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THE EPISTLES OF THE APOSTLE PAUL.

FOURTH CHAPTER
THE EPISTLES TO THE EPHESIANS AND TO THE COLOSSIANS,

THE Pauline origin of the Epistle to the Ephesians has only
recently been challenged ; yet, with the exception of the Pastorals,
there is none of the shorter Pauline Epistles the genuineness of
which is more questionable. The bold and original méthod of
criticism which Schleiermacher applied to the First Epistle to
Timothy was adopted by De Wette in his treatment of the
Epistle to the Ephesians; by the same process, namely, by
demonstrating its dependence upon another work, he raised the
gravest doubts as to its authentic apostolic origin. And the
verdict of criticism on this Epistle,! which De Wette was the
first to pronounce, is, that it is nothing but a rhetorical expansion
of the Epistle to the Colossians. It is of no avail to insist upon
the contrast between the flowing style and copious language of this
Epistle, and the thoughtful conciseness of that to the Colossians ;
on the contrary, this very difference, when considered along with
those other elements in our Epistle which certainly cannot belong
to the apostle, brings us very easily to the conclusion that it was
formed upon the model of the other. In the same way, as
Schleiermacher showed, the First Epistle to Timothy resulted from
a free use of materials borrowed from the other two pastoral

1 De Wette's judgment was still wavering in the fourth edition of his Eiu-
leitung in das N. T. 1842 ; but in the Kurze Erklirung des Epheserbriefs, 1843,
P- 79 (p. 89 in 2d Edition), we find him pronouncing distinctly for its spuriousness,

A
—
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Epistles. This assertion of criticism has indeed given great offence,
and a world of trouble has been expended in seeking to prove the
Epistle genuine ;! but the discovery once made was not one that
could be proved either untrue or unimportant ; and it only remains
to be seen whether what happened in the case of the pastoral
Epistles will happen here, that the doubts of criticism, once aroused
by the proof of such a relation existing between the two writings,
will not endanger only one of them, but draw both the Epistles so
connected into the same condemnation.

The relation between the two Epistles is certainly striking
enough,? and by the nearly unanimous judgment of critics and
interpreters® it is the Epistle to the Ephesians, and not that to
the Colossians, which must be held to be dependent on the other.
How is it then, if this Epistle be genume that the apostle, who is
not in general at any loss for ideas, wntes to two different
churches not far separate from each other, under the same cir-
cumstances, and, as is almost umversally supposed, at the same time,
two letters so very like each other? The resemblance which this
Epistle bears to that to the Colossians in many of its arguments,
ways of thinking, and expressions, is sought to be explained by

1 This is done by Riickert in a very boisterous manner ; Der Brief Pauli an
die Eph., 1834, p. 303 sg. “Only a man such as Paul was can be the author of
this Epistle, and if it was not he, point out to me the spirit in that.age that was
his peer. It is impossible that he can have passed over the world and left no
trace behind. I ask then, who was he, and where? In the ranks of the imita-
tors, the compilers, or the quacks, we.dare not seek him ; where then ?”

Critical doubts then, it appears, may be simply disposed of even now-a-days
with declamations like this. The author of a canonical Epistle, such writers
inmagine, must either have been an apostle, or one of the most despicable class of
men, ‘‘the botchers, forgers, and wooden-headed compilers” (p. 299); or, if he
were not a compiler, he must have been known to us by reputation, since he
could not have gone through the world without leaving his mark on history,
Bat is not this product of his genius itself a sufficient trace of his existence ?

3 Compare the tabulated comparison of the passages given by De Wette in
his Einleitung, p. 259, and the Commentary on the Epistle, p. 79. (Edition of
1847, p. 89.) o

3 The only exception here is Mayerhof, Der Brief an die Colosser, etc. (The
Epistle to the Colossians critically ex&mmed, with lpecul reference to the three
Pastoral Epistles, 1838.) ) . . S .
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supposing that Paul had been writing that Epistle a short time
before, and that the direction of thought induced by his controversy
with the sects there combated was still prevailing in his mind §
hence, it is further said, it is clear that he must have written the
. Epistle to the Colossians the first of the two. This is the account
of the matter given by Neander,! and to the same purpose Harless
says:* “ A writing directed by the apostle-to a setond body of
Christians, just after he had discharged the mournful duty to
which he saw himself compelled, of defending the infinite riches of
the wisdom of God against the inroads of poor human wisdom,
this Epistle naturally exhibits much. greater play and movement
in the treatment of its materials, while at the same time a multi+
tude of similarities clearly demonstrate its kinship with that
which he had just composed.” In a word, then, the apostle wrote
these two Epistles at the same time ; this is the solution of the’
difficulty with which we are presented. But what, we cannot
help inquiring, could induce the apostle, after finishing the Epistle
to the Colossians, to continue writing in the same attitude of
thought, and to compose another letter, which was not particularly
‘called for, in addition to the first? Is it the apostle’s habit to
write such letters?  And, if the only way to account for the
character of this Epistle be to assume that it was intended as a
circular in which Paul, as the apostle of the Gentiles, addressed
himself to all the Gentile Christians of those regions, just because
they were Christians, and in which he condescended to no special
circunstances, -but dealt with the one great interest which was
common to them all, the indisputable efficacy of the gospel among
"the heathen—what does this amount to, but a statement of the
great peculiarity of our Epistle, that the stamp of individuality,
the ¢olour, form, and manner, which the genuine apostolic Epistles
.carry on their front, are wanting here ? Yet in fact, the assump-
tion we hav"e mentioned, not only does not explain the actual facts

1 Plantmg and Training, i 329.
- % Comm, uber den Br. Pauli an die pr., 1834, Emleltung, S. 39.
3 Neander, ubi supra.
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of the case as they lie before our eyes; it is but another attempt
to deny these facts. The peculiar phenomena presented to us in
the relation of these two Epistles are by no means adequately
described by speaking of mere points of resemblance, or even of
a multitude of points of resemblance. The whole contents of the
two Epistles are substantially the same, and what are called points
of resemblance are not merely chance repetitions of his former
words, such as the writer might employ unconsciously. On the
contrary, we find whole sentences repeated word for word, or with
puch alterations as clearly betray that the original was present to
the writer's mind. And this is the case, whether we assume, on
the one hand, that the Epistle to the Colossians was written first,
and that its shorter and conciser contents were extended in that to
the Ephesians, or that the lengthier contents of the Epistle to the
"Ephesians were drawn upon, and a sort of abstract of them produced
in the Epistle to the Colossians. In either case, what we have
before us is a reproduction of the one Epistle in the other, such as
‘cannot be explained by any fortuitous and unconscious coincidence
of thought, but only by a distinct intention on the part of the
writer of one of these Epistles to give a more or less full recast of
-the other ; and even though interpreters and critics should succeed,
‘while defending the Epistles’genuinenessin demonstratingthat there
is a difference between the two letters as well as an agreement, it
will be found that whatever can be made good in this direction
will not tell in favour of the Epistle to the Ephesians, but of that
to the Colossians. It is only the latter which, in addition to the
‘general contents that are common to both, contains reference to
-peculiar local and individual circumstances, such as the letters of
the apostle generally present, and so provides against total identity
with the other Epistle. Such ‘being the case, it is not to be
wondered at that a recent critic has sought to solve the problem,
.not by assuming the contemporaneousness of the two Epistles, but
in a totally different way. That the Epistles were written at the
. sa.me time, says Schneckenburger ! «would explain a general
1 Beitriige zur Einleitung ins N. T., 1832, p. 141 sq.
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correspondence of ideas, but not such a similarity as we have here
in details, nor what I must almost call such a mechanical use of
materials, Nor is there any probable reason for Paul's sending:
two letters of so similar contents to the same district, and about
the same time.” Schneckenburger’s opinion is, therefore, that the
Epistle to the Ephesians (this Epistle is here put first, as that to
the Colossians by the advocates of the other view) must have been
before the apostle’s eyes when he composed the Colossian Epistle.
‘Why should it appear so improbable that when the occasion arose
for writing to the Colossians, the apostle took up the earlier letter
he had sent to the same region ? There is no need to think of a
scroll or draught of that letter, but it is easy to suppose, that.
having drawn out a sort of summary of Christian doctrine and
morals for the use of his friends in Asia Minor, either he himself
took a copy of it with a view to future use in the service of
similar inquirers, or, if he did not do so, that his amanuenses copied
it for their own improvement and instruction. Then when he had
to write to the Colossians, he may have taken up that earlier
letter, and so certain similarities of arrangement and expression
may have found their way quite naturally into the letter he was
writing. But the apostle would never have copied himself in this
manner, nor does this hypothesis, any more than the other, escape
from the objection that the agreement of the two Epistles is
not the result of chance, but is certainly intentional. And to
whom can this intention be imputed with the greater likelihood ?
Shall we impute it to the apostle? But we can conceive no
reason why he should have appeared on this occasion as a re-writer
of his own letters. Shall we not rather impute it to another man,
who, by the very fact of his conceiving the idea of personating the
apostle, and writing letters in his name, showed that he had some
special end to serve, and who thought, perhaps, the better to
further his end by putting in circulation two editions of one letter 2

In addition to these considerations regarding the external form
of the Epistle, we have further to consider that if it was actually
addressed to the Ephesians, it cannot possibly have been written
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by Paul. They were a church in the midst of which he had lived
for a considerable time, and with which he was intimately
acquainted ; and how could he write to them as to a church that
was strange to him, and speak of their faith as a thing he had
learned about through others? (Cf. i 15.) The title and address
which are found in the text (i. 1) ave indeed doubtful ; but even in
the case that the Epistle was not an epistle to the Ephesians, even
though the local address were wanting altogether, or ran thus, “ Ta
the Laodiceans,”. this indistinctness and the uncertainty of the
destination (which even in the last case is not removed), would of
themselves afford a presumption against the Pauline origin of the
Epistle.

- If now we turn to the contents of the Epistle, or rather of the
two Epistles,—for their contents are so essentially the same that
they cannot well be distinguished,—and seek for internal evidence
.of their Pauline character, we shall meet here also with much that
is peculiar. First of all, it strikes us as strange that in both
Epistles the eye of the writer is directed chiefly to the transcen-
dental regions of the spirit-world ; and there is an effort visible
throughout to magnify Christ on the side of his higher dignity by
predicates borrowed from this supersensuous domain. The nearest
approach to the theology of Paul is in the passage, Eph. i. 20 ¢,
where it is said of Christ, that God raised him from the dead, and .
that he set himself at his right hand in the heavenly places,
Umepdve wdans apyiis kai éfovalas xai Suvduews xal rupidTyTos,
Kai TavTos . ovouaTtos ovoualopEvov ov udvov év TP aldv -rozf'rq:,
dA\\G Kai & T pENNovTy, Kai Tdvra Umétafey Ymo Tovs mwodas
avrov. This coincides with the apostle’s conception of Christ’s
exaltation, who subjects everything to himself till the process
reaches its highest stage, 1 Cor. xv. 24. But in which of the
principal Epistles of Paul do we find those émovpduia (cf. iii. 10),
those regions of the supernatural world, classified as they are here,
and in Colossians i 16, 17,! according to the different spirits

" 1 In Rom. viii. 38, only dpyal and &yyelo: are spoken of, but nowhere do we
find with Paunl the pdvos and xupiéryres of this passage; and still less, what is
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which, rising" step by step, one above the other, severally in-
habit them ; and where do we find Christ placed, as he is here,
at the head of the whole system of the spirit-world? The
Christology of these two Epistles, however, does not confine
itself to the contemplation of the dignity of Christ from be-
neath upwards, as shown in his exaltation ; it also regards Christ
as having been from the beginning the absolute principle of
all existence. For it is asserted of him (Col. i 15) that he
is the likeness of the invisible God, the first-born of the whole
creation, because in him all things were created, the visible
and the invisible, whether they be thrones, or dominions, or
principalities, or powers. Everything was created through him
and to him (in him, that is, is the final purpose in which every
created thing finds its realization), and he is before all, and all
things subsist in him. To him, then, as the creative principle of
everything existing, there is attributed absolute pre-existence.
This is found explicitly only in the Epistle to the Colossians; but
since that to the Ephesians presupposes the other, there can be no
doubt that the Christology of both is in the main the same. It
is true that we find certain hints of similar views in the homolo-
goumena of the Apostle, but they are no more than hints, the
meaning of which is open to question ; while here, on the contrary,
the absolute pre-mundane existence is the dominating idea, the
pervading element within which the whole thought of these
Epistles moves. Christ is the centre of the entire spirit-realm ;
his activity is represented as bearing chiefly on the invisible and
supersensuous world, or at least as comprehending heavenly and
earthly things, the visible and the invisible, at once and in the
same degree. For this not only is there no analogy in Paul’s
writings, but we are here transported to a circle of ideas which
belongs to a totally different historical era, viz., to the period of
evidently implied in these two passages above, such regular gmdations of rank.
It is true that in 1 Cor. xv. 24, Paul says of Christ that he xarapyjop micav
dpxiv kal wicay éfovoiav xal dUvapw, but it is impossible to find here the

different classes of an angelic hierarchy, and so this passage should not be
used as a parallel,
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Gnosticism. The properties which the Gnostics distributed in their
myths among a number of &ons, all of whom always resolve them-
selves again into the same central conception, are here united in
the one Christ, in whom, as in the Gnostic Nous or Monogenes, the
supreme and ahsolute God unfolds and reveals his secret essence,
a8 the eixav Tob Oeol Tob dopdrov, the mpardTores wdons Krisews,
the highest principle of all life and being. In him, as on the one:
hand avrés éoms mpo mwdvrwy, so on the other, éxrioby Ta wavra,
Kai T wavra v a.ﬁ'rq'; ovvéarnke, Col. i. 15 sg., for he is the Xpiords,
who is ra wdvra xai év waoe, Col. iii. 11.! ;

The Gmostic systems rest upon the root idea that all spmtual

1 According to the doctrine of the Valentinians, ‘Christ sent out of the pleroma
the Soter, évddvros alr macay Ty Svapw roi marpds kal wav vn’ éfovaiav wapa-
8dvros kai Tdv aldvov 8¢ dpoiws, drws év alrg T& wdvra kriolp T dpard xal Td
dbpara, Opdvor, Oebryres, kupiéryres, Iren. Adv. Haer. i. 4,5. Theodoret (Haer.
Fabb. i. 7) mentions the same as the doctrine of the Valentinians, namely, that
Christ sent the Redeemer Jesus, dore év adrd rriclijvar kal T& dpara kal Td
ddpara, kal Opdvovs, kal kvpibryras, kal Gebryras, bs abrol Aéyovar. It is usually
assumed that the Valentinians derived these representations and expressions
from the Epistle to the Colossians; but how is it that this letter itself answered’
80 closely to the forms of their thought and expression? We see from Iren,
i, 3, 4, how they used other passages of these two Epistles for their own pur-
poses, Urd Havlov pavepds elpfiofar Néyovor: kal adrds éore v& wdvra (Col. iii. 11),
kal wdhew (Col. ii. 9) év at'mii karoikel wav 16 wAfjpopa tijs Gedmros, kai TO dvake-
¢araiboacba: va wdvra év T¢p Xpiorg 8iud Tob Geod (Eph. i 10) épunvedovoww
elpfjobar, xal el Twa @Xa. It may very reasonably be supposed that the later
Valentinians, whom Irenaeus is refuting, appealed to these passages in support of
their doctrines, but that the agreement of these passages with their doctrines
results from the fact that the circle in which those Epistles arose was permeated
by similar Gnostic ideas. The first beginnings of Christian speculation coincided,
as we know, with the beginnings of Gnosis, and thus Gnosis, when developing
iteelf, and giving its peculiar impulse to Christian speculation, gave currency to
many representations and expressions which, though springing from the soil of
Gnosticism, and though containing Gnostic elements, yet were not offensive to
the unprejudiced Christian consciousness. Even then, however, every specu-
lation was not received equally as Christian ; it is remarkable that the Epistle to
the Colossians speaks of xvpiéryres, but not of fedérnres, an idea at which the
Valentinians took no offence. There can be no doubt that all these expressions,
dpxai, éfovalai, Opdvo, rupibrnres, Bedmyres, aldves, mAfjpopa, etc., belong to a.
circle where speculation about the spirit-world was carried on with peculiar
zest ; but where did this interest arise before Gnosticism began to take form?
And with what other direction of thought is it more closely and more naturally ’
connected than with the Gnostic? . .
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life which has proceeded from the supreme God has to return to
its original unity, and to be taken back again into the absolute
principle, so that every discord which has arisen shall be resolved
into harmony. Thus in these Epistles Christ’s work is mainly that
of restoring, bringing back, and making unity ; the final purpose of
it is, els oikovoplay Tob MAMpopaTos Tév kaipdv (ie. according to
the idea of a religious dispensation developing itself in the fulness
of the times, that is, in definite epochs, in a series of moments
mutually conditioning each other), dvaxeparaidgacar Ta wavra
é&v 1o Xpiore, Eph. i 10, xai 8 avrod amoxaraA\dfas T wdvra
ets avrdy, Col i. 20. From this point of view both Epistles lay
special weight on the consideration that Christ is, in respect of his
death also, eipin npdv, 6 Tomaas Ta aupdrepa &, Eph. ii. 14, the
eiprvomronjaas, and that elte Ta émrt Tis s, elre Ta év Tois ovpavois,
Col i 20. It isin the light of this lofty and comprehensive con-
ception that the work of Christ is here contemplated, 7.2. as a’
mediation and atonement whose effects extend to the whole
universe. And though it may be possible to harmonize this con-
ception with the Pauline Christology and doctrine of atonement,
yet it is certain that with Paul these ideas never assume the pro-
minence which they have here. 'We have, therefore, good grounds
for asserting that in these Epistles we are presented with a new
and peculiar circle of ideas which is distinctly later than that of
the Pauline Epistles. It is a transcendental region, into which
Paul did look out now and then, but of which he had no definite
views, and which he never introduced into his Epistles from a taste
for metaphysical speculation.

