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REFUTATION OF ADVAITA VEDANTA IN MAJOR
JAINA WORKS*

Yajneshwar S. Shastri

History of Indian philosophy tells us that all the systems of Indiaii
Philosophy developed in the atmosphere of freedom of thought. There was
a tradition in Indian Phila-ophical - platform to present opponent’s view
first known as the Parvapaksa (prior view) and then establishment of one’s
own view by refuting opponcnt’s stard point  known as the Uttarapaksa
or Siddhanta (conclusion). This kind of method inspired the Indian thinkcr's
to study thoroughly views of all others prior io the establishment of (hgfr
own system of philosophy and gave thoroughness, perfection and catholjc
spirit to their system. Jaina philosophers also following the same brod-
minded - tradition, presented views of all the systems of Indian thought ,
with considerable care and established their own principles refuting oppo-
nent’s view with logical rigour. But it is very interesting to note.
just as great thinkers of other schools of thought such as Bhartrhari,
Kumarilabhatta,? Prabhakara,3Jayantabhattas and Udayana,5who treated
only Advaita as real Vedznta system, similarly eminent philosophical per-
somalities of Jainism presented and refuted only Advaita system of
Vedama in their writings. Even later writers who flourished after Rama-
nuja and Madhva mention neither Visisgadvaita nor Dvaita system of
Vedanta.

Criticism of Upanisadic Atmddvaita or Brahmadvaita is found in euriy”
Jainagamas such as Sdtrakrtangas and Viéegivaéynkﬂbhigya." The' line ol
presentation and refutation of Advaita is more or less similar in all the
major works of Jainism. Certain common features are found in both
Jainism and  Advaita Vedanta such as liberation as the highest gogli
of life, ignorance of Reality as the cause of our bondage, Lz}w‘
of Karma, Jivanmukti ctc., still in certain other maiters hoth 1]‘10
systems arce diametrically, opposed to each other. Absolutism of Addvaita
Vedanta claims that, Reality is one without a second, this world is mere
appearance and ultimately there is no difference between supreme Realjty
and individual soul.® Jainism is a systemof realism, dualism and plumlj,:hu

* Paper Awarded Muni 815 Pupyavijayaji Research Prize by the All India Oriental
Conference—XXXII, 1985,



2 Y. S. Shastri

1t is a realism, because it recognises thie reality of the external wor
is a kind of dualism, because it advocates two fundamental realities
Jiva (Soul) and the Ajiva® (Matter) which are obviously controdic
related to each other; and a pluralism on account of belief in plura
of substance.l® Advaita Vedinta believes in absolute non—dus
while Jainism advocates non-absolutism or manysided theory of Re
(Anekantavada). It rejects both the extreme view of absolute eternality as
as absolute non-existence. It is a system of unity in difference, of onc
many and of identity-in-change.! 1 According to Jainism Advaita Vedar
one-sided theory which rejects particularities and emphasises only one
of Reality. Tt gives only partial knowledge of Reality and falls under
sangrahanaya.l 2

Logical Jiants of Jainism such as Samantabhadra,23  Akalank:
Vidyananda, $Prabhacandra, 6 H dra,17Vadidevasari,* s Mallise
and ‘others have severely criticised the Advaitic theory of non-
Brahman, doctrine of Maya and oneness of individual Souls, (Ekajivave
Criticism of Advaitic conceptions are scatered in different Jaina wo
A humble attempt has been made here to size them in to unity in a v
condensed form,

Jaina thinkers argue that Advaitic doctrine of non-duality of Brahn
and theory of Maya (i.e. illusory nature of the world) cannot be pro
by any accredited means of knowledge, If it is provable by any means
knowledge ‘then there is duality of Pramana and Prameya.®° Frist of :
existence of non-dual Brahman is contradicted by our perceptual expe
ence. Perception reveals only the world of plurality. Daily experiences
duality or plurality of phenomena cannot be repudiated as false app
rance or illusory, because this difference is clearly seen and felt. The
is no proof against this duality or plurality which is cognised in ¢
normal experience. Where is contradiction in saying that potter fashio
a pot with his sticks and eats his food with his own hand. The differcy
(such as potter and his actions) between agent and action is even know
by the ordinary people.21 If Advaiticview of non-dual Brahman is acce]
ted, then, the difference observed between the agent and the action car
not be possible.22 The standpoint of the Advaitin’s that one absoln
transforms into many such as agent and action etc., also indicates dualit
This is because one absolute never transforms itself into many withot
the assistance of others, which means acceptance of duality between th
assistant and assisted.23 The well-known example of shell and silver give
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by the Adwita Vedantins 1o prove the ultimate falsity of the phenomenal
world and oncness of Brahman, itsclf proves (he existence of the shell
and the silver as two different entities. In the same way, the statement
of Advaitins that Brahman is one withont a second and the world is just
appearance?4 proves the duality of Brahman and the phenomenal world
which is different from Brahman.25 It is also not tenable to argue that
one unitory self-identical Brahman appears as the plurality of phenomena
just as in dream a plurality of fucts is experienced though it is one Cons-
ciousness that only exists and is felt and thus existence of one absolute
Brahman is not contradicted by perceptual experience. This is because
even in dream as in wakeful experience, the consciousness of action is
different from that of the agent because dreamcontents are produced by
different memory impressions. 26

The viewpoint that the indeterminatc (nirvikalpa) cognition which
cognises existence of Brahman cannot be accepted as source of our experi-
ence, because We never perceive what is not determined by space, time and
what is not other than the knowing Self. On opening our eyes we per-
ceive specific existence determined by space, time, otherness und the like.27
Granting that indeterminate cognition is a kind of valid source of knaw-
ledge, it must be accepted that, it will not only take note of what
Brahman is, but, will also take note of what Brahman is not and thus,
it leads to dualism of Brahman and non-Brahman.2 & Even the argument
that perception has no power to deny the Reality, it only affirms, is
baseless because affirmation always implics negation, a thing cannot be
affirmed to be yellow without denying that it is black. Thus, affirmation
and negation which are presented together are the positive and negative
aspects of a single Realily. Our perceptual experience instead of proving
one Brahman, proves difference to be as integral to Reality as identity, 29
If perception only affirms Reality i.c. Biuhman, then why not to state
that it affirms this plurality of phenomenul world also. If it affirms
both, then there is a dualism of Brahman and the world. Thus argu- .
ment of the Vedantins that perception only affirms positive Reality,
is not justified by our experience If Brahman is only real and this

world is false. then Brahman could have been known in the first case
of our normal experience and not this pluralistic pbenomenal world, 3o

Even the Non-duality of Brahman cannot be proved on the basis of
pure logic also. When Vedantins argue that Atman is un-born, un-bound
and always freed and thus, in reality, there is neither bondage nor libe-
ration, etc,, this is purely fabrication of mind and to prove such kind
of Atmau by inference will be completely imaginary. The Consequence of
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this is attainment of an imuginary liberation.32 Bondage and 'lll'mr.
are facts and both cannot be regarded as  illusory. Denial of dlst-mc
between them in definance of experience is nothing but embracing
Scepticism or Universal nihilism.33

I ton-duality of Brahman is proved with thé help of valid infer
which involves the proban (het) and the probandum (sadhya), then t
is cléai admiission of duality between the proban and probandiim. 34
fact is that both cannot be identical because, inference will be im
unless both are admitted as two distinet facts. Again it will not be P
ble to construct a syllogism which demands different members. In infere
one proves the probandum by means of proban, proceding from
*known o the un~known’ which means inevitable dualism of the ki
and the un-known’. 1 is ulso illogical to argue that so far as the o}
nent’s refutation is concerned the conditions of Inference, such as:
Pbroban, the probandum and the example, are accepted as true by
opponents and hence they are valid, becausc it will again lead to dual
of one’s own dcceptance and the acceptunce of the opponent.3s]f
conditions of Inference (the proban, the probandum and the example)
fulse and thus cognition of difference be considered as false, then ¢
inference will be declared to he invalid, because no valjd conclusion
be drawn from fulse premises. If advaitins prove their theory of n

duality on the basis of fulse premises, then we may obtain real fire fr
the ‘dream -smoke. 3 6

" Tii addition o all (hese difficulties, the word
in the word Advaita itself indicutés acceptance of
rejection of draita, Without acceptance of dvaita,
possible, Nothing is contradicted unless it exists and thus, non-dya)
which "contradicts duality, from thig very fact accepts the existence
duality,s7 Again, it is not plausible 1o argue that Brahman is suppor
ground of all and is that Principle of eXistence whijch runs  through ¢
things and unites them in one Reality arly involves 1)
dualism of 4 principle that rung th
through which it runs (amviyamana),s
on seriptural testimony and pot on pure logic, then,
may also be said to pe based on seriptures

‘duality’ which oceu.
duality, ‘ddvaita’ me:
its denial is also 1

> because it cle,

dualism or pluralis;
on the same ground,

Even uceeprunce of seripturaj testimony implies dualism of  Agam
(revelation) and Brahman i.c, dualism of wic_va-vaca/mblm'a, without whie/
criptures’ declare notliimg.39 Onlu]ogicalhx seriptures cannot_ b
\\'ithr Brahuian  heeayge the means of proof {_}Tgr_m(n) Lt

and th
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object of proof must be different. Otherwise they can cstablish nothing.
In fact, scriptural statements such as “All that exists is Brahman™, “Every-
thing is that one Reality™, cte., which Advaitins quote in their support,
prove dualism between all existing things of the world and Brahman.40
Even seriptures cannot be regarded as the essence of the Absolute, because,
essence and possessor of essence must be numerically different.#! Another
important thing is that, as [ar as these vedaniic texts ure coacerned,
Advaitin’s interpretations are not (o be accepted as final word, This is
because there are other possible interpretations which are in harmony with
dualism or pluralism as interpreted in Vigesavasyakabhasya,+ 2

If Absolute Brahman is self-proved, then there is no harm in aceept-
ing duality or plurality or voidity as telf-proved truth. Self intuition
cannot be considertd as proof for the existence of non-dual  Brahman,
because, there is again an inevilable dualiso between the proof (..
self-intuition) and the object of proof (i.e. Brahman). IF sclf intution is
identified with the Absolute, then it cannol be considered as a proof for
the existence of Brahman.+3 ¢ js self- contradictory to say that self- evident
pure consciousness is the contradictor of our normal cognition o
plurality, because, it means, again admission of duality of (he contradic-
ted and the contradictor.4#

LEven on the religious . ground, the doctrine of non-dual Brahman
cannot be accepted, because it means denial of distinctions between good
and bad’ deeds, pain and pleasure, this world and the world hereaficr,
kaowledge and ignorance, bondage and liberation. Thus, if this doctrine
is aceepted then the consequence is destruction of the moral fabric of
human life.4s

If it is said that, Brahman is the only Reality and on account  of
Maya ov Avidya, this apparent world exists, then again it is impossiblc
to prove, either the existence of Maya or Mithyarva (illusory nature) of
the world by any means of valid knowledge.4 6 The fundamental objection
against Advaitin’s is, whether the doctrine  of Miya  (cosmic illusion)
adopted to expluin this multiplicity of the phenomenal world is reul or
unreal. Tf it is reul, then if destroyes the non-dual nature of Brahman
and leads to an invitable dualism. If it is unreal, then, this world whicl
is caused by Maya will not be possible. To say that Maya is unreal and
still it creates this world is as absurd as to say that a woman is batren
and that she is a mother,#7 And the vedantins themsclves accept the theory
that the real thing (the world) :

ot be - produced from unreal thing, 1
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Again, the very statement that Maya is indescribuble i.e. neither existent
nor non-existent on account of being existent in the state of mundane
life aud no more at the state of realisation, indicates that it is descri-
bable in terms of either existent on the ph 1 level or Xistent
in the staie of liberation,#9 To suy that Maya is indescribable, is self
contradictory tike saying that I am silent throughout the life and my

father is. buchelor.50

I we grant that  Maya exists, then where does it exist ? Neither
Brahman nor jiva can be locus of Maya. It cannot exist in the supreme
Brahman which is pureconsciousness by nature. If it exists in Brahman,
then Brahman canuot be called pureconsciousness on account of being
associated with Mapa. Even individual self is pureconsciousness by
nature and in essence, not different from Brahman and thus free from
all taint of Maya. If Maya is an independent reality like Brahman and
co-eval with it from the beginningless time, then it will be an impossible
task to annibilate it by any means of liberation and the consequence of
this indestructibility of Maya is an eternal bondage of the soul.51
It is argued that Maya exists (Bhavariipa) but it cannot be cternal
fike Brahman nor cunnot be an independent entity. Though it is not
capable of -being determined by logic, still the denial of its existence
would be contradiction of a felt fact and without adopting this doctrinc
of Maya it is not possible to solve the probiem of relation between the
Absolute and phenomena, individual self and the Brahman, real and
the unrcal.52 Here, again, one may argue why should such kind
of illogical and irrational concept be accepted at all ? Instead of postu-
lating this kind of unreal principle as the cause of the world, it is better
to accept the view that the world is both different as well non-different
from the Brahman. The relation between the Absolute and the world is
to be identity-cum-difference. An advantage of aceepting this view is
that there is no necessity of denying any one of the felt facts-the world
and its cause-the Absolute.s3

Again, the unreality of the world eannot be proved. Argument of the
vedantins is that real is real always, vemains constant at all the times
and Is free from origin and destruction, increase and decrease. Buf thing,
of the world are subject (o constant change, decay and death. Thy 1inbsv
are unreal. This Vedantic position can be put in the fullcwin‘g s; ll; 'w‘)
form; “world is unreul, because it is an apparent reality, that )\,vh'gllsq?
apparent is unreal (us for instance) silver on o shall, lhercr:o ol

Spareut is unreal us re, this world
is unreul because of jis 4pparent nature, 54 This wor

“unreality” of (he
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Vedantins can be understood in threc alternative ways :-absolute non-
existence, mistake or one thing appearing as another and indescribable,
The first two meanings are denied by the Vedantins because, the former
view leads to asatkhyati, which is accepted by some Buddhists and latter
view is Viparitakhyati, which involves 1wd reals : the thing which is mistaken
and the thing as it is mistaken. The third alternative that it means ‘indes-
cribability’ is also not plausible because cverything has corresponding
expression for it in language. for instance, “this is a table’, this is a sarala
tree’ etc. and what gives birth to an expression in language is either an
object or a piece of knowledge. Again, an object must be either real or
unreal; to deny both the alternatives o a thing is meaningless, only one
of them can be denied, If indescribability of thing meang ‘niksvabhavattva
(i.e. unsubstantial) i.e. it is not what is appears to be, than it leads to
viparitakhyati. If it is understood in the sense of un-knowability, then
the very argument that a thing is un-substantial becavse it is un-
knowable indicates that the thing is not absolntely un~knowable,
And again, this apparent world cannot be, talked about due to
unknowability and it cannot be made the subject of the syllogism such as
the ‘world is unreal, because it is an apparent reality’, etc. If the world
is un-knowable, then it could not be predicated of the world. Thos,
unknowability is inconsistent with the hetu i.e. pratiyamanatva. 11 un-
knowability means that a thing is not really as it appears to us, then it
camnot be said as un-knowable, because, here, a thing is known differently
from what it is, which is again principle of Viparitakhyati, un-acceptable
lo Vedantins. Even direct perception of plurality of thing of the world
such as ‘table’, ‘Chair’, ‘Sarala (ree’ cic disapproves the doctiine of
indescribability of the world,55

This doctrine of unreality of the world of Advaitins can be refuted
by providing counter arguments such as “‘world is not false, because it is
different from a non-cxisting thing, that which is different from non—
existing thing is not false, as for instance the soul, this world is so,
hence, it is not false”.56 This counter argument makes it very clear, that,
it is irrational to accept the vedantins view that the soul which appears as
a reality in our apprehension is only real and other things are unreal
which also appear as rcal in our apprehension. Ifit is said that inference
proves the unreality of the world then, it can bc argued that “Is syllogism
which is supposed 10 prove the unreality ol the world is pait of {he
world or is it separate from it ? If it is separate, then is it true or
untrue ? It cannot be true, otherwise the whole world will become
true, It cannot be untrue, because, it proves nothing. If it is part of the



& Y. S. Shastri

world then, it is unreal like the rest of the world and cannot accomplish its
task of proving unreality of the world.s7 If it is said that an argument
has a practical validity and serves well as a working theory, then we
have to accept that an argument is real, and it will destory the funda-
mental position of the Advaiting that nothing besides Braimanis real,38

Even scriptural texts such as ‘Sarvam Khalu idam Brahma’ etc. instead
of proving unreality of the world prove reality of the world and Brahman
i. e. all existing things of the world and Brahman.3o

Even Advaitic one soul theory is not tenable because this view is
again contradicted by. perceptual experience of plurality of individual
selves. Like Sankhyas,6° Jainas argue that, if Arman is only one then
birth and death, bondage and liberation, pain and pleasure etc., should
be one for the whole universe, if one person is blind or deaf, all should
be blind or deaf, if one acts, all should act in the same way, if one
suffers or enjoys, all should similarly suffer or enjoy. If selves were

one, bondage of onc should have meant of bondage of all and liberation ol
one should have meant liberation of all. But what we find in the world
is of a nature which is quite the apposite. 61 If Aman is one then births
of different kinds of beings such as hellish, human, Divine, etc., are nol
possible. 1f Arman is one and all pervading, then way is not consciousness
seen ‘n innert 1hings such as pot, stone etc, ? Again, there will be nc
difference between - liberated and bound Soul, preceptor and pupil, chilc
and wise and so on.62Jiva is different in cach body(pratiksetram Bhinnaj) 3
and thus, individuals are born and die at different times, their actions
and experience arc diverse in nature and so on.

There cannot be absolute indentity between Jiva and Brahman be
cause, in that case mundane world of different individual selves will be
impossible to conceive on account of inseparability of Jiva from ever
liberated  supreme Brahman. Tt also cannot be said that Atmar
seems to be different on acconnt of bodily adjuncts but essentially one
because, in that case, just as after destruction ' of pot its space is alsc
freed, similarly, when body is destroyed every one will be liberated ac
no need of means of liberation. consequenty no one will try to achieve
this goal and whole science of Iiberation will become purposeless 6
and theory of karma, rebirth ete. collapse to the ground.

IT it is said that, on account of Sarhskaras (impressions)  every jive
is not freed immediately after destruction of the body and become
object of trasmigration then the question -is whether these sathskaras o
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dividual jiva are specio-temporal or all-pervading like ether. If they
¢ limited by space and time. then the man dicd at particular place, to
y at Citrakdta must born in the same place, because Samskdras cannot
wel from one place to another heing inactive and unconscious (because
oduct of unconscious avidya), Sarskaras cannot ‘also be allpervading
cause in that case, no place and no soul, even liberated, will be free
>m clutches of all pervading Sarmskaras and these Sashskaras might bring
serated man back to this mundane world. So, it is not possible to prove
e oneness of souls and it is more wise and practical to- accept the view
plurality of selves.6 5

To sum up, Jainas point out that Advaitin’s arguments that reality is
e without a second, on account of Mzya this world appears as many
ivartay and this appearant world disappears after destruction of Maya and
alisation of Brahman, and Sravapa, Manana and Nididhyasana are the
eans of liberation, are meaningless like discription of the barren woman
n, because the existance of non-dual Brahman or Atman cannot be
‘oved by any available means of knowledge.s 6

Now, all these objections raised by Jainas are generally found in the
ritings of Ramanujas? and Madhva.s s Possible answers are found in the
orks of stalwarts of Advaita Vedanta such as Sankaras® and his follow-
rs70 which certainly deserve separate treatment. It is also very important
note that, though Jainas criticise the some of the doctrines of Advaita,
ill some Advaitic trends are steeped into Jainism.71 And there was trend
, reconcile Jainism with ddvaita and other systems of Indian Philosophy.
or instance, Yodovijaya?2 a 17th century Jaina sialwart proclaims. that
\inism has no quarrel with any other system of Indian thought.

(ABRIVIATIONS used in Notes)

A.S. - Astasahasri

A. M. - Aptammamsa

N. K. - Nyayakumudacandra
P.NT. - Pramxnanayatattvalokﬂlanksra
R. K. A. - Ratnakaravatarika

S, M. -~ Syadvadamafjari

S. R. - Syadvadaratnakara

8. S.P. - Satyaéssanapauksi

sS. Vv ~ Siddhivinidcaya

T. S." -~ Tattvarthadhigamastitra
V.8.B. - Visegavadyakabhagya

ihbodhi XII-2 © .
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UN PUBLISHED INSCRIPTION OF RKI:IK SANGA

Raghvendra Manohar

Rana Sangram Singh (Rana Sanga) is counted among the great warriors
of Indian History. Hero of many fierce battles Sanga fought bravely with
Babar in March 1527 A.D. (1584 V.S.) in the famous battle of khanwa.
Sanga was wounded and taken to a safe place. Except this information we
do not know anything authentic about Rans Sanga thereafter. Especially
where did he dic ? When did the end come ?

In this context it is submitted, that during my research tour I have
traced a very important inscription in the town Diggi (Malpura). Diggi
is a Principal Thikana of Khangarots and is about 85 K.M.S. from Jaipur,
The inscription under discussion is inseribed on a black stone fired in
the outerwall of Sita Ram ji temple situated adjacent to the fort. The
inscription clearly mentions about death of Rana Sanga end discribes the
rituals performed later on. It is quite clear from the inscription that
Sanga was alive for three months after the battle of khanwa and most
probably he died in Diggi in June 1527 A.D. (Jeth Budi 13; V.$. 1584)
The text of the inscription is as follows:—

TR [ &9d tqev (1584) qua W adft oy (13) & i
asft st o g wafter..... ReRmedReaigarser faige dar
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KAVYABANDHA OR VAKYAVINYASA
(According to Narendraprabhasiiri)

R. S. Betai
Introductory

It is known to all more ov less that Sabda and Artha constitute (he
medium through which a poet’s expression of emotiots and ~also poctic
beauty take shape. The hammer and chisel of the architect, the paper,
brush and colours of the painter, the bedily grace and movements of the
dancer, the voice and instrument of the musician-just like these the
poet’s media are Sabda and Artha. As the poct gives shape in Kavya fo
his own experience of poetic inspiration, he makes use of typically unique
Sabda and Artha. These he uses as per his own pleasure and free-will,
extracts from these Sabda and Artha, far greater and sweeter meaning
than they are capable of yielding ordinarily and thus gives new life to
them. Sabda and Artha thus constitute the body of Kavya, and still they
are not just the body or Kavya, they are much more than this. The poct
therefore, consciously, in his state of training and unconsciously, naturally
and effortlessly in his state of attainment, concentrates all the more on the
typical uniqueness of Sabda and Artha. The originality and novelty which
he imparts on these, and their new capacity to yield varied indeseribable
shades of meaning-all this leads to the discussion on and analysis of
“Sabda and Artha in Kavya™; “word-power in poetry’; “Vakyavinyasa in
Kavya” ete, by the literary critics.

In Alankaramah-dadbi

In his A.M., NPS stutes ihat his thinking is inspired and euoriched by
the thinking of his able pr:decessors.t Still, his thinking is no doubt
ocean-like as the title of the work claims. Again, in the evolution of
style, meihodology, expanse, illustrations, internal arrangement, poetic
thought ete.; NPS exhibits a uniquely original scholarship and grasp. At
several places and in somecontexts, he has developed some doctrines thut
are uniquely original and his own positive contribution to poetics.
Several proofs of this are available to us in this vast work. Here, we
take up his discussion on Kavyabandha or Vakavinyasa.?

Abbreviations used in  this Paper—NPS-Narendmptab];;;ﬂri; AM.-
Alankaramahodadhi, Ananda-A d dhana, Abhinava~Abhinavagupta.

Sambodhi XII[—3
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Vakyavinydsa Karikas
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Here, in the four karikas, first of all, NPS expresses these main
thoughts about Vakyavieyase or Kavvabandha.

(1) Words to be used in Kavya should be those that gre very
carefully chosen, they should be lustrous, as if playing most naturally
in the poetic composition. Words of our daily use strike on and got
sharpened by being scratched on a grindstone in form of the Pratibha
of the poet and attain to & uniquely novel, and indescribable artistic shape.
Every word used in Kavya shonld strike us, as a lustrous jewel, as
sahrdaya readers.

(2) Word and word as also word and meaning in Kavya are so very
much indivisible, conjoined and fully befitting onc with the other that,
while reading a poetic composition and tasting of its sweetness and charm,
the readers experience only their oneness and unity, and their invariable
association. This leads to the experience of the picture of a unique
wholesome bgallly in Kavya. Every Kavya is charming, beautiful, sweet
and delightful in its own way. The canghatanakrama in Kavya being
competitive with drdhanarisvara is precisely this

(3) When a poem is enjoyed as one, as a unity, in its wholesome-~
ness, natarally this becomes possible because the words used by a poet
become eloquent and lively with an extraordinary, uncommon meaning,
This leads to an aesthetic cxperience that is awe-inspiring, This capacity
of yielding an indefinably excellent novel aesthetic experience and aesthetic
delight that is found in a poet’s speech, moves sportively like the waves
of flowing and running water. This poetic speech now may and then may
not give a faint picture to some extent of poetic matier. This should
lead us to conclude that in poet’s speech, both Vacya and Vyaigya are
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JOiﬂﬂ)f at work. Vyaigya of course as also Vacya should be precisc,
effective, beautiful, unparallefied in Kavya, Only when this happens, will
the oneness of the hearts of Sahydayas, who are to be won over with
Vyanjana of Kavya at its supreme heights, become possible.

(4) Through the reading of such a Kavya, the Safirdaya reader has
varied delighting cxperiences, which win over oneness with him, bring
about Samvada of the emotions of thé heart with those of Kavya. He gets
totally merged in, lost as it were, in the all-pervasive Ananda of other-
worldly taste of Rasas. We can go a step further and say that (his
experience of wonder, of awe is not momentary or confined only to the
time of reading. Even when he luter remembers his cxperiences  when
he read and enjoyed Kavya and got lost in the Ananda that it yiclded,
the whole experience is refreshed and he is again  overcome by that
same merget in the Kavyabhavas that he expericnced at the time of reading.

With these four basic points luid down in the Kzrikas, NPS further
analyses these four and other ullied points and tries to throw further
light on Vakyavinyasa, in the Vrtti.

The Padas used in Kavya, must of necessity, be bright and also
lustrous. Here, being lustrous does mean being endowed with Kantigupa
but not that only; it also means the Padas becoming rich in exquisitely
fine sense and thus highly effective and appealing.

The Bandha like Ardhanariévara means that we should not coiiie

across in Kavya, the slighest apprehension or consciousness of the joinis
between word and word, word and s:nsé, sentence and sentence, and o on.
Here, in every respect, we must experience ouly unity, onecness; it shall
cver be wonderful unity, inwhich the links between meaning aud emoticn,
emotion and emotion etc., get lost.

The Vakyavinyasa of a poet brings about a constant. flow of the charm,
delicacy, sweetness and artfulness of Kavya, it flows as if in waves, and
endless serizs that is regular, shapely and effortless.

The peculiar trait of Kavya as Kavya, as NPS explaius furthet, is
that the ordinary becomes extra-ordinary, the unpalatable becomes
palatable, the dull becomes - extremely charming. This explains the
Alaukikatva of Kavya in a way.

Again, this Vakyavinyasa endows Kavya with an inherent capability
to attract in an unusual as also uncommon and extraordinary
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manner, the heart of the Sahgdaya and to win him over in love.
This Vakyavinyasa gives to the Sahrdaya, a unique experience of nectar—
bath and yields to him, varied and ever beautiful experiences beginning
from this Amgtasnana to ultimate experience of the complete merger of
his personality in the beauty, charm, appeal and delight of Kavya, so that
on his part it is loss of his seperate identity or, to state in other words,
his personality becomes cxpanded like the expanse of human experiences
that Kavya leads to, in its own original way.

Thus, the uniquencss and typical traits of Vakpavinyasa in ~Kavya
cannot be described to the full inspite of all efforts. That is precisely
the meaningfuiness of Kavyabandha, the ideal of which ranks very high
in NPS.

Analysis of the Views

This discussion on the use of Padas in Kavya as also Vakyavinyasa
or Kavyabandha, in the Karikas and Vrytti, gives a fine expression to
NPS’s conception of it in AM. It also analyses and reveals the unique
powers and capabilities of nse of words in Kavya; it also reveals at the
same time, how poetic speech very much differs from common worldly
speech. Ananda states -

sl gefiyaedag = aRage
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The same truths apply to NPS's conception of Vakyavinyasa that creates
Dhivani par excellence of Kavya.The alavkikatva -other worldliness-of beauty
and its quite uncommon experience, expect their own charm in the limbs of
a.youthful girl and also an uncomumon identity of all these that constitutes
beauty .of the girl. The sume (ruth applies to the body of Kavya. Thc
experience of poetic charm, known as Lalanalavapyaprakhya by Anande
(Dhr. 1.4)depends almost entirely on kavyabandha.Still however, kavyabandha,
is shaped by and is decisively dependent upon the poetic experience anc
enjoyment of the Salrdaya. When therefore, NPS analyses kavyaband/irc
strictly bearing in mind this cxperience of the Sahydaya, he brings abou
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a get-together, a trivepisangama of the poet, vakyavinyasa and the sahrdaya
reader. This definition of kavyabandha seems to treat as a complete
identity kavya, the poet and the sahydaya and consequently all the three
are known to us together. This definition defines all the three in the
fewest possible words, the creative artist and his creative experiencekavya
and the sahydaya. NPS analyses and tries to lay down in clear, cffective
terms, what a poelic creation should be, in which language it should be,
and what it shall give and not give to the suhrdaya reader. His conception
of words-power in poclry naturally evolves with this. This is the precise
altainment of the satra-like karikas and the Vriti thereon.

Important thoughts that arc the outcome of this discussion and
unalysis can be laid down in these words.

The day-to-day worldly language is the same as poetic, still, day-to
day worldly language is not the same as poetic language, in this sense
that a poet’s word and sense born thereof, and the happy unity and
oneness of the two, give to the Sahydaya reader, an experience of so
many varied meanings and host of emotions. NPS has analysed these in
his AM. This word and meaning and their identity can yield different
meanings and experiences to different readers, in tune with their varying
mental and emotional states and the resultant Sahydayatya very often
with every reading, in case often of the same reader. Tn a similar manner,
{his- word and meanirg and their identity in. Kavya and the resultant
unique charm can yield different poetic experiences to  different readers
according to their differing Sahrdayatva, its differing status with each
reader. Whatever it may be, the world of emotions and the varied
experience of postic charm, aesthetic experience us it is called, that s
created with reading and enjoyment of Kavya, gives in the end, to the
right Sahfdaya’s heart a happy, delighting concentration, and the resulting
identity of the reader with the emotional world of Kivya and the awe=
inspiring cxperience of forgetting ones self. That is the reason why  this
indefinable experience surpassing all language and expression is known
by NPS as unique, unparallelled, indescribable.

Following the preceding Acaryas, NPS lays down in AM 2-30 and
clsewhere the threefold sense and the supremacy of Dhvani inclu-
ding Rasa; but still lays down that the peculiarities of Kavya do not
end with this. This shows that even though NPS follows predecessors in
this, his approach and analysis are original and very very clear. His
discussion, though brief, is profound. On the other side, this Is a proof



n R. 8. Betai

of the fact thal poetry is an art that is cver new, ever fresh and ever
developing towards the perfect.

This uniqueness and indefinability of Kavya shines forth in poetry
through beauty of word and meaning in Kavya. A total identity and
happy combination expected between the two is systematically brought
forth in Kavya through his Vakvavinyasa -or Kavyabandha. For this
Vaicitrya of Sabda NPS uses other words such as Sobha, Carutva cte.
This proves one more specific fact that Sabda, be it Vacya, laksya or
Vyangya in Kavya, must of necessity be charming; it must be appealing
to the Sahrdaya, pleasing and delighting to him. To NPS, (his charm
und appeal of Kavya constitute its Satya. When NPS states that the poct
brings about a profound wave-like flow of speech in Kavya, it is in this
sense. Indirectly NPS also lays down that in Kavya, Sabda and Artha, their
identity, their wholesomencss, their Vinyasa, everything should be uniquely
rich in beauty, it should be delighting to the Sahydaya. Behind (his, a unique
other beauty of charmingness evolves out of the individual beauty of
Sabda and Artha in Kavya; it is indescribable mental comprehension; it is
only to be experienced. The Sanghatana being like Ardhanarigvara means
the absence of the consciousness of the Samdhis of all these, but not that
only. It also means their unique oneness and an awe-inspiring experience
of the fncomparable Carutva of Kavya born there of. Only this can
endow different experiences of Bh as, of course according to his own
Sabrdayatva. NPS knows (hese experiences as indefinable and unique. He
refers to their vast variety and knows this as bathing, merging, diving
being lost in the nectar of Kavya, Here, the basis of all this is this typical
Vakyavinyasa, i.c., the Carutva of Subda and driha that give shape to_it.
Here, the pratibha of the poet extracts -greater, varied and  charming
drtha Irom Sabda and drtha of Kavyd, af his own sweel 1, ill.  Bilhana
earnestly requests a post.— .

aifeemaehfafieaieg wnted wa & wfem |

This type of carnest request is to be found even in - this  depiction

of the 1iuhu¢55 of Vakyavinyasa.- This brings NPS near to this view of
Sabda and Artha when used in Kavya—
aft amfiee g 399 afad fAmmy |
And when this capacity fo give birth to Vismaya is there, it is also

true that
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NPS knows this experince of poetic excellence as  sudhisnana. 1t
means becoming completely engrossed, merged and lost in Kavya, then to
taste of and expetience its sweetness and amytatva that delights the reader
and widens the boundaries of the readers personality and his Citta far
and wide. It can also mean experience of jmmortality in moments of
tasting of poetic charm for man the mortal. Thus NPS includes Kavyakalx
in those happy elements with which the Almighty has endowed and
enriched man the mortal to experience and delight in immortality for
some blessed moments in life. With this, NPS comes very much in proximity
of the views of Abhinava when he states:

AY A5G Aty B wwowet
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This can very well be considered a remarkable achievement of NPS,
who, in matter of the discussion on Vakyavinyasa comes very much near
to some of the views of a great modern western critics. To cite one such
view, of W Lewis-

¢ — - —— by which words arc charged into

something  beyond
themselves, an arrangement transmuted

into the language of another
world; a language in which the very shape and size and texturc of words,

their resonance, their position and signilicance become, as it were, charged
with tremendous or mysterious or ravishing music.”” Thus, the analysis of
NPS in the matter of Vakyavinyasa or Kavyabandha is-very much near (o
the secret of the very essence of poetry.

Foot Notes
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CONCEPTION OF MAVYA (illusion) IN ASANG:
VIJNANAVADA BUDDHISM

¥. S. Shastri

Asanga (circa 290-360AD)! is one of the outstanding philosophical
personalities in the history of Mahayana Buddhism. His contribution to
Vijaanavada School of thought is unparalleled in the annals of Buddhist
history. There is no Buddhist topic which is lefi untouched by him m his
works.2 Ta fact, one of his works namely ‘Mahayanasdtralankara’ is a
landmark in the development of Mahayana Buddhism, which also throws
full light on Absolutism of Vijiiznavada.

