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Saint Margaret of Cortona :
Her Life.

MARGARET oF CORTONA was born in the year
1247 at Laviano, a little town in Tuscany.
Her father was a small farmer, whose chief
thought was for his farm and the soil he
tilled. Of her mother we know only that
she died when her daughter was but seven
years old, and that she was a good woman of
simple faith. “O Lord Jesus, I beseech
Thee for the salvation of all whom Thou
wouldst have me pray for,” was a prayer she
impressed upon the memory of her daughter,
a prayer which Margaret never forgot. And
without doubt the thought of her mother was
a saving influence in Margaret’s life. Two
years after her mother’s death, Tancred, her
father, took to himself another wife, and with
that Margaret’s history may be said to begin.

The situation is not difficult to reconstruct.
A high-spirited, sensitive girl, full of vitality,

2



2 St. Margaret of Cortona

her whole being athirst for life; and a step-
mother whose nature had no response for the
girl’s, a woman who would brook no contra-
diction, who worshipped the respectabilities
and the order of her own household, and ex-
pected others to walk in the narrow way of
her own decalogue. With two such natures
brought into daily contact, you may forecast
disaster. Nor could the father’s influence
have availed much, even had he had the will,
to smooth his child’s path. He had com-
mitted the error of marrying a woman who
must misunderstand his child. Consciously
or unconsciously, he had by that act sacri-
ficed his daughter to his own pleasure or
convenience ; perhaps he had not thought of
her at all in his anxiety to provide his house-
hold with a careful mistress. At any rate,
such evidence as we have points to the con-
clusion that the new wife ruled her husband
as well as his farm-house, and that Margaret
was left to bear her burden as best she might.

Had Margaret’s home-life been different,
had she, as she grew from a child into a
woman, known a mother’s understanding, love
and patience, it is probable that Cortona
would have lacked its most illustrious Saint.
“ Happy is the nation that has no history ”;
yes, but that depends upon the point of view,
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Would it have been better for Margaret had
a mother’s love shielded her? She would
have been saved the bitter tears of repent-
ance ; but would she in the end have been as
true and noble a woman? Would her life
have profited the world as it actually has?
The question is not idle if it teaches us to
see, even amid the worst miseries of earth, a
providence which rebukes our own small
judgments. There are characters—who has
not known them ?—that can only be wrought
into high nobility and sanctity by humilia-
tion and repentance. There are many who
could only attain the highest of which they
are capable, by the way of repentance and
the sin that needs repentance. Why it
should be so is one of the mysteries of life.
It may be that with these souls the shock of
a great sin is needful to bring them to
that humility and self-knowledge which, the
Saints tell us, are the only secure foundation
of virtue. However this may be, it is for us
to judge the sinner tenderly and with a cer-
tain reverence ; for who knows but his sin
may be the way to a nobler virtue ?
Margaret’s surroundings, then, were such
as to force to the surface the weaknesses of
her character. As is clear from her own
confessions, she was by nature one of those



4  St. Margaret of Cortona

women who thirst for affection ; in whom to
be loved is the imperative need of their lives.
Some there are in whom this need is domi-
nated by their primal need to love, who must
pour themselves out upon others unless their
faculties are to be atrophied. Such women
are in a supreme sense the mothers of
humanity. Not that the affection of others
is to them an indifferent thing ; but that their
primary need is to give rather than to re-
ceive. But there are others who lack a
certain vital warmth which they seek outside
themselves and for which their souls clamour
with passionate appeal. For them to be
loved is as the breath of life. In an atmos-
phere of affection they will often blossom
forth into sweetness and heroic deeds. In
the love which others give them they may
be said to find themselves; but until they
have found what they need, their souls are
athirst. Margaret was of this kind. She
needed to be loved that her soul might be
free; and in her home she found not what
she needed, Had she been of the weaker
sort, either morally or physically, she would
have accepted her lot, vegetated in spiritual
barrenness, married eventually a husband of
her father’s choice, and lived an uneventful
life with a measure of peace.
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But she was not in any sense of the
weaker sort: she was full of vitality and of
the wish to live. And so, not willing to be
utterly repressed, she sought her life outside
her home. As yet her spiritual nature was
dormant, else she might even now have
found in religion the liberty of soul she found
afterwards; and in the pure love of Christ
she would have been shielded against the
temptations of the world. But the hour had
not yet come wherein she was to find in the
higher love security against the lower. Yet,
even so, there was in Margaret no vicious
taint, such as some of the later chronicles
have fixed upon her. She was fond of gaiety
doubtless ; but the chronicler who describes
her as an abandoned woman either had not
read the story of her life fully related by Fra
Giuntawithevidentcandour, orelse hedistorted
facts to suit a thesis, deepening the shadows
of her early life that her conversion might
seem the more remarkable.* What is clear
from the whole course of Fra Giunta’s narra-
tive is that Margaret even in her fall had not
altogether lost her self-respect. She was
betrayed, as the Legend expressly tells us,
under promise of marriage, by a man whom
she seems to have sincerely loved.

* Wadding, Annales, ad annum, 1297,
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She was about seventeen years when the
great temptation came to her, a woman in
the first bloom of womanhood, as things go in
the South. She was esteemed very beauti-
ful even in the Tuscan country where many
were beautiful ; and her beauty of feature
was matched by the vivacity of her wit.
The tempter came in the form of a gay
cavalier from the neighbourhood of Monte-
pulciano. Some say he was the son of
Guglielmo di Pecora, lord of Valiano and
lands round Montepulciano, a warrior who
had earned fame in the wars against the
Saracens. But no hint of his identity is
given by Margaret herself, or by Fra Giunta,
Whoever he was, the young cavalier pro-
mised to make Margaret his wife, if she
would only flee with him to his own home ;
and, dazzled by the vision of a life in which
love, admiration, and gaiety would be hers
to the full, she consented. Under cover of
night, as one biographer relates, Margaret fled
from home with her lover to his house amidst
the hills. The marshes of the Chiano were
flooded at the time and the two lovers were
nearly drowned.*

There, in his home near Montepul-

* This story related by Barbieri may explain the passage
in Legend i. 2.
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ciano, Margaret was installed as her lover’s
mistress ; and there she lived for nine
years in defiance of law and convention, but
with a certain meed of happiness. He gave
her every pleasure she might seek, except the
one thing she most earnestly wished for—the
right to call herself his wife. Often during
those years she begged him to marry her,
and as often he pleaded delay. Meanwhile,
as the Legend expressly says, she surren-
dered herself unwillingly.*

A son was born to them, and yet the
promise of marriage remained unfulfilled.
It was with a growing feeling of bitter-
ness that Margaret lived on at Monte-
pulciano. Her saving sense of shame is
recorded in the story of her life as she
told it to Fra Giunta in after years. But
to her neighbours she gave no sign of the
canker that was at the root of her gaiety; in
their presence she was the pleasure-loving,
imperious and witty Margaret. They might
on occasion hint that she should look to her
soul before it was too late, but she would not
reveal to them her remorse. With a touch
of sarcasm she told her mentors that they
need not fear for her, for she would yet be a

* ‘‘Post obitum deceptoris tui qui novem annis Ze nolente, tuae
puritati et honestati paravit insidias incessanter.” (Zeg. i. 2.)
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Saint and they would come as pilgrims to
visit her shrine, with staves in their hands
and carrying pilgrims’ wallets. Yet in this
reply there was probably more than a witty
retort : it may have been at the same time a
half-shamed expression of her desire for
better things and her prevision of a peniten-
tial life as her ultimate vocation. For she
grew accustomed to seek out quiet places
apart from the walks of man, and there
would dream of a life given up to virtue and
the praise of God.* And she was pitiful
towards the poor and those in distress; the
sorrow of her own soul leading her to find
with them a certain comradeship, the one
enduring thing in those days of swift dis-
illusion.

Then came the break of her life, suddenly
and without warning. Her lover was abroad
one day when he was set upon by assassins
and done to death, perhaps as the result of a
family feud. Margaret’s first intimation of
the disaster was the return of her lover’s
favourite hound without its master, and the
faithful brute’s distress and evident endea
vour to induce her to follow him. The
hound led the way to a neighbouring wood,
and there Margaret came upon her lover’s

* Leg. 1. 2.
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mangled body. To her the murder came as
a judgment from Heaven, terrible in its un-
expectedness and extremity, and yet the
summing-up of her own years of remorse
and defiance. And the judgment had fallen
not upon herself but upon her lover.

It is evidence of her inherent loyalty of soul,
a loyalty which had kept her faithful to him
during those nine years of broken promises,
that, seeing him lying in death, she now
accused herself of being the cause of his sin,
and took the wrong-doing upon herself. She
now felt a loathing for the beauty which had
held him captive, and despised herself for the
miserable triumph which had been hers in
holding him fast. She returned to the house
that day with her whole soul humbled to the
ground, her pride broken. To herself she
was a woman who had wrought death
where she had sought sunshine, and not
merely death, but the bitterness of hell
Nothing is told us as to the attitude his
relatives took towards her, or of the sensa-
tion caused by the murder amongst her
neighbours. After all, such murders were
not infrequent where family and civic feuds
were the order of the day. There is no sign
that Margaret had earned the ill-will of the
people amongst whom she lived ; we gather
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rather from the course of the Legend that
her neighbours, scandalised though they may
have been, yet had some affection for her.
Pity, not resentment, met her when she re-
turned later on to seek public forgiveness.
But, whatever may have been the attitude
of neighbours and relatives, Margaret had
already judged herself; and the energy of her
pride now passed into her repentance. She
was not the woman to let her life flow away
in ineffectual emotion. She had done wrong
and her life had been a scandal to her neigh-
bours, encouraging them to sin. She would
now confess her wrong-doing before the
world, and do penance and win pardon ; that
was her duty, the duty she owed to God and
man. She must needs leave her lover’s
house, where she was no longer mistress ; but
more than that, she resolved to return to his
relatives the wealth he had settled upon her
and the jewels he had given her, Some few
ornaments she sold, and gave the price to the
poor whom she had been accustomed to help.
With the barest necessaries for herself and
her little son, she now set forth on foot
to retrace the journey of nine years before,
and return to her father’s house. It was
the instinct which so often brings the prodigal
home at last. In the first crushed days of
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repentance the days of childhood come back
vividly to the prodigal’s thoughts with yearn-
ing desire, and the home of his innocence
becomes a vision of refuge in a world of
disaster. In these days, too, the penitent is
like a child, with a child’s simple trust in
the parent’s power to shield. Bruised and
shaken, the repentant, whether men or women,
need the love of father or mother, or the friend
who is as father or mother. The time comes
when they must face the world again, and by
their own resolution build up their lives anew
and seek to regain a place in the society they
have outraged. But it is well for them in the
day of their re-birth to be shielded from the
world’s bitterness by the love which watches
over the uncertain steps of children. The
finding of this home-love is often the deter-
mining factor between a penitent’s hope and
despair. And so with a true instinct of
nature, Margaret sought her father’s house.
Yet here again we find one of those provi-
dential permissions which seem needful for
the working out of Margaret's heroic story.
Her father, it appears, was willing to receive
her and her boy and would have taken them
in ; perhaps he felt he had been already
somewhat to blame. But he reckoned with-
out his wife. She would have none of the
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penitent, if penitent indeed she were. The
virtuous household at J.aviano was no place
for such as she. So Margaret was turned
away from her father’s door and told to go
whither she would. Very simply, in words
in which the tears are still undried, she her-
self has described the desolation and despair of
that hour, in relating to her spiritual director
one of those Divine intimations with which
she was so often favoured after her conver-
sion. The words are the words of Mar-
garet, though the thought is the thought of
Christ :

