In answer to 
her supplications, one Angel of the Lord is sent to deliver Peter 
from prison; and another Angel is sent from God to smite 
Herod, in the height of his pride and glory. The princely Per- 
secutor is summoned from the βῆμα, on which he sate in royal 
state (v. 21), to the βῆμα of Christ, the King of kings. He dies 
miserably. But the word of the Lord grows, and is mul- 
tiplied. 

This narrative forms a striking sequel to another divine 
History of Persecution in the Annals of the Ancient Church of 
God—in the Old Testament. There, another king, the victorious 
King of Assyria, Sennacherib, rages against Jerusalem and blas- 
phemes God. The Church of God, in the person of her king 
Hezekiah, resorts to her armour against Persecution and Impiety— 
Prayer in God’s House (see 2 Kings xix. ]. 14. Isa. xxxvii. 1). 

The word of God, delivered by the prophet Isaiah, comforts 
Hezekiah. An Angel of the Lord is sent to smite the army of 
Sennacherib, in the hour of his impious exultation and triumph. 
Hezekiah, who had gone up to the Lord’s house to pray, is mira- 
culously rescued by God. And he who had blasphemed God, 
falls basely by the hands of his own children, while worshipping 
in the house of Nisroch Ais god (2 Kings xix. 37. Isa. xxxvii. 
38). 

: These two Chapters (Acts xii. and Isa. xxxvii.) beautifully 
illustrate each other, by displaying the rage of the World and its 
furious passions against God and His Church, and the impotent 
futility and shameful discomfiture of all its pride and power when 
warring against Him; and the duty of the Cburch to trust in 

God and to pray, in the hour of her trial. They are dictated by 
the Holy Spirit for the encouragement of the Church in every 
age, and in order to cheer her with the prophetic assurance, that 
although all help of man should fail, the rage of the Kingdom of 
Darkness against her will not prevail, but be made conducive in 
the end to the more glorious Victory of the Word of God. 

It is not unworthy of remark, as a happy coincidence, that 
these two Chapters are appointed to be read on the same day in 
the Calendar of Daily Lessons in the English Church (viz.) on 
December 12. 

May the same Divine Power which watched over the Church 
of Sion under both dispensations, watch over our Jerusalem ; may 
she have grace to imitate that Church in faith and trust and 
prayer; and may she be ever blessed with Princes and Pastors, 
mindful of the example and animated with the spirit of Hezekiah 
the King, Isaiah the Prophet, and Peter the Apostle ! 
— φῶς κ.τ.λ.] light; that be might not suppose it to be a 

dream. (Chrys.) 

- οἰκήματι] an euphemism for prison (δεσμωτηρίῳ). Cp. 
ἀπαγχθῆναι, v. 19, an expression for φονευθῆναι, also said of 
Herod, the enemy and persecutor of the Church. Cp, εἰς τὸν 
τόπον τὸν ἴδιον, said of Judas, i. 25. 

These examples of λιτότης, or charitable extenuation, are - 
deserving of notice, as showing that the inspired Writers and 
Speakers, in the Apostolic age, were not actuated by passion, when 
relating the worst actions of their Enemies, but were enabled to 
cherish a spirit of gentleness and moderation, even under circum- 
stances of severe provocation.—A genuine fruit of the Spirit of 
Grace. 

8. σανδάλια] sandals. See on Matt. x. 10, and Mark vi. 9, 
whence it appears that the Apostles did not wear the heavier ὑπο- 
δήµατα, but the lighter σανδάλια, more suitable for missionary 
activity. Σανδάλια are the Latin solee, and are interpreted βλαυτία 
by Hesych. 

The words Arise quickly, are not designed to show that there 
was any need of haste, but to prove the celerity with which the 
deliverance of Peter from his chains was executed. 

Indeed (as has been observed by Valck.), all these commands 
of the Angel concerning St. Peter’s attire, are recited to show 
that there was no hurry in the transaction. ‘‘ Do not stay to 
bind on your sandals,’”? was a common phrase among the Greeks, 
when they would excite a person to make haste. See Theocrit. 
xxiv. 35, “Avora, μηδὲ πόδεσσι τεοῖς ὑπὸ σάνδαλα θείης. 

And so Hesiod, to contrast speed with delay, uses a meta- 
phor from the girding of the tunic, γείτονες ἄζωστοι ἔκιον, 
ζώσαντο δὲ πηοί. Cp. Juvenal, ν. 20, “‘rumpere somnum De- 
beat et ligulas demittere,”’ and Ruperti’s note. 

— περιβαλοῦ τὸ ἱμάτιόν σου] cast thy pallium about thee; he 
had already girded his ¢unic. 

10. διελθόντες-- τὴν πόλιν] See Lightfoot, who shows reason 
for believing that this prison was without the City’s inner wall. 
and detween its two walls. 

— ἀπέστη] he departed. The Angel’s actions show that God’s 
extraordinary grace is not wanting in what is needful, nor exerted 
where not necessary ; but where human care and labour can act, 
there divine grace does not supersede, but quicken them. (Crys.) 
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, a 4 ᾽ , a > / , Αα 4 ε Ν 
Μαρίας τῆς μητρὸς ᾿Ιωάννου τοῦ ἐπικαλουμένου Μάρκου, οὗ ἦσαν ἱκανοὶ συν- 

ηθροισμένοι καὶ προσευχόμενοι. 
πυλῶνος, προσῆλθε παιδίσκη ὑπακοῦσαι, ὀνόματι Ῥόδη: 

13 Κρούσαντος δὲ αὐτοῦ τὴν θύραν τοῦ 
“ΝΘ 5 . 

και επιγνουσα την 

‘ a ΄ ες δίς “ a > ¥ Ν a > a δὲ 
φωνὴν τοῦ Πέτρου ἀπὸ τῆς χαρᾶς οὐκ ἤνοιξε τὸν πυλῶνα, εἰσδραμοῦσα δὲ 
3 fe ε , x / x “-“ - ἀπήγγειλεν ἑστάναι τὸν Πέτρον πρὸ τοῦ πυλῶνος. 

Οἱ δὲ ἔλεγον, Ὃ ἄγγελος αὐτοῦ ἐστιν. 
δὲ 3 ΄, 2 > / Ν > FAS Ν 3ὅ / 

Ο δὲ Πέτρος ἐπέμενε κρούων' ἀνοίξαντες δὲ εἶδον αὐτὸν, καὶ ἐξέστησαν. 

Mairy ἡ δὲ διϊσχυρίζετο οὕτως ἔχειν. 
16: 

g > 15 Οἱ δὲ πρὸς αὐτὴν εἶπον, 

17 Κ ΄ δὲ > a a x - ὃ ΄ > a a ε ΄ ; πὰ 
ατασεισας οε αυτοι» Τῇ χειρι σιαν (ηγησατο αυτοις πως ο Κύριος αυτον 

ἐξήγαγεν ἐκ τῆς φυλακῆς. 
ταῦτα. 

19. Μάρκου] See xii. 25; xv. 37. 39. Probably Mark the 
Evangelist (Ammonius, Origen, Euthym., Gicumen.), whom St. 
Peter calls his son (1 Pet. v. 13). This opinion, though contro- 
verted by some, seems to be correct, for the following reasons :— 

(1) We find St. Peter here connected with John, whose 
surname, or addilional name, was Mark. 

(2) This John Mark was the companion and ἀνεψιὸς of 
Barnabas (Acts xii. 25; xv. 37.39. Col. iv. 10). 

(3) Barnabas was under the influence of Peter. ‘‘ Barnabas, 
Petro familiarissimus” (Bp. Pearson), was led away by Peter’s 
example at Antioch (Gal. ii. 13). 

(4) This swerving of Barnabas under St. Pefer’s influence, 
appears to have prepared the way for the παροξυσμὺς between 
Paul and Barnabas (Acts xv. 36—39). See Bp. Pearson, A. P. 
ad Α.Ρ. 50. 

(5) St. Mark was mixed up with this dispute, and after it 
went away with Barnabas. 

(6) St. Peter calls Mark his son (1 Pet. v. 13). 
(7) This Mark is identified with the Evangelist by the Early 

Church, which records that the Gospel of St. Mark was written 
under the eye of St. Peter (Eused. ii. 15; iii. 39). See also 
above, Introduction to the Gospel of St. Mark, p. 111. 

— προσευχόμενιι] praying by night. Cp. v. 5. Angelus 
orationis (see Malachi ii. 7, and cp. Bp. Andrewes, Serm. v. 355) 
ascendebat in Ecclesia, ad invocandum Deum ; Angelus Potestatis 
descendebat ἃ Deo ad liberandum Petrum. 

Herod’s soldiers were watching under arms at the door of 
the prison. Christ’s soldiers were watching unto prayer in the 
house of Mary. Christ’s soldiers are more powerful with their 
arms, than Herod’s soldiers with theirs. They unlock the prison 
door, and bring Peter to the door of Mary’s house. See the beau- 
tiful Homily of Chrysostom, on this history, pp. 761—764. 

18. τὴν θύραν τοῦ πυλῶνος] The door or wicket of the gale. 
Cp. iii. 2; xiv. 13. ἢ 
— παιδίσκη] a damsel. We hear of a damsel as a porter in 

the High Priest’s house John xviii. 16, 17. 
— ὑπακοῦσαι] to hearken, to answer and announce. Xenophon, 

Sympos. i. 1]. 
14, ἀπὸ τῆς χαρᾶς] from joy. A touching incident, full of 

truth and beauty,—showing the love with which the Apostle was 
regarded by a servant, perhaps a slave. δ. Chrys. here observes, 
σκόπει πῶς αἱ παιδίσκαι αὐτῶν ὁμότιμοι αὐταῖς ἦσαν. A lesson 
for modern times. Remark also that St. Luke’s knowledge of facts 
extends even to the name of the servant-maid at Mary’s door. 

15. 6 ἄγγελος αὐτοῦ ἐστιν] it is his Angel. This was said by 
holy persons who had been engaged in earnest prayer, and at a 
time when the graces of the Holy Spirit in the knowledge of 
divine things were bestowed in extraordinary abundance on the 
Church. And the Holy Spirit has vouchsafed to place this speech 
here upon record in Scripture. There is doubtless therefore some- 
thing significant in it. Some of the Fathers did not hesitate to 
say, that it appears from this and other passages of Holy Writ, 
especially Matt. xviii. 10, that every believer has a guardian 
Angel, ὅτι ἕκαστος ἡμῶν ἄγγελον ἔχει (Chrys.), and παντὶ 
πεπιστευκότι εἰς Κύριον ἄγγελος παρεδρεύει (Basil, in Ps. xxxiii.), 
ἕκαστος ἔχει ὁδηγὸν (Ammon.), “ unless we drive him from us by 
our sins”’ (Basil, in Caten. Theophyl. S. Hieron. in Esai. ο. 66), 
and see the passages in Petavit Dogm. Theol. iii. de Angelis, ii. 6, 
and Bp. Bull’s two Sermons, xi. and xii. ‘On the existence of 
Angels,” and “ the Office of the Holy Angels towards the Faithful,” 
vol. i. pp. 261—325. 

It was also a received opinion among the devout Jews of our 
Lord’s age, that every one of the faithful has a tutelary Angel, 
and that the Angel sometimes appeared in the likeness of the 
person whose Angel he was. See Lightfoot here, ii. p. 683. 

It may be observed also, that this speech had a singular fit- 
ness on the present occasion. For St. Peter had just said (v. 11), 

Εἶπε δέ, ᾽Απαγγείλατε ᾿Ιακώβῳ καὶ τοῖς ἀδελφοῖς 
or A 3 ΄ 3 σ / 

Καὶ ἐξελθὼν ἐπορεύθη εἰς ἕτερον τόπον. 

“ΝΟΥ I know that God hath sent His Angel and hath delivered 
me ;” and the very fact that he was now at Mary’s door was due 
to God’s interposition by an Angel. 

It was God’s power exerted by the ministry of an Angel 
which had brought Peter out of the prison and enabled him to 
stand there. The speech therefore seems to have been uttered 
not without some intimation from above. 

Thus far at least we may venture to say concerning it,— 
(1) That it affords a remarkable illustration of the truth of 

the assertion, that the Angels of God “are sent forth to minister 
for them that shall be heirs of salvation’”” (Heb. i. 14), especially 
when labouring in the cause of Christ and His Church, and in 
peril of death, as Peter was. Cp. Ps. xxxiv. 7; xci. Y—12. 

(2) That this speech, coming forth so naturally as it did 
from the mouth of this Christian assembly in the house of Mary, 
affords a cogent proof of the realily of the angelic appearances 
described in the New Testament, which some rationalizing Expo- 
sitors would endeavour to explain away into figures of speech. 
Here is a person described, knocking at a door, speaking with a 
human voice. It cannot, they think, be Peter; for he is in 
prison ; who, then, is it? 7ὲ is his Angel. 

(3) The frequency with which Angels appear, or are men- 
tioned in the History of the Acts of the Apostles (in which the 
word Angel occurs twenty times), is remarkable. See v. 19; 
viii. 26; x. 3; xii. 7. 23; xxvii. 23. And in this same book the 
Sadducees appear prominently as persecutors of the Church; and 
they believed ‘‘ neither Angel nor Spirit,” xxiii. 8; 

Thus Almighty God affords the most appropriate and season- 
able corrections of error, in perilous times, to His Church. The 
angelic appearances in the Apostolic age comforted the hearts of 
persecuted Churches, and refuted the errors of persecuting Sad- 
ducees, 

On the Angelic Appearances in the Acts, see further below, 
note, vv. 21, 22. 

17. κατασείσας---τῇ χειρί] having beckoned to them to be 
silent, with a downward motion of his hand. See on xxi. 40. 

This description of the motions of the hand and other bodily 
gestures, which are frequently noticed in the Acts, bespeak the 
accuracy of an eye-witness. See iii. 7; ix. 41: xiii. 16; xix. 33; 
xxi. 40; xxiii. 19; xxvi. 1; xxviii. 8. 

-- Ἰακώβῳ] to James, “the brother of our Lord,” and first 

Bishop of Jerusalem (Eused. ii. 1). See on Matt. x. 3. He 
was martyred, Α.Ρ. 62, by the Jews, who, being disappointed by 

the escape of St. Paul, wreaked their vengeance on him. used. 

ii. 23. 
This message to St. James appears to intimate that he held 

a special position in the Church at Jerusalem. And this is con- 

firmed by other passages in the Acts, particularly xxi. 18, where 

St. Paul makes a special report to James ; and by Gal. ii. 12, where 

persons coming from Jerusalem are said to come ‘ from James.” 

This office is affirmed by ancient Church History to have 

been that of Bishop of Jerusalem. See Euseb. ii. 1, where he 

says that James, ‘the Lord’s brother, commonly called James 

the Just, was ordained the first Bishop of Jerusalem.” 

It has been questioned by some whether ‘“ James the Lord’s 

brother ’’ was one of the twelve Apostles. (Vales. Euseb. i. 12. 

Burton, p. 105. Baumgarten, i. p. 326. Gieseler, § 25, 26, 

and others.) But this question seems to be decided by St. Paul, 

who says (Gal. i. 19), “ Other of the Apostles saw I none, save 

James the Lord's brother.’ Compare this with Acts ix. 27, 

ἐς Barnabas brought him (Paul) to the Apostles,” 1. 6. Peter and 

James. 
There are only two Apostles named James ; and if James the 

Lord's brother had been the same as James the son of Zebedee, 

then St. John the Evangelist would have been the Lord’s brother 

which is never said by any writer of Scripture. Ὁ 

Among the women at the a according to St. Mark 
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18 , δὲ ΟΣ 3 ΄ > ae > a - ΄ ,» ε 
Γενομένης δὲ ἡμέρας, ἦν τάραχος οὐκ ὀλίγος ἐν τοῖς στρατιώταις, τί ἄρα ὁ 

Πέτρος ἐγένετο. 

19 Ἠρώδης δὲ ἐπιζητήσας αὐτὸν καὶ μὴ εὑρὼν, ἀνακρίνας τοὺς φύλακας ἐκέ- 
λευσεν ἀπαχθῆναι. 

Καὶ κατελθὼν ἀπὸ τῆς ᾿Ιουδαίας εἰς Καισάρειαν διέτριβεν. 
el Kings 5 9, 
11. 
Ezek. 27. 17. 

30 Ἦν δὲ θυμομαχῶν Τυρίοις καὶ Σιδωνίοις: ὁμοθυμαδὸν δὲ παρῆσαν πρὸς 
lal lal lal > lal 

αὐτὸν, καὶ πείσαντες Βλάστον, τὸν ἐπὶ τοῦ κοιτῶνος τοῦ βασιλέως, ἠτοῦντο 
> 4 ‘ ἃς ΄ > lal ‘ , 3 ἧς “ - 

εἰρήνην, διὰ τὸ τρέφεσθαι αὐτῶν τὴν χώραν ἀπὸ τῆς βασιλικῆς. 
2 Τακτῇ δὲ ἡμέρᾳ ὁ Ἡρώδης, ἐνδυσάμενος ἐσθῆτα βασιλικὴν, καὶ καθίσας 

pe SS a , 3 , ν > ΄ 
επι του βήματος, ἐδημηγόρει προς αυτους. 

A Ν » > 2 

f1sam.25.33. φωνὴ καὶ οὐκ ἀνθρώπου. 

33 Ὃ δὲ δῆμος ἐπεφώνει, Θεοῦ 
3 ΓΠαραχρῆμα δὲ ἐπάταξεν αὐτὸν ἄγγελος Κυ- 

(xv. 40), were Mary Magdalene, and Mary the mother of James 
the Less; according to St. John (xix. 25), Mary Magdalene and 
Mary ἡ τοῦ Κλωπᾶ, probably, wife of Cleopas or Clopas. There- 
fore James the Less was, it would seem, son of Cleopas. And 
this is confirmed by Epiphan., Chrys., Lardner, iii. 331, and 
others, particularly (as it seems) by Papias, the scholar of St. 
John. See on Matt. xii. 46. And according to St. Matthew (x. 
3), one of the two Apostles who was called James, was the son 
of Alpheus, which is probably the same name as Cleopas. See 
on Matt. x. 3; xii. 46. Therefore James the Lord’s brother was 
the same as James the Apostle. 

Probably his relationship to our Lord conduced to his ap- 
pointment as first Bishop of Jerusalem ; and several of that family 
are said to have been chosen to preside over Churches on this 
ground. Hegesipp. in Euseb. iii. 20. Cp. the article on St. James 
the Less in Tidlemont, Mémoires, i. pp. 163 281, where he dis- 
cusses the question; and Lardner, iii. 384, and particularly 
Dr. Mill’s Essays, ii. p. 239, and Blunt on the Early Church, 
p- 71; and below, Introduction to the Epistle of St. James, p. 6. 
— ἕτερον τόπον] another place, of a different kind. Some 

Roman Divines say Rome (Baronius), but this is uncertain, as 
Lorinus acknowledges; and see Pearson, Ann. Paul. Α.Ρ. xliv. 
Others (Lightfoot, Heinrichs, Kuinoel) say Antioch. We find 
Peter again at Jerusalem at the Council, Acts xv. 7, the last time 
he is mentioned in this book ; 

The fact of his departure is perhaps mentioned to show that 
he would not expose himself needlessly to danger, or tempt 
Herod to the sin of persecution: οὐ γὰρ ἐπείραζε τὸν Θεὸν, says 
Chrys. 

More than twelve years had now elapsed from the Ascension 
(see oni. 4), and he had discharged his duty of witnessing Christ’s 
Resurrection to the Jews at Jerusalem. He would now go and 
preach elsewhere, in some other place, where the Gospel which 
he preached would be received more favourably than it had been 
by the Rulers of Jerusalem. 

Perhaps in the word here used,—not ἄλλος, but ἕτερος, 
other of two, contrasted with each other—there is reference to 
our Lord’s own command (Matt. x. 23), If they persecute you in 
one city, fly εἰς τὴν ἑτέραν ---ἃπὰ to His own practice when re- 
jected by the Samaritan Village (Luke ix. 56), ἐπορεύθη εἰς ἑτέ- 
ραν κώμην. 

The time of the probation of Jerusalem and her Rulers was 
now nearly over, as far as the preaching of the Twelve was 
concerned. Her cup of iniquity had been almost filled to the 
brim by the murder of James the Apostle, and by the attempt 
made by her King to murder St. Peter—because that other 
murder had pleased the Jews ; 

Now, therefore, the Witness of Apostolical Preaching with- 
draws from Jerusalem, and migrates to another place ; 

Probably it is for this reason that the place to which Peter 
went is not specified. The non-specification of its name brings 
out more clearly its contrast as another place than Jerusalem. 
If its name had been mentioned, it might have been supposed 
that he went from Jerusalem, merely because he was attracted to 
that other, different, place by some recommendations of its own. 

On St. Peter’s subsequent history, until his martyrdom at 
Rome, see below, Introduction to his First Epistle, pp. 36—40. 

19. ἀπαχθῆναι] to be led away, i.e. to execution. ἀπαχθῆναι 
is an euphemism for ‘‘ to be put to death,”’ εἰς θάνατον ἕλκεσθαι. 
(Hesych.) An instance of St. Luke’s lenity of language—es-' 
pecially concerning Kings. See on 0, 7. 

_ 20. θυμομαχῶν] properly fighting in his θυμὸς, the seat of pas- 
sion, against—enraged with—not actually at war. So Polybius, 
Plutarch, and Dion. Halic. use θυμομαχεῖν (see Valck. and 
Kuin.). 

— Τυρίοις καὶ Σιδωνίοις] Tyrians and Sidonians. Tyre and 

Sidon were now subject to Rome, “cum umbré quédam liber- 
tatis.”’ (Grol.) 

— διὰ τὸ τρέφεσθαι] Cp. 1 Kingsy.11. Ezek. xxvii. 17. 
21—23. τακτῇ ἡμέρᾳ] on a set day. With the simple nar- 

rative of these three verses compare the ornate description in 
Josephus, Ant. xix. 8. 2; 

The events here described took place in the Theatre at 
Cesarea, when Herod was celebrating festive and votive games 
in honour of his Imperial patron Claudius; perhaps on the occa- 
sion of his return from Britain (Joseph. xix. 8. 2). Wetstein 
(p. 525) refers to coins of Herod Agrippa inscribed KAATAIA 
ΚΑΙΣΑΡΕΙΑ, and ΒΑΣΙΛΕΥΣ ΗΡΩΔΗΣ, ΦΙΛΟΚΛΑΥΔΙΟΣ ΑΓ- 
ΡΙΠΠΑ ΒΑΣΙΛΕΥ͂, and ΒΑΣΙΛΕΩΣ ΗΡΩΔΟΥ ΚΛΑΥΔΙΩιΙ ΚΑΙ- 
ΣΑΡΙ ΣΕΒΑΣΤΩΙ ET. Γ. See above onv 1. 

The passage of Josephus deserves to be transcribed, as illus- 
trating and confirming the narrative of St. Luke, and in order 
that it may be seen from the comparison of it with St. Luke’s 
relation, how little the Sacred Writers are disposed to overstate 
things, or to adopt what is legendary and apocryphal. Ἡρώδης 
δευτέρᾳ τῶν θεωριῶν ἡμέρᾳ στολὴν ἐνδυσάμενος, ἐξ ἀργύρου 
πεποιημένην πᾶσαν, ὡς θαυμάσιον ὑφὴν εἶναι, παρῆλθεν εἰς τὸ 
θέατρον, ἀρχομένης ἡμέρας. Ἔνθα ταῖς πρώταις τῶν ἡλιακῶν 
ἀκτίνων ἐπιβολαῖς ὁ ἄργυρος καταυγασθεὶς θαυμασίως ἀπέστιλβε, 
μαρμαίρων τι φοβερὺν καὶ τοῖς εἰς αὐτὸν ἀτενίζουσι φρικῶδες" 
εὐθὺς δὲ οἱ κόλακες τὰς οὐδὲ ἐκείνῳ πρὸς ἀγαθοῦ ἄλλας 
ἄλλοθεν φωνὰς ἀνεβόων, Θεὸν προσαγορεύοντες, Εὐμενής τε 
εἴης, ἐπιλέγοντες . .. Οὐκ ἐπέπληξε τούτοις ὁ βασιλεὺς, 
οὐδὲ τὴν κολακείαν ἀσεβοῦσαν ἀπετρίψατο. ᾿Ανακύψας δὲ 
οὖν μετ᾽ ὀλίγον τὸν βουβῶνα τῆς ἑαυτοῦ κεφαλῆς ὑπερ- 
καθεζόμενον (cf, Joseph. Ant. xviii. 8) εἶδεν ἐπὶ σχοινίου τινὸς, 
ἄγγελόν τε τοῦτον εὐθὺς ἐνόησεν κακῶν εἶναι, τὸν καί ποτε τῶν 
ἀγαθῶν γενόμενον, καὶ διακάρδιον ἔσχεν ὀδύνην" ἄθροον δὲ αὐτῷ 
τῆς κοιλίας προσέφυσεν ἄλγημα μετὰ σφοδρότητος ἀρξάμενον... 
συνεχῶς δὲ ἐφ᾽ ἡμέρας πέντε τῷ τῆς γαστρὺς ἀλγήματι διεργασ- 
θεὶς τὸν βίον κατέστρεψεν. 

᾿Αγρίππας μὲν οὖν ὁ βασιλεὺς τρόπῳ τοιούτῳ κατέστρεψε 
τὸν βίον. . 

If such a narrative as this had been found in the pages of the 
New Testament, how much censure would it have elicited ! 
Many will allow Josephus to have his owl, who deny St. Luke 
his angel. See also above on v. 15. 

On the citation of this passage of Josephus by Eusebius 
(ii. 10), compare Whiston’s note on Josephus with Heinichen’s 
Excursus ii. p. £93, ed. Oxon, 1842. 

The ἄγγελος in Eusebius is to be explained from Josephus 
xviii. 8, compared with xix. 6. 

The comparison of St. Luke’s narrative in this chapter with 
that of the historian Josephus, presents for thankful considera- 
tion the benefits derived from the study of Sacred History. It 
removes the veil which hangs between us and the past, and dis- | 
closes to us the secret springs and invisible agency by which its 
great events were produced. This is a work which no uninspired 
writer could perform. It could only be done by the Spirit of 
God. And a writer who (as St. Luke does in this chapter) pro- 
Jesses to reveal the unseen ministry of Angels in the working out 
of the facts which he describes, /ays claim to Inspiration. He 
asserts his own superiority to all ordinary Historians; and he 
gives cheering assurance of God’s mercy to His people, and encou- 
rages them to rely on His superintending Providence and retri- 
butive Justice in the Government of the World. 

Yet some would reject these claims as presumptuous, and 
would refuse all the benefits thus proffered to their use by God ; 

For example, one recent Expositor of note thus comments 
on v. 23— 

“ ἐπάταξεν αὐτὸν ἄγγελος Κυρίου] Schlug ihn ein Engel 
des Herrn ist nichits als subjective an alttest. Sagen (2 Kénig. 
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ρίου, av? ὧν οὐκ ἔδωκε τὴν δόξαν τῷ Θεῷ: καὶ γενόμενος σκωληκόβρωτος 
ἐξέψυξεν. 

35 Ὁ δὲ λόγος τοῦ Θεοῦ ηὔξανε καὶ ἐπληθύνετο. 

g Isa. 55. 11. 
ch. 6. 7. 
& 19. 20. 
Col. 1. 6. 
hch. 11. 29 35.» Βαρνάβας δὲ καὶ Σαῦλος ὑπέστρεψαν ἐξ Ἱερουσαλὴμ, πληρώσαντες τὴν τομ 5° 

διακονίαν, συμµπαραλαβόντες καὶ ᾿]ωάννην τὸν ἐπικληθέντα Μάρκον. 
Rom. 16. 21. 
bch, 9. 15. 
& 22. 21. 

XIII. 1 "Ἦσαν δέ τινες ἐν ᾿Αντιοχείᾳ κατὰ τὴν οὖσαν ἐκκλησίαν προφῆται Kom. 1.1. 
Ν καὶ διδάσκαλοι, ὅ τε Βαρνάβας καὶ Συμεὼν ὁ καλούμενος Νίγερ, 

ὁ Κυρηναῖος, Μαναήν τε Ἡρώδου τοῦ τετράρχου σύντροφος, καὶ Σαῦλος. 
2” Λειτουργούντων δὲ αὐτῶν τῷ Κυρίῳ καὶ νηστευόντων, εἶπε τὸ Πνεῦμα τὸ 

- ᾿ ΒΕ: 15. 

και Λούκιος Ent. 8.8 
1 Tim. 2. 7. 
Φι΄ Ἐν. 1.1: 
Matt. 9. 38, 
Rom. 10. 15. 

xix. 35) erinnernde Bezeichnung der héhern Ursache der den 
KG6nig schnell befallenden Krankheit, und dndert an Factum 
nichts.” De Wette, Apostelgeschichte, p. 106, 3rd ed. 1848, 
and again, p. 107, ‘Die Krankheit (of Herod) bei Luk nach 
christlicher Ansicht modificirt ist.” 

It is refreshing to pass from this to Bengel’s note on ἄγγελος 
Κυρίου. ‘De gravi hac circumstantia nil habet Josephus, qui 
multa minora persequitur. Aded differt Historia divina et hu- 
mana, Angelus Domini eduxit Petrum. Angelus Domini per- 
cussit Heroden, Utrumque ab Angelis factum esse non viderunt 
mortales; sanctis duntaxat innotuit.”” 

It has been sometimes said that persons conversant with 
material causes, and physical phenomena, and animal organization, 
are slow to recognize the workings of supernatural agents. But 
St. Luke, the beloved Physician (Col. iv. 14), whose praise is in 
the Gospel (2 Cor. viii. 18), furnishes a happy exception to this 
assertion. By the discipline of his medical training, he was re- 
quired and qualified to scrutinize natural causes. And perhaps 
we may see a divine dispensation in the fact, that he among the 
‘Evangelists who was least likely to be carried away by a supersti- 
tious belief in supernatural agency, has been employed more than 
any other Sacred Writer to reveal the operations of. Invisible 
Beings in the History of the Church. 

28. οὐκ ἔδωκε τὴν δόξαν τ. Θ.] he did not give the glory to 
God. As Peter did, x. 26, and Paul, xiv. 14, 15. 
— σκωληκόβρωτος ἐξέψυξεν] being eaten up of worms he ex- 

pired. On the acts and miserable deaths of Persecutors, see 
2 Mace. ix. 12 (Antiochus); Joseph. Antiq. xvii. 8. Bell. Jud. 
i. 33 (Herod the Great) ; Eused. viii. 16 (Maximian) ; ix. 10, 11 
(Maximinus) ; Lacfant. de mortibus Persecutorum, ο. 16, and 
Tertullian ad Scapulam, 3, and Wefstein here. And on the sig- 
nal interferences of God’s providence in behalf of His Church in 
times of peril, see above, ix. 3. 

Herod Agrippa died August 6, a.p. 44, in the fifty-third year 
of his age, and in the seventh of his reign; having reigned four 
years under Caligula, and nearly three under Claudius Cesar, who 
added Judea and Samaria to his dominions (Joseph. xix. 8. 2). 
See above on v. 1. 

The following historical recapitulation from Kuin. may be 
added here: ‘ Herodes, qui apud auctores Agrippa et quidem 
major dicitur, fuit nepos Herodis magni, filius Aristobuli, cujus 
gulam pater laqueo fregerat, v. Joseph. Ant. xviii. 5. 

“ Herodes Magnus tres reliquerat filios, Archelaum, Phi- 
lippum et Antipam, in quos regnum paternum divisit Augustus, 
ita, ut Philippo et Antipz, unicuique quartam, Archelao autem 
dimidiam regni partem assignaret. Philippus accepit Bataneam, 
Auranitidem, quam utramque regionem Lue. iii. 1. Ituree no- 
mine complexus est, et Trachonitidem; Archelaus Judeam, 
Idumzam et Samariam ethnarche nomine obtinuit; Antipas 
Galileam et Perseam, ita, ut non minis quam Philippus diceretur 
τετράρχης. 

“ Archelaus, crudelitatis nomine apud Augustum accusatus, 
postquam novem annos regnarat, de sud dignitate dejectus, et 
Viennam, Galli urbem, in exilium ab imperatore ejectus, atque 
Judea in provinciee formam redacta, Syrieque adjuncta est, ita, 
ut sub Syriz preesidibus ἃ procuratoribus Romanis administrare- 
tur. Philippo mortuo, tetrarchia ejus Syriz ab imperatore Tibe- 
rio adjudicata est ; sed C. Caligula hanc tetrarchiam, adject4 quoque 
Lysanie tetrarchia, (vid. Joseph. Antiq. xviii. 6. 10,) concessit 
Herodi Agrippa, de quo nobis hic sermo est; et Antipa in 
Galliam primé, deinde in Hispaniam exule acto, hujus quogue 
tetrarchia eum donavit (vid. Joseph. Ant. xviii. 7). 

“ Neque minis Agrippam auxit Claudius, Caligula successor. 
Rome degebat Agrippa, chm Caligula trucidaretur, et Claudii 
gratiam atque favorem sibi ita conciliabat, ut eum Jude quoque 
et Samariz preesse juberet. 

“ Sic totum regnum, quod avus habuerat, restitutum, ipseque 
ab imperatore Rex πάσα salutatus est (Joseph. Ant. xix. 5. 1). 
Agrippa cum vix triennio Judworum rex fuisset, mortuus est 

A.c. 44, ef Judea iterum in provincia formam redacta, Syrieque 
annexa est, misso, qui eam administraret, Cuspio Fadio, procura- 
tore (Joseph. Ant. xix. 8. 2), in cujus postea locum Tiberius 
Alexander (Joseph. xx. 5. 2), Ventidius Cumanus (ib.), Claudius 
Felix (Tacit. Ann. xii. 54. Joseph. Ant. xx. 7. B. J. ii. 12), 
Porcius Festus (Joseph. xx. 8), Albinus (Id, xx. 9) et Gessius 
Florus (Id. xx. 9. 5) successerunt.’’ See the Chronological 
Tables prefixed to this Volume, p. 28. 

24. ὁ λόγος τοῦ Θεοῦ ηὔξανε] the word of God was growing. 
The Church’s Epinicium. See above, viii. 1; xi. 19, on the good 
educed by God from Persecution. 

25. Σαῦλο----ἐξ Ἱερουσαλήμ] It is probable that St. Paul then 
saw the trance in the Temple (Acts xxii. 17—21) at Jerusalem 
when he had a mission from God to the Gentiles, to which he is 
now about to be ordained (see xiii. 2). 

His rapture into the third heaven—qualifying him for the 
sufferings he was to endure in his missionary career by a view of 
the future glory—was perhaps about the same time. See 2 Cor. 
xii. 2 Cp. Lightfoot, i. 878, and so Bp. Pearson, p. 376. 

— τὴν διακονίαν} their ministering to the saints at Jerusalem, 
xi. 98, 29. 

— Μάρκον] Mark. See on v. 12. Mark’s connexion with 
Barnabas and Peter may have suggested this choice. 

Cu. XIII. 1. προφῆται] prophets. Saul, the Persecutor of 
the Church, is now a Preacher of the Gospel. Was there some 
prophetic and divinely-inspired anticipation of this marvellous 
change, in the saying of the Ancient Church, applied to another 
Persecutor, bearing the same name, ‘Is Saul among the Pro- 
phels?”’ (1 Sam. x. 12; xix. 24.) See on ix. 21. 

These words, Prophets and Teachers, have here a special 
signification and propriety as applied to Barnabas and Saul. 
They had been already endued with special χαρίσματα or gifts 
and graces, qualifying them to be Prophets and Teachers, but had 
not yet been ordained to the Apostolic Office. ‘They had not as 
yet received the power of dispensing those peculiar gifts which 
were bestowed by God through the agency of the Apostles. See 
further on v. 3, and on 1 Cor. xii. 28. 
— Μαναήν] Manaén: “ aule tentatione liberatus.’’ (Bengel.) 

Manaén was σύντροφος, collactaneus, i. e. nourished by the 
same milk as Herod Antipas. The one is a prophet; the other 
killed one of the greatest of prophets. It is not on our circum- 
stances, but on our heart that our eternal happiness depends. In 
all states of life, ‘one is taken, the other left.’’ Matt. xxiv. 40. 
(Cp. Chrys. and Theophyl. here.) 

Antipas and Archelaus were now in banishment in Gaul: 
Antipas at Lugdunum or Lyons, Archelaus at Vienne, in Gaul. 

— Ἡρώδου] of Herod. Antipas, brought up privately at 
Rome, with his brother Archelaus. Joseph. B. J. i. 28. 4. 
— Σαῦλος] Saul is here placed /ast of the prophets, but at and 

after v. 46 he generally stands before Barnabas, though not always 
(see xiv. 14), and was “ not a whit behind the chiefest Apostles” 
(2 Cor. xi. 5). 

2. λειτουργούντων] ministering. λειτουργία (from λήϊτον and 
ἔργον), a public service (cp. the Athenian λειτουργίαι), applied in 
N. T. to the public ministry— : 

(1) Of the Temple (Luke i. 23. Heb. viii. 6; ix. 21), as in 
LXX, passim. 

(2) Of the Christian Church. 
Thus St. Paul calls himself λειτουργὸν Ἰησοῦ Χριστοῦ εἰς 

τὰ ἔθνη (Rom. xv. 16), ἱερουργοῦντα τὸ εὐαγγέλιον τοῦ Θεοῦ, 
ἵνα γένηται ἡ προσφορὰ τῶν ἐθνῶν εὐπρόσδεκτος, ἡγιασμένη ἐν 
Πνεύματι ἁγίῳ. 

Cp. Clemens Roman. § 43, 85 to the Jewish ministry ; and as 
to the Christian, see cap. 44, where he uses both the words 
λειτουργέω and λειτουργία, and speaks of the λειτουργία of the 
Apostles, and of the πρεσβύτεροι, to the ποιµνίον τοῦ Χριστοῦ. 

Hence it appears that in the records of primitive Christian 
Antiquity, the Apostles and Presbyters are said λειτουργεῖν Θεῷ, 
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αγιον, ᾽Αφορίσατε δή por τὸν Βαρνάβαν καὶ Σαῦλον εἰς τὸ ἔργον ὃ προσ- 
΄ 5 ze 

κέκλημαι αὐτούς. 

to minister to God; and also λειτουργεῖν τῷ ποιμνίῳ, i. 6. to 
minister to the people. Cp. Dean Trench, Syn. xxxv. 

In opposition to the assertions of some Romish Divines who 
would limit the word λειτουργία to the sacrifice of the Mass, it 
may be observed that Chrys. here interprets the word by κηρυτ- 
τόντων, preaching ; and it has been shown by Isaac Casaubon 
(Exercit. Baron. xvi. n. 41) that it extends to Divine Worship 
generally, i. e. to Prayers, Reading of Scripture, Preaching, and 
Administration of the Sacraments. Sometimes the word μυστικὴ 
was added to it, and then it generally signified the Holy Eucharist. 
See Bingham, xiii. 1. 
— ἀφορίσατε δή μοι] separate ye them to Me now. The con- 

junction δὴ is thus used with an imperative and conjunctive to 
“ndicate a command to be executed without delay. See Valek., 
and comp. Luke ii. 15. Acts xv. 36. 1 Cor. vi. 20. Separate 
them from yourselves, and from the order of Prophets and 
Teachers (to which they have hitherto belonged), and ordain ye 
them now {ο that work to which I have called them, viz., as the 
sequel shows, to the Apostleship of the Gentiles. See on 1 Cor. 
ix. 6. Gal. ii. 9 

Indeed St. Paul in the beginning of his Epistle to the greatest 
Gentile Church seems specially to refer to these very words of the 
Holy Ghost, Παῦλος κλητὸς ἀπόστολος ἀφωρισμένος eis 
εὐαγγέλιον Θεοῦ. See Rom. i. 1. 

On ἔργον, work, used in this sense, see 1 Tim. iii. 1, εἴ τις 

ἐπισκοπῆς ὀρέγεται, καλοῦ ἔργον ἐπιθυμεῖ. So Chrys. Cp. 5. 
Leo, Ep. δὰ Dioscor. 79, and below, v. 9. 

Up to this time they are called Prophets, or preachers. Sce 
xiii. 1. But, after their Ordination at Antioch, they appear in the 
next Chapter with the Apostolic title (v.4), σὺν τοῖς ἀποστόλοις, 
with the Apostles ; i. 6. Barnabas and Paul; and again, ν. 14, of 
ἀπόστολοι Βαρνάβας καὶ Παῦλος, the Apostles, Barnabas 
and Paul. Although St. Paul had received Visions and Revelations 
of the Lord, yet Ordination and Mission by the public authority 
of the Church, to qualify him for the Apostolic Office, was not 
dispensed with in his case; but was specially enjoined by the 
Holy Spirit Himself, who did nof say, “I have separated them,” 
but “‘ Do ye separate them for Me.” 

Here (says Chrys.) we may see a proof of the Divinity of 
the Holy Ghost. The Prophets were ministering to the Lord. 
He does not say, Separate Paul and Barnabas to the Lord, but to 
Me, for the Ministry to which J have called them: showing that 
He is coequal with God. 

«When was St. Paul ordained to be an Apostle ?”’ 
This is an important question, and much has been written 

upon it (see Lardner, iii. p. 259). 
But it does not seem that sufficient attention has been paid 

to the important difference between his call, and mission to the 
Apostleship. 

He had received an immediate call from Christ at his Con- 
version, and was even then sent to the Gentiles (Acts xxvi. 16— 
18), πρὸς οὓς σὲ ἀποστέλλω, to whom I send thee as an Apostle. 

It is therefore true that he was then divinely called and sent 
to be an Apostle to the Gentiles. 

But he was not then ordained to be an Apostle. He had 
not as yet received the inward spiritual gifts of the Holy Ghost, 
and the external visible mission, which were requisite to autho- 
rize, qualify, and enable him to execute Apostolic acts. See note 
below on Acts xxvi. 17. 

He had also supernatural Revelations in Arabia from Christ 
(Gal. i. 11—17) ; and these Visions and Revelations were arguments 
and motives to himself, for entering on the Apostolic office. But 
they would not carry conviction to o/hers, and persuade them to 
receive him as an Apostle. 

And he does not appear, as yet, to have exercised Apostolic 
functions. Nor is he, as yet, called an Apostle by the Holy Spirit 
writing by St. Luke; but he is only a Prophet, or Teacher (xiii. 1). 

In order to execute the office of an Apostle, it was provided 
that he should not only have an inward call from God, but also 
have an external mission and ordination from Him, by the in- 
strumentality of persons in the Church who were qualified to 
ordain him. 

This is what he received, when the Holy Ghost said, Separate 
to Me now Barnabas and Paul for the work to which I have 
called them (Acts xiii. 2). 

A distinction must therefore be made between the call, and 
the separation, to the work of the Ministry. And nothing more 
clearly shows the necessity of a regular external mission (see 
Article XXIII.), as well as an inward spiritual call, than the 
example of St. Paul, who was converted in an extraordinary man- 

ner, and eminently privileged by an ‘abundance of Revelations 
and Visions of the Lord’’ (2 Cor. xii. 7), and who was directly 
nominated and appointed by the Holy Ghost Himself speaking 
from heaven to the Church (v. 2); and yet even he did not ven- 
ture to enter on Apostolic functions, and did not receive the name 
of an Apostle, till he had been ordained by the laying on of hands. 

It is the special function of God the Holy Ghost to qualify 
men by the divine unction at Ordination to discharge the duties 
to which they are called. See Acts xx. 28, and Bp. Pearson, 
Art. viii. p. 616. 

This is the second instance, recorded in the Acts, of Ordina- 
tion to the Apostolic Office. It leads us to consider the agency 
by which, and the purposes for which, the Ordination of Apostles 
was effected; and its bearing on the Regimen and Polity of the 
Church, as regards the Christian Ministry. 

Christ, the Son of God, manifest in the Flesh, was sent by 
God. He was God’s Apostle (Heb. iii. 1) to Men: He is the 
Bishop of their souls (1 Pet. ii. 25). 

He, when personally present upon Earth, chose the Twelve 
Apostles. ‘ 

While He was upon Earth, one of the Twelve died. 
Yet, although Christ was forty days upon earth “ speaking 

of the things concerning the kingdom of God”? (Acts i. 3), after 
this vacancy had occurred, He did not fill it up then. 

But the first Act which the Apostles performed after Christ's 
Ascension into heaven, was to pray to Him to show “ which of 
the two,”” whom they had nominated, ‘‘ He had chosen, to take 
part in the ministry and Apostleship, from which Judas by trans- 
gression fell’’ (Acts i. 94). 

The words of the Original are remarkable there,—Kupie, 
ἀνάδειξον ὃν ἐξελέξω ἐκ τούτων τῶν δύο ἕνα. The word ἐξελέξω 
connects the choice of the one with the choice of the original 
Twelve (see note, and cp. Actsi. 2). And the word ἕνα, one, re- 
served for the end of the sentence, is emphatic, and is contrasted 
with δύο, two. Jf more than one had been chosen to succeed to 
the vacancy, it might have been supposed, that the persons so 
chosen were not severally and singly equal in dignity to the one, 
whose place they together occupied. But by the choice of one out of 
two to succeed one, it was shown that the one so chosen was equal 
to him whom he was chosen to succeed. Hence the Holy Spirit 
adds, ‘* The {οἱ fell on Matthias, and he was numbered with the 
eleven Apostles.” 

Hence we derive certain important inferences,— 
(1) That Christ, though no longer seen on earth, is as much 

present with His Church as when He was personally visible; and 
that He can as well choose an Apostle, when he is sitting on His 
throne in heaven, as when He is walking by the Sea of Galilee. 

(2) That the Apostolic office was to be continued in the 
Church. The first act done by Him after His Ascension was to 
provide for its continuance. 

(3) That the Episcopal form of Church Government, which 
alone exhibits that continuance, is the regimen of the Church 
that is most in accordance with the will of Christ. 

(4) That all the Apostles were egual in dignity. They are 
called "' the Eleven”’ (Acts i. 26). If one of the Apostles, e. g. 
St. Peter, had been superior in degree to the other Zen, he would 
not have been classed with them. 

(5) That their successors are equal to them in all ordinary 
Apostolic functions. Matthias is equal to Judas, into whose place 
he succeeds, and he is “‘ numbered with the Eleven Apostles.” 

(6) Even therefore if the Bishop of Rome is the successor 
of St. Peter, he has no claim on that ground to domineer over his 
brethren, the other Bishops of the Church. 

The Descent of the Holy Ghost made no change in these 
principles of Church Polity; it confirmed them; at the same 
time, it extended their application. Before that descent, the 
Apostles prayed to Christ to show His Will by the medium of 
Lots, in the election of a successor to the vacant place among the 
Apostles. The Hoty Guosr had not then been given. But 
after the Day of Pentecost, all reference to Lots ceased. The 
Father sent the Holy Ghost, in the Name of the Son (John xiv. 
26), to be the Interpreter of the Will of the Ever-Blessed Trinity 
in the Regimen of the Church. 

Hence, therefore, in the passage now before us (Acts xiii. 2), 
which describes the first Ordination to the Apostolic office after 
the Day of Pentecost, we hear the Voice of the Holy Spirit Him- 
self. ‘* The Holy Ghost said, Separate Me Barnabas and Saul 
Sor the work whereunto I have called them.” Barnabas and Saul 
are ordained to the Apostleship. Henceforth they are called 
“ Apostles,” and perform Apostolic Acts, They are equal in 

eS 
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Sc Π , ’ ν ΄ Νο 5 ΄ 9 - > - 
οτε νηστευσαντες και προσευξάμενοι και ἐπιθέντες τας χειρας αυτοις os 6. 

> ΄ 

ἀπέλυσαν. & 14. 28, 

ἣν 4 > “ ΄ - 4 Οὗτοι μὲν οὖν ἐκπεμφθέντες ὑπὸ τοῦ Πνεύματος τοῦ ἁγίου κατῆλθον εἰς 
‘ - 

τὴν Σελεύκειαν, ἐκεῖθέν τε ἀπέπλευσαν εἰς τὴν Κύπρον. ὃ 4 Καὶ γενόμενοι ἐν ach. 13, 25. 

Σαλαμῖνι κατήγγελλον τὸν λόγον τοῦ Θεοῦ ἐν ταῖς συναγωγαῖς τῶν ᾿]ουδαίων" 
ΜΗ x 4.5, , ε ΄ 
εἶχον δὲ καὶ ᾿Ιωάννην ὑπηρέτην. 

θε , ae Ν fal ” ΄ a 3, Ν , Διελθόντες δὲ ὅλην τὴν νῆσον ἄχρι Πάφου εὗρον ἄνδρα τινὰ μάγον, ψευδο- «οἱ. 8.9. 
Lol » .. ΄ς 4 ~ 3 , ΄ ΄ 

προφήτην, Ιουδαῖον, ᾧ ὄνομα Βαρϊησοῦς, Ἰ ὃς ἦν σὺν τῷ ἀνθυπάτῳ Σεργίῳ Παύλῳ; 
> ΔΝ - ἀνδρὶ συνετῷ. Οὗτος προσκαλεσάμενος Βαρνάβαν καὶ Σαῦλον, ἐπεζήτησεν ρ μ ρ ήτη 

dignity to the original Twelve, who had been chosen by Christ 
upon earth. Paul says of himself, that he is not ‘a whit behind 
the very chiefest Apostles” (2 Cor. xi. 5). 

Judas had fallen away from his place: two persons were 
named; but only one was chosen to succeed him. Thus the 
equality of the successor to him whom he succeeded had been 
declared. 

This point being established, we now find a provision made 
not only for the permanent continuance, but also for the ampler 
extension of the Apostolic office. 

The next Apostle who died after Judas was St. James (Acts 
xii. 2). Here also ¢wo persons are named (Barnabas and Saul), 
and both are ordained to the Apostleship. They are ordained by 
the instrumentality of men, acting by command of the Holy Ghost : 

Accordingly, the Church of England, in her Office for the 
consecration of Bishops, recognizes this act at Antioch, as the 
Ordination of St. Paul and Barnabas. 

Thus, then, in these several Scriptures, we may recognize a 
divine dispensation for the continuation and multiplication of the 
Apostolate. 

_ After this time, special utterances of the Holy Ghost, singling 
out particular persons for this office, are no longer distinctly 
heard. They cease, as Lots ceased. But the Holy Spirit is ever 
speaking and acting in and by the Apostles and the Church, 
which is His Temple; He ordains a Timothy at Ephesus, and a 
Titus in Crete, and Angels in the Churches of Asia, and others 
after them in succession to this day, to perform the ordinary 
functions of Apostles, and to be their successors, not indeed in 
the working of miracles,—which were but for a season,—but in 
all that is requisite for edifying the Body of Christ in every age 
and country, and for communicating to the immortal soul those 
ordinary gifts and graces which are necessary for its spiritual 
health here, and for its everlasting glory hereafter. 

These conclusions are confirmed by the consentient voice and 
concurrent practice of the Church Universal, which is the Body of 
Christ, and is guided by the Holy Spirit, and which has authorized 
one form of Ecclesiastical Regimen, that by Bishops, whom she 
regards as successors of the Apostles in all ordinary Apostolic 
Offices and Acts (see on Acts xx. 28). 

Here is a strong testimony for Episcopacy, as distinguished 
from the theory of the Papal Supremacy on the one side, and 
from Presbyterian parity and Lay Ordinations on the other. 

In fine, this subject derives a solemn importance from the 
considerations, — 

(1) That the Son of Gop was sent by the Farner to be 
the Apostle and Bishop of our souls. 1 Pet. ii. 25. 

(2) That when on Earth He chose the Twelve. Matt. x. 1. 
(3) That when He had ascended into heaven, He appointed 

Matthias to succeed to the place in the Apostleship, from which 
Judas by transgression fell. Acts i. 24—26. 

(4) That after the Day of Pentecost the Hoty Guost or- 
dained Paul and Barnabas to the same office. Acts xiii. 1—3. 

(5) That the Bishops of the Church are the successors of 
the Holy Apostles; and that their office includes within itself the 
two inferior orders of Priests and Deacons. See further on this 
subject note prefixed to 1 Tim. iii., p. 433. 

(6) Thus then we see the Three Persons of the Ever-Blessed 
Trinity, God the Father, the Son, and the Holy Ghost, all co- 
operating in the Institution and Continuance of that Office which 
is the Foundation of the Threefold Ministry; and thus Episco- 
pacy is grounded on the same sanction as that of Christianity 
itself, which is instituted and propagated by Baptism in the 
Name of the Τπισνε Gop. 

4. ἐκπεμφθέντες This is St. Paul’s first Missionary Tour. 
It begins at Antioch, and ends there. See xiv. 26. The 

reason cy this appears from the peculiar character of that City 
xi. 26). 
( Observe, that the range of St. Paul’s missionary labours 
always expands in his successive Tours. This first tour is a short 

one, the next is larger; and so on till he comes to Greece, Illyri- 
cam, Italy, Spain, and perhaps Britain. See Rom. xy. 24. 
Introd. to Hebrews, p. 366. 

An example to the Christian. See Phil. iii. 14. 
— Σελεύκειαν] Seleucia, the harbour of Antioch, on tha 

Orontes ; and about sixteen miles from that city. (Howson, i. 166.) 
— Κύπρον] Cyprus, the country of Barnabas, iv. 36. He showed 

his love for his native land by traversing the whole, v. 6, ὅλην τὴν 
νῆσογ---α5 the true reading is,—restored from A, B, C, Ὁ, E. 

δ. ἐν ταῖς συναγωγαῖς} in the Synagogues. St. Paul, though 
sent to the Gentiles, begins always by offering the Gospel to the 
Jews. Cp. v.42. Such was his patience, wisdom, and charity 
toward God’s ancient people, although they, for the most part, 
treated him with cruelty. He did not go at first to Sergius 
Paulus,—a Gentile,—but the Proconsul sené for him, v. 7. 

“Τὴ the Synagogues.’’ We may observe here the prospective 
adaptations of the World for the reception of the Gospel, by God’s 
providential dispensation, in the dispersion of the Jews, and in 
the erection of Synagogues throughout the world, which served 
as temporary Churches to the Apostles for preaching the Gospel, 
from the words of the Law and the Prophets, which were ‘‘ read 
there every Sabbath Day” (sce v. 27, and xv. 21), and which 
furnished texts for their Sermons. 

Thus the soil of the World was already ploughed into furrows 
to receive the seed of the Gospel; or, to use another figure, the 
Synagogue was the vestibule of the Church. See the references 
made to Synagogues in this history, Acts ix. 20; xiii. 5. 14. 
42, 43; xiv. 1; xv. 21; xvii. 1, 2, where it is said, κατὰ τὸ 
εἰωθὸς τῷ Παύλῳ εἰσῆλθε κ.τ.λ., and cp. Introduction above, p. 8. 

- Ἰωάννην] John. St. Mark. See xii. 12. 25; xiii. 5. 
6. ὅλην] See on ο. 4. 
— Πάφου] Paphus.. On the western coast of Cyprus. 
— µάγον] magician. On the influence of μάγοι and γόητες at 

that time, and the obstacles thence presented to the Gospel, see 
Howson’s remarks, i. p. 178, and above, viii. 9—12. 

7. ἀνθυπάτῳ] Proconsul. Another instance of St. Luke’s ac- 
curacy. Cyprus Aad been subject to a “ Proprietor,” being an 
Imperial Province under Augustus; but that Emperor, in B.c. 
27, converted it into a Senatorian Province, under a Proconsul 
(Dio Cass. liii. 12, p. 504, and liv. 4, p. 532); and such it was 
under Claudius, as is proved by a coin of that reign bearing the 
inscription Claudius Cesar, and on the reverse ΕΠΙ ΚΟΜΙΝΙΟΥ 
MPOKAOT ΑΝΘΥΠΑΤΟΥ ΚΥΠΡΙΩΝ. See Akermann, Numis- 

matic Illustrations of N. T., pp. 39—42, who gives the names of 
four ᾿Ανθύπατοι of Cyprus. 

This text thus explained suggests a salutary caution of ge- 
neral application in the study of the N. T. 

It was thought by many, that Cyprus must have been under 
a Propretor (and not a Proconsul), because Strabo (xiv. ad fin.) 
calls it an ἐπαρχία στρατηγικὴ µέχρι νῦν. Hence even Beza 
would have altered the text here from Proconsul into Propretor ; 
and did so change it in his Translation. 

But it appears from Dio Cassius, p. 504, c, that all the 
Governors of the Senatorian Provinces were called Proconsuls, 
though they had been only Pretors; and the coins of Cyprus, and 
ancient Inscriptions of the age of Caligula and Claudius, give the 
title of Proconsul to the Governor of Cyprus. This has been 
pointed out by Cardinal Noris (Cenotaph. Pisan. p. 219), Engel 
(Kypros, 1843); and in England by Lardner (i. p. 19), Cony- 
beare and Howson (chap. 5), and others; and thus St. Luke’s 
accuracy has been vindicated. 

There is little doubt, that in other cases, where some diffi- 
culties may still exist in the records of Holy Writ, a similar result 
would be attained, if all their circumstances were known. 
— ἀνδρὶ συνετῷ] an intelligent and wise man. A remarkable 

description. Two Proconsuls are placed in striking contrast with 
each other in this history; Sergius Paulus, Proconsul of Cyprus, 
and Gallio, Proconsul of Achaia (xviii. 12—17). The one is eager 
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f Exod. 7. 11. 
2 Tim. 3. 8. 

ACTS XIII. 8—14 

ἀκοῦσαι τὸν λόγον τοῦ Θεοῦ. ὃ '᾿Ανθίστατο δὲ αὐτοῖς ᾿Ελύμας 6 μάγος, οὕτως 

γὰρ μεθερμηνεύεται τὸ ὄνομα αὐτοῦ, ζητῶν διαστρέψαι τὸν ἀνθύπατον ἀπὸ τῆς 
9 Σαῦλος δὲ, ὁ καὶ Παῦλος, πλησθεὶς Πνεύματος ἁγίου, ἀτενίσας εἰς 

αὐτὸν 10 ε εἶπεν, Ὦ, πλήρης παντὸς δόλου καὶ πάσης ῥᾳδιουργίας, υἱὲ 4ιαβόλου, 
ἐχθρὲ πάσης ὃ 7 ὐ παύσῃ διαστρέφων τὰς ὁδοὺς Κυρίου τὰς εὐθείας ; ἐχθρὲ πάσης δικαιοσύνης, ο σῃ ρ ς ὁδοὺς Κυρίου τὰς εὐθείας ; 
11 h ‘ A io ‘ οἷ , 3 Ψ , ¥ λὸ ἃς λέ ‘A ν ” 

καὶ νῦν ἰδοὺ, χεὶρ Κυρίου ἐπί σε, καὶ ἔσῃ τυφλὸς, μὴ βλέπων τὸν ἥλιον ἄχρι 

καιροῦ. Παρανρῆμα δὲ ἐπέπεσεν ἐπ᾽ αὐτὸν ἀχλὺς καὶ σκότος" καὶ { ροῦ. αραχρῆμ, xX ότος' καὶ περιάγων 

Ἂς , 

2 Τότε ἰδὼν ὁ ἀνθύπατος τὸ γεγονὸς ἐπίστευσεν, ἐκπλησσόμενος ἐπὶ TH 

πίστεως. 

g Matt. 15. 38. 
John 8. 44. 
1 John 3. 8. 

h Exod. 9. 3. 

> 4 ΄ 

ἐζήτει χειραγωγούς. 

διδανῇ τοῦ Κυρίου Xn ριου. 
ich. 15. 38. 

Παμφυλίας. 
141) Αναχθέντες δὲ ἀπὸ τῆς Πάφου οἱ περὶ Παῦλον, ἦλθον εἰς Πέργην τῆς 

3 ’ AD) , 3 3 3 Lal ε 4 5 ε ’, 

Ιωάννης δὲ ἀποχωρήσας ἀπ᾽ αὐτῶν ὑπέστρεψεν εἰς Ιεροσόλυμα. 

Ἡ Αὐτοὶ δὲ διελθόντες ἀπὸ τῆς Πέργης παρεγένοντο εἰς ᾿Αντιόχειαν τῆς Πισι- 

to hear, and sends for the Apostles; the other cares for none of 
these things; the one is unknown to the world, but is called here 
by the Holy Spirit ἀνὴρ συνετὸς, a man of understanding; the 
other, Gallio, was caressed by the World, but has no such praise 
from God. 

8. Ελύμας] Elymas, the professional name of Bar Jesus, the 
Jew, and equivalent to μάγος, from nowy, “in lingua Arabica et 

Persica magus.” (Rosenm.) 
9. Σαὔῦλος, ὁ καὶ Παῦλος] Saul, who is also Paul. His name 

was changed at his Ordination to the Apostleship, as Simon was 
named Peter when called by Christ (Chrys.), and the sons of 
Zebedee were surnamed Boanerges, Mark iii. 17. But in Paul’s 
case there was not an addition to the former name, but a change 
in it; and yet so as to Jeave much of the original name ; 

Some Expositors have said that this change was merely allu- 
sive and alliterative,—as Jason from Jesus, Pollio from Hillel, &c., 
for readier acceptance among the Romans ; 

But surely there was something more than this in the case of 
the Apostle to the Gentiles ; 

The change seems to have been made, 
(1) Because Σαῦλος was a purely Jewish name, hw, and 
(2) Because among the Greeks it might expose him to con- 

tempt, as having the same sound as σαῦλος (not σαυλὺς, see 
Passow in v.), wanton. See Homer, Hymn. Mercur. 28, and 
Ruhnken there. 

(3) To indicate his change and call to a new life; from a 
Jew to a Christian; from a Persecutor to a Preacher of the 
Gospel. “' Ρα» Paulus,” says an ancient author in Ang. 
Append. Serm. 204, “quod fecerat Saulus. Saulus lapidavit, 
Paulus lapidatus est; Saulus Christianos virgis affecit, Paulus 
quinguies quadragies uni minus accepit. Saulus persecutus est 
Ecclesiam Dei, Paulus submissus est in sporta; Saulus vinxit, 
Paulus vinctus est.” 

(4) But in the change of Σαῦλος to Παῦλος much of the 
original word was Jeff, and commemorated what he had been, 
and bespoke God’s mercies to him in his new condition. Com- 
pare the slight verbal changes in Abram, Sara, Hoshea the son of 
Nun, and others. (Bp. Pearson on the Creed, Art. ii. p. 132.) 
The fire of zeal of Σαῦλος still glowed in the heart of Παῦλος, but 
its flame was purified by the Holy Ghost. 

(5) His “‘new name” denoted also his mission to the Gen- 
tiles, of whom the Romans were the principal nation, to whom 
the name Paulus was familiar. 

(6) Some add that it was a token of humility, “ Paulus, 
parvulus, quia se judice ἐλάχιστος τῶν ἀποστόλων" (1 Cor. 
xv. 9, where see note); as S. Augustine says in Ps. Ixxii. (in an 
observation undeservedly ridiculed by some in recent times), “ex 
Saulo factus est Paulus, ex superbo modicus; Paulum enim mo- 
dicum est,’’ and De Spir. et Litera, c. 7. On St. Paul’s relation 
to Benjamin “ the little,” see on ix. 1, and on 1 Cor. xv. 8. 

(7) The first convert whom he is recorded to have made was 
a noble Roman, the Proconsul of Cyprus, then a Senatorian Pro- 
vince (Dio Cass. iv. p. 523), whose cognomen (not prenomen) 
was Paulus; and thus his name Paulus was a name of good 
augury, as presaging St. Paul’s future success in the Roman and 
Gentile world. 

As S. Jerome says (in Epist. ad Philem.), ‘‘ As Scipio, after 
the conquest of Africa, took the name of Africanus; and Me- 
tellus, having subdued Crete, gained the title of Creticus for his 
family ; and Roman Generals are called from the nations over 

which they have triumphed, by the names Adiabenici, Parthici, 
Sarmatici ; so Saul, being sent to preach to the Gentiles, brought 
back a trophy of his victory from the first spoil won by the 
Church, the Proconsul Sergius Paulus; and erected his banner 
therewith, and instead of Saul was called Paul.’’ It is not said 
by Jerome that he gave himself this name on this account, which 
might indeed have been scarcely consistent with humility. 

St. Paul, the Apostle of the Greeks, was the Aimilius Paulus 
of the Gospel. He was indeed Macedonicus. He obeyed the 
heavenly vision of the man of Macedonia (xvi. 9), and brought 
Macedonia to Christ. 

(8) Names imposed upon holy men, at the beginning of 
their career, were prophetic and significant of their office. And 
if the Western World is to have a Head, certainly Paul, with 
his Roman name and mission to the West (Clem. Rom. i. 5), 
might seem to challenge that title for himself, rather than he who 
bore the Aramaic name Cephas, and the Greek one Peter. 
— ἀτενίσας} intently fixing his eyes. It has been argued 

by some from this expression here and in ch. xxiii. 1, that Paul 
never recovered his sight as before his Conversion, when he was 
blinded for a time by the “glory of that light.” But it would 
seem rather, that the reverse might be inferred from the use of the 
word ἀτενίζω, which indicates a vigorous exercise and tension of 
the optic nerves, by which the spectator penetrates with a keen 
and piercing glance to the extreme point of his field of view. See 
the passages in i. 10, where it is used of the Apostles, and iii. 4, of 
St. Peter, vii. 55, of St. Stephen,—when their visual faculties 
were most strongly stimulated, and most powerfully exercised. 
It appears to be employed also here and elsewhere to indicate 
that faculty which the Apostles possessed, of discerning the spirits 
and scrutinizing the inward affections. 

10. vit Διαβόλου] By his name he was ‘son of Jesus,’ but by 
opposing Jesus he became son of the Devil. 

11. ἔσῃ tupAds—xetpaywyovs] thou shalt be blind, not seeing 
the sun for a season. Saul himself, in his blind rage against the 
Church, had been stricken with blindness by God. Elymas, in 
his blind perversion of the truth, is now stricken with blindness 
by God at Paul’s word. Paul was stricken in mercy, till he 
prayed, and was restored by God through the agency of Ananias 
(ix. 11. 17, 18), in order that he might see the light of the Gos- 
pel. So Elymas was threatened with blindness for a season 
(ορ. Luke iv. 13), that he might repent and see the light in body 
and soul. Saul had χειραγωγοῦντας, who led him to Damascus, 
where he received his sight (ix. 8), and Elymas had his χειραγω- 
yous. The scales had fallen from the eyes of Saul (ix. 18). 
A mist falls on the eyes of Elymas, and that mist was “for a 
season,’”’—a season of repentance, and might be dispelled, if he 
would resort to the same restoratives as St. Paul. 

Thus the temporary blindness of the eye might be ministerial 
to the eternal light of the soul. Let these circumstances be con- 
sidered by those who would charge St. Paul with cruelty. See 
above, on chap. v. 5. 

— μὴ βλέπων] See above, ix. 9. 
12. διδαχῇ] See Mark i. 27. 

18. οἱ περὶ Παῦλον] Paul and his company. Cp. John xi. 19. 
— Πέργην] Perga, the metropolis of Pamphylia, celebrated 

for its Temple of Artemis; on the river Cestrus,—seven miles 
from its mouth. Strabo, xiv. 4. Weist. p.535. Howson, p. 194. 

--- Ἰωάννης] John. See xii. 12. 25; xiii. 5; xv. 37. 

14. ἸΑντιόχειαν] Antioch of Pisidia; on Mount Taurus, east 

— δνονὰν 

a ee 
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δι ορ; , 3 Ν ν ρα. ΟΦ ΤΑ a , 3 £0 
τας, και εἰσελθόντες εις την συναγωγὴν τη ημερα των σαββάτων εκαῦισαν. 

15 κ Ν δὲ ‘ 3-8 a ΄ ν - rn 
Mera δὲ τὴν ἀνάγνωσιν τοῦ νόµου καὶ τῶν προφητῶν, 

> , A > ‘ 4 ν 3 ‘\ κά ΄ > > ε 

ἀρχισυνάγωγοι πρὸς αὐτοὺς λέγοντες, "ἄνδρες ἀδελφοὶ, εἴ τίς ἐστιν ἐν ὑμῖν 

λόγος παρακλήσεως πρὸς τὸν λαὸν, λέγετε. 

5 ΄ ε 

ἀπέστειλαν OL κ Luke 4. 16. 
« Ver. 27. 

1612 κ ἣν ” Ν ’ a Ν > ” 3 a 
ἀναστὰς δὲ Παῦλος, καὶ κατασείσας τῇ χειρὶ, εἶπεν, Ανδρες ᾿Ισραηλῖται, Leh, 12. 17. 

Ν ε ΄ ‘ . > 4 

καὶ οἱ φοβούμενοι τὸν Θεὸν, ἀκούσατε. 
3 ie Ν res ε [οἱ x Ν Ν φ 3 a ΄, 3 

ἐξελέξατο τοὺς πατέρας ἡμῶν' καὶ τὸν λαὸν ὕψωσεν ἐν τῇ παροικίᾳ ἐν 

Αἰγύ ὶ a βραχίι ὑψηλοῦ ἐξήγαγεν αὐτοὺς ἐξ αὐτῆς" ἰγύπτῳ, καὶ μετὰ βραχίονος ὑψηλοῦ ἐξήγαγ ς ἧς 
τεσσαρακονταετῆ χρόνον ἐτροφοφόρησεν αὐτοὺς ἐν τῇ ἐρήμῳ" } 
ἔθνη ἑπτὰ ἐν γῇ Χαναὰν, κατεκληρονόμησεν αὐτοῖς τὴν γῆν αὐτῶν, 

11 Ὁ Θεὸς τοῦ λαοῦ τούτου ᾿Ισραὴλ ὃ 31. 0. 
πι Εχοά. 1. 1. 

σι & 6. 6. & 12. 31. 
YN) ἃ 13. 14. 

180... © _n Exod 16. 2, 35. 
και WS Num. 14. 34. 

9 « Deut. 1. 31 
9° καὶ καθελὼν (δεν. 

i ὃς ὄτεσι 0 ouch ee σι o Josh. 14. 1, 2. 
et Guise p Judg. 2. 16. 

΄ Ν ΄ 4g \ Ν ο ὩΣ x 9 Σ ἦν A & 3.9. 
τετρακοσίοις καὶ πεντήκοντα" ἣ καὶ μετὰ ταυτα ἔδωκε κριτὰς εως Σαμουὴλ τοῦ gj sam. 5. δ. 

& 9.15. & 10. 1, 
προφήτου" 31 “ κἀκεῖθεν ἠτήσαντο βασιλέα: καὶ ἔδωκεν αὐτοῖς ὁ Θεὸς τὸν Σαοὺλ tos. 15. τι. 

of Apollonia; built by Seleucus Nicator; it obtained the ‘jus 
Italicum’ under Augustus. Plin. v. 24. 

16. μ. δ. τ. ἀνάγνωσιν τοῦ νόµου καὶ τῶν προφητῶν] after the 
reading of the Law and the Prophels. Ορ. αν. 31. After the 
reading of the proper lesson for the day from the Pentateuch 
(Paraschah), of which there were fifty-three or fifty-four, and 
of the Haphtarah, or proper lesson from the Prophets, cor- 
responding in number, and in some degree in purport, to the 
respective Paraschah. The weekly Calendar of the Lessons read 
in the Synagogues may be seen in Bartoloc. Bibl. Rabb. ii. 
pp- 593- 8; 655—664. Allen’s Modern Judaism, pp. 9—12. 
Cp. Hotlinger, Thesaur. Philol. pp. 215—220. Buxtorf, Synag. 
cap. Xvi. 

The XLIVth of the Parashoth and Haphtaroth is now 
Deut. i—iii. 22. Isa. i. 1—27. And from their internal con- 
nexion with St. Paul’s speech, vv. 18, 19, it has been conjec- 
tured by some (e. g. Βεπφεῖ) that those were the lessons of the 
day. 

In what language did St. Paul preach in Pisidia? 
Strabo (xiii. ad fin.) distinguishes the Pisidian tongue from 

the Greek and the Lydian; and if St. Paul spoke to the people 
in their vernacular tongue, his address was in some other lan- 
guage than Greek. We do not find that he had any difficulty in 
making himself understood by any of the various populations of 
Asia Minor, who spoke many different languages (see Strabo xii. 
in Lightfoot, ii. 693); and this is a confirmation of what was 
stated above concerning the gift of Tongues (ii. 4). See below, 
on xiv. 1]. 

16. κατασείσας τῇ χειρί] See above, xii. 17, and below, 
xxi. 40. 
— οἱ φοβούμενοι τὸν Θεόν] ye who fear God. Sometimes 

called of σεβόμενοι, worshippers. Proselytes of the Gate, not 
circumcised, and thus distinguished from ἄνδρες Ἰσραηλῖται, Is- 
raelites. Cp. υ. 43.50; xvi. 14; xvii. 4. 17; xviii. 7. See 
Mede’s Essay, Book i. Disc. 3, p. 21, and above, Introduction, 

» 9. 
18. ἐτροφοφόρησεν] bare them, as a nursing father bears his 

children. So A, C, E, and seven cursive MSS., and many ver- 
sions, 6. g. Syr., Copt., Athiop., Sahid., and some early writers. 
So Bornemann, Bloomf., Tisch. (ed. 7), and Alford. The word 
is from Deut. i. 31, LXX, τροφοφορήσει, where Codex Vat. has 
τροποφορήσει σε Κύριος 6 Θεός σου ὧς εἴτις τροφοφορήσαι ἄνθρωπος 
τὸν υἱὸν αὐτοῦ. 

The word also occurs in 2 Mace. vii. 27, ἐλέησόν µε τὴν ἐν 
γαστρὶ περιενέγκασάν σε μῆνας ἐννέα, καὶ θηλάσασάν σε ἔτη τρία, 
καὶ ἐκθρέψασάν σε, καὶ ἀγαγοῖῦσαν εἰς τὴν ἡλικίαν ταύτην, καὶ 
τροφοφορήσασαν, and in Macarius, Homil. 46, ἀναλαμβάνει, 
καὶ περιθάλπει καὶ τροφοφορεῖ ἐν πολλῇ στοργῇ (Eustath. Odyss. 
B. 131). 

And it is explained by Cyril, Gloss., ὡς τροφὺς ἐβάστασε, 
bare them as it were on his back, as a nursing father does his 
child. Cp. Exod. xix. 4. Numb. xi. 12. Ίκα, xlvi. 3; and ορ. 
Deut. v. 15; viii. 2. Isa. lxiii. 9. Hos. xi. 3. Amos ii. 10. 

This is a better reading than that of E/z., ἐτροποφόρησεν (bare 
their manners), which was indeed true, but not likely to be said, 
especially by St. Paul, who sought, as far as was consistent with 
truth, to offend none, and conciliate all (1 Cor. ix. 20); 

St. Paul might well begin his address by reminding the Jews 
of their privileges in being nursed by the tender care of God; but 
it is not probable that so consummate an orator would have com- 
menced his address with what would exasperate and repel them, 
viz. with a commemoration of their ingratitude to Him. 

19. ἔθνη ἑπτά] seven nations. Deut. vii. 1. 
Vor. .—Parr II. 

— κατεκληρονόμησεν] He assigned as an inheritance. So A, 
B, C, D, E, G, and many Cursives, and this is received by Lachm., 
Tisch., Born., Alf.—Elz. has κατεκληροδότησε, which is probably 
a gloss on the other word, used in an uncommon sense. Cp. 
Numb. xxvi. 64. 66. Josh. xiv. 2. Ps. Ixxviii. 55. 

20. ὡς ἔτεσι τετρακοσίοις καὶ πεντήκοντα" καὶ μετὰ ταῦτα] 
Sor about four hundred and fifly years: and after these—. 
Elz. has καὶ μετὰ ταῦτα ὧς ἔτεσι τετρακοσίοις καὶ πεντή- 
κοντα. 

The true reading has been happily restored by Lachmann 
from the oldest MSS., A, B, C, supported by the Latin, Coptic, 
Armenian, and Sahidic Versions, and by Chrys., and by D, which 
has not μετὰ ταῦτα. 

This solves the question which has been the subject of much 
discussion in the comments upon this verse. The Latin Version 
explains it well thus, ‘‘ quasi post quadringentos et quinquaginta 
annos,”’ i. 6. from the great epoch to which St. Paul had referred 
at the commencement of his speech, their reception into covenant 
with God, in Isaac, which was abont (ώς) 450 years before their 
entering into their inheritance in the promised land, i. e. from 
A.M. 2046, the birth of Isaac, to A.m. 2493, when the land began 
to be cultivated by the Israelites. 

As Bengel well says, ‘‘ Distributio terre (Canaan) non est 
initium periodi quasi annorum ccccL, sed mefa;” and he refers 
to John ii. 20 for the use of the dative, “‘ quo innuitur, quantum 
annorum ab initio rei intercesserit, dum res ipsa eveniret.”” 

It is therefore unreasonable to allege, that this calculation is 
irreconcileable with that in 1 Kings vi. 1. That chronological 
period Jegins with the Exodus, this ends with the entrance into 
Canaan. 

But it is worthy of remark, that the interval between the 
birth of-Isaac and the entrance into Canaan was equal in dura- 
tion to the interval between the deliverance of Exodus and the 
building of the Temple; and nearly corresponded to the time from 
the rebuilding of Jerusalem, after the Captivity, to the Death of 
Christ. 

The entrance into the Promised Land, and the building of 
the Temple, were earnests and figures of the entrance opened into 
Heaven, and of the building up of the Christian Church, by the 
Sacrifice of Christ on the Cross; and each of these three Events 
was preceded by some great national Mercy at a distance of 
about 450 years. 

A few more words on the reading of this passage ; 
One of the characteristics of a modern school of Biblical 

Criticism, is its inordinate love of discovering discrepancies in 
Holy Scripture ; 

This is remarkably exemplified in some recent expositions of 
this passage ; 

The reading of the three principal Uncial MSS. removes the 
discrepancy which is found in the received teat between this 
verse and 1 Kings vi. 1. 

Yet, some Critics, who, on other occasions, disparage the 
received Text, and profess great respect for the authority of the 
Uncial MSS., here treat the Uncial MSS. with contempt, and 
affirm that they have been ‘corrupted, in order to solve the 
chronological difficulty.” 

Such an example as this is, however, instructive. It serves 
to neutralize the evil arising from the supposed “ discovery of 
discrepancies” in Scripture. It suggests the reflection, that those 
allegations are not made on solid grounds, but proceed from the 
impulses of an arbitrary caprice, which disparages History and 
Criticism, and loves to gratify a morbid appetite of scepticism by 
contradictions invented by itself, and imputed to as 
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ACTS XIII. 22—36. 

εν Ν » ὃ > λη Δ » ’ 2 ΔΝ ΄ 

υἱὸν Kis, ἄνδρα ἐκ φυλῆς Βενιαμίν, ern τεσσαράκοντα" και µεταστήσας 
.-ᾱ » > “a Ν mm) 3 λέ ο Ν > , a 

αὐτὸν ἤγειρεν αὐτοῖς τὸν Aavid εἰς βασιλέα, ᾧ καὶ εἶπε μαρτυρήσας, Εὗρον 
Δαυὶδ τὸν τοῦ εσσαὶ, ἄνδρα κατὰ τὴν καρδίαν µου, ὃς ποιήσει πάντα τὰ 
θελήµατά µου. 33" Τούτου ὁ Θεὸς ἀπὸ τοῦ σπέρματος κατ᾽ ἐπαγγελίαν ἤγαγε 

-“ -“ A 9 - 

τῷ ᾿Ισραὴλ σωτῆρα Ἰησοῦν, “3 ' προκηρύξαντος ᾿Ιωάννου πρὸ προσώπου τῆς 
> “ὃ > A , , ‘ lod δ a? , 25 ut δὲ 3 , 

εἰσόδου αὐτοῦ βάπτισμα μετανοίας παντὶ τῷ λαῷ Ἰσραήλ. Ὡς δὲ ἐπλήρου 
ε} ὁ Ν ὃ , 3 ’ ε Ὁ» > > 9» τῆς 3 ’ > 5 ν Ν 

ὁ Ἰωάννης τὸν δρόμον ἔλεγε, Τίνα µε ὑπονοεῖτε εἶναι; οὐκ εἰμὶ ἐγώ" ἀλλ᾽ ἰδοὺ, 
” 5, ἃ τὰ - > aN α Ν ε “ὃ “ δῶ an 26 κ.” ὃ ἔρχεται μετ᾽ ἐμὲ, οὗ οὐκ εἰμὶ ἄξιος τὸ ὑπόδημα τῶν ποδῶν λῦσαι. Ανδρες 
3 Ν ε ΑΔ , > ‘ ΔΝ ατα κ΄ ο A 4 Ν C.. δὰ ε , 

ἀδελφοὶ, υἱοὶ γένους ᾿Αβραὰμ, καὶ οἱ ἐν ὑμῖν φοβούμενοι τὸν Θεὸν, ὑμῖν ὁ λόγος 
A , 9’ lal 

τῆς σωτηρίας ταύτης ἐξαπεστάλη. “75 Οἱ yap κατοικοῦντες ἐν Ἱερουσαλὴμ, 
ε A cal lal a 

καὶ οἱ ἄρχοντες αὐτῶν, τοῦτον ἀγνοήσαντες, Kal Tas φωνὰς τῶν προφητῶν τὰς 
κατὰ πᾶν σάββατον ἀναγινωσκομένας, κρίναντες ἐπλήρωσαν. “ὃ " Καὶ μηδεμίαν 
τν θ ΄ πες a ¥ , > A δὲν ue 29 a 9 

αἰτίαν θανάτου εὑρόντες ἠτήσαντο Πιλάτον ἀναιρεθῆναι αὐτόν. Ns δὲ 
- es , x Ν > A ΄ , a) . a , » 
ἐτέλεσαν πάντα τὰ περὶ αὐτοῦ γεγραμμένα, καθελόντες ἀπὸ τοῦ ξύλου ἔθηκαν 

3 a 30 Ὁ ΒΕ ος ΠΝ > a 8Ι ca » et ar τὰν 
εἰς μνημεῖον. O ὃε Θεὸς Όγειρεν αυτον ἐκ νεκρων' ὃς ὤφθη ἐπὶ ἡμέρας 

΄ Lad Lal > Led 3 ΔΝ ial ιά > ε 4 ν lal 

πλείους τοῖς συναναβᾶσιν αὐτῷ ἀπὸ τῆς Γαλιλαίας εἰς Ἱερουσαλήμ' οἵτινες νῦν 
3 ’ > la] Ν \ λ , 32 d με lal lal e an 3 , 

εἰσι μάρτυρες αὐτοῦ πρὸς τὸν λαόν. Καὶ ἡμεῖς νῦν ὑμᾶς εὐαγγελιζόμεθα 
ΔΝ τὴν πρὸς τοὺς πατέρας ἐπαγγελίαν γενομένην, ὅτι ταύτην ὁ Θεὸς ἐκπεπλήρωκε 

τοῖς τέκνοις αὐτῶν ἡμῶν ἀναστήσας ᾿Ιησοῦν' * "ὡς καὶ ἐν τῷ ψαλμῷ γέγραπται 
lal ὃ ΄ Ti , > ἃς "ιτ. ΄ / , 34 Ὃ δὲ 

τῷ δευτέρῳ, Υἱός μου εἶ σὺ, ἐγὼ σήμερον γεγέννηκά σε. τι δὲ 
> , > ἣν > Le 4 / ε , > ‘ 9 

ἀνέστησεν αὐτὸν ἐκ νεκρῶν, μηκέτι μέλλοντα ὑποστρέφειν εἰς διαφθορὰν, οὕτως 
¥ σ , ο Ν Ld }δ Ἂν » 35 g Ν A 3 ο. μι 

ειρηκεν, Ότι δώσω ὑμῖν τὰ ὅσια Δαυϊὸ τὰ πιστά. Διὸ και εν ετέρῳ 

λέγει, Οὐ δώσεις τὸν Ὅσιόν σου ἰδεῖν διαφθοράν. 55" Aavid μὲν γὰρ 

21. Σαοὺλ---ἔτη τεσσαράκοντα] Saul—forty years. The Old 
Testament does not record the duration of Saul’s reign. St. 
Paul’s statement agrees with Josephus (Ant. vi. 14. 9), who says 
that Saul reigned eighteen years before Samuel’s death, and twenty 
after it. As Biscoe observes (p. 616), ‘‘Saul’s youngest son 
Ishbosheth was forty years old at the time of his father’s death, 
and yet his father is said to be but a young man when he was 
first inaugurated by Samuel.”’ 

22. ᾧ καὶ εἶπε µ., Εὗρον-- μου] to whom He bare witness and 
said, I found David the son of Jesse, &c. A passage not found 
totidem verbis in any one place of the Old Testament; but com- 
posed in substance and mainly in letter of two or three texts,—Ps. 
Ixxxix. 21. 1 Sam. xiii. 14; xv. 28; xvi. 13. Chrys. 

‘The Jewish writers and speakers were accustomed to recite 
a passage not found in so many words /iferatim in Scripture, but 
made up of several passages.” (Rosenmiiller.) 

An excellent observation, which, if duly attended to, might 
have preserved the Sacred Text from many unjust aspersions of 
SOme later Critics, and have saved them and others from such 
allegations. See above on Matt. ii. 23. Acts vii. 43. 

23. κατ᾽ ἐπαγγελίαν] according to promise, See on 2 Sam. vii. 
— ἤγαγε] brought. So A, B, E, G, H, and many Cursives, 

for ἤγειρε. Cp. Zech. iii. 8, ἄγω τὸν δοῦλόν µου ᾿Ανατολήν. So 
Isa. xlviii. 15, ἐγὼ ἐκάλεσα, ἐγὼ ἤγαγον αὐτόν. Heb. i. 6, ὅταν 
εἰσαγάγῃ τὸν πρωτότοκον. 
— Ἰησοῦν Jesus: the name twice uttered by St. Paul in this 

speech, see v. 33,—the Jews at Antioch in Pisidia were more tole- 
rant than those at Jerusalem. See on vii. 45. 

25. ἐπλήρου] was fulfilling ; in the execution of his mission, as 
the πρόδρομος or forerunner of Christ. 

99. ἔθηκαν εἰς μνημεῖον] they laid Himina tomb. Because 
the Jews delivered Christ to Pilate, they are represented as the 
Authors of His Death and Burial, although they did not transact 
either the one or the other with their own hands. 

‘As far as His Death and Burial were acts of enmity towards 
Him, they are accounted the agents, as Judas, who only gave 
occasion to the purchase of the Field of Blood, is called the pur- 
chaser of it. Acts 1. 18, See note there. 

The reason of this seems to be, that Almighty God, Whose 
Word Holy Scripture is, traces human actions back through the 
indirect processes of intermediate agency, and lays the respon- 
sibility of them at the door of the original promoters. 

On the other hand, as far as Christ’s Death was a work of 
Love, it is ascribed to God and Christ (Matt. xx. 28. Rom. viii. 
32. Gal. i. 4. 1 Tim. ii. 6); and God and Christ are blessed for 

that work which caused the rejection of the Jews ; just as Joseph 
of Arimathza and Nicodemus are mentioned honourably in Scrip- 
ture (John xix. 38) for performing tLe work of His Burial, which 
is here ascribed, not without censure, to the Jews. 

Thus even the worst actions of man are overruled for good, 
and the enmity of Satan is made an occasion for the triumph of 
the love of God. 

82. ἡμῶν] of us; Elz. ἡμῖν, which appears to have little 
MS. authority: ἡμῶν is in A, B, C*, D, and is supported by 
Vulg. and other versions. The sense is,—He has fulfilled them 
to the children of ourselves; and much more to us; to us and 
our posterity. Cp. ii. 39. St. Paul loves to identify himself 
with his hearers. 

88. ψαλμῷ τῷ δευτέρῳ] in the Second Psalm. Psalm ii. 7. 
Some, with Cod. Ὁ, Origen, and Hilary, read τῷ πρώτῳ. What 
is now the Second Psalm, originally formed one with the First, 
or rather the First Psalm was the Procemium to the Psalter. 
See Michaelis and Rosenmiiller here. 
— vids µου εἷ---σήμερον γεγέννηκά σε] This contains two 

distinct sayings— 
(1) Thou art My Son from Eternity (Chrys., Cyril). And 
(2) To-day, i. 6. now (in time) Ihave begotten Thee. “ Eler- 

nilas nunquam vocabulo odie significatur.”’ (Bengel.) 
I have begotten Thee to-day, in a double respect, 
(1) At thy Incarnation (see S. Cyril, in an excellent 

Scholium, Caten. p. 224). 
(2) At thy Resurrection from the dead; on which St. Paul 

here specially dwells, as in Heb. i. &; and to which the Psalmist 
specially refers, as appears from the fact that the Mediatorial 
Kingdom of Christ, which he is there describing, is consequent 
on, and due to, Christ’s obedience and sufferings, and Resur 
rection from the dead (see above on Matt. xxviii. 18). And it was 
true, in an emphatic sense, that, at the Resurrection, God said 
σήμερον γεγέννηκά Xe, for Christ is πρωτότοκος τῶν νεκρῶν, 
the first-begotten of the dead (Col. i. 18. Rev.i. 5). See above, 
Acts ii. 94, “The Resurrection of Jesus,” says Ligh/foot, “ was 
the Dawn of the new world, the Morning of the New Creation.’” 
See above on John xvi. 21 and Acts ii. 24, and on Ps. ii. 7. 

84. τὰ ὅσια Δαυΐδ] Vy] ποπ, the mercies conferred on David, 

which were πιστὰ, surely pledged to him by God (2 Sam. vii.). 
35. οὐ δώσεις-- διαφθοράν] Thou wilt not suffer Thy Holy 

One to see corruption. It would seem that St. Paul had heard, 
or received an account of, St. Peter’s Speech on the Day of Pen- 
tecost. See above on ii. 25—3], and on Ps. xvi. 10. 

ν- 
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a a a A A ‘ ἰδίᾳ γενεᾷ ὑπηρετήσας, τῇ τοῦ Θεοῦ βουλῇ ἐκοιμήθη, καὶ προσετέθη πρὸς τοὺς 

πατέρας αὐτοῦ, καὶ εἶδε διαφθοράν: “Ἷ ὃν δὲ ὁ 
i > a ν᾿ 9 ΄ eon » 

88 1 Γνωστὸν οὖν ἔστω ὑμῖν, ἄνδρες ἀδελφοὶ, ὅτι διὰ τούτου ὑμῖν ἄφεσις 
a Ρ - > > , > a ΄ 

ἁμαρτιῶν καταγγέλλεταυ Ὁ "καὶ ἀπὸ πάντων, ὧν οὐκ ἠδυνήθητε ἐν τῷ νόμῳ 

Μωῦσέως δικαιωθῆναι, ἐν τούτῳ πᾶς ὃ πιστεύων δικαιοῦται. 
μὴ ἐπέλθῃ ἐφ᾽ ὑμᾶς τὸ εἰρημένον ἐν τοῖς 

Ν ΔΝ ΄ Ν 3 , θ - σ ¥ > {ζ 

φρονηταὶ, καὶ θαυμάσατε, καὶ ἀφανίσθητε' Ότι έργον ἐργάζομαι 
3 x > Lad ε ΄ ε - . ” a 

ἐγὼ ἐν ταῖς ἡμέραις ὑμῶν, Epyov ὃ 
ἐκδιηγῆται ὑμῖν. 

Θεὸς ἤγειρεν, οὐκ εἶδε διαφθοράν. 
i Jer. 31. 54. 
Luke 24. 47. 
1 John 2. 12. 

Rom. 3. 24, 28. 

΄ > & 8. 3. 40 Βλέπετε οὖν, Gal. 2 το. 
” ε Heb. 7. 19 

41 1 Ἴδετε, οἵ κατα- 89. 15. 
k Rom. 8. 3. 
& 10. 4. 

1 Hab. 1. 5. 
158. 28. 14. 

προφήταις, 

Ν , 

ov μὴ πιστεύσητε, ἐάν τις 

= Ε Sn τε 
15 ξιόντων δὲ αὐτῶν παρεκάλουν εἰς τὸ μεταξὺ σάββατον λαληθῆναι αὐτοῖς 

τὰ ῥήματα ταῦτα. 
»" Lal - A“ 

48. τ ΔΛυθείσης δὲ τῆς συναγωγῆς, ἠκολούθησαν πολλοὶ τῶν Ιουδαίων καὶ τῶν ™ 
σεβοµένων προσηλύτων τῷ Παύλῳ καὶ τῷ 

Matt. 23. 15. 
. Il. 25. 

μι a ἃ 14. 22. Βαρνάβᾳ: οἵτινες προσλαλοῦντες 

αὐτοῖς ἔπειθον αὐτοὺς προσμένειν τῇ χάριτι τοῦ Θεοῦ. 
Ἢ Τῷ δὲ ἐχομένῳ σαββάτῳ σχεδὸν πᾶσα ἡ 

τοῦ Θεοῦ. 

, ΄ > A x , 

πόλις συνήχθη ἀκοῦσαι τὸν λόγον 

:45 ᾿Ιδόντες δὲ οἱ ᾿Ιουδαῖοι τοὺς ὄχλους ἐπλήσθησαν ζήλου, καὶ ἀντέλεγον τοῖς 
ε ΔΝ ~ ΄ ’ 5 ’ ΔΝ 

ὑπὸ τοῦ Παύλου λεγομένοις, ἀντιλέγοντες καὶ 

σάμενοι δὲ ὁ Παῦλος καὶ ὁ Βαρνάβας εἶπον, 

λα οῦντες. 49 " Παῤῥησια- n Matt. το. 6. βλασφημοῦντες ῥῥησια- η) 1. 8, & 3. 26. 
e fa τα) 3 a a 

- & 13. 26. & 18.6. Ὑμῖν ἦν ἀναγκαῖον πρῶτον λαλη- * 13.26. 

θῆναι τὸν λόγον τοῦ Θεοῦ. ἐπειδὴ δὲ ἀπωθεῖσθε αὐτὸν, καὶ οὐκ ἀξίους κρίνετε 

ε 

ν > , ” tal 48 

έως ἐσχάτου της γης' 
΄ a ’ ἂν Ss 9 ΝΡ 

λόγον του Κυρίου" και επιστευσαν οσοι σαν 

86. ἰδίᾳ γενεᾷ ὑπηρετήσας] David ministered on earth to his 
own Generation, and died; but Christ ministers to all genera- 
tions. He died and rose again, and liveth for evermore, in order 
that all generations may live for ever; and He ministers in heaven, 
being ‘‘a Priest for ever’’ (Psalm cx. 4), seeing*‘‘ He ever liveth 
to make intercession for us’’ (Heb. vii. 25). 

38, 39. γνωστὸν οὖν ἔστω] Be it therefore known unto you, 
brethren, that through this Man remission of sins is being de- 
οἰαγεᾶ; and that every one who believeth is being justified from 
all things from which ye could not be justified by the Law of 
Moses. 
— δικαιοῦται] is being justified: δικαιοῦν is the word used by 

the LXX for the Hebrew πα, ‘justificavit, crimine absolvit ; 
penis immunem pronuntiavit ; adedque 7z justum in foro di- 
vine @quitatis et judicio declaravit.’ See on Luke vii. 29; xviii. 
14. Rom.i. 17. Cp. Gen. xxxviii. 26; xliv. 16. Exod. xxiii. 7. 
Deut. xxv. 1. Ps. Ixxxii. 3; cxliii. 2. Isa. vy. 23. Jer. iii. 1). 
Ezek. xvi. 51, 52. Cp. Bp. Bull, Harmon. Apostol. cap. i., and 
Introduction to Romans below, p. 198. 

Here, in this first Sermon, which St. Paul is recorded to have 
preached in a Jewish Synagogue, we have the germ of his two 
Epistles to the Galatians and Romans, concerning the great doc- 
trine of Justification; an internal evidence of genuineness and 
veracity. These two verses contain the sum of the Gospel, as 
distinguished from the Law. Hammond in Rom. iii., note B. 
Bp. Bull, 1. ο. 

It is observable also that St. Paul’s address appears to be 
formed on the same model as δὲ, S/ephen’s—another proof of its 
influence on him, and of the truth of the history. See above, 
chap. vii. 58. 

40. προφήταις] Prophets. Habak.i. 5. On this use of the 
plural, see vii. 42, and Glass. Phil. pp. 286. 886. 

41, ἴδετε, οἱ καταφρονηταί] behold, ye despisers. Hab. i. 5, 
where the Hebrew original is 0): 3s, which is usually rendered 
look and see in the nations. 

But it is probable that oy22 isa radical word (see Pococke, 

in Not. Miscell. in Porta Mosis, p. 24), signifying unjust or inso- 
tent. Hence the Version of the LXX, καταφρονηταὶ, which is 
confirmed by the Syriac (see Rosenmiiller). Perhaps the simi- 
larity of sound suggested the paraphrase. See above on Habak. 
i. 5, and on Amos ix. 11, 12. 

— ὃ od μὴ π.] So A, B, C, Ὁ, E, G. Elz. has ᾧ. The , 

ε ‘ ο 5 ’ α 3 ‘ , > ΔΝ ἔθ 47 ο 9 Ν 5» ΄ Xx ἑαυτοὺς τῆς αἰωνίου ζωῆς, ἰδοὺ στρεφόµεθα εἰς τὰ ἔθνη" “7 " οὕτως γὰρ ἐντέταλται ο 1:5. 49. 6. 
a ε ΄ ΄ ΄ > ΄ > A a > , > , & 42. 6. 

ἡμῖν ὃ Κύριος, Τέθεικά σε cis φῶς ἐθνῶν, τοῦ εἶναί σε εἰς σωτηρίαν Luke? 82. 
5 4 Ν ‘ ” ¥ ‘ > ή Ν ἀκούοντα δὲ τὰ ἔθνη ἔχαιρον, καὶ ἐδόξαζον τὸν 

΄ > ᾿ς :- ἈΥ͂ 

τεταγμένοι εἰς ζωὴν αἰώνιον. 

sense is not that they would not believe in {λε work (τῷ ἔργῳ), 
but they would not believe in Him Who wrought it. 

42. αὐτῶν] Elz. adds ἐκ τῆς συναγωγῆς τῶν Ἰουδαίων, which 
is not found in the best MSS,—A, B, C, Ὁ, E,—and is a gloss. 

— παρεκάλουν] Elz. adds τὰ ἔθνη, which is also a gloss; and 
is not found in A, B, C, D, E. 

This is important. The ἔθνη, Heathens, were not attendants 
at the synagogue, and it is not till υ. 46, after two offers of the 
Gospel to the Jews, that the Apostle turns to the Gentiles. 
— τὸ μεταξὺ σ.] the following δαὐζαίἡ--- τὸ ἐσόμενογ--- 

(Theophyl.), not, as some say, the intervening week. Paul showed 
his wisdom and charity toward the Jews by preaching on their 
Sabbath. Ammonius also here interprets τὸ μεταξὺ by τὸ ἐσό- 
μενον. Cp. v. 44, and μεταξὺ is thus used for the “ following” 
by Josephus, B. J. v. 4. 2; ο. Apion. i. 21. 

49. ἔπειθον προσμένειν} they were persuading them to cleave 
to the grace of God. See above on xi. 23; xiv. 22. Elz. has 
ἐπιμένειν, but A, B, C, D, E have προσμένειν. 

44. ἐχομένῳ] next. So A, ΟὟ, ΕΝ. Cp. Mark i. 38, τὰς 
ἐχομένας κωμοπόλεις. Luke xiii. 33, τῇ ἐχομένῃ. Elz. has 
ἐρχομένῳ, but ἐρχόμενος seems to be more applicable to what 
is still future, or is expected {0 come, and not past. See xviii. 21, 
τὴν ἑορτὴν τὴν ἐρχομένην. Josephus has τῇ ἐρχομένῃ, for the 
next day, Ant. vi. 11. 9. (Grinjield.) 

48. καὶ ἐπίστευσαν ὅσοι ἦσαν τεταγμένοι cis ζωὴν αἰώνιον 
and as many as were ordered, i.e. were set in order (by God’s 
grace, and by His Word preached by St. Paul, and by their own 
will concurring therewith, see v. 43), to eternal life, believed, 
made profession of their faith, in the Gospel. 

These words are rendered in the Authorized Version, “as 
many as were ordained {0 eternal life believed ;”’ 

The words τεταγμένοι ἦσαν are happily chosen, because they 
have a passive and also a middle sense; and represent the twofold 
operation of divine grace on the heart, and also the concurrence 
of the Auman will; both of which are requisite to Faith, and 
Salvation. 

The Jews had rejected the offers of the Gospel made by 
St. Paul, see το. 45, 46; they were thrusting the word away 
from themselves, ἀπωθοῦντο τὸν λόγον. They, on their side, were 
unruly and obstinate; they were ἀποτεταγμένοι τῇ ζωῇ. Cp. 
Luke xiv. 18; 

But, on the other hand, τ Gentiles rejoiced, and glorified 
> 
- 
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p 2 Tim. 3, 11. 

ACTS XIII. 49—52.° XIV. 1—10. 

49 Διεφέρετο δὲ ὁ λόγος τοῦ Κυρίου δι ὅλης τῆς χώρας" δὴ Ρ οἱ δὲ ᾿Ιουδαῖοι 
παρώτρυναν τὰς σεβοµένας γυναῖκας τὰς εὐσχήμονας, καὶ τοὺς πρώτους τῆς 
πόλεως, καὶ ἐπήγειραν διωγμὸν ἐπὶ τὸν Παῦλον καὶ τὸν Βαρνάβαν, καὶ ἐξέβαλον 

q Matt. 10. 14, 
Mark 6. 11. 
Luke 9. 5. 
ch. 14. 6, 11. 
& 18. 6. 

> ‘ 3 ‘ ” ε , 3 A 51 q ε δὲ 5 ιά Ν Ν ” - 

αὐτοὺς ἀπὸ τῶν ὁρίων αὐτῶν. Οἱ δὲ ἐκτιναξάμενοι τὸν κονιορτὸν τῶν ποδῶν 
αὐτῶν ἐπ᾽ αὐτοὺς ἦλθον εἰς ᾿]κόνιον. 

Ὁ ε Ν ἣν a - 

ὅ3 Οἱ δὲ μαθηταὶ ἐπληροῦντο χαρᾶς καὶ Πνεύματος ἁγίου. 
ΧΤΥ 1 Ἢ ΄ ὃ A. Ὁ 2 ΄ x Ν > 8 3 λθ a 3 ‘ > ‘ 

. Ύενετο O€ ἐν Ἱκονίῳ, κατα TO αντο εισελύειν αντους εις την συν- 
‘ a Ti ὃ , Ν λ λ a φ ΩΣ a > 5 ΄ Ν 

αγωγην των ονοαιων, και λαλῆσαι οντως WOTE πιστευσαι Ιουδαίων τε καὶ 

Ἑλλήνων πολὺ πλῆθος. 
a Mark 16, 20. 
ch. 19. 11. 
Heb. 2. 4. 

? Οἱ δὲ ἀπειθοῦντες ᾿Ιουδαῖοι ἐπήγειραν καὶ ἐκάκωσαν 
9 \ a > a ‘\ aA Β in 

τὰς ψυχὰς τῶν ἐθνῶν κατὰ τῶν ἀδελφῶν' 
παῤῥησιαζόμενοι ἐπὶ τῷ Κυρίῳ τῷ μαρτυροῦντι τῷ λόγῳ τῆς χάριτος αὐτοῦ, 
διδόντι σημεῖα καὶ τέρατα γίνεσθαι διὰ τῶν χειρῶν αὐτῶν. 

Bac Ν Ν > , 8 ΄ 
ικανον μεν ουν χρονον ιέτριψαν 

4 Ἠσχίσθη δὲ τὸ 
Lal lal , Ν ε Ν Φ Ν κ 9, , ε x‘ ‘ Lad > 

πλῆθος τῆς πόλεως: καὶ οἱ μὲν ἦσαν σὺν τοῖς Ιουδαίοις, οἱ δὲ σὺν τοῖς ἀπο- 
/ 

b2Tim.3.i1. στόλοις. 

ο Matt. 10. 25. 

πρ) δὲ δ ὦν ε ‘ lal 26) A Vere | 5 ΄, ‘ a 3 ς δὲ ἐγένετο ὁρμὴ τῶν ἐθνῶν τε καὶ Ιουδαίων, σὺν τοῖς ἄρχουσιν 
> ” ε a Ν ” 3 Ν 

αὐτῶν, ὑβρίσαι καὶ λιθοβολῆσαι αὐτοὺς, 6 5 συνιδόντες κατέφυγον εἰς τὰς πόλεις 
ch. 8. 1. A , ΄ Ν ΄ ᾿ παῖς , 7 ον αν 3 

τῆς Δυκαονίας, 4ύστραν καὶ Δέρβην, καὶ τὴν περίχωρον, Ἰ κἀκεῖ ἦσαν εὐαγγελι- 
ζόμενοι. 

Ν cal ἃ οἱ. 3. 2. 8° Καί τις ἀνὴρ ἐν 4ύστροις ἀδύνατος τοῖς ποσὶν ἐκάθητο, χωλὸς ἐκ κοιλίας 
Ἧς > A a ὐδ , , 9 - ¥ a ΄ 

μητρὸς αὐτοῦ, ὃς οὐδέποτε περιπεπατήκει. " Οὗτος ἤκουε τοῦ Παύλου λα- 
elsa.35.6. λοῦντος" ὃς ἀτενίσας αὐτῷ, καὶ ἰδὼν ὅτι πίστιν ἔχει τοῦ σωθῆναι, | " εἶπε 

the word of the Lord; they had been τεταγμένοι, set in order, to 
life eternal Jy God, working by the preaching of St. Paul, and 
disposing them to receive the Word preached ; and they readily 
complied with the divine will, word, and work; they obeyed 
St. Paul’s preaching, and, like good soldiers of God, being mus- 
tered by Him, set themselves also in order to march onward, in 
the way that leadeth to eternal life, ἦσαν τεταγμένοι εἰς ζωὴν 
αἰώνιον (see Mede’s Works, p. 21, Book i. Disc. 3). ΟΡ. 1 Cor. 
xvi. 15, εἰς διακονίαν τοῖς ἁγίοις ἔταξαν ἑαυτούς. The perfect 
passive is used in this sense by St. Luke, Acts xx. 13, οὕτω γὰρ 
ἦν διατεταγµέ vos, he had so ordered himself. Cp. the use of 
τεταγμένος in many passages of Philo, τῷ quoted by Whitby 
here, p- 169. So συνετέθειντο John ix. 22, προσκέκληµαι Acts 
xiii. 2, ἐντέταλται xiii. 47, ἐπικέκλησαι xxv. 12, ἐπήγγελται 
Rom. iv. 21, and δεδωρηµένης 2 Pet. i. 3. Cp. Winer, Gr. Gr. 
§ 39, p. 234. 

As many as had done this, ἐπίστευσαν ; that is, they boldly 
and nobly, and in spite of the rage and blasphemy of the Jews 
(v. 45), and the persecution which they stirred up against Paul 
and Barnabas, whom they expelled out of their coasts (v. 50), 
made public profession of their faith, and were received by bap- 
tism into the Church. 

This Exposition is confirmed by the authority of ancient 
Greek writers. See Caten. p. 230, where τεταγμένοι is explained 
by εἰς τοῦτο τὸ τάγμα ἐλθόντες. 

