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PREFACE.

I mave endeavoured in this examination of the
Christian Scriptures to realize in a degree the state
of mind with which they would be read by one who
should open them for the first time. It is perhaps
impossible eompletely to project the mind beyond the
atmosphere which it has breathed from the cradle;
or it can only be done at the imminent hazard
of transcending the true point of view. To weigh
with equal independence and candour the claims of
the religion of one’s age and country requires an
almost incredible effort, especially from those whose
office it is to uphold, in one form or another, the
established faith. I can only say that I am not
ignorant of the biases to which an inquirer, born and
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brought up in a Christian community, is exposed. I
have tried to guard against them ; to look into the
Christian Records, as if they had just been placed
before me, at least with no disposition in their fa-
vour but that produced by the undisputed excellence
of their morality ; and to ascertain the precise truth
as nearly as possible, unswayed by that veneration
for authority which leads us to take too much for
granted on the one hand, or by that love of novelty,
so fruitful of doubt and denial on the other.

There are numbers who give no credit to the
accounts of the Life of Jesus Christ. They barely
admit his existence. There are many more whose
faith rests only on tradition. I do not doubt, there-
fore, that works, like the present, whose aim it is to
disclose grounds for personal conviction, are needed
and may be useful. Still, a direct knowledge of the
wants of others has not been the primary cause of
this publication. The views contained in this volume
have interested my own mind deeply. For this rea-
son I have wished to publish them. I believe and
therefore do I speak. Were I utterly unacquainted
with the wants of others, I should deem it a safe



PREFACE. \4

presumption that the experience of one individual,
no. matter how humble, in regard to a subject of
universal interest, is the experience, if not of all, yet
of many. Every man is the best representative to
himself of other men. And he may justly be charged
with arrogance, who fancies himself so peculiarly con-
stituted, so different from all others, that what has
satisfied his mind will not have a like influence in
numerous other cases. -

It is extremely difficult to suggest any new mode
of regarding admitted truths, without incurring the
suspicion of unfriendliness to the truths themselves ;
so generally is opinion identified with truth. I may
be-charged with a design to explain away the Chris-
tian Miracles, when, in reality, I am at a loss te
axpress my sense of the value of the extraordinary
facts .of the life of Jesus. In every point of view,
moral, religious, and philosophical—whether as les-
sons .to every man’s soul, or as attestations to the
Divine anthority of him by whom they were wrought,
they possess a value of which we do not yet dream.
They. have been compared to the foundations. of a

grand: edifice, -into which the multitude enter and
A3
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dwell, rejoicing in its beauty, but caring net about

-its foundation any further than to know that it has
one.” This is a just comparison so far as it expresses
the fundamental character of the miracles.. But
it betrays the defect of the common representation

- of these remarkable facts. Why should the occu-

.. pants of the building care to know any more of that
. part of it which is hidden, buried in the earth, -than

.ite bare existence? At the point of view at which
L have considered the miracles, and which it seems

/1+4@ me, every just principle of thought indicates, while
.itley are no less essential than the above illustration
.Repregents, they become the key-stones of the}great

. arches and domes of the edifice, arresting every eye,

+agibly imparting strength and perfection to: the

.-whole, blazing with celestial characters, and hewn
.a8.out of that sapphire which, in the vision. of the

_.,prophet, was the throne of God.

.. | am aware that the exposition. I bhave attempted
of the true mode of regarding the Christian miracles
(Chapters VIII., IX.) is very imperfect. Still it is
best it should be published. If erroneous,:its:fallacy
may be shown. If true, it will attract the attention
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“igntd engage: the services of abler minds.: In the mean-
<:ythile-I:avow: myself a sincere believer in the reality
: of"fHese wonderful facts. I believe that the blind
‘imdceived - sight, the lame walked, the dead rose, and
¢he-winds and waves were hushed at the word "of
‘Jesus of Nazareth. I do not deny that these events
irabtest his divine authority. But I know not how
.1tthhey ean have any force as evidences of the divinity of
/i‘hin - mission, until they are felt to have been wrought
“fgr a diviner end than merely to convince the wmder-
-istanding, even for a certain intrinsic worth which
‘imust- be discerned, whether it be definable or wot.
God’s means are always ends, and hence their effici-
+emcy as means. A good act, performed for example's
uake, is not a good act, and consequently cannot have
-the influence of goodness. It must be done for its
<own: sake, and then it will be powerful as an example.
So I conceive it to be with the miracles of Jesus.
They were wrought principally for their own sakes.
1:./They are demonstrations of the power of a single and
pure:; purpose ; and therefore are they powerful to
~-convinee. Thus do they testify that he was moved
byl :the; inspiration of God..

noinetis Ly s
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“ Since I was of understanding”—to use the words
of Sir Thomas Browne,— to know we knew nothing,”
I have felt that there could hardly be a greater
objection to a theory or mode of thought, than the
pretension to explain everything. I am impressed
with nothing more deeply, than with the vanity of
supposing that the mind ef man can so penetrate and
compass any work of God as to be able to relieve it of
all difficulty. I do not believe there are any ques-
tions, connected with the great subject of these
pages, which are unanswerable ; but there are many,
1 freely confess, that I cannot answer. There are
many passages in the Gospels which I have not at-
tempted to explain. I have not sought to remove
‘difficulties, but to unveil the beaming features of
truth ; to point out some of those characteristics of
these narratives which produce an impression of
reality that no difficulties are strong enough to
obliterate.

"+ I have not wished to allude to the opinions of
others, however erroneous, except as it became ne-

cessary to the unfolding of what seems to me to be



PREFACE. ix

intrinsically true. I fear, however, I may have occa-
sionally expressed myself, when there was no abso-
lute need of it, in a manner that may wound the
feelings of the serious and honest of other demomi-
nations. I regret every such expression, and wish
that it were erased.
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REMARKS.

CHAPTER 1.

INTRODUCTION.

¢« The first condition of success is, that in striving honestly our-
selves, we honestly acknowledge the striving of our neighbour; that
with a Will unwearied in seeking Truth, we have a Sense open for it,
wheresoever and howsoever it may arise.”’—Edinburgh Review.

Ir is an imperfect statement of a fundamental
principle to say that truth carries with it its own
evidence. Evidence relates to the understanding.
Whereas, under certain plain and natural conditions,
moral and religious truths possess the power not only
of convincing the understanding, but of impressing
deeply the noblest affections of the human bosom.

When the mind is swayed by any inveterate bias,
by a pride of opinion or of party, by an excessive
veneration for what is already established, or a
passion for novelty, by a conceit of intellect or the
indulgence of vicious habits, then the most important
principles of religion and morality may fail entirely
not only of awakening any sensibility in the heart,
but of gaining the faintest assent of the under-
standing. It is not for minds in this unhappy state

B
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that these pages are designed. If they are likely to
fall only into the hands of those in whom exists no
candid and generous love of truth, to which I may
speak, 1 may well lay down my pen in despair. I
cannot forget that the greatest of teachers, speaking
as never man spake, and performing works of unpre-
cedented power, entertained no hope of acting
directly upon those whose affections were in captivity
to earthborn prejudices and selfish passions. But to
the true-hearted—to whatever of truth and candour
dwelt in the hearts of those around him, he appealed
with the greatest confidence. “He who doeth the
will of my Father, shall Zzow of my teaching, whether
it be of God, or whether I speak of myself.” ¢ Every
one that is of the truth heareth my voice.” Where-
ever any conformity to the Divine Will had been
attained, there he looked for a commanding influence.

If our various faculties -and affections have been
cultivated according to their oppertunities and the
intent of their nature—if the will of the Creator,
signified in their very constitution and by his pro-
vidence, has been complied with, in the degree to
whieh this is the case, they are in a sound and healthy
state ; and there is a strong affinity between them
and all truth. This is the condition, with reference
to which I observe, that it is not doing justice to
truth to say, that if truly presented it will prove
itself. It will do infinitely more. It will send forth
a light which will not only paralyse, if it do not
destroy, all speculative difficulties, but enter and fill
all the chambers of the soul. If it be truth relating
to the Divine Nature, it will kindle our sentiments
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of awe, veneration and love. If it concern human
things, human endeavours, sufferings and obligations,
it will call out our active human sympathies. Its
influence will net stop, content with gaining the
assent of the reason ; it goes farther,—it reaches and
sets in motion all the primary and most powerful
springs of our being.

Such I conceive to be the power of truth, when
preseited in a true form. The modes of presenting
truth are various. There are the essay, the argu-
ment, the poem, the history or narration, and so on.
And there is a truth that pertains to these various
forms, as well as to the subjects they are employed to
exhibit. That is, there is a true way of expressing
truth, a way distinguished by certain marks or signs
which belong only to truth, and which, when per-
ceived, carry with them all that power, the power of
deciding the understanding, but more especially of
touching the heart, which, as I have just said, is the
essential and -active property of truth. Every story,
in its peculiar characteristics, affords us materials
for determining its truth, and in great abundance
when it is eminently historical, containing a variety
of details ; when numerous circumstances, places, and
persans, are specified or alluded to. A true story
of this description has a certain air—its different
parts have a keeping or consistency one with another,
which every intelligent and ingenuous mind feels
deeply, even when it is wholly unable to analyse and
define it.

I do not undertake to.give a complete account of
the traits by which the truth of any statement or

B2
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*history may be ascertained. It would be no easy
task, not because they are either slight, incidental, or
ambiguous, but because they pertain to the very
essence of truth, and to the profoundest philosophy of
thought and expression. Very often the indications
of truth are so delicate, that, although they may
be instantly and fully felt, they cannot readily be
described, nor, without the finest powers of discrimin-
ation, referred to general principles. And besides,
it is not necessary to my purpose. It will suffice for
the present, if 1 am able to point out as many of
these internal signatures of truth in the case of the
historical books of the New Testament, as will cause
their substantial truth to be felt in something of its
intrinsic vividness.

This, now, is my object in the following pages.
Taking up the first four books of the New Testament
as human compositions, forgetting as far as possible
all that has been said of their authority and inspira-
tion, cherishing only that respect for them which the
most imperfect acquaintance with their contents
never fails to inspire, and that candour which it
becomes us always to cherish, I propose to point
out those characteristics of these writings which have
produced in my mind a new and lively conviction of
their truth,—a new sense of their wonderful beauty
and power. I do not presume to furnish anything
like a complete analysis of their style and contents.
I am deeply impressed with the idea that all which I
can offer is gathered but from the borders of an
immense field in which untold treasures of moral
truth and evidence lie buried. I wish only to state
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what I have seen with my own eyes, and felt with my
own heart ; to give some of the results, such as they
are, of my own humble reading and study. My
fondest hope, so far as others are concerned, will be
fulfilled, if these pages serve to create in minds better
qualified to pursue the work, a belief in the exceeding
riches of a region, as yet so imperfectly explored.

There are many and powerful arguments for the
truth of the great facts recorded in the New Testa-
ment, extrinsic of the records themselves. They have
been ably stated in numberless forms. I do not
question their weight. But to be duly appreciated
they require a degree of intellectual cultivation and
an amount, of learning entirely out of the reach of the
great body of readers. The considerations which I
would now suggest, besides being, as I apprehend,
of a most affecting nature, are within the reach of
all; requiring principally, in order to their just
appreciation, an honest and ingenuous temper, a
healthy moral taste, and only so much time as the
avocations of the busiest allow.

