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CLOSE OF HIS LIFE 23

is writing the Retractationes to demonstrate that even
he himself has not in all things followed himself ; admits
that he did not begin from perfection, and has not yet
in this age (74 years) reached perfection ; and affirms
that there is good hope of him whom the last day of
life shall find so progressing, that whatever is wanting
may be added, and that he may be adjudged rather to
need perfecting than punishment.’

In A.D. 429 the Vandals under Genseric invaded
Africa, at the invitation of Count Boniface, who had
been deceived into rebellion against the Empire, and
had summoned the barbarians to enable him to main-
tain himself. Discovering the treachery which had
been practised against him, and returning to his alle-
giance, it was too late to save the country from the
invaders. They readily made allies of the Donatists
throughout the provinces, and fiercely pressed on in
their career of conquest. Boniface retired to Hippo,
and the city was besieged. In the third month, on the !
28th of August, A.D. 430, the aged Bishop, who had ™\
been bitterly tried by the miseries of the times, and ¢
thought that men ought to ascribe Africa’s calamities
to their own sins, was mercifully taken away, after not
a long illness. With the words of the Penitential
Psalms written out and hung on the wall before his
eyes, he had bade his friends leave him to himself as
much as possible; and so he spent the last few days in
solitude, and prayer, and tears. He died a penitent.

? De dom. persev. 55







































36 SAINT AUGUSTINE

those other words, “ \We must not give up all hope that
. . . God Himself hath appointed some authority,
whereon resting, as on a sure step, we may be lifted up
unto God.”* And because S. Augustine accepted au-
thority, because he placed faith in order of time before
reason, there is no good ground for the charge of certain
recent writers, that he gave up his reason, and remained
ever more in blind and abject submission. \We cannot
think that he regarded the authority which influenced
him to accept Christianity and the Church as “ extrinsic
and separable from the truth of [that] Christianity.” 2
We find no proof that he considered “his volition
Jorced”3 Nor need we admit the truth of such milder
language as that in “this earlier theology . . . he suffi-
ciently satisfied his reason while yet making the sacrifice
of reason,” 4 with its implication, —which the one who
writes these words fully confirms, —that in his later
thinking he made the sacrifice complete. That he be-
came more dogmatic, and even grew in some ways more
narrow and fettered in his thinking, cannot be denied;
but, with all this, we find no ground for saying that he
more and more surrendered reason. On the other
hand, we believe that, in harmony with certain words of
his which we have quoted, he more and more xsed rea-
son. He might hold, in such use, we claim, what ideas
he pleased, of free-will, or predestination ; for the ques-
tion of submission, which his epponents make so much
of, has not to do with the almighty and inscrutable

YL 3 Qwen's Ezemimgr wich e Shepecn Vil Il paSt 3 4
p-132 ¢ Allen's Comanazy of Ciriitun Thmgic, p. 143



DID HE CONTINUE A MANICHAEAN? 37

power of God, but with the authority of the Church,
and of forms of truth, called dogmas.

It has been quite popular in modern times, to assert
or to hint that S. Augustine was never free from the
influence of Manichaeism. One says, “In spite of his
war against the Manichaeans, he remained to the last
unconsciously, but virtually and essentially Manichaean
in his theory of human nature.”* Another writes, “The
real strength of Augustine was acquired, I conceive,
through his early baptism in the Styx of Manichaeism,
and his discovery that God must be the deliverer from
it. I do not say that he ever shook off the distemper ;
it came back again frequently in his battle with Pela-
gius” etc.?, But, admitting the unconscious influence
which the apparent dualism of the universe may have
continued to present to his mind, we cannot see the
justice of any such charge. No one, we believe, who
understands his doctrine of original sin, can truly affirm
that by it human nature was annihilated, and made
“only a medium for the manifestation of God or the
devil.”3 Neander is more fair-minded. His statement
is, that “ Augustine’s anthropological views have been
very unjustly attributed to the influence of Manichae-
ism:” 4— and he goes on to distinguish plainly his doc-
trine of human corruption, which “grew out of a simple
fact of the moral consciousness,” from the dualism of
Mani’s philosophy of nature. It was the Pelagians,

E Hedge’s Atheism in Philosophy and other Essays, p.188. * Maurice:
—in his Zife etc. Vol. IL. p. 109. 3 Hedge, #¢ sup. p. 190. 4 Ck. Hist.
Vol. II. p. 625.










































DEFENCE OF PERSECUTION SI

tists were thankful that the imperial laws had been
brought to bear against them and they had been res-
cued, even against their will.' He claims that kings
are to serve the Lord, as kings, “by preventing and
chastising with religious severity all acts done in oppo-
sition to the commandments of the Lord.? Sins against
God are as amenable to human law as sins against men :
— “Why,” he openly asks, “ when free-will is given by
God to man, should adulteries be punished by the laws,
and sacrilege allowed?”’s The whole drift of this lan-
guage is in one direction. And even when we make
all fair allowance for sincerity of motive, and take into
account his own mildness and gentleness of spirit, we
can find little in his writings upon this subject which
is not worthy of condemnation ; and with sad surprise
we wonder if he ever imagined the extent to which his
opinions might be used and abused.