It is a well-known fact in the history of Mahzyana Buddhism that
Nagarjuna-the chief exponent of Mzadhyamika philosophy-adopts a purely
negative approach to Reality and defines it as ‘that which can only
Dbe directly realised, that which is quiscent, inexpressible, that which is
non-discursive and non-dual.3 Absolutely reality is Sdnya i.e., beyond
subjeet~ object duality, inderminate, indescribable and cannot be cven
identified with purc consciousness. The word Siinya is used to indicate this
Absolute Reality.+ But it scems that Nagarjuna emphasizing the
{ranscendental aspect of the Absolute, failed to show the proper relation
between the Absolute and the phenomena . He does not analysc how this
absolute is related to the phenomenal world. His extreme negative approach
is misunderstood by his oponents and consequently he is dubbed as a
propagator of nihilisu in his own time.s  But shortly after Nagarjuna,
some of the Mahayzna thinkers revolted against the negative stand point of
his and started thinking in a more positive way by identifying the Absolute
Reality with purc consciousness and ostablished their own independent
school of thought known as Vijnanavada.

Asanga, disciple of Maitreyanatha, is prominent among those
revolutionary thinkers who went against Nagarjuna’s doctrine and
propagated Vijaanavada, Asanga, & speculative thinker of first rank
is not satisfied with this negative attitude of Nagarjuna. His approach to
Reality is more positive and he identifies the Absolute Reality with pure-

% A Research Paper, presented to the Scction of Buddhist Studies at the XXXIT
nicrnational Congress for Asian and North African  Studies, at Hamburg, West

Germany, Agust 1986.
Sambodhi XTI—4




26 Y. 8 Shastri

consciousness which is free from subject-object  duality, indest:ril:.mbl
beyond determination of thought-categories and non-dual,e Asanga is n
ready (0 accept the view of Nagarjuna hat the phenomenal world is pure
conceptual and lacks any basis.? Hig aim was (o find out the ground .
phenomena-an apparent world  on which it appears. There mu
be some basis for this worldly appearance.  Phenomena, thoug
unreal, must be rooted in some reality. ‘This line of thinking, leads him 1
come to the conclusion that the basc or the ground for this apparer
phenomenal world is nothing but pur i itse!
appears as subject-object quality on” account of transcendental illusior
Appearance of a form of consciousncss as something objective an
independent is illusory. But the ground for this appearance is real, it i
the reality-pure-consciousness. In other words, pure consciousness free
of the false duality of subject and object is the Absolute, Phenomena ar.
the veiled form or false appearances of the Absolute. Phenomena do no
completely cut us from reality. They are appearances and appearance:
point to that which appears, i.c., pure consciousness,

According to Asanga, the highest reality which js non-dual, indescribablc
and non-determinate,® transcends all opposites and in it the positives
and negatives are one and the same.® The nature of the highest reality is
such that it is neither existence nor non-existence. It is neither born nor
destroyed. It is neither pure nor impure,1° It ig Dharmadhztu ie., essence
of all elements, It is the substratum of all phenomena, permanent, back-
ground of world of phenomena, It is the principle of unity underlying the
entire phenomenal world. It js essentially identical with all clements
(dharma) and yet it cannot be defined in terms of any elements, it
transcends all of them.11 It is like the sky (akada) which pervades every
thing and is affected by nothing,12 [¢ js unimaginable, immeasurable and

It is uncaused unoriginated, and sclf—cxistent, It is pure knowledge.15 1t
is unlimited bliss.16

If the nature of reality is such, then {he problem s how this
non-dual pure consciousness appears  as unreal manifold world of
phenomena. In other words, how s (his Absolute related to the
phenomenal world 7 To solve this problem of relation between noumena
and phenomena, appearance and reality, one and many, Asanga has
advocated the theory of illusion (maya) as an explanatory factor, This
doctrine is a logical necessity for all the Absolutists to explain, the .
otherwise inexplicable relation betwcen the universe and  the Absolute.
This doctrine of illusion js introduced to satisfy the natural curiosity to
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know the why and how of appearances. The seed of this doctrine is found
in the earliest texts of the Prajiaparamita literature, works of Nazgarjuna,
Lankavatara Stitra and in  Advaghosa’s writings. The Astasahasrika
Prajsiaparamita-the carliest work of Mahayana literature, states that
cverything is like a dream, like illusion, thought construetion and thus
unreal.17 Even Nirvana is said to be like illusion, and dream.1® The
Samadhivajasfitra of Mahayana literature also tells us  that all  things
bave no self-substance, they are like the air castle of the Gandharvas,
that they are like Maya or Mirage.1> Nagarjuna the great champion of
Mzdhyamika school of thought holds a similar view.20 Lankavatarasitra
treats the entire world as an illusion or as similar to Maya.2t All the
things are Mays, because they are unreal like the flash of lightning
which is seen as quickly appearing and disappearing. All things are
unborn and thus do not -exist. They are like the air-castle of the
Gandharvas, like a dream, like the creation of a magical power.22 Even
Advaghosa the great master of Mahayana Buddhism, clearly states that
all phenomena are created by the imperfect notions of the finite mind.
All existence is thercfore like a reflection in a mirror, without substance,
only a phantom of the mind.23 The Absolute is non-dual, but the
phenomenal world of objects is appearance of illusory. ignorance colours
the true model in the finitc mind. As there is an influence at work, there
arise false imperfect ideas. On account of influence of ignorance this
manifold world of phenomena arises®4+. The same idea found in earlier
texts, is fully developed by Asanga and credit goes to him for giving
perfect shape to this doctrine of illusion or ignorance All these worlds
such as ignorance, illusion, Bhranti, Mayz are used as synonyms by
Asanga. Asanga was not fully satisfied with his predecessors explanation
to a question how this non-dual pure consciousness appears us a manifold
world of phenomena. To attribute any Kind of casuality in an absolutely
real sense to the immutable, ‘lmCl'kdlLd and transcendent. Absolute will be
logically-absurd. To solve this vexed pxob]cm) Asanga has develuped lhls
doctrine of Maya orillusion owing to the infl of which

though itself absolutely non dual, appears to be holding up diverse, discrete
and finite appearances as inumerable, animate and inanimate objects of
the universe. Pure consciousness influenced by ignorance gives rise to all
Vi I arances r ised as various empirical entitics(paratantra)
and also to furtlier appearances sometimes known as illusory objects.2s
(Parikalpita). So, besides the one non-dual Absolute Reality there has to
be assumed a universal diversifying factor or effectuating principle, Thus,
assumption of illusion or ignorance is the only solution to the question
which unavoidably arises as to how this one non-dual transcendental Reality




ouception of Maya (Illusion) in Asanga’s Vijitanavada Buddhisin 29

is uchieved, it dominates the whole field of our existence and- experiences
as an irresistable, inexhiustible and uu-definable power. Owing to this
illusion, only the Absolule non dual pure consciousness appeuars to have
been aivided a. d limited to finitc cxistences.

Asanga advocates the  Vijianaparipamavada, He thinks that the
phenomenal world is transformation of the pure~consciousness only, The
absolute (pure consciousness) trunscends everything, but painted with
ignorance, it manifests itself as subject -object quality,?® He analyses this
entire process of phenomenalisation ol pure consciousness. which is on
account of ignorance, in the following manner. First of all, owing to
the influence of powerful illusion or ignorance it manifests itsclf as
Aluyavi, a4 a stone-house of creative consciousness. [t is the first
product of paripima, out of pure consciousness which is also known as seed
of all piicmona.3 9 This store-house of consciousness projects various forms
out of it. Because of various impressions (Vasana) left in the Alaya, the ego
and the material world, the subject and the objeet are produded,3
Alaya Vijanna is defiled aspect of pure consciousness only.2? Purification
of Citta or consciousness is nothing but becoming free from subjeci-object
quality. created by Alayavijaana and stoppirg activily of Alayavijiiana,33
Once this is achieved illusion aflecting pure consciousness feters out
autematically und jllusion is no more required to be assumed as an
explunatory faetor of appearances of our reality, After realisation of
reality not only ignorance or iliusion is dissipated, but all products of
illusion such as subject-object quality, relativity limitations ete., are also
wholly exterminated along with their sustaining appearances. The moment
reality is reahsed, there is neither this illusion nor any appearances, any
more.

We have seen that illusion must be accepted, however illusory in its
ultimate nature, as explanatory factor of all (he appearances  of  the
phenomenal world. Apart from this explunatory nature, it can claim  no
existence  or - reality  whatsoever. That is why it is held to be both
beginningless and terminable. [ts origin i» not traceable. It is thus called
beginningl It is beginningiess but it can be = destroyed cnlightenment
or realisation of pure-consciousness, It cannot ‘be said that what is
without beginning is without cud as well. The example of seed and
tree relution  will make this idea very clear. The seed is produced from
he tree and this tree is from the seed; it is thus not possible to trace
out their origin or beginning, But (ree or seed can be completely destroyed
by some outer causes such as {ire, cle. Likewise, ignorance can be
destroyed by fire like knowledge of pure consciousness,
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lated (o the complications of diverse becumings, pseudo realities
in the form of imumerable appearances as multiple empirical or illusory
entities. Hlusion or ignorance must be accepted, however iliusory in
its ultimate nature It has  no existence of its own. Tt
is yet mot entirely unreaxl us it produces the objective  world.
[lusion being - itsell wireal, cannot exist by itself, In itself it is
nothing.2¢ Its existence is inferred through its function, Tts main function
is ihe creation of subject- object duality. All entities of the universe, are
thus only diverse appearauces appraised as so mauy real or illusory entitics
from the view point of relativity and arising from and lasting upto  the

is to bere

termination of ignorance.

Hlusion cxists in the Absolute.27? In other words, Absolute is the
locus of Maya. Yet it is nothing. It exists in the real so long as the Real
is ot known. The appearance of subject-object duality is the result of
jgnorance. This ignorance can be determined to be ncither distinct from
tor identical with the basie reality. It is, nevertheless, undenjable both
ontologicully and epistemologically as existent veritable and valuable
in the empirical order of things until the realisation of reality. That
means Avidya being illusory can be described to be neither identical nor
different from Reality and really it isnot there at all from the view-point
of reality. Still it appears o be there as something other than reality.
{lusion cannot be a separate permanent reality. No absolutism will accept
any permanent reality other than non-dual reality. Thus, illusion or Mayi
must be an appearance; it appears o be veritable and real for all practical
purposes and intents, and 1o be ceaselessly functioning until the realisation
of Reality itself. All the clements of existence are appearances like that
of My, They ean be said to be neither existent nor non-existent, like
a magical clephant produced by a magician. They cannot be called cxistent
Lecaue they disappear after the removal of illusion. annot be called
even’ non-existent because they exist so long as iltusion is there. The most
truthful description of the state of things as we experience in this world
of particulars will be to compare it with Maya as created by the magician
making use of whatever objects a man chooses; he makes a variety of
phantom creations which appear to the spectators as real and substantial.
But just as illusion or Maya is neither existent nor non-existent, similarly
(hese clements of existence are also said o be neither existent nor non-
existent.2% All the elements of the universe are thus diverse appearances
only, Realisation of Reality (Tattva) is the last milestone or the.end of
illusion and it sesults into o distuption of all appearances. But so long
48 (s milestone js uot reached the unceasing and diverse modifications of
Avidyi continue to hold up appearances further and further. Until realisation

=
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It is very important to note that no Vijfianavadin  has given o
proper answer to the very subtle questions such as why is this
ignorance? How is it that non-dual pure consciousness becomes affected
by illusion, becomes impure3 4 and phenomenalised? The why of illusion
or ignorance nobody can explain as much as the why of suchness or
reality. Suppose we accept it as an explanatory factor of all appearances,
the question why or how it defiles the pure Absolute, how the Absolutc
becomes impure and takes the form of manifold world of phenomcena are
still unanswered. If its impurity is due to past deeds, then are these
deeds free acts of the Absolute ? What makes it to do bad deeds in the
beginning? There scems to be no clear—cut answers to all these questions
in the Vijaadavada School of Thought,

This doctrine of illusion is closely connected with the theory~crror,
[tis a commonly accepted misconception that Vijianavada upholds the
atmakhyati which means that crror is the super-imposition of the form
of cognition on the so—called external object, such as ‘I am the Silver.’ But
this allegation does not upply to Vijfanavada of Asanga and Vasubandhu,
Asanga, by calling illusion or Bhranti as neither existent nor non-
cxistent, advocates the theory of non-discribability of error3s, His theoty
of error i3 very similar to anirvacantyakhyati of the Advaita Vedantin,
even though he does not use the word anirvacaniya. The error is
indescribable in the sense that it can be called neither real nor unreal. It
cannot be called totally unreal because it is there as long as an appearance
lasts. It cannot be real because it is contradicted afterwards when the
real is known, Error is true as loug as it lasts and becomes unreal only
when it is contradicted by higher knowledge, i.e., after reulisation of
Reality,

Advaita. Vedanta of Sunikara also offers theory of illusion to solve the
problem of relation between Absolute and phenomena, apparent and the
real. Advaita Vedanta, like Vijaznavada has faced the same problem
because according to it, there is only one pure  Absolute Reality, one
without a seconds s and theory of ontological Reality i.e.,27 Brahman.
World ‘s mere upparent reality and ultimately there is no difference
between Brahiman and individual soul.s® Advaita Vedantios have faced
the problems as to how, from the pure non-dual Brahman the impure world
of man and things came into existence, how one appears to many withou!
loosing its pure, non-dual nature, how the real appears as the transistory
world? A“aﬂkmu, the Advaita stalwart thought that without the assumption
of an extraneous principle, which is already found in seedling  form in
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the Upanisads,3® it is not possible to account for’ the world -appedrance.
There must be admitted some principle or power which superimposes
the manifold of sense on (he supersensuous and Supreme Brahman, This
extraneous principle, the Advaitins call Maya or illusion . This doctrine
plays a very vital role in the Advaita philosophy. On this edifice Advaita
metaphysics is well established, The Advaiting analysis of illusion is
very subtle and far more satisfactory than that of Vijfianavadins.

The nature of Mayz is such that it js neither real ner unreal .and
therefore  anirvacaniyase i.c , indescribable, Tt is power of God,
indistinguishable from Him, just as the burning power of fire is ﬂj(vm. the
fire itself+1. Tt is neither real like Brahman nor unreal like son of a
barren woman. It is existent but nor real like Brahman. Tt is destroyed
by realisation of Brahman¢z. The statement that the world is Maya or
mithya means that it is an appearance of reality in a form which is not its
essential and ultimate nature and has no being after the dawn
of right knowledge about it. It is to be inferred through its effects by
our intellingence+3s, It operates in three ways as positive wrong
knowledge as doubt and as absence of knowledge. Really it cannot do
any harm to reality, just as mirage water cannot make the Sandy desert
muddy. Its function is twofold; it superimposes and conceals (cévaranu)
the real nature of the object and shows up in its place some other object.
It conceals Brahman and shows up in its place the universe and the
world of souls. 1t not only makes us not apprehend Brahman, but
creates some other thing in its place. It conceals the Brahman in the
sense of preventing the ignorant individual from realising his real nature,
just as a patch of cloud conceals the sun by preventing a person  from
preventing the sun#4. Though it is the creative power of God, it does not
affect God, just as magician is unaffected by his own magical power#s,
We can only say that Brahman appears as the world; even Sapkara aptly
remarks that Maya or nescience is co-cvel with life, We do not know
how or when we got into it. Nobody walks into illusion consciously, We
can only know how to get out of it. It is the result of a false identification
of the Real and the unreal. It is the nature of man’s experiences7, But
without Maya no human activity is possible. Al] intellectual, religions
moral and social activities presuppose Maya. Every one of our activit ies is
the work of Mayi.48 The world is product of Mayz. The world itself is
Maya in the sense that it is only apparent. It is real for practical
purposes, but vanishes after the realisation of Brahman. The word Mayz
or Mithya is used in Advaita Vedznta to cmphasize the ultimate unreality
of the world. Tt is real so far as empirical life is copcerned byt hecamee
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. But zo

¢« we ate i this world,

Both Vijiiznavada and Advaita Vedanta advocate anirvacaniyakhyati
i, e. non-describability of error, For both, Reality is non-dual pure
consciousness which is direct, immediate and sclf-luminous and is the
transcendental background of the world of phenomena which is its
appearance due (o {he power of beginningless ignorance. But the differ-
ence between Vijitanavida view-point and  Advaita view-point is  that
in Vijadnavida, the Realily is affected and defiled by illusion and
transforms into the phenomenal world while in Advaita the Absolute
Reality-Brahman is unaffected, neutral and is not subject to transformation,
The world is Vivarta of Brahman.3°Thisworld is superimposed on Brahman
by illusion as snake is superimposed on tite rope, silver on shell cte,
Tllusion consists in mistaking the given for something else. Tn the state~
ment this is a snake, rope is mistaken for a snake. But this rope must
be there as the substratum of snake appearance. Though rope appears
as a snake, it is unaflected by snake appearance. Similarly, Brahman
is mistaken as this phenomenal world, i. e. Brahman is the substratum
for this world appearance. But Brahman is neutral and wunaffected by
any type of illnsory power, Illusion does not affect the Absolute while
in Vijnanavida as opposed to Advaita Vedanta, the Reality, itself is affe-
cted by illusion. The phenomena is defiled aspect of Reality. 1t is orly after
removal of ignorance that its phenomenalised aspect will no more be there.
It shines in its pristinc glory only after the destruction of illusion. But
the question how it is affected by illusion still remains to be answered,
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'BHA’FT[ AS QUOTED IN 'fHE DURGHATAVliTTi .

Nilanjana S. Shah

The Durghatavyttit is not unknown to the- students of anskrit
grammar, It is written by Saranadeva, the ' castern grammarian, “who:
flourished in the twelfth century. This vriti dischsses the difiicult ‘usages
in the Mahakavyas of Advaghosa, Kalidiisu;. 141 cte, from
the grammatical point of view. It also refers to the_odd us"mc»- in . the
dramas of Kalidasa, Bhuvabhuu“ Bhatfa Nanyuu’\ Murz clc

This vytti first discusses in detail how a parllcuhl' usage scems
incompatible according. to a particular sitra of Papini and then after-
wards justifies it on the bd.sxs of other frammatical devices bared ‘on”
Paninian grammar. e

It is very important from the viewpoint of Sanskrit grammar, as
Satag\udeva has noted many opinions of Muilreyarnkgiia on. important
grammatical points. Some of these views are not found cven in his only
available work, Dhatapradipa. Sanskrit-scholars ‘are under the obligation-
of Saranadeva, for preserving ‘many view points' of' Bhagavrttikara,
Anunyzsakira and of some unknowa grammarians such. ‘as- . Srikantha;
Vallabha, Somanandi etc. o

From the point of view of the classical litesature also, this yrtti Jis
importaiit, because it scems to hdve prescerved the original readings of the
usages discussed therein. Even the fearned commentdtars like Mil”]\iil]\d
prefer to-accept the readings which are «_.,ummdncully correct dDd leave
aside the doubtful rcadings. In thesc circumstances, this vrtti® can be
useful in cprrecting ‘the text -of the works mentioned, therein; particularly
Bhattikavya, Lecause it discusses maximum usages (70) tikavya.

This vyt discusses the usages. pertaining Ammuepndd, Karaka,
Samasas, Bhvad!pmknram, Taddhitas, Krdantas, Acsz\ndlu Halasandhi cte.:

The various devices by which all these n‘ngea are  justified
discussed here. ' ’ :

Saranadeva has justified the following usages on the busis of P:

(ras, other than those with which the usages seem incompatiblé.

S

Yaper read ot 320d Session of the All Tndia Oriental ~Confsrencs, . Gujaral
University, Ahmedabad, November 6-8, 1985, o s
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Bhatti seems to have violated the rule §gg agaaay (I. 4.21), in
using the plural with regard to the word Afed in ﬁ@i‘,ﬁ“ Jﬁﬁ‘ﬁﬁrﬂ‘ﬂ:
(3.22), because the queen regularly coropated with the King . is called
Afkd), which denotes singular.

By quoting the siitra SrAEIamEkarggagansaaEm, (1 2. 58), he
propounds that the plural here denotes Jati and not an individual. As
another alternative e suggests that by common sense, we can anderstand
the word as denoting the harem.

Accordinig to the sitras 8ggar (2. 1. 4) and FyfigasfeenfEe (2. 1.6),
Bhatti’s usage gi UAET gaia%R (4. S) is not correct, as the IT T
shiould form a compound with the 837 word UH,

Tn the rejoinder, Saranadeva, argues that the above rule itself has violated
another rule, aqERy (2. 2. 2.), by placing s3fg in the beginning, therefore
it is 3R, Hence Bhalti’s usage cannot be deemed incorrect.

Moreover, lte adds that the mention of slafgatg 2was such as afiq
ete: in the siitra, also indicates that the sitra may not apply to @i,
which is a q{&=a 47 The word &Isi in the verse s &U% @ALgAan,
(2. 49) poses a difficulty. In order to derive the word @I we have
to affix 2T according to ¥AW (5. 4. 108) but that is not permissibel
according to the rules of Bahuvrthi compound,

At the same time, it cannot be derived by alF’{‘iI{!i? ERE Gl (2. L.21)
because there is the 37aRT of A4 from the previous sitra (2. 1. 20)
and in this word, ITJ{ is not iﬁqﬁi. Hence according to Saranadeva,
lhc_\v?};d should be understood as an ayyayibhava compound in the sense
of ’@_'w.ﬂ by safrafia.. Aaaady (2. 1. 6). 1t then conveys the  sease’
of simultaneity. . :

-Many a times; he has utilised -the anuvyttis also to Jjustify S;)hlc
usages of Bhattikavya,

* Bhatti has employed the sixth-case affix for gfWat in the line; narag
gftmt ﬂva (18.9). This is not correctly used, because, while commenting
on 9g& wE¥ (2. 3. (1), Patanjali has enjoined the Fourth case-affix
in fg-an,

To justify this, Suranadeva draws the anuvriti of the word ‘€4’ from
1267 @A (4. 4. 51) and joins it with f&& in B War (4. 4. 65 ana
pproves of the sixth case affix in fygaa,
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To justify some forms used by Bhatti, Sarapadeva sometimes does
not attach much importance to the anuvrttis, e.g., the atmanepadi form
e in @ARET gerdfier (8. 16) seems to go against the siitra gfSareer-
fﬁmi . L. 56) because, on account of the anuvriti  of ‘W(Fa‘ma, from
3.1.55, &A@ form was required here.

As noted by Sarapadeva, some grammarians, like Maitreyaraksita
think that this anuvrtti surely affects the subsequent rule; while some
do not attach much weight to the anuvrtti. Therefore the use of the
Bhattikavya is justified.

‘The views of Patafjali have been quoted by Sarapadeva to justify
the following usages:

The parasmaipadi form aifqa@ify in @afys=rg creqmsiafe  qafk
(6. 138) goes against the siitra Eﬂﬁﬁil%i (13.45). Tt means that when used
intransitively, after the root jiz, the atmanepadt form is employed,
when the fruit of the action does not accrue to the agent.

To justify the usage, Sarapadeva remarks that here the root ji,
denotes the meaning of #¥q by giAlTasaafa. So the rule may notapply
here. Then again he justifies the parasmaipadi usage by citing a  parallel
instance from the Mahabhagya. ¥3ga-afiziAlE 35y aceqia: (Rgnaa
on 1.4.44).

The point ean be raised against the following usage of Bhatti, qar
siag, afat &R (17.39) that he has not respected the Vartika Sar@fERgar
FiAIGIETAY, (on 1.4.24). He should have used the ablative case after
the word f3d instead of the locative case.

Saranadeva meets the objection by pointing out that the above
Virtika denoting Qg A has becn refuted by Pataijali on the ground
that it can as well be included in the sitra HIRUASUIAY (1. 4. 24). Bit
we would like to remark that then’ also it would require the fifth
case affix.

Sarapadeva adds that the Vartika can be considered mify® on the
analogy of the Vartika @¥ =1fAA& (on 6. 1. 94).

In the verse RRIGFIE q6d g8 AXA 338 919 (3.13), Bhatti has
used the sixth case aflix for 3A€Y. According to the siitra, neagFafaT
Femmacali (2.3, 12), he should have used the second or the fourth
case affix for ad.
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:= Sarayadeva replies- that this sitra: is refuted by Patafijali.. Therefore
Bhatti is not ata fault. He has employed FA8E! hiee, (T3 7 wml’ﬁmali
ﬁaﬂnmw@ﬂ)

The views of Jinendrabuddhi, the author of Nyasa, are also quoted
by Sarapadeva to suppart the following usages in Bhattikavya:

The form &l in @HiE niqm%‘ (14. 83) goes against the sﬁu‘uiiﬂi”l
TEANSTSE: (3. 1. 36). According to this rule it should take 347 suflix in -
%z and tle form should be - &fgIEH, While justifying -it, ‘Saranadeva
has quoted the Nyasa, according to which the sdtra  is"rendered faea -
because: the perfect tensc affixes are called 5 by, the sitra ‘§ﬁwafat’4‘r
= (1. 2. 6).

Bbalti has used the word g (3.6, 3.10), while according “to the
stitra ‘ST, @RART (4.1.168), the word denoting the &a3 of  +33
stiould be ¥ (Famesar) afRiammg: (7 2117) sf afr = -3 1

Saranadeva quotes the view of Nyasakara 3#ed qzaFRANTINT
eq9 988 (R A1 | Then' by Mg @@l A7, (4.1.73), we apply A o
F#1 and get Q‘F«‘ﬂuAny way, we do not find this view mentioned in the
Nyasa on this sdtra.

Some difficult usages of Bhatti have been justified on the basis of
the. views of Bhagavrttikara,

Bhatti has used the Atmanepadi forms 3q7e7 (1.16, 8.33) and 3q17%4y,
(7.101) in the ‘sense ‘o only ®®RW, while according *to the sitra STag:
eF@ (1.3.56), the root a7 preceded by $9 when used “in the sense of
csponsing takes atmanepada, Katikakara also explains €1%m: a5 ifirmgm-
fafgezgasam,
rapadeva has Jusuﬁed it basmg hlmsclf on Mﬂmeydmkma nud lhc
Bhagavrtti who  ascribe the meanmg of aeafas eNF to ®HI_on the
basis of ‘the anuvgtti of FTEG from 1.4.37. This meaning.; is; suppuxlcd .
by the interpretation of ¥FW given in the Mahabhasya.

Saranadeva remarks that Jayamaagala solves the problent by Jusllfyll‘lb
the usages by applying ®ggig«R AMSAA (1.3.75) instead - of ‘the’ above
siitra. In this way hc avoids the difficulty arising by the word ®%M in
the” sﬁtr'\

. There is a controversy among  the grammarians, on the word ¥4,
cmployed by Bhatti in the line : gl faa: sfa ¥ g4 1 (6.11). o
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JThe first problem raised in the Durghatavyiti with regard to this form

is as to why the vocative (i.c., the nominative case) is used herc, when

“the accusative case was required here according to the Vl\'rtika; A ‘{fia:
apnfrrwgafiady (on 2.3.2),

To justify it, Saranadeva argues : TisgQlaaissy wamTE) fadhar |
gad quulEd SRERERaIdad). It means  that here &l denotes
sorrow and invocation of some relatives. Thus vocative 'is due, which
will ‘take nominative by &¥4d T (2.147). This- nominative ‘case, being a
FrEEARET is stronger than the *accushtive case; “which- s Seeafufea.
Thus the use of the nominative in' the above case by : Bhattikavya is
justified. The following remarks of Kaiyata, the author of REIMIMRT, also
favour Bhatti : & ‘@1R€URY wrravgrary $rqafifraa waky |

- While commenting on - %= gemgfufadr 483 (5.2.112) Smanadeva
notes that there is 5-3mw in the verse of Bhatti :ﬂfiﬂaali ﬂsliﬂ.. .
FEREISSHAA (4.12). He justifies it by arguing that this is 99, not
FFRIIZ (ﬂal&ﬂwwl? gaNRsRA) | 1n support of this, he cites the paralled
‘instance “‘qard FAoafaf wdAgfEFIRR This is the Anustup stanza
quoted from Mahabhasya on 1.4.51. Bhagavrttikira also believes that this
cannot Ee called w%mﬁ. N i

Vardhamana, the author of Ganaratnamahodadhi, d::aws our attention
to the fact (145) that actually in Mahabhasya we find the . regular
Anugtup stanza FHoqEd.ete. Tt is worth noting that’ Mallinatha “and
Bharatamallika give, the flawless reading U'L«’,El?(.

Several usages of Bhatti have been justified by Saranadeva, byreferring
to the viewpoints of Maitreyaraksita.

The compounds f¥# and 2553 employed by Bhatfi in 16.24 and
17.23, respecuvely are not correct, because- they arc -prohibited by the
sotra g (& q AR (2.2.11),

To justify : thesc 'compounds; | Saranadeva - quotes the : :opinion:iof
Maitreya, that in the sitra, krtavyaya'not being mentioned, the. proliibition
does pot.apply ito it, Thus the compounds .employed - by, Bhatti . should
not. be decmcd as .incorreet.

Saranadeva justifies the parasmaipadi usage Nriﬁlﬂlfh in'@mfg
'IﬂﬁEllmﬁ'slImﬁi malk (6. 138) in another way, i.e., by ci!mg lhe Vi W ‘of
Mameya He ‘argues that here the qllestmn of chtmg. 'mdc t])c r\]]c
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iiiaﬁﬁl'*? (1.3.45), should not acisc at all, because the word afa+ar is
rendered transitive, as the Fr#714 itself scrves the purpose of the object
(armier shA Balma ).

The word 19, used by Bhatti in 5{7 F19qRy (7.9) has been a
controversial usage, from the grammatical viewpoint.

The sitra YA (4.3.140) preseribes 3T in the sense of modifi-
"cation or part after 3g3ISIfE words. This is a general rule FEIE) to
be. set aside by the exception (H9A17) fea’ gEWUREA 14,3.144), prescribing
7% in the place of ¥ and giving the form wreaaaf,

Maitreya, as quoted by Saranadeva justifies the form with the help
of the syl Fafazenafedsgradistafiig] (58)2 . Here also the general
rule prevails and 3% is enjoined in place of A%% and we get the form
FHrEa, :

. This justification is not acceptable to Nageda, the author of Paribha-
sendudekhara as it goes against the comment of the Bhasya on the rule
_a] A & (3.3.12). Patapjali there states that ®U is repeated in order
that it may he added also, when an apavada may be applicable (3m:
gﬁ&aamqﬁﬁﬁsﬁﬁqﬁq). Hence the exception cannot be set aside by
the general rule. Nagesa himself derives the word #15aft by applying the
sitra R (4.2 92).

In the verse A WY afisi GmiA1g, (3.27), Bhatti has used the sy
suffix in the sensc of ‘making a contract.’ The sitra yIqaRRzfigRy:
ana: (3.1.28) enjoins 3 suffix to 9% only in the sense of praise, because
qn is yead here along with 99, which has the gense of praige only,

To justify this use of A suflix, Sarapadeva cites ‘the opinion  of
Maitreya, that some grammarians do not respect the §Iggd of 9 with
9 and therefore the suffix ®17 is enjoined in both the meanings, Maitreya
has quoted the above usage of Bhatti in support of his view, :

While commenting on the sitra 9ZAIAIGERAe (6.1.63) Saranadeva
remarks that in spite of the anuvrtti of the word @3l from 6 1.68, the
rule can be applied to secular literature also. Tn his support, he cites, the
view.of Kadikakara, and in the following line of Bhatti : agm wgraght
afyrsag (3.41). Maitreya says that 903187 qUaaaba: and thereby suggésts
that it applics to secular literature also, : :
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While commenting on the siitra, T gaggAlE gy (6.4 126), Mmreya
as quoted by Saranadeva remarks that on the bases of the usage
q9q W aqgAAF W (14.30), it is implied that here by the term an‘q,
only the dentolabial letter & is to be understood and not the letter a
obtained by &FERW.

Some difficult usages of Bhattikavya have been justificd by quoting
the views of Purushottamas, the famous grammarian, who was the author
of phasavriti etc.

Bhatti has violated the rule Hifaf¥agran (1.4.61) in the verse gl
URET FIATFL (4.5), because according to the above sitra, the word
g% when designated as ‘gati’ is to be employed exactly after the verbal
form. To justify thus, Saranadeva cites the opinion of Purushottama. He
opines. that the anuvrtti of BT descending from 1.4.59 is the deéiding
factor in this matter.

In this verse, the word. I% is not in composition with the verb,
therefore it cannot be designated as Af, It is connected with the 37
word UH, hence theafd@'dl will not accrue to the word 3% and in absence
of afga@ 71, the above rule will not apply.

Bhatti has used the word ¥3T in the verse %4 Faremfiadigaes’
(12.2), instead of A5, which is derived according to RIEUT: (4.4.109)
The word &% can be derived from @AIA+37 ‘as well ‘as from @g+35%.

Sarapadeva remarks that the form BT (8A1743TY) can be justified
by resorting fo JMFAIT of the sitra WAIAET 3733 (6.3.84) as suggested
by Somanandi. As another alternative, he suggests FEWHIEY ﬂﬁlm(’{
Yiqesiaen (6.3.82) g a1 WAL A= |

Saranadeva must have another reading of the iine, as ‘@Xigwearfin
Fgaer (12.2), therefore he explains the word @RIEX also : 31 sy
TAAry: | ag 7 s 9 ] ag wred &R | A ag @A SR ee gR
| |

He wants to explam that here by the word 8213 Bhatti means,
a brother born of the same mother and not a brother born at the same
time, and so we have to derive the word accmdmgly :

The neuter gender of the word RAIfi in the line ﬁﬁlﬂuaﬁk{ (1.1,2)
is not proper accordmg to the siitra ‘lsﬁm (2.4, 38) and the fcllowmg

Sarq\mdlh Xl![—ﬁ
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comments of Patanjali on the sitra WX (3.3.18) : yfBram RY'q: frad,
CFIARET T | AT gy € WA OHATd SR e €

Thus the 9373 2197 usages should take only the masculine gender,
Saranadeva justifies it by quoting the opinion of Vallatha, who differs
from others and remarks W13y 957 sfy g wag3d HonfFaseaer Amfeaar |
In (liis usage the word I, being FWRE37a, the neuter gender s
justified.

The compound FeEARIARMEA: (16.2) employed by Bhalti goes against
the rule ®39 ¥ (WL (2.2, 12) as the word ending with a sixth case
is' not compounded with the affix & waen it denotes respect.

In rejoinder, he quotes the view of Nyasakara, that the compound
can be justified as instrumental compound by the sitra. ﬁ‘%iﬁ TAI AZHY
(2.1.32), on the analogy of (lalfﬁar{qr. The remarks of Ganapati $astri
the editor of Durghatavriti (p. 36) are useful in this context : ESIN
¥da g sd, R T gtm 2w ol 1 gug |

To justify the much discussed form ¥ g1 (6.11), employed by Bhalfi,
Saranadeva quoted the opinion from Bha!FitlEi. This must be some other
comumentary than Jayamangala, because he generally refers to it by name,

The sitra ATFISENATE (1.4.4) prohibits A& for the Sagedlly
words such as 4. Thus, it cannot be &€ in the vocative according fo
Aendaa (7.3.107),

Bhattitika derives the form in the following way : In his bhasya on
4.1.66, Patanjali has instanced Y and ﬁiﬁeﬂ‘{‘: indicating thereby that
FHNIA words may also take F acc. to HFd: (4.1.66), Now by the Vartiks
amfisRaEETag (on 4.1.66) we apply 55 to gy and then it gets
81957431 by saarfAfdE  @mre s9g§iag (1,2.43). Afterwords the word @
is changed to g8 by A, (1.248). Again by 3ga: weapply s to g;
and get %!?\' Now the aZigsr (#1537{1;13} At 1.4.3)-can apply to §§; am.i
the vocative singular will be ¥ g5 by 7.3.107. )

~An unknown grammarian Srikantha has been quoted by Sarapadeva,
who derives if in another way. He opines that the shortening of y in 8
N . : by

is possible by drawing gy from the next sitra ify (1.4.5) and thuy
providing s7aftuafyigr in the present case.