‘“ Remember, poverella, how, thy tempter being
dead, thou didst return to thy father at Laviano,
with thy whole being filled with sorrow, with thy
tears and drawn face, clothed in a black robe and
utterly ashamed. And thy father, lacking fatherly
pity, and urged on by thy stepmother, did drive thee
from his house. Not knowing what to do, and being
without any adviser or helper, thou didst sit down
weeping under a fig-tree in his garden and there
thou didst seek in Me a Guide, a Father, a Spouse
and Lord; and with a humble heart didst confess
thine utter misery of soul and body. Then he, the
serpent of old, seeing thee cast out by thy father,
sought to his own shame and thy destruction to
make thy comeliness and youth an inducement to
presume upon My mercy ; putting it into thy heart
that, since thou wast now cast out, thou mightest
excusably go on in sin, and that wheresoever thou
shouldst come or go thou wouldst not lack lovers
amongst the great ones of the world, because of
thine exceeding beauty.”*

* Leg. i 2
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Thus reverently is Margaret’s soul un-
veiled to us at the supreme moment of trial.
But in that hour of despair the Divine Mercy
sought her out and took her by the hand and
with much tenderness led her into safety.
As she called upon God for help in her temp-
tation, a voice spoke in her soul, bidding her
to rise up and go to the Franciscan Friars at
Cortona and put herself under their care.

It was the return of hope, and she seized
upon it with the avidity of a soul utterly
desolate. Yet perhaps she had some doubt
as to the reception she would meet with ; for
she had now tasted the bitterness of her situa-
tion, and knew by experience how the world
regarded her. She does not seem to have
known the Friars at Cortona, though pro-
bably she had seen some of them as they
went about the country doing the work of
their apostolate ; and it may be she had heard
of their gentleness with sinners, a legacy be-
queathed them by the Founder of the Order,
who had not refused to admit a repentant
robber into his fraternity., When she came
to Cortona, she knew not what direction to
take to get to the house of the Friars, and
her evident misery and loneliness attracted the
attention of two ladies whom she met when
she arrived at the city. With an intuition
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born of pity, these ladies—Marinaria and
Raneria by name—divined her trouble and
spoke to her, offering to befriend her. To
them Margaret told the purpose of her com-
ing to Cortona. They immediately took her
and her boy to their hearts as mothers might
and gave her a home in their house. After
awhile they introduced her to the Franciscan
Friars, who at once extended to her a pater-
nal pity and became to her as fathers in
Christ. Thus, in the city of Cortona, Mar-
garet found that parental solicitude which
had been denied her at Laviano.

Henceforth, Cortona was her home. There
she lived and developed in sanctity, till at the
end she died and was buried in a church in
the city. There her body has been kept
these six centuries as a most priceless trea-
sure, and there in its silver shrine it may be
seen to-day, incorrupt as though this bodily
incorruption were meant by Heaven to bear
witness to the spiritual integrity to which she
at length attained after years of contrition
and penance.

»* * * *

It is the story of these years of purifica-
tion and growing sanctity that is set forth in
the Legend of Fra Giunta Bevegnati. The
essential part of that legend will be found in
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this book.  But first, before we speak of Fra
Giunta’'s Legend, it will be well to trace the
sequence of Margaret’s life ; for, as we shall
see, the fourteenth century Friar and friend
of Margaret had no regard for chronology.

Margaret came to Cortona probably in
1273, though some would say in 1274.*
The city had already acquired some fame in
Franciscan history as the city of Brother
Elias’ predilection. Hither he had retired in
the hour of his humiliation and built himself
a convent and church with the generous dona-
tions of the people of Cortona, grateful to the
worldly-wise Friar who had been their friend
with the Emperor. He had died in their
midst a sad, desolate death, just twenty ycars
before Margaret came to give the city a
holier name amongst those who loved St.
Francic,

* The Legend gives the year 1277 as the date of Margaret's
reception into the Third Order of St. Francis, and says ex-
pressly this happened three years from her conversion.
P. Ludovico da Pelago, the learned editor of the Legend,
disputes this date, assigning 1276 as the date of the Saint’s
reception into the Order, and 1273 as that of her conversion ;
and he assumes that the date 1277 in the existing texts is an
error of the copyist. But this assumption is unnecessary
unless it can be proved that Fra Giunta wrote according to
the Florentine style. The Pisan style seems to have been
more generally used in central Italy. M. Paul Sabatier has
pointed out that this style is used in all the documents con-
cerning the Franciscan Order. (Spec. Perfectionis, ccxiii.)
Hence, assuming that Fra Giunta used the Pisan style, any

event that happened after March 25th, 1276, according to our
style, would be dated 1277,
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It was at the house which Elias had built
that Margaret now sought renewal of life.
She came in the strength of her new resolu-
tion ; but also in the weakness of her broken
life. Very tenderly must she be cared for in
these first days, and, indeed, for many years to
come ; and this the Friars understood, as did
the ladies, Marinaria and Raneria. For the
first three years of her conversion the peni-
tent knew the discouragement and seeming
hopelessness of the struggle with flesh and
blood. Temptation did not cease when she
overcame the first impulse to despair under
the fig-tree in her father’s garden. Much as
she abhorred her past sin, something of the
old leaven still remained in her. Not that
she had any desire for the former ways; but
the flesh was not yet wholly subdued by the
spirit. And at times it seemed hard to her
to give up all the things she had loved. Why
should she embrace a penitential life and cut
herself off from all worldly pleasure? Why
not be as the ordinary run of Christians?
There were days when the temptation was
strong within her ; but in her innermost
soul she knew it could not be. For her there
must be no compromise with the world. She
must be either Saint or sinner, either seek
God wholly, or enjoy the world’s pleasure to
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the full. Such was her nature ; half measures
would not satisfy her.

in these struggles she found her chief
earthly support in the sympathy and counsel
of the Friars, particularly two, who were in a
special sense her friends and directors : Fra
Giovanni da Castiglione, afterwards the Cus-
tos, and Fra Giunta Bevegnati, who was also
her ordinary confessor. She seems to have
relied much upon Fra Giovanni, who fre-
quently acted as her adviser until his death
in 1289 ; but her chief mainstay was Fra
Giunta. He was a man of intense zeal for
souls and of great purity of heart; very pru-
dent too, and of keen sympathies. As a
preacher he was simple and direct, avoiding
the rhetoric so common with the preachers of
the day; on several occasions he acted as
peacemaker among the citizens. To the end
of her life Margaret loved to converse with
him ; because of his knowledge of the soul
and of Holy Scripture. And as the years
went on a holy intimacy of spirit grew up
between them, and the penitent became
almost as much the support of the confessor
in his own trials and difficulties as he was
hers. But in the first year of her repentance,
Fra Giunta had need of all his sympathy and
tact to guide her safely through the alterna-

3
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tion of despair and elation which came to
her.

Thus, one day she came to him with a pro-
posal of public reparation. She would go to
Montepulciano, she said, garbed as a penitent
and so present herself to the people who had
been accustomed to see her in all her finery ;
and she would hire a woman to lead her by a
rope round her neck after the fashion of
criminals, and the woman should call aloud
as they went along : ‘“ Behold Margaret the
sinner !” But Fra Giunta would not have it,
both because he thought it unbecoming in a
young woman, and because he was afraid lest
a singular exhibition of that sort should end
in a reaction of spiritual pride. But after-
wards he permitted her to go to Montepul-
ciano and publicly beg pardon of the people
one Sunday when they were assembled in the
church for Mass.

Fra Giunta had, moreover, to exercise a
moderating power in regard to her bodily
austerities. ~With her excessive physical
vitality, Margaret felt the need of a sharp
discipline to subdue the rebellion of her body.
She began to fast rigorously, abstaining alto-

gether from flesh-meat, and contenting her-
self chiefly with bread and herbs. Fra

Giunta on several occasions intervened, when
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he thought she was overtaxing her strength ;
but Margaret's response is an indication of
the heroism of her life. * My father,” she
said, *“ do not ask me to give hostages to this
body of mine. I cannot afford it. Between
me and my body there must needs be a
struggle until death.” And Fra Giunta
understood, yet from time to time insisted
on some modification of the hard discipline
to which she would have submitted her-
self.

As we have seen, when Margaret turned
her back on Montepulciano, she was provided
with the barest necessaries ; and now at Cor-
tona she began to earn her bread by nursing
the ladies of the town. But after a time she
withdrew from this sort of service, that she
might devote herself entirely to the exercise
of prayer and to the care of the sick-poor.
Thus the two tendencies which appeared
already in her life at Montepulciano now be-
came the absorbing elements in her life : her
love of solitude and her compassion for the
wretched and suffering. The better to live
her life she withdrew from the house of the
ladies Marinaria and Raneria, and went to
live in a small cottage more secluded from
the town’s traffic. Here she began definitely
to live that life of most high poverty which
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St. Francis had lived at Rivo-Torto and the
Portiuncula.

