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ADVERTISEMENT.

SOme, it may be feared, from the very title of this Work,
may condemn it without a trial. Men are naturally dif-

pofed to think well of their own hearts, to bcaft of their good-
nefs, and to palliate even the worft actions by claiming integTi-«

ty of deiign; as if all their tranfgreffions were owing to the fur-

prife of temptation, fome pitiable weaknefs, or unaccountable fa-

tality„ So powerful is the principle of felf-love, efpecially with
refpeft to the heart, that he who dares to arraign it, is in danger
of being viewed by the bulk of mankind as an enemy to hu-
man nature. Thofe who extol the powers of man in his fal-

len ftate, who either deny or draw a veil over the fatal eiFe6ls

of the firfl tranfgreffion, are fuppofed to difcover the goodnels
of their own hearts, and their loVe to others ; nay, to repre-

fent their beneficent Creator in a more amiable point of view,
than that in which he appears as the Redeemer of loft man.
Many are fo prepoffeffed by thefe notions, that they will not
even attempt to exercife their boafted reafon in a fair invefti-

gation of truth. The cry of " Fanaticifm" and " Enthufi-
" aftn," is deemed a fufficient reply to all that can be offered on
the other fide. But men of reafon ought to blufh at this con-
du6l. It is not the manner of their law to condemn any man
without hearing him. Both parties profefs to adhere to one
fupreme ftandard, how much foever they may vary as to the

mode of interpretation : and to this we are willing to refer

the decifion bf the caufe. To the Law, and to the 'Tejiimony,

ifw& /peak not according to this word, it is hecaufe there is no
light in us.

The defign of the propofed Work is candidly to reprefent

the Heart of Man, as far as poflible, according to the juft and
ftriking likenefs exhibited on the table of Divine Revelation.

If the pi6ture given fliall, on a fair comparifon with the great

original, be found unjuft, then let it be condemned. If other-

wife, let every man who views it, remember that it is his own.
For, as in waterface anfwereth toface, fo the heart of man to

man. In this Work it hath been the Author's aim to treat the

fubjed all along in a praftical manner, and to appeal for the

truth of what is aflerted, not only to the teftimony of Scrip-

ture, but to man's inward feelings. Many of the proofs of na-

tural depravity^ here exhibited, are fo obvious, that even car-

nal men cannot deny them without giving the lie to their own
confcioufnefs and experience. They muft, therefore, either

bring forward fome caufe equally adequate to the produftion

of effefts fo various and afloniihing, and at leaft equally agree-

able
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able to the fcriptural account -, or (land conviSied and condemn-

ed hy their own confciefice. For Example muft be acknowledg-

ed, even by themfelves, entirely infufficient ; as, if they be not

lingularly faccefsful in blinding their minds, they cannot but

be fenfible of many fecret workings of iniquity in their hearts,

the patterns of which they have never received from others ;

becaufe they are no lefs feci-et in them.

To many it may appear tiiat a great deal too much is offered

on one general head. But it hath been a principal obje6l to hold

up the Heart of Man in various points of light, and at the fame

time to avoid repetition as far as the nature of the fubjedl will

allow. And to every one who is but a little acquainted with

his own Heart, after all it Avill appear that the one half hath

not been told. For voho can hnow it ? It muft alfo be remem-
bered, that the whole of Divine Revelation naturally divides

itfelf into two great branches;— the defcription of man's Ruin

by the breach of the firft covenant, and that of his Reftoration

by the fecond. If the former be not really believed and well

underftood, one can neither have a genuine faith, nor a jull

apprehenfion of the latter. The do6lrine of human depravity

is a key indifpenfably neceflary for unlocking the precious

treafures of the Word. While this -depravity itfelf, as enthro-

ned in the heart, is the great caufe of the denial and contempt

of the genuine doftrine of falvation in its contrivance, purchafc

and application ; • ignorance of the reality or extent of the dif-

cafe may be viewed as next in energy, in producing rejeflion

of the remedy. For they that he 'jchole need not a phyjician.

Men may have a fort of do&inal notion of the corruption of

nature, which hath no influence on their hearts. Thence they

receive other dodlrines, diametrically oppoiite ; and deny thofe

which are infeparably conne6ted with this. Whatever be their

profeffion, they do not believe it ivith the heart; elfe they would
not be fo eager to build up with the one hand, what they pull

downa with the other ; or to burn incenfe to the drag of corrupt

nature, as an atonement for the difhonour done to it, in char-

ging it with corruption ; by framing fuch a fyftem of hurrian

ability, in fpiritual refpedls, as could only be true, if the heart

were entirely pure. But difcelitf or ignorance of this doftrine, .

is, indeed, the copious fountain of almoll every error that hath

defiled the Church of Chrift.

Thefe conliderations are in themfelves fo important, as in

fome degree to entitle a w^ork on this fubjedl to a ferious and

attentive perufal by thofe into whofe hands it may fall. W^hat-

ever the Author might plead from the folicitations of fome
who heard thefe difcourfes, and whofe opinion he highly re-

fpe6b ; or from any ufefulnefs afcribed to them by others, who,
he truits, are now in that place where there is no occalion for

the
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the feeble light ofa candle ; the confiderations above-mention-

ed had far more weight in determining him to fubmit them
to the eye of the Public. A variety of difcourfes might have
been prefented, which would have been far lefs obnoxious to

the generality of readers, and lefs irritating to the corrup-

tion of any. But there feemed to be more occafion for fome-
thing on this fubjed, than on the peculiar dodrines of the Go-
fpel ; as there are innumerable difcourfes on the latter, un-
fpeakably fuperior to any thing that the Author could ofter,

already in the hands of the Public •, while few writei-s have
enlarged on the former. The generality of thofe alfo who
have treated this fubjeft, have done fo, perhaps rather too

much for the bulk of readers, in an abftraft and fyftematical

manner. As all thefe Sermons, except one or two, were deli-

vered in an ordinary courfe of preaching ; this plan was adopt-

ed, only in confequence of finding little fruit from the former.

Evidences brought from experience and fadls, efpecially when
fupported by the authority of Scripture, are, as means, more
likely to be ufeful to the greateft part of mankind, than aljflraiS:

reafoning ; how necefl'ary foever this be, at times, in difputing

with the wife of this world : although neither can have any
faving efFe6l, without the gracious operation of the holy Spirit.

A great part of Scripture, indeed, 'feems to be deligned for

< the very purpofe of proving the depravation of our nature, in

the manner mentioned. It appears to be a primary intention

of the Spirit of infpiration, to lirike the imagination, confcience

. and afre£Hons of man, with a progreflive difplay of human
wickednefs, from the very entrance of iin ; and thus to demon-
llrate, in the moil cogent manner, its abominable nature, uni-

verfal extent, and fatal efFecb : as many of the judgments
there recorded, were originally meant to bring down this doc-

trine, in fome fort, to the very level of the fenfes.

The Author is feniible that there are innumerable defers

in this Work, both as to matter and ftyle. With refpeft

to the latter, it hath been his principal aim to render himfelf

intelligible to every reader. It is feared, that few will have
. patience to perufe it, to whom this would be the leading objec-

tion. Were the Public entertained with romantic ideas of life,

a defcription of feeliuTs which were never realized, or a hifto-

ry of the heart from characters that never had an exiitence,

fave in the warm imaginations of writers ; far more attention

might be expeded. The attempt might be applauded, as

throwing light on the important fludy of Man. But can a

portrait of the Heart be more unworthy of attention, becaufe

it is originally drawn by the finger of God ? Can charafters

afford no inftrudlion or entertainment, merely becaufe they are

real? Or, is the hiftory of Human Nature lels valuable, becaufe

it
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it does not derive its authorities from the dreams of a glowing

fancy, or from the peculiar manners of one country ; but from

the annals of the Church, for near four thoufand years, and

from a Book, which, with the greateft minuten^fs and fidelity,

defcribes the manners of men, in charafters that apply to every

nation, and to every age ? Is a defcription of the difeafes that

infeft and ravage the heart, the worfe that it is accurate, faith-

fiil and unerring ? Or, is it the lefs worthy of our regard, that

it does not refemble thofe of human phyficians, with refpetl: to

the uncertainty of cure, or the impropriety of applications

;

but is connefted with the prefcription of a Remedy, infinite in

value, unfailing in efficacy, and freely offered to all ? What-
ever miftakes the Author may be chargeable wdth ; he is con-

fcious, that, to the utmoft of his power, he hath endeavoured

to derive the defcription here given of the heart, from the in-

fallible teflimony of that God, who fearcheth all hearts, and un-

derftandeth all the imaginations of the thoughts ; without either

wifliing to exaggerate the account, or daring to pervert or con-

ceal any thing that feemed to bear the awful imprefs of Divine

authority.

Various modes of expreffion, here ufed, may appear anti-

quated, and unfuitable to the refined tafte of this age. But

they will bear the greater refemblance to the fentiments they

convey. Many, in our time, have laid afide fuch terms as were

formerly ufed on religious fubje(9;s ; becaufe, as they pretend,

they have been proftituted by fome, as the engines of Hypocri-

fy or Enthufiafm. But it is certainly fafeft to /peak, not in

the 'words ivhich man's ivifdom teacheth, but which the holy

Ghojl teacheth. For the words of the Lord are pure words ;

asjiher tried in afurnace of earth, purified [even tirries : while

we know that, in every age, the introduftion of new terms

hath either prepared the way, or been meant as a covert to er-

ror. Thofe, who are not afhamed of old doftrines, need not

be afhamed of old exprefTions, or go back to the fchools of hea-

thenifm to borrow new ones. While they Hill retain the fa-

cred flamp of infpiration, there is no more reafon for reje^ling

them, becaufe they may have been fometimes abufed, than for

wifhing for a new Bible, becaufe every heretic, however much
he defpifes or tortures its language, palms his errors on the one

we have.

It is, and through grace, will be the earnefl defire and pray-

er of the Author, that He, who hath the hearts of all in his

hand, may blefs this Work as a mean of acquainting fome with

their own Hearts, who yet walk in darknefs, and hnow not at

•what they Jlumhle ; and of increafing this important knowledge

in others, in whom the day of grace hath already dawned.

CON-
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S E R M ON I.

On the evil of SIN,

Jer. ii. 19,

Know therefore atid fee, that it is ci7i evil thing and

hitter, that thou haft forfaken the Lord thy God*

ALVATION by Chrift is the fum and fubftance of

1,^ the holy Scriptures. In this, as their centre, all

the Hnes of divine revelation meet. To this, all the hif-

tories and prophecies, types and ceremonies, precepts,

promifes and exhortations, contained in the word,
either immediately or ultimately relate. They all

point out Jesus as the end of the law for righteoufnefs.

But as linners mult know their difeafe, before they can
fee the necelTity of improving the remedy, there are

many calls, commands and expoftulations addrelTed to

them, declaring the evil and danger of lin. Thefe may
be thought unnecelTary, becauie every man has fome
notion of his being a finner ; intimations of which we
have even among the moit unenlightened nations. But
although this is a truth that every man pretends to be-

lieve, there are few who believe it in a right manner. So
unjuft, partial and unaffecling are the apprehenfionS;,

which the generality entertain of lin, that it plainly ap-

pears they know not what it is. They reckon deliver-

ance from it fo eafy a matter, as to defpife the falva-

tion purchafed by Chrift at fuch infinite expence, as

if it were a thing of naught. But, to declare the real

nature of fin, the neceflity of a laving apprehenfion of

it, the importance of the work of redemption, and to

Vol. I, A leave
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leave every hearer of the gofpel without excufe, the

Lord addrelTes himfelf in this manner to linners, whe-
ther they will hear, or whether they will forbear :

Know therefore and fee, that it is an evil thing and bit-

ter, that thou Jjaji forfaken the Lord thy God.

We learn from the connection, that the Lord, by the

Prophet, is here immediately pleading with ,his ancient

people, as to that lin uqth which they were eminently

chargeable, the worfhip of falfe gods. But we may
juftly underlland his language, as containing a defcrip-

tion of the nature of lin, exteniively coniidered. For
the idea conveyed by this expreffion, Thou hafl for-

faken the Lord, and the characlers of evil and hit-

ter, are applicable to lin in general. The words im-
mediately in view are introduced with a fentence, the

truth of which is found by every finner, fooner or

later : Thine own wickednefs Jhall corre£i thee, and
thy back/lidings fjjall reprove thee. Was this awful
denunciation accomplifhed by God with regard to his

ancient people, when, in his providence, their attach-

ment to idolatry proved the fource of their national

Gorre6lion in the Babylonifn captivity ? And is it not

as really verified, either in a temporal or fpiritual re-

fpedl, in the experience of every (inner who goes on

in his trefpaffes F Sin often carries its own punifh-

ment along with it. Thus, the wickednefs of the fm-
ner corrects him, when he feels the dreadful ftings

of confcience on account of fin, that fometimes attend

the very perpetration of it, and which, unlefs the con-

fcience be awfully feared, are its inevitable confequen-

ces. Thefe flings are often fo keen, that all the plea-

fures and blandiihments of life cannot afPuage the pain,

or remove the poifon. Nay, thefe very pleafures are

embittered in the enjoyment ; and life itfelf, how
pleafing foever in a natural point of view, becomes
a torment. The wickednefs of the finner corrects

him, when it not only wounds the peace of his mind,
but fo impairs his health, and fpirits, and worldly cir-

cumftances, that himfelf and every thing around him
are conllant memorials of his extreme folly. But alas I

to
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to the impenitent finner, this corredion is fevereft in the

end, compared with which, all his former fufferings

are only the hegiiining of forrows.

In opening thefe words, we propofe,

I. To make fome introductory obfervations

;

II. To fpeak of the evil of lin ;

III. To coniider its bitternefs

;

IV. To fhow by what proofs linners may know and

fee, that it is evil and bitter.

It is firfl propofed to offer a few obfervations.

I. It may be obferved, that men in general think

lightly o? fin. They coniider it rather as a failure or

infirmity of nature, than as pofitive tranfgrellion, guilt

or vilenefs. Nay, fome are fo abandoned as to ac-

count fin no evil at all ; at leaft, they pretend to do fo.

Therefore, it is faid, thcit fools make a mock offin ^,

When they read or hear of its evil and wickednefs,

they ridicule all fuch reprefentations. ^ They laugh at

its nature and confequences. Some even go fo far as to

glory in their iniquity. The more that the drunkard
debafes himfelf below the brute-creation, the more he
boalls. The debauchee triumphs, not only in the fre-

quency of his abominable proftitution, but in his fuc-

cefs in feducing others to iniquity. The profane fin-

ner exults in the fruitfulnefs of his invention, in the

language of blafphemy. Thefe are the perfoqs' whom
the Spirit of God defcribes as placing their glory i?i

their fhame\, and declaring theirfin as Sodom \. Men
will often confefs they are finners, and pretend to

pray for the pardon of fin ; when, perhaps, they have
not one affeding thought with refpedl to its evil, and
are nowife ferious in their pretended prayers. They
will patiently hear minifters preach againfl fin, and en-

large on its evil \ but give themfelves no further trouble

about

* Prov. xiv. 9. \ Pl;il. iii. 19. % Ifai. Hi. 9.
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about it : becaufe they conlider it juft as their bufinefs to

fpeak evil of fin ; as if the Holy One had not declared

that HE cannot look upon it.

1. The great reafon why men think fo lightly of fin

js, that they think lightly of God. Our judgment of

any thing is always in proportion to our efteem or dii-

efteem of its oppofite. God and fin are two contraries

;

and we will unavoidably form our eftimate of fin, ac-

cording to that which we form of eflential holinefs.

Many profcfs to believe the being of God, but are defti-

tute of any concern for his glory. They acknowledge
their dependence on him : yet they aft as if they were
unaccountable. They are regardlefs of fin, becaufe they

have no fear of God- Therefore, it is added in the

verfe,

—

and that my fear is not in thee, faith the Lord of
Hop.

3. There is an i?ifinite evil in fin. This may ap-

pear impofiible, becaufe man, its fubjeft, is a finite

being. But' although viewed in man, or in any crea-

ture as its fubject, it can be only finite ; with re-

fpedt to God, the objed againft whom it is directed, it

is infinitely evil : for it is an afiiont to his infinite per-

fedlions. Men themfelves judge of the evil of crimes,

not fo much by the perfon who commits them, as by the

objedl againft whom they are committed ; and accor-

ding to the ftation or dignity of the injured party, they

are viewed as greater or lefs. Thus, that which is only

felony, when afieding a fellow-fubjeft, becomes high

treafon, when committed againft the Sovereign. In

forming an eftimate of the evil of fin, we are not fo

much to judge of it by the relation it bears to ourfelves,

or to fociety, as by that which it bears to the great God,
who is principally ofiended. The evil of fin, as com-
mitted againft him, appears fo enhanced, that notwith-

ftanding its faial eftefts with regard to ourfelves or o-

diers, we may fpeak of every tranfgreflion in the lan-

guage of David in his penitential pfalm : Againjl

thee, thee only have I finned, and done this evil in

thy fight ^, Every fin ftrikes againft God, as pe-

culiarly

» Pfah li. 4=
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culiarly and diredly, as if no other were either afFedl-

ed or offended by it, or even privy to the commiffion.

Had there not been an infinite evil in fin objedlively

confidered, it would not have required infinite fatisfac-

tion. It was not pojjible that the blood of bulls and goats

could take aivay fin. It indeed required the fied-
ding of blood : but this blood muft be of infinite va-

lue. That of the finner himfelf could not fuffice.

Therefore God mufl purchafe the Church with his own
blood ^. For without this there could have been no
falvation. It was necefiary that the ranfom (hould

be infinitely precious ;—not becaufe of the multi-

tude of finners to be redeemed ; for they, being fi-

nite, could never, by reafon of their number, re-

quire infinite fatisfadlion :—not merely becaufe of the

multitude of fins from which they were to be redeemed,

which, in a certain fenfe, as exceeding all human cal-

culation, may be called infinite [ ; for thefe were all

known to him, and he could have exa6led the ranfom,

without exceeding in the leafi: :—but by reafon of the

evil of fin, which required that infinite fatisfadion

Ihould be given to Divine Juftice. This is the great

reafon why the fufferings of hell are eternal. For as the

finner, on account of his finite nature, cannot give

that infinite fatisfadlion which the jultice of God de-

mands, or, in other words, fiiitain the whole of divine

wrath at once, it is necefiary that it be continued for

ever, that what he cannot fuftain in its full extent,

may be meafured out in endlefs duration. This, we
fay, is the great reafon, for it is not the only one. Their

continuance in fin would, of itfelf, fubjedl them to con-

tinuance in fuffering.

4. All fin has an infinite evil in it. As it hath been

proved, that this is an attribute of fin in general, as

being committed againfi: a God of infinite perfedion ;

it muft be afcribed to every fin. For the evil of its

nature arifing, not from that degree of guilt which

belongs to any particular tranfgrelfion, or the jpeculiar

atrocity attending it, but from its oppofition to the

nature
* A^s XX. 28. f Job xxii. J.
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nature of God, as will be more fully declared after-

wards ; every lin muft partake of this evil nature.

Some fins indeed are more aggravated, and attended

with more atrocious circumftances than others. But
it will not thence follow, that fome fms are infinitely

evil, and that others are not. Is it objected, " That if

" this be a property efTential to fin, no one offence
*' can be greater than another, that the leafl tranf-
'* greflion is, in a comparative point of view, as hei-
*' nous as the greateft, becaufe, that which is infinite
*' admitting of no degrees, it cannot be faid that one
" fin is le/s, and another more infinitely evil, as this
'* would be a denial of the infinite evil of fin altoge-
** ther ?" But although every fin be infinitely evil, it

muft be remembered, that it is only fo objectively, as

terminating on God, and not fubje£lively, as commit-
ted by the creature. Were it afferted, which could

not be done without the greateft abfurdity, that all

iin is infinitely evil in the ftridl and proper fenfe of the

exprefiion, in reference not only to its objed, but to

its fubject : even then it would not follow, that there

were no difference in the a6ls of fin. Thus in the Di-
vine Nature, which, in the full and proper fenfe of the

word, is the only Infinite^ although infinitude necef-

farily belongs to all its perfedions, yet there is a very

great difference with refpedt to the difplays and effects

of thefe.. Infinite wifdom, power and goodnefs are dif-

played in the works of creation and providence ; but
all thefe are difplayed in a more ftriking manner in

the work of redemption. The exertions are all infinite,

and fo admit of no degrees. But the expreffions and
effects are different. There is no more infinite wifdom,
power, or goodnefs, put forth in any one work, in

\vhich thefe perfections are exerted, than in another ;

but there is a more illullrious manifeftation of thefe in

fome works than in others.

Therefore, we muft diltinguifh between the nature

and acls of fin. Although every fm is infinitely evil,

yet in fome particular ads, there is a greater dif-

play of this evil than in others. This is agreeable

to
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to the dodrine of our catechifms. " Some fins in

" themfelves, and by reafon of feveral aggravations,
*' are more heinous in the fight of God than others *."

Some fins in themjelves are fo, as being more immedi-

ately oppofed to the Divine Being, and containing a

greater degree of virulence and enmity again fi his glo-

rious perfections, as being committed againlt the firfl:,

rather than the fecond table of his holy law. Atheifm
and blafphemy are greater fins than theft or cove-

toufnefs. It is an higher offence againfi: God, to mur-
der our neighbour, than to hurt his reputation only.

Thus we read of fome abominations greater than o-

thers \ ', o? greater fin | ; qI Jin which is unto death ;

and Jin which is not unto death §. Some fins are alfo

more heinous than others, becaufe of their aggrava-

tions. Sin derives its aggravations '* from the per-
'* fons oftending ; from the parties offended ; from
*' the nature and qualities of the offence; and from
*' the circumflances of time and place."—Therefore,

in urging this confideration, we do not mean to in-

finuate, that a man, becaufe he is already a fin-

ner, may indulge himfelf in the commifiion of the

greatefl fins, thinking that he can become no worfe ;

for M'e have feen, that there are different degrees

in the evil, and, therefore, in the guilt and pollu-

tion of fin. But we urge it, to warn finners of the fol-

ly of being unconcerned about what they call little

fins, becaufe thefe fame little fins will as certainly in-

fure them of eternal punifhment, if they continue un-
der the guilt of them, as tho. greateji. Can any fin be
little, which oftends and injures a God of infinite ma-
jefly and perfeftion ? Can any fin be little, which has

fo much guilt as to expofe the fubjecl of it to everlaft-

ing condemnation ? The guilt of one fin, yea the guilt

of the leafl fin, comparatively viewed, as really expofes

to eternal wrath, as that of the greatefl, or of all our
fins accumulated. The leajl fin implies in it ingrati-

tude, unbelief, rebellion, and atheifm. And what
more

* Larger Cat. q. 150, \ Ezek. viii. 6. 13. 15*

t John six. II. § I Joha v. 16.
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more can be faid of the greatejl, fave that thefe ingre-

dients exift in a greater degree ; as arifing from the

means enjoyed, the mercies received, and its imme-
diate tendency, which fubjed: the tranfgrelibr to an
higher degree of guik, deformity and pollution ? The
law faith ; Ciirfed is every one that contlnueth not in all
things, which are written in the hook of the law to do

them *. Ghrift, who came not to deftroy the law, but

to fulfil, further declares ; Whofoever Jhall break one

of thefe LEAST commandments,—fJjall he called the leafl

in the kingdom of heaven f. It was

II. Propofed to fpeak of the evil of Sin.

Sin is faid to be an evil thing,—
I. Because it is contrary to the nature of God. This

is the fupreme ilandard of truth and righteoufnefs.

Every thing is good, juft as it is like God, or evil^ as it

is unlike him. There can be no good in the world,

but that which is a refemblance of his nature, and an
emanation from himfelf ; and difconformity to him is

that which alone conilitutes the effence of evil. Now,
lin being unlike God, muft, of neceiiity, be evil. Men
may talk as they will of moral rectitude, and the fitnefs

of things. But thefe are terms without meaning, un-

lefs we underftand them as relating to the perfections

of the Divine Nature ; for there can be no notion of rec-

titude, fitnefs, or propriety, abftradled from the nature

of God. This is the ftandard of right and wrong
which is in every man*s breaft. How unjull and de-

ficient foever the appreheniions he may entertain of

thefe, through his own difconformity to God, he na-

turally reduces all his ideas to this ftandard, and
when attempting to deviate from it, he ads in oppo-

lition to the didtates of confcience, which knows no

other. It is impoffible it can know any other : for

this is the teft of right and wrong, the umpire and wit-

nefs that God hath implanted within us, and however

weak and imperfect iis reprefentations, they ftill refer

to

* Gal. ill. 10. f Mat. v. 19
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to the nature of God ; however hardened and feared

the confcience itfelf, as it can never be altogether

erafed, if it has any motions at all, they are ftill dired:-

ed to this quarter. Even Heathens themfelves, amidft

all their ignorance and corruption of the means which
they enjoyed, had fome remaining fenfe of the Di-

vine Nature, as the only liandard of truth or moral

reditude. Their laborious, although unfuccefsful, invef-

tigations into the origin of moral evil, were a demon-
itrative evidence of this. For notwithllanding the

grofs and -impious reprefentations that the Poets gave

of their Deities, their Philofophers, knowing, from the

diftates of confcience, that the Divine Nature muft be
infinitely removed from fin, were extremely at a lofs

to account for its entrance into the v.'orld. Being
dellitute of Revelation, and having all their traditions

fo corrupted, that they could learn nothing certain

from them ; they adopted innumerable theories for ex-

plaining this undeniable fadt, which however falfe and-

fruitlefs, plainly difcovered their fenfe of the nature

of God as the ftandard of truth, and their fenfe of lin

as being his oppoiite. To this purpofe fpeaks the A-
poflle : For when the Gentiles, which have not the law,

do by nature the things contained in the law ; thefe, ha-

ving not' the law, are a law unto themfelves : which /how
the work of the law written in their hearts, their con-

fcience alfo hearing witnefs, and their thoughts the mean-

while accufng, or elfe excufng one another *.

1. Because it is contrary to his holy law. This is

the exad; tranfcript of his nature. He hath delineated

his own likenefs in the commands and threatenings of

the law. Thefe are efpecially declarations of his ho-

linefs and jullice, thofe perfedions by which he can-

not but hate lin, and cannot but punifli it. He hath

manifefted great kindnefs to man, by revealing his will

in the written word ; becaufe man difcovers by this

means what God requires, and what he forbids. It is

a beacon conftantly deterring him from fin, and prompt-

VoL. I. B ing

"* Rnm. ii. 14, I c.
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ing him to duty. We are not called to form our appre-
henfions of thefe from the nature of God, abftra(a:ly

and eflentially conlidered, but from that Itriking re-

prefentation of it imprelfed on his law ; becaufe other-

wife we can have no juit apprehenfion of them. Now,
the ftrid and proper idea of fin is, *' the want of con-
*' formity to, or tranfgreflion of the law of God." We
are not to confider thefe as two diftind ingredients

in lin ; for they cannot be viewed feparately. Where-
ver there is a want of conformity to the law, there

muft be a tranfgrellion of it : for Jin is the tranf-

grejfion of the law ; John iii. 4. There may be fuch

a tranfgreflion, where no ad: of fin is openly commit-
ted, as in that which is fecret ; nay, where there is

no adlual fin chargeablcy as in children who are

tranfgrejpjfs from the ivomb. But there can be no
want of conformity to the law, that does not immedi-
ately and nccelTariiy imply tranfgreflion. For this very

want is a difpofition of the mind diredly oppofing the

law, w^hich requires holinefs in heart and nature, as

well as in life. Sin can never be viewed as a bare de-

fedl y for wherever there is this want of conformity,

it is infeparably attended by depravity, and a principle

of oppofition. This is the very meaning of the word
ufed by the Apoflle John, which is rendered tranf-

grejjion of the law. It means iinlawfulnefs, fuch a
deviation from the law as implies contrariety to it.

It fignifies a removal from that integrity which the law
requires, not only the want of original righteoufnefs,

but a propenfity to all fin
;

yea, it is applied to the

commiflion of the greatefl: fins, as in Matth. vii. 23.

Depart from me, ye workers of iniquity. So alfo

Rom. vi. 19. Te have yielded your members fervants

to uncleannefs, and to iniquity^ unto iniquity. The for-

mal idea of fin is faid to confift in this, of its being

a tranfgreflion of the law, becaufe where no law is^

ihere is no tranfgrefjion *. This notion of fin is u-

fually illuftrated by the fituation of a perfon under a

hodily difeafe, who, not only labours under the want of

a proper temperament of humours, but hath a pofitive

diforder
* Rom. iv, J w
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diforder among them. So fin, which is a moral difeafe,

a malady of the foul, not only implies a want of pro-

per conformity to the law, but a real oppofition to it.

But it ought to be obferved, that men are chargeable

with fin, even when deftitute of the written word ; be-

caufe they have the remains of the law upon their

hearts.

3. It is an attempt againft the moral government

of God in the world. This is the neceflary refult of

its being a tranfgreffion of the law. For God, as the

Creator of the univerfe, hath an undoubted right to a6t

as its Supreme Ruler ; and the way in which he go-

verns his intelligent fubjeds is by a law, fuited to the

nature he hath given them. Now, when this law is

broken, God's moral government is denied and rejed:-

ed. The finner thus does all in his power to dethrone

God. Every fin is a denial of all the Divine perfecSlions,

Therefore is fin fo often defcribed in the holy Scripture

as rebellion. I have nourijljed and brought up children ;
and they have rebelled againjl me *. This is a rebellious

people, lying childre7i, that will not hear the law of the

Lord f. They rebelled and vexed his holy Spirit %• In.

the fame manner fpeaks the Prophet Daniel in his con-

feffion of fins : We have finned and committed iniquity^

and have done wickedly, and have rebelled by departing

from thy precepts, and from thy judgments\. Thus a
departure from God's precepts is accounted rebellion by
God hinilelf, and by all who have a due fenfe of the

evil of fin.

4. Sin appears to be evil, becaufe it is abominable to

God. This is the unavoidable confequence of its

oppofition to his nature, law, and moral government.
Being contrary to his nature, it mud alfo be the object

of his abhorrence. Sin is the very reverfe of God's
holinefs, and therefore he muft hate it. For God, be-

ing infinitely and abfolutely perfeft, mufl: be the ob-

jedl of his own love ; and therefore, fin being con-

trary to his own perfedion, muft be the objedl of his

hatred,

* Ifa. i. 2. f Ifa. XXX. 9. % tfa. Ixiil. 10. § ^Daii, ix. ^,
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hatred. Could God ceafe to hate lin, he would ceafe

to be God ; for then he Vv'ould ceafe to love himfelf, he
would ceafe to be holy. But, in the word, he con-

ftantly declares his unchangeable hatred of fin. It is

called that ahomlnable thing which God hateth ; Jen xliv.

4. Oh I do not this abominable thing that I bate. Sin

is not here particularly mentioned ; but it is defcribed

much more emphatically. It is called the abominable

thing. It is thus defcribed by way of eminence, as de-

noting that it is abominable in fuch a fenfe, as to admit
of no parallel ; fo very abominable, that although the

thing itfelf be not fpecihed, there is no danger of any
thing elfe in the world being miftaken for it. Yea,

it is that abominable thing that God hates. The hate-

fulnefs of fin is thus doubly expreffed. It is repre-

fented as abominable in its nature, and abominable to

God. It is fo abominable, that nothing elfe in the uni-

verfe is the objed of Divine hatred, or nothing elfe but

on account of fm. x\s if it were not enough, that fin

is called the abominable thing, and that which God hates ;

it is elfewhere fpoken of as that which his foul hateth.

Pfal. xi. 5. Him that loveth 'violence hisfoul hateth. God
fpeaks of his foul after the manner of man ; not as if

he had a foul, like man ; but us the foul of man is that

by which he wills and acts, fo alfo God hath in himfeif

a faculty of willing and acting ; but of fo fuperlative a

nature, that it is the fountain of all being, willing and
acting to his creatures. The fame word is fometimes

rendered his foitl, and at other times his life. When
his foul is faid to hare fin or wickednefs ; the meaning
therefore is, that he hath the moft perfed abhorrence

of it ; that he hates it abfolutely and elfentially ; that

he cannot but hate it ; that it is as neceflary for him
to hate it, as it is for him to live as the feif-exiftent God;
that he hates it with all the power and energy of his in-

finite, eternal, and neceflary life. When God hates,

with his foul or life, it denotes the mofl abfolute and
unalterable hatred ; as when he fvvears by his life, to

exprefs the moft abfolute certainty ^.

It

* Ifa. xlix. 18.
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It is the charafter of mankind in general, that tbey

do abominable works *. Man, becaufe of his iin, is

reprefented as abominable to God ; Job xv. 16. How
much more abominable and filthy is man, who drinketb

tip iniquity like water ? There is a hoiu much more

introduced here, an argument from the lefs to the

greater. If he putteth no triijl in his fijintSy if the

heavens are not clean in his fight, if his holy angels

and heavenly hofts, which are here meant, are not

clean, not in refpecl of any poiitive defilement, but be-

caufe of their natural imperfe6i:ion, as being only de-

rivatively holy ; if they are not worthy of confidence,

as being deilitute of necelTary perfection ;—how un-

fpeakably vile muft man appear, who, not only in his

bell eftate, is lefs pcrfeft than they ; but in his depra-

ved condition, is pofitively defiled by fin, and fo at-

tached to iniquity, that he greedily drinketh it up,

as a thirlty perfon drinketh water ? To declare the

elfential holinels of God, and the great evil of fin, it is

faid, that be is of purer eyes than to heboid evil^ and
that be cannot look, on iniquity ; Hab. i. 13. This is

a metaphor taken from a perfon, who has fuch a tho-

rough abhorrence of any object, that he cannot look

upon it, .that the very appearance or apprehenfion of it

makes his nature Ihudder. The Itrongeit metaphors

that nature can afford, are heaped on each other, to

declare the abominable nature of fin to the holy God :

which exprefiions are by no means to be confined to

idolatry, as only denoting God's hatred of it, but to be
extended to all fin whatfoever. Their vi?ie is of the vine

of Sodom^ and of the fields of Gomorrah : Their grapes

are grapes ofgall, their clutiers are hitter. Their wine is

the poifi)n of dragons, and the cruel venom of afps |. As
the guilt of fin refers to the juftice of God, and is the

obligation of the linner to punifliment, becaufe of the

tranfgreflion of the law ; fo the filth of fin refpects his

holinefs, and is that which renders the finner abomi-
nable in the eyes of Infinite Purity.

5. That
* Pfal. xlv. J, f Deut. xxxil. TtZy 34'
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5. That fin is an evil thing, is evident from that

malignity \\\i'^.h is in its nature. Does the Juftice of

God proclaim the guilt of fin ? Do we learn its Jiltb

from its contrariety to Divine holinefs ? Its malignity

alfo appears by its oppofition to the alluring perfec-

tion of love. The firft fin of man included this in it.

For It was a rebellion not only againil the juil and

holy God, but a^^inft that God who had eminently

manifefted his goodnefs and liberality to man, in giving

him every thing that could tend to his temporal com-
fort, and that could encourage and enable him to fe-

cure his eternal happinefs by obedience ; efpecially in

entering into a federal tranfadion with his own crea-

ture, in delivering his law in the form of a covenant

containing apromiie of life, when he might have fimply

revealed his will in the form of a law, guarded by the

penally of death. The great and unmerited goodnefs

of God towards his creature, appeared in making him a

party with himfelf, in coming under an obligation to

the work of his own hands, for the gift of that which

it was of his own free love to bellow. Therefore there

was great malignity in the fin of Adam, as committed

againfl: fuch ineffable goodnefs. But the wickednefs

that is in fin is greatly increafed by reafon of the re-

velation of grace to lofl mankind. The love of God
was, indeed, difplayed to innocent man. But it was not

difplayed with fuch lufl:re, at fo great an expenge, and
in a manner fo infinitely tranfcendent, as in the pro-

mulgation of eternal life through the Son of God. Di-

vine love to innocent man was undeferved ; but love

to fallen man is oppofed to the greatefl: demerit. As it

is the contrariety of fin to infinite holinefs that con-

ll'tates its eifence ; oppofition to infinite love confti-

tuics its highefl: aggravation. The evil of fin furpalTes

CwUprehcalion in all, out it is of fuch a fuperlative

nature in gofpel-hearers, that it cannot be furpafled.

Sm againlt the law of nature, although it has the ef-

ft:-ce of fin, being commuted againft law, is yet com-

p;. .tively no fin, when .-ut in the balance with that

which IS committed againil the light and love of the

gofpel
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gofpel. Therefore faith our Lord of the Jews : If
I had not come and Jpoken unto them, they had not

had Jin*. To reprefent this malignity which belongs

to fin, it is declared, that the carnal mind is enmity

againjl God-f. Therefore is fin in Scripture fo often

defcribed under the notion of wickednefs ; not as if

that Ha only were meant, which is open and enormous,

as fome apprehend ; but to intimate that wickednefs

which is elfential to every fin, as committed againft a

God of love and mercy.

6. Because it makes man theJlave o^ Satan. By the
law of his creation, he is the fubjed: of God. To him
he owes his fervice, and to him only. From this ar-

* gument, the Pfalmifl encourages others to worfhip God.
Know ye^ that the Lord is God ; it is he that hath made
us, and not we ourfehes ; we are his people, and the

JJjeep of his pajlure |. His innumerable mercies of a tem-
poral nature, in feeding, clothing, and proteding us,

are additional motives enforcing our fubjedion to him.
In him we live and move, and have our being. And if

we live by him, we certainly ought to live to his glory.

His grace in the work of redemption is a fuperadcl':;ci tie

to his fervice, ftrongly enforcing every other.—But fin

alienates us from the fervice of God, and engages us

. in that of Satan his enemy. For he that commirteth Jin

is of the devil, for the devil Jinneth from the beginning \,

Man, as dead in trefpajfes and Jins, walks according to

the courfe of this world, according to the prince of the

power of the air, the fpirit that now worketh in the

children of difohedience ; Eph. ii. i. 2. Here theApoftle,

in a beautiful and fl:riking manner, conneds two ideas,

that in themfelves diredly oppofe each other, but per-

fedly harmonize in man as unregenerate. TheTe are

death and life. He defcribes the fpirituai death of
man, as confifting in a life of fin and iubjedion to Sa-

tan, in walking according to the courfe, or, as the expref
fion might well be rendered, according to the life oJ

this world. And indeed, the life of this world is at heft

nothing more than a ftate of fpirituai death. That
mult

* John XV. 22, . f Rom. vlli. 7. % Pfal. c. 3. ^ i John iii. S

.
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miifl be ^i;z7 indeed, that transforms the fervants of God,
thole who are bound by a threefold cord to his fei-

vice, into the Haves of Satan. It was the glory of
Adam, that he was the fon of God^: But fin makes
the lubjeds of it the children of the devil. It changes

the heir of eternal life into a child of wrath and heir of

hell. It effaces the image of God, and imprints the

image of the wicked one. Juftly may the Lord fay:

They have corrupted themfelves ; their' fpot is not the fpot

of my children ; they are a pcrverfe and crooked gene-

ration. Do ye thus requite the Lord, ! foolifh people

and unwife? Is not he thy Father that hath bought
theef Hath he ?tot made thee, and established thee-\.

From what has been faid on this fubjecl, we may infer,

I.. That thofe who have never feen fin to be evil

and bitter, have no fear of God. We do not fay,

that all who have had this view of fin really fear him ;

for this depends on the nature of the difcovery obtain-

ed. But we are certain, that thofe who have had no
difcovery whatfoever of the evil and bitternefs of fin,

have no fear of God. This is an inference native from
our text ; becaufe forfaking the Lord by fin, and ha-

ving no fear of him, are ufed as exprefilons of the

fame import. It is an evil thing—that thou hafl for-

faken the Lord thy God, and that 77iy fear is not in thee,

faith the Lord God of Hojis. This cuts off all ob-

durate finners, who never had their confciences bur-

dened by a fenfe of fin, whatever be their pretenfions to

what is called moral rectitude or virtue, from all claim

to the character o?fearers of God.
' 2. The danger of entertaining trivial thoughts of fin.

This is nothing elfe than for a man to think lightly of
his own ruin, yea, his eternal ruin ; and what is un-
fpf^akably more, to contemn God, againfl; whole be-"
ing and perfeclions it is the mofi: daring attack. Cer-
tain it is, that all who think little of fin in this w^orld,

will, at leaft in the world to come, be convinced of their

extreme folly. May the Lord grant you an earlier dif-

covery
* Luke iii, 38. f Deut. xxxii. 5. 6.
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covery of it, for then it will be too late. For they

that go down to the pit, do not Jhow forth God^s

praife. Thofe who are ftrangers to the evil of fin, are

truly in a miferable fituation. They are languifhing

under a dreadful difeafe, and know not their lickneis.

They are going on in a ft ate of the moft deplorable en-

mity ; and know not, or care not, that they are adver-

faries to God, and that God is their adverfary. Sinners,

you cannot chufe a worfe enemy than God. You would
be fafe with, yea, from every other enemy, were God
your friend. But his arm is ftrong againfl; his adverfa-

ries. His fury (hall burn to the loweft hell, towards thofe

who go on in their trefpaffes.

3. We may fee the dreadful ingratitude that is in fin.

This charge God exhibits in verfe 21. Tet I had plant-

ed thee a noble vine, wholly a right feed : how then art

thou turtled into the degenerate plant of a ftrange vine

unto me? What would you think of a child, who, al-

though under God, owing his being, nourifhment, e-

ducation, and every temporal comfort, to his parents,

would yet rife up againfl: them, and fcek their de-

ftrudion ? He that ftriketh his father or mother, is cur-

fed of God, and reprobated of man. But every finner

is a parricide. This is all the return that we have made
to our kind and companionate Father in heaven ; we
have lifted up the heel againfl him. Sin is fuch a mi-
racle of ingratitude, that God appeals the jufl:nefs of

his complaint, even to the irrational and inanimate crea-

tures ; becaufe thefe are, in their different orders, un-
^fpeakably more attentive and obedient than man, and
have all fulfilled the end of their creation, but in as far

as prevented by his rebellion : Hear, heavens ! and
give ear, earth ! for the Lord hath fpoken. I have
nourifhed and brought up children, and they have rebel-

led againfl me *.

4. We may infer the impoflibility of delivering our-

felves from fin. This is declared, verfe 11. For though

thou wa/h thee with nitre, and take thee much foap, yet
thine iniquity is marked before me, faith the Lord God.

Vol. I. C The
* Ifai. L 2.
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The ftain of fin is fo deep, that all the nitre and foap
of our own doings or fufferings can never wafh it out.

They fliall be as inefFedual as wafhing in the waters of
Jordan would have been, for the removal of Naaman's
leprofy, without the fpecial command of God. All the

iinner's own wafhing makes him only fhe fouler in the

eye of his judge. It is but adding Jin to Jin *.

Finally, We may learn the neceffity of wafhing in the

blood of Chrift. If every other method of purification

will be unavailing, there is furely the greatefl reafon

for applying to his precious blood. This is th^fountaiji

opened for Jin and uncleannefs \. The virtue of this

fountain correfponds both to the evil and bitternefs of
iin. It is opened for Jin; and thus takes away its bit-

ternejsy with refpedl to all the confequences of guilt.

It is opened for unclemmefs ; and fo removes that abo-

minable pollution flowing from the evil of its nature.

^he blood of Chrijl cleanjeth us from all fin. It re-

moves the dominion of fin, when applied in regeneration
;

its guilt in juftification ; it^flth in gradual fandification ; •

and at length, its very being in the foul, in the perfec-

tion of holinefs, when the believer is tranflated to glory.

* Ifai, XXX. I. t Zccli. xlii. i.

8ER^-



SERMON II.

On the bitterness of SIN,

Jer. ii. 19.

I
- Know therefore and fee, that it is an evil thing and

bittery that thou hajlforfaken the Lord thy God,

SIN may be fitly enough compared to that little book

which the Angel gave to John, and commanded
him to eat. It was fweet as honey in his mouthy but

it was bitter in his belly. The fweetnefs of fin to the

carnal nature, in the commiflion, often overpowers all

fenfe of its evil in the mind or confcience of the linner.

But its bitternefs will be found by him at fome period

or other. Although it may not operate fo fpeedily as in

the cafe of the Apoftle in the Revelation ;
yet, in the

end, its effects will be as fenfible, and far more alarm-

ing. When his iniquity, like the roll given to the

Prophet Ezekiel, isfpread out before him, he fhall then

afluredly fee, that it is written within and without, and
that it contains nothing but lamentations, and mourning,

and wo *. This metaphor, indeed, is exprefsly ufed in

the word of God. Though wickednefs be fweet in his

mouth, though he hide it under his tongue ; though he

fpare it, andforfake it not,—yet his meat in his bowels is

turned, it is the gall of afps within him.—Surely heffjall

not find quietnefs in his belly \. In the preceding dif-

courfe, we have a little coniidered the evil of fin j we
now proceed to what was propofed,

III. To fpeak of its ifitternefs,

I. Sin is fo bitter in its confequences, that it hath de-

prived us of all good. It hath robbed us of the image.of
* Rev. X. 9, 10. 3 Ezek, 11. 9, 10. f Job xx. 12, 13, 14. 20,
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of God ; which, as it was the higheft teftimony of his

favour, was the tenure by which every other was held.

Man being in honour, continued not j but became like

the beajts that peri/h. Having caft away the Divine

likenefs, he could no longer enjoy the communicati-

ons of God's love ; but muil necelTarily become the

obje(5t of his deteftation. His favour is not only the

foundation of all good, of the enjoyment of every bleffing,

of what nature foever ; but is itfelf the very compound
and elTence of all good. Life lies in his favour ; yea,

his loving kindnefs is better than life. But man, by the

entrance of fin, hath loft the favour of God, converted

his beft friend into an enemy, and thus voluntarily be-

reaved himfelf of all the bleilings that he either enjoy-

ed or hoped for.

Sin makes the greateft feparation poffible between
God and man. Therefore in the verfe before us,

it is culled a forfaking of the Lord our God, and it

provokes the Lord to forfake us, and to hide his face,

Jo that he will ?iot hear. When we compare man's

firft eftate, as the child of God, the friend and fa-

vourite of Heaven, a kind of link between heaven

and earth, as partaking both of fpirit and matter, clofe-

ly united in one perfon, and this dignified by original

righteoufnefs,—with his ftate as a finner, caft out of

God's prefence, friendftiip and protedion, become as

the beafls that periJJj, and changed into the link of a

dreadful union between earth and hell ;
juftly rnay

we confefs, with the deepeft fenfe of the wickednefs

of our apoftafy, that it is an evil thing and bitter, that

we have forfaken the Lord our God. Our moral dif-

tance from God, as finners, removes us farther from
him than even our natural diftance as creatures. For
lin incapacitates us for the fervice and enjoyment of

God ; whereas our natural diftance was, in fome man-
ner, diminifhed by the participation of the Divine
image in holinefs. Made like to God, although infi-

nitely removed from him by our finite nature, we were
qualified for glorifying and enjoying him.

Thus
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THusMnan forfeited all communion with God. Adam
being the Jon of God, had that eafy accefs to his

Father, and intercourre with him, which were evi-

dences and feals of his Ibnihip. He delighted in the

prefence of God. Uninterrupted fellovvfhip with him
was the fupport of his foul, and the joy of his life. But

as foon as iin entered, he not only ceafed to enjoy, but

ceafed to defire communion with God. That voice of

majefty and love, the found of which was wont to fill

his heart with the high efl delight, thenceforth infpired

him with fliame and terror only. Inftead of going forth

to meet his Father and friend, inftead of cheerfully

anfwering his call, he was afraid and hid himfelf,—
Sin, as it deprived man of communion with God in the

prefent life, excluded every hope of life eternal. His

expullion from the earthly paradife, was a declara-

tion of his exclufion from the paradife of God. The
guard of cherubims, and of the flaming fword, that

w^s fet upon Eden to keep the ivay of the tree of life^

declared the impoflibility of falvation by that covenant

which was already broken.—As he loft all fpiritual and
eternal bleflings by ftn, he alfo forfeited his right to every

temporal bleffing. Man, by becoming like the heaflsy

loft his dominion over them. Common mercies arc

vouchfafed to us as finners, only as bread and water are

to a criminal, until the time arrive, when either the

fentence of the. law is executed, or he partakes of the

clemency of his Sovereign.

2. Sin hath fubjected us to all penal evil. That is

called /)fw«/, which is of the nature of punifliment, which
refpe<fts our guilt, and is infli6led by God as a vindidive

judge. Thus it is diftinguiftied from moral evil or fin,

which is its procuring caufe, and from that chaftifement,

which, although in its own nature evil, yet to the chil-

dren of God bears in it nothing of puniihment, and e-

ventually works' for their good. It hath fubjed:ed

us to the curfe of the law ; for the laiv filthy Cnrfed is

every one that continueth not in all things. The un-

avoidable confequence of difobedience to the law, m
its commanding power, is a fubjedion to its condem-

natory
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wfl^orj fentence. It hath expofed us to the wrath of

God, both in this life, and in that which fhall never

have an end ; the effeds of which we may confider af-

terwards. Offended juftice hath nothing in referve for

finners, but indignation and wrath, ' tribulation and
angui/Ij *. The aiiliclions of this life are all the fruits

of fin. To thofe who are under its power they are

really penal ; they dilcover God's wrath, although in

a limited refpecl, and are prefages of that dreadful

portion which is ftill in referve. It is fin that hath fub-

jecled our nature to corruption. The body of man
being grofs matter, hath not in itfelf, indeed, a principle

of immortality ; but without the evil of fin, the holi-

nefs of the foul would have preferved it from decay.

It would have been confirmed inthisfi;ateofincorruption,

as a fruit of the love and power of God, in the fame

manner as the bodies of the glorified faints, fliall be,

although without the intervention of a Mediator.—It is

fin that gives to death, not only its Iting, but its very

being. For death being a punifiiment, there could

have been nothing of this kind without fin. Therefore,

as defcriptive of the glory of that fl;ate which infures

a complete deliverance from fin, it is declared ; There^

fhall be no more death f . The people of God are in-

deed fubjedl to its Jlroke, becaufe it is appointed for all

men once to die. But they are freed from \\.% fling, by
their intereft in the death of Chrift ; and thus, to al-

lude to the words of Agag :j:, to them the hitternefs of

death is pafl. The tree of the crofs of Chrift makes

the waters of death, w^hich are naturally bitter, fweet to

all believers §. Being delivered from the power of the

fecond death, the firfl; can do them no harm.—Here
it may be inquired ;

" If believers be delivered from
" X\\Q.fling of death," through the death of Chrifl;, why
'* not alfo from \X^?, ftrokeV The death of Chrift un-

doubtedly had fufficient merit to have delivered all his

people, not only from xhejling, but alfo from the Jlroke

of death, had God fo determined ; becaufe the greater

includes

* Rom. ii. 8, 9. f Rev. xxi. 4. :J:
I Sam.xv. 32.

f Exod. XV. 230
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includes the lefs. If it was fufficiently meritorious to

deliver them from fpiritual and eternal death, much
more to deliver them from what is only temporal. Per-

haps, the tranllation of Enqch and Elijah may be cohii-

dered as proofs of this. But God had determined, that all

his people, thefe two excepted, Ihould talle of natural

death. Were it his pleafure, he could eaiily complete
their fandification, as well as their juftification, in a
moment. But as this would be unfuitable to the world
they liv-e in, it is his will, that their fandlification ihould

be gradually advanced by ordinances and providences,

efpecially by thofe of a trying nature : and as he hath
feen meet gradually to fandify them by afhidions, he
hath appointed the Jlroke of death to be the mean of
perfeding this work.—But it maybe faid, " If Chrift
" was not to purchafe deliverance for his people from
" temporal death, there was no nec'elTity for his dying
" literally ; it had been enough for him to have fuftain-
" ed the full meafure of Divine wrath, which would
** have removed the Jling^ without fubjeftion to the
" Jlroke.'''* To this we reply, That Chrift could not pofli-

bly fuftain the full meafure of Divine wrath, or the full

energy of the curfe of the law, without natural death.

For without the Jhedd'ing of blood there is no reinijfion.

He was to give his foul an offering for Jin. The law
exprefsly demands, that the foul that finncth lliould

die. God, in fovereign mercy, admitted of a furety

inftead of the principal oftender. But he could not, in

juftice to himfelf, Xo far difpenfe with the law, as to

alter or abridge the penalty. Belides, our Lord, by his

temporary continuance in the grave, was to faniflify

it as a bed of reft for all his people ; and by his glori-

ous refurredion, receive for himfelf, as their Surety,

a legal acquittal from the fentence of the law ; that they,

through his righteoufnefs, thus declared to be com
plete, might obtain juftification, and by virtue of his

refurredion, be raifed to newnefs of life in this ftate,

and to eternal bleftednefs at length.

3. Sin hath introduced diforder into the whole cre-

(ition of God. It had this fatal gftecl in heaven itfelf.

There,
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There, before the being of fin, the moil perfeft har-

mony reigned. Every thought, and expreffion, andadtion
of all the angelic hofts, wasdiredled to the higheft end,

—

glory to God fupreme. Then, without one difcordaot

note, all thefe morning-Jiars fung together^ and thefe

Jons of God Jhouted for joy. But how dreadful the

change produced by lin I It made a temporary blank
in heaven. Myriads of angels, once as holy as any
around the throne, being alienated from the fervice

of God, and having loit his image, were banifhed

from his prefence, and from the glorious fociety of

their former companions ; banifhed for ever, without
the mofl diilant profped of reconciliation, and con-

denfined to everlafting punifhment. But when fin

-had made its entrance into heaven, it could fcarcely

be expedted that it iliould long remain a fi:ranger

to earth. That prefumptuous fpirit who made war
againft God within the very limits of his throne,

foon transferred it to his footitool. He who had
laboured to dethrone God in heaven, could not reft

without a ftrenuous effort to rob him of his glory on
earth. What -he in vain attempted againft the glori-

ous Original, he focn effedled on man, his holy, but
mutable image. God, for the more illuftrious dif-

piay of his perfeclions, permitted man to abufe the

freedom of his will, by liftening to the temptation of

Satan, and tranfgreiiing the covenant. As man was
thus alienated from the love and ferVice of God, de-

prived of his favour, and fubjeded to the curfe of his

broken law ; he was alfo bereaved of the fociety of

holy angels, and fecluded from their friendlliip. As
it was his glory to be made hut a little lower than

they *, having the fame glorious crown of the Di- .

vine image, eminently confifting in holinefs, conferred

on him, although lliining with inferior luftre ; when he

trampled this crown under foot, he was juftly depri-

ved of this honourable fociety, as being an unfit compa-
nion for the fons of God. As created in the likenefs

of God, he was conftituted his vicegerent on earth, and
made to have dominion over the works of his band, and

to

* rfal. vlli. 5.
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to have all things u?ider his feet *. But all thefe

works, as revenging the quarrel of their injured Cre-

ator, rofe up in arms again ft this ungrateful rebel.

Thofe very creatures that, in his ftate of innocency,

paffed before him in review, acknowledging their fub-

jedtion, and receiving names from him correfpondent to

their natures, after his fall, difowned his authority, de-

clared themfelvcs his enemies, and waged war againft

him. The curfc immediately aimed againft him, reach-

ed them alfo, and introduced an uncealing enmity a~

mongft the different fpecies of creatures, that before li-

ved in peace. The very ground that he trode on, be-

ing curfed for his fake, as a perpetual monitor of his

lin, inftead of the rich fruits that it formerly produ-

ced fpontaneoufly, prefented him with iho^rns and thijlles,

and ftemed to grudge the fcanty fubfiftence that nature

requires, by demanding as its price, the fzveat of his

brow.

Thus the Apoftle, in the moft ftriking language, de-

fcribes the effeds of lin pn the lower creation, as fub-

jediing the creature to vanity, to the bondage of corrup-

tion, to a ftate of the moft earnejl expeclation of deliver-

ance. For we know that the whole creation groaneth

and travaileth in pain together until now, Rom. viii. 22.

The inferior creatures feem to treat all the dominion that

man afliimes over them, as if it were mere ufurpation.

It muft indeed be remembered, that God, in the cove-

nant which he eftabliftied with Noah, made a grant of

thefe for his ufc. But there is no grant of abfolute do-

minion over them fpecified, as before the entrance of

iin. Nay, it appears, that this new and folemn grant

would never have been vouchfafed without a relation to

the Covenant of Grace. Temporal mercies, indeed, flow

from God as a Creator. But only through an intereft

in this Covenant, can we have a proper right to them,
be delivered from the curfe, naturally attending them
all, as the juft defert of fin, and receive a fpecial blef-

fing with them. For whatever grant is made to man-
kind in general of the ufe of the creatures \ they only

Vol. I. D have

* pfai. vi;;. 6.
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have a proper lordQiip over them, who are within the
bond of the everlafting Covenant. For it is expreffed

as the privilege of the righteous ; TkouJJjalt be in league

with the Jioiiss of the field, and the heafis of the field

Jhall he at peace with thee *'. In aUufion to the difor-

der intrcduced into the intelligent creation of God, in

the feparation of man froiia the love and fellowfliip of
holy eledl angels, Paul reprefents it as the myJleryofGo$i\.
'will, that in the difpenfuiion of the fulnefs of times, he

might gather together in one, or gather together unto an
head, all things in Chrifl ; both which are in heaven^ and
'which are on earth \. Jn reference to the diforder in-

troduced into the lower creation, the fame Apoftle de-

clares, that the earneft expectation of the creature waiteth

for the manifejlation of the fons of God J.

The IV. thing propofed is, to fliow by what proofs

linners may know and fee that fin is evil and bitter.

They may know and fee this,

1. By the commands and threatenings of the law^
The principal end that God had in view in exhibiting

thefe to men as linners, was to declare the nature and
the puniihment of fin ; or, in the words of our text,

to make them know and fee that it is an evil thing

and bitter, that they have forfaken the Lord. By the

commands of the law, Vv'e may fee the holinefs of God,
and, of confequence, the evil of lin ; by its threatenings-

we are alTured of his juftice, and, therefore, of the pu-

niihment of fin. The law was never revealed to man
fince the fall for juftification, but only for convidion
and felf-condem nation ; That every mouth may be flop-

ped, and all the world may become guilty before God

:

—
For by the law is the knowledge of fin §. Here we do
not fpeak of the illufl:rious ufe, and abfolute necefl^ity of

the law, as a rule of life and everlafting obedience to

believers, in the hand of Chrift the Mediator, but only

of its defign and ufe with refpedl to men 2isfinners. A
difcovery

* Job V. 23. f Eph, i. lo, X Rom. viii. 19.

§ Romi iii. 19, 20,
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difcovery of the holinefs of the precept, and of the

ftriftnefs of the penalty, makes the finner know, that

he can have no expedation of falvation, by attempting

obedience to the one, or fatisfadtion to the other. By
the operation of the Holy Spirit, it is a mean to lead

him out of himfelf, and to reduce him to the neceffity

of feeking falvation in the obedience and fufferings of

the glorious Surety. For the law is a fchoolmajter t9

britig us to Chrijl. It is, indeed, a fevere fchoolmafter.

But all its feverity is neceiTary to banilh from the heart

of the finner his foolidi hope of falvation by his own
doings, either in whole or in part. Now, what is

the language of the law to tranfgrelTors ? The foul

that Jinncth, it Jhall die ; yea, dying thou Jhalt die.

It not only threatens death, but death in all its ex-

tent ; death temporal, fpiritual and eternal. The law,

which is the firfl refuge of every linner who becomes
fenfible of guilt, is his v\'orit enemy, and a6ts the part

of an accufer. The juftice of God, with which he
endeavours to compound matters, appears as a vindic-

tive and inexorable judge, who will remit nothing of
the rigour of the law.. Death' whom he endeavours

to mollify and bribe by fair promifes and forqed refo-

lutions *, appears as his executioner, and the fervant of

both.

1. By terrors of confcience, Theje are the necelTary

confequences of a difcovery of the commands and
threatenings of the law, when the linner fees no way
of hope opened up by them, and knows not of any o-

ther ; if be is not left to abandon himfelf to greater

excefs of riot, and to diihpate his apprehenlions, ari-

fing from a fenfe of fin, in an uncontrouled indul-

gence of it. Often, indeed, he fecks a rem.edy from
giving loofe reins to his difeale. He looks for health

and peace in the progrefs of his deftru6tive malady.
Terrors of confcience, as they are the fruit of fin, are

to the finner a declaration of its evil and bitternefs!

Cain was a fi;riking example of the power of a dif-

eafed

'

* ifa. xxvlii. 15.
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eafed confcience. This murderer of his brother had
fuch a fenfe of his fin, at leaft of the demerit of it, that

he feared an avenger of blood in every one of his bre-

thren. So loud w^as the cry of innocent blood in his

confcience, that he expreffes himfelf in fuch a manner,
as if he had been fenfible that he deferved as many
deaths as there vv'ere men in the world to inflidt them :

—// Jhall come to pafs^ that every one that jhall find me
JJjall JJay me*. We have a very atFeding defcriptioii

of the end of the wicked man, notwithltanding all his

worldly comforts, Job xxvii. 20—22. Terrors take hold

on him as %uaters, a tempejl Jtealeth him away in the night.

The eajl-wind carrieth him away, and he departeth : and
as ajicrm hurleth him out of his place. For God Jhall cajl

upon him, and not fpare : he would fain flee out of his

hand. Job, although a child of God, elfewhere ex-

preffes an affedting fenfe of thefe in his own foul,

chap. XXX. 15—17. Terrors are turned upon me^: they

purfue my foul as the wind ; and my welfare paffeth away
as a cloud. And now my foul is poured out upon me : the

days of affliflion have taken hold upon me. My hones are

pierced in me in the night-feafon ; and my finews take no

refl f.

Men, under a fenfe of guilt, are fenfible, that becaufe

of their iniquities they deferve nothing but eternal and
ineftable wrath ; and they have the firft fruits of this in

thefe awful terrors of confcience that haunt them even

in this life. A fear of wrath frequently fpreads a gloom
over tlieir happieil days, and evaporates the fpirit of

their mofl ravilhing enjoyments. The terrors of the

Lord often embitter the cups of the drunkard, diflipate

the delights of the wanton amidft liis darling debauch-
eries, or, in a moment, turn to drofs all the treafure of

the avaricious earthworm, fo that it appears to him as

of no more value than the dufl, or the mire of the fireet,

like which it has been heaped up %. The reafon of

this dilfatisfadion, attending carnal enjoyments, is af-

figned by the Prophet Ezekiel, chaj). vii. 19. Their

Jilver

* Gen. iv. 14. t See alfo Job vi. 4. X Zech. i.x, 3.
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fiher and their gold Jhall not be able to deliver ihem in

the day of the zvratb of the Lord : they Jhall not faiisfy

their fouls^ neither fill their bowels ; becaufe it is the

Jlumbling-block of their iniquity. They can reap no com-

fort from their worldly or fenfual gratifications in the

day of Divine indignation ; becaufe the indulgence of

thefe is the very caufe of it. Thefe can never afford

them comfort, becaufe they are the fource of their

trouble. Amidft all their joy, the found of a fjaken leaf

fnail chace them. Scarcely had the impious Belfliazzar

profaned the holy veffels of the temple of the Lord, and
obferved the fingers of a man's hand writing on the

wall of the palace, before his countenance was changed,

and his thoughts troubled him ; fo that the joijJts of his

loins were loofed, and his knees fmote one againfl another *.

All his noble Princes, his wives and concubines, his

coilly dainties, and generous wines, all his pomp and
glory, yea, all his gods in whom he trufl:ed, could avail

nothing to deliver him from the terrors of his con-

fcience, when the hand of the God of heaven was upon
him. No companions, no joys can avail the man whofe
foul is pierced with the arrows of the Almighty. When
in company, he wilhes for lolitude, that, if poffible, he
may find peace there. When in folitude, he finds a

troubled confcience fuch a bad companion, that he
ruflies back into the throng, and endeavours to filence

it by the noife of mirth and folly. When it is night,

he wilhes for day : When he lies down, he faith^ When
Jlmll I arife and the night be gone f and is full of tofftngs to

and frOf unto the dawning of the day f . When it is day,

he languifiies for night, that he may hide his head in

darknefs. But he learns, that there is no darknefs nor

fhadow of deaths where the workers cf iniquity may hide

ihemfelves X, He finds himielf befet behind and before,

and the Lord's handfiill lying upon him. Jf hefay^ Surely

the darknefs fhall cover me, then is the night light about

him. After all his attempts, he is forced to ack.iow-

ledge, although in another fenfe than the Pfalmift

;

rea,
* Dan. V. 6. f Job vii. 4. % Job xxxiv. 22.
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3^ea, the darknefs hideth not from thee, but the night

Jhineth as the day; the darknefs dnd the light are both

alike unto thee *.

3. From the complaints of God''s people, on account of

fin. Here we fhall not mention the complaints of fin

that arife from fome experience of legal terror, but fuch

only as flow from a conftant fenfe of its filth and abo-

minablenefs to the holy God ; becaufe thofe proceed

efpecially from a difcovery of its guilt, and do not pro-

perly belong to their f xercife as ChriPcians ; whereas

theje proceed from a ruling and permanent hatred of it

in their hearts. They every where, when rightly exer-

cifed, reprefent it as their heavieft burden ; and however
great their afiiidtions, they coniider fin as greater than

any other. We have a^ remaricable inftance of this in

Dav4d, after he had offended God in numbering the peo-

ple ; as if his ftrength, and the fl;rength of Ifrael, had
confifled in the multitude of his fubjedls, and not in

the Lord of Hofts, who was the chariots of Ifrael, and
the horfemen thereof He faid unto the Lord, I have

greatly finned in that I have done ; and now I be-

feech thee, Lord, take away the iniquity of thy fer-

vant ; for I have done very fooliJJAy ; 2 Sam. xxiv. 10.

The firft thing that fmote his heart was not a fear of

the effects of his lin, but a fcnfe of its evil and vilenefs.

We are not to imagine, that this proceeded from igno-

rance of God's defign to chaftife him feverely for it ; for

before he fpoke thefe words, he had received an intima-

tion of the Divine purpofe. From the tenor of this part

of the fcripture-hiftory, we evidently fee, that this con-

fefiion of fin was in confequence of God's declaration

by the mouth of his Prophet. Before this, it would
feem, he had no due fenfe of his fin. But the reafon of

his fpeaking in this manner is given inverfeii. For

when David was up in the morning, the word of the

Lord came unto the Prophet Gad, A fenfe of the dif-

honour he had done to God, was more affeding to

bim than eve-n the profped of that dreadful calamity

witlj

* Pfal. cxKxix. I2r
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with which he was threatened.—With the fame temper

of mind he elfewhere exprelTes his fenfe of the burden-

fome nature of lin. Mijie iniquities are gone over mine

head; as an heavy burden, they are too heavy for Hue ^.

How very different is the language of the finner from
that of the faint under a fenfe of fin I The finner con-

fiders it only with refped: to its effecl:, in punifhment ;.

but the faint, with refped: to its evil nature, in offend-

ing God. This was the complaint of Cain ; My pu-

nifhment is greater than that I can hear. But how much
more noble is the language of Jofeph, How can I do

this great wicked?iefs, andfin agalnfi God. The Chrifti-

an, however heavy his afflictions, never appears mife-

rable to himfelf, but as lying under the burden of fin.

The holy ApoiUe Paul very pathetically defcribes his

afflictions in the work of the gofpel. He approved
himfelf the minifler of Chrifi, in much patience^ in afflic-

tions, in necejfities, in diflreffes, in ftripes, in imprifon-

ments, in tumults, in labours^ in watchings, infafiings\.

Such a multiplicity of evils would have made a linner

cry out, wretched man that I am ! But notwith-

Itanding the variety and conftancy of his trials, he
found confolation in them, he found fomething to al-

leviate his diltrefs. PVe are troubled on everyfide, yet

not dijlre/Jed ; we are perplexed, but not in defpair ; per-

fecuted, but not forfaken ; cafl down, but not deftroyed J.

j

He referves his complaint of mifery for fin. He could

fee nothing of real wretchednefs in his lituation, but
as it arofe from the pollution and prevalence of his own
iniquity : wretched man that I am ! whofhall deliver

me from the body of this death §. There is not, there

[cannot be any real mifery in the world, but what is

ithe fruit of fin, or confifts in the power of fin itfelf.

I
As fin is the greatelt burden of the faints on earth,

jdeliverance from it, and perfect conformity to Chrift is

jthe greatefl joy of heaven. This is reprefented as a
Imatter of much greater importance than deliverance

I

" from.

* Pfal. xxxviii. 4. \ 1 Cor. vl, 4, 5. | 2 Cor. iv. 8, 9.

\ Rom. vii. 24.
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from all afflictions
;

yea, as the caufe of the other.

The inhabitant Jhall not fay, I am fick : for the people

that dwell therein fhall he forgiijen their iniquity *. De-
liverance from fin has the precedence to the enjoy-

ment of God; for however inellimable this privilege,

perfedion in holinefs is the foundation of it, that without

which there can be no enjoyment of God, or, were it

poifible there could, that without which there could be

no happinels in this enjoyment. Therefore the enjoy-

ment of God is given as the evidence of complete deli-

verance from Im, or, in other words, of complete con-

formity to Chriil; ; as referving the principal place to

the latter: When he /hall appear, we Jhall be like

him ; for we Jhall fee him as he is f

.

4. By the punijljments inflidied on finners in this life.

The Lord is righteous, he hath cut afunder the cords 0^'

the wicked %> The threaten ings of the word are indeed

a fuller declaration of God's anger againft fin, than ail

his providential diipenTations ; becaufe all the puniPn-

ment inflided on tinners in this world, may be juilly

coniidered as an earneft only, compared to the full

wages awaiting them in the world to come. But there

are many difpenfations of Providence recorded in Scrip-

ture, in which we may read the evil and bitternefs of

fin in the mod legible characters ; although thefe dif-

penfations were meant as preludes only of that indig-

nation which is in ftore.—The deftruilion of the old

world by a deluge of waters, was an awful difplay of

the evil of man's iniquity, and molt evidently de-

clared, that he had thereby loft all title to this earth,

to life, or to any of its comforts. So great was the

corruption of man, that it is metaphorically reprefent-

ed as extending to the very earth on v^^hich he trode.

God looked upon the earth, and behold, it was corrupt

;

for all fleffj had corrupted his way upon the earth §.

So great is his indignation at fin, that he would not only

deftroy all flefh, but the earth itfelf, by defacing its

beauty, and fpoiling it of the moft fl;riking remains of

that

* Ifai. xxxlii. 24. f i John iii. 2. % Pfal. cxxlx. 4.

§ Gen. vi, 12, 13.
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that original grandeur which was imprelTed on it at

the creation, when prepared as an habitation for

innocent man. God could not fmell a favour of

rejl from the earth, till it was thus waflied by the

flood *
; nor could his Church be faved from the com-

mon deftrudion but by water, which is a figure ofthe

fame kind with that baptifm, which doth now fave
us f . We are not to apprehend that this tremen-

dous judgment was inflided, becaufe the world was

then a great deal worle than it has ever been lince.

We have reafon to think, that it is as bad now as it

ever was lince the creation. There are crimes per-

petrated in our time, which, in all probability, were

unknown to linners before the flood- Indeed, corrupt

human nature is ever radically the fame ; but lince

that awful aera, Satan and the wicked world have en-

joyed a feries of about four thoufand years for acqui-

ring greater experience, and making new difcoveries

in the practical fcience of fin. This is a fcience of

fuch a kind, that no man needs to be taught the ru-

diments of it. For it is born with every man, and it

is his firft; work to reduce it into an art. But there are

refinements in it, the invention of which has requi-

red no fmall labour of that wifdom which is both

fenfual and devili/h. As it is evident, that the world

is at leaft no better now than before the flood ; and
as God hath neverthelefs allured us, that he will not

again bring an univerfal deftrUdion upon it, till the

general conflagration ; we may be affured, that that

judgment was intended as an awful and perpetual

declaration of the defert of fin, and of that facrifice

which Divine juftice requires every hour ; and alfo

as an iilufiirious difplay of the forbearance of God to-

wards the world ftiU lying in wickednefs.

The defl;rudion of Sodom and Gomorrah, and the

cities of the plain, contained the fame leflTon of the

evil of fin. In that already mentioned, it was indeed

expreflTed by water, and in this by fire. But both

Vol. I. ^ E were

* Gen. vlll. 21. f I Fet. ill, 20; 21-,
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were types of the final judgment ; and this^ although
not fo univerfal, was yet more literal, and not merely
a type of the deftrudion of the world by fire, but of
the eternal punifhment of the wicked : for they are

Jetforthfor an example, fiiffering the vengeance t/ eternal

fire *. This awful vifitation is exprelTed in the molt-

Itriking language : The Lord rained upon Sodom arid

upon Gomorrah brimjlone andfirefrom the Lord out of
heaven \ Gen. xix. 24. Their deftrudion came from
that very quarter to which they fhould have looked

for falvation. The cry of their fin was fo loud, and
the cry of Divine juftice fo importunate, that even
righteous Lot, while he lingered, is reprefented as in

danger of being confumed in the iniquity of the city.

The punifhment was fo juft, and the danger fo immi-
nent, that one retrofpedive glance of regret or curio-

lity inftantly converted one of the four, faved from de-

ftrudion, into a perpetual monument of difobedience

and folly, ver. 15, 16. 26.

The overthrow of all the Ifraelites who came out of

Egypt, except two perfons, was an awful declaration

of God's anger againfl fni f. It was on this account,

that all the feven nations of Canaan were devoted to

deftrudion.-—We might further mention many in-

itances of the deftrudion of individuals, as of Korah,

Dathan, and Abiram, Nadab and Abihu, upon whom
the Lord vifibly executed his judgments, to fhovv how
abominable lin is in all.—But the time would fail us

to enumerate them. God, in his infinite wifdom,

faw meet to exhibit thefe vifible teftimonies of his dif-

pleafure, in a more frequent, obfervable and tremen-

dous manner in ,thofe ages, in which there was not

fo clear a difcovery of his hatred of fin as is given in

his written word ; or when Revelation was confined

to one people, and the Church, being in a ftate of mi-

nority, laboured under the bondage and terrors of a le-

gal difpenfation. But even fince the commencement
of the Chriftian difpenfation, fince the more general

propagation

* Jade, ver. 7. f i Cor. x. 5.
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propagation of Chriftianity, God hath difcovered, in a

very difcernible manner, his deteftation of fin, by the

courfe of his providence with nations, and efpecially

in the deftruction of the Jews. If men would but

read the language of Divine providence, and compare

it with the threatenings of the word, with former ex-

amples of a like nature, in what light would they view

the defolations brought on cities and nations, by fire,

by famine, by fword and pefl,ilence, but as lb many
teftimonies of the evil and bitternefs of fin ? He turn-

€th the fruitful land into harrennefs, for the wickednefs

of them that dwell therein ; Pfal. cvii. 34. So literally

is this threatening verified in the courfe of providence,

. that travellers can fcarcely believe the authenticity of

ancient hifl;ories, and infidels pretume to deny the

truth of the holy Scriptures ; becaufe they find fome

of the countries, which are there defcribed as fo fer-

tile and beautiful, fo wonderfully changed, that

they can fcarcely think them the fame : while all

this is only a proof of the truth of God's word,

in the accomplifliment of his threatenings, becaufe

of the wickednefs of the inhabitants in former or

iater ages. Nay the judgments which, in our own
times, are often executed upon individuals, who
have been diftinguiflied for their iniquities, are fome-

times fo ftriking, and evidently proceeding in fo im-

mediate a manner from the hand of God, that even

the moil: obdurate are forced to confider them as the

punifliment of fin, and as a declaration of its unfpeak-

able defert. Indeed, if men can difcover any plau-

fible vent for their infidelity, by the apparent inter-

vention of fecondary caufes, however remote, the ge-

nerality of obfervers will attribute the mofi: uncom-
mon effeds to thefe, rather than give fo fevere a

wound to their own fin, as to acknowledge them to

be the effeds of the immediate interpofition of the

frft Caufe, and afieding difplaysof Divine vengeance.

5. MANYy^"^ atid know the evil and bitternefs offn,
by their own eternal mifery. Thofe who, fl:ill in this

life, continue ftrangers to thefe things, notwithiland-

ing
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ing all the teftimonies that God gives of his difplea-

fure, fliall fee and know them to their fatal experi-

ence, in that life that fliall never have an end. I'he

damned in hell fee what fin is by their eternal excla-

fion from the prefence of God, from the love of Chrift,

from the fociety of the godly ; and they fhall learn it

more fully by their eternal fufferings both in foul and
body. Although they could give all thHr former
fubjiance for^ that love which they have defpifed

to the end, it v*^ould not procure one renewed offer of
it. They fhall never enjoy the leaft degree of that

blelTed communion with God, which many of them
have confidered as a delufion, although they could
Ihed as many tears for it as might extinguifh the

flames of hell. They fhall never, for one moment,
enjoy the fociety of the godly, although, as its priccj,

they fhould be willing to fuifer as many years of tor-

ment, as they have coinmitted fins. They fhall never
be able to redeem their fouls, although for every foul

they could give a world in exchange f . Although
they renounce all their infidelity ; yet the more they
believe, they can only tremble the more \. 1 hough
they fhould become preachers in hell, it could no^
procure one drop of water to cool their tongues \. All

the pomp of the greateft '.vill avail them nothing thercc

Hell uuill only enlarge herfelf, and open her mouth "with-

out meafiire^ that their glory and their multitude^ and
their pompy may defcend into it. It will only be the

more moved to meet them at their coming **. There
can be no alleviation of mifery there, by imparting it

to others. Their only comfort, if we may fpeak of

comfort in hell, is to get new companions in mife-

ry ff . The prefence of the body, that was formerly

the miniiler of hn, can be no confolation ; for this

can only give greater extent to fuffering. Annihila-

tion, confilling in the redudion of both foul and body
to non-exiftence for ever, which is the greatefl dread

of

* Cant. vill. 7. f MattK. xvl. 26. % James ii. 19.

§ Luke xvi. 24. 27. ** Jfa. v. 14. j xiv. 9. ff Eztk. xxxii. 31.
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of human nature, acting according to natural princi-

ples, would there be the greateil bleffing. But the

wicked in hell Ihall be eternally dying, and yet, after

millions of ages, be as eternally remote from death, as

when they f«rft began to fuffer.

It has now indeed become a falhionable dodrine,

to deny, or at leaft to talk with uncertainty, of the

eternity of hell. Men, under a pretence of exalting

the Divine perfections, as if they knew better what
were fuitable to them than God himfelf, confider

it as inconfiftent with thefe, that he Ihould puniih

linners of mankind, or even devils with everlafting

fuffering. But for this dodlrine there is not the

leaft fhadow of foundation in the word of God.
On the contrary, the expreffions that are ufed,

evidently denote eteriiity in its ftrid: and proper

fenfe. The burnings of hell are declared to be
everlajling * ; its puniftiment, eternal damnation f,
and eternalfire %. Nay, expreffions, denoting eterni-

ty, are redoubled and heaped one upon another, to

leave no pretence for imagining, that only a very

long courfe of fuffering is meant. Hell is reprefent-

ed as a lake that burneth with fire and hrimfione^ where
the wicked are tormentedfor ever and ever §. If thefe

expreffions are to be underftood in a limited fenfe, as

only denoting a long continuance in fuffering, which
yet admits of a termination ; on the fame ground,
the eternity of the bleffednefs of the faints is fet afide.

For there are no ftronger expreffions ufed to denote

this. They pojfefs the kingdom, atidJJnne as theJlars for
ever and ever **. They reign for ever and ever f -j-.

Yea language itfelf can afford none ftronger, even to

exprefs the exiftence of God, in relation to that eter-

nity which is to come W. Only it is to be obferved,

that when applied to him, they are to be underftood

in a fenfe infinitely higher than is applicable to any
creature, as including his neceifary exiftence.

This

* Ifai. xxxiii. 14. •{- Mark iii. 29. % Jude, ver. 7. § Rev. xx. 10.

** Dan. viio i8. j xii. 3. -j-f Rev. xxii. 5. tt Exod. xv. 18.
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This dodrine, inftead of doing honour to the Di-
vine perfedions, offers them the greateft infult. But
this is a difguife which Satan ordinarily ules when
he transforms himfelf into an angel of Hght, that

with the greater eafe he may irapofe on man's weak
and corrupt reafon. He pretends to pay far greater

regard to the truths of God than they ever have met
with before, and to make a facrifice to the Divine
perfections that God utterly difclaims. For, if it be
not conliftent with the glory of the Divine nature,

that one perfedtion fhould be glorified at the expence
of another ; how can we fuppofe that goodnefs is, in

fome diftant period, to triumph o\&\: jujlice, nay, over

faithfulnefs in the threatening? Or, if there be no
way of falvation but through Chrift, and if there be
no redemption after death, how can goodnefs be dif-

played to thofe who have been finally impenitent, in

abridging their torments, or in aflfecling their annihi-

lation ? Nay, the idea feems to imply in it, not only

the grofleft abfurdity, but the greateft blafphemy.
For it fuppofes that fome of the Divme perfections

can ceafe to be, or at leaft ceafe to operate, v^^hich is

the fame ; that holinefs, juftice and faithfulnefs, are

as it were to fublide, and be loft in the nature of
God, as if wearied out with punifliing. If mercy

Ihall be eternally difplayed in the bleifednefs of the

righteous ; there is the very fame reafon for the eter-

nal dii^ldiy oi hoU?iefSyjuJlice and truth, in the mifery

of the wicked. Befides, this prefumptuous doctrine

has the greateft tendency to relax the authority of

the Divine word, to weaken the force of all its threat-

enings, and of all its promifes alfo, and to encourage
finners in fin ; becaufe it prefents a diftant profped:-

of deliverance from wrath. Should it be faid, that

this profped is fo diftant, that the fondeft mind can

have no dependence upon it ; let it be confidered, that

there is no profped fo diftant, no dawn of hope fo

uncertain, nothing that feems within the reach of

poflibility, but a mind, willing to deceive itfelf and
take
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take indulgence in fin, will eagerly grafp at, rather

than abandon its natural prefent and beloved enjoy-

ments. Thofe who infinuate fuch dodtrine, can be

confidered in no other point of view, when urging

its congruity to the Divine perfedions, than as /peak-

ing unrighteoujlyfor God. And what is the origin of

fuch an idea in any man's mind, but the love of iin,

and ignorance of its evil ? For it evidently difcovers

a greater love to the fiiineVy than either to the glory

of the Lawgivery or to the righteoufnefs of the Re-

deemer *.

6. In the fufferings of the Son of God, We men-
tion this laft, not becaufe it is lafl in order of na-

ture, or the laft difcovery that the linner obtains of

the evil and bitternefs of Iin, but becaufe it is the

greateft difcovery of both. All the threatenings of

the law, terrors of confcience, temporal judgments,

complaints of the godly, yea, all the fufferings of

hell are but feeble declarations of the evil of fin,

compared with thofe of Chrift. All the fufferings of

devils and wicked men through eternity, can never

contain

* We cannot view this do6lrine in any other light than as a Ilrange

attempt to revive, even among Proteftants, the juftly exploded

doctrine of purgatory j to revive it wit>h accumulated abiurdity.

Papifts have deviled and adhered to tbai dodtrine, for their own
inter-ejl ; becaufe it gives fuch influence to the clergy. Proteftants,

for the honour of their feelings, and to afford fome conlolation to

finners continuing in their iniquities, have deviied this as an im-
provement on the former. They reject the Popifh purgatory as

ridiculous, and yet prefent the world with a new fcheme much
more pregnant with folly. Papifts plead for a purgatory, while

time endures, between death and judgment. Refining Proteftants,

for a purgatory after judgment. Papift? make their purgatory
a prefervative againft hell. But' thole wifer teachers make hell

itfelf only a purgatory. Thofe make their purgatory a prepara-
tion for the eternal unalterable ftate. But thefe make the eternal

jlate itfelf only a preparation for fome unknown, unimaginable
alteration. Seeking to be wife above, yea, againft what is writ-

ten, they transfer the idea of time into eternity, attribute fuc-

ceflion and change to that ftate which admits of neither ; and
fo in reality convert eternity into time.
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contain fuch a difcovery of the holinefs and juftice

of God, in the hatred and puniihment of fin, as the

fufFerings of the Lord of glory. Thefe indeed were
but the fufFerings of one perfon, and only continued

for a time. But the peculiarity of this difcovery is

owing to the infinite dignity of the Perfon, as he is

God in our nature ; whence his temporary fufferings

have an infinite value. Were it poflible that we
could look to the ^end of eternity, if, for a moment,
we may apply to this aflonifhing fubjed, the inade-

quate language of time, we might have fome idea

of a fatisfadlion to juftice by the fuiferings of the

damned : but becaufe eternity precludes the very

apprehenfion of an end, and becaufe the wicked are

for ever contracting new guilt; we can only have a

notion of fatisfadion, and of confequence, of the evil

of fin, by the eternal duration of their fufFerings.

But in the temporary fufFerings of Chrift, we have

2ifuU difplay of the evil and bitternefs of lin, becaufe

he at once fuftained the full load of infinite wrath for

his people. The Lord hath laid on him the iniquity

of us all *. We cannot indeed fee the evil of fin in

the perfon of Chrift, for he had no lin of his own ;

nor had he any pollution, as arifing from fin im-

putea. But the guilt of all the fins of his people

was laid on him, and he bare the accumulated fuf-

Ferings due to them all. He fuftained in time as

many hells of fuftering, as there were finners to re-

deem.
As both foul and body were by fin fubjecled to

fufFering, and to be faved from it, he fuffered in

both. His whole life was a life of humiliation, and

therefore, to him who ^vas in the form, the ftate of

God, a life of fufFering and fatisfaclion, as well as of

obedience. His obedience and fufFering were fo in-

terwoven, that we cannot well diftinguifli them.

There was fufFering in all his obedience, and obe-

dience in all his fufFering. He learned obedience by

the

* Ifa. liii. 6.
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the things that be puffered * ; and he became obedient

unto death \. Although heaven was his throne, and
earth his footllool

,
yet fo great was his voluntary

flittering, that even on his footftool he had not a
'place where to lay his head. But however great and
conftant his futterings, during the courfe of his obe-

dience, from wearinefs, faintnefs, hunger, thirft,

temptation, poverty, reproaches, and every evil and
infirmity that did not imply fin

;
yet his fuiferings be-

came vaftly more intenfe from the commencement of

his agony, till he faid, It is Jinijhed.— The fuiferings

of his body, as proceeding from the hand of man,
were great ; in his being fcourged and buffeted, in

bearing his crofs, having his head pierced with thorns,

his hands and his feet with nails, and his body fu-

fpended in the agonies of crucifixion. Yet the out-

ward fufferings of his body were little, compared
with thofe which it endured, as the partner of his

foul. Blood ilTued from the wounds which his cruel

executioners inflicted ; but it iifued from every pore

of his body, as the fruit of his foul- fufferings. The
fufferings of his body, even as partner with his foul,

vtere ftill as nothing compared with thofe that he
felt in his foul itfelf. So unfpcakable were theie,

that hisfoul was exceedingforrowful, even nnto death \.

It was compafied with forrows on every fide. This
did not proceed from any bodily fufferings, for it was
the \:hief caufe of his feverelt fufferings of this kind ;

but from a dreadful fenfe and feeling of the infinite

wrath of God as a Judge, due for all the fins of his

people, lying upon him. Under this tremendous
load, he was deferted of his Father; and being depri-

ved of the light of his countenance, he endured a
dreadful conflid: with the powers of darknefs §, and
fuffered the pangs of hell **. That fame breath of
the Lord's indignation, that kindleth thefre of hell ff

,

kindled fuch a fire in his holy human foul, that his

Vol. I. F heart

* Heb. V. 8.
'J-

Phil. 11. 8. % Mat. xxvi. 38. '

§ Luke xxli. 53. ** Plal, xviii. 5. ff Ifa. xxx. ^7,.
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heart was ?nelted like wax in the midjl of his bowels*.

All the wailings and howlings of the damned to all

eternity, will fall infinitely fhort of expreffing the

evil and bitternefs of lin with luch emphalis as thefe

few words ; My God, viy God, why hajl thou forfaken

me? It is only a difeovery of fm in the fufferings of

Chrill that is of a faving nature. Nor can a view of

his fufferings as man^ with what feelings foever of

natural affedion and fympathy it be attended, be of

any avail here. It is only a believing view of his

fufferings as God-man^ and a cordial acceptance of,

and reliance upon them as the atonement for our

fins, that can be profitable for falvation. Surely^ faith

the Church, he bath born our griefs, and carried our

forrows :—He was wounded for our tranfgrejjions,

he was bruifed for omk iniquities: the chajiifement of
o\3K peace was upon him, and with his flripes we are

healed f

.

We (hall conclude this difcourfe with a brief ex-
hortation to three clalTes of perfons.

I. To thofe who are fecure in fin.

Your fiate is truly deplorable. You are pining
under a dangerous and deftrudive malady

; yet yc
know it not. We would therefore offer you a few
diredlions, relative to your prefent mournful fitua-

tion. (i.) Be much engaged in reading and medi-
tating on the word of God. Ponder its threatenings,

Confider the judgments which it records, as inflided

on finners. Be concerned efpecially to obtain a due
apprehenfion of the fpirituality and extent of the

holy law. all the precepts of which reach to the
heart, and concern its moft fecret thoughts, and thte

firft imaginations of thefe thoughts. For the word of
God is quick and powerful, a?id Jharper than any two-
edged fword, piercing even to the dividing afunder of
foul and fpirit, ami of thejoints and marrow ; and is a
difcerner of the thoughts and intents of the heart \.

The
* Pfal. sxii. 14. f Ifa. liii. 4, 5. % Heb. iv. 1 2»
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^e law of the Lord is perfedl, converting the foul: the

tejiimony of the Lord is fure^ making wife the fimple *.

The Apoftle declares, from his own experience, that

he had not knownfin hut by the law\. (2.) Diligent-

ly attend on the public difpenfation of ordinances.

The word preached is the ordinary mean that God
blefles for convidlion and CQnverfion. It was while

Peter preached, that the murderers of Chriil were

pricked to the hearty and cried out. Men and brethren^

luhatfhallwe doX? It was only while the lame man
waited at the pool, that he met with Jefus, and was
healed by him. Chriil, the perlonal wifdom of God,
and the great Prophet of his Church, declares the

blefTednefs of thofe who carefully regard his inftitu-

tions, not as if all fhould be eternally blelTed who do
fo, but becaufe a difpenfation of the Gofpel is an in-

eftimabie privilege in itfelf, and a regular attendance

on it, the only appointed order in which we are al-

lowed to expedl the bleffing from the God of Jacob,

even life for evermore. BleJJed is the man that heareth

me, watching daily at my gates^ waiting at the pofis of
my doors. For whofo findeth me, findeth life, and /hall

obtainfavour of the Lord \. (3.) Improve afflidions

as a mean for difcovering fin. This is their lan-

guage from God to you, as he declares in the verfe

wherein our text lies : Thine own wickednefs fJmll

correSl thee, and thy back/liding JJjall repro'de thee

;

know therefore and fee, &c. And how is this ac-

complilhed ? It is by means of the afflictions procured

by them, in which your wickednefs and backiliding

may be clearly feen. Surely it is meet to be faid un--

' to God, I have born chafiifement, I will not offend any

more. That which Ifee not, teach thou me ; if I have
done iniqidty, I will do no more'^^. (4.) Meditate
on the aggravations, confequences, and defert of fin.

In this manner the Prophet Nathan dealt with Da-
vid about his great tranfgrelfion, 2 Sam. xii. He

declares

* Pfal. xix. 7. f Rom. vii. 7. J A£ts ii. 37.

§ Prov. viii. 34, 35, ** Job xxxiv. 31, 32.
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declares the aggravation of his fin from a confidera-

tion of the many mercies that God had beflowed on
him already, and of thofe alfo which he might have
conferred afterwards, ver. 7, 8. Then he charges
home his lin upon, his confcience, as a tranigreffion

of the commandment of the Lord, as doing e-jil in his

^/ij/jt, ver. g. Then he denounces judgments againfl:

him, and againfl: his houfe for ever, as jufdy procured
by his iniquity and ingratitude, ver. 10.— 12. And
laft of all, he exhibits the bitter fruit of his fin, in

giving great occajion to the enemies of the Lord to blaf-

pheni'', ver. 14. (5.) Beware of giving loofe reins to

fin ; bccaufe it is of a very hardening nature. There
is great danger of your being hardened through the de~

ceitfulnefs of fin. Your difeafe may run on fo far,

that like a paralytic pcrfon, yow may become altoge-

ther infenfible. By a continued uncontrouled coyrfe

of fin, your confcience may h^Qomc feared as with a
hot iron. (6.) Be frequently and fervently engaged
in prayer to God for a difcovery.of his holinefs, ma-
jefty and love. This has a diredl tendency to difco-

ver the evil of fin. It had this effeft on Job. There-
fore he addrefles himfelf to God in the following

manner: I have heard of thee by the hearing of the

ear : but now mine eye fteth thee. Wherefore 1 abhor

viyfelf a::d repent in dufi and njhes *. Such a diico-

vevy operated in the fame v;ay on Ifaiah. When he

faw the Lord high and lifted vp, and heard the aw-
ful proclamation of his holinefs, he cried out, Wo is

mc ; for I am undone., becaufc L am a man of unclean

lips-f. (7.) Pray that the holy Spirit may give you
a foving view of the evil ol fin, efpecially in the fuf-

ferings of Chrifi. it is his work to convince of fin^

He takes of the things of Cbriji, andJhcws them unto

us. His work, in this rei'pect, is the fubjecl of pro-

m^Te ; and therefore it Ihould be matter of eurneil

prayer : 1 willpour upon the houfe of Daiid^ and upon,

^he inhabitants of Jerufalem^ the fpirit of grace, and
of

* Job xlii.,5, 6. I Ila. vi. 5.
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offupplications ; and theyJhall look upon me whom they

have pierced, and they Jball mourn *.

2. To perfons who may be under conviftions of fin.

(i.) Consider the advantages arifing from thefe.

Although, by no means, faving in themleives, yet, un-

der the bleliing of God, they tend to bring the finner

to Chrift ; for as long as men think thenifelves whole,

they will not apply to the Phylician. Convictions

do not make you more welcome to the Phyfician

;

but, if not abufed, they will make him more accept-

able to you. (2.) Cherifh your convidions. Many,
as foon as they find the law working on their confci-

ences, do all in their power to lilence it. When ter-

rified by the roaring of the lion, they endeavour, ei-

ther to fhut their ears, or to ftop his mouth, by ba-

nilhing every thing that tends to difturb their ptace

in fin. When Cam went out from the prefence of

the Lord under convidions of fin, he employed
himfelf in building a city, in order to banifii them

;

as would feem from the conned ion of his hillory,

Gen. iv. 16, 17. Many plunge themfelves into the

world ; and the cares of it, and the dtceitfdnefs ofriches

choke the word, and it hecometh unfruitful. Although
your ferious improvement of convidions cannot inlure

you of converfion
;
yet the Lord may be juftly pro-

voked to depart from you for abufing them. His Spi-

rit will not alwaysJlrive wiith man, and ivo is unto you,

Smners, z/God departfrom you f . Felix endeavoured
to Imuther his convidions by a propofed delay ; and it

does not appear that they ever returned }. (3.) Be-

ware of lingering under convidions. Ephraim is

reprefented as an unvvife fon, becaufe he fiaid long in

the place of the breaking forth of children. This is the

ivay to lofe a fcnfe of fin : for light, if not improved,

often becomes weaker, nay, is fometimes altogether

turned into darknefs. (4.) Reft not on convidions,

as

* Zech. :^ii. lo. f Hof. ix. 12. % A£ls xxiv. 25.
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as if they were enough, as if they were a fatisfying

evidence of falvation. The religion of many profef»

fors, we fear, goes no further than this. They have
fome knowledge of lin, and they think all is well

with them. (5.) Confider the danger of filencing

convidions, by fleeing to a falfe refuge. This is only
trying to make Satan cajl out Satan. This is to go
out of oiie bad fituation into a worfe : for the cafe of
perlbns, who reft on their own righteoufnefs, is more
dangerous and hopelefs than even that of publicans and
iinners. (6.) f^arneftly pray for converting grace. This
God hath promifed. I will heal their hackjlidings ; I
will love them freely ; for mine anger is turned away
from him. Let your prayer be that of Ephraim, Turn
thou me, and IJhall he turned, for thou art the Lord
viy God*. How necelTary and valuable foever thofe

things are, which we have already mentioned, as means
for difcovering the evil and bitternefs of fin, ftill they

are means only : and they will never be of any fa-

ying benefit to you, without the efficacious operation

of the Spirit of God. (7.) In a dependence on this

promifed grace, endeavour the prefent exercife of

faith in Chrift : God is efpecially calling you in his

word, and particularly, by the common operations of

his Spirit, in convidions of fin, to embrace Chrift as

freely offered to you in the Gofpel. The compaflion-

ate Saviour is as really propofing this queftion to eve-

ry one of you, as he did in the days of his flefh, fVilt

thou he made whole? The convictions of a troubled

conftience, like the acute pangs of a difeafed perfon,

are calling aloud for an application to the Phyfician ;

and is there not halm in Gilead, is there not a Fhyfician

there? Embrace the blood of Chrift, which is that

precious balm that alone can heal your difeafed fouls.

Believe his record, with particular application to your-

felves, when he teftifies to every individual, that in

him there is eternal life. Confidently endeavour to reft

on the foundation of his gracious, particular and un-

conditional

* Jer. xxxi. 18.
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conditional promifes, to trull in his name : and his

name is called Jefus, becaufe befaves his people from

their Jins. This name of the Lord is ajlrong tower ;

thither the righteous runneth and isfafe.
^

3. To thofe who have not only a fenfe of fin, but a

perfuafion of deUverance from it.

We would exhort you, (i.) carefully to enquire,

whether this be on a fure foundation. Many appre-

hend, that they are free from fin, while they are only

freefrom righteoiifnefs . Try your own hearts by the

word, depending on the omnifcient Spirit, that you
may difcover, whether you have really improved the

blood of Chrift as the only ground of pardon. Unlefs

you have a fatisfying, folid and conftant reft here^ you
ought not to fpeak peace to yourfelves. If you reft

on any other foundation, you 2sq fpeaking peace when
fudden dejiruclion is at the door. (2.) Be afraid of lo-

fing this comfortable fenfe of deliverance from fin.

None who are interefted in the blood of Chrift, can
be altogether deprived of its efficacy. They can never

bring guilt upon tht'w perfons, guilt, in relation to

God as a judge.—But they may bring guilt on their

confciences, by obfcuring their fenfe of pardon. En-
deavour to maintain a conftant fear of fin as the great-

eft evil ; for it feparates between us and our God; and
although it cannot feparate his people from his love,

it often feparates them from the evidences of it, by
caufmg him to hide his face. (3.) Strive to obtain fur-

ther difcoveries of the evil of fin. Apprehend not,

that, in this refped, you have attained. The be-

liever can never have a full fenfe of fin, till he be
perfectly freed from it. We always look on fin, in

this world, with a partial eye ; becaufe we cannot
entirely feparate the idea of fin from the perfonal in-

tereft we have in it ; we cannot feparate fln from our
own minds in judging of it. As an evidence of this,

we are generally difpofed to be much more fevere on
the fins of others than our own. Even thofe fins

that we love and indulge in ourfelves, we hate and de-

fpife^
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fpife, when we fee them in others ; although they con-

tain nothing but a portrait of our own hearts, juftlj

delineated. The faint will then fully know the evil

from which he has been delivered, when he fully en-

joys the j^ood to which he is redeemed ; not merely

the bitternefs of fin, by a difcovery o^thQJoys of hea-

ven ; but the evil of tin, by the enjoyment of complete

holinefs. Here he is only prejjingforward andfollow-
ing after ; but then hnjball know^ even as be is known;

and apprehend that for which he is alfo apprehended of

Chrifl. (4.) Let the prevalence of fin be your daily

burden. This, we have feen, is the greateft burden

that believers have, while in this tabernacle. Let your

defires be confl:antly directed towards that happy ftate,

in which fin fhall be no more. (5.) Make daily ap-

plication to the blood of Chrift for fprinkling. Al-

though you can never contracfl new guilt in relation

to God as a Judge^ you are daily provoking him as a

Father ; and you need daily to apply to the fountain

opened. Therefore be concerned conftantly to im-

prove it for removing the guilt contracted againft your

loving Father, and for wafhing away your daily de-

filement. And the very God ofpeacefan^ify you whol-

ly : and 7nay your whole fpirit, and foul^ and body be

preferved blamelefs unto the coming of our Lord Jefus

Chrifl.

SER-^



SERMON III.

On the plague of the HEART.

I Kings, viii. 38.

Who Jhall know every man the plague of his

own heart.

MAN has naturally an ardent defire of know-
ledge. This is a faint memorial of that per-

fedl image of God at firft impreiTed on his heart in

creation, of which knowledge was a principal feature.

It is alfo a Itriking indication of the immortality of

his foul, and of that glorious perfedlion after which he
ought eagerly to afpire. This thirft for knowledge is

difcovered in a thoafand different ways ; accord-

ing to the dirt'erence of the temper and affedtions of
the mind. But it is truly deplorable, that an in-

clination in itfelf fo excellent, fliould be fo fadly mif-

applied ; and that men adding according to their na-

tural impulfe, fhould univerfally occupy their minds
with things comparatively trivial, to the total ne-

gledt of the one thing needful. While many inquire

into the nature of God, and into that of their own
fouls, as matters of mere fpeculation, as fubjedts of
curious and entertaining inveftigation ; how few are

difpofed to contemplate God, as he reveals himfelf

in love and mercy to fmners through Jefus Chrift, and
to ftudy themfelves, as creatures that ftand in the moll
abfolute need of fo gracious a revelation ? While
many arhufe themfelves, by inquiring into the fa-

culties of the foul, and by defcanting on the noble
powers of which man is poflefled j how few are any-
wife concerned to fearch into his unfpeakable lofs in

the depravation of thefe faculties, the caufes of this

lofs, the confequences of it, the power of indwelling
Vol. L G corruption,
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corruption, or, in a word, as Solomon exprefTes it,

to know every man the plague of his own heart.

Thefe words are a part of Solomon's prayer at the

dedication of the temple. His father David had re-

folved to build an houfe for the Lord, but was pre-

vented, being warned of God, that this work was re-

ferved for his fon. Accordingly Solomon engaged in

it after the death of his father : and having finiflied

the building in the moll magnificent manner, he fo-

iemnly confecrates it by prayer and facrifice, to the

fervice of Jehovah. In his prayer he enumerates
different cafes, in which he entreats the Lord's gra-

cious anfwer from his holy temple. The words of

our text refer to fome heavy judgment, which Solo-

mon fuppofes might come upon Ifrael, becaufe of their

iniquities
;

yi77/zi;2<?, or peflilence^ or hlajling or mildew.

He fupplicates, that, in this mournful fituation, the

Lord would interpofe for their deliverance, when he
Ihould be addrelTed, either by individuals, or by the

whole nation ; and efpecially, when tlie perfons, fo ad-

dreffing him, Ihould not only be affeded with the out-

ward judgment, but with their own fins ; and not

merely with their outward tranfgreflions, but with the

iins of their hearts, as the fource of all others, and the

primary caufe of all judgments. By this mode of ex-

prelfion, Solomon does not mean to limit God, as if

he fliould never grant a deliverance, but when his

people were deeply afiecled with the plagues of their

hearts. But he mentions this as an argument with

God, urging the exercife of his fympathy and com-
panion towards them, and the removal of his judg-

ments, when they fliould be brought to a due fenfe

of their fins. The expreffion may alfo intimate the

line of duty, the way in which God's people are to

expecfl, that their prayers fliall be heard and anfwer-

ed.—This is only when they are humbled before him
on account of their iniquities. Thus it declares to us,

as it did to his ancient people, that thofe who addrefs

God's throne for deliverance from judgments, and are

yet
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yet hardened in their fins, have no reafon to exped
that they fhall receive the anfwer ofprayer.—^Nor does

he mean to infinuate, that it could be fuppofed, that

the throne of God fhould be fo approached by all his

people, as that every individual fhould know and be

deeply atfeded with his own lins. For this is a cafe

that never did, and we may venture to fay, never will

happen in any general reformation. But as he here

points out what is the duty of every one in. his ap-

proach to the mercy-feat, he alfo fuppofes w-lfkt might
be the attainment of a great many of thefe afflidl-

ed fupplicants. Here an univerfal expreffion is ufed

to denote a great, although it fhould not be the great-

eft part ; of which we have many other examples in

fcripture. We have an exprellioij^ the very fame
import, ufed on the fame fubjecl, Ezek. vii. 16. All

of them mournings evary onefor his own iniquity.

The heart is taken in different fenfes in fcripture.

Sometimes, in a more general fenfe, it -denotes the

foul, with all its faculties, underftanding, will, con-

fcience, affedions ; and with all its adjunds, as wif-

dom, prudence, thoughts, delires and wifhes. More
ftridily, it fignifies the will and aiS^ftions ; which are

the raoft operative powers of the foul ; the peculiar

feat of defire or reluctance,' of choice or rejedion ; and
the immediate fprings and principles of aclion. Here
it may be proper to obferve, that when we may af-

terwards fpeak of the heart, or any particular plague

of it, we fiiall generally underftand it in the firft of

thefe fenfes, as denoting all the faculties of the foul

;

and do not mean to confine ourfel,ves to a nice philofo-

phical difcufiion of the different faculties as the fubjects

of different fins. Although fin has eminently its feat

in the will and affedtions
; yet we may fpeak of it in

its influence on both the fuperior and inferior faculties,

under the general denomination ofthe heart; by which
they are fo often coUedively exprefl^ed in fcripture.

By the plague here mentioned, we underftand j^w.

There are fome indeed who apply this expreffion to

the
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the particular afflidion or judgment, to which either in-

dividuals, or the nation in general, might be fubjedted
;

and in confirmation of this opinion, adduce the pa-

rallel pafTage in 2 Chron. vi. 29. where the words run

in the following manner ; When every one JIjall know
his own fore, and his own grief.—But it muft be ob-

ferved, that the diilerence here principally depends

on the tranflation : for the fame word, there ren-

dered forey is in this place rendered plague. Al-

though there is another expreffion added,

—

and his

own grief; yet this will by no means reftrid: the force

of the preceding one to afflidion : becaufe fin ftiould

be much more the fubjcd of our grief than any af-

flidion ; as every aillidion derives its elTence, lling

and bitternefs from fm ; and as the caufe fhould na-

turally be coniidered before the effed, or at leaft, the

caufe lliould principally eng^ige mt attention *. Be-
fides, afflidion in general, and particularly any out-

ward ftroke, fuch as thofe mentioned in the preceding

verfe, cannot be denominated the plague of the hearty

with fuch propriety as iin. Afflidions of this kind
are more properly the plague dthQjieJJ}, and can on-

ly be that of the heart in a derivative and fecondary

v/ay. The proper and original fenfe of the word
rendered plague^ feems alfo in this place to reftrid it

peculiarly to fin. For the v/ord ufed in the original

properly fignifies any evil of a contagious and abo-

minable nature. Now, although the word, when
ufed with rcfped to the pefiilence, or any outward

c tlamity, may bear this fenfe
;
yet when the heart is

fpoken of as the feat of this plague, we mufl: necefla-

rily underftand it of fin : for this alone, in a fpiritual

fenfe, as affeding the heart, and efpecially as feated

in it, is of a contagious and abominable nature ; and
this

* The Pfalmift ufes the fame figurative mode of expreffion,

Pfal. cxxxix. 24.. See if there be any way ofpain, or grief in me, as in

the mar-:;m. In the text, it is with propriety rendered ofiy wicked

'way, becaufe the connexion evidently limits the phrafe to fin, the

fource and procuring caufe of all pain or grief.
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this cannot with propriety be faid of any outward

difeafe, becaufe of its effefts on the heart, in produ-

cing grief or afflidion. The fame word here render-

ed ^/«j^«(?, as fignifying a difeafe of an infedious na-

ture, is often ufed in this proper and original fenfe in

fcripture. It often denotes the plague of leprofy,

which was confidered as fo infedious and abominable,

that not only the garment which the leper wore, but

the very houfe in which he dwelt, was unclean. It

lignifies the peftilence, as in verfe 37. It is alio ufed

to exprefs difeafes, which are contagious and loath-

fome. SoinPfal.xxxviii.il. David complains, that

his friends flood aloof from his fore^ or from his

plague ; which he had defcribed before as a loath-

fome difeafe that filed his loins with pain. Now, thefe

different ufes of the word, according to its ilrid and
primary ienfe, as denoting an abominable and infec-

tious evil, illuftrate the necellity of underftanding the

plague of the heart in reference to jln ; becaufe this,

as affeding the hearty may, with much more proprie-

ty than any thing elfe, be called a plague.

That we are to underftand this expreffion of fin,

and not of afflidion, at leait of fin in a peculiar

manner, and only of afllidion fubordinately, as the

fruit of fin, feems undeniably evident from the words
of Solomon recorded in verfe 39. Give to every man
according to his ways, whofe heart thou knoweft

;

for thou even thou only knoweft the hearts of the

children of men. This folemn appeal to God, as the

Searcher of hearts, muft certainly determine the

plague formerly mentioned, as feated in the heart,

to be fin. The appeal here made refers to his in-

finite knowledge of this plague, and their exercife

under it. For if it muft be limited, or principally

referred to any temporal calamity, there was no oc-

cafion for an appeal to Omnifcience ; becaufe any
temporal calamity of fuch a nature as thofe fpecified,

would not only be obvious to it, but to every indif-

ferent fpedator. The-connedion that is alfo ftated

between
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between the ways and the heart of the perfon in this

fuppofed fituation, as intimating that whatever know-
ledge a man might have of his hearty if it did not
influence his ways ; or v/hat ftriftnefs of conduSl fo-

ever a man might attain, if it did not proceed from
a true knowledge of the plague of his hearty would
be unacceptable with God ; clearly demonftrates that

the plague here mentioned is meant 0^ Jifi. Indeed
the conneciion farther Hated between the uprightnefs

of a man's heart, as influencing his conduct, or the

liolinefs of a man's condud as proceeding from an
upright heart, and God's gracious interpolition in a

time of calamity, is not to be conlidered as expreffive

of any thing meritorious, either in his pracftical know-
ledge, or holy practice, as entitling him to any blef-

fing from God. For although the Old Teflament
Saints lived under a legal difpenfation, Itill it was a

difpenfation of the fame covenant that we are under,

which propofes all its rewards as of grace, and not of

debt. But this connection declares the ordinary

courfe of God's operation, in averting afflidions,

when by means of them he has brought his people

to a fenfe of lin, and turned them to himfelf ; as

he chajlens them not for his pieofare ^ hutfor their pro-

fit. It may alfo intimate, that although the Lord is

often pleafed, in his compallion and forbearance, for

a time to remove judgments from guilty individuals

or nations, in confequence of a reformation on their

part, perhaps merely of an external kind, they ne-

verthelefs are only warranted to exped either a par-

tial or total removal of judgments, when they turn

unto him with their whole heart.

What is farther propofed in opening thefe words is,

I. To make fome obfervations moftly. founded on

the text. And,

II. To illuftrate the neceffity and importancb of

knowing the plague of the heart.

L
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I. It is propofed to offer fome obfervations.