This word ἐπίστευσαν, as in numerous-other places of the 
Acts, and the other books of the N. T., means, they made a 
public profession of faith ; they joined the number of the πιστοὶ 
or πιστεύοντες, that is, ‘‘nomina dederunt Christo, et aggregati 
sunt Ecclesiz.” See what follows immediately here, ch. xiv. 1, 
ἐγένετο αὐτοὺς λαλῆσαι ὥστε πιστεῦσαι πολὺ πλῆθος, who 
are there distinguished from οἱ ἀπειθοῦντες Ἰουδαῖοι. Cp. ii. 
44; iv. 4, and specially viii. 13; xi. 21, πολὺς ἀριθμὸς πισ- 
τεύσας: xv. J, πιστεῦσαι : xvii. 12; xviii. 8; xxi. 20. 25, τῶν 
πεπιστευκότων ἐθνῶν, and Rom. xiii. 11, ὅτε ἐπιστεύσαμεν, when 
we made a public profession of our faith, and were engrafted into 
the Church. See also Titus iii. 8, where οἱ πεπιστευκότες τῷ 
Θεῷ means those who have made public profession of Chris- 
tianity ; 

The word ἐπίστευσαν brings out clearly the doctrine that it 
is requisite for all—who have been called by God, and would set 
themselves in the way to eternal life—not only to believe, but 
also to profess openly, the true faith, in the public communion of 
the Visible Church; and that this is the only way to life eternal. 
See Matt. x. 32. Rom. x. 10. 

The Vulgate has “‘ quotquot erant preordinati’’ here, whence 
the English Version, “as many as were ordained.” In like manner 
in the cognate text, ii. 47, τοὺς σωζομένους, the Vulgate has “ qui 
at. fierent,’’ whence the English Version, “such as should be 
saved ;”’ 

It would be interesting to inquire, What influence these 
renderings in the Vulgate Version had on the minds of some, 
like St. Augustine and his followers in the Western Church, in 
treating the great questions of Free-Will, Election, Reprobation, 
and Final Perseverance ? 

What, also, was the result of that influence on the minds of 
some writers of the Reformed Churches, who rejected the autho- 
rity of Rome, which almost canonized that Version; and yet in 
these two important texts (Acts ii. 47; xiii. 48) were swayed 
away by it from the sense of the Original ? 

The tendency of the Eastern Fathers, who read the original 
Greek, was in a different direction from that of the Western 
School; and Calvinism can receive no support from these two 
texts as they stand in the original words of Inspiration, and as 
they were expounded by the primitive Church. 

On the proofs from Holy Scripture that God willeth all men 
to be saved; and that He willeth man’s will to be free to choose 
life or death, see below, Introduction to Romans, pp. 194—198, 
and on Rom. viii. 33 and 1 Tim. ii. 4. 

50. τὰς σεβομένας] the Proselytes; see above, on v. 16. 
— γ. τὰς εὐσχήμονας] those of rank. The Proselytes (αἱ σεβό- 

μεναι), as recent converts, might be expected to be more zealous 
for their religion, and those of rank (ai εὐσχήμονες) would exer- 
cise their influence, perhaps with heathen husbands, and others 
who were οἱ πρῶτοι τῆς πόλεως, against the Apostles. Cp. Meyer. 

51. Ἰκόνιον Iconium, about ninety miles 5.Ε. of Antioch, in 
Pisidia ; and forty N.w. of Derbe. Cp. Howson, i. 220. 

52. of δὲ μαθηταί] the disciples were being filled with joy. 
Another joyful peroration ; like a calm after a storm. See viii. 4; 
ix. 31; xii. 24. 

Cu. XIV. 1. Ἑλλήνων] Greeks. 
(Meyer.) See above, on xi. 20. 

4. τοῖς ἀποστόλοις] the Apostles. See above, on xiii. 2. 

5. λιθοβολῆσαι] to stone them. As blasphemers of the Law. 
See v. 19. 

6. Λύστραν καὶ Δέρβην] Lystra and Derbe, in Lycaonia. 
The word Lystra, like Lydda and Thyatira, is sometimes 

used as a feminine, sometimes as a neuter plural. It seems to 
have been the birthplace of Timothy, see xvi. 1. Derde, south 
of Iconium; south-east of Lystra. Gaius, one of St. Paul’s com- 
panions, was of Derbe, xx. 4. 

8. αὐτοῦ] Elz. adds ὑπάρχων, which is not in the best MSS. 
---περιπεπατήκει] On this form, for περιεπατήκει, see Valck. 

here, who cites υ. 23, πεπιστεύκεισαν, and Mark xy. 7.10. See 
also Winer, § 12, p. 67, who refers to Luke vi. 48, τεθεµελίωτο. 

9. ἤκουε] was listening. St. Paul, on his part, discerns his 
spirit, and rewards his faith, 

Proselytes of the gate. 

ee eee eee 



ACTS XIV. 11, 19. 109 

μεγάλῃ τῇ φωνῇ, ᾿Ανάστηθι ἐπὶ τοὺς πόδας σου ὀρθός: καὶ ἥλατο καὶ περι- 
επάτει. SOL δὲ ὄχλοι ἰδόντες ὃ ἐποίησε Παῦλος ἐπῆραν τὴν φωνὴν αὐτῶν fch. 35. 6. 

4υκαονιστὶ λέγοντες, Οἱ θεοὶ ὁμοιωθέντες ἀνθρώποις κατέβησαν πρὸς ἡμᾶς" 
1 re cal ” 

? ἐκάλουν τε τὸν μὲν Βαρνάβαν Δία, τὸν δὲ Παῦλον Ἑρμῆν, ἐπειδὴ αὐτὸς 

10. ἥλατο] So A, B, C (for Elz. ἤλλετο), he sprang up, and 
περιεπάτει, he was walking. Mark the difference between the 
aorist and imperfect. 

11. Λυκαονιστί] in the Lycaonian tongue. 
lect. (Jablonsky, “ de lingua Lycaonia.’’) 

It has been argued by some, that St. Paul could not have 
anderstood this language, or he would have made his remon- 
strance to the people on hearing these words, and before the 
priest brought out the victims to sacrifice. And thence it has 
Deen inferred, that St. Paul did not possess the power of speaking 
in the tongues of foreign nations, to whom he was sent. The 
words of Chrysostom on this passage have been cited in support 
of this assertion. S. Chrys. is answering the question why the 
Apostles did not interfere before, to check the adoration of the 
Lycaonians; and he says, οὐκ ἦν οὐδέπω δΏλον' τῇ γὰρ οἰκείᾳ 
φωνῇ ἐφθέγγοντο" διὰ τοῦτο οὐδὲν αὐτοῖς ἔλεγον, ἐπειδὴ δὲ εἶδον 
τὰ στέμματα, τότε ἐξελθόντες κ.τ.λ., i. 6. the design of the 
populace was not yet manifest, for they were speaking in their 
own tongue, and therefore the Apostles said nothing to them 
(for such—notwithstanding the objections of some learned per- 
sons—seems to be S. Chrysostom’s meaning) ; but when they saw 
the garlands, then they went forth and expostulated with 
them. It may be, that the gift of understanding and speaking 
foreign languages was not always present with the Apostles; it 
may have been, and probably was, modified according to various 
circumstances of time and place. But it is certain, that in Chry- 
sostom’s opinion St. Panl was able to understand and speak 
in various foreign languages, which he had never learnt; as 
may be seen in that Father’s Thirty-fifth Homily on the First 
Epistle to the Corinthians, ch. xiv. (Chrys., Opera, tom. x. 
pp- 320 —327), where he speaks of the gift as bestowed for the 
preaching of the Gospel to foreign nations, τίνος ἕνεκεν ἔλαβον 
αὐτὸ (τὸ τῶν γλωσσῶν χάρισμα) οἱ ἀπόστολοι; ἐπειδὴ πανταχοῦ 
διέρχεσθαι ἔμελλον. See 4150 his words above, Actsii.4. And 
it is observable, that in that Homily (p.327) Chrysostom refers to 
St. Paul’s conduct here at Lystra, without any intimation that it 
suggested any qualification of his statement, and of that of the 
Apostle himself in that chapter, v. 18, “1 speak with tongues (i. e. 
as Chrys. interprets it, in foreign languages) more than they αἱ]. 

It seems most probable that S¢. Paul understood what the 
Lycaonians said ; 

St. Luke understood the speech of these Lycaonians; for he 
tells us what the words were, and their meaning. And if S/. Luke 
understood it, why not also 4. Paul? Beside, in v. 14 it is not 
said ἰδόντες, but ἀκούσαντες. The multitude spoke in their own 
Lycaonian tongue, and it is not probable that they knew any 
other. And St. Paul addressed the multitude (see v. 14); he 
therefore understood the Lycaonian tongue. The same Divine 
Power which gave effect to his words, “Stand upright on thy 
feet ’’ (ο. 10), enabled him to speak them in the tongue under- 
stood by him to whom he spoke, and who “listened to his words ” 
(v. 9); and if understood by him, they were understood by the 
crowd also, who therefore were ready to deify the speaker. 

St. Paul had good reason to wait till the Priest brought 
forth his victims, and would have done sacrifice; because he had 
thus a more visible and palpable argument for his subsequent 
appeal in v. 15, where he says, ‘‘ We preach to you to turn from 
these vanities to the living God.’’ Every one must feel how much 
the presence of the oxen and the garlands, and the priest and his 
apparatus for sacrifice on the altar in front of the Temple, add to 
the beauty of Raffaelle’s Cartoon, and to the force of the Apostle’s 
eloquence. 

An Assyrian dia- 

It has indeed been said by many in recent times, that the 
power of speaking in various foreign languages was not possessed 
by the Apostles, and therefore could not have been exercised by 
them in preaching the Gospel; and that there is no trace of such 
exercise of it in the Acts of the Apostles. 

Surely there is such a trace in the narrative before us, and 
another similar trace in ch. xxviii. 4. But perhaps the most 
striking evidence of their power of speaking foreign languages is 
to be found in the silence of St. Luke as to any thing like pre- 
vious study or preparation on the part of St. Paul or any of the 
Apostles, before they set out on their missionary journeys, or as to 
any difficulty or hindrance experienced by St. Paul or any of the 
Apostles, from inability to speak the language of foreign countries, 
in their execution of the commission they had received from 
Christ to “go and teach all Nations.” 

In the history of modern Missions, we see learned and ac- 
complished men sent forth to preach the Gospel in foreign parts, 
and spending years in acquiring the languages of the countries to 
which they are sent, For example, a Bishop of New Zealand 
employs his six months’ voyage to his diocese, in learning the 
dialects of the Pacific. 

- But what do we hear like this in the Acts of the Apostles ? 
We never see or hear of any of the Apostles sitling down to 
learn a foreign language ; and yet they have a Divine commission 
to go and preach to all nations. We see unlearned and ignorant 
Galileans standing up at once and addressing vast crowds in 
large cities with Divine eloquence, and great multitudes are con- 
verted by them. 

We see St. Paul sent forth from Antioch as an Apostle to 
the Gentiles, and soon we hear him speak to the native tribes of 
Pisidia, Lycaonia, and Malta, and find him travelling to Illy- 
ricum and meditating a journey to Spain. We hear him say that 
he is a “ debtor to Greeks and Barbarians,’’—that is, to all (Rom. 
i. 14),—to preach to all; but we never see him pause for a mo- 
ment in his course, to learn any foreign language, or ever im- 
peded by the want of it. 

On this subject see farther above, ii. 4, and xiii. 15, and 
below, xxviii. 2—4. 

St. Luke did not state that they possessed and exercised the 
gift, because the fact is clear from his narrative. S. Jerome 
well says (ad Hedib. vol. iv. p. 178), “‘ Acceperunt Apostoli dona- 
tionum genera, et quod magis necessarium erat, diversitatem lin- 
guarum omnium gentium, ut annuntiaturi Christum nullo indi- 
gerent interprete.”’ He then refers to the speaking of St. Paul 
in the Lycaonian tongue, as described in this chapter, and says, 
‘in Lycaonia quum audissent Paulum et Barnabam loqui linguis 
suis, deos in homines conversos esse credebant.” 

The teaching of the Church of England on this subject is 
clear from her Proper Preface for Whitsunday. See above on ii. 4. 
— οἱ θεοὶ ὁμοιωθέντες] the gods in the likeness of men came 

down to us: and (v. 12) they were calling Barnabas Zeus, and 
Paul Hermes; for he was the chief speaker. See Homer, 
Odyss. xvii. 484. Hesiod, Opp. et Ὁ. 247. Catull. Ixv. 384. 

Zeus or Jupiter is often associated with Hermes or Mercu- 
rius in mythological accounts of divine apparitions. See Plautus, 
Amphitr. i. 1. 1: 

“Τῇ faciem versus Amphitryonis Jupiter, 
Dum bellum gereret cum Telebois hostibus, 
Alcmenam uxorem cepit usurariam ; 
Mercurius formam Sosiz servi gerit 
Absentis.”’ 

Ovid, Met. viii. 626: 

“« Jupiter huc, specie mortali, cumque Parente 
Venit Atlantiades positis caducifer alis.”” 

Fastt. v. 495: 

“ Jupiter et lato qui regnat in equore frater 
Carpebant socias Mercuriusque vias.” 

The scene of the tale in which Jupiter is represented as 
coming down with Mercurius to visit the abodes of men, and as 
entertained by Baucis and Philemon, and which is so well told 
by Ovid, Metamorphoses viii. 625—724, and so happily versified 
by Dryden, Works, iii. pp. 396—399, is laid in a country of 
which Lycaonia was a district : 

6 Here Jove with Hermes came, but in disguise 
Of mortal men concealed their deities.” 

Barnabas was compared to Jupiter from the grave dignity of 
his appearance (Chrys.), particularly as compared with St. Paul, 
who, perhaps, was younger than Barnabas, and his stature and 
bodily presence less majestic (see 2 Cor. x. 1; xii. 3—9. 1 Cor. 
ii. 3. Nicephor. H. E. ii. 37); though, as Meyer well observes, 
the comparison of St. Paul to Mercury,:who is always repre- 
sented as ‘‘florens agilisque juventa,’’ would seem to contradict 
the apocryphal portraiture of the Apostle derived from the Acts 
of Paul and Thecla, according to which he was μικρὸς τῷ μεγέθει, 
ψιλὺς τὴν κεφαλὴν, ἀγκύλος ταῖς κνήμαις. 

Hermes, or Mercurius, was the messenger of Olympus; the 
patron of eloquence, &c. See Misterlitch and others on Horat. 
Od. i. 10. 1, ‘* Mercuri facunde,”’ &c.—** te Deorum Nuntium.” 
On the word Ἑρμῆς, Hermes, connected with sermo and ἑρμηνεύω, 
see S, Aug. Civ. D. vii. 14, ‘‘ De Mercurii officio.” 
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> es ΄ a , 
ἣν ὁ ἡγούμενος τοῦ λόγου. 

ACTS XIV. 13—23. 

13 Ὁ δὲ ἱερεὺς τοῦ Διὸς, τοῦ ὄντος πρὸ τῆς πόλεως, 
΄ ΔΝ ΄ SX ‘ ~ ο Ν ο) ” ἊΨ 

ταύρους καὶ στέμματα ἐπὶ τοὺς πυλῶνας ἐνέγκας, σὺν τοῖς ὄχλοις ἤθελε 
g Matt 26.65. θύειν. ©’ Ἀκούσαντες δὲ οἱ ἀπόστολοι Βαρνάβας καὶ Παῦλος, διαῤῥήξαντες τὰ 

col le / A » 

heb.10.26. ἱμάτια αὐτῶν ἐξεπήδησαν εἰς τὸν ὄχλον κράζοντες ©" καὶ λέγοντες, Ανδρες, 
Gen. 1. 1. ἊΝ a A a A ” 

Pe. 33.6. τί ταῦτα ποιεῖτε ; Kal ἡμεῖς ὁμοιοπαθεῖς ἐσμεν ὑμῖν ἄνθρωποι, εὐαγγελιζόμενοι 
& 146. 8. ΓΕ 3,208 ΄ a ΄ 3 / 9 Ν a a 3 , \ Rein? ὑμᾶς ἀπὸ τούτων τῶν ματαίων ἐπιστρέφειν ἐπὶ Θεὸν ζῶντα, ὃς ἐποίησε τὸν 

» x ‘ a“ Δ ‘ , ΔΝ , ‘ 3 a ia > ips.si.12 οὐρανὸν καὶ τὴν γῆν καὶ τὴν θάλασσαν, καὶ πάντα τὰ ἐν αὐτοῖς" 1 ὃς ἐν 
ch. 17. 30. a a » 9 a a - 

ταῖς παρωχημέναις γενεαῖς εἴασε πάντα τὰ ἔθνη πορεύεσθαι ταῖς ὁδοῖς αὐτῶν" 
\ lal -“ ε e 

ktom.1.20. 1 Κ καίτοιγε οὐκ ἀμάρτυρον ἑαυτὸν ἀφῆκεν ἀγαθουργῶν, οὐρανόθεν ἡμῖν 
Ν ‘ Ἂν A “-“ Ν ΟΝ 

ὑετοὺς διδοὺς καὶ καιροὺς καρποφόρους, ἐμπιπλῶν τροφῆς καὶ εὐφροσύνης τὰς 
ε -“ 

καρδίας ἡμῶν. 
18 Ἂς La id / 4 ‘ ΝΜ cal A ΄ 3 A Καὶ ταῦτα λέγοντες μόλις κατέπαυσαν τοὺς ὄχλους τοῦ μὴ θύειν αὐτοῖς. 

> Lal Ar? , 2 να , > - Ν εἶ 

13 Cor. 11, 25 191 Ἠπῆλθον δὲ ἀπὸ ᾽Αντιοχείας καὶ ᾽]κονίου ᾿Ιουδαῖοι, καὶ πείσαντες τοὺς 
ἀν νι \ a ¥ ¥ “ ΄ \ 

ὄχλους, καὶ λιθάσαντες τὸν Παῦλον, ἔσυρον ἔξω τῆς πόλεως, νομίσαντες αὐτὸν 
΄ 90 λ , δὲ SN lal 0 - > ‘ > ηλθ > ‘ 

τεθνάναι. “Ὁ Κυκλωσάντων δὲ αὐτὸν τῶν μαθητῶν, ἀναστὰς εἰσῆλθεν εἰς τὴν 
lol a AY “ ᾿ς 3 "2 

πόλιν: καὶ τῇ ἐπαύριον ἐξῆλθε σὺν τῷ Βαρνάβᾳ εἰς Δέρβην. 
9] > , , Ν , 3 ’ Ν θ ΄ ε Ν ε Εὐαγγελισάμενοί τε τὴν πόλιν ἐκείνην, καὶ μαθητεύσαντες ἱκανοὺς, ὑπ- 

m ch, 11. 28, , > \ ΄ ν᾿ , \ > ΄ 2 τὰ 9 ΄, Ν 
& 13.43. έστρεψαν eis τὴν 4ύστραν καὶ ᾿Ικόνιον καὶ ᾿Αντιόχειαν, “5 ™ ἐπιστηρίζοντες τὰς 
Matt. 10, 38, . - x - 9 , = , νο 9 ΤᾺ 

& 16. 24. ς ἐμμένειν τῇ πίσ α λλῶ ας, ψυχὰς τῶν. μαθητῶν, παρακαλοῦντε μμε τῇ πίστει, καὶ ὅτι διὰ πολλῶν 
ΑΙ 2... θλίψεων δεῖ ἡμᾶς εἰσελθεῖν εἰς τὴν βασιλείαν τοῦ Θεοῦ. 
Rom. 8. 17. 23 "xX ΄ δὲ > a 8,5. 5 λ ΄ ΄ ἕά 
ον ειροτονήσαντες δὲ αὐτοῖς κατ’ ἐκκλησίαν πρεσβυτέρους, προσευξάμενοι 
& 11]. 80, an ‘ a ΄ Per ΄ 
Tit. 1. δ. μετὰ νηστειῶν, παρέθεντο αὐτοὺς τῷ Κυρίῳ εἰς ὃν πεπιστεύκεισαν. 

18. στέμματα] garlands, for the horns of the ταῦροι to be 
sacrificed, and for the Altars and Ministers. Virg. Georg. iii. 

487,— 

“ Spe in honore defim medio stans hostia ad aram, 
Lanea dum niveda circumdatur infula vitta,” &c. 

See also Siatius, Thebaid. iv. 114—7,— 

“Tum fera ceruleis intexit cornua sertis.”’ 

Ovid, Met. xv. 130,— 

“« Victima labe carens, vittis presignis et auro 
Sistitur ante aras.’’ 

Tertullian says, de Corona Mil. 10, “Ipse hostie, et are, ipsi 
ministri et sacerdotes coronantur.”” 
— τοὺς πυλῶνας] the large gates,—probably valve, folding- 

doors,—of the court-yard (atrium) of the house in which Paul and 
Barnabas were, or rather, of the Temple of Zeus, 

Some think that after Paul had wrought the miracle on the 
lame man, he retired from the public admiration of the crowd 
into a house, as our Lord often did when He had wrought mira- 
cles. Hence the words ἀκούσαντες (not ἰδόντες) and ἐξεπήδησαν 
in ο. 14. 

14. ἀκούσαντες] when they heard. See Athanas. ad Gentes 35, 
p. 27. This is the first point of contact of Christianity with 
Idolatry, in Holy Scripture. And St. Paul’s speech is the first 
Christian “ Apologia ad Gentes,” and is the groundwork and 
model of all succeeding ones in the writings of Justin, Theo- 
philus, Tertullian, Minucius, Arnobius, Clemens Alexandrinus, 
and other Christian Apologists. 
— of ἀπόστολοι Βαρνάβας καὶ Παῦλος] the Apostles, Barnabas 

and Paul. Observe the accuracy of the historian’s language. 
They are never called Apostles till now, after their ordination at 
Antioch. See above on xiii. 2. 

16. παρφχημέναις] This form, as well as παρῳχηκότα, is used by 
5. Hippolytus, Philosophumen. p. 337, and de Antichristo, § 2. 

17. καίτοιγε] and yet. See xvii. 27. ᾿Αγαθουργῶν, conferring 
benefits. So A, B, C.—Elz. has ἀγαθοποιῶν. The former read- 
ing seems preferable, as bringing out more clearly the truth, that 
God was not only Maker of what is good, but was also their 
εὐεργέτης or Benefactor. 

— ἡμῖν-- ἡμῶν] to us—of us. Some Editors read ὑμῖν, to you, 
and ὑμῶν, of you, from D, E, G, and a few cursives. But it 
seems to be more in St. Paul’s manner to conciliate his hearers 
by identifying himself with them. The blessings of Providence 
extend to all mankind; and the Apostle, as one of the universal 
family, was a partaker in them, and is thankful for them. In his 

. 
comprehensive largeness of heart he owns every one as a brother. 
His feeling is, 

“Homo sum, humani nihil a me alienum puto.” 

— ὑετοὺς--- καιρούς] showers—seasons. Therefore the ele- 
ments and Seasons are like God’s Apostles and Evangelists in the 
natural world, always preaching His love, wisdom, and power. 
And so οὐκ ἀμάρτυρον ἑαυτὸν ἀφῆκεν. Cp. Acts xxvii. 27. 
Therefore they who fell away to Idolatry, or to Atheism, are 
without excuse. Rom. i. 20. 

19. λιθάσαντες τὸν Παῦλον] having stoned Paul; a punish- 
ment for the part he took in the stoning of Stephen, vii. 58; 
viii. 1. (Woltzog.) 

20. ἀναστάς] having risen up, after being stoned. 2 Cor. xi. 
25, ἅπαξ ἐλιθάσθην, and cp. 2 Tim. iii. 11, one of the most mar- 
vellous of all his deliverances; after being stoned by his enemies, 
and dragged by them out of the city, and left for dead, he arises, 
and on the morrow goes forth to Derbe—perbaps on foot—a 
journey of some hours. 

There must have been something strange and perplexing to 
his converts, that a person endued with such marvellous powers 
in action, as St. Paul had just shown at Lystra, should be subject 
to such severe suffering. His afflictions, combined with his mira- 
cles, might disappoint and stagger them. How natural and need- 
ful therefore was it, that soon after these wonderful events he 
should preach on the topic mentioned in v. 22, that ‘ through 
much ¢ri/ulation we must enter into the kingdom of God !’” 

23. χειροτονήσαντες-- πρεσβυτέρους] Cp. 2 Tim. i. 6. Paul 
and Barnabas had the episcopal dignity, and therefore ordained 
not only deacons, but priests. Ammonius, in Caten. p. 240. 

But it has been questioned, whether the word χειροτονία (as 
well as χειροθεσία) signified Ordination in the Apostolic age. 

Its primary signification is election (properly by show of 
hands), and in this sense the verb χειροτονέω seems to be used 
in 2 Cor. viii. 19; and it is not used in any other passages except 
that and the present, in the N. T. 

But the word προχειροτονεῖν is used in Acts x. 41, and is 
applied to God Himself, and (as Valck. observes, p. 474) means 
to pre-ordain, or appoint by choice. 

The substantive χειροτονία never occurs in the New Test. 
The passages where χειροτονεῖν occurs in the Apostolic Fathers, 
do not throw much light on the question. See Jynat. Phil. 10, 
χειροτονῆσαι θεοπρεσβύτην, Polyc, 7. They appear to suppose 
election on the part of the people; whether they do not also sup- 
pose ordination by laying on of hands is not certain. To quote 
the words of Bingham, IV. vi. § 11, ‘‘ The Greeks call the impo- 
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3: Καὶ διελθόντες τὴν Πισιδίαν ἦλθον εἰς Παμφυλίαν' “5 καὶ λαλήσαντες ἐν 

Πέ τὸν λόγον κατέβησαν εἰς ᾿Αττάλειαν' PYN γ η 
- > > 

30 ο κἀκεῖθεν ἀπέπλευσαν εἰς Αντι- och. 13.1, 3. 
΄ 7 > , “ ή A A 3 wy ἊΝ a 3 ’ 

όχειαν, ὅθεν ἦσαν παραδεδομένοι τῇ χάριτι τοῦ Θεοῦ εἰς τὸ ἔργον ὃ ἐπλήρωσαν. 
27 p Ty; ΄ δὲ Ν ΄ ἣν > λ ΄, 3.9 Ὁ λ κά > ΄ 

αραγενοµενοι € και συναγαγοντες την εκκλησιαν avnyyel αν οσα εποι- Beye ὍΜΩΣ 
Cor. 16. 

acne 2 lal Ν ” a 9) noe ὁ Θεὸς per αὐτῶν, καὶ ὅτι ἤνοιξε τοῖς ἔθνεσι θύραν πίστεως: “ὃ διέτριβον 25°", 
δὲ , > 2\7 Xi “ “ 
ε χρονον ουκ ὀλίγον συν-τοις μαθηταῖς. 

XV. 1" Καί τινες κατελθόντες ἀπὸ τῆς ᾿Ιουδαίας ἐδίδασκον τοὺς ἀδελφούς, « ἃ Gen. 17. 10, 

τας ἐὰν μὴ περιτέμνησθε τῷ ἔθει Μωύσέως, οὐ δύνασθε σωθῆναι. 
" Τενομένης οὖν στάσεως καὶ ζητήσεως οὐκ ὀλίγης τῷ Παύλῳ καὶ τῷ 

ἘΠ 5 τ, ἘΝ 
Phil. 3. 2. 

“ Col. 2. 8, 11, 16. 
ΡΝ Gal 2. 1. 

80 
ται πρὸς αὐτοὺς, ἔταξαν ἀναβαίνειν Παῦλον καὶ Βαρνάβαν καί τινας £8. 1.6 16.4. 
ὁ 3 9 ον Ν Ν > , Ν , 3 ἐ Ἂν \ 
ἄλλους ἐξ αὐτῶν πρὸς τοὺς ἀποστόλους καὶ πρεσβυτέρους εἰς Ἱερουσαλὴμ, περὶ 

τοῦ ζητήματος τούτου. 
3 Οἱ μὲν οὖν προπεμφθέντες ὑπὸ τῆς ἐκκλησίας διήρχοντο τὴν Φοινίκην καὶ 

, > 4 Αα. > Δ A > “ Σαμάρειαν ἐκδιηγούμενοι τὴν ἐπιστροφὴν τῶν ἐθνῶν" 
4 ἃ Παραγενόμενοι δὲ εἰς ᾿Ἱερουσαλὴμ παρ- ἃ αι. 14.27. μεγάλην πᾶσι τοῖς ἀδελφοῖς. 

. A > ’ Ν 

“καὶ ἐποίουν χαραν ο Luke 15. 7, 10. 

4 ε Ἂς “ > ,ὔ΄ Ν aA 3 ’ Ν A ΄ εδέχθησαν ὑπὸ τῆς ἐκκλησίας καὶ τῶν ἀποστόλων καὶ τῶν πρεσβυτέρων, 
ἀνήγγειλάν τε ὅσα ὁ Θεὸς ἐποίησε μετ᾽ αὐτῶν. 

δ 3 , / ἴω > ΔΝ ο) ε 4 Let , ’ Ἐξανέστησαν δέ τινες τῶν ἀπὸ τῆς αἱρέσεως τῶν Φαρισαίων πεπιστευκότες, 
“λέγοντες ὅτι δεῖ περιτέμνειν αὐτοὺς, παραγγέλλειν τε τηρεῖν τὸν νόμον Μωύσέως. «νει. τ. 

sition of hands both χειροτονία and χειροθεσία, as may be seen in 
the Canons of the Council of Nice (ο. 19) and Chalcedon (ο, 15). 

“Yet sometimes these words are distinguished, as by the 
author of the Constitutions, where he says, πρεσβύτερος χειροθετεῖ, 
οὐ χειροτονεῖ, a presbyter gives imposition of hands, but does not 
ordain. ... . Neither does χειροτονία always signify Ordination 
in ancient writers, though it does most commonly so, as Fronto 
Duceus (in Chrysost. hom. 1, ad pop. Antioch. p. 1) and other 
learned persons have showed.” 

The following are the arguments in favour of assigning the 
sense of Ordination to χειροτονήσαντες-- ποῦ however as neces- 
sarily here implying the laying on of hands. 

(1) That the nominative case agreeing with that participle is 
Paul and Barnabas. 

(2) That Ordination was performed by Paul (see 2 Tim. 
i. 6), and was to be performed by Timothy, the Bishop of Ephesus 
(see 1 Tim. v. 22). 

(3) That χειροτονήσαντες was generally understood in this 
sense by Ancient Authors, cp. S. Jerome in Isa. lviii. Theodoret 
Η. Β. 1. 9. S. Jerome, 1. ο. says, “ Plerique nostrorum χειρο- 
τονίαν, id est ordinationem clericorum, que non soliim ad impre- 
cationem vocis, sed ad impositionem impletur manis,—sic intel- 
ligunt, ut assumant testimonium Pauli, Manus cild nemini impo- 
sueris.” 1 Tim. y. 99. And Chrys. says (in Act. vi. 7), “ This 
is χειροτονία ---οἶζ. the hand is laid on the head; and thus God 
works. His hand touches the head τοῦ χειροτονουµένου, if χει- 
porovia is rightly administered.” 

(4) The Ancient Versions of this passage authorize this sense. 
Thus Vulg. has ‘‘ciim constituissent presbyteros.”’ And Valck., 
p- 474, ‘Seniores in Ecclesia constituere, est χειροτονεῖν πρεσβυ- 
tépous.” Cf. 2 Cor. viii. 19. 
— κατ’ ἐκκλησίαν] They ordained several Presbyters to each 

Church ; but we hear of only one chief Spiritual Pastor of Crete or 
of Ephesus; and only of one Angel of the several Apocalyptic 
Churches (Rev. ii. L—18; iii. 1—14). 
— πρεσβυτέρους] This is the first mention in the Acts of the 

Ordination of Presbyters ; but there were Presbyters before this. 
See xi. 30; and ορ. xv. 2. 4. 6. 22. 

25. Πέργη] Perga. See xiii. 13. 
— ’ArrdAciav] Attaleia, on the coast of Pamphylia, at the 

mouth of the river Catarrhactes; built by Attalus Philadelphus, 
King of Pergamus, in a convenient position for commanding the 
trade of Syria or Egypt. Howson, i. p. 242. 

26. ᾽Αντιόχειαν, ὕθεν] Antioch—next after Jerusalem, the 
centre of Christianity—especially of Gentile Christianity. See 
above, xiii. 2, 3; xv. 2. 

27. ἤνοιζε-- θύραν] opened the door by the Keys of the Christian 
Ministry—a reference to our Lord’s promise of the Keys, par- 
ticularly to St. Peter (Matt. xvi. 19), by whom first Our Lord 
opened the door of the Church to Jews and Gentiles. 

But we see here that this ‘‘ power of the Keys,” 
ing the door of the Church is ascribed to others also. 
iv. 3. 

and of open- 
Cp. Col. 

Cu. XV. 1. καί τινες--- σωθῆναι] And certain persons came 
down from Juda@a (to Antioch) and were teaching the brethren, 
that unless ye be circumcised according to the custom of Moses, 
ye cannot be saved. The assertors of these propositions were 
Pharisees who had embraced the Gospel, see v. 5. According to 
Epiphanius and others, the leader of these was Cerinthus, who 
excited the faithful against Peter (Acts xii. 17) for baptizing 
Cornelius and the Gentiles, and against Paul for not circumcising 
Titus (Gal. ii. 3). See Epiphan. her. 28 and 30, pp. 111—114, 
Philastrius, de her. 36. S. Aug. de her. in v.; and S. Jerome, 
Epist. 89. Theodoret, her. ii. 3. With Cerinthus was associated 
Εδίοπ, who held the same tenets with regard to the ceremonial 
law. See Epiphan. her. 30, and A Lapide here, and Tillemont, 
Mémoires ii. p. 25. 

A great part of this Chapter is quoted by S. Ireneus, iii. 14. 

2. τῷ Παύλῳ καὶ τῷ Βαρνάβα] Paul and Barnabas, and Titus 
also was with them, for there is little doubt that this is the visit 
of which St. Paul speaks, in his Epistle to the Galatians, ii. L— 
10. See Irenaeus, iii. 13, and Bede, and Bp. Pearson here, p. 
379, “fourteen years after St. Paul's conversion.” Cp. Kitto, 
pp- 299—305, and Meyer, and see the notes below on Gal. ii. 
1—3; and above, Chronol. Talle, pp. 24. 26. 

— πρὸς τοὺς ἀποστόλους καὶ πρεσβυτέρους] to the Apostles 
and Presbyters. This expression is repeated four times in this 
chapter (vv. 4: 6. 22, 23. See also xvi. 4). It marks a distine- 
tion between the Apostles and Presbyters or Elders, and a 
superiority of order in the former. Ammonius. 

We may also observe the frequent occurrence of ἀδελφοὶ, 
brethren, in this chapter—denoting the ισα body. ¢ or πλῆθος 
(v. 12) of the Christian Laity. See vv. 1. 3.7. 13. » 29. S25 
33. 36. 40. And thus we have asks to us a view ‘of the pri- 
mitive organization of the Church for settling controversies, 

1. οἱ Απόστολοι, the Apostles \ with a “ * Vox delibe- 
2. of Πρεσβύτεροι, the Presbylers J rativa.” 
3. οἱ ᾿Αδελφοὶ, the Brethren, or the Laity, al at the 

deliberations (see v. 7. 11), and giving force to the decree of the 
Council by reception na it. 

On this latter point, see further on v. 23. 

This Council of Jerusalem is the model of all succeeding 
ones, except so far as their circumstances may have been modified 
by the renunciation of heathenism on the part of the Governing 
Power of a Country, and by its reception into the Christian 
Church. See Bp. ‘Andrewes on the Authority of Christian 
Princes in summoning Councils, Serm. vii. vol. v. pp. 1566—168; 
also Hooker, viii. 5; and the Expositors of the XXIst Artiele. 
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6 Συνήχθησαν δὲ οἱ ἀπόστολοι καὶ οἱ πρεσβύτεροι ἰδεῖν περὶ τοῦ λόγου 
τούτου. 

Τοῦ, 10. 20. 
& 11.1, 2. 

11 Πολλῆς δὲ συζητήσεως γενομένης, ἀναστὰς Πέτρος εἶπε πρὸς αὐτούς, 
ἔάλνδρες ἀδελφοὶ, ὑμεῖς ἐπίστασθε, ὅτι ἀφ᾽ ἡμερῶν ἀρχαίων ἐν ἡμῖν ἐξελέξατο 
ὁ Θεὸς, διὰ τοῦ στόματός μου ἀκοῦσαι τὰ ἔθνη τὸν λόγον τοῦ εὐαγγελίου, 

\ an 
g1Chron. 28,9, Καὶ πιστευσαι. 
ch 1. 24. 

δ 8 Kat ὁ καρδιογγώστης Θεὸς ἐμαρτύρησεν αὐτοῖς, δοὺς 
9.» καὶ οὐδὲν διέκρινε μεταξὺ 

10 Νῦν οὖν τί 

MN Λλλὰ διὰ τῆς χάριτος 

© 10. 44. αὐτοῖς τὸ Πνεῦμα τὸ ἅγιον, καθὼς καὶ ἡμῖν 
1 δα 9 ἡμῶν καὶ αὐτῶν, τῇ πίστει καθαρίσας τὰς καρδίας αὐτῶν. 

πειράζετε τὸν Θεὸν, ἐπιθεῖναι ζυγὸν ἐπὶ τὸν τράχηλον τῶν μαθητῶν, ὃν οὔτε 
i Eph. 5. 8, οἱ πατέρες ἡμῶν οὔτε ἡμεῖς ἰσχύσαμεν βαστάσαι; 

Ἷ τοῦ Κυρίου ᾿Ιησοῦ πιστεύομεν σωθῆναι, καθ᾽ ὃν τρόπον κἀκεῖνοι. 
2 ᾿Ἐσίγησε δὲ πᾶν τὸ πλῆθος, καὶ ἤκουον Βαρνάβα καὶ Παύλου ἐξηγουμένων 

ὅσα ἐποίησεν ὁ Θεὸς σημεῖα καὶ τέρατα ἐν τοῖς ἔθνεσι δι αὐτῶν. 
1 οἱ. 12. 17. 

6. συνήχθησαν οἱ ἀπόστολοι καὶ οἱ πρεσβύτεροι] the Apostles 
and the Presbylers were gathered together. 

The first Councrt of the Caristian CuurcH. 
The Convention of the Disciples (Acts i. 15) for the election 

of an Apostle, and the assembly for the appointment of Deacons 
(Acts vi. 11) are reckoned by some as Councils (e. g. by Cabas- 
sutius, de Conciliis, cap. i. ed. Lovan. 1776); and some add the 
Assembly at Miletus, Acts xx. 17: but these differ much from 
this Synod at Jerusalem. 

It was a maxim of the Ancient Church “ to do nothing with- 
out the Bishop ”’—yndev ἄνευ τοῦ ἐπισκόπου πράσσειν (Ignat. ad 
Trall. 2). And (as Grotius observes) at this Council, the Apos- 
tles, although they had a sufficiency of right and of divine gifts in 
themselves, yet have left a lesson to Bishops, to do nothing with- 
out their Presbyters. 

For a Summary of the purport and acts of this Council of 
Jerusalem, see Hooker, LV. xi. 
— ἰδεῖν] to see; “αὖ cognoscerent ;” the Hebr. yp (yada) is 

often rendered by ἰδεῖν in LXX (see Lev. xxiii. 43. Deut. iii. 
19; xxxiv. 6), and from that Hebrew root, the words εἴδω, εἴδημι, 
and video, seem to be derived. 

7. Πέτρος] Peter; he rises first to make his defence, having 
deen the first object of attack. See onv. 1. The summoning of 
this Counci/, and the part taken in it by δὲ. Peter, seem to present 
a strong argument against the doctrine of his supremacy; and 
much more against that of the supremacy of the Bishops of Rome, 
who profess to be his successors. 

If St. Peter had been Supreme Head of the Church, and if 
his decrees were absolute and infallible, there was no need of this 
appeal from Antioch (which Romish Divines affirm to have been 
St. Peter’s see) to Jerusalem. There was no occasion for the 
assembling of a Council of Apostles and Presbyters there. Jf 
St. Peter had been, what every one of his so-called succes- 
sors professes to be, by virtue of their alleged succession from 
St. Peter—Supreme and Infallible Head of the Church of Christ 
upon earth; then the appeal would have been to St. Peter him- 
self; and he would not have attended the Council, to make his 
defence before it. And the decree of the Council would not have 
been framed as it is. We should have had a Papal brief, and not 
a Synodical decree. 

The Holy Spirit appears to have taught the Church by this 
history, that in doubtful and controverted matters the appeal is 
not to any single Bishop, even though he be an Apostle, but toa 
Council of the Church; that is to say, to the Holy Ghost Him- 
self, Whose presence and guidance have been promised by Christ 
to the Church, and may be rightly expected by her, when in imi- 
tation of ancient Councils, who placed the Volume of the Gospels 
on a royal throne in the midst of the Conclave, she prays for His 
direction, and regulates her deliberations, as St. James here 
teaches her to do, vv. 16—19, by His Holy Word. 

And whatever has been decreed by Councils of the Church, 
duly constituted, and conducting their deliberations on this prin- 
ciple,—and whatever, having been so decreed by Councils, has 
been received by the consentient voice of the faithful, Clergy and 
Laity, in Christendom, which is the Body of Christ, and has 
taken root in its usage, that may be safely accepted as a true ex- 
position of Christian doctrine. 

It has been indeed alleged, that such principles as these im- 
pute Infallibility to a given body of men, e. g. to a Council ; and 
that these principles are therefore liable, though not in the same 
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degree, to the objections urged against the doctrine of Papal Su- 
premacy. But this allegation is erroneous. It confounds two 
things which ought to be kept distinct, viz. ἃ posteriori Iner- 
rancy, and ἃ priori Infallibility. The Romish theory asserts that 
the Pope is infallible,—i. e. that he cannot err in any thing that 
he may decree ex cathedrd, as Pope; whether or no, what he has 
decreed, may be subsequently received by the consent of Christen- 
dom. But no such authority is rightly claimed for a Council. 
It cannot be said ἃ priori, that a Council, or any given body 
of men, however wise or holy, who meet together, may not err. 
But it may be justly asserted, that when Councils are duly con- 
stituted and convened, and ground their deliberations on Holy 
Scripture ; and when what they decree, is ἃ posteriori received by 
the faithful, and becomes part of the Code of the Church, then 
what is so determined and received, is not erroneous, but true. 

— ἀφ᾽ ἡμερῶν ἀρχαίων] from primitive days,—the beginning 
of the Gospel. See xi. 15, ἐν ἀρχῇ, at the beginning, or the Day 
of Pentecost. xxi. 16, ἀρχαίῳ μαθητῇ. Phil. iv. 15, ἐν ἀρχῇ 
τοῦ εὐαγγελίου. For the fact of St. Peter’s selection, see Acts x. 
20; xi. 12—15. 

St. Peter refers to Christ’s promise to him, that he should 
open the kingdom of heaven with the keys of the Word and 
Sacraments. Matt. xvi. 19. 

---πιστεῦσαι] To be engrafted in His Church on their public 
profession of faith in Christ. See on xiii. 48. 

8. ἐμαρτύρησεν αὐτοῖς} He bare witness to them by the visible 
descent of the Holy Spirit upon them, ‘‘as upon us at the be- 
ginning,’’ Acts x. 44, 45; xi. 15. 

10. τί πειράζετε τὸν Θεόν] Why do ye tempt God, Who has 
already declared His pleasure in this matter, by His vision to me 
and to Cornelius, and by the descent of the Holy Ghost on him, 
and on other Gentiles evangelized by my ministry? Acts x. 44; 
xi. 15. Why do ye tempt Him, by controverting what He has 
decided, and by resisting His will ? 
— ὡγόν] The yoke of the Ceremonial Law; instead of the 

χρηστὺς (υγὸς, ‘of Christ.’ Matt. xi. 29, 30. 
— οὐκ ἰσχύσαμεν] had not slrength to bear—not a complaint 

of divine severity, but a confession of human infirmity. Cp. Phil. 
iv. 13. 

11. Ἰησοῦ] Elz. adds Χριστοῦ, which is not in A, B, E, G, H. 
The hope of salvation (τοῦ σωθῆναι) is expressed emphatically by 
the word ᾿Ἱησοῦς, or Saviour, standing alone. 

19. Ἰάκωβος] James. The Bishop of Jerusalem. (Chrys.) Τε 
is probable that as such he was President of the Council; and 
see St. Paul’s words, Gal. ii. 9, concerning this assemblage, where 
he places James first. ῷ 

(1) The first argument (for the reception of the Gentiles on 
equal terms with Jews, and without the imposition of the cere- 
monial law, now fulfilled in Christ) was the Nature of the Law 
itself, which even they to whom it was given were too weak to 
bear (v. 10). 

(2) The second was from God's choice, that the Gentiles 
should be evangelized by Peter (vv. 7, 8). 

(3) The third is from the visible signs of God’s approval, 
manifested in the miracles wrought by Him, through the instru- 
mentality of Barnabas and Paul, in preaching to the Gentiles. 

(4) The fourth argument, stated by James, vv. 16—19, is 
from ancient prophecy, foretelling the restoration of the house of 
David in the evangelization of the world: and to this St. James 
adds,— 
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(5) A fifth, the crowning argument of all, derived from 
God’s own attributes, His universal Knowledge, and Care, and 
everlasting Love, for what He has made (τὸ ἔργον αὐτοῦ, v. 18). 
And since He is the Maker and Father of the Gentiles, as weil as 
of the Jews, therefore {εν are objects of His Love even from the 
beginning. 

14. Συμεών] Simeon, jirnu, i.e. Simon Peter. See 2 Pet. 

i. 1. St. James, the Bishop of Jerusalem, uses the Hebrew 
form in deference to the Jews. Simon, the Apostle of the 
Circumcision, he who has not changed his name, like Saul 
the Apostle of the Gentiles, but retains his original Hebrew 
appellation, although Pefros is added to it, be with all his 
Jewish habits and prepossessions, has shown what God has done 
by him among the Gentiles. And now hear what your own He- 
brew Prophets say to the same effect. He has been a true Simeon, 
hearing and obeying God ; imitate him. 

This is the last mention of St. Peter in the Acts of the 
Apostles. For some notices of his subsequent history, see below, 
Introduction to his first Epistle, and notes on 1 Pet. v. 13, and 
2 Pet. i. 13. 
— λαόν] Elz. adds ἐπὶ, which is not in A, C, ἢ, E. The 

sense is, to take a people for His own Name, from the Gentiles ; 
a saying best illustrated by our Lord’s command to His Apostles, 
to go and baptize all Nations in the One Name of the Triune 
God 

16. τὴν σκηνήν] = mp, lugurium, tabernaculum, domum. 

The word is not patace, but dent, to show the low estate to which 
the house of David had been reduced, when raised up into the 
Universal Church by Christ: cf. Isa. liv. 2. The Tabernacle of 
David is the Church of God, to be raised up in the Seed of David, 
which is Christ, the Eternal Word, Who pitched His tent in 
our Nature (John i. 14) in the house of David, and so raised up 
for ever the tabernacle of our fallen humanity (@Zcumen. p. 123, | 
and compare Hengstenberg, Christol. iii. 227), and in Whom all | 
Nations are blessed. 

This is a remarkable interpretation of Hebrew Prophecies ; 
an interpretation delivered at Jerusalem itself, by the Apostle 
St. James, the first Bishop of Jerusalem. And it declares that 
the true Restoration of the Tabernacle of David is to be found in 
the reception of the residue of the human family, and in the 
flowing-in of all Nations, whether Jew or Gentile, into the Church 
of Christ. Is not this a divine declaration on the true “ Restora- 
tion of the Jews?” 

Amos ix. 12 says, Oi NNN why 19), ul possideant 
residuum Edom, et omnes gentes super quas invocatum est nomen 
Meum in eas, Dominus dixit, which the LXX renders ὅπως 
ἐκζητήσωσιν οἱ κατάλοιποι τῶν ἀνθρώπων καὶ πάντα τὰ ἔθνη, ἐφ᾽ 
οὓς ἐπικέκληται τὸ ὄνομά µου ἐπ᾽ αὐτούς, λέγει Κύριος ὁ ποιῶν 
ταῦτα. On this paraphrase see above on Amos ix. I, 12. 

It has been supposed by some that the LXX read ov for 
Dity, and ἸΘῪ for ah, but this supposition is not necessary 

(see Pococke, Port. Mos. iv. p. 46). mx is often the note of the 
nominative case; and the LXX Version, which is sometimes a 
Targum or Paraphrase, regards Edom as a general representative 
of those who were alien from God. 

St. James and St. Luke adopt that Version, as not contrary 
to the mind of the Spirit, and indeed as expressing that mind, 
declared in numerous other places of Holy Scripture (quoted by 
Mr, Grinfield), which are almost identical in sense with the words 
of the LXX. See, for instance, Ps. lxxxvi. 9, πάντα τὰ ἔθνη ὅσα 
ἐποίησας, ἥξουσι καὶ προσκυνήσουσι, καὶ δοξάσουσι τὸ ὄνομά σου. 
Ps. xxii. 31; cii. 18. Isa. xliii. 7. 

17. ἐφ᾽ obs—ew’ αὐτούς] a Hebraism retained by the LXX, 
from the original of Amos. Cf. οὗ-- αὐτοῦ 1 Pet. ii. 24. Rev. 
vii. 2; xiii. 12, Vorst. de Hebr. p. 546. The αὐτοὺς gives an 
emphasis to the relative,—even upon them, Cp. Winer, p. 134. 

Vor. I.—Parr II. 

— ταῦτα] these things. Elz. adds πάντα, all, which is not in 
A, B, C, D, nor in Jreneus, |. c. The quotation from Amos ends 
at ταῦτα. And the comment of St. James begins at γνωστόν. 

18. γνωστὸν am’ αἰῶνός ἐστι τῷ Θεῷ Td ἔργον αὐτοῦ] known 
΄γοπι eternity to God is His own work. This reading, which is 
adopted by Lachmann (with the omission of ἐστιν) and by Bor- 
nemann, is authorized by A (omitting ἐστιν) and by D, and by 
Treneus, iit. 14, who has “ Cognitum ἃ seculo Deo est opus 
Hjus,” and by Vulg., Arm., Syr., omitting τῷ Κυρίῳ. 

γνωστὰ is the reading of B, C, which omit the rest of the 
clause. E has γνωστὰ ἀπ᾿ αἰῶνός ἐστι τῷ Θεῷ πάντα τὰ ἔργα 
αὐτοῦ, which is the reading of Ε/7. 

The emphatic words are γνωστὸν, known, and ἔργον, work. 
God is the Maker of all; and He, the common Father of all, 
knows (i. 6. not only foresees, but cares for and loves, 91}, novit, 

dilexit, Gen. xviii. 19. Exod. i. 8; ii. 26; xxxiii. 12.17. Hos. 
v. 4, and passim) from the beginning, not only the Jews, but all 
men; and not only men, but His works generally, i.e. every 
thing that He has made. His mercy is over all His works from 
everlasting. He hateth nothing that Hé hath made. See above, 
on v. 13. 

The argument of St. James is, therefore, The decree that 
I propose is nothing new, but is based on the foundation of 
God’s eternal Foreknowledge of, and Universal Love to, all His 
Creatures. 

19. ἐγὼ κρίνω] ‘ego censeo ;’ I give as my sentence. Cp. xvi. 4, 
δόγματα τὰ κεκριμένα ὑπὸ τῶν ἀποστόλων καὶ τῶν πρεσ- 
Butépwy, and xxi. 25, κρίναντες μηδὲν τοιοῦτον τηρεῖν, words 
which show that no single voice of any one Apostle (James, or 
Peter, or Paul) was predominant over the rest. 

20. ἀλισγημάτων] A word peculiar to the N. T. and the LXX 
Version of the Old. See Dan. i. 8. Mal. i. 7. 12, explained by 
εἰδωλόθυτον Acts xxi. 25. It is derived from ἀλισγέω, which the 
LXX use for 5x3, “ edimo sanguine (a remarkable intimation of 

| redemption by the effusion of blood), sanguinem effundo, et 
sanguine effuso maculare, idedque contaminare”’ (Zeph. iii. 1. 
Isa. Ixiii. 3). 

The Greek ἀλισγέω appears to be derived from an unused 
root, ἁλίω, i. 4. κυλίω, volvo, to wallow in the βόρβορος or mire 
of uncleanness, especially in blood. See Valck. here, and ορ. 
κύλισμα βορβόρου, 2 Pet. ii. 22. 

On the reason and obligation of the Decree with regard to 
things offered to idols, see note on πνικτοῦ καὶ αἵματος, v. 20. 

— τῆς πορνείας] fornication. This injunction was rendered 
necessary by the then condition of the Gentile World. Cp. 1 Thess. 
iv. 5. Eph. iv. 18, 19. A striking proof of moral depravity in 
what was called an enlightened age. . 

See Bp. Sanderson's excellent remarks (Serm. vi. ad Popu- 
lum, § 9, vol. iii. p. 220), where, after showing by examples, into 
what a state of moral blindness and degradation the Heathen 
Nations had sunk in that age of inéellectual light (a solemn 
warning to other Nations), in their connivance at this deadly sin, 
and it may be added, even in their consecration of it by religious 
rites, of temple, priest, and sacrifice (e.g. at Corinth, Paphos, 
Cyprus), he proceeds to say, ‘Out of this consideration, the 
Apostles in that first Council holden at Jerusalem, thought it 
needful by Ecclesiastical Canon, among some other indifferent 
things for the Church’s peace, to lay this restraint upon the con- 
verted Gentiles, that they should adstain from fornication. 

“Not, as if fornication were in itself an indifferent thing, as 
those other things were; or as if those other things were, in them- 
selves, and simply, unlawful, as fornication was. But the Apostles 
did therefore join fornication and those other indifferent things in 
the same Canon, because the Gentiles accounted fornication a 
thing as indifferent as what was most indifferent.” 

8 
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21 η .. -“ Ν 5" Lal 3 ΄ Aa 

Movors γαρ εκ Ύενεων ἀρχαίων κατα 
, Ν ΄ a 7% » 3 a Lal ‘ [ο ty 

πόλιν τοὺς κηρύσσοντας αὐτὸν έχει, ἐν ταῖς συναγωγαῖς κατὰ πᾶν σάββατον 

ὃς 3 a > , Ν -“ , Ν ιά “Ὁ 3 

53 Τότε ἔδοξε τοῖς ἀποστόλοις καὶ τοῖς πρεσβυτέροις, σὺν ὅλῃ τῇ ἐκκλησίᾳ, 
> , ¥ > > A ΄ 3 3 ΄ Ν “ ΄ Ν 

ἐκλεξαμένους ἄνδρας ἐξ αὐτῶν πέμψαι εἰς ᾿Αντιόχειαν σὺν τῷ Παύλῳ καὶ 
Β iB aie "ὃ Ν λ ΄ Β Ba Ν Σίλ κι ὃ ε , 
αρνάβᾳ, ᾿Ιούδαν τὸν καλούμενον Βαρσαβᾶν, καὶ Σίλαν, ἄνδρας ἡγουμένους 

3 Lal bs) a 93 ΄ ὃ ‘ Ἂς 9. ΙΝ (ὃ 4 Οἱ 3 , λ ‘ ε ἐν τοῖς ἀδελφοῖς, 29 γράψαντες διὰ χειρὸς αὐτῶν τάδε Οἱ ἀπόστολοι καὶ οἱ 
, Ν η Ν La) ‘ Ν 3 ’ Ν , ᾿ς , 

πρεσβύτεροι καὶ οἱ ἀδελφοὶ τοῖς κατὰ τὴν ᾿Αντιόχειαν καὶ Συρίαν καὶ Κιλικίαν 

— τοῦ πνικτοῦ, καὶ τοῦ αἵματος] i.e. from blood, whether in 
the animal s/rangled (i. ο. so that the blood is not allowed to issue 
from it when killed), or blood poured out from it. τὸ πνικτὸν 
was regarded as a delicacy by the Gentiles. Cp. Casaubon ad 
Athen. ii. ο. 24. 

The foundation of this prohibition is in the command given 
to Noah (Gen. ix. 4), and renewed in the Law. Lev. iii. 17; 
vii. 26; xvii. 10; xix. 26. Deut. xii. 16. 23. 1 Sam. xiv. 33; 
and see the passages from the Rabbis in Lightfoot, ii. 697. 

Things which are not unlawful in themselves, but indifferent, 
may Jecome inexpedient and evil, “per accidens, ratione scan- 
dali.” ‘Every creature of God is good, and nothing to be re- 
fused” (1 Tim. iv. 4), and “all things are lawful to me,’’ says 
St. Paul, ‘but all things are not expedient” (1 Cor. vi. 12; x. 
23); and if they are prohibited by lawful authority they are un- 
lawful to me who am subject to that authority. 

This was the case, in primitive times, with meats offered to 
Idols, and with blood; an abstinence from which had been com- 
manded before the Law, by three of the seven precepts given to 
Noah, as the Jews affirm. See Seder Olam in Selden de Jure 
Heb. vii. 3, p. 809. Gieseler, Eccles. Hist. § 17, note 7, and 
§ 26, note 6. 

This Apostolic decree to abstain from blood was carefully 
observed for some time after the Apostolic age. 

“ΤῸ was the custom of the Christian Church, almost till the 
time of S. Augustine, to abstain from eating of blood, in com- 
pliance with the rule given by the Apostles to the Gentile Con- 
verts. Therefore by the most ancient laws of the Church all 
clergymen were obliged to abstain from it, under pain of degrada- 
tion. This is evident from the Apostolical Canons (Can. 69), 
and those of the Council of Gangra (Can. 19), and of Trullo 
(Can. 67). But this was looked upon by some only as a {επι- 
porary injunction; so it appears from S. Augustine (c. Faust. 
xxxii. 13) that in his time it was of no force in the African Church. 
For he says that in his time few men thought themselves under 
any obligation to observe it. . . . He that would see more about 
it may consult Curcelleus, de esu sanguinis, cap. 13. Bingham, 
xvii. 5. 15. And ορ. the authorities in Howson, 262, 3, whence 
it appears that the Greek Church still maintains the obligation of 
the Apostolic decree concerning abstinence from blood, 

The Apostles thought it expedient to require from the Gen- 
tile Christians an abstinence from these things; for divers 
reasons— 

(1) Because the eating of things offered to idols (known to 
be such) was almost unavoidably connected with the worship of 
idols. See 1 Cor. viii. 10. 

(2) Because the eating of things strangled, and blood, would 
have revolted the Jewish Christians from intercourse with them, 
and so have been a hindrance to Church- Unity. 

(3) Because the Apostles desired to show the Jewish Con- 
“ verts that they had a /ender regard for their scruples, especially 
when grounded on Ante-Levitical Law and Usage; and there was 
a reasonable hope, that therefore the Jewish Christians, on their 
side, would be more disposed to comply with the Apostles in not 
enforcing on the Gentile Christians the Rite of Circumcision 
and the other ceremonies of the Levitical Law. 

On these points, see Augustine (ο. Faust. xxxii. 13), and 
Hooker (Preface, iv. 5 and IV. xi. 5), who says, ‘‘ The Apostles 
did not impose upon the Churches of the Gentiles any part of the 
Jews’ ordinances with bond of necessary and perpetual observation 
(as we all both by doctrine and practice acknowledge), but only 
in respect of the conveniency and fitness of the present state of 
the Church, as it then stood.” 

Again Hooker (Serm. iii. p. 619) says, “A positive law is 
that which bindeth them that receive it, in such things as might 
before have been either done or not done without offence, but 
not after, during the time it standeth in force. Such were those 
Church Constitutions concerning strangled and blood. But 
there is no person whom, nor ¢ime wherein, a law natural doth 
not bind.” 

On this important question, involving a discussion of the 
fundamental principles of Law, and of the duty and right of 
Conscience, see also Bp. Sanderson, Serm. y. ad Pop. iii. 
p- 160, § 16, and p. 169, “The Apostles in the first Council 
holden at Jerusalem, /aid upon the Churches for a time a re- 
straint from the eating of blood, and things sacrificed to idols and 
strangled.” 

It may be noticed here, that the Apostles would not have 
prohibited the Gentile Churches the eating of d/ood, in this 
unqualified manner, if they had believed in a carnal presence of 
flesh and blood in the Holy Eucharist. Therefore this Decree 
of the First Council of the Christian Church may be rightly 
appealed to, as containing a primitive protest against the Romish 
dogma of Transubstantiation. 

21. Μωῦσῆς γάρ] For Moses, from primitive ages, hath in every 
cily those who preach him, in that he is read in the synagogues 
every Sabbath-day. We will send by letter these decrees to the 
Gentile Christians, but it is not necessary to transmit them to 
the Jewish Christians, because they have them already in sub- 
stance in the Pentateuch, which they hear every Sabbath-day 
(Chrys.); or, as Cassiodor. expresses it, ‘ sufficere Mosi, quod 
ejus nomen in Ῥγπαρορᾶ omni Sabbato cum veneratione nomina- 
tur.”” This interpretation is confirmed by the words in ο. 23, 
τοῖς ἀδελφοῖς τοῖς ἐξ ἐθνῶν. The Decrees do not appear to have 
been sent to the Jewish Christians. 

The Jews in all parts of the world have enjoyed the mani- 
fold blessings of Divine Revelation, for many ages. The season - 
is now arrived for a communication of equal spiritual benefits 
to the Gentile World. 

This clause may also intimate—that it was necessary to 
frame and transmit these Decrees to the Gentile Christians, be- 
cause the Law of Moses is always sounding every where, from 
ancient times, in the Synagogues; and because the Mosaic Law 
has therefore, from its venerable antiquity and wide-spread dif- 
fusion, great influence, even in heathen countries; and because 
it could not be expected that the Jewish Christians would com- 
municate, as brethren, with those who set that Law at defiance 
even in those things which were anterior to that Law, and be- 
longed either to the Patriarchal dispensation, or even to the 
Natural Law. 

Further, by this honourable reference to Moses and the Law, 
on the part of the Church at Jerusalem—while she was declaring 
the non-obligation of the ceremonial Law on the Gentile Chris- 
tians—the Jews and Jewish Christians would be conciliated, and 
might reasonably infer that there was good reason for the non- 
evaction of Circumcision from the Gentiles on their reception 
into the Church. See Chrys. 
— κηρύσσοντας---ἀναγινωσκόμενος] He is preached by being 

read. An apostolic statement of the important truth vindicated 
by Hooker (E. P. V. xix.), that public Reading of Holy Scrip- 
ture is Preaching. 

22. Sirav] Silas or Silvanus, a προφήτης (see v. 32), and 
afterwards the companion of St. Paul (xv. 40; xvi. 19. 25; 
xvii. 4), and associated with him in the preambles of his Epistles. 
See 1 Thess. i. 1. 2 Thess. i. 1, and on Phil. i 1, p. 335. See 
also 1 Pet. νυ. 12. 

This name is always written Σίλας in the History of the Acts, 
where the word occurs thirteen times; and Σιλουανὸς by St. Paul 
and St. Peter. On the contractions of proper names, see Winer, 
Gr. Gr. § 16, p. 935. Examples in the New Test. are ᾽Απολλὼς 
for -ώνιος, ᾿Αρτεμᾶς for -ίδωρος, Νυμφᾶς for -όδωρος, Ζηνᾶς for 
-όδωρος, ᾿Επαφρᾶς for -όδιτος, Λουκᾶς for Lucanus. Cp. note 
below, on Titus iii. 13. 

— ἄνδρας ἡγουμένου] A strong proof (as Alford well ob- 
serves) that Silas was not (as some have imagined) the Author 
of the Acts of the Apostles. 

23. καὶ of ἀδελφοί] and the brethren. This is the reading of 
Elz., supported by E, G, H, and the great body of Cursive MSS., 
and the Syriac, Coptic, and AZthiopic Versions; and is retained 
by Tisch. and Bloom. 
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ἀδελφοῖς τοῖς ἐξ ἐθνῶν, χαίρειν. 3 "'Ἠπειδὴ ἠκούσαμεν ὅτι τινὲς ἐξ ἡμῶν 0 Gal. 2. 4. 
ἐξελθόντες ἐτάραξαν ὑμᾶς λόγοις, ἀνασκευάζοντες τὰς ψυχὰς ὑμῶν, λέγοντες Τι: 1-19, 1. 
περιτέμνεσθαι καὶ τηρεῖν τὸν νόμον, οἷς οὐ διεστειλάμεθα, 25 ἔδοξεν ἡμῖν γενο- 
μένοις ὁμοθυμαδὸν, ἐκλεξαμένοις ἄνδρας πέμψαι πρὸς ὑμᾶς, σὺν τοῖς ἀγα- 
πητοῖς ἡμῶν Βαρνάβᾳ καὶ Παύλῳ, 55» ἀνθρώποις παραδεδωκόσι τὰς ψυχὰς » ον 18. τ. 

8. ντα σέ ας νι ο / A ΄ Cot 
αυτων υπερ του ονοµατος του Κυρίου ημων 

οὖν ᾿Ιούδαν kai Σίλαν, καὶ αὐτοὺς διὰ λόγου ἀπαγγέλλοντας τὰ αὐτά. 

Ἰησοῦ Χριστοῦ" 2 ἀπεστάλκαμεν 
28 "Εδοξε 

γὰρ τῷ Πνεύματι τῷ ἁγίῳ καὶ ἡμῖν μηδὲν πλέον ἐπιτίθεσθαι ὑμῖν βάρος, πλὴν 

This being the case, and this passage being one which has 
been made the subject of controversial disputation, I have deemed 
it best to leave the Text as it stands in the commonly received 
edition ; and to accompany it with a statement of the evidence 
concerning the retention of the «al of, so that the reader may 
form his own judgment on the matter. 

The καὶ is not in D, and the words καὶ of are not found in 
A, B, C, nor in the Vulgate and Armenian Versions; nor in 
Treneus, iii. 14, nor Origen, ο. Cels. p. 396 (see Wetstein and 
Mill, proleg. 1350). They have therefore not been admitted by 
Lachmann, Bornemann, and Alford. And this reading, which 
omits καὶ οἱ, seems to be confirmed by internal evidence,— 

(1) ἃ priori, Paul and Barnabas are said to go up “‘ to the 
Apostles and Elders at Jerusalem (xv. 2) concerning this question.” 

(2) The “ Apostles and Elders” are said “to have met 
together to consider this matter” (xv. 6). 

(3) ἃ posteriori, Paul is said to have gone through the 
Cities, delivering to them to keep the Decrees determined by 
“the Apostles and Elders at Jerusalem” (xvi. 4). 

This triple mention of Apostles and Elders, without the 
addition of any other party, is significant ; 

It seems to indicate that ‘‘ the Apostles and Elders ”’ consti- 
tuted the Council, as far as deliberative voice and definitive sen- 
tence were concerned ; and therefore the Decree was promulgated 
in their names. 

And this interpretation is confirmed by the subsequent usage 
of the Christian Church in Synods. See Bingham (ii. 19. 11— 
13), “It is agreed on all hands by unprejudiced persons, that 
Presbyters had liberty to sit and deliberate with Bishops in Pro- 
vincial Councils.’ See above on v. 6. 

And, as Abp. Cranmer says (in Bp. Burnet’s History of the 
Reformation, ο, i. 353), ‘‘ In all the Antient Councils of the Church 
in matters of Faith and Interpretation of Scripture, no man made 
definitive subscription but Bishops and Priests, forsomuch as the 
declaration of the Word of God appertains unto them.’’ See also 
Hooker, ΥΤΠΙ. vi. 8, and VIII. vi. 12, “It cannot in any reason 
seem otherwise than most fit, that unto Ecclesiastical Persons 
the care of devising Ecclesiastical Laws be committed.” 

So Dr. Field writes ; ‘‘ Our adversaries (the Romanists) say 
that the Protestants affirm that Laymen ought not only to be 
present in General Councils, but also to have decisive voices as 
well as they of the Clergy ; and thereupon they charge us with 
great absurdity.” 

“Tt is agreed, that Ministers only have decisive voices in 
Councils, in sort before expressed.’ So also Bp. Beveridge 
(Codex Canonum vindicatus 1678, p. xx), ‘* Laici ad judicium 
de doctrina aut disciplina Ecclesiastica ferendum nunquam ad- 
missi sunt.” And so Dr. Field adds (on the Church, v. ο. 49, 
p- 646, ed. 1635), “‘ The persons that may be present are of divers 
sorts; for some there are with authority to teach, define, pre- 
scribe, and to direct. Others are there to hear, set forward, and 
consent unto that which is there done. In the former sort, none 
but only Ministers of the Word and Sacraments are present in 
Councils, and they only bave deciding and defining voices; but 
in the latter sort, Laymen also may be present; whereupon we 
shall find that Bishops and Presbyters subscribe in this sort ; 
‘ Ego, N. definiens subscripsi;’ but the Emperor, or any other 
Lay person, ‘ Ego, N. consentiens subscripsi.’ ”” 

And this has been the practice from time immemorial in 
England. See Bp. Kennett’s Eccles. Synods, ed. London, 1701, 
Part i. p. 249, where he says, ‘ By collating the history of all our 
Saxon Councils, it is easy to discover, that, if the subject of any 
laws was for the outward peace and temporal government of the 
Church, such laws were properly ordained by the King and his 
great Council of Clergy and Laity intermixed, as our Acts of 
Parliament are still made. But if there was any doctrine to be 
tried, or any exercise of pure discipline to be reformed, then the 
Clergy of the great Council departed into a separate Synod; and 
there being the same men in a different and sole capacity, they 
acted as proper Judges within the power of the keys. Only when 

they had thus provided for the state of Religion, they brought 
their Canons from the Synod back again to the Council, to be 
ratified by the King with advice of his great men; and so wisely 
made the Constitutions of the Church to be Laws of the Realm. 
I cannot imagine that the Saxon National Assemblies were any 
more mixed Councils than our English Parliaments are. Theirs 
had authority not only in Civil matters, but in all external Church 
affairs; so have ours. Yet theirs did not meddle with Doctrines 
or Spiritual Discipline, nor will ours. 

“The Norman’s Revolution made indeed no change in this 
respect. The Conqueror in his great councils had his spiritual 
and his temporal Barons ; and they jointly advised him upon all 
the exigencies of preserving the peace, and advancing the interest 
of Church and State. But when matters arose that were purely 
spiritual, then the King allowed a Legate or an Arch-Bishop to 
meet the other Prelates in a distinct Synod, and there to act as 
the Church Representative.” 

These are the principles which regulate the proceedings of 
the*Church of England in her Convocations, where Bishops and 
Presbyters sit and deliberate as Brethren; but no Canon framed 
by them has force of law in the Courts of the Realm, unless it is 
received and ratified by the Crown. 

— ἀδελφοῖς} to the brethren. The inculcation of the word 
brethren in the Preamble of this Decree of the first Council of 
the Church, and in this Chapter generally (where it occurs no less 
than eleven times), was probably designed to show, that, in order 
to settle Church Controversies, Bishops, and Presbyters, and 
People, should ever remember, that, although there are divers 
degrees and orders in the Church,—yet all its members are Bre- 
thren. Cp. Matt. xxiii. 8. John xx. 17. Acts vii. 26. 

— χαίρειν] greeting ; ‘salvere.’ Used in the N. T. only by St. 
James, i. 1; perhaps a sign that he had the principal part in 
framing the decree. 

25, 26. σὺν τοῖς ἀγαπητοῖς ἡμῶν Βαρνάβᾳ καὶ Παύλῳ, ἀνθρώ- 
ποις--Ιησοῦ Χριστοῦ] with our beloved Barnabas and Paul, 
men who have hazarded their lives for the name of our Lord 
Jesus Christ. A remarkable testimony. The first Christians 
were not wont to praise one another in public. But on the pre- 
sent occasion, such an attestation, especially to St. Paul, was sea- 
sonable and appropriate. It was a reply to the charges of the 
Judaizers against him. It was a public declaration on the part 
of the other Apostles at Jerusalem, that St. Paul’s claims to divine 
revelations, and to an apostolic mission, were true; and that there 
was no difference of opinion, or disparity in dignity, between him 
and the Twelve who had ‘‘seen the Lord’’ on earth. Such a 
declaration was called for. See ix. 26. 

28. ἔδοξε τῷ Πνεύματι τῷ ἁγίῳ καὶ ἡμῖν] it seems good to the 
Holy Ghost and to us; to us inspired by the Holy Ghost, to us 
His ministers and organs for declaring the truth,—a mode of ex- 
pression not uncommon in the Old Testament, where we read, 
“The people believed the Lord and His servant Moses,” Exod. 
xiv. 31. ‘The sword of the Lord and of Gideon,’’ Judges vii. 
18. 20. “The people feared the Lord and Samuel,” 1 Sam. xii. 
18. (Severus.) Compare the language of St. John, 3rd Epistle, v. 12. 

This expression “it seemed good to the Holy Ghost and to 
us’? is an Apostolic statement of the true doctrine of Inspiration. 
The Apostles were inspired by God, but they did not lose their 
personal identity. The human element was not absorbed into 
the divine ; but it was spiritualized and transfigured by it. 

There is also another reason for the addition of the word us 
here. We,—though Jews by birth and education, and of the 
Circumcision,—we declare that the Genéiles are not to be circum- 
cised. (Chrys.) 

The English Convocation rightly prays, “‘ Concede ut Spiritus 
Tuus, Qui Concilio olim Apostolico, huic nostro etiam nunc in- 
sideat.”’ But it cannot be held with Bellarmine (de Concil. ii. ο. 
2) that Councils of the Church now are entitled to adopt the 
words of the text in the framing of Canons. See Hooker, VIII 
vi. 7. Abp, Laud against nari § 33. Hammond, i. p. 558. 

Ὁ 
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A 3 , , 9 4 3 ’, 0 io λ θύ ‘ 9 ‘ ” 

των επαναγκες TOUTOY, απεχεσ αι ειοωλούντων, και αιµατος, και πνικτου, 

912 , δὲ 3 ΄ 3% a λ , 
Αναγνόντες ε, εχαρησαν επι τη παρακλήσει. 

᾿Ἐπιστρέψαντες δὴ 
κατηγγείλαµεν τὸν 
συμπαραλαβεῖν τὸν 

q ver. 20. 
ch. 16. 4 ᾿ ἀκ ca) > ¥ & 21, 25. καὶ πορνείας: ἐξ ὧν διατηροῦντες ἑαυτοὺς εὖ πράξετε. ᾿Εῤῥωσθε. 

ᾷ > ‘ - 

80 Οἱ μὲν οὖν ἀπολυθέντες ἦλθον εἰς ᾽Αντιόχειαν' καὶ συναγαγόντες τὸ πλῆθος 
ἐπέδωκαν τὴν ἐπιστολήν. ι 

» Ν > ‘\ Lal 3» Ν , “ 

2 ᾿Ιούδας τε καὶ Σίλας, καὶ αὐτοὶ προφῆται ὄντες, διὰ λόγου πολλοῦ παρεκά- 
τος. λεσαν τοὺς ἀδελφοὺς καὶ " ἐπεστήριξαν. 33 Ποιήσαντες δὲ χρόνον, " ἀπελύθησαν 
8 Or. . ~ 

2 John 10. μετ᾽ εἰρήνης ἀπὸ τῶν ἀδελφῶν πρὸς τοὺς ἀποστείλαντας αὐτούς. 
85 Παῦλος δὲ καὶ Βαρνάβας διέτριβον ἐν ᾿Αντιοχείᾳ, διδάσκοντες καὶ εὐαγ- 

γελιζόµενοι, μετὰ καὶ ἑτέρων πολλῶν, τὸν λόγον τοῦ Κυρίου. 
56 Mera δέ τινας ἡμέρας εἶπε Παῦλος πρὸς Βαρνάβαν, 

5 ΄ θ \ as y κ ή ‘ a , > 9 tch.13.4,& ἐπισκεψώμεθα τοὺς ἀδελφοὺς ' κατὰ πᾶσαν πόλιν, ἐν αἷς 
ucol.4.10. λόγον τοῦ Κυρίου, πῶς ἔχουσι. “ἴ " Βαρνάβας δὲ ἐβούλετο 
fis Tod 0 λούμενον Μάρκον' ** Παῦλος δὲ ἠξίου τὸν a { in £13. 5.7 ωάννην τὸν καλούμενον Μάρκον αΌλος δὲ ἠξίου τὸν ἀποστάντα ἀπ 
Philem. 24. 
vch, 13. 13. 

λαβεῖν τοῦτον. 

> A > Ἂς , Ν ‘ rd > Ὁ > S ¥ ἣν αὐτῶν ἀπὸ Παμφυλίας καὶ μὴ συνελθόντα αὐτοῖς εἰς τὸ ἔργον μὴ συμπαρα- 
> lal 

39 Ἐγένετο οὖν παροξυσμὸς, ὥστε ἀποχωρισθῆναι αὐτοὺς 
ἀπ᾿ ἀλλήλων, τόν τε Βαρνάβαν παραλαβόντα τὸν Μάρκον ἐκπλεῦσαι εἰς 

38. ἀποστείλαντας αὐτούς] who sent them. So A, Β, C, D.— 
Elz. ἀποστόλους. After these words Elz. adds ἔδοξε δὲ τῷ Σίλα 
ἐπιμεῖναι αὐτοῦ, which are not in A, B, E, G, H. 

37. ἐβούλετο] was desirous. So A, B, C, E—Elz. ἐβου- 
λεύετο. 

38. ἠξίου--μή] Stronger than οὐκ ἠξίου. 
right not to take him. 
— τοῦτον] this man. 

the end of the sentence. 
89. παροξυσμός] a sharp contention. παροξυσµός, οὐκ ἐχθρά 

(Gcum.),—i. 6. it was only a transitory ebullition of a natural 
infirmity of temper; ‘‘ exacerbatio, non odium.” 

On some circumstances, which had probably led to this con- 
tention of Paul and Barnabas, see above on xii. 12, and compare 
Gal. ii. 1—11, for the preparatory history. 

It appears that, as is often the case, one contention led to 
another ; 

(1) St. Paul had recently resisted St. Peter at Antioch, and 
had “‘ rebuked him to the face, because he was to be blamed.” 
As Bede says (on Acts xv.): “His diebus impletum est, quod 
Apostolus Paulus ait, ‘Cum venisset Cephas Antiochiam in faciem 
ei restiti.’”’ (Gal. ii. 11.) 

(2) St. Paul had opposed St. Barnabas, who had then been 
led away by St. Peter’s example. (Gal. ii. 13.) 

(3) That contention was soon followed by another (viz.) with 
reference to St. Mark, who was ἀνεψιὸς to Barnabas. 

He was deeming it 

Emphatic, and therefore reserved for 

On the narrative of this contention it may be observed, 
(1) That in St. Luke we have a faithful annalist, who when 

writing the history of the Apostles does not disguise their frailties, 
nor those of a brother Evangelist, St. Mark. 

(2) That a religion is true, which is not damaged by a strife 
of its chief Teachers, but, under God’s Providence, is more widely 
disseminated in consequence of a difference, which, if that religion 
had been of human origin, would have been very baneful to it. 

(3) That the Apostles, and other first Preachers of Chris- 
tianity, were not exempt from human infirmities; and thus the 
excellency of the power of the Gospel, in the wonderful change, 
moral, social, and religious, which it has wrought on the world, is 
seen more clearly to be of God. (2 Cor. iv. 7.) 

(4) That the Inspiration of the Apostles and Evangelists, in 
what they wrote for the instruction of the Church, and in what 
was received by the Spirit of Christ in the Church, as Canonical 
Scripture, is displayed more clearly by the fact, that in what they 
did, they were not always exempt from human frailty, nor were 
supposed to be so by the Church, which received their writings as 
divine. 

They had their treasure in earthen vessels. (2 Cor. iv. 7.) 
“The strength of God was made perfect in their weakness.” 
(2 Cor. xii. 9.) ‘Paulus severior,” says Jerome, ‘‘ Barnabas 
clementior; uterque in suo sensu abundat; et tamen dissensio 
habet aliquid humane fragilitalis.” Adv. Pelag. lib. ii. p. 522. 

Paul may have erred in his contention with Barnabas, as he 
did err in his pleading before Ananias (Acts xxiii. 3); and both 
these incidents are recorded by the Holy Spirit writing by St. 
Luke. But there is no error in what was delivered by the Holy 
Ghost, through the agency of St. Paul, to the Church, as Canonical 

Scripture, and has been received by the Body of Christ, the Church 
Universal, as such; see below on Gal. ii. at end of the chapter. 

(5) That we are not to be scandalized or falter in the faith, 
if Christian Teachers differ among themselves. There is but One 
Teacher, whose Charity never failed or was disturbed—Christ. 
“ Soli Dei Filio servabatur sine delicto permanere.” (Tertullian, 
de Prescr. 3.) Peter was rebuked by Paul (Gal. ii. 11); Paul 
and Barnabas strove. And if even Apostles sometimes differed, 
why need we be perplexed by occasional dissensions between 
other holy men, such as S. Cyprian and S. Cornelius, 8. Cyril 
and Theodoret, 8, Jerome and S. Augustine, 8. Chrysostom and 
S. Epiphanius? Rather let the sight of such differences stimulate 
the faith and hope of Christians. Let it induce them to raise 
their eyes from the Church militant on earth to the Church glori 
fied in heaven, and from the transitory strifes of Time to the 
never-ending peace of Eternity. 

(6) That the strife of Paul and Barnabas was afterwards 
healed, and that St. Mark was recovered to the love and esteem 
of St. Paul. We find Mark with St. Paul, when he addressed the 
Colossians (iv. 10; cp. Philemon 24), to whom he had written 
concerning him, and to whom he commends him. And per- 

| haps there is something significant in the terms by which he 
there describes him, ‘‘ Mark, kinsman to Barnabas ;” as if to 
intimate that Barnabas had acted a kinsman’s part in his ten- 
derness to his relative; and to show his love for Barnabas as 
well as Mark. And at last St. Paul, who once would not take 
Mark with him because ‘he had departed from them, and did 
not go with them to the work,” afterwards sent for him to Rome, 
and desired Timothy to take, and bring him, “ for he is profitable 
to me for the ministry ’’ (2 Tim. iv. 11), and eventually St. Mark 
preached, and probably died as a Martyr, at Alexandria. Tille- 
mont, ii. 238. 

(7) We find also at the close of the Apostolic history, Silas 
(whom St. Paul chose instead of Mark) associated as ‘ the faith- 
ful brother’? by St. Peter, with St. Mark, who was St. Peter's 
“son in the faith.” See on 1 Pet. y. 13, and Introduction to 
that Epistle, p. 43. 

(8) As to the parts taken respectively in this παροξυσμὸς by 
St. Paul and St. Barnabas, we may adopt the words of Tertul- 
han: ‘ Viderint ii, qui de Apostolis judicant; mihi non tam 
bené est, Ιπιὸ non tam male est, ut Apostolos committam.”” (De 
Prescr. 24.) Or, as Chrys. says, τοὺς ἁγίους ὑβρίζω; μὴ γένοιτο. 
Ὁ Παῦλος ἐζήτει τὸ δίκαιον, ὁ Βαρνάβας τὸ φιλάνθρωπον : and he 
well adds, πάνυ ὠφέλει τὸν Μάρκον ἡ μάχη αὕτη, τὸ μὲν Παύλου 
φοβερὸν ἐπέστρεφεν αὐτὸν, τοῦ δὲ Βαρνάβα χρηστὸν ἐποίει 
μηκέτι ἀπολειφθῆναι" μάχονται μὲν, πρὸς ἐν δὲ τέλος ἀπαντᾷ τὸ 
κέρδος. It pleased the God of Justice and Mercy to bless the 
efforts of both Paul and Barnabas. And now, all the παροξ- 
υσμὸς of human passion has passed away for ever, and all the 
fruits of justice and of love, of repentance and of zeal, of honesty 
and of truth, remain, and will never fail. The two brother Apos- 
tles, Paul and Barnabas, and the two Evangelists, St. Mark and 
St. Luke, are united in the joys of Paradise—never to be severed 
more. So may all differences in the Church cease ! 
— Βαρνάβαν] Barnabas. The last notice of Barnabas in the 

Acts. The historian takes leave of him, as he first mentions 
him (iv. 36), in connexion with his native country, Cyprus. 



ACTS XV. 40, 41. EV1 1-5 117 

Κύπρον * Παῦλος δὲ ἐπιλεξάμενος Σίλαν ἐξῆλθε, παραδοθεὶς τῇ χάριτι τοῦ 
Κυρίου ὑπὸ τῶν ἀδελφῶν. 3] διήρχετο δὲ τὴν Συρίαν καὶ Κιλικίαν, ἐπιστηρίζων 

ΔΝ > ’ 

Tas ἐκκλησίας. 
XVI. 15 Κατήντησε δὲ εἰς 4έρβην καὶ Avotpay καὶ ἰδοὺ μαθητής τις ἦν ach 14. 6. 

3 fe 2 °F , εν Ν 3 ’ “ 

εκει, ονοµατι Τιμόθεος, νιος Ύνναικος Τουδαίας πισττης, 
Rom. 16. 21, 

πατρὸς δὲ Ἕλληνος ΤῊΝ "1 Qa 3 a a ? a a * ὃς ἐμαρτυρεῖτο ὑπὸ τῶν ἐν 4ύστροις καὶ ᾿Ικονίῳ ἀδελφῶν. ὃ Τοῦτον ἠθέλησεν 
ε ο 9 a 4 
ὁ Παῦλος σὺν αὐτῷ ἐξελθεῖν, καὶ λαβὼν περιέτεμεν αὐτὸν, διὰ τοὺς Ιουδαίους 
τοὺς ὄντας ἐν τοῖς τόποις ἐκείνοις: Ίδεισαν γὰρ ἅπαντες τὸν πατέρα αὐτοῦ 
ὅτι Ἕλλην ὑπῆρχεν. 

1" Ὡς δὲ διεπορεύοντο τὰς πόλεις, παρεδίδοσαν αὐτοῖς φυλάσσειν τὰ δόγ- ν «". 15. 35,9. 
ματα τὰ κεκριμένα ὑπὸ τῶν ἀποστόλων καὶ πρεσβυτέρων τῶν ἐν Ἱεροσολύμοις. 

ε Ν > > , > A A ἊΝ a ἊΝ a “ ° Αἱ μὲν οὖν ἐκκλησίαι ἐστερεοῦντο τῇ πίστει, καὶ ἐπερίσσευον τῷ ἀριθμῷ καθ᾽ 
ἡμέραν. 

§ Διῆλθον δὲ τὴν Φρυγίαν καὶ τὴν Γαλατικὴν χώραν, κωλυθέντες ὑπὸ τοῦ 

40. Σίλαν] Silas; associated with Paul, in room of Barnabas ; 
and soon after, Timothy also in the room of Mark. See xvi. 1. 

Thus the great Head of the Church overrules even the strifes 
of Christians, and makes them conducive to the spread of Chris- 
tianity, and to the good of His faithful people. 

Another source of comfort and of hope in times of division. 

Cu. XVI. 1. καὶ ἰδού] and lo! introducing the mention of a 
gift from heaven to Paul, in the place of what he had lost, in his 
separation from Barnabas and Mark. See on xv. 40. 

— ἐκεῖ] there at Lystra. Some have inferred from Acts xx. 
4, that Timothy was of Derbe: but the present text appears to 
state that his domicile was at Lystra. And St. Paul connects 
Timothy with Lystra and Iconium (not mentioning Derbe) in 
2 Tim. iii. 1]. And here Timothy is said to have had a good 
testimony from the brethren of Lystra and Iconium: Lystra 
in both passages being placed first. See further on 2 Tim. iii. 
η]. 
— γυναικὸς Ιουδαίας] of a woman who was a Jewess ; Eunice. 

2 Tim. i. 5. 
2. ὃς ἐμαρτυρεῖτο] who was well reported of by the brethren 

in Lystra and Iconium. Timothy was well reported of by men, 
and was pointed out to St. Paul by prophecy, 1 Tim. i. 18; and 
was personally acquainted with St. Paul’s doings and sufferings at 
Iconium and Lystra. See 2 Tim. iii. 11. 

8. περιέτεμεν αὐτόν] he circumcised him, not from any suppo- 
sition of the necessity of Circumcision, at this time, but because 
nothing profiteth without Charity ; and because all things are to 
be done for edification, and no offence is to be given to any. 
Therefore he circumcised Timothy. But Titus, being a Greek, 
was not compelled to be circumcised. See Gal. ii. 3. 

By circumcising Timothy St. Paul showed that he did not 
condemn those who still continued to observe the Levitical Law. 
(Cp. 1 Cor. ix. 20.) By not circumcising Titus he showed that 
he would -not enforce that Law, and would communicate with 
those who judged it to be abrogated, and did not observe it. In 
the former case he proved his charity; in the latter, his courage ; 
by both together he evinced his clear-sighted appreciation of the 
partial and preparatory character of the Law, which was now dead, 
but not yet deadly ; and of the ever-living permanence and life- 
giving universality of the Gospel. See below on Gal. ii. 3—15, 
and the review of that chapter, pp. 52—55, and 1 Cor. ix. 20. 

- Ἕλλην ὑπῆρχεν] he was by birth a Greek. Being a Gen- 
tile, by his father’s side, and being trained in the truth by his 
mother, a Jewish believer, Timothy was qualified by his parentage 
to conciliate Jews and Gentiles, and to bring them to Christ. 

6. διῆλθον---Γαλατικὴν χώραν] they traversed Phrygia and 
the region of Galatia, having been forbidden by the Holy Spirit 
to preach the Word in Asia (i.e. Lydia, Caria, and especially the 
region near Ephesus), and having come toward Mysia, they were 
attempting to go into Bithynia, but the Spirit of Jesus permitted 
them not: and having passed along Mysia, they arrived at 
Troas. 

On the Gaulish origin of the population of Galatia, and on 
dther local circumstances of that region, and on St. Paul’s visits 
to that country, see Gal. i. 2—6, and Introduction to the Epistle 
to the Galatians, pp. 36—41, and Howson, i. p. 284. 

St. Paul’s purpose, it appears, was to travel westward from 
Lystra to Ephesus—the great maritime Capital of Ionia—but he 

was not permitted by the Holy Spirit to do so; and he traversed 
Phrygia and Galatia. 

At this time it would seem that he planted the Churches of 
Galatia, which are mentioned as in existence, and as confirmed 
afterwards by him, in ch. xviii. 23. 

But St. Luke says nothing of their foundation. And why ? 
Perhaps because the reader of Scripture could receive ample 
information concerning them from the Epistle of St. Paul to the 
Galatians. 

And here it may be remarked generally, that, as with regard 
to the Evangelical History, the Hoiy Spirit says nothing in one 
Gospel concerning the existence of any of the other three, and 
yet each Gospel is adjusted to the others and to the whole Evan- 
gelical Canon; so in the Acts of the Apostles, there is no mention 
of any of St. Paul’s Epistles, or even of the fact that he wrote a 
single epistle; and yet in dictating the Acts by the agency of 
St. Luke, the Holy Spirit appears to have His Divine Eye on 
what had been already given, or would be hereafter given by 
Himself to the World, in those Epistles, by the hand of St. Paul. 

Here is the ground of the argument handled by Dr. Paley 
in his “ Hore Pauline.’’ The Acts and the Epistles are from 
One Spirit. No wonder that there is a harmony among them, 
more deeply felt, because not the result of effort and art, but of 
oneness of origin from the Spirit of Truth. 

Besides, this silence of the Historian of the Acts concerning 
a very important part of St. Paul’s Missionary labours, may serve 
to remind the Christian reader, especially the Pastor, Teacher, 
and Missionary, that a record of their works on earth, even 
though it were in Scripture itself, is not to be too much desired, 
and is never to be made the aim and end of their efforts; but in 
this they are to rejoice, that “' their names,’’ though unknown on 
earth, “‘ are written in heaven.”’ (Luke x. 20.) 

This leads to the inquiry— 
Why did the Holy Spirit forbid St. Paul to preach the Word 

in Asia, and to go into Bithynia? 
Perhaps He would thus show, that what men consider most 

illustrious and attractive, is of less account in His sight. He drew 
Paul away from Ionia and Ephesus, the wealthiest and most 
brilliant region of Asia Minor, in order that he might preach to 
the servile and semibarbarous tribes of Phrygia and Galatia. 

Our Lord chose Galilee of the Gentiles for the scene of His 
earlier ministry. St. Philip was sent from the populous Samaria 
to the desert road “that leadeth to Gaza’’ (Acts viii. 26). And 
St. Paul is prevented by the Spirit from preaching in Asia, and 
under the guidance of the same Spirit, he goes and evangelizes 
the more barbarous tribes of Galatia. 

The Missionaries of the Gospel in all ages need to be re- 
minded, that poor Pagan villages (see Mark i. 38) and savage 
tribes are to be converted and sanctified by Christianity, as well 
as polite cities and cultivated regions; and they whose solitary 
lot is cast in wild and uncivilized countries will find comfort in 
the reflection, that Galilee was preferred by Christ to Juda, and 
that St. Paul was sent by the Holy Spirit from Ionia to Phrygia 
and Galatia. 

For another special reason why St. Paul went to Galatia at 
this time, rather than to Asia, see note below on Gal. iv. 13. 
— Φρυγίαν---᾿Ασίᾳ] Similarly Catudlus (xlvi. δ) distinguishes 

Phrygia and Asia,—“ Linquantur Phrygii, Catulle, campi, Ad 
claras Asi@ yolemus urbes.’ 
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ἁγίου Πνεύματος λαλῆσαι τὸν λόγον ἐν τῇ ᾿Ασίᾳ 7 ἐλθόντες δὲ κατὰ τὴν 
, cal 

Μυσίαν ἐπείραζον εἰς Βιθυνίαν πορεύεσθαι: καὶ οὐκ εἴασεν αὐτοὺς τὸ Πνεῦμα 
ech. 20. 6. 
2 Cor, 2. 12. 
2 Tim. 4. 18. 
d ch. 10. 29. 

᾿Τησοῦ. 8 εΠαρελθόντες δὲ τὴν Μυσίαν κατέβησαν εἰς Τρωάδα. 
9 Καὶ ὅραμα διὰ νυκτὸς ὤφθη τῷ Παύλῳ: “ ἀνὴρ Μακεδών τις ἦν ἑστὼς, 

παρακαλῶν αὐτὸν καὶ λέγων, 4ιαβὰς εἰς Μακεδονίαν βοήθησον ἡμῖν. 10 “As δὲ 
τὸ ὅραμα εἶδεν, εὐθέως ἐζητήσαμεν ἐξελθεῖν εἰς τὴν Μακεδονίαν, συμβιβάζοντες 
9 , Lal ε , 

ὅτι προσκέκληται ἡμᾶς ὁ Κύριος εὐαγγελίσασθαι αὐτούς. 
, > Ν A 4 > a“ 

" ῬΑναχθέντες οὖν ἀπὸ τῆς Τρωάδος εὐθυδρομήσαμεν εἰς Σαµοθράκην, τῇ τε 
e Phil. 1. 1. 

τῆς Μακεδονίας πόλις, κολωνία. 

ἐπιούσῃ εἰς Νεάπολιν, 13 κἀκεῖθεν εἰς Φιλίππους, " ἥτις ἐστὶ πρώτη τῆς μερίδος 

6, 7. κωλυθέντες---οὐκ εἴασεν) having been forbidden by the 
Holy Ghost to preach the Word in Asia, they were essaying to 
go into Bithynia; but the Spirit of Jesus suffered them not. 
These two instances of the res/raining power of the Holy Ghost, 
exerted to defer men from what seems abstractedly most desirable, 
are also proofs, that if men labour aright for God, like St. Paul, 
they may thank Him for what they are not allowed to do, as well 
as ‘for what they are enabled to do. (Cp. 2 Cor.i. 17.) They 
need His preventive as well as His assisting grace ; they require a 
χαλινὸς, or bridle, for their unruly passions, as well as a κέντρον, 
or spur, for their sluggish will. 

This passage may also suggest a reason, why the Gospel was 
not published sooner, and why it has not been universally dif- 
fused. God sees what use men will make of His gifts, and He 
acts accordingly. See on x. 5. 

The Holy Spirit did not now permit them to preach the Word 
in Asia ; but soon afterwards enabled them to do so with great 
success, so that ‘all in Asia heard the Word, both Jews and 
Greeks”’ (xix. 10). We know also from Pliny’s celebrated letter 
to Trajan (x. 97) that the Gospel was soon planted in Bithynia. 

Here also is evidence of the Inspiration of the Apostles and 
Evangelists. They proved that they had the Spirit, by what they 
did. St. Luke here affirms that they were guided by the Spirit 
in what they did ποί do. What good man could venture to say 
this, except he were authorized by the Spirit to do so? 

May we not also say that here is an illustration of what may 
at first perhaps be perplexing in Holy Scripture? Many things 
are not mentioned there, which, if Scripture had been a human 
work, would not have been omitted. For example, in the Acts, 
many leading incidents in the history of St. Paul and the other 
Apostles are passed over. Doubtless the Holy Spirit had good 
reasons for withholding these things. Doubtless the Evangelists 
were sometimes restrained by the Holy Spirit from writing, as 
the Apostles were from preaching. There is Inspiration in their 
Silence. 

See the Introduction to this volume for further remarks on 
this subject, p. 6. - 

7. κατὰ τὴν Μυσίαν] toward Mysia. This use of κατὰ = 
versus, is seen in Acts ii. 10, τῆς Λιβύης τῆς κατὰ Κυρήνην : and 
see on xxvii. 12, λιμένα βλέποντα κατὰ Λίβα. Cp. Winer, § 49, 

. 357. 
; — ἐπείραζον] they were essaying. 
— τὸ Πνεῦμα Ἰησοῦ] the Spirit of Jesus.—Elz. has not Ἰησοῦ, 

but it is found in the best MSS., A, B, C, D, E, and in numerous 
Versions, and is received by Griesb., Scholz, Lachmann, Tischen- 
dorf, Bornemann, and Alford. 

This reading deserves to be noted, as confirmatory of the 
doctrine of the procession of the Holy Spirit from the Son, as 
well as from the Father. See above on John xv. 26. 

8. Τρωάδα] Alexandria Troas, now a “ Colonia Juris Italici,’’ 

and an “urbs libera.’? See Howson, ch. viii. and xx. 
The Troad and Philippi (v. 12) are two names associated 

with battle, and connect the wars of the heroic age, and of the 
Homeric Deities, with those of the close of Greek History, and 
the conflicts of the Roman Empire. 

But now they are become the scenes of the victories of the 
Gospel of Peace,—a prelude to the moral change to be wrought 
by it in the World. 

9. ὅραμα-- ἀνὴρ Μακεδών] avision: a man of Macedonia. See 
below, v. 12. It would seem (as Chrys. observes, p. 804) that 
God proportions His revelations to the necessities of the case. 
When strong persuasion is requisite He sends an Angel; where 
less will serve, a man. 
— Μακεδονίαν] Macedonia. The Roman name for Northern 

Greece. The Romans, having reduced Greece by their arms, 
divided it into two Provinces, Macedonia in the north; and 
Achaia in the south. 

Macedonia comprised Macedonia Proper, Illyricum, Epirus, 
and Thessaly: the rest of Greece, including the Peloponnesus, 
was contained in Achaia, which was so called because the Ro- 
mans had reduced Greece by means of the Achwans then holding 
the chief place in that country. (Pausan. vii. 17.) 

The Roman Province of Achaia corresponded very nearly to 
that territory which is now called the Kingdom of Greece. 

10. ἐζητήσαμεν] we sought means by inquiring for a ship going 
to Greece,—we endeavoured. Observe St. Luke’s modesty. He 
does not say that he himself joined St. Paul at Troas. He glides 
as it were imperceptibly into the Apostle’s company ; and we only 
know that he was a sharer in his perils and labours, by the adop- 
tion henceforth of the pronoun we. See below, xx. 5. 

As δ. Ireneus remarked (iii. 14) in the second century, ‘‘ That 
Luke was an attendant on Paul, and his fellow-labourer in the 
Gospel, he himself makes manifest, not in a spirit of boasting, but 
constrained by the truth itself;’’ and then Jreneus quotes this 
verse of the Acts. St. Luke thus intimates that he was an eye- 
witness of what he relates. And his testimony is stronger because 
he relates nothing specially of himself. He also notices when he 
is not present. See v. 40. 

The first person is dropped at ch. xvii. 1, and resumed in 
xx. 5, and thenceforth it continues till the end of this book. See 
on xx. 5, and on 2 Cor. viii. 18. 

— συµβιβάζοντες---ἡμᾶς--- εὐαγγελίσασθαι] St. Luke says here, 
that we sought forthwith to go out (of Asia Minor) info Mace- 
donia, assuredly gathering (as an inference from the Vision) that 
the Lord hath called us (observe ‘us’) to evangelize them. A 
remarkable expression, stating a fact of great importance, which 
almost escapes notice. 

They who have observed St. Luke’s modesty in speaking of 
himself, will be convinced by this expression that he himself, as 
well as St. Paul, was called by God to evangelize the Greeks. 
And they will be persuaded that St. Luke did what he was called 
to do. Perhaps his Gospel was written about this time. 

As to the manner in which he did it, see the notes below on 
1 Thess. i. 9, and 2 Cor. viii. 18. 

11. Σαμοθράκην] Samothrace; an island near Thrace, and 
called Samothrace, either from the name of the founder of the co- 
lony (Dion. Hal. i. 61), or because it was colonized from Samos 
(Steph. Byz.), or because in the native language the heights of 
the island were called σάµοι (Eustath. p. 881). It was celebrated 
for the mysteries of Demeter and Persephone, and rites of the 
Cabiri. Cp. Tacit. Ann. ii. 54. 
— Νεάπολιν] Neapolis in Thrace; about twelve miles from 

Philippi, the frontier town of Macedonia. 
19. Φιλίππους, ἥτις ἐστὶ πρώτη τῆς μερίδος Fis Μακεδονίας π., 

κολωνία] What do the words πρώτη τῆς μερίδος mean, as applied 
to Philippi? 

(1) Some suppose them to signify the first city on St. Paul’s 
route. See Wieseler, p. 38, and Howson, i. 341. 

But this is not probable. The first would be Neapolis; and 
St. Luke says ἐστι, not ἦν. 

(2) Nor can πρώτη πόλις τῆς μερίδος mean “ the chief city 
of that region of Macedonia.” See Liv. xlv. 29, who says that 
JEmilius Paulus, B.c. 167, after the subjugation of Perseus and 
his kingdom, reduced Macedonia into four parts, and made Am- 
phipolis, Thessalonica, Pella, and Pelagonia, the capitals of their 
respective districts. Cp. Leake, Northern Greece, iii. 480. 

(3) Hence πρώτη is interpreted by some (e.g. Rosenm., 
Kuin.) to mean a principal city of that region of Macedonia. The 
term πρώτη (primaria) was assigned as a title to cities of Asia; 
as may be seen on coins. 9 

(4) It is said by others (e.g. Meyer) that Κολωνία is to be 
joined with πόλις, and that St. Luke intends to say that Philippi 
was the principal culonial-city of that part or district of Mace- 
donia. It was planted with Roman Colonists by Octavian, after 
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"Hye δὲ ἐν ταύτῃ TH πόλει διατρίβοντες ἡμέρας τινάς' 13 τῇ τε ἡμέρᾳ τῶν 
, “9 a ON 9 9 Clix Ss ΄ ἥν > : 

σαββάτων ἐξήλθομεν τῆς πύλης παρὰ ποταμὸν, ‘od ἐνομίζετο προσευχὴ εἶναι, {εἰ 21.5. 

καὶ καθίσαντες ἐλαλοῦμεν ταῖς συνελθούσαις γυναιξί. 14 Καί τις γυνὴ ὀνόματι 
4 ϑ Ανδία, πορφυρόπωλις πόλεως Θυατείρων, σεβομένη τὸν Θεὸν, ἤκουεν: ἧς ὁ 4 Gen. 19.3, 

Κύριος διήνοιξε τὴν καρδίαν, προσέχειν τοῖς λαλουμένοις ὑπὸ τοῦ Παύλου. τῶ. 3. 11. 
19. 21, 

uke 24. 29, “ 1 
16 εἰῆς δὲ ἐβαπτίσθη, καὶ ὁ οἶκος αὐτῆς, παρεκάλεσε λέγουσα, Εἰ κεκρίκατέ µε ev. is. 2. 

the victory of Actium, and admitted to the Jus Italicum. See 
Dio Cass. li. p. 445. Plin. Nat. Hist. iv. 11. A somewhat si- 
milar explanation had been proposed by Casaubon. See Valck. 

None of these explanations appear satisfactory. They all 
rest on the supposition, which is at least doubtful (see Baumg. ii. 
115), that τῆς μερίδος is equivalent to ἐκείνης τῆς µ., i.e. “ οὗ 
that part of Macedonia.” 

(5) The true solution is probably to be found in the Helle- 
nistic sense of the word μερὶς, viz. a frontier, or strip of border- 
land, that by which it is divided (μερίζεται) from some other 
adjacent territory. See Ezek. xlv. 7. Here then μερὶς, so ex- 
plained, would be the border-land, by which Macedonia is divided 
or parted off from Thrace. And Philippi was the chief City of 
this μερὶς or confinium. It was colonized by the Romans as a 
border-city, to defend the frontier against Thrace. As Col. Leake 
says (Northern Greece, iii. 487), ‘‘ From B.c. 146, to the reign of 
Augustus, the Romans had the troublesome duty of defending 
Macedonia against the people of Illyria and Thrace, and during 
that time they established the colonies at Philippi, Pella, Stobi, 
and Dium.” 

In the New Testament the words τὰ µέρη often occur in this 
sense, as equivalent to μεθόρια or confines. Matt. xv. 21; xvi. 13. 
Mark viii. 10. And in the Acts (ii. 10) we have τὰ µέρη τῆς 
Λιβύης, the confines of Libya, towards Cyrene. 

So in the LXX the word μερὶς is used for 737, an extremity. 
Ruth iii. 7. 

The Vulg. here has “ prima partis (not partis istius) Mace- 
doniz ;’’ which seems to lead to the right sense. And this inter- 
pretation is confirmed by the Arabic and Aithiopic versions, 
which render μερίδος by confines or neighbourhood of Macedonia. 

St. Paul had been called to Greece by the man of Macedonia, 
and that call had been recognized and obeyed as the command of 
the Lord (xvi. 9, 10). He is now in Macedonia; and as soon as he 
has crossed the frontier, he begins his career, as a soldier of Christ, 
‘warring against Satan, at Philippi the principal city, on the border 
land of Macedonia, and a military colony of Rome. 

These particulars concerning Philippi seem to be specified by 
St. Luke for various reasons ; 

He has brought us now to the first city on Greek ground, in 
which the Gospel was preached by St. Paul. 

The name Philippi, derived from Philip (Strabo, vii. p. 5), 
the ἀνὴρ Μακεδὼν (Demosth. i. p. 43), who subdued Greece, and 
the father of Alexander, who overran and conquered a great part 
of the known world, and founded the Third Great Monarchy 
(Dan. viii. 21), suggests to the reader the contrast between the 
subjugation of Nations of this world, of which Philip and Alexander 
were the Conquerors, and the triumphs now to be achieved by 
Christ in the peaceful march of St. Paul. 

The words Μακεδονίας and κολωνία, a colony, call attention 
to the triumphs of the Gospel at Philippi, a principal city of Ma- 
cedonia, or Northern Greece (called by the Romans ‘ Macedonia’), 
and also as representing in those parts the main element of the 
Gentile world, by its connexion as a military Colony with Rome, 
the Fourth Monarchy (Dan. vii. 7. 19), the Mistress of the world 
at that time. 