What that poverty was it may be well to
point out, for it explains much of Margaret’s
story. It consisted chiefly, so far as its ex-
ternal manifestation went, in two things. In
the first place it was an heroic dependence
upon the providence of God for bodily sus-
tenance, even so far as to the renouncing of
all fixed revenues or sources of income. ‘ Be
not solicitous for your life, what you shall eat,
nor for your body what you shall put on,”*
was a precept of the Gospel literally accepted
by St. Francis. In the second place, poverty
meant to him a whole-hearted fraternising
with the poor and suffering, In virtue of
this chosen poverty, Francis depended for his
bread upon the wages of his work, and yet
more upon the alms which were given him;
for he would not even demand a definite
wage for his labour. He gave his work freely,
and received in return what was offered him
in the way of food and clothing. If those for
whom he worked either could or would not
remunerate him, then he went a-begging.
Indeed, much of the work done by the early
Franciscans was such as would bring no wage.
What wage could the lepers give? Indeed, in

* Matthew vi, 25,
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their wandering apostolic life a definite wage
could not have been earned. The Friars,
therefore, depended chiefly upon alms for
their support. Behind St. Francis’s concep-
tion of mendicancy was the Catholic con-
ception of society as a spiritual brotherhood
in which there are no strangers, but all are
members of one family in Christ, sharing with
each other their life and goods ; the merchant
giving of his wealth, the contemplative of his
prayers, the Friar tending the lepers, and the
men at arms feeding the Friar. It is a con-
ception of society foreign to the ultra-
individualism of Protestant Christianity, but
necessary for the right understanding of St.
Francis or of St. Margaret.

For Margaret began now to live upon alms.
Like the Poverello of Assisi, she went out
into the city and begged her bread ; and like
him she made it a rule only to receive the
most meagre alms, the broken bread and
leavings from the table. The townspeople,
however, refused to see in her a common
beggar, and would insist upon giving her un-
broken food. For some time, Margaret
steadfastly refused this distinction ; she was
jealous of being the poorest of the poor,
because of Him Who had not where to lay
His Head. But after a while a new wisdom
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came to her. If people would offer her un-
broken food, why not accept it and give it to
the poor who she knew were in want? So
she began to accept all that was given her,
but reserved for herself only the broken food
that remained after she had fed her needy
neighbours. At times nothing remained to
her after she had fed them, and then she her-
self went hungry. So, too, was it with the
clothing that was given her ; generally it went
to other poor. She received in exchange for
them their own threadbare garments. What-
ever in fact came to her she considered
theirs ; and if any of them were stricken with
illness, she went and nursed them ; so that at
length they came to style her *the mother
of the poor.”

There is one incident, however, in these
early days that we cannot approve so readily.
The Legend, undoubtedly, makes it under-
stood that Margaret’s son did not share in the
tenderness she showed to others. She seems
to have treated him with something of the
harshness with which she treated herself. Of
the alms which she received, the first share
always went to her poor neighbours, and only
when they were satisfied did her son get his
share. She told him on one occasion that in
serving the poor she knew she was serving
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Christ, because she was moved by the spirit,
whereas in serving him she was not sure but
that she was obeying the impulse of the flesh.
In this statement we have doubtless the ex-
planation of her attitude towards her boy.
Her want of tenderness towards him was a
recoil from that temptation to look back upon
the past against which she had to struggle for
several long years. It may have been Fra
Giunta, with his sympathetic understanding of
her character and difficulties, who suggested
to her to send the boy to school at Arezzo.
Anyway, after awhile the boy was sent there,
and there he remained until he became a
Franciscan Friar. Later on, he was ordained
priest, and, if we may accept an intimation in
the ZLegend, he at last died a martyr’s death.
There is, however, evidence that as Margaret
became more the mistress of herself and more
secure in the spiritual life, her tenderness for
her son again asserted itself. ~On several
occasions we find her, in the Legend, filled
with anxiety concerning him and coming to
his aid in difficult moments even after he was
a Friar; for the son seems to have had a
somewhat hasty temper and not a little self-
will,

Meanwhile Margaret was reaping the re-
ward of her stern self-discipline in a quicken-
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ing of the spirit. She became ever more and
more intent on prayer, and in her prayer her
soul was raised up till she gazed into the
mysteries of God and was drawn into a most
intimate communion with her Saviour. At
times she was rapt in ecstasy, as on one
occasion when she was nursing a patient;
though, as her biographer tells us, she never
allowed her prayer to interfere with the fulfil-
ment of her duties towards those she served.
Yet probably it was the increasing rapture of
her prayer that chiefly made her give up her
occupation as a nurse and seek greater soli-
tude ; for she disliked that others should
know the secret of her soul. She only wished
to be thought a sinner ; she dreaded lest any-
one should imagine her a Saint.

So the first three years passed away, and
her bruised soul had begun to live again, and
in the higher ways of the spirit she was like a
child that has learned to walk and has visions
of a new liberty. Temptations were still
there ; even to the end, or almost to the end,
she felt their presence at times. But she was
conscious now of a new strength which had
come to her in the recognition of a love
hitherto little known to her—-the love of
Christ for the soul He has saved. And this
love had come to her as a personal posses-
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sion, a fact in her own experience ; it was not
merely a word in her creed. In the presence
of this new love she lived again; timidly no
doubt, because of her knowledge of herself,
yet confidently too, because of the Love
which had found her.

And as this love of Christ entered into her
life, she began in that passionate way of hers
to long for an assurance of it in some out-
ward manifestation. She had, from her com-
ing to Cortona, desired to be a member of
the Third Order of St. Francis, but the Friars
were unwilling to allow this until she had
given sufficient guarantee of the sincerity of
her conversion. But now Margaret, seeking,
as we have said, some outward assurance, be-
came more insistent in her request. ‘“My
fathers,” she would say to them, “why do
you still doubt me? See you not that God
has so strengthened me that nothing earthly
can again draw me from His service?” At
length the Friars were satisfied, and Margaret
was admitted a member of the Franciscan
family, receiving the habit at the hands of
Fra Rainaldo, the Custos of Arezzo.* This

* The Franciscan family consists of three Orders, friars,
nuns (Poor Clares) and tertiaries, The genesis of these
Orders is still matter of controversy. What is certain is that
from A.D. 1221 these three Orders had separate organizations,
though united in their spiritual descent from St. Francis. The
tertiaries lived in the world and did not take claustral vows as
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act put a sort of seal upon her conversion ;
at least so she regarded it. She felt herself
no longer a spiritual waif in the Church, but
an accepted member of a spiritual family. It
was an outward rehabilitation which gave her
an increased hope of realising the inward re-
habilitation for which her soul yearned.

But an inner experience which she had
about this time conduced still more to this
confidence of which we have spoken—a con-
fidence, be it remembered, that was ever
neighbour to a fear of her own frailty. From
the beginning of her conversion she had been
led by a sense of God’s protecting watchful-
ness and guidance, and as she advanced in
prayer she was drawn into very direct com-
muning with her Saviour, in which her quick-
ened soul became conscious of His words as
of the words of a near neighbour. Of the
character of these inward communings of
Margaret with her Saviour, I shall speak
further on; here I refer chiefly to their content.

did the friars and the Poor Clares. They did not renounce all
right of ownership ; yet they lived in great simplicity, and it
was a frequent practice amongst them to distribute to the poor
whatever property they did not need for th:ir own support.
To appreciate fully this act, one must ren ember the growing
luxury of society at the time the tertiaries came into existence.
See P. Mandonnet, O.P., Les origines de I Ordo de Peenitentia
in the Report of the Fourth International Congress of Catholic
Scientists, at Friburg, 1898. Also the same author’s book :
Les Rigles et le Gouvernement de I'Ordo de Penitentia au
xiii, siécle.  (Paris : Fischbacher, 1902.)
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In the beginning the Divine Voice was
accustomed to address her as Poverella, poor
little one. But as the days went on and
Margaret’s soul more and more awakened to
the spiritual life, as she came to realise
Christ's love for her, she began to beseech
Our Lord that He would not merely call her
by a title which might be given to a stranger
one pitied, but that He would address her as
“My Child.” It was the request of a soul
that sought in the sense of a new and spiri-
tual relationship the surest defence against
the dangers of the old sinful ties. For some
months, however, her request was not
granted, and she was told she must first
pluck out all attachment to the old life before
she could effectively enter into the new life
she sought. For conversion is not the work
of a moment. The soul that turns away
from sin does not at once cast off all attach-
ment to its sin, and while the least attach-
ment remains, conversion is incomplete. The
penitent is as yet incapable of entering into
that more intimate relationship with God,
which is reserved for those whose hearts are
turned wholly towards their Father’'s House ;
though even these may feel the burden and
temptations of the flesh. The “sonship of
God” is not a mere sign set upon our fore-
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heads, but the entire conversion of our being
towards God so that we have no longer any
attachment to sin, and the soul readily re-
sponds to the Divine intimations. This
relationship is perfected when sin has no
longer any power even to tempt us; but it
exists really, though inchoately, as soon as
the heart’s desire is wholly turned towards
its Creator. Then do we begin to enter into
effective communion with God as children of
God. Until this comes, we are still as stran-
gers in the house of our Father, however
much we may be fostered by the Divine
pity. Margaret had, therefore, to achieve
entire detachment from the life she had lived,
before she could enter into the effective
relationship with God implied in the name
she coveted.

But the day came at length when she
heard the word her heart longed for; and it
came in this way. She had been praying
with more insistent earnestness that this grace
might be granted her, when she was told by
the Inner Voice to prepare her soul by a
general confession to a priest of all her sins.
Whereupon she besought our Lord that her
conscience might be enlightened and she
might know how sinful she had been, so that
her confession might be complete. And at
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her prayer a great light entered her soul and
she stood revealed to herself in all the sins of
her past life, and she saw many sins which
hitherto had passed unheeded by her con-
science, and therefore had not been confessed.
“For the Father of mercies now manifested
to her all her shame, that in the last day the
just Judge might not be compelled to publish
her fall to all nations and kingdoms.” For
eight days she went to confession to Fra
Giunta, setting forth all her sins from her
earliestyears, “‘thatso she might become a most
pure vessel unto sanctification and honour.”
When her confession was finished, she went,
clothed as a penitent, to receive *the Sacra-
ment of the Body of Christ; and having re-
ceived this most living Bread which gives
life to the world, she heard Jesus (Christ
sweetly call her His child.” It was the feast
of St. John the Evangelist in the year 1276,
according to the most probable computation.
From this time forward Margaret's life
is marked by frequent ecstasy, and as the
years passed on she came more and more to
live in an intimate realisation of divine mys-
teries. Ever more and more Christ became
to her the most dominating fact in her life,
and all else had for her a meaning only in
reference to Him. At His feet she laid all



30 St. Margaret of Cortona

the passionate yearning of her soul, and apart
from Him she had no desire. In very truth
He became to her as “ Guide and Father and
Spouse and Lord;”* and in this pure and
high love she found her purification and
salvation.