As even the Christology of these letters bears unmistakably the
impress of Gnosticism, we meet also with other Gnostic conceptions-
and modes of representation. Especially does that m\zpwua,
which holds so prominent a place in both Epistles, naturally.
suggest to us the Pleroma of the Gnostics. Indeed the two are
so intimately connected, that the one can only be explained by
the other. - The Gnostic Pleroma is not the absolute itself; it is
that in which the absolute displays itself as absolute, realizes the:
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conception of itself, and fills itself with its own definite contents,
According to the doctrine of the Valentinians, the Bythos, the
original divine source, is not in and of itself the Pleroma, but only
in so far as it is thought as the sum of the aeons by which it is
filled. «These thirty aeons” says Irenaeus (i 1.3), “as the
Valentinian doctrine of aeons represents them, are 7o adpatov Kai
mvevpatikov katr avrovs mhjpwpa, which is divided into an
Ogdoas, a Dekas, and a Dodekas.” The Logos, who is produced by
the Nous or Monogenes, is called the dpxn xai pdppwais mavros
Tob mh\paparos, that is, the being in whom the Pleroma first
receives its form, in whom the conception of it is defined ; sipce.
the Logos, in connexion with Zan as his cvfuyes, is the waryp
wavrey TOv per avrov écouévav, and contains in his own nature
the whole Pleroma, as he is himself only the more definite and
more realized form of the Nous or Monogenes. The supreme and
absolute God is not therefore himself the Pleroma, but has it in
himself as his contents.!

. Now this is just the conception of the Pleroma w}nch we find
in both our Epistles ; the only difference is that there is no express.
mention here of a plurality of aeons as the complement of the:
- pleroma, and that not the supreme God himself, but Christ, is the.
pleroma, since only in Christ does the self-existent God emerge
from his abstract being, and unfold himself to the fulness of con-:
crete life. For év avrg, it is said, Col. i 19, ebddknoe (6 Oevs), mwav.
70 m\Mjpopa katowiaas. Col. il 9: év avrd xarowkel mav To
m\pwpa Tis GedTyTos cwuaTikds, kal éoTe év alTd TemApwpvor
& éarw 1) kepars) wdons apyis kai éfovalas. Eph.i 22,23 : avrov
Ewre kepahy Umrep wdvTa T ékKkMala, Fris éoTL TO cdpa avTod,
70 T\jpwpa Tob TG wdvTa év wasL mhmpovueévov. Eph. iii 19:
Tvévar . . . ™ aydmgy tob Xpiorod, iva mAnpwbire eis mav:
10 T\ijpwpa Tob Oeod. Eph. iv. 13: 10 mMjpwpa Tob XpiaToi.

. 1 Compare Iren. ii. 1 ; i 2: Deus—solus pater et continens omnia.—Quemadmo-
dum enim poterit super hunc alia plenitudo aut initinm aut potestas aut alius
Deus esse, cum oporteat Deum, horum omnium pleroma, in immenso omhia’
circumtenere et circumteneri a nemine.
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Here we observe a further remarkable agreement. According to
the doctrine of the Valentinians the aeons, who together make up
the Pleroma, are divided into male and female, and form the so-'
called syzygies, pairs bound together as if in marriage. The pro-
. pator is united in syzygy with his éwowa (the thought of himself,
his self-consciousness) ; in the same way, the Monogenes, or Nous,
with Aletheia, the Logos with Zog, the Anthropos with Ecclesia.’
From these the other aeons proceeded, also’ as syzygies. In the
same way Christ forms, according to the Epistle to the Ephesians, a
syzygy with the Church, Christ is indeed the head of the Church,
but, in the same way, the man is the head of the woman, and hus-
bands are exhorted to love their wives, just as Christ also loved the
Church, and gave himself for her, that he might sanctify her to him-.
self, and present her glorious to himself without spot or blemish,
Eph. v. 23 sg. "This is the great pvoripior of which the writer of the
Epistle speaks in reference to Christ and the Church (ver. 32), that.
she is his wife, as it were, united to him in marriage. In virtue of
this relationship the conception of the pleroma is transferred to her
also. As Christ is the m\jpwua, 80 also is the Church ; that is to.
say, she is the m\jpwpa of Christ, since he himself is the m\jpwpa.
in the highest sense. This is the simple meaning of the words of
which so many interpretations have been attempted : 7o mAsjpwpa:
0D T8 dvTa év maar MApwuévov. What is meant is simply that
Christ is the pleroma in the highest and absolute sense, inasmuch as
it is all things absolutely that he fills with himself as the absolute.
contents. The conception of the m\jpwua suggests the relation of
one thing to another, the relation of abstract and concrete being,
of absolute unconditioned being, and its manifestation or realiza-
tion, or the relation of form and contents. As Christ is the:
pleroma because the absolute essence of God manifests itself and
enters upon concrete existence in him, because the conception of.
God is here filled with its definite contents, so when the Church
is called the pleroma of Christ, she is conceived as possessing a.
more concrete and realized existence than Christ himself. But if*
the Church, as the pleroma, is the concrete real existence with:
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which Christ fills himself as his contents; on the other hand, and
in a higher sense, Christ, as the form of these contents, is himself
the contents with which everything that has existence, the self-
existent, fills itself The expression m\jpwpua, then, implies
always a concrete and real existence,—the contents of another
existence with which it combines to form a unity of form and con-
tents. Thus the expression m\jpwua is to be taken neither as
simply active nor as simply passive. Both senses pass and
repass into each other, for that which fills—which makes full—
becomes itself that which is filled, is full, is informed with its
definite contents. As m\npotuevos Ta wdvra év waot, Christ is the
w\jpwopa which fills the wdvra é maoe with its definite contents,
and this pleroma itself again is the absolute all, replenished with
its absolute contents. ’
As. with the conception of the m\jpwua, so with that of the
¢dpa. The church is the odua of Christ, Eph. i 23,iv. 12. But
Christ himself is called ocdua, the cdua of the Deity, inasmuch as
there dwells cwparikds in him 7a@v 70 T\jpwpa Tis Gedryros, all,
that is to say, that informs the idea of the Deity with the concrete
contents that belong to it, Col. ii. 9, an expression which can only
be explained by the line of thought which we have indicated. If
then he himself is the odua of the Deity, the church can be his
odpa only in a more concrete sense, since he, as odua of the
Deity, is the head of the church, and the principle, é ov wav 7o
ocdpa cvvapporoyoluevov kai ovpBiBalopevov Sia wdons dis
s eémixopyylas, katr évépyeiav €v péTpe €vos éxdoTov wepous,
v abfnow Tob copatos mowitar €is oixoSouny éavroi év diydmry,
Eph. iv. 16. Here the church is described, in true Gnostic fashion,
as an organism fitted together by the concord of its members
inwardly, and living in the idea of its own unity. The relation
dlso in which the church stands towards Christ as his cdpua
brings us back to the idea of syzygy; according to Eph. v. 28,
the wyuvaixes are the gwuara of their husbands, a representation
where we again encounter the Gnostic idea of the pleroma, since
here also the idea is present that the being of the husbands:
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receives its full contents only in that of the wives,—only there
realizes its own conception.

The Gnostic representations afford, I think, the only satlsfaotory
explanation of the obscure passage, iii. 9. The oixovopia uvarnpiov
consists in this, that God has created all things, va yvwpicly vin
Tals dpyais xai Tals éfovoiass év Tois émovpavios Sia Tis
éx\yaias 7 wolvmolkihos copia Tov Ocov kata mpdbeaiw THW
aivvov, i émoipoev é&v Xpiord 'Ingob ¢ Kuplp fuév. The
final cause of the creation is here alleged to be that the codia
Tov Ocoi should be known by the heavenly powers, and that
through the medium of the church; the final cause of the creation
is thus realized by a movement going back into the pleroma, an
ideal movement, however, which is placed in the knowing of the
apyal and éfovaias, which occupy the same position here as. the
aeons of the Gnostics. According to the doctrine of the
Valentinians, the final end of the creation takes place in the
return of Sophia, along with the spiritually-minded who make up
the church, back to the Pleroma. Now the author of our
Epistle could not place Sophia in this position at the realizing of
the final cause of creation, for he had not made Sophia, but
Ecclesia, the gu{vyos of Christ. But Sophia could not be altogether
omitted, and she is placed here ideally as the divine wisdom which
realizes itself in the realization of the divine world-scheme ; she is
made known as such to the celestial powers who form the highest
spirit-world, and that through the church, which, as the object of
this knowledge, is the medium through which it is communicated.
The church, however, can be the object of this knowledge only in
her syzygy with Christ. The Gnostic doctrine represents Sophia
returning into the Pleroma as a bride united with her bridegroom,
the Redeemer; and thus the realization of the purpose of creation
is placed here in the marriage of the church with Christ, inasmuch
a8 it is in her that the wisdom of God is known by the heavenly
powers.). In this accomplishment of the ends of creation in thy

1. a yvwpiodj can only be construed along with 7is # olk: Tob pvor. : Grace is
given to me to proclaim the gospel and to instruct others is § olk. To¥ pvor.,
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awopilew of the dpyal xai éfovalar, the mpdfeais Tév aidvey;
the purpose of the aeons, or that which God has ideally proposed
to himself in the aeons, returns into itself, having been accom-
plished and realized in Christ. The aidves here are like the Gnostic
weons (the aidves Tov aiwvos, Eph. iii. 21, the aeons of God as thé
primal Zon), the subjects of the Divine ideas of the world-pla.n
which is developed and realized in the sequence of the aeons, ey

Tols aidat Tois e'irepxoyeuow, Eph. ii. 7, and they constitute the
being of God. - All this, it is clear, can only be grasped and under-
stood in the light of the Gnostic modes of thinking. The
predicate, also,-which Sophia here receives—aro\vmoixilos, this
strange and singular compound, which has given so much trouble
to the interpreters—cannot be rightly explained save from the same
circle of ideas. Harless inclines ultimately to the view (which
De Wette also in the main supports) that-this 7roAvmroikidos codia
is so called on account of the difference of the present from earlier
revelations, the revelations of God in nature and in the law. It is,
that is to say; the wonderful wisdom, which: adjusts the conflict
between law and grace ; it is the thought, cuvdiheiae yap 6 Oeds Tovs
wdvras eis amelfeiav, va Tovs wdvras éenoy, which in another
passage moves the apostle to exclaim, & Bdfos mhovrov xai codias,
-etc, Rom. xi. 32 s¢.; it is the preparatio evangelica of the Old
Testament revelations, of which it is said at the beginning of thé
Epistle to the Hebrews, wo\vrpdmas mdhas, ete. The apostle, it
'is said, is not speaking here directly of that series of earlier
revelations, for the wisdom he describes is that which is manifested
through the church of the New Covenant, but he glances at all
the various revelations of God, and calls the last and final one a
revelation of the manifold wisdom of God. All this is perfectly
sensible, still it does not preclude the question, why, if this was
what the apostle had to say, he should have chosen such a peculiar
‘expression as mo\vmolkilos, and should have spoken of a manifold
(multiform) wisdom, when in reality it was the unity of it, as

namely, that this ob:ovop{a 70D p.vmplov finds its nocomphlhment in tlns va
yrapiodi; eto - - .
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against the multiplicity of formerrevelations, that he wanted to
express. I believe this moAvmoikidos coia can only be explained
thus: that the writer saw hovering before his mind that Gnostie
codia of which this predicate is characteristic more than any other
for it was of the essence of that Sophia to pass through a series of
the most. varied forms and conditions. We even find Irenaeus
using the same expression in speaking of the suffering condltlon
in which for the most part she dwells.! :
In this connexion we cannot set it down to chance that an idea
occurs in one of these Epistles to which the apostle. Paul never
makes the slightest allusion. T refer to the passage, Eph. iv. 8.
In spite of the reclamation of most modern interpreters, it appears
to me that we cannot, with any regard to the natural meaning of
the words, refer this passage to anything but the descent into hell.
Harless urges that this would be the only passage where the descent
into hell would appear as a characteristio of Christ’s appearance,
which it certainly is not. But to this I can allow no weight, nor
do the other reasons to which Harless appeals in support of his
4 rendering appear to me to be more forcible. It is said that the
antithesis of earth and heaven is alone suited to the context ;.but
this is simply to take for granted that the two clauses of ver. 8 are
to be referred to the same subjects, those, namely, whom Christ
had won for himself upon the earth. It may be very true that in
the psalm from which the words in verse 8 are taken, there is no
trace of any reference to death or to a descent into hell ; but Har-
less asserts further, “only then could we prove that the Apostle
found. such a reference in the psalm, if he quoted the passage in a
connexion in which the death or the descent of Christ was directly
before him, but that here the very contrary is the case ; and what
connexion can be shown between the gifts of grace which Christ
gives to his own people, and his death or his descensus ad inferos-?
If the Apostle seeks to demonstrate that the procedure of God
triumphant who brings his captives with him without waiting till

1 Adv. Haer. i. 4. 1, ovpmenhéxfas v@ mdfei, kal pémy dmoheipbeicar &w
nwavrl pépes ToU wdbous Umoireaeiv, wohvpepols kal wolvmowkidov Umdpxovros.
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they render themselves to him, is also the procedure of the Son,
who dlso places his people in the Church on earth in the place he
fixes for them, what need is there here for any reference to the
death or the descent of Christ ?” With all this I disagree, just
‘hecause the reasoning assumes that the passage can be understood
in no other sense but one exclusive of the descent into hell. But
what is more natural than to take aiyualwrevew aiyuarwoiav of
those captives whom Christ, when he descended into Hades, brought
np with him as his own captives, %.¢. as those whom he had set
free? And this was the original and common view of the purpose
of the descent. It is very true that the preceding verse 7 prepares
us for only the second clause of verse 8, but what hinders us from
assuming that it was just the passage he was quoting from the Old
Testament, which led the writer to the further thought expressed
in the first clause, namely, the idea of the descent into hell, and
that then he worked out this idea in verses 9, 10, and came back in
werse 11 to the connexion of verse 7? And as for the question what
the gifts of grace which Christ gives his people have to do with
the descent into hell, the answer is not far to seek. It is given us
in this very passsage.in the words w\ppooy Ta mdvra, and that
80 clearly as to exclude all doubt on the subject. It might be
;possible to take the xarwrepa uépn Tis vis as simply a circum-
locution for «, if that phrase stood alone, but it is altogether im-
qossible in a passage arranged as this one is, where the writer
speaks of an avaBaivew and a xataBaivew, and where the one is
«called avaBaivew vmrepdve wdvrev Tév ovpavavy, that is, an ascend-
ing to the highest height, as far as it is possible to ascend : it is
impossible to take the xaraBaivew eis Ta katwTepa wepn Tis s,
awhich forms the antithesis to avaBaivew Umepdvw mwdvrov TéV
oUpavéy, in any more limited sense than that which the nearest
‘and most natural meaning of the words demands. By doing so
we should take from the principal clause, {va mAppdoy Ta wdvra
{all things without exception, as the article indicates) its unre-
stricted meaning. 'What the author here seeks to express, is the
‘activity of Christ which extends equally far upwards and down-
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wards, which descends from the highest height to the lowest depth,
and ascends again from the latter to the former, which embraces
and réplenishes the whole universe, so far as it is inhabited by
intelligent beings, with its gracious and redeeming influence. It
is the idea of the pleroma belonging to Christ in the highest sense,
which is here dealt with on the side of its scope and extension.
If Christ is the pleroma absolutely, then the activity, which accord-
ing to this conception he exerts, cannot come short of comprehend-
mg everything in the widest possible cu'cle, and of binding the
highest and the lowest together.

If this be the sense of our passage, then not only does it contain
the idea of Christ’s descent into hell, —it exhibits to us very dis-
tinctly the genesis of that idea. = Christ as the mA\1jpwua is also
the 7a wdvra m\ipwoas, and if he be the ra wdvra TA9pdaas,
thus he must also be the eis Ta xatoTepa pépn Tis yis KataSds.
Now even if it were not possible to trace the idea of the descent
of Christ into hell so distinctly as we do as one of the Gnostic doc-
trines, yet the Gnostic origin of this passage could not be doubtful,
when we considered the inward connexion of these ideas, and the
relation which, as we showed, exists between the Christology of
these Epistles and the Christology of the Gnostics. Some
Gnostic systems, notably the Valentinian, make the redeem-
ing spirit return and close its earthly work before the catas-
trophe of death, and of course such a scheme as this can scarcely
have contemplated a further action to deal with the under-world. .
But this was not universally the Gnostic conception; we know
about Marcion at least, that in his system, Christ went down
into the under-world after his death.! And it is not probable

1% Super blasphemiam,” says Irenaeus, i. 27. 3, *“ quae est in Deum, adjecit et
hoc (Marcion), Cain et eos, qui similes sunt ei, et Sodomitas, et Aegyptios et
similes eis et omnes omnino gentes, quae in omni permixtione malignitatis
ambulaverunt, salvatas esse a Domino, cum descendisset ad inferos et accucurris-
sent et in snum assumpsisse regnum : Abel autem et Enoch et Noe et reliquos
justos—non participasse salutem—non accucurrerunt Jesu neque crediderunt
annuntiationi ejus, et propterea remansisse animas eorum apud inferos. Cf.
Epiph. Haer. xlii. 4 : Xpiordv (\éyer Mapxiwy) dvobey and Tob dopdrov xal draro-
vopdorov marpds karaBelnkévas éml cwrnpla r@v Yuxdy kai-émi éNéyxy Tob Oeob

B ,
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that Marcion, a man who borrowed so much from old Gnostic sys-
tems, and whose only peculiarity almost was to give a dualistic
turn to what he borrowed, was the first to set this view in circula-
tion. It fits so naturally into the whole Gnostic set of ideas, that
we may well believe it to have existed before him. The greater
the height was from which the Christ of the Gnostics came when
descending from the all-encircling pleroma, the greater the number
of heavens through which he had passed, the more natural was it
. to think of his descending also as far as it was possible to descend,
not only down into the world, but even down into the under-
world. And again, a thorough working out of the hostile relation
in which Christ and the demiurge were conceived to stand to each
other would itself suggest that Christ should visit the place where
those souls lay whom the demiurge had caught and bound, and
who had no hope of freedom in any other way.’