The Pelagian heresy called forth perhaps the most
distinctive of S. Augustine’s doctrinal teaching. The
truths imperilled he considered were those of prime
importance, the errors subtle and dangerous. The
controversy was severe and long continued; and the
fact that here, more than anywhere else in his writings,
Augustine appears as tkhe Controversialist, largely ac-
counts for both the strength and the weakness of his
statements.

Pelagianism, with a great deal that was true, in its
origin and development, was mainly false in both. Its

v . 7,13 * 1d. 19. 8 7d. 20.










































GRACE IN THE SACRAMENTS 65

““The very sacraments of the holy Church show plainly
enough that infants . . . aredelivered from the bondage
of the devil through the grace of Christ.” * “Through
the grace of that holy laver which we have put within
our reach, advances are even now made by us towards
the blessed consummation of perfection.”? Although
absolute perfection (he believed) might be, in theory,
possible, —and “it must not by any means be said that
with God there is no possibility whereby the will of man
can be assisted to such a degree, that there can be ac-
complished in every respect, even now, in a man, not
that righteousness only which is of faith, but that also
in accordance with which we shall by and by have to
live for ever in the very vision of God;” — yet, they
who ask why this is not actually so now, forget “the
fact that they are human.”3 “ There is now a training
carried on in growing [Christians], and there will be by
all means a completion made, after the conflict with
death is spent.”+ “The same regeneration which now
sanctifies even our outer man,’ and renews our spirit, so
that all our past sins are remitted, will by and by also
operate, as might be expected, to the renewal to eternal
life of that very flesh.” ¢ By this laver of regeneration
and word of sanctification all the evils of regenerate
men of whatever kind are cleansed and healed, — not
the sins only which are all now remitted in baptism, but
those also which after baptism are committed by human

Y De pecc. orig. 45. 2 De pecc. orig. 44. 3 De Spir. et lit. 66.
4 De perfec. justit. 16. 3 De nupt. et comcupis. i. 20.  © De pece.
orig. 44






GRACE INVINCI/BLE 67

20 will his continuance. This first is the grace which
was given to the first Adam; but more powerful than
this is that in the second Adam. For the first is that
whereby it is effected that a man may have righteous-
ness if he will ; the second can do more than this, since
by it it is even effected #tat ke will, and wills so much,
and loves with such ardor, that by the will of the Spirit
he overcomes the will of the flesh.”* “To the first man

. was given the aid of perseverance; not that by
it it might come to pass that he should persevere, but
because without it he could not of free-will persevere.
But now, to the saints predestinated by God’s grace,

. it is not only that without that gift they cannot per-
severe, but . . . that by means of this gift ey cannot
kelp persevering.”* So he concludes “therefore aid was
brought to the infirmity of human will, so that it might
be wunchangeably and invincibly influenced by Divine
grace ; and thus, although weak, it still might not fail,
nor be overcome by any adversity.” 3 — “God’s predes-
tination in good is the preparation of grace; which
grace is actually the endowment itself, — the effect of
that very predestination.” ¢ ¢ ‘But why,’ says one, ‘is
not the grace of God given according to man’s merits ?’
I answer, ‘ Because God is merciful.” ¢Why, then,’ it is
asked, ‘is it not given to all?’ And here I reply, *Be-
cause God is a Judge.” And thus grace is given by Him
freely ; and by His righteous judgment it is shown in
some, what grace confers on those to whom it is given.” s

v 1d. 31 2 Id. 3. sHd 38. 4 De pracdest. sanct. 19.
8 De don. persev. 16.