To the student of religious psychology,
the inner life of Margaret after her conver-
sion will be of no common interest. For in
her we have a clear illustration of the Catho-
lic teaching that the religious life is an exalta-
tion of man’s being, not a negation ; that the
Saint is one who has indeed turned aside
from the ambitions and delights which satisfy
the common run of men, but only to find a
deeper satisfaction for both mind and heart in
what is eternal. To the multitude, eternity
is nothing but the negation of time, and hea-
ven the loss of earth. Whereas in Catholic
teaching we are told that eternity is for man
the complete fulfilment of time and heaven
the substance of which earth is the shadow.
We are told, too, that man is purified and
saved, not so much by what he must needs
deny himself, as by living the higher life in
which the human becomes more spiritual in
desire and achievement, less earthly in its
outlook and ambition, but nevertheless not

*iLeg IR g
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less human in its mode of thought and in its
affections. Man must be man whether in
heaven or on earth; but the Incarnation has
taught us that our human nature is capable of
being wedded even with the Godhead. Not
as dehumanised, therefore, can we attain to
eternal life, but as purified from all that would
debase our humanity below the standard set
for us by our Redeemer, Christ.

To the materialist this statement of
Catholic doctrine will seem but a matter
of words, and the inner life of the Saint
in its positive aspect nothing more than a
mere idealisation of the common passions or
habits of unsaintly mortals. He finds in the
Saint’s devotion a certain human quality, a
human way of looking at and comprehending
the divine; and from this he draws his con-
clusions. But in what other way is man to
apprehend the divine life or worship save in
that which is human? Man is man, and
under no circumstances can become an
angelic or other substance. His worship,
therefore, must needs be the consecration to
the divine service of his human faculties :
he must needs receive the revelation of
the divine in human fashion, in forms and
words that belong to human nature, else for
him there would be no revelation at all. We
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cannot apprehend truth except through the
medium of our own human experience ; we
can know God only as He shows Himself to
us in the reflection of our own lesser being.
Yet the revelation is not the less true because
it comes to us in the only fashion in which it
can be intelligible to us. It only becomes
the less true when we imagine that we have
plumbed the whole depth of the divine life
in that revelation of it which we apprehend ;
for in all revelation we see the starlight, but the
star itself is in the mystery of space. Thereve-
lation as it comes to us draws us closer to the
divine life and increases our knowledge of
God, especially in relation to ourselves. But
it is necessarily limited in any particular in-
stance by its immediate object and coloured
by the human form into which it is received.
With the Saints the revelation in its external
form will correspond to the character of the
Saint to whom it is made and to the Saint’s
habit of mind ; since it is only in that fashion
that he can apprehend it. Further, we find
that the divine revelation comes to the
Saints in the earlier stages of their conver-
sion in cruder forms of human experience
than in the later stages; and in Holy Scrip-
ture we find the same phenomenon. But
this should surprise none who has stopped to
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examine his own apprehension of the same
truth at different periods of life. A child
knows what mother’s love is ; yet how differ-
ently he apprehends it as he grows into youth
and manhood and is able to judge of it by a
fuller experience of life. How differently
a painter and an engineer know the same
landscape !

Returning then to the life of Margaret, we
expect to find all her essential characteristics
after as before her conversion. The domi-
nant note of her character will still be her
love of affection, and this will determine the
tharacter of her inner life with God. For
her conversion must mean that now she will
seek in God the love and sympathy her being
craves, not in anything that will lead her
away from God. Religion, in other words,
will not take away her natural dependence
upon external sympathy and affection. Mar-
garet still remained herself, though purified
and strengthened. Religion will lead her in
the way of a pure love, of a love fed not by
earthly passion, but by spiritual desire.

So much, Catholic teaching would lead us
to expect; and we are not disappointed. As
we have said, before Margaret’s salvation
came to her, so soon as she recognised that
Christ’s love for her was a fact in life and not

4
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a mere fashion of speech, from that moment she
gave herself to Him with the natural abandon
of her character, and began to live a new life.
For Margaret, one might say, the only way
of salvation lay in a great love, and yet a love
utterly pure and spiritual. Under other
circumstances she might conceivably have
found what her soul needed by way of that
sacramental bond which has led many a
creature to the love of the Creator. But it
is safe to say that an ordinary human love
would not have satisfied her. She was not of
those who can drink of the measure of an
earthly love, knowing its inadequacy, and rest
content. The deficiency would constantly have
chafed her soul. In her very need of love
she was heroic, demanding an heroic measure.
She was, if one may put it so, heroically
exigeante, demanding much, yet ready to give
much in return, even her very self. Even in
the days of her sin she had been loyal to her
lover, and would have scorned the treachery
of lesser souls ; though it is evident her soul
hungered for more than her lover could give
her, and that a certain desolateness made her
seek solitary places, und dream of another
life. But the love of Christ came home to
her as that which she needed—at once
measureless and utterly pure; and from the
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day that she realised Christ as a living
presence, she lived, like Magdalene, at His
feet. Not otherwise could she have lived and
been saved.

One day—it was the same day on which
Christ had first addressed her as “ My child ”
—Fra Rainaldo, the Custos, put this question -
to her: “Supposing there were a poor soul
burdened with sin, and thou by renouncing
Christ’s presence couldst save that soul, what
wouldst thou do?”* Margaret was much
troubled. Willingly, she said, would she do
aught to save a soul, yet she well knew that
without Christ’s presence she could not live.
For her this presence was a necessity, if her
life was not to close up into itself like the
flowers which close at nightfall. She could
not live save in the warmth and light of Him
whom her soul loved. That was her character
reproduced in her spiritual experience.

It is not for lesser souls to know all that
this presence of Christ means to the soul who
realises it as the sunlight of daily conscious-
ness.

‘¢ Jesu, spes pcenitentibus,
Quam pius es petentibus,

Quam bonus te quaerentibus,
Sed quid invenientibus ! ”

* Leg. vii, 22,
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To such as Margaret this presence is more
vivid than things of sense. Not that they
realise it at all times with the same mental
distinctness. Nay, there are days when
Christ seems lost to them, and they pass
through a desolation as of Holy Saturday.
Nevertheless, once they have realised this
presence, their life becomes dominated by it,
and they live thenceforth in its enjoyment, or
in its expectation, or in a sense of its loss;
except, perhaps, in moments of distraction,
when the spiritual sense becomes numbed by
secular cares. So was it with Margaret almost
from the beginning of her conversion. To
her, Christ was verily the living Christ, even
as He was to Magdalene on the morning of
the resurrection; and, having realised His pre-
sence, she was lifted above the shadows in
which hitherto she had sought her soul’s desire.

It may be said that Margaret's love of
Christ had in it something of an earthly
quality, more especially at first; that she
sought in Christ’s presence a certain sensible
delight. In the Legend we undoubtedly hear
from time to time an echo of the nolz Me
tangere of the Gospel. But that is only to
say that Margaret did not at one bound attain
to an entirely spiritual intuition and affection,
and that at first she zpprehended Christ's
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presence through the imperfect medium of an
understanding not yet freed from the forms
and measures of earth. In its most absolute
submission to earth-forms and measures the
human mind cannot regard Christ as other
than mere man passed into the grave of
history. The realisation that Christ is still
living indicates the mind’s emancipation from
earth-measures ; yet from this to the perfect
apprehension of the heavenly Christ runs the
entire gamut of the spiritual life. Many of
those who recognise the living Christ never
in this world realise more of Him than can be
seen from the gateway of those ordinary
experiences which come to us in our relations
with the things of earth. He comes to us
clothed in the form of our own purer and
more spiritual experience. We are led
onwards, if we are eager enough, to greater
spirituality, and as we become more spiritual
in ourselves, so does our apprehension of
Christ become more spiritual. Yet we must
needs pass, as St. Bernard might put it
through the way of the flesh, gradually freeing
ourselves from its crudities and limitations,
until we stand revealed in the fulness of the
spirit.  In other words, we must needs begin
in an imperfect spirituality that we may pass
into that which is more perfect.
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Margaret, realising in her life the presence
of the living Christ, and won by its beauty,
at once gave herself to its worship with a
whole-hearted devotion. She gave herself
as she was, an imperfect creature seeking the
highest, but as yet far from it. Her initial
heroism and sanctity lay not in what she
achieved, but in the entire devotion with
which she sought her Lord and His ways. So
Magdalene, yet imperfect in the spiritual life,
was a Saint in the complete sincerity of her
“ Rabboni !”

How Margaret’s love for Christ purified her
soul and wrought in it all manner of heroism,
is taught in Fra Giunta's Legend. Nor will
we here venture to do more than indicate
some of the main points of contact between
her inner experience and that of the great wide
world, so that those who read the Legend may
the more easily gather its fruit. At the outset
our sympathy is won to this heroic soul by the
naive revelation of the weakness of her cha-
racter in the midst of its great strength.
Margaret the Saint is very much Margaret the
woman, and the woman who needs affection
and the demonstration of affection. There
is something of the spoilt child in her
longing for spiritual favours; she is easily
elated by the presence of Christ, and as easily
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depressed when His presence is withdrawn,
Not once only did our Lord rebuke her for
this fault.

“Margaret,” He would say to her, ¢ thou dost
seek to have Heaven even here on earth: bear in
mind that this cannot be. Life on earth is for toil
and temptation ; and if at times I grant the consola-
tion of My presence, thou must not yet forget that
thou must also at times walk in darkness and suffer.”

And once He rebuked her, saying :

“Why art thou so full of thyself, secking thine
own enjoyment in My presence, when thou shouldst
be thinking of thy neighbours, praying and working
for their souls.”

And listen to this from Fra Giunta:

‘‘ Now Margaret, though she desired that all men
should be pleasing in God’s sight, yet wished that
she should be favoured more than others.”