Besides all this, how many references do we find in these Epistles
to Gnostic ideas and expressions! How often do they speak of a
/wa'wfpwv, a godia, a yvdaus, ete.—cf. Eph. i 8, 17;iii. 3,9, 19;
iv. 13; vi. 19; Col i 6, 9, 26; il 2; iil 10, 16, With what
peculiar meaning and emphasis is the word aiwy used, as for
example Eph. iii. 21. The aidves might seem here to be nothing
more than the yeveai (as in Col. i 26, aidves and yeveai are coupled
together), but the aeons and the yeveai Tob aidvos TéV alévwy, in
the same sense in which God himself, as the extratemporal unity
of time, individualizes himself in the aeons, as the several stages
of time, while unfolding itself. In the mpdfesis Tév aidvev also,

78 "Tovdaioy xal ¥épov kal mpopnrdy kal rdv rooiraw, kal dxps §8ov xaraBeBn-
Kkévas Tdv xipiov, a ogom Tovs wepi Kalv, ete.

1 Thus what Irenaeus says, v. 31. 2, about the Gnostic denial of the idea of
the descent into hell, refers only to those Gnostics for whom the whole history of
Christ seems to have had a- merely symbolical meaning, si Dominus legem mortu-
orum servavit—commoratus usque in tertiam diem in inferioribus terrae, post deinde
surgens in carne—adscendit ad patrem, quomodo non confundantur, qui dicunt inferos
quidem esse hunc mundum, qui sit secundum nos, inferiorem autem hominem ipsorum,
derelinquentem hoc corpus, in supercoelestem adscendere locum? Thus there were
those who understood the adscendere ad patrem even with reference to Christ, only
of the Spirit of man. This was, however, by no means the general view.
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Eph. iii. 11, the conception of the aeons in their relation to time,
corresponds with the Gnostic conception of them as spiritual beings
who are the bearers of the thoughts of God. Still more striking is
this in the expression aiwy Tov xdomov Tovrov, Eph. il 2. The
interpreters think that the passage is sufficiently explained by giv-
ing the word the meaning “earthly life,” “course of the world,” “era
of the world,” and declare it to be quite & mistake to render aiwv in
the Gnostic sense. Yet it can scarcely be denied that the expression
is at least not very unlike the Gnostic conception, and why should
not the subject aiwy Tob xdomov Tovrov be parallel to the other
subjects, namely, the dpywv Tis éfovaias Tov aépos and the mveipa
évepyoiv? The only Pauline expression with which this one can
be compared is O¢os Tov aiwvos TovTov, 2 Cor. iv. 4, and that instead
of O¢os we have here aiww, and that the aiwy Tob kdouov TovTOV i8
mentioned by the side of an aiwv Tév alwvwv, can only be
explained by the influence of Gnostic ideas. In the same passage,
on inspecting it more closely, and comparing it with the kindred
passage vi. 12, we detect still more Gnostic representations and
expressions in which the eye of the author expatiates in the super-
natural world of darkness, as at other times it does in the brighter
regions of the spirit-realm. The xoouoxpdropes Toi axorovs, Eph.
‘vi. 12, cannot disown their Gnostic origin. The Valentinians gave
the name of Kosmocrator to the deviL To the same origin with
Kosmocrator are the Saiuova and dyyeros to be referred. What
he is in unity, these are in plurality.! Marcion gave the name of
XKosmocrator to the demiurge, who is in his system the representa-
tive of the evil principle? Now if the xoouoxpdropes cannot be
subordinated to any principle but the aiwy Tov kdopov TovTov, then
the aiwv is the xogpoxpdrwp. As roopoxpdrwp, he is, according
to Eph. ii. 2, the dpywv Tis éfovalas Tob dépos and the wvelpa To
évepryoi, ete., that is, the devil described in Gnostic phrases. For the
peculiar expression, Ta mvevuaTtica Tis mornpias, Eph. vi. 12, there
is no parallel to be found but in the langunage of the Gnostics.3

1 Irensaeus, Adv. Haer. i. 5. 4. 2 Irenaeus, i. 27. 2.
3 Irenaeus says of the Valentinians (i. 5. 4): *Ex rijs Avmys (of the Sophis) v
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That in connexion with such representations the confrast of
light and darkness should be peculiarly dwelt upon (Eph. ii. 2,
iv. 18, v. 8; Col. i 18), may not be a very important circumstance ;
yet the universal proposition, Eph. v. 13, wav 10 davepovuevov ¢pds
éari, is worthy of remark. This sentence affirms, according to'the
Gnostic theory of light, that light is the principle through which
everything that is and has existence for consciousness, is mediated.
All becoming takes place just by that which existed already in its
essence becoming manifest to consciousness. The Valentinians
used this proposition in this way in their explanation of the pro-
logue to John’s Gospel, when they said, When John called fwy
the ¢pios dvfpamrev, he meant to include in the word dvfpdmaw the
dvBparmros and the éxxk\yoia, dmrws Sia Tod évos dvdparos Sf)kﬁ'wg

-\ - 7 ’ 3 \ ~ / \ ~ ~
™ T ovlwyias Kowawviav, €k ryap Tov Aoyov Kai Tis Cwns
$.4 / \ 2 ’ ~ \ ~ L] ’ \
avBpwmos wyiveras xai exxMoias pis B¢ elme Tdv avbporwyv T
Lo, 81 7o mepwriobas avrovs v’ avris, § 8 éote pepoppdabac
xal wepavepdabas. Tovro d¢ ¢ Ilaidhos Néyer mav yap 7o pave-

/ ~ Ed 12 \ 14 9 / \ 3 7 /
povuevor s €oTi” emet Towvy €pavépwoe Kal €yEvvnoe ToV TE
dvlpomov kal Tiv éckMyaiav 7 Lo, s epfobar avrév. Life is
called the light of man and the church, because the origin of the
syzygy of the man and the Church is nothing but its becoming
visible. Everything that arises simply emerges to the light out of
mvevparixd Tis wowmplas 8iddokovos yeyovévas, 30ev xai 3:éBohor Y yéveow
éoxnrévas, 8y xal xoopoxpdropa xahoiat, xal Td Sapévia xal rods dyyéhovs xat
wioay Ty mvevpari)y Tijs movmpias Unéoracw. The different states of mind are
here described, into which Sophia or Achamoth fell outside of the Pleroma.
Each of these states of mind is, through the subjective becoming objective, the
principle of a definite sphere of the material and spiritnal world. Sorrow
objectivated itself to the substance of the air (dépa yeyovévar kard ijs Admys
wfjfw), but from the same Admm arose also the mvevparikd Tijs wovmplas, and
especially the 8:dBohos or koopoxpdrawp, who has his seat év 7§ xaf fuas kéopg.
8o in our Epistle the aldv Tod kopov Tovrov, who presides over the xoopoxpdropes
Tol oxérovs, is the dpywv rijs éfovaias Toi dépos. The spiritually evil beings ate
the inhabitants of the atmosphere which envelopes the earth, and as such, the
koo pokpdropes Tov oxérovs. ‘The conceptions air and darkness are the physical
substratum of the spiritually evil.

1 This is, moreover, one of the oldest pieces of evidence for the supposed

Pauline origin of the Epistle to the Ephesians, and should not be omitted from
‘the catalogue.




Cmar. IV.] EPISTLES.TO EPHESIANS AND COLOSSIANS. 2}

what it was essentially before. There is, therefore, and this
expresses accurately the Gnostic view of the universe, no becoming
or originating, but everything that becomes and originates simply
begins to exist for consciousness, for everything that is, is absolutely.
Nothing therefore acquires essential existence; all becoming and
originating is true only for the sphere of consciousness. The whole
process of the world’s becoming is just the process of the develop-
ment of consciousness. If then such be the true sense of the sup-
- posed Pauline proposition, who does not perceive that it has come
into this connexion out of a totally different set of ideas, and that
the moral purport here given to it can only be properly understood
if it be explained by the metaphysical meaning which underlies it?
" The striking affinity of these two letters with Gnostic ideas and
expressions has been for the most part disregarded by interpreters,
but where this has not been the case, only two explanations seem
to have been considered possible: (1.) That the Gnostics derived
those views from the Pauline Epistles, or, (2.) Thatideas like those
of the Gnostics were already in circulation at the apostle’s time, and
that he set himself to combat and correct them. The latter alter-
native is thoroughly improbable; on the one hand there is no proof
of the .existence of Gnostic ideas at so early a period, and on the
other, the Epistle to the Ephesians exhibits no trace of even an
indirect polemic against the Gnostic doctrines. On the contrary,
the apostle would have been playing into the hands of the Gnostics
both in this'and to some extent also in the Colossian Epistle. And
the former alternative is just as unlikely or even more so. Ter-
tullian has been appealed to in support of it.! But what can Tertul-
Lan prove for an opinion that has against it the whole constitution
of the Gnostic systems, especially of the Valentinian system, the
structure of which is far too original to be explained by what Tertul-
lian says of it, that Valentine materiam ad scripturas excogitavit.?

.. '1"Compare Harless on Eph. i, 23, where he cites Tert.. de praescr. Haer. c. 38.

- "3.Non ad materiam scripturas (as Marcion), et tamen plus abstulit et plus
adjecit, auferens proprietates singnlorum quogque verborum et adjiciens dnpon-
tiones non comparentium. rerum. . .
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If, then, both alternatives are equally inadmissible, both those
sides combine to make us think that the Epistle to the Ephesians
especially is of post-apostolic origin, and dates from a time when
the Gnostic ideas were just coming into circulation, and still wore
the garb of innocent Christian speculations.

We are the more led to think of this period, that the same
Epistle to which these remarks chiefly apply, namely that to the
Ephesians, indicates an acquaintance with another phenomenon of
the age of Gnosticism, viz., Montanism. 'We may remark here that
the elements out of which Montanism arose were in existence long
before the reputed founder of that sect, and were as far as may be
from being heretical. And thus, though we should find in our
Epistle the echoes of Montanism, we should not be compelled to
place it at too late a date. The emphatic designation of the
wrvebua as the distinctive principle of Christian consciousness and
life might of itself appear to point out such a relation. Compare
Eph. i 3,18,17; ii. 18; iii. 5, 16 ; iv. 3, 30, 23 ; v. 18; vi. 17;
and Col i. 8, 9; iii. 16. 'With the Montanists, the conception of
the mvedua was identical with that of gogia ;' it was to them the
principle of Christian wisdom, of knowledge and insight, which
constituted the peculiar distinction of the Christian, if at least he
understood his position in the world. In this sense Tertullian
speaks of the administratio paracleti quod intellectus reformatur
quod ad meliora proficitur? Through the agnitio paracleti which
" distinguishes them from psychical men, the Montanists are also
instructiores per paracletum.®

Shall we seek here for an explanation of the fact that in both
our Epistles, that to the Colossians also, the essence of Christian
perfection is so often made to consist in cvveass, in codia, ydars,
etc.? (Compare in addition to the passages last cited, Eph. v. 15;
Col ii. 23; iii. 16; iv. 5; 1 9.) The Montanists held the view

1 In Epiphanius, Haer. xlix. 1, the Montanist prophetess Priscilla, or Quintilla,
says that Christ had appeared to her in female form, xal évéBakev év éuot Ty
copiav kai dmexdAvire pou, ete. Cf. Eph. i 17, nvelpa codlas xal droxakiyrens.

2 De vel. Virg. c. 1. 3 Tert. ad. Prax. ¢. 1.
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of a divine Revelation which unfolds itself in definite succes-
sive stages, and is completed in the period of the Spirit, and
in these stages the Christian perfection, which approves itself
through the co¢la, etc., was reckoned analogous to the ripeness
of manhood. So far, they held, had the Church advanced through
the manifestations and communications of the Paraclete within
her!

The Epistle to the Ephesians takes up the same idea for the
principle of the development of the Christian Church, which, as
the body of Christ, has still to grow up to maturity, iv. 11 sq.
“He has given some as apostles, others as prophets, others as
evangelists ; others as pastors and teachers, that the saints might
be prepared for the: work of ministration, for the building up of
the body of Christ, till we all come to the unity of faith, and of the
knowledge of the Son of God, to the perfect man, to the measure
of the age of the Church at which Christ is filled with her,®*—that
we should be no more children.” Here also the end of the corporate
life of the Christian Church is held to be reached by a progress
stage by stage, from the state of infancy to that of manly maturity.
But while Montanism held that end to be already attained
in the presence of the Paraclete, the author of our Epistle, seek-
ing to think the thoughts of the apostle, represented it as yet
to be attained through the harmonious co-operation of all the
Church’s members.

That the age to which our Epistles belong was one in which
there was a practical interest to take this idea as the principle
of the development of the Church, is rendered still more likely by
the fact that the Epistle to the Colossians also contains it, i. 28 ;

1 Compare the fine passage Tert. de Vel. Virg. c. i. Justitia primo fuit in rudi-
mentis, dehinc per legem et prophetas promovit in infantiam, dehinc per evan-
gelium efferbuit in juventutem, nunc per Paracletum componitur in maturitatem.

3 It is incorrect to take 70 wAfpapa Toi Xpiorod in the sense of being filled
with Christ ; it is the fulness of Christ, or the contents with which Christ fills
himself, that is, the church. The mAjpwpa Xp. is thus equivalent to the odua
o Xp. in the preceding verse, and it cannot be said that the Montanist phrase
would be mA\fjpwpa Tod wapaxdkirov, .
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- xatayyé\oper (Xpioroy) Siddorovres mdvra dvlpwmov év mday
codia, lva mapasTicwper wdvra dvfpamov Tékeov év Xpiorip!
But the most striking references to the ideas and institutions of
the Montanists are contained in the passages, Eph. ii. 20; iii. 5;
iv. 11; where the apostles and prophets are named together, and
in each case the prophets after the apostles. Only a superficial
method of interpretation, a thing, however, which is not absolutely
unknown in the later commentaries, could hold this placing of the
prophets after the apostles to be merely accidental, and so under-
stand the prophets here spoken of to be the prophets of the Old
Testament. Harless has with perfect justice repudiated this inter- -
pretation; but he goes on to say that the want. of the article
before mpognradv shows the apostle to have united the two sub-
stantives at ii 20, and iii. 5, as forming together one conception,
that is, that he gives the apostles the additional designation of
prophets; and that this is done in reference to the description of the
state of the heathen Christians, ii. 12, who were there said to be
without promise and without hope, but who now possess the pro-
mise which the apostles, as the bearers of the promise of the new
covenant, have brought them. We cannot follow him in this; the
interpretation is far too artificial to be a real solution of the diffi-
culty. The text iv. 11 shows distinctly that the apostles are
distinguished from the prophets. Harless remarks indeed that
the amwoorony involves the wpodnreia, while the mpodyrela does
not involve the @moorors]; and this is true; yet it is clear from
iv. 11 that there were prophets who were distinct from the
apostles, and the question must still be asked, Who are these
prophets, and how came the author of our Epistle to couple them

-1 Cf. the Kritischen Miscellén. zum Epheserbriefe; Theol. Jahrb. 1844, p. 381
(now in Schwegler's Nachap. Zeitalter, ii. 371.~—~Editor), where it is justly re-.
marked that Paul cannot have had these ideas. He regarded the end of all time
and the second coming of Christ as imminent, and could not contrast his own
time as the period of wymiérys to the age of manly maturity, as an age still dis-.
tant, the goal of Christian history to be attained historically through an immanent
process of development. This is & later standpoint w]nch, reflecting on the
past, conceived the idea of such a division of epochs. “
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with the apostles ? That it came about from a consideration of the
contrast between the present and the former state of the Gentile
Christians might possibly account for the passage il 20; but that
the same expression should be found in two other passages and
in wholly different connexions, evidently points to something
peculiar in the circumstances of the age, or of the Church to which
the Epistle is addressed.

The apostolic letters show no trace of an order of prophets who
stand on the same level with the apostles. The passage which
falls to be considered on the subject, 1 Cor. xii. 28, shows that
Paul regarded prophecy as a ydpioua among other yaplouara, and
by no means as containing in itself all the gifts of grace, or
the special criterion of the true Church. And this is the position
of the author of our Epistle; with him the apostles and the new
prophets, the latter manifestly as successors and representatives of
the apostles in the post-apostolic Church, are the depositaries of
divine revelations, the feuériov, the foundation of the Church.!