Some grammarians proclaim this form ¥ 'gg’ as correct, by applying
7 afeanfiear (93.5) paribhask to it. In  the sitra 3y zagenras) (1.4.4)
H
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is incomplete. Thus, the word §%{ can be formed by ¥{®: and then &g
can be applied to it by the sitra 4.1.5 to derive the word #gad,

Saranadeva himself justifies it on the basis of qu41d. As WRifgnu
is an ﬂ]ffﬁﬂw, the word &§9( can be included in it and then by
rﬁi‘ﬁ{rf‘(*w (4.1.41) we can apply T o ¥gS¢ and derive the word 83,

In the following case, he even goes to the extent of setting  a side
Maitreya’s opinion about the gifA%7 of a certain Vartika, in. order to
justify the explanation given by Jayamangala.

In the following verse of Bhatfikavya, iifqar wraag: gﬂ?qfaﬁl?ﬁ"{-
5'lf;1’1$ii‘ﬁ (2.14), the word §179 has been used as an attribute of th o
wind. It was well-scented due to the contact with aravinda-lotuses.

Jayamaigala explains the word §W4: on the bases of the Vartika
TegEde] TG The word TH is explained in two ways, one
explanation is 72994, i.e., 77 is changed to AFY in (he sense of smell
and not in the sense of perfume. Another explanation of TFlFq is e 1WIfa%,
i. e., when the fragrance is natural, 779 is changed to Tffg,

}ayamaﬁgala makes it clear that in this verse 179 being not natural,
is not changed to uf4, While commenting on the Vartika @3 =fad
(6.1.94), Maitreya considers the above Vartika waedey etc. also as (%%,

Saranadeva is not willing to agree with Maitreya. He argues, if
the Vactika is considered qift#, the explanation given by Jayamangala
based on it would bz rendered futilc,

Jayamangala has raised the problem that in the following line of
Bhatti : g4} AR (FFES: gan (10.19) 1, there should be 1%, by the siitra
wal WS (5.2.39) in the word BRI, i e., it should be A,

Saranadeva meets his criticism by pointing out that before RAY, ARG
is designated as ‘W’ according to qd) meyd (i.4 19) and then this W ‘g4l
will bar 9ggq1 (1.4.17). Hence, ‘@8 S0’ will not apply because  of
A8Y will not be at the end of a . '

The following viewpoint of J la, noted by Saranad with

reference to ﬂ(xqégﬁmau: (19.22) is not found in the commentary now
available to us,

Bhatti has employed the form wxsrﬁg: which is not correct according
to ARpRer: g1 (24.72). The sitra enjoins that there is elision of
vikarapa Y in the cas: of Toots beginning with 817 etc, Accordingly,
thz potential third pseson plural form should be Arsey:, Saraaqadeva
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the rule contains A% denoted by 38l Therefore, the Sitra becomes e
and would not apply to &%

But Nagesha does not approve of this paribhdsa, as it is not found
in the Bhasya. Naturally he does not approve the above justification.

The compound #fi533] employed by Bhatti in ‘Blasdgg arévarg
(4.14) goes against the rule fs3zgeT A 7 (2.1.16) 1. Only the words
enumerated in fﬂ!aqg group are to be considered as FIIAds and therefore
designated as avyayibhava compounds. The rule-cannot apply to the ‘word
ﬂrﬁ“ﬁiﬂ as it does not belong to that group. Jayamangala as quoted by
Saranadevas, solves problem by taking 3f%3gy as an’ avyay\blm'va
compound according to the siitra ‘#ii% Hafarfaen; (2.1.13).

The following stanza of Bhatti ‘g4 41 ';é»’!il@i\% adsge AR Fier
(1.23) has been criticised by the grammarians, because agaanfea: (1.4.76),
the root Ir can take Atmanepada terminations only when not prcceded
by any upasarga. In this verse I, ttough preceded by ‘a7’ takes
Atmanepada.

Jayamangala corrects the usage, by hanging the case of the word
79 (TW0) #FaF wAA’ g1eq | Thus by Fufraafima, the Atmanepadg'
would be justified in the passive voice.

The word FAI9g% (5.85) employed by Bhatti goes against the siitra,
‘ﬁiiqm"{i\*’ﬂ 9 (4.1.19), because according to this rule, by adding the
affix in th: fominine, after the words F14 and MIZF, we got FIwAATH
and AEFEAR, Saranadeva justifies the form by quoting the viewpoint
of Jayamangala. He applies the affix %% to the word L by &% ¥
AYEHIT (4.1.19) and after forming AIEH, he derives the form mﬂfffi by
applying the sitra 3T &7 (4.1.95).

In the same way, the word &0 used by Bhaiti in the verse -
ggadnYg: gemgny (4.20), cannot be derived according to figzim=gugasiay
(4.1.5), because the word 8§47 cannot take Z suffix by the sitra e
(3.2.16) on account of the anuvrtli descending from the previous sitra.
In the absence of %, the suffix 37 can be applied to it by the ‘sitra "
afzafgamIReA (3.1.134). Then by applying ¥1FAAWY (4.1.4) to the word
gga, we would get g instead of qgafl. To derive the form =l
Jayamangala, as quoted by Saranadeva, suggests that the word 3 in the
next sotra (PARAEAG 9 (3.2.17) indicates that the group taking 2 suffix
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remarks that Jayamangala justifies the fom on the basis of the aRWiHr
angrgafReas, (93.3).

It is strange that not only we do not find the remarks cited by
Saranadeva, but.on the other hand we find the reading A=3&g=T fagr=w:
in the commentary.

Anyhow, the reading mxﬁgffxman: must be the original ‘one;
because Maitreya has quoted that in his Dhatupradipa (p. 83) in support
of the above paribhasa,

The following paribhagsas have been utilised by Saranadeva to justify
some difficult usages of Bhatti. Bhafti has used the instrumental case
affixes for &t in the following verses : [Faissfuegdiaim G034 salfgeaan,
(4.11) and %ofard: gg: ..geareal A3 1 (7.64.65) These usages seem
to go against a W inferced fom the sirtra ‘guugs @ ... aurnfasaq
(2.2.11). This sitra enjoins that a word ending with a sixth case is mnot
compounded with gféara’ i.c. g<qd'F words. Form this, we inter a 9144,
that the %qq % words should goverrn tue sixth case affix.

In justification of the instrumental case, Saranadeva cites the paribhaga:
Qg @ @47 (116) 1. It means that what is established by a Jaapaka
is not universally true. Therefore the above ¥liF should not be ‘attached
much importance. As an alternative explanation, Saranadeva adds that
ar (Jagat Frwf qiQ wuufgaean gAar | Such case-endings can
edpend upon the will of the narrator. Hence, the instrumental case
affixes are possible in FWHAGI.

Saragadeva has justified the form 4f45173: (14.74), employed by Bhatti
with the help of the paribhaga : GUITAF fIUEH: (93.1) 1. It means that
a rule is not universally valid, when that which is taught in it is denoted
by .

By aRicaRAatiar BR (6.1.15) we get the form &g, in. the
following way : Before weak terminations, a'qanu  takes place before
reduplication. Thus 5¥ is changed to i, we get ffy (fgw@) and @l + 37

= fy o S (&N A (6.4.81) = Fegs.
But the problem is of deriving the unusual form d'fang: used by

Bhatti. Saranadeva argues that in the sitra, afgeaft etc. a'9anry is enjoined
by @9, i c. A& Therefore it is not alwiys valid . When the @981
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does not take place, we get ths forn G'l§§1§= in the following wa
8+ 3 = 38 I = MY I (R TANAFUEET 6.1.8), (1+ 34 + 4T +
=gz |

This very paribhasa comes (o the help of Saranadeva, when he we
to justify the word W& i the vocative case in the following verse
Bhatti : gaeq e | 4l gazeAsil giaE (4.9) : According to the si
&eET gz (7.3.108), the actual form of the word #lg in the vocat
singular should be ¥ ¥ | Saragadeva remarks that the rule itself
be considered by the above AR, because it prescirbes the operat
by a'a, ie. 8. Anyway, Nagesa doss not approve of this paribha
s it is not mentioned in the Mahabhagya.

The paribhasa @aral-affuifaea: (93) has been utilised by Saranad
to justify the compound a¥a%7dy (10.34) as a 350 compound.

According to the sitra @9T...(2.1.38), the word &1l should
placed first in the compound, if we take it as tatpurusa compou
Therefore, Sarapadeva explains it as Baluvrihi compound. But then
would require %9 suffix according to the rule Aga=m (5.3.153). At
point, th: paribhaga comes to our help. It means that a rule wh
teaches the addition of a samasanta affix is not universally valid. Sis
the samasanta affix $9 is 9@, we can explain it as Bahuvrihi compou
even in absence of Fg,

In otder to derive the word Sr<aaq (R4A) used by Bhatti in aiz
ﬂl\"milf‘m{\a..fﬂﬁil{ (2.24), Saranadeva is prepared to accept the mfi®
of a particular paribhasa. This attitude is not unusual among the gramn
rians. When the application of a particular paribhasa comes in the. w
of - formation of correct words they can be declared as optional.
according to the paribhaga, AERRIEAT FHA: 85 @WAITT WF GIT
(75), HATAFT takes place before Y117, then instead of AT, we §
the odd form 1 (A + €+ 37 = wfl + 33 ofagm: 2.2.18) = Ay

To justify the form 77, the viewpoint of Maitreya is quoted
Saranadeva. He considers this paribhasa 91 on the basis of the jampa’
derisd from th sitra W5 FY T3 (63.14), in which 3204518 take
place after Hiﬂri

Thus to arrive at the word #e797, we first suffix 317 tod=u+xm
(AR 7.3.84), = FT 4 W = W Then we prelix  aify
31 and we get the word 3eygA,
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Some odd usages of Bhatfi are justified by Saranadeva on the basis
of the Gapapatha of Panini.

In the following usages, Klillf:lé?l‘ qgliﬁwﬁ'{i (1.17) and  @Q:Hal
QIFGEFHIREAT (2.20), the words qifit and g% should be placed in the
beginning of the compound, according lo Lttt agaﬂa (2.2 35).

First, §aranadeva suggests that the words may be categorised in Afgarfia
group, since this group is an MFREIM where all the forms are not
specifically enumerated. Then by s7aférgwiar laid down in the sitra
aifgarenEy (2.2.37), the T of wiffi and &€ becomes faea.

$aranadeva adds that the other way to justify these usages is to
resort.to the two Vartikas ggwn¥'el) fyrarswsd) oy wad IR Faeaq
and P @R sfweseifeg: wEgag (on 2.2.36).

Bharatamallika, while justifying the usage WIRZIFFAEI, on the
basis of the Vartika W&ma= etc. clucidates it thus : YIRGIFFwEG
fgafarmargaia, suEiT sgig, |

In the verse of Bhatti, RS’ Ngz7dl af Sael (ITA (5.60), the word
#7849 is formed by the application of the q affix after the root 3%
in the sense of the agent of an action.

But the sitra 33: 8% 47 = (3.1.106) according to which this word
is formed, prescribes & affix to denote WI4.

Saranadeva solves the problem in thc following way : we first add
aq, (%) to a% to denotes I, ‘i.e., LA FUY = 198 | To this & js
added as a possessive termination Dby the sitra iléfratfqvﬁ\sg (5.2.127),
g being an FRNT. Thus we get st77aRENEdft at@e: | Jayamangala
explains it- in the same manner.

The word Fal employed in Bhatt’s verse, ‘Fsl-aqn wafaq s
(2.13), scems to go against the sitra fFEIR#ATSE (3.3.104), because 7
is not mentioned in the fifam,

Sarapadeva, justifies the word H¥1 acc. to this sitra, by including
it in Pfkam, because it is an SIFRAW, As another alternative he
suggests that one can apply 3 to J¥ on the basis of ¥ in the siitra,
fafaqfrrfagfiasda (3.3.105) and derive garsanr:

The vocative singular 814 in the verse of Bhatti, ¥ ge D

(5.54) is not correct, because according to the siitra ) e (4.1.120),
fhe form should. become &YFdla, meaning the son of Suinitr
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at ‘some forms ‘used in the works ol standard writers, which cannot be
easily explained by the regulur application of the shitras.

According to the satra 3757¢q 559Ag™ agaq (6.3.122) the { of the
verse sfEAARAr afgai awfi wa (4.37) should not be it we take
SfRadaIY in the semse of ‘no¢ having human attendents.’ The
w;rd 9gs in the siitra, comes to the help of Saranadeva. He justifics
it on the basic of MFIF: | Saranadeva interprets the word ﬂ‘gﬁ‘mqﬁqm
as meaning not having human attendents, therefore he had to meet the
objection by the help of AIgaH |

For Jayamangala and Mallinatha, this problem weuld not arise at all,
as they give the meaning of the word ‘as lzﬂiﬁ‘ilﬁ

While commentingon the satra, Z7%: §aIFEDTZ (6.3.63) Sara
nadeva points out that the word @g¥ indicates that the siitra may some-

times apply to Ma'Ws. He points out that, the siitra applies to nqilfl’ﬁ‘l{
=HAEaTY, , when the 9l aeg&T @Arg is formed, but it does not apply to
qAEAT FA=AAZIF9, when the a¢d) @dld is formed. In support of his
comments, Saranadeva cites the following usage of Bhatti : ufyme: aqar-
a5, (9.82).

In onder‘to justify the usage, A8Y @eFEA qrfeg ¢ (6.56), Snranadeva
resorts to ‘I\qqﬁ‘iﬁ'ﬂ. It means that the preceding rule supercedes the
latter rule, when the arrival at the correct form requires it. Instead of
giEaqifea., here the form should be Frmemifa: Acc to the sitra
FrageNEI AAAT (2.1, 68), This siitra is subsequent to the sitra "&Ag-
SR _gﬁqqﬁ: (2. 1. 61), thercfore it should prevail, and the form
should be Fadge |

Saranadeva argues that ‘E;f(fia\?hssl 88284, and thus justifies the us;lg&

Sarapadeva has justified the word faer in Rmar gazrgar (5.8) by
quoting the authority of a dictionary.

. According ‘to the Vartika, 30T Fa: (On 5.4, 119) when Atfa®! is
preceded by fa, it is changed to #I. Accordingly the form should be famn
and nt FAat

Sarapadeva points out that this form should be derived from J1ar,
thie synonym of AIfA% given in onc dictionary (Frar wsgend wq: l
quy = Parai-aa a@f affas | ).

Sambodih- XITI~7
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Saranadeva remarks that since the word §Wr is enlisted in the
&0, we can apply the sitra A& 2A4.1.96) hiere and add suffix g5t
to WA to get @)1 and then the vocative singular would be At

Bhatti has applied the afiix aJ after $793I5FH! in the word A¥: and
¥, occurring respectively in the verses Al {EIEIFQ' wa amd: (3.15and
% 7 4z AFAEIN TPATIEB: (18.29). But according to the sdtra FUFA
ardigd);, the affix @Y can come after only SWIFIAT=AY

To justify these usage, Saranadeva offers two solutions. One way is
to resort to Yogavibhaga, i.. to split the sitra AR e=Tereafd (5.4.44)
into two parts and then to apply afi to 31ge=aM. The other way is to
apply the Vartike, @ TRU amlFr S1GEAAT, (on 5.4.44), because
WA is an AFEAT,

Sometimes Saranadeva himself derives 917%s from the sGtras or the
Vartikas and then on the basis of these I9Fs, he justifies the following

usages of Bhatfi :
The accusative case employed by Bhatti for ¥fwal (1f4T:) in the

verse : QAAMIEEN.  ZFUT AAet all¥dA: | Agie. mweafRaTag | (9.67)
is not correct according to the sitra ‘alagi®.. afuzal @ W) (1.4.52), as
g9 is not a TAAF 9T donoling NAITHAI A,

To justify this case, Saranadeva derives the 3% from the Vartika
Rqd g AleEl: SR a5 on 1.4.52) that QU AR can be a falud
for A dN, In this case, §9 denotes YUl Alq, hence the accusative case
for atagal is justified.

In the verses of Bhatfikavya Who frcgafsawar (2.21), and
wﬁum{a’ﬂmx (6.80), genetive case should have been used instead of the
accusative case, for the words W’ and HAK resp. acc. to the siitra
THA0: Fi@ (2.3.65).

To justify this, Saranadeva derives the W% from the = sdtra, &4 E‘l
(5.1:117). It means that the affix 4% comes after a word in the *accusative
case, in construction, in the sense of befitting.

Ou the basis of this 9%, Saranadava remarks that . the genetive
case is nof compulsory.

. The following usages of Bhamkivya have been justified on the basis
of LIECLA lc, the presence of the word qgY in the pamcular siitras.
§EF is tie ﬁpphcatlou of a grammatical rule as a uecessny to amve
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1t is difficult to know the name of the dictionary referred to by Sarana-
deva as B, but it is interesting to nole that Kamadrani commentary

on Amarakoia (2. 6. 89) quotes one AIEEIF as giving ATAT among  other

synonyms of AT

Jayamangala prefers the reading Fiatal, but he discusses the reading
faa8f and justifies it thus :i— We must (ake the compound  as Exbiict
and then by FFRRAERATA0(6.1.63), the word AIMFF is changed to AT
Then we get faa1 (3% Finar ;d afed =« Falesr a7 gangaeana
gl weg, (6.1.63) il qarka: |

In support of the meaning of the word 7747 in the sitra NIEEIFﬁ
{1. 3. 401, he quotes the following line of Bhatti : Banmadg Sganr

el (8. 23).

While commenting on the of above sitra Sarapadeva elucidates that
the word ‘307’ means SFIRART (1) and  SgadRgfEEENfE Q).
Thus according a the s@itra, % (al!ﬂﬁ‘la) applies to these two types of
ascendings of the luminaries. Asan illustration of the application of the
rule to sqmﬂgﬁ'w amifta, he quotes the above stanza.

In Durghatavytti, this stanza is ascribed to Mahi, but it is actually
found in Bhattikavya (8. 23).

Saranadeva quotes the following line of Bhatti in support of his
view about the meaning of {5 with reference to the sitra §553WFL¥WW
7 aft A9 (1.4, 37) : Fhe mA: gl wer T Raal seafaa | (1.89).

He points out that in the above verse /@7 denotes the meaning
of AqA1 and therefore it governs the dative case gﬂﬁq:. When
it denotes the meaning of M, it will not govern the dative case as
in MENERY, because HLAL aad  uot AAR s related with 817 ete
mentioned in the above satra. .

Sometimes, in order to justify an odd usage of Bhatti, he sets aside
the technical meaning and ascribes general meaning to a particular word
in the siitra, c.g. the usage of Bhaiti, §3@nemr #&: (8.94) is not correct,
according to the siitra ‘FFATERT gﬁ (2.3.4), because the word &Faql
technically means HEFRRTITAY (cf, HIRF-2vauyad) Regrngranray).
That meaning does not fit in the context herc.

Saranadeva remarks that according to sowme, here the word &Falr
means simply R¢aq, and not @19 Avgy (HfagfRRe aafiwata ),
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Jayamasgala on the other hand remarks : HAAUWHA AARATAATTE,
S A |

According to the sitra, ‘& BT 71 (3.1.23), the affix 4 is added
to the roots denoting W, it means crookedness. In the verse of
Bhatti A1t Q%A A (2.20), the word AMIAT means vagrant or
wandering mendicants though it is formad by the application of the
suffix 7F to Van

Saranadeva justifies the word by explaining that all the TEF roots
convey the meaning of knowledge. So here the root conveys the intensity
of the action (BRargaligiy) ace. 1o 3.1.22. Therefore the  word M3 is
wused in the sense of highly learned, so the suffix 9% is justified.

In the verse of Ehatti, ra=afk 700 i (8.38), W, acc. to the sitra
FregaarEIa R (3.1.35) is affixed to /3. In the above verse F1% denotes
the meaning of @, while in the siitra, F1% meaning AZTFET is intended.

Saramadeva, in support of Bhatti, argues that SqpaT FRd A FIATI,
wHqEd wt g% | The opinion of some VidyAsagar as quoted. by
Bharatamallika also supports the meaning intended by Bhatli : FIEF aet

| geenea: ARa 4R Framan |

As a truc grammarian, Saramadeva discards incorrect readings and
suggests incorreet readings or draws our atlention to Dbetter readings
already existing.

Saramadeva notices a metricl errorin the third quarter of the verse
10.37 : fAIARA ﬁiﬁﬂ%QISﬁﬂrﬂéﬂF3$q | The metre of the stanza being
Nandana. the ninth syllable should be short, but in the above: line, ‘@’
will be considercd long by & g& (1.4.11).

Saranadeva suggests the reading ‘G ggaa’ to avoid the error.
Bharatamallika, in support of Bhafgi quotes the opinion of Bhojas that
in these circumstances, AUF is not considered a fault. He himself
suggests the reading frggafivar |

While commenting on the sitra, @ERWAA JWEA: (5.4.59),
Sarapadeva remarks that in the verse......fiaig¥ g@raq (5.64), the form
gaIwa is not correct according to the sitra. He proclaims it as #1113 and
remarks that the original reading B®IF¥ is better and correct.

The following usages liave been explained by Sarapadeva  himsell,
-without citing the opinion ol any grammarian,
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In support of his comment on 7 wfeq €@l ... AT (2.3.16), he
cites the following verses of Blatti : 4ama Asegal: T 9 efea @ ¥,
(8.98), and AwmER 33¢n: afaed g = (14.18) I

With reference to tliis sitra, Saramadeva discusses, when the word
ad: would govern the dative case and wlen it would govern the
accusative case.

He makes it clears that when there is Aedla® gvaeq, between AA:
and F0ff, it would get NR&TN by alEEAYART & (1.4.74) and hence would
govern the accusative case, but when Ansy® is pervaded by FafafFar,
then AR: would govern the dative, as A&7 cannot accrue to it in  the
absence of AeAAlaFt¥aT. He makes it clear that in ihe verses quoted
above, AA: governs the dative case in the absence of AeRAFETFT

The remarks of Saramadeva, on this point bear much  resemblance
to those of Stradeva in connection with this topic.+

Sarapadeva draws attention to the fact, that the form T &3 e
used by Bhatti in the verse, ‘a1 ¥4 Hdeynda gl zoR afe (5.58)
itself makes clear his opinion about the inclusion of \/l-ﬂ_ in ‘the sitra.

Some grammarians opine that in the sitra, ‘nlﬂ‘ifq\gmyqr fa=: q(ﬁ'ﬁa
(1.4.77), the root A is included in the sitra and it is indicated by “%:
the ablative singular form of ! (%4 R Fatraram’ Nagoal afgen |
mfgemgngE: R 9597459944, | Those who believe that this s@itra applics
to the toot I also, will give the Parasmaipadi forms such as #1 : WWE
etc,, in which there is elision of the afix &, %&: fas[ (3.1.44). From
the form Ar ¥l given by Bhatti, it becomes obvious that he disagrees
with those who include ‘#l' in the sitra.

The compound F2&aUAARa: (10.2) employed by Bhatti is prone to
the criticism, according to the siitra ﬂﬁﬂﬁ'{ﬂlahf‘l # (3.2.188). The above
compound °Afg: is formed by adding # to 4/Ag meaning respect.

The problem is that this sitra enjoins the affix # after these roots
with the force of the present and Bhatti has. employed it with the force
of the past. Now if the affix %1 enjoined here in the force of the present
may bar ?13 1 (3.2.102), then Bhatti's usage will not fit in the context.

Sarapadeva argues that by this silra, only the & which “~was 3Wed
in the present tense is enjoined here. That & which is enjoined in the
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force of the present by 3.2.102, already remains. Therefore ﬁaﬁiﬂ q
a1 AemfE&ad [ Thus the compound used by Bhatti denotes the meaning
in the force of the past.

This compound Fagaunafa: is controversial from another point of
view also, According to E(ﬁr"‘l"( (3.2.1), the affix 3.9 comes after a verbal
root, when the object is in composition with itas an upapada. Here the
root ¥ is intransitive, therefore it is rather difficalt to derive the
compound according to the sitra.

Saranadeva finds out the way out of this problem. He argues that
here the meaning of the causal ((711) is included in the root itself, there-
fore the root is rendered transitive (WFawifiaoadearg axdem ).

As another alfernative, he suggests that we can explain the compound
as SrfawoY agdlf: by awe (a9 ar afaFod agdf). The affix 97
(by I, 3.3.18) is applied to the root W to derive the word I, ‘ary
FEgh: Usgd: U §AGL, TEEEUH: |

Bhatti has been seriously criticised by the grammarians for violating
the satra, W& fez (3.2.115) in the very first verse. He should have used
rﬁz»a?{\a instead of % in the line ﬂ?ﬁiﬂ figga@:; (1.1) and in the
verse, BT HFA waeadis (1.14) Sarapadeva justifies this on the basis
of qa@EFN, According to JFEEFRIE, every word is formed independently
and after formation, the words are syntactically connected. Looking from
this viewpoint, here 3 has been used in sense of past tense in general.

Saranadeva cites the following line from Bhattikavya, FRDEgAIE
gaedy eqnd 04, (7.63), in support of his comment on the sitra aTAr
@% (3.2.123) He remarks that the form 2118 is used by Kalidasa etc. to
denote the present tense and there is nothing wrong in it, because the
form 3NIE is frgragfawas (similar in appearance to a verb) and denotes
Hi@aArFr, In support of his opinion, he cites the above line of
Bhattikavya :—

We would like to add that Panini himself has accepted the word
313 as denoting FIFVA, by the siitra, ‘4a: q@AHIRAMANAT: (3.4.84),
Bhatti has used the word ‘ofigmald, in the verse affeairait@mand, (9.42),
but he should haveused the verse AR qar, because according to the siitra
adig nugzear: (3.3.86), the world &% and 3@ are irregu]qr]‘y found
in the sense of a collection and praise resp. Sarapadeva justifies the
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word by quoting the following paribhasa : 13' ;993 Zega 9% T1Zqqy
(128). 1t is found in Stradeva’s Paribuasavrttis.

By the satra 'EFT\IW( (3.2) we derive aftsgfa afy sRera: | the
process, first the root is joined with 8194 (3107) and then we add the
398l &4 to get the word HRETNT,

As another alternative, hie derives it from 39 + q1fd, the causal form
of &71. We would like to add that one Atreya quoted in the Madhaviya,
Dhatuvytti, derives the word §918 in the same way ‘graales’ 4
Fulkag, 3T deagaag© |

The word #Eetaft in the verse Fyara¥ A Wswin: Naszafiagun
(7.90) i* derived according o the to the stra, RaezFimAfet 7 (4.1.55
would 1ot have given the sense of son Kausalya as required by Bhatfi,
According to the siitra, the word #)8sqIaf is formed by adding ﬁs\r in
the sense of a7 to #1a® (of FUF-RANFARATT WAT 3R 1). Before
affixing the termination 5%, faa js changed to FYaey, Therefore, jf
we derive the word thus, it would mean 3i9¢7 of m\w, which is not the
meaning required here, as Maitreya has remarked, 7 g4} Reseireeafil
fia: 1 For this very reason, Jayamangala has been severely criticised
by Mallinatha, because he has derived the word, ace. to this siitra.

In order to arrive at the intended meaning, Saranadeva derives the
word from 897 f3eqR, formed by 3 RIAAA: (4.1.65). Then by
&l 8% (4.1.20) 8% is applied. Now the sitra algagfs (1.2.49) would
function and &seag AY would go away. Thus we atrive at the form
fesaf (Son of Kaugalys i.c. Rama).

While commenting on 715 IR (5.3.47), Saramadeva first remarks :
w e anff 9, Bagndfidag |

In this case, the 394 is not very clear, Perhaps he wants to imply
that the 917 geng, being a Hl'&’#ﬁi 4% here denotes actions and
qualities of the demons as censurable, But as they are already gfaa,
what is the significance of gy qe4g here ? This is the objection and
Saranadeva justifies jt by remarking that 3R ugafer Rl |

Saranadeva has not noted it, but the mascnlive form WY is held
questionable by Mallinatha. The gender of the word W{ is mneuter,
Therefore the word &I must be in the neuter gender. But Mallinztha
himself justifies the forms by quoting a paribhasa, wfigr  nEka
fograarafiagash (83) | It means that sometimes words “formed by
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affixing a iarﬁﬂhaaﬁ termination do -not follow the gender and number
of their original bases. Jayamangala also justifies the masculine gender
in the same way.

In justifying the following usage of Bhatti-Saranadeva tries in vain
to reconcile grammar with worldly usage. According to the implication
of the siitra, ‘@ZFASANT (2,3.19), Laksmapa, -though elder- will “be .
considered grammatically #5917 in the following verse of Bhatfi :
q1Ele aFagEiEeds g Ty sda (1.14) |

Saranadeva justifies it by quoting' the principle that ‘qeq Frarfyelgry: .
TRA fiwad qer wraed aNaay I In his support, he cites the opinion
of Jayamangala,... IR FRafe W aur sag qer qiwean R Sanger
| These remarks also are mnot found in the Jayamangala commen-
tary. Mallinatha however takes a practical stand. He remarks that this
subordination of Lakgmana is only verbal, the usage only emphasizes
the fact that 989 of two brothers was ¥RFI® and that in order to
avoid E?}m%, Bhatti had to use et &, The remarks of Bharatamallika
are noteworthy in this context. He explains that ‘¥ g fFnRdmg ward
adtar Gengeandsht exnwer sAgeg because the process of delivery was not
complete with the birth of Laksmana, as Satrujfia was yet to be born,
Therefore Satrujfia is mentioned in the accusative case (ﬁwamnqmq
*EERQTL)‘ He also adds that the qiq1Fg of AT does not in anyway come
in the way of Laksmana's prominence.

Saranadeva has noted that Bhattis agIEEING, (3. B) is not correct.
According to FWIRY FPAgINT: (3.4.46), 39T, should be employed
after €9994 . Saranadeva justifiies by remarking that the word 337 here
denotes proximity (arfiva) as in ¥FHEAAY (2.1.15). In another place (6.26)
Bhatti has given the usage €30TAGHT also.

From the alone discussion, we know it for certain that Bhatti was
famous among the grammarians and many of the prominent grammarians
took special interest in justifying the forms used by Bhatti. Tt also
becomes obvious that Sarandeva is the most prominent among these
grammarians, Saranadeva's Durghatavetti can be relied upon as
an important commentary on the Astadhyayl, only next to Kasika. There-
fore the value of his justification is enhanced for the textual reconstry-
ctjon of the grammatical forms in Bhattikavys,
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KASIRAJA® OF BHASA—AN APPRAISAL®

Sudarshan Kumar Sharma®

« pratijiayaugandharayana % and ‘Avimarak ’3  the two plays of
Bhasa illustrate a term ¢ Kasiraja ’* which deserves a thorough probe as to
what King in the annals of ancient times is represented by this term.
Taken literally it means—** The King of Kasi . In Pratijiayaugandharayana
(PRY) the term has been employed to indicate the point that a Kadiraja's
Upadhaya Jaivanti had been received by Mahasena the King of Ujjayint
as a Courier meant to intercede on behalf of Kagiraja for the hand of
Vasavadatta the only daughter of Mahasena for whose hand suitors from
Magadha, Vanga or Anga, Saurastra, Mithila and Surasena had also sent
their Couriers. Inwardly Mahasena wanted to bestow Vasavadatta uato
Udayana who had sent no coutier. Vatsaraja Udayana was in all proba-
bility having a fascination for the Kalatras stationed in Venuvana befére
starting for the Nagavana, whose name in all probability was Viracika.?
The ruse of the Shamtusker had been devised to ecntangle per force
Udayana, for the espousal of Vasavadatia. The ruse could bear fruit or
‘fail since Yaugandharayana, the astute statesman was always at the back
and call of Udayana to render service for the sicurity of his interests.

« Raja—atha Kimuparato Yaugandharayanah ? Kafcukiyah —Na
Khalu. Kavdambyam Kila. Raja-Yadyevam na grhito Vatsarajah—obviously
proves this point.

¢ Kasirajopadhyayo Jaivantih, however had been treated exceptionally
by Mahasena in so far as he had ordered an ovation for him - having
kept in abeyance the special ovation in case of other conriers. Mahzsena
however, spared not even Jaivantih in line with other couriers in so far
as he did neither approve of the embassy of any amongst them nor dis-
approve of it. Rather he felt rueful for the curt behaviour and cold
shoulder offerred unto him by one who had been mentally preconceived
as the suitable suitor for Vasavadatta, i.e. Vatsaraja Udayana son of
Satanika and a daughter’s son of Sahasranika the over-lord of Kausambi.

« Kagirajopadhyaya Jaivantih » had been preferred to all the other
suitors’ couriers and hence had been given an oiatim of :xceptional
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norm but Vatsaraja having been caught alive by Salm‘xkiyunet Mahxsenla
directed his whole hearted attention unto the rescue operation 'of his
life got into jeopardy through injuries in war and, thereforc, disowned
him also. Disgruntled and disgusted he must have gone home to the
utter dismay of Kagiraja. Vasavadatta having been handed over to Uda.
yana stationed aloug with her in prison in Ujjayins, Yaugandharayana
;nanaged through his skill of cspionage to take away Udayana along
with Vasantaka and Vasavadatta on the Cow-clephant Bhadravaty the
female vehicle of Vasavadatta the anagnisaksika marital tic having been
solemnised through a painting of Udayana and Vasavadattz later on sent
as.a memoir to Udayana on the proclaimed supposed death of Vasava.
datta devised as a rusc to secure the military ulliancs of Durfaka the
Magadhardja whose sister Pudmavati also was made the second spouse
of Udayana by the astute Yaugandharayana (Act VI of SVD).

This act of Mahasena has been summarised by Bhavabhiiti in his
Mélatimadhava (Act-11) in the speech of Kamandaki, Hlustrating  the
voluntary choice of Dugyanta as her hushand by Sakuntala and of Piru
ravah by Urvasi Bhavabhiti illustrates the point that Vasavadatta originally
having been stipulated as the would-be spouse of Saijaya, the king
(Sanjaydya rajie) by her father, made herself over to Udayana. This
obviously affords a clue to the critic that ¢ Saijoya* the King for whom
she had been reserved was none other than  “Kasiraja® whose courier
Jaivanti the Upadhyaya had been exceptionally treated of by Mahasena
but not given a final and favourable consent in preference to the
couriers of the Kings of Magadha, Anga or Vanga, Saurastra, Mithilz and
Strasena.

““ As-matsambaddho magadhah Kagirajo »
in CfF 5 above also can afford an equivocal clue to the critic to construe
this - ¢ Kasiraju’ as the King of Magadha.