The train of thought upon which I now propose
to enter, admits of certain concessions which I wish
to make distinctly in the outset.

1. I am willing to concede, that upon a first and
cursory examination of these four histories, things of
a strange and improbable nature present themselves.
Extraordinary facts are stated, which we feel demand
extraordinary proof; and the suspicion is not un-
natural, that delusion may have had some share in
the production of these writings. Admitting that
these impressions may be made by some parts of the
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New Testament history, I nevertheless hope to point
out features of truth, numerous and significant enough
to create a lively sense of reality; and to induce an
impartial mind to draw no conclusions from any
portions of these books, however obscure and difficult,
which do not go to establish powerfully their substan-
tial credit.

2. In the exposition of that beautiful argument for
the truth of the Scripture History of St. Paul,
stated with so much felicity by Dr. Paley in his
Hore Paulinz, he has this language: ¢“The reader
' is at liberty to suppose these writings (the Epistles
of Paul and the Book of Acts) to have been lately
discovered in the library of the Escurial, and to come
to our hands destitute of any extrinsic or collateral
evidence whatever; and the argument I am about to
offer is calculated to show that a comparison of the
different writings would, even under these circum-
stances, afford good reason to believe the persons and
transactions to have been real, the letters authentic,
and the narration in the main to be true.” I am
ready to make a similar concession—to suppose that
the four Gospels, as they are called, have just been
discovered under some ancient ruins—that the names
even by which they are designated, Matthew, Mark,
Luke, and John, have been obliterated—that they
are anonymous. Even if the reader incline to the
idea that the four Gospels are only different versions
of one story—one original Gospel, it will not mate-
rially affect the present argument. Still I trust it will
appear that these books are the productions of truth
and honesty—that the accounts they contain were
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drawn from persons present on the spot—in fine,
that they are not legends, fictions, romances, but true
histories of real persons and real events.

There is one thing, however, respecting these
writings, which, it is obvious, I intend to assume,
their antiquity ; not, however, because even this
point may not be very satisfactorily made out from
their internal structure. If they were now suddenly
placed before us for the first time, from what quarter
we knew not, there would be incontestable evidence
that they were not the productions of any recent
period. There is no work so general and abstract
that it is not in innumerable particulars indelibly
impressed by the age in which it appears. A biogra-
phical or historical work, abounding in notices of
places, persons, manners, customs, and sentiments, in
certain modes of thought and expression, furnishes on
its very face, the means of fixing its date with some
approach to correctness. This is the case with the
writings which we are now to consider. They are
antique in their whole costume. They could not
have been written in this age, nor at any time very
far removed from that at which they are generally
believed to have been composed, because they bear none
of the impressions of any such time. I do not insist
that their date can be fixed with precision merely
from internal marks, but that they show beyond all
doubt that they were written very near the time to
which they are usually referred. It is not the direct
noticee of time, found here and there in these
writings, which constitute indubitable signs of anti-
.quity, because such notices might easily have been
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forged and interwoven with these narrations, even
had they been produced at a much later period. It
is their numerous and familiar references to the
customs and opinions of a certain age, their peculiar
forms of expression and thought, connected with the
absence of all allusions to modes of thinking and
speaking prevalent in all subsequent ages, that help
us so effectually to determine the period to which
‘they should be assigned.

But it is unnecessary to undertake an enumeration
of the evidences of antiquity abounding on every page
of the New Testament, because there are hardly any
80 ignorant or so captious as to question the age of
these writings. And if there are, there is one
consideration at hand which seems to me must be
decisive. You need not go back to the past to
inquire about the existence of these books; consider
a fact that presents itself before your eyes—the
wide, and 1 may say superstitious veneration with
which these books are now regarded. They lie at
the bottom of the faith of many nations, and a com-
plicated structure of forms and institutions rests upon
their professed authority. How does their influence
pervade the whole fabric of society—our public esta-
blishments, our systems of education, our modes of
thought and language! The feelings of awe and
sacredness which have gathered round these books
cannot have been the growth of any brief period.
The religious prejudices and associations of the human
mind are not the offspring of a day, but the slow
formation of centuries. The extensive -circulation
of the New Testament—the present fact that it is
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every where a familiar, household book, proves, I say,
not its truth, but its age. The Gospels must be
hundreds of years old, at all events.

But decisive as is the inference in favour of their
antiquity from the position which they now occupy,
it is not all. Their existence can be traced back some
fourteen hundred years, to go no further, by a chain
of historical evidence as strong and uninterrupted as
the most sceptical can demand. And the earliest
notices we have of them are not as of books then first
published, just appearing, but of works even then ex-
tensively received and copiously quoted. A great
portion of the literature that existed ages ago, bears
incidental evidence not only to the existence, but to
the influence of these writings. So abundant are the
quotations from them in the works of early Christian
writers, that it has been said that if they had been
lost in their present forms, they might have been re-
stored from the writings of the Fathers. At the
commencement of the fourth century, Christianity
was the religion of the Roman Emperor. The Gos-
pel must have had an existence antecedent to this
event, the conversion of Constantine. Now, if we
know that so long ago these books were extensively
read, quoted, and venerated, the conclusion is inevitable
that they were in existence years and years before.
To have won their way into so wide a circulation—to
have become possessed of so large a space and so
weighty an authority, when no art of printing was
known, and the means of intercourse and communi-
cation were so imperfect, must have been a work of
time. So that the Christian records must have been

B3
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old, even when we find the first notices of them in
early writings.

Assuming the antiquity of these writings, without
further remark, I proceed to the proposed examina-
tion of their style and contents, upon the principle,
that from every written composition, we may infer,
more or less confidently, the character and credibility
of its author. Every narrative, by the manner in
which it is put together, enables us to form some con-
ception of the intelligence, the amount of information,
the spirit and the particular motives and preposses-
sions of the individual from whom it has proceeded.
So that every historyis unconsciously and unavoidably a
historyof its author. It is a virtual account of his mind
and character, arepresentationof his moraland intellec-
tual lineaments, of his qualifications for the work he has
produced, of his claims to be believed,—in fine, of the
source whence the history has emanated ; whether it
be the offspring of Truth, of Imposture, or of Delusion.
It is true the motives which a writer professes, the
sentiments he expresses, may not be his real motives
and sentiments. Still Affectation is one species of
Falsehood, and, as such, though it may not be as
readily, yet it is as truly distinguishable from Truth
as any other form of error. To different writings
these remarks apply with different degrees of force.
A work may be so brief, so general and so obscure, as
to afford us but a very dim idea of the spirit of the
writer. I hope, however, to make it appear that the
‘books now to be examined are, to a remarkable extent,
precisely of the kind which furnish the most copious
and satisfactory manifestations of the spirit and aim
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of their authors. Indeed, I venture to assert, that if
we had authentic and minute biographies of the writerg
of the four Gospels, we should still have the most
decisive illustrations of their characters, in the style
and structure of the Gospels themselves. We should
still see in these their works, the strongest evidence
that they were eye and ear-witnesses of the things
they record—men of good sense and sound hearts,
possessing excellent powers and opportunities of ob-
servation, and inspired, to an uncommon degree, by
that single-mindedness upon which we always delight
to repose our most cordial confidence.

——

CHAPTER II.

THE HISTORICAL CHARACTER OF THE FOUR GOSPELS.

¢ The Scripture is no one summary of doctrines regularly digested,
in which a man could not mistake his way ; it is a most venerable,
but most multifarious collection of the records of the divine economy,
a collection of an infinite variety of Cosmogony, Theology, History,
Prophecy, Psalmody, Morality, Apologue, Allegory, Legislation,
Ethics, carried through different books, by different authors, at dif-
ferent ages, for different ends and purposes. ' '

4 It is necessary to sort out what is intended for example, what
only as narrative.”’—BURKE, Speech on the Acis of Uniformity.

In looking over the four Gospels, the first and
most obvious feature that strikes us is their Historical
character.

They have been so long and so widely treated, as
if they were creeds or formulas of faith, made up of
formal propositions, each by itself affirming an inde- .
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pendent and unqualified article of belief, that we are
apt to overlook altogether this remarkable trait, their
historical nature. They are not argumentative, nor
didactic. They belong to the department of History,
. Biography, Memoirs. They may be complete or im-
perfect, true or the grossest fabrications, still they are
not philosophical treatises, elaborate statements of
principles more or less important. They are evidently
histories, narratives. They are crowded with inci-
dents. They abound in notices, direct and indirect,
of persons, places and events. They scarcely contain
what with any propriety can be called an abstract
discourse. The circumstances mentioned, too, are for
the most part remarkable for their publicity, and even
those portions that approach nearest to the character
of sermons are not general in their style of thought, but
are expressed in a popular phraseology, and are filled
with local and personal allusions. The scene is not laid
in a dark, retired corner, but the course of events is
represented as going on over a vast extent of country,
in the presence of particular individuals and large mul-
titudes. Cities and villages with their respective
localities are incidentally designated, wherein the
facts narrated took place. To speak still more dra-
matically, the curtain rises, and the first glance shows
us Jerusalem and its magnificent temple, Judea, the
River Jordan, the Sea of Galilee, and the region
round about ; and we stand in the open air, and under
the noonday sun, to observe the progress of the events
related. Multitudes are collected before us. Dif-
ferent individuals and whole classes of men pass over
* the stage, Pharisees and Sadducees, teachers of the
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Jewish Law, Roman soldiers, tax-gatherers, centu-
rions, and magistrates, and all has the air of the
greatest publicity.

Now what is the natural inference from this obvious
feature of these writings? If a book of a similar
character were published at the present day, a book
not occupied with speculative discussions, not stating
principles or opinions, but relating facts, purporting
to have occurred in some well known country and
within the last fifty or sixty years, filled with circum-
stantial details, abounding in allusions, local, personal,
civil, introducing the names of public functionaries
and offices—of parties, religious and politieal, how
would such a publication be regarded ! It would either
be understood at once and by all as a mere work of
imagination, so considered by the author himself, and
published as a fiction, not to be credited as true, but
to exercise and illustrate his own genius, and to pro-
cure for him the fame of genius; or, if we supposed
that he intended and expected to be believed, then it
must be because of its substantial truth, or else he
must be among the most absurd of men. Every man
who has intelligence enough to fabricate a story with
a view to impose upon the world, takes especial care
how he meddles. with facts, circumstances, names ;
“all things animate and inanimate are combined
against falsehood.” In the great system of Nature
and Providence, nothing exists alone and insulated.
Every circumstance and every object, however trifling
apparently, are inextricably related in innumerable
ways to innumerable other circumstances and objects,
so that every fact virtually appeals to an incalculable
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mass of testimony. He who lays the scene of his
story in a certain country, in the presence of multi-
tudes, in the midst of public affairs and institutions,
summons he knows not how many witnesses to testify
to the truth of what he affirms. Every circumstance
that he introduces swells the cloud of witnesses beyond
all enumeration. If he relates what has no foundation
in reality, he exposes himself to detection at unnum-
bered points, and it is impossible that he should not
be instantaneously overwhelmed with the shame and
ridicule which he so urgently invites. He is only
spreading snares for his own feet, weaving a web in
which he is sure to be caught and entangled.