It may be obferved then,

I. That fin has all the evil qualities of 2i plague.

It is of the mofl abominable nature ; therefore it may
juftly receive this appellation. Under the law, le-

profy was pronounced to be a plague ; the leper was

llmt up by himfelf, by order of the prielt ; and if

his leprofy was confirmed, he was not fuffered to en-

ter the camp, but obliged to dwell alone in a fepa-

rate habitation. This certainly, in a fpiritual fenfe,

reprefented the abominable nature of fin. He who
labours under this plague, during the continuance of

its power, is excluded from the prefence of God, and
from all communion with him. The finner who is

finally unbelieving and impenitent, who notwith-

ftanding all the means he enjoys, fo far from being cu-

red, defpifes them alJ,iike the incurable leper, is entire-

ly call without the camp, for ever feparated from God,
and from his people. Sin is unfpeakably abominable

to the holy God. Therefore he pleads with finners,

in the moll tender and aiTedionate manner, that they

would not commit it. Ob ! do not that abominable

tbifig that I hate.—A plague is efpecially an inward
difl:refs. All its external eruptions, inllead of con-

fi:ituting the difeafe itfelf, only declare its internal

power, as infe6ling the whole mafs of blood and hu-
mours, and rendering nature totally unfit for the per-

formance of its proper functions. Thus fin, the

plague of the heart, is efpecially an inward malady.
All its loathfome appearances, in the converfation,

inllead of confi;ituting the difeafe, are only its fymp-
toms, as may be afterwards more fully illultrated.

Sin, like a plague, is alfo infectious ; and, indeed,

the contagion of this plague is univerfal. From one
man this fatal diflemper hath been communicated,
without a fingle exception, to every individual, in

every fucceffive generation of his defcendants, ac-

cording to the ordinary courfe of nature. Gur

fitfi father hath fmnedy and we have all born his

iniqinty*
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iniquity. This is a plague that hath infedled the

whole man. External plagues afFed the body alone ;

but this hath affeded both foul and body : the foul

in all its powers, and the body in all its members.

The whole head is Jick, and the whole heart faint.

Tram the fole of the foot^ even unto the heady there is

no foundnefs in it ; but 'wounds, and bruifs, and putre-.

fyingfores : they have not been clofed, neither bound up,

neither mollified with ointment *. As it is originally in-

fedious, in the corruption of our whole nature, it is

fecondarily lb by example. Men are not merely, by
the depravity of their nature, incident to this plague.

They do every thing in their power to increafe its

fatal fymptoms, and to extend its ravages, by greedily

purfuing all iniquity. Any natural plague, as af-

feding the body, communicates its own virulent na-

ture to every thing within its reach, and turns it to

rottennefs and corruption. So doth fin. It not on-

ly impairs the whole nature of him who is under ita

dominion, but communicates pollution to all his

adions. Thofe duties, that are in themfelves good,

become evil as performed by the iinner. The prayer

of the wicked is abomination to the Lord.—Their fb-
lemn meetings are iniquity ; their appointed feafls his

foul hateth. Even their natural and civil adions are

contaminated by this plague. The very plowing of
the wicked isfin.

It is incurable as to all that man can do. No
earthly means can remove the plague. Notwith-

ftanding all the attempts of Natural ills to account for

this difeafe upon phylical principles, it has generally

been conlidered by thinking perfons, as more imme-
diately, than any other, inflided by the hand of

God, and as a difeafe that could be removed by no

human endeavours f . This is one reafon why, under
the

* Ifa. i. 5.6.

f We are fure, from the teftimony of Scripture, that this difeafe

has been, in different inllances, immediately inflicted by God's

hand.
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the law, the perfon infe£led with leprofy, or any other

plague, was obliged to have immediate recourfe to the

prieft *. So the plague of fin, although brought on
man by himfelf, wherein the refemblance fails, is ab-

folutely incurable, as to all that can be eifed:ed by
the wifdom and power of creatures. Although this

fpiritual leper Ihould waJJj himfelf with nitre^ and take

much foap^ yet his iniquity would be marked before the

Lord. Nothing but the infinitely precious blood of

Chrift can remove this plague.

It is alfo confurning and deadly. It is the nature of

a plague to diffufe itfelf through the fubjetl in felled,

and to corrupt and confume it.f . Sin is the feed and
principle of corruption in our nature ; and if it be
not removed, Ihall confume both foul and body-

So the Pfalmift confeffes ; Myjlrength faileth hecavfe

of mine iniquity, and my hones are confutned j. There-
fore the Church alfo complains ; \thou hajl eonfuvied

us hecaufe of our iniquities §. Sin is the mortification

of our natures. It not only fubjed;s us to natural

death, as part of the fentence of the broken law, and
diffufes a principle of mortality through our bodies ;

but is alfo t\iQ. fpiritual mortification of our fouls ; for

it fubjeds the immortal part to a fpiritual mortality.

This is prefently difcovered by the unfitnefs of all the

powers of the foul for the fervice of God, which is

their higheft end and proper employment ; by
the lofs of his image in original righteoufnefs, and by
Vol. 1. H the

hand. Particularly, there were two kinds of leprofy common
among the Jews, which leem to have been utterly unknown among
other nations, and which they^ notwithftanding all their obftlnacyj

always viewed as the immediate fruits of Divine judgment. Thele

were, the leprofy in garments, and in the walls of an houie j by
which we are not to underliaiid any typical defilifment 5 nor are we
to view the ordinances about them as lignifying the danger of con-

veying the infection from a leprous per/on ; for thefe were two
kinds of leprofy, fpreading and corroding, diftinft from each other,

and totally different from a bodily leprofy. Vid. Univ. Hift. vol. iii.

p. 157.— 159. J Poll Synopr. Crit. in Lev. xii. 47.

* Lev. xtii. 2, 3, 5, &c. t Numb. xii. i2. }. Pfa. xxxi. 10.

§ Ifa. Ixiv. 7.
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the want of fellowfhip with him. It is finally difco-

vered in that eternal death, which is efpecially the

ijuages ofJin, and in which the foul, in a fpiritual

fenfe, everlaflingly endures confumption, corruption,

and perdition, and yet never attains the wifhed-for

deftrudlion or annihilation.—The words of our text,

viewed in their connection, afford a beautiful and
ftriking contrail between the outward plague menti-

oned in ver. 37. and the inward one mentioned in

ver. 38. ; as intimating, that whatever outward plague

finners may be under, there is ftill a more loathfome

one within ; that how fatal foever the peililence may
be, which walketh in darhiefs, and wajteth at noon-day

^

it derives all its deadly power from the plague of the

heart, which is, in its own nature, much more de-

llrudlive ;—and as declaring, that whatever outward
calamity overwhelms the children of men, they can
never make a right improvement of it, unlefs they

turn their eyes inward to that running fore of fin,

' that while their flefh may be loathfome to themfelves,

fnould make their fouls much more fo ; as it renders

them unlpeakably loathfome to God, and is the fource

of every thing elfe about them, which is evil or abo-

minable,

2. Sin is with the greateft propriety denominated
the plague of the heart. For it hath properly its feat

here ; and it is the heart that defiles the whole con-

verfation. The body, indeed, is adlive in finning as

well as the foul ; and for this reafon fubjeded to the

curfe in conjundion with it. But then the body is

only the tool of the foul in finning. Therefore our

members are faid to be the injlriiments of tinrighteoiifncfs

unto Jin. They are only the infi:ruments : the foul is

the principal agent, the primary director. The heart

alone is the fubject of will, choice, confent and ap-

probation. The influence of the heart is therefore ne-

ceffary to the being of all outward fin. The Apoflile,

indeed, declares, that with the mind he ferved the law
of God, while with the flePj the law ofJin *. But the

ftejh is not here to be underfi;ood of the body, but of

the
? jRorn. vii. 2?.
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the unrenewed part of the man. This he oppofes to

his new nature, which alone he accounts worthy to

be called his mind. Could we fuppofe an evil adion

to be committed without the fmallell influence or con-

fent of the mind, it v/ould ceafe to be evil, it would
altogether lofe the nature of iin, which, in order to

its being, as an external adt, muft have the confent of
the will in fome degree or other. Man, in this fup-

pofed cafe, could be no more accountable than the

brute, which is entirely deftitute of reafon. But all

iin has its firft rife in the heart. The Iin of our na-

ture has its refidence, nay, its reign there, before it

be expreffed by any open immorality. All outward
fins fpring from this as their fountain.

Here we do not mean to iniinuate, according to

the do6lrine of Papifts, that the content of the will is

neceflary to the efTence of fin. For it is undeniable,

that we are chargeable with innumerable thoughts,

which, although they may not fo far ripen in the fecret

chambers of imagery, as to receive the content of the

will, are yet finful, and often exceedingly fo ; as pro-

ceeding from the exuberant corruption of the heart,

all the i?nagwatio?is of which are only evil continually *
;

as tending in themfelves to open ad:s of wickednefs

;

and as being of the nature of thofe inordinate motions

of the heart, which the fcripture calls covetoufnefs or

lujl ; and which the Apoflle declares he would not

have known to be fin, unlefs he had feen by the light

of the Holy Spirit, that the law had exprefsly prohi-

bited them f . To a carnal unenlightened mind the

tenth commandment, delivered in tbefe words, Thou

Jhalt not covet, may appear to be unnecefiary, as con-

taining a material repetition of what is forbidden in

the eighth. Paul, while the Pharifee, feems to have

entertained fome fuch unjuft apprehenfion. But when
the commandinent came^ he found even heart-fin to be

exceeding finful J
: and every man who truly knows

the plague of his own heart, mufl admire both the

grace and holinefs of God, manifefted in the ad-

dition of this to all the other precepts of the mo-
ral

* Gen. vi. 5. -j- Rom. vli. 7. % Rom. vii. 13.
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ral law j viewing it as a neceflary key for opening

up the fpiritual meaning and ext^nlive application

of all thofe preceding, which, in the vianner of ex-

preliion, being confined to the principal and overt

a6ls of each of the fins referred to, would una-

voidably, as to the matter of them alfo, by every car-

nal mind be confined to thefe. Even this moll fpiri-

tual precept, -vith refped: to the manner of expreffion,

feem? only tc comprehend thofe adings of covetouf-

riefs that regard oi*r neighbour's property ; which

verbal limitation appeared, in the infinite wifdom of

God, moftfuitable to the comparative darknefs of the

legal difpenfcition. Yet it mull be evident to every

m nd led by the Spirit^ that it clearly pronounces even

the firll motions and moll fecret rifings of lujl in the

heart to be fin, whatever be the objedt to which they

are direded ; whether they regard the firfl: or fecond

table of the law ; and though they be nowife indulged,

but fuppreifed by grace. For a corrupt fountain can

fend forth nothing but bitter Hreams ; and all fuch

motions are diredly oppofed to that univerfal fpiri-

tuality which the law requires.

Even outward fins may be committed without a

formal confent of the will ; fuch as thofe of ignorance,

of furprife, and alfo of omilTion, when the negled is

not voluntary. Believers likewife do what they would

mty what they hate. When, therefore, we fpeak of

the confent of the will as necelTary to outward fin, in

fome degree or other ; all that we mean is, to exprefs

the conllant influence of the heart on the life ; and to

iliuHrate the folly of thofe who think that their hearts

may be pure, while their hands are not clean. For

even in lins of ignorance, furprife and omilfion, there

is a tacit and virtual confent ; becaufe either a man
does not improve the means of light he enjoys ; or he

confents to floth and carelelTnefs, which are the oc-

cafions of his furprife or omifiion. The Chrillian al-

fo, although his viind^ his will, as renewed, continues

to difapprove and oppofe known fin, yet confents with

his will as far as it is carnal.

But
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But not only has Jin properly its feat in the heart

;

but it is the fin of the heart that defiles the con-

verfation. This is another evidence of the juftnefs

of that denomination given to it in our text. Were
there no fin in the hearty there could be none in

the pradice. Our Saviour was harmlefs and un-

defiled in his converfation, without the leail fin or

defect, perfonal guilt or pollution of any kind ; be-

caufe he was holy in his nature. This was the founda-

tion of the innocence and blamelefTnefs of his life.

' Had he not been the holy child Jefas, it could never

have been faid with regard to his life, that there

was no gidle found in his mouth. Thus the heart

i^ the fountain of all defilement. It is the plague of

the heart that infeds the life. Our Lord was care-

ful to inform his difciples of this. Do ye not perceive

^

faid he, that whatfoever thing from without entereth

into the man, it cannot defile him. That iiuhich cometh

out ofthe man^ that defileth the man. Forfrom within, out

ofthe heart of 7nan, proceed evil thoughts, 8cc. All thefe

things comefrom within and defile the man'*-. And again,

A good man, out of the good treafure of his hearty

bringethforth that which is good ; and an evil man, out

of the evil treafure of his heart, hringeth forth that

which is evil
; for of the abundance of the heart, his

mouthfpeaketh f

.

3. EvjERY man fliould be efpecially concerned a-

bout his own fin. He ought to make his own fpi-

ritual plague his peculiar itudy. There are a great

many profeffors, who make a mighty outcry againft

the fins of others, againft thofe of their neighbours,

of their fellow-profefTors, of the nation in general,

or of the age in which they live. They pretend to be
deeply humbled on account of thefe fins. Yet they

are entirely carelefs about their o'wn. It is good to

be duly and zealoully affeded vv-ith the fins of others.

This is our indifpenfable duty ; becaufe the glory of

God is concerned in it. But all profeffions of for-.

row for the fins of others are unavailing, falfe and
hypocritical, unlefs they be attended with, or flow

from
* Mark vii. 18.-23. t Luke vi, 45.
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from an afFedling convidion of our own lin, and in-

genuous forrow before the Lord on this account.

Such empty profeffions are like thofe of the obdurate

Jews, who acknowledged themfelves to be the chil-

dren of them that had killed the prophets; and as a fort

of reparation for the crimes of their fathers, built and
garnifhedthe fepulchres of thefe holy martyrs ; while,

after all, they v^Ttro, partakers with theirfathers^in their

evil deeds, becaufe of their own unbelief, which inlti-

gated them to perfecute Chrill and his difciples. How
prepofterous is it for us to acknowledge that others

are linners, and that our fathers have linned ; unlefs

we be deeply affeded with our own guilt, and thence

influenced to confefs, in the bitternefs of our hearts,

that we have finned with our fathers^ and been too

long the workers of iniquity *. While we acknow-
ledge the fins of preceding generations, under a heart-

felt convidtion of that difhonour thereby done to

God, and as deprecating the judgments thus entailed

on us ; we ought, in a particular manner, in our con-

feffions, to recolle6l and enumerate their fins as ag-

gravations of ours ; becaufe, according to the tefti-

mony of God in his word, their fins, with the judg-

ments attending them, are fet before our eyes as bea-

cons to deter us from following their wicked ex-

ample. This confideration feems to have been view-

ed. and confeiTed by the returning Ifraelites, in differ-

ent periods, as a peculiar aggravation of the'ir guilt f

.

All the profefiions that we make of forrow for the

fins of others, are but a folemn infult offered to the

omnifcier.t and infinitely holy God, unlefs we have a

juft apprehenfion of our own fin ; becaufe we pro-

fefs to be humbled before him for that which we
are entirely ignorant of, as to its evil and abominable

nature. It is a profelfion of forrow for that which
never occafioned to ourfclves one moment of forrow,

or one tear of anguifh. Yea, our profeffion of for-

row for the fins of others, while we remain infenfible

as to our own, is a great aggravation of our guilt,

and enhancement of our condemnation. For when
we

^ PfaU cvi. 6. f Ezra ix. 7.—Jer. iii. 25.
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we declare our fenfe of the guilt of others, and are

unafFeded with our own, wherein we accufe others,

we condemn ourfelves, proclaim our obduracy, and

declare that we are inexcufable. Where fhall we
find a refemblance of this hypocritical condud ?

Shall we compare it to that of a man who joms him-

felf to the company of thofe who have dilbovered,

and are bitterly lamenting the murder of one of their

relations or friends, who weeps as bitterly, and, to

appearance, as fincerely as any of them ; nay, ear-

neftly wifhes that the cruel murderer were difcover-

ed ; and, to his profeffions of grief, adds the moll

poignant invedtives, even denounces the feverell

threatenings, and imprecates the heavieft curfes on

the guilty perfon ; while he is himfelf the murderer,

or an accelTory to the crime ?

4. Every man (hould efpecially fearch into the

fins of his heart. Therefore Solomon interrupts the

tenor of his addrefs to God by this ftriking paren-

thefis ; who jhall know every man the plague of his

own heart. It is not enough that we know our

own plague. We mult be peculiarly concerned a-

bout that of our heart. Knowledge of this kind is

to us of the greateft importance. This appears from
what we have already feen, that the heart is the pro-

per feat of fin, and that it is this which defiles the

man. He who is a ftranger to his heart, can never

know the multitude of evils that compafs him about,

and that he is ever in danger of falling into. For
the heart of every man hath in it the leeds of all lin.

There every iniquity, however atrocious, lies as

it were in embryo ; and that all men do not follow

courfes equally wicked with thofe of the worft, is not
becaufe their hearts are, naturally better than others,

but is principally owing, either to the reftraining, or

to the renewing grace of God. Every hunian heart
is a fpiritual Babylon, a hold of every foul fpirit, and
a cage of every unclean and hateful hird^. Therefore
the Spirit of God reprefents the heart of man as de-

fperately
* Rev, xviii. 2.
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fperately wicked * ; not wicked in fome, but in the
higheft degree. This expreffion properly fignifies

any difeafe fo inveterate as to baffle all the force of
medicine, a difeafe abfolutely incurable ; and when
ufed metaphorically to denote the wickednefs of
man's heart, it intimates that this is fo great, that all

human expedients, all the exertions of natural ability,

all the powers of man's reafon or will are utterly in-

fufficient to remove it, or of themfelves to withftand
its increaiing force ; that with regard to all that
man can do, the wickednefs of the heart is a defpe-

rate cafe ; that it is a difeafe which nothing but fo-

vereign grace and almighty power can conquer.
Man hath been fometimes called a viicracojm or

little world. He hath been thus denominated in a

phyfical fenfe, becaufe of the wonderful nature of his

frame, in which all the principles difperfed through
|;he reft of the univerfe are colleded and combined :

but this defignation moft properly belongs to him in

a moral fenfe, and particularly to his heart. This is,

indeed, a world in miniature. As all the accounts of
robberies and murders, of perjuries, treafons and re-

bellions, of wars and devaftations, are only narratives

of the particular operations of inward corruption :

the heart itfelf is a compend of the hiftory of man-
kind from the fail to this very moment, it dilcovers,

at leaft in the feed and principle, all thofe lufts that

have produced fo much mifchief among the children

of Adam. Here you may difcern that Deceit, which
hath fo often ruined, not individuals only, but em-
pires ; that Avarice, which hath ranfacked the boweh.

of tlae earth, and fathomed the abylTes of the ocean

for its gratifications, nay, facrificed whole nations to

its golden idol ; that Ambition, which hath at times

brought greater deftrudion on mankind than all the

difeafes to which our fallen nature is fubjed. Here
you may perceive the workings of that Cruelty, which

hath rendered man a greater monfter, in the de-

ftrudion of his own fpecies, than any beaft of prey ;

that Senfuality, which hath converted him into a

greater

* jer. xvii. 9.
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greater brute than any of thofe vvhofe fpirit goeth

downward ; that Unbelief which made him crucify

the Lord ofglory ; and that Atheifm, that hath made
him deny the being of his Creator. Even in the

fame heart, according to the variation of age, circum-

ftances and temptations, you may diicern the motions

of almoft all thole lulls that engage the world at

large, and, for near fix thoufand years, have kept it

lying in the wicked one. It is deemed a peculiar ex-

cellency in an hillorian, if he clearly points out the

fecret fprings of thofe adions which he narrates.

But how accurately foever a man iliould defcribe the

condud of nations, and unravel the myfteries of

their politics ; if he knows not the myftery of ini-

quity in his own heart, he wants that key which can

alone admit him to a juft view of the treafures of

wickednefsy and difcover to him the true origin and
nature of thofe enormities that he defcribes. Could
a man fairly read his own heart, by the light of the

Word and Spirit, it would afford him a juft and com-
pendious hiftory of the world. He would find the

hiftory of Cain abridged in his own Anger and Re-
ve^j^ge ; of Pharaoh in his Obduracy ; of Balaam in

his Covetoufnefs \ of David and Bathfiieba in his FiU
thincfs of Spirit ; of Abfalom in his Difobedience

;

of Rehoboam in his Self-confidence ; of Nebuchad-
nezzar in his Vanity ; of Sennacherib in his Ambi-
tion ; of Rabfiiakeh in his Prefumption ; of Ahab,

Jezebel and Manafleh in his Enmity againft God ;

of Judas in his Deceitfulneis ; of the Heathen nations

in his Ignorance and Blindnefs of mind ; and of the

Church of Ifrael in his Unbelief and Rebellion. It

is granted, indeed, that all thefe corruptions do not

rage with equal violence in the fame heart, or break

out in the converfation. But, at one time or ano-

ther, a man, who is acquainted with himfelf, will

find the workings of every one of thefe in a greater

or lefs degree. And how could he find their mo-
tions, however fecret or imperfect, if the principle of

each of them did not refide in his heart * ?

Vol. I. I Thus,

* In one point of view the heart of the Chriftian is a more
ftriking
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Thus, without the knowledge of the heart, a man
can never have a juft appreheniion of the evil nature

of fin. This, indeed, is mournfully difplayed by the

dreadful effedls of inward depravity which appear

in the enormities of the life, like fo many empoifon-

ed ftreams rufhing from a deadly fountain. But all

the enormities of the life, dreadful as they are in ma-
ny inftances, are flill infufficient to declare the full

malignity of the nature of fin. This is an original

found only in the heart, that no external reprefenta-

tion, however ftriking the reiemblance, can perfed:ly

exprefs. In the heart of man, in his natural condi-

tion, fin fits enthroned as a fovereign, gives forth

laws for the whole of his condud, employs an un-

fpeakable variety of lulls as the executioners of its

determinations, and retains all tlie powers of the

foul, and all the members of the body as its abjedl

flaves and devoted emiflaries. Notwithflanding the

Ihocking outbreakings of corruption, and fl^rant

impieties that iflue from the heart ; we have but a

mere fample of what is within. And if thefe out-

breakings are fo fliocking, thefe impieties fo flagrant,

if the wickednefs of the heart difcovers itfelf in fo

ftriking

ftriking miniature of the world than even that of the natural

snan. His corruptions, indeed, are not ib powerful ; but they all

exill: in the principle. Befides, there is the vigorous oppoiltion

of grace. Here we have, on a fmall fcale, a reprefentation of all •

the politics of the great world. We difcern the workings of that

wifdom which is devilijh, which employs greater political fubtiU
,

ties tnan were ever brought into action among men 5 and of that

alfo which is from abovey endeavouring to counterplot the other,

althout^h without hyi>ocrijy. Kere we find corruption daringly

proclaiming war agamlf the foul, and againft that divine firinciple

whicli rt- Giles in it ; and grace prociaiming war againll: corrup-

tion ; the Jielh lufling ag.iinjl the fpirit, and theJpirit hijling againji

the Jlijh. You lee them adtually engaged oti the field- of battle j

legions of lulls, aided by rheir auxiliaries, legions of devils, ftrug-

fling againft the hidden man of the heart, and his various graces. •

"or what willyoufee in the Shulamite / as it were the company of
two artnies. In a word, you may perceive fometimes the one and
fbmetinies the other viftorious ; the new creature lifted up and cafi

down again. 1 he Chriftian is the true Gad. A troop fhall over-

come him i but hefhall overcome at the lajl.
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ilriking a manner, although man is reftrained by
the bonds of fociety, by the force of human laws,

by regard to his charadter and intereft, by the ter-

rors of confcience, by delires of happinefs, by the

fears of a future ftate, and by the common operations

of the Spirit ; what a dreadful dilcovery would the

heart make of itfelf, were it freed from all thefe re-

ftraints ? Were it poffible that the molt wicked man
in the world could take a naked view of his heart,

could fee it ftripped of all the falfe gloITes that he
puts on his crimes, of all the reftraints to which they

are fubjeded, and of all the ideal virtues and arti-

ficial refinements, which he confiders as an ample
indemnification for his vices ; he would Ihudder at

himfelf, fl;art back from the dreadful pidture with
horror and amazement, and imagine that it was ra-

ther the reprefentation of a devil, than of a man.
If a Saint of God, whofe nature had been renewed
by the power of the Holy Spirit, whofe lufts had

I been mortified, in whom the dominion of fin had
been broken, and a principle of holinefs implanted,

on a difcovery of his own heart, with all thefe advan-
tages, could cry out ; Behold, I am vile, what Jhall

1 anfwer thee'^ \ if another, on the fame difcovery,

although not behind the chief of the Apojlles, was made
to acknowledge that he was the chief of finners -^

',

what mufl; the wickednefs of the heart of man be,

in its full force and dominion, as it appears in the

eyes of the omnifcient God I

We learn, from what hath now been faid, the
dreadful ravages that fin has made in our nature. It

has degraded man, who was once the refemblance of

his Maker, into the likenefs of the heafls that perijh.

It has made man, the lord of the creation, more vile

than the vileil of the brute creatures, which were
given him as his fubjecls. It has changed the image
of God into the image of Satan, converted the fandu-
ary of God into a kennel of lufts, the friend of Je-
hovah into his enemy, the fon of God into the child

of

* Job xl. 4. f I Tim. !. 15.
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of Beelzebub. From this confideration, be exhorted

to take a view of the guilt and vilenefs of your na-

ture, and of the unfpeakablc wickedriefs of your
hearts. If the heavens are not clean in his fight, if he

hath put no trifl in his holy ones, if he charged his

angels with folly ; may we not juflly exclaim, How
much more aboviinahle and filthy is man, who drinketh

up iniquity like water ! As children of the firll: Adam,
you are children of wrath ; and doubly fo, as finners

by many adual tranfgreffions. Thus, you are not

only expofed to temporal death, which is the greateft

extent of any natural plague ; but while ye continue

under (in, by the power of this fpiritual plague, fub-

jed to, and lying under an awful fentence of fpiritual

death, being deftitute of original righteouihefs, of

the love of God, communion v/ith him, and confor-

mity to hira. For as a plague waftes the natural

beauty of man, the plague of iin hath confumed your

leauty like a moth. Nay, you are alfo expofed to

eternal death ; and what this is, in its full meaning
and extent, who can declare ? The enlarged capa-

cities of damned fpirits, and even the fuperior powers

of devils themfelves, together uith all their experi-

ence of fuffering, can never be able to exprefs the

dreadful nature of that condemnation, which confifts

in their being punijhed with everlajling defiruB,ion

from the prefence of the Lord, andfrom the glory of his

power I No man can form juft conceptions of natural

death, but he who has felt its ftroke. But this fling

of death, this eternal death, although it may be felt,

yet cannot be defcribed even by its miferable fub-

jeds. IVho knoweth the power of thine anger ? Blef-

fed are they who know it only, by its glorious contraft,

in 'the fruits of everlafling love I This view of the

deteftablenefs and guilt of Iin fnould influence you
to feek a dilcovery of the Saviour. This is your
confolation, that his name is called Jesus, becaufe he

faves his people from theirfins. He fuperabundantly

reftores all that man hath loil by the fall. There is

value in his blood, fully commenfurate to all the de-

merit
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merit of your fin ; and he is able tofave them to the ut-

termojly that come unto God by him.

This fubjedl affords a decifive teft, by which you
may know, whether you are fiill under the abfolute

power of the plague of fin ? Have you hitherto con-

fined your views of fin, and your forrow for it, to the

outward man ? Have you never purfued this enemy
into the fecret recefiTes of the heart, where it lurks like

a lion in his den ? H.ave you been grieved for the fins

of your life and converfation, but ready to overlook or

excufe the fecret thoughts of wickednefs, which lodge

within you F Or, if you have been grieved for thefe

as finful and diflionouring to God, when indulged by
you ; yet have you never reviewed the firft motions
of the heart towards fin, as really finful in themfelves

;

have you never confidered thete corrupt figments of

the heart, in their abominable nature and v.icked ten-

dency ? Then, you need not be in the lead hefitation

to conclude, that you are yet fi:rangers to the finful-

nefs of fin, and to your ovv'n hearts ; and that the fa^

tal plague is confuming you within, however its ex-

ternal wounds may be imoothed over by a converfa-

tion generally blamelefs. You are in no better ntua-

tion than' Paul before his converfion
; perhaps in a

fituation not fo good. For touching the outward righte-

ovfnefs of the law he was hlavielefs ; although, like

you, he was ignorant of the nature and evil of fecret

iuft.—We do not fay, that all who are convinced,
that the fecret motions and firit rifings of fin in the

heart are finful, or who make a profeflion of forrow
for them, are really delivered from the power of fin

\

for convictions may go very far. But we are certain,

that none can habitually view thefe as finful, becaufe
of their oppofition to the infinite holinefs of God, can
have them as their daily burden and grief at the
throne of grace, and be ftiil ftriving in the fl:rength of
Chrift, to refifi: and fubdue them,—but thofe who are

favingly acquainted with the plague of the heart.

SER-



SERMON IV.

On knowing the PLAGUE of the HEART.

I Kings viii. 38.

—Who Jhall know e-very man the plague of his own

heart.—

ALL the knowledge that a man can, by any means,
acquire, is utterly unprofitable, if he know not

hmfelf ; and all his felf-knowledge is equally unpro-

fitable, if it be not praftical. But alas I how many
learned fools arc there in the world, who know a great

deal, and yet know nothing as they ought to know

;

who, in fome fenfe, have all knowledge^ and yet arc

Ttothing ; becaufe they are ftrangers to themfelves, and
of confequence ftrangers to God. For the faving

knowledge of God, and that of ourfelves, are infepa-

rably connected, and have a mutual influence on each

other. As the fun, when he appears in the natural

world, by affording fo ftriking a contraft between

light and darknefs, excites in the mind the moft juft

ideas of the horror of that univerfal night which pre-

ceded his rifing •, and on the other hand, as the horror

of this darknefs moft effedually demonftrates the in-

eftimable value of his light: in like manner, a faving

difcovery of God, by means of the word, invariably

tends to difplay to us our own hearts in their juft and
jiatural colours ; and a faving difcovery of our hearts

will certainly recommend the infinite excellency and
perfeftions of God.
On this fubjed vv^e have already obferved, that fin

hath all the evil qualities of a plague ; that it is with

the greateft juftnefs and propriety, denominated the

plague of the heart'; that a man fhould be in a par-

ticular
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ticular manner concerned about his own fins ; and

tliat the fins of the heart efpecially require our atten-

tion. We now proceed to obferve,

5. That every man has fome fin more prevalent in

his heart than any other. Tlierefore the plague of the

heart is mentioned in the fingular number, as efpeci-

ally referring to this predominant lin. The Apoille

calls it theJin that doth fo eajily befet us^. The pre-

valence of one fin above every other in a man's heart,

may be owing to his natural conftitution, to his tem-

per, or to his fituation in life, and its attendant temp-

tations. We cannot, indeed, fay with fome, who,

from ill-guided zeal againft the Pelagian herefy,

have gone to an extreme on the other fide, that ori-

ginal fin is of the fubllance of the foul. Yet it mufl

be acknowledged, that our nature is fo contaminated

by it, that this bitter root is as it were interwoven

with our very frame. We fhall not pretend to aflign

the natural caufes of that great variety of conftituti-

ons to be found among men. But it is a fad beyond
difpute, that the very temperament of the body has

great influence on the qualities of the mind ; and that

this, according to its variations, produces a peculiar

tendency to fume fins more than to others. As this

is one principal fource of the diverfity of tempers a-

mong men, fo alfo of the different attachments to dif-

ferent lulls. Owing to this, fome have a powerful

bias to pride or paflion ; others to revenge and fero-

city ; and others again to the luft of the flefh in its

various branches, to uncleannefs, gluttony, drun-

kennefs, or the like. Cuftom may have great influ-

ence. But as the habits of fin are not like many
others, which are properly the confequences of re-

peated ads, but on the contrary, are their caufes and
fprings ; it muH: be granted, that, in moft cafes, where
particular habits are deeply confirmed, they may be
traced up to a conititutional tendency.—The temper,

wHether forward or timid, focial or referved, gentle

or aullere, calm or fiery, expofes a perfon to the com-
mifiion

* Heb. xll. I,
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miflion of (ins that are nearly conneded with each
of thefe difpofitions.—The fituation in life hath alfo

very great influence in this refped. Different ranks
in ibciety and employments in life have different fins,

or temptations peculiar to them, or more intimately

connected with them, to which thofe who occupy
them are exceedingly expofed.

Now, this predominant fin may, with the greateft

propriety, by way of diftinftion, be denominated the

plague of the heart. For although every fin is enti-

tled to "this charader, that of which we now fpeak, is

fo in a fuperlative fenfe ; becaufe .it prefides in the

heart as corrupt, and principally infeds and conta-

minates the converfation. While a man continues

under the abfolute power of this iniquity, it very ofr-

ten characlerifes him in life, and marks, in a ftriking

manner, every part of his condud. According to its

peculiar nature, he is efteemed avaricious, luftful, or

ambitious ; vain, proud, cruel, or deceitful. This
prevalent fin may be viewed, either as it is found in

a natural man, or in one renewed by grace. In the

natural man it appears in its proper form, without any
changes or difguifes whatfoever ; or with thofe only

that are enforced by fecondary confiderations. But in

a renewed perfon, the prevalent fin of the heart often

turns itfelf into a new channel ; fo that it is not dif-

covered with fo much eafe as it was formerly. The
predominant principle of pride will, after converfion,

appear as legality, and in this fhape harafs the belie-

ver : for what is legality or felf-righteoufnefs, but juft

the natural pride of the heart difguifed, or termi-

nating upon God as its objed rather than man ? Ob-
ftinacy of temper will often difcover itfelf in the ex-

ercife of a Chriltian, in the fin of unbelief. Ambi-
tion will alTume tlie name of fpiritual pride. A ralh

forward temper will break out in felf-confidence.

Doubting and defpondency will often mark the exer-

cife of thofe who are naturally fearful or jealous. We
do not here pretend to lay down a general rule, or to

affert, that univerfal experience declares, that the pre-

dominant
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dominant fins of renewed perfons undergo a change
as to their objects. For although, in all believers, the

reigning power of every luft is fubdued, often the

fame luft operates in them in the fame manner as be-

fore converlion, however different the degree of its

operation. Nor can it be with any ihadow of juftice

affirmed, that any fins, appearing more openly in theit

unregenerate l^ate, afterwards dilcover themfelves un-

der the form of unbelief or legality ; as if thefe fins

had been ilrangers to their hearts before. For it mull
be evident, that thefe very fins formerly exercifed a

dominion, now dellroyed. But furely it is 6ot going too

far to affirm, that lufl.s deilroyed as to their power,

often deviate into another channel ; and that thofe

which openly appeared in the converiation, afterwards

operate more fecretly in the heart, and eminently in-

flaence the Chriftian's exercife towards God.
It is evident, that Peter was naturally of a very for-

ward temper ; and after he had been effeiflually call-

ed, how often did he difcover this difpofition, by truft-

ing to his own wifdom or ftrength r In general, the

diftinguifning features of one's temper, according to

the natural conftitution, raoft powerfully charafterife

the whole condud after converfion, whether good
or bad ; and thofe affedions, which are efpecially

difcovered in a natural fl:ate, appear either to advan-

tage or difadvantage, after a gracious change. For
grace does not altogether remove the natural affedti-

ons of any man, or in general entirely alter their con-

ftitutional peculiarities ; but fubdues them in as far

as they are finful, or, when their nature is fuch as

to admit of it, communicates a new and holy propen-

fity. The fame affedlion of zeal that hurried Paul,

while in his Pharifaical ftate, to the greatefl: extremi-

ties againft Chrift, when rectified by the power of the

Holy Spirit, diftinguifhed him from all the other

Apofiiles, by his unequalled diligence in the fervice of

his Lord. The ilime forward temper, which, when
left to itfelf, plunged Peter into the molt fiiamefal

felf-confidence ; as fanctified by grace, and under the

Vol. I. K diredion
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diredlion of the Spirit, made him generally precede

his brethren in confeffing Chrifl, and furpafs them all

in the boldnefs and fublimity of his confellions. The
beloved difciple's naturiil warmth of afFedtions emi-

nently appears in his renewed ftate, by his great at-

tainments in the grace of Chriltian love. Indeed,

there have been, and may be inftances of perfons once

under the abfolute predominancy of a particular cor-

rupt affeclion, who, after converfion, have been lefs

under the power of it, than of any other. For the Lord
works in his children in a manner entirely fovereign,

ufes various methods of operation, and does not con-

fine himfelf to any fijied rule. But we imagine, that

the cafe referred to is very rare, and will feldom oc-

cur "where there is not an eminent degree of fanclifi-

cation.

6. Every man ought to he peculiarly acquainted with

his predominant fm. This feems to be efpecially meant
in the words of our text, who JJjall know every man
THE Plague of his own heart. This is peculiarly ne-

celTary, becaufe it is by this iin, that we moft fre-

quently difhonour God, wound our confciences, mar
our own comfort, and hinder our progrefs in religion ;

and it is this that moft forcibly hurries on the linner

to every excefs of riot. The predominant fin is Sa-

tan's ftrong hold in the heart. With this he is par-

ticularly acquainted. He hath too much difcernment

not to know what fin mofl eajily befets each of us, far

better than we ourfelves do : and he hath paid par-

. ticular attention to all the means, occafions and cir-

cumilances which lead to the commiflion of it. While
he hath this under his diredion, he is lefs concerned

about our other iniquities. He well knows, that this

is the weak fide of every man, but efpecially of the

believer ; and he moft frequently attacks him here.

Thofe fins that are not fo firmly rooted in the heart,

^s being lefs agreeable to the temper, conftitution or

fituation of Chriftians, are lefs under Satan's influence.

They have far lefs inclination to them than to this
;

and therefore with regard to them, temptation is not

felt
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felt fo powerful. Or perhaps thefe are mortified in a

greater degree than their predominant fin, which, as

being more agreeable to their natures as men, has a
much ftronger hold of them. Our endeavours to

mortify other corruptions, if we negled: this, if we be
not principally concerned about it, and watchful over

it, will be as fruitlefs as the feeble attempts of a foolifh.

general, who, in befieging a city, lliould turn his

whole attention to the outpoflis, without giving him-
felf any trouble about the main fl:rength ; or who, in

endeavouring to obftrud: the courfe of a river, fhould

pay more attention to the fmaller fi:reams than to that

which contains the force of the waters. We find

that the exercife of the faints has been always in an
eminent degree direded towards the mortification of

this fin. Therefore, in the words formerly mention-
ed, the Apofi:le exhorts the Hebrews in this manner

;

Laying ajlde every weight, and thefin that dothfo eafily

hefet iiSy let lis run with patience the race that is fet

before us ^. 1 he Chrifliian life is here defcribed by
language borrowed from a race. He calls them to

layqfde every ^veight, in imitation of the runners,

who ufed to cafl: their cloaks and every part of their

drefs that could anywife encumber them. Our fins

in general may be meant by the metaphorical expref-

fion, every weight ; as theJin which dothfo eafily hefet

us denotes that particular corruption which hath fuch

ftrength in the heart, as to be peculiarly its plague.

It is faid to hefet us, becaufe like any unfeen obfi:ruc-

tion that would precipitate him who runs in a race,

this powerful lull is itill ready to overturn the fpiri-

tuai runner, or, according to the idea naturally con-
veyed by the word, to throw him headlong. The
Plalmift was peculiarly engaged in mortifying that

fin to which he was moft fubjedt. This he diltin-

guifiies by the appellation qI his iniquity. Iwas alfo

upright before him, and I kept viyfelf fro7n mine ifii-

quity \. He likewife calls it by way of eminence, the

great tranfgreffion. Keep back thy fervant alfo from
prefumptuous

*Heb. xli. 1, f Pfal. xviii. 23.
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prefumptuousjins ; ht them not have dominion over me.

Thenjhall I be upright^ and IJball be innocentfrom the

GREAT tranfgrejfion *.

7. The knowledge of the heurt i"^ attended with

great difficulty. The heart is an hidden thing. It

therefore requires fearching. The frequency of the

calls given us in the word to this exercifc, clearly in-

timates the difficulty of the work. As the heaiL is

not obvious to the natural eye ; as little will it be obr

vious to a fuperficial obferver.—This fpecies of know-
ledge is attended with great difficulty, becaufe of the

deceitfidnefs of the heart. It eludes our examination,

and exhibits a talfe portrait of itfelf. Where there is

nothing \i\s.\. folly, it prefents us with the appearance of

vuifdom ; where there is naught but impotence^ it pleads

the greateft ability ; where ignorance reigns, , it pre-

tends to fuperior attainments in knowledge ; w^here all

is deceit, it impofes upon us a feigned integrity ; and
amidil the rage of unfubdued lujls, it clainis an emi-

nent degree of holinefs.—The power ci felf-love is

another iource of that difficulty attending the know-
ledge of the heart. We furvey it with a partial eye.

As it prefents a falfe fhew to us, vve are wiiilng to be

impofed on ; we are chargeable M?ith wilful blindnefs

;

we obllinately fhut our eyes againfl the light, and are

really afraid to admit it. Indeed, the natural man
does not merely furvey his own heart with a partial

eye. For, llriclly fpeaking, in a fpiritual fenfe, we
are blind, we are as if we had no eyes. And as a

man, naturally blind, can have no idea of colours ; as

little can he, who is fpiritually blind, difcern the true

and native complexion of his heart.—The difficulty

attending this knowledge is greatly increafed by the

activity of Satan, who throws a mill over the eyes of

the natural man, and does every thing in his power to

exclude the light. For his kingdom is the kingdom
of darknefs ; and as long as his fubjecls continue ig-

norant of their hearts, there is no danger of their being

alienated from his fervice. As he exerts himfeif to

the
* Pfal. xix. 13.
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the utmofl: to hinder finners from knowing their own
hearts ; he is not fatisfied with preventing as far as

pollible this important difcovery. He endeavours

artfully to perfuade them, that matters are all right,

that they need give themfelves no apxiety about eter-

nity ; nay, that they are abfolutely certain of IiTe

everlafting.

8. This knowledge is attainable. Solomon plainly

fuppofes this in thefe words, who shall know. Were
not this the cafe, the duty of fearching the heart would

not be fo frequently and earneftly inculcated. There-

fore when it is faid, Examine yoiufdves^ whether ye he

in thefaith ; prove your ownfelves ; know ye not your

ownfelves * ? Let us fearch and try our ways^ and turn

to the Lord f ; we are to confider thefe as fo many
declarations, not merely of our duty, but of the at-

tainablenefs of this knowledge. This indeed is the

real attainment of all believers. They receive a juft

and affeding difcovery of their hearts, according to

the charaders that God hath given them. We find

Solomon himfeif emphatically expreffing his convic-

tions on this fubjed:, in the following queftion ; Who
can fay, I have made my heart clean, I am purefrom my

finif
9. The faving knovvdedge of the heart flows only

from the operation of the Spirit. Before the heart

has been the fubjecl of his faving influences, not on-

ly does it remain under the full power of its natural

wickcdnefs ; but the fmner, its miferable fubjed, con-

tinues grofsly ignorant of its deplorable fituation.

Convidions of fm and terrors of confcience may
have a temporary eifed in difcovering to him his

wickednefs, but thefe are generally occafioned by out-

ward ads. He may be, in fome meafure, afFeded

with a fenfe of the wickednefs of the iin particularly

committed. But even this fenfe proceeds from fe-

condary confiderations only, fuch as the injury it

does to himfeif, or to fociety. He is not at all af-

feded with a fenfe of the wickednefs of his heart

;

or

* 2 Cor. xiii. 5. \ Lam. iii. 40. % Prov. xx. 9.
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or if he feel any thing like this, it is effaced by the

firft temptation. Ihe finner may, like the wicked
Ahab, go foftly * for a time ; but he is entirely un-
acquainted with the exercife and refolution of good
Hezekiah, Which he thus expreffes : What Jhall I
fay ? He hath both fvoken unto me^ and himfelf hath

dons it : I Jhall ^o jojtly all iny years in the bitternefs

of my foul \. Indeed it is the laft conclufion that a

natural man wifhes to draw from the fin of his life,

that his heart is wicked. He v.'ill cliarge his fin

upon the power of temptation ; or foolifhly fuppofc

fome kind of fatality attending him ; or even impi-

oully prefume to accuie God as the author of it, ra-

ther than impute it to his idol-heart as its fource.

But the holy Spirit difcovers the hearts of finners to

thernfelves. This is his peculiar province. He Jhall

convince the world of Jin. And he fliews them their

inward wickednefs ; for he convinces them of the

fin of unbelief; and this, you know, hath its feat in

the heart : He Jhall convince the world offin,—be^

caufe they believe not t. So the Pfalmift add relies

Chrift in relation to his work by the Spirit ; Thine

arrows are Jharp in the heart of the king*s enemies ;

whereby the people fall under thee\. The hearts of

all are equally under his power. Even the king''s

heart is in the hand of the Lord, as the rivers of wa-
ter, he turneth it whitherfoever he will. This difco-

very he makes to finners by means of the Word.
This is the inftrument which the Spirit employs in

opening up to them thofe wounds and diieafes in

their own hearts, to which they were formerly ft;ran-

gers. For the word of God is quick andpowerful, and

Jharper than any two-edgedfword, pierci?ig even to the

dividing afunder of foul andfpirit, and of the joints

and marrow, and is a difcerner of the thoughts and
intents of the heart^^. The law is the immediate

mean of this difcov'^ery : for the Spirit brings home
the law on the confcience, manifeiting its purity,

perfedion

* I Kings, xxi. 27. f ITa. xxxvili. 15. t John xvi. 8,9.

\ Ffal. xlv. 5. ** Heb. iv. 1 2.
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perfedlion and extent. Thus fin appears to be ex-

ceeding Jinful; and when the conwiandment comes in

this way, the linner die? to all his apprehenlions of
the goodnefs, innocence and purity of his heart.

The word of God is the glafs in which he obtains

a juft view of himfelf ; and the holy Spirit fhiningon
the word, and thence into the heart, is that light which
enables him to obtain it.

But it mull: be remembered, that what difcovery

foever the linner obtain of his fin by means of the

law, it can be of no faving benefit to him, if it pro-

ceed no farther, if the love of God in Chrift be not
efficaciouily manitelted, 2cci^P?ed abroad in the heart.

For all the felf-knowledge that a man can attain,

unlefs it be the fruit of the Spirit's gracious operati-

tion, is entirely unconneded with falvation. A perfon

may, in this refpecl, be taught of the Spirit in a
common manner, and yet eternally perifh. He may,
by the power of the Word on his confcience, and by
the terrors of the law, difcover, in fome meafiire, that

his heart is full of wickednefs, that he is abominable
to the holy God, that he is expofed to his wrath and
curie ; and after all be a cafi:avvay : becaufe this

knowledge, as it is not the fruit of the Spirit, work-
ing in a faving and converting manner on his heart,

is entirely different in its nature and effects. There
are thefe great diilindions between that knowledge
which flows from the common operation of the Spi-

rit, and that which is the fruit of his faving opera-
tion ;—between that knowledge which is confifi;ent

with a ftate of condemnation, and that which cer-

tainly demonftrates a fl:ate of jufi;ification. By the
former, a man efpecially fees the wickednefs of his

heart as defl;ru6live. In confequence of the latter,

he chiefly views it as deteftable. The firft is found
in a perfon, while his love to fin is unimpaired ; but
the fecond is always attended by an abhorrence of
fin. The retaining of fin in the pradice is compa-
tible with the one ; while the other invariably pro-
duces the renunciation of every iniquity, how dear

foever



8o On knowing the Plague of the Heart. Ser. 4.

foever to corrupt nature. The knowledge of fin, by
the common M^ork of the Spirit, proceeds from the

fear of God as a judge and an enemy : but that

knowledge, which is the fruit of his faving work,
from the love of God as a father and a friend.

Whenever a man becomes truly acquainted with the

plague of his heart, he immediately endeavours to

mortify and deilroy it. There is the fame dif-

ference between thofe who know their hearts in a

common way, and thofe who know them favingly,

as there was between the Ifraelites, who in the wil-

dernefs were ftung by the fiery ferpents, and con-

fumed by their poifon, becaufe they improved not

the remedy, and thofe who, knowing that the brazen

ferpent was held up to them^, turned' their eyes to it

and v/ere healed. Thofe who are enlightened by the

Spirit only in a common way, though they may have

fome convi^ion of their plague, yet, by reafon of

unbelief, ftill remain under its power. But thofe

who are favingly enlightened, are enabled by
faith to look to Him vrho was typified by the bra-

zen ferpent; and thus they arc delivered from their

plague.

10. A faving knowledge of the plague of the

heart includes a true fenfe of its evil. If our fenfe

of lin proceed no iarther than a knowledge, belief,

and dread of its confequences, as it expofes us to eter-

nal deftrudiion ; we are like a man who knows no

more about the difeafe he is infeded with, than that

by means of it he is in danger of death ; but is en-

tirely ignorant of its name, nature, and dillinguilb-

ing fymptoms. If we know the plague of the heart

aright, we will have a deep and affeding fenfe of its

evil, as oppofed to the nature, law, government, ho-

linefs, and love of God, efpccialiy as manifelted in

Chirift ; and as depriving us of his image, and ma-
king us the children of Satan. But on theife things

we do not particularly infift, having endeayoured to

illuftrate them formerly. We have no due fenfe of

lin, unlefs we really fee it to be a plague, not only

as
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as confuming to our nature, but as abominable, infec-

tious and incurable by any means in the power of the

creature. He would be ignorant indeed, who had no

other idea of a confirmed leprofy, than as outwardly

deforming his body ; without knowing that it defiled

the \vhole raafs of blood, and aifeded the very fprings

of animal life. And Ihall we not account him grofs-

ly ignorant of the nature of fin, who views it only as

defiling his converfation, but has no juft apprehen-

iion of the heart as its principal feat, of his being de-

llitute of original righteoufnefs ; and underfl;ands not

that all the leprous fpots which appear in his life, pro-

ceed from the contamination of all the powers of his

foul ? A juft fenfe of fin imports a convidion that eve-

ry imagination of the thoughts of the heart is only evil

continually. It is not fo much the blots of the conver-

fation that humble the fpiritual leper, who trulyknows
his difeafe, as a difcovery of his inward defilement

;

which is fo obftinate, that all outward waihings can

as little remove it, as water externally applied, could

naturally remove a confirmed leprofy.

II. The knowledge here referred to implies hatred

of this plague, and loathing o^ felf on account of it.

The Pfalmift appeals to God, as to his hatred of every

wicked way. It is matter ofpromife: Then fpall ye

remember your owti evil waysy and your doings that

were not good, andjhall loathe yourfdves in your own
fight^ for your iniquities and for your abominations *.

This was the attainment of Job, when the Lord an-

fwered him out of the whirlwind ; I have heard of thee

by the hearing of the ear ; but now mine eye feeth thee.

Wherefore 1 abhor myfelf and repent in dufl and ajhes \.

Under the law, it was commanded with refped: to the

leper, in whom the plague was, that his clothes fliould

be rent and his head bare, and that he fhould put a co-

vering upon his upper lip, and cry, Unclean, unclean X-

We cannot imagine why the law of leprofy Ihould be

fo ftrid, and the whole procefs in the cafe of this

plague be fo particularly appointed of God , if it was

Vol. I. L not

* Ezek. xxxvi. 31. f Job xlii. 5, 6. X Lev. xiii. 45.
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not that this loathfome difeafe is fo llriking a repre-

fentation of the nature and effefts of iin, as it is un-
queftionably its bitter fruit ; and that God was pleafed

to mark it out, in fo uncommon a manner, as a pecu-

liar emblem of thefe. The twofirlt circumitances here

enjoined were tokens of forrow, and intimate to us, that

all who truly know the plague of iin will be deeply af-

fected with its evil. The next circumftance oi ^covering

upon the lip, feems to have typified the infedious na-

ture of iin ; as if the very breath of the leper had car-

ried contagion in it. He was alfo to cry^ Unclean, un-

clean. This not only fignifies that filth which is in

Iin, the leprofy of the foul, but that all who know it

favingly, have a deep and aii'ed:ing fenfe of their de-

filement, and loathe themfelves on this account. The
fame exprefi^on is ufed by the Prophet Ifaiah, when
he faw the Lord high and lifted up. Then he faid^

IVo is me, for lam undone,for I am a man of unclean
lips ^. The ufe of thefe words on this occafion is an
infallible commentary on the type ; and clearly proves,

that their proper and fpiritual application is only ta

the plague ofthe heart. The Church makes material-

ly the fame confeffion elfewhere : We are all as an un-

clean thing f . The leper mufl: certainly have been
loathfome to himfelf, when caft out of the camp, and
feparated from the fociety of others. Even his own
company would be burdenfome ; becaufe every thing

about him, and around him, perpetually reminded
him of his filthinefs. In like manner, every finner,

who really knows his own plague, mufi; appear to him-
felf vile, loathfome and deteiiable.

12. This faving knowledge of the heart is matter

ofpromife. The promife is to the finful creature a rich

fupply of all that he wants, an inexhauftible treafurc

of ftrength for obedience to the commandment, and
an unceafing ground of comfort in every duty, and
under every trial. Whatever the finner is infufficient

to perform, whatever the foul indifpenfably requires,

whatever the precept enjoins,—the promife amply
contains

* Ift, vi. 5, 6. f Ifa. hdv, 6.
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contains and freely exhibits. As it contains medicine

for every difeafe, balm for every wound, healing for

every plague to which the heart is liable ; it alfo fe-

cures the gracious difcovery of all thefe difeafes,

wounds, or plagues, which would otherwife confumc

us w^ithout being known. Therefore it is faid ; Then

I
SHALL they remember their own evil ways. And again,

! ^he heart of the rajh JJjall underfiand knowledge. It is

•written in the prophets, and they Jhall be all taught ofGod.

Remarkable to this purpofe are the words of God by
Ezekiel *. / will ejlabli/h my covenant with thee, and
thou SHALT know that I am the Lord :—that thou

mayfi remember, and be confounded, and never open thy

mouth any more becaufe of thyJJjame, when I am pacifi-

\ ed toward thee,for all that thou haft done, faith the Lord

I
God. The declaration that the Lord made to the fame

) Prophet, when he took him in vilion to behold the

j
wickednefs committed in the temple at Jerufalem, he

j

fulfils to all thofe who are the fubjeds of a faving

work of the Spirit. He faid unto him, Son of man^

\Jecfl thou what they do, even the great abominations that

\ the houfe of Ifrael committeth, that IJbould go far off

\from my fan5iuary7 Bat turn thee yet again, and thou

\Jhaltfee greater abominations. Then he faid to him,
' Son of man, hajl thou fe£n what the ancients of the houfe

of Ifrael do in the dark, every man in the chambers of

his imagery ? But turn thee yet again, and thoufJjaltfee

greater abominations that they do f. Thus the Lord deals

with every chofen velfel. He takes him into the

chambers of imagery that are in his own heart, and
difcovers to him the abominations done there in the

dark, of which he had formerly no jull apprehenfion.

Befides, this knowledge is of an increafing nature.

The more that the perfon fees of his heart, the lets

good will he difcern in it, and the more evil. No
believer gets a full view of his inward part at firft.

There is a progrefs in this, as in the other parts of

fandification. Indeed, he can never get a compre-
henlive view of it, becaufe there is in it fuch an incon-

ceivable

* Ezek. xvi. 62, 63. t Ezek. vili, 6, Sec.
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ceivable depth of iniquity. But according to his pro-

grefs in grace, he advances in the knowledge of him-
felf ; and fees a great deal more of his own wicked-

nefs than he could ever have imagined was in him.

The Lord leads him as he did the Prophet, from one
\

heart-plague to another, from one chamber of imagery

into another ; ftill faying to him, I will JJjow thee yet

greater abominations. Thus we are made to know, if

wefollow on to know the Lord.

It muft appear from what has been faid, that we
Ihould be much more concerned about the difeafes of

the heart, than about thofe of the body. • Were any
of you afteded in your bodies with a dreadful plague,

that made your company burdenfome to your deareft' 1

friends, and even loathfome to yourfelves ; that filled

you with unfpeakable pain, and expofed you to ex-

treme danger ; that made you unfit for all the adions

and enjoyments of life ; and prefented you with the

immediate and av^ful profped of death : would you
not tremble, and be filled with terror and apprehen-

fion ; would yon not implore every pofllble affiftance,

:

and eagerly embrace the moft uncertain profpedl of*

deliverance ? Sinners, your cafe is unfpeukably more
deplorable. You may enjoy health of body and peace;

of mind. But your fouls are infeded with a plague

inexpreflibly more dreadful and malignant than any
bodily calamity ; a plague which is the caufe of every

malady to which your bodies are fubjed ; that iS;

gradually wafting your conftitutions, and will foon

make you return to the dufl ; a plague that makes
you abominable to God, to angels, and to all the;

righteous ; and that would render you loathfome to

yourfelves, were your eyes open to fee it ; a plague,

that not only in its confequences affeds your bodies,

but impairs your ibuls ; that diffufes contamination

through all your faculties, and configns them over to

eternal fuffering ; nay a plague—that all human
means are abfolutely ineffectual to remove or alleviate I

And this is the plague o^ fin. Perhaps, you think

little of it, becaufe you do not fee its immediate efteds,

like
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like thofe of an outward contagion. But can you fliut

your eyes, or harden your feelings againll the innu-
merable difeafes, pains, lickneffes, fufferings, calami-
ties, and outward plagues, of which this is the foun-
tain : againll death itfelf, of which this is the caufe ?

Can you fhut your eyes againft the multitude of evils,—murders, adulteries, fornications, thefts, wars and
devallations, which are all the natural fruits and cer-
tain evidences of this plague of the lyeart? From whence
come wars and fightings among you ? Come they not
hence, even of your lujls, that war in your members * ?
Perhaps, you are undifmayed at the thoughts of it,

becaufe you have a world of companions in fuffering
;

becaufe all your brethren of mankind are infeded in
the fame manner. But would it lelTen the pain, or
the danger of an outward plague, that it afFeded all
the inhabitants of the fame city or country with your-
felves ? Would not its horrors be equal to you ? And
do you imagine, that it can anywife lelTen the guilt,
the pollution, the mifery, or the danger of your fitua-
tion, that the whole world lieth in wickednefs P Or,

,

can it diminilh the terrors of hell, that there will be
millioDS of fufferers befides you ? Ah I No. EVery
foul will be fo abforbed in its own fufferings, that the
fociety of others can be no alleviation. Nay, may we
not rather fuppofe it to augment their fufferings?
The confcioufneis that the wicked will have of their
zeal and adivity in enticing others to fin, in encou-
raging and hardening them in it, will eternally prove
an unfpeakable enhancement of their common mi-
fery.

Since this plague is fo dreadful, the fymptoms of
It fo evident, and its confequences fo fatal ; will you
deign to bellow a ferious thought on it ? Is it not a
fearful thing to fall i?ito the hands of the living Godf
Can you read of the poor woman, who laboured un-
der a certain bodily plague for twelve years ; and
who, that Ihe might be freed from it, had patiently
fuffered many things of many phvficians, and had cheer.

fully
* Jam. iv, I.
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fully J^ent all Jhe had ; although JJje was nothing bet-

tered, but rather grew worfe * ;—without thinking it

worth your trouble to fuffer fome anxiety, and fperid

fome little of your time in coniidering the nature of

your fpiritual plague, and endeavouring to obtain

deliverance ? Can you read of her eagernefs, without

one upbraiding thought for your own indifference ;

although your danger and mifery exceed hers, as

much as the foul is better than the body ? Can you
read of her patience and profufenefs in fpending her

all, while fhe had only a mere probability ; and can

you excufe your own wantonnefs and obduracy,

while the word of God proclaims to you the cer-

tainty of a cure ? You muft undoubtedly accufe her

VIS a fool, who fpent her all for her body ; if you will

not condefcend to avert your minds for a little from
the world, to fpend one ferious thought, one mo-
ment's refledion for your precious fouls ? But, fin-

ners, do you really believe that you have fouls ? The
queftion may feem ftrange, but it is certainly necef-

fary. For your invariable conduct, in preferring

your bodies to your fouls, would naturally fuggeft the

idea, that you did not lincerely believe the exiftence

of the latter. At any rate, if the foul be as much
better than the body, as eternity exceeds time ; and
if, notwithftanding, you pay much more attention

to your bodies than to your fouls ; unquellionably you
pradically deny their immaterial nature and eternal

exiftence. Can you really believe that you have
fouls formed for immortality, and alfo that they are

infedled with a deftrud:ive and abominable plague ;

and after all give yourfelves no concern about them ?

Neither God nor angels, men nor devils, will efteem

you ferious in your pretended perfualion of thefe

truths, till you evidence it by a very different con-

du6t. If you would be thought to believe thefe aw-
ful matters, apply yourfelves diligently to difcover

your fpiritual plagues ; and efpecially that fin which
may by diftinclion be called the plague of your heart,

that

* Mark v. 25.—34.
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that lin which doth fo eafily befet you, that iniquity

which you roll as a fweet morfel under your tongue ;

elle it will prove your eternal ruin. This mult be

dealt with as Agag, whom Samuel hewed in pieces be-

fore the Lord in Gilgal.

Seek a difcoyery of your plagues by the Holy
Spirit. Efpecially be concerned to put the work of

fearching your hearts into the Lord's hand, faying.

Examine me, and prove ?ne, try my heart and my rems,

God J and fee if there be any wicked way in me at

ally and lead me in thy way everlafting. He alone can

truly difcover them to you. Improve the promife

by pleading it in the exercife of faith. Try to truft

your fouls on it as the ground of your hope ; while,

at the fame time, you are engaged in endeavouring

duty. Like that woman formerly mentioned, ftrive

to prefs through the crowd that you may get near to

Chrift. You mull prefs into the kingdom of heaven ;

prefs through the crowd of lulls that oppofe you
within, of the cares and allurements of this world,

of wicked men and devils that oppofe you without

;

prefs through all this crowd, that you may get to

Jefus. For the kingdom of heaven fuffereth violence^

and the violent take it by force. Under the law, as

foon as any one difcovered the plague of leprofy, he
was to appear before the prieft. Shov/ yourfelf, poor,

guilty, defiled linner to this great Highprielt ; and if

you touch but the hem ofhisgarmeiityyouJJjall be healed.

One touchy by faith, of the garment offalvation, the

robe of righteoufnefsy that vejiure dipped in blood, will

dry up your plague, will remove both the guilt and
pollution of your lin. Stedfaftly credit his promife.

1 have feen his ways, and will heal him ;—/ will heal

their backfliding, and love them freely, for mine anger
is turned away from hi?n : and this kind Phylician,

this companionate. Highprielt will make you feel
within yourfelf, that you are healed ofyour plague j and
as certainly fay to you, as to that poor woman, Thy
faith ha'th ?nade thee whole, go in peace, and be whole

I

of thy plague.

S E R»



S E R xM O N V.

On the necessity of KNOWING the PLAGUE of

THE HEART.

I Kings, viii. 38.

M'7jo Jhall know every man the plague of his

own heart.

SElf-K!^ov7ledge was coniidered, even by unen-
lightened heathens, as fo indifpenfably neceflary,

that it was a motto engraved on one of their temples.

Know th}felf. Thus they made the Jlone cry out of
the wall to every one who entered, that without this

important acquifition, he was a vain worfhipper.

How many profelTed Chriftinns are there, Vv'ho may
well blufh at this relation, as they have never rec-

koned the knowledge of themfelves a matter defer-

ving their attention I Nay, are there not multitudes
who induftrioufly avoid the inveftigation of their own
hearts ? The greateft part of profeflors are as averfe

to look into themfelves, as if the fight of their fpiri-

tual plagues would increafe their malignity. They
are as much afraid of being jealous of themfelves, as

if it were the greateft fin tliey could be chargeable
with ; as if a perfuafion of the goodnefs of their own
hearts were the only faith that the Gofpel required.

We fee many as reludlant to fulfil the counfel of the
Prophet to good Hezekiah, by fctting their houfes in

order, and fettling their v/orldly affairs, as if it would
haften the ftroke of the king of terrors. But thou-

fands are overcome by a far more deftrudive folly.

They are as much afraid of inquiring into the ftate

of their hearts, and endeavouring to have th.Q.vi\fet in

order, according to the Word, as if a doubt of their
j

falvation.
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falvation, even while continuing in fin, would cer-

tainly expofe them to eternal deftrudlion. Is it a

very bad fign of traders, when they are afraid to look

into the ftate of their worldly circumftances ? Surely

then, if perfons conftantly avoid the exercife of felf-

examination, it is a decifive evidence that they are in

a ftate of bankruptcy for eternity. A man's wounds,
muft be noilbme indeed, if he cannot bear the light

of them, if he be afraid of his own company ; and he

muft be deeply confirmed in the moft deplorable

ftate, who will rather turn his eyes any way, than to

the plague of his own heart. But all fuch pretended

Chriftians have the fame infcription on their hearts

that Paul obferved on the Athenian altar; To the

unknown God : and they will ever continue to wor-

Jhip him ignorantly, till they become better acquainted

with themfelves.

The II. head of the method is to illuftrate the

neceffity of fuch a knowledge of the plague of the

heart, as we have endeavoured to defcribe.

I. This knowledge of the heart is neceflary, be-

caufe without it there can be no due knowledge of

God*. The perfedions of the Divine nature being

Vol. I. M infinite,

* When we fpeak of the faviiig knowledge ot .the heart as of

fuch importance, that without it there can be no faviiig knowledge

of God, h'c. is'c. it is by no means intended, that the former can

precede the latter. For whatever apprchenfions a m^n may en-

tertain of the evil of his own heart ; they are only of a legal na-

ture, they belong to the old Covenant, and are connefled with

its curfe, unlefs they proceed from a faving difcovery of God m a

regenerating work of the Holy Spirit. In regeneration, accord-

ing to the order of nature, a true difcovery of fui, as the plague of

the heart, is antecedent to the exercife of faith in Chrilt as the

Healer ; becaufe the illumination of the underfiand'tng precedes

the gracious inclination of the will. But as this work is inftan-

taneous, and as the parts of it know no difference in order of

time, faith may juftly be viewed as going before this knowledge,

in as far as it is evident to us, and properly exercifed by us ; be-

caufe this is the firit grace of the Spirit that is exercifed in the re-

newed heart j as it is only ia confequence of a favmg apprehen-

fion of God in Chrift that fm appears in its natural wickednefs
and



go On the Necejftty of knowing Ser. 5.

infinite, are therefore entirely above our comprehen-
iion as creatures. But they are doubly incomprehen-
lible to us as Jinners. There is naturally a twofold

vail between us and them. There is the vail of crea-

ture-weaknefs, which renders it impoilible for us to

form adequate appreheniions of the nature of God.
But there is alfo the vail of moral depravity, and
adual pollution, which lb darkens the mind, that it

cannot form even thofe apprehenfions of his glorious

attributes, which were competent to it in the ftate

of innocence. Sin throws a mill over all the Di-
vine perfedions, that conceals their beauty, and
robs them of their luftre ; not in reality, but only
in the mind of the finner himfelf. Now, it is on-

ly in confequence of the total removal of iin, that

we can entertain juft apprehenfions of God. But
as none, while in this world; are entirely deli-

vered from fin, there is another way in which
the defed, arifing from our imperfection, is, in fome
meafure, fupplied, and by which man attains fuch

difcovenes

and deformity, and fo as imm "diately to produce the exercife of

evangelical mournini^. Thtn only can we rcmeinher our own evil

ivays, when he has accompliflied his promife of giving the neiv

heart anil right fpirit, (Ezek. xxxvl. 26.—31.) Therefore, when
we affert the ncceQity of this kno\\'iedge, in relation to a faving

acquaintance with God and eternal intereils, we only fpeak of

thefe things, a? pointing out the indifpeniable conne6iion of the

one with the other, and to iliulfrate the folly and blindnels ot

thofe who flatter themfelves that they are favingly acquainted

with God, while ignorant of themfelves.

Nor is it meant, that the knowledge of the heart is in any fenle

our title to believe, or the foundation of our boidnefs in any duty

we perform. The gracious offers and promiles of the Gofpe.',

the endearing relation which Chrifl bears to mankind-T.nners as a

Kiniman redeemer, and the intriniic merit of his blood, are alone

the warrant of faith; and his righreoufiiels is the only foundation

of our approach to God in every duty, whether in the firft aft of

faith, or in any Ibbiequent act in the ChriiHan life.

Nor, ftill farther, do we mean to put the knowledge of the

heart in the place ot faith as embracing the righteoufnefs of Je-
fus Chrift. Rut we confider this knowledge as infeparably con-

netled with all genuine faith in the performance of every religi-

ous duty. As xvith'iltt faith it is impoffihle to pteafe God, that

faith is ni'wile pleafing to him^ that carries not along with it this

faving knowledge.
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difcoveries of God as are conneded with falvation,

and are the happy prelude of a perfedl knowledge
of him in glory, according to his limited capacity.

This end is effeaed, when he is bleffed with a real

and aitecling diicovery of the plague of his heart.

While this remains in full power, the iinner views
every thing, even the nature and perfedions of God
himfelf, througii a falfe medium,—the fupreme love

that he hath to lin. But when the power of fin is

broken, inftead of viewing objedis through this me-
dium, he ufes it rather as a contrail:. Inftead of

judging of them accm-ding to their conformity to fin,

and fubferviency to the indulgence of it, he eftimates

their dignity and worth by their contrariety and dif-

conformity to this plague of the heart. Sin is the

heart-idol, the god of every natural man, by which
he frames his ideas of right and wrong, of agreeable

and hateful : and till this idol be cait down, he will

afluredly form a falfe judgment of every thing moral
in its nature. Yea, fo blind is he, that he virtually

eiteems God to be altogetherfuch an one as himfelf and
fondly imagines that he will approve his Jin, But
when his eyes are opened to the evils of his heart,

he judges in a manner entirely different.

Thi6 knov.'ledge is efpecially neceffary in order to

a right apprehenfion of the perfections of holinefs,

juftice and mercy in God. While we continue igno-

rant of ourfelves, we think very unjuftly of Divine

holinefs. Although this is that perfection, according

to which God effentially hates nn, as diredlly con-

trary to his nature
;
yet the ignorant finner cannot

fuffer himfelf to think that fin can be really hateful

to God, becaufe he loves it fo much himfelf. Or, if

he allow that God hates it, he cannot believe that

he hates it fo much as the Scripture reprefents. But
when the Holy Spirit difcovers to him his own heart,

he fees fin to be fo extremely hateful in itfelf, and
fo unlike to God, that he is fully perfuaded it mufl
be the object of his infinite abhorrence. Without
the knowledge of the heart, one can have no fuitable

idea
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idea of the jujlice of God. According to this per-

fedlion, he effentially punilhes fin, as contrary to his

nature, and as a rebellion againft his authority. But
the finner, as long as he fees only the fair fide of fin,

as agreeable to his fenfes, without perceiving its fi]-

thinefs, cannot imagine that God will punifh men
for that which is fo natural to them, and which ap-

pears to him fo innocent. He would efl;eem this to

.
be cruelty rather than jnltice. The many threaten

-

Ings contained in the Word againfl fin, he views

rather as beacons fet up to deter men from it, than

as declarations of what God is really determined to

do. Nay, rather than believe all thefe threateningsy

he would indulge himfelf in an idea much more
grateful to his corrupt heart, that perhaps the Scrip-

ture is only tx fable cunningly devifed, for the peace

and order of civil fociety. But when he fees his own
heart, and learns the malignant nature of fin, his

confcience affixes its feal to every curfe written in

the book of God. He perceives that he, who in

Scripture claims the character of God, would be

unworthy of it, were it not elfential to his na-

ture, not only to hate, but to punifii fin. For

were it elfential to him to hate fin, and not to

punilh it ; he would of neceflity be an inad:ive be-

ing, who willed what he was not able to perform
;

and was therefore unfit for being the Moral Go-
vernor of the world ; whofe will mud: be a law to

his creatures, and whofe ad:s mull confirm his law,

and proclaim his authority. While ignorant of his

heart, a man can have no jufl: ideas of Divine mer-

cy. He reckons it poflible for God to pardon fin

without a fatisfaclion ; and imagines, that if he de-

pend on the mere general mercy of his nature, he is

fafe for eternity. But when he obtains a view of the

myftery of iniquity and abomination in his heart, he

is fully convinced, that God cannot, confifl:ently with

himfelf, pardon fin, which is fo atrocious an offence

againfl; his nature, without a full atonement. While

a fl:ranger to himfelf, he was totally ignorant of the

connexion
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connexion and conliftency of the Divine attributes,

or of that relation which they bear, one to another.

But now he fees that there would be a variance a-

mongft them, that is a variance in God himfelf, could

one be glorihed to the injury of another. Vv'hile ig-

norant of his heart, he had a low eftimation of the

Divine mercy in the method of falvation through Jefus

Chrifl ; he faw no furpriling love, nor unparalleled

grace in this dilplay ; he viewed it all with an un-

affe^^ed indifference. But v.'hen he has once feen his

vile felf, his filthy and impure heart, he is aftonifhed

at the fovereign love of God, in ever entertaining

thoughts of compaffion to fuch defpicable worms, and
efpecially in giving fuch an incoraprehenfible evi-

dence of it, as to fend his own Son to die for them.

Then, in aftoniihment at his former darknefs, he cries

out ; the depth of the riches, both of"the wifdcm a?id

knozvledge of God : how unfearchable are hisjudgments^

and his .ways paftfinding out I Iwillfing of the mer-

cies of the Lordfor ever.

2. This knowledge is necelTary in order to a due
improvement of the remedy provided in the gofpel for

the plague of the heart. This is the Lord Jefus Chrift.

Indeed he is both the remedy and the Phyfician who
applies it. This is a remedy of fovereign efficacy.

There never was a fingle inllance of its failure. Is there

not halm in Gilead, is there not a phvfician there ? The
balm that this Phyfician applies, is his own blood.

For the blood of Chrifi cleanfcth us from allfin. The
only plague of the foul is fin ; and what form foever it

afllime, the blood of Chrift will infallibly remove it.

But we cannot improve this gof};el remedy aright,

without a knowledge of the 'difeafe. It would be
vain for a diftrelTed perfon to apply to an earthly phy-
fician for the removal of an inward difeafe, were he

entirely unacquainted with its feat. However great

the attention of the phyfician, however confummate
his flcill, they would be both ufelefs to his patient, if

he could give him no information of the nature and
fymptoms of his complaint. In like manner, we can

make
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make no fuitable improvement of the heavenly Phy-
fician, or of the remedy provided for us, while we
remain entire flrangers to our fpiritual plagues. In-

deed, the refemblance fails here : for although an
earthly phylician, however accomplillied, often can
only guefs at the nature of an inward difeafe, but can-

not declare it with abfoiute certainty ; our Phylician,

whofe name is Jehovah the Healer^ can not only re-

move the difeafe when made known, but can difco-

ver it without the fmallell difficulty. For he knows
the heart ; and whenever he enables a linner to im-

prove himfelf as the remedy, he, at the fame time,

favours him with a clear difcovery of the plague.

Often indeed, a man's plague is in fome meafure made
known to him, while he is left under its power. But
always where the cure is wrought, there is a difcov^e-

ry of the plague. And it is neceifary that it ihould

be fo ; for otherwife the patient would have no juft

apprehenlions of his obligations to the Healer. A
conviction of the dreadful nature of his malady, when
attended with deliverance from it, will be a prevail-

ing motive to the exercife of gratitude to his fove-

reign benefaclor.

Without adueknowledge oi \}i\^ plague ofthe heart,

we will never make a perfonal application to the Phy-
lician, nor a particular appropriation of the remedy to

ourfelves. Why is it that the greateil part of the

hearers of the gofpel reft fatisfied with a general no-

tional faith in Chrift, as a common Saviour ; but are

nowife concerned to embrace him as their own ? The
reafon is; they have no real difcernment of the

fatal plagues oi the inward part, and are thus entirely

ignorant of their need of him. They pleafe them-

felves with a general knowledge of their fins, and
therefore reft fatisfied without a particular intereft in

the Saviour. They fay ; We are rich, and increafed

with goods, and have need of nothing ; and know not

that they are wretched, and miferable, and poor, and
hlind, and naked. Therefore they defpife his coun-

fel, and will not buy of him gold tried in thefire, that

they
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they may be ricby nor white raiment that they may be

clothed, and that thejhame of their nakednefs do not ap-

pear ; nor anoint their eyes with eye-Jalve, that they

mayfee *. For they that be whole, in their own appre-

henfion, need not the phy/ician, i. e. they do not fee

their need of him, but they that are Jick f.—This
knowledge is abfohitely necelTary to give us a juft idea

of the importance of falvation. Why is it that multi-

tudes account it fuch an eafy matter to be faved ; ap-

prehend, that they can at any time believe in Chrilt,

and repent of their fins ; that in their dying moments
they can implore mercy ; and that their falvation will

be fo eafily accomplifhed, as to be the certain fruit of

a languifhing prayer, of a feeble wifli, or even of one
ferious thought, when life is fluttering on the lip, and
when the foul is already on the very confines of eter-

nity ? Thefe falfe and ruinous imaginations are the

native confequence of their ignorance of themfelves,

of the evil nature of lin, and of the plague of the

heart. This is the great reafon why thoufands of

thoufands, who enjoy a gofpel-difpenfation, efteem it

fuch a trifling privilege, and from Sabbath to Sabbath,

from year to year, wilfully continue to defpife the

gracious offers of healing and deliverance ; to trample

underfoot the Son of God, to count the blood of the co-

ijenant, wherewith he was fanclified, an unholy thi?ig, to

do defpite unto the Spirit of grace ; and fo inevitably

and obftinately perifh.

This knowledge is not only neceflary to the finner^

but conftantly fo to the believer, that he may thence
learn to make a daily improvement of the remedy.
Although the dominion of fin is fubdued, yet he fins

every day. The plagues of his heart are always ap-

pearing, one after another; and they can only be
prevented from prevailing againil him, by a confl:ant

unremitted application to Jefus the Phyfician. Al-
though the power of every plague is broken, yet the

remains of every one are to be found in his heart ; for

he will never be entirely delivered from them in this

world.

* Rev. iii.'i/, i8. f Matth. ix. 12.
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world. It is the falutary air of that heavenly land,

where the inhabitantfays not^ I amjick ; the leaves of
that tree^ which are for the healing of the nations ^ and
the water of that river of life that proceedethfrom un-

der the throne of God, and of the Lamb ; that can alone

remove all the fymptoms and confequences of this fa-

tal plague.

3. This knowledge is necelfary to all genuine re-

pentance. Whatever forrovv we have for lin, unlefs it

proceeds from a right knowledge of our own hearts,

is only the forrow of the world, and is unconnected
with lalvation. Beiides, it is generally a forrow for

the lins of the life, rather than for thofe of the heart.

But whenever a perfon obtains a difcovery of the

plague of his own heart, he is made to forrow after a
goaiy fort.—He can have no jult view of the caufe of

forrow, till he get a juft view of the lin of his heart

;

becaufe lin hath its feat, its empire there. We can-

not fee it aright, but as it appears there in its natural

light, without any difguife. Without this, all the

forrow that a man hath for fin, is only wajljing the

outflde of the cup, or of the platter, •while the infde is

full of najiinefs. After all the tears and fighs fpent in

this kind of repentance, he is no better than a whited

fepulchre,fair without, hut within full of rottennefs and
corruption.—Our forrow for fm will otherwife be very

fhorilived. If it proceed not from a knowledge of the-

heart, it will be as tranfitory as the joy of thofe hear-

ers, repreiented under the metaphor of the Jiony

ground. Like grain M^ithout a proper root, it will foon

fade away. For ail genuine repentance has its root

in the heart. It penetrates as far as lin itfelf. Legal

repentance goes no farther than the confcience ; Go-

fpel repentance reaches to the heart, flridly viewed, as

influencing the will and affeftions ; becaufe legal re-

pentance takes place without the knowledge of the

heart, but evangelical repentance always carries this

along with it.—The knowledge of the plague of the

heart opens a newfcene for the exeicife of repentance.

One, who hath never before mourned over any evils

but
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but thofe of the life, upon a view of the heart, fees

innumerable evils and iniquities there, greater than
he hath ever been left to commit in his outward con-

verfation. Such a faving difcovery is fo affeding, as

to give a keener edge to repentance, than it ever had
before. Knowledge that is fo humiliating, will make
our forrow more lively.—The neceffity of this know-
ledge to the cxercife of all true repentance is evident

from tiiis, that it is the repentance of the heart which
is required. Therefore alfo now faith the Lord, turn

ye evejito me, ivith all your heart,—and rend your

HEARTS, and notyour garments^. Buthow isit poflible

to rend the heart, or to turn to the Lord with the heart,

if the heart itfelf be unknown?
4. This knowledge is neccffary to all acceptable

worfJnp. ^One branch of Divine worihip is particularly

fpecitied in the palf-ige before us ; this is prayer.

What prayer or fupplication Jhall he made by any man
who /hall know the plague of his own heart. Without
this knowledge, there can be no right praying. Un-
til a perfon be acquainted with the plague of his hearty

he is at a lofs w^hat to pray for ; his mouth is often

fhut before God ; he has no proper fenfe of his own
fpiritual neceflities. But as foon as the Hate of his

foul is unfolded by the Spirit, he fees an extenfive

field opened to him, and always finds enough within
himfelf as matter of prayer, although there vi^ere no-
thing elfe that required his attention. Here he fees

the moft ample ground for confefTion, petition and
thankfgiving. He' has much to confefs ; for the
plagues of his heart are juft fo many enemies againft

God within him, which he would wifh ever to mourn
over. His heart affords abundant reafon for petition ;

for he finds it neceifary daily to implore the deltruc-

tion of all thefe lulls that are enemies to God, and
feeking his deftrudion, and to entreat rich fupplies »

of grace for enabling him faithfully to maintain the
flruggle againft them. He has alfo fufficient ground
of thankfgiving \ becaufe the Lord hath not left him

Vol. I. N to
* ]cel ii. 12, 13.
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to commit all thofe fins that his own wicked heart

would have led him to, or fufFered him to proceed

to thefame excefs of riot with others, whofe hearts were

naturally JLift as good as his. When he fees the fenfes of

the drunkard, as well as his fubilance, worn out by in-

temperance ; when he contemplates the mifery of the

unclean perfon, whofe confcience and life are equal-

ly wretched by a ftjnfe of his guilt, and the confe-

quences of it ; or when he turns his eye to thofe, who,
for theft, or robbery, or murder, are brought to an

untimely end ; and at the fame time, finds fuch a de-

fperate wickednefs in his Own heart ; what reafon has

he to blefs the Lord, that he hath not fuffered him to

proceed to the fame degree of open iniquity I The
Chriftian's own evil heart difcovers fuch a depth of

fin, fuch a multitude of iniquities, that with the word
as his rulCj and the Holy Spirit as his interpreter, he

needs no other prayer-book. There he fees more
matter, than would employ him all the days of his

life. If I /]joukl count them, faith he, they are more'

than the hairs upon my head : nay he perceives con-

tinued reafon for thankfgiving that he is out of hell.

It is of the Lord's mercies that %ve are not confumed.

Indeed, without this knowledge of the heart, all the

prayers that one prefcnts to God, are, in his efteem,

i)ain oblations, they never enter into the ears of the

God of Sahaoth. Paul, before his converfion, was a

ftrid: Pharifee, touching the righteoufnefs of the law

blamelefs ; and undoubtedly, in this Hate, he had of-

fered up many prayers to God. But he was then ig-

norant of his own heart. Pie was then alive, in his

own apprehenfion, without the knv^ without a know-
ledge of its fpirituality and extent, and of his own dif-

confbrmity to it ; and during all this time, he never

once prayed in God's account, becaufe he never knew
his inward wickednefs, and was proceeding on a

falfe foundation. But no fooner does he get a view of

this by the Spirit, no fooner does the commandment

come, and fin appear fin, and become exceedingfinful,

than God takes as particular notice of his prayer, as if

he



Ser. 5. the Tlague of the Heart, 99

he had never tried the exercife before. Behold he

prayeth *.

We Ihall only mention another ordinance as con-

firming the obfervation ; this is the Lord's fupper.

It is exprefsly enjoined, Let a man examine himfelf and

fo let him eat of that bread, and drink of that cup \,—
Now, it is not limply the performance of the duty of

felf-examination that is required. The command im-
plies the neceflity of a faving knowledge of the heart,

of the evil of lin, of Chrift as the only remedy, and
the neceflity of a perfonal intereft in this remedy.

Therefore is that awful caution added; For he that

eateth and drinketh utiworthily, eatcth and drinketh dam-
nation to himfelf not difcerning the Lord's body ; and
every one eateth and drinketh unworthily, who par-

takes of this ordinance ignorantly, without a faving

difcernment of the plague of his own heart ; for with-

out this, there can be no difcernment of that heal-

ing eflicacy which is in the Lord's body. No kind

of religious worfliip can be acceptable to God with-

out the knowledge of the heart. For it is indif-

penfably required, in ail the worfliip we give him, that

we worjhip him infpirit and in truth. Now we cannot

nsjorjhip God infpirit, when we do not know our own
fpirits. That fervice can never be fpiritual, which
proceeds from a heart ignorant of itfelf. Nor can we
thus worJJjip him in truth. Our confefiions and fup-

plications are only the language of the lip, or at moll

the effufions of a frightened confcience, till we know
ourfelves. Till then we are never really ferious in any
ad of adoration.

5. It is neceflliry for the keeping of the heart. To
this duty we are earneftly exhorted in the word of

God; and it is certainly a duty of the greateft import-

ance. Keep thy heart with all diligence X. The words
may be read. Keep thy heart above all keeping, as

fignifying, that the utmoil vigilance is required.

And a very forcible reafon is fubjoined ; for out of it

are the iffues of life. All our adions, which are the if-

fues

* A<5ls ix. n. f I Cor. xi. 28, 29. % Prov iv. 23»
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fues of life, whether natural, civil, or religious, fpring

from the heart. This is the fountain of them all, whe-
ther they are good or evil, whether they lead to life or

death : becaufe the heart, ftriclly underftood, as de-

noting the will and atfedions, is the operative power
of the foul. Of the fame import is the declaration of

our Lord ; Thefe things which proceed out of the mouth,

come forth from the heart, and they defile the man.

We have already feen that lin, the fpiritual plague of

man, properly has its feat in the heart, and that thence

it infefts and defiles the converfation. It will there-

fore follow, that it is of the lafl confequence that the

heart be kept with peculiar care. We do not mean
from this to infinuate, that man is capable of himfelf

t© keep his heart. The contrary is declared in the

Holy Scriptures. The way of man is not in himfelf

Curfed he man that trufieth in man, that is, that truiteth

itihimfelf; Jer. xvii. 5. and the rcafon is given in ver. 9.

For the heart is deceitful above all things, and defperate-

ly wicked. Being fo deceitful, he cannot keep it. But
the keeping of the heart is a duty incumbent on us,

which, although we cannot perform in our own
llrength, we muft endeavour in the llrength of the

Lord. For while he requires of us, that we truft in

him, do good, and delight ourfelves /// the Lord, he, at

the fame time, enjoins us to commit our way to him,

and promifes that he will bring it to pafs *. As the

keeping of the heart is of fuch importance, it is a duty,

to the performance of which, the knowledge of the

evils of the heart is indifpenfabiy requifite,—We can-

not attain to the keeping of the heart, unlefs we attain

to humility. Now, the knowledge of the evils of the

heart is neceffary to the exercife of humility. There-
fore thefe two are joined together in fcripture. We
learn their connexion from the exercife of the Pro-
phet Jeremiah, who fpeaks in this manner : Remem-
bering mine affli^ion and my mifery, the wormwood and
the gall: my foul had them ftill in remembrance, and is

humbled in me f.—Tranquillity of foul in the fervice of

God
* Pfal. xxxvii. 3; 4, 5. f Lam. iii. 19, 20,
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God is one importantbranch oi t\\Q keeping of the heart;

and this cannot be attained without the trial and
knowledge of the heart. Let us here attend to the

exhortation of the Pfalmift : Commune with your own
hearty and be Jiill *. Thtjiillnefs that is here meant,

is a blefled fettlement of heart upon God ; a reft and
reliance of foul on him, as our ftrength and fupport,

according to the ufe of the fame word ; Pfal. xxxvii.

7. Reji in the Lord.

But to fpeak more comprehenfively of the keeping

of the heart, it conlifts in the conftant mortification

oifin ; and in the lively exercife of ^dl grace. Now,
the knowledge of the heart is undoubtedly neceflary

in the higheft degree, for the mortification of fin. For
how can its plagues be fubdued, unlefs they be difco-

vered. Vain are all a perfon's pretences to mortifica-

tion, if he remain unacquainted with his heart. One
might as well pretend to fubdue an enemy, before he
faw him, either in the field, or in the camp ; nay,

even before he knew who his enemy was I Our Lord
evidently fuppofes the knowledge of fecret corrup-

tions, as lying at the very root of mortification ; and
not merely a general knowledge of them, but a par-

ticular acquaintance with that \u% or plague of the

heart, which efpecially requires it. Therefore, he
fays, If thy hajid or thy foot offend thee, cut them off,

and caft them from thee : if thine eye offend thee, pluck

it out, and cafi itfrom theef. This implies, that as

lufts may be as dear to us as the molt ufeful members
of our body, we ought to be as particularly acquaint-

ed with them, that we may, through the Spirit, fub-

due them, as with our eyes, our hands, and our feet

;

and that thofe who have not this diftind: and parti-

cular knowledge of their heart-plagues, are as igno-

rant in a fpiritual, as thofe in a natural fenfe, who
cannot difcern between their right hand and their left.

Would it appear the extreme of folly in a perfon in-

fedled with a malignant difeafe, plague, or mortifica-

tion in his body, from which the metaphors, both in

the
* pfal. iv. 4. -} Mat. xviii. 8, 9.
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the words of our text, and in thofe now mentioned,

are evidently taken,—to perfuade himfelf that he was

entirely free of all danger, before he were rightly ac-

quainted with the nature of his difeafe ; or, in order

to remove it, to lop off a limb at a venture, v.'ithout

knowing which of his members was particularly af-

fected ? And is it not alfo the extreme of folly, in a

fpiritual fenfe, for a perfon to pretend he has made
progrefs in mortification, who remains hitherto a

ftranger to the plague of his h^art? Therefore, the

Pfalmiftpropofesthis qaellion: WherewithJhall ayoung

man cleanfe his way ? And gives fuch an anfwer as de-

notes, that the way to fubdue fm is firft to fearch it

out ; by taking heed thereto j according to thy word *.

And, in another place, he makes this declaration : If
I regard iniquity in my hearty the Lofd will not hear

me.

Nor can the believer make progrefs in holinefs, or

attain to the vigorous exercife of grace in any other

way. Is it incumbent upon a fovereign to be well

acquainted with the moll defencelefs places of his

kingdom, where there is the greatefl: danger of inva-

lion ? Ought a general particularly to know the weakell

places of the wall, where his enemy is molt likely to

make an attack, or effed: a breach, that the moft powerful

fuppliesmay be direded to thefe quarters? And ought not

the Chriflian to be efpecially acquainted with his own
heart, that he may know where his lufts are ftrongeil;

where the plague of fin rages with greateft violence

;

and that he may apply to the Lord for renewed fup-

plies of grace, fuited to his prefent neceffities. As lin

and grace are two contraries in his foul, thofe graces,

in a peculiar manner, require confirmation, that in

their nature are direclly oppofed to the moft preva-

lent corruptions. When his unbelief h very powerful,

this prayer ihould be conft:antly in his mouth : Lord
increafe my faith. When emnity is raging, he requires

a renewed communication of love. He needs patience

ftrengthened, when he is ready to be overcome by
fretfulnefs.

•* ITal cxixo o.
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fretfulnefs. For, as the Lord at firft fubdues fin in

the heart, by implanting a principle of grace ; it is in

the fame way that he carries on the good work, and
fubdues fm more and more. jHe gives the believer re-

newed communications of thofe graces that are di-

redly oppofed in their nature to his mod powerful

corruptions
;
grace to help him in time of need. Now,

the knowledge of the heart is neceflary for this pur-

pofe : Therefore we are called to afk^ foek, and knocks

with the promife of receiving, finding, and having
admittance. But how fliall we not only alk, but be
importunate, if unacquainted with our neceffities 1

6. Necessary for the due regulation of the life.

Even as renewed by grace, we can no more accom-
plilli this of ourfelves than we can keep our hearts.

For it is God that worketh in usy both to will and to

do. He conftantly makes ufe of means to bring us
to holinefs of life j and one mean for this purpofe is,

the difcovery of the evils of the heart. All the pre-

tences that men make to holinefs of converiation, be-
fore they know their own hearts, are vain and hypo-
critical, falfe and fruitlefs. They may- have fome re-

formation of life for a time, fipm the conviftions of
their natural conferences ; but it deferves not the
name, as it partakes not of the nature of holinefs.

Outward and open fins are relinquifhed, only that
thofe which are fecret may be more greedily com-
mitted. The charadler of Ephraim, although
ftridly viewed, it has another meaning, will, in

the way of accommodation, apply to all unrenewed
men. Ephraim is a Jilly dove without hea^rt*. Th<5fe

who are ignorant of their /;<frtr^, deftitute offpiritual

underfianding, are, in God*s reckoning, as if they
were without heart altogether. Their adions are not

• efteemed holy by him, becaufe they are performed
without the heart ; they want the very foul of holy
adions : So it is faid by Solomon, Fools die for want
of wifdoniy literally, for want of heart ; Prov. x. 2i._

They alfo follow the conduct of Ephraim, of whom
it is faid, They go to Egypt, and feek unto AJfyria,

They
* Hof. vji. ir.
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They betake themfelves to falfe grounds of truft, in-

ftead of confiding in divine ftrength. They put their

truft in thofe adions that they falfely term holy i

and although they may continue in a courfe of out-

ward reformation for a time, yet often they after-

wards become worfe than ever. It happenes unto

thcm^ according to the true proverb, ^he dog is turned to

his own vomit again, and thefow that was wajljed, to her

wallowing in the mire. Our Lord compares their fitu-

ation to an houfe that has been empty^fwept^ and gar-
niJJjed. But tJjeir lajl end proves worfe than the firft^.

We have already mentioned the obfervation of the

wife man, concerning the heart, that from it are the

ijfues of life. Now, if the ijfues of life are from the

heart, it is exceedingly necelTary that itfelf Ihould be
well known ; that thus, by the work of the holy
Spirit in us, we may be made to cleanfe ourfehes

from allfilthinefs of the flejh and fpirit, and to per-

fect holinefs in the fear of the Lord. Whenever the

light of the Spirit ihines into the heart that was for-

merly in darknefs, it breaks out in the life by a god-
ly converfation ; and the light of the believer fo

Jhines before men^ that gthersfeeing hhgood works glo-

rify his Father in heaven. Therefore, it is faid, that

the wife in heartJhall receive commandments^ whereas
tbe prating foolJhallfall \. Thofe only who have re-

ceived fpiritual wifdom to difcern their own hearts,

can either receive or obey God's commandments :

and whatever profeflions of fubjedlion or obedience

are made by linners, they will certainly fail in fulfil-

ling them. It is only that wifdom which isfrom above,

that is full of goodfruits. Let us liften to the tefti-

mony of the Pfalmift, with regard to the importance
of knowing the heart, to the exercife of true obedi-

ence in the life : I thought on my ways. This implies

a fearch into and knowledge of his heart, as well as

of his life. Obferve the confequence : And Iturned my
feet unto thy teflimonies. I made hafie, and delayed

not to keep thy commandments \.

From
* Mat. xii. 43. f Prov, x. 8. % Pfal. cxix. 59, 60.
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From what has now been offered on this fubjed,

we would call and entreat you all to come to the all-

powertul Phyfician, and to put your various plagues

in his hand. He healeth every manner ofjicknefs and
difeafe amoiig the people. There is a fountain opened

for the houfe of David, and the inhabitants of Jcrufa-
leniy for fin and for uncleanriefs . His precious blood

is the fountain : and this fountain was opened for

finners from all eternity, in the purpufe of God. It

was opened in the promifes, in typical facrifices, and
other ordinances, ev^er lince the entrance of fin : For
Chriil is the Lamb Jlain from the foundation of the

world. Ever fince it Vv^as firft opened, it has been
flowing for the healing of difeafed fouls. This foun-

tain was aciually opened in the death of Chrift,

when his fide was pierced on mount Calvary, whence
came blood and water. It is (till as efficacious as

ever; for it is an inexhauftible fountain,—a foun-

tain that ever flows,—and there is the freeft acceis

to it. For it is opened to the houfe of David, and the

inhabitants of Jerufalem ; to rich and poor, old and
young, bond and free, great and mean ; to perfons

of every character, without any difiinclion. All who
hear the call of the gofpel, ha^e a right to come and
wafii therein. And this fountain is fxjr removing
allyJ/z and uncleannefs ; the power of fin, the guilt of
fm, it^ pollution, its prevalence, and its very inbeing at

length. Come then to this omnipotent Phyfician ;

for it is ground of comfort to you, that not only is

this fountain opened, but Chriil adls the part of a

phyfician, by wafhing finners in it, as they cannot
wafli themfelves. He is the angel who both troubles

the waters, and puts the difeafed into them, that

they may receive a cure. Whatever is your plague,

he can eafily remove it. He needs only iofpeak the

word, and you fhall be healed. You who have never
had your maladies in any degree removed, fhould be
concerned now^ to make a diligent improvement of
his call. Have others formerly experienced the vir-

VoL. I. O

'
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tue of his blood ? Then make a renewed application

to it. While you are called to come by faith to this

fountain, as you cannot come of yourfelves, although

it is your duty conftantly to endeavour it ; remem-
ber, for your encouragement, that he is engaged
to take the work of cleanfing you into his own hand

;

and that this is his promife : Then will I fprinkle

clean water upon yoUy and ye /ball be clean : from
all yourjiltlmiefs , andfrom all your idols will I cleanfe

you.

SERMON
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-—"—*"'
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On the necessity of KNOWING the PLAGUE of

THE HEAPvT.

I Kings, viii. 38.

—Who JJmll know every man the plague of his own
heart.—

HE enemies ofSamfon were exceedingly anxious
to know wherein his great strength /ay, that

they might accomplifh his ruin. It is of no lefs im-
portance for the Chriftian to know wherein his great

weaknefs lies, that he may, through the power of
God, accomplifh the ruin of his fpiritual* enemies.
He is at no lofs as to the feat and repolitory of his

ftrength. He finds that it is only laid up in Chrift
his vital Head. Bat he cannot make a right improve-
ment of the life, grace and ftrength treafured up in

Him, till truly acquainted with his own weaknefs :

and this he can only learn, when the Spirit difcover-i

to him the plague of his heart.

On the II. head we have already endeavoured to

illuftrate the necelnty oi a laving knowledge of the
heart from its conne^lion with the due knowledge of
God, improvement of the remedy, genuine repent-
ance, acceptable worlliip, keeping of the heart, and
regulation of the life.

7. The neceifity of this knowledge farther appears
from its infepArable connexion with the purification

and peace of confcience. The heart and confcience are
terms often ufed promifcuoully in Scripture, as de-

noting the fame thing. But if we underftand the

heart
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heart m its ftrid and proper fenfe, as fignifying the
will and affections^ the confcience is to be viewed as a

different faculty of the fouL It is that power im-
planted in man, by which he forms a judgment of
the i;clions of his life, and of the very thoughts of his

heart, as being either right or wrong, conformable
or contrary to the law of God. Thus the confcience

heareth witnefs, a?id the thoughts the meanwhile either

accnfe, or elfe exciife one another *. It is a deputy
for God in the breaft of man, which ought conftantly

to remind him of his fubjedion and accountablenefs

to the Supreme Judge. But there are two evils that

efpecially affect the confcience of every natural man,
in a greater or lets degree. It is defied and it is diflurhed.

Sin deprives it both oipurity and o^peace. His con-

fcience is defied. Unto the pure all things are pure,

hut unto them that are defied and unbelieving is no-

thing pure, but even their mind and confcience is de-

fled \. . Sin is the caufe of this pollution. For there

can be . no moral uncleanncfs but what fprings from
this fountain. The defilement of confcience ap-

pears by its incapacity to judge of the adlions of the

perfon ; by its blindnefs in miftaking right for wrong,
and wrong for right ; by wilful felf-perveriion ; by
giving a judgment againfl its own conviftion ; by
affording an unfair reprefentation to the perfon, hold-

ing up iin in the place of duty, and calling evil

good. This defilement fometimes fo remarkably in-

creafes by the indulgence of fin, that confcience be-

comes feared as with a hot iron ;{:, When this is the

cafe, it feldom or never reproves ; it is in a manner

paft feeling ; it is nowife moved by the mofl atrocious

offences of its fubject againil the Divine, law. In

general, a defiled confcience reproves for the groffer

fms of the life only ; but paifes over in filence the

multiplied abominations of the heart. Sin bribes it

>vith the profped: of pleafure and peace, to give it

as little trouble as pollible about Outward tranfgref-

iions, and none at all about its inward workings : and
like

*Rom. ii, ij. t Tit. i. 15. :j: i Tim. iv. 2.
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like an unjufl judge, who wiflies to fhare in the pro-

fits of the crime, confcience takes no more notice of

it than is barely irecelTary to maintain a name, and
fave appearances with the world. In this Hate is the

confcience of the natural man, and thus it will con-

tinue till he obtain a faving diicovery of^ the plague of
his heart. Then that fupernatiiral light, diiTufed by
the Holy Spirit through the heart, refle6ls on con-

fcience, and difcovers its blindnefs, unfaithfulnefs,

treachery, and all the abominations lurking in it.

Then confcience, inllead of being a fire that ftiould

have confumed fin, appears to have been only as

a feeble fpark hid among allies, and almoft entirely

extinguifiied. Then it difcovers the ghofts, as it

were, of ten thoufand former iniquities, the cry of
whofe guilt and pollution has been ftifled by its

own hand, while acting as an unfaithful watchman.
Thofe actions that the finner was taught by his con-

fcience to confider, either as very little fins, of as en-

tirely harmlefs, he fees rifing up as from the dead,

in ail their number, magnitude, and aggravated cir-

cumftances. His iniquities which were quite for-

gotten, or very fiightly remembered, like the dry

bones in the valley of vijion^ in confequence of the

diicovery of his heart, by the hreathing of the Holy
Ghoit on it, firfi; make a noife, then ajhaking, and at

length jland up an exceeding great army. I'hen con-

fcience alfo accufes the hearty and produces a regifter

of heart-fins and fecret iniquities, of which the per-

fon had no apprehenfion.

But the confcience is not merely difcovered by
means of this knowledge. It is ^Ko purifed. There-
fore it is faid,

—

How much more Jljall the blood of
Chrifi, purge your confciencefrom dead works to ferve
the liviiig God^ .^ The blood of Clirifl applied to this

power of the foul, purges it from dead works^ from
thofe works that have been performed in a fiate of
fpiritual death ; that are dead as being unacceptable to

God, becaufe they proceed not from a renewed nature

and
* Heb. ix. 14.
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and fandified heart ; and dead, as being deadly in their

nature, and fubjeding him more and more to eternal

death. Confcience is xhu^ purged from the pollution

of thefe works, and from their guilt as binding over
the linner to punifliment. In confequence of this,

he is enabled to ferve the living God, in the exercife

of faith on him, as reconciled through the blood of
Chrift. Becaufe of the neceflary connection of the

knowledge of the heart with the purification oi con-

fcience, the Spirit joins a true heart and a pure con-

fcience together'^. Let us draiv near with a true
heart;—having our heartfprinkled from an evil con-

fcience. Now, our heart can never be true^ till, by
the light of the Spirit, we perceive its natural fitu-

ation. Till then it is a falfe heart, and attended

by an evil confcience. But as loon as this graci-

ous difcovery is made, and integrity of heart bellow-

ed, the confcience is delivered from its habitual pollu-

tion. Farther, in the natural man, this power is not

only defiled^ but alio diflurbed. It hath no proper

peace. Not only is it overwhelmed with guilt and
pollution, but often diftreffed with a fenfe of guilt,

and fear of deferved w^rath. Indeed the confcience,

in an unrenewed Hate, is mod generally too much at

peace. But the peace which it enjoys is falfe. It

fprings not from reconciliation to God, and pardon, but

only from the concealment and indulgence of iniqui-

ty. It is not the fruit of a deliverance from fin, but

a peace in the commiiTion of it, arifing from the

fmothering of its own convictions, and from the re-

liftance of the ordinary motions of the Spirit. Now,
without the knowledge of our own hearts, we can have

no true peace of confcience ; for otherwife our fins

are either hid from us, or falfely glofifed over, fo that

their pollution and punifhment are kept out of fight.

Therefore a pure heart and a good confcience are

mentioned in connection : The end of the command^

ment is charity out of a pure heart and a good con-

fcience f. That confcience is called goodj in which
the

* Heb. X. 22. \ 1 Tim, i. 5.
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the peace of God dwells ; and this is infeparable from

a pure heart, a heart that hath both feen and been

delivered from its abominations. No fooner are men
favingly inftru6led by the Spirit, with regard to their

own hearts, than they have a real and blefled peace

of confcience. All thy childrenJhall be taught of the

Lord, and great Jhall he the peace of thy children. In

righteoufnefsJhalt thou be efablijhed ; thoujhalt he far
from opprejjton, for thou Jhalt not fear, and from
TROUBLE, for it JJjall not come near thee"*. Behold I
will bring it health and cure, and I will cure them,

and reveal unto them the abundance of peace and

TRUTH f . It is the work of Chrift, and the way in

which he carries on his work, to give light to them

that fit in darknefs, and in thejfjadow of death, and to

guide theirfeet into the way of peace.

8. This knowledge is neceflary to enable us to form

a rfght and impartial judgment of our flate before

God. Know ye not your oitrnfelves, how that Jefu^
Chrifi is in you, except ye be reprobates ?—that is, ftill

at a diftance from God. He, who is not favingly ac-

quainted with his heart, may know by the moft un-
queftionable evidences, that he is a wicked man, or an
hypocrite; but he can have no jull: apprehenfions of

the wretchednefs of his lituation. For a man to judge
of his Hate merely by his adtions, without looking in-

to his heart, would argue as great ftupidity, as if one
ihould pretend to judge of the real and internal litua-

tion of a prifon or madhoufe, by looking at the ftruc-

ture of the edifice. Undoubtedly, the life is an evi-

dence of the ftate of the heart, as the fruit is of the

nature of the tree ; and it is only by the external

condudt that others can form their judgment, becaufe

they can go no farther. But although this is the only
method of judging left to others, a man himfeif mull
not flop here. Others might conclude, that their

friend was perfectly well, from the healthinefs of his

look, and apparent vigour of his conltitution ; but it

would be great folly for him to form the fam.e con-

clulioJi

^ \h% llv. 13, 14. f Jer. xxxiii. 6.
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clufion from thefe outward appearances, if, from many
inward fymptoms, he had reafon to apprehend, that

there was fome fatal difeafe preying on his vitals. It

is the duty of every man to look into his own heart,

to try it by the unerring rule of the word, and to im-
plore the diredlion of the Holy Spirit ; that he may
be enabled to judge with integrity of his real flate,

as he appears before the holy and juft God. A man
can never attain this knowledge, but by the Spirit as

his guide ; for it is his work to convince the world offin.
But even by the exertion of his natural abilities, eve-

ry natural man might know a great deal more of

his heart than he does. However men, in general,

either give themfelves no trouble about this important

inquiry, or wilfully blind their minds, and refufe to

believe what they fee. It is therefore only by the

knowledge of the heart that we can apprehend our

Hate. If from the lituation of our heart we have

good reafon to conclude that our ftatc is bad, we
may be alTured that it appears fo before God. There-
fore, faith the Apoille John, If our heart condemn us^

God is greater than our hearty and knoweth all things.

Beloved, if our heart condemn, us net, then have we con-

fidence towards God'^. When a perfon is in dark-,

nefs about the itate of his foul, or has reafon to think

that he is in a Hate of alienation from God; this

afted:s his mind with much diftruft and confulion in

all fpiritual exercifes. But if, on the contrary, from

an impartial examination of our hearts, we have rea-

fon to conclude that they are right with him and

found in his fiatutes, and that we are indulging no
known lin ; holy freedom and boldnefs in coming to

him, as our reconciled God and Father, is the native

confequence.

9. The knowledge of our hearts tends to infpire

us with charity towards our brethren of mankind.

Some men are naturally lefs fevere and cenforious

in their difpofition than others. But genuine charity

is not natural to man, and can proceed from the

work

* I John iii. 20. 21.
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work of the Spirit only. He makes ufe of means in

working a conformity to himfelf ; and a difcovery of

tlie heart is one mean eminently fubfervient to this

end. It is a very bad evidence of any one, if he
has it as his principal employment to find out and
propagate the faults and blemiflies of others. This

is di redly contrary to the rule of Chriltian charity,

which teacheth us to hear one another''s burdens^ con-

ceal the infirmities of each other, andyo to fulfil the

/aw of ChriJ}. On this head, how cutting is that

queftion propofed by Him, who was the greateft pat-

tern of love that the world ever faw, Why heholdefl

thou the MOTE that is in thy brother's eye : butcon-

fiderejl not the beam that is in thine own eye P How
fevere his reproof?

—

Thou hypocrite, firfi caji out the

BEAM that is in thine own eye^ and thenjhalt thou fee
clearly to cafl out the moTi. out of thy brother's eye*.—
This temper alfo demonfl;rates, that he who is under
its influence, is a great fl:ranger to the exercife

oi Ielf-denial. For, when Ihowing an eagernefs to pro-

pal the faults of others, he intends the difcovery as a

foil to his own excellencies ; and tacitly extols him-
felf for the fuppofed want of fuch blemidies. This is

a very common, although to perfons of any difcern-

ment, a very evident way of foliciting felf-praife ; in-

fi:ead of which it ought always to meet with contempt
and deteflation. As many follow this courfe to gain

the approbation of man ; the felf-righteous Pharifee,

delcribed by Chrift, endeavoured, in this way, to

commend himfelf to God
;
praying thus njuith him-

felf God, I thank thee^ that 1 am not as other men are,—nor even as this publican f. Such, inftead of being
grieved at the faults or failings of others, feem rather

to rejoice in them ; as they give them an opportuni-

ty of talking, and of pubiifhing their own merits. But
charity rejoiceth not in iniquity, butrejoiceth in the truth %.

Vol. I. P
*

The

^ * Matth. vii. 3. j. f Luke xviii. 11. 13, 14.

X The truth here meant, Is that which is practical. For from
the contraft, it is clear, that the word is ufed in this place in the
iarne fenfe in which it is ufed by John ; 1 have no greater joy than
to hear that my chddren loalk in the truth ,• Epift. iii, ver. 4,
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The condudt of the poor publican was very different

from this. He had feen his own heart ; and his pr^ay-

er is not the language of felf- exaltation or detradion,

but of confulion and contrition. Hejlood afar off, and
would not lift up fo much as his eyes to heaven^ hut

fmote upon his breaft, fiying, God be 7nerciful to me
a SINNER. And it is declared, that this man went down
to his houfe juJHfied, rather than the other ; that is

jutlilied, while the other was condemned. For that

this is the fenie of the expreffion, is evident from
Chriil's application of the parable to his hearers :

Every one that exalteth himfelfjhall be ahafed, and he

that hiimhleth himfelfJJjall be exalted.