- Not Paul, but Montanism, attributed to the prophets such a
position and such importance. The Montanist Tertullian co-
ordinates apostles and prophets in the same way, as equally
organs of the Spirit; what the apostles were formerly, the
prophets are now.? . And the author of our Epistle, identifying
himself with Paul, and speaking of the whole time from the
apostles to the date at which he was writing, says, iii. 5: viv
amexa\ipOn (10 pvoripiov) Tois dryioss a’vroa-n’)ww aﬁ‘roﬁ xai
" 1 Krit. Mise. 1844, p. 380. -

- 3 De Pudic. 0. 21, where Tertullian is apeahng of the power to forgive sins,
which, he says, belonga only to God and to those to whom it is committed by
God, viz., the apostles, as it had been to the propheta of the Old Testament:
Ezhibe igitur et nunc mihi, apostolice, so he addresses the Roman bishop, prophetica
exempla, et agnoscam divinitatem, et virdica tibi delictorum ejusmodi remittendorum.
potestatem.—Sed habet, ingquis, potestatem ecclesia dcbctadommd:. Hoc ego magis
et agnosco et dispono, qui ipsum. Paracletum in prophetis 1 noma habeo dicentem : potegt
ecclesia donare delictum. If the Roman bishop appeal to Peter, Matth. xvi. 16,
Wwhat right has he to apply to himself what is there said to Peter? ~Quid nunc et
ad ecclesiam et quidem tuam, psychice f  Secundum enim Petri personam spiritualibus
polestas illa conveniet, aut aposiolo aut prophetae. Nam et ecclma pmpne e pr»fci-
palttenpoeutcpmmt L .
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mpodiirass év mvebpare. The addition év mveduar: is certainly signifi-
cant. Several interpreters wish to refer év mvevuar: to mpodrrrass
exclusively, but this is justly condemned by Harless and others.
If it be asked what reason can be alleged that this predicate, which
the context shows to be a pregnant one, should be applied only
to the prophets, and not to the apostles also, we must go &
step further and ask, Why is it given to both? It was for the
sake of the prophets that it was inserted and applied to the
apostles also. The author lived at a time when the prophets
were recognised as new organs of the communication of the Spirit ;
only this can account for his expressly calling the apostles and
prophets spiritales, as Tertullian calls them in the same sensel
And if in the third passage, iv. 11, the mosueves refer to the
same ecclesiastical personages as are commonly termed émrioromor,
then we see here just that depreciation of the bishops for which
the Montanists are censured by Hieronymus.?

It arose from the nature of the case that the materials for these
critical investigations were drawn chiefly from the Epistle to the
Ephesians. The Epistle to the Colossians, however, has not been
by any means lost sight of, and there is a further special task
which it presents to criticism. It is well known how many
theories have already been advanced about the so-called false
teachers of this Epistle, without, however, finding for them any
definite place in history, and least of all at the time of the apostle
himself. It is even doubtful whether they were Jews or Christians;
and this is certainly striking. If they were so considerable a
power that the apostle thought it necessary to write an Epistle
specially against them, we should expect that they had left some
clearer traces of their historical existence. And certainly we
should expect to find in the Epistle itself a more distinct indication
of what they were. Yet how hard is it to construct the peculiar
character of the sectaries in question from the various single
" traits, mostly the merest hints, which are given us of them; and

1 Loc, cit.
3 Epist. 27: ita in tertium, ie. paene ultimum locum episcopi devolvuntur.
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how little does the polemic of the author, indirect as it is, rather
than direct, show these heretics, supposed to have been so
dangerous, to be the real subject-matter of the Epistle, and the
central point from which the whole contents are to be explained.
In seeking then to sift this matter to the bottom, it is not only
permissible, but necessary, to drop the common hypothesis that
these so-called false teachers were the historical occasion of our
Epistle, and to set up the contrary view, that all that is said about
them is said only by the way, to strengthen and enforce that which
is in reality the principal theme.

And where is it mére natural to find the chief theme of our
Epistle than in that which is said about the higher dignity of
Christ as the central point, not only of the Christian Church, but
of the universe in general, and about the great mystery that has
been made manifest in him? The author comes to this as soon
as he has despatched the necessary introduction, and added to it,
in the ordinary way, his expression of sympathy with the Christians
to whom he is writing ; he at once enforces this as the chief point
to which the whole contents of his Epistle are to be referred. Now
if Christ has this high and abselute importance, if he be considered
in his divine supra-mundane nature, the substantial centre both
of all spiritual and natural existence generally, and specially of
the corporate life that is developed in the Christian Church, then
it is of the first importance to hold steadfastly to this one founda-
tion, and to suffer nothing to be brought by any one into
competition with that communication of religious weal which is
only possible through him, as if anything else could be the channel
of such virtue. In this argument the author does certainly
encounter some conflicting views which serve him for the further
development of his main thesis; but these have not the special
historical reference which is commonly attributed to them. They
belong merely to certain phenomena here and there, which are a
part of the general character of the time. We might think of
gnosis in this connexion; we find it elsewhere, even as early as
the Pastoral Epistles, a chief mark of Christian polemics. But
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gnosis was, in the stage it had then reached, too nearly akin with
the tendency of our Epistles to be spoken of in such a.spirit;
besides that gnosis also sought to place Christ as high as possible,
and to adequately express his absolute dignity. Ebionitism, on
the contrary, especially in the form in which it was most closely
connected with Judaism, and in which it afterwards became a
heresy, contained elements with which the higher conception of
the person of Christ could not fail to come in conflict, as it became
more and more intent upon excluding everything that might be
put on the same level with Christ as a channel of grace. The
polemical references of the Epistle to the Colossians are best
explained by referring them to Ebionitism, and if this be so, then
the special local occasion' which is said to have led the writer of
this Epistle to his task disappears; for what is here condemned
as opposed to the Christian consciousness belongs to the whole
general character of Ebionitism, as it stood over against the freer
form of Pauline Christianity, not only at Colosse, but all over Asia
Minor. A polemical reference of this nature is manifestly present,
in what is said, ii 11 sg, against circumcision. The maintenance
of circumecision is characteristic of Ebionitism ; we see this early
in the case of the antagonists of the apostle in the Epistle to the
Galatians, and it continues to be so with those Ebionites who were
too stiff to surrender their Judaism. Epiphanius expressly remarks
this of his Ebionites, as well as of Cerinthus and his followers.!

- Then, as for the principles about eating and drinking, and the
abserving of certain days and seasons, which gave occasion for the
warning, ver. 16, we know further from Epiphanius that the
Ebionites rejected altogether the use of animal food, considering
that it defiled the eater, a view which is clearly to be recognised
in those words of emphatic prohibition, uy &y, unde yedon,
umde Oiyns, ver. 21.  They must also have held it unlawful to drink
wine, for they celebrated their mystéries, namely, the Eucharist,
with unleavened bread and unmixed water They were alsp

1"'Haer. xxx. 2, 16, 28 of. xxviii. 5. _
. % Haer, xxx. 15, 16 ; cf. Clement. Hom. xiv. 1,
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distinguished by their strict religious observance of certain days
.and seasons. Epiphanius mentions repeatedly the rite of circum-
cision and the celebration of the Sabbath as the ordinances of the
Jewish religion which the Ebionites held most sacred.! The
vovunrias are to be understood not only of the new moons, but
generally of the festivals, the date of which was determined by the
moon, and the phrase may bear special reference to the Jewish
or -Ebionite  celebration of the Passover, which was customary
in Asia Minor. But most of all do the worshipping of angels
and the transcendental speculations about the spirit-world that
were bound up with that worship, as it is described, ii. 18,
appear to be & characteristic trait of Ebionitism. Not only
did the Ebionites attach great importance to the doctrine of angels
and the religious worship of them, they closely connected Christ
himself with the angels, and even considered him to be one of
them.? : _

And it is just here that we see what was the point of the
polemics of the Epistle to the Colossians. The Ebionites agreed
in saying of Christ that he was created before all, exalted above
- the angels, the ruler of all created things. But then again they
placed the angels in a co-ordinate relation to Christ, ascribed to
them also a redeeming and mediating function, even invoked them
‘directly in this capacity, and regarded Christ as only &a Tov
apxayyéwv. The Epistle to the Colossians, on the contrary,
-insists strongly on the point that the dignity of Christ is not a
-question of degree, but consists in an absolute superiority over

. 1 Haer. xxx. 2, 16, 17.

8 According to Epiph. Haer. xxx. 2, the Ebionite doctrine about Christ (though,
as Epiphanius remarks, they were not all together at one on the subject, or
perhaps he was unable to harmonize the stabements which he had before him)
was in the main this: Aéyovow dvwber pév Grra mwpd wdvrav 8¢ xriobévra, wveipa
&vra xal tmép dyyehovs Svra wdvrwy 8¢ xvpieorra, kal Xpiordy Néyesfar. Cf. c.
16: od pdoxovo 8¢ éx Oeot Harpds abrdv yeyeniobas, A\ éxricbas bs &va Tdv
&pxayyamv, peifova 8¢ atrdv dvra adrdv 8¢ xvpielew Tdv dyyelov kal wdvréy
r&y 9mwd ToV mavroxpdropos wemomuévwy. Tertullian also says (De carne Christi,
c. 14), “Ebionem costituisse Jesum plane prophetis gloriogiorem ut ita in illo
angelus fuisse dwatur
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everything created. Christ is accordmgly not merely mpo wdvrav
xtiobels, but the mpwTdTOKOS TS KTigews; 80 far from being
himself created, that on the contrary all things are created in him.
Hence it is strongly asserted that Christ is the redpals both rod
copatos, Tis éxkMoias, and waais dpyis xai éfovalas; and the
chief proposition of the whole contention is, in contrast to that
Ebionite o0 xpateiv Ty reparyy, that in so pre-eminent a sense
is Christ to be held as head, that whatever is not itself the head
cannot be thought to stand to him in any relation but that of
absolute dependence. 'What is said both against circumeision and
against the aroiyeta Tol xdapov, is to be regarded from the same
point of view, namely, as opposition to everything that might
detract from the absolute dignity of Christ. Now a doctrine which
made man dependent in religion on his natural, physical being or
material nature, which made religious welfare obtainable through
the purifying and sanctifying power that was ascribed to the
elements and substances of the world,! through the influence
which the heavenly bodies were said to exercise on the sublunary
world, through what was naturally clean as distinguished from
what was held for unclean,—this doctrine placed the orosyeta Tod
xdouov in the position which only Christ, as the Redeemer, ought
to occupy. Just in this way do we find, ver. 8, that the grouyeia
Tov xoopov and Christ are placed over against each other. This
then is what our writer calls philosophy in the same sense in
which the essence of philosophy is called worldly wisdom. It is
the science which deals with the oroiyela Tod rdopov; it is only
a rxoouky) mawdela, as philosophy is termed in the Clementine
Homilies (Hom. i. 10), in contrast with the doctrine of the true
Prophet. It thus contains nothing to raise man above the world
to God. It is a mere cosmology, not a theology, a distinction
which seems to be before the writer's mind when he proceeds, after

1 As was the case with the Ebionites, cf. Epii)h. in loc. cit. They ascribed
such virtue especially to water. According to the Clementine Homilies in the
Contestatio pro eis, qui librum accipiunt, one is to invoke as pdprvpas . . .

odpardy, yiv U8wp, év ols & wdvra wepiéxera, mpds Tovrois 8¢ dmaow xal Tov Bud
wévrov ujkovra dépa od dvev odk dvamvéw.
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the words, kata Ta oToryela kai ov xara Xpiorov, and adds that
it is in Christ that the m\7jpwpa Tis Gedryros dwells. It is this
divine element which distinguishes Christianity from a philosophy
which deals with nothing more than the orouyeia Tod roouov.
Such & doctrine is nothing but a philosophy; it may be called a
xevi) amrdTy, & mere wapddoais Tév avbpaTwy.

If, as can scarcely be denied, the polemical references of the
Epistle to the Colossians are rightly accounted for by what we
have brought forward, it must be admitted that the position
occupied by our writer in this controversy is a totally different
one from that of the apostle Paul in the Epistle to the Galatians.
He was dealing there with the naked opposition in which Chris-
tianity was coming to stand towards Judaism, and with the
question whether, in addition to faith in Christ, Jewish circum-
cision could have a place as a necessary condition of salvation.
But here the stress of the antithesis is no longer, as formerly, in
the sphere of soteriology (which was of course the first and chief
contents of the Christian consciousness), it has advanced to the
sphere of Christology, and the important point is now to bring
what was thought to be the soteriological contents of Christianity
to its absolute expression in the clearer and more definite concep-
tion which was coming to be formed of the person of Christ. The
process of the development of the Christian consciousness con-
sisted just in this, that instead of the immediate consciousness of
the blessings of Christianity, there came a stage where these
blessings were taken for granted, and here only such a conception
of the person of Christ was admissible as would represent him
with full capacity to produce all those effects, inwardly intense,
and outwardly extensive, in which the work of redemption was
held to consist. In this sense the absolute conception of the
person of Christ is the theme of both Epistles, and if we find them
(a point to which we must recur afterwards) insisting upon a unity
in which all differences are done away, then Christ himself must
be taken as the central point of that unity. Thus the dispute
with Ebionitism was of importance only as the views of that body
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came into collision with the conception of the pemon of Christ
which was thus being developed.

Thus the more special subjects which seemed to give this Epistle
an advantage over that to the Ephesians, fail to dispel the sus-
picion of its post-apostolic origin. But apart from the historical
phenomena by which both epistles -are to be explained, there are
numbers of smaller points about them which would lead us to con-
clude that the author stood at some distance from the apostolic
age. If Paul were the author of these Epistles, how could he him-
self have given to the dmwdoroho: the -predicate @ywos? iil. 5.
De Wette at once remarked this, and justly considered it as
weighing against .the apostolic origin of the Ephesian letter. To
this Harless answered “that the predicate dyior was positively
required by the context. Why, he said, should the apostle, whe
calls all Christians dysoq, carry his modesty so far as to scruple to call
the apostles the same, even though he himself was-one of them ?*
Does he call himself so ka7’ éfoymw, or was it such a virtue in
the apostles to be &yios, that they should not have ventured to
mention it, however unobtrusively? Those whom he calls &yior
are the apostles called by God, and so distinguished from other
men.” But the chief point is that this designation is not found in
any other passage of an apostolical letter, but becomes a standing
predicate of the apostles in a later age, which the greater the dis-
tance from them, looked up to them with the humbler reverence.
The author of the Epistle, then, seems here to have made a slip,
and to have betrayed himself involuntarily as a different man from
the apostle, and as living in a later age. But on the other hand,
we cannot fail to see how earnestly he tries to convinee us of his
identity with him. Thus he makes the apostle assure us again
and again that he is Paul, the apostle of the Gentiles, the prisoner
for the sake of the gospel. In Eph. iii. 1 the apostle says of him-

1 As remarked in the Krit. Misc., p. 282, there is something remarkable in the
frequent use of the predicate dyioc a8 a convertible phrase with ¢ believers” or
“church.” Compare with this the emphasis with which the Epistle to the
Ephesians dwells on the sanctity of the Church, e.g. v. 27.
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self : éy> IMadhos, 6 Séopios Tob Xpugrod "Inaod Smep dudv Tow
€Bviv .. . Tob evaryyeNov, ob éyevouny Sidkovos kata Tiv Swpeav TS
Xaperos Tod Oeob. . . éuol TG éNaxioTOTEPY TdVTRY TOY dryleww 800
7 Xdpis avrn, év Tois ébveow evayyehicasbai Tov...mNobTOY TOD
Xpugrot: iv. 1, mapaxakd odv vuas éyw o Séomwos év Kupig:
vi. 20, mpeoBebw év d\voer. Col i 23, Tod edayyeriov. .. oD
éyevopny éyw Iadhos Sidrovos: Ver. 24, 3 exk\mola s éyevouny
éyo dudkovos, xata v olkovopiav Tob Ocod, Ty Sofciady pou eis
Upas . .. év Tois éBveaiw. Is it the apostle’s custom to speak thus of
himself and his apostolate? How different are those passages which
we naturally compare with the above, 1 Cor. xv. 9, 2 Cor. x. 1,
Gal. v. 2. Is it not remarkable that the same thing should be
insisted on again and again? How many words are used, how the
expressions rigse higher and higher! A notable instance of this
exaggeration of expression is the peculiar form é\ayioroTepos, where
the writer evidently had 1 Cor. xv. 9 (éyw ¢ éNdyiaros) before his
mind. This simple and natural form, however, did not content him,
nor did the phrase éxdytoTos Tév dmoardwy, for which, with the
same love of extremes, he substitutes énayiordrepos mdvrwy dyiwv.
And what a contrast to this enayioTdrepos mdvray aylwv does it
present, when the apostle not only reckons himself among the
dyou, but even writes to the Church at Ephesus that they will be
able to see from his Epistle how great insight he possesses into the
mystery of Christ (iii. 4, 5). .

Such digressions into personal matters, such exaggerations
of the materials which are used,! such contradictions, in which
the personation that is going on is clearly betrayed,—these
are among the characteristic features of our two Epistles, as
they are of the Pastorals. Here we have also to mention
what De Wette justly remarks on the passage, Eph. ii. 20,
that the apostle, who was actively engaged up to the end of his
life, and who was conscious that his position was no other than
that of a labourer for the kingdom of God, could hardly have

1Col iii. 11 is also such a passage; it is evidently formed after the passage
Gal. iii. 28, and exaggerates the differences there spoken of.

c
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regarded himself (as we find in the passage named) as the founda-
tion already laid, and still less in conjunction with other apostles
who laboured in a different spirit from his. Such a view would
be appropriate, as De Wette remarks, only to a disciple of the
apostle who saw before him the complete results of the apo-
stolical labours, who was filled with reverence for them, at whose
time, moreover, the gift of prophetic inspiration had ceased to be
generally diffused throughout the Church, so that the prophets of
his age appeared to him in a higher light than that in which the
apostle Paul regarded them. .