It is fairly to be presumed, therefore, that the au-
thors of the books under consideration never intended
to state what was false. If they had designed to
deceive—to relate what they knew was not true, they
never would have been so prodigal of circumstances,
so profuse in allusions to public persons, places, and
events. Some caution—some apprehension of their
liability to exposure would have shown itself in the
manner in which they touch upon details. But we
find nothing of this kind. These writings are pervad-
ingly narrative—full of incidents. There is no trace
of caution or constraint. Whether true or false, then,
we cannot but conclude that they were written in
good faith—that their author or authors believed them
to be true. And if so, the presumption is equally
strong that they are true in the main. Because
although the most honest of men are liable to be
deluded, yet it is wholly without example and utterly
incredible that such a multitude of particulars as are
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recorded in these books, should be mere delusions.
They may be more or less misapprehended, but they
must be substantially founded in fact. Such seems to
be the obvious and natural inference from the simple
abundance of facts in these books, from their character
so eminently circumstantial.

Or, if the force of these remarks be not felt, then
one thing is very clear, that writers so unwise, so
imprudent—so reckless as to go blindly on, accumu-
lating facts, adding incident to inecident, and these
too of the most public character, utterly insensible to
the certainty of detection, at every step made doubly
sure, must evince the same want of judgment and
common sense in the structure of these narratives ;
and we may entertain the most confident expectation
that a eloser scrutiny will make the falsehood of their
stories perfectly plain. If they were so foolish as thus
shamelessly to fabricate such an abundance of facts,
facts too of a public character, we may be sure of dis-
covering the groundlessness of their pretensions. For
although events appear to take place very much at
random, and to be strung together with very little
order and cennexion, and individuals to speak and act
from accidental and inconsistent impulses, yet every
real series of circumstances of any length or number,
especially if they involve the sayings and conduct of
any number of individuals, or even of only one indivi-
dual, have a certain consistency belonging only to
Nature and Truth. In fact, in the wildest appear-
ances of the natural world,—in the clouds when they
are piled in the most irregular masses in the atmo-
sphere, there is ever a pervading and essential harmony
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of light, and shade, and form, which the common ob-
server feels, though unconsciously, and without the
perception of which the efforts of the artist are
utterly fruitless. In the scenes and phenomena of
the moral and intelligent world, a like coherence exists
as a vital and all connecting element. It may not be
easy, as I have already intimated, to show in what
this keeping consists. But it is recognised and felt
instantly by every intelligent and ingenuous mind.
We perceive the absence of it continually in the ablest
and most ingenious of the myriads of fictitious histo-
ries—of novels and romances, with which the press
teems. In certain passages they always betray, even
to unpractised eyes, the hand of human art, and the
want of that air of truth, which though indefinable,
is nevertheless real and most affecting. Nature and
truth have their own marks which they impress upon
every work of theirs, marks which to some extent hu-
man art may counterfeit, but which after all transcend
the reach of fiction as much as the great Intelligence
that upholds all objects and controls all events exceeds
the mind of man. So, then, if the four Gospels are
mere fictions, and the series of events related have no
foundation in reality, but only in imagination, then, to
the extent to which this is the case, they must be
deficient in that naturalness which is the accompani-
ment of truth only. It is impossible that mere fabri-
cations should be undistinguishable from facts founded
in truth and nature. Especially must the difference
be apparent in the case of the Christian records if
they are fictitious, because they abound in facts, and
are evidently put together without any apprehension
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on the part of their authors of their liability to detec-
tion. They who are so simple as to lay the scene of
their fictions amidst public transactions, places, and
‘persons, with so little perception of the risk of expo-
sure, must betray the same want of good sense in the
composition of their stories, and we may be perfectly
certain that it will require no extraordinary degree of
penetration to lay bare the delusion.

It is departing somewhat from the course which I
have prescribed to myself, still I may be permitted to
remark in this connexion, that the simple fact that
these writings have obtained extensive credit, creates
a very strong presumption of their substantial trath.
That a thing is not proved because it has been long
-and generally believed, is a consideration of great
importance which should never be lost sight of. Still
the force with which it applies in any given instance,
is determined by the nature of the subject proposed to
us for our assent. If it be a mere matter of specu-
lation—of opinion—a point upon which there is a
peculiar liability to error, prejudice and delusion,
authority can have but little weight. Yet, even
in this case, we can hardly help believing that what-
ever a large mass of men have for ages credited,
must have in it some portion—some basis of truth.
The extensive and enduring prevalence of a certain
conviction or faith, is a fact, an effect, for which some
cause must exist, and there is no cause so universal as
truth. Thus it is commeonly said and admitted that
the universality of a belief in a God and in a life to
‘come, is one argument for these two great doctrines,
a presumption, at least, of their truth. But this pre-
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sumption is a great deal stronger when the proposi-
tion demanding credit states a fact, or a number of
facts, and these, too, not insulated, not of a private
but of a public nature; because facts of this descrip-
tion must naturally and necessarily be associated and
interwoven with myriads of other facts of universal
notoriety, and the evidences of their truth or false-
hood must be spread out in the greatest abundance in
the eye of the world. If there were now just pub-
lished a narration of facts of a character public and
remarkable, like those recorded in the New Testament,
and purporting to have taken place quite recently,
within a few years, in this, or in some neighbouring
community, if there were no truth in them, they could
not gain credit for a single moment, for their false-
hood would manifest itself at once to every man, so
that he who runs might read, in the entire absence
of all that near and collateral evidence, which every
real event carries with it in the multiplicity of its
public bearings and connexions, and which does not
require to be searched after, as it is impossible to be
overlooked. The times, places, customs, institutions,
feelings and opinions alluded to more or less dis-
tinctly, presenting none of the traces or impressions
which the facts reported must have left, would by
their silence immediately reveal the fraud. On the
other hand, if it were pretended that the incidents
now first published, had occurred a great while ago,
the simple fact, that in the present state of things no
signs were visible of the impression which they must
have originally made, would be decisive with every
man, and they never could command general credit.
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Therefore, I say, the contents of the four Gospels
being such as they are, events public and extraordi-
nary, it is difficult to conceive how these books could
ever have come to be extensively believed, if, when
they were first published, whether soon or late after
the things related took place, they had not been ae-
companied and corroborated by that strong, indis-
pensable, though unestimated and unrecorded testi-
mony which every public event brings with it through
its connexions and relations with other matters of
undisputed notoriety. I am not maintaining as a
general remark that a thing is proved to be true
because it is believed. This only do I say, that it is
hardly possible to imagine how the four Gospels could
ever have obtained credit if they were not substan-
tially true, because they are not accounts of abstract
opinions, they are narrations, not of private visions
and secret experiences, but of public occurrences
closely affiliated with the public affairs, persons and
institutions of a certain period and a certain commu-
nity. Their character being thus eminently circum-
stantial, the fact that they have been credited, is no
faint presumption that they are true—that when they
were first published, they brought with them that col-
lateral corroboration which is exceedingly powerful,
although it is seldom or never defined and estimated.
However, this is a digression from our proposed
course of remark. My present design is, without
reference to the authority or faith of others, to exhibit
as far as is possible the truth of the Christian records,
that quality in them which appeals to a deeper faculty
than the understanding, from internal indications
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alone. With this view, we have now cast one hasty
glance over these books, and the first thing that has
arrested our notice, and furnished food for thought, is
the obviously historical and public nature of their
contents. From this trait we have inferred that they
are either substantially true, or the most reckless
fabrications ever published to the world. If the latter,
then there is an entire want of art in their compo-
sition. No one actuated by a design to deceive, would
have strung together so many details, since he would
be thereby virtually collecting an untold weight of
testimony to disprove the truth of his relations. I
have not entertained the supposition that the authors
of these books may have been self-deluded. In some
particulars they may have been deceived. Whether
they were or were not, remains to be seen upon a
closer examination of these writings. We have
looked now only at the circumstantial and public na-
ture of the things they contain. So far as this is their
character, they are inconsistent with delusion. Look-
ing at the facts as they are given, having occurred as
it is professed in the open air, at noon-day, in public
places and amidst crowds, we hold that these accounts
must be true in the main, or else such a want of art
is evinced in their fabrication, as will show itself in
their whole structure, and render it no difficult thing
to settle fully their real character and claims.
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CHAPTER III.

THE MARKS OF HONESTY APPARENT IN THE GOSPELS.

¢¢ So stands it, in short, with all forms of intellect, whether as
directed to the finding of truth or to the fit imparting thereof ; always
the characteristic of right performance is a certain spontaneity, an
unconsciousness.”’—Edinburgh Review.

I comE now to the consideration of another and more
decisive characteristic of these writings. It is the
same trait upon which we have already remarked, but
more strikingly manifested, showing itself in other
ways; it may be designated as Unconsciousness or Sim-
plicity. This feature reveals itself by luminous tokens.
It appears in the most impressive manner that the
authors of these books were wholly unconscious of any
design to make out a case—to do anything but state
facts.

In the eleventh chapter of the fourth book, entitled
the Gospel according to John, we have a minute ac-
count of a most extraordinary event, the raising of a
dead man, Lazarus, to life. It is represented as
having taken place in a public manner. The stone
which covered the mouth of the tomb is removed.
Jesus calls aloud to the dead man to come forth.
And he comes forth in the presence of a number of
persons.

Now what does the narrative immediately proceed
to inform us of? Why, that although some of the
spectators were impressed and led to admit the ex-
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traordinary authority of Jesus, others did not believe,
were not impressed, but went away and told the ene-
mies of Jesus what had taken place! We are told
with great particularity how a most astonishing event
took place, and in the same breath we are informed
that some of those who stood by and saw it were
unconvinced. And this information is communicated
without the slightest appearance of reluctance or
hesitation. Not an attempt is made—not a word is
introduced to explain why the miracle failed to produce
upon some who witnessed it, what we should consider
its inevitable effect. It cannot even be said with pre-
priety that they confess there were some present who
did not believe. The information is not wrung from
them. They give it freely, without the least con-
sciousness of the ground it might seem to furnish for
doubting the reality of the event. Here, I say, isa
manifestation of the unconscious fearlessness of a true
and honest mind, which beams out upon me like light
from Heaven. I see here that the writer thought of
nothing but telling the truth, and telling it too, as a
matter of course, without the least parade of frank-
ness. The facts he states may be hard to be believed,
and difficult to be reconciled with one another;
still he cannot help that, and he does not even think
of helping it; he gives them without hesitation,
without comment, without any anxiety about the
effect of the narration. Here it is that the true
inspiration of these writings begins to be discernible,
the inspiration of a single mind, unconscious of itself,
stating the truth in the freest, simplest, most natural
manner possible.