He who bath feen his own heart by the light of the

Spirit, perceives fo much evil in it, that he finds little

time to contemplate the defeats of others. When he

fees tranfgrejfors he is grieved, becaufe men keep not

God*s law. When their actions are doubtful, he en-

deavours to put the befl conftrudlion on them they

can bear ; knowing that charity believeth all things^

hopetb all things, and thinketh no m/, where it can find

any room to think good of the perfon or aftion.

—

When the evil nature of the action is evident, he en-

deavours to view all the alleviating circumftances at-

tending it ; and from the knowledge of his own heart,

refleds, that had his temptation been as fl:rOng, he might
have done as ill, perhaps much worfe. He always

finds fo much wickednefs in his inward part, that he

is afhamed to be harfh or uncharitable to others. He
knows, that were God to leave him but for a moment,
he would inftantly follow their example. Therefore,

if a brother be overtaken in a fault, he tries to refiore

him in the fpirit of meeknefs, confdering himself, lefl

he alfo be tempted. Our Lord, by his anfwer to the

Scribes and Pharifees, when they brought him a wo-
man taken in adultery, taught them the neceflity of

knowing their own hearts, that they might learn mer-
cy and compaflion to others. He faid unto them ; He
that is WITHOUT sin amojig you, let hinifirfl cafl aflone

at her. This reproof was fo penetrating, that it had
a
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a prefent effect on them all, by making them afhamed.
For they who heard it, being convidled by their own
confcience, went out one by one^ beginning at the eldejl

even unto the laji *.

10. Necessary as an excellent guard againft Sa-

tan's teinptations. As he is the great adverfary of our

falvation, it is a leading branch of the Chriftian war-
fare to relift his attacks ; and the complete defeat of

this foe will conflitute an eminent part of the faint's

vidory. To the attainment of this vidory the know-
ledge of our own hearts is abfolutely neceffary. As Sa-

tan is well acquainted with them, and knows all our
corruptions ; to them he applies himfelf in a fpecial

manner, that, if poffible, he may accomplifh our ruin.

The lulls of the heart are his great inftruments. He
ftill endeavours to blow up the fire of corruption with-

in us into a flame. The predominant fin in every

man, is the weapon that he principally wields againfl

him for his deflruclion. This pretender to God*s em-
pire in oar hearts, hath always a difaffecled party

within us ; and, for gaining his end, at leafi: in fo far,

he hath nothing more to do than to ftir this up to

adlual rebellion againft God. Our corruptions are

juft the devil's forces, which, notwithftanding the

many defeats he meets with by the power of Divine
grace, he ftill rallies again, and brings on the field with
renewed impetuofity. Were it not for thefe lufts that

dwell in our hearts, Satan could have no power over

us. He was entirely baffled and routed in all the at-

tacks that he m-ade on our great Head, whether in the

defert, or in the garden, immediately after his bap-

tifm, or during his dreadful agony ; becaufe he had
no fin, no inward principle to work upon. There-
fore Chrift declared his defeat, even before he made
the aftault ; The prince of this- world cometh, and hath

nothing in me \. If Satan had nothing in us, nothing
of his own, nothing in oppofition to God ; he would
depart from us, as unfuccefsful as he did from Chrift.

But he hath a powerful hoft within us ready for his

reception,

* John vili. 7. 9. f John xiv, 30.
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reception. What will ye fee in the Shulamite^ but as it

were the company of two armies ? It is therefore neceffa-

ry that we be well acquainted with our hearts, that

we may, in the ftrength of grace, refill Satan when
he makes his attacks. We are exhorted to watch and
prajy that we enter not into temptation *. Our watch-

ing is efpecially to be direded to our hearts, to the

lulls that war there ; becaufe it is among thefe ene-

mies of our own hoiifehold that Satan will raife his

head : and we can only improve the knowledge of

our hearts aright, by intreating the Lord's protedion

and guardian (hip. For except the Lord keep the city,

the isjatchnian watcheth in vain-f.

II. Necessary for the revival of the Lord's peo-

ple in a time of fpiritual bondage. Chriftians are

fubjecl to fad declenfions from the exercile of godli-

nefs. They are fometimes dried and withered like the

grafs ; as bones fcattered at the gravels mouth j they

have as little adlivity, and feem to have as little life

as dead men's bones ; or, as when one cutteth and cleav-

eih wood upon the earth %. They appear to be as faplefs

and ufeleis as the fplinters of wood that lly from the

ax ; or, as the words may be rendered, as when one

cutteth and cleaveth the earth. They feem to meet
with as little regard or compafiion from God, as the

earth does from the hufljandman, when it is plowed
up by him. Now, the knowledge of their own hearts

neceflary to their revival ; for it is generally

becaufe of the indulgence of fome fecret lull, that

they are deprived of the fenfe of God's love, and of

the comforts of communion with him. It is only by
obtaining farther acquaintance with their hearts,

that they can find out that lull, that hidden enemy
which offends God and deprives them of his prefence.

Therefore, Afaph, when he was in fo mournful a fi-

tuation, by the hiding of God's countenance, that

hisfore ran in the night and ceafed not ; that hisfoul re-

fufed to be comforted ; that he remembered God, and was
troubled J that he complained, and his fpirit, in (lead of

being
* Matdi. xxvi. 41. f Pfal. cxxvii. i. t Plal. cx^i. 7,
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being revived, was overwhelmed within him ; that his

eyes were held waking, and he was Jo troubled that he

could not/peak ;—had recourfe to his own heart, moil

probably to dilcover the procuring caufe of the Lord's

contending. Thefe are his words : / commune with

?nine own heart, and my fpirit made diligent fearch*:

Thus did he endeavour to find out that heart-plague

which deprived him of all comfort, and made him
even quellion the Icving-kindnefs of the Lord. And he

was fuccefsful in his inquiry. He found that unbelief

was the plague. And I/aid. This is mine infirmity. As
it is the duty of Chriftians, under defertion» to review

their hearts with the greateft care, to fubjecl them to

the moft rigid fcrutiny, to endeavour to fearch out

all the lulls that rage there, and efpecially that par-

ticular lull which hinders their peace, and earneilly

to fupplicate the direction and counfel of the Spirit,

who knoweth and fearcheth the heart ; it is general-

ly in this way that the Lord recovers them from

backihding. He, by the motions of his Spirit, Itirs

them up to felf-examination, and anew opens up their

hearts to them in their vileneis and wickednefs, dif-

covers their particular plagues, and fo brings them
back to himfelf. Then he hears this pleafant decla-

ration from his backiliding children, when overcome
by a fenfe of his love, and of their own unworthinefs,

as from repenting Ephraim : After I was injlruded, I

fmote upon my thigh. Then he fpeaks in this comfort-

able manner of them : Is Ephraim my dearfun ? is he

a pleafant child f forfince Ifpake againfl him, I do earneflly

remember him fill ; therefore my bowels are troubled

for him : I willfurely have mercy upon him, faith the

Lord\. This was the exercife of David, after he got an
affecling view of his great tranfgreffion ; Againjl thee,

thee only have Ifinned ; and therefore he prays ; Cre-

ate In me a clean heart, God, and renew a right fpirit

within me %> The Lord declares that in this manner
he would deal with his ancient people, after eminent
defection from himfelf ; Therefore, behold, I wsill aU
lure her, and bring her into the wildernefs, andfpeak

comfortably

* Pfal Ixxvli. 6. f Jer. xxxi. 19. + Pfal. li. 4. ic,



:ii8 On the Necejfity of knowing Ser. 6.

comfortahly unto her ; or, Jpeak to her hearty by a
difcovery both of her fin, and of her deliverance

from it. / will give her the valley of Achorfor a door

ofhope. Achor, fignifying bitternefs, is here figura-

lively ufed to denote true forroiv for fin. It follows,

as the fruit of this ; She J]?allfmg there as in the days

of her youth, and as in the day when Jhe came up out

of the land of Egypt*. The Lord brings back his

people to himfelf, by exciting them to renewed ads
of faith and evangelicul repentance, proceeding from
a renewed difcovery of the heart ; and he gives them
a new influx of joy, like that which they felt in the

day of efpoufals, when firfi: delivered from the worfe

than Egyptian darKnefs and bondage of fin. Indeed,

the knowledge of the heart is effential to the very

being of a faint, and to all right exercife.

12. Necessary for convincing us of the wifdom,

juftice, and love difplayed in all Divine difpenfations.

As long as a man continues ignorant of his own
heart, he remains a ftranger to the operations of

God's hand towards him. When afflidled, either he

views not the rod as fent becaufe of his iniquities,

or he complains of it as heavier than thefe deferve.

He is ready to fay with Cain ; My punijljment is great-

er than I can hear. He prefumes, at leaft in heart,

to accufe God of folly, injuftice and cruelty in his

difpenfations. The reafon of this arrogance is, that

he has no jufi. idea of the defert of his fins ; far lefs

of their evil and abominable nature. Therefore this

is the improvement of afiliclions which God requires

of finners, that thence they learn the evil and

hitternefs of fin ; that they apprehend the wickednefs

and malignity of their iniquities, by the feverity of

their punifhment. T^hine own wickednefsJhall correU

thee, and thy backflidings J})all reprove thee : know
therefore and fee, that it is an evil thing and bitter, that

thou haft forfaken the Lord thy God, and that my fear

is not in thee, faith the Lord God ofhofls-\. Indeed

the influence of Divine difpenfations, and of the

knowledge of the heart is mutual. By the difpen-^

fations

* Plof. \\. 14, 15. t Jfcr. ii. 19.
'

.
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fations of Providence concurring with the Word ef-

ficacioully applied, we fee the evils of the heart : and

by the knowledge of thefe evils we perceive the juft-

nefs of thofe diijpenfations. That the difpenfations

of Providence are inflrumental in difcovering the

evils of the heart, is evident from thefe words alrea-

dy mentioned ; Thine own wickednefs Jfmll correal

thee, and thy backfadingsJhall reprove thee

:

—and that

the knowledge of the evils of the heart, on the other

hand, is fubfervient to the difcovery of the juilnefs of

thefe difpenfations, appears from the words of Mofes
to the children of Ifrael ; Thou Jhalt remember all the

way which the Lord thy God hath led thee^ thefe forty

years in the wildernefs, to humble thee, and to prove
ihee^ to know what was in thine heart *. They were
to make ufe of that fenfe which they had of their

fins, that humbling and affecting fenfe which was the

fruit of the Lord's dealing with them, as a mean of

convincing them of the wifdora, juflice and love of

God, in continuing them fo long, and affliding them
with fo many fevere difpenfations in the wildernefs,

for the purpofe of accomphfliing this heart-humilia-

tion.

The children of God perceive a difplay of wifdom
in thefe trying difpenfations ; becaufe when ordi-

nances have been ineffedual, he makes thefe fuccefs-

ful. They fee jujtice in them, becaufe they deferve

infinitely more on account of their fins. They alfo

difcover the greateft love in them, becaufe God hath
their falvation in view, and becaufe their trials are

attended by the power of the Ploly Spirit for this end.
Therefore, though at firft under thefe difpenfations

they are as a bullock unaccuftomed to the yoke, fpurn-

ing and fretting under them, viewing them rather as

deltrudive than as healing
; yet when the bleffing

attends them, they are made to fpeak and think in

a very different ftrain, faying unto God; Turn then

me, and IJhall be turned, for thou art the Lord my God.
Then they know that^ it is furely meet to be faid unto

God^
* Deut. vlii. 2.
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God., I have born chajlifement ; I will not offend any

more : that zuhich Ifee not, teach thou me ; ifI have done

iniquity, I ivill do no more. The afflidlions of wicked
Manafleh were blelTed as the means of humbhng
him, and difcovering to him his own heart ; and the

fruit of this humihation was a perfuafion of the

equity and mercy of the Divine procedure. For
ivhen he was in afflidion, he befought the Lord his

God, and humbled himfelf greatly before the God cf his

fathers, and prayed unto him : and he was intreated of

him, and heard hisfupplication ;
—then Manaffch knew that

he was God*.
13. The faving knowledge of the heart is farther

necelTary, as a mean of obtaining dehverance from

perfonal afflidlioiis. We are not to imagine that it is

in any degree the meritorious caufe. This knowledge
can have no merit before God. For if it be of a

faving kind, it proceeds from him alone ; it is his

own free gift. But it may fafely be coniidered as a

mean employed by the Spirit, preparatory to the re-

moval of trying difpenfations. This is evidently im-

plied in the paffage before us :

—

What prayer or fup-
plication foever be made by any man, ivho JJjall know
the plague of his own heart,—then hear thou in heaven

thy dwelling place, and forgive, and do, and give, to

every man according to his ways, whofe heart thou

knowefl ; or, as the words may be, and are tranllated

by fome. Then thou wilt hear, thou wilt forgive, Uc.

for they may not only beunderftood as a prayer, but as

a prophecy. Afflictions are often fent to the uncon-

verted, and in fubferviency to the word, fancliiied for

turning them to God ; according to his promife, I will

caufe you to pafs under the rod, and I will bring you

into the bond of the covenant. As it is often the Lord's

defign in fending affliction to blefs it, for bringing

them into union with himfelf; when this end is fer-

ved, he, in mercy, removes the afflidlion. To this

purpofe is the tellimony of the Church,

—

Such as Jit

in darknefs, and in the Jhadow of death, being bound in

affliction

* 2 Chron. xsxlii. 12, 13.



Ser. 6. the Plague of the Heart. 121

afflidlion and irons ; hecaiife they rebelled agahijl the

words of Gody and contejnned the covnfel of the Mofl
High :—they cried unto the Lord in their trouble, a?id

he faved them out of their di/lrejfes *. The Lord fe-

verely afflicted ManafTeh becaule of his fin, and as a

fubordinate mean of the converiion of this vejfel of

mercy. He deprived him of his kingdom, and load-

ed him with bonds and fetters in Babylon. This

affliction he blelTed, for fhewing him his own evil

heart, and the wickednefs of his ways ; and when he
was brought truly to know and confefs his iniquities,

the Lord delivered him from adveriity. For it is

declared, that when he was in afflldion, and humbled

himfelfgreatly before the God of hisfathers j he brought

him again to ^erufalem, ?:?to his kingdo7n \.

This is efpecially the cafe with the children of God.
When difpleafed with them, he applies the rod to

excite them to fearch their hearts, and try their

ways, for difcovering the caufes of his controverfy.

When they are made to know their iniquities, and to

bewail them in an evangelical manner, he often re-

moves the Itroke of his hand. He withdraweth Jiot

his eyesfrom the righteous ;
—if they be bound in fetters ^

and be holden in cords of affliction : then he Jheweth
them their work, and their tranfgreffions, that they have

exceeded. He openeth alfo their ear to difcipline, and
commandeth that they return from iniquity. If they obey

aridferve him, theyJJjallfpe?id their days in profperity^

and their years in pleofures \. Chriftians, thefe afflic'

tive viiitations are all in love ; and you ought to be

more concerned about the fandtification than about the

removal of them. But it is lawful for you, in fub-

miffion to the Lord's will, to pray for deliverance

from adverfity, when, by means of it, your compaf-
lidnate Father hath accomplilhed his gracious purpo-

fes. If thou return unto the Almighty, thou Jhalt be

built up ; thou fhalt put away iniquityfarfrom thy ta-

bernacles. Thou Jhalt make thy prayer to him, and he

Vol. 1. Qj Jbali

* Pfal. cvii. 10, II, 13. 17.— ;20. f 2 Chron. xxxiil- I3-

X Job xxxvi. 7— II.
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Jhall hear thee.— J¥he7i men are cajl down, then thou

Jhalt fay. There is lifting up ; and he Jhallfive the hum-
ble perfon ^. Job was a Itriking inftance of the truth

of this. For when he was humbled before the Lord,
and made to knovv more of his heart, to acknowledge
that he had uttered what he iinderjtood not, things too

wonderful for him, which he knew not,—and to abhor

himfelf and repent in dujl and afJjes;—the Lord turned

again his captizity ; chap. xlii. 3. 6. lo. Of the fame
import is the declaration ofGod by the Prophet Hofea;
I will go and return to my place, till they acknowledge
their offence, and feek my face : in their affliEiion they

ivillfeek me early f . Nav, fometiraes the Lord, in

dealing with his people, employs a convidion of their

linfui courfes as a comfortable preventative of that af-

flidlion, to which he Would otherwife fubjed: them.
When they have difhonoured him by fin, and, from
a due fenfe of it, are Immbled before him, in mercy
he averts the chaftifement they have deferved ; be-

caufe the end which he hath always in view with re-

fpedl to them, is already gained by the operation of
the Spirit, in bringing them to repentance. God
never infiids the rod on his children, but when it is

necelFary. He chajlens, not for his pleafure, but for
their profit. When truly humbled for their iniquity,

he not only often withholds the rod, but returns to

them with great loving-kindnefs. Thus he addrefles

his backfliding people, to fliow how unwilling he is to

aSiid: them ; Return thou backfliding Ifrael^ faith the

Lord, and I will not caufe mine anger to fall upon you ;.

for Iam merciful, faith the Lord, and I will not keep an-

gerfor ever. Oidy acknowledge thine iniquity, that thou

hafi tranfgreffed againji the Lord thy God :— Turn, O
backjliding children, faith the Lord, for L am married
unto you %.—Chriflians are often excited to concern
about lin, and to an ardent defire of pardon, m.ore

immediately from an apprehenfion of the deferved

chaftifement, than from a fenfe of its evil. They are

more, in fuch a lituation, under the influence of fea

than

* Job xxii. 23. 27. 29. t Hof. V, 15. % Jer* i'i' 12, 13.
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than love. But the Lord, in infinite fovereignty and
condefcenfion, ufes even this more unworthy motive

in them for awakening them from that fecurity and

obduracy which naturally follow fin, and by fuggeft-

ing motives of a fdial and evangelical kind, gradual-

ly brings them to genuine repentance.

You who are yet ftrangers to your hearts, may,
from what hath been faid, learn the neceffity of/>«n-

/jj/and j)<?^r<? of confcience. Your confciences are ^fif-

Jiled by fin. But apply to the blood of Jefus Chrill,

that they may be fprinkled, that thus they may be

without offence, both towards God and man. Seek peace

of confcience. Is not this power often difi:urbed and

diftrefled with a fenfe of your guilt, and fear of eter-

nal indignation ? You can only enjoy peace by an
application to the blood of the Lamb : for he hath

made peace by the blcod of his crofs. Perhaps, you
find no trouble from your confciences. It may be,

they 2ire feared and hardened through the deceitfuhefs

ofJin. You have got them fo quieted, that th''y fel-

dom or never reprove you. But, O finners I confider

that it is a delufrce peace. It is all a dream. It can-

not be lafling. You will have an awakening fooner

or later. And if mercy do not interpofe, your tem-

porary, fliort- lived peace will ifiue in an eternal war
with confcience. This is that worm that dieth noty

that fliall for ever gnaw the hearts of finners in hell.

All whofe confciences are not favingly awakened un-

der the found of the gofpel, fiiall experience a tre-

mendous awakening by the foun^ of the kfl trump,

when it fliall be faid, Awake, thou that JleepeJ}, and.

come to judgment. Confider that this is a dejiruclive

peace. It is working for your everlafting ruin, like

the repofe that a man takes on the brink of a preci-

pice, before he is dafiied in pieces. At the lajl it hiteth

as a ferpent, and Jlingeth like an adder.—Tea, thou

flmh be as he that lieth down in the midfl of the fea, or

as he that lieth upon the top of a majl *. This

peace is like the fleep of a mariner upon a topmaft,

in

* Frov. xxiii. 32. 34.
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in the midfl of a dreadful ftorm. The next billow
fweeps him into eternity. This is ov\\y faying peace
to yourfelvcs^ while there is no peace. For there is no

peace
y faith my God, to the wicked. It is fiyirtg peace

and fafety to yourfelves, whilefudden deflruttion conieth

upon you, as travail upon a woman wiith child, fo that

yejhall not efcape. That you may attain this delight-

ful peace of conicience, this true, abiding and faving

peace ; be exhorted to apply to God for a difcovery

of the evil of your hearts, and an intereil in the hlood

of fprinkling : for otherwife you can only bring a

fcurf over the fore, whilll the plague remains in all

its virulence and malignity.—Confider that there is a

dreadful filth in fin, which is one reafon why it is

called a plague. Seek to have the pollution of your
perfons purged away by the Spirit of Chriil;, applying

his blood for cleaniing you ; and to be delivered from
that fliame which flows from Tifenfe of guilt, and
which is the infeparable concomitant of pollution,

that you may have hddnefs before God.

Those who are truly acquainted with their hearts,

Ihould labour for a revival in the time of fpirituai

bondage. Be not fitisficd, while the Lord hides his

countenance. "Search out the plagues of your hearts,

that you may come to Chrift with the finger on the

fore ; like Eiiher, when fhe touched the golden fceptre,

faying, The adverfary and enemy, is this wicked Haman.
Be frequent and fervent in prayer for a farther dif-

covery of your hearts ; that you may fee more rea-

fon to blefs the Lord even for your trials, to acknow-
ledge that in truth and righteoufnefs he hath affliBed

you ; and to fay, Ble/Jed is the man whom thou chafien-

efif Lord, and teacheft out of thy law.

S E Rt



SERMON VIL

On HEART-KJNOWLEDGE as connected with NA^

TIONAL REFORMATION and DELIVERANCE.

I Kings, viii. 38.

—Who Jhall know every man the plague of his

own heart. -

THERE is nothing that a man will not more
readily believe than any thing bad about him-

felf. How quick-lighted foever he be to the faults

of others, and even to thofe of his nearelt friends, he
is, in a great meafure, blind to his own. The reafon

is ; man naturally worfhips felf, and puts it in the

place of God. He is efpecially unwilling to believe

any thing to the prejudice of his heart. He will far

more readily allow faults in his pradlice. For as

felf is an idol that receives univerfal homage, the

heart is its temple, and it feems highly facrilegious to

charge it with defilement. Such an imputation is a

ftroke at its dominion. Thence when men cannot
deny or even palliate the vices of their lives, they
lull themfelves with the plealing*idea of the good-
nefs of their hearts : and the character of a good
hearty when bellowed on any one, is reckoned a
powerful apology for a very wicked practice. But
it is one great defign of God, in the revelation of his

will to finners, to caft down this curfed idol. There-
fore our Lord reprefents felf-denial as the firll leiTon

of Chriftianity. If any man ivill be my difciple, let

him deny himfelf.

In the preceding difcourfe we have illuflrated the

fieceffity of knowing the plague of the heart, from
its
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its infeparable CQnnedlion with the purification and
peace of confcience ;—for enabHng us to form a right

and impartial judgment of our Itate before God ;—as

a powerful incitement to charity towards others;—as

an excellent guard againft the temptations of Satan ;

—

for the revival of the children of God in a time of fpi-

ritual bondage and declenfion ;—for convincing them
of the wifdom, juftice and love difplayed in all Di-

vine difpeniHtions ;^and alfo as a mean of obtaining

•deliverance from perfonal afflidlions.

14. This knowledge of the heart is necelTary to

all true national reformation. ^The generality of men
think in a very trivial manner on this fabjeft. If

a day of general falling and humiliation be obfer-

ved by the nation, it is coniidered as all that is ne-

cefiary ; nay, by many, as a liind of atonement for all

national fins. But as the one is not only a very fu-

perfici:J, but a very unjuft view of the matter ; the

other is impious. There are many elTential ingredi-

ents in true national reformation ; among which we
may reckon the following.

I. It is neceiTary that the members of a nation

fnould as individuals know, and be duly affedled with

their own particular fins, and efpecially with the fins

of their hearts. This Solomon fuppofes to be indif-

penfably requifite to all genuine public repentance :

What p?'aycr or fuppUcation foever be made, by all thy

people^ who Jhall know every man the plague of his

own heart.—Many are apt to look upon national fins

as fomething thaj; they have little connexion with,

fomething that they are not immediately concerned

in ; as if a nation itfelf were fome kind of exiftence

different from the individuals that compofe it. But

what is a nation ? Is it not a focicty of individuals,

united by a common form of government, and by

the fame laws ? Is not every perfon in this fociety

a conilituent member of it ? Can we therefore think

of national fins, without viewing them as committed

by the perfons that compofe this nation ? They be-

come national, when committed or acceded to by
the
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the generality, or, at leaft, by the leading part of the

nation. When this is the cafe, every individual, ex-

cept in as far as he does his utnioft againft them, is

concerned in the guilt, and expofed to the puniih-

ment. Single perfons being then the conftitoent

members of a nation, it follows that national fins

derive their very being from individuals, and only

become national, as they are committed or approved

by the bulk of fingle perfons who confiitute the na-

tion. But as public fins originate from private per-

fons, it is therefore neceffary that every man fhould

know his own fins ; and as the fins of every indivi-

dual take their rife from his heart, it is not fufficient

to a thorough national reformation, that every man
lliould have fome general acquaintance with his own
fins. It is neceflary that every man know the plague

of bis own heart. All fins, whether public or pri-

vate, fpring from this bitter and polluted fource.

National corruption may be compared to a corrupt

tree. The branches reprefent the difterent indivi-

duals in the nation, dvery one of which hath his

Ihare in the general corruption ; and the root, with
which all the branches are connected, may reprefent

the heart, from v/hich the corruption of ail thefe in-

dividuals fprings. Thus national reformation can
only be faid to begin at the root, when it begins at

the heart. Therefore, when the Lord would delcribe

a thorough reformation in the cafe of Ifirael under
public calamities, he declares that they fhouid be on

the mountains, like doves of the vallics, all of them
mourning, every onefor his iniquity *.

2. Every one fliould know, and be deeply grieved

for the particulary^zirc- that he has had in the general
trefpafs. It is not enough that individuals know the
plague of their ow^n hearts, or view their iniquities,

as accumulating the general guilt. They ought to,

confider the adlive hand they have had with others in

national trefpafies. Every man fhould i>e acquainted
with his own guilt, whether it hath been difcovered by

nnful

* Ezek. vii. 16,
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finful filence, or by perfonal inftrumentality ; by un-
faithfulnefs in not reproving, or endeavouring, ac-

cording to his ftation, to prevent or punifh the lins of

others ; by following others in their courfes of defec-

tion ; or perhaps, by taking a lead in the general

tranfgreffion. Can -we really view the rejedion of

the precious gofpel as a national iniquity, without con-

lidering our partnerfliip in guilt, by the abufe of our

diftinguifhing privileges, by our obduracy under the

difpenfations of grace ? Can we conliftently look on
the breach of folemn covenant-engagements as an
eminent part of national guilt, without judging with

regard to ourfelves, how far we have dealt unfaith-

fully in God*s covenant ? Can we be truly convinced

that fecurity under judgments is one of our public

fins, without acknowledging that our own hearts af-

ford the moft atfeding evidence of the general infa-

tuation ? Shall we pretend to confefs that carnal con-

fidence is another bitter ingredient, filling up the cup
of our iniquity, and calling for a cup of tremhling froni

the hand of the Lord j if we do not, at the fame time,

confefs that we have often been ready to diflruft our

God, and to look for deliverance from an arm of

flefh ? Can we fincerely lament the mournful preva-

lence of every fpecies of iniquity ; without remember-
ing how little we have endeavoured to fiem the torrent

by our fervent prayers, faithful warnings, and holy ex-

ample ? The Lord complains of all profeflions of pu-

blic repentance as deceitful and unacceptable to him,

if they are not attended withjthis particular inquiry.

/ hearkened and heard, but they /pake not aright ; no

man repented him of his wickednefs^ fayi^S^ What have

I done * P General confeffions, even of general ini-

quity, are in God's fight nothing but evafions. Al-

though a man Ihould confefs public fins with the

greatell particularity poffible, yet unlefs he confefs

them as his own, according to the hand he has had
in them, it is nothing but a fuperficial and deceitful

acknowledgment.

3. There
* Jer. viii. 6.
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3. There muft be 2i joint, public and particular con-

fejfion of national fins. Solomon takes this alfo for

granted in his prayer, ver. 47. If theyJ}jall bethink

themfelves in the land whither they were carried cap-

tives, and repent, and makefapplication unto thee,—fay-
ing, We havefinned, and have done perverfely, we have

co7nmitted wickednef,—then hear thou.'--lf fins be-

come national, as being committed by the leading,

the reprefentative part of a nation, by the bulk of

its members in a focial capacity, or as overfpreading

the generality of a nation ; they mail be confefled in

as public and focial a capacity as that in which they

were committed. When the Lord raifed up Ezra,

and afterwards Nehemiah to be inftrumental in the

reformation of his people, there affembled out of Ifraely

a very great congregation, and jointly confefled their

fins, and all the people wept^. Therefore when God
would bring his backfliding children to repentance,

he commands that all orders of perfons fhould meet

in a foiemn alTembly, for confeffing their fins, and
imploring his mercy. Gather the people, fanSiify the

congregation, affenible the elders, gather the children^

and tbofe that fuck the breajls. Let the priefls, the mi-

nijlers of the Lord, weep between the porch and the al-

tar, and let them fay ; Spare thy people, Lord, and
give not thine heritage to reproach f .—Nor is it enough
that this confeflion be focial and public ; it mufl; aifo

be particular. Nations, in their pretended reforma-

tions, moll frequently fatisfy themfelves with a gene-

ral acknowledgment of lin, and profeflion of forrow

for it. But there ought to be a dillincl and explicit

enumeration of the caufes of provocation. In this

manner was the High-prieit, by the exprefs command
of God, to make confeilion on the head of the live

goat, on the great day of atonement. He Jhall con^

fefs over him all the iniquities of the children of Ifrael,

and ALL their tra7f^reJJions in all theirJins [f
. In all

the examples of the moft general and apparently fin-

cere reformations among God's ancient people, we
Vol. I. R may
* Ezr. X. I. i Neh. viii. 9. f Joel ii. 16, 17. % L^^. xvi. 2i»
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may obferve great particularity in mentioning thofe

fins that were mofl ofFenfive to their God. When he
was wroth, becaufe they had rejected him from being

king ; they entreated Samuel to pray for tbem, that

they might not die ; for, fay they, IVe have added to all

our other j/^/zj- this evil, to afk us a king"*. In the fall

proclaimed by Ezra, the people made a particular

confeluon of the newly difcovered guilt of mingling

with the heathen f . Nehemiah particularly confefTed

the guilt of perlbns of different ranks in Ifrael. Nei-

ther have our kings^ our princes, our priejls, nor our

fathers kept thy law, nor hearkened unto thy command-

ments, and thy tejlimonies, wherewith thou didjl tejlify

againjl them. For they have not ferved thee in their

kingdom, and in thy great goodnefs that thou gavejl

them, and in the large andfat land which thou gavejt

before them, neither turned they from their wicked

works \.

4. This muft be attended with a confeffion o f̂ormer

iniquities, of the iniquities of our fathers. Many will

be ready to fay ;
" What have we to do with thefe ?

** They muft anfwer for themfelves, and not we for

^* them.''* But the lins of our anceftors are like a debt

lying on any fubjedt. You know that, in law, he who
intromits on a fubje6l becomes liable for all the debt.

So, we ferve ourfrlves heirs to the guilt of our fore-

fathers by our own iniquities, by continuing in the

prasflice of the fame fins, or of others that refemble

them. In this cafe, we fin with our fathers ; or,

LIKE them, we prove a Jliff necked and rebellious rnce^

But either way, we materially approve of all that they"

have done againft God. National fin is metaphori-

cally reprefented as a fwelling tide, which rifes high-

er and higher, by the inllrumentality of the children

in adding to the iniquity of their fathers : Our ini-

quities are increased over our heads. It is compa-
red to the growth of a tree, which becomes taller, and
ftronger every year, till at length it hides its top in

the
* I Sam. xii. 19. \ Ezr. ix. 10- 14. % Neh. ix. 34, ^^*
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the clouds.

—

Our trefpafs is grown up 7/nto the tea-

vens *. When the children walk in the Heps of their

fathers, the guilt is accurnulated, and the cry of it

waxes louder and louder. This increafe of guilt is

compared to the growth of man from infancy to ma-
turity, or defcribed, at leaft, as fomething growing up
with him. In this manner, national fin gathers

ftrength by the adivity of one generation after ano-

ther. We haveJinned agaitijl the Lord our God^ faith

the Prophet Jeremiah, we and our fathersy from our

YOUTH even unto this day f

.

Now, it is juft with God to punifli the children

for the iniquity of their fathers, when they claim it

as their own by walking in their ways. Not only

docs the Scripture unitormly declare, that our God
vijits the iniquities of the fathers upon the children^

even unto many generations of the?n that hate hhn ;

but reafon itfelf aflents to the equity of this proce-

dure. For a nation muft ftill be viewed as one great

whole, without regard to difference of time, or change

of the individuals^ that conllitute it: as it is (till

efteemed the fame river, that comes from one fource,

and retains one channel and courfe, although every

moment there is the fucceffion of a new body of wa.-

ters. There is even a conhderable difference be-

tween the relation that a child bears to his immedi-

ate parent, and that which fucceeding generations

bear to the preceding in a nation. Although the

child fhall b^ar his father's iniquity, if he follow his

example, yet the guilt is more mimediate in the cafe

of a nation. For when the individual parent is dead,

the perfon is gone, and quite a uitTerent one fucceeds.

But the nation muft ftill be viewed as the fame, with-

out regard to the change of perfons. It could never,

at any period of time, be faid, as in the cafe of indi-

viduals, that the nation is properly altered ; becaufe,

although there be a fucceffion of generations, it is

gradual and indifcernible. Thus the Lord often ad-

dreffes the fame people, as if they were ftill the fame
perfons

* Ezr. ix. 6, f Jer. iii. 25.
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perfons with the generation before them. Even from
the days ofyour fathers^ ye are gone away from mine
ordinances *. To the fame purpofe, the whole time
of God's forbearance, and of the continuance of a

difpenfation of grace with a wicked nation, is repre-

fented as one day ; becaufe the nation itfelf is viewed
as one whole, without regard to fucceffion :

—

All day
long have IJlr:^tched out my hands unto a difohedient

and gainfayiJig people. The guilt of children is high-

ly aggravated above that of their fathers, if they con-

tinue in the fame ungodly courfes ; becaufe the ini-

quity of their fathers is held up to them as a beacon

to deter them from following their wicked example.

Therefore, it is only in the exercife of cordial cottr

feilion, lamentation and repentance that we may
warrantably look for deliverance from the guilt of

the iniquity of our fathers : for, faith the Lord, Be-

hcJi it is written before me ; I will not keepfilence, but

will recompence, even recompence into their hofom, your
iniquities, and the iniquities of your fathers together.

And why recompence the iniquity of the fathers into

the bofom of their children ? Becaufe they continued

in the fame fins :

—

your fathers, who have burnt in-

cenfe upon the mountains, and hlafphemed me upon the

hills ; THEREFORE wHl I vieafure their former work
into their bofom f . vSo Chriil informs the Pharifees,

that by killing the Prophets whom he would fend,

they would fill up the meafure of their fathers, and
bring upon themfeives all the righteous blood Jhed
upon the earth, from the blood of righteous Abel to the

blood of Zacbarias if. Accordingly we find, that in

all the national confeflions of Ifrael, they conne6ted
the iniquity of their fathers with their own §.

5. It is neceflary that there be a joint and cordial

application to the blood of Chrift for remiffion. Why
does Solomon fo frequently mention in his prayer

that temple which he had built ? Why does he fo

particularly

* Mai. iii. 7. f Ifa. Ixv. 6, 7. % Mat. xxiii. 32 ^^.

I 2 Chron. xxix. 6. Ezr. ix. 7. Pfal. cvi. 6, 7- Neh. ix.

16.—29.
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particularly intreat, that God's eyes may be open to-

wards that hoiife night and day ; even towards the

place of which he had faid ; My Namejhall he there ;

that he may hearken to the prayer which his fervants

Jhould make towards that place^ verie 2^. ? Why does

he fpeak of it, in the verfe immediately under con-

fideration, as not only neceffary that every man fliould

know the plague of his own heart, but what would
feem rather to weaken the climax, as being, in a com-
parative^ point of view, a matter of far lefs moment

,

that he Ihould fpread forth his hands towards that

houfe? Why does he limit the anfwer of the prayer

of thofe who might be in a ftate of captivity, by re-

quiring that they fliould pray towards their land, and
towards the houfe built for God'^s name ? In a word,

why does he affume this as an indifpenfable requifite

in every one of the cafes fuppoled ? Could there be

any charm in looking to the temple, or towards the

land where it flood ? Could prayer be in itfelf more
acceptable from one quarter of the heavens, than

from another? No, furely. All places are in them-
felves alike to that God, whofe is the earth-and the

fiilnefs thereof who fills heaven and earth. But this

limitation typically declared the abfolute neceffity, in

every age, of having the eye of faith direded to VL\vc\,the

vail of whokfie/h was prefigured by the literal temple

;

to Him, who in very deed hath dzvelt with man upon

earth, although heaven, yea the heaven of heavens can-

not contain him, the neceffity of approaching God in

every duty through the Word made fle/h. Their
eyes were to look to that place of which Jehovah had
faid, My Name JIjall he there^ only in relation to that

great Prophet, who was to deflroy the temple of his

body a?id raife it up again, with refpedt to whom he
had long before given them this warning. Bew^are

of him and obey his voice, for my Name is in him *.

It is to be lamented, that in our public profeffions

of repentance, there fhould be fo great a prevalence

of a felf-righteous fpirit ; that our confefTions, and
prayers,

* Exod. xxili. 21.
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prayers, and fupplications Ihould be confidered as the

meritorious caufe of the removal of God's anger,—or

as means to recommend ourfelves to his mercy ; while

the eye is but faintly direded to the only propitia-

tion. Repentance of fo legal a niatre, inftead of en-

furing the fuppofed ends, of expiating our fins and

averting the Divine indignation, unfpeakabiy in-

creafes our guilt, and fubjeds us to that awful curfe

pronounced by the mouth of the Prophet Ifaiah ;

V/o to the rebellious children, faith the Lord, that take

counfd, but not of me ; and that cover with a covering,

hut not of my Spirit', that they may addJin toJin *. This

legal condudt is a confirming evidence of our rebeU

lion againft God. It is an obftinate rejeclion of nis

counfel ; a weak attempt to fcreen ourfelves from the

tremendous effeds of his anger, by a covering as

feeble as a fpider's web. Nay, it is only an adding of

Jin tofm, of renewed guilt to that formerly contrad-

ed, of the fin of our own defiled righteoufnefs to the

fin of our unrighteoufnefs. This fin is doubly hate-

ful and difiionouring to God, becaufe it is committed

under the pretence of atoning for former guilt, and ap-r

peafing incenfed jufi:ice. How extremely different

'ii>this condud, from that commanded by him whofe

name is Counfellor, in his addrefs to the lukewarm
Church of Laodicea ; I counfel thee to buy of me white

raiment that thou mayeji be clothed^ and that thje fhame

of thy nakednefs do not appear^! He .counfels us to

accept of his own perfed righteoufnefs as our cover-

ing from the piercing eye of Divine Juftice. But we
prefer the counfel of our own hearts, and of Satan

;

and cover ourfelves with a covering, although not of

bis Spirit. But our repentance can never be of a right

kind, unlefs it entirely renounce itfelf, as the ground

of acceptance with God; and be attended with, a be-

lieving appropriation of the blood of Chrift as the only

atonement for fin, as the only meritorious caufe of

Divine mercies. Never will public repentance be a-

greeable to the commandment of God, till there be a

united

* Ifa. XXX. I, •{• Rev. ili. 18.
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united and cordial application to this blood of fprink-

iing, every man knowing the plague of his own heart,

and his particular hand in the national guilt ; being

afiedted with abounding fins, and the fins of former

generations ; and thus, under a convidlion of the ne-

ceflity of this precious blood to wafli away fin, impro-

ving it for his own iniquities, and pleading its efficacy

for thofe of his people. This is intimated to us b^
the typical ordinance of the fcape-goat among the

Ifraelites. On the great day of atonement, the High-
prielt was to lay both his hands upon the head of this

goat, and confefs over him all the iniquities of the

children of Ifrael, and all their tranfi^rejjions in all their

Jhis, putting them upon the head ofthe goat, and to fend

him away into the wildernefs *. Thus a whole
people ought not only to confefs their fins; but, in

the exercife of faith, to transfer them over to Chrift,

who \vas typified by the fcape-goat ; that tiiey may
be no more remembered.

6. National reformation implies folemn public

vowing to God. When he at firft cfpoufed the Ifra-

elites to himfelf, he brought them into a covenant of
vluty. This they often renewed, after being charge-

able with great apofl:afy. Indeed, we have fcarcely

an infl:ance of any remarkable reformation among
them, or effufion of the Holy Spirit on the Church of
ifrael, without the performance of this duty. In the

hifl:ory of fhat great reformation, accomplifiied by
means of Hezekiah, it is not exprefsly faid, that they
entered into covenant ; but we find the king him-
felf declaring, It is in mine heart to make a ,covenant

with the Lord Cod of Ifrael, that his fierce wrath may
tiirn awayfrom us\. We do not Hiy that the exprefs

form of an oath is abfolutely necefiary ; but fare we
are, there can be no true public reformation without
the fubfiance of the duty. And this much we find

in that reformation : For in Judah the hand of God '

was to give them one heart, to do the commandment
of the king, and of the princes, by the word of the

Lord.
* Lev. xvi. 21. f 2 Chron. xxlx. 10.
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Lord *. But, in general, the very form was ftrictly

obierved. Joftiua, before his death, made a covenant

with the people, in which he took them engaged to

adhere faithfully to God f . That worthy prieft, Jeho-

iada,who was the inftrument of reclaiming Ifrael from

the worfhip of Baal, 7iiade a covenant between the Lord,

and the people^ and the king, that they fhould he the

Lord's people %. It hath been often objeded, that
*' the example of Ifrael is riot binding on us,

* becaufe covenanting was peculiar to them on
•' account of the theocratical nature of their go-
** vernment ; and was fimply their oath of allegiance

" to God as their king, even in a political capacity.*'

It is indeed granted, that this was the nature of their

government, and that it is therefore without a paral-

lel. But it does not necelTarily follow, that the duty

of which we fpeak was infeparably conneded with

the theocracy. For God declared the theocracy to

be dilTolved on the part of the people, when they

afked a king like the reft of the nations. Thus he

faid to Samuel, who judged Ifrael, when he was dif-

pleafed at their propofal: T^bey have Tiot rejected thee, but

they have rejeded me, that IJhould not reign over them \.

And although it would feem that the Lord did not

entirely diflblve it on his part, yet, if the duty of

fwearing to him had been indifpenfably conneded

with that kind of government, no covenant could

have been owned by him, which, like that of Jehoi-

ada, and feverai others, admitted of an earthly king

as a party. Had this folemn oath only or principally

refpeded God as king of the Jewilh ftate, the very

admiflion of another into fuch an oath, would have

made the whole void ; for he muft have accounted

this oath of allegiance to him an infult, when, at the

very time, an earthly political head was acknow-

ledged. But whatever general reference this duty

had to the judicial, undoubtedly it efpecially refpec-

ted the moral law. The only thing particularly-

mentioned by Jolhua, in the covenant that he made,
is

* 2 Chron. xxx. \%. t Jofti. xxiv. ij. % 2 Chron. xxiii. i6,

§ Sam. viii. 7.
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is the worfhip of the true God in oppofition to that

of idols *. It is undeniable from the confequence,

that this was the thing efpecially in view in Jehoiada's.

For they immediately broke down the images of Baal.

Thofe made by Afa and Joliah were of the fame na-

ture f. We are far from faying, that thefe covenants

excluded the ceremonial inftitutions. In the circum-
ftances of that people, no covenant could have been
acceptable with God that did fo. They were as much,
bound to refer to thefe as we are to our more fpiritual

ordinances. Nor is it denied, that, in fome inftan-

ces +, fuch folemn engagements exprefsly contained

a judicial penalty, ariiing from the nature of their

difpenfation. But the temporal penalty could no
more affed the effence of the covenant itfelf than a
penalty affixed to any contradl among men can alter

its nature. The penalty was merely an addition, fuit-

ed to their peculiar fituation, and entirely diftin(ft

from the obligation itfelf. For the very idea that a

penalty fuggefts is, that fomething elfe is the matter

of the engagement (a).

Vol. I. S This

* Jo(h. xxiv. 15. f 2 Chr. xv. 12. ; xxiii. 3.— 14* % 2 Chr. xv. 13.

(a) There is reafon to apprehend that (bme are enemies to this

duty, becau'e they cannot in their minds leparate the idea of pub-
lic vowing from that of perfecution. But if this duty was ever

meant, under tlie New Teftament, as an inftrument of violence, it

was grofsly p^irverted ; and in as far as it hath been thus employed,
it hath been dreadfully abufed. The Ifraelites were bound to pu-

niih errors m doftrine by ct'vi/ painf, becaufe, according to the pe-

culiiir nature of their government, hereiy was treafon againft their

King. But the kingdom of heaven is, in its whole form and admi-
niftration, at an unfpeakably greater dillance from the kingdoms
of this world, than the legal diipenliition was. So far is the King
of Zion from giving any encouragement to violence, that it is hi:>

unalterable decree, -that at! ihev that take the /word, Jhall perijh

with the [word *. It is by no means the character of the Chriflian

Church, but of Antichrill, and it is his condemnation alio, that be

that leadeth into captivity, Jhall go into captivity, and he that kilkth

voith the /word, muj} be killed with the f\x'ord\. If the religious

opinions of any man do not necellarily endanger the itate, that

rule certainly applies ; T^o his own majler he Jlondeth or falleth.

And if any one think otherwife, let him anfwer that queflion j

Who art thou that judgeji another man's fervant | ^ There is but

one
• Mat. xxvl. 5z. f Rev. xiii. 10. \ Rom, xiv. 4.
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This duty was alfo eminently blefled of God at the

Reformation from Popery. There is fcarcely a Pro-

teftant Church that hath not engaged in it. Often in

this land hath it been a mean of reviving, or of efta-

bUfhmeiit. Our fathers, when leaving the bofom of the

Roman Church, in this manner devoted themfelves to

God. And in later times, vv^hen the Church was
groaning under the yoke of Prelacy, after a few had
been led to this duty, in a fhort time the greateft part

of thfe nation, with thofe of our neighbouring king-

doms, willingly offered themfelves to the Lord. It

hath, indeed, become fafhionable, not only with the

enehiies of religion or liberty, but with many who are

the declared friends of both, to run down the enthu-

liafm of that period, and indifcriminateiy to hold up
the characters and conduct of the principal ad:ors to de -

rifion. But fuch perfons confider not, that it is to thofe

very men, whofe charadters they fo wantonly abufe,

whofe condud: they, while at eafe^ fo rafhly condemn,
that under providence they are indebted for that "re-

ligious and civil liberty which they enjoy ; that their

treafure and blood were the price of thofe invaluable

rights, which they daily boaft of, and which other

nations envy. We wifh not either to deny, or to pal-

liate the exceffes of fome, who were once engaged in

this caufe, and afterwards manifefted that their hearts

were not right with God, or the infirmities of thofe

worthies whom God raifed up for fuch arduous work
;

although much might be pleaded from the necellity

of the times, and from the intimate connedion of

the natural and fpiritual rights of man. But unque-
ilionably there was then a more eminent eifulion of

the Spirit on the Church of Chrift in this land, than

either former or later ages have known, and many
dated their converfion from that period, who after-

wards appeared as eminent witnelTes for Jefus, and
teftified their lincerity by rejijling unto blood.

That fo little is faid on this head in the New Tef-

tament^

one Lord of confcience. Ther-e is but one Lawgiver, ivho is ai?/e

to fa'oe, and to dejlroy : and the natural inference from this is,,

H'ko art thou that j'udgeji another ? Jam. iv. 12.
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lament, need not feem furprifing, when it is fo clear

as a moral duty from the Old, and the fubjed: ofmany
promifes that undeniably refpedt the Gentiles in go-

fpel-times. Some learned writers, indeed, who appear

not to have had this duty exprefsly in their eye, have

proved that the word"*, fometimes rendered profef-

Jion t, and fometimes confejjton |, almoil invariably

figniiies a covenant, and that thefe words. Let us hold

fajl the profejjion, Ihould be tranflated, Let us holdfaji

the covenant of our faith \. It feems alfo difficult to

underftand the_ following words in another fenfe :

This they did, not as we hoped, fo^ffj^ ^^'^J S^"^^ their

ownfehes to the Lord **. We cannot imagine that this

is meant of the ordinance of the fupper, becaufe it

was fo frequently difpenfed in the Apoftolic age, that

it could never be matter of furprife to an Apoftle to

find a C'nridian Church engaged in it. Nor can it with

any fhadow of reafon be fuppofed to have been a co-

venant entered into at the formation of thefe Church-
es, as particular congregations. Not only does Paul,

in the beginning of the chapter, delign them the

churches of Macedonia ; but it undeniably appears,

from the Acts of the Apoftles, that they were re-

gularly conftituted long before ; nay, that they were

planted and eftablifhed, even before there was a

Church among the Corinthians themfelves, to whom
Paul thus relates their conduct. Were thefe v/ords

to be underftood of a covenant confined to the firft

framing of a Chriftian Church, they would imply a very

grofs abfurdity,—that Paul expected they fliould have

made a liberal contribution to theChridians at Jerufa-

lem, before they were properly Chriiliuns then;felves,

and that he was agreeably lurprifed it was otherwife.

Suffice it to fay, that there are other things re-

tained amiong the generality of Chriftians, without

difpute, which might bear fully as much as the obli-

gation of this duty. It is evidently, a rcafonahle

fervice, agreeable to the ordinary practice of Chri-

ftians,

* hfjcohoylx. \ 1 Tim. vi. 12. ; 2 Cor. ix. 13. ; Heb. iii. 1. ;

X. 23. X I Tim. i. 12. § Vid. Wolfii Cur. Philolog. in

3 Cor. ix. 13. J Heb. iii. i. ; x. 23. ** 2 Cor. viii. 5.
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ftians, in their fecret exercife ; nay, to the ellablilhed

method of procedure among men, as to moral obli-

gations. When a Chriftian hath departed from God,
in the indulgence of fin, he renews his engagements
to him in the ftrength of promifed grace, and vows
that henceforth he will not go hack. If Job did right

in making a covenant with his eyes^ becaufe they had
been inftruments in finning, and fnan^s to his imagi-

nation, by adminiftering fewel to corruption ; it m^ft

be the duty of all thofe who have enticed one another

to fin, or encouraged one another in it, mutually and
jointly to engage, in the mofl: folemn manner, that

they will do no more wickedly.

When fubjeds have broken their oath of allegi-

ance tQ a Prince, he, on their return to him, requires

new engagements, and devifes ftronger bonds, if pof-

fible, than thofe that they have formerly broken. Is

the King of Zion the only Sovereign who hath no
right to require the fi:rongeft obligations from his fub-

je6ls ; to bind them to his fervice by every moral
tie which is of force with the human mind? It is

ftrange, indeed, that men, who in the moil common
tranfadlions of life, cheerfully fubmit to folemn oaths,

and to a frequent repetition of them ; who fo often

invoke God as a witnefs and judge, fhould be fo re-

ludant to deal with him as a party ; that thofe, who
without hefitation will fwear to man as oft as he plea-

fes, Ihould revolt at the idea o^ /wearing fo much as

once, to the Lord of Hojls I

7. This reformation mult be praSiical. When So-

lomon prays for a rnerciful deliverance to his people,

if led captive into the land of the enemy: he not

only fuppofes that they fliould repent^ afid makefup-
plication^ and confels, faying, We have finned, and
have done perverfely ; but that they Ihould renounce
the praclice of thofe fins, which had procured Di-
vine vengeance. This is evident from the following

words in verfes 48. and 49. ; If they Jhall—return
unto thee with all their heart, and with all their foul
'-—then hear thou. This is more fully exprefled in

the
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the parallel paffage, 1 Ghron. vi. 27.—Hear thoufrom
heaven, and forgive the fin of thy fervants, and of thy

people Ifrael, when thou hajl taught them the good
VJA.Y wherein theyJhould walk. A change of courfe,

as well as a change of heart, is included in all true

repentance. Our pretended repentance is but 2 fo-

lemn mockery of God, unlefs it include pradical re-

formation. Therefore, when the Lord exhorts the

Church of Ephefus to repent, he exhorts her alfo to

forfake her fins : Remember thereforefrom whence thou

art fallen, and repent, and do *. All repentance,

deftitute of this, is in God's account only holding fafi
deceit, and refufing to return f . He complains of this

as a demon ftration of the deceitfulnefs of Ifrael, in

their profellions of repentance, that they turned not

from their wicked courfes \. When he Jlew them,

then they fought him; and they returned, and enquired

early after God. Neverthelefs they did flatter Imn
with their mouth, and they lied unto him with their

tongues. They turned back and tempted God:—they

tempted and provoked the Mofl High God, and kept not

bis teflimonies. In all the examples of real reforma-

tion among that people, we find that their profeflions

of repentance were attended by a turning from their

wickedncfs. In the time of Ezra, they not only con-
fefled their fins, but feparated themfelves from the
people of the land, and put away their ftrange

wives §. In the reformation accomplifhed by means
of Nehemiah, they feparated from Ifrael all the mixed
multitude ; they fandified the houfe of the Lord,
which had been profaned ; the portion of the Le-
vites, which had been withheld, was given them

;

they alfo turned from profaning the Sabbath ; and
the ftrange wives were again put away **.—Thus it

appears, that unlefs national repentance hath all the
qualities of genuine perfonal repentance, it is not of
a right kind : and it is reafonable to think fo, becaufe
the circumftance of its being national cannot alter

the

f Rev. ii. 5. f Jer. viii. 5. | Pfal. Ixxviii. 34. 's^d. 41. 56..

§ Ezr. X, II.— 19.
** Neh. xiii. 3. 8. 9- 12. 19. ^'6,
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the nature of the duty itfclf, but only gives a greater

extent to its exercife.

In the lajl ))lace we obferve, That this is the fureft

way of obtaining deliverance from outward plagues

and public judgments. This courfe is pointed out bv

Solomon, in the prayer before us, verfe 37. If there

he in the land famine, if there he pejiilence, &-c.

—

then

hear thou ;—or as it may juilly be faid, then thou wilt

hear. For this is not to be viewed as a prayer only, hiit

alfo as a promife and prophecy of that conduct which
the Lord would obferve towards his people. The fame
is declared by Jehofaphat, when he had proclaimed

a faft, and aifembled all Judah before Jehovah, to

implore his protecliion from their enemies *. If when
^il come upon us, as thefword, judgment,' or pejlilence^

or famine, we jiand before this houfe and in thy pre-

fence (for thy Name is in this houfe') and cry unto

thee in our affliEiion, then thou wilt hear and help.

Afterwards we find him addreffing the people in this

manner ; Hear me, Judah, and ye inhabitants of
Jerufalem, Believe in the Lord your God, jojimllyou

be ejlabliJJjed f . And the Lord fought for them, and
turned their enemies one againft another ; and when
they looked unto the multitude ; behold they were dead
bodies fallen to the earth, and none efcaped. But thi^

declaration of Solomon had the higheft atteftation

poffible ; for it was confirmed by an immediate reve-

lation from God himfelfj; and the Lord appeared

unto Solomon that night, arid faid unto him, I have

heard thy prayer.

Through the whole Scriptures, God recommends
this repentance of the heart as the molt proper courfe

for eviting national calamities. So he fpeaks by-

Mores to Ifrael : But if thou Jloalt feek the Lord thy

Gody thou /haltfind him, if thou feek him with all thy

heart, and with all thy foul. When thou art in tribu-

lation, and all thefe things are come upon thee, if thou

turn to the Lord thy God, and Jhalt be obedient to his

voice, (for the Lord thy God is a merciful GodJ, he

will

* 2 Chron. xx, 9. f 2 Chroiie xx. 20. J 2 Chron. vii. iz.



Ser. 7. National Reformation and Deliverance. 143

will notforfitke thee, neither deftroy thee, rioirforget the

covenant of thy fathers, which he fware unto them *.

This courfe Samuel recommends unto Ifrael, as that in

which they were to exped deliverance from their

enemies : Ifyou do return unto the Lord with all your

heart ; then put away the flrange gods from among
you, and prepare your hearts unto the Lord, and feek

him only ; and he will deliver you out of the hand of
the Philiflines f . So the Lord fpeaks by Jeremiah :

If fo he they will hearken, and turn every mai^ from
his evil Way, that I may repent me of the evil which

Ipropofed to do unto them, becaufe of the evil of their

doings %. Indeed, the Lord is fo companionate, and
fo unwilling to deftroy, that he hath often averted

impending judgments from a guilty people, wlien their

reformation was only of an external kind. This he
did with regard to the Ifraelites, even when their re-

pentance was feigned and hypocritical. When hefleiv

them, then theyfought him. Neverthelefs, they didfatter

him with their mouth, and they lied unto him with their

tongues : For their heart was not right with him, nei-

ther were they Jledfafl in his covenant. But he, being

full of compajjion, forgave their iniqinty ^ and defiroyed

them not ; Pfal. Ixxviii. 34, 36, 38. Although the

reformation of the Ninevites was only external and
temporary, yet the Lord fpared them. Godfaw their

works, that they turnedfrom their evil way ; and God
repented him of the evil, that he hadfaid he would do

unto them, and he did it not §. But this kind of refor-

mation is not attended by a removal of the Lord's
anger. He may fufpend the ftroke ; but he does not
avert it altogether. For all this his anger is not turn-

ed away ; but his hand isflretched out fiill. The pu-
nifhment is not remitted. It is only fufpended for a
time ! And, we may add, the longer that judgments
are delayed, the more heavy are they when inflicted.

Thus, it is declared, Lev. xxvi. 23. If ye will not be

reformed by thefe things, but will walk contrary unto

me :

* Deut. iv. 29, 3r. See alio ch. xxx. i, lO. f i 5am. viu 3.

X Jer. xxvi. 3. See alfo ch. xviii. 7, 6. ch. xxxvi. 3.

§ Jonah iii. 10.
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me : then will I alfo walk contrary unto you., and will

punijh you yet /even times for yourjins. Although a
perfon or people break off their Jins by an outward
righteoufneJSj and their iniquity by Jhewing mercy to

the poor ; yet it is only a lengthening of their tran-

quillity *. This was the cafe with Nineveh. For, al-

though the Lord fpared it at that time, when they
outwardly repented at the preaching of Jonah, yet

he deltroyed it not long after ; as was particularly

foretold by Nahum in his prophecy. When Elijah

had denounced the judgments of God againft Ahab,
that "wicked king rent his clothes ^ and put fackcloth up-

on his fiefhj and fiijled^ and lay in fackcloth, and went

foftiy. And becaule he humbled himfelf, although

only in a legal and external way, God brought not

the evil in his days. But the judgment was only de-

layed. For the Lord faid, In hisfan's days will I bring

the evil upon his houfe f

.

We fee, then, that it is only fuch a public refor-

mation as is defcribed in the words of our text, when
every man knows the plague of his own heart, that is

fucceeded by a real deliverance from threatened, im-

pending, or inflided judgments; and that the cala-

mity can only be deferred for a little, when the re-

formation is merely external. We may conlider the

dodrine as applicable to us, in the prefent melancho-
ly iltuation of affairs. It mull naturally have occur-

red to every thinking perfon in this nation, that God
hath, this feafon, been threatening us with his three

great judgments, the Sword, the Peftilence, and the

Fam"ne |, The Sword has not only been threatened

;

but it has actually defolated our borders. During
the progrefsof a long and fatal war, many thoLifands

of our countrymen, and many thoufands of our bre-

thren on the other fide of the Atlantic, have fallen

vidims to its cruel devaftations. Our once vidlori-

ous fleets have turned their backs to their enemies :

and the defired haven hath been the tomb of many of

Qur
* Dan. iv. 27. \ 1 Kings xxi. 27, 29.

X This Sermon was preached in November 1782.
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our mariners. There has been a general apprehen-

lion of an invafion from fome foreign foes : and if we
judge of the jultnefs of oar fears by the greatnefs of

our demerit, we muft conclude that we have too

much reafon for thefe apprehenlioiis. If we compare
them with God's awful threatenings, denounced in

like circumftances, we may well tremble* For this

is his declaration : / ivill bring a /word upon you, that

jhall avenge the quarrel of my covenant *. This feafon

we have alfo been threatened with the Peflilence. A
contagious diforder hatb prevailed, which, if it hath

not fwept off many, has yet infecled the greateft part.

Can we here pafs over in lilence the merc>^ which
the Lord mixes with his judgments ? This ftroke has

been very gentle, as if it were a premonition of a far

more fevere vifitation, if we continue in our fins

;

and, at the fame time, a loud call to avoid farther ca-

lamity, by turning to the Lord our God. Whatever
phyfical theories may be formed about this difeafe,

we muft ultimately refolve our difficulties by one of a
religious kind,—the anger of the Lord againft a guil-

ty people. Jthd if we go on in our national trefpaffes,

unqueftionably we have the greateft reafon to dread

more tremendous difplays of his indignation in this

manner. For, in the fame paftage in which he threa-

tens the Sword to avenge the quarrel of his covenant^

the Peftilence alfo is denounced : If you ivill not be

informed by me by thefe things,—when you are gather-

ed together "within your cities, I vinLlfend the pejlilence

among you, and you- Jhall he delivered into the hand of

the enemy. Can the moft ignorant or hardened a-

mong us be blind to the Lord's controverfy with re-

gard to the harveft ? He hath been evidently frown-

ing through the v/hole feafon. Do we not already

feel the effeds of his judgment in this refpecl ? And
do not the prefent gloomy appearances forbode that

we Ihall feel them with greater feverity ? At any rate,

although the Lord ftiould be pleafed to prevent our

fears in the ifTue, the prefent difpenfations of his Pro-

VoL. I. T videjice

* Lev, ::xvl. 25.
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vidence wear a very threatening afped:, and loudly

declare, that if we be not vilited with Famine, it is

only beea life he is Jloiv to anger, and doth notjiir up all

his wrath. In this refped, the Providence of God
concurs with his V/ord. For in the palfage al-

ready referred to, not only are the Sword and PeiU-

lence threatened, but Famine alfo. And when I have

broken the ^ftaff ofyour bread y ten women Jhall bake your

bread in one oven ; and they fball deliver you your bread

again by weight ; and ye jhall eat it, and not be fatisjied.

Are we then threatened with judgments fo awful ?

Do we already feel them in fome meafure? And Ihall

we not coniider thefe things as a call to turn to the

Lord by national repentance ? You fee the only way
in which this repentance can be real, in which you
may expect a merciful deliverance from judgments.

It is by turning to him with the heart, by knowing
every jnan the plague of his own heart. Fov if there be in

the landfamine, tf there be pejlilence, blafling, mildew, lo-

cufl, or if there be^ caterpilhr : if their enemy beftege

them in the land of their cities ; whate'-jer .plague, what-

foever ftcknefs there be : what prayer atid fupplicationfo-

ever be made by any man, or by all thy people Ifrael, who
flmll know every jnan the plogue of his own heart, and
fpreadforth his hands towards this houfe : then thou wilt

hear in heaven thy dwelling-place, and forgive, and do,

and give to every man according to his ways, whofe heart

thou knowejt. The Lord promifes, that when he is

intreated in this manner, he will forgive their fin and
heal their land^. Every one of you Ihould be adive,

according to your different ftations, in promoting re-

formation among others. If the nation fhould ftill

continue obllinate in wickednefs ; yet, as individuals,

and as a congregation profefiing to witnefs againft

the defedlions, both of former, and of prefent times,

it is your duty to return to the Lord, by fearching out

every man the plague of his own heart, and faying, in

deep contrition. What have I done? Thus, you will at

leal! deliver your own fouls ; and perhaps the Lord
may

* 2 Chron. vii. 14.



Ser. 7* National Reformation and Deliverance, 147

may fpare you in the day of public calamity. You
ftiould alfo be earneft in prayer, that he may bring

others to repentance, that he may turn the nation

in general to himfelf, and thus iurn from the fierce^

nefs of his anger againft us. Seek, that the Lord
may give you the lame fpirit and exercife with the

Prophet Jeremiah, and that his language may be real-

ly yours : 0! that my head %uere waters, and mine eyes

afountain of iearsy that I might weep day and night for
thefins of the daughter of my people.

We Ihall conclude the dilcourfe with fome more
particular improvement of the fubjed:.

We infer, i. The neceflity of learching the he?.rt.

We have endeavoured to illullrate the neceflity and
ufefulnefs of the knowledge of it. Now, the evi-

dences of the neceflity of this knowledge are juft fo

many arguments for felf-examination. For we can
only expetl acquaintance with our hearts in the path
of commanded duty. And we are exprefsly enjoined

to examine them carefully by the word, depending
on the promifed direction of the Spirit. The Lord
often, in a fovereign manner, difcovers to a linner his

heart, when he is in a ftate of lecurity and indiffe-

rence. But it is incumbent on us to be in the uTe of

inftituted means ; and God hath appointed this, of

felf-examination, as a fpecial mean for attaining the

knowledge of the heart.

2. That it is by the heart that God judgeth of a

man's profefllon of religion. He does not eftimate

the worth of religious duties by their multitude, by
the apparent fervency of the worfeipper, or by the time

fpent in the performance of them. Biit he tries

whether they proceed from the heart. Often a poor
weak prayer is accepted of him, as flowing from the

heart; when another, delivered with the grcateft flu-

ency of diftion and warmth of natural aifedlion, is re-

jeded, becaufe it proceeds not from this fource. Thefe
fervices only are acceptable to him, in which the

fpirit is engaged. Therefore, he here requires the

knowledge of the heart as neceflary to every kind of
prayer
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prayer or fupplication. God judgeth in a very dif-

ferent manner from man. For the Lord feeth not as

fnan feeth : for man looketh on the outward appearance ;

but the Lord looketh on the heart. We judge of a man's

heart by bis profeffion, taken in conjundion with

his deportment ; but God judgeth both of a man's

profeffion, and of his deportment, by his heart.

3. That the Lord employs different means in

bringing men to the knowledge of their hearts. The
ordinary dated mean, under the influence of the

Spirit, is the Word. But if perfons continue to re-

jedl tins, when God is about to turn them to himfelf,

he often vifits them with the rod. Perfonal or pu-

blic afflictions are fometimes fandified for this purpofe.

The Lord can make famine, or fword, or peftilence

efficacious, where the Word has long been rejeded.

This is fuppofed in the words of our text, viewed in

their connedion. But even when linners are brought

to know themfelves by means of the rod, it is attend-

ed by, and ufed in fubferviency to the Word, which

is the great ordinance of God for falvation.

From this fubjed, you, who have obtained a fav-

ing acquaintance with your hearts, may be exhorted.

I. To cultivate this acquaintance. You, who
are God's children, have indeed feen them ; but

you have not feen ail their wickednefs, nor can you^

fee it all in this world. You muil attain perfedion

in knowledge, before you can juftly know the former

evils of your own hearts. In that happy place,

where you Ihall be completely delivered from their

plagues, you will fee with the cleareft light the un-

fpeakable evil of them. There you will look back on

them with fafety, when you are brought through fire ^

and through %vaier. Did the Chriftian in this world

fee all the wickednefs of his own heart, it would be

in danger, ot driving him to defpair. But although

you cannot now fully difcover this myftery of iniqui-

ty, it is indifpenfably incumbent on you to be ftili

preffing after farther knowledge of it ; and, for this

end, to be much enga^d in feif-examination. This
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is not merely neceflkry when you are about to make
folemn approaches to God. It Ihould be your daily

exercife. Corruption is ftill worl^ing in your hearts.

You fhould, therefore, ftill keep a ftrid eye on it,

and diligently inveftigate its workings. Sometimes

it changes its manner of operation, and takes a new
channel. It appears to the believer in an unexpeded
form. When it thus changes its appearance, he is in

danger of being overcome, before he obferve its ma-
chinations. The frequent exercife of felf-examina^

tion will greatly affill you in prayer. Thus you will

know what you n^ed to alk of God, what bleffings

are moft fuitable to your prefent neceffities, what ini-

quities you need efpecially to have fubdued. It will

tend greatly to keep the confcience pure, and with-

out offence. It will alfo be an excellent help to the

exercife of mortification ; and to this exercife we
would alfo

2. Exhort you.' It is not enough that you feek

farther acquaintance with your hearts. You muft

more and more ftrive for the deftru6lion of their ini-

quities. Beware of thinking that lin is fufticiently

fubdued. If you indulge this idea, you will certainly

fall before your lufts. If you imagine that j'oz/r ??ioim-

iain JlandsJirong, and that yo\ij7?all never he moved^

you will provoke the Lord to hide his faee. The If-

raelites were commanded to carry on war with Araa-

\tk from generation to generation. Sin is a fpiritual

Amalek in your hearts, with which you muft not e-

ven make a truce. There muft be no cefTation of

arms in the Chriftian warfare. In this fenfe we may
apply the word of the Lord by the Prophet Jeremiah ;

Curfed be he that doth the work of the Lord deceitful-

ly ; and curfed be he that keepeth back hisfword from
blood*. Self-examination may be confidered as an
hand-maid to mortification. Therefore, when you
have difcovered the plagues of the heart, you ftiould

bring them anew to the crofs of Chrift, thatj^ou may
be crucified with him, and fo live. For, ifye do mor-

* Jer. xlviii. lO*
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tify the deeds of the body, yejhall live. Mortify there^

fore your members which are on the earth , and be con-p

cerned wholly to put off the old man with his deeds.

But beware of attempting this duty in your own
ftrength, either natural or fpiritual. It is only through
the Spirit that you can mortify the deeds of the body.

On every renewed difcovery of lin, make a renewed
application to the blood of the Saviour. Thus you
will receive a daily pardon of the guilt contracted a-

gainft God as your Father, and daily intimations of
that irrevocable pardon, which hath formerly been
intimated to your confciences, the fenfe of which you
are apt to lofe by your tranfgreflions. Always, when
you fee or feel your plagues, as being flung by the

fiery ferpents of lin, turn the eye of faith to the Son

of man, who was and is lifted up.

But here, perhaps, fome doubting perfon may in-

quire, " How (hall I know if I have obtained a faving
*' acquaintance with the plague ofmy heart?'* Inaniwer
to this, you may attend to the following things. As
it is our duty to endeavour to firengthen the weak
hands, and confirm the feeble knees, and alfo minifte-

rially to feparate between the clean and the unclean ;

fo, dear brethren, it is your duty to try your-
felves, while we mention fome fcriptural evidences

for this purpofe. Ifyou are favingly acquainted with
the plague of your own heart, you have feen it to be
hateful, as being contrary to the holy God, to his na-

ture, and to his law ; as being the very reverfe of in-

finite purity. You hate fin, becaufe it is that abomi-

vable thing which God hateth. You have feen your-
felves to be miferable on account of it. You have
been convinced that you were expofed by fin to the

wrath and curfe of God, both in this life and in that

which is to come. But, notwithflanding the deftruc-

tive nature of fin, you defire to hate it, more becaufe

it is abominable to God, than becaufe it is ruining to

yourfelves. It is not fo much a difcovery of its dan-

ger, as of its evil, that makes you abhor it. You
loathe yourfelves on account of this plague. You can-

not
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not look on yourfelves, as linners, with any fatisfac-

tion. Like Job, you abhor yourfelves, and repent in

dujl and in afhes. You are fully convinced that you
cannot recover yourfelves from it ; that, as foon might
the Ethiopian change hisJkin^ or the leopard his Jpots ;

that all your wafliings could never make you clean ;

that they could only defile you the more. You have
feen Chrift as the only remedy. You are perfuaded

that there is nothing, either in heaven or on earth,

that can wafli away the guilt and the filth of your

fin, but the blood of Jefus ; that there is not another

name under heaven^ given among vien^ by which you
can he faved. You are willing to embrace him as

your remedy. You adore the wiidom and the love

of God, in providing one fo infinitely precious ; and
it is the unfeigned and earnefl defire of your hearts,

to receive him, who is co?}ie in the name of God to fave
you. You could not think of parting with Chrilt, of

renouncing all lot and portion in him, for ten thou-

fand worlds. You defire to claim him, in the fera-

phic language of the Pfalmifl ; Whom have I in hea-

ven but thee, a7id there is none in all the earth that I

defire befidcs thee. You wilh to apply to the fountain

of his blood, that you may be wafhed from all

fin, and from all unclean nefs. The plague of the

heart is your daily burden. It is the greateft grief

that ever you had in the world, that you fo greatly

difhonour God. While in this tabernacle, you groan,

being burderied : you experimentally know the pro-

priety, the peculiar emphafis of the Apoftle's lan-

guage, ! wretched ma?i that I am ; and who JJjall

deliver mefrom the body of this death? In a v/ord, it

is your conftant aim to get fin mortified and fubdu-
ed. You daily endeavour to come to the crofs, that

your corruptions may be nailed to it. There is no
luft whatfoever in your heart, that you wifii to fpare.

Thofe that are moft pleafant to the old man, you e-

fpecially want to have deftroyed. The fin, that to

the unrenewed part is precious as a right eye, you
endeavour to pluck out ; that which is ufeful as a right

hand,
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handy you flrive to cut off^ and cajl from you. Your
dependence is on the promife, He willfubdue our ini-

quities. This you make your plea at the throne. Is

this the Hate of thy heart, defponding dilciple ? Then
thou mayeft fafely conclude, that thoi^ art indeed tru-

ly acquainted with its plague. SinJhall not have do-

minion over you, foryou are not under the law^ hut

under grace.

Those who are ftill unacquainted with their own
hearts may be exhorted to try the duty of felf-exami-

nation. While engaged in this duty, in obedience to

the command of God, he may be pleafed to give you
a faving difcovery of them. Whether this fhould

be the refult or not, it is, at any rate, your indifpen-

fable duty ; for you know that God requires it : ^.r-

ainine yourfelves, prove your ownfelves, know ye not

your ownfehes^ how that Chrifl is in you^ except ye

be reprobates ? The importance of the duty, and the

difficulties attending the due performance of it, in-

ftead of difcouraging you, Ihould be improved as mo-
tives not only exciting you to try it, but to ufe the

greatefl diligence and earneftnefs. Both the impor-

tance of the duty, and its concomitant difficulties are

implied in this threefold exhortation. The very ex-

preffions ufed denote the neceiTary diligence. The
word rendered prove is a metaphor taken from the

trial of metals by the touchllone or othervvife. There-

fore, it intimates the accuracy and impartiality which

are requiiite in this inveiligation. As the Ifraelites

were obliged to fearch their houfes, before eating the

paifover, left any fragment of leaven iliould be any

where concealed ; fo you muft affiduouily fearch your

hearts for the difcovery of every lin. Take the word
of God for your rule. This is the ftandard by which
you muft judge of your hearts. To the law., and to

the tejlimony : if they fpeak not according to this wordy

it is becaufe there is no light in them. This word is

a difcerner of the thoughts and intents of the heart.—
Earneftly pray for the Holy Spirit as your guide.

Say unto God, ! fend forth thy light and thy truth,

the
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the light of the Spirit to attend the truth of the

word. It is his promife, I will put my Spirit in you^
'— theiijhall ye remember your own evil ways. I will

remember my covenant with thee^—that thou ranyejl re-

member and be confounded^ and never open thy mouth
any more^ becaufe of thyJhame ; when I am pacified to-

ward thee, for all that thou hajt done^ faith the Lord
God *. Engage in this duty with due deliberation.

It muft not be done carelefsly. Confider that your
eternal all is at ftake. You fhould chufe a proper
time and place, without incurring the danger of in-

terruption or diflradlicn. Try yourfelves as in the

I

prefence of God, and endeavour to get your fpirits

imprefied with an awful fenfe of his omuifcience.

Remember that he addreffes you in this manner ; Be
flill, and knoVu that I am God.—When you have
done all you can in the way of duty, acknowledge
the unprofitablenefs of your fervice ; and be concern-

j

ed to roll the work on God himfelf, pleading that he
I
would accomplilli it for you. Let this be your pray-
er •, Search me, God, and know my heart ; try me,
and know Thy thoughts.—Whatever difccveries you
obtain of your hearts, come to God in earneft prayer
for the deflrudlion of their plagues ; and endeavour
a cordial application to the blood of Chrift, both for

juftiiication and fanftification ; that the body of Jin
may be dejlroyed, that henceforth you may not ferve

fin.

* Ezek. xxxvi. 27,—31. Ch, xvi. 62, 63.
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On the atheism of th£ HEART.

Psalm xiv. i.

The fool hatb /aid in bis hearty There is no God.

I-lE that Cometh unto God^ faith the Holy Spirit, mufi
believe that he is. Without a firm perfualion

of his being and perfedions, there can be no accep-

table worfhip. That fervice which proceeds not from

faith in God, according to the revelation that he hath

given of himfelf in the Word, is no better than ido-

latry : for although we profefs to worihip the true

God, if we do not really believe in him as fuch, it is

the fame as if we worlhipped a falfe god. Now,,

idolatry in God's account is nothing better than

atheifm ; becaufc if we do not worfliip the true God,
ilridly fpeaking we worihip no God at all ; for an

idol is Jiotbing in the world. Therefore the Spi-

rit of God reprefents the idolatrous Heathens as

Atheifts. They are faid to be without God in the

world, or, as the expreflion is, according to the ori-

ginal, Atheijls in the world. Thus it appears that

the worihip offered to God that flows not from
faith in him, according to his own revelation, is

the creature of our own fancy. Nay, it is a fo-

lemn mockery of the Majefty of heaven, and a pro-

fanation of his bleffed name under the pretence of

honouring it. If we apply this rule to the fervices

of the greatefl part of gofpel-hearers, it is to be fear-

ed they will be found wanting. For the heart is

naturally a fnik of atheifm. Therefore the Holy
Spirit gives this affeding defcription of the natural

man ^ Thefool hathfaid in bis heart, there is no God,

i
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The perfon fpoken of is faid to be a fool. This
phrafe, as here ufed, is not to be confined, accord-

ing to its full meaning, to one who is really de-

prived of thf^-exercife of reafon. We muft under-

Itand it of the finner ;—not merely of him who is

addided to the habits of vice, and to a life of grofs

impiety ; but of every one who is under the power
of the natural wickednefs of his heart, under the do-

minion of fin, or in an unrenewed fl:ate ; although his

life fliould be externally fober and blamelefs. And
in this fenfe it is mofl: frequently and almofl: univer-

fally ufed in Scripture. So it is faid, Pfal. xlix. 10.

The fool, and the brutijh perfon perifh

;

—and, Ec-
clef. ii. 14. The fool walketh in darknefs. In both
thefe places the expreflion evidently denotes that

folly which is of a fpiritual kind. Do men in ge-

neral reckon him a fool, who, in the concerns of

this life, gives himfelf up to indolence, indifference

and prodigality ; while they confer the charader of

a wife man on him who, by honefi: diligence, endea-

vours to provide a fufiicient fuftenance for himfelf

and family ? With far more reafon is the man whofe
mind is fo engrofi^ed by the trifles of time that he
neglefls eternity, in a fpiritual fenfe pronounced to be
a fool ; as oppofed to him, whofe labour and anxiety

are efpecially engaged about that portion, which is

large as the unlimited delires, and lafting as the end-

lefs duration of his foul. It is declared of this fpi-

ritual fool, that he hath faid in his heart. There is no

God. Thefe words do not exprefs the perfuafion of

the finner, but his affedtion and defire. He is not

convinced that there is no God, but he wiflies that

there were none. Thus, the expreflion may be
fl:ri(5lly and literally read as a wifli or defire ; The

fool hath faid in his heart, No God. For the words,

there is, are a fupplement. He fays it in his h^art.

For few will dare to avow it to the world. Afk the

unregenerate man, if he believes the exifl:ence of a
God ? He will be enraged at the queftion, as offering

him the higheft jnfult. 'Yet God, who cannot err,

dire^^lj
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dXxe&Xy charges him with atheifm. It is obfervable

here that he is not introduced as faying, There is no

Jehovah, this being that name which peculiarly de-

notes the exiftence of God. But the Ir^nguage afcri-

bed to him is, There is tiq Elohim. This word in

the original denotes God as the Governor of the

world ; and the ufe of it here exprefles the wilh of
the finner that there were no Providence, that God
did not obferve his condud:, and that he would not

call him to an account.

The words thus viewed afford the following doc-

trinal propofitidii ; That every unrenewed man is un-
der the power of atheifm. '

The plan we propofe in difcourfing from them
is,

I. To make fome general obfervations on the fub-

II. To endeavour to fliow that every natural man
is under the power of atheifm y and,

III. To illuftrate the confequences of this inward

depravity.

The firft thing propofed is to make fome general

obfervations on the fubjecl.

I. It may be obferved, that there cannot be a fpe-

culative atheift in the world. By a fpeculative atheift

we mean one who is firmly convinced in his mind
that there is no God. Many, under the temporary
influence of Satan's temptations and power of their

own corruption, have called in queftion the exiftence

of a God. But we cannot believe that there ever

was any perfon in his fenfes who, for any length of

time, difbelieved this great and fundamental truth.

Some men, from the wickednefs of their hearts, have
tried to make others believe that this was their creed;

but we are perfuaded, that even then, amidft ail their

pretenfions, they have found it impoilible to ihake

their minds loofe of their convictions of the being of

God. There are fo many invincible demonftratious
•

* <-

Of
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of this truth, that the human mind, in its worft Hate,

cannot entirely refill their force.—The works of Crea-

tion contain fo powerful a demonftration of the ex-
iftence of the Supreme Being, that a man muil wil-

fully fhut his eyes, ere he can prefume to deny it.

The whole of his works are fo wonderful, and fo ex-
adlly correfpondent to the end defigned in their crea-

tion, that we muft necelfarily acknowledge that they
could never be produced by any creature, and that

they could only be the effed of infinite power con-
curring with infinite wifdom. It is not confident

with reafon to fuppofe, that this creation, fo regularly

and beautifully difpofed, could have been call into

its prefent form by a fortuitous concourfe of atoms,

as fome have pretended. Blind chance could never

be the caufe of effecls fo univerfally well-ordered.

They could proceed from an intelligent Being only :

and this Being can be no other than God.—The
works of Providence are alfo a demonftration of the

exiftence of God. Who, but an infinite Being, could

fupport the world in the utmoft regularity for fuch a

long courfe of ages, although conftantly expofed to

deftrudion by the force of devouring elements, which
carry on a perpetual war again ft each other, and feem
to threaten the univerfe in general ? God's dealings

with man in his moral government declare his being
and prefence. Wickednefs does not in this life pais

unpuniftied ; for men would thence conclude that

there was no Providence. Nor are all evil adlions

puniflied ', left men Ihould infer that there was no
ftate of retributioH. But there is fuch a mixture of

mercy and juftice difcernible in the management of the

world, that there is evidently much referved for a

future ftate, both in the way of reward and punifh-

ment: and, at the fame time, there are fuch inftances

of righteoufnefs being rewarded, and of wickednefs

being punilhed, even in this life, as clearly to

manifeft that there is a God who judgeth in the

earthy

This
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This truth is further demonftrated by the tendency

of all earthly things to deftrudtion. For, when wc
fee our fellow-creatures in general daily perifliing

around us ; the greateft kingdoms and empires, after

gradually arriving at the fummit of their glory, falling

to ruin ; immeafurable oceans wafhing themfelves

away by their perpetual adion ; and the earth on
which w^e tread mouldering down to dellruclion, or

confuming itfelf by its own fires ;—we are laid under

the necefiity of coiicluding, that there muft be fome

one great caufe and laft end, who, as he hath at firft

given being to this univerfs, is gradually unhinging

its frame and bringing it forward to diffolution. Job
feems to have had this view of matters. He fpeaks

as one fully fatisfied that the conftant changes of this

lower world were a convincing proof of the being

and agency of a fupreme caufe. The waters failfrom
the fea, and the flood decayeth and drieth np.—And
furely the mountain falling cometh to nought : and the

rock is removed out of his place.—The waters wear the

flones : thou wajhefl away the things which grow out

of the dufi ofthe earthy and thou defiroyefl the hope of
man *.—To find a proof of the exiftence of a Deity,

man needs not go farther than himfelf. He cannot

attentively view the fi;rudure of his body, which is

formed with fuch fingular wifdom, and difcovers fo

much beauty and regularity ; or confider the powers

of his foul, which place him fo far above the brute

creation, and capacitate him for enjoyments fo in-

effably fuperior to any thing this world can afford

;

nor can he contemplate the admirable union of two
principles fo exceedingly different as grofs matter and
pure fpirit ; without exclaiming with heart-felt aflo-

nifliment/ I am fearfully and wonderfully made. Nor
adting as a rational creature, can he withhold this

inference ; He that built all things is God.

The didates of confcience alfo afford the fame te-

ftimony. There is a witnefs in man's breaft, pro-

claiming this great truth, which all the fubtilty, la-

bour

* Job. xlv. II, 1 8, 19.



Ser. 8. On the Atheifm of the Heart. 159

bour, and ingenuity of man, will never be able to li-

lence. Whence proceed thofe terrors of confcience,

which the moll wicked men, even fuch as have glo-

ried in atheifm, have felt at times, but from an in-

ward conviclion, and Divine impreffion on their

minds, of the exillence of God ? This is a witnefs,

which, however it may be liienced for a time, will

fpeak out to the confufion of the fmner, fooner or la-

ter. This is fo convincing an argument, that hea-

thens themfelves cannot relift its influence. For the

Apoltle declares, that the Gentiles ^ "who have not the

law, are a law unto themfelves ; whichJhows the work
of the law written in their hearts, their confcience alfo

bearing witnefs, and their thoughts the mean while ac-

cufing, or elfe excufing one another *.—This is a truth

that receives the confent of all nations. However
different from each other, or falfe in themfelves their

notions on this fubjed:, no nation has ever been found
that did not believe the being of a God. Some, in-

deed, proceed fo far in abfurdity and impiety, as to

worfhip the Devil. But even this horrible extreme
demonftrates their fecret convidion of the exillence

of fome invifible Power, totally dillind: from chance
or fecondary caufes, to whofe agency the profperous

or calamitous events of life mull be afcribed.

2. There have been, and there are many heart-

atheifts. By this defignation we mean thofe, who,
although they do not in their judgments difbelieve

this fundamental dodrine, yet ardently wifli in their

hearts that they had no ground to believe it. A fenfe

of fin, and a convidlion of its defert, have, by reafon

of their unbelief, produced this impious wifh. When,
men confider themfelves as atrocious tranfgrefTors of
God's law, as rebels againlt the Sovereign of heaven
and earth, they feel a defire that there were no
God to obferve their condud, and to punifli them for

it. The finner, from his violent attachment to a
courfe of iniquity, is apt to imagine that it would be
a happy thing for him, were this the cafe ; for then

he
* Rom. ii. i4, 15.
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he would have full fcope in fin ; he would ad the

brute without any reftraint, and without any fting

from confcience ; he would cautioufly endeavour to

efcape punilhment from men, and he v/ould be deli-

vered from the appalling apprehenfion of any other.

He would be content to die the death of a beaft,

whofe fpirit goeth downward^ that he might enjoy

without any interruption, the envied life of a beaft.

The exiftence of a God is fo ungrateful an idea to a

wicked man, that he wilhes by all means to get rid

of it. Hence it is, that when his confcience accufes

him, and threatens him with deftrudion, inftead of

attempting a reformation of his life, or inquiring

into the real ftate of his heart, he plunges anew into

the mire of iniquity, and wallows there till he has

choked all his convictions. This awful truth, which
haunts him as his own fhadow, he wifhes buried in

eternal oblivion. Say, guilty iinner, haft thou not

fometimes felt fuch a wifti in thy heart ? When a-

larmed by a fenfe of God's juftice, purfuing thee as a

wretch obnoxious to everlafting deftrudion, haft thou

not perceived a fecret defire in thy foul, difcovering

itfelf in fuch language as this :
" O I what a happy

" thing would it be for me, if there were no God .^"

3. There are many ^rfl(5?frfl/ atheifts in the world,

even among thofe who make a profeflion of Chriftian-

ity. Such men, although they believe the being of

God, do notwithftanding live as if there were none ;

and thus by works deny him. Their life is a pradlical

denial of his being, becaufe it is a life of impiety.

In this fenfe the Pfalmift underftood it. The tranf-

grejjion of the wicked faith within my heart, that

there is no fear of God before his eyes^. It faid fo

within his heart. Their finful condudl led him to

form this judgnrent concerning them. The wicked
are no more imprefied by a fenfe of the prefence of

the great God, than if he were not the witnefs and
judge of their adions. What fliall we think of drunk-

ards, gluttons, profane fwearers, Sabbath-breakers,

unclean perfons, and the like? We muft certainly

account

* Pfal. XXXV J. I.
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account them pradical Atheifts. They live as if they

were never to die. They fpend their time, as if there

were no eternity to follow. They take up their reft

in fenfual enjoyments, like that fool, who having
filled his granaries, faid to his foul ; Take thine eafe ;

nqt refleding that in a moment their fouls may be
required of them. It is the language of their con-
duct, l/Vho is the Lordy that we Jhould obey him ? We
know not the Lord, neither will we let our lufts and idols

go. Depart from us, for we dejire not the knowledge

of thy ways. Practical Atheifts are more inconfiilent

than mortal Deifts, who make the neareft approach
to fpeculative atheifm, by denying the mortality of
the foul, and a future ftate. For if men can once
perfuade themfelves that their fouls ihall periih with
their bodies, and that there fhall be no awful here-

after, when they muft give an account of the deeds

done in the body ; it is not furprifing that they (liould

fay to thernfelves, Let us eat and drink, for to-morrow
wejhall die. But while others profeis to believ'e that

God will alTuredly reckon with them, and that their

fouls will endure for ever, either in a ftate of confum-
mate bleflednefs, or of inconceivable mifery ; how a-

ftonifhing is it, that thefe affecting and important
truths fliould have no influence on their hearts or

lives I They are felf- murderers ; for they wilfully and
refolutely devote their never-dying fouls to everlajiing

dejiruciion from the prefeike of the Lord, andfrom the

glory of his power.

4. Every man is naturally an Atheift in heart.

The juftnefs of this obfervation, however degrading
to the powers of human nature, vrhich are in general

fo highly extolled, will evidently appear, if we con-
fider that every man is naturally under the abfolute

dominion of fin. Now, where fin is, there are all

its feeds and branches : and atheifm, however fhocking,

will be found among the reft. This may be traced to the

natural depravity of the heart, as its root. By the

tranfgrefiion of God's covenant, our nature became
entirely corrupt. It was transformed into a copious

Vol. I. X fountain
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fountain of all iniquity. And atheifm Hands at the

head of that black lift of fins, which defile the heart

of man, and render him guilty before God. This was
the firft fin that made its appearance in the world.

It introduced every other in its train. It affumed the

dominion in his heart, before he outwardly tranfgref-

fed the law. Whence was it that our firft parents

prefumed to eat of that tree, the ufe of which God
had denied them, but from the entrance of atheifm

into their hearts. They liftened to the fuggeftions of

the Devil, and obeyed him rather than God. Their

beneficent Creator had given them all earthly blef-

fings, and reftrided them only as to one tree in para-

dife. Satan ftepped in with his temptations ? Tea^

faith he, hath Godfaid, Te Jhall not eat of every tree

of the garden? and, at the inftigation of Satan, they

difbelieved God ; and fo they fell. Atheifin firft ftole

into their hearts ; then it broke forth in their prac-

tice ; and produced the moft baleful confequences to

themfelves and all their pofterity. And as atheifin

introduced every other fin into the world, there is

atheifm in every fin that a man commits. As it was

the origin of the evil of fin, fo the greateft malignity

that is in fin confifts in this, that it is a ftroke at the

very being of God. Every fin is an attempt to de-

prive him of Deity ; for it is a rebellion againft his

Sovereign authority and moral government. Sin is

a denial of fubjedtion to the law of God, and of con-

fequence a virtual denial of his efience : for unlefs he

be God Supreme, and entitled to univerfal homage
and obedience, lie cannot be God.

5. The natural atheifm of the heart is greatly co7i-

frmed and increafed by continuance mjin. This holds

as to every particular corruption. As the feeds of all

fin are in every heart, whence is it that in fome

many of them do not fpring up as in others? Either

they are fandified from the womb, and the living

principle of fin is thus deftroyed as to its reign, ere it

Require ftrength from habit ; or they are laid under
greater
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greatet reftraint by common grace ; or fin takes a

different channel in them from that in which it ap-

pears in others. But while any remain under the do-

minion of fin, notwithftanding all common reftruints,

it is always confirmed and increafed by practice. If
a man be not delivered from the natural power of a-

theifm, it takes a firmer hold of his heart, and ipreads

its bitter roots more extenfively. He who, perhaps^

in coniequence of a religious education, had in his

early years a fear of many fins, a fenfe of the necefli-

ty of prayer and other duties, by gradually yielding

to fin, at length proceeds fo far as to laugh at thejha-

kifig of thefpear. Hence it is that fome, who at firll

have onlyfaid in their hearts^ at length prefume to

fay even with their lips, there is no God. From the

hiltory of the fall of our firft parent, we have a fl:ri-

king proof of the rapid progrefs of atheifm in the

heart. As it entered, in confequence of temptation,

by means of a doubt, after outwardly tranfgrefiing

the law, he fhows that he is lofl: to a fenfe of the Di-
vine perfedions ; for he tries to hide himfelf, as if

the fliadow of a few leaves could conceal him from
that eye before which hell is naked^ and dejlrudion

hath no covering. Nay, to fuch a pitch does atheifm

rife in his heart, that he lies in the very face of God.
He fays, I was afraid^ hecaufe I was naked ; when it

was not his bodily nakednefs, but the caufe of it, that

filled him with terror. He even proceeds fo far, as

virtually to accufe God as the author of fin : The wo-
many whom thou gavejc to he with me, Jhe gave me of
the tree, and I did eat. Since atheifm went thus far

in its very birth, we need not wonder that in thefe

lafi: times, men who^have gone as far on this head, in

a fpeculative way, as the human mind canwell go,

have dared to exhibit the fame charge againfl; their

Maker. When, therefore, we fpeak of natural, or of

heart-atheifm, we do not intend that principle merely
as it at firft fubfifts in the heart, but as confirmed by
continuance in a natural ftate.

6. There
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6. There is atheifm in the heart of every Believer.

This, indeed, as well as every other luft, is fubdued,

when the power of lin is broken in regeneration ; fo

that he is not, like the unregenerate, under its domi-

nion. But it llill hath, and will continue to have a

being in the heart, till the old man be fully deftroy-

ed. Nay, at times it greatly prevails. Hence it is

that he feels lb much diftracHon, deadnefs and in-

diiference in the performance of religious duties.

Hence he fo often offends his God, and even falls

into lins which are atrocious in their nature, and at-

tended by very aggravating circumftances ; although,

for former oifences of the fame, or of a limilar kind,

he has been fharply reproved by his own confcience,

by the convincing influences of the Spirit, and by
fatherly chaftifements. For were the impreflion of

the being of God fufiiciently powerful, it would pre-

vent him from offending his loving and compaffionate

Father by the tranfgreffion of his law. Thus, we
difcern atheifm breaking out in the exercife of emi-

nent faints, whofe lives are recorded in Scripture.

From this corruption Afaph feems to have had va-

rious alTaults. When he faw the affliftions of the

righteous, and the profperity of the wicked, he was
in danger of denying the reality of all religion, and
for a moment fpoke the language of atheifm. Verily,

I have cleanjed my heart in vain^ and wajhed my hands

in innoce?icc ; Pfal. Ixxiii. 13. But this was only a

temporary atheifm, unlike to that of the unregene-

rate, which continues with them as long as they are

eftranged from God. For this was his exercife, on-

ly till he went into the fandfuary of God. Then he
imderjiood their end. He alfo difcovered the fame
atheillical propenlity with regard to his own experi-

ence, when he faid ; Hath the Lord forgotten to be

gracious j Pfal. Ixxvii. 7. But he foon learned that

this was his infirmity. David gives an account of

the working of the fame corruption. / faid in my
bafie. All men are liars; Pfal. cxvi. 11. But when
freed from it, fo great is his fenfe of the mercy and

importance
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importance of the deliverance, that he is at a lofs to

know what he fhould render to the Lord for his bene-

fits ; becaufe he had delivered his foulfrom death, his

eyesfrom tears^ and his feetfrom falling.

The obfervations already offered on this fubje6t

fuggeft to us the following inference ; That the

power of iin in the heart of man, mull be truly

drcadful, and its nature unfpeakably abominable, as

it praclically denies the being of God. This is the

greatell affront that can poffibly be offered to him.

It is the greateft prefumption that the creature is ca-

pable of, to deny the exiflence of his Creator, or

to wiffi and defire in his heart that there were no
God.
From this fubjedl, melancholy as it is, a ray of

comfort breaks forth to the children of God amidll

all their adverfities. For this (trange language.

There is no God, is that of fools only. The wicked
heart would rejoice if this affertion were true. But
this, Believer, would be thy greateft grief. It would
rob thee of all the fweetnefs of life, of all thy riches

for time and eternity. For this is their founda-
tion, that there is a God ; and herein they coniift,

that this God is thy God. He is thy portion ; and
were it poflible thou couldeft be deprived of him, no-
thing in the univerfe could fupply his place to thee.

He is thy God in covenant, engaged to be thine for

ever. For he hath faid, / will make an everlajling

covenant with them, that I will not turn awayfrom
them *o do them good, hut I will put my fear in their

hearts, that they Jhall not depart from me. It is thy
greateft confolation, that tliou canft claim him as

thine, and fay with affured confidence, This God is my
God, and he will be my guide over death. All the

perfedions of God are on thy iide. His wifdom is

engaged for thy diiediion, his power for thy pro-

tedion, his holinefs for thy fandification ; his juftice

afcertains thy pardon ; his love fecures the communi-
cations of his Holy SIpirit to thee j and his faithfulnefs

is
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is pledged for thy prefervation in a ftate of grace,

and for thy admiffion into glory at length.

You, whofe hearts habitually dilcover their enmity
againft God by fuch impious wilhes, may learn from
this fubjecl the neceffity of entreating a difcovery

of your natural folly. For this is the fource of all

thefe atheiilical thoughts and delires. AJk wifdom of
God. By receiving this you will have the fear of the

Lord. For this is the beginning of wifdom. If you
had this fear of God, you would be aduated by a

true and firm faith in his being. Plead that he may
deliver you from folly, open your eyes to your dan-
ger while at a diftance from him, reveal himfelf to

you in his dear Son, and make you wife to eternal

falvation.

SERMON IX.

On the evidences of HEART-ATHEISM.

Psalms, xiv. i.

The fool hathfaid in his hearty There is no God.

THE world we live in is a world of fpols. The
far greater part of mankind adl a part entirely

irrational. So great is their infatuation, that they

prefer time to eternity, momentary enjoyments to

thofe
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thofe that Ihall never have an end, and liften to the

teftimonj of Satan in preference to that of God.

Of all folly that is the greatell, which relates to eter-

nal objects ; becaufe it is the moft fatal, and when
perlifted in through life, entirely remedilefs. A
miftake in the management of temporal concerns

may be afterwards redified. At any rate it is com-
paratively of little importance. But an error in fpi-

ritual and eternal matters, as it is in itfelf of the

greateft moment, if carried through life, can never be

remedied ; becaufe after death there is no redemp-

tion. The greateft folly that any creature is ca-

pable of, is that of denying or entertaining unjuft

apprehenfions of the being and perfedions of the

great Creator. Therefore, in a way of eminence,

the appellation oifool is given, by the Spirit of God,
to him who is chargeable with this guilt : The fool

\ hath /aid in his heart. There is no God.

The II. thing propofed, in the illuftration of our

text, is to fhow that every natural man is under the

power of heart-atheifm.

I. This appears from his negle^ of religious duties.

An open contempt of the external pradice of Reli-.

gion is not univerfal. Great as the wickednefs of the

world is, we have reafon to thank God that there are

ftill fome who call upon his name. Yet averiion to

the duties of Religion is natural to all. There can-

not be a more certain evidence of this, than the extreme
. difficulty which religious parents find in prevailing on

their children to attend Divine worfliip. From their

early years, they give ample demonftration that this

is a work burdenfome and unnatural to them ; and
they gladly embrace every opportunity of withdraw-
ing their necks from the yoke. Any employment
whatfoever is exceedingly more agreeable to them,

than the fervice of God their Maker. This muft, in-

deed, be partly attributed to their reluftance to re-

ftraint of any kind. But while it is undeniable, that

this very reludance is a proof that they are naturally

children of dijobediencey it muft be evident that they

give
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give more abundant proofs of it with refped to reli-

gious duties than any thing elfe. However Ihort the

fervice, their every look and motion cries out, What
a wearinefs is it f And as averlion to the duties of
Religion is natural to all, a great part of men pradti-

cally difcover it by a contempt of the ordinances of

Divine appointment, whether fecret, private, or pu-
blic. Thus, it is declared : The wicked, through the

pride of his cou7itenance, will not feek after God : God is

not in all his thoughts ; Pfal. x. 4. So great is the pride

of the wicked, or unregenerate perfon, that he wifhes

to have no fuperior, to acknowledge no being higher

than himfelf. He wants to be lord of his own conduct.

Therefore he fcorns to give homage to God. Nay,
fo great is his impiety, that he would think it too

much condefcenlion to pafs one thought concerning

him : God is not in all his thoughts ; or if he deigns at

any time to think of God, all his thoughts are pointed

diredly againft him : as the words may be read,

Every thought in his heart is, There is no God. This is

virtually the language of every thought. And
wherefore is it that the wicked man neither ferves

God, nor fo much as properly thinks of him ? The
reafon is, he has no juft apprehenfion of his Being
and Providence. He has, indeed, fome trivial, ab-

ftracl, and unafFe£ting notions about the exiftence of

God. But he does not firmly believe this great truth,

that God will call him to an account. This reafon is

added in the J3th vevfe of the Pfalm formerly cited.

There the queftion is aiked, Wherefore doth the wicked

€onte?nn God ? Attend to the reafon affigned : He hath

faid in his heart, Thou wilt not require it. He flatters

himfelf that God will not reckon with him for hisne-

gled: of ordinances and unholy life. We can fcarce-

ly imagine that even the greateft part of ungodly

men abfolutely difbelieve the Providence of God, and a

future judgment. For men mull have their confci-

ences dreadfully feared ere they can lofe all impref-

Hons of thefe great truths. But it is moft probable,

that whenever thefe ideas come acrofs their minds,

they
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they treat them as if they were old wiviss fables. If

they cannot really diibelieve a future reckoning, they
at lead wifh to perfuade themfelves that there is none.
In the Pfalm in which our text lies, the infpired Pen-
man gives it as an evidence of the atheifm of the
wicked, that they call not upon the Lord*. They do
not acknowledge and adore him in the duties of his

own inftitution. When we fee men as backward to

bow a knee to God, and filled with as much con-
tempt at the idea, as if they were independent crea-

tures ; or, as carefully avoiding a place of worfhip as

if it were a place of infection ; we are forced to con-
clude, that their impious condudl proceeds from the
atheifm of their hearts, and that they have no juft

and abiding perfuafion of the Divine being and attri-

butes. For if there be a God, unqueftionably he
muft be entitled to adoration ; it muft be the duty of
all his intelligent creatures to draw near to him with
holy homage. And, as he ought to be woriliipped,

it muft belong to himfelf to fpecify that kind of wor-
fliip which 'is moft fuitp^ble to his nature and agree-
able to his will. And, as it muft belong to him to

require it, it muft be our indifpenfable duty to obey
his commandments and obferve his inftitutions ; and
if we refufe this homage and obedience, it neceffari-

ly follows that we have no right impreffions of the
being of God ; as thefe, wherever they are, will pro-
duce religious adoration. Thofe, then, who deny
God that worftiip which he requires, pradically deny
his being, becaufe thus only can they acknowledge
their faith in him : and they undeniably proclaim it

as their fecret wifti, that there were no God.
1. The power of heart-atheifm appears by hypo-

cr'ify. As many demonftrate their atheifm by neglect-

ing Religion altogether, others difcover it by the
'manner in which they perform religious duties.

They profefs to be remarkably ferious in their prayers,

and praifes, and other fervices. They may perhaps
be reckoned great faints by others. But it is all

Y mere
* Verfe 4.
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mere Ihow. Their hearts were never ferioufly en-

gaged in any duty. They may, like the Pharifees^

even disfigure theirfaces, that to others they may appear

exceedingly devout. But Hill it is all a iblemn farce.

There is no truth in their appearances. Whence
proceeds this conduct, but from the natural atheifm

of their hearts ? The Apoftle gives an account of

fome ivho have aform of godlinefsy hut deny the power

thereof*. All, who have nothing more than a form

of godlinefs, do adually deny its power. As they

pradtically deny, they fhow that they do not really

believe with their hearts the reality of religion ; be-

caufe theirs confiils in a mere form. And by deny-

ing the reality of religion, they materially deny the

exiflence of God. For if a mere form be fufficient,

then it cannot be God who is worlliipped ; for God
is a fpirity and they that ivorJJjip him ?nujl ivorjhip him

infpirit and in truth. Thoie who imagine that mere
bodily fervice will be acceptable to him, deny him to

be a fpiritual being, and fo deny him to be God.
When he denounces a wo againll his ancient peo-

ple for their hypocrify, he traces it up to their athe-

ifm. Wherefore the Lordfaid, Forafmuch as this peo-

ple draw near me ivith their mouth, and with their lips

do honour me, but have removed their heart farfrom
me, and theirfear towards me is taught by the precept

of men : therefore, behold, I will proceed to do a mar-
'vellous work, &c. Then it follows,

—

IVo unto them
that feek deep to hide their cmmfel from the Lord, and
their works are in the dark, and theyfay. Who feeth us?
and who knowetb us "j" P He conliders this as the very
language of atheifm, Who feeth us f and who knoweth

lis f and furely with the greateft juftice. For men
would never prefunie to offer fuch an affront to

God if they really confidered him as their prefent

witnefs, and as their future judge. The itricl obfer-

vation that God takes of the whole of our conduct,

the certainty of a future judgment, and the awful
difcovery that will then be made of the fecrcts of the

heart.
* 2 Tim. ili. 5. f Ifaiah xxix. 13, 14, 15.
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heart, are the arguments ufed by Chrifl in difluading

his difciples from imitating the wicked example of

the Pharifees in their hypocritical conduct. Beware
ye of the leaven of the Pharifees, which is hypocrify. For

there is fiothing covered, that Jhall not be revealed ; neither

hid
J
that Jhall not be known, flierefore ^ whalfoever yc

havefpoken in darknefs,Jhall be heard in the light *. Our
Lord reckoned this exhortation of fuch importance to

his difciples, both for time and eternity, that as the

introduction of a moft memorable difcourfe, and at a
very remarkable time, when there was an innu?nerable

multitude of people gathered together^ infomuch that they

irode one upon another, the greateft part of whom he
doubtlefs knew to be actuated by unworthy motives,

he particularly addrelTed thefe words to the twelve

:

He began to fay to his difciples , firfl of all^ beware ye of
the leaven of the Pharifees. As this corrupt leaven

is mournfully difFufed through the hearts of believers

themfelves, it calls for their peculiar attention to that

natural atheifm, which dill dwells in them, and which
is the fource of the other. It is for want of a due im-
preffion of the being of God on their minds, that

with refped; to formality and hypocrify in religious

duties, they have fo much reafon to complain that

their hearts are like a bow that Jhooteth deceitfully. But
in this rcfpedt there is a great difference between real

Chriftians and hypocrites. All the fervices of the

latter are performed under the influence of an hypo-
critical fpirit: but with Chriftians this principle pre-

vails only in part; and in as far as it prevails, it is

their habitual burden.

3. This corruption of the heart breaks out in the

profanity and ferifuality of the life. The whole la-

bour of many is merely to gratify their fenfual appe-

tites. Carnal pleafure is their highell aim. They
travail with iniquity of every kind, they wallow in

every fpecies of debauchery
;
paying no more regard

to their immortal fouls than if they were as vile as

their perilbing bodies ; nay, far more vile than them.
1 or they treat the foul as if it had been given them

for
* JLuke xii. r— ;.
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for no other end than to be a drudge to the flefh, in

making provifion for it, as if it were defigned as mere-
ly a principle of animation to the body, fupplying
it with the capacity of brutal gratification. What
Ihall we think of thefe men, but that they are un-
der the power of heart-atheifm ? For had they any
juft notions of the being of God, they would trem-

ble at the idea of living like beafts. There are others,

again, who, in their common converfation, profane

the holy name of God. They ufe fuch freedom with
his name, as they would fuffer no man to ufe with
their own. They invoke him for bleffing, preferva-

tion, pity, and mercy in the mod irreverent manner.
They c^U upon him to witnefs the mereft trifles.

They fwear in a rafli and unhallowed way by his

attributes, by his faithfulnefs, goodnefs, and grace.

Nay, they take God's prerogative out of his hand, by
denouncing his curfcs againft thofe who offend them.
They will even go the length of calling on the devil,

as if he, who is the greateft adverfary of Godj de-

ferved that homage, which belongs to him only.

Many, inftead of keeping the firft day of the week
holy to the Lord, as he hath commanded, make it

a day of idlenefs, and wander up and down like per-

fons who know not what to do with themfeives ; or

prefume to do thole works that are lawful only

on other days. What can we think of fuch pro-

faners of God's holy name and day, but that they
are under the power of atheifm ? For v/ere they duly
afiecled with a fenfe of his being, they would ihudder

at the thought of taking his name in their mouth
in an irreverent manner ; and they would call the

Sabbath a delight^ the holy of the Lord, and honourable.

Can we reckon thofe fenfual perfons, who conftantly

riot in wickednefs, any better than Atlieifls * ? There
is no fear of God before their eyes. The Pfalmift points

out atheifm as the fpring of the fenfuality and wick-
ednefs of the life ; or in other words, the wickednefs
pf the life as the fruit and evidence of the atheifm

of
* Ifaiah Ivili. 13,
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of the heart *. Men are here reprefented as having

all gone afide^ becaufe they have univerfally in their

natural ftate loft a proper fenfe of the being of

God. Their departure from the way of hclinefs is

the inevitable confequence of that impious dodrine

of their foolifli hearts ; There is no God.

4. By perjury.—This is a iin that awfully prevails

among us, and the commiffion of it is a mournful

proof of the power of atheifm. An oath is a very

iacred thing. It is appointed by God to be an end

of all ftrife. He who takes it, in the moft folemn

manner calls on God to witnefs the truth of his

teftiraony, and to inflid all his curfes upon him, if

he fwear falfely. He invokes God both as his wit-

nefs, and as his judge ; and avows his willingnefs to

anfwer to him for the truth of his declaration. Eve-

ry oath judicially made is in fome fort an anticipa-

tion of the final judgment. A man thus cites him-
felf immediately to the bar of God, and pradically

aflTerts that he would be nowife afraid to anfwer him
for his condudt in the prefent inftance the next mo-
ment. Now, if he fwear falfely, it is a ftriking de-

monftration of the power of atheifm in his heart;

for he denies the perfections of the Divine nature.

He denies omnifcience ; for by his perjury, he vir-

tually refufes that God knows his heart. He denies

Divine faith fulnefs ; becaufe he calls upon the true

God to bear witnefs to a lie. He denies his holinefs

;

for his condud declares it to be his perfualion that

God can dwell iviih iniquity. Yea, he puts his power
and juitice to defiance, by thus rujlnng againjl the

thick bojfes of his bucklers. By denying the perfec-

tions of God, he denies his very being ; for he, who
fwears falfely by the true God, materially affirms that

there is no God. Therefore, an oath is called a
fwearing by the life of God, or by his being | ; as

intimating that he who fwears falfely, denies the be-

ing of God. When he forbids the awful crime of
perjury amongft his ancient people, the argumeiVc hy

which
* Verfe 2, 3, f Jer. v. 2.
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which he enforces the prohibition is his very being,

as Jehovah. Te Jhall not /wear by my name falfclyy

neither Jhalt thou profane the name of thy God : I am
Jehovah *. The ufe of this argument, a powerful
one indeed, derived from his own incoraprehenfible

eflence, denotes that he who fwears falfely by his

name, denies him to be Jehovah, to be the felf-ex-

iftent, independent, and eternal Being.