Hence St. Paul’s acts at Philippi are dwelt on by St. Luke 
as a specimen and rehearsal of bis preaching in Greece and Italy, 
and of the future achievements of the Gospel in the Roman Em- 
pire and in the World. 
— Κολωνία] a Roman Colony—a miniature of Rome. ‘ Co- 

loniz Populi Romani quasi effigies parve simulacraque’’ (Aul. 
Gell. xvi. 13). See preceding note. 

Coins of Philippi of the date of St. Paul’s visit have the in- 
scription ‘Con: (i.e. Colonia) Ave(usta) σα) Parere(pensis).” 
See Akermann, p. 45. Kitto, p. 337. Compare Howson, i. 345, 
on the rights of Roman Colonies. 

13. πύλης] gate. SoA, B,C, ἢ. Elz. πόλεως. 
— ποταμόν] river. Not the Strymon (as has been supposed 

by some) which was some miles distant, but a smaller stream, the 
Gangites, or, as Herodotus calls it, Angitas; which flows into 
the Zygactes, and gives its name to the united streams. See 
Leake, iii. p. 225. Howson, i. p. 346. 

The name Krenides, or fountains,—formerly borne by Phi- 
lippi, --was derived from this stream. 

The battle-field of Philippi, in which Brutus and Cassius 
were defeated by Mark Antony and Octavius, was between the 
Gangites and the Strymon. 
— οὗ ἐνομίζετο προσευχὴ εἶναι] where a meeting for prayer 

was wont to be held. See v. 16. 
Perhaps there was a Proseucha, or enclosed place for prayer 

there. See Epiphanius (Her. lxxx.), who describes the Proseuche 
as places of a semicircular form (θεατροειδεῖς), without roofs, and 
outside the cities. Cp. Mede’s Essay, Book i. Discourse 18, p. 67. 

Such proseuche were commonly near the sea or rivers, as 
here, for the sake of the lustrations and ablutions of the Levitical 
Law (see Joseph. Ant. xiv. 10. 23. Cp. Juvenal, iii. 11—13). 

The difficult words, ‘‘jura, verpe, per Anchialum,” in Mar- 
tial, xi. 94, have been explained from this practice. See Valck. 

Hence also they afforded a convenient preparation for the 
Gospel, as supplying water for baptizing the converts made by 
the preaching of the Gospel there. 

It seems that at Philippi, a Roman Colony, where the Jews 
were hated and despised (see v. 13), they had no Synagogue 
within the walls of the City, and were only authorized to have a 
Proseucha, and that outside the city gate. Cp. Ammonius, in 
Caten., who says, μὴ οὔσης ἐκεῖ συναγωγῆς διὰ τὸ σπάνιον, 
παρὰ τὸν ποταμὸν ἔξω τῆς πόλεως λάθρα συνήγοντο. 

Here, at Philippi, St. Paul, in accordance with his uniformly 
charitable spirit toward the Jews, his bitter enemies, went out 
of the city to their proseucha on the Sabbath Day, and preached 
there, though he had only a few women to hear him. Cp. below, 
note on xvii. 1. 

14. Θυατείρων] Thyatira, in Lydia. As Alford observes, 
“Though they had been forbidden to preach the word in Asia 
(xvi. 6), and sent by the Spirit to Greece, their first convert in 
Greece is an Asiatic.”’ 
— σεβομένη τὸν Θεόν] a Proselyte. 
— ἤκουεν] was listening. 

15. καὶ ὁ οἶκος αὐτῆς] and her house. An argument for Bap- 
tism of Infants. See xvi. 33; xviii. 8. 1 Cor. i. 16. 

“Quis credat (says Bengel) in tot familiis nullum fuisse 
infantem, et Judeos circumcidendis, Gentiles lustrandis illis, 
assuetos, non etiam obtulisse illos baptismo?”’ 

The Church of England (Art. XXVII.) affirms that “the 
Baptism of Infants is most agreeable with the Institution of 
Christ.” And in her Baptismal office she grounds this assertion 
on our Lord’s declarations (see on Jobn iii. 3. 5) and on His 
gracious invitation (Mark x. 14) to Infants, βρέφη. See on 
Luke xviii. 15. 

In this she follows the exposition of the Primitive Church, 
who, as Origen says (in Epist. ad Rom. lib. v.), ‘‘ received the 
Baptism of Infants from the Apostles.’ See also Justin Martyr 
(Apol. i. 15) speaking of disciples of Christ from their childhood, 
and Jreneus (ii. 22), who mentions infants as born again, and the 
Synodical Epistle of the Third Council of Carthage under Cyprian, 
A.D. 253. Routh, R.S. iii. p. 74, or in Cyprian’s Epistles, lix. 
or lxiv., where the Sixty-six Bishops there assembled say in 
answer to Fidus, ‘‘As to the case of Infants, who, you allege, 
ought not to be baptized within the second or third day after their 
birth, and that the law of circumcision should be regarded, which 
led you to imagine that none should be baptized before the eighth 
day after his birth—this Synod was of a very different opinion. 
Not one of us agreed with you, but we resolved unanimously that 
the grace of God should be denied to none. For since the Lord 
says (Luke ix. 56), ‘The Son of Man came not to destroy men's 
lives, but to save them,’ we must take care, as far as in us lies, 
that no soul be lost. All persons, whether adults or infants, are 
equally objects of divine grace, as Scripture declares.”” 

More has been said by the Editor, on this point, in Letter 
viii. on the Church of Rome, and in Occasional Sermons (Serm. 
iii. pp. 51—66), where objections to the above statements are 
considered ; and cp. Professor Blunt on the Early Fathers, p. 548. 

On the allegation of some Expositors here, that the Children 
of Heathens could not have been baptized by the Apostles, because 
their parents were not holy (cp. 1 Cor. vii. 14), see the answer of 
S. Augustine to Boniface, Epist. 98, vol. ii. p. 394, and Hooker, 
IIT. i. 12; V. lxiv. 5; and the present Editor’s Letter to a friend 
on the XXIXth Canon of 1603, Lond. 1860, 

See xiii. 50. 



190 ACTS XVI. 16, 17. 
Ν Lol , > > , > Ν Ly , / Ν , πιστὴν τῷ Κυρίῳ εἶναι, εἰσελθόντες εἰς τὸν οἶκόν µου µένετε' καὶ παρεβιάσατο 

ε ε 

ἡμᾶς. 
h 1 Sam. 28, 7. 16 h 
ch. 19. 24. 

a , > Lad ’, 

{ Gen. 14. 18--.., TOLS κυριοις αυτης μαντευομµενΊ. 
ch. 18, 26. 
Heb. 10, 20. 

---παρεβιάσατο] she gently constrained us. (See Valek.) 
They did not comply at once, lest they should appear to have 
come to preach the Gospel for personal convenience or ad- 
vantage. 

16. πνεῦμα Πύθωνος] a spirit of Python. A, B, ΟἿ, D have 
T1/@wva—which may perhaps be the true reading: a and ος (OC) 
are often confused in MSS. See Porson, ad Hecub. 788. 

A remarkable expression. This damsel was possessed with 
an evil Spirit (see vv. 18,19). Why then does not the Evan- 
gelist St. Luke call it by the names used in the Gospel, viz. 
δαιμόνιον, or πνεῦμα ἀκάθαρτον, but πνεῦμα Πύθωνος, a spirit of 
Python, or πνεῦμα Ἰύθωνα, or Python spirit, a word never oc- 
curring in the Gospels ? 

Probably for the following reasons— 
St. Paul was now on new ground—in Greece (see above, 

v. 13). He was in a Greek city, a Roman colony. A new scene 
now opens before him; a new era in the History of the Church. 
He has not only to war with Jewish prejudice. He has to en- 
counter Satan in other forms. He has now to confront him in 
the idolatries and superstitions of the West. 

One of the greatest difficulties which the Gospel had to 
contend with there, arose from the power exercised over the Greek 
and Roman mind by Oracles, Enchantments, Divination, Sooth- 
saying, and Sorcery. That Power showed itself in the νυμφόλη- 
πτοι, εὑρύκλεις, ἐγγαστρίμυθοι, θεοφόρητοι, φοιβόληπτοι, cerrili, 
lurvati, lymphatici, δια. of Heathenism. See Aug. de Civ. Dei, 
ii 23, where he refers to this passage “in Actibus Apostolorum 
ventrilogua femina.” Euseb, Prep. Ey. iv. 5; and other nu- 
merous authorities cited in Weist. p. 555. Biscoe, pp. 283—5. 

Here St. Paul meets that Power face to face in the streets of 
Philippi. How was it to be described? By the word Python. 
This word would sound a note clear and strong on the Greek and 
Roman ear. Πύθων, Πύθιος, Πυθία, Πυθώνισσα, Pytho, Pythius, 
Pythia, Pythonissa. How much was contained in those words ! 

ΠΎΘΩΝ, Python, was the prophetic Serpent at Delphi—the 
ὀμφαλὸς τῆς γῆς, the centre and focus of Gentile Divination. 
See Callim. H. ad Apoll. 100. Ovid, Met. i. 438. Apollodor. 
i. p. 44, Heyne. Hygin. fab. 140. Plutarch, de Orac. Defect. ii. 
p- 417, and others, cited by Kuin., and concerning the Pythia 
herself, see Virgil, Ain. vi. 46. 

The Python or Serpent gave his name and place to the pro- 
phetic Deity of the Gentile world; the successor of the Serpent at 
Delphi was the Pythian Phoebus or Apollo. 

And from him all who claimed the powers of divination 
received their title, and were called Pythons. Hence Hesychius, 
Πύθων" δαιμόνιον µαντικόν. Alherli Glossar. Gr. Ρ. 75, Πύθωνος" 
δαιμονίου μαντικοῦ, οὕτω λεγομένου. “ Τταπε]ξαπη est hoc nomen 
δὰ homines ipsos, qui dei cujusdam afflatu futura predicere 
posse credebantur, nominatim ita dicti sunt ἐγγαστρίμυθοι, 
Plutarch, de oraculorum defectu p. 414, τοὺς ἐγγαστριμύθους 
Ἐὐρυκλέας πάλαι, νυνὶ Πύθωνας προσαγορευόμενοι, ventriloguos 
Eurycleas (ab Eurycle inventore hujus divinationis) olim, nunc 
Pythonas vocant. Hesychius: Πύθων, ὁ ἐγγαστρίμυθος ἢ ἐγγασ- 
τπρίµαντι». Id. Εὐρυκλῆς, ὁ ἐγγαστρίμυθος, ἦν δὲ γένος µαντέων, 
οὓς ὁμωνύμως Εὐρυκλεῖς ἔλεγον. Suidas: ἐγγαστρίμυθος, ἐγγασ- 
τρίµαντις, ὃν νῦν τινες Πύθωνα, Σοφοκλῆς δὲ στερνόμαντιν, 
Πλάτων ὁ φιλόσοφος, Εὐρυκλέα ἀπὸ Εὐρυκλέους, τοιούτου μάν- 
Tews.” (Kuin.) 

Therefore this damsel at Philippi, with her Pythonistic 
possession, was, according to her degree, a representative of the 
Pythia who sat on the tripod at Delphi, and who delivered the 
responses in the name of the Pythian Apollo, the successor of the 
Serpent, and brought much gain and renown to her masters at 
that place, and deceived the World by her sorceries. Hence 
St. Luke calls this Spirit at Philippi, Python. And thus the 
Holy Spirit by St. Luke’s mouth taught certain solemn truths 
to the Gentile world. He warned them, that the Spirit with 
which they dealt so fondly and familiarly in their Oracles and 
Witchcrafts was an unclean Spirit. It is denounced and ejected 
as such by St. Paul. The Python, which they themselves said 
was a serpent, was indeed a minister of “the old Serpent” 
(2 Cor, xi. 8. Rev. xii. 9; xx. 2), an agent of Satan; and in 
dealing with him, in these Oracles, they “worshipped devils 
instead of God” (1 Cor. x. 20), As Chrys. says here, ὁρᾷς ὁ 

Ἔ ΄ δὲ , ε κα 3 \ τ Sa s γένετο O€, πορευομένων ἡμῶν εἰς τὴν προσευχὴν, παιδίσκην τινὰ 
ἔχουσαν πνεῦμα Πύθωνος ἀπαντῆσαι ἡμῖν, ἥτις ἐργασίαν πολλὴν παρεῖχε 

7 Αὕτη κατακολουθήσασα τῷ Παύλῳ καὶ 
ἡμῖν ἔκραζε λέγουσα, | Οὗτοι ot ἄνθρωποι δοῦλοι τοῦ Θεοῦ τοῦ ὑψίστου εἰσὶν, μῖν ἔκραζε λέγουσα, ρ 

τι ᾿Απόλλων δαίμων ἐστίν. Indeed Apollo, and all his di- 
viners, were ministers of Apollyon himself (Rev. ix. 11). 

In these Oracles and Divinations of the Gentile world there 
were many frauds and cheats. But counterfeits prove the reality ; 
and the phenomena of Witchcraft in the Heathen World are too 
numerous to be explained away. As Dr. Barrow says (Serm. ix. 
vol. iv. p. 213), “Concerning power of Enchantments implying 
the co-operation of Invisible Powers, all sorts of intercourse and 
confederacy, formal or virtual, with bad Spirits, he that shall 
affirm them to be mere fiction and delusion, must with exceeding 
immodesty and rudeness charge the World with vanity,” &c. See 
also Cicero, de Div. i. 5, and 82—88. Van Dale, de Orac., and 
others, cited by Biscoe, p. 299. 

(1) It is worthy of remark, that the Hebrew word which 
describes a “familiar spirit’’ is 218 (OL). This is used in the 
Old Testament, in Lev. xx. 6.27. Deut. xviii. 11. Isa. xix. 3. 
And it is also employed | Sam. xxviii. 7, 8, to describe the Spirit 
with whom the Witch of Endor had commerce, who is called by the 
LXX an ἐγγαστρίμυθος. May it not be, that this word OLA has 
some connexion with the Greek ὄφις, or serpent,—the word used 
by St. Paul and St. John to describe the Old Serpent, the Devil ? 
(2 Cor. xi. 3. Rev. xii. 9; xx. 2.) This conjecture may be con- 
firmed by the following consideration ; 

(2) It is allowed that the Greek and Latin words πύθιος, 
πυθώνισσα, πυνθάνομαι, πευστήριος, are traceable to πύθων or 
Python, the Prophetic Serpent of the Great Gentile Oracle. 
(Strabo, ix. p. 422. Macrob. Sat.i.17.) Serpent-worship seems 
to have extended itself over a great part of the World. 

May not that word Python be carried up higher to the 
Hebrew 158 (pethen), or Serpent? Ps. lviii. 4, and Isa. xi. 8. 
Ps, xci. 13. 

It is remarkable, that this last-named passage contains a pro- 
phecy concerning the Victory to be achieved by Christ over the 
Great Python, or old ὄφις, or Serpent, the Devil. The casting 
out of the Python-spirit by the Apostle St. Paul at Philippi, act- 
ing by the power of Christ, may be regarded as a visible exhibition 
of the operation of Christ in the Gospel, bruising the serpent’s 
head (Gen. iii. 15), and treading the Dragon, Satan, the Old Ser- 
pent, beneath His feet; healing, by His death, the wounds in- 
flicted on them by the fiery Serpent, and delivering the World 
from the grasp in which he then held it by means of Oracles and 
Incarnations, and all the sorceries of Divination. It may be con- 
sidered as a specimen of the fulfilment of the prophecies, which 
attribute such powers to Christ ; and of Christ’s promise to His 
disciples that He would enable them to overcome “all the power 
of the enemy’’ (Luke x. 19; cp. Rom. xvi. 20); and as a presage 
of His full and final triumph over Satan, ‘hat Old Serpent, which 
deceiveth the world. (Rey. xii. 9; xx. 10.) 
— μαντευομένη] by soothsaying ; as distinguished from προ- 

Φητεύουσα. Cp. Dean Trench, Synon. § vi. 
17. ἔκραζε] was crying. Observe the imperfect, and again, v. 

18, τοῦτο ἐποίει, this she was doing for many days. 
— οὗτοι οἱ & δοῦλοι τοῦ Θεοῦ] these men are servants of the 

most High God, who are declaring to us the way of salvation. 
This utterance of the Python-spirit at Philippi gives much pro- 
bability to the assertion of ancient Christian writers, that the Evil 
Spirit who deceived the Gentile world by Oracles, gave testimony 
in them to Christ. See HZuseb., Dem. Evang. iii. 6, and ix. 10. 
August., de Civ. Dei, xix. 23. De Consensu Evang. i. 18; and 
others quoted by Dr. Jenkin on Christianity, i. p. 354, and 
Mede’s interesting Essay, Works, p. 194, bk. i. disc. xxxvi. 

Satan sometimes speaks the ¢ruth, in order that he may pro- 
pagate dies with greater success. See on Mark i. 25, where it will 
be seen, that in repudiating the homage of the Father of Lies, even 
when he spoke the truth, St. Paul imitated the example of Christ. 

Praise is not seemly in the mouth of a sinner, for it was not 
sent him of the Lord (Ecclus. xv. 9. Prov. xxvi. 7). Much less 
is it seemly in the mouth of the Evil One, say Chrys. and Didy- 
mus here (in Caten.). The Apostle shows, that testimony from 
Satan to the preachers of the truth is not to be received; for it 
is to be feared, that Evil Spirits, having gained men’s confidence 
by what they speak truly, may overreach the simple by an admix- 
ture of falsehood, and so cause their ruin. It is well said by 
Arator here (ii. 386),— 



ACTS XVI. 18—24. 

9 , e a 500 ’ 

οἵτινες καταγγέλλουσιν ἡμῖν ὁδὸν σωτηρίας. 
Διαπονηθεὶς δὲ ὁ Παῦλος, καὶ ἐπιστρέψας τῷ πνεύματι εἶπε, Παραγ- ἡμέρας. 

121 

- 4 ‘ 

18 κ Todro δὲ ἐποίει ἐπὶ πολλὰς κ Mark 16. 17. 

ιά > * > / 3 aA A > Lal > > > lal Ν 39 

γέλλω σοι ἐν τῷ ὀνόματι ᾿Ιησοῦ Χριστοῦ ἐξελθεῖν ἀπ᾿ αὐτῆς. Καὶ ἐξῆλθεν 
a τς 8 

avuTy) ΤῊ ωρᾳ. 19 1 "]δόντες δὲ οἱ κύριοι αὐτῆς ὅτι ἐξῆλθεν ἡ ἐλπὶς τῆς ἐργασίας 1250. ο. 5. 
Lal aA » 7 

αὐτῶν, ἐπιλαβόμενοι τὸν Παῦλον καὶ τὸν Σίλαν εἵλκυσαν εἰς τὴν ἀγορὰν ἐπὶ 
τοὺς ἄρχοντας" 7) ™ καὶ προσαγαγόντες αὐτοὺς τοῖς στρατηγοῖς εἶπον, Οὗτοι m1 Kings 16. 17 

τε > om ch. ~ 6. 

ot ἄνθρωποι ἐκταράσσουσιν ἡμῶν τὴν πόλιν, ᾿Ιουδαῖοι ὑπάρχοντες: * καὶ και 

καταγγέλλουσω ἔθη, ἃ οὐκ ἔξεστιν ἡμῖν παραδέχεσθαι οὐδὲ ποιεῖν, Ρωμαίοις 
5 

ουσι. 
22 0 Ν ΄ ε Ἂν λ > 2A \ ε Ν mie Ty) A 5 

Και συνεπεστη ο OX: ος κατ αυτων, και OL στρατηγου περιρρ] αντες n 2 Cor. 11. 25. 
1 Thess. 2. 2. 

αὐτῶν τὰ ἱμάτια ἐκέλευον ῥαβδίζειν 55 πολλάς τε ἐπιθέντες αὐτοῖς πληγὰς Phill 13. 
» ῃ \ / an , 9 A A A , 
ἔβαλον eis φυλακὴν, παραγγείλαντες τῷ δεσμοφύλακι ἀσφαλῶς τηρεῖν αὐτούς" 
94 a ΄ὔ ΄ ‘ 3 > ‘ > ΔΝ > , Ἂ 

ὃς παραγγελίαν τοιαύτην λαβὼν ἔβαλεν αὐτοὺς εἰς τὴν ἐσωτέραν φυλακὴν, 
καὶ τοὺς πόδας αὐτῶν ἠσφαλίσατο εἰς τὸ ξύλον. 

ee Professio vera 
Mendaci de teste sonat, vocemque fidelem 
Perfidus auctor habet ; sed non debetur honori 
Quod cogit formido loqui, nec mente coheret 
Nudus amore timor.”’ 

And it is well observed by Milton (Par. Reg. i. 432) as a charac- 
teristic of the Evil One, that it hath ever been his 

craft, 
By mixing somewhat true, to vent more lies.”” 

Therefore St. Paul rejects the praise of the Evil One, and 
casts him out. The Evil One had said καταγγέλλουσιν ἡμῖν 
ὁδὸν σωτηρίας; but the Apostle says παραγγέλλω σου ἐξελθεῖν. 
— ἡμῖν] to us. So A, C, α, H. The Evil Spirit “ trans- 

forms himself into an Angel of light’? (2 Cor. xi. 14), and pre- 
tends that the Gospel is for himse/f, as well as for the world.— 
Elz. has ὑμῖν. 

19. ἐξῆλθεν] Observe the repetition of this word. Paul-com- 
manded the Spirit to come out, ἐξελθεῖν (v. 18). And the Spirit 
ἐξῆλθεν, came out immediately (v. 18). And the masters of the 
damsel saw that (ο. 19) the hope of their gains ἐξῆλθεν, came out 
also. 

The hope of their profits went out with the going out of 
the Evil Spirit,—a proof of the reality of the possession. In- 
deed, it seems that the Holy Spirit has taken special care that no 
reasonable person should call in question the fact, that the damsel 
was possessed by the Evil Spirit, and that the Evil Spirit was 
permitted by God to exercise certain powers by her instru- 
mentality. 
— ἡ ἐλπὶς τῆς ἐργασίας] The hope of gain from their craft ; 

a clue to a powerful motive of Persecutions against Christianity. 
Both the Persecutions from Heathenism mentioned in the Acts 
are from this source. In the account of both, the word ἐργασία 
occurs. See here, and xix. 24, 25. Cp. Pliny’s Letter to Trajan, 
x. 97, 98; and Lardner’s Remarks, iv. 11—30, and the excellent 
observations in Blunt’s Lectures, pp. 149—153: “The Priest- 
hood in all its branches, Flamens, Augurs, Haruspices, contem- 
plated the advance of Christianity with dismay. It emptied their 
Temples, curtailed their sacrifices, reduced their profits, exposed 
their frauds.” 

How great were the difficulties it had to encounter in these 
respects, and how noble the triumphs it achieved ! And how much 
yet remains for it to perform even in Christendom itself, where 
the corruptions of Christianity are deeply rooted in Covetousness, 
and Superstition is propagated by Love of Lucre! Cp. on 2 Cor. 
ii. 17. 

20. στρατηγοῖς} the Pretors, or Duumviri, of the Roman 
colony (Cicero, de Leg. Agrar. 34),—a title still surviving (a.p. 
1750) in the Italian word Stradigo. (Wetstein.) Hence the ap- 
peal in v. 21 to the rights and privileges of the Citizens of Phi- 
lippi as a colonial city of Rome. 

See further on xvii. 6, and Howson, i. 345. 

The Roman character of Philippi is brought forward in this 
narrative, which is a prelude to the History of the struggle of the 
Gospel with the military and imperial power of the Heathen Mis- 
tress of the World. 

— Ἰουδαῖοι] Jews. A specimen of the difficulties and dangers 
which the Gospel had often to encounter from the heathen, by 
being confounded with Judaism, and by being exposed to all the 
obloquy with which the Jews were regarded by the Romans. 

Christianity was hated as Judaism by the heathen, and as 
Vou. I.—Parr ΤΙ. 

worse than heathenism by the Jews. It had to contend against 
Judaism and Heathenism, and it triumphed over both. 

This charge against Paul and Silas as Jews, would be more 
effective at this time at Philippi, a Roman colony, because the 
Jews had lately caused disturbances at Rome, and had therefore 
been expelled from it by an imperial edict of Claudius (xviii. 2). 

21. ἔθη, ἃ οὐκ ἔξεστιν κ.τ.λ.] customs which it is not lawful 
Jor us to receive, being Romans. By the Roman Laws, Judaism 
was a “religio licita”’ for Jews; but they were not allowed to 
make proselytes among the Romans, who were forbidden by the 
Laws, under penalties, to receive circumcision; though in this and 
other religious matters the Laws often lay in abeyance. See 
Neander, Church Hist. i. 89. 

22. ῥαβδίζειν] to beat with the lictors’ rods : a Roman punish- 
ment. St. Paul himself distinctly asserts that he was beaten with 
rods no less than three several times (2 Cor. xi. 25), a punish- 
ment, which he might have escaped, if he had asserted his Roman 
citizenship, as he did at Jerusalem (xxii. 25). Here, it is alleged, 
is a difficulty. If he asserted his citizenship in one place, why not 
also in others? St. Paul, by asserting his citizenship at Jerusalem, 
and by obtaining exemption thereby (xxii. 25), showed that his 
sufferings αὐ Philippi were voluntary, and that he had divine 
direction advising him how to suffer as well as to do, in full faith 
that his sufferings would, under God’s providence, conduce to 
the furtherance of the Gospel. 

In that case the assertion of his Roman Citizenship led, by a 
providential series of events, to the manifestation of the divine 
glory, by his preaching of the Gospel to the people and San- 
hedrim at Jerusalem,—to Felix and Festus and Agrippa at 
Caesarea, and finally to the imperial court and tribunal at Rome. 

But if St. Paul had pleaded at Philippi his Roman citizen- 
ship, he would not have been beaten, and cast into prison. And 
we should not have had the beautiful and instructive history of 
his Christian faith and joy, uttering itself in psalmody at mid- 
night; the jailor and prisoners, and other inhabitants of Philippi, 
would not have had the evidence to the truth of the Gospel in 
the Earthquake which shook the prison, and opened its doors, 
and made the chains to fall from the hands of the prisoners. The 
jailor and his household might not have become citizens of the 
kingdom of heaven. 

May we not therefore say, that the same Divine Spirit Who 
had recently restrained St. Paul from preaching the word in Asia 
and Bithynia, withheld him from asserting his Roman citizenship 
here? 

Philippi was a Roman co/ony in Greece (v. 13). The Philip- 
pians were proud of their Roman citizenship. Cp. ο. 21. St. Paul 
would teach that there was a nobler cifizenship for which he re- 
joiced to suffer—the citizenship of Heaven (see Phil. i. 27 ; iii. 20). 

Yet—such is the treatment which this divine history has 
received in modern times—it has been alleged by many (e. g. De 
Welte) that St. Paul was hindered by the tumult from pleading 
his citizenship; and others (Baur and Zeller) have advanced a 
step further, and perverted his forbearance into an argument that 
he did not really possess the right which he afterwards claimed ! 

24. τὸ ξύλον] the stocks. “Quod κᾶλον, et ξυλοπέδη, etiam 
ποδυκάκη et ποδοστράβη, ab Hebreis πο (Job xiii. 27. xxxiii. 11) 
vocatur: cui et cervix, et manus et pedes per quinque foramina 
inserebantur, πεντεσύριγγον propterea quoque vocatum Aristoph. 
Equitt. 1046. Latini nervum vocant Plaut. Captiv. iii. 5.71. Nam 
noctu nervo vinctus custodiebatur”’ (Κω). Cp. Wetst. p. 557. 

With this statement of St. Paul’s sufferings at Philippi, com- 
pare his own words to the Philippians in his Epistle, i. 29, 30, 
and see Paley, H. P. p. 120. = 
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och. 4. 31. 3° Kara δὲ τὸ μεσονύκτιον Παῦλος καὶ Σίλας προσευχόμενοι ὕμνουν τὸν 
ρ ch. 5. 19, aD, te A x son ε , ς 96 μ᾽ ν με ος , 
p ch. 5. Θεόν ἐπηκροῶντο δὲ αὐτῶν οἱ δέσµιοι ; Αφνω δὲ σεισμὸς ἐγένετο μέγας, 

ὥστε σαλευθῆναι τὰ θεμέλια τοῦ δεσμωτηρίου: ἀνεῴχθησάν τε παραχρῆμα at 
, »-“ Ν ΄ ‘ ὃ Ν > «0 27 ¥ δὲ , ε ὃ 

θύραι πᾶσαι, καὶ πάντων τὰ δεσμὰ ἀνέθη. Ἐξυπνος δὲ γενόμενος ὁ δεσμο- 
φύλαξ, καὶ ἰδὼν ἀνεῳγμένας τὰς θύρας τῆς φυλακῆς, σπασάμενος μάχαιραν 
» λλ ε Ν 3 A , > ΄ Ν ὃ , 28 ἜῬ , δὲ 
ἔμελλεν ἑαυτὸν ἀναιρεῖν, νομίζων ἐκπεφευγέναι τοὺς δεσμίους. φώνησε δὲ 

lal , ε A , Ν , a , 9 ΄ 

φωνῇ μεγάλῃ 5 Παῦλος λέγων, Μηδὲν πράξῃς σεαυτῷ κακόν' ἅπαντες γάρ 
> ΄ δν κ Ν -“ 3 ΄ Ἀν Ψ , 

ἐσμεν ἐνθάδε. 39 Αἰτήσας δὲ φῶτα εἰσεπήδησε, καὶ ἔντρομος γενόμενος προσ- 
ἃ ΄, lel , Ν A , . 30 q Ν ‘ 3 ‘ ἂν » ΄ ’ 

ἢ Ὁ ΚΕ δ΄ 105 Ὁ MEMEO ETO) Παύλῳ και τῳ Σίλᾳ και προαγαγὠν αὐτους ἔξω ἔφη, Κύριοι, τι 
ΙΒ . Set “ ν θῶ 3] r ε δὲ > ΄ὔ 5. Ά Ν ΄ > “ 

ἃ ϑ δ. ig 956, µε ει ποιεῖν, Wa σωθω; Οι o€ εἰπον, Πίστευσον ἐπὶ τὸν Κύριον Ιησοῦν 
RGA Se x . \ ae x Nhe OR) 82. Καὶ ἑλάλ. es μυς ριστὸν, καὶ σωθήσῃ σὺ, καὶ ὁ οἶκός σου. αἳ ἐλάλησαν αὐτῷ τὸν λόγον 

lal ’ Ν ο) a > Lad - ae > lal 33 κ ‘ > ‘ > τοῦ Κυρίου, σὺν πᾶσι τοῖς ἐν τῇ οἰκίᾳ αὐτοῦ. Καὶ παραλαβὼν αὐτοὺς ἐν 
ἐκείνῃ τῇ ὥρᾳ τῆς νυκτὸς ἔλουσεν ἀπὸ τῶν πληγῶν, καὶ ἐβαπτίσθη αὐτὸς καὶ 

sTuke 5.29. οἱ αὐτοῦ πάντες παραχρῆμα" 4° ἀναγαγών τε αὐτοὺς εἰς τὸν οἶκον αὐτοῦ παρ- 

έθηκε τράπεζαν, καὶ ἠγαλλιάσατο πανοικὶ πεπιστευκὼς τῷ Θεῷ. 
35 Ἠμέρας δὲ γενομένης, ἀπέστειλαν οἱ στρατηγοὶ τοὺς ῥαβδούχους λέγοντες, 

᾿Απόλυσον τοὺς ἀνθρώπους ἐκείνους. ὃν ᾿Απήγγειλε δὲ ὁ δεσμοφύλαξ τοὺς 
λόγους τούτους πρὸς τὸν Παῦλον, Ὅτι ἀπεστάλκασιν οἱ στρατηγοὶ ἵνα ἀπολυ- 

εαν. θῆτε νῦν οὖν ἐξελθόντες πορεύεσθε ἐν εἰρήνῃ. Ἵ 'Ὁ δὲ Παῦλος ἔφη πρὸς 
αὐτούς, Δείραντες ἡμᾶς δημοσίᾳ ἀκατακρίτους, ἀνθρώπους “Ῥωμαίους ὑπάρ- 
χοντας, ἔβαλον εἰς φυλακὴν, καὶ νῦν λάθρα ἡμᾶς ἐκβάλλουσιν ; Οὐ γάρ' ἀλλὰ 
ἐλθ / 3 ἈΝ ε [ο ἐξ. / 38 | , λ δὲ “A ” ε ἐλθόντες αὐτοὶ ἡμᾶς ἐξαγαγέτωσαν. πήγγειλαν δὲ τοῖς στρατηγοῖς οἱ 
c ὃ [ων Ν er lal . ἊΝ 3 AG) 3 4 9 δ - > ῥαβδοῦχοι τὰ ῥήματα ταῦτα. καὶ ἐφοβήθησαν ἀκούσαντες ὅτι Ῥωμαῖοί εἰσι, 
39 ΠῚ ΔΝ > / ή 3 ‘ ‘ > , > , 5 ΄-Ἣ Lal ἃ Matt. 8. 34. καὶ ἐλθόντες παρεκάλεσαν αὐτοὺς, καὶ ἐξαγαγόντες ἠρώτων ἐξελθεῖν τῆς 

40ν / 

v ver. 14, &c. πόλεως. Ἐξελθόντες δὲ ἐκ τῆς φυλακῆς εἰσῆλθον πρὸς τὴν Avdiav καὶ 
ἰδόντες τοὺς ἀδελφοὺς, παρεκάλεσαν αὐτοὺς, καὶ ἐξῆλθον. 
ΧΥΠ. 1 Διοδεύσαντες δὲ τὴν ᾿Αμφίπολιν καὶ ᾿Απολλωνίαν, ἦλθον εἰς Θεσσα- 

λονίκην, ὅπου ἣν ἡ συναγωγὴ τῶν ᾿Ιουδαίων. 

25. ὕμνουν} they were singing. St. Peter sleeps in prison be- 
tween the two soldiers (Acts xii. 6); St. Paul and Silas sing in 
the stocks. They cannot raise their hands or bend their knees in 
prayer, but they can lift up their heart and voice to heaven. Such 
is the power of joy in the Holy Ghost. ‘Nihil crus sentit in 
nervo, quum animus in coelo est. Etsi corpus detinetur, omnia 
spiritui patent.” (Zertullian, ad Mart. 2, cited by Neander.) 
Such is the joy shed by the Holy Ghost into the heart of the 
Christiatl. Observe also προσευχόμενοι ὕμνουν; i. e. praying they 
were singing: their prayer was a hymn: perhaps they were sing- 
ing one of the Psalms which are entitled ‘a Prayer of David,’ 
e. g. the xvii. or Ixxxvi. 

— ἐπηκροῶντο] more than “heard ;” they were listening to 
their music as an ἥδιστον ἀκρόαμα. The Prison became an Odéum. 

26. πάντων τὰ δεσμὰ ἀνέθη] the chains of all were loosed. 
All the prisoners were witnesses of the Miracle. 

27. ἑαυτὸν ἀναιρεῖν] to kill himself, as Brutus and others had 
done here (Plutarch, Brut. 52), and a great number of the pro- 
scribed Romans, after the battle of Philippi, followed his example. 
Self-murder was approved by the Stoics (Senec. Epist. 12. 17. 
24. 58, 59. Plin. Ep. 1. 12), and by Cicero de Off. i. 31. ΟΡ. 
also de Fin. iii. 18. This incident is suggestive of what the 
Gospel has done to prevent it. The jailor was about to put 
himself to death ; St. Paul tells him to ‘do himself no harm,” 
and opens to him the way of everlasting life. 

On the sin of suicide, see Jerome on Amos ν., and Augus- 
tine, ii. p. 918, de Civ. Dei. i. 20, and contra Gaudentium, vol. ix. 
p- 1006, and Bp. Andrewes on the Decalogue, p. 404. 

29. φῶτα] lights—neuter plural; cp. James i. 17. So that 
all were witnesses of the miracle. 

54. τὸν Κύριον] the Lord of all. He had addressed them as 
Κύριοι; they turn his thoughts from themselves to ‘he Lord, Christ. 

88. ἔλουσεν-- ἐβαπτίσθη] ἔλουσεν, καὶ ἐλούθη (Chrys.). A re- 
markable instance of divine reward for human love. The Jailor 
washed the blood from their wounds, and was by their ministry 
freed from a spiritual prison, and was washed from his sins by Bap- 
tism, made efficacious by the blood of Christ and by faith in Him. 

35. ῥαβδούχους] the lictors (properly rod-bearers), who at- 
tended the Magistrates of the Colony. 

— λέγοντες] This sudden change was perhaps occasioned by 
what they had heard of the Earthquake in the preceding night. 

87. Ῥωμαίους] Romans by birth; ορ. Acts xxii. 25—29. Some 
of his ancestors had obtained the “jus civitatis,’”’ by purchase, as 
Maximin. says on Acts xxiii. 29, παρέχοντες δόσεις ἀπεγράφοντο 
Ῥωμαῖοι, καὶ ἔτρεχεν εἰς τὸ γένος τὸ ὄνομα. "' Unde colligas ex 
opulenta familia fuisse Paulum.” (Rosenm.) 

“ Lex Porcia (passed a.v ο. 506) virgas ab omnium civium 
Romanorum corpore amovet.’’ Cicero pro Rabirio, ο. 3, and In 
Verrem, v. 66, ‘‘ Facinus est vinciri civem Romanum, scelus ver- 
berari.”” Hence, as Cicero testifies (Verr. v. 47), “ illa vox et im- 
ploratio, ‘ Civis Romanus sum,’ multis in ultimis terris opem 
inter barbaros et salutem tulit.’”” 

On St. Paul’s waiving his right of citizenship, and submitting 
to be beaten, see above, v. 22. 
— ov γάρ] ‘non, utique.” On γὰρ (= γε ἄρα) thus used, 

see Winer, § 53, p. 396, note. Klotz ad Devar. de particulis, ii. 
p- 242. (Hackett.) The ἄρα serves to sum up the premises on 
which the assertion is made; the γε strengthens the assertion. 
Cp. on Luke xviii. 14, ἢ γὰρ ἐκεῖνος. 

40. πρὸς τὴν Λυδίαν] Cp. xxviii. 8, πρὸς ὃν εἰσελθών. So 
xxi. 18, εἰσήει πρὸς Ἰάκωβον. See also x. 3; xvii. 2. 

— ἐξῆλθον] they went forth. It seems that St. Luke himself 
remained at Philippi. Cp. ἦλθον, xvii. 1. 

As to the reason of this arrangement, see note below on 
1 Thess. i. 7; iii. 6; and 2 Cor. viii. 18. Phil. iv. 3. 

It was St. Paul’s habit, when he had preached the Gospel in 
a City, to leave some behind him there to continue the work he 
had begun. See below on xx. 5. 

Cu. XVII. 1. διοδεύσαντες] The road on which they travelled 
from Philippi to Thessalonica, was the Via Egnatia, the Greek 
continuation of the Via Appia, on which St. Paul afterwards 
travelled in his way from Puteoli to Rome. It is said by some 
to have been called Egnatia, from the town “ Gnatia lymphis 
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5.» Kara δὲ τὸ εἰωθὸς τῷ Παύλῳ εἰσῆλθε πρὸς αὐτοὺς, καὶ ἐπὶ σάββατα τρία «τυκε 4. 16. 
4 3 »" 3 ἐν »" - 

. διελέγετο αὐτοῖς ἀπὸ τῶν γραφῶν, >" διανοίγων καὶ παρατιθέμενος, ὅτι τὸν b Ps 22.7. 
58. δῶ, 3— le Ν 3 a + a“ - © Χριστὸν ἔδει παθεῖν, καὶ ἀναστῆναι ἐκ νεκρῶν, καὶ ὅτι οὗτός ἐστιν ὁ “Χριστὸς Matt. 16. 21. 

κε 24, 26, . 

᾿Ιησοῦς, ὃν ἐγὼ καταγγέλλω ὑμῖν. 
προσεκληρώθησαν τῷ Παύλῳ καὶ τῷ Σίλᾳ, τῶν τε σεβομένων Ἑλλήνων πλῆθος 

Ν Γον “ , > 3 ΄ 

πολὺ, γυναικών τε των πρώτων ουκ ὀλίγαι. 

John 1. 42. 
’΄ ΄ 

4° Καί τινες ἐξ αὐτῶν ἐπείσθησαν, καὶ 2-4 
& 28. 24. 

ὃ Ζηλώσαντες δὲ οἱ ᾿Ιουδαῖοι καὶ προσλαβόμενοι τῶν ἀγοραίων ἄνδρας τινὰς 
Ν εὖ - 

πονηροὺς, καὶ ὀχλοποιήσαντες ἐθορύβουν τὴν πόλιν: ἐπιστάντες τε τῇ οἰκίᾳ 
3 , > 4 5 Ν 3 ο) > Ἂς Lal 

Ἰάσονος, ἐζήτουν αὐτοὺς ἀγαγεῖν eis τὸν δῆμον" 
‘ 

δ ἃ μὴ εὑρόντες δὲ αὐτοὺς ach 10.20. 
»Ἄ 3 , ΩΝ Ν rf 

ἔσυρον τὸν ᾿Ιάσονα καί τινας ἀδελφοὺς ἐπὶ τοὺς πολιτάρχας βοῶντες, Ὅτι 
ε N 3 , > , ᾿ Nis , , πα ε οὗ τὴν οἰκουμένην ἀναστατώσαντες οὗτοι καὶ ἐνθάδε πάρεισιν οὓς ὑπο- 9 buke 2.2 

δέδεκται ᾿Ιάσων. 

e Luke 23. 2, 

κ 3. a , > , ολ ὃ , y , 

αι OUTOL παντες ATEVAVTL των οογµατων Καίσαρος πρασ- 

σουσι, βασιλέα λέγοντες ἕτερον εἶναι, ᾿Ιησοῦν. ὃ ᾿Ετάραξαν δὲ τὸν ὄχλον, 
Ἂν lal - 

καὶ τοὺς πολιτάρχας ἀκούοντας ταῦτα. 3 Καὶ λαβόντες τὸ ἱκανὸν παρὰ τοῦ 
3 Ae A wn nw 5 ΄ 3 ’ 

Ιάσονος καὶ τῶν λοιπῶν ἀπέλυσαν αὐτούς. 

1 {Οἱ δὲ ἀδελφοὶ εὐθέως διὰ τῆς νυκτὸς ἐξέπεμψαν τόν τε Παῦλον καὶ τὸν τοι. ο. 25. 
Σίλαν εἰς Βέροιαν: οἵτινες παραγενόμενοι, εἰς τὴν συναγωγὴν τῶν ᾿Ιουδαίων 

iratis extructa,’’ mentioned in Horace’s journey from Rome to 
Brundisium (Sat. i. 5. 97), and his last stage between Barium, 
“ Bari moenia piscosi” (v. 97), and Brundisium, the “ finis char- 
teque vieque” (v. 104). Cp. Howson, i. 372. 

It is more likely that both the town and the road derived 
their names from some person or persons of the Gens Egnatia, 
who were mainly instrumental in their construction. So the Via 
Appia—named from Appius Czecus. 

On the providential provision, in the great military Roman 
Roads, for the Propagation of Christianity, see below, xxviii. 15. 

— ᾽Αμϕίπολις κ.τ.λ.] For a description of the position and 
remains of these places, see Col. Leake’s Northern Greece, viz. on 

Amphipolis, formerly called ἐννέα ὁδοὶ, where Brasidas was 
killed, see Thucyd. v. 10. Leake, iii. 181. 

Apollonia, Leake, iii. 447. 
Berea, iii. 290. 
Philippi, iii. 189. 
Thessalonica, iii. 235. 
The distances on the Via Egnatia, as laid down in the 

Itineraries, are,— 
Philippi to Amphipolis thirty-three miles. 
Amphipolis to Apollonia thirty miles. 
Apollonia to Thessalonica thirty-seven miles (ep. Howson, 

i. 373). 
— Θεσσαλονίκην] Thessalonica; called the mother-city of all 

Macedonia in an Ancient Inscription in Valck., p. 541; now Sa- 
loniki. Cp. Howson, i. 380, and note below on 1 Thess. i. 1. 
— ἡ συναγωγή] The Article ἡ is not in A, B, D, and has 

been omitted by Lachmann, Bornemann. Bloomfield, Alford, and 
Tischendorf, in his last edition (p. 96), retain the article, which 
is in G, H, and the majority of cursive MSS. ; and, it seems, rightly. 

There appears to have been only a proseucha, and this out- 
side the gate (xvi. 13), at Philippi, a Roman Colony, where the 
Jews were an object of scorn and detestation. See on xvi. 20. 

But here at Thessalonica was a Synagogue; and it appears 
to have been the Synagogue of the district. ; 

Perhaps St. Paul passed through Amphipolis and Apollonia, 
because there was no Synagogue there. In all cases he took care 
to offer the Gospel in the first instance to the Jews. See v. 2. 

2. κατὰ τὸ εἰωθός] as his custom was,—he went into the 
Synagogue. Thus St. Luke speaks of St. Paul. The Apostle 
imitated the love of Christ, who,—as the same Evangelist says,— 
as His custom was, went into the Synagogue on the Sabbath day, 
Luke iv. 16. 

3. παρατιθέμενος] alleging, ‘allegans’—in the sense of ad. 
ducing or citing passages and authorities (here, from Holy Scrip- 
ture) in proof of an argument. See Valek. 

4. σεβοµένων Ἑλλήνων] Proselytes. A, D, and some Cur- 
sives insert καὶ before Ἑλλήνων, and so Vulg. ‘gentilibusque.’ 
And this reading, approved by Paley and received by Lachmann, 
has much to commend it. 

The σεβόμενοι are Proselytes (see xiii. 43. 50; xvi. 14; 
xvii. 17), a distinct class from the Heathens and Jews. And it 
appears that many Gentile idolaters, Ἕλληνες, were converted at 
Thessalonica. See 1 Thess. i. 9. 

5. (ηλώσαντες-- προσλαβύμενοι] So A, B, E, and many Cur- 
sive MSS. and Versions.—D, G, H have not (jAdécavtes. Elz. 
pas ἀπειθοῦντες before ᾿Ιουδαῖοι, with D, and ἀπειθοῦντες is in 

Piet 
— οἱ Ἰουδαῖοι] the Jews. Cp. 1 Thess. ii. 14---16, for St. 

Paul’s account of the conduct of the Jews at Thessalonica. 
— ἀγοραίων] "' sub-rostranorum ;”’ loiterers in the agora. 
6. πολιτάρχας] Politarchs. See also v. 8, τὸν ὄχλον, καὶ τοὺς 

πολιτάρχας. Another instance of St. Luke’s accuracy. The 
political condition of the two neighbouring cities, Thessalonica 
and Philippi, was very different. Philippi was a Roman Colony ; 
Thessalonica a Greek free city, ‘urbs libera.’ There the Roman 
element was dominant; here the Greek prevails. 

Philippi was like a miniature of Rome in Greece. Its ma- 
gistrates and laws were Roman; and it was proud of its Roman 
dignity. See below on Philip. iii. 20; iv. 22. 

At Philippi, therefore, we hear of στρατηγοὶ, Pretors (xvi. 
20. 22. 35, 36. 38), and ῥαβδοῦχοι, lictors (xvi. 35. 38). There 
Roman privileges are invoked (xvi. 21), and an attempt is made 
to excite the Roman hatred against Paul and Silas as Jews. See 
on xvi. 20. 

But at Thessalonica the scene is changed. Here we havea 
specimen of Greek liberty allowed to survive amid the conquered 
cities of Macedonia, now under the Roman yoke: an image of 
ancient Greek Independence. Every thing here is Greek. 

St. Luke marks the change by his language; αὐτοὺς ἀγαγεῖν 
εἰς τὸν δῆμον (v. 5), αὐτοὺς ἔσυρον εἰς τοὺς πολιτάρχας, an 
uncommon word, but happily we may still read it (in substance) 
on an ancient inscription at Philippi; a proof of the writer’s exact- 
ness. See Leake, p. 236, who observes, ‘‘The Magistrates are 
styled Politarche, as when St. Paul visited Thessalonica ninety- 
three years after the battle of Philippi.” 

The Inscription, which seems to be of the age of Vespasian, 
may be also seen in Boeckh (Sylloge Pars x. p. 53, No. 1967); 
who cites another from Philippi, MOAITAPXOY ΜΑΡΚΟΥ, and 
adds, ‘‘ Manifesto fuerunt πολιτάρχαι septem, ex quibus hoc loco 
princeps quasi separatim scriptus est.”’ Cp. Howson, i. 394—6. 

7. Καίσαρος] of Cesar; an intimation of what the Church 
would have to suffer from enemies charging her with disaffection 
and disloyalty to the ruling powers. See the replies to this accu- 
sation in the Christian Apologies; especially Ter¢udlian’s eloquent 
vindication, Apol. § 29—35, and de Idol. § 13—15, and Theophil. 
ad Autol. i. 11. 

On the bearing of this passage on one of the most impor- 
tant Prophecies of Holy Scripture, see note on 2 Thess. ii. 3—13. 

9. τὸ ἱκανόν] the surety; ‘satisdatio’ (Gloss.). Cp. LXX, 
Ley. xxv. 26, ἐὰν εὑρέθη τὸ ἱκανὸν, λύτρα αὐτοῦ (Grinfield). 

10. Σίλαν] This mention of the connexion of Silas with the 
Church of Thessalonica is confirmed by his association with 
St. Paul in the beginning of both the Epistles to the Thessalonians, 

From the similar association of Timotheus in those two 
Epistles, it is probable that he also was with St. Paul at Thessa- 
lonica as he was at Bercea (vv. 14, 15, and xviii. 5). See also 
1 Thess. iii. 1, where Timothy is mentioned as having been sent 
by St. Paul from Athens to Tessalonica, 

R2 



124 ACTS XVII. 11---18, 

η εΟὗτοι δὲ ἦσαν εὐγενέστεροι τῶν ἐν Θεσσαλονίκῃ' οἵτινες ἐδέξ- 
Ν 

αντο τὸν λόγον μετὰ πάσης προθυμίας, τὸ καθ ἡμέραν ἀνακρίνοντες τὰς 
13 Πολλοὶ μὲν οὖν ἐξ αὐτῶν ἐπί. ὶ μὲν οὖν ἐξ αὐτῶν ἐπίστευσαν, καὶ 

lal ε (ὃ A ΄- > /, Le A > > ’ 

τῶν “Ἑλληνίδων γυναικῶν τῶν εὐσχημόνων, καὶ ἀνδρῶν οὐκ ὀλίγοι. 

‘As δὲ ἔγνωσαν οἱ ἀπὸ τῆς Θεσσαλονίκης ᾿Ιουδαῖοι, ὅτι καὶ ἐν τῇ Βεροίᾳ 
κατηγγέλη ὑπὸ τοῦ Παύλου ὁ λόγος τοῦ Θεοῦ, ἦλθον κἀκεῖ σαλεύοντες τοὺς 

Ἡ Εὐθέως δὲ τότε τὸν Παῦλον ἐξαπέστειλαν οἱ ἀδελφοὶ πορεύεσθαι 
Ν - 

ὡς ἐπὶ τὴν θάλασσαν' ὑπέμενον δὲ ὅ τε Σίλας καὶ ὁ Τιμόθεος ἐκεῖ. 
Οἱ δὲ καθιστῶντες τὸν Παῦλον ἤγαγον αὐτὸν ἕως ᾿ Αθηνῶν' καὶ λαβόντες 

> Ν Ν Ν ΄ Ν , σ ε , » Ν ey! 
ἐντολὴν πρὸς τὸν Σίλαν καὶ Τιμόθεον ἵνα ὡς τάχιστα ἔλθωσι πρὸς αὐτὸν, 

16 Ἐν δὲ ταῖς ᾿Αθήναις ἐκδεχομένου αὐτοὺς τοῦ Παύλου, παρωξύνετο το 
- Ε ο es 2 : 

πνεῦμα αὐτοῦ ἐν αὐτῷ θεωροῦντος κατείδωλον οὖσαν τὴν πόλιν. ΙΤ3 Διελέγετο 
A > 3 lal lal “ aT ὃ ’ Ν ο) α΄ πρ \ 3 -ς | a 

μεν ουν εν τη συναγωγη τοις 1ουοαιοι και τοις σεβοµένοις, και εν τη αγορα 

3 , Isa. 84. 16. ὃ 
Luke 16. 29. rote ae 
John 5, 39, 

Ν > » nw 9 

γραφὰς, εἰ ἔχοι ταῦτα οὕτως. 

ΕῚ Thess. 2. 4. 13 bh 

ὄχλους. 

ich. 18. δ. 15 1 

ἐξῄεσαν. 

j ver. 4. 

k Col. 2. 8. κατὰ πᾶσαν ἡμέραν πρὸς τοὺς παρατυγχάνοντας. 18 τινὲς δὲ καὶ τῶν " Ἔπι- 

κουρείων καὶ τῶν Στωϊκῶν φιλοσόφων συνέβαλλον αὐτῷ' καί τινες ἔλεγον, 

It seems that Timothy was left behind at Thessalonica for a 
time, and joined Paul and Silas at Berea. 
— Βέροιαν] Berea; spelt thus (Βέροια) with a single p in the 

ancient coins of this period. Like Βερονίκη (Bernice), which is a 
Macedonian form of the word φερενίκη (bearing or gaining vic- 
tory), 80 Bepofa was called from the name of its founder Φέρης. 
Steph. Byz. and Elymol. Wetst. p. 561. It was intersected by 
the river Astrzeus, and still retains its name. 

11. εὐγενέστεροι] more noble. The obscure Beroeans are de- 
clared by the Holy Spirit here to be more noble than the wealthy 
Thessalonians. True nobility consists in being born of God, and 
in imitating His example and doing His Will. The Heathen had 
some sense of this. Juvenal asks (Sat. viii. 1), ‘‘ Stemmata quid 
faciunt ?”’ and (viii. 20), ‘‘ Nodilitas sola est atque unica Virtus.”’ 
And St. Luke here intimates that genuine Nobility is seen in 
studying the pedigree of our heavenly lineage, and the records of 
our spiritual inheritance, in the Word of God. This truth is in- 
troduced by the pronoun οἵτινες, which signifies ‘‘ guippe qui.” 
See on 1 Pet. ii. 11. 

It appears that these Beroean Christians were mainly of 
Jewish origin (see v. 10). Hence the contrast with those of 
Thessalonica is more striking; and this is one of the few in- 
stances where St. Paul was well received by his own people. 
— τὸ καθ ἡμέραν] daily. See Luke xix. 47. 
14. ὡς ἐπί] even {0 the sea. 

There does not seem much reason in the interpretations 
adopted by some here, either that the Bercean brethren sent 
St. Paul forth— 

(1) with a feint only, or pretence, of going to the sea: 
for he did go by sea to Athens, in all probability ; as no place is 
mentioned by St. Luke between Beroea and Athens. Or, 

(2) with a design to go to the sea; or in the direction of the 
sea. (Winer, § 66, p. 544.) 

It is not probable that the Beroean Christians sent Paul forth 
alone, and exposed him to the malice of the Jews from Thessalonica 
(v. 13). What St. Luke intends to say seems to be this: that, in 
their care for the Apostle, the Beroean brethren sent him forth on 
his journey even as far as to the sea; and so Valck. interprets it ; 
that is, they conveyed him in safety, with an escort, to the coast. 
Thus they protected him, with some trouble and risk to them- 
selves. And afterwards, some who conducted him from Bercea, 
brought him in safety even as far as (€ws) Athens. 

All this is mentioned as a fruit of the Christian spirit of the 
Church at Beroea; a happy result of their study of the Scriptures. 

Either, then, the true reading is that adopted by Lachmann, 
ἕως (the reading of A, B, E, and several cursives), or, what comes 
to the same thing, ὡς ἐπὶ is to be rendered usgue ad, ‘ even to;’ 
and so it has been understood by the Syriac, Arabic, Athiopic, 
and Latin Versions. So Pausan. ii. 25, καταβάντων δὲ ὡς ἐπὶ 
θάλασσαν. Xen. Cyr. viii. 3. 11, ἔδειξε τέρμα ὡς ἐπὶ πέντε 
σταδίων. Zosim. i. 67, &s ἐπὶ τὸν Ῥῆνον. Laért. viii. 69, 
ὡδευκέναι ὡς ἐπὶ τὴν Αἴτνην. Diod. Sic. p. 423, a, τὸν 
ναύαρχον μετὰ δέκα τριήρων ἀπέστειλε, κελεύσας κατὰ τάχος 
λάθρα πλεῖν ὡς ἐπὶ Συρακουσίους. See Wetstein, Valck., Kuin. 
If this is the true interpretation, then ἐξαπέστειλαν is to be 
joined with ὡς ἐπὶ τὴν θάλασσαν, they sent him forth, or escorted 
him, even down to the sea, 

16. κατείδωλον] full of idols (Syriac), as a place full of trees 
is called Κατάδενδρος, so as to be overgrown by them. Athens 
was πόλις θεῶν, a city of gods, as appears from the description of 
its temples, altars, &c., in the Attica of Pausanias, who visited it 
in the age of the Antonines. See Leake’s Athens, pp. 1—35, and 
the present Editor’s Athens and Attica, ch. xi. 

Athens, the most intelligent and literary city of Greece, was 
“given to idolatry.” Idolatry, therefore, may flourish side by 
side with Literature and Science. They have not delivered the 
world from creature-worship; that could only be done by 
Christianity. 

17. ἐν τῇ.συναγωγῆ] in the Synagogue. St. Paul still continues 
to offer the Gospel in the first instance to the Jews, although they 
had endeavoured to kill him at Thessalonica, and had persecuted 
him to Beroea. No evil treatment from them was able to exhaust 
his patience, or abate his love to them, or to weary him in his 
efforts for their salvation. See above, xvii. 1. A salutary lesson 
of charity toward those who dissent from the truth. 

— ἐν τῇ ἀγορᾷ] in the Agora. On the South of the Acro- 
polis, and to the South-east of the Areopagus. See “ Athens and 
Attica,’ ch. xxii. As he was disputing in the Agora, he was 
led up to the Areopagus (v. 19), a low limestone hill, a little 
above it. 

18. τινὲς δὲ καὶ τῶν Ἐπικουρείων καὶ τῶν Στωϊκῶν] bul certain 
of both the Epicureans and the Stoics. For a summary of 
the points, physical, ethical, and theological, in which St. Paul’s 
teaching would come in contact with the tenets of these sects, see 
S. Aug. Serm. 150, and c. Academ. iii. 10, and two Treatises 
ο. Epicureos et Stoicos; and S. Athanas., de Incarn. 2, p. 39; and 
Bentley’s Second Boyle Lecture, Works, iii. pp. 27—34, where 
St. Paul’s speech before the Areopagus (vv. 22—32) is illustrated 
and explained by reference to their opinions. See also, particularly, 
Bp. Pearson’s recently-discovered Concio on this subject (ed. 
Churton, ii. pp. 56—63) who observes : 

“As to the Epicureans, they allowed that the World was 
made (i.e. had not existed from eternity) ; but maintained that it 
came together by chance, and that the Deity took no part in its 
administration ;’’ and so, as Tertullian says (Apol. 47), ‘‘ Deum 
nobis exhibent otiosum et inexercitum, et, ut ita dixerim, nemi- 
nem humanis rebus.”’ 

Besides, they subverted the foundations on which Chris- 
tianity rests, by denying the Immortality of the Soul. Thus Epi- 
curus says, “death is nothing to us”’ (Cicero, de Finibus, ii. 31) ; 
and ‘nihil esse post mortem, Epicuri schola est’ (Tertullian, de 
Resurr. Carnis, in initio). 

They undermined the groundwork of the Gospel also, by 
affirming that man is capable of no felicity but of health of body 
and tranquillity of mind. 

As to the Stoics; their name was from the Στοὰ ποικίλη, 
the “ braccatis illita Medis Porticus” (Persius, iii. 53), the arcade 
or corridor painted (ποικίλη) with frescoes of the battle of Mara- 
thon, in which Zeno taught. They were Pantheists. As Tertullian 
expresses it (adv. Hermog. 44, ad Nationes, ii. 4), they taught 
that the Deity pervades the matter of the world, as honey fills 
the comb of a hive. To them the world was God. Thus they 
undermined the doctrine of Providence, of personal Responsibility, 
and of a Judgment to come. In their system of Ethics all sins 
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Τί ἂν θέλοι ὁ σπερμολόγος οὗτος λέγειν; οἱ δέ, Ἐένων δαιμονίων δοκεῖ καταγ- 
> ΤΣ A ΄ 

γελεὺς εἶναι. ὅτι τὸν ᾿Ιησοῦν καὶ τὴν ἀνάστασιν αὐτοῖς εὐηγγελίζετο. 19 Ἔπι- 
, EA 3 κὰὲ σὲ ἧς Ν ” , ¥ / ΄ ον λαβόμενοί τε αὐτοῦ ἐπὶ τὸν ᾿Αρειον πάγον ἤγαγον λέγοντες, Δυνάμεθα γνῶναι, 

Ly ς Ἃς, 9 εδ A , ὃ ὃ , 20 / ΄ > / 
τίς ἡ καινὴ αὕτη ἡ ὑπὸ σοῦ λαλουμένη διδαχή ; 2 ξενίζοντα γάρ τινα εἰσφέρεις 

> x 3 x ον τοι , ο Ἐν sn , nn Gs εἰς τὰς ἀκοὰς ἡμῶν: βουλόμεθα οὖν γνῶναι τί ἂν θέλοι ταῦτα εἶναι. al ᾿4θη- 
-“ Ν ’ x ε 3 cel ἔ ld > > Ν 7 > , * , ναῖοι δὲ πάντες καὶ οἱ ἐπιδημοῦντες ξένοι εἰς οὐδὲν ἕτερον εὐκαίρουν, ἢ λέγειν 

Ν Ν 

τὶ καὶ ἀκούειν καινότερον. 

2 Σταθεὶς δὲ ὁ Παῦλος ἐν μέσῳ τοῦ ᾿Αρείου πάγου ἔφη, Ανδρες ᾿Αθηναῖοι, 

were equal; or, rather, in their doctrine of fatalism, no sins at all. 
Their “‘ wise man,’’ who was all-sufficient in himself (αὐταρκὴς), 
and equal to the Jove of the people, had no passions; which, as 
5, Jerome observes (Ep. ad Ctesiph. 133), is ‘‘ hominem ex ho- 
mine tollere.” Cp. Bp. Pearson, 1. ο. 

Tertullian (de Anima 3) sums up the Ethical system of 
both in two words, ‘‘ Zenonis vigor (ought not we to read rigor 7) 
et Epicuri stupor.” 

5. Aug. says (Serm. 150), ‘‘ Dic, Epicuree, que res faciat 
beatum? Responde. Voluptas corporis. Dic, Sioice. Virtus 
Animi. Dic, Christiane. Donum Dei.” 

“Hee est doctrina Christianorum, incomparabiliter pre- 
ferenda immunditie Epicureorum, et superbie Stoicorum.” (Ben- 
gel. 

ἐπ is observable, that no mention is here made of the Peri- 
patetics, Academics, or Platonists, whose doctrines were not so 
much opposed to Christianity as those of the Stoics and Epi- 
cureans. Indeed, they may be said to have in some degree 
prepared the better part of the world for the reception of the 
Gospel. 
— τί ἂν θέλοι] “' What can his meaning be,—if he has any 

meaning at all?’’ 
— ὃ σπερμολόγος] σπερμολόγος, properly a small bird with a 

shrill note, that flutters and hops hither and thither, picking up 
seeds (σπέρματα λέγων), particularly after the plough. (Cyril) 
Vid. Aristoph. Ανν. 232, and the Scholiast, σπερµολόγων ὄνομα 
ὀρνέων, & ἐκ τοῦ ὀρύττειν τὰ σπέρµατα, καὶ ἐσθίειν οὕτως ὠνομά- 
σθησαν. Hence beggars who wandered up and down the Agora, 
and picked up their food as they could, were called σπερµολόγοι. 

Eustath. ad Hom. Odys. ε΄. v. 241, σπερμολόγος εἶδος ἐστὶν 
ὀρνέου λωβώμενον τὰ σπέρματα, ἐξ οὗ οἱ ᾿Αθηναῖοι σπερµολόγους 
ἐκάλουν τοὺς περὶ ἐμπόρια καὶ ἀγορὰς διατρίβοντας διὰ τὸ ἀνα- 
λέγεσθαι τὰ ἐκ τῶν φορτίων ἀποῤῥέοντα, καὶ διαζῆν ἐκ τούτων. 
Hence any mean person was so called. Harpocrat. 6 εὐτελὴς 
καὶ εὐκαταφρόνητος ἄνθρωπος. Philo, de Leg. ad Cai. p. 1021, 6, 
χρησάµενος--- Ἑλίκωνι-- δούλῳ σπερµολόγῳ περιτρίμματι. And 
the word was applied to parasites who lived by flattering others. 
FHarpocrat. καὶ ἴσως ἀπὸ τῶν ἀλλοτρίων δια(ῶν. On account 
of the shrill noise of those birds which pick up seeds here and 
there, a garrulous person was so called. Suidas, σπερµολόγον, 
εὑρυλόγον, ἀκριτόμυθον. Hesych., σπερμολόγος, φλύαρος. (Kuin.) 

S. Augustine, Sermon. 150, gives another interpretation of 
σπερμολόγος (quasi σπείρων λόγους), ‘seminator verborum.’ And 
so Vulg. ‘seminiverbius.’ “1116 (sc. Paulus) revera,” says Aug., 
ες seminator verborum, sed messor morum ; et nos tantuli in agro 

Dei seminamus, et uberem messem de véstris moribus expecta- 
mus.” 

The inquisitive Athenians (v. 21) restlessly roving about, 
and picking up news in the agora, and described as such even by 
their own Orator in a better age (Demosth. Phil. i. p. 43), might 
well be called σπερµολόγοι: and yet they call the Apostle St. Paul 
a σπερμολόγος. Such in their eyes was the Apostle who was 
sowing the Divine Seed of the Word in the furrows of the Field 
of the World, and who will stand foremost at the Great Day of 
Harvest, and ‘‘ bring his sheaves with him.’”’ So different are 
the opinions of men and the judgment of God! 
— ξένων δαιµονίων] of strange deities, as Socrates before him. 

The plural for the singular, as in v. 28. Cp. Bentley here. See 
on Matt. ii. 20. 

— τὴν ἀνάστασιν] the resurrection of the Body. They did 
not deny the Immortality of the Soul. See on 1 Cor. xv. 12. 

19. ἐπὶ τὸν Ἄρειον πάγον ἤγαγον] they lead him to the Areo- 
pagus. A fulfilment of Christ’s prophecy, “They will deliver 
you up to Councils.’” Matt. x. 17. Mark xiii. 9. Luke xxi. 12. 
S. Chrysostom and others say, that they brought St. Paul up to 
the Areopagus, in order that they might terrify him (εἰς ρειον 
πάγον αὐτὸν εἷλκον ὡς καταπλήξοντες), because there was 
the Judicial Tribunal of capital offences, φονικαὶ δίκαι, especially 
in suits for bringing in strange deities, ξένων δαιμονίων εἰσαγωγὴ, 
and other causes of Religion. 

This opinion has been controverted; and it has been said, 
Rat Le be SSS ee EEE EEE EEE EE eee 

that St. Paul was not brought before the Areopagus for any such 
forensic purpose. There seems, however, to be good ground for 
5. Chrysostom’s remark, which is adopted, among others, by 
Bengel, “ Paulum eo tanquam reum duxere.”’ 

The Areopagus—a low hill raised above the bustle of the 
Agora—was a favourable spot for hearing a reply to the questions 
put to him by the Athenians. But there seems to be something 
more implied by St. Luke in the words (ο. 19), ἐπιλαβόμενοι 
αὐτοῦ ἐπὶ τὸν ἜἌρειον πάγον ἤγαγον. 

It has, indeed, been said (by Grofius and Meyer), that ἐπι- 
λαβόμενοι means only a gentle act of leading aside; and so it 
sometimes does, as in ix. 27. But in other places it intimates 
something more; see xvi. 19; xviii. 17; xxi. 30. 

The Athenians are called δεισιδαιµονέστεροι (ο. 22); their 
City was given up to idolatry (v. 16). It is therefore not im- 
probable that St. Paul was brought to the Areopagus, as a setler 
JSorth of strange gods, by some of that large number of persons 
in that city whose livelihood depended on the maintenance of 
Idolatry. See the operation of this cause at Ephesus, xix. 24— 
28, and at Philippi, xvi. 19, where the same word is used, ἐπι- 
λαβόμενοι εἵλκυσαν ἐπὶ τοὺς ἄρχοντας. Cp. note there. 

It is true that St. Luke does not expressly say that he was 
put on his trial there. The process may have been only a pre- 
paratory inquiry, an ἀνάκρισις. They who laid hands on him, may 
have intended to frighten the Apostle (as Chrysostom supposes) 
by the judicial associations of the place, and to drive him out of 
the city. Something of this kind seems to have been designed by 
his delation to the Areopagus, whose name was expressive of ju- 
dicial inquisition in religious matters, as was exemplified in the 
history of Socrates (Xenophon, Mem. i. 1). And the words 
σταθεὶς ὁ Παῦλος ἐν μέσῳ τοῦ ᾿Αρείου πάγου ἔφη, "Άνδρες ᾿Αθη- 
ναῖοι denote a public Apology rather than a private discussion. 
The mention also of St. Paul’s convert Dionysius, in v. 34, by his 
official title, the Areopagite, seems to corroborate this opinion. 
And, lastly, the noble peroration concerning a future Universal 
Judgment (v. 31), would come with special force, if uttered before 
the highest Judicial Tribunal, in the most philosophical City of 
the Ancient World. See also v. 32. 

It is perfectly true—nor is it inconsistent with the opinion 
just stated in reference to some of his hearers—that in the treat- 
ment St. Paul received at Athens, there is also a tone of sceptical 
indifference and supercilious irony, rather than of violence. Her 
Philosophers were not earnest in the search of truth. With them 
Religion was a matter for disputation in the Schools, rather than 
for moral practice in daily life. 

20. ξενίζοντα] surprising, strange. See 1 Pet. iv. 4. 
21. εὐκαίρουν] ‘ vacabant;’ had leisure for. An Hellenistic word, 

not Attic. “ Moeris p. 145, εὐκαιρεῖν οὐδεὶς εἴρηκε τῶν παλαιῶν. 
Phrynichus p. 50, εὐκαιρεῖν ob λεκτέον, ἀλλ᾽ εὖ σχολῆς ἔχειν. 
Thom. Mag. σχολὴν ἄγω, καὶ εὖ σχολῆς ἔχω, οὐ σχολά(ω"' τὸ 
δὲ εὐκαιρεῖν πάντη ἀδόκιμον. Cp. Εἰψηι. Μ. p. 740. 50. Sylb.” 
(Kuin.) 

— Καινότερον] more new than the last news. ‘ Nova statim 
sordebant, noviora querebantur.”’ (Bengel.) The comparative 
expresses an appetite never satisfied, but ever craving something 
more, even when it has just been fed. Cp. Theophrast. Char. viii. 
μὴ λέγεταί τι καινότερον; The news-loving temper of the 
Athenians is noted by Demosth. Phil. i. 43, βούλεσθε, εἰπέ 
μοι, περιϊόντες αὐτῶν πυνθάνεσθαι κατὰ τὴν ἀγορὰν, λέγεταί τι 
καινόν; 

22. σταθεὶς δὲ ὁ Παῦλος] And Paul being stationed tn the 
midst of the Areopagus said. He was standing in the midst of the 
Areopagus, and in the heart of the city of Athens. ΟΡ. “‘ Athens 
and Attica,” ch. xi. 

Sixteen stone steps cut in the rock, at its south-east angle, 
lead up to the hill of the Areopagus from the valley of the Agora, 
which lies between it and the Pnyx. Immediately above the 
steps, on the level of the hill, is a bench of stone excavated in 
the limestone rock, forming three sides of a quadrangle. There 
the Areopagites sat as judges, on a rocky hill in the open air. 
On this hill are now the ruins of a small church dedicated to 
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κατὰ πάντα ὡς δεισιδαιµονεστέρους ὑμᾶς θεωρῶ: 33 διερχόμενος γὰρ καὶ 

ACTS XVII. 23. 

a “A ΜΡ - 

ἀναθεωρῶν τὰ σεβάσματα ὑμῶν εὗρον καὶ βωμὸν ἐν ᾧ ἐπεγέγραπτο, ᾽ΑΓΝΩ- 

STM ΘΕΩι. Ὃ οὖν ἀγνοοῦντες εὐσεβεῖτε τοῦτο ἐγὼ καταγγέλλω ὑμῖν. 

S. Dionysius the Areopagite, and commemorating his conversion 

by St. Paul. The Apostle was brought, perhaps, by these steps 

of rock, which are the natural access to the summit, from the 

Agora below, in which he had been conversing, to give an account 

of the doctrines which he preached. Here, placed as he was in 

the centre of this platform in the very heart of Athens, with its 
statues and altars, and temples of deities around him, he might 
well say that the city was crowded with idols. 

The Temple of Eumenides was immediately below him : 
behind him, if he looked eastward, was the Temple of Theseus ; 
and he beheld the Propylwa of the Acropolis facing him, and the 
Parthenon upon the Acropolis fronting him from above. The 
Temple of Victory was on his right, and a countless multitude of 

temples and altars in the Agora and Ceramicus below him. 

Above him, towering over the City from its pedestal on the rock 
of the Acropolis,—as the Borromean Colossus, which at this day 

with outstretched hand gives its benediction to the low village of 

Arona, or as the brazen statue of the armed Angel, which from 

the summit of the Castel S. Angelo spreads its wings over the 
city of Rome,—was the bronze Colossus of Minerva, armed with 
spear, shield, and helmet, the Champion of Athens. Standing 
almost beneath its shade, the courageous Apostle pronounced, 
that the Deity is not to be likened to that, the work of Phidias, 

or to other forms in “gold, silver, or stone, graven by art and 
man’s device,’ which peopled the scene before him, and that in 
temples made with hands the Deity doth not dwell. 

The remark which has been made by Dr. Bentley, on the 
skilful adaptation of St. Paul’s oration to the audience which he 
was addressing, is equally applicable to the place in which he 

was addressing them. Nothing could present a grander, and, if 

we may so speak, a more picfuresque illustration of his subject, 
than the temples, statues, altars, and other objects by which he 
was surrounded. 

This Speech contains a statement of the Unity of the God- 
head (v. 23), against Polytheism ; of the creation of all things by 

Him, against the Epicurean theory of a fortuitous concourse of 

atoms; of its Government by Him, against the Stoical doctrine of 

Fate, and the Epicurean notion of Indifference (vv. 23, 24); of 

the divine Omnipresence, and of the αὐτάρκεια of the One Great 

First Cause (v. 25), in opposition to the popular theology ; of 

the origin of all Nations from one blood, against the Athenian 

conceit of their own dignity as αὐτόχθονες ; of the spirituality of 

the Godhead, in opposition to Idolatry (v. 29); of the witness to 

God’s existence, aud other attributes, in Man’s Conscience and in 

Human Nature, and in the Visible World (v. 29). It concludes 

with a reply to the objection that these are new doctrines (v. 30), 

and with a statement of the doctrine of human accountability and 

Universal Judgment to come, by One whom God has appointed ; 

of which He has given a pledge by His Resurrection from the 

Dead. 
He does not once mention Jesus Christ by name. Compare 

St. Stephen’s conduct in this respect before the Jewish Sanhe- 

drim (see the commencement of note on ch. vii. and on vii. 45). 

In both cases there is the reverence of silence; they would not 
provoke blasphemy against that Holy Name. 

St. Paul’s Speech at Athens—both in what he does say, and 
in what he does not say—is a Model and Pattern to all Chris- 
tian Missionaries for their Addresses to the Heathen World. Cp. 
on v. 23. 

— ὡς δεισιδαιμονεστέρους] as more fearful of the gods; not 

said in censure: οὐδὲν βαρὺ λέγων (Chrys.). Cp. the words of 

CEdipus in Sophocles (Cid. C. 260), τὰς ᾿Αθήνας φασὶ θεοσε- 

Βεστάτας εἶναι. 
The sense is,—I for my part regard you as more fearful of 

the gods than the rest of the world. Cp. Winer, § 35, p. 218, 

and Baumg. ii. p. 157. 
The word θεωρῶ appears to be studiously repeated (see vv. 16. 

22). This is the light in which I regard you. This is my theory 

concerning you. You charge me with introducing new Deities 

(v. 18). I will show that you yourselves are not satisfied with 

what you have, and that you are affected with a mysterious craving 

for something more. 
He represents their feeling toward their deities as one of 

servile fear ; and he will deliver them from its vague alarms, and 

teach them a religion of filial love. η 
The sense in which the Athenians, to whom he spoke, used 

the word δεισιδαίµων, timidus Deorum, is evident from the Chap- 
ter of Theophrastus (Charact. Eth. xvi.) on that subject. The 
character of Nicias, as drawn by Thucydides (vii. 50. 77. 86\, 

| 
presents a striking specimen of Athenian δεισιδαιμονία. And the 
verses of the great Poet of one of the Sects, the Epicurean, with 
which St. Paul had to contend at Athens, display a graphic view 
of his position at Athens in taking up arms against the Heathen 
Theology, and an appropriate comment on his words: 

“ Humana ante oculos foedé ciim vita jaceret 
In terris, oppressa gravi sub Religione, 
Que caput ἃ coli regionibus ostendebat, 
Horribili super aspectu mortalibus instans.” 

And again, 
“ Seepius illa 

Religio peperit scelerosa atque impia facta.” 
Lucret. i. 64—102. 

The victory over this awful Religio—a victory which Lucre-— 

tius claims for his “‘ Graius homo,” Epicurus, is indeed specially 

due to St. Paul. Cp. Aug. de Civ. Dei iv. 30, ““Agamus Deo 

gratias, qui has superstitiones per altissimam Christi humilitatem, 

per Apostolorum predicationem, liberé suorum servitute sub- 

vertit.”’ 
23. τὰ σεβάσματα] your objects of worship, temples, altars, 

&c., used in this sense in the Greek Version in Wisd. xiv. 20; 

αν. 17. Bel and the Dragon 27. (Kuin.) Cp. 2 Thess. ii. 4. 

— εὗρον καί] I met with an altar also, inscribed to the Un- 
known God. : 

— βωμόν] analiar. An example to Christian Preachers and 

Missionaries, that they should adapt their addresses to the cir- 

cumstances of their audience, and commence with things in which 

they agree with them, and endeayour to persuade their hearers by 

means of things which {Λου acknowledge; and so lead them on 

to accept the truth as it is in Christ. 
In the Jewish Synagogues, the Apostle always preached 

from the Law and the Prophets there read. But in the heathen 

City, he takes his text from their Altar, and confirms it from their 

Poets. To those who were under the Levitical Law, “he was as 

under the Law, that he might gain them that were under the 

Law; and to them that were without the Law, he became as 

without the Law, that he might gain them that were without the 
Law ;” and, so far as was consistent with his obedience to Christ, 
he became “all things to all men, that he might by all means 
save some.”’ - See 1 Cor. ix. 20. 22. 

He thus brought every thing into subjection to Christ; and 
often, as here, he overcame Satan by his own weapons; ἀπὸ 
τῶν ὕπλων τῶν πολεμίων αὐτοὺς ἐχειρώσατο. See Ammonius in 
Caten. p. 352. 

Cp. Chrys. here, and Jerome, Epist. ad Magnum, “ Ductor 

Christiani exercitiis, Paulus, et orator invictus, pro Christo causam 

agens, ipsam inscriptionem fortuitam arte (ars ?) torquet in argu- 
mentum fidei.’’ 

- ἌΓΝΩΣΤΩι ΘΕΩΙ] to the unknown God. In short public 

formulas, like Inscriptions on altars, &c., the definite article is 

often omitted. Cp.. Ζηνὸς ᾿Ολυμπίου, ---᾿ Απόλλωνι Πυθίῳ, --- 

᾿Αθηνᾷ Πολιάδι κ.τ.λ. And therefore ᾿Αγνώστῳ Θεῷ is not to be 

rendered to an unknown God, but “to he unknown God.” 

It would seem that the same Divine Power which had guided 

Pilate’s hand when he wrote the inscription on the Cross, “ Jesus 

of Nazareth, King of the Jews,” directed those, unconscious 

though they were, who traced this title on the Altar. It is not 
to be supposed, that St. Paul alludes only to the more general 
inscription ᾽Αγνώστοις Θεοῖς, engraven on some altars in the har- 
bour and city of Athens (Pausan. Attic. i. 1. Philost. Vit. 
Apollon. vi. 3. Col. Leake’s Athens, p. 306). 

The title ᾽Αγνώστοις Θεοῖς, {ο unknown Gods (in the plural), 
was indeed of some use to his argument, as it implied a con- 
fession from Athenians themselves that there were Beings—and 
therefore a Being—unknown to them, and yet entitled to divine 
worship. 

But to suppose that he argued from such an inscription as 
that, and from nothing more, would be tantamount to a suppo- 
sition that in preaching the One God, he argued from a profession 
of Polytheism. 

No one—least of all, St. Paul—would have hazarded an ill- 

grounded assertion before an assembly of critical Athenians. And 

the conversion of Dionysius, a Judge of the Court of the Areo- 

pagus, by St. Paul’s pleading, is a sufficient proof that the allega- 

tions, on which it was grounded, were true. 

Hence Clem. Aiex. (Strom. i. 9) and S. Aug. (ο, Crescons 
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θε] ε ὧν , ν᾿ ΄ ν ΄ ΓΕ 5 Ξε ον a 5 a ‘ 
O Θεὸς ὁ ποιησας τον κοσµον και παντα τα εν αυτῳ;, OVTOS ουρανου και se 14. 15. 

γῆς Κύριος ὑπάρχων '' οὐκ ἐν χειροποιήτοις ναοῖς κατοικεῖ, 
χειρῶν ἀνθρώπων θεραπεύεται προσδεόμενος τινὸς, “ αὐτὸς διδοὺς πᾶσι ζωὴν 

fatt. 11. 25. 
9 σολ (Bis oars 
5 υ οὐδὲ ὑπὸ Ε΄. 48. 

en. 1. ]. 
m ch, 7. 48. 
n Ps. 50. 8. 

Ν ‘ ‘ x ΄ 26 p 2 ΄ ΄ > εν ΄ a » > ΄ Gen. 2. 7. 
και πνοὴν και τα παντα" εποιησε πε ἐξ ενος αιµατος παν ἔθνος ἀνθρώπων ο Job 12. 10. 

4 Zech. 12. 1. A = , το 
κατοικεῖν ἐπὶ πᾶν τὸ πρόσωπον τῆς γῆς, ὀρίσας προστεταγµένους καιροὺς, καὶ p Deut. 32. 8. 

τὰς ὁροθεσίας τῆς κατοικίας αὐτῶν, “1 " ζητεῖν τὸν Κύριον, εἰ ἄρα γε ψηλα- q Rom. 1. 20 
ch. 14. 17. 

, Ho | Ν A 3 3 Ν > ΔΝ en ε , ε αἱ ε ΄ 

φήσειαν αὐτὸν καὶ εὕροιεν: καίτοιγε οὐ μακρὰν ἀπὸ ἑνὸς ἑκάστου ἡμῶν ὑπάρ- 

χοντα" “ὃ 
bi Es Led > A ΔΝ ΄ , > ε , ” Ὧ» 

ἐν αὐτῷ γὰρ ζῶμεν καὶ κινούμεθα καί ἐσμεν' ὡς καί τινες τῶν καθ 
a a DA a 9 > 

ὑμᾶς ποιητῶν εἰρήκασι, Τοῦ γὰρ καὶ γένος ἐσμέν. 3 ' Γένος οὖν ὑπάρ- r Isa, 40, 18. 

χοντες τοῦ Θεοῦ οὐκ ὀφείλομεν νομίζειν χρυσῷ ἢ ἀργύρῳ ἢ λίθῳ, χαράγµατι 
΄ κ 5 ΄ 3 ΄ 9 a > - 

TEXLNS και ἐνθυμήσεως ἀνθρώπου, τὸ Θεῖον εἶναι οµοιογ. 80 5 τοὺ δ > OU sch. 14 16. 
5. ΠΕΡῚ ΟἿΣ Luke 24. 47. 

χρόνους τῆς ἀγνοίας ὑπεριδὼν ὁ Θεὸς τανῦν παραγγέλλει τοῖς ἀνθρώποις πᾶσι 
πανταχοῦ μετανοεῖν: Ἡ ' 

στήσας αὐτὸν ἐκ νεκρῶν. 

’ » ε , 3 e ιά ιά Ν 

καθότι ἔστησεν ἡμέραν, ἐν ἣ μέλλει κρίνειν τὴν 
= rn 

οἰκουμένην ἐν δικαιοσύνῃ, ἐν ἀνδρὶ ᾧ ὥρισε, πίστιν παρασχὼν πᾶσιν ἀνα- 

t ch. 2. 24. 
& 10, 42. 
Rom. 2. 16. 

> ΄ πο κος ε > 2 ᾿Ακούσαντες δὲ ἀνάστασιν νεκρῶν οἱ μὲν ἐχλεύαζον, οἱ δὲ εἶπον, ᾿4κον- 
’ , , εὖ 4 

σόµεθά σου πάλιν περὶ τούτου. 
αὐτῶν. 

33 Καὶ οὕτως ὁ Παῦλος ἐξῆλθεν ἐκ μέσου 
ὅ: Twes δὲ ἄνδρες κολληθέντες αὐτῷ ἐπίστευσαν' ἐν οἷς καὶ Διονύσιος 

ε» ’΄ Ν ταν , , AS. ‘ > ” 

0 Αρειοπαγίτης, καὶ γυνὴ ὀνόματι 4άμαρις, καὶ ἕτεροι συν αὐτοῖς. 

i. 29) affirm that the Athenians worshipped one God, although 
anknown. ς 

There was doubtless an altar at Athens declaratory of the 
Unity of the Godhead. There was an altar inscribed ᾽Αγνώστῳ 
Θεῷ, to the unknown God. Such an inscription would have been 
suggested by the natural cravings of the heart for something 
more pure and rational than the unholy and unsatisfying vanities 
of Gentile Polytheism. 

This craving had been expressed by heathen Poets, e. g. by 
Aratus, whom St. Paul quotes (ο. 28). 

And (as Chrys. and Cécumenius, and others state) the 
occurrence of public calamities, such as the great Plague at 
Athens in the 40th Olympiad, suggested to the Athenians that 
there might be some ofher god whom they had offended, and 
who could and would give them that aid which they had sought 
in vain from their many gods of wood and stone. As Col. Leake 
has observed (p. 306), ‘‘ Diogenes Laertius (in Epimenid. lib. i. 
sect. 10) informs us that Epimenides himself came to Athens 
to establish this worship, and that he sacrificed upon the Areo- 
pagus.” 

Laertius does not indeed speak of the ”Αγνωστος Ochs, but 
he says τῷ προσήκοντι Θεῷ, in the singular number; and his 
name would have been specified, if it had been known. “It is 
probable, therefore (says Leake), that an altar ᾽Αγνώστῳ Θεῷ 
continued to stand upon the Areopagus from that time until it 
became the occasion of St. Paul’s address to the Athenians.’”’ If 
the altar was visible, as perhaps it was, the appeal would have 
been much more cogent and striking. 

The words of the interlocutor in the dialogue of Philopatris, 
ascribed by some to Lucian (iii. 708, but see Gieseler, § 40), 
νὴ τὸν ἄγνωστον ἐν ᾿Αθήναις, and τὸν ἐν ᾿Αθήναις ἄγνωστον 
ἐφευρόντες . . . τούτῳ εὐχαριστήσωμεν, though designed perhaps 
as a sneer on St. Paul’s speech at Athens, and so proving its dis- 
semination in the Gentile world, are far from casting any doubt 
on the Apostle’s assertion; they rather confirm his statement of 
the fact: though they do not concede his inference from it. 
— ὃ ἀγνοοῦντες εὐσεβεῖτε] ‘nomen guod ignorantes bené co- 

litis, ego declaro vobis; Deus Qui” &c. The reading ὃ and τοῦτο 
restored from the oldest MSS. by recent Editors, is more con- 
sistent with the argument than ὃν and τοῦτον. Cp. John iy. 22, 
ὑμεῖς προσκυνεῖτε ὃ οὐκ οἴδατε. 

There seems a contrast between εὐσεβεῖτε here and δεισιδαι- 
μονία υ. 22. 

— καταγγέλλω] An answer to καταγγελεὺς v. 18. 
24. οὐ-- κατοικεῖ] doth not dwell; is not locally confined to 

them as to a dwelling-place (Acts vii. 48), even though it be as 
magnificent as the Parthenon and the Temple of Theseus. 

This assertion, and others like it, of God’s Omnipresence, 
was abused by the adversaries of Christianity into a charge 
against the Christians that they Aad no Temples. Celsus, ap. 
Origen, ο. Cels. viii. p. 389. Minuc. Felix, 10, “ nullas aras ha- 

bent, templa nulla.” But this was an erroneous allegation. See 

Tertullian, de Idol. 7, and Mede’s Essay on Churches, i.e. “ ap- 
propriate places for Christian Worship both in, and ever since the 
Apostles’ times,’’ Works, pp. 319—385. 

25. αὐτός] He Himself—and no one else. Cp. Matt. i. 21. 
Since He is the sole source of all life to all, He cannot be in need 
ef any thing from any. His essence is like that described by the 

οεί,---- 

“« Tpsa suis pollens opibus, nihil indiga nostri.” 

27. τὸν Κύριον] their Lord. See v. 24. 
— εἰ ἄρα γε ψηλαφήσειαν αὐτόν] if haply at least (as might 

be expected) they would feel for Him—as men purblind, feeling 
and groping for the light. See on Heb. xii. 18; cp. Aristoph. 
Pax 691, ἐψηλαφῶμεν ἐν σκότῳ τὰ πράγµατα. 

28. τινὲς-- ποιητῶν] certain of your poets. Aratus, of Cilicia, 
St. Paul’s own country (Grotius), and perhaps of Tarsus, St. 
Paul’s own city. (Fabric. Bibl. Gr. iv. p. 87.) The same words 
are also in Cleanthes, of Lycia. Hymn. Jov. 5. 

St. Paul connects all Greek poetry with Athens, “the eye of 
Greece ;” and by quoting Aratus he connects his audience with 
himself. Cp. Jerome in Ep. ad Titum (vol. iv. p. 419). 

29. λίθῳ] stone : even though it be of marble from your cele- 
brated quarries of Mount Pentelicus. From the abundance of 
marble at Athens, it was called λίθος, stone. 
— χαράγµατι] gravure: even though, like your chrysele- 

phantine Minerva of the Acropolis, it be from the hands of a 
Phidias. 

80. ὑπεριδών] overlooking: without inflicting punishment. 
Cp. xiv. 16. Rom. iii. 25. And in this sense it is used by LXX 
in Deut. xxii. 1. 3, 4. 

82. ἀνάστασιν) resurrection, i.e. of the body. See Bentley, 
Serm. ii. p. 32. 

Here St. Paul opposes all schools of Gentile Ethics. “τε 
carnis restitutio negetur, de und omnium philosophorum schola 
sumitur.’”’ (Tertullian, Preescr. 7.) 

33. καὶ οὕτως 5 Παῦλος ἐξῆλθεν And so Paul went away 
Jrom them. They deferred the re-hearing of the cause to a more 
convenient season, and so he departed. He departed from Athens, 
never, as far as we know, to revisit it. ‘*‘ Nusquam Paulus minore 
cum fructu quam Athenis docuit.” (Bullinger.) 

A solemn warning to all, who, gifted with intellectual ad- 
vantages, spend their time in speculation, and prefer novelty 
to truth. Specially a warning to all such persons as seek for 
novelties in Religion, and in the Exposition of Scripture. The 
Spirit who dwelt in St. Paul may visit them for a time; but, if He 
be not reverently entertained, He will depart from them—perhaps 
for ever. 

84. Διονύσιος] Dionysius, afterwards the first Bishop of 
Athens, according to Dionysius, the Corinthian Bishop of the same 
name. Eused. iii. 4; iv. 23. Cp. Bingham, ii. 1. 4. ΄ 

There is now a Church dedicated to him on the Areopagus. 
S. Chrys. de Sacerdot. (iv. p. 189, Hughes) says that the Da. 
maris here mentioned was his wife. 
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XVIII. ! Mera δὲ ταῦτα χωρισθεὶς ὁ Παῦλος ἐκ τῶν ᾿Αθηνῶν ἦλθεν εἰς 
aa 9a Ν ε , > a ΘΝ > ΄ Ν nw Dyer 
Κόρινθον' ** καὶ εὑρών τινα Ἰουδαῖον, ὀνόματι ᾿Ακύλαν, Ποντικὸν τῷ γένει, 

προσφάτως ἐληλυθότα ἀπὸ τῆς ᾿Ιταλίας, καὶ Πρίσκιλλαν γυναῖκα αὐτοῦ, διὰ 

a Rom. 16. 3. 
1 Cor, 16. 19. 
3 Tim. 4. 19. 

ACTS XVIII. 1—d 

τὸ διατεταχέναι Κλαύδιον χωρίζεσθαι πάντας τοὺς ᾿Ιουδαίους ἀπὸ τῆς “Pons, 
Ὁ ch. 20. 34. 3 
1 Cor. 4. 12. 
2 Cor. 11. 9. 
& 12. 13. 
1 Thess. 2. 9. 
2 Thess, 3. 8. 

προσῆλθεν αὐτοῖς" 

Ἕλληνας. : 
ech. 17. 14, 15. 

b Ν ‘ + We , ς ¥ > 9 a Ν Ε ΄ καὶ διὰ τὸ ὁμότεχνον εἶναι ἔμενε παρ᾽ αὐτοῖς καὶ εἰργά- 
ζετο! ἦσαν γὰρ σκηνοποιοὶ τῇ τέχνῃ. 

4 4 λ , δὲ > se Lod x a“ LBB μ᾿ θ ́ Τ ὃ » 4 ιελέγετο δὲ ἐν TH συναγωγῇ κατὰ πᾶν σάββατον, ἐπειθέ τε Ιουδαίους καὶ 

ὅ «ἵΏς δὲ κατῆλθον ἀπὸ τῆς Μακεδονίας 6 τε Σίλας καὶ ὁ Τιμόθεος, συν- 
είχετο τῷ λόγῳ ὁ Παῦλος, διαμαρτυρόμενος τοῖς ᾿Γουδαίοις τὸν Χριστὸν ᾿]ησοῦν. 

The works attributed to him by some belong probably to 
another Dionysius of the fourth century. See Bp. Pearson, 
Vindic. Ign. cap. x. pp. 249—264, ed. Churton. 

Cu. XVIII. 1. Κόρινθον] Corinth. “ Achaire caput” (Florus, 
ii. 69); “totius Greciz lumen’’ (Cicero, pro lege Manil. 6) ; 
“‘excisam quidem ἃ Mummio, sed cum tempore reflorescentem.”’ 
(Grot.) The following summary is from Kuin. 

«6 Portus habebat duo, ad navium stationes aptissimos, alte- 
rum occidentalem, Lechzum, versus Italiam, alterum orientalem, 
Cenchreensem (v. 18), versus regiones Asiaticas, y. Strabo lib. 
viii. p. 261, Pausan. Achaic. c. 16. Celebrabantur ibi, conventu 
totius Gracie (Curt. iv. 5) ἐμαὶ Isthmici, ultra Hadriani tempora, 
νυν. Pausan. Corinth. ο, 1. 2. Bello Achaico ἃ Lucio Mummio 
dirutam Flor. ii. 16. Plin. H. N. xxxiv. 2; xxxv. 5, centum annos 
post Julius Czesar, deductis illue libertinis quam plurimis, resti- 
tuit ; et brevi tempore pristinum splendorem recuperavit, ita ut, 
propter civium opulentissimorum copiam, et artium studium, inter 
reliquas Grecie civitates principatum teneret. Quam in rem 
luculentissima extant scriptorum veterum testimonia, nominatim 
Strabonis, qui lib. viii. p. 263 scribit: 7 μὲν οὖν πόλις τῶν 
Κορινθίων µεγάλη τε καὶ πλουσία διαπαντὸς ὑπῆρξεν, ἀνδρῶν τε 
ηὐπόρηκεν ἀγαθῶν εἴς τε τὰ πολιτικὰ καὶ εἰς τὰς τέχνας τὰς 
δημιουργικάς.᾽" 

On its present condition, see Col. Leake's Morea, iii. 228— 
237 and 322. Howson, chap. xii. 

2. ᾽Ακύλαν] Aguilam: probably a name adopted for com- 
mercial intercourse with the Romans; and the same as Onkelos. 
(Valck.) 
— Ποντικόν] of Pontus. See ii. 9. 1 Pet. i. 1. 
— Κλαύδιον ---᾿ἸΙουδαίου----.Ῥώμης] ‘Claudius Judeos, impul- 

sore Chresto assidué tumultuantes, Roma expulit” (Sueton. 
Claud. 25). Cp. Bede, who says that it is uncertain whether the 
Christians were not confounded with Jews in that edict of Clau- 
dius, by which he banished the Jews from Rome. Lardner, 
Credib. i. 11.3. Burton, 184. Howson, i. 454. Gieseler, § 28. 
It is probable that the Jews of Rome, as at Thessalonica and 
other great cities, had been stirred up against the Christians. 

A happy exile for Aquila. Banishment by Cesar from 
Rome brought him to Christ and the Church. He is afterwards 
at Ephesus (v. 19. 1 Cor. xvi. 19), and returns to Rome (Rom. 
xvi. 3), and at Ephesus again (2 Tim. iv. 19). His wife Prisca, 
or Priscilla, is always mentioned with him (see on v. 18); and 
probably they carried with them, wherever they went, the spi- 
ritual benefits they derived from their fellowship with St. Paul. 
Thus evil may be overruled for good; and exile from an earthly 
city may be the means of bringing many to heaven. 

3. σκηνοποιοί] tent-makers. To which St. Paul himself refers, 
Acts xx. 34. 1 Cor. iv. 12. 2 Cor. xi. 9; xii. 13. 1 Thess. ii. 
9. 2 Thess. iii. 8. The word σκηνοποιοὶ is best rendered “ opi- 
fices tentoriorum ex corio, in usum viatorum.”’ As Chrys. ex- 
plains it, ἐπὶ σκηνοῤῥαφείου ἑστὼς δέρματα ἔῤῥαπτε, and as Arator 
says (p. 206), 

— “tentoria quippe 
Fortia mobilibus fabricabat in aggere tectis ; 
Longiis hee abiens peregrinus ubique viator 
Erigit, atque hiemes solesque his pellibus arcet.’’ 

Some have supposed that St. Paul had learnt the art of tent- 
making in his own country Cilicia, celebrated for its cilicium, or 
gceats’-hair, of which tents were made; and others, that he had 
practised it among the σκηνῖται in Arabia (Gal. 1. 17). 

The supposition that these tents were made from the cilicium, 
or goats’-hair, of St. Paul’s native country Cilicia, does not seem 
to rest on any good foundation (cp. Meyer). 

There was nothing discreditable, in the eyes of a Jew, in 
manual labour. ‘Mos erat etiam doctissimis Judezorum opifi- 

cium aliquod discere.” 
here, and Biscoe, p. 273. 

Hence St. Paul is called ‘‘ pellium sutor” by Origen (hom. 
17 in Num.). 

May we not add, in reference to Christ Himself, that Ipse 
Orbis terrarum Opifex, sacrosanctis Suis manibus fabri artem ex- 
ercebat (Matt. xiii. 55. Mark vi. 3). Sic et Apostolorum prima- 
rius, qui in Ecclesize tabernaculo pangendo plus omnibus laborabat 
(1 Cor. xv. 10), tentoriis factitandis victum queritabat: et a 
terrenorum tentoriorum suturé (cp. Origen, hom. 17 in Num.) 
ad eterna habitanda vocatus est? Hence Arator says (p. 207), 

a habitacula Paulus 
Dum terrena levat, docet ut ccelestia condat, 
Factaque seepe manu nunc construit atria verbo.” 

See Schoetlgen. p. 472, and Rosenm. 

This was indeed a consecration of human labour. As Chrys. 
observes here, “ St. Paul, after working miracles, stood in his 
workshop at Corinth, and stitched hides of leather together with 
his hands; and the Angels regarded him with love, and the Devils 
with fear.”” 

St. Paul, it would seem, from his free-birth at Tarsus (cp. 
xvi. 37), and from his education under Gamaliel at Jerusalem 
(see xxii. 3), was of an opulent family; and it is probable that at 
his conversion he incurred a loss of estate, as well as of friends, 
so that he was obliged to provide for his necessities by the work 
of his own hands. Acts xx. 34. 

But he thought all things σκύβαλα that he might win Christ, 
for whom he suffered the loss of all things (Phil. iii. 8). 

It was not honourable to the Corinthians, that the Apostle 
was obliged to provide a maintenance for himself by manual 
labour. And their “lack of service’? to him is contrasted 
(see v. 5) with the thoughtful liberality of the Macedonian 
Churches. 

But that lack of service on their part gave him an occasion 
for showing that he did not preach for an earthly reward; and 
also for stating the claim of Christ’s Ministers to a competent 
maintenance with greater force, because no one could allege that 
in so doing he was pleading for himself. See 1 Cor. ix. 7. 11, 12. 
18. 2 Cor. xi. 7. 

4. Ἕλληνας] A remarkable passage, as showing that the word 
Ἕλληνες is sometimes used in the Acts for Greek-speaking Jews 
and proselytes. Here Hellenes are attendants on the synagogue- 
worship (as in xiv. 1; xvii. 4). When the Jews, whom St. Paul 
addresses (see v. 5), had rejected the Gospel, then,—but not till 
then,—did he say that he would go to the Gentiles (v. 6), εἰς τὰ 
ἔθνη. See above, xi. 20. 

δ. κατῆλθον ἀπὸ τῆς Μακεδονίας 6 τε Σίλας καὶ ὃ Τιμόθεος] As 
Dr. Paley observes, St. Paul had sent for them to come to him 
from Macedonia to Athens (xvii. 15, 16). And St. Paul says 
(1 Thess. iii. 1), ‘‘ We thought good to be left at Athens alone, 
and sent Timotheus our brother to establish you.’ Thus the 
Epistle implies what is said in the History, and supplies what is 
not said; and vice versa. 

Timothy, it seems, remained with St. Paul at Corinth as 
“this fellow-labourer” in preaching the Gospel; 6 συνεργός µου, 
as he is called in the Epistle to the Romans (Rom. xvi. 21), written 
from that place. 
— τῷ λόγω] by the word. So A, B, D, E, G, and some 

Cursives and Versions; and this reading is adopted by Griesd., 
Scholz, Lach., Tisch., Born., Alf.—Elz. συνείχετο τῷ πνεύματ.. 
The sense is,—after the arrival of Silas and Timotheus, he was 
constrained by the Word within him urging him to speak, and 
striving vehemently for utterance. (See on 1 Cor. ix. 16.) So 
the Syriac Version. Cp. Luke xii. 50, πῶς συνέχομαι, ἕως οὗ 
τελεσθῇ; and 2 Cor. ν. 14, ἡ ἀγάπη συνέχει ἡμᾶς. And see 
LXX in Jerem. xx. 9; xxiii. 9. Ps. xxxix. 3. Job xxxii. 18, 19. 

But why was he thus constrained, after their arrival ? 
Probably, because they brought to him pecuniary supplies 

. Αλλά λα. .--. 
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, 

6 ἁ»βντιτασσοµένων δὲ αὐτῶν καὶ βλασφημούντων, ἐκτωαξάμενος τὰ ἱμάτια ἃ Lev. 20.9. 1. 

εἶπε πρὸς αὐτούς, Τὸ αἷμα ὑμῶν ἐπὶ τὴν κεφαλὴν ὑμῶν' καθαρὸς ἐγώ' 
Sate am. 1. 16. 

Ezek. 3. 18, 19, 
SG, Matt. 10, 14. 

in κα > > WE ος 
τοῦ νῦν εἰς τὰ ἔθνη πορεύσομαι. ἴ Καὶ μεταβὰς ἐκεῖθεν ἦλθεν εἰς οἰκίαν τινὸς 5,715" ch, 13. 45, 51. 
2 , > 4 4 ‘ x Φ ec ee > a“ ΄“ 

ὀνόματι ᾿Ιούστου, σεβομένου τὸν Θεὸν, οὗ ἡ οἰκία ἦν συνομοροῦσα τῇ συν- 
a Be ΄ κά εως ΄ hey, n ΄ 5 9 - 

αγωγῃ. Κρίσπος δὲ 6 ἀρχισυνάγωγος ἐπίστευσε τῷ Κυρίῳ σὺν ὅλῳ τῷ 1 Cor 1. μή. 
” : > cal ἈΝ Ὧν “ 4 3 4 > , ΔΝ > ’ 

οἴκῳ αὐτοῦ. καὶ πολλοὶ τῶν Κορινθίων ἀκούοντες ἐπίστευον, καὶ ἐβαπτίζοντο. 
ο) Ν lal 

9 τΕῖπε δὲ ὃ Κύριος δὲ ὁράματος ἐν νυκτὶ τῷ Παύλῳ, Μὴ φοβοῦ, ἀλλὰ λάλει f Jer. 1. 19 
ἘΞ ‘ a ch. £0. . 

καὶ μὴ σιωπήσῃς' 1 "διότι ἐγώ εἰμι μετὰ σοῦ, καὶ οὐδεὶς ἐπιθήσεταί σοι τοῦ «ρω 
lal , ‘ “ 

κακῶσαί σε: διότι λαός ἐστί μοι πολὺς ἐν τῇ πόλει ταύτῃ. 
Matt. 28. 20. 

ΙΙ ᾿Εκάθισέ τε ἐνιαυτὸν καὶ μῆνας ἕξ, διδάσκων ἐν αὐτοῖς τὸν λόγον τοῦ Θεοῦ. 
12 Γαλλίωνος δὲ ἀνθυπατεύοντος τῆς ᾿Αχαΐας, κατεπέστησαν ὁμοθυμαδὸν 

ο) ιά A 

οἱ Ιουδαῖοι τῷ Παύλῳ, καὶ ἤγαγον αὐτὸν ἐπὶ τὸ βῆμα 15 λέγοντες, Ὅτι παρὰ 
τὸν νόμον ἀναπείθει οὗτος τοὺς ἀνθρώπους σέβεσθαι τὸν Θεόν. Ἰ4 Ἡ Mé)- beh. 25. 11. 

lal Ν Φ 

λοντος δὲ τοῦ Παύλου ἀνοίγειν τὸ στόμα, εἶπεν ὁ Γαλλίων πρὸς τοὺς ᾿Ιουδαίους, 
Εἰ μὲν ἦν ἀδίκημά τι ἢ ῥᾳδιούργημα πονηρὸν, ὦ ᾿Ιουδαῖοι, ᾿ κατὰ λόγον ἂν i Rom.13. 5. 

A Ν Ν 

ἠνεσχόμην ὑμῶν" 15 εἰ δὲ ζήτημά ἐστι περὶ λόγου καὶ ὀνομάτων, καὶ νόμου 
Lol > ε ο 1 ¥ > ’, Ν > ἂν ΄ 5 aK > 

τοῦ καθ᾽ ὑμᾶς, 1 ὄψεσθε αὐτοί: κριτὴς ἐγὼ τούτων ov βούλομαι εἶναι. 
3 ιά > ‘ 3 Ν A , 

ἀπήλασεν αὐτοὺς ἀπὸ τοῦ βήματος. 
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John 18. 81. 
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from Macedonia. See 2 Cor. xi. 9, ‘‘ When I was present with 
you and wanted, I was chargeable to no man ; for that which was 
lacking to me (at Corinth), the brethren which came from Mace- 
donia (i. ο. Silas and Timotheus) supplied.’”” See also what he 
says to the Philippians of Macedonia (Phil. iv. 14---18). 