INSTANCES. 23

Again. In the twenty-eighth chapter of the
Gospel of Matthew, we have an account of the
resurrection of Christ himself—of his appearing alive
to his friends after he had been crucified and buried.
“Then,” so we read in the 16th and 17th verses,
“the eleven disciples went away into Galilee, into a
mountain, where Jesus had appointed them. And
when they saw him, they worshipped him, but some
doubted,”—doubted whether it were indeed he. The
most important event in the whole history, so we are
explicitly informed, was doubted by some of those
who had the best opportunity of ascertaining its
truth! What is this but another instance of that
perfect fearlessness, that indifference to effect, which
trush can only have 2*

Once more. In the twelfth chapter of John, we
read that when Jesus had uttered the words, ¢ Father,
glorify thy name,’ there came a voice from heaven,
saying, I have glorified it, and will glorify it again.
The people, therefore, that stood by and heard it,
gaid that it thundered; others said, an angel spake
to him.” What can be more manifest, than that the
writer had no thought here but of stating facts? He
relates a most extraordinary occurrence—the utter-
ance of a voice from heaven, and, at the same time,
without a word of explanation, tells us that the

* The conclusion of Matthew’s Gospel exhibits signs of being hur-
ried. 'We may suppose that on the above-mentioned occasion there
were many others present besides the eleven. It is said elsewhere,
that Jesus was once seen, after his resurrection, by five hundred of
the brethren. In so0 large a crowd there must have been some who
were unable to approach him near enough to be sure that it was he.
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people who stood by and heard it, said that it was
thunder.* It is these passages, and others like them,
that satisfy me that the narrators were honest—that
they aimed only at relating things just as they took
place. I see no shaping or accommodation of the
events related to a particular design. There is a
quiet, unobtrusive confidence in their mode of narra-
tion, which seems to me identical with a perfect
conviction of truth—with a true spirit. I have given
only a few instances ; enough, however, to define
and render prominent the characteristic of these
writings upon which I am now remarking. Through-
out, the same peculiarity is apparent.

It is very often objected to the truth of the New
Testament history, that if the wonderful things
therein recorded actually took place, how is it
possible that they should not have convinced. the
great body of the people. They must have been
irresistible, it is said, and we cannot conceive that
they really could have occurred, or they would have
produced a greater impression. We find- that they
were not believed—that the multitudes in whose
-presence Jesus is said to have done these astonishing
works, clamoured for his blood, and joined in putting
him to death.

From a careful examination of the history, we may
find reasons, although they are not ostentatiously
thrust forward, to suspect that the unbelief of the
Jews was not so great mor so gemeral as this
objection supposes. In one passage we are expressly
told that many of the chief men believed in Jesus,

* For further remarks on this passage, see Chapter XI.
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although their fear of their equals did not allow them
to confess it.* We are informed also that his
enemies once and again dared not lay hands on him,
because he was so generally favoured by the people.
And then the seizure of his person, which took place in
the night, and the disgraceful hurry of the Jewish
court, by which he was pronounced guilty of blas-
phemy, create the idea that he fell a victim to a
faction. The priests knew well enough that if they
could only present him before the people in the
condition of a prisoner and a criminal, the association
of such circumstances with his pretensions as the
Messiah would shock the public mind and exasperate
a mob against him. Shortly after his final dis-
appearance we read of the conversion of three
thousand persons to the Christian faith.+ Th's is
usually represented as sudden and miraculous. But
surely it is- more natural to suppose that this large
body of converts was composed mainly of those who
had listened to the words and witnessed the works
of Jesus. The tide of popular feeling was setting
strongly in his favour, and the priesthood saw that
his success must be their destruction; and I cannot
but think that he was put to death by means of a
sudden revulsion of feeling which the priests suec-
ceeded in producing.

But allowing the unbelief of the Jews to have
been as inveterate and universal as is commonly
represented, it may be perfectly accounted for, I
apprehend, upon the known principles and constitu-
tion of human nature. Experience and observation

* John xii. 42. + Acts ii. 41.
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bear witness that when men are swayed by any
inveterate bias or passion, they are impregnable to
the strongest evidence contradictory of their idolized
notions. Every day we see men unaffected by facts
and considerations, whose force miracles could not
increase. The slave of intemperance, for instanee,
sees his wife and children perishing before his eyes.
Shame and ruin and death stare him in the face, and
still he persists in his darling indulgence, and keeps on
in the downward path of destruction. The love of power
intoxicates in a similar way. The Jews were burning
with the thirst of national glory—of earthly prosperity
and success. They had long considered themselves
a sacred people—the peculiar favourites of Heaven;
and they were stung to madness at the thought of the
foreign domination under which they had been brought
—of the insolence of -the Gentiles— ¢ the sinners—
the dogs,” as they were wont to call them,—by whom
they had been enslaved. They longed for triumph
and revenge. They had set their hearts, like spoiled
children, upon the appearance of a temporal prince
and warrior to lead them on to victory and boundless.
renown. While absorbed by these passions, they
could not bear to listen to one who, like Jesus,
breathed peace and love and forgiveness. They
could not endure to have those hopes disappointed
which they had so long cherished, and which, as
they believed, their religion encouraged and sanctified.

In fact, the unbelief of the Jews not only admits of
the explanation at which I have briefly hinted, but
when duly considered it becomes an indirect and
inverted evidence of the power manifested by Jesus.
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It could not have been any ordinary thing that
wound them up to such a degree of exasperation.
There must have been no little weight in the words
and works of Jesus, or they would never have raged
against him with so much violence.

But it is not my object now to give a full account of
the unbelief of those in whose presence the wonderful
works related in the Gospels were wrought. There
is one thing upon which I wish to fasten the attention
of the reader. Where is it.that we learn that the
Jewish people were unaffected by what was said and
done by the man of Nazareth ! who is it that has told us
that he was doubted and gainsaid by the mass of those
among whom he lived and taught? It is the authors
of the Gospels themselves—it is they, who without
the slightest equivocation have recorded the fact that
the majority of the people, including the teachers of
the Law, the leading men of the time and community,
yes, and the members of his own family, gave no
credence to the pretensions of Jesus. This fact they
have recorded so unreservedly that they cease to
appear .as his friends and adherents. They rather
seem like impartial and uninterested spectators,
having no feeling for the one side or the other; no
feeling, at least, that for a moment disturbs their
determination to tell the truth. I say their deter-
mination. And yet.this does not seem to be the
proper word. For there is no appearance of effort,
or constraint, or labour, as if, conscious of a temptation
to unfairness, theyhad to guard themselves accordingly.
They write straight on, as naturally as they breathe,
stating with. equal explicitness or with equal brevity

c2
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the words and works of Jesus, and the objections and
incredulity of those around him, making no explana-
tions, betraying no anxietyto influence the mind of the
reader. In fine, their candour is for nothing more
remarkable than for its unconsciousness. They do not
seem to know that they are candid, or that they are
actuated by a spirit in any degree remarkable and
praiseworthy. Their honesty has no appearance of
being put on. It is rather a part of their nature, the
breath of their nostrils. If, after all, there is any
mind so diseased with doubt as to fear that this
character may have been assumed, I observe that it
not only strikes me as utterly impossible, but if it
were possible, then, for such deep laid and incredible
cunning, there must have been the inducement of
some most selfish and corrupt design, for the existence
of which not a shadow of proof appears. But it is
abundantly enough to say that if this is not candour
—honesty, there is no telling what honesty is ; there
can be no indubitable tokens of its presence, and we
can have no ground for faith or confidence in man.
The honesty of these narratives reveals itself in
another way.
. It is evident that Jesus Christ is their principal
subject. They are histories of his life. Their authors
obviously considered him worthy of profound reverence
and implicit credit. And yet their accounts have
not the faintest shadows of the character or style
of eulogies, panegyrics. How truly has it been said
that “ biographers, translators, editors, all, in short,
who employ themselves in illustrating the lives or the
works of others, are peculiarly exposed to the Bos-
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wellian disease of admiration.” Whether the in-
dividual described be a creature of the imagination,
or a real personage, he becomes the hero of the
writer, and the utmost pains are taken to set him off
in the most glowing colours—to magnify his least
excellence—to be silent about every trace of imper-
fection in him—to guard every thing he says or does
against misconstruction, or the slightest impression
of an unfavourable nature. Nothing of this sort
appears in the Christian records. No attempt at
embellishment can be detected. There are no ex-
pressions of admiration, no prompting, no challenging
of the applause of the reader. All is calm, direct,
and simple.

Indeed, in some-cases it would appear that, so far
from being conscious of any endeavour to heighten
the effect of the things they relate, they not only do
not do justice to the great subject of their biographies,
but absolutely do not seem to have understood Jesus
in all his elevation. There are passages from which
one may incidentally, but on that account not the
less fairly, infer that the conduct and meaning of
Jesus were more beautiful than they have represented
or even understood it. There is one curious case in
point, which I proceed to consider. I do not affirm
that the following view of it is necessarily the true
view. I only say that it admits of the construction I
put upon it.

In three of the four books we have an account of
obviously the same incident. I refer to the case of
the woman who went behind Jesus in the crowd and
touched his garments, and was instantly cured of
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a disease under which she had long suffered. In
the Gospel of Matthew, this circumstance is related
thus:

‘“ And behold a woman who was diseased with an
issue of blood twelve years, came behind him and
touched the hem of his garment. For she said within
herself, if I may but teuch his garment, I shall be
made whole. But Jesus turned him about; and
when he saw her, he said, ¢ Daughter, be of good
eomfort ; thy faith hath made thee whole.” And she
was made whole from that hour.” ‘

Mark’s relation is this. “ And a certain woman
who had an issue of blood twelve years, and had suf-
fered many things of many physicians, and had spent
all that she had, and was nothing bettered, but rather
grew worse, when she had heard of Jesus, came in the
press behind, and touched his garment. For she said,
¢If 1 may touch but his clothes, I shall be whole.
And straightway the fountain of her blood was dried
up; and she felt in her body that she was healed of
that plague. And Jesus immediately knowing in
himself that virtue had gone out of him, turned him
about in the press, and said, * Who touched my
clothes? And his disciples said, ¢ Thou seest the
multitude thronging thee, and sayest thou who
touched me? And he looked round about to see
her that had done this thing. But the woman,
fearing and trembling, knew what was done in her,
came and fell down before him, and told him all the
truth. And he said unto her, ¢ Daughter, thy faith
hath made thee whole, go in peace, and be whole of

thy plague.”
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Luke. relates that “ a woman having an issue of
blood twelve years, who had spent all her living upon
physicians, neither could be healed of any, came be-
hind him and touched the border of his garment, and
immediately her issue of blood stanched. And Jesus
said, ¢ Who touched me # When all denied, Peter,
and they that were with him, said, ¢ Master, the mul-
titude throng thee and press thee, and sayest thou,
Who touched me? And Jesus said, ¢ Somebody
hath touched me, for I perceive that virtue is gone
out of me.” And when the woman saw that she was
not hid, she came, trembling, and, falling down before
him, she declared before all the people for what cause
she had touched him, and how she was immediately
healed. And he said unto her, ¢ Daughter, be of
good comfort, thy faith hath made .thee whole; go
in peace.’”