5. Sinners difcover the atheifm of their hearts, by
thefalfe apprehenfions they entertain of th.Q Jujlice and
mercy of God. Alas I we cannot mention the fad

prevalence of thefe delufive notions, without thedeep-
efl regret. The mournful experience of almoft every

day, prefents us with affecting inftances of their fa-

tal effedls. How often do we fee men flepping into

eternity, big with hopes of falvation ; while they reft

on a very falfe foundation ? Are there not many,
within the circle of our own obfervation, who are loft

in ignorance of the principles of revealed religion
;

devoted to wickednefs, habitual fwearers or drunk-
ards, who, notwithftanding, do not entertain the fmal-

left doubt of obtaining eternal happinefs? How mourn-
ful is it tb hear a man on a lick-bed or death-bed,

when interrogated as to his hope for eternity, reply,

without the ieaft hefitation, " God is merciful, and this

*'is allmy confidence;" and when further afked, "How
" his juftice is to be fatisfied, as he is juft as well as mer-
" ciful;" to find him entirely at a lofs for an anfwer ?

The frequency of this cafe, makes it the more de-

plorable. Have we not found many, on the very

brink of eternity, feemingly confident of a happy
meeting with God, merely becaufe of the mercy of

his nature ; while as ignorant of the blood of the

Lamb, the only channel in which this mercy can find

a vent in the falvation of finners, as Heathens who
never heard of a Saviour. But fuch wretches do not

confider, that a " God all mercy is a God unjuft ;"

that it is inconfiftent with his nature to glorify one

perfedion at the expence of another \ that if mercy
be

* Lsvit. xix. 12.
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be manifefted towards finners, it can only be through

a perfed atonement to Divine jullice. Now, whence
is it that they have fuch grofs notions about the

perfedtions of God ? Whence do they err in mat-

ters of fuch great importance ? They are under the

reigning power of atheifm in their hearts. They can-

not find fuch a God in the Word as would anfwer

their corrupt deiires : therefore they create fuch a

God in their own imaginations ; a God whofe mind
is in a itate of tumult and uproar, whofe perfections

are at war with each other I But to frame fuch an i-

dea of God, is to undeify him, to deny him exiftence.

For he who is God, is poiTeffed of all perfed:ion, which
could not be the cafe, were there any difcord among
his attributes. Sinners, you cannot make yourfelves

fuch as God requires you to be ; therefore you pre-

fume to make God fuch a one as yourfelves, and ima-

gine that he will approve your fins *. You trifle with

his mercy, as if it were a patent for iniquity ; and
fport with his jullice, as if it were a mere bugbear,

fit only to frighten children. But were you not heart-

atheifts, you would tremble at the view of that flaming

fword, that fhall pierce through the heart of every

finner, who does not embrace the mercy of God,
through the propitiatory facrifice of his dear Son,

6. Men farther difcover the power of this principle

by not being influenced in their condudl by an im-
preffion of the Divine omniprefence and o?nnifcience>

That God is every where prefent, is a truth very evi-

dent from fcripture. The Pfalmifl expreffes his fenfe

of this in a very fliriking manner. Whither JJjall I
go from thy Spirit ; or whither /Jjall I fieefrom thy

prefence ? If I afcend up into heaveti, thou art there :

if I make my heel in hell, behold, thou art there. If I
take the wings of the mornings and dwell in the utter-

mofl parts of the fea : even therefhall thy hand lead

me, and thy right handJhall hold me. If Ifay, Surely

the darknefs Jhall cover me, even the night Jhall he

light about me. Tea the darknefs hideth notfrom thee ;

hut

* Pfal. 1. 21,
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hut the night Jhineth as the day : the darknefs titid the

light are both alike to thee^. It is alfo a Divine truth,

that as he is ''eVerj where prefent, he fees all things

that take place, and knows, not only the aftions of
men, but the very thoughts and intents of their hearts.

Neither is there any creature that is not manifejl in his

Jight ; but all things are naked and opened to the eyes of
him with whom we have to do f . Now men are natu-

rally deftitute of any proper fenfe of thefe attributes

;

and fo demonftrate that they are under the power of

atheifm. They are evidently without a due fenfe

of his Ginniprefence and omnifcienCe ; for it is their

great aim, when committing iniquity, to hide it from

the eyes of men \ and if they are fuccefsful in this,

they feem entirely devoid of.any other concern. 'J^hey

are nowife affedted by a fenfe of that great truth

that impreifed the mind of Abraham's Egyptian bond-

woman, when {he thus addrelTed God who fpake to

her ; Thou God, feejl me : elfe they v/ould be as much
afraid in fccret as before the world ; conlidering the

fons of men as worms and grafshoppers in the pre-

fence of that God, with whom all the natic7is are lefs

than nothing, and vanity. There are no gates or bars,

no concealments of any kind, that can feclude us

from the prefence of God, or remove from us his all-

feeing eye. Am la God at hand, faith Jehovah, ^;z^

not a God afar off? Can any hide himfelf in fecret pla-

ces, that Iflonll not fee him ? faith Jehovah / Do not

Ifill heaven and earth? faith Jehovah %. There is a

threefold repetition of his awful, eflential name, to de-

.clare that omniprefence is elTential to his nature, and
to convince us of the neceffity of a conftant fenfe of it.

Our fooliili attempts to conceal our adions from men,
while we are regardlefs about their being feen by
God, is a certain evidence that we are without a due

fenfe of his being. Therefore is the exhortation gi-

ven, Be flill, and know that I am God ; as intimating

that thofe who go on in a courfe of iniquity, who are

like the troubledfea, when it cannot refl, whofe waters

cafl

* Pfal. cxxxlx. 7.— 12. f Heb. iv/ 13. X Jer. xxlli. 23, 24.
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caji forth mire and dirty do not know, acknowledge
and believe in God, as God ; as he reveals himfelf

in the Word, and as he is in his own perfedt efTence.

For were men duly afFeded by this truth, that he is

God, or truly acquainted with it, they would heJlilU

The impreffion of it would reftrain them from the

practice of iniquity.

7. By their difregard of the tbreatenings of God's

law. Thefe are direfted againft finners ; and fa

dreadful are they, that at firil view one would be
apt to imagine, they would make the ears of every

one that keareth them to tingle. He threatens to

rain fnares, fire and hrimjlome^ and an horrible tem^

pejly or, the fpirit ofJlorms^ the very elTence of them,

upon the head of the wicked.—He declares that the

wicked [hall he turned into hell. Mens own confci-

ences, if not greatly feared, mufl tell them that

this is a chara<3:er applicable to themfelves, and that

therefore they deferve the punifliment threatened.

But when the lion roars ^ they are not afraid. They
harden themfelves againft the curfes written in the

hook of God. They hear them with as little concern

as if they had no reafon to apply them to themfelves.

It is fuch an obdurate and wicked perfon as this that

Mofes defcribes, as one whofe heart iurneth away
from the Lord^—a root that beareth gall and worm-
wood ; who, when he heareth the words of the ciirfey

Jhall blefs himfelf in his heart, faying, I JJjall have
peacCy though I walk in the imagifiations of my hearty

to add drunkennefs to thirfl. Attend to the dreadful,

fentence pronounced againft this finner •, The Lord
ivill not [pare hitri, but then the anger of the Lord^ and
his jealoiifyJhall fnoke againji that man, and all the

curfes that are written in this book Jhall lie upon him,

and the Lord JJjall blot out his name from under hea-

ven *. God farther declares his indignation againft

thofe who make light of his tbreatenings : Wo unto

them that draw iniquity with cords of vanity ;

—

who
fay. Let him makefpeed, and haflen his worky that we

Vol. I. Z nmy
* Deut. xxix. 18.—20.
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mayfee it ; and let the counfel cf the holy One of Ifrael

draw nigh and come, that we may know it *. Now,
fuch perfons evidently difcover the power of atheifm

in their hearts ; for as they know themfelves to be lin-

ners, they would tremble at the threatenings of the

word, were they not loft to a juft fenfe of the being

of that God who denounces them.

8. By their rejeBion of the Gofpel. To all unre-

generate men the Gofpel of Chrift is aflumhling-

hlock and foolijhnefs. They, in their carnal wifdom,
account the infinite wifdom, difplayed in the plan of

redemption, folly. They fcorn the idea of being in-

debted to the crofs of Chrift for falvation. They
would rather be faved any way, nay, they would ra-

ther run the hazard of damnation, than be faved by
the obedience and fufferings of a crucified Redeemer.
Now, wherefore does the natural man rejedt the Go-
fpel and Chrift offered in it ? Becaufe he is unc er the

reigning power of atheifm. He does not credit the

teftimony that God gives in his word, that the Go-

fpel is the power of God, and the wifdom of God ; and
that in Chrift there is eternal life. Thus he calls

God a liar. He impeaches his faithfulnefs ; and by
denying him the honour of this attribute, denies his

very being. For he is not God, who is not the God
oi' truth.—It is evident that the atheifm of the heart

prompts men to rejedl the Gofpel. For if they

once lofe a proper fenfe of that great truth, the be-

ing of God, they alfo lofe a due impreflion of the

certainty of a future ftate : and if their minds be not

deeply imprefted with the truth of a coming judg-

ment and ftate of retribution, they -will never find

motives fo powerful as to incline them to embrace
the Gofpel, even in a rational manner, and to en-

deavour obedience to God's commandments. For in

the cafe fuppofed, they will conclude that it muft be
the wifeft conduct for them, to make themfelves as

happy as poflible in this life, by the indulgence of
every fin. Therefore they fay unto God, Depart from .

us.

* Ifa. V. 1 8, 19,
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. ttj- *. Paul certainly aded as a wife majler-huilder,

when, in his addrefs to a Heathen, he laid the foun-

dation of thefaith in Chrifly by proving the certainty

of a judgment to come \. As he had the greateft

reafon to apprehend the unbelief of Felix in this

matter, not only from the uncertainty of the Hea-
then dodrine, but from the wickednefs and pradical

atheifm of this Heathen's life ; he undoubtedly dif-

covered that wifdom given to him, in eftablilhing the

principles of the dodrine of Chrijl,—by declaring the

refurreclion of the dead^ and eternaljudgment % \ know-
ing that while Felix continued in unbelief or un-
certainty about thefe, he would defpife all warnings

to flee from the ivrath to come. And this will in-

variably be the cafe with finners under a Gofpel-dif-

penfation. While they continue Heathens in prin-

ciple, they can be Chrillians in name only. V/hile

they doubt of a God to punifh, they will not embrace
a Saviour to redeem.

9. By their contempt of the godly. There are ma-
ny who not only neglefl the duties of religion them-
felves, but ridicule thofe who a6t otherwiie. Religi-

ous exercifes are the lubjecl of their profone mirth ;

thofe who fear God are their laughing-llock ; and
they watch every opportunity of turning the force of

their weak and malicious wit againft them. But
whence proceeds this contemptuous condud: ? From
their atheifm, furely. For if they believed the being

of God in a right manner, fo far from defpiling his

people, they would reckon them the excellent ones

of the earthy and place all their delight in them. But
they conlider them as defpicable, hateful perfons ; be-

caufe they forget that there is a God who ruleth in the

earth, in whofe eyes vile men are defpifed, but who
giveth grace to the humble. This of fcorning is, in

the Pfalm before us, given as one of the characters

of the Heart-atheill:, and as a fruit and evidence of

his atheifm, The fool hath faid in his heart, There is

no God. Tou have JJmmed the counfel of the poor, be-

caufe

* Job xxi. 14. f Ads xxiv. 24, 25. % Heb. vi. s, 2.
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caufe theLord is his refuse*. " You have reprefented
" the condud: of the man who is poor in fpirit as a
** foolifh and (hameful thing, as mean and unmanly

;

" merely becaufe he trulls in God.'*

This fubjedt then informs us whaty^orwifrj are in

God's account. They 2x0. fools. They reckon them-
felves very wife ; and as if their own defpicable pre-

judices were the ftandard of truth, they take a liber-

ty in laughing at thofe who worfhip the Mofl High,
and make Religion the conftant fubjed: of their inlig-

nificant raillery. But God reckons them fools, nay,

pradical atheifls. Think with yourfelves then, you
who make a mock of the righteous, who laugh at

prayer, at the worfliip of God in familieSj and other

exercifes of devotion, who call fuch things mere cant

and enthufiafm, duly conlider it, whether you will

indulge your mirth at the expence of falvation ; whe-
ther you will ceafe to reckon the godly fools, or fub-

mit to be reckoned fools by God ; whether you make
a wife choice in purchaling a little mirth in timey at

the expence of -iveeping, and wailing, and gnajhing of
teeth through eternity f Count the coll. Are you fa-

tisfied that your prefent profits will fufficiently in-

demnify you for all future lofs. For be aflured, that

if ye indulge your laugh at his people, God will in

his turn laugh at you. He that Jitteth in the heavens

fhall Lmgh, the Lord Jhall have you in denjion. And
you had better bear the feoffs of all the atheifts and
ungodly on earth, nay, of all the devils and damned
fpirits in hell, and their curfes too, than the fcorn of
God. That is an awful word ; Becaufe I have called

and ye refufed, I have firetched out my hand, and no man
regarded ; I alfo ivill laugh at your calamity, and mock

when yourfear cometh : when yourfear cometh as defla-
tion, and your deflruflion cometh as a whirlwind : when
diflrejs and anguiJJj come upon you.

We may alfo learn the neceffity of having the

heart purified by faith. For a fcriptural faith in

the being of God, and this alone, is inil:rumei?tai

in
* Vetfe 5.
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in fubduing the natural power of atheifm. As long

as a perfon remains an unbeliever, his heart continues

a fink of impurity ; and, as a proof of this, he re-

mains under the power of atheifm. But when he

Cometh unto God, in the exercife of true faith, he is

made to believe, in a right manner, that He is.

In a word, from this fubjedt, we may learn the

great importance of having right apprehenfions of the

nature of God. An error, as to this fundamental ar-

ticle of Religion, is the origin of almoll every other

that hath crept into it. From ignorance of the Di-

vine nature, arife unjuft apprehenfions of fin. He
who conceives falfely of God, efteems fin to be a fmall

matter. God himfelf afligns this as the reafon : Thou

thoughtejl that I was altogether fiich a one as thyfelf,

Falfe notions of punifiiment mull be traced to the

fame origin. He who reckons fin a light thing, can-

not believe that God will punifh it in all the extent

threatened. From the fame fource proceed unjuft

apprehenfions of pardon. To him who thinks fin

trivial in its nature, it feems eafy for God to overlook

it. This alfo produces unjuft notions of duty. He
who difregards the fpiritual nature of God, will

deem it enough to oft'er him carnal fervices. Thus,

errors, with refpect to fin, punifhment, pardon, or

duty, all originate from ignorance of the Divine na-

ture. The finner thinks falfely of fin, becaufe he

hatli never feen the glory of that Holinefs, in the pro-

clamation of which feraphs cover their faces with their

wings. He deceives himfelf with refpedl to punifii-

ment, becaufe he knows not that God who will by no

means clear the guilty. He entertains unjuft apprehen-

fions of pardon, from his ignorance of Divine Mercy.
And he errs in his notions of duty, becaufe he is a

ftranger to God the Spirit,

S £ R-



S E R iM O N X.

On the consequences of the NATURAL
ATHEISM OF THE HEART.

Psalm xiv. i.

Thefool hath Jaid in his heart. There is no God.

HAVING made fome general introdudlory ob-

fervations on this fubjed, and conlidered the

evidences of heart-atheifm ; we now proceed^

III. To illuflrate the confequences of it.

The things we are about to mention are not to be

conlidered as fo infeparably connected with this cor-

rupt principle, as always to attend it without any
variation. For thofe who have their hearts delivered

from the natural power of atheifm, are alfo delivered

from its natural confequences, in their full power :

and there are even many who ftill remain under the

dominion of heart-atheifm, and yet do not experience

all its effeds. But we- would wifli it to be re-

membered, that the things we have in eye are the

natural confequences of atheifm ; that in itfelf it has

this tendency ; and that it would operate in all its

difmal confequences on every unrenewed man, were he

not reftrained by grace. God, as the Creator, Pre-

ferver, and Benefactor of mankind, bridles this cor-

ruption with refpedl to its etfeds, even as to the

veJJ'els of wrath, from good will to his creatures. For
bad



Ser, 10. On the Confequences^ &c. 183

bad as the world is, were atheifm fuffered to take its

full fway in the hearts of men, it would be inexpref-

iibly worfe ; nay, perhaps we may add, that the

wickednefs of men would be altogether infufferable.

When we fpeak of the natural atheifm of the heart,

we do not at all mean a confirmed principle of athe-

ifm, in the abfolute denial of a God : for then it

would be prepofterous to fpeak of its confequences in

the manner intended ; but only the origmal princi-

ple of corrupt nature, as flrengthened by continuance

in fin, prompting to this, pregnant with atheiflical

wiflies, and producing an atheiftial practice.

The natural atheifm of the heart tends,

I. To npojlafy from the txnt faith. The ground
of faith in the do6trines of the holy Scripture, in oppo-

lition to thofe of error, mud be the authority and
faithfuhiefs of God fpeaking in his word. A Chrif-

tian believes thefe do6lrines, which he finds in the

Bible, to be true, and the contrary to be falfe ; be-

caufe God, who cannot lie, hath revealed them. This
is the only folid ground of faith ; and if a man puts

any other in its room, he offers injury to the Mod
High. If he fets up his own corrupt reafon as the

ftandard of truths revealed in the Word, he ceafes

to believe as a Chriftian, and gives a faith to Scrip-

ture nothing fuperior to that which he gives to any
human teftimony or compofition. Now, when a

profeffor gives up with this ground, ^of the Divine
authority, on which he formerly feemed^ both to

himfelf and others, to {land, he naturally inclines to

renounce thefe very dodrinds fo eftabliihed, becaufe

of their myfi:erious nature. He proceeds to bring

them to the crooked rule of his depraved reafon, to fee

whether they will tally with it, or rather, whether
they will be meafured by it. And becaufe he finds

them above the comprehenfion of his reafon, he con-

cludes they are contrary to it; and, of courfe, relin-

quifhes them as unworthy of faith ; and in their Head
fubftitutes the dod:rines of error. He begins to en-

quire how and why thefe things are fo and fo ; and
becaufe he cannot give the reafon, arrogantly con-

cludes,
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eludes, that to fuppofe them to be, as the language of
Scripture declares, is to conclude without reafon : al-

though, all the while, he has the mofl deciiive proofs

which reafon can demand, that they are the matter of
a Divine Revelation.

Now, whence do men fo ealily renounce the true

ground of faith, and embrace the faile foundation of

reafon ; but from their want of a Scriptural and Di-
vine faith in that God who thus interpofes his autho-
rity in attefting his own word ? Did they firmly and
fincerely believe God to be fuch as he declares him-
felf to be; they would find no difficulty in believing

his word, barely on his own authority ; they would
not ftartle at founding their faith upon 2i Thusfaith
the Lord ; they would not dare to rejed: Divine truths

becaufe myfterious, and above the line of reafon ; or

to embrace vile and pernicious errors in their room.
But if a perfon has no jull and fcriptural impreffions

of the being, majefty, and perfedions of God on his

mind, it affeds him little, whether the dodrines he
believes be true or falfe, if they pleafe his own fan-

cy. Thus he is entirely deftitute of a proper antidote

againft delufion.

From thefe confiderations, it appears that the athe-

ifm of the heart diredly tends to apoftafy : and we
fee how eafy it is for one who has not a right faith in

the true Religion to embrace a falfe one. We may
fuppofe the cafe of a perfon apollatifing from Protef-

tantifm to Popery, and turning back to the polluted

embraces of the f/wther of harlots. This muft flow

from the atheifm of his heart. For if he had a due
fenfe of the being, perfections, and authority of God
fpeaking in his word, he would never leave a pure

Divine Religion for an idolatrous one ; he would never

prefer the merit of works called good, of fallings, and
penances, and prayers of faints, to the righteoufnefs

of Chrift, for falvation ; and he would be at no lofs

to apply thefe charadlers to the Romifh Church,
which are given in Scripture to the mother ofabomi-

nations. Again, fuppofe a perfon, educated in the

pure
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pure do(5lrines commonly called Calviniftic, to em-
brace Arminian principles. This apoftafy muil alfo

originate from the atheifm of his heart ; for had he

a right apprehenfion of the nature and attributes of

God, when he finds the doctrine of particular elec-

tion clearly declared in God's word, he would never

dare to itait fuch an objedlion as that ; " How can it be
" jnft with God to choofe fome and rejed: others?" and
thence to conclude, that be innjl force another mean-
ing on the language of the Holy Gholl ; becaufe this

fcriptural faith would remind him that the God
v.'hom he worfhips is abfolutely fovereign in all his

difpenfations, and unaccountable to any creature.

He would never maintain the do6lrine of mvin^s free-

will to good in his fiillen ftate : for the belief of this

dodrine fliows the want of faith in God's free grace.

He would not deny the perfeverance of the Saints;

becaufe this would difplay ignorance and unbelief of
the love and faithfulnefs of God, which are elTential

perfedions of the Divine nature. He would not pre-

fame to alTert that Chrift died for all men ; becaufe

this would be an impeachment both of the wifdom
and juftice of God ; for then all men (hould be faved.

Nor would he imagine that the Spirit could be re-

fiflcd in his efficacious operations ; for this is a denial

of omnipotence. As little could he apprehend that-

man's own doings could be the ground of his falva-

tion ; for this would difcover ignorance of the holi-

nefs of God, which demands complete fatisfadion to

his juftice, as well as perfed obedience to his law.

2. To produce an apprehenfion that there is no
truth in Divine Revelation, and, confequently, that

all Religion is a human device, a plan wifely deiigned

and politically framed for laying refiraints upon
vice, and for promoting order, peace and govern-

ment in civil fociety. Whence have ,fo many fallen

into the dreadful gulph of deifm, which conliils iii

denying the reality and neceffity of any revealed Re-
ligion, and afferting that the light of Nature is fuf-

ficient to lead men to eternal happinefs •, whence is

Vol. I. A a it,
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it but from the natural atheifm of the heart, afting

under lefs reftraint than in moft cafes ? The de-

nial of all Divine Revelation is the natural confe-

quence of this principle of atheifm. For if men once

lofe fight of the true foundation, the whole fuper-

ftructure of courfe falls to the ground. Now, the funda-

mental dodlrine of all religion is, that there is a God :

but if men lofe all juft and proper apprehenfions of

the nature and perfeclions of this Being, the tranli-

tion to infidelity is very eafy. Indeed, atheifm and

deifm have a reciprocal effedl on each other in man's

heart. For as natural atheifm, if not reftrained, hath

a diredl tendency to produce infidelity : on the other

hand, if men are left of God to fall into deifm, to

deny the truth and divinity of that religion which

is revealed by God ; it tends greatly to increafe the

natural atheifm of the heart, and to drive them to

the horrid extreme of denying all religion whatfoever,

whether natural or revealed. The Epicurean Phi-

lofophers, of whom we read, Adis xvii. i8. proceeded

this length. For they not only rejected revealed re-

ligion, of which they gave evidence in eiteeming the

great Apoftle of the Gentiles, when preaching Jefus

and the refurreftion, a babbler ; but they denied all

natural religion, and taught that men ought to give

full indulgence to their paflions, and live according

to the di6tates of their own minds.. For doctrine fo

ftrange, they afligned thefe reafons ; that although

there was a God, he never troubled hirafelf with the

affairs of men, and tiaat he would not call them to an
account for their condudt. The natural atheifm of

the heart, aided by temptation, had this effeft upon
David, although it was only temporary : / faid in

my hajle, all - men are liars ^. Here the Pfalmift

feems to have reflefted even on the holy Prophets of

God, as if they had only deceived him by their pre-

didions ; and thus he tacitly charged God himfelf

with unfaithfulnefs, by denying the truth of his word.

But

* Pfal. csvi. II. -
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But if this was its efFedl on a child of God, what mufl
it be on the unregenerate, when fuffered to exercife

its full fway

!

3. To give loofe reins to all manner oi.i7iiquity. In-

deed, the unreftrained indulgence of lin, may be view-
ed either as the caufe, or as the confequence of a-

theifm. It cannot be the caufe of the natural atheifm
of the heart ; for this mull be traced up to the uni-

verfal corruption of our nature by fin. But it may
be juftly confidered as the caufe of great progrefs in

it. Adual fin is a fweet balfam to the original athe-

ifm of the heart, which, far from healing, only che-
rilhes and fpreads the fore. As the heart natural-

ly wilhes that there were no God ; as atheifm lies at

the root of all fin ; when fin is greatly indulged, it

hardens the confcience, and removes farther and far-

ther from it a fenfe of the being and perfections of
God. The finner, in the war he carries on againfl:

God, may be compared to a foldier, who, in his firit

action, or perhaps at the commencement of any ac-

tion, feels a panic feize his heart at the near profpe(5l

of death ; but this wears off by degrees, till at length
he faces danger, without any dread of the confequen-
ces. In general, the advances towards fpeculative

atheifm, in the denial of Providence, or of a future

ilate, or in uncertainty about both, are made and u-
fed by the corrupt heart as a falvo for the indulgence
of fin. When a finner finds that it is greatly his in-

terefl; that there were no God, he endeavours alfo to

make it his faith, if we may ufe the exprefiion, about
that which unhinges the foundations of all faith,

whether in a Divine or human tefiimony. But as the

indulgence of fin greatly increafes the natural atheifm
of the heart, and aflifls it in making rapid progrefs

towards that which is fpeculative ; heart-atheifm, on
the other hand, loofes the reins to fin, and takes off

the remaining refi:raints lying on confcience. What
is it, but this, that makes a man tamper with eternal

deftrudion ? The abominable iniquities of the Gen-
tiles are defcribed as the confequences of the indul-

gence
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gence of their natural atheifm : Becaufe that when they

Jinew God, they glorified h'un not as God, neither were

thankful, hut became vain in their ijiiaginations, and

their foolifli heart was darkned ;

—

Wherefore God

alfo gave iheni up to undeannefs,—For this caufe God
gave them up to vile affecliotis :-—And even as they did

not like to retain God in their knowledge, or rather in

acknowledgment, God gave them over to a reprobate

mind, to do thofe things which are not convenient ; being

filled with all unrighteoufnefs, ''<Sc, *. The words im-

mediately following onr text, may alfo be viewed as

a declaration, both of the proofs, and of the confe-

quences of heart-atheifm. The fool hath faid in his

heart, there is no God. Obfervethe efFecl this language,

or wifh of the heart, hath on his practice. It is the

parent of aborninahle i£/'or/^j-f, of univerfal pollution \,

of grofs ignorance, of perfecution of the faints, of con-

tempt of Divine worfliip §, and of profane fcorning-^*.

4. To produce unreafonable and ill-groundedyif/zrj-.

One would apprehend, that he, who has in a great

nieafure fliaken off the fear of God, would be regard-

lefs of every other being. But God, in his righteous

judgment, often orders it otherwife, and turns the

counfsl of thofe into fooliff?ntfs, who defpife the only

proper object of fear ; by making them afraid of what
cannot poifibly injure them, at Jeail: without his per-

raiffion. He difcovers their great weaknefs, by ma-
king them, who have call off the fear of the Creator,

tremble at the creature, and frequently at the crea-

ture of their own imaginations only. Thus he threatens

thofe that w)ill not hearken unto him, but walk con-

trary unto him ;—/ will fend a faintnefs into their

hearts, in the lands of their enemies : 'a?id thefound of
ajhaken leafJJjcill chafe them ; and they JJjall fee, as

fleeingfrom thefword, and they fjall fall when none

pvrfueth ^\. And again, A dreadfulfound is in his ears:

in profperity the dejtroyerJhall come upon him W. The
wickedflee, when no, manpurfueth \\. God hath often

accomplilhed
* Rom. I. 21. 24. 26. 28. f Verle i. J Verfe 3. § VciTe 4.
** Verfe 6. ff Lev. xxvi. 21. 36. See aifo Deut. xxviii. 65, 67^

:j:| Job XV. 21. §§ Prov. xxviii. I,
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accompliflied his threatenings on thofe who have con-

j&rmed their natural atheifm by atrocious fins. How
often have murderers found a punifhment in their

own brealls, arifing from their conftant terrors, far

more fevere than any puniihment that man could in-

flidl ? Cain made great progrels in atheilm, and a6tu-

ally went out from the prefence of the Lord ; whence
many conclude, that he renounced the fervice of the

living God, and was the father of Polytheifm, by in-

venting the worfhip of many falfe deities. But he
'Went out with a trembling heart : for he was afraid of

an enemy in every human creature : It/hall come to

pafs, faith he, that every one thatfindeth me JhallJlay

me^. This was the cafe with the atheiftical fools,

defcribed in the portion of fcripture under confidera-

tion. For as this Pfalm is elfewhere repeated, we find

this important enlargement, There were they in great

fear, where no fear was '\.

5. To drive to defpair. It is the atheifm of the

heart, taken in one point of view, that makes the tin-

ner imagine there is no mercy for him. It proceeds

from the want of a juft apprehenfion of .the nature

and perfeftions of God, that the guilty wretch views

him as only encompaflTed by terrors ; for he reveals

himfelf in the Word, as a God pardoning iniquity,

tranfgrejjion, and fin ; all kinds, and every degree of

fin, but that which is in its own nature unpardon-
able, as being a malicious, defpiteful, and obftinate

rejection of the very remedy. He exhibits pardon
for the molt abominable finner out of hell, through
the obedience and fufferings of his own Son Jefus

Chrift. But when a finner apprehends there is no
mercy for him in God, it raanifefts that he has no
due faith in that revelation which God gives of him-
felf. It gives him the lie, when he fays, 7, even J,

am He that hlotteth out tl.nne iniquities^ for my name^s

fake. Thence we find, that many of thofe who have
been eminently given up to the atheifm of their

hearts, have died in defpair. Some profelfed atheifts,

indeed, through the dreadful force of their corrup-

tions,,

^ Gen. iv, 14. 16. i Pr. liii. s.
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tions, and the powerful aid of the great adverfary of

fouls, have braved it out to the laft. But others have
been made monuments of Divine juftice, even in this

life ; and thofe who have tried to difbelieve the being

of God, or would have perfuaded others they adlually

did fo, or have thought and fpoken of God, as if he

had been like themfelves, and laughed at the idea

of hell ; have often been left to the moll awful ter-

rors of confcience before death, have experienced

a hell in their own confciences, and have thus been

made terrors to themfelves and all around them.

There are many inftances which confirm the truth

of this obfervation, on record with the Church, ' in

the M^'itings of thofe men of God, who have diligently

attended to the difpenfations of his Providence. Ma-
ny fuch things have taken place in our own time

:

But the falfe tendernefs of relations, and the diaboli-

cal aiiiduity of friends in infidelity and companions

in wickednefs, conceal them from the world ; becaufe

the former have a greater regard to the glory of the

creature, than of the Creator ; and the latter are un-

willing to let any thing tranfpire, that may expofe

themfelves to the contempt they deferve, or tend to

awaken others to confideration, whom they, like their

mailer, are flill feeking to devour. Perhaps, inllead

of glorifying God, by confeffing to the world fuch

ftriking evidences of his Being and Providence, they

deem it a meritorious facrifice to the memory of their

deceafed friends, and fervice to their furviving bre-

thren, to belie the convidions of their own confci-

ences, by trying to perfuade the world that they died

with a jefl; in their mouths, with the greateft forti-

tude, and with the firmeft belief in their damnable
principles; while the recolledlion of the horrors them-

felves have witnelTed,. is ready to work wrath in their

breafl;s, at the very moment they difavow them. Be-

lides, infidelity has come to fuch a pitch, and fo aw-
fully pervades all ranks of men in the age in which

we live, that thefe things are little attended to, even

v.'hen difcovered. The pretence of a brain-fever, or

of
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of the intoxicating power of fome medicines, gene-

row/7yadminiftered to banifh the fenfations of pain, and

the thoughts of eternity, is both offered and received,

as a fatisfadory foiution for fuch difagreeable appear-

ances as are denominated in Scripture the terrors of

the Lord. When men have fo incorporated atheifm

with their notions of Revealed Religion, as to deny the

fovereignty of his dillinguifhing mercy, when he

plucks brands out of thefire ; while many others, no

worfe than they, are left in it : need we be furprifed

that a righteous God fhould fuffer them to be fo far

hardened, as alfo to deny the fovereignty of his jz^-

fiice, when he as it were calls fome into the fire, even

in this world, and fets them up as monuments of his

indignation ; while others, of the fame kidney, go

down quietly to hell, ixjith a lie in their right hand ?

6. To hurry men into cternoX perdition. The wicked

Jhallhe turned into hell, andall the nations thatforget God.

If mercy prevent not, eternal ruin mult be the lot of

all who are chargeable with this impiety, who forget

him in their lives, or wifli to forget him in their

hearts. It is but juft with God, that thofe, who have
obitinately refufed to entertain fuch apprehenfions of

him as are correfpondent to ^the revelation given in his.

own precious word, fhould learn to think more juftly

by the force of punifhment ; that thofe, who, while

on earth, have either tried adlually to difbelieve his

Being, or have foftered fuch thoughts of him as a-

mount to a denial of it, fliould be made to believe and
tremble in hell : that fuch as have refufed to liften

to the thunders of the Law, and alfo to the ftill fniall

voice of the Gofpel, and to accept of the mercy of God
ftreaming through the blood of Jefus, to learn his na-

ture and will from the book of the law, and to read

the demerit of fin in the fufferings of the Redeem-
er ;—fhould read it by the direful glow of an awaken-
ed confcience, and by the light of t\\?it fire thatjhall

never be quenched.

This fubject affords ground of exhortation to thofe

who are delivered from the natural power of atheifm,

and
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•and to fuch as ftill remain under it, and perhaps are
entirely ignorant of their fituation.

We would exhort you who are freed from the do-

minion of this corruption, to pray earneftly for de-

liverance from its remaining power. There is ftill au
atheiftical principle in your hearts. Chriltians, the

grace of the Spirit fubdues every corruption. But it

v/ill totally eradicate none, till it be confummated in

glory. As long as you remain in this vale of tears,

you muft ftruggle with the plagues of your own
hearts. Maintain a conftant war with this plague : for

it mmgles itfelf with every other, and appears in the

heart on every motion of fin. Daily endeavour the

mortification of it. There is grace in Chrift for this

end. Therefore earneftly defire the communication
of it. He hath promifed, / will give them an heart to

know me, that I am Jehovah ^.

2. SxRiVEto refift atheiftical thoughts. Thefe fome-

times arife from the corruption of your own hearts
;

fometimes they are darted in by Satan ; and often

they are excited by his operations on your cor-

ruption. But from what quarter foever they proceed,

guard againfl; them. Give them not fo much as a

hearing. The very lift;ening to the fuggeftions of

Satan, or motions of the corrupt heart, is an inward
defection, a partial declenfion to atheifm. Therefore,

whenever you find any fuch thoughts arifing in your
hearts, try to difpel them by the Divine word ; Get

thee behind me Satan. Immediately hold up theJhield

offaith. It is this alone that can quench the fiery darts

of the wicked one ; and it will quench them all.

We may add, that the firfl: bofs of this buckler

is that great truth, " There is a God." Immediately be-

take yourfelves to prayer. The beft and furefl: way to

obtain deliverance from temptations to atheifm or any
other fin, to quench any of Satan's darts, is, by en-*

tertaining a deep fenfe of your own weaknefs, im-
mediately to fly to God as your refuge, for a fupply

of flrength from him. It was thus the Apoftle Paul,

refitted

Jer. xxiv. 7.
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refilled the mejfenger of Satan. He hefought the Lord.

Although the temptation continue after prayer, you

muft not be difcouraged \ you mufi; not give up with

the duty ; but perlift in it, till you obtain the anfwer.

You fee that Paul did not merely pray, but he he-

fought the Lord thrice: and then he was favoured

with a gracious return ; My grace is fufficientfor thee,

myflrength is made perfeB in thy weaknefs.

3. Beware of indulging Td-cr^/^ fins. For thefe are

eminent temptations to atheifm. Many commit fins

by themfelves that they would be afhamed to commit
before any one in the whole world, however mean
and infignificant the perfon might appear. Now, fe-

crecy is the temptation to the fin ; and the regard

paid to this temptation is not only an effed: of athe-

ifm, but an inlet to its further ravages. A perfon in-

dulging any known fin in fecret, which he could not

commit before others, is, for the time, an atheift.

He does not endure^ as feeing him who is invifible.

The prefent language of his heart and cocdudt is ; No
eye feeth me : and by the continued indulgence of

fecret fins, he is in great danger of habitually forget-

ting tliat God feeth, an4 that the mofl High taketh

knowledge. A fenfe of the <ianger of thefe fins

prompts the holy Pfalmilt to prefent this prayer

;

Cleanfe thou me from fecret faults. Ever remember
that the Lord y^/'x your fecret fins in the light of his

countenance.

4. Implore a continued fenfe of the prefence

of God on your mind. Remember at all times, in

all companies, and in all employments, that the eye

of God is fixed on you. Remember this, when you
are mofl: in company, or mofl; alone. By a fenfe of this,

and by the due improvement of it, you will have reafon

to fay with that Ancient ; " When I am mofl alone,

" then I am leafl; alone." For thus you will maintain

conflant communion with that God who is ever prefent

with you ; from whom the darknefs hideth not^ hut the

nightJhineth as the day^ as the darknefs and the light

^re both alike unto him. Remember that he not only

Vol. I. R b fees



1^4 ^^ ^^^ Confequences of Ser. io.

fees your moft fecret adions, but your inmoft

thoughts ; that they are all naked and opened unto the

eyes ofthat God with whotn you have to do. Endeavour,

therefore, through his grace, to retain a conftant im-

preffion of his command on your fpirits ; Bejlill, and

know that I am Cod ; I will be exalted.

We fhall conclude, by addreffing you who are ftill

under the dominion of heart-atheifm.

Perhaps you may all deny the charadrer. It ne-

ver belonged to you. For you always believed the

being of God. You would reckon him a monller

who did not. But if your conduct fliall be found on
examination to be fuch as demonftrates that you have

no real perfuafion of this fundamental truth, then

furely, it will be vain for you' to deny the jullnefs of

the charge.

Do you live without fecret or family prayer ? For
we do not reckon upon that, in which you join out of
compliment to the religion of your country. And
will you dare to fay, you truly believe the being of a

God ? If you do fo, give the fame proof that

blinded heathens aftbrd. For they call on their gods.

If an infpired Apoftle denominates them atheijls in

the world*, becaufe they do not worfhip the true

God ; with how much more propriety may this

character be given to thofe who worfliip no god at

all, who are, in every fenfe of the expreffion, without

God in the world? All faith, if fincere, according to

its kind, whether its objed: be true or falfe, v/ill pro-

duce worfliip as its necelTary fruit. But you do not
adore that God in whom you profeis to believe.

Therefore, you do not really believe in him. If you
ftill aflert that you do, you only give another evidence

of the truth of what we fay ; for God, the Searcher

of hearts, adduces it as a proof of atheifm, that men
feek not after, and call not upon God ; and exprefsly

declares of the man who will not feek after God, that

God is not in all his thoughts. And by ftill maintain-

ing that you believe in God, although you do not

caU
* Eph, ii. 12,
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call upon him, you make that very God, in whom you
profels to beheve, a liar. Such is your faith in him*

Perhaps fome of you worftiip him, but you do it hy-
procriticaliy

;
your hearts habitually denying the lan-

guage of your lips. But if you believed him to be a
God of incomprehenfible majefty, you would not

dare to offer him fo grofs an infult.

Do you live in hn, and yet pretend to believe in

God ? U there be a God, his name mult be holy and
reverend, never to be ufed raihly or profanely. But
do you cuftomarily take his 7iame in vain ? If fo, you
cannot ferioufly believe that it is worthy of reverence.

And if not, as little do you believe that he is himfelf

worthy of reverence. For, even among men, the re-

fped: we have for any perfon is generally tellified by
that which we pay to his name. But if you do not

believe that God himfelf is worthy of reverence, you
believe not that he is God. Do you live in fin of any
kind ? Do you delight in it ? Is it the fource, the

cffence, the confummation of your blifs ? Is it your
fupreme pleafure ? Then furely, you do not truly be-

lieve in God, This is a proof that he himfelf gives

of the truth of the doctrine of our text : They are al-

together become filthy. No man who is altogether fil-
thy can love infinite Holinefs. If a man believe in

God, he muft believe him to be infinitely good ; and,

therefore, to be the chief good to his foul. But he
who makes fin, the dired contrary of God, his chief

good, his exceeding joy, by denying God to be fo,

virtually denies his being. For he fays, that he is

unworthy of fo much love ; thus denies him to be infi-

nitely good ; and of confequence, to be God.
Do you difbelieve vindidive Jufliice ? You of courfe

deny infinite Holinefs. For jultice, in the punifh-

ment of fin, is merely the difplay of holinefs in the

hatred of it. Now, if you refufe in heart that there^

is a Being who will punifh fin, not merely of the

groffeit kind, but all fin, where no fuificient atone-

ment is produced, yaw fay in heart, There is no God,

For



196 On the Confequences of Ser. io»

For if there be a God, he mull be of purer eyes than

to heboid iniquity. If you live without an habitual

fenfe of Divine omniprefence and omnifcience, you
virtually deny, thefe perfections. Did you really be-

lieve that your earthly Ibvereign were hearing you,

furely you would not venture to utter trealbn againft

him. But when you daily utter and pradife treafon

againft the Sovereign of heaven and earth, no other

reafon can be ailigned for your condudl, than that

you do not believe his prefence. But he, who is not

believed to be every where prefent, is not believed to

be God.
Are you not alarmed, though continuing in fin, at

the threatenings of God's law ? Then it mult unavoid-

ably follow, that you do not believe them. This is

a conclulion that you would form in any other cafe,

in which you were not yourfelves parties. Were it

alTerted that an army was at the very gates of a city,

walling with fire and fword, and fparing none of any
age or fex

;
you would undoubtedly conclude, with

refpecl to, any man who Ihould pay no regard to this

intelligence, nor ufe any means for his fafety, either

that he was deprived of his reafon, or that he did not

believe the report. You will not fubmit to the former

conclufion as to yourfelves ; and it is impoifible that

you can evade the latter.

Did you fee one committing robbery or murder;
did you warn him, that if he continued in his wicked
courfe, the fentence of the law of his country would
certainly be executed upon him at length ; if he Hill

perfideu in the commiflion of his crime, would you
not conclude, either that he did not believe that the

law would lay hold on him, or that he did not fear

death ? A})ply this to yourfelves. If notwithllanding

all the threatenings you read and hear, you Hill go on
in fin ; are we not under a neceffity of concluding
either tliat you do not believe that thefe threatenings

will be accompliflied, or that you care not although

they ihould ? If the former be the cafe, you dilbelieve

the
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the being of God ; for you deny his juftice and faith-

fulnefs : if the latter, matters are jult as bad ; for you

pretend to believe in a God whom you do not fear.

But thefe things are irreconcileable. For God him-

felf faith : If I am a father^ where is mine honour f

and if I am a majler^ where is myfear ?

Do you rejed; the blood of Chrift as offered to you
in the Gofpel ? The firft confequence is, that you
diibelieve the Bible. For it alfures you that you
mull be miferable, if you do. But this is not all.

You alfo in your hearts join in the creed of fools, re-

corded in our text. For even your own confciences

at times condemn you for fin. When, therefore, you
defpife to fpend one thought about a remedy offered to

you as of infinite value and eflScacy, you fay in fa6l

that there is no God to punifh fin, that is, as we
have already feen, that there is no God.

In a word, do you laugh at thofe who fear God ?

Did you believe that pfalm, in which our text lies,

to be of Divine infpiration, you would acknowledge
this to be an evidence of atheifm. But by continu-

ing to fit in the chair of the fcorner, you fhow that

you diibelieve Divine Revelation, you really laugh

at all religion ; becaufe you ridicule thofe who ob-

ferve that worlhip which is inilituted in the Word.
And as you not only pour contempt on this, but on
every thing that looks like the fear of God ; as you
propofe no fubftitute for this inftituted worfhip ; as

while defpifing this, you obferve no other; you in

fad laugh at God himfeJf, and fay that it is not worth
your while to feek him, or call upon him in any
way.
Are thefe things fo ? Then, God will never rec-

kon you ferious in believing his being. Nor will any
of his creatures, capable of impartial judgment, do
fo ; whether Angel, Saint or Devil. Having thus,

we hope, proved the juftnefs of the charge, or Ihown
to whom the defcription contained in our text be-
longs ; we earnellly call you,

I. To
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I. To Gonfider that there is a God, and that he
takes notice of all your actions. To illuftrate the

folly of the linner's apprehenlion, That there is no
Providence, that God nowife interefts himfelf in the

affairs of men, the Spirit here declares, that the Lord
looked down from heaven upon the children ofmen^ to fee

if there were any that did iinderfland, and feek God.

This is a form of fpeaking after the manner of men
;

for the eye of Omnifcience does not, like that of

man, need to travel over objects dillin6tly and fepa-

rately, in order to have a juft notion of them. God
fees all things by one intuitive glance. For this

reafon it is laid, that all things are naked and opened

unto his eyes. The moil fecret things are fo obvi-

ous to him, that they are as it were fprcad out be-

fore him. The Lord looketh from heaven, he beholds

all the fons of men ; from the place of his habitation

he looketh upon all the inhabitants of the earth. Un-
believing, atheiftical Sinner, if thou continueft in this

ftate, it were well for thee that thy wilh were rea-

lized, that there were no God. But know, poor

worm, that thy rebellious defires can never deprive

the eternal and omnipotent God of being ; nor fhall

they deprive thee of the hated immortality of thy

own exiftence, when the thread of natural life is cut

in funder. Thy willies for annihilation lliall never

reduce thee to nothing. But if thou remaineft un-
der the power of atheifm, thou fhalt be fet up as a

monument of the juftice of God to all eternity. Al-

though thou fhouldefi never be delivered from the

power of atheifm on earth, the torments of hell fhall

deliver thee from this. There fhall not be one Athe-
ift there. The tremendous nature of the futferings,

and the aftonifhing power of God in fupporting a

finite being under them, lliall fully convince thee of his

exiftence, and that he is a God who will by ?io means
clear the guilty. Confider, unawakened finner, that

there is a coming judgment, and that the incon-

ceivable terrors of that day fhall difplay the madnefs
of
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of thy atheifm. Then fhall that God, of whom thou

hall no fear now, if mercy prevent not, appear to

thee clothed in terrors, the very appearance of which

ihall be ready to diflblve thy exiftence. Then Ihall

guilty linners cry to the rocks and mountahis, Fall on

us and cover lis from the wrath of him that fitteth on

the throne, andfrom the wrath of the Lamb,—Then
the finners in Ition Jhall he cfraid, and cry out, Who
among iis Jhall dwell with the devouring fire ? Who
among usJhall dwell with everlajling burnings ? Know
that, in that awful day, God fliall open the hook of
his remembrance, and all thy linful thoughts, and
words, and deeds, fhall be difclofed before aflembled

worlds. Then thofe impious thoughts and actions,

by which thou haft, either in heart or conduct, vir-

tually denied the being of a God, fhall fill thee with

horror and confuiion.

2. Endeavour to attain a firm and proper perfua-

fion of this great truth, That there is a God. Seek

to have it engraved on your hearts, as with an iron

pen and lead in the rock for ever. Contemplate God
in his works, and efpecially in his word. Search the

Scriptures, for in them you have eternal life, whether
you think io or not. There are more ftriking evi-

dences of the being of God to be found in his word,
when accompanied by the Spirit, than in all his

works. The holy Scripture contains innumerable
internal proofs, that it is a book infinitely fuperior

to any human or created underftanding. Pray for

the power of the Spirit to attend the reading and
hearing of his word. Diligently attend on the

means of grace, and pay the ftridcft regard to the

holy Sabbath. Sabbath-breaking is generally an
introdudion to every heinous fin, and greatly 'in-

creafes the atheifm of the heart. For when men
lofe a fenfe of the holinefs of God's day, they foon
lofe a fenfe of God himfelf. Avoid the company of
thofe who are mockers of Religion. It is dangerous to

affociate with fuch. If they make no farther impref-

lion.
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fion, they may at leaft make you afhamed of the

flight profeflion of religion you Hill retain. Say of

them as Jacob of his cruel fons ; my foul^ come not

thou into their Jecret: unto their ajfemhlyy mine honour,

he not thou united.

3. Apply to God for the deflruftion of all fin, and
particularly of the fin of atheifm. Come to him
that he may remove all that power of unbelief, which
is in your heart. Try the language of him in the

Gofpel ; Lord, I believe, help thou mine unbelief.

4. In the fl:rength of promifed grace embrace him
as your God and Father in Chrift. He is, in the

Word, offering himfelf to you in this amiable cha--

radter. ^Ihe fons of the flranger that join themfelves

to the Lord—them will I bring to my holy mountain,

I am found of them that fought me not.—/ am your
God. Now, it is only a believing apprehenfion of
him in this charader that can deliver you from the
power of atheifm. But if brought, by the influences

of the Spirit, to receive him as a God of love, as your
Father

;
you will not only believe aright that there is

a God, but find to your comfortable experience that

he is the rewarder of all them that diligently feek
bim.

S E R-
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On the DECETTFULNESS of the HEART.

Jeremiah xvii. 9.

The heart is deceitful ahoze ail thiiigs-

JL

LL Gofpel-preaching, ^vith regard to any cer-

__ tain effed on thofe who hear it, is, to the fer-

vants of Chriil, like drawing a bow at a venture. It

is the Holy Spirit alone, who can lb diredt the Word
as tolmite the linner between thejoints oftheharnefs *,

and make it a dlfcerner of the thoughts and intents of

the heart. But there are fome lubjeds that have a

more native tendency, as means to accomplifh this

defirable end, than others which have equally the

fanftion of infpiration. Among thofe, we conlider

a vievvf of the evils of the depraved heart as demand-
ing a principal place. There is, indeed, a method
of treating of the heart, which, is now, alas I too ge-

nerally adopted, that can be as little conducive to the

recovery of difeafed fouls, as the affiftance of a phy-

lician would be to one in imminent danger, who
fhould lay it down as his firll principle, by which
all his future conducr was to be regulated, that his

patient was in perfe(5t health. To difcourfe to a

linner of the noble difpofitions of foul that he once

poffelTed, and of the perfeclion of heart that origi-

nally belonged to him, as if he ftill retained them in

their primitive flate ; is only to ridicule his mifery

and make him defpife the remedy. Such fermons
might have done well enough for man in a flate of

innocence. To him they would have been lelTons

of gratitude, and alfo of duty. But to addrefs fallen

man in this manner, is only to purfue a laborious

method of increaiing the depravity of his nature,

and of leading him farther aftray from God. Chrift,

the great Prophet of the Church, and the great Pat-

A^oL. I. C c tern

* I Kings, xxil. 34.
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tern of all Gofpel-miniflers, as he hath fet us an ex-

ample of preaching to the heart, hath alfo pointed

out the manner of treating this fubjed. Inftead of

flattering his hearers with delulive defcriptions of

their own excellencies •, their inward wickednefs was

a topic on which he greatly inlifted. One evil that

he often illuftrated to his hearers was the deceit-

fulnefs of their hearts. This was the fubflance of

all the accufations which he exhibited againft the

Pharifees. Therefore does he fo frequently upbraid

them as hypocrites. If fome are offended at this

way of preaching, they declare thcmfelves to be of

the fame Spirit with that perverfe generation, which

rejedted the great Apojile of our profejfion. All the

Prophets who appeared before him preached in the

fame ftyle. Thus did Jeremiah addrefs the profefTed

people of God in his time ; The heart is deceitful

above all things.

In the preceding part of this chapter, we have a

declaration of the iniquity of the children of Judah,

and of thofe judgments that the Lord was about

to inflid as the punilhment thereof. In verfe 5. he

denounces a curfe againft the man that trufieth in

man \ that trufteth in him either for temporal or

fpiritual falvation ; that trufteth either in another,

or in himfeif, in any refpedl. The 6th verfe expref-

fes both the eflence, and the evidence of the curfe.

For, as a demonftration of the vanity of his confi-

dence, hejfmll he like the heath in the defert, andjhall

not know when good coineth. He ftiall be defolate and
unfruitful, like the bleak and barren heath in the

wildernefs, that knows no diftindion of feafons, that

is as unprolific in fummer as in winter. This allu-

lion will appear to be remarkably beautiful and ex-

preffive, if it be remembered that the heath, as it ne-

ver bears fruit, does not even begin to blolTom till a-

bout harveft, when almoft every other plant is on the

decline. The genial influence of the fun, the cool-

ing breezes and refreftiing dews of fummer, are all

loft on it. Like this barren produdion of the defert,

is
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is the felf-righteous finner. He is on every hand fur-

rounded by fruitful trees. In common with them,

he receives the waterings of a Gofpel-miniftry. The
beams of the Sun of Righteoufnefs fhine around him.

In the convincing and comforting influences of the

Spirit,the north and fouth winds awake and blow upon
fellow profelTors, and even the firil of thefe on his own
confcience. In a word, the dews ofheaven fall on every

fide : but like Gideon's, his fleece is altogether dry
;

his heart remains obdurate, and his life is unfruitful

;

becaufe his root is rottennefsy he trujleth in himfelfj he
maketh flejh his ariUy and thus his heart departeth from
the Lord. As a counterpart to the curfe denounced a-

gainft carnal confidence, there is, in verfe 7. a blefling

pronounced on the man that trujleth in the Lord. And
the evidence of his bleflednefs is declared in the fol-

lowing verfe . For he /hall be as a tree planted by the

water^ and that fpreadeth out her roots by the river^

andjhall notfee when heat cometh ; but her leafjhall be

green^ andflmll not be careful in the year of drought

:

neitherJhall ceafefrom yielding fruit. The Lord pro-

ceeds to demonfl:rate, in the words of our text, the
danger of trufting in man, and the jufl;nefs of the curfe

denounced againft this falfe confidence, and of the

awful judgment incurred ; by declaring, in the moll
fi:riking terms, the deceitfulnefs of the human heart.

This may be alfo introduced, as the fource of that

ilrong propenfity which is in man, to carnal confi-

dence of every kind. Since both Scripture and ex-
perience verify the folly of this condud ; what can
be the origin of that irrefiftible inclination which e-

very man difcovers to trufl: in himfelf, or in an arm
equally feeble ? It undoubtedly proceeds from the na-
tural deceitfulnefs of his heart. •

The word here rendered deceitful^ in its fimple and
original fenfe, fignifies any thing that is crooked ; as, a

I

crooked way. In this fenfe, it is oppofed to one that

I

is flraight, Ifa. xl. 4. The crooked placesJhall be made
^ Jlraight, Hence it is metaphorically applied to the

;heart of man, to denote its perverfenefs, wickednefs

fin<i
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and deceitfulnefs. Being derived from a word which
iignifies to fuppla?it, it is with the greateft propriety

transferred to the heart; becaufe, by its deceit, it does

every thing in its power to fupplant God of his glory,

and even itfelf of eternal happinefs. The idea oifup-^

planting may in fome fenfe be applied to a crooked

way, becaufe it mifleads the traveller by its windings

and defiles, and fupplants him of the defign of his jour-

ney : but far more flncliy does it correfpond to the

heart, becaufe it has fo many windings and wander-

ings of deceit ; is, in a fpiritual lenfe, crooked, as on

every fide declining from the ftraight path of righte-

oufnefs, from the unerring ftandard of the Divitie

law ; and has no truth in it. Others think that the

idea is taken from a road, that has many footlleps in

it, when covered with flime and mud : as if the heart

were faid to be full of pitb and depths, to exprefs the

greatnefs and variety of its deceitfulnefs.

Although it were pofiible for us, to fay all on thi»

important fubjed that man can fay, there would fl;ill

be reafon to confefs, that the one half had 7iot been

told. For the deceitfulnefs of the heart is unfa-

thomable. The concluding words of the verfe put

the underftanding of every creature to defiance :

Who can know it P But, however infufficient at any

rate, for inveftigating this fubjed ; we appr-ehend that

it would be highly injurious both to it, and to you, to

pafs it over altogether in a curfory manner.
It is propofed, firft, to adduce fome general evi-

dences of the deceitfulnefs of the heart : Then to con-

iider it more particularly, with refpecl tofn; its me-
thods of ftifling conviciionSy and of abufing them, in

lubferviency to fuife grounds of confidence ; with re-

fpett to the duties of religion ; the conduct of life ; and
Providential difpenfations : Then to inquire why the

heart is declared to be deceitful above ail things : And,
Anally, to take notice of fome things, which, although

themfelves deceitful, the heart ofman furpaffes in deceit.

But all that we propofe from this text, at preient,

is to mention fome general evidtjnces of the working

of this corruption.
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I . Man difcovers this corrupt principle, by adopt-

ing or maintaining a ^ro/"^o;z of religion hypocritically.

Many, it may be feared, in the Church of Chrift, em-
brace a profeflion, when they are themfelves convin-

ced, that their hearts are not right with God^ norfound
in his fiatutes. It is jrapoffible that there can be, on
earth, any focicty of conliderable extent, without bad
men in it. The Church, although a fociety inftitu-

tcd by God himfelf, regulated by the moft perfect

laws, and guarded by the moft tremendous penal-

ties, is neverthelefs not exempted from the intrulion

of the wicked. Into the heavenly Jerufaiem alone

can no unclean thing enter. In the Church vifibie

ihere ftill have been, and there ever will be tares a-

mong the wheat. The Lord of the harveft futfers it

to be fo, for the difplay of his adorable perfedlions,

efpecially of his love, wifdom, and power, ingather-

ing in his elect, even by unlikely means ; and of hi«

jullice, in the final condemnation of hypocrites, who
ihall thus appear inexcufable. Nor, from his infinite

compaflion to the weakeft difciple, will he fuffer his

fervants to claim a right ofjudging with certainty of
the ftate of profeflbrs, and of ading accordingly ; left,

in attempting to gather up the tares ^ they root up alfo

the wheat with them. This mingled ftate of the

Church he likewife permits, for the fake of his peo-

ple, that they may retain a godly jealoufy over their

own deceitful hearts ; that they may fee the danger
oftrufting, in any degree, to religious duties; and
earneftly feek the affurance of a more folid ground of
confoiation. God in fovereignty alfo fuflfers this, as

a fturabling-block to the xvicked, who, upon a difco-

very of hypocrites in the Church, harllily extend thi-s.

charader to all its members, and boldly pronounce
every religious profeflion to be faife : becaufe they are

Tefolved not to believe his word, and the reality of re-

ligion, on his own teftimony.

Thofe who are confcious of hypocrify, may
adopt and maintain a religious profeflion, mere-
ly in fome degree to pacify confcience. When
this is alarmed by a fenfe of fin, they are fain

to
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to lull it, if poffible, by the femblance of holinefs.

However prepofterous the attempt may feem, the con-

fcience, while in a ftate of defilement, eafily complies

with deceit, being itfelf under th^ power of deceitful-

nefs. Others may affume a cloak of religion, that in

this way they may difplay their natural abilities, and
gain the affection or admiration of the religious. Or
they may defign the advancement of their temporal

interefts. When the Church enjoys external profpe-

rity, hypocrites abound moft ; as then the appear-

ance of godlinefs may be fubfervient to gain. Jere-

miah gives a Ihort, but ftriking character of fuch pro-

feffors, when complaining of them to God ; Thou art

near in their mouth, andfarfrom their reins ^ . They
ufe religion juft as it ferves their own purpofes. Yet
they will have the prefumption to pretend, nay, to

boaft, that they are doing Godfervice^ and feeking

his glory ; while only accompliihing their own
impious deligns, and perhaps tranfgreffing the very

letter of his law. Concerning them, Ifaiah fpeaks to

the righteous in his time, whom they perfecuted ;

Hear the word ofthe Lord, ye that tremble at his word ;

Tour brethren that hated you, that cafi you out for my
7iame''s fake,faid. Let the Lord be glorified f . Of this

character was Jehu. He could fay to Jonadab, Come
andfee my zeal for Jehovah^ while he meant only to

accomplifh the purpofes of his own ambition. But
the Lord ufed him as his inftrument in punilhing the

wicked houfe of Ahab, and the accurfed priefts of

Baal. After all his pretences, it is declared. That
he took no heed to %valk in the law of the Lord God of

Ifra,el with all his heart ; for he departed not from the

Jins of Jeroboam, wiho made JJrael tofin J.
Hypocrify

was a prevailing iniquity among God's ancient

people. Of this he often complains ; and, would to

God I that his language were not too applicable to

us : Tet, they feek jne daily, and delight to know my
ways, as a nation that did righteoufnefs, and forfook

not the ordinance of their God : they ajk of me the or-

dinances of jujlice ; they take delight in approaching

unt$

* Jer. xii. 2. f Ifa. Ixvi. 5. X 2 Kings x. 16. 31=
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unto God *. How oppofite is this bafe charadler to

that of the children of God, who, according to the

meafure of grace given them, are like the men of Za-

bulon, who were not of double heart f. Some throw

afide the cloak of a profeffion, as being too cumber-

fome, as foon as their purpofes are ferved by it ; or

perhaps,when they find themfelvesdifappointed in their

expectations. Others continue to wear it to the end^

and will never be difcovered, till the Son of man JJmll

fend his angels to feparate the precious from the vile.

1, The deceitfulnefs of the heart appears, when
men difcover greater zeal about matters of indifference^

or, at leaft, of comparatively lefs importance, than
about thofe of the greatejl moment. This is exhibited

by our Lord as an evidence of the hypocrify of the

Pharifees : Wo unto yoUy Scribes and Pharifees, hypo-

crites^ for ye pay tithe of jnifit, and anife^ and cummin ;

and have omitted the weightier matters of the law,
judg?ne7ity mercy^ and faith. Thefe ought ye to have
done

J
and not leave the other undone. Te blind guides,

whojirain at a gnat, and fwallow a camel if. They
preferred the obfervation of the ceremonial law to

that of the moral ; and indeed, were more anxious
about obedience to the leaft precept of the one, than
to the greateft of the other. Thofe things that are

of greater moment, and thefe which are of lefs, are

both to be obferved as duties ; but ftill in their own
place. Thefe of lefs importance are not to be pre-

ferred to thofe of the greatelt ; nor is the obfervation

of the one to be confidered as an apology to God for

the wilful negled: of the other. Chrift calls the Pha-
rifees blind guides, becaufe thty ftrained at a gnat,
8cc. This alludes to the cuilom obferved by the

Jews of {training their liquors before they drank; left

they Ihould fwallow any thing, however fmall, that
was unclean, or that might prove prejudicial. He
accufes them offwallowi?ig a camel, while th^yJlrain-
ed at a gnat. They made great ado about the leaft ob-
fervances in religion, and even about fuch as were not
©f Divine inftitution, but had only the fandtion of their

be-
* Ifa. Iviil. 2. f iChron.xii. 33. J Matt, xxiii. 23, 24,
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beloved traditions ; while they could ealily put up
with the omiffion of the cleareft and moft important

duties, fuch as immediately concerned the glory of

God, or the good of their neighbour. They omitted

judgment. They were negligent of the execution of

juftice between man and man. They omitted mercy,

Inftead of relieving the diftreiTed, they devoured the

houjes of widows. They omitted faith. All their

religion was deftitute of the leading principle of faith

in God ; or, as the word may be underftood, they had
no fenfe of faithfulnefs or honefty in civil tranfac-

tions. It is greatly to be lamented, that this Pharifai-

cal fpirit prevails with many profeffbrs of the Chrillian

religion ; and much to be feared that it prevails with

many who make a greater profeffion than others.

Many in our time feem exceedingly zealous about the

external duties of religion, who are deftitute of any
regard for the internal and more fubftantial parts of

it. They are perhaps regular in the obfervation of

fecret, private, and public ordinances, but in a g^eat

meafure negligent of relative duties. They are un-

dutiful hulbands or wives, parents or children, maf-

ters or fervants. You can have little depcndance on
their word, or confidence in their uprightnefs in civil

•dealings. Perhaps they carry on a praclice of

deceit, extortion, and oppreffion in fo fecret a man-
ner, that although fufpecled by all around, no one can

prove it. They are indeed commendable in their at-

tention to inftituted duties. But is this to be put in

the room ofevery thing elfe? Perfons of thisdefcription

feem to view the firft table as comprehending the

whole law, and the bare outward obfervation of it as

including the whole of religion.

There are others who go ftill farther. They place

the greateft part of their religion in fcrupulofity about

matters of mere indifference. Thofe things, for which

they have no authority from the word ofGod, they wifh

to impofe on others, as of indifpenfable obligation.

The fmalleft deviation from a common form, which has

no other fanftion than that of cuftom, and it may be,

not
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not even that of common fenfe, will be efleemed a

grievous defedion. The moft innocent and necef-

fary recreations will be reckoned unlawful freedoms.

The very fhape of a garment, or the drefs of another,

although conlifttnt with the ftation in life, and with

the rules of decency, will enter into their confciences;

as if there were a certain fandity in a cullom, becaufe.

ii is a hundred years old ; or, as if there never had

been a change in thefe trifles, before the prefent age.

We are far from defending that defpicable and finful

vanity, which is fo very prevalent in our times, of ea-

gerly hunting after every new fadiion, and of fpend-

ing a great deal of time and money on gaudy attire.

This condud difcovers an empty mind. It is to glo-

ry in what originates from our fliame. But may not

the pride of the heart r^s really appear, in an unfea-

fonable zeal for the indifferent cuitoms of the former

age, as in an excellive conformity to thofe of the pre-

fent? May not the affedation of an extreme peculi-

arity be as real a facritice to vanity as its contrary ?

Yes. For the Pharifees made broad their phylade-

ries, and enlarged the borders of their garments ; arid

this they did to be feen of men. It is no new thirr^'

for men to ^vear a rough garment to deceive.—To
fome the mere pronunciation of a word, however iff-

telligible, or tone of the voice, will prove a weighty

llumbling-block ; as if a man Ihould be accounted

an offender, not only for a word, but for the very

found of it.

Notwithstanding all this warmth of zeal, you

may perhaps find fome of this charader, if carefully

watched, almofl flrangers to a principle of common
integrity. They will make confcience a plea for all

their impofitions on others. But they more generally

arife from the deceitfulnefs of the heart, than from

any tendernefs of confcience. Some of the children

of God may, indeed, be very weak ; and it would be

fin to offend them. But, at the fame tim>e, it is the

duty of minifters to fhow them what is religion, and

what is mere whim or fuperftition. And it is their own
Vol. I. D 4 ^^^y
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duty to endeavour to get their confciences regulated

according to God's "Word ; left they be found charge-
able with the guiltofwill- worlhip, and ofoffendingGod
by offering him vain oblations. Where fuch aptnefs to

take offence is found, even with thofe who feem to be
teal Chriltians, if carefully inveftigated, it will ap-

,pear to arife more from want of knowledge, than
from tendernefs of confcience : and, perhaps, the wil-

ful indulgence of this ignorance, contrary to the clear

light of the Word, which, in the moft evident man-
ner, diftinguifhes between fin and duty, may be a

greater fin in them, than any fuppofed offence in

matters of indifference, that can be given them by
others. This temper is far more prejudicial to the

interefls of religion than is generally imagined. For,

when profefTors give a falfe importance to matters of

indifference, efpecially if they be more llri6t about
thefe, or about things comparatively of lefs weight,

than about the moft effential ; when men feem to

make religion confift in abfolute trifles, or are far

more zealous about mint^ and anife^ and cummin^

than about the weightier matters of the law ; it in-

duces others, who are unacquainted with its power,

to apprehend that there is no reality in it at all.

It is alio extremely hurtful to the interefts of reli-

gion in the perfons themfelves who indulge this

fpirit. For it infenfibly confirms them in a Pha-
rifaical temper ; infpires them with a capricious and
cenforious difpofition toward others ; and, although

real Chriftians, leads them to pay more attention to

the externals of religion, than to a life of commu-
nion with God. This propenfity is a great evidence

of the deceitfulnefs of the heart. For in this manner,
many, as it were, compound with their confciences

;

and enter into an engagement with them, that if they

will not reprove them for the omifiion of the weigh-
tier matters of the law, they will be very rigid in the

obfervation of things of lefs importance, and even lay

a confiderable weight upon matters of indifference.

This, to thofe who have not the reality of religion, ap-

pears.
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pears an eafy way of purchafing a religious chara^ler;

and the confciences of fuch, having never been puri-

iied by the Spirit, are very eafily fatisfied, and will

give them peace at a fmall expence. But if any ap-

pear habitually more concerned about the outlide of

religion, than about the very foul and eiTence of it

;

they give the greateft reafon for fufpeding them of

hypocrify. For hypocrites are always partial in their

religion. The ftudy of univerfal obedience to God's

commandments is too fevere a talk. They are there-

fore pleafed with a part : and they choofe that part

which is lead effential, becaufe it anfwers two of

their deceitful ends ; it gives themfelves lefs trou-

ble, and it makes a greater blaze in the eye of the

world.

We would not here be thought to teach indiffe-

rence with refped to thofe things ' in religion, that

are comparatively of lefs importance.' Very far from
it. All the Lord*s people^ . according to their light

and grace, will be concerned to obferue all things

^

whatfoe'ver he hath commanded them ; to buy the truths

however expenfive the purchafe, and to fell it at no
price ; becaufe every Divine truth, every Divine in-

llitution, is of infinite importance ; is a part of , that

teftimony which the faithful and true IVitnefs hath

fealed with his ineilimable blood ; and neceliurily be-

longs to that teftament which the great Teitator hath

died to confirm, and hath rifen again and revived to

execute. But we would expofe the folly of thofe

who difcover great zeal and fervour about the lefs

important matters of the law, and are iliamefully ne-

gligent of thofe of the greateft moment. We would
alfo illuftrate the danger of ingrafting thofe things

into religion, which are entirely indifferent ; becaufe

this has a tendency to lead away from the true foun-

dation, and favours of an attempt to add to the things

ivhich are written in the book of God. Did not the

innumerable abfurdities of the Roman Church fpring

from this very fource ? Carnal or fuperftitious men,
.difpleafed with the fpirituality of God's law, tried to

atone
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atone for their neglect of the weightitr matters of it by
fubftituting in their room an encilefs variety of trivial

obfervances, that were entirely dellitute of the imprefs

of Divine authority. Thefe gradually fweiled into a

fyftem, far more burdcnfome than thatlaw of ceremonies

which the Son of God aboliihed in his death, and as

ridiculous as the human mind, in its molt debaied

ftate, can be fuppofed capable of devifing. An un-

fcriptural icrupulolity often arifes, even in real Chrif-

tians, from a decline of that zeal, which hath once

animated them in regard to pradical religion. They
feel the want of their former zeal, and muil fupply

it focie way or other. But iafl^ad of really awaken-

ing it in their hearts, and giving it a proper direc-'

tion to its former objecLS ; they deceive themfeives

with a mere phantom, which indeed alTumes the ap-

pearance of zeal, and the place once occupied by zeal

of a genuine kind. But it is merely the counterfeit

flf the other; it has not the fame gracious origin ; and

it entirely differs from it in the mode of operation,

being principally erfxployed about matters of indii-

ference. This fpirit may alfo fpring from peevifh-

nefs of temper, from envy, or from ambition. A bad
natural temper, in order to cover its own morofenefs

or virulence, may alfume the malk of unwarrantable

rigidity or cenforioufnefs in religion. An envious

perfon, W'ho is fenfibie of the luperiority of fellow-

profelTors, may wiih to bring them more on a \^vt\ ;

and, at leait in fecret, to triumph over them, by fub-

jecling them to his caprice. One, whofe ambition is

checked by meannefs of ilation, may attempt to pur-

chafe diftinftion by the appearance of uncommon zeal.

But what will it avail you, profelTor, although

you have every matter of indifference fubmitted to

your pleafure, although you had every form of reli-

gion regulated to your mind, nay, every precious

truth preferved entire : what will it avail you, though

you be Uriel in a profeffed adherence to thefe, and

pnblameable in all the externals of religion ? If this

i^e ail, you are but a fuundlng brafs, and a tinkling

cymbaL
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cymbaL You may, ipdeed, continue in the valley of

vifion^ and form the complete Ikeleton of a Chriftian.

But like thoie ancient profeffors, you want finews,

and fleih, gnd Ikin ; and what is worft of all, you

want breath *. You are yet a dead man. You
want the life, the foul of religion. Notwithftand-

ing all your form, and your zeal about it, you deny the

pozver ofgodilnefs.

3. The fiort continuance of religious imprejfions^

whether on faints or finners, is another evidence ofthis

deceitfuln^s. Unrenewed men, when they have heard

an awakening fermon, when they have been vifitedw^ith

fome fevere affli(il:ion, or when any arrow of convic-

tion hath been fixed in their hearts by the power of

the Spirit, are ready to apprehend that they fhall be

entirely different perlbns ever after. They fet about

external reformation, and, it may be, endeavour to

clean ie their hearts and mortify their lufls by prayer

and fading : but, the fipll temptation that affails them
effaces all thefe ferious imprelTions, and plunges them
into thofe fms that they pretended to forfake. Now,
as the leading reaibn of this is, that they have not

undergone a faving change in regeneration ; it argues

the great deceitfulnefs of their hearts, that all tiieir

zeal for God and religion, for the purification of

their hearts and reformation of their Jives, isdiilipated

by the firfl blalt of temptation. Even Simon Magus
had a kind of faith. It is faid, that he believed and
•wo7idered J and perhaps he thought himfelf as good a

Chriftian as any around him. But when he encoun-

tered a temptation to his ambition and covetoufnefs,

he inftantly difcovered that he was yet in the gall of

bitternefs, and in the bond of iniquity. 'In a fhort time

he became one of the c;reateil; enemies of the Chriiliaa

Religion ; and as is generally believed, was the foun

der of the impious fed; of the Gnoftics, who, pretend-

ing to believe Chriftianity, fhockingly corrupted it,

and intermixed it with heathen abominations. The
deceitfulnefs that alfo prevails in the hearts of the

Lord's people, appears by the fhort duration of their

religious
* Ezek. xxxvii.
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religious impreflions. Often, after eHJoying the moll
comfortable communion with God, and refolving to

walk always with him, they find that the duty in

which they have been engaged is fcarcely ended, ere

their warmth of affedions and holy refolutions are

vanifhed. Chriftians have frequent occafion to ob-

ferve that their hearts are never more ready to be tri-

vial, or to be carried away by vanity, than immedi-
ately after they have made the moft folemn approach-

es to God. This may, in fome meafure, proceed from
the temperament of our minds in this embodied
ftate. They cannot bear to be always on the ftretch.

Therefore, when the faculties have been moft excited

for any length of time, they are in a manner exhauft-

ed, and require relaxation. But it efpecially proceeds

from the deceitfulnefs of the heart, which always en-

•deavours to efcape from under the yoke of religious

«xercifes. Even while the underftanding difclaims

the idea of any reliance on the work performed, as if

it were in any degree meritorious, the legality of the

heart may, in a fecret and almoft imperceptible man-
ner, difcover its power by blunting the pleafant edge
that was on the fpirits, as if it were now lefs necef-

fary than before the performance of the duty. This
ihovvs the great neceffity of that exhortation given by
Chrift to his difciples, immediately after the firft ce-

lebration of the Sacrament of the Supper : Watch and
pray, that ye enter not into temptation. To exprefs the

danger of flightly parting with gracious impreflions,

and the great prevalence of this evil with his own
people, the Lord condefcends to fpeak after the man-
ner of men, as if his omnifcience were put to a ftand

by it, as if the only wife God were himfelf at a lofs for

a remedy : / Ephrai?n, whatjhall I do unto thee ?

! Judah, whatjhall I do unto thee ? For your good-

nefs is as the morning cloud, and as the early dew it

goeth away*. No metaphor in nature can more juft-

ly exprefs the tranlient nature of religious impreflions,

even on the hearts of the faints. How foon is the

morning cloud difpelled, and the early dew drunk up
by

* HoH vi. 4.
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by the fcorching rays of the fun in a warm country,

which generally enjoys an unclouded fky I As foon

do the fcorching flames of lull in the heart, efpecially

vjhtnfet 071fire of hell, or fanned by the world's temp-

tations, drink up, or, if we may fo exprefs it, evapo-

rate our moft ferious impreflions, unlefs we be water-

ed every moment by that dew of the Holy Ghoft, that

waiteth not for man^ nor tarrieth for the fons of men,

4. This deceitfulnefs appears by the many delufions

of the imagination, in forming great hopes of earthly

riches, honour or pleafure. Any perfon, who is but

in a fmall degree, and in a natural Avay, acquainted

with the workings of his own heart, mufl know ?iow

often it is hurried away, amufed, and deluded by the

mofl vain and foolilh imaginations. How often doe&

the poor man build himfelf up, and regale his fancy

with the empty profped of great riches. Even while

awake, he pleafantly indulges the golden dream. He
imagines to himfelf, how his eyes {hall be dazzled

with the luflre of his heaps of gold and lilver. Does
he try to fatisfy the prefent cravings of nature, by
feigning to himfelf the moll luxurious feafts ? It is

even as when a hungry man dreameth, and behold he

eateth ; hut he awaketh, and hisfoul is empty : or, as

when a thirjly man dreameth, and behold he drinketh ;

hut he awaketh, and behold he isfaint, and his foul hath

appetite *. Perhaps, he forms plans of his future ope-

rations, projeds what he fhall then do, what he fhall

fay, how he fhall demean himfelf to his former com-
panions, and in what manner he fliall fpend his fu-

ture wealth. How often does the 7nean man amufe
his imagination with the delufive hope, we can fcarce-

ly call it hope, for it hath not probability fufficient to

conftitute hope ; with the idea, with the fuppoiition

of honour and dignity, to which it is pollible he may
yet be advanced. He runs over, in his mind, the
fvvelling titles and honourable names by which he
may yet be known ; fondly indulges his fancy in dwel-
ling on them, even while his judgment declares his

folly ', and perhaps, enjoys more pleafure in his de-

lufion,
* Ifa. xjcix. 8,
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lufion, than he could enjoy in the reality. A man,
in indulging his vain imaginations, often impofes

upon himfelf fo far as to try to perfuade himfelf of
the probability of that in his own cafe, which has no
more probability with regard to him than to a million

of others around him. If one of his acquaintance has

been unexpectedly exalted in his fituation in life, he
will confider this as a ftrong argument for the proba-

bility of his own advancement. And is not this va-

nity of imagination, which all mull; feel in fome
degree, becauie of the natural folly of all, a deci^ve

proof of the deceitfiilnefs of the heart ? Such it i^

efteemed by God : Epbrnim feedeth on wind, andfol-

loweth after the e<ifi wind. How is the truth of this

illuftrated ? Ephraim faid ; Tet I am become richy I
havefound me out fuhjlance *. From partiality to our-

felves, we may apologife for fuch reveries of fancy, as

if they were altogether harmlefs, however ill-found-

ed. But, as they denionftrate the vanity of the mindf ;

the Searcher of hearts not only declares them to be
vain, but wicked : O ! Jerufalera^ wajh thine heart

from wickednefs, that thou mayejt be faved ; how long

fhall thy lain thoughts lodge within thee \.

5. The extreme reluHance of the heart to believe

its own deceitfulnefs, is a great evidence of its power.

Notwithftanding the many exprefs declarations of.this

contained in the word of God, and the various proofs

that every man gives of it ; the heart naturally refufes

the charge, gives the lie to God, and flatly denies the

evidence of demonftration. Now, as we conclude

that he is certainly blind, who aiferts that he is in

darknefs, and can difcern no objecl, even while the

fun lliines on him at mid-day ; when a man denies

the deceitfulnefs of his heart, in oppoiition to the moft

convincing proofs from fcripture, and from his own
experience of its fruits ; we with equal propriety con-

clude, that this very denial is a corroborating proof

of the juftnefs of the charge. The truth is ; as a man
born blind cannot fee the light, or difcern objeds

around him, unlefs his eyes be opened : as little can

the
* Hof. xii. I. 8. f Eph. iv. 17. X Jer. iv. 14.
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the heart be perfuaded of its own deceitfulnefs, till the

eyes of the underflanding be opened, by the Spirit of wif-

dom and revelation. This blindnefs of mind is like

the jaundiced eye, which makes a man apprehend
that every thing he views is difcoloured, while the

whole error lies in his own difeafed organ. Although
a perfon deprived of the exercife of reafon, may fome-

times imagine that all around him are mad, and that

he aloiie is in his fenfes ; we would not fuftain this as

any evidence of the foundnefs of his judgment, but on
the contrary, as an evidence of his infanity ; efpecially

when this is confirmed by the reft of his conduct.

Our Lord, addreffing the Pharifees, coniiders their de-

nial of the charge of fpiritual blindnefs as a certain do-

cument of its reality : Ifye were blind, yejhould have

nofin^ i, e. " if ye were deftitute of revelation, if I had
" not come and fpoken unto you, your fin would be un-
" fpeakably lefs ; or, if ye were fenfible of your own
" blindnefs, it would be an evidence of your delive-
** ranee from its dominion :" but now ye fay, we fee

;

therefore yourJin reviaincth ; " you are filled with ap-
** prehenfions of the greatnefs of your wifdom,. and of
" the perfedion of your righteoufnefs ; and this in-
" fallibly demonftrates that you are yet under the
•* abfolute power of fin*.'"* Solomon feeras to adopt
the fame proof: The wifdom of the prudent is to

underfiand his way ; but the folly of fools is de-

ceit -]-. Elfewhere he fpeaks more clearly on this

head. The way of the wicked is as darktiefs .• they

know not at what they jhimhle %. They cannot re-

fufe that they do ftumble ; but like a man walking
in fuch grofs darknefs, that he cannot difcern objeds
around him, they know not the true caufe, and deny
it when declared to them. So great is this reluctance,

that finners, inftead of crediting M'hat they hear from
the law and teftimony, are apt to take offence at the
fervants of Chrift, when they infift on the evils of the
heart ; as if they had a pleafure in magnifying the
wickednefs of man, and in reprefenting human nature

Vol. I. E e as

* John '\%. 41. f Prov. xiv. 8. % Prov. iv. 19.
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as vaftly worfe than it really is. At any rate, they

deny the applicablenefs of the dodrine to themfelves,

and proudly fay, with the vain- glorious Pharifees, ^re
•lije blind alfo ^ 2

From the foregoing obfervations we may l^arn,

1. The origin of hypocrify in a religioqs profelfion.

Of this the natural deceitfulnefs of the heart is the

parent.. This is the caufe of the dreadful prefump-

tion of linners in refting on a name to live. Hypocri-

fy, indeed, whatever form it alTumes, is juft the acling

.of this corrupt principle which lies hid in the heart.

2. The only cure of hypocrify. This is the de-

ilruclion of the principle of deceit. One may with

conliderable ardour aim at fmceriiy in a profeffion \

but he is ftill, in God's account, an hypocrite, as long

as hisi inward deceitfulnefs remains in full power. It

is only by the removal of the caufe, tiiat the eftett can

ceafe.

3. The danger of this courfe. You, who are fen-

fible that you are falfe and hypocritical in your pro-

feffion, that you only feek your own intereft, or the

praife of men, fnouid confider the awful judgments,

which God denounces againft you. T^he congregation

of hypocrites Jhall he defolate. The hypocrites in heart

heap up ivraib ; they cry not ivhen God bindeth them.

They die in youth, and their life is among the unclean.

The LordJhall have no joy in their young men ; neither

Jhall have mercy on their fatherlej's and widows : for
every one is an hvpocrire and an evil-doer. God fum-

mons all with the greateit folemnity, to attend to his

judgments on hypocrites : Hear ye that are far off,

and ye that are near, acknowledge my ?night. Jhejin-

ners in Zion are aj'raid, fearfulnefs hath furprifed the

hypocrites. He fummons all to attend to their lan-

guage under his judgmiCnts ; who among usJhall dwell

with devouringfire .^ who amongjl usJJjall dwell with

everlajling burnings P It is only by being delivered

frpnft

* John ix. 40.
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from the hypocrify of your hearts, that you can be
faved from its tremendous confequences.

Finally, we may learn the neceflity of confifteney

in religion. It is your duty, to be zealous in all the

matters of God, in all thofe things which are the fub-

jed of Divine Revelation. There may be a call in

Providence, from a concurrence of circamftances, for

difplaying more zeal about one part of truth than
about another

;
particularly when it is in danger of

perifhi ng, or generally dejpifed and reje6led. But be-

ware of being fo zealous about any truth of compa-
ratively lets importance, as to let thofe flip which are

of the utmoft confequence to God's glory and your
falvation. All truths are pearls ; but there are fome
of more value than others, as being more nearly con-
nedfed with the pearl of great price. Endeavour to

attain that fpi ritual diicernment, which will enable

you to diftinguilh between things that really belong
to religion, and fuch as are merely indifferent. Al-
though you ought not to part with onejot of the law s

you mull be equally concerned not to add any thing

to it : for this tends to lead your minds aftray from
your principal concerns, and to reftrain the Chriftian

liberty of your brethren, often in things which are

trivial, and fometimes in thofe that are ridiculous.

Nay, hereby you offer nain oblations unto God, and
are in danger of making his commandments of none effect

by your traditions.

S E R-



SERMON XII.

>N THE DECEITFULNESS of the HEART, with re.

GARD TO THE COMMISSION OF SIN.

Psalm xxxvi. 2.

Me flattereth himfelf in his own eyes^ until his iniquity

befound to be hateful.

OF fuch unfpeakable confequence is it to us, in

all the duties of religion, to be delivered from

our own deceitfulnefs, that our hordfir/i of all began

to fay unto his difciples ; Beware of the leaven of the

Pharifees, which is hypocrify. So powerful and pre-

valent is it, that, like leaven, it hath difFufed itfelf

through the whole man. All the powers of the

foul are tainted with it. All our thoughts, words

and adions bear the marks of its pollution. The
very members of our body are affeded by its con-

taminating influence. Our eyes, and lips, and hands

are taught to fpeak and practice deceit. So that this

corrupt mixture hath leavened the whole lump of our

nature. As our deceitfulnefs is compared to leaven ;

the Spirit of God metaphorically defcribes the fin-

cerity of the faints under the notion of their being

tinleavened ; therefore, we are required to purge out

the old leaven, and to keep the feafl with the unleaven-

ed bread offincerity and truth.

In this Pfalm we have a defcription of fin, efpe-

cially as it appears in thofe who have openly broken

God's bands. The introdudion is very ftriking ; The

tranfgrejjion of the wicM faith ivithin my heart, that

there
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there is no fear of God before his eyes. How could

the tranjgrejjion of the wicked fpeak within the heart

of him, who in the infcription of the Pfalm declares

himfelf to be the fervant o/" Jehovah ? Thefe words

are generally underftood as Signifying that the out-

ward conduct of the iinner, as often as he thought of

it, naturally fuggefted this conclufion to his mind,

that he was deftitute of all fear of God. But they

may perhaps admit of another meaning, equally

agreeable to the literal reading ; ixickednefs faith of

the wicked, within my hearty l^c. According to this

view, the Pfalmift meant that notwithftanding the

external pretences of the wicked, and all their at-

tempts to cover their iniquity, he was certain that

they had no real fenfe of the prefence of God, that

they fecretly renounced his authority. How was he
afTured of this ? By a comparifon of their condud
with the didlates of the heart. He could not indeed

look into their hearts, but he could look into his

own ; and there he found corruption fo ftrong, that

were it not for the fear of God that was implanted
within him, he would be as bad as they. The dif-

ference between him and them lay in this only, that

he was he fervant of the Lord, by whom his bands

had been loofed, by whom he had been delivered

from the dominion of his natural depravity. But
when he faw fuch wickednefs in their lives, and
compared it with the tendency of the heart, as at-

telled by his own experience, he might fafely con-
clude that they had caft off the fear of God. For
this he found was the only thing that reftrained him.
And this indeed was a very fair method of trial.

He knew that as the hearts of all wtvQ formed alike^

there was a fecret fympathy of operation, correfpon-

dent to this iimilarity of frame. For as in water
face anjwereth to face, fo the heart of man to man.
He, as well as they, Vi2i.%Jhapen in iniquity, and con-

ceived in fin.

He afterwards introduces fome evidences derived
from the outward condud of the fmner, which led
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him to form this conckifion as to his heart : Tfje

isjords of his mouth are iniquity and deceit, he hath

left off to be wife, and to do good.—Hefetteth himfelf
in a way that is not good ; he abhorreth not evil.

But judging from his continuance in iniquity, he
previoully gives an account of its progrefs in his heart,

and of its hardening nature : He fattereth himfelf in

his own eyes. The matter which this felf-flatterj

efpecially concerns is fin, as appears from the follow-

ing claule. He deceives himfelf as to its nature and
confequences, its evil and aggravations ; and he con-
tinues to do fo, until his iniquity be found to be hate-

ful, till it be fully difcovered, and appear in its magni-
tude and atrocious circumftances both to himfelf and
others, by fome awful Divine judgment, fuch as that

mentioned in the lalt verfe of the Pfalm. There are
the workers of iniquity fallen ; they are cafl down, and
JJmll not be able to rife. He adduces this felf-deceit

and continuance in it, as illuftrating the truth of
that judgment he had formed of the Itate of fuch a
perfon : There is no fear of God before his eyes. For
be flattereth himfelf in his own eyes. And furely the

proof is incontrovel'tible. For a man under the

bondage of fin would never fatter himfelf in his own
eyes, were it not that God is not before them. The
reafon why he thinks fo well of himfelf is, that God
is not in all his thoughts. He hath call off all fear

about himfelf, becaufe he hath no fear of God.
From thefe words it is propofed to mention fome

evidences of inward deceitfulnefs, with regard to the

commiffion offin.

Here it may be neceffary previoully to obferve,

1 . That all the proofs of the deceitfulnefs of the

heart, which we mean to offer with regard to fin,

may not be found in every perfon, efpecially in thofe

who are under its power. As to thofe who work
fin, whofe confiiant employment it is to commit fin ;

as they do it with greedinefs ; as there is no fixed

principle
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principle within them oppofing it, whatever occa-

fional oppofition may be made by the natural con-

fcience or temporary convictions ; as they require

r- fewer excitements to the commiflion of it : the heart

does not need to unfold many of its ftratagems,,be-

caufe they (in with all their heart. Some of thofe

inftances of deceit, which we have in our eye, will

be more generally found with true believers, who,
as their ?nindf th^ir renewed part is conflantly op-

pofed to fin, however often overpowered by it, are

not only hurried away by the force of corruption,

but enfnared by its fubtilty. They do not habitually,

like the unrenewed, fall ihto the pit the moment that

it is digged ; nor do they voluntarily entice them-
felves to the commiflion of fin ; but they ftruggle

againft it, till they are enticed and overcome by their

own deceitfulnefs.

2. Many of thofe things, which are evidences of

the deceitfulnefs of the heart, may be ufed as tempta-

tions by Satan. For his fnares are generally formed
upon the deceits of the heart. The wind of Satan's

temptation commonly blows along with the tide of

corruption within, whether by deceit, or by violence.

Were not this the cafe, Satan would be divided f^v

gainjl himfelf^ and oppofing the ijitereil-^ of his own
kingdom. When he entered into Judas, it was only

to ftir up his natural covetoulnefs. If we may fup-

pofe him at any time oppofing the current of any
particular lull, it is with a view to open the fiuices

to one comparatively more abominable, or becaufc,

from his hellifii policy, he perceives that the indul-

gence of one corruptionWould not anfvver his prefent

defigns, fo well as the indulgence of another. The
general coincidence between the deceits of the heart

and the temptations of Satan, makes it extremely
difficult to diflinguifli the one from the other : for

thofe temptations that may at one time arife from the

corruption of the heart, may at another proceed from
the activity of this adverfary. Mofi: probably, there

is xxo temptation that Satan can manage againil a

perfon,
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perfon, which may not, at fome time, or in fome
meafure, proceed from his own deceitfulnefs.

We may now ohferve that the deceitfulnefs of the

heart appears,

I. In raifing doubts in the mind, with refped: to

what one is inclined to, whether it really be Jin. It

is a very common ftratagem of the heart, to make
the perfon queilion the reality of fin in any particu-

lar adlion, when luft excites him to the commiffion

of it ; although it be dircdlly againft the cleareft

precepts of the law, the light of the underftanding,

and the didates of confcience. Such doubts will

more readily arife concerning an adtion, with regard

to which there is nothing exprefsly revealed ; al-

though by clear fcriptural confequence, there may
be fufficient reafon to conclude that it is a tranfgref-

iion of the law. As they appear in the mind, which,

ftridly viewed, is the feat of thought and reflexion ;

they owe their origin to the heart, which is the feat

of will and choice. This indeed is the leading caufe

of the commifiion of fin. The affeftions, which are

the inferior part of the foul, and the inftruments by
which the will exprefles its inclinations, gain the

afcendant over the underfl:anding, which is the

fuperior. If this faculty be under the power of fin,

the affections habitually take the lead. If it be part-

ly enlightened in a gracious manner, the afiedlions,

notwithftanding, when a fit opportunity is prefented,

often blind it by their allurements, and fubjed it by
their influence. Therefore, thofe who are in a fl:ate of

nature, are faid to walk in the vanity of their mind,

having the U7iderjlanding darkned, being alienatedfrom
the life of God through the ignorance that is in them, be-

caufe of the blindnefs^ or, as it may rather be read, the

hardnefs of their heart *. The obduracy of the heart,

its pronenefs to fin, is here afligned as one great rea-

fon of ignorance ; becaufe it increafes the darknefs

of the underftanding. What fin foever the heart de-

iires to perpetrate, it wifhes, if poflible, to view as no
fin ',

* Eph. iv. 17. 18.
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fin ; that it may be done with lefs reluctance from
confcience, and according to the perfon's deluded

imagination, with \tk danger of punifliment ; as if

wilful ignorance could excui'e us before God. Sin

was firli introduced into the lower creation by a
doubt. Eve liril doubted the evil of eating of the for-

bidden tree, and the certainty of the penalty, before

llie diibeiieved and ate.

The heart, whe,? it prevails fo far, as to infpire

the mind with doubt as to the fmfulnefs of an adion,
' will then urge that at the worft it can only be a fin

of ignorance, and that God will either not punilh it

at all, or pafs it over very flightly. The Spirit of

God, fpeaking by the Vv'ife man, takes notice of this

apology, and illuftratts its deceitfulnefs from a con-

fideration of that contempt that the Searcher of

hearts will pour upon it. If thou forbear to deliver

thtiii that are dra%vn unto death, arid thofe that are

ready to be Jlmn: If thou fayeft. Behold, we knew it

not : doth not he that ponderetb the heart, confder it F

And he that keepeth thy foul, doth not he kno^v it? And
JJjaVl not he render to every man accoj'ding to his works*.

2. In trying to perfuade him that it is a little fin.

If the nnderftanding will not be betrayed into a be-

lief that the matter propofed is no fin at all, the heart

will ilrenuoufly plead that it fcarcely deferves the

name. Its reafonings on this head are exceedingly

deceitful. It will remind the perfon, that there is no

man who liveth and finneth not ; that every man has

fome evil about him ; that it is vain for him to ex-

pe(ft to be altogether free of i\n, for thus he would
claim greater perfedion than any faint on earth,

nay, greater than God himfelf hath allotted to any
man in this imperfeft Hate ; and that if no man can
be altogether delivered from fin, he may furcly in-

dulge himfelf in that which he knows is compara-
tively little ; that it is better to commit this, than a
greater one, which might probably be the cafe, as he
cannot v.'hoUy fubdue his corruptions ; that it is

'

wifdom to chufe the lealt of two evils, and, perhaps,

Vol. I. F f prevent
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prevent a greater fin by a lefs ; and, in a word, that

God cannot be much offended at the commiffion of

fo trivial an offence, when one abflains from many
that are far more difhonouring to him. The heart,

in this cafe, prefents the fame plea with Lot for

Zoar ; Spare this, for it is a little one. Ephraim is

introduced as exprefling its genuine language in pal-

liating guilt ; /;/ all my labours, they Jhall find none

iniquity in me, that ivere fin ^.—" Although I am
" not altogether blamelefs," faith the deceitful heart,

" yet nothing can be found in m& of fo great im-
" portance as really to deferve the odious appellation
" of fm/'

3. By reprefenting the mortification of lin, as afford-

ing far lefs pleafure than the gratification of it. Sin-

ners know well enough that it is neceffary for them
to mortify fin ; becaufe it is exprefsly declared, that

zy we live after the flejh, wc fhall die. They know
that whofoever is in the flefJj cannot pleafe God ; and.

that ?io unclean thingfoall enter within the new Jeru-
falem. But their corrupt and deceitful hearts tell

them, in reply to all their conviclions, that the tafk

of mortification is not only extremely difficult, but
extremely unpleafant ; and that it is much more for

their eafe and fatisfaclion to indulge fin, than to en-

deavour its defiruclion. The heart difclofes all the
pain, labour, anxiety, and ftruggling, that a perfon

muft undergo in crucifying one luft ; and thence ar-

gues the great improbability of getting all thofe of
the old man crucified. It heightens the colouring,

and increafes the dimenfions of the pi6ture, to make
it the more difgufifai to the eye of fenfe and - carnal

reafon. Nay, it will prefunie to urge, not only the

difficulty, but the unreafonablenefs, the cruelty of
attempting totally to fubdue fin. " Are paflions,"

may it fay, " implanted in man by his Creator, and
** can we ever fuppofe that he requires him to eradi-
" cate them ? Hath he communicated defires ; and
" can it be unlawful to gratify them ? Hath he fa-

** voured us v/ith enjoyments ; and mufi: we deny
*' oucfelves.

» Hof. xii. ?.
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** ourfelves the ufe of them ? Would it not be unjult
*' to fuppofe fo companionate a Being to punifii men,
*' for what is natural to them ; or to require that they
** Ihould entirely devote themfelves to a melancholy
" life, and voluntarily renounce every bleffing and
** comfort of fociety ?'* It gives as falfe a repreienta-

tion, as if God, when calling us to fubdue fin, requi-

red that we fhould be denied to all our natural feel-

ings and enjoyments, while he only directs us to the

moderate and innocent ufe of them ; as if he enjoin-

ed us to deny ourfelves every comfort, while he only

points out the way to the real enjoyment of temporal

comforts, and to the pofTeffion of thofe which are fpi-

ritual, endlefs, and unfading in their nature. The
very Haves of fin, if they would fuffer themfelves to

refle^l but for a moment, muft be perfuaded of the

falfity of this reafoning. For there is really more
trouble and vexation occafioned to the finner, in his

unremitted endeavours to fatisfy his corruptions, than

all that is felt by the believer, in mortifying his. Lull

is abfolutely infatiable. Like the grave, like the bar-

ren womb, it ever cries : Give, gi'^^y for it is not e-

noiigh. Gratify it in one inftance, and this is only

opening the door to its importunate cravings in ano-

ther. Do every thing in your power to 7?iake provi-

Jion for thefeJJj ; fatigue your body, wound your con-

fcience, wafte your fubflance, and rack your inven-

tion in difcovering renewed gratifications : and, after

all, it is more unfatisfied than before. It flill riles in

its demands. Newly invented gratifications, as they
enlarge the capacity of enjoyment, enlarge the de-

fire. It feeks to plunge you deeper and deeper in

guilt. It may delude you, by faying ;
*' Give me this

'' one gratification farther, and I will afk no more."
But how often have you found its deceitfulnefs ? For
it hath another, and generally, a more wicked de-

mand to prefent immediately after. Every corrup-

tion, how modeft foever it may feem in its folicitati-

ons, on its firfl appearance, ftill feeks to drive its fub-

Jeft to the very utmolt of iniquity that can be perpe-

trated
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jtrated in its fervice. Add to this ; that, as luft, after

all its gratifications, js ftill unfatisfied, the foul is far

more fo. Thereby not only does a man purchafe to

hinifelf everlafting mifery, but a great portion of pre-

fent anguifli ; fo that a few moments of the horror of

confcieoce, which has been at times felt by the moft

guilty fiimer, inexprelTibly overbalance all the tran-

litory pleafure in the enjoyment oflin. Now, if we
compaye this with the exercife of the renewed foul,

in the mortification of fin, we will find that the dif-

ference is exceedingly great. Every child of God,
who through the Spirit has learned to 7nGrtify the deeds

of the hody^ will be ready to declure, that he has ex-

perienced joy unfpeakably more folid and fatisfying

in the mortification ot fin, than he ever did in its

gratification ; and that the toil oifulfJiing the dejires

of the fiejh, mud of the mind, far exceeds that of refifl-

ing them in the Ib^ength of grace. The one is a plea-

fure, fucceeded and often accompanied by anguifn

and horror, which conuime its very efTence ; the o-

ther, a pleafure unattended by a pang, fave that which
the unrenewed nature feels. The one is labour,

withovit any reward, but that of death ; the other is

a labour of love, accompiillied in obedience to an af-

fedionate Father : a labour, which conilitutes an e-

minent part of ihe prefent delightful enjoyment of

the life of God, and which iliall be finall/ crowned
with a rich rccovipence of reward, in that ftate in

which fin fi:iall be no more.

4. Sin is exhibited as fir more pleafant than it i-3

really found in the commi'Tion. The corrupt heart

and carnal affeclions, which are attached to fin, de-

lineate it a attended by the greatefi: pleafure or ad-

Tantage. The profpecl of ' that delight, which one

expects to find in the indulgence of fm, is but a gay

illufion, i:irefented by the deceitful heart. The fin-

iier, in general, lives only by hope. He is difap-

pointed in the gratification. The enjoyments of fin

are like the apples of Sodom, vvhich, how finr foever

they appear to the eye, when grafped by the hand
' ' •

"

'

are



Ser. 12. in regard to the Cofnmijfion of Sin. 229

are faid to fall to afhes. He that foweth iniquity^Jhall

reap 'vanity'^. Solomon, the beloved of the Lord^ when
left to fall into a courfe of lin, was by the event ful-

ly convinced of the deceitfulnefs of his heart. From
his elevated iituation, he had an opportunity of ma-
king a fuller and more extenlive trial than the moll

of men. Pulhed on by the ardour of hope, he pur-

fued pleafure through all its fuppofed retreats ; and
the refult of all his grattfications and refearches, is

contained in that llriking declaration ; Vanity of va-

f/ities^ vanity of vanities ; all is vanity and vexation

of fpirit. The heart often feduces to indulgence in

fome carnal joy, fome linful pleafure ; but it is found,

that even in joy the heart is forrowfm, and that the end

of that mirth is heavinefs. Therefore, faith the Spirit

of God ; What fruit had ye in thofe things whereof
ye are nonjD aJJjamed f for the end of thofe things is

death f . He does not merely refer the vanity and un-

fatisfadorinefs of carnal enjoyments to the teft of that

forrow and Jhame, which men feel, after being
brought to genuine repentance. He is willing to riik

the iifue on the trial ot thofe very feelings that they

had in their unconverted ftate. IVhat fruit had ye in

thofe things P '* What did all the honours, pleafures
*' and profits you promifed yourfeives in fin amount
*^ to? Was not the fum-total not only -z;^/?//)/, but
*' vexation of fpirit ? Did they not, in the end, hite

** like a ferpent^ and fling like an adder P As their
** natural and dire(ft end^ their proper wages and
*' fruit, is death ; had you not many earnefls of this

** in the bodily pangs, and efpecially in the agonies
** of fpirit and remorfe of ronfcience, which clofely
** followed them ?"

5. It reprelents a renewed opportunity of lii.', as

promiiing i-ax greater fatisfatlion than was ever found

before. As the perfon muft neceifariiy remember that

lin deluded him in the enjoyment; to fet afide tliis

obje(fi"ion to the renew^ed practice of it, the heart

pledges itfelf,~that on another trial lin will bring with

it a great acceffion of pleafure. Sin often aflumes a

»
new

f Pro/, xxii. 8. f Rom. vi. 21.
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new difguife, to conceal that vanity which has been
formerly found in it. Indeed, the heart fubmits to a

great deal of trouble, that it may give lin a keener

edge, and increafe its pleafantnefs. The finner Would
feem, at times, to be fatiated with the famenefs, and
wearied out by the emptinefs of frequent gratificati-

on. But the heart endeavours to ftimulate him, by
preparing nevv allurements. In enticing itfelf and
the other powers to lin, it adls the fame part with the

adulterefs, fo ftrikingiy defcribed by the wife man
;

/ have decked my bed with coverings of tapeftry, 'with

carved works ^ with fine linen of Egypt, I have per-

fumed my bed with myrrh ^ aloes and cinnamon *. What
a fool is the finner in thinking God a hard mafl:er I

He is infinitely better than the deceitful heart ; for

it promifes and never performs : but he gives both

ilrength for his fervice, and a glorious reward. The
heart, as unrenewed, is a worfe mafter than Satan

liimfelf: for he fometimes ceafes to tempt ; but the

heart is never at reft : and often when Satan gives

over a temptation, it takes it up again, and pufiies it

with greater violence than before. The worldly-mind-

ed man, how much foever he has been formerly difap-

pointed in his expedations, or in the comfort which
he apprehended would arife from his fuccefs, is by
his heart perfuaded to devote himfelf to the world

anev/, and with more keennefs than ever, under the

flattering profpedt of greater fuccefs, and of greater

fatisfadiion. The fenfualifly who is perhaps lick of

lin, becaufe of the fatal confequences of his debau-

chery, is encouraged to begin again, from the falfc

hope that his next fcene of diflipation will afford him
pleafure, fuperior to any that he has found before.

Thus the fallacious heart goes on, adding promife to

promife, and hope to hope, till, in the end, either

mercy or judgment difcover them to be equally vain

and unfatisfadory.

6. It pleads that one may indulge fin a little^ with-

out altogether yielding to the fin particularly in view.

The heart does not difcover all its depths of wicked-

nefs
* Prov. vii. 16, XI.
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nefs at firft, efpeciallv if there be a principle of grace

to oppofe it ; finding it the fureft courfe to proceed

by degrees. In its temptations, as temptation is in-

deed afcribed to it, (James i. 14.) it goes on like Sa-

tan. The great point he aimed at, in his aflault up-

on our fpotlefs Head, was to prevail with him, if pof-

lible, to deny his Deity by devil-worlhip. But he
appears at firft to be very moderate in his demands.
While he infmuates a doubt of the truth of his Divi-

nity, he pretends a care for his natural life, as he was
then an hungred ; and will have him to difplay his

power, by converting ftones into bread. In his next

attack, he wiflies him to tempt Providence, by unne-
celfarily expofing himfelf to danger. Not till the

laft, does he produce his moft arrogant demand of
exprefs worfhip from the Son of God. In like man-
ner, the corrupt heart, in tempting to fin, feeks but

a little at firft, and pretends that it will be fatisfied

with a little. The natural confcience, at leaft, would
recoil at the immediate propofal of the greateft wic-

kednefs. Even the wicked Hazael, when the Prophet
foretold what he would do to the people of God, feems

to ftiudder at the idea ; Is thyfervant a dog^ faith he,

that heJhould do this great thing ^. Eliftia made no
other reply than this ; T^he Lord hathJJjewed me^ that

thou Jhalt he king over Syria. By infinuating to him
what he was, perhaps, even then refolved to do to hi&

mafter, he proved the certainty of what he would do
to Ifrael. As if he had laid ;

*' The man who can
" do the one, will find little difficulty with the other."

The deceitful heart has enough of that wifdoju that

is devilijh, to know, that if a man be enticed to

tamper with fin, or to fin a little, he is in a fair way
to proceed to ail that exceis in fin to which it wiflies

to hurry him. It intreats that fin fliould at leaft obtain

a hearing. It infinuates that it is very weak in a man
to be fo jealous of his own ftrength, as to fuppofe that

he can be in any danger from merely liftening to what
fin hath to offer for itfelf. Or it argues, that one may
indulge fin a little, and eafily retreat, when there is

any
* 2 Kings viii. i:;.
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any danger of going too far ; that fin is a very deli-

cious morfel, and may be rolled under the tongue^

without toeing fwallowed. Thus was the heart iirft

poifoiled, by liftening to the deceitfuhiefs of Satan,

and difbelieving God. Eve firft looked on the tree
;

then file faw that it was pleafant to the eyes ; then

fhe proceeded to touch it ; then to eat ; and, lait of

all, to ad the part of a tempter to her hufuand.

7. It throws a veil of forgetfulnefs over the whole

foul, with refpeft to all the painful confcqiwnces of

iin, formerly felt. Upon a renewed allurement to the

commiffion of fin, even the natural confcience is ready

to fugged its former bitter fruits. The heart itfelf,

perhaps, flill retains the imprefiion of its flings. But

it difcovers a peculiar power of deceit in concealing

thefe, as if they had never been ; in deadening any
rem.aining fenfations of this kind ; and in perfuading

itfelf that all was mere apprehenfion. That loath-

fomenefs of fin, hatred of felf on account of it, or fear

of wrath, which the perfon experienced after a for-

mer indulgence, are entirely vauiihed ; and he now
appears to himfelf as one \\\io feared where no fear
was. Whence does this arife, but from the deceit-

fulnefs of the heart, that ufes all its influence to fup-

prefs convidtions, and to bury in oblivion a fenfe of

the pad bitternefs of fin ? When the Spirit works, ei-

ther in a common or gracious way, by inward moti-

ons, in oppofition to fin ; reprefenting it as contrary

to the holy law, as dilhonouring to God, as ruining

to the foul ; when it recals to view the former un-

pleafant confequences of it ; or directs to the heart

and confcience a word in feafon; the heart, as unre-

newed, difcovers its deceitfulnefs, by treating all thefe

as dreams. It endeavours to ridicule a man out of

any regard to them, as being childifh or enthufiaftic

fears, and unnecefTary refiraints. It attempts to

quench this holy fire of the Spirit's kindling, by the

filthy torrent of its own corruption ; to extinguifii

this candle of the Lord, by the ftorm of lufl: which it

awakes. Thus all the affliSlion and the mifery^ the

wormiVQod and the gall, which, in confequence of fin,

have
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have formerly embittered the foul, are forgotten in a

moment : as God complains to his ancient people,

when reproving them for renewed tranfgreffions ; In

/ill thine abominations arid thy whoredoms, thou haji not

remembered the days of thy youth, ivhen thou waji na-

ked and bare, and polluted in thy blood *.