Therefore, after the arrival of his friends from Macedonia he 
gave himself up to preaching; he left off making earthly tents, to 
build up the heavenly Tabernacle of the Church of God. 

“Tt is more blessed to give than to receive” (Acts xx. 35). 
A double blessing was, therefore, on the Macedonian Churches. 
The Corinthians lacked in service to the Apostle in their own 
city; the Christians of Macedonia sent supplies to St. Paul at 
Corinth, and so edified the Church in Achaia. 

7. ἐκεῖθεν] thence, i.e. from the Synagogue. Cp. xix. 9, where 
St. Paul separates himself from the Synagogue at Ephesus, and 
transfers his disciples to the “ school of Tyrannus.” 

— Ἱούστου] Justus. Some Versions and a few MSS., E, B, 
D**, insert Τίτου before ᾿Ιούστου: which is defended by Borne- 
mann. It is remarkable, that Tidus is never mentioned in the Acts 
of the Apostles. Cp. Bp. Pearson, O. P. ii. 328; and see note 
below on 2 Cor. viii. 18. 

8. Κρίσπος] Crispus, who was baptized by St. Paul himself, 
1 Cor. i. 14. Cp. Paley, H. P. p. 39. 
— ὁ ἀρχισυνάγωγος] chief of the Synagogue. Mark ν. 22. 

There were several ἀρχισυνάγωγοι to one Synagogue, see 
Acts xiii. 15. And therefore the article is used here to distinguish 
Crispus from others who had not the sdme function, as the words 
in xvii. 34, Διονύσιος 5 ̓ Αρεοπαγίτης, distinguish him from others 
who were not Areopagites. See on John xviii. 10. 

Hence, it cannot be concluded with some, that Sosthenes 
ἕν, 17) succeeded Crispus. 

10. λαός µοι πολὺς ἐν τῇ πόλει ταύτη] I have much people in 
this city. Not so at Athens, xvii. 33, 34. The commercial Co- 
rinth was more favourable to the Gospel than Athens, with its 
love of novelty and empirical Intelligence. 

19. Γαλλίωνος ἀνθυπατεύοντος τῆς ᾿Αχαΐας] When Gallio 
was proconsul of Achaia. These words, placed at the beginning 
of the sentence, with something of the style of an official do- 
cument, are designed to call the reader’s attention to the influence 
of the Imperial Authority of Rome in relation to Christianity. 
The incident now to be recorded is significant; it is φωνᾶν συν- 
ετοῖσι; an epitome of history. Almighty God interferes here to 
protect St. Paul against the malice of the Jews; and the instru- 
ment which He uses for this purpose on this and other occasions 
is the imperial power of Rome (cp. Baumg. ii. 218). Thus He 
foreshadows what He will do hereafter, in a more signal manner, 
by making all the Powers of this world, indifferent or hostile 
though they be, subservient to the Triumph of Christ. 

— TadAlwvos] Gallio. M. Anneeus Novatus, the younger 
brother of the celebrated Stoic, L. Anneeus Seneca, uncle of the 
Poet Lucan; called “ dulcis Gallio’’? by Statius (Sylv. ii. 7. 32), 
and “dulcis omnibus,” and lauded for his unruffled serenity of 
temper, and disinterested generosity and contempt of money, by 

Το: I.—Parr II. 

his brother Seneca (Preef. lib. iv. Nat. Quest.), who dedicates to 
him his books “ De Ird”’ and “‘ De Vita Beata.” He had been 
adopted by Gallio the Rhetorician, from whom he derived his 
name. He is called dominus by Seneca (Ep. 104)—his elder 
brother—on account of his official dignity. 

— ἀνθυπατεύοντος] proconsul. Another proof of St. Luke's 
accuracy. Achaia had been an Imperial Province under 
Tiberius (Tacit. i. 76), but was restored to the Senate by 
Claudius (Suefon. Claud. 25). How much more St. Luke knew 
of the history of Rome, than the Roman Historians did of Christ ! 
Cp. Lardner, Cred. i. 1. 12. 

— Αχαϊας] of Achaia. See xvi. 9. 

19. ἀναπείθει] Primam persuasionem novis rationibus labefac- 
tatam evellit. West. 

15. ὀνομάτων] of names ; i. e. whether Jesus was rightly called 
Christ. This question is dismissed by the Gallios of this world 
as of no moment; but it is considered as all in all by God. See 
Matt. xvi. 13—18. 

— νόµου τοῦ καθ᾽ ὑμᾶς] the law, that is received by you—you 
Jews ; you who pretend to have a better law than we have who 
are Romans { 

17. πάντες] all, i.e. the Jews. The words οἱ Ἕλληνες are 
added by Elz. with D, E, and probably G, H, and the great 
majority of cursives. But A, B omit these words, and they are 
not in Vulg. and some other Versions, nor in Chrys., who says 
οὕτως ἰταμοὶ ἦσαν οἱ Ἰουδαῖοι: and they have been rejected by 
Lachm., Tisch., and Alford. 

Why did St. Luke mention the circumstance, whatever it 
was ? 

The answer seems to be supplied by the close of the verse, 
οὐδὲν τούτων τῷ Γαλλίωνι ἔμελεν. He intends to mark the indif- 
ference of the Roman Power, as represented by the Proconsul of 
Achaia. It was not so bitter in its hostility to Christianity as the 
Jews were, who called themselves the people of God. It did not 
persecute, but it would not befriend the Gospel. 

It would not interfere to protect the cause of truth; and in 
its philosophic professions of toleration and non-interference, it 
allowed the laws of morality to be infringed and outraged in its 
presence. It seems therefore probable, that πάντες refers to the 
Jews. Gallio professed to be unwilling to adjudicate between the 
Jews and St. Paul, on the plea that the matter was not within his 
cognizance, and he drove the Jews from the judgment-seat; and 
it seems, that they, disappointed of their expectation, were so reck- 
less as to seize on Sosthenes, the chief of the Synagogue, and to 
beat him in the presence of Gallio. Cp. Paley, Hore Pauline, 
p- 40, who takes this view. 

But why cid the Jews beat the chief of their own Syna- 
gogue 2 

The answer seems to be supplied by the passage where 
Sosthenes is associated with St. Paul, as "" Sosthenes our brother,” 
in the beginning of the First Epistle to the Corinthians. 

It may be, that the Sosthenes here is not the same as there. 
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Ν > , » ” Lol , 4 LAN! ΄ a τὸν ἀρχισυνάγωγον ἔτυπτον ἔμπροσθεν τοῦ βήματος: καὶ οὐδὲν τούτων τῷ 
Γαλλίωνι ἔμελεν. 
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ACTS XVIII. 18. 

O δὲ Παῦλος ἔτι προσμείνας ἡμέρας ἱκανὰς, τοῖς ἀδελφοῖς ἀποταξάμενος, 
ἐξέπλει εἰς τὴν Συρίαν, καὶ σὺν αὐτῷ Πρίσκιλλα καὶ ᾿Ακύλας, κειράμενος τὴν 

m Rom. 16. 1. κεφαλὴν ἐν Κεγχρεαῖς, ™ εἶχε γὰρ εὐχήν. 

But Holy Scripture loves clearness, and not confusion, and seems 
to suggest their identity. See also next note. 
— Σωσθένην] Sosthenes. The Jews, being disappointed in 

their expectations of injuring Paul, turned their rage against Sos- 
thenes. Probably Sosthenes was favourable to St. Paul, and re- 
strained them from destroying him, and was therefore obnoxious 
to the Jews. (Chrys., Ammon., Gicum.) Perhaps the injury in- 
flicted on him by them attached him more closely to St. Paul, and 
hastened his conversion to Christianity, after the example of his 
brother ἀρχισυνάγωγος, Crispus (ο. 8). 
— καὶ οὐδὲν---ἔμελεν] and Gallio cared nothing for these 

things. Οὐδὲν is to be construed with ἔμελεν, not with τούτων. 
See the examples in Wefstein. 

Gallio was perfectly indifferent to these things, although this 
outrage in his presence was an insult to himself and to his office 
(Chrys.), and as if this was no ἀδίκημα! And yet Gallio was 
called “‘ dulcis’’ (see above on v. 12),—and had professed, that if 
there had been any act of personal wrong (v. 14), he would do 
justice to the injured party. But the favourite of this world does 
not always make a good Judge. See further above, xiii. 7. And 
professions of toleration and non-interference are often only 
specious disguises for love of ease, or thin veils for cowardice and 
desire of popular applause. It is not surprising, that Gallio is 
afterwards heard of as ministering to Nero at Rome in his frivolity 
and sensuality, and as stage-manager in the scenes described by 
Dio, 1si. 20, which caused so much grief to the honest Burrhus 
(Tac. Ann. xiy. 15), and to Gallio’s brother Seneca. At length 
Gallio, the favourite, as well as his brother Seneca, the instructor 
of Nero, were killed by him. 

18. Πρίσκιλλα] Priscilla. 
band Aquila ? 

“The head of the woman is the man”’ (1 Cor. xi. 3); and she 
is commanded to be in subjection to her husband as the Church 
to Christ (Eph. v. 22—24). 

Yet here the wife is placed before her husband. And this 
order is adopted in some places by St. Paul also, Rom. xvi. 3. 
2 Tim. iv. 19. There must be some reason for this. It is ob- 
servable also, that both St. Luke and St. Paul in other places 
put Aquila the husband before Priscilla the wife. See Acts xviii. 2. 
1 Cor. xvi. 19. 

But why is Priscilla ever put first 2 
Bengel says, “ Viro preponitur uxor spectatior;’’ but he 

does not say in what she was ‘ spectatior’ or more honourable. 
Aquila was a Jew when he came to Corinth; and he was 

known as such in the first instance to the Church. (See xviii. 2.) 
But perhaps his wife Priscilla was a Christian, and was instru- 
mental in his conversion (for he was converted) to Christianity. 

She is associated with him in xviii. 26, where some MSS. 
and Editors place her name first, in bringing the celebrated Jew 
Apollos to a more perfect knowledge of the Gospel. 

It seems not improbable, that Priscilla was distinguished by 
her zeal and ability in disseminating the truth, and that she had 
an authorized position and official function in the Church. 

This conjecture is confirmed by what we read in 1 Cor. xvi. 
19, where St. Paul, writing from Ephesus, says, ‘‘ Aquila and 
Priscilla salute you; with the Church that is in their house.”’ 

And, what is more remarkable, St. Paul, in writing from 
Corinth to Rome, after his mention of Phebe, the deaconess of 
Cenchree (the port of Corinth), proceeds immediately to send his 
salutation to the Roman Christians; and after the name of Phebe, 
and at the head of that long list of names, he places first in order 
the name of Priscilla. 

The position she here occupies, and the terms in which she 
is mentioned there (Rom. xvi. 3, where her name stands before 
her husband’s), show that she had been of signal use to St. Paul 
and to the Church. 

“ Salute Priscilla and Aquila, my helpers in Christ Jesus, who 
for my life laid down their own necks (probably at Ephesus), 
unto whom not only I give thanks, but all the Churches of the 
Gentiles ; and salute the Church that ts in their house.”’ 

From the position of her name immediately after Phase the 
Deaconess, and before her husband and all the other Roman 
Christians, it may be inferred, that Priscilla also was appointed by 
St. Paul todo some special work, like that of a Deaconess, in the 
Church. 

It is indeed sometimes supposed, that either unmarried wo- 

Why is she named Jefore her hus- 

men of mature age, or widows, were alone admitted to that office. 
(See Bingham, ii. 22.) But not enough is known of its consti- 
tution, to authorize a confident assertion on this point. 

Indeed, it may rather be inferred from St. Paul’s own direc- 
tions concerning Deaconesses, that married women sometimes 
held that office. See on 1 Tim. iii. 11, and ν. 12; and there are 
many very good reasons, why some deaconesses, haying especial 
charge of women, should have been married. 

Priscilla, by her marriage with Aquila, who was connected 
with the Jews by origin, and appears to have been led by his 
mercantile pursuits to travel from one populous city to another 
(for we hear of him at Rome, at Corinth, at Ephesus, and again 
at Rome), would have had many favourable opportunities for 
serving the cause of Christianity; and from the terms in which 
she is mentioned in Scripture, she appears to have availed herself 
of them. 

It is therefore submitted for the reader’s consideration, 
whether she was not appointed by St. Paul to such an office in 
the Church asa holy and pious matron could hold in primitive 
times; and whether it may not be on account of the official dignity 
annexed to that office, that her name, which, if she were re- 
garded solely as a woman and a wife, would follow after that 
of her husband, is sometimes placed before it both by St. Luke 
and St. Paul. 

This incident—trivial as at first it may seem—is also of value 
as showing the truth of the history, and the connexion of St. Luke 
with St. Paul. 

The coincidence between the narrative of St. Luke, in the 
Acts of the Apostles, and the Epistles of St. Paul, does not con- 
sist merely in this, that they both mention the names of Aquila 
and Priscilla, or that they both mention that of Aquila first or 
that of Priscilla first, but that each sometimes places Priscilla 
first, and sometimes Aquila; i.e. they both seem to have re- 
garded Priscilla as holding a peculiar position in the Church, 
—a position nowhere fully explained, but only implied,—and as - 
having precedence before Aquila in that official respect, though 
bound to submit to him, and therefore sometimes named after 
him, as her husband. 

— Κειράµενος τὴν κεφαλὴν ἐν Κεγχρεαῖς, εἶχε γὰρ εὐχήν] 
having polled his head at Cenchree; for he hada Vow. The 
context shows that this is not said of Aquila, but of St. Paul. 

So it was understood by Didymus, the Master of S. Jerome. 
See Caten. p. 307, where he says, ''' Paul the Apostle of the Gen- 
tiles became a Jew to the Jews, in order that they might not be 
estranged from him as one who revolted from the Lord; and 
therefore, according to the custom of his country, he polled his 
head at Cenchree, being under a vow; and further, when he 
arrived at Jerusalem, he joined himself to the four men who had 
such a yow as this upon them.”’ See xxi. 23. 

As Bede observes here (p. 73), and in Retract. (p. 148), 
both Jerome and Augustine apply the words to St. Paul. 
Jerome says (Ep. ii.), “ Fratribus valedicens navigabat Syriam, et 
cum eo Priscilla et Aquila ; εί totondit sibi in Cenchreis caput ;”” 
and Augustine (Ep. 80), ‘“ Timotheum circumcidit, et Cenchreis 
votum absolvit.”’ 

This would seem to intimate that the present reading of the 
Vulgate, ‘gui sibi totonderat caput,” is not so ancient as the 
fifth century. 

Some have asserted that Chrysostom applies it to Aquila, 
but this is an error. 

It is also said by some (e. g. Meyer, p. 333) that Theophy- 
fact understands it of Aquila, and not of St. Paul. But Theo- 
phylact says (iii. p. 140), ‘‘ because he seemed to some to teach 
men to abandon the Law (of Moses), and they were offended with 
him on that account, and would not receive his preaching, there- 
fore he does this here, and in the Temple at Jerusalem (xxi. 24. 
26), in compliance with their scruples. And this is what he says 
of himself, ‘I became as under the Law to them who were 
under the Law’’’ (1 Cor. ix. 20). Therefore Theophylact applies 
it to St. Paul, and Bede observes, “ hee fecit Paulus ut Judgzos 
lucrifaceret,”” 

It is true that in the Editions of this author (Theophylact), 
there is also a scholium connecting it with Aquila; but this seems 
to be a more recent interpolation. 

Modern Expositors are divided. Evrasm.. Luther, Beza, 
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1) Κατήντησε δὲ εἰς Ἔφεσον, κἀκείνους κατέλιπεν αὐτοῦ: αὐτὸς δὲ εἰσελθὼν 
εἰς τὴν συναγωγὴν διελέχθη " τοῖς ᾿Ιουδαίοις. neh. 17 2. 

Calvin, Bengel, Whitby, Rosenm., Olsh., Neander, De Welte, 
Baumg. (ii. p. 224), Hackett (p. 261), Alford, and others, refer 
it to St. Paul. 

Hammond, Grotius, Valck., Kuin., Wieseler, Meyer, to 
Aquila. 

The argument used by some, that if St. Luke had not 
intended that ᾽Ακύλας should be construed with κειράµενος, he 
would not have put Priscilla first, is refuted by the passages cited 
in the preceding note. The verbs and participles of this verse 
and the next refer to St. Paul; and Aquila is only introduced 
parenthetically. 

The words εἶχεν εὐχὴν are best illustrated by Acts xxi. 23, 
εἰσὶν ἡμῖν ἄνδρες τέσσαρες εὐχὴν ἔχοντες ἐφ᾽ ἑαυτῶν. The 
εὐχὴ is the Hebrew 172 (nedher), a vow, and when thus placed 
by itself, can hardly be understood to mean any thing else but 
what was called εὐχὴ by the Jewish Hellenists (i. 6. Philo, 
i. p. 357, εὐχὴ μεγάλη), i. 6. the vow of a Nazarite, concerning 
which see Numb. vi., and the Talmudistic traditions in the 
Mishna, Tract. Nazir, iii. pp. 146—178, ed. Surenhus. Amst. 1700. 

This then appears certain, that when St. Paul ἐκείρατο at 
Cenchrew, the eastern port of Corinth, he had the vow ofa 
Nazarite upon him. As Bede says, ‘‘ Navim ascensurus caput 
ex voto totondit,” and he explains the ‘yotum’ as that of a 
Nazarite. 

But what is the meaning of the word κειράµενος ὃ 
The action here is supposed by some Expositors to be similar 

to that in Acts xxi. 24, where we read of the “four men having 
a vow,” and “ shaving their heads.” 

But it ought to be noticed, that St. Luke does not use the 
same word in the two places. Here he says Κειράµενος, there 
(xxi. 24) ξυρήσωνται. 

The word used by St. Luke in the present passage (κει- 
ράµενος) is never applied by the LXX to describe the final 
Nazaritic shaving of the head on the expiration of the vow. 

The word κείρεσθαι is used to describe the more ordinary act, 
that of cutling the hair short, or cropping it,—as, for instance, 
the polling of his head by Absalom, who, as the Rabbis say, was 
a perpetual Nazarite. Lightfoot, i. p. 1092; ii. p. 774. See 
2 Sam. xiv. 26, ἐν τῷ κείρεσθαι αὐτὸν τὴν κεφαλὴν αὐτοῦ, καὶ 
ἐγένετο am’ ἀρχῆς ἡμερῶν εἰς ἡμέρας ὡς ἂν ἐκείρετο, ὅτι κατ- 
εβαρύνετο ἐπ᾽ αὐτὸν, καὶ κειρόµενος ἔστησε τὴν τρίχα τῆς κεφα- 
λῆς αὐτοῦ κ.τ.λ. 

Absalom let his hair grow by reason of a vow of Nazaritism, 
perhaps taken in a spirit of personal vanity. We do not hear 
that he ever ἐξυρήσατο κεφαλὴν, shaved his head. But he 
periodically ἐκείρατο κεφαλὴν, polled his head on account of 
the weight of his hair. A temporary Nazarite might poll his 
head (κείρασθαι) in foreign lands. See Mishna, 1. ο. vol. iii. p. 
167. And some of the Rabbis say, that in this case his hair was 
to be taken to Jerusalem and burnt at the door of the Sanctuary 
(Lightfoot, i. p. 1092), who says, “If he polled his head in the 
country (i. 6. out of Palestine), as Paul did at Cenchreae, he was 
to bring his hair and burn it,’ in the room for the Nazarites at 
the Temple. 

The word used by the LXX to describe the shaving of the 
head by the temporary Nazarite is ξυρήσασθαι. This word is 
used to signify both the process of shaving the head after a 
Levitical pollution (when the days already past were counted as 
nothing, see Numb. vi. 12, and the term of the vow began again), 
and also to describe the final process of shaving the head when 
the term of the vow had expired. See Numb. vi. 9, ἐάν τις 
αποθάνῃ ἐπ᾽ αὐτῷ (and so he incur a pollution by nearness to a 
dead body) παραχρῆμα μιανθήσεται ἡ κεφαλὴ εὐχῆς αὐτοῦ, καὶ 
ἐυρήσεται. 

And again, as to the final shaving, on the expiration of the 
term of the εὐχὴ, or vow, it is said, Numb. vi. 18, ξυρήσεται ὁ 
ηὐγμένος παρὰ τὰς θύρας τῆς σκηνῇ" τοῦ μαρτυρίου τὴν κεφα- 
λὴν τῆς εὐχῆς αὐτοῦ, καὶ ἐπιθήσει τὰς τρίχας ἐπὶ τὸ πῦρ, ὅ 
ἐστιν ὑπὸ τὴν θυσίαν τοῦ σωτηρίου. 

The head of the Nazarite could not be shaved finally except 
at a particular place, i. 6. at the door of the Sanctuary, which in 
St. Paul’s time was at Jerusalem (Numb. vi. 18). Cp. Joseph. 
B. J. ii. 15. 1, ἐπεδήμει δὲ Βερνίκη ἐν τοῖς Ἱεροσολύμοις, εὐχὴν 
ἐκτελοῦσα τῷ Θεῷ. Josephus adds, that it was a custom 
for persons in sickness or other distress, to make a vow for thirty 
days before that on which they were about to offer sacrifices, and 
to vow to abstain from wine and to shave their heads, And in 
doing this at Jerusalem they went barefoot. 

Therefore St. Paul’s act at Cenchree was not such a shaving 
of the head. 

St. Paul himself marks the distinction between κείρεσθαι and 
Συρήσασθαι. 1 Cor. xi. 6, αἰσχρὸν γυναικὶ τὸ κείρασθαι, ἢ 
ξυρᾶσθαι, where see Valck. The Vulgate well distinguishes be- 
tween the two words here and in xxi. 21 and 1 Cor. xi. 6, render- 
ing κείρεσθαι by tondere, and ξυρᾶσθαι by radi and decalvari. 
Cp. the Mishna as cited above. 

The word κείρεσθαι signifies to poll the hair, or crop it by 
scissors or shears. But ξυρήσασθαι is to shave the hair off, at 
least in part, with a ξυρὸν or razor, so that the skull appears. 

Hence it may be inferred, — 
That the word here used, κειράµενος, does not describe the 

shaving of the head on the expiration of the term of a Nazarite’s 
vow; 

That it is here used to describe the act of cutting the hair 
short by a temporary Nazarite; 

That the addition of the words “for he had a vow,” inti- 
mates that St. Paul would not have cut his hair short, if he had 
not made a vow of Nazaritism. 

Having taken such a vow, he would be allowed κείρεσθαι, 
to poll his head, because according to the Law he could not shave 
his head before he came to Jerusalem (Jahn, Archeol. § 394. 
Winer, R. W. Β. p. 141, Art. ‘ Nasirfer’), and his hair might 
therefore otherwise become too long for comfort or for decency. 

It seems that St. Paul did not choose to cut his hair short 
(κείρεσθαι) at Corinth, where he remained more than a year and 
a half (vv. 11. 18), but deferred it till he came to Cenchree, the 
sea-port of Corinth, when he was just about to set sail for the 
East; where he would come into contact with many Jews and 
Jewish Christians. Indeed, in the next verse it is said that he 
entered into the Synagogue at Ephesus and disputed with the 
foe (v. 19). And soon after he came to Jerusalem for the 

east. 
And perhaps the reason why he said (xviii. 21) that he must 

by all means (πάντως) be at Jerusalem at the next approaching 
feast (for he did not attend all the feasts, nor nearly so), was that 
he had this vow upon him; and that he must take the hair he 
had cut short at Cenchreg, to be burnt at the temple at Jerusa- 
lem, and accomplish his vow by a final shaving, and by votive 
offerings at the Temple. As is said in the Mishna (de Nazirzis, 
vol. iii. p. 156), ““ Si quis vovisset Nazirwatum extra Terram (i.e. 
out of the Holy Land), proficisci debuit in Terram, et illic votum 
implere.”’ Cp. Lardner, i. p. 115. 

The knowledge that he was under such a vow would have 
been of much use to him in his dealings with the Jewish Chris- 
tians at Ephesus and elsewhere. It would be a visible and prac. 
tical refutation of the charge that he despised the Levitical Law, 
and condemned those who continued to observe it. 

Another reason, probably, why he did not choose to poll 
his hair or cut it short at Corinth, but waited till he came to 
Cenchree (when he left Greece for a time), was because with the 
Greeks it was usual only for s/aves to wear the hair cropped short, 
ἔπειτα δῆτα δοῦλος Sv κόμην ἔχεις; (Aristoph.) 

To have appeared with his hair cut short in the Churches at 
Corinth among the Greek Christians, would have exposed him 
to ridicule and his preaching to contempt. He acted with pru- 
dence in reference to the Gentile Christians in nof cutting his 
hair off at Corinth, nor till he was on the point of quitting 
Greece. And if the Greek Christians heard, as they probably 
would from some one at Cenchre, that the Apostle had cut his 
hair short there, they would learn also that he did it “‘ because he 
had a vow,’’ and would thus be taught a lesson of forbearance 
towards the Jewish Christians from the example of the Apostle, 
who they knew did not enforce the Levitical Law, and yet, as 
they heard, did not despise it, but in his charity to the Jewish 
Christians, and to the Jews, sometimes complied with it in his 
own person. 

The grounds of St. Paul’s compliance, in this and other 
respects, with the Levitical Law, are well stated by S. Augustine 
in one of his Letters to S. Jerome (Epist. 82). 

After a considerable interval, St. Paul arrived a second time 
at Jerusalem (xxi. 17). He had been charged with contempt of 
the Levitical Law, as St. James te!ls him (xxi. 21); and he is 
advised by the Bishop of Jerusalem to associate with himself four 
other persons under a vow of temporary Nazaritism, and to be at 
charges with them (that is, to pay the expenses of the sacrifices to 
be offered in the Temple at the expiration of their vow), that they 
might shave their heads. And so St. Paul on the next day 
entered the Temple with them, announcing the fulfilment of the 
days of their purification, until the sacrifice was offered for each 
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920 ao , δὲ > “A S54 λ ’ , ~ > > “a > > 4 

ρωτωγτων εαντων επι πλειονα χρονον µειναι παρ αυντοις ουκ ἐπένευσεν, 

ς 9 3οἀλλ ἀπετάξ ὐτοῖς εἰπών, Δεῖ πάντως τὴν ἑορτὴν τὴν ἐρχομένην 0 1 Cor. 4.19. ἀλλ᾽ ἀπετάξατο αὐτοῖς εἰπών, Act µε πάντως τὴν ἑορτὴν THY ἐρχομένη 
“ . A Lal Ὁ“ aA ’ 

Heb. 6.3, ποιῆσαι εἰς Ἱεροσόλυμα: " πάλιν δὲ ἀνακάμψω πρὸς ὑμᾶς, τοῦ Θεοῦ θέλοντος. 
20. 16 5 a : λ 
ο. 2 Καὶ ἀνήχθη ἀπὸ τῆς ᾿Εφέσου' καὶ κατελθὼν εἰς Καισάρειαν ἀναβὰς καὶ 

ἀσπασάμενος τὴν ἐκκλησίαν, κατέβη εἰς ᾿Αντιόχειαν. 
lal lal A 

3) Καὶ ποιήσας χρόνον twa ἐξῆλθε, διερχόμενος καθεξῆς τὴν Γαλατικὴν 
χώραν καὶ Φρυγίαν, ἐπιστηρίζων πάντας τοὺς μαθητάς. 

41 Cor. 1. 12 3 «᾽Ιρυδαῖος δέ τις, ᾽Απολλὼς ὀνόματι, ᾿Αλεξανδρεὺς τῷ γένει, ἀνὴρ λόγιος, 
& 8. 5, A » - Ξ > 

rit. 3. 13, κατήντησεν εἰς Ἔφεσον, δυνατὸς ὧν ἐν ταῖς γραφαῖς. *%* Οὗτος ἦν κατ- 
ο όσα ΄ Ν ο. a , \ , a ΄ ἘΝ ΤΙ \ ο ηχημένος τὴν ὁδὸν τοῦ Κυρίου καὶ ζέων τῷ πνεύματι ἐλάλει καὶ ἐδίδασκεν 

9 a ν \ a? ἐν es , / x , 5 ΄ 6 ο. 
ἀκριβῶς τὰ περὶ τοῦ ᾿]ησοῦ, ἐπιστάμενος µόνον τὸ βάπτισμα ᾿Ιωάννου" "' οὗτός 

3, »Σς , 0 > lal lal 3 , δὲ 3 ο aN τε ἤρξατο παῤῥησιάζεσθαι ἐν τῇ συναγωγῇ. ᾽ Ακούσαντες δὲ αὐτοῦ Ακύλας 
‘ ΤΠ. ’, λλ NN iB es Ν > , > Led ἐξ. 6, Ἀ A καὶ Πρίσκιλλα προσελάβοντο αὐτὸν, καὶ ἀκριβέστερον αὐτῷ ἐξέθεντο τὴν τοῦ 

61 σοι. 8.6. Θεοῦ ὁδόν. 3 "Βουλομένου δὲ αὐτοῦ διελθεῖν εἰς τὴν ᾿Αχαΐαν, προτρεψάµενοι 
ε iO λ Ν » a“ 0 a > δέ 9 / a , οἱ ἀδελφοὶ ἔγραψαν τοῖς μαθηταῖς ἀποδέξασθαι αὐτόν' ὃς παραγενόμενος συν- 

εβάλετο πολὺ τοῖς πεπιστευκόσι διὰ τῆς χάριτος: * εὐτόνως γὰρ τοῖς Ἴου- 
ὃ ’ ὃ λέ ὃ ’ 3 ὃ ‘ ὃ Ν aA lal > Ν x ‘ 

αίοις διακατηλέγχετο δημοσίᾳ, ἐπιδεικνὺς διὰ τῶν γραφῶν εἶναι τὸν Χριστὸν 
᾿Ιησοῦν. 

ο. XIX. 1 "Ἐγένετο δὲ ἐν τῷ τὸν ATOM εἶναι ἐν Κορίνθῳ, Παῦλον διελθόντα 
A ¥ byohn7.99. τὰ ἀνωτερικὰ µέρη, ἐλθεῖν εἰς Ἔφεσον' καὶ εὑρών τινας μαθητὰς 2” ele πρὸς 

& 10. 44. 
9 , 

αὐτούς, Ei Πνεῦμα ἅγιον ἐλάβετε πιστεύσαντες ; οἱ δὲ πρὸς αὐτόν, "ANN οὐδὲ 
nw 4 

εἰ Πνεῦμα ἅγιον ἔστιν ἠκούσαμεν. ὃ Εἶπέ τε, Εἰς τί οὖν ἐβαπτίσθητε; οἱ δὲ 

of them. (Acts xxi. 26.) The suggestion of St. James, and 
St. Paul’s ready compliance, are explained by what he had done 
before at Cenchrew. 

On the whole, then, by not polling his hair till he came to 
Cenchrez, and by polling it there ‘‘ because he had a vow,” he 
exemplified the great principle of his Apostolic life—Charity. 

19. κατήντησε] A, B, E have κατήντησαν, which has been 
received by Lachm., Tisch., and Alford. 

21. δεῖ µε πάντως-- Ἱεροσόλυμα] I must by all means keep the 
next feast at Jerusalem. For the reason see on v, 18. The next 
feast was the feast of Pentecost. See Anger, p. 61; Wieseler, 
Ρ. 48; Alford, p. 190; and the Chronological Synopsis prefixed 
to this Volume. 

22. ἀναβάς having gone up to Jerusalem. 
28. τὴν Γαλατικήν] the region of Galatia. See xvi. 6; and 

the Introduction to the Epistle to the Galatians, p. 40, as to the 
importance of this passage in settling the date of that Episéle. 

24. ᾽Απολλώς] Apollos. A name contracted from ᾿Απολλώνιος. 
(See above on xy. 22.) He is spoken of in connexion with the 
Church of Corinth, Acts xix. 1. 1 Cor. i. 12; iii. 4—6. 22; iv. 6; 
and Ephesus, xvi. 12; and Crete, Tit. iii. 13. 

---᾽Αλεξανδρεύς] of Alexandria in Egypt; founded by Alex- 
ander the Great B.c. 332, and the royal seat of the dynasty of the 
Ptolemies, who, as well as Alexander, were instruments in God’s 
hands for the preparation of the way for the Gospel, especially by 
the diffusion of the Greek Tongue, and by the formation of the 
Septuagint Version of the Old Testament, and by its commerce. 
See the Introduction to this Volume, pp. 4—10. 
- λόγιος] Distinguished for erudition in history and law, 

especially that of his own country, and eloquence. The sense of 
the word is well expressed by the phrase of Horace, “ qui sapere et 
fari possit que sentiat’’ (1 Ep. iv. 9); it signifies a /earned and 
eloquent man. Hesychius: λόγιος, ὁ τῆς ἱστορίας ἔμπειρος, 
πεπαιδευμένος. Meris: λογίους τοὺς πολυϊστορας, ᾿Αττικῶς καὶ 
Ἡρόδοτος" λογίους τοὺς διαλεκτικοὺς, Ἕλληνες, Phrynichus, 
Ρ. 84: λόγιος, ὡς of πολλοὶ λέγουσιν ἐπὶ τοῦ δεινοῦ εἰπεῖν καὶ 
ὑψηλοῦ, οὐ τιθέασιν οἱ ἀρχαῖοι, ἀλλ᾽ ἐπὶ τοῦ τὰ ἑκάστῳ ἔθνει 
ἐπιχώρια ἐξηγουμένου ἐμπείρως. So Josephus, Ant. xix. 5. 2, 
Ἱουδαίων λογιώτατοι, καὶ τῶν πατρίων ἐξηγηταὶ νόμων. Thom. 
Mag.: λογίους τοὺς πολυϊΐστορας οἱ ἀρχαῖοι ᾿Αττικίζοντες, ὡς 
καὶ Ἡρόδοτος" λογίους δὲ τοὺς διαλεκτικοὺς οἱ ὕστερον. ΟΡ. 
Wetst. p. 578. 

25. κατηχημένοΞἽ having been catechized. See Luke i. 4. 
Rom. ii. 18. 
- Ἰησοῦ] Elz. Κυρίου, but A, B, D, E have Ἰησοῦ, which 

bas been received hy Lachm., Tisch., Alf. 

To a certain extent he taught rightly ; i.e. that Christ was 
come, and that Jesus is the Christ, the Lamb of God that taketh 
away the sin of the world (John i. 29. 36). It is probable also, 
that he was acquainted with the facts of the Crucifixion, Resur- 
rection, and Ascension; but the only Baptism that he knew was 
that of John; i.e. he had not been baptized into Christ. Not (as 
some suppose) that the baptism of John was al/ that he knew ; fox 
he was a Christian Catechumen, κατηχημένος τὴν ὁδὸν τοῦ Κυρίου, 
υ. 26, and Aguila and Priscilla took him and expounded to him 
more exactly than he had known it hitherto, the way of God; i.e. 
the divine plan of salvation by Baptism into Christ; and he was 
baptized with the Baptism of Christ, as may be concluded from 
the case of the twelve men in the next chapter, xix. 3—5. 

26. παῤῥησιάζεσθαι] to speak boldly. This example affords no 
sanction (as has been supposed) for preaching the Gospel without 
a due call or mission. Any one might expound in the Synagogue, 
if invited to do so; and no one could do so without invitation. 
And as to his teaching in the first instance out of the synagogue, 
there is no evidence to show that it was approved, but rather the 
contrary; nor is it said that afterwards he had no call or mission. 
The contrary is implied in 1 Cor. iii. 5. 22. 

- ᾿Ακύλας καὶ Πρίσκιλλα] Aguila and Priscilla. So Elz. ; 
but A, B, E put Priscilla first. So Lachm., Tisch., Alf. Cp. v. 18. 

27. συνεβάλετο--- διὰ τῆς χάριτος] he contributed much to the 
spiritual edification of the faithful by the grace which he received 
in the Church through faith, by baptism and laying on of hands. 

Cu. XIX. 1. ἐν τῷ τ. ᾿Απολλὼ ε. ἐν Κορίνθῳ] while Apollos 
was at Corinth. Compare St. Paul’s references to Apollos in his 
first Epistle to the Corinthians (i. 12; iii. 6); and see Paley, 
H. P. p. 36. 
— τὰ ἀνωτερικὰ µέρη] the upper or inland parts. 

22, 23. 
2. πιστεύσαντες] on your reception into the Church by a 

public profession of faith. See on xiii. 48. 
— εἰ Πνεῦμα ἅγιον ἔστι] St. Paul had asked them, Whether 

they received the Holy Ghost, when they made a profession of 
Faith? They reply, that when they made their profession they 
did not even hear whether the Holy Ghost is—i. e. is to be had. 

The phrase is similar to John vii. 39, οὕπω yap ἦν Πνεῦμα 
ἅγιον, i.e. the Holy Ghost was not as yet manifested in the 
Church, for Jesus was not yet glorified. 

The verb ἔστιν is emphatic here, and therefore so accented ; 
it signifies in-dwelling and energetic operation as the vital prin- 
ciple of the Church. 

When these persons were received into the Church, they did 

See xviii. 
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εἶπον, Εἰς τὸ ᾿Ιωάννου βάπτισμα. 
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> a > 4° Εἶπε δὲ Παῦλος, Ἰωάννης μὲν ἐβάπτισε « Matt. 3.11. 
Mark 1. 4, 8. 
Luke 3. 16. βάπτισμα µεέτανοίας, τῷ λαῷ λέγων εἰς τὸν ἐρχόμενον μετ᾽ αὐτὸν ἵνα πιστεύ 

μ μ Ss ο τ Ὕ 5 PX μ μ Ὁ ¢ ἯΣ John 1. 26. 
’ > Ν Ν 3 lal 

σωσι, TOVTEOTLY εις τον Χριστὸν Τησοῦν. 
> , 3 lol / 3 lal 6 

εἰς τὸ ὄνομα τοῦ Κυρίου Inaov: 

> ’ Ν 3 ΄ 

ὅ ᾿Ακούσαντες δὲ ἐβαπτίσθησαν «ιο 
d N53 ΄ > cr a ΄ ν a 
και ἐπιθέντος αυτοις του Παύλου τας χειρας, d ch. 2. 4. 

& 6. 6. & 8. 17. > a Ψ 
ἦλθε τὸ Πνεῦμα τὸ ἅγιον ἐπ᾽ αὐτοὺς, ἐλάλουν τε γλώσσαις καὶ προεφήτευον. & 10. 46. 
7 Ἦσαν δὲ οἱ πάντες ἄνδρες ὡσεὶ δώδεκα. 

& 11]. 15. 

ὃ Εἰσελθὼν δὲ εἰς τὴν συναγωγὴν ἐπαῤῥησιάζετο, ἐπὶ μῆνας τρεῖς " διαλεγό- “ "- 15. 19. 
μενος καὶ ᾿ πείθων τὰ περὶ τῆς βασιλείας τοῦ Θεοῦ. 

, Ἂς > /, A Ν ε ‘ > 4 A 4 3 Ν ρύνοντο καὶ ἠπείθουν, κακολογοῦντες τὴν ὁδὸν ἐνώπιον τοῦ πλήθους, ἀποστὰς 

ε ΄ 

9 5 Ὡς δέ τινες ἐσκλη- fh. 28. 23. 
g 2 Tim. 1. 15, 
ver. 25. & 24. 14. 

> > > A 3 , Ν Ν > ε / ’ 3 Lol Lal 

ἀπ᾿ αὐτῶν ἀφώρισε τοὺς μαθητὰς, καθ ἡμέραν διαλεγόμενος ἐν τῇ σχολῇ 

Τυράννου τινός. 
hb A κ. 2 ΩΝ OF σ ΄ a 

10" Todro δὲ ἐγένετο ἐπὶ ἔτη δύο' ὥστε πάντας τοὺς κατοικοῦντας τὴν ᾿Ασίαν heh. 20. 31. 
3 lal ΔΝ / lel , > , νο 

ἀκοῦσαι τὸν λόγον τοῦ Κυρίου Ιουδαίους τε καὶ Ἕλληνας. 
> ” : 

1ΠῚ Δυνάμεις τε οὐ τὰς τυχούσας ὁ Θεὸς ἐποίει διὰ τῶν χειρῶν Παύλου" i Mark 16. 20. 
wis Αμ. ὃς Gol a 2 , θ DS ο 9 eA δά μα 

ὥστε καὶ ἐπὶ τοὺς ἀσθενοῦντας ἐπιφέρεσθαι ἀπὸ τοῦ χρωτὸς αὐτοῦ σουδάρια J ch. 5.15. 
“ἡ / ἂν > , lal ‘ , ΄ Ν 

ἢ σιμικίνθια, καὶ ἀπαλλάσσεσθαι ἀπ᾽ αὐτῶν τὰς νόσους, τά τε πνεύματα τὰ 
πονηρὰ ἐκπορεύεσθαι. 

not hear whether the prophecy which John the Baptist himself 
had delivered, that Jesus would baptize with the Holy Ghost and 
fire (Matt. iii. 11. Luke iii. 16), had yet been fulfilled by the out- 
pouring of the Holy Ghost on those who had been baptized. 

If these disciples were Jews, as they seem to have been, be- 
cause they were baptized with the baptism of John, these words 
do not mean, that they never heard of the Spirit of God, but that 
they had not heard of the giving of it which the Apostle men- 
tioned, as we read elsewhere that the Holy Ghost was not yet 
(John vii. 39); not denying the existence, but the plentiful effu- 
sion, of it. Bp. Pearson on the Creed, Art. viii. p. 574. 

4. Ἰωάννης μέν] John indeed. On the difference between 
John’s baptism and Christ’s—in that the latter was in the Name 
of the Blessed Trinity, and conferred grace—the former not— 
see on Matt. iii. 1---11, and John iv. 1.--- χριστὸν is omitted here 
by A, B, E. : 

6. καὶ ἐπιθέντος κ.τ.λ.] On this act of laying on of hands, see 
above on viii. 14—18, and on x. 47. 

St. Paul is seen here, at Ephesus, exercising the same 
Apostolic functions which the “ very chiefest Apostles,” Peter 
and John, are described in this book as exercising at Samaria 
(see viii. 17). It might perhaps have been inferred from that 
history that ¢wo Apostles were necessary for the ministry of 
Confirmation ; but here it is ministered by a single Apostle. 

St. Paul, who was not one of the Twelve, and had not seen 
Christ on earth, is here put on a par with them. Thus it is proved 
that the collation of the gift of the Holy Ghost, by the /aying of 
hands on baptized persons, was not restricted to those who were 
appointed to the Apostolic office by Christ Himself when upon 
earth. And the gift of the Holy Ghost by the hands of S¢. Paul, is, 
as it were, a link of connexion between the first administration of 
Confirmation by the original members of the Apostolic College, 
Peter and John at Samaria, and the subsequent exercise of the 
same authority by persons afterward appointed, such as Timothy 
and Titus, to be successors of the Apostles, and to discharge the 
ordinary functions of the Apostolic office,—particularly in the 
laying on of hands and prayer,—for the perpetual edification of 
the Christian Church. See the notes on viii. 15, and below on 
Heb. vi. 2. 
— ἐλάλουν γλώσσαις] they were speaking with tongues, i. e. 

with the different languages, which the Spirit spake by their 
mouths. (Theophyl.) 

9. τὴν ὁδόν] the way. See ix. 2; xix. 23. See here also a 
fulfilment of Christ’s saying (Matt. xi. 10). 
— καθ᾽ ἡμέραν---τινός] he could not dispute daily in the Sy- 

nagogues, for they were open only thrice a week, and the Jews 
blasphemed “that Way.”” Therefore, as he had done at Corinth 
(xvili. 7), he collected the disciples in another place; either a pri- 
yate rabbinical seminary (/7ammond) or a school of grammar and 
rhetoric—where they could meet daily. So the Church grew by 
persecution, and the word was preached to both Jews and Greeks. 

10. τὴν ᾿Ασίαν] Asia. Seeii. 9. 1 Cor. xvi. 8, 9. 11, 12. 
11. οὐ τὰς τυχούσας extraordinary. See Acts xxviii. 2. 

On the phrase οὐχ ὃ τυχὼν = not obvious, but singular, see 
Kuin. and others, who quote Philo de Opif. M. p. 31, C, οὐκ ἐκ 

τοῦ τυχόντος μέρους γῆς, non ex qudvis terre gleba. Athen. 
lib. 9, p. 402, C, οὐ τὴν τυχοῦσαν ἡδονὴν, voluptatem exquisitam. 
Longin. cap. 9, § 9, Moses, Judeorum legislator dicitur οὐχ 4 
τυχὼν ἀνὴρ, non vulgaris intelligentia homo. 

Here is another proof of the divine sanction, given to St. 
Paul’s office and mission, and putting him on a level with St. Peter 
and the other Apostles. Cp. Acts v. 15. 

12. ἐπιφέρεσθαι] A, B, E, and some cursives have ἀποφέρεσθαι, 
which has been received by some Editors. 
— σουδάρια] napkins. See Luke xix. 20. 
— σιμικίνθια] ‘semi-cinctia.’ Some translate this word by 

handkerchiefs; so Ammonius and Theophylact. See Wetst. 
Others render it by aprons. Aprons used by workmen, perhaps 
by St. Paul in his σκηνοπηγία. See Martial xiv. 153, who dis- 
tinguishes them from tunics thus : “‘ Det tunicam dives (locuples 3); 
ego te precingere possum.’ Rendered ζωνάρια by Suidas. 

Some have censured the acts of these persons resorting to 
St. Paul, as well as to St. Peter (Acts v. 15), as superstitious. 
But it is to be remembered that in both cases the application was 
in behalf of sick people, who could not come in person to the 
Apostles. The fact is related without censure by the Holy 
Ghost; and the Apostles do not seem to have blamed them. 
It is also here added that ‘they were healed,” and that ‘evil 
spirits were thus ejected.’” This testimony for these miraculous 
cures is more remarkable as coming from Luke the physician. 

The healing power was not in the shadow of St. Peter, or in 
the handkerchiefs of St. Paul; but in Christ responding to the 
touch of faith, and operating by the shadow or vestments of 
His Apostles on earth, as He had done when present in His 
human person by the fringes of His garment, touched by the 
hand of faith. See Matt. ix. 20, 21; xiv. 36. Mark νυ. 27. Luke 
viii. 44. 

Was there any superstition in this? Was there any cre- 
dulity in supposing, that at a time when, for wise reasons, Christ 
wrought extraordinary miracles by His Apostles (and these mi- 
racles are called here expressly extraordinary, οὐχ αἱ τυχοῦσαι, 
that we may not look for them now), He could and would work 
by their shadow or their handkerchiefs on those poor helpless 
folk, who could not come to their Aands, and who had faith in 
His Divine Power acting by them ? 

If so, then there would also be credulity in supposing that 
the Divine Physician of body and soul can give health by medi- 
cines to the one, and grace by Sacraments to the other. 

Perhaps the working of Christ by means of the shadow of 
Peter and of the handkerchiefs of St. Paul, was designed to 
rebuke the scepticism of those who will not believe that Grace is 
given by means of Water, and of Bread and Wine, dispensed by 
Christ’s Ministers ; and in order to comfort and strengthen the 
hearts of those who believe that it may there be apprehended by 
the touch of Faith. ᾿ 

Thus Christ’s power is magnified in the working of His 
grace; and the devout soul is assured of the reality of His opera- 
tion on itself, by means of such instruments, as, in human calen- 
lation, seem inadequate for the merciful purposes, which they 
are designed by Him to perform, 
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k Mark 9. 38. 
Luke 9. 49, 

1 Luke 8, 29. 

ss 
ACTS XIX. 13—21. 

18 'Ἐπεχείρησαν δέ τινες ἀπὸ τῶν περιερχοµένων ᾿Ιουδαίων ἐξορκιστῶν 
ὀνομάζειν ἐπὶ τοὺς ἔχοντας τὰ πνεύματα τὰ πονηρὰ τὸ ὄνομα τοῦ Κυρίου ᾿]ησοῦ, 
λέγοντες, Ορκίζω ὑμᾶς τὸν ᾿]ησοῦν ὃν ὃ Παῦλος κηρύσσει. 

υἱοὶ Σκευᾶ ᾿Ιουδαίου ἀρχιερέως ἑπτὰ οἱ τοῦτο ποιοῦντες. 

Φ "Ἦσαν δέ τινες 
3 

16 "Αποκριθὲν δὲ τὸ 
- 9 Ν > > A Ν 3 A , \ Ν lal a 

πνεῦμα τὸ πονηρὸν εἶπεν αὐτοῖς, Tov ᾿]ησοῦν γινώσκω, καὶ τὸν Παῦλον ἐπί- 
ε a δὲ ’, 3 , 16 τα λλό μα 3 Ν ε Τὴν 6 > 

σταµαυ ὑμεῖς δὲ τίνες ἐστέ; | Καὶ ' ἐφαλλόμενος ἐπ᾽ αὐτοὺς ὁ ἄνθρωπος, ἐν 
ρε , ψ Ἂς ” > a 
ᾧ ἦν τὸ πνεῦμα τὸ πονηρὸν, κατακυριεύσας αὐτῶν ἴσχυσε κατ᾽ αὐτῶν, ὥστε 

tal lal » 4 

γυμνοὺς καὶ τετραυµατισµένους ἐκφυγεῖν ἐκ τοῦ οἴκου ἐκείνου. 
m Luke 1. 65. 
ch. 7. 16. 
& 2. 43, 
nch. 2. 43. 
& 5. δ, 1]. 
Luke |. 65. 
o Matt. 3. 6. 
Rom. 10. 10. 

ΝΜ lal ’, > A 

ὄνομα του Κυρίου Ἰησου. 

A lal 3 Ἂν , 9 a 

17™ Todro δὲ ἐγένετο γνωστὸν πᾶσιν ᾿Ιουδαίοις τε καὶ Ἕλλησι, τοῖς κατοι- 
a \ » Vn2 2 / αν ὑπ δ κο σε] ΄ ν 

κοῦσι τὴν Ἔφεσον' καὶ " ἐπέπεσε φόβος ἐπὶ πάντας αὐτοὺς, καὶ ἐμεγαλύνετο τὸ 
18 ο Πολλοί τε τῶν πεπιστευκότων ἤρχοντο ἐξομολο- 

‘ , > ἴω 

γούμενοι καὶ ἀναγγέλλοντες τὰς πράξεις αὐτῶν. 19 "Γκανοὶ δὲ τῶν τὰ περίεργα 
, , ‘ ΄ , δ τὰν , ‘\ 

πραξάντων, συνενέγκαντες τὰς βίβλους, κατέκαιον ἐνώπιον πάντων' καὶ συν- 
p Isa. 55. 11, 

qch. 18. 21. 
Kom. 15, 23—28. 
Gal. 2. 1. 

cal , 

εψήφισαν τὰς τιμὰς αὐτῶν, καὶ εὗρον ἀργυρίου μυριάδας πέντε. 3 » Οὕτω κατὰ 
lol ΝΡ 

κράτος ὁ λόγος τοῦ Κυρίου ηὔξανε καὶ ἴσχυεν. 
5] «'ῃς δὲ ἐπληρώθη ταῦτα, ἔθετο ὁ Παῦλος ἐν τῷ πνεύματι, διελθὼν τὴν 

In order to prepare us for this blessed assurance, our Lord 
had said, that after His Ascension greater works would be done 
by those who believed in Him than He Himself had wrought (John 
xiv. 12). Thatis, when He was glorified in heaven, and had re- 
ceived the gift of the Holy Ghost to bestow upon men, He would 
work by their instrumentality greater miracles than He had 
wrought in person on earth; and thus prove that He was glori- 
fied, and that by virtue of the Holy Ghost, given after His 
Ascension to the Church, He, though not corporeally present, 
works greater things in His Church than He had wrought when 
visible among men. See note on John xiv. 12. 

Here, then, we see a fulfilment of Christ’s prophecy and 
promise, a proof of His Ascension, and an assurance of His 
perpetual presence and operation in the Church. 

It may also be remarked, that by the shadow of Peter 
passing by, Christ Himself works, and by handkerchiefs taken 
from the body of Paul. Is it not, therefore, suggested, that 
the Jodies of the saints of God, which are Temples of the 
Holy Ghost (1 Cor, iii. 16; vi. 19), are regarded by Christ as 
chosen vessels for the indwelling of His Grace; and that thus a 
lesson of reverence for the body is inculcated (1 Thess. iv. 4) ? 
and motives to holiness and purity are supplied, and a hope of 
greater glory and blessedness reserved for it, when it shall be 
made “like unto Christ’s glorious body, according to the mighty 
working whereby He is able to subdue all things unto Himself ?’’ 
(Phil. iii. 21.) 

We may remark, also, that there was a special reason for 
the operation of these miracles at Ephesus ; 

The population of that city was then subject to the influence 
of Satan, exercised upon them by means of magical arts (Ἐφέσια 
γράμματα), witchcraft and sorcery, practised both by Gentiles and 
Jews. Almighty God showed in Egypt, by the rod of Moses, that 
His power is greater than that of Satan working by Magicians; 
He proved by the words of Daniel at Babylon, that He is more 
excellent in might and wisdom than the Evil Spirit who operated 
by the Chaldean Astrologers; so now at Ephesus, He shows by 
the handkerchiefs of Paul that the Gospel is opposed to all the 
practices of magic and sorcery by which Satan deceived the Gen- 
tile World; and is able, even by the feeblest instruments, and 
beggarly elements, to destroy the works of the Devil. 

Hence in v. 15 we read the confession of the Evil Spirit, 
that he owned the power of Jesus; and in ου, 18, 19 we see the 
surrender and conflagration of the Books of Magic as a conse- 
quence of the manifestation of the power “of the Lord Jesus” 
(v. 17) by these miracles of Paul. 

Since also Christ, glorified in heaven, could and did work 
these miracles of healing, and of casting out Evil Spirits, by 
means of the shadow of the body of St. Peter, and of handker- 
chiefs and aprons from the body of St. Paul, the faithful Chris- 
tian may defy the power of the Evil one acting upon his body by 
physical disease, or on his mind by spiritual agency. 

13. ὁρκίζω] So A, B, D, E.— Elz. ὁρκίζομεν. 
14. ἀρχιερέως chief-priest, head of one of the twenty-four 

courses of Priests. See Matt, ii. 4; xvi. 21; xx. 18. 
15. τὸν Ἰησοῦν γινώσκω] See Mark i. 24, 25. Acts xvi. 17. 
— γινώσκω---ἐπίσταμαι] The Vulg. has here “ Jesum novi 

et Paulum scio.” A distinction is made between γινώσκω and 

ἐπίσταμαι. The former signifies knowledge producing some affec- 
tion and emotion of mind. I recognize and own His power. 
Cp. James ii. 19. 

But éxlorapai—which is of rarer occurrence, being only 
once used in the Gospels (Mark xiv. 68)—expresses a knowledge 
of a lower degree, such as acquaintance with a fact, without any 
consequent reflection upon it; and sometimes only an instinct. 
Cp. Jude 10, ὅσα οὐκ οἴδασι βλασφημοῦσιν, boa δὲ φυσικῶς ὡς 
τὰ ἄλογα ζῶα ἐπίστανται, ἐν τούτοις φθείρονται. 

— ὑμεῖς δὲ τίνες] but ye—who are ye? A remarkable in- 
stance of the power of Christ’s Name. Even when uttered by an 
unbelieving Jew, it extorted a confession of the truth from the 
Evil Spirit; and it recoiled with terrible force against those who 
dared to use it without faith in Christ, and without a due mission 
from Him—Who are ye? A solemn warning to those who ven- 
ture to minister the Word and Sacraments of Christ without 
inward faith and external mission from Him. Cp. xiii. 1, 2. 

16. κατακυριεύσας αὐτῶν] having mastered them. A, B, D, 
and several cursive MSS. have ἀμφοτέρων, both, here for αὐτῶν, 
and so Vulg. 

— γυμνούς bare, i.e. as far as their ἱμάτια or outer garments 
were concerned, which were torn off from them by the fury of 
those who were possessed. On this use of γυμνὸς, see Mark 
xiv. 52. John xxi. 7. 

18. ἐξομολογούμενοι] As in Matt. iii. 6. Mark i. 5, they were 
baptized in the river Jordan confessing their sins; οἱ πεπιστευ- 
κότες are they who had been convinced by Paul’s preaching, 
especially of the doctrine of the remission of sins through faith in 
Christ. 

19. τῶν τὰ περίεργα πραξάντων] of those that practised 
curious arts. Ephesus was famous for its curious arts, such ag 
Magic and Astrology, and, like other Heathen cities, especially 
Rome, was at that time the resort of diviners, genethliaci, Ma- 
thematici, Chaldei (S. Jerome, pref. Epist. ad Ephes.), whence 
magical figures, letters, symbols, and charms, were called Ἐφέσια 
γράμματα. 

See the authorities in Wefstein and Grotius here. 
The famous γόης, Apollonius of Tyana, had a school at 

Ephesus in the reign of Nero, and was there honoured with a 
statue (Philostr. vy. Apollon. libb. iv. δεν. See A Lapide and 
Biscoe, pp. 290—293. Cp. Howson, ii. p. 16). Probably St. 
Paul refers to the γόητες of Ephesus in 2 Tim. iii. 13. 

This incident is more important, because there have not been 
wanting some who have ascribed the Miracles of the Apostles, 
and even of Christ Himself, to ‘curious arts,’’ such as Animal 
Magnetism, Natural Magic, &c. But Satan does not cast out 
Satan; and (as Didymus observes) wherever the Gospel grew, 
πᾶσα γοητεία κατελύετο. 

— τὰς βίβλους] the books. ‘ Vana τε]ρίο tollit malos libros,’’ 
says Bengel, who observes, that as if in recompense for this sacri- 
fice of bad Books, Ephesus became afterwards rich in good Books. 
It received an Epistle from St. Paul, and the Gospel and Apo- 
calypse from St. John. They had τὰ ἱερὰ γράμματα instead 
of τὰ ᾿Ἐφέσια γράμματα It received also an Epistle from 5. Zyna- 
tius. There were ample amends for its lost books on ‘Curious Arts.’ 
— ἀργυρίου] silver; drachmas, about 84d. each in value, 

πο πο ἴ--- “νυ ο ο υϑσ ΝΣ 
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nA 3 9 Μακεδονίαν καὶ ᾿Αχαΐαν, πορεύεσθαι εἰς Ἱεροσόλυμα, εἰπών, Ὅτι μετὰ τὸ 
ενέσθαι µε ἐκεῖ, δεῖ µε καὶ Ῥώμην ἰδεῖν. . μ 

ΟΣ 

A 4 a SAF ΄ 3 Ν > , 
καὶ Ἔραστον, αὐτὸς ἐπέσχε χρόνον εἰς τὴν Ασίαν. 

᾿Εγένετο δὲ κατὰ τὸν καιρὸν ἐκεῖνον τά ὐκ ONG ερὶ τῆς ὁδοῦ. 92 Cor. 1.8 γένετ α ο ρὸν ἐ ἄραχος οὐκ ὀλίγος περι τῆς ὁδοῦ. 5.2 Cor. 1. 8, 28 5 

᾿Αποστείλας δὲ εἰς τὴν Μακεδονίαν δύο τῶν διακονούντων αὐτῷ, Τιμόθεον το". 13. 5. 
Rom. 16. 28, 
2 Tim. 4. 20. 

o4 t ΄ ΄ Ξε 3 / “ Ν > - 3 , 
᾽ 3 - . 16. 16. Δημήτριος γάρ τις ὀνόματι, ἀργυροκόπος, ποιῶν ναοὺς ἀργυροῦς ᾿Αρτέ- τοῦ. 16.16 

μιδος, παρείχετο τοῖς τεχνίταις ἐργασίαν οὐκ ὀλίγην' 35 οὓς συναθροίσας, καὶ 
‘ ΔΝ ‘ Lal > La > ¥ 9... 9 > ΄ lal 

τοὺς περὶ τὰ τοιαῦτα ἐργάτας, εἶπεν, "AvOpes, ἐπίστασθε ὅτι ἐκ ταύτης τῆς 
3 ΄ ε > ΄ δ: οἷ > 26 u 
εργασιας η ευπορια ημων εστι" 

A Lal Ν > ΄ 4 3 , 

και θεωρεῖτε και GKOVETE οτι OV μονον ἃ Ῥ5. 115. 4. 
Jer. 10. 3. 

᾿Εφέσου, ἀλλὰ σχεδὸν πάσης τῆς ᾿Ασίας ὃ Παῦλος οὗτος πείσας μετέστησεν 
ε Ν ” 4 Lid > > Ν Ν ε ἐν aA , 

ικανον ὄχλον, λέγων οτι ουκ εισι θεοὶ ου διὰ χειρων γινοµενοι. 3 Οὐ µόνον 
A A ΄ ς “A x 4 3 3 A > Lad 3 ‘ Ν A “ 

δὲ τοῦτο κινδυνεύει ἡμῖν τὸ μέρος εἰς ἀπελεγμὸν ἐλθεῖν, ἀλλὰ καὶ τὸ τῆς 

μεγάλης θεᾶς ᾿Αρτέμιδος ἱερὸν εἰς οὐδὲν λογισθῆναι, μέλλειν δὲ καὶ καθαι- 
A ΔΝ / 9. ἮΝ, ἃ 9 er: , Mt ne > , / 

ρεῖσθαι τὴν μεγαλειότητα αὐτῆς, ἣν ὅλη ἡ ᾿Ασία καὶ ἡ οἰκουμένη σέβεται. 

28 ᾿Ακούσαντες δὲ, καὶ γενόμενοι πλήρεις θυμοῦ, ἔκραζον λέγοντες, Μεγάλ γενομ 1p μ ρ af Ὕαλη 
ἡ Αρτεμις ᾿Εφεσίων: 59 

ε Ἁ > A , , Λ.0 Ags ’ 

τε ὁμοθυμαδὸν εἰς τὸ θέατρον, συναρπάσαντες Γάϊον καὶ ᾿Αρίσταρχον Maxe- 
39 Παύλου δὲ βουλομένου εἰσελθεῖν εἰς τὸν δῆμον, 

31 Τινὲς δὲ καὶ τῶν ᾿Ασιαρχῶν, ὄντες αὐτῷ φίλοι, 

δόνας, συνεκδήµους Παύλου. 
οὐκ εἴων αὐτὸν οἱ μαθηταί. 

"καὶ ἐπλήσθη ἡ πόλις ὅλη τῆς συγχύσεως: ὥρμησάν ¥ εν 30. 4. 
& 27. 9. 
Col. 4. 10. 

21. διελθὼν τ. Μακεδονίαν] having passed through Macedonia 
and Achaia. See xx. 1, 2. 
— δεῖ µε καὶ Ῥώμην ἰδεῖν] I must also see Rome. Cp. Paul’s 

declarations in the Epistle to the Romans (i. 13; xv. 23), of his 
desire and intention to visit them. See also on Acts xxiii. 11; 
xxv. 21, and Paley, Hor. Paul. p. 19. 

22. Τιμόθεον] Timothy, sent by St. Paul from Ephesus to 
Corinth by way of Macedonia a little before the writing of his 
first Epistle to the Corinthians. See 1 Cor. iv. 7; xvi. 10. 

He had returned to St. Paul when in Macedonia (2 Cor. 
i. 1), and is associated with him in writing the second Epistle to 
the Corinthians, and was with him at Corinth in his visit to that 
city soon after the second Epistle was written (see below, xx. 5, 
and also Rom. xvi. 21), and probably was with him at Jerusalem, 
and also in his first imprisonment at Rome. Heb. xiii. 23. 

—*Epacroy] Erastus, being a financier (οἰκονόμος τ. πόλεως, 
of Corinth, Rom. xvi. 23; xv. 25, and notes), was a fit person to 
be employed by St. Paul in the collection of alms to be gathered 
in Achaia and Macedonia, for the poor saints of Jerusalem. He 
had rejoined St. Paul at Corinth when the Apostle wrote his 
Epistle to the Romans, xvi. 23. 
— ἐπέσχε eis] implying an adhesion to his work in Asia. 
24. Δημήτριος- -ἀργυροκόπος--ναοὺς ἀργυροῦς Demetrius, a 

silversmith, making silver shrines of Artemis—Diana. The Gos- 
pel of Christ, in its various conflicts with the Evil Spirit in the 
various forms he had assumed in the heathen world, had often to 
contend with worldly traffic and the love of gain. See the case 
of the Pythoness at Philippi (Acts xvi. 16—19), that of the Ma- 
gicians, &c. here (vv. 19, 20), and now Demetrius and the mem- 
bers of his guild, or fellow-craftsmen (vv. 24, 25). 

The feelings expressed by Demetrius in his speech (vv. 25— 
28), still obstruct the progress of the Gospel in the World. Cp. 
Bentley’s Sermon on the power of the Spirit of καπηλεία (on 
2 Cor. ii. 17) in the corruption of truth. Works, iii. pp. 241— 
262, and above on xvi. 16—19. 

These ναοὶ or shrines of silver were small portable models of 
the statue and ναὸς (edicule portabiles, argentee) of the Ephe- 
sian Artemis, or Diana, like Παλλάδια περιαυτόφορα (Athens and 
Attica, ch. xvi., note), and were carried on journeys and voyages, 
and placed in private houses for protection. See Mede’s Works, 
i. p. 299. Howson, ii. 89. 

Medallions of Ephesus still survive, representing the πρόναος 
and statue of the Ephesian Artemis. One of the former may be 
seen in Πίο, p. 398, and of the latter in Akermann, p. 49. 

A learned commentator of the Church of Rome (Corn. A 
Lapide) says here,—and the traveller who visits Loretto at this 
day can testify to the truth of what he says,—‘‘ eas imagines 
gestabant, sicu¢ nostri peregrini gestant imagines Ὦ, Virginis 
Lauretane (our lady of Loretto), aut domi in larariis et oratoriis 
eas reponebant.”’ 
— *Apréuidos] The Artemis of Ephesus was not like the 

Diana of Greece and Rome, figured as a fair archer and huntress, 

but resembled rather an Indian Deity. See Jerome, pref. Epist. 
ad Ephes., ‘‘ Scribebat Paulus ad Ephesios Dianam colentes non 
hane venatricem, que arcum tenet atque succincta est, sed illam 
multimammiam, quam Grseci πολύμαστον vocant.” Cp. Mr. 
Long’s article in Dr. Smith’s Dict. of Ancient Geography, v. 
‘Ephesus,’ p. 837. 
— ἐργασίαν] gain. See xvi. 16. 
27. τοῦτο τὸ µέρος] this branch or department. A polite 

euphemism for ‘idol-manufactory.’ Cp. Isa. v. 20. 
— ἀπελεγμόν] contempt; from ἀπελέγχεσθαι, explodi. Cp. 

Symmach. Ps. cxviii. 118, ἀπήλεγξας πάντας, where LXX have 
ἐξουδένωσας. 

— οἰκουμένη] the world. “ Diana Ephesia, cujus nomen unicum 
multiformi specie rifu vario nomine multijugo totus veneratur 
orbis.”” Apuleius (lib. ii.). ‘‘ Templum Diane Ephesise "’ is called 
“Orbis terrarum miraculum”’ by Plin. N. H. xxxvi. 14, and it is 
described as “' factum ἃ tot Asia;” and therefore in contending 
against idolatry at Ephesus, the Apostle was contending against 
the religious superstitions of the Gentile World. Its history is 
given by Howson, ii. 85. 

29. τὸ θέατρον] the theatre; a place often used by the Greeks 
and Asiatics not only for dramatic exhibitions, but also for po- 
pular assemblies. See Diod. Sic. xvi. 84. Val. Mav. ii. 2, 
ΚΕ Legati in ¢heatrum, ut est consuetudo τας, introducti.’’ 
Justin, xxii. 2. 

Even at Athens the Pnyx was deserted for it; probably be- 
cause the Theatre could be protected from rain and sun, which 
the Pnyx could not. Cp. above, xii. 21, Herod’s Oration, which 
was delivered in a Theatre. ‘ Joseph. B. J. vii. 3. 3, τοῦ δήμου 
τῶν ᾿Αντιοχέων ἐκκλησιάζοντος cis τὸ θέατρον, τόν τε πατέρα 
τὸν αὐτοῦ καὶ τοὺς ἄλλους ἐνεδείκνυτο κατηγορῶν. Corn. Nep. 
Vit. Timol. 4, ‘veniebat autem in theatrum (Syracusis) cum ibi 
concilium populi haberetur.’ Tacit. Hist. ii. 80, 6, de Vespa- 
siano: ‘tum Antiochensium theatrum ingressus, ubi illis con- 
sultare mos est.’’’ Juvenal (x. 128) describes Demosthenes as 
“ pleni moderantem frena theatri.”” Wetst. p. 585. 

The remains of the Theatre at Ephesus, which was one of 
the largest in the world, were seen by Dr. Chandler, and the site 
is still distinguishable. Cp. Fellowes, Asia Minor, p. 274. 

— Γάϊον] Caius. It would appear that four different persons, 
bearing this common name, are mentioned in the New Testament. 

Caius of Macedonia, here; Caius of Derbe (xx. 4); Caius of 
Corinth, whom Paul baptized, and who is called his ξένος (1 Cor. 
i. 14. Rom. xvi. 23); Caius, the beloved, to whom St. John ad- 
dresses his third Epistle. 

—Aplotapxov} Aristarchus. See Acts xx. 4; xxvii. 2, after- 
wards imprisoned with St. Paul, Col. iv. 10. Cp. Philem. 24. 

— συνεκδήµους] companions in travel. συνοδοιπόρους, Hesych. 
81. ᾿Ασιαρχῶν] Asiarchs; the Presidents of the heathen games 

chosen from the principal citizens of Asia, the ‘‘ Commune Asiz,”’ 
i.e. of the region of which Ephesus was the head. The following 
is from Awin., ον Horum munus erat, in honorem deorum et im. 
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‘ A ν πέμψαντες πρὸς αὐτὸν παρεκάλουν μὴ δοῦναι ἑαυτὸν εἰς τὸ θέατρον. * "Αλλοι 

ACTS XIX. 32—37. 

bs Ν ε ’ μὲν οὖν ἄλλο τι ἔκραζον, ἦν γὰρ ἡ ἐκκλησία συγκεχυμένη, καὶ οἱ πλείους οὐκ 
ὅ8. ν Ἔκ δὲ τοῦ ὄχλου προεβίβασαν Χ 

᾿Αλέξανδρον, προβαλόντων αὐτὸν τῶν ᾿Ιουδαίων' ὁ δὲ ᾿Αλέξανδρος κατασείσας 

δι ᾿Επιγνόντες δὲ ὅτι ᾿Ιουδαῖός ἐστι, 

φωνὴ ἐγένετο µία ἐκ πάντων ὡς ἐπὶ ὥρας δύο κραζόντων, Μεγάλη ἡ Αρτεμις 

55 Καταστείλας δὲ ὁ γραμματεὺς τὸν ὄχλον φησίν, “Avdpes Ἐφέσιοι, τίς γάρ 
fal , 

ἐστιν ἄνθρωπος ὃς οὐ γινώσκει τὴν ᾿Εφεσίων πόλιν νεωκόρον οὖσαν τῆς μεγάλης 

» 4 ο ΄ 

νον. 12.17. ἤδεισαν Tivos ἕνεκεν συνεληλύθεισαν. 
& 13. 16. 
& 21, 40. 

“ “A “Ὁ ΄ 

τὴν χεῖρα ἤθελεν ἀπολογεῖσθαι τῷ δήμῳ. 

Ἐφεσίων. 

“ 3 ᾿Αρτέμιδος καὶ τοῦ Διοπετοῦς; ὃδ 
“ Ν 

χΡιον. 4.9, ὑμᾶς κατεσταλμένους ὑπάρχειν, καὶ 3 
Σ οἷ. 25. 8. 

- \ Αναντιῤῥήτων οὖν ὄντων τούτων, δέον ἐστὶν 
μηδὲν προπετὲς πράττειν. ὉἹ ᾿Ἠγάγετε 

‘ ” “ x ‘ ε Lal 

γὰρ τοὺς ἄνδρας τούτους, οὔτε " ἱεροσύλους οὔτε βλασφημοῦντας τὴν θεὸν ὑμῶν. 

peratoris Romani, quotannis ludos theatrales, suis sumptibus (ut 
Rome edilium) edere, unde nonnisi opulentiores hanc provinciam 
subire poterant. Munus Asiarche annuum erat. Eligebantur 
hoc modo ; initio cujusque anni, i.e. sub zquinoctium autum- 
nale, singule urbes Asie concionem habebant, in qua uni ex suis 
civibus ᾿Ασιαρχίας honorem deferebant. Tum unaqueque civitas 
legatum in certam urbem mittebat Asie proconsularis primariam, 
quales erant Ephesus, Smyrna, Sardes, ad τὸ κοινὸν, commune 
gentis concilium, qui nomen ejus, qui domi electus erat, publicé 
renuntiaret. Ex his quos singule urbes Αξία Asiarchas nomina- 
verant, synedri nonnisi decem Asiarchas designabant, et ex horum 
numero Proconsul Romanus summum sacrorum preefectum elige- 
bat.” Some of these statements are questionable. Strabo 
(xv. 42) says that some of the Asiarchs were always from 
Tralles; and they are often mentioned in connexion with the 
public games; and some of them were Priests, and had the 
care of the Temples; see Professor C. Babington’s Essay, in 
Trans. of Numismatic Soc., Lond. 1866. 

Compare the account of 8. Polycarp’s martyrdom at 
Smyrna, c. 12 (in Patres Apostol. ed. Jacobson, and the notes, 
vol. ii. pp. 614, 615, ed. 2). There an Asiarch Philip, as Pre- 
sident of the games, is requested to let loose the lion against 
Polycarp, but declines to do so. And now the Asiarchs are desi- 
rous to save Paul from the violence of the people. Perhaps he 
alludes to this circumstance, when he says, κατ᾽ ἄνθρωπον ἐν 
Ἐφέσῳ ἐθηριομάχησα (1 Cor. xv. 32), i. 6. as far as I myself was 
concerned, I fought with beasts at Ephesus, but God delivered me. 
See Chrys. in Caten. here, p. 323. 

The mention of the Asiarchs as present here, may perhaps 
intimate that this uproar took place at the time of the public 
religious games; when Demetrius could reckon on a more than 
ordinary manifestation of religious zeal in behalf of the patron 
goddess of Ephesus. 
— ὄντες αὐτῷ φίλοι] being friends to him. A remarkable 

circumstance. The Apostle of the Gentiles has friends among 
the Presidents of the religious games in honour of Artemis. He 
converts an Areopagite at Athens (xvii. 34), baptizes an Αρχι- 
συνάγωγος at Corinth (xviii. 8. 17. 1 Cor. i. 14), and has made a 
favourable impression on some of the Asiarchs at Ephesus; and 
has friends in Czsar’s household at Rome (Phil. iv. 22),—a proof 
of his courage and charity, and of the truth of his cause; and of 
the power with which it penetrated into, and leavened, all classes 
of society. 

An evidence this (as Paley has remarked) of St. Luke’s 
veracity. He says that some of the Asiarchs were friendly to 
St. Paul. He does not spend any time in accounting for this 
singular fact. He is at no pains to make it seem probable, but 
he states it simply and boldly, because it is true. 

This incident is also to be noticed as a proof of Providential 
dispensation, and pre-arrangement for the diffusion of the Gospel 
by the spread of the Roman arms. Ephesus was under Roman 
sway. The ancient gods of the nations were now vassals of 
Rome. Diana had been conquered by Cesar. Thus the influence 
of the Pagan Mythology on the minds of the upper classes was 
impaired, and they were more ready to receive a purer faith. See 
Bp. Pearson, O. P. ii. 35; and above, Introduction, p. 9. 

33. ᾿Αλέξανδρον} Alexander, of whom as yet nothing had been 
said ; but perhaps he is the same as the Alexander mentioned by 
St. Paul in his Epistle to the Bishop of Ephesus (1 Tim. i. 19, 
20, where see note, and 2 Tim. iv. 14). 

If so, he had apostatized from Christianity. Perhaps from 
the mention of his trade, xa:cevs, it may be inferred that he was 
connected by ἐργασία with the ἀργυροκόποι of v. 24; and thus we 
have a view suggested to us of the combination of the artificers 

and workers in metal, and all the large family of Tubal Cain 
(Gen. iv. 22), who supplied idols to Heathenism, against the pure 
faith of the Gospel. 

35. ὁ γραμματεύς] the Recorder, the Custos Rotulorum, keeper 
of the archives of the city. 

See the Ephesian Coin in Akermann, p. 55, and below on v. 38. 
— νεωκόρον] The word νεωκόρος = (1) ὁ τὸν νεὼν κορῶν, ἢ 

σαρῶν. (2) ὁ τὸν νεὼν κοσμῶν, ἢ καλλωπίζων. (3) a mar- 
guillier, or warden of atemple. (4) a votary and worshipper of a 
particular deity, as the patron of the city, &c. This is the mean- 
ing of the word here. 

St. Luke’s report of this speech is happily illustrated by the 
coins of Ephesus, in which we see representations of Artemis, — 
circumscribed with the words Ἐφεσίων Νεωκόρων. See Aker- 
mann, p. 54, and note v. 38. 

This practice of Gentile superstition has also found its imi- 
tators in Christian times, where particular countries, cities, and in- 
dividuals, derive a title from a local or personal object of Devotion ; 

Thus Hungary is described as follows by a Roman-catholic 
divine: “ Regnum hoc Hungariz, propter vetustissimam constan- 
temque Deipare venerationem, Mariani regni epitheton promeri- 
tum ’’ (Abbé Jordanszky de Heresi abjuranda, 1822, p. 122). Cp. 
Bishop Bull, Serm. iv., ‘Such is the worship given to the 
Blessed Virgin by many, that they deserve to be called Mariani 
rather than Christiani.” 

It is remarkable that one of the spring months, correspond- 
ing to our May, was sacred to Artemis, at Ephesus, and called 
Artemision. See the ancient Ephesian inscription (in Boeckh, 
Corpus, 254), ὅλον τὸν μῆνα ἀνακεῖσθαι τῇ θεῷ, ἄγεσθαι δὲ τὰς 
ἑορτὰς, καὶ τὴν τῶν ᾿Αρτεμισίων πανήγυριν. And the month οί 
May is now called, in a large part of Christendom, the ‘* Mois de 
Marie.” 
— τῆς μεγάλης] the great. Elz. adds θεᾶς, which is not in 

A, B, D, E. This popular ellipsis is found in the romance of an 
Ephesian writer of the fifth century, Xenophon Ephesius, 1 (not 
Xenophon’s Ephesiaca, as cited by some), ὀμνύω τὴν πάτριον 
ἡμῖν θεὸν (see υ. 37) τὴν μεγάλην Ἐφεσίων Ἄρτεμιν. This 
passage (quoted by Rosenm. p. 263) is also of interest as show- 
ing the continuance of the worship of Artemis for some centuries 
after St. Paul’s visit. 

— τοῦ Διοπετοῦς] that fell from Jupiter. ἀγάλματος, ὅπερ 
ἄνωθεν ἐκ τοῦ Διὸς διαθήλασθαι (read Καθάλασθαι, desiluisse) 
ὤοντο. (Ammon.) So the παλαιὸν βρέτας of Minerva Polias at 
Athens, called ἀρχαῖον καὶ διοπετές. See Pausan. i. 26, φήμη 
ἐστὶ πεσεῖν ἐκ τοῦ οὐρανοῦ. Cp. Eurip. Iph. Taur. 977, οὐρανοῦ 
πέσηµα. 

How great was the triumph achieved and the change after- 
ward wrought by Apostolic preaching in this great heathen and 
idolatrous City! They who boasted themselves votaries of the 
Goddess whom Asia and the World worshippeth ; they who cried 
out for two hours “ Great is Diana of the Ephesians,” and who 
adored the Image that fell down from Jupiter, the Father of 
the gods of heathenism, became worshippers of the Father of 
Lights, and of Jesus Christ, the express Image of His Person, 
Who came down from heaven for our salvation. And the City of 
Ephesus, which was the votary of the heathen goddess, was the 
residence of St. Paul for two years an ! a half, and the Episcopal See 
of his son in the faith, Timothy, and changed its name for that 
of the Christian Apostle, St. John, who wrote his Gospel there, 
and died and was buried there, and it bears that name to this day, 
Aio-solik, so called from him, the ἅγιος θεόλογος, who wrote of 
the Everlasting Word becoming Flesh and dwelling among us. 

37. ἱεροσύλους} (1) spoilers or profaners of temples. (2) sacri- 
legious persons, as here, 
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αἱ > 9 > , 9 ε ‘ Εμ ον » , , 
Εἰ μὲν οὖν Δημήτριος καὶ οἱ σὺν αὐτῷ τεχνῖται ἔχουσι πρός τινα λόγον, 

Sieh 3 Ν > θύ af > , 3 ΄ 39 > δέ 

ἀγόραιοι ἄγονται, καὶ ἀνθύπατοι εἰσίν' ἐγκαλείτωσαν ἀλλήλοις. Et δέ τι 
Ν Ὁ οὖ 3 ζ la! > (a) > , > λ ΄ 3 λ 6 / 40 Κ. x x περὶ ἑτέρων ἐπιζητεῖτε, ἐν τῇ ἐννόμῳ ἐκκλησίᾳ ἐπιλυθήσεται. αἱ γὰρ 

“- ἊΣ Ν wn“ 

κινδυνεύομεν ἐγκαλεῖσθαι στάσεως περὶ τῆς σήμερον, μηδενὸς αἰτίου ὑπάρχοντος 
περὶ οὗ δυνησόμεθα ἀποδοῦναι λόγον τῆς συστροφῆς ταύτης. 

r ‘ 

41 Καὶ ταῦτα εἰπὼν ἀπέλυσε τὴν ἐκκλησίαν. 
XX. 1" Μετὰ δὲ τὸ παύσασθαι τὸν θόρυβον, προσκαλεσάμενος 6 Παῦλος ach. 12. 29-40. 

3 
Ν ζμ A - 

τοὺς μαθητὰς, καὶ ἀσπασάμενος, ἐξῆλθε " πορευθῆναι εἰς τὴν Μακεδονίαν. 
1 Tim. 1. 3. 
b1 Cor. 16. 5. 

/ “ fol 3 Διελθὼν δὲ τὰ µέρη ἐκεῖνα, καὶ “ παρακαλέσας αὐτοὺς λόγῳ πολλῷ, ἦλθεν «1 Thess. 5. 9, 
> Νὰ νε ΄ d , A A A A a 

εἰς τὴν Ἑλλάδα: ὃ "ποιήσας τε μῆνας τρεῖς, γενομένης αὐτῷ ἐπιβουλῆς ὑπὸ τῶν Ach. 
> , , 

= . 

Ἰουδαίων μέλλοντι ἀνάγεσθαι εἰς τὴν Συρίαν, ἐγένετο γνώμη τοῦ ὑποστρέφειν 
διὰ Μακεδονίας. 

4° Suvetrero δὲ αὐτῷ ἄχρι τῆς ᾿Ασίας Σώπατρος Πύῤῥου Βεροιαῖος, 
λονικέων δὲ ᾿Αρίσταρχος καὶ Σεκοῦνδος, καὶ Γάϊος 4ερβαῖος, καὶ Τιμόθεος, 
᾿Ασιανοὶ δὲ Τύχικος καὶ Τρόφιμος: ὃ οὗτοι προελθόντες ἔμενον ἡμᾶς ἐν Τρωάδι 

ech. 16 1. 
& 19, 29. 

Θ & 21. 29 
=~ & 27.2 

Sate: Col. 4. 7, 10. 
1 Cor. 1. 14. 
Eph. 6. 21. 
2 Tim. 4. 12, 20. 
Tit. 3. 12. 

\ fch. 16. 8. θες a δὲ 3 λ ΄ Ἂς Ν ε , a 2497 2 δὲ / 
μεις OE ἐξεπλεύσαμεν μετὰ τὰς ἡμέρας τῶν ἀζύμων ἀπὸ Φιλίππων, καὶ 2003: 12. 

— θεόν] So A, Β, D**, E*, and others; and this is con- 
firmed by Xenophon, Ephes.i. See v. 35.—E/z. θεάν. 

98. ἀγόραιοι ἄγονται] sc. ἡμέραι, court-days. Bos Ellips. v. 
ἡμέρα: ἀγόραιος μέν ἐστιν ἣ ἡμέρα, ἀγοραῖος δὲ ὁ Ἑρμῆς ὁ ἐπὶ 
τῆς ἀγορᾶς. (Ammon. p. 4. Winer, § 6, p. 51.) 

Cp. Luke xxiv. 21, τρίτην ταύτην ἡμέραν ἄγει σήμερον. 
Assize-days, or court-days, come round, and Proconsuls attend, 
before whom the cause may be tried. It does not follow from 
these words that it was ¢hen the time of the sessions or assizes. 

The expression is a general one, and therefore the plural 
ἀνθύπατοι (Proconsuls) is used: ‘Uno tempore, unus erat Pro- 
consul, sed Scriba dicit in plurali, de eo quod nunquam non esse 
soleat.”” (Bengel.) 
— ἀνθύπατοι] The following ancient Inscription, of the age 

of Trajan, from an aqueduct at Ephesus (in Boeckh’s Corpus, No. 
2966, vol. ii. p. 606, and quoted by Howson, ii. 91), happily 
illustrates the accuracy of St. Luke’s language in speaking of 
Ephesus, ἡ Φιλοσέβαστος ᾿Εφεσίων βουλὴ, καὶ 6 ΝΕΩΚΟΡΟΣ 
ΔΗΜΟΣ (see here, vv. 30. 33. 35), καθιέρωσαν, ἐπὶ ΑΝΘΥΠΑΤΟΥ 
(ο, 38) Πεδουκαίου Πρεισκείνου, ψηφισαμένου Τιβ. Κλ. Ἰταλικοῦ, 
τοῦ ΓΡΑΜΜΑΤΕΩΣ (ο. 35) τοῦ ΔΗΜΟΥ. 

There is an Ephesian coin extant of the age of Nero with 
the inscription, Ἐφ(εσίων) Αἱμόκλῃ ᾿Αουιόλᾳ ΑΝΘΥΠΑΤΩΙ NEQ- 
ΚΟΡΩΝ. (Akermann, p. 858.) 

Cu. XX. 2. διελθὼν τὰ µέρη ἐκεῖνα] having gone through 
those parts. Probably as far as Illyricum. See the Epistle to 
the Romans, xv. 19, written from Hellas after the journey to 
Macedonia, to which he had come from Ephesus by Troas (see 
2 Cor. ii. 13), and to which Titus came to him from Corinth. 
Cp. Paley, Hor. Paul. Ep. Rom. iv. p. 21. Howson, ii. 154. 
— Ἑλλάδα] Hellas. Southern Greece distinguished from the 

Northern, or Macedonia, which contained Macedonia Proper, 
Illyricum, Epirus, and Thessaly. See xvi. 9, 10. 12. 

This is the only place where the word Ἑλλὰς occurs in the 
New Testament ;—a memorial of its grandeur before it was merged 
in the Roman province of Achaia. Perhaps in this wider circuit 
St. Paul visited the countries on the west of the mountain-chain 
of Pindus in his descent southward from Illyricum. 

8. ἐπιβουλῆς] lying-in-wait ; from malice, and perhaps, also, 
on account of the collection of money which he carried with him. 

4. Σώπατρος] Sopater; probably the same as Sosipater, Rom. 
xvi. 21. 

— Πύῤῥου] Not in Elz., but in A, B, Ὁ, E, and in many 
Cursives, and received by Lachm., Tisch., Born., Alford. 
— Τιμόθεος] Timotheus of Lystra, xvi. 3. 
— Τύχικος] Tychicus, mentioned therefore by St. Paul in 

writing to the ᾿Ασιανοί. See Eph. vi. 21. Col. iv. 7. 2 Tim. 
iv. 12. 

Elz. and most editions have Τυχικός. But in proper names 
the accent is thrown back, which would have been otherwise on 
the last syllable. Thus in the New Testament we have Ἐπαίνετος, 
not -τὸς, Φίλητος, not -τὸς, Ἔραστος, not -τός. Cf. Winer, § 6, 
p. 49. 

The word ΧΡΙΣΤΟΣ forms a signal and almost unique ex- 
ception to this rule; as if it was the desire of those who used it, to 
remind themselves and others of its etymology. 
— Τρόφιμος] Trophimus, of Ephesus,—with St. Paul at Jeru- 

Vor. I.—Panr II. 

salem, xxi. 29; and left by him at Miletus on his last visit to 
Rome. 2 Tim. iv. 20. 

5. οὗτοι] Therefore none of these persons, here specified, can 
have been the author of the Acts. 
— ἡμᾶς] us. St. Luke alone therefore, it seems, was in the 

company of St. Paul, between Corinth and Troas. 
For an important deduction from this circumstance see 

2 Cor. viii. 18. 
Almost imperceptibly does the blessed Evangelist glide into 

St. Paul’s company, and how unobtrusively does he intimate his 
own fellowship in labour and suffering with him! See above, 
xvi. 10. 

Contrast with this modest silence the eulogistic declaration of 
St. Paul concerning his faithful companion St. Luke, Λουκᾶς 6 
ἰατρὸς, 6 ἀγαπητός (Col. iv. 14); and Λουκᾶς ἐστι μόνος μετ᾽ 
ἐμοῦ (2 Tim. iv. 11), ‘* Let another praise thee, and not thine own 
lips”? (Prov. xxvii. 2). 

If there be a code of gentle demeanour, good breeding, 
courteous manners, and refined delicacy in the world, surely it 
is the New Testament. 
— ἐν Τρωάδι] at Troas. It is observable, that they waited for 

St. Paul and St. Luke αὐ Troas, the place where he seems to have 
joined St. Paul in the first instance. See xvi. 8. 11. 

Henceforth St. Luke seems to have remained with St. Paul 
till the end of the time comprehended in the Acts of the Apostles. 

St. Luke appears to have been left by St. Paul at Philippi 
(see xvi. 16. 40; xvii. 1), and to have rejoined the Apostle in that 
neighbourhood. 

It was St. Paul’s practice, after he had planted the Gospel, 
to leave some persons behind him to wafer it. Thus he left Silas 
and Timotheus at Bercea, xvii. 14, and Aquila and Priscilla at 
Ephesus, xviii. 19, and Titus in Crete, Titusi.5; ορ. 1 Tim. i. 3. 
And perhaps this is what is implied of Erastus, 2 Tim. iv. 20, 
Ἔραστος ἔμεινεν ἐν Κορίνθῳ, he abode there to watch over the 
Church, and to endure patiently what he might be required to 
suffer for it. 

Probably St. Luke was entrusted with similar duties at Phi- 
lippi, and in its neighbourhood. From Macedonia, it seems, St. 
Luke was sent together with Titus by St. Paul, with the Second 
Fpistle to the Corinthians ; and he waited at Corinth for St. Paul; 
and thence accompanied him with the collection of alms for the 
poor Christians at Jerusalem, and from Jerusalem went with 
him to Cwsarea, and thence eventually to Rome. See note on 
2 Cor. viii. 18. 

6. μετὰ τὰς ἡμέρας τῶν ἀζύμων] after the days of unleavened 
bread. Observe the minute specification of days in this journey 
from Philippi to Jerusalem. There are two limits marked,—the 
days of Unleavened Bread at Philippi (xx. 6), and the Feast of 
Pentecost at Jerusalem (xx. 16; xxi. 15), with an interval of about 
seven weeks between them. It seems that it is intended to be 
inferred from the mention of his stay at Philippi at the Passover, 
that St. Paul did not feel himself ob/iged to attend the great fes- 
tivals of the Levitical Ritual at Jerusalem. And yet he was de- 
sirous of doing so on certain occasions, to show that he did not, 
under existing circumstances, disparage the observance of the 
Ceremonial Law. Cp. xviii. 21. 

The days of Unleavened Bread had now been changed into 
the Christian Easter; and perhaps he stayed at Philippi in order 

Ἐπ 
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ἤλθομεν πρὸς αὐτοὺς εἰς τὴν Τρωάδα ἄχρις ἡμερῶν πέντε, οὗ διετρίψαµεν 
ε 4 ε ’ 

ἡμέρας επτα. 

g οἰ. 2. 42, 46. 
1 Cor. 10. 16. 
& 11. 20. 

μεσονυκτίου. 

Τ 5 Ἐν δὲ τῇ μιᾷ τῶν σαββάτων, συνηγμένων ἡμῶν κλάσαι ἄρτον, ὁ Παῦλος 
διελέγετο αὐτοῖς, μέλλων ἐξιέναι τῇ ἐπαύριον' παρέτεινέ τε τὸν λόγον μέχρι 

5 a - 4 
ὃ Ἦσαν δὲ λαμπάδες ἱκαναὶ ἐν τῷ ὑπερῴῳ οὗ ἦμεν συνηγμένοι. 

9 Καθεζόμενος δέ τις νεανίας, ὀνόματι Εὔτυχος, ἐπὶ τῆς θυρίδος, καταφερόμενος 
σ A , A , 3 9 a \ αἱ «ὦ a ο 
ὕπνῳ βαθεῖ, διαλεγομένου τοῦ Παύλου ἐπὶ πλεῖον κατενεχθεὶς ἀπὸ τοῦ ὕπνου 

h1Kings 17.21. ἔπεσεν ἀπὸ τοῦ τριστέγου κάτω, καὶ ἤρθη νεκρός. 
ΕΣ: 3 να Ν λ. Be Μὴ θ β a 0 “4 ε Ά Ν 3 Loe) ἐπέπεσεν αὐτῷ, καὶ συμπεριλαβὼν εἶπε, Μὴ θορυβεισθε ἡ γὰρ ψυχὴ αὐτοῦ ἐν 

11 4 ‘ δὲ Ν λ ’ ‘ 3” Ἂς ΄ ay? € / ναβὰς δὲ καὶ κλάσας τὸν ἄρτον καὶ γευσάμενος, ἐφ᾽ ἱκανόν 
ε ’ »” > lal 9 bP del 

τε ὁμιλήσας ἄχρις αὐγῆς, οὕτως ἐξῆλθεν. 

2 Kings 4. 34. 

SIAL ον 
αυτῷ εστιν. 

παρεκλήθησαν οὐ μετρίως. 

10" Καταβὰς δὲ ὁ Παῦλος 

13 ἼἬγαγον δὲ τὸν παῖδα ζῶντα, καὶ 

19 “Ἡμεῖς δὲ προελθόντες ἐπὶ τὸ πλοῖον ἀνήχθημεν εἰς τὴν "Accor, ἐκεῖθεν 
μέλλοντες ἀναλαμβάνειν τὸν Παῦλον: οὕτω γὰρ ἢν διατεταγμένος, μέλλων 

to celebrate there the annual Festival of Christ’s Resurrection 
with the Philippian Church. We find also here a mention of 
the celebration of the weekly Festival of the Resurrection, at Troas 
see v. 7). 
: There are also two notices of a stay of seven days in this 
journey (see xx. 6, and xxi. 4), which may perhaps have a refer- 
ence to the observance of the Christian Sunday. Cp. note below, 
Rey. i. 10. 
- ἄχρις ἧ. π] αἱ the end of five days.— Insolens forma 

loquendi pro Greecorum more πεμπταῖοι." (Valck.) 
— ἡμέρας ἑπτά] seven days; aterm thrice mentioned in the 

Acts as the period of St. Paul’s stay (xxi. 4; xxviii. 14). See 
last note but one. 

7. συνηγμένων ἡμῶν] when we had been gathered together. 
For ἡμῶν Elz. has τῶν μαθητῶν ; but ἡμῶν is found in A, B, D, 
E, and many Cursives and Versions, and has been received by 
Lachm., Tisch., Born., aud Alf.—Elz. has also τοῦ before κλάσαι, 
but τοῦ is not in A, B, E, G, and numerous Cursives. 

It may be added here, that in v. 8, for ἦμεν Elz. has ἦσαν, 
but ἦμεν is in A, B, Ὁ, E, G, H. This reading, and ἡμῶν in 
v. 7, are deserving of notice, as showing that St. Luke was present 
at what he describes; that he joined in the Holy Communion ad- 
ministered on that Lord’s Day, and heard the Sermon of St. Paul, 
and saw Eutychus raised from the dead. 

Observe the word συνηγμένων. They were not summoned, 
but came together, met for a stated religious purpose. Hence 
the word σύναξις. Cp. ἐπισυναγωγὴ, for Public Worship, Heb. 
x. 25, a word connected with the Συναγωγὴ of the Elder Church 
of the Jews—a word christianized by the Apostles. See note on 
James ii. 2. 

Some learned writers have supposed (see Augustine, Epist. 
36, p. 117, and Howson, ch. xx. vol. ii. p. 256) that the µία 
σαββάτων here mentioned is the evening which succeeded the 
Jewish Sabbath, and that St. Paul set forth on his journey early 
on the Sunday morning (pp. 256 —259). 

But it appears to be more probable, that this meeting for 
breaking of bread took place on the evening of Sunday: Κυ- 
ptakh ἦν (says Chrys.), καὶ µέχρι μεσονυκτίου τὴν διδασκαλίαν 
ἐκτείνει, καὶ συνετάραξε τὴν ἑορτὴν ὃ διάβολος, by the death of 
Eutychus ; but this was overruled for the glory of God and the 
diffusion of the Gospel, by his restoration to life by St. Paul. Cp. 
Lewin’s remarks, pp. 589—592. 

It appears, then, that this was a stated Day and Hour for 
Christian assemblies, not perhaps without some reference to the 
fact mentioned by St. John (xx. 19), concerning the first Lord’s 
Day of the Christian Church ; ‘‘ The same day at evening, being 
the first day of the week, came Jesus and stood in the midst, 
and saith unto them, Peace be unto you!” : 

The Holy Supper was instituted on an evening ; and it was 
“toward evening ’’ when our Lord took bread and blessed it, and 
gave it to the two disciples at Emmaus (Luke xxiv. 29, 30). 

It is not likely that St. Luke, writing for the use of Gentile 
Christians in all ages, should reckon his days from sunset, in the 
Jewish manner, especially when speaking of a Christian Festival. 
Even St. Matthew, writing more particularly for Jewish Chris- 
tians, says (xxviii. 1), ὀψὲ σαββάτων, τῇ ἐπιφωσκούσῃ εἰς μίαν 
σαββάτων. 

On the time of receiving the Holy Communion, which varied 
in different Churches in ancient times, see Bingham, xiii. 9, and 
χν, Τ. 

These things were done on the Lord’s Day (Chrys.). Ob- 
serve the intimation here given, that the primitive Christians 

assembled specially on the Lord’s Day for the reception of the 
Holy Eucharist (see ii. 46), and for hearing of the Word. Cp. 
Routh, R. 8. i. 119. 120. 137. 180. 188. 224; ii. 4. 45. 240; 
iii. 100. 147. 157. 

Justin Martyr, in the second century (Apol. i. 85, p. 143, 
ed. Ashton, = § 67, p. 269, ed. Otto) says, ‘On the day called 
Sunday, our common assembly of all who are in the cities and 
the country is held; and we read the Writings of the Apostles, 
and the Books of the Prophets.” Then he describes the Sermon ; 
and then the Administration of the Lord's Supper by the προ- 
εστὼς and οἱ διάκονοι; and the collection of alms for the Poor, - 
He adds, “ We all assemble together in common on the day 
called Sunday, because it is the day on which God created ‘the 
world out of darkness and ὕλη, and on which Jesus Christ our 
Saviour arose from the dead; for on the day before Saturday they 
crucified Him, and on the day after Saturday He arose from the 
grave, and taught His Apostles and disciples those things which 
we have delivered to you, for your consideration.” 

In the two preceding Chapters, Justin M. speaks distinctly 
of the two Sacraments, Baptism and the Lord’s Supper. And 
beginning with this description in the Acts of the Apostles, we 
may trace through his Apology, written less than fifty years after 
St. John’s death, a clear stream of teaching concerning primitive 
Christian Worship and Ritual. 

On the institution and obligation of the Lorn’s Day, see 
also above on Matt. xxviii. 1. Luke xxiii. 56; xxiv. 1. John 
xx. 26. Heb. iv. 9. 

8. λαμπάδες] lamps. See Matt. xxv. 1. The miracle here re- 
lated was wrought at night, but the mention of the lamps shows 
that those who were present could see it done. They could see 
Eutychus fall, and perhaps they took some of the lamps down 
with St. Paul, and saw the dead restored to life. 

9. καθεζόμενος] So A, B, D, Εν, and several Cursives. Elz. 
καθήμενος. 

- τριστέγου] the third story: “ tabulata tertia,” Juvenal 
iii. 199. 

10. ἐπέπεσεν] he fell upon him. “Hoc gestu non est usus 
Christus ; est autem co usus Elias, Eliseeus, Paulus.” (Bengel.) 

11. τὸν ἄρτον] Observe the article— the bread,’ or loaf, i.e. 
of the Holy Eucharist. 

Elz. has not the article, but it isin A, B, C, D*, and has 
been received by Lachm., Tisch., Bornemann, Alford. 

The disciples had met to break bread (v. 7). St. Paul 
preaches till midnight. Eutychus falls from the window of the 
third story. Paul descends from the ὑπερφον, and revives him, 
and returns to break the bread; and after the breaking of the 
bread he has a repast (γεύεται, see x. 10), and converses till 
dawn, and departs on the morrow, i.e. on Monday morning. 
See on v. 7. 

18. "Ασσον] Assos, in Mysia, twenty-four Roman miles south 
of Troas. Pausan. Eliac. ii. 4. 

It was a difficult place of access; in allusion to which cireum- 
stance Nicostratus, a κιθαριστὴς, applied to it the line of Homer, 
—with a play upon the double meaning of the words ἆσσον and 
ἄσσον,--Ασσον ἴθ᾽, ὥς κεν θᾶσσον ὀλέθρου πείραθ’ ἵκηαι (Iliad, 
¢ 143). By a singular error, the Vulgate has confounded the 
meaning of the word ἆσσον (nearer) in cap. xxvii. 13 with the 
name of this place, Assos, rendering that verse, ‘‘cum sustu- 
lissent de Asson ;” and so Luther and others. 

— ἣν διατεταγµένος] he had arranged. “ Significatio media. 
Sic enim disposuerat ipse.” (Bengel.) See on xiii. 48. Winer, 
§ 39, p. 234. 

0 
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αὐτὸς πεζεύειν. 

ἀπ 

139 

4 “As δὲ συνέβαλεν ἡμῖν εἰς τὴν Ασσον, ἀναλαβόντες αὐτὸν 
᾿, »“ ” ΄ ’ 

ἤλθομεν εἰς Μιτυλήνην: 15 κἀκεῖθεν ἀποπλεύσαντες τῇ ἐπιούσῃ κατηντήσαμεν 
3 ‘ ΄ Lal Ν ε , ΄ 3 ΄ Ν ΄ > 

ἀντικρὺ Χίου. τῇ δὲ ἑτέρᾳ παρεβάλομεν εἰς Σάμον' καὶ μείναντες ἐν Τρω- 

γυλλίῳ τῇ ἐχομένῃ ἤλθομεν εἰς Μίλητον' 16 i ’ Ν ε “ 
- ich. 21. 12. κεκρίκει γὰρ ὃ Παῦλος παρα- ich: 21. 

A Ν 4 ν Ν , 5 Le a > a 3 ΄ πλεῦσαι τὴν Ἔφεσον, ὅπως μὴ γένηται αὐτῷ χρονοτριβῆσαι ἐν τῇ ᾿Ασίᾳ' 
ἔσπευδε γὰρ, εἰ δυνατὸν ἦν αὐτῷ, τὴν ἡμέραν τῆς Πεντηκοστῆς γενέσθαι εἰς 

Ἱεροσόλυμα. 
ΙΤ᾿απὸ δὲ τῆς Μιλήτου πέμψας εἰς Ἔφεσον, µετεκαλέσατο τοὺς πρεσβυ- 

4 ial 3 ’ 

τέρους τῆς ἐκκλησίας. 18 κίῃς δὲ παρεγένοντο πρὸς αὐτὸν εἶπεν αὐτοῖς, Ὑμεῖς και. 19. 10. 

ἐπίστασθε, ἀπὸ πρώτης ἡμέρας ἀφ᾽ ἧς ἐπέβην εἰς τὴν ᾿Ασίαν πῶς μεθ ὑμῶν 

τὸν πάντα χρόνον ἐγενόμην, 15 δουλεύων τῷ Κυρίῳ μετὰ πάσης ταπεινοφρο- 

σύνης καὶ δακρύων καὶ πειρασμῶν, τῶν συμβάντων μοι ἐν ταῖς ἐπιβουλαῖς 

τῶν Ἰουδαίων, 39) ὡς οὐδὲν ὑπεστειλάμην τῶν συμφερόντων, τοῦ μὴ ay-\ver 2. 
A axe a , ε A ’ ΔΝ > ¥ 

αγγεῖλαι ὑμῖν καὶ διδάξαι ὑμᾶς δηµοσίᾳ καὶ κατ οἴκους, 
> , Σο x > κ Ν ΄ Ν , ‘ 3 Ν 

Ἰουδαίοις τε καὶ Ἕλλησι τὴν εἰς τὸν Θεὸν μετάνοιαν, καὶ πίστιν τὴν εἰς τὸν 
21 διαμαρτυρόμενος m Mark 1. 15 

Luke 21. 47. 

Ξ Ξ A ere 
Κύριον ἡμῶν ᾿]ησοῦν Χριστόν. "Καὶ νῦν ἰδοὺ, δεδεμένος ἐγὼ τῷ πνεύματι nen. 19.21. 

4 > c ‘ Ν > ιν Ἁ ΄ Ν ἰδὰ 

πορεύομαι εἰς Ἱερουσαλὴμ, τὰ ἐν αὐτῇ συναντήσοντά μοι μὴ εἰθώς, 23 ο πλὴν och. 11.4, 11. 
& 9. 16, 

9 Ν A τῆς ο ‘ / ΄ , , 9 , ὅτι τὸ Πνεῦμα τὸ ἅγιον κατὰ πόλιν διαμαρτύρεταί μοι λέγον, ὅτι δεσμά µε 
καὶ θλίψεις μένουσιν. 3 ANN οὐδενὸς λόγον ποιοῦμαι, οὐδὲ ἔχω τὴν ψυχήν poh. 21-18. 

im. 4. {. / > a ε a Ἂς ΄ \ a πιο ΄ Gal. 1. 1. μου τιµιαν εµαντῷῳ, WS τελειῶσαι τον δρόμον μου μετὰ χάρας, και τὴν διακονίαν oe ᾿ 
1.3. 

ἣν ἔλαβον παρὰ τοῦ Κυρίου ᾿]ησοῦ, διαμαρτύρασθαι τὸ εὐαγγέλιον τῆς χάριτος 
τοῦ Θεοῦ. 

9. A > 55 Kat νῦν ἰδοὺ, ἐγὼ οἶδα ὅτι οὐκέτι ὄψεσθε τὸ πρόσωπόν µου 

16. κεκρίκει] So A, B, Ο, D, Ἐ.---Εἰσ. ἔκρινε. 
17—36.] This Book,—the Acts of the Apostles,—is like a 

Divine Pandect of sacred specimens of Ecclesiastical Offices. 
We have had an Apostolic specimen of Confirmation (above, 

viii. 14—17; xix. 6), and of the Administration of the Holy 
Communion, and of Preaching on the Lord’s Day in a stated 
place of religious assembly (xx. 7), and we have evidence of many 
Presbyters settled in a City to feed the Church of God, and we 
see in this Address of St. Paul at Miletus an Apostolic pattern 
of an Episcopal Charge to the Clergy, at Visitations, or Diocesan 
Synods. 