Now, although we perceive in these three accounts
such variations as we commonly find and naturally
expect in the different statements of honest and inde-
pendent narrators, relating the same event, yet they
all agree in one thing. They all tell us that when the
woman came forward, Jesus addressed her in a cheer-
ing tone, assuring her that her faith had cured her.
By this assurance, as I conceive, he intended to correct
the impression she had evidently entertained, that
there was a miraculous power of healing in his very
garments. It was through the power of her own faith
—the influence of her own mind, that so instantaneous
a cure had been effected. It was not, as she had evi-
dently surmised, through any medical virtue in his
clothes. but through the energy of her own convie-



82 NO DESIGN IN THE GOSPELS

tion, that she had been made whole. This seems to
be the natural and obvious meaning of the few words
he addressed to her.

But, and here is the point to which I wish te direct
the attention of the reader, he does net appear to
have been understood by at least two of the narrators.
For Mark says that Jesus discovered that some one had
touched him, by the departure of a healing virtue
from his person. And Luke represents Jesus as de-
claring in so many words that he had felt a miraculous
virtue go out of him. That he really made any such
declaration, his assurance to the woman that her
faith had made her whole, forbids me to believe. It
is much more natural to suppose that it was purely
the inference of the historians that Jesus ascertained
that some one had touched him by the departure of
a medical virtue from his body. They concluded that
this was the way in which he found out that he had
been touched: and one of them (Luke) has gone so
far as to put words to this effect into his mouth. If
these remarks are correct, then it follows that the
narrators did not reach the true import of the words
of Jesus, when he said to the woman, ¢ Thy faith hath
made thee whole.” His view—his representation of
the case, was more simple and spiritual than they
supposed. I mean to say, in short, that they under-
take to account for his knowing that some one had
touched him, in a way which he evidently intended to
disallow, when he bade the woman consider her own
faith as the cause of her cure.

It is natural to suppose that the woman, agitated
by the most powerful emotions, did not merely touch
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his garments, but seized them with a quick, convuk
sive grasp, and so he felt something peculiar and
significant in the movement, and, surmising the truth,
was induced to turn round and ask who it was. _

If the account given above of this incident is ad-
mitted, how decisive, by the way, is the proof that the
incident must actually have taken place. The nar-
rators could not have recorded what they did not
understand, if it were not real.

I beg the reader not to permit the miraculous
character of this occurrence to prevent his surren-
dering his mind to a full and candid consideration of
the case. Upon the miraculous nature of many of the
things related in these books, I propose to remark at
length in the sequel. In the meanwhile, the reader
is at liberty to regard this incident as furnishing one
of the cases, by no means rare, in which an immediate
and extraordinary effect has been produced upon the
physical frame, through the power of a strong mental
impression.

Whether the view I have taken of this case be
correct or not, or whether there are any other in-
stances in which the historians have fallen short of
understanding the words and conduct of Jesus in
their real greatness and simplicity—one thing is plain
enough. They evince no disposition to magnify him.
They do not show him off. They make no comments,
suggest no explanations, calculated to place what he
said and did in a striking light. In their simple and
brief sketches they appear oftentimes to have omitted
the mention of important circumstances illustrative of
his words and works. They seem to have been so

c3
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fully possessed with the reality of the things they
relate, that the idea of their ever being disproved
never crossed their minds. They show not the slight-
est misgiving, lest others may fail to see and under
stand what is as clear to them as the sun at noonday.
They betray no apprehension that the truth will not
speak for itself, or that it needs any pains on their part
to make it manifest. Hence the artless and careless
brevity of their narrations.

At one time, -as they tell us, an individual said to
Jesus, ¢ Master, I will follow thee whithersoever thou
goest.” Jesus replied, “ The foxes have holes and the
birds of the air have nests, but the Son of man hath
not where to lay his head.” Again, another offered
to join Jesus, but begged permission first to go and
bury his father. To him the reply was, “Let the
dead bury their dead.” On these occasions Jesus is
represented as using a roughness inconsistent with
his usual mildness and consideration. We may sup-
pose that the individual first mentioned was actuated
by a mercenary feeling in offering to follow Jesus, that
he hoped for some worldly advantage, and that Jesus,
seeing or fearing that such was his motive, gave him
timely warning not to expect anything of a  worldly
nature from him. With regard to the other, who
desired first to be permitted to go and bury his father,
we may with great probability conjecture that he
made his filial duty a mere pretence for temporizing.
He was not perfectly sure that Jesus was the expected
Messiah ; and while he wished to wait awhile until the
true character of Jesus should be more satisfactorily
ascertained, he desired to secure the advantage of an
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early profession. His father, we may even suppose,
was not yet ‘dead, but only very aged and infirm, and
the request was in effect, *“ Let me first discharge my
duty to-my father, and then I will come and be your
disciple.” To him, therefore, the reply of Jesus was
most appropriate, “Let the dead bury their dead,”
that is, let those, and they are numerous enough, who
are dead—insensible to the claims of truth—to the
import of what I say and do, perform the necessary
offices for the dead. Such are the explanations of
which these passages are susceptible. They certainly
appear natural and probable. But observe, they are
not given, they are not hinted at, by the narrators;
they are only indireetly, undesignedly suggested by
the general tenor of their stories. They take no pains
to guard against misapprehension, or to place the
conduct of Jesus in the best light. Here I behold the
boundless confidence of truth.

There are even more striking instances of the entire
absence of any disposition to exaggerate the things
recorded in these books. Circumstances are related
with the utmost brevity, and without any indication
of fear, which seem to be palpably inconsistent with
the greatness and power ascribed to Jesus. We are
told, for example, with an all-unconscious frankness,
of the powerful appeals made to him by his enemies
after he was fastened to the cross. They shook their
heads at him, and cried, “ If thou be the Son of God,
come down from the cross. He saved others, himself
he cannot save. If he be the king of Israel, let him
now come down from the cross and we will believe
him. He trusted in God; let him deliver him now,
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if he will have him, for he said I am the Son of Ged.”
‘Who has ever paused over these words for the first
time, without feeling that they contained a bitter
force—without secretly saying to himself, “ O why
did he not come down? If he had power to heal the
sick and raise the dead, why did he not descend then
from the cross and dissipate all doubt for ever ¢” Upon
reflection, it is true, we recollect that he is never said
to have used his extraordinary gifts for his own sake.
It was not physical power that he sought to exercise,
but moral power ; the power of a love which no insen-
sibility on the part of its objects could exhaust—of
self-forgetfulnese—of fortitude—of meek and patient
endurance. He sought to show how one might do
and endure, not from necessity, but voluntarily, to
disclose the before unrevealed energy of a generous
and self-denying free will. And had he relieved him-
self, had he shrunk from suffering pain and contempt,
he must have forgotten his great spiritual purpose.

But, although this explanation is at hand, the nar-
rators, be it remembered, do not suggest it. They
record the sneers of his enemies, in all their naked
force, unrelieved by a single word of comment. But
I must pause here for the present.

Many a one, I imagine, when disturbed with doubts
about the truth of the New Testament history, has
secretly wished that he had been permitted to live in
those days—to be present on the spot, and then how
easily might he have satisfied himself. For my own
part, I confess, I shrink at the thought of such a trial.
A trial it must have been, as every one will perceive,
who is aware of his own weakness, and knows the
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tremendous power of the example of a multitude. 1
fear I should have wanted courage and candour to
resist the accumulated authority of the rich, and
great, and learned, of the mass of the people, and
have fallen in with the general insensibility, or parti-
cipated in those prepossessions which presented so
effectual a barrier against the force of the words and
works of Jesus. One thing does seem to me most
desirable. Could I only have an account of those
events from persons, or from only one person, whom I
knew, in whose good sense, integrity, and fairness, I
have perfect confidence, then I should have a ground
for my faith, than which none could be surer. Could
individuals of this character have been present, and
could we have their testimony, nothing would be
wanting. I open the four Gospels, and I feel that
this want has been supplied most amply. When I
read these books in the way in which I am now at-
tempting to do it, I care not what names they bear, I
see—I know—that they are the work of an honest and
impartial spirit. Nowhere in the writings of the
dead, or in the conduct of the living, do I discern
evidences of integrity and singleness of mind so lumi-
nous and affecting. I see none of the art of a fraudu-
lent design—none of the incoherence of: self-delusion.
These histories command my cordial confidence. They
are to me full of inspiration, not a vague mystical
inspiration, but the inspiration of truth and honesty,
the same spirit that breathes in every honest man, in
every true word, the Holy Spirit. God give us this
spirit without measure !
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CHAPTER 1IV.

THE SAME SUBJECT CONTINUED.
¢ ——T only speak right on.”

WeE have remarked upon the honesty of the Christian
historians, particularly as it is evinced in the manner in
which they speak of the principal personage of their
narratives, the great object of their reverence and faith.
They make no attempt to show him off. They manifest
no apprehension about the impression that may be
made by what they record. I am struck with the ex-
hibition of their free, unguarded honesty, in the case
which I am now about to mention.

We are given to understand with the utmost expli-
citness in these books, that Jesus was possessed of the
most extraordinary powers—that he could heal the
sick, give sight to the blind, and raise the dead, by a
word. Numerous instances are detailed with remark-
able particularity, in which, in the most public and
satisfactory manner, he exercised these miraculous
gifts. But on more than one occasion we are told that
some of the principal men of the community came to
him, and requested him to perform a miracle—to give
them a sign : thus affording him an opportunity, as it
would seem, of convincing them of his authority as a
messenger from Heaven. ¢ How long,” said they,
with apparently great plausibility, “ how long dost
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thou make us to doubt? If thou be the Christ, tell
us plainly.” On these occasions, as the historians have
not hesitated to inform us, he directly and uniformly
refused to comply with the request made to him. They
give us no explanation of the reasons of his refusal.
They leave him open to the charge of having evaded an
appeal apparently very fair.

It is not my immediate purpose to state the grounds
of the conduct of Jesus in these cases. Still, as it
admits of an explanation at once sound and rational,
not only in accordance with, but illustrative of, the
dignity of his character and the spirituality of his
object, I may be permitted to hint at it in passing.
The Jewish nation, as I have already had occasion to
state, cherished the fond expectation of the appear-
ance of a military leader and king, who should deliver
them from Roman bondage, and place them where, as
the peculiar people of God, they fancied they belonged,
at the head of the human race. The existence of
this expectation is proved incidentally, and therefore
the more satisfactorily, by the Christian records. Seo
we need not resort to other witnesses to establish this
point, although they are not wanting. How tenaci-
ously this hope clung to the minds of the Jews may
be gathered from the conduct and feelings of the
adherents of Jesus. They evidently expected him to
establish a worldly kingdom, and to distribute among
them its chief .offices and honours, and out of this
expectation there frequently rose among them jealousy
and strife. After all that he had said and done to the
contrary, they still cherished this hope to the very
last. . And just before. his final disappearance their
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language is, “ Lord, wilt thou now restore the king-
dom to Israel?” As confidently as the Jews looked
for a Messiah, they looked for him to be a temporal
Prince and Deliverer.