8. It entices the imagination into its fervice. This

is not only Satan's workhoufe in the foul ; but it may
be viewed as a purveyor, which the heart engages in

making provilion for its lulls. When finful motions

arife in the heart, by it they are immediately tranf-

mitted to the imagination, that it may minifter fewel

to corruption. This power cheerfully obeys the fum-
mons. Being nearly connected with the fenfes, be-

ing the channel in which the ideas of external objeds

are communicated to the mind ; it awakes within

itfelf the agreeable imprellions formerly made by the

indulgence of iin ; calls in the afliltance of memo-
ry ; invents the means of fulfilling the defres of the

flejh, and ofthe mind; and thus ripens the motions of fin

communicated by the heart, and remits them to it, in a

more perfe6t form, to receive the confent of the will,

by which the ad: is inwardly completed. Mournful
is the defcription given us of this inventive faculty,

in confequence of its depravation by fin : God faiv,

that every imagination of the thoughts o/'man's heart was
only evil continually f . And this is fl:ill the cafe in the

eye of Omnifcience ; for God makes the fame declara-

tion immediately after the flood, before he took ano-

ther trial of man ; becaufe he knew that this wicked-
nefs was not peculiar to any age, or to any race, but
inherent in human nature, in confequence of ori-

ginal apoftafy : and that it was not fo by reafon of

example
\ for the imagination of man'' s heart is evilfrom

his youth X, Not only is this power inftrumental in

preparing the intoxicating potion of iniquity for the

heart, and in hurrying on to the perfedion of the

outward ad of fin; but it multiplies iniquities, in-

creafes the filth, and greatly adds to the guilt of the

perfon, by ading iin over and over again within it-

VoL. I. G g felf,

* Ezek. xvi. 22. | Gen, vi. 5. % Gen. viil. 21.
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felf, long after it has been actually committed, and
when, perhaps, there is no opportunity of a renewed
commiilion. It ruminates on fin ; it recals the im-

preflions it has made with pleafure, at leaft, without

becoming abhorrence ; whence a wifli often arifes in

the heart, for as good an occafion as formerly has

been either embraced or rejecled. This is one article

in the accufation brought by God againft Aholibah,

the type of the Jewifli Church, expreffive of her

grateful recolleclion of ancient idolatry : Tet Jhe
multiplied her whoredoms, in calling to remembrance

the days of her youth, wherein Jhe played the harlot in

the land of Egypt *.

9. It engages thefenfs on its fide. Thefe are vo-

lunteers to the corrupt heart, which it arms in its fer-

vice, and by which it accomplifiies its wicked pur-

pofes, when enticing to outward adts of fin. It is not

enough to the deceitful heart to raife a confufion

and combufiion in ail the powers of the foul. It

excites a perturbation in the whole man, and tries to

adUiate and employ the members of the body as the

injiruments of unrighteoufnefs untofin: like a thief who
fets the whole houfe on fire, that he may have an op-

portunity, by the confufion occafioned, of carrying off

the goods that it contains. When it would allure to ava-

rice or uncleannefs, it direfts the eye to gilded treafures,

or to an objeft fit to excite finful defires. Hence ava-

rice is called the lujl of the eye ; and unclean perfons

are faid to have eyes full of adultery, and that cannot

ceafe from fin. Obferve the progrefs of fin in the

heart of Achan. Wefaw, and coveted, and took, and
hid in his tefit f. When the heart would excite to

vanity or ambition ; the ear fhall be regaled with

flattery, or the delufive found of applaufe. Would it

tempt to gluttony or drunkennefs ? It grafps at things

which are pleafaqt to the tafte. Thus, byfl:irring up
,a flame in the fenfitive part of the man, he becomes
a more eafy prey to its deceits. For the voice of the

fenfes will ahvays overpower that of the underfl;and-

ing; if they be not brought into fubje^ion, or prefently

reltrained by grace.

* £zek, xxiii. 19. f Jof. vii. 21, ^^' *^
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10. In reprefenting fin as properly one^s owUy as

foinething belonging to one''s felf. As it endeavours

to cait a veil over the hatefulnefs of fin, fo alfo over

the horror of it, as in any degree arifing from Satan ;

that the perfon may more readily comply with its in-

ftigations. When a man is enticed to fin, however
picafunt it be to his unrenewed part, or to the whole
man as unrenewed, how gratifying foever to his

fenles ; he would yet in fome meafure recoil at the

thought, were he fully convinced that Satan were
jlanding at his right hand, feeking his utter deftruc-

tion. Now, as Satan and the deceitful heart go
hand in hand in temptation, it is one of its devices,

and alfo, one of his wiles, if polfible, to perfuade a

man that he has no fhare in the prefent temptation*

Sin, although in itfelf it would be nowife difagree-

able, would yet appear fhocking, were it viewed as

the immediate fpawn of the devil. But when a man
confiders it merely as the offspring of his own heart,

he looks upon it with far lefs reludance ; whatever

may be urged againft it by a natural confcience, or

by the principle of grace.

SERMON XIII.

On the DECEITFULNESS of the HEART, with

REGARD TO THE COMMISSION OF SIN.

Psalm xxxvi. 2.

Heflattereth himfelf in his o'Wn eyes, nntil his iniquity

befound to be hatefuL

IN the preceding difcourfe, we have, in feveral in^

fiances, illuftrated the deceitfulnefs of the heart,

with regard to the Commifiion of Sin, we proceed to

obferve that it farther appears,
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II. By infinuating that committing fuch a fin once

more cannot greatly increafe omx guilt. Perhaps the

heart is engaged in alluring to a lin frequently com-
mitted before. In thjs cafe it urges, that it is not
like the commiffion of a new fin, that it is only to

make a very inconiiderable addition to the old fcore.

To ferve its prefent purpofes, it may grant that if it

were a new fin, a farther progrefs in the fame kind of

finning, or a repetition of any fin with aggravated

circumftances, then it would be dangerous and to be

avoided. But it pleads an indulgence for an old, be-

loved iniquity, juft as a man does for a friend, with

whom he has long been on a footing of intimacy.

Thus, it deludes the perfon by its wicked fuggeftions,

making him believe that there is lefs guilt in the com-
milfion of a fin, which has been often committed be-

fore ; while no reafoning can be more falfe : for the

longer that any fin is indulged,^ it becomes the more
provoking to God, and the more dangerous to the

foul. Infliead of being alleviated by the frequency,

the guilt of every renewed tranfgreflion is greatly ag-

gravated ; becaufe it is committed againft the more
frequent warnings of confcience, teftimonies of the

Lord's difpleafure by Word and Providence, and in-

ftances of his unfpeakable lang-fuffering. Therefore^

a continuance in the pradice of any fin, or return ta

it, after it has been in fome mealure renounced, is>

mentioned as a great aggravation of the guilt of any
perfon or people : They turned back and tempted

God^. It procures an awful increafe of wrath : They

have returned to provoke me to anger,—therefore will

I alfo deal in fury ; mine eye Jhall not fpare^ neither

will I have pity : and though they cry in mine earr

with a loud voice, yet will 1 not hear them f . Theyfin-

more and more—therefore they Jhall he—as the chaff

that is driven with the whirlwind out of the floor^ and
as thefmoke out of the chimney %'

12. The heart will urge the vanity of attempting

to refill the temptation. It will plead for yielding;

to

* Pfal. Ixxviii, 41. \ Ezek. viii. 17, 18. J Hof. xili. 2, ^.
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to the prefent alTault, from former inftances of in-

fufficiency in oppofing one of the fame nature.

" What?" may it fay, " art thou now become
" ftronger than at fuch a time, when thou ufedfl
** every effort to withftand a felicitation to this very
" lin ; but all in vain ? Haft thou received any hid-
" den ftrength formerly unknown ? Notwithftanding
" thy late defeat, are thy locks fo well grown that
** thou canft think of being vidlorious over thine
" enemies ?" It may urge prefent felt weaknefs.
** Art thou fo foolifh,'* may it fay, " as to think of.

" reliftance at this time with any profped of fuccefs ;

" when thy affections are already engaged, when
** confcience is become more calm in its remon-
** ftrances againfl the fm, when the means are at
** hand, and nothing hinders the indulgence, but the
*' feeble reludance of the will to a formal confent?"

It may reafon, according to the nature of the tempta-

tion, from the example of others who were eminent

faints. " Art thou more temperate than Noah,
" more righteous than Lot, mot€ upright than Abra-
** ham, who lied twice that he might fave his life ?

*' Art thou more meek than Mofes, more patient than
" Job, more holy than David, or more faithful than
" Peter ? If fuch cedars were forced to bow before
" the blaft of temptation, fhall fo bruifed a reed, as

•
** thou art, refift its force ?'* In a word, the heart

may argue for any particular lin, from the propriety

of faving a great deal of time, that muft be otherwise

loft to no purpofe, and of trouble, that muft other-

wife be unavoidably incurred in fruitlefs endeavours

to ftem the torrent. It will inlift, that it is better

to yield to the temptation at once, becaufe this at

length will be the event ; and that, till the temp-
tation be gone, the mind will be unfit for every thing

elfe.

13. It may fometimes endeavour to perfuade a

man, that the prefent commiflion of fm will be en
antidote for the future, becaufe he will fee more of

its hatefulnefs. So deceitful is the heart, that it will

not
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not only reafon from the pleafantnefs and profitable-

nefs of lin; but, if thefe arguments be repelled, it will

change itsftrain fo far as to reafon from the very contra-

ry. The Chriftian hath found, that after falling into fin,

he hath felt a greater hatred of it, and keener refent-

ment againlt himfelf for fome time, than he felt be-

fore ; and that he hath feen more of its abominable
nature. He knows that the Lord often fuflers his

people to fall, that by a deeper fenfe of their iniquity,

they may be more deeply humbled before him ; when
for a while, they have been languid in the exercife

of religion, and little affeded with a fenfe of the evil

of fpiritual apoftafy. Even this fignal difplay of in-

finite fovereignty, in not only permitting believers to

fall into fin, but in over-ruling their falls for affedl-

ing their minds more deeply with a fenfe of their

guilt and impurity, when grace regains the fuperiori-

ty, will, by the wickednefs of the heart, be ufed as

an argument for the indulgence of fin. Thus, like

Satan, it transforms iXi^ii into an angel^of light forac-

complifliing the works of darknefs. It will in • effedl-

fay to the Chriftian ;
'' Thou art at prefent very dead

" in Religion, and very little afFeded with a fenfe of
*' the guilt, power and filth of thy fins ; thou per-
*' formeft no duty in a com.fortable manner; and
" thou haft fometimes found, when formerly in fuch
*' a fituation, that even the commiffion of Sin has
*' been an occafion of quickening, and of greater vi-

" gour in religious exercifes ; and that, for a confi-

" derable time, thou haft retained a more affecting

" fenfe of Sin on thy fpirit. Mayeft thou not, there-
" fore, at prefent indulge Sin a little, when it will be -

" fubfervient to fo excellent a purpofe, as to enliven
" thee in the fervice of God." The heart, as unre-

newed, reafons in this wicked manner, not becaufe it

really wiflies the perfon to increafe in humility, or

that God fliould fovereignly over-rule his fall as an

occafion of his more comfortable rifing ; but merely

to accomplifii its own ungodly defigns. For fuch

a fenfe of fin as it feems to plead for, as the fruit of

renewed
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renewed tranfgreffion, is what, in itfelf, it would leaft

of all defire.

14. The heart fometimes urges the commiffion of

fin, as immediately clearing the way to the perfor-

mance of fome neceflary dut^. It ufes that abomi-

nable reafoning fallely charged on the firft minifters

of Jefus, Let us do evil, that good may come ^ : not

merely when, as we have already feen, it pretends to

ieek an antidote againft fin, but when there may be

a call to fome important fervice to God. Then, per-

haps, it pleads that this cannot be otherwife accom-
plilhed. Abraham feems to have thought, that he

might venture on a lie, in faying that Sarah was his

filter, when it might be the mean of preferving his

life, which would otherwife, as he pretended, be in

danger f . Doubtlefs, Jacob flattered himfelf that he

might be excufed for his lie, when he was only feek-

ing the bleffing, and faw no other way of receiving

it from his Father j. Saul ventured to offer facrifices,

becaufe the people were fcattered from him, Samuel
cavie not uvithin the days appointed, and the Philijtines

gathered themfehes together agai7ijl hmi^^. When he
afterwards went out to war againft Amalek, hefpared
the beji cf the^fheep, and of the oxen, under the pre-

tence oifacrificing them to the Lord, although he had
exprefsly commanded him to ilay them all. Even
profeiTors in our time will excufe the guilt of lying,

if it be a mean of faving their character or natural

life, or their property only. How often have men
dared to think, nay, to avow to the world, that they

did God fervice, by what are called pious frauds, be-

caufe, as they pretend, the glory that redounds to

God from the end juftifies the means. But all who
ufe fuch impious methods, difcover that they
are as ignorant of God as Saul was, according to

the declaration of the faithful Prophet : Behold, to

obey is better than facrifce, and to hearken than the

fat ofrains **.

15. By
* Rom. ill. 8. f Gen. xx. 11. J Gen. xxvii, 19.

II I Sam. xiii, 11, ** j Saoj. iiv. 22.
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15. By perfuading a perfon to lay the commiffion
of fin to the charge of the Jle/b^ and folacing him with
the idea, that ahhough he fail into it, he does not real-

ly love it. He knows that in every believer there is a

principle of corruption as well as of grace, that there

is a law in the meinbers rehf^lling againjl the law of the

mind, and often leading hiia into captivity to the law of

Jin. The deceitfulnefs of his heart improves this by
pleading, that when he fins it only proceeds from a fa-

tal neceffity, arifing from this corrupt law, and that

he is in fome degree excufable, becaufe it is only his

flefh, and not his mind, that yields to fin. Thus it

tries to perfuade him, that he may grant fome little

indulgence to a beloved corruption ; as if it flowed

from an abfolute neceflity, and that he may, neverthe-

iefs, retain a fufficient hatred of it in his heart. We
fee how foon after the entrance of fin the heart fought

an excufe for itfelf. The man faid. The ivoman whom
thou gaveji to be with me,J}jegave me of the tree, and
I did eat.—The woman faid. The ferpent beguiled me,

and I did eat *.

16. It dijfuades him from prayer. When in the

time of temptation, the natural confcience, or the

Holy Spirit, either by his common or gracious ope-

rations, dire6ls a perfon to apply to the throne for de-

liverance, and to bring his lulls to the crofs of Chrill

that they may be mortified ; his heart, as unrenewed,

difiuades him from this courfe. Perhaps, it reminds

him that he has often tried this exercife before, in

liice circumftances, when he found an inclination to

fin, or was aflaulted by a temptation ; and that it was
.attended with no fuccefs. Or, it may reafon in fo

wicked a manner as this ; that if God hath deter-

mined to permit his fall at this time, prayer will not

prevent it ; as if this were an argument againft the

ufe of means appointed by God himfelf for obtaining

deliverance from fin ; or as if the means were not,

in the Divine purpofe, infeparably connected with

the end. Perhaps, it will fufior him to try this duty

;

buf-

* Gen. iii. 12. 13.
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but flill make fuch efforts as to baffle the profefled

delign. He is rendered totally unfit for performing

it. He prays indeed ; but it is in hypocrify. What
he afks, he does not really wifh to be granted. It

would be a difappointment to hi in, were the Lord to

hear him and fubdue the power of his lulls. Or, if"

it allows him in peace to addrefs God in prayer, it

immediately renews its alTault, and urges him to ufe

his prayer as a fort of falvo with God and confcience,

for the commiilion of the lin ; iniinuating to him,
that it is not properly his blame that he has fallen,

becaufe he prayed for deliverance, and was not heard,

it is, indeed, a fad difplay of the wickednefs and de»

ceitfalnefs of the heart, that perfons fomerimes as it

were, prepare themfelves for the more unreftrained

commiilion of fin by their duties. This is emphati-

cally defcribed by Solomon, as the cafe with the in-

lidious adulterefs: I have peace-offerings with me ; this

day have I paid my vows. Therefore came I forth to

meet thee^ diligently tofeek thyface *.

17. It ftrives to banifh a fenfe of the Prefence and
Omnifcience of God. Well does the corrupt heart

know, that an afFeding perfuafion of the All-feeing

Eye being on the perfon, as long as he retains it, will

be a prefervative from fin. Therefore, it does every

thing in its power to efface this perfuafion. It will

even dare to infinuate, that perhaps God does not

pay fo much attention to human affairs, as we are apt

to imagine ; that it would be unworthy of fo exalted

a Being to intereft himfelf about every trivial offence

of his creatures, or, if it cannot 'entirely overpower
this fenfe of the Divine Prefence, it will endeavour

to efface the impreffion of it in the mean time, and to

throw fuch a milt over a man's eyes, that he ihall

lofe the prefent effed of this perfuafion, and believe

the prefence of God in as unaffeifling a manner, as if

he did not believe it at all. When he lofes either

this perfuafion itfelf, or the prefent imprellion of it,

he can have no guard again 11: the prefent commifBon
Vol. I. H h of
* Prov. vii, 14. 15.
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of fin. For, often the fear of God as Omnifcient^
awes the mind, w^hen a fenfe of his /oz'^ and of the
evil of lin have no influence. God gives this as a
reafon, why men indulge fin in the fecret chambers of
imagery. Thus he faid to Ezekiel ; Son of man^ haft
thou feen what the ancients of the houfe of Ifrael do in

the dark^ every man in the chambers of his imagery

;

for they fay. The Lord feeth us not, the Lord hath for-
faken the earth *.

1 8. The deceitfulnefs of the heart about fin, emi-
nently appears in its felf hardening influence. Sin
is the inftrument which it ufes in this work. There-
fore it is faid ; Exhort one another daily, while it is

called to- dayy hjl any of you be hardened through the

deceitfulnefs ofJin f. No man is hardened through the

deceitfulnefs of fin, any other way than by reafon of
the deceitfuhiefs of his own linful heart ; or, in other

words, by the adlivity of his heart in deceiving itlelf.

This felf hardening power of the heart by means of
fin, appears, when there are different branches of any
one lin, or parts necelTary to the completion of it.

When the heart enters on the way of iniquity, how
rapid is its progrefs I Achan firfl looked on the ac-

curfed thing ; he no fooner looked than he coveted ;

he no fooner coveted than he took ; and then he iiid

it in his teiit, thus defying the All-feeing Eye. The
eafe with which the heart proceeds from one fin to

another, is a further demonftration of its great power
in hardening itfclf. But a few hours feem to have
clapfed between Ahab's coveting the vineyard of Na-
both, and his taking pofTelfion of it ; after he had, by
the inftrumentality of Jefabel, murdered the rightful

owner, by an unparalleled proftitution of juftice and
religion |:. This was alfo fully exemplified in the

condutl: of David. Firft he was gazing idly from the

top of his houfe ; then he fixed the eye of linful de-

iire on another man's wife ; then he fent for her, and
committed adultery ; he next proceeded to horrid in-

juilice and ingratitude, in attempting to deceive hii

fliithful

* Ezek. viii. 12. f Heb. iii, 13. | i Kings, xxi.^i— 16,
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faithful fervant Uriah ; and, lall of all, he became his

murderer. Nay, fo much was his heart hardened

by the deceitfuinefs of (in, that he does not feem to

have had any juft fenfe of his aggravated iniquity,

for many months after. So great was his obduracy,

that he condemned himfeif before Nathan, without

ever thinking that the parable was applic.ible to him,

Tlius the indulgence of fin has fo hardening an effetl:,

that for a time a fenfe of its evil leems to be entirely

gone. The heart affords another evidence of its ac-

tivity in fe If-hardening, by its extreme alacrity in fra-

ming apologies for lin. From the dreadful lituation

of fallen Adam, from his confcioufnefs of the deplo-

rable tranfition he had made from fpotJefs innocence

to aggravated guilt, from unfpeakable happinefs to

inconceivable mifery, one might have expeded that

his fnoutb would have been Jiopped, and that he would
have become guilty before God. But inftead of this,

we find him impudently faying ; Toe wmuin whom
thou ga'uejl to be with me^ fhe gave unto me of the tree,

and I did eat*. He divides the blame chsefiy be-

tween the v/oman and her Maker ; and brings in his

own fin, as if it fcarcely deferved to be mentioned

;

as if it had been an unavoidable confequence of God's
gracious gift. Soon alfo does the heart, when enga-

ged in the pradice of lin, difregard the threatenings

of temporal judgments. They have made their hearts

as an adamantflone ^ lejl they Jhoidd hear the law, and
the words which the Lord of hojis hath fent in his Spirit

by theformer Prophets f . Even the immediate inflic-

tion of temporal judgments cannot deter from fin,

Pharoaa's heart feems to grow ftill the harder, the

more he is vifited by plagues, till at length he involves

himfeif in total deftruclion. The more the ifraelites

were punifhed, the more they faw God's wonders,

either of mercy or of judgment, they ftnned Jlill the

more. They proceeded from murmuring againft Mo-
fes, to diredl rebellion againfl God. Nay, fo har-

dening is fin, that the heart gradually iofes- all fear

of

* Gen. ill. 12. f Zech. vii. 12.
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of eternal wrath. The finner conckides, that God is

altogetherfuih a one as himfelf. Hefaith in his heari^

The Lord will not require it.

The old man is laid to be corrupt according to the

deceitful lujls *, The old man denotes the unrenewed
nature. It is faid to be corrupt, or rather corrupted^

becaufe the longer it fubfifts in its power, it attains

the greater ftrength. it becomes more and more

wicked. And the great agency in effeding this pro-

grels in corruption, is afcribed to its own lufts. Thefe

are ever at work, and by their conflant ad:ion, fup-

port and invigorate the habit of fin. They are here

called deceitful lujis, or luJls of deceit, becaufe it is by
the vain hopes of pleafure, honour or profit, which
they infpire, that men are hurried on to fin, and that

the old man is gradually ftrengthened. Their fuc-

cefs in corrupting the foul is in proportion to the de-

ceitfulnefs of their operation. Thus, the deceitful-

nefs of the heart is reprefented as the principal agent

in the increafe of the body of fin, the great mean of

the growth of the old man, nay, as the very llandard

of his ftature ; for this exactly correlponds to the de-

gree, and to the operation of deceit. This is given

as the moft diilinguifhing charader of all the lulls of

the old man ; becaufe it is principally owing to their

wonderful power of deceiving, that they are fo fre-

quently indulged. The ftrength of every luft is com-
menlurate with the power of deceit.

19. The heart will even urge God*s readinefs to

pardon as an excitement to the commiftion of fin. Is it

declared, that God iviil abundantly pardon, that heu'///

multiply to pcirdi-nf Even this will corruption ufe as an
argument for multiplying ijiiquities. Ihis is indeed
a dreadful abufe of pardoning mercy. It difcovers

the moft fliocking ingratitude to God, and the great-
eft wickednefs m m;iking his mercy the minifler cfftn.
But the depraved heart often prophefies in the fame
manner with the ^alfe prophets, whom the Lord re-
proves. Theyfay Jhll unio them that defpife me; The
Lord hath faidy ye Jball bave peace: and trn^y fay unt9

* Jb>ph. ly. 22.
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evcy one that walketh after the imaginations vf his own

hearty no evil Jhall come upon you *. Although, in a

moment of temptation, the children of God may be

fo far left as to abufe his mercy
; yet, where this

courfe is habitual, where fin is conftantly recom-

mended by this hope ; it is a certain evidence that

men deceive themfelves, and that the pardon they

feek is not fuch as God promifes. To fuch linners

he fpeaks in this awful manner: Thofe men havt fcti^

their idols in their heart, and fut the jiumblihg block uf

their iniquity before their face.fhould 1 be enquu ed f at

all by them f "Thereforejpeak unto ihem, anafay unto them ;

^hus faith the Lord God, Exery man of the i oufeof Ifrael,

thatfetteth up his idols in his heart, an J putieth thejluni'

bling-block of his iniquity before bisface ; and cometh to the

Frophet : I the Lord will onfwer him that ccmeth^ accord-

ing to the muui'ude of his idols ; 1 the Lord will anfwer

him by myfef^. Unto the wicked God faith. What hafl

thou to do to take my covenant in thy mouh P feeing thou

hatejl inflrufticn, and caflefl my "words behind thee \.

Lastly ; by endeavouring to drive one to dejpair,

after the commiffion of fin, as being beyond the reach

of mercy. The deceitful heart firft flatters into fin by

the hope of forgivenefs ; and when fin is committed,

fometimes tries to frighten from applying for mercy,

by reprefenting that the opportunity is lolt. It is the

great aim of the evil heart, as well as of Satan, to keep

a man away from God the only refuge. Therefore,

upon the commifiion of fin, elpecially if it be of an

atrocious nature, it would perluade him that it is vain

to fupplicate mercy, or to expedl it. And it takes

this plan, in order to harden the perlon in finful

courles, and to plunge him deeper into fin than be-

fore. This God declares to be the language of the

heart : Thty Jaid ; There is no hope, but we will walk

after our own devices, and ijos ipi^t every one do the ima-

gination of his evil heart \.

We fhall conclude this difcourfe by calling your

attention to the following things, as means for ob-

taming
» Jer. xKiii. 17. f Ezek. xiv, 3, 4, 7. J Ffal. 1. 16, 17-

§ Jcr. xviii. 12.
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taining vidory over the deceits of the heart with re-

fpedt to fin.

I. In a dependence on the Spirit, rejtjl the Jirji

motions of fin within you. It is necefl"ary, that you
fhould have a conftant fenfe of the finfulnefs of thefe.

Becaufe they are fecret, becaiife they are not fo

grofs as outward a6ls of fin, men are fain to perfuade

thernfelves, that there may be no fin in them. But
their finfulnefs evidently appears from thefe confi-

deratioris. They are repugnant to the fpirituahty

and extent of the holy law, and to that perfedion

which it requires. For it reaches to the whole heart.

Tbou Jhalt hue the Lord thy God with all thy heart.

They oppofe the renewed natui^e in believers ; they
carry on a war againfl: the principle of grace in them.

Therefore, they are called the hjlings of the Jlejh, or

unrenewed nature againfl: the Spirit, which denotes

that part of the Chriftian that is renewed, or, as it

is materially the fame, the Holy Spirit himfelf dwel-

ling in them as the efficient cauie of a new nature,

of a new life, and of all its actings. The flejh lufleth

againfl the Spirit, and the Spirit lufleth againjt the

flefh.—Thus they alfo counteract and refill the mo-
tions of the Spirit. This pure Agent works in and
by the new nature already implanted : and thefe

firfl; motions of fin conflantly oppofe his facred fug-

geftions.—They are the corrupt feed, from which all

acftual tranfgrefiion fprings up in the ccnverfation.

Forfrom within, out of the heart of man, proceed evil

thoughts, murders, adulteries, &c. If the fruit be
evil, the root on which it grows mufi; be correfpond-

ent. Thefe are the inftruments which Satan employs.

in his work. When he means to excite perfons ta

adual fin, he blows up the corrupt fpark within. By
thefe fecret motions he fi:irs them up to outward im-

moralities.—In a word, they muft be evil» becaufe

they are the very imaginations of our own hearts.

But every imagination of the thoughts of man's heart

is only evil,—every figment, the firfl: formation ot
thought, that is, every motion of the natural heart,

is
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is only evil continually.—Thefe motions being evi-

dently finful, it is therefore of the greateft confe-

quence that they be refifted. For when lujl hath con-

ceived^ it hringeth forth Jin ; and Jin, when it is finijb-

edf bringeth forth death. Thefe are the conception

of lin in the heart, and the conception always tends

to the birth. True, fin can only be faid to be
brought to the birth, when it is adually committed j,,-

but it hath as real an exiftence before, when only

conceived. Againft thefe motions you muft watch
and pray. Efpecially improve the Holy bpirit for

fubduing them. Jfyc, through the Spirit, do mortify

the deeds of the body, yejhall live. All attempts to

refill or fubdue them, without the Spirit, will be in-

eftedual. This is one great end of his dwelling in

believers, that acfling by and on the principle of

grace in them, he may luJl againji the JieJJj. Ifye
walk in the Spirit, ye Jljall not fulfil the lujis of the

Jlejh. If you be thus enabled to refift the firft mq-
tions of fin, it will at once defeat all the delufive ar-

guings of your hearts.

2. Beware of entertaining doubts with regard to

what Scripture and confcience declare to h^Jin. To
doubt the reality of fin, is to meet the temptation

half way. To doubt is to begin to fall, for it implies

unbelief of God's teftimony. At any rate, if you
hefitate with refpect to any thing, whether it be in~

nocent or finful, and do it with this hefitation, to you
it is fin. Even in fo trivial a matter as eating, he
that doubteth is damned, if he eat. He is condemned
by his confcience as guilty of lin ; becaufe he does

fomething that he cannot do as to the Lord, being
uncertain whether it be not a tranfgreffion of his law.

In all we do, we ought either immediately or ulti-

matel}? to propofe the glory of God as our highell

end. Now, it is impoffible fingly to propofe this as

our end in an adtion, about the nature of which we
are uncertain.

3. CARgFULLY avoid light notions of any Jin. To
think lightly of fin is to think lightly of God.

For
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For although forae fins be comparatively lefs ag-

gravated than others, yet every fin is infinitely evil,

as committed againft an infinitely Holy God. It is

impoffible that you can, at the fame time, entertain

light notions of fin and important notions of duty, or

of God; of whofe nature fin is the very reverfe, who
hates it with a perfe6l hatred, who punifhed it m the

perfon of his only-begotten Son.

4. Guard againft the folicitations of your hearts*

If thefe promife you honour, profit, or pleafure in

the fervice of fin, believe them not. Thefe promifes

are only like the tears of the crocodile, which is faid

to weep that it may deftroy. A(k your hearts in re-

ply, ** If there be any honour in that which is the
*' fhame of man, who was formed after the image of
" God ; any honour in being more like the Devil,
" than you are already ? If there be any projit in de-
" voting your precious fouls to deftrudtion, in defpi-
*' fing eternal life, or in preferring a filthy luft to God
*' himfelf as your portion ?" Aik. them, *' If there can
" be any pleafure in the ways of death, in that path
" that leads down to hell, in defying the juftice of an
" angry God, or in procuring the anger of a loving

"Father; If there can be any ^/<f^/^/"<f in crucifying
" the Son of God afrefli, in grieving and doing defpite

"unto the Spirit of Grace?'* iitand in awe^ and fin

not : Commune with your own heart—and beJtilL

5. Beware 0^ tampering or dallying w'lih. Jin. This

is like fporting with the point of a fword, or at the

verge of a pit. Temptation is, to the corrupt

heart, Jharper than a two-erged fword^ and if the

point on e enter, you may be pierced through with ma-

ny forrows. There is always a fnare in fin, and if you
begin to trifle with it, you may fall into it ere

you are aware. Endeavour refolutely to tear your-

felves away from the firft folicitations to iniquity.

Imitate the condud: of Jofeph, who gave this repulfe

to the firft: propofals of guilt. How can I do this great

wickednefs andfin againfl God ^ If temptation become^

more
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more urgent, imitate his flight. For when his adul-

terous miftrefs renewed her entreaties at another

time, when the abfence of the family made the

temptation more dangerous ; he left his gannent in

her hand^ mid jied, and got him out. A flight from
fin is truly honourable. For it is an unfair warfare,

a matins worjl enemies being thofe of his own houfe ;

and it is his glory to be fenfible of his inequality for

the conteft. It is better to fuffer a little in your fub-

fl:ance, or in your honour, according to the world's

eftimation, than to comply with the temptation. It

is better to leave your garment behind you, like Jo-
feph, than afterwards to depart with a wounded con-

fcience. It is perilous even to reafon with fin, be-

caufe it will prejudice the carnal affedtions in its fa-

vour. Nay, it is finful to reafon with fin. Is it trea-

fonable to hear treaibn againft an earthly Sovereign,

and not divulge it ? And is it not treafon againfl: the

God of heaven, is it not leafe-majefty, but for one
moment to liiten to his rival in your hearts, even al-

though you do not actually rebel ?

6, Try to get all your fenfes armed againft fin, or

rather barred againft it ; for this is the beft mode of de-

fence. The fenfes are the gates of the afFedlions. It

is moft ordinarily by them that temptation to outward
and groUer fins enters into the heart, and co-operates

with the corrupt motions there. Like Job, make a
covenant imth your eyes. Endeavour to ftop your ears

againft it. For he is faid to walk uprightly, whojiop-
peth his ears from hearing of blood, andfimtteth his

eyes from feeing evil. Strivefor the maftery over your
tafte. Fut a knife to thy throat, left thou be given to

appetite. Look not thou upon the wine when it is red^

when it giveth his colour in the cup, when it moveth

itfelf aright. At the lajl it biteth like a ferpent, and
Jlingeth like an adder. Thine eyesjhall behold flrange
women, and thine heartfhall utterperverfe things. Tea,

thoujhalt be as he that lieth down in the midjl of the

fea, or as he that lieth upon the top of a mafl.

7. Seek a conftant fenfe of the Majefty and Om-
Vol. I. I i nifcience
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ntfcience of God. When at any time enticed to lin

by the deceitfulnefs of the heart, or by Satan, confi-

der that awful injundion : Be Jiill, and know that I
am God.

8. Pray without ceajing againft the deceitfulnefs of
the heart. When by it you are folicited to fm, if in

company, if you have no opportunity of retiring by
yourfelf, look up to the Lord, in ejaculatory prayer,,

like Nehemiah, when he prefented his petition to the

Periian king. Be frequently engaged in fecret prayer

for the mortification of your corruptions. Put them
in the Lord's hand, in the exercife of faith and godly

forrow, faying, I am opprejfed ; undertake for me. 1

kno^w not what to do, but mine eyes are towards thee.

Above all, improve thejlrength of Chrift, and the

^race of his Spirit for the mortification of fin. Thefe
things, already recommended, are as means abfolute-

ly necelTary in their own place. JJut if we ufe or at-

tempt them in our ftrength, they will be unavailing.

Except the Lord keep the city, the watchman waketb
hut in vain *. It is nor faid, The watchman waketh
in vain, becaufe the Lord keepeth the city ; nor limply.

The Lord keepeth the city, and the watch/nan waketh in

vain ; for either of thefe uould have been a difcourage-

ment to the ufe of means. But the declaration is fo

laid, that while it fliows the vanity of means in them-
felves, it points out their neceflity, as having the im-

prefs of Divine inftitution. For God will have us

to be both diligent in duty, and denied to our dili-

gence. So, all the means employed for mortification

will be ufelefs, unlefs v/e obferve the new covenant-

way. When the commandment is given, Mortify

your members, we are to underltand it only as elfe-

where explained ; ifyc through the Spirit do mortify

the deeds of the body, ye /Jjall live. We muft work
out ourfalvation with fear and trembling, knowing and
believing that God worketh in us. We muft lay ajide

every weight, and run our race ; but it is only as look-

i?ig unto jc-us, the author andfiniJJjer of ourfaith,

S E R..

* Pf^l. cxxvii, I,



SERMON XIV.

Ok the DECEITFULNESS of the HEART, in STL
FLING CONVICTIONS.

Jeremiah, viii. 5.

They boldfaft deceitj they refufe to return.

FROM the conneftion of that paflage formerly il-

luftrated, in which the heart is declared to be
deceitful above all things *, it is evident that the Spi-

rit of God efpeciallj refers to its deceitfulnefs in rela-

tion to the falfe grounds of confidence, on which fin-

ners build for eternity. In the prophetical writings,

the Spirit of infpiration often infolds fpiritualbleffings

in proniifes, which feem to regard thofe of a tem-
poral nature only ; and makes a tranfition, almoft in-

difcernible, from the one to the other : becaufe the

Prophets principally minijlred to us the things which
are reported in the Gofpel. In like manner, fecret

lins, atfedling the ftate of the foul, are frequently re-

proved in more general language, under the afped:

of thofe open lins, that were chargeable againll Ifrael

in a public or political capacity. When the Lord
would only feem to reprove his people for trufting in

an arm of flefh for tempoi'al deliverance ; he means to

defcribe the far more dangerous folly of falfe confi-

dence with refpedl to eternal falvation. And there is

generally fome particular exprellion in the defcription

^>r reproof, which fhows its ultimate deugn, as reipeci-

ing
** Jer, svii. 9.
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ing the heart. In the paflage referred to, God evi-

dently rebukes his people, for their carnal confidence,

during their outward calamities ; and denounces a

curfe on thofe who thus rejedled Him. But he gra-

dually fpeaks more clofely, as illuftrating the extent

both of the curfe and of the blefling. It is faid of

the man that trujleth in the Lord, that he Jhall not ceafe

from yielding fruit, to declare, that he continues to bring

forth the real fruits of holinefs. But to infinuate that

the worft and moft fatal fpecies of carnal confidence,

is efpecially meant, that which regards the Hate of

the heart, which is hid from every created eye, which
none but God can difcover, either in the certainty or

greatnefs of it ; and to illuffcrate the unfpeakable rifk

that men run of continuing in this deluiion, he fub-

joins ; The heart is deceifid aho've all things.

The fame obfervation will in fome meafure apply

to the words immediately before us. In the preceding

part of this chapter, God threatens to inflidl fuch

judgments on his rebellious people, that by the refi-

due of them, death fliould be chofen rather than life.

Then in verfe 4. he commands his fervant to propofe

this queftion to them in his Matter's name ; Shall

they fall, and not arife P Shall he turn away, and
not return? This feems to be a declaration of what
God knew to be the certain event. Yet he fpeaks in

this manner, to leave them the more inexcufable, in

confequence of his expoftulation. He continues his

addrefs to them, demanding the reafon of their ob-

flinate perfeverance in defedion from him : Why is

this people fudden hack with a perpetual backjlid-

ing y Thus he infinuates that they could give none,

that their condud: was in the higheil degree irration-

al. Then he aflerts what was evidently the cafe with
them. They hold fajl deceit, they refiife to return,

Thefe Word'=, as immediately referring to the people

of Judah, might denote their prepofterous confidence

in the afiiflance of neighbouring nations, or in the

teftimony of their falfe prophets, who alTured them
of peace and profperity, notwithltanding all God*s

declarfitions
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declarations to the contrary ; and their refufal to re-

turn to him in that way which he had enjoined, by
faith in his pardoning mercy through the blood of

the covenant, and genuine repentance. In general,

they exprefs the condudt of linners under the power
of deceit, who rejed all the calls, invitations, en-

treaties and expoftulations of God, turn a deaf ear to

all the warnings of confcience, and reliit all the com-
mon operations of the Spirit.

In opening them further, we propofe to confider

fome of the proofs that the heart affords of its deceit-

fulnefs, in the methods which it takes for ilifling con-

victions of fin.

1. Many drown their convictions in the mire of their

lujis. When by the Word, read or heard, they are

reminded of the fhortnefs of life, and certainty of

death, how do they improve thefe affecting dodtrines?

Let us eat and drink, for to-7norrow we fhall die :

—

reafoning worthy of a beaft, could we fuppofe a beaft,

but for a moment, capable of reafoning ; becaufe it

perifheth, iX.s,fpiritgoeth downward. When confci-

ence is, in fome meafure, awakened becaufe of former
fins, they endeavour to overpower it, by making its

load the heavier, that, if polTible, it may fink under
it altogether, and trouble them no more. They re-

turn as the dog to his vomit, and as the fow that was
waJJjed, to her wallowing in the mire *. As a dog re-

turneth to his vomit, fo a fool returneth to his folly \,

No comparifon can more juftly reprefent the condudt
of a finner, who is refolved on his wicked courfes.

As the dog, after eafing his loaded llomach, and free-

ing himfelf from ficknefs, devours his own vomit ; fo

the filthy finner, has fcarcely felt the ficknefs of fin,

in fome temporary qualms of confcience, which pro-

duce a momentary refolution of renouncing it, ere he
returns to zuork all undeannefs zvith greedinefs. For the

mouth of the wicked devoureth iniquity |. Does fuch
filthinefs make our nature fh udder, even when we fee

it in a brute creature I How much more abominable

muft
* 2 Pet. ii. 22. f Prov. xxvi. 11. % Prov. xix. 28.



^54 ^^ ^^^^ Deceiifuhefs of the Heart, Ser. 14,

inufl the linner, returning to his lufts, appear before
Him who is of purer eyes than that hejhould behold ini-

quity ? We are apt to wonder, when we fee men go-
ing on in the greatefl: wickednefs, in the commiffion
of the moft fliccking enorniities, and to apprehend
that their hearts muft certainly be far worfe than thofe

of others ; and to be aftoniflied that they feem to have
no trouble from their confciences : but the truth is ;

this is jull a picture of the heart of man, when har-

dened through the deceitfulnefs of fin. This difcovers

whaC any of us would be, did God give us up to our own
heart''s luft. The reafon of their becoming fo bold in

lin, is not that they have no confcience at all ; but
that they have in a great mcafure filenced it. Per-

haps, they met with many reproofs from confcience

at firft, but they immediately hurried back to the very
caufe of thefe reproofs, 2.ndffinnedfiill ; till confcience

hath become infenfible.

2. Many extinguifh convid:ions by flying to the

world. Multitudes are in this manner ruined for eter-

nity. The heart of the linner has been affected un-
der the word. Serious impreffions have been made
for a time. But the cares of the world, and the de-

ceitfulnefs of riches render them unfruitful : That
which fell among thorns are they^ who, when they have
heard, go forth and are choked with cares, and riches,

and plcafures of this life, and bring no fruit to pcr-

fedlion *. Even the innocent enjoyments of life prove

the de(tru6tion of myriads. Perhaps it may be faid,

tliat among thofe who make a profeifion, more fall a

facrifice to innocent enjoyments, than to thofe that

are in themfelves {inful. They devote their hearts

to them. Tiiey love them immoderately. And this

as certainly ruins them as if they proceeded to the

greatefl excefs ; although their guilt may be compa-
ratively iefs. With regard to the lofs of the foul, the

queltion is not fo much, what is the enjoyment, as

what is the degree of our affeclionP In the parable of

the marriage-feaft, when the fervants of the king

went
* Luke viii. 14.
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went to inform thofe who were bidden, th^t all things

were ready ; they viade light of it, and went their ways,

one to his farm, and another to his merchandife. "
It

was only the remnant, th.d.t entreated his fervants fpite-

fully*. As related by Luke f, one excufed himfelf,

becaufe he had made a purchafe of land ; another be-

caufe he had bought tome oxen for labour ; and a

third could not attend the marriage of the King's fon be-

caulehe was himfelf newly married. One had bought
an ellate, another was repleniihing his farm, and the

third was taking care of his wife. There was nothing

linful in their employments. I'he fin lay in prefer-

ring either the bufinefs or comforts of life to the in-

vitation of the King, to the concerns of falvation.

They preferred broken ciflerns to the fountain of li-

ming waters. O I finners, you may flatter yourfelves

that there is nothing evil here. But God finds two
evils in this condud: : My people have committed tisyo

evils ; they have forefaken me the fountain of livirig

ivaters, and hewed them out ciflerns, broken ciflerns

that can hold no water X. Forfaking the fountain is

the firfl; evil, which leads to the fecond, that of hew-
ing out broken ciflerns, and preferring thefe to the
Fountain. Creature-comforts are, in their befl: (late,

only cifterns. Indeed they are of God's hewing. But
they have no fource of confolation from within. They
mufthave their fappliesfrom above ; and they can con-
tain no more than God is pleafed to pour into them.
But all the cifterns of fublunary enjoyments have re-

ceived a fatal rent by the entrance of fin, fo that they
are broken ciflerns that can hold no water. If the poor,

and the needyfeek water from them, there is none, even
although their tonguefailcth for thirjl. For the crea-

ture is made fubjeSl to vanity. How great then is

your folly in forfaking the Fountain, from whom all

true confolation fprings ; in forfaking him, who is

a Fountain of living waters, who will make all alive,

and will aftbrd eternal fupplies to all, who come to

him ? For the water, that he gives, not only heals,

refrelhes and preferves from perifhing by thirft, all

thofe

* M «tt. xxii. 4,—6. f Luke V-Vr j8,—20. | Jer.ii. 13,
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thofe who drink it, but will be in them a well of
living water fpringing up to life everlajting.—Perhaps,

relations or friends may perceive them becoming fe-

rious. They call them morofe and melancholy.

They advife them to banifti their anxious thoughts

by lively company, by the vanities of life, by amuie-
ments. A drunken frolic, or a gay aflembly, or a

theatrical entertainment is prefcribed as a fovereign

remedy for a troubled confcience ; and it is incon-

ceivable, what a powerful charm fuch things are for

lulling confcience afleep. Not only whoredom^ but

wine, and new wine take away the heart. The heart

itfelf loves the prefcription of fuch falfe friends, it

is willing to be taken away. We fee what a mourn-
ful effect profperity and pleafure had upon Ifrael.

Jefhurun luaxed fat and kicked.—^hen he forfook God
ivho made hiniy aiid lightly efteemed the Rock of hisfaha-
iion *.

3. The hearers of the Gofpei often quench their

convidiions, by doubting the truth of the doctrine. In

this way did fin make its entrance into the world ;

and all along, it has proved a great fupport of it. The
unbelief of the heart comes in to the affiftance of the

love of fin. *' Surely," faith the linner, " God doth
'* not hate fin fo much as the Scripture declares. We
** are not to take the threatenings of the Word in their

" full extent." Perhaps, corruption and Satan may
drive them the length of thinking that the whole
Scripture is a cunningly devifed fable ; becaufe it goes

fo much againft the grain vvith them. When confci-

ence, as God's deputy, threatens the finner with de-

ftru6lion, as the fruit of fin, with the fword of Di-
vine Juftice ; the deceitful heart ads the fame part

with the hearers of Jeremiah, when he denounced
judgments ; They have belied the Lord, andfaid. It is

not he J neitherjQjall evil come upon us, neitherJhall we
fee fword nor famine f . How many are there, who,
notwithftanding all the threatenings of the Word, and
warnings of the Lord's fervants from it, fay to them-

felves

;

* Deut. xxxii. 15. f Jer. v. 12.
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felves ; Peace andfafety, whilefudden deJlruSlion cO"

meth upon them, as travail upon a woman with child ?

When Lot went out, and faid to his fons-in-law, Up,

get ye out of this place, for the Lord will dejlroy this

city ; hefeemed unto them as one that mocked *.

4. Many fliiie their convidlions, by turning them
into ridicule. Fools make a mock at fin. Thefcorner
heareth not rebuke. They treat the reproofs of con-

fcicnce, as the men of Ephraim and ManafTeh did the

pofts whom Hezekiah fent, warning them to turn to

the Lord, that the fiercenefs of his anger might turn

awayfrom them. They laughed them to fcorn, and
mocked them f . They mock thefe mejfengers of God,

and defpife his words f , They make themfelvesyzT/^

ivith bottles of wine, andflretch out their hands with

fcorners%. Such fcornful men try to perfuade them-
I'elves, that they have made a covenant with death,

and an agreement with hell, and that the overflowing

fcourge Jhall not come unto them. " What ?" may they
fay, " have we any more reafon to fear than others ?

*' Multitudes are as bad as we, and yet give them-
" felves no trouble about fin. Thefe filly apprehen-
*' fions are merely the confequence of a fuperflitious
*' education, and of falfe ideas implanted in the ten-
** der credulous mind in youth,—old wives fables

;

*' which it would be as defpicable in us to regard, as
" to become children over again, and tremble in the
** dark." Thus they try to laugh themfelves out of
convictions, jufl: as a coward endeavours to get rid of
his fear, by inward ridicule : not that they really dif-

believe the things that give them trouble, but they
wifli to do fo. And by habituating themfelves to laugh

at thejhaking of thefpear, like the coward at heart,

they may acquire a fiditious courage, and really get

the mafi:ery over them.

5. Men overpower their convidlions, by extenua-

ting fin, or apprehending that they are not guilty in

the eye of the law, becaufe free of grojfer immorali-
VoL. I. K k ties,

* Gen. xlx. 14. f 2 Chron. xxx. lo.

X 1 Chron, xxxvi, 16. % Hof. ?ii. 5.
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ties. This is an error very common among the hear-

•ers of the Gofpel, arifing from the deceitfulnefs and
unbelief of the heart, and from their ignorance of

the "nature of God, and of the evil of fin. They think

nothing deferves the name of fin, but fuch tranlgref-

iions of the law as are of the grofTefl kind, and carry

in them the immediate ruin of the finner himfelf, or

diredtly tend to the deftrutlirm of fociety. If a man
be an adulterer, or diihoneli, or a murderer, they

will allow that he is a finner ; bat if he be externally

fober, they cannot think that he merits lo hai-fl) an

appellation. Nay, you may be at no lofs to findyoz/^f,

ivho are unwilling to bellow it even upon profane fwear-

ers, Sabbath-breakers, drunkards, or whoremongers.

In a word, a tnan may do v.hat he will againft God,
and againfl: himfelf; if his crimes do not imimediately

aifeft his neighbours, they deferve not the name of

Jin. If a perfon be outwardly moral, although de-

ftitute of the very form of religion^ by many he is

viewed as a very good man, as an almoft perfedf cha-

radler ; becaufe unbelief and enmity againft God, de-

clared by a contempt of external worfhip, are efi:eem-

ed fuch fmall -matters as to be unv.'orthy of notice. It

is a long time lince the deceitful heart invented this

falfe diftindtion. The Phariiees, overlooking their

own pride, legality, unbelief, and malice, not only

reckoned themfelves righteous, but all who followed

them: while they applied the appellation of /7/z;zi?A-j-

to Publicans and Harlots, becaufe of the oppreffions

of the one, and notorious wickednefs of the other.

To diftinguiih in this manner, is going farther than

Popery itfelf. For although Papiits dream of fome
iins, which they call venial^ as being of little confe-

quence, and eafily pardoned, in oppofition to others,

which they call mortal, becaufe in their account

damning in their nature ; they ftill account the fi:rll

to be fins. But thofe we fpeak of, are ready to ridi-

cule the perfon v/ho will venture to give them this

name. It is, indeed, acknowledged, that there are

forae iins, which are comparatively greater than o-

thers,
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thers, as being more atrocious in their nature, or ag-

gravated in their circumftances. But every fin is in

itfelf exceeding Jinfuly becauie the lead is a rebellion

againft an infinite Being, and therefore damning in

its nature ; and fuch as without the juftifying and pu-
" rifying efficacy of the blood of Chrift, will expofe the

perfon to eternal wrath. For, by one fin ^ and that a-

gainft a pofitive precept, which many in our time
deem fo incredible a matter, that they reduce the

whole to an allegory, judpnent came upon all men to con-

de7nnation. Every thing that is, in any degree, con-

trary to the nature and law of God, isft?i ; and every

man, while in this world, is a finner : For i/jere is no

man that liveth, andfinncih not.

This unjuft apprehenlion, that grofier immoralities

only deferve the name of fm, is one great reafon

that fo many gofpel- hearers continue to defpife- the

blood of Chrift for cieanfing. Having efcaped the

pollutions of the world, they conclude that they are

innocent before God, and do not lee the neceffity of
an application to this blood. They fay, Becaufe I am
innoc-enty furely his anger fJjall turn from me. The
prayer of fuch perfons, like that of the Pharifee, is

all in the ftrain of felf-commendation : God, I thank

thge that I am not as other men are, extortioners, unjufi,

adulterers, or even as this publican *. This is the

reafon aOlgned by our Lord, for his being rejedted

by the Pharifees : They that h-e ivhole need not a Fhy-
Jician, but they that are Jick^ For I am not come to

call the RIGHTEOUS, bid sn<!i^'EKS to repentance. There-
fore, he alfo alTures them that Publicans and Harlots

Ihould enter into tire kingdom before them. But this

is as great folly in a fpiritual fenfe, as it would be
for a thief or robber to imagine that he was in no
danger of the fentence of the law of his country, be-

caufe he had not yet committed murder ; or, for a
man indulging himfelf in ilrong drink, to apprehend
that he run no ri{k of intoxication, becaufe he could
*lill hold the cup to his head. O I what unfpeakable

dcceitfulnef^^

* L-uke xviii. II.
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deceitfulnefs does this demonftrate in the hearts of

men ! They will call that innocence which God
calls guilt, and that only guilt which expofes them to

punifhment from men. Many fuch innocents as

you have dreamed themfelves down to the pit of per-

dition, and there learned the nature of fin, where

they could never hear of redemption. In vain, do

thofe in that Hate of remedilefs mifery, who while

here have continued to defpife the fountain opened,

folicit one drop of water to cool their tongue. Sin

can no more lofe its nature, as dilhonouring to God,

and ruining to your own fouls, becaufe it does not

include the ruin of thofe around you, than fire can

be fuppofed deftitute of its deftrudive quality, be-

caufe at prefent it only burns on the hearth, and

does not confume your habitation.—Such perfons

may efteem themfelves wife for eternity, and ex-

amples to others, becaufe they are not finners of the

deepeft dye, while they obftinately contemn falva-

tion through the crofs of Chrifl:, and tread underfoot

the Son of God. To fuch the Apoftle fpeaks ; Let

no man deceive himfelf ; if any man among you feemeth

to be wife in this world, let him become a fool, that

he may he wife*. All outward fobriety, if there be

nothing more, will be utterly unavailing, and all

confidence in it will in the end be found felf-deceit.

He, who feems to be notfarfrom the kingdom of hea-

ven, muft deny himfelf, and become a fool in the

world's eftimation, by being indebted to the Son of

God for his righteoufnefs. There were nominal

Chriftians in the days of the Apoftle John, who
thought themfelves free of fin. This apprehenfion

he confiders as an evidence not of felf^deceit only,

but of their total eftrangement from the truth : If we
fay that we have no fin, we deceive ourfelves, and the

truth is not in us. Nay, it is not only lying to our-

felves, but giving the lie to God. If we fay that we
Jfave not finned, we make him a liar, and his word is

not in us f . To imagine this, is only to flatter our-

felve*

* I Cor. iii. 180 f I John i. 8. 10.
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felves in our own naughtinefs, nay, in our own ini-

quity. It is to fuppofe ourfelves of feme importance

in the eye of God, whik he utterly difclaims us.

Therefore, it is a felf-deceit of the moft dangerous

nature. For if a man think himjelf to he fomethingy

when he is nothings be deceiveth himfelf. It is felf-

deceit, aggravated by a vain attempt to mock God,
to fet afide the force of his law, and to oppofe the

very exiftence of his perfedlions. But he not de^

ceived ; God is not mocked: for ivhatfoever a man
foweth, that Jhall he alfo reap. For he that fowetb
to his fief})^ Jhall of the fiejh reap corruption : but

be that foweth to the Spirit, Jhall of the Spirit reap

life everlafiing *. You would reckon him a fool, who
ihould fo\V one grain in the fpring, and expedt from

it grain of a different kind in the harveft. And will

you not account him a fool, a felf- deceiver, yea, a

mocker of himfelf, who foweth only to the fle(h, and
yet fondly expeds to reap of the Spirit ; who flatters

himfelf that the ineftimable fruit of life everlailing

fhall grow up from the feeble feed of outward fo-

briety ? Take heed left that come upon you, which
is written in the Prophets, Behold, I will plead with

thee, hecaufe thoufayeji, I have not finned \.

6. The heart often ftifles convidlions by reprefent-

ing eternal concerns as of little importance, ^y far

the greateft part of men, although they fee a dying
world around them, live as if themfelves alone were to

be immortal. Or, one might be apt to imagine from
their condud, that they altogether denied the immor-
tality of their fouls, and believed that they would
perifh with their bodies. Whatever be their no-

tional belief, they pradlically deny the awful doc-

trine of immortality. How could they otherwife dif-

cover fo anxious a concern about the perifhing trifles

of time, about the honours, the pleafures, and the

riches of this world ; or even about thefe two Ample
enjoyments, food and raiment ; while deftitute of all

concern about death, judgment and eternity ; if the

belief

» Gal vl. 3. 7. 8. t Jer. ii. 35.
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lielief. of thefe .things really affeded their minds?
SGhej! discover, lefs wifdom than the beafts of the

field, or the fowls of the air, which, if they fee one
of their niimber fall, inflantly provide for their own
fafety. , But iinners, although they fee multitudes of

their acquaintance and relation? dropping into the

grave, are no wife concerned to provide for their

fafety through eternity. All their anxiety is cen-

tred in thefe inquiries, V/hnt fiall we eat^ what
JhaJl we- drink ; and wherewithalJhall we he clothed ?

They barter their fouls with Satan, for the tempo-

rary and uncertain poffeffion of thefe things, which
are not his to give. They give hmi the ineftimable

price of their fouls for thofe mercies that they can

receive fi'om God alone. If you talk to them of

death and an eternal ftate, of the certainty and im-

partiality of the judgment, of the importance of their

fouls and faivation ; they liften as if all thefe things

were fpoken to others, as if they had not the leall

concern in them. They hear thefe truths as a talc

that hath beeii often told, and, perhaps, conlider you
as officious in bringing fuch difagreeable fiibjedis to

their recoilfedion. ,
This falfe reckoning, with refped:

to matters of everlalling moment, undoubtedly dif-

covers the ailoniihing deceitfuinefs of the heart.

But the bitter confequences of this condud: are ex-

preisly declared by the Spirit of God: Let not him

4bai is deceived tnijl in vanity, for vanityJhall he his

reccrrifxence^ , It fldull he nccoviplijhed before his time,

and his branch jikill not be green. He fhall JJjake off

his unripe grapes like the vine, and /hall cajl off his

ftozvers as the olive *. What unfpeakable folly and

^elf-deceit is it, for perfons who know that it is re-

vealed in God's v/ord that they are formed for im-

mortality, who feel the prefages of it within them-

felves ; and who are, at the fame time, equally certain

that their bodies are mortal, as they receive unque-

ftionable proofs of it every day *, and almoll every

iiour, in their own feeble frames, feel the premoni-
tions

* Job XV. 31.-33.
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tions of their approaching exit,—to defpiie all feribus

confideration of eternity, and to prefer a few tran-

fitory comforts to the everlafting poiTeffion of God in

Chrift, perfe6t conformity to him, and the full

enjoyment of him as a Father an4 Friend? The
greater is their folly, as they are allured that ^odli-

nefs is profitable unto all things, having the promife^

not only of the life uuhich is to come, but even of the

life that now is ; and that thefe things, which now
engrofs their attention, would have far greater fe-

curity, were they interefted in thofe of eternal mo-
ment. This is indeed to ftruggle for pence, and
throw away worlds. It is to prefer time to eternity

;

although there be lefs proportion between the one
and the other, than between a grain of fand and the

whole univerfe. Even in the faints this deceitfulnefs

greatly appears. True, their fupreme concern is

about the eternal world. But all their attention is

little, compared with the weight and importance of

the fubjecl. Did they fee the bufinefs of eternity in

its full value and importance, they would deem all

their concern about it as but a kind of ferious trifling.

For it both demands and deferves the greateft atten-

tion poffible. Every nerve fhould be ftrained; every

faculty fhould be exerted to its utmoit, every affec-

tion fliould be fwallowed up in the work of an un-
known eternity.

7. Many endeavour to fly from a wounded con-

fcience, and fo hold fafl deceit by flying from the

means of grace. For if a7iy he a hearer of the wordy
and not a doer, he is like unto a man beholding his jia-

tural face in a glafs ; for he heholdeth himfelf and
goeth his way, and Jlraightway forgetteth what man-
ner of man he was *. Thefe words fhow that this

courfe is often very effeclual. He forgetteth 'what

manner of man he was. The unregenerate find that

fome preachers are more awakening than others-

They are better qualified as initruments, for difco-

vering to them ih&iv fpiritual face in thQ glafs of the

law,

* James i. 23. 24.
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law. Thefe they cannot bear. They forfake their

miniftry, becaufe they cannot enjoy their falfe peace
under it. Like Ahab, they hate thatfellow Micaiaby

becaufe he always prophecies evilj and not good. It was
the great fin of Ifraei, that they became weary of all

God's dealings with them : But my people would not

hearken to my 'voice, and Ifraei would have none of
;/zc*. The only condition on which fuch perfons

will fubmit to the found of the Gofpel, is that they
have nothing but fmooth things prophefied to them.

This courfe the wicked Cain took to banifli con-
victions. He went outfrom the prefence of the Lord f

.

Not as if he could remove to any place, where God
could not fee him, or where he could be baniflied

form his elTential prefence. For he fills heaven and
earth, and none can hide himfelf in fecret places, that

he Jhould not fee him ? But he departed from the

Church of God in his father's family, and from the

adminiftration of appointed ordinances. Thus are

the words of the Prophet accompliflied : Thou haft

ftricken them, but they have not grieved ; thou baft

confumed them, but they have refufed to receive cor-

reSiion. They have made their faces harder than a
rock ; they have refufed to return \.

8. Others extinguifh convictions hy magnifying the

difficulties of religion. It feems to them a great hard-

fhip to perform fo many duties, to be inftant in feafon

and out of feafon. They reckon God's commandments

grievous, and the reward fcarcely an equivalent for the

labour. // is vain, fay they, to ferve God ; and what

profit is it that we keep his ordinances, and that we walk

piournfully before the Lord ofhofts § . Thus they exclaim,

What a wearinefs is it f and they fnuff at it. They,
cannot confent to abilain from all fin. What I {hall

they endure the anguifh of plucking out a right eye,

or cutting off a right hand ? Could they enter into life

whole, they would do it cheerfully. Like Pharaoh,

they think it hard that the only term upon which the

Lord can be ferved, is that notfo much as one hoof muft

he

* Pfal. Ixxxl. II. f Gen. iv. 16. X Jer. v. 3. § Mai. iii. 14.
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be kft. They terrify themfelves with the apprehen-

iion of the difficulty of bearing reproach. Muft thev

]ofe their good name, be laughed at by their former

friends, and accounted the ojf'scMring of all things ?

Thus, many of the chief rulers did not confefs Chrtji^ be-

cnufe of the Fhurifces, Icjl they fJjould be put out of the

fyrh.igogve. They reprefent to themfelves a religious

life as H life of continual melancholy. They muft

abandon fociety, and renounce all innocent mirth.

TheJlothful man fillh, There is a lion ivithout, Ifhallhe
jlain in thejlretis. They muft become poor in their

own eyes, and really impoverijh themfelves by giving

to the poor. The youfig man ivcnt away forrouful,

becaufe he had great poffejfions. He could not think of

taking up the crofs and following Chrift.

9. Convictions are often ftifled by the hope of

abundance of time., and the promlfe of a future confi-

deration. "While fome are altogether unconcerned
about eternity, there are others, not quite fo harden-
ed, uho have fome kind of ferioufnefs ; but delay the

due coniideration of their eternal interefts, becaufe

they think it too early. Thoufands and ten thou-

fands fall the miferable vidims of a falfe hope. When
the concerns of their precious fouls intrude themfelves

on their thoughts, they endeavour to banilh them,
from the exped;ation of length of days, and of a con-
tinued enjoyment of a merciful difpenfation. Such are

fpirirualfluggards, who folicit confcience ^ovalittlefieep.,

a littlefJumber, or at leaft a littlefolding of the hands to

fleep. This alfo is a great evidence of the deceitful-

ncfs of the heart, for faith the Spirit of God ; The
ivickedfldttereih himfelf in his own eyes, until his iniquity

befound to be hateful*. He ftifles convidiohs, refill^s

the ordinary operations of the Spirit, and deludes
himfelf with the hope of life, till hell convince him
of that hatefulnefs of fin, that he refufed to learn

from the means of grace. This was the cafe with
that fool of whom we read in the parable. Having
pulled down his barns, and built larger ones, and fil-

VoL. I. L 1 kd
* Pfal. xxKvi. 7-
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led thefe with fruits andgoodsy he faid to his foul ; Soul^

thou hajl much goods laid upfor many years ^ take thine eafe^

eat, drink, and be merry ^ . i^jo/ indeed I to va^ke, fruits

and goods, that could only be ufeful to his body, a

portion and fource of conlolation to his foul. But fuch

is the general folly of mankind. And their fudden

and fatal difappointraent, like his, often declares its

excefs. For that very night, his foul zvas required of

him. How foon was the pride of Nebuchadnezzar
ftained I How fuddenly were the bloffoms of his felf-

complacency and vain-glory blafted ; and his capaci-

ty of folacing himfelf with thole delicious fruits, on

whicii his imagination feailed, ravifhed from him by
Him who caufes the arrogancy of the proud to ceafe! He
walked in the palace of the kingdom ; ht.fpake andfaid

;

Is not this great Babylon that I have built for the houfe

cf the kingdojn, by the might of my power, and for the

honour of my majefly f While the word was in the king's

mouth, there fell a voicefrom heaven,— king Nebuchad-

nezzar, to thee it is fpoken. The kingdom is departedfrom
thee. And they fhall drive theefrom, men, and thy dwell-

ing fhall be with the beafts of the field. T^hefame hour

was the thing fulfiUed upon Nebuchadnezzar \. Little

did this haughty man imagine that the ample in-

clofures of his palace, the very gardens of his pleafure,

and of his pride, which he had laid out and adorned

at fo great expence, were deligned by Providence for

a place of pailure to him, in common with his cattle.

Could man enfure himfelf, for a certain feries of

years, againll the llroke of death, were he in any de-

gree lord of his time, there would be fome more
ground for an apology ; though after all, there could

be no apology produced of fufficient validity ; be-

caufe man does all in his power to defeat the great

end of his being, till brought to obey the command
of God, by believing on him whom he hathfent. But for

man whofe life is in his lip, whofe breath is in his noftrils^

who is crufhed before the moth, whofe days pafs as a

fhadow, and are confumed asfmoke, for man, who is not
certaia

* Luke xii, 18, 20, f Dan. iv. 29, S^f
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certain of one moment after the prefent, to delay the

great concern both of time and eternity, is folly in

the extreme, and unfpeakably greater madnefs than

it would be for one to amufe himfelf on the brink of

a precipice. Therefore, the Spirit of God, in lan-

guage full of companion, thus expreffes the great-

nefs of their folly ; Oh ! that they were wife, that

they underjlood this, that they would confider their latter

end !

Listen, then, to the counfel of God, and confider

the danger of deceiving yourfelves with refpedl to e-

ternal concerns, by thinking them of little moment,
or by imagining that you will have abundance of time

to attend to them, ere you die. Satan is much in-

debted to the deceitful heart for performing his work
for him. Thus you do his bulmefs, and eftablifh hi«

kingdom. For it is his great aim to perfuade iinners

to delay the interefts of their fouls. Encouraged from
his fuccefs in the firft trial, he ftill manages his old

plea with the fons and daughters of Eve ; Te Jhall

not furely die: and with the greateft part he is ftill

fuccefsful. From the hope of a delay, at leaft, of the

threatened penalty, they are eaiily lured to tafte of the

forbidden tree of pleafure. The impetuous defire of

a prefent practical knowledge of fenfual good, makes
them overlook the certainty of a future experimental

knowledge of penal e'vil. Hell is filled with finners

who have periflied before they have ll'ued half the

days that they promifed themfelves. But, O I confi-

der the danger of this condudt. Hear the word of the

Lord, ye fcornful;—hecaufe ye have faid, We have

made a couenant with deaths and with hell are we at

agreement ; "jDhen the overflowing fcourge Jhall pafs
through, itJhall not come unto us, for we have made lies

our refuge, and under falfehood have we hid ourfelves-:

Therefore, thus faith the Lord God,—Judgment will I
lay to the line, and righteoufnefs to the plummet, a?id

the hailJhallfweep away the refuge of lies, and the

watersJhall overflow the hiding place. And your cove-

nant with death /hall be difannulled, andyour agreejjient

with
I
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with hellJJjall notJland ; ivhen the O'verflo'wvig Jcourge

Jhall pafs through f then yeJJjall he trodden dozvfi by it*.

What would the damned, 'ho are wailing in the bot-

.tomlefs pit, give for luch ofTers of mercy '.iS you now
enjoy, as you now defpife ? Would you take their

teltimony, if you will not believe that of God ? Would
you liflen to their counfel, if yoii arc determined to

rejed: that of the compaiiionate Redeemer? How
would you be affedled, were you addreffed by one of

thefe prifoners of defpair ? Well, the fubllance of

their counfel, whatever m;iy be the fuppoled motives,

you have in the parable of the rich man : He faul it'

Abrah.znif I pray thee^ Father Abraham^ that thou

'WQuldeJl fend Lazarus to my father''s houJe,for I hazv

Jive brethren, tJjcit be I'lay tejVfy to them^ lejl they alfo

coTue ivto this place of torment. But indeed, if you will

not hear Mofes and the Prophets^ if you wilt not hear

Chrift and his Apoftles and minifteis, neither would
you be perfuaded^ although one rofe from the dead.

^

Confider, therefore, what Wifdom is faying to you,

even the Perional Wifdom of God, the Lord Jefus ;

He thatJinneth Ligainfimc, wrongtth his oivnfoul: ail

they that bate me love deaths. You can have no love

to eternal death as fuch, for every creature feeks its

own prefervation, and every finner purfues fin under
the falfe notion of good. But while you continue to

defpife him, you love eternal death in its antecedent,

by loving the courfe that infallibly leads to it. At-

tend to what the Lord faith to you, even to you, who
feem to apprehend^ who venture to fay by your prac-

tice, and perhaps by your very language, that you
have made a covenant with deeiihy and i^ith hell are at

' agreement ; Ihereforey thus faith the Lord God, Be-

hold, I lay in Zionfor a foundation, a Jlone, a tried

jione, a precious corner-Jigne, a firefoundation : he that

believetb Jhall not make hajiet. He can ftand the

hail-florm of Juftice, he will be in no danger, when
it begins to blow. His hoitfe is built on a rock. Or,

heJhall not be confounded. He fhall not be expofed to

Jham^
1? Ha. xxviil. 14,-18. -j- Prov. vji,". ^6. X V^a. xxviij. i6.
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fiame in time, or to that everlnjling contempt, which
fhall be the portion of all foolilh builders. Even to

V(?w he declares this. You prefumptuous and obflinate

dinners he welcomes to build on xh\^ Jurefoundation :

apply to him, therefore, for taith to embrace and rely

on it, both for time, and for eternity.

As this part of the fubjed is of the utmofl moment,
we fhall improve it more particularly by illuftrating

the great danger of ftilimg Convi(!ilions.

I. This conduct is of the moft bafdening natxirt.

All iin is fo. He who fins to-day, makes the commi f-

fion of iin caiier to confcience to-morrow. Evil men
laax ivctfe mid worfe. There is a progrefs in fin, as

well as m holineis. Is the path of the jujl as the fjining

light y thatjhineth more and more unto a perfe6l day '^ The
path of the wicked refembles it, in the line of oppoH-
tion : for their ways go down to death ; darknefs and
defirudion are in their paths. Does he that hath clean

hands wax fironger and ftrongerf The wicked alfo

holds on his way. He flrengtheneth himfelj in his ini-

auity ; he ftrengthsneth himfdf agamjt the Almighty.

And there is no iin of a more heart-hardening nature

than this of quenching convictions. When men
make their neck an iron fuiew, the brow becomes

brafs. Obduracy in reiifting God is always fucceed-

ed by effrontery in Iin. They acquire a whore'' s fore-

head. 'V\\ty declure their fin as Sodoin. It mult he,

in. the nature of things, that this iin iliould be v<^ry

hardening; becaule he, who ftifles convictions, over-

leaps God's hedges, and does all in his power to de-

itroy thofe natural rellraints that God hath laid on
all, even on heathens tbemleJves ; he does his utmoft

to break God's bands nfunder, and cafl away his ccrds

from him. If a linner can once refolve to walk in ihe

imagination of his own heart, he will foon add drunken-

nefs to thirjl. The Pharifees, who at firit itifled their

convictions about the Divine million of Chrilt, Vv'hen

aflonifhed at his dodrine, not only proceeded, at length,

to charge him with being in compact with the Devil,

but crucified him as a blafphemer.

2. lU
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mere fhow. Their hearts were never ferioufly en-

gaged in any duty. They may, like the Pharifees>

even disfigure theirfaces, that to others they may appear

exceedingly devout. But flill it is all a Iblemn farce.

There is no truth in their appearances. Whence
proceeds this conduct, but from the natural atheifm

of their hearts ? The Apoitle gives an account of

fome -who have aform of godlinefs, but deny the power

thereof^. All, who have nothing more than a form
of godlinefs, do adiually deny its power. As they

pradtically deny, they fhow that they do not really

believe with their hearts the reality of religion ; be-

caufe theirs confills in a mere form. And by deny-

ing the reality of religion, they materially deny the

exiftence of God. For if a mere form be fufficient,

then it cannot be God who is worlliipped ; for God
is a fpiritj and they that worJJdip him ?nujl worjhip him

infpirit and in truth. Thofe who imagine that mere
bodily fervice will be acceptable to him, deny him to

be a fpiritual being, and fo deny him to be God.
When he denounces a wo againtl his ancient peo-

ple for their hypocrify, he traces it up to their athe-

ifm. Wherefore the Lordfaid ^ Forafmuch as this peo-

ple draw near me ivith their mouth, and with their lips

do honour me, but have removed their heart farfrom
mCy and theirfear towards me is taught by the precept

of men : therefore, behold, I will proceed to do a mar-
'vellous work, &c. Then it follows,

—

IVo unto them,

that feek deep to hide their counfel from the Lord, and
their works are in the dark, and theyfay, Who feeth us?
and who knoweth us | P He conliders this as the very
language of atheifm. Who feeth us f and who knoweth

Us f and furely with the greateft juilice. For men
would never prefurae to offer llich an atfront to

God if they really confidered him as their prefent

witnefs, and as their future judge. The flridl obfer-

vation that God takes of the whole of our conduct,

the certainty of a future judgment, and the awful
difcovery that will then be made of the fecrets of the

heart.
* 2 Tim. iii. 5. f Ifaiah xxlx. 13, 14, 15.
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heart, are the arguments ufed by Chrift in dilTuading

his difciples from imitating the wicked example of

the Pharifees in their hypocritical condudt. Beware
ye of the leaven of the Pharfees, which is hypocrify. For

there is nothing covered, that Jhall not be revealed; neither

hid, that [hall not be known. TJjerefore^ whaffoever ye

havefpoken in darknefs^flmll be heard in the light *. Our
Lord reckoned this exhortation of fuch importance to

his difciples, both for time and eternity, that as the

introduction of a moft memorable difcourfe, and at a
very remarkable time, when there was an innumerable

multitude of people gathered together^ infomuch that they

trode one upon another, the greatefl part of whom he
doubtlefs knew to be adVuated by unworthy motives,

he particularly addreifed thefe words to the twelve

:

He began to fay to his difciples, frfl of all, beware ye of
the leaven of the Pharifees. As this corrupt leaven

is mournfully diffufed through the hearts of believers

themfelves, it calls for their peculiar attention to that

natural atheifm, which Hill dwells in them, and which
is the fource of the other. It is for want of a due im-
preffion of the being of God on their minds, that

with refped; to formality and hypocrify in religious

duties, they have fo much reafon to complain that

their hearts are like a bow that Jhooteth deceitfully. But
in this refpecl there is a great difference between real

Chriftians and hypocrites. All the fervices of the

latter are performed under the influence of an hypo-
critical fpirit: but with Chriftians this principle pre-

vails only in part ; and in as far as it prevails, it is

their habitual burden.

3. This corruption of the heart breaks out in the

profanity and fenfuality of the life. The whole la-

bour of many is merely to gratify their fenfual appe-

tites. Carnal pleafure is their higheft aim. They
travail with iniquity of every kind, they wallow in

every fpecies of debauchery ; paying no more regard

to their immortal fouls than if they were as vile as

their perifhing bodies ; nay, far more vile than them.
For they treat the foul as if it had been given them

for
* JLuke xii, r—- ;.
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ijDas turned to he their enemy ; and he is not an in-

adive enemy ; iox Yiq fought againftthem^. Thus he
often did with the Ifraelites. With many of them God
"jDas not "juell plenfed ; for they 'were overthroivn in the

imhlernefs. The book of Judges contains many ex-

amples of Divine correction, after they were brought
into the land of promife. I'he fea overwhelmed Pha-
raoh and his hoft, after retifting all convidtions, and
ail the awful warnings received from God, in ten

grievous plagues fucceeding one another. Vengeance
purfued that wicked prophet Balaam, who afted not

only againft his confcience, but againft the miracu-

lous warning of his dumb afs, in doing all in his pow-
er to curie Ifrael, and afterwards enticing them to

fm, that God might curie them. Although he wilh-

ed to die the death of the righteous, he had his end
with them who are thrujl through with a fword, that

go down to thefiones of the pit, as a carcafe trodden

underfoot. When the Spirit of the Lord departed from

Saul, all went wrong with him, and contiiuied to do

fo, till at length he was defeated by the Philillines,

and became his own executioner. Pilate fupprelled

and refilled the didates of confcience in condemning
Chrift, while perfaaded of his innocence, leit it fhould

be concluded that he was not Ccsfar^s friend. But
that which he f greatly feared came upon him, in the

juft retribution of Providence. For we learn from

hiftoncal accounts generally credited, that he foori

ufter loft the love of his mafter, and was baniflied to

France, where, becaufe of the mifery of his lituation,

like Saul, he fell on his own fword.

7. God gives them up to their own lufls. He im-

pofes reftraints on the moll wicked. This is abfo-

lutely neceilary, for the prefervation, not only of or-

der in fociety, but of the vefv being of fociety.

When men lliil coiuinue like bullocks unaccujlom-

ed to the yoke, and when full of the fury of the Lord,

and of the rebuke of our God, are only like a wild

bull in a net ; the Lord fometimes takes off all re-

ftraints in fin. My people would not hearken to my
voice

* Ifa, Ixiii. ro.
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voice—therefore^ I gave them up to their own heart''

s

lujls. A man needs no other devil to poflefs him than
thePj. The name of iuch a polTelUon is Legion. Thus
he becomes exceeding fierce in lin, and hurries on
headlong to deltradion, as if it advanced of itfelf,

with too flow u pace. Pharaoh thought he was on
the very point of accomplifliing the ruin of Ifrael,

when he laid ; / ivlll purfue, I will overtake^ I will

divide the jpoil, viy lujl jhall be fatisfied upon them :

while God was on'y purfiuing him, and about toy^-

tisfy his offended Juitice upon him. Sennacherib was
made to flee to his own country, after blafpheming
the God of Ifrael, and loiing his army by a fuperna-

tural deftrudion, that he might receive his death from
the hands of his fons. If the houfe hath once been
empty, fwept and gafniJJ?ed, by means of convidlions

and external reformation, and afterwards the unclean

fpirit gets accefs, he is fure to bring with him fev^n
other fpirits more wicked than himfelj\ and the lajtJlate

of that man is worfe than the firji *.

8. In judgment he may lay occafions of fln in their

way. God can tempt no man. He forces no man to

iin, becaufe he infinitely hates it. But when he fees

fmners determined on iniquity, he fometimes choofes

tueir deluiions, as he threatens in his word : / alfo

will CHOOSE their delufions, and will bring theirfears
upon thevi. The reafon affigned is their refiitance of
liis calls, and of their own convidions ;

—

becaufe "when

I called, nond did anfwcr ; when I fpake, they did not

hear; but they did evil before mine eyes, and chose
that in which I delighted not f . So the x\poftle Paul
declares ; Becaufe they received not the love of the

truth—God Jhall fend them flrong delvfons, that they

Jhould believe a lie %. It is elfewhere faid ; Becaufe
Ephraim hath made many altars to fin, altars Jhall be

unto him to fin \. Thefe occalions of fin are fome-
times called fiumhling-blocks. I will lay fiumblijig-

hlocks before this people, and the father and the fon

Vol. I. M m JhaU
* Matt. xii. 43—45. f Ifa. Ixvl. 4.: % 2 Theff. :i. 10. li.

^ Hof. viii. n, '
:
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Jliallfall. upon them ; the neighhour and his friendJI3all

perijh *.

9. God may judicially harden their hearts. It is

one of the inconceivable mylleries of Divine opera-

tion, that God Ihould in righteous judgment give up
a linner to obduracy, and yet be at an infinite dil-

tance from the fin. But fo it is. For the emphatic

expreffions ufed on this fulyedl, cannot be reftridted

to fo bare unoperative permiffion. He feems efpeci-

ally to accomplifii this awful work by the means al-

ready mentioned, by giving them up to the govern-

ment of their own lulls; by laying occafions of fin in

their way, before which he knows they will fall, al-

though herein they adt according to the natural pro-

penfity of their hearts ; and by delivering them up
to the uncontrolled agency of Satan, as a tempter.

The Lord hardened the heart of Pharaoh. Yea, the

fcripturefaith unto Pharaoh, Even for this fame pur-

pofe have I raifed thee up, that I mightfhew my power
in thee. What is the Apoftle's inference ? Therefore,

Whoin he will he hardeneth f. It is faid of the Gen-
tiles, that becaufe they did not like to- retain God in

their knowledge, therefore God gave them over to a re-

probate mind ;{:. It is declared of the Canaanites, that

it was of the Lord to harden their hearts, that they

Jhould come againfl Ifrael in battle, that he might defiroy

them utterly, aiid that they might have no favour, hut

that he might defiroy them, as the Lord commanded
Mofes §. hinners, in this deplorable fituation, are in

a manner delivered up to Satan's management. The
God of this world blinds their ?ninds. So it is faid,

that the Devil entered into Judas. We muft not un-

derftand this of a literal polfeflion, but of his being
given up to his own lulls, under the fearful influence

of Satan's temptations.

10. God may refufe to hear, although they Ihould

call. He laughs at the finner, when trying to break

his hands. But his holy fcorn will be far more awful

in the end : Becaufe I called, and ye refufed ; there-

fore^
* Jer. vi. 21. f Rom, ix, j;, 18. X Rom. i. 28^

§ joli xi, ;2o.
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farCyWill I alfo laugh at your calamity^ and mock when
yourfear cometh *.

11. Resistance of convidtions fometimes ends in

defpair. We have already feen that this was Saul's

cafe. Judas alfo, although he refilled the different

warnings given by his Mailer, was afterwards affedl-

ed with fuch horror of confcience, that he banged

himfelf.

12. These abufed convidlions will, if mercy pre-

vent not, greatly aggravate their eternal condemnatioti

and mifery. Sinners, you may now fmother confci-

ence, like a fpark among afhes ; but this is only re-

ferving it as a kindling to that fire, that Jhall never

be quenched. You may, in the mean time, trample

this worm under foot, or bury it in the earth of your
worldly cares ; but itJJmll never die. You may hatch

cockatrice eggs, but yoxxJhall die by eating of them ;

jxnd that which is crujhed, breaketh out into a viper.

The law worketh wrath. The finner may refufe to

hear its voice as a fchoolraajier, when denouncing the

fentence of condemnation, and to flee fro?n the wrath
to come. But he does not really efcape it. He only

treafures up wrath againfl the day of wrath. Stifled

convidions fhall be th-e great torment of the damned
in hell. There, every confcience fhall be fully a-

wakened. A defpifed Gofpel will be the mod dread-

ful fewel of that lake that burneth for ever and ever.

Such finners will God confume like briers and thorns.

It is the great aggravation of their miifery that they

look upon him whom they have pierced. For they look

only to wail becaufe of him. A pierced Chrift, in the

rejedion of his Gofpel, and refillance of his Spirit,

heats the furnace of hell feven times more. The
wrath of the Lamb is repreiented as the bitterell in-

gredient in the cup of fury, miniilered to unbelievers

:

—Cover us from the face of him that fitteth on the

throne, and from the wrath of the Lamb. For the

great day of his wrath is covie, and who Jhall be able

to ftandF But kifs the Son, lejl he be angry, and ye
.iierijhfrom the wav.

S E R-
* Prov, i. 24.—31.



5 E R M O N XV.

On the DECEITFULNESS or the HEART, in e:v:

BRACING FALSE GROUNDS of CONFIDENCE.

ISAlAH xliV. 20.

Hefeedetb cf ojbes ; a deceived heart hath turned him

ajidey that he cannot deliver his foul, ^narfay Is there

not a lie in viy right hand?

THERE is a kind of religion, aks 1 too generally

crept in among profeiTed Proteftants, which has

no relation to the heart. It entirely overlooks the

neceffity of a new nature, reduces regeneration to a

mere name, or at leail renders it a thing impoflible,

by making it to depend on the will of one who is

led captive by the devil at his ivill. 'It confines obe-

dience to the letter of the law, and draws a veil over

its fpirituality and extent ; as the Pharifees did, who
thought that the law was fulfilled, if the mere letter

of it was not tranfgreffed. It knows nothing of the

bleffednefs of purity in heart, without which we
cannot fee God. Not only does it pay little regard

to regeneration as the fource of all acceptable wor-

Ibip, and to inward holinefs as an eflential ingredi-

ent in it ; but it a;lfo defpifes the latter in the rela-

tion of an illuftrious end appointed by God. For

this is the will of God, even our fanctif.cation. Ac-
cording to this Pharifaical fyftem, he is fully entitled

to the chara6ler of a good T»r virtuous man, who
does not poiitively tranfgrefs the literal precept,

]S[or
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Nor will it greatly detrad from his charader, though

he life confiderable freedom with the firft table of

the law, if he preferve an external refpedt to the

fecond. If he feem to love his neighbour, he may
ealily obtain a difpenfation from loving the Lord
with all his heart. But as it is declared in the Word
that the heart is deceitful above all things^ we can

fcarcely find a greater confirmation of it than this

;

that many in our time, both teachers and taught, fa-

tisfy themfelves with a fpecies of religion from which
the heart is excluded. They profefs to worfhip God the

Spirit ; but if it be not infpirit, it cannot be in truth.

These words are a part of that long and beauti-

ful expoftulation that God hath with his people, in

this and the three preceding chapters, on the fub-

je<5l of idolatry ; in confequence of that ftriking

challenge given in chap. xli. 21. not merely to the

worfhippers of falfe gods, but to thcfe gods them-
felves. But as whatever was written aforetime, nvas

written for our learning, as every thing is to us a falfe

deity, which receives that place in the heart that

belongs only to the true God, and which we em-
brace as our confidence ; they defcribe the chaiafter

and fituation of all who reje6l the true faivation, and
truft in any lying refuge. In thefe words we have
an account of the conduct of the falfe worfhipper,

the caufe of this condudl, and the effect proceeding
from this caufe. His conduct is metaphorically re-

prefented under the notion offeeding ; becaufe, as

food is the fupport of the body, Avhatever a man
confides in for eternity is to him the fupport of

his foul. But flrange is the food here mentioned.
To what the allufion is made, we cannot pretend
to determine. Some think, it refers to the cullom of

penitents under the law, in covering their heads

with afhes, or lying among them, innvhich fenfe it

is ufed, Pfal. cii. 9. / have eaten aJJyes like bread.

In this view it expreffes the forry and bitter fruits

of idolatry. Probably, there may be a reference to

the words immediately preceding. As in verfe 19.

the
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the idolater is defcribed as burning part of the tree,

'of which he makes his idol, as baking bread and
rbafting flefh with the coals of it

; perhaps the Spirit

of God means to reprefent his folly in fuch a con-

temptible point of view, as if he miftook the ajbes

of his fire for the food prepared on it, and ate the one
inftead of the other. Or, the words may be defigned

to lignify the fhocking ftupidity of confidering that

as a god, a part of which he hath himfelf already re-

duced to afhes. At any rate, the expreflion points

out a food that is entirely unfuitable to nature, and
denotes that a falfe ground of confidence is as unfit

for the foul, as aflies would be for food to the body.

In much the fame fenfe it is faid, Hof. xii. i. Eph-
raim feedeth on wind. The caufe of this fi:range pro-

petifity and foolifh condud: is next affigned. A de-

ceived heart hath turned him ajide. This dreadful

infatuation proceeds from a heart under the power
of deceit. And fo efficacious is it, that he cannot deli-

ver his foul. The corruption of his heart increafes

the blindnefs of his underflianding, and makes it a

moral impoffibility for him to fliake himfelf loofe

from his vanities:

—

Nor fay. Is there not a lie in my
right hand P " Is it not a thing of nought in which
^' I place my confidence, and which 1 graip as eagerly
*' as if it were my all ?" Or, it may be read, at my
right hand, referring to this as the place of power
and dignity.

Having formerly confidered fome of the plans of

deceit, which the heart purfues for ftifling convidlions

altogether ; it is our prefent defign to point out fome
of thofe falfe grounds of hope for eternity, in embra-

cing which it iflues convictions

:

But previoufly, we may obferve more generally,

1 . That the heart difcovers its deceitfulnefs by its

flrong propenlity to receive any error more readily

than truth. That character of Antichrifl: is imprefled

on the heart of every man by nature ;—its working

is with all deceivahlenef of unrighteoufnefs . That there

is no error too grofs for the heart' of man to receive,

if
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if he be left to the power of his own corruption, is

evident not only from the innumerable delufions of

thofe who have no other guide than the light of na-

ture, but efpecially, from the unfpeakable variety of

errors and multitude of herefies, many of which are of

the moft Ihocking nature, that have been adopted by
men who have profefled the Chriftian religion, and
pretended to receive the word of God as their only

llandard. Hell itfelf could not have been more pro-

dudive of errors and blafphemies, than the humaii

heart hath been. I'hefe are the empoifoned itreams

that have been ilTuing from it, in every age of the

world, and in every period of the Church. And
although the multiplicity of its deceits has almoft

been expended in fo long a courfe of ages, fo that

many herefies, which are publifhed as new, are only

a revival of thofe that have been long fince antiqua-

ted
; yet the deceitfulnefs of the heart, aided by Sa-

tan, exerts itfelf in ufhering thefe into the world,

drelTed up in a new attire, fuited to the tafte of the

age in which they are produced, and difguifed with

fome greater femblance of truth ; like the old and
wrinkled Jezebel, who, when fhe heard of the coming
oi "^oXwXy painted her face, and tired her head, thinking

to foften, if not to captivate the heart of this novice

in royalty. It is eafier to believe error than truth,

becaufe it is agreeable to the deceitfulnefs of the

heart ; whereas truth is repugnant to its natural incli-

nation. Every man may be faid to be born an here-

tic ; for the feeds of depravity in his heart always
difpofe him to credit the teftimony of Satan rather

than that of God. Therefore herefies are mentioned
among the wofks of the fleJJj, becaufe they fpring

from inward corruption. Some iuft, remaining un-
mortified in the heart, is generally the parent of er-

ror in the head. When men cannot endure found
doBrine^ but heap to themfelves teachers ; it is general-

ly aftery i. e. according to their own Ivfis *. Even thofe

who have received a religious education, who, from
their

* 2 Tim. !v, %.
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their childhood, have been trained up in the ivhole-^

fome words of found dodrine, if their hearts be un-

affeded by the power of grace, will hnd a greater

propenlity to receive error, than to retain the truth

in which they have been inftrucled. The very chil-

dren of God, who have had the teaching of the Spi-

rit, experience fo great deceitfulnefs of heart, that

they are often in danger of queftioning the truth, of

daggering at the tellimony of God, and of apprehend-

ing that there is a greater pliulibility in error, than

in the dodrines of revelation ; and were it not for

the fupport of that fame Spirit, who hath at firlt fa-

vingly enlightened them, their deceitfulnefs would

carry them to far, and hurry them on fo faft, that

they would foon concernmg the faith make JJjipwreck.

So great a propenlity is there in the human heart to

deceit, that even thofe, who lU'e in fome meafure e-

ftabliilied in the faith, after reafoning on any parti-

cular dodrine with adverfaries, will at times find

fomewhat of the fatal influence of error. So keen,

fo infinuating a poifon is this, that the very touch of

it is noxious, though it be not tailed. What is fabled

of the cockatrice is realized here. This brood of the

old Serpent not only conveys fafcination, but poifon,

by a look. Though the arguments, which are urged

in defence of any error, be fo weak as to bring no

convidion to the underftanding, yet they will fome-

times be fo efFedual as to leave a dangerous fediment

in the heart. Here they make an impreflion, which

truth attended by all the force of the moif cogent

reafoning, often fails to make. And the reafon is

obvious. The bowels of the old man ftill yearn on

his own kindred.

It is a ftriking evidence of this inward deceitful-

nefs, that we feldom fee a perfon recovered from er-

ror, efpecially if he has once received the truth and

forfaken it : and we as feldom perceive one, who re-

nounces the true faith, (lop fhort at the firft error

which he embraces. The belief of one error makes

way j^Dr another, and generally for one grolTer than

the
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the former. For the farther that men decline from

the true foundation, the itrudure they raife becomes

the more hideous, and more immediateiy threatens

the fooHlh builders with ruin. When men from the

malignity of their hearts rejed: the truth, and againll

their own coiividions propagare error ; they are not

only fuccefsful in deceiving others, but have a mi-

ferable fucceis in deceiving themielves into the belief

of thofe damnable dodrnies, which at firft they re-

ceived, not fo mucii becaufe they believed them, as

becaufe they hated the truth. Hence, it is that error

acquires all that dtccivablenefs of umighteoufnefs at-

tributed to the Man of Sin. iVlen receive not the lov€

of the truth *. What a perfon wilTies to believe, if

contrary to the rule of faith, he will, more eafily than

could be imagined, perfuade himielf to believe ; be-

caufe it fuits the deceitfuinels of his heart, and its

fixed oppofition to God : and this, notwithflanding

the powerful influence of education, the convidions

of confcience, and the ordinary operations of the

Spirit. Thofe alfo, who are affiduous in perverting

others, when fcarcely confirmed in their own delu-

iions, or when they have not as yet declined far from
the truth ; by their fulie zeal, generally not only

ftrengthen their own apoftafy, but greatly extend

it. Thus the Scripture is fulfilled : Evil men aiidfe-

ducers ilhix worfe and worfe, deceiving and being de-

ceived \. Does not this illuilrate the necelnty ot ftill

praying, that we may be enabled to renounce the hid-

den things of dijbonefty, and preferved from walking in

craftiiiefs^ or handling the word of God deceitfully ; and
that we may not be as many, who corrupt the word of
God, but as of fincerity, as of God, that in the fight of
Gody we iTi'Ayfpeak in Chrifl \ ?

2. The heart diicovers this deceitfulnefs by its ex-

treme reludance to the only way of falvanon, and by
its violent propenfity to every lying refuge. We have
already confidered its attachment to error, doblrinally^

its inclination to prefer error to truth ; and we may
Vol. I. N n now
* 2 ThefT. ii, jo. \ 2 Tim. iii. 13. t 2 Cor. iv. 2. il. 17.
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now attend to this principle as difcovered by its

attachment to error, in a pr.iSlical refpecl. As we
have feen the efFedls of this deceitfulnefs on the un-
derftanding, Ve may alfo view its fatal influence on

the will. Notvvithftanding all the commands and
calls of God in the word, to believe i'n Chrift ; the

earneft expoftulations and tender intrcaties, that God
condefcends to uie with finners on this head ; the aw-
ful threatenings denounced againft thofe who rejed:

the Son of God ; the inward convidions that the lin-

ner may have, at times, of the infufficiency of every

other foundation of confidence
; yet he refolutely

leans on his broken reed. So aveffe is his heart from

God's method of falvation, although far more com-
fortable than obedience to a broken,, curfing Law, or

toilfome endeavours to attain holinefs VvMthout a new
nature ; that he will rather ivenry himfelf in the

greatnefs oi his %vay ; and labour in the fire for very

vanity, than accept of the Divine counfel. Many
things may incline him to fufpedl the fecurity of his

iituation. But he v/ill rather holdfi/l deceit, than put

the matter to an impartial trial, or put it out of doubt

by liftening to him thatfpeakethfrom heaven. Confci-

ence, when deeply wounded, can .find no healing

from any of his falfe hopes. But he will rather lull

it afleep, at the tremendous rifk of its awakening in

hell, than make ufe of the balm of Gilead, or apply to

the omnipotent Phyfician there. So violent is his op-

pofition to the loving Redeemer, and fo vehement is

his love to his own devices, that nothing but an ^a-

ceeding greatnefs of power can deliver him. He muft

be brought from every falfe fancluary, and find every

treacherous hidingplace overwhelmed by the ftorm of

Jullice, before he be willing to refign them. When
driven from one refuge of lies, he flies to another, and
goes on in this courfe, till by the operation of the-

Spirit of bondage, he h& /but up unto the faith ^, like

-a madman, as the metaphor hnplies, who is confi-

ned by his merciful friends from accomplifhing his

own
* Gfti. iii. %i.



Ser. I5« as to falfe grounds of Confidence» 283

own ruin, on which he is refolutely bent ; or, like a

prifoner in a flrong hold, under the condemnatory

fentence of the law *. In this fituation he continues,

till the year oy God's redeemed he come, when liberty is

proclaimed to the captive by the Spirit of adoption, and
the rebel is made willing in the day ofpower.

More particularly we obferve,

1. That multitudes betake themfelvTs to the ge^

neral mercy of God. Perhaps this is the firll ly-

ing refuge to which the deceitful heart flies for

flielter, when confcience is alarmed. *' 1 am a fin-

" ner indeed,*' faith the heart, " this I cannot
*' deny : bat God hath no pleafure in the death of
*' the wicked, for he is a merciful God, and he never
'' made any of his creatures to damn them." But,

alas I this is a treacherous hiding place. God made man
upright, but he hath fought out many inventions. If any
of mankind be damned, the blame lies on themfelves.

For they are ail without excufe. This is efpecially

the cafe with the hearers of the gofpel. They are

damned, becauie they will not be faved. Tiiey pe-

riih, becaufe they defpife the remedy. They inherit

eternal death, becaufe they judge themfelves univor^

thy of everlafiiug life, becaufe they will not come to

Chriil, that they may have it. God indeed is merci-

ful. But his mercy mult be viewed in a twofold

light, both with refpect to its nature and its ope-

ration. As to its nature, it is an effential perfedion

of God. Unto thee, 0. Lord, helongeth mercy. I'he

objed of our worihip could not be God, unlefs he
were inhnitely merciful. But it muft alfo be remem-
bered, that mercy is entirely free in all its operations.

It hath the abtblute choice of its egrefs, of its objed:s,

and of the manner of its manifeflation. He will have

mercy on whom he will have mercy f. God Vvas un-

der no neceffity of nature to lliew mercy to any of

the ruined family of Adam, more than to the angels,

who kept not their firft ejlate. It is a. fovereign ad: of

his will, a free purpofe of grace. Sinners, you err

egregioUily,

* Gul. iii. 23. f Rom. :x. 15.
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egregioully, if yon apprehend that God cannot but
have mercy on finful miferable creatures. God can-
not deny himfelf. He will never glorify his mercy at

the expence of his juftice, which is as much an ef-

fential perfeftion of his nature as the former. Yon.
altogether confound the attributes of God in your
darkened underilandings. You make the operation

of mercy a neceffary acl with God, but that ofjuftice

arbitrary. You fuppofe him to be under a neceffity

of difplaying his mercy, but under none with refpedl:

to juftice. Now, the very contrary is the truth. He
adls heceflarily in the exercife of Juftice, but fove-

reignly in that of Mercy. He cannot but punifh fin,

becaufe he cannot but hate it, according to his im-

mutable holinefs. And the punifliment of fin is juft.

God's operative hatred of it. In the exercife of juf-

tice, he looks to the defert of fin. In that of mercy^

he can have no fuch refped ; becaufe mifery can
never have the fmalleft portion of merit. Can you
imagine that God will ever facrifice an elTential per-

fedion of his nature to gratify rebellious worms, 'who

defpife the riches of his mercy P No. While he pro-

claims himfelf to be the Lord God, merciful and gra-

cious, he at the fame time alTures us, that he will by

no means clear the guilty^. He will not be merciful

to any wicked tranfgrejfor \.

Wha.t a lying refuge muft this be, fince it is unco-

venanted mercy that you truft in. There is not one

promife in the word, which can aflford any profpeft

of mercy, without refpedl to the everiafting cove-

nant. AH the mercy of God to finners runs in this

channel, 7'herefore thefe two are joined together.

He is thefaithful God who keepeth covenant and mercy^

that is covenanted mercy %. The covenant ofmypeace
Jhall not he removed, faith the Lord, that hath mercy

on thee \. It is mercy confirmed by an oath; The

Lord thy God Jhall keep the covenant and the mercy,

which he fware unto thy fathers^. All the blefiings

of

* Exod. xxxiv. 6, 7. \ Ffal. Ibc. 5. X Dtut. vii. g..

\ Ifft. liv. 10. \ Deut. vii. 12.
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of the covenant are purchafed and confirmed by the

blood of Chrift, and communicated to him, that he

may difpenfe them to us. Therefore, they are Jure

7nercies, becaufe not only eftablilhed by an ev^rbjiing

covenant^ but as being the mercies of David^. But if

the general mercy of God be a fufficient ground of
confidence, wherein confifl;s the fuperior bleffednefs

of thofe <ic/?o know the joyful found f What necelfity

was there for the golpel ? Wherein are we better

than the heathtn, who never heard of it ? Doth God
manifeft his mercy out of Chrift ? Then Chrift died

in vain. This plan pours the greateft diftionour on
the whole work of Redemption, in its contrivance,

in its purchafe, and ih its application. What need
for fuch infinite expence in the difplay of mercy, if

God muft neceffarily pardon fin .'' But indeed, there

is no mercy with God out of Chrift. For our Gad is

a confuming fire, who, if the briers and thorns be £et

againft him in battle^ will pqfs through them^ and burn

them up together. God keepeth his faithfulnejs and his

mercy only with him f . It is only in the perfon and
mediation of Jefus, that mercy and truth have ?net to-

gether X' With the Lord there is mercy, only becaufe

with him there is forgivenefs, or a propitiation §. Our
only hope is in looking for the mercy of our Lord Jefus
Chrijl unto eterncd life\. Nay, Chrift himfelf is //6e

mercy promifed unto thefathers **. For all other mer-
cies are fummed up and concentrated in him, and to

be enjoyed only in union to him. He is the unfpeak-

able gift of God. We not only have eternal life

through him, but we have it in him. For this is the

true God and eternal life. But with refpect to all who
have no underflanding, who rejecH; this promifed mercy^

this covenanted mercy, who defpfe their own mercies^

there is nothing but a fearful looking for ofjudgment

andfiery indignation, to devour the advcrjary ; for he

that made them will not have mercy upon them, and he

that formed the?n willjhew them nofavour ||.

2. The
* If. Iv. 4. f Pf. IxKxix. 24. X ^^- Ixxxv. 10.

I Pf. cxxx. 4. 7. jl Jude ver. 21. ** Luke ;. 72. J| If. xxvii. 11,
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1. The heart often difpofes one to look into itfelf

for fomething good. Many take this courfe, for a

foundation of tranquillity, when any ftorm is raifed

in confcience. Perhaps they cannot deny the rea-

fonablenefs of its alarms about their open outward

fins : but they fly to the heart. They boalt of its

purity. This was the cafe with the Church of Lao-

dicea : Thou thinkeji that thou art rich, and increafed

with ^oods, and Jtandin^ in need of nothing. They
apprehend, it may be, that they have a confiderable

portion of knowledge in the things of God, becaufe

they can repeat whole chapters of the Bible ; although

their learning be like that of a filly bird, which prat-

tles what it does not underftand. They pretend an

ardent inclination to good, however much they may
err at times. Although they commit grofs fins,

they will not allow them to be evidences of wic-

kednefs ; becaufe this contains an afperfion on their

hearts. Thefe are only evidences of weaknefs. They
have been overcome by temptation, while their hearts

wiflied to a(5t a very different part. They adopt

the language of Abimelech, at leafl; in part. If they

cannot fay. In the innocency of my hands ^ they will

boldly declare,

—

in the integrity of my heart have I
done this. Therefore, they perfuade themfelves that

God will excufe them, becaufe they defire to do bet-

ter, however often they fail. But thefe things, in-

fl:ead of proving that they love God, as they pretend
;

on the contrary, demon ftrate that they are lovers of

their ownfelves, which is a ftriking evidence of re-

bellion againft him.

3. Others found their hope on refoliitions of re-

formation. They enter into thefe, when the ar-

rows of the Almighty are within them, either under

Word or Providence. They refolve to do better than

they have formerly done, to become new creatures,

to refift their moll beloved iniquities. This is efpe-

cially the cafe under afflidions. When God's hand

lies heavy upon them, they try to foothe him into

compafilon. They flatter him with their lips, pro-

mifing
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mifing an entire change of life, while their hearts

arefarfrom him. They may, indeed, think them-
felves fincere. But their iincerity is that of a heart

under the dominion of deceit. Their love to fin is

ftill fupreme. They feem to love God ; but it is

only from their dillike to fuffering. This condu6t
^', e find exemplified by the wicked Pharaoh *.—

-

After the plague ot the hail, he calledfor Mofes and
Aaron, and faid unto them; I have finned this time;

the Lord is righteous, and I and my people are wicked.

Intreat the Lord, that there be no more mighty thun-

derings and hail; and I will letyou go, aridyeJhaUflay
no longer. How vain thefe promifes and resolutions

are, the event generally proves, as it did in his cafe.

Whe7i Pharoahfaw that the rain and the hail, and the

thunders were ceafed, hefinned yet more, and hardened

his heart—neither would he let the children of Ifrael

go \. Perhaps, to bind themfelves the fl:ronger, they

may give their refolutions the Solemnity of vows.

They may enter into the mofl: folemn engagements
before the all-feeing God. But their goodnefs is as

the ?norni?ig cloud, and as the early dew. When fin

within them begins to ftir, or temptation from with-

out, thefe fi:rong bonds are as tow, and the maker of
them as a fpark, and they both burn together. Nor is

it furprifing that they fliould be of fo little avail;

becaufe they are made by perfons under the domi-
nion of fin, ignorant of the finfulnefs and impotency
of their fituation, and in a dependence on their

own ftrength, without any right fenfe of. the ne-

cefiity of a new heart, of faith in the blood of Chrift

for juftification, or of the communication of new co-

venant ftrength from his Mediatory fulnefs.

4. Partial and outward reformation is the confi-

dence of many. Under convidions they proceed fo

far, as to make fome change in their converfation^

although they have never been the fubjeds of a

change in the heart. They efcape the grofler pollu-

tions that are in the ivorldy through the knowledge of the

Lor4
* Exod. ix, 27, 28. j- Ver. 34, 2)S'
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Lord and Saviour Jejus Chrijl. That they may get

rid of the fevere admonitions of confcience, they
abandon the external commiffion of fome fms. But
the love of all lin is as ftrong as ever. Sin only takes

a new channel. Like a river that difappears, it runs

more under ground. Ahab, after the Prophet had
reproved him, and denounced judgment againil his

houfe, not only lay in fackcloth^ but ivalkedfoftly. In

like manner, Herod feared John^ knoiving thai be was

a jujt rfiiTn and an hoiy, and obftrved him, and when he

heard him, he did many things, and he heard him gladly *.

Here we find feveral circumllances materially good ;

an efteem for God's meflenger, in oppolition to that

avowed contempt, that is often poured upon his far-

vants by the wicked, he was convinced that he was
a jujl man and an holy; a veneration tor his perlbn

and charader, he feared John ; a concern about his

fafety, for he obferved^ or rather he preferred him f ;

—

an
Mark vi, 20.

•f That this is the proper meaning of the word rendered in our

verfion obfetved, is evident from the conllant ule of it in thn lenfe

in other place«, as Matt. ix. 17. Lake ii. i«^.,j v. 38. It cannot

witii propriety be aleged thht this is nut the true itnle, be-

cauff- it IS addid that be beard him, which we have no reafon to

fuppofe he did. after being rebuked by htm : for this expreffion

cl arly refers to the part, and not to what fiicceeded h s keeping

him. Therefore, it 1^ properly tranflated, when he heard him.

The f.vangthlt, accord ng to the manner moil ordinarily oblerved

in the go pel hi. ory, wiilumt regard to the order of time, takes

occallon here to mention Herod's former conduft, before John had
given offence. Nor is it any objedion to the i'enfe of the word,

that Herod himfelfhadfent forth, and laid hold upon John, and bound
bim in prifonfor Herodias' fake, as we learn trom ver. i^. For
although Herod might be h'ghly difpleaied at him, yet it is unde-

niable that he did not wifli to go fo tar as i.,erodias ; for when Jhe
would have killed him,Jhe could not, ver. 19. Nay, thele words are

introduced as the very realon why Jhe could not effed her bloody
purpole

J
Furh^jeared John, and preferved him. Although he did

not reckon it confident, either with his own honour, or with that

of Herodias, whom he had married, ver. 17. to fuffer John to

preach b-fore him any more, or even to let him at liberty : yet

he wifhed to preferve hi- hfe. It 11 indeed faid. Matt. xiv. 5. that

when be would have put him to diathj heJeared the multitude, be-

cauft
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an attendance on ordinances, inftead of that negledl

with which many treat them, or the foohfti incon-

lideration and indifference of the greateft part, he
heard him ; fome warmth of affections under the

word, like that of the llony-ground-hearers, he
heard .him gladly ; a partial reformation, for he not

only heard, but did ; and a reformation of fome con-

liderable extent, he did many things. But ftiU his

iieart remained the fame. For this very Herod after-

wards beheaded his faithful preacher. His confcience

feems to have been firlt awakened by John's mini-

Itry, and afterwards pacilied by a partial reformation.

But when the Baptill's addreffes became more clofe

and particular, when he reproved him explicitly for

inceiUious adultery, Herod could not fuffer it. I'here-

ioTQ be cajl him into prifun. He would be willing to

do nui.iy things^ if he might ftill keep bis brother Philip's

wife. He Vvould deny himfelf fome pleafures, and
mortify himfelf by fome duties, if his darling fin

might be fpared. But when John plainly tells him ;
•

It is not lavv'ful./br thee to have her, when, like Lot in

Sodom, he will needs be a judge, when he prefumes

to define law to a fovereign ; he renounces his un-

courtly chaplain, who had neither a garb*, nor a
manner, nor a confcience fit for kings houfes, and his

partial reformation together.

5. Many confide in a bare /jro/'^o/z of religion and
obfervation of the/or;// of duties. We have already

fpoken of that difcovery which is given of the deceit-

fulnefs of the heart, when perfons adopt and maintain

Vol. I. O o a
* Matt. xi. 8.

catife they counted him as a prophet. But we are either to confider

this inclination as, the immediate efFect of his wrath, when recently

reproved, which might afterwards iubfide, or be overpowered hf
his convidion of the Baptift's integrity, and by his remaining ve-

neration for his charafter ; or we muft conclude, that he continued

to preferve him from the fame political motive which at firft got

the better of his bloody inclination, his fear of the multitude.

For even after his oath to the daughter of Herodias, to give her.

whatfoevcr fhe would aik, he xoas exceeding forry, when flie de-

manded the head of John, Mark vi. 26.
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a profeflion of religion hypocritically, with a real in-

tention to impofe on others *. We now fpeak of

thofe who delude themfelves, by fuppoiing that they

are in a fair way to heaven, becaufe they have a name

to live, and a form ofgodlinefs. This is a fpecies of

hypocrify, different from that formerly mentioned,

according to the common acceptation of the word ;

which, although in Scripture ufed promifcuouily in

both fenfes, yet with greater ftriftnefs and propriety,

applies to him who intentionally deceives others,

while he knows his own guile. For the word hypo-

crite denotes one who knawingly plays a falfe part. For

the fake of diltinclion, the other kind of hypocrite,

who deludes himfelf, may be called a felf-deceiver»

And indeed, it is a great degree of felf-deceit for a

man to flatter himfelf, that his interefts are entirely

fecure, merely becaufe he has a profeflion of religion,

and goes the outward round of duties. The great

abounding of fuch felf-deceivers in the Church, may,
alas I be too well known from the unprofitablenefs of

their converfation. How unexceptionable foever their

external condudl may be, as to pofltive tranfgreflLion ;

yet there is a great want in it. Though their life be

not defiled by grofs enormities, it is by no means
adorned by the fruits of holinefs, by a fervour of god-

linefs, by a labour of love. . Such go no farther in re-

ligion, than is barely neceffary to maintain their cha-

rader as profeflbrs, and procure admiflion to the pri-

vileges of the Church. Though others may have

great apprehenfions in regard to them, yet they car-

ry matters fo fair, that they could not be juftiy ex-

cluded ; as none may prefume to determine the fl:ate

of any to be bad, if they be not ignorant of the truth,

or living in the habitual pradtice of known fin. In a

word, they have externally all the negative fide of a

Chrifl;ian. They are no fornicators, adulterers,

drunkards, extortioners or profane perfons. Their

character is good ; they are efteemed by their neigh-

boars : they are regular in the performance of duties

:

and
* See Serm. xi.
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and they conclude that it would be cruel and unjuft

to fuch favourable appearances for them to fufped:

themfelves.