In Act I of “ Vigavasavadattan ** of th

ersial date the theme of PRY Acl;II hasan elaborate byt
of events, Bharata- rohaka and Rija (Mahiseua) Pradyot;

hip and controy-

ere cager to
is described
far as they all
f Lord  Sarva
n of the lord of Asmakas was
ed to drinking; Jayargrma  the

establish kinship with them, ‘whereupon Bharata-rohgky
as denouncing the claim of any one amongst those in go
had been. endowed wito Pollution by dint of the grace o
(i.e. Siva) simply because Sanjaya the so
one who ejaculated blood and was addict
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wife of Kafiraja along with her son Jayavarma for the espousal of the
same princess.\S Kafiraja himself being busy at some religious ceremony
had not come personally. The two speeches of Nirada solve the riddl
involved in the conflict arising out of the dual claim of Visnusena and
Jayavarma over Kurangi a situation prone to end the matter in a tragedy
at least for one of them.1s “Kathamidan'm Jyegtha-patnx Kaniyase
diyate. Sudarfane ! abhidhyatam Kagirajaya - Jayavarmanah Kurang
Vayasadhiketi, Nanvasti Kurangyah Kantyast Sumitra nzma. Sajayavarm.
anobharya bhavisyati” illustrates the point that Jayavarma being younger
in age to Kuraigi was married to Sumitra the younger sister of Kurangi
whose secret courtship with Visnusena guised as dvimaraxa was approved
of through the intercession of Narada who reveals the reality to Sudarsni
who had forgotten her own doing in her early life when she had handed
aver her own sou to Sucetana her own sister whose son had died immed:
ately after its birth. Hence Visnusena and Juyavarma were the two sons
of Kasiraja through his wife Sudaréana who had handed over Visnusena
to Sucetana the wife of Sauvirarzgja, 11
The term ¢ Kairaja’, therefore, remains unnamed properly
by Bhasa in his (wo plays PRY and Avimaraka, Bhavabhati’s allusion
in MM and that of the author of Vinavasavadattam (VVD) name
him as ¢ Sanjaya *, Bhavabhati does not reveal Sanjaya's  domicile
though VVD names him as the son of A¢makasvara. In the light of
PRY Act-II Sadjaya must be Katiraja ” whose Upadhyaya Jaivanti
had been offerred the unusual ovation but was later on disowned when
Udayana was captured alive by « Salankayana” whose remarks in VVD-
Act-1 “Salankayanah—Vasuvarman ! aho Sﬂrvegva~patye;u Vasavadattam
Pratyatisnchata Maharzjasya-Kutal
tamasmakedvarasutasya sunideito pi;
datam punah prabalahardatayz nivrtya;
dasyami Yadyanumatam bhagavénpradadyit;
tatreti Sambhumabhi-radhayitum Dravritaly,”
make it evident that after having stipulated her bestowal unto the son of
Admaka—lord he changed his mind. According to Dr, Nitj Adavalto
“ Tt is difficult 1o accept this information unreservedly as Bhasa
does not confirm it.””
But Bhasa in his PRY has referred to Kasiraja ere hig marriage unto
Sudaréana and in Avimaraka he has referred to him  when he
two sons VisnuSena and Jayavarma in Sudaréans,

This presupposes a gap of Eighteen to twentytwo years op least
gixteen to twenty years in the composition in precedence and succe:

had got

ssion
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King of Madhura was a dunce; Vignusena the lord of Kasi was .addicted
to chase and gambling; Darfaka the King of Magadha was cruel. Jayaratha
the king of the Aagas was ugly; Satamanyu the over-lord of Matsyas was,
full of spite, while Subandhu the king of Sindhu was  timorous.”11 -
Herein © Sadjaya  has been illustrated as the son of 'Aémakarsja;
Jayavarma as the Lord of Madhura and Vispusena as the Lord of Ka:
Daréaka as the King of Magadha; a point that scts at thought. the illu-
stration of Bhasa/Bhavabhti that Kasiraja conld be identificd as Sajaya.
Darfaka has been illustrated as the King of Magadha by Bhasa ~in his
SVD12 while Visuusena and Jayavarma have been illustrated as the two
sons of Kairaja in Avimarakal3. The gencological table given by Dr.
A. D. Pusalkar is self-evident :

Duryodhana
|
| |
Kuntibhoja (S) Sudarsana (D)
(M to sister of (M to Kagiraja)

Sawviraraja) |
| Jayavarma (S)  Sucetana (D)

|
Kurangt (D) Sumitra (D) (M. Sauviraraja)
Brother of Kuntibhoja’s
(Marrie¢ to (Marriced to Queen
Avimzaraka alias Jayavarma) | L.
Visnusena.) (Visnusena Alias) Avimaraka.

Kuntibhoja the King of Pairantyanagara, son of Duryodhans had Sauvira-
raja and Kasirdja as the two sisters’ husbands (Bhagini pati). Kafimaja was
the sister in-law's husband of Sauvirargja and Sauvirarija also a sister in
law’s husband of Kagiraja. Sauvirarija being issueless from Sucetana
Kagiraja bring a father of two sons Visnusena and Jayavarma from
Sudarfana the eld>r sister of Sucetani—Visnuszna alias Avimaraka through
the curse of a sage —was made over to Sucetana as an adopted child
immediately aftzr birth. Ths courier of Sauvirardja having been withield
due to loss of Vignusena the courier of Kafiraja for the sake ofiJayavarma
was given the requisite preferencel #, Sauvirardja had also been, put off
under a pratext that the gicl was too t:nder to be fit for his-son. Kurangy
was, therzfo-e, betrothed to Jayavarma officially. The speech of dharri
at the incption of Act VI revaals the sams point in a different vein, It
refers to an unusal tura of eveats in so far as the Princess Kurm'uﬁ
daughter of Kuntiblioj: had been bestowed unto Vignusena the a.doptéd
child of Sniraraja. Simultanzously minister Bhitika had brought: Sudarsang
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of PRY and Avimaraka. The author of Vvd. refers to Safijaya as the
son of Asmaka—Ilord. He refers to Jayavarma as the King of Madhura
and Vispusena as the King of Kasi; and Dargaka as the Magadharaja as
such referred to as well in SVD when Udayana married Padmavatt. This
also presupposes a gap of a couple of years or more beiween the comp -
osition of PRY and SVD. SVD and Vvd. may have had a gap of ten to
fifteen years when Magadha-rija Darfuka was quite young and Udayana
married Padmavatt and continued to live a long life cven after Kagiraja
had handed over his Kingdom to Vignusena and offerred the Vassaldom
of Madhura to Jayavarma. The theme of PRY and VVD. can never
presuppose the contemporaneity of the authors of PRY, SVD and Vvd,

Hence  Kagiraju * of Bhasa could be ¢ Saiijaya’ of Bhavabhiti and not
that of vvd.

“Alamkrthamiti Yojanapeksaya Karmani sasthy,
Yatha Svapnavasavadatta-khye natake :
Svaiicitapaksma kapatam nayanadvaram svar@ipatadena
Udghatyasa pravigta hrdayagrham me nppatanija 18

is an illustration of * Svapnavasavadattam natuka * by Abhinavagupta’s
Locana Commentary on the Dhvanyaloka of Aanandavardhana. T. Gana-
patiastri comments on it as under—And the stanza © Svaficitapaksma—
Kapatam * expressly mentioned in his < Dhvanyalocana * as taken from
Svapnavasavadattam and not found in the published drama (Trivandrum
play) must have been taken from the other drama of the same name
mentioned by Sarvananda in his Commentary Amaratikasarvasva.

The story of that other Svapnavasavadattam wmust have been thi
viz. that Vasavadatta having once seen Udayanu in a dream fell in love
with him and informing him of the same, married him, though she had
been promised by her father to Sanijaya because here the stanzi—

“ Svancitapuksmakapatam > ete. could not have been used to describe
the first springs of love of the hero towards Vasavadutiz and also there
will be special appropriatencss in the name of the drama of which the
main theme is the dream which Vasavadatia has of Udayana and which
results in their marriage »*. Following on T. Ganapatigastri also quotes
the version of Bhavabhiiti is Malatimadhava already illustrated above?©
and agrees on the point that Svapnavasavadattam referred to by Abhina-
vagupta and Sarvananda was that of Trivandrum Serics in so far as the
story of Udayana has been referred to by Bhavabhiti, a great and
responsible poet.
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The verse ¢ Svaicitapaksina-Kapatam * might have had a place in-the
Vth Act of present play and might have got Jost through Scribal omission.
In order to arrive at a correct 1dentification of Kasiraja contemporary
Prince of Udayana a Co-Suitor for the hand of Vasavadatia preferred by
Mahasena in the event of failurc of Salankoyana to capture alive
Vatsaraja Udayana (PRY) and one married to Swudarfana  daughter of
Vairantyarija Duryodhana sister of Kuntibhoja having a sister-in law’s
lusband in Sauviraraja adopting his sou Vignusena alias Avimaraka and
father of Jayavarma Vigpusena married to Kurangt and Jayavarma to
Sumitra we shall have to tap a number of sources critically examining
the history of Kasi and its Kings in various epochs preceding the Christian
era and particularly the pre-Buddha and post-Buddha eras.

According to R. B. Pandeya, ‘ Kadi * finds a significant place as a
political division iu Northern India shortly before the times of the Buddhu.
It was an ind:peadent kingdom before the rise of Buddhism and as
such it finds mention in no less than four places in the Anguttaranikaya
in the list of the Sodaga Mahajanapadas, i c. the Sixticen great countrics.
The fact that Kasi and Kosala are frequently mentioned in the Jatakas,
in the “ Paccupannavatti » only and not in the stories, draws our attention
towards the study of its political history and the dynasties that ruled
and governed over its destiny. In the Sixth Century B C. Indian territories
were split up into numerous ind:pendent but tiny states, which, according
to the Puranas were ruled by the kings of different dynasties such as
Alksavakas or kings of Kosala, Paiicalas, Kaseyas, Agdmnakas, Kurus,
Maithilas and so forth, However, the most important of these dynasties
was that of the Brahmadatta reigning at Varanast and ruling at Kasirattha.
The ruling family of Kasi also seems to have been called Brakmadatta
after this king. Thus, in the Jatakas every prince who was heir-apparent
to the throne of Varamast was styled Brahmadatta Kumiira. The Matsya
Purana?? also refers to adynasty cousisting of one hundred Brahmadattas,
The Jatakas*3 which are the main source of information, regarding the
history of this Kingdom m:ntion no less than Six  Kings of Varanasi,
besides Brahmadatta. They are : (1) Uggasenna (2 Dhanatijaya (3)
Mahafilava (4) Samyama (5) Vissasena and (6) Udayabhadda.

In the Puranas Brahmadatta is represenied to have been followed
in succession by Yogasena, Vidvakasena, Udaka-Sena and  Bhallata.2#
Dilating upon, R.B. Pandeya quoting from Candatindu Jataka, Dipavaméa,
Mahavamsa, Mahabharata (1. 8.23) (referring toa Hundred Brahmadattas)
Darmmukha Jatak, Gangamala Jataka, Sambula Jataka, Uddalaka Jﬁtai(a.
Muhzummagga Jataka, Uttaradhyayana Siitra and Svapnavasavadattam
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(Act-V); Ramayana (1. 32), Mahsivagga, Vinaya-Pitaka, Dhamma-Padattr-
hakatha, kunala Jataka, Suttanipata Commentary ete. makes it pertinent
that Brahmadatra as a title of the King of Kas/ has also been a title of
the Kings of Magadha and that of Videhu. Quoting from Kugala Jataka
he says that Brahmadatra king of Kadi owing to his having -an  army,
seized the country of Kodala, slew its king and carried off his chief
queen to Benaras therc and made her his consort, 25

Dr. R.S. Tripathi2 6, Dr. H. C Raychaudhari27, Pandita Mohan Lal
Mehto Viyagi?8, Dr. Visuddhananda?9 Pathaka deserve to be quoted
here in explaining the points that 4jatasatru after having starved to death
Bimbisara, unnexcd the kingdom of Kasi unto the kin.dom of Kofala.

Commenting upon the position of Kasi Dr. V. S. Pathaka?® remarks—
‘Kasi formed an integral part of Kosala in the days of Malhakosala the
father of Prasenajita in the middie of the sixth century B.C.

The Haritamata and the Vaddhakisikara Jataka state that when he
married his daughter Mahakosala to Bimbisara, the Magadhan King, onc
of the villages of Kasi yielding a revenue of a hundred thousand was
given to that lndy as Pin moncy. Prasenajita was able to retain Kausi in
his imperial begzmony. The lohiccha Sutta of the Digha Nikaya already
speaks of his mastery over Kagi just in the same way as he was master
of Kofala. The administration of Kasi was carried on by one of his
uterine brother who was styled as‘ Kairzja *, Later, however, like Kodala
itself (when it declined) Kasi was amalgamated by the new growing impe-
rial power of Magadha. This must have happened  after the strong
personalities of Prasenqjita Vidudabha passed away and their weak sucee-
ssions had failed to retain the glory and greatness of their past.

It obviously makes it clear thar Prasenafita the sovereign  lord of
Kosala had his uterine brother styled as Kasirdja~he himself being styled
as the lord of Kafi-Kofala confederation. Kasiraja the Uterine brother of
Prasenajita enjoyed an autonomous status.3 ° Dialating upon the topic of
Kosala-Magadha relations Dr, Pathaka has alladed to the tale of Prase-
najita vanquishing and putting in  bondage djatasatry  but reconciling
immediately to marry his daughter vafira to him with a pin money in
the ‘form of Kasi Village, but has refuted the statement of H, C, Ray
Chaudhari as under :

It s difficult to Lelieve, it may be noted here, with #, C. Ray
Chaudhari that Ajtagatru was able to annex  Kadi either fully or cven
apart of it, What he achieved were the proceeds of (he village  referred
to above. As long as  Prasenajita was alive, Ajatasatrn was certainly
not able to incorporate Kasi in Magadha.s1

« Prasenajita’s end was tragic. His own son Vidudabha vevolted aguinst
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him and nsurped the throne of Kofala. Ajatadatru thinking of attacking
Vidudabha was prevented by his ministers from doing so. ’32,

The entire dissertation of Dr. Pathaka makes it apparent that
Ajatafatru was not the « Kagiraja ** and the Uterine brother of Prasenajita
was the ¢ Kagiraja ® proper holding antonomy in his domains. Bhasa in his
SVD has referred to Braiimadatta connected with the nagara named
Kampilya identical’ with modern Kampil on the old Ganges between
Budaon and Farrukhabad. N. L. D2y has identified it as a town at a
distance of 28 miles North-East of Fathgad in the district of Farrukhabad
(UP). It is only five miles distant from the railway station of Karimganj
(B. B. C. I Railway).33 It obviously denotes a iegion contignous to Kag
at least not far away from it (Kaéi being situated on the left bank of
Ganges or on the north bink of Ganges 80 miles below (Allahabad).34
Brahmadatta of Kampilya was most probably the Brahmadarta of Kasi
whose name proper could be Sadjaya of Malatimadhava of Bhavabhiti
and mot the Aémaked varasinuh of VVD. Kagiraja alluded to in PRY
aspiring the hand of Vasavadatta disowned owing to the success of the
ruse of the tusker cnticing alive Udayana, was certainly the Kasiraja of
Avimaraka married subsequently to Sudarfanz mother of Vismusena
(Avimaraka) and Jayavarma, sister of Sucetana, wife of Sauviraraja and
a sister of Kuntiblioja, king of Vairaniya, a son of Duryodhana, Kunti-
bhoja’s two daughters were married to Avimaraka and Jayavarma.
Avimaraka was the real son of Sudaréana and Kasiraja, but Saiijuya was
given to Sucetanz on the death of her own newly born child. He was,
therefore, the adopted son of Sauviraja and hence was the Sauviraraja in
the making. Jayavarma was the heir-apparent to the throne of Kasiraja
and has been styled Kasiraja by Bhasa in Avimaraka. In PRY Bhasa has
referred to ‘ Kasiraja® as the special guest of honour for Mahasena for
whose daughter Vasavadatta the kings of Magadha, Anga or Vanga, Mithila,
-Sirasena, SurAgtra had also sent their couriers. Udayana’s couricr  did
not come. Udayana was Vatsaraja having Kausambi for his capital (30
miles from Allahabad as Kosam). Hence Bhasa has distinetly mentioned
the kings of Magadha, Anga or Vanga, Saurastra, Srasena, Mithilz
along with Kadiraja as autonomous suzerainsin their respective domains.
In SVDl -hc has referred to Daréaka as ¢ Magadharzja > whose
strong military alliance was essential to create a Schism n the Sarhgha of
Aruni who had usurped the regions of Vatsa Janapada. Bimbisara held
the honorific title of «Srenika, 38 Ajatadatru as that of Kupika and
Vidudabha son of Bimbisira bore the notorious title of ¢ Arupi* ¢ darupa
Karmadaksa ™ (SVD Act V-13) we can easily presume  Kadiraja  Safjaya
35 8 contemporary of Udayana, Mahasena, Gopalaka, Palaka, Paurapic
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List of Pre-Mauryan dynasties assigas a total period of 138 years toSe

Pradyota
Palaka

Aryaka
Avantivardhana
Vigakhayupa.

Dr. P. L. Bhargava37 assigns 527-503 B.C. as the - reign period to
< Daréaka ’ on the evidence of the Puranas and a Chronological epoch of
560 BC to 513 to Pradyota and Pilaka. Palaka the second son of Prad-
yota Mahasena (PRY II. 13) was assassinated by Aryaka son of Gopalaka
the clder son of Mahzsena, done away with by Palaka, with Aryaka put
into prison as evidenced by the plot of Mrcehakatika of Sidraka (Act IV).
Avantivardhana might have wreaked his vengeance on Aryaka and
succeeded to the throne of Ujjayini. It obviously means that Pradyota
Udayana—Palaka—period of forty seven years had ‘Safjaya’ the ‘Kadiraja’
as the uterine brother of Kogalaraja Prasenajita living in the period
ranging between B.C. 560 to 5!3. Bhasa referring to ‘Kasiraja’ as a
Prince in PRY and as a King having two sons Vispusena and Jayavarma
grown up enough to woo the hands of Kurangi and Sumitra presupposes
a gap of eighteen fo twenty two years in the preparation of - Avimaraka
far away from PRY. Vvd. refers to Daréaka as the “Magadharaja’  and
Vignusena as Kagipati and Jayavarma as Madhurah most probably the
King of Sarasena. It implics from this that the author of Vvd. was
porterior to PRY and SVD and Avimaraka and hence to Bhasa, Kafiraja
referred to by Bhasa was certainly Safijaya of Malatimadhava. Dr. Niti
Adaval’s comments on the topic “The digvijaya of Udayana”3# illustrate
some critical examination of the conflict of Udayana with the King of
Kaéi whom the learned Critic has identified with Pancala Aruni of the
plays.39 Dr. Adaval has fully taken into account the variety of marital
ties of Udayana after the forced marriage of Vasavadatta —with him
through the ruse of the Shamtusker. His revival of his relations with
Viracika(ta)¢®, his macriage with Bandhumati4 ! alias Maidjulika through
the help of Gopalaka; his romance with Rajanika¢? (a controversial
figure) and Kalinga Seng+?® (the princess of Taksadila) of all these the
marital ties with Vasavadattat* and Padmavatiss (PRY and SVD) were
mainly meant for political solidarity seeking the alliance of Mahasena
of Uijayini and the Magadharaja Daréaka. These two alliances catered to
his desire for a <digvijaya’. He allotted Gopalaka the territory of Videha
(KSS), Vidisa (BKM) and to Simhavarman that of « CEDI . designating

Sambodhi XTI—9
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then as baladhikas.+6 [n+7KSS.IIT 5.5!?«118 Udayana is described a‘s
marching against “Brahmadaita” the ) king of V;Fr’zmas!“ who _was his
prmanent foe (nityarh vair). An obvious conclusion can be derived from
this version of Somadeva (Gunadhya) that “Erahmadatta'f of Varapasi,
ie., the Kasirdja (most probably Safjaya) was pretty hostile to Udayana
preferably due to the reason that he had been put to insult for.thc
sake of Udayana by Muhascna (Pradyota) who first having entertained
and honoured faivanti the Upadhyaya came as his courier in preference
to-other couriers of Magadharaja, Va:\g:xx-?ja or Angaraja, Saurastraraja
and Sarasenarija ;had married Vasavadatiz to Ut_iayana caught alive
through the ruse of Shamtusker by Salarhkayana. Avftef‘ consoli}!ating
his position by two marital ties with the Kings of Ujjayini and Magadha
it was impsrative for him to curb down the pugnacity of ‘‘Kafiraja >
Brahmadatta: who could hardly be * Aruni * the darupakarmadaksa of
Bhasa (SVD Vth Act) in so far as he had already been subjugated with
the help of Magadharaja during the course of his marriage with Padma-
vatt, Dr. Ntti Adaval has miscontrued him as ‘Aruni’ the Pasicala King
simply ou the basis of the evidence of Vvd. even misconstrued by her;
because ‘Vatsarajabhayannanu pancalo’smananuvartate’9 and “Arupira -
$makam - Kataksusidhyah tasmat svarajya  pradanideva Satkyto
bhavisyati”’s ¢ clearly prove “Paicala” King and “Arun?’ as the two distinct
personages. Neither of the two could be ‘Kasiraja’as the author of Vvd.
has named him as **Visnusena’ who was certainly the eldest son of Kadiraja
(Avimiraka of Bhasa). Udayana handed over ‘“Videhas’ to Gopalaka
and “Cedi” to Simha-Varman. Gopalaka was the eldest son of
Pradyota Mahassna (PRY II. 13). But Simha-Varman as the brother
of Padmavatt is not proved by SVD wherein Darfaka the King
of Magadha was the real elder brother of Padmavats. Simha-Varman
could, however, be a younger brother of Padmavati always
conspiring against the suzerainty of his eldest brother Daréaka. He
could be subdued by Udayana through a gratification.

Moveover, as evidenced by Avimaraka Kagirzja even after
been deprived of the hand of Vasavadatta went on to live a’ longer span
of life having married Sudaréans’ and getting 1wo sons Vignusena and
Jayavarma married at a matured age to Kurangl and Sumitra.
never crushed by Udayana with the help of Magadharaja as
Aruni (SVD). Hence the idea of Dr. Adaval construing ‘Aruni’ Paficala
as the ‘Kasiraja’, Brahmadatta as (he dangerous neighbour of Udayana
falls through for want of pulpabl: evidence, Aruni was certainly Vidudabha

having

He was
was done
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son of Prasenajita Kodala after whose discemfiture Kasiraja Eralmedatta
alias Sadjaya the wterine brother of Prasenajita continued to teign 'with
Kingdom handed over to Visyusena alias Avimaraka whose identify had
been proved as the elder brother of Jayarama referred to as Katipati in
Vyd. Bhavabhiti in his Malatimadhava conld hardly err in case of naming
Sadjaya as such when he hadnot erred in naming Dusyanta and Parurava.
The author of Vvd. has mixed up facts with fiction perhaps through his
confusion caused to him by the varicty of sources available to him or
perhups he meant to create a naw history with u view to vying with Bhasa
and the author of Brhatkatha. Hence ¢ a’ bearing the ‘generic term
Brahmadatta® bore the name proper as “Sadjeya’ whose couri:r Jaivanti
had been received by Pradyota Mahisena as the seccond  preferences for
the hand of Vasavadatti, The six, kings of Varapast besides Brahmadatta
listed by Jatukas (illustrated by R. B. Paopdeya above) as

Uggasena, Dhanafijaya, Mahidilava-Samyama, Vissasena and  Udaya-

bhadra.
may even be construed to have referred to “Samyama™ as -a corruption
of “Suitjaya® and “Vissasena™ as that of Vigusena (Avivaraka) followed
by Udayabhadra. Pali « Samyama ™ preceded by  Dhanufijaya can
be a misreading of the Palacography ol ‘Suijaya’ (as in most of
the Buddhist texts Pali word have been variantly transeribed in
San:krit due to the controversial Charaster of the Bralmicharasters
assuming cursive or monumental forms based on the material on which
they stood inscribed the Palm leaf, buch bark, hand-made papers or stones
or Tron Pillars or even copper plates.
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na o Kinnu khalvidam athava daivamatra Kany;
pradanc’dhi-Krtam Kutah. Vyaktam na tavat samupaitiasya; dity
vadhiitve vihito hi yasya. tato narendresu gunan narcndrona vettj
Janannapi tat-pratiksah. Ibid., p. 73 and Verse 1 along wig
Asmat-sambaddho Magadhah Kasirajo Vangah Sauiastro; Maithilay
Sirasenah; ete nanarthair lobhayante gupairmam; Kaste vaitesany
patratam yati raja; Ibid,, p. 77, Verse 8.

balukatirthena npadim narmadam tntlva venuvane Kalatramavasy,
Chattramatra-paricchadena gajayihavi marda yogyena balena marga,
madunyz vithyd nagavanam prayato bhartta, Ibid., p. 61, Act~I,

Ibid,, SVD (Svapnavasavadattam), Act V, p. 42, Raja-Kim Viracikan
Smarasi ? Vasavadatta-apehi ! kimihapi viracika. .

Ibid., PRY, p. 78.

Kaicukiyah-Vatsarajah Raja-Kim-Vatsarajah ?
Kancukiyah-tatrabhavatamatyena éalankayanena grhito
Vatsarajah. Raja-Udayanah Kancukiyal atha kim,
Raja-Satar putrah. Kaicukiyah-Drdham,
Raja-Sahastantkasya napta. Kaficukiyah. Sa eve,
Rzja-Kaudambrdah-ete. Ibid., p. 77,

Kamandaki. ayi sarale! Kimatra waya bhagavatya sakyam. Prabhavati
prayah Kumaripam janayita daivam va, yacca Kila Kausiki éa-Kuntalz
4 A Urvadi Par m. - Cakama, ityakhyznavida
#caksate.. Vasavadatta ca Sanjayaya Rajhe pitra dattmnzlmﬁunmuday-
anaya .‘ dityaditadapi Sahasat ityanupadestavya evayam-
arthah. Malatimadhava of Bhavabhiti, M. R, Kale, p. 57, Messrs Motj
Lal Banarasi Dass, Delhi-110007, 1967,

Raja-Sakhe | Bharatarohaka | Ye’ Smabhih Sambandhukamih Ko nu
Khalu tesu sarvargunairyuktah,

Bharatarahakah-disitz iva tc sarve bhagavata $arvena.
Rajz-Kathamiva. )
Bl ka-ad-Makarzjasinuh Sasjayo rudhi
tadca. Madhuroraja Jayavarma Markhah, K
ksaprasangi,

lgari Panaprasak-
asipatirvisnuseno mrgaya-

Magadho raja Daréakaly Krirah. - Angesvaro Jayaratho  Virg al)
Matsyadhipatil Satamanyuh Matsary, Sindhurajah Subnndhurbh:u]:.
Vinavasavadattam (Vvd.), p. 7, published by i{uppuswnmi Sast}{
Research Institute, My]apox'e, Madras, 1962. Edited by K. v, Sari

with a preface by Dr. V. Raghavan, o Sama
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Bhrtyarmayadharajnsya Shigdhaih Kanyanugamibhih;
dh

rst: yate Sar p tojanah.
B.NC. PL. Act-I, Verse 2, along with—
Esa gurubhi- rabhihi -adhe yasyasmakam

Maharajadarsakasya bhagini Padmavatinama, Ibid., p. 3 and Ucitam
tatrabhavato magadharajasya parahnakale
Bhay atah Krtva Suhrjjanadaré-anam, Ibid., p. 34, Act V.

Bhasa—A study, p. 377 cff-2, Published by Munshi Ram Manohar
Lal, P.B. 1165, Nai Sarak, Delhi-6, 1968 January, Sccond revised
edition, BNC. (Avimaraka), pp. 115-116.

Kausjayanah-Svamin bahusvapi Ksatriyesu purvasambandhavisesau
Sauvirarajakasirajau Svamino bhagini patitve (ulyau asmatsambandha-
yogyauiti Svamina cintitau tatra pirvameva Sauvirarzjena putrasya
Karanad datah presitah. Sa casmabhiratibala Kanyety spadesamuktva
Supd@jito Visarajitah. Idanim tu Kagirajena putrasya Karapaddatah
pregitah. tatra balabala~Cintayam Svami Pramapam. Along with—
Bhatikah-Idanim tu mapratyakhyatavyam. Svamin ! Sauviraraja
Kasirajay Svamino bhagini-patitve tulyau. Atha devysh bh-zeti
Sauvirendro gupadhikah, Ibid., p. 116. And. Dhatri-diglyaryena
paripalitoyam Janahalamati-prasengena.  adyaiva pravestavyam
Kanyapuram amatyah arya  bhitikahkanyapuraraksakah Kasirajad-
utena Sahasmakam Maharajena pujiteh Prasthi —tadca, Ibid., II,
p. 12.7. Magadhika-Asti Kasiraja putro Jayavarma name. tasmai dattz
bhartrdarika, tasya cadita agato. Maharajena pajitah pratigrhitam
ca Vargikaram, 1bid., Act-III, p. 35. AND

Naradah—Pita  Kurangyah  bhapalo vairantya-nagraresvarak
duryodhanasya tanayah Kuntibhojo bhavannanu. Ibid. VI, Vers
13, p. 182.

. Vidiisakah —Aho ! tatrabhavatah Sugrhitanamadheyasya sauviraraja—

syadh yatha i p bhitva niyama  videsena
Daivaprasid ca mausaloka durlabham Suputram labdhva punarapi
tadréa eva Samvrttah, Ibid. IV, p. 158.

. Dhatrt—Aho ! anavastha Krtantasya yad Rajadarika prathamam

Maharajena Sauvirarijena tam, Visnpusena~-muddigya Vrta. Adyavidit‘a-
Sambhavena manusalokadurlabha-Krtigunavidesena Kenapi sanyogo
jatah. Atha cedamm Katirajaputro Jayavarma . nama bhatinys
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Sudaré: a Saha bhatik h. Samprati Rajakulam
pravistah, Svayam Kila Kagirijo yajiavyaparena nagatah. Kinnu
khalvetatbhavisyati...Ibid , p. 173,

Naradah-Tavayam putro’gnerutpannah. Tvadbhaginyah Sucetanayah
praseva-samakala cva tatsutah Svargam gatah, Tavayam Putraslvs‘h
dbhog-inyai tvaya dattah. Sauvira-rajascasavatyanta San(ustah priti-
Sadpsih Kriyah krtva Visyusena iti Samjaamakarot, Amanusasvaripas
balavirya  parakramen Vardhamal Yasmadavirapadhar:
marito’surah. tasmadavi-maraka iti-Vispusenam loko braviti-tatah
so’pi  brahmagapa-paribhras-fo-hasti  Sambhramadivase Kurangim
drstva Samutpaunabhilasah parena paurusepa sangamya Kurangya
daranusankitaih Kanya puraraksibhih Pariksyamano'gninabhogav(a-
Pracchadito uirgatal, Ibid. VI, pp. 183-184.

. Katiraja and Sauviraraja being the two sisters’ husbands of Kunti-

bhoja, Kurarigi and Sumitra became the maternal cousins of the two.
Both therefore, were married to their father’s sister’s sons—an
unusual law not so well spoken of in the Hindu Code of law.
To quote Dr. A. D. Pusalkar here—*The marriage of Avimaraka
is important to us from the fact of its disregarding the rule of
Sapinda exogamy or Coasanguinity. In the Vedic times and. the
Buddhist age as we have already seen marriages with cognatic relations
to the third degree were recognised. We have also seen that the
Dharma Sitras and the Smrtis fixed the limit, prohibiting marriages
with maternal relations to the fifth or seventh degrees and paternal
relations for the Sevenths degrec. Now in the Avimaraka we find
that the Prince is marrying the maternal uncle’s daughter who was
at the same time his paternal aunt's daughter, Marriage with a mate-
al uncle’s daughter is not uncommion on this side, being recognised
by Baudhayana and approved by local custom. Marriage” with a
paternal Aunt's daughter, however, being rather uncommon and being
with the third generation suggests fairly old time before composition
of the Smrtis which accords well with the time assigned to these
plays. BHASA—A STUDY, p 377.

. P2, Verse 4.

CP Story of King Udayana as revealed from Sanskrta, Pali and
Prakrta sources by Dr. Niti Adaval, pp. 71-72, Published by Chow-
khamba Sanskrit Series Office, Varanasi I, 1970.

. Dhvanyalokah Srimadﬁuandavapd]\auicar)a Viracital) edited by Dr.

Ramasagara Tripathi, Second Part, 3-4 Udyotas, Published by Méssrs
Moti Lal Banarasi Dass, First edition 1963, 'p. 819.
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* Kagiraja® of Bhasa—dn Appraisal 7!

Bhasa’s plays, p.-82. Printed by the Shridhar, Power Press, Trivan-
drum, 1925,

as has been the case of

“Padakrantani puspani sosma cedom Silattalam;

ninamkacidihastna mam drstva sahasz, gata” in Act V of the Printed
SVD (Ubhavupavigatah), BNC, p. 25.

. Ibid., p. 83.
- The Indian Historical Quarterly XXXVIII, No, 4, December, 1962

3

pp. 335-339

A note on the Brahna-dattas of Kasi.

OP-Cvt Anandagrama Sanskrt Series, Poona, p. 556, V. 72.

Ibid , Jataka IV 458. 13, iii 97 23; 1. 262.8, V. 354. 91; ii. 345-19;
IV. 104-22 and 25.
Vayupurinam, edited by Manasukharaya Mora, V. Clive Road, Calcutta
1, 1959, pp. 507-8, Verses 180-22,

[HQ XXXVII, p. 339.

History of Ancient Iudia, p. 95, 1960 edition, published by
Messrs Moti  Lal Banarasi Dass, Delhi-110007.
Political History of Ancient India 1953, University of Calcutta, p. 209.
Jataka Kalina Bharadya Samskytih, p. 147, published by Bihar
Ragtrabhasa Parisad, 1958, cff. 5. Brhadarapyakopanisad, Ajata
Satrum Kasyam, 1T 1-2,

History of Kosala upto the rise of his Mauryas 1963, Messrs Moti
Lal Banarasi Dass, Delhi-110007, pp. 260-261.
1bid., pp. 221-222.
IBID., p. 215,

. Ibid., p. 216, Beni Modhas Barna in his Aoka and his Inscriptions,

Part I, Thixd Ed. 1968, published by New Age Publisher Private
Ltd., 12, Bankim Chatterjee Street, Caleutta-12, p. 311 also takes
Ajatatatru as Kasirdja.

Historical Geography of Ancient India, pp. 56, 107, 108, Dr. D. C.
Sircar the Geographical Dictionary of Ancient and Mediaceval India,
Ibid., GAA T, p. 101,

Gadyalintamani of Odayadeva Vadibha-Simha Sari introductory,
Verse 11, edited by Papdita Pannalal Jain Szhityacarya, Published
by Bharatiya Jainnapitha Publication, 9, Alipura Pade Place, Calcutta
27, First edition, 1944,

Recent Studies in Sanskrit and Indology being Prof.  Jagannatha
Agravala Felicitation Volume, p. 167, Names, Order and Chronology
of Pre-Mauryan Kings according to Purana by D.. P, L. Bhargava,
1982, published by Ajanta Publications, Delhi-]1°007,
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37, Ibid., p. 169, CP mMalwa through the-ages by Dr. B. C Jain, pp.-102-
103, 1st Ed. 1972, Messrs Moti Lal Banarasi Dass, Delhi-110007.