Seeing then that this expectation existed so widely
and deeply, is it not natural to infer that those who
demanded of Jesus “a sign from heaven,” failed of
being convinced by what he did actually say and do,
because, although it proved him to be no ordinary
man, still it did not carry out and realize their darling
idea of the Christ? They wanted him to assume a
character and to perform miracles, conformable to
their cherished and pre-established notions. So that
although at first sight it may appear that when they
asked of him *a sign,” they meant merely a display
of miraculous power, no matter of what description,
we may suppose that they intended a sign of a parti-
cular sort, a sign which should correspond to and
justify their prepossessions. Indeed, it may be gather-
ed from the Jewish writings, that an idea was
entertained that the Messiah, when he came, would
give some peculiar token or signal—some extraordi-
nary display of power—a luminous appearance in the
heavens perhaps, for it is not distinctly defined, which
should be a credential of his authority, to point him out
to the people as the Messiah, beyond the possibility of
mistake. The Apostle Paul, in his first Epistle to
the Corinthians, observes that the Jews seek after
“ a sign.” And the inference is thus confirmed, that
the sign sought was of a peculiar character, a sort of
signal corresponding to the universal idea of the ex-
pected Deliverer. The demand for a sign, therefore,
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was equivalent to a demand for evidence that he was
such a personage as was expected. But Jesus did
not present himself to the nation as a military leader.
The office he assumed was infinitely superior to that
of the most brilliant conqueror. Evidence therefore
was demanded, of which the very nature of the case
did not admit, and which he could not give. The
grandeur and dignity of his aim prevented it. It was
not he that made the Pharisees to doubt. Their
doubts resulted from their own false prepossessions.
These it was that led them astray or stopped them
short of conviction. He could not speak more plainly
than he had already done by word and work. And if
these failed to satisfy them, it was in vain that further
evidence was asked for. He had nothing else to
offer—nothing different in kind, nothing that those
who were as yet unconvinced could appreciate, if they
were not impressed by what he had already done.
There were other things about to take place fitted to
vindicate his authority. Events were approaching, as
he intimated,—his death and resurrection,—which in
their significance and consequences would, like signs
from heaven, attest that he was sent by God.

But although the refusal of Jesus to comply with
the demand of those who sought from him a sign,
admits of so ample a justification, yet it is not ob-
vious; neither is it urged by the historians. And
here again is the characteristic to which I wish to
direct particular attention. They have not shrunk
from recording, with simple and fearless brevity, the
fact that, on different occasions, when Jesus was
asked to exercise his miraculous gifts, he refused to
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accede to the request. They show no apprehension
that the motive of his refusal may be misunderstood,
orthat he would come under the imputation of shrinking
from a fair test of his power. They interpose no expla-
nation to guard him against misconstruction. I can
account for this characteristic of their narrations only
by supposing, either that the explanation was so ob-
vious to them that they never thought it could be
necessary to give it, or else, that their confidence in
Jesus was so perfect and entire, an unconscious feel-
ing of their bosoms, that they never once dreamed
that he could be suspected of an unworthy motive,
however inexplicable his language or his conduct on
certain occasions might appear. Whether his words
and works were understood or not, they do not appear
to be aware that an injurious construction could by
any possibility be put upon them. I know not what
others may think, but it seems to me there is some-
thing so genuine, healthy, and natural, both in this
state of mind, and in the way in which it manifests
itself, that I cannot but refer it to truth and reality.

There is a consistency so remarkable and evidently
8o wholly undesigned, on the part of the narrators, in
the passages in which mention is made of “a sign
from heaven,” that I cannot help taking notice of it
in this connexion, although it does not properly come
under our present head.

On one occasion we read, that just after Jesus had
cured a demoniac in the presence of a multitude, some
of the Pharisees asked him for a sign. He replied
that he could give them no sign but his death and re-
surrection. At another time, immediately after he
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had driven the money-changers from the temple, he
was asked to give a sign—to produce his credentials
for the authority he had assumed. In this instance,
also, his reply is an obscure allusion to his death and
resurrection. * Destroy this temple, and in three
days I will build it up.” Once more, just after he
had fed a large multitude in a miraculous manner, the
people followed him demanding a sign, intimating that
he had not done as much as Moses, who had given
their ancestors bread from heaven, alluding to the
manna gathered by the Israelites in the wilderness.
To this request Jesus answers at length and ob-
scurely, but the main points of his reply are his death
and resurrection.

Now, we cannot fail to observe that the authors of
these histories appear to be wholly unconscious of any
remarkable keeping in these passages, and yet it is
most curious. The circumstances upon these three
occasions are entirely different, and so is the language
of Jesus. But the ideas expressed, the feelings evinced,
are in perfect harmony. On each occasion, the de-
mand for a sign was made just after Jesus had per-
formed a remarkable work. So that it would seem as
if ‘those present had really been in some degree im-
pressed with his extraordinary power, and only wanted
to be satisfied that he was such a person as they were
looking for, to give in to his claims at once. His
reply is invariably the same in substance, though dif-
fering entirely in form. He will give, he declares, no
stronger evidence of the divinity of his mission, than
would be expressed in events shortly to occur, his
death and resurrection. These, he intimates, would
furnish the most imposing proofs of his authorvy.
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I confess I want words to express the sense of reality
produced by these passages, so different in detail, so sin-
gularly consistent in substance. Of the consistency
here, the writers do not appear to be at all conscious.
They have taken no pains to make it apparent. It is
perfectly natural and easy, but it is not obvious. I
do not know that it has ever before been remarked
upon.

I alluded just now to the driving of the money-
changers from the temple. It is related that *when
Jesus found in the temple those that sold oxen, and
sheep, and doves, and the changers of money sitting,
he made a scourge of small cords, and drove them all
out of the temple, and the sheep and the oxen, and
poured out the changers’ money, and overthrew their
tables, and said unto them that sold doves, ¢ Take
these things hence; make not my Father’s house a
house of merchandize.’” This incident certainly ap-
pears, at first sight, to be inconsistent with the usual
gentleness of Jesus, and that abstinence from all
violence which he so emphatically inculcated, and on
all other occasions exemplified. The reader has pro-
bably seen a picture representing him in the temple, .
with outstretched arm, wielding the scourge with
great vigour: I need not say how offensive it must
have been.

Without the least violation of probabilities, we may
suppose, that on this occasion Jesus went into the
temple attended by a large concourse of people; and
that, upon the first intimation of his will, the traders
and money-changers, overturning the tables in their
precipitation, fled before one who had the populace
with him, as Jesus then had. The “-scourge of small
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cords,” so far from being an instrument purposely
fashioned for violence, we may conjecture, was nothing
more than a piece of cord found on the spot, and
originally used for obvious purposes by the dealers in
oxen and sheep, and taken and folded up into a sort
of whip by Jesus, not perhaps with reference to the
men, but the cattle. It is not by any means neces-
sary to suppose that he even struck these animals, or
that he assumed any attitude inconsistent with what
we feel must have been the habitual dignity of his
deportment. Candour justifies us in putting such a
construction upon this incident, involving, certainly,
no improbability. But the narrators do not hint at
it. They have not feared to relate this event in the
briefest and most careless manner. They have not
told us how the dealers in oxen, and sheep, and doves,
and the money-changers, came to be in the temple;
although upon reflection it is clear that they were
there to supply the demand for sacrifices and offerings
for the temple-service, and to accommodate those
who, coming from distant places, were under the ne-
cessity of exchanging their foreign money for the
currency of Jerusalem. The authors of the Gospels
have not told us these things, obviously because it
never occurred to them that they needed to be told.
Now, their confidence in the reality of what they were
relating, and in the correctness of the conduct of
Jesus, is precisely like their knowledge of these cir-
cumstances, so settled and familiar a feeling with
them, resulting from such obvious realities, so per-
fectly natural, that it does not occur to them that
others may be deficient in these respects, and may
require explanations. In the familiarity of their awn
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information, and in the unconscious fulness of their
own faith, they forget the possible ignorance and in-
credulity of others. Who can fail to recognize here
the simplicity and integrity of their minds?

~ Once more. It is obvious that the authors of these
writings must have considered Jesus as possessed of
extraordinary spiritual strength, great firmness or for-
titude. If in the composition of their narratives they
have had any earthly object but a distinct and honest
statement of what they had seen, known, and believed,
if they have fabricated, coloured, or even selected
incidents for any particular purpose, we may suppose
that it was for the sake of showing the superiority of
Jesus to every human infirmity. The suspicion of
such a purpose becomes exceedingly natural when we
consider two things.

* 1. In the Epistles Jesus Christ is spoken of in the
most exalted terms. He is described as the image of
God, and the brightness of his glory. In him, it is
said, dwelt the fulness of the Divinity. And again, in
him it pleased the Father that all fulness should
dwell. But it is unnecessary to specify passages.
The Apostles appear to exhaust language in express-
ing their sense of the excellence of their master.

2. But not only do the Apostles in their letters
express in the strongest manner possible, and by the.
loftiest figures of speech, their sense of the greatness
of their master,—at an early period, the idea sprung
up, and it has almost universally prevailed ever since,
that the man of Nazareth was a super-human being—
super-angelic,—nay, the Supreme Being himself, the
very God. He has literally been deified for ages.

Believing Jesus Christ to have been a man, a man
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indeed of miraculous gifts, and of unequalled moral
greatness, I see nothing either in the lofty language
concerning him which we find in the Epistles, or in
the prevalent faith of the Christian world, that does
not admit of an easy and natural explanation. When
I consider what power moral goodness has, even in its
most imperfect manifestations, to touch and thrill the
heart, and kindle the imagination, and inspire the
utterance, I do not wonder that the Apostles used the
boldest forms of speech to express the sense they had
of the dignity and greatness of their Master. I do
not content myself with referring to the strong and.
figurative character of the language of the East,
although this is a circumstance not to be lost sight
of. But I say it would have been strange indeed if
they had employed cold and qualified terms when they
spoke of Jesus. I honestly avow that I can find no
epithets, no titles applied to him in their Epistles,
which, with my views of his nature, I cannot cordially
go along with. Had I been in their situation—had I
cherished that fervent sense of his moral greatness,
which they must have entertained, I am convinced I
should have used language like theirs, and even stronger
language, I might almost say, if that were possible.
They apply no title to him, which, upon the supposi-
tion of his simple humanity, does not seem to me to
have an appropriate significance.

And then, too, as to the general belief of Christians
in.the supreme divinity of Christ, it does not surprise
me.. In all times the tendency to deify the great and
good has shown itself. Man has always been disposed
to recognize the brightest manifestation of God in his
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own nature. What were the gods of the ancient
pagan world but deified men, individuals of extrsor-
dinary energy? This popular doctrine, therefore, re-
specting the nature of Christ, which has so long pre-
vailed, is to my mind a most expressive tribute to the
transcendent excellence of his character.