Persons of this {lamp are defcribed by the Spirit

of God : This people draw near me with their mouthy

and with their lips do honour me, but have removed

their heart far from- me *. Such felf-deceivers are

generally much puffed up with ideas of their own
importance and fuperiority to others. Of fuch the

wife Agur fpeaks : There is a generation that are pure
in their own eyes, and yet are not wajhedfrom their fil-

thinefs f . God expreffes his haired of this felf-righteous

temper : They fay, Stand by thyfelf come not near to

me, for I am holier than thou. Thefe are a fmoke in my
nofe, afire that burneth all the day \. The fame fpi-

rit Chrift alfo reproved, when he fpake the parable of

the Pharifee and Publican to certain who trifled in

themfelves that they were righteous, and defpifed others \,

This felf-deceit the Apoftle James defcribes in a very
ftriking manner while he earneftly cautions againft

it : But be ye doers of the word, and not hearers only;,

deceiving yourfelves *=^. When our Lord illuftrates the

falfe foundations on which men may reft forfalvation,

he particularly mentions this as one. Not every one

that faith unto me. Lord, Lord,Jhall enter into the king-

dom of heaven %X. Satan who wiilies to keep lin-

ners as far from the kingdom as poffible, if he can-

not retain them in abfolute profanity, if, in con-
fequence of fome convictions, they adopt a profelFion,

will next try to perfuade them to reft here. The
heart often falls in with the deceit, becaufe the
tranfition from grofs immorality to an outward ap-

pearance of ferioufnefs is very confiderable. There-
fore there is great danger of relying on it. it is

alfo far eafier to make a profeffion, and to obferve

ordinances, than to deny one's felf, believe in Chrift,

and mortify fin. The Jews found it eafier-to keep all

the
* Ifa. xxix. 13. f Prov. xxx. 12. % I^^* ^'^^- S

f Luke xviii. 9. ** Ch. i. 22. %t Mat. vii, 2j^.
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the ceremonial inftitutions which God had appointed,

and all the traditions which their fathers had fuper-

added, than toJlain the pride of ih^iY glory ^ by taking

up the crofs ; becaufe even that burdenfome work was
far lefs difagreeable to their corrupt hearts.—The
more pure any profeilion is, the greater is the danger.

When, on the one fide, one has to encounter the pre-

judices of education againft found doctrine, to re-

nounce open fins, and to perform a variety of duties

unpleafant to corruption ; and on the other, to fuf-

tain the reproach of the world, to feparate from for-

mer acquaintance, and perhaps to fiiffer in temporal

refped:s ; thefe things feem, through the power of

deceit, to afford fome ground of confidence and boaft-

ing before God.

SERMON XVI.

)y THE DECEITFULNESS of the HEART, in em-

bracing FALSE GROUNDS of CONFIDENCE.

imaacsasssn'^.v

Isaiah xliv. 20.

A deceived heart hath turned him njide, that he cannot

deliver hisfoul, norfay, Is there not a lie in my right

hand '^

N the preceding difcourfe, we have confidered the

_ deceitfulnefs of the heart as manifefied in fixing

pn falfe grounds of confidence tor terminating con-

viclions.
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vidions. It hath been obferved, that this princi-

ple is in general difcovered by the ftrong propenfity
of the heart to embrace any error more readily than
truth, by its extreme reludance to the only way of fal-

vation, and by its violent propenfity to every lying
refuge ; more particularly, by confidence in the ge-

neral mercy of God, by dilpoling a man to look in-

to the heart itfelf for fometh'ng good, by depending
on refolutions of reformation, and by trufi;ing to re-

formation of a partial and outward kind.

6. Others deceive themfelves into a reliance on
their church-privileges. This was an ancient error

of the Jews. When Jeremiah reproved them for their

wicked works, they prefumptuouHy replied, The
temple of the Lord, The temple of the Lord^. They
perfuaded themfelves, that it was impoffible that God
ihould reject a people, or any individuals of a people,

which was fo remarkably diftinguifiied from the na-

tions. Chriit found them labouring under the fame
ruinous deceit. They faw not the neceflity of re-

pentance, or of fruits vieet for it ; becaufe they had
Abraham for their father |. For the fame reafon,

they had no fenfe of their need of fpiritual freedom,

of deliverance from the bondage of corruption^ from
a death in trefpajfes and in fins. We he Abraham''

s

feedy and were never in bondage to any man : how
fayefl thou then, Te Jhall be made free ? %. During
the miniftry of Paul, they were truiling to the f.imc

fandy foundation. Therefore in his epiftle to the

Romans, when proving Jews as v/ell as Gentiles

to be underfin, he fets aii'de that objection, which the

Jews might offer from their outward privileges : Be-

holdy thou art called a Jew, and rejleft in the law, and
rnakeji thy hoaji of God ^. They rejoiced in their

7ia77ie as diftinguifliing them from blinded Gentiles.

They refled in the enjoyment of the law, as com-
mitted to them, even while that very law condemn-
ed them. They refted in this, inftead of coming to

Ghrift, who is the end of the law -for righteoufnefs,

and
* Jer. vii, 4. | Mat. iii. 9. X Jol^n viii. 2,1- § Pvoai. ii. IT,
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and who alone can give rejl to the foul. They hoaft-

ed in their relation to God as his peculiar and cove-

nant people. Paul himfelf was once enllaved by
this deceit. He had confidence in the Jie//j ; hecaufe

he was circumcifed the eight day, of theflock of Abra-
ham, of the tribe of Benjamin^ one of the two tribes

that adhered to the houfe of David, dnd to the wor-
ihip of God, M'hen the other ten revolted from
both * ; an Hebrew of the Hebrews, touching the law
a Fharifee. Thefe things were gain to him |. It is

much to be feared, that many who are called Chri-

ftians reil as much on things of the fame nature as

ever the Jews did. They have been baptifed. They
are admitted to the Lord's Supper. Thefe are their

circumcifion on the eight day, their new moons, and
thtiTfolemn feafls. If this be not the cafe, why do
many of you fhow fo- unreafonable an anxiety for

baptifm to your children ; fo that nothing will fatisfy

you, unlefs all decency and regularity be trampled

on, for the more expeditious difpenfation of the or-

dinance ; as if the want of it would feal your chil-

dren under condemnation, or the mere obfervation

of it fecure them in falvation ? If you confide not

in privileges, why are many of you fo anxious to re-

ceive the. Sacrament of the Lord'^s Supper once a-

. year, and perhaps, at a particular time, without any
deiire of celebrating this ordinance more frequently

;

and fo uneafy, if through difeafe, or by any other

unfurmountable obftacle, you be prevented from re-

ceiving it at the ufual time, or in the ordinary place ?

How are your minds fo ferene, after the performance

of this duty, without any concern about your meet-

nefs for it, or exercife in it ? Do not thefe things indi-

cate, that you rather convert it into a Sacrifice, than

receive it as a Sacrament ; that you make that day
rather a day of expiation, than of commemoration ;

that you think, with the Papifts, that the ordinance

;Confers grace from the work wrought ; that you
make a God of it, give it the room of the blood of

Chrift,

* 1 Kings xll. 21. f Phil. iii. 4.— 7.
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Chrift, and confide in it as an atonement for the fin&

of the foregoing year, and a fort of difpenfation for

thofe of the fucceeding one ?

But whatever you may do, God lays no llrefs on
your privileges. Therefore by Jeremiah, he decla-

red to thofe who trufted in them, that he would
deal with them, as with the Heathen : Behold the

days come, faith the Lord, that I will punijh all them

who are circumcifed with the uncircumcifed : Egypt and

Judahy and Edom, and the children of Ammon, and
Moabi and all that are in the iitmofl cornersy that dwell

in the wildernefs : for all thefe nations are uncircum-

cifed, and all the hotfe of Jfrael are uncircumcifed in the

heart *. The Baptift told thofe in his time who
trufted in their relation to Abraham, that God would
rather work a miracle, by railing up fpiritual children

to Abraham from ftones, than acknowledge thefe as

his people, who although they had a natural relation

to the Patriarch, had hard andflony hearts f . Chrift

alfo fliews them, that their connedion with Abraham
as their natural father, did not preferve them fronj

having the Devil as their fpiritual father ; becaufe

they did his works :|:. He afliires them, that ma-
ny fliall fay unto him, in the day of judgment,

Lord, ' Lordy open to us We have eaten and drunk

in thy prefence, and thou hafl taught in our flreets ; to

whom he fhall fay, I tell you, I know you not whence

you are^. So Paul informs thofe who reficdinthe

law, that if they were breakers of it, their cir-

cumcilion was made uncircumcifwn.—For he is not

a 'Jew, who is one outwardly, neither is that circum-

cifiony which is outward in the fiejh. But he is a Jew,
he is a Chriftian, who is one inwardly, and circwncifion,

call it baptifm if you will, is that of the heart, in the

fpirit, not in the letter, whofe praife is not of men hut of

God^*. Thefe things that Paul once counted gain,

after his converfion, he counted lofs for Chrift. Nay,
your external privileges, inftead of juftifying you be-

fore

* Jer. ix. 25. z6. -} Mat. iii. 9. % Jo^^n viii. 34.*-44.

§ Luke xiii. 24. 25. ** Rora. ii. 26—29,
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fore God, will only increafe your condemnation, if

you truft in them, and reject Chrift the foundation
laid in Zion. Although in refped of privilege, you
may be exalted to heaven, yet your fall will only be
the greater ; for you fnall be thri'Jt down to hell—
It Jhall he more tolerable for Sodom and Gomorrah,
in the day ofjudgment, than for you.

7. Some conlide in their gifts, or in their ifeful-

nefs by means of them. Thofe who have formerly

been ignorant of the principles of religion, and ei-

ther by application, or by the common illumination

of the Spirit, attain a confiderable knowledge of thefe,

are in danger of rcfting here. The danger is the

greater, that knowledge, when unfanftified, puffcth

up. We fee how contemptibly the f'harifees fpeak

of the common people ; This people that knoweth not

the law, is curfed. That this was one of the falfe

confidences of the Jews, is evident from the peculiar

notice that Paul takes of it, when enumerating thofe

things on vvhich they rcfled : Thou knoweft his will,

and approveft the things that are more excellent, being

inflruded out of the law *. Some may truit in their

gifts of utterance in prayer or preaching ; or, in their

ufefulnefs, either in converting or edifying others ;

as the Apoille adds ; And art confde?it, that thou thy-

felf art a guide of the blind, a light of them who are

in darknefs, an injlrucier of the foolijh, a teacher of
babes, who haft the form of knowledge, and of the

truth in the law'\. But gifts of this kind are not

confined to faints. They are beftov»'ed for the ad-

vantage of others. And although, in general, it be

the lips of the righteous thiit feed many ; yet the com-
mon gifts of unholy perfons may be ufeful. For Paul

fuppofes it poiTible, that he might preach Chrijl to

others-; and he himfelf a cajiaway. Many, perhaps,

do not fpeculativcly, or in their judgments, reft on

gifts, v;ho yet do ib practically. They find them-

felves polTeffed of thefe. They miftake them for

grace, as it is ' not very eafy to diftinguifh them,

without

* Rom. ii. i8. t ver. 19,— 20.
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without a confiderable degree of fpiritual difcern-

ment. Thus, they do not merely err fo far as to reft

on them as evidences of juftification, but as, in fome
fenfe, the foundation of it. For the tranlition is very
eafy to the deceitful heart, from confidence in a
falfe evidence, to confidence in a falfe foundation.

And, perhaps, it will be found, that thofe who have
no evidences of religion, but fuch as are counterfeit,

generally transfer thefe into the room of the foun-
dation : for what is put out of its own place in one
refpect, is readily mifplaced in any other. Among
the many falfe pretenders to an intereft in him, Chrift

particularly mentions thole, who reft on gifts and ufe-

fulncfs : I faJ unto you, many fhall fay in that day^

Lord, Lord, have ive not prophefied in thy name, and in

thy name caji out devils, and in thy name done many
^vo}lderful liJorksP'to whom he fhall fay. Departfrom
me, I never knew you, ye workers of iniquity^. Here
they declare the ftrength of their dcluiive hope, by
the manner of their addrefs. It is not only the lan-

guage of fervency, but of great intimacy. They are

introduced asfpeaking to the Judge, as men do to one,

wi:h whom they are thoroughly acquainted, although,

at the time he may not feem to notice or recoiled:

them ; Lord, Lord,—** Thou canft be at no lois to
*' know us. We have received many gifts from thee,
** and by means of them we have alfo done thee much
*' fervice 1" But he difclaims all knowledge of them, all

love to them, all mtereft in them. He evidently in-

lin nates alfo, that they might live and die in this feif-

deceit. For it is in that day, that they are convinced

of their falfe confidence. Paul fuppofes that one
might have all kno-wledge and all faith, and yet be as

founding brafs, or a tinkling cymbal.

8. Some may truft to a work of the Law, as if it

were in itfelf faving. The law may operate on con-

fcience in a twofold manner, either as commanding,
or as condemning ; by a difcovery either of duty or

of danger. But in neither of thefe ways is it indi-

VoL. I. P p fpenfably

* Miitt. vii. 22, 23.
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fpenfably conneded with falvation. For there are

many, really interelled in Chrift, who were never the

fubjecls of a law-work. This is the cafe with thofe,

who have been united to him in a ftate of infancy,

before they were capable of knowing the operations of

the Spirit on their hearts. So it was with Samuel, of

whom it is faid, that the child was in favour with the

Lord*; with Jeremiah, to whom he fpeaks in this

manner, Before Iformed thee in the belly I knew thee^

and before tho^i camefl forth out of the womb IfanBified
thee\ ; and with John, the Forerunner of Chrift, who
was filled with the Holy Ghofl, from bis mother''

s

womb %. Thefe perfons could not undergo a work
of the law before union to Chrift. There are others^

who have been converted after they were come to

years, in whom the operations of the Spirit have been

fo gradual, that they have fcarcely been fenfible of

this law-work, or fenlible of it in fo fmall a degree,

that they have been afterwards in danger of doubting

the reality of their faith, for this very reafon. One
of the thieves, who were crucified with Chrift, was
converted very fuddenly ; and it does not appear that

there was a preparatory work of the Spirit. The
convictions of thofe who were turned to the Lord, by
Peter's miniftry, on the day of Pentecoft, almoft in-

ftantly terminated in converfion. Thofe, whofe ex-

perience correfponds to fuch examples, have felt little

or nothing of terrors, before they were brought into

a ftate of peace, compared with others who have been
long in a moft deplorable fituation, almoft driven to

defpair, ere they obtained a faving difcovery of mercy,

or who, as the Scripture exprefl^es it, like Ephraim,
\i2M^flaid long in the place of the breaking forth of
children § . ,

On the other hand, there may be fome, who for a

long time, may be the fubjeds of a law-work, and
that with the greateft feverity, who never undergo a

faving change, but afterwards give the fulleft evidence

of their being in the gall ofbitternefs. E{a.u found no

place for repentancCy although he fought it carefully

with
* 1 Sam. ii. 26. f Jer. i. 5. % Luke i. 15. § Hof. xiii. 13.
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with tears. So fevere were the terrors that the traitor

felt, when convinced of his guilt in betraying innocent

blood, that he would rather plunge himfelf into hell,

than bear them any longer on earth. Here it is to

be obferved, left any (hould miftake, that when we
fpeak of fome adult perfons being the fubjeds of re-

generation, without a dilcernible law-work, we are far

from excluding it entirely. They do not, perhaps, ex-
perience any regular, continued, and fevere working
of the law on their coniciences, like that of many o-

thers. But they mult of neceffitv be convinced of
their finful and miferable lituation by nature, of their

abfolute inability to deliver themfelves, and of their

liablenefs to eternal deftrudtion ; before they can em-
brace Chrift as their only refuge. Yet this law-work
may be fo gentle and gradual, or of fo fhort a dura-

tion, as fcarcely to del'erve the name, and frequently

to be almoft imperceptible to themfelves.

But although it thus appears undeniably, that a

regular, formal and continued work of the law on the

confcience, is not indifpenfably conne6i:ed with fal-

vation, either on the one hand, as marring the evi-

dences of falvation without it, or on the other, as

enfuring the reality of a faving change
;
yet gofpel-

hearers may through the deceitfulneis of their hearts,

imagine that all is fecure with them for eternity, be-

caufe of their experience of a work of this nature,

Thofe, who for a confiderable part of their lives have
been ignorant of the gofpel of Chnft, or gone on in

an unreftrained courfe of iniquity, are moit in danger
of falling into this miftake ; becaufe the tranlition

from a total indifterence about the ilate of their louls,

to fome deep, anxious and diftrefsful concern about
it, is fo great, that they are very apt to conclude they
are the fubje6ts of a faving operation of the Spirit.

Becaufe they have experienced a legal forrow for fin,

principally ariling from the fear of wrath, they flatter

themfelves that they have felt that forrow, which is

ofa godly fort ; that repetitance uuhich is not to be re-

pented of. They have been frightened out of their

groffer
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grofler fins, therefore they prefume that they have
^cX\i-d\\y Jied for refuge to lay hold on the hope fet before

thern. They find fome change of courfe ; and they
flatter themfelves that they have undergone a real

change of nature.

9. This pruiciple of deceit is difcovered by the

finner's endeavours to obtain juttification by mo-
ral duties. While fome depend on a llridl obferva-

tion of appointed ordinances, others go farther, in

pretending to obey the whole law. They not only

read and pray, and attend divine worlhip ; but they

attempt to keep all the commandments, for obtaining

life. They being ignorant of God''s righteovfnefs, go
about to eflablijh a righteoufiefs of their own ; and ihus

they do not fuhrnit themfelves to the righte'oufiefs of
God. We have a very aft'ecting inftance of this fpe-

cies of felf-deceit, and of the extreme danger of it, in

the hift:ory oi the young man, who applied to Chrift,

inquiring, What good thirg heJhould do to inherit eter-

nal life * ? He comes to Chrift, feeking faivation

in a legal way ; and Chrift anfwers him according

to his idols. If thou wilt enter into life^ keep the

commandments :
*' if thou art determined to be laved

" by thy own doings, then thou muft obferve the
" whole law." As he difcovered his felf-deceit, in

fuppofing that it' was poffible for him to enter into life

in this way ; he gave a farther proof of it, in appre-

hending that he had anticipated the neceflity of this

injundion. Being ignorant of their fpirituality and
extent, he replied ; All thefe things have I kept from
my youth up. And he aiks, as if with a fecret tri-

umph of heart ; What lack Iyet P " When 1 have al-

** ready done fo much fovlife, is there any thing that can
*' yet be wanting?" Or, (hall we rather fuppofe, from
the modefty and gentlenefs of his behaviour, that in

this inquiry he was influenced by the didlates of his

natural confcience, which was not fatisfied with all

he had hitherto done ? Whatever was the cafe, our

Lord gives him one injundion, that fully difplays the

vanity

t Matt. xix. 16

—

21-
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vanity of all his pretenfions and endeavours, and the

fatal nature of his felt-deceit. If thou wilt be perfect,

go and fell all that thou hafi, and give to the poor. He
had formerly mentioned all the precepts of the fe*

cond table, in fo many words, fave that regarding

covetoufnefs ; and now he tries hiiTi on this precept.

But whether this was touching him on the tender

part, whether this had been his darling lin ; as an

evidence of the folly of his legal expedations, we are

informed that he went awayforrowful^for he badgreat

poifejjions. It appears, indeed, that he was naturally

an amiable perfon. It is alfo faid that Chrill loved

him, (i. e.) confidered as man. Nay, it is evident,

that he came to Chrift, perfuaded that he could teach

him the way to eternal life. But notwithilandmg

thefe things in his favour, the deceitfulnefs of his

heart carried him away from xh^good Mafler, and we
have no account of his return. It (hows the incon-*

ceivable deceitfuhiefs of the heart, that fo many are led

aftray by this deceit, when it is fo grofs and palpable.

For what can be more abfurd, than for fallen man to

imagine that h^can obey the law for life, a law al-

ready broken, a law that fpeaks no comfort to the

iinner, that only denounces wrath and eternal con-

demnation againlt every foul of man that doth evil?

10. Many truil to iWtufncerity in religion. Rather
than renounce the multiplied fubterfuges of legality,

they will endeavour to compound with the law, as if

they faid to it ; " Although we cannot give perfedt

" obedience to thy precept, yet, upon condition of
" deliverance from thy penalty, and of being entitled
" to the bleffing promifed, we will make up for the
" want of perfection in our obedience by its,Jlnceri-
*' ty ; and, to amend the whole, wherein we are de-
" ficient, we will truit to the righteoufnefs of Chriil."

This fond imagination of the heart flays its thoufands

and ten thoufands of profefled Proteftants. Nor is it

any recommendation to it, that it hath been regularly

reduced into form as a dodrine, as if it contained the

very eflence of the Gofpel, even by men wiiofe hearts,

it
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it is to be hoped, were better than their heads. In

vain do you boaft of your fincerity as the foundation

of your pardon and acceptance with God. Know ye

not that the' holy law will remit nothing of its de-

mands? It claims the uttermojl farthing. He that

offendeth in one point is guilty of all. The law as cer-

tainly condemns him, as if he had broken every pre-

cept. But wz every thing we all ofend. Mere inten-

tion will not fatisfy it. There muft be aclion.

Therefore, while it reaches to the heart, all its pre-

cepts are expreffed in immediate reference to the

outward a6t. How can it be pleafed with mere fin-

cerity, when it hath no knowledge of any one who is

under it, but either as perfedl, or as condemned by

its curfe ? For when man was made under the law, he

was thus fubjeded as an innocent creature. If the

laws of an earthly kingdom make no excufe for a

man^ becaufe he has become guilty, but on the con-

trary, for this very reafon, denounce their vengeance

againii him ; how can it be fuppofed that the law

of a God of infinite purity fhould thus be trifled

with ? If you truft to your fincerity, you make it

your righteoufnefs, and thus rejed: the righteoufnefs

of Jefus Chrift. " Oh I no," may you reply, *' we
*' truil to his righteoufnefs, for it is this that fupplies

" all our defects." Hath Chrift then become a Sa-

viour to you, only to make you as far as poffible fa-

viours to yourfelves ? Mufl his robe of wrought gold,

his garment offalvation be degraded and defiled by
being joined to the flthy rags of your righteoufnefs ?

Muft it be rent in pieces to patch up your tattered

fhreds, and make a covering of them ? Vain, is the

attempt. The ?iew cloth put into your old gar?7ient^

inftead of mending it, would only make the rent

worfe. What fellowflnp hath righteoufnefs with un-

righteoufnefs ? Our Lord's garment of falvation is.

like that which he wore, feamlefs. It cannot be part-

ed. It mufl either be received wholly, or not at all.

Were it poffible that fo much as one of your rags, a

fmglework of yours, could be feen in it, the all-pier-

cing
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cing eye of Juftice would look through it, and dift

cern all your defeds. It is only by putting it on

completely, that there can be no fpot in you.

But what is this Jincerity in which you make your

boaft before God ? Do you not confide in it as the

ground of your juftification ? If fo, it muft be the

lincerity of a perfon who is not yet juftified -, that is, of

one Hill under the curfe of the law. And do you
think that the juft God will accept this ? Where is

that human law which will accept lincerity of re-

pentance lor any crime, as an atonement for the

crime itfelf ? It is vain to pretend, that you do

not view it as an atonement for your fins. For if you
believe, that your pardon proceeds in any refped: on
this ground, it muft be your atonement, nay, your

only atonement. For you thus make that your righ-

teoufnefs, which is one duty required in the law. And
if righteoufnefs in the leaft degree come by the law,

then Chrijl if dead in vain *. Can there be any true

linceiity in a heart that is deeeitfiil above all things and

defperately wicked'^ Can there be any in a heart,

where lin is enthroned, where it reigns ; in a heart di-

vided between God and the world, between God and
felf, between Chrift and Belial? Can that man be

truly fincere, who is a ftranger toTaving faith, without

which it is impojjible to pleafe God ; who habitually

negleds known duty; who does > not as ?i ?iew~bortt

babe defire the fincere milk of the word, and become as

a little child ? Can there be any true fincerity in a

heart that loves not our Lord Jefus Chrifl infncerity ;

that rejeds Jehovah our righteoifnefs, that in all

things takes to itfelf the pre-eminence ? Can that heart

be right with God, that has felf for its great princi-

ple, motive, objed and end in all adions ? Your very

confidence in your fincerity is a certain evidence that

it is not genuine. For curfed be man that trufieth in

man. The fincerity of the greateft faint that ever

lived could not for a moment be the ground of his

acceptance. For the greateft fincerity we can attain

in

* Gal. ii. 21.
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in this world is defiled by a corrupt mixture of de-

ceit. But all fuch evalions clearly maiiifelt the truth

of Jehovah's declaration in the words- of our text,

concerning the idolater, which may juilly be appli-

ed to the legalift : Hefeedeib of aJJjes ; a deceived heart

bath turned him ajide, that he cannot deliver his foul

^

nor fay. Is there not a lie in my right hand P Every

legal worker is indeed an idolater. He worfhips his

own doings. He facrifices to his net^ and burns

ince?fe to his drag.

II. Another falfe confidence, which many fly to,

is the ohfervance of fuperflitious rites. In fome cafesy

confcience, when awakened, is far more eafdy fatis-

fied than in others. Its aptnefs to take peace to it-

felf may be in proportion to the degree of its diftrefs,

or correfpondent to the circumftances of the perlbn.

When the confcience of an ignorant man is roufed,

it will find reft in the very fame confidence, that one

more enlightened is fhaken out of, in confequence of

inward trouble. The fame perfon, in the courfe of

gradual awakenings, may fucceffively embrace a va-

riety of falfe refuges, ftill advancing from one kind of

deceit to another lefs obvious, as being more refined

than the former. He, who claims merit to himfelf

from obedience, when his confcience is greatly awa-

kened, naturally imagines, through his own deceit-

fulnefs, that this obedience will be exceedingly meri-

torious, if he perform even more than whiit is com-
manded. Thus, fuperftition is the fruit of fear, co-

operating with ignorance, and with a miftaken appre-

henfion of pleaiing God, in proportion to the diflicul-

ty of the facrifice, and the voluntarinefs of the offerer.

So great is the deceitfulnefs of man's heart, that he

will rather be at any poflible expence to pacify con-

fcience, than improve the blood offprinkling. To ex-

prefs the difficulty of thofe courfes, to which men
often betake themfelves, for procuring a, falfe peace

to confcience, they are defcribed under the notion of

labouring in the fire. And why will men incur fuch

trouble, expence and danger, when the faivation of

God
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God is brought^o near ? The principal reafon is, that

his plan of falvation is too humiliating to the pride

of man. So powerful is the legal principle in the

heart, that how much foever confcience may be

wounded, if the heart be not broken ; it will rather

heal thefe wounds llightly, or bear the fraa'rt of them
for life, than fubmit to wafli in the fountain of blood.

Yea, fo proud is the heart, that men would not only

be Saviours to themfelves, by accomplilhingthe means
of falvation ; but Gods, in prefcribing the nature of

the work itfelf : and indeed they ad fo far coniiftent-

ly in ufurping both thefe charaders ; for none can

be a Saviour, but he who is a God. Therefore, they

often think God's way too eafy, and endeavour to de-

vife one of their own : not to mention the natural

folly of the underftanding, which is ready to enfure

one of fuccefs in any enterprife, in proportion to the

difficulty attending it ; as Naaman thought it irapof-

lible, that wafliing in water iliould cure him of an
inveterate leprofy, and had nearly rejected the Di-
vine prefcription, becaufe of its limplicity.

Thus, the poor Heathens imagined that the effica-

cy of their facrifices, in expiating their lins, was in

proportion to their expence. Therefore they proceed-

ed to the dreadful extremity of offering human facri-

fices. But this conduct was far iefs furprifing in them,
who had no viiion, than in God's peculiar people to

whom he ^2.0. Jhewed what is good. When confci-

ence was alarmed by deiiunciations of wrath, they
propofed this ftrange queftion ; Wheri^witb /ball

I come before the Lord^ or ho^w myfclf before tbe

High God ?—Will tbe Lord he pleafed witb thoufands of
rams, or with ten thoufand rivers of oil "^ ^ Sinners

will not difturb confcience, if it do not diiturb them.'

We find no inquiries about the method of pardon,
till God begins to plead with Ifrael, as he does in

the preceding part of this chapter. But as foon as

the arrows of conviction are fixed in the confcience,

the finner cries out, l¥hat Jball I do to he faved ?

Vol. I. Q^q When
* Mic. vi. 6, 7,
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When God declares his controverfy ; Ifrael exclaims,

as one bewildered in the midft of danger ; Where-
withal Jhall I come ? The awakened, but unrenewed
iinner, rather than embrace the Divine plan, will

burft the bonds not only of intereft, but even of

blood and afFecticn. Here there is a propofal of the

mod expeniive facrifice, that the human n^.ind ftrong-

ly actuated by a fenfe of guilt ever devifed. Shall

Igroe myfirji-born for my tru?ifgreJJion, thefruit of my
hody for thefn of my foul?—-as if even the unrenew-
ed confcience would fo far give its teftimony to the

juftice of the law, as to acknowledge that its natural

language is, that the nature that hath finned muft

fatisfy ; as if it would feal the equity of the threaten-

ing, The foul thatfinneth^ it JJjall die. Or, Ihall we
rather fuppofe that Satan, who has always dared to imi-

tate, yea, to rival God, and who muft have known that

the feed of the woman was to have his heel brtiifed,

that the true paffovcr was to be facrificed^ firft fug-

gsfced it to men ; as wilhing to have the appearance

of the fame honour given to him, that was really to

be given to the Judge of all. Be this as it will ; he

prevailed fo far, that this dreadful impiety was

not only tranfadted within his own kingdom among
the heathen ; but even the beloved land was defi-

led by it. Therefore there is a peculiar propriety

in the Prophet's mentioning this kind of expiation ;

as, at this very time^ not only Ifrael, but Judah was
chargeable with fo inhuman guilt. Thefe facrifices

they offered in Topliet, or the valley of the fon of

Jlinnom. Ahax was one of the kings, during whofe

reign Micah prophefied ; and he was one of thefe

barbarous worfhippers *. Jeremiah alfo mentions it

as one of the great iins both of Ifrael and Judah in

his timef. But the merciful God proclaims his abhor-

rence of fuch abominable fervices. He declares that he

never commanded them, neither came they into his heart.

Somewhat in the fame manner, do the blind-

ed Papifts, in our day, try to pacify a guilty con-

fcience.

* 2 Ki'ngs xvi. 3. f Jer. xxxii. 2>$'.
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fcience. They are taught to believe that they

muft be faved by the merit of good works. And
what are thele good works ? Thofe are efpecially

meritorious^ which have moft of vvili-worihip in

them : the Uain repetition of prayers in an unknown
tongue ; the counting of beads; making the fign of

the crofs times innumerable ; and cruel penances.

If they fatigue their bodies by tedious pilgrimages to

the tombs of pretended faints ; if they pine them
by failing; or mangle them with the fcourge ; then,

in their deluded apprehenlion, they can not only

merit heaven for themfelves, but communicate a

portion of their merit to others, who will not be at fo

much trouble, if they can purchafe it at an eaiier rate.

Nay, may it not be feared, that fome Proteftants

found their hopes of acceptance upon obedience to

the commandments of men ? They ohferve days and

months, and times and years : and many, perhaps,

fatisfy confcience with thefe things, even, while they

not only defpife the fole foundation, but neglecl the

cleareft precepts of the moral law, and thus make
void the commandments of God by their traditions. But
the Lord faith ; Who hath required thefe things at

your hands? Bring no more vain oblations unto me.

We fee how much he is wroth with profeflbrs

for reding on fuch falfe grounds, from the peculiar

energy with which he anfwers the queflion of thefe

falfe worfliippers by Micah ; He hath Jhewed thee^

man, what is good. As if he had faid ;
" O vain,

" foolifh and ungrateful people, how can you pro-.

" pole fo ridiculous a queilion ;—a queftion which
*' would feem to imply, that 1 had never called you

''to come to me before, that you had never received
'* any revelation from me ? How is it, that you are

" fo ignorant of the meaning of all the ceremonies
''^ which I have enjoined, as to fuppofe that they
*• are required for faivation ; when the whole de-

*' fign of them is only to fhadow forth that faivation

'* contained in the promiie of the Meffiah ? How can
"* you ever imagine that there can be any proportion

*' betweea
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" between ceremonial rites, or even the moft coftly

*' facrifices of a finite nature, and the evil of fin ?

*' How can you ad fo abfurdly, as to believe that
" 1 can accept of human facrifices, when I have
*' often told you, that fuch a thing never came into
*' my heart ? Do you think that a pradice abhorrent
" to nature, can be agreeable to the God of nature?
** Inftead of confide.ring thefe inquiries, apparently
" fo fincere and anxious, as evidences of ignorance,
" and of a cordial defire of inftrudion ; I mull
" view them all as vain and flialiow pretences to

** cover your averfion from thtt method of falva-

•' tion which I have preferibed. Have I not al-

" ready Ihowed you that way which is good and ac-

" ceptable to me, through the blood of the Lamb^
" typified in all the facrifices of my appointment ?

*' Have I not already revealed Him, as the objedl ot

** your faith, who by way of eminence and diftinc-

" tion may be called goo(U becaufe of his infinite

^' perfedtions and fuitablenefs as a portion to the im-
*' mortal foul, as being God * ;—Him, in whofe Me-
" diatory perfon and work the Divine goodnefs is

** fo illuftrioufly difplayed ;—Him, who deferves this

" appellation,- becaufe of his completenefs as a Sa-
" viour ? Have I not held him up to you as the good,
" becaufe he is the only food for the foul f, the bread
" of life ; and as the eflential ^6^0^ of the new cove-
" nant, the fum and fubftance of it, in whom all its

*' blefiings are concentrated, and in union to whom
" all its blefiings are to be enjoyed; yea, as the
^^ goodnefs o/ Jehovah :j: ? And have I not alfo fully

" declared the extent of that obedience required, as

" the fruit of an intereft in th'i?, good; that it mufi be
** of a moral nature, as including not only your duty
** to your neighbour, in acls of juftice and mercy to-

*' wards him, but your duty to me, in fpiritual wor-
" fhip, in humility of heart, and in holinefs of con-
*' verfation ?"

From thefe obfervations we may learn that thofe

who
* Matt. xix. I/. f Ifa. Iv. 2. X jer. xxx:. I2. Hof. iii. ^
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who embrace a felfe confidence are in the greateft

danger from that awful curfe denounced by the

Spirit of God : Curfed be the man that trujletb in

man, and maketh fie/h his arm *. Although it were

fuppofed, that the curfe was originally confined to

thofe who trufted in an arm of flefh, for deliverance

from their enemies ; this, iniiead of weakenmg our

conclufion, would give it new ftrength. If God de-

nounced fo dreadful a curfe againft them, who fought a

temporal falvation from an armofflefli, far heavier mull

his curfe lie on the head of thofe, who from the fame

quarter exped a fpiritual and eternal falvation. Was
he lb angry with his people for rejecting him as

a temporal deliverer ? Who knoweth the power of

his anger againft thofe who rejed him as a Saviour

from lin and from the wrath to come ? Were thofe

fubjedled to a curfe, who made hajle to go down to

Egypt ? Surely, thefe muft deferve to feel the effeds

of his indignation, in a greater degree, in propor-

tion to the unfpeakable value of eternal falvation

above that which is merely temporal f. If you triiji

in man, if you embrace a fiiife cqnlidenGe ;
you not

only

* -Jer. xvii. 5.

f It is undeniable that this curfe extends to all who truft in

any thing in or about themlelves, whether it refpef^ their per-

formances or privileges. For the term Jlejh is often uied to

fignify any thing pertaining to. the law, whether ceremnnial or

moral. In this lenie iaith the ApoClle of the uncircumcifion 5 What

fhail tve fny then, that Abraham our father, as pertaining to the

jlej}?, hath found? Rom. iy. i. In the verfe immediately foUov?-

mg he fhows that by the fiejh he meant the vjorks of- the law ;

For if Abraham was jufified by woris^ he hath whereof to g/ory,

Alfo, when defcribing true believers, he fays 5 We are the cir-

cumcijion which—have no confidence rn the. fiefh, Phil. iii. :^. Left

any fhould think that this referred to the literal circunicifion only,

he repeats the expreffion once and again in the r.ext verfe, and in

verfe 5, 6. illulT:rates it in fuch a manner as to fliow that he ules

it far more extenfively. \Mien tpcaUing of that, concerning whicla

anv other 7nan might think that be had whfreof he might boafi in tb^

fie(h, he not only mentions the privileges of his birth, and his be-

ing circumclfedj but his conne61ion with the finest ft fedt among
the Jews, his "zeal, and his blameleffnefs touching the rrghteouf'

nefs which is in the lauj.
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only retain yourfelves under the curfe, which lies on
every man by nature, but you fubjed yourfelves to

a new and far more tremendous one. The law de-'

nounces its curfe againft every fon of Adam, as a child

of wrath ; but it comes in with a new curfe againft

every one, who rejed:s the bleffing, who difbelieves the

Gofpel. Take heed, therefore, that ye defpife not him
that fpeaketh unto youfrom heaven. You may efcape

the firft curfe of the law by flying to the blefhng of

the Gofpel. But if you perfift in defpifing this, in

treading underfoot the Son of God ; there remaineth no

more facrificeforfin, hut a fearful lookingfor ofjudg-

ment, and offiery indignation, thatjhall devour the ad-

verfary.

SERMON XVII.

On the DECEITFULNESS of the HEART, in em-

bracing FALSE GROUNDS of CONFIDENCE.

Isaiah xliv. 20.

Hefeedeth of ajhes ; a deceived heart hath turned him

afide, that he cannot deliver his foul, norfay. Is there

not a lie in my right hand?

IN the two preceding difcourfes we have illuftrated

various proofs of the deceitfulnefs of the heart, in

its refting on falfe grounds of confidence. We now
proceed to offer forae others.

12. Some
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12. Some may reft on their fufferings in the caufe

of Chrift. There is nothing that we can either do

or fuffer, but the deceitfulnefs and legality of the

heart will incline to affume as a ground of confidence

before God. Although one may renounce works as

the meritorious caufe of juftification, yet the heart

may build on fufferings as fome foundation of boaft-

ing. One may adopt the language of the difciples

with a felf- righteous difpofition ; Lord, we have left

all, and followed thee : what Jhall we have there-

fore ? As it is not fufficient to conftitute a martyr,

that a man fuffers under a perfuaiion of the good-

nefs of his caufe, unlefs the caufe itfelf be really

good ; as it is not enough that the caufe itfelf be

good, unlefs his principles be correfpondent ; one

may fuffer as a martyr in the eyes of men, while the

caufe, for which he fuffers, may be the only martyr

in the eftimation of God, becaufe of the impurity of

his motives. The approbation of man, or the pro-

fpecl of having his name embalmed in the annals of

the Church, may be his only end, and not the glory

of God, or the vindication of injured truth. For a

man may not only give all his goods to feed the poor^

but his body to he burned, and yet want charity. He
may be deftitute of that genuine love to God, that

would make him prefer his glory to every felfilh con-

iideration.

13. Others may depend on a notional faith.—
Some are perfuaded of the truth of the Gofpel. But
they prove that their faith is not divine, becaufe it is

unfruitful. They may renounce all apprehenfions

of acceptance before God, through their profeffion,

privileges, or moral duties ; and flatter themfelves

that they really believe. But their faith reaches no
farther than their underftandings. It does not really

embrace that good to which it pretends to ajfent. It

makes no appropriation of it in a particular manner.
It does not purify the heart from fin ; nor does it

adorn the life. Befides, they truft in their faith, as

the ground of boafting before God. Even the acl of

genuine
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genuine faith does not juftify meritorioufly. This
beL ngs only to the objedt which faith apprehends,

the righteoufnefs of the Redeemer. For, if man
were juftified by faith as his act, boailing could not

be excluded by the law of faith, falvation would ftill

be by works, and the new covenaiit would differ

from the old in name only. There were fome in the

firft ages of Ghriftianity, who thought that luch a faith

might profit them. Thefe are reproved by James,
What doth it profit, my brethren, although a man fay, he

hath faith, and have not works? Can faith fave him^ ?

Indeed, it may be faid, that thofe, whom James re-

proved, are not blamed by him for trufting in their

faith as xh^ foundation, but for trufting in a falfe faith

as the evidence of juftification. But though this were
granted, yet we ought to remember what hath been

formerly obferved ; that generally when men adopt a

falfe evidence of juftification, they do not ftop here,

but infenfibly build upon it as the foundation. Cer-

tain we are, that, in our time, fome heretics main-

tain the adl of faith to be the only meritorious caufe

of juftification ; while others make it fo in part, as

being what they call the root or beginning of juftifi-

cation. Now, we may not only fuppofe, that thefe

heretics, as crediting their own dodrine, reft upon

their faith ; but there is too much reafon to appre-

hend, that others who renounce fuch falfe docl:rine

in their judgments, do really embrace it in their

hearts.

While fome fatisfy themfelves with a mere general

hiftorical faith, others feem to go farther. They pre.

tend to appropriate Chrift to themfelves, to afiure them-

felves of falvation through h'.s blood. Yet it is much
to be feared, that many fuch deceive themfelves, both

as to the foundation of their faith, and as to its place.

They may deceive themfelves as to the foundation of

it. They believe that they fnall be faved, not upon

the teftimony of God in his word ; but they take up

this perfuafion at their own hand. They believe

that;

* James li. l^.
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that they do believe. They believe not in the faitb^

fulnefs of God, but in their own faith. Themlelves
are the objed of their faith. They alfo err as to the

place of this prefumptuous faith. For they truft in it.

To this they recur for pacifying confcience, and fo

give it the place of a foundation. When confcience

accufes them of want of holinefs, they fiience its ac-

cufations by producing their faith. They tell con-

fcience, that holinefs would not juftify them before

God, that this can only be done by faith in the blood
of Chriit. This is true indeed. Neither works be-

fore, nor after juflification, can merit any thing at

the hand of God, But let fuch beware, left they

wickedly make the dodrine of grace an apology for

their lufts. Can Chrift be the minifier of fin? God
forbid. Although faith alone, as an inftrument, juf-

tifies
; yet it does not juftify as alone. A folitary

faith is not a^true faith. Js the body without the fpi-
rit is dead, even fo faith without works is dead alfo.

This fpecies of faith, as well as the former, is merely
notional. If your own faith be the ground of your
comfort under troubles of confcience, if you fly to this

as your hiding-place, you trufl in man^ and your heart

departeth from the Lord. This alfo is an evidence of

your want of genuine faith. For it is the nature of

this grace, in all its agings, entirely to difclaim it-

felf. It is faid, Let a man deny himfelf. Now, faith

is the greateft a6l of felf-denial. It not only renoun-
ces all that a perfon is, or hath, or hath done, or can

do ; but it renounces itfelf, in every ading. Suffer

not confcience to be at reft, merely becaufe you have
a kind of faith. So had the ftony-ground-hearers.

So had the rulers, who did not confefs Chrift. Si-

mon Magus believed. Nay, the devils alfo believe ^^

and their faith is more firm and operative than that

of many profeflbrs, for they tremble. Nor do they

believe in fo general a manner as many. For al-

though they cannot apprehend the promife, which
was never directed to them ; yet, they not only cre-

VoL. I. R r dit

* James li. 19.
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dit the truth of the threatening, but they appropriate

it to themfelves. Art thou come to torment us before

the time ? Therefore they tremble^ becaufe from their

knowledge of the immutable faithfulnefs of God, they

believe and are ajjured of their own miferable intereft

in the threatening. The Apodle fuppoles it poflible

that a man might have allfaith, not merely an hifto-

rical faith, but that which was miraculous, to fuch a

degree, as that he might remove mountains^ and yet

want charity, and fo be nothing.

14. The deceitfulnefs of the heart operates in

6thers, by making them reft upon fuppoled attain-

ments in holinefs. This is a more refined fpecies of

legality than any of thefe formerly mentioned. Such
perfons do not reft on the works done by them^ like

ihofe formerly fpoken of, but on the holinefs fup-

pofed to be evidenced by the performance of thefe

works. In profeffion, and in their own apprehen-
lions, they altogether renounce falvation by works.

But ftill they fome way or other feek for it, as pro-

cured by that holinefs, which they either conlider as

the fruit of their works, or as certainly demonftrated

by them. They rely not on their profeffion of reli-

gion, on their regularity in attendance on ordinances,

or on their performance of moral duties ; but on the

holy frame and temper of their hearts in the obferva-

tion of all thefe. They do not, like the true belie-

ver, efteem holinefs as the way to heaven, with
refpeft to meetnefs ; as the blelTed prelude ; and, in-

deed, an eminent part of it : but view it rather as

the foundation of their hopes of enjoying eternal

lite. Inftead of making it the evidence, which is the

proper place of evangelical holinefs ; they rely on it

as the foundation. Such hypocritical profellbrs

proceed a great deal farther in religion than others.

This is, therefore, a deceit, which is far more
dangerous, becaufe of its greater depth and fub-

tilty. They are not merely concerned about the

putfide of duties, but tafte of the comforts of them.
They have the fembiance of all the graces of the

Holy
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Holy Spirit, without the reality of one of them.—
They have, it may be, an extenlive knowledge of the

things of God. They can talkj with the greateft flu-

ency, of the myfteries of religion ; and have a do6lri-

nal belief of them all. Nay, their knowledge would
feem to be not merely fpeculative, but in fome mea-
fare pradtical ; becaufe it is not deftitute of influence

on the converfation. They may appear to h^jlrong in

faith. Their faith may even feem fl:ronger than

that of thofe, whofe hearts are right with God ; be-

caufe, not being favingly acquainted with the plague

of their ov.'n hearts, they have very little jealoufy

over themfelves. To appearance their love is very
ardent, towards both God and their neighbour.

—

They may flatter themfelves, that they place all their

delight in ordinances, becaufe they fancy that there-

in they enjoy real communion with God. They may
alfo fuppofe that they love the brethren with a pure
heart fervently, becaufe they falfely confider them-
felves as children of the fame family. Their zeal is

fo keen, that they often go as he-goats before the

fiock, and may even feem more concerned about the

interefl:s of religion than thofe who are the children of
Zion. They may give many evidences of repentance,

and be in fajlings often. Their tears may flow copi-

oufly in the duties of religion. They may be remark-
able for humility, and confpicuous in liberality. Yet
all thefe things may be the mere eftecis of natural

afleftion, quickened by fome common operation of
the Spirit, without any of his regenerating or fandi-

fying efficacy.

It is a fuppofable cafe, that thofe who are entire

ftrangers to faving grace, may be enlightened^ andtafie

of the heavenly gift, and he made partakers of the Ho-
ly Ghofl, and tafle the good word of God, and the

powers of the world to come^. They may be enlight-

ened by a common work of the Spirit on the under-
{landing, opening up the dodrines of revelation, and
producing an affent to their truth ; while there is no

fuch
* Heb. vi. 4, 5.
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fuch efficacy as is neceflary to bring the will cordially

to embrace them. They may tajle of the heavenly gift.

They may have Tome affeding difcoveries of Chrift,

who is elfewhere called God's unfpeakable gift^ made to

their underftandings, fo as to operate on their affedi-

ons ; fome glowing appreheniions of the grace or

glory of Chrift, and of the excellency of the way of

falvation through him^ efpecially in their imagina-

tions : although they do not really receive this hea-

venly gift into their hearts hj faith unfeigned. They
may be made par-takers of the Holy Ghofl^ not only in

his ordinary operations on the foul, but in his mira-

culous gifts, as in the firft period of Chriftianity. They
may tajle of the good word of God. They tafle, al-

though they do not really eat* and feed on it by
faith. They may not only have their underftand-

ings opened to perceive its truths but fome experi-

ence of its power on confcience, and fome feeling of

itsfweetnefs in their afteftions, of the goodnefs of this

word, fo that they perfuade themfelves, that they not

only ajjent to it as true, but embrace it as good. The
hearers, who are likened to the ftony ground, recei-

ved the word with joy. Thofe who attended on the

miniftry of John Baptift uere willing to rejoice in his

light for a feafon. They may derive an ill-founded

comfort from the promifes of the word, falfely and
prefumptuoully fuppofing that they have an actual

intereft in them. They may alfo tafle of the powers

of the world to come. As they flatter themfelves with

the hope of eternal life, they may, through the warmth
of their imaginations, and fervour of their affedlions,

in fome degree realize, not only the awful dodrines of

a refurrection and judgment, but the joys of heaven,

by their fancied communion with God, and experi-

ence of the love of Chrift f. The infpired penman
fuppofes,

* Jer. XV. 16.

\ Some, who underftand the powers of the world to come of the

difFerent miraculous giff^ bellowed on the firft Chriftians, endea-

vour to confirm their opinion by the ufe of the fame exprtffion,

<:hap. ii. 5. where the penman fpeaks of the New Teftament dif-

pcnfatiom



Ser. 17' as to falfe grounds of Confidence. 317

fuppofes, that all this might be, and yet that the fub-

jeds oi'w. rmghl fall away, fo that it fhould be im-

poffihle to renew the??! again to repe?ita?ice.

If the heart can proceed fo very far in felf-deceit,

if an unrenewed man can attain fo great a resem-

blance to the true believer ; O I how great muft the

deceitfulnefs of the heart be ! How mournful is it,

that through the remains of corruption, the faint him-

felfis at times fo much mifled by the workings of

deceit, fomewhat fimilar to thefe mentioned. Thou,
believer, whofe heart hath been opened to God, and

opened to thyfelf, by him who bath the key of the houfe

of David, canft tell from thy fad experience, how
very prevalent this fpecies of deceit is with thee,

which is efpecially deteftable, becaufe fo fecret, fub-

tile and iniinuating ; and dangerous, becaufe ever

ready to mar the fuccefs and comfortable fruits of

all thy duties. This is one of thefe foxes that fo fre-

quently

penfation under the defignation o^ the world to come. But it mud
be obrerv»;d, that although thefe expreiTions are tranfiated in the

lame way in our verfion, they are different in the original. The
word rendered world in chap. ii. 5. {^^iy.Hsjk^t\^ properly fignifies

the habitable earth ; and from its connexion, feems to denote the

New Teftament difpenfation. But the W'ord here ufed is o-iuv, age or

world. It i-i acknowledged, that this wordisfometimes uled to denote

the world in its prefent ttate. But we may fafely aflert, that not one

paffage can be pointed out, where it can be underlfood ip this

ienfe, when conneifed with /xsAAi'v, as in the expreflion under con-

fideration : whereas, the fame phrafe is found in other places,

where it is granted on all hands, that it fignifi'^s the future ftate j

as Mat xii. 32.

—

Itjhall not he forgiven him, neither in this world,

neither in the world to come. Eph. i. 21.

—

not only in this world,

but alfo in that which is to come. Another word of the fame meaning,
{\fyji^'.)i(i',^ is joined with aiaif, Mark x. 20. and Luke xviii. 30. in

both which places, the concluding exprellion eternal life, undeni-
ably explains the meaning of the foregoing, /A<' world to come. Thofe
•who underftand this of miraculous gifts, think their fentiment con-
firmed by the word Jfvsjf*;?, which is generally ufed to denote thele

gifts. But, although this be granted, it will by no means amount
to a proof. For this very word fometimes refers to the eternal

ftate, as in M^t. xxii. 29. and Mark xil. 24. where it is ufed in re-

ference to the-refurrettion of the dead, which is one oi the powers
of the world t9 come i—Not knowing the nower ofGod,
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qxxQntly fpoil thy vines, and dejlroy their tender grapes.

This often robs thee of thy joy and confolation in the

very bloflbm. When thou haft been engaged in a
difficult duty, or fubjedled to a fevere trial ; when
thou haft obtained an eminent degree of communion
with thy God ; doft thou not often feel a fecret but
powerful inclination in thy heart, to claim fome
degree of merit to thylelf, in performing the duty, or

in fuftaining the trial ; to admire the luftre of thy

own holinefs ; and to flatter thyfelf that thou muft
certainly \i^ greatly beloved oi the Lord, becaufe thou

art fo holy and lively in his fervice ? Art thou not

ready to think in this manner, as if man could he

profitable to God, as he that is wife is profitable to him-

felf as if it had been thine own fword or arm, that

h^idfaved thee, as if holinefs had been the produce

of thy own heart, or as if God could be a debtor to

thee for w^hat thou haft received from himfelf ?

This part of the fubjed: points out to us the great

neceflity of uling all diligence in inquiring into our

XQdlfiate before God. In urging this duty, v.e

might enlarge on the fatal confequences of felf-de-

ceit, on the impoilibility of mending matters in the

eternal world, on the indignity offered to God by a

falfe profeflion, on the holy confidence in duty,

which attends a well-grounded perfualion that we
do not run in vain. But at prefent we ftiall only men-
tion one thing, which may be confidered as a powerful

argument, although only of a fecondary nature, en-

forcing the neceflity of the greateft earneftnels and
diligence in examining our ftate ; and it is this, that

he who makes a profeflion of religion, without know-
ing its power, gives himfelf all the fatigue of religi-

on, in an outward refpedt, while he denies himfelf

all its joys and comforts. Going about a multitude

of duties, perhaps many more than God has com-
manded, he wearies himfelf in thefire for very vanity.

Whereas the fame duties, if performed from the prin-

ciple of a renewed heart, in relation to Chrift as

the only Mediator, through the ftrength of his grace,

and
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and for the glory of God, would be a bringing forth

of fruit to life eternal.

You, who are trufting in any of thefe falfe grounds,

we would earneftly entreat to confider your danger,

ere it be too late. The houfe built on the fand will

certainly fall, and if you continue in it, mufl involve

you in its ruin. The further you proceed, if you
flop fhort of true religion, the more hopelefs is your
cafe, the more aggravated will be your mifery. Your
cafe is the more hopelefs, becaufe the more refined

your delulions are, confcience is in the greater danger
of retaining its falfe peace. The more near that you
feem to be to the kingdom of heaven, the farther are

you really from it, and the greater, is the rilk, that

you may never enter into it. Publicans and harlots

Jhall enter before you. Your mifery, if you continue in

your falfe confidence, will be the more dreadful. It

will receive a double keennefs from your fond and
flattering hopes. Your fuperior knowledge, profef-

fion, privileges and attainments will greatly aggravate
your condemnation. Juftice is ready to overtake you.
The hailJJjallfweep away every lying refuge, theJlorm
Jl?all overflow every d^Qtii^Ml hiding place. Confider
what God is faying to you as to the folly of fuch
hopes ; The mothJhall eat them up like a garment, and
the worm Jhall confume them as wool ; hut my righte-

oufnefs Jhall befor ever, and myfalvationfrom genera-
tion to ge7ieratio7t. Betake yourlelves to Chrift as your
refuge. For a man JJjall be an hiding place from the

windy and a covertfrom the tempejl. Thefe two immu-
table things, in which it is impolTible for God to

lie, his promife, and his oath, afford you Jlrong confo-

lation m fleeing for refuge to lay hold on the hope fet
before you.

You, who have been in fome meafure deliver-

ed from the deceitfulnefs of your hearts, and have
feen the blood of Chrift to be the only ground
of confidence, may be hence entreated to confider

the necefTity of exercifing a godly jealoufy over
yourfelves, and of having your evidences for e-

ternity fet in the cleareft light ; that you may not

be
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be ajhamed before the Son of man at his coming.

You fee how far falfe profeffors may go in religion ;.

and this Ihould excite you to the greater watchful-
nefe over your hearts. But there is a queition, which
may here occur to fome, a queftion, the folution of
which materially alieds every one of us before God.
If falfe profelfors may have fo eminent attainments,

and fo remarkable a refeinblance of true holinefs ;

how may we dillinguiih between fuch attainments, as

are the fruit of the Spirit's faving work, and thofe,

which only flow from natural atfed:ions, or from a

common operation ? Left we Ihould make the heart of
the righteous fad^ whom God hath not made fad, we
fhall endeavour to anfwerthis queftion; that the Lord's

people, through his blefiing, may difcern the reafon-

ablenefs of their comfort; and that pretenders may
perceive the falfenefs of their confidence.

|. These attainments, which are faving, have al-

ways an humbling tendency. They make the fubjed
of them think meanly of himfelf, perceive much of

the hatefulnefs of fin, and of his own loathfomenefs on
account of it. Indeed, he thinks always the lefs of

himfelf, the more he is favoured with thefe attain-

ments. When Ifaiah favv the Lord high and lifted up ;

he cried out, wo is me ! for I am undone ; Iam a man
of unclean lips'*. What was the language of Job,
when he obtained a difcovery of his God in mercy ?

I have heard of thee by the hearing of the ear^ hut now
mine eye feeth thee ; wherefore I abhor myfelf and re-

pent in dujly and in ajhes f . This is exprefsly promi-

fed, as the fruit of the Spirit's gracious operation and
inhabitation. I will put my Spirit within you,—then

Jljall ye loatheyourfelves in your ownfightfor your mi,-

guities, andforyour abominations 1^. But thole attaiuT

ments, which are merely the refuit of natural affedi-;

ons, or of a common operation, generally fill the per-

fon with pride and felf- conceit. K?iowledge pujfetb

upy but love edifieth.

2. Saving
* Ifi. vi. 5. -f" Job xlii. 5, 6. X Ezek. xxxvi. 27. 31.
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2. Saving attainments are confident with a godly

jealoujy. The perion is anxious till they be brought

to the touchflone of the word, till he try them by the

laiv, and by the teft'nuony. This temper does the

Apoftle Paul, who was fo eminent in godlinefs, diico-

ver : I therefore fo run^ not as uncertainly—lejl that by

any means when I have preached to others^ I myfelf

fhould be a cajl-away. But the felf-deceiver gives

himielf little anxiety about the reality of his attain-

ments, and eiteems it only a lots of time to bring

them to the trial. Thus, he verifies the words of

Chrift ; Every one, that doth evil, hatetb the light^ nei-

ther Cometh to the light, lejl his deedsJljould he reprov-

ed. But he that doth truth cometh to the lights that

his deeds may be made vianifefi, that they are wrought

in God *.

3. The fruit of folid Chriflian attainments is thank-

fulnefs to God. The believer is afraid of requiting

him like a fooliJJj people and unwife. It is the lan-

guage of his heart; Not unto me, not unto me, but unto

thy name be the glory. Like the Pfalmift, he wifhes

that hhfoul, and all that is within him, were ftirred

up to blefs bis holy name. But the falfe profeffor is a

ftranger to this exercife, what pretences foever he
may make to it. For the dead praife not the Lord.

4. The Chrirtian difclaims all his attainments with

refpecl to juftification. He values them, indeed, as

the fruit of the Spirit, as the teftimonies of God's
love, and as the evidences of the power of religion in

his own foul. But he entirely renounces them, in

his habitual exercile, as the foundation of acceptance

before God, or of any fartlier degree of favour from
him. Whatever gain Paul reckoned upon in his

fuppofed attainments before converlion ; yet after it,

he not only renounces all thefe, but all his real at-

tainments in the exercife of gofpel-holinefs : What
things were gain to me, thefe 1 counted lofs for Chrijl,

Tea doubtlefs, and I count all things but lofs for the

excellency of the knowledge of Chrift Jefus my Lord, for
Vol. I. S f i&ibom

* John iii. 20. 21.
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whom I have fuffered the lofs of all things^ and do

count them but du7ig, that I may win him, and be found

in him; not having ?nine own righteoufnefs, which is of

the law, but that which is through the faith of Chrifiy

the righteoufnefs which is of God by faith *. He ac-

counted refting on attainments even in a converted

ftate, on gracious attainments, and thofe of the high-

eft kind, to be nothing but feeking a legal righte-

oufnefs. But he, whole attainments are of a diffe-

rent nature, if he rely not entirely upon them, yet

conliders them as in part his recommendation to God,

and as fome ;;round of boafting before him.

5. Saving attainments leave a lafling imprefTion

on the heart. Even when the affedlions af the Chrif-

tian are very languid, the defire o/'his heart is to God.

Even when overpowered by the unrenewed part, he

delights in the lansj of the Lord after the inward

man. But the feif- deceiver finds the influence of re-

ligion only when his affedions are enlivened. Strip

him of thefcy and you take away his gods, and what

has he more? Although at times he may exceed

even the real Chriftian in fervour, yet, becaufe the

hard andflony heart remains, when hurried away by

corruption, he difcovers the old man in all his power,

he fins with tht full confent of nis will, he works ini-

quity with greedinefs.

6. The real believer lofes not his confidence in

God, even under fevere affliBions. With the Prophet

he can fay ; Although the fig-tree fhall not hlojfom—
yet I will rejoice in the Lord, I will joy in the God of

my falvation -^ . Even where there is a certainty of

tribulation, he refolves to keep hold of God as his

God. According to the meafure of grace he can join

with Paul in putting afflidion, in all its afpeds, at de-

fiance ; WhoJhallfeparate usfrom the love of Chrifl?

Shall tribulation, or diflrefs, or perfecution, or famine^

or nakednefs, or peril, or fword, &c. %. Sometimes

lie even glories in tribulation. But, in general, afflic-

tions

* Phil. iii. 7.—9' + Hab. iii. 17, 18. % Rom. viii. 35,-39.
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tions difcover the vanity of the hope of the hypocrite.

This is one evidence that Chrift gives of a falfe pro-

feffion. He that received the feed into flony places^

the fame is he that heareth the word, and anon with

joy receiveth it, Tet hath he not root in himfelf but

dureth for a while : for when tribulation or perfecu-

tion arifeth becaufe of the word, by and by he is offend-

ed^. It is not meant as an invariable tell; becaufe

it is elfewhere fuppofed that a man may giz^e his body

to be burned, and not have charity. But the nature

of Chrift's language implies that it will generally

hold.

7. The real Chriftian does not wifh to flop (hort

in his attainments. He never thinks he has gone far

enough in religion. He ftill deiires to make greater

progrefs in holinefs than he has ever made before.

—

In this we have alfo the example of Paul ; Not as

though I had already attained, or were already perfeEi :—but this one thing I do, forgetting the things which are

behind^ and reaching forth unto thofe things which are

before, Iprefs toward the mark for theprize ofthe high

calling of God in Chrifi Jefus f . But, on the contrary,

the felf-deceiver thinks he has gone far enough in

religion. Nay, he fcarcely imagines that he can
make any advancement, for he counts himfelf to have
apprehended. A great parjt of his exercife coniifts in

contemplating and admiring the attainments, which,
according to his apprehenlion, be has already made.
So, inftead of worfliipping God, he worfliips the

creature of his awn imagmation. Inftead of confi-

dering how far he is behind, he rather inclines to

folace himfelf with his advancement before many
around him, and to reft here. This is exemplified
in the prayer of the Pharifee : Lord^ I thank thee that

I am not as other men.

8. The believer is equal, or at leaft conjiflcnt in his

attainments. While he makes progrefs in duty, in

the exercife of grace, in livelinefs, and fpirituality of
afFcdions ; he at the fame time advances in the mor-

tification

* Matt. xiii. 20, 21, \ Phil. ill. 12.—14.
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tification of fin. And where the heart is truly fin-

cere, thefe always go hand in hand. Sin becomes
more and more hateful, and is more and more fub-

ducd. Therefore, when the Apoftle declares, that the

life which he lived in the flefii was by thefaith of the

Son of God, with the fame breath he lays, I am cru-

cified with Chrif}^. Notwithftandiiig all pretended
attainments in religion, all the warmth of auedions,

and fuppofed enlargement^ of heart, which the hypo-
crite has in duties ; his lulls remain as powerful as

ever, if not in his life, at leaft in his heart. Thus he
pulls down with one hand, what he pretends to

build with the other. While he profefies to advance
in holinefs as to the duties of religion, he advances
in fin by the liberty which he gives to his lulls

;

to thofe of a more fecret kind at leaft, the lufis of the

mind^ fuch as pride, felf-righteoufnefs, and the like.

This is a certain proof of hypocrify ; iox if I build

again the things which I have dejlroyed, I make myfelf
a tranfgrejfor

-f
, The charader of Ephraim is appli-

cable to fuch a profefibr. Ephraim is a cake not turfi-

ed X' He is entirely unequal and inconfifl:ent in

his fuppofed attainments. While he pretends great

advancement in fpirituality, he is quite a ftranger to

mortification. Thus he is like a cake that is half

roafted, and half raw. View him on the one fide,

and he feems almoft burnt up by the flame of holy
affedlions. But on the other, he is like dough that is

fcarcely heated by the fire.

In the laft place, all true Chriftians have a real

love to hfilinefs. They love it elpecially for itfelf, as

being the nnage of God. The advantages arifing

from it are not their principal motive. They give
thanks at the remembrance of his holinefs. Ihey re-

joice in the beauty of holinefs. They love God's law,

becaufe it is holy ; and the holinefs of the Divine
nature is one great excitement to adoration §. But

pretenders,

* Gal. ii. 20. t Gal. ii. i8. X Hof. vii. 8.

f Pfal. xcix. 5. 9.
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pretenders, whatever refped they may profefs for

holinefs, as being neceflary to fupport their prelent

felf- deceit, or to fecure future happinefs, do not real-

ly love it as the image of God. They may, in fome
refpe(5l, love it as the fuppofed fruit 01 their own
heart purification, or of their own endeavours in one
form or other ; but they cannot love it as the fruit

of the Spirit's gracious efficacy.

SER-



SERMON XVIII.

On the DECEITFULNESS of the HEART, with

RESPECT TO THE PERFORMANCE OF DUTY.

Psalm Ixxviii. 56, 57.

-—•And kept not his tejlimonies ; but turned back, and

dealt unfaithfully like theirfathers : they were turned

ajide like a deceitful bow.

UNDER the law God gave this commandment
to his people ; Thou /halt notfow thyfield with

mingled feed, neither Jhall a garment mingled of
linen and woollen come upon thee. In unfpeakabie

condefcenlion, he extended his injund;ions even to

thofe matters which are in themfelves indifferent,

and of little moment ; that we, for whom all thefe

things were efpecially written, might inquire into

their fpiritual defign. This precept might be meant
to inform us, how abominable hypocrify is in the eye

of the holy God. He, in a fpiritual fenfe, fows his,

field with mingled feed, who partly ferves God, and
partly Satan and Mammon ; who in duty denies his

heart to God ; who affumes an appearance of ardent

zeal before men, while indifferent before the Search-

er of hearts ; who maintains theform ofgodlinefs , but

practically denies the power thereof Like the pre-

tended mother, who infifted for dividing the child;

our natural deceitfulnefs pleads for a divilion of the

heart. It will profefs to give a part to God \ but it

mull retain the other part for lin.

This
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This Pfalm has been evidently defigned for llir-

ring up the church of Ifrael to confidence in God,

and to a ftrid obfervation of his law. For this end

the infpired penman enumerates her many tranfgref-

fions in former times, fhows the aggravation of her

iniquity by rehearfing the mighty • works of God,
and illuftrates the danger pf unbelief and difobedi-

ence, from the confideration of the various judg-

ments formerly inflicted on account of thefe fins.

In the palTage immediately before us, he aggra-

vates the guilt of the Ifraelites in provoking God,
notwithftanding his great mercy in leading them
fafely through the wilderriefs to the promifed land,

and in fubduing their enemies. Tet, faith he, they

tempted and provoked the Mojl High God. In what
refped: they did fo, he fhows in the words of our
text ; they kept not his tejlimonies. This word in

general denotes the whole revelation that God hath

made of himfelf in the word. The two tables of

the law were particularly called the tejlimony of God;
and becaufe thefe were contained in the ark, it was
thence called tljue ark of the teflimony.

Here it feems efpecially to fignify the ordinances

of his worlliip ; as the tejlimonies of God are directly

oppofed to the high places ?Lnd graven images of falfe

deities, mentioned in the following verfe ; by which
they provoked him to anger, and moved him tojealoufy.

Inftead of keeping his teftimonies, they turned back.

They in heart and pradice returned to their old lufts

and idols, and dealt unfaithfully like their fathers.

They refembled them in breaking through their fo-

lemn engagements to God. They were turned ajide

like a deceitful bow. When they feemed to be di-

reding their feet into the way of his tejlimonies, they
aded treacheroully with God. They were like a
bow, which, though the aim be exadly taken, fhoots

the arrow wide of the mark.

From thefe words we propofe to illuftrate the de-
ceittulnefs of the heart with refped to duty. We

may,
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may, firjl^ confider fome evidences of this principle

in the performance of duty. And^ fecondly, in the

omiffion of it.

Firjl, As to the performance of duty, the heart

difcovers its power of deceit,

I. By diverting a perlbn from thofe duties, that

are moft fpiritual in their nature. The heart, as

carnal and unrenewed, is in Scripture often deligned

the flefh, to exprefs its groflhefs, corruption and
oppolition to every thing that is truly fpiritual.

Though in itfelf fpiritual, as being immaterial, it is

called flefhly, on account of its fubjedion to fin, and
becaufe, in man*s ftate of depravity, the inferior fa-

culties have acquired the afcendant over the fuperior.

In God's light it has in this refped: loft the fpiri-

tuality of its nature : for in its conformity to the

Divine image coniifts the greateft glory and per-

fedion of the fpirituality of the foul. May we not

view it as a ftriking evidence of the carnality of the

heart, that it is peculiarly relu(ftant to all thofe du-

ties, which are moft fpiritual in their nature ? In-

deed, every duty that we owe to God, may in fome

fenfe be faid to be fpiritual ; becaufe it can only be

acceptable to him, when our fpirits, as renewed, are

engaged in it. But fome duties are more efpecially

fpiritual, as m.orc immediately relating to God him-

felf, who is a Spirit, and will be wor/hipped in

fpirit ; and as demanding a clofer engageiaent of the

foul than others, which are more of an outward

kind.

Thus, the heart will often fubm.it to thofe duties

which a man owes to his neighbour, while it Ipurns

at thofe, of which God is the immediate objed. Nay,

it may bear with a regular attendance on public

or private worfhip. But it is very averfe from fe-

cret duties. It is extremely unfond of fecret prayer,

becaufe in this ordinance the worfhipper has to do

with God only. When one has ill will to another,

he may pafs the time tolerably in his company while

others are prefent ; but he feels very difagreeably,

when



Ser. 1 8. as to the Performance of Duty, 329

when left alone with him. Self-examination and
perfonal falling are duties to which thjp carnal heart

makes the keeneft oppofition, becaufe it is their ten^

dency to give a fuller view of fin, of the emptineis of
felf, of its own deceitfulnefs, and of the neceffity of
renewed fupplies of grace ; and becaufe thefe are, in

the experience of believers, made eminently ufeful

in increaling hatred of lin, and the dejire 6/ the foicl

to the name of Chrill, and to the remembrance of him.
It may bear with a carelefs, unaffeded reading of the

word ; but meditation on it, in a dependence on the

Spirit as the great interpreter, is an exercife to which,

it difcovers great backwardnefs? becaufe the word,
thus accompanied, is a lamp to the feet, and a light to

the path ; becaufe it is profitable in fo many refpeds,—

•

for doElrineyfor reproofs for correSiion and inJlruSlion

in righteoufnefs. It will plead that thefe duties are of

too difficult a nature ; that they require too clofe an
attention ; that it is very provoking to God to per-

form them carelefsly ; and therefore infill for the ne-

gledl of them, and for giving a preference to thofe of

a more general nature. The Pharifees were very wil-

ling to tithe mint, and anife, and cummin, but they
omitted faith and the love of God, as well as the

weightier matters of the law with regard to man *.

But the great reafon of this averfion of the heart, as

unrenewed, from more fecret duties, is that it is afraid

of a clofe dealing with God, left its own iniquities be
difcovered ; and is apt in fuch a fituation to fay to him,

as the wicked king to the faithful Prophet, Hajl thou

found me, mine enemy ? This leads us to obferve,

2. That it endeavours to prevent any real commu-
nion with God, and to dillrad: the mind by wanderings
in duty. We have {^q.v\. that the heart, as deceitful, al-

ways difcovers great averfion from thofe duties that

are moft fpirituai in their nature. But it difcovers a

ilill greater relu6lance tofpirituality in thefe, and in

every other. If it prevail not with the profeflx)r, fo

far as to divert him entirely from engagement in

Vol. I. T t Chrifiian

* Mat. xxiii. 23. ; Luke xi. 42,
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Chrijlia?i exercife, efpecially of a fpiritual nature ; it

will ftruggle hard to hinder him from engaging in

it in a fpiritual manner. It will argue from the

great fatigue to which the mind is fubjedled, when
conftantly on the ftretch, when ftill exerted to its ut-

moft in Divine fervice. It may even, at times, fubmit to

the exertion of all our natural abilities for the difcharge

of a duty, of fome conftant exercife of rational endea-

vours, of fome intenfenefs of the mind ; but it ftrives

with violence againft a fpiritual engagement of heart,

confifling in an entire dependence on the grace of

Chrift, and prefent improvem.ent of it, by deriving

fupplies from his inexhauftible fulnefs. This is a

ftroke againft corruption, which it will ufe every ef-

fort to parry. When it finds that God demands the

heart in every duty, it will eonfent to give him the

rational underftanding, if it cannot make a better of

it ; or fome degree of affeftions working in a natural

way: but it cannot accede to the propofal.of giving

the whole heart, as implying not only the exercife of

every faculty, but of every one in a fpiritual manner.
At the thought of devoting the whole heart to God
in every fervice, it trembles for its beloved lufts ^

becaufe it is impoffible that there can be a real, fpiri-

tual engagement of foul in any duty, but it muft di-

redlly tend to the crucifixion of thefe. For every ad-

vancement which the Chriftian makes in communion
with his God, leads him farther into himielf, and
quickens him in carrying on the war againft his fpi-

ritual enemies. Every adl of fpiritual worftiip, that

afcends from the renewed foul to God, may be faid to

defcend again, and to rebound on the head of fome
one corruption, in advancing its gradual deftrudion :

as every confiderable breach made in the wall of a

belieged city, not only gives opportunity to the af-

failants to enter in, and brings them nearer to poffef-

fion ; but expofesthe befieged to deftruclion : as they

are in the greateft danger of being buried in the

ruins.

To
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To prevent thefe confequences, the heart incites

to wandering and diJlraSiion in religious worfliip.

This is the cafe both with faints and linners. The
greateft part of gofpel-hearers honour God with the

lipy while the Z>^<?r^ isfar from him. They feem to

liften, and it may be, attentively, to what is fpoken

to them in the name of the Lord ; yet they fcarcely

attend to a fingle fentence. Inftead of hearing his

word, as thofe who muft give account, their hearts

are often following their eyes ; they are making their

obfervations on the appearance and deportment of

thofe around them ; or perhaps, their hearts are Hill

farther removed. They are forming worldly fchemes,

and meditating on their ordinary employments. To
many profeffors, the Sabbath, and even the time of

Divine fervice, is a feafon for recolled:ing all that they

have done, or Ihould have done through the forego-

ing week, and for planning the operations of the fol-

lowing. Then they confider what bulinefs they fhall

do, what promifes they ftiall fulfil, what viiits they

(hall make, probably, what mifchief they fliall exe-

cute, on the fix enfuing days ; even when they pro-

fefs to be worfhipping God the Spirit ; or, if they

hear what is faid, it is only with the bodily ear. They
give themfelves no trouble to attend with the heart.

"They come iinto thee as the people covieth^ and they Jit

before thee as my people, and they hear thy words, but

they will not do them : for with their mouth theyJ})ew

much love, hut their heart goeth after their covetoiifnefs.

Can any fruit be expeded from fiich profeiTors ? Surely

No. For the gofpel is a mere found to them ; and lo ! thou

art unto them as a very lovely fong of one that hath a

pleafant voice, and can play well on an injlrument

:

for they hear thy words, hut they do them not * ? In-

llability is mentioned by the Apoftle James, as an e-

vidence of deceitful nefs. A douhle-mijided man is un-

Jlahle in all his ways f . The wicked is like the trou-

bled fea, ivhen it cannot reji, whofe waters cajl up mire
and dirt J. This evil is to be found, in a great de-

gree,

* Ezek. xxxilj. 31, 32. f Jam, i. 8. % ^'a- ^vii. 20'
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gree, with many real Chriftians, and in fome degree
with all. They experience inftability of heart in eve-

ry duty. In public worlhip they are often harafled

by this. When ready to think that their hearts are

fixedJ
triijling in the Lord ; ere they are aware, they

find them wandering to the ends of the earth. When
they endeavour to pour them out in prayer to the

God of"their life, and have, perhaps, attained fome
enlargement in his fervice ; they find that, in a mo-
ment, the mereft trifle will diftrad: their minds, and
carry them away from him. That, which they would
fcorn to take notice of in the prefence of an earthly

fuperior, or even of an equal, will jfteal away their

attention from God, and make them offer the facrife

e

offools. V/hen they read his blefled word, their

minds are often fo unfetded, as not to obferve the li-

teral meaning of the expreilions. When they fit

down at his holy table, and make the mofl: folemn
approach that man can make to God, before he fiand

at his judgment-feat ; even there, they find it impof-

fible to reftrain their hearts from wandering. When
they would view the Redeemer as fet forth crucified,

a very fmall matter will fo divert the attention, as to

make them forget the very duty in which they are

engaged. When the Chriitian would, in any duty,

try the exercife of faith in Chrift, as his Lord ^nd
Saviour, he finds many temptations arifing from his

own deceitfulnefs, that in a moment turn away his

eyes from Chrifi:, and fix it on that which profiteth

not. This inftability, as far as it prevails, prevents

his prefent comfort, mars the duty in which he is en-

gaged, and hinders his progrefs in grace. When, like

Reuben, he is unftable as water, how can he. prevail P

3. By inciting to hypocrify. The moft eminent
Chriftians will be fenfible of the great prevalence of

this corruption in religious woriOiip. It difcovers it-

felf by a fecret defire to he feen.of men. There is no
duty that the faint can perform, if it be liable to out-

ward obfervation, wherein he is wholly abftraded

from this finifter motive. Although he habitually

prefers
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prefers the praife of God to that of man
;
yet the na-

tural indination which every one has to fupport his

own charader, and gain the efteem of others, will al-

ways in fome meafure prevail. Can we deny, that it

is frequently a fenfe of the eye of man being on us,

which influences us to fome fervour in duty, more
than a defire of the glory of God ; or, at leaft, that the

one is greatly blended with the other, often obfcures

the evidences of its lincerity, and checks its fervour ?

That real Chriftians are in great danger of aiTuming

appearances of religion, and of making profeffions,

from which their hearts are prefently eltranged, is

very evident from the example of fo eminent a faint

as Peter. Before the arrival of the melTengers from
Cornelius, he had received a revelation from God, in-

forming him that the Gentiles were to be made par-

takers of the fame privileges with the Jews, and had
afterwards the moil fatisfying evidence, that on the

Gentiles alfo was poured out the gift of the Holy Ghofi ;

yet, when at Antioch, he aded with duplicity. For
after he had eaten for fome time with the Gentiles,

he withdrew himfelf from them, when fome Jews
came down from Jerufalem ; and not only lived af-

ter the manner of the Jews, but compelled the Gen-
tile converts to live in the fame manner. On this ac-

count Paul withjiood him to the face, becaufe he was
to be &Az7/Z(f<i, and charged him with dilfimulation, (Gal.

ii. 1 1,—14.) or, as the word may be rendered hypocrify.

For the literal tranflation of ver. 13. is, and the other

Jews hypocrifed likewife with him ; infomuch that Bar-
nabas alfo was carried away with their hypocrify. The
enemies of holinefs often call the people of God hy-
pocrites, becaufe they perform duties which them-
felves neglecl ; while it is the greateit prefumption
in them to judge the heart, without the moft undeni-
able external evidences. But every real Chriftian,

although he can appeal to God his habitual lincerity,

and conftant delire of it, will be ready to acknow-
ledge, that often could they look into his heart du-

jring the performance of duty, they would find far

more
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more reafon for the charge. Were they his witnef-

fes in fecret, they might often hear him complaining,
that his heart is as a bow thatJhooteth deceitfully ; and
confeiling, that amidft all his outward appearances
and inward ftrugglcs, he is carnal andfold underfill.—
Hypocrify difcovers itfelf in the exercife of believers,

not only by their defire to he feen of men, but even
in thfir fecret duties, when there is no opportunity

of outward obfervation, by an hypocritical defire to

be feen of God. Our meaning is, that the people of

God are fometimes difpofed to appear to him more
fervent in duty than they really are, to make profef-

lions of love to him which they do not prefently feel,

to exprefs a hatred of lin and delire of his" favour,

AvithoLit the immediate fenfe of either in their hearts.

4. By prompting the profefTor to retainfin in his

heart, even when he draws near to God. At all

times it is our duty to endeavour the deftrud:ion of

this irreconcileable enemy of God, and of our fouls.

But it is more efpecially incumbent, when we are

about to lift ourfelves immediately before the Search-

-er of Hearts in any ordinance of his appointment.

For the indulgence of any lin will deprive us of holy

confidence. If our heart condemn us, much more

will God, who is greater than our heart, and knoweth

all things. It is the greateft infult to him, to come

into his prefence with a heart locking lin in its

embraces. And if we regard iniqtnty in our hearts,

we may be aflured that he will not hear us. There-

fore our Lord exhorts us, when wg are to offer

a gift, if our brother has ought againfi us, firfi to

^0 and be reconciled to him, and then to come and of-

fer oui' gift. To the fame purpofe are the words of

his fervant Paul, when fpeaking particularly of the

greateit external a6l of religion ; Therefore let us keep

the feafi, not with old leaven, neither with the leaven

of malice and wickednefs, but with the xinleavened bread

affincerity and truth *. By an allufion to the ordi-

nance of God with refped to the obfervation of the

paffover,

« I Cor. V. 8.



Ser. 1 8. as to the Peieformance of Duty, 335

paflbver, fin in general is called leaven; becaufe

when fufFered either in a coUedlive bodj, or in an in-

dividual, it pervades and fours the whole lump, and
lincerity is oppofed to this leave?! ; becaufe where-

ever it is fufFered, the heart is ading under the influ-

ence of deceit. Now, in the profped, or in the per-

formance of any inilituted duty, the heart often in-

finuates, that there is no neceffity for all this flrid:-

nefs. It either hides its leaven as much as poffible

from the eye of confcience, and pretends that it is all

purged out ah'eady ; or pleads that it is fo little that

it cannot afl'ed the lump, that it cannot fpoil the du-

ty; or, without attempting to diminifh it, boldly

avows that there is no danger in retaining it. Thus
the perfon may be prevailed with, perhaps, to eat and
drink unworthily, and fo to eat and drink judgment
to himfelf, and to venture on that awful denun-
ciation ; Curfed he he that doth the work of the

Lord deceitfully, and curfed be he that keepeth back
hisfword from blood *. He does fo by keeping back

hisfwordfrom the blood of his fpiritual enemies, that

war againjl thefoul. He brings that which was torn,,

and the lame, and the fick ; although God hath faid,

Curfed be the deceiver, who voweth and facrificeth unto

the Lord a corrupt thing \.

5. By exciting a perfon to rely on his ownflrength.
This attempt the heart, as deceitful, often makes,
well knowing that if it can be fuccefsful in produ-
cing fo falfe a dependence, it will effedually pre-

vent all the blelTed fruits which would fpring from
duty, if performed in the ftrength of the Lord. For
he, who engages in it in his own ability, deliberate-

ly procures the inheritance of the curfe, inflead of
obferving the appointed means of inheriting the blef-

fing. For it is declared, Curfed be man that trufleth

in man, and maketh flejh his arm, and whofe heart de-

parteth from the Lord %. The legal obfervation of
duty, inftead of bringing one nearer to God, drives

one farther away from him, and is a voluntary re-

nunciation of him. Therefore, in this refpedl, is the

heart

* Jer. xlviii. 10.
-f-

Mai. i. 13, 14. J Jer. xvii. 5.
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heart faid to depart from the Lord. Although the

Holy Spirit pronounces this fentence on the man
, who rejedls Divine ftrength

;
yet th& falfe heart

maintains its doctrine, and recommends its own as

the fureft ground of confidence. It infinuates that

it is a very uncertain method of performing duty, to

rely on help, which is altogether invilible ; and that

it is therefore preferable to depend on that ftrength

which man is more afTured of, as belonging to him-

felf, and being ever prefent with him. It particular-

ly employs the natural principle of felf-gloriation as

an argument againft, at leaft, a total dependence on

the Lord ; becaufe then a perfon, let him perform

duty ever fo well, muft difclaim all, and confefs him-

felf to be entirely a debtor to free grace. With this the

heart cannot be fatisfied. It always prefents its claim

for fome fhare of the glory. If it feem to confent

that God fhould have a part, ftill it inclines to referve

the principal part to itfelf. Believers often difcover

this felf-confidencc ; though, in general, they feel

the confequences of it with feverity. We have an

inftance of this alio in the hiftory of Peter. When
our Lord foretold that all his difciples fhould leave

him in the hour of his bittereft fufferings, Pe-

ter contradided him, and afferted, that although all

men fhould deny him, yet he would not ; nay, that

although he fhould die with him, he would not de-

ny him. The warm declaration of love and attach-

ment to his Mafter, was in itfelf commendable. But

he grievoufly erred in forming and exprefhng his re-

folution entirely in his owni ftrength. And as a

chaftifement for his felf-confidence, the Lord fuffer-

ed him awfully to difplay and feel his own weaknefs,

by leaving him without the prefent influences of his

grace, the affiftance of which he had defpifed, and

giving him up to the power of his own corruptions

;

in confequence of which he not only denied his

Lord, but curfed andfwore that he knew him not.

6. It pleads the uprightnefs of its intention as an

apology for a multitude of defedls, As it is declared,

with
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with refped to the duty of contributing to the ne-

eeffities of others, that if there hefirfl a willing mind^

it is accepted according to that a man hathy and not

according to that he hath not * : the heart lays hold

of this, and converts it into an excufe for many fins.

Is a duty abridged or carelefsly performed, from the

prevalence of a worldly fpirit ? The deceitful heart

fug^gelts, that God will overlook this, becaufe the per-

fon wifhed to do well. Hath the mind been filled

with diftrafting thoughts during the performance ?

Comfort fhall be drawn from the compaffionate de-

claration of our Lord \ The fpirit indeed is willing

y

hut the flejh is weak : while the defedl hath chiefly

proceeded from carnality of fpirit. Or, perhaps, one

duty is maimed, under the pretence of performing

another, not prefently required. Thus Saul excufed

himfelf for difobedience with refped: to the Amale-
kites, under the pretence that the people h-ddi fpared

the heft of the Jheep, and of the oxen, to facrifce unto

the Lord God f . Indeed this deceit of the heart is

the fource of all that corrupt doctrine of fincerity as

the ground of acceptance, by which the covenant of

grace is converted into a legal covenant, or new law,

unknown both to God, and to thofe who are the fub-

je<51:s oigodlyfincerity,

7. There are many, on the other hand, who pleafe

themfelves with the form of duty, without any re-

gard to the inter.tion. To fuch profeflbrs it appears

in the higheft degree unreafcnable, injurious, and

abfurd to deny that they can perform good works ;

while they prefent many prayers, regularly attend pub-

lic ordinances, and do fo many adions of kindnefs to

their brethren of mankind.- Can thefe be evil works,

which God exprefsly commands ? Or can they be

bad men, when they can do fuch works ? All this

would do very well, could thefe fervants" enfure

themfelves, that he, whom they call their mailer,

would look on their performances jufl: as they do,

or that he would view them with the eve of man.

Vol. I. U u
'

But

* 2 Cor, vili. 12. \ X Sam. xv. 15.
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JBut as this is one of the mod common, it is alfo one of

the molt ruinous deceits that the heart of man isfubjed:

to : for the Lord feeth not as manfeeth ; for man looketh

on the outward appearance, but the Lord looketh on the

heart, Thefe adions are, indeed, good as to the mat-

ter of them ; and at leaft for the order of fociety, and
for the advantage of others, it were to be wiflied that

men abounded more in them. But the mere exter-

nal form of duty is comparatively of fo little account

with God, that, when this is all, even thofe duties that

he hath himfelf required are rejected by him v/ith

deteltation. Tour incenfe is an abojuination unto me.

Why fo ? Becaufe the right principle is wanting.

The duty is performed without proper motives and
ends. It IS to the fecret principle of the heart that the

Lord looks. For it is this efpecially that denomi-
nates an action to be good or evil. This dodrine is

admitted by you in the ordinary tranfadfions of life.

Therefore, in making trial as to fads, do you not, as

far as poffible, endeavour to difcover the motive ?

What is it that conftitutes the difference between a

miftake and a lie, or between lawful killing and
murder, but the intention of the agent ? Now, what
is your leading principle in performing thefe actions,

which you boaft of as good ? Is it not to appeafe

God ? And do you not therefore give him the lie ;

by ftill coi'.fidering him as an enemy, while he de-

clares th at yi/ry is not in him ? Is it not to avoid hell ?

And do you not therefore want that love which cafleth

out fear? Is it not to procure heaven ? And do you
not therefore labour as merr^ hirelings, not as fons ? Is it

not to eftablifh your own righteoufnefs ? And do you
not thus refufe to fuhmit yourfelves to the righteoufnefs

of God P Is it not often merely to recommend your-

felves to others ? And is not this to love the praife of
men more than the praife of God ? In a word, is not

Self the great principle, motive, and end of all your
religious actions ? And can you think that God will

accept them as truly good ; when you neither love

Him with all your heart, nor propofe his glory as

your
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your higheft end ? Is not this the great reafon why
God rejed:ed the fads of his ancient people, when they

inquired of him with refpedl to their continuance ;

the want of a proper principle in their pretended ads

of humiliation ? When ye fafied and mourned in the\

fifth and feventh months eijcn thofe feventy years ^ did

ye at all fafi unto me, even to me ? And when ye did

eat, and when ye did drink, did ye not eat for your-

felves, and drink for yourfehes '* ?

8. By ftirring up the believer to fpiritual pride af-

ter enjoying the Divine prefence in duty. Into this

fnare he is very apt to fall. All the gracious difco-

veries which God makes of himfelf have an humbling
tendency, becaufe they at the fame time manifeft the

Chriftian's unworthinefs. The more that one really

fees of the glory, holinefs, and love of God, the mDre
nuift one's own meannefs, impurity, and enmity ap-

pear. Although this is the native tendency of fuch

gracious manifeftations, the deceitful heart improves

them in a way diredlly contrary. The more we re-

ceive from God, the lefs reafon have we for boafting ;

becaufe vve run the deeper in arrears to fovereign

grace. We have, therefore, as little reafon for glo-

riation on this ground, as, in fecular concerns, a.

debtor has on account of the multiplication of his en-

gagements to his creditors. The corrupt heart infi-

nuates the very reverie. It would perfuade us, that

the more we receive from God in his fervice, the

more he is indebted to us, God denies that man
can be profitable to his Maker. The proud heart avers

it, and boldly aflerts that he is obliged to us for the

tribute of fpiritual worQiip vvhich we render to him •,

although this can only be paid out of his own trea-

fury, by the influences of his grace. Pride makes a

fooliQi appearance in any part of the conducl of man,
becaufe it fuits one fo ill, who is not only dull, but
polluted duft. But its folly and extravagance efpe-

cially appear, when it operates with regard to God.
For thus man, by the mod dreadful prefumption,

virtually runs a parallel between God and himfelf.

Of
* Zech. vii. 5, 6-
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Of every fpecies of pride this is the mod deceitful
deteftable, and dangerous. It is the moft deceitful^

becaufe it flielters itfelf under the garb of humility.

It is a poifon extraded from the fvveetell flowers ; a

weed, which grows up under the covert of the moft
pleafant plants. It derives its exiftence, and its

ftrength from the abufe of gracious manifeftations on

the part of God, and of gracious exercife on that of

the Chriftian, Spiritual pride often arifes in the foul,

after it has been endeavouring to renounce itfelf, and
profefling to be indebted to God for all. Perhaps,

it impofes itfelf on the faint, under the femblance of

godly joy, or of the confolations of the Spirit, or of

unfeigned gratitude. It is the moft deteftable kind

of pride. For it has lefs foundation than any other.

Pride can never have a true foundation. But what-

ever fliadow of reafon there may be for it in the con-

dud: of one man towards another, there can be none

with refpect to God. For before him the nations are

as the drop of a bucket^ and as the fmall dufl of the ba-

lance ; yea, with him, all the nations are counted as

lefs than nothing, and vanity. It is alfo the moft

dangerous. Being fo deceitful, it is the more diffi-

cult to difcover it. This kind of pride diflufes iti^

contagion before it is perceived. It alfo eminently

expofes the Chriftian to the tokens of the Lord's dif-

pleafure.

If pride is fuch an abomination to him in any,

that he is faid. to fee the proud afar off, as if he ab-

horred to take a look of him at hand ; how much
more abominable and provoking muft it be in his

own children, who are unfpeakably more indebted

to him than others. He expreiles his indignation,

by immediately withdrawing his gracious prefence,

when it is thus abufed. David faid in his profperi-

ty, Iffjall never be moved. Lord, by thyfavour thou

hajl made my mountain to fland ftrong. But he foon

faw his folly ; Thou didjl hide thy face, and I was
troubled^. Thefe words might literally refer to his

confidence in the outward profperity of his reign,

as

* Pfal. XXX. 6, 7.
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as mountains often metaphorically fignify kingdoms j

and to the difcovery of the vanity of this confidence

by fome fevere chaftifement. But it is more than

probable that they refer to his religious exercife. At
any rate, as tbefe things were written for our learning ;

as many things, fpoken and done literally, contain

fpiritual inftruclion, as engroffed in the facred canon

for the ufe of the Church ; and as the exercife of the

deceitful heart is the fame, in like circumllances, al-

though the fubjeds be different ; the words may be

viewed in a fpiritnal fenfe. This kind of pride,

of which the Ffalmift's language may be under-

llood, feems to be the moil fubtile and refined^ It

does not appear that he claimed any merit to him-
lelf, or that he confided in any fpiritual ftrength, as

arifing from the exercife of his own powers. He
afcribes both the caufe and the elfed to God. He
mentions his favour, good will, or grace as the caufe

;

By THY favour^—and his own ftanding as the effe6t

of God's operation ;

—

thou haji made my mountain to

Jiandjlrong. " Wherein then lay his error ?" may
you fiiy. " Perhaps, we are not to conclude that God
" hid his face from him, as a teflimony of difpleafure
" with any part of his conduct ; but only for the trial

" of his faiili. Nay, his exercife feems to be commend-
" able, as expreflive of the highefl: gratitude." But this

agrees not with the tenor of the Pfalm, the delign of
which is evidently to extol God, becaufe of the ihort

duration of his anger. For verfe 5th, he makes this

declaration ; His anger endurcth hut a moment ; and
while he acknowledges his offence, he mentions God*s
gracious return as an evidence of this, verfe nth.
Wherein then confided his fin ? He not only feems
to have thought that he was henceforth ftill to enjoy
the profperity oi fenfible manifeftations ; L Jhall ne-

ver be moved ; but to have preferred the gift to the

giver, the difplays of Divine grace to the gracious

God himfelf, the ftream to the ever- living fountain,

grace already received to that grace contamed in the

promife. He exalts himfelf in his own heart, n the

enjoyment
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enjoyment and evidences of this favour. He fpeaks^

as if former manifeftations of Divine love would fup-

ply him to the end, without any conflant, or even ad-

ditional fupply : ^hou haft made my mountain to Jland
Jlrong, or as it may be read. Thou haji madeJlrength to

Jland in my mountain ; as if he, either in temporal or fpi-

ritual refpedts, could ftand in his own ftrength. This
apprehenfion would naturally make him negled the

ufe of means, become remifs in prayer, relax the exer-

cife of faith, and lay alide his watchfulnefs. Where-
fore, he was brought to fee the neceflity of a conti-

nued dependence on the Lord as his helper, verfe loth.

We find him in many other places expreffing his

confidence in the very fame language ; I Jhall ?iever

be movedy yet without any token of the Lord's anger.

But then, he builds his confidence on another foun-

dation ; upon the Lord's being at his right hand* ;

not on that grace, which was already given him, but

on that which remained with God
f. Or, he expref-

fes his confidence in this language, only as prefently

claiming God for his rock and falvation %* It was
better for Paul, after his great manifeftations, to be

butfeted by the Devil, moft probably by fome bodily

afflidlion, than by the pride of his own heart : Lejl I
Jhould he exalted above meafure, there was given to me
a thorn in the flejh^ the mejfenger of Satan to buffet

me. And the very anfwer that was made to his

prayers, under the temptation, taught him this im-

portant leiTon ;,—that his dependence was not to be

on any former communications, but on the grace

treafured up in Chrift, the Head of the covenant

:

^\y grace is fufficient for thee ; for myJlrength is made

petfedl in weaknefs § . To illuftrate the danger of

fpiritual pride, and to deter us from it, the example

of Satan is held up as a beacon by the Spirit of God :

Lejl being lifted up with pridej he fall into the condem-

nation of the Devil**,

9. By
* Pfal. xvi. 8. t Pfal. xxi. 7. t Pfal. Ixii. 2,-6.

^ 2 Cor. xii. 6,—9. ** I Tim. iii. 6.
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9. By dijjuading the Chriflian from duty, when the
obfervation of it is attended with no comfort. We
have feen that the heart as deceitful, fubmits to duty
with reludlance, at any rate. But if it fail in this re-

fpe6t, if he be determined to make a trial of duty,

in obedience to the Divine command ; it will next
endeavour, either to mar the fuccefs of the exercife,

or to drive away the perfon from it altogether, be-

caufe he experiences no comfort at all, or a great

deal lefs than he expected. We have in the word
of God both precept and example to encourage us to

continuance in duty, as the way to comfort. We
are commanded to pray without ceafmg, always to

pray, and not to faint ^ to pray always with all prayer
and fiipplication, and watch thereunto with all perfe-

verance. Chriit fpake the parable of the importunate
widow and unjult judge, to inculcate the neceffity

of importunity in religious duties, and improved it

by propofing this queftion ; Shall not God avenge his

own eleSly who cry day and night unto hi?n, though be
bear long with them F This queftion he refolves by
the following gracious anfwer : / tell you, that he

Jhall avenge themfpeedily^. li^otfpeedily, it may be,

according to their limited expedations ; but Jpeedily,

in anfwer to their importunate and unremitted fup-

plications. We have many examples in the facred

hiftory, confirming the neceffity and efficacy of per-

feverance in duty, as the way to comfort. Jacob
wreftled with thfe Angel of the covenant till day-
break, and faid to himy / will not let thee go except

thou bldfs me ; and he bleffed him there. Ere Paul
obtained a gracious anfwer, he hefought the Lord
thrice. The Syrophenician woman took ail the re-

proofs of Chrirt in good part, and continued to urge
her requeft, till at length he faid to her ; Be it unto

thee even as thou wilt. But the deceitful heart would
have the -believer to make a god of his comforts, by
giving up with God, when thefe are withheld. It

ipeaks in this manner ; It is vain to ferve God, and
what

Luke Jvviil. i.—8.
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what profit is it^ that we have kept his ordinance, and
that we have walked mournfully before the Lord of
Hojls * ^ Wherefore have we fafled, and thou feefl

tiot .^ Wherefore have we afflicted our foul, and thou

takefl no knowledge X? The great end of religious

worftiip is the glory of God. Bur this the deceitful

heart rejects, pleads comfort in the duty itfelf, toge-

ther with its agreeable confequences, as the higheft

end.

10. By maJiing the perfon feek comfort from the

li?ere peiformance of duty. In what way foever the

duty has been obferved, the heart periuades us to

draw confolation from the mere obfervation of it

:

as the poor deluded Papift flatters himfelf, that there

is real merit in counting over his beads, or in re-

peating his prayers, although in an unknown tongue.

Even the Chriftian is in danger of being thus enlha-

red, by refting on the duty, in which he is engaged
with a view to any particular blefling, as if the per-

formance of the duty itfelf infallibly fecured the

bleffing. As, on the one hand, he is in danger of

neglecting the rneans that God hath appointed ; fo,

on the other, of confiding in them, as if there were

an indifpenfable connedion between them and the

end. Through his inward deceit, he may be at

times ready to apprehend, either that the duty will

be accepted of God for the work performed, or that

his perfon will be accepted becaufe of the duty. We
ought to be as diligent and fervent in duty, as if

our all depended upon it, as if this were really the

foundation of our acceptance ; and, at the fapie time,

to be as much denied to it, as if the obfervation

thereof were novv^ife neceffary. We mult work out

our falvation with fear and trembling ; but only as

alluring ourfelves that it is God who worketh in us

both to will and to do. We mull Itudy to obferve

all things whatfoe'ver Chrift hath commanded, and
wheii "we have done all in our power, acknowledge that

we are unprofitable fervants, and that we have done
far

* Mai. iii. 14. f Ifa. Iviii. 3.
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far lefs than what was our duty to do^. It is evident

that the Pharilee jiiftified himfelf before God, be-

caafe of the perforaiance of fome kind of duty. But,

becaufe of this falte confidence, he went down to bis

houfe condemned of God ; for this is clearly implied

in the concralt itated between him and the Publican.

Nehemiah pleads with God for the remembrance of
his fervices in iiich a manner, that at firft view we
might be apt to imagine, thefe were the ground of
his hope : Remember me,. my God, concertiing this,

and wipe not out my good deeds that I have donefor
tbe houfe of my God. But we find that he afterwards

adds, when urging the fame requeft ; Remember
vie, my God, concerning this alfo,—and fpare me ac-

cording to the greatnefs of thy mercy \. Even while
he feeras to plead his duties, he entirely difclaims

them as meritorious \ and relies only on the riches of

Divme mercy difcovered in the revelation of grace.

This fliows that VK-hen he aiks the remembrance o|

his good deeds, he wilhes them to be remembered
only as evidences of the fincerity of his love to God,
and to his kingdom. The children of God may be
earneft with him for the acceptance of their fervices,

even while they renounce them as in any degree me-
ritorious ; Hear viy prayer, Lord, faith the Pfalmifi:,

give ear to my fuppliccitiuns ; in thy faithfalnefs an-

fwer me, and in thy rigbteoufnefs. And enter not

into judgment with thy fervant : for in thy fightJIjall

no man living hejujiified %.

II. By inipiring one with greater holdnefs in duty,

becaufe oi formxr comfort in the obfervation of it.

This difpofition is extremely natural, and to the mofl:

of profeiTors it may appear perfedtly innocent. " Ma}?
" not he, who has received many former aiuirances
*'• of his welcome in approaching a friend, come v/ith

** greater eonfidence afterwards ?" But, My thoughts

are not your thoughts, neither are your ways my ways,

faith the Lord. This is nothing but a more fecret

working of legality. For the only foundation of our
Vql. I. X X approach
* Luke xvii. 10. \ Neh. xiii. 14^ 22. % Pfal. cxliii. i.
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approach to God as a Father, in any duty, is the
perfeft righteoufnefs, the finifhed work of him who
engaged his heart to approach unto God as a Judge.
Therefore, the choiceft comforts, the moft precious

and ineflimable tokens of Divine love to us, muft

never be alTumed into an equality with the Son
of his love, or that righteoufnefs with which, and
on account of which alone, he is well pieafed. For
Ghrift hath faid ; / am the way :—no man cometh to

the Father but by me. He is the way, as excluding

every other. He is the conjecrated way ; and there-

fore, it is facrilege to think of any other, or to think

of altering this by any additions of our own. It is

in him only that we have boldnefs and accefs with

confidence by the faith of him. Withoutfaith it is im~

pojible, in any duty, to pleafe God *. Now, the ob-

jed of faith is always without us, and never any
thing within us. It is not Chrift in our hearts,

or any evidence of this \ but Chrift in the promife.

Former comforts are not matter of faith, but of

experience. Therefore, they cannot be the ground

of confidence in drawing near to God. The foun-

dation of the believer's accefs to God in every du-

ty, through the M^hole courfe of the Chriftian life,

js the very fame as at firft,—nothing but the blood

of Jefus. He can have no renewed accefs to God,

but on the felf-fame ground on which he had
his accefs in the adt of juftifying faith. There-

fore, every right approach to God is juft doing this

firfi work over again. He does not come as a faint,

that is, on the foot of his faintfhip ; but as ftill a

guilty creature, in himfelf conlidered, improving the

blood of Chrift anew, as the way into the holiejl of all.

For Chrift is not only the door, by which the believer

at firft enters in, but by w^hich he goes in and out in

the conftant progrefs of a life of faith f. Under the

law, every renewed approach to God, in public wor-

(hip, was with blood. Becaufe of the perfedlion of

the one facrifice of Jefus Chrift, thefe is now no oc-

cafioa

* Heb. xf . 5. f John x. 9.
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cafion for any other. But we muft not prefume to

come to God, but by offering this anew in the ex-

ercife of faith. Therefore, every believer is a prieft,

not in the abfurd and irrational fenfe of the Pa-

pifls, in their idolatrous facrifice of the mafs ; but
becaufe he ftill holds up to God, in every duty, the

one perfedt facrifice of Jefus Chrifl our Paflbver^

The former enjoyment of communion with God may
be admitted, as an encouragement to the renewed ob-

fervation of duty ; as a mean for enlivening us in

the performance of it ; and as a collateral confirmation

to weak faith. So the Pfalmift improved it ; / will

remember thee from the land of Jordan *, But it is

abufed, it is idolifed ; if affumed as in any refpedfc

the foundation of faith, or ground of boldnefs in co-

ming to the throne.—It might in the fame manner
be proved, that if a perfon approach God with lefs

boldnefs after apparent repulfes, under the hiding of

his countenance, or while confcious of the Preva-

lence of iniquity ; it proceeds from unbelief and le-

gality. For it demonftrates, that he. does not fuffici-

entiy improve the blood of Chrift as his ojily way,
and as a. way that is coniiantiy open even to the

chief of ilnners.

The Apoille John, indeed, makes an obfervatioa

in his firfl: Epiftle, chap. iii. 21. which may feem, at

firft view, to overturn this dodrine ; that if our

heart condemn us not, we have confidence towards God<.

But he does not fay that this confcioufnefs of in-

tegrity is the foundation of our confidence. He only

alferts the matter of fad, which no reafonable perfon

can deny ;—that a fenfe of integrity is attended with

boldnefs in duty. He is not there treating of the foun-

dation of our accefs to God, but of that of alTurance

with refped to our ftate, as derived from fcriptural

evidences. For it is exprefsly faid, ver. 19. Hereby

know we that we are of the truths andjhall affure our

ibearts before him. How do we know this ? If our

heart

* Pfal. xlii. 6»
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heart condemn us not, if We are confcious of indulg-

ing no known fin, of negiefting no known duty.

—

Now, what is the refult of this confcioufnefs? We
approach God in duty with a good confcience, as

oppofed to one that condemns a perfon for habitual

hypocrify in religion. But he by no means makes
this confcioufnefs the ground of boldnefs with refped:

to accefs and acceptance ; nor does he declare that

the confcience can become good, can be pacified, or

be kept in peace by any of our doings. He allerts

liothing more here than what we find elfewhere, that

in order to our drawing near 'witb a trm hearty we
^urt; have our hecrts Jprinkled from an evil conjci-

ence'^ ; and that the confcience rauft ho. purged from
dead works ^ to ferve ibe li'iiing God\, If our hearty

iaith he, €-jnde7nn tis not, we have covfidence towards

God ; i. e. *' If our confciences be really fprinkled
** with the blood of Jefus, delivered from a fenfe of
*' guilt, and atteft cur j unification before God the.

" Judge of ally through Jefus tlje Mediator of the
*' new covenant; then we with holy confidence draw
" near to God as a Father." £ut it may be faid,

that this explanation does not agree with the follow-

ing words ; And whatfocver we ajh, we receive of

him, hecaufc we keep his commandments. But becaufe

muft not be here underilood, as denoting the ground

of our fuccefs in prayer, but only as expreifing an

evidence. As God hcareth notfinners, but beareth the

righteous ; when, after proper trial, we have a confci-

oufnefs of fincerity towards him, we may be allured

that he heareth us : not on account of our fincerity us

the meritorious caufe ; but becaufe this fincerity is

an evidence of genuine faith in Chrift, as our way to

the Father. In the lame fenfe he adduces our obe-

dience to God's commandments as a reafon why
we may be certain that he will hear us ; becaufe

obedience is the evidence, as being the fruit of

faith. . The particle hecaitfe, is ufed in the fame

fenfe here, as in verfe 44. about the meaning of

which
* Heb. X. 22. \ Heb. ix. 14.
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which there can be no doubt ; We know that we
'^ ar£ paffed from death to life, becaufe we love the bre-

thren. No one will fay, that our love to the brethren

is the caufe of our regeneration. It is only mention-

ed as th« emdence. Is the qiieftion then alked ;
*' On

** what account doth God give us wbatfoever we
*'• ajk «"' The anfwer is ; It is only for the fuke of

Chrift. But is it inquired ;
*' How may we be af-

" fured, that we are fuch whom God heareth ?'*

The anfwer is very different. We may be afllired of

this, becaufe our confciences, after the molt accurate

jexamination, teftify that we have an unfeigned re-

gard to all God's commandments ; whence we may
conclude that we are true believers.

From what has now been offered, you may be ex-

horted to watch over your inward deceitfulnefs, as it

difjwfes you to formality and deadnefs in the perfor-

mance of duty. If your hearts can fo far prevail with

you, as to fuifer reiigioH to dwindle down to a mere
form, a Itated round of duties; you can expedl no pro-

grefs in grace, no comfortable fruits from this lifelefs

worfliip. You will become like the door upon its hin-

ges, which regularly moves backward and forward,

but ftill continues in its old place. Endeavour to

walk with God in every duty. This was the attain-

ment of Enoch ; and he had this teflimony, that he plea-

fed God. prefs after fellowiliip with him in every act

of. worfhip, follow hard after him, pant after his

prefence, as the hart panteth after the water-brooks.

One great reafon why the people ofGod enjoy fo lit-

tle communion with him, is that they have this fo

little for their fupreme delire. When confcience

fummons them to duty, they obey ; but how often.

indifferent whether or not they^^^ the king'sface?
Implore: deliverance from diJlraSlion in his fer-

vice. This is highly difhonouring to Gody and it

robs you of both the comfort and the protit of duty.

God doth not reprove his ancient people for want of

frequency, but for want of uprightnefs and fervour m
worffiip. He blames them not for neglecting the

form,
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form, but for withholding the heart ; Te /aid. Behold,

what a wearine/s is itf and ye have fnuffed at it, faith

the Lord ofhojls, and ye brought that which was torti,

and the lame, and thefick : thus ye brought an offering.

Should I accept this of your hands ? faith the Lord.

And this he charges againft them as an evidence of

the deceitfulncfs of their hearts in the obfervation of

commanded duty, for it immediately follows : But

curfed be the deceiver^ who has in his flock a male, and
voweth, and facrifleeth unto the Lord a corrupt thing ;

for Iam a great king, faith the Lord ofhofts^. As
diilradion in duty is a frequent complaint of the peo-

ple of God, we may fuggeft to you the following con-

liderations, which, through the divine bleffing, will

be ufeful in accomplifhing your vidlory over this ope-

ration of deceitfulncfs.—Beware of rufhing into duty,

as the horfe into the. battle. Endeavour to compofe

your minds for it by ferious ineditation, either on the

folemnity of the duty, or on fome fpiritual fubjed,

which may tend to fix your attention. And while

you thus mufe, theflre of holy affection may Inirn.-—

Let your minds be conftantly imprefled with an aw-

ful fenfe of the Divine perfedions, and efpecially

when you are about to engage in worfhip. Seek to

have your hearts affeded with a deep convidion of

God's omnifcience. This is his command ; Beflill,

and know that I am God. Remember that he looketh

to the heart, that he will be worjhipped infpirit and in

truth. Confider his unfpeakable Majefly. He is the

High and Holy One who iiihabiteth eternity, whofe name

is holy. It is an adl of infinite condefcenfion in him

to receive the adoration either of men, or of angels.