17. τοὺς πρεσβυτέρους] the Presbyters, from Ephesus, which, 
as a large City, had many Presbyters (see xiv. 23); but they 
were subject, if not now, yet soon after, to one head, Timothy 
(1 Tim. i. 3), who had oversight of their doctrine (i. 3, 4. 1 Tim. 
ν. 17—19), and performed the office of ordaining Presbyters and 
Deacons (1 Tim. iii. L—10. 15; v.22). Cp. Rev. ii. 1. Jgnat. 
ad Ephes. § 1, where Ephesus has an ἐπίσκοπος, and also, ὃ 5, a 
πρεσβυτέριον, ὃ συνήρµοσται τῷ ἐπισκόπῳ, ὡς χορδαὶ κιθάρᾳ, and 
διάκονοι, § 2. 

18. ἐπίστασθε] ye know. A modest word—underrating the 
effect of his own labours. See on xix. 15. 

19. δουλεύων τῷ Κυρίῳ] serving the Lord. Cp. Rom. xii. 11. 
— μετὰ πάσης ταπ.] He uses the same words in his Epistle 

to the Ephesians, iv. 2. 
— δακρύων] Elz. has πολλῶν before δακρύων; but it is not 

in A, D, E, and many Cursives and Versions. 
20. οὐδὲν ὑπεστειλάμην] The metaphor, reintroduced v. 27, 

is taken from Navigation ; and was therefore appropriate at a sea- 
port, Miletus, and in the mouth of one now on a voyage, and 
addressing persons who had come from the great commercial city 
Ephesus. An internal evidence of truth. The Apostle St. Paul, 
by this metaphor, compares the Church to a Ship, and himself to 
a Mariner or Captain of it, and the doctrines of the Gospel to its 
sails; and he says that he οὐδὲν ὑπεστείλατο, lowered or reefed 
none of its canvas, but spread it all out boldly to the sun and 
wind, so as to conceal nothing, but to display the whole, and to 
give his hearers a perfect πληροφορία of faith (see on Luke i. 1. 
Col. ii. 2; iv. 12), in their course over the sea of this world to the 
haven of life everlasting. 

For this nautical use of ὑποστέλλομαι,---ὑποστέλλεσθαι τὰ 
ἱστία, see Pindar, in Passow, Lexic.; and compare the Apostle’s 
use of the nautical word στελλόμενοι in his Epistle to the mari- 
time cities Z’essalonica (2 Thess. iii. 6) and Corinth (2 Cor. 
viii. 20). See also 2 Thess. ii. 2. 

29. δεδεμένος τῷ πνεύματι] Some (e.g. Meyer) interpret 
this ‘constrained by my own spirit.’ Others (Howson, ἃ. 269), 

‘a prisoner in spirit, not in body.’ The more ancient interpreters 
(see Chrys., Theophyl., Clem.) explain it, bound by the Holy 
Spirit. As Didymus says (in Caten. p. 333), ‘* He that is united 
to the Holy Ghost is bound in Him; he is the prisoner of Christ ; 
in these chains he rejoices, he wears them as ornaments” (mvev- 
ματικοὺς μαργαρίτας. Ignatius, Eph. § 11). They are bands 
of love. He bears in his body the marks of the Lord Jesus (Gal. 
vi. 17), and dies daily (1 Cor. xv. 31). Paul was now going up 
to Jerusalem to the Anniversary of the Descent of the Holy 
Ghost (ο. 16). And as if his mind was dwelling on that event, 
he refers to the operations of the Holy Spirit in his speech, 
vv. 23. 28. 

The Vulgate well renders it, alligatus Spiritu, constrained 
and carried by the Holy Ghost. Perhaps it is a metaphor derived 
from the practice of chaining prisoners to their keepers (see xii. 6 ; 
xxi. 33), who carried them to a particular place. Thus Jgnat. ad 
Rom. 5, ἀπὸ Συρίας µέχρι Ῥώμης θηριομαχῶ δεδεμένος δέκα 
λεοπάρδοι. So St. Paul was now carried as a prisoner to Jeru- 
salem,—but it was by the Holy Ghost. This explains his conduct 
in reference to the revelations described in xxi. 4. 

It also shows that St. Paul did not run into hazards with- 
out Divine guidance. As Chrys. says, οὐκ ἐπὶ τοὺς κινδύνους 
ῥίπτων ἑαυτὸν, ἀλλ᾽ ἡγούμενος τοῦ πνεύματος εἶναι τὸ 
πρόσταγμα See further on this verse, the note on xxi. 4. 

98. μοι] tome. So A, B, C, D, E, and many Cursives and 
Versions. Elz. omits μοι. The pronoun is important, as showing 
that this prophecy πιεί St. Paul on his arrival at different Cities 
in succession. 
— λέγον] Ὁ, E, G, and many Cursives, have λέγων, mascu- 

line,—a reading which deserves consideration. 
— δεσμά µε-- μένουσιν] bonds await me. It has been said by 

some, that this is a mere figure of speech, expressing what might 

have been expected by the Apostle on prodable grounds; and that 

it is not an utterance of a divinely-inspired prophecy. But, on 

the contrary, it was not likely that St. Paul, being a Roman 

Citizen, should have been bound. See Acts xxiii. 29. 

— θλίψεις] affictions. Compare the Epistle to the Romans, 
xv. 30, where he asks their prayers that he may be delivered from 

them that do not believe in Jud@a, and that he may come to 

Rome. See Paley, Hor. Paul. pp. 22—24. 
24. μετὰ χαρᾶς] with joy. Omitted by A, B, D, and some 

Cursives and Versions; perhaps rightly. 
25. ἐγὼ οἶδα ὅτι οὐκέτι ὄψεσθε κ.τ.λ.] I know that ye all will 

see my face no more. See v.38. It has been argued from 2 Tim. 
iv. 13—20, where St. Paul speaks of being at Miletus after this, 
that he was not here divinely inspired, but was mistaken in this 
anticipation; and this, it is said, is accounted for from rv. 22, 23, 

Ὁ ἢ 
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qeh. 18 6. 
r Luke 7, 30. 
Eph. 1. 11. 
61 Pet, δ. 2. 
1 Tim. 3. 1, 2. 
& 4. 16, 
Phil. 1. 1 
Eph. 1.7 
Col. 1. 14 
1 Pet. 1. 19. 
Rev. 5. 9. 

where he confesses that he did not know what would happen to 
him at Jerusalem ; 

But it was one thing to say that he did not know what 
would happen to him at a particular place, and it would have been 
another thing to say that something would not happen which did 
happen; 

His words are, οὐκέτι ὄψεσθε τὸ πρόσωπόν µου ὑμεῖς πάν- 
τες,---απὰ he might easily have touched again at Miletus without 
ever seeing all or any of the Presbylers of Ephesus. Besides, as 
Bengel observes, ‘‘ Rediit Roma in Asiam compluribus post annis 
Apostolus, sed interea defuncti alidve delati sunt feré omnes isti.’’ 
It may indeed be inferred, that he never revisited Ephesus after 
this time, or only after a long interval. Cp. on 1 Tim. iii. 14. 

— τὴν βασιλείαν) the kingdom. So A, B,C. Elz. adds τοῦ 
Θεοῦ, D τοῦ Ἰησοῦ: 7 βασιλεία, the Kingdom, is emphatic, as in 
Matt. viii. 12; xxiv. 14; and τὸ ὄνομα, the name, Acts v. 4]. 
So 7 ὁδὸς, xix. 23, ‘he way. All these are significant of the 
truth,—that there is no other Kingdom which will remain, but 
that of God; no other Name, by which men are to be saved, than 
that of Christ ; no other Way which can lead us to heaven, but 
that of the Gospel. Cp. note below, 1 John ii. 6. 

26. καθαρὸς ἐγώ] puream TI. So A, G, H, and most Cursives, 
and Tisch, reading ἐγὼ, and not εἶμι, which is in B, C, D, E. 

27. ὑπεστειλάμην] On the nautical metaphor here, see v. 20. 
— πᾶσαν τὴν βουλὴν τοῦ Θεοῦ] all the counsel of God; re- 

asserted from v. 20. A strong passage against the ‘ Doctrine of 
Development.” St. Paul says that he would not have been pure 
from their blood, i.e. he would have been guilty of destroying 
their souls, if in the time he had been at Ephesus, less than three 
years (v. 31), he had not declared to them “ the whole counsel 
of God.’ Ορ. Eph. i. 11. 

What would he say, if he heard, that now, after the Church 
has been in the world 1800 years, a new article of faith has been 

declared, and an addition been made by men to the ‘ whole 
counsel of God?”’ Cp. Gal. i. 8. 

28. προσέχετε ofv—aluaros] An exposition of this text, and 
an interesting application of it to the circumstances of the Church 
of England, may be seen in the Latin Concio of Bp. Andrewes, 
then a Presbyter, to the Convocation of the Province of Canter- 
bury, in 1593. Latin Works, p. 29. 
— τὸ Πνεῦμα τὸ ἅγιον ἔθετο] the Holy Ghost made you over- 

seers. Another assertion of the Divinity and Personality of the 
Holy Ghost (see v. 3; viii. 29; xiii. 2.4), and of His Divine 
office in Ordinations. See above on xiii. 2—4. 
— ἐπισκόπους] overseers. Every πρεσβύτερος is an ἐπίσκοπος 

τοῦ ποιμνίου, an overseer of the flock committed to his charge; 
but the ἐπίσκοπος is also an overseer of other Pastors; which a 
Presbyter is not. See below, the note before 1 Tim. iii. 

S. Ireneus (iii. 14), indeed, supposes that some Bishops as 
well as Presbyters were present, and that St. Paul addresses them ; 
“Paulus in Mileto convocatis Episcopis et Presbyteris qui erant 
ab Epheso et a reliquis proximis civitatibus,” &c. So Ammo- 
nius here, who gives also the other exposition ; and cp. Professor 
Blunt, who says, p. 51, ‘‘ Paul sent for the Elders of the Church 
of Ephesus, or its Bishops, or rather both, to attend him at 
Miletus,” and who observes that the authority of Ireneus is of 
more value here, from his connexion with Polycarp and the 
neighbourhood. 

However, it is certain, that some of these ἐπίσκοποι, if not 
all, were presbyters. 

On the subsequent restriction of the word ᾿Ἐπίσκοπος to the 
highest of the Three Orders of the Christian Ministry, see Dr. 
Bentley (upon Freethinking, Camb. 1743, pp. 136, 137), “ They 
(the Bishops), with all Christian antiquity, never thought them- 
selves and their order to succeed the Scripture Επίσκοποι, but 
the Scripture ᾿Απόστολοι: they were διάδοχοι τῶν ᾽Αποστόλων, 
the successors of the Apostles. 

“The sum of the matter is this:—Though new institutions 
are formed, new words are not coined for them, but old ones 
borrowed and applied. ᾿Επίσκυπος, whose general idea is over- 
seer, was a word in use long before Christianity; a word of 
universal relation to ceconomical, civil, military, naval, judicial, 
and religious matters. 

“This word was assumed to denote the governing and pre- 
siding persons of the Church, as Διάκονος (another word of vulgar 
and diffused use) to denote the ministerial. 

ACTS XX. 26—28. 

ὑμεῖς πάντες, ἐν οἷς διῆλθον κηρύσσων τὴν βασιλείαν. "Ὁ “ Διὸ μαρτύρομαι 
ὑμῖν ἐν τῇ σήμερον ἡμέρᾳ, ὅτι καθαρὸς ἐγὼ ἀπὸ τοῦ αἵματος πάντων" “Ἴ " οὐ 
γὰρ ὑπεστειλάμην τοῦ μὴ ἀναγγεῖλαι ὑμῖν πᾶσαν τὴν βουλὴν τοῦ Θεοῦ. 
8° Προσέχετε οὖν ἑαυτοῖς καὶ παντὶ τῷ ποιμνίῳ, ἐν ᾧ ὑμᾶς τὸ Πνεῦμα τὸ 
ἅγιον ἔθετο ἐπισκόπους, ποιμαίνειν τὴν ἐκκλησίαν τοῦ Θεοῦ, ἣν περιεποιήσατο 

“The Presbyters, therefore, while the Apostles lived, were 
Ἐπίσκοποι, overseers. But the Apostles, in foresight of their 
approaching martyrdom, having selected and appointed their suc- 
cessors in the several cities and communities (as St. Paul did 
Timothy at Ephesus, and Titus at Crete, a.p. 64, four years 
before his death), what name were these successors to be called 
by? not ᾿Απόστολοι, Apostles; their modesty, as it seems, made 
them refuse it: they would keep that name proper and sacred to 
the first ewtraordinary messengers of Christ, though they really 
succeeded them in their office, in due part and measure, as the 
ordinary governors of the Churches. 

“Tt was agreed, therefore, over all Christendom at once, in 
the very next generation after the Apostles, to assign and appro- 
priate to them the word Ἐπίσκοπος, or Bishop. From that time 
to this, that appellation, which before included a Presbyter, has 
been restrained to a superior order. And here’s nothing in all 
this but what has happened in all languages and communities in 
the world. See the Notilia of the Roman and Greek Empires, 
and you'll scarce find one name of any state employment that in 
course of time did not vary from its primitive signification.” 
— τὴν ἐκκλησίαν τοῦ Θεοῦ] the Church of God, which He 

purchased with His own blood. On the purchase of the Church 
by the price of Christ’s blood, see 1 Cor. vi. 20, 1 Pet. 1. 18, 19. 
Rev. v. 9. 

As to the reading of this passage, it is to be observed, that 
X, B, many cursives, and Vulg., and the Syriac, and Chrys., and 
Basil, and Epiphanius, and Ambrose have Θεοῦ; and this reading 
is received by Elz., Mill, Whitby, Bengel, Knapp, Rinck, Scholz, 
Alford, Bloomf. And so Bp. Pearson, Art. ii. p. 241. 

Other MSS. have Κυρίου (not Θεοῦ), particularly A, ΟἿ, Ὁ, E, 
and the Coptic, Sahidic, Armenian Versions, and Jreneus 
(iii. 14), Didymus (de Spir. § 2), Euseb. (in Esa. xxxv. 9), 
Cyril Alex. (Mai viii. pt. 2, pp. 125, 6), Jerome and Augustine ; 
and this reading is preferred by Lachm., Tisch., Bornemann, 
Olshausen, Davidson, Meyer, Hackett, and Tregelles, p. 233. 

Others, C***, G, H, and more than 100 Cursive MSS. have 
Κυρίου καὶ Θεοῦ, and this reading is preferred by Venema and 
Valckenaer. 

The choice seems to be between Κυρίου and Θεοῦ. 
evidence for each is strong. 

It may be remarked that St. Luke uses the word Κύριος in 
application to Christ, as appointing and ordaining the Ministers 
of His Church, as here. See on Luke x. 1. 

And in support of Κυρίου, it may also be urged that the 
word Κύριος would mark His Lordship and Dominion over her, as 
His Household and Kingdom ; and would be a happy preparation 
for the term by which the ἐκκλησία was to be described, i.e. 
Κυριακὴ, Church, the spouse and body of the Κύριος, and pur- 
chased and purified by His blood. See above, ii. 25. 36. 

There would also be a memento here to Bishops and Pastors 
—that they are not to consider the ἐκκλησία as their own, but 
as Christ’s, and that they are not κατακυριεύειν, dominari, over 
what is τοῦ Κυρίου, Domini. 1 Pet. v. 3. 

On the other hand—in behalf of the other reading, τοῦ 
Ocov,—it appears (as Whitby observes, p. 489), that St. Paul 
never uses the phrase ἡ ἐκκλησία τοῦ Κυρίου, whereas he often 
employs the words 7 ἐκκλησία τοῦ Θεοῦ. See 1 Cor. i. 2; x. 32; 
xi. 16. 22; xv. 9. 2Cor. i. 1. Gal. i. 19. 1 Thess. ii. 14. 
2 Thess. i. 4. 1 Tim. iii. 5. 15. 

The matter reduces itself to this question, 
Is it more likely that Θεοῦ should have been altered by 

Copyists into Κυρίου, or Κυρίου be altered into Θεοῦ 2 
Perhaps the former may seem the more probable alternative. 
(1) No one would have been staggered by Κυρίου, or have 

been inclined to change that reading. 
(2) But many might have been perplexed by Θεοῦ, with 

αἵματος following it. 
(3) Some orthodox persons might think that it seemed to 

give some countenance to the Noetian or Sabellian heresy, which 
confounded the two Persons of the Father and the Son; or to the 
Eutychian Heresy, which confounded the two Natures of Christ 
in One; or to the Apollinarian, Theopaschite, and Patripassian, 
which imputed suffering to God,—and to God the Father. 

(4) It cannot, therefore, be concluded with some, that a 
change was made here from a theological bias. 

(5) It is also observable that the word Κυρίος has been inter- 

The 



ACTS XX. 29—35. 

A - . Aa 397 

διὰ τοῦ αἵματος τοῦ ἰδίου. 
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"᾿Εγὼ οἶδα ὅτι εἰσελεύσονται μετὰ τὴν ἀφιξίν ε t 2 Pet. 2. 1. 
fatt. 7. 15, 

συ λύκοι βαρεῖς εἰς ὑμᾶς, μὴ ἀν ἘῸΝ τοῦ ποιμνίου" 50 υ καὶ ἐξ ὑ ὑμῶν αὐτῶν a John 2. 18 

ἀναστήσονται ἄνδρες λαλοῦντες διεστραμμένα, τοῦ ἀποσπᾶν τοὺς μαθητὰς 
caer, ». 
οπισω αυτων. 

lv x a ΄ . φ ΄ ΄ ἣς 
Διὸ γρηγορεῖτε, μνημονεύοντες ὅτι τριετίαν νύκτα καὶ ¥eb. 19. 10. 

Ν lal 

ἡμέραν οὐκ ἐπαυσάμην μετὰ δακρύων νουθετῶν ἕνα ἕκαστον. 
παρατίθεμαι ὑμᾶς, ἀδελφοὶ, τῷ Θεῷ, καὶ τῷ λόγῳ τῆς χάριτος αὐτοῦ, τῷ δυνα- 

82 ν Καὶ τανῦν w ch. 9. 31. Eph. 1. 18. 

μένῳ οἰκοδομῆσαι, καὶ δῦναι ὑμῖν κληρονομέαν ἐν τοῖς ἡγιασμένοις πᾶσιν. 

33 x? / Ἅ is Ke A i) Ν 3 6 , B4y 3 Ν , 
Αργυρίου 1) χρυσιου ἢ ιμµατισμου OVOEVOS επεύυμησα" αυτοι YWWOKETE * 1 Sam. 12. 3. 

“ Ν a 5 > a a - 
ὅτι ταῖς χρείαις μου, καὶ τοῖς οὖσι μετ᾽ ἐμοῦ, ὑπηρέτησαν αἱ χειρες αὗται. 

1 Cor. 9. 12. 
2 Cor. 11. 9. 
& 12. 13. 

ε Lal 9 ν wn “ - 

5δ: Πάντα ὑπέδειξα ὑμῖν, ὅτι οὕτω κοπιῶντας δεῖ ἀντιλαμβάνεσθαι τῶν ἀσθε- 13191, 
1 Thess. 2. 9, ΄ ΄ aA ΄ a ΄ 3 - ο ο > , 

νούντων, μνημονεύειν τε τῶν λόγων τοῦ Κυρίου ᾿]ησοῦ, ὅτι αὐτὸς εἶπε, Maka- 3 tiess. 5.1. 

ριόν ἐστι μᾶλλον διδόναι ἢ λαμβάνειν. 

polated, in connexion with Ἐκκλησία, in Eph. ν. 29, where 
A, B, D*, F, G have Χριστός. 

(6) It has been said that the testimony of A/hanasius is 
opposed to the reading of Θεοῦ. But this allegation is groundless. 
His words are (contr. Apollinarium, ii. § 14, vol. i. p. 758), 
οὐδαμοῦ αἷμα Θεοῦ δίχα σαρκὺς παραδεδώκασιν αἱ γραφαὶ, ἢ 
Θεὸν διὰ σαρκὸς παθόντα καὶ ἀναστάντα. ᾿Αρειανῶν τὰ τοιαῦτα 
τολμήματα, ἐπειδὴ μήτε Θεὸν ἀληθινὸν τὸν υἱὸν τοῦ Θεοῦ ὅμολο- 
γοῦσιν, αἱ δὲ ἅγιαι γραφαὶ ἐν σαρκὶ Θεοῦ καὶ σαρκὺς Θεοῦ ἀνθρώπου 
γενομένου αἷμα καὶ πάθος καὶ ἀνάστασιν κηρύττουσι. 

Athanasius is controverting the Apollinarian error that the 
Godhead itself suffered, and he asserts that the Scriptures have 
no where predicated to us the blood of God without the flesh; 
or that God suffered in the flesh (some read δίχα σαρκὸς here, 
and it may be the true reading): the older editions have διὰ 
σαρκὸς for δίχα σαρκὸς in the preceding clause. 

Athanasius might have written these words, and yet have 
read here ἐκκλησίαν τοῦ Θεοῦ; for there is no representation, in 
the passage so read, of the αἷμα Θεοῦ δίχα σαρκός. St. Paul 
would thus say, ‘‘the Church of God, which He (Who is Man as 
well as God) purchased with His own Blood.” 

(7) The argument from St. Paul’s use of Ἐκκλησία Θεοῦ, 
and his non-use of Ἐκκλησία Κυρίου, confirms the same con- 
clusion. 

(8) Itis probable that this passage gave occasion to the sub- 
sequent use of the still bolder expression αἷμα Θεοῦ in other 
writers, particularly Zynatius, writing to the same Church,—the 
Ephesian,—as that whose presbyters were now addressed by 
St. Paul, Eph. i. So Tertullian, ad Uxor. ii. 3, “ Sanguine Dei.” 
Clem. Alex. ‘ Quis dives,’ &c., ο. 34, αἵματι Θεοῦ παιδός. Cp. 
Tgnat. ad Rom. 6, ἄφετέ µε μιμητὴν εἶναι τοῦ πάθους τοῦ Θεοῦ 
µου, where some copyists have inserted Χριστοῦ, to give ease to 
the phrase, as here. And cp. Jacobson in Clem. Rom. 2, p. 13. 
See also Wetstein here, p. 596, and the note in Catena, p. 338, 
where it is said, ‘ Many of weak minds, or of perverse opinions, 
speak evil of those who use the terms σῶμα καὶ αἷμα Θεοῦ τὸ 
σωτήριον, but they may hear what our Lord says; and then re- 
ference is made to John vi. 35. 48. 53, and the conclusion is, Do 
not scruple at the words αἷμα καὶ σῶμα Θεοῦ τὸ σωτήριον, as the 
Jews do; for by it thou hast been redeemed and art become ἃ son of 
God, and an heir of life everlasting.’’ And as to the doctrine 
thus taught Bede says, ‘Non dubitat sanguinem Dei dicere 
propter unionem persone in duobus naturis Ejusdem Jesu Christi, 
propter quam etiam dictum, Filius Hominis Qui est in ccelo.” 
(John iii. 13.) Christ our Saviour is ‘ Agnus Dei,’” says Bp. 
Sanderson, i. 195. ‘ He is also ‘Agnus Deus;’ He is God, the 
Son of God, Very God of Very God; and it is this dignity of His 
Nature especially, and not His Innocency only, that setteth such 
a value upon His Blood that it is of an infinite price, of infinite 
merit, able to satisfy an infinite justice, and to appease an infinite 
wrath.”’ See also Waterland on the Trinity, ο. 2, p. 39, who 
approves Θεοῦ ; and likewise Blunt on the Early Fathers, p. 466. 
Cp. Titus ii. 13, 14; and Hooker, Eccl. Pol. V. lii. and liv. 

On the word περιεποιήσατο, purchased for Himself, see 
Eph. i. 14. 
— τοῦ αἵματος τοῦ Ιδίου] So A, B, C, D, E, and many Cur- 

sives. Elz. has διὰ τοῦ ἰδίου αἵματος. 4 
29. ἐγώ] Εἰς. adds γάρ; and inserts τοῦτο after οἶδα, which 

are not in A, B, C, D. 
— ἄφιξιν} sometimes ‘arrival,’ sometimes departure, as here. 

See examples in Kuin. ἀποδημίαν, Chrys. 
— λύκοι βαρεῖς See on 1 Tim. v. 20. 
30. ἐξ ὑμῶν] of yourselves. Hymenus, Alexander, and the 

Nicolaitans, 1 Tim. i. 20. Rey. ii. 6. Phygellus and Hermogenes, 

z1 Cor. 9. 12. 

2 Tim. i. 15. See especially St. John’s Epistle, written probably 
at Ephesus, 1 John ii. 19, “ they went out from us” (ἐξ ἡμῶν), 
&c., which announces the fulfilment of St. Paul’s prophecy. See 
the note there; and the Introduction to that Epistle, p. 99, and 
the note before the second chapter of St. Peter’s Second Epistle 
addressed to Christians of Asia. 
— τοὺς μαθητάς] the disciples—mine and yours, and Christ's. 
81. τριετίαν] three years. Three months in the Synagogue, 

xix. 8; two years in the School of Tyrannus, xix. 10; and he 
passed through Macedonia and Achaia, where he remained three 
months, xx. 3. 

32. τῷ λόγῳ τῆς χάριτος] To His Word, of which the es- 
sential quality and characteristic is Grace. On this use of the 
Genitive, see note on Matt. xxii. 11 and James i. 25. 

It is to be remarked, that “the Word” here is understood 
by some ancient Expositors to be Christ, who is “ full of Grace,” 
and from Whom all Grace has come to man. Johni. 14. 16. 
Cp. 1 John i. 1, τοῦ Λόγου τῆς ζωῆς. 

And there is much that is personal here ascribed to the 
Λόγος. How can what is not personal be said to give an In- 
heritance ? So Ammonius, who, from the addition of the participle 
δυναμένῳ in the singular, deduces an argument for the Unity of 
the Two Persons in one Godhead, as follows; 

Δείκνυσιν, ὅτι ὁ Πατὴρ καὶ Θεὸς καὶ ὁ τούτου vids Ἰησοῦς, ὃ 
Θεοῦ Λόγος ἔνεισι (read ἕν εἶσιν, unum sunt)" οὐ γὰρ εἶπε, τοῖς 
δυναμένοις πληθυντικῶς, ἀλλ᾽ ἑνικῷ ὀνόματι τὴν μοναδικὴν 
οὐσίαν ἐσήμανεν, εἰπὼν “τῷ δυναμένῳ." 

It is indeed taken for granted by many modern writers, that 
the title 6 Adyos is only applied by St. John to Christ. But this 
assertion may be questioned. See on Luke i. 2. Heb. iy. 12. 
James i. 18. 1 Pet. i. 23. 

If St. John had been already at Ephesus, this mode of 
speech would have been very appropriate there, as a testimony to 
the unity of the doctrine of the two Apostles St. Paul and St. 
John. And even if St. John had not been there, yet, as St. Paul 
spoke under the guidance of the same Spirit as inspired St. John, 
he might and would very fitly bequeath this parting benediction 
to the Ephesian Presbyters, testifying his own adhesion to the 
great doctrines concerning the Locos, which were afterwards to 
be preached more fully at Ephesus by St. John. 
— οἰκοδομῆσαι] to build. So A, B, C, Ὁ, E,—a better reading 

than that of Elz., ἐποικοδομῆσαι. 
838. ἀργυρίου] silver. How natural was this disclaimer, now 

that St. Paul was carrying pecuniary funds to Jerusalem, col- 
lected at his instance in Galatia, Greece, and Italy for distribution 
to the poor Christians at Jerusalem! See 1 Cor. xvi. 1—3. 
2 Cor. viii. I—21; below, xxiv. 17, and on 2 Cor. viii. 18. 
— ἱματισμοῦ] raiment. Oriental wealth consisted partly in 

“changes of raiment,” Gen. χ]ν. 22. 2 Kings v. 5. 22. Hence 
the reference to the moth in warnings to the rich and worldly, 
Matt. vi. 19. James v. 2. Cp. Hackett. 

84. ὑπηρέτησαν αἱ χεῖρες αὗται] these hands ministered —. 
Compare his declaration, made at Ephesus, in 1 Cor. iv. 12, κοπι- 
ὤμεν ἐργαζόμενοι ταῖς ἰδίαις χερσί: and see Paley, H. Ῥ. p. 37 

85. ὅτι αὐτὸς εἶπε] that dle Himself said. A saying alluded 
to by S. Clemens Rom. i. 2, and in Const. Apostol. iv. 3; and 
one of the few sayings of our Lord preserved elsewhere than in 
the Gospels. Cp. Grade, Spicileg. i. pp. 14. 327. Fabricii Cod. 
Apocryph. N. T. i. pp. 321—334, “ De dictis Christi que in 
Evangeliis non extant.” Kérner, de Sermonibus Christi ἀγρά- 
gos, Lips. 1776; and Routh, R, S. i. 9, 10. 12. 29. 31. 471, 484. 

— μακάριόν ἐστι μᾶλλον] it is blessed rather to give than to 
receive. So A, B, C, Ὁ, E, G.—Elz. places διδόναι before μᾶλ- 
λον. Another natural allusion to what was now uppermost ia 
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ACTS XX. 36—38. ΧΧΙ. 1—1). 

80 zz ‘ a αν θ ‘ Ν , a a ων a ιό] ο 
Καὶ ταῦτα εἰπὼν, θεὶς τὰ γόνατα αὐτοῦ, σὺν πᾶσιν αὐτοῖς προσηύξατο. 

37 ε 9 Ν ‘ 3 / , Ὁ Ἄνω ἐδ / αν Ν ΄ a 

Ἱκανὸς δὲ κλαυθμὸς ἐγένετο πάντων' καὶ ἐπιπεσόντες ἐπὶ τὸν τράχηλον τοῦ 
, , > ΄ - 38 5» ’ ’, a-% a“ , e > / σ 

Παύλου κατεφίλουν αὐτόν' * ὀδυνώμενοι μάλιστα ἐπὶ τῷ λόγῳ ᾧ εἰρήκει, ὅτι 
Ἂς , > a a , 

οὐκέτι μέλλουσι τὸ πρόσωπον αὐτοῦ θεωρεῖν. Ἡροέπεμπον δὲ αὐτὸν εἰς τὸ 
πλοῖον. 

ΧΧΙ. Ὡς δὲ ἐγένετο ἀναχθῆναι ἡμᾶς ἀποσπασθέντας ἀπ᾿ αὐτῶν, εὐθυδρο- 
" > 9 A a ν eA > A 

µήσαντες ἤλθομεν εἰς THY Κῶ, τῇ δὲ ἑξῆς εἰς τὴν “Ρόδον, κἀκεῖθεν εἰς Πάταρα. 
9 Κ Ἢ ε , a ὃ lol > ΄ 3 ΄ 3 ΄ 9 > 

αἱ εὑρόντες πλοῖον διαπερῶν εἰς Φοινίκην, ἐπιβάντες ἀνήχθημεν. ὃ ̓ Αναφα- 
Ν 

νέντες δὲ τὴν Κύπρον, καὶ καταλιπόντες αὐτὴν εὐώνυμον, ἐπλέομεν εἰς Συρίαν, 
. lal \ a 

καὶ κατήχθηµεν εἰς Τύρον' ἐκεῖσε γὰρ τὸ πλοῖον ἦν ἀποφορτιζόμενον τὸν γόμον. 
4 α᾿Ανευρόντες δὲ τοὺς μαθητὰς ἐπεμείναμεν αὐτοῦ ἡμέρας ἑπτά' οἵτινες τῷ 

Παύλῳ ἔλεγον διὰ τοῦ Πνεύματος, μὴ ἀναβαίνειν εἰς Ἱεροσόλυμα. ὃ " Ὅτε δὲ 
ε lal Ν ε 

ἐγένετο ἐξαρτίσαι ἡμᾶς τὰς ἡμέρας, ἐξελθόντες ἐπορευόμεθα, προπεμπόντων 
Ν Ἂν 9 ω 

ἡμᾶς πάντων, σὺν γυναιξὶ καὶ τέκνοις ἕως ἔξω τῆς πόλεως: καὶ θέντες τὰ γόνατα 
ον Ν » λὸ ἕά 6 2 ΄ 0 aX aN ee a 3 
ἐπὶ τὸν αἰγιαλὸν προσευξάμενοι ὃ ἀπησπασάμεθα ἀλλήλους, καὶ ἀνέβημεν εἰς 

A A ert, n ον 
τὸ πλοῖον, ἐκεῖνοι δὲ ὑπέστρεψαν εἰς τὰ ἴδια. Ἰ Ημεῖς δὲ τὸν πλοῦν διανύ- 

228 , ΄ > Π x to - Ν > , 4 > 

σαντες ἀπὸ Τύρου κατηντήσαµεν εἰς Πτολεμαΐδα: καὶ ἀσπασάμενοι τοὺς ἀδελ- 
4 τ 

φοὺς, ἐμείναμεν ἡμέραν μίαν παρ᾽ αὐτοῖς. 
΄“ ¥ > 

8° Τῇ δὲ ἐπαύριον ἐξελθόντες ἤλθομεν εἰς Καισάρειαν: καὶ εἰσελθόντες εἰς 
᾿ A “ιν 
τὸν οἶκον Φιλίππου τοῦ εὐαγγελιστοῦ, ὄντος ἐκ τῶν ἑπτὰ, ἐμείναμεν παρ᾽ αὐτῷ" 
9 ἃ ΄ : ΄ ΄ , ΄ 10 e? 

τούτῳ δὲ ἦσαν θυγατέρες παρθένοι τέσσαρες προφητεύουσαι. 1 "Ἔπι- 
’ δὲ ε Ψ»:; λ , ηλθέ 5 Ν Lal ”Τ ὃ , ΄ > , 

µενόντων δὲ ἡμέρας πλείους κατῆλθέ τις ἀπὸ τῆς Ιουδαίας προφήτης ὀνόματι 
lal ΔΝ ᾿Ξ ΝΥ lal 

"AyaBos: 1 ᾿ καὶ ἐλθὼν πρὸς ἡμᾶς, καὶ ἄρας τὴν ζώνην τοῦ Παύλου, δήσας 
ε a Ν “ὃ Ν Ν a > Ταδὸ λέ Ν Π lal ν᾿ Ν 

ἑαυτοῦ τοὺς πόδας καὶ τὰς χεῖρας εἶπε, Τάδε λέγει τὸ Πνεῦμα τὸ ἅγιον, Τὸν 

St. Paul’s mind,—the purpose of his present journey to Jeru- 
salem, viz. to succour the poor Christians there, with the bounty 

which he had collected, and was carrying with him. See v. 33. 

86. θεὶς τὰ γόνατα] having kneeled down. See Dan. vi. 10. 
Luke xxii. 41. Acts ix. 40; xxi. 5. Cp. Eph. iii. 14. 

37. κατεφίλουν] they were earnestly kissing him. Κατεφίλουν 

is a stronger expression than ἐφίλουν, and marks also continuance 
by the imperfect tense, “' deoscu/abantur eum.” 

The outward act was similar to that described by the same 

word Matt. xxvi. 49; but how different was the inward affection ! 

A transposition has been adopted here, ἱκανὺς δὲ κλαυθμὸς, 

from A, B, D, Ε, for the reading of Elz., ἱκανὸς δὲ ἐγένετο κλ. 

88. θεωρεῖν] St. Paul himself uses ὅπτομαι, v. 25, a more 

modest word. He would not say that his own πρόσωπον was 
ἄξιον θεωρίας. Cp. on John xvi. 16, and the nice shade of dis- 
tinction between βλέπω and θεωρῶ in John xx. 5, 6. 

Cu. ΧΧΙ. 8. ἀναφανέντες τὴν Κύπρον] having discovered 
Cyprus. A nautical expression, ἀναφανεῖσαν ἔχοντες ; as sailors 
say, having raised the land. The opposite is ἀποκρύπτειν γῆν. 
See note on xxvii. 27. Cp. Gal. ii. 7, πεπίστευµαι τὸ εὐαγγέλιον, 
and Rom. iii. 2. 1 Cor. ix. 17. Winer, § 39, p. 233. 
— Τύρον] The mention of a Christian Church at Tyre, and 

of St. Paul's visit to it, suggests a reference to the prophecy, 
“Behold ye the Philistines also, and they of Tyre, with the 
Morians, lo, there was He born.’’ (Ps. lxxxvii. 4.) Cp. Ps xlv. 

12, and see above on viii. 26. 
Perhaps the seeds scattered by the Divine Sower Himself on 

the border-land of Tyre and Sidon (Matt. xv. 21. Mark vii. 24), 
were now bearing fruit. 

— ἀποφορτιζόμενον] Thither the ship was on its course, /o 

tinload its freight. Cp. Winer, § 45, p. 312. 
4. ἀνευρόντες τοὺς μαθητάς] having found out the disciples, 

—an intimation that they were either not very numerous, or were 

not publicly known. Ἢ 
— διὰ τοῦ Πνεύματος] through the Spirit. Cp. δεδεμένος τῷ 

Πνεύματι (xx. 22). This is explained by υ. 11. The Holy Spirit 

revealed to them that he would be bound there (see xx. 23) ; and 

they, acting on this intimation, dissuaded him from going to Jeru- 

salem. But the Spirit had done more than this for δή. Paul. 

The Holy Spirit had not only foreshown to him the future, but 
had also revealed to him how to act under the circumstances 
foreshown. The Holy Spirit had bound him {ο go to Jerusalem 

(xx. 22, where see note), even though he was to be bound there ; 
and therefore he went (see xx. 24, and below, xxi. 11 --- 13), And 
at length those persons who had foretold his bonds, acquiesced in 
his resolution to go, as divinely inspired, and said, “ the Lord’s 
will (not ours) be done!” (v. 14.) The prophecy concerning his 
bonds was fulfilled. And the Lord assured St. Paul, in a vision 
at Jerusalem, that he had rightly understood and obeyed His will 
in going up to Jerusalem, xxiii. 11. 

5. αἰγιαλόν] the sandy shore. Acts xxvii. 39. Cp. xx. 36. 
The place of this holy and affecting farewell was shown many 
centuries afterwards; ‘‘ Hodie monstratur in arenis locus, ubi 
pariter orabant.” (Bede.) 

6. ἀπησπασάμεθα] we gave a parting embrace to. Cp. the use 
of the preposition ἀπο in ἀποταξάμενος, Acts xviii. 18. 21. Elz. 
has προσηυξάµεθα καὶ ἀσπασάμενοι. But the reading in the text 
is authorized by some of the best MSS. 

7. Πτολεμαΐδα] Plolemais. Accho (Judges i. 31); still so 
called by Arabs, and Acre, or St. Jean d’Acre, by Europeans. 

8. ἐξελθόντες Elz. adds of περὶ τὸν Παῦλον, which is not in 
A, B, C, E, and is probably a gloss. 
— Φιλίππου τοῦ εὐαγγελιστοῦ] Philip the Evangelist, called 

here ‘‘one of the seven;” i. 6. Philip the Deacon; see on Acts 
viii. 5, and the statements of Jsidorus and 5. Jerome, quoted by 
Tillemont, Mém. ii. 30. Hence Ammonius says here, * it was 
lawful for a Deacon to live as a married man.” On Philip’s con- 
nexion with Czesarea, see viii. 40. 

This was the third time Paul was at Cesarea. 
xviii. 22. 

It is now prophesied at Cesarea, that St. Paul would be 
bound ; and with a special providence, for he was to be brought 
to Cesarea a prisoner, and to remain there in custody for two 
years, xxiii. 33; xxiv. 27. 
— ὄντος] Elz. prefixes τοῦ, which is not in A, B, C, E, H, 

and numerous Cursives. Cp. Winer, p. 122. 
10. ἡμέρας πλείους several days; but he was hastening to 

Jerusalem (see xx. 16), not, therefore, ‘many days.’ 
— “AyaBos] Agabus. See xi. 28. 
ll. δήσας ἑαυτοῦ] Elz. has δήσας τε αὐτοῦ. But δήσας 

ἑαυτοῦ is the reading of A, Β, C, D, E, and many Cursives and 
Versions. Agabus bound Ais own hands (not St. Paul’s) with 54. 
Paul's girdle. 
— τοὺς πόδας καὶ τὰς χεῖρας his feet and hands. So Β, C, 

Ὁ, E, and many Cursives and Versions. Elz. has τὰς χεῖρας καὶ 

See ix. 30; 
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ε A ε.α ο) 

ἄνδρα, οὗ ἐστιν ἡ ζώνη αὕτη, οὕτω δήσουσιν ἐν ἹἹερουσαλὴμ οἱ ᾿Ιουδαῖοι, 
Ν ’ > A > a 

και παραδώσουσιν εις χειρας ἐθνῶν. 135 Ὡς δὲ ἠκούσαμεν ταῦτα, παρεκα- 6 Matt. 16. 22. 
A ε wn ΔΝ ε 3 , lal Ν 5 / Φα > ε λ ΄ λοῦμεν ἡμεῖς τε καὶ οἱ ἐντόπιοι, τοῦ μὴ ἀναβαίνειν αὐτὸν εἰς Ἱερουσαλήμ. 

Ν lel Lal A nw A 

3 Τότε ἀπεκρίθη ὁ Παῦλος, Τί ποιεῖτε κλαίοντες καὶ συνθρύπτοντες μοῦ τὴν beh. 20. 21. 
οί 3. ον Ν > , 8 a > Ν bee) a > ε λ καρδίαν ; ἐγὼ yap οὐ µόνον δεθῆναι, ἀλλὰ καὶ ἀποθανεῖν εἰς Ἱερουσαλὴμ, 

ε » ὌΡΗ “Ὁ 59. “ a / 3 A 
ετοίµως έχω ὑπὲρ TOV ὀνόματος τοῦ Κυρίου ᾿Ιησοῦ. 

3 A ε 4 3 , A 4 ΔΝ ΄ ιά 

αὐτοῦ, ἠσυχάσαμεν εἰπόντες, Τοῦ Κυρίου τὸ θέλημα γενέσθω. 

141 Μὴ πειθομένου δὲ i Μαι 6. 10 
ἃ 22. 42. 

15 ‘ δὲ Ν ε / 3 3 , > 4 > c , Μετὰ δὲ τὰς ἡμέρας ταύτας ἐπισκευασάμενοι ἀνεβαίνομεν εἰς Ἱεροσόλυμα. 
16 Σ ηλθ δὲ Ν a 0 a Ie / ‘ en κό Ψ ΤΗ͂Σ 

υνῆλθον δὲ καὶ τῶν μαθητῶν ἀπὸ Καισαρείας σὺν ἡμῖν, ἄγοντες παρ᾽ ᾧ 
lal / / ’ > ’ 

ξενισθῶμεν Μνάσωνί τινι Κυπρίῳ, ἀρχαίῳ μαθητῇ. 
4 Ἂν 6 ο 5 ε e ” ε , 

YW Τενομένων δὲ ἡμῶν εἰς Ἱεροσόλυμα, ἀσμένως ἀπεδέξαντο ἡμᾶς οἱ ἀδελφοί. 
18 k a δὲ 3 , > , ε la) Ν ἘΠ᾿ τῷ Ν 3γ ΄, 

Τῇ δὲ ἐπιούσῃ εἰσήει ὁ Παῦλος σὺν ἡμῖν πρὸς ᾿Ιάκωβον' πάντες τε παρ- k ch. 15. 15. 
4 ε ΄ 

εγένοντο οἱ πρεσβύτεροι. 
- > ’, ε Ν > a », ‘ lal Ἂν > a 

στον ὧν ἐποίησεν ὁ Θεὸς ἐν τοῖς ἔθνεσι διὰ τῆς διακονίας αὐτοῦ. 

1. 19 19 Nes , x μις 2 a θ᾽ a ο 
Καὶι ασπασαμενος αντους ἐξηγεῖτο κα εν εκα- 

201 Οἱ δὲ 1 Rom. 10. 2. 
Gal. 1. 14. 

ἀκούσαντες ἐδόξαζον τὸν Θεὸν, εἶπόν τε αὐτῷ, Θεωρεῖς, ἀδελφὲ, πόσαι μυριάδες 
La) > / “ ΔΝ 4 Ν lal 

εἰσὶν ἐν τοῖς Ιουδαίοις τῶν πεπιστευκότων' καὶ πάντες ζηλωταὶ τοῦ νόµου 
ο ορ 9] 4ϱ δὲ Vv ca) 9 3 ΄ δ ὃ , 3. ᾧ ὑπάρχουσι. “' Κατηχήθησαν δὲ περὶ σοῦ, ὅτι ἀποστασίαν διδάσκεις ἀπὸ 

oo 4 Ν ‘ Ν ν͵ , 3 ’ὔ , ἣς ’ 3 Ν Μωῦσέως τοὺς κατὰ τὰ ἔθνη πάντας ᾿Ιουδαίους, λέγων μὴ περιτέμνειν αὐτοὺς 

τοὺς πόδας: but it is hardly probable that this would have been 
altered into the other reading. Such symbolical actions had been 
connected with the delivery of prophecies in the Old Testament. 
Isa. xx. 2. Jer. xiii. 1. 11. Ezek. iv. 1. (Grotius.) Cp. Jerem. 
xxvii. 2; xxviii. 10.12. Ezek. xii. 3; xxiv. 3. 

12. ἡμεῖς] we: even St. Luke himself. A modest confession, 
and a proof of truth. JVe would have dissuaded Paul from going, 
but he would not yield to us, and went; and we acknowledged 
that what he did was the Lord’s will, v. 14. 
— τοῦ μὴ ἀναβαίνειν] As to the construction compare xv. 20, 
18, 14. τότε--- γενέσθω] See onv. 14. 
13. μοῦ] of me, emphatic. 
14. τὸ θέλημα γενέσθω] the Will of the Lord be done! From 

the Lord’s Prayer; perhaps an intimation of its general use. Cp. 
2 Tim. iv. 18, and see Blunt, Lectures, p. 38, and above on Matt. 
vi. 9, and below on 1 Pet. i. 17, and Mr. Humphry here. 

Also comp. our Lord’s words in His Agony, as recorded by 
St. Luke himself, Luke xxii. 42. 

15. ἐπισκευασάμενοι] So A, B, E, G, and numerous Cursives. 
—Elz. ἀποσκευασάμενοι. D has ἀποταξάμενοι. The sense is, 
‘having packed up,’ ‘having taken what was necessary for the 
journey.’ (Chrys., @cumen.) Vulg. renders it ‘ preparati,’ and 
other Versions give a like meaning, and Hesych. interprets it by 
εὐτρεπισθέντες. 

The word seems to be introduced, in order to show that, 
though St. Panl had full intimation of sufferings and imprison- 
ment at Jerusalem, yet he proceeded thither with calmness, and 
in a sober and orderly manner, without neglecting any common 
duties, such as prudence might suggest. Compare his request for 
his “οἷο and parchments ”’ just before his martyrdom (2 Tim. 
iv. 13). There are no symptoms of a heated imagination, or of a 
fanatical enthusiasm, or a reckless excitement, in his character 
and demeanour, in the most trying circumstances. 

16. ἄγοντες παρ ᾧ ξενισθῶμεν] bringing with them a certain 
Mnason a Cyprian—with whom we should lodge, i. e. at Jeru- 
salem. Objections have been made by several recent Expositors 
to this translation of the Vulgate, “adducentes [secum] apud 
quem hospitaremur Mnasonem,” which is the sense adopted by 
the English Authorized Version ; 

It has been said, that the true meaning is,—‘ conducting us 
to the house of Mnason (at Jerusalem), with whom we should 
lodge.” In this case the construction would either be ἄγοντες 
(ἡμᾶς) Μνάσωνι, which is Winer’s opinion, § 31, p. 192, or by 
attraction, ἄγοντες ἡμᾶς παρὰ Μνάσωνα παρ ᾧ ξενισθῶμεν. See 
Meyer here, and Winer, § 34, p. 149, and others; 

But perhaps in this case, as in many others, the older inter- 
pretation (which, as Winer allows, p. 192, is unexceptionable, 
grammatically) is the true one. St. Luke’s design in mentioning 
this incident seems to be this. At first the Christians of Cesarea 
attempted to dissuade St. Paul from going to Jerusalem (v. 12); 
but on his earnest expostulation with them, they desisted from 
their entreaties, and said, “the Lord’s will be done’’ (v. 14). 
And not only so, but some of these disciples of Cesarea sped him 

on his journey to Jerusalem, and accompanied him, bringing with 
them a person with whom fe and his companions would lodge at 
Jerusalem, Mnason of Cyprus. Thus they, who at first would 
have deterred him from going to Jerusalem, were prevailed upon 
by St. Paul (such was his courage and constancy, and such his 
influence over them) to provide facilities for his journey thither, 
and for his reception there ; 

It was also an honourable circumstance to Mnason of Cyprus, 
that though he had heard, no doubt, from the men of Cesarea 
that the Spirit had revealed that St. Paul would be made a pri- 
soner in Jerusalem, yet he was willing to accompany him thither 
(a distance of about eighty miles), and to afford him and his com- 
panions a lodging there. 

These considerations seem to be lost sight of in the modern 
interpretation, which is also liable to the objection, that, according 
to it, St. Paul is said to be brought to Mnason to lodge, before his 
arrival at Jerusalem, which is not related till the following verse. 
— ἀρχαίῳ μαθητῇ} an original disciple, i.e. from the first 

preaching of the Gospel. See on xv. 7, and xi. 15. Such a per- 
son was likely to have a house at Jerusalem. 

18. ods ᾿Ιάκωβον] to James. For the use of πρὸς see on xvi. 
40. On the position held by St. James the Lord’s brother at 
Jerusalem, see xii. 17. A distinction here is made between James, 
the Bishop of Jerusalem, and “all the Elders, or Preshyters.”’ 
(Chrys.) ‘“ Videtur Jacobus convocisse collegium Presbytero- 
rum.” (Rosenmiiller.) 

The Bishop of Jerusalem is here presented to the view, 
surrounded by all his Presbyters, who are the “ Concilium 
Episcopi,’”’ (see Hieron. in Esa. iii. Bingham, ii. 19. 7,) for the 
reception of St. Paul and his friends, and for joint counsel and 
advice. An Apostolic precedent for the practice of the Church 
in all ages. See above, xv. 2. 4. 6. 22, and particularly xv. 23. 

19. ὁ Θεός] God. He does not say what he had done, but 
what God had done by his ministry ; and (v. 20) they glorified not 
him, but God. (Ammon.) 

20. ἐν τοῖς Ἰουδαίοις] So A, B, Ὁ, E.—Elz. Ἰουδαίων. This 
variation is noticeable. It is not said that many myriads of the 
Jews believe, &c.; but that there are many myriads of believers 
among the Jews, and they are all zealous for the Law. 
— πεπιστευκότων] of those who have made public profession 

of faith in the Gospel, and hold that faith. See viii. 13. 
21. κατηχήθησαν] They have been studiously indoctrinated 

to believe, ἐδιδάχθησαν καὶ ἐπίστευσαν (Chrys.), cp. v. 24; such a 
misrepresentation was not unlikely to be made by Jews, concern- 
ing what St. Paul had taught not long since in his Epistles to the 
Galatians and Romans. Cp. Paley, H. P. pp. 24—26. 
— διδάσκεις--- Ιουδαίους] thou teachest Jews. It was not true 

that St. Paul taught Jews not to circumcise their children (see 
vii. 8); but it was true that he taught that circumcision was not 
to be enforced by Jews on Gentiles. 

What he did now, at the suggestion of the Bishop and Pres- 
byters of Jerusalem, was to refute the former assertion, not to 
disavow the latter. See vv. 24. 26. 
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22. πλῆθος] α multitude must needs come together. 
28. εἰσὶν ἡμῖν] This was often the case on the approach of 

great Festivals, e. g. that of Pentecost, which was now at hand. 
Nazarite Vows were made terminable then, in order that they 
who had taken them might join with others in the joyful celebra- 
tion of that Festival. Cp. Lightfoot on Acts ii. 13, and on 
1 Cor. xi. 14, where he observes, that even Jews who were not 
Nazarites were accustomed to cut their hair in honour of the 
feasts. 

— εὐχὴν ἔχοντες ἐφ᾽ ἑαυτῶν] having upon them a vow of 
Nazariteship, that is, of separation from the world to God. See 
above, on xviii. 18. 

24. ἁγνίσθητι σὺν αὐτοῖς be thou a Nazarite with them; join 
thyself to them in their vow of abstinence or separation, and of 
dedication to God. 

It has, indeed, been said by some, that St. Paul only paid the 
charges of the four Nazarites (v. 23), but was nod himself under 
the Vow of a Nazarite ; 

But the word ἁγνίσθητι here, and the other kindred words 
used in this narrative, prove that he associated himself with them 
in the vow itself. 

The word ἁγνίζω is the word used by the LXX for Ἢ) 
(Nazar), in Numb. vi. 8, απά ἁγνισμὸς for 3 (Nezer), Nazi- 

reatus. The best explanation, therefore, of the word ἁγνίσθητι 
and ἁγνισθεὶς (v. 96), and ἁγνισμὸς (ο. 26), is to be derived from 
the use of those words by the LXX in the chapter concerning the 
Nazaritic Vow, Numb. vi. 3, 4, ἀπὸ οἴνου ἁγνισθήσεται, he 
shall keep himself separate as a Nazarite from wine πάσας τὰς 
ἡμέρας τῆς εὐχῆς αὐτοῦ, which is expressed in v. 5 by πάσας 
τὰς ἡμέρας τοῦ ἁγνισμοῦ, and v. 8, πάσας Tas ἡμέρας τῆς 
εὐχῆς ἅγιος ἔσται Κυρίῳ. 

It is probable that St. Paul was already under a vow of 
Nazariteship ; and-was advised to join himself as such with these 
four Nazarites. See xviii. 18, and below, v. 27. 

The knowledge that he had not long since voluntarily taken 
on himself a Nazarite’s vow (xviii. 18), was enough to suggest 
the recommendation here made to him by St. James, and the 
Presbyters of the Church of Jerusalem. 

Origen (in Ep. ad Rom. lib. ii. 13) speaks of St. Paul as 
having offered ‘ sacrificia purificationis,’ and S. Jerome (Epist. ad 
Augustin. Ep. 74) supposes St. Paul to haye assumed the condi- 
tion of a Nazarite, '' obtulisse sacrificia, et exercuisse nudipedalia ;”’ 
and so Augustine, Ep. 82. 

The reason of St. Paul’s compliance is well stated by Augus- 
tine (Epist. ad Hieron. 82), who observes, that by his practice 
with regard to the ceremonies of the Levitical Law, St. Paul 
taught “που Judeos tunc ab eis tanquam a nefariis prohibendos, 
nec Gentiles ad ea tanquam necessaria compellendos.”* 

“Paul became (says Jsidore in Caten. p. 352) a Jew to the 
Jews, when he made himself a Nazarite in the Temple, and offered 
oblations ; and, on the same principle, he circumcised Timothy, 
and sent him to preach to the Jews, thus cancelling circum- 
cision by means of circumcision itself.” So also Gcumenius, who 
says that ‘Paul underwent the tonsure, and complied with the 
Law.” See also below, note on v. 26. 

That he engaged in the vow of a Nazarite, has therefore, it 
seems, been rightly concluded by most later Expositors, e. g. 
Grotius, Rosenmiiller, Olshausen, Meyer, Baumgarten, Hackett, 
Alford, and others. 

There was a special reason, why St. Paul, a Christian Apostle, 
should engage in a vow of a Nazarite. That Vow pledged the 
person who took it to abstain from all strong drink. And he 
who was known to be under the vow of a Nazarite, was known to 
be living a life of abstinence. The sight of the Nazarite’s locks 
would proclaim this. 

St. Paul had been converted by a heavenly Vision. He 
had Revelations in Arabia, and a Trance in the temple at Jeru- 
salew (Acts ix. 4; xxii. 6.17; xxvi. 12. 1 Cor. xv. 8. 2 Cor. 
xii. 2); 

hi relied much on the arguments thence drawn, in his public 
addresses to the People of Jerusalem (xxii. 6. 17), and to Agrippa 
(xxvi. 12); 

Let it be recollected, that the Jews attempted to refute the 
evidence of the miracle of Pentecost, by a scornful insinuation, 
‘These men are full of new wine” (Acts ii. 13). It was very 
expedient that St. Paul, whose conversion was miraculous, and 

who was favoured with an ‘‘ abundance of Revelations” (2 Cor. 
xii. 7), should be able to meet the objection, which would in all 
probability be raised against him, that he was under a strong 
mental excitement, and that he was inflamed by enthusiasm and 
deluded by fanaticism. 

One of the best refutations of such an insinuation, and one 
which would have most weight with the Jews, would be found in 
the voluntary assumption of the Vow of a Nazarite. This would 
show, that like the Baptist, whom the Jews contrasted with 
Christ, whom they dared to call a wine-bibber (Matt. xi. 18, 19), 
he was living an abstemious and austere life, that his judgment 
was cool, his mind calm, and, as he bimself says, that the words 
which he spake when describing his own Conversion, were words 
of truth and soberness (xxvi. 25). 

Consequently, though we hear it alleged by Festus against 
him, that ‘‘ much learning made him mad’’ (xxvi. 24), we never 
hear it surmised, that he was labouring under physical or intellec- 
tual excitement. 

Thus, in his Christian prudence, St. Paul made the cere- 
monial Vows of the Levitical Law subsidiary to the diffusion of 
the saving Doctrines of Evangelical Truth. 

Such advice as that which is here proffered by St. James, 
came very appropriately from him, who is described by Hegesippns 
(cp. Euseb. ii. 23) as conforming in his own person to the usages 
of a Nazarite; οὗτος ἐκ κοιλίας μητρὺς αὐτοῦ ἅγιος ἦν" οἶνον 
καὶ σίκερα οὐκ ἔπιεν, ξυρὺν ἐπὶ τὴν κεφαλὴν αὐτοῦ οὐκ ἀνέβη, 
—a passage which affords an interesting illustration and con- 
firmation of the narrative of St. Luke. 

Perhaps, also, these characteristics of St. James may have 
pointed him out as specially fit to occupy the Episcopal seat at 
Jerusalem, as a person most conciliatory to the Jews. 

The following particulars concerning a Nazarite’s Vow, are 
from Lightfoot (i. p. 1092. On the Temple, chap. xviii.). Re- 
ferring to the Talmud (tract. Nazir, per. 1), he says, '' Nazarism 
was most ordinarily for thirty days, though sometimes it was for 
years, and sometimes for term of life. He whose vow was expired 
was to bring three beasts, one for a burnt-offering, another for a 
sin-offering, and a third for a peace-offering (Nazir 6). If he 
polled his head in the country, as Paul did at Cenchrez, he was 
to bring his hair and burn it under the caldron, where his peace- 
offering was boiling, which was in this place of the Temple that 
we are speaking of (1. 6. at the 5.Ε. angle of the Temple). 

“The Jews in the Treatise (of the Talmud) alleged in the 
Margin (i.e. the Treatise Nazir), speak of ‘a Samson Naza- 
rite’ and ‘an everlasting Nazarite,’ not but that Samson was 
a Nazarite always, but they use this distinetion im reference to 
the manner of the Vow-making. He that took on him to bea 
Nazarite like Samson was, saying, ‘ Behold, I will be a Nazarite 
like Samson,’ or ‘ like the son of Manoah,’ or ‘like the husband 
of Delilah,’ or ‘like him that carried away the gates of Azzah,’ 
or ‘like him whose eyes the Philistines put out,’ such an one 
might never cut his hair, but it must ever grow upon him; and 
such a Nazarite did Absalom take upon him to be, but he was 
forced to cut his hair once every year, it was so heavy. But he 
that was a Nazarite everlasting (that is, that took upon him 
Nazarism upon other terms, as he that said, ‘I will be a Nazarite 
according to the number of the hairs of my head,’ or ‘ the dust of 
the Earth,’ or ‘sand of the sea-shore’), he might poll his head 
once in thirty days. 

“Βα he whose vow was expired, wheresoever he polled his 
hair, was to come to this place, and here to boil his Peace-offering, 
and to burn his hair; and the Priest took the shoulder as it 
boiled, and a cake, and a wafer of unleavened bread, and put all 
upon the hands of the Nazarite and waved them; and then was 
ορ at liberty to drink wine, and to be defiled by the 
ead. 
— δαπάνησον ἐπ᾽ αὐτοῖς] expend money upon them,—do an 

act of charity in helping them to perform their vow, and to shave 
their heads, by contributing to the necessary expenses of the sa- 
crifices to be offered ; on which see Numb. vi. 13. 

Thus refute the calumnies against thee, not by word, but by 
deed ; and do this here, not in a Gentile city, but at Jerusalem, 
where no scandal will be given to thy Gentile converts by this 
compliance with the Law. (Chrys., Theophyl.) 

It was usual for wealthier Jews to assist their poorer brethren 
in this way. Thus Agrippa showed his liberality at Jerusalem, 
in his regard for the Levitical Law. Joseph. xix. 6. 1, εἰς 
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Ἱεροσόλυμα ἐλθὼν χαριστηρίους ἐξεπλήρωσε θυσίας, οὐδὲν τῶν 
κατὰ νόμον ἀπολιπών" διὸ καὶ Ναζιραίων ξυρᾶσθαι διέταξε 
μάλα συχνούς. Cp. B. J. ii. 15. 1. 

The reason of this may appear from the specification of the 
sacrificial offerings required of a Nazarite, which were numerous 
and expensive. (See Numb. vi.) 
— φυλάσσων] keeping. The accuracy of St. Luke’s style is 

seen in the distinction he makes between φυλάσσω here and 
φυλάσσοµαι in the following verse. 

26. σὺν αὐτοῖς ἁγνισθείς] having been separated and sanctified 
as a Nazarite with them. See above on v. 24; and cp. xxiv. 18, 
εὗρόν µε ἡγνισμένον ἐν τῷ ἱερῷ.----Ἐξυρᾶτο ὁ Παῦλος, ov τῆς 
γνώμης καταβαλλομένης, ἀλλὰ τῆς ἀγάπης συγκαταβαινούση». 
1 Cor. ix. 20. (Chrys., Theophyl.) 
— διαγγέλλων τὴν ἐκπλήρωσιν τῶν ἡμερῶν τοῦ ἁγνισμοῦ, 

ἕως οὗ προσηνέχθη ὑπὲρ ἑνὸς ἑκάστου αὐτῶν ἡ προσφορά] an- 
nouncing the fulfilment of the days of their Nazarite vow, until 
the (legal) offering was offered for each one of them. 

That the ἐκπλήρωσις τῶν ἡμερῶν means the fulfilment of the 
days of the Nazarite vow, is evident from the passages in the 
Book of Numbers, according to the LXX, which describe the 
vow. See Numb. vi. 5, concerning the Nazarite’s vow, ξυρὸν οὐκ 
ἐπελεύσεται ἐπὶ τὴν κεφαλὴν αὐτοῦ, ἕως ἂν πληρωθῶσιν αἱ 
ἡμέραι, ὅσας ηὔξατο τῷ Κυρίῳ : and vi. 13, ᾗ ἂν ἡμέρᾳ πληρώσῃ 
ἡμέρας εὐχῆς αὐτοῦ, προσοίσει avtos...then the προσφοραὶ 
are specified; and then, v. 18, ξυρήσεται ὁ ηὐγμένος παρὰ τὰς 
θύρας τῆς σκηνῆς τοῦ μαρτυρίου τὴν κεφαλὴν τῆς εὐχῆς αὐτοῦ. 
And then he shall burn his hair in the fire; and after he has 
shaven his head, the Priest shall take a part of the offering and 
place it in his hands, and offer it before the Lord. And so the 
ceremony was ended, and the vow was paid. 

ἕως οὗ προσηνέχθη is rendered by Vulg. ‘ donec offerretur,’ 
and by Engl. Vers. ‘until an offering should be offered ;’ and 
this seems to be the correct rendering. See the examples of this 
structure in De Wetle, Alford, and Kiihner, § 846. 

The sense appears to be this: St. Paul undertook to be the 
spokesman and paymaster of the four Nazarites. As such he 
took them with him to the Temple, and presented them to the 
Priests, and gave to the Priests the official notification that the 
term of their vow was expired; and made himself responsible for 
the payment of the fees for sacrifices to be offered, and services to 
be performed in the behalf of his presentees, before their heads 
could be shaved and they be released from their vow. 

It is probable that this release could not be consummated 
immediately, nor indeed till a term of seven days (see v. 27) had 
expired after this announcement and presentation were made. 
This was reasonable. It was necessary, that inquiries should be 
made by the Priests as to the identity of the persons presented 
for release, and as to the fact of their having complied with the 
terms of their vow (by abstinence from wine, by non-pollution, 
and the other conditions) before the sacrifice could be rightly 
offered for them, and they be emancipated from their vow. 

Hence the phrase ἕως οὗ. St. Paul was their representative, 
and solicitor of their cause ; and he must continue to act in this 
capacity {111 the seven days were completed, and the Priests were 
ee that all the requisites of the vow had been duly ful- 
filled. 

This is confirmed by what he himself states (xxiv. 18), that 
they who arrested him, nearly seven days after (xxi. 27), ‘found 
him purified (as a Nazarite) in the Temple:’’ i.e. he was in at- 
tendance there, promoting the cause of the four poor Nazarites, 
as well as his own, with a view to their release from the vow. 

27. ai ἑπτὰ ἡμέραι] the seven days. Some Expositors interpret 
these seven days as ‘‘ the feast week of Pentecost”’ (Wieseler, 109. 
Baumgarten, ii. 448). 

Vo. I.—Parr IJ 

But the Feast of Pentecost lasted only one day (Acts ii. 1), 
ae) later Jews extended it to two (Jahn, § 352. Winer, 
ii. 243). 

The true interpretation seems to be, ‘‘ {ο seven days,” which 
were required to intervene between the notice given to the Priests 
of the expiration of the Vow, and the consummation of the Re- 
lease from it. 

This opinion is confirmed by Ammonius in Catena, p. 35], 
and Theophylact, p. 156, who says, ἔθος ἦν τοὺς ἔχοντας εὐχὴν 
κείρεσθαι τὴν κεφαλὴν μετὰ τὸ ἁγνισθῆναι, καὶ οὕτως ἐπὶ ἑπτὰ 
ἡμέρας ποιεῖν προσφορὰν ὑπὲρ ἑαυτῶν. 

Some reasons for this interval have been suggested in the 
preceding note. 

Why was it for seven days? Probably, because this was a 
stated period for purifications (Exod. xxix. 37. Levit. xii. 2; 
xiii. 5; xiv. 8; xv. 19. Numb. xii. 14; xix. 14. Ezek. xliii. 26). 

And in the Law concerning Nazarites (Numb. vi. 9), if a 
person under a Nazarite Vow had incurred a ceremonial pollution, 
he could not shave his head immediately, and begin his term 
afresh, but he must wait seven days, till the offerings could be 
offered for him, and his head be shaved, and then he was restored 
to the Nazaritic state, and he began his vow anew. So at the 
close of the Vow, it appears to have been required by the Priests 
that he should wait seven days, till he could be released from 
this Nazaritic state, and be declared by them to have kept himself 
pure, ἁγνὸς, in it, and be allowed to have the requisite offerings 
made in his behalf. 

St. Paul himself, as already observed, seems to have been 
under a Nazarite’s vow when he came to Jerusalem. 

“The seven days” here mentioned could not haye been the 
term of his vow, as some have supposed. This was too short a 
time for such a Vow. In the whole Treatise in the Mishna, con- 
cerning Nazarites (tom. iii. 146—178, ed. Surenhusii), there is 
no mention of so short a term, nor of any period less than thirty 
days. 

y “ Potuit videri Paulus anté dudum votum Nazarei nuncu- 
passe,” says Lorinus, p. 782. Cp. Lewin, 661—665. 

On a former occasion, when he was under a Nazarite vow, 
he had said that “he must dy all means keep the next feast 
(which was Pentecost) at Jerusalem” (xviii. 21). 

The reason probably then was, because he was under that 
Vow. And now it is said, in like manner, that he hastened to 
be at Jerusalem, if possible, on the day of Pentecost (xx. 16). 
Perhaps the reason in both cases was the same. 

It was usual for persons ἁγνίζειν ἑαυτοὺς, to purify them- 
selves, before the great Festivals. See John xi. 55. 

St. Paul was still under a Nazarite vow when he was arrested 
in the Temple, as he himself asserts, xxiv. 18, εὗρόν µε ἡγνισ- 
μένον ἐν τῷ ἱερῷ. This is also confirmed by what he states, 
xxiv. 17, that he had come to Jerusalem, bringing not only alms 
but offerings, προσφορᾶς, the same word as used above con- 
cerning the Nazarites, v. 26. 

The ‘‘seven days” between the διαγγελία, or announcement 
to the Priests, and the προσφορὰ, were nearly completed, when 
he was arrested in the Temple; and they who charged him with 
breaking the Law, and dishonouring the Temple, were in fact 
guilty of preventing him from keeping the Law, and enabling 
others to do so; and thus ‘hey themselves did what they charged 
him with doing,—they violated the Temple and the Law. 

— οἱ ἀπὸ τῆς ᾿Ασίας ᾿Ιουδαῖοι the Jews from Asia. St. Paul’s 
compliance with the Law appears to have satisfied the Jews of 
Jerusalem, but not those of Asia, who had come up for the Feast, 
and who had been disappointed by his escape from their hands 
at Ephesus, They assailed him while showing his charity and his 
respect for the Law, which they charged him with si ad 



Lal , ” ‘we, > id > Ae ‘A A ’ 

πανταχῆ διδάσκων' ἔτι τε καὶ Ἕλληνας εἰσήγαγεν εἰς τὸ ἱερὸν, καὶ κεκοίνωκε 
‘ 9 , a 29 q> ‘ , , \ > , τὸν ἅγιον τόπον τοῦτον. σαν γὰρ προεωρακότες Τρόφιμον τὸν ᾿Εφέσιον 

5 - / ‘ > Led a | er 4 ν 3 4 ε ‘ > 4 ε cal 

ἐν τῇ πόλει σὺν αὐτῷ, ὃν ἐνόμιζον ὅτι εἰς τὸ ἱερὸν εἰσήγαγεν ὁ Παῦλος. 
80 τ'Ἠκινήθη τε ἡ πόλις ὅλη, καὶ ἐγένετο συνδρομὴ τοῦ λαοῦ' καὶ ἐπιλαβόμενοι 

31 ΄ δὲ 8. ΟΝ 3 La ee ΄ fol / a ΄ 

Ζητούντων δὲ αὐτὸν ἀποκτεῖναι, ἀνέβη φάσις τῷ χιλιάρχῳ τῆς σπείρης, 
ὃς ἐξαυτῆς παραλαβὼν στρατιώτας καὶ 
Οἱ δὲ ἰδόντες χιλίαρχον καὶ τοὺς στρα- 

33 5 Τ' / > ΄ ε ΄ 
ὅτε ἐγγίσας ὁ χιλίαρχος 

ἐπελάβετο αὐτοῦ, καὶ ἐκέλευσε δεθῆναι ἁλύσεσι δυσί: καὶ ἐπυνθάνετο τίς 

εἴη, καὶ τί ἐστι πεποιηκώς. 33 άλλοι δὲ ἄλλο τι ἐπεφώνουν ἐν τῷ ὄχλῳ' μὴ 
δυναμένου δὲ αὐτοῦ γνῶναι τὸ ἀσφαλὲς διὰ τὸν θόρυβον, ἐκέλευσεν ἄγεσθαι 

85 9 δὲ 5 κ. ας Ν > Ν , 
Ore δὲ ἐγένετο ἐπὶ τοὺς ἀναβαθμοὺς, συνέβη 

, > A ε Ν “Ὁ ““ ὃ Ν Ss , an λ 86 δι α ΄ 

βαστάζεσθαι αὐτὸν ὑπὸ τῶν στρατιωτῶν διὰ τὴν βίαν τοῦ ὄχλου * " ἠκολούθει 

37 Μέλλων τε εἰσάγεσθαι εἰς τὴν παρεμβολὴν ὁ Παῦλος λέγει τῷ χιλιάρχῳ, 

88 οὐκ 
¥ ee er ee ε Ny , A ε a > , \ > 9 ἄρα σὺ εἶ ὁ Αἰγύπτιος 6 πρὸ τούτων τῶν ἡμερῶν ἀναστατώσας καὶ ἐξαγαγὼν 
εἰς τὴν ἔρημον τοὺς τετρακισχιλίους ἄνδρας τῶν σικαρίων ; Ὁ " Εἶπε δὲ ὁ 
Παῦλος, ᾿Εγὼ ἄνθρωπος μέν εἰμι ᾿Ιουδαῖος, Ταρσεὺς, τῆς Κιλικίας οὐκ ἀσήμου 

40 χ᾿Επιτρέψαντος δὲ αὐτοῦ, ὁ Παῦλος ἑστὼς ἐπὶ τῶν ἀναβαθμῶν κατέσεισε 
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qch. 20, 4. 
2 Tim, 4. 20. 

rch. 20, 21. 
τοῦ Παύλου εἷλκον αὐτὸν ἔξω Tod ἱεροῦ: καὶ εὐθέως ἐκλείσθησαν αἱ θύραι. 

ὅτι ὅλη συγχύνεται Ἱερουσαλήμ. * 
ἑκατοντάρχας κατέδραµεν ἐπ᾽ αὐτούς. 

δ νου. I, τιώτας ἐπαύσαντο τύπτοντες τὸν Παῦλον. 

| yee. > πε ’ 

αὐτὸν εἰς τὴν παρεμβολήν. 
t Luke 23. 18. 
John 19. 15. A a a 
ch. 22. 22. γὰρ τὸ πλῆθος τοῦ λαοῦ κράζοντες, Aipe αὐτόν. 

Εἰ ἔξεστί μοι εἰπεῖν τι πρός σε; Ὁ δὲ ἔφη, Ἑλληνιστὶ γινώσκεις ; 

ἃ ch, 9. 11, 90 
& 22. 3. 

πόλεως πολίτης" δέομαι δέ σου, ἐπίτρεψόν μοι λαλῆσαι πρὸς τὸν λαόν. 
x ch. 12. 17. 
& 18. 16 
& 19. 33 τῇ χειρὶ τῷ λαῷ: πολλῆς δὲ σιγῆς γενομένης, προσεφώνησε τῇ Ἑ βραΐδι 

98. Ἕλληνας εἰσήγαγεν εἰς τὸ ἱερόν] A capital offence. A 
Greek Inscription has been lately found (1871) at Jerusalem, 
warning all foreigners that “ if they enter within the balustrade of 
the temple, they will incur the punishment of death;”’ a statement 
confirmed by Josephus, Ant. xv. 11.5. (See “ Report of Pales- 
tine Exploration Fund” for Aug. 1871, p- 132.) 

81. τῷ χιλιάρχῳ τῆς σπείρης] The Captain of the Roman 
garrison (σπεῖρα properly 1000 men, Ath of a Legion) quartered 
in the castle of Antonia, so called from Mark Antony. Cp. τ. 34. 

88. δεθῆναι] to be bound. See xii. 6. A fulfilment of the 
prophecy (xx. 23), and therefore an assurance to St. Paul that 
the Spirit which had spoken to him was ¢rue. 

84. ἐπεφώνουν] were shouting out different answers. 
B, D, E. See xii. 22.—Elz. ἐβόων. 
— παρεμβολήν] the military garrison, or barracks, in the 

Castle of Antonia. See xxii. 24; xxiii. 16. 32. 35. 
For a full history and description of the fortress of Antonia, 

see Robinson, i. pp. 431—435. Williams, Holy City, i. 99; 
ii. 403—411. Howson, ii. 311. It was on the North-West side 
of the Temple-Area (Joseph. Ant. xv. 11.4. Β. 7. 1. 5. 4; v. 5. 
8; vi. 2.9), ona rocky hill; at each of its four corners was a 
lofty tower; it communicated by two flights of stairs with the 
northern and western arcades of the Temple-Area. 

On one of these two flights St. Paul stood, when he addressed 
the people, who were in the Temple-Area below him. 

86. αἷρε αὐτόν] Away with him! So they had cried against 
Christ, ἄρον, ἄρον, αὐτὸν, σταύρωσον (John xix. 15), where St. 
Luke uses, as here, the present tense alpe (xxiii. 18). So the 
populace cried at Smyrna against Polycarp and the Christians 
(Mart. Polyc. 3. 9), alpe τοὺς ἀθέους. 

87. Ἑλληνιστὶ γινώσκεις;] dost thou know Greek? A ques- 
tion of surprise, suggested by hearing St. Paul address him in 
Greek, εἰ ἔξεστί µοι εἰπεῖν; Probably the Chief Captain could 
not speak Hebrew, and St. Paul had spoken to him, a Gentile, in 
Greek ; but he spoke in Hebrew to the Jews, which they did 
not expect, any more than the chiliarch expected him to speak 
Greek (v. 40). 

88. οὐκ ἄρα σὺ εἶ, Rendered by some learned Expositors, 
‘Thou art not therefore, as I imagined, art thou?’ (Winer, § 57, 
p. 453.) But Chrys., and other ancient Greek interpreters, render 
it, ‘Art not thou then that Egyptian?’ Hence Vulg., ‘ Nonne 
tu es?’ and Engl. Vers., ‘ Art not thou?’ Their authority is of 
great weight; and though the meaning they assign to the words 
would be rightly represented by Gp’ od in classical Greek, yet the 

So A, 

Hellenistic usage may well have admitted such a natural com- 
bination as οὐκ ἄρα σὺ ef; ‘Art not thou, therefore?’ Cp. 
Hackett, p. 305. 

— ὁ Αἰγύπτιος] the Egyptian. The false prophet who had 
led a vast multitude (Josephus says 30,000) to the Mount of Olives 
to see Jerusalem fall, and who was routed by Felix. See Joseph. 
Β. J. ii. 13. 5. Ant. xx. 8. 6. 

The Egyptian had escaped; hence the supposition of the 
chief captain, which seems to have been confirmed by hearing the 
Apostle speak Greek. The Greek language had become common 
in Egypt, in consequence of the conquests of Alexander and the 
Ptolemies, as the LXX Version, there made, shows. 

The chief captain had perhaps heard the charges of some of 
the Jews against St. Paul, that he had spoken against their Holy 
Place and the Law; and this reminded him of the language of the 
Egyptian, who had prophesied that the City would fall; and who 
had been opposed by the citizens of Jerusalem, as St. Paul now 
was; and he had at first imagined that the Egyptian was now 
captured by them. 

Perhaps also the Jews themselves, in order to exasperate the 
Romans, had identified him with the Egyptian. (Burton.) 
— πρὸ τούτων τῶν ἡμερῶν] before these days. On this use 

of τούτων with ἡμερῶν see i. 5. 
It appears from Josephus, that this Egyptian was routed in 

the reign of Nero, probably in the first year of his reign, A.D. 55. 
(Wieseler, p. 76.) The word τούτων indicates that this event 
was still recent in the memory of the chief captain, and therefore 
St. Paul’s imprisonment was not long after that year. 
— τῶν σικαρίων] the bandits, or assassins, from sica, seco (cut- 

throats). See Chrys., and Joseph. B. J. ii. 13. 3, ἕτερον εἶδος 
λῃστῶν, οἱ καλούμενοι σικάριοι, and Ant. xx.6. The fana- 
ticism and ferocity of these zealots came to a height, and vented 
itself in the most barbarous outrages afterwards, in the siege 
of Jerusalem. See on Matt. xxiv. 15. 

39. οὐκ ἀσήμου πόλεως] no mean cily. Many of the coins of 
Tarsus bear the epigraphs ΜΗΤΡΟΠΟΛΙΣ and ΑΥΤΟΝΟΜΟΣ. 
See Akermann, p. 56. 

40. τῶν ἀναβαθμῶν] the steps which led down from the bar- 
racks and fortress of Antonia (συ. 31. 35),—where he would have 
found refuge,—to the Temple-Area. 

What spectacle could be more striking than this! Paul 
standing on the stairs of the Temple, bound with two chains, and 
speaking to the people of Jerusalem at the Feast of Pentecost. 
Chrys. 
— κατέσεισε τῇ χειρί] made a motion of the hand, to keep 
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διαλέκτῳ λέγων, XXII. 1 Ανδρες ἀδελφοὶ, καὶ πατέρες, ἀκούσατέ µου τῆς πρὸς 
ς nr Ἂ 6 , 

ὑμᾶς νυνὶ ἀπολογίας. 

3΄᾿Ακούσαντες δὲ ὅτι τῇ Εβραϊδι διαλέκτῳ προσεφώνει αὐτοῖς, μᾶλλον παρ- 
έσχον ἡσυχίαν. 

Καί φησιν, ** ᾿Εγώ εἰμι ἀνὴρ ᾿Ιουδαῖος, γεγεννημένος ἐν Ταρσῷ τῆς Κιλικίας, ach ο 

ἀνατεθραμμένος δὲ ἐν τῇ πόλει ταύτῃ παρὰ τοὺς πόδας Γαμαλιὴλ, πεπαιδευμένος ἐν zc cons τα. 
κατὰ ἀκρίβειαν τοῦ alae νόµου, ζηλωτὴς ὑπάρχων τοῦ Θεοῦ, καθὼς πάντες 

“Os ταύτην τὴν ὁδὸν ἐδίωξα ἄχρι θανάτου, δεσμεύων καὶ beh. 8. 8. δι 9.1, ὑμεῖς ἐστε σήμερον" * 
παραδιδοὺς. εἰς φυλακὰς ἄνδρας τε καὶ γυναῖκας" 

πρεσβυτέριον, παρ ὧν καὶ ἐπιστολὰς δεξάμενος πρὸς τοὺς «οι. μοι, καὶ πᾶν τὸ 
iO Ν > Ν 3 ΄ ¥ Ν Ν > A » ὃ ὃ ΄ > 

ἀδελφοὺς εἰς Δαμασκὸν ἐπορευόμην, ἄξων καὶ τοὺς ἐκεῖσε ὄντας δεδεμένους εἰς 
045 , , , ἀν 5 ΄ 

Ἐγένετο δέ μοι πορευομένῳ καὶ ἐγγίζοντι « d ch. 9 Ἱερουσαλὴμ, ἵνα τιμωρηθῶσιν. 

τ Th 22 

Gal. 1.14. 

5 © ὡς καὶ ὁ ἀρχιερεὺς μαρτυρεῖ 1 Go. is. 9. 
1 Tim. 1. 18. 

9. 2. 
& 26. 12. 

12 

τῇ Δαμασκῷ περὶ μεσημβρίαν, ἐξαίφνης ἐκ τοῦ οὐρανοῦ περιαστράψαι φῶς } οὐ, ig 
ε x Ae A 
ικανον περι εμέ. 7 ""Ἔπεσόν τε εἰς τὸ έδαφος, καὶ ἤκουσα φωνῆς λεγούσης μοι, © ch. 26. 14, 15. 
Σαοὺλ, Σαοὺλ, τί μὲ διώκεις ; ὃ ᾿Εγὼ δὲ ἀπεκρίθην, Τίς εἶ, κύριε ; εἶπέ τε πρός 
με, Eye εἶμι Inoods ὃ Ναζωραῖος, ὃν σὺ διώκεις. 
μὲν φῶς ἐθεάσαντο, καὶ ἔμφοβοι ἐγένοντο" 
λαλοῦντός μοι. 

91ρὲ δὲ σὺν ἐμοὶ ὄντες τὸ fch. 9.7. 
Dan. 10. 7. a 

τὴν δὲ φωνὴν οὐκ ἤκουσαν τοῦ 
10 εἶπον δέ, Τί ποιήσω, Κύριε; ; ὁ δὲ Κύριος εἶπε πρός με, 

> ‘ ΄ 3 , ώ fo! Ν ΄ Ν , es 

Αναστὰς πορεύου εἰς Δαμασκόν: κἀκεῖ σοὶ λαληθήσεται περὶ πάντων ὧν 

τέτακταί σοι ποιῆσαι. 
χειραγωγούμενος ὑπὸ τῶν συνόντων μοι ἦλθον εἰς Δαμασκόν. 

11 τῆς δὲ οὐκ ἐνέβλεπον ἀπὸ τῆς δόξης τοῦ φωτὸς ἐκείνου, 
135 ἀνανίας δέ gen. 9. 17. 

Ν Ν A ΄ 

τις, ἀνὴρ εὐσεβὴς κατὰ τὸν νόμον, μαρτυρούμενος ὑπὸ πάντων τῶν κατοικούντων 
Τουδαίων, 

> Ν 5 Lal Lal ν 3 ͵ > 3 ή 

κἀγὼ αὐτῇ τῇ ὥρᾳ ἀνέβλεψα εἰς αὐτόν. 

ἡμῶν προεχειρίσατό σε γνῶναι τὸ θέλημα αὐτοῦ, καὶ ἰδεῖν τὸν Αίκαιον, 

ὅτι ἔσῃ μάρτυς αὐτῷ πρὸς πάντας 

161 καὶ νῦν τί μέλλεις ; ἀναστὰς βάπ- i Matt, 8. 11, 

ἀκοῦσαι φωνὴν ἐκ τοῦ στόματος αὐτοῦ" 15 
3 ae io ερ \, » 
ἀνθρώπους, ων εωρακας και ὙΠΟ ον 

3 ἐλθὼν πρός µε καὶ ἐπιστὰς εἶπέ μοι, Σαοὺλ ἀδελφὲ, ἀνάβλεψον" 
14 πέρ δὲ εἶπεν, Ὃ Θεὸς τῶν πατέρων ν h ch. 8.14. 

&7. 
καὶ gh: 26. 16. 

1 John 2.1. 

Mark 1. 4. 

τισαι καὶ ἀπόλουσαι τὰς ἁμαρτίας σου, ἐπικαλεσάμενος τὸ ὄνομα αὐτοῦ. Luke 3. 8. 

down (κατὰ) the noise and passion of the crowd, and to produce 
silence ; 

ae — calidee fecisse silentia turbie 
Majestate maniis.” (Pers. iv. 5.) 

See above, xii. 17; xiii. 16; xix. 33. A very different move- 
ment from ἐκτείνας τὴν χεῖρα, xxvi. 1. 
— Ἑβραΐδι διαλέκτῳ] See xxii. 2. Not γλώσσῃ, but δια- 

λέκτῳ. See ii. 6. 8. The Syro-Chaldaic, in which St. Paul 
addressed the people, was a dialect rather than a language. He 
conciliates his audience by the dialect which he uses, τῇ συγγενείᾳ 
τῆς φωνῆς αὐτοὺς ἐπισπᾶται. (Chrys.) 

Cu. XXII. 1. ἄνδρες ἀδελφοὶ, καὶ πατέρες, ἀκούσατε] Men, 
brethren, and fathers hearken. A procemium designed, it would 
seem, to show his hearers that he had δέ. Stephen in his thoughts, 
and to remind them of him who had begun his speech in their 
presence with the same words, vii. 2. ΟΡ. below, vv. 20. 23. 

2. ὅτι τ. Ἑ. δ. προσεφώνει αὐτοῖς] that he was speaking to 
them in the Hebrew tongue—which they did not expect him to do: 
he had been speaking to the chief Captain in Greek ; see xxi. 37. 

8. παρὰ τοὺς πόδας Γαμαλιήλ] at the feet of Gamaliel. The 
Hebrew Rabbis sat on an elevated seat, and their scholars at their 
feet. See above, iv. 35. Schoettgen, Hor. Hebr. p. 477. On 
Gamaliel see v. 34. 

4. ταύτην τὴν ὁδόν] this way (see ix. 2), on which I myself am 
now going, and to which I would bring you,—a courageous pro- 
fession of his Christianity. At the same time he addresses them 
as brethren, in order that they may not suppose that the Gospel is 
at variance with the Law. On this use of the word ὁδὸς see ix. 2. 
— ἐδίωξα] I persecuted. St. Paul was then eager to bring 

them of ‘‘ that way ”’ bound to Jerusalem, to be put to death; he 
himself is now bound at Jerusalem for ‘that way.’’ So God 
adapts sufferings to sins, and yet he greatly blesses the Apostle 
am suffering those evils as a Confessor and Martyr, which he had 
vefore inflicted on others as a Persecutor. 

5. ὡς καὶ ὃ ἀρχιερεὺς μαρτυρεῖ μυι] as also the High Priest 

| thus was High Priest. (Joseph. xix. 6. 

beareth me witness. Ananias (see xxiii. 2), probably then one 
of the Sanhedrim, which had sent Saul. If St. Paul was converted 
in or before a.p. 35, it was Caiaphas who gave him the commis- 
sion, and who was removed by Vitellius a.p. 36. 

He was succeeded by Jonathan son of Annas; and after one 
year he was removed to make way for his brother Theophilus. 
(Joseph. Ant. xviii. 4. 3; 5. 3.) In a.p. 42, Simon son of Boé- 

2.) Ina.p. 43, Matthias son 
of Annas ; and soon after him, Elionzeus son of Cantheras. (Joseph. 
xix. 8.1.) In a.p. 45, Joseph son of Kami (Joseph. xx. 1.3); and 
soon after him, Ananias son of Nebedzeus. (Joseph. xx. 5.2.) See 
Chronological Table prefixed to this Volume, and below, xxiii. 2. 

— πρὺς τοὺς ἀδελφούς] to the brethren, the Jewish authorities. 
The words are equivalent {ο πρὸς τὰς συναγωγὰς, to the syna- 
gogues, in ix. 2. See also xxviii. 21, which shows that of ἀδελφοὶ 
was used by the Jews when speaking of their own people. St. Paul 
reminds the Jews that he, the Christian Apostle, regards them as 
his brethren; and therefore he had begun his address with the 
words ἄνδρες ἀδελφοὶ (xxii. 1; ορ. xxviii. 17). 

No evil treatment from them could ever provoke the Apostle 
to lay aside the feelings and language of affection to his brethren, 
his kinsmen according to the flesh. (Rom. ix. 3.) He would also 
thus teach them that all men are brethren in Christ. 

8. Ἰησοῦς ὃ Ναζωραῖος} Jesus the Nazarene. See on ix. ὃ; 
xxiv. 5; xxvi. 9. 

9. καὶ ἔμφοβοι ἐγένοντο] Not found in A, B, H. Cp. ix. 7. 
— φωνὴν οὐκ ἤκουσαν) See on ix. 7; and cp. ἀκοῦσαι φωνὴν, 

υ. 14. Ammon. p. 361, οἱ συνόντες τὸν ἦχον ἤκουον τῆς φωνῇς 

οὐ μὴν συνῆκαν τὰ λαλούμενα. Cp. Birks, Hor. Apost. p. 326, 
where are some excellent remarks on fis speech to the bab: at 
Jerusalem as compared with St. Paul’s address to Festus and 
Agrippa at Cesarea, xxvi. 4—14. 

14. τὸν Δίκαιον] the Just One. The name applied to Christ 
by the First Martyr, vii. 52, and by St. James, see James τ. 6; 
see also 1 John ii. 1. 

16. αὐτοῦ] So A, B, E, and pay Versions.—E/z. τοῦ Κυρίου. 
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17 κ᾽ γένετο δέ μοι ὑποστρέψαντι eis Ἱερουσαλὴμ, καὶ προσευχομένου µου ἐν 
καὶ ἰδεῖν αὐτὸν λέγοντά µοι, Σπεῦσον καὶ 

9 a 
20 ™ Kal ὅτε ἐξεχεῖτο τὸ 

3 "Καὶ εἶπε πρός µε, Πορεύου, 

α 5. ε /. 3 , SEX > Ν 
ἐκέλευσεν ὁ χιλίαρχος εἰσάγεσθαι αὐτὸν εἰς τὴν παρεμ- 

k ch. 9, 20, 
ae a , 0 > > , 18 

τῷ ἱερῷ, γενέσθαι µε ἐν ἐκστάσει, 
¥ ΄ > ε ΄ a 

ἔξελθε ἐν τάχει ἐξ Ἱερουσαλήμ' διότι οὗ παραδέξονται σοῦ τὴν μαρτυρίαν περὶ 
3 a 19 'Ké Ν = ΄ > A: τα. “ ἢ ” , \ 

Iver. 4 ἐμοῦ. ἀγὼ εἶπον, Κύριε, αὐτοὶ ἐπίστανται, ὅτι ἐγὼ Ίμην φυλακίζων καὶ 
Ν Ν 

πα]. δέρων κατὰ τὰς συναγωγὰς τοὺς πιστεύοντας ἐπὶ σέ 
— a , a , , Ν 2,24 ” > ‘ Ἀ an ἣν αἷμα Στεφάνου τοῦ μάρτυρός σου, καὶ αὐτὸς ἥμην ἐφεστὼς καὶ συνευδοκῶν, καὶ 

neh. 9. 15 4 ὰ ἱμά ῶ 1 ύ ὐτό n ch. 9. φυλάσσων τὰ ἱμάτια τῶν ἀναιρούντων αὐτόν. 
Gal. 1. 15 ὅτι ἐγὼ εἰς ἔθ x ἐξ. λῶ ΞΕ γὼ εἰς ἔθνη μακρὰν ἐξαποστελῶ σε. 
Eph. 8. 8 ¥ \ > na» a ~ 

rim. 2.7 3 Ἤκουον δὲ αὐτοῦ ἄχρι τούτου τοῦ λόγου, καὶ ἐπῆραν τὴν φωνὴν αὐτῶν, 
2Tim. 1. 11 - ας μ᾿ A = 
och. 21.36. λέγοντες, Alpe ἀπὸ τῆς γῆς τὸν τοιοῦτον' οὐ γὰρ καθῆκεν αὐτὸν ζῇν. 

23 K , > A Ν ε ’ Ν ε , Ν ‘ NAG: ραυγαζόντων τε αὐτῶν, καὶ ῥιπτούντων τὰ ἱμάτια, καὶ κονιορτὸν βαλλόν- 
των εἰς τὸν ἀέρα, * 

Ν » , Ey ης ϑ δας ν 3 [οὶ 39 ἃ 5: ν » 
βολὴν, εἴπας μάστιξιν ἀνετάζεσθαι αὐτὸν, ἵνα ἐπιγνῷ δι ἣν αἰτίαν οὕτως ἐπ- 

Ρ τι. 16.387. εφώνουν αὐτῷ. 
95 pt δὲ / τν] ὍΣ ε Ὁ to x ἐς ε ὅν Ὡς δὲ προέτειναν αὐτὸν τοῖς ἱμᾶσιν, εἶπε πρὸς τὸν ἑστῶτα 

ε ή c [ο > 3 ε A ‘ > ιά » ε Lal ἑκατόνταρχον ὁ Παῦλος, Ei ἄνθρωπον Ῥωμαῖον καὶ ἀκατάκριτον ἔξεστιν ὑμῖν 
΄ Ἂ 96 ο] ’ δὲ ee / λθὰ 3 4 Xr lal i , µαστίζειν ; κούσας δὲ 6 ἑκατόνταρχος, προσελθὼν ἀπήγγειλε τῷ χιλιάρχῳ 

a a ε - 
λέγων, Τί μέλλεις ποιεῖν ; ὁ γὰρ ἄνθρωπος οὗτος Ῥωμαῖός ἐστι. ' Προσελθὼν 

17. ἐν τῷ ἱερῷ] in the Temple. Thus (in reply to the charges 
against him, xxi. 28) he shows that he does not despise the 
Temple, and is approved by the God of the Temple, and that he 
received his Apostolic mission to the Gentiles in the Temple, from 
Christ, Whom he here proclaims as Lord of the Temple. 

How fitly and forcibly does the Vision here described dis- 
play the God of both Covenants as One; and the Christian 
Church as the true substance and consummation of the Levitical 
Law. 

The Jewish Temple is here seen to be the Vestibule, or 
πρόναος, of the Christian Church ; and the Waters of Life, which 
are to irrigate, fertilize, and purify the world, flow from the 
fountain-head in Jerusalem. (158. ii. 3. Micah iv. 2.) 
— ἐκστάσει] ecstasy. Perhaps on the occasion mentioned 

xi. 30; xii. 25, and to prepare him for his first mission to the 
Gentiles, whence the words, v. 21, πορεύου, ὅτι ἐγὼ εἰς ἔθνη 
μακρὰν ἐξαποστελῶ σε. 

The Vision is supposed by some to have been on the occa- 
sion of the visit in ix. 26. But to this the words πορεύου κ.τ.λ. 
seem to present an objection. St. Paul came again to Jerusalem 
after that visit, before he went to the Gentiles, See xi. 30; xii. 
25; xiii. 4. 

19. κἀγὼ εἶπον, Κύριε, κ.τ.λ.] and I said, Lord—. They ought 
to receive my testimony, for they cannot but know it to be true, 
as the result of conviction, from such evidence as has converted 
one, whom they saw once a most zealous Persecutor of the 
Church, into a witness of the truth of the Gospel. Nothing 
but such evidence could prevail on me to preach a religion, 
which shows me to myself and to others as having murdered the 
saints of God. 
— δέρων κατὰ τ. συναγωγάς] See below on xxvi. 11. 
20. ὅτε ἐξεχεῖτο τὸ αἷμα Στεφάνου τοῦ µάρτυρός σου] when 

the blood of Thy martyr Stephen was being shed. A noble en- 
deavour to make public reparation for a public sin, by public con- 
fession where the sin was committed. Cp. xxvi. 10—12. 

As St. Paul did not speak Greek on this occasion (v. 2), he 
did not use the word martyr. The LXX often employ the word 
µάρτυρ for the Hebrew 1p (edh), or witness. The application 
of this word to the first person who shed his blood for Christ, 
was enough to designate it as the fittest to be assigned to those 
who followed St. Stephen in his testimony to the truth, even unto 
death. 

The same word seems to have been used by St. Paul in 
relating the divine message to himself inv. 15. St. Stephen was 
Thy witness, and He whose witness Stephen was, has commanded 
me to be His witness, not to the Jews only, but to all men. 
— συνευδοκῶν] Elz. adds τῇ ἀναιρέσει αὐτοῦ, which is not 

found in A, B, D, E, and appears to beascholium. As to the 
fact, cp. xxvi. 10. 

22. οὐ καθῆκεν] it was not fit: he ought to have been slain 
already, instead of being rescued as he was by the Chief Captain. 
So A, B, C, Ὁ, E, G.—Elz. has καθῆκον. 

23. ῥιπτούντων τὰ ἱμάτια, καὶ κονιορτὸν βαλλόντων] shaking 
their clothes, and casting dust, and crying, Away with him. 
Perhaps, a preparation for, or a menace of, throwing off their 

clothes, in order to cast stones, and kill him for blasphemy (Gro- 
lius, Whitby, Meyer),—as they had done to Stephen, when 
Saul himself ‘‘ held the clothes of them that stoned him” (vii. 
58; xxii. 20). Orit may have been only an impetuous moye- 
ment of rage and execration. See Harmer, Obs. iv. p. 203, on 
the similar movement of the populace of Persia, when in a state 
of excitement. 

The speech and scene are full of points of resemblance to 
what was said and done at St. Stephen’s martyrdom; and St. 
Paul must have had St. Stephen often before him at this time. 

They probably would have stoned him, if he had not had a 
retreat by the stairs into the παρεμβολή. 

24, εἰς τὴν παρεμβολήν] See xxi. 3]. 34, to be brought up by 
the stairs into the barracks. 

— ἵνα ἐπιγνῷ] that he might know clearly; for he had not 
understood the ‘ Hebrew dialect’ of the Apostle’s speech. 

25. προέτειναν τοῖς ἱμᾶσιν] The best MSS. are divided be- 
tween προέτεινον A, Εἰ, προσέτειναν C, ἢ), προέτειναν B,G. The 
last seems preferable. It appears that St. Paul was actually 
bound by the thongs. See v. 30, ὅτι αὐτὸν ἦν δεδεκώ». St. Paul 
put the question in the text to the soldiers, ὡς προέτειναν, Ἱ. 6. 
when they slretched him forward with the ἱμάντες, or thongs, to 
the ‘palus’ or post, in order that when he had been so bound he 
might be scourged with μάστιγες. 

The Authorized Version has, ‘‘as they bound him wilh 
thongs,” a rendering which has been censured by some modern 
expositors; but which seems more accurate than that which has 
been substituted for it, viz. when they stretched him out for the 
thongs, i.e. to receive the lashes. The word ἱμὰς is used in three 
other places of New Test. (Mark i. 7. Luke iii. 16. John i. 27), 
and always as something used for binding or tying, as here. 

The rendering is also confirmed by v. 29, where it is said 
that the Captain was afraid when he heard that Paul was a Roman 
citizen, and because he had dound him. This, as Béttger and 
Hackett observe, could not refer to the command in xxi. 33; for 
he kept Paul bound with two chains, after he had heard that he 
was a Roman citizen (see v. 30, ἔλυσεν), and Felix left him so 
bound (xxiv. 27). Such a detention of a Roman citizen in safe 
custody, was not against the Law. But the fear of the Captain 
appears to have been caused by some other action of binding, 
which seems to be no other than that mentioned in this verse, 
i.e. a binding with thongs, in order that the person so bound 
might be scourged. 

— εἰ ἄνθρωπον Ῥωμαῖον] Is it lawful for you to scourge a 
man who is a Roman and uncondemned? Why did St. Paul 
now plead his Roman citizenship at Jerusalem, and so avoid 
scourging ? and why should he no¢ have pleaded it at Philippi, a 
Roman Colony, but have incurred beating with rods ? 

What he did in the one case, and did not do in the other, 
was for the glory of God. See note on Acts xvi. 22; and con- 
sider the providential results of this appeal to his Roman citizen- 
ship here, as detailed in the sequel of this History. See note, 
xxv. 23. 

26. τί μέλ. π.;] Elz. prefixes ὅρα, which is not in A, B, C, Εν 
— Ῥωμαῖος} a Roman. See on Acts xvi. 37. 
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28 -Ar- 

εκρίθη τε ὃ χιλίαρχος, ᾿Εγὼ πολλοῦ κεφαλαίου τὴν πολιτείαν ταύτην ἐκτησάμην' 
ὁ δὲ Παῦλος ἔφη, ᾿Εγὼ δὲ καὶ γεγέννηµαι, 3 Εὐθέως οὖν ἀπέστησαν ἀπ’ 
αὐτοῦ οὗ μέλλοντες αὐτὸν ἀνετάζειν καὶ ὃ χιλίαρχος δὲ ἐφοβήθη, ἐπιγνοὺς 
9 ε “ x, σ Φ ὅτι Ῥωμαῖός ἐστι, καὶ ὅτι αὐτὸν ἦν δεδεκώς. 

° Τῇ δὲ ἐπαύριον “ βουλόμενος γνῶναι τὸ ἀσφαλὲς, τὸ τί κατηγορεῖται 4". 35. 38 
ε ἂν lal 5 ΄ » ᾱ, 18, Ν 3 ΄ Lad ‘ > a ‘ ὑπὸ τῶν ᾿Ιουδαίων, ἔλυσεν αὐτὸν, καὶ ἐκέλευσεν συνελθεῖν τοὺς ἀρχιερεῖς καὶ 
πᾶν τὸ συνέδριον' καὶ καταγαγὼν τὸν Παῦλον ἔστησεν εἰς αὐτούς. 

1 a? ΄ νε a a ΄ > ιά - Σ ἐγὼ 5 εἷν. 24. 16. XXII. : Ατενίσας δὲ ὁ Παῦλος τῷ συνεδρίῳ εἶπεν, Άνδρες ἀδελφοὶ, ἐγὼ τιι.3. 1 

πάσῃ συνειδήσει ἀγαθῇ πεπολίτευμαι τῷ Θεῷ ἄχρι ταύτης τῆς ἡμέρας. 
9 be δὲ > ΔΝ 3 ΄ 3 ΄ ” A > ΄“ ΄ > lal ‘ : 9 

O δὲ ἀρχιερεὺς ᾽Ανανίας ἐπέταξε τοῖς παρεστῶσιν αὐτῷ τύπτειν αὐτοῦ τὸ κ. ή 
2. 

John 18. 22. στόμα. *°Tére ὁ Παῦλος πρὸς αὐτὸν εἶπε, Τύπτειν σὲ μέλλει ὁ Θεὸς, τοῖχε “Μὴ 15.,38. 
eut. 17. 4, 9. κεκονιαµένε' καὶ σὺ κάθῃ κρίνων µε κατὰ τὸν νόμον, καὶ παρανομῶν κελεύεις Ὁ 2513 

µε τύπτεσθαι; 3 Οἱ δὲ παρεστῶτες εἶπον, Τὸν ἀρχιερέα τοῦ Θεοῦ λοιδορεῖς ; 
5. “"Edy τε 6 Παῦλος, Οὐκ ᾖδειν, ἀδελφοὶ, ὅτι ἐστὶν ἀρχιερεύς: γέγραπται γάρ, 4 Exod. 22. 28. 
"Apxovta τοῦ λαοῦ σου οὐκ ἐρεῖς κακῶς. 

27. λέγε μοι] Elz. adds εἰ, which is not in A, B, 6, Ὁ, E, 
and weakens the sense, “ Art ‘hou a Roman?” 

28. κεφαλαίου] properly, a capital sum put out for usury, but 
used by LXX for any sum of money. Levit. vi. 5. Numb. v. 7. 
(Grot.) 
— ἐγὼ δὲ καὶ γεγέννηµαι] I have not only, like you, the ‘ jus 

civitatis,” but I was also born with it. 
29. ἀνετάζειν] to examine by torture; ‘ examinare, per ques- 

tionem probare,”’ i. 6. ‘‘ tormento flagrorum adhibito.” 
80. ἔλυσεν αὐτόν] Elz. adds ἀπὸ τῶν δεσμῶν, which is not in 

A, B, C, E, H, and seems to be a gloss. 
— καταγαγών] having brought him down from the Castle of 

Antonia overhanging the Temple, to the Temple-Area below it; 
and to the place in which the Sanhedrim were assembled— 
perhaps the same place in which he himself had taken part in 
their proceedings against St. Stephen, pleading before them (vi. 
12. 15). They usually met in the hall Gazith. Concerning the 
conclave Gazith, “‘ the seat of the great Sanhedrim,’’ see Lightfoot 
(i. p. 1105. Temple, chap. xxii.). It was on the south side of 
the Temple. 

Cu. XXIII. 1. πάσῃ συνειδήσει ἀγαθῇ} in all good conscience. 
The Apostle says that he had served God from his forefathers 
with a pure conscience (2 Tim. i. 3); that is, he had no private 
ends, but had been zealous towards God (Acts xxii. 3; xxvi. 4), 
and exceedingly zealous for the traditions of his fathers (Gal. i. 14) ; 
and he thought it his duty to do many things contrary to the 
name of Jesus Christ (xxvi. 9). 

But yet he calls himself a blasphemer, and a persecutor, and 
injurious (1 Tim. i. 13), and chief of sinners (1 Tim. i. 15). 