It was a human weakness which brought
her a lesson on the selflessness of perfect
charity. Even her humility was not always
dissociated from a self-consciousness which
was blameable, and drew upon her our Lord’s
rebuke.*

Yet we do not revere Margaret any the
less because we find her thus, even in her
saintly ways, a very woman of human imper-
fection which declares her sister to common
humanity. On the contrary, it is good for us

* Leg. vi. 25.
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to learn that the divine ways are open to
mortals not yet perfect, though of good-will.
And it is good, too, to learn how the Divine
Wisdom accommodates itself to our weakness.
The Legend tells us that in her later years
Margaret was less favoured with sensible
sweetness in her communings with Heaven
than she had been in the beginning, and that
Christ led her by a higher way, a more
intimate communion of spirit, in which out-
ward and sensible manifestation had less
part.*

In the earlier years she was as one who
needs frequent assurances and gifts to
strengthen her faith in the love which sur-
rounds her, and who sees in the absence of
such assurances the withdrawal of love itself.
Afterwards her faith became stronger, so that
outward assurances were no longer needful.
She entered into that intimate understanding
which can dispense with external words and
signs. But for many years Margaret was
very dependent upon the sensible sweetness
of her Saviour’s presence. It was as a healing
to her bruised soul in her struggles with
temptation. For, as we have said, Margaret
was tempted to the very end ; and because of
this she lived in a perpetual fear lest, in spite

* Leg. viii, 15.
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of the heavenly favours granted her, she
might fail. The spirit was willing, but the
flesh was still somewhat weak. And the very
intensity with which she lived her spiritual
life subjected her at moments of physical
reaction to the stronger temptation; for
temptation is often the backwash of the
energy which has just accomplished some
spiritual purpose, and carried the soul to some
spiritual goal. That is why, until the domina-
tion of the soul is secured, the Saints are not
infrequently subject to temptation fiercer than
that known to ordinary mortals. Hence, too,
in their keenest spiritual experiences, wise
souls are on their guard against the tempta-
tion to follow ; and this explains the need of
discipline and austerity which enters so largely
into a Saint’s life long after he has attained to
exalted sanctity.

It was with the wisdom ot experience,
therefore, that when Fra Giunta was counsel-
ling Margaret to mitigate her austerities, she
replied : ““ My father, until death I must needs
make no compromise with my body.”* The
very character of her spiritual life demanded
more than ordinary watchfulness, lest the flesh
should rob the spirit of its glory.

So, during the twenty-three years of her

* Leg. iii. 7.
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conversion, Margaret's inner life is a constant
passing from ccstasy to temptation, and from
temptation to ecstasy. At one moment she
gazes into the mysteries of Heaven, and her
soul is inundated with the joy of Paradise ; at
another, the glory has passed, and she feels
herself a “clod of earth.” Now it is Thabor,
and again it is the angry sea and Peter crying
out : “ Lord, save me or I perish.” But ever
and anon, as the temptation is conquered,
Christ the Consoler comes to her, and
strengthens her with the joy of His
presence.

After a time Margaret got to know the
value of temptation as a factor in the building
up of the spiritual Jife. At first she was
inclined to complain. It seemed to her that
in the strife with evil no good could come to
her, but only the taint of sin. “Lord, I
cannot believe such suffering as this can benefit
my soul,” she replied, one day, when Christ
told her that in such suffering her soul would
be cleansed.* She had not then learnt that in
conquering temptation man attains to a
maturity of spirit which enables him to enter
more deeply into communion with the divine
life. But in time she learned the lesson, and
though the knowledge took away nothing

* Leg. v. 29.
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from the bitterness of the struggle, it yet gave
her greater resignation in accepting it.

But the mystery of Margaret’s purification
reaches its ultimate poignancy in her self-
judgment : that self-judgment through which
all men must pass either for salvation or
despair, either in life or in death. The Saints
have their judgment in this life, when for the
first time they come, as it were, face to face
with the sanctity of God. The self-judgment
of the soul in the moment of death has been
nobly described by Cardinal Newman in his
“ Dream of Gerontius.” The soul is brought,
whilst yet the priest and mourners are uttering
the Subvenite, to “the dear feet of Emmanuel,”
and, in the presence of the speckless purity
of its Judge, judges itself in those sad sweet
lines :

** Take me away and in the lowest deep

There let me be,

And there in hope the lone night watches keep,
Told out to me.

There motionless and happy in my pain,
Lone not forlorn,

There will I sing my sad perpetual strain,
Until the morn.”

The judgment of the soul awakened in this
life to the vision of God’s holiness has much
the same effect of self-abasement. It is then
that the soul realises what sin is, and
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instinctively shrinks back from the Divine
presence.

In the history of Margaret’s inner life we
constantly find her joy in the presence of her
Saviour passing into wonderment at the
infinite mercy which can deign to look upon
so vile a creature; and it was surely a
miracle of love that kept her willingly in the
Divine presence. At times her self-abase-
ment finds expression in words which seem
an exaggeration of fact. * Lord,” she cries,
“how canst Thou speak with me who am the
vilest of creatures, for verily I believe no
creature is, or ever was, so vile as I am!”
But the exaggeration disappears when we
remember that Margaret is judging herself
in the light of the divine purity which has
shone into her soul and revealed her to
herself. With this divine purity beating upon
her own imperfection, she is appalled by her
own unworthiness, and sincerely believes no
other creature can be as wanting in goodness
as she. Their sin is hidden from her
in the shadow of their own souls; her sin
stands revealed in the light of the divine
holiness. So again, as she comes to see
more deeply into the divine life, her self-
abasement increases until she wonders that
God can let her live.
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Yet this self-abasement of the Saint has
in it nothing of morbid introspection or
torturing self-analysis : for the Saint’s eye is
turned not so much on self as on the divine
Exemplar. She is abashed before the infinite
purity which she worships, and in which she
finds her delight. She yearns with an infinite
yearning to approach nearer to the sanctuary.
She does not lose her soul in inarticulate
longings and purposeless self-questioning. In
her self-abasement is a great hope—the hope
of that ultimate purification which her soul
desires. For in the Divine holiness she has
discovered the infinite love which seeks out
and saves the penitent, however great his
sins may have been. In the recognition of
this infinite love Margaret regained herself
and her own self-reverence. If God so holy
can love her, why should she despair of
herself? For God’s sake she must strive to
regain her innocence, and so justify His love
of her. With the repentant queen of the
‘ Idylls of the King,” she might say :

‘I must not scorn myself ; He loves me still.”

With this knowledge of God’s enduring love
it was that Margaret set herself to live down
her sin, and prepare herself for ‘the world
where all are pure” In hope and self-
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reverence she began her new life: in inno-
cence she completed it. Meanwhile, however,
it is pathetic to find her, in the midst of Divine
favours, overwhelmed with the sense of her
own unworthiness. One day Christ remon-
strated with her. *“Can I not dispense My
favours,” He said, ‘“ to whomsoever I please ?
Hast thou forgotten Magdalene and the
Samaritan woman, and the Canaanite, and
Matthew the tax-gatherer whom I chose to
be My Apostle, and the thief to whom I
promised Paradise?” But Margaret replied :
“Yea, Lord, I remember; yet even so I do
not think they were so destitute of virtue as |
am.”

Thus in temptation and self-abasement was
Margaret purified and strengthened, whilst
she drew ever nearer in mind and heart to
Christ, her Lord. As the years went on she
grew in spiritual stature; and the days, as
they brought her an assurance of forgiveness,
took from her that something of self-hatred
and hardness which obtruded itself in the first
years of her conversion. To the end she
sorrowed for the past, but it was with a
gentler sorrow, which had in it some o1
the mystery of the Saviour’s love. And
indeed the love of her Lord gradually
absorbed all other emotions within her until
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these became mere incidents in the way. Of
Margaret might have been written these
verses of the early Franciscan poet :
‘¢ In Christo e nata nova creatura,
Spogliato homo vecchio e fato novello ;
Ma tanto amore monta cum ardura,
Lo cor par che se fenda cum coltello,

Mente cum senno tolle tal calura
Christo se me tra tutto tanto bello.”*

But Margaret was no mere recluse. Were
it not for the revelation of her inner life left us
by Fra Giunta, she might be chiefly remem-

ered in the annals of her adopted town as
the foundress of Cortona’s great hospital and
of an association of Mercy; or perhaps as oneof
those women not infrequently met with in
the history of medieval Europe, women who
were true mothers of their country, as were
Judith and Deborah amongst the people of
Israel. St. Catherine of Siena and Jeanne
d’'Arc have world-wide fame; but many an
Italian city and province had its Rose of
Viterbo—the girl Saint who died at eighteen,
after preaching a successful crusade against
the tyrant Emperor.

* I venture the following translation :

* In Christ mankind is born again,
The old cast out, the new shall reign ;
But oh ! so fierce a love is mine,
My heart by love is rent in twain,
And all my thoughts to Him incline :
Christ the All-Beautiful, I am Thine.”
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With these Margaret claims a place,
because of her frequent interventions for peace
in the wars and feuds of Cortona. Hardly
had she taken the habit of a penitent of St.
Francis when she received a command in
prayer to send word to the Bishop of Arezzo,
the diocesan of Cortona, and bid him amend
his ways, and cease carrying on war with the
people of his own diocese and of the neigh-
bouring cities. This command came to her
in 1277, on May 5th. A few days later she
was commanded to repeat her warning, and
to tell the Bishop that, unless he heeded her
words now, the hour would come when he
would himself seek mercy, and not find it. It
required some courage to upbraid Bishop
Guglielmo Ubertini Pazzi; and it may be
that the second command came to Margaret
because of hesitation on her part in carrying
out the commission of May sth. For Gug-
lielmo Ubertini was no meek-hearted priest,
but a soldier prelate, like that Bishop of
Beauvais who fell into the hands of Richard
Cceur-de-Lion. He had been put into the
bishopric of Arezzo by the Emperor Frederic
I1. in defiance of the Pope, after the murder
of Bishop Marcellino, who had been a faithful
upholder of the rights of the Holy See.
Alexander IV., in 1256, had, however, for the
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sake of peace, acknowledged Guglielmo as
prince-bishop. ~ To the Bishop the tem-
poralities of his See were of more concern
than the souls of his people; and he spent
the years of his episcopate either in wars or
in intrigue. As is not uncommonly the case,
he seems to have united a certain super-
stitious reliance upon the prayers of others
with the lawlessness of his own life.* This,
perhaps, made him listen to Margaret; for
two months later we find him concluding
peace with the people of Cortona.

Two years after this, in 1279, Tuscany
was again on the point of becoming a theatre
of war. This time the quarrel was between
Charles of Anjou, King of Sicily, and the
German Emperor, Rudolph of Hapsburg,
each contending for the protectorate of central
Italy. The French troops were already
assembling in the marches of Ancona, when
the people of Cortona, dreading invasion,
came to Margaret and besought her to pray
that war might be averted. Margaret prayed,
and, in the intensity of her desire, offered
herself a victim to appease the Divine anger, if
only the people might be saved : for to her
it seemed that these wars were a punishment
permitted by Heaven because of the sins of

* Leg, ix. 45.
5
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the time. And as she prayed it was revealed
to her that an armistice had already been
arranged between the contending parties ;
and so the townsfolk of Cortona rejoiced. In
a short while a satisfactory peace was
established through the intervention of the
Pope.