He humbletb himfelf to behold the things which are

done in heaven, and in earth. Confider that he is a

Jealous God, and that ye cannot ferve him. For his

jealoufy burns like fire.—Endeavour to attain a con-

flant fenfe of your own vilenefs before him. The
.•confcioufnef§ of your inferiority will make you very

attentive, and refpedlful in the prefence of an earthly

fuperior.

* Mai. i. 13, 14.
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fuperior. How much more reafon is there for this

in the prefence of him, who is King of kings. Let

your minds be filled with a conviftion of the inefti-

mable value of your privilege in having accefs to his

throne. Formalityand diftradlion in duty are great-

ly owing to the want of a juft impreffion of the im-

portance of our liberty of accefs.—Study an affedling

ienfe of the greatnefs and urgency of your necejfities.

He who fupplicates life or any eminent mercy from
another, will not readily forget the intention of his

approach to him, or wander from the principal fub-

jed. It abforbs his whole attention, becaufe he
knows his neceflity. You have eternal life, and many
other important bleffings to alk of God : and may not

the magnitude of thefe arreft your attention ?—Habi-
tuate your affeSlions to the contemplation of heavenly

things. Set your affections on things above. This will

greatly prevent diftradion in worfhip ; becaufe fpiri-

tual contemplation will become, in fome meafure,

your natural element. It is the ordinary carnality of

the affedlions, that ib eafily fteals away the heart in

duty.—Try to reftrain them in their Jirjt wander-
ings. It is far more eafy to ftop a chink, than to

refill the violence of a torrent. Keep the heart above

all keeping,—Avoid thofe objeds that ordinarily dif-

tra6t your attention. Make a covenant with your eyes.

Keep a watch over all your fenfes ; reftrain your ima-
gination.—Depend not on your ozvn natural or fpiri-

tual powers. Trufl in the Lord with all thy hearty and
lean not to thine own underjlanding , Put your hearts

into his hand. Commit thy way to God^ trufl him ; and
he will bring it to pafs. While engaged in other du-
ties, often look to the Lord in ejaculatory prayer.

Even a look may lighten you. Intreat that he may
unite your hearts to fear his name.—Improve every
duty, as if affured that it were to be your lafi. You
cannot fay of any duty, that this may not be the

cafe. Therefore whatfoever thy handfindeth to do^ da
it with all thy might.-^'Ponder the great advantages
lefulting from ftabihty in Divine worfhip. It is of-

ten
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ten attended or fucceeded by a comfortable fenfe of
upholding grace, as the Pfahnift teftifies ; MyfoulfoU
loweth hard after thee, and thy right hand upboldeth

me. Peace is its concomitant. Great peace haz'e

they who love thy lazv. In this way the Lord mod ordi-

narily gives the gracious anfwer. Te /hail fcek mc,

and find me, when youJhallfearch for me with all your

heart. On the contrary, by indulging vanity in

God's fervice, you mock him, and e'xpole yourfelves

to the tokens of his diipleafure. You take his name
in vain, and he will not hold you ginltlefs.

Again, when you obtain nearnels to the Lord,

feek to be clothed vtjiih humility. For God rcfijletb

the proud, hut he givetb more grace to the humble.

Arm againft fpiritual pride. Lea-rn of Chriil, who
is meek and lowly in heart. When you have enjoyed'

enlargement in duty, be concerned to renounce feif,

to afcribe all to God, and to wreftle with him, that

he may cajl down every imagination and high thing

that exttlteth lifeIf in your hearts. In (lead of fixing

jour eye- upon the com^fort you have received,

try to fix it on the God of all comfort, and to turn

it inward to the wickednefs that lodgeth in you, as a

mean of felf-abafement.

In a word, depend only on the ftr^ngth of Di-

vine grace in every duty. Claim an intereft in it,

faying, Surely in the Lord, have I Jlrength. Pray

for the Spirit. As it is through Chrift, fo it is by
this one Spirit, that we all have accefs to the Father.

Without his influence, you can neither have com-

fort in duty, nor advantage from it. For, fiith the

Lord^ upon the land of the daughter of my people will

come lip nothing hut briers and thorns, until the Holy

Ghojl he poured down from on high. Amidft all your

profeflions and performances, you will be as dry

bones in the valley of vifion, without his breathing on

you. Let us therefore cry with the Prophet ; Come

from the four winds, breath, atid breathe upon us

/lain, that we may live.

S E R-



SERMON XIX.

Oii THE DECEITFULNESS of the HEART, with

RESPECT TO THE OMISSION OF DUTY.

Psalm Ixxviii. 56, 57.

->A}id kept not his tejlimonies ; but turiied hack.

and dealt unfaithfully like theirfathers ; they were

turned afide like a deceitful bow.

HEN the heart of Pharaoh in fome degree

relented, under the weight of the judgments

which God brought on him for his obduracy, he
called Mofcs, and faid to him; Go ye^ and ferve the

Lord; only let your flocks and your herds be flayed. But
Mofes replied •, Our cattle alfo fhall go luitb us ; there

fhall not an hoof be left behind ; for thereof mufl we take

to fcrve the Lord our God *. The deceitful heart,

when it pretends to comply with the call to duties,

is always for abridging them, for limiting them in

this or that manner, or for a fubftitution of one in

the place of another ; and cannot confent to a full

and entire fervice of God. If we engage in one duty,

it fuggefts that we may eafily pafs over another ; if

we perform one part of a duty, that we may reft fa-

tisfied with this, and omit the other parts of it. But,

depending on divine ftrength, we maft reply to the

deceits of the heart, as Mofes did to Pharaoh ; There

Vol. I. Y y flmli

* Exod. X. 24,-26-
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Jhall not an hoof be left behind^ for thus mufi weferve
the Lord our God.

In the foregoing difcourfe we have confidered the

deceitfulnefs of the heart in regard to the performance

of duty ; we are now,
Secondly, To take a view of it with refpeft to omif-

lion.

I. The heart urges the delay of duty, and thus dif-

Govers its deceitfulnefs, by promiling a future oppor-

tunity. Many a finner is altogether ruined, and
many a faint lofes much progrefs and comfort in re-

ligion, through delays. When a perfon difcovers by
Word or Providence, that he is called to a particular

duty ; when confcience, or the motions of the Holy
Spirit powerfully fecond this call, and illuftrate the

urgency of it ; the great aim of Satan, and of the

corrupt heart, working in concert, is to procure a de-

lay. Often when the call is loud and urgent, they

endeavour to avert its force, and to turn alide the

current of convidion, by infinuating that another

time will be more proper. Thus, when God com-'

manded thofe who had returned from captivity, to

rebuild the temple, they laid ; The time is not come, the

time that the Lord^s houfefhoidi be built^. But we may
be alTured, that when the heart, in oppolition to the

calls of Word or Providence, to the teftimony of con-

fcience, or the Spirit of God, urges the delay of
duty, it is vyith a fecret delign to negleft it altogether.

In this cafe, many objedtions will be made to the fea-

fonablenefs of the prefent opportunity. Obftacles

will be powerfully pleaded as of the greateft impor-
tance, when oppoiing the fervice of God, which
would be treated with indifference or contempt, did

they oppofe the fuliilment of any temporal engage-
ment. Thofe things will appear as infurmountable

difficulties, which are unworthy of the fmalleft con-

iideration. The fpiritual, as well as the natural llug-

gard, ft ill faith ; There is a lion without, 1 fhall beJlain

in thefireets f . There are two things with regard to

duty^

* Hag. i, 2. f Prov, xxii. 13.
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duty, which ought always to be viewed in connec-
tion. There is the duty itfelf, and its feafon. We
are not to reft fatisfied in the mere performance.—

-

We ought alfo duly «to confider the proper time.

—

There are fome things of perpetual obligation, with-

out regard to time or circumftances. Others are on-

ly incumbent, if obferved in their proper place and
feafon. They ceafe to be duties, and may rather be
viewed as fins, if we engage in them without regard

to the appointed order. The obfervation of the Sab-
bath is a duty incumbent on all ; but it is limited to

the firft day of the week. Were we to remove it

from this, and pretend to obferve it on any other

day ; inftead of being an acceptable fervice, it would
be a lin aggravated by the moft dreadful prefump-
tion. Reproof is an unquellionabie duty ; Thoujhalt

not hate thy brother in thy heart, thou Jhalt in any wife

reprove thy brother, thou floalt not fufferftn upon him.

But to give it in fuch a manner, or at fuch a time, as

that it could only tend to exafperate, would be to

cafl pearls beforefwine.

There are duties of another kind, which though
they ftill retain their nature, and are always necef-

fary, are mofl fuitable when the proper feafon is con-

iidered. Thus, fafting, thankfgiving and folemn
vowing, are more peculiarly incumbent in fome fea-

fons than in others. Now, it is exceedingly nccef-

fary to confider the proper place of every duty, that

one may not interfere with another ; that one lefs imme-
diately neceflary may not juftle out another ; to which
there is an immediate call, and that all may be obfer-

ved in their proper order and connection. God hath

made every thing beautful in his time *. Many duties,

though they do not lofe their obligation, lofe much
of their beauty, and of their ufefulnefs alfo, when the
proper time is neglecled. The treacherous heart, if

it cannot get them altogether avoided, is ftill for mif-

placing them. Thus, it often prevents their bleffed

.fruits. It ftiil wiihes to invert God's order. The
Ifraelite«

* EccL iii. II,
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Ifraelites would not enter into the proraifed land,

when God commanded thera : but afterwards, when
Jie had allured them that they Ihould fall in the wil-

dernefs, they faid ; We will go up unto the plau 'which

the Lord hath promifed'*. Saul would not wait till

Samuel came, but offered a burnt-cffering at his own
hand f . The Lord's people will frequently find, that

when they have delayed duty beyond the proper time,

he withdraws his prefence, and fufFers them to drag

through it with little or no comfort ; as a chaftife-

raent for their negligence, and to teach them to be

more conlcientious, and more attentive to the proper

feafon. But the neglecl of the proper feafon, is by
no means to be improved as an excufe for the total

omiffion of duty ; if it be of fuch a nature as to

be incumbent at all times. For it is far better to ob-

ferve it, although the beft opportunity has been flip-

ped, than to negledt both the feafon and the duty.

In order to evade the call of God, the heart often

urges a commutation of duties. It pleads the expe-

diency of performing one inllead of another. It was
for a facrilegious ad of this kind, that Saul was rejed-

ed of God. Although he had received an exprefs

command to dellroy every thing belonging to the

Amalekites, hefpared the befi of the Jheep, and of the

oxeny to facrifice unto the Lord. But Samuel laid ;

Hath the Lord as great delight in burnt-offerings and
facrifces, as in obeying the voice of the Lord ? Behold, to

obey is better than facrifice ; and to hearken, than tJje

fat of rams \,

2. It perfuades us to omit duty by calling in the

world to its aid. This is a faithful ally to the corrupt

heart, and is alv.ays willing to lend its aid in turning

us away from God. That love to this Morld, which
is to be found even in believers, is a great hinder-

ance to them in many duties, we may fay indeed, in

all. For the world will either ib far prevail, as entirely

to prevent the obfervation of duty ; or l^y its influence '

in diftradling the heart, will be in fome degree fuc-

cefsful

^ Num. xlv. 40.—45. -j- I Sam. xiii. 9. % i Sam. xv. 15.—22.
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cefsful in hindering the Chriftian from performing it

aright. When God and conlcience call to duty, the

heart will reply ;
*' Is this the way in which we are

*' to provide for our families ? Muft we fuffer them
" to ftarve, and call this religion ? Can we fuppofe,
" that God requires men to negiedl their natural fup-
" port, imder the pretence of ferving him ? Shall we
*' imagine that, as the object of worfliip, he can
*' ad inconiiftently with himfelf, as the Creator and
" Preferver of men ? We allow that he is juftly en-
" titled to our adoration ; but can we think that
** he requires it, when it interferes with our natural
*' fubfiftence ?" The deceitful heart will alfo apply

the injundion of the Spirit of God ; Be—mtjloibfulin

bujinefs, as if it were not to be underftood in connec-

tion with the preceding command with refpecl tofer-

'cency in fpirit. This is always one of the ftratagcms of
the heart, to darken the mind as to the proper medi-
um which God has pointed out in every thing rela-

ting to his fervice. At one time, it will inlinuate to

a profefibr that he ought to devote himfelf to religion

altogether, and to leave his own fupport, or that of
his family entirely to Providence : that it may bring

a fcandal on^lhes ways of God ; convert the profefibr

into a bufy body; make way for its own operations

under the m^afk of z6al ; A\'ean him gradually from
thofe duties in which the life of godimefs eminently
confifts; or perhaps, by and by, give him a thorough
diftafte at the whole of religion. Thus, it contra-
dicts the command of the iiifpired Apollle ; iVozc,

them thai are fuch^—who u-alk among yon diforderly,

working not at all^ but are bufy-bodies,—we command^
and exhort by our Lord Jefus Cbrijiy that iviih quiet-

nefs they work, and eat their own bread *. At ano-
ther time, as we have feen, it will attempt to di-

vert a perfon from commanded duty, by alleging

that the calls of the world ought rather to be o-

beyed, and that we are only to attend to religion,

when we have nothing elfe to employ us. This
is

f 2 Theff. iii. if, 12.



358 On the Deceitfuhiefs of the Heart, Ser. 19,

.

is a great difcovery of its deceitfulnefs and op-
pofition to God ; for he requires us to keep every
thing in its proper place. While he teacheth us,

that we are not fo to negled; our callings, as to dif-

trefs our families ; he, at the fame time, reprefents

attention to bufinefs only as a fecondary duty. While
he declares, that he who provideth not for his oivn, and
fpectally for ihofe of his own hoife, hath denied thefaith

,

and is worfe than an infidel * ; he alfo commands us to

feekfirft the kingdom of God and bis rightemifnefs ; pro-

mifing, and calling us to believe, that all other things

fhall be added. He enjoins us to fet our affections on

the things that are above^ to labour for the meat that pe-

rifheih not, to glorify him, whatfoever we do ; and thus

to carry religion into the whole of our conduct ; by
the union of diligence in bufinefs and fervency of

fpirit, iofcrve the Lord; and by the finglenefs of our

eye, and Ipirituality of our affedions, to fandify and
ennoble even the common adlions of life.

The deceitful heart will find no difficulty from the

world, no obftacle arifing from bufinefs, when there

is a call to agreeable company, or to a favourite

amufemcnt. It will fuffer you to confume as much
time as you pleafe in eating and drinking, in con-

verfation or recreation. But it can find none for

God, for fecret or family religion, for prayer or fpi-

ritual conference with fellow-chriftians. How is it

that your worldly concerns are always in danger,

when God calls for your fervice ; but you fee none,

when your companions call you, though you fpend

not only your time, but your fubftance with them
j

though you are not only relaxed from work, but have

the cup of temptation in your hand ? Whence does

this proceed, but from the deceitfulnefs of your heart,

that always wiilies to keep at a diilance from the

fervice of God ? Does not this condud difcover the

great prevalence of unbelief? You will not truft him
with your temporal interefi;s ; though he hath decla-

red, that they, who truly feek him,Jhall want no good
ibin^,

* I Tim. V. 8.

>^
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thing. You tremble for every moment that you
fpend in his fervice through the week, left it hurt

your bulinefs, left it ruin you and bring you to bank-
ruptcy ; although he hath aflured you, that his hlef-

(ing uiaketh rich, and that therewith he addeth no for-

row. Do you not believe, that the bleffing of God
can amply reimburfe your fraall expence of time in

ferving him ; and that his curfe can entirely defeat

the fuccefs of your bufmefs, when you make it a

plea for relifting his call ? You have good reafon, at

ieaft, for believing this. For the curfe of the Lord
Ihall enter into the houfe of the wicked, and it /ball

remain in the viidjl of his houfe^ and Jhall confume

it with the timber thereof, and the flones thereof^.

What can you espedl;, but that his curfe fliould at-

tend your temporal mercies, and blaft the fruit of
your labours ; when you wilfully negledl duty on
this account ? Know you not that the time, which
ought to be devoted to God, in every ftated duty,

and which you facrilegioully refufe, is not yours,

but his ? It is claimed by the Lord of your time."

If you, therefore, refufe it to him, you are charge-

able with robbing God. A moft dreadful crime
indeed I You do not deny him what is yours, but
what is his own. Liften to his declaration to this

purpofe \ I'Vill a man rob God J* Alas I It is no un-
common thing to fee men robbing one another, car-

rying away the property of others by oppreffion or
extortion, nay, by open rapine and violence. But
bad as human nature is, can we really fuppofe that it

has proceeded to fuch a pitch of wickednefs, as that

violence fhould be done to God himfelf ? Yes ; even
this is a fpecies of violence no lefs common than the
other, though far lefs wondered at :

—

yet ye have rob-

bed me : but ye fay, Wherein have we robbed thee P
In tithes and in offerings. Te are curfed with a
curfe ; for ye have robbed me, even this whole nation *,

You rob God, when you deny him thofe duties

which he hath commanded, and that time which he
hath

*Zech.v. 4. f Mai. iij. 8, 9.
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hath allotted for the performance of them, and which
he juftly claims as his tithes and offerings.

3, It prefents evil in oppofition to prefent duty.

Every believer has a divifion in all the powers of his

foul. There is in each faculty one principle for

God, and another for iin. The underilanding is

partly light in the Lord, and partly in darknefs.

The will is in part fubjected to the law of God, and
in part to that of Iin. The affedions arc only par-

tially renewed. Sin hath (lill a powerful intereil in

them. Therefore, the Chriftian would fometimes
appear to have two faculties of the fmie kind, oppo-
iite to each other ; to have one mind warring againfi:

another, one will flruggling againft a contrary will

;

becaufe of the war carried on between the oppofite

principles of grace and corruption, in every faculty

of the foul. His heart, as renewed, is indeed in-

clined to God in a fupreme degree
;
yet viewed as

deceitful, it is ftill inclined to fin. There is a prin-

ciple of grace implanted in every power. But it no-

wife alters the nature of remaining corruption. Sin,

as far as it dwells in him, is as much inclined to

break forth as ever. Therefore, although he delights

in the lazv of the Lord after the inivard man, and
loves God with the heart, and with all the heart,

with refpedl to the fuperlative nature of his affec-

tion
;

yet his heart, as far as it is unrenewed, ftill

continues to work in the way of deceit. So, when
he has a call to duty, and finds a fpiritual inclination

to it ; his heart, according to the ftrength of its de-

ceitfulnefs, prefents evil in oppofition to the good
which he wifhes to do. Thus, Paul, fpeaking of his

experience as a converted perfon, declares ; / fifid

then a law, that when I would do good, evil is prefent

with vie^. He teftifies that evil was prefent with
him. It lay near him ; not like an object, naturally

at a diftance, brought in upon him ; but as deno-

ting fomething in union with himfelf. He calls this

a law, not as if he meant that evil or fin had an ab-

folute

*Rom. vii, 2r.
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folute dominion over him ; but as fignifying that the
remaining corruption of his heart acled after the

manner of a law, by prefcribing a rule for his con-
dud ; by enforcing this with motives faited to his

corruption, propofing carnal pleafures as its rewards,

and a privation of thefe, with worldly futferings, as its

punilhments ; a law being fometimes recommended
by the former, and always fenced by the latter ; nay,
by often compelling him to a prefcnt fubmiliion,

—

leading into captivity. The Apollle found this law, that

when he ivoiild do good, evil w^?, prefent. Every be-
liever will find the fame. His heart may give him fome
red, when he has no immediate call to duty; but
when he hath, and is about to obey it, he may ex-
pedl a renewed aifault. The evil of the heart al-

ivays appears with greateil violence, when there is

an operative inclination in the renewed part to the

i'ervice of God. When God'prefents an opportu-
nity of ferving him, to which the -renewed will

confents, the deceitfulnefs of the heart offers a
temptation to evil ; and by the artfulnefs or force

of the temptation, endeavours to divert the believer

from the good that he defigns. It may alfo be ob-
ferved, that very frequently it attempts to turn him
afide from duty, by prefenting evil in its nature di-

redtly oppolite to the good intended. If he fees the
neceffity of godly forrow^ it will entice to carnal
j?ilrth ; and try to turn him alide from the one, by
engaging him in the other. If he finds the neceffity

of the mortification of any particular luft, if he is

inclined to it by the motions of the Holy Spirit

;

the heart fteps in with its corrupt propofals, and
perhaps feizes an opportunity of indulging the very
lull that he wifhed to mortify. Does he aim at

humility, and endeavour through grace to deny him-
felf ? Even then his pertidious heart excites him to

fpiritual pride. Does he endeavour to attain fpi-
ritnality of affedions, to have them fixed on God
as his exceeding joy P Then the Jle/^ is brought in

' ith its corrupt motions and affections • dnd he is in-

VoL. I. Z z ftigated
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ftigated to make provijion for it, to fulfil the lujls

thereof.

4. It difluades from duty, becaufe of infufficiency

for performing it aright. The deceitful heart will

often coDtradid: itfelf, rather than fail of its intention,

to baffle all the attempts of the believer in the fervice

of his God. If engaged in duty, it perfuades him to

depend on his own ftrength. If he be convinced of

the folly of this propofai, it will try to hinder him
from duty, becaufe of felt inability. It fpeaks the

truth indeed, when averting his utter infufficiency of

himfelf. But if it alTume the appearance of an ad-

vocate for God, if it transform itfelf into an angel of
light ; it is only to ferve the interefts of the kingdom
of darknefs, by altogether difcouraging the Chriftian

from obedience. Wliile it endeavours to deprefs him
with a fenfe of his emptinefs, it conceals from his

view the fulnefs tha.t is in Jefus his Covenant-head,
for qualifying him for every work to which he is call-

ed ; or llrives to prevent his application to this in-

exhauftible treafury. He is, in a fpiritual fenfe, in the

fame lituation with the fervant of that man of God,
Elifhah, who could only perceive the hofts that com-
palTed the city with horfes and chariots, and is ready
to fay with him ; Alas I howjhall we do ? while he
cannot fee that there are more with him than all that

are againft him *. E\'en when he hath fome convic-

tion of that all-fufficieney which is in Chrift, his own
deceitfulnefs fo far prevails, as to make him diilruft

the communication of it to him. He views himfelf

as fo unworthy, that he can lay no claim to it. Or,

he conliders the exercife of faith in deriving fupplies

from this quarter, as fo difficult, that rather than en-

gage in it, he will negledl the duty. He finds that his

heart is nowife difpofed to appropriate this fulnefs

;

and he makes this an excufe for omitting the duty
required : as the young man David caft off the ar-

mour of Saul, becaufe it did not fit him. But this

may eafily be known to the Lord's people as a device

of

* 5; Kings vi. 15. 160
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of their corrupt hearts, or of Satan, to turn them
afide from duty. It is, indeed, the work of God to

convince his people of their inability to perform any
duty ; but he never does fo with a defign to make
them relift the call ; but, on the contrary, to increafe

their fpiritual diligence in coming to him for all that

ftrength which they need, and which he hath graci-

oufly promifed. The Pfalmill had a deep fenfe of
his own weaknefs. But faith was his fupport. I had
faintedy unlefs I bad believed to fee the goodnefs of the

Lord in the land of the living. From his own experi-

ence, therefore, and by the Spirit of infpiration, he
calls others to the fame exercife of dependence on the

Lord, amidil the greatefl fenfe of weaknefs, and the

mod violent temptations to defpondency. Wait on the

Lord : he ofgood courage, and heJhallJlrengthen thine

heart ; wait^ Ifay, upon the Lord *. Againftthis evil our
Lord prefcribes the fame antidote ; Let not your heart

he troubled : ye believe hi God, believe alfo in me -j-. It

is matter of praiie, that while fenfible that we are

not fufficient of ourfelves to think any thing as of our-

felves, we have the moft abundant warrant to add ;

—

but our fufficie7icy is of God. Here felf-denial appears

in its greatefl beauty and lovelinefs; 'when, in confe-

quence of a convidion of our own emptinefs, it leads

us to that fuperabundant fulnefs which is in Chrift
;

w^hen, from a deep convidion of our own inability,

v/e are made to acknowledge that without Chrift, we
can do nothing, and enabled in the exercife of faith to

fay. We can do all things through Chrifl thatfirengthen-

eth us. Let none therefore defpond under a fenfe of
unfitnefs for the performance of duty, and negledt it

on this account ; but rather imitate the exercife of
David, when he was in danger of being overcome by
linful dejedion : Why art thou caji down, myfoul?
and why art thou difquieted within me P Hope thou in

God ; for IJhall yet praife him, who is the health of
^ly countenance, and my God \.

5. It
* Pfal. xxvii. 13, 14. t Johnxiv. i. % Pfal xlii. 11 =
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5. It prompts the Chriftian to refift the prefent

call to duty, for want of a proper temper. By this is

meant a right difpolition of heart, livelinefs of aifec-

tions, a prefent feeling of the comforts of religion.

Many excufe their negleci of duty, by pretending

that they do not think it incumbent on them, fave

~^vhen they feel their hearts di.ipofed to it *, becaufe they

would otherwife difliononr Gcd,and receive no com-
fort in his fervice. But it is ro be feared, that thcfe

who habitually neglect Divine worlhip, when def:i-

tute of this pleafant warmth of affedions, and who
attempt to vindicate their conduct ; only prefent

an apology for the reludance of their hearts to duty

itfelf, and are in a mod unlikely way to attain that

temper which they expecl, or at leaft, a real dif-

pofition of foul for the fervice of God- To ne-

gleci duty, becaule we do not feel a prefent glow of

aifeclion, difcovers the greatefi legality, and the

grofieft ignorance. This is a certain evidence

of legality. For fuch condud: neceffarily fijppofes,

that they conlider their fervour in duties as the

ground of their acceptance. A comfortable warmth
of affeclions, is moll defirabie, indeed, in the fer-

vice of the Lord. But it is not eflential to accep-

table worlhip. A duty may be performed in the ex-

ercife of faith, while no fenfible comfort is attain-

ed. But wilfully to omit any one for want of this, is

to renounce the true foundation of our accefs to God,
which is only through Chrifl, the Hlghpriejl of our

profejjion, our New Tcftament altar, that alone can

fanciify the gift ; and to embrace fomething in our-

felves, either as our warx'ant for the performance, or

as the ground of our hope in regard to the acceptance

of our fervices. I'his alfo difcovers the greatell igiio-

rance. For it fuppofes,—either that our difpohtion

for duty proceeds from ourfaJVes, and not from God,
that it mull; be wrought by us, and not in us by his

vSpirit ;—or, that we are to expect his gracious con-

folations, while we obftinately refill the calls of

word and providence.

We
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We cannot take a more efiedual way to prevent

the attainment of a luitable diipofition for duty, than

to negledt the call for want of it : as, on the other

hand, the moft dired way to obtain livelinefs of af-

fedion, and the joy of God's falvation in his fervice,

is depending on promifed grace, to obey his call. In-

deed it is very commendable exercife for perfons be-

fore they engage in duty, to feek accefs to the Lord
therein ; to endeavour to remove their affedions

from carnal objedls, and to fet them pn the things that

are above ; and to call to their recoUedion thole con-

liderations, which moft naturally tend to fiii the foui

with fpiritual deiires. But the omiffion, or even the

delay of prefent duty, becaufe we find the inefficacy

of our endeavours to attain a right temper of mind,
is the device of Satan, and of the corrupt heart, to

deprive us of all comfort and edification in the way
of the Lord, if your hearts be languid and unaffect-

ed, to whom fhould you apply but to God, that he
may touch them with a live t^oal takenfrom offhis altar ?
If you have no prefent comfort, can you reafonably

look for it in keeping at a diftance from the God of
all grace, and of all confolation : How can you more
reaibnably exped; his prefence than in the exercife of
obedience to his commands, amidll: all felt inability ?

When the Church complains of the Lord's abfencc,

and thus earnelliy fuppiicates his return ; Oh that

thou would/} rent the heavens, and come down y—(he

comforts herfeif by this confideration ; nou mcetef}.

him that rejoiceth^ and worketh r'lghteovfnefs ; thofe that

remember thee in thy ways* . T[ie Lord in mercy
meeteth or preventeth them who work rightecufnefs,

who endeavour obedience to his commandments, who
remember him in his ways,; not thofe who forget

him, who omit duty, becaufe they do not experi-

ence his gracious prefence, who will only remem-
ber him in their own ways. Of the fame nature is

her language elfewhere : Tea, in the way of thy judg-

pientSf Lord, -have we waitedfor thee j the defire of
our

* Ifa. Ixiv. I. 5.
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our foul is tD thy name, and to the remembrance of
thee ^. It is in the path of obedience alone, that the
Lord's people may expedt their neceflary fupplies

from him ; and it is not furpriling that thefe fhould
be denied, vv^hen they turn the back, and not the face.

It is more glorifying to God, and more edifying to

the faints, that they fhould perform many duties

without a fenft of his prefence, than omit one, be-

caufe o^ the want of this.

6. It diiluades from duty, by reprefenting that an
eminent meafure of holinefs is not necejfary to falvation.

This is an objedion made by the deceitfulnefs of the

heart to frequency in religious fervices, and efpecial-

ly in thofe which are extraordinary and occaiional.

It is extremely averfe to intimate communion with
God, and to a ftri(ft courfe of holinefs. Therefore,
when there is a call frorn God, or an inclination in

the renewed part to any exercife, efpecially if it be
out of the ordinary line, it fuggefts this refledlion

;

" That a man may be a real Chriftian without the
" performance of fuch a duty ; that he may be as

" fure of heaven, though he negledl it." Thus it

attempts to impede the Chriflian's progrefs in holi-

nefs, by railing obflacles to a life of dependence on
the Lord. It reafons with him againft a life of faith,

as if his own falvation, and not the glory of God,
were his higheft end ; as if his greateft concern were
to get heaven to himfelf, and he were under no ob-

ligation to glorify God on earth. But this objection,

as it arifes from deceitfulnefs, is itfelf very falfe and
delufory. For, though it were true, as the heart

faifely reprefents, that our own falvation were our

highefl concern ; ftill, it would be our duty to aim

at the higheft degree of holinefs we could by any

means attain, becaui'e thus we fliould have the high-

eft evidence of the certainty of our falvation ; holi-

nefs being the cleareft proof of a juftified ftate. It

is, therefore, our duty, even for making fure our

juftification, to aim at an eminent meafure of holi-

nefs.

* Ifa. xxvl. 8c
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nefs. But as the principle on which it proceeds is

falfe, becaufe the glory of God is our highell end ; its

reafoning from this principle is doubly deceitful. For

holinefs is the only way to glorify God, and to attain

our own happinefs. We can never glorify God, but

by a fpiritual life ; and the greater our progrefs, the

more inllrumental are we in glorifying him. Nay,
our very heaven mull efpecially confift in conformity

to God ; and if we defire a heaven upon earth, we
can only attain it by following holinefs ^ ivithout which na

man can fee the Lord. It is, therefore, our indifpen-

fable duty to prefs forward towards the mark for the

prize, to leave the things that are behind, and reach forth

unto thofe that are before. It is not enough that we,,

in regeneration, enter in at thefirait gate. We rauft

all our life long be engaged in the fame exercife.

Therefore, faith Chrift to his hearers ; Strive to enter

in at thefirait gate ; for many ffjall feek to enter in, and
Jhall not be able *. It is worthy of attention, that the

word here ufed is of the fame import with that which
denotes the agony of our Lord in the garden f. It

fignifies fuch a ftriving as implies the greateft ardour
and engagement of foul, a contending againft the

greateft oppoiition, a ftriving in an agony. We are ta

ftrive in the fame manner, and with fuch a holy
agony of foul in - working out our falvation, and in.

preffing into the kingdom of heaven, as Chrift fubmitted
to in the purchafe of ir. And there is the greateft

neceflity for this ; becaufe we have the fame enemies
to oppofe us ; Sin, Satan, the World, and Death

:

though, bleiTed be God ! if we be in Chrift, we have
not like him to ftruggle with divine and infinite

wrath, or with thefe enemies in their full power.—If
we liften to this objedion of the deceitful heart ; if

we negleft any duty, to w^hich we are called or moved
by the holy Spirit ; we not only make no advance-
ment in holinefs, but we have no prefent evidence of
its reality : becaufe we are deftitute of one of its molt
certain charaders. For it operates in a cheerful

obedience
* I.uke xiii, 24 f Luke xxii. 44.
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obedience to the will of our Father. It is alfo of an
univerfal nature, producing a refped to all his command-
ments,

7. It inclines to the negledl of duty, left others

fhould conlh'ue it as prcfumption or hypocrify. Often,

when confcience calls the Lord's people to his fervice,

and their hearts as renewed are difpofed to it, their

inward deceitfulnefs prevents them, by awakening a

fear of propofing or performing it, left their condud
be liable to mifapprehenfion. The Chriftian knows
fo much of his own wickednefs, that he is apt to

think every one around fliould know it as well as

himfelf. He perceives fo much hypocrify in every

act of worlliip, that he would not be furprifed, though
others fliould conclude him to be an arrant hypocrite.

Therefore, when he finds a call, and fjmetbmg like

an inclination to duty, he is frequently prevented by
a fear, left others imagine that he is ailuming appear-

ances of religion, to the reality of which he is a

ftranger. Now, what is this but his deceit, endea-

vouring to turn him alide irom God ? Does not this

difplay a greater love to his own character, and to

the opinion of others, than to the honour and appro-

bation of the Searcher of hearts ? When this is of

weight enough to deter from duty, is it not a proof,

that the fear ofman hath, in the mean time, more in-

fluence than that of God ? That modefty which
would hinder us from propoling or performing duty,

when there is a prefent call, is of a baftard kind. It

is not Chriftian humility. Our Lord accounts it an

evidence of our being alhamed of him. It is utterly

inconfiftent with that holy boldnefs which would
make us overlook every confideration in comparifon

of the glory of God, and be willing rather to have

our own reputation trampled in the duft, than that it

fliould be preferved at the expence of one duty that

we- owe to him. This is a modefty, for which God
may be provoked fo to chaften his people, as to give

them juft caufe of fhame, and to cover their faces

with deferved confuficn.

We
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^E Iliall conclude with the following diredions,

1. Beware of negledling xhefeafon of duty; God's

time is always the fitteft for his own fervice. You can

be at no lofs to know the feafon of thofe duties which

are of a Hated nature. That of others, which are oc-

calional, is to be learned from the word of God, from

the calls of providence, from the teftimony of con-

fcience, and from the motions of the Spirit in you

who are his children. Confider the danger of ne-

gledling any duty in its proper feafon. At any rate,

when you perform it afterwards, it will very pro-

bably be at the expence of fome other which is more
immediately requilite. Perhaps, the Lord may, in

juft difpleafure, deny you the opportunity that you
have promifed to yourfelves : or, if this be not the

cafe, he may deny you the power, or the inclination

to embrace it ; or, if neither of thefe be with-held,

he may rcfufe you his gracious prefence, in that

duty which you have delayed beyond its proper time :

as we have feen with refped to the Ifraelites. For as

they would not enter into the promifed land, when
God commanded them ; afterwards, when they would
have entered, he refufed his permiffion.

2. Do not plead the ivorld as an excufe for the

omiflion of duty. God hath given you abundance of

time to yourfelves. To every thing there is afeafon, and

a time to every purpofe under the heaven. You may
eafily accomplifli all your worldly bufinefs, and yet

devote that time to God which he requires. Were
you more diligent in redeeming the time, you might

confecrate much of it to him, that is fpent to no pur-

pofe at all, or to the worll of purpofes. If you find

your hearts habitually or frequently exculing you
from duty, becaufe of the cares of the world

;
you

have great reafon to fear, that the love of the world

is predominant in you, and that the dece'itfulnefs of

riches will choke the word, and make it unfruitful. Our
Lord reprefents this as the very excufe that thofe of-

fered, who were altogether averfc to the Gofpel-feaft.

Onefaid 1 have boughtfive yoke of oxen, &c. The coa-

YoL. L A a a .fequeji,c^
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fequence was, that one went to his farm, and another Jo
hh merchandife. And what doth heaffign as the reaibn

of this condu<5t ? Tloey made light of it.

3. Be extremely fufpicious of every ey.cufe that your
heart offers for the negled of duty. You have great

reafon to dread, that fuch excufes proceed from de-

ceitfulnefs or carnahty. Never admit of one with-

out trying it to the utmolt. if you are wiUing to

find or admit an excufe, it is u certain evidence of

your averfion to the fervice oi;' God. Suftain no apo-

logy, that confcience cannot approve, wheii it is tued
by the word of God. Suftain none, but what yeu
are aifured, God will fuiiain at his iiTipartial tribu.-

nal.

4. flench not the Spirit, when exciting you to duty.

This is grieving to the Holy Ghoj}, by whom you are

fealed to the day of redem-ption. It difcovers trie highell

ingratitude to him, when, notvvithiianding ail your
unworthinefs, he doth not ceaibto be a reprover. It

is extremely prejudicicl to the intereils of religion, i^

your fouls. You, who are the iubjed:s of his com-
mon operations, may provoke him to depart from you
altogether. For it is \vritten : ^bey rebelled, and vei-:-

ed his holy Spirit, and he was turned to be their enemy.

And O ! what a dreadful thing is it, to have the Spi-

rit of all grace, the giver of all confolation, the foun-

tain of all true peace, for your enemy .^ You, who
are his own people, his temples, his peculiar charge,

may by continuing to grieve him, provoke him to de-

part for a long time, with reipecl to fenfible mani-
feftations ; and in fuch a manner, that you may never

again in this world, enjoy fo great a meafure of his

comforts as you have formerly enjoyed.

5. CaPvRY on, in the ilrength of promifed grace, a

conftant W(2;- againfl the cartia'ity oiyouv hearts, againft

that oppofition, which is in them to duty. Be not

djfcouraged, becaufe, when you would do good, evil is

^refent with you. Is there any one vv'ho fays, that he

pever found evil prefent with him in oppofition to

good; that his heart, vv^ith the grcatell, and with

upiverfal
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univerfal alacritj, ftill complies with the fervice of
God ? This is a certain evidence of re7g?iing deceit,

and of grofs ignorance of his ftate before God. Sin

will not always oppol'e in the fame manner, or with
the lame violence ; but it will always in fome degree

oppofe goo/. If you are ftrangers to this oppqfition.

It telliftes th:at your corruption takes another channel ;

tlrat you have taken up your reft in the duties per-

formed, or that nothing but mere natural affedtion is

at work with you ; which is the reafon that matters

go fb llnoothly on. It is again It the Lord's anointed

that the wicked nofs of Saul efpecially appears* Cain
might have lived peaceably, had not his brother been
righteous. If iin get a iuil vent in the channel of

felf-righteoufners, it will make little oppoiition to

duty : for this i^ a courfe as natural to it as any other.

If religion go no farther than the aftedlions, while
the throne of the heart is ftill referved for Iin ; it may
ieem an eafy matter for a man to do the good that he
would. While the afHiult is only made on the out-

works, the Jirong man may feem to be at reft, becaufe
he can ftill keep bis goads in peace.

Finally, prefs after an eminent raeafare of holi-

nefs. It is not enough ^:hat you are believers. You
mult feck to apprehend that for which alfo you are ap-

prehended of Chrijl ; and to grow up into him in all things.

Be ye therefore perfect^ even as your Father who is in

bea-xcn is perfe^.

S E R-



SERMON XX.

On the DECEITFULNESS of the HEART, as m
FLUENCING THE CONDUCT IN LIFE.

James i. 22.

But be ye doers of the wordy and not hearers only, de-

ceiving your ownfehes.

FEW are difpofed to learn, from the general wic-

kednefs of the world, the knowledge of their

own hearts. When we fuffer from others, when we
are enfnared by their devices, and injured in our own
charadters, or property ; we naturally entertain ideas

to the prejudice of thoie from whom we fuffer. We
fiippofe them to be worfe than others, and refolve, if

poffible, to avoid them for the future. But alas I we
do not improve thefe evidences of deceitfulnefs in

others, by viewing their condud as a pidture of our

own hearts, by comparing their deceitful adlions with

thofe to which we ourfelves have flill a great propen-

lity, and which we would certainly perpetrate, were
we not reftrained by fcyiie means or other. We do
not refolve more carefully to avoid ourfelves. We
hate the fame things in them, which we love and in-

dulge in ourfelves, at lead in the principle. Where-
as, did we think juftly, we would conlider their con-

dudl as confonant to our own fecret inclinations, and
interpret their adlions as expreffive of the character of

our
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our own hearts : for as in waterface anfwereth toface ^.

fo the heart of man to man.

In the firll: part of this chgpter, the Apoftle exhorts

thofe to whom he writes to a right improvement of

the day of trial, and to a proper deportment, whether

their circumftances be profperous or adverfe. From
verfe 13. to 18. he fhows that all evil proceeds from
ourfelves, and all real good from God. Then, (ver.

19, 20.) he exhorts to meeknefs of fpirit, Und to a fin-

cere and humble reception of the word. In verfe 22.

he fliows that it is not enough that we profefs to re-

ceive the word with our hearts, but that we muft dif-

cover its influence in our whole converfation : But he

ye doers of the word. This expreffion is of the fame
meaning with that ufed verfe 25. where he who look-

eth into the perfed law of liberty, and continueth therein,

is faid to be not a forgetful hearer, but a doer of the

work, and fo bleffed in his deeds. In both, this charac-

ter is oppofed to mere hearing ;

—

and not hearers only^

That which we at firfl only hear, we muft afterwards

do. What comes to us as a word, muft go from us as

a work. He declares briefly, but very emphatically,

the folly of being fatisfied with mere hearing ;

—

de-

ceiving your ownfehes. Others may not be deceived

by this condud ; for it affords none of thofe proofs

of fincerity which are requifite. But it is often

produdtive of a fatal felf-deeeit. Thefe words evi-

dently contain this dodlrine ; That when the prac-

tice is not correfpondent with the profeflion, it dif-

covers the power of felf-deceit.

Having already illuftrated fome of the operations of

deceitfulnefs, with refpeft to the performance and
omiffion of thofe duties, which more immediately re-

late to God, we now propofe to confider it a little, as

influencing the Condud in Life.

I. It appears in general, by a ftrong propeniity to

/ibufe thofe precious truths, which men profefs to be-

lieve. Many feem to receive the truths of God, only

to trample them under foot. This pradical error is,

perhaps, the moft Ihocking that can be imagined, and
the
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the moft dangerous alfo. For men folace themfelves

with the apprehenfion of being found in the faith,

while they only ufe the word as the inftrument of

their iniquity, as a tool for the gratilication of their

abominable lufts. We might mention various evi-

dences of this mournfal abuic of divine truth, which
appear in the condud of many profeiTors. They may
all be comprehended in one, which is of great im-

portance,—the abufe of the doc^lrine of the free gracf^

of God manifefled in the m hole of our fahation, oi

as the fcripture expreffes it, turning the grace of God
into lafcivioufnefs. Some, it may be feared, if they

profefs to believe the abfolute fovereignty of Divine

grace, in chuling a certain number of mankind loft

to eternal life, without any forelight of faith or good

works, as meritorious caufes, will improve their boall-

ed faith in this dodrine, by concluding that they may
live as they pleaie, and indulge themfelves in every

iniquity : becaufe if God hath decreed their falvation,

they cannot fail of attaining it ; "but if othervvife,

whatever they do, they ihail be damned. But they

do not conlider, that God in his decree hath fixed

faith and holinefs as means, no lefs abfolutely than

falvation as the end ; that men are chofen tofalvation^

only through fanflification cf the Spirit, and belief of ' the

truth ; nay, that in the decree, he views holinefs

not merely as a mean, but as an illuftrious part

of the end, having cbafen 2a that we Jhould be holy

and ivithout blame before him in love.—If they profefs

to believe j unification without works, through the

imputed righteoufnefs of Chrill, they will wicked-

ly conclude that there is no necefiity for holinefs

or good works, becaufe they have no merit before

God ; while he hath abfolutely declared that with-

out holinefs no nianfhall fee the Lord, and that this free-

dom from condemnation belongs only to thofe who

walk not after theflejh, but after the Spirit. They over-

look the indifpenfabie necellity of evangelical holinefs,

as the only proper evidence of the reality of juftifica-

tion, as adorning the Oofpcly glorifying to God, attrac-

tive
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tive to others ; as the image of him who is the Jirjl-

horn among many brethren ; the evidence of our title

to the heavenly inheritance, and our meetnefs for the

full poir.-4lion of it. If they deny the dodrine of
free-will, and aflert the neceffity of the Spirit to work
all our works in us ; hence will they impioully infer,

that they may be entirely regardlefs of thofe very
means which God himfelf hath appointed, and in the
due obfervation of which we are alone warranted to

expeft the promifcd blefllng. For we are command-
ed tofeek the Lord while he may befound. They will,

perhaps, prefume to refift, as far as poffible, the opera-

tions of the holy Spirit, or at Leail, give themfelves

no trouble to cherifh and improve them ; becaufe

they know that, when thefe are faving, they cannot
fail of fuccefs. The dodrine of the perfeverance of
the faints will alfo be abufed as an encouragement
to the commiffion of iniquity, becaufe they know
that none, who are Chrift's, Ihall eternally periflj

;

though we are alfured that they are only kept through

faith, and that they are preferred hlamelefs to his heaven-

ly kingdom.

This conduft is by the Spirit of God eftcemed to

be an exprefs denial of the faith. And it is the more
bale and deteftable, becaufe it is fheltered under a

profeffion of it. It is accounted a denial of Chriil,

nay, of the very being of God. Of fuch fpeaks the

Apoftle Jude : There are certain men crept in unawares^

who were of- old ordained to this condemnation, ungodly

men, turning the grace of our God into lafcivioufncfs, and
denying the only Lord God, and our Lord Jefm Chrijl *.

To reafon, and toad in this manner, is really to dem
the Lord that bought us f , and to make Cbrifl the mi'ni-

fler offin X' Of this abufe of the dodrine of truth,

Paul fpeaks with the greateft abhorrence; Shall

we continue in fin, that grace may abound f God forbid.

How fhall we that are dead to fin, live any longer

therein § P

*Judever4. f 2Pet. ii, i. |Gal. li. 17.

§ Rom. vi. I, 2.
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But as the deceit of the heart inlligate.s fome to

abufe thefe precious dodrines in this manner, the
fame principle takes another courfe with others. It

makes them ftagger at the faith, and even rejed it,

becaufe thus abufed. When they fee its profeffed

friends fell it at fo low a price, it proves to them a

ftumbling-block, hardens them in their iniquity^ and
makes them conclude that this accurfed condud: is

the native refult of the dodrines they profefs to be-

lieve. This the Apoflle Peter mentions as a certain

effeft of the corruption of the truth, which is after

godlinefs. ManyJhallfollow their pernicious ways, by

reafon of whom the way of truthJhall he evilfpoken of*.

Under the influence of this temptation, many have
interpreted the word of God in dired oppolition to

the plain meaning of language ; and when confcious

that their forced expolitions would not ftand the telt,.

have dared impioufly to declare, that if the penmen
of fcripture had known how much their modes of

expreffion would have been abufed, they would ne-

ver have employed them. But no one could fpeak

in this Itrain, did he not fecretly dilbelieve that thefe

men of God fpake as they were moved by the Holy

Ghofi. Nor need men be ftaggered at the abufe of

Divine truth in our time; when they know that it was
abufed in the very fame manner, even in the days of

the Apoftles. They have no more reafon for rejedl-

ing the doctrine of grace, becaufe fome abufe it,

than for denying themfelves meat and drink, be-

caufe fome are gluttons, and others drunkards. The
bee can fuck honey from the fame flower from which
the wafp diftils poifon. Men abufe thefe precious

dodrines, only becaufe they do not cordially believe

them. Were this the cafe, they would prove the life

of their fpirits. The fame truths, which to fome are

the favour of life unto life, are to others the favour of

death unto death ; not merely in the end, but even

in the mean time ; becaufe their deceitful hearts ufe

them as fl;umbling-blocks, and through the power of

their

* 2 Pet. ii. 2.
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their lufts, they thence take occafion to harden them-
felves mote and more in iniquity. Unto the pure all

things are pure i but unto them that are defiled^ and un-

helievivg, is nothingpure : but even their ?mnd and con-

fcience is defiled. And indeed this inward defilement

is the reafon that nothing is pure to them. For it

communicates its infedlion to every thing that ap-
proaches it. The natural effed: of this defilement of
mind and confcience is immediately mentioned :

"they pi'ofefs that they know God ; but in works they

deny hiin ; being abominable and difobedient^ and unto

every good work reprobate *.

2. It appears by an attempt to reconcile religion)^

and the world. Many profeflbrs try to love God and
the world at the fame time, to pleafe both the one
and the other, to make fure of heaven without quit-

ting their hold of earth, to ferve both Jehovah and
Baal. This charge God exhibits againft Ifrael, in

his inftruftions to the Prophet Ezekiel : They come
unto thee as the people cometh, and theyJit before thee

as my people, and they bear thy words, but they will
not do them : for with their mouth they JJjow much
love, but their heart goeth after their covetoufnefs \,

But this attempt is vain, and a ftriking evidence of
the power of deceit. For it is exprefsly declared,

that if we love the world, or the things of the world,
the love of the Father is not in us. Do not flatter

yourfelves that you can grafp the true riches in the

one hand, and retain the mammon of unrighteoufnefs

in the other, by dividing your heart between both.

The love of the world in its corrupt opinions, in its

childiih vanities, in its evil cuiloms, in its unfatisfy-

ing honours, pleafures, and profits, is reprefented as

a ipiritual adultery in profeffors ; becaufe it is a direct

apollafy from that God, whom in profellion they
have chofen as the fupreme object of their affedions.

Te adulterers and adulterejfes, know ye not that the

friendjhip of this iJDorld is enmity with God P IVho-

foever therefore will he a friend of the world is the

Vol. I. B b b enemy
* Tit. i. 15, 16, f Ezek. JCixiii. 31.
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enemy of God*. The world itfelf is an enemy to

God ; and can you be his friends, while you love his

implacable enemy ? The world is God's rival. It

claims the dominion of the heart. Now, God will

be fatisfied with nothing lefs. He commands you ta

Jove him with all the hearty and with all the foul.

But no man can fer^ve two maflers^ for either he will

bate the one^ and love the other, or he will hold to the

one and defpifc the other. Te cannot ferve God and
Mammon^. Hath not Chrift given himfelf for us,

that he might deli'ver us from this prefent evil zuorldF

And can we be interefted in his death, without re-

nouncing the love of the world ? Is it not the work
of the Spirit, by means of the crofs, to crucify us to the

world P Is it not exprefsly required of the profefled

difciples of Chrift, as an evidence of their being

rifen with him, that they feek the things that are

above? We have a ftriking example of the fatal con-

fequences of this vain attempt in the hiftory of Ana-
nias and Sapphira, who, for a warning to profelTors

in all fucceeding ages, to beware of the rock on which
they were wrecked, were immediately deftroyed by
the band of God. Peter, by Divine infpiration, ac-

ciifes them of having their hearts filled by Satan with

deceitfulnefs againft the Holy Ghofl:. He faid unto

Ananias ; Why hath Satan filled thine heart to lie unto

the Holy Ghojl ; or, as the words may be rendered,

to deceive the Holy Ghofl, to endeavour fo impious and
fruitlefs a deceit % ? They pretended to fell all their

property for the behoof of the Church, and to give the

whole of the price to God ; while they retained

jpart of it to themfelves. Their condu6t, amidft all

the blaze of their profellion, declared that their

hearts were ftill wedded to the world ; and not only

fo, but contained a moll daring denial of Divine
Omnifcience.

3. The liberty of the tongue in backbiting others, is

a farther evidence of the deceitfulnefs of the heart.

This is a fin extremely prevalent among profefled

Chriftians,

* James iy. 4. f Matt. vl. 24. % Afis v. 3.
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Chriflians. What is the bulk of the converfation of

many, but a continued detradion from the charader

of their neighbours ? This bafe pradtice is direftly

oppolite to all the comforts of fociety. But, from its

prevalence, one would ahnoft be in danger of appre-

hending, that it was confidered as one of the chief

pillars of fociety, and of mutual intercourfe among
its members. Did we take a jufl and iinpartial view

of the world around us, we would be apt to think,

that men in general had combined to keep no faith

one with another ; but on the contrary, to furpafs

even the beafts of prey, by devouring each other,

without regard to the famenefs of kind. There are

always two ingredients in this deteftable practice,—

Malice and Dillionelly. Backbiting evidently difco-

vers a ?nalicious fpirit. For it is ever meant to expofe

the perfon, aguinft whom it is direded. His faults,

either real or fuppofed, are the mark at which it con-

ftantly aims. His good qualities are either pafled

over in filence ; or if they be mentioned, it is but

very llightly, or only in fuch a way, as to detract

from them and infufe a doubt of their reality.-—

Though the good qualities of a perfon fhould be far

more confpicuous than his failings
;
yet thofe are ge-

nerally coniidered as lefs worthy of praife or imita-

tion, than thefe of reprehenlion. Often, indeed, it is

a fecret unpleafant conviction of fuperior worth, that

prompts perfons to indulge themfelves in the lan-

guage of backbiting -, that thus, if pouible, they may
bring thofe, who are the objeds of their envy, and
perhaps of their fear, more on a level with the mfelveSo

For many a one is there, whofe eye is evil, becaufe

his brother's eye is good. It always implies difhonefly.

For if there be any thing in the condud: of another,

that gives us offence, that appears diflionouring to

Goc^ and prejudicial to him, or that includes others

in its evil confequences ; we ought to make himfelf

acquainted with it, and in meeknefs and love to deal

with him as a brother. The dilhonefty of this con-

dud is a farther evidence of its malicious nature ;

f«r
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for it lliows that profeflbrs, in publilhing the faults

of others, do not wilh themfelves reclaimed, but
only their faults propagated. This pradice is alio a

great inlet to lying. For we generally find, that

thofe who delight to dwell on the failings of their

neighbours, will invent a falfehood, rather than ceafe

from the language of calumny, or deny themfelves

the barbarous pleafure of affaffinating others in their

good name. And flander, when once propalled, is>

like a ftone rolled in fnow, which always gathers by
its motion. It is feldom or never repeated without

aggravation. This is one of thofe fpots that defile

Church-members, the origin of which, as being of a

more fecret nature than many other offences, often

in particular inftances cannot be difcovered by the

moil diligent inquiry, and therefore cannot be fo

eafily managed as a foundation of cenfure. To fay

the truth ; and can we lay it without forrow ? it is

fo general, at leail in fome degree, that we would be

at a loi's where to begin. It ilains the conyer-

fation of many, vvho in other refpeds walk as be-

cometh laints. Who can walh his hands, and fay,

in regard to this iniquity, 1 am clean ?

Did we for a moment confider it merely in a ra-

tional point of view, we would not heiitate to declare

its unreafonablenefs, or be at any lofs to difcover its

folly. For when M'e hear thofe, with whom we have

intercourfe, indulging themfelves in backbiting others,

who, perliaps, have but newly left our company, and

who have been treated with every mark of friend-

fhip ; what can we expedl, but that we fhall be the

next butts for the Ihafts of their malice ? Or, when
we take a liberty to ourfelves in this defpicable gra-

titication, is it not natural to fuppofe that others

will retaliate, and ufe the fame freedom with us,

that we have ufed with them ? But if we bring

this unchriflian pradice to the unerring flandard of

God's Word, we ihall have a far more ftriking dil-

covery of its evil and folly. Therevve find that back-

biting is reprefented as the fruit of a reprobate m:nd^

and
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. and that backbiters and whifperers are claiTed with

haters of God. And no wonder, for they are haters

of man, who is the image of God. Envy and ma-
lignity are joined with murder. Indeed, they are

the murders of the heart : Being full of envy^ murder^

debate, deceit, malignity *. It is given as a negative

character of the man who fhall dwell in God's taber-

nacle, that he backbiteth not ivith his tongue, nor doth

evil to his neighbour, nor taketh up a reproach a^ainjl his

, neighbour f . On the contrary, the charafter, con-

dudl, and danger of the wicked are defcribed in the

following addrefs : Thou givefl thy mouth to evil, and
thy tongue frameth deceit ; thou fittejl and fpeakejl

againjl thy brother, thouJlandereji thine own mother's

fan.—Now, conjider this, ye that forget God, lejl I tear

you in pieces, and there be none to deliver \. Back-
biting is alfo produced in fcripture as an evidence of

the deceitfulnefs of the heart ; and the habitual com-
miffion of this fin, as an undeniable proof of hypo-

crify in religion. For it is declared that deceit is in

the heart of them that imagine evil § y and that the

wicked is fnared by the tranfgreffion of his lips ||.—

-

It is alfo faid, that an hypocrite with his mouth de--

flroyetb his neighbour. So cruel is calumny, that it

carries deftrudion in it. This is the murder of the

tongue, as malice is that of the heart. When men's
teeth arefpears and arrows, and their tongue ajharp

fword, there is every reafon to fear that their right

hand would alfo be a right hand of cruelty, did not

the Lord rejlrain the remainder of their wrath. An
habit of this kind, is, in the context, mentioned by
our Apodle, as an unqueftionable evidence of the

fdlfity of a profefQon : If any man among you fcem to

be religious, and bridletb not bis tongue, hut deceiveth

bis own heart, this mari^s religion is vain **.

4. The deceitfulnefs of the heart is manifefted by
the prevalence oi difjimulation ^ndi falfehood. A great

part of converfation, efpecially among thofe in higher

ranks

* Rom. i. 28,

—

p. f Pfal. XV. i,—3, X P^^^- ^- 19*— 22.

§ Prov. xii. 20.
II

Prov. xii. 13. ** James i. 26.
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ranks in life, confifts of profeffions which are entirely

inlincere. Men, for eftablifhing their characters,

or ferving their interefts, often pretend the greateft

efteem and affedion, where there is naught but difguft

and alienation. It can never be inconiillent with the

chara(fler of a Chriftian to endeavour a kind and
gentle demeanour towards all, while that injunction

of the Spirit is contained in his word ; Be courteous.

But this is the great error. Men often make pro-

feffions to which they are altogether ftrangers, nay,

even while adluated by feelings diredlly contrary,

and while regardlefs of that important command ;

Let love be without dijjtfiiidation. If men view it only

in a natural refpedt, there can be nothing more mean
and defpicable, than, merely for accomplilhing their

own purpofes, to pretend affections which they ne-

'ver felt, and to utter expreffions which their inward
feelings belie. This is entirely inconfiftent with the

chara<fter of a child ofGod, ofwhom it is faid, that he

Jpeaketh the truth in his heart; and who is bound con-

ftantly to imitate the example of Jefus, in whpfe lips

there was no guile. The deceitfulnefs of the heart

often feeks a vent to itfelf in the language oiJlattery^

This confifts in beftov/ing falfe praife, or in afcribing

perfections to others, vyhich we do not believe they

polTefs. This is always an evidence of a double heart.

Therefore faith the wife man ; He that goeth about as.

a talebearer revealeth fecrets ; therefore meddle not

with him that f.attereth with his lips *. The plain

meaning of this injunction is ;—" A talebearer tries

" to ingratiate himfelf with you, by telling you the

" fecrets of another, that he may lay your heart open r

" while difcoramending him he praifes you, that he
*' may gain your confidence. But he is to be avoid-

*< ed, for he feeks your confidence, only that he may
" have it in his power to treat you in the fame man-
^* ner. He will as readily reveal your fecrets as thofe

** of another." A man that flattereth his neighbour^

fpreadeth a net for his feet,—He that hateth, dijfem-

ble\b

* Prgv. XX. 19.
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bleth with his lips, and layeth up deceit within . him.

When he fpeaketh fair y helie've hiiji not : for there are

feven abominations in his heart. Whofe hatred is co-

vered by deceit
J

his wickednefs Jhall heJhewed before

the whole congregation.—A lying tongue hateth thofe

that are afflicted by it, and a flattering mouth worketb

rum *

Lying is a vice mournfully prevalent, and a

ftriking evidence of the deceit of the heart. It is too

common for men to cover one fin by another ; to tell

a lie that they may conceal fome other tranfgreflion.

Their temptation to this, is a fenfe of fhame, arifing

from the com million of fin, or a fear of fuffering

from men like themfelves. But it is a dreadful aggra-

vation of their guilt, and a confirming proof of the

hardnefs of their hearts under fin. Befides, it gene-

rally defeats its own intention. For few are fo ob-

durate, as not to difcover their guilt, one way or ano-

ther, by the very means which they take to conceal

it ; either by their want of ingenuity, or by their

confufion. This alfo declares that they are prefent-

ly defl;itute of a fenfe ofthe omnifcience of God, as ail

their concern is, how they may hide their guilt from
man ; and that they are impenitent under the load

of iniquity ; for there can be no true repentance be-

fore God, while perfons endeavour to conceal their

guilt from others, by addingfin to fin. This iniquity-

is extrerrely difhonouring to God. For it is a denial

of his nature, as the only true God, the God who cannot

lie', and particularly of his attribute of omnifcience,

as the Searcher of hearts. It is extremely dangerous
to fouls. For, as we have feen, when perfifted in, it pre-

cludes the polfibility of repentance, and hardens the fin-

ner in the commiliion of iniquity. For whcfo co'vereih

hisfin fhall not profper. It is exceedingly prejudicial to

fociety ; becaufe it loofes the bonds of union by which
men are knit to each other, one of the moft powerful
of which is mutual faith. It is dire<flly oppofite to the

charadler of God's people ; for ihey are children that

will

* Prov. xxvl. 24,— 28,
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will not lie *. The Apbftle Paul ufes a very ftrong

argument agaiftft this deteflable pradtice, taken from
its inconliftency with the renewed nature of belie-

vers : Lie not one to another, feeing that ye have put off

the old mm with his deeds, and have put on the new
manf. With refpect to perfons of this charafter,

there is no exception as to their exckiiion from the

, kingdom of God. For all liars Jhall l)ave their part in

the lake, that burneth with fire and brimjlone, which is

the fecond death X. All who go on in a courfe of this

kind, in a peculiar manner claim their relation to

Satan ; for he is a liar, and thefather of it \.

5. This corrupt principle breaks out in the life by
dijhonejiy in civil tranfadlions. It were fcarcely ne-

celTary to fpeak of the literal tranfgreffion of the

eighth precept of the Divine law, becaufe it is fo ob-

vious as to require little illuflration ; did not many
difcover the power of their deceit, by fuppoling that

the crime is proportioned to the magnitude of the in-

jury done to others. They judge of the degree of fin,

according to the value of what is ftolen. But this is

altogether a falfe rule. He is as truly a thief in God's
account, who fteals a penny, as he who fteals a pound.

,And why fo ? Becaule the one is no more his proper-

ty than the other. Perhaps, it may be faid, that it is

bafer to fteal a trifle than a great matter. For the

temptation is lefs, and the bafenefs or wickednefs ot

heart, manifefted in the commiliion of any crime, i?

certainly greater in proportion to the weaknefs of the

temptation. He, who fteals a mere trifle, is furely

poflTefl^ed of a very difhoneft mind ; becaufe the thing

ftolen can do him very little fervice. So deceitful is

the heart, that many imagine there is little harm in a

petty theft. But if the thing be the property ofanother,

it does not fignify what it is. Thou art not only for-

bidden to covet thy neighbour's houfe or wife, ox or

afs, but any thi?ig that is thy neighbour''s . God hath

not faid ; Thou flialt not Ileal this or that ; but ab-

folutely,

* Ifa. Ixlii. 8. f Col. iii. 9, 10. X Rev. xxi. 8. § John vili. 44.
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folutely, Thou Jhalt not Jleal. Neceflity is no plea.

For every thief will plead fome kind of neceflity.

Nu man would fteal, if he did not think that he
had occafion for what he covets. Work more dili-

gently, and you will find no need for difhoneft cour-

fes. The time fpent in deviling and executing your
plans of petty theft, would very probably bring you
in as much by lawful induftry. Let him that Jiole,

Jleal no more ; hut rather let him labourj working with

his hands the thing which is goody that he may have

to give to him that needeth *. This is the way not

only to fupply your ov.'n neccllities, but to be able to

relieve thofe of others. Befidcs, you cannot get the

good of what you have by diflionelty. You can nei-

ther confidently aik, nor expedt the blefling to attend

it. The curfe of the Lord/hall enter into the houfe of
the thief and it Jhall remain in the midjl of his houje,

andjhall confume ity with the timber thereof and the

Jiones thereof \, It is indeed faid, Men do not defpife

a thief if he Jleal to fatisfy his foul when he is hun-

gry X' Hence fome may urge the plea of neceflity.

But there can be no neceflity for flealing, when a

man is able to work, or when he can beg. Begging
is far more honourable than flealing. But it mult
be obferved, that thefe words do not relate to theft

in the eftimation of God, but only in that of man.
It is not faid, that a man is not a thief, that God doth

not account him fo; or even that men do not form this

judgment of him ; but only, that in the cafe fuppofed,

they do not defpife him. That is, he is rather pitied,

when his flraits are fo great, that he is overcome by a

temptation to theft, merely to fatisfy the refiftlefs

cravings of nature. Nor is it faid, that he does not

merit punifliment. For, it is added. If he be found,

he JJjall rejlore feven-fold, he JJjall give all the fob-
Jlance of his houfe, Thefe words are not fpoken to

extenuate the guilt of theft, but to aggravate that of

adultery ; as fl?.ewing that it is a more heinous fin

than theft ; becaufe the man, who fteals to fatisfy his

Vol. I. Geo hunger,

* Eph.iv.28. f Zech. V, 4, X Prov. vi. 30.
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hunger, yields to a temptation for the gratification of
a natural, (inleis appetite ; but he who commits adul-

tery, invades the. property of his neighbour to fatis-

fy a brutifh, abominable luft.

But in how many different ways does the deceit-

fulnefs of the heart appear, even while men do not
abfolutely put forth the hand to Ileal ? How many,
in trade, life falfe weights and meafures, to defraud,

their neighbours, and procure wealth ; and yet flat-

ter themfelves, as if they were innocent before God ?

Ephraim is a merchant, the balances of deceit are in his

hand : he loveth to opprefs. And Ephraimfaid. Tet I
am become rich^ Ihave found me out fuhfiance : in all

my labours theyJhallfind none iniquity in me^ that were

Jin^. But the falfe balance^ or, the balance of deceit^

is abomination ta the Lord.
_
Many, in buying and

felling, take the advantage of tbofe who are ignorant.

It is naught, it is naught, faith the buyer, it is a thing

of no value ; hut ivhen he goetb his way he boafleth.

As a cage is full ofbirds, fo are their houfes full of de-

ceit ; therefore they are become great, and waxen rich f

.

Often are the poor and fatherlefs the prey of the de-

ceitful, who grind \hinv faces, and rob them of their

fubftance. The people of the land have ifed opprejjion,

or, as it may be read, deceit,—they have vexed the

poor and needy ; yea, they have opprejfed theftranger

wrongfully %. Many inftances of the fame kind
might be mentioned ;—not reftoring what has been
loft, or ufing proper means to difcover the rightful

owner ;—borrowing without an intention to pay, re-

taining what has been borrowed, when it may be

thought that the owner has forgot, or refuiing to re-

pay, when one has ability ; all which are anions of

diflionefty, and fruits of inward deceitfulnefs. But
thefe we cannot now particularly illuftrate.

6. In a word, what is the hiflory of mankind but a

hiftory of the deceitfulnefs of the heart in its unfpeak-

able variety of forms ? Whether we view it on a lar-

ger, or on a fmaller fcale, it in general prefents the

fame

*Hof, xiit7. f Jer. V.27. J Ezek. xxii. 29.
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fame mournful pidure. The condudl of individuals

is juft a miniature of that of greater bodies. Here,

we fee private perfons deceiving, biting and devour^

ing one another : There, we fee whole communities

mutually deviling the moll habile fchemes of deceit,

for infringing the mod facred obligations, for depri-

ving each other of property, of credit, or of that idol

honour, that Moloch which hath fo often had its al-

tars drenched with human blood. Here, we fee in-

dividuals profeffing the greateft friendfhip and affec-

tion, while they eagerly wait an opportunity of blad-

ing the characters of others. If he comes to fee me,

faith David of an enemy under the malk of friend-

fhip, he fpeaketb vanity ; his heart gathereth iniquity

to itfelf when he goeth abroad he telleth it* : and
again ; The words of his mouth were fmoother than

butter^ but war was in his heart: his words were

fofter than oil, yet they were drawn fwords\. There,

we fee nations, again and again, making the warmell
proteftations of peace, while fecretly {training all the

linews of war. Often is a credulous nation reduced-

to the fume fituation with Edom : All the men of thy

confederacy have brought thee to the border : the men
that were at peace with thee, have deceived thee, and
prevailed againji thee : they that eat thy bread have
laid a wound under thee J. You may hear individu-

als vindicating themfelves in the moil folemn man-
ner before God and the world, while they only lie in.

wait privily toflay the innocent ; and, in like manner,
colledive bodies making the mod awful appeals with,

refpedt to the uprightnefs of their intentions, to the

Judge of all, as well as to the nations around; and
fpecifying inilances, almoli innumerable, of injurious

treatment which they pretend to have received

;

while their fole intentions are to blind others, "whom
it is their intereft to retain in a ftate of amity, and to

deftroy or fubdue thofe, who, perhaps, fo far from
being the aggrelTors, have been the only fufferers. On
•the one hand, you may perceive a cruel and inlidious

Joab
* Pfal. xll. 6. t Hal. Iv. 21. % Obad. ver, 7.
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Joab taking an unfufpicious Amafa by the beard, fa-

luting him, and faying, Art thou in health, my brother^
while he fmites him to the heart * : on the other,

a deceitful prince entering peaceably exen upon thefat-
teji places of the provincey and fcattering the prey^ and
fpoil, and riches ; andforecafling his devices againfl the

ftrong holds f . Indeed, when the heart is falL of de-

bate and deceit, it is no wonder that it (hould alfo be
///// of envy and murder X, As Vijars and fightings in

general proceed/row ////?, the molt of thofe between
different powers more immediately originate from
that of deceit. It is becaufe the greatefl part of prin-

ces, like him mentioned in Daniel, after the league

•work deceitfully y that the blood of their unhappy peo-
ple is made to run like water oh xht Jireets. Of this

corruption it may be faid, as of myftical Babylon,

that i« her/kirts isfound all the blood f/jed upon the

earth : and as this bafe principle naturally iffues in

blood, God, in righteous judgment, punifiiesit in thi?

way. Thus he threatens concerning the treacherous

king of Judah, who broke covenant with the king of

Babylon ; As I live
, furely mine oath that he hath de~

fpifedy and my covenant that he hath broken, even it

will I recompenfe upon lis own head

:

—and all his fu-^

gitivesy with all his bands,Jhallfall by the fword, and
they that remain /hall he fcattered towards ail winds §

.

We Ihall only improve this bra,nch of our fubjed:

by warning you all againit backbiting. It is a mourn-
ful truth that this evil greatly prevails among pro-

feiTors Nay, there is too juli ground to aifert, that

it prevails more generally among them, than' even

among the profane. Now, it may not be altogether

improper to enquire, Mhat may be feme of the rea-

fons of a faci apparently fo incredible ?—Sin, in pro-

fefTo^irs, often takes a more fccret, channel, than what

it occupies in thofe who are without, or that in which

it flowed in themfelves, while they made no pro-

feflion. Regard to chara.cter or intereft lays them
under

* Sam. XX. 9, 10. f Dan. xi. 24. % Rom. i. 2q.

§ Ezek. xvii. 19. 21.
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under a neceffity of guarding againft the groiTer pol-

lutions of the world. Perhaps, they confide in their

profeflion and external reformation. But fin, like a

torrent confined in one place, muft break out in ano-

ther. It ftill retains the dominion in their hearts

:

and if it find no vent by the Iii/ls of the jiejh^ it with-

draws into the more fecret channel of the lujls of the

7nind, fuch as pride, malice, envy, and the like. Now»
malice and envy break out in evil-fpeaking and
backbiting. But the profane perfon hath not his

lufts fo hemmed in ; and his manner of life moll na-

turally leads- him to an indulgence of the lulls of the

fieih, rather than of thofe of the mind. At any
rate, the fountain of fin in the heart is more divided.
—^This iniquity may be found greatly to prevail

even with real Chriftians. Th'ey mortify the deeds of
the body. But their attention is often too much
confined to thofe fins that tend moll to defile the

converfation ; erpecially when languid in the exer-

cife of grace. Undoubtedly, as far as this fin pre-

vails, as far as it remains unmortified, they are de-

feclive in the evidences of true religion : and where-
ever it is habitual, as really as any other fin, it will

prevent admilfion into the kingdom of God*.
Professors pacify their confciences by iuppofing

that backbiting is comparatively a liitk fin. They
in their minds run the parallel between this and
their former iniquities : and are at no lofs to con-
clude that this is fcarcely worth the mentioning.
When a man fits and [peaks againjl his brother, he
thinks that God will approve hisJin +. But the com-
parifon of fins is a very delicate, fubjecl. All fin is

infinitely evil, objedively confidered. And perhaps,

fome of the lufis of the nnnd, though reckoned far

lefs heinous than thofe of the fiefii, may be no lefs ^o

in the eftimation of that God, whole thoughts are not

oar thoughts. This we know, that whofjever hat^th

his brother is a murderery and abideth in death ; and
that the fins proceeding from- the lulls- of the mind

arC;
* G^l. V. 2r. f Plal. 1. 20, 27.
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are, by the Spirit, marked down in the fame criminal

lift with thofe of the flefli, as worfZ?j' of death ^,

Again, frpm the peculiar obligations that pro-

feliing Chriftians lie under to the exercife of brother-

ly love, the want of this grace may occalion a gr«ater

prevalence of backbiting. Wherever this prevails,

indeed, it muft be owing to the want of love. But
in thofe (ituations in life, wherein any duty is pe-

culiarly requifite, if it be neglected, the contrary

lin generally occupies its place. For example, in

the married life, if love fubiift not between the par-

ties, there is commonly averfion. Now, love to one

another is more efpecially incumbent on fellow

Chriftians than others. They are bound by the

ftrongeft ties. In profeflion they are members of

one body ; they all eat the fame fpiritual meat, and
drink the fame fpiritual drink. And if there be a

defect in regard to this ho^ affedlion, there is

every reafon to apprehend, that the contrary will fill

up its room. • The law hath an irritating power on
the lufts of men, and if their hearts are not really

fubjedied to its authority in any precept, their enmi-

ty breaks out by a peculiar oppofition to it. For

fn, taking occajion by the commandmenty works in them
all manner of concupifcence : and the lefs that the

authority of the law is felt in any article, the.more
does lin feem to be dead\. Matters muft neceflarily

take this courfe, according to the frame of the heart,

and according to the nature of fin and duty. There
can be no vacuity in the foul. All that room,

which is not occupied by grace, muft be pofTefied

by fin. All in the heart, that is not love, is really

enmity.

Farther, the uncommon prevalence of this fin

among profelTors may be partly owing to the abiife

of gifts. Theie, as far as they are unfandtified, mi-

nifter fuel to the natural pride of the heart. Know-
V ledge piiffeth up. As pride in every fiiape is attended

with great meanneis, the pride of fuperior gifts may
difpofe

* Rom. i. 27.—31. ' f Rom. vii. 8.
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difpofe a perfoii tacitly to compare himfelf with
others, to fhow his own imagined fuperiority by the

liberal ufe of his tongue in defaming their characters.

To a condud fomevvhat like this the Apoftle refers,

when he faith ; For we -dare not make ourfehes of the

number, or compare ourfehes with fome that commend
themfelves ; hut they, meafaring thernfelves by themfelves,

and comparing themfelves amongji themfelves^ are not

wife *. Nay, a confcioufneis of inferiority to others

may produce this condud. Thus they wifh to bring

others more to an equality.

Besides, falfe zeal may have the fame elFect. This
often creates a fpirit of cenfure and feverity. Thofe
who know the neceffity of purity of communion,
fometimes fuffer their zeal to degenerate into bitter-

nefs. They difcover that it is falfe ; for inftead of
directing it toward the beam in their own eye, they

are principally concerned about the mote in their bro-

ther's. They farther manifeft its hypocritical nature ;

becaufe it does not excite them to ufe proper means
for reforming what is pretended to be offeniive. For
they do not rebuke their brother, '^h.ty fuffer fm upon

him. All the means ufed by them tend to the de-

flruclion of his charader, and not to the reformation

of his practice. When there is nothing more than a

mere profeffion, or when religion is at a very low ebb ;

both the heart and pradice are apt to fpeak the fame
language with that of the carnal Jews ; Stand by thy-

felf come not near to mc, for I am holier than thou.

In a word, this fm is indulged rather than thofe

that are more grofs, becaufe it is often more difficult

of difcovery. Many things are Ipoken in hints and
whifpers, which are not ealily traced ; though they
frequently wound more deeply than the heavieft

charges of a dired kind, becaufe they leave ground
to fufped, that the matter may be worfe than it is re-

prefented, nay, that it may be a great deal worfe than

it really is. Thus profelTors, while indulging this

iin, are lefs afraid of church-difcipline. And perhaps,

the
* a Cor. X, 1 2,
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the relaxation of this, in too many inilances, with re-

gard to evil-fpeaking, gives too much encouragement

to it ; as profeiTors, being ftitfered to pafs with impuni-

ty, are apt to conclude that the offence is trivial. But

let us be concerned, under a deep ienle of the higheil

authority, and depending on the ftrength of divine

grace, to lay afide all niulice, and all guile, and ell bypo-

crifies^.and envies^ and all cvil-fpeakings ; tofpeak evil of

no zw^« without a proper call ; and to obey that great

commandment, 'Thou /halt kvc thy neighbour as tb\'-

SER.



SERMON XXI.

On the DECEITFULNESS of the HEART, in the
ABUSE OF PROSPERITY.

Jeremiah xlix. 16.

Thy terriblenefs hath deceived thee^ and the pride of
thine heart.

THE providence of God is a blefled, and a divine

commentary on the Word, which all his people,

according to the meafure of grace given to them, will

be concerned to read, fearch into and underlland

by the light of the holy Spirit, who alone can

lead into all truth. It is efpecially a commentary on
the promifes, whether they relate to the profperity or

adverlity of God's children. From an attentive ob-

fervation of providential difpenfations, a comparifon

of thefe with the promifes and declarations of fcrip-

ture, and a diligent conlideration of the work of the

Spirit in their hearts, as concurring with both ; they

receive the moil convincing, fatisfying and irrefrag-

able demonftration of the truth of religion,—a de-

monftration, to which unbelievers are entire flrangers ;

and little known even to many Chriilians, who are

inattentive to the ways of the Lord. The heart

employs various methods of deceit, to deprive the

children of God of the comfortable and edifying

fruits of a proper improvement of divine difpenfa-

tions \ whether thefe be profperous or adverfe.

The charge contained in the words of our text

is exhibited againll Bofrah, the chief city of the

Vol. I. D d d land
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land of Edom. According to a common figure, a

pait of the country is put for the whole. There is a

conliderable difference among interpreters as to the

meaning of the word rendered terriblenefsy as it no
where elfe occurs. But the fenfe given in our Ver-
lion feems molt agreeable to the context. It denotes

the natural ftrength, the power, and the profperity of

Edom, all in one poiiit of. view. Deception is the

effed afcribed to this. Thy terriblencfs hath deceived

ikee. It produced fuch a vain confidence, that the

Edomites thought they were iecuxe; from all danger.

But the greatnefs of Edom's power y/as not^ properly

the caufe of her deceit. It was only the occafion.

The caufe follows in the words ;

—

and the pride of
thine heart. The meaning plainly is, that from out-

ward ftrength and apparent fecurity, the pride of her

heart took occafion to deceive her into talfe confi-

dence. The words themfelves may be rendered, By
thy ierrihlenefs thy frond heart hath deceived thee. They
exprefs the natural effed of riches, power, abundance,
or profperity of any kind on the carnal heart. Thefe
excite its pride, and tend to carry it away from God
the only refuge.

The words afford us the following doctrine,

That worldly profperity is often abufed by the

heart, as the occaiion of felf-deceit ; or, that the heart

often difcover it? deceit in the abufe of profperity.

All that is intended here, is to illuftrate the act-

ings of this corrupt principle in abufing profperity.

It does fo,

I. By ingratitude. Sinners receive all God's mer-
cies with an unthankful heart. All that he graci-

oufly confers, they confider as juitly belonging to

them ; and were it withheld, they would accufe him of

denying what they can claim as their own. She did

"(Lot know, faith the Lord, concerning the Church of

Ifrael, that I gave her corn, and wine, and oil, and
midtipJied herJilver and gold *. Although it is from
God that finners receive their food and raiment, their

prefervatioil
* Hof. ii. 8.
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prefervation from day to day, their health, ilrength

and many deliverances; yet they acknowledge not

the Giver. Maltitudes, who live on Divine bounty,
live as untbankfully as the beafts of the field. They
lit down to their table and rile from it, they eat and
drink like the brutes that perijh ; without confidering,

that whether they eat or drink, or whatfoever they dOy

they fliould do all to the glory of God. Yea, they are

more unthankful than the beafts of the field. Even
thefe difcover a ienfe of gratitude to their benefadors.

The favage lion will be tamed by the kindnefs of his

keeper. Therefore, the Lord, by a beautiful figure,

fummons in the brute creatures as witnefles againft

his profelTing people, with refpedt to their ignorance,

ingratitude and rebellion ; and the inanimate crea-

tures, as judges of his controverfy with them. Hear
heavens, and give ear, earth : for the Lord hath

fpoken : I have noiirifhed and brought up children, and
they have rebelled agaitijl me. The ox knoweth his

owner, and the afs his rnafler''s crib : but Ifrael doth not

know, my people doth Jiot corfider ^. Perhaps, it was
fuch an abufe of mercies as this, that holy Job fear-

ed his children might be chargeable with, in the

days of their feafting '; when he offered burnt-offerings

according to the number of them \^aU. For Job faidy

It may be that my fans have finned, and curfed God in

their hearts*. He does not imagine that they had
openly blafphemed God. But he fears that their

feftivity might have proved a temptation to them to

think lightly of God, to forget their obligations to

him, and thus in e^\Q€t to curfe him in their hearts.

For he well knew, that through the corruption of
human nature, feailing and curfmg, profperity and
irreligion, often go hand in hand.

Many are the fpiritual mercies, which the unre-

generate receive from God. He gives them his word
and ordinances, wherein the bread of life h exhibited.

He warns them by his fervants. He ftrives with

them by his Spirit. They rejeft and defpife the

heavenly manna. Their fouls lothe this light food.

O !

* Ifa. i. 2, ^. f Job 1. 5.
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O I what infinite patience doth he exercife toward
them I What a wonder of longfuffering is it, that he
doth not confume them in a moment ; that he fo of-

ten turns away his anget\ andjlirs not up againjl them

all his wrath ; that he fuffers his earth to bear them,
even while it groans under the load of their wicked-
nefs ; that he doth not command the deep tofwallow
them up, and the pit to Jimt her mouth upon them *.

But herein he difcovers that he is God and net nian^

that he is juftly entitled to the appellation of the

Highejl, becaufe he is kind unto the unthankful^ and
the evil f.
Ingratitude is a lin eminently chargeable even

againft the children of God. It is far lefs furprifing

that this fhould be the charadler of thofe who ac-

knowledge fuch a father as Satan, who, inftead of

eternally glorifying God for the honour of being
made an angel of light, by his ingratitude and am-
bition transformed himfelf into an angel of darknefs ;

than that they, who are children of the Father of

mercies, and themfelves the children of fo many mer-
cies, fhould fo often requite him like afoolijhpeople, and

unwife. When they are anxious for any mercy, they

refolve, and perhaps folemnly vow, that if God will

be pleafed to beftow it, they will ever retain a grate-

ful fenfe of his kindnefs. He condefcends to grant

their requeft. But often they remember not the multi-

tude of his mercies, hut provoke him, like his ancient

people, at the fea, even at the Red Sea %, This

was the great aggravation of the lin of the Ifraelites,

that it was committed even at the Red Sea, Thefe
words refer to the lignal evidence of their unbelief,

not after they had pafTed through the fea, but before

they had entered it. For when Pharaoh drew nigh—
the children of Ifrael cried unto the Lord. Arid they

faid unto Mofes, Becaufe there were no graves in

Egypt, hafl thou taken us away to die in the wilder-

nefs §. But a day or two before, the Lord had deli-

vered them from their bondage, by a multitude of

miracles.

* Pfal. Ixlx. 15. f Luke vi, ^y X P^al- cvi. 7,

\ Exod. xiv» 10;—12.
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miracles. Yet, in (lead of remembering his mercies

for a long time after, they immediately provoked him
by their unbelief. Thus, his people, even when
a(king renewed deliverances, often forget thofe that

they have formerly, and perhaps recently received.

We have a ftriking example of the natural ingrati-

tude of the heart towards God, in the hiftory of the

ten lepers whom Chrifl cleanfed. He improves their

condud: for the initru6lion of thofe that v/ere pre-

fent, by propoiing a queftion ; and alas I is there not

too much reafon to propofe the fame to the bulk of

Chrillians ? IVere there not ten cleanfed; hut where
are the nine * ? Such condud; difplays the great

treachery of the heart, both with refped: to God and
ourfelves. The heart deceives itfelf. When we
earneftly deli re any mercy, we flatter ourfelves that

we will receive and improve it with thankfgiving.

The heart alfo deals deceitfully with God ; for it for-

gets him, as foon as the mercy is received. There-
fore, he proclaims ingratitude to be an evidence of
the bafeft treachery : I faid, Ho^v Jhall I put thee a-

?nong the children, and give thee the pleafant land, the

goodly heritage of the hofis, or multitude r>/ ;zttz'/o;zj" .^

And Ifaid, Thoufhalt call me. My Father, andjhalt

not turn awayfrom me. Then it follows : Surelyy as

a wife treacheroufly departeth from her hujhand, fa
haveye dealt treacheroufly with me, houfe of Ifrael\.

This condudl towards our gracious Benefador is pro-

dudive of bitter confequences. Our ingratitude for

mercies received often provokes him to deny us

others, which he would otherwife bellow, fometimes

to recal thofe already given, and frequently to blaft

them in the enjoyment. Therefore, faith the Lord to

his unthankful people, / will return, and take away
my corn in the time thereof, and my wine in the feafoii

thereof %. And again ; But this people hath a revolt-

ing, and a rebellious heart, they are revolted and gone.

Neither fay they in their heart, Let ns now fear the

Lord our God, who giveth rain, both theformer and
the latter in his feafon : he referveth unto us the ap-

pointed

* Luke xvii, 17. f Jer, ill. 19, 20. % Hof. ii 9.
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pointed weeks of the barvefi. Tour iniquities have
turned away thefe things, andyourJins have withholden
good things from you"^.

?,. By difpofing us to make a God of our mercies.

The deceitful nefs of the heart, fo violent is its oppo-
lition to the living God, works by contraries, and
often by extremes. If it do not tempt us to defpife

his mercies altogether, it will excite us to put them
out of their proper place. By either of thefe me-
thods, although direclly oppolite, it gains its wicked
purpofe, in making us forget the God of our mercy.

Often do Chriftians give that room in their hearts to

the gift, whether fpiritual or temporal, which they
ought to referve for the great Giver. The mercy
itfelf is more the objed: of their delire and delight,

than the fantlified ufe of it. The perfidious heart

eaiily makes the tranfition from a fuppofed thankful-

nefs to the Benefactor, to an overvalue for the bene-

fit. We are apt to fuiTer this adoration of Divine
mercies to fteal in upon us, by falfely viewing it as

an evidence of our gratitude f. We perceive that

the
* Jer. V. 23,-25.

f That Idolatry, vvliich feems to have a juft, though inglorious

claim to the higheft antiquity, originated in all probability from

an abufe of Divine mercies, proceeding from a falfe notion of gra

titude. Men, whofe wandering life required attention to the or-

dinances of heaven, at the Tame time affording abundance of time

for it, and whole unclouded fky invited them to this agreeable

employment \ Imprefled with a fenfe of the unfpeakable utility of

the heavenly bodies, and efpecially of the fun, might at firlf flat-

ter themfelves that they only teftified their gratitude to God,

•when they darted a look of veneration to this glorious creature.

Hence the tranhtion was extremely eaiy to ibme external token

of refpetft, fuch as that which job ipeaks of j
//" I beheld the fun

when it Jhinedy or the moon walking in hrightnefs, and my heart

hath been fecretly enticed, • or my mouth hath kijfed my hand.

Chap. xxxi. 26.— 28. Yet after all, they might not think with

him that if they had done fo, they had denied the God that is

above. By habituating theml'elves to this practice, which ieems

to have been one of the earliell modes of adoration, and from

which, indeed, the very word is borrowed, they would foon avow-

edly worjhip the creature more than the Creator , addrefs the fun

as itfelf the proper objefl of worfhip, and even transfer their

worfhip to fire as its moft natural emblem.
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the one extreme of undervaluing the tokens of God's
love, is highly diflionouring to him ; and, from an
anxiety to avoid it, rufh into the other, and im-
moderately fct our hearts upon them. Endeavouring
to avoid one evil, we plunge into another, equally

dangerous to ourfelves and olfenlive to God. For he
is fo provoked by his own people, that he often takes

away the mercy altogether, or turns it into a crofs
;

fo that its continuance gives them more pain than

ever the profpedt, or the enjoyment of it gave them
pleafure. Though he withdraw not the mercy, he

frequently changes its nature. He will fuffer no
rival in thy heart, O Chriftian, for it all belongs

to h'm ; and when thy love to worldly comforts

ceafes to be fecondary and fubordinate, it is an en-

croachment on his prerogative. Therefore, mull the

ufurper of the throne of God be call down, that

in nil things be may have the pre-eminence. When
precious comforts are thus converted into fevere

croffes, how great is the trial I There is a double bit-

ternefs attending it ; not only that of the diftrefs prefent-

ly felt, but the painful recoiled ion of the happinefs

formerly enjoyed. The hiftory of Rachel, the beloved

wife of Jacob, affords us an inftance of the danger of

an overweaning attachment to any temporal blefling,

whether defired or received. So anxious was flie for

children, that Ihe faid to her hufband ; Give me chil-

dren^ elfe I die ; as if he had been to her, in God's

Jlead^ who had withheld from her thefruit of the womb.
But the greatnefs of her lin Vv'as declared hy the fc-

verity of her fuffering. For that very event which ftie

fo ardently defired as her chief mercy, and on which
fhe fo unlawfully fet her heart, proved, in the righte-

ous difpenfation of God, the occafion of her bitter

afflidion and untimely death. She fell a facrifice to

that temporal mercy which fhe idolifed *. Agree-
ably to her experience, the comfort, which the Chrif-

tian immoderately values, often becomes his Benoni,

the fon of his forrow, and the caufe of his fiiifer-

Wk
* Gen, XXX, i, xxxv. i6.— 18=
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We have given an example of a mercy linfully

defired ; and we may add another with refpe(fl to

one received, but abufed. Eli was a faint of God ;

but his great fin feems to have been an inordinate

love to his children, which carried him fo far, that

rather than be fevere to them, he would openly ne-

gledt his duty to God. Although his fons were men

of Belial, yet he only rebuked them gently for their

enormous wickednefs, faying ; Why do ye fuch
things * ? But the Lord who had anointed him
to the priefthood, fmote him in this very mercy,

that was the occafion of unfaithfulnefs in his fervice.

He faid to him. Wherefore kick ye at my facri-

Jice, and at mine offering, which I have commanded in

my habitation^ and honourefl thyfons above me, to make
yourfelves fat with the chiefejl of all the offerings of

Ifrael my people f—Behold ! the days come, that 1 will

cut off thine arm, and the arm of thy father'^s houfe^

that thereJJmll not be an old man in thine houfe.—And
thisJhall be a Jign unto thee, that Jhall come upon thy

two fons, upon Hophni and Phinehas : in one day they

/hall die both of them -f.
In the word, God often re-

veals himfelf under the charader of a jealous God.

He is very jealous of his honour, and will difcover it

by the fevere chaftifement of his own children, when
they turn their hearts away from him, and fix them
on any thing elfe. Therefore, he faith ; Behold I
have refined thee, but not with filver j I have chofen

thee in thefurnace of affiiciion. For mine own fake,

even for mine own fake will I do it. For how Jhould

my name be polluted ? and I will not give myglory unto

another %.

3. By confuming Divine mercies on lufl. The wick-

ed afk, that they may confume it on their lufls §. They
neither defire mercies, nor improve thofe which are

befiowed, for the glory of God ; but only as making
provifion for their inordinate or unlawful affections.

This iniquity God charges againft the Ifraelites. That
£orn and wi7ie, and oil, andfilver, and gold, which he

gave
* I Sam. li. 12. 23. t Ver. 31. 34. t Ifa. xlvili. 10. it.

§ Jam. iv, 3.
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gave them, they prepared for Baal*. The blef-

iings, which he hath bountifully beftowed, are of-

ten devoted to the pride of our own hearts. We
find ourfelves in poilefiion of thefe, and we for-

get the God who gave them. Like Jefhurun when
we have waxed fat with mercies, we are ready to

kick, to forjake God thai made us, and lightly to ejleem

the Rock of OM^: Salvatio?i. Ofthe Rock that begat us we
are unmindful, and v^q forget God that formed usf.
This iniquity is elpecially dilhonouring to God, when
chargeable again It thofe, who in profeffion are his

children : as Mofes adds in that fong, of which the
preceding words are a part ; When the Lordfaw it^ he

abhorred theviy becaufe of the proijoking of hisfons, and
of his daughters. This conduiS: he afcribes to their

unfaithfulnefs and deceit. For they are a very fro^
ivard generation, children in ivhom is no faith ; that is,

in whom is no truth, perfons who cannot be depend-
ed on, who are full of perfidy. The fame thing is

alTerted in the words of our text ; The pride of thine

heart hath deceived thee. By reafon of outward pro-

fperity, the deceitfulnefs of the heart wrought by the

lull of pride. How often is it feen, that thofe who
lliowed a great regard for the duties of religion, when
in mean or narrow circumftances as to the world,

feein to think them unworthy of their attention when
they attain to greatnefs or affluence. The ax hoafls

itfelf againft him that heweth therewith ; thefaw mag-

nifies itfelf againft him thatfoaketh it ; the rod flmkes

itfelf agaiifl him that lifteth it up ; and theflaff lifts

up itfelf^ as if it were no wood %• When men dif-

cover fach ingratitude towards the God of their mer-
cies, and make him the butt of their pride, it is no-

wife furpriling that they fliould extend it towards their

fellow-men. Theirfirength is firm. They are not in

trouble as other men : neither are they plagued like other

men. Therefore pride compaffcth them about as - a chain :

violence covereth them as a garment §. We are in dan-

VoL. I. E ee ger

* Hof. ii. 8. t Deut. xxxii. 15. 18. f Ifa. x. 15. \ Ff. Ixxlll. 4—6.
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ger of confuming the mercies of God on our carnal

appetite, like the iiVaelites in another inftance : They

did eat, and werefilled

;

—they were not cjlrangedfrom
their lujl. When men continue to confume his bene-

fits in this manner, he is fometimes provoked to con-

fume them in his anger : Therefore their days he did

confume in vanity, and their years in trouble *.

4. By ufcribing their profperity to fome other

caufe than God. His ancient people took that corn,

and wine, and oil, which he had given them, and

not only prepared them/or Baal, but afcribed them to

him. So far were they from improving them to his

glory, that they did not even acknowledge him as the

Giver. It is the language of the (inner ; / willgo after my

lovers, that give me my bread and my water, my wool

and myflax, mine oil and my drink \. When the Lord
fmiles on the v/ork of his hands, and gives him a-

bundance of the good things of this life, he afcribes

all to his own indulby. He fays in his heart. My
power and the might of 7ny hand have gotten me all this

wealth %. Perhaps he attributes the bleffings received

to his very lulls, to the fuccefs of his covetoufnefs,

or of his ambition. Thus did the vain-glorious Sen-

nacherib. He was only the rod of God's anger, and
the flaff in his hand was God's indignation \ yet we
find him uttering this prefumptuous language : By
thefirengih of my hand I have done it, and by my wif-

dom ; for I a?n prudent : and I have removed the bounds

of the people, and have robbed their treafures, and 1 have

put down the inhabitants like a valiant man §. Even the

Lord's people, from the prevalence of deceit, are in

great danger of afcribing their mercies to fome other

caufe than God, or to fomething befides him. They
will not wholly deny the praife to the God of their

Salvation ; but they do not afcribe it entirely to him.

When they receive iignal mercies from him, they are

apt to imagine that tliefe are in fome degree deferved

by their holinefs and integrity of converfation ; that

he
* Pf. Ixxviil. 29.

—

2,Z' t Hof. ii. 5. X Deut. viii. 17.

§ira. X. 5. 13. 15.
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he could not jullly deny them fuch tokens of his fa-

vour, when they are fo faithful and diligent in his

fervice. He often, indeed, confers their mercies in

fuch a manner, as to exclude every appearance of any
hand but his own ; as altogether to cajl out hoajling :

but legality Ihuts its eye againft all thefe evidences,

and claims a fhare of the prahe with God. His lan-

guage to a profeffing people, applies, alas I too fre-

quently to his own children : / haije evenfrom the be-

ginning declared it unto thee ; before it came to pafs IJJjew-

ed it thee; left thouJhouldeflfay ^ Mine idol hath done thenij

and my graven image and my molten image hath commanded
them.—Tea^ thou heardefi not, yea, thou knewejl not, yea,

from that ti7ne that thine ear was not opened : for I knezu

that thou ivouldefl deal very treacheroufiy, and ivafi called

a tranfgreffor fro?n the womb '^.

5. By denying God the ufe of thofe mercies

which he hath himfelf beftovved. ' When, in the

courfe of his providence, he confers on one a greater

portion of common bleffings than on another ; it is

for this end, that he may ufe them for his glory, and
in the manner of laying them out, return them to the

Lord. No talent is to be laid up in a napkin. Ac-
cording to the meafure of temporal benefits received

from God, we are flewards for him. He allows us

to take the lawful ufe of them; but forbids us to

confine them to ourfelves. It is ftill his command,
with refpett to ail the mercies he confers ; Occupy

till I come ;

—

Cajl thy bread upon the waters. The.

good things of this life, which flow from his liberal

hand, mull be devoted to God himfelf. Therefore,

it is promifed ; / will confecrate their gain to the

Lord, and theirfubfiance unto the Lord of the whole
earth

-f.
But why to the Lord of the whole earth?

This very charader would feem to fet afide the force

of the declaration. Although he were hungry he
ihould not tell us, for the world is his, and the fulnefs

thereof. Yet thofe things which we polTefs, however
unworthy in themfelves, from the ftate of the Church,

,and

* Ifa. xlvui. 5. 8. f Mic. iv. 13.
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and from the ordinary courfe of Providence, have
fuch an importance conferred on them, that in in-

finite condefcenfion the Lord declares, that he hath

need of them. Not abfolutely, for the reafon already

mentioned ; but relatively, and according to circum-
Itances ; becaufe it is his pleafure that the neceffitie^

of his Church {hould be fupplied in this manner.
To limit and regulate us in our expectations, the

omnipotent God, in the general tenor of his condud,
deigns to make ufe of the intervention of means.

To thofe who are rich in this world he gives the

fame commiilion as to the clouds, to diiti] their abun-
dance more equally on thofe who are below them.
He could eafily at once difperfe his treafu4re8 v/ithout

their affiilance. But it fecures a greater return of

gratitude, when in this way the bowels of the faints

are refrejhed, and when they are retained in con-
ftant dependence on him for their daily fupplies.

We are alfo to remember, that while in the good
Pro\'idence of God we . are bleffed with fulnefs, ma-
ny of our brethren of mankind are in danger of pe-

rilhing for want. According to our ability we ought
to fupply them : and this, if done in faith, the Lord
coniiders as dontj to himfelf. He that giveth to the

poor^ lendeth to the Lord. The poor of his people
efpecially call for our love and fympathy. How ear-

ned: was the great Apollie of the Gentiles, in ftirring

up the Church to make liberal contributions for the

poor faints at Jerufalem I By what a powerful ar-

gument does Chrift enforce this duty I Inafmiich as

ye have done it unto the leafl of thefe my difciples^ ye
have done it unto me. To this purpofe is his injunc-

tion ; Make to yourfelves friends of the mammon of
unrighteoufnefs ^ that when ye fail, they may receive you
into everlafling habitatio7is -*. He call^ his hearers

to lay out the riches of this world in acts of benefi-

cence to the poor, and efpecially his poor ; as in this

manner the faints, who have been refrelhed by them
in their rtate of pilgrimage, will joyfully welcome

them,
* Luke xvi. 9«

'
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them, as their generous benefadlors, into the manfions

above. Not as if this liberality were meritorious

of everlajiing habitations : but when it proceeds from
a fincere and believing heart, it is a certain evidence

of a right to enter in through the gates into the city.

He calls the good things of this life the mammon of
unrighteoufnefs, not only becaufe they are often un-
juftly acquired, but becaufe they are laid out in the

fame manner, if we conlider not God's end in giving

them. But many deny thofe things to God, which
his own bounty hath bellowed. Though they have

all things and abound, they would efteem it prodigality

to contribute any thing for the Church of Chrill^

or for the poor of his people. But this is the way
to provoke him to curfe their bleffings, or to remov^e

them altogether. There is that fcaitereth and yet in-

creafeth ; and there is that withholdeth more than is meet,

but it tendeth to poverty'*, David was convinced that

his own liberality, and that of his fubjedls, in con-
tributing for building the temple, was only reftoring

to God a fmall portion of what they had received

from him. Lord our God, all this fiore, that ive

have prepared to build thee an houfe for thy hoh name,
Cometh of thine own hand, and is all thy own |.

6. By unfatisfied deftres and " immoderate longings

for a greater degree of temporal profperity. When
the heart hath tailed of mercies of this nature, it is

not fatisfied ; it craves more. If its defires be fuifil-r.

led, inftead of being content with thefe, it flatters it-

felf, that if fuch another mercy were bellowed, it

would afk nothing further. But this only argues its

deceit ; for even though this be granted, it is ilili as

importunate as ever. The more it receives, its de-

fires are enlivened and enlarged the more. The
pleafures, the honours, and the riches of this world,

which are all that it contains, are totally unfatisfy-

ing. The foul feels a want and emptinefs attending

all fublunary pleafures, which renewed enjoyment
can never fupply. Xhe Ifraelites firil murmured

for

* Prov. xi. 2^. f I Chron. xxix. 16.
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for water. When they found this, they could not

drink of it, becauie it was bitter. When the bitter

water was miraculoufly fvv'eetened, they complained

that they had no bread. When manna was rained

from heaven about their tents, they lulled for flelh,

and ardently longed to return to the pots of Egypt.

So unfatisfying is worldly honour, that as we learn

from profane hillory, that Macedonian prince, who
had no better right to be diftinguilhed from others

by the fiattering furname of the Great^ than his bear-

ing a greater refemblance to the Dejlroyer, when he

had over-run almoll all the kingdoms of the earth,

like a torrent, fat down and wept, becaufe he had
not another world to conquer. In regard to riches,

we have the eltimate of Solomon. Defcribing the

avaricious man, he fays ; There is no end of all his la-

bour, neither is his eye fatisjied with riches ; neitherfaith

he^ For whom do I labour, and bereave my foul ofgood * f

He that loveth ftlver fhall not befatisfied withfdver, nor

he that loveth abundance with increafe -\.

7. By hardening itfelf under profperity. No mercy
whatfoever can leave us as it finds us. It mufl; ei-

ther prove a bleffing or a curfe. It will either have

a mollifying, or a hardening influence on our hearts.

The goodnefs of God, manifefted in profperous difpen-

fations, will either be a mean of leading us to re-

pentance ; or by defpifing the riches thereof, after our

hardnefs and impenitent heart, we will treafure up

to ourfelves wrath againfl the day of wrath \. The
former, indeed, is the natural and direct tendency

of all the mercies which we receive from our liberal

Benefador : but accidentally, through the depravity

of human nature, the latter is alas I by far the moft

ordinary confequence. Thofe mercies that the wick-

ed receive from God are attended by his curfe, which

deprives them of the very nature of mercies : and

inftead of being improved as means of repentance,

they prove to them occafions of hardening. Becaufe

Providence fmiles on them, they either deny a Pro-

vidence

* Ecdef. !V. 8. t Ecclef. v. 10. % Rom. ii. 4, 5,



Ser. 21. in the Ahufe of Profperity. 407

vidence altogether, or perfuade themfelves that God
is by no means difpleafed with their iniquities, Be-

caufejudgment is not executed againji their evil works

fpeedily, their hearts are fully Jit in them to do

evil. Even this may be in part verified as to the

children of God, when in a itate of dedenfion.

They cannot, indeed, by the abufe of mercies,

treafure up to themfelves vindictive wrath ; but they

often fubjedl themfelves to fatherly anger. Of-

ten, as a fevere chaftifement for their fins, he fuf-

fers them to be greatly hardened under mercies.

—

Thofe of a temporal nature prove occafions of partial

obduracy. The mercies and deliverances, which the

Lord granted to that godly king Jehoiaphat, feem

to have hardened his heart in fome meafure : for he
joined himfelf with Ahaziah king of Ifrael, who did

very wickedly. Therefore God fent a prophet to in-

form him, that he had broken his works ^. Spiritual

mercies are alfo fometim.es abufed as an occafion of

obduracy. Their gofpel-privileges and enjoyments,

nay, their higheft fpiritual attainments may be pro-

ftituted by the corruption within them, for turning

away their hearts from God. Peter had not only

received many dillinguifhing evidences of his Maf-

ter's approbation in the commendation of his faith,

but had recently been admitted to participate of the

fymbols of his body and blood ; and had his feet

wafhed by his condefcending Lord : yet thefe very

pledges of love the deceitfulnefs of his heart abufed,

as an occalion of awakening pride and felf-confidence.

Therefore, he infilled, that though all the difciples, and
even all men Jhould deny Chrift, yet he would not de-

ny him ; nay, that though he fhould die with him,

he would not deny him.

Therefore, ye carelefs ones, ye who are at eafe

in Zion, confider that you do not, you cannot re-

ceive God's mercies in vain. To you they mull
either prove a real blefling or a dreadful curfe.—

>

While you continue eftranged from Chrift, all your
bleiiings

* 2 Chron. x\-. 36. 37,
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bleflings are curfes to you. They are fo in the mean
time. For you receive no mercy from God as a Fa-
ther. To this you have forfeited all your title by
lin. All the temporal kindnelfes beftovved proceed
from him as a judge, who fuftains the condemned
criminal till the fentence be either executed or re-

laxed. They come not to you under the banner of
the Covenant of Grace, but under the maledictory
fentence of the Covenant of Works. You ?ixt curfed
in your ba/ket, and in yourJiore ; in your lying down^
and in your rifing up. They alfo prove curfes to you
eventually. Inftead of tracing up the ftreams of
creature-comforts to the only fountain of true and
lafting bleffednefs

; you convert them into the bitter

water that caujeth the curje^ by fufFering yourfelves

to be hurried away by them towards the lake that

burneth for e'ver and ever-. For you abufe them as

the inftruments of fulfilling your wicked defires, as

occafions of turning you farther away from God.
So dreadfully do you pervert common mercies from
their original defign, that the whole creation is repre-

fented as groaning and travailing in pain under the

load of your iniquity. That ctirfe, which fprings

out of the blefiing, by the abufe of it, is of all the

moft bitter ; as by this condud you offer the higheft

infult to him, who fupplieth the wants of every

thing that liveth. Be aflured, that all thefe mercies

fhall rife up in judgment againft you, and, if you
continue in this miferable ftate, greatly aggravate

your condemnation. Embrace God, therefore, while

he waiteth to be gracious. Embrace him as the God
ofyouT mercy through his beloved Son, as he offers

himfelf to you in the gofpel. Then all your mercies

will be fandlified, and come to you as tokens of his

parental love, and preludes of the eternal fruits of

it.

As for you, my brethren, who have chofen God
to be Jour portion ; it is your incumbent duty to re-

tain his mercies frefh in your memories, to have
them engraved on your hearts. There is no merit

in
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in your gratitude. It cannot entitle you to future

mercies. But this is the path of duty, in which, by
the mod indifpenfable obligations, you are bound to

walk. Give him all the glory of what mercies foever

you receive: faying, Biefs the Lord^ my fouly and
all that is within me, hejlirred up to hlefs his holy name.

Put them not in the place of God to you, elfe you
will provoke him to jealoufy. Depending on his grace,

let it be your conftant aim to improve your time,

your health, your riches, your abilities, your gofpel-

privilegcs, your all for his glory. Blejfed is thatfer-
vant, whom, when his majler comcth, he Jhallfind fo
doing. He will fay unto him. Well done, good and
faithfulfctvant, enter thou into the joy of thy Lord.

Let your defires be regulated according to God's
word, with refped: to temporal enjoyments. You
have no title to alk more than what Chritt hath
pointed out in that form of prayer which he taught

his difciplcs : Give us this day our daily breads—
Labour, efpecially for that meat which perijheth not,

for the daily bread of your foulg. Let it be your
continual defire to feed by faith on the bread of
life. Here it. is warrantable for you to have enlarged
and unfatisfied defires ; and the boundlefs capa-

city of the foul in this refped was given it for

no other purpofe. It was framed with this faculty

of unlimited craving, juft that it might be filled with
an infinite God. Nor will he fruftrate fuch defires.

For he filletb the hungry with good- things. The libe-

ral ful devifeth liberally^ and by liberal things Jhall
hejland. Blejfed are they that hunger and thirjl after

righteoufnefs ; for theyJhall be filled.

Vol. L F f f S £ R<



SERMON XXn.

On the DECEITFULNESS of the HEART, with

RESPECT TO ADVERSITY.

Isaiah Ivii. 17.

—/ fmote him : I hid me and was wroth ; atid he

went onfrowardly in the way of his own heart.

IN this verfe we have an account of God's difplea-

fure with Ifrael. To denote the greatnefs of it,

the fame expreffion is twice ufed ;—/ was wroth.

The caufe is alfo affigned, which was the iniquity of
his covetoufnefs. With this fin God's ancient people

were eminently chargeable. We have one inftance

mentioned in the context. With refpe6l to the watch-

men of Ifrael, it is faid, chap. Ivi. 1 1 . They are greedy

dogs which can never have enough. The effeft of

Divine indignation is likewife declared ; Ifmote him ;

I hid me. While thefe words exprefs the manner in

which God deals with his own children, by with-

drawing his gracious prefence from them ; as re-

fpedling his profeffing people in general, they feem
literally to refer to fome fevere temporal calamity.

Hqfmote them by hiding his face. He withdrew his

prote(5lion from them, and they became a prey to

their enemies. But what was the confequence ?

Did.
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Did Ifrael return to the Lord? Far from it. Af-
flictions, of themfelves, will never produce this effedt.

He went on frowardly in the way of his own heart.

He perfifled obflinately, perverfely, or rebellioufly.

Literally, he went on like a vagabond^ in courfes of

error and felf- deceit ; the very curfe of Cain. He
continued under an evil counfellor, and in a wicked
way ;

—

after the way of his own heart.

Having formerly illuftrated the deceitfulnefs of

the heart in the abufe of profperity, all that we pro-

pofe from thefe words is, to conlider it with refpecl

to adverlity.