Almighty God had given him a Conscience, and he was bound 
to obey its dictates. But first, it was his duty to take care that 
his Conscience was rightly informed. It was not enough that 
his Conscience was pure and good, i.e. without any admixture 
of sinister designs, of worldly aims and personal interests, and 
desirous only of God’s glory ; but it was also necessary, that his 
Conscience should be conformed to God’s Will, and be regulated 
by His Law. : 

As S. Augustine says (de Mendacio, 7), “It is indeed of 
great importance, with what intention, and for what end a thing 
is done; but ‘hat which is sinful, is never to be done, with any 
intention, or for any end, however good.’”’ It is not enough to 
run toward the goal of God's glory; it is also necessary to run in 
the way of God's commandments. See below on Rom. iii. 8, and 
on | Tim. i. 13. ‘ 

Cp. Bp. Sanderson's Lectures, ‘De Conscientia ;”’ especially 
Lecture ii. ‘On good Intention,’’ Works iv. p. 23, in which it is 
shown that there is “no sufficient security in the consciousness 
of good intention,” and Lecture iv. § 13, p. 72, where he con- 
siders this example of St. Paul, and says, ‘‘ Hee verba ad ante- 
riorem vite ejus partem, quum non dum factus est Christianus, 
extendenda esse mihi quidem videtur valdé probabile.” 
- πεπολίτευμαι τῷ Θεῷ] a Hebraism; in God's sight I have 

lived in all good conscience, and not only in the eyes of men. 
The fuller expression is ἐνώπιον Θεοῦ, or ἐναντίον Θεοῦ, Luke 
i. 6. Acts iv. 19; viii. 21, and παρὰ Θεῷ, Luke ii. 52. 

9. ὁ ἀρχιερεὺς "Avavlos] the hiah priest Ananias, the son of 

Nebedzeus ; he succeeded Joseph son of Cami in the high priest- 
hood, in the procuratorship of Tiberius Alexander, a.p. 48 
(Joseph. Ant. xx. 5. 2), and held it under Cumanus; his cruelty 
and avarice are recorded by Josephus, Ant. xx. 5.3; xx. 8. He 
was sent to Rome for trial, before the Emperor Claudius, a.p. 52, 
on the accusation of Quadratus, and (it is most probable) was 
acquitted, and held the office of the high Priesthood at this time, 
and continued in it till he was superseded by Ismael, son of 
Phabi, a little before the departure of Felix from Judea (Joseph. 
xx. 8. 2. Cp. Biscoe, pp. 70—76. Winer, p.57. Meyer, p. 397). 
Ee had himself been a prisoner, and yet he has no pity for 
St. Paul in his sufferings. 

On the succession of High Priests at this period, see above 
on xxii. 5. 

8. σέ] thee; emphatic, and to be accented as such. 
— Toixe κεκονιαμένε] O thou whiled wall; whitewashed out- 

wardly, and of a fair aspect, but inwardly unsound. Cp. on τάφοι 
κεκονιαµένοι, Matt. xxiii. 27. 

St. Paul here spake “' unadvisedly with his lips,” yet this was 
a true prophecy; Ananias was guilty of many crimes, and his 
house was burnt in a sedition raised by his own son, and he 
himself was drawn out from a place of concealment by the sicarii, 
and slain. (Joseph. B. J. ii. 17. 2—9.) A remarkable retribution ; 
he who connived at the conspiracy of assassins against St. Paul 
(xxiii. 14), died by the hands of an assassin. 
— καὶ σὺ κάθῃ] ‘And art thou sitting there, &c.?’ The καὶ 

connects the question with the command of Ananias, and brings out 
the inconsistency of his personal conduct with his judicial office. 
On this sense of καὶ, expressive of indignation, see James i. 4. 

5. οὐκ ᾖδειν] Twist not, brethren, that he is High Priest ; for it 
is written, " Thou shalt not speak evil of the ruler of thy peo- 
ple” (Exod. xxii. 28). St. Paul’s apology shows, that he refracted 
what he had said, as language unfit to be addressed to any su- 
perior in the discharge of his duty; 

Some have supposed that the words οὐκ ᾖδειν, I wist not, 
merely intimated defect of eye-sight; but this notion is in- 
consistent with these words. If St. Paul could not discern that 
Ananias was High Priest, how could he see that he sat there as 
his judge? 

Or, if it be supposed that he could not distinguish him as 
the High Priest, then his apology amounts to no more than that 
he would not, indeed, call the High Priest by an opprobrious 
name, but that he saw no harm in addressing such language to 
any one else sitting there, as his Judge. Indeed, what is an 
apology, would in that sense be only a repetition of the reproach. 

The same objection seems to lie against the interpretation 
(suggested by Lorinus, Witsius, Schoetigen, Baumg., and others), 
which supposes that St. Paul means by οὐκ ᾖδειν to say, that he 
did not own him to be a High Priest, for he had purchased the 
Office by bribery, and had shown himself to be a Tyrant. 

But St. Paul’s self-correction is recorded here as a warning, 
not to “speak evil of dignities” (2 Pet. ii. 10. Jude 8), even 
though the office they hold is disgraced by them—even though a 
Tiberius or a Nero sits on the throne, still the throne on which 
he sits, and the officer sitting upon it, are not to be treated with 
disrespect. See Matt. xxiii. 2. 

“ Knowledge,” says Bp. Sanderson (Prelect. i. § 9, on 



ech. 24. 15, 2]. 
& 26. 5, 6. 

Phil.-8. 6. σαίων, ἔκραξεν ἐν τῷ συνεδρίῳ, 

ACTS XXIII. 6—12. 

65 Τνοὺς δὲ ὁ Παῦλος, ὅτι τὸ ἕν µέρος ἐστὶ Σαδδουκαίων τὸ δὲ ἕτερον Φαρι- 
Ανδρες ἀδελφοὶ, ἐγὼ Φαρισαῖός εἰμι, υἱὸς 

: a A 

Φάρισαίων' περὶ ἐλπίδος καὶ ἀναστάσεως νεκρῶν ἐγὼ κρίνομαι. Ἰ Τοῦτο δὲ 
A a A 4 

αὐτοῦ εἰπόντος, ἐγένετο στάσις τῶν Φαρισαίων καὶ Σαδδουκαίων, καὶ ἐσχίσθη 

f Matt. 22. 23. τὸ πλῆθος. ὃ ' Σαδδουκαῖοι μὲν γὰρ λέγουσι μὴ εἶναι ἀνάστασιν, μήτε ἄγγελον, 
9 ε᾽ Ἐγένετο δὲ κραυγὴ Mark 12. 18. » = a alte a ἌΣ 8 .. - 

Luke 20.27, μήτε πνεῦμα, Φαρισαῖοι δὲ ὁμολογοῦσι τὰ ἀμφότερα. 
ch. 5. ὅ9. an an an ΄ 

«9 Τ, 17,15... μεγάλη" καὶ ἀναστάντες οἱ γραμματεῖς τοῦ μέρους τῶν Φαρισαίων διεμάχοντο 
“ 

πεν" λέγοντες, Οὐδὲν κακὸν εὑρίσκομεν ἐν τῷ ἀνθρώπῳ τούτῳ" εἰ δὲ πνεῦμα ἐλάλησεν 
ον μ.ο εν A \ ΄ ΄ > Ν ε ya 

αὐτῷ ἢ ἄγγελος, Πολλῆς δὲ γενομένης στάσεως, εὐλαβηθεὶς ὃ χιλίαρχος 
‘ ne na φ' 5. κα eee, A ΄ διασπασθῇ ὃ Παῦλος ὑπ᾽ αὐτῶν, ἐκέλευσε τὸ στράτευμα καταβὰν ἁρπάσαι 2 
3 Ν , Lal 3 3 ἧς ’ 

αὐτὸν ἐκ μέσου αὐτῶν, ἄγειν τε εἰς τὴν παρεμβολήν. 
[ο Ἂς ἊΝ Lad > , ε ‘ bch. 18. 9, 12 Τῇ δὲ ἐπιούσῃ νυκτὶ ἐπιστὰς αὐτῷ ὁ Κύριος εἶπε, Θάρσει, ὡς γὰρ διεµαρ- 

& 27. 23, 24 - A ε al 
τύρω τὰ περὶ ἐμοῦ εἰς Ἱερουσαλὴμ, οὕτω σε δεῖ καὶ εἰς Ρώμην μαρτυρῆσαι. 

i . 20, 30. 12 i / Ν ε / ΄ A εν a > / 

ο 20, 74: Γενομένης δὲ μέρας, ποιήσαντες συστροφὴν οἱ Ἰουδαῖοι ἀνεθεμάτισαν 
a lal ‘ lal 

ἑαυτοὺς, λέγοντες μήτε φαγεῖν μήτε πιεῖν, ἕως οὗ ἀποκτείνωσι τὸν Παῦλον. 

Conscience), ‘may be taken for the actual consideration of a 
thing that was known before; in which sense alone the words of 
St. Paul (in this passage of his speech, Acts xxiii. 5), that have so 
racked the Commentators, are to be understood; 7 wist not, 
Brethren (says he), that he was the High Priest; that is, I 
thought not, or 1 did not sufficiently consider it. As if he had 
said, ‘Pardon, I pray, my Brethren, this just Resentment of 
mine; if my Heat and Passion have carried me into Expressions 
too free, I did not remember the Person I was speaking to, and 
forgot my own Duty. I confess my mistake; I ought not to re- 
vile the High Priest, though he has forfeited the Dignity of his 
Character, but my Passion blinded me so, that I did not suf- 
ficiently consider it.’ A sense perfectly easy and agreeable.”’ See 
also Bp. Sanderson’s Serm. xiii. ad Aulam, § 11, i. p. 331. 

On this sense of ἤδειν, see Acts vii. 18. Rom. vii. 7. Eph. 
vi. 8. Col. iii. 24. It is also involved in the right and enlarged 
use of the word συγ-είδησις, or Con-science. 

S. Jerome, referring to this passage, and arguing from it 
against the Pelagians, says well, “‘A man who is alway on his 
guard may haply escape sin; as a lyre, of which the cords are 
always stretched, may avoid uttering a harsh sound.* But if he ever 
relaxes his vigilance, he lapses whither he would not; and thus 
our human nature learns its own weakness. The Apostle was 
smitten by a minister of the High Priest, and he retorted on the 
High Priest thus, ‘ The Lord shall smite thee, thou whited wall !’ 
Where then was the patience of the Saviour, Who, when He 
was led as a lamb to the slaughter, opened not His mouth? We 
do not disparage the Apostle; but we celebrate the praise of 
Curist.” 8. Jerome (ο. Pelag. iii. 1). Wetst. 

On the bearing of this avowal on the question of Inspiration, 
see above, xv. 38; below, James iii. 2. 

6. γνοὺς δὲ ὁ Παῦλος] But when Paul perceived that the one 
part (of the Council) consisted of Sadducees, and the other of 
Pharisees. An example which has been much perverted in modern 
times. Thus a celebrated Roman-catholic expositor (Corn. A 
Lapide) builds on it the famous maxim, ‘‘ bellum hzreticorum 
pax est Ecclesiz ;’’ and he adds, ‘id sapienter vidit et edixit Car- 
dinalis Hosius,” the great persecutor of the Protestants in Poland 
in the sixteenth century ; 

He calls this the only method of maintaining the Unity of 
the Church; seeking to give a colour to this Machiavellian prin- 
ciple, from God’s act in dispersing the builders of Babel, and 
from the practice of heretics themselves, in burning the corn of 
the field of the Church, like Samson’s foxes, with firebrands to 
their tails (Judges xv. 4, 5). 

But St. Paul gives no sanction to this unhappy maxim 
“divide, et impera.”” His end is not division, but unity; and he 
does not seek to attain that end by any questionable means, but 
by a statement of the truth: ‘‘ concerning the resurrection of the 
dead, I am this day called in question.” ΟΡ. xxvi. 23. 

The confession so freely made by Romish Divines of the use 
they themselves make of this example, may serve to put others 
on their guard against their perversions of it; especially when it 
is remembered how they have applied their principles in practice, 
by personating Puritans, Anabaptists, and other sectaries, in order 
to sow dissensions among us, and so to weaken and subvert the 
English Church. See Ware’s Foxes and Firebrands, pp. 31—47. 
Abp. Bramhall’s Works, i. p. xcvii. Wall on Infant Baptism, 
fi. p. 372, and the late Dr. Wordsworth’s Eccles. Biog. iv. 64 

The proofs there given of the evils of Schism, and of the 
occasions thence afforded to Romish adversaries, and eagerly 
caught at by them, of supplanting the principles of Christian 
doctrine, which we hold, and of propagating their own errors, may 
serve to remind all true friends of the English Reformation, that 
if they desire to promote, and not to damage, the holy cause vin- 
dicated by it, it is their primary duty to discountenance Schism, 
and to maintain Unity. 

— Φαρισαίων] So A, B, C, and many Cursives and Vulg. 
St. Paul means that his family, for more than one generation, had 
been Pharisees.—Elz. Φαρισαίου. 

8. Σαδδουκαῖοι---Φαρισαῖοι] for the Sadducees say that there 
is no Resurrection (of the body), nor Angel, nor Spirit, but the 
Pharisees confess both. 

The Sadducees explained away the Angelic appearances in 
the Pentateuch, by supposing that what are there called angels 
were mere creations for the time, and of only a transitory and 
evanescent existence—like clouds. Cp. Ligh(foot, ii. p. 702. 

See the passages from Josephus and the Talmud in Biscoe, 
pp- 92—102, and cp. Dan. xii. 2, 3. 2 Mace. vii. 9—36. Matt. 
xxii. 28, and see note above on Acts xii. 15. 

9. ἄγγελος] Elz. adds μὴ θεομαχῶμεν, which are not in the 
best MSS., A, B, C*, E, H, and many Versions; and were pro- 
bably added, to fill up the Aposiopesis, by the copyists from v. 39 
For examples of Aposiopesis in New Test., see Matt. xv. 5, 
Mark vii. 11; xi. 32. Winer, ὃ 64, p. 529. 

The Aposiopesis is very appropriate here; it seems to inti- 
mate that the conclusion of the sentence was drowned in the 
clamour of the Sadducees. ; 

11, θάρσει] Elz. adds Παῦλε, which is not in A, B, C, E, H, 
and many Cursives and Versions. 

— σε δεῖ καὶ cis Ῥώμην μαρτυρῆσαι] it is necessary for thee to 
bear witness also at Rome,—eis Ῥώμην, at and to Rome. On this 
use of εἰς see Mark i. 37; xiii. 9. St. Paul was Christ’s μάρτυς 
in the two great Capitals of the world; first at Jerusalem, the spi- 
ritual Capital; then at Rome, the civil Metropolis. See on Acts 
xxy. 11. This prophecy was interpreted in a special manner by St. 
Paul’s martyrdom at Rome. eis here repeated with the accusatives 
Ἱερουσαλὴμ and Ῥώμην, expresses more than af. ‘ Thou barest 
witness fo Jerusalem; thou shalt bear witness {ο Rome.’ 

12. ποιήσαντες συστ. οἱ Ἴου.] the Jews having made acom- 
bination. So A, B, C, E, and many Cursives.—£/z. has ποι. 
τινες τῶν Ἰουδαίων συστ. But it is usual with the sacred writers 
to attribute to the Jews generally whatever is done by some of 
them, with the concurrence or connivance of others, especially of 
those in authority, as now. 

— ἀνεθεμάτισαν ἑαυτούς they subjected themselves to an 
ἀνάθεμα or DI (kherem), imprecation. Gal. i. 8,9. 1 Cor. xvi. 

22. They were probably of the number of λῃσταὶ or Sicarii or 
factious insurgents and assassins, who, under pretence of zeal for 
the Law, perpetrated the worst crimes. Joseph. B. J. ii. 13. 3. 
Biscoe, pp. 278, 279, who observes, that ‘from their perverted 
oral traditions and the ill-adduced ewample of Phineas” (on 
which see Bp. Sanderson’s admirable remarks, vol. ii. pp. 65. 67. 
251; iv. 50), “it was made a rule among them that a private 
person might kill one who had forsaken the law of Moses. Of 
this there is the clearest proof in the Talmud (Sanhedr. ο. 9), 
Philo (de Sacrific. p. 855, de Monarchia, i. p. 819), and Josephus 

d 
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ACTS XXIII. 14 96. 
13 “Ἡ δὲ λ , , ε ΄ ‘ , , Ξ σαν δὲ πλείους τεσσαράκοντα οἱ ταύτην τὴν συνωμοσίαν ποιησάμενοι 

“ lal a Ys > > ΄ Η οἵτινες προσελθόντες τοῖς ἀρχιερεῦσι καὶ τοῖς πρεσβυτέροις εἶπον, ᾿Αναθέ- 
φ οἱ ‘ µατι ἀνεθεματίσαμεν ἑαυτοὺς μηδενὸς γεύσασθαι, ἕως οὗ ἀποκτείνωμεν τὸν 

Les 15 “ > ε ΄“- 3 , α ΄ ‘ Led , ν Παῦλον. Νῦν οὖν ὑμεῖς ἐμφανίσατε τῷ χιλιάρχῳ σὺν τῷ συνεδρίῳ, ὅπως 
΄ 4 ” La , > , ‘ καταγάγῃ αὐτὸν εἰς ὑμᾶς, ὡς μέλλοντας διαγινώσκειν ἀκριβέστερον τὰ περὶ 

αὐτοῦ: ἡμεῖς δὲ, πρὸ τοῦ ἐγγίσαι αὐτὸν, ἕτοιμοί ἐσμεν τοῦ ἀνελεῖν αὐτόν. 
15 βκούσας δὲ ὁ υἱὸς τῆς ἀδελφῆς Παύλου τὸ ἔνεδρον, παραγενόμενος καὶ 

εἰσελθὼν εἰς τὴν παρεμβολὴν ἀπήγγειλε τῷ Παύλῳ. [7 Προσκαλεσάμενος 
Ξ = } 3 

δὲ ὁ Παῦλος ἕνα τῶν ἑκατοντάρχων ἔφη, Τὸν νεανίαν τοῦτον ἀπάγαγε πρὸς 
4 3” ‘ > , ε Ν γ 7 ρ ΄ ~ > Lod Φ s ΔΝ τὸν χιλίαρχον: ἔχει γὰρ ἀπαγγεῖλαί τι αὐτῷ. 18 Ὃ μὲν οὖν παραλαβὼν αὐτὸν 

\ \ ΄ , ε , a , , 
ἤγαγε πρὸς τὸν χιλίαρχον, καί φησιν, Ὃ δέσμιος Παῦλος προσκαλεσάµενός 

με ἠρώτησε τοῦτον τὸν νεανίαν ἀγαγεῖν πρός σε, ἔχοντά τι λαλῆσαί σοι. 
-“ ‘ lal ‘ 

19 ᾿Επιλαβόμενος δὲ τῆς χειρὸς αὐτοῦ 6 χιλίαρχος, καὶ ἀναχωρήσας κατ᾽ ἰδίαν, 
> 9 a 

ἐπυνθάνετο, Τί ἐστιν ὃ ἔχεις ἀπαγγεῖλαί μοι; ™ " Εἶπε δέ, Ὅτι οἱ ἸΙουδαῖοι 
3 ‘ Le) , 

συνέθεντο τοῦ ἐρωτῆσαί σε, ὅπως αὔριον τὸν Παῦλον καταγάγῃς εἰς τὸ συν- 
ΕΒ ε ΄ > , θ ́ θ 9 πι ον 9] 9 > . 
έδριον, ὡς μέλλων τι ἀκριβέστερον πυνθάνεσθαι περὶ αὐτοῦ. Σὺ οὖν μὴ 

Ξ Ξ να. 
πεισθῇς αὐτοῖς, ἐνεδρεύουσι γὰρ αὐτὸν ἐξ αὐτῶν ἄνδρες πλείους τεσσαράκοντα, 

a a οφ - 
οἵτινες ἀνεθεμάτισαν ἑαυτοὺς μήτε φαγεῖν μήτε πιεῖν, ἕως οὗ ἀνέλωσιν αὐτόν" 
καὶ νῦν εἰσι ἕτοιμοι προσδεχόμενοι τὴν ἀπὸ σοῦ ἐπαγγελίαν. 3 Ὁ μὲν οὖν 
χιλίαρχος ἀπέλυσε τὸν νεανίαν, παραγγείλας μηδενὶ ἐκλάλῆσαι, ὅτι ταῦτα 
ἐνεφάνισας πρός με. 

58 Καὶ προσκαλεσάμενος δύο τινὰς τῶν ἑκατοντάρχων εἶπεν, Ἑτοιμάσατε 
στρατιώτας διακοσίους, ὅπως πορευθῶσιν ἕως Καισαρείας, καὶ ἱππεῖς ἑβδομή- : : μή 

ην 4 z= a ν A 

κοντα, καὶ δεξιολάβους διακοσίους, ἀπὸ τρίτης ὥρας τῆς νυκτός, * κτήνη 
τε παραστῆσαι, ἵνα ἐπιβιβάσαντες τὸν Παῦλον διασώσωσι πρὸς Φήλικα τὸν 
ε , 95 , 3 λὴ , Ν , “ 96 Κλ 58 
ἡγεμόνα, “ὃ γράψας ἐπιστολὴν περιέχουσαν τὸν τύπον τοῦτον, αύδιος 

k ver, 12. 

1 9 1 

And it was of the crime of apostasy (Ant. xii. 6. 2; xv. 8. 1). 
See also Lardner’s Credibility, i. that St. Paul was accused.’” 

ch, ix. 
To such monstrous abuses may large bodies of men be led by 

the two false propositions, viz. : 
(1) That the ‘“‘exempla piorum,”—examples of holy men 

(6. g. Phineas),—may be safely followed, without reference to the 
special circumstances under which they acted ; 

(2) That a good end justifies bad means. 
It has been asked, What became of these conspirators ? 
The answer to this question is, that it was as easy to loose 

as to bind. The same person who /aid on the excommunication 
could also ¢ake it off, and particularly with regard to vows of not 
eating ; any of their Rabbis could absolve them. (Lightfoot, ii. 

. 703. 
< Mamiiation was now legalized and consecrated among the 
Jews; and this diabolical spirit had full vent during the Siege of 
Jerusalem, in a few years after this time. And it may be re- 
garded as an act of mercy, that the Jewish Nation was delivered 
by its Roman conquerors from the sanguinary atrocity of its own 
citizens. 

Here a rash sinful vow is urged as a reason for committing 
another sin (1.6. murder), v. 14, 15. Cp. Herod’s rash vow 
(Matt. xiv. 9). Observe St. Paul in this same chapter gives us 
a noble instance of retractation of arash speech. See v. 5. 

18. πλείους τεσσαράκοντα more than forty. On this use of the 
comparative without ἢ, see iv. 22; xxiii.21. Winer, § 35, p. 214. 
— ποιησάµενοι] So A, B, C, E.—Elz. πεπυιηκότες. 
14. τοῖς ἀρχιερεῦσι] {ο the Chief Priests. It would seem that 

the conspirators presumed on the secrecy and the assistance of 
the Chief Priests conniving at, and abetting them, in an act of 
murder under pretence of religion ; a proof of the power of the 
Evil Spirit to tempt men, and even Ministers of Religion, to be 
guilty of heinous sins, on a pretence of piety and zeal. 

This conspiracy proves that the Jewish Sanhedrim had not 
(as some have supposed) unlimited power of life and death in 
causes of Religion. If they had, there would have been no need 
for this plot against St. Paul. See above, ix. 2. 

15. ὅπως] Elz. adds αὔριον, which is not in the best MSS., 
and is probably a gloss from v. 20. : 

— ἔτοιμοι-- τοῦ ἀνελεῖν] ready to kill him: on the genitive 
with the infinitive, see Luke xxiv. 25. Acts xiy. 9. Winer, 

Ὶ § 44; below, xxvii. |. 
16. 6 υἱὸς τῆς ἀδελφῆς] his sister’s son. The only mention in 

the Acts of the Apostles, of any of St. Paul’s relatives. See 
above, Introduction, p. 6. 

The Holy Spirit does not gratify the curiosity of the reader 
of Holy Scripture by graphic sketches of the persons of the holy 
men who are employed by Him to preach the Gospel. He does 
not recite particulars of their private and domestic history. He 
seems studiously to practise reserve and to keep silence in these 
respects. Perhaps He thus designed to bring out in clearer out- 
line and bolder relief the importance, dignity, and sanctity of 
their public mission. He would have us regard them as ab- 
stracted from what is merely personal, local, and temporary, and 
as holding a position of their own, which neither time nor place 
can affect,—that of Ambassadors of Christ, Preachers of the Ever- 
lasting Gospel, Foundation-stones set in the wall of the heavenly 
Jerusalem. (Rev. xxi. 14.) 
— τὸ ἔνεδρον] their lying in wait. The Hellenistic form. See 

LXX, Jud. ix. 35, ἀπὸ τοῦ ἐνέδρου. Eustath. Odyss. 6, v. 124. 
(Bornemann, who specifies ζυγὸν, κέλευθον, οὖρον, as similar 
forms.) It is here found in B, G, H, and several Cursives.—Elz. 
has τὴν ἐνέδραν. 

20. μέλλων] So A, B, E, and some Cursives.— Elz. μέλ- 
λοντες. 

23. δεξιολάβους] παραφύλακας (Suid.), lancearios (Vulg.). 
The word is used by the Emperor Constantin. Porphyr. (early 
in the 10th century), Themat. i. 1 (i. e. in his treatise on the 
quartering of troops), where he says that the τουρμάρχης has 
under him στρατιώτας τοξοφόρους πεντακοσίους, καὶ πελταστὰς 
τριακοσίους, καὶ δεξιολάβους ἑκατόν. The rendering of the 
Authorized Version, ‘spearmen,’ is probably correct. And so 
Meyer, p. 405. Cp. Weist., p. 616. 

24. ἵνα-- διασώσωσι] That they might conduct him in safety 
through the whole journey to Czsarea, where he would be under 
Roman protection. 

25. τὸν τύπον τ.] this form; as follows. Cp. 3 Mace. iii. 30, 
ὁ μὲν τῆς ἐπιστολῆς τύπος οὕτως ἐγέγραπτο. St. Luke does 
not merely give the substance, but the words. If he had com- 
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Ich. 21, 33. 

τη ch. 24. 1-6. 

ACTS ΧΧΙΠ. 27—35,. XXIV. 1. 

nw ε ’ Δυσίας τῷ κρατίστῳ ἡγεμόνι Φήλικι χαίρειν. “17 Τὸν ἄνδρα τοῦτον συλλη- 
΄ 3 Ν “ 5 ὃ , Ν ϑ' 3 “ ε 3 > A > Ν Ν φθέντα ὑπὸ τῶν ᾿Ιουδαίων, καὶ μέλλοντα ἀναιρεῖσθαι ὑπ᾽ αὐτῶν, ἐπιστὰς σὺν 

τῷ στρατεύματι ἐξειλάμην, μαθὼν ὅτι Ῥωμαῖός ἐστι. 38 Βουλόμενος δὲ ἐπι- 
γνῶναι τὴν αἰτίαν δι ἣν ἐνεκάλουν αὐτῷ, κατήγαγον αὐτὸν εἰς τὸ συνέδριον 

” ὃν εὗρον ἐγκαλούμενον περὶ ζητημάτων τοῦ νόμου αὐτῶν, μηδὲν 
x» Lat a δὲ ἄξιον θανάτου ἢ δεσμῶν ἔχοντα ἔγκλημα. ὃ Μηνυθείσης δέ μοι ἐπιβουλῆς 

> Ν » ὃ ΄ x ¥ θ Ἑ. εἷς a > ὃ ΄, 3 A » , εἰς τὸν ανθρα μέλλειν ἔσεσθαι ὑπὸ τῶν ᾿Ιουδαίων, ἐξαυτῆς ἔπεμψα πρός σε, 
παραγγείλας καὶ τοῖς κατηγόροις λέγειν τὰ πρὸς αὐτὸν ἐπὶ σοῦ. "Εῤῥωσο. 

31 Οἱ μὲν οὖν στρατιῶται, κατὰ τὸ διατεταγμένον αὐτοῖς, ἀναλαβόντες τὸν 
ΤΠ. vr ¥ ὃ . Ν > ‘ 4 (ὃ Ἢ 32 Lal δὲ > ΄ 9 δ avhov, ἤγαγον διὰ νυκτὸς εἰς τὴν ᾿Αντιπατρίδα: Ὁ τῇ δὲ ἐπαύριον ἐάσαντες 
τοὺς ἱππεῖς πορεύεσθαι σὺν αὐτῷ ὑπέστρεψαν εἰς τὴν παρεμβολήν: 83 οἵτινες 
εἰσελθόντες εἰς τὴν Καισάρειαν, καὶ ἀναδόντες τὴν ἐπιστολὴν τῷ ἡγεμόνι 3 { Dif 

, Ν lal > fal 

παρέστησαν Kat τὸν Παῦλον αὐτῷ. 

. α 
αυτων" 

34 > Ν δὲ Ν > ΄ > ’ 

“ἀναγνοὺς ὃὲ, καὶ ἐπερωτήσας ἐκ ποίας 
5 ΄, > \ \ , φ αν τν ΄ 35 πι ΄ , » ἐπαρχίας ἐστὶ, καὶ πυθόμενος ὅτι ἀπὸ Κιλικίας, Διακούσομαί σου, ἔφη, 

——— 2 = 

& 25. 16. 

n Matt. 27. 27. 

τοῦ Ἡρώδου φυλάσσεσθαι. 

ν ‘ ε "4 ’ ΄ > / , ΟΣ Ὦ 9 ο , οταν και OL KaTnyopou σου παραγενωνται" ἐκέλευσέ τε αυτον εν TH πραιτωριῳ 

XXIV. 1" Μετὰ δὲ πέντε ἡμέρας κατέβη ὃ ἀρχιερεὺς ᾿Ανανίας μετὰ τῶν 
β 4 Ν ἘΝ 4h SAX ΔΝ ν 3 ή Lal ε ’ Ν πρεσ υτερων και ΡΊτορος ερτυλλου τινος, OLTLVES ἐνεφάνισαν τῷ NYELOVL κατα 

----.-ἘἘ- Ἐ ἰ τ ὠ--  -- τ “ὁ πααστοοσσσσσ--ὔυ-ὓὐὔὐ «ἱἤοὂἲἃὅἥἍἤὅοὥὕἵυυ-υ- 

posed a letter, or given an outline of one (as has been sup- 
posed by some), he would not have imputed to the writer such 
a distortion of the true circumstances of the case as is found 
in it. 

26. Φήλικι] {ο Felix, the Roman Procurator, appointed by 
Claudius late in a.p. 52 or early in 53; originally a slave, 
brother of Pallas the favourite of the Emperor Claudius; and 
freedman of Antonia, the mother of Claudius, described as 
follows by Roman writers,— ‘Antonius Felix erat libertus 
Antonie matris Claudii imperatoris, frater Pallantis, ejusdem 
Antonie liberti, Plin. H. N. xxxiii. 10, qui maxima auctori- 
tate apud Claudium valebat. Tacit. Annal. xi. 29. 1, ‘ flagran- 
tissimaque eo in tempore gratia Pallas.’ De Felice Tacit. Hist. 
ν. 9. 6, ‘Claudius defunctis regibus, aut ad modicum redactis, 
Judeam provinciam equitibus Romanis aut libertis permisit ; 
ἃ quibus Antonius Felix, per omnem sevitiam ac libidinem, 
jus regium servili ingenio exercuit.’ Jd. Annal. xii. 54. 1, ‘At 
non frater ejus (Pallantis) cognomento Felix pari moderatione 
agebat, jampridem Jude impositus, et cuncta malefacta sibi 
impuné ratus, tanta potentia subnixo’ etc. vid. et not. ad Act. 
xxi. 37, extr. Suefonius in V. Claud. c. 28, § 2, ‘eum trium re- 
ginarum maritum’ vocat. Reginas dicit Suetonius regum filias et 
neptes. Duas habuit Drusillas, alteram Cleopatre Agyptiace et 
Antonii, triumviri, neptem, filiam Jube Mauritanize regis, ὃ 
Cleopatra Selene, Antonii filia, sororem Ptolomei, v. Tacit. Hist. 
v. 9. 7, alteram Agrippe majoris regis, Herodis magni, nepotis 
filiam, vid. not. infra ad xxiv. 24, tertia ignoratur, nec constat 
quonam tempore singulas sibi adjunxerit, v. intpp. ad Sueton. 
1. 1., et Walchii Commentatio, de Felice, Jude procuratore, Jan. 
1747. 4.” Kuin. 

27. σὺν τῷ στρατεύματι] with my soldiery. It was true that 
Claudius Lysias had rescued Paul after he had ascertained that 
he wasa Roman. See xxii. 29; xxiii. 10. It was also true that 
he had rescued him before he knew that he was a Roman (xxii. 
25); 

) But it was not true, that he had rescued him Jecause he 
knew that he was a Roman, and that he ¢hen brought him to the 
Council.—The incidents mentioned are true, but not in the order 
in which they are recorded; and they are so stated as to obviate 
the charge that he had bound and put him to examination; and 
they afford strong evidence of the genuineness of the document. 

29. μηδὲν ἄξιον θανάτου] nothing worthy of death. St. Paul 
is pronounced innocent by Lysias, as Christ was by Pilate. St. 
Paul is again pronounced innocent by Festus, xxv. 25, and again 
by Agrippa, xxvi. 31. 

80. ἔπεμψα] I send; as ἔγραψα, scripsi, I write,—the reference 
being to the time at which the de¢éer would arrive. See Phil. ii. 
28. Philemon 11, and 2 Cor. viii. 18.. 

81. οἱ μέν] With regard to their route, see Robinson, iii. 46. 
Howson, ii. 330. 

— ᾿Αντιπατρίδα] Built by Herod on the site of Caphar-Saba, 
and named Antipatris from his father Antipater. (Joseph. Ant. 
xvi. δ. 3. Robinson, iii. 45. Raumer. Palestin. p.132.) It was 

about thirty-five miles from Jerusalem, and twenty-six miles from 
Cesarea. 

32. πορεύεσθαι] A, B, E, and some Cursives, have ἀπέρχεσθαι, 
which is received by Lachm., Tisch., and Alf. 

83. εἰς τ. Καισάρειαν) to Caesarea. Thus by God’s Providence 
overruling the designs of the Jews, the Apostle is sent, in conse- 
quence of their conspiracy against him, to preach the Gospel, as 
Chrys. expresses it, ‘in a nobler Theatre, and before a more 
splendid audience, at Cwsarea ;” and thence, eventually, to the 
Capital of the World,—Rome. On Caesarea, see above, x. 1. 

84. ἀναγνοὺς δέ] Elz. adds ὁ ἡγεμὼν, which is not in the 
best MSS., and is probably a gloss. 
— ἀπὸ Κιλικίας] from Cilicia. Felix, the Procurator of 

Judea, hearing that Paul was of the Province of Cilicia, says 
that he will hear his cause. 

There was therefore a connexion between Cilicia and Judea, 
and this is explained by what has been stated above, Luke ii. 2. 
Both were in the same Presidency, that of Syria. 

35. διακούσοµαι] I will hear thee thoroughly. See Wetst. 
— τ. πραιτωρίῳ τ. Ἡρώδου] the pretorium of Herod; the 

palace which had been built by King Herod, and was now probably 
occupied as an official residence by the Roman Procurator. On 
the remarkable coincidences between the testimony of the suffer- 
ings of Christ, in the Roman pretorium at Jerusalem, and of 
those of His Apostle, first in the pretorium of Cesarea, and 
afterwards in the pretorium at Rome, see below on Phil. i. 13. 

Cu. XXIV. 1. μετὰ πέντε ἡμέρας] on the fifth day (Matt. 
xvi. 21 and xxvii. 63) after St. Paul’s departure from Jerusalem. 
See on v. 11. 
— μετὰ τῶν πρεσβυτέρων] with the elders. The reading of 

A, B, E, μετὰ πρεσβ. τινων, seems to be due to a desire to obviate 
an objection, that all the Elders were not likely to have gone 
down to Cesarea. But see xxiii. 12. 20, where of Ἰουδαῖοι 18 
used in a similar way. The elders are rightly said to do, and to 
be responsible for doing that which is done with their concurrence 
by those who are their representatives. Jf St. Luke had written 
μ. πρεσβυτέρων τινων, it is not probable that the other reading 
would be found, as it is, in the majority of the MSS. 

-- ῥήτορος] a ‘rhetor’ (Horat. Sat. i. ν. 2), or ‘ caussidicus,’ 
acquainted with Roman Law and Language. In legal phraseology 
such a man was sometimes called δικανικὸς and dicentarius; he 
was a very different character from that of the ῥήτωρ, orator, of ‘ 
the age of Demosthenes. 

The Gospel, in the person of St. Paul, had now to contend 
with Jewish prejudices allied with Roman Rhetoric, at the bar 
of the Imperial Power, represented by Felix. New combinations 
of hostile forces arose in succession against it; but it overcame 
them all. 

It appears that the Speech of Tertullus was in Latin. He 
was employed, because he was (what his employers, the Chief 
Priests, were not) familiar with that tongue, his native language, 
as well as with Roman law. And his harangue, as reported by 
St. Luke, has a Roman character and tone. 



ACTS XXIV. 2—10. 155 

τοῦ Παύλου. 3 Κληθέντος δὲ αὐτοῦ, ἤρξατο κατηγορεῖν ὁ Τέρτυλλος λέγων, 

8 Πολλῆς εἰρήνης τυγχάνοντες διὰ σοῦ, καὶ κατορθωμάτων γινομένων τῷ ἔθνει 
»“"Ἢ Lol ” ΄ 

τούτῳ διὰ τῆς σῆς προνοίας, πάντῃ τε καὶ πανταχοῦ ἀποδεχόμεθα, κράτιστε 

Φῆλιξ, μετὰ πάσης εὐχαριστίας. 4 Ἵνα δὲ μὴ ἐπὶ πλεῖον σὲ ἐγκόπτω, παρα- 
φορες iar , nA A / 6 τε, 5 ὃν ἃ b ch. 6. 13. 

καλῶ ἀκοῦσαί σε ημων συντόμως τη ση ἐπιεικείᾳ. Evpovtes yap τον ἄνδρα ae 
16. 20. 

-“" Ν Ν a , a “ > ὃ ’, A ‘ ‘ > & 21. 28. 

TOUTOV λοιμὸν, και κινουντα στασεις πασι τοις Ιουδαίοις τοις κατα την οικου- 

µένην, πρωτοστάτην τε τῆς τῶν Ναζωραίων αἱρέσεως, θεὰ Στὸ τεοὺν ὁπεί- ὁ 68:31. 28: ὃς και το ἱερὸν ἐπει- Sch. 2h 2 
“ a Ν > , ΔΝ Ν Ν ε 4 , 0) , 

pace βεβηλῶσαι: ὃν καὶ ἐκρατήσαμεν, καὶ κατὰ τὸν ἡμέτερον νόμον ἠθελή- 
2: - 7 λθὰ δὲ A ’, ε λί Ν AH ΄ » ΄ 

σαμεν κρίνειν: 7 παρελθὼν δὲ Λυσίας ὁ χιλίαρχος μετὰ πολλῆς βίας ἐκ τῶν 

χειρῶν ἡμῶν ἀπήγαγε, ὃ κελεύσας τοὺς κατηγόρους αὐτοῦ ἔρχεσθαι ἐπὶ σέ 
- - a 

παρ᾽ οὗ δυνήσῃ αὐτὸς ἀνακρίνας περὶ πάντων τούτων ἐπιγνῶναι, ὧν ἡμεῖς 

κατηγοροῦμεν αὐτοῦ. 
cal ν » 

9 Συνεπέθεντο δὲ καὶ οἱ ᾿Ιουδαῖοι φάσκοντες ταῦτα οὕτως ἔχειν. 
» “ lal > »-»“ 

10 ᾿Απεκρίθη δὲ ὁ Παῦλος, νεύσαντος αὐτῷ τοῦ ἡγεμόνος λέγειν, “Ex πολλῶν εν 
Lal Lol ΄ Ν ” 

ἐτῶν ὄντα σε κριτὴν τῷ ἔθνει τούτῳ ἐπιστάμενος, εὐθυμότερον “ τὰ περὶ ἐμαυτοῦ a1 Pet. 3.15. 

Did St. Paul also speak before Felix in Latin? It would 
seem that he had private interviews with him, without an inter- 
preter (v. 26). 

The practice thus indicated, of the most /earned men of a 
country, such as the Chief Priests here, hiring Roman Rheto- 
ricians, such as Tertullus, to plead for them, affords an indirect 
and incidental confirmation of the supernatural power of the 
Apostles to speak with divine eloquence, and in languages they 
had never learnt. It is an evidence of the Gift of Tongues. 
St. Peter and St. John, illiterate Galileans, and St. Paul, of Ci- 
licia, a country whose barbarous dialect gave a name to solecisms 
—from Soli, in Cilicia,—never have a Tertullus to speak for them ; 
and yet they are more than a match for the Sanhedrim ; and never 
have any difficulty in addressing popular assemblies, and pour 
forth their thoughts with irresistible eloquence. How was this 
done? By the gift of the Holy Ghost. 

2. Τερτύλλου] Tertullus; a Roman diminutive from Tertius, 
as Lucullus from Lucius. 

8. κατορθωμάτων] good deeds. So Elz. But A, B, E, and 
some Cursives have διορθωµάτων, which is confirmed by Vulg., 
“ciim multa corrigantur.”” If διορθωµάτων, reforms, is the true 
reading, it affords remarkable evidence of the servile sycophancy of 
the orator and the Jews in their zeal against St. Paul. It might 
be said that Felix had conferred benefits on the nation, but it could 
hardly be said that he had done any thing to correct it. The 
orator pleading for the Spiritual Power of the Jewish Nation, 
and for the Nation itself, confesses that his clients needed cor- 
rection at the hands of a heathen Magistrate. 

See Joseph. Ant. xx. 8.5. Β. J. ii. 13. 3, for an account of 
the attempts of Felix to quell the Sicarii. On the other hand, 
Felix had perpetrated many acts of misgovernment. See Joseph. 
xx. 8.9. Tacit. Hist. ν. 9. Annal. xii. 54. Suefon. Claud. 28 
(cp. above on xxiii. 26). Although he, as Governor, had quelled 
some insurgents, yet he was more guilty than any of them. 
And in two years after this panegyric from the mouth of Ter- 
tullus, the advocate of the Jews, he was recalled, and was accused 
by them at Rome, and would have been punished, but for the in- 
tercession of his brother Pallas, then in favour with Nero. Joseph. 
xx. 8. 10. 

4. ἐπὶ πλεῖον] more than is fit; too long. On the ellipse after 
the comparative, see v. 22. 

5. λοιμόν] pestem; a pest or plague. The Apostle who 
preached the Gospel of life and health is called a pestilence! So 
Christ had foretold. Matt. x. 25. 
— Ναζωραίων] of Nazarenes. A term of contempt. He 

would not call them Christians; and they are still called by this 
name by Jews and Mahometans. But St. Paul had declared 
boldly (xxii. 8), that He who had appeared to him on the way to 
Damascus had said to him, ἐγώ εἰμι Ἰησοῦς ὁ Ναζωραῖος, ὃν σὺ 
διώκεις. 

It was ordered by the Providence of God that the Name 
Ναζωραῖος, used in despite by the enemies of Christianity, con- 
tained, though unknown to them, a fulfilment of the ancient 
prophecy concerning the Messiah as the Nefser or Branch (see 
on Matt. ii. 23. John xix. 19), and so was an assertion of the 
truth,—that Jesus of Nazareth is the Christ. Hence the term 
Ναζωραῖος is readily applied by the Apostles to Him. Acts ii. 22; 
iii. 6; iv. 10; xxvi. 9. 

6—8. καὶ κατὰ τ. ἡ. ν.--- ἔρχεσθαι ἐπὶ σέ] 
Vou. I.—Parr II. 

Not in A 

(“multas hic lituras lacunasque habens.’”” Bornemann), nor in 
Β, 6, H, and many cursives; and omitted by Griesb., Lachm., 
and Tisch., not by Matthei, Bornemann, or De Wette. But per- 
haps these words may have been cancelled by some Copyists, who 
supposed that the Jews had no power of judicature. Cp. John 
xviil. ο]. 

Besides, an interpolator would not have charged Lysias with 
‘great violence’—of which no evidence had been given in St. 
Luke’s narrative; but he would have taken care to conform him- 
self to the history. 

The words are found in E, and in a great number of 
Cursive MSS. and Fathers. And the probability seems greater 
that they should have been omitted, either by chance (and omis- 
sions may take place accidentally, whereas additions cannot) or 
purposely, than that they should have been interpolated by the 
Copyists. They are therefore left in the text. See further, 
on v. 8. 

— κατὰ τὸν ἡμέτερον νόμον] according to our law. Why 
then the conspiracy, at which the Chief Priests connived (xxiii. 14) ? 
See note there. In cases of βεβήλωσις τοῦ ἱεροῦ, the Romans 
permitted the Jewish Judicature to inflict capital punishment. 
Joseph. B. J. vi. 2. 4, where Titus says, οὐχ ἡμεῖς τοὺς ὑπερ- 
βάντας (i. e. profaning the Temple by intruding beyond the sacred 
limits) ὑμῖν ἀναιρεῖν ἐπετρέψαμεν, καὶ ἐὰν Ῥωμαῖός τις ἧ. 
Therefore Tertullus laboured to establish this charge against Paul. 
See also St. Paul’s reply, xxiv. 18. 

8. παρ᾽ οὗ] from whom. Perhaps, as some Expositors say, 
from Paul. Cp. xxv. 26, ὅπως τῆς ἀνακρίσεως γενομένης κ.τ.λ. 
If so,—this was a suggestion, on the part of Tertullus, that he 
might be examined by guestio, such as Lysias had employed 
(xxii. 24), where a similar reason is given, ἵνα ἐπιγνῷ (so Corn. 
A Lapide, Grotius, Rosenm.). 

It may be said that Paul, as a Roman citizen, could not be 
so examined. But though it was contrary to law to degin with tor- 
ture (as Lysias had done) and Roman citizens were legally exempt 
from it, yet since the age of Tiberius, it was commonly resorted 
to even in their case. Cp. the authorities in Howson, ii. p. 322, 
note. 

If the words in wv. 6—8, καὶ κατὰ--- ἔρχεσθαι ἐπὶ σὲ, are not 
genuine, then οὗ in this verse must refer to Paul. 

But it deserves consideration whether,—if those words are 
genuine, as is probable,—the relative of here does not rather 
refer to Lysias. 

This interpretation is confirmed by what Felix says, 
ὅταν Λυσίας ὃ χιλίαρχος καταβῇ, διαγνώσομαι,---ἃ speech 
which corroborates the opinion, that the words in rv. θ--ϑ are 
genuine. Let the learned reader judge. 

Besides, to refer to Lysias, was a proof of confidence, which 
Tertullus might well be disposed to show, in the goodness of his 
cause. And it was not very likely that he should refer to the 
defendant himself. 

9. συνεπέθεντο] So A, B, E, and many Cursives. — Elz. 

συνέθεντο. 
10. ἐκ πολλῶν ἐτῶν} from many years. About six years. See 

Joseph. xx. 6. 3, and 7. 1, and ορ. Chronological Synopsis pre- 
fixed to this Volume, p. 28. Six years were many, compared with 
the length of the tenure of office of most provincial magistrates. 
Felix succeeded Cumanus as Procurator in Α.Ρ. 52 or 53. 

x 

ο. 22 
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> an 11 5 , a σ > nN , > 7 e δ By 

amrohoyoupau νναµενου σου YVWVAL, οτι ου πλείους εἰσὶ μοι ἡμέραι εκαονυο, 
ε ἣν 

ech 21. 6. ἀφ᾽ ἧς " ἀνέβην προσκυνήσων εἰς Ἱερουσαλήμ' 13 καὶ οὔτε ἐν τῷ ἱερῷ εὗρόν 
ch. 25. 8 25. 8, a a ¥ » 

& 28, 17. µε πρός Twa διαλεγόμενον, ἢ ἐπισύστασιω ποιοῦντα ὄχλον, οὔτε ἐν ταῖς 
lal ” lal A 

g1Pet.3.16. συναγωγαῖς, οὔτε κατὰ τὴν πόλιν" 38 οὔτε παραστῆσαι δύνανταί σοι περὶ 
ΣΙ - a ae 14 he Ν fal δὲ ο.) Ψ BY Ν δδὸ a 

h ch. 26, 22. ων νυν κατηγορουσι μου. Ojo ογω ε τοῦτο σοι, οτι κατα την οσον ην 

& 38:35. 1 ο ἡ os ΄ a ΄ a ΄ a a ‘ 

i2 Tim. 1. 3. λέγουσιν αιρεσιν, ουτω λατρεύω τῳ πατρῳῳ Θεῳ, πιστευων πασι τοις κατα 

Ν , as. a / , 15 k 2 (ὃ » 3 Ν Ν 

k Dan. 12 τὸν νόμον καὶ ἐν τοῖς προφήταις γεγραμμένοις" ἐλπίδα έχων εἰς τὸν Θεὸν, 
ohn 5. 2 

a ΔΝ > ‘ ο δέ > , / ἂν θ - ὃ ’ 

ἣν καὶ αὐτοὶ οὗτοι προσδέχονται, ἀνάστασιν μέλλειν ἔσεσθαι νεκρῶν, δικαίων 

τε καὶ ἀδίκων. 
1612 , Ν ων 3 a 3 ,ὔ (ὃ ” Ich. 23.1. Ev τούτῳ καὶ αὐτὸς ἀσκῶ ἀπρόσκοπον συνείδησιν ἔχειν 

or, 1,12. “ 

m ch. 11.29, 86. πρὸς τὸν Θεὸν καὶ τοὺς ἀνθρώπους διαπαντός. 7 ™ Av ἐτῶν δὲ πλειόνων παρ- 
20. 16. , > ΄ , > x », Ἂς / 18 π 8 - 

0... 5. εγενόμην ἐλεημοσύνας ποιήσων εἰς τὸ ἔθνος μου καὶ προσφοράς ἐν οἷς 
nch. 21. 26, 27 ο. ε ΄ 5 ne a > . Ψ 2ο 9 , \ \ 

che2 26,27 εὗρόν µε ἡγνισμένον ἐν τῷ ἱερῷ, od μετὰ ὄχλου οὐδὲ μετὰ θορύβου, τινὲς δὲ 
> A lal 3 , > ὃ aA 19 ο a ἔδ 5.5% a A > - ” 

och... ἀπὸ τῆς Ασίας ᾿]ουδαῖοι, οὓς ἔδει ἐπὶ σοῦ παρεῖναι καὶ κατηγορεῖν, εἴ τι 

ἔχοιεν πρός pe 39 ἢ αὐτοὶ οὗτοι εἰπάτωσαν, τί εὗρον ἐν ἐμοὶ ἀδίκημα, στάντος 
a EN A a ν a 

pch. 23. 6 ου ἐπὶ τοῦ συνεδρίου, 3) " ἣ περὶ μιᾶς ταύτης φωνῆς, ἧς ἔκραξα ἐν αὐτοῖς 
& 28. 20. 9 Ans ΄ "τὰς , , 5.5 ε 

’ A rn 

ἑστώς, Ὅτι περὶ ἀναστάσεως νεκρῶν ἐγὼ κρίνομαι σήμερον ἐφ᾽ ὑμῶν. 
a ἊΝ 

2 ᾿Ανεβάλετο δὲ αὐτοὺς ὁ Φῆλιξ, ἀκριβέστερον εἰδὼς τὰ περὶ τῆς ὁδοῦ, εἴπας, 
h. 27. 8 a “ 

ἃ 29. 16. Ὅταν Λυσίας ὃ χιλίαρχος καταβῇ, διαγνώσοµαι τὰ καθ ὑμᾶς"  ἃδιαταξά- 

I 

11. εἰσί µοι ἡμέραι] there are days to me not more than twelve. 
On this use of the dative μοι after ἡμέραι, see Matt. xv. 32. 
Mark viii. 2. 
— ἡμέραι δεκαδύο] Elz. has ἡμ. ἢ Sex. The ἢ is not in A, B, 

E, G; and see above, on xxiii. 13. 
The twelve days may be reckoned as follows :— 
Ist Day, arrival at Jerusalem, xxi. 15—17. 
2nd, interview with James and the Presbyters of the Church 

at Jerusalem, xxi. 18. 
8rd, ‘Ayviouds, Nazariteship declared, xxi. 26. 
7th, The seven days nearly completed, xxi. 27. Paul ar- 

rested in the Temple, xxi. 30; his speech to the people, xxii. 1. 
8th, On the morrow (xxii. 30) he is brought before the San- 

hedrim. Vision in the night, xxiii. 11. 
9th, In the morning (xxiii. 12) overture of the Conspirators 

to the Chief Priests, with a view that Paul should be brought 
forth by the Chiliarch on the following day (xxiii. 15. 20). 

Paul sent by night to Antipatris. 
10th, On the morrow arrives at Cesarea. 
13th, After five days (xxiy. 1), i.e. on the fifth day after 

his departure from Jerusalem, he is accused by Ananias and Ter- 
tullus before Felix, not more than twelve days after his arrival at 
Jerusalem, xxiv. 11. 
— προσκυνήσων] to worship. Not to profane the temple, as 

they say. See also ου. 17, 18. 
18. δύνανταί σοι] The pronoun σοι (not in Elz.) is found in 

A, B, E, and many Cursives, and is confirmed by the Syriac, 
Vulgate, and many Versions. 

15. ἣν καὶ οὗτοι προσδέχονται] which they also entertain. A 
remarkable testimony to the general belief of the Jewish Nation 
(notwithstanding the influence of the Sadducees) in a Resur- 
rection to come,—a belief, therefore, to be derived from the Old 
Testament. See xxvi. 7. 

17. δ ἐτῶν πλειόνων] after several years; four years after 
his last visit, xviii. 22. 
— ἐλεημοσύνας alms. For an illustration of the coincidence 

of this statement, thus incidentally introduced in the είς, with 
passages in St. Paul’s Epistles concerning the collections made 
by him for the poor Saints at Jerusalem (Rom xv. 25. 1 Cor. xvi. 
1—4. 2 Cor. viii. 1—4), see Paley, Hore Pauline, No. i. p. 10. 

— προσφοράς] offerings. Some Expositors say, for the Feast 
of Pentecost, xx. 16. (Meyer.) But this word suggests a sup- 
position that St. Paul came to Jerusalem under a vow, in order to 
present the offerings due at its expiration. See the use of this 
word προσφορὰ, in connexion with this visit, for the offering made 
by a Nazarite, xxi. 26, ἕως οὗ προσηνέχθη ὑπὲρ ἑνὺς ἑκάστου 
αὐτῶν ἡ προσφορά. And so Bede (Retr. p. 153), “ Oblationes 
pertinent ad ea que ad suasionem Jacobi et seniorum in templo 

obtulerat.”’ 
18. ἐν οἷς} in which things. See xxvi. 12, ἐν οἷς, πορευόμενος 

εἰς τὴν Δαμασκόν. Rom. vi. 21, ἐφ᾽ οἷς viv ἐπαισχύνεσθε. Phil. ii. 

15, ἐν οἷς φαίνεσθε. 1 Tim. iv. 15, ἐν τούτοις ἴσθι. The reading 
ἐν αἷς, found in A, B, Ο, E, and received by Lachm. and Tisch., 
not by A/f. and Bloom/., seems to be a correction of the copyists 
to make an agreement with προσφορὰς,---απιὰ it is not probable 
that if αἷς had been written by St. Luke it would have been 
altered into οἷς. 
— εὗρόν µε ἡγνισμένον ἐν τῷ ἱερῷ] they found me separated 

or sanctified as a Nazarite in the Temple. See above, on xxi. 
24. 26. 

His argument is, ‘‘ They have charged me with profaning the 
Temple (v. 6). But the fact is, 1 came from a distance to Jeru- 
salem to worship (προσκυνήσων, υ. 11) in the Temple; and to 
bring alms of charity, and also offerings of piety (προσφορὰς), 88 
a Nazarite (see xxi. 26); and they themselves found me in the 
Temple engaged in a holy service, proving my respect for the 
Temple; and they who accuse me of profaning it, were guilty of 
profanation, in abetting those who seized me when there employed 
in a religious act, of which they prevented the completion.” Thus 
their outrage on St. Paul resembled that of Pilate on the Gali- 
leans, whose blood he mingled with their sacrifices. Luke xiii. 1, 

19. εἴ τι ἔχοιεν] si quid haberent—. 

20. εἰπάτωσαν, τί] For τι Elz. has ef τι, but εἰ is not in the 
best MSS., and the sentence gains force by its removal. τί---Ἢ = 
what but ? 

21. φωνῆς, ἧς ἔκραξα] this voice, or cry, which I uttered. Cp. 
Winer, p. 148. 

22. ἀνεβάλετο] Elz. prefixes ἀκούσας δὲ ταῦτα ὃ Φῆλιξ, which 
words are not found in the best MSS., A, B, C, E, Η, or in 
Vulg., Syriac, and several other Versions. 
— ἀκριβέστερον εἰδώς Although he had more accurate know- 

ledge of Christianity, than that he needed to be taught the truth 
concerning it, or than would have been supposed in one whose 
practice was such as his with regard to its Apostle. 

The comparative is used in similar manner in wv. 4 and in 
xxv. 10, κάλλιον ἐπιγινώσκεις, i.e. “thou knowest better than 
that I need instruct thee, and that thou shouldest make such a 
proposal.”’ This use of the comparative is very convenient, as 
suggestive of something understood, which it might be uncourteous 
to express. 

Felix had been Procurator of Judea for six years; as such 
he had, doubtless, been at Jerusalem on the great festivals, and 
on other occasions when he could not have failed to hear of 
Christ. And his ordinary residence was Cesarea, where Philip 
the Evangelist lived (viii. 49; xxi. 8), and where was a Christian 
Church (xxi. 8—16),—and where, many years before, St. Peter 
had preached, and baptized the Roman Centurion Cornelius 
(x. 1—48). How striking the contrast between the Roman soldier 
sending for Peter to Cxsarea, and the Roman Procurator leaving 
Paul bound a prisoner at the same place! The one condemns the 
other. 
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~ A , 4 

μενος τῷ ἑκατοντάρχῃ τηρεῖσθαι αὐτὸν, ἔχειν τε ἄνεσιν, καὶ μηδένα κωλύειν 
τῶν ἰδίων αὐτοῦ ὑπηρετεῖν αὐτῷ. 

wn , Lod Ν 

3 Μετὰ δὲ ἡμέρας τινὰς παραγενόμενος 6 Φῆλιξ σὺν ἀρουσίλλῃ τῇ γυναικὶ 
Lal ΄ ~~ 4 

αὐτοῦ, οὔσῃ ᾿Ιουδαίᾳ, μετεπέμψατο τὸν Παῦλον, καὶ ἤκουσεν αὐτοῦ περὶ τῆς ή ων μ ips 
> A , 

εἰς Χριστὸν πίστεως. 35 4ιαλεγομένου δὲ αὐτοῦ περὶ δικαιοσύνης, καὶ ἐγκρα- 
τείας, καὶ τοῦ κρίματος τοῦ μέλλοντος, ἔμφοβος γενόμενος ὁ Φῆλιξ ἀπεκρίθη, 
Τὸ νῦν ἔχον πορεύου: καιρὸν δὲ μεταλαβὼν μετακαλέσομαί ce 35 ἅμα καὶ 
3 ΄ 4 ΄ ’ > ~ ε x A , 4 ΔΝ ΄ ἐλπίζων ὅτι χρήματα δοθήσεται αὐτῷ ὑπὸ τοῦ Παύλου, διὸ καὶ πυκνότερον 
αὐτὸν μεταπεμπόμενος ὡμίλει αὐτῷ. 

Wr ΄, ν ΄ » ΄ ε A , a Paris ον 35.14. Αιετίας δὲ πληρωθείσης ἔλαβε διάδοχον ὁ Φῆλιξ Πόρκιον Φῆστον" " θέλων τοὶ. 25.14 
τε χάριτα καταθέσθαι τοῖς ᾿Ιουδαίοις ὁ Φῆλιξ κατέλιπε τὸν Παῦλον δεδεμένον. 

ch. 25. 9. 
Mark 15. 15. 

ΧΧΥ. 1 Φῆστος οὖν ἐπιβὰς τῇ ἐπαρχίᾳ, μετὰ τρεῖς ἡμέρας ἀνέβη εἰς 
Ἱεροσόλυμα ἀπὸ Καισαρείας. 

nr »“" 3 ΄ Ἂ, Lal ΄ A , > QA 

TpWTOL τῶν Τουδαίων κατὰ τοῦ Παύλου, καὶ παρεκάλουν αὐτὸν, 

5 Ἐνεφάνισαν δὲ αὐτῷ 6 ἀρχιερεὺς καὶ οἵ 
3 > ’ 

αἰτούμενοι 

άριν κατ᾽ αὐτοῦ, ὅπως μεταπέμψηται αὐτὸν εἰς Ἱερουσαλὴμ, " ἐνέδραν ποι- ach. 33. 1, 15. ᾽ μ 
a > Lad + ae ‘ ‘ ε / 

ουντες ἀνελεῖν αὐτὸν κατὰ την ὁδόν. 

29. ἔχειν---ἄνεσιγ---μηδένα κωλύειν] ΟΡ. the similar expres- 
sions concerning his detention at Rome, xxviii. 16. 30, 31. 
— ὑπηρετεῖν] Elz. adds ἡ προσέρχεσθαι, which is not in 

A, B, C, E, or in Vulgate, Syriac, and some other Versions. 
24. Δρουσίλλῃ] Drusilla, daughter of Herod Agrippa I., 

whose miserable end is described Acts xii. 19—23, and sister of 
Herod Agrippa II., or Junior, mentioned in the two next chap- 
ters. She had deserted her husband Azizus, king of Emesa, and 
married Felix (Joseph. Ant. xx. 7. 1. See above on xxiii. 24) 
against the Jewish Law. Agrippa, the son of this unhappy 
woman, by Felix, lost his life by an eruption of Vesuvius, A.D. 79 
(Joseph. Ant. xx. 7. 2). 

The words οὔσῃ Ἰουδαίᾳ, being a Jewess, are emphatic. St. 
Paul was tried on a charge of breaking the Law at the instance 
of the Jews, before a Ruler who had set those laws at defiance, 
and who yet is flattered by them! (vv. 3—9.) 
— περὶ τῆς εἰς Χριστὸν πίστεως] concerning the faith in 

Christ. St. Paul is brought before Felix, the Roman Procurator, 
by his enemies, as a Criminal; but in the second hearing, he 
pleads before Felix and Drusilla as a Preacher of the Gospel. 

The same process takes place in the two following Chapters. 
Felix, having rejected the overture made to him, is withdrawn 
from his office. His opportunity is lost; his day of grace is past, 
and he makes room for Festus, his successor. St. Paul is arraigned 
before him; he invites Agrippa to hear the Apostle. St. Paul is 
brought to answer for himself, before Agrippa and Bernice, and 
he preaches Christ. 

These incidents are doubtless recorded, with a divine design 
of teaching the Church and the World, by two remarkable speci- 
mens, that all Persecutions, excited by the Enemy of God and 
man against the Truth, are, have been, and ever will be overruled 
by God for the Propagation of the Gospel of Christ. 

25. διαλεγομένου αὐτοῦ--ἔμφοβος γενόμενος] as he was dis- 
coursing of righteousness, and temperance, and of the Judgment 
to come, Felix trembled. For the reason of which, see above on 
xxiii. 26 and xxiv. v. 3 and v. 27. 

Here is a lesson to Preachers ; 
(1) To lay the foundation in Faith in Christ (v. 24). 
(2) To build upon it, in practical exhortations to Righteous- 

ness and Temperance, and in warnings of the Judgment to come. 
(3) To apply their preaching to the particular cases of their 

hearers. 
(4) Especially to the particular cases of the great and power- 

ful, whose example is of much influence with others. 
(5) Not to think their labour lost, if the Felix, before whom 

they preach, does not repent. His history has been a warning to 
many: his impenitence has led others to repent. 
— μέλλοντος] Elz. adds ἔσεσθαι, which is not in the best 

MSS., and appears to be a gloss; like many other words similarly 
inserted in the Textus receptus in this Chapter. See vv. 22, 23. 26. 

St. Paul preaches, before this unjust Judge, concerning the 
just judgment to come, when all Judges will be judged. ‘* Meritd 
coram adulteris Paulus disserebat de Castitate; merit} coram 
injusto Preside disserebat de Justitia; meritd iniquum judicem 
admonebat Judicem suum fore Christum.” (A Lapide.) 

26. χρήματα] money. Having heard that Paul had brought a 
pecuniary collection to Jerusalem (v. 17), and supposing that he 
could command funds from his friends for his release. 

Such a hope of a bribe was opposed to the Roman Law, 
which Felix was appointed to administer, e.g. the Lex Julia 
de Repetundis. Wedst., p. 624. 
— Παύλου] Elz. adds ὅπως λύσῃ αὐτὸν, which is not in 

A, C, E, or in Vulg., Syriac, and several other Versions. See 
above on v. 25. 
— ὠμίλει αὐτῷ] he used to converse with him. On this sense 

of ὁμιλῶ see Luke xxiv. 14. 
27. διετίας] two years. Even Felix had two full years of 

God’s long-suffering. ‘‘ Lord, let it alone this year also, till I 
shall dig about it and dung it, and if it bear fruit, well; if not, 
then after that thou shalt cut it down.”” (Luke xiii. 8, 9.) 

Festus came to displace him, and Felix left Paul bound, who 
would have released him from the thraldom of his sins. 

Two years of imprisonment.—God did not need the labour 
even of St. Paul: and though he was bound, “ the Word of God 
is not bound.” (2 Tim. ii. 9.) God shows his own Omnipotence, 
and teaches men humility, by dispensing sometimes with the 
use of His best instruments when, to human eyes, they seem to 
be most needed. 

Perhaps, also, we should not have had some books of Scrip- 
ture,—perhaps not the Gospel of St. Luke and the Acts of the 
Apostles, and some of St. Paul’s Epistles,—if St. Paul had not 
been imprisoned at Czsarea and at Rome. Cp. note on Col. iv. 18. 

— ἔλαβε διάδοχον] he received for his successor. Cp. the words 
of Josephus, Ant. xx. 8. 9, Πορκίου Φήστου διαδόχου Φήλικι 
πεμφθέντος. Observe the lenity of St. Luke. He says nothing 
of the subsequent arraignment of Felix at Rome, for malad- 
ministration of his province, on the prosecution of the Jews them- 
selves. 

He states that St. Paul preached before Felix, and “‘ his wife 
Drusilla, a Jewess,’’ concerning “ Righteousness, Temperance, 
and the Judgment to come,” but he leaves us to gather the evi- 
dence of their unrighteousness, intemperance, and iniquity—and 
by consequence, to ascertain the special pertinency of St. Paul’s 
Sermon before them—from other sources, particularly from the 
Jewish annalist Josephus, and from the Roman Historian and 
Biographer, Tacitus and Suetonius. See xxiii. 26. 

A signal proof of Charity and Truth, and, may we not add, 
an evidence also of Divine Inspiration? Such History as this, 
with reverence be it said, could only be written with a pen 
dropped from the wing of the Divine Dove. 

— χάριτα] So A, B, C.—Elz. xdprtas.—E, χάριν. 
— χάριτα καταθέσθαι] to deposit a favour which might be of 

use to himself. 
Grati@ in hac formula loquendi tanquam depositum con- 

siderantur. Demosth. de fals& legat. extr. ἀφανῆ χάριτα κατα- 
θέσθαι. Plato Cratyl. 11, χρήματα τελοῦντα καὶ χάριτας κατα- 
τιθέμενον. Diod. Sic. p. 505, Β, χάριν βουλόμενος καταθέσθαι 
(τῷ βασιλεῖ) ἀπήλαυνε πρὸς τοὺς πολεμίους. Exempla alia plura, 
vid. ap. Kypkium, Elsnerum, Wetstenium. (Kuin.) 

Cu. XXV.1. τῇ ἐπαρχίᾳ] the ‘provincia’ of Festus, as Pro- 
curator. On the time of his arrival see above, pp. 24, 25. 

2. ὁ ἀρχιερεύς} the chief priest. A, E, G, and some Cursives 
and Versions have οἱ ἀρχιερεῖς, which may be the true reading. 
Cp. v. 15. τς 



Τοῦ ΑΟΤΡ ΧΧΥ. 4---12. 

4 Ὃ μὲν οὖν Φῆστος ἀπεκρίθη, τηρεῖσθαι τὸν Παῦλον εἰς Καισάρειαν, ἑαυτὸν 
δὲ έλλ 3 ΄ > ΄ 6 5 οἱ Ὁ 3 e a Ν ὃ Ν ὲ μέλλειν ἐν τάχει ἐκπορεύεσθαι. ἱ οὖν ἐν ὑμῖν, φησὶ, δυνατοὶ συγκατα- 

» Ν ” Ν wn 

βάντες, εἴ τι ἐστὶν ἐν τῷ ἀνδρὶ τούτῳ, κατηγορείτωσαν αὐτοῦ. 6 Διατρίψας δὲ 
3 3 ία) ε ΄ > , > LY a» , Ν > , a > ΄ 

ἐν αὐτοῖς ἡμέρας οὐ πλείους ὀκτὼ ἢ δέκα, καταβὰς εἰς Καισάρειαν, τῇ ἐπαύριον 

καθίσας ἐπὶ τοῦ βήματος ἐκέλευσε τὸν Παῦλον ἀχθῆναι. 7 Παραγενομένου δὲ 
> aA , αν £15 α £ ΄ , > nw Ν 

αὐτοῦ, περιέστησαν αὐτὸν οἱ ἀπὸ Ἱεροσολύμων καταβεβηκότες ᾿Ιουδαῖοι, πολλὰ 
Ν , > , / Ν A ΄ a > ¥ 3 a 

kat βαρέα αἰτιώματα φέροντες κατὰ τοῦ Παύλου, ἃ οὐκ ἴσχυον ἀποδεῖξαι: 

ben24.12, ὃ  ἀπολογουμένου αὐτοῦ, Ὅτι οὔτε εἰς τὸν νόμον τῶν Ιουδαίων, οὔτε εἰς τὸ 28. 1. ‘ : B ὃ 
ἱερὸν, οὔτε εἰς Καίσαρα τὶ ἥμαρτον. ὃ Ὃ Φῆστος δὲ θέλων τοῖς ᾿Ιουδαίοις 
χάριν καταθέσθαι, ἀποκριθεὶς τῷ Παύλῳ εἶπε, Θέλεις εἰς Ἱεροσόλυμα ἀναβὰς 

ἐκεῖ περὶ τού θη ἐπ᾿ ἐμοῦ; 10 Εἶπε δὲ ὁ Παῦλος, ᾿Επὶ τοῦ By, pl τούτων κριθῆναι ἐπ᾽ ἐμοῦ ; tre δὲ ὁ Παῦλος, ᾿Επὶ τοῦ βήματος 
- A 5 ΄ 

Καίσαρος ἑστώς εἰμι, οὗ μὲ δεῖ κρίνεσθαι: ᾿Ιουδαίους οὐδὲν ἠδίκησα, ὡς καὶ 
> nr Ν »” 

ech. 18. 14. σὺ κάλλιον ἐπιγινώσκεις' |! "εἰ μὲν οὖν ἀδικῶ καὶ ἄξιον θανάτου πέπραχά τι, 
ver. Ὁ 

& ch. 26, 31. 
> lal Ν 5» ων 3 Ν 5 ΄ 5 - φ ΜΕ. 

οὐ παραιτοῦμαι τὸ ἀποθανεῖν: εἰ δὲ οὐδέν ἐστιν ὧν οὗτοι κατηγοροῦσί μου, 

οὐδεὶς μὲ δύναται αὐτοῖς χαρίσασθαι: Καίσαρα ἐπικαλοῦμαι. | Τότε ὁ Φῆστος 
ιά Ν lal ’ 5 / , > , LES , 

συλλαλήσας μετὰ τοῦ συμβουλίου ἀπεκρίθη, Καίσαρα ἐπικέκλησαι; ἐπὶ Kat- 
σαρα πορεύσῃ. 

4. εἰς Καισάρειαν] at Cesarea. The reading of A, Β, E, G,— 
more expressive than that of Elz., ἐν Καισαρείᾳ. 

5. οἱ δυνατοί] those in power; the chief among you, the same 
as οἱ πρῶτοι, v. 2. Cp. 1 Cor. i. 26, οὐ πολλοὶ δυνατοί. Rey. vi. 
15, οἱ πλούσιοι καὶ of δυνατοί. So Thucyd. i. 89, and fre- 
quently Josephus, see B. J. i. 12. 4, Ἰουδαίων---οἱ δυνατοί: 
cp. ii. 14. 8; ii. 15.2; and ii. 16. 2. (Weist., p. 625; Biscoe, p. 
107.) Festus did not wish to have τὸ πλῆθος at Caesarea (xxv. 
24), for fear of an uproar; and he desires to conciliate the δυ- 
γατοὶ among them. He knew why Paul had been left bound by 
Felix, and would have been glad to dismiss the cause ; and he 
supposes that after two years’ imprisonment of St. Paul, for no 
proved offence, the anger of the Jews had been cooled. But it 
was not so; and the new Governor, with little moral courage, is 
ready to ingratiate himself with the Jews, even by a surrender of 
St. Paul (vv. 9. 11). 

6. οὐ πλείους ὀκτὼ ἢ δέκα] So A, C, and several Cursives and 
Versions, and B, except that it has mAelovas.—E/z. πλείους ἢ 
δέκα. Cp. on John vi. 19. 

7. αὐτόν] omitted by E/z., but in A, B, C, E, and many Cur- 
sives and Versions; it intimates that they had access to Festus, 
and beset Aim, in order to prejudice him against Paul. 
— αἰτιώματα] So A, B,C,G,H. “ Notabilis in vilio con- 

sensus,” says Bornemann.—Elz. αἰτιάματα. If, indeed, the word 
here used is from αἰτιάω, then the reading of A, B, C, E, G, H is 
erroneous; but it is to be derived from αἰτιόω, ‘reum (αἴτιον) 
facere,’ ‘ criminari.’ 

9. χάριν καταθέσθαι] to deposit a favour. An imitation of the 
policy of Felix (xxiv. 27). 

— κριθῆναι)] So A, B, C, E, and several Cursives—E/z. 
κρίνεσθαι. 
— ἐπ᾽ ἐμοῦ] before me. Not before the Sanhedrim, who are 

thine enemies, but before me, an impartial Judge. And yet 
Festus “wished to do the Jews a favour.”” And why would he 
take Paul to Jerusalem, where there wasa conspiracy against him? 
Why not judge him at Cresarea? St. Paul saw the snare and 
avoided it. Cp. xxviii. 19. 

10. ἐπὶ τοῦ βήματος Καίσαρος ἑστώς εἰμι I already stand in 
my own resolve, founded on the divine will, αἱ Caesar's judgment- 
seat. I desire to be sent to Rome, and to be judged there. 
(Ammonius, Chrys.) As Chrys. observes, he remembered the 
divine Vision at Jerusalem (xxiii. 11), and made the appeal more 
confidently. This is a reply to the proposal of Felix, art thou 
willing to be judged before me? 

He replies also to the secret designs of Festus, who wished 
to gain the favour of the Jews by the sacrifice of Paul; and he 
says, οὐδεὶς μὲ δύναται αὐτοῖς χαρίσασθαι" Καίσαρα ἐπικα- 
λοῦμαι. 866 σ. 11. 

That this is the true interpretation, and not, that, in standing 
before Festus, Czsar’s representative, he ἔλθη stood before 
Cesar, appears from the answer of Festus (v. 12), fo Cesar thou 
hast appealed, to Cesar thou shalt go. Compare also xxviii. 18, 
19, where St. Paul explains the reasons of his conduct in this re- 
spect, and says, that the Jews delivered him a prisoner into the 
hands of the Romans, who were ready to release him as innocent, 

but that the Jews resisted this design, and that therefore he was 
compelled to appeal to Cesar. 

St. Paul’s privilege of Roman Citizenship was here made 
serviceable as before (xxii. 27; xxiii. 27) for the furtherance of 
the Gospel. See note on xxii. 25, and below on ». 23. 

In the resistance of the Jews to his liberation, St. Paul re- 
cognized a fulfilment of what had been already revealed to him 
by God, concerning the witness he was to bear to Christ at Rome 
(see xix. 21; xxiii, 11). Therefore he adds, οὗ μὲ δεῖ κρίνε. 
σθαι, where it is God’s will that I should be judged. On this 
use of δεῖ, see xix. 21, δεῖ µε καὶ Ῥώμην ἰδεῖν : xxiii. 11, δ εἶ καὶ 
εἰς Ῥώμην μαρτυρῆσαι: xxvii. 24, Καίσαρι σὲ δ εἴ παραστῆναι. 

Observe,—the words are not οὗ δεῖ με κρίνεσθαι, but οὗ μὲ 
δεῖ κρίνεσθαι, with an emphasis on μὲ, me; so xxvii. 94, Καίσαρι 
σὲ δεῖ παραστῆναι. I have received a special direction from 
heaven in this matter. J, the Apostle of Christ, have a special 
duty to perform. My arrest by the Jews, and their charges 
against me, have already been made ministerial by God to the 
preaching of the Gospel by my mouth, from the stairs of the 
castle at Jerusalem to the People, and to the Sanhedrim, and 
before Felix at Czsarea (see on xxi. 40; xxv. 23); and they are 
yet, under divine counsel, to be made subservient to a wider and 
higher design—that of carrying me to preach the Gospel at Rome. 
Therefore I will ποί return to Jerusalem to be judged there, as 
thou proposest that I should do. I have delivered my message 
there; and it has been rejected. I have also delivered it at 
Cesarea. I must now declare it at Rome. 

These considerations may suggest a reply to the question,— 
Why St. Paul appealed to Cesar? 

— κάλλιον] thou knowest better than to need information 
from me. See ἀκριβέστερον, xxiv. 22, and 2 Tim. i. 18, βέλτιον 
σὺ γιγνώσκεις. Cp. 2 Cor. viii. 17. Winer, p. 217. 

11. οὐ παραιτοῦμαι ‘non deprecor.’’ 
For examples of its use, see Wetst., p. 626. 

— μὲ χαρίσασθαι] to compliment me away to them. μὲ is 
emphatic—me, an innocent man. 
— Καίσαρα ἐπικαλοῦμαι] ‘ Ceesarem appello.”’ I appeal to 

Cxsar: a process which was allowed to Roman Citizens, and 
often saved them from the unjust usage of inferior Magistrates ; 
by the Lex Julia, L. xlvii. 6. 7, ‘de vi public tenetur,’ &c. 
and L. xlix. de Appellat. (Wetst. p. 626.) The same right of appeal 
followed from the Valerian, Porcian, and Sempronian Laws, 
which had given a right of appeal to the People; afterwards 
transferred to the Emperor. Cp. Plin. x. 97, in his letter to 
Trajan concerning the Christians whom he sent to Rome, “ quia 
cives Romani erant.”’ 

19. μετὰ τοῦ συμβουλίου] with his Council, or Assessors. 
‘‘Habebant provinciarum presides suos assessores (ut vocantur ἃ 
Lamprid. Vit. Alex. Severi ο. 46) consiliarios Natege Tib. 33) 
qui a Josepho B. J. ii. 16 dicuntur φίλοι ἡγεμόνος, a Dio. Cass. 
p. 505, Ἐ.---πάρεδροι, quibuscum, antequam sententiam dicerent, 
deliberarent, ν. Perizonius de Pretorio p. 718. Casaubonus 
Exercitt. Antibaron. p. 137.” (Kuin.) 
— πορεύσῃ] “hee videtur dixisse terrendi Pauli causa.” 

(Bengel.) 



ACTS ΧΧΥ. 13—23. 

cal cal > , ε Ν 4 , , 

15 Ἡμερῶν δὲ διαγενομένων τινῶν, Αγρίππας 6 βασιλεὺς καὶ Βερνίκη κατήν- 
> ἊΝ 3 / ἧς ο) 14 d πρ) δὲ λ ΄ ε ΄ τησαν εἰς Καισάρειαν, ἀσπασόμενοι τὸν Φῆστον. ς δὲ πλείους ἡμέρας 

“ -“ ” ~ ” 3 ΄ 

διέτριβον ἐκεῖ, ὁ Φῆστος τῷ βασιλεῖ ἀνέθετο τὰ κατὰ τὸν Παῦλον λέγων, ᾿Ανήρ 
᾿ ν a τ τις ἐστὶ καταλελειμμένος ὑπὸ Φήλικος δέσμιος, 15 περὶ οὗ, γενομένου µου εἰς 

a“ A > ’ 

Ἱεροσόλυμα, ἐνεφάνισαν οἱ ἀρχιερεῖς καὶ οἱ πρεσβύτεροι τῶν Ἰουδαίων, 
> ΄ > 3 lal δί 16 e Ν a > (0 9 > 3 ἔθ αἰτούμενοι κατ᾽ αὐτοῦ καταδίκην" πρὸς οὓς ἀπεκρίθην, ὅτι οὐκ ἔστιν ἔθος 

x x “Ρωμαίοις χαρίζεσθαί τινα ἄνθρωπον, πρὶν ἢ 6 κατηγορούμενος κατὰ πρόσωπον 
Ἂς lal , 

ἔχοι τοὺς κατηγόρους, τόπον τε ἀπολογίας λάβοι περὶ τοῦ ἐγκλήματος. 
Ὁ / 4. 9 κα 3 θάδ 3 λὴ ὃ ΄ ΄ a ter 

Συνελθόντων οὖν αὐτῶν ἐνθάδε, ἀναβολὴν μηδεμίαν ποιησάμενος, τῇ ἑξῆς 
9 ees, “ , α > 67 Ν » ὃ Ξ 18 Ν a θέ καθίσας ἐπὶ τοῦ βήματος ἐκέλευσα ἀχθῆναι τὸν ἄνδρα: ᾿ὃ περὶ οὗ σταθέντες 

- Ν 

οἱ κατήγοροι οὐδεμίαν αἰτίαν ἔφερον ὧν ἐγὼ ὑπενόουν πονηρὰν, "' " ζητήματα 
δέ τινα περὶ τῆς ἰδίας δεισιδαιμονίας εἶχον πρὸς αὐτὸν, καὶ περί τινος ᾿Ιησοῦ 
τεθνηκότος, ὃν ἔφασκεν ὁ Παῦλος ζῆν. “9 ᾿Απορούμενος δὲ ἐγὼ εἰς τὴν περὶ 

4 , ” 3 ΄ ’ 3 ε / 5 ” ’ 

τούτων ζήτησιν ἔλεγον, εἰ βούλοιτο πορεύεσθαι εἰς Ἱεροσόλυμα, κἀκεῖ κρί- 

dch 21. 27. 

e Deut. 17. 4. 

f ver. 6. 

g ch. 18. 15. 

νεσθαι περὶ τούτων. 

τὴν τοῦ Σεβαστοῦ διάγνωσιν, ἐκέλευσα 
2 αὐτὸν πρὸς Καίσαρα. “5 Αγρίππας δὲ 

21 Τοῦ δὲ Παύλου ἐπικαλεσαμένου τηρηθῆναι αὐτὸν εἰς 
τηρεῖσθαι αὐτὸν, ἕως οὗ ἀναπέμψω 
πρὸς τὸν Φῆστον ἔφη, ᾿Εβουλόμην 

καὶ αὐτὸς τοῦ ἀνθρώπου ἀκοῦσαι: ὁ δέ, Αὔριον, φησὶν, ἀκούσῃ αὐτοῦ. 
38 Τῇ οὖν ἐπαύριον ἐλθόντος τοῦ ᾿Αγρίππα καὶ τῆς Βερνίκης μετὰ πολλῆς 

φαντασίας, καὶ εἰσελθόντων εἰς τὸ ἀκροατήριον, σύν τε τοῖς χιλιάρχοις καὶ 
ἀνδράσι τοῖς κατ᾽ ἐξοχὴν τῆς πόλεως, καὶ κελεύσαντος τοῦ Φήστου, " ἤχθη κει ο.15. 

19. ᾽Αγρίππας ὃ βασιλεύς] Agrippa the king. Agrippa 11., or 
Junior, son of Agrippa I., who was struck by a mortal disease at 
Cesarea, a.p. 44 (see Acts xii. 19 —23) ; and brother of Bernice 
and Drusilla (Acts xxiv. 24). It would seem as if the curse of 
Edom hung over this unhappy family. 

Agrippa was only seventeen years old when his father died 
(Joseph. Ant. xix. 9. 1), and was not allowed to succeed him at 
once; but received from Claudius (A.p. 48) the principality of 
Chalcis (Joseph. xx. 1. 1; 5. 2), and the superintendence of the 
Temple at Jerusalem, and the nomination of the High Priests 
(Joseph. xx. 1. 3). Four years afterwards he received the tetrar- 
chies that had belonged to Philip and Lysanias (Luke iii. 1), with 
the title of Kiny. And in Α.Ρ. 55 his dominions were further 
increased by Nero, with some cities in Galilee (Joseph. Ant. xx. 
8. 6). He was the last of the Herods, and lived to see the fall of 
Jerusalem, and died at the age of seventy-three, in the third year 
of Trajan, A.D. 100 (Phot. Bibl. Cod. 33. Winer, i. p. 485). 

The assertion of Photius extending the life of Agrippa to 
the third year of Z'rajan is doubted by Pearson and Wetstein 
(p. 628), who state grounds for believing that Agrippa died before 
that time. The difference of the language of Josephus, who 
Jflatters Agrippa in his Jewish History, published in Agrippa’s 
lifetime, but sometimes censures him in his Antiquities (xx. 8. 11), 
published afterwards, has thus been accounted for. 

It is observable, that although St. Luke calls Agrippa a 
King, he does not call him by the title which he gives to his 
father (xii. 1), ‘‘ Herod the King (of Judea) ;’’—another instance 
of his accuracy. 
— Βερνίκη) Bernice, the Macedonian name for Φερενίκη (see 

above on xvii. 10), eldest daughter of Herod Agrippa I. She had 
been married to her uncle Herod, king of Chalcis, and after his 
death to Polemon, king of Cilicia (St. Paul’s country), whom she 
had deserted δι ἀκολασίαν, ὡς ἔφασαν (Joseph. Ant. xx. 7. 3); 
her infamous character was well known at Rome (Juvenal, vi. 
155), where she had an illicit connexion with the destroyer of her 
country. (Sueton. Tit. 7.) 

The following are the statements of Josephus and other 
ancient writers concerning her. Joseph. Ant. xx. 7. 3, Βερνίκη 
δὲ μετὰ τὴν Ἡρώδου τελευτὴν, ὃς αὐτῆς ἀνὴρ καὶ θεῖος ἐγεγόνει, 
πολὺν χρόνον ἐπιχηρεύσασα, φήμης ἐπισχούσης, ὅτι τῷ ἀδελφῷ 
συνῄει, πείθει Πολέμωνα, Κιλικίας δὲ ἦν οὗτος βασιλεὺς, περιτεµ- 
γόµενον ἄγεσθαι πρὸς γάμον αὐτὴν, οὕτως γὰρ ἐλέγξειν ᾧετο 
ψευδεῖς τὰς διαβολάς. Καὶ ὁ Πολέμων ἐπείσθη μάλιστα διὰ τὸν 
πλοῦτον αὐτῆς" οὐ μὲν ἐπὶ πολὺ συνέμεινεν ὁ γάμος, ἀλλὰ Βερνίκη 
δι ἀκολασίαν, ὡς ἔφασαν, καταλείπει τὸν Πολέμωνα" ὁ δὲ ἅμα 
τοῦ γάμου καὶ τοῦ τοῖς ἔθεσι τῶν ᾿Ιουδαίων ἐμμένειν ἀπήλλακτο. 
Juvenal, Sat. vi. 150 sqq. ‘‘ Adamas notissimus, et Berenices In 
digito factus pretiosior, hune dedit olim Barbarus incest, dedit 

hune Agrippa sorori, Observant ubi festa mero pede sabbata 
reges, Et vetus indulget senibus clementia porcis.”’ Suetonius, in 
the life of Titus (7), says, ‘‘ Suspecta in eo ( Tito) etiam luxuria 
erat—nec minus libido propter exoletorum et spadonum greges, 
propterque insignem reginz Berenices amorem, cui etiam nuptias 
pollicitus ferebatur—Berenicen statim ab urbe dimisit, invitus 
invitam.”” Tacit. Hist. ii. 81, ‘‘ Regina Berenice—florens tate 
formaque, et seni quoque Vespasiano magnificentia munerum 
grata.” 

— ἀσπασόμενοι τὸν Φῆστον] to salute Festus on his promo- 
tion to the office of Procurator—a significant sentence: they 
came thither to pay their court to the Representative of Cesar, 
and there they rejected the Gospel preached to them by the 
Ambassador of Christ. 

15. καταδίκην] So A, B, C.—Elz. δίκην. 
16. Ῥωμαίοις} not the Romans, but Romans, as such. 
— ἄνθρωπον] Elz. adds εἰς ἀπώλειαν, which is not in A, B, 

C, E, and is probably a gloss. 
18. ἔφερον] So A, B, C, E, G.—Elz. ἐπέφερον, which would 

rather mean ‘brought in addition ;’ which is not the sense here. 
— ἐγὼ ὑπενόουν] So A, B, C.—Elz. ὑπενόουν ἐγώ: but ἐγὼ 

is emphatic here; ‘ ¢heir charges differed from what 7 was antici- 
pating.’ 

— πονηράν] evil. So A, B, C, and many Cursives and Ver- 
sions; the word is omitted by Εἰσ. The word does not appear 
to be a gloss, but is well opposed to (ητήματα, which follows. 

19. τῆς ἰδίας δεισιδαιμονίας his own (i.e. Paul’s) private su- 
perstition. Festus would not have spoken thus to Agrippa, the 
King of Judea, concerning his religion. 

21. Σεβαστοῦ] Augustus, at that time Nero. Cp. v. 10. 
22. ἐβουλόμην I myself also could have wished to hear the man, 

—of whom doubtless Agrippa already knew much. Cp. Gal. iv. 20. 
23, 24. ᾽Αγρίππα --- Βερνίκης --- Φήστου] Agrippa—Bernice— 

Festus. St. Paul’s arrest in the Temple at Jerusalem, and his 
appeal to his Roman citizenship, were made by Divine Providence 
the occasions for the public preaching of Christ on numerous 
great occasions, and to many illustrious auditories in different 
places ; and thus the fury of Satan against him was overruled to 
the glory of God, and to the extension of the kingdom of Christ 
by the preaching of His Word, as follows— 

(1) To the people at Jerusalem from the stairs of the Castle 
(xxi. 40; xxii. 1—21). 

(2) To the High Priest and Sanhedrim there (xxiii. 1—6). 
(3) To Feliz and the Roman Garrison, the Chiliarchs or 

Captains of the Roman Cohorts at Caesarea (Joseph. B. J. iii. 
4. 2), and other Chief Persons of that City (xxiv. 10—21). 

(4) To Feliz and Drusilla privately at Caesarea (xxiv. 
24, 25). 
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Iver. 8, 7. 

k ch. 22. 22. 

Ich. 23. 9. 
ἃ 26. 81. 

ach. 23. 6. 

ACTS XXV. 24—27. XXVI. 1—8. 

a A > ε 

ὁ Παῦλος. 3 Καί φησιν 6 Φῆστος, Αγρίππα βασιλεῦ, καὶ πάντες οἱ συµπαρ- 
όντες ἡμῖν ἄνδρες, θεωρεῖτε τοῦτον, ' περὶ οὗ ἅπαν τὸ πλῆθος τῶν ᾿Ιουδαίων 
80, , ¥ ε ΄ 3. , > a k Ν la] 9 Lal 
ἐνέτυχόν μοι ἔν τε Ἱεροσολύμοις καὶ ἐνθάδε, ἐπιβοῶντες " μὴ δεῖν αὐτὸν ζῇν 

/ 25 15 ‘ δὲ λ / δὲ ” ας 6 , ΄ a μηκέτι. Ἐγὼ δὲ κατελαβόμην μηδὲν ἄξιον αὐτὸν θανάτου πεπραχέναι 
> a δὲ ΄ 2 » / Ν Ν ¥ , + ὧδ 96 x αὐτοῦ δὲ τούτου ἐπικαλεσαμένου τὸν Σεβαστὸν, ἔκρινα πέμπειν αὐτόν. “ὃ Περὶ 
α  ἃ ϕ λέ , a K ’, > ¥ A 8 Ν , 9 Ν S28: 3, oe οὗ ἀσφαλές τι γράψαι τῷ Κυρίῳ οὐκ ἔχω: διὸ προήγαγον αὐτὸν ἐφ᾽ ὑμῶν, 

καὶ μάλιστα ἐπὶ σοῦ, βασιλεῦ ᾽Αγρίππα, ὅπως, τῆς ἀνακρίσεως γενομένης, 
A , , γή + , ὃ ~ / ὃ ́ Ν Ν Ν > 

σχῶ τί γράψω. ἄλογον γάρ μοι δοκεῖ, πέµποντα δέσμιον, μὴ καὶ τὰς κατ 
αὐτοῦ αἰτίας σημᾶναι. 

Αα a 

XXVI. 1 ᾿Αγρίππας δὲ πρὸς τὸν Παῦλον ἔφη, ᾿Επιτρέπεταί σοι ὑπὲρ 
aA 4 / ε aA > ’ Ν Lal 3 “Ὁ. 9 Ν / σεαυτοῦ λέγειν. Τότε ὁ Παῦλος ἐκτείνας τὴν χεῖρα ἀπελογεῖτο, * Περὶ πάντων 

- > A Ἐς ΟΝ ΄ οι Ἢ ΄ 7 5 9 ΄ ὧν ἐγκαλοῦμαι ὑπὸ ᾿Ιουδαίων, βασιλεῦ ᾽Αγρίππα, ἥγημαι ἐμαυτὸν μακάριον 
μέλλων ἀπολογεῖσθαι ἐπὶ σοῦ σήμερον ὃ μάλιστα γνώστην ὄντα σε πάντων 
τῶν κατὰ ᾿Ιουδαίους ἐθῶν τε καὶ ζητημάτων: διὸ δέομαί σου μακροθύμως 

Phil. 3. 5. 
b Gen, 3. 15. 
& 22. 18. 
& 26.4. & 49. 10. 
Deut. 18. 15. 

ἀκοῦσαί µου. 

& 33. 14. 
Ezek. 34. 23. 
& 37. 24. 
Dan. 9. 24. 
Micah 7. 20. 
ch. 24. 15, 21. 

4 m3 ν > , ΄ ν Ημ νο \ ο ο λε 3 Τὴν μὲν οὖν βίωσίν µου τὴν ἐκ νεότητος, τὴν ἀπ᾿ ἀρχῆς γενομένην ἐν 
τῷ ἔθνει μου ἔν τε Ἱεροσολύμοις, ἴσασι πάντες οἱ ᾿Ιουδαῖοι, ὃ " προγινώσκοντές 
με ἄνωθεν, ἐὰν θέλωσι μαρτυρεῖν, ὅτι κατὰ τὴν ἀκριβεστάτην αἵρεσιν τῆς 
ἡμετέρας θρησκείας ἔζησα Φαρισαῖος. 
πατέρας ἡμῶν ἐπαγγελίας γενομένης ὑπὸ τοῦ Θεοῦ ἕστηκα κρινόμενος" 7 εἰς 
a Ν ὃ ὃ , λ ς A > > , , Ν ε , la) > , 
ἣν τὸ δωδεκάφυλον ἡμῶν ἐν ἐκτενείᾳ νύκτα καὶ ἡμέραν λατρεῦον ἐλπίζει 

lal Ν e ὅλ. (ὃ 3 A a εκ 3 ,’ 8 , 
καταντῆσαι: περὶ ἧς ἐλπίδος ἐγκαλοῦμαι, βασιλεῦ, ὑπὸ ᾿Ιουδαίων. ὃ Τί; 

δν Καὶ νῦν ἐπ᾽ ἐλπίδι τῆς εἰς τοὺς 

(6) To many others αἱ Cesarea, to whom Paul had free 
access (xxiv. 23), during his two years’ custody there. 

(6) To Festus at Czsarea (xxv. 10). 
(7) To Festus and King Agrippa, and Bernice, and the 

officers and Court there (xxv. 23—27, xxvi. 1—29). 
(8) To the sailors and others in the voyage from Czsarea 

Xxvii.). 
ν (9) To the chief and people of Malta (xxviii. 7—10). 

(10) And lastly, the climax of all—at Rome, the Capital of 
the world (xxviii. 16—31). Well might St. Paul say what he did 
at Rome; ‘the things which happened unto me have fallen out 
rather unto the furtherance of the Gospel.’”’ See Phil. ii. 12. 

It is a striking coincidence, that Herod Agrippa II., the son 
and successor, and Bernice and Drusilla, the daughters of Herod 
Agrippa I., were brought by Divine Providence to hear the preach- 
ing of the Apostle Paul, at Cesarea, the scene of the vain-glorious 
display and miserable end of their father, Herod Agrippa I., who 
had killed St. James, and imprisoned St. Peter (xii. 1. 3. 19—23). 

Almighty God showed His long-suffering to the Princes, as 
well as to the People, of Judea. He had sent the Baptist to 
Herod Antipas; he wrought a miracle to deliver St. Peter, and 
to awaken the conscience of Herod Agrippa the First; and his 
Children are now permitted to hear the word of God from St. 
Paul; a message made more solemn by the circumstances of their 
father’s death. But as it was with the People, so also with the 
Princes of Judea. They let the day of grace pass by. They 
neglected God’s invitations and warnings; and in them the royal 
house of the Herods became extinct. Their kingdom was 
destroyed by those whose favour they courted, and to whom they 
looked for protection. They relied on the Roman power at 
Ceesarea, rather than on the favour of the God of Jerusalem ; and 
they were enslaved by the Cesars, because they rejected Christ. 

25. μηδὲν ἄξιον ait. θανάτου] A confession of St. Paul’s in- 
nocence from the mouth of his Judge. See also the avowal of 
Lysias above, xxiii. 29, and of Agrippa, xxvi. 31. 

26. τῷ Κυρίῳ] ‘Domino meo,’ my Lord; a title declined by 
Augustus (Tertull. Apol. 34. Sueton. Octav. 53) and by Tiberius 
(Tacit. Ann, ii. 87. Sueton. Tiber. 27), because in their judg- 
ment it was due only to the gods; but now accepted and borne 
by Nero, who murdered his mother Agrippina, and his wife Oc- 
tavia, and his master Seneca, and set fire to his own capital, and 
persecuted and martyred the Christians for his own sin, and 
killed the Apostles, St. Peter and St. Paul. 

In this world, he who calls Nero ‘his Lord,” has the dis- 
posal of him who calls Christ his Lord,—a proof of a future 
Resurrection and of a Judgment to come. 

In the Acts of the Apostles, Christ is displayed as Κύριος, 
“ Lord of Lords.’’ ‘‘ Hee ided observo (says Wetstein here) ut 
intelligamus Lucam qui Christum vocat κατ’ ἐξοχὴν Κύριον, di- 
vinam ejus naturam indicare yoluisse.” See Introduction, p. 4. 
— τῆς ἄνακρίσεως] the ‘ divinatio,’ or preliminary inquiry. 
— γράψω] So A, B, C.—Elz. γράψαι, but γράψω is prefer- 

able. He was not simply desirous of having something to write, 
for writing’s sake, but to have something that he might write with 
the prisoner whom he was obliged to send. 

Cu. XXVI. 1. τὴν χεῖρα] the right hand,—the hand which 
was at liberty ;—the other was chained, v. 29. 

St. Paul’s courage and presence of mind in public assemblies 
is noted by St. Luke on several occasions by reference to the ac- 
tion of his hands (see xiii. 16; xxi. 40); and this reference is 
characteristic of the narrative of an eye-witness. 

2. ἥγημαι] I have thought. St. Paul distinguishes between 
ἡγοῦμαι and ἥγημαι Phil. iii. 7, 8. 

3. μάλιστα γνώστην ὄντα σε] because thou art eminently 
skilful. Winer, Gr. Gr. § 32, p. 206. So Eph. i. 18. 

On Agrippa’s zeal for the ἔθη of the Jews, see Joseph. Ant. 
xviii. 9; xix. 5. 6. Biscoe, p. 53, and the mention in the Talmud 
concerning his knowledge of the law; Schoetigen, p. 480. 

δ. ἀκριβεστάτην] strictest. A word frequently used also by 
Josephus to describe the sect of the Pharisees, to which he be- 
longed. Β. J. i. 5; ii. 18. Ant. xvii. 2. 

6. πατέρας ἡμῶν] our fathers: ἡμῶν is not in Elz., but it 
isin A, B, C, E, and adds force to the argument. St. Paul, as a 
Christian Apostle, is studious to present himself in Agrippa’s sight 
as a true Israelite, a legitimate heir of the promises to Abraham 
and the Fathers. Agrippa himself was a Proselyte. 

7. τὸ δωδεκάφυλον ἡμῶν] our twelve tribes. See James i. 1. 
St. Paul appeals from the Jews at Jerusalem to the Jewish na- 
tion throughout the world. He calls them δωδεκάφυλον, making 
one body spiritually, though scattered every where locally. 
— ἐγκαλοῦμαι, βασιλεῦ, ὑπὸ Ιουδαίων] Elz. has ὑπὸ τῶν Ἰ., 

but τῶν is not in A, Β, C, E, 6, H; and the sense is stronger 
without it. ‘JZ, who am a Jew indeed (see v. 6), and am con- 
tending for the hope of Israel, am now accused by Jews.’ Some 
MSS. place βασιλεῦ after Ἰουδαίων. But ᾿Ιουδαίων stands with 
peculiar force at the end of the sentence. And so it is placed in 
A, 6, H, and other MSS. Cp. the position of Ἰουδαῖοι in v. 4, 
Φαρισαῖος, v. 5; κρινόμενος, v. 6: Ἱεροσολύμοις, v. 10; ψῆφον, 
v. 10; and βλασφημεῖν, v. 11. In all these the κέντρον or acu- 
leus of the sentence is at the end,—to leave a deeper impression 

Ι inthe mind. Cp.in St. Stephen’s speech, Βαβυλῶνος, Acts vil. 43, 
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αν . ο ο αν, ε κ᾿ ΒΕΓ αν. . 3.9 λ Ξ oe h. 8. 3, & 9. 1. απιστον κρίνεται παρ ὑμῖν εἰ ὃ Θεὸς νεκροὺς ἐγείρει ; Ἐγὼ μὲν οὖν ἔδοξα ΩΣ 0 Ὁ 
> Led x νΝ ” 3 ” Lol ΄ ὃ Lal 

ἐμαυτῷ πρὸς τὸ ὄνομα ᾿]ησοῦ τοῦ Ναζωραίου δεῖν 
Δὲ 

κατήνεγκα ψῆφον. 
3 ‘ > , ~ rf αὐτοὺς ἠνάγκαζον βλασφημεῖν, περισσῶς 

σ πος ἈΠῸ ὦ; , 12 ε 
ἕως καὶ εἰς τὰς ἔξω πόλεις. 

ἐξουσίας καὶ ἐπιτροπῆς παρὰ τῶν ἀρχιερέων, 

Ν > , > ε ‘ ‘ A ὃ καὶ ἐποίησα ἐν Ἱεροσολύμοις' καὶ πολλοὺς τῶν 
’, Ἀ ‘ a 3 , > 7 ΄ κατέκλεισα, τὴν παρὰ τῶν ἀρχιερέων ἐξουσίαν λαβών' 

| Καὶ κατὰ πάσας τὰς συναγωγὰς πολλάκις τιμωρῶν 

] σος, 15 9. πολλὰ ἐναντία πρᾶξαι Gal. 1. 13. 
1 Tim. 1. 13. ε ΄ 3 ‘ > ιν 

ἁγίων ἐγὼ ἐν φυλακαῖς ἃ τες, 
’ ΄“ 

ἀναιρουμένων τε αὐτῶν 

> / 4. 297 
TE εμμαινομενος GUTOLS ἐδίωκον 

> Φ Ν ’ > ‘ a > 
ech. 9. 2. Ἐν οἷς καὶ πορευόμενος εἰς τὴν Δαμασκὸν μετ᾽ «ch. 9. 

151 ἡμέρας μέσης κατὰ τὴν ὁδὸν τωι. ο... 
εἶδον, βασιλεῦ, οὐρανόθεν ὑπὲρ τὴν λαμπρότητα τοῦ ἡλίου, περιλάμψαν µε 

a Ν 

φῶς καὶ τοὺς σὺν ἐμοὶ πορευομένους. 14 ΄ , ολα 3 
Πάντων τε καταπεσοντὠων μων εἰς 

τὴν γῆν, ἤκουσα φωνὴν λαλοῦσαν πρός µε καὶ λέγουσαν τῇ Εβραῖδι διαλέκτῳ, 
Σαοὺλ, Σαοὺλ, τί μὲ διώκεις; σκληρόν σοι πρὸς κέντρα λακτίζειν. δ ’ μ' Ὥρ 

15 ᾿Εγὼ 

> - ‘ δὲ εἶπον, Tis εἶ, Κύριε; ὁ δὲ Κύριος εἶπεν, ᾿Εγώ εἰμι ᾿]ησοῦς, ὃν σὺ διώκεις. 
195 Ἀλλὰ ἀνάστηθι, καὶ στῆθι ἐπὶ τοὺς πόδας σου' εἰς τοῦτο γὰρ ὤφθην σοι, gch. 9. 15, 17. 

΄ 6 ΄ ε Δ νΝ ΄ αν τὸ - > βή » 
προχειρίσασθαί σε ὑπηρέτην καὶ μάρτυρα, ὧν τε εἶδες, ὧν τε ὀφθήσομαί σοι, 
173 ΄ / 3 “ la) Ν [ο 2) a 3 a ϑυς ee X 3 έλλ 

ἐξαιρούμενός σε ἐκ τοῦ λαοῦ καὶ τῶν ἐθνῶν, εἰς οὓς εγω σε ἀποστέλλω, 

8. ei] if; not for ὅτι, nor for ‘ whether ;’ but ‘if.’ If God, Who 
is Omnipotent, raises the dead, will you be incredulous? No; 
rather, we ought to receive such evidence of His power and love 
to us with thankfulness and joy. 

Cp. the similar use of εἰ in Clem. Rom. 26, θαυμαστὸν vout- 
ὦμεν εἶναι εἰ ὃ δημιουργὺς ἁπάντων ἀνάστασιν ποιήσεται 
(Grinfield). 
— ἐγείρει] raiseth. The present tense indicates a permanent 

attribute, and repeated act, of God. 
10. πολλοὺς τῶν ἁγίων] many of the saints. Cp. Acts ix. 1, 

Ζαῦλος ἐμπνέων φόνου. The death of St. Stephen is the only 
martyrdom described in the Acts, but doubtless there were many 
others, of which it is a specimen. See Heb. x. 32—34. The 
words, Heb. xii. 4, ‘‘ Ye have not yet resisted unto blood,’’ ad- 
dressed to the private Christians of Palestine, do not preclude 
the supposition, that many of their teachers, and many of the 
faithful at an earlier time, had suffered martyrdom for Christ. 

Mark St. Paul’s public confession of his sin: xxii. 20. 
— τὴν-- ἐξουσίαν] the requisite authority and commission, 

which made them responsible for my conduct, which is also thus 
proved to be of public notoriety, and cannot be questioned. 

— κατήνεγκα ψῆφον) I gave a vote against them. It would 
seem that Saul himself had been a member of the Sanhedrim, 
and took part in its Judicial proceedings, by hearing causes and 
voting upon them. “ Presbyteratis dignitatem (of a Jewish 
Elder) ἃ Gamaliele aecepisse Paulum, antequam Christo nomen 
dederat, non videtur dubitandum.” Selden, de Synedr. ii. 7. 7. 
Vitringa, de Synag. iii. 7, p. 707. Biscoe, p. 269. Though called 
8 young man, νεανίας (vii. 58), he was probably at least thirty 
years of age. Wieseler, p. 155. On the phrase ἐνέγκαι ψῆφον, 
see Weist. p. 633. 