38, The Story of King Udayana as gleaned from Sanskrit, Pali and
Prakrta sources, 1970, Chowkhamba Sanskrit Series edition, Varanasi
1. pp. 190, 193 also pp. 101, 103, 113, 120.

39. Ibid., p. 193.

40. KSS IL 6, Verse 65-66, p. 46, MLBD ed 1970, ed. by J. L. SASTRI
and SVD., Act V, p. 42, BNC, OBA, ed. 1962.

41. Ibid., 11 6.67-74, p. 46,

42. BKM. II 271-274, pp. 67-68, Published by Mehar Chand Lachhman

Dass, New Delhi-110002, 1982.

Ibid., VIT 165-262 Verses, pp. 172174,

KSS. II, pp. 24-47,

45. Ibid, II, pp, 48-79, cp SKU., Dr. Niti Adaval, p, 190.

46. SKU, 190.

47. pp. 72-T3.

48. Tasmadyatha mmanya siddhaye mantrinapdal
Kuru digvijayam deva labdhumdb am 4riyam,

i dhi asaktanuprasaktitah;

Vikurvate na bahavo rajanaste milanti ca;
astyesah brahmadatta khyo Varapasyam mahipatih;

ityam vairi sa te tasmadvijayasva tamagratah;

tasminjite jaya praciprakramenakhilzh digal);

Ueeaih Kurugva vai Pandoryaseéca kumudojjvalam;

ityukto mantrimukhyena (athety vijayodyatah:

Vatsarijah prakytisu Pprayanarambhamadidat;

dadau vaidehake ca rajyam gopalakaya sul;

Satkarahetornppatih $vaguryaya )

Kim ca 1-bhratre pr; hatsimha varmane;

Sammanya cedivigayam Sainyail Samamupeyuge;

Yaugand n Cariyvaranassmprati;
prahinodbrahmadattasya rajsio Jatum vicestitam,
d di yuh sainyapirita dj

V. m brahmadatto mzne durja tam.
eti. KSS, I11-5, Verses 52-58, 61, 86, pp. 72.73,
49. Vvd., K. V. Sarmaz, p. 9.
S0, Ibid, p. 11,
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BUDDHISM Vs, MANUSMRTI

Jaya R. Betai & Ramesh S. Betai

It would be precise and just to state that every Indian on the Indian
soil has, at his back, a culture and concept of social life that have
evolved through a processing of more than almost four thousand years.
Society and its concept are in his blood. In this, the Hindu social life
is in brief, Varnagramadharma. It was so in the past and it is more or
less so in the present. The oldest Acarya who redefined, revalued and
reinstated the concept of Hindu social life is Manu, in his famous work
Manusmyti. For centuries it was coriceded that Manu’s is the prime and
greatest authority as far as Hindu social life and Hindu social philosophy
are concerned.

Manusmz'i : .

The Manusmyeti is the main source of Drarma, i.e., social philosophy
and law, for all Jater centuries and also the Satra, Smyti and Nibandha
writers thereof. It is placed by Kane between 200 B.C. to 200 A.D. We
can accept this as the safest and most authentic date of the work. It is
also to be notad that the Manusmrti belongs to a period of transition
when the comparative liberalism of the Vedic period is also slowly giving
place to later puritanism. The authority of Sastras was to give place to
custom later. Manu primarily accepts the authority of the Vedas, but
also tries to justify ways, modes of his own days, i.c., costom. He also
claims that these should have the sanctioning authority of Sruti.

It is interesting that the Manusmyti codifies Hindu sonxial philosophy
and Hindu law and gives to us a compendium (hat redefines and reval-
ues the Dhavma, i.e., social philosophy of old and places it into a
systematised whole just as in the seventh century Sankara found jt
necessary to reinstate Arya dharma and Daréana against the non-vedic
schools of thought, the Tantric and Sakti cuits ete:, just as Vallabha in
very late days tried (o make strong (he - citadel *of Hindusim in such a
way that Hindus did not lose faith in their own religion in view of the
terrible onslanghts of Islam ete. Manu too seems (o have specific purposcs
in view when he ‘writes the Mansmyti and reinstates Dharma, ie , the
social philosaphy and law of tie Aryas. Oue of the purpases scems  to

Sambodhi XHTL-10
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stand and control the tide of the fast spread of Buddhism. Jayaswal,
Radhakrishnan and Mukherjee refer (o Manusmrti being a post-Buddhi

stic work, and written possibly with a view no repudiate Buddhism.
Buddhism threw away more or less the caste-system and established the
absolute equality of all. We must concede that its attitude of equality of
all irrespective of caste, creed, sex, social status etc., and its opposition
against the caste-system is revolutionary. It challenged and set aside the
Adtama ‘system by permitting conversion to all at any age in life. It
granted permission (o women o embrace Sarhnyasa, though with relue-
tance in the beginning and established their independent Sanghas. It
raised, its firm voice against the excessive ritnalism of brahmins aund-
slaughter of animals in Yajfias. It gave place to conscience as an autho-
rity in place of the word of the Vedus. This was a veritable challenge
to the very existence of Aryadharma or Vedadharma and Hindu society
wilh its deep-rooted traditional values. It seems that this inspired the
Manava school to give this exquisite compendium so that Hindu society
and its Varnaérama were not wiped out or up-rooted. This is again one
of the main reasons that inspired Manu’s revaluation of social philosophy.
This seems to be one of the important purposes-of this composition. The
following are the main points of internal evidence, that can go to prove
that the purpose mentioned above was in the mind of Manu when he
composed this work. It is interesting to note that he took the constructive
step of making Hindu Dharma firm-rooted and the citadel of Hindu
society intact and preferred not to attack directly the opponents. If
Hindus or Aryas become strong and sound in their social, religious,
philosophical, ethical and cuttural values, they could very well stand the
tide ‘of Buddhism; this scems to be his outlook.

Internal Evidence @

One very important and an unusual feature of the work is that it
started with two-fold plilosophy of Origin of Creation and Creation of
man and ends in the 12th Adhyaya with the Karma doctrine of social
activity to stress {hat onz who leads this his life of Purugartha on the
lines laid down in the intervening Adhyayas, becomes ‘fit to aitain
o moksa (12.107, 126). Social life and social ethics adopted in a very
normal and talanced manner, with Purusértha can lead man to bliss in
the ‘end. When Mauu lays down this possibility and promise, naturally
this can have a soothening effzct on man’s  psychology and personality
and he would not urry up 1 rnounce the world. The social order an‘d
social fabric will not collapse, as was likely with the freedom of choice
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of renunciation promised by Buddhism at any age becanse Manu promis2s
the highest spiritual rise rhrough life. Normally all men attain to higher
pursuits through life.

(2) The worldly life is too much with us, and, as far as this life
is concerned, naturally man hus certain desires and expectations. No man
is lree from this, even the Vedas und Karmayonn resultad from  this
Karma of man (2.2). What is nzcessiey is resortiag Lo right and proper
desires (2.5); man might have a natural desire for worldly Fame, h> luig,}ﬂ
desire immortality. Both these arc possible on (he path of social life
based on social norms, ethics and values laid down by Manu. When
Manu emphasises (his reality of life, naturally man will have the right
perspective about individual and social life, he will also have a correct
perspeetive  of renunciation and this can and will prevent man from
escapism and from fear and disgust of life. Man will b: inspired by a
spirit of discrimination, Thus, the social fabric and order will remain
unshaken and man will become fit to attain to supreme bliss in due
course ol time. .

(3) This is again in line with Manu's emphasis on the need generally
for all men to pass through all the threc Agramas belore man embraces
Sammnyasa. If man hurries up to resort to Samnyisa  before  naturally
passing through the first threz stages and developing his mind and ‘person-
ality and also inclinations in such a manner that man’s Samnyzsa comes
as naturally as his worldly life, there will be perversions that will have
adyverse cffect both on social life and on man's Samnyasu. Though Manu
has accepted the possibility of exceptions (5.15 g), this view " applicable
to all men, rules out the possibility of immature, hurried Samnyasa for
which man might not be fully prepared physically, emotionally, psyeho-
logically and in all respect. Who can deny the fact that the last fear
and the consequent perversity is possible when renunciation,. with all
its firm vows, rules and denials, is permitted simply at the will of the
individual at any age in life ?

(4) It is again, with this point in view that Manu lays down that
of all the Adramas, the houscholdet’s is supreme, because he maintains
the other three and in all respects the social order with its four Aa‘v'm:nus
is dependent upon the housholder, This is cmphnsiscd' in the sixth
Adhyaya after the glorification of Vanastha and Sﬂn\.n)imn (6.87, 89 and
90). In 6.87 again, Manu states that actually there is only one Agrama
that divides itself into four, He therefore further shows that ultimately
cven the-householder can risc to the stag? of Yati, and .here hs gives
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option of actual renunciation of the world as also staying with son and
family, though as a real Samnyasi (6.95). This shows that the Yatis of
Aryadharma, the Sramapa or Bhikkhu of Buddhism, and the Sadhus and
Ganis of Jainism are dependent upon houscholders for maintenance. This
can be construed as an appeal as also as a request to men and women
to resort (o Samnyasa with full thought and consideration only after
becoming free from ones debts to the world, iec., after passing through
the first three Adramas and fulfilling ones worldly duty to himself and
to the society. This constructive revaluation of Aryadharma is bound
to strengthen Hindu way of life and Hindu social fabric. It is a steady
view as compared to the enthusiastic view of Buddhism.

(5) When Manu accepts purity of race, higher and lower culture of
men and social stratification, his insistence cn concessions to brahmins
in gencral and to the learned brahmins in particular, also deserves to be
noted. Manu lays down exceptional priviledges for brahmins, firstly
because his society was dominated by brahmins. But by laying down
these special previledges, it seems that he tries to stem the {tide of
brahmins getling converled to Buddhism, We know too wcll that the best
and foremost of Acaryas and scholars of Buddhism are originally
bralimins. Many learned brahmins were attracted to this new faith which
they served and defended more jealously than others. yut Manu seems
to have the feeling that if the social status of the brahmin is well
guarded, onc sound result will be the prevention of brahmins {rom
getting converted to the other faith. And if we were to analyse and lay
down a pictare of the ideal brahmin of Manu, who can deny the fact
that this ideal brahmin with his highest restraints, responsibilities and
a very plain way of life, with highest heights of thinking, is more or
less on a par with the Bhikkhu or Sramapa Brahmana of Buddhism ?

(6) We may next come (o the jealous insis'ence of Manu on the
very high unique status of Vedas or Sruti. Manu wants to piotect, at all
costs, this highest Vidya that is Dharma, source of Dharma, origin of
all later knowledge, the very word of god. He also states that the law
of Manu is entirely based on the absolute authority of the Vedas,
Manu's jealous defence of the absolute authority of the Vedas is also
inspired by several reasons, 022 reason szems to be to kzep this authority
alive and firm against the tide of Buddhism that now and again dircetly
and indirectly challenged this traditional claim.

(7) The whole sociological analysis of Manu and the rul's of social
life, ethics, philesophy, law ete., that he lays down show that Manu is
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very much against pessimism and a firm believer in the Purusirtha of life.
To him, basically man is good and essentially powerful He expects man
to stand firm s a rock asainst the tides and tensions of life. he wants
him to be ever alert, alive and  kicking so that he makes a full success
of his Tife, constantly sublimates lis personality and comes (o a stage
when he can resort (o the path of renunciati>n and drmotthana. To him
the world is net “Sarvam Dukkham Dukkham® as Buddhism would lay
down. Surely this vision of life would posc a great challengz o the
pessimism of Buddhism.

(8) This Purusartha of man lies in making his life aciive, balanced,
natural and sublimating. Munu expects, for example, man (0 be a
Sadacari in all spheres of life; to behave in the realm of his desires in
a rational and right approach. He wants the householder to lead a life
of utter satisfaction, to lead a life of hard effort, to worry about social
good first and his own good last. In this his approach, he a.oids cxtremes
of renunciation and this worldly life and strikes the middle path. This
stands firm against the so called Madhyamamarga of Buddhism,

(9) Manu’s great emphasis on the caste system in which he condemns
the Sidras and even ths Vaisyas low:red in their status, i highly
significant. Buddhism did not accept the same barriers and opencd its
wide gates even to the Sadras, who could, in its opinion, taks to renun-
ciation as much as others could. Th: Hindu social philosophers had the
fear that this would upset the age-ohl casie-syslem. Jayaswal is right
when he states that Manu hated the lzarned Sadra claiming equality and
frecedom. The attitude of Buddhism naturally attracted more of (he
suffering classes to it. Radhakrishnan rightly adds to this the fact ihat
Manu’s unforfunate references to the Sadras were perhaps motivated by
his opposition (o Buddhism, which allowed them the highest religious
life or learning and monasticism. These were for Manu the $adras who
assumed (he air of the twicc-born,

{10) Again, why should Manu refer now and then to the double
reward that Dharma assured to man ? It seems (hat he wanted to emph-
asise the Karma doctrine and at the same time anwer Buddhism that did
not accept happiness in this world as rcal and also did not accept
the possibility of Nirvapa by faithful parformance of ones duly o this
world. Unlike other Smrtikiras Manu emphasics that happiness in this
life is not to be overlooked and God can be realised by full performa-
nce of all actions and duties in his station of life. This too scems to be
a reply to Buddhisim.
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(11) Manu’s coneep:ion of Himsa is quite significant, and opposed to
that of Buddhism Hs waunts that on the whole, there shall be no Hinmsa
as far as possible. Yet, under certain circumstances Hinsa is necessary
and not bad. One condition of this is Himsa in the sacrifices; it is no
Hirsa, This is cvidently a firm reply to Buddhism that took cverything
to the extreme including its concept of Himsa. It is very much likely
that Manu's view is inspired by his desire to answer very important
charges against Buddhism,

(12) Manu again specifically refers to Vedubahya aad similar other
Smyrtis and works as failure leading to destruction. These Vedabihya
warks, in the view of Manu, fail to solve man’s problems of this life
as also the life hereafter. This too can be an indirect reference to
Buddhism.

Several other proofs can be cited. But these should ke enough for
our purpose,

Actually Buddhism faced three chalienges. The first came from the
Gita in the sphere of wide concept of life in general and man’s attitude
to it. The second came from the Manusmrti in the sphire of man's
social life and social philosophy. The third came from Sankara in the
sphere of spiritualism and metaphysics. All the threc spherss of thought
in Buddhism were thus answered Credit goes to the Manusmrti to answer
Buddhism by its utterly oplimistic outlook on life, teaching man to
adhere to lis Karma rightly, taking interest in life, and trying to realize
God through life and through Karma, throngh good turns to all living
socicty of the Hindus. Manu has thus contributed a lot in reinstating
the upsetting Hindu society and the great prestige of Brahmanism, of the
twofold purpose of life ete. and in ousting Buddhism from its growing
high positioa against th Hindu way and view of life.

Jainism Vs, Manusmpti

Even though Jainism is as old us Buddhism, may be, even older and
even though so many picces of internal evidence mentioned above can
be against Jainsim, Manu does not seem to be very much against Jainism
because it was not so very powerful, as Buddhism was. We have there-
ore preferred not to discuss ths problem of opposition against

Jainism
‘ong with Buddhism or independently of it.
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AVIDYA - ITS ASKAYA AND VISAYA

E. A. Solomon

Saikaraearya's main thesis was that Brahman alonc is the Ultimate
Reality, everything else being unreal. But how did the world-appearance
becoms manifest and out of what ? Sankara does not seem to have
thought it worthwhile to answer such questions at length. For him
Avidya is a good postulate which answ~ers all such questions satisfactorily.
He did not deal explicitly with such problems as the relation of Avidya
with Maya or with Brahman or with Jiva or with the phenomenal world
and he did not diseuss very clearly whether Avidya is the material cause
(upadana karama) or an auxiliary cause (sahkari-karapa) of the world.
In fact, he would plainly tell us that the world was never created, so
one should not bother oneself with questions pertaining to causality and
the like. To discuss these problems would be equivalent to regarding
Avidyr as a real principle, whereas it is tuccha or an absolutely non-
existing thing from the highest point of view. Avidya expresses in a
nut-shell the difficulty we experience in recognising that what we exper-
ience in the mundane world is not in reality (here. Sunkara aware of
the limitations of reason left such problems to intuitive experience
culminating in truth-realisation which is indispensable for the attainment
of emancipation when such problems do not trouble the person at all as
Pure Consciousness alone persists without the differentiation of the
subject and the object.

The words of Sankara could be interpreted in diverse ways though
the general scheme was sufficiently well-defined. Appayya Diksita notes
in the beginning of his ‘Siddhantaledasangraha, that the ancients were
more concerned with proving the oneness of all phenomenal objects with
the Sclf and so on account of their indifference to other matters they
led the way to divergent views or currents of thought,! These divergent
views arc but different ways of explaining cogently the central thesis
that Bralman is the Absolute Reality and everything else is .an unreal
appearance from the absolute point of view.2

We may first take up the concept of Avidya as found in Mandana
Migéra who is regarded as a contemporary of Sankara and whose views
are dquite indepencent and present a distinet trend of Vedantic interpreta-
ion. Magdana sa s that Avidyg is called maya or false appearance
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(mithyx avabhasa) because it is neither the very nature of Brahman nor
something different from it, 1t is neither existent nor non-existent. If it
were the characteristic nature of anything, then whether one with it or
different from it, it would be a real thing and could not then be called
avidya. !T it were utterly non-existent it would be like the sky-flower
and would have no bearing on practical experience as avidya has. Thus
Avidya has to be reengnised as indefinable (anirvacaniya). This is an
explanation which should be accepted by the adherents of all the different
schools of philosophy.3

It might be argued that the things of appearance might be unreal
but thz appearance (avabhasa) itself is real and that is cxactly what
avidya is and so it is real. But this is not correct. If there is nothing
which can appear, the appearance also is false and indescribable. Hence,
avidya is neither existent nor non-existent; being of this illusory nature it
can be dispelled. Avidya not being ‘sat’ there is mno question of the
cxistonce of anything besides Brahman; it not bring a sat, there is
somcthing which can be set aside.+

To whom does this Avidyi belong 7 According to Mandana, it
belongs to the individual souls. Of course, the indivdual souls are not
in reality different from Brahman; but thzir differenee from Brahman
is due to kulpanz or imagination. Whose is this differcntiating imagina-
tion ? It cannot be that of Brahman which being of the nature of krow.
ledge is devoid of alt imagination; nor could it be that of the Jivas
since ticy themsalves are the products of kalpana. Solutions have been
proposed by some thinkers. One suggestion is that the word ¢ maya’
signifies what is inconsistent and inexplicable, had it been consistent and
explainable it would not be maya but would be real. Others say that
avidya comes from the Jivas and the Jivas from avidya; this process is
Dbeginningless, as in the case of the seed and the sprout, so no fault
should be feund with thisexplnation.s And similarly, those who regard
avidya as the upadana (material cause) of diversity say that it is begin-
ningless and devoid of any motive, so there is no scope for the question
as to what the purpose or motive could be thece behind the creation of
the world of diversity.o

If Avidya were Lo belong to Brahman it could not be dispelled even
on the realisation of Brahman. If it is Brahman that suffers under an
illusion and Brahman thatis emancipated, there would be the contingency
of universal salvation. The Jivas are transmigratory due to Avidya and
they are liberated by means of Vidya, Vidya is not natural to the Jivas,
Pyt adventitious. it is avidya that {s natural to the Jivas, as they owe
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their very existence to it. But this avidya is dispelled by the adventitious
vidya.”

Mandana recognises two kinds or aspects of avxdydunon—apprehensmn
and misapprehension. It has two functions —concealing the light (of the.
@tman) and projecting appearances. It projects in the waking and dream
states, and in deep sleep it conceals or envelops and is of the nature of
dissolution. These two aspects, non-apprehension and misapprehension,
are related as-cause and effect. The causal aspect is present in deep sleep
and both the aspects in dream and waking conditions. s

It can be seen that Mandana has in a way put forth in so many
words. the problems that would arise out of Sankara’s philosophical stand
He has very clearly described Avidya@ as sadasadanirvacaniya, as having
avaraga.and vikszpa Sakti, as of the nature of agrahana (non-apprehension)
and viparyaya-grahapa (misapprehension). He regards the jivas as the
asraya (locus) of avidya though the jivas are in reality non different from
Brahman. He very clearly says that avidya is natural to the jivas. It may
be noted: that Suikara also says that mutual superimposition of atman
and anatman is naisargika (natural) and therefore anadi (beginningless).
Manpdana is very bold when he says that avidya belongs to the jivas.
Bven Sankara will not outright disagree here for he also says, as we
have seen, that avidya belongs to him, i.e. the individual soul, who asks
about it. Mandana takes Avidya primarily in the sense of a pre-natal
disposition or obliqueness which docs not allow a person to apprehend
the Ultimate Reality and makes him couceive the Ultimate Reality
otherwise. It is in this aspzct that 4vidya turns out to be a potency that
is responsible for the world of appearance. Mandana like Sankara has
not discussed what sort of a cause of the world avidya is. He also
does not explain why if avidya belongs to the jvas, all the fivas have a
common experience of the things of the world.

\{Kcap_pa{i sezms Lo have drawn much of his inspiration from Mapdana.
Hg speaks-of Avidyd being two-fold and says that all appeiranges
;)riginatc from Brahman in association with the indefinable lvo-f'olci
avidya or as having the two-fold avidya for their auxiliary cause (sahakn -
kdray_m) Of this two-fold avidya, according to Amalananda, ous
signifies the beginningless positive entity and the other the series . of
beginningless false impressions  (piirva-parva- bhrama—:am:kﬂ}ﬁ(l) The
appearance of the distinct personality of the individual souls is due to a
beginningless series of falss confusions Avidya has jwa for its ﬂ!raya

Simbodhi XiTi_11
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(tocus) and Brahman for its vigapa which it obscures; being the adhi.
sthina of the superimposition of the phenomenal world, Brahman is the
upadana of the world, which is its vivarta. Vacaspati regards Brahman
with avidya as the sahakari-karan1 to be th: upadina karana of the world
in asinuchas being th: object of the Jjia’s avidya, Brahman appears
as the insentient world.o

Sankara commenting on Br. si. 1.4.3 says that the term ‘avyakta® in
Katha Up. 1.3.11 signifies the seminal power of the niture of Avidya
which resides in the Supreme Lord and is constituted of Maya and is
the Great Sleep in which the transmigratory souls sleep  being devoid of
the realisation of their own nature.1® We can say on the basis of thig
and other passages from the works of Sankaracarya that he was inclined
to regard the Supreme Lord as the dfrapa or locus of Avidya. At least
we have the word ‘Grapa’ which became ocurrent in later discussions
regarding the dsraya (locus) and vigzya (object) of Avidya. Cammenting
on Sankara’s Bhasya on Br. si. 1.4.3, Vacaspati says that this Avidya-takti
of Brahman, which is termed Maya and the like, cannot be defined ag
non~different or different from it; and what constitutes its avyaktatva is
its indescribableness. This is the difference of ‘Avyakrta-vada’ from
Prad ." The Avid, is dependent on Isvara for it has Iévara
s its afraya; It is arthavati (purposeful, meaningful), for no substance
can bring about anything by itself. It might be urged : If Brahman
experiences samsdra by virtue of avidya-sakti, then even the emancipated
souls would have to be reborn for Avidya would remain in it. Or if Avidya
were to be destroyed it would mean that the whole mundane world is
destroyed for its very root would be destroyed. Answering this Sankara
has said that the emancipated souls would not be reborn as the bija<
dakti i.e. Avidya having the potentiality to emerge as the mundane world
is destroyed by vidya (knowledge). Vacaspati explains this in conformity
with his own view that the jivas are the asraya of their Tespective
avidyas. He says, “We Vedantins do not say that there is one Avidya
like one Pradhana in all jivas, so that we should be charged with thig
fault. avidya is different in each jiva, so only the avidys of that jiva
in whose case vidyx has arisen will be dispelied and not of other jivas,
and so there is not the contingency of there being the eradication of the
entire samsdra.”” It might be urged that the distinctious of the Jivas are
dependent on the distinctions of the avidya adjuncts and the distinctiong
of the avidya adjuncts are dependent on the distinctions of the souls; thus
there is mutual dependence and neither is established, The answer to
this is that it is not so. Since both are beginningless, they are established
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fike the seed and the sprout. The singular in avyakta or vyakrta or the
like has in view the generality avidydtva, though avidyas are numerically
many. Well, one might say, if Avidyd itself is the seed of the world, we
can do away with God. But this is not proper. A non-sentient thing is
not capable of bringing about anything unless monitored by a sentient
entity, so Avidya in order to bring about its effect resorts to God as
the nimitta or the upadana. (Amalananda is quick to add that God
would be that nimitta in as much ashe isthe preraka, provoker as sceat
is in respect of the organ of smell; and he would be the upadina by
virtue of his being the adhisthdna, substratum of the world). Vacaspati
says that the world-illusion has God as its adhigthana as the serpent—
illusion has the rope as its substratum; SO just as the serpent-illusion
has the rope as its upadana so the world-illusion has God as its upadana.
Therefore, Avidya though hwing the jiva as its adhikarana or locus
resorts to or takes the support of God as a nimitta or as its object and
in this sense it is said to bz Agvarasraya’, and not beciuse Tévara is the
adhara or locus of Avidya, for Avidya could not subsist in’ Brahman
which is of the nature of Vidyd. It is becausc of this, argues Vacaspati,
that Sankaracarya says that the samsarins lie in Avidys being devoid of
the realisation of their own nature. That is to say, Avidya being there,
the souls lie in it. Laya or dissolution is signified by “They lie devoid of
the realisation of their nature; by ‘samsarinal’, viksepa is meant to be
signified. (See Bhamati, 1 4.3, pp. 377-8)

Amalananda has tried to answer a very strong objection against the
above-mentioned view : If Brahman were the upadana in the sense that
being the object of the jiva's illusion or wrong knowledge it is-the
adhigthana, of the world -supsrimposition, th=n the Sratis ‘So> kama-
yata’, ‘Sa Svyam akuruta’ would not hold good. Moreover, illusion
being peculiar to each jiva this would contradict the experience of the
world as common to all. And if akasa, etc. were produced by the jiva’s
bhrama (illusion), they could not have existence which is not known
‘ajiata-sattva’, i.e. they could not have existence even when they are
not perceived, for rope-serpent etc. which are ‘bhramaja’ have only
sjiata-sattva | Therefore mayz which is common  to all and which bears
the reflection of God should be accepted as responsible for the world,
and its vyagtis should be regarded as avidyas which serve as the adjuncts
(upadhis)of the jivas. The answer to this objection is ¢ ‘Kama' and ‘krti’
meationed in the Srutis are vivarta (appearance) of the avidya of  jira
(i.e. vivarta of Brahman, the object of jwva’s avidyi—Kalpataruparimala)
and not modifications of Brahman. Vivarta can be the cause of . vivarta
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as serpent is of movement. Appayya Diksita in his Parimala explainsi
clearly Amalananda’s argument by saying that commonness of experience
can be explained by the fact of the adhigthana being one. Several men
may have the simultaneous illusion of silver (in nacre) when = silver is.
brought about by the avdyis of the several erring persons. If the error:
of one of these ‘is dispelled and the error in the case of ‘the others
continues, then another silver is brought about by the avidyas of all the:
other persons and thus the commonness of the illusion is possible. This
same explanation applies to the world-phenomena, where Brahman isthe
ultimate reality common to all.L1I When one avidyz perishes, - the,
prapaiica, to the production of which it had contributed along with other
avidyas, also perishes and then only ‘another prapafica in common to all:
is brought about by the other avidyas. Amalananda says that the ‘ajaata-
sattva’ of the prapafca is because of = its Vyavaharika sartva and this
should not be impossible if the world is produzed by the avidyas of the.
Jjivas. Bven those who regard maya as the cause of the world regard
avidyz as the cause of one’s own senses ctc. and these are accepted as
having ‘ajiatasattva’. Thus mayikatva cannot be said to bring about
ajAatasattva’, as even what is conceived as ‘avidyaka’ is seen to. have it.

From this discussion it can be seen that Vacaspati tries ‘to link up:
avidya as a congenital disposition with avidya as the creative force of
the world-appzarancs, and regards the jiva as the asraya of avidya, avidyas
being as numerous as the jivas. The world appearance has as its adhi-
sthana Brahman which is the object of the avidyas of the jivas and the
avidyas jointly bring about the world-appearance which therefore is common
to all. Vacaspati has shown in his Bhamari (IL 2. 28) also that all
appearances are indescribuble entites and not mere mental ideas. The
external objects have ajaatasattva, are existent even when they are not
perceived as they have empirical existence and are brought about by the
beginningless avidya-faktis of all, Thus Vacaspati did not support
Drsti-spsti-vada though he regarded the jivaf as the asrayas of avidyzs
and though he accepted that each jiva has its own avidya.

We may consider here the philosophical view of Prakaéananda though
he ‘is quite late, because it was Prakasananda who developing on the lines
of Mandana and Vacaspati gave a consistent presentation of Advaita
Vedanta from a thorough-going idealistic point of view. Almost * all the
teachers of “the Kevaladvaita tradition of Sankaracarya interpreted
Sankara’s view so as'to take for granted the cxistence of an -objective
world of appearance as the ground of perceptual presentation..The world
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was looked upon‘as a superimposition on. Brahman (the object .of Avidyz)
and- hence supposed to exist whether the individual perceived it or not and
whether it was brought about by the dvidya having jiva as its locus, or by
Avidya or maya having Brahman as its locus. Prakagananda was perhaps: the
first Kevaladvaitin proper to explicitly deny the objective existence of any
stuff (though this had been earlier taught in works like the Yogavasistha
Purana and some clear traces of it found even in the Gaudapada-karika),
According to Prakasinanda, avidja alone is the cause of the  world;
causality cannot be attributed to Brahman for it implies the dual relation,
of cause and effect whereas there s in reality the non-dual Brahman,
alone. Causality itself is based on the false notion of duality, .the outs
come of Avidya. Avidya is also not intended in the Sruti passages to be
mentioned as the cause of the world; it is only stated 1o be the capse
of Vivarta (unreal appearance), In fact, the theory of causality lies out-
side the scope of Vedanta which is only concerned with the theory of
Vivartat?. When in reply to the question, What is the cause of the
world ?° it is said that Ajaana is the cause, it is merely an attempt to
obviate the awkward silence making one subject to the nigrahasthang
‘apratibha’1 3. Since there is nothing but. the Self, there is as a matter
of fact no meaning even in saying that the Vedanta admits the‘ Vivarta
theory of causation, which is mentioned only as a stepping stone to the
grasping of the ultimate truth (~balin prati vivarto’ yam). Strictly spea-
king the very concept of: causality is foreign to the Absolutist philos,opl\ly.
Prakasananda has been bold enough to sound a correct note here, It does
not serve our purpose to be carried away by prevailing concepts and
theories and explain one’s own system in alien terms,

Prakasananda says that gjAana cannot be established by any of the
pramapas for the two are as opposed as darkness and light. djaana is
vouched for by the witness so it is superfluous to ask how it can be
proved. Avidya has Brahman as its object (visaya) and jiva as its locus.
Adana is destroyed when the oneness of the self with Brahman is reali-
sed. The destruction of qjAana cannol mean its cessation together with
its products, as Prakasatman holds. Such a definition does not hold good
whether singly or jointly. Destruction of ajAina means the recognition or
conviction following the realisation of the underlying ground or substra-
tixm that the apperance illusorily imposed on it does not exist at alfl.
This view is diﬁerent from the anyathakhyati view, for here as soon as
:he underlying ground is inuited it is realised that the appearance was
aot there, it was not anywhere and it will never exist. It is this conviction
that is technically called badka (sublation or contradiction). It has_heeg .
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rightly said that the indefinability of ajiana is its negation on the ground
on which it appears. Praka$inanda approvingly ‘quotes verses which say
that avidya is tuccha, absolutely non-existent. The world is tuccha as
nothing exists except Brahman.!#

Even the other followers of Sankaracirya would-accept that the
world of appearance like the rope-serpent, never existed, does not exist
and will not accept in the future, Only they would present a theory as
to how it could be superimposed so as to provide an object to our
empirical experiences. Prak: da, an omising Absolutist that
he is, would not stoop to accept any theory for what does not exist in
reality. Praka¢ananda carries Sankara’s philosophy to the extreme positior
that no objective reality of any kind can be assigned to the world-phe«
nomena; the world is tuccha, and so also is avidya; our own ideas have
no corresponding objective substratum; the notion of causality is foreign
to Sankara Vedanta; there is no causation or creation of the world.
Brahman is the only reality, If at all any theory is to besput forth he
would agree with the Ekajivavadins. Brahman conditioned by Ajaana is
Jjiva, which therefore is one. All experience of plurality including that of
Jivas can be explained as in a dream. It is wrong to hold that =zkada,
etc. have agjfiata sattva, that they exist though unperceived, whereas
rajju-sarpa, etc. have only’ jiata sattva, for sense-organs, etc. are not
really instruments of our cognition of the world. In a dream we feel we
are visualising with our sense~organs, but actvally it is not so. So also
is the case in the waking state. If it is held that the sense-organs have
for their objects things which exist even when unperceived they
would have for their sole object the substrate of all things, viz. Atman
or Brahman. The whole world of objects being insentient (jada i.e. of
‘the nature of Avidya when considered apart from Brahman which is the
substrate), it cannot be something ‘unknown’ (i.e. veiled by Ajiana) for
the objects are of the nature of Ajaana and A4jiana can veil or make
unknown only the Sentient Principle or Cit15. The common-sense view
that a thing exists even when unperceived is beset with difficulties.
Ancient teachers admitted Vyavahariki Satta only out of a kind
regard for thevulgar mind. Is an object said to exist even when unper-
ceived by maintaining that duality is absolutely real or that it is what is
called ‘anirvacaniya® ? It could not be (absolutely real for absolutely
real duality must) be rejected on the ground = of the rejection
of the validity of the pramapas. If the second alternative is accepted, it
may be asked whether such an anirvacaniya duality was established
elsewhere 50 as to serve as an illustration for proving the anirvacaniyatva
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of the world. If the rajju-sarpa is said to be such an anirva
that can serve as an illustration for the anirvacaniya exis
phenomenal world consisting of akafa, etc., the question remains to be
discussed whether the object world exists even when unperceived or only
so long as it is perceived. If an exi independ of ion be
surmised for the world, the rajju-sarpa which has jﬂdta~sa1fv; cannot
serve as an illustration. Thus all dvaita (including what is generally
distinguished as vyavahirika and pratibhasika) is pratitika, that is to say
has only jaatasattva.t 6

caniya thing
tence of the

In Prakasananda’s view, Brahman associated with avidys is fiva, who
should be thought to be responsible for all erroneous perception and
creation of world-appearance If the kitastha Brahmaa is to be maintained,
the easiest and most rational explanation is that the Jiva imagines the‘
world. 4vara has no place in this view. Iévara as conceived by us is also
imaginary. As Appayya Diksita puts it in the Siddhantaletasangraha,
Jiva aloue like the dreamer, imagines in himself everything including
Godhood and consequently is the cause of all. This is the view of the
Drgti-srsti vadins.17 Appayya Diksita says that Drsti-spsti-vada is of
two kinds— (a) That in which the world is supposed to be created anew
at every operation of the senses, (b) that in which the world is Tegarded
as nothing else but perceptions as the former never appears apart from
the latter. Prakasananda upholds this view.1s

There are a number of difficulties in the Dystisrstivada, Who could
be the one who imagined the prapafica of the waking condition—the
Atman free from adjunct, or the Atman having Avidya as its adjunct ?
It could not be the former for otherwise samsara would be equally there
in the state of emancipation also. It could not also be the. latter, for
avidyz also being something imagined the one who imagines should be
said to be there even before its imagination. And thus a beginningless
series of avidyas would have to be accepted. Or, as some say, avidya
etc. are beginningless and fall beyond the pale of Dystisystivada.1®

The Dr;&iirgﬁvﬁda‘ does not appeal to many thinkers for it contra-
dicts ‘almost everything stated in the Scriptures. So they accept that the
phenomenal world created by God in the order mentioned in the Sruti has
ajfatasatta and is cognised on there being corresponding means of proof
for the things. This is known as Spsti-dystivada. This view leaves the doc-
trine of the unrcality of the world undisturbed and yet accounts fo.r the
4“X!mmon empirical experience of all individuals. Though the wo‘ﬂd is not
sreated by the individyal or at every operation of the senses, it ¢anno§
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be redl as it satisfies the definition of an unreal OP]eCt, ) viz 1((1)0:1;11?
or unreal ohject is that which can be sublated by just right 1} lent‘g-;
{1 that which is different from the exis(ef]t and the non-exis "t‘l is,
unreal. {iii} that which is the counter entity of the absolute nega }ly
in the thing which is admitted to be the substratum of: l}:e
p?:cnorr»\;non is unreal. The world as it appears tol the' senses l's}::
counter-entity of its absolute negation in Braliman which 1f cstt'ib_hs e‘
by the 1 s its substratum. It is therefore unr:al._:Sggh-d{ghvada is
h:!n\l\ sn explaining the Sruti passages which describe Fhe creation of the
world by God29. Here the objective existence of the phenomenal world
as distinet from its perception is accepted.