THREE-FOLD SENSE OF FREEDOM 69

Pelagian writings, under the pressure of controversy,
he certainly propounds a different theory in reference
to the present condition of the race. Some have ven-
tured to call this teaching that of a genuine freedom.
Poujoulat affirms that Augustine teaches the Catholic
doctrine to be “not at all the destruction of free-will,
but its profound modification ;” and says, “so far is
free-will from being destroyed in sinful man [according
to Augustine], it is this free-will which determines his
sinfulness,” * a statement which does not go very deep.
Many other Roman Catholic writers have strongly
maintained a similar position, and upon like grounds, —
notably, perhaps, a thoughtful critic of Canon Mozley’s
Augustinian Doctrine of Predestination, in the fortieth
volume of the Dublin Review. Julius Miiller, in his
Christian Doctrine of Sin, distinguishes a three-fold
sense of S. Augustine’s use of the term jfreedom, —
(1) that of absolute power of choice between good and
evil, as belonging originally to the first man; (2) that
spontaneity essentially belonging to the human will,
which marks man’s present condition ; wherein, though
he be under the power of necessity, he is free from
constraint ; and (3) that ‘Aighest freedom, which, begin-
ning in the present condition, by the power of grace,
can be perfect only in the future life, wken it will be
tmpossible to sin* Canon Mozley, in the work above
referred to, very fully treats of Free-Will as held by
S. Augustine to belong to fallen man; and concludes,

Y Histoirve de S. Augustin, 111, p. 125, ® Vol. IL. p. 35. (Edinb.
translation.)






HIS DOCTRINE OF FREE-WILL 71

eousness except by the choice of the will, but they do
not become free from sin save by the grace of the
Saviour. He puts very strongly the necessity which
““a penal viciousness produced out of the original lib-
erty.” “Vanquished by the sin into which it fell by
the bent ,of its will, nature kas lost its liberty. . . .
Because the will turned to sinning, the hard necessity

” g

of possessing sin pursued the sinner.”? So now “the
captive will cannot breathe into a wholesome liberty
save by God’s grace.” 3 Free-will “is of force for sin-
ning in men subjected to the devil; while it is not of
avail for pious living, unless made free by God’s grace.” 4
Accordingly, “he who falls, falls by his own will, and
he who stands, stands by God’s will.” 5 Grace “changes
the will from bad to good, and assists it when good.” ¢
Yet “it is not to be for a moment supposed, because
S. Paul said ‘it is God that worketh in you’ etc., that
he meant to do away with the liberty of the will. If
this had been his meaning, he would not have said just
before,  Work out your own salvation’” etc.? “What
need for further question?” he writes, “since we
call that power, where to the will is joined the ability
20 do. That is in a man’s power, which he does if he
wills, and if he does not will, does not do.”® (Quod si

 Con. duas literas, etc. i. 5.

® De perfec. justit. 9. Cf. the strong language in the ZEnckiridion,
xxx. — “It was by the evil use of his free-will that man destroyed botbh
it and himself.”

3 Con. duas literas, etc. iv. 3. 4 . ii. o $ De don.

persev. 19. 8 De grat. et lib. arbit. 41. 7 7d. 21. 8 De Spir.
et lit. 53






























DOCTRINE CONCERNING THE TRINITY 81

kim ; known more, because more certain. Embrace ghe
love of God, and by love embrace God.”* So believing,
knowing, and loving Him, we must “rise to Him by
spiritual conformity.”? Tenderly and powerfully does
Augustine urge our return to God, if we have strayed
from .Him ;— “In ourselves beholding His image, let
us, like that younger son of the gospel, come to our-
selves, and arise and return to Him from Whom by
our sin we had departed. There our being will have
no death, our knowledge no error, our love no mishap.” ?

Upon the great doctrine of the Z77:nszy, S. Augustine
is very full and strong, as we might expect from his hav-
ing written so profound a treatise upon it ; in which,
however, he rather traces types and resemblances in
ourselves to the Triune nature, than assumes to give a
purely argumentative proof, or to exhaust the full
meaning of the doctrine. In this work, as well as in
the De Doctrina Christiana, he has language which has
frequently been commented upon, as bearing striking
resemblance to that of the Athanasian Creed.s The
Holy Spirit, he teaches, proceeds from the Father and
the Son:® He is ‘“the unutterable communion” of
Father and Son, yet substance, and of one substance
with Father and Son.? He owns he cannot express
the mystery, nor at all fathom the depths of God’s
nature.®

r 7d. viii. 12. 2 De Civ. Dei, ix. 18. 3 De Civ. Dei, xi. 28.
4 Vid. Haddan’s Preface to the translation of the Edinburgh edition, p. vi.
8 De Tvin. v. 11; De Doc. Christ. i. 5. ¢ De Trin. iv. 29; xv. 29.
7 De Trin.v.12; vi.7; vil.6 8 Zd. xv. 45,






