11, κατὰ πάσας τὰς συναγωγάς] through all the synagogues. 
A fulfilment of Christ’s prophecy, Mark xiii. 9. St. Paul himself 
was often afterwards scourged in the Synagogue, 2 Cor. xi. 24. 
On the practice of scourging in the synagogues, see Selden, de 
Syned. ii. 10. Biscoe, p. 270, who examines the question why 
Paul was scourged in the Synagogue, but not ‘put out of the 
Synagogue,’ John ix. 22; xii. 42. 

12. ἐν ois] A phrase used by St. Paul, xxiv. 18. 
— ἐπιτροπῆς} commission,—a proof of his former dignity, and 

of what he sacrificed for Christ. On the history, see Acts ix. 3; 
xxii. 6. 

18. φῶς} light. If such was the splendour of His appearatice 
then, and such its effects,—what will they be, when He comes 
hereafter in His glorious Majesty to judge the quick and dead ? 

14. τ. Ἑβραΐδι διαλέκτῳ] in the Hebrew tongue. St. Paul, there- 
fore, was not now speaking in Hebrew, but probably in Greek. 
This appears also from a comparison of this passage with xxii. 7, 
where he was speaking in Hebrew, xxi. 40. 
— τί μὲ διώκεις;] Not τί διώκεις μέ; but τί μὲ δ.; μὲ is em- 

phatic. Me,—the Lord of all; Me, thy Saviour and King; Me, 
the Head of the Church, Who am persecuted by those who per- 
secute her. See above, ix. 4. 

— σκληρόν σοι πρὸς κέντρα λακτίζειν] A proverb taken from 
the act of an ox kicking against the goad which wounds him when- 
ever he kicks. (Vorst. de Adag. N. T. p. 821.) “ Durum est 
tibi adversus stimulum calces mittere,” says Aug. Serm. 169, 

“‘possem enim te dimittere; tu vexareris punitionibus Meis, non 
Ego frangerer calcibus tuis, sed non te dimitto. Szvis, et mise- 
reor; Quid Me persequeris? Non enim timeo te, ne iterum Me 
crucifigas ; sed volo agnoscas Me, ne occidas non Me sed te.” 

It is not only the stimulus of divine grace, but the resistless 
power and punitive justice of Christ, which are here compared 
to the κέντρον, or goad. By persecuting others, Saul was 
resisting Him Who is irresistible, and provoking Him Who is 
the Judge of all,—&AdAous διώκων αὐτὸς ἐκδιώκεται. Christ is 
the ‘One Shepherd,” who holds the goad, described in Eccles. 
xii. 11; see note there. 

Even when in Heaven, our Blessed Lord did not disdain to 
use a proverb familiar to the Heathen world. Cp. Pindar, Pyth. 
ii. 173, φέρειν δ᾽ ἐλαφρῶς ᾿Ἐπαυχένιον λαβόντα Ἐυγόν γ᾽ ἀρήγει. 
Ποτὶ κέντρον δέ τοι λακτίζεµεν τελέθει ὀλίσθηρος οἶμος. 
4ischyl. Prom. 323, οὔκουν ἔμοιγε χρώμενος διδασκάλῳ Πρὸς 
κέντρα κῶλον ἐκτενεῖς, where the Scholiast says, πρὸς κέντρα 
κῶλον ἐκτείνει 5 βοῦς, λακτίζει δὲ κεντούμενος ὑπὸ κέντρου, 
ὥστε λακτίζει πρὸς κέντρον καὶ τὸ κῶλον αἱμάσσει. Ὃ γὰρ πρὸς 
κέντρα λακτίζων τοὺς ἰδίους πόδας αἱμάσσει. Φησὶν οὖν" ἐάν 
μοι μὴ πεισθῇς, βλάψεις σεαυτόν----ἔστι δὲ παροιμία. Aga- 
memn. 1633, πρὸς κέντρα μὴ λάκτιζε, μὴ πήσας μογῆς. Ειωίρ. 
Bacch. 791, θυμούμενος πρὸς κέντρα λακτίζοιμι, θνητὸς ὧν θεῷ. 
Terent. Phorm. i. 2. 27, ‘‘ Venere in mentem mihi isthec: nam 
que inscitia est, Advorsum stimulum calees !”’ 

On our Lord’s use of Proverbs, see Matt. vii. 3; xiii. 52. 
Luke ν. 39. 

The adage is fitly introduced by St. Paul in ‘his speech 
before a heathen Procurator and a mixed audience at Cwsarea, 
but was not recited in his address at Jerusalem, xxii. 7. It was 
very suitable to be addressed to him who was to be the Apostle of 
the Gentiles. The ox is a Scriptural emblem for the Christian 
Minister (Isa. xxxii. 20) drawing the plough over the field which 
is to receive the seed of the Word; or as treading out the corn 
when grown, in order that it may be ground into bread. It is 
used as such by St. Paul himself, 1 Cor. ix. 9. 1 Tim. ν. 18. 

16. ὀφθήσομαι] I will reveal myself. A prophetic intimation 
that Saul was to expect further revelations from Jesus; this pro- 
mise was afterwards fulfilled in Arabia (Gal. i. 11. 17), at Jeru- 
salem (xxiii. 11), and elsewhere (2 Cor. xii. 1—7). 

17. ἐξαιρούμενος] ‘eripiens,’ Vulg. ῥυόμενος, Hesych.; " deli- 
vering thee from,’ Authorized English Version,—a rendering 
censured by some learned Expositors, e. g. Heinrichs, Kuin., and 
others, who translate it, ‘choosing thee.’ But how could St. 
Paul be said to be chosen from the Gentiles? And the word 
ἐξαιρεῖσθαι is used for ‘deliver’ four times in the Acts, vii. 10. 
34; xii. 11; xxiii. 27, which, with the present passage, are the 
only places where it is found in this book. Indeed, ἐξαιρεῖσθαι is 
never used for ‘ choose’ in the New Testament. 

It may be observed here, in justice to the Authorized Ver- 
sion, that it has not unfrequently been condemned for renderings 
preferable to those which some persons, who censure it, have pro- 
posed to substitute for them. See xxi. 16; xxvi. 22; xxvii. 12. 

— σὲ ἀποστέλλω] σὲ is emphatic; 1.6. thou, now a Perse- 

cutor, art to be My Ayostle to them. I am sending thee to them. 
See on Rom. i. 1. Christ gave an Apostolic commission to St. 
Paul at his Conversion; but St. Paul was not ordained and enabled 



100 ACTS XXVI. 18—28. 

a a “-“ 

181 ἀνοῖξαι ὀφθαλμοὺς αὐτῶν, τοῦ ἐπιστρέψαι ἀπὸ σκότους εἰς φῶς καὶ τῆς 

191ὍὋθεν, βασιλεῦ ᾿Αγρίππα, 
ἀλλὰ τοῖς ἐν Δαμασκῷ πρῶτον 

“A ε a 

311 Ἕνεκα τούτων pe οἱ ᾿Ιουδαῖοι συλλαβόμενοι ἐν τῷ ἱερῷ 
99 Ἐ ΄ > ‘ a οκ a ~ 3” πικουρίας οὖν τυχὼν τῆς ἀπὸ τοῦ Θεοῦ ἄχρι 

23 ™ εἰ 

h Isa. 35. δ. 
ἃ 42.7. x - Ἢ ‘ a a > 9 » ε a ν 
παν ἐξουσίας τοῦ Σατανᾶ ἐπὶ τὸν Θεὸν, τοῦ λαβεῖν αὐτοὺς ἄφεσιν ἁμαρτιῶν καὶ 
Col. 1. 13 - > La ε ’΄ / aA > > 4 

(vere 5s, κλῆρον ἐν τοῖς ἡγιασμένοις, πίστει τῇ εἰς ἘΜῈ: 
h. 20. 32 \ ὃν μα ΄ » ΄, 5 
i Tea. 50. δ. οὐκ ἐγενόμην ἀπειθὴς τῇ οὐρανίῳ ὀπτασίᾳ: “ἢ 
k ch. 9. 20, 28. - 9 an > , 9 - ν 

& 13.14, καὶ Ἱεροσολύμοις, εἰς πᾶσάν τε τὴν χώραν τῆς ᾿Ιουδαίας καὶ τοῖς ἔθνεσιν, 
& 22.17, 21. ΕἸ A τ if = 
Matt, 3. 8, ἀπήγγελλον μετανοεῖν, καὶ ἐπιστρέφειν ἐπὶ τὸν Θεὸν, ἄξια τῆς μετανοίας ἔργα 
ch, 21. 80. πράσσοντας. 

lal , 

ἐπειρῶντο διαχειρίσασθαι. 
lal ε ’ , 9 , Lal A ιά 3 Ν > Ν 

τῆς ἡμέρας ταύτης ἕστηκα, μαρτυρόμενος μικρῷ τε καὶ μεγάλῳ, οὐδὲν ἐκτὸς 
“ id , Ν .. lol 

πνῚ Ῥεῖ. 1.11 λέγων ὧν τε οἱ προφῆται ἐλάλησαν μελλόντων γίνεσθαι καὶ Μωύὺσῆς, 
τα, 1G 9 a! sie x 3 a > > , A a BAN ἘᾺΝ 1 Cor 15.320. παθητὸς ὁ Χριστὸς, εἰ πρῶτος ἐξ ἀναστάσεως νεκρῶν φῶς μέλλει καταγγέλλειν 

τα ος 
ος τῷ λαῷ καὶ τοῖς ἔθνεσι ; 
n 1 Cor, 1. 28, 
& 2. 14. 
John 10. 20. 

4" Ταῦτα δὲ αὐτοῦ ἀπολογουμένου, ὁ Φῆστος μεγάλῃ τῇ φωνῇ ἔφη, Μαίνῃ, 
Παῦλε' τὰ πολλά σε γράμματα eis μανίαν περιτρέπει. 

35 Ὁ δὲ Παῦλος, Οὐ μαίνομαι, φησὶ, κράτιστε Φῆστε, ἀλλ᾽ ἀληθείας καὶ σωφρο- 
ο John 18. 20. σύνης ῥήματα ἀποφθέγγομαι. 26 o > ’ x Ν , ε Ν 

Ἐπίσταται γὰρ περὶ τούτων ὁ βασιλεὺς, 
Ν a Ν 1 , X λῶ N 0 , ἂς 3 , 4 > ’ 

προς ον και παῤῥησιαζόμενος αλω" ανύανειν γαρ αντον τι τουτων ου πει- 

θομαι οὐδέν: οὐ γάρ ἐστιν ἐν γωνίᾳ πεπραγμένον τοῦτο. 7 Πιστεύεις, βασιλεῦ 
3 ’ a , ἰὸ ug , Αγρίππα, τοῖς προφήταις; οἶδα ὅτι πιστεύεις. 

3 Ὁ δὲ Αγρίππας πρὸς τὸν Παῦλον, Ἐν ὀλίγῳ μὲ πείθεις Χριστιανὸν γενέσθαι. 

by the Holy Ghost to execute the Apostolic office till some years 
afterwards. See above on xiii. 1,2. In like manner also, the 
other Apostles received an Apostolic mission from Christ, to go 
into all the world, after His Resurrection; but they were com- 
manded by Him to ¢arry in Jerusalem after His Ascension, till 
they should be endued with power from on high (Luke xxiv. 49. 
Acts i. 4. 9); and they were not ordained and empowered by the 
Holy Ghost to execute their Apostolic functions until the Day of 
Pentecost. On the time of St. Paul’s ordination, see xiii, 2. 

When St. Paul said in his speech at Jerusalem that he was 
sent to the Gentiles, the audience would not hear more (xxii. 21). 
But now he is allowed to proceed, for he is speaking before 
Gentile Governor. 

19. οὐκ ἐγενόμην ἀπειθής] Ι did not become disobedient. 
Therefore, even in this extraordinary case of St. Paul, divine 
Grace was not irresistible. (Bengel.) He might have been dis- 
obedient, if he had not taken care to live with a pure conscience. 
Acts xxiii. 1. 

22. ἀπό] So A, B, E.—Elz. παρά. ἀπὸ is more expressive ; 
the ἐπικουρία proceeding from, as well as given by, God. 

— paptupduevos] So A, B, G, H; ‘testificans’ (Vulg.); 
‘witnessing’ (Auth. Vers.),—a rendering censured by Meyer and 
De Welle, who read μαρτυρούμενος, and translate it, ‘ witnessed 
to by small and great.’ Cp. above, v. 16 and xx. 26, and note on 
1 Thess. ii. 11. 

29. εἰ] for ὅτι, says Theophyl. p. 308, and so Chrys. But it 
may retain its proper sense, whether, and so it marks the modesty 
of St. Paul. It does not depend on ἐλάλησαν, but on λέγωνι--- 
and the sense is, ‘I debated the question whether (as I affirm) 
the Christ was to be capable of suffering, and whether He was to 
be first,’ &c. See xvii. 11, ἀνακρίνοντες εἰ ἔχοι ταῦτα οὕτως. 
xxv. 20, ἔλεγον εἰ βούλοιτο. “1 did not shrink from these in- 
quiries, but argued them with the Jews.’ 
- παθητός passibilis. So Ignat. Eph. 7, πρῶτον παθητὺὸς, 

καὶ τότε ἀπαθής. Cp. Phil. 9, παθητὸν χριστὸν αἱ γραφαὶ 
κηρήσσουσιν. Polycarp. 3, τὸν ἀπαθῆ, τὸν δ ἡμᾶς παθητόν. 
Justin M. ο. Tryph. 36, παθητὸς Χριστὸς προεφητεύθη μέλλειν 
εἶναι. That the one and the same Messiah should not only reign 
but suffer, be made perfect through suffering, and so enter into 
His glory, was a doctrine which even the disciples had yet to 
learn at the close of Christ’s ministry. (Luke xxiv. 26. 46.) But 
they did learn it under the influence of the Holy Ghost (Acts iii. 
18; xvii. 3) afterwards, when τὰ παθήματα τοῦ Χριστοῦ were 
often in their mouths. 2 Cor. i. 5—7. Phil. iii. 10. Heb. ii. 9, 10. 
1 Pet. 1. 11; iv. 13; v. 1. See Bp. Pearson on the Creed, Art. 
iv. pp. 344—360; see also Art. ii. p. 164. 

24. μεγάλῃ τῇ φωνῇ] with his voice raised. See xiv. 10. 
1 Cor. xi. 5. Winer, § 18, p. 98. 
— μαίνῃ, Παῦλε] Thou art mad, Paul; ‘we fools accounted 

his life madness ; see Wisd. ν. 4,—alesson happily chosen by 

the Church for St. Paul’s day. 
έστηµεν, Θεῷ. 
— τὰ πολλὰ γράμματα] thy much learning. John vii. 15. 
25. οὐ μαίνομαι] ‘1 am not mad now; I am now sober.’ He 

had charged himself with eaceeding madness in his former career 
as a Persecutor, v. 1]. 

26. τοῦτο] this. The last word in the sentence, and emphatic. 
See above, v.17. Ina corner was not done this; i.e. this my 
Conversion ; it was in the public road at mid-day; not so, the two 
conspiracies of the Jews to take away my life (xxiii. 16; xxv. 3). 
They were done in a corner. 

28. ἐν ὀλίγῳ μὲ πείθεις Χριστιανὸν γενέσθαι] ina trice thou 
art persuading me to become a Christian. The meaning of these 
words, and of St. Paul’s reply, which must be considered with 
them, has been the subject of much controversy. It appears to 
be as follows : 

St. Paul had been relating to Agrippa the history of his own 
sudden conversion from a strict Pharisee (ο. 5) and bitter Perse- 
cutor of the Church (v. 9), to a Christian Confessor and Apostle 
(vv. 16—20). 

Festus had interrupted him by the exclamation, ‘ thou art 
mad, Paul.” Paul, having denied that assertion, and having as- 
serted his own sanity, next turns himself to Agrippa, and appeals 
to his knowledge of what had been said. He then makes a per- 
sonal application to him as a Jew, and appeals to his faith in the 
Hebrew Scriptures of Moses and the Prophets. And on the 
ground of that faith he urges him to take the next step as a 
logical consequence of that faith, and to confess Christ, and de- 
clare himself a Christian (see vv. 22—27). 

Agrippa feels the force of the appeal; he does not deny the 
truth of St. Paul’s premises, nor does he say that the duty of 
confessing Christ is not their reasonable conclusion; but he en- 
deayours to parry the blow, and evade its force. He tries to 
repel St. Paul’s appeal by a personal reference to his case. Thou 
hast described thine own conversion to Christianity. It was very 
rapid and sudden ; it was effected ἐν ὀλίγῳ, in a short time,—in 
a moment,—as it were with a word and a blow. This might 
have been very well for ¢hee, who hast had, as thou sayest, a call 
from heaven to become a Christian. It may be right that J also 
should embrace Christianity; but such a great and important 
change requires much time and thought, for one like myself in 
high estate and royal dignity,—one who is a Jewish king and has 
the charge of the Temple. What a change would that be to me/ 
—to me, the head of the royal house of the Herods, to become a 
Christian! You are hurrying me on too fast. You are attempting 
to do in a short time, and with little effort, what requires a long 
time and great consideration. You are endeavouring to do with 
me what you say was done with you. Hence the words are not 
πείθεις µε, but μὲ πείθει. Ἐν ὀλίγῳ μὲ πείθει Χριστιανὸν Ύε- 
γέσθαι, ‘ You are attempting in a short time and with a few 

Cp. 2 Cor. v. 13, εἰ γὰρ ἐξ- 
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P - a ry ΄ ἃ > an? 
2 Ὃ δὲ Παῦλος εἶπεν, " Εὐξαίμην ἂν τῷ Θεῷ καὶ ἐν ὀλίγῳ καὶ ἐν πολλῷ οὐ ϱ 1 Cor. 1. 1. 

, 4 

µόνον σὲ ἀλλὰ καὶ πάντας τοὺς ἀκούοντάς µου σήμερον γενέσθαι τοιούτους 

ὁποῖος κἀγώ εἶμι, παρεκτὸς τῶν δεσμῶν τούτων. . 
30 3 , ε ‘ κ Wa ε ‘ ψ. ΄ Ν ε θ , 

Ανέστη Te 6 βασιλεὺς, καὶ ὁ ἡγεμὼν, ἡ τε Βερνίκη, καὶ οἱ συγκαθήμενοι 
σ 4 

αὐτοῖς, 31 « καὶ ἀναχωρήσαντες ἐλάλουν πρὸς ἀλλήλους λέγοντες, Ὅτι οὐδὲν «9.59 
θανάτου ἄξιον ἢ δεσμῶν πράσσει ὁ ἄνθρωπος οὗτος. 

30 4 Δ ὃ τ ΕΞ 25. 25. 

γρίππας ὃε τῳ 

Φήστῳ ἔφη, ᾽Απολελύσθαι ἠδύνατο 6 ἄνθρωπος οὗτος, εἰ μὴ ἐπεκέκλητο 
Καίσαρα. 

XXVII. 1 "Ὡς δὲ ἐκρίθη τοῦ ἀποπλεῖν ἡμᾶς εἰς τὴν ᾿Ιταλίαν, παρεδίδουν « ον. 35. 12, 25. 
τόν τε Παῦλον καί τινας ἑτέρους δεσμώτας ἑκατοντάρχῃ, ὀνόματι ᾿Ιουλίῳ, 
σπείρης Σεβαστῆς. 

words, and with a slight effort, to persuade me to imitate thee, 
and to become a Christian at once.’ 

As cumenius (p. 177) well explains it, 3? ὀλίγων ῥημά- 
των, ἐν βραχέσι λόγοις, ἐν ὀλίγῃ διδασκαλία. And so Cassiodor., 
‘sub celeritate vis me facere Christianum.’’ Cp. the French 
“ἃ la hate,” “ tout d’un coup.” 

This interpretation is also confirmed by the reading of A, 
πείθῃ----ποιῆσαι, i.e. you persuade yourself that you can make me 
a Christian ἐν ὀλίγῳ,-- 85 you were made. The latter reading, 
ποιῆσαι, is also in B, and has been received by Lachm. and Tisch., 
not by Born. and A/f. 

Further, it is illustrated by the other passage, where év 
ὀλίγῳ occurs in the New Testament, viz. Eph. iii. 3, προέγραψα 
ἐν ὀλίγῳ, ina short compass; which is similar to St. Peter’s 
δι ὀλίγων ἔγραψα, 1 Pet. ν. 12; and there is a similar edlipsis of 
χρόνον after ὀλίγον in Rev. xvii. 10, ὀλίγον αὐτὸν δεῖ μεῖναι. 

“This exposition is also corroborated by St. Paul’s reply, 
which may be thus paraphrased : 

“You speak of my reliance on my powers of persuasion to 
bring you to become what I myself am. You think that I am 
hoping and endeavouring to hurry you on into a profession of 
Christianity by my oratory. No; I rely not on human elo- 
quence, but on divine grace. That it was which converted me. 
And in your case also, I do not rely on persuasion, but on 
prayer,—not on the arguments of Paul, but on supplications to 
God.” Perhaps St. Paul thought of St. Stephen’s prayer for 
himself (vii. 60). Perhaps Stephen’s words were so ordered 
by the Holy Spirit as to give to that prayer a part in the work 
of his own conversion. Persuade I may not, in a short time and 
with little effort, but pray I may and will to God, not only now, 
in a brief address, and with little labour, but in a long time, and 
with great earnestness and intensity, that not only thow (σὲ is 
emphatic, as the preceding μέ) ; but that a// who hear me this day 
may become such as J am,—except these bonds.” 

Thus St. Paul calmly disposes of Agrippa’s disparaging allu- 
sion to the case of his Conversion, as if that had been unduly 
hasty, sudden, and precipitate. He disclaims the notion which 
Agrippa had ascribed to him, of attempting to carry him away by 
the force of his powers of persuasion; he vindicates for divine 
grace its proper place in all works of genuine Conversion, and 
therefore in his own; and he extends the range of his appeal 
from Agrippa to all who heard him; and he instructs all Chris- 
tian advocates to endeavour to win souls to Christ by fervent and 
unwearied prayer. 
— Ἀριστιανόν] a Christian. A more courteous term than the 

Ναζωραῖος of Tertullus, xxiv. 5: but probably here used ironi- 
cally. The first time that we hear the word ‘ Christian’ actually 
employed in a speech, is here in the mouth of an Idumezan 
Prince ; a proof that it was commonly known as a name of the 
believers, although it only occurs three times in the New Testa- 
ment. Acts xi. 26, here, and 1 Pet. iv. 16. 

Herod Agrippa II., who had received from Rome the privi- 
lege of superintending the Temple at Jerusalem, and of nomi- 
nating the High Priests (Joseph. xx. 1. 3), is here presented as 
an example of knowledge, without moral courage to act upon it. 
This is also the clue which unravels the mysterious inconsistencies 
in the character and writings of Agrippa’s friend (Joseph. Ant. 

αχ. ad finem. Euseé. iii. 10), the Jewish historian Josephus; on 
which subject the Editor may, perhaps, be permitted to refer to 
what has been said by him more fully in another place, as illus- 
trating the case of Agrippa also. (Sermon ‘On the Life and 
Character of Josephus.’’) 

Agrippa lived to see the destruction of that Temple and 
Ritual of which he had the charge; he saw them dissolved and 

Vor. I.—Part 11. 

ruined by that secular Power, to which, from motives of policy 
and worldly expediency, he had attached himself. 

What might have been the destiny of Herod and of Jeru- 
salem, if he had possessed the moral courage of St. Paul! 

29. εὐξαίμην ἂν τῷ Θεῷ] See the note on στ. 28. The words καὶ 
ἐν ὀλίγῳ are not to be joined to what follows (a forced con- 
nexion), but to what precedes: ‘‘ Persuade I may not be able 
now, but pray I well might now and ever.” ὦ 

Πολλῷ is found in the majority of MSS. and in Chrys. 
and other Fathers; but A, B, and four Cursives have μεγάλῳ, 
which has been received by Lach., Tisch., Born., and Alf. It 
may perhaps be the true reading; but A, B are not always 
trustworthy guides (see Bornemann on xxiii. 16; xxv. 1); and 
here, v. 28, they have ποιῆσαι, and A has πείθη, which readings 
seem to proceed from a criticism that did not scruple to modify 
the text. Besides, St. Luke uses μεγάλῳ as opposed to μικρῷ, 
v. 22, and viii. 10. μεγάλη has been substituted for πολλὴ by 
some MSS. in viii. 8. 

The words are well explained by Gicumenius, ἐν ὀλίγῳ καὶ 
ἐν πολλῴ, ἀντὶ τοῦ ἐν ὀλίγῳ λόγων ἀγῶνι, εἰ δέοι καὶ ἐν πλείονι, 
εὐξαίμην σε Χριστιανὸν ἂν γενέσθαι" διὰ πάντων πρόθυμός εἰμι 
πάντα ποιεῖν ἐπὶ τῇ σῇ σωτηρίᾳ, οὐ τῇ σῇ µόνον, ἀλλὰ καὶ τῶν 
συνόντων. 

For a similar charitable speech from St. Paul, see 2 Cor. 
ix. 14. 

30. ἀνέστη] he rose up. And 5ο the opportunity was lost. 
The suddenness of the loss seems to be marked by the rapid 
transition in the words of the Historian. 
— Ἡ τε Βερνίκη] and Bernice: Bernice and Drusilla, 

daughters of King Agrippa l., and sisters of Agrippa II. (see 
above on xxv. 13), jealous of one another, and of profligate lives 
(Joseph. xx. 6. 1), are associated with two Roman Procurators in 
succession ; Drusilla with Felix, her reputed husband; Bernice 
with Festus, through Agrippa her brother, in the public hearing 
of St. Paul at Czsarea, where he was imprisoned through the 
envy of the Rulers of Jerusalem. 

Thus the Gospel of Christ was brought into contact with the 
vices of both sexes, and of the Roman and Jewish world. How 
difficult was the work of moral purification it had to perform ! 

By hallowing Marriage as a ‘‘ great Mystery”’ (Eph. νυ. 32), 
as a “representation of the mystical Union and Marriage betwixt 
Himself and His Church,” Christ regenerated the World. 

But, if Marriage is to be desecrated and degraded from a 
Holy Mystery to a secular bargain; if Divorce is to be made 
easy by Law; then all the evils of the age of Nero will again flow 
in upon society; and we may see Bernices and Drusillas sitting 
with great pomp in high places of this world, and taking cog- 
nizance of the doctrines of St. Paul. 

81. οὐδὲν θανάτου ἄξιον---πράσσει] St. Paul’s innocence was 
declared by all who took cognizance of his cause. And conse- 
quently the Jews were condemned by them. As Chrys. says, 
Lysias condemned them, Felix ‘condemned them, Festus con- 
demned them, Agrippa condemned them, and ultimately God 
condemned them, and destroyed their Temple and their City for 
their hostility to the Gospel. 

Cu. XXVII.1. ὡς ἐκρίθη τοῦ ἀποπλεῖν ἡμᾶς] when it was 
determined that we should sail away (from Cesarea) into Italy. 
On the genitive of the article and the infinitive, see above on 
Luke ii. 21. Acts xx. 3; xxiii. 15. Winer, § 44, p. 290. 
— ἑτέρους] prisoners of a different class, not ἄλλους. See 

xii. 17, ἕτερον τόπον: xxiii. 6. 
— Ἱουλίῳ---Σεβαστῆς] Julius, of the Augusfan cohort. Every 

incident, however minute, which is recorded by the a Spirit in 
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b 2 Cor. 11. 25. 

ACTS ΧΧΥΠ. 2—9. 

33 Επιβάντες δὲ πλοίῳ ᾿Αδραμυττηνῴ, μέλλοντι πλεῖν τοὺς κατὰ τὴν ᾿Ασίαν 
τόπους, ἀνήχθημεν, ὄντος σὺν ἡμῖν ᾿Αριστάρχου Μακεδόνος Θεσσαλονικέως. 
ὃ“ Τῇ τε ἑτέρᾳ κατήχθηµεν εἰς Σιδῶνα" φιλανθρώπως τε ὁ Ιούλιος τῷ Παύλῳ 

4 χρησάμενος ἐπέτρεψε πρὸς τοὺς φίλους πορευθέντα ἐπιμελείας τυχεῖν. “4 Κάκεῖ- 
θεν ἀναχθέντες ὑπεπλεύσαμεν τὴν Κύπρον, διὰ τὸ τοὺς ἀνέμους εἶναι ἐναντίους" 
δ 

θομεν εἰς Μύρα τῆς Λυκίας. 

Ψ. 

τό τε πέλαγος τὸ κατὰ τὴν Κιλικίαν καὶ Παμφυλίαν διαπλεύσαντες κατήλ- 
3 A “ 

δ Κάκεῖ εὑρὼν ὁ ἑκατόνταρχος πλοῖον ᾿Αάλεξαν- 
δρῖνον πλέον εἰς τὴν ᾿Ιταλίαν ἐνεβίβασεν ἡμᾶς εἰς αὐτό. 

7 ἯΙ ε Ὁ δὲ ε ΄ ὃ cal ΔΝ ’ ’ Ν A 

ν ἱκαναῖς δὲ ἡμέραις βραδυπλοοῦντες, καὶ μόλις γενόμενοι κατὰ τὴν 
Κνίδον, μὴ προσεῶντος ἡμᾶς τοῦ ἀνέμου, ὑπεπλεύσαμεν τὴν Κρήτην κατὰ 
Σαλμώνην' ὃ μόλις τε παραλεγόµενοι αὐτὴν ἤλθομεν εἰς τόπον τινὰ καλούμενον 
Καλοὺς Διμένας, ᾧ ἐγγὺς ἦν πόλις 4ασαία. 9 Ἱκανοῦ δὲ χρόνου ὃ ἐ αλοὺς «ιμένας, ᾧ ἐγγὺς ἦν πόλις 4ασαία. κανοῦ δὲ χρόνου διαγενομένου, 

this narrative of that great event, the conveyance of the Gospel 
to Rome, the capital of the world, by the ministry of the Apostle 
of the Gentiles, is noticeable, and seems to have been ordered by 
Divine Providence, so as to show that all things will be made sub- 
servient to the progress and triumph of Christianity. 

St. Paul goes from Caesarea; and it is mentioned by St. 
Luke that he was conducted by a Roman Centurion, recalling to 
the mind by his name, and that of his cohort, those of the first 
two Emperors, Julius and Augustus. 

It is also probable that the cohort here mentioned belonged 
to the body-guard of the Emperor. See Tacit. Ann. xiv. 15, 
“ cohors Augustanorum.”’ Sueton. Ner. 25. Dion Cass. Γκ. 8. 
Wieseler, p. 391. It is not said that the Cohort itself was at 
Cesarea; but Julius, the Centurion of that Cohort, was. 

If this is so, it is observable, that an Officer, whose duty it 
was to protect the person of the Master of the Roman World, is 
here employed by God to save the life of St. Paul (v. 43). 

And surely it is not without some prophetic and spiritual 
meaning, that St. Paul was empowered, through his influence with 
Julius, the Centurion of the Augustan cohort, to save the lives 
of his fellow-prisoners in the ship (v. 43). See further below, 
on xxviii. 15, 16, on the subserviency of human powers to the 
Gospel under the overruling control of God. 

2. ᾽Αδραμυττηνφ] of Adramyttium, on the coast of Mysia. 
Steph. Byz. de Urb. p. 23. Wetst. p, 636. 
— μέλλοντι] So A, B, and many Cursives and Versions.— Elz. 

μέλλοντες. 
— πλεῖν] A, Badd εἰς, which has been received by Lachm. 

and Tisch., not by Bornemann, Bloomf., or Alf. And it is not 
probable that if εἰς had been in the original text, it would have 
been here rejected; whereas, it was not unlikely to have been 
introduced by Copyists, not familiar with the more recondite 
phrase, πλεῖν τόπους, on which compare Hanno, Peripl. ap. 
Wetstein, πλεῖν τοὺς παραθαλασσίους τόπους, and Pausan. i. 35, 
τὴν ᾿Αττικὴν ἐν ἀριστερᾷ πλέουσιν (Bornemann), and the remarks 
of Winer, Gr. Gr. ὃ 32, p. 200, who refers to Poppo, Thue. 
vi. 36. The sense is, The ship was about to sail by the places 
along the coast of Asia.—zAeiy εἰς would signify that it was 
sailing {ο them with an intention of touching αἱ them, which does 
not appear to have been the case. 

It would seem that the original intention was, that St. Paul 
and the other prisoners should take their passage to Adramyttium, 
and proceed by the overland route across Greece toward Italy ; as 
St. Paul probably afterwards did, in his /as¢ journey to Rome; 
and as S. Ignatius also did; each of them going thither to Mar- 
tyrdom. See below on 2 Tim. iv. 13. 
— ᾿Αριστάρχου] Aristarchus. See xix. 29; xx. 4. Col. iv. 

10. Philem. 24. St. Luke mentions the name of Aristarchus— 
but not his own. 

3. φιλανθρώπως] kindly. An evidence of the truth of this His- 
tory. The Writer of the Acts has no desire to magnify unduly the 
sufferings of St. Paul. Cp. xxviii. 31. 

4. ὑπεπλεύσαμεν] we sailed under the lee of. Their course 
must have been along the north coast of Cyprus (not the South), 
because they sailed not through narrow straits, but deep, through 
the πέλαγος (not θάλασσα: cp. Matt. xviii. 6), or broad expanse 
of water (πλάτος θαλάσσης, Hesych.), off the shore of Cilicia 
and Pamphylia. See Smith, pp. 63—67. 

ο The mention of Mr. Smith’s work (‘On the Voyage and 
Shipwreck of St. Paul,” with Dissertations, by James Smith, Esq., 
of Jordanhill, F.R.S., 2nd ed. Lond. 1856) suggests an expres- 
sion of thankfulness for the happy combination of Geographical, 

Archeological, and Naval knowledge, in that illustration of this 
narrative, and for the example there displayed of the application 
of science and experience to the exposition of the divine Word. 

We may also refer here to Mr. Howson’s Chapter on the 
Voyage and Shipwreck of St. Paul, one of the most interesting 
portions of that attractive work; ch. xxiii. of the two Volumes by 
Messrs. Conybeare and Howson, on St. Paul’s Life and Epistles. 

The narrative of this Chapter is also well illustrated in 
Mr. Lewin’s Life and Epistles of St. Paul, pp. 713—742. 

δ. Μύρα] Myra, neuter plural. Μύρα, πόλις Λυκίας, λέγεται 
καὶ θηλυκὸν καὶ οὐδέτερον. (Steph. Byz.) Its remains are de- 
scribed by Howson, ii. p. 387. 

6. πλοῖον ᾽Αλεξανδρῖνον] A merchantman, probably a “ navis 
frumentaria,” or corn-ship, from Alexandria, the capital of Egypt, 
the granary of Italy. Cp. Sueton. Galb. 10. Tacit. Hist. iv. 52. 
Varro, R. R. ii. prowem. Lucan vi. 105. See v. 38. 

How came the Alexandrine ship, sailing to Italy, to be at 
Myra in Lycia? 

The wind was westerly (v. 4), and the ships of the ancients 
were not fitted for working to windward ; and under the circum- 
stances of the case, the Alexandrine ship would stand to north 
till it came to the land of Asia Minor, which is very favourable 
for navigation by such vessels, the coast being bold and safe, and 
abounding in harbours. The Alexandrine ship was carried to 
Myra by the same westerly winds that forced the Adramyttian 
vessel to the east of Cyprus. (Smith, p. ΤΙ.) Cp. Wetst., p. 
638, who shows from the history of the voyage of Β. Athanasius 
in Α.Ρ. 349, from Alexandria to Rome, that Alexandrine ships 
sometimes took that course, especially in unfavourable weather. 
Cp. Socrates, H. E. ii. 24. Sozomen, vi. 25. 

Some of these Alexandrine corn-ships were large and noble 
vessels, as was this in which St. Paul sailed. See v. 37. For ex- 
amples of their bulk see Lucian, Navig. 5, and for other particulars 
with respect to them, Seneca, Ep. 77. Sueton., Aug. 98. 

7. βραδυπλοοῦντες] slowly sailing; the opposite term to εὖθυ- 
δρομοῦντες (xvi. 11; xxi. 1). 
— μόλις] with difficulty (sce vv. 8.16. 1 Pet. iv. 18) having 

arrived over against Cnidus, 
— μὴ προσεῶντος] The words μὴ προσεῶντος are not to be 

joined to what precedes, but to what follows. Since the wind did 
not allow us to advance, we sailed under the lee of Crete (i. 6, 
along the east coast of it), towards Salmone, which is s.w. by s. 
from Cnidus. The wind was therefore North-west ; a wind 
which prevails in the Eastern part of the Archipelago in the 
summer months. (Purdy’s Sailing Directions for the Mediter- 
ranean, p. 197. Smith, p. 74.) It is the same wind as the E/esie 
of the ancients. (Plin. ii. 4.) 

— Σαλμώνην] Salmone. 
habens Sammonium promontorium adversam Rhodo.” 
N. Η. iv. 20. 

8. παραλεγόμενοι] coasting it along the southern shore: they 
were not able to coast along the north shore of Crete, on account 
of the adverse wind. 
— Καλοὺς Λιμένας] still preserving its ancient name (Pococke’s 

Travels, ii. 250), as does Lasea, which is about five miles to the 
East of it. (Smith, pp. 80. 245. 262.) 

About two leagues to the west of Fair Havens is Cape 
Matala, where the coast of Crete begins to run northward, at 
nearly the central point of the south side of Crete. 

The plural number (Καλοὶ Λιμένες) scems to be due to the 
circumstances of its having two open roadsteads; one a little to 
the east of the other. 

“Creta longissima est, ad orientem 
Plin. 

ο ο ο. ον 
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or ἤδ 5 lal lal Ν ὃ ‘ Ν Ν Ν ΄ no 

καὶ ὄντος ἤδη ἐπισφαλοῦς τοῦ mods, διὰ τὸ καὶ τὴν νηστείαν ἤδη παρελη- 
lal a na σ 

λυλέναι, παρῄνει 6 Παῦλος 19 λέγων αὐτοῖς, ἄνδρες, θεωρῶ ὅτι μετὰ ὕβρεως 
Ν ἴω , > , Le] , ΔΝ a , > Ν Ν lal ” 

καὶ πολλῆς ζημίας, οὐ µόνον τοῦ φορτίου καὶ τοῦ πλοίου, ἀλλὰ καὶ τῶν ψυχών 

ἡμῶν, μέλλειν ἔσεσθαι τὸν πλοῦν. 
τῷ ναυκλήρῳ ἐπείθετο μᾶλλον, ἢ τοῖς ὑπὸ Παύλου λεγομένοις. 

11 Ὁ δὲ ἑκατόνταρχος τῷ κυβερνήτῃ καὶ 
13’ βνευθέτου 

‘ A 4 c , x , ε , 3 ‘ δὲ τοῦ λιμένος ὑπάρχοντος πρὸς παραχειμασίαν, οἱ πλείους ἔθεντο βουλὴν 
ἀναχθῆναι κἀκεῖθεν, εἴπως δύναιντο καταντήσαντες εἰς Φοίνικα παραχειμάσαι, 
λιμένα τῆς Κρήτης " βλέποντα κατὰ Λίβα καὶ κατὰ Χῶρον. 

9. τοῦ πλοός] the voyage to Italy (see v.10) was then dan- 
gerous, on account of the violent northerly winds which blow in 
the Aigean at that season. 

On the form πλοῦς, πλοὺς, for the Attic πλοῦς, πλοῦ, see 
Lobeck, Phryn. p. 453. It is used in Martyr. Ignat. 3. Cp. 
νοὺς 1 Cor. xiv. 19; and see Winer, p. 59. 
— τὴν νηστείαν] the fast; the day of Atonement, 10th of 

Tisri (October). Lev. xvi. 1—34; xxiii. 26—30. Numb. xxix. 
1-11. Jahn, Archeol. § 357. 

There is a remarkable Rabbinical gloss on Isa. xliii. 16. 
** Who maketh a way in the sea,” i. 6. from the Feast of Pente- 
cost to the Feast of Tabernacles (five days after the Fast). See 
Schoetigen, p. 482. And the Rabbis say (Sabbat. v.3), ‘‘ No 
one ought to sail between the feast of Tabernacles and Dedi- 
cation.” 

By a like figure of speech the Athenians spoke of the weather 
for sailing, as beginning after the Dionysia. (Theophrast. Char. 3.) 

10. θεωρῶ ὅτι--μέλλειν] On this combination of two con- 
structions, see Winer, Gr. Gr. § 44, p. 303, who quotes Xeno- 
phon, Hellen. ii. 2. 2, εἰδὼς ὅτι ἔσεσθαι, and other examples. 
See also ibid. § 63, p. 506. 
— ὕβρεως] buffeting, hard usage; cp. v. 21, κερδῆσαι τὴν 

ὕβριν ταύτη», and 2 Cor. xii. 10, ἐν ὕβρεσιν, ἐν ἀνάγκαις, and 
ὑβριστὴς is used absolutely Rom. i. 30. 1 Tim.i. 12. Horace, 
1 Od, xiv. 15, says of a ship, ‘ ventis debes ludibrium.” 
— φορτίου] So A, Β, G, and many Cursives.—Elz. φόρτου. 

φόρτος is the Attic, φορτίον the Hellenic form. Moeris, p. 52. 
(Bornem.) 

11. κυβερνήτῃ] ‘ gubernatori,’—the pilot. 
— ναυκλήρῳ] the ‘magister navis’—‘navicularius’ (Gloss. 

Labb.). ὃ δεσπότης τοῦ πλοίου (Hesych.). ‘Qui hominibus 
vel mercibus trajiciendis lucrum querit” (Kuin.). 

12. ἀνευθέτου] not well placed; not commodiously situated. 
Its name shows that it was a good harbour in some seasons, and 
so it is described in modern works on navigation (see Smith, 
pp. 81, 82), but it was not commodious to winter in. It is, in 
fact, an open roadstead; or rather two open roadsteads, with 
good anchorage, and looking to the south. 

— Φοίνικα] Phenix. See next note. 
— βλέποντα κατὰ Λίβα καὶ κατὰ Χῶρον] Libs (from Libya), 

the Greek name for the Roman Africus, and opposite to Aguilo. 
Plin. N. H. xviii. 77, who adds that Corus is opposite to Vul- 
turnus. Cp. Virgil, Georg. iii. 356, “ Spirantes frigora Cauri ;” 
and v. 278, “In Borean Caurumque,”’ and Seneca (Qu. Nat. v. 
16. 4), “ solstitiali occidente Corus venit; ab occidente hiberno 
Africus furibundus et ruens apud Grzcos Aly dicitur.”’ 

The words in the text are rendered by Vulg. ‘‘ respicientem 
ad Africum et ad Corum ;’’ and by the Authorized English Ver- 
sion, “ which lieth toward the South-west and North-west.’’? This 
rendering has been rejected by recent able Interpreters, particu- 
larly by Alford, Smith, and Howson, who understand the phrase 
to mean, looking towards the points {ο which (and not from 
which) the South-west and North-west winds blow; i. e. not 
turning the face towards, but the back on, those winds; and 
looking to the South-east and North east. And on this supposi- 
tion they identify Phenix with the harbour now called Lutro, 
about forty miles west of Fair Havens, and which is described as 
being the best, and indeed the only safe winter harbour in that 
part of Crete, and looks to the South-east and North-east. See 
Smith, pp. 84—93. Howson, ii. pp. 398—400, and Alford’s 
note here. Besides, Phenix is described by Strabo (x. 4) as on 
the south of the isthmus, or narrowest part of Crete, and this 
corresponds to Lutro; it is called ᾿Αράδενα by Hierocles, Synec- 
dem., and Aradena is called Anapolis by Steph. Byzant. ; and 
Mr. Pashley (Crete, ii. 257) found two villages, called Aradena 
and Anapolis, at a little distance above Lufro, and he says (ii. 
257) ‘ Port Phoenix is at Lutro.”’ 

The question is one of grammatical interpretation ; and it 
does not seem consistent with its principles, to render the words 
in question in any other way than that in which they have been 
translated in the Vulgate aud other Versions. 

ε 

15 “Υποπνεύσαντος ἃ ver. 7. 
— 

The expressions by which the learned writers mentioned 
above have endeavoured to confirm their interpretation, do not 
appear to be relevant to the case before us. No doubt πλεῖν 
κατὰ ῥεῦμα is to sail down the stream; and αἱ κατὰ λίβα προσ- 
βολαὶ, quoted from Josephus, are gusts from the South-west. 
And so κατ᾽ ἄνεμον φέρεσθαι, and ἐκραγῆναι κατ’ εὗρον, might be 
used, asin Latin secundum flumina, along the side and in the 
direction of the rivers. So Herod. iii. 10, ἐφέροντο κατὰ κῦμα 
καὶ κατ᾽ ἄνεμον. 

But in those cases the verb connected with κατὰ is one of 
motion with; and not of rest, or of direction toward, like βλέπω, 
the verb used here. 

To describe a harbour as looking with or down the wind, is 
not a natural mode of expression. The best illustration of St. 
Luke’s phraseology is to be derived from St. Luke himself, viz., 

In Acts ii. 10 we have Λιβύης τῆς κατὰ Κυρήνην, toward 
Cyrene. iii. 13, κατὰ πρόσωπον Πιλάτου, face to face before 
Pilate. Cp. xxv. 16; viii. 26, πορεύου κατὰ μεσημβρίαν, go to- 
ward the South. So xvi. 7, κατὰ τὴν Μυσίαν, and κατὰ τὴν 
Βιθυνίαν. So in the present chapter, v. 2, τοὺς κατὰ τὴν ᾿Ασίαν 
τόπους. v. 5, πέλαγος τὸ κατὰ τὴν Κιλικίαν. τ. 7, γενόμενοι 
κατὰ τὴν Κνίδον, ὑπεπλεύσαμεν κατὰ τὴν Σαλμώνη»,--ἵπ all 
which cases there is an idea of direction towards, ος juxta- 
position at. Cp. St. Panl’s expression, Phil. iii. 14, κατὰ 
σκοπὸν διώκω. Gal. ii. 11, κατὰ πρόσωπον αὐτῷ ἀντέστην. 
Gal. iii. 1, κατ’ ὀφθαλμούς. 

It has been said, indeed, that Aly and χῶρος here do not 
signify fixed points of the compass; but only winds, which some- 
times blow, and sometimes do not. But this does not seem a 
tenable opinion. St. Luke is describing the habitual aspect of 
the harbour, its geographical Learings, independently of variable 
circumstances, especially of so fortuitous and fickle a condition, 
as whether a given wind happened to blow or not. And βλέπω, 
like the Latin specto, describes a continual relation. Cp. Hero- 
dian, vi. 5. 2, πρὸς τὰ ἄρκτφα µέρη βλέπουσαν, looking to 
the north. Cesar, B. G. vii. 69, “ pars collis ad orientem spec- 
tabat,’’ i.e. had an easterly aspect. 

Tf, therefore, Lutro is Phoenix, the true interpretation of the 
passage is this,—‘‘ If by any means they might reach Phoenix and 
winter in it, being a Cretan harbour, which, as approached from 
the sea, looks foward the south-west and north-west; and is 
therefore sheltered from those winds by the land.’”’ 

In favour of this interpretation, it may be said, that it is 
more natural, in describing the good properties of a harbour, as 
here, to speak of the winds from which it is sheltered, than of 
those to which it is exposed ; 

Also, that St. Luke suggests this nautical mode of regarding 
land objects from the sea, and of interpreting his words accord- 
ingly, by the expression in v. 27, ὑπενόουν of ναῦται προσάγειν 
τινὰ αὐτοῖς χώραν, the sailors deemed that some /and was 
drawing near them. See note there; and see also a similar nau- 
tical expression above, xxi. 3. 

But, if the expression of St. Luke here, βλέποντα κατὰ 
λίβα, is to be rendered, facing the s.w. from the /and, then we 
must look for Phenix in some other place than Lutro. The 
identification of Phoenix with Lutro is of recent date. The har- 
bour of Lutro has only been lately discovered by British Navi- 
gators. Perhaps, when the southern coast of Crete has been 
more accurately surveyed, another harbour may be found, which 
may correspond with the words of St. Luke, understood in this 
latter sense. 

And, in the Charts of Crete (Smith, p. 94. Howson, p. 399), 
is a bay a little to the west of Lutro. This bay is marked ΡΛΙ- 
neka. This is the modern Greek pronunciation of Φοίνικα. And 
this bay looks from the /and to the s.w., i. e. κατὰ λίβα anil κατὰ 
ρον. 

= ἜΔΕΕ not ἐξέ be the Phenix of St. Luke? 
The coast has probably been changed by time; and if, as 

represented in the Charts, two oa flow into it, whaf is now 
2 
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δὲ νότου δόξαντες τῆς προθέσεως κεκρατηκέναι ἄραντες 
ή Mer’ οὐ πολὺ δὲ ἔβαλε κατ᾽ αὐτῆς ἄνεμος τυφωνικὸς, ὁ καλού- 

18 Συναρπασθέντος δὲ τοῦ πλοίου, καὶ μὴ δυναμένου ἀντ- 
a lod ο τν > / > 4 

οφθαλμεῖν τῷ ἀνέμῳ, ἐπιδόντες ἐφερόμεθα. 

τὴν Κρήτην. 
μενος Εὐρακύλων. 

ACTS XXVII. 14—18. 

> , 
ἄσσον παρελέγοντο 

16 Νησίον δέ τι ὑποδραμόντες 
καλούμενον Κλαύδην ἰσχύσαμεν μόλις περικρατεῖς γενέσθαι τῆς σκάφης" "ἴ ἣν 
ἄραντες βοηθείαις ἐχρῶντο ὑποζωννύντες τὸ πλοῖον' φοβούμενοί τε μὴ εἰς τὴν 
Σύρτιν ἐκπέσωσι, χαλάσαντες τὸ σκεῦος, οὕτως ἐφέροντο. 

a bay may have been formerly a safe harbour. (See Smith, p. 
89. 

} Facing, as Phineka does, the s.w. and N.w., it would have 
protected the vessel from the E.N.E. wind, which soon after arose, 
and blew continuously for many days. In this respect it would 
have been εὔθετος πρὸς παραχειμασίαν. Perhaps, also, its near- 
ness to the harbour of Lutro, where a ship would be sheltered 
from North-westerly and South-westerly winds, was a circum- 
stance which, combined with others, made it more “‘ commodious 
to winter in” than Fair Havens. 

18. ὑποπνεύσαντος νότου] the south wind having sprung up. 
This was a change; for from Cnidus to Fair Havens they had had 
n.w. winds, They hoped that the south wind would carry them 
round Cape Matala to Phoenix, which lay to NN-w. of Fair 
Havens. 
— ἄραντες sc. ἀγκύρας ---ἴΊιογ weighed anchor (on this use of 

ἄραντες, see Thucyd. i. 29; iii. 91); and they were coasting 
along Crete more closely (ἆσσον) than before (so Winer, § 35, 
p. 217, and R. W. B. i. p. 102, and Meyer). ἄσσον = πλησίον, 
ἐγγὺς, Hesych.; it is used by Josephus, Ant. i. 20. 1, τοὺς μὲν 
προὔπεμπε τοὺς δὲ λειπομένους ἄσσον ἐκέλευσε ἀκολουθεῖν. An- 
tonin. Lib. fab. 41, βῆναι εἰς ἄσσον τῷ κυνί. Joseph. Ant. xix. 
2. 4. Herod. iv. 3, ἰέναι ἄσσον αὐτῶν, add. vii. 233, Con- 
jungendum autem est ἄσσον cum παρελέγοντο Lucian. H. V. 1, 
p- 657, τῇ ἐπιούσῃ δὲ, ἄραντες ἐπλέομεν πλησίον τῶν νεφῶν. 

The Vulgate has ‘cum sustulissent de Asson,’ as if the re- 
ference was to Assos (see above, xx. 13), and so the thiopic 
Version: the Syriac and Arabie have Thasos. Our English 
Authorized Version renders it ‘they sailed close by Crete ;’ and 
so Beza and Weistein, who gives numerous examples of this use 
of ἄσσον, p. 640. 

14. ἔβαλε] See on Mark xiv. 72, and below, v. 41, ἐρείσασα, 
and νυ. 43, ἀποῤῥίψαντας. 

— κατ’ αὐτῆς] i.e. against Crete, from the heights of Mount 
Ida. Cp. Matt. viii. 32, κατὰ τοῦ κρημνοῦ.--- αὐτῆς cannot refer 
(as some have thought) to the ship, which is called πλοῖον. Cp. 
on v. 4]. 

— ἄνεμος τυφωνικός] a violent wind; a hurricane or whirl- 
wind, sometimes called τυφὼν, Hesych. Plin. N. H. ii. 49, 
“ Typhon, locum ex loco mutans rapida vertigine, preecipua navi- 
gantium pestis, non antennas modo, verim ipsa navigia contorta 
frangens.”’ 

— Ἑὐρακύλων] So A and B*, and Vulg. and Cassiodor., 
which have “ Euro-aquilo.’”’ This reading seems also to be con- 
firmed by the Sahidic Version, which has EdpaxfAwy, and to 
have given rise to Ἐὐτρακήλων in the Coptic, and Εὐρακύκλων 
in the Armenian, and Agui/o in the Athiopic Version. 

Ἐὐρακύλων has been approved by Grofius, and ably defended 
by Bentley (on Freetbinking, pp. 98—100, ed. Camb. 1743), 
and by Mr. Smith, p. 98, and in his Dissertation, pp. 154—159, 
and it has been received by Lachm. and Bornemann. 

Elz. has Εὐροκλύδων. G, H have Εὑροκλύδων. 
Εὐρυκλύδων. 

St. Luke says that the word in question was the name of a 
wind (ἄνεμος, see also v. 15, τῷ ἀνέμφ). But Euro-clydon is 
rather the name of a wave (κλύδων) than of a wind. 

Besides, the writer says, that the ἄνεμος was that which is 
called (ὃ καλούμενος) by the name in question. It was known 
by that name. If, then, Euroclydon were the true reading, it 
would probably be found somewhere as a name of a wind; but it 
nowhere occurs as such, 

None of these objections apply to the reading Εὐρακύλων. 
The wind, Εὐρακύλων, in Latin, Euro-aquilo, was the name given 
by Mariners, especially Italians, to what the ancient Greeks called 
Καικίας, which was the wind between Eurus and Aquilo, i.e. is 
the E.N.E. wind in the Roman compass; and therefore called 
Euro-aquilo by the Roman seamen, as Euro-notus and Euro- 
auster, similar compounds, were used to designate the s.r. 

It may be said that the proper etymological form of the word 
in the text would be Εὐροακύλων. And it is not improbable that 
that is the true reading. The confusion of ΕΥΡΟΑΕΥΛΩΝ and 

B** has 

18 Σφοδρῶς δὲ 

ΕΥΡΟΚΛΥΔΩΝ is a very easy one, and likely to be made by the 
Copyists, who would be more familiar with the word κλύδων than 
with ἀκύλων. 

As has been weli shown by Mr. Smith, p. 98, the effect. of 
an E.N.E. wind, would have been precisely such as is described 
by St. Luke to have been produced on the ship. 

15. ἐπιδόντες ἐφερόμεθα] we gave the ship to the gale, and 
scudded before it. Eurip. Troad. 683, ἐνδόντες τύχῃ, said of 
sailors committing their ship to fortune. Heliod. ορ. i. 3, 
τοῦ κυβερνήτου ἐνδόντος (scil. τὸ πλοῖον) τῷ ἀνέμῳ. Plutarch. de 
fortuna Rom. p. 319. Cesar δὰ navis gubernatorem fluctus ve- 
hementiores timentem, τόλμα, καὶ δέδιθι μηδὲν, ἀλλὰ ἐπιδίδου 
τῇ τύχῃ τὰ ἱστία, καὶ δέχου τὸ πνεῦμα, τῷ πνέοντι πιστεύων, 
ὅτι Καίσαρα φέρεις καὶ τὴν Καίσαρος τύχην. (Kuin.) Cp. Wetst. 

. 641. 
‘ 16. ὑποδραμόντε»} having run under the lee of a little island 
called Claudé, in order to have stiller water, and to be sheltered 
from the wind, so as to be enabled to hoist up the boat (which was 
towed after the ship), and to lash it on board; and to undergird 
the ship, to keep its timbers together, and to equip it better for 
the storm. Their next care was to lower the sail and bring down 
her spars and rigging. Cp. Kitto, p. 439. 
— Κλαύδην] So A (probably) and G, H; but B has Kavéa, 

and S. Jerome has Cauden, and this, it seems, is the true read- 
ing. The modern name of the island is Gozzo,—a corruption of 
Κλαῦδος and Gaudus, the name given it by Plolemy, iii. 7, and 
Mela, ii. 7, and Plin. iv. 20, “ ἀοχίτᾶ Cretam habenti contra 
Hierapytnam Gaudos.’”’ It lies about twenty miles to the South 
of Crete. 
— μόλις] with difficulty (vv. 7 and 8), because of the high sea, 

and because the boat was probably full of water, and also “ be- 
cause the ship must have been rounded with her head to the wind 
and her sails trimmed, so that she had no head-way.’’ (Smith.) 
— περικρατεῖς y. τ. σκάφης to get possession of the boat by 

hoisting it with cables thrown round (περὶ) it. And yet all 
this was labour lost, because afterwards the boat, which had been 
hoisted on board with difficulty, was allowed to fall off (v. 32). 

17. βοηθείαις] stays and braces to keep the ship together. 
(Arist. Rhet. ii. 5.) 
— ὑποζωννύντες] undergirding by ‘‘cables passed round the 

hull or frame of the ship,’’—commonly called “ frapping it,”— 
lest, by the straining of her planks and timbers, the vessel should 
leak and founder. (Smith, p. 106. Howson, pp. 373. 405.) 

— τὴν Σύρτιν] the Lesser Syrtis, or African quick-sand, to the 
s.w. of Crete. Strabo, ii. p. 185. Plin. N. H. v. 4. Soli- 
118, XXVii. 
— χαλάσαντες τὸ σκεῦος] The neuter singular σκεῦος, which 

occurs frequently in N. T. (Luke viii. 16. John xix. 29. Acts 
ix. 15; x. 11. 1 Thess. iv. 4. 1 Pet. iii. 7. Cp. Vorst. de Hebr. 
pp. 29—33), denotes some single object, and as such is dis- 
tinguished from the feminine σκευή, supellex. And σκεῦος, with 
the definite Article, as here, signifies some special object of im- 
portance,—that which might κατ’ ἐξοχὴν be called τὸ σκεῦος. 

It is most probably the main-yard and sail. Some sail 
would doubtless be necessary to work the vessel on the starboard 
tack, i. e. with the right side to windward, so as to keep her off 
the quick-sand ; but a press of canvas such as would not do any 
harm while they were under the lee of Claudé or Gozzo, would 
be attended with danger in such a tempestuous gale as that which 
had overtaken them; and therefore they might be constrained 
χαλᾷν, i.e. to lower with ropes (see the use of χαλᾷν Mark 
ii. 4. Lukev. 4. Acts ix. 25; xxvii. 30. 2 Cor. xi. 33), τὸ 
σκεῦος, the main-yard and its sail. It had doubtless been 
already furled. This is nearly the interpretation of the ancient 
Expositors (Chrys. interprets it τὰ ἱστία, al. τὸ ἱστίον. The 
Syriac renders it velum, and Bede ‘laxantes antennas.’ Vulg. 
has ‘submisso vase’); and it is confirmed by a passage of Seneca 
(Ep. 77): ‘Quoties ventus increbuit, majorque est quam ex- 
pedit, antenna submittitur (i.e. xaAG@rat); minus habet virium 
flatus ex humili.”” 

πα «νε 

κε... 



ACTS XXVII. 19—29. 

, en “ εἶα 9 κ 9 A ο 9 “ ΄ aan ae 7 χειµαζοµένων ἡμῶν, τῇ ἑξῆς ἐκβολὴν ἐποιοῦντο: 15 καὶ τῇ τρίτῃ " αὐτόχειρες 
N ‘ A , δε 20 ΄ δὲ εν , ΄ ” > , 9 

τὴν σκευὴν τοῦ πλοίου ἔῤῥιψαν, “Ὁ μήτε δὲ ἡλίου μήτε ἄστρων ἐπιφαινόντων ἐπὶ 
πλείονας ἡμέρας, χειμῶνός τε οὐκ ὀλίγου ἐπικειμένου, λοιπὸν περιῃρεῖτο πᾶσα 
3 9 n ΄ eon 9] ΧΕ > ΄ ε ΄' , Η͂ 
ἐλπὶς τοῦ σώζεσθαι ἡμᾶς. Πολλῆς τε ἀσιτίας ὑπαρχούσης, τότε σταθεὶς 
ὁ Παῦλος ἐν μέ ὑτῶν εἶπεν, ' Ἔδει μὲν, ὦ ἄνδρες, πειθαρχή ΐ ὴ ὁ Παῦλος ἐν μέσῳ αὐτῶν εἶπεν, ι μὲν, ρες, πειθαρχήσαντάς μοι μὴ 

lal “ ’ Ν ϱ ’ ‘ ‘ 

ἀνάγεσθαι ἀπὸ τῆς Κρήτης, κερδῆσαί τε τὴν ὕβριν ταύτην καὶ τὴν ζημίαν. 
90 Ν lal g cal ε A 0 ο) Ξ 5 λὴ ‘ -“ ὐδ ’ ” 

Καὶ τανῦν " παραινῶ ὑμᾶς εὐθυμεῖν: ἀποβολὴ yap ψυχῆς οὐδεμία ἔσται 
3 Έτ ον ‘ A λ. ’, 93 / ΄ ΄ “ "ΠῚ A “ ἐξ ὑμῶν, πλὴν τοῦ πλοίου. Παρέστη γάρ μοι ταύτῃ τῇ νυκτὶ " τοῦ Θεοῦ, 

ἢ » \ a a 

᾿ οὗ εἰμὶ, ᾧ καὶ λατρεύω, ἄγγελος, * λέγων, Μὴ φοβοῦ, Παῦλε, Καΐσαρί σε 
” lal ε Α Ν 

δεῖ παραστῆναι: καὶ ἰδοὺ, κεχάρισταί σοι ὁ Θεὸς πάντας τοὺς πλέοντας μετὰ 
Le 95 Ν 3 a ” ὃ ΄ Ν a -“ ν 9 » > 

σου. Διὸ εὐθυμεῖτε  ἄνδρες πιστεύω γὰρ τῷ Θεῷ, ὅτι οὕτως ἔσται καθ 

ὃν τρόπον λελάληταί µου “ὁ "εἰς νῆσον δέ τινα δεῖ ἡμᾶς ἐκπεσεῖν. 31 ‘Ns δὲ 
Seale a 

τεσσαρεσκαιδεκάτη νὺξ ἐγένετο, διαφερομένων ἡμῶν ἐν τῷ Adpia, κατὰ μέσον 
lal lal Ν lol 

τῆς νυκτὸς ὑπενόουν οἱ ναῦται προσάγειν τινὰ αὐτοῖς χώραν. ™ Καὶ βολί- 
9 > 9 " 9 Se 5 ΄ 9 , , 

σαντες εὗρον ὀργυιὰς εἴκοσι: βραχὺ δὲ διαστήσαντες, καὶ πάλιν βολίσαντες, 
’ Ν ” 

εὗρον ὀργυιὰς δεκαπέντε 3 φοβούμενοί τε μήπως κατὰ τραχεῖς τόπους ἐκ- 
¥ ε + ΄ 

πέσωμεν, ἐκ πρύμνης ῥίψαντες ἀγκύρας τέσσαρας, ηὔχοντο ἡμέραν γενέσθαι. 
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k ch, 28. 1. 

18. ἐκβολήν] they were casting out the freight, to lighten 
the ship while it was tossed by the storm. See LXX, Jonah i. 5, 
ἐφοβήθησαν οἱ ναυτικοὶ, καὶ ἐκβολὴν ἐποιήσαντο τῶν σκευῶν 
τῶν ἐν τῷ πλοίῳ εἰς τὴν θάλασσαν, τοῦ κουφισθῆναι ἀπ’ 
αὐτῶν. They lost their freight, as St. Paul had prophesied ο. 10: 
but, as S. Aug. says (in Ps. 132), ‘‘ Paulus in corde ferebat 
patrimonium fidei sug, quod nullis fluctibus, nullis tempestatibus 
potuit auferri.’? He had learnt ‘opus esse mercibus que cum 
naufrago enatent.”” 

On the ἐκβολὴ resorted to in a storm, see Blomf. ΔΕΥ]. 
Β, ο, T. 755, πρόπρυµνα δ᾽ ἐκβολὰν φέρειν ἀνδρῶν ἀλφηστᾶν 
ὄλβος ἄγαν παχυνθείς. 

19. τὴν σκευήν] the furniture of the ship,—beds, tables; 
perhaps also the tackle, rigging, yards, and spars. 
— ἔῤῥιψαν) So A, B, Ο.-- Εἰσ. ἐῤῥίψαμεν. 
20. ἐπιφαινόντων] appearing, shining upon. 

x. 9, ‘ Nec sidus αἰτᾶ nocte amicum appareat.’’ 
— περιῃρεῖτο] every hope was being taken away, as it were, 

cut away all around: a happy expression describing the taking 
away of one hope after another; ‘“ omnis spes circumcidebatur, 
amputabatur.” See Weist. 

21. ἀσιτίας] Anxiety and fear had taken away all appetite for 
food, and had produced nausea and disgust for it. Perhaps the 
‘cabuse’ for cooking victuals had been washed overboard ; and it 
would not be easy to light a fire for the purpose in the storm. 
— σταθεὶς ὁ Παῦλος ἐν μέσῳ] Paul standing up in the midst. 

The storm, by God’s permission, was raised by the Prince of the 
Power of the Air (Eph. ii. 2) against the ship that was carrying the 
Gospel to Rome; and, humanly speaking, it would have over- 
whelmed it (v. 20). But it was made subservient by God’s Pro- 
vidence to display the courage of the Apostle, and the power of 
divine grace, which enabled him to remain firm and intrepid in the 
tempest, and to stand up in the midst, and inspire others with hope. 

The Ship may be compared to the Church, tossed by storms, 
in her course over the waters of this world. These tempests try 
the faith, and patience, and courage, of all who, like St. Paul, are 
strong in grace, and suffer for Christ. They serve to exercise and 
to prove them, and to manifest the work of the Holy Spirit in 
their hearts. Perhaps the most effective Sermon that St. Paul 
ever preached was in this storm. Its power will never cease to be 
felt by those who read the record of it here. And it may serve to 
fill the heart of every devout reader with comfort and trust, that 
every tempest of Persecution which is excited by Satan against 
the Ship of the Church, will be made eventually conducive to the 
furtherance of the Gospel, and to the eternal welfare and happi- 
ness of God’s faithful servants, and to the greater manifestation 
of His Love, Power, and Glory. 

— κερδῆσαι] {ο gain this violence and loss. θησαυρίζεις ὀργὴν, 
Rom. ii. 5. So κερδαίνειν κακὰ, εὑρεῖν ὄλεθρον. Bentley on 
Phalaris, pp. 255, 256. Plin. N. H. vii. 40, “ lucrifecit injuriam.” 
There is a gentle irony in the expression. Ye exposed yourselves 
to danger,—against good advice,—for the sake of gaining wealth 
by your merchandise; and you have gained nothing but Joss. 
Here again the Authorized Version has been censured without 
reason by some. 

Horat. Epod. 

23. τοῦ Θεοῦ] Elz. places ἄγγελος before τοῦ Θεοῦ, but A, B, 
C place ἄγγελος after λατρεύω. And this appears to be the 
better reading. In speaking to Gentiles who had no notion of 
the ministry of Angels, it is not probable that St. Paul would 
have used the word Ange/ otherwise than subsequently and sub- 
ordinately to God. 

27. διαφερυµένων ἡμῶν] It cannot, therefore, be assumed (as 
has been done), that the Wind continued alway the same.—dia- 
φέρεσθαι means “ to be carried in different directions.’ See xiii. 49, 
and Weist. 
- ᾿Αδρίᾳ] Ἰόνιον πέλαγος, 6 νῦν Αδρίας, Hesych. So Strabo, 

ii. p. 185, and other passages quoted by Wetstein, p. 644, showing 
that writers contemporary with St. Luke apply the term Adria 
and Adriatic to that part of the Mediterranean which lies between 
Greece and Sicily, i.e. the Jonian Sea; and distinguish between 
Adria and the Adriatic Gulf, or Gulf of Venice. (Ignat. Mart. 5.) 

Compare the account given by Josephus (Vit. 3), of his own 
dangerous voyage to Rome, βαπτισθέντος τοῦ πλοίου κατὰ μέσον 
τὸν ᾿Αδρίαν, and of his safe arrival at Pufeoli, after the ship in 
which he was, containing 600 souls, had been lost, and eighty of 
them were taken on board by a vessel from Cyrene, in Africa, 
going to Italy. 
— προσάγειν αὐτοῖς χώραν] that some land was drawing near 

us. St. Luke speaks here and elsewhere in the language of 
sailors. See xxi. 3, and Wedst. and Kuin. here. Cp. Val. Flacc. 
ii. 8, ‘jam longa recessit Sepias.’”’ Virg. Ain. iii. 72, “ Prove- 
himur portu, terraeque urbesque recedunt.” Ovid, Met. vi. 513, 
“ Admotumque fretum remis, tellusque repulsa est.”” Cic. Quest. 
Acad. iv. 25, ‘‘videsne navem illam? stare nobis videtur: at 
lis, qui in navi sunt, moveri hee villa.” Achill. Tat. ii. 32, γῆν 
γὰρ ἑωρῶμεν ἀπὸ τῆς νηὸς κατὰ μικρὸν ἀναχωροῦσαν, ὡς αὐτὴν 
πλέουσαν. 

28. βολίσαντες] having sounded, with the βολὶς, or plumb-line, 
let down from the foreship. 
— ὀργυιάς] fathoms: properly the measure from the end of 

one arm outstretched (@peyvuia) to the extremity of the other, to- 
gether with the breast (Htymol., Hesych.), and reckoned as equal 
to three πηχεῖς or cubits. Eustath. 

29. ἐκ πρύμνης ῥίψαντες ἀγκύρας τέσσαρας] They cast four 
anchors from the stern; a circumstance which has perplexed 
modern critics and sailors; but has been successfully explained 
by reference to the structure of Ancient Ships. They were alike 
at both ends, and had only paddle-rudders (πηδάλια, v. 40), one 
on either quarter, which could be triced up, and had hawseholes 
at the stern. 

Besides, the ship in which St. Paul was, was not running, 
but hove to, when she anchored ; and the design was to cut the 
cables (v. 40), and run the ship on the beach at daylight. (Smith, 
pp- 200, 201.) 

In anchoring by the stern the paddle-rudders were lifted out 
of the water, and lashed together tightly by their ζευκτηρίαι 
(v. 40), and the rudder-ports or rudder-cases served for hawse- 
holes to the anchors. In the battle of Copenhagen the English 
ships of war were anchored by the stern; and Lord Nelson stated 
after the battle, that he had been led to adopt this measure in 
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39 τῶν δὲ ναυτῶν ζητούντων φυγεῖν ἐκ τοῦ πλοίου, καὶ χαλασάντων τὴν σκάφην 
εἰς τὴν θάλασσαν, προφάσει ὡς ἐκ πρώρας μελλόντων ἀγκύρας ἐκτείνειν, 
81 εἶπεν ὁ Παῦλος τῷ ἑκατοντάρχῃ καὶ τοῖς στρατιώταις, "Edy μὴ οὗτοι µεί- 
νωσιν ἐν τῷ πλοίῳ, ὑμεῖς σωθῆναι οὐ δύνασθε. 33 Τότε οἱ στρατιῶται ἀπ- 
έκοψαν τὰ σχοινία τῆ Ἵ i εἴς ὑτὴν ἐ ὭΣ ΤᾺ δὲ οὗ σχ τῆς σκάφης, καὶ εἴασαν αὐτὴν ἐκπεσεῖν. χρι δὲ οὗ 
ἔμελλεν ἡμέρα γίνεσθαι, παρεκάλει ὁ Παῦλος ἅπαντας μεταλαβεῖν τροφῆς, 
λέγων, Τεσσαρεσκαιδεκάτην σήμερον ἡμέραν προσδοκῶντες ἄσιτοι διατελεῖτε 

Hil x al en A a cal 
Διὸ παρακαλῶ ὑμᾶς μεταλαβεῖν τροφῆς" τοῦτο 

> Ν lal , nw 

3 ™ Εἰπὼν δὲ ταῦτα, καὶ λαβὼν ἄρτον, εὐχαρίστησε τῷ 

36 Ῥύθυμοι δὲ γενόμενοι 
ἤμεθα δὲ αἱ πᾶσαι ψυχαὶ ἐν τῷ 

« 

A , 11 Kings 1.62 μηδὲν προσλαβόμενοι. 
att. 10. 30. 4 ‘ = ε , ’ ε , > Ν x ε Δ ‘ 3 "πὶ ke 19. 7. . Luke 12 yap πρὸς τῆς ὑμετέρας σωτηρίας ὑπάρχει οὐδενὸς γὰρ ὑμῶν θρὶξ ἐκ τῆς 

m1Sam.9.18. κεφαλῆς ἀπολεῖται. 
John 6, 11. ἐὸν eet Σ τ > ss ee 
1 Tim. 4. 3. Θεῳ ενώπιον παντων, και κλάσας ἤρξατο ἐσθίειν. 

΄ \ 5 aX / A 37 n Κ ἢ ch. 2.41 πάντες, καὶ αὐτοὶ προσελάβοντο τροφῆς 
v7. 1. ΄ ΄ ε ΄ σ. 38 ΄ 9 a > ΄ 9 

κ 1. Rom. 13 1. πλοίῳ διακόσιαι ἑβδομήκοντα ἕξ. Κορεσθέντες δὲ τροφῆς ἐκούφιζον τὸ 

πλοῖον, ἐκβαλλόμενοι τὸν σῖτον εἰς τὴν θάλασσαν. ὅ Ὅτε δὲ ἡμέρα ἐγένετο, 
τὴν γῆν οὐκ ἐπεγίνωσκον' κόλπον δέ τινα κατενόουν ἔχοντα αἰγιαλὸν, εἰς ὃν 
5 ’ > δύ 3 Ν a 40 ΔΝ Ν > , ’ 

ἐβουλεύοντο, εἰ δύναιντο, ἐξῶσαι τὸ πλοῖον. Καὶ τὰς ἀγκύρας περιελόντες 
» Ld lal Ν 

εἴων εἰς τὴν θάλασσαν, ἅμα ἀνέντες τὰς ζευκτηρίας τῶν πηδαλίων, καὶ ἐπ- 

consequence of having just been reading this chapter of the 
Acts of the Apostles: see Howson. 

80. ἀγκύρας ἐκτείνειν} under pretence that, being in the boat, 
into which they would take anchors and their cables, they would 
stretch them forth (ἐκτείνειν) or “lay them out”’ from the fore- 
ship, so as to steady the ship pitching in the sea. 

This pretext, which seems to have deceived the centurion, 
a landsman, was seen through by St. Paul, who warned the cen- 
turion, that unless the sailors remained on board to work the ship, 
and thrust her in shore, the passengers would be lost. A remark- 
able proof of the Apostle’s superiority, even as regards human 
wisdom and forethought. : 

32. εἴασαν αὐτὴν ἐκπεσεῖν] A striking proof of St. Paul’s power 
over the minds of the Roman soldiers. The first portion of the 
Voyage had been characterized by opposition to his advice (v. 11) ; 
the latter is distinguished by compliance with it. 

Such, in brief, is the History, past and future, of the Gospel 
of Christ. 

99, μεταλαβεῖν] So A, B, C.—Elz. προσλαβεῖν. 
84. ἀπολεῖται] So A, B, C, and many Cursives and Versions. 

—Elz. πεσεῖται. 
35. εὐχαρίστησε] he gave thanks, as if what God had Ῥτο- 

mised (v. 24) had been already fulfilled. Observe his faith in 
the storm—and see its effects on others (vv. 36, 37). 

The words λαβὼν ἄρτον, εὐχαρίστησε, καὶ κλάσας, compared 
with Luke xxii. 19, 20, and 1 Cor. xi. 23, are remarkable, and 
suggest that this act may have been connected with a celebration 
of the Holy Eucharist. 

97. ἤμεθα---ἕξ] we were all the souls in the ship, to the num- 
ber of two hundred and seventy-six. See above, v. 6. 

38. τὸν σῖτον] the corn—with which it was laden; for it was 
a corn-ship; part of its freight had been cast out before (v. 18). 
On the form of the word see Winer, p. 60. 

The wheat was cast into the sea, in order to lighten the ship, 
that she might be worked more easily and thrust in to the beach. 

99. αἰγιαλόν] a beach,—without rocks. 
40. τὰς ἀγκύρας περιελόντες] having cut the cables of the four 

anchors, by which the ship had been held during the night; and 
thus abandoned them to the sea, in which they were left. The 
sense of περιελόντες is clear from περιῃρεῖτο (v. 20). 

St. Luke’s design in this narrative appears to be to show, 
that all human aids or appliances were of no use in the storm, 
and were discarded as such even by thecrew. The reader will 
observe the climax in the enumeration of their successive acts of 
abandonment,— 

(1) They cast overboard some of the freight (v. 18). 
(2) They cast overboard with their own hands the furniture 

(σκευὴν) of the ship (v. 19). 
(3) They cut off the Joat, in which many of them had in- 

tended to escape (vv. 30. 32). 
(4) They cast the corn out of the ship into the sea (v. 38). 
(5) They abandoned their anchors to the sea. 
We hear nothing more of the κυβερνήτης and ναύκληρος, 

who had opposed St. Paul (v. 11). He alone stands forth un- 
meved in the storm (v. 21). The crew discarded as useless their 

ordinary helps; and “all hope that they should be saved had been 
taken away” (ο. 20). 

But they had St. Paul and his Mission on board ; and they all 
came safe toland. “Noli timere, Czesaris fortunas vehis,”’ was the 
saying of Julius Cesar to the panic-struck mariner in the Adriatic; 
“ Nolite timere, Carist1 Evangelium vebitis,”’ was that of St. Paul. 

— ἅμα ἀνέντες τὰς ζευκτηρίας τῶν πηδαλίων] af the same 
time loosening the bands of the rudders. 

The ship was not steered, as modern vessels are, by one rudder 
moving on hinges at the stern, but by two πηδάλια (from πῆδα, 
oars; see the Editor’s note on Theocritus xxi. 10), whence the 
English paddle, one on either quarter of the stern. This pair of 
πηδάλια, 80 arranged, may be seen represented in ancient coins, 
pictures, and other monuments, in Smith, pp. 183. 193, 194. 198, 
199. Cp. Heliodor. 5, p. 241, τῶν δὲ πηδαλίων θάτερον ἄπο- 
βαλόντες. Lucian, Toxari, p. 51, τοῦ σκάφους ἤδη πλέοντες ἐκκρε- 
μαννύμενοι τῶν πηδαλίων, and Navig. 5, tom. iii. p. 252, 
ἀνθρωπίσκος λεπτῇ κάμακι τὰ πηδάλια περιστρέφων. ALlian, 
H. V. ix. 40, ὅτι Καρχηδόνιοι δύο κυβερνήτας εἰσῆγον εἰς τὴν 
ναῦν, ἄτοπον λέγοντες εἶναι, δύο μὲν πηδάλια ἔχειν κ.τ.λ., and 
Wetst. here. 

When the vessel was anchored by the stern, as this had been 
(v. 29), these two πηδάλια were lifted out of the water, and were 
lashed together by the ζεῦγλαι, which seem to have bound them 
together habitually, thence called here αἱ ζευκτηοίαι, the rudder- 
bands; and were capable of being tightened or loosened, as need 
required. Cp. Eurip. Helen. 1536, πηδάλιά τε ζεύγλαισι πσρα- 
καθίετο, i. e. the rudder-paddles were let down at the sides of the 
ship (παρακαθίετο) by bands ((edyAat). 

These ζευκτηρίαι, by which the πηδάλια had been lifted up 
out of the water and braced tightly together, were now loosened 
(ἀνέθησαν), so that the πηδάλια descended into the water, and 
were ready for use to steer the ship on to the beach. 

All these expedients were resorted to, in order to thrust the 
ship as far on shore as possible. 

The ancient Christian Fathers seem to have found special 
delight in comparing the Church to a ship ; and the reader may 
not be displeased with the insertion in this place of the following 
eloquent passage from S. Hippolytus, Bishop of Portus, near 
Rome (de Antichristo, § 9), which illustrates what has been said 
concerning the two rudders, and also throws some light on other 
portions of St. Luke’s narrative; where, in many respects, the 
Alexandrine Vessel carrying St. Paul, and tossed by violent 
storms, presents a lively picture of the Christian Church. 

Θάλασσά ἐστιν ὁ Κόσμος, ἐν ᾧ ἡ Ἐκκλησία, ὡς ναῦς ἐν 
πελάγει, χειμάζεται μὲν, ἀλλ᾽ οὐκ ἀπόλλυται" ἔχει μὲν γὰρ μεθ᾽ 
ἑαυτῆς τὸν ἔμπειρον Κυβερνήτην ΧΡΙΣΤΟΝ, φέρει δὲ ἐν μέσῳ 
καὶ τὸ τροπαῖον κατὰ τοῦ θανάτου ὡς τὸν (read ὡς ἱστὸν, 
i. 6. like a mast) σταυρὸν τοῦ Κυρίου βαστάζουσα' ἐστὶ γὰρ 
αὐτῆς πρῶρα μὲν ἣ ἀνατολὴ, πρύμνα δὲ ἡ δύσις, τὸ δὲ κοῖλον µε- 
σημβρία' οἴακες δὲ αἱ δύο Διαθῆκαι (the two Testaments are her 
two πηδάλια, by which she steers her course). Σχοινία δὲ περιτε- 
ταµένα ἡ ἀγάπη τοῦ Χριστοῦ σφίγγουσα τὴν Ἐκκλησίαν (here is 
a reference to the use of cables for girding the ship and bracing 
its timbers together; cp. above, v. 17) πλοῖον δὲ ὃ φέρει (the 
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a ο) 3 > , , κ. 

dpavtes τὸν ἀρτέμωνα τῇ πνεούσῃ κατεῖχον εἰς τὸν αἰγιαλόν. 4) ° Περιπεσόντες 02 Cor. 11. 25, 
A “ , ε Ν A > δ, 

δὲ εἰς τόπον διθάλασσον ἐπώκειλαν τὴν ναῦν' καὶ ἡ μὲν πρῶρα ἐρείσασα 
ε Lal ας, lal ὩΣ 

ἔμεινεν ἀσάλευτος, ἡ δὲ πρύμνα ἐλύετο ὑπὸ τῆς βίας τῶν κυμάτων. 45 τῶν 
4 = “ πος μη, κά Ν ὃ ’ > ,ὔ ΄ > λ 

δὲ στρατιωτῶν βουλὴ ἐγένετο, ἵνα τοὺς δεσμώτας ἀποκτείνωσι, μή τις ἐκκολυμ.- 

βήσας διαφύγῃ. 45 Ὁ δὲ ἑκατόνταρχος " βουλόμενος διασῶσαι τὸν Παῦλον p2 cor. 11. 25. 
4 ΄“- 

ἐκώλυσεν αὐτοὺς τοῦ βουλήματος, ἐκέλευσέ τε τοὺς δυναμένους κολυμβᾷν, 
» , 

ἀποῤῥίψαντας πρώτους ἐπὶ τὴν γῆν ἐξιέναι: 44 Ν ν ν a x αὐ αὶ 
και τους λοιποὺς, ους μὲν επι 

Το Δ Ν > ΄ ” 5» Ν Le. λ 4 = 4 ‘ 4 3 4 ΄ 99 

σανίσιν, οὓς δὲ ἐπί τινων τῶν ἀπὸ τοῦ πλοίου: “ καὶ οὕτως ἐγένετο πάντας 4 σετ. 22. 

διασωθῆναι ἐπὶ τὴν γῆν. 
Ps. 107. 28 - 30. 

σκάφη, or boat; cp. above, vv. 16. 90. 99) μεθ᾽ ἑαυτῆς τὸ λουτρὸν 
τῆς παλιγγενεσίας, ἀνανεούσης τοὺς πιστεύοντας (probably the 
font of baptism is compared to the boat, as conveying and admit- 
ting the crew and passengers into the ship). “Oey δὲ ταῦτα λαμπρὰ, 
πάρεστιν ὡς πνεῦμα, τὸ ἀπ᾽ οὐρανῶν, δι᾽ οὗ σφραγίζονται οἱ πιστεύ- 
οντες τῷ Θεῷ" παρέπονται δὲ αὐτῇ ἄγκυραι σιδηραῖ, αὐταὶ τοῦ 
Χριστοῦ ἁγίαι ἐντολαὶ, δυναταὶ (i. 6. powerful and stedfast) ὡς 
σίδηρος" ἔχει δὲ καὶ ναύτας δεξιοὺς καὶ εὐωνύμους ἁγίους ἀγγέλους 
παρέδρους, δι ὧν ἀεὶ κρατεῖται καὶ φρουρεῖται ἡ Ἐκκλησία. 
Κλίμαξ ἐν αὐτῇ, εἰς ὕψος ἀνάγουσα ἐπὶ τὸ κέρας, εἰκὼν σημείου 
πάθους Χριστοῦ, ἕλκουσα τοὺς πιστοὺς εἰς ἀνάβασιν οὐρανῶν, i.e. 
the ship’s ladder which conveys aloft to the summit of (the mast), 
is an image or resemblance of the sign of the Passion of Christ 
(i. e. of the Holy Eucharist), which draws the faithful up to the 
ascent of heaven. 

5. Hippolytus goes on to say, Ψηφαροὶ δὲ ἐπὶ τὸ κέρας ἐφ᾽ 
ὑψηλοῦ αἰνούμενοι τάξις προφητῶν, μαρτύρων τε, kal ἀποστόλων 
εἰς βασιλείαν Χριστοῦ ἀναπανομένων. Here, instead of ψηφαροὶ 
αἰνούμενοι, we may read ψήφαρα αἰωρούμενα. Ψήφαρα are 
the Latin suppara, Senec. Ep. 77, in Medea, 325. Lucan, v. 
429, “Summa suppara yelorum;” or, as Tertullian calls them 
(Apol. 16, ad Nation. 12), siphara (Whpapa), i.e. top-sails (cp. 
Smith, pp. 152. 195). And S. Hippolytus means that the topsails, 
which are raised aloft to the summit of the mast, and are set 
there, remind him of the order of Prophets, and Martyrs, and 
Apostles glorified, and resting in bliss, in the kingdom of Christ. 

A similar comparison of the Church to a Ship may be seen 
in a treatise in Montfaucon’s S. Chrysostom, vi. tom. vi. p. cv: 
“ Quamyis infestatione Inimici Ecclesia ab seculi tempestatibus 
laboret, quibusvis tentationibus pulsetur, naufragium facere non 
potest, quia Filium Dei habet Gubernatorem : navigat enim fidei 
gubernaculo, felici cursu per hujus seculi mare, habens Deum 
Gubernatorem, Angelos remiges, portans choros omnium sanc- 
torum, erecta in medio ipsa salutari arbore crucis, in qua evan- 
gelice fidei vela suspendens, flante Spiritu Sancto, vehitur ad 
portum Paradisi, et securitatem quietis eterne.” 

The symbol of a Ship, emblematic of the Church, is often 
seen represented on the Christian monuments in the Catacombs 
of Rome; see Bp. Kip on the Catacombs, p. 114, ed. 1859. 
— τὸν ἀρτέμωνα] So A, B, C, and Caten., p. 405, and so 

Winer.—Elz. has ἀρτέμονα: it was the ‘small sail’ (Syriac), 
the foresail fixed at the prow on a bowsprit. See Juvenal, xii. 
67, describing a ship in a storm : 

4“ inopi miserabilis arte cucurrit 
Vestibus extensis, et quod superaverat unum 
Velo prora suo,” 

which the old Scholiast explains, “' Ar¢emone solo velificaverunt.” 
Cp. Isidor. Orig. xix. 3, as emended by Mr. Smith, p- 192, 
“ Dolon est minimum vyelum, et ad proram defixum Artemo diri- 
Ρεπό potilis navis caus commendatum (commendatur ?) quam 
celeritate,”’ or, as Bede says here, “ Artemon est modicum velum, 
dirigende,” &c., as in Isidore. Hence the Roman Lawyers said 

1 The following is from the Sailing Directory, 1834 :— 
Sr. Paut's Bay.—This is divided from Melheha Bay by the 

Peninsula of Salmona, on the hilly part of which stands a square 
building, commonly called the Salmona Palace ; and at the extremity 
of this peninsula is a low and irregularly-formed island, named Sal- 
mona Island, already noticed; this constitutes the northern part of 
St. Paul’s Bay. There are a few rocks at its eastern point, extending 
outward nearly half a cable’s length; and at the distance of a cable's 
length you will have clear ground, with from ten to fourteen fathoms. 

The east end of Salmona Island, and the Point of Kauro, are distant from each other above one mile, and bear N.W. by W. and 
S.E. by E. (ΝΟΥ. 4N. and S.E.38.), the ba running in W.S.W. (W.35S.). The depth of water between the = fe and the point is 
eighteen fathoms, from whence it lessens to fourteen, ten, eight, and at the further end three fathoms, where there are a sandy beach and 
ativulet, About a quarter of a mile to the southward of Sulmona 

(Labeo, Digest. 50, tit. 16, leg. 242), “' Malum navis esse partem, 
Artemonem autem non esse,” and ορ. Boeckh (Urkunden des 
Attischen Seewesens, p. 140), who calls it the smallest sail. 

They let the vessel drive before the breeze, by a single small 
sail. All these incidents are mentioned with so much minuteness 
by St. Luke, in order to show that “‘vain was the help of man,” 
and that their preservation (and they were all preserved) was due, 
not to any human means, but to God’s goodness alone, especially 
towards His faithful servant and prisoner, St. Paul (see v. 24). 

Doubtless also the Holy Spirit in dictating this beautiful 
narrative, designed to suggest the reflection, that whenever and 
wheresoever it is God’s will that the Gospel shall be preached, no 
storms raised by the Evil One against Christ’s Church can ob- 
struct her course; and that though all human aids fail her, though 
the material vessel is split in fragments, and scattered over the 
waves,—though the earth itself is wrecked and dissolyed,—He 
can bring her and hers by a single Artemon to shore. 

41. περιπεσόντες} This word does not indicate human contri- 
vance, but a περιπέτεια of Divine Providence. They had selected 
a creek having a beach, into which they desired, if possible, to 
thrust in the ship (v. 39). But this would not have been effected 
unless they had fallen into a τόπος διθάλασσος. This may be 
explained from reference to the Chart of St. Paul’s Bay, Malta 
(Smith, 124. Howson, 422), where is the small island Salmo- 
netta, which produces a current that would carry a ship into a 
small cove in the τόπος διθάλασσος, which, by its approximation 
to the shore, the island makes between itself and the beach 1, 

“The sea rushing into the Bay from the Ν.Ε. strikes against 
the outer point of this small island, which causes it to divide and 
meet again at the inner point, in a small Cove, where any Ship- 
Master would run his ship, if in distress.” (Cole.) 
— τὴν ναῦν] they thrust-in the ναῦν. Observe the word ναῦν, 

not πλοῖον, which had hitherto been the word used throughout 
the narrative ; πλοῖον occurs thirteen times in this chapter, and 
the word vais had never been used as yet. 

Indeed, the present is the only place in the New Testament 
where the word vais is found ; 

There is a great force in it here. The vessel had formerly 
been a noble πλοῖον for sailing (cis τὸ πλεῖν) ; but now that it 
has lost its freight, its tackle, its boat, its provisions, its anchors, 
its all—it is reduced to a vais, a hulk, not fit to sail, πλεῖν, but 
only νεῖν, to swim. 
— ἡ πρύμνα ἐλύετο] the stern was going to pieces, while the 

foreship stuck fast. The word ἐλύετο, was being dissolved, is a 
happy one; the strong solid ship was becoming as loose as the 
liquid element in which it had sailed. So Virg. Amn. x. 303, 
“puppis tua, Tarchon, solvitur;’” and Cicero, Attic. αν. 11, 
“ dissolutum navigium.” (Wetst.) 

St. Paul had been already in three shipwrecks before this 
(2 Cor. xi. 25). How little, after all, do we know of what the 
great Apostle suffered for Christ! But it is all registered in His 
Book ; which will be opened at the Last Day. 

44. πάντας διασωθῆναι] all escaped in safety to land. Perhaps 

Island is a patch of foul ground, over which the least depths are six 
and a half and seven fathoms. The harbour is open to easterly and 
north-easterly winds; but it isa safe place for small vessels, with good 
holding-ground ; and so long as your cables will hold, your anchors 
will never drag. The best anchorago is abreast of the small cove on 
your starboard side going in, where you will find from six to ten 
fathoms, mud and clay. Small vessels may haul into the cove, and 
lash themselves together in a tier, having an anchor out to the SS. 
Eastward, and no winds can injure them. 

Within Kauro Point you will see a small tower and battery, 
called the University ; another battery, Elbena, stands three-quarters 
ofa mile further in, and beyond that is St. Paul’s tower. There 
are also three other batteries defending the Points of the Bay, two of 
which are situated near the beach at the bottom of the Bay. From 
Kuuro Point the land runs S.E. by E. (S.E.38.) for five milea, 
towards the Lighthouse of Valetta, 

- 
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ACTS XXVIII. 1—12. 

4 ῳ -“ -“ 

XXVIII. 1" Καὶ διασωθέντες τότε ἐπέγνωμεν ὅτι Μελίτη ἡ νῆσος καλεῖται. 
ῶν οἵ , a“ > Ν Lol Ν 0 ’, ο” ᾿ a 2 

2" Οἵ τε βάρβαροι παρεῖχον οὐ τὴν τυχοῦσαν φιλανθρωπίαν ἡμῖν: ἅψαντες 
γὰρ πυρὰν “ προσελάβοντο πάντας ἡμᾶς διὰ τὸν ὑετὸν τὸν ἐφεστῶτα καὶ διὰ 
ae 

το Ψυχγος. 
ψ χ 5 Se A ΄ ΄ A κ ὦ , re \ 
Συστρέψαντος δὲ τοῦ Παύλου φρυγάνων τι πλῆθος, καὶ ἐπιθέντος ἐπὶ τὴν 
Ν ἊΝ ὃ » νΝ wn“ 0. ́ ὃ λθ [οἱ θῆ wn A 5 -“ 4 ε 

πυρὰν, ἔχιδνα ἀπὸ τῆς θέρμης διεξελθοῦσα καθῆψε τῆς χειρὸς αὐτοῦ. “ Ὡς 
δὲ εἶδον οἱ βάρβαροι κρεμάμενον τὸ θηρίον ἐκ τῆς χειρὸς αὐτοῦ, ἔλεγον 
πρὸς ἀλλήλους, “Πάντως φονεύς ἐστιν ὁ ἄνθρωπος οὗτος, ὃν διασωθέντα ἐκ 

A θ ΄ ε δί a ΕἸ ¥ δες Ν > 3 , Ν 0 ΄ 

τῆς θαλάσσης ἡ δίκη ζῇν οὐκ εἴασεν. Ο μὲν οὖν ἀποτιαξάμενος τὸ θηρίον 
3 Ἂς a ” a] ὐδὲ , 6f ε δὲ δό σα / , εἰς τὸ πῦρ ἔπαθεν οὐδὲν κακόν. Οἱ δὲ προσεδόκων αὐτὸν μέλλειν πίµπρα- 

σθαι, ἢ καταπίπτειν ἄφνω νεκρόν: ἐπὶ πολὺ δὲ αὐτῶν προσδοκώντων, καὶ 

θεωρούντων μηδὲν ἄτοπον εἰς αὐτὸν γινόμενον, μεταβαλλόμενοι ἔλεγον αὐτὸν 
εἶναι θεόν. 

7 Ἔν δὲ τοῖς περὶ τὸν τόπον ἐκεῖνον ὑπῆρχε χωρία τῷ πρώτῳ τῆς νήσου, 
ὀνόματι Ποπλίῳ, ὃς ἀναδεξάμενος ἡμᾶς τρεῖς ἡμέρας φιλοφρόνως ἐξένισεν. 

ὃ ε᾽ Ἐγένετο δὲ τὸν πατέρα τοῦ Ποπλίου πυρετοῖς καὶ δυσεντερίῳ συνεχόμενον 
κατακεῖσθαι: πρὸς ὃν ὁ Παῦλος εἰσελθὼν καὶ προσευξάμενος, ἐπιθεὶς τὰς 

Lal lal 9. > ἣν 

χεῖρας αὐτῷ ἰάσατο αὐτόν. 9 ΄ = , Ν ε ‘ ε » Τούτου οὖν γενομένου, καὶ οἱ λοιποὶ οἱ ἔχοντες 
lal Ν 

ἀσθενείας ἐν τῇ νήσῳ προσήρχοντο, καὶ ἐθεραπεύοντο" 10 οὗ καὶ πολλαῖς τιμαῖς 
ἐτίμησαν ἡμᾶς, καὶ ἀναγομένοις ἐπέθεντο τὰ πρὸς τὰς χρείας. 

-“ Lal > 4 > 4 Lal , 

1] Mera δὲ τρεῖς μῆνας ἀνήχθημεν ἐν πλοίῳ παρακεχειµακότι ἐν τῇ νήσῳ, 
᾽Αλεξανδρίνω, παρασήμῳ Διοσκούροις" 

9 \ ΄ > ΄ 
και καταχθέντες εις Συρακούσας, 

some were saved spiritually by the evidence they had seen of 
St. Paul’s prophetic power (see ου. 10. 22. 26), and by being led 
thereby, and by his miracles (xxviii. 9, 10), to listen to the 
Gospel ; and thus the Storm in Adria brought them to the hea- 
venly haven of eternal Peace. 

Cu. XXVIII. 1. ἐπέγνωμεν] we discerned. So A, B, C.— 
Elz. ἐπέγνωσαν. 
— Μελίτη] Malta. The theories which suppose this to be 

any other than Malta, and particularly to be Melida in the Adriatic 
Gulf, seem to proceed from a misunderstanding of the word 
*Adpla in xxvii. 27, and from other similar misconceptions. See 
Biscoe, p. 67. Smith, Dissertation ii. p. 130. Howson, p. 426. 
It is by no means probable that an Alexandrine ship on its way 
toward Rome (v. 11), would be found wintering at an island in 
the Gulf of Venice; but it would be very likely to winter at 
Malta. 

2. οἱ βάρβαροι] the barbarians. Rom. i. 14. 1 Cor. xiv. 11. 
People who spoke a strange language, i. e. neither Greek nor 
Latin. Ovid, Trist. νυ. 10. 37, “‘ Barbarus hic ego sum, quia non 
intelligor ulli.”” The dialect here spoken was probably African or 
Pheenician. (Rosenm., Kuin., Biscoe. Prof. Blunt on Duties 
of Parish Priest, p. 48.) The Greeks called all others, even the 
Romans, βαρβάρους. ‘* Barbari antiquitis omnes dicebantur 
exceptis Grecis.”” (Festus.) 

As the Jews called all Gentiles Greeks, so the Romans and 
Greeks called all others barbarous. 

By calling the Maltese βάρβαροι, St. Luke shows that he is 
writing as a Hellenist to Hellenists. 

But here, and v. 10, St. Luke draws silently a contrast be- 
tween the kindness of these so-called barbarians, and the conduct 
of those who despised the rest of the world as barbarous, and yet 
had treated St. Paul in a barbarous manner—the Jews and 
Romans at Cesarea. We hear of no miracle wrought before 
Felix by St. Paul, in his two years’ imprisonment at Czsarea, or 
before Festus and Agrippa; but he worked many miracles among 
these civilized barbarians, v. 9. 

— οὐ τὴν τυχοῦσαν] extraordinary. See above, xix. 11. 

— ἄψαντες πυράν] having kindled a fire; into which the 
viper was afterwards cast; see on v. 4. 

8. ἀπό] So A, B, Ὁ, 6, H, and Caten. p. 407.—Elz. ἐκ. The 
sense is, the Viper, which was probably then in a torpid state, 
from the cold and damp (v. 2), had been taken up by St. Paul 
in the sticks, which were laid by him on the fire, and was driven 
forth from them (ἀπὸ τῆς θέρμης, by the force of the heat), and 

recovered its vitality and passed through them and darted forth 
from them, and seized on his hand. 

4. οἱ βάρβαροι-- ἔλεγον πρὸς ἀλλήλους} the barbarians were 
speaking to one another, in their own tongue, neither Greek nor 
Latin (v. 2). This mention of what the Jarbarians said (viz. that: 
St. Paul was a murderer, &c.), and which evidently they imagined 
would not be understood, is another silent evidence of power, in 
the Apostles and Evangelists, to understand and speak languages 
which they had not learnt, and were not supposed to know ; just 
as they understood what was said in the Lycaonian dialect, and 
spoke it to the people at Lystra. See above, Acts xiy. 11, and 
on ii. 4. 
— ἡ δίκη] whom Justice suffered not to live: so Soph. Antig. 

544, οὐκ ἐάσει τοῦτό γ᾽ ἡ Δίκη. Ἡ Δίκη is the Latin “ Justitia,” 
an abstraction personified, as Virg. Georg. iii. 474, ‘‘ extrema per 
illos Justitia excedens terris vestigia fecit.’”” 

Rather it was the malice of the Evil One, who had hoped 
that St. Paul would perish in the storm, which he, as Prince of 
the power of the air (Eph. ii. 2), had been permitted by God to 
raise (cp. Job i. 12. 19), that he might defeat his mission to 
Rome. ‘ Vipera fixit, Demonis arma gerens,” says Arator (ii. 
1157), and “ Preedo venit,—sed preeda jacet.’’ The same God 
who delivered Paul from the sea, saved him from the serpent (see 
Christ’s prophecy, Mark xvi. 18), and enabled him to cast it into 
the fire—a figurative and prophetic emblem of what awaits him 
who is the Old Serpent, the ὄφις ἀρχαῖος (Rev. xii. 9; xx. 2), the 
Enemy of the Church, which he endeavours to destroy by the 
storms of Persecution (Rev. xii. 14, 15), and by the venom of 
Heresy ; and whose doom it will be to be cast εἰς λίμνην πυρὸς, 
into the lake of fire, Rev. xx. 10. 
— οὐκ εἴασεν] suffered not—to live. Observe the aorist, they 

think of him as already dead, and speak of him as such. 
5. ἀποτιναξάμενος] having shaken off from himself. So A, 

G, H.—Elz. has ἀποτινάξα». 
6. θεόν] agod: placed thus emphatically at the end of the 

“sentence by A and B.—E/z. has θεὸν αὐτὸν εἶναι. 
7. τῷ πρώτφ] ‘the primus,’ his official title, the πρῶτος 

Μελιταίων, or Primus Melitensium. See the Inscription in 
Biscoe, p. 67. Cp. Blunt, p. 48. Smith, 148. Howson, 425. 

8. δυσεντερίῳ] So A,B, G,H. Cp. Lobeck, Phryn. p. 518. 
— ἰάσατο] he healed. A reward for hospitality. 
10. τιμαῖς} with presents, gifts, and offerings (Chrys.). 

1 Tim. v. 17. 
11. Διοσκούροις The two sons of Jove, Castor and Pollux, the 

supposed patrons of sailors in the heathen world (Horat. Carm. i. 
3.2; iv. 8.31. Catull. iv. 27. Ovid, Fast. y. 720. Theocrit. 

See 



ACTS ΧΧΥΠΙ. 13—16. 169 

” . 

ἐπεμείναμεν ἡμέρας τρεῖς: 15 ὅθεν περιελθόντες κατηντήσαµεν εἰς “Ῥήγιον, καὶ 
-“ > / 

μετὰ μίαν ἡμέραν, ἐπιγενομένου νότου, δευτεραῖοι ἤλθομεν εἰς Ποτιόλους" 14 οὗ 

- - / 4 - 

εὑρόντες ἀδελφοὺς παρεκλήθημεν ἐπ᾽ αὐτοῖς ἐπιμεῖναι ἡμέρας ἑπτά: καὶ οὕτως 

εἰς τὴν Ῥώμην ἤλθομεν. 
" ἐξῆλθον εἰς ἀπάντησιν ἡμῖν ἄχρις ᾿Αππίου φόρου καὶ Τριῶν ταβερνῶν' 
ἰδὼν ὁ Παῦλος εὐχαριστήσας τῷ Θεῷ ᾿ ἔλαβε θάρσος. 

΄“ Ν 4 e A 

1δ Κἀκεῖθεν οἱ ἀδελφοὶ ἀκούσαντες τὰ περὶ ἡμῶν 
οὓς heh. 21. 5. 

3 John 6, 8. 
i Ps. 27. 14. 

16k? . ος ερ. ae ͵ f ὺ Lous k eh. 24. 23 Ore δὲ ἤλθομεν εἰς Ῥώμην, ο εκατονταρχος παρέδωκε τους δεσμίους ΚΟ ΑΙ 
~ aA ΄ 

τῷ στρατοπεδάρχῃη' τῷ δὲ Παύλῳ ἐπετράπη μένειν καθ’ ἑαυτὸν, σὺν τῷ φυλάσ- 
΄ 

σοντι αὐτὸν στρατιώτῃ. 

xxii. 1), which were at the prow’s head, and were the insigne, by 
which the ship was known. On the insignia of ships, as distinct 
from their tutela, see Welst., p. 652. Ruhnken’s Dissertation, 
ed. 1771. Blomfield, ZEschyl. Β. ο. Theb. 196. 

It is the custom, says the Bishop of Alerandria (S. Cyril, 
in Caten. here), for Alexandrine vessels to have such figures as 
these on the right and left of the prow. 

St. Paul cid not ‘scruple to sail in a vessel with heathen 
deities for its insigne; and the Holy Spirit has vouchsafed to 
mention their name, Dioscuri, sons of Zeus, or Jupiter. 

For what reasons ? 
(1) Perhaps to remove such scruples as troubled the mind of 

Tertullian (see his ‘‘ De corona militis”” and ‘‘ De Idololatria’’) 
in ancient times, and of Quakers and some others in modern, and to 
teach the nature of Christian Liberty (viz.), that Christians may 
freely and without sin communicate with idolaters in the common 
concerns of life, such as navigation, commerce, and language, &c. 
(1 Cor. ν. 9, 10), although they must at the same time take care 
not to communicate with them in any act of idolatry (1 Cor. x. 
21. 2 Cor. vi. 14--16. Eph. ν. 11). 

(2) To correct the spirit of self-righteousness which has 
made distinctions and differences in the Church, on the plea of 
conscientious objections to the use of certain words and names 
derived from heathen uses, suck as the days of the week. 

(3) To suggest the reflection, that the Gospel of Christ 
would appropriate and consecrate all things to itself ; 

The Gospel is presented to us in this divine history as sailing 
towards Rome in an Egyptian ship, with a heathen sign. S. 
Cyril quotes happily the LXX of Isa. xi. 14, speaking of Chris- 
tian Missions, πετασθήσονται ἐν πλοίοις ἀλλοφύλων, they will 
Sly a8 with wings in the ships of strangers and unbelievers. 