I. This fometimes appears by defpifing afflidtions.

Many attempt to outbrave calamity, as if they were
flronger than God. Therefore faith the Apoftle ;

Te have forgotten the exhortation which fpeaketh un-

to you as unto children^ My fon, defpife not thou the

chaflening of the Lord ^. Thofe may be faid to de-

fpife his chaflening^ who account it a fmall matter,

who from a principle of pride and prelumption

think it unworthy of them to feem affeded with it,

or refufe to turn to the hand that fmiteth. Many,
when they feel afflid:ion taking hold of their fpi-

rits, as well ias of their bodies, and awakening
them to a concern about their ftate, deem it entire-

ly inconiiftent with the dignity of their characters to

fuffer this to appear, or even to indulge it within

themfelves ; and are affronted at the idea of being in

any degree afraid to make their appearance before

the awful and impartial tribunal. We defpife afflic-

tion, when we afcribe it merely to natural caufes.

In bodily diftrefs, or any outward adverlity, whether
atfeCting our perfons, our charafters, or our fubftance,

we may generally allow the concurrence of thefe.

But if our views extend no farther, we undoubtedly

defpife the chaflening of the Lord. For whatever may
be the inftrumentality of natural caufes, Vv'e may be

alTured that there is a fuperior, a divine agency.

—

Though God may employ thefe as the immediate

means of afflidtion ; yet thefe very means are under
his

* Heb. xii. 5. Prov. iii. ij.
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his diredlion, and only accomplifh his purpofes. In

all the adverfities that befal us, he hath ftill a fu-

preme and over- ruling hand. JffliBion cometh not

forth of the ditjl, neither doth trouble fpring out of the

ground^. Thefe figurative exprelRons are ufed to

reprefent, in a llriking manner, the abfurditv of

viewing afflidlion as if it proceeded folely from na-

tural caufes, as if it grew up liive an herb of the field,

a fpontaneous production of nature, without any care

of the hufbandman. Elfevvhere the Spirit of God
exhibits the fame condudt, in T'iewing adveritty as if

it w^ere entirely accidental, in a ridiculous point of

light, by comparing it with other things, which

either to do, or to imagine, would argue the greateft

folly. Will a lion roar in the forefiy -when be hath no

prey ? Will a yoiing lion cry out of his d^n, if be harh

taken nothing ? Can a bird fall in a fnare upon the

earth, where no gin isfor him .^ Shall one take tip a

fiarefrom the earthy and have takrn nothing at all?

Shall a trumpet he blown in the city, and the people

not he afraid ? Shall there be evil in a city, and the

Lord hath net done it f P The evil of sfflidion or

punifhment is here meant : and thefe quellions pro-

pofed by God hirafelf, declare, not only that where this

natural evil is, it always proceeds from him ; but alfo,

that thofe defpife it who perceive not, or conjider not

the operation of his hand. He either evidently em-
ploys means in laying on afHiclion, or fends it with-

out any obvious intervention of means, or dirediy

counterads them altogether. "VVe may give you an

undeniable illuilration of this, which will be con-

£rmed by the obfervation of almoll every thinking

perfon. Have you not often feen that thofe, who,

pfpecially when afraid of an infedlious diforder, ha\"e

^aken every poflible precaution to avoid it, and have

gone fo far as to throw off natural afFeftion, by leav-

ing their ncareft and deareil relations while in af-

flidion, have eventually found that ail their labour

^nd anxiety were in vain ? While flying from their

indifpenfable

* Job V. 6. f Amos iii. 4,—-6.
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indifpen fable duty to others, they have themfelves'

been ar relied by afflidion : whereas thofe, on tlie

other hand, who in obedience to the call of Provi-

dence, have put their lives in God's hand, endea-

voured to difcharge their duty, and difcovered no

endue anxiety, have been preferved in a furpriling

manner from any injury v»^hatever. Is not this an

evidence, that whatever be the inllrumentality of na-

tural means, it is all derived from the over-ruling

hand of God ; and that they are fo far from being

abfolutely necelTary as the immediate occalions of

afilidion, that he can at pleafure diredly counter-

act their operation ?

Again, we defpife afHidion, if we confider not its

origin, which is the corruption of our whole nature

by fin. Hence it is that all adveriity primarilv

iprings : for without fin there could be no fuffering.

The words formerly mentioned may in their con-

ne6tion be confidered as an illuflration of this : Ai-

ibough afflidion comcth notforth of the dufl^ neither doth

troubleJpring out of the ground; yet man is horn unto

trouble^ as thefparks fly upivards * : that is, " Though
** man himfelf be indeed a creature of the dull,

" formed out of the ground, and poiTeffed of a mor-
*' tal body

;
yet we are not to apprehend that his

" origin as a creature is the caufe of his fuffering,
•' that afflidion hath comeforth of the dufi with him-
" felf, or that the troubles to which lie is expofed,
*' arife, as fome heretics maintain, from the natural
'* weaknefs of his frame, becaufe his body is com-
" pofed of grofs matter ; but to view thefe as occa-
" honed by that corruption dilfufed through his na-
* ture, by difobedience to God and breach of cove-
" nant with him. Man is indeed born unto trouble

;

** but this proceeds not from any neceilary or in-
** herent infirmity in his original conftitution, but
** from his being born a finner." For without fin,

the body of man, though material, and fo corruptible,

would have been preferved by the hand of Omnipo-
tenc':.

f Job V. 6, 7=
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tence from afflidion and death, from every fymptom
of adiial corruption. This interpretation is confirm-
ed by a review of the context, and by conneding
this paiTage with what is declared in the clofe of the
preceding chapter ; where men are faid to dwell
in houfes of clay, to have their foundation alfo in the

diift, and to be fo feeble as to be crujhed before the

7noth *. Now, the words formerly mentioned may
"be viewed as illuftrating thefe. "Though his founda-
** tion be in the dufh, yet it is not on account of this
** that he is fubjed to trouble ; but becaufe his founda-
** tion hath been weakened and deilroyed by the
** entrance of fin." It is therefore highly necelTary

that we fhould trace up afflidion to its fource, and
humbly confefs that we vj^vq fhapen in iniquity and
conceived infin.

Adversity is alfo defpifed, when the fubjecls of it

do not confider the more immediate caufe of it, which
is the anger of God becaufe of fin, and confefs with

Mofes the man of God; We are confuined by thine anger,

and by tljy wrath are we troubled^. The Lord may,
indeed, in fovereignty vifit his own children with the

rod, without any immediate procuring caufe on their

part. But it is ftill the fafeft courfe for us to view
our iniquities as the reafon of his contending ; be-

caufe there is always too much ground for it : and it

is only of the hordes mercies that we are not confumed. It

is, therefore, our duty under afflidion, of what nature

foever, to review our hearts and lives, to fearch out

our fins, and particularly to make a diligent inquiry

about thofe which may be the immediate caufes of

provocation.

Further, afflidion is defpifed, if we do not con-

fider the defign of it. The end which God propofes

in -his word, is thereby to difcover to us our fins, and

turn us from them to himfelf. If they be bound infet-

ters^ and holden in the cords of affiitlion ; then he Jheweth

them their work, and their tranfgrejftons that they have

^exceeded* Be openeth alfo their ear to difcipline, and com-

mandeth

* job iv. 19. i"
Pfal. xc. 7.
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mandeth that they return from iniquity *. In a word,^

the chajlening of the Lord is defpifed, when thofe

who are under it feek not unto him. Many are fo

carelefs and obdurate under afflidion, that they will

not even apply to him for deliverance : and this con-

tempt of the rod, efpecially as difcovered by unwil-

lingnefs to call upon God, is pointed out as a fruit

and evidence of the hypocrify or deceitfulnefs of the

heart ; The hypocrites in heart heap up wrath ; they cry

not ivhen God bindeth them f

.

2. By repining under adverfity. In the exhortation

mentioned by the Apoftle, it is not merely faid ; My
fon, defpife not thou the chajiening of the Lord ; but add-

ed ; Neither faint when thou art rebuked of him ; or as

it is in the Old Teftament, Neither be weary of his cor-

redion. Perfons repine under atflidlion, if they fpurn

at it ; if, like Ephraim, they are as a bullock unaccuflomed

to the yoke ; if they kick and throw at providential dif-

penfations, like an untamed bullock that has not been
ufed to labour.—A fretful fpirit is difcovered, when
we are apt to account God unjuft in affliding us.

Often men make no other improvement of a difcovery

of afflidiion as proceeding from God, than to accufe

him of feverity ; as if the Judge of the whole earth

would not do right. They are ready to fay, like the
wicked Cain ; Afy puniflwient is greater than I can bear.

They compare their fins and fufferings together, and
inilead of acknowledging that after all that is come upon

thevciy for thQix evil deeds and for their great trefpafs^

God hath punifhed them lefs than their iniquities de-

ferve X \ they fee their fins in fo diminifliing a light,

that they are in danger of apprehending tliat their

punifhment exceeds their defert. Indeed, we mav
be afiured that we are never delivered from a fretful

difpofition under adverfe difpenfations, unlefs we are

not only preferved from reckoning God unjufc, but
enabled poiitively to jaftify him in the whole of his

conduft towards us ; unlefs we cordially join v/itli

Daniel in his confefliion \ Lord, righteonfnefs bekngeth

itr.ta

* Job xxxvi, 8.—-10, f Job xxxvi. l^. % Ezsa ix. i.?.
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unto thee^ but unto us confufion effaces, as at this day *.

. Tili we cheerfully exculpate God, and charge all the

blame to our own iniquity, we are never properly

delivered from repining. You may not abfolutely

proceed fo far in prefumption, as in words to accufe

God ; but it is undeniable that you ftill do fo iiv

heart, till you be brought exprefsly to juftify the

whole of his condu(5t, and to Cay in lincerity of foul

;

He is the rock, his ivork is perfeB ; for ajl his ways are

judgment ; a God of truth, and without iniquity ; jufi and
right is he f . The Lord is righteous in all his ways, and
holy in all his zvorks %-—Under adverlity we alio faint

and repine, unlefs we exercife faith with refped to

God's wife and holy ends, and as to a bleiTed termi-

nation of it. If we yield to dejedion and unbelief,

it is a certain evidence that we are fretful under

his challening hand.—The cafe is the fame, if we
be not brought to refignation, and made to fay

;

Good is the will of the Lord. If we do not commit
ourfelves into his hand, and reiign ourfelves wholly

to his difpofal, w^e affuredly fret at his difpenfations.

—

The fame thing may be obferved with refpedl to pa-

tience. This differs from refignation ; as the latter

denotes a prefent fubmillion of ourfelves to the divine

will, and the former, a waiting God's time. Refignation

refpeds our prefent exercife under the rod ;
pati-

ence—our expectation of deliverance from it in fuch

a feafon and manner as fhall be for the glory of God.

Now, a fretful fpirit under adverfity is a fad difcovery

of inward deceitfulnefs ; for it fliows, that our hearts

would lead us to renounce God and refufe fubjedion

to him. Can any thing be a greater evidence of deceit,

than for vain man to imagine that he hath a right

boldly to inquire of God the reafons of his condudl?

Shall the clay fay to him that faJJ/wneth it. What makejl

thou P or thy work, He hath no hands P

3. By keeping death at a diflance, if the afflidion

be of a bodily kind. The corrupt heart fi:ill prefents

the fame deceit to us, wherewith Satan at firft en-

tangled

* Dan. ix. 7. \ Deut. xxxii, 4. % Pfal. cxlv. 17.
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tangled our firft parents : Tejhall not furely die. And
this is a iaggeftion to which we are extremely wil-

ling to liften. Though death is the end of all af-

flidlions, though every afflidion, nay, every infirmi-

ty, every pang, however traniient, is a prelude of our

approaching exit, and a warning to prepare for it \

yet men are Hill difpofed to Hatter themfelves with

hopes of life, how little ground foever there be for

fuch expeclations from the nature or courfe of the

difeafe. You will often fee a man in the very grafp

i^i the kirg of terrors, when phyficians and friends have

renounced all hope, ftill deluding himfelf with the

plealing expectation of overcoming the power of

his malady. Can this be accounted for, without

refolving it into the fuperlative deceitfulnefs of the

heart ? But on this we enlarge not, as we have fpoken

a little of it already, on a former branch of this fub-

jed.

4. By forming empty refolutions of repentance and
reformation, while under afflidion. Many in trouble

affume an air of penitence, of whom it may be faid in

the days of profperity, that God is not in all their

thoughts. When the tsalley of the fhadow of death be-

gins to open, in its unfpeakable terrors, on the fin-

ner's view, when he hath the profpedl of making an
immediate appearance before the Judge of the uni-

verfe, while at the fame time his fins ftare him in the

face, and he is made to poffefs the iniquities ^ his youth ;

he promifes to himfelf, to God, and to others, that if

his life be mercifully fpared, he will become quite a

new man, renounce the wicked courfes to which he
hath been addided, and fet his heart on the ways of
God. But the removal of the rod fo frequently de-

monftrates the vanity of thefe refolutions, that death-

bed repentance is become a proverbial phrafe, for ex-
prelRng any thing on which there can be very little

dependence. No fooner are many fuch penitents re-

ftored to health and ftrength, than they forget ail the

refolutions, vows and engagements made in the time

Vol. I. G g g of
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of afflidion ; nay, perhaps blufh at the recoUedion of
them, and are afFronted that their acquaintance fhould

know fuch inftances of their weaknefs : and to re-

move from their minds, as far as poffible, every in-

jurious idea of their being ferious in thefe, they will

afford them the moft certain evidence of the contrary^

by plunging deeper than ever into the mire of ini-

quity. If thefe refolutions at any time hang heavy
on their minds, they drive to lighten the burden by
uling every mean to harden confcience, obliterate the

memory of the paft, and debar any apprehenfions ofthe

future. In a word, they do all in their power to fly

from themfelves. As for the minillers or chriftians,

whofe inftrudlions, exhortations and prayers they have
earneflly folicited when in afflidion, after their reco-

very they know them not. Perhaps, the very fight

of them gives an edge to confcience and memory^
which they wifh eternally blunted.

Now, whence is it that thefe refolutions, made in

the time of trouble, appear fo tranfitory and ineffec-

tual ? The reafon is, that they have proceeded from

a deceived, and a felf-deceiving heart. They have

all been made in a dependence on their own ftrength.

The work has been by no means thorough ; and
therefore it has no duration. Though in fome mea-
fure convinced of fin, as to its dangerous confe-

quences ; they have had no difcovery of its evil na-

ture ; of its abominable impurity, as committed a-

gainft a God of infinite holinefs ; or unfpeakable

wickednefs, as oppofed to a God of infinite love.

They have never ieen the necefiity of being born a-

gain of the Spirit^ of being really renewed in the Spirit

c/" their mind. They have not been in an agony to en-

ter in at the Jirait gate ; and there is little wonder
though they be afterwards nowife concerned to walk

in the narrow way of evangelical holinefs. Notwith-

ftanding all their buftle about eternal life, they have

been fatisfied to retain the old matt, with all his lufl:s.

Therefore, he breaks out. in their converfation, with

all his deeds,.

q. By
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5. By exciting men to make Iks their refuge. The
•deceitful heart prompts them to trufl in earthly means
for deliverance from afRidlion, in the power of medi-
cine and human affiilance. But alas I this is a falfe

confidence ; for vain is the help of ?nan. All means
muft be ineffedtual, unlefs the Lord be pleafed to blefs

them. But many entirely depend on the means, and
vainly flatter themfelves with hopes, becaule of their

efficacy in other cafes. Alluding to inch condud as

this, the Lord defcribes the folly of his ancient people

in the following manner ; When Ephraimfaw hisfick-

nefs^ and Judah faw his wound, then went Ephraim to

the Affyrian^ and fent to king Jareb : yet could he not

heal you, nor cure you of your wound"*. Even that

good king, Afa, provoked the Lord by his falfe confi-

dence in adveriity, in two different inflances. With
refped to the firft, we are told that Hanani the feer

came to him and faid ; Becaiife thou haft relied on the

king of Syria, and not relied on the Lord thy God,

therefore is the hofl of the king of Syria efcaped out of
thine hcmd. And afterwards, when under bodily af-

flidtion, in his difeafe he fought not to the Lord, hut to

the phyficians f. If the affli6tion which perfons are

under is not of a bodily kind, or does not immediately
affect their health and ftrength : they often fly to

their wicked companions, that they may drown their

cares in drunkennefs and debauchery. Let us eat

and drink, for to-morrow we die. Or they betake

themfelves to diverfions ; like Saul, who, when the

evil fpirit came upon him, called upon David to play

on the harp, that he might chafe him away. This
courfe many take to lull or chafe away convidions,

or difpel their grief for worldly loffes. This evil fpi-

rit that haunts them, they try to banifli by amufe-
ments.—-We do not here fpeak of the many lying re-

fuges of a fpiritual kind, to which finners refort un-
der adverfity, becaufe we have confidered feveral of

thefe already. Only in general it may be obferved,

that when they find the vanity of all human applica-

tions,

* Hof. V. 13- f sChron. xvi. 7.— 12.
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tions, and all their earthly hopes to be as the giving

up of the ghojl, they will even apply to God for deli-

verance. Nay, through the force of education, in-

Itrudlion, or an awakened confcience, they may pretend

to fly to Chrift. But this is by no means matter of

choice with them, but of dire neceffity. They fee,

perhaps, that they have ito time left for performing

good works, for doing as much as in their apprehen-

lion might entitle them to eternal life. Therefore,

rather than perifti altogether, they prefer that way
which alone feems to afford them any diftant profpecl

of fafety. They are on a bed of sffliclion, tofftd like

a isLnld bull in a net, being full of thefury of the Lord,

and of the rebuke of God^. Therefore, from the con-

ilraining influence of terror, they will pretend to re-

ly on Chriil:, though with far greater reludancc than

one accuflomed to fare fumptuoujly every doy^ would
fubmit to feed on the hulks of fwine, merely to pre-

ferve himfelf from perilhing. But though this be
the only true refuge of the foul, it proves a falfe one
to them ; becaufe they do not embrace it with the

heart. Perhaps, they fecretly defpife Chrifi and his

righteoufnefs, and are fo unwilling to be eternally in-

debted to fovereign grace for falvation, that nothing

but the overwhelming fear of hell would make them
yield for a moment to fo humiliating a claim.

Others, it may be, are rationally convinced of the

iiecefl[ity of his all-perfed: righteoufnefs, for anfwer-

ing the demands of law and juftice ; but they cannot

fubmit to him as a complete Saviour. They would
joyfully embrace him as a Prieft, to fave them from
the wrath to come ; but they cannot acknowledge him
as a King, to deliver them from fm the caufe of it,

and from this prefejit evil ivorld. The Chrift, whom
they pretend to receive, is indeed a falfe refuge. He
is not that deliverer come out of Sion, to turn away un-

godlinefs. He is not that all-fufficient Redeemer, who
of God is made unto us wifdom, righteoufnefs, fanBification

and redemption.—It is with regard to fuch falfe fup-

plicants

% Ifa. Vi. 20.
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plicants that the Lord declares ; They have not cried

unto me with their heart, when they howled upon their

beds *. Perhaps, they have cried loud enough with
the voice. But in all their crying he difcerns not the

voice of children, but compares it to the howling of
wild beafts ; becaufe the exercife of the heart is

wanting. And indeed, what important difference is

there between the cry of a rational, and that of a

brute creature, if the rational part be not engaged.
As long as he is in this fituation, like Nebuchadnez-
zar when driven from his kingdom, his heart is changed

from man^s, and a beaJVs heart is given unto him f . Bat
the great want in this religion of neceflity, is not on-
ly perceived by the Searcher of hearts alone. It foon

appears to all around. How aptly does the language
of infpiration defcribe the fuddennefs of the finner's

tranfition from hypocritical prayers to cordial de-

bauchery : They have not cried unto me with the hearty

when they howled on their beds ; they njfemble themfehes

for corn and wine, and they rebel againjl me. The bowl-
ings of diftrefs are quickly overpowered by the bowl-
ings of drunkennefs. And the whole of this is a-

fcribed to the deceitfulnefs of the heart ; They return—
in their prayers they have profeiied and promifed to

return ; and they do fo in their condud ',-—but not in

the Mofl High. It is only to their former wickednels.

They are like a deceitful bow. However much the bow
may feem bent, how fair foever the aim may appear,

they itill fhoot wide of the pretended mark.
6. By making them defpife means. We have feeii

again and again, how the deceitfulnefs of the heart

works by contraries, in its oppoiition to God. If it

prevail not with thofe under afilidion to depend ab-

folutely on means, it will llrenuoully urge the total

negled of them. Many, when in trouble, reafoii

in this manner ; " If my time be come ; if it be
'* determined that I am to die by this diftrefs ;

" then I may be certain that no means can pre-
^* vent death : and if more time be allotted to me.

"I
'^ Hof. vli. 14.— 16. f Dan. iv. 16.
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** I fiiall recover whether I ufe them or not." But
this difcovers the greateft folly. With equal propri-

ety might one m health realbn thus ; " Since my days
** are determined, I can neither die before my time
" nor outlive it; therefore, I need neither eat, nor
" drink, nor do any thing for the prefervation of
" life." But you ought to remember, that, in the

decree, the means are appointed as certainly as the

end ; and that the end can only be accompliflied in

connection w^ith the appointed means. Therefore,

they rauft not be feparated, even in our apprehenfion,

for a lingle moment. The ufe of means, in affliction,

is often as necelfary as the ufe of natural fupport,

when we are in health. No means, indeed, can be

of any efficacy, without the bleffing of God. He of-

ten works without means, and fometimes in oppoli-

tion to them. But it is ftill our duty to ufe them,

humbly depending on his gracious influence. This

is implied in the fixth precept of the moral law
;

Ihou [halt not kill. For it virtually requires of us the

ufe of all lawful means for the prefervation of life
;

and prohibits the negledt of them, under the pain of

being accounted by God chargeable with felf-murder.

When Hezekiah was in a dangerous difeafe, though

the Lord had affured him of recovery, yet afterwards

he commanded the ufe of certain means, in fubfer-

viency to the determined end. For Ifaiah faid^

and undoubtedly it was by God's command ; Let them

take a lump ofjigs y and lay it for a plaifier upan the

boil ; and hefiall recover *. Though Paul had him-

felf been aiTured by a Divine revelation, and had
communicated this affuraace to all who w^ere in the

ihip, that not one of them fhould be loll ; yet when
the mariners were about to take to the boat, he faid

to the centurion and foldiers ; Except thefe abide in

the Jhip, ye cannot be faved f . Many, when they

meet with worldly loiTes, are apt to be fo overwhelm-

ed, as to fit down liftlefs and inactive, as if they were

to ufe no means for obtaining redrefs. They are dif-

pofed
* Ifa. xxxvlii. 21. f A(fts xxvii. 22.31.
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pofed to fay ; Behold I this evil is of the Lord : why
JJjould I ijoait for the Lord any longer?—Or, if they

be in afflidion about the ftate of their fouls, under

terrors of confcience, Satan and their own deceitful-

nefs prompt them to defpife the means which God
hath appointed. " We have often ufed them," may
they fay, " and are none the better : and why fhould.

" we give ourfelves any more trouble about them ?""

But, furely, there is no iituation in which we can be,

but it is ftill the fafeft courfe to wait on the Lord, We
ought to wait on him, even in the way of his judg-

ments.

7. By feeking deliverance from the afflidion itfelf^

rather than xhe. fanSlified ufe of it. This is a natural

fruit of deceitfulnefs. For it wifhes always to divert

our eye from God's declared defign in afflidtion, which
is, to take away fin. We often find thofe who are

ftrangers to prayer, crying to God in diftrefs ; but it

is only for deliverance from this as an evil, without any
fenfe of the neceflity of deliverance from the evil of

fin, or of the fandification of the rod. In their afflic-

tion, faith the Lord, they will feek me early ^. But
this exercife arifes only from the feverity of difl;refs,

or from the force of convitlion. We have many in-

itances of it in the hiilory of the Ifraelites ; When he-

flew them, then theyfought him, and they returned and
enc[uired early after God.—Neverthelefs, they didflatter

hirn with their ?nouth, and they lied unto him with- their

tongues : For their heart was not right with him, neither

were they ftedfafl in his covenant f. Never, till the

heart be atfedted by the gracious influence of the Spi-

rit, will it fincerely pour forth that prayer ; Turrt

thou me, and IfJjall he turned ; for thou art the Lord
my God J. The children of God themfelves are toO'

often, indeed, more concerned about deliverance from,

the rod, than about a bleffing with it. The feverity

of the ftroke, or rather the impatience of their hearts^

makes them negledt the confideration of the Lord's

love in afiiiding them. Though he hath declared,

that;

* Hof. V. 15. + pf. IxxviJi. 34.-37. X Jez", xxxi. 19,
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that whom he lo'ueth be chajieneth, andfcourgeth every

fofi that he receiveth ; and that if we be without cha-

Jiifement, then are we bajlards and not fons ; yet the

perfidious heart often dares to give God the lie, and
infinuates that fevere afflidion is a far more likely

evidence of baftardy than of fonfhip. Thus, the gra-

cious end which God hath always in view in afflicting

them, that they may be made meet to he partakers of
his ijiheritancey is often obfcured, if not wholly call

out of fight.

In the laft place, the heart difcovers its deceitfui-

nefs, by abuling adverfity, as an occalion of hardening

itfelf againil God. Every afflictive difpenfation, in

itfelf conlidered, contains the language of mercy, even

to linners. For it is the Lord's voice, calling them to

repentance ; and feconding his commands, invitations,

entreaties and expoftulations, to this purpofe, in the

Word. The greateft finner, under afflidlion, is wel-

come to claim the benefit of God's gracious promife ;

By this/ball the iniquity of Jacob he purged, and this

is all thefruit to take away hisJin. But by reafon of

the lufts of men, this merciful tendency of the rod is

often counterafted. God, in fovereignty, is pleafed

to withhold his renewing grace, without which no
means whatever will be profitable to falvation. The
confequence is, that they continue in fin. Perhaps,

he even withholds reftraining grace : and they being

left to their own counfels, abufe afflidtion as an occa-

fion of hardening. . This was the cafe with Pharaoh.

The more that God afflicted him, the more was his

heart hardened. When hefaw that there was rejpite,

be hardened his heart, and hearkened not unto Mofes

and Aaron *. Similar to this, was the condudl of that

very people whom God had delivered, at the expence

of Pharaoh and all his hoft, according to the confef-

fion of Nehemiah : Thou lefteji them in the hand of
their enemies, fo that they bad the domi?iion over them ;

and tejlifiedji againjl them, that thou vnghtejl bring

them again unto thy law ; yet they dealt proudly, and
hearkened

* Exod. viii. 15.—19.
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hearkened not unto thy commandments^ hutfinned againji

thyjudgments ;—and withdrew thejijoulder, and har-
dened their neck^ and would not hear*.

Adversity, at times, hath in fome meafure this

efFedl;, even as to the children of God. When he vi-

fits them with judicial ftrokes, becaufe of their ini-

quities, inftead of being humbled under them, they
are fometimes rather hardened. Or, if they feem
affccled in the mean time, as foon as the afiliclion i^

removed, they return to lin. Thus, in the words of
our text, we have an account of Ephraim's condud:,
under God's fmiting hand ; He went on frowardly,
in the way of his own heart. Thefe words may not
only exprefs the condud: of a backlliding people in
general, but that even of real faints among them,
when afflidtion is not attended with the Spirit's gra-

cious influence. That they may be thus far extend-
ed, would feem from the gracious promife that foli»

lows ; / have feen his ways, and will heal him : I will

lead him alfo, and refiore comforts unto him, and to his

mourners f . We have a particular example of this

in the condu6l of good Afa. When reproved by Ha-
nani the Prophet, for not relying on the Lord, and in-

formed of his difpleafure with him on this account,

and of the evidence of it ; fo far was he from being
humbled, that he was wroth with the Seer, and put

him in a prifon-houfe ; for he was in a rage with him,

becaufe of this thing. And he opprefjedfome of the peo*

pie the fame time. Nay, he fo far abufed this tefti-

mony of the Divine difpleafure, that ne hardened
himfelf flill more. For it was after this, that in his

difeafe h.<t fought not u?ito the Lord, hut to the phyficl-

ans '\. The Lord deicribes obduracy under judg-,

ments, as a fruit and evidence of the treachery of the

heart : for when Ifrael abufed his mercies, he tried

them with judgments, and thefe alfo they abufed.

Therefore he gives this command to the Prophet

;

Go ye up upon her walls, and defiroy ; but make not a

full end : take away her battlements, for they are not

Vol. I. H h h the
* Neh. ix. 28, 29. f Ifa. Iviu 18. % 2 Chron. xvi. 7.->r-i2.
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the Lord's, For the houfe of Ifrael and the houfe of
jfudah have dealt very treacheroujly againjl me^ faith

the Lord. They have belied the Lord, andfaid^ It is

not he^ neither [hall evil come upon us, neitherJhall we
fee fword ?iorfamine*.
From this fubjedt, you, who are under adverfity of

any kind, may be exhorted to endeavour the difco-

very of the fin or fins, which may be the procuring

caufes of God's difpleafure. In order to this, ear-

neftly apply to him by prayer, that he may be pleafed

to let you know the reafon of his indignation. Imi-

tate the condud; of Job, while in a moll deplorable

fituation ; / will fay unto God, Do not condemn me ;

Jhow me wherefore thou contendefl with me \. This
was the courfe that David alfo obferved under a fe-

vere public affliclion. When there was a famine m
the land, he enquired of the Lord ; and the Lord a?i-

fwered. It is far Saul, andfor his bloody houfe, becaufe

heJlew the Gibeonites\.—Attend to the voice of con-

fcience, and hearken to its teftimony, in regard to the

caufe of adverfity. This is God's deputy within you,

a witnefs, nay, a judge appointed by him to take cog-

nifance, not only of your adions, but of your thoughts.

Therefore, it is your duty to give it a fair hearing.

The fpirit of man is the candle of the Lord, fearching

all the inward parts of the belly. Conibience is thus

defcribed, becaufe it is its proper work to inveftigatethe

heart, and to difcover what is lurking there. Commune
with your own heart. What fin doih conibience moil

readily charge you with ? This, very probably, is the

caufe of God's anger. The confciences of Joieph's

brethren, in the day of their calamity, fuggelled the

reafon of it without the leaft hefitation ; Theyfaid one

to another. We are verily guilty concerning our brother,

in that wefaw the anguifh of his foul, when he he-

fought us ; and we woidd not hear : therefore is this

diflrefs come upon us §. They are not fatisfied with

a confeflSon of their guilt, merely in reference to the

time

* Jer. V. 10,—12. f Job. x. 2. $ 2 Sam, xxi. i.

§ Gen, xlii. 2i.
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time when the crime was committed ; they fay not, We
Mv&veguilty. Their fevere unmerited treatment from a

ftranger, brought all the cruelty of their condud: to-

wards the innocent Jofeph frefh on their hearts. They
perceive the unpurged guilt of their old fin flaring

them in the face, from under the dark brow of the

prefent threatening difpenfation. We are verily guil-

ty concerning our brother.—Diligently confider the

nature, manner, and circumftances of the afflidtion.

The fin may be often read in its punifhment. In

this refpedl, the nature of the caufe appears in

the efFedt. Jacob was deceived by Laban in his

marriage. Thus the Lord chartifed him for his

finful condud in the way which he took to ob-

tain the bleffing, by deceiving his good old fa-

ther Ifaac. He was himfelf enfnared by means of

the darknefs of the night, as he had over-reached his

father by reafon of the darknefs of old age. Rachel,

his beloved wife, impatiently faid unto him ; Give me
children^ elfe I die. And the gratifying of her inordi-

nate defire was indeed the caufe of her death. Ado-
nibezek was a fignal inilance of the juftice of provi-

dential retribution. So Itrong was his conviction of

this, that he was obliged to confefs it, although to

his fhame : Three/core and ten kings^ with their

thumbs and great toes cut off^ did gather their meat

under my table. As I have done, fo God hath requited

me ^.

Farther, refleft on the temper of your minds,

when the afflidion was brought on you. Were you
languid in the exercife of grace. Then, it was pro-

bably fuch a call as that, Ho%v long ivilt thoujleep,

Jluggard ? When wilt thou arije out of thy Jleep ^

The procuring caufe of an afflidion may be often

difcovered by a confideration of one's temper, v^hen

it was fent. This was remarkably exemplified in the

cafe of Nebuchadnezzar. He walked in the palace of

the kingdojn of Babylon^ andfaid ; Is not this great Baby-

lon that I have built for the houfe of my kingdom, by the

?nigbt

* Judges i. 7-
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might of my power^ mid for the honour of my mnjefly.

While the word was in the king's mouth, there fell a
'Voice from heaven^

f^y'^^-, king Nebuchadnezzar, to

thee it is fpckcn, the kingdom is departed from thee? In

the very paroxyfm of his vain-glory he was arrefled

by the meffenger from God. And he was afterwards

made to acknowledge, that thofe zvho ivalk in pride he

is able to abafe *.—Compare your lituation with that

of thofe who in former times hav'e been afflicted in

the fame manner, efpecially if your adverlity be of a

peculiar nature. If you are guilty of the iins which
procured the rod to them, you may with great pro-

bability conclude, that it is for thefe very iins that

God afflicts you. For ivbaffoever things were written

aforetime, were written for our learning. So Paul ad-

drefling the Corinthians, with refpect to the judgments
inilifted on the Church of Ifrael, obferves ; ^Jhefe

things were our examples, to the interit we Jhould not luft

after evil things, as they alfo lujled\. Try what is

your beloved lin : and, in a word, examine what are

thefe Iins for which you are moft frequently reproved

under the miniftry of the gofpel. As of old, the

Lord did nothing without revealing it to his fervants

the Prophets, yo thefecret of the Lord is Hill with them

thatfear him. By his Spirit he ftill makes his word
quick and powerful. Wh^t is the lin for which con-

fcience moft frequently reproves you under the word,

the fm with regard to which you find the word as

a burning fire fhut up in your hones ? You have great

reafon to view this as the reafon of God's ccmtro-

verfy.

Again, w^e exhort you to feek the fan6tified ufe

of your afflictions. If they be not fandiiied, as you

have feen, they will turn out to your hardening in

the mean time, and to your greater condemnation in

the end. Be earneft in prayer that the Lord would

blefs them to you, either as means of bringing you
within the bond of hh covenant, or of building you up

in your moji holy faith ; that he would make them

inftrumental for the mortification of lin, for Itrength-

ening

* Dan. IV. 2f^,—31. 37. \ I Cor. x. 6.
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ening grace, and for preparing you to be partakers

of his inheritance. You may inquire, how you (hall

know if afflictions be really fanctified to you ? This

you may know, by applying to your hearts in the

exercif:- of felf-examination fome of the obfervations

made in the dodrinal part of this difcourie. Do you
patiently fubmit to the will of God, are you preferved

from repining under the rod, and in fome meafure

enabled to fay ; Good is the zvill of the Lord ? Are
you made to jullify him in all his difpenfations, to

afcribc righteoufnefs to your Maker, who giveth Jongs

in the night ? Are you engaged in felf-abafement and
felf-condemnation ? Are you, under afflidlion, difpo-

fed to flee to God in Chrift as your only refuge,

faying ; God is my refuge and iny Jlrength, a very pre-

fent help in time of trouble P Are you more concerned

to get adverlity fandified than removed ? Can you
view anliction as coming out of the hand of a

kind and compaffionate Father, who doth not a^ici

willingly,^ nor grieve the children of ?nenP Do your
trials increafe your hatred of lin ? Are you mqre
afraid of the evil of lin, than of that of afflidion ?

Do they increafe your love to the Redeemer ? X)o
they influence you to walk more ciofely with God?
Do they fl;ir up the exercife of faith, fo that your
condud in fome meafure correfponds to that of Job ;

Though he Jhould Jlay me, yet will 1 trujl in him ? Do
you reckon your feverefl: trials preferable to a life

of iin, like Mofes, who chofe rather tofuffer affliclion

with the people of God, than to enjoy the pleafures of
Jin for a feafon P Do you find rell to your foul in

God's word ? Does your experience keep pace with
tne Pfalmilt's ; Thy word is all my comfort in mine

afflidion, and in all myJlraits I am remised by this thy

word alone P If fuch be your real attainments, how-
ever weak the degree, it is a certain evidence tliat

your adverfity is among thofe all things that work
together for your good, and that in the end you fliall

have this fong put into your mouth ; We went through

firCy and through water, hut thou brougbtejl us out at

length unto a wealthy place*

SER-



SERMON XXIII.

On the DECEITFULNESS of the HEART, iH disre-

garding PROVIDENTIAL DISPENSATIONS in-

GENERAL.

Psalm Ixxviii. 7, 8.

'And not forget the works of God ;

—

and might not

be as their fathers ;-^a generation that fet not their

heart aright, and whofe fpirit was not fledfajl with.

God,

GOD addrefles men, whether renewed or unre-

newed, in a twofold way ; by Word, and by
Providence. Thefe often go hand in hand. He
gives a commiffion to his difpenfations to confirm his

word. With refpect to both, the unrenewed are

obftinate, and refufe to hearken. This fin is of-

ten eminently chargeable againft his own children.

Therefore he complains of his Church, not only that

fhe would not liften to his voice, but that fhe did

not regard the operation of his hands. It is, then,

of the greateft confequence for us to attend to the

deceitfulnefs of our hearts, as it impedes this necef-.

fary exercife.

The infcription of this Pfalm does not abfolutely

determine whether it was written by Afaph, or only

committed to him as one of thofe fet over the fervice'

if fong in the houfe of the Lord. But whether he or

any
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any other was the infpired penman, he could only

fpeak as a type of Chrift. For the introdudion of

the Pfalm, in its proper extent, could only refer to the

great Prophet. He alone could juftly fay ; Give car,

my people, to my law. That Chrift is properly the

fpeaker here is evident from the following words

;

/ will open my mouth in a parable^ I will utter dark
fayings of old : for thefe are exprefsly applied to him
in the New Teftament *. We learn the reafon that

thefe f(lyings were to be uttered not to that genera-

tion only, but to the generation to come. They were
given with this defign. For he ejlahlijhed a teftimony

in Jacob, and appointed a law in Ifrael, which he com-

nianded our fathers to make known to their children.

And for what end ?

—

That the generation to conie

might know them. And this was to be done in their

fucceflive generations,

—

that they might fet their hope
in God, and not forget the works of God, but keep his

commandments. Remembering in fcripture often fig-

nifies, not merely a limple recolledtion of any thing-

in the memory, but the delire of the heart ; as in

Heb. xi. 15. And truly, if they had been mindful of
that country from whence they came out, they might
have had opportunity to have returned. But noiv they

dejire a better country. The latter exprefliort, dejire,

explains the meaning of the former, mindful. Re-
membering God often fignifies true faith and religion

;

Ifa. xlii. 21. Remember thefe things, Jacob, &c.
Remembrance fometimes denotes the engagement of
the whole heart with any object ; as in Song i. 4.
We will remember thy love more than wine. On the
other hand, to forget God metaphorically fignifies

unbelief and oppofition to him in general, Hof. iv. 6.

Thou hafl forgotten the law of thy God. The forget-

fulnefs here meant does not denote a mere negled,
but a pofitive rejedtion : for this declaration is thus
prefaced, Thou haft rejected knowledge. Forgetting
the works of God feems efpecially to fignify, either

firft, a contempt ©r difregard of them in the mean
time,

* Matt. xlil. 34, ^S.
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time; thus conjtderution is direftly oppofed to for-

getfulilefs, Pfal. 1. 22.—or, fecondly, a fuffering them
to flip out of the mind, whatever impreflions they

have made at firft. And fometimes it includes both.

That it is not the firil merely that is meant here is

evident from this, that Tiot forgetting the works of

God, and keeping his com?na?id}nents, are joined toge-

ther. They were fo to remember his works as there-

by to ftir themfelves up to obedience. They weie

to remember the works of God, that they 7night not

he like their fathers a ftiffnecked and rebellious race.

We have the great reafon of a contempt of God's

operations in the mean time, or forgetfuhiefs of them
afterwards, .in the words that follow ;

—

a generation

that fet not their heart aright^ and whofe fpirit was not

fledfafi with God. Their heart was not fet aright,

it was not prepared, as the word may be read. It

was not renewed by a work of grace. Therefore it

was that all the works of Providence made fo little

impreffion. Their fpirit was not fiedfaji. They of-

ten feemed to look well, and they fpoke well ; but

there was not fuch a heart in them. They dealt de-

ceitfully with God ; for as their chara6ler is more

fully delineated, verie 34.—37. when they feemed to

be anxioufly feeking after God, they only flattered

him with their mouth, and lied unto him with their

tongues : for their heart was not right with him, nei-

ther were they fiedfaPt in his covenant.

These words afford the following propofition, That

the want of a right heart, or to exprels it otherwife,

the deceit of the heart is the great reafon that men
do not obferve the works of God.

As this part of the fubjecS is of great importance,

and little attended to by the generality, even of

real Chriftians, it may not be ^improper to view it

with confiderable extent. We may,

L Show
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I. Show what is implied in a diligent obfervation
of providential, difpenfations.

II. Illustrate fome of the deceits employed by
the heart for preventing this exercife,

IIL Consider its deligns in difluading us fromi

it.

IV. Offer fome encouragements to this neceflary

work.

V. Subjoin fome cautions as to the interpretation

of the language of Providence.

I. Such a diligent obfervation implies,

I. A CLOSE invejligation of the various y?(?^j- of Pro-
vidence towards us. The Providence of God may
be viewed either as common or fpecial. His com-
mon Providence extends to all creatures, the wicked
not excepted. The Lord is good to all., and his ten-

der mercies are O'ver all his works *. But there is

a fpecial Providence exercifed toward his people.

The angel ofthe Lord encampeth round about them that

fear him, and delivereth them -j-. His eyes run to and
fro throughout the whole earthy to Jhow himfelfflrong

in behalf of them whofe heart is perfeSl towards him |,

This fpecial care extends in fome meafure to eledl

velTels, even while they are in the flate of nature 5

in their merciful prefervation from death, and from
the unpardonable fin, till the time of the accomplifh-

ment of his purpofe of love concerning them. The
Prov'^idence of God, though exercifed in a common
manner towards the unregenerate, is by them habi-

tually difregarded. It is, therefore, his fpecial Pro-

vidence with refped- to the Saints which we have
principally in our eye ; as they alone will be con-

cerned to attend to his difpenfations. Now, it is ne-

ceiTary that they fliouid carefully obferve the whole
of his procedure, not as if they could clearly perceive

his gracious hand in every particular event which
Vol. I. I i i befals

* Pial. cxlv. 0. t Pfal. xxxiv. 7. | 2 Chron. xvi. 9.
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befals them, but becaufe they muft in this Chriftian

exercife exprefs their defire of difcovering his hand,

and wait for the dilplay of it. That prefervation,

prote(5lion, leading or fupport which others receive

from God as the common Preferver of men, comes
to them from their own God and Father, dealing

with them according to the Covenant of Grace, and
making all things work togetherfor good. There are

many events, indeed, which are ib trivial, that Chrifti-

ans cannot immediately difcern the hand of God
in them : but there are others not , more important

in thcmfelves, which, in their connexion, difcover

not only Divine co-operation, but infinite wifdom
and diftinguifhing love. It is their duty ftill to look

for a difplay of his merciful operation, and in this

exercife they will learn to fee it more and more.

We may fpeak more fully on this head afterwards.

At prefent we Ihall only mention the following things,

which may be ufeful to the believer in his endea-

vours to difcover a gracious Providence in particular

difpenfations. He ought to. be firmly and confliantly

perfuaded that the Lord is dealing with him in a

way of love, and that all things which befal him,

though he cannot prefently difcern the defign of

them, do actually proceed from his God and Father,

and concur in preparing him for the inheritance of

the faints in light. A conftant belief of this great

and delightful truth will fharpen his defire for a dif-

covery of the Divine procedure in the whole of life.

Again, thofe difpenfations that refped natural life,

health, ficknefs, or the exercife of his rational fa-

culties, he can be in no danger of mifinterpreting,

when he views them as having a peculiar concur-

rence of love attending them. Thofe alfo which
tend to difcover fin, to reprove for it, to quicken

grace, to alienate our hearts from the world, may
fafely and without exception be viewed as difpenfa-

tions of Providence which we are called efpecially to

obferve. To thefe may be added all fuch as contain

evident anfwers of prayer.

2. Attention
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2. Attentio7i to the temper of our hearts^ to the dic-

tates of confcience^ and to the motions of the /^o/y

Spirit, which concur with thefe difpenfations, are al-

fo neceflary." It is not enough that we view any par-

ticular providence as coming out of the hand of God,
or that we beUeve his love in it. We mull compare
the outward difpenfation with the temper of the

heart while it befals us, that we may obtain a jull

view of it. When, for example, an event takes place

which hath a tendency to humble us in our own ap-

prehenlions, and to lay us in the dull before God ;

we fhould turn our eyes inward, and carefully exa-

mine whether we have in any refpeft been indulging

pride ; becaufe the difpenfation evidently feems to

contain this language. Are we deeply wounded by
a difcovery of the coolnefs, inftability, or perfidy of

an earthly friend? Let us diligently inquire, if we
have not been placing too much confidence in man,
expecling more folace from the creature than it can

afford, and thus provoking the Lord, by making Jiejh

our arm P For tliis is undoubtedly the voice of fuch a

heart-corroding trial. Nor is it fufiicient that we try

the fecret workings of the heart. We mull aifo lilten
*

to the voice of confcience, fummon it impartially to

give in its teftimony againfl us, and hear what it has

to accufe us of before God. If we lay a reftraint

upon confcience, if we ftifle its fuggeftions ; we take

the moft effedual way to prevent a proper difcovery

of the defign of the difpenfation. Nor ought we to

fatisfy ourfelves with receiving the tefiimony of con-

fcience. It is necelTary that we attend to the motions

of the Holy Spirit in us. It is the privilege of all

true Chriftians to be led by the Spirit. He not only

leads them externally by a gracious Providence, but
internally by correfpondent fuggefl:ions, pointing out

the defign of the outward difpenfations ; and all thefe

are correfpondent to his ftanding teftimony in the

Word. We muft, therefore, be exceedingly careful

not to quench the Spirit, by ivhom we are fealcd to the

day of redemption. Thefe precious inward influences

concur
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concur with the outward methods of Providence, by
difcovering the deiign of thenl, as levelled at fome
particular lin, the knowledge or mortification of

which is necelTary ; or as requiring the more vigo-

rous exercife of fome grace. To recur to an example
formerly mentioned ;—do the motions of the Spi-

rit tend to humble us before God, as abominable by
reafon of any one fm, or of our fins viewed collec-

tively, in correfpondence with an outward difpenfation

of an humbling nature ? Then we may be affured

that the intention of God in this method of procedure

is really to increafe our felf-abafement.

3. An accurate /nWof the meaning of all dilpen-

fations by the infallible ftandard of revelation. We
have already obferved, that Providence is a commen-
tary on the Word. But we mud ftill remember that

the Word is the text. As nofcripture is ofany private in-

terpretation ; as little is any providence. We mufl not

interpret the Divine procedure according to our own
fancies or humours, but according to the law and the

iejiimony. When the Church meets Avith fevere dif-

penfations, we are not thence in unbelief to conclude

that the Lord hath forfaken her ; but to bring his pro-

vidence to the light of fuch a gracious promife ; By
this JJ^all the iniquity of Jacob be purged ; and this is all

thefruit, to take away hisfin : even although the dif-

penfation (hould be fo fevere, that he fhould make all

thefiones of the altar as chalk-flones that are beaten in

funder *. When we wifh to learn the reafon of public

afflidlions, we will receive light from fuch a decla-

ration as this ; Tour iniquities have feparated between

you and your God. We are to apply the fame rule, as

to thofe difpenfations that immediately regard our-

felves. In the cxi. Pfalm, v/hich efpecialiy refpeds

the works of God, we find the Pfalmift obferving this

method. He traces up the gracious prefervation of

the Saints to the liability of the covenant : He hath

gi'ven meat to them that fear hira : he will ever be mind-

ful of his coverant\. He compares the faithfulnefs

and
Ifa. xxvii. 9o \ Verfe j.
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aiid equity of his providential condud: with the truth

and ftedfaftnefs of his Word : The works of his hands

are verity andjudgment : alt his commandtnents areJure i

they fiand fajt for ever and ever, and are done in truth

and uprightnefs *.

4. An earneft defire of perceiving God's defign as

of a loving nature. We fhould not be merely con»

cerned to difcover his defign as in itfeif, or as refped:-

ing any particular objecft, any fin, grace or duty

;

nor fhould we reft fatisfied with believing his love in

the general tenor of Providence ; but we iTiould la-

bour to know the love that God hath to us in every

difpenfation. It ought to be our conftant aim, in

obferving the courfe of hi§ procedure with us, to

receive confirming evidences of his love. We have
the Divine authority for believing that the diligent

obfervation of Providence is one principal way of

obtaining fuch gracious difcoveries. For as many as

are led by the Spirit of God, they are thefons of God j.

This leading not only includes the work of the Spi-

rit in the heart in mortifying fin, mentioned in the

preceding verfe ; but all the means which the Spirit

employs for accomplifliing this work, among which
wemayjuftly reckon Providence. Now, thofe who
are thus led by the Spirit^ who experience his condud
in outward difpeniations, as all working for their

good, have the moft comfortable evidence of their

near relation to God. In this way doth the Spirit

eminently bear witnefs with our fpirits that we are

the fons of God ; by difcovering love in all events,

and making them fubfervient for quickening us in

the delightful exercife of crying, Abba, father^ what-
ever be his courfe with us in the world. When, by
the operation of the Spirit, along with the Word, in

our hearts, we fee every providence imprefied with
Divine love to us, and promoting our fandification,

it is a tefiimony of fonfhip which is certain and in-

fallible.

5. A FAITHFUL recording of thefe difpenfations. It

is

* Pfal. cxi. 7, 8. f RcTO. viii. 14.
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is not enough that we obferve them in the mean
time. We muft fo treafure them up in our hearts or

memories, as to be able to bring them forth, when
there is occaiion for them afterwards. It is beft to

have them engraved on the heart ; for when they are

thus deeply imprefled by the power of the Spirit,

they will never be forgotten. But it may be very

ufeful to Chriftians to keep what is called a diary, and
regularly to commit to writing what they experience

of the love of God to them, not merely in their own
exercife, but in his providential difpenfations. As
we are in great danger of forgetting them, we need

to ufe every proper help. While this plan may be

obferved for their own advantage in future, they

ought to exercife great prudence in keeping thefe

memorials to themfelves, unlefs there be a very clear

call to the contrary ; left any improprieties in them
fhould afford ground of ridicule to an irreligious world.

So much was Job concerned to obferve and remem-

ber the Divine difpenfations towards him that he breaks

out in this vehement exclamation ; / that my words

were now written ; ! that they were printed in a book ;

that they were engraven with an iron pen and lead in the

rock for ever *. If Samuel was fo much interefted in

the external management of the kingdom of Ifrael,

that he told the people the manner of the kingdom^ and

wrote it in a book, and laid it up before the Lord f , hovv

much more fhould we be concerned to record the

manner of God's fpiritual kingdom, of that kingdom

which is within us, and his various methods of ma-

naging it, and to lay up before the Lord this memorial

of his vvifdom, power, and love. If this method be

obferved, it is moft proper to record thefe things

when they are freih in the memory, and when we
are imprefled, not only with the providences them-

felves, but with all their concurrent circumftances,

and with a clear view of God*s gracious defign in

meafuring them out to us. Thus did the Ifraelites,

when recently delivered at the Red Sea, of which we
have an account, Exod. xiv. The chapter imme-

diately

* Job. xix. 23. f I Sam. x. 25.
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diately following begins with thefe words : Thenfang

Mofes and the children of Ifrael this fong unto the Lord,

andfpake, faying, I will ftng unto the Lord, for he hath

triumphed ghrioufly. Why are we fo often told that

the ancient worthies fet up pillars in commemoration
of particular events ? Thefe things were undoubtedly

ivrittenfor our learning, and teach us that we ought

to record the mighty ads of the Lord. When he

delivered the children of Ifrael from the Philiftines,

Samuel took a flone and fet it between Mizpeh and
Shen^ and called the name of it Ebenezer, that is, a

ftone of remembrance, faying^ Hitherto hath the Lord
helped us *. The fame example we have in the con-

dudl of Jacob, Jolhua, and others. In a word, Mofes
delivered one charge to the Ifraelites, with refped to

their tedious, dangerous, and perplexed fojourning

in the wildernefs, which is flrongly defcriptive of the

duty of every fpiritual Ifraelite : 'Thoujhalt remember
all the way which the Lord thy God led thee thefefor^
ty years in the wildernefs f

.

We now proceed, II. to illuftrate fome of the de-

ceits pra6tifed by the heart, in order to prevent a di-

ligent obfervation of providential difpenfations.

I. It entices us to indifference cibont praSiical reli-

gion. Always when men are carelefs about the

power of godlinefs in their hearts, they are negligent

with refped to the Divine procedure towards them :

for it requires fome conflant meafure of livelinefs in

the fervice of God to difpofe one to a diligent obfer-

vation of his providential condu6l. The languid
Chriltian will never be an attentive Chriflian. It js

as vain to exped this as to fuppofe that a watchman,
while afleep on his tower, fhould anxioufly guard
againft danger, and narrowly infpect every palling

pbjeft. A man fpiritually afleep, as to the exercife

of grace in his own foul, cannot have his eyes open
on the methods which God obferves with refped to

him in his Providence. He v/ill either altogether

difregard his operations, or interpret them falfely. It

is

* 1 Sam.-vii. 12. f Deut, viil. 2.
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is the lively, the vigorous Chriftian alone, who will

not only obferve outward difpenfations, but compare
them with the prefent fituation of his heart, with the
teftimony of his confcience, with the rule of the

Word, and with the motions of the Holy Spirit

within him ; and trace the footileps of Divine love

in all the paths of the Lord his God. While the
grace of faith was aileep as to its exercife in the

heart of Peter, he could neither obferve nor un-
deritand the meaning of Providence. He knew not

that the inquiries of the fervants in the judgment-
hall had all their diredion from God himfelf, and
were deligned for proving his attachment to Chrift.

He did not perceive that this trial was fent to humble
him in his own apprehenfion, and to difcover to him
the folly of his prefumptuous imaginations and vain-

glorious declarations. Never till his injured Mailer

looked on him in love and compaflion, and difpelled

the languor of grace in his foul, did he underftand

his defign in futfering him to be fo clofely quellion-

ed and fo firmly accufed by the officious fervants of

the High-prieft, to deny his Lord, and even to go the

dreadful length of curling and fwearing that he

kfiew not the man. Then he not only confidered the

meaning of this difpenfation, but compared it with

what Jefus had formerly fpoken. He reinembered

the words of the Lord, and went out and wept bit-

terly *. If the deceitful heart once prevail with us

to become negligent in the exercife of grace, the

neglecl of Divine difpenfations is the unavoid;able

confequence.

1. It reprefents them as uncertain. There is fo

much atheiim in the heart of man, that he is prone

to attribute many things to mere chance or accident.

This is a nonentity, which receives almoil univerfal

homage. For, inquire at thofe who believe in the

doctrine of mere Chance, what they mean by it ?

And they will honeftly tell you, they mean nothing

at all. Any thing that cannot be accounted for on

natural principles, or according to the common courfe

of
* Luke xxii. 61, 62.
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of events, is afcribed to this phantom of the imagi-
nation. But we muil; either deny the immenfity and
univerfai influence of God, or confefs that there can
be no fiich thing as Chance in the world ; becaiife

there cannot be two ruHng principles of adion, both
poffelfed of univerfai influence, and efpecially, oppo-
sed to each other in nature and operations. Either
Chance prelides ovef all the acilions and circumftances

of human life, and Providence over none of them;
or Providence over all, and Chance over none. There
are, indeed, many things which are contingent to

us, as nowife refulting from the intervention of fe-

condary caufes, or not influenced by thefe, in any
way difcernible by us. But whatever is accidental

to us, mufl: be refol^ved into a fupreme and all-wife

Providence, which over-rules all adions and events;

and adually concurs, either by employing fecondary
caufes, though we cannot obferve them, or by work-
ing without their agency. It muft, therefore, be faid

of Chance, that idol to which fo many oblations are

made, as the Apoftle declares with refpedl to all falfe

deities, that it is iiothing in the world. For, indeed,

this very Chance, which is fuppofed to have fo great

an influence in human affairs, was one of the falfe

deities that the heathens worfhipped. They acknow-
ledged it by the name of Fortune. And it mufl; be
confefled, that herein they were more rational than
many, who call themfelves Chriftians : for though
they could not account for thofe operations which
they aicribed to it, confcience feems to have declared

that they muft owe their exiflence to a firft caufe, to a

God, however much unknown. May we not add, that

their faith bears a greater refemblance totheApoftle*s,

than that of the believers in Chance, when he declares

concerning God ; In him we live, and move^ and have
our being ? This, indeed, was originally the language
of one of their own poets. It muft be granted,

that fome of their Philofophers went to the fhocking

extreme of deifying every part of matter. But this

ridiculous idea evidently originated from the corrup-

VoL. I. . 'Kkk tion
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tion of a moll important do(5lrine, the univerfality of

Providence. And it is very queitionabie, whether
this opinion, grofs as it is, exceeds in abfurdity the

do6lrine of mere Chance. Did not men live without

God in the ivorld, they would not blindly deny his

univerfal fuperintendence, and afcribe to a mere chi-

maera the influence which proceeds from that Being
who is every where prefent. So blind, fo atheiftical

and deceitful is the heart, that even thofe who not

only believe a Providence, and di&elieve Chance,
but who endeavour to obferve the workings of Provi-

dence, are often ready to rejedl them, from the idea

of micertainty. They find it difficult to allow the

Divine concurrence in particular ad:ions, becaufe

they cannot difcern it. But as this proceeds from no
other principle, than that natural blindnefs in the

mind which tends to abfolute atheifm ; it acknow-
ledges no better reafon than that which difpofes man
to difbelieve the being of God altogether ; even his

invifible nature. But, if we credit the teftimony of

Scripture, why fhould we be at a lofs to believe his

concurrence in particular events, when it alTures us,

not only of his fuperintendence over all, but of his

agency Vv^ith refpeft to all, in one way or another?

Froni the place of his habitation he looketh upon all the

inhabitants of the earth. HefaJJnoneth their hearts a-

like : he confidereth all their works *.

—

A man's heart

devifeth his way, but the Lord dire£leth hisfleps \.

3. The heart reprefents many events as trifling and
unworthy of attention. Many, Xvho believe in general,

that all things which befal them are over-ruled by
God, are notwithftanding ready to apprehend that it

is derogatory to his dignity, to fuppofe that he lliould

have a particular defign in thofe events, which are in

therafelves of little confequence. But fliall we not

believe that his Providence extends even to the fmal-

left matters ; when he hath declared, that the grafs of

the field, which is trodden under foot of man and
beall, which to-day is, and to-morrow is cafl into the

oven,
* Pf. xxxili. 14. f Prov. xvi. 9.
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oven^ is clothed by God ; that the very hairs of our

heads are all numbered^ however infignificant and in-

numerable to us ; that fo trifling a creature as nfpar-
roWy does not fall on the ground without our Father^

without his knowledge, concourfe, and immediate

agency *
; and when the fmalleft and vileit of his

creatures are made the minifters of his will, and the

executioners of his judgments, as in the fatal experi-

ence of the Egyptians!? Indeed, we cannot form any
juft apprehenfion of Providence, without thinking of

it as in every refped: particular. To fuppofe that God
pays no regard to thofe actions that are comparatively

trivial, is to deny his Providence entirely. For, as

by his omniprefence, he muil fill every part of the

univerfe at the fame moment, in every part his in-

fluence mull be exerted. The eye of Omnifcience
mufl: neceffarily include every objed:, even the mi-

nuteft ; elfe it could not deferve the name. The hand
of Omnipotence mult comprehend in its grafp the

moll defpicable atom floating in the air, as really as

thefiars in their courfes ; eiie it would be limited in

povv^er and operation : as the fame bright luminary,

which enlightens the palace, darts its rays through
the crevices of the dungeon, and equally exhales the

naufeous fleams of the dunghill with the fragrant

fluids of the garden. And if Divine Providence ex-

tends to the fmalleft matters, fhall we fuppofe that it

does fo without defign ? This, indeed, would be to

derogate from the infinite wifdom of God, as the Go-
vernor of the world : for v* e cannot afcribe infinite

wifdom to a Being, who does any thing without de-

fign, or without relation to an end. If it is not

diflionouring to God to believe that he luperintends

the minuteft objeds ; fureiy it cannot be anywife in-

confiftent v/ith thofe apprehenfions that we ought to

entertain of his greatneis, to believe that he hath a
fpecial intention in all the anions performed under
his influence. Do we not often fee that thofe things

which are trivial in themfelves, lead to the greatell

events,
* Mat. X. 29. f Exod. vlii. 16.— 17.
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events, and are RCcefTarily connedled with them?
Chriftians, by an attentive obfervation of things,

which others pafs over without the fmalleft notiqe,

will often perceive the mofl infignificant means di-

rectly leading to the mofl important ends.

Who could have thought, that fuch a rich clufter

of illullrious providences would have been fufpended

on fo trifling a circumllance, as that of Jofeph's being

the favourite child of his father;—providences big

with the fate, not only of the whole family of Jacob,

but of the moll conliderable portion of the Church of

God then in the v/orld ;—necefTary, according to the

Divine purpofe, to the very exiftence of that people

who were afterwards to be confecrated as peculiar to

himfelf, and to the accomplilliraent of that one pro-

mife, in which all revelation concentred, the birth

of that feed in whom all the families of the earth

fhould be bleffed ? Who could have imagined that an

event, apparently fo accidental, as that of the idi-

maelit.es palling by, while Jofeph was in the pit, which
fuggelled to Judah the more gentle idea of felling

him, Ihould have been indifpenfably connecled with

all thole great events, that were requiiite for the fal-

vation of the Church of God in every ?ige ? Every
minute circumllance of the treatment ofJofeph, was

necelTary to form a link in that glorious chain, which
led to the completion of God's purpoles and promifes.

Had he not been the favourite of his father, he would

not have been hated of his brethren ; had he not been

hated, they would not have call him into a pit ; bad
not the Ifhmaelites palTed by at this very time, he

might have periPjed there ; had he not been fold to

them, he would not have been carried into Egypt and

fold there; had he not been fold to the captain of Pha-

raoh's guard, he would not, through the revenge of his

baffled millrefs, have been call into that prifon where

the king''s prifoners were hound j had he not been cad

into that very prifon, he would not have been acquaint-

ed with the king's butler ; had not the king's butler

dreamed, Jofeph would not have been known to him as

an
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an interpreter of dreams ; had he not been thus known
to him, fuch a mean perfon muft have remained a

flranger to Pharaoh ; had not Pharaoh known and

believed him, he could not have provided againft the

famine, he could not have laved his father's houfe,

he could not have given them a place in Egypt, the

Church of God could not have been tried in that iron

furnace^ and delivered from it by an aftonilhing

difplay of Almighty power. There was a collateral

link in this chain, which raufh not be forgotten. What
is more defpifed, and in general more defpicable than

a dream ? Yet had not Pharaoh had a dream which
troubled him, the butler would not have remember-
ed Jofeph ; had he not remembered him, Pharaoh
would not have applied to him for the interpretation

of his dream, Jofeph might have rotted in prifon,

Egypt would moft likely have been confumed by the

famine, and the feed of the Church would have pe-

rilhed. So ftriking are all thefe circumftances, an^
fo clofely connedled, that it is difficult to believe that

any rational perfon fijould read this hiltory, and yet

retain a doubt of a particular Providence. We are

fu re there was none in the mind of Jofeph. He con-

fideredall thefe things as taking place under the direc-

tion ofinfinitewifdom. This very coniideration did he
ufe, for comforting the troubled hearts of his brethren,

after he had revealed himfelf tothera ; Be not grieved,

nor angry with yourfelves^ for <God fent me before

you, to preferve you a pofierity in the earth, and tofave
your lives by a great deliverance. So, now, it was not

you that fent nie hither, but God *. And, afterwards
;

As for you, you thought evil againfl me, but God meant
it unto good, to bring to pafs, as at this day, to fave
much people alive

-f.
It would fcarcely feem worth

the obferving, that even a king fhould lofe his reft

for a lingle night. Yet this circumftance v/ith refpedl

to Ahafuerus, immediately led to the prefervation of

Mordecai, and to the difappointment and difgrace of

the haughty and revengeful Haman ; nay, concurred

with
* Gen. xlv. 8. -j- Gen. 1, 20.
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with other circumftances, in accompliiliing the de-
ilrudlion of this adve?Jary, and the dehverance and
enlargement of the people of God *.

4. It oppofes this exercife, as .if it unavoidably-

tended to enthujiafm. In this light will the children

of this 'World, at any rate, conlider it, becaufe God is

not in all their thoughts. Need it then appear furpri-

ling, that they ihould never think of obferving him
in their lives ? But as the wickednefs of the heart is

effentially the fame in all, even the children of light

are often prompted, by their corruption, to difregard

the operations of the Lord, under the pretence of its

tendency to Enthijiiafm. The greatell Chriftians,

through the prevailing weaknefs and ignorance of their

minds, or perhaps from prefent fear, ariling from a
fenfe of guilt, may be ready at times to put a con-

Itrudion on particular events that they will not juftly

bear, a conftruclion very remote from the intention

of God. But this is no argument againft the thing

itfelf. There is no Enthufiafm in fetting the Lord be-

fore us, and in a diligent obfervation of the whole
tenor of his conducl. Some degree of Enthufiafm njiay

fteal into the belt duties of believers, and be very pre-

judicial to them. But bad and dangerous as this ex-

treme is, it is preferable to that of indifference. It

is fafer to be in fome inftances righteous overmuch,

than to difregard religion altogether. One had much
better miftake God's language in any particular difpen-

fation, than entirely negled: the defigns of Providence.

That is a cloud which may obfcure his way for a mo-
ment; but this is a path of darknefs in which he
gropes and {tumbles continually. Who would not

rather chufe to fuffer a temporary glimmering of his

eyes from the luftre of the fun, than to be totally de-

prived of the ufe of them by a perpetual midnight

darknefs ? There can be no Enthufiafm in a fl;ricl

obfervation of the ways of the Lord, unlefs it be En-
thufiafm to believe a particular Providence, influen-

cing and over-ruling all events. For, ifwe believe this,

inflead
* Eft. vi. I.
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inftead of being Enthuliafts in endeavouring to trace

it, we are practical Infidels, if Ave adl otherwife. If

in the one cafe, we do not believe too much, which
has been formerly proved; in the other, we a<5l as if

we believed nothing at all. That fort of religion on-

ly is Enthuliafm, which hath no foundation in the

Scriptures. But if the belief of a particular Provi-

dence, and of the neceffity of obferving- it, is to be
rejed:ed under this notion ; we at one throw reject

the whole of religion, refufc the authority of the

Word of God, and virtually deny his very being.

For if any of his works are excluded from his obfer-

vation, Ms kingdom ruletb not over all. And if we
deny the univerfality of his kingdom, we muft ne-

ceiTarily deny his Immenlity. If all things, even the

mofl minute and infigniiicant, w^ere created by God
with infinite wifdom and power ; if all his creatures

were very good^ in reference to the end propofed ;

the fame wifdom, power, and deiign, muft we attri-

bute to God, in the prefervation and government of

them all.

5. This conftant obfervation of Providence, is re-

prefented as a great bondage to oiirfelves. Well knows
the deceitful heart, that if Chriftians were more di-

ligent in the obfervation, and faithful in the remem-
brance of providential difpenfations, it would greatly

tend to the further difcovery and mortification of its,

own deceitfulnefs : therefore, it oppofes this courfe

with the greateft ardour. It makes not a fingle ob-

jection to the expence of time and labour in its own
iervice ; but it has a thoufand to the fmailelt expence
of either in the fervice of God. When the Chriftian

is difpofed to this vigilant attention, it propofes the
fame queftion with Judas ; Wherefore is all this wajle ?
And for the fame reafon too. For as Judas was a
thief, and wanted to have the money for his own
purpofes ; the defign of the treacherous heart, izi

complaining of this wafte of time and trouble in ob-
'

ferving Providence, is, that both may be folely devoted

to itfelf. It wifhes to deprive the Chriftian of that

precious
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precious fpikenard, that excellent oil of the holy
Spirit, which would often be poured upon him in the
exercife of this fpiritual diligence, and diffufe its fra-

grance all around. It complains of this as a bondage,
becaufe it really views the whole of God*s fervice in

this light, and efpecially every thing that tends to

excite the Chriflian to fervency and watchfulnefs :

for it vehemently wi flies to break God's hands afundet\

and. call awav his cords. It dreads the careful obfer-

vation of Providence, and of Divine love attending it,

as a bond that would often reflrain the violence of
iniquity. But it is entirely falfe that this is a bon-
dage. Indeed, it requires a llrid and minute atten-

tion, a careful inrefligation of circumftances. But
the concurrence between the Providence of God, and
the operations of the Spirit on the heart, is often fo

clear and ciiftinft, that it ftrikes our eye whether we
will or not ; and is obierved by us, even when, from
reludance to be reproved, we wifh to overlook it

;

or to have our heart averted from any purpofe agree-

able to its inclinations, though evidently oppofed by
God. The language of Providence is frequently fo

loud, as to make the moil deaf to hear. Its opera-

tions are at times fo perfpicLious, that he who runs

may read them. This commandment, inftead of

being grievous, is in the courfe of obedience attend-

ed with the greateft delight. Can ^uy thing be more
pleafing to the faint of God, than by a diligent in-

fpeftion of his providential management, to fee all his

"jt'ays to be truth and mercy ; all things working toge-

ther for \{\% own good ; and every difpenfation pro-

ceeding from God as a merciful and compaiTionate

Father? Shall ^\*e fuppofe a dutiful and grateful child,

to efteem it a bondage to recoiled: and ponder in his

mind the many inftances of his parent's affedlion ; to

confider the love that is in his frowns, as well as in

his endearments ; and to furvey the whole of his con-

dud, as conducive to his own real intereft and hap-

pinefs.? And ihall the children of an heavenly Fa-

ther, deem it burdenfome to refled on that pity and
tendernels
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tendernefs that he manifefts to them, when they know
that he loves them infinitely more than the moft

tender earthly parent, and that all his difpenfations

are jull the proofs which he gives, that as far as

the eajl is from the wejt^ fo far bath he removed their

tranfgrejfions from them * ? Though this exercife

lliould at firft be attended with fome difficulty
; yet

by means of prayer, vigilance and perfeverance, their

fpiritual difcernment and experience will be fo in-

creafed, as to render the vvork far more eafy and de-

lightful. There is a progrefs in this as in every other

part of the Chriftian exercife. The path of thejuflis

as the fhining light thatJhineth more and more unto a
perfedt day. And we know tiiat all the ways of wif-

dom are pleafantnefs,

6. The heart may perhaps plead that this courfe is

negle^ed by many u'ho are as good Chriftians as we.

It is the ruin of many, that they take their fellow-

profeflbrs as an example, efpecially if they areeileem-

ed faints. They think that if they go as far in re-

ligion as they do, they may reft fatisfied : and they

generally propofe them as patterns in thofe things

wherein they are moft deficient. They look at the

worft things about them, and confider thefe as war-

rants for tiieir practice. The deceitful nefs of the

heart thus feeks to ftiield itfelf under the pretence of

walking by the foolfleps of the flock. Thofe who are led

aftray by it, in this inftance, confider not in how many
things fuch Chriftians exceed them. They only at-

tend to thefe circumftances, in u'hich, through pi'e-

vailing infirmity, or perhaps, from the power of

temptations to which themfelves are ftrangers, they

are on a level wdth them. But this is a falfe rule of

conduft ; for we are only to follow Chriftians as far

as they follow Chrift. Paul, though an eminent
faint, and not behind the chief of the Apojiles, could only

propole himfelf as an example as far as his conduft

•ivas confiftent with that of the great pattern : Be ye

follovjers of me^ as I alfo a?n of Chrifl. In following

Vol. I. L II * others

* rial. cili. 12.
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others we are alfo to carry this diredion along with
us; that inftead of viewing their infirmities as a

warrant for indulging the like in ourfelves, we ought
to improve them as means for exciting us to greater

diligence and watchfulnefs ; becaufe fin or folly ne-

ver appears in fo llriking a light as in the moll exalt-

ed charad:ers. Dead flies caufe the ointment of the

apothecary to fend forth a flinking favour ; fo doth a
little folly him that is in reputation for wifdom and
honour'^. Inftead of viewing their fuperior worth as

a reafon why Ave fliould copy their faults, we fliould

confider it as an excitement to follow them in thofe

things only that are moll worthy of imitation. Be-
fides, this is a dangerous rule, becaufe we have not

the fpirit of difcernment. We may form an opinion

with refpecl to the ftate of fellow-profeflbrs ; but we
have no teft that is abfolutely certain. The only
perfed pattern is Chrift himfelf. He hath left us an
example that weJljould follow hisfieps. While we are

to follow others only as they follow him ; we are to

follow him without any limitation. And without the

fmallell referve he could fay ; / havefet the Lord al-

ivays befoKe me. Hence it was, that his holy human
foul had the continual comfort of obferving that the

Lord maintained his lot, that amidft all his adverfities

the lijies Yidid. fallen happily to him in pleafantplaces^ and
that the Lord was ahvays at his right hand\. What
unfpeakable delight muft he have had in viewing all

the lines of that extraordinary providence that environ-

ed him, as terminating in the completion of thofe il-

luftrious prophecies which acknowledged him as their

fubjeft ?—As the conduct of the great Head is the

only perfed example, the Word of God is the only

infallible rule. Neither the opinions, nor the pradices

of the beft of faints are to be our Bible. We ought
to refped: the one, and im.itate the other, in fubordi-

nation to this -unerriitig ftandard. This is Xh^itfurc

word ofprophecy to which we do well to take heed.

S E-R^
* Eccl. X. I. t Pfal. xvi. 5. 6. 8. ,



SERMON XXIV.

>N THE DECEITFULNESS of the HEART, in disre-

CARDING PROVIDENTIAL DISPENSATIONS in-

general.

Psalm Ixxviii. 7, 8.

=

—

And notforget the works of God ;—a7id might nOj-

be as theirfathers ;
—a generation that fet not their

heart aright, and whofe fpirit was notJledfafi with

God.

III. X^rTE are now to advert to the defigns of the

VV deceitful heart in diiraading us from ob-

ferving divine difpenfations.

First, It v/ifhes to deprive God of the glory re-

fulting from this exercife. His great objedl in all

difpenfations, as in all his works without exception,

is to glorify his own name. All men JJjall fear, and

fJmll declare the work of God; for theyJhall wifely

conjider of his doings. The righteousJJjall be glad in

the Lord, andjijall trnfl in him ; and all the upright in

heart Jhall glory *. The heart itill wifhes to arrogate

praife to itfelf. Therefore, it labours to deprive God
of the glory of his wifdoni in directing and manag-
ing thefe difpenfations. Where they are not obferved

and recorded, that infinite wifdom which often ap-

pears in them, paffes unnoticed. Men fee nothing

more in the moft ftriking events, than in the moft

ordinary adtions or occurrences of life. The glory of

bis power is alfo difregarded. Though particular

providences

* Pfal. Ixlv. 9. 10.
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providences be accomplifhed in fo illuftrious a man-
ner, as to declare that they proceed' from no other

than that God who ivorketh all things according to the

counfel of his wilU ^nd who doth according to his wilt in

the army of heaven, and among the inhabitants of the

earth ; yet the children of men, by neglecting them,

pour contempt on that excellence in working. The re-

venue of glory, which is due to the love of God, is

alfo refufed. Though he be following his people

with tokens of his mercy, furrounding them with

loving kindnefs, and making all his paths to drop down

fatnefs ; yet by difregarding his work, they ungrate-

fully deny him the praife.

Secondly, By this inexcufable negligence the de-

lulive heart deiigns to deprive believers of much real

comfort. There are two channels in which the Lord
communicates confolation to his people. Thefe are

his Word and Providence. But we lofe much of our

comfort, if we keep thefe feparate. When the one

is made to pour its abundance into the ether, the

peace of believers is like a river, and their glory Hike a

flowing flream * The difpenfations of Providence

confirm the truth of the Word ; while the Word dif-

covers the meaning, and regulates us as to the im-
provement of thefe. There is an awful threatening

pronounced againft fuch as pay no attention to thefe

things : Becaufe they regard not the ivorks of the

Lord, nor the operation of his hands ^ he ftoall defiroy them,

and not build them up \. This, indeed, has a principal

reference to the wicked. But it frequently obtains

a partial completion even with refped to the child-

ren of God, becaufe of their iliameful negligence :

and its efficacy is vifible in their mournful deadnefs

and want of comfort in the wajs of God. Again it

is faid ; They regard not the work of the Lord, neither

confider the operation of his hands. Therefore, my people

are gone into captivity, becaufe they have no knowledge ;

and their honourable men are famijhed, and their multi-

tude dried up with thi'fl J. This is one great caufe of

the
* Ifa. Ixvi. 12. i Plal. xxvili. 5. % Ifa. v. 12, 13,
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the fpiritiial captivity, languor and barrennefs of

many true Chriftians. On this account is their moi-

Jliire turned into the drought offummer. We fliall men-
tion fome of the comforts which they would derive

from this exercife. of which the deceitfulnefs of the

heart deprives them by lulling them into habitual

negligence.

I. Diligent obfervation would eminently open

up the myjlery of Providence. Here there is a great

and unknown depth. Many difpenfations befal us

and others which we cannot fathom. But though
the myftery of Providence in its full extent, even as

to any individual, is in the prefent ftate incorapre-

henfible to us; yet we might attain a far greater

knowledge of it, were we fufficiently diligent. For
the fecret of the Lord is with them that fear him. By
difcovering the fecret of Providence in one difpenfa-

tion, we might have a key that would be ufcfui in

unlocking others. Therefore it is faid ; Who is wife,

and he Jhall iinderfiand thefe things ? prudent^ and he

/hall know them P for the ways of the Lord arc right,

and the juft Jhall walk in them : hut the tran/gref/ors

/hallfall therein *. It is evident ihat thefe words re-

fer not only to the commandments and ordinances of
God, but to his difpenfations. In another place J^e

puts a queftion nearly of the fame import with this,

which clearly implies that the fpiritually wife will

know the meaning of his judgments : Who is the wife
man that may underftand this,—for what the land pe-

rifiethy and is burnt up like a wildernefs, that none

pa/feth through f . With refped to thefe events that

are to take place in the latter days, it is declared to

Daniel ; None of the wicked fiall underjia?id, but the

wife JJjall underfland %} For want of a due obferva-

tion of former difpenfations, we are often at a lofs in re-

gard to thofe that afterwards take place, and in danger
of Humbling ; as was the cafe with the difciples, when
in the abfence of Chrift they were ready to perifli in

a ftorm. He went up unto them iTito the Jhip, and the

wind
f Hof. xiv. 9. f Jer. ix. 12. % Dan. xii. 10.
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^nd cenfed ; and they werefore amazed in themjelves

beyond meafure, and wondered. For they confdered
not the miracle of the loaves, for their hearts were har-

dened *.

2. It tends to increafe a holy fear of God. When
his judgments are vifibly written, according to the

threatenings of the word, in the deftrudion of thofe

who are his open enemies, they often produce this

effect. When God fJjoots at the wicked with an ar-

row , fo that they make their own tongue to fall upon

themfelves ; it is declared, that all men fljallfear, and

fhall declare the work of God-\. When he gives re-

markable deliverance to his people, fends fuch re-

demption to his folk, that it is thence undeniable that

he bath commanded his covenant for ever ; they are at

no lofs to draw this inference \ Holy and reverend is

Ms narnel^. Even the heathen mariners /c^r^^ Jeho-
vah exceedingly, when they faw his wonderful works

with refpecl to his rebellious prophet §.

This is an illuftrious mean of difcovering Divine

Jove. In the cvii. Pfalm, we have a particular enu-

meration of many of the methods of Providence with

refped to the children of men. It contains a ftriking

account of various afflidlive difpenfations, whether

temporal or fpiritual, of the condudl of thofe who are

exercifed with them, and of the manner in which

God is pleafed to grant deliverance. At the clofe of

each defcription, there is a repetition of this pathetic

wilh ; Oh that men would praife the Lord for his good-

nefs, and for his wonderful works to the children of men.

This is very far from being a vain repetition. There

is a peculiar beauty and propriety in it, as undoubt-

edly dtclaring that the great delign of God, in thefe

varied operations, is to iliuftrate his goodnefs, com-

paffion and long-fuffering, and to fecure a revenue of

glory to himfelf. To encourage his people to an at-

tentive obfeivation of the whole of his condud, as

peculiarly tending to iliuftrate his covenant-love, this

defcriptive

* Mark vl. 51. 52. f Pfal. Ixlv. 7.—9. J Pfal. cxi. 9.

\ Jonah i. J 6.
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defcriptive and euchariftic fong is concluded with

thefe remarkable words ; Whofo is wife, and tvill ob-

ferve * thefe things, even they [hall underjiand the loving

kindnefs of the Lord.

4. This exercife tends greatly to ftrengthen faith*

Thisgrac€, indeed, in all its actings rells on the Word
of God as its foundation. But it does not rejed: af-

liftance from other quarters. Particularly, it derives

much confirmation from an experience of divine love

in the difpenfations of Providence. While it adheres

clofely to the Word as its proper foundation, with
this it compares thefe difpenfations, views them as

illuftrations of its truth, and thus draws in lupport

to itfelf. Nay, we may fay that it belongs to the di-

rect and proper exercife of faith, to compare Provi-

dence with Revelation ; and from the correfpondent

operations of the one, to affure itfelf of the unchange-
able faithfulnefs of the other. It is juft by bringing
the ways of the Lord to the rule of his word, and ob-
ferving the perfedl conformity between them, that

faith difcovers the equity of them all. Hence it is,

that the Church can fing this fong ; He is the Rocky

his work is perfed ; all his ways are judgment ; a God
of truth and without iniquity ; jujl and right is he f

.

Thus the believer is perfuaded .of the infinke juflice

of all God's proceedings, not merely from the tefti-

mony of his word viewed by itfelf, but as confirmed
by his works. In the fame fenfe, the Prophet Habak-
kuk, when confidering the candu(ft of God towards
his Church, cries out ; His ways are everlaflingX: be-'

caufe, how various foever they be, and though they
may feem even to crofs each other, they all diredlylead
to the accomplifliment of one eternal and immutable

purpofe
* This word does not merely denote attention in the mean

time, but fuch an obfervation of an}'- thing, as conveys the idea oc

treafuring it np in the meraory, and of pondering it often in the
mind. In this lenfe, it feems to be ufed Genefis xxxvii. n. with
refpEcT: to Joi'eph'f; dream; " His father ohferv.'d t\\e faying." It

frequently fignifies the careful prcTervation or obfervation of any
thing as facred. Thus it is often ufed with refpefl to a f;le!\io

oath, and to the covenant of God.

t Deut. xxxii. 4. lU?h. i."". 6,
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purpofe of love, as their happy end. To this a-

grees the teftimony of the Pfalmift ; All the paths of
the Lord are mercy and truth to fuch as keep his cove-

nant and his teflimonics *. They are not only mercy, as

leading to their complete fulvation ; but truth as di-

redly confirming his word. Not one fiiep of his con-

duct with refpecl to them, is inconliilent with one
promife in the Bible. Not one good word of all that he
hath fpoken can fail. When the Chriftian fees one
mercy, one deliverance, whether of a temporal or fpi-

ritual nature, coming from God as love, in confirma-

tion of his promife, and in anfwer to the expectation

and prayer of faith ; it hath a wonderful and nioft de-

lightful influence, in encouraging him to the renewed
and continued exercife of faith. Then he can more
cheerfully join with David ; Into thine hand I commit

my fpirit. And what is the prefent excitement ? T^hou

hajl redeemed me, God oftruth |. " Thou haft already
** difcovered thy faithfulnefs in the accomplifliment of
" the promife ; thou haft never hitherto difappointed
** my faith.'" Sinners themfelves are fometimes made to

know the ju/lice of God from his providential difpenfa-

tions. The hearts of the fons ofJacob, when they had
fold Jofeph, were fo obdurate, that they feem to have

ufed every mean to aggravate their father's affliction.

They fent him his coat of many colours, dipped in

blood ; as if they meant by this very circumftance to

reproach him for his partiality. For a long courfe of

years, they appear to have no compunctions with re-

fped to their condud. But at length they fee their

Jin, and the juftice of God, in the peculiarity of their

punifhment. They had dealt roughly with a brother.

A ftranger, as they fuppofe, is raifed up to avenge his

quarrel, and fpsaks roughly to them. They had caft

their brother mto a pit, becaufe they looked on him
as a fpy on their condudl ; for he brought unto his fa^
iher their evil report. They are themfelves caft into

prifon, under the pretence of their being fpies. By
their wickednefs they had bereaved their father of

one
* Pfal. XXV. 10. f Pfal, xxxi. 5.
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one beloved fon : now they fee him in danger of lof-

ing anothxir, who filled the place of the former in his

affedions, and was indeed his only temporal confola-

tion for the lofs of Jofeph. They had fpoken lies to

their father about him : and now they are accufed of

falfehood by one, who, as they imagine, knows nothing

of their crime. They had fent their brother into

Egypt : and £.gypt is the fcene of their fufferings.

They had call off the fear of God in their conduct

towards Jofeph : and the words of this ftranger, who,
as they would be apt to conclude, knew not the God
of Jacob, cut them to the heart ; becaufe amidft all

the feverity of his condud, he profeffes a ftridl regard

to juftice : for faith he, I fear God. Therefore //^^y

/aid one to another^ we are verily guilty concerning our

brother, in that 'we faw the angutjh of his foul when he

befought us, and we would not hear : therefore is this

diflrefs come upo]^ us*.

The hclinefs of God alfo appears with peculiar

luftre and majefty in the glafs of providential difpen-

fations. When Nadab and Abihu were llruck dead
by fire from the Lord, Mofes confoles his brother

Aaron from a confideration of the Divine holinefs :

This is it that the Lord fpake, fay^'^gy I '^m he fan6ii-

Jied in them that come nigh me, and before all the peo-

ple I will be glorified : and Aaron held his peace,—
The wifdom of God alfo appears to greater advantage.

How ftriking muft have been the difplay of this per-

fection to Jofeph, when he looked back on all the

fteps of the Divine procedure towards him, and on
all the finful inftramentality that men had in his

fufferings, and faid ; As for you, ye thought evil againfl

me, but God ?7ieant it u?ito good ! Ey this means alfo

htJJjows his people the power of his works {". Nay,
he confirms their faith in his very being. A delay of
judgments has often proved to his children, occafion-

ally, a temptation to unbelief. But when the hand of

God is ftretched out, faith returns to its proper ex-

ercife
; fo that a man Jhall fay, when he feeth the

Vol. I. M m m vengeance^

* Gen. xlil. 2X. f Pfal. cxi. 6.
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vengeance. Verily, there is a rewardfor the righteous ,
verily, he is a God thatjudgeth in the earth *.

5. This is alfo a great excitement to live clofely

with God. Nothing, farely, can more diredlly tend
to endear communion with Him, than a daily un-
wearied obfervation of all difpenfations, as proceed-
ing from him as a reconciled God, a loving Father,

and a compaffionate Redeemer ; and an unvaried en-
deavour to trace his love in thefe difpenfations. We
are informed that Enoch walked vinth God : and cer-

tainly it is an eminent part of this acceptable exer-

cife and exalted attainment, conflantly to aim at

feeing God walking with us, and, in every Itep of our
pilgrimage, conducing us, by his good Spirit, to the

land of iiprightnefs. When one, either from faith or

experience, or from the happy union of both, can
appeal to the Searcher of hearts, in the words of
Afaph ; Nevertheltfs, I am continually with thee ; thou

hajl holden me by my right hand ; it muft have great

influence in ftirring him up to the ftudy of univer-

fal hoiinefs ; and incite him, according to the natu-

ral operations of the new creature, to exprefs himfelf

in fuch language as this ; Whom have I in heaven

hut thee ? and there is none upon earth that I defire

bejides thee f

.

6. This pradice mull throw great light on the evil

of fm, by difcovering providential frowns and chaf-

tifements for thofe parts of our conduct that might
otherwife appear trivial. Many of the Lord's people

have, by the courfe of his gracious providence, been
convinced of the iniquity of thofe pradices that have

formerly appeared innocent. They have feen Provi-

dence contending Vv^ith them ; and being thence led

to inquire into the reafon of the controverfy, have

found it occafioned by fome part of their conduct,

which, till then, they reckoned void of offence. Je-
liofaphat, it would feem, did not fee his error in con-

tradling fo great an intimacy with Ahaziah king of

Ifrael, Avho did very wickedly, till the Lord had broken

his.

* Pfal. Iviii. ir. f Pfal. Ixxlii. 23,-25.
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^is works ^. He not only reproved him by the

mouth of a Prophet for this confederacy, but previa

cully engaged the winds in his quarrel, by deftroy-

ing the fleet that he had built for trading to Tar-

ihifh.

Finally, this is an eminent mean o^ humbling the.

Chriftian. When he attends to ail tlie providential

reproofs for lin that he meets with, or recoUeds all

the dark, perplexed, and dangerous fteps in his pil-

grimage, through which he hath been conducted, and
conliders the cajling down which has invariably fuc-

ceeded a lifting up ; it tends greatly to abafe him in

his own apprehenlion. Thus the Lord fpoke to his

ancient people : Thou Jhalt remember all the way
which the Lord thy God led thee thefe forty years in

the wildernefs, to humble thee., and to prove thee^ to

know what was in thine heart. As he kept them fo

long in the wildernefs, and led them lb often hither

and thither, for the purpofe of humbling them ; the

very remembrance of their tedious courfe, and of the

great variety of afflictive difpenfations which were
meafiired out to them, would, through the Divine
bleffing, be productive of the fame happy effect. So
will it be with all true Ifraelites. When they reviev/

the tenor of Providence towards them ; and efpecial-

ly when they conlider the many murmurings, accu-

fations, and rebellions that their ftubborn unbeliev-

ing hearts have been chargeable with under trials,

they will knoisD what was in their hearts., and thence

be humbled before the omnifcient God. But they
will alfo fee, that although he hath tried them in this

way, it was that he might do them good at their lat-

ter end ].

IV. We are now to fuggeft fome motives for en-

couraging Ghriitians to this exercife.

I. The firft thing that demands our attention is

the command of God. Thus did he addrefs his Church
in the wildernefs ; Only take heed to thyfelf and keep

thj

* 2 Chron, xx, ^$f—37. f Deut. viii. 2,— 16.
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thy foul diligently^ left thou forget the things which
thine eyes have feen, and lefl they departftorn thy heart

all the days of thy life ; hut teach them thyfons, and
thy fons fons * . And iliali we make it a queftion,

whether the command of God ought to have in-

fluence on our confciences ? This is undoubtedly a

mod reafonabkfervice ; as, by obeying this precept, we
dbferve that courfe which is moll intimately connedl-

ed with our own comfort.

1. We might alfo urge t\\epro?nife, Whofo is wife and
will obferve, &c. The immutable God hath pledged
his faithfulnefs for the fuccefs of this work ; Even
they fhall iinderfland the loving kindnefs of the Lord:

There is abfolute certainty here ; for there is a con-

veyance of Divine power in the promife to all who
believe it, and fhew their faith by obedience. What-
ever tellimonies of the love of God may be afforded

to others who are lefs attentive, there are peculiar

and ftriking manifellations fccured to thofe who ex-

cel in diligence ; Kven they fhall underjland, &c. But
on this topic we enlarge not, having glanced it al-

ready.

3. The example of the faints is another excitement.

Jacob did not forget the Lord's mercies towards him.

He acknowledges them with gratitude, humility and
wonder ; and to exprefs his fenfe of their greatnefs

and diflinguifhing nature, he contrails them with

his own unworthinefs and with his former deflitute

fituation ; 1 am not luorthy cf the leajl of all the mercies^

and ofall the truth which thou haftfoewed unto thy fer-

vant : for with my fiaff Ipafjcd over this Jordan, and
Tiow I am become two bands

-f.
When he afterwards

obtained a deliverance from the rage of his brother

Efau, he acknoW'ledged it as immediately coming from

God. Therefore, when he met with him in peace,

he faid to him, / have feen thy face as though I had

feen the face /f God
J.

He was fenlible that in this

tender meeting with his brother, wherein he found

nothing but love, after he was aflured that he had
come

* Deut. iv. p. \ Gen. xxxii. 10. % Geu. xxxiii. 10.
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come out againft him with an hoftile intention and

preparation, he had a gracious difcovery of Divine

love to him, and an evident feal of his reconcihation

to God. He declares himlelf as fully perfuaded of

fatherly love in this merciful difpenfation, as if he

had received a renev^^ed intimation of it from the

mouth of God. Therefore, he fpeaks in language

iimiiar to that which he ufed, when God declared

that as a prince he had/>cuv-r ivith him, and had pre-

vailed; and as alluding to that unparalleled mter-

view. For then he faid ; / havefeen Godface toface *

:

and now he fays to his brother ; I have feen thy face

as though 1 hadfeen the face of God. Thus he was as

really alTured of the love of God to him, by his pro-

vidential difpenfation in the one cafe, as he had been

aflured of it by an immediate revelation in the other.

One, carelefs about the operations of God, would

have afcribed the kindnefs of Efau to fome fudden

change in the temper of his mind, ariling from na-

tural inconftancy ; or to the'mollifying influence of

the valuable prefent which Jacob fent before him;

or paffed it over as one of the unaccountable acci-

dents of life ; without lofing time in fearching for the

cauie. But Jacob attributes it entirely to Divine

power, reftraining the wrath of his formerly impla-

cable foe ; and converting his bitter enmity into the moft

tender afiedion.—The fame attentive condud: is dif-

coveredby David ; I remember the days of old, 1 meditate

on all thy works : Imufe on the works ofthy hands f. It was

eminently exemplified in his deportment, when the^

Lord teftified his approbation of David's defiga of

building him an houfe, by informmg him that he had

referved this work for his fon, and declaring that he

would build him a fare houfe.—fhen went king David

in, and hefat before the Lord, and he faid. Who am /,

Lord God ? and what is my houfe, that thou hafl brought

me hitherto \?

4. The confideration of God's conftant and ten-

der remembrance of you may encourage you to this

exercife. Ba've L not graven thee, faith the Lord,

on

* Gen. xxxii. 30. \ Pfal. cxHii. 5. % 2 Sam. vll. j8.
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x)n the palms of my hands ? afid thy walls are continually

before me. He that toucheth you^ toucheth the apple

of mine eye. If you are in truth his people, he hath
fet you as afeat upon his heart, and as afeal upon his

arm. He hath pradlicaljy fliewed you that his love

was ftronger than death, and his jealoufy more cruel

than the grave ; for the many waters of afflidtion

could not quench tliis love^ nor could all the floods
of indignation drown it. He not only remembers
your perfons, but all your works. For God is not un-

righteous to forget your work and labour of love, which
ye have JJjewed towards his name. There is indeed

no merit on your part. You are unprofitable fervants.

Yet God would deem it unworthy of his eifential

juflice, to forget this ; becaufe he hath bound himfelf

to you by gracious promifes. He is now treafuring

up, in his everlafling remembrance, all thofe little

fervices of love that you perform for his name's fake :

and thole actions, which you fcarcely think wortli

remembering, fhull be all rehearfed before affembied

worlds. The book of his remembrance fhall be

opened, and he will in infinite love and condefcen-

•fion fay to you ; / was an hungred, and ye gave me
meat, &.c. Thofe things that you cannot remember,
or are almoft afhamed to acknowledge, becaufe of

their littlenefs and imperfedion, he will not be aflia-

med to confefs before his holy angels. The little

that you fpeak for Chrift, in commending him to

•others, your converfation about the affairs of his

kingdom, is carefully liilened to and remembred
by him. The Prophet Malachi informs us that, in

an evil time, they that feared the Lord/pake often one

to another. Well, did he difregard their exercife ?

No ; for the Lord hearkned and heard it. The ex-

preliion is doubled, to exprefs his accurate obferva-

tion of fuch work, the fatisfadion that he hath in it,

and the impoffibility of its being forgotten. Your

very thoughts about his name, his perfedions, his

glory and kingdom, are fo precious in his eftimation,

that they are ail regiftered in his prefence. Though
you
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you fhould have no proper opportunity of expreffing

them to others, though they fhould be expreffed on-

ly in feeble wifhes and defires ; as thefe proceed from'

love to him, they fhall by no means be overlooked.

For a book of remembrance was written before him for
them that feared the Lord, and that thought upon his

name^. Even your tears are precious- to him ; the

tears that you fhed for your own fins, and for thofe

of the world around you, that lieth in the wicked one.

He keeps a ciflern for them. He preferves a faithful

memorial of them. Therefore faith the Pfalmift,

Fut thou my tears into thy bottle : are they not in thy

book t P And if he remembers your works, your
words, your thoughts, and your very tears ; can you
indulge yourfelves in forgetting his mercies ? If he
remembers your work of love, which is fo very infigni-

ficant, can you forget the operation of his hand, which
is one uninterrupted difpeniation of love to you ? If

he records the words that you fpeak for him ; can
you bury in oblivion his words of grace and mani-
feflations of mercy to you ? Doth he treafure up your
unworthy thoughts ; and will you not account his

thoughts precious f Doth he regifler your very tears ;>

and will you not fhed them more abundantly, when
you reiled on your own unfpeakable ingratitude ?

5. The recoileclion of former mercies will afford

you an argument with God for reneived inftances of
his love. By rehearfing thefe and pleading his un-
changeablenefs in love

; you frame a moft powerful
argument. It was with this view that Jacob acknow-
ledged all the fjiercics, and ail the truth, that the Lord
had fliewed him ; that he might have a plea for a
new interpofition. This is not the manner of man in-

deed. But as the heavens are higher than the earth, fo are
the Lord's wap higher than our ways. The more that
a finful worm hath run in arrears to God, the more,
if poffible, is he welcome to drav/ upon him : for no-
thing is fo pleafmg to him as to devife liberally at his

hand. Therefore, Jacob infolds his petition between
a

* Mai. iii. i6. t Pfal. Ivf. 8.
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a declaration of former deliverance, and a promife of
future good ; / a7}i not worthy of the leajl of all the

tiiercies, ^c. Deliver me, I pray thee, from the hand ofmy
brother, from the hand of Efau.—And thou fa'idfl, I will

.

furely do thee good *. When the Pfalmift had this

prayer to prefent, Remember, Lord, the reproach of thy

fervants \ he prefaces it in the following manner, Lord,

where are thyformer loving kindnejfes f? In the fame
way does the Apoftle comfort himfelf ; Who delivered

lisfrom fo great a death, and doth deliver; in whorn
we triift that he will yet^. deliver %, In this manner
did our great PatteVn pray for deliverance from his

av/ful defertion. He not only referred to the con-

fidence and fuccefs of his fathers according to the

flefli, who trufled in God, and were delivered ; but he
recounted the former evidences of a peculiar Divine
care about himfelf; But thou art be that took me out

of the womb ; thou didfl make me hope when Lwas upon

my mother"*! breafls. And he iflues all in this fuppli-

cation ; Be notfarfrom me, for trouble is near §. Let

us then be followers of God as dear children ; for here-

in, undoubtedly, he hath left us an example that we
/hoiddfollow his fieps.

In a word, God confiders you as contemners of his

operations, unlefs you beftow your attention on thfem.

He concludes that you account them unworthy of

your obfervation, and find no delight in this exercife.

The works of the Lord are great, fought out of all them

that have pleafure therein ^^.

But as this exercife, however comfortable and ne-

ceffary, is, through the infirmity of man, liable to

great abufe ; we Ihall conclude by offering a few
CAUTIONS with refpedl to the proper manage-
ment of it.

I. Beware of making Providence the rule of your

condudt. This would be to put it in the place of the

word, which is not merely the principal, but the only

rule. Sometimes, indeed, the Lord's people, when
in darknefs, are alMed in forming a judgment as to

their

* Gen. xxxii. lo.— 12. f Pfal. Ixxxix. 49, 50. | 2 Cor. i. IQ.

§ rfal. xxii. 4.— II. ** Pfal. cxi. 2.



Ser. 24. as to Providence in general, 465

tlieir duty, by fomething that occurs in the courfe of

Providence. Perhaps, he hedges up their way "juith

thorns, and makes a wall, fo that they cannot find their

paths^ thofe which they incline to take. But merely

from this to infer the finfulnefs of that courfe, which

they propofed, is to follow a dangerous line of con-

dud;. Such motions of Providence are not to influ-

ence us, unlefs we perceive that the way, which feems

to be pointed out, is in itfelf agreeable to God's re-

vealed will, and more glorifying to him than the

other. For we mud remember that there is a moft

important diftindion between the will of God as to

our duty, and his will as to the event in Providence.

Nothing but what is lawful is^the will of God, in the

firfl; fenfe, as enjoined in the word. Sin itfelf, the

greateft of evils, is his will as to providential difpenfa-

tion. It is his will to permit it : elfe we may be af-

fured it could never have had a being in the world.

Therefore, by ufing the motions of Providence as a

rule of duty, we may dire<ftly oppofe God's revealed

will', and not only plunge into enthuliafm, but pro-

voke God by great iniquity. David's men tried to

perfuade him to interpret Providence in this manner.
When Saul came into the cave, they faid ; Behold the

day of which the Lordfaid unto 4hee, Behold I will deli-

ver thine enemy info thine hand^ that thou mavefl do unto

him as it Jhall feem good unto tike. But David rejected

the propofal with deteftation, becaufe Saul was the

Lord's anointed *.

2. Judge not of providential difpenfations by their

outward afpedi. This is often very thre itening, while

the Lord hath nothing but love in his heart. It was
Jacob's error that he judged in this manner. All
thefe tlmigs, faid he, are againfl me. And many of

the feed of Jacob have, in their iucceflive generations,

been caught m the fame fnare. Were we to form
any judgment of the deiign of fuch difpenfations by
their external appearance, it fhould rather be the

reverfe of that which would feem at firll view moft
Vol. L N n n natural,

* I Sam. xxiv. 4.—6-
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natural. It would be nearefl the truth to conclude,

that thofe who are mod feverely chaftifed are moft
dear to God ; and that thofe who enjoy the greatell

fhare of profperity are the objects of his averlion.

—

For whom the Lord loveth he challe7ieth. The wicked
have no bands in their death, hut theirJlrength isfirm.

They are not in trouble as other men ; neither are

they plagued like other men. And in general, as is

faid of Lazarus, the righteous have, in this life, their

e-dil things ; while the wicked have their good things.

But, the Holy Spirit exprefsly forbids us to pretend to

judge of the love or hatred of God, by the courfe of

his Providence. Therefore, faith the Preacher j PVhen

I applied mine heart to know wifdom, and tofee the

hufinefs that is done upon the earth : then I beheld all

the work of God, that a man cajinot find out the work
that is done under the fun : becaufe though a man la-

bour to feek it out, yet hefJmll notfind it : yea, farther^

though a wife man think to know it, yetJJjall he not be

able to find it. For all this I corfidered in mine hearty

even to declare all this, that the righteous, and the wije,

and their works, are in the hand of God ; ?io man
knoweth either love or hatred, by all that is before

them. All things come alike to all : there is otie event

to the righteous, and to the wicked : to the good, ajid

to the clean, and to the unclean : to him that facrificeth,

and to him that facrificeth not : as is the good, fo is

thefinner J and he thatfweareth^ as he that feareth an

oath *.

3. In all your obfervation of Divine Providence,

itill remember that the ways of God are unfearchable.

His judgments are a great deep. Paul, when writing

of the vvonderful difpenfations of Providence, in the

rejedlion of the Jews and calling of the Gentiles, after

he had faid a great deal on the fubjed, ftartsback, like

a man that had gone beyond his depth, crying out

;

the depth of the riches both of the wifdom and know-

ledge of God ! how unfearchable are his judgments,

and his ways pafi finding out ! For who hath known
the

* Eccl. viii. 17. IX. I, 2.
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the mind of the Lord ? or who hath been his cowifel-

hr * ? Think not that you can ever comprehend
the extent of God's diipenr^tions. There are many
circumftances which far furpafs your reach. For wc
know hut parts of his ways. Often it will be equally

difficult to underfland their defign. It is your duty,

efpecially with refpecft to yourfelves, humbly to en-

deavour to difcover this. But the event will often

fhow, how dangerous it is poiitively to determine.

Who could have thought that the crucifixion of

Chrift, through weaknefs, was abfolutely necelTary to his

living, as our Head, 'by the power of God '^ Often you
cannot trace the chain of Providence. The connedlion

between one link and another is not apparent. God
leaves no mark of his courfe behind him. Therefore,

faith the Church ; T^hy way is in thefea\ and thy path

in the great wuiters ; and thy footjieps are not known f.
At other times, there are fuch intricacies in his con-

duct, that our weak eye cannot follow him. Clouds

and darknefs are round about him. One event is, to

our apprehenfion, fo warped with another, that we
cannot diftinguiQi them. There is a wheel within a
w^heel : and thefe are high and lifted up ; often fo
high, that they are dreadful. In a word, the reafons

of providential difpenfations are often very myfleri-

ous. Therefore, they mufl be obferved with the

greateft caution. Sometimes, they are the very con-

trary of thofe that would moil naturally occur. The
reafons of many parts of the Divine procedure fliall

remain unknown to the children of God, till the

whole myllery of Providence be revealed in the

kingdom of their Father. What they hiow not 7iow,

they riiall know hereafter. Then JJjall we know^ if

ive follow on to knowi the Lord. Whatever darknefs

is now on his paths, then fhail we fee that his going

forth, in every inftance, hath been prepared as the

morning.

4. Beware of forming a raJJj judgment with re-

fped: to God's defigns. He that helieveth JJmll not

make
* Rom. xi. ^'3^f 34. f Ffak Ixxvii. 19.
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make hajle. One motion of Providence may be inti-

mately conne6ted with another, which is either not

difcernible, or at a great diftance. In confequence of

hafty conclufions, the children of God have often

plunged into practical errors. Moihs fi/ppofed his bre-

thren would have iinderjlood^ how that God by his

hand would deliver them^. And tlius, he, who was to

deliver Ifrael, had to flee for his own life ; becaufe he

only conlidered outward circumllances, without wait-

ing for the exprefs call of God. Jacob did not raih-

ly judge of the event, from Jofeph's dream \ but he

objerved the faying,—Blejfed is he that waiteth.

5. Be efpecially on your guard againft harJJ? and
uncharitable judgment. Many turn and twill Di-

vine Providence, as if it' were meant for a toy to

their own peevifli humours. It fmiles or frowns, jult

as they feel love or diflike to their neighbour. They
talk as confidently, as if they were of God's coun-

fel. But all fuch daringly intrude into thofe things

•which they have 7iot feen^ vainly puffed up by their

fiejhly mind. If any evil befal a man, with whom
perhaps they are difpieafed ; " I forefavv this," will

they vauntingly fay, " I knew^ he could not prof-
'* per ; 1 always expeded fomething of this kind."

Or, perhaps they will interpret the difpenfation as an
infallible token, that God is provoked by fome fe-

cret wickednefs committed by that perfon, and that

he takes this way to reveal it. Our Lord guards his

hearers againft this uncharitable interpretation of

Divine procedure. When fomc told him of the Gali-

leans, ivhofe blood Pilate had mingled with theirfa-
crifices ; Suppofe ye, iVid he, that thefe Galileans were
Jinners above all the Galileans, becaufe they fuffered

fuch things F—or thofe eighteen, upon .whom the tower
in Siloam fell, andfleijf them ; think ye that they were
finners, above all men that dwelt in Jerufalem ? He
exprefsly denies it ; I tell you. Nay : and gives a fe-

vere check to fuch a fpirit, by warning thofe, who
feem to' have been actuated by it, of their own dan-

ger :

^ Afts vii. 2r.
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ger : But except ye repent, ye Jhall all Hkewife pe-

rijh^.

But it may be faid ;
** To what purpofe obferVe

" the motions of Providence, or confider the opera-
** tions of God's hand ; if we be not permitted to

" form a judgment as to the reafons or intentions ?"

Be more affiduous in endeavouring to difcover the

defigns of Providence with refpedl to yourfelves, than

others. Thus you will be far lefs in danger of form-

ing an erroneous judgment. In judging as to others,

you are apt to be mifled by appearances, or by fe-

cret prejudice and the envious wifh of the heart.

But in judging with refped: to yourfelves, you are

moil in danger of erring on the lide of partiality.

Belides, here you have confcience as your? affiftant,

which, if left to itfelf, will generally, in fome mea-

^
fure, fpeak the truth. The children of God have
alfo the motions of his Spirit, accompanying the

word, to dired; them. Some difpenfations, indeed,

are fo diftin6tly written, that he who runneth may
read. When there is a ftriking limilarity between
the fin and the punifliment ; when the ivicked is

evidently driven away in his wickednefs ; there is

little danger of mifinterpretation. The confciences,

even of wicked men, in fuch cafes, fuggeft the mean-
ing of the Providence. But where there is no pre-

vious or prefent difcovery of remarkable iniquity, it

is prefumptuous to conclude, from adverfe events,

that this is the reafon. The friends of Job formed
a falfe j udgment in this refped:. His uncommon af-

fliclions were the fole ground on which they refted

their charge of hypocrify. Not only did Job accufe

them of fpeaking wickedlyfor God ; but God himfelf

tcftified his great difpleafure u'ith them. He faid to

Eliphaz the Temanite; My wrath is kindled againjl

thee, and againjl thy two friends : for ye have not

fpoken of me the thing that is right, as my fervant Job
hath. Therefore he directed them to bring a facri-

fice, and to apply to Job, that he might pray for

them; lefl, faith he, Ideal with you afteryourfolly f-

Thi;
* Luke xiii. i.—5. f Job xlii. 7. 8..



470 ^'^ the Deceitfuhiefs of the Hearty <b'c, Ser. 24.

The Jews feem to have formed the fame opinion

of thofe who perilhed by the cruelty of Pilate, and
by the fall of the tower of Siloam, which Job's
friends did of him. They had no other evidence than
this ; yet they concluded that they wcvtJinners above
others. Nay, it appears to have been at that time

an error "common among them, to judge from the

outward afflidlions of individuals, that God was con-

tending becaufe of fome atrocious fin. The difciples

propofed this queftion to Jefus, concerning the man
who was blind from his birth ; Who did Jin ; this

mem, or his parents, that he was born blind* P On
this account alfo, the Jews faid to the man himfelf

;

Thou wajl altogether born inJin -j-.

While, therefore, you attend to the works of God,
feek uuifdom from above. Thus that which is written

Jhall be fulfilled as to you ; They Jlmll wifely conjider

of his doings. Let it be more your concern to be ftirred

up to duty already known, and to attain further ac-

quaintance with it, by means of providential infi:rue-

tion, than to indulge a vain curiofity. This im-

provement of Providence is reprefented as the fruit

of a wife confideration thereof. For it immediately

follows the promife recently mentioned ; The righte^-

ous Jljall be glad in the Lord, and JJjall trujl in him ;

and all the upright in heartJljall glory. If you right-

ly obferve Providence, this exercife will have the

fame effe6l in your experience, as it had in that of

the Pfalmift : I meditate of all thy works. I mufe on

the work of thy hands. I lift up my foul unto thee:

Viyfoul thirjleth after thee as a thirfly land \.

* John ix. I, 2. \ John Ix. 34. , X Pfal. cxliii. 5, 6.

End of the first Volume.
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