But the object of these brief allusions to the lan-
guage of the Epistles and the common belief of
Christians concerning Christ, is, to show how very
natural is the supposition, that the authors of the
New Testament narratives, if they had had any earthly
purpose beyond a simple statement of facts, would
have been desirous of representing Jesus as superior
to every human weakness, as impassible to every form
of temptation and grief. This has ever been the
strong tendency, to exalt the great and good above
the common attributes of humanity. But every sus-
picion of such a bias on the part of these writers,
singularly impressed though they must have been with
the greatness of Jesus, vanishes the instant we open
their narratives. For we find that without the slightest
attempt to explain, reconcile, or soften the apparent
inconsistency, they have mentioned in the plainest
terms repeated instances of human weakness in Jesus.
I would not needlessly shock the reader, and therefore
I observe in advance, that these instances, so far from
obscuring the beauty of his character, heighten its
effect. Upon this point, however, I will remark as I
proceed. For the present, we have only to observe,
that the instances referred to are there, on the records,
expressly detailed, and unqualified by a single word of
explanation.
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On one occasion, and this too at the very opening
of his history, when, if they had had any anxiety
about the effect of the things they were going to
relate, the writers would have taken care to place
Jesus in the best light, they represent him as
tempted. It is true the temptations that assailed
him are described as the suggestions of another, the
Evil One. But it must be remembered that this
representation is made in accordance with the rude
philosophy, if so it may be termed, of the age, with
the universally received idea, not that men were
tempted by a malignant being assuming a visible
shape—for under such circumstances the temptation
of the weakest would be impossible—but that the
evil thoughts and inclinations, arising in men’s own
minds, were to be attributed to the agency of an
evil spirit. Agreeably to this opinion, the temptation
of Jesus is described as the work of such a being.
And in the same way any individual living at that
time, and in that region, would in all probability
have represented his own temptations, if called upon
to relate them. Although it is thus described, I see
no reason for supposing that the authors .of the
Gospels had any idea that the temptation of Jesus
would be understood to differ essentially from the
temptations to which other men are exposed. If
tempted, then, as we are, he had thoughts and
imaginings which it became him to resist and banish;
and thus the common weakness of our nature is
made visible in him. This his biographers have un-
hesitatingly recorded. °

Once when he was speaking to his disciples of the
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sufferings and death that awaited him, Peter, who
was shocked at the thought that one, whom he
believed to be the Christ, should be exposed to
ignominy and violence, exclaimed, *“Be it far from
thee, Lord! This shall not be done unto thee!™
Jesus replied with great warmth and severity, and,
by the strength of his language, showed that he
was aware of the moral danger to which the sugges-
tion of his warm-hearted friend exposed him. *Get
thee behind me, Satan, thou art an offence unto me.”
As if he had said, “Hush! thou art my enemy!
Wouldst thou tempt me?”

But he is placed before us, not only as tempted,
but as moved by indignation, as shedding tears, nay,
as overcome by the prospect of suffering, and dis-
closing his emotion by exclamations of dlstress -and
groans of agony.

- Twice is it particularly mentioned that Jesus wept.
In both cases most needless is the mention of the
fact, if the writers had had any purpose beyond a
straightforward account of the things they had seen
and heard. Jesus wept at the grave of Lazarus.
But why did he weep there? Does not the narrative
give us distinctly to understand that he had deter-
mined to restore the dead man to life? We should
rather have expected that his whole deportment
would have been expressive of joy and triumph, at
the near prospect of dissipating the sorrow of his
friends, and that the air of gladness produced by his
secret and benevolent purpose, would - have been
made to appear in striking coritrast with the lamenta-
tions of those around him. But as it is, the



AT THE GRAVE OF LAZARUS. 51
historians tell us that he wept and groaned in spirit,
and was troubled. They barely state the fact. They
offer no interpretation of it. Indeed it would seem
to bear no explanation but that which those present
put upon it. “‘Behold,” said they, ‘how he loved
him.”: And some said, ‘Could not this man, who
opened the eyes of the blind, have caused that even
this man should not have died ™ So it appears that
the narrative not only represents Jesus as giving
way to tears, but as yielding to this weakness, when
he had but little reason to weep, in morbid sympathy,
for so we must esteem it, with a grief which he knew
in his own heart was about to be turned into the
most extravagant joy—a grief, which, seeing as he
did, what was about to take place, must have ap-
peared to him almost groundless. Certainly the
fact of Jesus weeping under such circumstances never
would have been suggested nor recorded, if the
writer had thought of anything but telling the
truth.

When we duly consider it, the grief of Jesus at
the grave of Lazarus is susceptible of an explanation
not quite so obvious as that just alluded to, but an
explanation which, so far from marring the character
of Jesus, gives us a new impression of its extra-
ordinary elevation. If the narrative had mentioned
only that he shed tears upon seeing the tears of
Mary and those who were with her, we might refer
his grief to the mere impulse of sympathy. But it
was mo slight or transient emotion by which he was
affected. He appears to have been in a state of
great depression. We have three several notices of

p2
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his tears or sighs on this occasion. And if we bring
fully into view what he was, what were his aims
and prospects, we may conjecture a probable and
adequate cause of his melancholy. That he was.a
man of great tenderness of feeling, is evident enough
from the whole genius of his religion. Even though
we had no direct information coneerning him,: we
might confidently infer from the pacific and .gentle
character of Christianity, that its author must have
been possessed of no common degree of sensibility.
Peculiarly formed by nature to appreciate the delights
and consolations of human sympathy, he was cut off
from all these, so far as the objects and purposes
nearest his heart were concerned. There were
individuals, it is true, who were affectionately attached
to him, but they did not understand him. They did
not enter into his lofty views and sympathize with the
great aim of his life. He was deprived of all human
aids. It was impossible that he should be unconscious
of his loneliness—of the profound and appalling solitude
of the heart in which he stood—a stranger in the
world which he loved and yearned towards, with a new
and unwonted love. When he stood at the grave.of
Lazarus, his own fate was near its consummation,.and
how natural is it that the tokens of human feeling
and sorrow, and the sight of a grave, should bring
over his mind, with peculiar vividness, a sense of his
own melancholy situation—the thought of that rapidly
approaching hour when he should suffer and die,
without a single heart beating in unison with his.
When, a few days after, Mary poured over: his
‘person the precious ointment, merely as an expression
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of her profound personal reverence, he immediately
conmected it. with the thought of his death and burial.
The perfumed ointment had to him the odour of the
grave, and seemed as if intended to embalm his body.
So, when I consider what he was, and how he stood
in the world, I cannot wonder that he sighed deeply
and was distressed, when the images of death and
sorrow came’ thronging around him. That such
should . have been the feelings which eaused him to
sigh ‘deeply and repeatedly, was touchingly natural.
Besides, what a sense does it give us of his sublime
superiority to: all selfish weaknesses, to every emotion
of :self-complacency, that he should evince such a state
of mind: just when he was-about to work a stupendous
miracle; .and . exercise the most astonishing power !
What an elevated idea may we form of his greatness,
when we perceive that he was not in the slightest
degree elated at the thought of the mighty work he
was just about to-do !

Such - is: the account that may be given of the
melancholy of Jesus at the grave of Lazarus; and so
the fact harmonizes with his character and situation.
But the authors of the gospel have not breathed a
single explanatory word.

:'When Jesus approached Jerusalem, attended by
an immense multitude, shouting hosannas, then too
he wept. - And then, too, it was, most probably, that
he uttered the words, “ Now is my soul troubled:
and what shall I say? Father, save me from this
hour.” How does his distress at such a time exalt
our idea of him! Not for a moment was he blinded
by the imposing demonstrations of popular favour.
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The whole city was moved to meet him. . The
excitement was so great and the exciting cause so
powerful, that he declared that, if the people could
have been unmoved and silent, the very stones would
have cried out. Harder, then, than the stones, must
have been the hearts of those who remained unaffected
by all that Jesus had said and done. The populace
lavished upon him the most striking expressions of
respect, spreading their garments before him. And
he was weeping! He wept because he looked above
and beyond the hour, because he was so completely
elevated above the weakness of being imposed upon
by the dazzling prospect of success, which his popu-
larity at that moment may well have suggested to his
mind. He saw that he was entering the city, there to
be condemned to death, and that the tide of popular
feeling was shortly to be turned against him. The
cross which he had long borne in imagination, now
began to press with a close and oppressive weight
upon his mind. He saw, too, the inevitable ruin of
his country, and he broke forth into that pathetic ery,
O that thou hadst known, in this thy day, the things
which belong to. thy peace! but now are they hid
from thine eyes!” This incident, however, is re-
corded with the greatest brevity, and the narrators
leave it to speak for itself. They linger not to point
out its beauty.
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CHAPTER V.
THE SAME SUBJECT CONTINUED.

“ While he suffers, the spirit of God and glory rests upon him.
There is a glory and a freshness sparkling in him by suffering, an
excellency that was hidden.——He that doth and can suffer, shall
have my heart.”’—A4non.

THERE is one instance, in which I cannot divest
myself of the impression, that Jesus is represented as
speaking in a tone of haste and irritation. At least
the historians, in their fearless frankness, have not
breathed a word to guard us against such an impres-
sion. I refer to the exclamation, “ Who is my
mother, and who are my brethren?” Let us endea-
vour to appreciate the occasion on which these words
were uttered. :

In the most public manner Jesus had, by his word,
relieved a man who had lost the powers both of sight
and of speech, and who, according to the current
belief of the times, was under the influence of a
malignant spirit. Certain Pharisees, who were among
the spectators, charged Jesus with being in league with
the very prince of the evil spirits. By this charge,
they virtually admitted that the cure he had just
wrought transcended the power of man. One cannot
but feel that such inveterate perverseness of mind
must have shocked him deeply. After replying to
the charge in various ways, he went on to make those
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solemn declarations which have so often struck terror
into the minds of readers: “All manner of sin and
blasphemy will be forgiven unto men, but the blas-
phemy against the Holy Spirit will not be forgiven
unto men. And whosoever speaketh a word against
the Son of man, it will be forgiven him; but whosoever
speaketh against the Holy Spirit, it will not be
forgiven him, neither in this world, nor in the world
to come.” Now in the very form of these sentences,
I think I perceive that they must have been uttered
with great feeling—with the deepest emotion. They
are in the shape of general propositions. They are
couched in unqualified langnage. Deep feeling always
craves this mode of expression. It delights to leap
at once, from the particular circumstances which have
excited it, to the annunciation of a general or
universal truth; or rather, such is its magnifying
power, that it immediately swells out the incident or
object which has awakened it, whether it be joyous or
otherwise, into a world-embracing light or an all-
obscuring darkness. It loses sight of all qualifications
of time or circumstance.

And here I cannot but mourn, to think how the
thrilling life of the Christian scriptures has been
concealed through the irrecognition of this mode of
expression, so echaracteristic of -intense feeling.
Passages, from being expressed in universal terms,
have been understood as cold, formal, creed-like
statements of theological dogmas, when in fact they
assumed their particular form because those by whom
they were originally “uttered or written, spoke or
wrote from hearts bursting with emotion. Thus, for
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instance, a dry, doctrinal character has been given to
the language of the Apostle Paul when he says “In
Jesus Chrigt neither circumcision availeth anything
nor uncircumeision, but a new creation.” And yet,
when I consider the connexion of these words, I
cannot help feeling that in this general way, he was
giving expression to his own burning experience. He
exclaims just before, “God forbid that I should glory,
save in the cross of our Lord Jesus Christ, by whom the
world is erucified unto me, and I unto the world.”
And then, he adds, “ For in Jesus Christ, neither
circumeision is of any importance, nor uncircumecision,
but a new creation.”™ What an immense change
had taken place in the mind of Paul! The cross,
that instrument of suffering—that symbol of the
deepest shame—had become, in its spiritual aspects,
its moral manifestations, his central light, and a glory
streamed from it, which was as the glory of God!
Well did he say, and he must have uttered it from
the fervent feeling of his own soul—¢ To be a Chris-
tian, is to be ushered into a new creation.” In eyes
illuminated by the moral light of the cross of Christ,
all things are changed. The old world with its
artificial standards of judgment and thought, its
superficial distinctions, vanishes utterly away, and a
new world appears, a world, not of outward obser-
vanee, but bound together by the moral influences,
and irradiated by the spiritual light, of the cross of
Christ.