The same late date of composition is betrayed in the passage,
Eph. iv. 14, lva uneére dpev ... KAvSon{duevor xai mepupepduevor
mavri avépp The Sidackalias, é&v 1) xuBela Tdv avBpomwy, ete.
This unstable swaying to and fro between different and constantly
changing doctrines, which is mentioned here as a state of things of
which there had already been experience, is quite out of place as
a picture of the apostolic age. .

In conclusion, we may notice the salutations sent from Mark
and Luke, Col iv. 10, 14. Mark and Luke are mentioned at the
close of the Second Epistle to Timothy, and &s soon as doubt is
thrown upon the genuineness of that Epistle, we are led to believe
that there was some special reason for mentioning them. Their
Gospels were at that time highly valued as a basis for that
general unification of the Church which every one desired, and
thus there was a motive to call attention on every occasion to the
harmonious relation that existed between these two men, and
between them and the apostles. Thus the mention of their names
in the Epistle to the Colossians can scarcely be without some under-
lying motive. The mention of Mark is connected with a further
difficulty. According to the Second Epistle to Timothy (iv. 12),
which must have been the last of the apostle’s letters, he was to be:
called to Rome at that date, while, according to the Epistle to the
Colossians, with which that to Philemon agrees (ver. 24), he was
with the apostle at Rome already. And this is the more remark-
able, that the journey of Tychicus to Ephesus, mentioned at the
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same time, 2 Tim. iv. 12, can scarcely be a different one from that
spoken of, Eph. vi. 21 ; Col. iv. 7. 'We must therefore imagine the
apostle’s assistants to have taken journey after journey from the
east to the west, and from west to east again, if these different
dates are not to stand side by side in the most glaring contra-
diction.

It has long been acknowledged that in expression and style
these Epistles have a character of their own, and are distinguished
from the Epistles of Paul; especially is this true of the Ephesian
letter. In its heavy long-drawn periods, laden with far-fetched
and magniloquent expressions, we miss both the lively dialectical
process and the wealth of thought for which the apostle is dis-
tinguished. In the Colossian letter this is less strikingly the case,
yet in many passages it also gives us the impression of a composi-
tion without life or spontaneity, moving forward in repetitions and
tautologies, and sentences grouped together with a merely outside

‘connexion.,

What, then, we have still to ask, is the true object of these
Epistles, if they be not by Paul, and can only be understood in the
light of the features of that later age from which they sprang?
The central idea around which everything else revolves in them is
to be found in their Christology ; but it is impossible to assume
that the object for which they were written was the purely theore-
tical one of setting forth those higher views of the person of Christ.
The occasion out of which they arose must have been some prac-
tical need in the circumstances of the time ; and even the idea of
the person of Christ is at once brought into a certain definite point
of view, Christ, it is manifest, is taken here as the centre of the
unity of all opposites. These opposites embrace the entire uni-
verse ; heaven and earth, the visible and the invisible, and every-
thing that exists has in Christ the basis of its existence; in him,
therefore, all oppositions and distinctions disappear ; even up to the
highest spirit-world there is nothing that has not its highest and
absolute principle in him. This metaphysical height is sought,
however, only in order to descend from it to the immediate present
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and its practical necessities ; for here also there are opposites of
which only Christ can be the reconciling and atoning unity. Here,
accordingly, we find the stand-point from which the object and
the contents of the Epistles can be satisfactorily comprehended. It
is obvious that they point to the distinction of Gentile and Jew
- Christians ; and thus they clearly belong to a time when these two
parties were still, to some extent, opposed to each other, and when
the removal of their mutual opposition was the only road to the
unity of the Christian Church. How strongly the need of such
unity, to be realized by the mutual approaches and the gradumal
fusion of the two still separated parties, was felt at the time when
our Epistles were written, is clear on the face of them ; first, in
the earnest exhortations to unity, as especially Eph. iv. 1; in the
repeated commendations of love as the bond of peace, Eph. iv. 25,
v.2; Col il 2;iii 14; and furthet, in all those passages where
the Church is described with such emphasis a8 an organism sub-
sisting in the idea of its own unity and the inward connexion of
all its members with each other. This unity of the Church as an
organic whole is the object towards which those Epistles labour
with all their powers ; they seek to make it clear that this oneness
with the principle on which the Christian Church is based is
necessarily contained in Christ as the head of the Church, and
thus that the important point is to become fully alive to that
which is already a fact, to recognise it practically, and carry it out.
We find three momenta in which the conception of the person of
Christ possesses itself its essential unity, and which supply the
motives for this effort after unity which belongs to the idea of
the Church. 1. The Epistle to the Colossians takes up the highest
metaphysical stand-point : here Christ in his pre-mundane exist~
ence as the image of the invisible God, is the principle of creation
itself ; if all things be created in him and through him, then all
have in him their perfect unity and their highest teleological
reference. As everything comes forth from him, so everything
nmust return to him; and there is no opposition, no distinction,
which is not done away in him, the principle of all unity, from the
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beginning and absolutely: ta wdvra 8’ avrod kai eis avrov’
éxtioras, Col i. 16, 2. The second momentum is Christ as the
kedpals) s ékx\noias, as the Lord raised through his resurrection’
and ascension, to be the head of the Church as his body. Here the
view goes upwards from beneath, as in the first instance it went down-
wards from above, so that both are but the two sides which can-
not be disjoined, of one and the same unity realizing itself through”
their difference. This second momentum is enforced with equal
emphasis in both Epistles: Col. i 18, 89, and Eph. i 20,sq. Here
it is clearly set forth how in Christ, as the head of the Church,
all oppositions and differences in the Church, and indeed in the
“world, must disappear, since he is pre-ordained, avaxeparaivoacfas
7a mwdvra in himself as xepals]; everything without distinction,
both things in heaven and things on earth (this could not be the
case were he not the absolute principle of all things existing, as he
is described, Col i 15). The very obvious inference is drawn
from this, how much it is the interest of the various parties in the
Church to overlook all differences that keep them from each other,
and in the cohsciousness of the unity of their common principle,
to come together themselves to actual unity. - 3. To these two
momenta, standing as they do over against each other, comes the
third in which they are mediated. This is found in the death of
Christ: It is one of the peculiarities of those Epistles that they
regard the death of Christ in the light of an arrangement made by
God with the view of destroying the wall of partition between
Gentiles and Jews, and of reconciling both at once to God through
the peace that has thus been brought about. There is nothing
that both Epistles together insist upon more than this general
eipnvomosciv, and amoxataldrrew, through Christ : Eph. ii. 14, sq.;
‘Col 1. 20,s3. All distinction between Jews and Gentiles is abolished ;
the absolute superiority which the Jew had over the Gentile is
taken from him ; for through the death of Christ the Mosaic law,
the handwriting that was against us of a law consisting in positive °
commandments and ordinances of direct authority, is now destroyed.
Since, then, in Christianity all national differences and oppositions,
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with everything else that divides men from each other in the
various relations of life, are abolished through the death of Christ,
there appears in it the new man who has now to lay off more-and
more in practical reality the old man that still cleaves to him, Col.
iil. 9; Eph. ii. 10, 15; iv. 22. Connected with this, and starting
from a metaphysicalidea of the person of Christ, the Epistle to the
Colossians represents the effects of his death in doing away with
all distinctions and oppositions, as affecting even the invisible
world. In that sphere, also, Christ has reconciled all things
through the relation in which they stand to him, has made peace
through the blood of his cross, and brought back all things, both
in heaven and earth, to the unity that is in him. So essential a
part is it therefore of the peculiar task of the Christian church to
strive after unity, and to realize the idea which she sees presented
to her in Christ, who is the highest and absolute principle of her
existence, as he alone can be the goal of all her efforts.

All this carries us to that period when, not without the ferment
and commotion of conflicting elements, the Christian church was
coming to realize herself and to achieve her unity. With all the
authors of the immediately post-apostolic age whose writings
- have come down to us, the prominent interest of the time appears
to have been the unity of the Church, the necessity of which they
recognised, and which they strove in various ways to usher in.
We have thus before us a state of affairs which lies beyond the
stand-point of the apostle Paul. His task was to lay the founda-
tions of the Gentile Christian churches; but here we see the two
parties fully formed, and confronting each other, and the great
point is to bring them nearer to each other, and to bridge over the
gulf which still divides them. Our Epistles find the point of
meeting where these differences may be reconciled chiefly in the
death of Christ. In the same way the author of the Johannine
Gospel regards the unity which binds the different elements of
the Church into one body as an effect which noth.mg but the death
of Christ could have procured. !

1 Cf. Abhandlg. tiber das joh. Ev.; Theol. Jahrb. 1844, p. 621 (Tnters. tiber
die Evang. 316).
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To the apostle Paul himself this view is not familiar. It is true
that the death of Christ is to him also the principle of a new creation,
a new life, but with him this is only in essence, theoretically,
generally, and in connexion with his doctrine of faith, inasmuch as
to him who believesin Christ and his atoning death, old things are
passed away, and all things are made new. But he never made a
definite practical application of the death of Christ to the differ-
ences existing between the two parties out of whose union the
Christian Church was to arise, such as is made here ; still less did
he ever ascribe to the death of Christ such an influence in the
super-sensuous world as we find in our Epistles; that could be
done only from the stand-point of their peculiar Christology.!
Thus even here there is a very noticeable difference; on a closer
view, however, we become aware that even the Pauline doctrines of
justification by faith, and of the relation of Judaism and heathen-
ism to each other and to Christianity, are modified in a way which
can only be explained from the circumstances of the time in which
these Epistles were produced, and the peaceful tendency which
these circumstances impressed on them. The writer of the
Epistle to the Ephesians cannot, as a true follower of Paul, degrade
the Pauline doctrine of justification from the position which
belongs to it; yet hardly has he mentioned faith, when he appears,
although unconsciously, to be unable to refrain from going on
to speak of works or love. This is most strikingly the case, ii. 8,
where the sentence, 75 yap xdpuri éore cecwapévor Sia Tis mlo-
Tews, kai ToUTo ovk éf Vudv Oeod To ddpor ook €f Epywv, iva
pi Tis xavyrhonras, indorses the Pauline doctrine with laboured
and abundant emphasis; but with how little inward sequence
does the next sentence follow it, a sentence adopted from the
doctrine of James: avrod ydp éopev moinpa, rTicOévres év

1Col i. 20; Eph. iii. 9, sg. The Epistle to the Colossians represents the
death of Christ as peculiarly a victory over the evil powers; Christ stripped
them of their power, made a show of them openly, and triumphed over them,
ii. 15. This is not found with the apostle in such immediate connexion with the
death of Christ, but is a feature of later, particularly of Gnostic representations ;
Of. Geach. der Lehre von der Versshnung, p. 27, sg.
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Xpiore 'Incod émi épyoss aryabois, ols mponroipacer ¢ Oeos,
Wwa é& avrols mepimaticwpev. Works are thus to go by the side

of faith, but instead of faith being alleged to be the foundation of.

them, they are placed by the side of faith as the final purpose of
the creation of men. It is the same with love; the apostle Paul
expresses by his phrase, mwiaris 8 drydmns évepyovuévn, the inward
unity of faith and love; in place of which the author of the
Epistle to the Ephesians has only love by the side of faith, iii. 17,
18, and vi. 23, aydmn pera wiorews. The Epistle to the Colossians
prefers to take faith and works together as the moral praxis of the
Christian life, i 10; iii. 9, sg. By setting faith and love in this
relation to each other, justice is to be done to both parties ; and we
see that in these Epistles, Gentile and Jew Christians are placed
side by side, as equally privileged members of the Christian Church.
Thus Judaism and heathenism equally occupy a negative position
in relation to Christianity, Eph. ii. 11 ; Col i 20; yet as conces-
sions may have been made to the Gentile Christians for the sake
of unity, so out of regard for the Jewish Christians there are
certain concessions made to Judaism of which the apostle Paul
would not altogether have approved. It is said of the Gentiles,
Eph. ii. 11, that they who were called uncircumcision by that
which is called circumcision in the flesh, had been, during the
whole period of heathenism, without Christ, aliens to the citizen-
ship of Israel, unacquainted with the covenants of promise,
without hope and without God in the world ; but that now, they
who before stood far off have come near in the blood of Christ.
That is to say, the heathen have only received a share of what
the Jews had before; and thus Christianity is not the absolute
religion in which the negativeness of heathenism and that of
Judaism come to an end together; on the contrary, the.substan-
tial contents of Christianity are just Judaism itself. Thus the
universality of Christianity consists in this, that Judaism is
extended to the heathen through the death of Christ. In
it the hostility, the wall of division, and every thing positive
that separated the two parties, has an end; both are reconciled to
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God in one body and in one spirit,‘both have the same aecess to the
Father. It is true that the heathen have thus, as Christians,
everything that the Jews have; yet they are in the position of
having been admitted, of having come near, of having received
a share; for they, as the &y, are merely ouvyxAypdvopa .kai
aglooopa kal auppéroxa tis émayyedlas év ¢ Xpworp. They
are merely partakers of that to which the Jews have the first
and indisputable claim. Now, if we consider how the Apostle
expresses himself on this subject, especially in the Epistle to.
the Romans, we cannot admit this to be a genuine Pauline
view. The deeper reason of the difference is, that the peculiar
Pauline conception of faith is not familiar to these Epistles. They.
know nothing of faith as an inward process in the conscious-
ness, the most essential part of which is a personal conviction and
experience of the impossibility of justification through the law.
Hence the object of this faith, the death of Christ, remains
purely external to them. The death of Christ has indeed brought
about the cancelling of the law as well as the forgiveness
of sins; but the law, which is set aside in the death of Christ;
appears to be here little more than the injunction of circum-
cision.!

It is in this way that the chief result of the death of Christ is
the reconciliation of heathens and Jews: this reconciliation was a
thing of course, as soon as the wall of partition, that is, circum-
tision, the difference between 'll‘e‘pt‘ro;l/;[ and dxpoﬁvo'r{a, was taken
away. Such is the Christian ‘universalism of these Epistles; it
is not based upon the profound idea of the Apostle’s religious
anthropology, but only upon the coalition of heathens and Jews,
which is one of the outward effects of the death of Christ. It is
the same external universalism which the pseudo-Clementine
homilies make the object of Christ's death in addition to the

- 1The xaf’ fjpdv xepdypadov rois Séypaaw, 8 fv imevavriov fuiv, Col. ii. 14,

(cf. Eph. ii. 15, é vépos @y évrohdv év 8dypaow), is quite adequately accounted

for by referring it to the penalty connected with the injunction of circumecision, -
that every man not circumcised was to be regarded as liable to be put to death.
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forgiveness of sing. The Christian identifies himself with a new
man, who, according to these Epistles, arises out of Christianity,
so that he, as Christian, is neither Jew nor Gentile (cf. Eph. ii. 15),
and, as Christian, has now to put off all the impurities of heathen-
ism. Judaism thus loses, it is true, the absolute claim it made
through the law of circumcision; but for this loss the Epistle
to the Colossians seeks to provide a compensation; it is at some
pains to show that even in these altered circumstances there is a
circumcision, not év gapei xetpomoinTos, but dyeipomwointos, év
™) amexdiaes ToD copatos Tis capkos, the mepitops Tov XpiaTod,
which takes place in baptism, in which rite Christ makes alive
the wvexpovs dvras év T axpoBuvaria Tis capkos, for in baptism
they renounce all sensual desires, and dedicate themselves to a
pure and holy life. This statement that Christian baptism was
to have the same meaning with Jewish circumcision, is one
we meet with elsewhere in post-Apostolic writings. The more
importance the author of the Epistle to the Colossians attaches to
the foundation thus gained for the union of Gentile and Jew
Christians, the more must he have been led to controvert the
principles of Ebionitism, a sect which repudiated universalism
if coupled with such conditions, and would hear of no renuncia-
tion of those elements which, as he shows, were irreconcilable
with the absolute Christian principle.