Spstidpstivada seems to be in greater accordance with the sp;’rit’ of
Sankaracarya’s teaching. Suredvara, his direct disciple, regards the 'self
tdtmany as both the afrapa and the Sbject (visaya) of * Ajfana. In  the
very beginning of his Naigkar iddhi (pp. 3) he'deseribes a vicious ‘chain
corresponding to th: Nyaya or the Buddhist chain. Each and every
creatare desires to avoid pain. The cause of pain is the body which
itself is brought about by dharma and adliarmi. These have their source
in acis enjoined or prohibited.. A person acts as goaded by likes ‘and’
dislikes (raga dvega). These exist due to the “superimposition of goodiess
or badness on objzcts which exist in so / faf as duality is thoughtléssly
supposed to be real and this happens by virtue of the ignorance of the
true nature of the Self (strﬁanavabodha), Hence ighorance of the true
mature of the seif is the source of all evils. o

It is evident from this that avidyz is tegarded as
congenital disposition. But it is al
phenomenal world—objective and
theories of causality or to give an

a_ beginnigless
Iso looked upon as responsible for the
subjective, To keep pace with
h explanation in,terms of causality, " the
S#nkara Vedanting regard Avidyz as a material substance. This is a
peculiar coniribution of the Sankaraites According to Suiehara, Brafi
man can be regarded as the upzfl{nakimga of the world but only so far
a5 the latter s s vivarla or appearance, Brahman may be ‘célié& the
vz'ranupsd.ina—karagn (serving as the substratum of the appearance }Ju‘f
not affected thereby) of the world and Avidyz is the parin%myupza'ﬁnﬁ\
karaga (the material cavse undergoing modification). Sa‘rvaj"ﬂslma ‘Muni
also b . ieves, like his Preceptor Surcévaia, that Brahman is both the Tocts
and objcct of Ajaana, If there is, mutual superimposition of self and
non-self the self s superimposed on non-self and so’ shoujd be
unreal and this wonld Jead to Sﬁnyavidn. To avert ' this ‘ch:arge.
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Sarvajfiatma Muni draws a distinction between adhisthana (basis)
and adhara (support). Brahman that underlies all illusions is the
true adhithana  while Brahman as associated with a false ajitana
is a false adhara. It is only the false adhara that appears in' the
illusory appearance, while the real basis (adhigthana) lies untouched.
Sarvajdztma Muni does not want to give the same degree of importance
to Maya or Avidy@ as he gives to Brahman in the creation of the world.
Brahman in association with avidya is not the cause of the world; avidya
is only dvara-karapa (intermediary cause) without which creation is
certainly impossible, but which has no share in the ultimate cause that
underlies all world-appearance,

Padmapada, an immediate disciple of Sankara, clearly says that
mithyajiiana (mithy@-aji@nay in Sankara’s Adhyasa-bhasya signifies an
indefinable force or potency of avidya (avidya-$akti) which is material
in character, and it is this potency that is the stuffor material cause of
the world -apnaarancs.? 1 Padmapada has not clearly stated whether
Avidys has Braliman as both its locus and object, He only says that
avidya is conceived in the individnal soul as obstructing the light which
is the true nature of Bralman. Could he have regarded the jiva as the
locus ? But Prakasatman commenting oun Padmapada’s  Pancapadikx
clearly states that Brahman is both the locus and object of avidya;
Padmapada says that Brahman associated with maya is the cause of " theé
world-appearance. That on which the world-appearance is manifested, viz.
Brahman must be recognised as the cause??. Prakaéatman puts forth
three allernative cxplanations in this respect : (a) Lik2 two twisted
threads in a rope, Brahman and maya are together the joint cause of the
world; (b) that which has may7 as its power is the cause, and (c) Brah:
man which has maya supported on it is the cause.” But in all these the
causality rests with Brahman as mayz is dependent on ijt,

Vidvaranya distinguishes in his Pancadasi between mayx and avidys.
That which is associated with God is maya, and that which is associated
with the jiva is avidya. Maya and  avidya ave so called according to the
purity or impurity of sattva. Brahman reflected in  mayz ‘is' Yvara (God),
whereas Brahman as reflected in avidya is jiva. This force with its three
gunas is called Prakrpti, the causal body. Avidya has:a two-fold function—
concealing and projecting, In its former capacity, it obscures the. true
nature of the pure self; in the latter, it superimposes” a subtle:. and- a
gross body on the self. This beginniogless avidyi—non-discrimnation of
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self and non-self is called malavidpa, taot ignirance. In’ the (:'iimd'ipa
prakarana of the Padcadasi it is id that jwais ‘Cit (Consciousness)
reflected in the mind, and s is “Cit’ reflected in mapa tinged with
the subtle impressions of the minds of all crcatures.

The various views regarding the upadana-karana of the world are
given as follows by Appayya Diksita in the SiddhantaleSasangraha:—
(a) Sarvajiatma Muni holds that the Absolute Brahman is the cause of
the world. (b) Prakadqtman’s view is that Brahman environed by maya
and omniscicnt, omnipotent, etc. is the cause of the world (pp. 58-9).
() Another view distinguishes betwean maya and avidya. According to it, the
five gross elements are the transformations of maya which resides in God
while the subtle world of the individual comprising mind ete. is the
product of the subtle elements generated by individual avidya and helped
by the gross clements produced by the mayx of God. Thus the world at
large consisting of @kasa, ctc. is the effcct of Ivara, while the inner
organ, etc. associated with the individual is the cffect of both God and
the jiva (p. 65). (d) Avidva does not require the help of the products of
maya in bringing about the inner-organ, ete; so the jiva is the sole
material cause of the subtle body. (e) Those who regard maya and avidya
as one say that God is the upadana of akasa, cic. and jiva of inner-organ
cte. (p. 68) (f) God alone is the upadana karana of both akasa, etc. and
inner-organ, etc. (g) Jiva alone gives rise in himself to the notions of
God, ctc. and consequently is the material cause of all. This is Prakasa-
nanda’s Dysti-systivada.

The phenomena of Isvara and jiva are explained in different ways by
thinkers : (a) The Prakatartha-vivarana says that the reflection of ‘Cif®
in Mayz is called Ifa or God. The reflections in a number of small
portions of that maya, which are possessed of the two powers of conceal-
ing and projecting and which are known as avidya are said to be jivas.
(b) In the Tattvaviveka, a chapter of Paicadasi, it is said that reflection
of Cit in maya (with sattva predominant) is Isvara, and reflection in
avidyz (with' rajas and tamas predoininant) is jiva (SLS pp. 79-81)
(c) At places it is said that mala-prakrti is called mayz when the projecting
power is predominant and evidya when the concealing  power is pre-
dominant. Maya is the upadhi of Ivira and avidya of jiva. (d) According
to the Samksepa Sariraka, reflection of Cit in Avidya ( =maya, ajiiana) is
called Ifa, and reflection in the mind or iuner-organ is called Jiva,
(e) "According to the Citradipa chapter of th: Paicadasi, jivais Cit reflected
in the inner-organ and 184 is Cit reflected in maya tinged with the
subtle impressions of the minds of all creatures. () In the Drgdyfynviveka,
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Jiva is said to be of three kinds —(i) Paramirthika, which is limited by
the gross and the subtle body. I is absolutely one with Brahman because
the limited Cit is the vary same as the unlimited one. (ii) The' vyavahirika
Jiva is the ‘T which identifies its:If with the mind, and which consists
of the reflection of Cit in th: mind which has phenomsznal existence in
mayd, the limiting condition of If. TIts on:ness -with Brahman is
dependent on the annihilation ol iz miad. (iii) The pratibhisika jiva is
present in the dream state. It is unreal for when the person awakes it
vanishes together with its dream experiences. Ifa is Cit reflected in
avidya coloured with the subtls impressions of the minds of all creatures
(SLS, pp. 100 102) (g) Taz Vivarama says that Isu is the original of whon
Jiva is the reflection in avidya (SLS, p. 103-109).

In all these views, jiva is reflected €7t. Butthere is also a Limitation
theory (avaccheds-vada) according to which jiva is Cit limited by mind
and Iz is Cit not limited by it. Another view is that Jiva s neilherl
reflected Cit not limited Cir. The unchanging Brahman itszIf goes by the
name of jtva when associated with ignorance of itself. This is illustrated .
by the tale of a princz who was fakea away by a hunter and brought up
in the forest. After a lapse of time he wuas apprised of his royal desent.
As soon as e realised Lis high birth, he gave up his humble activity,
went to his kingdom and demanded his rights. In this view as every
thing is imagined by the jiva, Isvara also aleng with his qualities of
omniscience, etc, is imagined by the jiva (SLS, p. 123). It may be noted
that Sankara and Sure$vara have made use of this parable to cxplain
that Brahman even while remaining unchanged in essence becomes the
jiva. But it is doubtlul whether they would say that there is only one
Jjiwa and he imagines even Ifwra. Tt would be more proper to say that
Erahman by virtue of avidya behaves like Ifvara and the jaas. As soon
as the nature is realised, no jivatva remains.

The views considered here are interesting inasmuch as they are all
attempts to place before the inquirer, in as rational and -intelligible a
manner as possible the fundamental doctrine of Sankara  Vedauta, viz.
nothing exists except the Absolute Brahman and nothing else has ever
really emerged out of it. Madhusiidana Sarasvati says that t\hc Non-dual
Self alone is what is mainly nicant to be known from the Sastra  for =it
is something that falls beyond the sphere of other pramagas and remains
uncoguised. The conception of (he division of jiva and Ifvara - and  the
like are the product of the hwman intsilect and still are reilc‘ru_tb}!‘ I))ftjlc
Sastra as they are useful for th: knowledge of Reality. As Suregv@i-s
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has said in his Brhadaranyakopanisad-Bhasya -Varttika, by whatever method
one could get an insight into the real self that method alone should be
regarded as good and that becomes established. And thus the jiva comes
10 experience samsdra being overpowered by the adjunct, and Iévara
comes to have omniscience by virtue of the adjunct.?3

Three theories became popular as accounting for the division of jiva
and I$vara and explaining the process of cognition. Of these Pratibimba-
vada is mainly assigned to Prakaéatman, the pioneer of the Vivarana
school; to Suradvara goes the credit of propounding the Abhasavada, and
Vacaspati is credited with the Avacchedavada. In the Abhasavada,
Cit as it is reflected and appears in the upadhi (whether avidya or the
antahkarana) is regarded as something anirvacaniya being different from
what could be called sentien: and what could be called insentient and
so is unreal; and the Pure Consciousness is said to be bound through
this Avhasa, while the Pure Consciousness is really unaffected. In the
Pratibimbavada, Coitanya is reflected in 4jiana or in the antah karana,
and this pratibimba is regarded as real i hooas it is
on which the false attribute of being present in the upidhi (adjunct) and
its impurities are superimposed. The pratibimba is non-different from
the bimba as there is no causai complex for a fresh creation and the
bimba could uot enter the adjunct (mirror or the like); only the attribute
of ‘being located in the upadhi’ is superimposed on it. Vacaspati regards
consciousness as being limited (avacchinna) by Adjiana or the antah-
karapa and so bis theory is called Avacchedavada. In his view
Caitanya “which is the object of Ajiana is Iwara, and Cairanya
which is the locus of gjiiana is jiva; and the gjianas being many, jivas
also are many. This can be directly derived from Vacaspati’s own
statements but it is difficult to understand how he is credited with the
view that the phenomenal world is different with each jiva, for each jiva
being conditioned by its own agj#ina is the upadana of the world. If we
feel that we see the same worldy objects as are seen by others it is only
because of the extreme similarity of the objects scen by different people
though the object seen by onc is different from the object seen by ano-
ther, Two persons may have their own illusions of rope-serpent and yet
they could feel that they saw the same serpent. This is true of the
objects of the mundane world also.,

Vacaspatl could  liave stressed this point while commenting on
Sankdrdcarya’s refutation of the Vijiidnavada that there are no external
objects whith become the object of our perceptions. On the contrary he

has said that the external objects are alrcady existeat outside the
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perceiver, only their nature and stuff are indescribable (na hi Brahmavadino
ntladyakararm vittim abhyup hanti kintu anir

i niladi).

Sadananda (author of Advaita Brahma-Siddhi) is apt to say that
Drstisrstivada is based on Avacchedavada whereas Spstidpstivada is
associated with Pratibimbavada.z$ Whatever it be, even though Vacaspati
is said to have been the pioncer of Avacchedavadaand thoush e regards
the jivas and ajianas as many, yet he does not seem to have believed
that each jiva perceives its own world or that the world does not have
ajaiatasattva. His view could only be that the ajaanas of all the jivas
jointly create the world, like the atoms of clay bringing ubout the pot.
When the ajigna of any one jiva is destroyed by kuowledge, the existing
world is also destroyed, but immediately another world is brought about
by the ajianas of the remaining jivas. God is regarded as the wpidana
karana inasmuch as he is the common object of the aj¥anas, just as rope
is the wpadana k@rana, of course vivartopadana-karana of the serpent
seen by many in illusion (See Kalpataruparimala 1. 4.3, (p. 379).

Some thinkers moreover feel that Sankaricarya was not insistent on
either the Pratibimbavada or the A hedavada though he might have
employed these concepts for instructing the unenlightened. They believe
that Ekajivavada was acceptable to Sankaracarya as in the Brhadaranyako-
panisad. Bhasya, 11 1.20 he has presented the analogy of the prince
behaving as if he were a hunter’s son because he was brought up by a
hunter, but he claimed his rights as soon as he realised his real status.
Atman by virtue of beginningless Avidyd becomes as it were the jiva
and imagines the whole world which has just j@atasattva, ot has no
existence separate from its perception.?6 This is not convincing and
though he employed this analogy as he also did of ghatakasa and jala-
saryaka, yet he did admit the division of God and individual souls and
also admitted the objective existence of the world outside,—may be from
the empirical peint of view. His immediate disciples were keen on
stressing this point and so even tried to explain Sankara’s definition of
adhyasa in conformity with this position of Gankara Vedanta which was
their main point of difference from the Buddhist Vijaanvada, Sankara
defined adhyasa as «Smrtirfipak paratra pirvadr,r_lﬁvublﬁmlz’, which should
mean that it is the apparent presentaticn in  the form of memory
of something perceived earlier elsewhere. This would not in any way
suggest that the underlying thing is the only reality and in that case the
theory of error WOUid not be consistent with the metaphysics of Sankara
Vedznta. Padmapada commenting on this says that it is the appearance
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of something resembling that which is remembered. But it is not remeni-
bered for it very clearly appears as situated in front. The knowledge of
this is like .memory for it came into existence asa result of the
impression (sarhskara) 1eft by the knowledge of that thing which occurred
carlier, and to stress this Sankira calls it ‘smytirupal’. Viacaspati. also
stresses that a new indescribable’ silver is created which is like the silver
that was perceived carlier. Similarly the body ete. superimposed on the
self of the nature of Consciousness is indescribable, Of course, if the
view of Maydana that the Jiva is the Asraya  of Avidya and the view of
Vacaspati that the Jivas are many and have their own ajfianas are carried
to the farthest extreme they would result in the Drysti-srstivada and
Ekajivavada of Pra a$ananda, or even the theory that there are many
Jivas and cach jiva imagines his own world. But it is rather hazardous
to say that Mandana or Vacaspati propounded this theory. That the
world-apparancs never existed, does not exist and will not exist is the
highest philosaphy acceptable to all. Yet cach of the great thinkers has
his own way of expla; uing this and it is here that we see a development
in their plulosophical thinking.
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VARDHAMANA-SURD'S APABHRAMSA WMETRES*

H. C. Bhayani
Introductory

A noteworthy feature of the religious-didactic narrative literature
in Prakrit produced mostly by the Jainas of Gujarat from about the
tenth century onwards was the increasing use of Apabhraméa. One or
more complete stories, episodes ete., long or short descriptive passages
and individual stanzas in Apablirazhéa were scattered throughout the work,
We have biographies of Tirthankaras, religious narratives, didactic
Prakaranas giving stories to illustrate principles of religious conduct and
‘treasuries of tales’ (kathakoSa) characterized by this stylistic pattern.
UpadeSamala-vytti of Ratnaprabha 1082 A.D.), Magorama-kaha (1084 A.D.)
and Jugal jimmdacariya (1104 A.D.) of Vardhamana, Sthanaka-vptti of
Devendra (1090 A.D.), Akhyanaka-mani-koSa-vreti of Amradeva (1134
A.D.), Mallinahacariya of Haribhadra (c. 1160 A.D ), Kumarapalapratibo-
dha of Somaprabha (1185 A. D.) may be mentioned out of a lost of
works of this type.

L. Alsdorf’s Der Kumarapalapratibodha (1928) was a pioneering study
of the Apabhramsa parts of such a work. It was admirably systematic
and thorough. No other similar study has appeared thereafter.

As a modest effort in that direction, I have attempted in what follows
to describe the metres used in the Apabhramsa passages of Vardhamana-
siiri’s Manorama~kaha (= MK.) and Jugai-jinimdacariva (= JC.).

There are about 160 Apabhramséa stanzas in MK. and about 460
such stanzas in JC. There are several irregularies in the uumbering of
verses in both the texts. In some places the two halves of a four-lined
stanza are numbered separately. Elsewhere a single number is given to
a passage containing two ot more stanzas. The following tables give
information in the case of both the texts about (a) the name and type
of the metres that are identified, (b) the number of Matras per line, (c)
the place of occurrence and (d) the total number of stanzas occurring for
each metre. For the description and discussion of the metres one can
refer to the standard manuals like the Svayambhiicchanda, the Chandonu=
$asana and modern works on the Apabhramsa prosody.

* The article is dedicated to Prof. (Mme) Colette Caillat as a mark of
homage for her valuable work as an eminent Indologist.
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CRITICAL REMARKS

No. 1. I 218 and 219. The fourth Pada of the first stanza under 218 jg

defective. The episode of the Dispute Between the Seasons -has
clear indications of having a folk-(ale origin, Hence these verses
bear clear dialectal traits. The second stanza under 219 is made
up of Vadanaka and Laghu-Catuspadika. The latter has been very
frequently used for Old Gujarati verse narratives (see for example
Bhayani and Nahta, 1975, Tntroduction. p. 15; text, pp. 95-97) and
for epigrammatic poetry, and it also holds sway in traditional and
folk poctry, e.g. in the summing-up verse of a prose tale and in
nursery rhymes. At II 97 Vadanka functions as the concluding
piece (Ghatta) of a verse passage (Kadavaka). At11. 97 and II 509
it is used to deseribe the condition of love in separation (viraha),
IIT 163 is a gnomic verse cited from some earlier source.

No, 2. Paddhadi is used for the main body of the Kadavaka at 1 786-

No.

797. That Kadavaka is a hymn to the twentyfour  Tirthankaras,
For a similar use of Paddhadi see Svayambhi, 1962, pp. 96-99;
for the use of Vadanaka, Paranaka and Paddhadi for the main
body of the Kadavaka, sece Bhayani, 1952, Introduction, Pp.94-97,

- 3. The language of 1361 shows some dialectal (‘Proto-Hindf’) traits,

No. 4. See remarks under 1 above.

No. 5 In 1I 284, the fourth Pada of the first stanza and the second and

the fourth Pada of the second stanza are textually defective. The
passage under III 111-118 also has some inaccuracies, The langu.
age of such descriptive Madanavatara verses is usnally Prakritized,
It has been coiventionally uséd to deseribe wealth of wild flora,
See for example Syyambhi’s Paumacariya 111 1, Vijayasena-sri's,
Revantagirirasi, stcond I(ar;le{vaka (wherein as in MK, IIT 111-118
Mount Girnar is described in a Dvibhangt type of metre, one of
its constituent being Madanavatara).

No. 6. The Rasavalyas scem to be used niostly in passages describing

emotional condition of a character or tense moments in a narrative,
This characterization applies to I 182, 193; to the verses II 93 96
(with 97 as the summing-up verse in Vadanaka) and I 135-138,
The verses from the story of Candanabala (I 268-272; 273-274)
give the impression of a composition partly executed as a Rasaka,
II 325 is a citation. III 144 is a summing-up verse, IIT 160-169
is a sermon on chastity, 11T 512-522 is a hymnto the Tirthankara
Santinatha, :

Rasavalaya was the standard metre of the Apabhraméa poetic
genre Rasabandha or Rasaka, The MK. Rasavalaya passages arc
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valuable in view of the fact that the rich Rasaka literature of
Apabhramsa is totally lost except a single late specimen, viz, the
Samhdesa-rasaka.

Ne. 7, Vastuvadanaka is used in MK. for the summing-up verse of a
story at I, 326. Elscwhere it is used for variation. In the later
regional traditions, Vastuvadanaka forming the first constituent of
a two-unit strophic metre called Safpada (or Kavya or Sirdha-
Chandas) became very popular, especially for gnomic verses.

No. 8. Dvipadi, which has been frequently used in Apabhrarhéa Sandhi-
bandhas, either as a Kagdavaka-opening piece or for variation,
seems to have declined in popularity after the eleventh century.

No. 9 Dohz is-frequently used for sentential sayings, proverbs and bons
mots. Many of the Doha verses in MK. are apt illustrations of
the figure Arthantaranyasa. Sometimes it is used to highlight some
important moment or the conclusion in a narrative. At III, 522 Doha
o’pcurs in the Ghatta. ITI, 838-855 is a hymn to Parévanatha com-
posed in D75, Th: total does not-include the figure of Dohas
occurring as the second unit in the strophic metre Radda.

No. 10. Actually Cidala-Doha, as the name signifies is a“Crested Dohz’
' because in it each half of the Doha is extended by five Matras.
This seems to be a later development. The instances weifind in
MK., JC. and the Malasuddhivriti (p. 164, v 168) are the earliest
known occurrences of this metre. Latet on we find one Instance
cited in the Siddhahema (VIIL 4, 419 : 6th illustration) and  two
instances in the Sasmdesarasaka (vv. 112, 114). The Cidala-Doha is
defined and illustrated by the Kavidarpana (U 17), Chandahkosa
(26) and Prakrta-paingala (I 167 168), See also Bhayam, 1945,

pp. 64-65.

No. 12. The short Dvipadis have been conventionally used as variaticn
metres in the Sandhibandha and usually they are used to describe
a festive occasion, a battle-scene or similar episodes.

No. 13 At I 519-526 Radda is used for a hymn to the Tirthankara
Candraprabha, I 746 is a gnomic verse. Elsewhere it is used
narratively.

The passages 1 519-526, I 785-798, 101 512-522 and III
838-855 are hymns sung before the images of Tirthankaras and as
such are self-sufficient poems. Of these the second and the third
constitute a regular Kadavaka that ends ‘with a Ghatta.

Sambodhi. X1II—14
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CRITICAL REMARKS

The observations made above about the functions of various metres
in MK. hold good in the case of JC. also. Some special remarks  foilow.
No. 1. vv. 24¥5-2506 make up a Kadavaka. It is a hymn to li§abl3:_i.

Ne 2. Paddhadr is used at vy, 1721-1729 for variation witl%'d the
Rasavalaya. B

No. 4. We have three long passages in Rasavalaya. vv. 1730-1753 describe
female beauty, vv. 2659-2684 describe seasons, vv, 2692-2699
describe Bharata’s repentant mood and Rsabha’s observations,

No. 10. Radda is extensively used in JC. We have a total of 320 wv.
Vv. 1375-1384 describe the eight Pratiharyas, vv. 1401-1415 describe
Marudevr’s worries about Rsabha’s plight and Bharata’s consolation.
Vv, 2350-2495 and 25]7-2553 describe the episode of the battle
between Bharata and Bahubali. vv. 3537.3560 contain a hymn to
the twentyfour Tirthankaras. Vardhamana-sari’s extensive use of
Radda for the narrative purpase probably set a model for Hari-
bhadrastiri who later on composed his Neminahacariya entirely in
Raddas. Ratnaprablia also described in his commentary on the
Upadesamala the battle between Bharata and Bahubali in the
Radda metre (folios 65-68, vv. 85-108),
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ORIGIN AND DEVELOPMENT OF JAINA SANGHA
J. C. Sikdar

After Rsabhadeva there appear the names of the following twenty
three Tirthankaras in the Jaina purapic tradition, viz. Ajita, Sambhava,
Abhinandana, Sumati, Padmaprabha, Suparéva, Candraprabha, Puspadanta
Sriala, Sreyarmsa, Vasupijya, Vimala, Ananta, Dharma, $anti, Kunthu,
Araha, Malli, Munisuvrata, Nami, Nemi, Parévanath and Vardhamana.t
But it is not possible to make a comparative study of the life of the
twenty one Tirthankaras from Ajita to Nemi with the historical back.
ground in the absence of genuine historical documents regarding their
historicity. Nevertheless, some evidences of the historical existence of the
last two Tirfhankaras- Pardvanatha and Vardhamana or Mahavira are
available to throw some light upon the historical existence of the sect
of Pargvanatha and the rise of Jaina fangha at the time of Mahavira
under his spiritual leadership. It should be kept in view that the study
of the sect of the twenty third Tirthankara and that of the [ag one
will not be complete in the present state of the Jaina Agamas, but some
portions of them give some ideas about the actual position of Jaina
Sangha in the beginning of its formation,

Pardvanitha and His Historicity

According to the Jaina tradition,? Parévanitha was born in the
royal family of King Aévasena and queen Vamadevt of Varanast and he
took to asceticism by renouncing the worldly life at the age of thirty.
After his seventy year’s ascetic life he attained nirvana  (liberation) by
observing Sarhlekhanatapa for a month? at Sametagikhara at the age of
one hundred, at a time two hundred and fifty years beiore the nirvana
of Mahavira,4 having fulfilled his glorious mission as Tirthankara.

Since Herman Jacobis gave the convineing proof of the historical
existence of Nirgrantha sect, flourishing at a period prior to the time
of Mahavira and accepted Parévanitha as a historical person on the
basis of the evidences of the Jaina and Buddhist canons studied by him
with deep critical historical acumen the scholars began to accept the
historicity of Parévanatha and the Jaina tradition of the attainment’ of
his nirvapa two hundred and fifty years earlier than that of the last
Tirthankara, Mahavirg,
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Jocobi holds ths view that “we eannot......without doing violation
to the tradition, declare Mahavira to have been the founder of Jainism.
But he is without doubt the last prophet of the Jainas, the last Tirtha-
nkara. His predccessor, Paréva, the last Tirthankara but one, Seems to
have better claims to the title of founder of Jainism ..Followers of
Paréva are mentioned in the Canoncial books .....This seems to indicate
that Paréva was a historical person; but in the absence of historical
documents we cannot venture to go beyond a conjecture.”s

In addition to this view, he advances further arguments, while
discussing caturyama of Parévanatha in contradistinction to Paficamaha-
vrata of Mahavira by making reference to Caturyamasarhvarasamvito
of Nigantha Nataputta, contained in the Pali texts and the Uttaradhya-
yana Sitra’ XXIIT that ““Paréva was a historical person, is now admitted
by all as very probable,”s @The records of the Buddhist canon are
not repugnant to our views about the existence of the Nirgranthas
must have been an important sect at the time when Buddhism took its
rise. This may be inferred from the fact that they are so frequently
mentioned in the pitakas as opponents or converts of Buddha and his
disciples; as it is nowhere said or even mercly implied that the Nirgra-
nthas were a newly founded sect. we may conclude that they had already
existed at a considerable time before the advent of the Buddha.”® *This
conclusion is well supported by the fact that Makkhali Gogala, a
contemporary of Buddha and Mahavira divided mankink into six
classes”?° of which “according to BuddhaGhosa,’1  the third class
contains the Nirgranthas™,12

According to Jacobi, the name ‘piirva,’ givento a part of the canon
itself testifies to the fact that the Pirvas were suppressed by a new
canon, for ‘plirva’ means former, earlier, ctc.13 The existence of the
Piirvas suggests the existence of a previous community.

It is apparently clear from the views of Jacobi that the solution of
the problem of the historicity of Parévanatha hinges upon the historical
existence of the Sangha of his Parampara led by his followers, (paréva-
patylyas), their acara (conduct) and Srutas (Parvasrutas) followed by
them prior to Mahavira.

The spiritual heritage which Mahavira obtained was that of the
tradition of Parévanatha. This heritage is mainly of three kinds, viz,
Sangha (Monastic Order), Acara (conduct) and Sruta (Scripture),14
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In both the Digambara and Svetambara canons it is stated that-
Parvanatha was bomn at Kasi and attained nirvana at Sametasikhara-
(Paraganatha hill in Bihar). This much is undoubtedly known from both
the sources that the field of religious propagation of Parévanatha was
Bastern India-mainly Northern and Southern parts of 3ihar lying on the
north and south of the Ganges respectively. But it is not possible to
determine the boundary of his Viharabhiimi (field of his mission). Only
it can be indistinctly made clear on the basis of thc Agamic reference
to the limits of the fizld of mission of the Par¢vapatyiyas (his followers)
and the Bnddhist works :

1t is come across in the Baddhist texts that “appa Satkya, the
uncle of the Buddha,'5 a resident of Kapilavastuts ({in Nepal) was a
Nirgrantha Srzqéka.17 It appears from this fact of the existence of the
Nirgrantha Sravakas in  Kapilavastu that Nirgranthadharma flourished
historically in the Sakhya land in the period earlier than that of the
Buddha.

At Sravasti (Sahet MAah21)18 which was situated on the bank of
Aciravall, lying to the south of Nepal, there took place the meeting
between Kedt Sramana of Parévanathaparampard and the chief disciple
of Mahzvira, Gautama Indrabhuti.?® This Kest initiated king Paest and
his charioteer to Nirgranthadharma?© at Seyaviya®l which is indentified
with Setaviya of the Bauddha Pitaka, lying at.a distance not far from
Sravasti. During the life time of Mahavira the Parévapatyiyas flourished
at Vaiéali (present Vesarh??2 of Mazaffarpur District, Bihar), - Ksatriya
Kundagrama (present Vasukundi23 and Vaaijyagrama (present Vaniaga-
on?5 a quarter of greater Vaidali).

The parents of Mahavira were Parévapatylyas.25 It is not surprisiug
if his elder brother, Nandivarddhana, etc. were also Pardvapatyiyas. It is
said that the father of Mahavira used to visit Duipalasa Caitya which
might have been sanctified by the image of Pardvanatha.

At Rajagrha (nmodern Rajgir) Mahavira26 heard through the mouth
of Indrabhdti about the news of “the religious discussion between tlie
Parévapatytya theras (monks) and (he Sravakas (lay worshippers) of
Tongiks (Tungi)®7 at Pugpavati cailya.

On'the basis of these scanty swrviving (preserved) - informations it
can be said without doubt that some villages and towns of the northand

Sambodhi X115
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south of the Gunges as found in the account of religious tours and
propagation of religion of Mahavira were also the fields of religious tours
and propagation of religion of the Nirgranthas belonging to the Paréva-
parampard. In this way many referances are come acrross in the Agamas
to the meeting of Muhavira with the Par§vapatytyas at Rajagrha, etc.

i} oM According to Dhavmananda Kog mbi  Gautama Bodhisatta practised
- g the austerity of Snmid]ﬁg_a'?ﬁ’xlirm Having left the palace, he first
i/?’ went to-the hermitage of Alara and made study of Yogamarga. The latter
N taught him seven steps or stages of attaining Samadhi., Next he went to
Udraka Ramaputra and learnt eight stages of attaining Samadhi, but he
was not satisfied with this attainment because the conflict of human life
was not resolved by this Samadhi. Then he came to Rajagrha from the
hermitage of Udraka Ramaputra. There he perhaps liked the Caturyzma
sativaras of the Sramanas by staying in their midst, for it is observed
¥ that he accommodated these four vows in Arya Astangikamargas formu-
i lated by him on the attainment of his spiritual enlightenment. It may be
/" | surmised from this evidence that the Buddha fully accepted the four

! vows of Caturyima of Paréva.26

On this point Pandit Sukhlalji says that the purpose of Dharmananda
Kogamby was to point out this thing fu Caturyama that the Buddha
made the development of the tradition of Caturyamadharma of Parévazo
in some form. He holds the view that (he Buddha narrated the account
of his practice of asceticism and religious conduct,3° prior to the time
of his attainment of Buddhatva (enlightenment), which appears to be
similar to the religious conducts 1 of the Nirgranthas,s 2

When the reference to the Nirgrantha Sravaka, Vappa Sikkya of
Kapilavastu and some technical words (Paribhasika Sabda)2s regarding
canduct and knowledge of reality recorded iu the Bauddha Pitaka, which
are found in the Nirgrantha teachings only, are taken into consideration,
then there does not remain any doubt to aceept as such that the Buddha,
at least for some time, accepted the religious tradition of Pargvanitha,
The last book of Prof. Dharmananda Kosamby,” Parévanatha cx caturyama
Dharma’ (pp. 24, 26) indicates such belief.34

It seems from an account of the carl;
as given in the Mahasimhananda sulta th
in Caturyamadharma of Par$vanatha, for (he description of hjs asceticism
-ruksata (lukho), jugnpsw (jeguccha), pravivikto (pnvi\'ittc)ﬂ ete, throws
some light upon the four vows of Caturyamadharma,

y ascetic life of the Buddha
hat he also was first initiated
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In the Pali, Pifaka it is stated that once Ajatasatru, the king of
Magatha, told the Budda about his meeting with Nigantha Nafaputta and
his question on Saradrstika Sramapyaphala. The latter cxplained :
‘Caturyama Sarmvar- saxavuto’ to the king in this manner :

“Nigantho Nataputla mam etadovaco-idha Maharaja, Nigantho
Catuyamasathvarasamvulo hoti, Katharh ca Maharaja Nigantho Catuya-
masamvarasazavuto hoti ? Tdha Maliaraja, Nigautho Sabbavarivarito ca
hoti, sabbavariyutto ca, sabbavaridhuto ca, sabbavaridhufo ca/evam ca
Maharaja, Nigantho Catuyamasarhvarasazavuto hoti/yato. .4.Mal|iri'ja,
Nigantho evara Catuyama sarhvarasaravuto hoti, ayarh vuceati, Maharaja;
Nigagtha gathatto ca, Yatatto ca thitatto cati/"’s”

Dr. Muni Nagarajaji has interpreted the meaning of the word ‘Vari®
of the statement ‘Sabbavarivarita’ as water and that of the word ‘vari’
of the statement ‘Sabbavariyutlo’, etc. as sin (papa).3® .