But to return. On the occasion mentioned above,
they who cavilled at the astonishing work wrought by

* Not “a new creature.’

D3
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Jesus, betrayed a moral blindness, hopeless to the Iast
degree. A work which they confessed to be super-
human, and in which power and benevolence were
miraculously displayed, they refused to refer to the
agency of God. As I conceive, and as I have already
said, Jesus was shocked at the impenetrable hardness
of their hearts. And it is as if he had said, ¢ Any
other sin or blasphemy, of which men may be guilty,
they may be forgiven, for they may repent of it; but
you are past repentance, you, who speak against the
Spirit of God, so overpoweringly manifested. There
is no hope of you. You cannot be moved, and of
course you cannot be forgiven. He who speaks
against me as a man, without knowledge of my words
or works, as, no doubt, many do, may be forgiven,
for he may repent; but when a man sets himself
against God, against the most striking exh:
bitions of God’s presence and agency, there is no
hope for him, now or ever.’ Such I believe to be
substantially the meaning of this passage. It was
uttered with direct reference to a peculiar case, and
in that general and unqualified manner, which the deep
feeling, excited by the case, naturally prompted.

The Pharisees immediately ask Jesus for a sign.
And this request, in connexion with the peculiar
circumstances, intimates, as I have suggested in
another place, that the Pharisees were momentarily
impressed by what he had done, and were ready to
believe in him, if he would only do a work which should
prove him to be such a Christ as they expected.
That this was their state of mind is implied by what
follows. For, after saying that no sign of his
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authority would be given them except his death and
resurrection, he goes on to describe the condition of a
man suffering under one of those violent maladies,
which in those days were ascribed to evil spirits, and
which come on by paroxysms; evidently hinting in
this description at the moral condition of the Phari-
sees. They might appear for a little while to be
forsaken by the evil spirit of unbelief which possessed
them. But its departure was only temporary. It
would return like other diseases with seven-fold fury
and violence.

We come now to the point which I wish to make
prominent. The narrative proceeds to inform us that
while he was speaking, speaking, as I have repre-
sented, with the greatest earnestness and solemnity,
one said to him, “Thy mother and thy brethren
stand without, desiring to speak with thee.” Some
thoughtless individual, insensible to the import of his
words and to common decorum, or, it might have
been, some one who disliked the direction his
remarks were taking, and was glad of an opportunity
to break them off, interrupted him, telling him that
his mother wanted to see him. Now it seems to me
he was disturbed at the interruption, (‘“‘zegre ferens
interpellationem,” says Kuinoel) and that the exclama-
tion, “ Who is my mother, and who are my brethren?”
reveals a momentary excitement of mind. So full
was he of what he was sa.ymg, and so oﬁ'ended, if 1
may be allowed the expression, that he speaks as if
he had forgotten that he had either mother or
brethren.

I am unable to understand the feelings of those
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who can oomsider this incident, thus regarded, ‘as
indicating - any defect in the character of Jesus. It
reveals his humanity, it is true, but in'so doing; in
showing him affected by:human feelings;—weaknesses,
if you please—it heightens my reverence for him, and
makes him live more vividly in my faith and affections.
With not a trace of human weakness, 'his character
might have been beautiful, but its beauty would have
been unreal and visionary, appealing only to the
imagination. It could have had no foundation in
nature, no power over the deep and active sympa-
thies of the human soul. There is none absolutely
good but one, God. We:want not a charaeter
absolutely good in the person of a man, for-that
would be an inconsistency in the nature of things,
but we want a specimen of the perfection of a nature,
still seen and felt to be a human nature,
the inherent, ineradicable principles of humanity.
My mind does not pause with the least regret over
the hasty feeling which prompted the exclamation,
“ Who is my mother, and who are my brethren?
but I feel all the more deeply the touching manner in
which he corrects himself; the evidence he immedi-
ately gives of the tenderness of his filial and fraternal
affections, when, extending his hand - towards his
disciples, and, as if he could say nothing more affec-
tionate, he adds, * Behold my mother and -my
brethren! For whesoever ‘will do the will of my
Father in Heaven, the same is my brother, and sister,
and mother.”

In commenting upon this passage I have followed
the Gospel of Matthew. Luke relates the circum-
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stances of the same occasion, but he-does not mention
that the mother of Jesus desired to -see him, he
only mentions that a woman of the eompany -lifted
up- her voice, and said unto him, “ Blessed is- the
womb: that bare thee, and the breasts that gave
thee nourishment ! ™* Is there not a-probable eoin-
cidenve here between the two narratives? - Some one,
a8 we.learn from Matthew, told Jesus that his mother
was waiting for him. Upon the mention of -his mo-
ther, a woman, herself probably a mother, exelaimed
in effect, *“Thy mother! what a blessed woman thy
mother must be !” The whole passage is redolent of
nature and life. 1Is it looking at it too.curiously to
see in:the introduction of the word, « sister,” a little

* To this benodiction, Jesus replied, ¢‘ Yea, rather blessed are they
who hear the word of God and keep it.”” Here, by the way, we have
an instance of that mode of speaking, upon which I was just remark-
ing—a proposition general in its terms, but prompted by, and applying
to a particular case. It was not a formal declaration, but a spon-
taneous and sudden exclamation. We cannot doubt that when
Jesus uttered these words, he fastened his eyes.upon the woman
whose language had called them forth. And it is as if he had said,
¢¢ Dost thou deem my mother happy ? Rather most blessed art thou
if thou but know thy present privilege, and hearing what I say, bear
thryself accordingly.”” How deeply absorbed he was with what he
loxd just been saying, we may infer from the sensitiveness he evinces
to the least disposition on the part of his hearers to think of any-
thing else.

‘When the woman uttered this benediction on the mother of Jesus,
Yittle did she dream that she uttered a sentiment to which, in the
worship of the Virgin, the world was for ages to respond ; and which
was to be embodied in the finest efforts of Art. In the adoration of
the infant Jesus and his mother have we not a touching tribute to the
power with which Christianity has appealed to some of the best and
tentderest-affections of our nature? With the manhood of Jesus the
wirld has yet to learn  to sympathize.
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fraction as it were, a bright but delicate hue of truth!?
Observe, according to Matthew, Jesus says, *“ Who-
ever will do the will of my Father in Heaven, the
same is my brother and sister and mother.” Bring-
ing before the imagination the whole group, keeping
in view the sensibility of the woman who had just
broken forth in blessing her who had borne such a son,
may we not suppose that he was led, unconsciously as
it were, to increase the point and emphasis of the senti-
ment, by the introduction of the sisterly relation—
turning his eyes as he spake towards the woman ¢
Bnt my present object is to illustrate the honesty
of the Christian historians, evinced in the unconcern
with which they record repeated instances of human
weakness in Jesus. The most striking case in point,
and the last I shall mention, comprehends all the
notices of his conduct and bearing, at the prospect
and in the agonies of death. The narrators have not
hesitated to mention words and actions of his, ex-
pressive of the greatest distress at the thought of the
fate that awaited him. And the extravagant expla-
nations to which Christians in subsequent times have
had recourse in their anxiety to avoid what certainly
appears to be the most obvious inference, namely, that
Jesus was smitten with horror at the thought of
dying, only serve to show off most strikingly the sim-
ple honesty of the historians who have related the
facts without one explanatory remark. Once at a
comparatively early period he is said to have ex-
claimed, “I have a baptism to be baptized with, and
how am 1 straitened till it be accomplished !” 1In other
words, ¢ I have a terrible trial to go through, and O'!
the agony till it be over!” Again, “ Now is my soul
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troubled, and what shall T say?™ Surely these are
expressions of mortal suffering. To his betrayer he
is represented as saying, “ What thou doest, do
quickly.” Do not these words show that he felt the
intolerable wretchedness of suspense? And then in
the garden, just before he was seized and led away to
trial, what a scene of misery is disclosed ! He went
to that, his favourite place of resort, accompanied by
the eleven. When he reached the spot, he took his
three intimate friends, bidding the rest remain where
they were. In the company of these three ‘ he began
to be sorrowful and very heavy.” He said to them,
“ My soul is exceeding sorrowful, even unto death;” in
other words, ¢ The anguish of my mind is so great I
feel as if I should die.” - Shortly he left these three
and went apart and threw himself prostrate on his
face, and prayed that, if it were possible, the torture
to which he was about to be put, and which he was
already suffering in anticipation—the bitter cup of
mortal agony, which he was about to exhaust to its
very dregs—might be put aside. He returned to his
three friends, and then went away again, and prayed
in an agony of mind so intense that the sweat poured
from him as if it had been his life-blood, and again he
returned, and again he went apart by himself, utter-
ing the same prayer every time—that he might be
excused, if it were possible, from the dreadful hour
which was at hand. No doubt he said much more to
the same purport, but his disciples, who were ex-
hausted probably with watching and excitement, fell
asleep, awaking only for a few moments when he
approached them, and therefore catching only a few
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words.* Thus we are not only explicitly told’that he
was in-an agony, but in going away by himself and
returning to his friends, as he did again and again, it
seems to me a state of mind is disclosed almost bor-
dering on ‘distraction. He turned repeatedly from
man to God —from heaven to earth, seeking some
relief, some support amidst the horrors that environed
him, and, for a while, seeking it in vain.

Here, surely, is a revelation of human weakness.
This passage in the life of Jesus has given occasion
not only to the captious and cavilling, but even to
some serious and well-disposed minds to question his
fortitude, and deny him that perfectness of character
which his followers have ascribed to him. Compari-
sons unfavourable to him have been suggested between
him and the Grecian sage, who drank the deadly
hemlock without the least agitation. And Christians,
it would appear, from their far-fetched explanations of
this portion of the history, have been greatly embar-
rassed by it. It is common to say that the agony of
Jesus in the garden arose from his having then the
sins of the whole world laid upon him. In this ac-
count of his suffering, there is a pretty distinct figure
of speech, and that is all. But it has proved sufficient

* 1t really pains me to hear it asked, as it has been often, how the
disciples could have seen what Jesus did, if, as they say, they were
asleep ; itis so easy and natural in common candour to suppose that
‘'when Jesus approached they awoke, and, when he went aside, they
observed him for a few moments, and then their drowsiness returned.
Instead of suggesting such captious queries, it becomes us to admire
the unsuspecting confidence of the narrators, who were unable to
congeive t