It is quite clear that the Epistle to the Ephesians is secondary
to that to the Colossians; but it may be doubted whether it was
written much later, and whether by another author. May not the
twin Epistles have gone forth into the world together? A com-
parison of the contents of both suggests that the materials have
been divided between them purposely with some such view. All
that is polemical, special, and individual, is given to the Colossian
letter : the Ephesian letter seems purposely to avoid all such topics,
while, on the other hand, it treats the general subject of the Colos-
sian letter more at large. The close relation of the Epistles to each
other makes it somewhat striking that they seem to contain refer-
ences to one another ; the writer to the Colossians tells his readers
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expressly, iv. 16, that they are to communicate their letter to the
Laodiceans, and to get another letter from Laodicea communicated
to themselves. The question is naturally suggested whether our
Epistle to the Ephesians is this Laodicean epistle. Marcion asserts
that the Epistle had the title, To the Laodiceans; but Marcion may
have had no other authority for this statement than the passage,
Col. iv. 16, itself. Yet though the letter was originally addressed
To the Ephesians, and intended for them, i. 1, we may still suppose
that the writer imagined the letter to have been taken by Tychicus
to Ephesus, but to have been meant for other churches also; and
thus it might reach Colosse from Laodicea. ~This would explain
why the words, iv. 16, are not v eis Aaodiceias, but v éx
Aaodikelas. 1f the address, Eph. i. 1, contained originally nothing
more than 7ois ayloss xai miorois év 'Ina. Xp., the addition Tois
odow év 'E¢éop, might easily arise from 2 Tim. iv. 12, where
Tychicus is spoken of, the same who is named, Eph. vi 21, Col.
iv. 7, a8 the messenger of the apostle and the bearer of the Epistle,
Tixucov 8¢ améareina eis "Edeaov. Tychicus is thus, in any case,
named as the bearer of both Epistles. Now it is curious to find it
said, Eph. vi. 21, lva 8¢ eibijre kai vueis Ta xat éue, T Tpdoow,
wdvra Vplv yvwpioes 6 Tvywds, etc. This xai before Jueis can
only be explained from Col iv. 7. The author of the Epistle to
the Ephesians writes as if he, that is, the apostle, had just before
been writing to the Colossians the letter intended for them, This
may indeed be the invention of the author of the Ephesian letter
writing later than the other author. But the circumstance can be
accounted for equally well by supposing that the authors of both
Epistles are one and the same man. He will then have referred,
Eph. vi. 21, to the Colossian epistle, as, in Col iv. 16, to the
Ephesian epistle. What makes this the more likely is, that it is
hard to see why the readers of the Colossian epistle should be
referred to another epistle about to reach them from Laodicea, if
there were not such an Epistle in existence at the time. The
same author will thus have purposely divided into two letters
what he could have said in one ; and why ? Probably because he
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thought that what was said in the same way in two letters would
produce the greater impression. The passage, Col. ii. 1, shows also
how the author of this Epistle had two churches in his mind when
he was writing, so that even this passage, taken in connexion with
iv. 16, might make it seem not unlikely that as his subject was of
equal importance to hoth churches, he felt himself induced to write
two separate letters to them. Thus the more important the subject
appeared to him with which both Epistles deal, the easier did it
seem to imagine how the Apostle came to write these Epistles to
two churches with which he was personally unacquainted (for
this is especially remarked, Col. ii. 1, and the same thing is inferred,
Eph. i 16).! These explanations may have appeared necessary to
the later author, but what reason could have induced the Apostle
himself, judging even by the contents of our Epistles, to write to
two churches with which he did not stand in any intimate rela-
tions? The Epistle to the Romans cannot be appealed to here as
a case in point, unless a comparison were possible between the
contents of the Epistle to the Romans and the contents of these
two Epistles, which are so far inferior.

Whatever may be thought of the theory here advanced of the
identical authorship of both Epistles, there can be no doubt of this,
that the two are so much interwoven that they must stand or fall
together in their claim to apostolic origin.

1 If it be assumed that the Epistle to the Ephesians was addressed to Laodicea
as a circular, we have still the difficulty that Col ii. 1, iv. 16, mentions only
Laodicea. Then it is to be considered that if Paul could not possibly write
to the Ephesians in the words ascribed to him, i. 15, neither could an author,
writing under his name, write in such terms, since the Apostle’s relations with
the Church at Ephesus were too well known to be passed over. Both Epistles
appear to be written purposely to churches which were not personally known to
the Apostle. Considering all this, and in addition to this, the close connexion
which the Epistles bear to each other, one can scarcely avoid taking the Ephesian
Epistle, in spite of its title and the odow év Exjmrq», to be an Epistle to the
Laodiceans.




FIFTH CHAPTER

THE EPISTLE TO THE PHILIPPIANS.

THE critic who first ventured to cast doubt on the genuineness
of the Epistle to the Ephesians, has lately asserted of the Epistle to
the Philippians that its genuineness is above all question.? Tt is
true that no sufficient reasons have been alleged as yet for doubting
its apostolic origin; yet I think there are such reasons, and I deem
it necessary to state shortly, for the further consideration of eriti-
cism, what they are. I think there are three points to be considered.?

1. This Epistle, like the two we have just discussed, is occupied
with Gnostic ideas and expressions, and that not in the way of
controversy with Gnostics, but employing them, with the neces-
sary modifications, for its own purposes. The passage, ii. 6, one
of great importance for dogmatics, and of as great difficulty, can

1 De Wette: Einl. in’s Neue Test. 4 Aufl. 1842, p. 268. [In his Fifth Edition,

published in 1848, de Wette referred to the doubts expressed on the subject in
this work and by Schwegler, Nachap. Zeit. ii. 133, sq., but only very cursorily,
characterizing them, without reason shown, as an “attack on frivolous grounds.”
Liinemann (Pauli ad Philipp. Epist., Gottingen, 1847); Briickner (Epist. ad
Philipp. Paulo auctori vindicata); and Frnesti (iber Philipp. ii. 6, ag.; Theol.
Stud. und Krit. 1848, 4 H., pp. 858-924) defended the authenticity of the Epistle
against Baur at greater length. He judged only the last of these arguments to
possess any scientific value, but replied to them jointly in the Theol. Jahrb. viii,
1849, pp. 501-553 (in a section of the paper, * yur neutestamentlichen Kritik ”).
Ernesti returned to the subject in the Stud. und Kritiken, 1851, pp. 591-632, and
was auswered by Baur, Theol. Jahrb. xi. 1852, pp. 133-144, in the paper ‘“uber
Philipp. ii. 6 £.” I shall refer to these two essays where they add anything to the
discussion in the text, and shall reproduce the more important parts of them.]
. 2 Cf. Theol. Jahrb. viii, 502. “ What appears suspicious to me in the Philippian
Epistle may be reduced to the following three heads:—1. The appearance of
Gnostic ideas in the passage, ii. 6-9. 2. The want of anything distinctively
Pauline. 3. The questionableness of some of the historical data.”
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scarcely be explained save on the supposition that the writer's mind
was filled with certain Gnostic ideas current at the time. What an
extraordinary conception is it that Christ, though he was in the
form of God, did not count it robbery, or, to give the words their
exact grammatical force, did not think that he must make it the
object of an actus rapiends, to be equal with God. If he was God
already, how could he wish to become what he was already? But
if he was not equal with God, what an eccentric and perverted and
self-contradictory thought must it have been, to become equal with
God! Is it the inconceivableness of such a thought that is to be
expressed in the words ovy dpmayuov fyrcaro? But how came
the Apostle to say of Christ a thing so inconceivable, even were it
merely to deny it? Though Christ did not proceed to such an act
of rapacity and arrogance, yet it seems it was possible to him, not
morally indeed, but abstractly. How is this to be explained ?
The doctrines of the Gnostics show us how our author may have
come to entertain such a conception, It is a well-known Gnostic
representation, that in one of the aeons, the last of the series of
them, the Gnostic Sophia, there arose the passionate, eccentric, and
unnatural desire to penetrate forcibly into the essence of the All-
father, in order to connect herself directly with him the absolute,
and to become one with him. This desire is described as a mpod\-
Aegfai, a darting forward, as a rash and passionate striving, as a
7oA, & bold and violent attempt.! That aeon then sought
forcibly to seize and to appropriate what according to its nature
could never belong to it, and what it had no claim to. This whole
act, and what it aims at accomplishing, is a thing purely spiritual.
Sophia wished, as the Gnostics express it, kexowwrigfar 7% warpl
T Tehelp, to associate herself with the father, the absolutely Per-
fect, and, xaralaBelv To péyefos avroi, to take up into herself
gpiritually his greatness, his absolute essence. ~This amounts to
such an identity with God the Absolute, as is conveyed by the ex-
pression of our Epistle, 70 elva: loa Oeq, and only this considera-
tion, that, according to the original Gnostic conception of it, the
1 Iren. adv. Haer. i. 2, 2.
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act was a purely spiritual one, makes it intelligible how our Epistle
comes to speak of such a self-contradictory attempt as elva: loa
6Gep.  On the one side, the identity with God is 4 thing still to be
realized ; on the other, the reality of it is presupposed. = The inter-
preters of the Epistle are thus driven to assert that the correct
rendering of ovy dpmayudv sryricaro, is compatible only with such
a view of elvas loa Oep, as makes it a thing which Christ did not
yet possess ; for otherwise it could not be said that he did not
wish to seize it for himself. But, they say, in order that the renun-
ciation may be conceived as a voluntary one, we must ascribe to
Christ the possibility which lies in the év popdn Oeob vmdpywy.
Christ then had the divine glory, potentia, in himself, and could
have claimed it, could have made it appear in his life. ~But since
it did not consist with the purpose of the plan of redemption that
Christ should at once receive divine honour, it would have been a
robbery, an act of presumption, if he had taken it to himself. But
what, we must ask, was Christ, if, while év uopdyy Oeoi vrrdpywy,
he yet possessed the divine glory only potentia, if, though actually
God, he yet was not God? And what conceivable reason is there
for saying that he voluntarily renounced a thing which, from the
nature of the case, it was impossible that he should have? This
being and not being, this having and not having, is possible only in
the spiritual sphere; the distinction drawn is that between what
is essentially and what is not only essentially, but also for con-
sciousness. And the Gnostic aeons are the categories and concep-
tions in which the absolute becomes the object of the subjective
consciousness : they are themselves the spiritual subjects in which
the absolute subjectivates and individualizes itself ; or they are the
subjective side, on which the absolute is not only the absolute in
essence, but is also the absolute self-consciousness. Since, however,
they are in plurality what the absolute is in unity, the descend-
ing series of aeons exhibits an ever-growing divergence between
the consciousness of which the absolute is the object, and the
absolute itself as the object of consciousness, The consciousness
of these spiritual subjects, these aeons in which consciousness shows
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itself as the subjective side over against the other objective side,
can, by its own nature, deal with nothing but the absolute, and yet
the further off they stand, the less can they with their conscious-
ness embrace and comprehend it (kararaBeiv). Thus, then, the
aeon we spoke of directs itself to the absolute with the whole
energy of its spiritual force, seeks to grasp the absolute, to compre-
hend it, to become equal with it, to be one with it ; but in this. it
undertakes a thing which is in itself impossible, by which it over-
leaps the boundaries of its own spiritual nature, and seeks, as it were,
to cpmmit an unnatural robbery of the absolute. Thus, in the very
nature of the case, it cannot possibly succeed ;! and if it let itself
be borne along by this impulse, it will only become aware of the
negativity of its own being,—a thing which the Gnostics represented
by saying that the aeon fell down out of the mA\sjpwua into the
xévopa.® Thus one passage speaks also of & xevody in connexion
with the dpmayuos, and it is very clear from this that our author
is familia{ with the same representations, that he proceeds upon
them, only with this difference, that what had a merely speculative
interest to the Gnostics, has with him a moral significance. ~With
the Gnostics the dpmayuos is a thing that actually takes place, but
by its unnaturalness comes to an end without spreading further, and
has merely negative consequences ;* in this case, however, there is

1 34 76 dduwdre émiBakelv mpdypare. Iren, loc. cit.

3 Tren, i. 4. 1: év oxeals kal kevbparos Témois & Pards éyévero xal mAnpod-
paros. 4.2: év 1§ orbret kal 7@ kevopari. Compare Theodoret, Haer. Fab. i. 7,
& o Tob mAnpbparos, év oxig T kal kevbpars Sudyew.

3 This statement, however, requires to he qualified (as is observed, Theol
Jahrb. viii. 507) : ¢ That acon which sought to grasp and comprehend the abso-
lute essence of God, and fell from the aAjpopa to the kévapa, through attempting
the impossible, did yet at last arrive at the mAjpwpa. For the mAfjpwpa does at
last, at the consummation of the world’s history, receive all spiritual beings, and
in it they all become one with the absolute. This shows us what the unnatural
attempt spoken of here really signifies. It was unnatural, in that the aeon in
question desired to attain immediately and at once, what could not, according to
Gnostic conceptions, be attained save as a result of the whole process of the
development of the world. The attempt was suggested to the aeon by a subjeo-
tive and unreasonable impulse. It was however, at the same time, the beginning

from which the development of the world proceeded, and was thus a necessary
momentum. If the genesis of the world be regarded as a falling away (and this
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a moral self-determination, which stops short of such a dpmwaypos.
It is not, in this case, that the action has failed, but that it has not
taken place at all : there is a voluntary renunciation and self-abase-
ment, and instead of the Gnostic yevésfas év xevipars we have a
éavrov kevovw. Thus the voluntary act of refraining from dprmray-
wos, in our Epistle, is a modification of the speculative dpmraypos
of Gnosticism. When the question is made an ethical one, as it is
here, there seems to be little need for saying that Christ did not
seek to seize a thing before his moral probation, which could only
be attained in the way of moral probation. What can be gained
only through moral effort, that will no one gain, save as the fruit
of his moral effort. This is so self-evident, that if it be said, as it
is here, we have a right to conclude that the statement has reference
to, and is occasioned by, some previous speculation. The state-
ment could not otherwise have been made, at least in the form in
which we find it.?

is the point of view here), then it is of course both subjectively arbitrary and
objectively necessary.” The dpmaypuds therefore denotes * that the aeon sought
to assert at a leap, as it were, at once, through a violent act or a robbery, that
identity with the absolute which could only be realized through the whole cosmic
process ;” that it ¢ sought to seize by an act of will, violently and prematurely,
what it could only gain by a certain definite process.” Christ did the opposite
of this: he did not seize the elvat lra O, the divine worship that should place
him on an equality with God, violently, as a right belonging to him in virtue of
his divine nature (the popgy ©eod), but earned it by voluntary self-abnegation
(cf. Theol. Jahrb. xi. 134 aq., viii. 508 sg.). The author also admits distinctly
(Theol. Jahrb. xi. 142) that dpmaypds cannot be shown to be a Gnostic term ; he
thinks, however, that this is of no great importance if the idea denoted by the
word is found in Gnostic systems.—Editor.

1 The author insists again on this point in Theol Jahrb. viii. 508 sg. If,”
he says, “ Christ was év popgj ©eod Urdpywy, then his nature was from this very
fact divine. Now if this év popy} Oeod Imdpyew was not equivalent to elvas loa
O¢gp, this must mean that what he was essentially, as év . ©. iwdpyww, could only
proceed to the elvac lra ©eg (i.e. become the trne and actual contents of his
consciousness) by his vindicating his divine nature in the way of moral effort—
by the proof of his obedience. But if the elva: {oa be thus a guestion of moral
achievement, how could it be said of Christ that he ever dreamed of the possibility
of attaining, without moral action, that which could not exist save as the fruit of
moral action ? It is clear that the author is referring here to certain other views.
It could never have suggested itself to him to connect with Christ such an absurd
and self-contradictory idea or intention, even though it were only to deny that
he cherished it. The idea must have been suggested to him from without.”

D
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The other expressions used in this passage afford additional
evidence of Gnostic modes of thought and expression having been
before the author’s mind. The contrast wopdy Oeod and popen
Sodhov looks indeed sufficiently simple, yet the peculiar conception
indicated by popdn Beois can only be understood by a reference to
the use of those terms by the Gnostic. The expressions uopés,
poppodv, woppwais, were very common with them. That which
constitutes the peculiar character of one of the higher spiritual
beings is the popgn of that being; hence the Gnostics said of the
fallen aeon, that when it passed out of the light and the pleroma, it
was duopdos kai aveideos, Gomep éktpopa, and that dia To undew
xatei\ndevas because that was wanting to him which was necessary
to make up his definite spiritual nature. Hence when Christ
was sent out of the pleroma to help him, the first thing he did to-
him was 7 id/a Suvduer popdpdaar pdppwow, ™y Kat’ ovaiav povov,
A\’ ob v kata yvdow! The aeon was to come to itself out of
the state of utter negation in which it had been lying; it was to
receive its own popn), and that in two stages. The first stage of
the process of poppotv was the pdpdwais xat’ ovalav, referring to
that which the aecon was in essence, in substance; then followed
the udppwots xata yridaw, by which he became in consciousness
also what he was already in essence. This of itself shows us that
the év popdy Ocod Urdpyew means the same thing, and is identical
with elvas loa Oep® But this can be distinetly proved to be
according to the Gmostic use of terms.

PBrnesti admits the force of this, but finds the suggestion in the Mosaic narrative
of the Fall. Baur replies, op. cit. viii. 509 sgq., xi. 138 sgq., that this parallel is
little to the point, and that our passage exhibits no trace of any reference to that
narrative. He points out that the condition of our first parents before the Fall
does not in the least correspond to the popgdsy Oeov here ascribed to Christ ; that
the robbery of the tree in Paradise which they committed is entirely unlike the
dpmaypds said to have been before the mind of Christ; and that the elvar ioa
©ep, which he did not obtain through a dpmayuds, is quite a different thing from
the &oreabe os Oeol, promised to our first parents by the serpent, and which they
actually attained by eating the forbidden fruit. This latter was simply the
knowledge of good and evil.—ZEditor.