It is clear in this matter that hie has followed (he version of the
translation of other translators of the Dighanikaya in this regard.3?

If once this meaning of the word ‘Vari’ in ‘Sabbavarivarita’ is
written in this sense, it would be proper to accept the same meaning
of it in the case of the statement ‘Sabbavariyutto’, etc. But all the
translators have accepted the meaning of the word ‘vari’ as sin (papa)
clsewhere. This much is known f{rom this interpretation that onc
meaning of the word ‘Vari® as sin (papa) was d:sirable - to all scholars:
Then why this meaning ‘Sin’ for Vari is not aceepted in the case ofthe
first Samastapada “‘Sabbavarivarito” ?

It is proper to take such a meaning of the word Vari’ because
Mahavira prohibited cold water but not all kinds of water. And at the
time of his taking initiation he took the vow by renouncing all sins; its
name was samayika caritra. ‘“Tao mam samane java loyam karitta
siddhzanarh namukkaram karei, savvarm me akaranijjam pavakammarh i
kattu samaiyam carittam padivajjai.”’+®

According to the Satrakrtanga, it is accepted as such that he first
of all gave the teaching of Samayika. Not only this, but it is stated in
this work in connection with the culogy of Mahayvira in this way :

«Sa variya itthi Saraibhatta uvahapavarh du......logam vihitta aparar
param ca savvarh pabhi vm-iyasavvavﬁr!." ) -

It becomes very much clear from -this culogy -that the meaning of lhc_
word ‘Vari® is sin because that which is.fit for prohibition is ¢Vari’. The,
one who has prohibited (or renounced) all kinds of sin is variyasavvavary’,
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S.B.E. XLV, p. XXI.

S.B.E. Vol. XLV, p. XXII.

Samafifaphala Sutta, Dighanikaya II, 20.

Sumangala Villasin, Pt. I, p. 161, Buddha Ghosa
S.B.E. Vol. XLV, p. XXI1II.

S.B.E. Vol. XXII, Introduction, p XLIV.

Cér Tirthankara, Pandit Sukblalji, p. 33 (Gujarati).
Atthakatha of Milasutta 2/474.

“Vappati dasabalassa culladita Sayama Samskarana 1

. Anguttara Nikaya, Catuskanipata, Vagea S.

“Ekarh samayam bhagava Sakkesu viharati kapilavatthurami 1 atha
S0.vappy sakko .niganthasavago iti”.

. Ibid,

“The Dictionary of Pali proper Names,’, Malalugckhara, vol. II, p. 832,

- The Geographical Dictionary of Ancient and Mediacval India, p. 119,

Nandalal Dey.
Uttaradhyayana Satra 23,

- Rayapaseniya Sutta, 54 (Sec p. 330 edited by Pandit Bechardasji).
21.
22,

Ibid., p. 274.

23. 24. Sce Vaishali Abhinandan grautha, p. 92.

See the Geographical Dictionary of Ancient and Mediaeval India,
Nandalal Dey, for the identification of Vaishalr.

“Samanassa Bhagavao Mahavirassa ammapiyaro Pasavaccijj samano-
vasaga Yavi hottha 1", “Acaranga (I, Bhavaculia 3, Sitra 40,

- Tepam Kalenarh... Tungiyae nagarte bahiya pupphavatie ceiehpasava-

ceejja thera bhagavarnto,samanovasehim imaim eyerdvaim Vagaranaim
pucchiya...etc.”

‘Sramapa Bhagavan Mahavira,” Kalyanavijayaji, p. 371,

‘Pargvanitha Ka Caturyamadharma’, Dharmananda Kosambs, p. 28.
Car Tirthankara, p. 155. (37-38).

Ibid., p. 38.
Compare Daéavaikalika, Chapter 3, 5-1, and Majjhimanikaya,
Mahasihanadasutta.

“Puggala, dsava, sarhvara, uposatha, sivaka, uvasaga, etc. The word
‘Puggala’ is found to be used in thé Bauddha Pifaka from the véry

“beginning in the sensc of Jivavyakti (individual soul or personality)

(Majjhimanikaya 114).
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The commentator interpreted the meaning of variya of the gathx,
“Variyasavvavar’ as varitavan. This meaning was followed by the
Curnikara.

Even reaching closely the meaning of these two words ‘Vari® in two
cases, the straight meaning of the word “Vari’ as sin cannot be made, in
a real sense both point to one and the same thing.

«Varitavan §isyan himsanrtasteyaparigrahebhya iti......Sarvasmadaky-
tyadmmanami Sigyaréca Varitavaniti..... sarvavari.  sarvavaranasila

ityarthah”+?

«Prabhuh bhagavan sarvavaram bhauso nivaritavan ctaduktarh bhavati,
prapatipatanisedhadikam svato’ anusthaya paraméea sthapitavan’4Z

So the direct meaning of the word “Vari’4s is prohibited or fit for
prohibition.

It would be correct, if the mearing of the word ‘Vari® found in the
reading of the Pitaka is accepted in the sense of sin in all places.

Here it is also proper to sce the 58th gathz-of Isibhasiyaim, suppo-
rting the meaning ‘sin’.

“Savvattha varac dante savvavarihih varic.

savvadukkhappahipe ya siddhe bhavati nirae.’4#

Foot-Note

. Kalpasitra, 190-200, pp. 247-275;
Tiloyapannatti, pt. I, vv. 510-519, pp. 206-7.
Trisasthidalak usa, H dra, 1410 parvas.
Kalpasiitea, 151, p. 217.
Tiloyapannatti, 548, p. 210.
Kalpasiitra, 159, p. 225.
“Pasassa duvalasavasasaym vikkamhtaim terasamassa vasasayassa
ayarh tisaime samvacehare kale gacchai **, Ibid., 7. 169.
“Mahavirassa......nava vasasyaim Vikkamtzim.....,
‘asime samvacchare kale gacchai, etc. 1" 1bid...6. 148.
=(1230-980) - 250 years.
. That Parsva was a historical person is now admitted by all as
very probable.........1”
SBE,, vol. XLV. Jacobi Introduction 6.
6  Studics of Jainim, Pari-41, H. Jucobi, p. 6.
7. Samanfiphala Sutta, Dighanikaya, pt I.
Niggantha Nataputtavado 5, 28, p. 50.
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In the Jaina parampara this word ‘Puggala’ i? genera.lly used'in
the sense of non-living matter of aton. Even being so, 'ns meaning
as accepted by the Bauddha Pifaka, i.e. individual sDu.I, is found in
the Bhagavati Sitra (8.10.361) in the sense that Jiva is poggalt and
poggala also and in the sitra 20.2.665 as the synonymous “word of
Jwva (soul), while in the Datavaikalika Sitra 5.1.73 the word “poggala”
is used in the sense of flesh which is related with the body of living
be (balm-atthiyash puggalam). Tt is noteworthy that this word
‘Puggala’ i3 not come across in any old available satra except the
Jaina-Bauddha sitras.

Asava and Saravara @ These two words have mutually opposite
meanings. Asava denotes the suffering (Klega) of Soul, while ‘Samvara®
indicates the stoppage of it and the means of stopping it. Both the
words are found in the Jaina Agamas (Sthananga, - 1. Sthana;
anga, 5 Samavaya, Tattvarthadhigamasdtra  6.1.2; 8-1, 9-1
and the Bauddha Pitaka (Majjhimanikaya 2) in the same sensc.

The word ‘Uposatha’ indicates particular upavrata (sub-vow) of
the lay worshipper which is come across to be used in the Biuddha
pitaka (Dighunikaya 4) and the Agamas from the very beginning (See
Uvasagadasio).

The two words ‘Savaga’ and ‘Uvasaga’ are found to be used in
some fornt or other in the Bauddha Pitaka (Dignikaya and the Agamas)
from the very beginning. In the Bauddha parampara the meaning of
the word ‘Savaga’ is the direct ‘Bhiksu’ disciple of the Buddha
(Majjhimanikaya), whereas, in the Jaina parampara the word ‘Upa-
saka' is used in the sense of the lay worshipper.

Having left the household life, if some person becomes a monk,
then the one and same sentence is applied by usage to indicate
this meaning, which is found in the both Pitaka and the Agama.
It is this “Agarasma anagariyarh pavvajjanti (Mahavagga) and Agarao
apagariyam pavvaittae 17’ (Bhagavati Satra 11.12.431.)

Here a few words have been compared as only examples. There
is a good scope for consideration of their details, The similarity of
the above-mentioned words are really old, there is no such possibi-
lity of their accidental occurrence. For. this -reason one common
source should be found out any how by reaching the oot of this
similarity. Perhaps it indicates the parampara of Parévanatha. Car
Tirthankara, f Note No. 15, pp. 36-37, Pandit Sukhlalji :
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id.
Ipél,ijsuimi kho panszhar, Sariputta, Caturangasamannagatara
/”rahmacariyam Carita /”
passi sudarh homi paramatapasss, likho sudar
o’“j paramalikho, jegucchi, sudam homi parama-
3 _g“cchl, pavivitto sudarh homi paramavivitto 1”
e Mahasimhananda Sutta, Majjhimanikaya, [, pp. 109 ff,
gi’l”y speaking Caturyamika instruction was of Parévanatha.
ﬁumimaphalasuna;
s igmﬂlmnmﬂpmtavido,
gg hanikaya, p. 50.2.21.
Aﬂugllﬂn, p. 454,
ce the English translation of Dighanikaya, S B.E., I, p. 74
Hindi Traslation of $r1 Jagadish Kagyapa, p. 21
I the Palikosa also the meaning of ‘vari’ in “Varivarita’ has been
writteu as water,
Ac@rang Sutta, 2. 178, p. 424,
Satrnkgtm\ga, Cirpi 6, 28.
Ibid., Tk, 6. 28
Pprof. Dr. H. Bhayani has suggested that in tha words ‘Cori’ derived
fFrom caurya, ‘madhuri’ from madhurya, ‘dest’ from dedya and ‘karisi’
from karisyati, ctc. there is found the use of ‘i’ or ‘ya’. According
to this rule, the form of the word ‘Varya' can be used as 'Vari,

Tsibhasiyaim 29. 19.







RASA AND ITS PLEASURABLE NATURE

V. M. Kulkarni

Bharata nowhere .in his Nagya-sastra makes any explicit statemept
that the rasa by lits very nature is .pleasurable. There are, however a
few clear indications in the text of Natpasastra of its pleasuyrable pature.
The Indian tradition of the origin of the drama as preserved in the
Natyasastra says : Nagya, the completely new form of literature was
created ‘as & kridaniyaka (lit. a play-thing, pastime, ..recreation) to give
pleasure to the. eyes and cars alike (dzfyam, $ravyiep).T Tt was meant to
give courage, provide pastime, pleasure, fricndly or salutary advice, etc.?
It was also intended to give relief or aesthetic.repose to persons afilicted
with grief, exliausted with work, or overpowered with sorrow or distressed
through weakness caused by different religions practices including fasts
rapasvinam.3 . &

Dhanafijaya, who in his famous work, Dasaripaka, -gives an abstract
of Bharata's Nagyasastra explicitly states that the rapakas (the ten types
of drama) overflow with joy or delight.+

Dhanika, his brother and commentator comments in  his dvaloka :
Aesthetic enjoyment consisting of supreme joy-that is inwardly experien-
ced or felt is the real purpose of the ten forms of drama, and not merely
knowledge of the three goals of human life, etc. as the case in the
Mahabharata (Itihdsa). s

Some medern scholars, however, gite Bharata’s definition and descri-
ption of - ideal spectator : X

“An ideal spectator at a dramatic performanace is one’ who, when
(the character) is pleased becomes himself pleased, when (the character)
is angry becomes himself angry, when (the character) is frightened or
terrified becomes himself frightened or terrified.”’s

Also, “Ideal spect’n(ors at a dramatic performance are: those .who,
when (the characters) are depressed become themselves .depressed, whén
(the characters) are pleased become themselves pleased, when (the
characters) arc in sorrow, are themselves in sorrow™.7 - And, they.interpret
it to support their own feeling that it was Bharata's viewthat .some rasas
are pl::‘ﬂsu,l“ilb’l‘e ‘and some others painful,

Sambodhi, XIT-16 ;|
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1t should be noted thal Bharata does not speak here about the nature
of rasa - whether it is plzasurable or painful or whether it is both-but
of the essential quality of sympathy-that & spectator or reader must have.
Unless gifted with sympathy e cannot respond to the scenes and situa-
tions presented on the stage or in the poem and cannot establish what
lias aptly bsen called by Abhinavagupta the hyrdaya-saivada. It is then
followed; in Abhinavagupta’s language, by the two successive stages of
bhava or ibh a (identifying oneself with the scene or’
si\uatiqn retaining a certain  distance) and rasasvada  or rasa-carvani
(aesthetic* enjoyment), .

" To explain rasasvada (aesthetic enjoyment ot experience) Dhanafijaya
ves the following analogy : :

«“When children play with clay-elephants, etc.,

the source of their joy is their own utsaha '
(dynamic energy). The same is true of spectators
watching (the heroic deeds of) Arjuna and other

".. (Mahabharata) hetoes on the stage”..... This
hesthetic expéerience or' enjoyment is a manifestation
of that joy or bliss which is innate as '
the true nature of the self (atman) bzcause

of the identification of the spectators with

Kavyartha (the characters, scenes and situations
presented in the drama).8

Dhanika discusées this problem at some length : “It is quite proper
to say that the sentiments of the erotic, the heroie, the comic, etc., which
consist essentially in joy arise from atmananda (the joy which is innate
as the truc nature of the self). But in the sentiment of pathos (Karuna)
and: such-other sentiments (that of anger, of fear, and of disgust,) how
can joy arise ? For when sahrdayas (sensitive readers or spectators) listen
to a poem full of pathos, (hey experience sorrow, shed tears, etc, If this
sentiment of pathos were essentially to- consist in joy, this would surely
not happen.” This objection is answered as follows : “What you say is
trug. But the aesthelic joy in-the sentiment of pathos and similar other
sentiments_is-such that it is both- pleasurable and painful, For example,
in-the-act of Kuggamita (affected repulse of a lover’s caresses, as for
instance, when he holds or catches her. by her hair, presses- her breasts
or Kisses her and inflicts passionately love-bites) at the time of sambhoga
(sexual enjoyment) women experience both pleasure and pain, (In other
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words, love-bites tooth-marks and nail-marks-although phy sically, pnnfu[
give plunsule to women,) The aesthetic experience of grief or sor row it
poetry, in Kavya (creative literature) is different from the grisf or sorrow
as directly experienced by people in the actual life. To explain : Sahr.lu)us
turn more and more to expricnce (his 'mlluu ariel or sorrow. If it
were only painful like the ;,m,l or sorrow in the real woxld (uctud[ Ixfc)
then nobody would ever think of going  to witness plays or reading
poems full of the sentiment ol p.\lhus (For it is an axiom that every
Leing strives to secure happiness and“shun misery or pain. )Cuuscquenﬂy,
then such great and celebrated wo as the Ramapana, cle.,
pxedommnmly depict the sentiment of pathos would have fallen into
oblivion and lost, The shedding of tears efc., by, the spectators (or rsade:g)
on llstcnm), to the description of a sad or lmglc ‘incident or cvent (i
work of art, like the shedding o tears, cte. tmough sorrow over 'lhc
death or loss of one's beloved person in actual life, s noL ‘at varj m:
(with the view mentioned above). Therefore, Iununa—rasa (the scrmmcm
of pathos), like the otlier rasas of fngira (the sentiment uf lovc) clc.,
is certainly pleasurable.””

But of all the Sunskrit wlamkrikas, it is Abhinavagupta who
atedly speaks of the pleasurable nature of rasa. Before setting forth his
view in detail it is necessary to notice two, other theories mentioned. and
refuted by him. After refuting Sankuka’s view that rasa is the reproduction
(anukarapa) of mental states he briefly refers to the Simkhya theory. of
Rasa, According to the Sarmkhyns, rasa is made of pleasurc and. pain
and is nothing but a Dbination of various ¢l (the: vibharas;
anubhivas, ete.), possessing the power of producing | pleasure: aid .pain
and that these clements are only external _(bahya), i, they:-afe hot
psychic or mental states (citta-vyitis), According to this. theory, «.there is
no differonce between rasas and stluiyi-bhavas (permancnt. mental states).
The advocates of this theory are naturally forced to give a metaphorical
interpretation of all the passages in which Bharata dls\lngumhcs rasa-s
from citta-vpttis (permanent mental states). ~ The - very™ fact “that the
Samkhyas have to fesort Lo a forced mtcrpremlmu of maat'\’a' passiges
shows ‘that their theory is unsound.®

Towards the end of his comment on Nagpasaira, V1, 33 -Abhinavagupta
attacks Sankuka and his followers who hold the viéw that rase: is *"tlie
reproduction of permanent mientul states like Fari (love), —ete “Somid
people ‘argue. that rasa is the roproduction of “imitation - of peritianent’
mental states like love (rati) ete., und they thus " go “on' to " ask
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quéstion : ‘How can sorfow b: the cause of joy ?” They afiswer theis
own question by saying that sorrow (and similar other painful niental
states) when portrayed in drama acquire a peculiar or special properly
(wheteby they become a source of pleasure). But to start with, the very
question they ask is false, For, is there an invariable rule that ~when
ote perceives sorrow in somebody else it necessarily produces sorrow
it oneself ? It is observed in actual life that when one sees one’s enemy’
in sorrow, one experiénces extreme joy. In other cases (i.e., in the cases
of pérsons who are neithet one’s friends nor foes) one remains totally
indifferent. Now, regarding the answer they give to their own quéstiot,
viz,, it is the very natute of the mental states or emotions - that when
they are depicted iv drama, they attain a peculiar or special property=—
they come to possess speciality and produce joy is no answer at all
({it., thete is no substarice in it.)10 “In our opinion, (says Abhinava-
gupta) (in aestlietic experiencey what is enjoyed is one’s own conscious-
ness Which consists of a compact mass of bliss. How can there be any
question of sorrow 7 Different emotions like love, sorrow, ctc. only serve
the purpose of lending varicty to the enjoyment of this consciousness
consisting of bliss). Acting, etc., helps or serves to awaken it (i.e. the
Saimvedang, conscioustiess).1t

Abhinavagupta is firmly of the view that all the (eight or nine) rasas
are ple: (ar ipa). When ing on Natyasastra (L. 119,
D 43) he' deoldres : The four permanent (or dominant) mental states of
love (rati), laughtér (hasa); dynamic cenergy (utsaha) and wonder (vismajay
ate primarily pleasurable (sulc‘lra;:vabhava). But the other four permanéit
(or dominanty mental states of anger (krodha), fear (bhaya), sorrow ($okd)
and disgust. (jugupsa) are primarily painful. These permanent mentdf

states; however, do not exclusively consist in happiness or misery, joy

Or sorrow, but are pierced through an etement of sorrow and joy
respectively,!2 .

In the course of his discussion of the gixth obstacle to the realization
of rasa, viz., the lack of some predominant factor (apradhanatay, he
observes ; “All these permanent mental states (when portrayed in a drama)
are pr?dominautly pleasurable, For, the essence of compact light (prakata)
cousisting in the acsthetic relish of one’s own consciousness is transcen-
dental delight. To explain: In: actual life also women when  they are
cnm.pletely absorbed in the rumination of their consciousness charactrised
orcircumscribed by profound sorrow find full rest or reposé in their own
heart, For happiness consists in complete rest or full repose ‘without any
obstacle, Pain, on the contrary, is nothing but absence of complete rest
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or full repose. [t is for this reason alone that the Samkhyas who explain
Dpain or sorrow as a property of rajas declare that restlessness is the very
essence of pain or sorrow. All the rasas thus cousist essentiaily in
transcendental delight.13 But some of them, on account of the Vibhavas,
ete,, by which they are coloured are affected by a ceilain touch of
bitterness, 14

When cxplaining Bharata's comparison of rasa (sentiment) with anna
(food) and of the aesthetic process with testing, Abhinavagupta elucidates
the phruse Hargadimsé (Cadhigacchanti) with reference to (i) gourmeifs to
mean that they attain pieasure (and adiincludes) satisfaction, nourishment,
strength and good health- and with reference to (ii) sensitive spectators
to mean that they attain pleasurc, (and the word adi includes) proficiericy
in the four goals of human life, viz , dharme, artha, kama aud mokya,
and the fine arts. He then quotes the view of earlier writers (anye ) :
“Others however think that the word adi etc., in the above phrase in-
cludes sorrow and the like. But this rielusion (sarigraha) is not proper.
For drama  produces pleasure and pleasure (alone) (“Harsaika phalam
natyam™) in the sensitive spectators and not sorrow, etc., (other similar
painful feelings). Thinking that there is no good or valid reason to
believe that drama produces sorrow and that they would be required to
vefute the view that sorrow is the purpose of drama these writers read :
harsamscadhigacchanti (i.e. they attain pleasures).!s

Abhinavagupta does not record either his approval or disapprova!
of this view. But this view does not, it would seem, differ from Abhina-
vagupta’s own view often expressed in his two commentaries- Abkinava-
bharari and Dhvanyalokalocana He, for instance, remarks in his Locana :
“Although knowledge (instruction in the four ends of human life and
the finc arts) and pleasure for the reader are both present, plaasure is
the chief purpose of Kavya (poetry, creative literature)... Even of
instruction in the four ends of human life, joy or delight (ananda) is the
final and chiel purpose or result or reward.”6 Again, “Rasa has for
its essence pleasure and rasa alone is drama. ...This is what our respected
teacher says. Nor are pleasute and moral instruction really different
from one another, for they both have the same cause (ekavigayarvir).17

Vigvanatha discusses this problem of Karuna ctc. being pleasurable
in lLis Sahitya-darpana (Chapter IlI, 4-8) :

He declares that rasa is wade of pleasure or juy and that it is
brahmasvada-sahodara (akin to the enjoyment of Brahman, charadteriséd
by sat, cit and ananda).
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Objection ; “Then since Karuna, ete. (i.c. bibhaisa, bhayanaka and
raudra) arise out of sorrow, etc., they canuot be called rasas at ajl. .

Answer : In Karuga, elc, suprem: aesthetic jcy_ is produced. And in
this matter the experience of the sensitive spectators and readers s the
sole’ proof. Moreover, if they were to produce sorrow, nobody would be
attracted towards (the works depicting) these Karupa and such (J.[hcr
rasas. No sensible person exerts himself experience sorrow; and. since
all (se.sible and sensitive people) are seca to b: drawn towards l.arnpa,
eic., it is cvident that karupa and such other rasas consist of (aesthetic)
joy. If Karuga-rasa were the cause or source of sorrow, such great-works
as Ramayana would cause sorrow. And how then some one may ask, cah
Jjoy arise from what causes sorrow ? To this Vivanatha replies as
follows : Granted that worldty Joys and sorrows. arisc from wordldly
qaﬁse of joy and sorrows. But when these very .causes efc, are
depicted in Kavya (creative literature) they lose their character -as
causes, ctc.,, and turn into vibhavas etc., which no longer remain faukika
worldly and are called alaukika (non-worldly). - They like love-bites,
ste., in sexual union, produce pleasure and pleasure ‘alone, and therefore,
our above thesis is unexceptionable.

But'if the thesis (poetic or dramatic representation of  sorrows and
sulferings produces only joy) be correct, how is it that the shedding of
of tears, (elc., are produced while) witnessing or hearing sad events in
in the fife of Hariscandra, ete, in (he Mahabharata and the like ? To' this
it.is replied as follows : The shadding of tears ete, are  peld
from ‘the mind (or heurt) being melted.

to come

Jagannatha in the course of his exposilion of the nature of
elucidated by various alamtarikas (iterary thinkers) sets forth for the first
time \he views of the Navyas (Moderns) and Pare (other literary thinkers).
It may not be wrorg to suggest that Jagannatha himself held the view
ascribed to the Navyas, The Navyas account for joy produced by Karusu:
and such other rasas as follows : .

rasa as

“The sensitive spectator (Sahnlayn) identifies himself with
say, Dusyanta; and enjoys the dramatic performance,
kuntala, In this connection it may be nsked + Rati 'love) of Sakuntali
for Dusyanta, let us grant for the sake of argument, produces peculiar
joy in the spectator as in the case of Dusyanta, Bug how can foka
(sorrow),-the permanent emotion of the sentiment of fathos, ‘shiich %
well-known to be the cause of unhappiness produce Joy in the spéclulor ?

a  hero,
£ay, Abhijianasa.
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Oun ‘the contrary, it would be ohly proper to hold that it (foka) prcduces
unhappiness in the spcuatm' as in the case of the hero. Somc , might
arguc : “That real sorrow produces unhappiness is an. accepted truth.
But the sorrow produced by rcading a poem portraying Karupa rasa or
while witnessing a tragic scene or event, being unreal cannot produce a
distressing effect. While the hero of a poem or a play experiences grief,
the sahrdapa does not.”” But this argument is not correct. This argument,
if accepted, would force us all to accept the position that the rope
mistaken for a serpent does not produce fear or trembling. Again, it
would not be reasonable to say that rati (love) etc., which is imaginatir.
vely felt by the spectator produces joy in him.”” In reply to this it is
said : What you say is true. But if it be the expericnce of the

sahydayas) (lit. if it be verified by the heart of the salydayus

that pure joy alone is produced from poetic or dramatic works rep]:_té'
with Karuna-rasa just like from the poetic or dramatic works in which

the erotic sentiment predominates, then it will have to be admitted that

exira-ordinary power or better, function of suggestion lokottara-kavya-

vyapara) itscll is the cause of preventing sorrow or grief just as it is

the cause of producing joy. For a cause is inferred from the effect. On

the other hand, if sorrow/gricf is proved to effect from a poem’or a play

depicting karupa-rasa as joy from an erotic poem or play then it is not-
necessary to infer the cause, viv., the preventing of sorrow or grief and:
then, both joy and sorrow will foliow their own causes respectively.”

1t may be asked : “If a poem full of pathos were to prodice sorrow

why should a poet strive himself to compose such a poem and a sensi-

tive reader, to listen to it ? For it being the cause of an uadesirable or

unwelcome thing (viz., sorrow) it would be only proper for him to refrain

from it.” In reply it is said : As therc is in a play full of pathos

welcome joy in a larger degree and unwelcome uuhappiness in a lesser

degree a poet’s activity of composing and a spectuor s activity ~of

witnessing it stands to reason, just like a person’s activity of applymg

sandal paste to one’s body.’

Now, according to the literary thinkers or critics wha maintain- that
every poetic work yields pure joy, there is absolutely no hindrance to
the poet’s or readet’s or spectator’s activity in regard to writing a poem,”
or listening to it or witnessing a play respectively. Even the flow of
(ears or shedding of tears when reading a poem full of pathos is only
natural as it takes place while experiencing that pure joy; and this flow
of tears doés not (at all) arise on account of grief. Therefore * the ﬁmv

of shedding of tears from the eyes of the devotees of (Visou, Siva
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any other) deity on hearing his description is only proper. There is not
even the slightest touch pf sorrow or grief in listening to such descrip-
tions of deities (And yet they shed tears; therefore it is quite evidens that
thesc tears are of puce joy and not of sorrow). It may be asked : “If the
sensitive spectator or reader who has completely identified himself with
sorrow-stricken Dagaratha, etc., expériences in rclishing (he 'sentiment
of pathos etc., joy, then in a dream or in sannipata (a dangerous fever
a combined derangement of the three humours of the body causing fever
which is of a daugerous kind) by such identification also he ought to
experience sorrow in this case (viz. relishing the sentiment of pathos, etc.)”,
To this it is said in reply : “That even matters like sorrow, etc., which
are in themselyes distasteful (_uuwelc_bmc), produce extra-ordinary or
transcendental joy is due to the glorious power of . the extra-ordinary
poetic function, called vyanjana (the pawer of suggestion). The sweet
aesthetic relish arising out of this extra-ordinary poetic function (of
vyaijand) is altogether different from the experience of joy produced by
any other mieans of cognition (like perception, - inference, analogy,
scriptures, ete.)"'19

This discussion reveals. that conflicting views are. held by Sanskrit
litevary thinkers regarding rasa.and its pleasurable - nature : (i) Some
are of the view that rasas, ane and. all.. without any .exception, "are
pleasurable. They define and desciibe rasq as a.manifestation of the joy
or delight ot the bliss of the self (Atmananda) or one’s own conseions-

\, Dess cireunisoribed ‘by or .coloured with a particular permanent emotion
" with -its. veil of ignorance -uncovered or rent asunder. !

Consequently, in (his ‘enjoyment ,of one’s own cansciousness. which
is a mass of bliss or of one’s own mental state with the preponderance
of the element of gartva and with the light and bliss of self reflected in
it there can be absolutgly no question of auy unhappiness, pain, grief
or sorrow. These literary critics are known as ‘Kevalalhadavadins® {i)
Some other literary critics are of the view that some rasas . like ithe
erotic (§igara) etc., are pleasurable but some others like the pathetic
(karyna).are painful as.in our actual everyday life. Thesc Jiterary critics
are known. as Sukhadubkkatmakavadins, (iii) The madern (navya) literary
critic, Siddhicandragani is plone ,in Lolding the view that there are only
four rasas. frngara, etc. as the are pleasurable, and the .rest of ‘the
sorcalled (eight.or nine) rasas do not deserve to be called rasas.

Of .the four well-known commentators of Bharata’s rasasitra, thﬂav,
Nayaka and Abhinavagupta arc undopbtedly of the. view that allrasqs
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are pleasurable. Reparding Lollata we do not get any definite indication
in his exposition of the rasa-satra as presented by Abhinavagupta in his
Abhinavabharati (1.p.272). But in his Locana commentary on Dhvanyaloka
(IL. pp. 184-85) we have a clue in this vegard. An objection is raised
by Sankuka against Lollat: Pugtivida or  Utipattivada : <...Therefore
there is no rasa in the character being portrayed...If one were to say that
it exists in the spectator how could there be camatkira (mysterious delight,
thrill of joy) ? On the contraty, in Karupa-rasa, etc., the spectator
would experience only sorrow or grief or pain.’* This passagc may be
taken as an indication to draw the inference that Lollafa was also of
the view that all rasas are pleasurable, We are fortunate enough to come
across o passuge which has been cited by Abhinavagupta only {o criticise
Sakuka. Sankuka unambiguously states : “Soku (and other similar
permanent mental states) when portrayed in Kavya (a poem) and naya
(a play) comc to possess a peculiar charm or beauty whereby they-
become pleasurable; and that it is the very nature of these bhavas (per-
manent mental states) to become pleasurable when depicted in drama
(creative literaturc).”2°

Incidentally, it may be noted that Mammata has paraphrased, when
summarising Sankuka’s interpre(ation of the rasa-satra, the phrase “vastu-
svabhava-matrena” and the sentence ‘asti ko’pi naty an i i
viegal’ us ‘vustu-saundaryabalad rasanivatvendn yanumiyamana-vilaksanap...
(raryadir bhavaj..)”.21

Although Abhinavagupta criticises Sankuka for this view of his,
clsewhere he himsell declures @ *“..ahe states of mind appropriate to loye
(Kama) ete., and denoted by such words as rati (sexual love) etc., are
made capuble of being cnjoyed or relished through the suggestive poctic
activity or function (Kavi-vpapara) and the fourfold suggestive abhinaya
aeting or dramatic representation of the word bhava, Abhinavagupta very
clearly suys : “States of mind, conveyed through the extra-ordinary
process of verbal representation, ete,, render themselves worther or
capable of relish or ¢njoyment, although they are in our actual day-to-
day life upworthy or incapable of being relished or enjoyed.23

Rumacandra and Guyacandra who hold the view that rasas are
“sulchadublk hitmala” nccount for the mysterious delight. (camatkara arising
from repugnant karupa aud such other rasas by referring to Kavi-naga-

Sambodhi X¥11—17
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Sakti~kausala . “That mysterious delight is seen fo vesult from tlese
(repugnant and) painful rasas is due to the poet’s creative imagination
and the actors’ skill or proficiency in acting or the dramatic representa-
tion (due to the excellence.of the art of either the dramatist or of the
actors.)”24 As these authors have made free use of Abhinavabharati in
writing Nagyadarpana probably they have been influenced by the two
passages from Abhinavabharati cited in foot-notes (No. 22 and No. 23)
above.

Vidvanatha who, as a rule, follows Abhinavagupta depends on him
for this point too : *In the actual world the rule holds that from
worldly causes of joy, sorrow, etc., worldly joy, sorrow, ectc., respectively
are produced, But in the world of poetry and dvama, which is alaukika
(transcendental, non-worldly) joy alone is produced from the vibhavas,
ete., which are alaukika.

Jagannatha too who also is a follower of Abhinavagupta asserts that
the dower of suggestion (vyafjana) plays a unique role in creative
literature. Such is the power of the lokottara (i.e., alaukika) poetic
function of vyafijana that even things like sorrow, altough unwelcome in
themselves when porirayed in creative literature produce extraordinary
joy or delight. The sweet relish raising from this vyafjana-vyapara is
altogether different from the joyful expericnce produced by any other
pramina (proof; like perception, inference, etc.).25

It~is indeed extra-ordinary that wuone of the post-Abhinavgupta
Glamkarikas (literary critics) noticed the glaring contradiction between
the two following statements made by Abhinavagupta in his Locana. In
the course of his exposition of the relish or enjoyment (bhoga) of rasa
Bhatta Nayaka observes that it approximates the relish or enjoyment of
the Highest Brahman- Abhinavgupta commenting on this statement says ;
“We admit with him that aesthetic enjoyment (rasasvada) is similar to
the relish or enjoyment of bliss of the Highest Brahman.26 But comm-
enting on his own verse “ya vyaparavati rasan rasayitum...” he says

*“The happiness which results from the knowledge of both seen and
unseen objects which are ascertained, by all the means of cognition or
«ven that extra-worldly joy which comsists in enjoying an aesthetic
experience - to both of these, the bliss that follows from full repose in
God is far superior; and that aesthetic repture is only an appearance of
a particle or reflection of a drop or fraction of that bliss, But ordinary
worldly pleasure is almost inferior to even that aesthetic pleasureccab use
it is not without plenty of pain or misery.”27
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This plain inconsistency can only be explained if we take Abhinava-
gupta’s statement comparing rasasvada with parabrahmasvada as a mere
arthavada (praise, eulogy) with a view to glorifying rasa.