It is worthy of remark, that the ancient enemy of the Church 
of God, Egypt, was made to furnish two of the Ships (Acts xxvii. 
6; xxviii. 11) which conveyed the Apostle of the Gentiles, in his 
way to preach the Gospel to the great Metropolis of the Heathen 
world. The Gospel of the Son of God was carried in a ship with a 
Heathen sign, called from the sons of Jove. It was about to sub- 
due heathen Rome, and to make the Mistress of the world pass 
under the mild yoke of the Cross. It was about to plant the 
Cross of Christ in the centre of the blood-stained Colosseum, to 
erect the statues of Peter and Paul on the summits of its Egyp- 
tian obelisks, and to convert the Pantheon of Agrippa into a 
Christian Church. 

Here is a striking prophecy and pledge of the future subjec- 
tion of all earthly powers and opposing forces beneath the feet of 
Christ ; and of the future manifestation of His Omnipotence in 
making them all subsidiary and subservient to the triumph of His 
Gospel. 

18. περιελθόντες] not by a straight course, but tacking; the 
wind not being favourable, for it is added, that after one day, the 
south wind (which was favourable) sprung up abaft (ἐπεγένετο), 
and so on the second day they arrived at Puteoli—a distance of 
182 miles from Rhegium. On the rate of sailing of ancient ships, 
see Smith, p. 209, who understands δευτεραῖοι as equivalent to 

τῇ εξῆς ἡμέρᾳ. 
— Ποτιόλους] Puteoli, 150 miles from Rome, now Pozzuoli, 

on the Bay of Naples, an ἐμπόριον μέγιστον, Strabo, v. p. 376; 
especially for Alexandrine Corn-ships. (Seneca, Epist. 77.) 
Sometimes called a ‘ Second Delos’ on account of its commerce. 
Its earliest name was Dicearchia. 

There is an interesting fact, recorded in connexion with 
Puteoli, in the Martyrdom of S. Ignatius, the disciple of St. John 
(ρ. 568). When he was going to his martyrdom at Rome, he 

_ was brought to Puteoli, and he wished to /and there, in order that 
he might follow the steps of St. Paul (κατ᾽ ἴχνος βαδίζειν θέλων 
τοῦ ἀποστόλου Παύλου); an incident confirming the genuineness 
and authenticity of the Acts, and perhaps, also, showing its in- 
fluence in primitive times. 

Vou. I.—Parr II. 

14. ἡμέρας ἑπτά] seven days. In order, probably, to spend 
Lord’s-Day with them. See above, on xxi. 27. 
— οὕτως εἰς τὴν Ῥώμην ἤ.] and thus to Rome we came. Anin 

teresting and picturesque description of the route from Puteoli to 
Rome, may be seen in Howson, ii. 437—447. See also Sir W. 
Gell’s Work on Rome and its Vicinity, 2 vols., Lond. 1834, and 
Nibby’s Contorni di Roma, 2 vols., Roma, 1819. 

15. οἱ ἀδελφοὶ--- ἐξῆλθον the brethren came out to meet us— 
especially to meet Paul, from whom they had received an Epistle 
(that to the Romans) more than three years before. 
— ᾽Αππίου φόρου καὶ Τριῶν ταβερνῶν] “ Ανρί Forum,” a 

station marked in the Roman Itineraries as about thirty-three 
miles from Rome; the “‘ Tres Taberne”’ twenty-three miles from 
Rome. See Sir W. Gell, art. “ Via Appia,’’ i. p. 153. 

The former, Appii Forum, reminds the reader that they 
were on the “ 4ppian Way.’ Another suggestion, therefore, is 
here offered of the same truth as that stated above (ο. 11). 

These were two itinerary stations on the great Via Appia, 
the “‘ Regina Viarum,” the Queen of Roads (Cic. ad Att. ii. 10. 
Hor. Serm. i. 5. 3), on which Rome sent her armies through 
the Southern and Eastern regions of the world ; 

The conquests of the third monarchy (that of Alexander the 
Great, see Dan. ii. 39; vii. 6; viii. 8.21) had provided a com- 
mon language for the Gospel—Greek ; 

Alexandria, the great commercial capital of Egypt, and 
named from the great Conqueror himself, had provided two Ships 
to convey the Apostle of the Gentiles toward Rome, the Capital 
of the world ; 

The fourth great monarchy, the Roman, had made great 
military Roads in Europe and in part of Asia for her own 
conquests, as she thought; but in God’s good purposes they 
became Highways for the Gospel of Christ. She had stratified 
Europe. He evangelized it. 

It is interesting to trace the progress of the Apostle on those 
great Roads of the Roman Empire, e. g. on the Via Egnatia, by 
which he had been brought into Greece, and now on the Via 
Appia, by which he enters Rome. 

The journeys of the Apostles and Apostolic Missionaries 
could not have been effected, had it not been for the engineering 
energy of heathen Rome, whom God employed as a κελευθοποιὸς 
for Christ. The Military Roads of her Legions were paths for 
the Prince of Peace. 

The World may see similar results, in future conquests of the 
Gospel under God’s Allwise and Almighty Providence, by means 
of Railroads and of Steam. India is opening her arms. The 
great lines of her Railways are doing the Missionary work of the 
Baptist, the forerunner and herald of Christ (Isa. xl. 4). And as 
the Ship bearing a heathen sign (‘‘ Castor and Pollux”) carried 
the Apostle of Christ to Italy, and the Basilicas and Temples at 
Rome have become Christian Churches, so the time may come 
when some of the magnificent Temples of India may be changed 
into Christian Cathedrals. Cp. Introduction, above, pp. 8—10. 

16. στρατοπεδάρχη] to the captain of the pretorian guard, 
the body-guard of the Emperor: probably Burrhus, if St. Paul 
arrived at Rome (as is most probable) in the spring of a.p. 61. 
In the spring of a.p. 62, Burrhus died. Ταο. Ann. xiv. δὶ, 52. 
Dio, 62, 13. Sueton. Ner. 35. Wieseler (p. 86), following Bp. 
Pearson (p. 389), infers that the words ὁ στρατοπεδάρχης inti- 
mate that there was only one Commander of the Preetorian Guard, 
or Imperial Household Troops, and that therefore St. Paul must 
have arrived defore the Death of Burrhus, i. e. before the spring of 
A.D. 62, after which there were two στρατοπεδάρχαι (Tacit. Ann. 
xiv. 61). The conclusion is probably true ; but ὁ στρατοπεδάρχης 
might (as Meyer observes, pp. 18. 465) be used to indicate the 
Officer then on duty at the Palace. 

It was a providential circumstance that prisoners, who were 
sent on appeals to Rome, were consigned to the custody of the 
Chief of the Imperial Guard. See Joseph. Ant. xviii. 6. 6. Plin. 

Z 
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πολι. “Ἱεροσολύμων παρεδόθην εἰς τὰς χεῖρας τῶν Ῥωμαίων' 
& 25. 8 . > aN > ho § Ν Ν ὃ ΄ ef , on > > , a5 8. µε ἐβούλοντο ἀπολῦσαι, διὰ τὸ μηδεμίαν αἰτίαν θανάτου ὑπάρχειν ἐν ἐμοί. 
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ακρη. γὰρ τῆς αἱρέσεως ταύτης γνωστόν ἐστιν ἡμίν OTL ‘ πανταχοῦ ἀντιλέγεται. 
Pet. 2, 12. an , 4 
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sch. 17. 4. ἑσπέρας. * "Καὶ οἱ μὲν ἐπείθοντο τοῖς λεγομένοις, οἱ δὲ ἠπίστουν. 35 ᾿Ασύμ- 
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φωνοι δὲ ὄντες πρὸς ἀλλήλους ἀπελύοντο, εἰπόντος τοῦ Παύλου ῥῆμα ἐν, Ότι 
ο, 18. aA a «- aA 8 

tPs. 8.1}, 12..ὁἔ καλῶς τὸ Πνεῦμα τὸ ἅγιον ἐλάλησε διὰ Ἡσαΐου τοῦ προφήτου πρὸς τοὺς 
Ezek. 3. 6, 7. a A > 

©1262 ος πατέρας ἡμῶν * "λέγον, Πορεύθητι πρὸς τὸν λαὸν τοῦτον καὶ εἰπόν, 
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Mark 4.12. μὴ ἴδητε. 7 ΕἘπαχύνθη yap ἡ καρδία τοῦ λαοῦ τούτου, καὶ τοις 
John 12. 40. Di EM , ¥ \ \ > 6 λ ‘ Seo) as ' , 

πα μη. ὠσὶ βαρέως ἤκουσαν, καὶ τοὺς ὀφθαλμοὺς αὐτῶν ἐκάμμυσαν' μη- 

Ep. x.65. Thus St. Paul’s bonds were made manifest in Christ 
in the whole Pretorium, or Palace of Nero (Phil. i. 13), and the 
Gospel was brought home to the hearts of those of Czesar’s house- 
hold (Phil. iv. 22). 

It is probable, that the πραιτώριον, of which the στρατοπεδ- 
άρχης had the command, was the Palace of the Emperor himself 
on the Palatine Hill, on the south of the Roman Forum, in the 
heart of Rome. See note below on Phil. i. 13. 

On the probability of St. Paul’s communication through 
Burrhus with Seneca and others, see Hieron. Scrip. Eccl. 12. 
Dr. Burton, Lectures, pp. 261—267. Fabric. Cod. Apocr. p. 880. 
Bibl. Lat. ii. 121. Gieseler, § 26. 

St. Luke’s account of the treatment which St. Paul received 
at Rome, is illustrated by the narrative of Josephus (Antiq. xviii. 
6. 7), concerning the detention of Agrippa I. in the same city, 
under Tiberius, εὑρίσκετο αὐτῷ παρὰ τοῦ Μάκρωνος (the successor 
of Sejanus) στρατιωτῶν τε μετρίων ἀνδρῶν, οἱ παραφυλάξειαν 
αὐτὸν ἐν φροντίσιν, καὶ ἑκατοντάρχου ἐφεστησομένου τε ἐκεί- 
νοις καὶ συνδέτου ἐσομένου, λουτρά τε καθ ἡμέραν συγχαρεῖσθαι, 
καὶ ἀπελευθέρων καὶ φίλων εἰσόδους, τὴν τε ἄλλην ῥᾳστώνην 
ἢ τῷ σώματι γένοιτ᾽ ἄν' εἰσγεσάν τε πρὸς αὐτὸν φίλος τε Σίλας 
κ.τ.λ. 
— στρατιώτῃ] the soldier, to whom he was chained. 
19. ἠναγκάσθην] I was constrained to appeal to Ceesar,—an 

answer to the objections of the Jews, that, in a question of 
Religion, he had appealed from the Spiritual Court, that of the 
Sanhedrim at Jerusalem, to a temporal and heathen Power, and 
had so been guilty of profane and sacrilegious outrage against 
their national Faith, and against Jehovah Himself. St. Paul says 
that he did not act thus voluntarily, but was compelled to take 
this step by the Jews themselves. 

We may observe here again the wonderful operation of 
Divine Providence in overruling the machinations of the enemies 
of the Gospel into means for its furtherance ; 

The Jews arrested and would have killed Paul. By their 
hiquitous and treacherous manoeuvres against him, they showed 
2ven to the Chief Captain that he could have no hope of justice 
from them. He was therefore sent by night to Cwsarea (xxiii. 
23). Festus proposed that after two years’ imprisonment he 
should go up again to be judged at Jerusalem (xxv. 9). But the 
Jews had shown their inveterate malice by another conspiracy to 
slay him by the way (xxv. 3). In a word, St. Paul was compelled 
by the Jews themselves to appeal for justice from the Spiritual 
Court at Jerusalem to the tribunal of Nero at Rome. 

A striking proof of the corrupt state of the spiritualty. No 
wonder that its Candlestick was removed. The Candlestick of 
the Temple is now seen engraved among the spoils of Jerusalem 
on the triumphal Arch of Titus, which stands near the site of the 
Imperial Palace at Rome, where St. Paul was confined. 

That conduct of the Jews was foreseen by God, and was 
made instrumental by Him for the propagation of Christianity, 
and for the transfer of its Mission from the centre of Judaism to 
the Metropolis of the Heathen World. Thus the malice of the 
Jews recoiled against themselves, and was used as an instrument 
for the glory of Christ. 

21. ἡμεῖς οὔτε γράμματα] we neither received letters concern- 
ing thee from Jerusalem. This statement of non-communication 
between the Jews of Jerusalem and Rome is remarkable, and 
has been used by some in modern times as an argument against 
the veracity of this History. But it must be remembered that 
St. Paul did not appeal to Cesar till near the end of his οοπῆπο- 
ment at Crsarea. Festus, the successor of Felix, had wished to 
decide the Cause at Jerusalem (xxv. 9); and it was doubtless a 
surprise both to him and to the Jews to hear St. Paul say, 
“1 appeal unto Cesar’’ (xxv. 11). 

Before St. Paul had made this appeal, the Jews of Jerusalem 
had no reason for writing to those at Rome concerning him; for 
they had no ground for supposing that he would go there. And 
after appeal had been made, it does not seem that they had any 
opportunities of sending communications to Rome, on account of 
the expiration of the season for navigation to Italy. Nor indeed 
would they have been very anxious to write concerning him after 
the declaration of the Jewish king Agrippa acknowledging his in- 
nocence, and that he might have been set at liberty if he had not 
appealed to Cesar (xxvi. 32). 

22. πανταχοῦ ἀντιλέγεται] is every where spoken against. 
A fulfilment of Simeon’s words, Luke ii. 34, σημεῖον ἀντιλεγό- 
μενον. The Jews are specially described as a λαὸς ἀντιλέγων. 
See Rom. x. 21. Isa. lxv. 2, in LXX. Acts xiii. 45; xxviii. 19. 

25. ῥῆμα ἕν] one word, after so many disputations; one, and 
that from their own Scriptures; showing that their incredulity was 
foreseen and foretold by God, and that the rejection of the Gospel 
by the Jews is therefore no argument against it, but rather an 
evidence of its truth. Cp. John xii. 41, 

— τοὺς πατέρας ἡμῶν] our fathers. 
as jis own. 

26, 27.] See Matt. xiii. 14, 15 

He claims their fathers 



ACTS XXVIII. 28—31. 171 

” - ΕἸ “ A lal > Ν 3 , ἈΝ a 

ποτε ἴδωσι τοις ὀφθαλμοῖς, και τοις ωσιν ακουσωσι, και τη καρ- 

rd a Ν 3 / κα 4 > ΄ δίᾳ συνῶσι καὶ ἐπιστρέψωσι, καὶ ἰάσωμαι αὐτούς. 
ἔστω ὑμῖν, ὅτι τοῖς ἔθνεσιν ἀπεστάλη τὸ σωτήριον τοῦ Θεοῦ" 

ἐν ἑαυτοῖς συζήτησιν. 

> Ν 

εἰσπορευομένους πρὸς αὐτὸν, 

cs MOT οὖν ¥ ch. 15. 46, 
Luke 24. 47. 

* αὐτοὶ καὶ x ch, 22. 21. 
& 26. 17, 18. ἀκούσονται. 3 Καὶ ταῦτα αὐτοῦ εἰπόντος, ἀπῆλθον οἱ ᾿Ιουδαῖοι, πολλὴν ἔχοντες Μάϊ 21. 1]. 
Rom. 11. 11. 

80 Ἔμεινε δὲ διετίαν ὅλην ἐν ἰδίῳ μισθώματι, καὶ ἀπεδέχετο πάντας τοὺς 
3) y A ‘ λ. ΄ Lal “ ΔΝ 

voowy τὴν βασιλείαν Θεοῦ, καὶ ych. 4. 31. 
En pUe. Ἴ β με ο. ou Eph. 6. 19. 

, x Ν aA , 3 a “ Ν , 2 ¢ 
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ἀκωλύτως. 

28. γνωστὺν οὖν ἔστω ὑμῖν, ὅτι τοῖς ἔθνεσιν ἀπεστάλη τὸ 
σωτήριον τοῦ Θεοῦ] Be it therefore known to you, that to the 
Gentiles was sent the salvation of God. St. Paul never disguised 
from the Jews his design of going to the Gentiles. As Bengel 
observes,—On the rejection of the Gospel by the Jews, he de- 
clared that intention to them at Antioch, xiii. 46; at Corinth, 
xviii. 6; and now, for the third time, he declares it at Rome. 
Thus he gave them a triple warning ; in Asia, in Greece, in Italy ; 
see Tit. iii. 10. 

29. καὶ---συζήτησι] Not in A, B, E, and some Cursives and 
Versions. 

80. διετίαν ὅλην] two whole years in St. Paul’s life without 
any incident mentioned by St. Luke ; 

This silence is an impressive proof that the arrival of the 
great Apostle at Rome, the great capital of the world, is the 
culminating point of the history, ‘* Paulus Rome, apex Evan- 
gelii.”” Bengel. 

As Chrys. observes, St. Paul had suffered shipwreck, but by 
that shipwreck he was made more illustrious. And now, like 
some noble Conqueror who has gained a great naval victory, he 
enters the royal City of Rome, the Capital of the world. 

The rest may be inferred from what had been already said 
and done by the Divine Head of the Church, in guiding and pre- 
serving him till he set foot in safety in that City; and from the 
words of comfort and joy with which the book concludes. 

It is to be regretted, that through want of attention to such 
considerations as these, this divine Book has been disparaged by 
some as a fragmentary narrative. Like all other works of the 

’ 

Holy Ghost, it is a well-ordered and harmonious whole. It 
designs what was best to be done for a history of the Apostolic 
Church, and it performs fully what it designs. On this topic, see 
above, Introduction prefixed to this Book, pp. 6. 19, 20. 

On the remainder of the Apostle’s History, see Huseb. H. E. 
ii, 22—25; and below, the Introduction to St. Paul’s Epistles to 
Timothy in Part III. pp. 416—424. 
— ἐν ἰδίῳ µισθώματι] in his own hired lodging. The μίσθωμα 

was the meritorium or conductum of the Romans. A lodging- 
house at Rome was divided into cwnacula, each of which was let 
out for hire. See Wetst. p. 656. 

81. ἀκωλύτως] without hindrance. The Acts of the Apostles 
is a record of trouble and suffering, like all other Books of the 
New Testament, and is also like them in this, that it ends happily. 
See particularly the end of St. Luke’s Gospel (xxiv. 50—53). 

There is something musical in the cadence of the word ἄκω- 
λύτως, reserved for the end of this Book. The word commences 
with a short syllabie, followed by three long ones, a first Epitrite, 
the termination of a Scazon, happily adapted to express repose 
after labour; as may be seen in the beautiful lines of Catullus, 
describing his return home, ‘‘ Peninsularum,’”’ &c. Carm. xxix., 
especially vv. 6—10. This cadence is expressive of steadiness, 
firmness, and stability; of motion succeeded by rest; of action 
consummated and settled in repose. Compare the word ἐκοιμήθη, 
a word of like quantity, closing the history of St. Stephen’s 
martyrdom (Acts vii. 60). 

An emblem of the History of the Church of Christ, and of 
the life of every true believer in Him. 

END OF PART It 
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CODEX SINATTECUS, 

COLLATED WITH THE TEXT OF STEPHENS, 1550, AS REPRINTED 

BY THE REV. F. H. SCRIVENER, 1867. 

N.B. + placed before a reading denotes that it is an addition to Stephens’ text. 

— placed before a reading denotes that a portion of Stephens’ text is wanting in Cod, Sin. 

ν is placed after all readings which are only itacisms, instances of ν εφελκυστικον and o appended, or mere errors of the scribe. 
[ ] Doubtful readings in which Stephens’ text and Cod. Sin. agree are placed within these brackets. 

p-m. indicates readings of the original scribe: 

s.m. those of later correctors : of which only A, C, E? (iii. 13) occur in the Acts. 

πραξεισ. 

Car. I. 1. [ο to]. διδασκινν. 2. εντιλαµενοσν. αγελημφθη. 

3. τεσσερακορτα. 4. περιµενιν. 5. [iwavyno pass.]. εν πνι 
βαπτισθησεσθαι αγ. (C cum Steph.). 6. ελθοντεσ (C eum Steph.). 
Ίρωτων. 7. ειπενν. εστινν. 8. λημψεσθαιν. µου (pro μοι). [εν 

secund.]. σαµαρια. αισχατουν. 9. ειποντων (Ὁ ειπων). 10. παρ- 

ιστηκισανν. εσθησεσι λευκαισ. 1]. ειπαν (sic Υ. 24). βλεποντεσ 

(6 εμβλ.). αναληµφθεισ. εθεασασθαιν. 12. ελεωνοσ. 19. --αν- 
εβησαν (habet C). και ἵωαννησ καὶ ἴακωβοσ. βαρθολοµεοσ. µαθ- 

θαιοσ.---ο (ante (πλωτησ: habet C). 14. ομοθυµαδον προσκαρτε- 
ρουντεσ ομοθυµαδον (ομοθ. secund. improbat Ο)ν. ---και τη δεησει. 

γυναιξινν. [μαρια]. --- συν secund. 15. αδελφων (pro µαθητων). 

ωσει (pro wo). εικοσι. 16. --- ταυτην. προειπενν. δαδ ν΄. συλλα- 

βουσιν τν (---τον). 17. — nv (habetC). εν (pro συν). ελαχενν. 18. 
— Tov. πρινησ (Ὁ πρηνησ)ν. ελακησενν. 19. init. +0 (ο eras.). 
[πασι]. — ιδια. αχελδαμαχ’. τουτεστινν. 20. λαβετω. 21. διν. 
— ev secund. (habet C). εισηλθενν. 22. αχρι (pro εωσ). αν- 
ελημφθη. συν nuw Ύενεσθαι. 23. βαρσαββαν. [ματθιαν]. 24. ον 

εξελεζω εκ τουτων των δυο ενα. 25. Γκληρον]. αφ (ρτο εξ). 26. 

αυτοισ (pro αυτων). µατ’θιαν. κατεψηφισθη (Ὁ συνκ.). 

11. 1. [συμπληρουσθαι]. -- απαντεσ (παντεσ C). οµου (pro οµο- 
θυµαδον). 2. [καθημενοι]. 8. yAwooe (pro γλωσσαι woe: Ὁ cum 

Steph.) V. τ καὶ εκαθισαν (pro εκαθισε τε: C και εκαθισεν). 4, 

παντεσ. λαλινν. αποφθεγγεσθαι αυτοισ. 5. εἰσ ἴηλμ (ντο εν ἴηλμ: 

Ὁ επ Steph.).—tovdaio. 6. [συνηλθε]. ηκουσεν.--εισ. J. απαντεσ 

prim. (παντεσ C cum Steph.). — προσ αλληλουσ. ουχ (pro ουκ). 
απαντεσ secund. 8. ημισν. 9. —Kat ἐλαμιται (habetC). 12. διηπο- 

ρουντο. ---αν. [θελοι]. 13. διαχλευαζοντεσ. εισινν. 14. +0 (ante 
πετροσ). επηρενν. παντεσ. ενωτισασθαιν. 15, ὕπολαμβανεταιν. 

εστιν (sic ν. 10)ν. 16. Γωηλ']. 17. init. και εστε. ενυπνιοισ. 

18. επι τασ δυυλασ µου και επι τουσ δουλουσ µου. εκιγαισν. προ- 

19. σηµιαν. 20. -- η (ante ελθινν).---την prim. 

21. Deest versus (habet A, legens 
22. ισδραηλειτε. ναζοραιον (Ὁ ναζωρ.). 

φητευσουσινν,. 

(habet ΟΣ. --- και επιφανη. 

εστεν. αν επικαλεσητεν). 

αποδεδιγµενον απο του θυ. [δυναμεσι και τερασι]. σηµιοισν. εποι- 

ησενν. -- και μἰέϊηι. οιδαταιν. 23, -- λαβοντεσ (habet C). χειροσ. 

ανειλατε. 324. ανεστησενν. ὠδεινασν. κρατισθαιν. 25. dad (sic 

vy. 99. 34) ν. προορωµην. - μου (post kv). 26. πὔφρανθη. µου η 

καρδια (C cum Steph.). εφ ελπιδι (pro επ. ε.). 27. εγκαταλιψεισν. 
αδην. 29. ετελευτησενν. 830. --το κατα σαρκα αναστησειν τον 

χν. καθισεν. τον θρονον. 3]. ελαλησενν. οτι ουτε ενκατελιφθη 

εἰσ αδην ουτεη σ. (-- η ψυχη αυτου). ειδενν. 32. ἐσμεν ἡμεισ. 

33. του πνσ του αγιου. εξεχεενν. ο ὕμεισ βλεπετε (--- νυν). 94. 

ειπεν Ko {--ο: habet C: ψαλμω ρθ in marg. 6ἱ >>>> sm: 

sie v.28>>). 36. [πασ οικοσ]. και KY αυτον και χν εποιησεν ο θσ. 

37. την καρδιαν. ειποντεσ (— τε). ποιήσωμεν. 38. προσ αυτουσ 
µετανοησατε φησιν ( --- εφη). [em]. των αµαρτιων ὕμων. ληµψεσθαι. 

39. Γπασι]. [οσουσ]. προσκαλεσητεν. 40. πλιοσινν. διεµαρ- 
τυρατο. - αὐτουσ (ante λεγων). σωθηταιν. 4]. -- ασµενωσ. + εν 

(ante τη Ίμερα). εκιην. wo (pro woe: C cum Steph.). 42. 
[-τεσ τη 5:5.].—Kax secund. (habet C). κλασιν. 43. init. εγινετο. 

δε (pro τε). σηµιαν. fin. +ev ἵηλμ Φοβοσ τε ἣν µεγασ επι 
παντασ: οἵ. V.5. 1]. 44. και παντεσ δε οἱ πιστευσαντεσ. 45. 

πασινν. χριαν ειχενν. 47. --τη εκκλησια. (καθ ηµεραν επι in eodem 
versu, το αυτο in sequente: in novd pericopd habet met). δε. .). 

III. 1. πετροσ δε και ἵωαννησ. ενατην. 2. του αιτιν. 3. λαβιν. 

4. προσ (pro εἰσ prim.). ειπεν (sic νυ. θ)ν. 5. λαβινν. 6. ουκ 
(pro ουχ). ναζοραιου (Ὁ ναζωρ.). --- εγειραι και. Ἰ. - αυτον (post 

Ίγειρεν). αἱ βασισ αυτου. στα σφυδρα (pro τα σφυρα: s.m. ὃ 

eras.)V. 8. εισηλθενν. [και αινων]. 9. ειδεν πασ o Agog αυτον. 
10. δε (pro τε).--- αυτον (αυτον habet A inter δε et οτι: inceperat 

scribere post οτι). αυτοσ (pro ουτοσ). ελαιημοσυνηνν. την ωραιαν 
πυλην (C τη ωραια, praetermisso πυλην). 11. αυτου (pro του 

ιαθεντοσ χωλου). - τὸν (ante ἴωαννην). συνεδραµεν πασ o λαοσ 
προσ αυτουσ. [σολομωντοσ]. 12. - ο(απίεπετροσ). ἵσδραηλειται. ει 

(pronprim.). ατενιζεταιν. δυναµιν. ευσεβιαν. πεποιηκοσιν(πργίι8 

p.m., at τ primd)¥. 13. +0 θσ (ante ἴσαακ [sic] et ἴακωβ). τω 

πρων (sic)¥. εδοξασενν. πατερα (pro maida: E? demum παίδα)ν. 
+ μεν (post ὕμεισ). --- αυτον. εκινου απολλυεινν. 14. ητησασθαιν. 

15. απεκτινατεν. ηµισν. 16. -- επι (habet C). οιδαται εστε- 

ρεωσενν. 18. προκατηγγιλενν. παθιν τον xv αυτου. ουτωσν. 
19. µετανοησαταιν. επιστρεψαταιν. προσ το εξαλιφθηναι (προσ pro 

εἰσ). ελθωσινν. 30. αποστιλην. προκεχειρισµενον (pro προκεκηρ.). 

xv ιν. 21. διν. των (pro παντων secund.). (C -- των post αγιων). 
απ αιώνοσ αυτου προφητων. 22. [μωσησ: in marg. s.m. δευτ]. 

— yap προσ τουσ πατερασ. ἡμῶν (pro ὑμῶν prim.: C cum Steph.). 
23. εαν (pro av). [εξολοθρευθησεται]. 24. οι (pro οσοι). κατηγ- 

γιλαν. 25. +01 (ante Όϊοι). [διεθετο ο Oo]. (υµων pro ηµων C). 
+ εν (ante τω σπερµατι: marg. 8.m. habet δευτερ). 26. αναστησασ 

ο 00. — Ww. απεστιλενν. αποστρεφινν. fin. [Sumy]. τ 

IV. 2. καταγγελλινν. 3. χιρασν. Ύ αυριον (ο p.m., Ύ postea 
rasum). 4. -- ο. -- ὡσει. 5. τουσ (ante πρεσβυτερουσ et Ύραμ- 

µατεισ). [εἰσ Ἰηλμ]. 6. αννασ. ο αρχιερευσ. καϊαφασ. ἵωαννησ. 

αλεζανδροσ. Ἰ. [τω]. δυναµιν. fin. τουτο εποιεησατε ὕμισ (sic 
p.m.: ποιειτε primd). 8. πλησθισν. ειπενν. -- του ισραηλ. 9. 

ηµισν. σεσωται. 10. παν (pro παντι: C cum Steph.)v. ναζο- 
pasov (C ναζωρ.). ὕμισν. 11. εξουθενηθισν. οικοδυµων. 12. οὐδὲ 
(pro ουτε). ετερον ονοµα εστιν. 13. εἰσινν. 14. τε (pro δε). 

αντειπινν. 15. κελευσαντοσ p.m. (-τεσ s.m. ἰπδίαιγαί(οτίς)ν. 
συνεβαλλον. 16. ποιήσωμεν : cf. ii. 37. Ύεγονενν. [πασι]. αρνι- 

σθαι. 17. -- απειλη. απιλησωµεθαν. λαλιν (sic vv. 20. 29) ν΄. 

18. παρηγγιλαν (-λαντο Ό)ν.--- αυτοισ το. 19. ειπον προσ αυτουσ. 

κριναταιν. 20. ειδαµεν. 21. προσαπιλησαµενοι. [το Two]. 22. 
τεσσερακοντα. [εγεγονει]. σηµιονν. 23. ανηγγιλαν. αρχιερισν. 

ειπαν (sic γ. 24). 324. --ο 0c. 25. ο του πατροσ ημων δια πνσ αγιου 

στοµατοσ dad παιδοσ σου (-- του post δαδ). (Wadu. Β in marg. s.m.). 
Jin. καιναν. 27. εν τη πολι ταυτη (post αληθειασ). [πιλατοσ: 

sic iii. 18]. εθνεσινν. 28. χιρν. ἴσου secund.]. προωρισενν. 
29. [επιδε]. απιλασν. 30. χιρα σου εκτινιν σε io ἴασιν (eo pro 
tc A;—ce posterior manus). σηµιαν. Ύεινεσθαιν. 31. παντεσ 

(Ὁ cum Steph.). του αγίου mvc. 32. -- η prim. et secund. [ovde 

εἰσ]. [απαντα]. 33. δυναµι µεγαλη. τησ αναστασεωσ iv XU του 

κυ. 34. nv (pro υπηρχεν). --- υπηρχον (habet C). 35. διεδιδετο. 

χριανν. 36. iwonp. απο (pro υπο). εστινν. [λευῖτησ]. 37. 
ηνεγκενν. εθηκενν. προσ (pro παρα). 

V. 1. Γανανιασ ονοµατι]. παµφιρη (06 caudipn). επωλησενν. 

2. init. καὶ ενοσφ. (και p.m.?). συνῖδνησ.--- αυτου. 3. ειπεν (sic 

vv. 8. 19. 35)V. +0 (ante πετροσ). επηρωσεν (επληρωσεν Ὁ cum 

[Acts i. 1—v. 3.] 
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Steph.). ἴ- σασθαι απο]. 4. ἐµενον σοι εµενεν (: p.m.)¥. ὕπηρ- 
χενν. 5. +0 (ante ανανιασ). εξεψυξενν. --- ταυτα (habet Ο). 6. 
συνεστιλανν. 7. εωσ (pro wo: C cum Steph.). ἴδυιαν. 8. δε 
προσ αυτην πετροσ (--ο). απεδοσθαιν. 9. -- εἰπε. +ovv (post τι: 
improbat C). εξοισουσινν. 10. επεσενν. προσ (pro παρα). [ευρον]. 

12. χιρωνν. εγινετο. σηµιαν. πολλα εν Tw λαω. [απαντεσ]. σα- 
λομωντοσ. 13. ουδισν. 15. καὶ εἰσ (pro κατα). πλατιασν. 

ασθενισ (sic ν. 10)ν. κλιναριων. Κραβαττων. fin. αυτω (Ὁ αυτων)ν. 

10. ---εισ. 17. αιρεσεσν. 18. χιρασν. --- αυτων. 19. -- τησ 
(habet Ο). ανοιξασ. 21. απεστιλανν. 22. παραγενοµενοι ὕπηρ- 
εται. απηγγιλον. 399. --μεν. Κεκλισµενονν.-- εξω. επι (pro προ). 

24. ---ιερευσ και ο. +70 (ante rt: improbat C). 25. απηγγιλενν. 
- λέγων. ---οι (habet C). εθεσθαιν. --- εστωτεσ Και (εστωτεσ A, 
και addit C). 20. ηγεν. --ινα. 28. -- οὐ (habet Ο). παρηγγι- 
λαμενν. διδασκινν. επληρωσαται. βουλεσθαιν. 29. —o. ειπαν. 

πιθαρχιν διν. 80. + δε (ante Oc). διεχιρισασθεν. 31. ὕψωσενν. 
+ του (ante δουναι: improbat C). 32. ἐσμεν µαρτυρεσ (-- αυτου). 
--- δε. πιθαρχουσιν. 33. Γεβουλευοντο]. αναιλεινν. 84. τουσ 
ανθρωπουσ (pro τι τουσ αποσ.). 35. ἵσδραηλειται. µελλεταιν. 

πραττειν. 36. προσεκλιθη ανδρων αριθµοσ ωσει τετρακοσιοι (wo 

τετρακοσιων C). επιθοντο. 37. απεστησενν. ---ικανον. Κκακινοσν. 

επιθοντο. 38. --υμιν (habet A). αποστηταιν. apete (pro εασατε). 

39. δυνησεσθαι. αυτουσ (pro αυτο). 40. επισθησανν. παρηγ- 

γιλανν. λαλινν. --ο αυτουσ. 4]. κατηξιωθησαν ὕπερ του ονοµατοσ 

(-- αυτου). 42. fin. τον xv ιν. 

VI. 2. [ειπον]. καταλιψαντασν. διακυνινν. 3. επισκεψασθαιν. 
δε (pro ουν). [αδελφοι].--- αγίου και (και tantum habet C). Γκατα- 
στησοµεν]. Χριασν. 5. εξελεξαν τον (pro εξελεξαντο). πληρησ. 

πνσ και πιστεωσ αγιου (C cum Steph.). 7. πὔξανενν. Ἰουδαίων 

(pro ἱερεων: C cum Steph.). πιστιν. 8, χαριτοσ (pro πιστεωσ). 

σηµιαν. 9. --των prim. των λεγομενων (pro τησ λεγ.). [και 
ασιασ]. συνζητουντεσ. 1]. λεγοντεσ (pro -τασ). λεγοντοσ (pro 

λαλουντοσ: C cum Steph.). βλασφημιασ primd, at p.m. mutatum 

in βλασφηµααε, priusquam ad εἰσ pergeretur. μωῦσην. 12. ---επι- 

σταντεσ (habet C). 13. λεγοντεσ (pro -τασ: οἷ. Υ. 11). λαλων 

ρήματα (--βλασφημα).-- τουτου. 14. [μωῦσησ]. 15. -- εἰσ (habet 
A). παντεσ. [ειδον]. 

VII. 1. ειπεν (sic vv. 3. 7. 33)ν. τ αρα. 3. [ex secund.]. σνγ- 
γενιασν. - την (ante γην). εαν (pro av: C cum Steph.). διξων. 
4. αποθανινν. κατοικιτεν. 5. επηγγιλατον. δουναι αυτην εἰσ 

κατασχεσιν αυτω. ϐ. ελαλησενή. αυτω (}γῸ ουτωσ). σου (ΡγΟ αυτου). 

7. εαν δουλευσωσιν. ο Oo ειπεν. λατρευσουσινή. 8. εγεννησενν. 

ἴσαακ᾽ prim. εβδοµη (C eum Steph. ογδοη).--ο prim. εί secund. 

[ἴσαακ secund.]. ἴακωβ᾽ primv. 10. εξιλατο. εναντι. - εῷ (ante 
ολον). 11. ηλθενν. αιγυπτον (Ρο γην αιγυπτου). θλιΨεισν. 12. σιτια 
εἰσ αιγυπτόν. εξαπεστιλαν (C -στιλεν)ν. 13. ἵωσηφ'' prim.v. 

--τω secund. αυτου (pro του ιωσηφ). 14. αποστιλασν. ἴακωβ᾽ 
τον πατερα αυτου.--- αυτου secund. 15. και κατεβη {-- δε). ἴακωβ᾽ 
[εἰσ αιγυπτον]. 16. ω (proo). εµµωρ εν συχεµ(--του: + του ante 
εν Ο). 17. οµολογησεν (pro ωµοσεν). 18, Γαχρισ]. + επ εγυπτον 
(post ετεροσ: Ὁ αιγ.). 19. εκακωσενν. --- μων secund. τα βρεφη 

20. μωῦσησ. αστιοσν. μου (pro αυτου: *** p.m.). 21. 
εκτεθεντοσ δε αυτου aveiAato. 22. επεδευθην. μωῦσησ. + εν 

(ante παση). --- εν ullim. fin. - αυτου. 23. τεσσερακονταετησ. 
25. ενοµιζενν. --- αυτου. [διδωσι] σωτηριαν αυτοισ. οι δε p.m., sed 

vprotprimd. 26. [τε]. συνηλλασσεν.-- υµεισ. αδεικειτεν. 27. Sie 

prim. in γαφιγᾶ scriptum. ημων (pro nuac). 28. αναιλεινν. εχθεσ. 
29. εφυγενν. μωῦσησ (sic vv. 31. 32. 40). 30. τεσσερακοντα (sic 

vy. 36. 42). — κυ. [φλογι πυροσ]. 31. εθαυµαζεν. — προσ αυτον. 

32. —o θσ tert. et quart. ἴσαακ᾽. ἵακωβν. μωῦσησ Ύενομενοσ. 
33. ep (pro ev). 34. [αυτων]. αποστιλω (i. 6. 

-στειλω). 35. + εφ ημων (post δικαστην prim.). (+ και post θσ A 

polius quam p.m.). δικαστην (pro λυτρωτην: C habet λυτρωτην post 
αρχοντα και secund.). απεσταλκεν [εν]. 36. σηµιαν. γη αιγυπτω. 

εκθετα. 

ετολµησεν. 

37. ειπασ. τηλ᾽ν. αναστησιν. --- Ko. — υµων prim. — vuwy secund. 
(Λαδεί C). — αυτου ακουσεσθε. . 38. οριν. ὕμων (pro ημων). ὕμιν 

pro ημιν). 39. αλλα. Και εν ταισ καρδιεσ αυτων (*** p.m.: καρ- 

κυνιν ν΄. επεκιναν. 44, —ev prim. εταξατο (C cum Steph.). μωῦση, 

αυτη (pro αυτην). 45. εξεωσεν (ε med. eras.). δαδν. 46. ευρενν 
--ητησατο (habet C). ευρινν. οικω (pro Ow: C cum Steph.). 
47. σαλομων. 48. χιροποιητοισν. ---αοισ. κατοικιν. (Marg. s.m. 
noaac). 49. οικοδοµησεταιν. Άλεγιν. 50. εποιησενν [ταυτα 
παντα]. δΙ. ταισ καρδιαισ ὕμων. αντιπιπτεταιν. [wo]. υμισ 86- 
οπᾶ.ν. 52. απεκτινανν. προκαταγγιλαντασν. Φονισν. fin. 

ε}ενεσθαι. 64. ---ταυτα (Λαῦεί (). 55. + πιστεωσ και (ante mvc). 
εἰδενν. 56. διηνοιγµενουσ (pro ανεωγ.). εστωτα εκ δεξιων (C cum 

Steph.). 58. [αυτων]. 60. εκραξενν. --- φωνη µεγαλη (habet Ο). 
[την αµαρτιαν ταυτην]. Jungit viii. 1 usgue ad αναιρεσιν αυτου 
cum cap. vii. 

VIII. 1. exwnv.— τε (at και παντεσ C). σαµαριασ. 3. εποιησαν. 
3. + τουσ (ante ανδρασ: improbat Ο). 4. ηλθον (διηλθον Ο cum 
Steph.). ὅ. ἐ την (ante πολιν). Κκαισαριασ (pro σαµαρειασ, cf. 
v. 40; xxi. 8: C σαµαριασ). 6. δε (pro τε). αυτου forsan p.m. 
(σ addito a 03). βλεπινν. σηµιαν. 7. πολλοι. φωνὴ µεγαλη εξ- 
npxovto. 8. εγενετο δε πολλὴ χαρα (— και οί μεγαλη). πολι (sic 

v. 9)ν. 9. εξιστανων. σαµαριασ. 10. προσειχαν (non v. 11). 

[παντεσ]. + Καλουµενη (ante μεγαλη). 1]. µαγιαισν. 12. του 

Φιλιππου ευαγγελι(οµενου (C cum Steph.).—ta. βασιλιασν. κυ (pro 

θυ: C cum Steph.).—ov (ante τυ xv). 19. επιστευσενν. θεορων 
τε σηµια και δυναµισ µεγαλασ Ύεινομενασ εξισταντο (σ εξϊστατο). 

14. σαµαρια. Xv (pro θυ: C cum Steph.). απεστιλανν. — τον 
secund. 15. λαβωσινν. 16. ovderw (pro ουπω). εβαπτισµενοι 

(6 βεβαπ.). 17. επετιθεσαν. χιρασ (εἷς γ. 19)ν. 18. ἴδων (pro 

θεασαµενοσ). Χιρωνν. --- το αγιον. 19. εαν (pro αν). 20. ειπεν 

(sie vv. 24. 29. 31. 34)ν. αυτουσ (pro αυτον: Ὁ cum Steph.). 
απωλιανν. 21. εστινν (bis in versu). ευθιαν. εναντι (pro ενωπιον). 

22. Κυ (pro θυ). 24. δεηθηται Όμισν. 25. διαμαρτυροµενοι. ὕπ- 
εστρεφον. (εροσολυμα. σαµαριτωνν. ευηγγελιζοντο. 396. ελαλη- 

σενν. [πορευου]. + καλουμενὴν (ante καταβαινουσαν: improbat Ο). 

27. ---τησ prim. — oo secund. (Λαῦεί C). 28, —Kat secund. (habet 
C). ανεγινωσκενν. 30. ησαιαν τον προφητην. 31. οδηγησει. παρ- 

εκαλεσενν. Κκαθισεν. 32. κιραντοσ. ανυγειν. 33. ταπινωσειν. 
— αυτου prim.—5e. 35. + και (ante ευηγγελισατο: improbat C). 
36. ἴδωρ (C ὕδωρ) secund. 37. Deest versus. 38. εκελευσενν. 
39. ηρπασενν. 40. πολισν. του ελθιν. καισαριαν. 

IX. 1. — ετι (habet C). ενπνεων. απιλησν. 3. επιστολασ παρ 

αυτου. αν (pro εαν). οντασ τησ οδου. ιερουσαλημ’ ν. 3. εξεφνησ 
τε (-- και). αυτον περιηστραψεν. εκ (ΎΥΟ απο). 4. ηκουσενν. δν 

ειπεν prim. (sic vv. 10 prim. 15. 17. 4θ)ν. -- κσ. [λαδεί ειπεν 

secund.]. [τσ ον]. δ, 6. --σκληρον σοι usque ad καὶ ο Ko προσ 
αυτον. 6. τ αλλα (ante αναστηθι). ο τ (pro τι post σοι). ἤ. 
στηκεισανν. eveot. ορωντεσ (pro θεωρουντεσ: Ο θεορουντεσν). 

8. — 0. ηνυγµενων (pro ανεωγµενων: C ηνεωγμ.). οὐδεν (a super 

vs.m., sed revocatum). εβλεπενν. 9. τρισν. 10. εν οραµατι ο 

ko. 11]. [αναστασ]. ευθιανν. 12. ἴδενν. --- εν οραµατι. ανανιαν 
ονοµατι. χιρασ (Ὁ τασ χιρασ). 18. --ο. ἤκουσα. τοισ αγιοισ σου 

εποιησεν. Ἱερουσαλημ’ν. 15. εστιν μοι. ενωπιον εθνων τε. 16. 

ὑποδιξων. 17. απηλθενν. χιρασν. απεσταλκενν. ---ἢ ἤρχου (habet 
A). 18. απεπεσαν. [απο των οφθ. αυτου]. wo (pro wre: Ὁ cum 

Steph.). ανεβλεψενν. δε (pro τε).--παραχρηµα. 19. --ο σαυλοσ. 

20. εκηρυσσενν. wv (pro xv). 31. εξισταντο (ν p.m.?). εἰσ (pro 
εν). Γεληλυθει]. 22. συνεχυννε ἴουδαιουσ (— Tove: habet C). 
[συμβιβ.]. 24. παρετηρουντο. δε ka: (pro τε prim.). αυτον αν- 

αιλωσιν (αναιλ. αυτον C). 25. οι µαθηται αυτου {-- αυτον). δια 

του τιχουσ καθηκαν αυτον. σφυριδι. 26. ---ο σαυλοσ [ew mrp]. 

επιραζεν (pro επειρατο). εστιν. 27. ηγαγενν. εἰδεν ν΄. — και 

(ante πωσ secund.: habent AC). [του w]. 38. εἰσ (pro εν). 

29. init. — Και (ante παρησιαζοµενοσν). --- ἰν (habet Ὁ). + τε (ante 
προσ τουσ ελληνιστασ: ** p.m.). επεχιρουννψ. ανελειν αυτον. 

30. καισαριαν. εἴαπεστιλαν αυτον. 31. η μεν ουν εκκλησια. σα- 

µαριασ ειχεν. οικοδομουµενη Kat πορευοµενη. επληθυνετο. 32. 

κατελθινν. ἐν λυδδα (** p.m. vel A). 33. ευρενν. ονοµατι αινεαν. 
κραβακτου (Ὁ κραβαττου). 34. ---ο secund. 88. Γειδον]. λυδδα. 
—rov prim. (habet C). σαρρωνα. 36. [αγαθ. εργ.]. ελαιηµοσυ- 

fiac Ὁ). 40. +0 ανθρωποσ (ante oc). εγενετο (pro Ύεγονεν). | νωνν. 37. εκιναισν. αποθανινν΄. εθηκαν αυτην (C cum Steph.). 

42. εστρεψεν/. ἴηλ ν. 43. [ὕμων] oouday (at C ραιφαν). προσ- | [ev υπερ.]. 38. λυδδασ (C λυδδα). απεστιλανν. οκνησησ 

3 [Acts v. 3—ix. 38. | : 
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διελθις;. ημων (pro αυτων). 39. κλεουσαιν. επιδικνυµεναιν. 40. 

+ max (ante θεισ). [ηνοιξε]. ανεκαθισενν. 43. επιστευσαν πολλοι. 

43. ηµερασ ἵκανασ µιναι (--αυτον: ante ηµερ. habet Ο). 

Χ. 1. — ην. καισαρια. [σπειρησ]. 3. --τε. 3. init. wedev (ω 

notat. p.m.: εἰδεν demum C).—ev. wo (pro woe: C cum Steph.). 

Ἔ περι (anle ωραν). ενατην. 4. ειπεν bis in vers. (sic vv. 14. 19)ν. 
εστιν (sic vy. 34. 35. 26) ν.---εισ μνηµοσυνον (habet C). εµπροσθεν 

(pro ενωπιον). 5. ανδρασ εἰσ ιοππην. [σιμωνα οσ]. 6. ---ουτοσ 

λαλήσει usque ad fin. vers. Ἴ. αυτω (pro τω κορνηλιω). --- αυτου. 
8. απαντα αυτοισ. απεστιλενν. 9. αυτων (pro εκεινων). προσ- 

ευξασθεν. (ενατην pro εκτην Ο). 10. προσπινοσν. Ίθελεν Ύευ- 

σασθεν. αυτων (pro εκεινων). εγενετο (pro επεπεσεν). 11. θεωριν. 
— επ αυτον.-- δεδεµενον και. 12. ὕπηρχενν. τετραποδα και ερπετα 

τησ Ύησ (-- και τα Onpia et τα ante ερπετα) cf. xi. 6. — τα (απίε 
πετιναν). 14. και (Ρο η). 15. εκαθαρισενν. 16. τρεισν. ευθυσ 
(pro παλιν). ανεληµφθη. 17. ειδενν. ---και. ὕπο (pro απο). - του 

(ante σιµωνοσ). πνα 
τουντεσ. 20. οτι (pro διοτι). 21. --τουσ απεσταλµενουσ απο του 

κορνηλιου προσ αυτον. 22. ειπαν. 23. εξενισενν. αναστασ (pro ο 
πετροσ). εξηλθενν.-- τησ. 24. τη δε (pro και τη: lineae contra 

ν. 23 τη δε επ. positae ad ν. 24 lectorem referunt). εισηλθαν. κεσα- 
ρίαν. συνκαλεσαμενοσ. 25. του (ante εισελθινν). 26. ηγειρεν 

αυτον. και εγω. 27. εισηλθενν. 28. ὕμισν. επιστασθαιν. καμοι 

εδιξεν 0 Oc. 29. πυνθανοµεν. µετεπεμψασθαιν. 30. — νηστευων 

και. ενατην.-- ωραν. εµου (Άγο µου secund.). 31. φησινν. 33. --οσ 

παραγενοµενοσ λαλήσει σοι. 33. fin. ὕπο του κυ (απο pro ὕπο Ο). 
34. (τ αυτου post στοµα Ὁ). προσωπολημπτησ. 35. εθνιν. 

36. ὃν ("" A potius quam p.m.). απεστιλενν. 37. ἀρξαμενοσ απο. 
38. ναζαρεθ. wo (pro οσ: C cum Steph.). 39. ηµισν. — ἐσμεν. 
[ev secund.]. - καὶ (ante ανιλαν sic). 40. ηγειρεν εν τη τρ. (im- 
probat εν Ο). 4]. Γμαρτυσι]. προκεχιροτονηµενοισ. 43. παρηγ- 

γιλενν. [αυτοσ]. 43. λαβιν. 44. [επεπεσε]. 45. οσοι συν- 

46. --ο. 47. δυναται Κωλυσαι. wo (pro 

48. προσεταξενν. δε (pro τε). αυτοισ (pro αυτουσ). εν 

19. διενθυµενου. το πνα αυτω. τρισν. (η- 

ηλθαν. [αγιου πνσ]. 
καθωσ). 

τω ονοµατι w Xu βαπτισθηναι (--του κυ). 

ΧΙ. 9. οτε δε (pro και οτε). ἴηλμ. 3. εισηλθεσ προσ ανδρασ 
ακροβυστιαν εχοντασ. 4. --ο. ὅ. πολιν.--προσευχοµενοσ (habet 

C). εκστασιν. αχρι. 6. ἕρπετα (εργ.πι.)ν. 7. + και (post δε). 
8. -- παν. axa p.m. (θαρ supplet A, τον ΟἹ, at κοινον η α rescriplum 
»-πι.ν. 9. --μοι. εκαθαρισεν. 10, ανεσπασθη παλιν. 1]. τρισν. 
μεν (pro ἡμην). καισαριασ. εµε (pro με: C cum Steph.). 12. 

ειπενν. To πγα μοι. συνελθινν. μηδὲν διακρινοντα (C -ναντα). 
13. απηγγειλενν. δε (pro τε). εἰδενν. -- αυτω. αποστιλονν. 

-- ανδρασ. 14. λαλησιν. 15. λαλινν. Γεπεπεσε]. 16. + του 

(ante κυ). (+ οτι ante ἵωαννησ C). βαπτισθησεσθαιν. 17. δεδωκεν. 

- δε. 18. εδοξασαν. αρα (-- γε). εἰσ ζωὴν εδωκεν. 19. [στεφανω]. 
αντιοχιασ (non ν. 22). fin. ἴουδαιοι. 30. ελθοντεσ. αντιοχιαν (sic 
vy. 26, non v. 27). + και (post ελαλουν: improbat C sed restitut.). 
ευαγγελιστασ (pro ελληνιστασ: C ελληνασ). 21. +0 (ante πισ- 
τευσασ). 22. τησ ουσησ εν ιερουσαλημ (pro τησ εν ιεροσο- 
λυμοισ). εξαπεστιλανν.-- διελθειν. 23. + την (post xapw). προσ- 

µενινν. 24. ανηρ ην. 25. εξηλθενν.---ο βαρναβασ. 30. -- αυτον 

prim. et secund. αυτοισ και (pro αυτουσ). πρωτωσ. αντιοχια. 

χρηστιανουσ p.m. (χριστ. 8.m.). 28. εσηµανενν. µεγαλην (pro 
µεγαν). μµελλινν. ητισ (pro οστισ). --- kat. — Καισαροσ. 29. ευ- 
ποριτο. 30. init. ο καὶ ο (ο secund. improbat A). αποστιλαντεσν. 

XII. 1. ο βασιλευσ Ἠρωδησ. χιρασν. 2. ανιλενν. µαχαιρη. 
8. ἴδων δε (— και). --- εστι (Ὁ εστινν). συλλαβινν. [δε ηµεραι]. 
4. τεσσαρσινν. αναγαγινν. 5. ετηριτον. εκτενωσ. περι (pro 

υπερ). 6. Ἴμελλεν προσαγειν αυτον. αλυσεσιν δυσιν. ἤ. εξ- 

επεσαν. 8. ειπεν (sic vv. 11. 17)ν΄. [τε]. ζωσαι. εποιησενν. ουτωσν. 

λεγιν. ακολουθιν. 9. Ἠκολουθιν.--αυτω (habet C). ηδιν. [εστι]. 
[δια]. εδοκιν. --- δε (habet C). βλεπιν. 10. ηλθαν. ηνυγη (pro 

ηνοιχθη). 1]. εν εαυτω Ύενομενοσ. εξαπεστιλενν. εξειλατο. 12. 
+70 (ante µαριασ). 13. αυτου (pro του πετρου). προηλθε. ὕπ- 

ακουουσα (A cum Steph.). 14. ηνυξεν. απηγγιλενν. 18. ειπαν. 
οἱ δε ελεγον αγγελοσ εστιν αυτου (—o: halbet ο Ὁ, et αυτ. εστ.). 
16. Γεπεμενε]. [ειδον]. 17. κατασισασν. χιριν.--- αυτοισ secund. 
te (pro δε secund.). απαγγιλατεν. 18. ουχ (pro ουκ). 19. -- την. 

καισαριαν. 90. --ο Ίρωδησ. πισαντεσν. 21. αισθηταν. — και. 

22. [θυ φωνη]. ανθρωπων (0 cum Steph.). 23. [εδωκε την δ.]. 
94. ηὔξανενν. 25. εἰσ (pro εξ: nihil addilum). συνπαραλαβοντεσ. 

— και secund. επικαλουµενον. 

XIII. 1. — twee. αντιοχια. τετρααρχου (a alterum eras. s.m.?) 
cf. Matth. xiv. 1; Luc. iii. 1. 19. 2. ειπεν (sic v. 29)ν. — τε. 

(τον secund. improbat A). 3. χιρασν. 4. αυτοι (pro ουτοι). του 

αγιου πνσ.---την prim. et secund. σελευκιαν. 5. εἰσ σαλαμινη (εν 

pro εἰσ Ο). 6. --ολην (post δε). +avdpa (ante τινα). βαριησου. 

8. ουτωσν. 9. -- και secund. 10. +7ov (ante ku: improbat C). 
ευθιασν. 11. χιρν. --- του. τε επεσεν (pro δε επεπεσεν). εζητι 

χιραγωγουσν. 13. --- τον. Ὀπεστρεψαν (Ὁ -ψεν)ν. 14. την πι- 
σιδιαν. ελθοντεσ (pro εισελ.: C cum Steph.). 15. απεστιλανν. 
ει τισ εστιν εν υμιν λογοσ. 16. κατασισασν. ἵσδραηλειται. 17. 

Ἰσηλ᾽. αιγυπτου. βραχειονοσν. 18. τεσσερακονταετη. [ετροπο- 

φορησεν]. 19. κατεκληρονοµησεν. — αυτοισ. 20. init. wo ετεσι 

τετρακοσιοισ και πεντηκοντα και μετα ταυτα. εδωκενν.-- του. 3]. 

κακιθενν. κεισ. βενιαµειν. τεσσερακοντα. 22. τον δανειδ αυτοισ. 

δαδ secund. (sic vv. 34. 36). 
ἤγαγεν (pro ηγειρε). 24. Sin’? λαω Πλ (‘’ p.m.)¥. 25. -- ο. 
ελεγενν. τι εµε. Ὀπονοειταιν. εἰδουν. ερχετεν. λυσεν. 26. ημιν 

(pro υμιν secund.). εξαπεσταλη. 27. Ἱερουσαλημ’ν. 28. ητησαν 

τον πιλατον (C cum Steph.). 29. παντα. μνημιονν. 31. πλιουσν. 
4 νυν (post εἰσι sic). 32. την προσ τουσ rescripsit in rasura A 
vel p.m.V. εκπεπληρωκενν. ἡμῶν (pro αυτων nuw). 33. τω ψαλμω 

23. --- απο του σπερµατοσ (habet C). 

γεγραπται τω δευτερω (marg. s.m. ψαλμω B). 34. ὕποστρεφινν. 

35. διοτι (pro διο: marg. s.m. Yarpw tantum). ειδινν. 36. εἰδεν 

(sie v. 387)ν. 38. ὕμιν εστω. 39.—kat.—Tw. μωῦσεωσ (μωῦσ 

rescripsit p.m.). fin. δικαιωθηναι primd, at -ουται Ρπι.ν. 40. 
απελθη (Ὁ επελθη). — ep υµασ. (marg. s.m.iwnd). 41. ειδετεν. 
καταφρονησατε (Ὁ -νητε)ν. θαυµασετε. ο εγω εργαζοµε εγω (pro 

εγω εργαζοµαι: C delet ο tantum). ο (prow). πιστευσηταιν- 42. 
αυτων (pro εκ τησ συναγωγησ των ιουδαιων). --- τα εθνη. 48. λυ- 
θισησν. -Καυτοισ (post δε: improbat C). Γαυτοισ]. επιθον. προσ- 

µενιν. 44. [τω δε ερχοµενω]. Κυ (pro θυ). 45. -- του. λαλου- 

µενοισ (pro λεγομ.). --- αντιλεγοντεσ και. 46. τε (pro δε prim.). 
ειπαν. επιδην. --- δε secund. (habet C). απωθισθαιν. κρινεταιν. 
47. [ουτω].---ο (habet C). τεθικαν. σαι (pro σε ργίπι.)ν. 49. καθ 

(pro δι). 50. (και ante τασ ευσχ. improbat C). επηγιρανν.--- τον 

secund. 51. --- αυτων. 52. [δε]. 

XIV. 1. εικονιω. --- των (ουδαιων (habet C). 2. απιθησαντεσ. 
επηγιρανν. 3. - ἐπι (ante τω λογω: improbat C). διδοντοσ (pro 
και διδοντι). σηµιαν. ΎὙεινεσθαιν. χιρωνν. 6. [-νιασ λυστραν]. 
7. ευαγγελιζοµενοι ησαν. 8. αδυνατοσ εν λυστροισ (Ὁ cum Steph.). 

--υπαρχων. περιεπατησεν. 9. - οὐκ (απίεηκουσεν δἱς)λεγοντοσ' 

(6 cum Steph. λαλουντοσ). εχει πιστιν. 10. ειπενν.--- τη. [nihil 
additum]. ηλατο. 1]. τε (pro δε). εἰδοντεσ. --- ο (ante παυλοσ). 
—avtwy (habet C). ανθρωποι (0 cum Steph.). 19.-- μεν. [δια]. επι 
(το επειδη: Ο επιδην). 13. init. οτε(}γο ο δε).--αυτων. ηθελενν. 

14. BapvaB forsan p.m. (ασ supplet Α 2)ν. (C εαυτων pro αυτων). 
εἔεπηδησαν. 15. [ἐσμεν ὕμιν]. επιστρεφινν.--- τον prim. (improbat 
C τον secund.). εποιησενν. 16. ἴασενν. πορευεσθεν. 17. (γε 
improbat C). αυτον (pro εαυτο»: C cum Steph.). αγαθουργων. 

ὕμιν (pro nuw: improbat ὕμιν C). διδουσ ὕετουσ. fin. ὕμων (pro 
ημων: C cum Steph.). 19. επηλθαν. αντιοχιασν. πισαντεσν. 

[εσυρον].---εξω (habet C). νοµιζοντεσ. τεθνηκεναι. [nihil additum 
in hoe versu]. 20. των µαθητων αυτον. 20, 21. — και τη επαυ- 

ριον usque ad πολιν v. 21 (ὅμοιοτ. : habet C, legens εξηλθενν et 
ευαγγελισαµενοι: punctis posilis rursusque deletis)¥.- 21. + εἰσ 

(ante εικονιον et αντιοχιαν). 22. ( τε post παρακαλουντεσ C). 

ενενµενινν. εισελθινν. 23. κατ εκκλησιαν πρεσβυτερουσ. νηστιωνν. 

24. -Γεισ (ante την πισιδιαν). «Έ την (ante παµ- 

25. εἰσ την περγην (C cum Steph., at ipse forsan revo- 
πεπιστευκισανν. 

Φυλιαν). 

cavit εἰσ την π.). + του ku (post λογον). ατταλιαν. 26. init. κακ 

rescripsit ρ.πι.ν. 27. ανηγγελλον. ο Oo εποιησεν. ηνυξενν. εθ- 

γεσινν. 38. —exet. ουχ (pro ουκ: sic ante ολιγ. xii. 18; xix. 

23. 24; at non xv. 2; xvii. 4. 12; xxvii. 20). 

XV. 1. περιτµηθητε. εθνι (pro «Ber: ν eras.). +7w (ante 
μωῦσεωσ). δυνασθαιν. 2. δε (pro ουν). ζητησεωσ (pro συζητη- 

3 ΓΑοτς ix. 38-- τν. 2.] 
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σεωσ). αναβαινινν. εξ αυτων ἆλλουσ. 3, «τε (anle φοινικην). 
σαµαριαν. διηγουµενοι (A C cum Steph.). [πασι]. 4. παρεδεχ- 

θησαν. [ὔπο]. --- και prim. (habent A Ο). ανηγγιλανν.-- τε (habet 

Ο). εποιησενν. 5. παραγγελλινν. τηρινν. 6. [δε]. etd. 
7. (Ἠτησεωσ. ειπεν (sic v. 2θ)ν. επιστασθαιν. --- οτι (ὅτι Ο). εν 

υμιν εξελεξατο ο Oo (non μιν). 8. --αυτοισ secund. 9. [ουδεν]. 
διεκρινενν. πιστιν. 10. πιραζετεν.-- ζυγον (habet Α 3). ηµισν. 

11. + του (ante kv).—Xv. πιστευσοµεν. 12. εσιγησενν. σηµιαν. 
εθνεσινν. 13. ακουσαταιν. 14. λαβινν.-- επι. 16. (marg. s.m. 

αμωσ). δαδν. κατεστραµµενα. 17. ---ο (habet Ο).---παντα (ταντα 

18. — εστι τω Ow usque ad fin. 
21. 

jungit cum Ύνωστα απ αιωνοσ"). 
vers. 20. επιστιλαιν. --- απο. πορνιασν. [του πνικτου]. 

ν 

µωυσησ. αυτου (ν p.m.). 22. [εδοξε]. αντιοχιαν (sic v. 23, non 
v. 30). Καλουμενον βαρσαββαν. ηγουµενοισ (-ουσ Ο). 23. — ταδε 

(Aabet ΟἹ. -- και o (ante αδελφοι: habet Ο). 34. επι δε (i.e. 
επει δε pro επειδη: Ο επιδην). υµων (pro ημων: C cum Steph.). 
--εξελθοντεσ (habet C). — λεγοντεσ usque ad τον νοµον. διεστι- 

λαμεθαν. 25. Γεκλεξαμενουσ: sic vy. 22]. 20. [παραδεδωκοσι]. 

98. εδοξενν. τω πνι τω αγιω. κ μηδὲν (* p.m.) VV. τουτων επ 

αναγκαισ nisi mavis επαναγκαισ cum Tischend. (--- των: habet C 
ante επ). 29. πνικτων (C cum Steph.). πορνιασν. ερρωσθαιν. 
30. κατηλθον. 32. [re]. — και επεστηριξαν (habet A). 33. απο- 

στιλαντασ εαυτουσ (ε eras.: pro αποστολουσ). 34. Deest versus. 
36. προσ βαρναβαν παυλοσ. δε (pro δη: C cum Steph.). — ηµων. 
πολιν πασαν. κατηγγιλαµενν. εχουσινν. 37. εβουλετο συνπαρα- 
λαβιν και τον ἵωαννην. (C seripturus επικαλουµενον rursus ab- 
slersit επ). 38. συνπαραλαµβανιν. 39. δε (pro ουν). 40. εξ- 

ηλθενν. κυ (pro θυ). 41. [και κιλ.]. 

XVI. 1. κατηντησενν. [δε εἰσ]. - εἰσ (ante λυστραν). -- τινοσ. 
2. εµαρτυριτον. ἵκονιουν. 3. εξελθινν. εκινοισν. απαντεσ οτι 
ελλην ο πατὴρ αυτου ὕπηρχεν. 4. παρεδιδοσαν. φυλασσινν.--των 

secund. ιεροσολυμοισ. ὅ. πιστιν. 6. διηλθον (pro διελθοντεσ). 
--την secund. 7. δε (post ελθοντεσ). επιραζονν. εἰσ (pro κατα 

secund.). πορευθηναι. (ασενν. fin. +. 9. [τησ]. τω πανλω 
ὠφθη. µακαίδων τισ ην. - και (ante παρακαλων). 10. εξητησαµεν 

(pro εζητ.). εξελθιν ν΄. --- την. µακαιδονιαν. [συμβιβ.]. -- quar 

(Aabet Ο). θσ (pro κα). 11. δε (pro ουν).--τησ. Se (pro τε). νεαν 
πολιν. 12. κακειθεν (— τε). εστινν.--- τησ secund. µακαιδονιασ. 
[κολωνια]. [ταυτη]. 18. πυλησ (pro πολεωσ). ενοµιζεν προσ- 
εὐχὴν. -Γημιν (ante Ύυναιξινν: improbat ημιν Ὁ). 14. διηνυξενν. 
15. (+avrn post εβαπτισθη C). παρεκαλεσενν. µενετε (pro µει- 

vate). fin. ὕμασ (C cum Steph. ηµασ). 16. «την (ante προσ- 
ευχην). οχουσαν (Ὁ εχουσ.)ν. πυθωνα υπαντησαι. ὕμιν (pro nuw: 
C cum Steph.)V. παρειχενν. 17. κατακολουθουσα. [εκραζε]. ὕμιν 

(pro ημιν secund.). 18. --- ο. ειπενν.-- τω secund. εξελθινν. 19. 
[τον σιλαν]. 20. ειπαν (sic ν. 31). 21. ουσινν. 22. περιρηξαντεσ. 

23. παραγγιλασ τε (0 παοαγγιλαντεσν). τηρινν. 24. λαβων (pro 
ειληφ.). ησφαλισατο αυτων. 38. --το. 26. σισµοσν. ηνοιχθησαν 

δε (pro ανεωχθησαν τε). ανελυθη (ανεθη C cum Steph.). 27. 
΄δεσµοφυλασ (non ν. 36). [-μενοσ µαχ.]. ἡμελλεν. 28. εφωνησενν. 

φωνὴ µεγαλη παυλοσ (--ο). 29. εισεπηδησενν. προσεπεσενν. [τω 

σιλα]. 30. προαγων (προαγαγων C cum Steph.). 31. πιστευσαν 

(-σον Ο)ν.-- xv. 32. Bu (pro κυ: C cum Steph.). συµ πασι ( pro 
και Tact). 33. εκινην. απαντεσ. 34. [αυτου]. παρεθηκενν. [ηγαλ- 

λιασατο]. πανοικει. 35. απεστιλανν. 36. απηγγιλενν. Γτουτουσ]. 

απεσταλκαν. fin. εἰσ ἴρηνην. 37. διραντεσν. [εβαλον]. 38. απηγ- 

γιλαν. τε (pro δε prim.). εφοβηθησαν δε (-- και). εισιν. 39. 
απελθιν απο (pro εζελθειν). 40. απο (pro εκ). προσ (pro εισ). 
παρεκαλεσαν τουσ αδελφουσ {--αυτουσ). fin. εἔηλθαν. 

XVII. 1. πολιν (pro αμφιπολιν: A cum Steph.). «την (απίε 

απολλωνιαν).-- η. 3. εισηλθενν. διελεξατο. 3. παθινν. wo xo 

(--ο). 4. επισθησαννψ. σεβοµενων ελληνων πληθοσ πολυ. 5. 

- απειθουντεσ. Kat επισταντεσ (--τε). προαγαγειν. [οαείεγα cum 

Steph.). 6. ευρον (pro εσυρον: C cum Βιερῃ.).-- τον. 7. πρασ- 
σουσι (Ὁ -σινν). ετερον λεγοντεσ. 10. εἴεπεμψαν δια νυκτοσ 

(--τησ). [των ἴουδ. απηεσαν]. 1]. --το. 13. + και ταρασσοντεσ 

(post σαλευοντεσ). 14. εξαπεστιλανν. εωσ (pro ωσ). ὕπεμιναν. 

τε (pro δε secund.). 15. καθισπαντεσ (C -στωντεσ)ν. -- αυτον 

prim. + τον (ante τιµοθεον). ελθωσ:»ν. 16. -- αυτουσ (habet Ο). 
4 {Acts xy. 

ῃ 

.. κατιδωλονν, 

στοικων. κατ- 
tov. Γη ὕπο]. 

αυτου (pro του παυλου : C cum Steph.). θεωρ 
18. + και (ante των επικουριων 816). --- των sec 
αγγελλευσ. ---αυτοισ (C habet post ευηγγ.). ν 

20. εισφερει (C cum Steph.). τινα θελει (--αν). 21. πηυκερουν. η 
λέγειν τι η ακουειν τι {---και secund.). 33. ---ο. αρίου. ειπεν (pro 

εφη). δισιδεµονεστερουσν. 23. σεβαστα. o(pro ον: C cum Steph.). 

τουτο (Ὁ cum Steph. τουτον). 24. ὕπαρχων Κα. χιροποιητοισν. 25. 
ανθρωπινων χιρων. + wa (ante προσδευµενοσ: improbat C). [πασι]. 
και (pro κατα: Ὁ καιτα). 26. εποιησενν. — αιµατοσ. κατοικινν. 

παντοῦ προσωπου (deest articulus). προστεταγµενουσ. 27. ὃν 

(pro kv). Ψηλαφησειεν. [και ευροιεν καιτοιγε]. 28. ειρηκασινν. 
29. οφιλομενν. χρυσιω. θιονν. 30. απαγγελλει (C cum Steph.). 
παντασ (pro πασι). 31. καθοτι (pro διοτι). κρινινν. ωρισενν. 
32. ειπαν. 32, 33. σου περι τουτου Kat παλιν ουτωσ. 34. [ο 
αρεοπαγιτησ]. 4 

XVIII. 1. ---δε. -- ο παυλοσ. 3. γενιν. [πρίσκιλλαν]. τεχεναι 
(0b δια το praeced.? C cum Steph. διατεταχεναι)ν. απο (pro εκ). 

3. εµενεγν. Ίργαζοντο (C cum Steph. ειργαζετο). τη τεχνη. 4. 
επιθεν. 5. µακαιδονιασ. λογω (pro πνευµατι). - + ειναι (απίθ τον 

χν). 6. ειπεν (sic ν. 9)ν. 7. εισηλθεν. + τιτου (ante ιουστου). 
8. επιστευσενν. 9. εν νυκτι δι οραµατοσ. 10, - αλλα” (ante 

διοτι prim.: “ἢ ρ.πι.)ν. ουδισν. κακωσεν. [ἐστι]. πολιν. 1]. 

εκαθισενν. δε (pro τε). +k ενα (post ενιαυτον τ}... 12. αν- 

θυπατου οντοσ (pro ανθυπατευοντοσ). παρα (pro επι). 13. ava- 

πειθει ουτοσ. 14. ανοιγινν. -- ουν. ανεσχοµην (6 ηνεσχ. cum 
Steph.). 15. ζγτηματα. εστινν. -- Ύαρ. 17. -- οἱ ελληνεσ. fin. 
εµελλεν. 18. + εφη (απίε ετι: delet Ο)ν. προσµωασν. εν κεν- 
χραιαισ την κεφαλην. ειχενν. 19. κατηντησαν. εκει (pro αυτου). 
διελεξατο. 20. (επιµειναι Ο). -- παρ αυτοισ. 21. αλλα αποταξα- 
µενοσ (— αυτοισ) Και εἰπων. -- δει µε παντωσ usque ad ἱεροσολυμα. 

- de (post παλιν). ανηχθη δε (--και: eliam δε improbat C). 22. 

23. εξηλθενν. + και (ante καθεξήσ: improbat ο). 
στηριζων. 34. απελλησ (pro απολλωσ: C cum Steph.) cf. xix. 

1. 25. +a (ante ελαλει: delet Ο). w (pro Κυ secund.). 26. 
παρησιαζεσθαι (non xix. ὃ)ν. πρισκιλλα και ακυλα. fin. την odor 

καισαριαν. 

του θυ. 97. πεπιστευκοσινν. 28. επιδικνυσν. 

XIX. 1. απελλην (pro απολλω: C cum Steph.). κατελθιν (pro 
ελθειν). ευριν (i.e. -ειν). 3. ειπεν τε (pro ειπε). — ειπον, ουδ. 
3. ο δε ειπεν (pro ειπε τε προσ αυτουσ). ειπαν (pro -υν). 4. 

ειπενν.-- μεν. εβαπτισενν. πιστευσωσινν.-- χν. 6. χιρασ (---τασ). 
Γ[ηλθε]. επροφητευον. Ἰ. δωδεκα. 8. τρισν. πιθωνν. [τα]. 9. 

ηπιθουνψ. αφωρισενν.---εν primd (supplet ρ.πι.)ν.-ττινοσ. Ἰθ.--- το. 

11. δυναµισν. ο Bo εποιει. χιρωνν. 12. αποφερεσθαι. εκπορευεσθαι 
(pro εξερχεσθαι). --- απ αυτων. 13. επεχιρησανν. καὶ (pro απο). 

ορκιζω.  κν (antew: deletC).—o. 14. [τινεσ]. υιοι transfert in 
locum post επτα.---οι. 15. + αυτοισ (post ειπεν). (+ μεν ante w Ο). 
16. εφαλομενοσ (C εφαλλ-). ο ανθρωποσ επ αυτουσ. (και secund. 
improbat C). aupotepwy (pro αυτων prim.). ενισχυσεν (Ὁ ἴσχυ- 
σενν). 17. ελλησινν. κατοικουσινν. + ο (post ἐπεπεσεν : C delet 

ο). 19. κατεκεονν. 20. ουτωσν. του κυ ο λογοσ (C cum Steph.). 
πηὔξανενν. ἴσχυσεν. 21. [διελθων]. µακαιδονιαν. [kat αχ.]. (εροσυ- 

λυμα. 22. αποστιλασν.-- την. µακαιδονιαν. + er (ante τιµοθεον: 

“+ p.m.)¥. επεσχενν. 23. εκινονν. ουχ (pro ουκ). 24. ναὸν 
αργυρουν (C cum Steph.). [παρειχετο]. ουχ ολιγην εργασιαν. 
25. τοιαυτασν. επιστασθαιν. nuw (pro ημων). εστινν. 26. [αλλα 

σχ.]. --πεισασ. εἰσιν. -- οι (habet C). 27. κινδυνευσι. --- αλλα 
(habet C). [αρτεμιδοσ Ἱερον]. εἰσ ουθεν λογισθηναι µελλειν τε 

(--δε secund.). τησ µεγαλιοτητοσ. 28. πληρισν. 29. — ολη. 

Ἔ τησ (ante συγχυσεωσ: improbat C). μακαιδονασ. --- του. 30. 
παυλου δε (-- του: Ὁ του παυλου δε). εισελθινν. των (pro ειων: 
C cum Steph.)¥. 31. αυτον (pro εαυτον: C eum Steph). 32, 
συγκεχυµενη. ενεκα. συνεληλυθισαν. 33. cuveBiBacay. [προβα- 

λοντων]. ο δ ουν (pro ο δε: Ccum Steph.). κατασισασν. (τῆ 
χειρι C). ηλθεν (pro ηθελεν: C cum Steph.). 34. επιγνοντεσ. 
εστινν. κραΏντεσ. 35. καταστιλασν. αδελφοι (pro εφεσιοι: C 

cum Steph.). ανθρωπων. Ὑινωσκιν. - καὶ (post ουσαν: improbat 
0).--θεασ. 30. --τουτων (habet C). ὕπαρχινν. (+71 post προ- 
πετεσ Ο). πρασσιν. 37. θεον ημων (pro θεαν υµων). 38. εχουσα 

προσ τινα λογον. 39. [περι ετερων]. επιζητειταιν. 40. εγκαλι- 

. 2—xix. 40.] 
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σθαιν. --ου (post πεοι ov). [αποδουναι]. «περι (post λογον). 4]. 
[απελυσε]. : 

XX. 1. μεταπεμψαμενοσ (pro προσκ.). + παρακαλεσασ και (inter 
και et ασπασαµενοσ). εξηλθεν ν΄. πορευεσθαι. --- την. μακαιδονιαν. 

3. επιβουλησ αυτω. γνωμησ. ὕποστρεφινν. [μακεδ.]. 4. -- αχρι 

τησ ασιασ. σωπατροσ πυρρου βεροιοσ (C βεροιεοσ). θεσσαλονικαιων. 
5. ἰδὲ (post ουτοι). προσελθοντεσ. εµεινον (ι eras.). τρωαδει. 
ϐ. απο (pro αχρισ). οπου (pro ου). 7. ημων (pro των µαθητων). 
- του. παρετινενν. 8. nuev (pro ησαν secund.). 9. καθεζοµενοσ. 
πλιονν. 10. συνπεριλαβων. εἶπεν (Sic v. 85)ν. 1]. «τον (ante 
αρτον: improbat C). αχρι αυτησ (ext C fecit γ). 13. επι (pro 

εἰσ). αναλαμβανινν. ουτωσν. διατεταγµενοσ ην. 14. συνεβαλλον 

(-λλεν Ο). επι (pro εισ: Ο cum Steph.). 15. αντικρυσ.--- και µει- 
ναντεσ εν τρωγυλλιω. + de (ante εχοµενη). 16. κεκρικει. εσπευδενν. 
ειη (pro ην). fin. ιερουσαλημ. 18. [αυτον ειπεν]. επιστασθαιν. 
19. ταπινοφροσυνησν.-- πολλων. πιρασµωνν. 20. Ὀπεστιλαμηνν. 

αναγγιλαιν. 21. [ελλησι]. ---τον ῥγίπε. ---την secund. [ιν χν]. 
22. δεδεµενοσ εγω. πορευοµεν. εµοι (pro μοι: C cum Steph.). 

23. (διεµαρτυρατο C). μοι (ante λεγον). Και θλιψισ µε. 24. 
Ἄογου (pro λογον)---.ουδε εχω. (Ὁ λογον εχω ουδε ποιουµαι).-- μου 

prim. (ews pro wo (). τελιωσω.--- μετα χαρασ. 2. ---ετι, -- του 

θυ. 26. διοτι (pro διο). εἰμι (pro εγω). 27. ὕπεστιλαμηνν. 
αναγγιλαιν. ὕμιν transfert ad fin. vers. (C cum Steph.). 28. 

--ουν. ποιµενινν. [θυ]. του αιµατοσ του ἴδιου. 29. —-yap (δε pro 

yap Ό).--τουτο. βαρισν. φιδομενοιν. 30. fin. εαυτων. 31. ypn- 
Ύοριταιν. 32. ὕμιν (pro υµασ). -- αδελφοι. οικοδοµησαι. — υμιν. 

τ την (ante κληρονοµιαν). 33. ουθενοσ. 84. -- δε. χριαισν. 
Γουσι]. χιρεσν. 38. οντωσν. εστινν. µαλλον διδοναι. λαμβανινν. 
36. θισν. 37. τε (pro δε). κλαυθµοσ εγενετο. κατεφιλων (C cum 

Steph.). 38. µελλουσινν. θεωρινν. 

ΧΧΙ. 1. αναχθεντασ (pro αναχθηναι: C cum Steph.). Κω. 2. 
(Ὁ διαπερον). 3. [αναφαναντεσ]. κατηλθοµεν (pro κατηχθηµεν). 

το πλοιον ην. 4. ανευροντεσ δε (-- και). επεµιναµεν αυτου. επι- 

βαινιν to ιεροσολυµα {εισ proio C). 5. Γημασ εξαρτισαι]. [γυ- 

ναιξι]. --- εωσ. + " προσευξαµενοι) (post Ύονατα: “᾿ ρ.πι. 2 et Ο)ν. 
5, 6. προσευξαµενοι απησπασαµεθα (pro προσηυξ. και ασπ.). 6. 

και ανεβηµεν (pro επεβηµεν: C και ενεβ.). 7. (κατεβηµεν pro 

κατηντησαµεν C). πτολεμαῖδαν (Ὁ cum Steph.). εµιναµεν (ποπν. Β)ν. 

8. --οι περι τον παυλον. σ ἤλθομεν (pro ηλθον: " p.m.). καισαρια». 
- του secund. 9. τεσσαρεσ παρθενοι. 10. αυτων (pro ηµων: 0 

cum Steph.). κατηλθενν. 11]. --τε. αυτου τουσ ποδασ και τασ 
χιρασ. ειπεν (sic vv. 13. 39)V. λεγιν. ουτωσν. + τασ (ante χι- 
ρασνψ secund.: improbat τασ s.m.). 12. ηµισν. αναβανινν. 
ερουσαλημ’ν. 19. init. τοτε απεκριθη (--δε). + και ειπεν (post 

ἐσ 

παυλοσ). -- κλαιοντεσ και (C κλεοντεσ κιν). αποθανινν. = Ἱερου- 

σαλημ’- (eo forsan p.m.). 14. πιθοµενου. του κυ το θεληµα γει- 

νεσθω. 15. επισκευασαµενον (pro αποσκευασαµενοι: -νοι pro vor 
8.m.? super Υα9.). --- ανεβαινοµεν (habet C). ἵεροσολυμα. 16. και- 
σαριασν. ἴασονι (pro µνασωνι). 17. ic (C εισ)ν. απεδεξαντο. 18. 

τε (pro δε). 19. εθνεσινν. --δια. 20. εδοξασαν. ὃν (pro κι). 
ειπαν τε. θεωρισν. ---ιουδαιων. Ὀπαρχουσινν. 21. —de (λαδεί Ο). 
διδασκισν. µωυσεωσ. [παντασ]. λεγω (C cum Steph. λεγων). περι- 

τεμνινν. εθεσιν περιπατινν. 22. εστινν. συνελθειν πληθοσ. -- yap 

οτι (habet Ο). 23. [τεσσαρεσ]. αφ (μγο εφ). 24. ἔυρησονται. Ύνω- 

σονται. φυλασσων τον νοµον. 25. επεστιλαµενν. — μηδὲν usque 

ad ει µη. --- το secund. πορνιανν. 27. συντελισθαιν. [συνεχεον]. 

επεβαλαν (C cum Steph.). επ αυτον tax χιρασ. 38. ἵσδραηλειται. 

βοηθιταιν. τουτουσ (pro τουτου: *p.m.)V. πανταχη. κεκοινωνκεν 

(p.m.)V. 29. -- τον. 80. εκεινηθην. — και tert. εκλισθησαν 

ευθεωσ (σαν p.m.). — at θυραι (C και ευθεωσ εκλισθησαν αι θυραι). 
31. τε (pro δε). αποκτιναιν. σπιρησν. συνχυννεται (C συνκεχυ- 

ται). Τηλμν. 32. [παραλαβων]. εκατονταρχασ. 33. [εκελευσε]. 
[αλυσεσι δυσι]. -- αν. εστινν. 34. επεφωνουν (pro εβοων). δυνα- 
µενου δε αυτον (pro δυναµενοσ δε). 36. κραζοντεσ. 37. εξεστινν. 
[τι]. Ύινωσκισν. 39. — εἰμι (habet Ο). + λογον (ante λαλησαι: 
improbat C). 40. κατεσισεν. [γενομενησ]. προσεφωνησενν. 

XXIL 1. νυνι. 3. [προσεφωνει]. 8. -- μεν. ανηρ εἰμι. ακρι- 
1 Βιανν. 5. µαρτυριν. 7. επεσα. σαουλ’ σαουλ’.ν. 8. - και ειπα 
(ante tic). ειπεν (sic vv. 10. 13, 91. 25)V. εµε (µε 6). ναζοραιοσ 
; 6 

(να(ωρ. Ο)ν. 9. εθεατο (Ὁ cum Steph. εθεασαντο)ν. -- και εµφοβοι 
εγενοντο. (C ηκονον). 10. κακιν. 13. ευλαβησ (pro ευσεβησ). 13. 

εµε (prope). 14. προσεχειρησατο (δ᾽ eras.). iw. 16. αὐτου (ργο 

του κυ). 17. io ιερουσαλημ’ ν΄. γενεσθαισθαιή. εκστασιν. 18. ἴδον 
(pro ιδειν). ταχιν. -- την. 20. εξεχυ»νετο. -- τη αναιρεσει αυτοι". 
22. καθηκεν. 23. [δε]. αεραν (C cum Steph.). 24. ο χιλιαρχοσ 
εισαγεσθαι αυτον. ειπασ (pro ειπων). 25. προετινανν. εστιν (pro 

εξεστιν: C cum Steph.). 26. εκατονταρχησ (C -ρχοσ): ποπ ν. 25. 
τω χιλιαρχω απηγγιλεν.-- ρα. εστιν (sic ν. 29)ν. 27.— μοι (habet 
Ο).--ει prim. 28. δε (pro τε). πολιτιανν.---δε (post εγω secund. : 
habet Ο). 29. αναιταζειν (C cum Steph.) ν.--δε (habet C). αυτον 
ην. 30. [το τι]. κατηγοριταιν. ὕπο (pro παρα).-- απο των δεσµω». 
συνελθειν (pro ελθειν). παν (pro ολον).-- αυτων. 

XXIII. 1. τω συνεδριω ο παυλοσ. συνιδησειν’. 3. [επεταξε]. 

-- αυτω (habet C). τυπτιν (sic Υ. 3)ν. 3. προσ αυτον ο παυλοσ. 
ειπεν (sic vv. 11. 90)ν. 4. ειπαν (sic v. 14). 5. ηδινν. - οτι 

(ante αρχοντα). ερισν. 6. εστιν (sic ν. 34)ν. εκρα(εν. φαρισαιων 

(pro -αιου). 7. ειπαντοσ (pro λαλησαντοσ: Ὁ ειποντοσ). των 

σαδδουκαιων και φαρισαιων. [εσχισθη το]. 8. σαδδουκαι (-καιοι 

Ο)ν. [μεν]. λεγουσινν. µητε (pro unde). ομµολογουσινν. 9. τινεσ 
των Ύραμματεων του µερουσ (- οι). + προσ αλληλουσ (απίε λε- 

Ύοντεσ).-- εν (habet Ο).-- µη θεομαχωμεν. 10. το στασεωσ 

(η C post p.m. vel A). Φοβηθισ (pro ευλαβηθεισ). εκελευσενν. 
π- εκ µεσου αυτων (habet Ο). 1]. -- παυλε. [ουτω]. 12. συσ- 

τροφὴν οι ἴουδαιοι (— τινεσ). (λεγοντεσ improbat C). Φαγιν (sie 

γ. 2])ν. [mew: sic Υ. 21]. αποκτινωσινν. 13. τεσσερακοντα. 
ποιησαµενοι. 14, [αρχιερευσί]. [μηδενοσ]. Ύευσασθεν. αποκτι- 
γωµενν. 18. -- αυριον. καταγαγη αυτον. εἰσ (pro προσ). δια- 

γινωσκινν. --του secund. (habet Ο). 16. την ενεδραν. [παραγενο- 
µενοσ]. απηγγιλενν. 17. απαγε. τι απαγγιλαι. 18. [ηγαγε]. 

Ίρωτησενν. νεανισκον (sic γ. 32). 19. επιλαβοµενου (C cum Steph.). 

χιροσν. εχισν. 20. τον παυλον καταγαγησ εἰσ το συνεδριον. µελ- 
λοντι seu mavis µελλον τι (pro µελλοντεσ τι: C µελλοντων τι). 

21. πισθησν. Γενεδρευουσι]. τεσσερακοντα. εἰσιν ετοιµοι. 22. 
[απελυσε]. παραγγιλασν. εµε(,ργο µε). 23. τινασ δυο. καισαριασ. 
24. [διασωσωσι]. Φιλικα (C cum Steph. φηλικα), hie tantum. 35. 
εχουσαν. 27. συλλημφθεντα. αναιρεισθεν. εξειλαμην. --- αυτον. 

εστινν. 28. τε επιγνωναι (pro δε Ύνωναι). --- αυτον. 29. εχοντα 
εγκληµα. 30. µηνυθισησν. -- µελλειν. -- υπο των ιονδαιων. εξ 

αυτων (pro εξαυτησ). παραγγιλασν. λεγινν. αυτουσ (pro τα προσ 

αυτον). Γερρωσο]. 9]. -- τησ. 32. απερχεσθε (pro πορευεσθαι). 

επεστρεψαν. 33. καισαριαν. 34. --ο ηγεμων. επαρχειασν. fine 

Ἔ εστιν (puncta jam ante Ο imposila). 35. διακουσοµεν. κελευ- 
σαντοσ (pro εκελευσε τε αυτον: Ὁ κελευσασ). [του ηρ.]. fin. 
+ αυτον. 

XXIV. 1. πρεσβυτερων τινων (--των). 3. διορθωµατων. εθνιν. 
4. ενκοπτω. επιεικιαν. 5. στασισ (i.e. -εισ). [πασι: sic vy. 14]. 
ερεσεωσν. 6. επιρασενν. 6—8. Desunt omnia ab και κατα τον 
ne. ν. ν. 6 usque ad ερχεσθαι επι σεν. 8. 9. συνεπεθεντο, 10. τε 

(pro δε). εθνιν. ευθυµωσ. 1]. επιγνωναι. εισινν. --- ἡ. δωδεκα. 
εἰσ (pro εν). 13. επιστασι.. 13. οὐδὲ (pro ουτε). --- µε. +01 

(post δυνανται). νυνι. κατηγορουσινν. 14. ουτωσν. +700 εν 
(ante τοισ προφηταισ: delet (). 15. προσ (pro εισ). — ουτοι. 
µελλινν.--νεκρων. 16. και (pro δε). συνῖδησινν. 17. Transfert 
p.m. παρεγενοµην in locum post µου, at C post προσφορασ. 18. αισ 

(pro οισ). [τινεσ δε]. 19. εδει. εµε (pro µε). 20. — et. — εν εµοι. 
21. εκεκραξα εν αυτοισ εστωσ. [ip]. 22. init. ανεβαλετο δε 

αυτουσ ο φηλιξ (— ακουσασ ef ταυτα). ειπασ. κατεσθ (pro καθ: 

τὴ p.m., at pro θ scripserat « primd)¥. 23. —Te. χίλι pro εκατοντ 

primo: correxit p.m. vel Αν. τηρισθαιν. αυτον (pro τον παυλον). 

εχινν. ὕπηρετινν. — η προσερχεσθαι. 24. [ημ. τινασ]. [τη γυ- 
vaikt αυτου p.m.: αἱ ιδια ante yuv. A, ἴδια erasum per 0 2]. Ὁ καὶ 

(ante µετεπεµψατο: improbat C). -Ειν (post xv: improbant A εἰ 
C?). 25. εγκρατιασ και δικαιοσυνησ.--- εσεσθαι. 26. — de. —oxwo 
λυση αυτον. 27. πληρωθισησ ελαβενν. τε χαριτα (δε χαριν Ο). 

(κατελιπεν C, -πε p.m. 2)ν. 

ΧΧΥ. 1. Τη επαρχιω (-χια C). τρισν. καισαριασ. 3. τε (pro 

δε). οἱ αρχιερεισ. ἴουδεωνν. 4. τηρισθαι (sic ν. 21)V. εἰσ καισαριαν 

(pro εν καισ.). µελλινν. (Ὁ εκπορευεσθαι εν ταχει). 5. οἱ ουν εν 
(Acts xix. 40—xxy. 5.] 



Ἢ 
COLLATION ΟΕ CODEX SINAITICUS. 

ημιν φησιν δυνατοι καταβαντεσ (non υμιν). ατοπον (pro τουτω). 
κατηγοριτωσανν. 6. ου πλειουσ ἡμερασ οκτω η deka. Κεσαριαν. 
εκελευσενψ. προαχθηναι (προ improbat Ο). 7. - αυτον (ante οἱ). 
αιτίωματα καταφεροντεσ (-- κατα του παυλου). ισχυσαν (0 cum 
Steph). αποδιξαιν. 8. του παυλου απολογουµενου {-- αυτου). 9. 

θελων τοισ ἴουδαιοισ. ειπεν (sic Υ. 10)ν. κριθηναι. 10. εστωσ επι 
του βηµατοσ καισαροσ εἰμι (., eum Steph.). δι (pro δει)ν. ηδικηκα. 
11. ουν (pro yap). παραιτουµεν. αποθαχινν. κατηγορουσινν. 12. 
συνλαλησασ. 13, καισαριαν. ασπασαµενοι. 14. εστινν. κατα- 

λελιμμενοσν. 15. to (C εισ)ν. fin. καταδικην. 16. -- εἰσ απω- 

λειαν. εχοι κατα προσωπον. 17. [αυτων]. ποιησαµενοι (C -νοσ)ν. 
18. εφερον. εγω ὕπενοουν. fin. + πονηρα ¢jungitne cumv. 19 2, at πο- 

νηρων ΟἹ. 19. δισιδαιµονιασν. 30. ---εισ prim. τουτων (pro τουτου). 
κρινεσθαι (pro πορευεσθαι: C cum Steph.)V. (εροσολυμα. 

πεμψω. 22. — edn (scripsit C ε abstersitque). —o δε. 
τηριον (C cum Steph.).— τοισ prim. 

συνπαροντεσ. απαν. βοωντεσ. αυτον (ην. 

21. ανα- 
23. ακρω- 

[ανδρασί]. -- ουσι. 24. 

25. (Ὁ κατελαβομην). 
[θαν. αυτ.]. --- και. πεµπινν. --- αυτον secund. 26. — cov (habent 
AC). fin. γραψω. 

XAVI. 1. Γεπιτρεπεται]. περι (pro ὕπερ). εκτινασ την χιρα 

απελογιτο. 2. επι σου µελλων σήμερον απολογισθαι. 3. σε οντα 

(6 cum Steph. οντα σε). (+ επισταµενοσ post ζητηματων 0).--σου. 

4. [την εκ]. εθνιν. Ἑ τε (ante ἱεροσολυμοισ). [ἴσασι]. [οι Ἰουδ.1. 

5. Γθελωσι]. µαρτυρινν. θρησκιασν. 6. exc (pro προσ). + ημων (post 
πατερασ). J. Γεκτενεια]. ελπιζιν. ὕπο ἴουδαιων βασιλευ (— των 

et αγριππα). 9. + του (ante w: improbat C). ναζοραιου. 10. 
εποιησαν (ν erasum). + τε (post πὀλλουσ). + εν (ante φυλακαισ). 
κατεκλισαν. κατηνεγκαν. 1]. βλασφημινν. εµµενοµενοσν. 19. 

—kat prim. (τησ: ριιποία imposuit C sed rursus abstersit).—napa. 
13. — ηµερασ (habet C). κατην (pro κατα την)ν. 14. τε (pro δε). 
λεγουσαν (pro λαλουσαν). — Kat λεγουσαν. σαουλ’ σαουλν. 18. 

Γειπον]. Ὁ xo (μοϑέ ο δε). 16. σοι (proce: C cum Steph.). οφθη- 
σοµεν. 17. εξερουµενοσν. + εκ (ante των εθνων). εγω αποστελλω 
σε (-- νυν). 18. ανυξαιν. πιστιν. 19. απιθησν. 20. + τε (post 
πρωτον). [και Ἱερ.].--- εἰσ. απηγγελλον (pro απαγγελλων). επι- 

στρεφινν. 21. --οι (habet C). συλλαβουμενοι. + οντα µε (ante εν 

τω ερ: µε improbat Ο). επιρωντον. διαχιρωσασθαι (C -ρισασθαι). 

22. απο (pro παρα). µαρτυροµενοσ. μωῦσησ. 38. (» inmarg.)V. 

μελλι (— i.e. ν eras. a Οἴ)ν. - τε (ante raw). εθνεσινν. 94. 
φησιν (pro εφη). 25. + παυλοσ (posto δε). µαινοµεν. φησιν. 

αλλα. αληθιασν. 26. λανθανινν. πιθοµαιν. ουθεν (improbat C) 
pro οὐδεν. 28. -- εφη. πιθεισν. χρηστιανον p.m. (χριστ. 8.01.) cf. 
xi. 20. ποιησαι (pro Ύενεσθαι). 29. — ειπεν. ευξαµην (C cum 
Steph. -αιμην). µεγαλω (pro πολλω). 30. — και ταυτα ειποντοσ 

αυτου. +e (post ανεστη). συνκαθηµενοι. 31, η δεσµων αξιον. 

τ τι (ante πρασσει). 32. Γεδυνατο]. [επεκεκλητο]. 

ΧΧΥΠΙ. 1. Γεκατονταρχη]. ἴἵουλιω ὀνόματι ἵουλιω (delet ἴουλιω 

prim. Ο)ν. [σπειρησ]. 3. [αδραμυττηνω]. µελλοντι. + εἰσ (post 
πλειν). αρισταρχοσ (-χου Ό)ν. µακαιδονοσ. 3. (Se pro τε prim. Ο). 
σιδονα (C cum Steph.). Γεπετρεψε]. + τουσ (ante φιλουσ). πο- 

Ρρευθεντι. επιµελιασν. 5. Κατηλθαµεν. λυστραν (pro µυρα). 6. 
εκατονταρχησ (sic vv. 11. 43). fin. + τουτο (improbat C). 7. 

προσεεωντοσν. 8. πολισ ην. Aacoua(C λαΐσσα). 9. νηστιανν. 
10. θεορω (C θεωρω). Φορτιου. (vuwy pro ημων C). 1]. µαλλον 
επιθετο. -- Tov. 12. πλιονεσ. εκειθεν. λειμεναν. 13. ὕποπνευ- 

σαντεσν. 14. εβαλενν. κατα ταυτησ. ευρακυλων. 15. αντ- 

οφθαλμινν. 16. κλαυδα (A eras.). ἴσχυσαμεν µολισ. περικρατισν. 

17. βοηθιαν (-θιαισν C). εκπλεσωσιν (A delet Ο)ν. -- το secund. 

(Δαδεί C). 19. εριψαν. 20. πλειουσ (C cum Steph.). [πασα 
ελπισ]. 21. τε (pro δε). σταθισν. πιθαρχησαντασν. κερδησεν. 
22. ευθυµινν. ουδεµια ψυχησ (C cum Steph.). 23, τηδε τη νυκτι 
(6 ταυτη τη νυκτι). αγγελοσ transfert in locum post λατρευω. 
Ἔ εγω (post εἰμι). 25. ευθυµειταιν. 27. [εγενετο]. προαγαγειν 
(pro προσαγειν : C cum Steph.). 28. οιτινεσ (pro και prim.: C 

cum Steph.). 39. δε (pro τε). µη ἴον (pro µηπωσ: που p.m. vel 
A, etiam ΟἹ. κατα (pro εἰσ). εµπεσωµεν (pro εκπεσωσιν). τεσ- 
capes. [ηὔχοντο]. 30. πλωρησ (C πρωρησ). [μελλ. αγκ.]. εκ- 
τινεινν. 31. εν τω πλοιω µινωσιν (C μιν. εν τω πλ.). 32. απ- 
ἐκόψαν ot στρατιωται. ἴασανν. 33. ηµερα εµελλεν. Ύεινεσθαιν. 
διατελειταιν. µηθεν (C δ pro θ, sed abstersit). [προσλαβομενοι]. 
34. παρακαν. µεταλαβειν τι (pro προσλαβειν: τι delet ©). [ου- 
δενοσ]. [ex]. απολειται (pro πεσειται). 35. ειπασ. ευχαριστησασ. 
36. απαντεσ (a prius eras.). µεταλαβαν. 37. ηµεθα δε αι πασαι 
ψυχαι εν τω πλοιω. fin. εξ. 38. -- την (habet C). 39. εβου- 
λευοντο. [δυναιντο]. 40. προελοντεσ (C περιε.). επαραντεσ (era 

rescript. p.m.)V¥. αρτεµωνα. 41]. επεκειλαν. ελυτο. απο (pro υπο: 
C cum Steph.). — των κυµατων (habet Ο). 42. αποκτινωσιυν. 
(+ wa iterum ante µητισ Ο). εκκολυβησασ διαφυγή. 43. βηµατοσ 

(6 βουληματοσ)ν. εκελευσενν. αποριψαντασ. τησ Ύησ (non γ. 44). 

ΧΧΥΤΠΙ. 1. επεγνωµεν. 2. [δε]. παρειχαν. αψαντεσ. προσ- 

ανελαμβανον (C cum Steph.). — δια secund. (habet C). 3. σφρυ- 
Ύανων (*p.m.). (Ἐπὶ απίεπληθοσ: suppletum forsan p.m.). επι- 

θεντεσν. amo (pro ex). Γεξελθουσα καθηψε]. χιροσ (sic ν. 4)ν. 
4. Γειδον]. προσ αλληλουσ ελεγον. -- τησ (habet C). ιασενν. 5. 
Γαποτιναξασ].---κακον (habet Ο). 6. µελλινν. εµπιπρασθαι (Ὁ cum 
Steph.). καταπιπτιν ή. θεωρωντων (C -ρουντων). Ύεινομενονν. 

[AA]. αυτον ειναι ὃν. 7. εκινονν. [ὔπηρχε]. τρισ (sic vv. 11. 19: 
nonv.17)¥. 8. δυσεντεριω. επιθισν. χιρασν. 9. δε (pro ουν). 
οι εν τη νησω εχοντεσ ασθενειασ. 10. -- τα (habet C). τασ χρειασ. 

12. ηµερασ τρισ. 13. τεριελοντεσ (C cum Steph. περιελθ.). δευ- 
τερεοιν. 14. παρ (pro επ). εισ την ρωµην ἤλθαμεν. 15. ηλθαν (pro 

εξηλθον). υπαντησιν ὕμιν (C cum Steph. απ. ημιν). αχρι π αππιου 
(2. πι.)ν. Γελαβε: Ὁ -ενν]. 16. εισηλθοµεν. -- τὴν (ante ρωµην: 
improbat ΟἹ. --- ο εκατοντ. usque ad στρατοπεδαρχη. επετρακη τω 
παυλω (— δε). µενινν. 17. συνκαλεσασθαι. αυτον (pro τον 

παυλον). δε secund. bis scriptum (notat C altero ἴοοο)ν. ελεγενν. 

+ λέγων (ante ανδρεσ αδελφοι: εγω pro λεγων 8.m.).— εγω (post 

αδελφοι). Γεθεσι]. χιρασν. 18. ανακρινοντεσ (C cum Steph.). 

+ µε (ante απολυσαι: improbat C). 19. κεσαρα. + οὐ (ante εχων: 
“7 }ιηι)ν. κατηγορειν. 20. παρεκαλεσαν (ν eras.)V. ἴδινν. εινεκεν. 
(ceras.). Ἱσδραηλ. 21. ειπαν. ἡμισν΄. κατα σου εδεξαµεθα (κατα 
pro περι prim.). απηγγιλενν. ελαλησενν. 22. ακουσαι παρα σου. 
Φρονισν. nuw εστιν. 23. ηλθον (pro ηκον). διαµαρτυραµενοι 
(6 -νοσ)ν. πιθων.--τε prim. (habet Ὁ).--τα. μωῦσεωσ. 24. + ουν 
(post µεν: delet Ο). επιθοντο. 25. τε (pro δε: C cum Steph.). 
ελαλησενν. περι (pro δια: C cum Steph.). Όμων (pro ημων). 
26. λεγων. εἰπὸν (pro ειπε). (C βλεψητε). 27. εβαρυνθη (pro 

επαχυνθη: C cum Steph.). + αυτων (post wow prim.). ἴδωσινν. 
ακουσωσινν.-- και τη καρδια συνωσι (ὁμοιοτ.: habet C, at cvvwowy), 
επιστρεψωσινν. ἴασομαι. 38. + τουτο (post απεσταλη: improbat 

ε 

Ο). 29. Deest versus. 30. ενεµιναν (ε p.m. suprascriplum vi- 
detur: εµινενν C).— ο παυλοσ. διαιτιαν (C cum Βίερλ.)ν. 31. 

— xu (habet Ο). 

Subser. πραξεισ αποστολων. 

In Actibus Apostolorum 6 correctoribus A γαγὸ occurrit, C saepissimé: de reliquis E tantum, ut videtur, παίδα iii. 13. In margine ροΥγὸ in- 

teriore hujus libri inveniuntur subinde literae, manu secunda sed perantiqud scriptae [cf. Ἢ Tab. xiii, col. 3, 1. 47 mai. edit.], numeros 

pericoparum seu sectionum designantes. Notandum υεγὸ est has sectiones cum Vaticanis (Cod. B) minoribus apud Maium (N. T. 

1859) feré per omnia concinere, nec alibi, quod novimus, reperiri. In Cod. Sinaitico hae leguntur: B cap. i. 15; Ἢ iii. 1; 

Oiv. 1; Τ δία. 13; ΤΑ ibid. 23; IB ibid. 32; If ν. 1; IA ibid. 12; Τε ibid, 21; Is ibid. 34; IZ vi. 1; ΤΗ ibid. 9; TO vii. 11; 

κ ibid. 35; KA viii. 1; KB ibid. 9; KT ibid. 18; KA ibid. 26; ΚΕ ibid. 34 [at ix. 1 apud Cod. B]; Ks ix. 10 [sie etiam Cod. B]; 

KZ ibid. 32; KH x. 1; KO ibid. 19; A ibid. 30; ΛΑ ibid. 48 τοτε mp. [xi. 1 Cod. B]; AB xi.27; AT xii. 1; AA ibid. 18; AE xiii. 1; 
As ibid. 13; AZ ibid. 26; AH xiv. 1; ΔΘ ibid. 8; M xv. 1 [at xv. 23 Cod. B]; MA ibid. 23 [at M Cod. B]; MB ibid. 40 [at MA 

Cod. Β]. Post MB in Cod. Sinait. desinunt omnini hae sectiones, idque ad quaternionis finem, ut opportune nolat Tischendorfius. 

Post Acta Apostolorum sequuntur continud Catholicae Epistulaa 

6 [Acts xxv. 5—xxviii. 31.] 
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