1 Cf. Iren. i. 4. 1; 5. 1. Theod. Haer. Fab. i. 7.

3 With the difference however (as the author explains, Th. Jahrb, viii. 507) of
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The Gnostics said of the vois or povoyerns that he was Suoids Te
xai loos T wpoBardvry, to the primal aeon, or the absolute ground
of existence, as the udvos ywpdv 70 ;Le'fyeeoc Tob matpos, since he
only comprehends the absolute greatness of the Father, and in him
the absolute unfolds itself to consciousness! On this account he
is also called the sum of all the aeons of the Pleroma, the apyn
Kai popdwais wavros Tov mAmpwuatos. The number of the aeons
is completed by Christ and the Holy Spirit. Christ taught the
acons that the essence of the Father is in itself quite incompre-
hensible, and that the knowledge of it is possible only through the
;wuoyev;;e, and that the cause of the eternal existence of the aecons
was that absolute, and for them quite incomprehensible, being of
the Father; the cause of the existence of the Monogenes, however,
through whom alone the Father is known, and of his Mp¢wa'49,
was that which is comprehensible in the Father, ¢ & lods éore
(6 povoyerns). Thus he is equal with him, identical with him,
inasmuch as he comprehends the Father, and is subjectively what
the Father is objectively. This loos elvac ¢ matpi is accordingly
his udpdwats or his popgn, and since this popen is nothing but the
being equal, the being one with the Father, he is himself in fact
the poppn of the Father, or dwdpywv év popdy Oeod. Through
the Holy Spirit all the aeons were held to have become popdy xai
youy loo, equal to each other, so that each was what the others
were, and thereby as much Ioos to the Father as the Nous or
Monogenes is; and their uop¢ consisted just in this, that they were
thus Z50s.® In a writer so obviously influenced by Gnostic ideas, it
cannot surprise us to find a close approach to the Docetism of the

that which is essentially, and that which is not only essentially, but also for con-
sciousness. '

1 Iren. §. 1. 1.

2 To see how great the difficulties are with which this classical passage must
be surrounded, 8o long as the solution is not sought in the way I have indicated,
one has only to look at the exertions expended on it by UsTkrr (Entw. des paul.
Lehrb. 4 A., pp. 309-315). In his position these exertions are certainly not un-
called for. The chief difficulty is, as he seems to be aware, to decide whether
the expression év popdj Oeoi tmdpxwv and loa elvas Oeg, and their correlatives,
are to be taken in an ethico-religious or in a physical and substantial sense.
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Gnostics. This is undoubtedly the case in verse 7. If, as év
opotopats avbpamay yevdpevos, Christ was only Suows to men,
then he was no true and actual man, but only seemed to be so.
The expression duolwpa can signify only similarity, analogy; it
cannot denote identity or parity of essence (compare Rom. vi. 5).
The passage Rom. viii. 3, where it is said of the Son that God sent
him év duoiduate capros duaprias, cannot be reckoned a parallel
to this. The Juoiwua there predicated of the Son is that like-
ness which as the Son he necessarily wears to the cap§ duaprias.
Here, however, the ¢uoiwua is extended to human nature generally :
and this is just the difference between the Docetic view and the
orthodox. That this is the meaning of Juo/wua in our passage
is sufficiently clear from the phrase ayruare edpefeis ws dvfparmos,
which stands close beside it, and does not admit of any other
interpretation. Though we should not press the ws and eJpefijvas
(ws indicates no more than an opinion, a view, & comparison, and
edpebivas is not equivalent to elvac; it refers merely to the out-
ward appearance, to the qualities by which a subject presents
ftself to external observation), yet. in oyiua we have as clearly
as need be the notion of an externus habitus, of a thing changing,
passing, and quickly disappearing (cf. 1 Cor. vii. 31).!

Purely Gnostic, again, is the author’s view of the three regions,
the heavenly, the earthly, and the subterranean, to all of which
equally the power and rule of Christ extend. The xaTayfdveoi can-
not but remind us of the Gnostic idea of the descentinto hell. The
peculiar manner, noticeable both in this Epistle and in the two
which we last considered, in which Gnostic and Catholic concep-
tions are mingled and pass into each other ; the unsuspecting use
the writers make of notions, bearing unmistakeably the stamp of
Gnosticism, and which they modify only so far as the practical and
religious objects they had to serve, made it necessary to do so—
these things manifestly belong to a time when Gnosticism had not
yet become the definite and striking phenomenon that it was
afterwards, and when it was still in process of development out of

1 Compare on this point Th. Jahrb. viii. 515 sq., xi. 144.
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the various elements then present. It was the era of the first
awaking of Christian speculation, excited by the floating ideas of
the time, from which speculation the Christian consciousness
itself was to receive its peculiar dogmatic contents. At its outset
Christian speculation found its leading and most powerful interest
in the idea of the person of Christ; it was around this idea that
the absolute contents of the Christian consciousness crystallized into
their definite objective form. This growing occupation with the
person of Christ comes out very strongly in doxological passages,
such as Eph. i 19 sg.; iii. 8 sg.; Col. i. 15 sg., and, more than in
any of these, in the passage we have been considering, which has
quite the air of a doxology.

2. This affinity with Gnosis is the chief feature which the Epistle
to the Philippians has in common with those to the Ephesians and
Colossians, 1t differs from them chiefly in its prevailing subjectivity
of tone. This is generally extolled as the peculiar beauty of this
Epistle, and the sentiments and dispositions which it exhibits to us
are certainly sweet and touching ; yet this must not blind us to the
fact that the Epistle is characterized very decidedly by monotonous
repetition of what has already been said, by a want of any pro-
found and masterly connexion of ideas, and by a certain poverty
of thought, of which the writer himself seems to have been some-
what painfully aware, as he says in excuse, iii. 1, 7a avra ypdpew
Upiv, éuol pev ovk okvnpov, Puiv 8¢ dodares. Connected with
this there is another consideration which must count as an
important element in judging of the Epistle, viz. that we find no
motive nor occasion for it, no distinct indication of any purpose,
or of any leading idea. There is certainly polemic against Jewish
opponents, yet one can hardly avoid the impression that this is
there simply because it seemed to belong to the standing character
of Pauline Epistles. There is nothing fresh or natural in this
polemic ; the circumstances do not stand out with any palpable
form. Could any description of the opponents of Christianity be
more vague or general than this?—iii. 18 : moAMoi mepimraTobaw,
ols moANdkis E\eyov Uuiv, viv 8¢ Khaiwy Xéyw, Tovs e’x0po:‘;5 TOU
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aravpov Tov XpioTo, &y 70 Té\os arwheia, wv ¢ Ocos 7 Koiia,
xai 1) 8ofa & T aloxivy avTéy, oi Ta émbyea Ppovodvres. The
statements added by the interpreters in order to fill up the
character of these Judaizing opponents and false teachers are
borrowed from other Epistles ; our Epistle itself affords no special
features ; it does not even appear where these opponents are to be
looked for, whether at Rome or at Philippi. It is in vain that our
author uses the strongest phrases to describe his antagonists ; they
fail to bring his polemic the colour which it wants. How harshly
does his argument begin with the rude words, iii. 2, BAémere Tovs
xUvas; and how forced is the contrast that is attempted to be
drawn between sararous and repitous), circumcision and con-
cision! The Christians, that is, are the arepitous ; the Jews, the
spurious circumcision, or the xararous. But how inaccurate is
this; the difference between the true circumcision and the false
is a qualitative one, but is here represented as quantitative by
the exaggeration of mepitopn) to xatartoun. Nor is this peculiar
and unnatural contrast required by anything lying in the writer's
way ; it is evidently brought in in order to give the apostle
an opportunity to predicate mepiroun of himself, that he may
then go on to discourse of his own person. This, as we have
already remarked, is always an important point to the writers of
pseudo-apostolic letters, so conscious are they of their double
personality. :

Let us, however, examine the passage in which the apostle speaks
of himself; it is manifestly nothing but an imitation of the passage
in 2 Cor. xi. 13 sg. In the épydrac 8o\eos, verse 13, we have the
- kaxovs épiydras of our passage, and then the one passage follows
the other in a number of details, even the introduction of the
apostle’s person through the idea of mepitoun finding its precedent
in the original. In 2 Cor. xi. 18 sg. the apostle speaks of his
xavydofas in contrast to the kavydsfa. of his Judaizing opponents,
which he characterizes, verse 18, a8 & xavydofas kara Ty odpka.
To it he replies that if so great importance is to be attached to
outward things of that sort, he himself can boast of the same dis-
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tinctions as they possess, reluctant though he be to speak of them.
Now the author of our Epistle refers this xavydcfac xata v
odpxa especially to the distinction of circumcision, and so puts
these words into the apostle’s mouth, verse 3, 7jueis ydp éopev 7
meperopn.  Then, in order {o ascribe to the apostle the true
mepetops), he takes the idea of circumcision first in a spiritual
sense ; oi mvevuaTi O NaTpelovres, Kai xavywuevor év XpiaTd
’Incod xai ovk év capxi memoifidres. In the following words,
however, xaimep éyw éywv memoibnow kai év capwi, he returns to
the idea of bodily circumcision. Here we recognise what the
apostle says of himself, 2 Cor. xi. 18, xayo ravyroopas, te. év
gapki; and as in what follows there (cf verse 23, Jmép éyw) he
seeks to outbid his opponents with his xavyaofas, so here also we
read : el Tis Sokel dA\os memolfévas év aapki, éyw paihov. This
mwemotfevas év gapki, which is merely another expression for the
xavyaclas xata Ty adpra of 2 Cor. xi. 18, is then carried out into
detail, verse 5, the mepiroun being placed at the head of the
enumeration as the principal item. After the words repiroun
oxTanuepos, it is said éx qévovs "Iopanh, instead of ’Iopaniiral
eioe: kayw, and ‘EBpaios é¢ “EBpaiwy, instead of ‘EBpaiol eio;
xaryw, 2 Cor. xi. 22. This, however, is merely to give the apostle
an occasion to speak more at large about himself, and to contrast
his present Christian view of life with that memoifévar év aapi.
Can it possibly be doubted that the author had before his eyes that
passage of the Corinthian letter, and followed it as the apostle
himself could never have done? The use of the expression xvves
can only be explained from the strong and vehement language in
which the apostle denounces his opponents, 2 Cor. xi, and from
the accustomed exaggeration of imitators. But how uncalled for
and how forced does this speech of the apostle about himself appear
when we compare it with the manner in which he deals with his
opponents in the original passage. There we see at once what it
is all about. How weak and lifeless is this imitation! What the
apostle is made to say about his former life is just what nobody
could fail to know. How petty is the mention of the circumcision
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- . on the eighth day, how far from Pauline is the conception of & 8ika-

ooUvy év voup, how dull and uninteresting is the whole episode!
There are other thoughts and expressions in this part of the Epistle
which remind us of the Corinthian ‘Epistles; cf. verse 10 with 2 Cor.
iv. 10 sg.; verses 11-14, with 1 Cor. ix. 24 sg.; verse 15, Té\esol,
with 1 Cor. ii. 6; verse 17, cuppspnral pov ylveafe, with 1 Cor.
xi. 1, pepnral pov yiveale; verse 19, with 2 Cor. xi. 15; verse 21
with 1 Cor. xv. 47 sg. This more or less obvious reappearance of
passages out of the older Epistles, together with the intentional
leading of the discourse to the apostle’s own person, his earlier and
his present life, must certainly excite a prejudice against our Epistle.
Nor do we find any clear reason which could have led the apostle
to write this Epistle, and which might thus create an impression in
its favour. A special reason is indeed mentioned, iv. 10 sg, in the
shape of a present which the Philippians are said to have sent to
Rome for the apostle’s support. This, however, is spoken of in con-
nexion with former subsidies in such a way as to fail entirely to
satisfy us. Speaking of this last subsidy, iv. 15, the apostle reminds
his readers of the fact that from the commencement of his preaching
of the gospel, ever since his departure from Macedonia, he has
received such gifts from no church but that of Philippi, and that
during his stay at Thessalonica they sent him assistance more than
once. Now we must ask how this is to be reconciled with the
apostle’s distinct assertion, 1 Cor. ix. 15, according to which he
stood in no such relation towards any church whatever : éyw ovdevi
éxpnodpny Tovrwy, namely, éx Tob evayyeniov Ljv. His uisbos
was lva edayyeM{opevos addmavov Oriow To ebaryyélov Tod Xpio-
Tod, eis TO py rataypicacla ) éovaia pov v TG edayyeMyp.
Now the exactness of the truth of these words is certainly qualified
by the apostle’s own confession, 2 Cor. xi. 9, that during his stay
at Corinth, brethren who came from Macedonia supplied his wants.
The statement of the first passage, however, is only qualified, not
entirely falsified, by the second; and the case mentioned, 2 Cor.
xi. 9, can only have been an exception. But here, Phil. iv. 15, it
is made to appear as if there had been a system of subsidies all along,
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as if the apostle had received regular contributions from the
Philippians, and had a sort of account of debtor and creditor with
them (Adyos Soews xal Mjrews). The explanation of this is, in
our opinion, that the author had the passage 2 Cor. xi. 9 before
him, and drew from it a conclusion which it does mot warrant,
failing to allow due weight to the other passage. The A\dvyos
Sdoews xai Mjyrews is evidently our author's equivalent for the
balance spoken of, 2 Cor. xi. 9, in the words mrpocavaminpoiv To
VaTépnpa. '

Another curious circumstance here claims our attention. The
interpreters of this Epistle agree with us in thinking that there is
a reference to 2 Cor. xi. 9: they say that the words &re égq\fov
amo Maxedovlas point to the subsidy received at Corinth, and that
then (verse 16) the apostle goes back to what he had received at
different times at Thessalonica in order to make his enumeration
complete. De Wette thinks that the xai requires this interpreta-
tion, and that the reason why the enumeration does not follow
the chronological ordet is that the subsidy received at Corinth was
the most considerable, and so suggested itself first to the apostle’s
mind. Butif it was so considerable, why is it not expressly men-
tioned? The words &re éEfAfov amo Maxedovias cannot be held
to refer specially to a subsidy received at Corinth; the statement
made is a general one, that he received assistance from them from
the time of his leaving Macedonia. The apostle could not have
passed over the most important instance without mentioning it,
and it is evidently not he himself, but some other man who expresses
himself in this way. This other writer considered that the case
mentioned 'in 2 Cor. was so well known that he did not need to
refer to it specially ; he took it for granted, and went on to speak
of other acts of assistance, introducing them with the particle «ai.
This xai cannot be explained in any other way. Now if these
subsidies were so frequent that the apostle was in a position to
count upon them as ordinary occurrences (at least in the case of
the Philippian church), it is hard to see how much is left of the
principle which he asserts in 1 Cor.ix. 15. There is evidence, more-
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over, to show that the apostle cannot have received many such
subsidies at Thessalonica : for according to the Acts he did not re-
side there for any length of time. Thus hardly any other conclusion
is open to us than this, that the author exaggerated what he found
in 1 Cor. ix., about the adengoi éNfovres aro Maxedovlas, and was
thus led to represent the apostle as having been assisted by regular
contributions from the Philippian church from the date when he left
Macedonia (§re éEjrfov dmo Maxedovias); or rather, as soon as he
left Philippi, since his residence in Thessalonica, a town which was
also in Macedonia, is counted along with the &re éfgafov amo
MaxeSovias. Hence we notice that under the adehpoi é\fovres
amo Maxedovias, this writer understood none but Christians from
Philippi. Thus what is told us, in chap. iv. 10, of a special occa-
sion for the writing of the Epistle gives us no clear insight into
the apostle’s circumstances at the time, and this of itself might
lead us to conclude that we have here no set of actual historical
circumstances, but only an imaginary situation. The more we con-
sider the historical groundwork of the Epistle, the more probable
does this appear.