The protagonists of the view that all rasas are pleasurable attempt
to show that hhavana (generalisation, universalisation, idealisation) or
vyaiijani-vyapara «th: power or function of suggestion) effects, temporarily .
though, the removal of delusion of mind (moha) or ignorance (ajhana)
that envelops the mass of bliss innate to the Self (atman); and thereby
enable the sahydaya to appreciate and cnjoy the transcendental joy or
delight of the self or the bliss of brahman. The advocates of the view
that rasas are only laukika (worldly, the same as emotions or states of
mind as in actual life) aud are pleasurable or painful in accordance with
the pleasant or painful erotions may raise the following objection : “It
posses one’s comprehension how a literary function like dhavana or
vyafijana can transform what is unpleasant into pleasurable rasa. One
may admit with the followers of the Vedauta darfana that the cover of
delusion of mind or ignorance enveloping the Self or Cit or Caitanya is
removed or rent asunder through knowledge of the Ultimate Reality
(paramatman ot parabrahma) in the case of a person who aspires after moksa

" (liberation) and is possessed of the four well-known requisites (including
Samadamadi-sadhana- sampat) and undertakes the study of edanta, etc.,
but there is hardly any justification or evidence enough for investing
bhavana or vyaijani with such extm—ordina_ry and incredible power.”” In
reply the Kevalananda-vadins (those who hold that all rasas are pleasu-
rable) may say : *“The facts or events treated poetically may, as parts
of the actual life produce pleasure or pain but when they are eontemp-
lated in their idealised or generalised form they give rise to pleasure
and pleasure alone. As a result of this contemplation of literary objects
in their idealised character they become impersonal in their appeal and
therefore enjoyable in and for tl . In other words, the sahydaya
in appreciating poetry or drama or creative literature in general rises
above the duality of pleasure or pain as commanly understood, and
enjoys higher pleasure or delight. Bhgvana2® leads to spontancous and
complete selflessness or forgetting one’s private self and it in its turn
yields pure joy unmixed with pain or sorrow or any kind of mental
tension, And in this regard it is comparable to brahmasvada; and in
regard to such pleasurable experience sahrdayas alone are authority.” It
is doubtful if this reply would satisfy or convince Sukha-dulkhatma-vadins.
Modern literary thinkers too may not accept the position that in aesth-
elic experience one enjoys one’s own consciousness that. - consists of  a
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compact mass of bliss. They, in fact, regard the postulate or concept
of atmananda or brahmananda as irrelevant in the context of enjoyment
of iasa.2°
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Introduction

1

Both Brahmanical and Jaina religious literaturcs are replete with
‘stotras and stavanas’ —-hymns in praise of deities. They are mostly of
moderate length, which helps devotees to memorize them and recite them
at their prayers. They are composed in a style which is casy, avoids all
linguistic intricacies and is sweetly melodious. That helps in creating a
péaceful and devotional atmosphere. Their main purpose isnot to create
an imposing philosophical tract, but to give to devotees small lyrical
poems, extolling the great prowess, abounding Kindness and limitless
knowledge of the Lord. Several Brahmanical ‘stotras’ of Sri Sankaraca-
rya, and Jain ‘stavanas’ are of this kind.

Sometimes, however, in composing an epic poem the poet is unable
to resist the desire to show his vast grammatical erudition as in ‘Bha.
itikavya’ or ‘Dvyascayakavya’. This tendency is sometimes manifest in
sma!l «stavanas® also, which, however, renders them difficult to comprehend
by a lay reader. Such ‘stavanas’ are very rarc- only a few have been
traced so far and they make a deliberate attempt to display their mastery
over the Sanskrit and Prakrit languages. They compose the first verse
in Sanskrit, the next one in (general) Prakrit, and the succeeding ones
in Saurasent, Magadhi, Paifaci, (sometimes in Calika Paifaci also), and
Apabliraméa, in that order.

The Catalogues of Jaina Manuscripts list a few such ‘stavanas’—
hardly 3 or 4 but my assiduous attempts to trace them were hot succe-
ssful, By a sheer chanc:. while searching for old Gujarati, and $anskri:
and Prakrit MSS' for my research studies under the Springer Research
Badowment of the Bombay University, I chanced upon in a Jaina
Jagnabhandara MSS of a stavana, which cxtolled the greatness of five
“Tiethankaras’ i six languages (T8971), as outlined above. It was written

% Being the fifth regearch study based on rate Msg meterial, prepared under
the. ausplces of the Sprioger Research Endowment of the Bombsy University.
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by an crudite Jaina poet named Jinakerti, towards the end of th::' 15th
century V.S, The stavane seems to have biewn very popular and considered -
invaluable as a linguistic curi , for ali the MSS of the ‘stavana’ bear
a Sanskrit ‘avaciiri’, expounding important passages in the verses, come
meating on grammatical peculiarities, citing siitras probably from the
celebrated Prikrit gramnat ‘Siddha Hemacandra’. Below each avaciri is
an Old Gujarat ‘stabika’ or explauation, of a much late date, trying
to give in very peculiar and often clumsy and corrupt Old Gujarati the
meaning of the Prakrit verse, which, at places. usefully supplemants the
exposition in the “vacirt’.

Along with the sadbhasamaya “Pasicujinastavana’ of Jinukirti, I came
across a MS, §r1 Nemijinedvara Samstava (32MIIHT--verses writtten in
8 languages), written by Jayasundarasiiri of Tapagaccha also an illustrie
ous disciple of Somasundarasiri, about V.S. 1506. Tt forms the concluding
portion of a MS, containing 5 short poems —~‘Paiicakalyzpaka Ekadaéi®
(11 Vss in Sanskrit), <§ri Pasicakalyanaka Ekadadt stuti’ (4 vss in Sanskrit),
‘Namaskara (3 vss in Prakrit), ‘§ri Mahavirastavana Phagubandha’ (17
Vss in Sauskrit), and ‘Sri Nemijineévara Sarastava’ (18 vss in Sanskrit and
diffzrent Prakrits), Tt has come down in a single MS, the last 2 lines of
which are written probably in some North Indian NIA language. It does
not have either an ‘avaciiri’ or a ‘stabaka’. Tt is, however, more claborate
than the ‘Paiicajinastavana’ and evinces greater poetic beauty,

Three MSS of ‘Sadbhasamaya Paicajinastava’ of Jinakirti became
awailable to me from the Jaina Atma Sabha’s . bhandara at
Bhavnagar (in Gujarat). They bear Nos. 976/1, 976/2 and 976/3. 1 have
named them A, B and C MSS for convenience. A and B Ms§ give the
name of the work as ‘Sadbhasamaya Paiicajinastava’, while C MS refers
to it as ‘Sadbhagastava’ only. All MSS agree in mentjoning the name of
the poet— AMFTARANT ot Faafak. MS A was copied in VS. 1529;
B probably in about the same century, and C in V.S. 1871 (probably
recopied from an older MS). A and B MSS consist of 2 foliog each,
while C MS written in much bolder hands has 10 folios.

Folios in MS A are 10}” long and 4%
measure 103" by 43
“and $** broad.

” broad, folios in B MS

;.while C  MS is larger its folios -are 103 long

‘A. MS hasrlz to-13 lifnes on each side of the folio, though it h’as
extenisive marginalia at the top and bottom; B MS has 14 lines per page,
and has also long marginalia above and below; while ¢ MS has only 4’
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lines per pugf,}huu_l,h between the main lines it hus copied in  small
hands the writing of the ‘stabaka’ relating to the above main iti
(i.e. verses of the stavana). i itine

A MS has 53-54 to €0-62 letters per line; B has 45 to 51-52 letters
per line, while € has 31 to 35-36 letters per line only.

A has a side-margin of 1.3" to 1.4 on the two sides, and 8" at
the top and the boitom. B Ias a side margin of 1'4” to 1'5” on the two
sides, and “§" at the top and the bottom C has a side- margin of 1.2”
ot the two sides and 8" to .9 margin at the top and the bottom.

A MS marks out the margin by a thin double line on cach side, and
has coloured space hetween thes: lines in red pigment on the obverse
fo B MS draws iwo thick red lines between two thin lines. The thin
line ut the extremity is drawn in black. € VS marks out the margins
by datk broad Iipes. A and B have a ‘svastika’ mark in  the middle of
the puge and also in the margins. In A MS folio numbers are  written
in thin hanrds in red ink on the reverse side; while in (he R'MS the
nambers of the folio are wrilten within a square, in black ink; and the
C MS writss the folio numbers in the right wmargin in black'ink on the
reverse side. None of the MSS bears any ornamentation,

Tire calligphy of A MS is exquisite—the letters are straight and
can casily compare with letters in print.

Mandwritings in e B MS oo are very beauiiful, though flowiag
and cursiv:. C M3 writes the varses of the text in very bold hands,.over
each of which portion, velevaat Old Gujarati explanation is written in
small hands.

A MS has been very carefuily written, and  has been corrected by
the copyist at places, Even such dificult matter as ‘avactri’ is ~usually
written quite correctly I have mainly relied on this MS as the basis of
my text. B MS has been useful to me at places which were obscure. in
the A MS., C MS seems to have been copied from a different exemplar.
The copyist scems to be a good scholar, His Old Gujarati ‘Stabaka’ has
been very useful in getting at the meaning in ths original places.

1 have given variants of tex vaciiri’, and ‘stabaka’ at all relevant

places.

The M$ of ¢ :gtabhisamaya &ri Nemi-Jincgvara Sarstava' is the
concluding poem in a small MS of 3 folios, containing the poems of
Jayasundarasiri, who flourished around 1506 V.8 The MS was in posse-



s3idn of Acharya Muai Siiei Punyavijayaji, himsell a great scholar of
Jainism and the doyen of rasaarch in Jaiuism in Gujarat. AS he beque-
athed his Vast collection of Sanskrit, Przkrit and Old Gujarati MSS to
L. D. Bharatiya Sarmskriti Vidyamandir, Ahmedabad, which was founded
at his behest witht the munificence of Sheth Shri Kasturbhai Lalbhai, the

MSS is likely to have been preserved in the Institute, It bears No 17451

+The folios have 13 or 14 lines per page, anc 55 60 letters per line.
Both the sides of the folio bear a round red mark resembling a ‘svastika’
in the cantre, while on the reverse of cach folio there are two red marks
with ornamentation in the two side margin. The MS is fairly well-
preserved. It is undated and being incomplete ( —only the last verseof
“Nemijinedvara Sarhstava’ is incomplete ~ ) lacks a colophon. However
judging from the general condition of thie paper, and the style of writing
1t is likely to belong to C 1600 or thercabout. The MS is exceedingly
clear and meticulously correct— only 2 letters in the last line of folio

1 have been partially damaged and therefore, difficult to decipher with
certainty.”z ~

The author of ‘Sadbhasamaya Paiicajinustava‘ is Jinakirtisiri of
Tapagaccha, an eminent disciple of Somasundarasiri of legendary fame,
He was first a *Vacaka' (919%) and was later clevated to ‘Saripada’ (iiﬁqi)
towards the close of the 15th century V.S., when Campaka Srestht of
Chitod (R%2) celebrated the occasion with great pomp and festivity. In
1496 V.S. he presided over the inauguration ceremony of s Fex-

an imposing temple of Neminatha, at Girnar, and also at another temple
at Bedar

ar, built by Parpachandra Kothari, a close confidant of he
ruling Padashah. Jinakirtisairi expired in 1499 V.S. He must have written
several religious works, which have not yet comc to light as Shri
Mohanlal Dalichand Desai, an encyclopacdic scholar of Jaina literature
has not noted any of them. But the present ‘stavanas’ bear ample
testimony to the vast erudition and poetic talent of the great Sari.

The au‘hor of ustabhagamaya Nemijincévara Samstava (r=zaerng

fafsR=gaena), “Jay daras@ri of T ha, oo, was another

1. of. “Sri Mahavy Phig of A rare

Sanskrit Phagu poerh™, by K. B. Vyas, Journal of  the University of
Bombay, Vol., XXX pt, 2 Sept, 1961, p. 119,

>

. Ibid p. 110,
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illastrious disciple of Somosundarasiri (born V'S. 1430 attained qRag
in V.S. 1457). Somasundarasiisi is one of the greatest lumicaries in
Jainism of mediaeval Gujarat, who cxefcised a profound influence on the
Jainas of this period.”s “He had a wide circle of disciples, also very
illustrious and profound in their scholarship, like Muni Sundarasiiri,
Bhwvanasundarasdri, Jinakirtisiiri and Ratnasundarasiiri,”s

““Jayasundarasri was the second d'sciple of Somasunderasiri, His
vast scholarship earned him the epithet ‘Krsnasarasvat. He had ot
only as a teacher expounded great works on Kavyalamkara like “Kavya-
prakaga’ and Jaina philosophical treatises like ‘Sammatitarka’ to his
pupils, but had also composed important religious tracts like Pratyakh-
vana’, ‘Sthana Nirvana®, ‘Samyaktva Kaumudi’, and “Pratikramagavidhi’
(V.S. 1506).”5 .

Lven his smaller works like “Mahavirastavina Phagubandlia,’ “Paii-
cakalyapaka Ekadaé (both in Sanskrit) and the present ‘Shri Nemijine-
gvara Sarastava’ (which opens with Sanskrit verses while the rest are in
different Prakrit languages) bear ample testimony to his profound
scholarship, which rightly ecntitle him to the appellation (‘biruda’)
¢Krsnasarasvati’, 6

Jinakirti’s “Sadbhas Paficajinastavana’ is a collection of five
hymns written to extol the great spiritual eminence of five leading
Tithankaras. The first threc of them contain 7 verses fas they include a
verse in Cilikapaisaer) and the last two hymns, which do not have a
verse in Calikapai¢acy, have 6 verses cach.

Jinakurti’s vast erudition and his mastery over the art of poetry is
evident in his use of claborate metres—3®@g3« as Puspadanta, the
author of the sacred Brahmanic'l ‘Siva Mahimna stot:a’ says— like
Sarddlavikridita (19 varnas; caesura at 12.& 7 varnas; measures— B & &
@d a and 7 i.c. along varna), and Sragdhara (21 varpas afd or caesura at
7.7.7; measure @ U ¥ T ¥ 7 ¥ ganas) with the greatest easc even in
such archaic and obsolete dialects as mudl and Gt

3. Ibid p. 120 .

Of......dmgargini aga: ezzqu: awsk fsmams By Ruifsq
qwly qar | safigeaal: sdpmaesdl  NengeaiaR..... Dedis-
g, .1 —of wEzgdlagsaa A W (3. 3], 4°), by Muni
Darshanavijaya, 1933,

Vide : K. B, Vyas, op. cit, p. 120.
6, hid, .pp. 119, 120,

>

i
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As a variation liz has at places used ‘Upsndravajra’ (1l varnas,
cacsura at 5.6, measurs 9 7 1 A 4) in Santinathastavana, ‘Malin?
(15 varnas, 2% at 8.7; measure 7 @ q 7 %) in Saotinathastavana, Nemi-
nathastavana and Parézanathastavana; ‘Mandakrantd (17 varpas; caesura
At 4.6.7; measure § 4 & 3 & q ) in Pargvanithstavana.

The scheme of Jayasundarasiri’s ‘Neminatha Saghstava’ is much
different. The first 6 verses are in ‘Drutavilambita’ (12 varnas; cacsurd
at 4.8; measure 7 9 1 ); 7th-12th verses scen to be in some metre
closely allfed to ‘Sragvint’ (12 varnas; cacsura at 6.6; measure (T T 1)
and bears a close affinicy to Gujarati Jati chanda (Jhulapa® which has
‘sandhis’ of 10 mateas, and a lopg varpa at the end of the ‘carana’),
verses 13 and 14 arc in “Vaitaliya’ (10 varnas in odd quarters, measure
a8 8 M U1 varnas in even quarters, measure & 4 T & 7); the last
three verses, 15 to 17, are in the ‘Doha’ metre (13 matras in odd and
11 mateas in even quarlers.) :

Bach of these hymns begins with extolling the prowess and virtues
of the Tithankara - his complete renunciation of worldly life-~ a vast
kingdom, untold wealth, and all pleasures of the world, his great austerity,
extreme ‘ahirhsa’, forgiveness for even his sworn enemies, his ‘Maravijaya®
(subjugation of Mara, personifying all worldly joys), and his great
spiritual attainmeats, revealing to him Past, Present and Fature, In the
latter portion of the hymms the poet seeks his blessings for the ‘bhavya
jana’ (devotees sceking Truth) so that they may attain true knowledge.
Such is the general pattern of each ‘stavana’,

Though bavically religious hymns, they reveal great poetic beauty
with their mellifluous rhythm of the metres, and sweetness of diction.
The almost insuperable handicap of the archaic media of i.s composition,
like Paifact, Cilika Paisact and Magadhi does not hinder the poet {rom
achieving a rare liltivg music in his verses.

The use of Prakrit dialects like Paidaci; Cilika Paigzer and Magadhi
is extremely rare in MIA literature. Paiact is remzbered as the linguistic
vehicle of the great ‘Brhatkatha® of Gunadhya, written somewhere about
the beginning of christian era, but it has not' survived except in the
fragmentary adaptations like the ®arafeaiT and Geesar- =58, which give
some idea of the greatness and expanse of the original, classic. In later
times except in the drama ‘Moharajaparzjaya and excerpts in  Hemacan-
dra$ ‘Kavyanuéasana’ and ‘Kumacapalacarita’ (in Dvyasdraya Kavya), and
stray illustrations in grammars like. fE¥oam o othsr noteworthy
literature has come to light in Paigaci. Cilika Paigact, survives in aéingk
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drama ‘Hammiramadamardana’ and in the ubove-mentioned " three works
of Hemacandra. Its difference from Paigact is negligible. In ‘Siddha.
Hemacandva® it is just cursorily referred to and earlier grammarians do
not even allude to it. Sauraseni is found used in Sanskrit dramas in the
prosc speech of women  characters, according to the then prevalent
dramatic tradition. Magadhi is also similarly found used only in dramas
like “Mrcchakatika’, ‘Sakuniala’ and Advaghosaé dramas in the speech
of some low characters. Neither Sauraseni nor Magadht can  boast of
any noteworthy literature, It is only in the peneral Praxrit and Apablr.
améa, as exponnded ‘in detail by Hemacandra, that great epic poems and
other classical works are composed.

Jinakirtisari, however, has handled il the above dialects with
amazing skill and meticulous correctness, which point to his phenomenal
mastery over the grammatical structure of all the above Prakrit dialects,
We encounter works in general Prakrit. Even in modern times some
learned Jain ‘sadhus’ and religious scholars have composed works (like
qIRNFFT) in general Prakrit. And Apabhraréa was favoured as a medium
of epic poctry from C. 500 A. D. to about 1000 or 1100 A. D. and
even later (as in the §¥TUaF). But the other dialects like Paidact and
Magadhi have been almost defunct today. This vastly enhances the
linguistic importance of these ‘stavanas.

Partly for the convenience of lay studeuts, and partly to save space,
I have not given a translation of the verses nor supplied an Index of
the stavanas, but have instead, remained content with giving a Sanskrit
‘chaya’ of cach verse for the same rcason. I have cschewed Jinguistic
discussion of the grammatical characteristics of the  different dialects
employed in the verses.

I will be very happy and will consider my arduous labours amply
rewarded, if this brief study interests Indological scholars in India.

K. B. Vyas
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Review

Imagery of Kalidisa—Dr. (Mrs.) Vinod Aggarwal, Eastern Book,
Linkers, Delhi, 1985, Price Rs. 125, page 308420,

The concept of imagery is'a western concept. As the author states
—it is the vastu which is e1: af 5 defafig and EIEIEEEEEEDS
S fafeey is imagery in Western Literature,” (IX). That is the reason
why the author explains the term ‘imagery’ from the Western point - of
view and applies it to Kalidasa. She gives all weight to the view of C.
Day Lewis “Every poetic image is to some degrec metaphorical. It looks
out frot a mirror in which life perceived not so much its face as some
truth about its face.” (p.3) It ¢an be conceded that Kalidas is a creator
of excellent, life-like and yet artistic images, endowed that he is with a
poetic genius for which the words of Bhatta Tauta quite aptly apply—
‘981 agAd*demifed) gfiwr The author quite  effectively  strikes
at this gfdwy of Kalidasa creating images when she states : “Every image
bears evidence of thé poet’s suréiiess of Judgement and delicacy of taste
the music, the fulness, the aptness, the simplicity, (he purity and the
Sweetness used in Kalidasa’s images could not be imitated by other
poets,” (p. ix). It is thus quite proper and in fitness of things that the
author studics in full and minutest details and from all points of view,
the images created by the poet. Her classification of the images is scho-
larly. The study is divided into eleven chapters thus —

1. Introduction that discusses imagery, its constituents, its fundaments
and types and goes to classfication of images in the great poet.

2 to 9. Detailed study of all possible images systematically and scientifie
cally classified.

; with their critical appreciation work-wise,
g::ﬁ:: }?-d22:15¢rus‘iqns that are divided ium4‘parts as (?) :|atisti:.:3l
su‘r‘v.e‘y of variciy of Images, (ii) KalidaAsa's"own idea xou::hs in l119§e, (‘m)
Ideological background of the Imageris and (iv) Poets clﬁn)ty of [TagAI{NIOl]
and power of Expression. Evivdeutly the real test of the  scholarship of
the author lies in the first and the last chrpters and we must concede
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that the topics selected are scientifically good, very ably analysed and
have the capacity to create a better idea of the concept of Pratibha as
applied to Kalidasa and a better understanding of the real greatness of
this preceptor of the family of poets F{Faga The detailed study of the
images is more descriptive and narrative and does not mostly refer to
their effectiveness in . touching the very vitals'and depth- of the human
heart. However, as stated eatlier, the classification is detailed, systematic
and scientific We can also state that no image has escaped the purview
of the author. That spaaks for the carc with which: -she has studied the
works of Kwhdasa and after a study of yeals, contributed this research
work. The concept of metaphor is far wider in western criticism -than
in Sanskrit and the author has done full justice to ithe poet. That proves
that ‘the present work can be classed as a fairly good study in comparas
tive criticsm. She has paved the way for more such studies. We welcome
the work for all its wortl. It brings us nearer to the depth of Kandisas
vision and thought that create the real aesthenc beauty in his works. .

—=R. S. Befai’

Faith, Praver and Grace— Cassian R Agera, Mittal publications
Delhi-110035; 1987, pp. 239. ' i ’

The monograph under review is a - revised - version af"Dr. C:'R.
Agern’s thesis which was submitted for the Ph. D, degrée in’ Philosophy,
University of Delhi. This is a first critical ‘and bompanhve study . on
conception of Faith, Prayer and Grace of two stalwarts, viz'~ §r1 Rxma-
nuja of India and Kierkegaard of Denmark:

Faith ‘and prayer play-a-vital role in rulxglous life ‘of man Infact
they are central point to the good life. Faith is'not a blind “belief, It is
a dynamic and a constructive force in our life. Faith and rationalism,
are not appused to each other, as some people think. Infact they supp-
lement each other. The faculty of pure reasoning leads us to knowledge
and knowledge gives us faith. An mdepth study. reveals that the complete..
pictare of mental phenomena consists of belief, reason, knowledge and,
faith., Our mind climbs from belief to reason, . mugh reason to know ’
ledge and from knowledge to ultimate faith. This is called Sradha. ’l‘hus
from the crudest concept of religion to its purest and loftjest experssian,
tremendous emphasis has always been 1aid upon' faith, Prayer, is nothing
but an expression of inner dwotlon, ‘the source of which is, again faith.
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It is a firm view of all the religious thinkers that prayers directed towa-
rds God bring the highest happiness here and now. Prayers of pure heart
are z_answcrecl in the form.of Grace. Hence, the -fabric of faith, prayer
and grace, is, subject of central point for all the theistic philosophers.

The present work ‘of the author miainly ~deals. with comparison
between these three concepts of Ramanuja and Kierkegaard. The author
in-his introduction beautifully pointed out that, though, both RZmanuja
atd Kierkegaard belong to diverse socio-religions contexis, none the. less,
if grace be regarded as God’s call, on the one hand and.faith and prayer
as man s responses, on the other, they make a fairly similar fabric, the
same gencral them of human salvation. (Introduction, p-2). The author
concentrating on these three concepts of two great religious thinkers, has
developed his thesis very systematically, Though' there is a eight hundred
years gap between both the philosophets, the work, tries. to highlight
how Ramanuja and Kierkegaard react to similar problems and situations
in life and thought, The main contribution of this work is two-fold;
first of all it throws light on less known aspact of Kierkegaard thinking
and secondly it compares, the views of both Ramanuja and Kierkegaard
which is the need of the day. TN !

The book consists of ten Chapters. The first nine chapters are gro-
uped into three units consisting of three chapters in cach. The first two
units deal with the viewes of Ramanuja aud kierkegaaid respectively, In
the third unit comparison  is made between views of Ramanuja and
Kierkegaard, highlighting botr similarities and ~ differances. The tenth
chapter is a concluding one which is divided into two parts. In part
one the author tried to show the inter relations among the threc concepts,
as tl'wy are understood in religion generally. In sccond part an  attempt
is made to show how the views of Rxmznuja and Kierkegaard stand
related to this general religious-position.

The author’s understanding of Faith, Prayer and Grace, of Ramanuja
and Kierkegaard is very subtle and he is very clear in presenting view
of both the thinkers. This work is undoubtedly an outstanding contri-
bution to the field of knowledge. Equipped with notes, Glossary, Biblio-
the book is well printed and nicely produced. The

graphy and Index, . "
high appreciation in bringing out this very

author and publisher deserve
useful book on comparative religion.

Y. S. Shastri
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FWFdAARG -2t qldr faa.
Pranav Prakashan, Ahmedabad 7, 1983, Pages- 47+16. Price Rs. 12/-

The present work is a critical edition of an unpublished work on
lexicography by Rupacandra (16th Century). It is based on four paper
mss., two of which were procured fromi the L. D. Institute of Indology
Ahmedabad one from the B. J. Institite and one from BORI, ‘PUNE
(Photo state). The only complete ms is I from the ‘L. D. Institute,
through the editor, Dr, Bharati Shelat, found the other 3 also be useful.
Full available details of- all the four are given as expected in a critical
edition. All available information about the family and place of the
author belongs to the Mchra lineage of Rajputs, who werc the same as

Mers who setiled in Porbandar (Saurashtra). The evidences enlisted seeim
to. be authentic, '

The work is divided into ten sections known as Vargas. The first
nine deal with 150 synonyms and the last deals with five homonyms.
The total number of verses in Austup metre is 123 (83 full, 38 half ‘and
44 quarter verses). The last varga of homonyms has five verses in three
metres, As Dr. Shelat rightly points out.

““The author of this lexicon follows no principle of arrangement..
He has arranged them' at random.” The style is rightly "'simple  and
direct. Other details of style are also given. A detailed Index of ‘words
at the end and a very detailed and careful note of all variant readings,
as also mostly a selection of the appropriate reading at every place show
what great effort Dr. Shelat has put in the work. It also "gives ample
proof ‘of her command over the science of critical editing. We' sincerely
hope that Dr. Shelat enriches ‘lexicography by ‘editing many more v?orks
of this type. i :

R. S. Betai
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j[inflll Law of {nheri(mwa~ Tr. Gopalchandra Sarkar - Lirst reprint in
‘ndia, 1986, Gian Publishing House, Delhi 7. Price Rs. 160.

[.,awT:fe Iﬁf:“l;l:c‘:(r’l: I:ﬁia of the‘ text and lrux'nsl.uicu ol the ‘Hindu
raltils the longfel yabhaga,” as lr{ LI{e Viramitrodaya of Mitramisra
e long: fcvt need of scholars, jurists and also students in this
?;\:‘ut::ln.m’li‘:: ;Z:;:‘l‘lt;sct;n:'ing as it does 110 years after its first publica
4 alued work of reference even today, more s in
this Fnuutry. 1t is of very great value and guidance for the correct and
precise interpretation of the law of inheritance in the Bengal school and
?he Mitaksara school both, as also all the laws on inheritance enacted
5n India right upto the modern days. With due respect to Manu, the
foremost of the Smrtikaras as also to Yajnavalky, Narada and Vignu.
the Dayabhaga of «Viramitrodaya’ by,Mitramista is written primarily to
reinterprete and defend the Mitaksara law against that of the Bengal
school mainly of Jimdtavahana. The author also wants to reinstate it
with all firmness at his command when he comes to the law of inherit-
ance. At places he slighily differs from the Mitaksara law, but succeeds
in his mission of placing it on firmer grounds and in stressing that it
has the full backing of the authority of the Dayabhagy sections of the
Smrtikaras of old. Respect for tradition has been of supreme importance
in India and when digest works -—Dhﬂrmanibandhas-like the present one
endow it with full logicality and intellectual conviction. We are convil
about the great value of tradition and how it works in the very blood
of the Hindus. The original Sanskrit work is fairly tough and sometimes
even. confusing becausc of very high scholarship and typical style of the
author. The translation, is therefore welcome in the modern days.

The work consists of the following :

Preface by the translator, Original Text of Dayabhaga, English

Translation and detailed Index.

"1t is notable that the translation is prepared with unstiated, great
and patient cffort. 1t is mostly Jucid and fairly clear. But the translator
puts his sholarship to real test when he, on his own, divides the original
text and translation into chapters, Pparts and sections, following the
different topics of the Jaw of inheritance discussed. This is enough to
convinee the reader. about the all braci: prehe i of the
&oi)j_cs of Daya dealt with. by the original author. Again,
the translation of this tough text is a veritable challenge and l:\t trans-

the work  of
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lator has convincingly proved that his grip and grasp are full and that
he is as much of a scholur as Mitramira shows himself to he in the
work. The translation immortalises Mitramisra and his work both, The
Index'at the end arranges the topics into full and clear—cut details and
gives to us yet another proof of the profound scholarship of the ‘trans-
tator, We heartily welcome this useful work.

A Compendium of the Rajayoga Philosophy.
Ed. Rajaram Tookaram-Golden Publication Services=New Delhi 1983,
pages 17144 price Rs. 55.
This is a wel, reprint of a dium-of six valuable works

on spiritual knowledge after more than eighty years. Here five works are
by Sri Sankaracirya and onc by Sadananda. The flve are the famous
Vedantaprakaranas by $ri Sankara, the internationally renowned Indian
philosopher. They are Aparoksanubhiti, Atmanztmaviveka, Vakyasudha,
Vivekacidamani and Carpatapanjari. The work by Sadananda is the
celebrated “Vedantasara'. The purpose of this selection is, as laid down
by the editor, to submit “before aspirants to spiritual knowledge both
in the BEast-and the west......the theory of the Higler Self and the mode
of its realization.” It is assured that “a careful study of these treatises
will lead them to an excalted state of mind, which will raise them above
the:sphere of physical sorrows and pains and nitimately -enable them to
overcome the limitation of time and space by realizing the Immortal
Ega—"". The purpose of these translations is thus really laudable and
the works selected are also the most authentic in the realm of spiritual
knowledge and the highest uplift and realization. The translations are
by famous scholars and they are of no mean order. However, we feel
that the works could, better have been arranged as follows :

(i) FT=ER— Sadananda

- (i) HAER— which will lay down the ideal of the higher and ‘the
highest for the aspirant to spiritual knowledge ‘and wisdom.

(ifi) 9F=gl— that exposes man’s excessive attachment to all that
is worldly and mortal, that he is expected to get over as the first step to
progress-on the path of higher realization,

(V) BRAUTARIT ~ that teaches 1o man
Awni and Anztma and the des
latter in:favour of ‘the former

(v) F1FIGEr ~ That lays down th
€g0-in order to B0 nearer and neqr
falsehood of Anatma,

the distinction between
irability of discarding or getting over the

e dire need of annihilation  of the
eriothe truth of Atmy and the
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. '(vll) faAwgE A — m.at will be the climax in that it reveals the grave
imitations of mortal existence and the sorrows that follow on one sids
and the achievements of man who has got over his ego, and has, thr 1 c}‘
His mental and spiritual nplift, brought his Seif nemrer’and nea’rer]tnuf‘
Supreme Self and to all the joys of one who experiences that state o e

This order would again, better follow the mental make up “o.f the
aspirant and his uplift from the mortal existence to the highest immortal
existence and realization. The reader can surely be advised to proceed
with his study of the works and (h= highzst philosophy of spiritual uplift
and be better enlightened.

Again, there is no uniformity in the.work regarding one thing. It
is not clear as (o why the text of Fyeian, AeaEraREs, ARsaeaf
and even the very small a72®ad is not givea along with the tmnsl;tians
The value of the compendium would have gone far higher because mos;
of the readers particularly in India would feel much more bencfitted by
the text in Sanskrit., No doubt it would have consumed some 80 pages
more. But the work would have become more authentic and representa:
tive thereby.

However, ¢ven as it is, the value of the work is there, it caa. very
well serve its purpose. We would reconmend a study of the compendium
to all readers who desire to be enlightened regarding the supreme reality
and are keen on sublimating their minds and selves by grasping the best
and the highest doctrines of Indian philosophy.

R. S. Betai

qEREER |

By Late Sri Gunde Rao Harkare, Editor : Dr. P. G. Lalye, Dept.
of Sanskrit, Osmania Universily, Hyderabad; 1983, Price. Rs. 45/-,
Preface & About the Author i-v, pp. I to 323. T i o

e —k R LU SR SO
qg () Rea | gt ¥ 21 gu Prafea sevit fag A wsi (=mfnfRd) &
A 9w} & a7 awEn Tk - afefEe-w w8, o7 949 (wedwr &k
aenag) fag Penfed sent fee arasa 53 % @3 92 9d § w7 gl ¥
it & Rew sA@s dg @ §1 58 f— yedeats, swfbel ¥
CEERR, RGN AT HHHE gerRg | am wiidla wa,
areflar wgafn— genf -\ Feg deRt qiFwETa gE QANF g na
Rag adl @ sl § S9gFa AT K, HAW, aml % awifa fasam
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FRI@ NG WIE TF § glaEt gar B, IR @ T A% A E 4,
angEh, 98, w1 A Dictionary of Sanskrit Grammar, G. O S. No. 134,
First Edition, 1961, M. S. University of Baroda. §3 ®q .8 Ralx
arafa (ALD. 1977%) & =i, 3, wn. geo, (F@019@) ¥ 38 A TR W@
anrda fear 1 )
2af T 9% F o A g w1 RTT gH gEgd W ® T ey
Gfeash R ua gk (ALD. 1887-1979R smr gar ‘e’ qftidly
s A Rl mr: @l e, Ak, Awe, sgaes Ak W oW af
gagwr, &4 (functions) auff %1 gas w0 gEd wal 1 a4 A
arfys galt s @aew w@ 3, 9K @ i dragd @3 3 afd s
gt & @) adandl & By sa ¥

@ ‘qemasie’ & seraliea ¥ ga of Rea ¥ wrend d egw
DA @ AREE ety @ g REQ s @ ¥ 1 sdgw w1 ¥
59 qfeal 3@ Q—

() vt (@3 2 5T)
qeam:—arafE | gERa waRER (ar) dass” (10 3-108).
fifie | qaf | FaRen (@0) | @A dge e vl A fiag 1
g | B genfy )
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