There was yet another instance of Mar-
garet’s endeavour to stave off war in 1289.
Guglielmo, the Bishop, was again in arms
against the Guelphs., Margaret, by divine
command, went to him, and besought him as
a prelate of the Church to desist. But now
he would not listen to her. Ten days later,
on June 11th, he was killed in battle, whilst
charging the enemy in the plains of Bibbiena.
The Florentines, in mockery, took his helmet
and sword, and hung them up in the Church
of St. John, in Florence. And thus Guglielmo
Ubertini passed away. Yet, thanks to Mar-
garet’s influence, the Cortonese had reason to
remember the unhappy Bishop not wholly asa
tyrant; for to him they owed in some measure
the incorporation of the hospital, and the
nursing sisterhood and confraternity of Mercy
which she founded.

It was in 1286 that the Bishop granted the
charter which crowned the Saint’s endeavour
to relieve the misery of the sick poor of
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Cortona. It will be recalled how, in the first
days of her conversion, Margaret earned her
bread by nursing the ladies of the city, and
how, after a time, she retired from their service
that she might be free at once to pray more
in seclusion, and to tend the poor. At first
she must have attended them in their own
homes ; but soon her cottage became the
centre whither the poor came to take all their
miseries of soul and body. After a while
other pious women associated themselves
with her in her work of mercy. Of these,
three are named in the ZLegend, Gilia and
Adriana, whose souls Margaret was after-
wards assured had found a place among the
blessed—for they died before Margaret—
and another Margaret, apparently a native of
Siena, a rare soul (the Legend tells us) in
whom God took especial delight. Then there
was a lady, Diabella, who took particular
interest in the work, and eventually gave
Margaret a house for the sick; and this was
the beginning of the hospital.

For Margaret now thought it time to put
her work upon a more secure basis, and to
make the city responsible for the care of its
sick poor. In this project she had the sym-
pathy and practical assistance of the chief
citizen of Cortona, Uguccio Casali, elected
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Podesta of the city in 1280. Uguccio Casali
was a hero with the Cortonese. “ Uguccio
il grande,” they styled him; and deservedly
so, for he had headed the party of independ-
ence against the Bishop of Arezzo, and had
been the hope of the citizens in the dark days
before Margaret gained the Bishop’s ear.
Probably he was grateful for her intervention.
At his instance the City Council promised
support ; and thus in 1286 the Hospital of
our Lady of Mercy—Spedale di S. Maria della
Misericordia—was opened.  The nursing
Sisters attached to the hospital were tertiaries
of St. Francis, whom Margaret formed into a
congregation with special statutes. The Cor-
tonese styled them /Je poverelle—the little
poor ladies. This congregation was one of
the earliest of those Franciscan sisterhoods
which, under the rule of the Third Order,
devoted themselves to the service of the poor,
anticipating by nearly four centuries the work
of St. Vincent de Paul. They were unenclosed,
and carried on their work much as the active
sisterhoods do now, until the Council of Trent
decreed that all nuns should be bound to
enclosure, a regulation, demanded, doubtless,
by the circumstances of the times, which was
so soon to be modified in practice by the
Sisters of Charity and the host of modern
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sisterhoods. The poverelle existed at Cortona
until their dispersion in the Napoleonic revo-
lution. They were never restored ; but their
convent was in 1820 taken over by Visitation
nuns.

But besides the hospital and the poverelle,
there was the confraternity of our Lady of
Mercy, which Margaret instituted with the
approval of Bishop Guglielmo. The members
of this confraternity, who were drawn from
all the families of Cortona, bound themselves
in the first place to support the hospital ; but
beyond this their charity was to embrace the
needy, wherever found, and more particularly
the respectable poor who were ashamed to
beg. And, that the assistance might be the
more sure, the associates were themselves to
go round seeking out the poor and investi-
gating their needs. They were to place their
brains and sympathy at the service of the
indigent, as well as their purses. Besides
this, the confraternity undertook to assist
poor monasteries and convents, and to help
prisoners who were without means to defend
their cause. Moreover, in case of civil war,
the associates were to make every effort to
bring about peace.

Thus Margaret repaid the city of Cortona
for its adoption of the outcast penitent. Yet
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these public achievements, bearing witness
as they do to the genius of the woman, as well
as to the virtue of the Saint, did not exhaust
her pitying thoughtfulness for her fellow men.
There was no sorrow she did not sympathise
with, and strive to alleviate, once it was made
known to her, and this in spite of a constant
longing for solitude. She became, in fact,
prophetess and healer to Cortona and the
surrounding country. To her came the dis-
tressed and the discased seeking relief. If a
child were sick, the parents would come to
Margaret that she might lay her hands on the
sick, and bring back health. Those who were
strongly tempted to sin would come laying
bare their temptation, and seeking in her
prayers and words of counsel the moral
strength they lacked. If a mother despaired
of a son’s salvation, because of his evil life,
she came begging of Margaret to send him
some bread from her table, believing that if
the son but tasted bread sanctified by Mar-
garet’s presence he would be converted. So
the stream of petitions went on unceasingly.
It was useless for Margaret to plead that she
was a sinner like themselves, and that because
of her sins her very touch would soil them.
The people disbelieved her protestations, and
believed the more in the efficacy of her inter-
vention.
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And it was not only the affairs of the Cor-
tonese, public or private, that appealed to
Margaret. Both in the ecclesiastical and
in the civil world the times were in a
turmoil, and in every city the events of
the far-off world found an echo, causing
hope or consternation, or giving matter
for gossip. Such echoes from the larger
world are found in Margaret’s story. At
one time it is the crusade which Pope
Nicholas IV. endeavoured to raise against the
increasingly victorious Turk. One by one the
Christian strongholds in the East were falling,
when the Pope, in an encyclical letter, dated
January sth, 1290, called once more on all
Christian princes to make peace amongst
themselves, and to turn their arms against
the desecrater of the Holy Places. A Fran-
ciscan Friar himself, Nicholas IV. commis-
sioned the Franciscans especially to preach
the holy war, and to collect money for carry-
ing it through. But the day for a crusade was
gone. The mystical devotion to the Sacred
Humanity of Christ which, blended with a
thirst for adventure, had made the crusades
of the eleventh and twelfth centuries possible,
was dying out. The crusading spirit had
really expired before the walls of Damietta.
Yet there were many devout souls who still
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yearned to see the Holy Places in Christian
custody ; and the crusade was still part of
the official policy of the Holy See, face to
face with the disintegration of the medizval
system. Margaret, in her passionate love of
the Saviour, was all on fire with enthusiasm
for the new crusade. She not only urged the
Friars to fulfil their commission with all
diligence, but herself pleaded with the
Cortonese to support the project generously.
The failure of the scheme must have been to
her a sore disappointment.

Then again, in 1295, devout souls in Italy
were not a little agitated by a sentence of
excommunication fulminated by a certain
Bishop in Italy against those who should
visit the chapel of the Portiuncula at Assisi
with the purpose of gaining the traditional
Indulgence attached to the chapel: which
Indulgence, said the Bishop, had been
annulled by the Fourth Council of Lateran,
even supposing it had ever been valid. At
once the Franciscans were up in arms for the
honour of the chapel St. Francis loved so
well; and, in the end, the famous Indulgence
was vindicated, and its validity assured by
the Holy See. But for a time there was
perturbation of spirit amongst the devout in
all Italy; for the Indulgence was much
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prized. Margaret’s sympathies were touched,
for one of her companions at the hospital
had just died after making a visit to the
Portiuncula ; but she was comforted by
an assurance in prayer that the excommuni-
cation would be withdrawn, and that Sister
Adriana, the dead companion, had entered
into eternal glory through having gained the
indulgence.*

Thus, now with Martha now with Mary,
Margaret served Christ her Lord. But ever
as the days went on she thirsted more and
more for the eternal home where no shadows
veil the Divine Presence from the eyes of
man. Often with a gentle vehemence did
she protest against the days that kept her
from that unveiled Presence, and pray that
the time might be hastened; and when she
was told that this might not be until the
measure of her probation was fulfilled, she
would beseech the Lord that she might at
least retire into solitude, and live her life in
contemplation at His feet even here on earth.
But the heavenly Voice replied : * Not for
thyself alone art thou specially favoured with

* Leg. ix. 34, 49, 50. This reference to the Pardon of
Assisi, as the Indulgence is called, is noteworthy, since there
are but few references to the Indulgence in Franciscan litera-
ture previous to the attestation of Theobald, Bishop of Assisi,
about A.D. 1310, See Sabatier, Tractatus de Indulgentia S. M.,
de Portiuncula,
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My Grace, but for the sake of others, too,
that through thee they may learn of the
Divine Mercy.” And again the Voice said
to her: * Margaret, think not of thyself
alone, but of thy neighbours, for whose sake
I suffered.” And so the heart-longing would
be repressed, and Margaret would continue to
work and toil for the citizens of Cortona and
all who came to her.

In truth, she followed her Saviour in His
ministry amongst men, even as her spiritual
leader St. Francis had followed. In poverty,
in service of the poor, in sorrowing, and in
contemplation of the Divine Mercy, she lived
her life and drew ever nearer to Him Whom
her soul loved. And as her love deepened,
she wished to spend herself in sacrifice, even
as He had, for the souls He came to redeem.
Passionately she would weep at times at the
thought of the sufferings of Christ, especially
in His last hours. To her the drama of
Galilee and Calvary was an ever-present
reality, stretching out until the end of time.
Christ still lived for souls, still wandered the
earth seeking them, still knew hunger and
fatigue on His journey, was still rebuffed, still
suffered and died. At times these mysteries
became to her so vivid and real that she lost
consciousness of the transitory present, and
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was wholly absorbed in the spiritual drama
which was her life : this was particularly the
case in Holy Week, when in the Church the
story of the Great Pasch is re-enacted in
solemn office and ritual, and so vividly por-
trayed that even ordinary mortals sharing in
the service are carried across the centuries,
and for a fleeting hour or so are taken into
the very life of the Passion. To Margaret all
this was a very reality in her own spiritual life,
and produced in her an intense desire to
suffer as Christ suffered, and to sacrifice her-
self for souls even as He sacrificed Himself.
And in many ways she had to suffer
throughout her days, as I have already
observed in telling the story of her conver-
sion. But the martyrdom of the spirit which
she suffered was made complete by the
suffering inflicted on her by the ill-nature of
some amongst the Cortonese who in general
loved her so well ; so that she shared in the
Passion of her Saviour even to being reviled
and suspected of evil. From the beginning
there were those who doubted her sincerity ;
nor is it surprising that there should have
been prophets of evil when the penitent was
young and of great beauty. But long after
she had given heroic proofs of her conversion
the evil-speaking tongues continued to wag.
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The bitterest moment came to Margaret
when suspicion was cast upon the singleness
of her relations with Fra Giunta. He had
been accustomed to visit her very frequently,
because he knew her need of sympathy and
encouragement in the ceaseless struggle she
had to wage against the temptation to
despair; and because he knew, too, the
narrow path along which her course lay, and
the many dangers which beset a soul called
by God to walk along unfrequented paths in
the spiritual life.