3. We have still to consider what is said in chap. i. 12, both
about the great progress of the Gospel in Rome, and of the deep
impression which the captivity of the apostle and his preaching
of the Gospel are said to have produced in the whole Practorium
and throughout that city.! This statement stands quite alone and
unsupported ; it is not corroborated either by the Epistles which
profess to have been written from the apostle’s captivity in Rome,
or from any other quarter. Yet the fact is not in itself incredible,
and no one would have thought of calling it in question had not
the author himself taken up into his Epistle another fact which
gives us so clear an insight into his plot, that it is impossible for
us to take his assertions as simple history. The attention which
the Gospel commanded in the whole Praetorium, and in Rome
generally, is supposed, as we see from iv. 22, to have had for one

1 & Ao 7@ mpartwple kal Tois Nowmwois waos: who are those Aourol wdvres, but
the general Roman public ?
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of its consequences that there were believers even in the imperial
household. ’Aomdafovras vuds, the author says at the conclusion
of his letter, wdvres oi dyior, pdliaTa 8¢ oi éx Tis Kaloapos oixlas.
This is obviously meant to draw attention to the brilliant and
noteworthy results of the apostle’s preaching at Rome; and there
can be no doubt that in the Aowmroi wdvres, i. 13, the author was
thinking particularly of those éx s Kaloapos oixlas. How is it
then that this remarkable result of the apostle’s activity at Rome
during his imprisonment, a thing so important for the history of
Christianity, meets us nowhere but in the Epistle to the Philip-
pians? The key to this question is found in the Clement who is
mentioned, iv. 3; it is certainly a remarkable circumstance that
this Clement, named nowhere else in the apostolic Epistles, is
named here as sending greeting in a letter in which no other of
the apostle’s friends or assistants is mentioned as doing so. This
marked mention of Clement cannot be held to be without signifi-
cance. Since neither history nor tradition knows of any other
Clement at that time, this must be the same who is placed else-
where in the closest relations with the apostle Peter, and who is
said to have been ordained by him as the first bishop of the Church
at Rome. Now in the early legendary history it is reported of
this same Clement that he was connected by blood with the
imperial household. The Clementine Homilies, which derive
their name from this Clement, represent him as the disciple, the
companion, and the successor of the apostle Peter, and narrate his
life in the form of a Christian romance, say of him that he was
amip pos yévovs TiBeplov Kaloapos. Legend, then, was acquainted
with a Clement who was a member of the imperial house, and who
was converted by an apostle; and the Clement of our Epistle is
exactly the man in whose person Christianity is represented in
the imperial house. One being thus given, our author meant us
to infer that there were several believing members of the imperial
house, and so made his apostle send greetings from the whole of
them to the Church at Philippi But how had Christianity
gained access to the imperial house? How could even the report
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of it get there? There was another well-known circumstance at
hand to explain this, namely, the position which Paul had come to
occupy as a Roman prisoner in the Praetorium. The Praetorium
was closely connected with the imperial household, and the apostle
had been committed, at his arrival in Rome, to the praefectus
praetorio, the arparomeddpyns of Acts xxviii. 16, and guarded by
a soldier of the imperial guard. Here, then, was a door through
which, as soon as it had gained belief in the Praetorium, Chris-
tianity might penetrate to the house of the emperor. Thus one
circumstance fits into another in a perfectly natural way, and it is
easy to account for the emphatic mention of the mpoxomn Toi
evayyerlov and the davepovs yevéabas év Xpiare Tovs Seapovs év
SNp T¢ mpaitwply xai Tols Novmois mwacu at the beginning of the
Epistle. The two facts given are, on the one side, the Roman
Clement, and on the other side the praefectus praetorio. What
lies between the two—the interest of the whole Praetorium in Paul
and in Christianity, and the conversion of several members of the
imperial house—this seems scarcely more than the natural inference
by which these two facts are linked together. Yet we must not
conclude that because this combination seems so natural, the facts
actually followed each other in this order; what we know of the
Roman Clement will not allow us to do so. He cannot, indeed,
be said to be altogether the creature of legend ; there is some fact
or other at the root of the legend ; but the facts, so far as we know
them, only serve to show that the apostle himself could not have
named the Roman Clement in this way. It has long been re-
marked, and justly,' that the fundus fabulae, in the case of the
Roman Clement, is that Flavius Clemens who is known to us from
Suetonius,? Dio Cassius,? and Eusebius* The correspondence can
hardly be mistaken, and is remarkable as an example of the
process of formation of a Christian legend. We can see to the
bottom of the process, and that in the case of so important a

1 Even by Cotelier, Recogn. S. Clem. 7, 8. Patr. Apost. vol. i. p. 554.

2 Domit. ¢. 15.

3 In the extract of Xiphilinus, Ixvii. 14 (iii. 2, 23, in Appendix to Dio Cassius).
4 H. E. iii. 18. '
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personage in Christian legend as the Roman Clement. It is
reported of both, of the Clement of the Roman imperial history
and of him of Christian legend, that they were related to the
imperial family. Suetonius calls Flavius Clemens a patruelis of
Domitian. We are warranted to hold him to have been a friend
and adherent of Christianity, for the afedrns for which he was
sentenced to death by Domitian, and which is equivalent in the
narrative of Dio Cassius to the #0y 7év ’Tovdalwy, mentioned by
him in the same connexion, is the common heathen designation of
Christianity. The contemtissima +inertia with which Suetonius
charges him, agrees with this very well; as a Christian he could
not take any great interest in the politics of Rome, and this must
have come out markedly during his consulate ; hence, as Suetonius
reports his fate, Domitian repente ex tenuissima suspicione tantum
non n 1pso gus consulatu interemit. Then, as the family of the
Clement of the Homilies was forced to quit Rome by some dark
fatality menacing them, and returned thither only after manifold
vicissitudes, so the wife, at least, of Flavius Clemens, Flavia
Domitilla, experienced a similar change of fortune. According to
Dio Cassius, she was banished to the island Pandateria for the
same reason for which her husband lost his life ; but she afterwards
returned to Rome, since Domitian, as Tertullian says, when
speaking of his mode of persecuting, facile coeptum repressit,
restitutis etiam, quos relegaverat! This is the historical basis of
the legend of the Roman Clement ; there is no historical authority
for any Clement but this one, and we have no warrant to assume
an apostolic Clement different from him. The passage in the
Epistle to the Philippians cannot count as evidence, if there be
reason to doubt the apostolic origin of that Epistle’ The death

1 Apolog. ch. 4.

2 The Epistle extant under the name of Clement cannot be appealed to in
evidence that there was actually an apostolic Clement different from the other.
Whatever be the date assigned to that Epistle, the name prefixed to it can never
prove that it was written by the Clement of Christian legend. We are not
obliged to hold the Epistle of Barnabas to have been written by the Barnabas
with whom we are acquainted, because it bears the name of Barnabaa,
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of Flavius Clemens is said to have been accompanied by certain
terrible phenomena (continuis octo mensibus, says Suetonius, fulgura
Jacta nuntiataque sunt), and to have been much spoken of on this
account ; and this would make it the more intelligible how this
Clement, as one of the first Romans of good family to confess
Christianity, and to become a martyr to that faith, received so
prominent a place in Christian legendary history. In order to
make him a companion of the apostles and the successor of Peter
in the Roman Church, he was removed further back, and made a
relative of Tiberius instead of Domitian. Now if he became a
Christian only in the reign of Domitian, how could the apostle
Paul call him his ovvepyos ? This connexion with the apostle
Paul can only have been ascribed to him by one writing in the
post-apostolic age, when the Clement we have spoken of had
already been transformed into the well-known Clement of the
Roman legend. The mention of him in the Epistle to the Philip-
pians is thus a criterion in judging of the genuineness of that
Epistle ; and more than this, it throws a new light on the whole
composition of the Epistle. From this Clement and theé interest,
of which he was held to be the evidence, which the oixla
7ot Kaloapos took in the cause of the Gospel, the Epistle obtains
the mpoxomy Tab evaryyellov, i 12, and this is the reason of that
fervent joy which is expressed all through the Epistle as the deep
and prevailing sentiment of the apostle’s heart. Whatever the
author makes the apostle write about, no single subject is left
without a reference to his prevailing joyfulness, that yalpw xai
ovyxalpo maow Suiv 1o 8§ avTo Kai Dueis xalpere xai ocvyyalperé
pou,'ii. 17, 18 (cf. iii 1, yalpere év Kuvple : iv. 1, xapd xai orédpavss
pov: V. 4, xalpere év Kuplp mwdvrore, mdlv épd yalpere: v. 10,
éxdpny 8¢ év Kuplp peydhws) is found again and again as the
refrain of every passage. This predominant feeling outweighed
the pressure, the restraint, the clouded future in which there was
so little prospect of further action in the cause of the Gospel, and
all the cares of his position at the time. In this respect the Epistle
to the Philippians presents such a contrast with the second to
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Timothy, that it has long been felt that these two writings must
be placed at very different periods of the apostle’s captivity at
Rome. Nothing but this prevailing feeling of joy can explain to
us how the author ventures to make his apostle express the hope
of speedy deliverance from his imprisonment. And yet it appears
very natural that an author living at a later period could not quite
conceal how the well-known death of the apostle was present to his
mind. Mixed with his feelings of joy, we find thoughts of an
approaching death, and these two conditions of his spirit neutralize
each other in sentences such as these: s mwdvrore wal viv
peyarvwbdiiocerar Xpuoros év 1 copati pov, eite Sia Lwrs, elre Sa
Oavdrov: éuoi qyap To Ly Xpuoros kai To dmobavew wépdos. Ei
3¢ 10 Ly év capki, ToTd pot Kapmos Epyov, kai Ti aiprioouat, ob
yvwplfe: auvéyopar 8¢ éx Tav 8o, T émibuplav Eywv s To
dvaricar, kai avv Xpiore elvar, moAND gap paAAow Kkpetaaov,
70 8¢ émipévew év gapri avaryxaidrepov 8 Puds, i 20-24. Can it
be questioned that a frame of mind alternating thus between life
and death is far less appropriate to the apostle, if.at least it be
trae that prospects so unexpectedly wide and splendid had been
opening up before him for the success of the Gospel, than for an
author who saw before him as a historical fact that end of the
apostle which so little harmonized with all these expectations? It
cannot be without some special purpose that the author of our
Epistle places the Roman Clement, the genuine disciple of Peter,
as he is always accounted, at the side of the apostle Paul as his
ouvepyos. He also is to be a link of that harmonious relation in
which the two apostles were more and more to be exhibited,! and

1 Clement was a very suitable personage for this. He was a Gentile by birth,
and had yet attached himself to Peter and to Jewish Christianity ; thus he was
a natural mediator between the Judwmo-Christian and the Gentile-Christian
parties, and his great reputation could be serviceable in procuring acceptance for
the Judaizing form of Christianity. He appears in this mediatorial capacity in
the Shepherd of Hermas, L. i. vis. 2, where the Church appears to Hermas in the
form of ah old woman and commands him to write down the new revelations :—
“gcribes duos libellos et mittes manum Clementi—mittet autem Clemens in exteras
civitates (Gentile-Christian churches) illi enim permissum est.” With this agrees
the description given in the Epitome de gestis Petri, c. 149 (cf. the Martyr. Clem.



64 LIFE AND WORK OF PAUL. [Parr IL

how .was it possible that a man of such importance for the Roman
Church could have been unacquainted with the apostle Paul ? for
was not the Praetorium the only quarter from which the imperial
house was accessible to Christian teaching ?

In general, the object of this Epistle may be said to be to give
a representation of the apostle’s personality, through which he
should appear as great and as illustrious as possible. To this end
everything conspires that the writer has to say; the great success
of the apostle’s preaching at Rome, the martyrdom, for it was
nothing less, and it could never be sufficiently recognised, which
he endured in his long incarceration, his affectionate and sympa-
thetic feelings towards the Christian churches, and the constant
direction of his spirit to Christ, in whom alone he lived. In
conclusion, we may add that neither the érioromos and Sidxopor at
the beginning of the Epistle, nor those persons named in the last
chapter in such a peculiar and mysterious way, Euodia and
Syntyche (in view of the exhortation to concord they might be
thought to be rather two parties than two ladies), with the ye
more peculiar g {vyos yriaios, are in accordance with the apostle’s
manner in other Epistles.

ADDENDUM!

No other Epistle contains so many passages, which from one

in Cotelier's Patr. Apost. i, p. 808) of the character of Clement, that he as
“tertius post magnum Petrum in excelso romanae ecclesiae throno sedens, ipsum-
que virtutis certamen suscipiens, magistri vestigiis insistebat, apostolicamque
doctrinam ipse quoque praeferebat et similibus moribus effulgebat, non Chris-
tianis dumtaxat placens, verum etiam Judaeis ac ipsis gentilibus et omnibus
omnia factus ut et sic omnes lucrifaceret Christoque praesentaret ac verae reli-
gioni connecteret.,” As middleman between Joewish and heathen Christians, he
was represented as the depositary of all the traditions held for apostolic, which
were to be valid and obligatory for Jewish and heathen Christians equally.
Of. my Abh. iber den Ursprung des Episcopats ; Tib. Zeitschr. fiir Theol. 1838,
3 H. p. 126.

1 The foregoing section (from p. 45) has received so considerable additions in
the discussion Theol. Jahrb. viit., pp. 517-532, that I think it best to print this
part of that discussion entire; it would scarcely be possible to make extracts

. from it
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cause or another require to be explained, so many sentences
wanting in clearness, loosely connected, and made up of nothing
but repetitions and commonplaces. After the introduction,
in which Paul's style of introduction is closely imitated, take
the first passage where there is a distinct thought expressed,
i 15. Here we are at a loss to know who the 7wes uev are,
whether a8éAoi év Kuplp or others. “Some preach Christ from
envy and contentiousness, some from goodwill ; some from love,
because they know that I xeiuas for the defence of the Gospel.”—
What an expression, take it as we may! “ But others preach
Christ from party-spirit, not with pure intentions, thinking to add
affliction to my bonds.” What are we to conceive the difference
between these two parties to have been? “ What then ! notwith-
standing, every way, whether from pretence or in truth, Christ is
preached.” How could the apostle, who elsewhere judges his
opponents with such severity, write this, and take pleasure even
in those who preached Christ only mpoddae:, without goodwill or
honest intentions ? If, as the interpreters remark, the doctrine
which these people preached must have been anti-Pauline and
Judaeo-Christian, since men of Pauline views would not have
sought to counteract his influence, we know from other quarters
what he thought of such opponents, and how he saw in them
simply perverters of sound doctrine. 'Why is he so indulgent
here ? Several explanations are attempted : that the church which
these adversaries disturbed was not one which he himself had
founded, and that in his situation at the time, he must have been
impressed with the importance of the spread of the Gospel at
Rome, even in the Judaeo-Christian form ; but all this is quite
inconsistent with the apostle’s character. ~The passages cited
could not have been written, save by an author who, considering
that yaipew ought to be the key-note of the Epistle, made it so, and
made the apostle look in that spirit beyond all disturbing and
distressing influences, and who thought that the difference was quite
capable of being harmonized. Hence the yalpw which recurs so
often, and the intenser form yapricopar. And what is the cause
E



66 LIFE AND WORK OF PAUL. [Parr IL

of his joy? The word Totro which follows (ver. 19), fails to
suggest any definite idea on the subject. And then the collocation
of the 8énous of his readers and the émuyopnyla Tod ITvedparos
’Ingod Xpiorod. Did the apostle ever call the intercession of
his fellow-Christians, and the grace of God working in him in
furtherance of his apostolic calling, an émuyopnyla Tob IMvelpatos
’Incot Xpioro, as he does here? Gal iii. 5 speaks of an
émuxopiyeiv 1o mvedpa, and the author of our Epistle doubtless
borrowed the expression from that passage; but then the apostle
means by the émuy. 7o ITv. the communication of the Spirit to
Christians generally. And how could he, who said of himself as
an apostle, doxd xaywd Iveiua Oeod éyew (1 Cor. vii. 40), speak of
an émuyopnyia 7. II. ’Incod Xpworod only now reaching him?
Whatever the rotro (ver. 19) may mean, the apostle knows that it
will fall out to his salvation, because he cherishes in general the
hope that in nothing will he be put to shame, but & wdon wapmoia
etc. 'What mappmoia means here is not apparent, but yet more
curious is the expression peyal. Xp. év 7@ capari pov. Of course -
it can only be taken in a qualitative sense, but in what ether
passage does the apostle use such an expression about Christ?
Is it according to his ideas at all, to say that Christ is made great
through him ? or is it not rather Christ who glorifies himself
through him and in him? As the writer’s use of émuyop. 7. ITv.
proceeded from a misinterpretation of Gal iii. 5, so here his
un-Pauline sentiment seems to have been suggested to him by the
peyarvwbivas of 2 Cor. x. 16.  'What follows (ver. 20) ele 8ia {wijs,
etc., is a variation of the two passages, Rom. xiv. 7 and 2 Cor. v. 6.
It was certainly quite in keeping with the situation in which the
author of this Epistle conceived the apostle to be, to represent him
a8 reflecting on his state, how he hovered between life and death;
yet the whole passage, vv. 20-26, is nothing but a general meditation
on life and death, and is not explained by anything special in the
apostle’s situation. The remaining verses of this chapter (27-30)
contain an exhortation to a Christian walk, of so general a nature
that it could have stood in any other epistle just as well Yet
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traces of other passages are not wanting here. It is usually said
that ¥rus (ver. 28) refers grammatically to the following évdesfis, but
factually to 70 uy mripesfar. But why should not sfris be
referred to miaTis Tob evaryyeiov, so that xkal pg wrip. . . . dvrik.
should properly have stood after cuva@rotyres ? Thus the mioris
70D evaryyeMiov is an &vdefis amrwelas to the one side, and a'mnpc'as
to the other, and that dmo Geod just as in the passage (2 Cor. id
15) where the apostle calls himself an evwdla Xpiorod T¢ O év
Tots cwloucvois kal év Tols amror\wuévoss, etc.  'With regard to the
xavynua (ver. 26), compare 2 Cor. i. 14, 15.

It is principally the Second Epistle to the Corinthians of which
we recognise the traces here. The explanation of this is evident ;
in no other Epistle do the apostle’s personal relations to his readers
appear so distinctly and directly as in that one, so that if the author
was to make the apostle write a letter of so subjective a character’
as this one is, it was the Second Corinthian Epistle that he would
naturally be led to follow. I will not insist too strongly on the
fact that he points his exhortation to unity 7o avro ¢poveiv (which
is the chief purpose of the epistle, cf. ii. 1 sg.) by a reference to the
person of Jesus, just as Paul enforces his exhortation to benevol-
ence, 2 Cor. viii. 9. But the passage ii. 19-30, it seems to me, must
have been written under the influence of that chapter in the
Corinthian Epistle. .And irrespectively of this there are several
curious featurés in that section. The apostle here expresses the
hope that he will soon be able to send Timothy to the Philippians,
that he also may be of good comfort by learning their state. Why
should he be longing so much for news, if Epaphroditus had
brought him news from Philippi a short time before? And can
we think that he would have parted with Timothy for this object ;
the man of whom he says in this same passage, that he has no one
on whose friendship and sympathy and straight-forwardness in
the work of the Gospel he can so fully rely? It seems scarcely
probable that he would have sent away a companion whose
services he so much required in the position he was in, merely to
take despatches to Philippi, which Epaphroditus, who was sent off
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at the same time, could have taken equally well, or to bring news
from Philippi, a task which there was no reason why he of all
men should undertake. How harshly does the apostle judge his
fellow-labourers and friends, whom this matter leads him to refer
to! It is by no means enough to soften down the sentence by
saying that Luke for one was no longer present at Rome at the
time. Verse 21 is so general that we cannot help including Luke
and Titus in the scope of it. Only a writer who projects the
situations of his Epistle out of his own fancy could be led into
such exaggerati