THE FUTURE LIFE 91

incomparably greater punishment than any torments
one can conceive of.*

Thee resurvection he believes is to be of the body of
flesh, yet far different from the present mortal flesh ;?
a spiritual body,3 of exceeding beauty and dignity ;4 —
yet having the very same material as now, only differ-
ently arranged.s '

The eternal felicity in the future life of the blessed
he most eloquently describes ; — that life “ where neces-
sity shall have no place, but full, certain, secure, ever-
lasting felicity,” where “there shall be the enjoyment
of a beauty which appeals to reason,” where “the body
shall be forthwith wherever the spirit wills, and the
spirit shall will nothing which is unbecoming either to
the spirit or to the body,” where “true honor” and true
peace shall be, where there shall be “a higher freedom
than that of the first man, who had the ability not to
sin,” even the highest freedom of will “ oz able to sin ;”
where “we shall rest and see, see and love, love and
praise ;” where “God Himself, Who is the Author of
virtue, shall be its reward; for as there is nothing
greater or better He has promised Himself ;”” where “we
shall have eternal leisure to see that He 7s God,; for
we shall be full of Him, when He shall be all in all.” ¢

In reference to all these many and varied teachings
of the great Latin Father, we have thought it more
just to let him speak for himself ; and, though briefly

t Enchirid. cxii. * De Civ. Dei, xxi. 3, 8. s 7d. xxii. 21.
4 Id, xxii. 19, 24. % Emchirid. xxxix. ~ ® De Civ. Dei, xxii. J0.


















PERVERTED BY THE REFORMERS 97

reference to predestination.” All this might be devel-
oped with great interest in a fuller consideration of the
subject than we have aimed to give in this monograph.

At the time of the Reformation in the sixteenth
century, the Roman Church is supposed to have lost
much of its active interest, to say the least, in the doc-
trines of the great Latin Father, owing to the way in
which they were used or abused by the Reformers.
The decrees of the Council of Trent, in part, show
this. The skaping of those decrees was largely the
work of the Jesuits, whose theology was a direct re-
action from Luther’s opinions, which were presumed
to be based upon the teachings of S. Augustine. But,
on the other hand, it is to be said that Luther may
have misunderstood or perverted S. Augustine, as as-
suredly Jansenius, in the next century, eraggerated
and perverted S. Augustine: and that certainly the
Roman Church so considered it, and in its condemna-
tion of Jansenism did not thereby necessarily condemn
Augustinian doctrine. 1In fact, the Roman Church to-
day would not venture to exclude that doctrine “from
the pale of tolerated opinion;”? much as she might
like to do so because of some of his teachings, which
directly militate against her own claims.

Although the unquestioned dominion of S. Augustine
was broken in the convulsions of the sixteenth century,

* For these modifications, vid. Mozley’s Augustinian Doctrine etc.
p- 283, et seq.

2 Canon Mozley, we think, could scarcely make good his words on
P- 226, n. of the Augustinian Doctrine etc.












COMPARED WITH LUTHER 101

sumus.”) . . . From Him sin shall not separate us,
though we commit whoredom or murder a thousand
thousand times in one day. Thinkest thou that the
price and redemption offered for our sins by this Divine
Lamb is so small that it cannot avail to cover your
sham sinsf Pray boldly ; thou art a most bold sinner.”
(“ Ora fortiter; es entm jfortissimus peccator.”’)* Need
we say that S. Augustine has nothing like all this?
Faith alone, with him, means alone as against nature or
the law ; as where he says that “ nothing but belief in "
the Mediator saved the saints of the Old Testament ;" 2
or as against works done in our own strength alone;
as in that decisive passage where he commends the one
of few works and great faith, and declares that “he
shall be delivered for this life, and depart to be received
into the company of those who shall reign with
Christ.”3 And can any passage be found, where he is
so carried away by ideas of faith, or grace, as to utter
the shocking sentiments of Luther? Faith in Christ,
he tells us, will give us true righteoi;gﬁéégr;-;ﬁ&“l—)}
this power we can gain victory over sin. By this “ /ove
of God’’ working in us vices are to be overcome. “We
must declare war upon them, and wage this war keenly,
lest we be landed in damnable sins.” Thus only can we
come to “the end of this war,” and “the well-ordered
peace” for which we long.+ :

! Given in the late Dr. Mill's Five Sermons on the Nature of Chris-
tianity ; notes, p. 131-2.

2 Con. duas literas etc. i. 39. 3 Con. duas literas etc. iii. 14. 4 De
Civ. Dei, xxi. 15, 16.
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