Even the Friars, her friends, were affected
by the gossip, and Fra Giunta was forbidden
to visit her more than once a week, except
when she was seriously ill. The Friars at
least, Margaret thought, might have spared
her the humiliation, since Christ had Himself
committed her to their charge. And then
further misunderstandings occurred which
strained the relations between Margaret
and the Friars, and resulted, in 1289, in
Fra Giunta being removed from Cortona
and sent to Siena. The year previous to
this Margaret had removed her dwelling
from the Hospital to a house on the outskirts
of the city. This she did by a Divine com-
mand. But the Friars opposed the change,
chiefly because they did not wish her 1o go
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so far away from their church. Already her
health was broken, and probably she would
not live many years; and they who had
charge of her in life wished, as Fra Giunta
puts it, to have the custody of her body
after death. Twice Margaret deferred to
their wishes. A third time, however, the
Divine Voice charged her to obey God
rather than man. ¢ Tell the Friars Minor,”
said Christ to her, “that, though I have
committed thee to their charge, yet I Myself
am thy first Guide and Master.” But, to
console them, she was to tell the Friars that
after her death they would assuredly have the
custody of her body. They were, however,
hardly satisfied. After this third intimation
from heaven Margaret went to her new dwell-
ing. The following year, in the Chapter of
the Order held at Siena, Fra Giunta was taken
away, and a new director appointed for her,
Fra Filippo, the newly-elected Custos of
Arezzo. During the Chapter Margaret had
been warned in prayer of the decision of the
Capitular Fathers, and had sent for Fra
Giunta and told him what had happened.
Then, in great distress, she sought courage in
prayer, and it was revealed to her that her
faithful guide should again return to Cortona
and be with her at her death. And so it
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happened : for Fra Giunta remained at Siena
seven years, and was then sent back to
Cortona the year before Margaret died. Yet
during those seven years these two souls,
who understood each other so well, were not
entirely separated ; letters passed between
them, and on several occasions Fra Giunta
paid a visit to Cortona at Margaret’s request,
in order to make peace between contending
families.

The Divine command that she should
change her dwelling was a concession to
Margaret's longing for greater solitude ;
but it might almost be said that she
was sent to prepare for herself her future
shrine. The house she inhabited adjoined
the Church of St. Basil, no longer used for
public worship since it had been sacked a
few years previously by the soldiers of the
Prince-Bishop of Arezzo. In Margaret the
sight of a ruined church would cause the
same fecling of outrage as it caused in St.
Francis, who with his own hands repaired
the churches in and near Assisi which were
falling into ruins. Margaret had the Church
of St. Basil restored, and in 1290 Hildebrand,
the new Bishop of Arezzo, opened it for
public worship, appointing Ser Badia Ventura
chaplain, much to Ser Badia’s spiritual benefit,
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for when he came there he was not over-
careful of the dignity of the Divine service,
nor did a sense of his priestly obligations
weigh on his soul. There was, however,
no great evil in him, and under Margaret’s
tuition he became a zealous, saintly priest.
“My son Badia,” she styles him in the
Legend.

But at length the time came when Mar-
garet’s earthly struggle was over. The day
had been arduous and wearying, and she
welcomed the evening as it drew in, bringing
a foretaste of the eternal peace. Her great
vitality had borne her up under austerities
and the long stress of inward combat, but at
length her bodily powers began to fail her,
and she knew the end was nigh. Fra Giunta
had come back to Cortona, as the Divine
Voice had promised, and his understanding
sympathy, which had strengthened her in
many an hour of trial, now comforted her in
these last days, when heaven seemed so near,
and yet—for who is pure when God is at
hand ?>—might even now be lost.

Whatever fear might cross her soul,
Margaret remembered the promise given her
some years before. One day when she was
in prayer she had in a vision seen St. Mary
Magdalene in the midst of the virgins at
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the throne of God; and as she wondered at
this, it was revealed to her that Magdalene
by her repentance had attained again to the
state of virginal innocence. At the same
time she was assured that she, too, would
one day be placed amongst the virgins in
heaven. In the strength of that promise,
Margaret had lived and striven and con-
quered, and now the goal was in sight.

Candlemas Day came in the year 1297,
bringing to her watching soul a strange joy
as she listened in spirit to the Nunc Dimaittss
echoing through the Christian world, pro-
claiming how holy Simeon had waited and
had beheld at last. And Margaret listened
with a great content, for she already knew
that for her, too, the Light of the World was
fast approaching. Three days later she fell
into a state of great weakness, and from that
time she was unable to take any food. On
February 22, just before daybreak, she passed
joyously away. It was twenty-three years
since her conversion.

Immediately the popular voice of Cortona
proclaimed her a Saint. The Franciscans,
naturally enough, desired that she should be
buried in the Church of St. Francis, whither
she had come seeking guidance when cast
out of her father’s house. But the city
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determined her body should rest in the
Church of St. Basil, which she had caused to
be restored. And so she was buried there,
with solemn pomp. Nine years later, Hilde-
brand, the Bishop who had authorised the
re-opening of the church at Margaret’s request,
determined to rebuild it. On June 21 he
issued a letter to all the faithful, appealing
for funds to restore the church, “in which
rests the body of the blessed Margaret, by
whose merits many miracles shine forth in
this same place; where also the Brethren of
Penance dwell.” This last sentence can only
mean that there was a congregation of
tertiaries attached to the church, for it was
served by secular chaplains until 138s.
Then some Olivetan monks took charge of
the shrine, but they abandoned it after five
years, and for a while the church was again
desolate. But in 1392 the city council made
it over to the care of the Friars Minor, with
the prayer that henceforth in this church the
blessed Margaret “would lovingly and
graciously be ready to extend helping hands
to all who had recourse to her,” and “keep
the peace both within and without the city.”
At last the Friars had entered into the fulfil-
ment of Margaret’s promise that after her
death they should have the custody of her
6
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body. Doubtless the delay was not due
merely to unwillingness on the part of the
city. The Friars at Cortona had passed
through some unedifying vicissitudes during
the closing years of the Saint’s life. The
Fraticelli, fanatical zealots of the Waldensian,
rather than of the Franciscan, type, had
intruded themselves into the Celle on the
outskirts of Cortona, where St. Francis is
said to have written his Testament; and
thus the disputes, which at that time were
threatening to shatter the Order of Friars
Minor were brought into Cortona. More-
over, these Fraticelli had shown but little
reverence for the penitent at St. Basil’s; and,
in the shifting conditions of the times, it was
not impossible that the Church of St. Francis
in the city would fall into their hands. Fra
Giunta and the Friars who had had the care
for so many years of Margaret’s soul were
grievously disappointed. Again and again
does Fra Giunta repeat in his Legend that
Christ Himself committed Margaret to the
ctharge of the Friars Minor; it was his pro-
test against the detention of her body at St.
Basil's. Could he have foreseen the day
when this church would be dedicated to
Margaret, and served by the Friars, his
soul might have been content. As it was,
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he lived to see the church become a shrine
whither crowds came to seek relief in spiritual
and temporal need, encouraged by the
Bishops in many parts of Italy, who freely
bestowed Indulgences on the pilgrims and
those who contributed to the building of the
new church.* And perhaps it was in reply
to the continued protest of the Friars that
Bishop Hildebrand added those words to his
letter of appeal for funds: “ Where also the
Brethren of Penance dwell.”

Margaret, acclaimed a Saint by the popular
voice on the day of her death, and invoked
by Bishops and Popes throughout the
centuries that followed, was not formally
canonised until May 16, 1728. But for two
centuries previous to this her festival had
been annually celebrated, with the Pope’s
sanction, in the diocese of Cortona and by
the Franciscan Orders.

P & 3 ®

The original Legend was written by Fra
Giunta Bevegnati,+ the Saint’s confessor,

* Fra Giunta was alive in A,D. 1318, as is witnessed by a will
drawn up in that year, wherein it is directed that certain alms
are to be distributed with the advice of Fra Giunta, if he should
be living at the death of the testator. See P. Ludovico da
Pelago, Dissert. iv.

t The Bevegnati were inhabitants of Cortona who came
from Pisa in the early part of the thirteenth century, See P.
Ludovico da Pelago, Dissert. iv.
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and was finished by 1308, in which year it
was solemnly approved by the Pope's
Legate, Cardinal Napoleone Orsini.

Fra Giunta wrote what he had heard from
Margaret's own lips, and from those who
shared with him the care of her soul; and at
the end he compiled from his notes a
““legend,” in which he sets forth all that he
knew of the penitent’s story-—or, at least, all
that he thought the world ought to know.
In this Zegend, as in most medizval
legends, there is no chronological sequence ;
facts which happened in the early days of
Margaret’s life at Cortona are set down side
by side with facts which belong to her later
years. Fra Giunta’s idea was to group
together the various incidents of his peni-
tent’s life according as they illustrate certain
points in her character. Thus, one chapter
illustrates her humility ; another chapter
her devotion to the Passion of Christ; a
third chapter tells us of her compassion for
the poor, and so forth. Often the incidents
related are very similar in character and detail,
and the reading is apt at times to become
wearisome.

But when we disentangle the essential
narrative from the prolixities which over-
burden it, we have a record throbbing with
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life. It is, in truth, Margaret’s story told in
her own words, and in the intimate confi-
dence which existed between her and her
spiritual guide. Only with reluctance, and as
compelled by a will to which her own must
bow, did she thus reveal the workings of her
soul, knowing that Fra Giunta would use
her confidences for the good of other
souls. Sometimes she would plead : ““ Lord,
why may I not guard the secret of the
King ?” and the answer given would be:
“Because it is not for thyself alone these
things are done in thee, but for the sake of
all who sin, that through thee they may learn
the vastness of My mercy.” And so, under
a heavenly compulsion, she related the
wonders that were wrought in her. But to
the end this self-revelation remained to her a
great trouble. It troubled her to be set up
as a sign to others, she who never lost the
sense of her own unworthiness. At times it
was a burden almost too hard to be borne,
a mockery of her own life ; only that it was
the command of Him who cannot mock.
And this threw her back again on the
mystery of God’'s mercy, and she submitted
in all humility ; for how could she hold out
against her Saviour?

Yet, if to-day we are able to gaze into the
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inner recesses of her soul, and witness the
process of her spiritual restoration, let us
remember that we do so at the cost of great
anguish on the part of Margaret. This was
no Marie Bashkirtshef, clamorous for the
world’s notice and pity; but one set up
against her will as a sign to others. We
read this record of a soul's experience,
knowing that it comes to us as a message
from heaven; and yet it is an intensely
human document. It is a human soul that is
bared to us; and a woman’s soul whose
heart-strings are attuned with exquisite
sensitiveness to every human emotion, and,
touched by the spirit of life, give forth a
searching melody of joy and pain, of ecstasy
and desolation, of eager desire and utter
difidence. And it is no uncertain melody,
for every note pulsates with definite, vital
experience. Margaret was of those who live
in every moment of their existence, and who,
for good or for evil, are, by a sort of natural
destiny, a power among their fellows.

But Margaret is not only throughout her
life a very woman, she is also a woman of
Italy. She comes before us in all the
passionateness of the Italian nature, which
expresses itself with emphasis and superla-
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with reserve and in the degree positive. It
is necessary to bear this in mind if we would
understand Margaret aright. But beneath
the racial temperament there is always
present the essential human note to which
human nature, whether of the North or
South, will surely respond. The style of the
language is that of Italy, but the words flow
direct from a woman's heart.

Some there are, doubtless, who would
object that the colloquies between Margaret
and her Saviour are but a woman's fond
imaginings. Even were this so, these self-
revelations would be worthy of reverence,
as setting forth the aspirations and self-
judgments of a soul marvellously simple and
intensely human, gifted with a very genius
for human expression. But assuredly these
colloquies tell us of true spiritual experiences.
Only upon the assumption of pure materialism
is it possible to deny communication between
man and the world invisible. That people
are capable of illusions, none will deny. But
once you admit a spiritual world, and that man
himself is more than flesh and blood, a being
spiritual as well, there can be no ground for
rejecting absolutely such spiritual phenomena
as are set forth in Fra Giunta’s Legend, and
the question of any particular phenomenon
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must be decided on its own merits. In the
case of Margaret of Cortona, we have a
woman whose public life bears witness to her
practical commonsense : she abhors the
publicity and notoriety which victims of
hysteria invariably seek, and is distressed
when the secret of her life is revealed to her
neighbours ; she is humble and docile, dis-
trusting her own judgment when it seems
opposed to the wisdom of others; and there
is in her character none of the weak
obstinacy which accompanies nerve-disorder.
In her mental outlook there is the perennial
buoyancy and freshness of a mind strong
and alert. By all signs, therefore, Margaret
was a woman of strong mind and healthy
emotion, and her colloquies genuine experi-
ences.

To those, then, who seek in the following
legend a further knowledge of the ways of
God with man [ offer this book; and
especially to one who taught me to revere
the great Tuscan penitent, and to see in
her story another page of that most mar-
vellous chapter of evangelical history—the
story of St. Francis and his Order. For, in
truth, Margaret gives to the Franciscan legend
a certain completion of human and Divine
experience, even as Magdalene may be said
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to complete the history of our Lord’s mission
in Galilee. And just as the Franciscan
legend is but a reproduction on another
and nearer historical canvas of the picture of
the Galilean ministry, so is Margaret but a
reproduction, in a more manifest revelation,
of the Galilean Magdalene. In Christ’s
dealings with Margaret we learn His dealings
with her who knelt at His feet in the house
of the Pharisee, and with all who, like her,
kneel at His feet in penitent love.

St. Margaret’s legend is something more
even than the story of a particular soul—it
is a revelation of God’s ways with men.

Wherefore, reader, before you pass into
the inner sanctuary of Margaret’s life, I bid
you approach with all reverence, as befits
the unveiling of a soul's mystery.



St. Margaret of Cortona: Her
Legend, Adapted and Translated.

i

In 1277, Margaret, being now wholly dedicated fo
God, and having taken the habit of the Third Order
of St. Francis, prays before the crucifix in the
Church of the Friars Minor.—Leg. i, 1.

In the year 1277, Margaret, now wholly
dedicated to the Christ God, pure in mind
and fervent of heart, was praying before the
crucifix which is now on the side altar of the
Church of the Friars Minor, when she seemed
to hear these words: ‘“What is thy wish,
poverella ?”  And the Saint, enlightened by
the Holy Spirit, replied: ‘I neither seek
nor wish for aught but only Thee, my Lord
Jesus.”

She had but a short while before taken
the habit of the Third Order of our Father
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the Blessed Francis. With pleading prayers
she then knelt before Fra Rainaldo, of
happy memory, the Custos of Arezzo,* and,
with clasped hands and with tears, dedicated
herself body and soul to the said Order,

* The various provinces of the Franciscan Order were
formerly divided into *‘ custodies,” over each of which was
placed a Superior called the ‘‘Custos,” who, in subordination
to the Minister-Provincial, had a sort of appellate jurisdiction
over the houses of his custody. Thus, the Franciscan Province
of England before the Reformation was divided into eight

‘“custodies.” The custody of Arezzo was in the Province of
Tuscany.



I

Our Lord vecalls to Margaret's memory all the
graces of her vocation. Her rveturn in desolation fo
her father at Laviano. His unfatherly reception.
Her desolation in the garden, and ftempiation.
Inspiration to put herself under the Friars Minor
at Cortona. Her obedience fo grace. Her filial
reverence, contrition, and abasement. Her detach-
ment from the world. Her deliverance from danger
at night on the water. Inierior graces, while stild
in the darkness of sin. Her deep humility and
extreme penance. Hev pleading fo receive the
habit of the Sisters of Penance.—Leg. 1. 2.

Now, one day after this Margaret was in
prayer, when the Lord recalled to her
grateful memory the history of her vocation,
in which, as is quite clear, He included even
the years before her conversion; for He
spoke in this order :

Remember, poverella, the manifold ways of
grace by which light was given to thy soul,
that thou mightest be led back to Me. For,
thy tempter being dead, thou didst return to
thy father at Laviano, with thy whole being
filled with sorrow, with thy tears and drawn
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face, clothed in a black robe, and utterly
ashamed. And thy father, lacking fatherly
pity and urged on by thy stepmother, did
drive thee from his house. Not knowing
what to do, and being without any adviser or
helper, thou didst sit down weeping under a
fig-tree in his garden, and there thou didst
seek in Me a Guide, a Father, a Spouse, and
Lord ; and with a humble heart didst thou
confess thine utter misery of soul and body.

Then he, the serpent of old, seeing thee
cast out by thy father, sought, to his own
shame and thy destruction, to make thy
comeliness and youth an inducement to pre-
sume upon My mercy; putting it into thy
heart that, since thou wast now cast out, thou
mightest excusably go on in sin, and that,
wheresoever thou shouldst come or go, thou
wouldst not lack lovers amongst the great
ones of the world, because of thine exceeding
beauty.

But I, who created the beauty of thy soul,
and desired again to restore it—I, who loved
thee still, by My inspiration enlightened thee
and admonished thy conscience that thou
shouldst go into Cortona, and put thyself under
obedience to My Friars Minor. And thouy,
gathering up thy soul, didst straightway set
forth upon the road to Cortona, and there didst
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place thyself under the care of the brethren,
as [ had commanded, and with all solicitude
didst submit thyself to their counsel and guid-
ance. Bear in mind, poverella, how the begin-
ning of thy soul’s recovery was in that filial
reverence which I put into thy heart towards
the Friars Minor, to whose care I committed
thee. In this filial reverence, perfectly
cherished by thee, 1 grappled with thine
invisible enemy, and broke the power which
thy sad fall had given him over thee. From
that time how thou didst tremble and thy face
burn with shame when any Friar of the
Order of St. Francis came into a church or
house in which thou wert, and thou didst
even fear to sit in the company of seculars or
to speak with them when a Friar was
present.

Remember, poverella, how then 1 led thy
soul to an utter contempt of all worldly orna-
ments, and, little by little, did induce thee, in
all gentleness and for love of Me, to with-
draw from the society of women of the world.

Remember how My grace enabled thy
'body, hitherto accustomed to delicacies, to
abstain, not only from costly meats, but even
from ordinaryfood. And, strengthened by My
grace, and made more bold, thou didst even
macerate thy body by continued fasts, and



St. -Margaret of Cortona 79

didst cast aside soft garments, and thy bed
thou didst make of a wattle of twigs or of
the bare ground, and sometimes of a hard
table, with only a block of wood or a stone
for a pillow.

Poverella, remember how abundantly in My
mercy I gave unto thee the grace of holy
fear, of sorrow and of tears, and how thou
didst, with much weeping, question the Friars
Minor, thy guardians, whether I, thy Father
and Lord, would call thee, an exile in sin,
back again to thy Father’s house and the
arms of My mercy ; and how, in like manner,
thou didst question people in the world, and
by thy bitter grief move them also to tears.

But fail not to remember, too, how thy
sorrow was marvellously turned into joy
when thou didst in thy devotion ponder upon
the mystery of My virginal birth and the
sublimity of My Virgin Mother and the
glories of the Saints. These tears were the
beginning of thy conversion after the death
of him, thy deceiver, who for nine years,
against thine own will, constantly laid snares
for thy purity and virtue.

Remember, povere/la, the journey thou
didst make alone at night across the water,
when the enemy of old would have drowned
thee at that very moment when thou didst
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set forth to renew the sufferings of My
Passion. But I, with a Father’s pity, did
carefully guard thee, and bring thee into
safety. And, when thou wert still delighting
in the world and wert living in the darkness
of sin, I, the Teacher, who cannot deceive,
made Myself thy Teacher, and endowed thee
with a motherly pity for the poor and
afflicted; and I gave thee, too, even then,
so great a pleasure in solitary and remote
places that, aflame with devotion, thou
wouldst cry out: “O, how sweetly<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>